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Publishers Note 

Tafsir Al-Qur’an Al-‘A^im, which is famous by the title Tafsir 
Ibn Kathir, by Al-Hafiz Abu Al-Fida’ Imad Ad-DIn Ismail bin 
'Umar bin Kathir Al-Qurashi Al-Busrawi (d. 774 H.), is the most 
popular interpretation of the Qur’an in the Arabic language, and 
the majority of the Muslims consider it to be the best source 
based on Qur’an and Sunnah. This Arabic work spans three 
thousand and two hundred pages in four volumes. To cover all 
of the references, Ibn Kathir has also collected some weak 
Hadiths and Israelitish stories. Some repetitions also occur in it, 
as and when the topics required these. 

As Darussalam has made a policy to publish only such works 
which are based on Qur’an and authentic Hadiths we appointed a 
board of Islamic scholars to summarize Tafsir Ibn Kathir in the 
original Arabic language. Shaykh Abu Al-Ashbal Ahmad Shagif of 
Rabitah Al-‘Alam Al-Islami, Makkah, and Shaykh Safi-ur-Rahman 
Al-Mubarakpuri, Head of the Research Committee of Darussalam 
worked with a team of other scholars for about two years on this 
project. We published this summarized version in the Arabic 
language titled as Al-Misbah Al-Munir fi Tahdhib Tafsir Ibn Kathir. 

This summarized version was prepared for the sole purpose 
of translation into all the major languages of the world. First 
of all, it is being presented in the English language as it is the 
most widely written and spoken in the world. 

To translate a book in another language is a task requiring great 
skill, and when it comes to the translation of Tafsir and Hadith, 
then it becomes a greater responsibility, requiring the skills of 
both languages and the knowledge of religion and religious terms. 
The help, advice, guidance and cooperation of many persons was 
sought for the various steps of the project. The translation was 
done by Mr. Jalal Abualrub (US^L), Mr. Nasir Khitab, his wife Mrs. 
Huda Khitab (Canada), Mr. Aqeel Walker (USA), Dr. Muhammad 
Al-Jibali (USA) and Mr. Sami Ayoub (USA). The translation was 
edited by Mr. Abu Khaliyl (USA), Mr. Muhammad Farooq 
(Pakistan), Mr. Abdul Ahad (India) Mrs. Jalal Abualrub (USA), Mr. 
Abdul-Munlm (Egypt), Mr. Sidheeque M.A. Veliankode (India), 
Qari Muhammad Iqbal (Pakistan), Mr. Shakil Ahmad As-Salafi 
(India) and Hafiz Abdul-Matin (Pakistan). Layout planning and 
computer programing in an advanced publishing software was 
voluntarily carried out by Mr. Muhammad Munawar (Pakistan). 
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Tafsir Ibn Kathir 

The typesetting and correction of manuscript was done by Mr. 
Abdus-Samad (India), Syed Ali Haider (India) and Mr. Hassan 
Ajami (Egypt). Some valuable suggestions were made by Mr. Al- 
Arabi bin Razduq (UK) and Mr. Omar Johnson (USA). 

We have tried our best not to include any weak Hadith in 
this presentation. All the authentic sayings of the Prophet 
have also been presented in the Arabic language along with 
diacritics. The only sections of the Arabic that were not 
translated are some discussions pertaining to Arabic words 
which were not pertinent to the English readers, such 
omissions are very few to mention. Topic headings were added 
throughout the Tafsir to help the readers better understand the 
discussion of the Verses of the Qur’an. The language and style 
adopted for the translation is very plain and simple. The 
translation of the meanings of the Verses is from the 
translation of Dr. Muhammad Taqi-ud-Din Al-Hilali and Dr. 
Muhammad Muhsin Khan published by Darussalam. The 
editors have made some changes in it at some places where it 
was necessary to comply with the Tafsir. 

I am thankful to all the workers, helpers and advisers who 
cooperated with us in the completion of this great project. And 
I am especially thankful to Shaykh Safi-ur-Rahman Al- 
Mubarakpuri, who is a great scholar of the time and from 
whom all of us at Darussalam benefit seeking his advice and 
valuable suggestions regarding our research projects and 
problems. We have tried our best to make it a faultless work, 
but human weakness may render any error in it. We ask the 
readers to forgive us for such errors and to inform us of that 
in order to remove it from the following editions. 

In the whole project, the errors are from our side and from 
Satan while all the good is from the blessings of Allah. If the 
people benefit from this translation in the understanding of 
the Qur’an, we will consider it a great blessing and we pray to 
Allah for the best reward in the Hereafter. 


Abdul-Malik Mujahid 
General Manager 
Darussalam Publications 
Riyadh, March 2000 
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The ‘Iddah (Waiting Period) of the Divorced Woman 630 
The Meaning of Al-Quru’ 631 

A Woman’s Statement about Menses and Purity is 
to be accepted 632 

The Husband has the Right to take back his Divorced 
Wife during the *Iddah (Waiting Period) 632 

The Rights the Spouses have over Each Other 633 

The Virtue Men have over Women 634 

Divorce is Thrice 635 

Taking back the Mahr (Dowry) 637 

Allowing KhuV and the Return of the Mahr in that Case 637 
The ‘Iddah (Waiting Period) for the KhuV 639 
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Transgressing the set limits of Allah is an Injustice 639 

Pronouncing Three Divorces at the same Time is 
Unlawful 640 

The Wife cannot be taken back after the Third Divorce 640 
The Curse on the Participants of TahlU/Halalah 642 

When does a Woman who was divorced Three 
Times become Eligible for Her First Husband 643 

Being Kind to the Divorced Wife 644 

The Wall (Guardian) of the Divorced Woman should 
not prevent Her from going back to Her Husband 647 

There is no Marriage without a Wali (for the Woman) 647 
The Reason behind revealing the Ayah (2:232) 648 

The Suckling Period is only Two Years 650 

Suckling beyond the Two Years 652 

Suckling for Monetary Compensation 652 

No Darar (Harm) or Dirar (Revenge) 653 

Fitam (weaning) occurs by Mutual Consent 654 

The 'Iddah (Waiting Period) of the Widow 656 

The Wisdom behind legislating the ‘Iddah 657 

The *Iddah of the Slave Mother whose Master dies 658 
Mourning is required during the *Iddah of Death 658 

Mentioning Marriage indirectly during the *Iddah 660 

Divorce before consummating the Marriage 664 

The Mut'ah (Gift) at the time of Divorce 664 

The Wife gets half of Her Mahr if She is divorced 
before the Marriage is consummated 665 

The Middle Prayer 668 

The Proof that the ‘Asr Prayer is the Middle Prayer 669 

The Prohibition of speaking during the Prayer 671 

The Fear Prayer 672 

Prayer during the Times of Peace is performed normally 673 
Ayah (2:240) was abrogated 675 

The Necessity of the Mut'ah (Gift) at the Time of 
Divorce 679 

The Story of the Dead People 680 

Abandoning Jihad does not alter Destiny 683 

The Good Loan and its Reward 684 

The Story of the Jews Who sought a King to be appointed 
over Them 686 



Important Guidelines about the 
Authenticity of the Reports and Quotations 
in the Tafslr of I bn Kathlr 


Reports from the Companions of the Messenger of Allah jg 

Reports that are attributed to the Companions of Allah’s 
Messenger jg are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn Kathlr 
mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not be 
held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas‘Qd and (or] some men among the 
Companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet jg. 

- Qatadah reporting from or about the Prophet jg. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
Those who follow Them 

The following is a list of those who did not see the Prophet 
3g, but they report from Companions of the Prophet sg, while 
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often they themselves are quoted for Tafsir. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathir. Such quotes may 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-'Aliyah, Said bin Jubayr, Said bin Al-Musayyib, 
‘Ata’ (bin Abi Rabiih), ‘At&’ Al-Khurasani, Muqatil bin HayySn, 
Ar-Rabl‘ bin Anas, Ash-Shahi, Qatadah, Mujahid, Ikrimah, 
Ad-Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), 
Ibn Jurayj. 

Other Scholars after the Companions 

The following are some scholars that Ibn Kathir often quotes 
from. Since these scholars are not well-known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his Companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Wakl‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 



The Biography of the Author, I bn Kathlr 

By the Honored Shaykh ‘Abdul-Qadir Al-Ama’ut, may Allah 
protect him. 

He is the respected Imam, Abu Al-Fida’, Imad Ad-DIn Ismail 
bin ‘Umar bin Kathlr Al-Qurashi Al-Busrawi - Busraian in 
origin; Dimashqi in training, learning and residence. 

Ibn Kathlr was bom in the city of Busra in 701 H. His father 
was the Friday speaker of the village, but he died while Ibn 
Kathlr was only four years old. Ibn Kathlr’s brother, Shaykh 
Abdul-Wahhab, reared him and taught him until he moved to 
Damascus in 706 H., when he was five years old. 

Ibn Kathir’s Teachers 

Ibn Kathlr studied Fiqh - Islamic jurisprudence - with 
Burhan Ad-DIn, Ibrahim bin ‘Abdur-Rahman Al-Fizari, known 
as Ibn Al-Firkah (who died in 729 H). Ibn Kathlr heard 
Hadiths from Isa bin Al-Mutim, Ahmad bin Abi Jalib, (Ibn 
Ash-Shahnah) (who died in 730 H), Ibn Al-Hajjar, (who died in 
730 H), and the Hadith narrator of Ash-Sham (modem day 
Syria and surrounding areas); Baha Ad-Din Al-Qasim bin 
Muzaffar bin ‘Asakir (who died in 723 H), and Ibn Ash-Shirazi, 
Ishaq bin Yahya Al-Ammuddi, also known as ‘Afif Ad-Din, the 
Zahiriyyah Shaykh who died in 725 H, and Muhammad bin 
Zarrad. He remained with Jamal Ad-Din, YQsuf bin Az-Zaki Al- 
Mizzi who died in 724 H, he benefited from his knowledge and 
also married his daughter. He also read with Shaykh Al-Islam, 
Taqi Ad-Din Ahmad bin ‘Abdul-Halim bin ‘Abdus-Salam bin 
Taymiyyah who died in 728 H. He also read with the Imam 
Hafiz and historian Shams Ad-Din, Muhammad bin Ahmad 
bin Uthman bin Qdymaz Adh-Dhahabi, who died in 748 H. 
Also, Abu MQsa Al-Qarafai, Abu Al-Fath Ad-Dabbusi and ‘Ali 
bin ‘Umar As-Suwani and others who gave him permission to 
transmit the knowledge he learned with them in Egypt. 

In his book, Al-Mujam Al-Mukhtas, Al-Hafiz Adh-Dhahabi 
wrote that Ibn Kathlr was, “The Imam, scholar of 
jurisprudence, skillful scholar of Hadith, renowned Faqth and 
scholar of Tafsir who wrote several beneficial books.” 
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Further, in Ad-Durar Al-Kaminah, Al-Hafiz Ibn Hajar Al- 
Asqalani said, “Ibn Kathir worked on the subject of the Hadith 
in the areas of texts and chains of narrators. He had a good 
memory, his books became popular during his lifetime, and 
people benefited from them after his death.” 

Also, the renowned historian Abu Al-Mahasin, Jamal Ad-Din 
YQsuf bin Sayf Ad-Din (Ibn Taghri Bardi), said in his book, Al- 
Manhal As-Sd.fi, “He is the Shaykh, the Imam, the great 
scholar Imad Ad-Din Abu Al-Fida’. He learned extensively and 
was very active in collecting knowledge and writing. He was 
excellent in the areas of Fiqh, Tafsir and Hadith. He collected 
knowledge, authored (books), taught, narrated Hadiths and 
wrote. He had immense knowledge in the fields of Hadith, 
Tafsir, Fiqh, the Arabic language, and so forth. He gave 
Fatwds (religious verdicts) and taught until he died, may Allah 
grant him mercy. He was known for his precision and vast 
knowledge, and as a scholar of history, Hadith and Tafsir." 

Ibn Kathir’s Students 

Ibn Hajji was one of Ibn Kathir’s students, and he described 
Ibn Kathir: “He had the best memory of the Hadith texts. He 
also had the most knowledge concerning the narrators and 
authenticity, his contemporaries and teachers admitted to 
these qualities. Every time I met him I gained some benefit 
from him.” 

Also, Ibn Al-lmad Al-Hanbali said in his book, Shadharat 
Adh-Dhahab, “He is the renowned Hafiz ‘Imad Ad-Din, whose 
memory was excellent, whose forgetfulness was miniscule, 
whose understanding was adequate, and who had good 
knowledge in the Arabic language.” Also, Ibn Habib said about 
Ibn Kathir, “He heard knowledge and collected it and wrote 
various books. He brought comfort to the ears with his Fatwds 
and narrated Hadiths and brought benefit to other people. The 
papers that contained his Fatwds were transmitted to the 
various (Islamic) provinces. Further, he was known for his 
precision and encompassing knowledge.” 

Ibn Kathir’s Books 

1 - One of the greatest books that Ibn Kathir wrote was his 
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Tafsir of the Noble Qur’an, which is one of the best Tafsirs 
that rely on narrations [of fjadiths, the Tafsir of the 
Companions, etc.). The Tafsir by Ibn Kathlr was printed many 
times and several scholars have summarized it. 

2- The History Collection known as Al-Bidayah, which was 
printed in 14 volumes under the name Al-Bid&yah wan- 
Nihayah , and contained the stories of the Prophets and 
previous nations, the Prophet’s Sirah (life story) and Islamic 
history until his time. He also added a book Al-Fitan, about 
the Signs of the Last Hour. 

3- At-TakmU ft Ma'rifat Ath-Thiqat wa Ad-Du'afa wal Majahil 
which Ibn Kathlr collected from the books of his two Shaykhs 
Al-Mizzi and Adh-Dhahabi; Al-Kamal and Mizan Al-TtidaL He 
added several benefits regarding the subject of Al-Jarh and At- 
TadiL 

4- Al-Hadi was-Sunan fi Ahadith Al-Masanid was-Sunan 
which is also known by, JamV Al-Masanid. In this book, Ibn 
Kathlr collected the narrations of Imams Ahmad bin Hanbal, 
Al-Bazzar, Abu Yala Al-Mawsili, Ibn Abi Shaybah and from the 
six collections of Hadith: the Two Sahihs [Al-Bukhari and 
Muslim] and the Four Sunan [Abu Dawud, At-Tirmidhi, An- 
Nasal and Ibn Majah]. Ibn Kathlr divided this book according 
to areas of Fiqh. 

5- Tabaqat Ash-Shafiyah which also contains the virtues of 
Imam Ash-Shafi. 

6 - Ibn Kathlr wrote references for the Hadiths of AdiUat At- 
Tanbih, from the Shaft school of Fiqh. 

7- Ibn Kathlr began an explanation of Sahih. Al-Bukhari, but 
he did not finish it. 

8 - He started writing a large volume on the Ahkam (Laws), 
but finished only up to the Hajj rituals. 

9- He summarized Al-Bayhaqi’s Al-MadkhaL Many of these 
books were not printed. 

10- He summarized ‘Ulum Al-Hadith, by Abu ‘Amr bin As- 
Salah and called it Mukhtasar 'Ulum Al-Hadith. Shaykh Ahmad 
Shakir, the Egyptian Muhaddith, printed this book along with 
his commentary on it and called it Al-Ba‘th Al-Hathith fi Sharh 
Mukhtasar ‘Ulum Al-Hadith. 

11- As-Sirah An-Nabawiyyah, which is contained in his book 
Al-Bidayah, and both of these books are in print. 
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12- A research on Jihad called Al-Ijtihad fi Talabi Al-Jihad, 
which was printed several times. 

Ibn Kathlr’s Death 

Al-Hafiz Ibn Hajar Al-Asqalani said, “Ibn Kathir lost his sight 
just before his life ended. He died in Damascus in 774 H.” 

May Allah grant mercy upon Ibn Kathir and make him 
among the residents of His Paradise. 
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Ibn KathTr's Introduction 


All praise is due to Allah, Who started His Book by saying, 


<A// praise is due to Allah, the Lord of all that exists. Tlte 
Most Gracious, the Most Merciful. The Owner of the Day of 
Recompense} ( Al-Fatihah 1:2-4) 


and Who began His creation with the Hamd (His praise and 
appreciation), by saying, 




4A// praise and tlwnks be to Allah, Who created the heavens 
and the earth, and originated the darbtess and the light; yet 
those wlw disbelieve hold others equal to their Lord} ( Al-An'am 
6 : 1 ), 


and ended it with the Hamd, by saying, after mentioning the 
destination of the people of Paradise and the people of the Fire, 


jjj <>& 




> - * 


^ jjJiif ik juU 


iAnd you will see the angels surrounding the Throne (of 
Allah), glorifying their Lord with praise. And judgement will 
be made between them (creatures) with the truth. And it will be 
said, ",All praise and tlwnks be to Allah, the Lord of all that 
exists."} (39:75). 


And similarly. 


i &£ 45 && 4 5£& % 4\ 4 v & %} 


4He is Allah, there is no ilah except for Him, His is the praise 
in the beginning and in the end, His is the judgement and to 
Him shall you (all) return.} (28:70) 

Verily, all thanks are due to Allah in the beginning and in 
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the end, for what He has created and what He shall create. 
Allah is the One praised for all things, just as the praying 
person says, “O Allah, Yours is the praise, praise that fills the 
heavens, the earth and whatever You will after that.” 111 

All the thanks are due to Allah Who sent His Messengers, 
whom He described as, 




^Bearers of good news, and wamers, so that mankind would 
have no plea against Allah after the (coming of) Messengers .} 
{An-Nisa’4: 165) 

and ended them with the unlettered, Arabian, Makkan Prophet 
who guides to the clear straight path. Allah sent the Prophet 
Muhammad jg to all of His creation - the Jinns and mankind - 
from the time that his prophethood began until the 
commencement of the Last Hour. Allah said, 


'i ZM Mi % sft <i& $$ 

jit o!(| v_C/Vi Jjiyj jit .JpL 

1' * > '-ts 


iSay (O Muhammad j&s): "0 mankind! Verily, I am the 
Messenger sent to you all by Allah, the One to Whom the 
dominion of the heavens and the earth belongs. There is no god 
(worthy of worship) but He. It is He Who gives life and causes 
death. So believe in Allah and His Messenger, the unlettered 
Prophet, who believes in Allah and His Words, and fallow him 
so that you may be guided."} {Al-A'raf 7:158) and, 



iThat by it, l may warn you and whoever it reaches} ( Al- 
An‘am 6:19). 


Therefore, whether one is an Arab or non-Arab, black or red, 
human or Jinn, whoever this Qur’an is conveyed to, it is a 
warning for them all. This is why Allah said, 


ifUy 'M 






¥& Mb 


111 Al-Bukhari, Muslim and others have recorded Hadiths mentioning 


this supplication. 
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i.But whoever rejects it among the groups (of other peoples), the 
Fire will be their promised meeting place$ (Hud 11:17). 

Therefore, whoever disbelieves in the Qur’an among those 
whom we mentioned, then, according to Allah, the Fire will be 
their destination. Allah said, 

jL' *. m .< / * . •" \ 


iThen leave Me alone with those who deny this narration (the 
Qur'an). We slwll gradually punish them from where they 
perceive not > (Nun 68:44). 

Also, the Messenger of Allah said, 

«/ was sent to the white and red .& Mujahid commented, "Meaning, 
mankind and the Jinns.”^ Hence, Muhammad jg is the 
Messenger to all creation, mankind and Jinn , conveying what 
Allah revealed to him in the Glorious Book that, 

o* y? U Vi U 


4 Falsehood cannot come to it from before it or behind it, (it is) 
sent down by the Wise, Worthy of all praise > (Fussilat 41:42) 

Therefore, the scholars are required to elaborate upon the 
meanings of Allah’s Speech and to convey these meanings, 
providing they seek them from their proper resources. The 
scholars are required to learn and convey these meanings, just 
as Allah said, 


cjJCjj i^So 'ij o-ilij ilLj \yj\ 

ij rjjs; fej#, 


4(And remember) when Allah took a covenant from those who 
were given the Scripture (Jews and Otristians) to make it 
known and clear to mankind, and not to hide it, but they threw 
it away behind their backs, and purchased with it some 
miserable gain! And indeed worst is that which they bought.$ 
(Al ‘Imran 3:187) and, 




m 


Ahmad 5:145. 
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iVerily, those who purchase a small gain at the cost of Allah’s 
covenant and their oaths, they shall have no portion in the 
Hereafter (Paradise). Neither will Allah speak to them nor look 
at them on the Day of Resurrection, nor will He purify them, 
and they shall have a painful torment} (Al Imran 3:77). 

Allah criticized the People of the Scriptures - Jews and 
Christians - who came before us, for ignoring Allah’s Book 
that was revealed to them, and for acquiring and indulging in 
the affairs of this life, all the while being distracted from what 
they were commanded, that is, adhering to Allah’s Book. 

We Muslims are thus required to refrain from doing what 
Allah criticized the People of the Scriptures for, and to heed 
what He commanded us; learning and comprehending the 
Book of Allah, revealed to us, and to convey all that is in it. 
Allah said, 



iHas not the time, come for the hearts of those who believe (in 
the Oneness of Allah - Islamic Monotheism) to be affected by 
Allah's Reminder (this Qur’an), and that which has been 
revealed of the truth, lest they become as those who received the 
Scripture before, and the term was prolonged far them and so 
their hearts were hardened? And many of them were Fdsiqun 
(the rebellious, the disobedient to Allah) Know that Allah gives 
life to the earth after its death! Indeed We have made clear the 
Aydt to you, if you but understand} (57:16-17). 

Hence, Allah’s mentioning this Ayah (57:17) after the Ayah 
that preceded it, alerts us to the fact that just as He brings 
life to the earth after it has died, He also softens the hearts 
with faith and guidance after they become hard because of 
committing sins and errors. We ask Allah to grant us this 
good end, He is Most Kind, Most Generous. 
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The Sources for Tafslr 


If someone asks about the best methods of Tafslr, we reply 
that the best method is to explain the Qur’an with the Qur’an 
itself. What is mentioned in general terms in one place in the 
Qur’an, is usually explained in another place. When one does 
not find this easily, he should look to the Si. nnah because its 
purpose is to explain the Qur’an and elaborate upon its 
meanings. Allah said, 


iajiNi 'ij iif Tc. ojilif 'JC 




iSurely, We have sent down to you (O Muhammad jg) the 
Book (this Qur’an) in truth that you might judge between men 
by that which Allah has shown you, so be not a pleader for the 
treacherous.} ( 4:105), 


fjA \Sxij lj iyiii-f (jSjif )1X 4*^3' ‘XSt cy ^-j} 


iAnd We have not sent down the Book (the Qur’an) to you (O 
Muhammad Hjg), except that you may explain clearly unto them 
those things in which they differ, and (as) a guidance and a 
mercy for a folk who believe.} (16:64) and, 


^ ofQ opi ^=*31' JHl, Uj fo} 


4And We have also sent down unto you (O Muhammad the 
Dhikr [reminder and the advice (i.e. the Qur’an)], that you 
may explain clearly to men what is sent down to them, and that 
they may give thought.} (16:44). 

This is why the Messenger of Allah said, 

XL} fvji\ sLjji J\ vf» 

«/ was given the Qur’an and its equal with it*, in reference to 
the Sunnah. 111 

The Sunnah was a revelation from Allah just as the Qur’an, 
although it is not recited as the Qur’an is recited. 

So one seeks the Tafslr of the Qur’an with the Qur’an itself 
and with the Sunnah. If one cannot find the Tafslr in the 


m 


Ahmad 4:131 
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Qur’an or Sunnah, he should refer to the statements of the 
Companions, who were the most knowledgeable of Tafstr, for 
they witnessed the situations and incidents that we did not 
witness. They also had the deepest comprehension, the most 
correct knowledge, and the most righteous works. Especially 
the scholars and leaders among them, such as the Four 
Rightly Guided Khallfahs and righteous Imams, and ‘Abdullah 
bin Mas'Qd, may Allah be pleased with them all. Imam Abu 
JaTar bin Jarir At-Tabari narrated that ‘Abdullah bin Mas’Gd 
said, “By He other than Whom there is no God, no Ayah in the 
Book of Allah was revealed but I have knowledge about whom 
and where it was revealed. Verily, if I know of a person who has 
more knowledge than me in the Book of Allah that the animals 
can reach (by travelling on them), I will travel to meet him.” 

Also, among the scholars of the Companions is the great 
scholar, the sea of knowledge, ‘Abdullah bin ‘Abbas, the 
cousin of the Messenger of AMh jg and the explainer of the 
Qur’an, as a result of the blessing of the supplication of the 
Messenger of Allah |g. The Prophet invoked Allah for the 
benefit of Ibn ‘Abbas, 

«0 Allah! Teach him Fiqh in the religion and 

interpretation .» ,x| 

Further, Ibn Jarir At-Tabari reported that ‘Abdullah bin 
Mas'Qd said, “Yes, Ibn ‘Abbas is the interpreter of the Qur’an.” 
This Hadith has an authentic chain of narrators.* 21 Ibn Mas’Qd 
died in the thirty-second year of Hijrah and ‘Abdullah bin ‘Abbas 
lived for thirty-six years after that. Hence, what do you think 
about the knowledge that Ibn ‘Abbas collected after Ibn Mas'Qd? 
Al-A‘mash said that Abu Wa’il said, “Ali once appointed 
‘Abdullah bin ‘Abbas to lead the Hajj season. Ibn ‘Abbas gave a 
speech to the people in which he read and explained Surat Al- 
Baqarah (according to another narration, Surat An-Niit) in such 
a way, that if the Romans, Turks and the Daylam heard him, 
they would have embraced Islam.”* 3 * 

m Fath Al-Bari 1:205. 

* 2 * At-Tabari 1:90. 

* 3 * At-Tabari 1:81. 
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This is why the majority of the knowledge Ismail bin ‘Abdur- 
Rahman As-Suddi Al-Kablr collected in his Tafsir is from these 
two men, Ibn Mas“ud and Ibn ‘Abbas. Yet, he sometimes 
mentions what they narrated of the Israelite accounts that the 
Messenger of Allah jg has allowed when he said, 


\xJc* fjs- S jij 11 

• .lilt Y'ZSi 


•<Convey on my behalf, even if it is one Ayah (sentence), and 
narrate from the Children of Israel, as there is no sin in this. 
And whoever intentionally lies on me, let him assume his 
assured seat in the Fire.* 


This Hadith from ‘Abdullah bin Amr was collected by Al- 
Bukhari {Path Al-Bari 6:572). This is why when ‘Abdullah bin 
‘Amr had possession of two books from the People of the 
Scripture on the Day (battle) of the Yarmuk, he used to 
narrate what was in them, because of what he understood of 
the Hadith that allowed this practice. 


Israelite Accounts and Tales 

Yet, the Israelite accounts and stories should only be used 
as supporting evidence, not as evidence themselves. There are 
three types of these accounts and tales; a kind that we are 
sure is authentic because we have in our religion something 
that testifies to its truth. The second type is what we know to 
be false based on what we have. The third is of neither type. 
Hence, we neither affirm nor deny this type, and we are 
allowed to narrate it, because of the Hadith that we 
mentioned. The majority of these are of no religious benefit. 
For instance, an Israelite tale mentions the names and 
number of the people of the Cave (Al-Kahf) and the color of 
their dog. They also include the type of tree Moses’ staff was 
made of, the kind of the birds Ibrahim brought back to life by 
Allah’s leave, the part of the cow the dead Israelite was struck 
with to resurrect him, and the kind of tree that Allah spoke to 
Moses through. Such examples of things that Allah kept 
unexplained in the Qur’an do not carry any daily or religious 
significance for responsible adults. 
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The Tafsir of the Tabi'in 

When unable to find the Tafsir in the Qur’an, the Sunnah or 
with the Companions, the scholars then look to the Tafsir of 
the Tabi'in, (second generation of Islam) such as Mujahid bin 
Jabr, who was a wonder himself in Tafsir. Muhammad bin 
Ishaq narrated that. Abban bin Salih said that Mujahid said, “I 
reviewed the Mushaf with Ibn ‘Abbas thrice from beginning to 
end asking him about each and every Ayah in it.” Also, Ibn 
Jarir narrated that Ibn Abi Mulaykah said, “I saw Mujahid 
asking Ibn ‘Abbas about the Tafsir of the Qur’an while he was 
holding his tablets (papers). Ibn ‘Abbas would say to him, 
‘Write,’ until Mujahid asked him about the entire Tafsir” This 
is why Sufyan Ath Thawri said, “If the Tafsir reaches you from 
Mujahid, then it is sufficient for you.”* 1 ' 

The scholars of Tafsir also include Sa*Id bin Jubayr, 
Ikrimah-the freed servant of Ibn ‘Abbas, ‘Ata’ bin Abi Rabah, 
Al-Hasan Al-Basri, Masruq bin Al-Ajda‘, Sa‘Id bin Al- 
Musayyib, Abu Al-‘Aliyah, Ar-Rabl‘ bin Anas, Qatadah, Ad- 
Dahhak bin Muzahim and other scholars among the Tabi'in 
and the following generations. The statements of these Imams 
should be mentioned and referred to for Tafsir. We should 
mention here that these scholars use a variety of meanings for 
some words, leading those who do not have enough knowledge 
to think that they conflict, and thus, they consider them 
opposing statements. This is not correct, for some of these 
scholars would use variations of the same expressions and 
some of them would use the precise terms. These meanings 
are all the same in the majority of instances, and those who 
have sound comprehension see this, and Allah is the One Who 
guides and directs to success. 


Tafsir by mere Opinion 


It is prohibited to indulge in Tafsir by mere opinion. 
Muhammad bin .Jarir reported that Ibn ‘Abbas said that the 
Prophet 3g| said. 



V J ji ft <Jb 


111 


For this, and the previous quotes, see At-Tabari 1:90-91. 
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«Whoever explains the Qur'an with his opinion or with what he 
has no knoivledge of, then let him assume his seat in the Fire. 1 

At-Tirmidhi, An-Nasa’I and Abu Dawud also recorded this 
Hadith. At-Tirmidhi said, "Hasan". 

Explaining what One has Knowledge of, Silence 
otherwise 

The Salaf used to refrain from explaining what they had no 
knowledge of. For instance, Ibn Jarir (At-Tabari) reported that 
Abu Ma'mar said that Abu Bakr As-Siddlq said, “Which land 
will carry me and which heaven will shade me if I said about 
Allah’s Book that which I have no knowledge of?” 1 ' 1 Ibn Jarir 
also reported that Anas narrated that ‘Umar bin Al-Khattab 
read the Ayah, 

iAnd fruits and Abba (herbage, etc.)} 

while standing on the Minbar. He then said, “We know the fruit, 
so what is the Abba?” He then said, “O ‘Umar! This is 
exaggeration.” 12 ’ This statement means that ‘Umar briefly 
wanted to know the exact nature of the Abba, for it was evident - 
to him - that it is a plant that grows on earth, just as Allah said, 

4 l'f , Gij Gy , n ’U»- ijj 

iAnd \Ne cause therein the grain to grow. And grapes and 
clover plants (i.e. green fodder for the cattle)} (80:27-28). 

Ibn Jarir also recorded that Ibn Abi Mulaykah said that Ibn 
‘Abbas was asked about sin Ayah, “That if any of you is asked 
about, he will indulge in its Tafsir.” without hesitation Ibn 
‘Abbas refused to say anything about it (meaning with his 
opinion). This narration has an authentic chain of narrators. 
He also narrated that Ibn Abi Mulaykah said, “A man asked 
Ibn ‘Abbas about, 

i^S It 

iOne Day, the space whereof is a thousand years.} 

111 At-Tabari 1:78. 

121 At-Tabari 24:229. 
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Ibn ‘Abbas asked him, What is, 

4^- os—>• Jj'j ** 

iDay the measure whereof is fifty thousand years'}?’ 

The man said, 1 only asked you to tell me.’ Ibn ‘Abbas said, 
They are two Days that Allah has mentioned in His Book and 
He has better knowledge of them.’ He disliked commenting on 
the Book of Allah when he had no knowledge about it.” 

Al-Layth narrated that Yahya bin Said said that Said bin 
Al-Musayyib used to talk about what he knows of the Qur’an 
(At-Tabari 1:86). Also, Ayytib, Ibn ‘Awn and Hisham Ad- 
Das tuwal narrated that Muhammad bin Sirin said, “I asked 
Ubaydah (meaning, As-Salmani ) about an Ayah of the Qur’an 
and he said, “Those who had knowledge about the 
circumstances surrounding revelation of the Qur’an have 
perished. So fear Allah and seek the right way.” Ash-Sha'bi 
narrated that Masrdq said, “Avoid Tafsir, because it is 
narration related to Allah.” 111 

These authentic narrations from the Companions and the 
Imams of the Salaf (righteous ancestors) testify to their 
hesitation to indulge in the Tafsir of what they have no 
knowledge of. As for those who speak about what they have 
linguistic and religious knowledge of, then there is no sin in 
this case. Hence, the scholars and the Imams, including the 
ones we mentioned, issued statements of Tafsir and spoke 
about what they had knowledge of, but avoided what they had 
no knowledge of. Refraining from indulging in what one has no 
knowledge of is required of everyone, just as everyone is 
required to convey the knowledge that they have when they 
are asked. Allah said, 

4To make it known and clear to mankind, and not to hide it} 
(3:187). 

Also, a Hadlth narrated through several chains of narrators 
says, 

_ 11 pe Ifi- J~- cfi" 

111 At-Tabari 1:86, for these quotes. 
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*Whoever is asked about knowledge that he knotos but hid it, 
will be tied xoith a muzzle made of fire on the Day of 
Resurrection 

The Makkan and Madman Surahs 

Hammam narrated that Qatadah said, “ Surahs: Al-Baqarah 
(2), Al ‘Imran (3), An-Nisd ' (4), Al-Md’idah (5), Bard’ah (9), Ar- 
Ra‘d (13), An-Nahl (16), Al-Hajj (22), An-Nur (24), Al-Ahzab 
(33), Muhammad (47), Al-Fath (48), Al-Hujurat (49), Ar-Rahman 
(55), Al-Hadid (57), Al-Mujadilah (58), Al-Hashr (59), Al- 
Mumtahanah (60), As-Saff (61), Al-Jumu‘ah (62), Al-Munafiqun 
(63), At-Taghabun (64), At-Taldq (65), 

4r? A 

40 Prophet! Why do you forbid (for yourself to Ayah 
number ten, and also 


iWhen t$ shaken ^ (99:1), and, 

iWhen there comes the Help of Allah (to you, O Muhammad 
against your enemies)} (110:1) in the Qur’an were revealed in Al- 
Madinah. The rest were revealed in Makkah.” 

The Number of the Qur’anic Aydt 

As for the count of Aydt of the Glorious Qur’an, these are at 
least six thousand. There is a difference of opinion over this 
count; some said the number is six thousand, while some 
added two hundred and four Aydt and some added fourteen. 
Also, some added two hundred and nineteen, while some 
others added two hundred and twenty-five or twenty-six. 
Furthermore, others added two hundred and thirty-su,, as Abu 
‘Amr Ad-Dani said in his book, Al-Bayan. 

The Number of Words and the Letters of the Qur’an 

As for the number of the words and the letters of the 
Glorious Qur’an, Al-Fadl bin Shadhan said that ‘Ata’ bin Yasar 

[1 * Ahmad, At-Tirmidhi, and others. 
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said they are, “Seventy-seven thousand, four hundred and 
thirty-nine words.” 

As for the number of letters of the Qur’an, ‘Abdullah bin 
Kathir said that Mujahid said, “This is our count of the letters 
in the Qur’an: three hundred twenty-one thousand one 
hundred and eighty letters.” Further, Al-Fadl said that ‘Ata’ 
bin Yasar said that the Qur’an has, “Three hundred twenty- 
three thousand and fifteen letters.” In addition, Salam Abu 
Muhammad Al-Hamani said, “Al-Hajjaj gathered the readers 
(of the Qur’an), those who memorized it, and the scribes, and 
he asked them, Tell me about the entire Qur’an, how many 
letters does it consist of?’ They said, “We counted three 
hundred forty thousand seven hundred and forty letters.”’ 

Dividing the Qur'an into Parts 

Al-Hajjaj then said, ‘Tell me where the middle is.” They 
found that the middle is at Allah’s statement, 


iAnd let him be careful} in Surat Al-Kahf (18:19) while the 
third is at the hundredth Ayah in Surat Bard’ah (9). The 
second third ends at the hundredth or the hundred and first 
Ayah of Surat AshShu'ara (26), and the last third ends at the 
end of the Qur’an. The seventh ends at the end of Allah’s 
statement, 


j 4 trii <>•'* <>* 


iOf them were (some) who believed in him (Muhammad jg£), 
and of them were (some) zuho averted their faces} (4:55). 

The second seventh ends at last letter of His statement in 
Surat Al-A'raf (7:147), 

iThen will be lost} The third seventh ends at Allah’s statement 
in Surat Ar-Ra‘d (13: 35), 

i\&J } 


ilts provision.} The fourth at the end of His statement in Surat 
Al-Hajj (22:34), 
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iWc have appointed religious ceremonies.} The fifth seventh ends 
at Allah’s statement in Surat Al-Ahzab (33:36), 

$ CrlP, Sf Cj} 

ilt is not far a believer, man or woman}. The sixth seventh ends 
at Allah’s statement in Surat Al-Fath (48:6) 

dk A 

iWho think evil thoughts about Alldlt.} 

The last seventh ends at the end of the Qur’an. 

Sal am bin Muhammad then said, “We learned these facts in 
four months.” Some people said that Al-Hajjaj used to read one 
fourth of the Qur’an each night. We should mention that the 
first fourth ends at the end of Sdrat Al-An'am (6), the second at. 


iAttd let him be carefid} Surat Al-Kahf (18:19), the third at the 
end of Az-Zumar (39) and the last fourth at the end of the 
Qur’an. Ash-Shaykh Abu ‘Amr Ad-Dani said in his book, Al- 
Bayan , that there is a difference of opinion over all of these 
statements. Allah knows best. 

The Juzu* or Chapter of the Qur'an 

As for the chapters of the Qur’an, there are thirty well- 
known Juzu’, which are used in the various schools and so 
forth. We mentioned the Hadith that the Companions used to 
divide the Qur’an by Juzu’s - not Surahs - This Hadith is 
recorded in the Musnad of Imam Ahmad, Sunan of Abu 
Dawud and by Ibn Majah, that Aws bin Hudhayfah said that 
he asked the Companions of the Messenger of Allah ig during 
his lifetime about how they used to divide the Qur’an. They 
said, “A third, a fifth, a seventh, a ninth, one-eleventh, one- 
thirteenth and the Mufassal until the end.” 1 ' 1 

The Meaning of Surah 

There is a difference of opinion about the meaning of the 
word ‘Surah’ - chapter - and what it is derived from. It was 

I 1 ' Ahmad, Abu Dawud, and Ibn Majah. 
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said that ‘Surah’ means elevation and height. 

An-Nabighah - a renowned poet from the pre-Islamic era - 
said (when he was praising a king), 

‘Do you realize that Allah has given you such a Sawrah, that 
every other king remains far below it?’ 

Furthermore, Surah implies that the reader is moving from 
one stage to another. It was also said that Surah means 
height, just like walls that surround cities. It was said that 
Surah was called as such because it is a part of the Qur’an, 
as compared to the word Asar, which is in reference to 
whatever remains in the pot. Therefore, in this case, the origin 
of the word was altered so that the word now reads Surah. It 
was also said that Surah was called such because it is 
complete and perfect, as the Arabs used to call the perfect 
camel a Surah. I say that the word Surah means collecting or 
surrounding parts - or the Ayat in this case, just as the wall 
that surrounds the city, surrounds its homes and buildings. 
The plural for the word Surah is Suwar, Suwarat and Surat. 

The Meaning of Ayah 

The Ayah is the sign - or pause - that separates the speech 
before and after, meaning that the Ayah is separate from its 
preceding and following sentences. Allah said, 

4The sign of His kingdom} (2:248). 

It was also said that it was called ‘Ayah’, meaning, ‘a 
wonder’, because mankind is unable to produce something like 
it. The plurals for Ayah are Ayy, Ayat and Ayay. 

The Meaning of Kalimah 

As for the word Kalimah, it means ‘one word’, which might 
consist of two letters such as Ma and La. The Kalimah might 
also contain more than ten letters such as, 

4 Lay as takhlifannalunn ^(24:55), 
iAnulzimukumnha > (11:28) and, 
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iFa-Asqaynakumuh}. (15:22) Also, a Kalimah might constitute 
an entire Ayah, such as 

4Wal-Fajr} (89:1) 
iWad-Duha} (93:1) and, 
iWal-'Asr} (103:1). 

Further, the scholars of Kufah said that each of ‘Alif Lam 
Mlm, Ta Ha, Yasin, Ha MIm is a Kalimah. In addition, Abu 
‘Amr Ad-Dani said, “I know of only one Ayah that is one word, 
that is, Allah’s statement, 

iMudhammatdnb in Surat Ar-Rahman (55:64).” 

Does the Qur’an contain non-Arabic Words? 

Al-Qurtubi said, “There is a consensus that the Qur’an does 
not contain any non-Arabic expressions. The scholars also 
agree that there are some non-Arabic names in the Qur’an, 
such as Ibrahim (Abraham), Nu.h (Noah) and Lut. They disagree 
over whether there is anything in it that is exclusively not 
Arabic, whereas Al-Baqillani and At-Tabari rejected this notion, 
saying, “What the Qur’an contains of non-Arabic terms is 
shared between various languages.’” 
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The Tafsir of Surat Al-Fatihah 
(Chapter 1) 

Which was revealed in Makkah 

The Meaning of Al- 

Fatihah and its 

« 

Various Names 

This Surah is called 
Al-Fatihah , that is, 
the Opener of the 
Book, the Surah with 
which prayers are 
begun. It is also 
called, Umm Al-Kitab 
(the Mother of the 
Book), according to 
the majority of the 
scholars. In an 
authentic Hadith 
recorded by At- 
Tirmidhi, who graded 
it S a h l h , Abu 
Hurayrah said that 
the Messenger of 
Allah said, 

jrjjij i 

«AI-Ha>ndu lilldhi Rabbil-'Alamin is the Mother of the Qur’an, 
the Mother of the Book, and the seven repeated Ayat of the 
Glorious Qur'an .» 

It is also called Al-Hamd and As-Salah, because the Prophet 
5 ^ said that his Lord said, 
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«'77ie prayer (i.e., Al-Fatihah) is divided into two halves 
between Me and My servants." When the servant says, "All 
praise is due to Allah, the Lord of existence," Allah says, "My 
servant has praised Me.'® 11 * 

Al-Fatihah was called the Salah, because reciting it is a 
condition for the correctness of Salah - the prayer. Al-F&tihah 
was also called Ash-Shifa’ (the Cure). 

It is also called Ar-Ruqyah (remedy), since in the Sahih, there 
is the narration of Abu Said telling the the stoiy of the 
Companion who used Al-Fatihah as a remedy for the tribal 
chief who was poisoned. Later, the Messenger of Allah jg said 
to a Companion, „. .. . 

*How did you know that it is a Ruqyah?^ 

Al-Fatihah was revealed in Makkah as Ibn ‘Abbas, Qatadah 
and Abu Al-‘Aliyah stated. Allah said, 

io £K £ C 

iAnd indeed. We have bestowed upon you the seven Mathanty 
(seven repeatedly recited verses), (i.e. Surat Al-Fatihah ) 
(15:87).* 3 * Allah knows best. 

How many Ayat does Al-Fatihah contain? 

There is no disagreement over the view that Al-Fatihah 
contains seven Ayat. According to the majority of the reciters 
of Al-Kufah, a group of the Companions, the Tabi'in, and a 
number of scholars from the successive generations, the 
Bismtlldh is a separate Ayah in its beginning. We will mention 
this subject again soon, if Allah wills, and in Him we trust. 

The Number of Words and Letters in Al-Fatihah 

The scholars say that Al-Fatihah consists of twenty-five 
words, and that it contains one hundred and thirteen letters. 

^ 1 * At-Tirmidhi, Tuhfat Al-Ahwadhi 8:283. 

121 Path Al-Bari 4:529. 

[31 

That is, because this Ayah , which refers to Al-Fdtihah, was itself 
revealed in Makkah. 
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The Reason it is called Umm Al-Kitab 


In the beginning of the Book of Tafsir, in his Sahih, Al- 
Bukhari said; “It is called Umm Al-Kitab, because the Qur’an 
starts with it and because the prayer is started by reciting 
it.” 111 It was also said that it is called Umm Al-Kitab, because 
it contains the meanings of the entire Qur’an. Ibn Jarir said, 
“The Arabs call every comprehensive matter that contains 
several specific areas an Umm. For instance, they call the skin 
that surrounds the brain, Umm Ar-Ra’s. They also call the flag 
that gathers the ranks of the army an Umm.” He also said, 
“Makkah was called Umm Al-Qura, (the Mother of the Villages) 
because it is the grandest and the leader of all villages. It was 
also said that the earth was made starting from Makkah.” 121 

Further, Imam Ahmad recorded that Abu Hurayrah narrated 
about Umm Al-Qur’an that the Prophet said, 




«Zt is Umm Al-Qur'dti, the seven repeated (verses) and the 
Glorious Qur'an 


Also, Abu JaTar, Muhammad bin Jarir At-Tabari recorded 
Abu Hurayrah saying that the Messenger of Allah said about 
Al-Fatihah, 




nit is Umm Al-Qur'an, Al-Fdtihah of the Book (the Opener of 
the Qur'an) and the seven repeated (verses) 


Virtues of Al-Fatihah 

• 

Imam Ahmad bin Hanbal recorded in the Musnad that Abu 
Said bin Al-Mu‘alla said, “I was praying when the Prophet 
called me, so I did not answer him until I finished the prayer. I 
then went to him and he said, "'What prevented you from 
coming ?» I said, ’O Messenger of Allah ! I was praying.’ He said, 
«'Didn't Allah say», 

111 FathAl-Bari 8:6. 

121 At-Tabari 1:107. 

131 Ahmad 2:448. 

141 At-Tabari 1:107. 
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i’^4- Q pZ 4 k !£*P £C *J> 


40 you who believe! Answer Allah (by obeying Him) and (His) 
Messenger when he (jgj ca//s you to that which gives you life?} 
He #g then said, 




«/ to/// teach you the greatest Surah in the Qur'an before you leave the 
MasjidJ He held my hand and when he was about to leave the 
Masjid, I said, ‘O Messenger of Allah! You said: I will teach you 
the greatest Surah in the Qur’an.’ He said, «Yes.» 




«Al-Hamdu lillahi Rabbil-'Alamtm” 


O-cJjl t ^a3l 


«/f is the seven repeated (verses) and the Glorious Qur'an that l 
was given. n”^ 11 

Al-Bukhari,* 2 * Abu Dawud, An-Nasal and Ibn Majah 131 also 
recorded this Hadith. 

Also, Imam Ahmad recorded that Abu Hurayrah said, “The 
Messenger of Allah 3^5 went out while Ubayy bin Ka*b was 
praying and said, 1 0 Ubayy!* Ubayy did not answer him. The 
Prophet said, «0 Ubayy!* Ubayy prayed faster then went to 
the Messenger of Allah gg saying, Teace be unto you, O 
Messenger of Allah!’ He said, «Peace be unto you. O Ubayy, what 
prevented you from answering me when I called you?* He said, ‘O 
Messenger of Allah! I was praying.’ He said, *Did you not read 
among what Allah has sent down to me,* 


4 Q, 'H slA/tj 



4 Answer Allah (by obeying Him) and (His) Messenger when he 
(M) ca ^ s you to that which gives you life?} 

He said, “Yes, O Messenger of Allah! I will not do it again.’ the 
Prophet said, 


111 Ahmad 4:211. 

121 Fath Al-Bari 8:6,271. 

131 Abu Dawud 2 :150, An-Nasal 2:139, and Ibn Majah 2:1244. 
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rj jyP J % J % i\j£\ J V 3> : fJ ijjl 


idUf M 4^jf. 
«?4iL j 


*Would you like me to teach you a Surah the likes of which 
tiothing has been revealed in the Tawrdh, the InjH, the Zabur 
(Psalms) or the Furqan (the Qur'an)?* 


He said, *Yes, O Messenger of Allah!’ The Messenger of Allah 
said, «/ hope that I will not leave through this door until you have 
learned it.* He (Ka*b) said, The Messenger of Allah held my 
hand while speaking to me. Meanwhile I was slowing down 
fearing that he might reach the door before he finished his 
conversation. When we came close to the door, I said: O 
Messenger of Allah ! What is the Surah that you have promised 
to teach me?’ He said, «Wluit do you read in the prayer.* Ubayy 
said, ‘So I recited Umm Al-Qur’&n to him.’ He jg said, 


Jt VI jyp i/. Vj j '■M ^ 

«jddi £111 \£\ 41L 


oBy Him in Whose Hand is my soul! Allah has never revealed 
in the Tawrdh, the Itijil, the Zabur or the Furqan a Surah like 
it. It is the seven repeated verses tluit I was given.*?” 

Also, At-Tirmidhi recorded this Hadith and in his narration, 
the Prophet said, 

i,* \£\* 

nit is the seven repeated verses and the Glorious Qur’an that I was 
given.* At-Tirmidhi then commented that this Hadith is Hasan 
Sahih .*'* 

There is a similar Hadith on this subject narrated from Anas 
bin Malik' 2 * Further, ‘Abdullah, the son of Imam Ahmad, 
recorded this Hadith from Abu Hurayrah from Ubayy bin Ka*b, 
and he mentioned a longer but similar wording for the above 
Hadith .W in addition, At-Tirmidhi and An-Nasal recorded this 
Hadith from Abu Hurayrah from Ubayy bin Ka*b who said that 
the Messenger of Allah said, 


* 11 Ahmad 2 :412, Tuhfat Al-Ahwadhi 8 :283. 
* 2 ' Al-Hakim 1:560. 

131 Ahmad 2:357 and 5:114. 
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C/i) £r~^' J*> f' jL J~?^y 1 ^ Yj iljjZJl J) ill jjji u» 


«A//fl/i /ms Mrot-r revealed iti the Taivrdh or the Injil anything 
similar to Umm Al-Qur'dn. It is the seven repeated verses and 
it is divided into hvo halves between Allah and His servant .» 


This is the wording reported by An-Nasal. At-Tirmidhi said 
that this Hadith is Hasan Gharib. ll} 

Also, Imam Ahmad recorded that Ibn Jabir said, “I went to 
the Messenger of Allah jg after he had poured water (for 
purification) and said, ‘Peace be unto you, O Messenger of 
Allah!’ He did not answer me. So I said again, ‘Peace be unto 
you, O Messenger of Allah!’ Again, he did not answer me, so I 
said again, ‘Peace be unto you, O Messenger of Allah!’ Still he 
did not answer me. The Messenger of Allah jg went while I was 
following him, until he arrived at his residence. I went to the 
Masjid and sat there sad and depressed. The Messenger of 
Allah sg came out after he performed his purification and said, 
'‘Peace and Allah's mercy be unto you, peace and Allah's merci/ be 
unto you, peace and Allah's mercy be unto you.n He then said* «0 
'Abdullah bin Jabir! Should I inform you of the best Surah in the 
Qur'an ?» I said, Yes, O Messenger of Allah!’ He said, “Read, 'All 
praise be to Allah, the Lord of the existence,' until you finish if. 

This Hadith has a good chain of narrators. 

Some scholars relied on this Hadith as evidence that some 
Ayat and Surahs have more virtues than others. 

Furthermore, in the chapter about the virtues of the Qur’an, 
Al-Bukhari recorded that Abu Said Al-Khudri said, “Once, we 
were on a journey when a female servant came and said, The 
leader of this area has been poisoned and our people are 
away. Is there a healer among you?’ Then a man whose 
healing expertise did not interest us stood for her, he read a 
Ruqyah for him, and he was healed. The chief gave him thirty 
sheep as a gift and some milk. When he came back to us we 
said to him. You know of a (new) Ruqyah, or did you do this 
before?’ He said, ‘I only used Umm Al-Kitdb as Ruqyah.’ We 


111 Tuhfat Al-Ahwadhi 8:553 and An-Nasal in Al-Kubra 1:318. 
,2) Ahmad 4:177 and Al-Muwatta 1:84. 



47 


Surah 1. Al-Fatihah (Parti} 


said, ‘Do not do anything further until we ask the Messenger 
of Allah.’ When we went back to Al-Madlnah we mentioned 
what had happened to the Prophet sg. The Prophet sg said. 


^ .J 1 y t* .. . * 1 j IL1 Aj jjb 015 UijB 


«W7/o told him that it is a Ruqyah? Divide (the sheep) and 
reserve a share far me.”” 111 


Also, Muslim recorded in his Sahiih, and An-Nasal in his 
Sunan that Ibn ‘Abbas said, “While Jibril (Gabriel) was with 
the Messenger of Allah jg, he heard a noise from above. Jibril 
lifted his sight to the sky and said, This is a door in heaven 
being open, and it has never been opened before now.’ An angel 
descended from that door and came to the Prophet jg and said, 
‘Receive the glad tidings of two lights that you have been given, 
which no other Prophet before you was given: the Opening of 
the Book and the last (three) Ayat of Surat Al-Baqarah. You will 
not read a letter of them, but will gain its benefit.’ ” This is the 
wording collected by An-Nasal (Al-Kubra 5:12) and Muslim 
recorded similar wording (1:554). 


Al-Fatihah and the Prayer 


Muslim recorded that Abu Hurayrah said that the Prophet sg 
said, 


^ iHj £0>- jii jl^ii f\ I'k* JU 


«Whoever performs any prayer in which he did not read Umm 
Al-Qur’an, then his prayer is incomplete J He said it thrice. 


Abu Hurayrah was asked, “(When) we stand behind the 
Imam?” He said, “Read it to yourself, for I heard the 
Messenger of Allah jg say, 




li(i jli U li-UwJj J&- 5 

:Jli lip JlS UJ 4Ji JU-» 

: ill Jli (, ^ jy :Jli liji 4 ^JLp • <ul Jli *■ 
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: iil Jli t, ^ ^y : Jli liji 4 :<ui Jli * 

juai A\i\ ; Jli lili (jxi- Q\ :©^« J^3 
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111 FatfiA/-Bdri 8:671. 
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Jli Vj (*4^ jf* |*4^ c- !i1 d# 1>* o 

ijtl l* <_£J«aJj (_^JuiJ I la l4)t 


«Allah, the Exalted, said, 7 have divided the prayer (Al- 
Fdtihah) into two halves between Myself and My servant, and 
My servant shall have what he asks for.' 

If he says, 

iAll praise and thanks be to Allah, the Lord of existence 
Allah says, 'My servant has praised Me.’ When the servant says, 

4^J 

4The Most Gracious, the Most Merciful fi 
Allah says, 'My servant has glorified Me.' When he says, 


4The Owner of the Day of Recompense .$ 

Alldlt says, 'My servant has glorified Me,' or 'My servant has related 
all matters to Me.' When he says, 

4css^~— 1 

4 You (alone) we worship, and You (alone) we ask for help.$ 

Allah says, 'This is betxveen Me and My servant, and My servant 
shall acquire what he sought.' When he says, 


C/j!' 


4> 


iGuide us to the straight path. The ivay of those on whom You 
have granted Your grace, not (the ivay) of those who earned 
Your anger, nor of those ivho went astray 

Allah says, 'This is for My servant, and My servant shall acquire 
what he asked for 

These are the words of An-Nasal, while both Muslim and 
An-Nasal collected the following wording, “A half of it is for Me 
and a half for My servant, and My servant shall acquire what 
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Explaining this Hadith 


The last Hadith used the word [Salah] ‘prayer’ in reference to 
reciting the Qur’an, (Al-Fatihah in this case) just as Allah said 
in another Ayah, 


4^ Jii'j & j+jz Vjf 


iAnd offer your Salah (prayer) neither aloud nor in a low 
voice, but follow a way betioeen 

meaning, with your recitation of the Qur’an, as the Sahih 
related from Ibn ‘Abbas.’ 21 Also, in the last Hadith, Allah said, 
“I have divided the prayer between Myself and My servant into 
two halves, a half for Me and a half for My servant. My 
servant shall have what he asked for.” Allah next explained 
the division that involves reciting Al-Fatihah, demonstrating 
the importance of reciting the Qur’an during the prayer, which 
is one of the prayer’s greatest pillars. Hence, the word ‘prayer’ 
was used here although only a part of it was actually being 
referred to, that is, reciting the Qur’an. Similarly, the word 
‘recite’ was used where prayer is meant, as demonstrated by 
Allah’s statement, 




iAnd recite the Qur'an in the early dawn. Verily, the recitation of the 
Qur'an in the early dawn is ever wihiessed.fy in reference to the 
Fajr prayer. The Two Sahihs recorded that the angels of the 
night and the day attend this prayer.' 3 ' 


Reciting Al-Fatihah is required in Every Rak‘ah of the 
Prayer 

All of these facts testify to the requirement that reciting the 
Qur’an (Al-Fatihah) in the prayer is required, and there is a 
consensus between the scholars on this ruling. The Hadith 
that we mentioned also testifies to this fact, for the Prophet 
said, 

Muslim 1:296, and An-Nasa’i in Al-Kubra 5:11,12. 

|2! Fath Al-Bari 8:257 

,3 * Fath Al-Bari 8:251 and Muslim 1:439. 
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ft ^c? 'ys r* Sr*’ 


^Whoever performs any prayer in which he did not recite Umm 
Al-Qur'dn, his prayer is incomplete V 1 * 

Also, the Two Sahths recorded that ‘Ubadah bin As-Samit 
said that the Messenger of Allah gg said, 

V&3> toll jj 

«There is no prayer for whoever does not recite the Opening of 
the Book.*™ ‘ 


Also, the Sahihs of Ibn Khuzaymah and Ibn Hibban recorded 
that Abu Hurayrah said that the Messenger of Allah jg said, 

«j I jii\ ft ifj \% i i'k* Ijfoj 

«77ie prayer during which Umm Al-Qur'dn is not recited is 
invalid 


There are many other Hadtths on this subject. Therefore, 
reciting the Opening of the Book, during the prayer by the 
Imam and those praying behind him, is required in every 
prayer, and in every Rak'ah. 


The Tafsir of IstVadhah (seeking Refuge) 

Allah said, 




Si 


& Jofoi Ja\ 

y. %\ % LLlS 


iShow forgiveness, enjoin what is good, and stay away from 
the foolish (i.e. don't punish them). And if an evil whisper 
comes to you from Shaytan (Satan), then seek refuge with 
Allah. Verily, He is Hearing, Knowing ^ (7:199-200), 


* A ■ *'\ - * r"* s’ * ' i' KA M ^ 'u -<~Y 

oi til Uj ^ o— 9 -’ 


4 Repel evil with that which is better , We are Best-Acquainted 


Ahmad 2 :250. 

121 Fath Al-Bari 2:276 and Muslim 1:295. 

Ibn Khuzaymah 1:248, and Ibn Hibban 3 :139. 
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with things they utter. And say: "My Lord! I seek refuge with 
You from the whisperings (suggestions) of the Shaydtm (devils). 
And I seek refuge with You, My Lord! lest they should come 
near me."} (23:96-98) and, 


% & iyZ f £3} 

fy J ' ■■■ ' * Ji U^J rV ^_ k c■ JL»- J» t ^«lj Cy ii/w> jCJl 


4 n. jL_Uj( j> iil .JiL 


iRepel (an evil) with one which is better, then verily he zoitli 
whom there ivas enmity between you, (will become) as though 
he ioas a close friend. But none is granted it except those ivho 
are patient — and none is granted it except the oioner of the 
great portion (of happiness in the Hereafter, i.e. Paradise and of 
a high moral character) in this world. And if an evil whisper 
from Shay tan tries to turn you aivay (O Muhammad jg) (from 
doing good), then seek refuge in Allah. Verily, He is the 
Hearing, the Knowing.} (41:34-36) 

These are the only three Ayat that cariy this meaning. Allah 
commanded that we be lenient human enemy, so that his soft 
nature might make him an ally and a supporter. He also 
commanded that we seek refuge from the Satanic enemy, 
because the devil does not relent in his enmity if we treat him 
with kindness and leniency. The devil only seeks the 
destruction of the Son of Adam due to the vicious enmity and 
hatred he has always had towards man’s father, Adam. Allah 
said. 


4 &if Sj $$ tsr £*££ v p: 


40 Children of Adam! Let not Shay tan deceive you, as he got 
your parents [Adam and Hawwa (Eve)] out of Paradise} 
(7:27), 


4jz£ 






4Surely, Shaytdn is an enemy to you, so take (treat) him as an 
enemy. He only invites his Hizb (followers) that they may 
become the dwellers of the blazing Fire} (35:6) and, 


'* . > /r>-,\ 

V- 1 ; Ojl ot 
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iWill you then take him (Iblfs) and his offspring as protectors 
and helpers rather than Me while they are enemies to you? 
What an evil is the exchange far the Zalimun (polytheists, and 
wrongdoers, etc)}' (18:50). 


The devil assured Adam that he wanted to advise him, but 
he was lying. Hence, how would he treat us after he had 
vowed, 




i"By Your might, then I will surely, tnislead them all. Except 
Your chosen servants among them (i.e. faithful, obedient, true 
believers of Islamic Monotheism)."} (38:82-83) 


Also, Allah said, 

&& * & && $ ( 0 


iSo when you [ivant to] recite the Qur'an, seek refuge with 
Allah from Shaytan, the outcast (the cursed one). Verily, he 
has no power over those who believe and put their trust only in 
their Lord (Allah). His power is only over those who obey and 
fallow him (Satan), and those who join partners with Him.} 
(16:98-100). 


Seeking Refuge before reciting the Qur'an 

Allah said, 

^ XjC. — 'Is ^ ^ 


iSo when you [want to] recite the Qur’an, seek refuge with 
Allah from Shaytan, the outcast (the cursed one).} 
meaning, before you recite the Qur’an. Similarly, Allah said, 


^ 


iWhen you intend to offer As-Salah (the prayer), wash your 
faces and your hands (forearms)} (5:6) 

meaning, before you stand in prayer, as evident by the 
Hadiths that we mentioned. Imam Ahmad recorded that Abu 
Said Al-Khudri said, “When the Messenger of Allah sg would 
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stand up in prayer at night, he would start his prayer with the 
Takbir (saying “Allahu Akbar”; Allah is Greater) and would then 
supplicate, 


«il^ y'j V'3 iil Jtij lijdj iiljLUuj jylji 


“All praise is due to You, O Allah, and also the thanks. 
Blessed be Your Name, Exalted be Your sovereignty, and there 
is no deity worthy of worship except You .« 

He sfe would then say thrice, 

«Ji)i V) aj 


'‘There is no deity worthy of worship except Allah ,». 

He would then say, 

a ij*-* jUal/.ll -uj L jIt 

»/ seek refuge with Allalt, the Hearing, the Knowing, from the 
cursed Satan, from his coercion, lures to arrogance and 
poems.*.” 


The four collectors of the Sunan recorded this Hadith, which 
At-Tirmidhi considered the most famous Hadith on this 
subject. 111 

Abu Dawud and Ibn Majah recorded that Jubayr bin Mut'im 
said that his father said, “When the Messenger of Allah jg; 
started the prayer, he said, 


4 ui -1 j^s U) _ 

,&j ^-ji jikiji # Jju. lj.\ j\ j^jji -1 


‘Allah is the Greater, truly the Greatest (thrice); all praise is 
due to Allah always (thrice); and all praise is due to Allah day 
and night (thrice). O Alldh! I seek refuge with You from the 
cursed Satan, from his Harnz, Nafkh and Nafth.*.” 

‘Amr said, “The Hamz means asphyxiation, the Nafkh means 
arrogance, and the Nafth means poetry.” 121 Also, Ibn Majah 
recorded that ‘Ali bin Al-Mundhir said that Ibn Fudayl 
narrated that ‘Ata’ bin As-Sa’ib said that Abu ‘Abdur-Rahman 


111 Ahmad 3:69, Abu Dawud 1:490, Tuhfat Al-Ahwadhi 2:47, An- 
Nasal 2:132, and Ibn Majah. 

121 Abu Dawud 1:486 and Ibn Majah 1:265. 
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As-Sulami said that Ibn Mas“ud said that the Prophet jg said, 


jUa—ill '^ja >lx> i 


«0 Allah! I seek refuge with You from the cursed devil, from 
his Harnz, Nafkh and Nafth .» 


He said, “The Hamz means death, the Nafkh means 
arrogance, and the Nafth means poetry.”* 1 ' 


Seeking Refuge with Allah when One is Angry 

In his Musnad, Al-Hafiz Abu Ya*la Ahmad bin ‘Aii bin Al- 
Muthanna Al-Mawsili reported that Ubayy bin Ka*b said, “Two 
men disputed with each other in the presence of the 
Messenger of Allah jg and the nose of one of them became 
swollen because of extreme anger. The Messenger of Allah sg 
said, 


.^l jikiji ^ <s>l i>{ : U CSJi Jj'li ‘J Jit 


«/ know of some words that if he said them, what he feels will 
go away, 7 seek refuge with Allah from the cursed Satan.'*” 


An-Nasal also recorded this Hadith in his book, Al-Yawm 
wal-Laylah .' 2 ' 

Al-Bukhari recorded that Sulayman bin Surad said, “Two 
men disputed in the presence of the Prophet while we were 
sitting with him. One of them was cursing the other fellow and 
his face turned red due to anger. The Prophet jg said, 


jlkill ^ jjbL ly\ :JU P U iii- CaH J tlS Jjt 


“/ know of a statement which if he said it, will make wlwt he 
feels disappear, 7 seek refuge with Allah from the cursed 
Satan.'* 


They said to the man, “Do you not hear what the Messenger of 
Allah is saying?’ He said, 7 am not insane.’” Also, Muslim, 
Abu Dawud and An-Nasa’i recorded this Hadith ,' 3 ' 


111 Ibn Majah 1:266. 

* 2 ' An-Nasa’i in Al-Kubra, no. 10233. 

* 3 ' Fath Al-Bari 6:388, Muslim 4:2015, Abu Dawud 5:140 and An- 
Nasa’i in Al-Kubra. 
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There are many other HadUhs about seeking refuge with 
Allah. One can find this subject in the books on supplication 
and the virtues of righteous, good deeds. 

Is the Isti'adhah (seeking Refuge) required? 

The majority of the scholars state that reciting the Isti'adhah 
(in the prayer and when reciting the Qur’an) is recommended 
and not required, and therefore, not reciting it does not 
constitute a sin. However, Ar-Razi recorded that ‘Ata’ bin Abi 
Rabah said that the Isti'adhah is required in the prayer and 
when one reads the Qur’an. In support of ‘Ata’s statement, Ar- 
Razi relied upon the apparent meaning of the Ayah, 


iThen seek refuge.} 

He said that the Ayah contains a command that requires 
implementation. Also, the Prophet 3^5 always said the 
Isti'adhah. In addition, the Isti'adhah wards off the evil of 
Satan, which is neccessaiy, the rule is that the means needed 
to implement a requirement of the religion is itself also 
required. And when one says, “I seek refuge with Allah from the 
cursed devil.” Then this will suffice. 


Virtues of the Isti'adhah 

The Isti'adhah cleanses the mouth from the foul speech that 
it has indulged in. It also purifies the mouth and prepares it 
to recite the speech of Allah. Further, the Isti'adhah entails 
seeking Allah’s help and acknowledging His ability to do 
everything. The Isti'adhah also affirms the servant’s meekness, 
weakness and inability to face the enemy of his inner evil, 
whom Allah alone, Who created this enemy, is able to repel 
and defeat. This enemy does not accept kindness, unlike the 
human enemy. There are three Ayat in the Qur’an that affirm 
this fact. Also, Allah said, 


4 o4l 61 ^ 


iVerily, My servants (i.e. the true believers of Islamic 
Monotheism) - you have no authority over them. And 
sufficient is your Lord as a Guardian.} (17:65). 

We should state here that the believers, whom the human 
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enemies kill, become martyrs, while those who fall victim to 
the inner enemy - Satan - become bandits. Further, the 
believers who are defeated by the apparent enemy - 
disbelievers - gain a reward, while those defeated by the inner 
enemy earn a sin and become misguided. Since Satan sees 
man where man cannot see him, it is befitting that the 
believers seek refuge from Satan with Whom Satan cannot see. 
The Isti'ddhah is a form of drawing closer to Allah and seeking 
refuge with Him from the evil of every evil creature. 


What does Isti'ddhah mean? 


Isti'ddhah means, “I seek refuge with Allah from the cursed 
Satan so that he is prevented from affecting my religious or 
worldly affairs, or hindering me from adhering to what I was 
commanded, or luring me into what I was prohibited from.” 
Indeed, only Allah is able to prevent the evil of Satan from 
touching the son of Adam. This is why Allah allowed us to be 
lenient and kind with the human devil, so that his soft nature 
might cause him to refrain from the evil he is indulging in. 
However, Allah required us to seek refuge with Him from the 
evil of Satan, because he neither accepts bribes nor does 
kindness affect him, for he is pure evil. Thus, only He Who 
created Satan is able to stop his evil. This meaning is 
reiterated in only three Ayat in the Qur’an. Allah said in Surat 
Al-A'raf, 


iShow forgiveness, enjoin what is good, and him away from 
the foolish (i.e. don't punish them).} (7:199) 

This is about dealing with human beings. He then said in 
the same Surah, 


. f- Ac £2^ /Ul 




4 And if an evil whisper comes to you from Shay tan, then seek 
refuge with Allah. Verily, He is Hearing, Knowing (7: 200).$ 


Allah also said in Surat Al-Mu’minun, 


pic* 'T 

T 'V- 9Xr°^ o' Si; N 
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iRcpel evil zoith that which is better. We are Best-Acquainted 
with the things they utter. And say: "My Lord! I seek refuge 
with You from the whisperings (suggestions) of the Shaydtfn 
(devils). And I seek refuge zoith You, My Lord! lest they should 
come near me ." (23:96-98). ) 


Further, Allah said in Surat As-Sajdah, 

iyjl aili. ijM ijU <>1^5 ,j)L icSH -i ')j) 

r f,J-5a£. _lli J3 Cj Sfjf* d&\ l '/) n' s^JL 

4.?'. (A ^>^—1' S; <SlX5C 

4Jhe good deed and the evil deed cannot be equal. Repel (the 
evil) with one which is better, theti verily he, between whom 
and you there was enmity, (will becotne) as though he was a 
close friend. But none is granted it (the above quality) except 
those who are patient - and none is granted it except the 
owner of the great portion (of happiness in the Hereafter, i.e. 
Paradise and of a high moral character) in this world. And if an 
evil whisper from Shaytdn tries to turn you away (from doing 
good), then seek refuge in Allah. Verily, He is the Hearing, the 
Knowing) (41:34-36). 


Why the Devil is called Shaytan 

In the Arabic language, Shaytdn is derived from Shatana, 
which means the far thing. Hence, the Shaytdn has a different 
nature than mankind, and his sinful ways are far away from 
every type of righteousness. It was also said that Shaytdn is 
derived from Shata, (literally ‘burned’), because it was created 
from fire. Some scholars said that both meanings are correct, 
although they state that the first meaning is more plausible. 
Further, Siybawayh (the renowned Arab linguistic) said, “The 
Arabs say, ‘So-and-so has Tashaytan,’ when he commits the 
act of the devils. If Shaytdn was derived from Shata, they 
would have said, Tashayyata (rather than Tashaytan).” Hence, 
Shaytdn is derived from the word that means, far away. This 
is why they call those who are rebellious (or mischievous) from 
among the Jinns and mankind a ‘Shaytan’. Allah said, 


•&, & d) ^ uri oS# o&l £ p, 
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$Attd so We have appointed for every Prophet enemies — 
Shayatfn (devils) among mankind and Jinn, inspiring one 
another with adorned speech as a delusion (or by way of 
deception)} (6:112). 

In addition, the Musnad by Imam Ahmad records that Abu 
Dharr said that the Messenger of Allah jg said, 

pV' 0!^^ ji j 3 

«0 Abu Dharr! Seek refuge with Allah from the devils of 
mankind and the JinnsJ 

Abu Dharr said, “I asked him jg, ‘Are there human devils?’ He 
said, (lYes.n” 11 * Furthermore, it is recorded in Sahth Muslim 
that Abu Dharr said that the Messenger of Allah jg said, 

*ip#Vl jlpJlj oipjl f 

«77ic woman, the donkey and the black dog interrupt the prayer 
(if they pass in front of those who do not pray behind a Sutrah, 
i.e. a barrier )j 

Abu Dharr said, “1 said, What is the difference between the 
black dog and the red or yellow dog?’ He said, 

tjiki ipVi 4isdi» 

«7'/ze black dog is a devil J.” 12 ’ 

Also, Ibn Jarir At-Tabari recorded that ‘Umar bin Al-Khattab 
once rode a Berthawn (huge camel) which started to proceed 
arrogantly. “Umar kept striking the animal, but the animal 
kept walking in an arrogant manner. Umar dismounted the 
animal and said, “By Allah! You have carried me on a 
Shaytan. I did not come down from it until after I had felt 
something strange in my heart.” This Hadith has an authentic 
chain of narrators.’ 3 ’ 

The Meaning of Ar-Rajtm 

Ar-Rajim means, being expelled from all types of 
righteousness. Allah said, 

[1 ’ Ahmad 5:178. 

[2 ’ Muslim 1:365. 

[3 ’ At-Tabari 1:111. 
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4And indeed We have adorned the nearest heaven with lamps, 
and We have made such lamps Rujuman (as missiles) to drive 
away the Shayatin (devils)}' (67:5). 

Allah also said, 


j] V ip-'S Gill ISI» 

viki- ,> V) pij Gjio ^ 

4i|vv^ vG- 


iVerily, We have adorned the near heaven with the stars (for 
beauty). And to guard against every rebellious devil. They 
cannot listen to the higher group (angels) for they are pelted 
from every side. Outcast, and theirs is a constant (or painful) 
torment. Except such as snatch away something by stealing, 
and they are pursued by a flaming fire of piercing brightness} 
(37:6-10). 


Further, Allah said. 


iy ot Gijjj ^ uili. xftf} 


^wl ft. (>* VI 

indeed, We have put the big stars in the heaven and We 
beautified it far the beholders. And We have guarded it (near 
heaven) from every Shaytan Rajim (outcast Shaijtdn). Except 
him (devil) who steals the hearing then he is pursued by a clear 
flaming fire.} (15:16-18). 


There are several similar Ayat. It was also said that Rajim 
means, the person who throws or bombards things, because 
the devil throws doubts and evil thoughts in people’s hearts. 
The first meaning is more popular and accurate. 


Bismillah is the First Ayah of Al-Fatihah 

The Companions started the Book of Allah with Bismillah: 



$1. In the Name of Allah, the Most Gracious, the Most 
Merciful.} 

The scholars also agree that Bismillah is a part of an Ayah 
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in Surat An-Naml (chapter 27). They disagree over whether it is 
a separate Ayah before every Surah, or if it is an Ayah, or a 
part of an Ayah , included in every Surah where the Bismillah 
appears in its beginning. Ad-Daraqutni also recorded a Hadith 
from Abu Hurayrah from the Prophet jg that supports this 
Hadith by Ibn Khuzaymah. Also, similar statements were 
attributed to ‘Ali, Ibn ‘Abbas and others. 11 ' 

The opinion that Bismillah is an Ayah of every Surah, except 
Al-Bara’ah (chapter 9), was attributed to (the Companions) Ibn 
‘Abbas, Ibn “Umar, Ibn Az-Zubayr, Abu Hurayrah and ‘Ali. 
This opinion was also attributed to the Tabi'in: ‘Ata\ TawQs, 
Said bin Jubayr, Makhul and Az-Zuhri. This is also the view 
of ‘Abdullah bin Al-Mubarak, Ash-Shafil, Ahmad bin Hanbal, 
(in one report from him) Ishaq bin Rahwayh and Abu ‘Ubayd 
Al-Qasim bin Salam. On the other hand, Malik, Abu Hanifah 
and their followers said that Bismillah is not an Ayah in Al- 
Fatihiah or any other Surah. Dawud said that it is a separate 
Ayah in the beginning of every Surah, not part of the Surah 
itself, and this opinion was also attributed to Ahmad bin 
I4anbal. 

Basmalah aloud in the Prayer 

As for Basmalah aloud during the prayer, those who did not 
agree that it is a part of Al-Fatihah, state that the Basmalah 
should not be aloud. The scholars who stated that Bismillah is 
a part of every Surah (except chapter 9) had different opinions; 
some of them, such as Ash-Shafil, said that one should recite 
Bismillah with Al-Fatihah aloud. This is also the opinion of 
many among the Companions, the Tabi'in and the Imams of 
Muslims from the Salaf and the later generations. For 
instance, this is the opinion of Abu Hurayrah, Ibn Umar, Ibn 
‘Abbas, Mu'awiyah, Umar and ‘Ali - according to Ibn ‘Abdul- 
Barr and Al-Bayhaqi. Also, the Four Khalifahs - as Al-KhatJb 
reported - were said to have held this view although the report 
from them is contradicted. The Tabi'in scholars who gave this 
Tafsir include Said bin Jubayr, Ikrimah, Abu Qilabah, Az- 
Zuhri, ‘Ali bin Al-Hasan, his son Muhammad, Said bin Al- 
Musayyib, ‘Ata’, TawQs, Mujahid, Salim, Muhammad bin Ka“b 


Ad-Daraqutni 1:303 and 306. 
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Al-Qurazi, Abu Bakr bin Muhammad bin ‘Arar bin Hazm, Abu 
Wa’il, Ibn Sirin, Muhammad bin Al-Munkadir, ‘Ali bin 
‘Abdullah bin ‘Abbas, his son Muhammad, Nafi‘ the freed slave 
of Ibn ‘Umar, Zayd bin Aslam, Umar bin ‘Abdul-Aziz, Al-Azraq 
bin Qays, Habib bin Abi Thabit, Abu Ash-Shatha’, MakhOl 
and ‘Abdullah bin Ma'qil bin Muqarrin. Also, Al-Bayhaqi added 
‘Abdullah bin Safwan, and Muhammad bin Al-Hanafiyyah to 
this list. In addition, Ibn ‘Abdul-Barr added ‘Amr bin Dinar. 

The proof that these scholars relied on is that, since 
Bismillah is a part of Al-Fatihah, it should be recited aloud like 
the rest of Al-Fatihah. Also, An-Nasa’i recorded in his Sunan, 
Ibn Hibban and Ibn Khuzaymah in their Sahihs and Al-Hakim 
in the Mustadrak, that Abu Hurayrah once performed the 
prayer and recited Bismillah aloud. After he finished the 
prayer, he said, “Among you, I perform the prayer that is the 
closest to the prayer of the Messenger of Allah s§.” Ad- 
Daraqutni, Al-Khatlb and Al-Bayhaqi graded this Hadlth 
Sahihf ^ Furthermore, in Sahih Al-Bukhari it is recorded that 
Anas bin Malik was asked about the recitation of the Prophet 
M- He said, “His recitation was unhurried.” He then 
demonstrated that and recited, while lengthening the recitation 
of Bismillah Ar-Rahman Ar-Rahim} 2 ^ Also, in the Musnad of 
Imam Ahmad, the Sunan of Abu Dawud, the Sahih of Ibn 
Hibban and the Mustadrak of Al-Hakim - it is recorded that 
Umm Salamah said, “The Messenger of Allah used to 
distinguish each Ayah during his recitation, 


"M " * 


iln the Name of Allah, the Most Gracious, the Most Merciful. 

All praise and thanks be to Allah, the Lord of all that exists, 
the Most Gracious, the Most Merciful. The Owner of the Day 
of Recompense .y' 

Ad-Daraqutni graded the chain of narration for this Hadith 


An-Nasal 2:134, Ibn Khuzaymah 1:251, Ibn Hibban 3:143, Al- 
Hakim 1:232, Ad-Daraqutni 1:305, Al-Khatlb and Al-Bayhaqi 
2:46. 

121 Fath Al-Bari 8 :709. 
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Sahib }*’ Furthermore, Imam Abu ‘Abdullah Ash-Shafil and Al¬ 
ii akim in his Mustadrak, recorded that Mu'awiyah led the 
prayer in Al-Madlnah and did not recite the Bismillah. The 
Muhajirin who were present at that prayer criticized that. 
When Mu'awiyah led the following prayer, he recited the 
Bismillah aloud.’ 2 ’ 

The Hadiths mentioned above provide sufficient proof for the 
opinion that the Bismillah is recited aloud. As for the opposing 
evidences and the scientific analysis of the narrations 
mentioned their weaknesses or otherwise it is not our desire 
to discuss this subject at this time. 

Other scholars stated that the Bismillah should not be 
recited aloud in the prayer, and this is the established practice 
of the Four Khalifahs, as well as ‘Abdullah bin Mughaffal and 
several scholars among the TabVin and later generations. It is 
also the Madhhab (view) of Abu Hanlfah, Ath-Thawri and 
Ahmad bin Hanbal. 

Imam Malik stated that the Bismillah is not recited aloud or 
silently. This group based their view upon what Imam Muslim 
recorded that ‘A’ishah said that the Messenger of Allah jg used 
to start the prayer by reciting the Takbir (Allahu Akbar; Allah 
is Greater) and then recite, 

iAll praise and thanks be to Allah, the Lord of all that exists 

(Ibn Abi Hatim 1:12). 

Also, the Two Sahihs recorded that Anas bin Malik said, “I 
prayed behind the Prophet jg, Abu Bakr, ‘Umar and Uthman 
sind they used to stsirt their prayer with, 

iAll praise and thanks be to Allah, the Lord of all that exists 

Muslim added, “And they did not mention, 

P ^ 

ilti the Name of Allah, the Most Gracious, the Most Merciful > 

^ Ahmad 6:302, Abu Dawud 4:294, Ibn Khuzaymah 1:248, AI- 

Hkkim 2:231, Ad-Daraqutni 1:307. 

^ Musrtad Al-Imam Ash-Shafi'i 1:80, Al-Hakim 1:233. 
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whether in the beginning or the end of the recitation.” 111 
Similar is recorded in the Sunan books from ‘Abdullah bin 
Mughaffal, may Allah be pleased with him.* 2 * 

These are the opinions held by the respected Imams, and 
their statements are similar in that they agree that the prayer 
of those who recite Al-Fatihah aloud or in secret is correct. All 
the favor is from Allah. 


The Virtue of Al-Fatihah 


Imam Ahmad recorded in his Musnad, that a person who 
was riding behind the Prophet ag said, “The Prophet’s animal 
tripped, so I said, ‘Cursed Shaytan.’ The Prophet jg said, 


jiiU: ijUallll :dii lil Jl;U 4 jUallj| : jz V* 

•wjUlli jL. \-~aj 4)1 ijr) , 


“Do not say, 'Cursed Shaytan,’ for if you say these words, 
Satan becomes arrogant and says, 'With my strength I made 
him fall,' When you say, 'Bismilldh,' Satan will become as 
small as a fly 


Further, An-Nasa’i recorded in his book Al-Yawm wal-Laylah, 
and also Ibn Marduwyah in his Tafsir that Usamah bin 
‘Umayr said, “I was riding behind the Prophet...” and he 
mentioned the rest of the above Hadith. The Prophet jg said in 
this narration, 


j * (*~j -J* j_j^i i jlSsa V i 

. ® 4j C JJ IS 


“Do not say these words, because then Satan becomes larger; as 

111 Fath Al-Bari 2:265, and Muslim 1:299. We should state that Al- 
Hafiz Ibn Hajar Al-Asqalani said in his book Bulugh Al-Maram, 
‘Ahmad, An-Nasa’i and Ibn Khuzaymah recorded this wording (for 
the Hadith above): They did not recite 4l—^0 _ 0 _ _!)$► 

4in the Name of Allah, the Most Gracious, the Most Merciful} 
aloud.’ In another narration by Ibn Khuzaymah, They used to 
recite it silently.’ This is the meaning intended (by the Hadith 
recorded by Muslim).” 

* 2 ' At-Tirmidhi no. 244. 

131 Ahmad 5:59. 
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large as a house. Rather, say, 'Bismilldh,' because Satan then 
becomes as small as a fly. » |11 

This is the blessing of reciting Bismilldh. 


Basmalah is recommended before performing any Deed 

Basmalah (reciting Bismilldh) is recommended before starting 
any action or deed. For instance, Basmalah is recommended 
before starting a Khutbah (speech). 

The Basmalah is also recommended before one enters the 
place where he wants to relieve himself, there is a Hadith 
concerning this practice.^ 2 * Further, Basmalah is 
recommended at the beginning of ablution, for Imam Ahmad 
and the Sunan compilers recorded that Abu Hurayrah, Said 
bin Zayd and Abu Said narrated from the Prophet 3 ^ 5 , 

4*1 1^.1 V ® 

«There is no valid ablution for he who did not mention Allah's 
Name in 


This Hadith is Hasan (good). Also, the Basmalah is 
recommended before eating, for Muslim recorded in his Sahlh 
that the Messenger of Allah jg said to Umar bin Abi Salamah 
while he was a child under his care, 


(.ILL L/ fSj 4)1 


*Say Bismilldh, eat with your right hand and eat from 
whatever is next to you.#* 4 * 


Some of the scholars stated that Basmalah before eating is 
obligatory. Basmalah before having sexual intercourse is also 
recommended. The Two Sahihs recorded that Ibn ‘Abbas said 
that the Messenger of Allah said, 


3 oikiji jUui «&i ^ : jii iui M sol \l\ l\ jj» 

flljbl jjlU-.-ll pJ JkJ j 1 ^jJUj u} t Ilia jj U JUaLl)I 


^ An-Nasal in Al-Kubra 6:142. 

^ 4 Awn Al-Ma*bud (the explanation of Sunan Abu Daunid) 1:6 

I 3 * Ahmad 3:41, Abu Dawud 1:75, Tuhfat Al-Ahwadhi 1:115, An- 
Nasal 1:61, and Ibn Majah 1:140 

^ Muslim 3 :1600. 
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*If anyone of you before having sexual relations with his wife 
says, 'In the Name of Allah. O Allah! Protect us from Satan 
and also protect what you grant us (meaning the coming 
offspring) from Satan,' and if it is destined that they should 
have a child then, Satan will never be able to harm that 
child .»**< 


The Meaning of “Allah” 


Allah is the Name of the.Lord, the Exalted. It is said that 
Allah is the Greatest Name of Allah, because it is referred to 
when describing Allah by the various attributes. For instance, 
Allah said. 



iHe is Allah, beside Whom La ilalta ilia Huwa (none has the 
right to be worshipped but He) the Knoxoer of the unseen and 
the seen. He is the Most Gracious, the Most Merciful. He is 
Allah, beside Whom La ilaha ilia Huwa, the King, the Holy, 
the One free from all dejects, the Giver of security, the Watcher 
over His creatures, the Almighty, the Compeller, the Supreme. 
Glory be to Allah! (High is He) above all that they associate as 
partners with Him. He is Allah, the Creator, the Inventor of all 
things, the Bestcnoer of forms. To Him belong the Best Names. 

All that is in the heavens and the earth glorify Him. And He is 
the Almighty, the Wise} (59:22-24). 

Hence, Allah mentioned several of His Names as Attributes 
for His Name Allah. Similarly, Allah said, 

£& &K\ '&} 


iAttd (all) the Most Beautiful Names belong to Allah, so call 
on Him by them} (7:180), and. 


itLlVi % i£c u i) 


111 Fath Al-Bari 9:136, Muslim 2:1058. 
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4Say (O Muhammad jg:) "Invoke Allah or invoke the Most 
Gracious (Allah), by whatever name you invoke Him (it is the 
same), for to Him belong the Best Names."} (17:110) 


Also, the Two Sahths recorded that Abu Hurayrah said that 
the Messenger of Allah jg said, 


«&ji jis UuJ-f if < \x>.\j t tlii Ll: ii !>!» 


11 Allah has ninety-nine Natnes, one hundred minus one, 
whoever counts (and preserves) them, will enter Paradise. 

These Names were mentioned in a Hadith recorded by At- 
Tirmidhi * 21 and Ibn Majah, and there are several differences 
between these two narrations. 


The Meaning of Ar-Rahman Ar-Rahim - the Most 
Gracious, the Most Merciful 


Ar-Rahman and Ar-Rahim are two names derived from Ar- 
Rahmah (the mercy), but Rahman has more meanings that 
pertain to mercy than Ar-Rahim. There is a statement by Ibn 
Jarir that indicates that there is a consensus on this meaning. 
Further, Al-Qurtubi said, “The proof that these names are 
derived (from Ar-Rahmah), is what At-Tirmidhi recorded - and 
graded Sahih from ‘Abdur-Rahman bin ‘Awf that he heard the 
Messenger of Allah sg say, 

-fi J* tLil IjJ iii I'i ciU ’rfJ-'j Jl ill : JU; ju» 

(Oila t dj 


a Allah the Exalted said, 7 Am Ar-Rahmdn. I created the 
Raltam (womb, i.e. family relations) and derived a name for it 
from My Name. Hetice, ivhoever keeps it, I will keep ties to 
him, and whoever severs it, I zvill sever ties with him. 'i' 3 ' 

He then said, “This is a text that indicates the derivation.” He 
then said, “The Arabs denied the name Ar-Rahman, because of 
their ignorance about Allah and His attributes.” 

Al-Qurtubi said, “It was said that both Ar-Rahman and Ar- 
Rahim have the same meaning, such as the words Nadman 


m Fath Al-Bari 11:218, Muslim 4:2062. 

^ Tuhfat Al-Ahwadhi 9:480, and Ibn Majah 2:1269. 
^ Tuhfat Al-Ahwadhi 6:33 
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and Nadim, as Abu TJbayd has stated. Abu ‘Ali Al-Farisi said, 
‘Ar-Rahman, which is exclusively for Allah, is a name that 
encompasses every type of mercy that Allah has. Ar-Rahlm is 
what effects the believers, for Allah said, 

4P?p o\£=>j} 

4And He is ever Rahim (merciful) to the believers.}’ (33:43) 

Also, Ibn ‘Abbas said - about Ar-Rahman and Ar-Raliim, They 
are two soft names, one of them is softer than the other 
(meaning it carries more implications of mercy).’ 

Ibn Jarir said; As-Surri bin Yahya At-Tamlmi narrated to me 
that ‘Uthman bin Zufar related that Al-‘Azrami said about Ar- 
Rahman and Ar-Rahlm, “He is Ar-Rahman with all creation 
and Ar-Raljim with the believers.”^ 21 Hence. Allah’s 
statements, 

iThen He rose over (Istawd) the Throne (in a manner that 
suits His majesty), Ar-Rahman > (25:59),^ and, 

£%&&&* 

iAr-Rahmdn (Allah) rose over (Istawd) the (Mighty) Throne (in 
a manner that suits His majesty).} (20:5) 

Allah thus mentioned the Istawa - rising over the Throne - 
along with His Name Ar-Rahman, to indicate that His mercy 
encompasses all of His creation. Allah also said, 


4And He is ever Rahim (merciful) to the believers}, thus 
encompassing the believers with His Name Ar-Rahlm. They said, 
“This testifies to the fact that Ar-Rahman carries a broader scope 
of meanings pertaining to the mercy of Allah with His creation in 
both lives. Meanwhile, Ar-Rahlm is exclusively for the believers.” 
Yet, we should mention that there is a supplication that reads, 




«77ie Rahman and the Rahim of this life and the Hereafter » 


11 Tafsir Al-Qurtubi 1:105. 
121 At-Tabari 1:127. 
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Allah’s Name Ar-Rahman is exclusively His. For instance, 
Allah said, 


dVi % t i\ gsstf i# j s £;r & 


iSay (O Muhammad 3$): "Invoke Allah or invoke Ar-Rahman 
(Allah), by whatever name you invoke Him (it is the same), for 
to Him belong the Best Names > (17:110),> and, 


*S> 05 CP tiij 05 a^05<2^02 


iAnd ask (O Muhammad jg) those o/ Our Messengers whom 
We sent before you: "Did We ever appoint alihah (gods) to be 
worshipped besides Ar-Rahman (Most Gracious, Alldh)?"} 
(43:45). 


Further, when Musaylimah the Liar called himself the 
Rahman of Yam am ah, Allah made him known by the name 
‘Liar’ and exposed him. Hence, whenever Musaylimah is 
mentioned, he is described as ‘the Liar’. He became an 
example for lying among the residents of the cities and villages 
and the residents of the deserts, the bedouins. 

Therefore, Allah first mentioned His Name - Allah - that is 
exclusively His and described this Name by Ar-Rahman, which 
no one else is allowed to use, just as Allah said, 


itLlVf % i£s U i\ iJ-’J J\ at \j.l\ 


iSay (O Muhammad ig): "Invoke Alldh or invoke Ar-Rahman 
(Alldh), by whatever name you invoke Him (it is the same), for 
to Him belong the Best Names."} (17:110) 

Only Musaylimah and those who followed his misguided 
ways described Musaylimah by Ar-Rahman. 

As for Allah’s Name Ar-Rahim, Allah has described others by 
it. For instance, Allah said, 




4? Ax 

— 


iVerily, there has come unto you a Messenger (Muhammad jg) 
from amongst yourselves (i.e. whom you know well). It grieves 
him that you should receive any injury or difficulty. He 
(Muhammad 3g) is anxious over you (to be rightly guided) for 
the believers (he sg is) kind (full of pity), and Rahim 
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(merciful)) (9:128). 

Allah has also described some of His creation using some of 
His other Names. For instance, Allah said, 



J0 




iVerily, We have created man from Nutfah (drops) of mixed 
semen (sexual discharge of man and woman), in order to try 
him, so We made him hearer (Sami') and seer (Basir) (76:2). 


In conclusion, there are several of Allah’s Names that are 
used as names for others besides Allah. Further, some of 
Allah's Names are exclusive for Allah alone, such as Allah, Ar- 
Rahman, Al-Khaliq (the Creator), Ar-Rdziq (the Sustainer), and 
so forth. 

Hence, Allah started the Tasmiyah (meaning, In the Name of 
Allah, Most Gracious Most Merciful 1 ) with His Name, Allah, 
and described Himself as Ar-Rahman, (Most Gracious) which 
is softer and more general than Ar-Rahlm. The most honorable 
Names are mentioned first, just as Allah did here. 

A Hadith narrated by Umm Salamah stated that the 
recitation of the Messenger of Allah jg was slow and clear, 
letter by letter, 




• yjll 


iln the Name of Allah, the Most Gracious, the Most Merciful. 

All the praises and thanks be to Allah, the Lord of all that 
exists. The Most Gracious, the Most Merciful. The Owner of 
the Day of Recompense) (1:1-4). 

And this is how a group of scholars recite it. Others 
connected the recitation of the Tasmiyah to Al-Hamd. 

<_>j 4jj xl^M) 


42 . Al-Hamd be to Allah, the Lord of all that exists.) 


The Meaning of Al-Hamd 

Abu Ja*far bin Jarir said, “The meaning of 
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iAl-Hamdu Lillah} (all praise and thanks be to Allah) is: all 
thanks are due purely to Allah, alone, not any of the objects 
that are being worshipped instead of Him, nor any of His 
creation. These thanks are due to Allah’s innumerable favors 
and bounties, that only He knows the amount of. Allah’s 
bounties include creating the tools that help the creation 
worship Him, the physical bodies with which they are able to 
implement His commands, the sustenance that He provides 
them in this life, and the comfortable life He has granted them, 
without anything or anyone compelling Him to do so. Allah also 
warned His creation and alerted them about the means and 
methods with which they can earn eternal dwelling in the 
residence of everlasting happiness. All thanks and praise are 
due to Allah for these favors from beginning to end.”* 11 
Further, Ibn Jarir commented on the Ayah, 

x^»&} 

iAl-Hamdu Lillah}, that it means, “A praise that Allah praised 
Himself with, indicating to His servants that they too should 
praise Him, as if Allah had said, ‘Say: All thanks and praise is 
due to Allah.’ It was said that the statement, 

iAIl praise and thanks be to Allah}, entails praising Allah by 
mentioning His most beautiful Names and most honorable 
Attributes. When one proclaims, ‘All thanks are due to Allah,’ 
he will be thanking Him for His favors and bounties.” ,2) 

The Difference between Praise and Thanks 

Ijamd is more general, in that it is a statement of praise for 
one’s characteristics, or for what he has done. Thanks are 
given for what was done, not merely for characteristics. 

The Statements of the Salaf about Al-Hamd 

♦ 

Hafs mentioned that ‘Umar said to ‘Ali, “We know La. ilaha 
illallah, Subhan Allah and Allahu Akbar. What about Al- 
Hamdu Lillah?” ‘Ali said, “A statement that Allah liked for 


111 At-Jabari 1:135. 
121 At-Jabari 1:137. 
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Himself, was pleased with for Himself and He likes that it be 
repeated.” 11 ^ Also, Ibn ‘Abbas said, “Al-Hamdu Lillah is the 
statement of appreciation. When the servant says Al-Hamdu 
Lillah, Allah says, ‘My servant has praised Me.” Ibn Abi Hatim 
recorded this Hadith. [2i 


The Virtues of Al-Hamd 

Imam Ahmad bin Hanbal recorded that Al-Aswad bin Sari' 
said, “I said, ‘O Messenger of Allah! Should I recite to you 
words of praise for My Lord, the Exalted, that I have 
collected?’ He said, 

v—..>irf klijj jj lit® 


« Verily, your Lord likes Al-Hamd.*” 

An-Nasal also recorded this HadithP 1 Furthermore, Abu Isa 
At-Tirmidhi, An-Nasa’i and Ibn Majah recorded that Musa bin 
Ibrahim bin Kathlr related that Talhah bin Khirash said that 
Jabir bin ‘Abdullah said that the Messenger of Allah said, 


a iuJi pit; i&i mi yi m /u\ Jiif» 


«77ie best Dhikr (remembering Allah) is Ld ilaha illalldh and the 
best supplication is Al-Hamdu Lillah .» 

At-Tirmidhi said that this Hadith is Hasan Gharib. ,4) Also, 
Ibn Majah recorded that Anas bin Malik said that the 
Messenger of Allah jg; said. 


lL> J-iil ^^LpI jl£ Ml tji) -U»»Jl ijlii 4)1 U* 




(i No servant is blessed by Allah and says,'Al-Hamdu Lillah', 
except that what he was given is better than that which he has 
himself acquired . » ,s| 

Further, in his Sunan, Ibn Majah recorded that Ibn TJmar 


[11 At-Tabari. 1:15. 

121 Ibid. 1:13. 

131 Ahmad 3:435, and An-Nasal in Al-Kubra 4:416. 

Tuhfat Al-Ahwadhi 9:324, An-Nasa’i in Al-Kubra 6:208, Ibn Majah 
2:1249. 

151 Ibn Majah 2:1250 
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said that the Messenger of Allah sg said, 

fJiZj JjJVAJ jZ, US iuil iu 4,j U :J15 4>l ^ ^ ^ 

(23 u : Via <ii Jj ii>jJ ^ Ujl; j&x it. JjL3uI . juiLL 

: nXf- JU U, j^Lpf JU i Lg2zS2 i2iIS iSj-^ V «JU* J(j As Ijl* jj 

ij^ri (*^ U vlu : JU aJ j 2-*j lj I V(S Jli liU 

jA A <Jb US Udsi :U*J & JUS .iL;lU2 il^J-3 

«• <o*-& 


«A servant of Allah once said, ‘O Allah! Yours is the Hamd 
that is suitable for the grace of Your Face and the greatness of 
Your Supreme Authority.' The two angels were confused as to 
how to write these words. They ascended to Allah and said, ‘O 
our Lord! A servant has just uttered a statement and we are 
unsure how to record it for him.’ Allah said while having more 
knowledge in what His servant has said, 'What did My servant 
say?’ They said, 'He said, 'O Allah! Yours is the Hamd that is 
suitable for the grace of Your Face and the greatness of Your 
Supreme Authority.' Allah said to them. Write it as My 
servant has said it, until he meets Me and tlwn I shall reward 
him for if.»W 


Al before Hamd encompasses all Types of Thanks and 
Appreciation for Allah 


The letters Alif and Lam before the word Hamd serve to 
encompass all types of thanks and appreciation for Allah, the 
Exalted. A Hadith stated. 


ijdp 3VJ1 hx,j A djub'i dij jujJi Su ^liu 


ails' 


«0 Allah! All of Al-Hamd is due to You, You own all the 
ownership, all types of good are in Your Hand and all affairs 
belong to Yom.» ,2 > 


111 Ibn MSjah 2:1249. 

,2 * At-Targhtb wat-Tarhib 2:253. 
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The Meaning of Ar-Rabb, the Lord 

Ar-Rabb is the owner who has full authority over his 
property. Ar-Rabb, linguistically means, the master or the one 
who has the authority to lead. All of these meanings are 
correct for Allah. When it is alone, the word Rabb is used only 
for Allah. As for other than Allah, it can be used to say Rabb 
Ad-Dar, the master of such and such object. Further, it was 
reported that Ar-Rabb is Allah’s Greatest Name. 


The Meaning of Al-'Alamin 

Al-‘Alamin is plural for ‘Alam, which encompasses everything 
in existence except Allah. The word ‘Alam is itself a plural 
word, having no singular form. The ‘Alamin are different 
creations that exist in the heavens and the earth, on land and 
at sea. Every generation of creation is called an ‘Alam. Al- 
Farra* and Abu TJbayd said, “‘Alam includes all that has a 
mind, the Jinns, mankind, the angels and the devils, but not 
the animals.” Also, Zayd bin Aslam and Abu Muhaysin said, 
‘Alam includes all that Allah has created with a soul.” Further, 
Qatadah said about, 


iTIte Lord of the 'Alamin}, “Every type of creation is an “Alam.” 
Az-Zajjaj also said, “Alam encompasses everything that Allah 
created, in this life and in the Hereafter.” Al-Qurtubi 
commented, “This is the correct meaning, that the ‘Alam 
encompasses eveiything that Allah created in both worlds. 
Similarly, Allah said. 




iFir'awn (Pharaoh) said: "And what is the Lord of the 
'Alamin?" Musa (Moses) said: "The Lord of the heavetis and 
the earth, and all that is betiveen them, if you seek to be 
convinced with certainty"} (26:23-24). 


Why is the Creation called ‘Alam? 

‘Alam is derived from ‘Alamah, that is because it is a sign 
testifying to the existence of its Creator and to His 
Oneness.”* 1 * 


111 Al-Qurtubi 1:139. 
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<3. Ar-Rahman (the Most Gracious), Ar-Rahim (the Most 
Merciful)}. Allah said next, 




iAr-Rahmdtt (the Most Gracious), Ar-Raltim (the Most Merciful)} 
We explained these Names in the Basmalah. Al-Qurtubi said, 
“Allah has described Himself by ‘Ar-Rahman, Ar-Rahim’ after 
saying “the Lord of the Alamin’, so His statement here includes 
a warning, and then an encouragement. Similarly, Allah said, 


Jh j&ui jlj ;iv jjIjJ' (2 


iDeclare (O Muhammad s&) unto My servants, that truly, I 
am the Oft-Forgiving, the Most Merciful. And that My 
torment is indeed the most painful torment.} (15:49-50) (1 * 
Allah said, 


iSurely, your Lord is swift in retribution, and certainly He is 
Oft-Forgiving, Most Merciful.} (6:165) 


Hence, Rabb contains a warning while Ar-Rahman Ar-Rahim 
encourages. Further, Muslim recorded in his Sahih that the 
Messenger of Allah jg said, 

U ISCJl (JUi VJ j o* ^ li ^jA 4i)l Xp U l |JLo u® 

tjJ -\ 41^-3 j * 41 34 


•l/ - f/ie believer knew what punishment Allah has, none would 
have hope in acquiring His Paradise, and if the disbeliever knew 
what mercy Allah has, none will lose hope of earning His 
earning .»’ 2 ’ 

/y. 

44. The Owner of the Day of Recompense.} 

Indicating Sovereignty on the Day of Judgment 

Allah mentioned His sovereignty of the Day of Resurrection, 


111 Ibid. 

Muslim 4:2109. 



75 


Surah 1. Al-Fdtihah (Par±l) 


but this does not negate His sovereignty over all other things. 
For Allah mentioned that He is the Lord of existence, including 
this earthly life and the Hereafter. Allah only mentioned the 
Day of Recompense here because on that Day, no one except 
Him will be able to claim ownership of anything whatsoever. 
On that Day, no one will be allowed to speak without His 
permission. Similarly, Allah said, 


2 4 * 'i fc Xp'j $ \A. 0 


iThe Day that Ar-Riih (fibril (Gabriel) or another angel) and 
the angels will stand forth in rows, they will not speak except 
him whom the Most Gracious (Allah) allows, and he will speak 
what is right.} (78:38), 




iAttd all voices will be humbled for the Most Gracious (Allah), 
and nothing shall you hear but the loiv voice of their 
footsteps. >(20:108), and, 


Cjr" ‘A % J-* 0 


iOn the Day when it comes, no person shall speak except by 
His (Allah's) leave. Some among them will be wretched and 
(others) blessed} (11:105). 

Ad-Dahhak said that Ibn ‘Abbas commented, “Allah says, 
‘On that Day, no one owns anything that they used to own in 
the world.’” 


The Meaning of Yawm Ad-Din 

Ibn ‘Abbas said, “Yawm Ad-Din is the Day of Recompense for 
the creatures, meaning the Day of Judgment. On that Day, Allah 
will reckon the creation for their deeds, evil for evil, good for 
good, except for those whom He pardons.”* 11 In addition, several 
other Companions, Tabi'in and scholars of the Salaf, said 
similarly, for this meaning is apparent and clear from the Ayah. 

Allah is Al-Malik (King or Owner) 

Allah is the True Owner (Malik) (of everything and everyone). 
Allah said, 


111 Ibn Abi H&tim 1:19. 
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4When He made Prophets among you, and made you kings} (5:20). 
Also, the Two Sahihs recorded, 

JU *p\ 

Just like kings reclining on their thrones^ 


The Meaning of Ad-Din 

Ad-Din means the reckoning, the reward or punishment. 
Similarly, Allah said, 

^Om that Day Allah will pay them the (Dinahum) recompense 
(of their deeds) in full} (24:25), and, 




iShall we indeed (be raised up) to receive reward or punishment 
(according to our deeds)?} (37:53). A Hadith stated, 


UJ ( JjlS 3b 


“The wise person is he who reckons himself and works Jvr (his 
life) after death.^ 

meaning, he holds himself accountable. Also, “Umar said, 
“Hold yourself accountable before you are held accountable, 
weigh yourselves before you are weighed, and be prepared for 
the biggest gathering before He Whose knowledge encompasses 
your deeds, 


^ 


iThat Day shall you be brought to Judgement, not a secret of 
yours will be hidden} (69:18).” 


i 



45. You we worship, and You we ask for help.} (1:5) 


The Linguistic and Religious Meaning of ‘Ibadah 

Linguistically, ‘Ibadah means subdued. For instance, a road 

l 1 * Path Al-Bari 6:89 and Muslim 3:1518. 

121 Ibn Majah 2:1423. 
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is described as Mu‘abbadah, meaning, ‘paved’. In religious 
terminology, ‘Ibadah implies the utmost love, humility and fear. 


The Merit of stating the Object of the Action before the 
Doer of the Act, and the Merit of these Negations 


“You...”, means, we worship You alone and none else, and 
rely on You alone and none else. This is the perfect form of 
obedience and the entire religion is implied by these two ideas. 
Some of the Salaf said, Al-Fatihah is the secret of the Qur’an, 
while these words are the secret of Al-Fatihah, 






45. You we worship, and You we ask far help from.} 

The first part is a declaration of innocence from Shirk 
(polytheism), while the second negates having any power or 
strength, displaying the recognition that all affairs are 
controlled by Allah alone. This meaning is reiterated in various 
instances in the Qur’an. For instance, Allah said, 


i* V'J c is t*, 


4So worship Him (O Muliammad sg) and put your trust in 
Him. And your Lord is not unaware of what you (people) do.} 
(11:123), 


4 Aibj .Jj ll*l» 


4Sot/: "He is the Most Gracious (Allah), in Him we believe, 
and in Him we put our trust."} (67:29), 


2\ v ^isj &} 


i(He alone is) the Lord of the east and the west; Ld ildha ilia 
Huwa (none has the right to be worshipped but He). So take 
Him alone as Wakil (Disposer of your affairs)}, (73:9), and, 


4 



J Cm a&} 


iYou we worship, and You we ask far help from}. 

We should mention that in this Ayah, the type of speech 
here changes from the third person to direct speech by using 
the Kaf in the statement Iyycika (You). This is because after 
the servant praised and thanked Allah, he stands before Him, 
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addressing Him directly; 


•'mV 


4You we worship, and You we ask for help from}. 


Al-Fatihah indicates the Necessity of praising Allah. It 
is required in every Prayer. 


The beginning of Surat Al-Fatihah contains Allah’s praise for 
Himself by His most beautiful Attributes and indicates to His 
servants that, they too, should praise Him in the same 
manner. Hence, the prayer is not valid unless one recites Al- 
Fatihah, if he is able. The Two Sahihs recorded that TJbadah 
bin As-Samit said that the Messenger of Allah jg said, 

aAju \% p i’jL, it 

«There is no valid prayer for whoever does not recite Al-Fdtifiah 
of the Book y 11 

Also, it is recorded in Sahih Muslim that Abu Hurayrah 
said that the Messenger of Allah ig said, 


J. iJL^i : JU: li!l jfbj 

: 4il JU >.jvJliJ' v_jj 4 JJ -vijjJl : jlUJI Jli lil ijti U 
:Jli I JU > ou^l': JU lilj 

jlljJj J—»j .iHjl :JU lip : «il Jli 

jli lip ijLi U Ijii : Jvi . | ' 

^ try// .<■' » </ yl *-'** « ** /» • ' • V #« /, / / ,»4* 

luJLiJ' Sfj |*^lt jfc. j*4^c c.. .U 

•jti li l^JLaJ IJLft I Jli 


*.Allah said, 7 divided the prayer into two halves between 
Myself and My servant, one half is for Me and one half for My 
servant. My servant slwll have what he asks for.' When the 
servant says, 

<-r>J 4iJ J^\} 


4AU praise and thanks be to Allah, the Lord of all that exists.}, 


IM 


Fath Al-Barx 2:276 and Muslim 1:295. 
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Allah says, 'My servant has praised Me.' When the servant says, 

iThe Most Gracious, the Most Merciful}, Allah says, ‘My 
servant has praised Me.' When the servant says, 

4 ’ j 


iThe Owner of the Day of Recompense}, Allah says, 'My 
servant has glorified Me.' If the servant says, 


4 



Juju Jilj |} 


iYou we worship, and You we ask for help}, Allah says, 'This 
is betiveen Me and My servant, and My servant shall have 
what he asked.' If the servant says, 


| ‘ ^JxlLA\ 




iGuide us to the straight path. The path of those on whom You 
have bestowed Your grace, not (that) of those who have earned 
Your anger, nor of those who went astray}, Allah says, 'This is 
for My servant, and My servant shall have what he asked Z** 1 * 


Tawhid Al-Uluhiyyah 

Ad-Dahhak narrated that Ibn ‘Abbas said, 

iYou we ivorship} means, “It is You whom we single out, Whom we 
fear and Whom we hope in, You alone, our Lord, and none else. 


Tawhid Ar-Rububiyyah 




iAnd You we ask for help from}, to obey you and in all of 
our affairs.”* 2 ' Further, Qatadah said that the Ayah, 


4: 




111 Muslim 1:297. 

,2) Ibn Abi Hatim 1 :19. 
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4You we worship, and You we ask for help from} “Contains Allah’s 
command to us to perform sincere worship for Him and to seek 
His aid concerning all of our affairs.”* 11 Allah mentioned, 

^JUju 

4You xoe worship} before, 

4And You we ask for help from}, because the objective here is the 
worship, while Allah’s help is the tool to implement this 
objective. Certainly, one first takes care of the most important 
aspects and then what is less important, and Allah knows best. 

Allah called His Prophet ^ an ‘Abd 

Allah called His Messenger sg an ‘Abd (servant) when He 
mentioned sending down His Book, the Prophet’s involvement 
in inviting to Him, and when mentioning the Isra’ (overnight 
journey from Makkah to Jerusalem and then to heaven), and 
these are the Prophet’s most honorable missions. Allah said, 

£ $ 4 ' A 

4AU praise and thanks be to Allah, Who has sent down to His 
servant (Mulmmnad -g) the Book (the Qur'an)} (18:1), 

4And when the servant of Allah (Muhammad jg) stood up 
invoking Him (his Lord - Allah in prayer)}, (72:19) and, 

iii 4 ' 

4Clorified (and Exalted) be He (Allah) (above all that they 
associate with Him) Wlw took His servant (Muhammad jg) for 
a journey by night} (17:1). 

Encouraging the Performance of the Acts of Worship 
during Times of Distress 

Allah also recommended that His Prophet jg resort to acts of 
worship during times when he felt distressed because of the 


111 Ibid. 1 :20. 



82 


Tafsir Wn Kgthtr 


disbelievers who defied and denied him. Allah said, 

J? %> 4k cp k k* & £» 

4f' u&t £ J lj 


4 Indeed, We know that your breast is straitened at what they 
say. So glorify the praises of your Lord and be of those who 
prostrate themselves (to Him). And worship your Lord until 
there comes tttito you the certainty (i.e. death)} (15:97-99). 

Why Praise was mentioned First 

Since the praise of Allah, Who is being sought for help, was 
mentioned, it was appropriate that one follows the praise by 
asking for his need. We stated that Allah said, 

“One Italf for Myself and one half for My servant, and My 
servant shall luwe what he asked.* 


This is the best method for seeking help, by first praising 
the one whom help is sought from and then asking for His 
aid, and help for one’s self, and for his Muslim brethren by 
saying. 


^Guide us to the straight path.} 

This method is more appropriate and efficient in bringing 
about a positive answer to the pleas, and this is why Allah 
recommended this better method. 

Asking for help may take the form of conveying the condition 
of the person who is seeking help. For instance, the Prophet 
Moses said, 


iMy Lord! Truly, I am in need of whatever good that You 
bestow on me!} (28:24). 


Also, one may first mention the attributes of whoever is 
being asked, such as what Dhun-NQn said, 



'A'% V} 


4Ld ildha ilia Anta (none has the right to be worshipped but 
You (O Allah)), Glorified (and Exalted) be You (above all that 
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they associate with You)! Truly, I have been of the wrongdoers} 
(21:87). 

Further, one may praise Him without mentioning what he 
needs. 


The Meaning of Guidance mentioned in the Surah 

The guidance mentioned in the Surah implies being directed 
and guided to success. Allah said, 

/ ''s''," ' ** 

4 -_»* -11 liJJbl ^ 

iGuide us to the straight path} meaning guide, direct, lead and 
grant us the correct guidance. Also, 

4i'V &1j>j} 


iAnd shown him the two ways (good and evil)?} (90:10), means, 
*We explained to him the paths of good and evil.’ Also, Allah 
said. 




iHe (Allah) chose him (as an intimate friend) and guided him 
to a straight path} (16:121), and, 


4 ^} 

iAnd lead them on to the way of flaming Fire (Hell)} (37:23). 
Similarly, Allah said. 


>>? Jl vf? 30 

iAnd verily, you (O Muhammad jg) are indeed guiding 
(mankind) to the straight path} (42:52), and, 

i&Q cfj' ji il Q} 


iAll praise and tlmnks be to Allah, Who has guided us to this} 
(7:43), 

meaning, guided us and directed us and qualified us for this 
end - Paradise. 


The Meaning of As-Sirat Al-Mustaqim, the Straight 
Path. 

As for the meaning of As-Sirat Al-Mustaqim, Imam Abu Ja*far 



At-Tabari said, “The Ummah agreed that Sir&t Al-Mustaqim, is 
the clear path without branches, according to the language of 
the Arabs. For instance, Jarir bin ‘Atiyah Al-Khatafi said in a 
poem, The Leader of the faithful is on a path that will remain 
straight even though the other paths are crooked.” At-Tabari 
also stated that, “There are many evidences to this fact.” At- 
Tabari then proceeded, “The Arabs use the term, Sirat in 
reference to every deed and statement whether righteous or 
wicked. Hence the Arabs would describe the honest person as 
being straight and the wicked person as being crooked. The 
straight path mentioned in the Qur’an refers to Islam.* 1 ' 

Imam Ahmad recorded in his Musnad that An-Nawwas bin 
Sam'an said that the Prophet said, 


>—L>l jy* LljJlJl U»l>» 43)1 

ilji Ijji j ‘ V j U-y>- il y*ai\ l_jl»ol 

oo jj iocb V : Jli«—1 Jib '{j* lili ^53 j{ 

Siilj 43)1 fjUJ 4,1^0 «*' 

^ 4iii ipij ^ 4*6 


«Allah has set an example: a Sirat (straight path) that is 
surrounded by two walls on both sides, with several open doors 
within the walls covered with curtains. There is a caller on the 
gate of the Sirat who heralds, ’O people! Stay on the path and 
do not deviate from it.' Meanwhile, a caller from above the path 
is also warning any person who wants to open any of these 
doors, Woe unto you! Do not open it, for if you open it you 
will pass through.' The straight path is Islam, the two walls are 
Allah's set limits, while the doors resemble what Allah has 
prohibited. Tlte caller on the gate of the Sirat is the Book of 
Allah, while the caller above the Sirat is A.lldh's admonishment 
in the heart of every Muslim .»* 21 


1,1 At-Tabari 1:170. 
|2) Ahmad 4:182. 
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The Faithful ask for and abide by Guidance 


If someone asks, “Why does the believer ask Allah for 
guidance during every prayer and at other times, while he is 
already properly guided? Has he not already acquired 
guidance?” 

The answer to these questions is that if it were not a fact 
that the believer needs to keep asking for guidance day and 
night, Allah would not have directed him to invoke Him to 
acquire the guidance. The servant needs Allah the Exalted 
every hour of his life to help him remain firm on the path of 
guidance and to make him even more firm and persistent on 
it. The servant does not have the power to benefit or harm 
himself, except by Allah’s permission. Therefore, Allah directed 
the servant to invoke Him constantly, so that He provides him 
with His aid and with firmness and success. Indeed, the 
happy person is he whom Allah guides to ask of Him. This is 
especially the case if a person urgently needs Allah’s help day 
or night. Allah said, 


tS-J' «—jit tjLjl* i4/jil Lj^S ^ 

< 3 ?« & 


you who believe! Believe in Allah, and His Messenger 
(Muhammad and the Book (the Qur'an) which He has sent 
down to His Messenger, and the Scripture which He sent down 
to those before fltim)} (4:16). 

Therefore, in this Ayah Allah commanded the believers to 
believe, and this command is not redundant since what is 
sought here is firmness and continuity of performing the deeds 
that help one remain on the path of faith. Also, Allah 
commanded His believing servants to proclaim, 


^ A & ^ Oi Cl lis <££ i) Z.ejy* 


iOur Lord! Let not our hearts deviate (from the truth) after 
You have guided us, and grant us mercy from You. Truly, 
You are the Bestower.} (3:8). Hence, 

■)! AAA 


iGuide us to the straight way > means, “Make us firm on the path 
of guidance and do not allow us to deviate from it.” 
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Vj oj^JI |»4^ c-juI Cjl/jJ' 


47. The way of those upon whom You have bestowed Your 
grace, not (that) of those who earned Your anger, nor of those 
who went astray}. 


We mentioned the ffadith in which the servant proclaims, 


ir£'4$\ 


iGuide us to the straight way} and Allah says, “This is for My 
servant, and My servant shall acquire what he asks for.” Allah’s 
statement. 

4The way of those upon whom You have bestowed Your grace} 
defines the path. Those upon whom Allah has bestowed His 
grace’ are those mentioned in Surat An-Nisa’ (chapter 4), when 
Allah said, 




4And whoever obeys Allah and the Messenger (Muhammad 
&), then they will be in the company of those on whom Allah 
has bestowed His grace, the Prophets, the Siddiqin (the truly 
faithful), the martyrs, and the righteous. And how excellent 
these companions are! Such is the bounty from Allah, and Allah 
is sufficient to blow} (4:69-70). 

Allah’s statement, 

4Not (tlte way) of those who earned Your anger, nor of those 
who went astray } 

meaning guide us to the straight path, the path of those upon 
whom you have bestowed Your grace, that is, the people of 
guidance, sincerity and obedience to Allah and His 
Messengers. They are the people who adhere to Allah’s 
commandments and refrain from committing what He has 
prohibited. But, help us to avoid the path of those whom Allah 
is angry with, whose intentions are corrupt, who know the 
truth, yet deviate from it. Also, help us avoid the path of those 
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who were led astray, who lost the true knowledge and, as a 
result, are wandering in misguidance, unable to find the 
correct path. Allah asserted that the two paths He described 
here are both misguided when He repeated the negation ‘not’. 
These two paths are the paths of the Christians and Jews, a 
fact that the believer should beware of so that he avoids them. 
The path of the believers is knowledge of the truth and abiding 
by it. In comparison, the Jews abandoned practicing the 
religion, while the Christians lost the true knowledge. This is 
why ‘anger’ descended upon the Jews, while being described 
as led astray’ is more appropriate of the Christians. Those 
who know, but avoid implementing the truth, deserve the 
anger, unlike those who are ignorant. The Christians want to 
seek the true knowledge, but are unable to find it because 
they did not seek it from its proper resources. This is why 
they were led astray. We should also mention that both the 
Christians and the Jews have earned the anger and are led 
astray, but the anger is one of the attributes more particular 
of the Jews. Allah said about the Jews, 

ii' aLJ 


iThose (Jews) who incurred the curse of Allah and His wrath} 
(5:60). 

The attribute that the Christians deserve most is that of 
being led astray, just as Allah said about them, 



iWho went astray before and who misled many, and strayed 
(themselves) from the right path} (5:77). 

There are several Hadiths and reports from the Salaf on this 
subject. Imam Ahmad recorded that ‘Adi bin Hatim said, “The 
horsemen of the Messenger of Allah ^ seized my paternal aunt 
and some other people. When they brought them to the 
Messenger of Allah 3 ^ 5 , they were made to stand in line before 
him. My aunt said, ‘O Messenger of Allah! The supporter is far 
away, the offspring have stopped coming and I am an old 
woman, unable to serve. Grant me your favor, may Allah grant 
you His favor.’ He said, ‘Who is your supporter?’ She said, ‘Adi 
bin Hatim.’ He said. The one who ran away from Allah and His 
Messenger?’ She said, ‘So, the Prophet jfe freed me.’ When the 
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Prophet jg came back, there was a man next to him, I think 
that he was ‘Ali, who said to her, ‘Ask him for a means of 
transportation.’ She asked the Prophet fg, and he ordered that 
she be given an animal.” ‘Adi then said, “Later on, she came to 
me and said, ‘He (Muhammad sg) has done a favor that your 
father (who was a generous man) would never have done. So 
and-so person came to him and he granted him his favor, and 
so-and-so came to him and he granted him his favor.’ So I went 
to the Prophet jg and found that some women and children 
were gathering with him, so close that I knew that he was not a 
king like Kisra (King of Persia) or Caesar. He said, ‘O ‘Adi! What 
made you run away, so that La ilaha illallah is not proclaimed? 
Is there a deity worthy of worship except Allah? What made you 
run away, so that AUa.hu Akbar (Allah is the Greater) is not 
proclaimed? Is there anything Greater than Allah?’ I proclaimed 
my Islam and I saw his face radiate with pleasure and he said: 

jJCiJl jj j S£j| j'Ae- >1>jin 

“Those who have earned the anger are the Jews and those who 
are led astray are the Christians .»” 

This Hadith was also collected by At-Tirmidhi who said that 
it is Hasan Ghanb J 1 ' 

Also, when Zayd bin ‘Amr bin Nufayl went with some of his 
friends - before Islam - to Ash-Sham seeking the true religion, 
the Jews said to him, “You will not become a Jew unless you 
carry a share of the anger of Allah that we have earned.” He 
said, “I am seeking to escape Allah’s anger.” Also, the 
Christians said to him, “If you become one of us you will carry 
a share in Allah’s discontent.” He said, “I cannot bear it.” So 
he remained in his pure nature and avoided worshipping the 
idols and the polytheistic practices. He became neither a Jew, 
nor Christian. As for his companions, they became Christians 
because they found it more pure than Judaism. Waraqah bin 
Nawfal was among these people until Allah guided him by the 
hand of His Prophet jg, when he was sent as Prophet, and 
Waraqah believed in the revelation that was sent to the Prophet 
jg may Allah be pleased with him. 

*** Ahmad 4:378, and Tuhfat Al-Ahwadhi 8:289. 
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The Summary of Al-Fatihah 

The honorable Surah Al-Fatihah contains seven Ayat 
including the praise and thanks of Allah, glorifying Him and 
praising Him by mentioning His most Beautiful Names and 
most high Attributes. It also mentions the Hereafter, which is 
the Day of Resurrection, and directs Allah’s servants to ask of 
Him, invoking Him and declaring that all power and strength 
comes from Him. It also calls to the sincerity of the worship of 
Allah alone, singling Him out in His divinity, believing in His 
perfection, being free from the need o any partners, having no 
rivals nor equals. Al-Fatihah directs the believers to invoke 
Allah to guide them to the straight path, which is the true 
religion, and to help them remain on that path in this life, and 
to pass over the actual Sirat (bridge over hell that everyone 
must pass over) on the Day of Judgment. On that Day, the 
believers will be directed to the gardens of comfort in the 
company of the Prophets, the truthful ones, the martyrs and 
the righteous. Al-Fatihah also encourages performing good 
deeds, so that the believers will be in the company of the 
good-doers on the Day of Resurrection. The Surah also warns 
against following the paths of misguidance, so that one does 
not end up being gathered with those who indulge in sin, on 
the Day of Resurrection, including those who have earned the 
anger and those who were led astray. 


The Bounties are because of Allah, not the Deviations 


Allah said. 


d/if ► 


iThe way of those upon whom you have bestowed Your graced, when 
He mentioned His favor. On mentioning anger, Allah said, 

y » A . 

_jy.f 


iNot (that) of those who earned Your anger}, without mentioning 
the subject, although it is He Who has sent down the anger on 
them, just as Allah stated in another Ayah, 

Jl J 


iHave you (O Multammad not seen those (hypocrites) who 
take as friends a people upon whom is the wrath of Allah (i.e. 
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Jews)?} (58:14). 

Also, Allah relates the misguidance of those who indulged in 
it, although they were justly misguided according to Allah’s 
appointed destiny. For instance, Allah said, 


V-^lS Q) W J-f J* J4^”. _Hr» ^ <>*y 


<He u>/iom AZ/o/i guides, he is the rightly-guided; but he whom 
He sends astray, for him you will find no Wall (guiding friend) 
to lead him (to the right path)} (18:17) 


and. 





4Whomsoever Allah sends astray, none can guide him; and He 
lets them wander blindly in their transgression} (7:186). 

These and severed other Ayat testify to the fact that Allah 
alone is the One Who guides and misguides, contrary to the 
belief of the Qadariyyah sect, who claimed that the servants 
choose and create their own destiny. They rely on some 
unclear Ayat avoiding what is clear and contradicts their 
desires. Theirs, is the method of the people who follow their 
lust, desire and wickedness. An authentic Hadith narrated. 


Jill 41* 4jll* U j J*~i jAll 'J lib 


*Wlien you see those who follow what is not so clear in it (the 
Qur'an), then they are those whom Allah has mentioned (refer 
to 3:7). Hence, avoid them.^ 


The Prophet £££ was referring to Allah’s statement, 

/ h* r, */, ^ . •* —•/ ,*s' m *^> ty» 4£ • * 


4So as for those in whose hearts there is a deviation (from the 
truth) they follmo that which is not entirely clear thereof, 
seeking Al-Fitnah (polytheism and trials), and seeking for its 
hidden meanings}{3:7). 

Verily, no innovator in the religion could ever rely on any 
authentic evidence in the Qur’an that testifies to his 
innovation. The Qur’an came to distinguish between truth and 
falsehood, and guidance and misguidance. The Qur’an does 


1,1 Fath Al-Bari 8:57. 
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not contain any discrepancies or contradictions, because it is 
a revelation from the Most Wise, Worthy of all praise. 

Saying Amin 

It is recommended to say Amin after finishing the recitation 
of Al-Fatihah. Amin means, “O Allah! Accept our invocation.” 
The evidence that saying Amin is recommended is contained in 
what Imams Ahmad, Abu Dawud and At-Tirmidhi recorded, 
that Wa’il bin Hujr said, “I heard the Messenger of Allah jg 
recite, 



iNot (that) of those who earned Your anger , nor of those who 
went astray K and he said ‘Amin’ extending it with his 
voice.” 111 


Abu Dawud’s narration added, “Raising his voice with it.” At- 
Tirmidhi then commented that this Hadith is Hasan and was 
also narrated from ‘Ali and Ibn Mas'ud 121 . Also, Abu Hurayrah 
narrated that whenever the Messenger of Allah jg would recite, 

iNot (the way) of those who earned Your anger, nor of those who 
went astray He would say Amin until those who were behind 
him in the first line could hear him. 131 

Abu Dawud and Ibn M&jah recorded this Hadith with the 
addition, “Then the Masjid would shake because of (those 
behind the Prophet jg) reciting Amin.” 141 Also, Ad-Daraqutni 
recorded this Hadith and commented that it is Hasan. Further, 
Bilal nan-ated that he said, “O Messenger of Allah! Do not finish 
saying Amin before I can join you.” 15 * This was recorded by Abu 
Dawud. 161 

In addition, Abu Nasr Al-Qushayri narrated that Al-Hasan 
and JaTar As-Sadiq stressed the ‘m’ in Amin. 


111 Ahmad 4:315, Abu Dawud 1:574, Tuhfat Al-Ahwadhi 2:67. 
121 Tuhfat Al-Ahwadhi 2:67. 

131 Abu Dawud 1:575. 

141 Abu Dawud 1:575, Ibn Majah 1:279. 

151 Ad-Daraqupii 1:335 
161 Abu Dawud 1:576. 
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Saying Amin is recommended for those who are not praying 
(when reciting Al-Fatihah) and is strongly recommended for 
those who are praying, whether alone or behind the Imam. 
The Two Sahihs recorded that the Messenger of Allah jg said, 


•jJi j* {Jji U aJ 3** a&^aJI a^aI; ^ilj i. f U^I j*\ 

iVJhen the Imam says, ' Amin’, then say, 'Amin', because 
whoever says, Amin' with the angels, his previous sins will be 
forgiven.^ 1 ' 

Muslim recorded that the Messenger of Allah jg said, 



:.U13i J i&SUlj ijJ 
'J?* ilri 


^ (Jii 

La aJ jAt I 


«When any of you says in tlte prayer, 'Amin ' and the angels 
in heaven say, 'Amin', in unison, his previous sins will be 

forgiven. 

It was said that the Hadith talks about both the angels and the 
Muslims saying Amin at the same time. The Hadith also refers to 
when the Amms said by the angels and the Muslims are equally 
sincere (thus bringing about forgiveness). Further, it is recorded in 
Sahth Muslim that Abu Musa related to the Prophet jg that he 
said, 


«Ji>i jiy y* - JB iS)» 


tWhett the Imam says, 'Walad-dallin', say, 'Amin' and Allah 
will answer your invocation .» ,3) 


In addition, At-Tirmidhi said that ‘ Amin ’ means, “Do not 
disappoint our hope”, while the majority of scholars said that 
it means. “Answer our invocation.” 

Also, in his Musnad, Imfim Ahmad recorded that ‘A’ishah 
said that when the Jews were mentioned to him, the 
Messenger of Allah 5 § said, 


IIjJuij Ifj <bl Utii A*«J>JI Jp U jXLp- U L is Jp UjXl»W 5 

: f u^t tij Ji-j \& \fo I 4 J Jli £\jJ> J\ Aioit JU; 


I 1 ' FathAl-BGri 11:203 and Muslim 1:307. 

Muslim 1:307. 

131 Muslim 1:303. 
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'They will not envy us for anything more than tltey envy us 
for Friday which we have beeti guided to, while they were led 
astray from it, and for the Qiblah which we were guided to, 
while they were led astray from it, and for our saying 'Amin' 
behind the Imam.» [I1 


Also, Ibn Majah recorded this Hadith with the wording, 


'‘The Jews have never envied you more than for uour saying the 
Saldm (Islamic greeting) and for saying Amin .» (2 ' 


1,1 Ahmad 6:134 
121 Ibn Majah 2:278. 
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Tafsir of Surat Al-Baqarah 
(Chapter 2) 

Which was revealed in Al-Madinah 


The Virtues of 
Surat Al-Baqarah 

In Musnad Ahmad, 
Sahih Muslim, At- 
Tirmidhi and An- 
Nasa’i, it is recorded 
that Abu Hurayrah 
said that the Prophet 
said, 

<£4Pl 

C jUallil aJl>-JO V 

«Do no/ him yowr 
houses into graves . Ve¬ 
rily, S/wy/on does no/ 
en/er the house where 
Surat Al-Baqarah is 
recited . * At-Tirmidhi 
said, “Hasan Sahih J 11 
Also, ‘Abdullah bin 
Mas'ud said, 

“Shaytan flees from 
the house where 
Surat Al-Baqarah is 
heard.” This Hadith was collected by An-Nasal in Al-Yawm 
wal-Laylah and Al-Hakim recorded it in his Mustadrak, and 
then said that its chain of narration is authentic, although the 

flj Ahmad 2:284, Muslim 1 :539, Tuhfat Al-Ahwadhi 8 :180, An-Nasal 
in Al-Kubra 5:13. 

^ An-Nasal in Al-Kubra 5:13. 
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Two Sahihs did not collect it. 11 * In his Musnad , Ad-Darimi 
recorded that Ibn Mas*ud said, “Shaytan departs the house 
where Surat Al-Baqarah is being recited, and as he leaves, he 
passes gas.” Ad-Darimi also recorded that Ash-ShaTn said that 
‘Abdullah bin MasTid said, “Whoever recites ten Ay at from 
Surat Al-Baqarah in a night, then Shaytan will not enter his 
house that night. (These ten Ayat are) four from the beginning, 
Ayat Al-Kursi (255), the following two Ayat (256-257) and the 
last three Ayat” In another narration, Ibn Masftd said, “Then 
Shaytan will not come near him or his family, nor will he be 
touched by anything that he dislikes. Also, if these Ayat were 
to be recited over a senile person, they would wake him 
up.”» 2 l 

Further, Sahl bin Sa‘d said that the Messenger of Allah said, 


+ ^ ^ Z * £ > „ • - >1 ^ £ 

(J ji j* jp ojj 4 


LeiL* jU 

0lla.--!I 


Everything has a hump (or, high peek), and Al-Baqarah is the 
high peek of the Qur'an. Whoever recites Al-Baqarah at night in 
his house, then Shaytan will not enter that house for three 
nights. Whoever recites it during a day in his house, then 
Shaytan will not enter that house for three days .« 

This Hadith was collected by Abu Al-Qasim At-Tabarani, Abu 
Hatim Ibn Hibban in his Sahih and Ibn Mfirduwyah. 131 

At-Tirmidhi, An-Nasa’i and Ibn Majah recorded that Abu 
Hurayrah said, “The Messenger of Allah sent an expedition 
force comprising of many men and asked each about what 
they memorized of the Qur’an. The Prophet jg came to one of 
the youngest men among them and asked him, What have you 
memorized (of the Qur’an) young man?’ He said, 1 memorized 
such and such Surahs and also Al-Baqarah.’ The Prophet Jfe 
said, You memorized Surat Al-Baqarah?’ He said, Yes.’ The 
Prophet said, Then you are their commander.’ One of the 
noted men (or chiefs) commented, ‘By Allah! I did not learn 
Surat Al-Baqarah, for fear that I would not be able to 


111 Al-tfakim 2:260. 

121 Ad-Darimi 2 :322. 

* 31 At-Tabarani 6:163 and Ibn Hibban 2:78. 


implement it. The Messenger of Allah 0 said, 

**Sm jlyjJl jii <••^0^*' 

tije- <j. J* $*i <J* ^ ^hj £j*i &~i 

n^LLj l}* £j\ w-l> 

«Learn Al-Qur'an and recite it, for the example of whoever 
learns the Qur'an, recites it and adheres to it, is the example of 
a bag that is full of musk whose scent fills the air. The example 
of whoever learns the Qur'an and then sleeps (i.e. lazy) while 
the Qur'an is in his memory, is the example of a bag that has 
musk, but is closed tight." 

This is the wording collected by At-Tirmidhi, who said that 
this HacLith is Hasan. In another narration, At-Tirmidhi 
recorded this same Hadith in a Mursal manner, so Allah 
knows best.' 1 * 

Also, Al-Bukhari recorded that Usayd bin Hudayr said that 
he was once reciting Surat Al-Baqarah while his horse was tied 
next to him. The horse started to make some noise. When 
Usayd stopped reciting, the horse stopped moving about. 
When he resumed reading, the horse started moving about 
again. When he stopped reciting, the horse stopped moving, 
and when he resumed reading, the horse started to move 
again. Meanwhile, his son Yahya was close to the horse, and 
he feared that the horse might step on him. When he moved 
his son back, he looked up to the sky and saw a cloud 
radiating with light that looked like lamps. In the morning, he 
went to the Prophet 0 and told him what had happened and 
then said, “O Messenger of Allah! My son Yahya was close to 
the horse and I feared that she might step on him. When I 
attended to him and raised my head to the sky, I saw a cloud 
with lights like lamps. So I went, but I couldn’t see it.” The 
Prophet 0 said, “Do you know what that was?” He said, “No.” 
The Prophet 0 said, 

i il£Jl ^dll ^ jij ois iiL;« 


Tuhfat Al-Ahwadhi 8:186, An-Nasa’i in Al-Kubra 5:227, and Ibn 
Majah 1:78. 
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“They were the angels, they came close hearing your voice 
(reciting Surat Al-Baqarah), and if you had kept reading, the 
people would have been able to see the angels when the morning 
came, and the angels would not be hidden from their eyes.»• 11 

This is the narration reported by Imam Abu Ubayd Al-Qasim 
bin Salam in his book Fad&’il Al-Qur’an. 


Virtues of Surat Al-Baqarah and Surat Al 'Imran 


Imam Ahmad said that Abu Nu'aym narrated to them that 
Bishr bin Muhajir said that ‘Abdullah bin Buraydah narrated 
to him from his father, “I was sitting with the Prophet and I 
heard him say, 




11 Learn Surat Al-Baqarah, because in learning it there is 
blessing, in ignoring it there is sorrow, and the sorceresses 
cannot memorize it.* 


He kept silent for a while and then said, 


fji jt 'jsj. Jlj 3^1 5j y* \ fjju* 

fji VrLi’ I jlj jjl jlSui jf jliil 'jt- ILjjts 

U Ja : <J Jjij O^J iiUiJl 

•ililJ 0^-3 .\j 'Ja Jjjliiii ^jjl uf 

tbj J* l ?i3Wv tK'J 'j* o\j 

l jtijli y~* i j 4]. 

: JtL j^ 3 jljiJl U5 jJj j_>-L ?lju L~~S Uj ,Ujjjl Jif 1-^1 

«^Ljy jl jl? IJa ijij flS U Zyje i gj* jjw»l j lyl 


*Learn Surat Al-Baqarah and Al 'Imran because they are two 
lights and they shade their people on the Day of Resurrection, 
just as two clouds, two spaces of shade or two lines of (flying) 
birds. The Qur'an will meet its companion in the shape of a 
pale-faced man on tlte Day of Resurrection when his grave is 
opened. The Qur'an will ask him, 'Do you knorv me?’ The man 
will say, T do not know you.’ The Qur'an will say, 7 am your 


m 


Fath Al-B&ri 8:680 
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companion, the Qur'an, which has brought you thirst during 
the heat and made you stay up during the night. Every 
merchant has his certain trade. But, this Day, you are behind 
all types of trade.' Kingship will then be given to him in his 
right hand, eternal life in his left hand and the croion of grace 
will be placed on his head. His parents will also be granted two 
garments that the people of this life could never afford. They 
will say, 'Why were we granted these garments?’ It will be 
said, 'Because your son was carrying the Qur'an.' It will be 
said (to the reader of the Qur'an), ’Read and ascend through the 
levels of Paradise.' He will go on ascending as long as he 
recites, whether reciting slcnvly or quickly 

Ibn Majah also recorded part of this Hadith from Bishr bin 
Al-Muhajir, 12 ' and this chain of narrators is Hasan, according 
to the criteria of Imam Muslim. 


A part of this Hadith is also supported by other Hadiths. For 
instance, Imam Ahmad recorded that Abu Umamah Al-Bahili 
said that he heard the Messenger of Allah jg say, 


Cf. i■>g.IS ^ jDlj 


“Read the Qur'an, because it will intercede on behalf of its 
people on the Day of Resurrection. Read the hoo lights, Al- 
Baqarah and Al 'Imran, because they will come in the shape of 
hvo clouds, hoo shades or hoo lines of birds on the Day of 
Resurrection and will argue on behalf of their people on that 
Day. a 


The Prophet jg then said, 

l^■ . laT j *S'ft IaJUM 1 ji jal » 


aRead Al-Baqarah, because in having it there is blessing, and 
in ignoring there is a sorrow and the sorceresses cannot 
memorize ifV 31 


111 Ahmad 5:352 
Ibn Majah 2 :1242. 
131 Ahmad 5:249 



100 


Tafsir Ibn Kathir 


Also, Imam Muslim narrated this Hadith in the Book of 
Prayer 111 

Imam Ahmad narrated that An-Nawwas bin Sam‘an said 
that the Prophet said, 


j j jijJl I J lli! 1 jl^jjL) 






•On the Day of Resurrection the Qur'an and its people who 
used to implement it will be brought forth, preceded by Surat 
Al-Baqarah and Al 'Imran.* 


An-Nawwas said, “The Prophet jg set three examples for 
these two Siirahs and I did not forget these examples ever 
since. He jg said, 


jJ* ije l ■ > f. ■ ; ii\j jlilt j( Units’ll 

• t* j ^. 1 1 j ■ n 


“They will come like two clouds, two dark shades or two lines 
of birds arguing on behalf of their peopled 

It was also recorded in Sahih Muslim ,3 ' and At-Tirmidhi 
narrated this Hadith, which he rendered Hasan Gharib .* 4 * 


Surat Al-Baqarah was revealed in Al-Madinah 

There is no disagreement over the view that Surat Al- 
Baqarah was revealed in its entirety in Al-Mudlnah. Moreover, 
Al-Baqarah was one of the first Surahs to be revealed in Al- 
Madlnah, while, Allah’s statement, 

4And be afraid of the Day when you shall be brought back to 
Allah.) (2:281) 

was the last Ayah to be revealed from the Qur’an. Also, the 
Ayat about usury were among the last Ayat to be revealed. 
Khalid bin Ma'dan used to call Al-Baqarah the Fustat (tent) of 

111 Muslim 1:553 
' 2 * Ahmad 4:183 
131 Muslim 1:554. 

^ Tuhfat Al-Ahwadhi 8:191 
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the Qur’an. Some of the scholars said that it contains a 
thousand news incidents, a thousand commands and a 
thousand prohibitions. Those who count said that the number 
of Al-Baqarah’s Ayat is two hundred and eighty-seven, and its 
words are six thousand two hundred and twenty-one words. 
Further, its letters are twenty-five thousand five hundred. 
Allah knows best. 

Ibn Jurayj narrated that ‘Ata’ said that Ibn ‘Abbas said, 
“Surat Al-Baqarah was revealed in Al-Madlnah.” ,1) Also, Khasif 
said from Mujahid that ‘Abdullah bin Az-Zubayr said; “Surat 
Al-Baqarah was revealed in Al-Madlnah.” 121 Several Imams and 
scholars of Tafsir issued similar statements, and there is no 
difference of opinion over this as we have stated. 

The Two Sahihs recorded that Ibn Mas*Ud kept the Ka'bah 
on his left side and Mina on his right side and threw seven 
pebbles (at the Jamrah) and said, “The one to whom Surat Al- 
Baqarah was revealed (i.e. the Prophet jg) performed Rami (the 
Hajj rite of throwing pebbles) similarly.” The Two Sahihs 
recorded this Hadith ., 13 * 

Further, Ibn Marduwyah reported a Hadith of Shu'bah from 
‘Aqll bin Talhah from TJtbah bin Marthad; “The Prophet saw 
that his Companions were not in the first lines and he said, 

a a '.ill 1 Qj yl* U® 

«0 Companions of Surat Al-Baqarah .» I Think that this incident 
occurred during the battle of Hunayn when the Companions 
retreated. Then, the Prophet jg commanded Al-‘Abbas (his 
uncle) to yell out, 

\ U» 

«0 Companions of the tree!* meaning the Companions who 
participated in the pledge of Ar-Rid wan (under the tree). In 
another narration, Al- ‘Abbas cried, “O Companions of Surat 
Al-Baqarahl” encouraging them to come back, so they returned 
from every direction. Also, during the battle of Al-Yamamah, 
against the army of Musaylimah the Liar, the Companions 

*** Ad-Durr Al-Manthur 1 : 47 . 

121 Ibid. 

131 Fath Al-Bdri 3 :678 , Muslim 2 : 942 . 
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first retreated because of the huge number of soldiers in 
Musaylimah’s army. The Muhajirun and the Ansar called out 
for each other, saying; “O people of Surat Al-Baqarah\” Allah 
then gave them victory over their enemy, may Allah be pleased 
with all of the companions of all the Messengers of AllahJ 1 ' 

i ^0 P * — ^ 

ilrt the Name of Allah, the Most Gracious , the Most Merciful^ 
il. Alif Lam M\m$. 

The Discussion of the Individual Letters 

The individual letters in the beginning of some Surahs are 
among those things whose knowledge Allah has kept only for 
Himself. This was reported from Abu Bakr, ‘Umar, ‘Uthman, 
‘Ali and Ibn Mas*ud. It was said that these letters are the 
names of some of the Surahs . It was also said that they are 
the beginnings that Allah chose to start the Surahs of the 
Qur'an with. Khaslf stated that Mujahid said, “The beginnings 
of the Surahs , such as Qaf Sad , Ta Sin Mim and Alif Lam Ra, 
are just some letters of the alphabet.” Some linguists also 
stated that they are letters of the alphabet and that Allah 
simply did not cite the entire alphabet of twenty-eight letters. 
For instance, they said, one might say, “My son recites Alif , 
Ba, Ta, Tha ... ” he means the entire alphabet although he 
stops before mentioning the rest of it. This opinion was 
mentioned by Ibn Jarir . 121 

The Letters at the Beginning of Surahs 

If one removes the repetitive letters, then the number of letters 
mentioned at the beginning of the Surahs is fourteen: Alif, Lam, 
Mun, Sad, Ra, Kaf, Ha, Yd, f Ayn, Ta, Sin, Ha, Qaf, Nun. 

So glorious is He Who made everything subtly reflect His 
wisdom. 

Moreover, the scholars said, “There is no doubt that Allah 
did not reveal these letters for jest and play.” Some ignorant 


111 Al-Majma' 6:180. 
121 At-Tabari 1:208. 
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people said that some of the Qur’an does not mean anything, 
(meaning, such as these letters) thus committing a major 
mistake. On the contrary, these letters carry a specific 
meaning. Further, if we find an authentic narration leading to 
the Prophet sg that explains these letters, we will embrace the 
Prophet’s statement. Otherwise, we will stop where we were 
made to stop and will proclaim, 

iWe believe in it; all of it (clear and unclear verses) is from our 

Lord} ( 3 : 7 ). 

The scholars did not agree on one opinion or explanation 
regarding this subject. Therefore, whoever thinks that one 
scholar’s opinion is correct, he is obliged to follow it, otherwise 
it is better to refrain from making any judgment on this 
matter. Allah knows best. 

These Letters testify to the Miraculous Qur’an 

The wisdom behind mentioning these letters in the beginning 
of the Surahs , regardless of the exact meanings of these 
letters, is that they testify to the miracle of the Qur’an. Indeed, 
the servants are unable to produce something like the Qur’an, 
although it is comprised of the same letters with which they 
speak to each other. This opinion was mentioned by Ar-Razi in 
his Tafslr who related it to Al-Mubarrid and several other 
scholars. Al-Qurtubi also related this opinion to Al-Farra’ and 
Qutrub. Az-Zamakhshari agreed with this opinion in his 
book, Al-Kashshaf. In addition, the Imam and scholar Abu Al- 
‘Abbas Ibn Taymiyyah and our Shaykh Al-Hafiz Abu Al-Hajjaj 
Al-Mizzi agreed with this opinion. Al-Mizzi told me that it is 
also the opinion of Shaykh Al-Islam Ibn Taymiyyah. 

Az-Zamakhshari said that these letters, “Were not all 
mentioned once in the beginning of the Qur’an. Rather, they 
were repeated so that the challenge (against the creation) is 
more daring. Similarly, several stories were mentioned 
repeatedly in the Qur’an, and also the challenge was repeated 
in various areas (i.e., to produce something like the Qur’an). 
Sometimes, one letter at a time was mentioned, such as Sad, 
Nun and Qaf. Sometimes two letters were mentioned, such as 




- Tafslr Ibtt Kathir 

iHa Mini} (44:1) Sometimes, three letters were mentioned, 
such as, 

iAlif Lam Mfm (2:1)} and four letters, such as, 
i'Alif Lam Mfm Ra} (13:1), and 


iAlif Lam Mini Sad} (7:1). 
Sometimes, five letters were mentioned, such as, 

iKaf Ha Ya 'Ayn Sad} (19:1), and; 




iHa Mim. 'Ayn Sin Qaf} (42:1-2). 

This is because the words that are used in speech are 
usually comprised of one, two, three, four, or five letters.” 

Every Surah that begins with these letters demonstrates the 
Qur’an’s miracle and magnificence, and this fact is known by 
those well-versed in such matters. The count of these Surahs 
is twenty-nine. For instance, Allah said, 

i$-$ iflTj 


iAlif Lam Mim} This is the Book (the Qur’an), wherein 
there is no doubt (2:1-2), 


iAZ safes 43$ &X $ $08 £8 Si 4 '4 V 'if 




iAlif Lam Mim. Allah! La ilaha ilia Huwa (none has the right 
to be worshipped but He), Al-Hayyul-Qayyuum (the Ever 
Living, the One Who sustains and protects all that exists). It is 
He Who has sent down the Book (the Qur’an) to you 
(Muhammad with truth, confirming what came before it.} 
(3:1-3), and, 


44 4 & •* j/i $^ 1 ^ 

iAlif Lam Mim Sad. (This is the) Book (the Qur'an) sent down 
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unto you (O Muhammad $g), so let not your breast be narrow 
therefrom} (7:1-2). 


Also, Allah said, 

i>-t+j S-- 


>> 


iAlif Lam Ra. (This is) a Book which We have revealed unto 
you (0 Muliammad m) in order that you might lead mankind 
out of darkness (of disbelief and polytheism) into the light (of 
belief in the Oneness of Allah and Islamic Monotheism) by their 
Lord’s leave} (14:1), 


iAlif Lam Mim. The revelation of the Book (this Qur'an) in 
ivhich there is no doubt, is from the Lord of the ‘Alamin 
(mankind, Jinn and all that exists)!} (32:1-2), 


iHa Mim. A revelation from (Allah) the Most Gracious, the 
Most Merciful} (41:1-2), and, 


i yfZ\ Jif iuj eg (S Zt£ 


-} 


iHa Mim. 'Ain Sin Qdf. Likewise Allah, the Almighty, the 
Wise sends revelation to you (O Muhammad sg) as (He sent 
revelation to) those before you.} (42:1-3). 


There are several other Ayat that testify to what we have 
mentioned above, and Allah knows best. 




i2. That is Book in which there is no Rayb, guidance for the 
Muttaqin}. 


There is no Doubt in the Qur’an 

The Book, is the Qur’an, and Rayb means doubt. As-Suddi 
said that Abu Malik and Abu Salih narrated from Ibn ‘Abbas, 
and Murrah Al-Hamadani narrated from Ibn Mas*ud and 
several other Companions of the Messenger of Allah 3 g that, 

iln which there is no Rayb}, means about which there is no 
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doubt. 111 Abu Ad-Darda’, Ibn ‘Abbas, Mujahid, Said bin 
Jubayr, Abu Malik, Nafi‘ ‘Ata’, Abu Al-‘Aliyah, Ar-Rabl‘ bin 
Anas, Muqatil bin Hayyan, As-Suddi, Qatadah and Ismail bin 
Abi Khalid said similarly. In addition, Ibn Abi Hatim said, “I do 
not know of any disagreement over this explanation.” 121 The 
meaning of this is that the Book, the Qur’an, is without a 
doubt revealed from Allah. Similarly, Allah said in SHrat As- 
Sajdah, 




a; 




iAlif Lam Mfttt ). The revelation of the Book (this Qur’an) in 
which there is no doubt, is from the Lord of all that exists)- 
(32:1-2). 

Some scholars stated that this Ayah - 2:2 - contains a 
prohibition meaning, “Do not doubt the Qur’an.” Furthermore, 
some of the reciters of the Qur’an pause upon reading, 

<£> 


ithere is no doubt ) and they then continue; 

/■ / p# / /■ t% 

4J5 ^ 

iin which there is guidance for the Muttaqln (the pious and righteous 
persons )>. However, it is better to pause at, 

iin which there is no doubfy because in this case, 


iguidance^ becomes an attribute of the Qur'an and carries a 
better meaning than, 

i<SJ^-& 4-3 

iin which there is guidance 


Guidance is granted to Those Who have Taqwd 

Hidayah - correct guidance - is only granted to those who 
have Taqwd - fear of Allah. Allah said, 


111 At-Tabari 1 :228. 

^ Ibn Abi Hatim 1:31. 
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Uf % % '4 v fekfcj t£K <>.ii ji 

-iijJji' a*-*- 


4S«i/: Jf is /or those who believe, a guide and a healing. And as 
for those who disbelieve, there is heaviness (deafitess) in their 
ears, and it (the Qur'an) is blindness for them. They are those 
zvho are called from a place far away (so they neither listen nor 
understand)} (41:44), and, 


^ , A . T . 'jl——*- ^ Li 7* 


4A;/d Wo send doion o/ f/ie Qur'an that which is a healing and 
a mercy to those who believe (in Islamic Monotheism and act on 
it), and it increases the Zdlitnin (wrongdoers) in nothing but 
loss} (17:82). 


This is a sample of the numerous Ayat indicating that the 
believers, in particular, benefit from the Qur’an. That is 
because the Qur’an is itself a form of guidance, but the 
guidance in it is only granted to the righteous, just as Allah 
said, 


ujj ifJJy 4 bi at J* 

4 M* 


$0 mankind! There has come to you a good advice from your 
Lord (i.e. the Qur'an, enjoining all that is good and forbidding 
all that is evil), and a healing for that (disease of ignorance, 
doubt, hypocrisy and differences) which is in your breasts, - a 
guidance and a mercy (explaining lawful and unlawfril things) 
for the believers} (10:57). 

Ibn ‘Abbas and Ibn Mas*ud and other Companions of the 
Messenger of Allah jg said, 

4guidance for the Muttaqin (the pious and righteous persons}, 
means, a light for those who have Taqwa. 


The Meaning of Al-Muttaqin 

Ibn ‘Abbas said about, 
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iguidance for the Muttaqin} that it means, “They are the 
believers who avoid Shirk with Allah and who work in His 
obedience.” Ibn ‘Abbas also said that Al-Muttaqm means, “Those 
who fear Allah’s punishment, which would result if they 
abandoned the true guidance that they recognize and know. 
They also hope in Allah's mercy by believing in what He 
revealed.” Further, Qatadah said that, 


iAl-Muttaqin jure those whom Allah has described in His 
statement; 

jj-ty tiwlfy 


iWho believe in the Ghayb and perform the Salah} (2:3), 

and the following Ayat. Ibn Jarir stated that the Ayah (2:2) 
includes all of these meanings that the scholars have 
mentioned, and this is the correct view. Also, At-Tirmidhi and 
Ibn Majah narrated that ‘Atiyah As-Sa‘di said that the 
Messenger of Allah jg said, 


ii iff yj*- jrf&l j jl* 3I iJC V® 


a77ie servant will not acquire the status of the Muttaqin until 
he abandons what is harmless out of fear of falling into that 
which is harmful At-Tirmidhi then said “Hasan 
Ghanb.” 


There are Two Types of Hidayah (Guidance) 

Huda here means the faith that resides in the heart, and 
only Allah is able to create it in the heart of the servants. 
Allah said, 

4 Verily, you (O Muhammad jfe) guide not whom you like} 
(28:56), 




iNot upon you (Muhammad jg) is their guidance} (2:272), 


m 


Tuhfat Al-Ahwadhi 7 :147, and Ibn Majah 2:1409. 
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4/S ££ *3 ill 


4W7iowsom?r Allah sends astray, none can guide him) 
(7:186), and, 


Dj /J Xf X+J\ ^ -U»t Cy*f 


iHe whom Allah guides, he is the rightly guided; but he whom 
He sends astray, for him you will find no Walt (guiding friend) 
to lead him (to the right path)) (18:17). 

Huda. also means to explain the truth, give direction and 
lead to it. Allah, the Exalted, said, 

>>? Jl 3-$ 


4And verily, you (O Multammad jfe) are indeed guiding 
(mankind) to the straight path (i.e. Allah’s religion of Islamic 
Monotheism)) (42:52), 

4*6 fj “xi oJS ¥£[) 

4You are only a wamer, and to every people there is a guide) 
(13:7), and, 


4i£X £ £& ijl ft;) 


4And as for Thamud, We showed and made clear to them the 
path of truth (Islamic Monotheism) through Our Messenger 
(i.e. showed them the way of success), but they preferred 
blindness to guidance) (41:17). 

testifying to this meaning. 

Also, Allah said, 


4And shown him the two ways (good and evil).) (90:10) 

This is the view of the scholars who said that the two ways 
refer to the paths of righteousness and evil, which is also the 
correct explanation. And Allah knows best. 


Meaning of Taqwa 

The root meaning of Taqwa is to avoid what one dislikes. It 
was reported that “Umar bin Al-Khattab asked Ubayy bin Ka*b 
about Taqwa. Ubayy said, “Have you ever walked on a path 
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that has thorns on it?” Umar said, “Yes.” Ubayy said, “What 
did you do then?” He said, “I rolled up my sleeves and 
struggled.” Ubayy said, “That is Taqwa.” 

43.Those Who have faith in the Ghayb}. 

The Meaning of Iman 

Abu Ja'far Ar-Razi said that Al-'Ala’ bin Al-Musayyib bin 
Raff narrated from Abu Ishaq that Abu Al-Ahwas said that 
‘Abdullah said, “/man is to trust.”. 1 ' 1 ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, 

4who have faith} means they trust.* 21 Also, Ma‘mar said that Az- 
Zuhri said, “/man is the deeds.”* 3 * In addition, Abu Ja'far Ar- 
Razi said that Ar-RabT bin Anas said that, They have faith’, 
means, they fear (Allah).* 4 * 

Ibn Janr (At-Tabari) commented, “The prefered view is that 
they be described as having faith in the Unseen by the tongue, 
deed and creed. In this case, fear of Allah is included in the 
general meaning of /man, which necessitates following deeds of 
the tongue by implementation. Hence, /man is a general term 
that includes affirming and believing in Allah, His Books and 
His Messengers, and realizing this affirmation through adhering 
to the implications of what the tongue utters and affirms.” 

Linguistically, in the absolute sense, /man merely means 
trust, and it is used to mean that sometimes in the Qur’an, 
for instance, Allah the Exalted said, 

C/i&} 

4He trusts (yu’minu) in Allah, and trusts (yu'minu) in the 
believers.} (9:61) 

Prophet Yusufs brothers said to their father, 

*'* At-Tabari 1:235. 

* 2 ' Ibid. 

* 3 * Ibid. 

* 4 * Ibid. 
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4Buf you will tiet>er believe us even when we speak the truth) 
(12:17). 

Further, the word Imdn is sometimes mentioned along with 
deeds, such as Allah said, 

4o!>-*'* lid' 

4Sai>e f/jose who believe (in Islamic Monotheism) and do 
righteous deeds) (95:6). 

However, when Imdn is used in an unrestricted manner, it 
includes beliefs, deeds, and statements of the tongue. 1 * 1 We 
should state here that Imdn increases and decreases. 

There are many narrations and Hadiths on this subject, and 
we discussed them in the beginning of our explanation of 
Sahih. Al-Bukhari, all favors are from Allah. Some scholars 
explained that Imdn means Khashyah (fear of Allah). For 
instance, Allah said; 

4 Verily, those who fear their Lord unseen (i.e. they do not see Him, 
nor His punishment in the Hereafter)) (67:12), and, 

A 35 A'i A 

4Wlw feared the Most Gracious (Allah) in the Ghayb (unseen) 
and brought a heart turned in repentance (to Him and 
absolutely free from every kind of polytheism)) (50:33). 

Fear is the core of Imdn and knowledge, just as Allah the 
Exalted said, 

4It is only those who have knowledge among His servants that 
fear Allah) (35:28). 

The Meaning of Al-Ghayb 

As for the meaning of Ghayb here, the Salaf have different 
explanations of it, all of which are correct, indicating the same 

'*' See the Tafslr of Ibn Abi Hatim 1:35 
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general meaning. For instance, Abu Jafar Ar-Razi quoted Ar- 
Rabl‘ bin Anas, reporting from Abu Al-‘Aliyah about Allah ’s 
statement, 


i(Tho$e ivho) have faith in the Ghayb 


“They believe in Allah, His angels, Books, Messengers, the Last 
Day, His Paradise, Fire and in the meeting with Him. They 
also believe in life after death and in Resurrection. All of this 
is the Ghayb.” Qatadah bin Di‘amah said similarly.* 1 ' 


Said bin Mansttr reported from ‘Abdur-Rahman bin Yazid 
who said, “We were sitting with ‘Abdullah bin MasUd when we 
mentioned the Companions of the Prophet ^ and their deeds 
being superior to our deeds. ‘Abdullah said, The matter of 
Muhammad ^ was clear for those who saw him. By He other 
than Whom there is no God, no person will ever acquire a 
better type of faith than believing in Al-Ghayb.’ He then recited, 


iAlif Lam Mfm. This is the Book, wherein there is no doubt, a 
guidance for the Muttaqin . Those who believe in the Ghayb}, 
until, 


ithe successful} ” [2] Ibn Abi Hatim, Ibn Marduwyah and Al- 
Hakim, in his Mustadrak, [3] recorded this Hadith. Al-Hakim 
commented that this Hadith is authentic and that the Two 
Shaykhs - Al-Bukhan and Muslim - did not collect it, although 
it meets their criteria. 

Ahmad recorded a Hadith with similar meaning from Ibn 
Muhayriz who said: I said to Abu Jumu'ah, “Narrate a Hadith 
for us that you heard from the Messenger of Allah.” He said, 
“Yes. I will narrate a good Hadith for you. Once we had lunch 
with the Messenger of Allah Abu TJbaydah, who was with 
us, said, ‘O Messenger of Allah! Are people better than us? We 
embraced Islam with you and performed Jihad with you.* He jjjg 

111 At-Tabari 1:236. 

^ Said bin Mansur 2 :544. 

^ Ibn Abi Hatim 1:34 and Al-Hakim 2 :260. 
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said, 
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“Yes, those who will come after you, who will believe in me 
although they did not see me."” 111 


This Hadith has another route collected by Abu Bakr bin 
Marduwyah in his Tafsir, from Salih bin Jubayr who said: 
‘Abu Jumu'ah Al-Ansari, the Companion of the Messenger of 
Allah came to Bayt Al-Maqdis (Jerusalem) to perform the 
prayer. Raja’ bin Haywah was with us, so when Abu Jumu'ah 
finished, we went out to greet him. When he was about to 
leave, he said, “You have a gift and a right. I will narrate a 
Hadith for you that I heard from the Messenger of Allah.” We 
said, “Do so, and may Allah grant you mercy.” He said, “We 
were with the Messenger of Allah, ten people including Mu‘adh 
bin Jabal. We said, "O Messenger of Allah! Are there people who 
will acquire greater rewards than us? We believed in Allah and 
followed you.’ He £g said, 


(*y if: 1' i/t (*^1; (►£.‘illi t** 

l l t LL j a, ^ >_■ US' 




'‘What prevents you from doing so, while the Messenger of 
Allah is among you, bringing you the revelation from heaven? 
There are people who will come after you and who will be given 
a book between two covers (the Qur'an), and tltey will believe 
in it and implement its commands. They have a greater reivard 
than you, even tivice as much .*” 121 



iAnd perform Saldlt, and spend out of what we have provided 
for them ^ 


Meaning of Iqamat As-Salah 

Ibn ‘Abbas said that, 


111 Ahmad 4:106. 
l2 ' Ibn ‘Asakir 6:368. 




114 


Tg/sir Ibn Kathir 


iAnd perform the Solidify, means, “Perform the prayer with all of 
the obligations that accompany it.”* 1 * Ad-Dahhak said that Ibn 
‘Abbas said, “Iqamat As-Salah means to complete the bowings, 
prostrations, recitation, humbleness and attendance for the 
prayer.”* 2 * Qatadah said, “Iqamat As-Salah means to preserve 
punctuality, and the ablution, bowings, and prostrations of the 
prayer.”* 3 ’ Muqatil bin Hayyan said Iqamat As-Salah means "To 
preserve punctuality for it, as well as completing ones purity for 
it, and completing the bowings, prostrations, recitation of the 
Qur’an, Tashahhud and blessings for the Prophet j&. This is 
Iqamat As-Saldh.’ w 

The Meaning of “Spending** in this Ayah 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 



iAnd spend out of what We have provided for them) means, “The 
Zakah due on their wealth.”* 5 * As-Suddi said that Abu Malik 
and Abu Salih narrated from Ibn ‘Abbas, as well as Murrah 
from Ibn Mas'Qd and other Companions of the Messenger of 



iAnd spend out of what We have provided Jbr them) means, “A 
man’s spending on his family. This was before the obligation of 
Zakah was revealed.”* 6 ’ Juwaybir narrated from Ad-Dahhak, 
“General spending (in charity) was a means of drawing nearer 
to Allah, according to one’s discretion and capability. Until the 
obligation of charity was revealed in the seven Ayat of Surat 
Bara’ah (chapter 9), were revealed. These abrogated the 
previous case.”* 7 ' 

*** At-Tabari 1:241. 

* 2 * Ibid. 

■ 3| Ibn Abi Hfitim 1:37. 

* 4 * Ibid. 

* 5 * At-Tabari 1:243. 

* 6 * Ibid. 

* 7 ’ Ibid. 
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In many instances, Allah mentioned prayer and spending 
wealth together. Prayer is a right of Allah as well as a form of 
worshipping Him. It includes singling Him out for one's 
devotion, praising Him, glorifying Him, supplicating to Him, 
invoking Him, and it displays one's dependence upon Him. 
Spending is form of kindness towards creatures by giving them 
what will benefit them, and those people most deserving of 
this charity are the relatives, the wife, the servants and then 
the rest of the people. So all types of required charity and 
required spending are included in Allah's saying, 



iAnd spend out of what we have provided for them}. The Two 
Sahihs recorded that Ibn TJmar said that the Messenger of 
Allah said, 


flip t <iii JjZ.j Iiui Si j iiii Ni ill i jS 

i yl jl i .iLl j 


uIslam is built upon five (pillars): Testifying that there is no 
deity worthy of worship except Allah and that Muhammad is 
the Messenger of Allah, establishing the prayer, giving Zakdh, 
fasting Ramadan and Hajj to the House. t* 1 * 


There are many other Hadiths on this subject. 


The Meaning of Salah 


In the Arabic language, the basic meaing of Salah is 
supplication. In religious terminology, Salah is used to refer to 
the acts of bowing and prostration, the remaining specified 
acts associated with it, specificed at certain times, with those 
known conditions, and the characteristics, and requirements 
that are well-known about it. 


«il Y* 4/l Uj viUI L-> 


44. And who have faith in what is revealed to you and in what 
ivas revealed before you, and in the Hereafter they are certain 


Ibn ‘Abbas said that, 


4^2 ,> 


J^i Lj uU! 4>l C 






Fath Al-Bari 1:64 and Muslim 1:45. 
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iAnd who have faith in what is revealed to you and in what was 
revealed before you means, ‘They believe in what Allah sent you 
with, and in what the previous Messengers were sent with, they 
do not distinguish between (believing) them, nor do they reject 
what they brought from their Lord.”* 11 



^And in the Hereafter they are certain ^ that is the resurrection, 
the standing (on the Day of Resurrection), Paradise, the Fire, 
the reckoning and the the Scale that weighs the deeds (the 
Afizan). 12 * The Hereafter is so named because it comes after this 
earthly life. 


Attributes of the Believers 


The people described here (2:4) are those whom Allah 
described in the preceding Ayah,, 



iThose who have faith in the Gltayb and perform Saldh, and 
spend out of what we have provided for them.$ 


Mujahid once stated, “Four Ayat at the beginning of Surat 
Al-Baqarah describe the believers, two describe the 
disbelievers, and thirteen describe the hypocrites.”* 3 * The four 
Ayat mentioned in this statement are general and include 
every believer, whether an Arab, non-Arab, or a person of a 
previous Scripture, whether they are Jinns or humans. All of 
these attributes complement each other and require the 
existence of the other attributes. For instance, it is not 
possible that one believes in the Unseen, performs the prayer 
and gives Zakdh without believing in what the Messenger of 
Allah and the previous Messengers were sent with. The same 
with certainty in the Hereafter, this is not correct without that, 
for Allah has commanded the believers, 


tsif Jg 4 ^; & 4\ A 


rp: 


m & 


1,1 At-Tabari 1:244. 

Ibn Abi Hatim 1:39. 
131 At-Tabari 1:239. 
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40 you who believe! Believe in Allah, and His Messenger, and 
the Book (the Qur'an) which He has revealed to the Messenger, 
and the Book which He sent own to those before (him)} 
(4:136), 


ait Sir vj Jit \)Xc % 

^ qjjj nil 


< > 


argue not with the People of the Book, unless it be in (a 
way) that is better, except with such of them as do wrong ; and 
say (to them): "We believe in that which has been revealed to 
us and revealed to you; our Ilah (Cod) and your Uah (God) is 
One (i.e. Allah)’} (29:46), 


a $ £ !&6 lyji %te} 


40 you who have been given the Book (Jews and Christians)! 
Believe in what We have revealed (to Muhammad ig) 
confirming what is (already) with you} (4:47), and, 


i J— tlsr" & fX Jits 


4Say (O Muhammad $&): "0 People of the Book (Jews and 
Christians)! You have nothing until you act according to the 
Tawrdh (Torah), the Injil (Gospel), and what has (now) beat 
revealed to you from your Lord (the Qur'an)."} (5:68). 


Also, Allah the Exalted described the believers; 


* ‘t&Z cs 4i &} 


‘aU-j o* 




477?^ Messenger (Muhammad $&) believes in what has been 
revealed to him from his Lord, and (so do) the believers. Each 
one believes in Allah, His Angels, His Books, and His 
Messengers. (They say,) "We make no distinction between any 
of His Messengers '> (2:285), and, 


■& fi'j A !£K 


4And those who believe in Allah and His Messengers and make 
no distinction between any of them (Messengers)} (4:152), 
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This is a sample of the Ayat that indicate that the true 
believers all believe in Allah, His Messengers and His Books. 

The faithful among the People of the Book, have a special 
significance here, since they believe in their Books and in all 
of the details related to that, so when such people embrace 
Islam and sincerely believe in the details of the religion, then 
they will get two rewards. As for the others, they can only 
believe in the previous religious teachings in a general way. 
For instance, the Prophet stated, 




: jQ'j V} jU yS 


wliSJl Jit lip 

yOi 0i 


<iWhen the People of the Book narrate to you, neither reject nor 
affirm what they say. Rather, say, We believe in zohat was 
revealed to us and what was revealed to t/o». 11 


However, the faith that many Arabs have in the religion of 
Islam as it was revealed to Muhammad jfe; might be more 
complete, encompassing and firmer than the faith of the People 
of the Book who embraced Islam. Therefore, if the believers in 
Islam among the People of the Book gain two rewards, other 
Muslims who have firmer Islamic faith might gain an equal 
reward that compares to the two the People of the Book gain 
(upon embracing Islam). And Allah knows best. 




i5. Tltey are on guidance from their Lord, and they are the 
successfid.^ 


Guidance and Success are awarded to the Believers 

Allah said, 

iThey are$ refers to those who believe in the Unseen, establish 
the prayer, spend from what Allah has granted them, believe in 
what Allah has revealed to the Messenger and the Messengers 
before him, believe in the Hereafter with certainty, and prepare 
the necessary requirements for the Hereafter by performing 


111 Abu DSwud 4:59. 
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good deeds and 
avoiding the 
prohibitions. Allah 
then said, 

40 n guidance) 

meaning, they are 
(following) a light, 
guidance, and have 
insight from Allah, 

4 And they are the 
successfid) meaning, 
in this world and the 
Hereafter. They shall 
have what they seek 
and be saved from the 
evil that they tried to 
avoid. Therefore, they 
will have rewards, 
eternal life in 
Paradise, and safety 
from the torment that 
Allah has prepared for 


teto 0 ty&c&XjiJd Kfif4S£^ 
\ p \kj $ 0i 

Qy % «»2pji (j 


His enemies. 


46. Verily, those who disbelieve, it is the same to them whether 
you warn them or do not want them, they will not believe 
Allah said, 

4& 4 » 


4 Verily, those who disbelieve} meaning, covered the truth and hid 
it. Since Allah has written that they would do so, it does not 
matter if you (O Muhammad warn them or not, they would 
still have disbelieved in what you were sent with. Similarly, 
Allah said, 


\$j>_ ^ ppc c-a 
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tax 


iTruly, those against whom the Word (wrath) of your Lord has 
been justified, will not believe. Even if every sign should come 
to them, until they see the painful torment > (10:96-97). 


About the rebellious People of the Book, Allah said, 


ijfe U jifeli Ijyl i/jAi Slit 


iAnd even if you were to bring to the People of the Book (Jews 
and Christians) all the Aydt, they would not follow your Qiblah 
(prayer direction)} (2:5). 

These Aydt indicate that whomever Allah has written to be 
miserable, they shall never find anyone to guide them to 
happiness, and whomever Allah directs to misguidance, he 
shall never find anyone to guide him. So do not pity them - O 
Muhammad - deliver the Message to them. Certainly, 
whoever among them accepts the Message, then he shall gain 
the best rewards. As for those who turn away in rejection, do 
not feel sad for them or concerned about them, for 

life gif <%} 


iYour duty is only to convey (the Message) and on Us is the 
reckoning} (13:40), and, 


$ j* fe g ^ 


iBut you are only a wamer. And Allah is a Wakil (Disposer of 
affairs, Trustee, Guardian) over all things} (11:12). 

‘Ali bin Abi Talhah reported that lbn ‘Abbas said about 
Allah’s statement, 




t V 




.t 


I'J 
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4 Verily, those ivho disbelieve, it is the same to them whether 
you (O Muhammad warn them or do not warn them, they 
will not believe} 

“That the Messenger of Allah sg was eager for all the people to 
believe and follow the guidance he was sent with. Allah 
informed him that none would believe except for those whom 
He decreed happiness for in the first place, and none would 
stray except those who Allah has decreed to do so in the first 
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place. 
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47. i4//rt/i /ws set a seal on their hearts and on their hearing, 
and on their eyes there is a covering. Theirs will be a great 
torment}. 


Meaning of Khatama 

As-Suddi said that, 

4ii' '(£»■} 

4 Khatama Allah} means, “Allah has sealed.” 121 Qatadah said 
that this Ayah means, “Shaytan controlled them when they 
obeyed him. Therefore, Allah sealed their hearts, hearing and 
sight, and they could neither see the guidance nor hear, 
comprehend or understand.”* 31 Ibn Jurayj said that Mujahid 
said, 

iAllah has set a seal on their hearts}, “A stamp. It occurs when sin 
resides in the heart and surrounds it from all sides, and this 
submersion of the heart in sin constitutes a stamp, meaning a 
seal.”* 4 * Ibn Jurayj also said that the seal is placed on the 
heart and the hearing. ,s * In addition, Ibn Jurayj said, that 
‘Abdullah bin Kathir narrated that Mujahid said, “The stain is 
not as bad as the stamp, the stamp is not as bad as the lock 
which is the worst type.”* 6 * Al-A‘mash said, “Mujahid 
demonstrated with his hand while saying, They used to say 
that the heart is just like this - meaning the open palm. When 
the servant commits a sin, a part of the heart will be rolled up - 
and he rolled up his index finger. When the servant commits 
another sin, a part of the heart will be rolled up’ - and he rolled 
up another finger, until he rolled up all of his fingers. Then he 

111 At-Jabari 1:252. 

* 2 * Ibn Abi Hatim 1:44. 

131 Ibid. 

* 4 * Ibn Abi Hatim 1:44. 

■ 5| At-Tabari 1 :259. 

161 Ibid. 
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authentic Hadith from the Messenger of Allah jjg stated. Abu 
Hurayrah narrated that the Messenger of Allah jg said, 


■—j jli i dj j.iIS^ Lj^ . I bl jji 


: JU; Sul Jli ^jJl ipJl Jijii *Saj Js- oil; Slj op ^ 
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aVWien the believer commits a sin, a black dot will be engraved 
on his heart. If he repents, refrains and regrets, his heart ivill 
be polished again, if he commits more errors, the dots will 
increase until they cover his heart. This is the Ran (stain) that 
Allah described. 


4 - l* refi S' S ’S. 


4Nay! But on their hearts is the Ran (stain) which they used to 
earn}” (83:14). 

At-Tirmidhi, An-Nasa’i and Ibn Majah recorded this Hadith, 
and At-Tirmidhi said that it is Hasan Sahib. 111 


The Meaning of Ghishawah 

Reciting the Ayah, 

& &i$ & & 

iAllah has set a seal on their hearts and on their hearing}, then 
pausing, then continuing with, 

iAnd on their eyes there is a Ghishawah (covering)} is accurate, for 
the stamp is placed on the heart and the hearing while the 
Ghishawah, the covering, is appropriately placed on the eyes. 
In his Tafsir, As-Suddi said that Ibn ‘Abbas and Ibn Mas*ud 
said about Allah’s statement, 

iAIldh has set a seal on their hearts and on their hearing}, 

“So that they neither understand nor hear. Allah also said that 
He placed a covering on their sight, meaning eyes, and so, 

111 Tuhfat Al-Ahwadhi 9:254, An-Nasa’i in Al-Kubra 6:509, and Ibn 
Majah 2:1418. 
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they do not see.”^ 


The Hypocrites 


We mentioned that four Ayat in the beginning of Surat Al- 
Baqarah described the believers. The two last Ayat (2:6-7) 
describe the disbelievers. Afterwards, Allah begins to describe 
the hypocrites who show belief and hide disbelief. Since the 
matter of the hypocrites is vague and many people do not 
realize their true reality, Allah mentioned their description in 
detail. Each of the characteristics that Allah used to described 
them with is a type of hypocrisy itself. Allah revealed Surat 
Bard’ah (chapter 9) and Surat Al-Mundfiqun (chapter 63) about 
the hypocrites. He also mentioned the hypocrites in Surat An- 
Nur (24) and other Surahs , so that their description would be 
known and their ways and errors could be avoided. Allah said, 


aMj J>aj & 
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48. And of mankind, there are some who say: "We believe in 
Allah and the Last Day " while in fact they do not believe}. 

49. They try to deceive Allah and those who believe, while they 
only deceive themselves, and perceive (it) not!} 


Meaning of Nifdq 

Nifdq means to show conformity - or agreement - and to 
conceal evil. Nifdq has several types: Nifdq in the creed that 
causes its people to reside in Hell for eternity, and Nifdq in 
deed, which is one of the major sins, as we will explain soon, 
Allah willing. Ibn Jurayj said of the hypocrite that, a His actual 
deeds are different from what he publicizes, what he conceals 
is different from what he utters, his entrance and presence are 
not the same as his exit and absence.^ 21 


The Beginning of Hypocrisy 

The revelations about the characteristics of the hypocrites 
were revealed in Al-Madlnah, this is because there were no 

^ At-Tabari 1:266. 

121 At-Tabari 1:270. 
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hypocrites in Makkah. Rather the opposite was the situation 
in Makkah, since some people were forced to pretend that they 
were disbelievers, while their hearts concealed their faith. 
Afterwards, the Messenger of Allah migrated to Al-Madinah, 
where the Ansar from the tribes of Aws and Khazraj resided. 
They used to worship idols during the pre-Islamic period of 
ignorance, just as the rest of the Arab idolators. Three Jewish 
tribes resided in Al-Madinah, Banu Qaynuqa'-allies of Al- 
Khazraj, Banu An-Nadir and Banu Qurayzah-allies of the Aws. 
Many members of the Aws and Khazraj tribes embraced Islam. 
However, only a few Jews embraced Islam, such as ‘Abdullah 
bin Salam. During the early stage in Al-Madinah, there weren’t 
any hypocrites because the Muslims were not strong enough to 
be feared yet. On the contrary, the Messenger of Allah jg 
conducted peace treaties with the Jews and several other Arab 
tribes around Al-Madinah. Soon after, the battle of Badr 
occurred and Allah gave victory to Islam and its people. 
‘Abdullah bin Ubayy bin Salul was a leader in Al-Madinah. He 
was Al-Khazraj’s chief, and during the period of Jahiliyyah he 
was the master of both tribes - Aws and Khazraj. They were 
about to appoint him their king when the Message reached Al- 
Madinah, and many in Al-Madinah embraced Islam. Ibn Salul’s 
heart was filled with hatred against Islam and its people. When 
the battle of Badr took place, he said, “Allah’s religion has 
become apparent.” So he pretended to be Muslim, along with 
many of those who were just like him, as well as many among 
the People of the Book. It was then that hypocrisy began in Al- 
Madinah and among the surrounding nomad tribes. As for the 
Emigrants, none of them were hypocrites, since they emigrated 
willingly (seeking the pleasure of Allah). Rather, when a Muslim 
would emigrate from Makkah, he would be forced to abandon 
all of his wealth, offspring and land; he would do so seeking 
Allah’s reward in the Hereafter. 


The Tafsir of Ayah 2:8 

Muhammad bin Ishaq narrated that Ibn ‘Abbas said that. 




iAttd of mankind, there are some who say: “We believe in 
Allah and the Last Day" while in fact they do not believe ^ 
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“This refers to the hypocrites among the Aws and Khazraj and 
those who behaved as they did.” 1 ' 1 

This is how Abu Al-‘Aliyah, Al-Hasan, Qatadah and As- 
Suddi explained this Ayah. Allah revealed the characteristics 
of the hypocrites, so that the believers would not be deceived 
by their outer appearance, thus saving the believers from a 
great evil. Otherwise, the believers might think that the 
hypocrites were believers, when in reality they are disbelievers. 
To consider the sinners as righteous people is extremely 
dangerous, Allah said, 




iAnd of mankind, there are some who say: "We believe in Allah and 
the Last Day" while in fact they do not believe} meaning, they utter 
these false statements only with their tongues, just as Allah 
said, 


ifej S ft % & 4 


iWhen the hypocrites come to you (O Muhammad a§), they 
say: "We bear witness that you are indeed the Messenger of 
Allah." Allah knows that you are indeed His Messenger$ 
(63:1). 

This Ayah means that the hypocrites utter these statements 
only when they meet you, not because they actually believe 
what they are saying. The hypocrites emphasize their belief in 
Allah and the Last Day with their words, when that is not the 
case in reality. Therefore, Allah stated that the hypocrites lie in 
their testimony of creed, when He said, 

itip 61 


iAnd Allah bears witness that the hypocrites are indeed liars.$ 
(63:1), and, 

iwhile in fact they believe not i 

Allah said, 

ijfi Kj 

m 


At-Tabari 1:269. 



iThey try to deceive Allah and those who believe}. The hypocrites 
show belief outwardly while concealing disbelief. They think 
that by doing this, they will mislead Allah, or that the 
statements they utter will help them with Allah, and this is an 
indication of their total ignorance. They think that such 
behavior will deceive Allah, just as it might deceive some of the 
believers. Similarly, Allah said, 


r* pri & d* $ ^0 Syljs (T JJ 
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iOn the Day when Allah will resurrect them all together; then 
they will swear to Him as they swear to you. And they think 
that they have something (to stand upon). Verily, they are 
liars!} (58:18). 

Hence, Allah refuted their way by saying, 


iWhile they only deceive themselves, and perceive (it) not!} Allah 
stated that the hypocrites only deceive themselves by this 
behavior, although they are unaware of this fact. Allah also 
said, 




iVerily, the hypocrites try to deceive Allah, but it is He Who 
deceives them} (4:142). 

Also, Ibn Abi Hatim narrated that Ibn Jurayj commented on 
Allah’s statement, 

jjbj *»\ Ojf-. 



iVerily, the hypocrites seek to deceive Allah, but it is He Wlto 
deceives them}, 

“The hypocrites pronounce. There is no deity worthy of 
worship except Allah’ seeking to ensure the sanctity of their 
blood and money, all the while concealing disbelief.” 111 Said 
said that Qatadah said, 


gwif) <3»( (** ly UiB jjjj & uZ&i (riji} 


Ibn Abi Hatim 1:46. 
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iAtid of mankind, there are some who say : “We believe in 
Allah and the Last Day" while in fact they believe not. They 
try to deceive Allah and those who believe, while they only 
deceive themselves, and perceive (it) not! } 

“This is the description of a hypocrite. He is devious, he says 
the truth with his tongue and defies it with his heart and 
deeds. He wakes up in a condition other than the one he goes 
to sleep in, and goes to sleep in a different condition than the 
one he wakes up in. He changes his mind just like a ship that 
moves about whenever a wind blows.” 1 ' 1 


’J-)} v'j* Jv 


410. In their hearts is a disease and Allah has increased their 
disease. A painful torment is theirs because they used to tell 
lies.} 


The Meaning of 'Disease’ in this Ayah 

As-Suddi narrated from Abu Malik and (also) from Abu 
Salih, from lbn ‘Abbas, and (also) Murrah Al-Hamdani from 
lbn Mas*ud and other Companions that this Ayah, 

4In their hearts is a disease} means, ‘doubt’, and, 

4And Allah has increased their disease} also means ‘doubt’. 121 
Mujahid, ‘Ikrimah, Al-Hasan Al-Basri, Abu Al-‘Aliyah, Ar-Rabl‘ 
bin Anas and Qatadah also said similarly. 1 '* 1 ‘Abdur-Rahman 
bin Zayd bin Aslam commented on, 

iln their hearts is a disease “A disease in the religion, not a 
physical disease. They are the hypocrites and the disease is the 

111 lbn AbiHatim 1:47. 

(21 Af-Tabari 1:280 
^ lbn Abi Hatim 1:48. 
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doubt that they brought to Islam. 


4 U? 


Allah has increased their disease ^ meaning, increased them 
in shameful behavior.” 111 He also recited, 


+*$ 4 Q; ^ 


4i 


* di ^ 


iAs /or Z/iose zo/io believe, it has increased their faith, and they 
rejoice. But as far those in zohose hearts is a disease, it will add 
disgrace to their disgrace.$ (9:124-125) 

and commented, “Evil to their evil and deviation to their 
deviation.” This statement by ‘Abdur-Rahman is true, and it 
constitutes a punishment that is compatible to the sin, just as 
the earlier scholars stated. Similarly, Allah said, 


4 >£»>*> (4—'*j 


iWhile as far those who accept guidance. He increases their 
guidance and grants them their piety} (47:17). 

Allah said next, 


^Because they used to tell lies}. The hypocrites have two 
characteristics, they lie and they deny the Unseen. 

The scholars who stated that the Prophet sg knew the 
hypocrites of his time have only the Hadith of Hudhayfah bin 
Al-Yaman as evidence. In it the Prophet gave him the names 
of fourteen hypocrites during the battle of Tabuk. These 
hypocrites plotted to assassinate the Prophet jjg during the 
night on a hill in that area. They planned to excite the 
Prophet’s camel, so that she would throw him down the hill. 
Allah informed the Prophet jfe about their plot, and the Prophet 
3^5 told Hudhayfah their names. 

As for the other hypocrites, Allah said about them, 


3&S -i \ jit jjji 
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At-Xabari 1 :280. 
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iAnd among the bedouins around you, some are hypocrites, 
and so are some among the people of Al-Madittah who persist in 
hypocrisy; you (O Muhammad sg) know them not. We know 
them} (9:101), and, 


4 0 s */* p-4^* 4 ) ^ 


ilf tlte hypocrites, and those in whose hearts is a disease, and 
those who spread false news among the people in Al-Madinah 
do not cease, We shall certainly let you overpower than, that 
they will not be able to stay in it as your neighbors but a little 
while. Accursed, thaj shall be seized ivherever found, and killed 
with a (terrible) slaughter} (33:60-61). 


These Ayat prove that the Prophet jg was not informed about 
each and everyone among the hypocrites of his time. Rather, 
the Prophet jg was only informed about their characteristics, 
and he used to assume that some people possessed these 
characteristics. Similarly, Allah said, 


& P a && 
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iHad We willed. We could have shown them to you, and you 
should have known them by their marks; but surely, you will 
know them by the tone of their speech!} (47:30). 


The most notorious hypocrite at that time was ‘Abdullah bin 
Ubayy bin Salul; Zayd bin Arqam - the Companion - gave 
truthful testimony to that effect. In addition, ‘Umar bin Al- 
Khattab once mentioned the matter of Ibn Salul to the Prophet 
who said, 




would not like the Arabs to say to each other that 
Mulmnmad jjg is killing his Companions .»*'• 

Yet, when Ibn Salul died, the Prophet jg performed the 
funeral prayer for him and attended his funeral just as he used 
to do with other Muslims. It was recorded in the Sahih that the 
Prophet sfe said, 


Al-Bukhari 4905, Muslim 2584. 
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g, 
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«/ urns given the choice (to pray for him or not), so I chose. » 


In another narration, the Prophet said, 


• i :.i “A - •* n I; »•. m Tf *;•{ .;« 
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"// I knew that by asking (Allah to forgive Ibn Saltil) more than 
seventy times that He would forgive him, then I would do 
that .a 1 ’ 1 


OjA—ii)' (U ^4^1 ^ $\j ufjVi j l»i—il N Jj 
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111. And when it is said to them: "Do not make mischief on 
the earth," they say: "We are only peacemakers."} 

112. Verily, they are the ones who make mischief, but they 
perceive not.} 


Meaning of Mischief 

In his Tafsir, As-Suddi said that Ibn ‘Abbas and Ibn Mas*ud 
commented, 




iAtid when it is said to them: "Do not make mischief on the 
earth," they say: "We are only peacemakers."} 

"They are the hypocrites. As for, 

*} 


i"Do not make mischief on tlte earth"}, that is disbelief and acts 
of disobedience. Abu JaTar said that Ar-Rabl‘ bin Anas said 
that Abu Al-‘Aliyah said that Allah’s statement, 

4 hi—il V ^ 4 ] 

iAnd when it is said to them: "Do not make mischief on the 
earth,"}, means, “Do not commit acts of disobedience on the 
earth. Their mischief is disobeying Allah, because whoever 


111 Fath Al-Bari 8:184, Muslim 4:2141. 
121 At-Tabari 1:288. 
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disobeys Allah on the earth, or commands that Allah be 
disobeyed, he has committed mischief on the earth. Peace on 
both the earth and in the heavens is ensured (and earned) 
through obedience (to Allah).”' 11 Ar-Rabi‘ bin Anas and 
Qatadah said similarly.' 2 ' 


Types of Mischief that the Hypocrites commit 

Ibn Jarir said, “The hypocrites commit mischief on earth by 
disobeying their Lord on it and continuing in the prohibited 
acts. They also abandon what Allah made obligatory and 
doubt His religion, even though He does not accept a deed 
from anyone except with faith in His religion and certainty of 
its truth. The hypocrites also lie to the believers by saying 
contrary to the doubt and hesitation their hearts harbor. They 
give as much aid as they can, against Allah’s loyal friends, 
and support those who deny Allah, His Books and His 
Messengers. This is how the hypocrites commit mischief on 
earth, while thinking that they are doing righteous work on 
earth.” 131 

The statement by Ibn Jarir is true, taking the disbelievers as 
friends is one of the categories of mischief on the earth. Allah 
said. 
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AAnd those who disbelieve are allies of one another, if you do 
not do this (help each other), there will be turmoil and 
oppression on the earth, and great mischief > (8:73), 

In this way Allah severed the loyalty between the believers 
and the disbelievers. Similarly, Allah said, 


A CjCa Jill Ijjiii 'i 


AO you who believe! Do not take disbelievers as Awliyd' 
(protectors or helpers or friends) instead of believers. Do you 


Ibn Abi Hatim 1:50. 
' 2 ' Ibn Abi Hatim 1:51. 
' 3| At-Tabari 1:289 
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wish to offer Allah a manifest proof against yourselves?} 
(4:144). 

Allah then said, 


# oj jliVf 4 Ss^K 


^Veri/y, f/je hyprocrites will be in the lowest depth of the Fire; 
no helper will you find for them} (4:145). 

Since the outward appearance of the hypocrite displays 
belief, he confuses the true believers. Hence, the deceitful 
behavior of the hypocrites is an act of mischief, because they 
deceive the believers by claiming what they do not believe in, 
and because they give support and loyalty to the disbelievers 
against the believers. 

If the hypocrite remains a disbeliever (rather than pretending 
to be Muslim), the evil that results from him would be less. 
Even better, if the hypocrite becomes sincere with Allah and 
makes the statements that he utters conform to his deeds, he 
will gain success. Allah said, 


i £ CS[ r# 4 WLJS«} # & fy} 


iAnd when it is said to them : "Do not make mischief on the earth," 
they say: "We are only peacemakers meaning, “We seek to be 
friends with both parties, the believers and the disbelievers, 
and to have peace with both parties.” Similarly, Muhammad 
bin Ishaq reported that Ibn 'Abbas said, 


$6 c*Vf 4 ijlJi & & £0 


$And when it is said to them: "Do not make mischief on the earth," 
they say: "We are only peacemakers means, “We seek to make 
amends between the believers and the People of the Book.”* 1 * 
Allah said, 

-i jU # ^ 


iVerily, they are the ones who make mischief, but they perceive 
not.}. This Ayah means that the hypocrites' behavior, and their 
claim that it is for peace, is itself mischief, although in their 
ignorance, they do not see it to be mischief. 


m 


Ibn Abi Hatim 1:52. 
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413. And when it is said to them: Believe as the people 
believe," They say: "Shall we believe as the fools have 
believed?" Verily, they are the fools, but they do not know.} 

Allah said that if the hypocrites are told, 

iJ&\ & It U 

i"Believe as the people believe,"}, meaning, ‘Believe just as the 
believers believe in Allah, His angels, His Books, His 
Messengers, Resurrection after death, Paradise and Hellfire, etc. 
And obey Allah and His Messenger by heeding the 
commandments and avoiding the prohibitions.’ Yet the 
hypocrites answer by saying, 

tr $£} 

i"Shall we believe as the fools have believed?”} they meant (may 
Allah curse the hypocrites) the Companions of the Messenger 
of Allah jg. This is the same Tafsir given by Abu Al-‘Aliyah and 
As-Suddi in his Tafsir, with a chain of narration to Ibn ‘Abbas, 
Ibn Mas'ud and other Companions.* 1 ' This is also the Tafsir of 
Ar-Rabl‘ bin Anas and ‘Abdur-Rahman bin Zayd bin Aslam.* 2 ' 
The hypocrites said, “Us and them having the same status, 
following the same path, while they are fools?!” The fool’ is the 
ignorant, simple-minded person who has little knowledge in 
areas of benefit and harm. This is why, according to the 
majority of the scholars, Allah used the term foolish to include 
children, when He said, 

i&i # & jS. # iTJSfjt lyji •%} 

iAnd do not give your property, which Allah has made a 
means of support for you, to the foolish} (4:5). 

Allah answered the hypocrites in all of these instances. For 
instance, Allah said here, 

jU '$} 

111 At-Tabari 1:293. 

121 At-Tabari 1:294. 
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4Verily, they are the fools}. Allah thus affirmed that the 
hypocrites are indeed the fools, yet, 

4S& 


4But they know not}. Since they are so thoroughly ignorant, the 
hypocrites are unaware of their degree of deviation and 
ignorance, and such situation is more dangerous, a severer 
case of blindness, and further from the truth than one who is 
aware. 


$ Cm pz 




d\ >> '»p i 

/ ... f . ;i>// # > v./ 


414. And when they meet those who believe, they say: "We 
believe," but when they are alone with their Shayatin (devils), 
they say: "Truly, we are with you; verily, we were but 
mocking."} 

415. Allah mocks at them and leaves them increasing in their 
deviation to ivander blindly.} 


The Hypocrites* Cunning and Deceit 

Allah said that when the hypocrites meet the believers, they 
proclaim their faith and pretend to be believers, loyalists and 
friends. They do this to misdirect, mislead and deceive the 
believers. The hypocrites also want to have a share of the 
benefits and gains that the believers might possibly acquire. 
Yet, 

4^1 fy} 

iBut ivheti they are alone with their Shayatin}, meaning, if they are 
alone with their devils, such as their leaders and masters 
among the rabbis of the Jews, hypocrites and idolators. 


Human and Jinn Devils 


Ibn Jarir said, “The devils of every creation are the 
mischievous among them. There are both human devils and 
Jinn devils. Allah said, 


Juju JJ If? 
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iAnd so We have appointed for every Prophet enemies — 
Shaydtin (devils) among mankind and Jinn, inspiring one 
another with adorned speech as a delusion (or by way of 
deception)} (6:112). 


The Meaning of 'Mocking* 

Allah said, 

iThey say: "Truly, we are with you"}. Muhammad bin Ishaq 
reported that Ibn ‘Abbas said that the Ayah means, “We are 
with you, 

i&gx £ (S\} 

4 Verily, we were but mocking}, meaning, we only mock people 
(the believers) and deceive them.” 111 Ad-Dahhak said that Ibn 
‘Abbas said that the Ayah, 

£ C\} 

4 Verily, we were but mocking}, means, “We (meaning the 
hypocrites) were mocking the Companions of Muhammad.”* 2 * 
Also, Ar-Rabl‘ bin Anas and Qatadah said similarly.* 3 * Allah’s 
statement. 




iAlldh mocks at them and leaves them increasing in their deviation to 
wander blindly} answers the hypocrites and punishes them for 
their behavior. Ibn Jarir commented, “Allah mentioned what He 
will do to them on the Day of Resurrection, when He said, 




in vV ’A fir* ify 


40n the Day when the hypocrites — men and women — will 
say to the believers: "Wait for us! Let us get something from 
your light!” It will be said: "Go back to your rear! Then seek a 


111 At-Tabari 1:300. 
121 Ibid. 

131 Ibid. 
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light!" So a wall will be put up between them, with a gate 
therein. Inside it will be mercy, and outside it will be 
torment. ^ (57:13), and, 




<fAnd let not the disbelievers think that Our postponing of their 
punishment is good for them. We postpone the punishment only 
so that they may increase in shiftiness.} (3:178).” 

He then said, “This, and its like, is Allah’s mockery of the 
hypocrites and the people of Shirk.” 


The Hypocrites suffering for their Plots 


Allah stated that He will punish the hypocrites for their 
mockery, using the same terms to describe both the deed and 
its punishment, although the meaning is different. Similarly, 
Allah said, 








iThe recompense for an offense is an offense equal to it; but 
whoever forgives and makes reconciliation, his reward is with 
Allah ^ (42:40), and, 


iThen whoever transgresses (the prohibition) against you, 
transgress likewise against him} (2:194). 

The first act is an act of injustice, while the second act is 
an act of justice. So both actions carry the same name, while 
being different in reality. This is how the scholars explain 
deceit, cunning and mocking when attributed to Allah in the 
Qur’an. Surely, Allah exacts revenge for certain evil acts with a 
punishment that is similar in nature to the act itself. We 
should affirm here that Allah does not do these things out of 
joyful play, according to the consensus of the scholars, but as 
a just form of punishment for certain evil acts. 


Meaning of ‘Leaves them increasing in their deviation to 
wander blindly * 

Allah said, 
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iAllah mocks at them and leaves them increasing in their deviation to 
wander blindly}. As-Suddi reported that Ibn ‘Abbas, Ibn Mas'ud 
and several other Companions of the Messenger of Allah jg said 
that. 


iand leaves them increasing} means, He gives them respite. 1 * 1 
Also, Mujahid said, “He (causes their deviation) to increase.”* 2 * 
Allah said; 


V J* 4 ’--^ j ** LJ 0 ^- — y 


4Do they think that by the wealth and the children with which 
We augment them. (That) We hasten to give them with good 
things. Nay, but they perceive not.} (23:55-56). 

Ibn Jarir commented, “The correct meaning of this Ayah is 
*We give them increase from the view of giving them respite 
and leaving them in their deviation and rebellion.’ Similarly, 
Allah said, 


-^0 j -J a p'A t&j} 
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4And We shall turn their hearts and their eyes away (from 
guidance), as they refused to believe in it the first time, and We 
sluill leave them in their trespass to wander blindly}.” 
(6:110).* 3 * 

Tughyan used in this Ayah means to transgress the limits, 
just as Allah said in another Ayah, 


iVerily, when the water Taghd (rose) beyond its limits, We 
carried you in the ship} (69:11). 

Also, Ibn Jarir said that the term 'Amah, in the Ayah means, 
‘deviation’. He also said about Allah’s statement, 

**' At-Tabari 1:311. 

* 2 * Ibn Abi Hatim 1:57. 

* 3 ' At-Tabari 1 :307 
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{in f/ieir deviation to wander}, “In the misguidance and disbelief 
that has encompassed them, causing them to be confused and 
unable to find a way out of it. This is because Allah has 
stamped their hearts, sealed them, and blinded their vision. 
Therefore, they do not recognize guidance or find the way out of 
their deviation. 

c-iy US a )'' '.vi' ' 

416. These are they who have purchased error with guidance, 
so their commerce was profitless. And they were not guided.} 

In his Tafsir, As-Suddi reported that Ibn ‘Abbas and Ibn 
Mas'ud commented on; 

4ls4 it 


{These are they who have purchased error with guidance} saying it 
means, “They pursued misguidance and abandoned guidance.” 
Mujahid said, “They believed and then disbelieved,” while 
Qatadah said, “They preferred deviation to guidance.” 
Qatadah’s statement is similar in meaning to Allah’s statement 
about Thamud, 




{And as for Thamud, We granted them guidance, but they 
preferred blindness to guidance} (41:17). 

In summary, the statements that we have mentioned from 
the scholars of Tafsir indicate that the hypocrites deviate from 
the true guidance and prefer misguidance, substituting 
wickedness in place of righteousness. This meaning explains 
Allah’s statement, 


{These are they who have purchased error with guidance}, 
meaning, they exchanged guidance to buy misguidance. This 
meaning includes those who first believed, then later 
disbelieved, whom Allah described, 


lM Al-Tabari 1:309. 
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Profitless. And they 
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meaning their trade 
— I did not succeed nor 

were they righteous or rightly guided throughout all this. In 
addition, Ibn Jarir narrated that Qatadah commented on the 
Ayah, 


4So their commerce was profitless. And they were not guided K “By 
Allah! I have seen them leaving guidance for deviation, leaving 
the Jama'ah (the community of the believers) for the sects, 
leaving safety for fear, and the Sunnah for innovation.”* 1 * Ibn 
Abi Hatim also reported other similar statements.* 2 * 


4 &JS id Cii jfc U iitil H£ 4? ^ 


'** At-Tabari 1:316. 

* 2 * Ibn Abi Hatim 1:60. 
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417. Their likeness is as the likeness of one who kindled a fire; 
then, when it illuminated all around him, Allah removed their 
light and left them in darkness. (So) they could not see}. 

418. They are deaf, dumb, and blind, so they return not (to the 
right path).} 


The Example of the Hypocrites 

Allah likened the hypocrites when they bought deviation with 
guidance, thus acquiring utter blindness, to the example of a 
person who started a fire. When the fire was lit, and 
illumnitated the surrounding area, the person benefited from it 
and felt safe. Then the fire was suddenly extinguished. 
Therefore, total darkness covered this person, and he became 
unable to see anything or find his way out of it. Further, this 
person could not hear or speak and became so blind that even 
if there were light, he would not be able to see. This is why he 
cannot return to the state that he was in before this happened 
to him. Such is the case with the hypocrites who preferred 
misguidance over guidance, deviation over righteousness. This 
parable indicates that the hypocrites first believed, then 
disbelieved, just as Allah stated in other parts of the Qur’an. 
Allah’s statement, 

4Alldh removed their light} means, Allah removed what benefits 
them, and this is the light, and He left them with what harms 
them, that is, the darkness and smoke. Allah said, 

4And left them in darkness}, that is their doubts, disbelief and 
hypocrisy. 

4 (So) they could not see} meaning, they are unable to find the 
correct path or find its direction. In addition, they are, 

i^} 

4deaf} and thus cannot hear the guidance, 




142 


Tafsir Ibn Katlnr 


idumb} and cannot utter the words that might benefit them, 

4^ 


iand blitxd^ in total darkness and deviation. Similarly, Allah 
said, 
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iVerily, it is not the eyes that grow blind, but it is the hearts xohich 
are in the breasts that grow blind} (22:46) and this why they 
cannot get back to the state of guidance that they were in, 
since they sold it for misguidance. 
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419. Or like a rainstorm in the sky, bringing darkness, 
thunder, and lightning. They thrust their fingers in their ears 
to keep out the stunning thunderclap for fear of death. But 
Allah ever encompasses the disbelievers. } 

420. The lightning almost snatches away their sight, whenever 
it flashes for them, they walk therein, and when darkness covers 
them, they stand still. And if Allah willed. He could have taken 
away their hearing and their sight. Certainly, Allah has poioer 
over all things.} 


Another Parable of the Hypocrites 

This is another parable which Allah gave about the 
hypocrites who sometimes know the truth and doubt it at 
other times. When they suffer from doubt, confusion and 
disbelief, their hearts are, 

4y&> 

iLike a Sayyib}, meaning, "The rain”, as Ibn Mas'ud, Ibn ‘Abbas, 
and several other Companions have confirmed* 1 ' as well as 

m 


At-Tabari 1:334. 
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Abu Al-'Aliyah, Mujahid, Said bin Jubayr, ‘Ata\ Al-Hasan Al- 
Basri, Qatadah, ‘Atiyah Al-‘Awfi, ‘Ata’ Al-Khurasani, As-Suddi 
and Ar-Rabl' bin Anas. 111 Ad-Dahhak said “It is the clouds." ,21 
However, the most accepted opinion is that it means the rain 
that comes down during, 

ilS} 


^darkness meaning, here, the doubts, disbelief and hypocrisy. 

i%Z} 


4 thunder} that shocks the hearts with fear. The hypocrites are 
usually full of fear and anxiety, just as Allah described them, 



'$ &} 


}They think that every cry is against them} (63:4), and, 

') I(A Cj cZjytgj} 

4\ i s&U •) £?£ 


4They swear by Allah that they are truly of you while they are 
not of you, but they are a people who are afraid. Should they 
find refuge, or caves, or a place of concealment, they would 
turn straightway thereto in a swift rush} (9:56-57). 


}The lightning}, is in reference to the light of faith that is 
sometimes felt in the hearts of the hypocrites, 




' I ' 


iThey thrust their fingers in their ears to keep out the stunning 
thunderclap for fear of death. But Alldlt ever encompasses the 
disbelievers meaning, their cautiousness does not benefit them 
because they are bound by Allah's all-encompassing will and 
decision. Similarly, Allah said, 


rrJjj 3 j i-.u- dhSt 




I 1 ' Ibn Abi Hatim 1:66. 
121 Ibn Abi Hatim 1:67. 
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iHas the story reached you of two hosts. Of Fir'awn (Pharaoh) 
and Thamud? Nay! The disbelievers (persisted) in denying. 
And Allah encompasses them from behind!} (85:17-20). 

Allah then said, 

ijfeiS JI2. &} 

AThe lightning almost snatches aivay their sight} meaning, because 
the lightning is strong itself, and because their comprehension 
is weak and does not allow them to embrace the faith. Also, ‘Ali 
bin Abi Talhah reported that Ibn ‘Abbas commented on the 
Ayah, 

Afar**) uiLc ($1 


AThe lightning almost snatches aivay their sight}, “The Qur’an 
mentioned almost all of the secrets of the hypocrites.”* 1 ' ‘Ali bin 
Abi Talhah also narrated that Ibn ‘Abbas said, 

Afo $ itS' 


AWhenever it flashes for them, they walk therein}, “Whenever the 
hypocrites acquire a share in the victories of Islam, they are 
content with this share. Whenever Islam suffers a calamity, 
they are ready to revert to disbelief.”. 121 Similarly, Allah said, 


AAnd among mankind is he who ivorships Allah on the edge: If good 
befalls him, he is content with that.} (22:11). Also, Muhammad bin 
Ishaq reported that Ibn ‘Abbas said, 


^ *j iji: (4 j it3.i &} 


AWhenever it flashes for them, they walk therein, and when darkness 
covers them, they stand still}, 

“They recognize the truth and speak about it. So their speech 
is upright, but when they revert to disbeleif, they again fall 
into confusion.”* 31 This was also said by Abu Al-‘Aliyah, Al- 
Hasan Al-Basri, Qatadah, Ar-Rabl‘ bin Anas and As-Suddi, 
who narrated it from the Companions, and it is the most 


*** At-Tabari 1 :349. 
121 Ibid. 

* 3 ' At-Tabari 1 :346. 
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obvious and most correct view, and Allah knows best.’ 1 * 
Consequently, on the Day of Judgment, the believers will be 
given a light according to the degree of their faith. Some of 
them will gain light that illuminates over a distance of several 
miles, some more, some less. Some people’s light will glow 
sometimes and be extinguished at other times. They will, 
therefore, walk on the Sirat (the bridge over the Fire) in the 
light, stopping when it is extinguished. Some people will have 
no light at all, these are the hypocrites whom Allah described 
when He said, 








/ 1,^ ^ • J ✓ ^ >■ * I ✓ / > /A*# I 1/ V 

ijf J [) o/i'i' 


Vs 


iOn the Day when the hypocrites - men and women - will 
say to the believers: "Wait for us! Let us get something from 
your light!” It will be said to them; "Go back to you rear! Then 
seek a light!”} (57:13). 

Allah described the believers, 


VM 


iOn the Day you shall see the believing men and the believing 
women - their light running forward before them and by their 
right hands. Glad tidings for you this Day! Gardens under 
which rivers flow (Paradise)} (57:12), and, 


ojjii frfrSo t>ri cSr^' ^ fjfr 




i m 


}The Day that Allah will not disgrace the Prophet (Muhammad 
2g) and those who believe with him. Their Light will run 
forward before them and (with their Records — Books of deeds) 
in their right hands. They will say: "Our Lord! Keep perfect 
our Light for us [and do not put it off till we cross over the 
Sirdt (a slippery bridge over the Hell) safely] and grant us 
forgiveness. Verily, You are Able to do all things”} (66:8). 

Ibn Abi Hatim narrated that ‘Abdullah bin Mas'ud 


*'* Ibn Abi Hatim 1:75. 
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commented on, 



iTheir Light will run forward before them}, “They will pass on the 
Sirat. according to their deeds. The light that some people have 
will be as big as a mountain, while the light of others will be as 
big as a date tree. The people who will have the least light are 
those whose index fingers will sometimes be lit and 
extinguished at other times.”* 1 ' Ibn Abi Hatim also reported 
that Ibn ‘Abbas said, “Every person among the people of 
Tawhid (Islamic Monotheism) will gain a light on the Day of 
Resurrection. As for the hypocrite, his light will be 
extinguished. When the believers witness the hypocrite’s light 
being extinguished, they will feel anxious. Hence, they will 
supplicate, 

iOur Lord! Keep perfect our Light for Ad-Dahhak bin 

Muzahim said, “On the Day of Resurrection, everyone who has 
embraced the faith will be given a light. When they arrive at the 
Sirat, the light of the hypocrites will be extinguished. When the 
believers see this, they will feel anxious and supplicate, 

^Owr Lord! Keep perfect our Light for ws£.” 

Types of Believers and Types of Disbelievers 

Consequently, there are several types of people. There are 
the believers whom the first four Ayat (2:2-5) in Surat Al- 
Baqarah describe. There are the disbelievers who were 
described in the next two Ayat And there are two categories of 
hypocrites: the complete hypocrites who were mentioned in the 
parable of the fire, and the hesitant hypocrites, whose light of 
faith is sometimes lit and sometimes extinguished. The parable 
of the rain was revealed about this category, which is not as 
evil as the first category. 


111 At-Tabari 23:3179. 
121 Al-Hakim 2:495. 
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lamp, a sealed heart with a knot tied around its seal, a heart 
that is turned upside down and a wrapped heart. As for the 
polished heart, it is the heart of the believer and the lamp is the 
light of faith. The sealed heart is the heart of the disbeliever. 
The heart that is turned upside down is the heart of the pure 
hypocrite, because he had knowledge but denied it. As for the 
wrapped heart, it is a heart that contains belief and hypocrisy. 
The example of faith in this heart, is the example of the herb 
that is sustained by pure water. The example of hypocrisy in it, 
is the example of an ulcer that thrives on puss and blood. 
Whichever of the two substances has the upper hand, it will 
have the upper hand on that heart*. This Hadith has a Jay id 
Hasan (good) chain of narration. 11 * 


Allah said, 

f if ^ $f} 


iAnd if Allah willed. He would have taken away their hearing and 
their sight. Certainly, Allah has power over all things}. Muhammad 
bin Ishaq reported that Ibn ‘Abbas commented on Allah’s 
statement, 


iAnd if Allah willed, He would have taken away their hearing and 
tlteir sight}, “Because they abandoned the truth after they had 
knowledge in it.” 

ij.4 }is“ f if 

iCertainly, Allah has power over all things}. Ibn ‘Abbas said, 
“Allah is able to punish or pardon His servants as He wills.”* 2 ’ 
Ibn Jarir commented, “Allah only described Himself with the 
ability to do everything in this Ayah as a warning to the 
hypocrites of His control over everything, and to inform them 
that His ability completely encompasses them and that He is 
able to take away their hearing and sight.”* 3 ’ 

Ibn Jarir and several other scholars of Tafsir stated that 
these two parables are about the same kind of hypocrite. So 


m Ahmad 3:17. 

121 Ibn Abi Hatim 1:76 
* 3 ’ At-Tabari 1:361. 
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the ‘or’ mentioned in, 

iOr like a rainstorm fron. •■■■ rky > means ‘and’, just as the Ayah, 

4 s ,. jf, ^Lu 'Jjf 

4 And obey neither a c >> •: isbelievcr among them}- Therefore, 

‘or’ in the Ayah inclu i. lice of using either example for 

the hypocrites. Also, M r A’ -i said that ‘or’ means, “To show 
compatibility’ of the two clu c.es, just as when one says, ‘Sit 
with Al-Hasui. or Ibn Sirin.’ According to the view of Az- 
Zamakhshai i, 'so it means each of these persons is the same as 
the other, so you may sit with either one of them.’ The meaning 
of ‘or’ thus becomes ‘either.’ Allah gave these two examples of 
the hypocrites, because they both perfectly describe them.” 

I (Ibn Kathir) say, these descriptions are related to the type 
of hypocrite, because there is a dilit n nee between them as we 
stated. For instance, Allah mentioned these types in Surat 
Bara’ah (chapter 9) when He repeat J the statement, “And 
among them” three times, describing their types, 
characteristics, statements and deeds. So the two examples 
mentioned here describe two types of hypocrites whose 
characteristics are similar. For instance Allah gave two 
examples in Surat An-Nur, one for the advocates of disbelief 
and one for the followers of disbelief, He said, 

^j r S' 


4As for those who disbelieved, their deeds are like a mirage in a 
desert £ (24:39), until, 


f*- j 


iOr (the state of a disbeliever) is like the darkness in a vast 
deep sea$ (24:40). 


The first example is of the advocates of disbelief who have 
complex ignorance, while the second is about the followers 
who have simple ignorance. Allah knows best. 


& £u « tSs pi pj W 
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<21. O mankind! Worship your Lord (Allah), Who created you 
and those who were before you so that you may acquire 
Taqwd.} 

<22. Who has made the earth a resting place for you, and the 
sky as a canopy, and sent down water (rain) from the sky and 
brought forth therewith fruits as a provision for you. Then do 
not set up rivals unto Allah (in worship) while you know (that 
He alone has the right to be worshipped).} 


Tawhid Al-Uluhiyyah 

Allah next mentioned His Oneness in divinity and stated that 
He has favored His servants by bringing them to life after they 
did not exist. He also surrounded them with blessings, both 
hidden and apparent. He made the earth a resting place for 
them, just like the bed, stable with the firm mountains. 


4And the sky as a canopy ^ meaning, ‘a ceiling*. Similarly, Allah 
said in another Ayah , 



4And We have made the heaven a roof, safe and well-guarded. 
Yet they turn away from its signs (i.e . sun, moon, winds, 
clouds)) ( 21:32). 


<£ a pJi 


iAtid sends down for you water (rain) from the sky} meaning, 
through the clouds, when they need the rain. Hence, Allah 
caused the various types of vegetation and fruits to grow as a 
means of sustenance for people and their cattle. Allah 
reiterated this bounty in various parts of the Qur’an. 

There is another Ayah that is similar to this Ayah (2:22), 
that is, Allah’s statement, 


<-4-6 & .4*3 p=4j & £ 


</f is He Who has made for you the earth as a dwelling place 
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and the sky as a canopy, and has given you shape and made 
your shapes good (looking) and has provided you with good 
things. That is Allah, your Lord, so Blessed be Allah, the Lord 
of all that exists} (40:64). 

The meaning that is reiterated here is that Allah is the 
Creator, the Sustainer, the Owner and Provider of this life, all 
that is in and on it. Hence, He alone deserves to be 
worshipped, and no one and nothing is to be associated with 
Him. This is why Allah said next, 

4 <,£2 pi 

4Then do not set up rivals unto Allah (in worship) while you 
know (that He alone has the right to be worshipped)} (2:22). 

The Two Sahihs record that Ibn Mas’ud said, “I said to the 
Messenger of Allah jg, Which evil deed is the worst with Allah?’ 
He said, 

B, * 15i-». IX 4] Jjutw jU 


«To take an equal with Allah, ivhile He alone created 


Also, Mu'adh narrated the Prophet’s statement, 

At \jS j~~t ^J lie- Jj. <ill 


«Do you know Allah's right on His servants? They must 
worship Him alone and refrain from associating anything with 
Him in worship V 2 ’ Another Hadith states, 


ni li auu u : jb Jiij Jii ni. u 'Jj2\ V» 


iNone of you should say, 'What Allah and so-and-so person 
wills. Rather, let him say, 'What Allah wills, and then what 
so-and-so person wills .» |31 


A Hadith with the same Meaning 

Imam Ahmad narrated that Al-Harith Al-Ash‘ari said that the 
Prophet of Allah jg said, 

111 Fath Al-Bari 8:350 and Muslim 1:90. 

121 Fath Al-Bari 13:359 and Muslim 1:59. 

131 Ahmad 5:384, 394, 398. 
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^ if. J ! 1 

^ cr-=* ^ ijali ji ili ji jjpjj ^ pfc jp 

^ [}f} jr^\ ^Jf. y*^J isfc f Ji <^JUI I VlUI 

jt 0[ U :Jlii j( Ulj ^ 4 ^i o jl U^i 

j JJt^J ^ jJ : Jli ^ ;i ^jjpl 

il jl :JU p aIU ^L k p il Ipj wi^ljl JU JoUi iA>JjJl S^l J>- 

ill Ij-lP jl ijjj 1 j\l*3 jl ppp ij+j Jl±\ jl oUK 

<?/y. ^ J* l V* csS ^ 1 J^j iUi jji tlili 5i 
oap j^j ji a^L, p-Cli 4oJp# J± JJ <cU JiJo JJUJ 

e^AJaJL p^p • \~T* 5 j \j$jH 'i/j ojXpli p&jjj p^ 3 "- 33U1 jp iJiJiS’ 

pyb • b *j& *^i c xL P l* oJLp ^>-jJ <$->■j ./.-^•.'I <u l jU 

r*k ^ 4^ «>f l f* ^* j4b J & o$ fipJi 

ojJiJL ^SjAj . 4 LLJI ^»j ^ 4il jIp 4-il p^Jl p jp jJLLjl 

oy^j &* ^! b* 1 ^ j-u3l opf Jp 3 j^ 

jr^b err^ ti^i 0 ^ ^ J* ♦ pJ JUi 

^1 tit jP3 js^ iui op rj; 4>\ Jj, .<£ iii > 

,lr? ix*Jl jjj ?J OjJI ^ lil^- 

•jill Jii ^J> jl^ lil jUalljl 


11 Allah commanded Yahya bin Zakariya to implement five 
commands and to order the Children of Israel to implement 
them, but Yaliyd was slow in carrying out these commands. 
‘Isa said to Yahya, 'You were ordered to implement five 
commands and to order the Children of Israel to implement 
them. So either order, or I will do it.’ Yahya said, 'My brother! 
I fear that if you do it before me, I will be punished or the earth 
will be slwken under my feet.' Hence, Yahya bin Zakariya 
called the Children of Israel to Bayt AI-Maqdis (Jerusalem), 
until they filled the Masjid. He sat on the balcony, thanked 
Allah and praised him and then said, 'Allah ordered me to 
implement five commandments and that I should order you to 
adhere to thetn. The first is that you worship Allah alone and 
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not associate any with Him. The example of this command is 
the example of a man who bought a servant from his money 
with paper or gold. The servant started to work for the master, 
but was paying the profits to another person. lA7to among you 
would like his servant to do that? Allah created you and 
sustains you. Therefore, worship Him alone and do not 
associate anything with Him. I also command you to pray, for 
Allah directs His Face towards His servant's face, as long as 
the servant does not turn away. So when you pray, do not turn 
your heads to and fro. 1 also command you to fast. The example 
of it is the example of a man in a group of men and he has 
some musk wrapped in a piece of cloth, and consequently, all of 
the group smells the scent of the wrapped musk. Verily, the 
odor of the mouth of a fasting person is better before Allah than 
the scent of musk. I also command you to give charity. The 
example of this is the example of a man who was captured by 
the enemy. They tied his hands to his neck and brought him 
forth to cut off his neck. He said to them, 'Can l pay a ransom 
for myseip’ He kept ransoming himself with small and large 
amounts until he liberated himself. I also command you to 
always remember Allah. The example of this deed is that of a 
man who the enemy is tirelessly pursuing. He takes refuge in a 
fortified fort. When the servant remembers Allah, he will be 
resorting to the best refuge from Satan J 

AI-Harith then narrated that the Messenger of Allah jg said, 


iSlLjlj Jl ■ Irti 

<i!p iijj . «iil 

jil JIS : IjJt* iPr J* ji* V-i Ifij >1>1 

^ll i iif '^jj fLij jlj» :Jlii 

*«ill Slip Jl .. 1 ^ ^ > IS 


a And I order you with five commandments that Allah has 
ordered me. Stick to the Jama'ah (community of the faithfid), 
listen and obey (your leaders) and perform Hijrah (migration) 
and Jihad for the sake of Allah. Wlwever abandons the Jamd'ah, 
even the distance of a hand span, will have removed the tie of 
Islam from his neck, unless he returns. Whoever uses the 
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slogans of Jahiliyah (the pie \utic period of ignorance) he will 
be among those kneeling in <rJiannam (Hellfire ).» They said 
“O Messenger of Allah! F ■ if he prays and fasts?” He 
said, “Even if he prays, fasts and claims to be Muslim. So call 
the Muslims with their i. < that Allah has called them: 'The 
Muslims, the believing sc. \ tls of Allah 

This is a Hasan Hadlth, >.nd it contains the statement, “Allah 
has created and sustain;; you, so worship Him and do not 
associate anything with Him in worship.” This statement is 
relevant in the Ayat (2:2) -22) we are discussing here and 
supports singling Allah in worship, without partners. 


Signs of Allah’s Existence 


Several scholars of Tafsir, like Ar-Razi and others, used 
these Ayat as an argument for the existence of the Creator, 
and it is a most worthy method of argument. Indeed, whoever 
ponders over the things thal exist, the higher and lower 
creatures, their various shapes, colors, behavior, benefits and 
ecological roles, then he will realize the ability, wisdom, 
knowledge, perfection and majesty of their Creator. Once a 
bedouin was asked about the evidence to Allah’s existence, he 
responded, “All praise is due to Allah! The camel’s dung 
testifies to the existence of the camel, and the track testifies to 
the fact that someone was walking. A sky that holds the giant 
stars, a land that has fairways and a sea that has waves, does 
not all of this testily that the Most Kind, Most Knowledgeable 
exists?” 12 ' 


Hence, whoever gazes at the sky in its immensity, its 
expanse, and the various kinds of planets in it, some of which 
appear stationary in the sky - whoever gazes at the seas that 
surround the land from all sides, and the mountains that were 
placed on the earth to stabilize it, so that whoever lives on 
land, whatever their shape and color, are able to live and 
thrive - whoever reads Allah’s statement, 




s* *> > > S' ' 




r>-> 


J&Jl 


ovf 


ot Wjf iJiC- 


'M jjjfc 


* 1! Ahmad 4 :130. 
121 Yr-Razi 2:91. 
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Our servant ^ meaning, Muhammad 

4}jf -t 

ithen produce a Surah (chapter)} meaning, similar to what he 
brought to you. Hence, if you claim that what he was sent with 
did not come from Allah, then produce something similar to 
what he has brought to you, using the help of anyone you wish 
instead of Allah. However, you will not be able to succeed in 
this quest. Ibn ‘Abbas said that, 

iyour witnesses} means “Aids.” 111 Also, As-Suddi reported that 
Abu Malik said the Ayah means, “Your partners, meaning, 
some other people to help you in that. Meaning then go and 
seek the help of your deities to support and aid you.” 121 Also, 
Mujahid said that, 

$and call your witnesses} means, “People, meaning, wise and 
eloquent men who will provide the testimony that you seek.” 13, 


The Challenge 


Allah challenged the disbelievers in various parts of the 
Qur’an. For instance, Allah said in Surat Al-Qasas (28:49), 




4 








iSay (to them, O Muhammad "Then bring a Book from 
Allah, which is a better guide than these two (the Tawrah 
(Torah) and the Qur'an), that I may follow it, if you are 
truthful"}. Also, Allah said in Surat Al-Isrd’ (17:88), 


i; & 7 & jLt i>t j & yij jsft oo j} 


iSay: "If mankind and tlte Jinn were together to produce the 
like of this Qur'an, they could not produce the like thereof, even 


111 At-Tabari 1:376. 

121 IbnAbiHStim 1:84. 
Ibn Abi Hatim 1:85. 
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if they helped one another."} Allah said in Surat Hud 
(11:13), 




ili 


cr 1 yAA *- 4 />" l >Li Ji f’r 

JL£ o) 


«fOr they say, "He (Prophet Muhammad ■£) forged it (the 
Qur'an)." Say : "Bring you then ten forged Siiralts (chapters) like 
it, and call whomsoever you can, other than Allah (to your help), 
if you speak the truth!"}, and in Surat Yunus (10:37-38), 


'Vtf * // /.f ' • ^ ✓// ;< > / >•* </ ✓ v 

AjJj eft s yOj 1 $IjCb ja Uj y 

(j* )jj~i Ijti Ji ia/if jjlyb jJ Oj <1^ S-y ^ 

/ 1 ■; .■■,,, ^ ^^ # 

T ol a »\ pja 


4And this Qur'an is not such as could ever be produced by 
other than Allah (Lord of the heavens and the earth), but it is a 
confirmation of (the revelation) which was before it (i.e. the 
Taivrdh, end the Injfl), and a full explanation of the Book (i.e. 
Laws decided for mankind) - wherein there is no doubt - 
from the Lord of all that exists.} 

iOr do they say: "He (Muhammad jg) has forged it?" Say: 
"Bring then a Surah (chapter) like it, and call upon 
whomsoever you can besides Allah, if you are truthful!"}. All 
of these Ayat were revealed in Makkah. 

Allah also challenged the disbelievers in the Ayat that were 
revealed in Al-Madlnah. In this Ayah, Allah said, 


iyf 4 'fok=> 43^ 


4And if you (Arab pagans, Jews, and Christians) are in Rayb} 
meaning, doubt. 


4 Concerning that which We have sent doom (i.e. the Qur’an) to Our 
servant} meaning, Muhammad jg, 

4 -^ 4 )jfo 

4then produce a Surah (chapter) the like thereof} meaning, similar 
to the Qur’an. This is the Tafsir of Mujahid, Qatadah, Ibn Jarir 
At-Tabari, Az-Zamakhshari and Ar-Razi. Ar-Razi said that this 
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is the Tafsir of “Umar, Ibn Mas^d, Ibn ‘Abbas, Al-Hasan Al- 
Basri and the majority of the scholars. And he gave preference 
to this view and mentioned the fact that Allah has challenged 
the disbelievers as individuals and as groups, whether literate 
or illiterate, thus making the challenge truly complete. This 
type of challenge is more daring than simply challenging the 
disbelievers who might not be literate or knowledgeable. This is 
why Allah said, 

iBring you then ten forged Surahs (chapters) like it} (11:13), 

and, 


<#* & v> 

iThey could not produce the like thereof ^ (17:88). 

Therefore, this is a general challenge to the Arab disbelievers, 
the most eloquent among all nations. Allah challenged the 
Arab disbelievers both in Makkah and Al-Madlnah several 
times, especially since they had tremendous hatred and 
enmity for the Prophet and his religion. Yet, they were 
unable to succeed in answering the challenge, and this is why 
Allah said, 

Jj 0 ^ 

iBut if you do it not, and you can never do it}, indicating that they 
will never be able to answer the challenge. This is another 
miracle, in that, Allah clearly stated without doubt that the 
Qur’an will never be opposed or challenged by anything similar to 
it, for eternity. This is a true statement that has not been 
changed until the present and shall never change. How can 
anyone be able to produce something like the Qur’an, when the 
Qur’an is the Word of Allah Who created everything? How can the 
words of the created ever be similar to the Words of the Creator? 


Examples of the Miracle of the Qur’an 


Whoever reads through the Qur’an will realize that it 
contains various levels of superiority through both the 
apparent and hidden meanings that it mentions. Allah said, 
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iAlif Lam Ra. (This is) a Book, the verses wltereof are perfect 
(in every sphere of knowledge, etc.), and then explained in 
detail from One (Allah), Who is Wise and well-acquainted (with 
all things)} (11:1) 


So the expressions in the Qur’an are perfect and its 
meanings are explained. Further, every word and meaning in 
the Qur’an is eloquent and cannot be surpassed. The Qur’an 
also mentioned the stories of the people of the past; and these 
accounts and stories occurred exactly as the Qur’an stated. 
Also, the Qur’an commanded every type of righteousness and 
forbade every type of evil, just as Allah stated, 



iAnd the Word of your Lord has been fulfilled in truth and in 
justice » (6:115). 

meaning, true in the stories it narrates and just in its Laws. 
The Qur’an is true, just and full of guidance. It does not-—- 
contain exaggerations, lies or falsehood, unlike Arabic and 
other types of poems that contained lies. These poems, 
conform with the popular statement, “The most eloquent 
speech is the one that contains the most lies!” Sometimes, one 
would find a long poem that mainly contains descriptions of 
women, horses or alcohol. Or, the poem might contain praise 
or the description of a certain person, horse, camel, war, 
incident, fear, lion, or other types of items and objects. Such 
praise or descriptions do not bring any benefit, except shed 
light on the poet’s ability to clearly and eloquently describe 
such items. Yet, one will only be able to find one or two 
sentences in many long poems that elaborate on the main 
theme of the poem, while the rest of the poem contains 
insignificant descriptions and repetitions. 

As for the Qur’an, it is entirely eloquent in the most perfect 
manner, as those who have knowledge in such matters and 
understand Arabic methods of speech and expressions concur. 
When one reads through the stories in the Qur’an, he will find 
them fruitful, whether they were in extended or short forms, 
repeated or not. The more these stories are repeated, the more 
fruitful and beautiful they become. The Qur’an does not 
become old when one repeats reciting it, nor do the scholars 
ever get bored with it. When the Qur’an mentions the subject 
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of warning and promises, it presents truths that would make 
solid, firm mountains shake, so what about the 
comprehending, understanding hearts? When the Qur’an 
promises, it opens the hearts and the ears, making them eager 
to attain the abode of peace - Paradise - and to be the 
neighbors of the Throne of the Most Beneficent. For instance, 
on the subject of promises and encouragement, the Qur'an 
said, 


^4*£»■ & cit jfp 2 Jli 


4No person knoivs ivhat is kept hidden for them of joy as a 
reward for what they used to do} (32:17), and, 




4(There will be) therein all that inner selves could desire, and 
all that eyes could delight in and you will abide therein forever} 
(43:71). 

On the subject of warning and discouragement; 


4Do you then feel secure that He will not cause a side of the 
land to swallow you up} (17:68), and, 


J eUiJl j J* 


; /i of SjSES ^3 


4Do i/oh /ee/ secure that He, Who is over the heaven (Allah), will 
not cause the earth to sink with you, and then it should quake? 
Or do you feel secure that He, Wlw is over the heaven (Allah), 
will not send against you a violent whirlwind? Tlteti you shall 
know how (terrible) has been My warning} (67:16-17). 

On the subject of threats, the Qur’an said, 


4So We punished each (of them) for his sins} (29:40). Also, on 
the subject of soft advice, the Qur’an said, 
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4Tell Me, (even) if We do let them enjoy for years. And 
afterwards comes to them that (punishment) which they had 
been promised. AU that with ivhich they used to enjoy shall not 
avail them} (26:205-207). 

There are many other examples of the eloquence, beauty, 
and benefits of the Qur’an. 

When the Qur’an is discussing Laws, commandments and 
prohibitions, it commands every type of righteous, good, 
pleasing and beneficial act. It also forbids every type of evil, 
disliked and amoral act. Ibn Mas'ud and other scholars of the 
Salaf said, “When you hear what Allah said in the Qur’an, 
such as, 

4\p\: 04$ 


40 you who believe!}, then listen with full attention, for it either 
contains a type of righteousness that Allah is enjoining, or an 
evil that He is forbidding.” For instance, Allah said, 




4He (Muhammad $&) commands them for Al-Ma'ruf (i.e. 
Islamic Monotheism and all that Islam has ordained); and 
forbids than from Al-Munkar (i.e. disbelief, polytheism of all 
kinds, and all that Islmn has forbidden); he allows them as 
lawful At-Tayyibdt(i.e. all good and lawful things), and 
prohibits them as unlawful Al-Khaba'ith (i.e. all evil and 
unlawful things), he releases them from their heavy burdens 
and from the fetters (bindings) that were upon them > (7:157). 

When the Ayat mention Resurrection and the horrors that 
will occur on that Day, and Paradise and the Fire and the joys 
and safe refuge that Allah prepared for His loyal friends, or 
torment and Hell for His enemies, these Ayat contain glad 
tidings or warnings. The Ayat then call to perform good deeds 
and avoid evil deeds, making the life of this world less 
favorable and the Hereafter more favorable. They also establish 
the correct methods and guide to Allah’s straight path and 
just legislation, all the while ridding the hearts of the evil of 
the cursed devil. 
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The Qur’an is the Greatest Miracle given to the Prophet 


The Two Sahihs record that Abu Hurayrah said that the 
Prophet said, 


^-“11 ^ oUVl iyt ^ VI *UjSfl U fl 


®i*ljS3l t?ji ^ 0 <S ^ o l jli 4)1 oL>-_jl Lj>-015 


“Even/ Prophet zoas given a miracle, the type of which brings 
mankind to faith. What I ivas given is a revelation that Allah 
sent doum to me. Yet, l hope that I will have the most 
folloioing on the Day of Resurrection 

This is the wording narrated by Muslim. The Prophet 
stated that among the Prophets he was given a revelation, 
meaning, he was especially entrusted with the miraculous 
Qur’an that challenged mankind to produce something similar 
to it. As for the rest of the divinely revealed Books, they were 
not miraculous according to many scholars. Allah knows best. 
The Prophet $sg was also aided with innumerable signs and 
indications that testify to the truth of his prophethood and 
what he was sent with, all thanks and praise is due to Allah. 


Meaning of ’Stones’ 

Allah said, 




iThen fear the Fire (Hell) whose fuel is men and stones, 
prepared for the disbelievers > (2:24). 

‘Fuel’ is wood, or similar substances, used to start and feed 
a fire. Similarly, Allah said, 


iAnd as for the Qasitiin (disbelievers who deviated hum the 
right path), they shall be fireivood for Helty (72:15), and, 


■) 




f > " -r > k >> *c <i v 

I S—4^r ot Uj ^==L>[ f 

CbJAy U 


111 


Fatfi /U-Bari 8:619 and Muslim 1:134. 
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^Certainly you (disbelievers) and that which you are 
worshipping noiv besides Allah, are (but) fuel for Hell! (Surely) 
you enter it. Had these (idols) been alihah (gods), they would 
not have entered there (Hell), and all of them will abide 
therein) (21:98-99). 

The stones mentioned here are the giant, rotten, black, 
sulfuric stones that become the hottest when heated, may 
Allah save us from this evil end. It was also reported that the 
stones mentioned here are the idols and rivals that were 
worshipped instead of Allah, just as Allah said, 

-HI* Uj 

^Certainly you (disbelievers) and that which you are 
worshipping now besides Allah, are (but) fuel for Hell!) 
(21:28). 

Allah’s statement, 

^prepared for the disbelievers) 

It appears most obvious that it refers to the Fire that is 
fueled by men and stones, and it also may refer to the stones 
themselves. There is no contradiction between these two views, 
because they are dependent upon each other. ‘Prepared’ 
means, it is “kept’ and will surely touch those who disbelieve 
in Allah and His Messenger jg. Ibn Ishaq narrated that 
Muhammad said that ‘Ikrimah or Said bin Jubayr said that 
Ibn ‘Abbas said, 

ip repared for the disbelievers 

"For those who embrace the disbelief that you (disbelievers) 
have embraced/* 111 

Jahannam (Hellflre) exists now 

Many of the Imams of the Sunnah used this Ayah to prove 
that the Fire exists now. This is because Allah said, 



m At-Tabari 1:383. 




iprepared} meaning, prepared and kept. There are many 
Hadiths on this subject. For instance, the Prophet said, 

*Paradise and the Fire had an argument 

Also, the Prophet jfe said, 

jili JSI j :oJUj Ipj jlljl 

^‘ i. rtl l frl lj JI 

«77te Fire sought the permission of her Lord. She said, 'O my 
Lord! Some parts of me consumed the other parts.’ And Allah 
allowed her two periods to exhale, one in winter and one in 
summer.d 2 ! 

Also, there is a Hadith recorded from Ibn MasMd that the 
Companions heard the sound of a falling object. When they 
asked about it, the Messenger of Allah sfe said, 

J jSfl >- j. j .., t Aj 

“This is a stone that was thrown from the top of Jahannam 
seventy years ago, but only now reached its bottom .» This 
Hadith is in Sahih Muslim. ,3) 

There are many Hadiths that are Mutawatir (narrated by 
many different chains of narrations) on this subject, such as 
the Hadiths about the eclipse prayer, the night of Isra' etc. 

Allah’s statements, 

4*4^; ui Jxy~i 

iThen produce a Surah (chapter) of the like thereof^ (2:23), and, 

4A Surah (chapter) like ify (10:38) this includes the short and 
long Surahs of the Qur’an. Therefore, the challenge to creation 
stands with regards to both the long and short Surahs, and 

Muslim 4:2186. 

121 Al-Bukhari no. 527, Tuhfat Al-Ahwadhi 7:317. 

Muslim 4 :2184. 
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^ there is no 
I ] disagreement that I 

' * *.. .* ' „ know of on this fact 

between the scholars 
*s > .At,' ' i'uiit:- of old and new. Before 

he became Muslim, 
‘Amr bin Al-‘As met 

, •' 1 -Musaylimah the Liar 

who asked him, 
“What has recently 

fellow (meaning 

“ u Jn.™? d „ m 

1 ^ Makkah? Amr said, 

^ “A short, yet eloquent 

>'7''\\'< >&" ,-l"Surah.” He asked, 
t-O?AUl “What is it?” He said, 

J -if Si Cpv^’'^ 

4By Al-'Asr (the time). 

™£i-T “ ” ' 0SS> 

Musaylimah 

1_ __.. . J1 thought for a while 

and said, “A similar Surah was also revealed to me.” ‘Amr 
asked, “What is it?” He said, “O Wabr, O Wabr (i.e. a wild cat), 
you are but two ears and a chest, and the rest of you is 
unworthy and thin.” ‘Amr said, “By Allah! You know that 1 
know that you are lying.” 

CLU j^sVf 0. « ^ p, l\ c^i ij&s 

IjiiJ 0} Lijj ufjjf 'ji ijlli lijj }j~-> is, tJL \yjj 

(L»j i^4L* £l*j3 


425. And give glad tidings to those who believe and do 
righteous good deeds, that for them will be Gardens under 
which rivers flow (Paradise). Every time they will be provided 
with a fruit therefrom, they will say: '‘This is what we were 
provided with before,” and they will be given things in 



167 


Surah 2. Al-Baqarah (25 - 49) (Part-1) 

resemblance (i.e. in the same form but different in taste) and 
they shall have therein Azwdjun Mutahharatun (purified mates 
or wives), and they will abide therein forever .} 


Rewards of Righteous Believers 


After mentioning the torment that Allah has prepared for His 
miserable enemies who disbelieve in Him and in His 
Messengers, He mentions the condition of His happy, loyal 
friends who believe in Him and in His Messengers, adhere to 
the faith and perform the good deeds. This is the reason why 
the Qur’an was called Mathani, based on the correct opinion of 
the scholars. We will elaborate upon this subject later. 
Mathani means to mention faith and then disbelief, or vice 
versa. Or, Allah mentions the miserable and then the happy, 
or vice versa. As for mentioning similar things, it is called 
Tashabbuh, as we will come to know, Allah willing. Allah said, 




iAnd give glad tidings to those who believe and do righteous good 
deeds, that for them zvill be Gardens under which rivers flow 
(Paradise)}. Consequently, Allah stated that Paradise has rivers 
that run beneath it, meaning, underneath its trees and rooms. 
From Hadiths it is learned that the rivers of Paradise do not 
run in valleys, and that the banks of Al-Kawthar (the Prophet’s 
lake in Paradise) are made of domes of hollow pearls, the sand 
of Paradise is made of scented musk while its stones are made 
from pearls and jewels. We ask Allah to grant Paradise to us, 
for verily, He is the Most Beneficent, Most Gracious. 

Ibn Abi Hatim reported that Abu Hurayrah said that the 
Messenger of Allah Jb said, 

«4LLJi Jld- jl j\£\t 


‘The rivers of Paradise spring from beneath hills, or mountains 
of musfc.n 11 ’ 

He also reported from Masruq that ‘Abdullah said, “The 
rivers of Paradise spring from beneath mountains of musk. ”* 2 ' 


W Ibn Abi Hatim 1:87. 
Ibn Abi Hatim 1:88. 
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The similarity between the Fruits of Paradise 

Allah said next, 

4 Iji ijlli \ijj j* [f, iyjj Li£=»^ 


iEvenj time they zoill be provided with a fruit therefrom, they 
will say: "This is what we were provided with before"}. 

Ibn Abi Hatim reported that Yahya bin Abi Kathlr said, “The 
grass of Paradise is made of saffron, its hills from musk and 
the boys of everlasting youth will serve the believers with fruits 
which they will eat. They will then be brought similar fruits, 
and the people of Paradise will comment, This is the same as 
what you have just brought us.’ The boys will say to them, 
“Eat, for the color is the same, but the taste is different. Hence 
Allah’s statement, 

4 .f, \y\j} 


iand they will be given things in resemblance}.^ Abu JaYar Ar- 
Razi narrated that Ar-Rabl‘ bin Anas said that Abu Al-‘Aliyah 
said that, 



iand they will be given things in resemblance} means, “They look 
like each other, but the taste is different.” 12 ' Also, Ikrimah 
said, 



iand they will be given things in resemblance} “They are similar to 
the fruits of this life, but the fruits of Paradise taste better. ”* 3 ' 
Sufyan Ath-Thawri reported from Al-A‘mash, from Abu 
Thubyan, that Ibn ‘Abbas said, “Nothing in Paradise resembles 
anything in the life of this world, except in name.” In another 
narration, Ibn ‘Abbas said, “Only the names are similar 
between what is in this life and what is in Paradise.”* 4 ’ 


111 Ibn Abi Hatim 1:90 
,2) Ibn Abi Hatim 1:90 
|3 ' At-Tabari 1:391. 

[4 ' At-Tabari 1:392. 
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The Wives of the People of Paradise are Pure 

Allah said, 

iattd they shall have therein Azwdjun Mutahharatun Ibn Abi 
Talhah reported that Ibn ‘Abbas said, “Purified from filth and 
impurity.” 11 ' Also, Mujahid said, “From menstruation, relieving 
the call of nature, urine, spit, semen and pregnancies.” 12 ' Also, 
Qatadah said, “Purified from impurity and sin.” In another 
narration, he said, “From menstruation and pregnancies.”' 3 ' 
Further, ‘Ata’, Al-Hasan, Ad-Dahhak, Abu Salih, ‘Atiyah and 
As-Suddi were reported to have said similarly.' 4 ' 

Allah’s statement, 


iand they will abide therein forever > meaning ultimate happiness, 
for the believers will enjoy everlasting delight, safe from death 
and disruption of their bliss, for it never ends or ceases. We ask 
Allah to make us among these believers, for He is the Most 
Generous, Most Kind and Most merciful. 


Cfe C c*s> Cj u J n £( h} 

aXi\ jA C" ^ C/jiK ^ 

-Lji- by&-. "jl J-^4 Vij *4_> Ia- ^ 3 

pi ^ oyi-jy Vi oyJiuj .« jiu 


426. Verily, Allah is not ashamed to set forth a parable even of 
a mosquito or so much more when it is bigger (or less when it 
is smaller) than it. And as for those who believe, they know 
that it is the truth from their Lord, but as for those who 
disbelieve, they say: "What did Allah intend by this parable?” 
By it He misleads many, and many He guides thereby. And He 
misleads thereby only the Fasiqm (the rebellious, disobedient to 


111 At-Tabari 1:295. 

121 At-Tabari 1:396. 

' 3 ' Ibn Abi Hatim 1:91. 
141 Ibn Abi Hatim 1:92. 
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Allah). 

427. Those who break Allah's covenant after ratifying it, and 
sever what Allah has ordered to be joined and do mischief on 
earth, it is they who are the losers.) 

In his Tafsir, As-Suddi reported that Ibn ‘Abbas, Ibn Mas*ud, 
and some Companions said; “When Allah gave these two 
examples of the hypocrites” meaning Allah’s statements, 

ft 

iTheir likeness is as the likeness of one who kindled a fire), 
and, 




4Or like a rainstorm from the sky), “The hypocrites said, ‘Allah’s 
far more exalted than for Him to make such examples.’ So 
Allah revealed these Ayat (2:26-27) up to: 

J” 


4Wlw are the losers)”. [l] Said said that Qatadah said, “Allah 
does not shy away from the truth when He mentions a matter 
as a parable, whether this matter is significant or not. When 
Allah mentioned the flies and the spider in His Book, the people 
of misguidance said, Why did Allah mention these things.’ So 
Allah revealed; 



S >" S' s ' t* ? \ 

U l)' 3 _ j 4 


iVerily, Allah is not ashamed to set forth a parable even of a 
mosquito or so much more when it is bigger (or less when it is 
smaller) than it).’^ 


A Parable about the Life of This World 

Abu Ja'far Ar-Razi reported that Ar-Rabl‘ bin Anas 
commented on this Ayah (2:26); “This is an example that Allah 
has given for the life of this world. The mosquito lives as long 
as it needs food, but when it gets fat, it dies. This is also the 
example of people whom Allah mentioned in the Qur’an: when 


1,1 At-Tabari 1:398. 
|2) At-Tabari 1:399. 
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they acquire (and collect the delights oi) the life of this world, 
Allah then takes them away.” Afterwards, he recited. 


Ct'y) *aj ^ '^1a 


4So, zo/ien they forgot (the warning) with which they had been 
reminded, We opened for them the gates of every (pleasant) 
thing » (6:44)' 11 

In this Ayah (2:26) Allah stated that He does not shy away 
or hesitate in making an example or parable of anything, 
whether the example involves a significant or an insignificant 
matter. 

Allah’s statement, 


40r so much more when it is bigger than ify Fama fawqaha 
means, something bigger than the mosquito, which is one of 
the most insignificant and tiniest of creatures. Muslim narrated 
that Aishah said that the Messenger of Allah said, 


l^j aip cIx aj kA>-jS aJ ji <5duLj Ia* 

........ , . 

aiLtti. 


«No Mtis/im is harmed by a thorn, Fatnd fawqaha (or 
something larger), but a good deed will be written for him and 
an evil deed will be erased from his record .» |2 * 


So Allah has informed us that there is no matter that is too 
small that is exempt from being used as an example, even if it 
was as insignificant as a mosquito or a spider. Allah said, 


j aI>( oja at ia! 

44vii» 


Uii oja i>j coJJJ' loo; jaj j-o ^rlr* 

4 ^ tj - 1 ^ 1—3 till- Op W !> « ■♦ " yj 


<(0 mankind! A similihide has beeti coined, so listen to it 
(carefully): Verily, those on whom you call besides Allah, 
cannot create (even) a fly, even though they combine together 
for the purpose. And if the fly snatches away a thing from 


111 At-Jabari 1:398. 
121 Muslim 4:1991. 
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them, they will have no power to release it from the fly. So 
weak are (both) the seeker and the sought.) (22:73), 


ojj % oOlf jlT if ^ ^ t/Of ^jf 

y *£jf 


<77ie likeness of those wlw take (false deities as) Awliyd’ 
(protectors, helpers) other than Allah is the likeness of a spider 
who builds (for itself) a house; but verily, the frailest (weakest) 
of houses is the spider's house - if they but knew.) (29:41), 
and, 


4 && Qtfis: if O' ~ -f\) 

OjO JWff illf OJ 1*0=1 ay • 

j; ^ 4SVf jji o; oO i>-»0 

j-*£ 05 Q& y£f j jjsn, ojf if 4g 

4-7^*1-“i l* i' if 


4See 1 /om not hoiv Allah sets forth a parable? A goodly word as 
a goodly tree, whose root is firmly fixed, and its branches 
(reach) to the sky (i.e. very high). Giving its fruit at all times, 
by the leave of its Lord, and Allah sets forth parables for 
mankind in order that they may remember. And the parable of 
an evil word is that of an evil tree uprooted from the surface of 
earth, having no stability. Allah will keep firm those who 
be! : eve, with the word that stands firm in life of this world (i.e. 
they will keep on worshipping Allah alone and none else), and 
in the Hereafter. And Allah will cause tire Zdlimin (polytheists 
and lorcmgdoers) to go astray those and Allah does what He 
wills.) (14:24-27). Allah said, 


i ; 4 & JO V tyZ Ij£ if iff.) 


iAllah puts forward the example of (two men — a believer and 
a disbeliever); a servant under the possession of another, he has 
no poiver of any sort) (16:75). He then said, 


$ JO. y ^4 & if ^j) 

4401 >A o > OO > fk O v U4. Of 
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iAnd Allah puts forward (another) example of two men, one of 
them dumb, who has no power over anything, and he is a 
burden on his master; whicliever way he directs him, he brings 
no good. Is such a man equal to one who commands justice?} 
(16:76). Also, Allah said, 


C 4 ;jj ^ « p ji lh $2 P 


iHe sets forth for you a parable from your own selves: Do you 
have partners among those whom your right hands possess (i.e. 
your servants) to share as equals in the wealth we have 
bestowed on you?} (30:28). 

Mujahid commented on Allah’s statement, 






iVerily, Allah is not ashamed to set forth a parable even of a 
mosquito or so much more when it is bigger than it.} 

“The believers believe in these parables, whether they involve 
large matters or small, because they know that they are the 
truth from their Lord, and Allah guides the believers by these 
parables. 

In his Tafslr, As-Suddi reported that Ibn ‘Abbas, Ibn Mas'ud 
and other people among the Companions said, 

4 !^=* -H 


4By it He misleads many}, “Meaning the hypocrites. Allah guides 
the believers with these parables, and the straying of the 
hypocrites increases when they reject the parables that Allah 
mentioned for them which they know are true. This is how 
Allah misleads them.” 121 


iAtid He guides thereby} meaning, with the parables, 


imany} from among the people of faith and conviction. Allah 


Ibn Abi Hatim 1:93. 
121 At-Tabari 1 :408. 
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adds guidance to their guidance, and faith to their faith, 
because they firmly believe in what they know to be true, that 
is, the parables that Allah has mentioned. This is guidance that 
Allah grants them; 

.’ji' j-J 'Ctf} 


iAtid He misleads thereby only the Fasiqin (the rebellious, disobedient 
to Allah)}, meaning, the hypocrites. The Arabs say that the date 
has Fasaqat, when it comes out of its skin, and they call the 
mouse a Fuwaysiqah, because it leaves its den to cause 
mischief. The Two Sahihs recorded ‘A’ishah saying that the 
Messenger of Allah said, 




4 ? 

*^JL5CJ l J 


‘Five animals are Fawasiq, and they must be killed during 
Ihrdm and otherwise: the crow, the kite, the scorpion, the 
mouse and the rabid dog . »• 11 

Fasiq, includes the disbeliever and the disobedient. However, 
the Fisq of the disbeliever is worse, and this is the type of 
Fasiq that the Ayah is describing here, because Allah 
described them as, 




IJU 4 U 


'if 'J t 


■ « 4^u j* <Iif j_je- Oyiii 

[U Jiijji ^:Vf 4 


iThose who break Allah’s covenant after ratifying it, and sever 
what Allah has ordered to be joined and do mischief on earth, it 
is they who are the losers.} 

These are the characteristics of the disbelievers and they 
contradict the qualities of the believers. Similarly, Allah said in 
Surat Ar-Ra‘d, 


%£. dj *3 ji ^ & <0 * &\ jj t3 & 

J-iji J ** C JyLaJ Jjh Jyji 


m 


Fath Al-Bari 6:408 and Muslim 2 :856. 
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iShall he then, who knows that wlwt has been revealed unto 
you (O Muhammad jg) from your Lord is the truth, be like 
him who is blind? But it is only the men of understanding that 
pay heed. Those who fulfill the covenant of Allah and break not 
the Mithaq (bond, treaty, covenant). And those who join that 
which Alldh has commanded to be joined (i.e. they are good to 
their relatives and do not sever the bond of kinship), and fear 
their Lord, and dread the terrible reckoning.} (13:19-21)^ 
until, 


/ > *s A \ "V / t ^\ 

^ UjA-Jbj o’ ^ j" L* iJi * ifjyJr 

£. # lli' 


iAnd those zoho break the covenant of Allah, after its 
ratification, and sever that which Allah has commanded to be 
joined (i.e. they sever the bond of kinship and are not good to 
their relatives), and work mischief in the land, on them is the 
curse (i.e. they will be far away from Allah's mercy), and for 
them is the unlwppy (evil) home (i.e. Hell).} (13:25) 

The covenant that these deviant people broke is Allah’s 
covenant with His creation, that is, to obey Him and avoid the 
sins that He prohibited. This covenant was reiterated in Allah’s 
Books and by the words of His Messengers. Ignoring this 
covenant constitutes breaking it. 

It was said that the Ayah (2:27) is about the disbelievers and 
the hypocrites among the People of the Book. In this case, the 
covenant that they broke is the pledge that Allah took from 
them in the Tawrah to follow Muhammad sg when he is sent 
as a Prophet, and to believe in him, and in what he was sent 
with. Breaking Allah’s covenant in this case occured when the 
People of the Book rejected the Prophet jg after they knew the 
truth about him, and they hid this truth from people, even 
though they swore to Allah that they would do otherwise. Allah 
informed us that they threw the covenant behind their backs 
and sold it for a miserable price. 

It was also reported that the Ayah (2:27) refers to all 
disbelievers, idol worshippers and hypocrites. Allah took their 
pledge to believe in His Oneness, showing them the signs that 
testify to His Lordship. He also took a covenant from them to 
obey His commands and refrain from His prohibitions, 
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knowing that His Messengers would bring proofs and miracles 
that none among the creation could ever produce. These 
miracles testified to the truth of Allah’s Messengers. The 
covenant was broken when the disbelievers denied what was 
proven to them to be authentic and rejected Allah’s Prophets 
and Books, although they knew that they were the truth. This 
Tafsir was reported from Muqatil bin Hayyan, and it is very 
good. It is also the view that Az-Zamakhshari held. 

Allah’s statement next, 

o' ‘ti ^ jP t JjjJaiij} 


iAnd sever what Allah has ordered to be joined} 

is in reference to keeping the relations with the relatives, as 
Qatadah asserted. This Ayah is similar to Allah’s statement, 

j b->—J j! ' Jill *, jyfi} 


iWould you then, if you were given the authority, do mischief 
in the land, and sever your ties of kinship?} (47:22) m 

Ibn Jarir At-Tabari preferred this opinion. However, it has 
been said that the meaning of the Ayah (2:27) here is more 
general. Hence, everything that Allah has commanded to 
nurture, and the people severed, is included in its meaning. 


The Meaning of ‘Loss’ 

Muqatil bin Hayyan commented on Allah’s statement, 

ilt is they who are the losers} “In the Hereafter.’’ 121 Similarly, 
Allah said, 

iOn them is the curse (i.e. they will be far away from Allah's 
mercy), and for them is the unhappy (evil) home (i.e. Hell)} 
(13:25). 

Also, Ad-Dahhak said that Ibn ‘Abbas said, “Every 
characteristic that Allah describes those other than the people 
of Islam - such as being losers - then it refers to disbelief. 


^ At-Tabari 1 :416. 

Ibn Abi Hatim 1:101 
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However, when they are attributed to the people of Islam, then 
these terms refer to sin.”* 1 * Ibn Jarir commented on Allah’s 
statement, 




411 is they who are the losers,} 


“Losers is plural for loser, this word refers to whoever 
decreased his own share of Allah’s mercy by disobeying Him, 
just as the merchant loses in his trade by sustaining capital 
loss. Such is the case with the hypocrite and the disbeliever 
who lose their share of the mercy that Allah has in store for 
His servants on the Day of Resurrection. And that is when the 
disbeliever and the hypocrite most desperately need Allah’s 
mercy.” 121 




^ :TA | 


S' 


428. Hoio can you disbelieve in Allah seeing that you were 
dead and He gave you life? Then He will give you death, then 
again ivill bring you to life (on the Day of Resurrection) and 
then unto Him you will return.} 

Allah testifies to the fact that He exists and that He is the 
Creator and the Sustainer Who has full authority over His 
servants, 


4How can you disbelieve in Allah?} 

How can anyone deny Allah’s existence or worship others 
with Him while; 




4You were dead and He gave you life} meaning, He brought them 
from the state of non-existence to life. Similarly, Allah said, 




111 At-Tabari 1:417. 
121 Ibid. 
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iWere they created by nothing? Or were they themselves the 
creators? Or did they create tlte heavens and the earth? Nay, 
but they have no firm belief} (52:35-36) and, 


irptfz £ cW $ 3 Ji> 


iHas there not been over man a period of time, when he was 
not a thing worth mentioning?} (76:1). 


There are many other Ayat on this subject. Ibn Jarir 
reported from ‘Ata’ that Ibn ‘Abbas said that, 




iSeeing tlwt you were dead and He gave you life} means, “You did 
not exist beforehand. You were nothing until Allah created you; 
He will bring death to you and then bring you back to life 
during Resurrection.” Ibn ‘Abbas then said, “This is similar to 
Allah’s statement; 


% 


iThey will say: "Our Lord! You have made us to die twice and 
You have given us life twice."} (40:11)” 1 * 1 


er 


<(§:& & & 


429. He it is Who created for you all that is on earth. Then He 
Istawa ila the heaven and made them seven heavens and He is 
the Knower of every thing.} 


Evidence of Allah’s Ability 


After Allah mentioned the proofs of His creating them, and 
what they can witness in themselves as proof of that, He 
mentioned another proof that they can witness, that is, the 
creation of the heavens and earth. Allah said, 


(p p j U y*} 


4He it is Who created for you all that is on earth. Then He Istawa ild 
the heaven and made them seven heavens ^ meaning, He turned 


At-Jabari 1:419. 
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towards the heaven, ., 


4 And made them$ meaning, that He made the heaven, seven 
heavens. Allah said, 




4And made them seven heavens and He is the Knower of everything^ 
meaning, His knowledge encompasses all His creation, just as 
He said in another Ayah , 


£ p. 

iShould not He Who has created know?} (67:14). 


The Beginning of the Creation 

This Ayah (2:29) is explained in detail in Surat As-Sajdah 
where Allah said; 


Z>j iiB'i IjiJ j jU. ijjji j* 

'Ay* >ljl rfjuji ~0> 4rW Wly Cri ' 

blii jt wjL £»?' li 3tsi 52)' j' k y I} ojiilii 

O’j)' ibJ' '-4i> i Y 4 tfylj uyj? 4 




4Sfli/ (O Muhammad jg): "Do you verily disbelieve in Him 
Who created the earth in two Days? And you set up rivals (in 
worship) zvith Him? That is the Lord of all that exists. He 
placed therein (i.e. the earth) firm mountains from above it, and 
He blessed it, and measured therein its sustenance (for its 
dwellers) in four Days equal (i.e. all these four ‘days' were 
equal in the length of time) for all those who ask (about its 
creation). Then He Istaiua ild the heaven when it zoos smoke, 
and said to it and to the earth: "Come both of you willingly or 
unwillingly." They both said: "We come willingly." Then He 
finished them (as) seveti heavens in two Days and He made in 
each heaven its affair. And We adorned the nearest (lowest) 
heaven with lamps (stars) to be an adornment as well as to 
guard (from the devils by using them as missiles against the 
devils). Such is the decree of the Almighty, the Knower} (41:9- 
12 ). 
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These Ayat indicate that Allah started creation by creating 
earth, then He made heaven into seven heavens. This is how 
building usually starts, with the lower floors first and then the 
top floors, as the scholars of Tafsir reiterated, as we will come 
to know, Allah willing. Allah also said, 


£3 jar; 


gj ©>i J) \it lit fifr 



4 A re yoM more difficult to create or is the heaven that He 
constructed? He raised its height, and has perfected it. Its night 
He covers with darkness and its forenoon He brings out (with 
light). And the earth, after that, He spread it out. And brought 
forth therefrom its water and its pasture. And the mountains 
He has fixed firmly. (To be) a provision and benefit for you and 
your cattle) (79:27-33). 

It is said that “Then” in the Ayah (2:29) relates only to the 
order of reciting the information being given, it does not relate 
to the order that the events being mentioned took place, this 
was reported from Ibn ‘Abbas by ‘Ali bin Abi Talhah.* 1 * 


The Earth was created before Heaven 

Mujahid commented on Allah’s statement, 

JeH' j U jij sM 'f.) 

4He it is Who created for you all that is on earth) 

“Allah created the earth before heaven, and when He created 
the earth, smoke burst out of it. This is why Allah said, 

4S& & & \ tip'’() 

•(Then He Istawd ild (turned towards) the heaven what it was 
smoke.) (41:11) 

•(And made them seven heavens) means, one above the other, 
while the ‘seven earths’ means, one below the other.”* 2 ' 


111 At-Tabari 1:437. 
* 2 * At-Tabari 1:436. 
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This Ayah testifies 
to the fact that the 
earth was created 
before heaven, as 
Allah has indicated in 
the Ayat in Surat As- 
Sajdah. 

Spreading the 
Earth out after the 
Heavens were 
created 

Sahih Al-Bukhari 
records that when 
Ibn ‘Abbas was 
question about this 
matter, he said that 
the earth was created 
before heaven, and 
the earth was spread 
out only after the 
creation of the 
heaven.^ Several 
Tafsir scholars of old 
and recent times also 
said similarly, as we 
have elaborated on in the Tafsir of Surat An-Nazi‘at (chapter 
79). The result of that discussion is that the word Daha. 
(translated above as “spread”) is mentioned and explained in 
Allah’s statement, 


Jj i asisa ^ 

1 dlili J 1^-3 Jik1'Q 

> :ci' 1 


i^l S ^ jlii 

'jjj ^ oS jjJ 
(|»$ tjcl JCa j ,£.X 

lyMjtaulc £ jit J^lls 


4 rT .,rS l*it juu ^yjVfj4 


4 And the earth, after that, He spread it out. And brought forth 
therefrom its water and its pasture. And the mountains He has 
fixed firmly > (79:30-32) 

Therefore, Daha means that the earth’s treasures were 
brought to its surface after finishing the job of creating 

m 


Path Al-Bari 8:417. 
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whatever will reside on earth and heaven. When the earth 
became Daha, the water burst out to its surface and the 
various types, colors, shapes and kinds of plants grew. The 
stars started rotating along with the planets that rotate 
around them. And Allah knows best. 


jL-oj 4* LJ4 4 41 fSifLii Jtt 

u ft -41 js & J.£j ^ 


430. And (remember) when your Lord said to the angels: 
"Verily, I am going to place (mankind) generations after 
generations on earth." They said: "Will You place therein those 
who will make mischief therein and shed blood, - while we 
glorify You with praises and tlumks and sanctify You." He 
(Allah) said: "I know that which you do not knmv."} 


Adam and His Children inhabited the Earth, Generation 
after Generation 

Allah reiterated His favor on the Children of Adam when He 
stated that He mentioned them in the highest of heights before 
He created them. Allah said, 

4 And (remember) when your Lord said to the angels.$ 

This Ayah means, “O Muhammad sg! Mention to your people 
what Allah said to the angels, 

iVerily, I am going to place a Klutlifah on earth}. 

Meaning people reproducing generation after generation, 
century after century, just as Allah said, 

rfjK %} 

4 And it is He Who has made you (Khald'if) generations coming 
after generations, replacing each other on the earth} (6:165), 

}And makes you (Khulafd') inheritors of the earth} (27:62), 
4s>& 4 'M &} 
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AAnd if it were Our will, We would have (destroyed you 
(mankind all, and) made angels to replace you (Yakhlufun) on 
the earth.} (43:60) and, 

iThen after them succeeded an (evil) generation (Khalf)} 
(7:169). 

It appears that Allah was not refering to Adam specifically as 
Khalifah, otherwise he would not have allowed the angels’ 
statement, 

^4 .Li/ Ja tfj 

iWill You place therein those who will make mischief therein 
and shed blood}. 

The angels meant that this type of creature usually commits 
the atrocities they mentioned. The angels knew of this fact, 
according to their understanding of human nature, for Allah 
stated that He would create man from clay. Or, the angels 
understood this fact from the word Khalifah, which also means 
the person who judges disputes that occur between people, 
forbidding them from injustice and sin, as Al-Qurtubi said. 

The statement the angels uttered was not a form of 
disputing with Allah’s, nor out of envy for the Children of 
Adam, as some mistakenly thought. All&h has described them 
as those who do not precede Him in speaking, meaning that 
they do not ask Allah anything without His permission. When 
Allah informed them that He was going to create a creation on 
the earth, and they had knowledge that this creation would 
commit mischief on it, as Qatadah mentioned, they said, 

jL_jj Ja tjj ^y^f\} 

AWill You place therein those who will make mischief therein 
and sited blood?} 

This is only a question for the sake of learning about the 
wisdom of that, as if they said, Our Lord! What is the wisdom 
of creating such creatures since they will cause trouble in the 
earth and spill blood? ^ “If the wisdom behind this action is 
m 


At-Jabari 1:464. 
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that You be worshipped, we praise and glorify You (meaning 
we pray to You) we never indulge in mischief, so why create 
other creatures?” 

Allah said to the angels in answer to their inquiry, 

'left 

4/ know that which you do not know.} 

meaning, “I know that the benefit of creating this type of 
creature outweighs the harm that you mentioned, that which 
you have no knowledge of. 1 will create among them Prophets 
and send Messengers. I will also create among them truthful, 
martyrs, righteous believers, worshippers, the modest, the 
pious, the scholars who implement their knowledge, humble 
people and those who love Allah and follow His Messengers.” 

The Sahih recorded that when the angels ascend to Allah 
with the records of the servant’s deeds, Allah asks them, while 
having better knowledge, “How did you leave My servants?” 
They will say, “We came to them while they were praying and 
left them while they were praying.”* 11 This is because the 
angels work in shifts with mankind, and they change shifts 
during the Fajr and ‘Asr prayers. The angels who descended 
will remain with us, while the angels who have remained with 
us ascend with our deeds. The Messenger of Allah sfe said, 

•J& £ j$> 4 \ '&} 

“The deeds of the night are elevated to Allah before the 
morning, and the deeds of the morning before the night 
falls. B* 2 ’ 

Hence, the angels’ statement, “We came to them while they 
were praying and left them while they were praying,” explains 
Allah’s statement, 

Y li piA 

4/ know that which you do not know.} 

It was said that the meaning of Allah’s statement, 
iSJXL Y G pA -A\} 

111 Fath Al-Bari 13:426. 

* 2 * Muslim no. 179, MusnadAbi ‘Awanah 1:145. 
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41 know that which you do not know.} 

is, “I have a specific wisdom in creating them, which you do 
not have knowledge of.” It was also said that it is in answer 
to, 




iWhite we glorify You with praises and thanks and sanctify You} 
after which Allih said, 




41 know that which you do not knoio}. Meaning, “I know that Iblis 
is not as you are, although he is among you.” Others said, 




"4kVilI You place therein those who will make mischief therein 
and shed blood, - while we glorify you zoith praises and 
thanks and sanctify You.} 

is their request that they should be allowed to inhabit the 
earth, instead of the Children of Adam. So Allah said to them, 

41 know that which you do not know} if your inhabiting the 
heavens is better, or worse for you.” Ar-Razi as well as others 
said this. Allah knows best. 


The Obligation of appointing a Khalifah and some 
related Issues 

Al-Qurtubi, as well as other scholars, said that this Ayah 
(2:30) proves the obligation of appointing a Khalifah to pass 
judgements on matters of dispute between people, to aid the 
oppressed against the oppressor, to implement the Islamic 
penal code and to forbid evil. There are many other tasks that 
can only be fulfilled by appointing the Imam, and what is 
necessary in performing an obligation, is an obligation itself. 
We should state here that Imamah occurs by either naming a 
successor, as a group among Ahl As-Sunnah scholars said 
occurred - by the Prophet ^5 - in the case of Abu Bakr, or 
hinting to a successor. Or, the current Khalifah names a 
certain person as Khalifah after him, as Abu Bakr did with 
‘Umar. Or, the Khalifah might leave the matter in the hands of 
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the Muslim consultative council, or a group of righteous men, 
just as "Umar did. Or, the people of authority could gather 
around a certain person to whom they give the pledge of 
allegiance, or they could select one among them to choose the 
candidate, according to the majority of the scholars. 

The Khallfah must be a responsible adult Muslim male, able 
to perform Ijtihad (independent legal judgments), bodily able, 
righteous, with knowledge of warfare, politics. He also must be 
from the tribe of Quraysh, according to the correct view, but it 
is not necessary that he be from the tribe of Bani Hashim, or 
that he be immune from error, as the Rafidah (Shiites) falsely 
claim. 

When the Khallfah becomes an immoral person ( Fasiq ), 
should he be impeached? There is disagreement over this 
matter, but the correct view is that he is not to be removed, 
because the Messenger of Allah said, 

* JA t >-\y \'y& \*/j ji 


«Unless you witness a clear Kufr regarding which you have 
clear proof from Allah . 11 


Does the Khallfah have the right to resign from his post? 
There is a difference on this issue. It is a fact that Al-Hasan 
bin *Ali removed himself from the position of Khallfah and 
surrendered it to Mu'awiyah. However, this occurred because 
of a necessity, and Al-Hasan was praised for this action. 

It is not permissible to appoint two Imams for the world or 
more at the same time. This is not allowed because the 
Messenger of Allah jg said, 


«0l S I h\S li jJcS 3’ji l\ ij LJr faVj jliiU- 


«Whoever came to you while you are united and tried to divide 
you, then execute him, no matter who he i'sV 21 

This is the view of the majority of scholars. Imam Al- 
Haramayn stated that Abu Ishaq allowed the appointment of 
two or more Imams when the various provinces are far away 
from each other. However, Imam Al-Haramayn himself was 
indecisive about this view. 


m Al-Bukhari no. 7056, At-Jabari 1:477. 
121 Muslim 3:1470. 
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431. And He taught Adam all the names (of everything), then 
He showed them to the angels and said, "Tell Me the names of 
these if you are truthful. "} 

432. They (angels) said: "Glory is to You, we have no 
knowledge except what you have taught us. Verily, You are the 
Knoiver, the Wise."} 

433. He said: "O Adam! Inform them of their names," and 
when he had informed them of their names. He said: "Did I not 
tell you that I know the Ghayb (unseen) in the heavens and the 
earth, and I ktioiu what you reveal and what you have been 
concealing?”} 

The Virtue of Adam over the Angels 

Allah stated the virtue of Adam above the angels, because He 
taught Adam, rather than them, the names of everything. This 
occurred after they prostrated to him. This discussion 
precedes that event here, only to show the importance of his 
position, and the absence of the angels’ knowledge about 
creating the Khalifah when they asked about it. So Allah 
informed the angels that He knows what they do not know, 
and then He mentioned this to show them Adam’s superiority 
over them in knowledge. Allah said, 

4<# t'tVi p; fa} 


4And He taught Adam all the names (of everything)}. 
Ad-Dahhak said that Ibn ‘Abbas commented on the Ayah; 

4<& rtV» p; fa} 

4And He taught Adam all the names (of everything)} 
“Meaning, the names that people use, such as human, animal, 
sky, earth, land, sea, horse, donkey, and so forth, including 
the names of the other species.” 1 * 1 Ibn Abi Hatim and Ibn 

m 


At-Tabari 1:458. 
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Jarir reported that ‘Asim bin Kulayb narrated from Said bin 
Mahad that Ibn ‘Abbas was questioned, 

&Vf p: 


iAnd He taught Adam all the names (of everything)} 

“Did Allah teach him the names of the plate and the pot?” He 
said, “Yes, and even the terms for breaking wind!”* 1 ' 

Allah taught Adam the names of everything, their proper 
names, the names of their characteristics, and what they do, 
just as Ibn ‘Abbas stated about the terms for passing gas. 

In his Sahih, Al-Bukhari explained this Ayah in the Book of 
Tafsir with a report from Anas bin Malik who said that the 
Messenger of Allah jfc; said, 


js Jiiit iuuj Jju ojl, ibi iuii f \ dJf 

'fsTi - plli c-li Jii llilSU Ji JU- iCj XP 0 

jit Ji 5ii jpj J^t % id 

: Jjili - JLp ^ Jj j.1) U -J3 _ li’bi oJJ : Jjili 

ill •LlS’ Ijlp I: Jjip ^5 La cJ : JJt^>- 

1 Jui C—U t JjJLi 4oljjlll allaplj 

•* j ‘ «> ' ' ' ’ 

c»J ! Li t 4-LlS j a)j—-jj auI jlc- Ij^t 13 

^ t3>*fe Lj AJi U <d ^ip lJUt- I JUa L» l^il p5lla 

jU ill U ^£jLi 1.1^ Id oJoj cJij li^i 4^J jSti ^3 jJLp jilidf 
a-tL>-U 4 £a*ilj Ji j aIxmJ JL-j *LJLdlj ^Ojl ! J LL 

j 2-31 aL>J1 IjlL J JuLli Ju«j>Lo 

iioiyi a^JLJI pj <>Jl p.^JL>- a li IJb- jlLJ» ^Ldl pj ~ <L* — 

4IU- aLLL jL3' ^ U : J^5U 


vThe believers will gather on the Day of Resurrection and will 
say, TAJ? should seek a means of intercession with our Lord 9 
They vM go io Adam and say , 'O Adam! You are the father of 


m At-Tabari 1 :475. 
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all mankind, Allah created you with His Own Hand, ordered 
the angels to prostrate for you and taught you the names of 
everything. Will you not intercede for us with your Lord, so 
that he relieve us from this gathering place?' On that Adam 
will reply, 7 cannot do what you have asked'. He will have 
remembered his error and will be embarrassed, saying, 'Go to 
Niih, for he is the first of Allah's Messengers whom Allah sent 
to the people of the earth.’ They will go to Niih and ask him. 

He will say, 7 cannot do what you have asked.' He will recall 
asking Allah what he was not to know, and will also be 
embarrassed. He will say, 'Go to Khalil Ar-Rahmdn.' They will 
go to Ibrahim and he will also say, 7 cannot do what you have 
asked.' He will say, 'Go to Musa, a servant to whom Allah 
spoke directly and gave the Tawrdh.’ Musa will say, 7 cannot 
do what you have asked.’ He loill remember that he killed a 
person without justification and will be embarrassed before his 
Lord. He will say, 'Go to 7 sd, Allah's servant and Messenger 
and His Word and a spirit of His.’ 111 They will go to 'Isa and 
he will say, 7 will not do what you asked. Go to Muhammad, 
a servant whose previous and latter errors were Jbrgiven.' They 
will come to me, and I will go to Allah and seek His pertnission 
and He will give me His pertnission. When I gaze at my Lord, 

I will prostrate myself and Allah will allow me to remain like 
that as much as He will. Then I will be addressed, 'O 
Muhammad! Raise your head; ask, for you will be given what 
you ask, and intercede, for your intercession will be accepted.’ I 
will raise my head and thank and praise Allah with such praise 
as He will inspire me. I will intercede and He will grant me a 
quantity of people that He will admit into Paradise. I will go 
back to Him, and when I see my Lord, I will intercede and He 
will allow me a quantity that He will admit into Paradise. I 
will do that for a third and then a fourth time. I will say, 
'There are no more people left in Hell except those vohom the 
Qur'an has incarcerated and have thus acquired eternity in 
He//.'® 121 This Hadith was collected by Muslim, An- 

*** Allah’s Word and spirit; the meaning here is that Allah created him 
with a word, "Be" and he was, and that he is a spirit from the 
spirits that Allah created, as Ibn Kathlr discusses later. 

Fath Al-Bari 8:10. 


| 2 | 



190 


Tafstr Ibn Kathir 


Nasa’i* 1 ' and Ibn Majah. 


The reason why we mentioned this Hadith here is the 
Prophet’s statement, 


iidpj iu .x, iii iiaU ^ilii y\ 



ol l) 
JS 


“They will go to Adam and say, ‘O Adam! You are the father 
of all mankind, and Allah created you with His Own Hand, 
ordered the angels to prostrate for you, and taught you the 
names of everything *. |2 ’ 

This part of the Hadith testifies to the fact that Allah taught 
Adam the names of all creatures. 

This is why Allah said, 


iThen He showed them to the angels} meaning, the objects or 
creations. ‘Abdur-Razzaq narrated that Ma'mar said that 
Qatadah said, "Allah paraded the objects before the angels, 

Jkfy 


iAnd said , "Tell Me the names of these if you are 
truthful"} 

Allah's statement means, "Tell Me the names of what 1 
paraded before you, O angels who said, 

i.fi * J* tjj jiffy 


iWill You place therein those who zoill make mischief therein 
and shed blood}. 

You asked, ‘Are You appointing a Khalifah from us or from 
other creations? We praise and glorify You. 

Therefore, Allah said, "If you say the truth, that if I appoint 
a non-angel Khalifah on the earth, he and his offspring will 
disobey Me, commit mischief and shed blood, but if I designate 
you the Khallfahs you will obey Me, follow My command and 


^ Muslim 1 :181, and An-Nasa’i in Al-Kubra 6:284. 

^ Muslim 1:181, An-Nasa’i in Al-Kubra 6:364, and Ibn Majah 
2:1442. 

‘Abdur-Razzaq 1:42. 
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honor and glorify Me. However, since you do not know the 
names of the objects I paraded before you, then you have even 
less knowledge of what will occur on the earth that does not 
exist yet.” 


i&i&S 'gf ci U fk * && 


iThey (angels) said: "Glory is to You, we have no knowledge 
except what you have taught us. Verily, it is You, the Knower, 
the Wise/'}. 


Here the angels are praising Allah’s holiness, and perfection 
above every kind of deficiency, affirming that no creature could 
ever acquire any part of Allah’s knowledge, except by His 
permission, nor could anyone know anything except what 
Allah teaches them. This is why they said, 


'cS\ ^ U fk 


4 "Glory is to You, we have no knowledge except wluit you Iwve 
taught us. Verily You are the Knower, the Wise} 

meaning, Allah is knowledgeable of everything, Most Wise 
about His creation, and He makes the wisest decisions, and 
He teaches and deprives whom He wills from knowledge. 
Verily, Allah’s wisdom and justice in all matters is perfect. 


Adam’s Virtue of Knowledge is demonstrated 

Allah said, 


£1 jl J&i Jit Jli pibt u> ^ 


r 'SS5 &} 


4He said: "O Adam! Inform them of their names," and when 
he had informed them of their names, He said: "Did I not tell 
you that / know the Ghayb (unseen) in the heavens and the 
earth, and l kncnv what you reveal and what you have been 
concealing?"} 

Zayd bin Aslam said, “You are Jibril, you are MIka’il, you are 
Israfil, until he mentioned the name of the crow.” 111 Mujahid 
said that Allah’s statement, 


m 


Ibn Abi Hatim 1:118. 



192 


Tafsir Ibn Katlrir 




4He said: "O Adam! Inform them of their names,'"} 


“The name of the pigeon, the crow and everything.”* 1 * 
Statements of a similar meaning were reported from Said bin 
Jubayr, Al-Hasan, and Qatadah.* 2 * When Adam’s virtue over 
the angels became apparent, as he mentioned the names that 
Allah taught him, Allah said to the angels, 


41 J& pr £ wsi £ pub && Cl p -4i p jif 


4Did I not tell you that I know the Chayb (unseen) in the 
heavens and the earth, and I know what you reveal and what 
you have been concealing?} 


This means, “Did 1 not state that 1 know the seen and 
unseen matters.” Similarly, Allah said, 


4 ffdpj p *f$ 


4And if you (O Muhammad jfe) speak (the invocation) aloud, 
then verily, He knows the secret and that which is yet more 
hidden} (20:7). 


Also, Allah said about the hoopoe, that it said to Sulayman; 
f f . Oyiji U f jjiiC b JIajj C/jfUh j Jji biUL) 

jcC 4»4 4 * A ^ 


4[As Shaytdn (Satan) has barred than from Allah's way] so 
they do not prostrate before Allah, Wlw brings to light what is 
hidden in the heavens and the earth, and knows what you 
conceal and what you reveal. Allah, Ld ilaha ilia Huwa (none 
has the right to be worshipped but He), the Lord of the Supreme 
Throne!} (27:25-26). 


They also have comments other than what we have said 
about the meaning of Allah’s statement, 


pr « b pub* 


4And I know what you reveal and what you have been 
concealing *. 


*** Ibn Abi Hatim 1:119. 
* 2 * Ibid. 
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It is reported from Ad-Dahhak that Ibn ‘Abbas said that, 

pr es *3 c 


iAnd I know what you reveal and what you have been 
concealing > 

means, “I know the secrets, just as I know the apparent 
things, such as, what Iblls concealed in his heart of arrogance 
and pride.”* 11 Abu JaYar Ar-Razi narrated that Ar-Rabr bin 
Anas said that, 


i'oJ& pr ts *4 c 


iAnd I know what you reveal and zvhat you have been 
concealing} 

means, “The apparent part of what they said was: ‘Do you 
create in it that which would commit mischief and shed 
blood?’ The hidden meaning was: *We have more knowledge 
and honor than any creation our Lord would create.’ But they 
came to know that Allah favored Adam above them regarding 
knowledge and honor.” 


^ OS j 4~ *1) {$ crijfl !> * (*% 


i34. And (remember) when We said to the angels : "Prostrate 
yourselves before Adam." And they prostrated except Iblis 
(Shaytan), he refused and was proud and was one of the 
disbelievers (disobedient to Allah).} 


Honoring Adam when the Angels prostrated before Him 

This Ayah mentions the great honor that Allah granted 
Adam, and Allah reminded Adam’s offspring of this fact. Allah 
commanded the angels to prostrate before Adam, as this Ayah 
and many Hadiths testify, such as the Hadith about the 
intercession that we discussed. There is a Hadith about the 
supplication of Musa, “O my Lord! Show me Adam who caused 
us and himself to be thrown out of Paradise.” When Musa met 
Adam, he said to him, “Are you Adam whom Allah created 
with His Own Hands, blew life into and commanded the angels 
to prostrate before?” ,2, 


At-Tabari 1 :498. 
121 Abu Dawud 5:28. 
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Iblis was among Those ordered to prostrate before 
Adam, although He was not an Angel 

When Allah commanded the angels to prostrate before Adam, 
Iblis was included in this command. Although Iblis was not an 
angel, he was trying - and pretending - to imitate the angels’ 
behavior and deeds, and this is why he was also included in 
the command to the angels to prostrate before Adam. Satan 
was criticized for defying that command, as we will explain 
with detail, Allah willing, when we mention the Tafsir of Allah’s 
statement, 

4 -^ £ IA 

4Except Iblis (Satan). He was one of the Jinn; he disobeyed the 
command of his Lord .} (18:50) 

Similarly, Muhammad bin Ishaq reported that Ibn ‘Abbas 
said, “Before he undertook the path of sin, Iblis was with the 
angels and was called ‘Azazll.’ He was among the residents of 
the earth and was one of the most active worshippers and 
knowledgeable persons among the angels. This fact caused 
him to be arrogant. Iblis was from a genus called Jinn.”* 11 


The Prostration was before Adam but the Obedience was 
to Allah 

Qatadah commented on Allah’s statement, 

if>i ui sjs> 


iAnd (remember) when We said to the angels: "Prostrate 
yourselves before Adam."} 


“The obedience was for Allah and the prostration was before 
Adam. Allah honored Adam and commanded the angels to 
prostrate before him.”* 21 Some people said that this 
prostration was just a prostration of greeting, peace and 
honor, hence Allah’s statement, 


A £ * iyl- u£ ju; A &X $ i&'&b 

4t^ 


1,1 At-Tabari 1:502. 
121 At-Tabari 1:512. 
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iAtui he (Prophet Yusuf) raised his parents to the throne and 
they fell doivn before him prostrate. And he said: "O my 
father! This is the interpretation of my dream aforetime! My 
Lord has made it come true!”} (12:100) 


The practice of prostrating was allowed for previous nations, 
but was repealed for ours. Mu'adh said to the Prophet jg, “I 
visited Ash-Sham and found that they used to prostate before 
their priests and scholars. You, O Messenger of Allah, are more 
deserving of prostration.” The Prophet sg said, 


“Ullt *A>- 


a No. If I was to command any human to prostrate before 
another human, I would command the wife to prostrate before 
her husband because of the enormity of Ins right on /ler.u 1 ' 1 

Ar-Razi agreed with this view. Also, Qatadah said about 
Allah’s statement, 

(y> 'jij J&-Jj ^ IjJ^L*} 

4And they prostrated except Iblis (Shaytan), he refused and was 
proud and zvas one of the disbelievers (disobedient to Allah).} 

“Iblis, the enemy of Allah, envied Adam because Allah 
honored Adam. He said, 1 was created from fire, and he was 
created from clay.’ Therefore, the first error ever committed 
was arrogance, for the enemy of Allah was too arrogant to 
prostrate before Adam.”* 21 I - Ibn Kathlr - say, the following is 
recorded in the Sahih, 

a Js JJUi* 4-li *!>Jl JY® 

*No person who has the weight of a mustard seed of arrogance 
in his heart shall enter Paradise .» |31 

Iblis had disbelief, arrogance, and rebellion, all of which 
caused him to be expelled from the holy presence of Allah, and 
His mercy. 

111 At-Tirmidhi no. 1109, Majma‘ Az-Zawa’id 4:310. 

121 Ibn Abi Hatim 1 :123. 

131 Muslim 1:93. 
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435. And W? said: "O Adam! Dwell you and your wife in the 
Paradise and eat both of you freely with pleasure and delight, of 
things therein wherever you will, but come not near this tree or 
you both will be of the Zdlimm (wrongdoers)."} 

436. Then the Shay tan made them slip therefrom (the Paradise), 
and got them out from that in which they were. We said: "Get 
you down, all, with enmity between yourselves. On earth will 
be a dwelling place for you and an enjoyment for a time."} 


Adam was honored again 

Allah honored Adam by commanding the angels to prostrate 
before him, so they all complied except for Iblis. Allah then 
allowed Adam to live and eat wherever and whatever he 
wished in Paradise. Al-Hafiz Abu Bakr bin Marduwyah 
reported Abu Dharr saying, “I said, ‘O Messenger of Allah! Was 
Adam a Prophet?’ He said, 

iiji Lk y jLj tl jui* 

«Yes. He was a Prophet and a Messenger to whom Allah spoke 
directly", meaning 

4(0 Adam!) Dwell you and your wife in the Paradise.}”^ 


Hawwa’ was created before Adam entered Paradise 

The Ayah (2:35) indicates that Hawwa’ was created before 
Adam entered Paradise, as Muhammad bin Ishaq stated. Ibn 
Ishaq said, “After Allah finished criticizing Iblis, and after 
teaching Adam the names of everything, He said, 

Adam! Inform them of their names^ until, 

111 Al-Azamah 5:1553. 
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iVerily, You are the Knower, the Wise.} 

Then Adam fell asleep, as the People of the Book and other 
scholars such as Ibn ‘Abbas have stated, Allah took one of 
Adam’s left ribs and made flesh grow in its place, while Adam 
was asleep and unaware. Allah then created Adam’s wife, 
Hawwa’, from his rib and made her a woman, so that she 
could be a comfort for him. When Adam woke up and saw 
Hawwa’ next to him, it was claimed, he said, ‘My flesh and 
blood, my wife.’ Hence, Adam reclined with tfawwa'. When 
Allah married Adam to Hawwa’ and gave him comfort, Allah 
said to him directly, 




l-Lcj 





& 


4"0 Adam! Dwell you and your wife in the Paradise and eat 
both of you freely with pleasure and delight, of things therein 
wherever you will, but come not near this tree or you both will 
be of the Zdlimin (wrongdoers).”}.” [}] 


Allah tests Adam 

Allah’s statement to Adam, 

ibut come not near this tree} 

is a test for Adam. There are conflicting opinions over the 
nature of the tree mentioned here. Some said that it was the 
grape tree, barley, date tree, fig tree, and so forth. Some said 
that it was a certain tree, and whoever eats from it will be 
relieved of the call of nature. It was also said that it was a tree 
from which the angels eat so that they live for eternity. Imam 
Abu JaTar bin Jarir said, “The correct opinion is that Allah 
forbade Adam and his wife from eating from a certain tree in 
Paradise, but they ate from it. We do not know which tree that 
was, because Allah has not mentioned anything in the Qur’an 
or the authentic Sunnah about the nature of this tree. It was 

m 


At-Tabari 1 :514. 
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said that it was barley, grape, or a fig tree. It is possible that it 
was one of those trees. Yet, this is knowledge that does not 
bring any benefit, just as being ignorant in its nature does no 
harm. Allah knows best.”* 1 ' This is similar to what Ar-Razi 
stated in his Tafsir, and this is the correct opinion. 

Allah’s statement, 

i<£ \$$} 

iThen the Shay tan made them slip therefrom} 

either refers to Paradise, and in this case, it means that 
Shaytan led Adam and Hawwa* away from it, as ‘Asim bin Abi 
An-Najud recited it.* 2 * It is also possible that this Ayah refers 
to the forbidden tree. In this case, the Ayah would mean, as 
Al-Hasan and Qatadah stated, “He tripped them/’* 3 * In this 
case, 

iTIien the Shaytan made them slip therefrom} 
means, “Because of the tree”, just as Allah said, 

f lie >!&£} 


iTumed aside therefrom (i.e. from Muhammad ag and the 
Qur'an) is he who is turned aside (by the decree and 
preordainment of Alldli)} (51:9) 

meaning, the deviant person becomes turned aside - or slips - 
from the truth because of so and so reason. This is why then 
Allah said, 

iti it lie, \Z£pi} 

iAnd got them out from that in which they were} 

meaning, the clothes, spacious dwelling and comfortable 
sustenance. 



m At-Tabari 1 :520. 

* 2 ' Ibn Abi Hatim 1:128. 

* 3 * Ibn Abi Hatim 1:128, 129. 
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4We said: “Get you down, all, with enmity between 
yourselves. On earth will be a dwelling place for you and an 
enjoyment for a time."} 

meaning, dwelling, sustenance and limited life, until the 
commencement of the Day of Resurrection 


Adam was very Tall 


Ibn Abi Hatim narrated that Ubayy bin Ka*b said that the 
Messenger of Allah jg said, 


jlS yJrj fSl Jli 2>l Jl» 

jijLj Jjij- JjJj faj Uii k<Uj^P ■Cj IjJ U Jj(i -CP JajL* S^>wJl 
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created Adam tall, with thick hair, just as a date tree 
with full branches. When Adam ate from the forbidden tree, his 
cover fell off, and the first thing that appeared was his private 
area. When he saiv his private area, he ran away in Paradise 
and his hair got caught in a tree. He tried to free himself and 
Ar-Rahmdn called him, 'O Adam! Are you running away from 
Me?' When Adam heard the words of Ar-Rahmdn (Allah), he 
said, 'No, O my Lord! But I am shy.'» lli 


Adam remained in Paradise for an Hour 

Al-Hakim recorded that Ibn ‘Abbas said, “Adam was allowed 
to reside in Paradise during the time period between the ‘Asr 
(Afternoon) prayer, until sunset.” Al-Hakim then commented 
this is “Sahih according to the Two Shaykhs (Al-Bukhari and 
Muslim), but they did not include it in their collections. ”' 21 
Also, Ibn Abi Hatim recorded Ibn ‘Abbas saying, “Allah sent 
Adam to earth to an area called, Dahna, between Makkah and 
At-Ta’if”* 31 Al-Hasan Al-Basri said that Adam was sent down 
to India, while Hawwa’ was sent to Jeddah. Iblls was sent 
down to Dustumaysan, several miles from Basra. Further, the 

111 Ibn Abi Hatim 1:129. 

121 Al-Hakim 2:542. 

* 3 * Ibn Abi Hatim 1:131. 
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snake was sent down to Asbahan. This was reported by Ibn 
Abi Hatim. 1 ’ 1 Also, Muslim and An-Nasa’i recorded that Abu 
Hurayrah said that the Messenger of Allah jg said, 


jl»- 





“Friday is the best day on which the sun has risen. On Friday, 
Allah created Adam, admitted him into Paradise, and expelled 
him from 


A Doubt and a Rebuttal 


If one asks, “If the Paradise that Adam was thrown out of 
was in heaven, as the majority of the scholars assert, then is 
it possible for Iblls to enter Paradise, although he was expelled 
from it by Allah’s decision (when he refused to prostrate before 
Adam)?” 

Basically, the response to this would be that the Paradise 
which Adam was in, was in the heavens, not on the earth, as 
we explained in the beginning of our book Al-Bidayah wan- 
Nihayah. 

The majority of scholars said that Shaytan was originally 
prohibited from entering Paradise, but there were times when 
he sneaked into it in secret. For instance, the Tawrah stated 
that Iblls hid inside the snake’s mouth and entered Paradise. 
Some scholars said that it is possible that Shaytan led Adam 
and Hawwa’ astray on his way out of Paradise. Some scholars 
said that he led Adam and Hawwa’ astray when he was on 
earth, while they were still in heaven, as stated by Az- 
Zamakhshari. Al-Qurtubi mentioned several beneficial Hadiths 
here about snakes and the ruling on killing them. 


4^^ a* ft ^ 


437. Then Adam received from his Lord Words. And his Lord 
pardoned him (accepted his repentance). Verily, He is the One 
Who forgives (accepts repentance), the Most Merciful > 

111 lbn Abi Hatim 1:132. 

Muslim 2:585, and An-Nasa’i 3:90. 
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Adam repents and supplicates to Allah 

It was reported that the above Ayah is explained by Allah’s 
statement, 


It u ji2 ) ojS Cil Cj ii) 


i37. They said: "Our Lord! We have wronged ourselves. If 
You forgive us not, and bestow not upon us Your mercy, we 
shall certainly be of the losers (7:23) 

as Mujahid, Said bin Jubayr, Abu Al-‘Aliyah, Ar-Rabl‘ bin 
Anas, Al-Hasan, Qatadah, Muhammad bin Ka*b Al-Qurazi, 
Khalid bin Ma'dan, ‘Ata’ Al-Khurasani and ‘Abdur-Rahman bin 
Zayd bin Aslam have stated. 1 ' 1 As-Suddi said that Ibn ‘Abbas 
commented on, 

•*? m 2 ^^ 

AThen Adam received from his Lord Words} 

“Adam said, ‘O Lord! Did You not created me with Your Own 
Hands?’ He said, ‘Yes.’ He said, ‘And blow life into me?’ He 
said, ‘Yes.’ He said, ‘And when I sneezed, You said, ‘May Allah 
grant you His mercy.’ Does not Your mercy precede Your 
anger?’ He was told, ‘Yes.’ Adam said, ‘And You destined me to 
commit this evil act?’ He was told, “Yes.’ He said, If I repent, 
will You send me back to Paradise?’ Allah said, “Yes.’ 
Similar is reported from Al-‘Awfi, Said bin Jubayr, Said bin 
Ma*bad, and Ibn ‘Abbas. 13 ' Al-Hakim recorded this Hadith in 
his Mustadra Ic 14 * from Ibn Jubayr, who narrated it from Ibn 
‘Abbas. Al-Hakim said, “Its chain is Sahih and they (Al- 
Bukhari and Muslim) did not record it.” 

Allah’s statement, 

iVerily, He is the One Wlw forgives (accepts repentance), the Most 
Merciful} (2:37) 

means that Allah forgives whoever regrets his error and 


111 Ibn Abi Hatim 1 :136 and At-Tabari 1:543, 546. 
121 At-Tabari 1:543 : 

131 At-Tabari 1:542. 

141 2:545. 
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(Jigigu V5;, returns to Him in 
repentance. This 
meaning is similar to 
AlULh’s statements, 

j£ y a 3 53LS j>l» 

<4* » %P 


iKttcrw they not that 
Allah accepts repentance 
from His servants} 
(9:104), 

(Pi $ '*>- Jy? Cr*J^ 
<£2 

iAnd whoever does evil 
or wrongs himself} 
(4:110) and 

i&P ^ £,} 

iAnd whosoever repents 
and does righteous good 
deeds » (25:71). 

The Ayat mentioned 
above, testify to the 
fact that Allah forgives the sins of whoever repents, 
demonstrating His kindness and mercy towards His creation 
and servants. There is no deity worthy of worship except Allah, 
the Most Forgiving, the Most Merciful. 

(U 'IJ |*j3c >-*}»■ (ivl* <jjjk pCltjb liu ULi: i^Lyi Gii^ 

^ Vfj iyjjj ifjjlj VA‘ oy^-_ 


138. We said: "Get down all of you from this place (the 
Paradise), then whenever there comes to you Hudan (guidance) 
from Me, and whoever follows My guidance, there shall be no 
fear on them, nor shall they grieve.} 

139. But those who disbelieve and belie Our Ayat (proofs, 
evidences, verses, lessons, signs, revelations, etc.) - such are 
the dwellers of the Fire. They shall abide therein forever."} 
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Allah stated that when He sent Adam, Hawwa’, and Shaytan 
to earth from Paradise, He warned them that He will reveal 
Books and send Prophets and Messengers to them, i.e., to 
their offspring. Abu Al-‘Aliyah said, “ Al-Huda , refers to the 
Prophets, Messengers, the clear signs and plain 
explanation.” 111 

its 'ji y 

iAnd whoever follows My guidance ^ meaning, whoever accepts 
what is contained in My Books and what I send the Messengers 
with, 

iThere shall be no fear on them} regarding the Hereafter, 


inor shall they grieve} regarding the life of this world. Similarly, 
in Surat Ta Ha, Allah said, 


* Jui uu & jfi pz CJr efe utf ti} 


iHe (Allah) said: "Get you down (from the Paradise to the 
earth), both of you, together, some of you are an enemy to some 
others. Then if there comes to you guidance from Me, then 
whoever follows My guidance, he shall neither go astray, nor 
shall he be distressed.} (20:123) 


Ibn ‘Abbas commented, “He will not be misguided in this life 
or miserable in the Hereafter.”' 21 The Ayah, 




iBut whosoever turns away from My Reminder (i.e. neither believes 
in this Qur’an nor acts on its teachings) verily, for him is a life of 
hardship, and We shall raise him up blind on the Day of 
Resurrection.} (20:124) is similar to what Allah stated here, 


^ $ts 


111 Ibn Abi Hatim 1:139. 
121 Al-Tabari 18:389. 
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iBut those who disbelieve and belie Our Aydt - such are the 
dwellers of the Fire. They shall abide therein forever), meaning, they 
will remain in Hell for eternity and will not find a way out of it. 


d !£& < 3 * 
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440. O Children of Israel! Remember My favor which I 
bestowed upon you, and fulfill (your obligations to) My 
covenant (with you) so that I fulfill (My obligations to) your 
covenant (with Me), and fear none but Me.) 

4.41. And believe in what I have sent down (this Qur'an), 
confirming that which is with you (the Tawrtih and the Injtl), 
and be not the first to disbelieve therein, and buy not with My 
verses (the Tawrdh and the Injil) a small price (i.e. getting a 
small gain by selling My verses), and fear Me and Me alone.) 


Encouraging the Children of Israel to embrace Tglfim 

Allah commanded the Children of Israel to embrace Islam 
and to follow Muhammad He also reminded them with the 
example of their father Israel, Allah’s Prophet Ya'qub, as if 
saying, “O children of the pious, righteous servant of Allah who 
obeyed Allah! Be like your father, following the truth.” This 
statement is similar to one’s saying, “O you son of that 
generous man! Do this or that” or, “O son of the brave man, 
engage the strong fighters,” or “O son of the scholar, seek the 
knowledge,” and so forth. Similarly, Allah said, 


4 AjJ k ? A* dr* 


40 offspring of those whom We carried (in the ship) with Niih 
(Noah)! Verily, he was a grateful servant) (17:3). 


Israel is Prophet Ya'qub (Jacob) 

Israel is Prophet Ya'qQb, for Abu Dawud At-Tayalisi recorded 
that ‘Abdullah Ibn ‘Abbas said, “A group of Jews came to the 
Prophet 5 ^ and he said to them, 

^ 1 iji o ^J jo 
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“Do you know that Israel is Jacob?* They said, “Yes, by Allah.” 
He said, 

“O Allah! Be ^vitness.»” ,1, 

At-Tabari recorded that ‘Abdullah Ibn ‘Abbas said that 
Israel’ means, “the servant of Allah.’* 2 * 


Allah's Blessings for the Children of Israel 

Allah said, 


A-& -Jf !£»► 


^Remember My favor which I bestowed upon you}. 


Mujahid commented, “Allah’s favor that He granted the Jews 
is that He made water gush from stones, sent down manna 
and quails for them, and saved them from being enslaved by 
Pharaoh.”* 3 * Abu Al-‘Aliyah also said, “Allah’s favor mentioned 
here is His sending Prophets and Messengers among them, 
and revealing Books to them.”** 1 I - Ibn Kathir - say that this 
Ayah is similar to what Musa said to the Children of Israel, 


*jg p fix; 62 iii 4 &} 
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40 my people! Remember the favor of Allah to you: when He made 
Prophets among you, made you kings, and gave you what He had 
not given to any other among the nations (of their time} (5:20) 

meaning, during their time. Also, Muhammad bin Ishaq said 
that Ibn ‘Abbas said, 

^Remember My favor which I bestowed upon you,} 

means, “My support for you and your fathers,” that is saving 
them from Pharaoh and his people. 

*'* Musnad At-Tayalisi no. 356. 

121 At-Tabari 1:553. 

131 At-Tabari 1 :556 
141 Ibid. 
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Reminding the Children of Israel of Allah's Covenant 
with Them 

Allah’s statement, 


iAnd fulfill (your obligations to) My covenant (with you) so 
that l fulfill (My obligations to) your covenant (with Me),} 


means, ‘My covenant that I took from you concerning Prophet 
Muhammad jg, when he is sent to you, so that I grant you 
what 1 promised you if you believe in him and follow him. 1 will 
then remove the chains and restrictions that were placed 
around your necks, because of the errors that you 
committed.’' 1 * Also, Al-Hasan Al-Basri* 2 * said, “The ‘covenant’ 
is in reference to Allah’s statement, 


% \L£ &\ ££;; Ji&i jsLs 'it 5£f 
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ilndeed, Allah took the covenant from the Otildren of Israel 
(Jews), and We appointed twelve leaders among them. And 
Allah said: I am with you if you perform As-Salah and give 
Zakdh and believe in My Messengers; honor and assist them, 
and lend a good loan to Allah, verily, I will expiate your sins 
and admit you to Gardens under which rivers flow (in 
Paradise)} { 5:12).” 

Other scholars said, “The covenant is what Allah took from 
them in the Tawrah, in that. He will send a great Prophet - 
meaning Muhammad jg - from among the offspring of Ismail, 
who will be obeyed by all peoples. Therefore, whoever obeys 
him, then Allah will forgive his sins, enter him into Paradise 
and award him two rewards.” We should mention here that Ar- 
Razi mentioned several cases of information brought by the 
earlier Prophets regarding the coming of Muhammad & 
Further, Abu Al-‘Aliyah said that, 


11 * At-Jabari 1:555 & 557. 
121 At-Jabari 1:109. 
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}And fulfill (your obligations to) My covenant (with you)} 

means, “His covenant with His servants is to embrace Islam 
and to adhere to it.”* 11 Ad-Dahhak said that Ibn ‘Abbas said, 
“ ‘I fulfill My obligations to you’ means, ‘I (Allah) will be pleased 
with you and admit you into Paradise. ”’ ,2, As-Suddi, Ad- 
Dahhak, Abu Al-‘Aliyah and Ar-Rabl‘ bin Anas said similarly. 
Ibn ‘Abbas said that Allah’s statement, 

iAndfear Me and Me alone.} 

means, “Fear the torment that I might exert on you, just as I 
did with your fathers, like the mutation, etc.”* 31 This Ayah 
contains encouragement, followed by warning. Allah first called 
the Children of Israel, using encouragement, then He warned 
them, so that they might return to the Truth, follow the 
Messenger jg, heed the Qur’an’s prohibitions and commands 
and believe in its content. Surely, Allah guides whom He wills 
to the straight path. 

Allah said next, 

4'fz* d. uid DSJ tj \U^} 

4And believe in what I have sent down, confirming that which 
is with you (the Tawrah and the Injil)} 

meaning, the Qur’an that Allah sent down to Muhammad Si, 
the unlettered Arab Prophet, as bringer of glad tidings, a 
wamer and a light. The Qur’an contains the Truth from Allah 
and affirms what was revealed beforehand in the Tawrah and 
the Injil (the Gospel). Abu Al-‘Aliyah said that Allah’s statement, 

d lijdi oJjd Uj \£j>Xlj} 

}And believe in what I have sent down (this Qur'an), 
confirming that which is with you (the Tawrah and the Injil)} 

“means, ‘O People of the Book! Believe in what I sent down 
that conforms to what you have.’ This is because they find the 
description of Muhammad jg recorded in the Tawrah and the 


111 At-Tabari 1:558. 

• 2| Ibn Abi Hatim 1:143. 
* 3 * Ibn Abi Hatim 1:144. 
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Injll.” Similar statements were attributed to Mujahid, Ar-Rabl‘ 
bin Anas and Qatadah.' 1 ' 

Allah said, 

i‘% $ i IP 

4and be not the first to disbelieve therein}. 

Ibn ‘Abbas commented, “Do not become the first to disbelieve 
in the Qur’an (or Muhammad 5 ~j, while you have more 
knowledge in it than other people.” |21 Abu Al-‘Aliyah 
commented, “Do not become the first to disbelieve in 
Muhammad,’ meaning from among the People of the Book, 
‘after you hear that he was sent as a Prophet.’” 13 ' Similar 
statements were attributed to Al-Hasan, As-Suddi and Ar-Rabl‘ 
bin Anas.' 4 ' Ibn Jarir stated that the Ayah (disbelieve therein 
2:41) refers to the Qur’an, mentioned earlier in the Ayah, 

iitt what l have sent down (this Qur'an),} 

Both statements are correct because they are inter-related. 
For instance, whoever disbelieves in the Qur’an will have 
disbelieved in Muhammad and whoever disbelieves in 
Muhammad will have disbelieved in the Qur’an. Allah’s 
statement, 

i‘7i 

4 the first to disbelieve therein} 

means, do not become the first among the Children of Israel to 
disbelieve in it, for there were people from Quraysh and the 
Arabs in general who rejected Muhammad sfe before the People 
of the Book disbelieved in him. We should state here that the 
Ayah is talking about the Children of Israel in specific, because 
the Jews in Al-Madlnah were the first among the Children of 
Israel to be addressed by the Qur’an. Hence, their disbelief in 
the Qur’an means that they were the first among the People of 
the Book to disbelieve in it. 


''' Ibn Abi Hatim 1 :145. 
121 Ibid. 

131 Ibid. 

141 Ibid. 
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Allah’s statement, 

i-ii u i£k UB V)} 

iand buy not with My verses a small price,} 

means, “Do not substitute faith in My Ayat and belief in My 
Prophet with the life of this world and its lusts which are 
minute and bound to end.” Allah said, 


iand have Tacpvd of Me and Me alone}. 

Ibn Abi Hatim reported that Talq bin Habib said, “Taqwa is 
to work in Allah’s obedience, on a light from Allah, hoping in 
Allah’s mercy, and to avoid Allah’s disobedience, on a light 
from Allah, fearing Allah’s punishment.” 111 Allah’s statement, 


iand fear Me and Me alone} 


means, that Allah warns the People of the Book against 
intentionally hiding the truth and spreading the opposite of it, 
as well as, against defying the Messenger jfe. 


jy'ij [yr&j ^ 'ij} 




£ 




442. And mix not truth with falsehood, nor conceal the truth 
luhile you know (the truth).} 

443. And perform As-SalcUt, and give Zakdh, and bow down 
along with Ar-Raki'iti.} 


The Prohibition of hiding the Truth and distorting It 
with Falsehood 


Allah forbade the Jews from intentionally distorting the truth 
with falsehood and from hiding the truth and spreading 
falsehood, 


i f 'Jj} 


iAnd mix not truth with falsehood, nor conceal the truth while 


111 Ibid. 1 :147. 
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you know (the truth)}. 

So Allah forbade them from two things; He ordered them to 
make the truth known, as well as explaining it. Ad-Dahhak 
said that Ibn ‘Abbas mentioned the Ayah, 

iAnd mix not truth with falsehood} and said; “Do not mix the 
truth with falsehood and the facts with lies.” 111 Qatadah said 
that, 


iAnd mix not truth with falsehood} means, “Do not mix Judaism 
and Christianity with Islam, 


iwhile you know (the truth).} 


that the religion of Allah is Islam, and that Judaism and 
Christianity are innovations that did not come from Allah. 

It was reported that Al-Hasan Al-Basri said similarly. 131 

Also, Muhammad bin Ishaq narrated that Ibn ‘Abbas said 
that, 

s $ \£Zi} 


inor conceal the truth while you know (the truth).} 

means, “Do not hide the knowledge that you have of My 
Messenger and what he was sent with. His description, which you 
know about, can be found written in the Books that you have.” 141 

It is possible that it means, “..although you know the 
tremendous harm that this evil will cause people, misguiding 
them and leading them to the Fire, because they will follow 
the falsehood that you mixed with the truth in your claims.” 




}And perform As-Saldt and give Zakdh, and bow down along 
with Ar-Rdki'in.} 

111 At-Tabari 1:569. 

121 Ibn Abi Hatim 1:147. 

• 31 Ibid. 

141 Ibn Abi Hatim 1:148. 
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Muqatil said, “Allah’s statement to the People of the Book, 


iAnd perform As-Saldh} commands them to perform the prayer 
behind the Prophet 


4and give Zakdh} commands them to pay the Zakdh to the 
Prophet jg, and 


iand bow down along with Ar-Raki'in ^ commands them to bow 
down with those who bow down among the Ummah of 
Muhammad s&. Allah therefore commands the People of the 
Book to be with, and among the Ummah of Muhammad 
In addition, Allah’s statement, 


4And bcnv doion along with Ar-Raki'in ^ means, “And be among 
the believers performing the best deeds they perform, such as, 
and foremost, the prayer.” Many scholars said that this Ayah 
(2:43) is proof for the obligation of performing the prayer in 
congregation (for men only). I will explain this ruling in detail in 
Kitab Al-Ahkam Al-Kabir, Allah willing. 


^ Ojii) uj—jj'; J-Ul' } 


444. Enjoin you Al-Birr (piety and righteousness and every act 
of obedience to Allah) on the people and you forget (to practise 
it) yourselves, while you recite the Scripture (Tawrah))! Have 
you then no sense?} 


The Condemnation of commanding Others to observe 
Righteousness while ignoring Righteousness 

Allah said, “How is it, O People of the Book, that you 
command people to perform Al-Birr, which encompasses all 
types of righteousness, yet forget yourselves and do not heed 
what you call others to? And you read Allah’s Book (the 

m 


Al-Kashaf 1:133. 
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Tawrah) and know what it promises to those who do not fulfill 
Allah’s commandments. 

4o>W> 

iHave you then no sense?} 

of what you are doing to yourselves, so that you might become 
aware of your slumber and restore your sight from blindness?” 
‘Abdur-Razzaq said that Ma'mar stated that Qatadah 
commented on Allah’s statement, 

iEnjoin you Al-Birr (piety and righteousness and every act of 
obedience to Allah) on the people and you forget (to practise it) 
yourselves,} 

“The Children of Israel used to command people to obey Allah, 
fear Him and perform Al-Birr. Yet, they contradicted these 
orders, so Allah reminded them of this fact.” 11 * As-Suddi said 
similarly. Ibn Jurayj said that the Ayah: 

iEnjoin you Al-Birr on the people} “Is about the People of the 
Book and the hypocrites. They used to command people to pray 
and fast. However, they did not practice what they commanded 
others. Allah reminded them of this behavior. So whoever 
commands people to do righteousness, let him be among the 
first of them to implement that command.”* 2 * Also, Muhammad 
bin Ishaq narrated that Ibn ‘Abbas said that, 

4 And you forget yourselves,} 
means, “You forget to practice it yourselves, 

4 o &5 $ 0 # pj} 

iWhile you recite the Scripture (Tawrdh)l Have you theti no 
sense?} 

You forbid the people from rejecting the prophethood and the 


*’* ‘Abdur-Razzaq 1:44. 
121 At-Tabari 2:8. 
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covenant that you have mentioned with you in the Tawrah, 
while you yourselves have forgoten it, meaning that *you have 
forgotten the covenant that I made with you that you will 
accept My Messenger. You have breeched My covenant, and 
rejected what you know is in My Book.’ ”*** 

Therefore, Allah admonished the Jews for this behavior and 
alerted them to the wrongs that they were perpetrating against 
themselves by ordering righteousness, yet refraining 
themselves from righteousness. We should state that Allah is 
not criticizing the People of the Book for ordering 
righteousness, because enjoining good is a part of 
righteousness and is an obligation for the scholars. However, 
the scholar is himself required to heed, and adhere to, what 
he invites others to. For instance, Prophet Shu'ayb said, 


a4 & it? it yi 


il ivish not, in contradiction to you, to do that which l forbid 
you. I only desire reform to the best of my power. And my 
guidance cannot come except from Allah, in Him 1 trust and 
unto Him l repent > (11:88). 


Therefore, enjoining righteousness and performing 
righteousness are both required. Neither category is rendered 
not necessary by the practice of the other, according to the 
most correct view of the scholars among the Salaf 
(predecessors) and the Khalaf. 121 

Imam Ahmad reported that Abu Wa’il said, “While I was 
riding behind Usamah, he was asked, ‘Why not advise 
‘Uthman?’ He said, “Do you think that if I advise him I should 
allow you to hear it? I advise him in secret, and I will not start 
something that I would hate to be the first to start. I will not 
say to a man, “You are the best man,’ even if he was my 
leader, after what I heard from the Messenger of Allah 
They said, What did he say?’ He said, 1 heard him say, 




111 At-Tabari 2 :7. 

^ The scholars who came after the first three generations of Islam. 
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pjl l» U '.o^yij jlill ,Jj*l " ' ' < M a s* # ^ji jjJ j 

a-jT ^ ujjy^JL ^S fo c i5 : Jyui ^p OI^jj oj^x^JU U^»tj 


«A titan will be brought on the Day of Resurrection and thrown 
in the Fire. His intestines will fall out and he will continue 
circling pulling them behind him, just as the donkey goes 
around the pole. The people of the Fire will go to that man and 
ask him, 'What happened to you? Did you not used to 
command us to do righteous acts and forbid us from committing 
evil?' He will say, 'Yes. / used to enjoin righteousness, but 
refrained from performing righteousness, and I used to forbid 
you to perform from evil while 1 myself did it. V” 

This Hadith was also recorded by Al-Bukhari and Muslim. 11 ' 

Also, Ibrahim An-Nakhat said, “I hesitate in advising people 
because of three Ayat. 


iEnjoin you Al-Birr on the people and you forget (to practise it) 
yourselves^. 


11 j $ i* a; {psjas i c ?. P". & 


40 you who believe! Why do you say that which you do not 
do? Most hateful it is to Allah that you say that which you do 
not do) (61:2-3).”* 21 


And Allah informed us that the Prophet Shu‘ayb said, 

&& £ c lyl o> iii ptm& 1 4 3 4 

<4 4> ^ & % $ 


41 wish not, in contradiction to you, to do that which I forbid 
you. I only desire reform to the best of my power. And my 
guidance cannot come except from Allah, in Him l trust and 
unto Him I repent > (11:88). 


I 1 * FathAl-Bari 6:381 and Muslim 4:2291, Ahmad 5:205. 
121 Al-Qurtubi 1:367. 
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nj ^ *# ^ &ll\Z 

ik $ 


445. And seek help in patience and As-Saldt (the prayer) and 
truly, it is extremely heavy and hard except for Al-Khashi'in .} 

446 (They are those) who are certain that they are going to 
meet their Lord, and that unto Him they are going to return.} 


The Support that comes with Patience and Prayer 

Allah commanded His servants to use patience and prayer to 
acquire the good of this life and the Hereafter. Muqatil bin 
Hayyan said that this Ayah means, “Utilize patience and the 
obligatory prayer in seeking the Hereafter. As for patience 
(here), they say that it means fasting.” 111 There are similar 
texts reported from Mujahid. Al-Qurtubi and other scholars 
commented, “This is why Ramadan is called the month of 
patience,” 121 as is mentioned in the Hadlth literature. It was 
also said that ‘patience’ in the Ayah means, refraining from 
evil, and this is why ‘patience’ was mentioned along with 
practicing acts of worship, especially and foremost, the prayer. 
Also, Ibn Abi Hatim narrated that ‘Umar bin Al-Khattab said, 
“There are two types of patience: good patience when the 
disaster strikes, and a better patience while avoiding the 
prohibitions of Allah.” Ibn Abi Hatim said that Al-Hasan Al- 
Basri was reported to have said similarly. 131 

Allah then said, 

i&m 


4And As-Salah (the prayer).} 


The prayer is one of the best means of assistance for firmly 
adhering to Allah’s orders, just as Allah said; 




C/cl <£4 jS\j ^ Z ft} 

4!^j jt M 


111 Ibn Abi Hatim 1:154. 
121 Al-Qurtubi 1:372 
131 Ibn Abi Hatim 1:155. 
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iRecite (O Muhammad jg) what has been revealed to you of the 
Book (the Qur'an), and perform As-Salah. Verily, As-Saldh (the 
prayer) prevents from Al-Fahshd' (i.e. great sins of every kind), 
and Al-Munkar and the remembrance of (praising) of (you by) 
Allah is greater indeed$ (29:45). 

The personal pronoun in the Ayah, 


4And truly, it is extremely heavy and hard £ 

refers to prayer, as Mujahid is reported to have said, and it 
was also the choice of Ibn Jarir. It is possible that the 
pronoun might be referring to the advice - to observe patience 
and the prayer - mentioned in the same Ayah. Similarly, Allah 
said about Qarun (Korah), 


labile Vj 0*1* {jJ ah 






4But those wlw had been given (religious) knowledge said: 
"Woe to you! The reward of Allah (in the Hereafter) is better 
for those who believe and do righteous good deeds, and this, 
none shall attain except As-Sabirun (the patient )."> (28:80). 


Also, Allah said, 

b'j* <£££ tsJjf li)j jll-l (£ (jlL 

ji vi t&csi&z \ c5 % 


4The good deed and the evil deed cannot be equal. Repel (the 
evil) with one which is better then verily he, between whom and 
you there was enmity, (will become) as though he was a close 
friend. But none is granted it (the above quality) except those 
who are patient - and none is granted it except the owner of 
the great portion (of happiness in the Hereafter and) in this 
world.^ (41:34-35) 

meaning, this advice is only implemented by those who are 
patient and the fortunate. In any case, Allah’s statement here 
means, prayer is heavy and burdensome’, 

i owii' ji. 


^except for Al-Khashi'in 
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Ibn Abi Talhah reported that Ibn ‘Abbas commented on this 
Ayah, “They (Al-Khashi‘m) are those who believe in what Allah 
has revealed.”^ 1 ' 

Allah’s statement, 


lV 


iThey are those ivho are certain that they are going to meet 
their Lord, and that unto Him they are going to return.} 

continues the subject that was started in the previous Ayah. 
Therefore, the prayer, or the advice to observe it is heavy, 




4except far AI-Khdshi'fn. (They are those) who are certain 
(Yazunmina) that they are going to meet their Lord,} 

meaning, they know that they will be gathered and face their 
Lord on the Day of Resurrection, 

«J! ^rl>^ 


4and that unto Him they are going to rehtm.} 

meaning, their affairs are all subject to His will and He justly 
decides what He wills. Since they are certain that they will be 
returned to Allah and be reckoned, it is easy for them to 
perform the acts of obedience and refrain from the 
prohibitions. Ibn Jarir commented on Allah’s statement; 




iYazunnuna that they are going to meet their Lord} 

Ibn Janr said; “The Arabs call certainty as well as doubt, 
Zann. There are similar instances in the Arabic language 
where a subject as well as its opposite share the same name. 
For instance, Allah said, 


jQl ^K3j} 


4And the Mujrimun (criminals, polytheists, sinners), shall see 
the Fire and Zannu (apprehend) tluit they have to fall 
therein}"( 18:53). 

It is recorded in the Sahih that on the Day of Resurrection, 


m 


At-Tabari 2:16. 
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Allah will say to a servant, “Have I not allowed you to marry, 
honored you, made the horses and camels subservient to you 
and allowed you to become a chief and a master?” He will say, 
“Yes.” Allah will say, “Did you have Zann (think) that you will 
meet Me?” He will say, “No.” Allah will say, “This Day, I will 
forget you, just as you forgot Me.”* 1 * If Allah wills, we will 
further elaborate on this subject when we explain Allah’s 
statement, 

i ,feS * 

4They have forgotten Allah, so He has forgotten thetn} (9:67). 


447. O Children of Israel! Remember My favor which I 
bestowed upon you and that I preferred you over the ‘Alamfn 
(nations)} 


Reminding the Children of Israel that They were 
preferred above the Other Nations 

Allah reminds the Children of Israel of the favors that He 
granted their fathers and grandfathers, how He showed 
preference to them by sending them Messengers from among 
them and revealing Books to them, more so than any of the 
other previous nations. Similarly, Allah said, 




4And Wc chose them (the Children of Israel) over the ‘Alamin, 
(nations) with knowledge.} (44:32) and, 


J**- 4 (SQ- 


4 '•'(jfijj' a* 'j—t 




4And (remember) when Musa (Moses) said to his people: "O 
my people! Remetnber the favor of Allah to you: when He made 
Prophets among you, made you kings, honored you above the 
'Alamin (nations).”} (5:20). 

Abu Ja‘far Ar-Razi reported that Ar-Rabl‘ bin Anas said that 


111 Muslim 4:2279. 
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Abu Al-‘Aliyah said that Allah’s statement, 

iand that I preferred you over the 'Alamin} means, “The kingship, 
Messengers and Books that were granted to them, instead of 
granting such to the other kingdoms that existed during their 
time, for every period there is a nation.” 111 It was also reported 
that Mujahid, Ar-Rabl‘ bin Anas, Qatadah and Ismail bin Abi 
Khalid said similarly. 12 ' 


The Ummah of Muhammad is Better than the 
Children of Israel 


This is the only way the Ayah can be understood, because 
this Ummah is better than theirs, as Allah said; 


% && ^ JypX oA 


iYou are the best of people ever raised up for mankind; you 
enjoin good and forbid evil, and you believe in Allah. And had 
the People of the Book (jews and Christians) believed, it would 
have been better for them > (3:110). 


Also, the Musnad and Sunan Collections of Hadith recorded 
that Mu'awiyah bin Haydah Al-Qushayri said that the 
Messenger of Allah sg said, 


•jitI Ji- lij 


r' 


Ul 


: 


il You (Muslims) are the seventieth nation, but you are the best 
and most honored of them according to Allah. »' 3 ' 

There are many Hadiths on this subject, and they will be 
mentioned when we discuss Allah’s statement, 


}You are the best of peoples ever raised up for mankind} 
(3:110). 


,U % & ££ 








ll] At-Tabari 2:24. 

^ Ibn Abi Hatim 1:158. 

131 Ahmad 5:3, Tuhfat Al-Ahwadhi 8:352, and Ibn Majah 2 :1433. 
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To£-i '<Alr* c *. 

448. And fear a Day (of Judgement) when a person shall not 
avail another, nor will intercession be accepted from him, nor 
will compensation be taken from him, nor will they be helped,} 

After Allah reminded the Children of Israel of the favors that 
He has granted them, He warned them about the duration of 
the torment which He will punish them with on the Day of 
Resurrection. He said, 

4Cy \fiff} 


4And fear a Day} meaning, the Day of Resurrection, 

4When a person shall not avail another} meaning, on that Day, no 
person shall be of any help to another. Similarly, Allah said. 



4And no bearer of burdens shall bear another's burden} (35:18) 


^ hr?. pri f**' && 

4Every man that Day will have enough to make him careless of 
others.} (80:37) and, 


y jt j* if- jI'j ^ ji 5vj u-12' 




40 mankind! Have Taqwa of your Lord (by keeping your duty 
to Him and avoiding all evil), and fear a Day when no father 
can avail aught for his son, nor a son avail aught for his 
father} (31:33). 

This indeed should serve as a great warning that both the 
father and the son will not be of help to each other on that 
Day. 


Neither Intercession, Ransom, or Assistance will be 
accepted on behalf of the Disbelievers 

Allah said, 
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inor will intercession be accepted from him} 
meaning, from the disbelievers. Similarly, Allah said, 

ias a} 


iSo no intercession of intercessors will be of any use to them > (74:48) 
and described the people of the Fire saying, 


« 0 a> 


4Nou? we have no intercessors. Nor a close friend (to help us)} 
(26:100-101). 

Allah’s statement here (2:48) 

ite ^ %} 


inor will compensation be taken from him} means, that Allah does 
not accept the disbelievers to ransom themselves. Similarly, 
Allah said, 



iVerily, those who disbelieved, and died while they were 
disbelievers, the (whole) earth full of gold will not be accepted 
from anyone of them even if they offered it as a ransom} (3:91) 


Oi ij-UiJ j&Saj U J ji ijyL£=9 Ctjl 

ft £$\ £ J&. 




iVerily, those who disbelieve, if they had all that is in the 
earth, and as much again therewith to ransom themselves from 
the torment on the Day of Resurrection, it would never be 
accepted of them, and theirs would be a painful torment} (5:36) 


}And even if he offers every ransom, it will not be accepted 
from him} (6:70) and, 






far 'ir.'ii \r:< 


iSo this Day no ransom shall be taken from you (hypocrites), 
nor of those who disbelieved. Your abode is the Fire. That is 
your Mawld (friend - proper place)} (57:15). 
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Allah stated that if the people do not believe in His 
Messenger jg and follow what He sent him with, then when 
they meet Him on the Day of Resurrection, after remaining on 
the path of disbelief, their family lineage and/or the 
intercession of their masters will not help them at all. It will not 
be accepted of them, even if they paid the earth’s fill of gold as 
ransom. Similarly, Allah said, 


i iiii. Tj yX *£ & V 'jfc o' jli Jt} 


iBefore a Day comes when there will be no bargaining, nor 
friendship, nor intercession} (2:254) and, 

4 & ■£ 

}On which there will be neither mutual bargaining nor 
befriending} (19:31). Allah’s statement next, 


inor will they be helped.} means, “no person shall get angry - or 
anxious - on their behalf and offer them any help, or tiy to save 
them from Allah’s punishment.” As stated earlier on that Day, 
neither the relative, nor persons of authority will feel pity for 
the disbelievers, nor will any ransom be accepted for them. 
Consequently, they will receive no help from others and they 
will be helpless themsleves. Allah said, 

vj %} 


4While He (Allah) grants refuge (or protection), but none 
grants refuge from Him} (23:88) 


jJi jiitj X, 'jfi ju5 )?jf} 


iSo on that Day none will punish as He will punish. And none 
will bind (the wicked, disbelievers and polytheists) as He will 
bind} (89:25-26) 


$ > 




4"What is the matter with you? Why do you not help one another (as 
you used to do in the world)?" Nay, but that Day they shall 
surrender} (37:25-26) and, 
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iThen why did those 
whom they had taken for 
alihah (gods) besides Al¬ 
lah, as a way of ap¬ 
proach (to Allah) not 
help them? Nay, but 
they vanished completely 
from them} (46:28). 

Also, Ad-Dahhak 
said that Ibn ‘Abbas 
said that Allah’s 
statement, 

i"What is the matter 
with you? Why do you 
not help one another?"} 
(37:25) 

means, “This Day, 
you shall not have a 
refuge from Us. Not 
this Day.” 1 ' 1 Ibn Jarir 
said that Allah’s 
statement, 


J 
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itior will they be helped.} 


meaning, on that Day, they shall neither be helped by any 
helper, nor shall anyone intercede on their behalf. No repeal or 
ransom will be accepted for them, all courtesy towards them 
will have ceased, along with any helpful intercession. No type 
of help or cooperation will be available for them on that Day. 
The judgment will, on that Day, be up to the Most Great, the 
Most Just, against whom no intercessor or helper can ever 
assist. He will then award the evil deed its kind and will 
multiply the good deeds. This is similar to Allah’s statement, 


4f$ijXlx yS\ 
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iBut stop them, verily, they arc to be questioned. "What is the 
matter with you? Why do you not help one another?" Nay, but 
that Day they shall surrender} (37:24-26). 1 ' 1 


449. And (remember) when We delivered you from Fir'awn's 
(Pharaoh) people, who were afflicting you with a horrible 
torment, killing your sons and sparing your women, and 
therein was a mighty trial from your Lord . ^ 

450. And (remember) when We separated the sea for you and 
saved you and drowned Fir'awn’s (Pharaoh) people while you 
ivere watching.$ 


os S4 45 



The Children of Israel were saved from Pharaoh and His 
Army Who drowned 


Allah said to the Children of Israel, “Remember My favor on 
you 


’fZjAjll iifij j Jl. 




4And (remember) when We delivered you from Fir'awn's 
(Pharaoh) people, who were afflicting you with a horrible 
torment 

meaning, ‘I - Allah - saved you from them and delivered you 
from their hands in the company of Musa, after they subjected 
you to horrible torture.’ This favor came after the cursed 
Pharaoh had a dream in which he saw a fire emerge from Bayt 
Al-Maqdis (Jerusalem), and then the fire entered the houses of 
the Coptics in Egypt, with the exception of the Children of 
Israel. Its purport was that his kingship would be toppled by a 
man among the Children of Israel. It was also said that some 
of Pharaoh’s entourage said that the Children of Israel were 
expecting a man among them to arise who would establish a 
state for them. We will mention the Hadith on this subject 


m 


At-Tabari 2:35. 



when we explain Surat Ta Ha (20), Allah willing. After the 
dream, Pharaoh ordered that every newborn male among the 
Children of Israel be killed and that the girls be left alone. He 
also commanded that the Children of Israel be given tasks of 
hard labor and assigned the most humiliating jobs. 

The torment here refers to killing the male infants. In Surat 
Ibrahim (14) this meaning is clearly mentioned, 

iWho were afflicting you with horrible torment, and were 
slaughtering your sons and letting your women live.} (14:6). 

We will explain this Ayah in the beginning of Surat Al-Qasas 
(28), Allah willing, and our reliance and trust are with Him, 

The meaning of, 

i'&At 

iwho were afflicting you} is, “They humiliated you,” as Abu 
TJbaydah stated. It was also said that it means, “They used to 
exaggerate in tormenting you” according to Al-Qurtubi. As for 
Allah saying, 

ikilling your sons and sparing your women} that explains His 
statement, 

iwho were afflicting you with horrible tonnent} then it explains the 
meaning of the favor He gave them, as mentioned in His 
statement, 

13 $ & !#>> 

^Remember My favor which I bestowed upon you}. As for what 
Allah said in Surat Ibrahim, 

4$ ir^i (4^45^ 

iAnd remind them of the annals of Allah} (14:5) meaning, the 
favors and blessing He granted them, He then said, 

$'.0 y'-SJf *j£ 

iWho were afflicting you with horrible tonnent, and were 
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slaughtering your sons and letting your women live.} (14:6) 

So Allah mentioned saving their children from being 
slaughtered in order to remind them of the many favors that 
He granted them. 

We should state here that ‘Pharaoh’ (Fir'awn) is a title that 
was given to every disbelieving king who ruled Egypt, whether 
from the ‘Amallq (Canaanites) or otherwise, just as Caesar 
(Qaysar) is the title of the disbelieving kings who ruled Rome 
and Damascus. Also, Khosrau (Kisra) is the title of the kings 
who ruled Persia, while Tubb'a is the title of the kings of 
Yemen, and the kings of Abyssinia (Ethiopia) were called 
Negus (An-Najashi). 

Allah said, 

fej * SLJ & 

iAtid therein ivas a mighty trial from your Lord.} 

Ibn Jarir commented that this part of the Ayah means, “Our 
saving your fathers from the torment that they suffered by the 
hand of Pharaoh, is a great blessing from your Lord.” 111 We 
should mention that in the blessing there a is test, the same 
as with hardship, for Allah said, 

$And We shall make a trial of you with evil and with good} 
(21:35) and, 




iAtid We tried them with good (blessings) and evil (calamities) 
in order that they might turn (to obey Allah.)} (7:168). 

Allah’s statement next. 


<3'i if)} 


iAnd (remember) when We separated the sea for you and saved 
you and drowned Fir'awn's (Pharaoh) people while you were 
watching} 

means, ‘After We saved you from Fir'awn and you escaped 
with Musa; Fir'awn went out in your pursuit and We parted 


m 


At-Tabari 2:48. 
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the sea for you/ Allah mentioned this story in detail, as we 
will come to know, Allah willing. One of the shortest references 
to this story is Allah's statement, 


4And saved you} meaning, “We saved you from them, drowning 
them while you watched, bringing relief to your hearts and 
humiliation to your enemy.” 


Fasting the Day of € Ashurd f 

It was reported that the day the Children of Israel were 
saved from Fir‘awn was called the day of * Ashura \ Imam 
Ahmad reported that Ibn ‘Abbas said that the Messenger of 
Allah came to Al-Madlnah and found that the Jews were 
fasting the day of ‘Ashura’. He asked them, “What is this day 
that you fast?” They said, “This is a good day during which 
Allah saved the Children of Israel from their enemy, and Musa 
used to fast this day.” The Messenger of Allah sg said, 


«J have more right to Musa than you have .» 

So the Messenger of Allah ££ fasted that day and ordered that 
it be fasted. This Hadith was collected by Al-Bukhari, Muslim, 
An-Nasal and Ibn Majah. (1) 


^ 4/ / / | » > 4 .1 * . v m / y I /** ^ • y j W _ \ 

tyLfr Jr ^ iiJ OUjJ 


<$51. And (remember) when We appointed for Musa (Moses) 
forty nights , mid (in his absence) you took the calf (for worship), 
and you were Zdlimun (polytheists and wrongdoers).} 

452. Then after that We forgave you so that you wight be 
grateful.} 

453. And (remember) wlten We gave Miisd the Scripture (the 
Tawrdix)) and the criterion (of right and wrong) so that you 


^ Ahmad 1 :291, Fath Al-Bari 4 :287, Muslim 2 :796, An-Nasal in Al- 
Kubra 2 :157, and Ibn Majah 1:553. 
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may be guided aright.} 


The Children of Israel worshipped the Calf 

Allah then said, “Remember My favor on you when I forgave 
you for worshipping the calf.” This happened after Musa went 
to the meeting place with his Lord at the end of that period 
which was forty days. These forty days were mentioned in 
Surat Al-A'raf, when Allah said, 



4And We appointed for Musa thirty nights and added (to the 
period) ten (more)} (7:142). 

It was said that these days were during the month of Dhul- 
Qa'dah plus the first ten days in Dhul-Hijjah, after the 
Children of Israel were delivered from Fir'awn and they safely 
crossed the sea. Allah’s statement, 

l&J* ijj^ 

}And (remember) when We gave Musa the Scripture} means, the 
Tawrah, 


4And the criterion} that is that which differentiates between 
truth and falsehood, guidance and deviation. 


?&} 


}So that you may be guided aright}, after escaping the sea, as 
another Ayah in Surat Al-A'raf clearly stated, 






4And indeed We gave Musa - after We }wd destroyed the 
generations of old - the Scripture (the Tawrah) as an 
enlightenment far mankind, and a guidance and a mercy, that 
they might remember (or receive admonition)} (28:43). 


dl &y> Jtt i \j} 

ji fr & fa '±*p% \M 


454. And (remember) when Musa said to his people: "O my 
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people! Verily, you have wronged yourselves by worshipping 
the calf. So turn in repentance to your Creator and kill 
yourselves (the innocent kill the wrongdoers among you), that 
will be better for you with your Creator." Then He accepted 
your repentance. Truly, He is the One Who accepts repentance, 
the Most Merciful.$ 


The Children of Israel kill each other in Repentance 


This was the repentance required from the Children of Israel 
for worshipping the calf. Commenting on Allah’s statement; 




iAnd (remember) when Musa said to his people: "O my people! 
Verily, you have wronged yourselves by worshipping the calf...}, Al- 
Hasan Al-Basri said, “When their hearts thought of worshipping 
the calf, 


^£3 p (jjj ijltt ijii Ji Ijljj 


iAnd when they regretted and saw that they had gone astray, 
they (repented and) said: "If our Lord does not have mercy 
upon us and forgive us"} (7:149). 

This is when Musa said to them, 




iO my people! Verily, you have wronged yourselves by worshipping 
the calf...}.’* 1] Abu ‘Al-‘Aliyah, Said bin Jubayr and Ar-Rabi‘ 
bin Anas commented on. 


iSo turn in repentance to your Bari'} that it means, “To your 
Creator.”* 2 ^ Allah’s statement, 


ito your Bari' (Creator)} alerts the Children of Israel to the 
enormity of their error and means, “Repent to He Who created 
you after you associated others with Him in worship.” 

An-Nasa’i, Ibn Jarir and Ibn Abi Hatim recorded Ibn ‘Abbas 


I 1 * Ibn Abi Hatim 1:167. 

121 Ibn Abi Hatim 1:167,168. 
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saying, “Allah told the Children of Israel that their repentance 
would be to slay by the sword every person they meet, be he 
father or son. They should not care whom they kill. Those 
were guilty whom Musa and Harun were not aware of their 
guilt, they admitted their sin and did as they were ordered. So 
Allah forgave both the killer and the one killed.”* 1 * This is part 
of the Hadith about the trials that we will mention in Surat Ta 
Ha, (20) Allah willing. 

Ibn Jarir narrated that Ibn ‘Abbas said, “Musa said to his 
people, 

k ^ 
0*9 


£yC i* P % #5 QS& 


4” So turn in repentance to your Creator and kill each other (the 
innocent kill the wrongdoers among you), that will be better far 
you with your Creator.” Tlten He accepted your repentance. 
Truly, He is the One Who accepts repentance, the Most 
Merciful.} 


Allah ordered Musa to command his people to kill each 
other. He ordered those who worshipped the calf to sit down 
and those who did not worship the calf to stand holding 
knives in their hands. When they started killing them, a great 
darkness suddenly overcame them. After the darkness lifted, 
they had killed seventy thousand of them. Those who were 
killed among them were forgiven, and those who remained 
alive were also forgiven.”* 2 * 




^ = thi fey Jm 'f 

455. And (remember) loheti you said: "O Musa! We shall never 
believe in you until we see Allalt plainly.” But you were seized 
with a bolt of lightning while you were looking}. 

456. Then We raised you up after your death, so that you might 
be grateful.} 


* 1 * An-Nasal in Al-Kubra 6:404, At-Tabari 18:306, and Ibn Abi Hatim 
1:168. 

* 2 * At-Tabari 2:73. 
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The Best among the Children of Israel ask to see Allah; 
their subsequent Death and Resurrection 


Allah said, ‘Remember My favor on you for resurrecting you 
after you were seized with lightning when you asked to see Me 
directly, which neither you nor anyone else can bear or attain.’ 
This was said by Ibn Jurayj. Ibn ‘Abbas said that the Ayah 



)And (remember) when you said: "O Musa ! We shall never believe 
in you until zve see Allah plainly.") means, “Publicly”, 111 “So that 
we gaze at Allah.” 121 Also, TJrwah bin Ruwaym said that Allah’s 
statement, 




iWhile you were looking) means, “Some of them were struck 
with lightning while others were watching.” 131 Allah resurrected 
those, and struck the others with lightning. As-Suddi 
commented on, 


)But you were seized zvith a bolt of lightning) saying; “They died, 
and Musa stood up crying and supplicating to Allah, ‘O Lord! 
What should I say to the Children of Israel when I go back to 
them after You destroyed the best of them, 


i % & % ££ & * J&Z Shf j) 


4 // it had been Your zvill, You could have destroyed them and me 
before ; would You destroy us for the deeds of the foolish ones among 
u$?Y Allah revealed to Musa that these seventy men were 
among those who worshipped the calf. Afterwards, Allah 
brought them back to life one man at a time, while the rest of 
them were watching how Allah was bringing them back to life. 
That is why Allah's said, 




^Then We raised you up after your death, so that you might be 


111 At-Tabari 2:81. 

Ibn Abi Hatim 1 :170. 
131 Ibn Abi Hatim 1:172. 
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grateful .y* 1 * 


Ar-Rabl* bin Anas said, “Death was their punishment, and 
they were resurrected after they died so they could finish out 
their lives.” Qatadah said similarlyJ 2 ' 

_ ‘Abdur-Raljman bin Zayd bin Aslam commented on this 
Ayah, “Mftsa returned from meeting with his Lord carrying the 
Tablets on which He wrote the Tawrah. He found that they 
had worshipped the calf in his absence. Consequently, he 
commanded them to kill themselves, and they complied, and 
Allah forgave them. He said to them, These Tablets have 
Allah’s Book, containing what He commanded you and what 
He forbade for you.’ They said, ‘Should we believe this 
statement because you said it? By Allah, we will not believe 
until we see Allah in the open, until He shows us Himself and 
says: This is My Book, therefore, adhere to it. Why does He 
not talk to us as He talked to you, O, Musa?”’ Then he 
(‘Abdur-Rahman bin Zayd) recited Allah’s statement, 


iif Jj 


iWe shall never believe in you until we see Allah plainly > and said, 
“So Allah’s wrath fell upon them, a thunderbolt struck them, 
and they all died. Then Allah brought them back to life after He 
killed them.” Then he (‘Abdur-Rahman) recited Allah’s 
statement, 




iThen We raised you up after your death, so that you might be 
grateful », and said, “Musa said to them, Take the Book of 
Allah.’ They said, ‘No.’ He said, What is the matter with you?’ 
They said, The problem is that we died and came back to life.’ 
He said, Take the Book of Allah.’ They said, ‘No.’ So Allah sent 
some angels who made the mountain topple over them.” ,3! 

This shows that the Children of Israel were required to fulfill 
the commandments after they were brought back to life. 
However, Al-Mawardy said that there are two opinions about 
this matter. The first opinion is that since the Children of 


*** Ibn Abi Hatim 1:173. 
^ Ibn Abi Hatim 1:173. 
131 At-Jabari 2:88. 
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Israel witnessed these miracles, they were compelled to believe, 
so they did not have to fulfill the commandments. The second 
opinion states that they were required to adhere to the 
commandments, so that no responsible adult is free of such 
responsibilities. Al-Qurtubi said that this is what is correct, 
because, he said, although the Children of Israel witnessed 
these tremendous calamities and incidents, that did not mean 
that they were not responsible for fulfilling the commandments 
any more. Rather they are responsible for that, and this is 
clear. Allah knows best. 


CSj&tij ,> 11 Ujltj fCjJf Lilly ^ 

& V& 

i57. And We shaded you with clouds and sent dmvn on you 
Al-Manna and the quail, (saying): "Eat of the good lawful 
things We have provided for you,” (but they rebelled). And 
they did not wrong Us but they wronged themselves.} 


The Shade, the Manna and the Quail 

After Allah mentioned the calamities that He saved the 
Children of Israel from, He mentioned the favors that He 
granted them, saying, 

i' r &\ tii&} 

iAnd We shaded you with clouds}. This Ayah mentions the white 
clouds that provided shade for the Children of Israel, protecting 
them from the sun’s heat during their years of wandering. In 
the Hadith about the trials, An-Nasa’i recorded Ibn ‘Abbas 
saying, Allah shaded the Children of Israel with clouds during 
the years of wandering.” (11 Ibn Abi Hatim said, “Narrations 
similar to that of Ibn ‘Abbas were reported from Ibn TJmar, Ar- 
Rabl' bin Anas, Abu Mijlaz, Ad-Dahhak, and As-Suddi.”* 21 Al- 
Hasan and Qatadah said that, 

4And We shaded you with clouds} “This happened when they 
were in the desert and the clouds shielded them from the 


I 1 * An-Nasal in Al-Kubra 6:405. 
Ibn Abi Hatim 1 :174. 
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sun.” 11 ' Ibn Jarir said that several scholars said that the type 
of cloud the Ayah mentioned, “was cooler and better than the 
type we know.”* 2 ' 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
Allah’s statement, 

iAnd sent dmon on you AI-Manna}, “The manna used to descend 
to them to the trees, and they used to eat whatever they wished 
of it.” Also, Qatadah said, “The manna, which was whiter than 
milk and sweeter than honey, used to rain down on the 
Children of Israel, just as the snow falls, from dawn until 
sunrise. One of them would collect enough for that particular 
day, for if it remained more than that, it would spoil. On the 
sixth day, Friday, one would collect enough for the sixth and 
the seventh day, which was the Sabbath during which one 
would not leave home to seek his livelihood, or for anything 
else. All this occurred in the wilderness.”* 3 * The type of manna 
that we know provides sufficient food when eaten alone, 
because it is nutritious and sweet. When manna is mixed with 
water, it becomes a sweet drink. It also changes composition 
when mixed with other types of food. However, this is not the 
only type. The evidence to this fact is that Al-Bukhari narrated, 
that Said bin Zayd said that the Messenger of Allah sg said, 

uKam'ah (truffles) is a type of manna, and its liquid is a 
remedy Jbr the eyes.”’ 4 * 

This Hadith was also collected by Imam Ahmad. * 5 ’ The 
group of Hadith compilers, with the exception of Abu Dawud, 
also collected it, and At-Tirmidhi graded it Hasan Sahih .* 6 ’ At- 
Tirmidhi recorded Abu Hurayrah saying that the Messenger of 

111 IbnAbiHatim 1:174. 

* 2 * At-Jabari 2:91. 

* 3 ' Ibn Abi Hatim 1:176. 

* 4 ' Fath Al-Bari 8:14. 

* 5 * Ahmad 1:187. 

* 6 ’ Fath Al-Bari 8:14, Muslim 3:1619, Tuhfat Al-Ahwadhi 6:235 , An- 
Nasal in Al-Kubra 4 :370 , and Ibn Majaih 2 :1143 . 
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Allah jg said, 

*U-i j*-*' Zj* p-lJ 1 ^ »LLi j <L>Jl ^ S^wUl 1 


«77ie 'Ajwah (pressed, dried date) is from Paradise and it cures 
poison, Al-Kam'ah (truffles) is a form of manna, and its liquid 
heals the eye."* At-Tirmidhi is the only one of them who 
recorded this Hadith 

As for the quail (Sailed) in question, ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, “The ( Saliva ) is a bird that looks 
like the quail.”' 2 ' This is the same opinion reported from 
Mujahid, Ash-Sha'bi, Ad-Dahhak, Al-Hasan, Ucrimah and Ar- 
Rabi' bin Anas, may Allah have mercy upon them.* 3 * Also, 
Hannah said that the Salwa is a bird in Paradise about the 
size of a sparrow.' 4 * Qatadah said "The Salwa is a bird that is 
similar to a sparrow. During that time, an Israelite could catch 
as many quails as was sufficient for that particular day, 
otherwise the meat would spoil. On the sixth day, Friday, he 
would collect what is enough for the sixth and the seventh 
day, the Sabbath, during which one was not allowed to depart 
his home to seek anything.”' 5 ' 

Allah said, 





iEat of the good lawful things We have provided for you,} (7:160) 
this form of command is a simple order of allowance, guiding to 
what is good. Allah said, 


Z? {JSi £& 

iAnd they did not wrong Us but they wronged themselves} means, 
*We commanded them to eat from what We gave them, and to 
perform the acts of worship (but they rebelled).’ This Ayah is 
similar to Allah’s statement, 

\j£} 

' 1 ' Tuhfat Al-Ahwadhi 6:233 & 235. 

* 2 ' At-Tabari 2:96. 

* 3 ' Ibn Abi Hatim 1:178. 

* 4 ' Ibn Abi Hatim 1:179. 

* 5 ' Ibid. 
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iEat of the provision of your Lord, and be grateful to Him} 
(34:15). 

Yet, the Children of Israel rebelled, disbelieved and 
committed injustice against themselves, even though they saw 
the clear signs, tremendous miracles and extraordinary events. 


The Virtue of Muhammad's Companions over the 
Companions of all Other Prophets 

Here it is important to point out the virtue of Muhammad’s 
Companions over the companions of the other Prophets. This 
includes firmness in the religion, patience and the lack of 
arrogance, may Allah be pleased with them. Although the 
Companions accompanied the Prophet jg in his travels and 
battles, such as during the battle of Tabuk, in intense heat and 
hardship, they did not ask for a miracle, though this was easy 
for the Prophet ;g by Allah’s leave. And when the Companions 
became hungry, they merely asked the Prophet jg - to invoke 
Allah - for an increase in the amount of food. They collected 
whatever food they had and brought it to the Prophet jg, and 
he asked Allah to bless it, told each of them to take some food, 
and they filled every pot they had. Also, when they needed rain, 
the Prophet jg asked Allah to send down rain, and a rain cloud 
came. They drank, gave water to their camels and filled their 
water skins. When they looked around, they found that the 
cloud had only rained on their camp. This is the best example 
of those who were willing to accept Allah’s decision and follow 
the Messenger of Allah jg. 


ijljSj ijSi.il} Cvij C+i* i*L£==ii iS/iii Qi i\f} 

__(fjSf 3 V jZ 
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458. And (remember) when We said: "Enter this town 
(Jerusalem) and eat bountifully therein with pleasure and delight 
wherever you wish, and enter the gate in prostration (or bowing 
with humility) and say: 'Forgive us/ and We shall forgive you 
your sins and shall increase (reward) for the good-doers."} 

4 59. But those who did wrong changed the word from tltat 
which had been told to them for another, so We sent upon the 
wrongdoers Rijz (a punishment) from the heaven because of 
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their rebellion.$ 

The Jews were 
Rebellious instead 
of Appreciative 
when They gained 
Victory 

Allah admonished 
the Jews for avoiding 
Jihad and not 
entering the holy land 
as they had been 
ordered to do when 
they came from Egypt 
with Musa, They were 
also commanded to 
fight the disbelieving 
‘Amallq (Canaanites) 
dwelling in the holy 
land at that time. But 
they did not want to 
fight, because they 
were weak and 
exhausted. Allah 
punished them by 
causing them to become lost, and to continue wandering, as 
Allah has stated in Surat Al-Ma'idah (5). The correct opinion 
about the meaning of, The holy land’ mentioned here is that it 
was Bayt Al-Maqdis (Jerusalem), as As-Suddi, Ar-Rabl‘ bin 
Anas,I 1 Qatadah and Abu Muslim Al-Asfahani, as well as 
others have stated. Musa said, 





iO people! Enter the holy land which Allah has assigned to you 
and turn not back (in flight).$ (5:21) 12 ' 

However, some scholars said that the holy land is Jericho, 

^ Ibn Abi Hatim 1 :181. 

,2 ' Ar-Razi 3:82. 
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(Ariha’) and this opinion was mentioned from Ibn ‘Abbas and 
‘Abdur-Rahman bin Zayd. 

After the years of wandering ended forty years later, in the 
company of Yuwsha* (Joshua) bin Nun, Allah allowed the 
Children of Israel to conquer the holy land on the eve of a 
Friday. On that day, the sun was kept from setting for a little 
more time, until victory was achieved. When the Children of 
Israel conquered the holy land, they were commanded to enter 
its gate while, 


^prostrating} in appreciation to Allah for making them 
victorious, triumphant, returning them to their land and saving 
them from being lost and wandering. Al-‘Awfi said that Ibn 
‘Abbas said that, 

iatid enter the gate Sujjadan ^ means, “While bowing”. 1 * 1 Ibn Jarir 
reported Ibn ‘Abbas saying, 

iand enter the gate in prostration ^ means, “Through a small door 
while bowing.” Al-Hakim narrated it, and Ibn Abi Hatim added, 
“And they went through the door backwards!” Al-Hasan Al- 
Basri said that they were ordered to prostrate on their faces 
when they entered the city, but Ar-Razi discounted this 
explanation. It was also said that the Sujud mentioned here 
means, ‘submissiveness’, for actually entering while prostrating 
is not possible. 

Khasif said that Ikrimah said that Ibn ‘Abbas said, “The 
door mentioned here was facing the Qiblah .” Ibn ‘Abbas, 
Mujahid, As-Suddi, Qatadah and Ad-Dahhak said that the 
door is the door of Hittah in Iylya’, which is Jerusalem. Ar-Razi 
also reported that some of them said that it was a door in the 
direction of the Qiblah’’. Khasif said that ‘Ikrimah said that 
Ibn ‘Abbas said that the Children of Israel entered the door 
sideways. As-Suddi said that Abu Said Al-Azdy said that Abu 
Al-Kanud said that ‘Abdullah bin Mas*ud said that they were 

nr 


At-Tabari 2:113. 
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commanded to, 

Renter the gate in prostration (or bowing with humility)} but 
instead, they entered while their heads were raised in 
defiance.' 1 ' 

Allah said next, 

iand say: 'Hittah’}. Ibn ‘Abbas commented, “Seek Allah’s 
forgiveness.” 121 Al-Hasan and Qatadah said that it means, “Say, 
‘Relieve us from our errors.” 13 ' 




iand We shall forgive you your sins and shall increase (reivard) for 
the good-doers} Here is the reward for fulfilling Allah’s 
commandment. This Ayah means, “If you implement what We 
commanded you, We will forgive your sins and multiply your 
good deeds.” In summary, upon achieving victory, the Children 
of Israel were commanded to submit to Allah in tongue and 
deed and, to admit to their sins and seek forgiveness for them, 
to be grateful to Allah for the blessings He gave them, 
hastening to do the deeds that Allah loves, as He said, 

j iy^J< crU' —^->1 >j . il 'j tii\ 

4 £Os A 3$ 

iWhen there comes the help of Allah (to you, O Muhammad 
against your enemies) and the conquest (of Makkahj. And you 
see that the people enter Allah’s religion (Islam) in crowds. So 
glorify the praises of your Lord, and ask His forgiveness. 
Verily, He is the One WIjo accepts the repentance.} (110). 

Allah said, 

4j~$ Si ' £ v SAi 3A} 

iBut those who did wrong changed the word from that which 
had been told to them for another}. 


111 Ibn Abi Hatim 1:183. 
' 2 ' Ibid. 

' 3 ' Ibn Abi Hatim 1:185. 
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Al-Bukhari recorded Abu Hurayrah saying that the Prophet 
3fi5 said, 


j \ Ij v-jOI J-Sfyi.) Jj* 

11 jJlij IjJ-llj ^ gft Li^ ! 


«The Children of Israel were commanded to enter tlte door while 
bowing and to say 'Hittah'. Yet, they entered the door on their 
behittds, distorting the words. They said; 'Habbah (seed), in 
Sha'rah (a Itair 11 

An-Nasa’i recorded this part of it from Abu Hurayrah only, 
but he has a chain from the Prophet jg, explaining Allah’s 
statement, 


i'Hittahy, saying, “So they deviated and said * Habbah .” |2 ' 
Similar was recorded by ‘Abdur-Razzaq, and his route was also 
collected by Al-Bukhari. Muslim and At-Tirmidhi narrated 
similar versions of this Hadith, At-Tirmidhi said, “Hasan 
Sahih.'M 

The summary of what the scholars have said about this 
subject is that the Children of Israel distorted Allah’s 
command to them to submit to Him in tongue and deed. They 
were commanded to enter the city while bowing down, but 
they entered while sliding on their rear ends and raising their 
heads! They were commanded to say, * Hittah ’ meaning, 
“Relieve us from our errors and sins.” However, they mocked 
this command and said, “Hintah (grain seed) in Sha'irah 
(barley).” This demonstrates the worst type of rebellion and 
disobedience, and it is why Allah released His anger and 
punishment upon them, all because of their sinning and 
defying His commands. Allah said, 


4 jj «lij *■ . # ji — k ^ d* v—^ 


4So We sent upon the wrongdoers Rijz (a punishment) from the 
heaven because of their rebellion. $ 


I’l Fath Al-Bari 8:14. 

* 2 ' An-Nasal in Al-Kubra 6:286. 
131 Tuhfat Al-Ahwadhi 8: 291. 
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Ad-Dahhak said that Ibn ‘Abbas said, “Every word in Allah’s 
Book that says Rijz means, ‘a punishment.’ ” 111 Mujahid, Abu 
Malik, As-Suddi, Al-Hasan and Qatadah were reported to have 
said that Rijz means Torment.’ 121 Ibn Abi Hatim narrated that 
Sa‘d bin Malik, Usamah bin Zayd and Khuzaymah bin Thabit 
said that the Messenger of Allah jg said, 


jlS ii • j*rj 


aThe plague is a Rijz, a punishment with which Allah 
punished those before yow.® 131 

This is also how An-Nasa’i recorded this Hadith J 41 In 
addition, the basis of this Hadith was collected in the Two 


Sahihs, 


iii* 

* If you hear of the plague in a land, then do not enter if.® 151 


Ibn Jarir recorded Usamah bin Zayd saying that the 
Messenger of Allah jg said, 




«This calamity and sickness (i.e. the plague) is a Rijz, a 
punishment with which some nations who were before you were 
punished .» |61 

The basis of this Hadith was also collected in the Two 
Sahihs. 1?1 


Gist ij-4 UAii ■»' 

Jfji' ■_ \ «»' 6jj ot IA^=* 


i 


460. And (remember) when Musa asked for water for his 
people, We said: "Strike the stone with your stick." Then 


111 AtTabari 2:118. 

121 Ibn Abi Hatim 1:187. 

131 Ibn Abi Hatim 1: 186. 

141 An-Nasa’i in Al-Kubra 4:362. 

151 Fath Al-Bari 10:189, and Muslim 4:1739. 
161 At-Tabari 2:116. 

171 Fath Al-Bari 6:512, Muslim 4:1737. 





gushed forth therefrom twelve springs. Each (group of) people 
knew its own place for water. "Eat and drink of that which 
Allah has provided and do not act corruptly, making mischief 
on the earth."} 


Twelve Springs gush forth 

Allah said, “Remember My favor on you when I answered the 
supplication of your Prophet, MQsa, when he asked Me to 
provide you with water. I made the water available for you, 
making it gush out through a stone. Twelve springs burst out 
of that stone, a designated spring for each of your tribes. You 
eat from the manna and the quails and drink from the water 
that I provided for you, without any effort or hardship for you. 
So worship the One Who did this for you. 

oiVi ._i •jj} 

iAnd do not act corruptly, making mischief on the earth} meaning, 
Do not return the favor by committing acts of disobedience 
that cause favors to disappear.” 

Ibn Abbas said that the Children of Israel, “Had a square 
stone that Musa was commanded to strike with his staff and, 
as a result, twelve springs burst out of that stone, three on 
each side. Each tribe was, therefore, designated a certain 
spring, and they used to drink from their springs. They never 
had to travel from their area, they would find the same bounty 
in the same manner they had in the first area.” 111 This 
narration is part of the long Hadith that An-Nasa’i, Ibn Jarir 
and Ibn Abi Hatim recorded about the trials. 

This story is similar to the story in Surat Al-'Ardf (Chapter 
7) although the latter was revealed in Makkah. In Surat Al- 
A'raf, Allah used the third person when He mentioned the 
Children of Israel to the Prophet jg and narrated what He 
favored them with. In this Surat Al-Baqarah, which was 
revealed in Al-Madlnah, Allah directed His Speech at the 
Children of Israel. Further, Allah said in Surat Al-A'rdf, 



111 At-Tabari 2:120. 
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4And there gushed forth out of it twelve springs} (7:160), 
describing what first occurred when the water begins to gush 
out. In the Ayah in Surat Al-Baqarah, Allah described what 
happened later on, meaning when the water burst out in full 
force. Allah knows best. 


b jofr A \k LA u & && A k& 

% jm —fit J* vii' j\i viCJj 

U ^ f-=0 


461. And (remember) when you said, "O Musa ! We cannot 
endure one kind of food. So invoke your Lord for us to bring 
forth for us of ivhat the earth grows, its herbs, its cucumber its 
Film, its lentils and its onions ." He said, "Would you 
exchange that ivhich is better for that which is loiver? Go you 
down to any town and you shall find what you want!"} 


The Children of Israel preferred Foods inferior to Manna 
and Quails 


Allah said, “And remember My favor on you when I sent 
down the manna and quails to you, a good, pure, beneficial, 
easily acquired food. And remember your ungratefulness for 
what We granted you. Remember how you asked Musa to 
exchange this type of food for an inferior type that consists of 
vegetation, and so forth.” Al-Hasan Al-Basri said about the 
Children of Israel, “They were bored and impatient with the 
type of food they were provided. They also remembered the life 
they used to live, when their diet consisted of lentils, onions, 
garlic and herbs.” They said, 


UT+U; Si cJJ IS LJ -Z&j U 3 <£>*£} 


40 Musa ! We cannot endure one kind of food. So invoke your 
Lord for us to bring forth for us of what the earth grows, its herbs, 
its cucumbers, its Film, its lentils and its onions}. They said, 


jSi &} 

40 ne kind of food} meaning, the manna and quails, because 
they ate the same food day after day. The Ayah mentioned 
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lentils, onions and herbs, which are all known types of foods. 
As for the Fum, Ibn Mas'ud read it, Thum (garlic). Also, Ibn Abi 
Hatim narrated that Al-Hasan said about the Ayah, 


4It$ Fum}, “Ibn ‘Abbas said that Fum means, garlic.”* 1 ' 

He also said that the expression, ‘Fumu-lanna’ means, “bake 
for us’, according to the languages of old. Ibn Jarir 
commented, “If this is true, then ‘Fum’ is one of the words 
whose pronounciation were altered, the letter ‘fa’ was replaced 
by the letter ‘tha’, since they are similar in sound."* 2 ' And 
Allah knows best. Others said that Fum is wheat, the kind 
used for bread. Al-Bukhari said, “Some of them said that Fum 
includes all grains or seeds that are eaten.” 

Allah’s statement, 

4-S* - J* - * 13 ^ _>* Jji'* 

4He said, "Would you exchange that which is better for that which is 
lower? } criticized the Jews for asking for inferior foods, 
although they were living an easy life, eating tasty, beneficial 
and pure food. Allah’s statement, 


iGo you down to any Misr} means, ‘any city’, as Ibn ‘Abbas 
said.' 3 ' Ibn Jarir also reported that Abu Al-‘Aliyah and Ar-Rabl‘ 
bin Anas said that the Ayah refers to Misr, the Egypt of 
Fir'awn.' 4 ' The truth is that the Ayah means any city, as Ibn 
‘Abbas and other scholars stated. Therefore, the meaning of 
Musa’s statement to the Children of Israel becomes, “What you 
are asking for is easy, for it is available in abundance in any 
city that you might enter. So since what you asked for is 
available in all of the villages and cities, I will not ask Allah to 
provide us with it, especially when it is an inferior type of food.” 
This is why Musa said to them, 






* 1 ' Ibn Abi Hatim 1:193. 
,2 ' At-Tabari 2:130. 

' 3 ' Ibn Abi Hatim 1:194 
■ 4| At-Jabari 2:134. 
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{Would you exchange that which is better for that which is 
lower? Go you down to any town and you shall find what you 
want! 


Since their request was the result of boredom and arrogance 
and since fulfilling it was unnecessary, their request was 
denied. Allah knows best. 


ji' C£ * }* j* 'H>'J ^ 

'vV£=»> U tlll’i A*«i' jsii 


461 . And they were covered with humiliation and misery, and 
they drew on themselves the wrath of Allah. Tlwt was because 
they used to disbelieve in the Ay at (proofs, evidence) of Allah 
and killed the Prophets wrongfully. That was because they 
disobeyed and used to transgress the bounds (in their 
disobedience to Allah, i.e. commit crimes and sins.)} (2:61) 


Covering the Jews in Humiliation and Misery 

Allah said, 

J[) ill' > jf3* 

{And they ivere covered with humiliation and misery}. This Ayah 
indicates that the Children of Israel were plagued with 
humiliation, and that this will continue, meaning that it will 
never cease. They will continue to suffer humiliation at the 
hands of all who interact with them, along with the disgrace 
that they feel inwardly. Al-Hasan commented, “Allah humiliated 
them, and they shall have no protector. Allah put them under 
the feet of the Muslims, who appeared at a time when the 
MajOs (Zoroastrians) were taking the Jizyah (tax) from the 
Jews.”* 11 Also, Abu Al-‘Aliyah, Ar-Rabi‘ bin Anas and As-Suddi 
said that ‘misery’ used in the Ayah means, ‘poverty.’ ,21 ‘Atiyah 
Al-‘Awfi said that ‘misery’ means, ‘paying the tilth (tax). 1 * 3 ’ In 
addition, Ad-Dahhak commented on Allah’s statement, 

111 IbnAbi Hatim 1:195, 196. 

121 IbnAbi Hatim 1:196. 

Ibn Abi Hatim 1:196. 
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& 


<ji s — J 




iattd they drew on themselves the wrath of Allah}, “They deserved 
Allah’s anger.”* 11 Also, Ibn Jarir said that, 

4 .^' J&t.j} 


iattd they drew on themselves the wrath of Allah ^ means, “They 
went back with the wrath. Similarly, Allah said, 

Jk & al 4 J 


iVerily, 1 intend to let you draw my sin on yourself as well as 
yours} ( Al-Ma'idah 5:29) meaning, You will end up carrying my, 
and your, mistakes instead of me’. Thus, the meaning of the 
Ayah becomes, They went back carrying Allah’s anger; Allah’s 
wrath descended on them; they deserved Allah’s anger.’ ”' 2 ' 
Allah’s statement, 

$ <r$H \s& 


iThat was because they used to disbelieve in the Aydt (proofs, 
evidences, etc.) of Allah and killed the Prophets wrongfully.} means, 
“This is what We rewarded the Children of Israel with: 
humiliation and misery.” Allah’s anger that descended on the 
Children of Israel was a part of the humiliation they earned, 
because of their defiance of the truth, disbelief in Allah’s Aydt 
and belittling the carriers of Allah’s Law i.e. the Prophets and 
their following. The Children of Israel rejected the Messengers 
and even killed them. Surely, there is no form of disbelief worse 
than disbelieving in Allah’s Aydt and murdering the Prophets of 
Allah. 


Meaning of Kibr 

Similarly, in a Hadlth recorded in the Two Sahihs the 
Messenger of Allah said, 

jAJl % 

t'Kibr, is refusing the truth and degrading (belittling) people V 3 * 

111 At-Tabari 2:138 
12 > Ibid. 

Muslim 1:93. 
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Imam Ahmad recorded, ‘Abdullah bin Mas'ud saying that the 
Messenger of Allah sg said, 


flip Jij iiliiJ' f); 


iThe people who will receive the most torment on the Day of 
Resurrection are: a man who was killed by a Prophet or who killed a 
Prophet, an unjust ruler and one who mutilates (the dead).* [l] 
Allah’s statement, 

jLX iyl£=y 


iThat was because they disobeyed and used to transgress the bounds} 
mentions another reason why the Children of Israel were 
punished in this manner, for they used to disobey and 
transgress the limits. Disobedience is to do what is prohibited, 
while transgression entails overstepping the set limits of what is 
allowed and what is prohibited. Allah knows best. 


6 ',^ 

i&yiA '- > y“ ^5 pv-' (*+k 


462. Verily, those who believe and those who are Jews and 
Christians, and Sabians (Sabi'in), whoever believes in Allah 
and the Last Day and does righteous good deeds shall have their 
reward with their Lord, on them shall be no fear, nor shall they 
grieve.} 


Faith and doing Righteous Deeds equals Salvation in all 
Times 

After Allah described the condition - and punishment - of 
those who defy His commands, fall into His prohibitions and 
transgress set limits by committing prohibited acts, He stated 
that the earlier nations who were righteous and obedient 
received the rewards for their good deeds. This shall be the 
case, until the Day of Judgment. Therefore, whoever follows 
the unlettered Messenger and Prophet shall acquire eternal 
happiness and shall neither fear from what will happen in the 
future nor become sad for what has been lost in the past. 


hi Ahmad 1:407. 
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Similarly, Allah said, 
v if 

4 No doubt! Verily, the 
Awliyd' of Allah 1 1 , no 
fear shall come upon 
them nor slmll they 
grieve > (10:62). 

The angels will 
proclaim to the dying 
believers, as 
mentioned, 

<jif Lyii -CjIjoK 

t^f 

$ ijCZ vf 
^ j3i £il 

iVerily, those who say: 
"Our Lord is Allah 
(alone)," and then they 
stand firm, on them the 
angels will descend (at the time of their death) (saying): "Fear not, 
nor grieve! But receive the glad tidings of Paradise which you have 
been promised!"$. ( 41:30) 


0A 

yixl f Jolj Jsr^ 

^^jteyLaes^kssfii^* 
3>Ji^J^CC3i^dfel3{3y e 


The Meaning of Mu’min, or Believer 

‘Ali bin Abi Talhah narrated from Ibn 'Abbas, about, 

fjiu f#; yf 4> 


4Verily, those who believe and those who are Jews and 
Christians, and Sabians , whoever believes in Allah and the Last 
Day)™ 


^ The obedient believers. 
Ibn Abi Hatim 1 :198. 
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that Allah revealed the following Ayah afterwards, 
j; j j*j iL jlL o'* i 


iAnd whoever seeks religion other than Islam, it will never be 
accepted of him, and in the Hereafter he will be one of the 
losers^ (3:85). 


This statement by Ibn ‘Abbas indicates that Allah does not 
accept any deed or work from anyone, unless it conforms to 
the Law of Muhammad sg that is, after Allah sent Muhammad 
Before that, every person who followed the guidance of his 
own Prophet was on the correct path, following the correct 
guidance and was saved. 


Why the Jews were called ‘Yahud’ 

The Jews are the followers of Prophet Musa, who used to 
refer to the Tawrah for judgment. Yahud is a word that 
means, ‘repenting’, just as Musa said, 

iCertainly we have Hudna to Yoi> meaning, we repent to You. 
This indicates that they were first called Yahud, because they 
repented and, because they were kind to each other. It was also 
said that they were called Yahud in reference to Yahuda 
(Judah) the eldest son of Prophet Ya'qub. Abu ‘Amr bin Al-‘Ala’ 
said that they were called Yahud, because they swayed when 
they read the Tawrah. 


Why the Christians were called ‘Nasara’ 

When “Isa was sent, the Children of Israel were required to 
follow and obey him. The followers of Isa and his companions 
are called An-Nasara, because they gave aid and support to 
each other. They are also called Ansar (helpers), as ‘Isa said, 

ifS it£iS ’fit 4 B %\ ZSjCfJ 

i'lAJho will be my helpers in Allah's cause?" Al-Haivdriyyun 
said: "We are the helpers of Allah .'>(61:14) 

It was said that they were called ‘Nasara’, because they 
inhabited a land called An-Nasirah (Nazareth), as Qatadah, Ibn 
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Jurayj and Ibn ‘Abbas were reported to have said, 111 Allah 
knows best. Nasara is certainly plural for Nasr&n. 

When Allah sent Muhammad as the Last and Final Prophet 
and Messenger to all of the Children of Adam, mankind was 
required to believe in him, obey him and refrain from what he 
prohibited them; those who do this are true believers. The 
Ummah of Muhammad was called ‘Mu’minin’ (believers), 
because of the depth of their faith and certainty, and because 
they believe in all of the previous Prophets and matters of the 
Unseen. 


The SabVun or Sabians 

• 

There is a difference of opinion over the identity of the 
Sabians. Sufyan Ath-Thawri said that Layth bin Abu Sulaym 
said that Mujahid said that, “The Sabians are between the 
Majus, the Jews and the Christians. They do not have a 
specific religion.”’ 2 ' Similar is reported from Ibn Abi Najlh.' 3 ' 
Similar statements were attributed to ‘Ata’ and Said bin 
Jubayr. 14 ' They (others) say that the Sabians are a sect among 
the People of the Book who used to read the Zabur (Psalms), 
others say that they are a people who worshipped the angels 
or the stars. It appears that the closest opinion to the truth, 
and Allah knows best, is Mujahid’s statement and those who 
agree with him like Wahb bin Munabbih, that the Sabians are 
neither Jews nor Christians nor MajQs nor polytheists. Rather, 
they did not have a specific religion that they followed and 
enforced, because they remained living according to their 
Fitrah (instinctual nature). This is why the idolators used,to 
call whoever embraced Islam a ‘Sabi’, meaning, that he 
abandoned all religions that existed on the earth. Some 
scholars stated that the Sabians are those who never received 
a message by any Prophet. And Allah knows best. 


aJ> & |$SL2*i t* &JJ 

ji JJZS *LLLjj «ili lip* %•> sir* 


111 Ar-Razi 3:97. 

I 2 * At-Tabari 2:146. 

I 3 * Ibid. 

141 Ibn Abi Hatim 1 -.199-200. 
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463. And (O Qiildren of Isrd'il, remember) when We took your 
covenant and We raised above you the Mount (saying ); "Hold 
fast to that which We have given you, and remember that which 
is therein so that you may acquire Taqwa. £ 

464. Then after that you turned away. Had it not been for the 
grace and mercy of Allah upon you, indeed you ivould have 
been among the losers.$ 


Taking the Covenant from the Jews 


Allah reminded the Children of Israel of the pledges, 
covenants and promises that He took from them to believe in 
Him alone, without a partner, and follow His Messengers. 
Allah stated that when He took their pledge from them, He 
raised the mountain above their heads, so that they affirm the 
pledge that they gave Allah and abide by it with sincerity and 
seriousness. Hence, Allah’s statement, 






“£ re jVj % 1>&> yi £fcf ii 


: >0 


4And (remember) when We raised the mountain over them as if 
it had been a canopy, and they thought that it was going to fall 
on them . (We said): "Hold firmly to what We have given you 
(Tawrah), and retnember that which is therein (act on its 
commandments), so that you may fear Allah and obey Him."4 
(7:171). 

The mount mentioned here is At-TQr, just as it was explained 
in Surat Al-A'rdf according to the Tafsir of Ibn ‘Abbas, Mujahid, 
‘Ata’, Ikrimah, Al-Hasan, Ad-Dahhak, Ar-Rabl‘ bin Anas and 
others.* 11 This is more obvious. There is another report from 
Ibn ‘Abbas saying; The Tur is a type of mountain that 
vegetation grows on, if no vegetation grows on it, it is not called 
Tur. 1121 And in the Hadlth about the trials, Ibn ‘Abbas said; 
“When they (the Jews) refused to obey, Allah raised the 


* ] * Ibn Abi Hatim 1 :203 
121 Ibid. 
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mountain above their heads so that they would listen.”* 1 ' 
Al-Hasan said that Allah’s statement, 

|i&e'* b b -*® - ^ 1 

iHold fast to that which We have given you} means, the 
Tawrah.* 2 * Mujahid said that the Ayah commanded, “Strictly 
adhere to it.”* 3 ' Abu Al-‘Aliyah and Ar-Rabl‘ said that, 


iand remember that which is therein} means, “Read the Tawrah 
and implement it.”* 4 * Allah’s statement, 


ji* ^ 



iThen after that you turned away. Had it not been far the grace of 
Allah} means, “Yet, after the firm pledge that you gave, you still 
deviated and broke your pledge”; 

*&} 

iHad it not been far the grace and tnercy of Allah upon you}, 
meaning, by forgiving you and by sending the Prophets and 
Messengers to you, 

* Mx} 


ilndeed you would have been among the losers} meaning, in this 
life and the Hereafter due to their breach of the covenant. 






% iyjr $ uiii 4 fb^’ c*J' && 

L»J U-Jj Cti l—A 


465. And indeed you knew tlwse amongst you who 
transgressed in the matter of the Sabbath (i.e. Saturday). We 
said to them : "Be you monkeys, despised and rejected.”} 

466. So We made this punishment an example far those in front 
of it and those behind it, and a lesson far Al-Muttaqm (the 
pious.} 


*** An-Nasal in Al-Kubrd 6 :396. 
* 2 * Ibn Abi IJatim 1:204 
* 3 * Ibn Abi Hatim 1:205. 

* 4 * Ibid. 
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The Jews breach the Sanctity of the Sabbath 

Allah said, 




iAnd indeed you knew}. This Ayah means, O Jews! Remember 
that Allah sent His torment on the village that disobeyed Him 
and broke their pledge and their covenant to observe the 
sanctity of the Sabbath. They began using deceitful means to 
avoid honoring the Sabbath by placing nets, ropes and artificial 
pools of water for the purpose of fishing before the Sabbath. 
When the fish came in abundance on Saturday as usual, they 
were caught in the ropes and nets for the rest of Saturday. 
During the night, the Jews collected the fish after the Sabbath 
ended. When they did that, Allah changed them from humans 
into monkeys, the animals having the form closest to humans. 
Their evil deeds and deceit appeared lawful on the surface, but 
they were in reality wicked. This is why their punishment was 
compatible with their crime. This story is explained in detail in 
Surat Al-A‘raf, where Allah said (7:163), 




w 


y 




iAnd ask them (O Muhammad &) about the town that was by 
the sea; when they transgressed in the matter of the Sabbath 
(i .e. Saturday): when their fish came to them openly on the 
Sabbath day, and did not come to them on the day they had no 
Sabbath. Thus We made a trial of them, for they used to rebel 
(disobey Allah).} (7:163) 

In his Tafsir, Al-‘Awfi reported from Ibn ‘Abbas that he said, 

;£» fjSJr $ <&} 


iWe said to them: "Be you monkeys, despised and rejected"} means, 
“Allah changed their bodies into those of monkeys and swines. 
The young people turned into monkeys while the old people 
turned into swine.”* 1 * Shayban An-Nahwi reported that 


m 


lbn Abi H&tim 1:210. 
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Qatadah commented on, 

ic&L 


4We said to them: "Be you monkeys, despised and rejected"}, 

“These people were turned into howling monkeys with tails, 
after being men and women.”* 1 * 


The Monkeys and Swine that exist now are not the 
Descendants of Those that were transformed 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “Those who 
violated the sanctity of the Sabbath were turned into monkeys, 
then they perished without offspring.”* 2 * Ad-Dahhak said that 
Ibn ‘Abbas said, “Allah turned them into monkeys because of 
their sins. They only lived on the earth for three days, for no 
transformed person ever lives more than three days. They did 
not eat, drink or have offspring. Allah transformed their 
shapes into monkeys, and He does what He wills, with whom 
He wills and He changes the shape of whomever He wills. On 
the other hand, Allah created the monkeys, swines and the 
rest of the creation in the six days (of creation) that He 
mentioned in His Book.”* 3 * 

Allah’s statement, 

<So We made this punishment an example} means, Allah made the 
people of this village, who violated the sanctity of the Sabbath, 


}an example} via the way they were punished. Similarly, Allah 
said about Pharaoh, 

4So Allah, seized him with punishing example for his last and first 
transgression} (79:25). 

Allah’s statement, 

*** Ibn Abi Hatim 1:209 
* 2 ' Ibid. 

* 3 ' At-Tabari 2:167. 
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Cj cjoj ^ vi-l^ 


^)r those in front of it and those behind it} meaning, for the other 
villages. Ibn ‘Abbas commented, “Meaning, ‘We made this 
village an example for the villages around it by the manner in 
which We punished its people.”’ Similarly, Allah said, 


4'-^Coj£^ ui^y ixii' faly- C liuil &!} 


4And indeed We have destroyed towns (populations) round 
about you, and We have (repeatedly) shown (them) the Aydt 
(proofs, evidences, verses, lessons, signs, revelations, etc.) in 
various ways that they might return (to the truth and believe in 
the Oneness of Allah - Islamic Monotheism)}. (46:27) 

Therefore, Allah made them an example for those who lived 
during their time as well as a reminder for those to come, by 
preserving their story. This is why Allah said, 


iand a lesson far Al-Muttaqin (the pious)}, meaning, a reminder. 
This Ayah means, “The torment and punishment that this 
village suffered was a result of indulging in Allah’s prohibitions 
and their deceit. Hence, those who have Taqwa should be 
aware of their evil behavior, so that what occurred to this 
village does not befall them as well.” Also, Imam Abu ‘Abdullah 
bin Battah reported that Abu Hurayrah said that the 
Messenger of Allah jg said, 

“cM 1 u it 

“Do not commit what the Jews committed, breaching what 
Allah has forbidden, by resorting to the lowest types of 
deceit V 1 * 


This Hadith has a good (Jay id) chain of narration. Allah 
knowsjjest. 

ijlli IjU jj jl iif JL_» i\j} 

Oi SP si 

467. And (remember) when Musa said to his people: "Verily, 


m 


Irwa’ Al-Ghalil 5 : 375 . 
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Allah commands you that you slaughter a cow." Tltey said, 
"Do you make fun of us?" He said, "I take Allah's refuge from 
being among Al-]dhilm (the ignorant or the foolish)."} 


The Story of the murdered Israeli Man and the Cow 


Allah said, ‘O Children of Israel! Remember how I blessed 
you with miracle of the cow that was the means for 
discovering the identity of the murderer, when the murdered 
man was brought back to life.’ 

Ibn Abi Hatim recorded ‘Ubaydah As-Salmani saying, “There 
was a man from among the Children of Israel who was impotent. 
He had substantial wealth, and only a nephew who would 
inherit from him. So his nephew killed him and moved his body 
at night, placing it at the doorstep of a certain man. The next 
morning, the nephew cried out for revenge, and the people took 
up their weapons and almost fought each other. The wise men 
among them said, *Why would you kill each other, while the 
Messenger of Allah is still among you?’ So they went to Musa 
and mentioned the matter to him and Musa said, 



jp p, 


'\ Ijcl; j pX 'it 


ijp] 


4"Verily, Allah commands you that you slaughter a cow." 
They said, "Do you make fun of us?" He said, "1 take Allah's 
refuge from being among Al-]dhilin (the ignorant or the 
foolish)}.” 

“Had they not disputed, it would have been sufficient for them 
to slaughter any cow. However, they disputed, and the matter 
was made more difficult for them, until they ended up looking 
for the specific cow that they were later ordered to slaughter. 
They found the designated cow with a man, only who owned 
that cow. He said, ‘By Allah! I will only sell it for its skin’s fill 
of gold.’ So they paid the cow’s fill of its skin in gold, 
slaughtered it and touched the dead man with a part of it. He 
stood up, and they asked him, Who killed you?’ He said, Tnat 
main,’ and pointed to his nephew. He died again, and his nephew 
was not allowed to inherit him. Thereafter, whoever committed 
murder for the purpose of gaining inheritance was not allowed to 
inherit.”* 1 * Ibn Jarir reported something similar to that. Allah 

m 


Ibn Abi Hatim 1:114. 
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^6S. 77itn/ said, 

- ==^ "Call upon your 

Lord for us tluit He may make plain to us what it is!” He said, 
"He says, 'Verily, it is a cow neither too old nor too young, 
but (it is) between the two conditions', so do what you are 
commanded."} 

469. They said, "Call upon your Lord for us to make plain to 
us its colour." He said, "He says, 'It is a yelloiv cow, bright in 
its colour, pleasing the beholders.’ "} 

470. They said, "Call upon your Lord for us to make plain to 
us what it is. Verily, to us all cows are alike. And surely, if 
Allah wills, we will be guided."} 

471. He (Musa) said, "He says, 'It is a cow neither trained to 


At-Tabari 2 :183. 
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As-Suddi said, 




ipleasing the beholder ^ meaning, that it pleases those who see 
it. 111 This is also the opinion of Abu Al-‘Aliyah, Qatadah and 
Ar-Rabl‘ bin Anas.’ 2 ' Furthermore, Wahb bin Munabbih said, 
“If you look at the cow’s skin, you will think that the sun’s rays 
radiate through its skin.” 13 * The modern version of the Tawrah 
mentions that the cow in the Ayah was red, but this is an 
error. Or, it might be that the cow was so yellow that it 
appeared blackish or reddish in color. Allah’s knows best. 

jii & 


4 Verily, to us all cows are alike} this means, that since cows are 
plentiful, then describe this cow for us further, 

♦££ c>\ 

$Atid surely, if Allah zuills} and if you further describe it to us, 


iwe will be guided.$ 

^ jjS ;j2 ft 


4He says, 'It is a emu neither trained to till the soil nor water the 
fields '^ meaning, it is not used in farming, or for watering 
purposes. Rather, it is honorable and fair looking. ‘Abdur- 
Razzaq said that Ma’mar said that Qatadah said that, 


isound} means, “The cow does not suffer from any defects.”' 4 ' 
This is also the opinion of Abu Al-‘Aliyah and Ar-Rabl‘. Mujahid 
also said that the Ayah means the cow is free from defects.' 5 ' 
Further, ‘Ata’ Al-Khurasani said that the Ayah means that its 
legs and body are free of physical defects.' 61 

Ibn Abi Hatim 1:222. 

' 2 ' Ibid. 

131 At-Tabari 2:202 
141 At-Tabari 2:214. 

' 5 ' At-Tabari 2:225. 

161 At-Tabari 2:226. 
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Also, Ad-Dahhak said that Ibn ‘Abbas said that the Ayah, 


iSo they slaughtered it though they were near to not doing it} 
means, “They did not want to slaughter it.”' 1 ' 

This means that even after all the questions and answers 
about the cow’s description, the Jews were still reluctant to 
slaughter the cow. This part of the Qur’an criticized the Jews 
for their behavior, because their only goal was to be stubborn, 
and this is why they nearly did not slaughter the cow. Also, 
TJbaydah, Mujahid, Wahb bin Munabbih, Abu Al-‘Aliyah and 
‘Abdur-Rahman bin Zayd bin Aslam said, “The Jews bought 
the cow with a large amount of money.”* 21 There is a 
difference of opinion over this. 


diy'jZi Chi vT U L-iJ >~.Ci 

iilt 


472. And (remember) lohett you killed a man and disagreed 
among yourselves as to the crime. But Allah brought forth that 
which you were Taktumun.} 

473. So We said: "Strike him (the dead man) with a piece of it 
(the cow)." Thus Allah brings the dead to life and shows you 
His Ay at (proofs, evidences, etc.) so that you may 
understand.} 


Bringing the murdered Man back to Life 

Al-Bukhari said that, 



$And disagreed among yourselves as to the crime} means, 
“Disputed.”* 3 * 

This is also the Tafsir of Mujahid. ‘Ata’ Al-Khurasani and Ad- 
Dahhak said, “Disputed about this matter.”* 4 * Also, Ibn Jurayj 
said that, 

111 At-Tabari 2:219. 

* 2 * At-Tabari 2 :221. 

* 3 * Fath Al-Bari 6 :506 
* 4 * Ibn Abi Hatim 1:229. 
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4And (remember) when you killed a man and disagreed among 
yourselves as to the crime} means, some of them said, “You killed 
him,” while the others said, “No you killed him.” 1 ' 1 This is also 
the Tafsir of ‘Abdur-Rahman bin Zayd bin Aslam. |2) Mujahid 
said that, 




4But Allah brought forth that which you were Taktumiin} means, 
“what you were hiding. ” !3) 

Allah said, 

‘J>2 


4So We said: "Strike him (the dead man) with a piece of it (the 
cow)"} meaning, “any part of the cow will produce the miracle 
(if they struck the dead man with it).” We were not told which 
part of the cow they used, as this matter does not benefit us 
either in matters of life or religion. Otherwise, Allah would have 
made it clear for us. Instead, Allah made this matter vague, so 
this is why we should leave it vague. Allah’s statement, 

4 •!$>} 


}Thus Allah brings the dead to life} means, “They struck him with 
it, and he came back to life.” This Ayah demonstrates Allah’s 
ability in bringing the dead back to life. Allah made this 
incident proof against the Jews that the Resurrection shall 
occur, and ended their disputing and stubbornness over the 
dead person. 

Allah mentioned His bringing the dead back to life in five 
instances in Surat Al-Baqarah. First Allah said, 

ifr? ?} 

4 Then We raised you up after your death He then mentioned the 
story about the cow. Allah also mentioned the story of those 
who escaped death in their land, while they were numbering in 


111 At-Jabari 2:225. 

121 At-Tabari 2:225. 

I 3 * Ibn Abi Hatim 1:229. 
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the thousands. He also mentioned the story of the Prophet who 
passed by a village that was destroyed, the story of Abraham 
and the four birds, and the land that comes back to life after it 
has died. All these incidents and stories alert us to the fact that 
bodies shall again become whole, after they were rotten. The 
proof of Resurrection is also reiterated in Allah’s statement, 






>>\*x ' 1 ^ 

2vir* 3 ' ot 9*^ 


iAnd a sign for them is the dead land. We give it life, and We 
bring forth from it grains, so that they eat thereof. And We 
have made therein gardens of date palms and grapes, and We 
have caused springs of water to gush forth therein. So that they 
may eat of the fruit thereof - and their hands made it not. 
Will they not then give thanks?$ (36:33-35). 


U VArdO Si jjj Sjli it' j' Si 

Uj <i>' Si J»jr. tJ tjii COj itii JI41V' ii* 


4 i 4 : 


.... 


474. Then after that your hearts were hardened and became as 
stones or even worse in hardness. And indeed, there are stones 
out of ivhich rivers gush forth, and indeed, there are of them 
(stones) ivhich split asunder so that water floios from them, and 
indeed, there are of them (stones) which fall down for fear of 
Allah. And Allah is not unaware of what you do.$ 


The Harshness of the Jews 

Allah criticized the Children of Israel because they witnessed 
the tremendous signs and the Ayat of Allah, including 
bringing the dead back to life, yet, 

A Si &ii p 

iTheti after that your hearts were hardened}. 

So their hearts were like stones that never become soft. This 
is why Allah forbade the believers from imitating the Jews 
when He said, 
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4Has not the time come for the hearts of those who believe (in 
the Oneness of Allah - Islamic Monotheism) to be affected by 
Allah's Reminder (this Qur'an), and that which has been 
revealed of the truth, lest they become as those ivho received the 
Scripture (the Tawralt) and the Injtl (Gospel)) before (i.e. Jeivs 
and Christians), and the term was prolonged for them and so 
their hearts were hardened? And many of them were Fdsiquti 
(the rebellious, the disobedient to Allah)} (57:16). 

In his Tafslr, Al-‘Awfi said that Ibn ‘Abbas said, “When the 
dead man was struck with a part of the cow, he stood up and 
became more alive than he ever was. He was asked, ‘Who 
killed you?’ He said, ‘My nephews killed me.’ He then died 
again. His nephews said, after Allah took his life away, T3y 
Allah! We did not kill him’ and denied the truth while they 
knew it. Allah said, 

iAnd became as stones or even worse in hardness}.^ 


And by the passage of time, the hearts of the Children of 
Israel were unlikely to accept any admonishment, even after 
the miracles and signs they withnessed. Their hearts became 
harder than stones, with no hope of ever softening. 
Sometimes, springs and rivers burst out of stones, some 
stones split and water comes out of them, even if there are no 
springs or rivers around them, sometimes stones fall down 
from mountaintops out of their fear of Allah. Muhammad bin 
Ishaq narrated that Ibn ‘Abbas said that, 


ujj U CJ ^ ^ 

ilLL A. xx Cj 


iAnd indeed, there are stones out of which rivers gush forth, and 
indeed, there are of them (stones) which split asunder so that water 
floios from them, and indeed, there are of them (stones) which fall 


m 


At-Tabari 2:234. 
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down for fear of Allah), means, “Some stones are softer than 
your hearts, they acknowledge the truth that you are being 
called to, 

4jjilju ll* JiVo ill Uj4 

4Aw/ AllaJi is not unaware of what you do).”^^ 


Solid Inanimate Objects possess a certain Degree of 
Awareness 


Some claimed that the Ayat mentioned the stones being 
humble as a metaphor. However, Ar-Razi, Al-Qurtubi and 
other Imams said that there is no need for this explanation, 
because Allah creates this characteristic - humbleness - in 
stones. For instance, Allah said, 


4^ 


iTruly, We did offer Al-Amanah (the trust) to the heavens and 
tlte earth, and the mountains, but they declined to bear it and 
were afraid of it (i.c. afraid of Allah's torment)? (33:72), 

4Li if 

4The seven heavens and the earth and all that is therein, glorify 
Him) (17:44), 



iAnd the stars and the trees both prostrate themselves (to 
Allah)) (55:6), 


4i& Eg 






)Have they not observed things that Allah has created : (hcnv) 
their shadows incline) (16:48), 


4o'»jti> Liit LI Is 4 


iThey both said: “We come willingly.’’) (41:11), 

& 5'vil' u* U>» jJ4 

iHad We sent down this Qur’an on a mountain) (59:21), and, 


m 


Ibn Abi Hatim 1:233. 
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4Anrf they wi// say to their skins, "Why do you testify against 
us?” They will say: "Allah has caused us to speak.'"} (41:21). 

It is recorded in the Sahih that the Prophet s§ said, 

L1>*j IJLftD 


“77»'s (Mount Uliud) is a mount that loves us and that we love .» m 


Similarly, the compassion of the stump of the palm tree for 
the Prophet sfe as confirmed in authentic narrations. In Sahih 
Muslim it is recorded that the Prophet jfe said, 


«jSll «i <±J£\ ji Jj jUw iSw 




«/ know a stone in Makkah that used to greet me with the 
Saldm before l was sent. I recognize this stone now .» |21 

He said about the Black Stone that, 

«j;ua5i (Xm jj l;u 


a On the Day of Resurrection it will testify for those who kiss 
if.»' 3 > 


There are several other texts with this meaning. The scholars 
of the Arabic language disagreed over the meaning of Allah’s 
statement, 

3^ 


iAnd became as stones or even worse in hardness} after agreeing 
that ‘or’ here is not being used to reflect doubt. Some scholars 
said that ‘or’ here means, ‘and’. So the meaning becomes, “As 
hard as stones, and harder.” For instance, Allah said, 

f i** 1 * i*r-t 'tj} 

iAnd obey not a sinner or a disbeliever among than} (76:24), 
and, 


■) 


111 FathAl-Bdri 6:98. 
^ Muslim 3 :1782. 
' 3 ' Ahmad 1 :266. 
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iTo cut off all excuses or to warn} (77:6). 


Some other scholars said that ‘or’ here means, ‘rather’. 
Hence, the meaning becomes, ‘As hard as stones. Rather, 
harder.’ For instance, Allah said, 





4.A section of them fear men as they fear Allah or even more} 
(4:77), 


i Jil i&r,lj} 

4And We sent him to a hundred thousand (people) or even 
more} (37:147), and, 

jl oy-ji J(*s} 

4And xvas at a distance of two bozos' length or (even) nearer} 
(53:9). 

Some other scholars said that this Ayah means their hearts 
are only of two types, as hard as stone or harder than stone. 
Further, Ibn Jarir commented that this Tafsir means that 
some of their hearts are as hard as stone and some hearts are 
harder than stone.* 1 * Ibn Jarir said that he favored this last 
Tafsir, although the others are plausible. I - Ibn Kathlr - say 
that the last Tafsir is similar to Allah’s statement, 

£&} 

iTheir likeness is as the likeness of one xvho kindled a fire} 
(2:17), and then His statement, 


i p . l 

iOr like a rainstorm from the sky} (2:19). 

It is also similar to Allah’s statement, 

r s r&A hjtij} 

4-As for those who disbelieved, their deeds are like a mirage in a 
desert} (24:39), and then His statement, 

m 


At-Tabari 2 :236. 
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iOr (the state of a disbeliever) is like the darkness in a vast 
deep sea} (24:40). 

This then means that some of them are like the first 
example, and some others are like the second example. Allah 
knows best. 


d) lijj ll*'« 'jlfi *>>*'» 'jiJ lj)j ,Y 9 lii; j*ij *jli* U 

"jjl ">a ; jjbJo i* *4 j f&Q. ‘pQ* ^ ^ 'jJ'* 

1 - • ? > ./ 4- > > > ./ .< •" /Jf f 
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4 75. Do you (faithful believers) covet that they will believe in 
your religion inspite of the fact that a party of them (Jeivish 
rabbis) used to hear the Word of Allah (the Tawrdh), then they 
used to change it knoivingly after they understood it?} 

476. And when they (Jews) meet those who believe (Muslims), 
they say, “We believe," but when they meet one another in 
private, they say, "Shall you (Jews) tell them (Muslims) zohat 
Allah has revealed to you that they (Muslims) may argue with 
you (Jews) about it before your Lord?" Have you (Jezos) then no 
understanding?} 

477. Know they (Jews) not that Allah knows zohat they conceal 
and what they reveal?} 


There was little Hope that the Jews Who lived during 
the Time of the Prophet m could have believed 

Allah said, 


4Do you covet} O believers. 


ip & 


iThat they will believe in your religion > meaning, that these 
people would obey you? They are the deviant sect of Jews 
whose fathers witnessed the clear signs but their hearts 
became hard afterwards. Allah said next, 


/ ■< , \ if » >*, V 
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iltispitc of the fact that 
a party of them (Jewish 
rabbis) used to hear the 
Word of Allah (the 
Tawrah), then they used 
to change it} meaning, 
distort its meaning, 

iafter they understood 
it}. They understood 
well, yet they used to 
defy the truth, 

£3} 

^knowingly}, being 
fully aware of their 
erroneous 
interpretations and 
corruption. This 
statement is similar 
to Allah’s statement, 

nr?" 

U && 13&-S 

iSo, because of their violation of their covenant. We cursed 
them and tnade their hearts grow hard. They change the words 
from their (right) places} (5:13). 

Qatadah commented that Allah’s statement; 

u wJ-* j^r 

iThen they used to change it knowingly after they understood ify 
“They are the Jews who used to hear Allah’s Words and then 
alter them after they understood and comprehended them.”* 11 
Also, Mujahid said, “Those who used to alter it and conceal its 
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truths; they were their scholars.”* 1 ' Also, Ibn Wahb said that 
Ibn Zayd commented, 


iused to hear the Word of Allah (the Tawrah), then they used to 
change it} “They altered the Tawrah that Allah revealed to them, 
making it say that the lawful is unlawful and the prohibited is 
allowed, and that what is right is false and that what is false is 
right. So when a person seeking the truth comes to them with a 
bribe, they judge his case by the Book of Allah, but when a 
person comes to them seeking to do evil with a bribe, they take 
out the other (distorted) book, in which it is stated that he is in 
the right. When someone comes to them who is not seeking 
what is right, nor offering them bribe, then they enjoin 
righteousness on him. This is why Allah said to them, 




iEnjoin you Al-Birr (piety and righteousness and every act of 
obedience to Allah) on the people and you forget (to practise it) 
yourselves, while you recite the Scripture (the Tawrah)! Have 
you then no sense?} (2:44)” 12 ' 


The Jews knew the Truth of the Prophet jg, but 
disbelieved in Him 

Allah said next, 

4d) | v* 3 * ? liD liali ijjii iyut* 

4 And when they (Jews) meet those who believe (Muslims), they say, 
"We believe", but when they meet one another in private..}. 
Muhammad bin Ishaq reported that Ibn ‘Abbas commented, 

\i\s} 

iAtid when they (Jews) meet those who believe (Muslims), they say, 
"We believe"} “They believe that Muhammad sfe is the 
Messenger of Allah, “But he was only sent for you (Arabs)’” 131 
However, when they meet each other they say, “Do not convey 

111 At-Jabari 2:245. 

121 At-Tabari 2:246. 

131 At-Tabari 2:250 
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the news about this Prophet to the Arabs, because you used to 
ask Allah to grant you victory over them when he came, but he 
was sent to them (not to you).” Allah then revealed, 


^ iH*-***? V*- li Ij &I1 Ijltt i£*l» C/ji Iji) tyj} 

** '<£&■ 


iAnd when they (Jews) meet those who believe (Muslims), they 
say, "We believebut when they meet one another in private, 
they say, "Shall you (Jews) tell them (Muslims) what Allah has 
revealed to you, that they (Muslims) may argue with you (Jews) 
about it before your Lord?"} 


meaning, “If you admit to them that he is a I^ophet, knowing 
that Allah took the covenant from you to follow him, they will 
know that Muhammad is the Prophet that we were waiting for 
and whose coming we find foretold of in our Book. Therefore, 
do not believe in him and deny him.” Allah said, 


zrt ^ (&" -il f OyJ*> 


iKnozv they (Jeivs) not that Allah knoios what they conceal and 
what they reveal?}. 

Al-Hasan Al-Basri said, “When the Jews met the believers 
they used to say, We believe.’ When they met each other, 
some of them would say, ‘Do not talk to the companions of 
Muhammad about what Allah has foretold in your Book, so 
that the news (that Muhammad is the Final Messenger) does 
not become a proof for them against you with your Lord, and, 
thus, you will win the dispute.’”* 11 Further, Abu Al-‘Aliyah 
said about Allah’s statement, 

^ yy. Uj t* piL o* ijjjLu 

iKncno they (Jews) not that Allah knows what they conceal and ivhat 
they reveal?}, “Meaning their secret denial and rejection of 
Muhammad, si although they find his coming recorded in their 
Book.” This is also the Tafsir of Qatadah. Al-Hasan commented 
on, 


C ft It} 
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iThat Allah knows what they conceal}, “What they concealed 
refers to when they were alone with each other away from the 
Companions of Muhammad jg. Then they would forbid each 
other from conveying the news that Allah revealed to them in 
their Book to the Companions of Muhammad sg, fearing that 
the Companions would use this news (about the truth of 
Muhammad sg) against them before their Lord.”* 1 * 


4And what they reveal?} meaning, when they said to the 
Companions of Muhammad sg, 

i&v.} 


4 We believe}, as Abu Al-‘Aliyah, Ar-Rabl‘ and Qatadah stated. 121 


\ o’ -it*' .f *> •,^ 
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478. And f/iere are among them (Jews) ‘Ummyyun (unlettered) 
people, who know not the Book, but they trust upon Amdni 
(false desires) and they but guess.} 

479. Then woe to those who write the book ivith their own 
hands and then say, "This is from Allah,” to purchase with it a 
little price! Woe to them for what their hands have written and 
woe to them for that they earn thereby.} 


The Meaning of ‘UmmU 

Allah said, 

4And there are among them Ummyyun people} meaning, among 
the People of the Book, as Mujahid stated. Ummyyun, is plural 
for Ummi, that is, a person who does not write, as Abu Al- 
‘Aliyah, Ar-Rabi*, Qatadah, Ibrahim An-Nakhal and others said. 
This meaning is clarified by Allah’s statement, 

Ibn Abi Hatim 1 :240. 

121 Ibid. 
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iWho know not the Book ^ meaning, are they not aware of what is 
in it.' 1 ' 


Ummi was one of the descriptions of the Prophet jg because 
he was unlettered. For instance, Allah said, 


cx$ 4 2^4-1 is oi i£Z 


4Neither did yon (O Muhammad sg) read any book before it 
(this Qur’an) nor did you write any book (ivlmtsoever) with 
your right hand. In that case, indeed, the followers of falsehood 
might have doubted} (29:48). 


Also, the Prophet sg said, 

“ I I j£aj ’uli I • 


ij i uu 


“We are an Ummi nation, neither writing nor calculating. The 
(lunar) month is like this, this and this (i.e. thirty or tzoenty- 
nine days .» ,2) 

This Hadith stated that Muslims do not need to rely on 
books, or calculations to decide the timings of their acts of 
worship. Allah also said, 

ifS 4 4~»j tiift 


4He it is Who sent among the Ummiyyin ones a Messenger 
(Muhammad jfi) from among themselves} (62:2). 


The Explanation of Amani 

Ad-Dahhak said that Ibn ‘Abbas said that Allah’s statement, 

4But they trust upon Amani} means, “It is just a false statement 
that they utter with their tongues.” 131 It was also said that 
Amani means “wishes and hopes’. Mujahid commented, “Allah 
described the Ummiyyin as not understanding any of the Book 
that Allah sent down to Musa, yet they create lies and 

111 Ibn Abi Hatim 1:241. 

121 Fath Al-Bari 4:151. 

• 3| At-Tabari 2 :261. 
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falsehood.”* 1 ’ Therefore, the word Amani mentioned here refers 
to lying and falsehood. Mujahid said that Allah’s statement, 

V! |U 

iAnd they but guess} means, “They lie.”’ 2 ’ Qatadah, Abu Al- 
‘Aliyah and Ar-RabT said that it means, “They have evil false 
ideas about Allah.”* 3 ’ 


Woe unto Those Criminals among the Jews 

Allah said, 

^3 ‘i-i 'jXLJ ji' XJ; Si ^ iyt&i C/.4i 


iThen Waylun (woe) to those who write the book with their 
own hands and then say, "This is from Allah,” to purclwse 
with it a little price!}. 

This is another category of people among the Jews who 
called to misguidance with falsehood and lies about Allah, 
thriving on unjustly amassing people’s property. ‘Waylun (woe)’ 
carries meanings of destruction and perishing, and it is a well- 
known word in the Arabic language. Az-Zuhri said that 
TJbadydullah bin ‘Abdullah narrated that Ibn ‘Abbas said, “O 
Muslims! How could you ask the People of the Book about 
anything, while the Book of Allah (Qur’an) that He revealed to 
His Prophet jg is the most recent Book from Him and you still 
read it fresh and young? Allah told you that the People of the 
Book altered the Book of Allah, changed it and wrote another 
book with their own hands. They then said, This book is from 
Allah,’ so that they acquired a small profit by it. Hasn’t the 
knowledge that came to you prohibited you from asking them? 
By Allah! We have not seen any of them asking you about what 
was revealed to you.”* 4 ’ This Hadith was also collected by Al- 
Bukhari.’ 5 ’ Al-Hasan Al-Basri said, “The little amount here 

1,1 At-Jabari 2:262. 

* 2 ’ Ibn Abi Hatim 1:242. 

* 3 * Ibid. 

* 4 * Ibn Abi Hatim 1:245. 

* 5 * Fath Al-Bari 5:244, 13:345 & 555. 
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Allah?'^. Hence, the Ayah proclaims, ‘if you had a promise from 
Allah for that, then Allah will never break His promise. 
However, such promise never existed. Rather, what you say, 
about Allah, you have no knowledge of and you thus utter a lie 
about Him.’ Al-‘Awfi said that Ibn ‘Abbas said about the Ayah, 




AAml they (Jews) say, “The Fire shall not touch us but for a 
few numbered days."}. 

“The Jews said, The Fire will only touch us for forty days.’” 1 ' 1 
Others added that this was the period during which the Jews 
worshipped the calf. 

Also, Al-Hafiz Abu Bakr bin Marduwyah reported Abu 
Hurayrah saying, 


4>l JJIS 4-i sli 4)1 J jl.'} iJjif 'jZf- IsJ UJ 

: Jli p oj'Jj -J^ 

dCis jp rf U jui ri^JlS ji jp jUii 

jtJl JaI :5gjj 4)1 J_j2-3 jUi iLi k &' j * US Gif' 

J<JLii UjxL>»j 1^3 j; ijJlii 

^^ ^ p-gJ JU .Qljjl L^j V 

a ?UJ. oLiJl oi-ft ^ J^ 8 Ui U JiJij MjJli j^ScJL- 

ji C*\S sLlS jl l^1 p Ui& :Jli 

. pj 11 *j C «j jlj 


«VW»en Khaybar was conquered, a roasted poisoned sheep was 
presented to the Prophet $fe as a gift (by the Jews). The 
Messenger of Allah jg ordered, 'Assemble before me all the Jews 
who were here.’ The Jews were summoned and the Prophet jg 
said (to them), 'Who is your father?' They replied, 'So-and-so.' 
He said, 'You have lied; your father is so-and-so.' They said, 
'You have uttered the truth.' He said, 'Will you now tell me 
the truth, if l ask you about something?' They replied, 'Yes, O 


(i| 


At-Jabari 2:276. 
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Abul-Qdsim; and if we should tell a lie, you will know our lie 
as you have about our fathers.' On that he asked, Who are the 
people of tite (Hell) Fire?’ They said, We shall remain in the 
(Hell) Fire far a short period, and after that you will replace us 
in it.' The Prophet 2 g said, 'May you be cursed and humiliated 
in it! By All Ah, we shall never replace you in it.’ Then he 
asked, Will you tell me the truth if I ask you a question?' They 
said, 'Yes, O Abul-Qasim.' He asked, ‘Have you poisoned this 
sheep?' They said, 'Yes.' He asked, What made you do so?' 
They said, We wanted to know if you were a liar, in which 
case we would get rid of you, and if you were a Prophet then 
the poison would not harm i/om.'® 11 * Imam Ahmad, Al- 
Bukhari and An-Nasa’i recorded similarly. 121 


£ 'pit 

Ljj ji* j! \fa\t ^||| 


481. Yes! Whosoever earns evil and his sin has surrounded 
him, they are dwellers of the Fire (i.e. Hell); they will dwell 
therein forever}. 

482. And those who believe and do righteous good deeds, they 
are dwellers of Paradise, they will dwell therein forever.} 

Allah says, the matter is not as you have wished and hoped 
it to be. Rather, whoever does an evil deed and abides 
purposefully in his error, coming on the Day of Resurrection 
with no good deeds, only evil deeds, then he will be among the 
people of the Fire. 


iAnd those who believe and do righteous good deeds} meaning, 
“They believe in Allah and His Messenger sg and perform the 
good deeds that conform with the Islamic Law. They shall be 
among the people of Paradise.” Allah said in a similar 
statement, 


1,1 Daia’il An-Nubuwwah 4 :256. 

^ Ahmad 2:451, Fath Al-Bari 6:314, and An-Nasal in Al-Kubra 
6:413. 
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iri A S-^ 1 . j—*i i>* Yj f^iV4 

crf>* >*S ^ jt j--" ujj 

4-'jt'!!{4> 6jiliu *;/_) 


</f will not be in accordance with your desires (Muslims), nor 
those of the People of the Scripture (Jews and Christians), 
whosoever works evil, will have the recompense thereof, and he 
will not find any protector or helper besides Allah. And 
whoever does righteous good deeds, male or female, and is a 
(true) believer [in the Oneness of Allah (Muslim)], such will 
enter Paradise and not the least injustice, even the size of a 
Naqira (speck on the back of a date stone), will be done to 
them} (4:123-124). 

Also, Abu Hurayrah, Abu Wa’il, ‘Ata*, and Al-Hasan said 
that, 





iAnd his sin has surrounded him} means, “His Shirk (polytheism) 
has surrounded him.” 111 Also, Al-A‘mash reported from Abu 
Razln that Ar-Rabl‘ bin Khuthaym said, 





iAnd his sin has surrounded him}, “Whoever dies before repenting 
from his wrongs.”* 2 ’ As-Suddi and Abu Razln said similarly.* 3 * 
Abu Al-‘Aliyah, Mujahid, Al-Hasan, Qatadah and Ar-Rabl* bin 
Anas said that, 


iAnd his sin has surrounded him} refers to major sins.’ 4 * All of 
these statements carry similar meanings, and Allah knows 
best. 


When Small Sins gather, They bring about Destruction 

Here we should mention the Hadlth that Imam Ahmad 

111 Ibn Abi Hatim 1:252. 

* 2 * Ibn Abi Hatim 1 :252. 

* 3 ’ Ibn Abi Hatim 1:253. 

* 4 ’ Ibn Abi Hatim 1:253. 
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recorded, in which ‘Abdullah bin Mas'ud said that the 
Messenger of Allah jg said, 




«Beware of the belittled sins, because they gather on a person 
until they destroy him.* 


He then said that the Messenger of Allah jg gave them an 
example, 


> * • j ^ # ^ * ,* ^ ^ ^ | ) , 

^jJoL Jifyl JaA# fjill iS^ti i jJ>jL I fej f>y JiXS 1 

It* tjU IOjaIL 


«This is tlte example of people who set up camp on a flat land, 
and then their servants came. One of them collected some wood 
and another man collected some ivood until they collected a 
great deal. They then started a fire and cooked what they put on 
it.*"' 


Muhammad bin Ishaq reported that Ibn ‘Abbas said that, 


Q jpyt oipDi IjLij \pt <z4%+ 


$And those who believe and do righteous good deeds, they are 
dwellers of Paradise, they will dwell therein forever} 


“Whoever believes in what you (Jews) did not believe in and 
implements what you refrained from implementing of 
Muhammad’s religion, shall acquire Paradise for eternity. Allah 
stated that the recompense for good or evil works shall remain 
with its people for eternity.” 12 ’ 


4>'i sfi £&[ 'S\ ^ 1 3fZr\ S}# 

^Z-Aj •£■ •>£=£!' ly'o o-Vil) IAA» ,>—)(* 


483. And (remember) when We took a covenant from the 
Children of Israel, (saying): Worship none but Alldh (alone) 
and be dutiful and good to parents, and to kindred, and to 
orphans and (the poor), and speak good to people and perform 
As-Salalt and give Zakah. Then you slid back, except a few of 


111 Ahmad 1:204. 

121 Ibn Abi Hatim 1:254. 



Surah 2. Al-Baqarah (75 - 100 ) (Parti} 
you, ivhile you are backsliders.} 


279 


The Covenant that Allah took from the Children of 
Israel 


Allah reminded the Children of Israel of the commandments 
that He gave them, and the covenants that He took from them 
to abide by those commands, and how they intentionally and 
knowingly turned away from all of that. Allah commanded 
them to worship Him and to associate none with Him in 
worship, just as He has commanded all of His creatures, for 
this is why Allah created them. Allah said. 


'0 VI 2 [ V % 


4And We did not settd any Messenger before you (O 
Mulynnmad sg) but We revealed to him (saying): La ilaha ilia 
Ana [none has the right to be worshipped but I (Allah)], so 
worship Me (alone and none else)} (21:25), and, 


4o y« 'Ll ? i iit Vj-v j, Lwilj j^Hj} 


iAnd verily, We have sent among every Ummah (community, 
nation) a Messenger (proclaiming): "Worship Allah (alone), 
and avoid the Taghut (all false deities,)} (16:36). 

This is the highest and most important right, that is, Allah’s 
right that He be worshipped alone without partners. 

After that comes the right of the creatures, foremost, the 
right of the parents. Allah usually mentions the rights of the 
parents along with His rights. For instance, Allah said, 

j J 1 } 


iGive thanks to Me and to your parents. Unto Me is the final 
destination} (31:14). Also, Allah said. 


•'i) ^1 Vi tiijj 


$And your Lord has decreed that you worship none but Him. 
And that you be dutiful to your parettts} (17:23), until, 




iAnd give to the kinsman his due and to the Miskin (poor) and 
to the wayfarer} (17:26). 
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The Two Sahihs record that Ibn Mas'ud said, 

t ’■ ... n*. i 


p :oJJ «l#3 ^ : Jli jUi jl <ii J_^3 D :siJi 

t«i»l Jcr" J : JU :oii : Jli 


«/ said, 'O Messenger of Allah! What is the best deed?' He 
said, ‘Performing the prayer on time.' I said, 'Then what?' He 
said, 'Being kind to one’s parents.’ I said, 'Then what?' He 
said, ‘Jihad in the cause of Allah. '» ,1) 

Allah then said, 


J'jI 


iand to orphans > meaning, the young who have no fathers to 
fend for them. 


iand Al-Masakin (the poor)}, plural for Miskin, the one who does 
not find what he needs to spend on himself and his family. We 
will discuss these categories when we explain the Ayah of Surat 
An-Nisa' where Allah said, 




^Worship Allah and join none with Him (in worship); and do 
good to parents} (4:36). 

Allah’s statement. 


iand speak good to people} meaning, say good words to them and 
be lenient with them, this includes commanding good and 
forbidding evil. Al-Hasan Al-Basri commented on Allah’s 
statement, 

ujda ij5 Jj} 

iand speak good to people}, " The good saying’ means 
commanding good and forbidding evil, and being patient and 
forgiving. The ‘good words to people’, as Allah commanded, also 
includes every good type of behavior that Allah is pleased 
with.”' 21 Imam Ahmad narrated that Abu Dharr said that the 

I 1 * Fath Al-Bari 6: 5, and Muslim 1 :89. 

• 2| Ibn Abi Hatim 1:258. 
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Prophet jg said, 


“t j 11a .* y ^ JL>o *J ijlj U-»t kjj^ yu jl 




“Do not belittle any form of righteousness, and even if you did 
not find any good deed except meeting your brother with a 
smiling face, then do so j 

This Hadith was also collected by Muslim in his Sahth and 
At-Tirmidhi, who graded it Sahih J 11 
Allah commands the servants to say good words to people, 
after He commanded them to be kind to them, thereby 
mentioning two categories of manners: good speech and good 
actions. He then emphasized the command to worship Him 
and the command to do good, ordaining the prayer and the 
Zakah, 


iand perform As-Salah and give Zakah}. Allah informed us that 
the People of the Book, except for a few among them, ignored 
these orders, that is, they knowingly and intentionally 
abandoned them. Allah ordered this Ummah similarly in Surat 
An-Nisa’ when He said. 


us v 


c^SitS 'tj lji^»S> 

J &.K si pfii 




4Worship Allah and join none with Him (in worship); and do 
good to parents, kinsfolk, orphans, Al-Masakin (the poor), the 
neighbor who is near of kin, the neighbor who is a stranger, the 
companion by your side, the wayfarer (you meet), and those 
(servants) whom your right hands possess. Verily, Allah does 
not like such as are proud and boastful} (4:36). 


Of these orders, this Ummah has practiced what no other 
nation before it has, and all praise is due to Allah. 

l> fiA Y PY-u irt p—~^ v i)j} 

p 

111 Ahmad 5:173, Muslim 4:2026, Tuhfat Al-Ahwadhi 5:526. 
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484. And (remember) 
when We foo/r your 
covenant (saying): Shed 
not the blood of your 
(people), nor turn out 
your oxvn people from 
their dwellings. Then, 


(this) you ratified and (to this) you bore witness 


485. After this, it is you zoho kill one another and drive out a 
party of you from their homes, assist (their enemies) against 
them, in sin and transgression. And if they come to you as 
captives, you ransom them, although their expulsion ivas 
forbidden to you. Then do you believe in a part of the Book and 
reject the rest? Then what is the recompense of those who do so 
among you, except disgrace in the life of this world, and on the 
Day of Resurrection they shall be consigned to the most 
grievous tonnait. And Alldlt is not unaware of what you do.$ 


486. Those are they who have bought the life of this world at 
the price of the Hereafter. Their torment shall not be lightened 
nor shall they be helped.$ 
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The Terms of the Covenant and their Breach of It 


Allah criticized the Jews who lived in Al-Madinah during the 
time of the Messenger of Allah jg. They used to suffer, because 
of the armed conflicts between the tribes of Al-Madinah, Aws 
and Khazraj. Before Islam, the Aws and Khazraj worshipped 
idols, and many battles took place between them. There were 
three Jewish tribes in Al-Madinah at that time, Banu Qaynuqa* 
and Banu An-Nadlr, the allies of the Khazraj, and Banu 
Qurayzah, who used to be the allies of the Aws. When war 
erupted between Aws and Khazraj, their Jewish allies would 
assist them. The Jew would kill his Arab enemy, and 
sometimes they also killed Jews who were the allies of the other 
Arab tribe, although the Jews were prohibited from killing each 
other according to clear religious texts in their Books. They 
would also drive each other from their homes and loot whatever 
furniture and money they could. When the war ended, the 
victorious Jews would release the prisoners from the defeated 
party, according to the rulings of the Tawrah. This is why Allah 
said, 


^ jg~ 


iThen do you believe in a part of the Scripture and reject the rest?} 
Allah said. 


oj p — 'Ayrjx- 'ij v 


iAnd (remember) when We took your covenant (saying); Shed 
not the blood of your (people), nor turn out your own people 
from their dwellings.} 


meaning, “Do not kill each other, nor expel one another from 
their homes, nor participate in fighting against them.” Allah 
mentioned the word Your own’ here, just as He said in 
another Ayah. 


ipj Up-fr & -pti !#£ J! 


iSo turn in repentance to your Creator and kill yourselves, that will 
be better for you with your Creator} (2:54) because the followers of 
one religion are just like one soul. Also, the Messenger of Allah 
Sfe said, 
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aThe example of the believers in their kindness, mercy and 
sympathy to each other is the example of one body, when an 
organ of it falls ill, the rest of the body rushes to its aid in fever 
and sleeplessness.^ Allah’s statement, 


<*& P 


iThen, (this) you ratified and (to this) you bore witness.$ means, 
“You testified that you know of the covenant find that you were 
witnesses to it.” 


irt (X-i 


iAfter this, it is you who kill one another and drive out a party of 
you from their homes$. Muhammad bin Ishaq bin Yasar reported 
that Ibn ‘Abbas commented on the Ayah, 


& (X-i ^ 


iAfter this, it is you who kill one another and drive out a party 
of you from their homes^ 

“Allah mentioned what they were doing, and that in the 
Tawrah He had prohibited them from shedding each other’s 
blood, and required them to free their prisoners. Now they 
were divided into two camps in Al-Madlnah, Banu Qaynuqa*, 
who were the allies of the Khazraj, and An-Nadlr and 
Qurayzah, who were the allies of the Aws. When fighting 
erupted between Aws and Khazraj, Banu Qaynuqa' would fight 
along with the Khazraj, while Banu An-Nadlr and Qurayzah 
would fight along with the Aws. Each Jewish camp would fight 
against their Jewish brethren from the other camp. They 
would shed each other’s blood, although they had the Tawrah 
with them, and they knew their rights and dues. Meanwhile, 
the Aws and Khazraj were polytheists who worshipped idols. 
They did not know about Paradise, the Fire, Resurrection, 
Divine Books the lawful and prohibited. When the war would 
end, the Jews would ransom their prisoners and implement 


111 Muslim 4:1999. 

121 Ibn Abi H&tim 1:261. 
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the Tawrah. Consequently, Banu Qaynuqa' would ransom their 
prisoners who were captured by the Aws, while Banu An-Nadir 
and Qurayzah would ransom their prisoners who were captured 
by the Khazraj. They would also ask for blood money. During 
these wars, they would kill whomever (Jews or Arabs) they 
could, while helping the polytheists against their brethren. 
Therefore, Allah reminded them of this when He said, 

lum 


$Then do you believe in a part of the Scripture and reject the 
rest? ^ 


This Ayah means, ‘Do you ransom them according to the 
rulings of the Tawrah, yet kill them while the Tawrah forbade 
you from killing them and from expelling them from their 
homes? The Tawrah also commanded that you should not aid 
the polytheists and those who associate with Allah in the 
worship against your brethren. You do all this to acquire the 
life of this world.’ I was informed that the behavior of the Jews 
regarding the Aws and Khazraj was the reason behind 
revealing these Ayat.” 

These noble Ayat criticized the Jews for implementing the 
Tawrah sometimes and defying it at other times, although they 
believed in the Tawrah and knew what they were doing was 
wrong. This is why they should not be trusted to preserve or 
convey the Tawrah. Further, they should not be believed when 
it comes to the description of the Messenger of Allah jg, his 
coming, his expulsion from his land, and his Hijrah, and the 
rest of the information that the previous Prophets informed 
them about him, all of which they hid. The Jews, may they 
suffer the curse of Allah, hid all of these facts among 
themselves, and this is why Allah said. 


it 5#Jl j S & il 




iThen what is the recompense of those who do so among you, except 
disgrace in the life of this worlds, because they defied Allah’s Law 
and commandments, 



4And on the Day of Resurrection they shall be consigned to the most 
grievous torment} as punishment for defying the Book of Allah 



286 


TafsTr Jfrn Katlur 


that they had. 

itb% 'S SSjtS Ui & Vft 


iAnd Allah is not unaware of what you do. Those are they who 
have bought the life of this zoorld at the price of the Hereafter} 
meaning, they prefer this life to the Hereafter. Therefore, 

iTheir torment shall not be lightened} not even for an hour, 




iNor shall they be helped}, and they shall find no helper who will 
save them from the eternal torment they will suffer, nor shall 
they find any to grant them refuge from it. 


*£& P & GS'o -t* bi CJSS 
pt pli 'J c p% C1M fciSK Q* && 
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4S7. Am/ indeed, We gave Miisd the Book and followed him up 
with a succession of Messengers. And We gave 'Isa, the son of 
Maryam, clear signs and supported him with Riilt-il-Qudus. Is 
it that whenever there came to you a Messenger with what you 
yourselves desired not, you grew arrogant? Some you 
disbelieved and some you killed.} 


The Arrogance of the Jews who denied and killed Their 
Prophets 


Allah described the insolence of Children of Israel, their 
rebelliousness, defiance and arrogance towards the Prophets, 
following their lusts and desires. Allah mentioned that He gave 
Musa the Book, the Tawrah, and that the Jews changed, 
distorted, and defied its commands, as well as altered its 
meanings. 

Allah sent Messengers and Prophets after Musa who followed 
his law, as Allah stated, 


I/ali ^ r A A 'dl> 
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4 Verily, We did reveal the Tawrah (to Musa), therein was 
guidance and light, by which the Prophets, who submitted 
themselves to Allah's will, judged for the Jews. And the rabbis 
and the priests (too judged for the Jews by the Tawrah after 
those Prophets), for to them was entrusted the protection of 
Allah’s Book, and they zoere wihiesses thereto} (5:44). This is 
why Allah said here, 




hi 



4And Qaffayna him with Messengers}. 

As-Suddi said that Abu Malik said that Qaffayna means, 
“Succeeded” 111 , while others said, “Followed". Both meanings 
are plausible, since Allah said, 

4 * l Zj '}} 


}Thcn We sent Our Messengers in succession} (23:44). 

Thereafter, Allah sent the last Prophet among the Children of 
Israel, Isa the son of Mary, who was sent with some laws that 
differed with some in the Tawrah. This is why Allah also sent 
miracles to support “Isa. These included bringing the dead 
back to life, forming the shape of birds from clay and blowing 
into them, afterwhich they became living birds by Allah’s leave, 
healing the sick and foretelling the Unseen, as Ibn ‘Abbas 
stated.’ 21 Allah also aided him with Ruh Al-Qudus, and that 
refers to Jibril. All of these signs testified to the truthfulness of 
‘Isa and what he was sent with. Yet, the Children of Israel 
became more defiant and envious of him and did not want to 
differ with even one part of the Tawrah, as Allah said about 
Isa, 


i&’tf fei. jZ r k a j ±Jif} 


4And to make lawful to you part ofwlwt was forbidden to you, 
and 1 have come to you with a proof from your Lord} (3:50). 

Hence, the Children of Israel treated the Prophets in the 
worst manner, rejecting some of them and killing some of 
them. All of this occurred because the Prophets used to 


111 Ibn Abi Hatim 1:268. 
121 Ibid. 



288 


Tafsir Ibn Kathir 


command the Jews with what differed from their desires and 
opinions. The Prophets also upheld the rulings of the Tawrah 
that the Jews had changed, and this is why it was difficult for 
them to believe in these Prophets. Therefore, they rejected the 
Prophets and killed some of them. Allah said, 


f&a psi aft * & px OS\) 


41$ it that whenever there came to you a Messenger with what 
you yourselves desired not, you grew arrogant? Some you 
disbelieved and some you kill). 


Jibril is Ru.h Al-Qudus 

The proof that Jibril is the Ruh Al-Qudus is the statement of 
Ibn Mas‘ud in explanation of this Ayah. 11 * This is also the 
view of Ibn ‘Abbas, Muhammad bin Ka*b, Ismail bin Khalid, 
As-Suddi, Ar-Rabl‘ bin Anas, ‘Atiyah Al-‘Awfi and Qatadah.’ 21 
Additionally, Allah said, 


4Which the trustworthy Ruh (Jibril) has brought down. Upon 
your heart (O Muhammad jg) that you may be (one) of the 
wamers) (26:193-194). 


Al-Bukhari recorded ‘A’ishah saying that the Messenger of 
Allah jig erected a Minbar in the Masjid on which Hassan bin 
Thabit (the renowned poet) used to defend the Messenger of 
Allah (with his poems). The Messenger of Allah jg said, 



jA 13 j-JLiJl Jbl ♦ jjjl* 


«0 Allah! Aid Hassan with Riih Al-Qudus, for he defended 
Your Prophet .» |31 

Abu Dawud recorded this Hadith in his Sunan' 4 * as did At- 
Tirmidhi who graded it Hasan Sahih. Further, Ibn Hibban 
recorded in his Sahih that Ibn Mas*ud said that the Prophet jg 
said, 


Ibn Abi Hatim 1:269. 

121 Ibn Abi Hatim 1:270. 

131 Fath Al-Bari 10:562. 

141 Abu Dawud 5:279. 

151 Tuhfat Al-Ahwadhi 8:137. 



‘ Qjj jr* y ^ i/i uT^’ £->J 

« t _jj i j| ^J) \ji+£.\j «jjl 


oRwfo Al-Qudus informed me that no soul shall die until it 
finishes its set provisions and term limit. Therefore, have Taawd 
of Allah and seek your sustenance in the most suitable way.*' 1] 


The Jews tried to kill the Prophet si 

Az-Zamakhshari commented on Allah’s statement, 

'fSl? 

4Some you disbelieved and some you kill}, “Allah did not say 
“killed’ here, because the Jews would still try to kill the Prophet 
in the future, using poison and magic.” During the illness that 
preceded his death, the Prophet j§ said, 

jl_>l Ijlfi J~~>- sis I cJlj U* 


«/ kept feeling the effect of what I ate (from the poisoned sheep) 
during the day of Khaybar, until noio, when it is the time that 
the aorta loill be cut off (meaning when death is near ;).»’ 2 ’ 

This Hadith was collected by Al-Bukhari and others’ 3 ’ 




488. And they say, "Our hearts are Ghulf." Nay, Allah has 
cursed them for their disbelief, so little is tlwt which they 
believe.} 


Muhammad bin Ishaq reported that Ibn “Abbas said that, 

4&1 Vji \)\%} 

iAtid they say, "Our hearts are Ghulf/y, means, “Our hearts are 
screened. Mujahid also said that, 

ibn ejs 

See As-Sunnah 14:304. 

’ 21 Ibn‘Adi 3:1239. 

’ 31 Path Al-Bari 7 :737. 

141 At-Jabari 2:326. 
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iAnd theu say, "Our hearts are Ghulf means, “They are 
covered.” ri) Ikrimah said, “There is a stamp on them.” 121 Abu 
Al-‘Aliyah said, “They do not comprehend.” 131 Mujahid and 
Qatadah said that Ibn ‘Abbas read the Ayah in a way that 
means, “Our hearts contain every type of knowledge and do not 
need the knowledge that you (O Muhammad) have.” ,4) This is 
the opinion of ‘Ata’ and Ibn ‘Abbas. 

iNay, Allah has cursed them for their disbelief* meaning, “Allah 
expelled them and deprived them of every type of 
righteousness.” Qatadah said that the Ayah, 

4!>£3. 6 

iSo little is that which they believe.} means, “Only a few of them 
believe.” 151 Allah’s statement, 

ib& VJZ [ 


iAnd they say, "Our hearts are Ghulf is similar to His 
statement, 

4i$\, 3, 


iAnd they say: "Our hearts are under coverings (screened) 
from that to which you invite us} (41:5). 

This is why Allah said here, 


4'oPS. * ^ 


iNay, Allah has cursed them for their disbelief, so little is that 
which they believe.} 


meaning, “It is not as they claim. Rather, their hearts are 
cursed and stamped,” just as Allah said in Surat An-Nisa’ 
(4:155), 


m Vi 5 Uk ^ 


111 Ibid. 

121 Ibn AbiHatim 1 :274. 
131 Ibn Abi H&tim 1: 273. 
141 Al-Qurtubi. 

151 Ibn Abi Hatim 1:274. 
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iAnd of their saying: "Our hearts are wrapped (with 
coverings, i.e. we do not understand what the Messengers 
say)" - nay, Allah has set a seal upon their hearts because of 
their disbelief, so they believe not but a little.} 

There is a difference of opinion regarding the meaning of 
Allah’s statement, 

4 So little is that which they believe.} and His statement, 

yi} 

4 So they believe not except a few}. Some scholars said that the 
Ayat indicate that a few of them would believe, or that their 
faith is minute, because they believe in Resurrection and in 
Allah’s reward and punishment that Musa foretold. Yet, this 
faith will not benefit them since it is overshadowed by their 
disbelief in what Muhammad brought them. Some scholars 
said that the Jews did not actually believe in anything and that 
Allah said, 


4So little is that which they believe}, meaning, they do not believe. 
This meaning is similar to the Arabic expression, “Hardly have I 
seen anything like this,” meaning, “I have never seen anything 
like this.” 


Jc* Jj irt ~ ; P-- 

4 #4 & M 4* ijijX (5 piiK \*Z \Jg 


i89. And when there came to them (the Jeios), a Book (this 
Qur'an) from Allah confirming what is with than (the Tawrdh) 
and the Injil (Gospel), although aforetime they had invoked 
Allah (for the coming of Muhammad jfc-J in order to gain 
victory over those who disbelieved, that when there came to 
them that which they had recognised, they disbelieved in it. So 
let the curse of Allah be on the disbelievers.} 


The Jews were awaiting the Prophet's coming, but They 
disbelieved in Him when He was sent 

Allah said, 
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4 And when there came 
to them) meaning, the 
Jews, 

'4^' ^ Si v#) 1 

4a Book from Allah) 
meaning, the Qur’an 
that Allah sent down 
to Muhammad, 

4 ^. ui 

4confirming what is 
with tliem) meaning, 
the Tawrah. Further, 
Allah said, 

jt Jj ^ \yij) 

4\j$r bM 

4al though aforetime they 
had invoked Allah (for 
coming of Muhammad 
jfe) in order to gain 
victory over those who 
disbelieved) meaning, before this Messenger came to them, they 
used to ask Allah to aid them by his arrival, against their 
polytheistic enemies in war. They used to say to the polytheists, 
“A Prophet shall be sent just before the end of this world and 
we, along with him, shall exterminate you, just as the nations 
of ‘Ad and Iram were exterminated.” Also, Muhammad bin 
Ishaq narrated that Ibn ‘Abbas said, “The Jews used to invoke 
Allah (for the coming of Muhammad $Kg) in order to gain victory 
over the Aws and Khazraj, before the Prophet $£5 was sent. 
When Allah sent him to the Arabs, they rejected him and 
denied what they used to say about him. Hence, Mu'adh bin 
Jabal and Bishr bin Al-Bara’ bin Ma'rur, from Bani Sal am ah, 
said to them, ‘O Jews! Fear Allah and embrace Islam. You used 
to invoke Allah for the coming of Muhammad when we were 
still disbelievers and you used to tell us that he would come 
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and describe him to us,’ Salam bin Mushkim from Bani An- 
Nadir replied, ‘He did not bring anything that we recognize. He 
is not the Prophet we told you about.’ Allah then revealed this 
Ayah about their statement, 

q $ xe U ££ && 


iAnd when there came to them (the Jews), a Book (this Qur'an) 
from Allah confirtning wlmt is with them (the Tawrdh) and the 
Injtl (Gospel)}”*" 

Abu Al-‘Aliyah said, “The Jews used to ask Allah to send 
Muhammad jg so that they would gain victory over the Arab 
disbelievers. They used to say, ‘O Allah! Send the Prophet that 
we read about - in the Tawrah - so that we can torment and 
kill the disbelievers alongside him.’ When Allah sent 
Muhammad jg and they saw that he was not one of them, they 
rejected him and envied the Arabs, even though they knew that 
he was the Messenger of Allah. Hence, Allah said, 


•..Z'if 


iThen when there came to them that which they had 
recognized, they disbelieved in it. So let the curse of Allah be 
on the disbelievers}.’* 2 ^ 


Os ’it cJ ’it $ ol ^ iiXit 


$90. How bad is that for which they have sold their own selves, 
that they should disbelieve in that which Allah has revealed (the 
Qur'an), grudging that Allah should reveal of His grace unto 
whom He wills of His servants. So they have drawn on 
themselves wrath upon wrath. And for the disbelievers, there is 
disgracing torment.} 


Mujahid said. 


iHcno bad is that for which they have sold their own selves}, “The 

111 Af-Tabari 2:333. 

121 Ibn Abi Hatim 1: 276. 
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Jews sold the truth for falsehood and hid the truth about 
Muhammad jg.” 111 As-Suddi said that the Ayah, 

4(i * > ^ 

iHow bad is that for which they have sold their mvn selves} means, 
“The Jews sold themselves.”* * meaning, what is worse is what 
they chose for themselves by disbelieving in what Allah revealed 
to Muhammad jg instead of believing, aiding and supporting 
him. This behavior of theirs is the result of their injustice, envy 
and hatred, 


igrudging that Allah should reveal of His grace unto whom He wills 
of His servants}.” There is no envy worse than this. Therefore, 



y.Lj} 


4So they have drawn on themselves wrath upon wrath}. Ibn ‘Abbas 
commented on this Ayah, “Allah became angry with them 
because they ignored some of the Tawrah and disbelieved in the 
Prophet that He sent to them.”' 31 I (Ibn Kathlr) say that the 
meaning of, 


4 ' 


4And they drew on themselves} is that they deserved and 
acquired multiplied anger. Also, Abu Al-‘Aliyah said, “Allah 
became angry with them, because of their disbelief in the Injil 
and Isa and He became angry with them again, because they 
disbelieved in Muhammad jg and the Qur’an.” 14 ’ Similar was 
said by Ikrimah and Qatadah.’ 5 ’ Allah said, 

4-l*r 4# Uj&&} 

4Atid for the disbelievers, there is disgracing torment}. Since their 
disbelief was a result of their transgression and envy, which 
was caused by arrogance, they were punished with disgrace 

111 At-Jabari 2:340. 

,2 ’ Ibn Abi Hatim 1 :277. 

* 3 ’ Ibn Abi Hatim 1 :279. 

141 Ibn Abi Hatim 1:278. 

151 Ibn Abi Hatim 1:279. 



and humiliation in this world and the Hereafter. Similarly, 
Allah said, 



iVerily, those who scorn My worship (i.e. do not invoke Me, and do 
not believe in My Oneness) they will surely enter Hell in 
humiliation /'> (40:60) meaning, “Disgraced, degraded and 

humiliated.” Imam Ahmad narrated that ‘Amr bin Shu'ayb said 
that his father said that his grandfather said that the Prophet 
35 said, 


fljtiJl JA1 ;3L^ JUJI «LW 


«77ic arrogant people will be gathered on the Day of 
Resurrection in the size of ants, but in the shape of men. 
Everything shall be above them, because of the humiliation 
placed on them, until they alter a prison in Jahannam called 
'Bawlas' where the fire will surround them from above. They 
shall drink front the puss of the people of the Fire.® 111 


fkj »*V>j Uj U.’ jfr jyi £Lj lyy ijllS ill iff t*J j-j 


493. And when it is said to them (the Jews), "Believe in xohat 
Allah has sent down," they say, "We believe in what was sent 
down to us." And they disbelieve in that which came after it, 
while it is the truth confirming what is with than. Say (O 
Muhammad % to them): "Why then have you killed the 
Prophets of Allah aforetime, if you indeed have been 
believers? 

492. And indeed Musa came to you with clear proofs, yet you 
worshipped the calf after he left, and you were Zalimun.} 


I 1 * Ahmad 2:179. 


^22--- Tafsir Ibn Kathir 

Although The Jews denied the Truth, They claimed to 
be Believers! 

Allah said, 


iAnd when it is said to them), meaning, the Jews and the People 
of the Book, 

i ’if 'Sj\ 

4 Believe in what Allah has sent down) to Muhammad jg, believe 
in and follow him, 

its & iL \fr) 

iThey say, “We believe in what was sent down to us.") meaning, it 
is enough for us to believe in what was revealed to us in the 
Tawrah and the Injll, and this is the path that we choose, 


iAnd they disbelieve in that which came after it). 


iwhile it is the truth confirming what is with titan) meaning, while 
knowing that what was revealed to Muhammad jg, 


iit is the truth confirming what is with them). This means that 
since what was sent to Muhammad gg conforms to what was 
revealed to the People of the Book, then this fact constitutes a 
proof against them. Similarly, Allah said, 


4(***liJ 


iThose to whom We gave the Scripture (Jews and Christians) 
recognize him (Muhammad sg) as they recognize their sons) 
(2:146). Allah said next, 


f*-—0) S Lit $ ojiii 

i“Why then have you killed the Prophets of Allah aforetime, if 
you indeed have been believers?”). 

This means, “If your claim that you believe in what was 
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revealed to you is true, then why did you kill the Prophets 
who came to you affirming the Tawrah’s Law, although you 
knew they were true Prophets? You killed them simply out of 
transgression, stubbornness and injustice with Allah’s 
Messengers. Therefore, you only follow your lusts, opinions 
and desires.” Similarly, Allah said, 




4/s it that whenever there came to you a Messenger with what 
you yourselves desired not, you grew arrogant? Some you 
disbelieved and some you killed. } 

Also, As-Suddi said, “In this Ayah, Allah chastised the 
People of the Book, 


it 


iSay (O Muhammad to them): "Why then have you killed 
the Prophets of Allah aforetime, if you indeed have been 
believers ?”}.” |1 ' 


iAnd indeed Musa came to you with clear proofs} meaning, with 
clear signs and clear proofs that he was the Messenger of Allah 
and that there is no deity worthy of worship except Allah. The 
clear signs -or miracles- mentioned here are the flood, the 
locusts, the lice, the frogs, the blood, the staff and the hand. 
Musa’s miracles also include parting the sea, shading the Jews 
with clouds, the manna and quails, the gushing stone, etc. 

'^} 

iyet you worshipped the calf} meaning, as a deity instead of 
Allah, during the time of Musa. Allah’s statement, 

4-jj-^ 

Rafter he left} after Musa went to Mount Tur to speak to Allah. 
Similarly, Allah said, 



iAnd the people of Musa made in his absence, out of their 

m 


Ibn Abi Hatim 1:281. 
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ornaments, the image of a calf (for worship). It had a sound (as 
if it was mooing)) (7:148). 




iand you were Zdlimun) meaning, you were unjust in this 
behavior of worshipping the calf, although you knew that there 
is no deity worthy of worship except Allah. Similarly, Allah said, 


U 13. 


& £X7 Z jd Uu 






iAnd when they regretted and saw that they had gone astray, 
they (repented and) said: "If our Lord lurve not mercy upon us 
and forgive us, we shall certainly be of the losers") (7:149). 


is ijii jy&f \zzz ffcSsL. 1U3 

** 4 


4 u>i 


493. And (remember) when We took your covenant and We 
raised about? you f/ie Mount (saying), "Hold finnly to what We 
have given you and hear (Our Word).” They said, "We have 
heard and disobeyed.” And their hearts absorbed (the worship 
of) the calf because of their disbelief. Say: "Worst indeed is that 
which your faith enjoins on you if you are believers") 


The Jews rebel after Allah took Their Covenant and 
raised the Mountain above Their Heads 

Allah reminded the Jews of their errors, breaking His 
covenant, transgression and defiance, when He raised Mount 
Tur above them so that they would believe and agree to the 
terms of the covenant. Yet, they broke it soon afterwards, 

)They said, "We have heard and disobeyed.") We have mentioned 
the Tafsir of this subject before. ‘Abdur-Razzaq said that 
Ma‘mar narrated that Qatadah said that, 

J—j j ) 

$And their hearts absorbed (the worship of) the calf) means, “They 
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absorbed its love, until its love resided in their hearts.” 111 This 
is also the opinion of Abu Al-‘Aliyah and Ar-Rabl‘ bin Anas. 121 
Allah’s statement, 




■4 


& 


iSay: "Worst indeed is that which your faith enjoins on you if you 
are believers.”} means, “Worse yet is the manner in which you 
behaved in the past and even now, disbelieving in Allah’s Ayat 
and defying the Prophets. You also disbelieved in Muhammad 
m, which is the worst of your deeds and the harshest sin that 
you committed. You disbelieved in the Final Messenger and the 
master of all Prophets and Messengers, the one who was sent 
to all mankind. How can you then claim that you believe, while 
committing the evil of breaking Allah’s covenant, disbelieving in 
Allah’s Ayat and worshipping the calf instead of Allah?" 


d\ oj*if oj j aL' it 

sSS ^4 \LS jj 

Cj ^ ■) % \&\ 'Uii Su' 






o; 


494. Say to (them) : "If the abode of the Hereafter with Allah is 
indeed for you especially and not for others of mankind, then 
long for death if you are truthful."} 

495. But they will never long for it because of what their hands 
have sent before them (i.e. what they have done). And Allah is 
Aware of the Zdlimin .} 

496. And verily, you will find them (the Jews) the greediest of 
mankind for life and (even greedier) than those who ascribe 
partners to Allah. One of them toishes that he could be given a 
life of a thousand years. But the grant of such life will not save 
him even a little from (due) punishment. And Allah is Seer of 
what they do.} 


111 ‘Abdur-Razzaq 1:52. 
121 Ibn Abi Hatim 1:283. 
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Calling the Jews to 
invoke Allah to 
destroy the Uqjust 
Party 

Muhammad bin 
Ishaq narrated that 
Ibn ‘Abbas said, 
“Allah said to His 
Prophet jg, 

Jiiif $} 

jji o* <Li ip 

- ~ - a 0^ 

.f 1 

4Srty to (them): "If the 
home of the Hereafter 
with Allah is indeed far 
you especially and not 
far others, of mankind, 
then long far death if 
you are truthful."} 
meaning, ‘Invoke 
Allah to bring death 
to the lying camp 
among the two (Muslims and Jews).’ The Jews declined this 
offer by the Messenger of Allah sfa.” 1 ' 1 

££ &s nJ 

iBut they will never long far it because of what their hands 
have sent before than (i.c. what they have done). And Allah is 
Aware of the Zdlimtn (polytheists and wrongdoers).} 

meaning, “Since they know that they recognize you, and yet 
disbelieve in you.” Had they wished death that day, no Jew 
would have remained alive on the face of the earth. Moreover, 
Ad-Dahhak said that Ibn ‘Abbas said that, 

m 


! >*•*“* pAJJI OJ J 




* \<*• 

* \ 


i-»l jj«l I (j* 


Ja(v? 


<>* 






Ibn Abi Hatim 1:284. 
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4T?i£/i long for death}, means, “Invoke (Allah) for death.”* 11 Also, 
‘Abdur-Razzaq narrated that ‘Ikrimah said that Ibn ‘Abbas 
commented, 


iThen long far death if you are truthful}, “Had the Jews invoked 
Allah for death, they would have perished.”* 21 Also, Ibn Abi 
Hatim recorded Said bin Jubayr saying that Ibn ‘Abbas said, 
“Had the Jews asked for death, one of them would have choked 
on his own saliva.”* 3 * These statements have authentic chains 
of narration up to Ibn ‘Abbas. Further, Ibn Jarir said in his 
Tafsir, “We were told that the Prophet jg said, 


fj IjliJI {jA p_4.it lli Iji^Jj OjiJt \j^j jl 

Wu ijijj v isg jii jjLc 


‘Had the Jews wished for death,, they would have died and seen 
their seats in the Fire. And, those who invoked such curse 
against Allah's Messenger would have found no families or 
property had they returned to their /iomes».”* 4 * 

Similar to this Ayah is Allah’s statement in Surat Al- 
Jumu'ah, 



/ . ^ > V 


4(Say (O Muhammad : "O you Jews! If you pretend that 
you are friends of Allah, to the exclusion of (all) other mankind, 
then long for death if you are truthful ."But they will never 
long for it (death), because, of what (deeds) their hands have 
sent before them! And Allah kticnvs well the Zdlimin. Say (to 


111 At-Tabari 2:366. 

* 2 * Ibn Abi Hatim 1 :285. 
131 Ibn Abi Hatim 1 :284. 
* 4 ' At-Tabari 2:362. 
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them): "Verily, the death from which you flee will surely meet 
you, then you ivill be sent back to (Allah) the Knoiver of the 
unseen and the seen, and He will tell you what you used to 
do.") (62:6-8). 

So they claimed that they are Allah’s sons and loved ones 
and said, “Only those who are Christian or Jews shall enter 
Paradise.” Therefore, they were called to invoke Allah to 
destroy the lying group, be it them or the Muslims. When the 
Jews declined, every one was sure of their wrong, for had they 
been sure of their claims, then they would have accepted the 
proposal. Their lies were thus exposed after they declined the 
offer to invoke the curse. 

Similarly, the Messenger of Allah jg called a delegation of 
Najran’s Christians to curse after he refuted them in a debate 
in which they demonstrated stubbornness and defiance. Allah 
said. 


$ ji SsJ sp ii 


iThen whoever disputes with you concerning him ('Isa) after 
(all this) knowledge that has come to you (i.e. 'Isd) being a 
servant of Allah, and having no share in divinity), say (O 
Muhamnuid jg): "Come, let us call our sons and your sons, 
our xoomen and your women, ourselves and yourselves - then 
we pray and invoke (sincerely) the curse of Allah upon those 
who lie.") (3:61). 


When the Christians heard this challenge, some of them said 
to each other, “By Allah! If you do such with this Prophet, 
none of you will have an eye that blinks.” This is when they 
resorted to peace and gave the Jizyah (tax) in disgrace. The 
Prophet jg accepted the Jizyah from them and sent Abu 
‘Ubaydah bin Al-Jarrah with them as a trustee. Similar to this 
meaning is Allah’s command to His Prophet to proclaim to 
the polytheists: 




iSay (O Muhammad jg) whoever is in error, the Most 
Gracious (Allah) zoill prolong him (in it).) (19:75) 

meaning, “Whoever among us has deviated, may Allah increase 
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and prolong his deviation.” We will mention this subject later, 
Allah willing. 

The Mubahalah (invocation to Allah to destroy the liars) was 
called a ‘wish’ here, because every just person wishes that 
Allah destroy the unjust opponent who is debating with him, 
especially when the just person has a clear, apparent proof for 
the truth he is calling to. Also, the Mubahalah involves 
invoking Allah for death of the unjust group, because to 
disbelievers, life is the biggest prize, especially when they know 
the evil destination they will meet after death. 


Disbelievers wish They could live longer 

This is why Allah said next, 

4}j~* 


iBut they will never long for it because of wluit their hands 
have sent before them (i.e.what they have done). And Allah is 
Aware of the Zdlimin. And verily, you will find them (the 
Jews) the greediest of mankind for life 

meaning, greedy to live longer, because they know their evil 
end, and the only reward they will have with Allah is total 
loss. This life is a prison for the believer and Paradise for the 
disbeliever. Therefore, the People of the Book wish they could 
delay the Hereafter, as much as possible. However, they shall 
certainly meet what they are trying to avoid, even if they are 
more eager to delay the Hereafter than the polytheists who do 
not have a divine book. 

Muhammad bin Ishaq narrated that Ibn ‘Abbas commented on, 

iBut the grant of such life will not save him even a little from 
(due) punishment. ^ 

“Long life shall not save them from torment. Certainly, the 
polytheists do not believe in resurrection after death, and they 
would love to enjoy a long life. The Jews know the humiliation 
they will suffer in the Hereafter for knowingly ignoring the 
truth.”' 1 * Also, ‘Abdur-Rahman bin Zayd bin Aslam said, “The 


111 Ibn AbiHatim 1:288. 
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Prophet. What will be the first portent of the Hour? What will 
be the first meal taken by the people of Paradise? Why does a 
child resemble its father, and why does it resemble its maternal 
uncle?’ Allah’s Messenger jg said, * fibril has just told me the 
answers .» ‘Abdullah said, *He (i.e. Jibril), among all the angels, is 
the enemy of the Jews.’ Allah’s Messenger jg recited the Ayah, 

Jc. iiji }u$ 'Jj* 5*^ 

4W?ioeyt’r is enemy to Jibril (Gabriel) (let him die in his 
fury), for indeed he has brought it (this Qur'an) down to your 
hearty. 

Allah’s Messenger jg then said, 11 The first portent of the Hour will 
be a fire that will bring together the people from the east to the zvest; 
the first meal of the people of Paradise will be the caudate lobe of the 
liver of fish. As for the child resembling his parents: If a man has 
sexual intercourse zvith his wife and his discharge is first, the child 
will resemble tlte father. If the woman has a discharge first, the child 
zvill resetttble her side of the family .» On that ‘Abdullah bin Salam 
said, 1 testify that there is no deity worthy of worship except 
Allah and you are the Messenger of Allah.’ ‘Abdullah bin Salam 
further said, ‘O Allah’s Messenger! The Jews are liars, and if 
they should come to know about my conversion to Islam before 
you ask them (about me), they will tell a lie about me.’ The 
Jews came to Allah’s Messenger £g, and ‘Abdullah went inside 
the house. Allah’s Messenger jg asked (the Jews), v'What kind of 
man is 'Abdullah bin Salam?' » They replied, ‘He is the best among 
us, the son of the best among us, our master and the son of 
our master.’ Allah’s Messenger jg said, '‘What do you think if he 
ivould embrace Islam?* The Jews said, ‘May Allah save him from 
it.’ Then ‘Abdullah bin Salam came out in front of them saying, 
‘I testify that none has the right to be worshipped but Allah and 
that Muhammad is the Messenger of Allah.’ Thereupon they 
said, “He is the evilest among us, and the son of the evilest 
among us.’ And they continued talking badly about him. Ibn 
Salam said, This is what I feared, O Messenger of Allah!.’” Only 
Al-Bukhari recorded this Hadith with this chain of narration.* 1 * 
Al-Bukhari and Muslim recorded this Hadith from Anas using 


111 Fath Al-Bari 8:15 & 7:319. 
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another chain of narration J 1 ^ 

Some people say that ‘U‘ means worshipper while whatever 
word that is added to it becomes Allah’s Name, because 'll’ is 
a constant in such conjunction. This is similar to the names 
‘Abdullah, ‘Abdur-Rahman, ‘Abdul-Malik, ‘Abdul-Quddus, 
‘Abdus-Salam, ‘Abdul-Kafi, ‘Abdul-Jalil, and so forth. Hence, 
‘Abd’ is constant in these compound names, while the 
remainder differs from name to name. This is the same case 
with Jibril, Mika 11, ‘Azrall, Israfil, and so forth. Allah knows 
best. 


Choosing Some Angels to believe in over Others is 
Disbelief like choosing Some Prophets over Others 

Allah said. 


JU» Jc . Aj 'J j* 


iWhoever is an enemy to Jibril (Gabriel) (Jet him die in his 
fury), far indeed he has brought it (this Qur’an) down to your 
heart by Allah's permission,} 

meaning, whoever becomes an enemy of Jibril, let him know 
that he is Ru.h Al-Qudus who brought down the Glorious Dhikr 
(Qur’an) to your heart from Allah by His leave. Hence, he is a 
messenger from Allah. Whoever takes a messenger as an 
enemy, will have taken all the messengers as enemies. 
Further, whoever believes in one messenger, is required to 
believe in all of the messengers. Whoever rejects one 
messenger, he has rejected all of the messengers. Similarly, 
Allah said, 






iVerily, those who disbelieve in Allah and His Messengers and 
wish to make distinction between Allah and His Messengers (by 
believing in Allah and disbelieving in His Messengers) saying, 
"We believe in some but reject others.”} (4:150) 

Allah decreed that they are disbelievers, because they 
believe in some Prophets and reject others. This is the same 


m 


Sabah Al-Bukhari 3329, 3911,3938, and Muslim 315. 
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with those who take Jibril as an enemy, because Jibrll did not 
choose missions on his own, but by the command of his Lord, 

vi J& 

}And we (angels) descend not except by the command of your 
Lord} (19:64), and, 


^j—ciLU of % vy 


iAnd truly, this (the Qur'an) is a revelation from the Lord of 
all that exists. Which the trustworthy Riih (Jibril) has brought 
dozvti. Upon your heart (O Muhammad j&j that you may be 
(one) of the zoamers} (26:192-194). 

Al-Bukhari reported that Abu Hurayrah said that the 
Messenger of Allah said, 

ij.^ iS'Ai- jJ* 


o Allah said, 'Whoever takes a friend of Mine as an enemy, toill 
have started a zvar ivith 


Therefore, Allah became angry with those who took Jibril as 
an enemy. Allah said, 


4 Jjo --^A; oiL viiii $ji /dU Ijj* 


4 Whoever is an enemy to Jibril (Gabriel) (let him die in his 
fury), for indeed he has brought it (this Qur'an) down to your 
heart by Allah’s permission, confirming what came before it} 
meaning, the previous Books, 




iand guidance and glad tidings for the believers} meaning, as 
guidance to their hearts and bringer of the good news of 
Paradise, which is exclusively for the believers. Similarly, Allah 
said, 

i"^t-j • _i£* 1 * J* 3»^ 

}Say: "It is for those who believe, a guide and a healing.”} 
(41:44), and, 


111 Fath Al-Bari 11:348. 
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and earth and Kncnver of the seen and the unseen! You judge 
between Your servants regarding what they differ in, so direct me to 
the truth which they differ on, by Your leave. Verily, You guide 
whom You will to the straight path.^ 

Allah’s statement, 

4then verily, Allah is an enemy to the disbelievers) informed the 
disbelievers that whoever takes a friend of Allah as an enemy, 
then he has taken Allah as an enemy, and whoever treats Allah 
as an enemy, then he shall be Allah’s enemy. Indeed, whoever 
is an enemy of Allah then he will lose in this life and the 
Hereafter, as stated earlier; 

® b-v^J L JU3 bJ j ^ b- 3 

^Whoever takes a friend of Mine as an enemy, I shall wage war 
on /iim.» |21 


ulbj liLl^ Xoij) 

U ^ pA* <35 * P& & r& & & 

j 'Ajj iAA CjlJ' o; j-? (*+** 

&3S U&. uj mii £ 4Ldn c ^ 

lij <J& jjll lij 0*13' t 

<■* jjul U t- QIj i U Lj "j& ilii l/t jVj -1 j* glll 2 

bl jib ;bj-3 iiyjbjjj bj ^ 

u ££ ^ jj-irifi 4 # u ijiti Joij 

jS fc. ^ i: ijaKj \pi 2ft % iA^o. ji *4^1 


X ■ 


'_y 


tit 


499. And indeed We have sent down to you manifest Ayat and 
none disbelieve in them but Fdsiqun (those who rebel against 
Allah’s command).) 

4100. Is it not (the case) that every time they make a covenant, some 


m Muslim 1 :534. 

121 Fath Al-Bari 11 :348. 
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party among them throw 
it aside? Nay! (the truth 
is:) most of them believe 
not.} 

4101. And when there 
came to them a Messen¬ 
ger from Allah (i.e. Mu¬ 
hammad jg) confirming 
what was with them, a 
party of those who were 
given the Scripture threio 
may the Book of Allah 
behind their backs as if 
they did not know!4 

4102. They followed 
what the Shayatin (dev¬ 
ils) gave out (falsely of 
the magic) in the lifetime 
of Sulaymdn (Solomon). 
Sulaymdn did not disbe¬ 
lieve, but the Shayatin 
(devils) disbelieved, 
teaching men magic and 
such things that came 
dmon at Babylon to the 

hoo angels, Harut and Marut, but neither of these tzvo (angels) taught 
anyone (such things) till they had said, "We arc for trial, so disbelieve 
not (by learning this magic from us)." And from these (angels) people 
learn that by which they cause separation between man and his wife, 
but they could not thus harm anyone except by Allah's leave. And 
they learn that which harms them and profits them not. And indeed 
they knew that the buyers of it (magic) would have no share in the 
Hereafter. And how bad indeed was that for which they sold their own 
selves, if they but knew.} 

4103. And if they Iwd believed and guarded themselves from evil and 
kept their duty to Allah, far better would have been the reward from 
their Lord, if they but knew!} 


u Vi 

yS&y&AXj&lfi. 

>.Zt '\\ . > >. >'.s 




jJj ^ 

0 
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Proofs of Muhammad’s Prophethood 

Imam Abu Jafar bin Jarir said that Allah’s statement, 

45^ Jr4* 

indeed We have sent down to you manifest Ayafy means, “We 
have sent to you, O Muhammad, clear signs that testify to your 
prophethood.” These Ay at are contained in the Book of Allah 
(Qur’an) which narrates the secrets of the knowledge that the 
Jews possess, which they hid, and the stories of their earlier 
generations. The Book of Allah also mentions the texts in the 
Books of the Jews that are known to only the rabbis and 
scholars, and the sections where they altered and distorted the 
rulings of the Tawrah. Since Allah mentioned all of this in His 
Book revealed to His Prophet Muhammad jg, then this fact 
alone should be enough evidence for those who are truthful 
with themselves and who wish to avoid bringing themselves to 
destruction due to envy and transgression. Further human 
instict testifies to the truth that Muhammad was sent with 
and the clear signs that he brought which he did not learn or 
acquire from mankind. Ad-Dahhak said that Ibn ‘Abbas said 
that, 

.ICii xM 

iAnd indeed We have settt doion to you manifest Ayafy means, 
“You recite and convey this Book to them day and night, 
although you are an Ummi (unlettered) who never read a book. 
Yet, you inform them of what they have (in their own Books). 
Allah stated that this fact should serve as an example, a clear 
sign and a proof against them, if they but knew.”* 11 

The Jews break Their Covenants 

When the Messenger of Allah ^ was sent and Allah reminded 
the Jews of the covenant that they had with Him, especially 
concerning Muhammad Malik bin As-Sayf said, “By Allah! 
Allah never made a covenant with us about Muhammad, nor 
did He take a pledge from us at all.” Allah then revealed, 


m 



At-Tabari 2:397. 
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<Is it not (the case) that every time they make a covenant, some 
party among them throw it aside .V 1 Al-Hasan Al-Basri said 
that Allah’s statement, 

iNay! (the truth is:) most of them believe not) means, “There is 
not a promise that they make, but they break it and abandon 
it. They make a promise today and break it tomorrow. ”I 2 I 


The Jews abandoned the Book of Allah and practiced 
Magic 


As-Suddi commented on, 

Q < 3 ^* ji 


iAnd when there came to them a Messenger front Allah (i.e. 
Muhammad i&) confirming what was with them), 

“When Muhammad 5fe came to them, they wanted to contradict 
and dispute with him using the Tawrah. However, the Tawrah 
and the Qur’an affirmed each other. So the Jews gave up on 
using the Torah, and took to the Book of Asaf, 13 ' and the magic 
of Harut and Marut, which indeed did not conform to the 
Qur’an. Hence Allah’s statement, 




iAs if they did not knoio 
Also, Qatadah said that Allah's statement, 


4 As if they did not know!$ means, “They knew the truth but 
abandoned it, hid it and denied the fact that they even had 
it”* 5 ) 


I 11 At-Tabari 2:400. 

121 Ibn AbiHatim 1:295. 

^ Lisdn Al-Arab lists Asaf as the name of the Book revealed to the 
Prophet Sulaym&n, peace be upon him. See also the explanation 
that follows. 

^ At-Tabari 2 :404. 

151 Ibid. 



313 


Surah 2. Al-Baaarah (101 - 124) (Part-1) _ 

Magic existed before Sulayman (Solomon) 

As-Suddi said that Allah’s statement, 


Otii & Udi\ l££ c j£slj» 


477iey follcnoed what the Shayatin (devils) gave out (falsely of 
the magic) in the lifetime of Sulayman} 

means, “During the time of Prophet Solomon.’ Beforehand, the 
devils used to ascend to heaven and eavesdrop on the 
conversations of the angels about what will occur on the earth 
regarding death, other incidents or unseen matters. They 
would convey this news to the soothsayers, and the 
soothsayers would in turn convey the news to the people. The 
people would believe what the soothsayers told them as being 
true. When the soothsayers trusted the devils, the devils 
started to lie to them and added other words to the true news 
that they heard, to the extent of adding seventy false words to 
each true word. The people recorded these words in some 
books. Soon after, the Children of Israel said that the Jinns 
know matters of the Unseen. When Solomon was sent as a 
Prophet, he collected these books in a box and buried it under 
his throne; any devil that dared get near the box was burned. 
Solomon said, 1 will not hear of anyone who says that the 
devils know the Unseen, but I will cut off his head.’ When 
Solomon died and the scholars who knew the truth about 
Solomon perished, there came another generation. To them, 
the devil materialized in the shape of a human and said to 
some of the Children of Israel, ‘Should I lead you to a treasure 
that you will never be able to use up?’ They said. “Yes.’ He 
said, T>ig under this throne,’ and he went with them and 
showed them Solomon’s throne. They said to him, ‘Come 
closer.’ He said, *No. I will wait for you here, and if you do not 
find the treasure then kill me.’ They dug and found the buried 
books, and Satan said to them, ‘Solomon only controlled the 
humans, devils and birds with this magic.’ Thereafter, the 
news that Solomon was a sorcerer spread among the people, 
and the Children of Israel adopted these books. When 
Muhammad jg came, they disputed with him relying on these 
books. Hence Allah’s statement. 
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iSulayman did not disbelieve, but the Shayatin (devils) 
disbelieved J*. 111 


The Story of Harut and Marut, and the Explanation that 
They were Angels 


Allah said, 

■Ji. glll2 Uj 

*Jj jj 'Jt U I- (-; ii ylii ^iSo S6 


4And such things that came down at Babylon to the two 
angels, Harut and Mdriit, but neither of these two (angels) 
taught anyone (such things) till they had said, "We are for 
trial, so disbelieve not (by learning this magic from us).” And 
from these (angels) people learn that by which they cause 
separation between man and his wife}. 

There is a difference of opinion regarding this story. It was 
said that this Ayah denies that anything was sent down to the 
two angels, as Al-Qurtubi stated and then referred to the Ayah, 

itfjXL ^} 


iSulayman did not disbelieve} saying, “The negation applies in 
both cases. Allah then said, 


ii <£ j>i fcj IfXL ^*k3i 


iBut the Shayatin (devils) disbelieved, teaching men magic and 
such things that came down at Babylon to the tu>o angels}. 

The Jews claimed that Gabriel and Michael brought magic 
down to the two angels, but Allah refuted this false claim.”* 2 ' 
Also, Ibn Jarir reported, that Al-'Awfi said that Ibn ‘Abbas 
said about Allah’s statement, 

4&C <> J l>j} 


iAnd such things that came down at Babylon to the tioo angels} 
“Allah did not send magic down.”* 31 

Also, Ibn Jarir narrated that Ar-Rabl‘ bin Anas said about, 


1,1 At-Tabari 2:405. 
* 2 * Al-Qurtubi 2:50. 
131 At-Tabari 2:419. 
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such things that came doivn to the two angels}, “Allah did not 
send magic down to the them.”* 1 * Ibn Jarir commented, “This 
is the correct explanation for this Ayah. 


iludL mii CfLdli ij& £ 


iThey followed what the Shaydttn (devils) gave out (falsely) in 
the lifetime of Sulaymdn. 

meaning, magic. However, neither did Solomon disbelieve nor 
did Allah send magic with the two angels. The devils, on the 
other hand, disbelieved and taught magic to the people of the 
Babylon of Harut and Marut.” 

Ibn Janr continued; “If someone asks about explaining this 
Ayah in this manner, we say that, 




iThey followed what the Shaydtin (devils) gave out (falsely) in 
the lifetime of Sulaymdn.} 

means, magic. Solomon neither disbelieved nor did Allah send 
magic with the two angels. However, the devils disbelieved and 
taught magic to the people in the Babylon of Harut and 
Marut, meaning Gabriel and Michael, for Jewish sorcerers 
claimed that Allah sent magic by the words of Gabriel and 
Michael to Solomon, son of David. Allah denied this false claim 
and stated to His Prophet Muhammad sg that Gabriel and 
Michael were not sent with magic. Allah also exonerated 
Solomon from practicing magic, which the devils taught to the 
people of Babylon by the hands of two men, Harut and Marut. 
Hence, Harut and Marut were two ordinary men (not angels or 
Gabriel or Michael).”* 2 * These were the words of At-Tabari, and 
this explanation is not plausible. 

Many among the Salaf, said that Harut and Marut were 
angels who came down from heaven to earth and did what 
they did as the Ayah stated. To conform this opinion with the 
fact that the angels are immune from error, wc say that Allah 
had eternal knowledge what these angels would do, just as He 

111 At-Tabari 2:419. 

* 2 * Ibid. 
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had eternal knowledge that Iblls would do as he did, while 
Allah refered to him being among the angels, 


S4\ % Gip 'ft 




iAnd (remember) when We said to the angels: "Prostrate 
yourselves before Adam." And they prostrated except Iblfs 
(Satan), he refused) (20:116) 

and so forth. However, what Harut and Marut did was less evil 
than what Iblls, may Allah curse him, did. Al-Qurtubi reported 
this opinion from ‘Ali, Ibn Mas^ud, Ibn ‘Abbas, Ibn ‘Umar, Ka‘b 
Al-Ahbar, As-Suddi and Al-Kalbi.* 1 * 


Learning Magic is Kufr 

Allah said, 

4 Vi iiii If- J»1 0? 


iBut neither of these two (angels) taught anyone (such things) 
till they had said, "We are for trial, so disbelieve not (by 
learning this magic from us).) 

Abu Jafar Ar-Razi said that Ar-RabI’ bin Anas said that 
Qays bin ‘Abbad said that Ibn ‘Abbas said, “When someone 
came to the angels to learn magic, they would discourage him 
and say to him, *We are only a test, so do not fall into 
disbelief.’ They had knowledge of what is good and evil and 
what constitutes belief or disbelief, and they thus knew that 
magic is a form of disbelief. When the person who came to 
learn magic still insisted on learning it, they commanded him 
to go to such and such place, where if he went, Satan would 
meet him and teach him magic. When this man would learn 
magic, the light (of faith) would depart him, and he would see 
it shining (and flying away) in the sky. He would then 
proclaim, "O my sorrow! Woe unto me! What should I do?.”* 2 ' 
Al-Hasan Al-Basri said that this Ayah means, “The angels 
were sent with magic, so that the people whom Allah willed 
would be tried and tested. Allah made them promise that they 
would not teach anyone until first proclaiming, We are a test 


*'* Al-Qurtubi 2:51. 

* 2 * Ibn AbiH&tim 1:312. 
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for you, do not fall into disbelief.’ * l] It was recorded by Ibn 
Abi Hatim. Also, Qatadah said, “Allah took their covenant to 
not teach anyone magic until they said, We are a test. 
Therefore, do not fall in disbelief. ”*I 2J 
Also, As-Suddi said, “When a man would come to the two 
angels they would advise him, ‘Do not fall into disbelief. We 

are a test.’ When the man would ignore their advice, they 

would say, ‘Go to that pile of ashes and urinate on it.’ When 
he would urinate on the ashes, a light, meaning the light of 
faith, would depart from him and would shine until it entered 
heaven. Then something black that appeared to be smoke 
would descend and enter his ears and the rest of his body, 

and this is Allah’s anger. When he told the angels what 

happened, they would teach him magic. So Allah’s statement, 




iBut neither of these two (angels) taught anyone (such things) 
till tltey had said , "We arc for trial , so disbelieve not (by 
learning this magic from 

Sunayd said that Hajjaj said that Ibn Jurayj commented on 
this Ayah (2:102), “No one dares practice magic except a 
disbeliever. As for the Fitnah , it involves trials and freedom of 
choice.” 141 The scholars who stated that learning magic is 
disbelief relied on this Ayah for evidence. They also mentioned 
the Hadlth that Abu Bakr Al-Bazzar recorded from ‘Abdullah, 
which states, 


*^5} 3 y l -Laj JjJSj tlj oJLuai ! y>- j I llAIS” ya® 


8 Whoever came to a soothsayer or a sorcerer and believed in 
what he said, will have disbelieved in what Allah revealed to 
Muhammad sg.s 151 

This Hadith has an authentic chain of narration and there 
are other Hadiths which support it. 


^ Ibn Abi H&tim 1:310 
121 At-Tabari 2 :443 
At-Tabari 2 :443. 

141 Ibid. 

[5) Kashaf Al-Astar 2 :443. 
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Causing a Separation between the Spouses is One of the 
Effects of Magic 


Allah said, 



iAnd from these (angels) people learn that bp which they cause 
separation between man and his wife,} 

This means, “The people learned magic from Harut and Marat 
and indulged in evil acts that included separating spouses, 
even though spouses are close to, and intimately associate 
with each other. This is the devil’s work.” Muslim recorded 
that Jabir bin ‘Abdullah said that the Messenger of Allah *~ 
said, 


Vx* j, Jui> p Jj. bikJji ji» 

, * . % „ * * . 't** > t , ^ \ */, * > * ' \ y S'*. > '* ♦ 

\j£ Jyu ^>- j'sU cJ j U : J yC* ^ aJL ^ 

U : <> ^ : ir^\ kliS’j 

' |} ' I , \ '1'' , *** . J • "**1 1 i 1*1 f •»< * ' 

oCsJ AoJ jj , Ju t aIaI cjy 


«Satan erects his throne on ivater and sends his emissaries 
among the people. The closest person to him is the person wlw 
causes the most Fitnah. One of them (a devil) ivould come to 
him and would say, 7 kept inciting so-and-so, until he said 
such and such words.’ Iblfs says, 'No, by Allah, you have not 
done much.' Another deoil would come to him and would say, 

7 kept inciting so-and-so, until I separated between him and his 
wife.' Satan would draiv him closer and embrace him, saying, 
'Yes, you did well 

Separation between a man and his wife occurs here because 
each spouse imagines that the other spouse is ugly or ill- 
mannered, etc. 


Allah’s Appointed Term supercedes Everything 

Allah said, 

jib “ji xd jj *4< 

m 


Muslim 4 :2167. 



iBut they could not thus harm anyone except by Allah's leave}. 
Sufyan Ath-Thawri commented, “Except by Allah’s appointed 
term.”* 1 * Further, Al-Hasan Al-Basri said that, 

4 <!>' ^ sfA It pi K^f} 

iBut they could not thus harm anyone except by Allah's leave} 
means, “Allah allows magicians to adversely affect whomever 
He wills and saves whomever He wills from them. Sorcerers 
never bring harm to anyone except by Allah’s leave.” 121 Allah’s 
statement, 

£ Jj&j} 

4 And they learn that which hartns them and profits them not.} 
means, it harms their religion and does not have a benefit 
compared to its harm. 



jL^S' 4 $ £ & £ ijili SjJj} 


iAnd indeed they knew that the buyers of it (magic) would have no 
(Khalaq) share in the Hereafter.} meaning, “The Jews who 
preferred magic over following the Messenger of Allah sg knew 
that those who commit the same error shall have no Khalaq in 
the Hereafter.” Ibn ‘Abbas, Mujahid and As-Suddi stated that 
‘no Khalaq’ means, ‘no share. 1 * 3 * 

Allah then said, 


ij£l. jj p4r JJ »a_» ijjii ti ^fill's} 

4 ’' r . ji j»Li- $ jot £)* iJjiJ 


iAnd hoiv bad indeed was that for which they sold their own 
selves, if they but knezv. And if they had believed and guarded 
themselves from evil and kept their duhj to Allah, far better 
would have been the reward from their Lord, if they but 
knew!}. Allah stated, 


4^Uj> 


iAnd how bad} meaning, what they preferred, magic, instead of 
faith and following the Messenger, if they but comprehend the 


111 Ibn Abi Hatim 1:312. 
* 2 * Ibn Abi Hatim 1:311. 
* 3 * Ibn Abi Hatim 1:314. 
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advice. 


-if jLit ot 


iAnd if they had believed and guarded themselves from evil and 
kept their duty to Allah, far better would have been the reward 
from their Lord,} 


meaning, “Had they believed in Allah and His Messenger 
and avoided the prohibitions, then Allah’s reward for these good 
deeds would have been better for them than what they chose 
and preferred for themselves.” Similarly, Allah said, 


'Jj Utix» ,>3 ji' viP } 

4 


those who had been given (religious) knowledge said: 
“Woe to you! The reward of Allah (in the Hereafter) is better 
for those who believe and do righteous good deeds, and this 
none shall attain except As-Sabirun (the patient in following the 
truth )/> (28:80). 


ijiyj f 


4104. O yoM iy/jo believe! Say not (to the Messenger s&j Rd'ind 
but say Unzumd (make us understand) and hear. And for the 
disbelievers there is a painful torment.} 

4105. Neither those who disbelieve among the People of the 
Scripture (Jews and Christians) nor Al-Mushrikin (the idolaters) 
like that there should be sent down unto you any good from 
your Lord. But Allah chooses for His mercy whom He wills. 
And Allah is the Owner of great bounty.} 


Manners in Speech 

Allah forbade His believing servants from imitating the 
behavior and deeds of the disbelievers. The Jews used to use 
devious words that hide what they really meant. May Allah’s 
curse be upon them. When they wanted to say, hear us,’ they 
would use the word Rd'ind, which is an insult (in Hebrew, but 
means hear us’ in Arabic). Allah said, 
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iArnong those who are Jews, there are some who displace words 
from (their) right places and sap: "We hear your word (O 
Muhammad jUl) and disobey," and "Hear and let you (O 
Muhammad jg) hear nothing," And Rd'ina with a twist of 
their tongues and as a mockery of the religion (Islam). And if 
only they had said: "We hear and obey,” and "Do make us 
understand," it would have been better for them, and more 
proper; but Allah cursed them for their disbelief, so they believe 
not except a few £ (4:46). 


Also, the Hadiths stated that when they would greet 
Muslims, they would say, ‘As-Samu ‘alaykum,’ meaning, ‘death 
be to you’. This is why we were commanded to answer them 
by saying, ‘Wa ‘alaykum,’ meaning, ‘and to you too’, then our 
supplication against them shall be answered, rather than 
theirs against us. 

Allah forbade the believers from imitating the disbelievers in 
tongue or deed. Allah said, 








fr'j 


\I** * 


Sjl\ 


4iWv-JLi 


iO you who believe! Say not (to the Messenger ^) Rd'ina but 
say Unzumd (make us understand) and hear. And for the 
disbelievers there is a painful torment} (2:104). 

Also, Imam Ahmad narrated that Ibn ‘Umar said that the 
Messenger of Allah said, 


V- cr*J 'iSS 


'j v_4UL UliJl 'JZ 
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«/ was sent with the sword just before the Last Hour, so that 
Allah is worshipped alone without partners. My sustenance was 
provided for me from under the shadow of my spear. Those who 
oppose my command were humiliated and made inferior, and 
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whoever imitates a people, he is one of them. "I 1 * 

Abu Dawud narrated that the Prophet jg said, 

fllA7joez;er imitates a people is one of theittM 2 ^ 

These Hadiths indicate, along with their threats and warnings, 
that we are not allowed to imitate the disbelievers in their 
statements, deeds, clothes, feasts, acts of worship, etc., whatever 
actions of the disbelievers that were not legislated for us. 

Ad-Dahhak said that Ibn ‘Abbas commented on the Ayah , 

iSay not (to the Messenger ig) Ra'ina} 

“They used to say to the Prophet Ar‘ina samak (which is an 
insult).^ 3 * Ibn Abu Hatim said that it was reported that Abu 
Al-‘Aliyah, Abu Malik, Ar-RabT bin Anas, ‘Atiyah Al-‘Awfi and 
Qatadah said similarly. * 4J Further, Mujahid said, “Do not say 
Rd‘ind* means, ‘Do not dispute’.”* 51 Mujahid said in another 
narration, “Do not say, We hear from you, and you hear from 
us.*” Also, ‘Ata* said, “Do not say, 

iRa'infy, which was a dialect that the Ansar used and which 
was forbidden from use by Allah.”* 61 

Also, As-Suddi said, “Rifa‘ah bin Zayd, a Jewish man from 
the tribe of Qaynuqa 4 , used to come to the Prophet and say 
to him, ‘Hear, Ghayr Musma’in (let you hear nothing).* The 
Muslims used to think that the Prophets are greeted and 
honored with this type of speech, and this is why some of them 
used to say, ‘Hear, let you hear nothing,’ and so on, as 
mentioned in Surat An-Nisa.” Thereafter, Allah forbade the 
believers from uttering the word Ra‘ina ‘Abdur-Rahman bin 

1,1 Ahmad 2:50. 

* 21 Abu Dawud 4 :314. 

* 31 At-Tabari 2 :461 
* 41 Ibn Abi Hatim 1 :317. 

151 Ibn Abi Hatim 1 :318. 

* 6] Ibid. 

1?1 At-Tabari 2:462. 
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Zayd bin Aslam also said similarly.* 1 ' 


The extreme Enmity that the Disbelievers and the 
People of the Book have against Muslims 


Allah said next (2:105), 




4 Neither those who disbelieve among the People of the Scripture 
(Jeivs and Christians) nor Al-Mushrikin (the idolaters), like that 
there should be sent doion unto you any good from your Lord$. 


Allah described the deep enmity that the disbelieving 
polytheists and People of the Scripture, whom Allah warned 
against imitating, have against the believers, so that Muslims 
should sever all friendship with them. Also, Allah mentioned 
what He granted the believers of the perfect Law that He 
legislated for their Prophet Muhammad jg. Allah said, 


itJiX jJolii j> itS 




4But Allah chooses for His mercy whom He wills. And Allah is 
the Owner of great bounty^ (2:105). 




: oti j' LC at £-*-i t 

af alii # df & p> ft 


4106. Whatever a verse (revelation) do Nansakh (We abrogate) 
or Nunsihd (cause to be forgotten), We bring a better one or 
similar to it. Knotv you not that Allah is Able to do all 
things?} 

4107. Know you not that it is Allah to Whom belongs the 
dominion of the heavens and the earth? And besides Allah you 
have neither any Wall (protector or guardian) nor any helper.}■ 


The Meaning of Naskh 

Ibn Abi Talhah said that Ibn ‘Abbas said that, 


111 Ibn Abi Hatim 3:965. 
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{Whatever a verse 
(revelation) do Nansakh) 
means, “Whatever an 
Ayah We abrogate.” 111 
Also, Ibn Jurayj said 
that Mujahid said 
that, 

{Whatever a verse 
(revelation) do Nansakh > 
means, “Whatever an 
Ayah We erase. ” |21 
Also, Ibn Abi Najih 
said that Mujahid said 
that, 

{Whatever a verse 

(revelation) do Nansakh ^ 
means, “We keep the 
words, but change the 
meaning.” He related 
these words to the 
companions of ‘Abdullah bin Mas'ud. 131 Ibn Abi Hatim said that 
similar statements were mentioned by Abu Al-‘Aliyah and 
Muhammad bin Ka*b Al-Qurazi. 14 ’ Also As-Suddi said that, 

{Whatever a verse (revelation) do Nansakh ^ means, “We erase 
it.”* 5 1 Further, Ibn Abi Hatim said that it means, “Erase and 

111 At-Tabari 2:473 
121 Ibn Abi Hatim 1:321. 

131 Ibn Abi Hatim 1:322. 

• 4| Ibn Abi Hatim 1:322. 

151 Ibn Abi Hatim 1:322. 
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raise it, such as erasing the following wordings (from the 
Qur’an), The married adulterer and the married adulteress: 
stone them to death,’ and, If the son of Adam had two valleys 
of gold, he would seek a third.’ ”*** 

Ibn Jarir stated that, 

{Whatever a verse (revelation) do Nansakh} means, “Whatever 
ruling we repeal in an Ayah by making the allowed unlawfiil 
and the unlawful allowed.” The Nasakh only occurs with 
commandments, prohibitions, permissions, and so forth. As for 
stories, they do not undergo Nasakh. The word, “ Nasakh’ 
literally means, “to copy a book’. The meaning of Nasakh in the 
case of commandments is removing the commandment and 
replacing it by another. And whether the Nasakh involves the 
wordings, the ruling or both, it is still called Nasakh .* 2 * 

Allah said next, 

{or Nunsihd (cause it to be forgotten )>. ‘Ali bin Abi Talhah said 
that Ibn ‘Abbas said that, 

4*4^ jl £\: 

{Whatever a verse (revelation) do Nansakh or Nunsihd} means, 
“Whatever Ayah We repeal or uphold without change.”* 3 * Also, 
Mujahid said that the companions of Ibn Mas*Qd (who read this 
word Nansa’ha) said that it means, “We uphold its wording and 
change its ruling.”* 4 * Further, TJbayd bin TJmayr, Mujahid and 
‘Ata’ said, ‘Nansa’ha' means, “We delay it (i.e., do not abrogate 
it).”* 5 * Further, ‘Atiyyah Al-‘Awfi said that the Ayah means, “We 
delay repealing it."* 6 * This is the same Tafsir provided by As- 
Suddi and Ar-Rabi‘ bin Anas.* 7 * 


111 IbnAbiHatim 1:324. 
* 2 * At-Tabari 1 :472. 

* 3 * At-Tabari 2:476. 

* 4 * At-Tabari 2:473. 

* s| At-Tabari 2:477. 

* 6 * Ibid. 

* 7 * Ibn Abi Hatim 1:326. 
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‘Abdur-Razzaq said that Ma'mar said that Qatadah said 
about Allah’s statement, 

4 Whatever a verse (revelation) do We abrogate or cause to be 
forgotten} “Allah made His Prophet jg forget what He willed and 
He abrogated what He will.” 

Allah’s said, 

iWe bring a better one or similar to it}, better, relates to the 
benefit provided for the one it addresses, as reported from ‘Ali 
bin Abi Talhah that lbn ‘Abbas said, 

4Qi jk 

AWe bring a better one} means, “We bring forth a more beneficial 
ruling, that is also easier for you.”* 11 Also, As-Suddi said that, 

$We bring a better one or similar to it} means, “We bring forth a 
better Ayah, or similar to that which was repealed.” 121 Qatadah 
also said that, 

ifyk j' jk> 

4We bring a better one or similar to it} means, “We replace it by 
an Ayah more facilitating, permitting, commanding, or 
prohibiting.” 13 * 


Naskh occurs even though the Jews deny it 

Allah said, 

£3 & Ji «if jjLu (Ul §> j.-i* }CA jf ^ ^ 

cl3 & k ojj Jt 


{Know you not that Allah is Able to do all things? Know you 
not that it is Allah to Whom belongs the dominion of the 
heavens and the earth? And besides Allah you have neither any 


111 At-Jabari 2:481. 

121 lbn Abi Hatim 1:327. 
131 lbn Abi Hatim 1 :327. 
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Wati (protector or guardian) nor any helper}. 

Allah directed His servants to the fact that He alone is the 
Owner of His creatures and that He does with them as He 
wills. Indeed, His is the supreme authority and all creation is 
His, and just as He created them as He wills, He brings 
happiness to whom He wills, misery to whom He wills, health 
to whom He wills and ailment to whom He wills. He also 
brings success to whom He wills and failure to whom He wills. 
He judges between His servants as He wills, allows what He 
wills and disallows what He wills. He decides what He wills, 
there is no opponent for His judgment, and no one can 
question Him about what He does, while they shall be 
questioned. He tests His servants and their obedience to His 
Messengers by the Naskh . He commands a matter containing 
a benefit which He knows of, and then He out of His wisdom, 
prohibits it. Hence, perfect obedience is realized by adhering to 
His commands, following His Messengers, believing in what 
ever they convey, implementing their commands and avoiding 
what they prohibit. 

The statements of Allah here contain tremendous benefit, 
prove that the Jews are disbelievers and refute their claim that 
Naskh does not occur, may Allah curse the Jews. In ignorance 
and arrogance they claimed that the sound mind stipulates 
that Naskh does not occur. Some of them falsely claimed that 
there are divine texts that dismiss the possibility that Naskh 
occurred. 

Imam Abu JaTar bin Jarir said, “The Ayah means, T)o you 
not know, O Muhammad, that I alone own the heavens and 
the earth and that I decide whatever I will in them? I forbid 
whatever I will, change and repeal whatever I will of My 
previous rulings, whenever I will. I also uphold whatever I 
will.” 

Ibn Jarir then said, “Although Allah directed His statement 
indicating His greatness towards His Prophet He also 
rejected the lies of the Jews who denied that the rulings of the 
Torah could undergo Naskh. The Jews also denied the 
prophethood of Jesus and Muhammad, because of their dislike 
for what they brought from Allah, such as changing some 
rulings of the Torah, as Allah commanded. Allah thus 
proclaimed to the Jews that He owns the heavens and earth 
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and also all authority in them. Further, the subjects in Allah's 
kingdom are His creation, and they are required to hear and 
obey His commands and prohibitions. Allah has full authority 
to command the creation as He wills, forbidding them from 
what He wills, abrogate what He wills, uphold what He wills, 
and decide whatever commandments and prohibitions He 
wills.” 11 * 


I (Ibn Kathir) say that the Jews' dismissal of the occurrence 
of the Naskh is only a case of their disbelief and rebellion. The 
sound mind does not deny that there could be a Naskh in 
Allah’s commandments, for He decides what He wills, just as 
He does what He wills. Further, Naskh occurred in previous 
Books and Law. For instance, Allah allowed Adam to marry 
his daughters to his sons and then later forbade this practice. 
Allah also allowed Nuh to eat from all kinds of animals after 
they left the ark, then prohibited eating some types of foods. 
Further, marrying two sisters to one man was allowed for 
Israel and his children, but Allah prohibited this practice later 
in the Torah. Allah commanded Abraham to slaughter his son, 
then repealed that command before it was implemented. Also, 
Allah commanded the Children of Israel to kill those who 
worshipped the calf and then repealed that command, so that 
the Children of Israel were not all exterminated. There are 
many other instances that the Jews admit have occurred, yet 
they ignore them. Also, it is a well-known fact that their Books 
foretold about Muhammad gg and contained the command to 
follow him. These texts, in their Books, indicate that the Jews 
were required to follow the Prophet Muhammad jg and that no 
good deed would be accepted from them, unless it conformed to 
Muhammad's Law. The Prophet gg brought another Book, - the 
Qur'an which is the last revelation from Allah. 






il08. Or do you want to ask your Messenger (Muhammad 
as Musa (Moses) was asked before (i.e. show us openly our 
Lord)? And he who changes faith far disbelief, verily, he has 


At-Tabari 2:488. 
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The Prohibition of Unnecessary Questions 


In this Ayah, Allah forbade the believers from asking the 
Prophet numerous questions about matters that did not 
occur yet. Similarly, Allah said, 


\j£ 4S J&s p 3 4 £ IjfcS !£C ^ 

i. 

i? S3 o'ljili 


40 you who believe! Ask not about things which, if made plain 
to you, may cause you trouble. But if you ask about them while 
the Qur’an is being revealed, they will be made plain to you) 
(5:101). 


This Ayah means, “If you ask about a matter after it is 
revealed, it shall be duly explained to you. Therefore, do not 
ask about matters that have not occurred yet, for they might 
become prohibited, due to your questions.” This is why the 
Sahih narrated, 




'‘The greatest criminal among the Muslims is the one who asks 
if a thing is prohibited, which is not prohibited, and it becomes 
prohibited because of his asking about it.“ 

This is why when the Messenger of Allah 3 g was asked about 
a husband who finds another man with his wife; if he exposes 
the adultery, he will be exposing a major incident; if he is quiet 
about it, he will be quiet about a major matter. The Messenger 
of Allah jg did not like such questions. Later on, Allah revealed 
the ruling of Muld'anah (Refer to Nur 24:6-9 in the Qur’an). The 
Two Sahihs recorded that Al-Mughlrah bin Shubah said that 
the Messenger of Allah “Forbade saying, It was said’ and ‘He 
said,’ and wasting money and asking many questions.” 11 * 
Muslim recorded that the Prophet jg said, 


'Ji. j^J ‘r&i b\s 'j. ilii ,'^sy U Jj’A 


m 


Fath Al-Bari 3:398, and Muslim 3:1341. 
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cleave me as I leave you; those before you were only destroyed 
because of their excessive questioning and disputing with their 
Prophets. Therefore, when I command you with a matter, 
adhere to it as much as you can, and when l forbid from 
something, avoid itJ 

The Prophet only said this after he told the Companions 
that Allah has ordered them to perform Hajj. A man asked, 
“Every year, O Messenger of Allah?” The Prophet ag did not 
answer him, but he repeated his question three times. Then the 
Prophet ajg said, 


0 





“No. Had I said yes, it would have been ordained, and you 
would not have been able to implement 


This is why Anas bin Malik said, “We were forbidden from 
asking the Messenger of All&h jg about things. So we were 
delighted when a bedouin man would come and ask him while 
we listened.” 121 


Muhammad bin Ishaq said that Muhammad bin Abi 
Muhammad told him that Ikrimah or Said said that Ibn 
‘Abbas said that Rafi‘ bin Huraymilah or Wahb bin Zayd said, 
“O Muhammad! Bring us a Book sent down from heaven and 
which we could read, and make some rivers flow for us, then 
we will follow you and believe in you.” Allah sent down the 
answer to this challenge, 


s4-^-5 i>*j £ oi (yy <3f- ffy 


iOr do you want to ask your Messenger (Muhammad $g) as 
Musa was asked before (i.e. show us openly our Lord)? And he 
who changes faith for disbelief, verily, he has gone astray from 
the right way^fo* 

Allah criticized those who ask the Messenger of Allah sg 
about a certain matter just for the purpose of being difficult, 
just as the Children of Israel asked Musa out of stubbornness, 


111 Muslim 2:975. 

121 Muslim 1:41. 

■ 3| At-Jabari 2:490. 
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rejection and rebellion. Allah said, 


4A»d he who changes faith for disbelief ^ meaning, whoever prefers 
disbelief to faith, 

^ *I>“‘ j-i 

✓ + 


iverily, he has gone astray from the right way} meaning, he has 
strayed from the straight path, to the path of ignorance and 
misguidance. This is the case of those who deviated from 
accepting the Prophets and obeying them and those who kept 
asking their Prophets unnecessary questions in defiance and 
disbelief, just as Allah said, 


f 


}Have you not seat those who have changed the blessings of 
Allah into disbelief (by denying Prophet Muhammad jg and his 
Message of Islam), and caused their people to dwell in the house 
of destruction ? Hell, in which they will burn and what an evil 
place to settle in!} (14:28-29). 

Abu Al-‘Aliyah commented, “They exchanged comfort for 
hardship.” 111 


£5^ 


1 & bi s Ut >'s} 

iii ^ c >Ji tifi t» JuS ^ ^ Jju\ 

JLig Ijii _ji- ^ [fjjj Uj ;jS3» iytij •Jl^ll 

4 —vaJ n^IjLjw 4^t J) /lit 


4209. Many of the People of the Scripture (Jews and 
Christians) wish that tltey could turn you away as disbelievers 
after you have believed, out of envy from their own selves, even 
after the truth (that Mulwmmad jg is Allah's Messenger) has 
become manifest unto them. But forgive and overlook, till Allah 
brings His command. Verily, Allah is able to do all things.} 

illO. And perform the Saldh and give the Zakdh, and whatever 


111 Ibn Abi Hatim 1 :330. 
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of good you said forth for yourselves before you, you shall find 
it with Allah. Certainly, Allah is the Seer of what you do.} 


The Prohibition of following the Ways of the People of 
the Book 

Allah warned His believing servants against following the 
ways of the People of Book, who publicly and secretly harbor 
emnity and hatred for the believers, and who envy the 
believers, while they recognize the virtue of the believers and 
their Prophet jg. Allah also commanded His believing servants 
to forgive them and to be patient with them, until Allah delivers 
His aid and victory to them. Allah commanded the believers to 
perform the prayer perfectly, to pay the Zakah and He 
encouraged them to preserve the practice of these righteous 
deeds. 

Ibn Abi Hatim recorded that ‘Abdullah bin Ka*b bin Malik 
said that Ka*b bin Al-Ashraf, who was a Jew and a poet, used 
to criticize the Prophet sg in his poems, so Allah revealed, 

iMany of the People of the Scripture (Jews and Christians) 
wish that they could turn you away..} regarding his 
matter. 1 * 1 


Also, Ad-Dahhak said that Ibn ‘Abbas said, “An unlettered 
Messenger came to the People of the Scriptures confirming 
what they have in their own Books about the Messengers and 
the Ayat of Allah. He also believes in all of this, just as they 
believe in it. Yet, they rejected the Prophet out of disbelief, 
envy and transgression. This is why Allah said, 


ititf 


iout of envy from their mon selves, even after the truth (that 
Muhammad jgj is Allah's Messenger) has become manifest unto 
them}. 

Allah said that after He illuminated the truth for them, such 
that they were not ignorant of any of it, yet their envy made 
them deny the Prophet jg. Thus Allah criticized, chastised and 


m 


Ibn Abi Hatim 1:331. 
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denounced them.” 111 Allah legislated the characteristics that 
His Prophet 2g and the believers should adhere to: belief, faith 
and accepting what Allah revealed to them and to those before 
them out of His generosity and tremendous kindness. 

Ar-Rabl‘ bin Anas said that, 

ifrom their own selves} means, “of their making.”* 2 ’ Also, Abu 
Al-‘Aliyah said that, 


ieven after the truth (that Mulwmmad is Allah's Messenger) 
has become manifest unto them } 

means, “After it became clear that Muhammad jg is the 
Messenger of Allah whom they find written of in the Torah and 
the Injll. They denied him in disbelief and transgression 
because he was not one of them.”* 31 Qatadah and Ar-Rabl‘ bin 
Anas said similarly. 14 ’ Allah said, 


iLA 'it $ & i^fj 


}But forgive and overlook, till Allah brings His command.} this is 
similar to His saying; 


a 


iAnd you slwll certainly hear much that will grieve you from 
those who received the Scripture before you (Jews and 
Christians) and from those who ascribe partners to Allah} 
(3:186). 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said that Allah’s 
statement, 


4lf\ if qfc £. 


iBut forgive and overlook, till Allah brings His command.} was 
abrogated by the Ayah, 


111 At-Tabari 2:502. 

121 Ibn Abi Hatim 1 :332. 
131 Ibn Abi Hatim 1:335. 
141 Ibid. 
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iZSUz ^ W 

iThen kill the Mushrikin wherever you find them} (9:5), and, 
-irh ^ 


iFight against those t oho believe not in Allah, nor in the Last Day} 
(9:29) until, 

iAnd feel themselves subdued} (9:29). 

Allah’s pardon for the disbelievers was repealed.” 111 Abu Al- 
‘Aliyah, Ar-Rab!‘ bin Anas, Qatadah and As-Suddi 121 said 
similarly: It was abrogated by the Ayah of the sword." 
(Mentioned above). The Ayah, 

4&f dfe 


itill Allah brings His command.} gives further support for this 
view. 

Ibn Abi Hatim recorded Usamah bin Zayd saying that the 
Messenger of Allah jg and his Companions used to forgive the 
disbelievers and the People of the Book, just as Allah 
commanded in His statement, 


iSA * t>\ lj\ ’if qfe 


iBut forgive and overlook, till Allah brings His command. 
Verily, Allah is able to do all things}. 

The Messenger of Allah jg used to forgive them and was 
patient with them as Allah ordered him, until Allah allowed 
fighting them. Then Allah destroyed those who He decreed to be 
killed among the strong men of Quraysh, by the Prophet’s 
forces.* 31 The chain of narration for this text is Sahih, but I did 
not see its wordings in the six collections of Hadith, although 
the basis of it is in the Two Sahths, narrated from Usamah bin 
Zayd.* 41 

111 Ibn Abi Hatim 1 :334. 

■ 2| Ibn Abi Hatim 1:335. 

131 Ibn Abi Hatim 1:333. 

141 Fath Al-Bari 8 :87, and Muslim 3:1422. 
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The Encouragement to perform Good Deeds 

Allah said, 

i%\ ii* tj'4 Jf. g £#* I^i { Uj to \Jiij 


}Attd perform the Salati and give the Zakah, and whatever of 
good you send forth for yourselves before you, you shall find it 
with Allah}. 


Allah encouraged the believers to busy themselves in 
performing deeds that would bring them benefit and reward on 
the Day of Resurrection, such as prayer and paying Zakah. 
This way, they will gain Allah’s aid in this life and on a Day 
when the witnesses testify, 




iThe Day when their excuses will be of no profit to the Zalimin 
(wrongdoers). Theirs will be the curse, and theirs will be the evil 
abode (i.e. painful torment in Hell-fire)} (40:52). 

This is why Allah said, 


ty} 


4 Certainly, Allah sees what you do}, meaning, that He is never 
unaware of the deeds of any person, nor will these deeds be 
lost by Him. Whether deeds are righteous or evil, Allah will 
award each according to what he or she deserves based on 
their deeds. 


ptgA dh ^ j \fa} 

YA Aj A o* & oj 

yJtfJ Ajffi cj£> ^ Vi VJ 

p-fj «fe Ojiig 'i C/jft Jli StyJZ oj& |C-1j3 


4111. And they say, "None shall enter Paradise unless he be a 
Jezo or a Christian." These are their own desires. Say (O 
Muhamtrmd $£), "Produce your Burltdn if you are truthful. 

<212. Yes! But whoever submits his face (himself) to Allah (i.e. 
follows Allah's religion of Islamic Monotheism) and he is a 
Multsin then his reward is with his Lord (Allah), on such shall 
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be no fear, nor 
shall they grieve.} 

4223. The ]ews said that 
the Christians follow 
nothing (i.e. are not on 
the right religion); and 
the Christians said that 
the Jews fallow 
(i.e. are not on the right 
religion); though they 
both recite the Scripture. 
Like unto their word, 
said those (the pagans) 
who know not. Allah 
will judge between them 
on the Day of Resurrec¬ 
tion about that wherein 
they have been 
differing.} 

The Hopes of the 
People of the Book 

Allah made the 
confusion of the Jews 
and the Christians 
clear, since they claim that no one will enter Paradise, unless 
he is a Jew or a Christian. Similarly, Allah mentioned their 
claims in Surat Al-Ma’idah: 

ji 5# 

iWe are the children of Allah and His loved ones} (5:18). 

Allah refuted this false claim and informed them that they 
will be punished because of their sins. Previously we 
mentioned their claim that the Fire would not touch them for 
more than a few days, after which they would be put in 
Paradise. Allah rebuked this claim, and He said about this 
baseless claim. 





iThese are their own desires}. Abu Al-‘Aliyah commented, “These 
are wishes that they wished Allah would answer, without 
basis.” 11 * Similar was stated by Qatadah and Ar-Rabi‘ bin 
Anas.* 2 * Allah then said, 

4$} 

iSay} meaning, “Say O Muhammad:” 


4" Produce your Burhtin..."} meaning, “Your proof’, as Abu Al- 
‘Aliyah, Mujahid, As-Suddi and Ar-Rabf bin Anas stated.* 3 * 
Qatadah said that the Ayah means, “Bring the evidence that 
supports your statement, 

iifyou are truthful} in your claim.”* 4 ’ 

Allah then said, 

4 (*tii O* &} 

}Yes! But whoever subtnits his face (himself) to Allah (i.e. follows 
Allah's religion of Islamic Monotheism) and he is a Muhsin} 

meaning, “Whoever performs deeds in sincerity, for Allah alone 
without partners.” In a similar statement, Allah said, 




4So if they dispute with you (Muhammad m) say: "I have 
submitted myself to Allah (in Islam), and (so have) those who 
follow me/'} (3:20) 

Abu Al-‘Aliyah and Ar-Rabl‘ said that, 

4k mw fid &¥ 

4 Yes! But whoever submits his face (himself) to Allah} means, 
“Whoever is sincere with Allah.”‘ s * 


I 1 * IbnAbiHatim 1:336. 
* 2 * Ibn Abi Hatim 1:336. 
131 Ibn Abi Hatim 1:337. 
* 4 * Ibn Abi Hatim 1:337. 
* 5 * IbnAbiHatim 1:337. 
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Also, Said bin Jubayr said that, 

iYes! But whoever submits > means, he is sincere. 


this face (himself)} meaning, in his religion.* 1 ' 




iatid he is a Muhsin} following the Messenger jg. For there are 
two conditions for deeds to be accepted; the deed must be 
performed for Allah’s sake alone and conform to the SharVah. 
When the deed is sincere, but does not conform to the Shari'ah , 
then it will not be accepted. The Messenger of Allah sg said, 
a ^ j ^ j* ^ ® 


«Whoever performs a deed that does not conform with our 
matter (religion), then it will be rejected J 

This Hadlth was recorded by Muslim. 121 Therefore, the good 
deeds of the priests and rabbis will not be accepted, even if 
they are sincerely for Allah alone, because these deeds do not 
conform with the method of the Messenger >g, who was sent 
for all mankind. Allah said regarding such cases, 


L j Lm * * jis j* ijLy* c {Ujij} 


4 And We shall turn to whatever deeds they (disbelievers, 
polytheists, sinners) did, and We shall make such deeds as 
scattered floating particles of dust.} (25:23) 


'j) r . tf iLi pir^ ij^is==> iffj} 


4As for those who disbelieved, their deeds are like a mirage in a 
desert. The thirsty one thinks it to be water, until he comes tip 
to it, he finds it to be nothing.} (24:39) and. 


J*.-T /./ ' > «. • , ^ / // ^ A* ? * . r< ^ „ 


.Vi 


»>> \ 


4 Some faces, that Day will be humiliated. Laboring, weary. 


I 11 Ibn Abi Hatim 1 :338. 
121 Muslim 3:1344. 
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They will enter in the hot blazing Fire. They will be given to 
drink from a boiling spring) (88:2-5). 

When the deed conforms to the Shari'ah outwardly, but the 
person did not perform it sincerely for Allah alone, the deed 
will also be rejected, as in the case of the hypocrites and those 
who do their deeds to show off. Similarly, Allah said, 






4Verily, the hypocrites seek to deceive Allah, but it is He Who 
deceives them. And when they stand up for As-Saldh (the 
prayer), they stand with laziness to be seen by people, and they 
do not remember Allah but little.) (4:142) and, 




4So woe unto those performers of Salah (prayers) Qiypocrites). 
Those who delay their Salah (from their stated fixed times). 
Those who do good deeds only to be seen (of men). And 
withhold Al-Md'tin (small kindnesses)) (107:4-7). 


This is why Allah said, 

ifj mCm 4/“i Vj t'k - ’ jf> £>) 


4So whoever hopes for the meeting with his Lord, let him work 
righteousness and associate none as a partner in the worship of 
his Lord) ( 18:110). 

He also said in this Ayah, 




4Yes, but whoever submits his face (himself) to Allah (follows 
Allah's religion of Islamic Monotheism) and he is a Mulisin^. 

Allah’s statement, 




iShall have their reward with their Lord, on them shall be no 
fear, nor shall they grieve} 

guaranteed them the rewards and safety from what they fear 
and should avoid. 
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A'rj& 

iThere shall be no fear on them) in the future, 

<nor shall they grieve) about what they abandoned in the past. 
Moreover, Said bin Jubayr said, 

"iThere shall be no fear on them) in the Hereafter, and 

i&y. (U ^S) 

inor shall they grieve) about their imminent death.”* 1 * 


The Jews and Christians dispute among Themselves out 
of Disbelief and Stubbornness 


Allah said, 

|v*J (iJt iifa Jl yJUj i j 


iThe Jews said that the Christians follow nothing (i.e. are not 
on the right religion); and the Christians said that the Jews 
follow nothing (i.e. are not on the right religion); though they 
both recite the Scripture.) 

Allah explained the disputes, hatred and stubbornness that 
the People of the Book have towards each other. Muhammad 
bin Ishaq reported that Ibn ‘Abbas said, “When a delegation of 
Christians from Najran came to the Messenger of Allah jgj, the 
Jewish rabbis came and began arguing with them before the 
Messenger of Allah j||. Rafi* bin Huraymilah said, “You do not 
follow anything,’ and he reiterated his disbelief in Jesus and 
the Injll. Then a Christian man from Najran’s delegation said to 
the Jews, ‘Rather, you do not follow anything,’ and he 
reiterated his rejection of Musa’s prophethood and his disbelief 
in the Torah. So Allah revealed the Ayah, 


*** Ibn Abi Hatim 1:338. 
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[>-*J •ij?’ >jJ 3' iy.aJ 1 yJSj JcT" ' j • -j oJ^j ^ 


4The Jews said that the Christians follow nothing (i.e. are not 
on the right religion); and the Christians said that the Jews 
follow nothing (i.e. are not on the right religion); though they 
both recite tire Scripture.}" [ ' ] 

Allah made it clear that each party read the affirmation of 
what they claimed to reject in their Book. Consequently, the 
Jews disbelieve in Jesus, even though they have the Torah in 
which Allah took their Covenant by the tongue of Moses to 
believe in Jesus. Also, the Gospel contains Jesus’ assertion 
that Moses’ prophethood and the Torah came from Allah. Yet, 
each parly disbelieved in what the other party had. 

Allah said, 

iLike unto their word, said those who know not} 

thus exposing the ignorance displayed by the Jews and the 
Christians concerning their statements that we mentioned. 
There is a difference of opinion regarding the meaning of 
Allah’s statement, 

idJjjo Y 'jf&} 


iwho know not} 

For instance, Ar-Rabl‘ bin Anas and Qatadah said that, 
ic>fjj» jlS <$&} 

iLike unto their word, said tlwse said those who know not} 

means, “The Christians said similar statements to the 
Jews.” 121 Ibn Jurayj asked ‘Ata’ “Who are those ‘who know 
not?” ‘Ata’ said, “Nations that existed before the Jews and the 
Christians and before the Torah and the Gospel.” 131 Also, As- 
Suddi said that, 

i'dj& 'i &} 

111 Ibn Abi Hatim 1:339. 

121 Ibn Abi Hatim 1:341. 

131 Ibn Abi Hatim 1:340. 





342 


Tafsir ttm Kaffnr 


isaid those who know not} 

is in reference to the Arabs who said that Muhammad jg was 
not following anything (i.e. did not follow a true or existing 
religion).^ Abu Jafar bin Jarir chose the view that this Ayah 
is general and that there is no evidence that specifically 
supports any of these explanations. So interpreting the Ayah in 
a general way is better. Allah knows best. 

Allah said, 


« sr o m z P 


iAlldh will judge between them on the Day of Resurrection 
about that wherein they have been differing.} 


meaning, that Allah will gather them all on the Day of Return. 
On that Day, Allah will justly judge between them, for He is 
never unjust with anyone, even as little as the weight of an 
atom. This Ayah is similar to Allah’s statement in Surat Al-Hajj 
(22:17), 


iS dA Sji; '4P& ce& !& 1$ & 


tty <JT 4j) * <4 (j>. -*-*-**• 


iVerily, those who believe (in Allah and in His Messenger 
Muhammad and those who are Jews, and the Sabians, and 
the Christians, and the Majus, and those who associate partners 
with Allah; truly, Allah will judge between them on the Day of 
Resurrection. Verily, Allah is over all things a Witness}. 

Allah said, 


4 '^ f .\'S\ 


iSay: "Our Lord will assemble us all together (on the Day of 
Resurrection), then He will judge between us with truth. And 
He is the Just Judge, the Knower of the true state of affairs."} 
(34:26). 


iik’te && 4 ss* 






4114. And who are more unjust than those who forbid that 


^ Ibn Abi Hatim 1:340. 
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Allah's Name be mentioned (i.e. prayers and invocations) in 
Allah's Masjids and strive for their ruin? It was not fitting that 
such should themselves enter them (Allah's Masjids) except in 
fear. For them there is disgrace in this world, and they will 
have a great torment in the Hereafter.} 


Of the Most Unjust are Those Who prevent People from 
the Masjids and strive for their Ruin 


The Quraysh idolators are those who hindered the people 
from the Masjids of Allah and wanted to destroy them. Ibn 
Jarir reported that Ibn Zayd said that Allah’s statement, 




j 


ILLS Q TA J & 




i 


4 And who are more unjust than those who forbid that Allah's 
Name be mentioned (i.e. prayers and invocations) in Allah's 
Masjids and strive for their ruin?} 

is about the Quraysh idolators who prevented the Prophet M 
from entering Makkah from Al-Hudaybiyyah, until he 
slaughtered the Hadi (animal for sacrifice) at Dhi-Tuwa. He 
then agreed to a peace treaty with the idolators and said to 
them, «No one before has ever prevented people from entering the 
House. One would eveti see the killer of his father and brother, but 
zvould not prevent him (from entering the House of Allah).* They 
said, “Whoever killed our fathers at Badr, shall never enter it 
while there is one of us alive.” Allah's statement, 

iXvff j £Af} 


iand strive for their ruin} 

means those who prevent whoever maintain the Masjids with 
Allah’s remembrance and who visit Allah’s House to perform 
Hajj and 1 Umrah J 1 ' Ibn Abi Hatim recorded that Ibn ‘Abbas 
said that the Quraysh prevented the Prophet from praying 
at the Ka'bah in Al-Masjid Al-Haram, so Allah revealed, 


•' SA 3 JLa Iff} 


iAnd who are more unjust than those who forbid that Allah's 
Natne be mentioned (i.e. prayers and invocations) in Allah's 


m 


At-Tabari 2:521. 
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Masjids?)’* 1 ' 

After Allah chastised the Jews and Christians, He also 
criticized the idolaters who expelled the Messenger of Allah jg 
and his Companions from Makkah, preventing them from 
praying in Al-Masjid Al-Haram, which they kept exclusively for 
their idols and polytheism. Allah said, 


4 Uj «j»l p p. ‘u » vt &j) 


4And why should not Allah punish them while they hinder 
(men) from Al-Masjid Al-Hardm, and they are not its 
guardians? None can be its guardians except Al-Muttaqun (the 
pious), but most of them know not.) (8:34) 



4lt is not for the Mushrikin (polytheists), to maintain the 
Masjids of Allah while they witness against their own selves of 
disbelief. The works of such are in vain and in Fire shall they 
abide. The Masjids of Allah shall be maintained only by those 
who believe in Allah and the Last Day; perform the Saltih, and 
give the Zakdh and fear none but Allah. It is they who are on 
true guidance.) (9:17-18) 

and, 


Vjlj xf p*) 

,'■< *•r r r !t'< >r- -if • < ><: \ »X'-' ;< 

aBi >4^ o' 

4®0L$ C& Xk 6$ 03 $>5 ji lt*S ^ a 


4They are the ones who disbelieved and hindered you from Al- 
Masjid-Al-Haram (at Makkah) and detained the sacrificial 

I 11 Ibn Abi Hatim 1:341. 
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animals, from reaching their place of sacrifice. Had there not 
been believing men and believing women whom you did not 
know, that you may kill them and on whose account a sin 
would have been committed by you witlwut (your) knowledge, 
that Allah might bring into His mercy whom He wills - if 
they (the believers and the disbelievers) had been apart, We 
verily, would have punished those of them who disbelieved with 
painful torment > (48:25). 

Therefore, Allah said here, 


jij •jLLll j— %-V*l fj) 'j vcT. * 

i.'& VI jjc 


iThe Masjids of Allah shall be maintained only by those wlw 
believe in Alldlt and the Last Day; perform the Salah, and give 
the Zakdh and fear none but Allah}. 

Therefore, if those believers who follow the virtues mentioned 
in the Ayah were prevented from attending the Masjid, then 
what cause for destruction is worse than this? Maintaining the 
Masjids not only means beautifying them, but it involves 
remembering Allah, establishing His Shari'ah in the Masjids 
and purifying them from the filth of Shirk. 


The Good News that Islam shall prevail 

Allah said next, 

vi VJLz £ 

ilt was not fitting that such should themselves enter them 
(Allah's Masjids) except in fear}. 

This Ayah means, “Do not allow them - the disbelievers - to 
enter the Masjids, except to satisfy the terms of an armistice or 
a treaty.” When the Messenger of Allah jfe conquered Makkah 
in 9 H, he commanded that someone announce at Mina, “After 
the current year, no idolaters shall perform Hajj, and no naked 
persons shall perform Tawaf around the House, except for those 
who have a treaty. In this case, the treaty will be carried to the 
end of its term.”* 1 ' This Ayah supports the Ayah, 


hi 


Path Al-Bari 3:565. 
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j*rJi i£jc * p cs#** i2t ip; <<$ \$£} 


40 yow who believe! (in Allah's Oneness and in His Messenger 
Muhammad $g)! Verily, the Mushrikutt (idolators) are Najasun 
(impure). So let them not come near Al-Masjid-Al-Haram (at 
Makkah) after this year} (9:28). 

It was also said that this Ayah (2:114) carries the good news 
for the Muslims from Allah that He will allow them to take 
over Al-Masjid Al-Haram and all the Masjids and disgrace the 
idolators. Soon after, the Ayah indicated, no idolator shall 
enter the House, except out of fear of being seized or killed, 
unless he embraces Islam. Allah fulfilled this promise and 
later decreed that idolators not be allowed to enter Al-Masjid 
Al-Haram. The Messenger of Allah ag stated that no two 
religions should remain in the Arabian Peninsula, and the Jews 
and Christians should be expelled from it, all praise is due to 
Allah. All of these rulings ensure maintaining the honor of Al- 
Masjid Al-Haram and purifying the area where Allah sent His 
Messenger to warn and bring good news to all of mankind, 
may Allah’s peace and blessings be on him. 

This Ayah also described the disgrace that the disbelievers 
earn in this life, and that the punishment comes in a form 
comparable to the deed. Just as they prevented the believers 
from entering Al-Masjid Al-Haram , they were prevented from 
entering it in turn. Just as they expelled the believers from 
Makkah, they were in turn expelled from Makkah, 

t,\% -,>•?( 4 


iand they will have a great torment in the Hereafter} 


because they breached the sanctity of the House and brought 
filth to it by erecting idols all around it, invoking other than 
Allah and performing Tawaf around it while naked, etc. 

Here it is worth mentioning the Hadith about seeking refuge 
from disgrace in this life and the torment of the Hereafter. 
Imam Ahmad recorded that Busr bin Artah said that the 
Messenger of Allah used to supplicate, 


dill ^ U yr\j \$£ J EJU j-JA 


«0 Allah! Make our end better in all affairs, and save its from 
disgrace in this life and the torment of the Hereafters 
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This Hadith is HasanJ 1 ' 


42 25. And to Allah belong the east and the west, so wherever 
you turn (yourselves or your faces) there is the Face of Allah 
(and He is High above, over His Throne). Surely, Allah is 
Sufficient (for His creatures' needs). Knowing.) 


Pacing the Qiblah (Direction of the Prayer) 


This ruling brought comfort to the Messenger of Allah sg and 
his Companions, who were driven out of Makkah and had to 
depart from the area of Al-Masjid Al-Haram. In Makkah, the 
Messenger of Allah sg used to pray in the direction of Bayt Al- 
Maqdis, while the Ka‘bah was between him and the Qiblah. 
When the Messenger jg migrated to Al-Madlnah, he faced Bayt 
Al-Maqdis for sixteen or seventeen months, and then Allah 
directed him to face Al-Ka‘bah in prayer. This is why Allah said, 


& £ & Qli yaf 


iAttd to Allah belong the east and the west, so wherever you 
turn (yourselves or your faces) there is the Face of Allah (and 
He is High above, over His Throne)). 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said, “The first part 
of the Qur’an that was abrogated was about the Qiblah. When 
the Messenger of Allah jg migrated to Al-Madlnah, which was 
inhabited by the Jews, he was at first commanded to face Bayt 
Al-Maqdis. The Jews were happy, and the Messenger of Allah jg 
faced Bayt Al-Maqdis for some ten months. However, the 
Messenger of Allah jg liked to face the Qiblah of Ibrahim (Al- 
Ka'bah at Makkah), and he used to look to the sky and 
supplicate. So Allah revealed, 

4 d l J LjiJ iSj 


4 Verily, We have seen the turning of your (Multammad's) face 
towards the heaven) until, 




*** Ahmad 4:181. 
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itum your faces (in prayer) in that direction} (2:144). 

The Jews were disturbed by this development and said, 
“What made them change the direction of the Qiblah that they 
used to face?’ Allah revealed, 

<$p'j * & 


iSay (O Muhammad si) •* "To Allah belong both, east and the 
west"} and, 



iSo wherever you turn (yourselves or your faces) there is the 
Face of Allah (and He is High above, over His Throne)}.” 11 ' 


'Ikrimah said that Ibn ‘Abbas said, 

£ p &\} 


4So wherever you turn (yourselves or your faces) there is the 
Face of Allah (and He is High above, over His Throne)} 

means, “Allah’s direction is wherever you face, east or west.”* 21 
Mujahid said that, 

4‘ii p p \Z&} 

iSo wherever you turn (yourselves or your faces) there is the 
Face of Allah (and He is High above, over His Throne)} 

means, “Wherever you may be, you have a Qiblah to face, 
that is, Al-Ka‘bah.’ m 


However, it was said that Allah sent down this Ayah before 
the order to face the Ka'bah. Ibn Jarir said, “Others said that 
this Ayah was revealed to the Messenger of Allah si permitting 
the one praying voluntary prayers to face wherever they wish in 
the east or west, while traveling, when in fear and when facing 
the enemy.”* 41 For instance, Ibn *Umar used to face whatever 
direction his animal was headed and proclaim that the 
Messenger of Allah |g did the same, explaining the Ayah, 


111 At-Jabari 2:527. 

121 Ibn Abi HStim 1:347. 
131 Ibn Abi HStim 1:345. 
|4) At-Jabari 2:530. 
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4So wherever you turn (yourselves or your faces) there is the 
Face of Allah). ” , ‘ l 


That Hadith was also collected by Muslim, At-Tirmidhi, An- 
Nasa’i, Ibn Abi Hatim, Ibn Marduwyah, and its origin is in the 
Two Sahihs from Ibn TJmar and ‘Amr bin Rabi'ah without 
mentioning the Ayah J 21 In his Sahih, Al-Bukhari recorded 
that Nafi‘ said that whenever Ibn TJmar was asked about the 
prayer during times of fear, he used to describe it and would 
then say, “When the sense of fear is worse than that, pray 
while standing, or while riding, whether facing the Qiblah or 
not.” Nafi‘ then said, “I think Ibn TJmar mentioned that from 
the Prophet jl|.”* 3 * It was also said that the Ayah was revealed 
about those who are unable to find the correct direction of the 
Qiblah in the dark or due to cloudy skies and, thus, prayed in a 
direction other than the Qiblah by mistake. 


The Qiblah for the People of Al-Madinah is what is 
between the East and the West 

In his Tafsir of this Ayah (2:115), Al-Hafiz Ibn Marduwyah 
recorded that Abu Hurayrah said that the Messenger of Allah said, 

jib f&i ojJi jiV jJJi g u» 

‘What is between tlte east and the west is the Qiblah far the 
people of Al-Madinah, Ash-Sham and 'Iraq.^ 

At-Tirmidhi and Ibn Majah recorded this Hadith with the 
wording, 

zWhat is between the east and the west is a Qiblah.^ 

Ibn Jarir said, “The meaning of Allah's statement; 


111 At-Tabari 2:530. 

[21 Muslim 1:486, Tuhfat Al-Ahwadhi 8:292, An-Nasal in Al-Kubra 
1:244, Ibn Abi Hatim 1:344, and Al-Hakim 2:266. 

131 Fath Al-Bari 8:46. 

141 Al-TJqayli 4:309. 

151 Tuhfat Al-Ahwadhi 2:317, and Ibn Majah 1:323. 
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ii£ &$&&& 

iSurely, Allah is Sufficient (far His creatures’ needs), 
Knowing} 

is that Allah encompasses all His Creation by providing them 
with sufficient needs and by His generosity and favor. His 
statement, 


^Knowing} 


means He is knowledgeable of their deeds and nothing escapes 
His watch, nor is He unaware of anything. Rather, His 
knowledge encompasses everything.” 111 


JJ y JejV'j 4 £ $ $>■ 


4226. And they (Jews, Christians and pagans) say: Allah has 
begotten a son (children or offspring). Glory is to Him (Exalted 
is He above all that they associate with Him). Nay, to Him 
belongs all that is in the heavens and on earth, and all are 
Qanitiin to Him.} 

4227. The Originator of the heavens and the earth. When He 
decrees a matter, He only says to it: "Be!" - and it is.} 


Refuting the Claim that Allah has begotten a Son 


This and the following Ayat refute the Christians, may Allah 
curse them, and their like among the Jews and the Arab 
idolators, who claimed that the angels are Allah’s daughters. 
Allah refuted all of them in their claim that He had begotten a 
son. Allah said, 


► 


iGlory is to Him.} 

meaning, He is holier and more perfect than such claim; 

4j3'j 4 u $ 

m 


At-Tabari 2 :537. 
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}Nay, to Him belongs all that is in the heavens and on earth,} 


meaning, the truth is not as the disbelievers claimed, rather, 
Allah’s is the kingdom of the heavens and earth and whatever 
and whoever is in, on and between them. Allah is the Supreme 
Authority in the heavens and earth, and He is the Creator, 
Provider and Sustainer Who decides all the affairs of the 
creation as He wills. All creatures are Allah’s servants and are 
owned by Him. Therefore, how could one of them be His son? 
The son of any being is bom out of two comparable beings. 
Allah has no equal or rival sharing His grace and greatness, so 
how can He have a son when He has no wife? Allah said, 


$i % & 


% JS % jd jp 3 OyUJl {p} 

:£ 


4Hc is the Originator of the heavens and the earth. How can 
He have children when He has no wife? He created all things 
and He is the Knower of everything} (6:101). 


o j o y- M \J\3j} 

3 y-'yd Cj <v)Uj cjpi jy-j ijiQ'l* jCil JJ}i\ 

j**-y j 3* oyli!' ti o* .M.Uj 

pi <?}*■ 


iAnd they say: "The Most Gracious (Allah) has begotten a son 
(offspring or children).” Indeed you have brought forth (said) a 
terrible evil thing. Whereby the heavens are almost tom, and 
the earth is split asunder, and the mountains fall in ruins. Tftat 
they ascribe a son (or offspring or children) to the Most 
Gracious (Allah). But it is not suitable for (the majesty of) the 
Most Gracious (Allah) that He should beget a son (or offspring 
or children). There is none in the heavens and the earth but 
comes unto the Most Gracious (Allah) as a servant. Verily, He 
knoivs each one of them, and has counted them a full counting. 
And everyone of them will come to Him alone on the Day of 
Resurrection (without any helper, or protector or defender)} 
(19:88-95), and, 
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iSay: "He is Allah (the) One, Allah the Samad (the Self- 
Sufficent, upon whom all depend), He begets not, nor was He 
begotten, and there is none comparable to Him.") (112). 

In these Ayat, Allah stated that He is the Supreme Master 
Whom there is no equal or rival, everything and everyone was 
created by Him, so how can He have a son from among them? 
This is why, in the Tafsir of this Ayah, Al-Bukhari recorded 
that Ibn ‘Abbas said that the Prophet jg said, 


tffi . Jwi Jj 
J ^ 


Ui-ij niAJS <3 j joT jj! JU B 

£\j us ilel if Jjjf i J\ «y$S 

® 1 jj J jf JL>uf jf 


«A//<ift said, 'The son of Adam has denied Me, and that is not 
his right. He has insulted Me, and that is not his right. As for 
the denial of Me, he claimed that l am unable to bring him back 
as he used to be (resurrect him). As for his insulting Me, he 
claimed that I have a son. All praise is due to Me, it is 
unbefitting that l should have a wife or a son .'» 

This Hadith was recorded by Al-Bukhari.* 11 
It is recorded in the Two SahOts that the Messenger of Allah 
^ said, 


^ r&l •«#» if 


JuJ-f 




“No one is more patient when hearing an insult than Allah. 
They attribute a son to Him, yet He still gives them sustanence 
and health .»* 21 


Everything is within Allah’s Grasp 

Allah said, 

iall are Qanitun to Him). 


111 Fath Al-Bari 8:18. 

121 Fath Al-Bdri 13:372, and Muslim 4:2160. 
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Ibn Abi Hatim said that Abu Said Al-Ashaj informed them 
that Asbat informed them from Mutarrif, from ‘Atiyah, from 
Ibn ‘Abbas who said that, 

iQdntin} (2:238) 

means, they pray to Him.' ’’ ‘Ikrimah and Abu Malik also said 
that, 

%} 

iand all are Qanitun to Him.} 

means, bound to Him in servitude to Him.* 2 * Said bin Jubayr 
said that Qanitun is sincerity. 13 ’ Ar-Rabl* bin Anas said that, 

iall are Qdnitiin to Him.} 

means, “Standing up - before Him - on the Day of 
Resurrection.”’ 4 ’ Also, As-Suddi said that, 

j| ’£} 

iand all are Qanitun to Him.} 

means, “Obedient on the Day of Resurrection.”’ 5 ’ Khaslf said 
that Mujahid said that, 

JJ %} 

}and all are Qanitiin to Him.} means, “Obedient. He says, Be a 
human’ and he becomes a human.” 16 ’ He also said, “(Allah 
says,) Be a donkey’ and it becomes a donkey.” Also, Ibn Abi 
Najih said that Mujahid said that, 

iand all are Qanitun to Him.} 

’’’ Ibn Abi Hatim 1:349. 

,2 ’ Ibid. 

,3 ’ Ibn Abi Hatim 1:350. 

141 Ibid. 

|5 ’ At-Tabari 2:538. 

|6 ’ Ibn Abi Hatim 1:349. 
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means, obedient. Mujahid also said, “The obedience of the 
disbeliever occurs when his shadow prostrates, while he hates 
that.” 11 ’ Mujahid’s statement, which Ibn Jarir preferred, 
combines all the meanings, and that is that Qunut means 
obedience and submission to Allah. There are two categories of 
Qunut legislated and destined, for Allah said, 




iAnd unto Allah (alone) falls in prostration whoever is in the 
heavens and the earth, willingly or unwillingly, and so do their 
shadows in the mornings and in the (late) afternoons} (13:15). 


The Meaning of BadV 

Allah said, 

4The Badx (Originator) of the heavens and the earthy 

which means, He created them when nothing resembling them 
existed. Mujahid and As-Suddi said that this is the linguistic 
meaning, for all new matters are called Bid'ah. Muslim 
recorded the Messenger of Allah ^ saying, 

, /, , , 5 » f * 

■ J5 jji» 

“.. .every innovation (in religion) is a Bid 1 ah .# 

There are two types of Bid‘ah, religious, as mentioned in the 
Hadith: 

• ifrjj JSj ipJO JS 

• ...every innovation is a Bid'ah and every Bid 1 ah is heresy. 

And there is a linguistic Bid'ah, such as the statement of the 
Leader of the faithful ‘Umar bin Al-Khattab when he gathered 
the Muslims to pray the Tarawth prayer in congregation 
(which was also an earlier practice of the Prophet jfe) and said, 
“What a good Bid'ah this is.” 

Ibn Jarir said, “Thus the meaning of the Ayat (2:116-117) 
becomes, ‘Allah is far more glorious than to have had a son, 


111 Ibn AbiHatim 1:348. 
|2 > Muslim 2:592. 
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for He is the Owner of everything that is in the heavens and 
earth. All testify to His Oneness and to their submissiveness to 
Him. He is their Creator and Maker. Without created 
precedence, He shaped the creatures in their current shapes. 
Allah also bears witness to His servants that Jesus, who some 
claimed to be Allah’s son, is among those who testify to His 
Oneness. Allah stated that He created the heavens and earth 
out of nothing and without precedent. Likewise, He created 
Jesus, the Messiah, with His power and without a father.” 111 
This explanation from Ibn Jarir, may Allah have mercy upon 
him, is very good and correct. 

Allah said, 


im $ $ & <4 & & 


iWItett He decrees a matter, He only says to it : "Be!” - and 
it is.} 


thus, demonstrating His perfectly complete ability and 
tremendous authority; if He decides a matter, He merely 
orders it to, ‘Be’ and it comes into existence. Similarly, Allah 
said, 


£ % j>: J I# 4 Til U\} 


iVerily, His command, when He intends a thing, is only that 
He says to it, "Be!” - and it is.} (36:82), 


*S jj* J *i) tOr) UjS &\} 


iVerily, Our Word unto a thing when We intend it, is only 
that We say unto it: "Be!" - and it is.} (16:40) and, 


iAnd Our commandment is but one as the twinkling of an eye} 
(54:50) 


So Allah informed us that He created Jesus by merely 
saying, “Be!” and he was, as Allah willed: 

S $ & ^ y'J o; (jC jilfT £u. ^} 


iVerily, the likeness of'Isa (Jesus) before Allah is the likeness of 


li] 


At-Tabari 2 :550. 



Adam. He created him from dust, then (He) said to him: "Be!” 
- and he was} (3:59). 


1$ JVi hi ZJs •} & -tfji ' 0 J& V -yjl $;} 


jfyk A i*Jy jij j*^U 


4115. And f/iose who have no knowledge say: "Why does not 
Allah speak to us (face to face) or why does not a sign come to 
us?” So said the people before them words of similar import. 
Their hearts are alike, We have indeed made plain the signs for 
people who believe with certainty.} 

Muhammad bin Ishaq reported that Ibn ‘Abbas said that 
Rafi‘ bin Huraymilah said to the Messenger of Allah m, M o 
Muhammad) If you were truly a Messenger from Allah, as you 
claim, then ask Allah to speak to us directly, so that we hear 


His Speech.” So Allah revealed, 



j\ 6Z& Vj) bJJZ v fa} 


$And those wlw have no knowledge say: "Why does not Allah 
speak to us (face to face) or why does not a sign come to 
ws?'> m 

Abu Al-‘Aliyah, Ar-Rabi* bin Anas, Qatadah and As-Suddi 
said that it was actually the statement of the Arab 
disbelievers: 


}So said tlte people before them words of similar import.} 

He said, “These are the Jews and the Christians.”* 2 * 

What further proves that the Arab idolators said the 
statement mentioned in the Ayah is that Allah said, 


vi_». ■Jill 4a\ H jJa jy f) ijlli \l\j} 

\tfr c, r ixl idiS & 1* *&. I &Z 


}And when there comes to them a sign (from AUdh) they say: 
"We shall not believe until we receive the like of that which the 


* l * Ibn Abi Hatim 1:352. 
* 2 * Ibn Abi Hatim 1:353. 
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Messengers of Allah had received.” Allah knows best with 
whom to place His Message. Humiliation and disgrace from 
Allah and a severe torment will overtake the criminals 
(polytheists and sinners) for that which they used to plot.} 
(6:124) and 


4 ' Y' If fr*. U i/jj 


4And they say: "We shall not believe in you (O Muhammad 
s&), until you cause a spring to gush forth from the earth for 
us} until, 


j- 4 


4Say (O Multammad sg): "Glorified (and Exalted) be my Lord 
[(Allah) above all that evil they (polytheists) associate with 
Him]! Am I anything but a man, sent as a Messenger?"} 
(17:90-93) and, 


& ■) if iL& '4 'V ^ <2** v 


}And those who expect not a meeting with Us (i.e. those who 
deny the Day of Resurrection and the life of the Hereafter) said: 
"Why are not the angels sent down to us, or why do we not see 
our Lord?"} (25:21) and, 


/ y > '.•% 


(nH & -V/ 


4Nay, everyone of than desires that he should be given pages 
spread oufy (74:52). 


There are many other Ayat that testify to the disbelief of the 
Arab idolators, their transgression, stubbornness, and that 
they asked unnecessary questions out of disbelief and 
arrogance. The statements of the Arab idolators followed the 
statements of the nations of the People of the Two Scriptures 
and other religions before them. Allah said, 


4$ » tjfc 3 ‘£af Se Gr 3 $ ja 




4The People of the Scripture (Jews) ask you to cause a book to 
descend upon than from heaven. Indeed, they asked Musa 
(Moses) for even greater than that, when they said: ",Show us 



m 
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Allah in public,”) (4:153) and, 


4■ u >' d>/ tS»- ^ J fryb jS* ■»,!_> r 


iAnd (remember) when you said: ”0 Musa! We shall never 
believe in you until we see Allah plainly.”) (2:55). 

Allah’s statement, 



iTheir hearts are alike.) 


means, the hearts of the Arab idolators are just like the hearts 
of those before them, containing disbelief, stubbornness and 
injustice. Similarly, Allah said, 


4-* f j 4- lj)!i jjjiy (*fU j* utji dJ C •$£) 


iLikewise, no Messenger came to those before them but they 
said: “A sorcerer or a madman!” Have they (the people of the 
past) transmitted this saying to these (Quraysh pagans)?) 
(51:52-53). 

Allah said next, 


iWe have indeed made plain the signs for people who believe 
with certainty.) 


meaning, We made the arguments clear, prooving the truth of 
the Messengers, with no need of more questions or proofs for 
those who believe, follow the Messengers and comprehend 
what Allah sent them with. As for those whose hearts and 
hearing Allah has stamped and whose eyes have been sealed, 
Allah described them: 




iTruly, those, against whom the Word (wrath) of your Lord 
has been justified, will not believe. Even if every sign should 
come to them, until they see the painful torment) (10:96-97). 




i!19. Verily, We have sent you (O Muhammad jfe) with the 



truth (Islam), a bringer of glad tidings (for those who believe in 
what you brought, that they will enter Paradise) and a wamer 
(for those who disbelieve in what you brought, that they will 
enter the Hellfire). And you will not be asked about the dwellers 
of the blazing Fire.} 

Allah’s statement; 

iAnd you will not be asked about the dwellers of the blazing 
Fire.} 

means, “We shall not ask you about the disbelief of those who 
rejected you.” Similarly, Allah said, 

a$} 

iYour duty is only to convey (the Message) and on Us is the 
reckoning.} (13:40) 




4So remind them (O Muhammad zg) - you are only one who 
reminds. You are not a dictator over them. ^(88:21-22) and, 




•.I'-'ii. rs 


4We knoio best what they say. And you (O Muhammad is) are 
not the one to force them (to belief). But warn by the Qur'an; 
him who fears My threat} (50:45). 


There are many other similar Ayat. 


The Description of the Prophet in the Tawrah 

Imam Ahmad recorded ‘Ata’ bin Yasar saying that he met 
‘Abdullah bin ‘Amr bin A1 -‘As and said to him, “Tell me about 
the description of the Messenger of Allah jfe in the Torah.” He 
said, “Yes, by Allah, he is described by the Torah with the same 
characteristics that he is described with in the Qur’an with: 'O 
Prophet! We have sent you as a witness, a bringer of good 
news, a wamer, and as safe refuge for the unlettered people. 
You are My servant and Messenger. I have called you the 
Mutawakkil (who depends and relies on Allah for each and 
everything). You are not harsh, nor hard, nor obnoxious in the 
bazaars. He does not reward the evil deed with an evil deed. 
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Rather, he forgives and pardons. Allah will not bring his life to 
an end, until he straightens the wicked’s religion by his hands 
so that the people proclaim: There is no deity worthy of worship 
except Allah. By his hands, Allah will open blind eyes, deaf ears 
and sealed hearts.’”* 11 This was recorded by Al-Bukhari 
only.' 2 * 


>£&> y> & ( l >1 J» |££ (i*- 

cfiK J J «if JJ Hit ifjSl jJu ■ 

j£Z iS) $£$ Jitfj i&fc 


^120. Never will the Jews nor the Christians be pleased with 
you (O Multammad jfej till you follow their religion. Say: 
“Verily, the guidance of Allah (i.e. Islamic Monotheism) that is 
the (only) guidance. And if you (O Multammad jg) were to 
follow their (Jews and Christians) desires after what you have 
received of Knowledge (i.e. the Qur'an), then you would have 
against Allah neither any Walt (protector or guardian) nor any 
helper.} 

il21. Those to whom we gave the Book recite it as it should be 
recited (Yatlunahu Haqqa Tilawatihi) they are the ones who 
believe therein. And whoso disbelieve in it, those are they who 
are the losers.} 


Ibn Jarir said, “Allah said, 


4r& '(£ < 5 *- &&'t ) IJtii Jj} 


iNever will the Jews nor the Christians be pleased with you (O 
Multammad jg) till you follow their religion.} 

meaning, The Jews and the Christians will never be happy 
with you, O Muhammad! Therefore, do not seek what pleases 
or appeases them, and stick to what pleases Allah by calling 
them to the truth that Allah sent you with.’ Allah’s statement, 

4kti\ ji & 


iSay: "Verily, the guidance of Allah (i.e. Islamic Monotheism) 
that is the (only) guidance"} 


1,1 Ahmad 2:174. 

• 2| Fath Al-Bari 4:402, 8:449, and Al-Adab Al-Mufrad 72. 
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means, ‘Say, O 
Muhammad sg, the 
guidance of Allah that 
He sent me with is the 
true guidance, 
meaning the straight, 
perfect and 
comprehensive 
religion.’ Qatadah 
said that Allah’s 
statement, 

ijjjt (L>\ 

4 Say: "Verily, the 

guidance of Allah (i.e. 
Islamic Monotheism) that 
is the (only) guidance} 
is, “A true argument 
that Allah taught 
Muhammad jg and 
his Companions and 
which they used 
against the people of 
misguidance. ” 121 
Qatadah said, “We 
were told that the 


J 




m» V, 




;jl6 


ghs()\j 


Messenger of Allah ssg used to say, 

‘if ^ ^ Ojbli cc'' >lr? J'y 5’ 

•ill ^jfc 


’‘There will always be a group of my Ummah fighting upon the 
truth, having the upper hand, not harmed by their opponents, 
until the decree of Allah (the Last Hour) comes. » ,3) 

This Hadith was collected in the Sahih and narrated from 
Abdullah bin Amr.* 4 ' 

111 At-Tabari 2:562. 

* 2 ' Ibn Abi Hatim 1:356. 

131 Ibn Abi Hatim 1 :355. 

* 4 * Muslim 1924. 
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iAnd if you (O Muhammad were to follow their (Jews and 
Christians) desires after what you have received of Knowledge 
(i.e. the Qur'an), then you would have against Allah neither 
any Walt (protector or guardian) nor any helper 

This Ayah carries a stem warning for the Muslim Ummah 
against imitating the ways and methods of the Jews and 
Christians, after they have acquired knowledge of the Qur’an 
and Sunnah, may Allah grant us refuge from this behavior. 
Although the speech in this Ayah was directed at the 
Messenger sg, the ruling of which applies to his entire Ummah. 


The Meaning of Correct Tilawah 

Allah said, 

i^sk > &Z 

iThose to whom We gave the Book. Yatluna.hu Haqqan 
Tilawatih .> 

‘Abdur-Razzaq said ag from Ma'mar, from Qatadah, “They are 
the Jews and Christians.” This is the opinion of ‘Abdur- 
Rahman bin Zayd bin Aslam, and it was also chosen by Ibn 
Jarir. Said reported from Qatadah, “They are the Companions 
of the Messenger of Allah Abu Al-‘Aliyah said that Ibn 
Mas*ud said, “By He in Whose Hand is my soul! The right 
Tilawah is allowing what it makes lawful, prohibiting what it 
makes unlawful, reciting it as it was revealed by Allah, not 
changing the words from their places, and not interpreting it 
with other than its actual interpretation.” *’* As-Suddi reported 
from Abu Malik from Ibn ‘Abbas who said about this Ayah 
(2:121): “They make lawful what it allows and they prohibit 
what it makes unlawful, and they do not alter its wordings.”* 2 * 
Umar bin Al-Khattab said, “They are those who when they 
recite an Ayah that mentions mercy, they ask Allah for it, and 
when they recite an Ayah that mentions torment, they seek 
refuge with Allah from it.”* 3 * This meaning was attributed to 

1,1 Aj-Tabari 2:567. 

121 At-Jabari 2:567. 

* 3 * Al-Qurtubi 2:95. 
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the Prophet jg, for when he used to recite an Ayah of mercy, he 
invoked Allah for mercy, and when he recited an Ayah of 
torment, he sought refuge from it with Allah.’ 1 ' 

Allah’s statement, 

j>-s5; <^3^ 


ithey are the ones who believe therein} 
explains the Ayah, 


id'} 


iThose to whom We gave the Book. Yatlunahu Haqqa 
Tildwatihi}. 


These Ay at mean, “Those among the People of the Book who 
perfectly adhered to the Books that were revealed to the 
previous Prophets, will believe in what 1 have sent you with, O 
Muhammad!” Allah said in another Ayah, 




if only they had acted according to the Tawrah, the Injil, 
and what has (new) been sent down to them from their Lord 
(the Qur'an), they ivould surely, have gotten provision from 
above them and from underneath their feet.} (5:66). The Ayah, 


* \*4 & p >> 

4&J 


4Say (O Muhammad #J "O People of the Scripture (Jews and 
Christians)! You have nothing (as regards guidance) till you act 
according to the Tawrah, the Injil, and what has (now) been 
setit down to you from your Lord (the Qur'an)."} 

means, “If you adhere to the Torah and the Gospel in the 
correct manner, believe in them as you should, and believe in 
the news they carry about Muhammad’s prophethood, his 
description and the command to follow, aid and support him, 
then this will direct you to adhere to truth and righteousness 
in this life and the Hereafter.” In another Ayah, Allah said, 


111 Ibn Majah 429. 
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4 && 


•^y^i 


IS* 


iThose who follow the Messenger, the Prophet who can neither 
read nor write (i.e. Muhammad jg) whom they find written 
with them in the Tawrdfj and the Injit.) (7:157) and, 


oiiiVi ox£ pfc. Ijl i£j ^4 jiijl 


Tv^ " w -v ^ 'jr*jr * j’ tz* <rr 

l A * y / /.> ^ •? > 

® JjMJUJ WJ -Afj 03 > ; V^ 1 


iSay (O Muhammad $fe fo them): "Believe in it (the Qur'an) 
or do not believe (in it). Verily, those who were given 
knowledge before it, when it is recited to them, fall down on 
their faces in humble prostration. And they say: “Glory be to 
our Lord! Truly, the promise of our Lord must be fulfilled.”) 
(17:107-108). 


These Ayat indicate that what Allah promised for 
Muhammad ag will certainly occur. Allah also said, 


■*'1 3 #i £*'• \)^ prf life. .*> -aIj at S'* 

/-'If ' >' *" \ >'y >'A < \\ . .> .^V ^ 

^^ <>_/• oyy ^Xliy y> LS Cl 


> LLy . j l 


iThose to whom We gave the Scripture (i.e. the Tawrdh and 
the Injil) before it, they believe in it (the Qur'an). And when it 
is recited to them, they say: “We believe in it. Verily, it is the 
truth from our Lord. Indeed even before it we have been from 
those who submit themselves to Allah in Islam as Muslims. 
These will be given their reivard tioice over, because they are 
patient, and repel evil with good, and spend (in charity) out of 
what We have provided them.) (28:52-54) and, 


ifeji aJo i y J L- f jji j. Lil t* i_^£L} 1 tjJjt Jjj) 

, A . 


d.\'A\. t' ' >£(' Ijrtt <i-fr 


iAtid say to those who were given the Scripture (Jews and 
Christians) and to those who are illiterates (Arab pagans): “Do 
you (also) submit yourselves (to Allah in Islam)?" If they do, 
they are rightly guided; but if they turn away, your duty is 
only to convey the Message; and Allah is the Seer of (His) 
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servants} (3:20). 

Allah said, 

^ ‘A Vj} 


}And whoever disbelieves in it (the Qur'an), those are they who 
are the losers}, just as He said in another Ayah, 





iBut those of the sects (Jews, Christians and all the other non- 
Muslim nations) that reject it (the Qur'an), the Fire will be 
their promised meeting place} (11:17). 


As recorded in the Sahih, the Prophet jfe said, 

CriJi y p V J ^ £•“-< ^ i-h. yfr* 

V! ^ 


“By He in Wlwse Hand is my soul! There is no member of this 
Ummah (mankind and Jims), Jeio or a Christian, ivho hears of 
me, yet does not believe in me, but will enter the Fire.®' 11 


"5? l>jj ^ jjj ■ ~ *- A ii&’l X&i¥ 

(•* V* ^ V' ihj A y> jj* y> till oyu tSjC 


4122. O Children of Israel! Remember My favor which I 
bestowed upon you and that I preferred you over the nations).} 

4123. And fear the Day (of Judgement) when no person shall 
avail another, nor shall compensation be accepted from him, nor 
shall intercession be of use to him, nor shall they be helped.} 

We mentioned a similar Ayah at the beginning of this Surah, 
and it is mentioned here to emphisize the importance of 
following the Ummi Prophet and Messenger, who is described 
for the People of the Scriptures in their Books by his 
characteristics, name, the good news about him and the 
description of his Ummah. Allah warned them against 
concealing this information, which is among the favors that 
Allah granted them. Allah also commanded them to remember 
their daily life and their religious affairs and how He blessed 


1*1 Muslim 1:134. 
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them. They should not envy their cousins, the Arabs, for what 
Allah has given them, the Final Messenger of Allah being an 
Arab. Envy should not incite them to oppose or deny the 
Prophet or refrain from following him, may Allah’s peace and 
blessings be upon him until the Day of Judgment. 


Ju 3$ Jtf usiSi && fc 


/P 




<124. And (remember) when the Lord of Ibrahim (Abraham) 
tried him with (certain) commands, which he fulfilled. He 
(Allah) said (to him), "Verily, I am going to make you an 
Imam (a leader) for mankind (to follow you).” (Ibrahim) said, 
"And of my offspring (to make leaders)." (Allah) said, "My 
covenant (prophethood) includes not Zalimin (polytheists and 
wrongdoers). 


Ibrahim Al- Khalfl was an Imam for the People 

Allah is informing us of the honor of Ibrahim Al-Khalil, who 
He made an Imam for the people, and a model to be imitated, 
because of the way he conducted himself and adhered to 
Tawhid. This honor was given to Prophet Ibrahim when he 
adhered to Allah’s decisions and prohibitions. This is why 
Allah said, 

iAtid (remember) when the Lord of Ibrahim (i.e., Allah) tried 
him with (certain) commands 

This Ayah means, O Muhammad! Remind the idolaters and 
the People of the Scriptures, who pretend to be followers of the 
religion of Ibrahim, while in reality they do not follow it, while 
you, O Muhammad, and your followers are the true followers 
of his religion; remind them of the commands and prohibitions 
that Allah tested Ibrahim with. 



iwhich he fulfilled.$ 

indicating that Ibrahim implemented all of Allah’s orders. Allah 
said in another Ayah, 
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iAttd of Ibrahim (Abraham) who fulfilled (or conveyed) all that 
(Allah ordered him to do or convey)} (53:37) 


meaning, he was truthful and he was obedient to Allah’s 
legislation. Also, Allah said, 


Si 4' & lie- A && $ 

p SJ <& 4 >>? 4 ijij 


i Verily, Ibrahim was an Ummah (or a nation), obedient to 
Allah, Hanif (i.e. to worship none but Allah), and he was not 
one of those who were Al-Mushrikin (polytheists), (He was) 
thankful for His (Allah’s) favors. He (Allah) chose him and 
guided him to a straight path. And We gave him good in this 
world, and in the Hereafter he shall be of the righteous. Then, 
We have sent the revelation to you (O Muhammad jg saying): 
"Follow the religion of Ibrahim Hanif (Islamic Monotheism - 
to worship none but Allah) and he was not of the Mushrikin 
(16:120-123) 


Iri l*j p*j{) JVj Uli Lj j.i: . . : J rlri J) X%) 

A ' s' r>;r 


iSay (O Muhammad jg ): "Truly, my Lord has guided me to a 
straight path, a right religion, the religion of Ibrdhim, Hanifan, 
and Ibrdhim (to worship none but Allah, alone) and he was not 
of Al-Mushrikin (6:161) and, 



iIbrdhim was neither a Jew nor a Christian, but he was a true 
Muslim Hanifan (Islamic Monotheism - to worship none but 
Allah alone) and he was not of Al-Mushrikin. Verily, among 
mankind who have the best claim to Ibrdliim are those who 
followed him, and this Prophet (Muhammad sg) and those who 
have believed (Muslims). And Allah is the Wali (Protector and 
Helper) of the believers ^ (3:67-68). 

Allah said, 


ir#i> 
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iwith Kalimdt (words)} 


which means, “Laws, commandments and prohibitions.” 
“Words’ as mentioned here, sometimes refers to what Allah has 
willed, such as Allah’s statement about Maryam, 




iAnd site testified to the truth of the Words of her Lord, and 
(also believed in) His Scriptures, and she was of the Qdnitfn 
(i.e. obedient to Allah)} (66:12). 

“Words” also refers to Allah’s Law, such as Allah’s statement, 

l ij-g 


iAnd the Word of your Lord has been fulfilled in truth and in 
justice} (6:115) 


meaning, His legislation. “Words” also means truthful news, or 
a just commandment or prohibition. For instance, Allah said, 


Ai ^ ^ ^ 

)Ij} 


iAnd (remember) whett the Lord of Ibrdhtm tried him with 
(certain) Words (commands), which he fulfilled} 

meaning, he adhered to them, Allah said, 

i&c\ a zUc 4 ^ 


i”Verily, I am going to make you an Imam (a leader) for 
mankind (to follmo you).”} 

as a reward for Ibrahim’s good deeds, adhering to the 
commandments and avoiding the prohibitions. This is why 
Allah made Ibrahim a role model for the people, and an Imam 
whose conduct and path are imitated and followed. 


What were the Words that Ibrahim was tested with? 

There is a difference of opinion over the words that Allah 
tested Ibrahim with. There are several opinions attributed to 
Ibn ‘Abbas. For instance, ‘Abdur-Razzaq said that Ibn “Abbas 
said, “Allah tested him with the rituals (of Hay).”* 1 ' Abu Ishaq 
reported the sameJ 2 ' ‘Abdur-Razzaq also narrated that Ibn 


1,1 At-Jabari 3:13. 
121 Ibid. 
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‘Abbas said that, 




4A;irf (remember) when the Lord of Ibrahim (Abraham) (i.e., 
Allah) tried him with (certain) commands$ 


means, “Allah tested him with Taharah (purity, ablution): five 
on the head and five on the body. As for the head, they are 
cutting the mustache, rinsing the mouth, inhaling and 
discarding water, using Siwak and parting the hair. As for the 
body, they are trimming the nails, shaving the pubic hair, 
circumcision and plucking under the arm and washing with 
water after answering the call of nature.” 11 ' Ibn Abi Hatim 
said, “A similar statement was also reported from Said bin Al- 
Musayyib, Mujahid, Ash-Shaln, An-Nakhal, Abu Salih, Abu 
Al-Jald, and so forth.”' 2 ' 

There is a similar statement that Imam Muslim narrated 
from ‘A’ishah who said that Allah’s Messenger said, 


NJ ol*J 1 j oUJ1 L*J \ 1 .f--*'j jUtVl 

jl j Sz ji 


«Ten are among the Fitrah (instinct, natural constitution): 
trimming the mustache, growing the beard, using Siwak, 
inhaling and then exhaling water (in ablution), cutting the 
nails, washing between the fingers (in ablution), plucking the 
underarm hair, shaving the pubic hair, washing with water 
after answering the call of nature, (and I forgot the tenth, I 
think it was) rinsing the mouth (in ablution) .»' 3 ' 

The Two Sahihs recorded Abu Hurayrah saying that the 
Prophet jg said, 




'‘Five are among the acts of Fitrah: circumcision, shaving the 
pubic hair, trimming the mustache, cutting the nails and 
plucking the underarm hair.* This is the wording with 


''' ‘Abdur-Razzaq 1:57. 
121 Ibn Abi Hatim 1 :359. 
' 3) Muslim 1:223. 
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Muslim.* 11 

Muhammad bin Ishaq reportd that Ibn ‘Abbas said, “The 
words that Allah tested Ibrahim with, and that he 
implemented were: abandoning his (disbelieving) people when 
Allah commanded him to do so, disputing with Nimrod (king of 
Babylon) about Allah, being patient when he was thrown in 
the fire (although this was extremely traumatic) migrating from 
his homeland when Allah commanded him to do so, patience 
with the monetary and material demands of hosting guests by 
Allah’s command, and Allah’s order for him to slaughter his 
son. When Allah tested Ibrahim with these words, and he was 
ready for the major test, Allah said to him, 

cSX 36 

4"Submit (be a Muslim)!” He said, "I have submitted myself 
(as a Muslim) to the Lord of all that exists.”} (2:131) 

although this meant defying and being apart from the 
people.”* 2 * 

The Unjust do not qualify for Allah's Promise 

Allah said that Ibrahim said, 

mj} 

4And of my offspring (to make leaders)} and Allah replied, 

4^M j£ -3} 

4My covenant (prophethood) includes not Zdlimin (polytheists 
and wrongdoers)}. 

When Allah made Ibrahim an Imam (Leader for the faithful), 
he asked Allah that Imams thereafter be chosen from his 
offspring. Allah accepted his supplication, but told him that 
there will be unjust people among his offspring and they will 
not benefit from Allah’s promise. Thus, they will neither 
become Imams nor be imitated (for they will not be righteous). 
The proof that Ibrahim’s supplication to Allah was accepted is 
that Allah said in Surat Al-‘Ankabut (29:27), 

*** FathAl-Bari 10:347 and Muslim 1:222. 

|2 * Ibn Abi Hatim 1:360. 
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4Awd We ordained among his offspring prophethood and the 
Book >. 

Hence, every Prophet whom Allah sent after Ibrahim were 
from among his offspring, and every Book that Allah revealed 
was to them. As for Allah's statement, 

4j£ JIj4 


i(Alldh) said, "My covenant (prophethood) includes not 
Zdlimin (polytheists and wrongdoers). 


Allah mentioned that there are unjust people among the 
offspring of Ibrahim, and they will not benefit from Allah's 
promise, nor would they be entrusted with anything, even 
though they are among the children of Allah's Khalil {intimate 
friend, Prophet Abraham). There will also be those who do 
good among the children of Ibrahim, and these it is who will 
benefit from Ibrahim's supplication. Ibn Jarir said that th'is 
Ayah indicated that the unjust shall not be Imams for the 
people. Moreover, the Ayah informed Ibrahim that there will be 
unjust people among his offspring. Also, Ibn Khuwayz Mindad 
Al-Maliki said, ‘The unjust person does not qualify to be a 
Khallfah, a ruler, one who gives religious verdicts, a witness, 
or even a narrator (of Hadiths ).” 




il25 . And (remember) when We made the House (the Ka'bah 
at Makkah) a place of resort for mankind and a place of safety. 
And take you (people) the Maqam (place) of Ibrahim (or the 
stone on which Ibrahim as a place} 


The Virtue of Allah’s House 

Al-‘Awfi reported that Ibn ‘Abbas commented on Allah's 
statement, 

iAnd (remember) when We made the House (the Ka'bah at 
Makkah) a place of resort for mankind ^ 

“They do not remain in the House, they only visit it and return 
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to their homes, and then visit it again.” Also, Abu Ja'far Ar- 
Razi narrated from Ar-Rabi‘ bin Anas from Abu Al-‘Aliyah who 
said that, 

Atii oM ?£ 

iAnd (remember) when We made the House (the Ka'bah at 
Makkah) a place of resort for mankind and a place of safety} 

means, “Safe from enemies and armed conflict. During the 
time of Jahiliyyah, the people were often victims of raids and 
kidnapping, while the people in the area surrounding it {Al- 
Masjid Al-Haram ) were safe and not subject to kidnapping.” 111 
Also, Mujahid, ‘Ata’, As-Suddi, Qatadah and Ar-Rabi‘ bin Anas 
were reported to have said that the Ayah (2:125) means, 
“Whoever enters it shall be safe.” 121 

This Ayah indicates that Allah honored the Sacred House, 
which Allah made as a safe refuge and safe haven. Therefore, 
the souls are eager, but never bored, to conduct short visits to 
the House, even every year. This is because Allah accepted the 
supplication of His Khalil, Ibrahim, when he asked Allah to 
make the hearts of people eager to visit the House. Ibrahim 
said (14:40), 

i&i XZZj 


iOur Lord! And accept my invocation}. 

Allah described the House as a safe resort and refuge, for 
those who visit it are safe, even if they had committed acts of 
evil. This honor comes from the honor of the person who built 
it first, Khalil Ar-Rahman, just as Allah said, 


■— 4 /^ ^ ^ . r 


iAnd (remember) when We showed Ibrahim the site of the 
(Sacred) House (the Ka'bah at Makkah) (saying): "Associate not 
anything (in worship) with Me..."} (22:26) and, 


fLu C-l ju 




<- V_ / *• ~ 


111 At-Tabari 3:29. 

121 Ibn Abi Hatim 1:370. 
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iVerily, the first House (of worship) appointed for mankind was 
that at Bakkah (Makkah), full of blessing, and a guidance for 
Al-'Alamin (mankind and Jinn). In it are manifest signs (for 
example), the Maqdm (place) of Ibrahim; whosoever enters it, 
he attains security} (3:96-97). 

The last honorable Ayah emphasized the honor of Ibrahim’s 
Maqdm, and the instruction to pray next to it, 

iAnd take you (people) the Maqdm (place) of Ibrdlum as a place 
of prayer 

The Maqdm of Ibrahim 

Sufyan Ath-Thawri reported that Sa'Id bin Jubayr 
commented on the Ayah, 

4And take you (people) the Maqdm (place) of Ibrahim as a place 
of prayer ^ 

“The stone (Maqdm) is the standing place of Ibrahim, Allah’s 
Prophet, and a mercy from Allah. Ibrahim stood on the stone, 
while Ismail was handing him the stones (constructing the 
Ka'bah).”^ As-Suddi said, “The Maqdm of Ibrahim is a stone 
which Ismail’s wife put under Ibrahim’s feet when washing his 
head."I 2 * Al-Qurtubi mentioned this, but he considered it 
unauthentic, although others gave it prefrence, Ar-Razi 
reported it in his Tafsir from Al-Hasan Al-Basri, Qatadah, and 
Ar-Rabi* bin AnasJ 3 ' 

Ibn Abi Hatim reported that Jabir, describing the Hajj 
(pilgrimage) of the Prophet jg said, “When the Prophet jg 
performed Tawafi Umar asked him, Is this the Maqdm of our 
father?’ He said, “Yes.’ Umar said, ‘Should we take it a place of 
prayer?’ So Allah revealed, 

4j-^“ & ot 

111 Ibn Abi Hatim 1:371. 

121 At-Jabari 3:35. 

I 3 ' Ar-Razi 4 :45. 
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tfadith that Muslim recorded in Sahib. 1 ' 1 Al-Bukhari recorded 
that ‘Amr bin Dinar said that he heard Ibn Umar say, “The 
Messenger of Allah jg performed Tawaf around the House 
seven times and then prayed two Rak'ahs behind the 
Magam.”* 2 * 

All these texts indicate that the Maqam is the stone that 
Ibrahim was standing on while building the House. As the 
House’s walls became higher, Ismail brought his father a 
stone, so that he could stand on it, while Ismail handed him 
the stones. Ibrahim would place the stones on the wall, and 
whenever he finished one side, he would move to the next 
side, to complete the building all around. Ibrahim kept 
repeating this until he finished building the House, as we will 
describe when we explain the story of Ibrahim and Ismail and 
how they built the House, as narrated from Ibn ‘Abbas and 
collected by Al-Bukhari. Ibrahim’s footprints were still visible 
in the stone, and the Arabs knew this fact during the time of 
Jahiliyyah. This is why Abu Talib said in his poem known as 
‘Al-Lamiyyah’, “And Ibrahim’s footprint with his bare feet on 
the stone is still visible.” 

The Muslims also saw Ibrahim’s footprints on the stone, as 
Anas bin Malik said, “I saw the Maqam with the print of 
Ibrahim’s toes and feet still visible in it, but the footprints 
dissipated because of the people rubbing the stone with their 
hands.” 

Earlier, the Maqam was placed close to the Ka'bah’s wall. In 
the present time, the Maqam is placed next to Al-Hijr on the 
right side of those entering through the door. 

When Ibrahim finished building the House, he placed the 
stone next to the wall of Al-Ka‘bah. Or, when the House was 
finished being built, Ibrahim just left the stone where it was 
last standing, and he was commanded to pray next to the 
stone when he finished the Tawaf (circumambulating). It is 
understandable that the Maqam of Ibrahim would stand where 
the building of the House ended. The Leader of the faithful 
Umar bin Al-Khattab, one of the Four Rightly Guided Caliphs 
whom we were commanded to emulate, moved the stone away 

111 Muslim 2:920. 

|2) FathAl-Bari 3:586. 
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from the Ka'bah’s wall during his reign. ‘Umar is one of the 
two men, whom the Messenger of Allah m described when he 
said, ^ 

b Imitate the two men who ivill come after me: Abu Bakr and 
'Umar.^ l] 


Umar was also the person whom the Qur'an agreed with 
regarding praying next to Maqam of Ibrahim. This is why none 
among the Companions rejected it when he moved it. 

‘Abdur-Razzaq reported from Ibn Jurayj from ‘Ata’, “ Umar 
bin Al-Khattab moved the Maqam back." Also, ‘Abdur-Razzaq 
narrated that Mujahid said that Umar was the first person 
who moved the Maqam back to where it is now standing.” Al- 
Hafiz Abu Bakr, Ahmad bin ‘Ali bin Al-Husayn Al-Bayhaqi 
recorded ‘A'ishah saying, “During the time of the Messenger of 
Allah and Abu Bakr, the Maqam was right next to the House. 
Umar moved the Maqam during his reign.” This Hadith has 
an authentic chain of narration. 


o*'* Cr* 02 Cjj j^£y\ 

Cojf y* JLt'jiji u/a^\ p MJj jUl*U 


4125. And We commanded Ibrahim (Abraham) and Ismail 
(Ishmael) that they should purify My House (the Ka'bah at 
Makkah) for those who are circumambulating it, or staying 
(Vtikdf), or bowing or prostrating themselves (there, in 
prayer) .} 

4126. And (retnember) when Ibrahim said, "My Lord, make 
this city (Makkah) a place of security and provide its people 
with fruits, such of than as believe in Alldlt and the Last Day/' 
He (Allah) answered: "As for him who disbelieves, I shall leave 
him in contentmait for a while, then I shall compel him to the 
torment of the Fire, and worst indeed is that destination!"} 


IM 


Tuhfat Al-Ahwadhi :569. 
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4127. And (remember) 
when Ibrahim and (7ns 
son) Isma'il were raising 
the foundations of the 
House (the Ka'bah at 
Makkah), (saying), 
"Our Lord! Accept (this 
service) from us. Verily, 
You are the Hearer, the 
Knower."} 

4128. "Our Lord! And 
make us submissive unto 
You and of our offspring 
a nation submissive 
unto You, and show us 
our Manasik, and accept 
our repentance. Truly, 
You are the One Who 
accepts repentance, the 
Most Merciful 

The Command to 
purify the House 

Al-Hasan Al-Basri 
said that, 

4And We gave Our 'Ahd (command) to Ibrahim and Isma'il} 

means, “Allah ordered them to purify it from all filth and 
impurities, of which none should ever touch it.” 11 ' Also, Ibn 
Jurayj said, “I said to ‘Ata’, ‘What is Allah’s ‘ Ahd ?’ He said, 
*His command.”’ Also, Said bin Jubayr said that Ibn ‘Abbas 
commented on the Ayah, 

ithat they should purify My House (the Ka'bah) for those who 
are circumambulating it, or staying (I'tikdf)} 


J 


i£fli & 
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0 liijt 
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^ Ibn Abi Hatim 1:373. 
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“Purify it from the idols.” Further, Mujahid and Said bin 
Jubayr said that, 

'<£■ 'Sift 

4 purify My House for those who are circumambulating it} 

means, “From the idols, sexual activity, false witness and sins 
of all kinds.” 

Allah said, 

ifor those who are petforming Tawaf (circumambulating) it}. 

The Tawaf around the House is a well-established ritual, 
Said bin Jubayr said that, 

ifor those who are circumambulating it} 

means, strangers (he means who do not live in Makkah), 
while; 


ior staying (I'tikdfi} 

is about those who live in the area of the Sacred House. 1 ' 1 
Also, Qatadah and Ar-Rabl‘ bin Anas said that Ttikaf is in 
reference to those who live in the area of the House, just as 
Said bin Jubayr stated.* 21 Allah said, 


ior bowing or prostrating themselves (there, in prayer)} 

Ibn ‘Abbas said, when it is a place of prayer it includes those 
who are described as bowing and prostrating themselves.* 3 * 
Also, ‘Ata’ and Qatadah offered the same Tafsirfo^ 

Purifying all Masjids is required according to this Ayah and 
according to Allah’s statement, 


£ % £4 fLL\ £ g? J % 4 i£. cfo 


*'■ Ibn Abi HStim 1:375. 
* 2 * Ibid. 

* 3 ' Ibn Abi Hatim 1 :376. 
* 4 * Ibid. 
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iln houses (mosques) which Allah has ordered to be raised (to 
be cleaned, and to be honored), in them His Name is 
remembered (i.e. Adhan, Iqdmah, Saldh, invocations, recitation 
of the Qur'an). Therein glorify Him (Allah) in the mornings 
and in the (late) afternoons ^ (24:36). 

There are many Hadiths that give a general order for 
purifying the Masjids and keeping filth and impurities away 
from them. This is why the Prophet sg said, 

olj UJ olJ UJJd 

«77»e Masjids are established for the purpose that they were 
built for (i.e. worshipping Allah alone).^ 

I have collected a book on this subject, and all praise is due 
to Allah. 


Makkah is a Sacred Area 


Allah said, 

rrJ S*'» It* 


at U*l« Ui; 'i* Jti 

<3$ 


4And (remember) when Ibrahim said, "My Lord, make this city 
(Makkah) a place of security and provide its people with fruits, 
such of them as believe in Allah and the Last Day/'} 

Imam Abu Jafar bin Jarir At-Tabari narrated that Jabir bin 
‘Abdullah said that the Messenger of Allah jg said, 




* i ^ ' 

'jj UjL_i 


*Ibrahim made Allah's House a Sacred Area and a safe refuge. 
I have made what is between the two sides of Al-Madinah a 
Sacred Area. Therefore, its game should not be hunted, and its 
trees should not be cwf.»* 21 An-Nasal 131 and Muslim* 41 also 
recorded this Hadith. 1 


111 Muslim 1 :397. 

* 21 At-Tabari 3:47. 

131 An-Nasal in Al-Kubra 2:487. 
141 Muslim 2:992. 



There are several other Hadiths that indicate that Allah 
made Makkah a sacred area before He created the heavens 
and earth. The Two Sahihts recorded ‘Abdullah bin ‘Abbas 
saying that the Messenger of Allah said, 


<3>l ^1 y- <3)1 o! B 

M! i/5 (!m <!m ^ f>- 

1*5*1: ^ f>: Ji ^ 

'jl :<il J/Aj 15* «U^aA Tj ^ 'Jj 

«>W' ’<■&£} rfoM. ^ 


»A//a/i /ias made this city a sanctuary (sacred place) the Day He 
created the heavens and earth. Therefore, it is a sanctuary until 
the Day of Resurrection because Allah made it a sanctuary. It 
was not legal for anyone to fight in it before me, and it was 
legal for me for a few hours of one day. Therefore, it is a 
sanctuary until the Day of Resurrection, because Allah made it 
a sanctuary. None is allowed to uproot its thorny shrubs, or to 
chase its game, or to pick up something that has fallen, except 
by a person u)ho announces it publicly, nor should any of its 
trees be cut J Al-‘Abbas said, ‘O Messenger of Allah! Except 
the lemon-grass, for our goldsmiths and for our graves.’ 
The Prophet added, «Except lemon-grass .» m 

This is the wording of Muslim. The Two Sahlhs also recorded 
Abu Hurayrah narrating a similar Hadith, while Al-Bukhan 
recorded a similar Hadith from Safiyyah bint Shaybah who 
narrated it from the Prophet jg. |2) 

Abu Shurayh Al-‘Adawi said that he said to ‘Amr bin Said 
while he was sending armies to Makkah, “O Commander! Let 
me narrate a Hadith that the Messenger of Allah jg said the 
day that followed the victory of Makkah. My ears heard the 
Hadith, my heart comprehended it, and my eyes saw the 
Prophet jg when he said it. He thanked Allah and praised him 
and then said. 


^ irf$! tiff"'} ^ , 


1*1 Fath Al-Sori4:56, and Muslim 2:986. 
121 Fath At-Bari 3:253. 
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8 Allah, not the people, made Makkah a sanctuary, so any 
person who has belief in Allah and the Last Day, should neither 
shed blood in it nor should he cut down its trees. If anybody 
argues that fighting in it is permissible on the basis that Allah’s 
Messenger fought in Makkah, say to him, 'Allah allowed His 
Messenger and did not allow you.' Allah allowed me only for a 
few hours on that day (of the Conquest), and today its sanctity 
is valid as it was before. So, those who are present should 
inform those ivho are absent (concerning this fact ).» 

Abu Shurayh was asked, “What did ‘Amr reply?’ He said, 
(‘Amr said) ‘O Abu Shurayh! I know better than you about 
this, the Sacred House does not give protection to a sinner, a 
murderer or a thief.’ This Hadith was collected by Al-Bukhari 
and Muslim. 1 * 1 


After this, there is no contradiction between the Hadiths that 
stated that Allah made Makkah a sanctuary when He created 
the heavens and earth and the Hadiths that Ibrahim made it a 
sanctuary, since Ibrahim conveyed Allah’s decree that Makkah 
is a sanctuary, before he built the House. Similarly, the 
Messenger of Allah 5g was written as the Final Prophet when 
Adam was still clay. Yet, Ibrahim said, 




40ur Lord! Send amongst them a Messenger of their own} 
(2:129). 


Allah accepted Ibrahim’s supplication, although He had full 
knowledge beforehand that it will occur by His decree. To 
further elaborate on this subject, we should mention the 
Hadith about what the Messenger of Allah said when he was 
asked, “O Messenger of Allah! Tell us about how your 
prophethood started.” He said, 






m 


Fath Al-Bari 4 :50, and Muslim 2 :987. 
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•^UJl j j -■»« d 


«/ am Me supplication of my father Ibrahim, the good news of 
Jesus, the son of Mary, and my mother saw a light that 
radiated from her which illuminated the castles of Ash-Sham 
(Syria), i™ 

In this Hadith, the Companions asked the Messenger 
about the beginning of his prophethood. We will explain this 
matter later, if Allah wills. 


Ibrahim invokes Allah to make Makkah an Area of 
Safety and Sustenance 

Allah said that Ibrahim said, 

£& 'ji cff} 

iMy Lord, make this city (Makkah) a place of security} 
(2:126) 

from terror, so that its people do not suffer from fear. Allah 
accepted Ibrahim’s supplication. Allah said, 

iU X $•'> & 

^Whosoever enters it, he attains security} (3:97) and, 

i. CjX GZr @ £ 

iHave they not seen that We have made (Makkah) a secure 
sanctuary, while men are being snatched away from all around 
them?} (29:67). 

We have already mentioned the Hadiths that prohibit fighting 
in the Sacred Area. Muslim recorded that Jabir said that the 
Messenger of Allah jgg said, 

•No one is allowed to carry weapons in Makkah.» 121 Allah 
mentioned that Ibrahim said, 




^ Ahmad 5:262. 
121 Muslim 2:989. 
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iMy Lord, make this city (Makkah) a place of security} 

meaning, make this a safe city. This occurred before the 
Ka'bah was built. Allah said in Surat Ibr&him, 








iAnd (remember) when Ibrdltim said, "My Lord! Make this 
city (Makkah) one of peace and security..."} (14:35) 


as here, Ibrahim supplicated a second time after the House 
was built and its people lived around it, after Ishaq who was 
thirteen years Ismail’s junior was bom. This is why at the 
end of his supplication, Ibrahim said here, 




}All the praises and thanks be to Allah, Who has given me in 
old age Ismd'il (Ishmael) and Ishaq (Isaac). Verily, my Lord is 
indeed the Hearer of invocations} (14:39). 

Allah said next, 


f* 5 m J5 Pffj jiV (£i P'- P o>2)' &&} 

^.--'at 


i"...and provide its people with fruits, such of them as believe 
in Allah and the Last Day." He (Allah) answered: "As for him 
who disbelieves, I shall leave him in contentment for a while, 
then I shall compel him to the torment of the Fire, and worst 
indeed is that destination!”} 


Ibn Jarir said that Ubayy bin Ka*b commented on, 

jw XJ» ifoPs ffo Pi J^} 


4He answered: "As for him who disbelieves, I shall leave him 
in contentment for a while, then I shall compel him to the 
tortnent of the Fire, and worst indeed is that destination!"} 

“These are Allah’s Words (meaning not Ibrahim’s)”* 11 This is 
also the Tafsir of Mujahid and Ikrimah.* 2 * Furthermore, Ibn 
Abi Hatim narrated that Ibn ‘Abbas commented on Allah’s 
statement, 


111 At-Tabari 3:53. 
121 At-Tabari 3:54. 
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4My Lord, make this city (Makkah) a place of security and 
provide its people with fruits, such of them as believe in Allah 
and the Last Day.} 

“Ibrahim asked Allah to grant sustenance for the believers 
only. However, Allah revealed, 1 will also provide for the 
disbelievers, just as 1 shall provide for the believers. Would I 
create something and not sustain and provide for? I shall 
allow the disbelievers little delight, and then force them to the 
torment of the Fire, and what an evil destination.” 1 * 1 Ibn 
‘Abbas then recited, 


of £ % & u Sfjaj u 


iOn each these as well as those We bestow from the bounties of 
your Lord. And the bounties of your Lord can never be 
forbidden} (17:20). 

This was recorded by Ibn Marduwyah, who also recorded 
similar statements from Ikrimah and Mujahid. Similarly, Allah 
said, 


tlj Ajjill vSUu)i iS 


iVerily, those who invent a lie against Allah will never be 
successful. (A brief) enjoyment in this world! And then unto 
Us will be their return, then We shall make them taste the 
severest torment because they used to disbelieve.} (10:69-70), 


yli. Uj | , j. j I j LJ[ jiyiS _^iS 




iAnd whoever disbelieves, let not his disbelief grieve you (O 
Multammad jgs). To Us is their return, and We shall inform 
them what they have done. Verily, Allah is the Knower of what 
is in the breasts (of men). We let them enjoy for a little while, 
then in the end We sltall oblige them to (enter) a great 
torment.} (31:23-24) and, 


1,1 IbnAbi Hatim 1:377. 





Surah 2. Al-Baqarah (125 - 149) (Part-1) 


385 


it \mlS <>!. LlA»J J-UJ' 0^3 i? ’'tSj} 

J£=» u|> L^* ^ rT ,OjJ+l»i 1*& jyUlj 

<S^Ii Jcj jl* i>§5 biit *£B g ill io> 


4 A;i<i were it not that mankind would have become of one 
community (all disbelievers desiring worldly life only), Wc 
would have provided for those who disbelieve in the Most 
Gracious (Allah), silver roofs for their houses, and elevators 
whereby they ascend. And for their houses, doors (of silver), 
and thrones (of silver) on which they could recline. And 
adornments of gold. Yet all this would have been nothing but 
an enjoyment of this world. And the Hereafter with your Lord 
is (only) for the Muttaqfn (tlte pious).} (43:33-35). 

Allah said next, 


4UX 


Si) pi p 




iThen l shall compel him to the torment of the Fire, and worst 
indeed is that destination!} 


meaning, “After the delight that the disbeliever enjoyed in this 
life, I will make his destination torment in the Fire, and what 
an evil destination.” This Ayah indicates that Allah gives the 
disbelievers respite and then seizes them in a manner 
compatible to His greatness and ability. This Ayah is similar to 
Allah’s statement, 


4 IK jp tf 3) b-U ilili LA iri? 




4And many a township did l give respite while it was given to 
wrongdoing. Then (in the end) I seized it (with punishment). 
And to Me is the (final) return (of all)} (22:48), 


Also, the Two Sahihs recorded, 

fpjy. ofLiu 4)1 Ifi- 'Sp\ i>-\ 


“No one is more patient than Allah when hearing abuse. They 
attribute a son to Him, while He grants them sustenance and 
health .» |1) 


The Sahlh also recorded, 


(1 ’ Fath Al-Bari 13:372, and Muslim 4:2160. 
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*«4*i pJ lij (JUaJJ <&' j> ! 

11 Allah gives respite to the unjust person, until wlten He seizes 
him; He never lets go of him .» |11 


He then recited Allah’s statement, 


U) & k 5 > 


iSuch is the punishment of your Lord when He punishes the 
(population of) towns zohile they are doing wrong. Verily, His 
punishment is painful (and) severe >. (11:102) 


Building the Ka*bah and asking Allah to accept This 
Deed 


Allah said, 

Iwvl^Lp! Sh&Ij 

dJp 13 M t ik a/j A Lcli 


'iU pil L l* liJ-'j 


(remember) when Ibrahim (Abraham) and (his son) 
Ismd'il (Islunael) were raising the foundations of the House (the 
Ka'bah at Makkah), (saying), "Our Lord! Accept (this service) 
from us. Verily, You are the Hearer, the Knower. Our Lord! 
And make us submissive unto You and of our offspring a 
nation submissive unto You, and show us our Mandsik and 
accept our repentance. Trtdy, You are the One Who accepts 
repentance, the Most Merciful. 

Allah said, “O Muhammad! Remind your people when 
Ibrahim and Ismail built the House and raised its foundations 
while saying, 

43M\ U A[ % j2s G# 

iOur Lord! Accept (this service) from us. Verily, You are the 
Hearer, the Knower. 

Al-Qurtubi mentioned that Ubayy and Ibn Mas'ud used to 
recite the Ayah this way, 


m 


Fath Al-Bari 8:205. 
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4Anrf (remember) when Ibrahim and (his son) Ismd'il were 
raising the foundations of the House (the Ka'bah at Makkah), 
Saying, "Our Lord! Accept (this service) from us. Verily, You 
are the Hearer, the Knower.”}^ 


What further testifies to this statement (which adds ‘saying’ 
to the Ayah) by Ubayy and Ibn Masljd, is what came 
afterwards, 


4>iu iiili *51 jv SH jjlLii £)} 


iOur Lord! And make us submissive unto You and of our 
offspring a nation submissive unto You}. 


The Prophets Ibrahim and Ismail were performing a good 
deed, yet they asked Allah to accept this good deed from them. 
Ibn Abi Hatim narrated that Wuhayb bin Al-Ward recited, 


i\i> jii uj 
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iAnd (remember) when Ibrahim and (his son) Ismd'il were 
raising the foundations of the House (the Ka'bah at Makkah), 
(saying), "Our Lord! Accept (this service) from us”} 

and cried and said, “O Khalil of Ar-Rahmanl You raise the 
foundations of the House of Ar-Rahman (Allah), yet you are 
afraid that He will not accept it from you?”* 21 This is the 
behavior of the sincere believers, whom Allah described in His 
statement, 




iAnd those who give that which they give} (23:60) 

meaning, they give away voluntary charity, and perform the 
acts of worship yet, 

its 

iwith their hearts full of fear} (23:60) 

111 Al-Qurtubi 2:126. 

' 2 ' Ibn Abi Hatim 1 :384. 
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afraid that these good deeds might not be accepted of them. 
There is an authentic Hadith narrated by ‘A’ishah on this 
subject, which we will mention later, Allah willing. 

Al-Bukhari recorded that Ibn ‘Abbas said, “Prophet Ibrahim 
took Ismail and his mother and went away with them until he 
reached the area of the House, where he left them next to a 
tree above Zamzam in the upper area of the Masjid . During 
that time, Ismail's mother was still nursing him. Makkah was 
then uninhabited, and there was no water source in it. 
Ibrahim left them there with a bag containing some dates and 
a water-skin containing water. Ibrahim then started to leave, 
and Ismail’s mother followed him and said, ‘O Ibrahim! To 
whom are you leaving us in this barren valley that is not 
inhabited?’ She repeated the question several times and 
Ibrahim did not reply. She asked, Has Allah commanded you 
to do this?’ He said, ‘Yes.’ She said, 1 am satisfied that Allah 
will never abandon us.’ Ibrahim left, and when he was far 
enough away where they could not see him, close to 
Thaniyyah, he faced the House, raised his hands and 
supplicated, 


sK & cJhjA 4l 


40 our Lord! I have made some of my offspring to dwell in an 
uncultivable valley by Your Sacred House (the Ka'bah at 
Makkah)} until, 




iGive thanks} (14:37). 

Ismail’s mother then returned to her place, started drinking 
water from the water-skin and nursing Ismail. When the 
water was used up, she and her son became thirsty. She 
looked at him, and he was suffering from thirst; she left, 
because she disliked seeing his face in that condition. She 
found the nearest mountian to where she was, As-Safa, 
ascended it and looked, in vain, hoping to see somebody. 
When she came down to the valley, she raised her garment 
and ran, just as a tired person runs, until she reached the Al- 
Marwah mountain. In vain, she looked to see if there was 
someone there. She ran to and fro (between the two 
mountains) seven times.” Ibn ‘Abbas said that the Messenger 
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of Allah sg said, “This is why the people make the trip between 
As-Safa and Al-Marwah (during Hajj and Umrah).” 

“When she reached Al-Marwah, she heard a voice and said, 
‘Shush,’ to herself. She tried to hear the voice again and when 
she did, she said, 1 have heard you. Do you have relief?’ She 
found the angel digging with his heel (or his wing) where 
Zamzam now exists, and the water gushed out. Ismail’s 
mother was astonished and started digging, using her hand to 
transfer water to the water-skin.” Ibn ‘Abbas said that the 
Prophet jg then said, “May Allah grant His mercy to the mother 
of Ismail, had she left the water, (flow naturally without her 
intervention), it would have been flowing on the surface of the 
earth.” 

“Ismail’s mother started drinking the water and her milk 
increased for her child. The angel (Gabriel) said to her, ‘Do not 
fear abandonment. There shall be a House for Allah built here 
by this boy and his father. Allah does not abandon His 
people.’ During that time, the area of the House was raised 
above ground level and the floods used to reach its right and 
left sides. 

Afterwards some people of the tribe of Jurhum, passing 
through Kada’, made camp at the bottom of the valley. They 
saw some birds, they were astonished, and said, ‘Birds can 
only be found at a place where there is water. We did not 
notice before that this valley had water.’ They sent a scout or 
two who searched the area, found the water, and returned to 
inform them about it. Then they all went to Ismail’s mother, 
next to the water, and said, ‘O Mother of Ismail! Will you 
allow us to be with you (or dwell with you)?’ She said, ‘Yes. 
But you will have no exclusive right to the water here.’ They 
said, *We agree.’” Ibn ‘Abbas said that the Prophet jg said, “At 
that time, Ismail's mother liked to have human company.” 

“And thus they stayed there and sent for their relatives to 
join them. Later on, her boy reached the age of puberty and 
married a lady from them, for Ismail learned Arabic from 
them, and they liked the way he was raised. Ismail’s mother 
died after that. 

Then an idea occurred to Abraham to visit his dependents. 
So he left (to Makkah). When he arrived, he did not find 
Ismail, so he asked his wife about him. She said, He has 
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gone out hunting.’ When he asked her about their living 
conditions, she complained to him that they live in misery and 
poverty. Abraham said (to her), When your husband comes, 
convey my greeting and tell him to change the threshold of his 
gate.’ When Ismail came, he sensed that they had a visitor 
and asked his wife, ‘Did we have a visitor?’ She said, “Yes. An 
old man came to visit us and asked me about you, and I told 
him where you were. He also asked about our condition, and I 
told him that we live in hardship and poverty.’ Ismail said, 
‘Did he ask you to do anything?’ She said, Yes. He asked me 
to convey his greeting and that you should change the 
threshold of your gate.’ Ismail said to her, He was my father 
and you are the threshold, so go to your family (i.e. you are 
divorced).’ So he divorced her and married another woman. 

Again Ibrahim thought of visiting his dependents whom he 
had left (at Makkah). Ibrahim came to Ismail’s house, but did 
not find Ismail and asked his wife, Where is Ismail?’ Ismail’s 
wife replied, ‘He has gone out hunting.’ He asked her about 
their condition, and she said that they have a good life and 
praised Allah. Ibrahim asked, What is your food and what is 
your drink?’ She replied, ‘Our food is meat and our drink is 
water.’ He said, ‘O Allah! Bless their meat and their drink.’” 
The Prophet (Muhammad s&) said, “They did not have crops 
then, otherwise Ibrahim would have invoked Allah to bless that 
too. Those who do not live in Makkah cannot bear eating a diet 
only containing meat and water.” 

“Ibrahim said, When Ismail comes back, convey my greeting 
to him and ask him to keep the threshold of his gate.’ When 
Ismail came back, he asked, ‘Has anyone visited us.’ She said, 
Yes. A good looking old man,’ and she praised Ibrahim, ‘And 
he asked me about our livelihood and I told him that we live 
in good conditions.’ He asked, ‘Did he ask you to convey any 
message?’ She said, Yes. He conveyed his greeting to you and 
said that you should keep the threshold of your gate.’ Ismail 
said, That was my father, and you are the threshold; he 
commanded me to keep you.’ 

Ibrahim then came back visiting and found Ismail behind 
the Zamzam well, next to a tree, mending his arrows. When he 
saw Ibrahim, he stood up and they greeted each other, just as 
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the father and son greet each other. Ibrahim said, ‘O Ismail, 
Your Lord has ordered me to do something.’ He said, ‘Obey 
your Lord.’ He asked Ismail, Will you help me?’ He said, 'Yes, 

1 will help you.’ Ibrahim said, ‘Allah has commanded me to 
build a house for Him there,’ and he pointed to an area that 
was above ground level. So, both of them rose and started to 
raise the foundations of the House. Abraham started building 
(the Ka'bah), while Ismail continued handing him the stones. 
Both of them were saying, ‘O our Lord ! Accept (this service) 
from us, Verily, You are the Hearing, the Knowing.’ 
(2.127).’” 111 Hence, they were building the House, part by part, 
going around it and saying, 

iJM' y £14 % & 

iOur Lord! Accept (this service) from us. Verily, You are the 

Hearer, the Ktrnver.} 

The Story of rebuilding the House by Quraysh before the 
Messenger of Allah ^ was sent as Prophet 

In his Sirah, Muhammad bin Ishaq bin Yasar said, “When 
the Messenger of Allah sg reached thirty-five years of age, the 
Quraysh gathered to rebuild the Ka'bah, this included covering 
it with a roof. However, they were weary of demolishing it. 
During that time, the Ka'bah was barely above a man’s 
shoulder, so they wanted to raise its height and build a ceiling 
on top. Some people had stolen the Ka'bah ’s treasure 
beforehand, which used to be in a well in the middle of the 
Ka'bah. The treasure was later found with a man called, 
Duwayk, a freed servant of Bani Mulayh bin ‘Amr, from the 
tribe of Khuza'ah. The Quraysh cut off his hand as 
punishment. Some people claimed that those who actually stole 
the treasure left it with Duwayk. Afterwards, the sea brought a 
ship that belonged to a Roman merchant to the shores of 
Jeddah, where it washed-up. So they collected the ship’s wood 
to use it for the Ka'bah ’s ceiling; a Coptic carpenter in Makkah 
prepared what they needed for the job. 

When they decided to begin the demolition process to rebuild 


111 FathAl-Bari 6:456. 
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the House, Abu Wahb bin ‘Amr bin ‘A’idh bin ‘Abd bin Imran 
bin Makhzum took a stone from the Ka'bah', the stone slipped 
from his hand and went back to where it had been. He said, 
‘O people of Quraysh! Do not spend on rebuilding the House, 
except from what was earned from pure sources. No money 
earned from a prostitute, usury or injustice should be 
included.’” Ibn Ishaq commented here that the people also 
attribute these words to Al-Walid bin Al-Mughirah bin 
‘Abdullah bin ‘Amr bin Makhzum.* 1 * 

Ibn Ishaq continued, “The Quraysh began to organize their 
efforts to rebuild the Ka'bah, each subtribe taking the 
responsibility of rebuilding a designated part of it. 

However, they were still weary about bringing down the 
Ka'bah. Al-Walid bin Al-Mughirah said, *1 will start to bring it 
down.’ He held an ax and stood by the Ka'bah and said, ‘O 
Allah! No harm is meant. O Allah! We only seek to do a good 
service.’ He then started to chop the House’s stones. The 
people waited that night and said, *We will wait and see. If 
something strikes him, we will not bring it down and instead 
rebuid it the way it was. If nothing happens to him, then Allah 
will have agreed to what we are doing.’ The next morning, Al- 
Walid went to work on the Ka'bah, and the people started 
bringing the Ka'bah down with him. When they reached the 
foundations that Ibrahim built, they uncovered green stones 
that were above each other, just like a pile of spears.” Ibn 
Ishaq then said that some people told him, “A man from 
Quraysh, who was helping rebuild the Ka'bah, placed the 
shovel between two of these stones to pull them up; when one 
of the stones was moved, all of Makkah shook, so they did not 
dig up these stones.”* 2 * 

The Dispute regarding Who should place the Black 
Stone in Its Place 

Ibn Ishaq said, “The tribes of Quraysh collected stones to 
rebuild the House, each tribe collecting on their own. They 
started rebuilding it, until the rebuilding of the Ka'bah 
reached the point where the Black Stone was to be placed in 

*** Ibn Hisham 1:204. 

* 2 * Ibn Hisham 1:207. 
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its designated site. A dispute erupted between the various 
tribes of Quraysh, each seeking the honor of placing the Black 
Stone for their own tribe. The dispute almost led to violence 
between the leaders of Quraysh in the area of the Sacred 
House. Banu ‘Abd Ad-Dar and Banu ‘Adi bin Ka*b bin Lu’ay, 
gave their mutual pledge to fight until death. However, five or 
four days later, Abu Umayyah bin Al-Mughlrah bin ‘Abdullah 
bin ‘Amr bin Makhzum, the oldest man from Quraysh then 
intervened at the right moment. Abu Umayyah suggested that 
Quraysh should appoint the first man to enter the House from 
its entrance to be a mediator between them. They agreed. 

The Messenger - Muhammad - was the first person to 
enter the House. When the various leaders of Quraysh realized 
who the first one was, they all proclaimed, This is Al-Amin (the 
Honest one). We all accept him; This is Muhammad.’ When the 
Prophet jg reached the area where the leaders were gathering 
and they informed him about their dispute, he asked them to 
bring a garment and place it on the ground. He placed the 
Black Stone on it. He then requested that each of the leaders of 
Quraysh hold the garment from one side and all participate in 
lifting the Black Stone, moving it to its designated area. Next, 
the Prophet carried the Black Stone by himself and placed it 
in its designated position and built around it. The Quraysh 
used to call the Messenger of Allah ‘Al-Amin’ even before the 
revelation came to him.” 

Ibn Az-Zubayr rebuilds Al-Ka‘bah the way the Prophet 
wished 

Ibn Ishaq said, “During the time of the Prophet the 
Ka'bah was eighteen cubits high and was covered with 
Egyptian linen, and they with a striped garment. Al-Hajjaj bin 
Yusuf was the first person to cover it with silk. ^ 11 The Ka 4 bah 
remained the same way the Quraysh rebuilt it, until it was 
burned during the reign of ‘Abdullah bin Az-Zubayr, after the 
year 60 H, at the end of the reign of Yazid bin Mu'awiyah. 
During that time, Ibn Az-Zubayr was besieged at Makkah. 
When it was burned, Ibn Az-Zubayr brought the Ka'bah down 
and built it upon the foundations of Ibrahim, including the Hijr 


m 


Ibn Hisham 1:211. 
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in it. He also made an eastern door and a western door in the 
Ka'bah and placed them on ground level. He had heard his 
aunt ‘A’ishah, the Mother of the believers, narrate that the 
Messenger of Allah had wished that. The Ka'bah remained 
like this throughout his reign, until Al-Hajjaj killed Ibn Az- 
Zubayr and then rebuilt it the way it was before, by the order of 
‘Abdul-Malik bin Marwan. 

Muslim recorded that ‘Ata’ said, “The House was burnt 
during the reign of Yazld bin Mu'awiyah, when the people of 
Ash-Sham raided Makkah. Ibn Az-Zubayr did not touch the 
House until the people came for Hajj, for he wanted to incite 
them against the people of Ash-Sham. He said to them, ‘O 
people! Advise me regarding the Ka'bah, should we bring it 
down and rebuild it, or just repair the damage it sustained?’ 
Ibn ‘Abbas said, *1 have an opinion about this. You should 
rebuild the House the way it was when the people became 
Muslims. You should leave the stones that existed when the 
people became Muslims and when the Prophet jg was sent.’ 
Ibn Az-Zubayr said, If the house of one of them gets burned, 
he will not be satisfied, until he rebuilds it. How about Allah’s 
House? I will invoke my Lord for three days and will then 
implement what I decide.’ When the three days had passed, he 
decided to bring the Ka'bah down. The people hesitated to 
bring it down, fearing that the first person to climb on the 
House would be struck down. A man went on top of the House 
and threw some stones down, and when the people saw that no 
harm touched him, they started doing the same. They brought 
the House down to ground level. Ibn Az-Zubayr surrounded the 
site with curtains hanging from pillars, so that the House 
would be covered, until the building was erect. Ibn Az-Zubayr 
then said, 1 heard ‘A’ishah say that the Messenger of Allah jg 
said, 


*i&. 'J* ixC)*- ^ 5"^' 'o* ir^'j <• ^.dJl 
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•9 ^ was not for the fact that the people have recently 
abandoned disbelief, and that I do not have enough money to 
spend on it, I would have included in the House five cubits 
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from Al-Hijr and would have made a door for it tlmt people 
could enter from, and another door that they could exit from .» 

Ibn Az-Zubayr said, 1 can spend on this job, and I do not 
fear the people.’ So he added five cubits from the Hijr, which 
looked like a rear part for the House that people could clearly 
see. He then built the House and made it eighteen cubits high. 
He thought that the House was still short and added ten 
cubits in the front and built two doors in it, one as an 
entrance and another as an exit. 


When Ibn Az-Zubayr was killed, Al-Hajjaj wrote to ‘Abdul- 
Malik bin Marwan asking him about the House and told him 
that Ibn Az-Zubayr made a rear section for the House. ‘Abdul- 
Malik wrote back, *We do not agree with Ibn Az-Zubayr’s 
actions. As, for the Kabbah’s height, leave it as it is. As for 
what he added from the Hijr, bring it down, and build the 
House as it was before and close the door.’ Therefore, Al-Hajjaj 
brought down the House and rebuilt it as it was.” 111 In his 
Sunan, An-Nasa’i collected the Hadith of the Prophet 
narrated from ‘A’ishah, not the whole story, 121 
The correct Sunnah conformed to Ibn Az-Zubayr's actions, 
because this was what the Prophet 5fe wished he could do, but 
feared that the hearts of the people who recently became 
Muslim could not bear rebuilding the House. This Sunnah was 
not clear to ‘Abdul-Malik bin Marwan. Hence, when ‘Abdul- 
Malik realized that ‘A’ishah had narrated the Hadith of the 
Messenger of Allah ^ on this subject, he said, “I wish we had 
left it as Ibn Az-Zubayr had made it.” Muslim recorded that 
‘Ubadydullah bin ‘Ubayd said that Al-Harith bin ‘Abdullah 
came to ‘Abdul-Malik bin Marwan during his reign. ‘Abdul- 
Malik said, ‘I did not think that Abu Khubayb (Ibn Az-Zubayr) 
heard from ‘A’ishah what he said he heard from her.’ Al-Harith 
said, “Yes he did. 1 heard the Hadith from her.’ ‘Abdul-Malik 
said, ‘You heard her say what?’ He said, ‘She said that the 
Messenger of Allah jg said, 
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111 MusUm 2:970. 

121 An-Nasa’i 5:218. 



dVour people rebuilt the House smaller. Had it not been for the 
fact that your people are not far from the time of Shirk, I would 
add what was left outside of it. If your people afterwards think 
about rebuilding it, let me show you what they left out of it .» 
He showed her around seven cubits.’ 


One of the narrators of the Hadith, Al-Walld bin ‘Ata’, added 
that the Prophet sg said, 
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»/ would have made two doors for the House on ground level, 
one eastern and one western. Do you know why your people 
raised its door above ground level?* She said, ‘No.’ He said, 

"To allow only those whom they wanted to enter it. When a 
man whom they did not wish to enter the House climbed to the 
level of the door, they would push him down » 

‘Abdul-Malik then said, ‘You heard ‘A’ishah say this Hadith?’ 

He said, ‘Yes.’ ‘Abdul-Malik said, ‘I wish I left it as it was.”^ 1 ' 


An Ethiopian will destroy the KaHrah just before the 
Last Hour 

The Two Sahihs recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 

3 I -jM 1 ji I I _ > \>*J * 

“The Ka'balt will be destroyed by Dhus-Sawiqatayn (literally, a 
person with two lean legs) from Ethiopia 

Also, Ibn ‘Abbas said that the Prophet jg said, 

"As if I see him now: a black person with thin legs plucking 
the stones of the Ka'bah one after another .» Al-Bukhari 


111 Muslim 2:971. 

• 2| Fath Al-Bari 3:538, and Muslim 4:2232. 
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recorded this HadUhff* 


Imam Ahmad bin Hanbal recorded in his Musnad that 
‘Abdullah bin ‘Amr bin Al-‘As said that he heard the 
Messenger of Allah jg say, 


It i&U ^ i jl v&ii <*M* 
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« Dhus-Sawiqatayn from Ethiopia will destroy the Ka'bah and 
will loot its adornments and cover. It is as if I see him now: 
bald, with thin legs striking the Ka'bah with his ax.»’ 21 


This will occur after the appearance of Gog and Magog 
people. Al-Bukhari recorded that Abu Said Al-Khudri said that 
the Messenger of Allah jg said, 

£jj=- c_Ji 

uThere will be Hajj and 'Umrah to the House after the 
appearance of Gog and Magog peopled 


Al-KhalWs Supplication 

Allah said that Ibrahim and Ismail supplicated to Him, 


J ijz A A tiJSj ££ 






“Our Lord! And make us submissive unto You and of our 
offspring a nation submissive unto You, and show us our 
Mandsik, and accept our repentance. Truly, You are the One 
Who accepts repentance, the Most Merciful > 

Ibn Jarir said, “They meant by their supplication, ‘Make us 
submit to Your command and obedience and not associate 
anyone with You in obedience or worship. ” ,4) Also, Ikrimah 
commented on the Ayah, 


iOur Lord! And make us submissive unto You > 

111 Fath Al-Bari 3:538. 

121 Ahmad 2:220. 

131 Fath Al-Bari 3:531. 

141 At-Tabari 3:73. 
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“Allah said, *1 shall do that.’” 

4^ tcs b\ ^} 


iAttd of our offspring a nation submissive unto You} 


Allah said, ‘1 shall do that."' 

This supplication by Ibrahim and Ismail is similar to what 
Allah informed us of about His believing servants, 






4And those who say: 'Our Lord! Bestow on us from our wives 
and our offspring the comfort of our eyes, and make us leaders 
of the Muttaqin} (25:74). 

This type of supplication is allowed, because loving to have 
offspring who worship Allah alone without partners is a sign of 
complete love of Allah. This is why when Allah said to Ibrahim, 

u-il)J 


iVerily, I am going to make you an Imam (a leader) for 
mankind (to follow you)} Ibrahim said, 

4 ^ JLj oij} 

4"And of my offspring (to make leaders)." (Allah) said, “My 
covenant (propliethood) includes not the Zalimm (polytheists 
and wrongdoers)"} which is explained by, 


4And keep me and my sons aiuay from worshipping idols} 

Muslim narrated in his Sahih that Abu Hurayrah said that 
the Messenger of Allah jg said, 


xJj jl Xj ^C , p. i fr f ^12,1 ^,1 

*; » 


:i oU iSu 


•ij Ji; ju 


'‘When the son of Adam dies, his deeds end except for three 
deeds: an ongoing charity, a knowledge that is being benefited 
from and a righteous son who supplicates (to Allah) for /nm.n 111 


PI 


Muslim 3:1255. 
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The Meaning of Manasik 

Said bin Mansur said that ‘Attab bin Bashir informed us 
from Khaslf, from Mujahid who said, “The Prophet Ibrahim 
supplicated, 

41 &-C £&► 


}and show us our Manasik ^ 


Jibril then came down, took him to the House and said, ‘Raise 
its foundations.’ Ibrahim raised the House’s foundations and 
completed the building. Jibril held Ibrahim’s hand, led him to 
As-Safa and said, This is among the rituals of Allah.’ He then 
took him to Al-Marwah and said, ‘And this is among the 
rituals of Allah.’ He then took him to Mina until when they 
reached the ‘Aqabah, they found Iblls standing next to a tree. 
Jibril said, ‘Say Takbir (Allah is the Great) and throw (pebbles) 
at him.’ Ibrahim said the Takbir and threw (pebbles at) Iblls. 
Iblls moved to the middle Jamrah, and when Jibril and 
Ibrahim passed by him, Jibril said to Ibrahim, ‘Say Takbir and 
throw at him.’ Ibrahim threw at him and said Takbir. The 
devious Iblls sought to add some evil acts to the rituals of 
Hajj, but he was unable to succeed. Jibril took Ibrahim’s hand 
and led him to Al-Mash‘ar Al-Haram and ‘Arafat and said to 
him, ‘Have you ‘Arafta (known, learned) what I showed you?’ 
thrice. Ibrahim said, *Yes I did.’Similar statements were 
reported from Abu Mijlaz and QatadahJ 2 ' 


rtr&j rri "ijrj (i+j 

4 Jyjiif cJs Idi 


4129. "Our Lord! Send amongst than a Messenger of their 
oton, who shall recite unto them Your verses and instruct them 
in the Book (this Qur’an), and purify them. Verily, You are the 
Mighty, the Wise."} 


Ibrahim’s Supplication that Allah sends the Prophet ^ 

Allah mentioned Ibrahim’s supplication for the benefit of the 
people of the Sacred Area (to grant them security and 


I*I Said Bin MansOr 2:615. 
121 Ibn Abi Hatim 1:387. 
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provision), and it was perfected by invoking Allah to send a 
Messenger from his offspring. This accepted supplication, from 
Ibrahim, conformed with Allah’s appointed destiny that 
Muhammad gg be sent as a Messenger among the Ummiyyin 
and to all non-Arabs, among the Jinns and mankind. 

Hence, Ibrahim was the first person to mention the Prophet 
SS to the people. Ever since, Muhammad sfe was known to the 
people, until the last Prophet was sent among the Children of 
Israel, Jesus the son of Mary, who mentioned Muhammad 
by name. Jesus addressed the Children of Israel saying, 


jfy' ^ y > ^ 

Ot Lrt uj* 




41 am the Messenger of Allah unto you, confirming wlmt is 
before me in the Tawrah, and giving glad tidings of a 
Messenger to come after me, ivhose name shall be Ahmad$ 
(61:6) 

This is why the Prophet said , 

if) Kjr-r* <$***.) ^) 


«77ie supplication of my father Ibralnm and the glad tidings 
brought forth by }esus the son of Mary.^ 


The Prophet % said, 




fl My mother saw a light that went out of her and radiated the 
palaces of Ash-Sham . ^ 21 


It was said that the Prophet’s mother saw this vision when 
she was pregnant with, narrated this vision to her people, and 
the story became popular among them. The light mentioned in 
the Hadlth appeared in Ash-Sham (Greater Syria), testifying to 
what will later occur when the Prophet’s religion will be firmly 
established in Ash-Sham area. This is why by the end of time, 
Ash-Sham will be a refuge for Islam and its people. Also, 
Jesus the son of Mary will descend in Ash-Sham, next to the 
eastern white minaret in Damascus. The Two Sahxhs stated, 


i*2u- ^ N j>Ji JU J>\ 2s> Ji> : 


^ As-Sahihah nos. 1546 and 1925. 
121 Ahmad 5:262. 
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«There will always be a group of my Ummah who will be on 
the truth, undeterred by those who fail or oppose them, until 
the command of Allah comes while they are on this." 

Al-Bukhari added in his Sahih, ^And they will reside in Ash- 
Sham V 11 


The Meaning of Al-Kitab wal-Hikmah 

Allah said, 

iand instruct them in the Book} meaning, Al-Qur’an, 

iZZJSj} 


iand Al-Hikntah} meaning, the Sunnah, as Al-Hasan, Qatadah, 
Muqatil bin Hayyan and Abu Malik asserted.' 2 * It was also said 
that ‘Al-Hikmah’, means ‘comprehension in the religion’, and 
both meanings are correct. ‘Ali bin Abi Talhah said, that Ibn 
‘Abbas said that, 



iand purify them} means, “With the obedience of Allah.”' 3 * 




iVerily, You are the Mighty, the Wi'sc^. 

This Ayah stated that Allah is able to do anything, and 
nothing escapes His ability. He is Wise in His decisions, His 
actions, and He puts everything in its rightful place due to His 
perfect knowledge, wisdom and justice. 


• j fSij Q"jjf j jlij ^ V] jii y*' _ _ ~Ay, 

^ Ojl 5^4 *1 »*** H jit?? 

i "2l lAy- 1 V* Jyf* *T>j**iJ A*- 


il30. And who turns away from the religion of Ibrahim (i.e. 

111 Fath Al-Bari 6:731 and Muslim 2 :1524. 

121 Ibn Abi Hatim 1 :390. 

131 Ibn Abi Hatim 1:391. 
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Islamic Monotheism) except him who fools himself? Truly, We 
chose him in this world and verily, in the Hereafter he will be 
among the righteous 

4131. When his Lord said to him, "Subtnit (i.e. be a 
Muslim)!” He said, "I have submitted myself (as a Muslim) to 
the Lord of the 'Alamin (mankind, Jinn and all that exists) /> 

4132. And this (submission to Allah, Islam) was enjoined by 
Ibrahim (Abraham) upon his sons and by Ya'qub (Jacob) 
(saying), “O my sons! Allah has chosen for you the (true) 
religion, then die not except as Muslims.”4 


Only the Pools deviate from Ibrahim’s Religion 

Allah refuted the disbelievers’ innovations of associating 
others with Allah in defiance of the religion of Ibrahim, the 
leader of the upright. Ibrahim always singled out Allah in 
worship, with sincerity, and he did not call upon others 
besides Allah. He did not commit Shirk, even for an instant. 
He disowned every other deity that was being worshipped 
instead of Allah and defied all his people in this regard. 
Prophet Ibrahim said, 


11 uf»-j 


ft tj %£. 


40 my people! I am indeed free from all that you join as 
partners (in worship with Allah). Verily, I have turned my face 
towards Him Who has created the heavens and the earth Hanifa 
(Islamic Monotheism), and I am not of Al-Mushrikin (6:78- 
79). Also, Allah said, 


4And (remember) when Ibrahim said to his father and his 
people: " Verily, I am innocent of what you worship. ",Except 
Him (i.e. I worship none but Allah alone) Who did create me; 
and verily. He will guide me'> (43:26-27), 
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}And Ibrahim’s invoking (of Allah) for his father's forgiveness 
was only because of a promise he (Ibrahim) had made to him 
(his father). But when it became clear to him (Ibrahim) that he 
(his father) was an enemy of Allah, he dissociated himself from 
him. Verily, Ibrahim was Awwah (one zvho invokes Allah with 
humility, glorifies Him and remembers Him much) and was 
forbearing} (9:114), and, 


4 .'v 


iVerily, Ibrahim zvas an Ummah (a leader having all the good 
qualities, or a nation), obedient to Allah, Hanif (i.e. to zvorship 
none but Allah), and he was not one of those who were Al- 
Mushrikin. (He was) thankful for His (Allah's) favors. He 
(Allah) chose him (as an intimate friend) and guided him to a 
straight path. And We gave him good in this world, and in the 
Hereafter he shall be of the righteous (16:120-122). 

This is why Allah said here, 

4^?J>1 & if iff} 


iAnd who turns away from the religion of Ibrahim}, meaning, 
abandons his path, way and method 

f ^i} 

4 except him zoho fools himself} meaning, who commits injustice 
against himself by deviating from the truth, to wickedness. 
Such a person will be defying the path of he who was chosen in 
this life to be a true Imam, from the time he was young, until 
Allah chose him to be His Khalil, and who shall be among the 
successful in the Last Life. Is there anything more insane than 
deviating from this path and following the path of misguidance 
and deviation instead? Is there more injustice than this? Allah 
said, 

4^. JjJili cL\} 

4 Verily, joining others in worship with Allah is a great Zulm 
(wrong) indeed} (31:13). 

Abu Al-‘Aliyah and Qatadah said, “This Ayah (2:130) was 
revealed about the Jews who invented a practice that did not 
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come from Allah and that defied the religion of Ibrahim.”* 1 * 
Allah’s statement. 


$ $S fa- *& ipp UP ^ 


ilbrahim was neither a Jew nor a Christian, but he was a true 
Muslim Hanifa (to worship none but Allah alone) and he was 
not of Al-Mushrikin. Verily, among mankind who have the best 
claim to Ibrahim are those who followed him, and this Prophet 
(Muhammad jg) and those who have believed (Muslims). And 
Allah is the Wall (Protector and Helper) of the believers.} 
(3:67-68), testifies to this fact. 

Allah said next, 


0 , cJLJ <3 u ,Sij ju 


iWheti his Lord said to him, "Submit (i.e. be a Muslim)!" He 
said, "I have submitted myself (as a Muslim) to the Lord of the 
‘Alamiti (mankind, Jinn and all that exists)."} 

This Ayah indicates that Allah commanded Ibrahim to be 
sincere with Him and to abide and submit to Him; Ibrahim 
perfectly adhered to Allah’s command. Allah’s statement, 


4 And this (submission to Allah, Islam) was enjoined by Ibrahim 
upon his sons and by Ya'qub} 

means, Ibrahim commanded his offspring to follow this 
religion, that is, Islam, for Allah. Or, the Ayah might be 
referring to Ibrahim’s words, 

CJ) } 


41 have submitted myself (as a Muslim) to the Lord of the 
Alamin (mankind. Jinn and all that exists)}. 

This means that these Prophets loved these words so much that 
they preserved them until the time of death and advised their 
children to adhere to them after them. Similarly, Allah said, 

<4 \+ll>-j} 


*** Ibn Abi Hatim 1:392. 
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4And he (Ibrahim) made it [i.e. La ildha Wallah (none has the 
right to be worshipped but Allah alone)] a Word lasting among 
his offspring, (true Monotheism)} (43:28). 

It might be that Ibrahim advised his children, including 
Jacob, Isaac’s son, who were present. It appears, and Allah 
knows best, that Isaac was endowed with Jacob, during the 
lifetime of Ibrahim and Sarah, for the good news includes both 
of them in Allah’s statement, 






4But We gave her (Sarah) glad tidings of Islidq (Isaac), and 
after Ishaq, of Ya'qub (Jacob)} (11:71). 

Also, if Jacob was not alive then, there would be no use 
here in mentioning him specifically among Isaac’s children. 
Also, Allah said in Surat Al-'Ankabut, 



4And We bestowed on him (Ibrahim), Ishaq and Ya'qub, and 
We ordained among his offspring prophethood and the Book.} 
(29:27), and, 


4 AJill vl’jjjJ) I<J ' 




4And We bestowed upon him Ishaq, and (a grandson) Ya'qiib} 
(21:72), thus, indicating that this occurred during Ibrahim’s 
lifetime. Also, Jacob built Bayt Al-Maqdis, as earlier books 
testified. The Two Sahihs recorded that Abu Dharr said, “I said, 
‘O Messenger of Allah! Which Masjid was built first?’ He said, 
aAl-Masjid Al-Haram (Al-Ka'bah ).» I said, Then?’ He said, iBayt 
Al- MaqdisJ I said, ‘How many years later?’ He said, «Forty 
years. Further, the advice that Jacob gave to his children, 
which we will soon mention, testifies that Jacob was among 
those who received the advice mentioned in Ayat above (2: ISO- 
132). 


Adhering to Tawhid until Death 

Allah said, 


iljxl JAs -3) •% cytf p 41 1\ ip} 


' l ' Fath Al-Bari 6:469, and Muslim 1:370. 
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i(Saying), "O my sons! Allah has chosen for you the (true) 
religion, then die not except as Muslims.”} 


meaning, perform righteous deeds during your lifetime and 
remain on this path, so that Allah will endow you with the 
favor of dying upon it. Usually, one dies upon the path that he 
lived on and is resurrected according to what he died on. 
Allah, the Most Generous, helps those who seek to do good 
deeds to remain on the righteous path. 

This by no means contradicts the authentic Hadith that 
says, 


Jr—r* ff/i 4 <4! i 

jilJi jiP jf‘j\ Uj . jilJi jit jul jP& di 4* 

jjd 4 .BU 1 ^4 Jq f\ £u 4\ u 


»Man might perform the works of the people of Paradise until 
only a span of outstretched arms or a cubit separates him from it, 
then the Book (destiny) takes precedence, and he performs the 
works of the people of the Fire and thus enters it. Also, man 
might perform tlte works of the people of the Fire until only a 
span of outstretched artns or a cubit separates him from tlte Fire, 
but the Book takes precedence and he performs the works of the 
people of Paradise and thus enters if.** 1 ' Allah said, (92:5-10), 


j* £ tpP ©£2Ll ilij Qft Jit J &} 


©Pi 


4As for him who gives (in charity) and keeps his duty to Allah 
and fears Him. And believes in Al-Husna. We will make 
smooth for him tlte path of ease (goodness). But he who is a 
greedy miser and thinks himself self-sufficient. And belies Al- 
Husna (none has the right to be worshipped except Allah). We 
will make smooth far him the path for evil}, 


JLj i lj)\» [j* U A.JlJ JIa M Of 

3& Ms ft -fai ijp; 01 






111 FathAl-Bari 6:105. 
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4133. Or were you witnesses when death approached Ya'qub 
(Jacob)? When he said unto his sons, "What will you worship 
after me?" They said, "We shall worship your Allah (God - 
Allah) the Iidh of your fathers, Ibrahim (Abraham), Ismd'd 
(Ishtnael), Ishaq (Isaac), One Iidh, and to Him ive submit (in 
Islam)).’’ 

4134. That toas a nation who has passed aivay. They shall 
receive the reivard of what they earned and you of what you 
earn. And you will not be asked of what they used to do.) 


Ya'qub’s Will and Testament to His Children upon His 
Death 


This Ayah contains Allah’s criticism of the Arab pagans 
among the offspring of Ismail as well as the disbelievers 
among the Children of Israel Jacob the son of Isaac, the son 
of Ibrahim. When death came to Jacob, he advised his 
children to worship Allah alone without partners. He said to 
them, 




•Mir ii'«u 


4"What will you worship after me?" They said, "We shall 
worship your lldh (God - Allah) the Hah of your fathers, 
Ibrahim, Isma'd, Islidq," ) 

Mentioning Ismail here is a figure of speech, because Ismail 
is Jacob’s uncle. An-Nahas said that the Arabs call the uncle 
a father, as Al-Qurtubi mentioned^. 11 ' 

This Ayah is used as evidence that the grandfather is called 
a father and inherits, rather than the brothers (i.e. when his 
son dies), as Abu Bakr asserted, according to Al-Bukhari who 
narrated Abu Bakr’s statement from Ibn ‘Abbas and Ibn Az- 
Zubayr. Al-Bukhari then commented that there are no 
opposing opinions regarding this subject. 121 This is also the 
opinion of ‘A’ishah the Mother of the believers, Al-Hasan Al- 
Basri, Tawus and ‘Ata’, Malik, Ash-Shafi and Ahmad said that 


111 Al-Qurtubi 2:138. 
121 Path Al-B&ri 12:19. 
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the inheritance is divided between the grandfather and the 
brothers. It was reported that this was also the opinion of 
'Umar, XJthman, ‘Ali, bin Mas'ud, Zayd bin Thabit and several 
scholars among the Salaf and later generations. 

The statement, 


{One Ildh (God)} means, “We single Him out in divinity and do 
not associate anything or anyone with Him.” 

$ &} 


4And to Him we submit}, in obedience meaning, obedient and 
submissiveness. Similarly, Allah said, 


iSjL 4 £ /Jj} 


{While to Him submitted all creatures in the heavens and the 
earth, willingly or unwillingly. And to Him shall they all be 
returned} (3:83). 


Indeed, Islam is the religion of all the Prophets, even if their 
respective laws differed. Allah said, 


ft v< % v % vi j^j oi 


{And We did not send any Messenger before you (O 
Muhammad jfej [but We revealed to him (saying): Ld ilaha ilia 
Ana [none has the right to be ivorsltipped but I (Allah)], so 
worship Me (alone and none else)} (21:25). 

There are many other Ayat - and Hadiths - on this subject. 
For instance, the Prophet said, 

ojU-I j uLj ivji .uJVl 

*We, the Prophets, are brothers with different mothers, but the 
same religion .s' 11 

Allah said, 

& Jii} 


{That was a nation who has passed away} meaning, existed before 
your time, 


m 


Ahmad 2:319. 
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477iei/ s/irt// receive the reward of wltat they earned and you of 
what you earn}. 

This Ayah proclaims, Your relationship to the Prophets or 
righteous people among your ancestors will not benefit you, 
unless you perform good deeds that bring about you religious 
benefit. They have their deeds and you have yours, 

4And you will not be asked of what they used to do}.” 

This is why a Hadith proclaims, 


4j 4 j iL 


'‘Whoever was slowed on account of his deeds will not get any 
faster on account of his family lineage . i 1 ' 


& 


^ 1*"*- j; j* tjji 


4135. And they say, "Be Jews or Christians, then you will be 
guided." Say (to them O Muhammad sfaj, "Nay, (toe fallow) 
only the religion of Ibrahim, Hanif (Islamic Monotheism), and 
he was not of Al-Mushrikin (those wlw worshipped others along 
with Allah.} 

Muhammad bin Ishaq reported that Ibn ‘Abbas said that 
‘Abdullah bin Suriya Al-A*war said to the Messenger of Allah, 
“The guidance is only what we (Jews) follow. Therefore, follow 
us, O Muhammad, and you will be rightly guided.” Also, the 
Christians said similarly, so Allah revealed, 

4 Is'Sji 


4And they say, "Be Jews or Christians, then you will be 
guided."y 2 ^ Allah’s statement, 




111 Muslim 4 :2074. 

121 IbnAbiHatim 1:397. 
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iSay (to them O 
Muhammad 3 g), "Nay, 
(we follow) only the 
religion of Ibrahim, 
Hanif} means, “We do 
not need the Judaism 
or Christianity that 
you call us to, rather, 

i'k*- 

i(we follow) only the 
religion of Ibrahim, 
Hatrifo meaning, on 
the straight path, as 
Muhammad bin Ka*b 
Al-Qurazi and ‘Isa bin 
Jariyah stated. 111 
Also, Abu Qilabah 
said, “The Hanlf is 
what the Messengers, 
from beginning to 
end, believed in.” 121 

<4\ ty 

jr 

4136. Sfli/ (O Muslims): "We believe in Allah and that which 
has been sent down to us and that which has been sent down to 
Ibrahim (Abraham), Ismd'il (Ishmael), Ishaq (Isaac), Ya'qub 
(Jacob), and to Al-Asbdt (the offspring of the twelve sons of 
Ya'qub), and that which has been given to Musa (Moses) and 
'Isa (Jesus), and that which has been given to the Prophets from 
their Lord. We make no distinction between any of them, and to 
Hitn we have submitted (in Islam).”} 

111 Ibn Abi Hatim 1:397. 

121 Ibn Abi Hatim 1:397. 
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The Muslim believes in all that Allah 'revealed and all 
the Prophets 

Allah directed His believing servants to believe in what He 
sent down to them through His Messenger Muhammad and 
in what was revealed to the previous Prophets in general. Some 
Prophets Allah mentioned by name, while He did not mention 
the names of many others. Allah directed the believers to 
refrain from differentiating between the Prophets and to believe 
in them all. They should avoid imitating whomever Allah 
described as, 


K * >' i </ #/- > _ A > 'y ' 


ov yy* o' 'j-Vjjj r 
SLp ow ol 


}And wish to wake distinction betxveen Allah and His 
Messengers (by believing in Allah and disbelieving in His 
Messengers) saying, "1 We believe in some but reject others," 
and wish to adopt a way in between. They are in truth 
disbelievers} (4:150-151). 


Al-Bukhari narrated that Abu Hurayrah said, “The People of 
the Book used to read the Torah in Hebrew and translate it 
into Arabic for the Muslims. The Messenger of Allah jg said, 


■ dl J>{ Uj 4»L &\ i'j v &3l Jif V» 


•Do not believe the People of the Book, nor reject what they 
say. Rather, say, , I / Ve believe in Allah and in what was sent 
down to hs.»” ,1) 


Also, Muslim, Abu Dawud and An-Nasal recorded that Ibn 
‘Abbas said, “Mostly, the Messenger of Allah jg used to recite, 

& ty & &:} 

believe in Allah and that which has been sent down to us} 
(2:136), and, 


vj, 1 s &c} 

iWe believe in Allah, and bear witness that we are Muslims 
(i.e. zve submit to Allah)} (3:52) during the two (voluntary) 

m 


Fath Al-Bari 8 :20. 
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Rak'at before Fcyr.”* 1 ' 


Abu Al-‘Aliyah, Ar-Rabl' and Qatadah said. “Al-Asbat are the 
twelve sons of Jacob, and each one of them had an Ummah of 
people from his descendants. This is why they were called Al- 
Asbat.”* 2 ' Al-Khalil bin Ahmad and others said, “ Al-Asbat 
among the Children of Israel are just like the tribes among the 
Children of Ismail.” This means that the Asbat are the various 
tribes of the Children of Israel, among whom Allah sent severed 
Prophets. Moses said to the Children of Israel, 




iRemetnber the favor of Alldlt to you: when He made Prophets 
among you, made you kings} (5:20). Also, Allah said, 


iAnd VJe divided them into twelve tribes} (7:160). 

Al-Qurtubi said, “Sibt is the group of people or a tribe all 
belonging to the same ancestors.”* 3 ’ 

Qatadah said, “Allah commanded the believers to believe in 
Him and in all His Books and Messengers.”* 4 ’ Also, Sulayman 
bin Habib said, “We were commanded to believe in the 
(original) Torah and InjH, but not to implement them.”’ 5 ’ 

jAj 4i)l Viji lj(y b (JJLj 


il37. So if they believe in the like of that which you believe 
then they are rightly guided; but if they turn away, then they 
are only in opposition. So Allah will suffice for you against 
them. And He is the Hearer, the Knower.} 

4138. [Our Sibghah (religion) is] the Sibghah of Allah (Islam) 
and which Sibghah can be better than Allah’s? And we are His 
worshippers.} 


*** Muslim 1:502, Abu Dawud 2 :46, An-Nasal in Al-Kubra 6:339. 
* 2 ' Ibn Abi Hatim 1 :399. 

131 Al-Qurtubi 2:141. 

* 4 ’ Ibn Abi Hatim 1:400. 

* 5 ’ Ibid. 
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Allah said, if they, the disbelievers among the People of the 
Book and other disbelievers, believe in all of Allah’s Books and 
Messengers and do not differentiate between any of them, 

ithett they are rightly guided} meaning, they would acquire the 
truth and be directed to it. 

ibut if they turn away} from truth to falsehood after proof had 
been presented to them, 

4then they are only in opposition. So Allah will suffice you against 
them > meaning, Allah will aid the believers against them, 

iAttd He is the Hearer, the Knower >. Allah said, 

4The Sibghah of Allah}. Ad-Dahhak said that Ibn ‘Abbas 
commented, “The religion of Allah.” 111 This Tafsir was also 
reported of Mujahid, Abu Al-‘Aliyah, ‘Ikrimah, Ibrahim, Al- 
Hasan, Qatadah, Ad-Dahhak, ‘Abdullah bin Kathlr, ‘Atiyah Al- 
‘Awfi, Ar-Rabl‘ bin Anas, As-Suddi and other scholars. 121 The 
Ayah, 

4<i' Sjp} 


4Allah's Fitrah (i.e. Allah’s Islamic Monotheism)} (30:30) directs 
Muslims to, “Hold to it.” 


P & i P& pj UJ pUjj % <J{ 4 aj.\3 $} 

ji j' '•»_>* IjiK" J o\ "A 

& &>> * « 5& ^ ^ & & f p Jgfe 

& ojd % X? * pj tala z® t&i 

4 


^ Ibn Abi Hatim 1 :402. 
^ Ibn Abi Hatim 1:403. 



414 


Tafsir Ibn Kathir 

4139. Say (O Muhammad jg to the ]ews and Christians), 
"Dispute you with us about Allah while He is our Lord and 
your Lord? And we are to be rewarded for our deeds and you 
for your deeds. And we are sincere to Him (i.e. we worship 
Him alone and none else, and we obey His orders)."} 

4140. Or say you that Ibrahim, Ismd'il, Ishaq, Ya'qub and Al- 
Asbdt, were Jews or Christians? Say, "Do you know better or 
does Allah? And who is more unjust than he who conceals the 
testimony he has from Allah? And Allah is not unaware of 
what you do."} 

4141. That ivas a nation ioho has passed away. They shall 
receive the reward of what they earned, and you of what you 
earn. And you will not be asked of what they used to do.} 

Allah directed His Prophet jg to pre-empt the arguments with 
the idolators: 

j ji} 


4Say (O Muhammad sg to the Jews and Christians), "Dispute you 
with ms about Allah} meaning, “Do you dispute with us regarding 
the Oneness of Allah, obedience and submission to Him and in 
avoiding His prohibitions, 


4while He is our Lord and your Lord?} meaning, He has full 
control over us and you, and deserves the worship alone 
without partners. 


4p£ p'y u;} 


4And we are to be rewarded for our deeds and you for your deeds.} 
meaning, we disown you and what you worship, just as you 
disown us. Allah said in another Ayah, 




4 . *'. 


4And if they belie you, say : "For me are my deeds and for you 
are your deeds! You are innocent of what / do, and I am 
innocent ofivhat you do!"} (10:41), and, 
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4So if they dispute with you (Muhammad jg) say: "I have 
submitted myself to Allah (in Islam), and (so have) those who 
folloiv me"} (3:20). Allah said about Ibrahim, 


Jit * * • / x 

4 d&Z-*' Js 


C 


4His people disputed with him. He said: "Do you dispute with 
me concerning Allah"} (6:80), and, 

j c?- P' J! 'fop} 

iHave you not looked at him ivho disputed with Ibrahim about 
his Lord (Allah)?} (2:258). He said in this honorable Ayah, 

UfoS- 9 P& pi Uj} 

4And we are to be rewarded for our deeds and you for your deeds. 
And we are sincere to Him.} meaning, “We disown you just as 
you disown us,” 

4'ofoP 9 &} 


4And we are sincere to Him}, in worship and submission. 

Allah then criticized them in the claim that Ibrahim, the 
Prophets who came after him and the Asbat were following 
their religion, whether Judaism or Christianity. Allah said, 

4& f p pk $} 


4Say, "Do you know better or does Allah?”} meaning, Allah has 
the best knowledge and He stated that they were neither Jews, 
nor Christians. Similarly, Allah said in the Ayah, 


i 




ilbrdhun zvas neither a Jezv nor a Christian, but he zvas a true 
Muslim Hanifa (to worship none but Allah alone) and he zvas 
not of Al-Mushriktn} (3:67) and the following Ayat. Allah 
also said, 


fofo fJC.t. ZxCfo. fo£ JLa p\ -yfo} 

4And who is more unjust than he who conceals the testimony he has 
from Allah?} (2:140). Al-Hasan Al-Basri said, “They used to 
recite the Book of Allah He sent to them that stated that the 
true religion is Islam and that Muhammad is the Messenger 


416 


Tafstr Ibn Kathir 

of Allah. Their Book also stated that Ibrahim, Ismail, Ishaq, 
Ya'qub and the tribes were neither Jews, nor Christians. They 
testified to these facts, yet hid them from the people. Allah’s 
statement, 

£j} 

iAnd Allah is not unaware of what you do}, is a threat and a 
warning that His knowledge encompasses eveiy one’s deeds, 
and He shall award each accordingly. Allah then said, 

iThat was a nation who has passed away.} meaning, existed before 
you, 

u p; u w 

4They shall receive the reward of what they earned, and you of what 
you earn.} meaning, they bear their deeds while you bear yours, 

Uf- jjlli 'Jj} 

iAnd you will not be asked of what they used to do} meaning, the 
fact that you are their relatives will not suffice, unless you 
imitate their good deeds. Further, do not be deceived by the 
fact that you are their descendants, unless you imitate them in 
obeying Allah’s orders and following His Messengers who were 
sent as wamers and bearers of good news. Indeed, whoever 
disbelieves in even one Prophet, will have disbelieved in all the 
Messengers, especially if one disbelieves in the master and 
Final Messenger from Allah, the Lord of the worlds, to all 
mankind and the Jinns. May Allah’s peace and blessings be on 
Muhammad sg and the rest of Allah’s Prophets. 


J)#-- $ j/^> «, , yfo ^ .if, ^ 

\r •?./!"<•' ^ ,*-' £ > ••'it''- :•'{? *- ,1 * " '*' "' *** '' 1 ' > 

J»W* *135 ,^j{ 3 ^ ^ 

0 j> if •■■■■ « j^y jl itS ^ rfj £ 

l*»j^lfr *”&r* ♦ fr-fci 

,> a# i^>cj U^J ii.1 
f£& 6&3 ^0)1 

.^J 4l>i l$Ia ££»• Uj 'JL-ji 

e& * ^ ^ 

^ * *l ^ ^ 

0 sJlx& " jij *** * 

£‘*x im ^ 

hypocrites, and 

_ T_i .1 


■wV' i> i 


fuoU,o^. 

0 hypocrites, and 

=J1 Jews) among the 
people will say: 

"What has turned them (Muslims) from their Qiblah [prayer 
direction (towards Jerusalem)] to which they used to face in 
prayer." Say (O Muhammad m): "To Allah belong both, east 
and the west. He guides whom He wills to the straight way.”} 


4143. Thus We have made you [true Muslims - real believers 
of Islamic Monotheism, true followers of Prophet Muhammad 
M and his Sunnah (legal ways)], a Wasat (just and the best) 
nation, that you be witnesses over mankind and the Messenger 
(Muhammad j§) be a witness over you. And We made the 
Qiblah which you used to face, only to test those who followed 
the Messenger (Muhammad from those who would turn on 
their heels (i.e., disobey the Messenger). Indeed it was great 
(heavy, difficult) except for those whom Allah guided. And 
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Allah would never make your faith (prayers) to be lost (i.e., 
your prayers offered towards Jerusalem). Truly, Allah is full of 
kindness, the Most Merciful towards mankind.} 


Changing the Qiblah — Direction of the Prayer 

Imam AI-Bukhari reported that Al-Bara’ bin ‘Azib narrated: 
“Allah’s Messenger ^ offered his prayers facing Bayt Al-Maqdis 
(Jerusalem) for sixteen or seventeen months, but he wished 
that he could pray facing the Ka'bah (at Makkah). The first 
prayer which he offered (facing the Ka'bah ) was the ‘Asr 
(Afternoon) prayer in the company of some people. Then one of 
those who had offered that prayer with him, went out and 
passed by some people in a mosque who were in the bowing 
position (in Ruku *) during their prayers (facing Jerusalem). He 
addressed them saying, ‘By Allah, I bear witness that I have 
offered prayer with the Prophet jjg£ facing Makkah {Ka'bah).’ 
Hearing that, those people immediately changed their direction 
towards the House {Ka'bah) while still as they were (i.e., in the 
same bowing position). Some Muslims who offered prayer 
towards the previous Qiblah (Jerusalem) before it was changed 
towards the House (the Ka'bah in Makkah) had died or had 
been martyred, and we did not know what to say about them 
(regarding their prayers towards Jerusalem). Allah then 
revealed: 

Zjij <L\ y&, iif iff 


iAnd Allah zoould never make your faith (prayers) to be lost 
(i.e., the prayers of those Muslims were valid)} (2:143).” 

Al-Bukhari* 11 collected this narration, while Muslim 121 
collected it using another chain of narrators. Muhammad bin 
Ishaq reported that Al-Bara' narrated: Allah's Messenger M, 
used to offer prayers towards Bayt Al-Maqdis (in Jerusalem), 
but would keep looking at the sky awaiting Allah's command (to 
change the Qiblah). Then Allah revealed: 


Jji 4 Jul> iS\j 




111 FathAl-Bari 8:20. 
121 Muslim 1 :375. 
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4 Verily, We have seen the turning of your (Muhammad’s) face 
toivards the heaven. Surely, We shall turn you to a Qiblah 
(prayer direction) that shall please you, so turn your face in the 
direction of Al-Masjid Al-Hardtn (at Makkah).} (2:144) 

A man from among the Muslims then said, “We wish we 
could know about those among us who died before the Qiblah 
was changed (i.e., towards Makkah) and also about our own 
prayers, that we had performed towards Bayt Al-Maqdis.” 
Allah then revealed: 

4And Allah would never make your faith (prayers) to be lost .} 
(2:143) 

The fools among the people, meaning the People of the 
Scripture (Jews and Christians), said, “What made them 
change the former Qiblah that they used to face?” Allah then 
revealed: 


4 -# « ^ 4 


4The fools (idolators, hypocrites, and Jeivs) among the people 
will say .. .} 

until the end of the Ayah.* 1 * 

‘Ali bin Abu Talhah related that Ibn ‘Abbas said: When 
Allah’s Messenger jg migrated to Al-Madlnah, Allah 
commanded him to face Bayt Al-Maqdis (Jerusalem). The Jews 
were delighted then. Allah’s Messenger jfe faced Jerusalem for 
over ten months. However, he liked (to offer prayer in the 
direction of) Prophet Ibrahim’s Qiblah (the Ka’bah in Makkah) 
and used to supplicate to Allah and kept looking up to the sky 
(awaiting Allah’s command in this regard). Allah then revealed: 

4if^ 


4 turn your faces (in prayer) in that direction .4 

meaning, its direction. The Jews did not like this change and 
said, “What made them change the Qiblah that they used to 
face (meaning Jerusalem)?” Allah revealed: 




m Al-Qurtubi 3:133. 
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iSay (O Muhammad jg): "To Allah belong both, east and the 
west. He guides whom He wills to the straight way .'V 1 ' 


There are several other Ahadith on this subject. In summary, 
Allah’s Messenger sg was commanded to face Bayt Al-Maqdis 
(during the prayer) and he used to offer prayer towards it in 
Makkah between the two comers (of Ka'bah), so that the 
Ka‘bah would be between him and Bayt Al-Maqdis8. When the 
Prophet jg migrated to Al-Madinah, this practice was no longer 
possible; then Allah commanded him to offer prayer towards 
Bayt Al-Maqdis, as Ibn Abbas and the majority of the scholars 
have stated. 

Al-Bukhari reported in his Sahih that the news (of the 
change of Qiblah) was conveyed to some of the Ansar while 
they were performing the 'Asr (Afternoon) prayer towards Bayt 
Al-Maqdis, upon hearing that, they immediately changed their 
direction and faced the Ka'bah , |21 

It is reported in the Sahihayn (Al-Bukhari & Muslim) that 
Ibn ‘Umar narrated: While the people were in Quba’ (Mosque) 
performing the Fajr (Dawn) prayer, a man came and said, “A 
(part of the) Qur’an was revealed tonight to Allah's Messenger 
sg and he was commanded to face the Ka'bah. Therefore, face 
the Ka'bah. They were facing Ash-Sham, so they turned 
towards the Ka'bah . |3 * 

These Hadiths prove that the Nasikh (a Text that abrogates a 
previous Text) only applies after one acquires knowledge of it, 
even if the Nasikh had already been revealed and announced. 
This is why the Companions mentioned above were not 
commanded to repeat the previous ‘Asr, Maghrib and ‘ Isha’ 
prayers (although they had prayed them towards Jerusalem 
after Allah had changed the Qiblah). Allah knows best. 

When the change of Qiblah (to Ka'bah in Makkah) occurred, 
those inflicted with hypocrisy and mistrust, and the 
disbelieving Jews, both were led astray from the right guidance 
and fell into confusion. They said: 




111 At-Tabari 3:138. 

^ Al-Bukhari no. 399. These people were from the tribe of Banu 
Salamah. 

131 Fath Al-Bdri 8 :24, and Muslim 1:375. 
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4What has turned them (Muslims) from their Qiblah to which 
they used to face in prayer. ^ 

They asked, “What is the matter with these people (Muslims) 
who one time face this direction (Jerusalem), and then face 
that direction (Makkah)?” Allah answered their questions when 
He stated: 




J^ 


iSay (O Multammad jg): "To Allah belong both, east and the 
west.} 


meaning, the command, the decision and the authority are for 
Allah Alone. Hence: 




4 ... so wherever you turn (yourselves or your faces) there is the 
Face of Allah (and He is High above, over His Throne).} 
(2:115), 

and: 


ii^k J* jj) 'JA> Jr* 'j?> j’ jf 


4 It is not Al-Birr (piety, righteousness) that you turn your 
faces towards east and (or) west (in prayers); but Al-Birr is the 
one who believes in Allah.} (2:177) 

This statement means, the best act is to adhere to Allah’s 
commands. Hence, wherever He commands us to face, we 
should face. Also, since obedience requires implementing 
Allah’s commands, if He commands us every day to face 
different places, we are His servants and under His disposed, 
and we face whatever He orders us to face. Certainly, Allah’s 
care and kindness towards His servant and Messenger, 
Muhammad sg, and certainly, his Ummah (Muslim nation) is 
profoundly great. Allah has guided them to the Qiblah of 
(Prophet) Ibrahim - Allah’s Khalil (intimate friend). He has 
commanded them to face the Ka'bah, the most honorable 
house (of worship) on the face of the earth, which was built by 
Ibrahim Al-KhaM in the Name of Allah, the One without a 
partner. This is why Allah said afterwards: 


if-.)6~ A J jpii £ J} 





422 


Tafsir Ibn Kathir 


4Say (O Muhammad jg): "To Allah belong both, east and the 
west. He guides whom He wills to the straight way.”} 

Imam Ahmad reported that ‘A’ishah (the Prophet’s wife) said 
that Allah’s Messenger sfe said about the People of the 
Scripture (Jews and Christians): 


tfJ <3(1 Uli* jjjJl U US ^ 


'jr? 


I 


«77it’t/ do not envy us for a matter more than they envy us for 
Jumu'ah (Friday) to which Allah has guided us and from which 
they were led astray; for the (true) Qiblah to which Allah has 
directed us and from which they were led astray; and for our 
saying 'Amin' behind the Imam (leader of the prayer).^ 


The Virtues of Muhammad's Nation 

Allah said: 


\ S ‘^hc. ofsjj ujll)' Jc lUfi iy jk sii Ufl—J iil iZl'jSj} 


iThus We have made you [true Muslims], a Wnsaf (just) (and 
the best) nation, that you be wihiesses over mankind and the 
Messenger (Multammad jfej be a witness over you.} 

Allah stated that He has changed our Qiblah to the Qiblah of 
Ibrahim and chose it for us so that He makes us the best 
nation ever. Hence, we will be the witnesses over the nations 
on the Day of Resurrection, for all of them will then agree 
concerning our virtue. The word Wasat in the Ayah means the 
best and the most honored. Therefore, saying that (the 
Prophet’s tribe) Quraysh is in the Was at regarding Arab tribes 
and their areas, means the best. Similarly, saying that Allah’s 
Messenger was in the Wasat of his people, means he was 
from the best subtribe. Also, ‘Asr, the prayer that is described 
as 'Witsta' (a variation of the word Wasat), means the best 
prayer, as the authentic collections of Ahadith reported. Since 
Allah made this Ummah (Muslim nation) the Wasat, He has 
endowed her with the most complete legislation, the best 


m 


Ahmad 6:134. 
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Manhaj (way, method, etc.,) and the clearest Madhhab 
(methodology, mannerism, etc). Allah said: 


$ flops $3? t^a ^ jj « ^pT 


4He has chosen you (to convey His Message of Islamic 
Monotheism to mankind), and has not laid upon you in religion 
any hardship: it is the religion of your father Ibrahim. It is He 
(Allah) Who has named you Muslims both before and in this 
(the Qur'an), that the Messenger (Muhammad jg|) may be a 
ivitness over you and you be witnesses over mankind!} (22:78) 


Moreover, Imam Ahmad reported that Abu Said narrated: 
Allah’s Messenger gg said: 


<JtL# ! J yCs ?C...W.L ( JJ& : aJ Jlili <. 

J* ’■ 3^ in ^ lilii U : j_jJp 

4Ua-»j iii t Jji Ji)ji Jii tC^ij JUm : J_jij ?«2i) >(JLJ 

JLfJi 1 a] ^31 j * Jli 


«Nw/i ioi// be called on the Day of Resurrection and will be 
asked, 'Have you conveyed (the Message)?' He ivill say, 'Yes.' 
His people will be summoned and asked, 'Has Niih conveyed 
(the Message) to you?' They will say, 'No wamer came to us 
and no one (Prophet) ivas sent to us.' Niih ivill be asked, 'Who 
testifies for you?' He ivill say, 'Muhammad and his Ummah .'» 


This is why Allah said: 


iThus We have made you a Wasat nation. 

The Prophet jg said; 

“The Wasat means the 'Adi (just). You will be summoned to 
testify that Niih has conveyed (his Message), and l will attest to 
your testimony .3 11 

It was also recorded by Al-Bukhari, At-Tirmidhi, An-Nasa’i 
and Ibn Majah.* 2 ' 

111 Ahmad 3:32. 

121 Fath Al-Bari 8 :21, Tuhfat Al-Ahwadhi 8:297, An-Nasal in Al-Kubra 
6:292, and Ibn Majah 2:1432. 



424 


Tafsir Ibn Kathir 


Imam Ahmad also reported that Abu Said Khudri narrated: 
Allah’s Messenger sfe said: 


JUj ilJi <Z>j iiQJl pjj {J}\ 

Ifi :JUj ^ iil? j* ^ 

^jL Jji 1(4^ Jtaj l o5_J aL» «.< JjPJui i<olj Xi^J) : J_jJ»J VtliJ ,1 j.t; 
jl Ull*J Uil>- : j U_j :JUL& t ?<u^i 

Vup : Jl* isA j^ Svi . C 3* “^3* *-lJjii i Ijifc Ji 

4*5^ ^ 4a> ^ u-iSf # uv utj isS jfcfc; 4-ss> 


«77ie Prophet would come on the Day of Resurrection with two 
or more people (Ids only following!), and his people would also 
be summoned and asked, 'Has he (their Prophet) conveyed (the 
Message) to you?' They would say, 'No.' He would be asked, 
'Have you conveyed (the Message) to your people?' He would 
say, 'Yes.' He would be asked, "Who testifies for you?' He 
would say, 'Muhammad and his UmmahMuhammad and his 
Ummah would then be summoned and asked, ‘Has he conveyed 
(the Message) to his people?' They would say, 'Yes.' They 
would be asked, Who told you that?' They would say, 'Our 
Prophet (Muhammad) came to us and told us that the 
Messengers have conveyed (their Messages).'» 

Hence Allah’s statement: 




iThus We have made you a Wasat nation.} 

He said, “(meaning) the 'Adi, ’ (he then continued reciting the 
Ayah): 


i\x^ &J\ £ it# u£j ISl piZ, ditfj} 


iThus We have made you, a just (and the best) nation, that 
you be witnesses over mankind and the Messenger (Muhammad 
g£) be a witness over i/ow.^” 1 ' 1 

Furthermore, Imam Ahmad reported that Abul-Aswad 
narrated: I came to Al-Madinah and found that an epidemic 
had broken out that caused many fatalities. I sat next to 

m 


Ahmad 3:58. 
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‘Umar bin Al-Khattab once when a funeral procession started 
and the people praised the dead person. Umar said, “Wajabat 
(it will be recorded as such), Wajabat i” Then another funeral 
was brought forth and the people criticized the dead person. 
Again, Umar said, u Wajabat. yt Abul-Aswad asked, “What is 
Wajabat , O Leader of the faithful?*’ He said, “I said just like 
Allah’s Messenger jg had said: 


: jiii : jii da : Jii »&ji iui iUs! fL iZji % ui!> 

jc. JjU j p JLi Jii : jlL : 0 i-iii : Jii 


«Am/ Muslim for whom four testify that he was righteous, then 
Allah will enter him into Paradise.’ We said, 'What about 
three?’ He said, ’And three.’ We said, 'And two?’ He said, 
’And two.’ We did not ask him about (the testimony) of one 
(believing) person .»”* 11 

This was also recorded by Al-Bukhari, At-Tirmidhi, and An- 
Nasa’i^ 2 ' 


The Wisdom behind changing the Qiblah 

Allah then said: 




& zal: u: & Uj> 

iSx* if 


iAnd We made the Qiblah (prayer direction towards Jerusalettt) 
which you used to face, only to test those who followed the 
Messenger (Muhammad from those who would turn on 
their heels (i.e., disobey the Messenger). Indeed it was great 
(heavy, difficult) except for those whom Allah guided 

Allah states thus: We have legislated for you, O 
Muhammad, facing Bayt Al-Maqdis at first and then changed 
it to the Ka'bah so as to find who will follow and obey you and 
thus face whatever you face. 


i...from those who would turn on their heels.$ 


I 1 ' Ahmad 1:21. 

FathAl-Bari 3:271, Tuhfat Al-Ahwadhi 4:166, and An-Nasa’i 4:51. 
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meaning, reverts from his religion. [Allah then said:] 


ilndeed it was great (heavy, difficult)} 

The Ayah indicates that changing the Qiblah from Bayt Al- 
Maqdis to the Ka'bah is heavy on the heart, except for 
whomever Allah has rightly guided their hearts, who believe in 
the truth of the Messenger with certainty and that whatever 
he was sent with is the truth without doubt. It is they who 
believe that Allah does what He wills, decides what He wills, 
commands His servants with what He wills, abrogates any of 
His commands that He wills, and that He has the perfect 
wisdom and the unequivocal proof in all this. (The attitude of 
the believers in this respect is) unlike those who have a disease 
in their hearts, to whom whenever a matter occurs, it causes 
doubts, just as this same matter adds faith and certainty to the 
believers. Similarly, Allah said: 


IJLX 




» '< 




4 


iAnd whenever there comes down a Surah (chapter from the 
Qur'an), some of them (hypocrites) say: "Which of you has had 
his faith increased by it?" As for those who believe, it has 
increased their faith, and they rejoice. But as for those in whose 
hearts is a disease (of doubt, disbelief and hypocrisy), it will add 
doubt and disbelief to their doubt and disbelief; and they die 
while they are disbelievers.} (9:124, 125) 

and: 


-§1 io&f 4*; vj jl 6 Sj 


iAnd We seitd down of the Qur'an that which is a healing and 
a mercy to those zoho believe, and it increases the wrongdoers in 
nothing but loss.} (17:82) 

Certainly, those who remained faithful to the Messenger sg, 
obeyed him and faced whatever Allah commanded them, 
without doubt or hesitation, were the leaders of the 
Companions. Some scholars stated that the Early Migrants 
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(who migrated with the Prophet jg from Makkah to Al-Madlnah) 
and Ansar (the residents of Al-Madinah who gave aid and 
refuge to both the Prophet jg and the Migrants) were those who 
offered prayers towards the two Qiblah (Bayt Al-Maqdis and 
then the Ka'bah ). 

Al-Bukhari reported in the explanation of the Ayah (2:143) 
that Ibn Umar narrated: While the people were performing the 
Fajr (Dawn) prayer in the Quba’ Mosque, a man came and 
said, “Qur’an was revealed to the Prophet jg and he was 
ordered to face the Ka'bah. Therefore, face the Ka'bah.” They 
then faced the Ka'bah J 1 * Muslim also recorded it.' 2 ' 

At-Tirmidhi added that they were performing Ruku' (bowing 
down in prayer), and then changed the direction (of the 
Qiblah ) to the Ka'bah while still bowing down.* 31 Muslim 
reported this last narration from Anas.' 4 ' These Hadiths all 
indicate the perfect obedience the Companions had for Allah 
and His Messenger jg and their compliance with Allah’s 
commandments, may Allah be pleased with them all. 

Allah said: 

iAnd Allah zvould never make your faith (prayers) to be lost.} 

meaning, the reward of your prayers towards Bayt Al-Maqdis 
before would not be lost with Allah. It is reported in SahOi that 
Abu Ishaq As-Sabi“y related that Bara’ narrated: “The people 
asked about the matter of those who offered prayers towards 
Bayt Al-Maqdis and died (before the Qiblah was changed to 
Ka'bah). Allah revealed: 

'if 

iAnd Allah would never make your faith (prayers) to be lost.}” 

It was also recorded by At-Tirmidhi from Ibn ‘Abbas, and At- 
Tirmidhi graded it Sahih J- 5 * 

Ibn Ishaq reported that Ibn ‘Abbas narrated: 

m Fath Al-Bari 8:22. 

,2 > Muslim 1:375. 

Tuhfat Al-Ahwadhi 8:300. 

141 Muslim 1 :375. 

|S| Fath Al-Bari 8 :20 , Tuhfat Al-Ahwadhi 8 :300. 
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4 And Allah would never make your faith to be lost.} 

entails: Your (prayer towards) the first Qiblah and your 
believing your Prophet and obeying him by facing the second 
Qiblah ; He will grant you the rewards for all these acts. 
Indeed, 

u»j<$ j5i( 


iTruly, Allah is fall of kindness, the Most Merciful towards 
mankind. 


Furthermore, it is reported in the Sahih that Allah’s 
Messenger saw a woman among the captives who was 
separated from her child. Whenever she found a boy (infant) 
among the captives, she would hold him close to her chest, as 
she was looking for her boy. When she found her child, she 
embraced him and gave him her breast to nurse. Allah’s 
Messenger j&j said: 


u i :\fai ?«U> : y l\ Ji- jj. i : j0i j ujJj .i; jyJ\ . 

• Lajjjj oJl a ^ oCau jblji* : Jli .jjjl j 


«Do i/oh think that this woman would willingly throw her son 
in tlte fire?* They said, “No, O Messenger of Allah!” He 
said, “By Allah! Allah is more merciful with His servants than 
this woman with her sohV 21 


Oj ^ iyjl ojjji ffa. j£jkjij IjSy 'C. 


4144. Verily, We have seen the turning of your (Muhammad’s) 
face towards the heaven. Surely, We shall turn you to a Qiblah 
(prayer direction) that shall please you, so turn your face in the 
direction of Al-Masjid Al-Hardm (at Makkah). And wheresoever 
you people are, turn your faces (in prayer) in that direction. 
Certainly, the people who were given the Scripture (i.e., )ews 


1,1 Ibn Abi Hatim 1:99. 
,2) Muslim 4:2109. 
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and Christians) know well that, that (your turning towards the 
direction of the Ka'bah at Makkah in prayers) is the truth from 
their Lord. And Allah is not unaware of what they do}. 


The First Abrogation in the Qur’an was about the Qiblah 

*Ali bin Abu Talhah related that Ibn ‘Abbas narrated: The 
first abrogated part in the Qur’an was about the Qiblah. When 
Allah’s Messenger sjg migrated to Al-Madlnah, the majority of 
its people were Jews, and Allah commanded him to face Bayt 
Al-Maqdis. The Jews were delighted then. Allah’s Messenger jg 
faced it for ten and some months, but he liked to face the 
Qiblah of Ibrahim ( Ka'bah in Makkah). He used to supplicate to 
Allah and look up to the sky (awaiting Allah’s command). Allah 
then revealed: 

csj Z} 

4 Verily, We have seen the turning of your (Muhammad's) face 
towards the heaven}, until, 


4 turn your faces (in prayer) in that direction. } 
The Jews did not like this ruling and said: 


4"What has turned them (Muslims) from their Qiblah (prayer 
direction) to which they used to face in prayer." Say (O 
Multammad), "To Allah belong both, east and the west."} 
(2:1*42)' 11 
Allah said: 

jJ-j jiii ijiy 

4.. .so wherever you turn (yourselves or your faces) there is the 

Face of Allah} (2:115), 

and: 




4And We made the Qiblah (prayer direction towards Jerusalem) 


111 Ibn Abi Hatim 1:103. 
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which you used to face, only to test those who follmoed the 
Messenger (Muhammad sg) from those who would turn on 
their heels (i.e., disobey the Messenger) (2:143) 


Is the Qiblah the Ka'bah itself or its General Direction? 

Al-Hakim related that ‘Ali bin Abu Talib said: 

4 . • .so turn your face in the direction of Al-Masjid Al-Hardm 
(at Makkah).} means its direction.”^ 

Al-Hakim then commented that the chain of this narration is 
authentic and that they (i.e., Al-Bukhari and Muslim) did not 
include it in their collections. 

This ruling concerning the Qiblah is also the opinion of Abu 
Al-‘Aliyah, Mujahid, ‘Ikrimah, Said bin Jubayr, Qatadah, Ar- 
Rabl‘ bin Anas and others.^ 

Allah’s Statement: 

'Jj 

4And wheresoever you people are, turn your faces (in prayer) 
in that direction ^ 

is a command from Allah to face the Ka'bcih from wherever 
one is on the earth: the east, west, north or south. The 
exception is of the voluntary prayer (Nafl) while one is 
traveling, for one is allowed to offer it in any direction his body 
is facing, while his heart is intending the Ka'bah. Also, when 
the battle is raging, one is allowed to offer prayer, however he 
is able. Also, included are those who are not sure of the 
direction and offer prayer in the wrong direction, thinking that 
it is the direction of the Qiblah, because Allah does not burden 
a soul beyond what it can bear. 


The Jews had Knowledge that the (Muslim) Qiblah 
would later be changed 

Allah stated that: 


^ lyjl ofyfy 


^ Al-Mustadrak 2:269. 

121 Ibn Abi Hatim 1:107-109. 
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4 Certainly, the people who were given the Scripture (i.e., Jews 
and the Christians) know well that, that (your turning towards 
the direction of the Ka'bah at Makkah in prayers) is the truth 
from their Lord. } 

This Ayah means: The Jews, who did not like that you 
change your Qiblah from Bayt Al-Maqdis, already knew that 
Allah will command you (O Muhammad) to face the Ka'bah. 
The Jews read in their Books their Prophets’ description of 
Allah’s Messenger jg and his Ummah, and that Allah has 
endowed and honored him with the complete and honorable 
legislation. Yet, the People of the Book deny these facts because 
of their envy, disbelief and rebellion. This is why Allah 
threatened them when He said: 


4And Allah is not unaware of what they do.$ 

^ ^ & e; tit ijj c & yt 

^ jyr ^ Ms; && oJ; ^ 34 > 4 ^: 


4145. And even if you were to bring to the People of the 
Scripture (Jews and Christians) all the Ayat (proofs, evidences, 
verses, lessons, signs, revelations, etc.), they would not follow 
your Qiblah (prayer direction), nor are you going to follow their 
Qiblah. And they will not fblloio each other's Qiblah. Verily, if 
you folloiv their desires after that which you luive received of 
knoivledge (from Allah), then indeed you ivili be one of the 
wrongdoers.} 


The Stubbornness and Disbelief of the Jews 

Allah describes the Jews’ disbelief, stubbornness and 
defiance of what they know of the truth of Allah’s Messenger 
5 g, that if the Prophet jg brought forward every proof to the 
truth of what he was sent with, they will never obey him or 
abandon following their desires. In another instance, Allah said: 
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iTruly, those, against 
whom the Word (wrath) 
of your Lord has beat 
justified, will not be¬ 
lieve. Even if every sign 
should come to them, 
until they see the pain- 
fid torment.} (10:96, 
97) 

This is why Allah 
said here: 

&• vJ ! 

eww »/ you u>ere 
to bring to the People of 
the Scripture (Jews and 
Christians) all tlte Ayat 
(proofs, evidences, 
verses, lessons, signs, 
revelations, etc.), they 
would not follow your 
Qiblah (prayer 

direction)}. 

Allah’s statement: 

g£j. ^ 

4... nor are you going to follow their Qiblah $>, 

indicates the vigor with which Allah’s Messenger $g 
implements what Allah commanded him. Allah’s statement also 
indicates that as much as the Jews adhere to their opinions 
and desires, the Prophet jg adheres by Allah’s commands, 
obeying Him and following what pleases Him, and that he 
would never adhere to their desires in any case. Hence, praying 
towards Bayt Al-Maqdis was not because it was the Qiblah of 
the Jews, but because Allah had commanded it. Allah then 
warns those who knowingly defy the truth, because the proof 
against those who know is stronger than against other people. 
This is why Allah said to His Messenger sg and his Ummah: 


mss, rr = \ 1 

-,^ ^ "• i'' v *'.—~ 

pA *Ui> Ojiyo s-^jJ i ^ * LjM I 

4 " ff ^ A' *xSXt*$tx 




A t j 


jW o_<^SSUj,» 

|£J==tLLjuj ^ *~ = *Sy_i fyii 
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sj & uojsy piitja 


4Verily, if you fallow their desires after that which you have 
received ofknoivledge (from Allah), then indeed you will be one 
of the wrongdoers .} 


^ |«a« 1£3 f^Aj 00 . yagtf jti^ C 


4246. Those to whom We gave the Scripture (Jews and 
Christians) recognise him (Muhammad sg or the Ka'bah at 
Makkah) as they recognize their sons. But verily, a party of 
them conceal the truth while they knmv it - [i.e., the qualities 
of Muhammad $g which are written in the Tawrdh and the 
Injtl }. 

4147. This is) the truth from your Lord . So be you not one of 
those xoho doubt}. 


The Jews know that the Prophet is True, but they 
hide the Truth 

Allah states that the scholars of the People of the Scripture 
know the truth of what Allah’s Messenger $g was sent with, 
just as one of them knows his own child, which is a parable 
that the Arabs use to describe what is very apparent. Similarly, 
in a Hadith y Allah’s Messenger sg said to a man who had a 
youngster with him: 

JLfrJl 1 4JJ l J J pJO • ^ ^ I JlA sZLj I ® 

«/s this your so//?» He said, “Yes, O Messenger of Allah! I 
testify to this fact.” Allah’s Messenger $jg said: 

«WW/, t/oi/ tvould not transgress against him nor zoould he 
transgress against you 

According to Al-Qurtubi, it was narrated that Umar said to 
‘Abdullah bin Salam {an Israelite scholar who became a 
Muslim), “Do you recognize Muhammad as you recognize your 


^ Ahmad 4 :163. 
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own son?” He replied, “Yes, and even more. The Honest One 
descended from heaven on the Honest One on the earth with 
his (i.e., Muhammad’s) description and I recognized him, 
although I do not know anything about his mother’s story.” 11 * 
Allah states next that although they had knowledge and 
certainty in the Prophet jg, they still: 


iconceal the truth.} 

The Ayah indicates that they hide the truth from the people, 
about the Prophet sg, that they find in their Books, 


iwhile they knmo it.} Allah then strengthens the resolve of His 
Prophet jg and the believers and affirms that what the Prophet 
jg came with is the truth without doubt, saying: 




4<Jhis is) the truth from your Lord. So be you not one of those 
who doubt.} 


Jr iili C if) *J xXS'i QLj y l+j-J 

& $ 


4148. For every nation there is a direction to which they face 
(in their prayers). So hasten towards ail that is good. 
Wheresoever you may be, Allah will bring you together (on the 
Day of Resurrection). Truly, Allah is able to do all things.} 


Every Nation has a Qiblah 

Al-‘Awfi reported that Ibn ‘Abbas said: 

y '*yrj 

4For every nation there is a direction to which they face (in 
their prayers)} 

“This talks about followers of the various religions. Hence, 
every nation and tribe has its own Qiblah that they choose, 


Al-Qurtubi 2 :163. 


435 


Surah 2. AMiaqargh (150 - 174} (Parti) 


while Allah’s appointed Qiblah is what the believers face.”* 1 * 
Abul-'Aliyah said, “The Jew has a direction to which he 
faces (in the prayer). The Christian has a direction to which he 
faces. Allah has guided you, O (Muslim) Ummah , to a Qiblah 
which is the true Qiblah .”* 2 * This statement was also related 
to Mujahid, ‘Ata’ Ad-Dahhak, Ar-Rabl* bin Anas, As-Suddi, and 
others.* 3 * 

This last Ayah is similar to what Allah said: 


z. 4 Si i i* rii y, fo*,; p* oz p} 


4To each among you, We have prescribed a law and a clear 
way. If Allah had willed, He would have made you one nation, 
but that (He) may test you in what He has given you; so 
compete in good deeds. The return of you (all) is to Allah.} 
(5:48) 

In the Ayah (2:148), Allah said: 


U-" ;ar 


$ £ 'it l\ li-i it cx yg, U jS} 


iWheresoever you may be, Allah will bring you together (on 
the Day of Resurrection). Truly, Allah is able to do all things.} 


meaning: He is able to gather you from the earth even if your 
bodies and flesh disintegrated and scattered. 


L») aQj JX- jji cXj 




£ <. 
p-ir-* y» pri 


c^-j- J ?j 




^ N -:- > 

Ui ^Ufl. U& )$L $j> 

4 jj—»-tj 


4249. And from wheresoever you start forth (for prayers), him 
your face in the direction of Al-Masjid Al-Hardm (at Makkah), 
that is indeed the truth from your Lord. And Allah is not 
unaware of what you do.} 

4150. And from wheresoever you start forth (for prayers), turn 

1,1 At-Tabari 3:193. 

* 2 * Ibn Abi Hatim 1:121. 

* 3 * Ibn Abi Hatim 1:121-122. 
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your face in the direction of Al-Masjid AI-Hardin (at Makkah), 
and wheresoever you are, turn your faces towards it (when you 
pray) so that men may have no argument against you except 
those of them that are wrongdoers, so fear them not, but fear 
Me! - And so that I may complete My blessings on you and 
that you may be guided.} 


Why was changing the Qiblah mentioned thrice? 


This is a third command from Allah to face Al-Masjid Al- 
Haram (the Sacred Mosque) from every part of the world 
(during prayer). It was said that Allah mentioned this ruling 
again here because it is connected to whatever is before and 
whatever is after it. Hence, Allah first said: 


j 4^ ISj 


i Verily, We have seen the turning of your (Muhammad's) face 
towards the heaven. Surely, We shall turn you to a Qiblah 
(prayer direction) that shall please you} (2:144), until: 




iCertainly, the people who were given the Scripture (i.e., Jeios 
and the Christians) know well that, that (your turning towards 
the direction of the Ka'bah at Makkah in prayers) is the truth 
from their Lord. And Allah is not unaware of what they do.} 
(2:144) 


Allah mentioned in these Ayat His fulfillment of the Prophet’s 
wish and ordered him to face the Qiblah that he liked and is 
pleased with. In the second command, Allah said: 


till 11*j eX,’ {j* yial Cy , I * Jy 


yj'5 


1 . : " * > * j •Cj' ^ 


iAnd from wheresoever you start forth (for prayers), turn your 
face in the direction of Al-Masid AI-Hardm that is indeed the 
truth from i /our Lord . And Allah is not unaware of zvhat you 
do.} 

Therefore, Allah states here that changing the Qiblah is also 
the truth from Him, thus upgrading the subject more than in 
the First Ayah, in which Allah agreed to what His Prophet ^ 
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had wished for. Thus Allah states that this is also the truth 
from Him that He likes and is pleased with. In the third 
command, Allah refutes the Jewish assertion that the Prophet 
M faced their Qiblah, as they knew in their Books that the 
Prophet sg will later on be commanded to face the Qiblah of 
Ibrahim, the Ka'bah. The Arab disbelievers had no more 
argument concerning the Prophet’s Qiblah after Allah 
commanded the Prophet to face the Qiblah of Ibrahim, which 
is more respected and honored, rather than the Qiblah of the 
Jews. The Arabs used to honor the Ka'bah and liked the fact 
that the Messenger jg was commanded to face it. 

The Wisdom behind abrogating the Previous Qiblah 

Allah said: 

iUz. u-Ou. 

i...so that men may have no argument against you ^ 

Therefore, the People of the Book knew from the description 
of the Muslim Ummah that they would be ordered to face the 
Ka'bah. If the Muslims did not fit this description, the Jews 
would have used this fact against the Muslims. If the Muslims 
had remained on the Qiblah of Bayt Al-Maqdis, which was also 
the Qiblah of the Jews, this fact could have been used as the 
basis of argument by the Jews against other people. 

Allah’s Statement: 

irk <^ii 

4 ■. .except those of them that are wrongdoers,$ 
indicates the Mushrikin (polytheists) of Quraysh. The reasoning 
of these unjust persons was the unsound statement: “This 
man (Muhammad) claims that he follows the religion of 
Ibrahim! Hence, if his facing Bayt Al-Maqdis was a part of the 
religion of Ibrahim, why did he change it?” The answer to this 
question is that Allah has chosen His Prophet sg| to face Bayt 
Al-Maqdis first for certain wisdom, and he obeyed Allah 
regarding this command. Then, Allah changed the Qiblah to the 
Qiblah of Ibrahim, which is the Ka'bah, and he also obeyed 
Allah in this command. He, obeys Allah in all cases and never 
engages in the defiance of Allah even for an instant, and his 
Ummah imitates him in this. 
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Allah said: 

ij£X, 

4 ... so fear them not, but fear Me!} 

meaning: ‘Do not fear the doubts that the unjust, stubborn 
persons raise and fear Me Alone/ Indeed, Allah Alone deserves 
to be feared. 

Allah said: 

4 ...so that I may complete My blessings on you.} 

This Ayah relates to Allah’s statement: 

4...so that men may have no argument against you}, 

meaning: I will perfect My bounty on you by legislating for you 
to face the Ka‘bah, so that the (Islamic) SharVah (law) is 
complete in every respect. Allah said: 


4 ...that you may be guided.}, 

meaning: To be directed and guided to what the nations have 
been led astray from. We have guided you to it and preferred 
you with it.’ This is why this Ummah is the best and most 
honored nation ever. 


j dsuiSoj ’pkzzSf} tjlS f*- =*'■* 'tjri &} 

% 4 \yP f> £ &Z fci4B 


4152. Similarly (to complete My blessings on you), We have 
sent among you a Messenger (Muhammad of your own, 

reciting to you Our verses (the Qur’an) and purifying you, and 
teaching you the Book (the Qur’an) and the Hikmah (i.e., 
Sutinah, Islamic laws and Fiqh - jurisprudence), and teaching 
you that which you did not know.} 

4252. Therefore remember Me (by praying, glorifying). I will 
remember you, and be grateful to Me (for My countless favors 
on you) and never be ungrateful to Me.} 
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Muhammad’s Prophecy is a Great Bounty from Allah 

Allah reminds His believing servants with what He has endowed 
them with by sending Muhammad sg as a Messenger to them, 
reciting to them Allah’s clear Ay at and purifying and cleansing 
them from the worst types of behavior, the ills of the souls and 
the acts of Jdhiliyyah (pre-Islamic era). The Messenger jg also 
takes them away from the darkness (of disbelief) to the light (of 
faith) and teaches them the Book, the Qur’an, and the Hikmah 
(i.e., the wisdom), which is his Sunnah. He also teaches them 
what they knew not. During the time of Jdhiliyyah, they used 
to utter foolish statements. Later on, and with the blessing of 
the Prophet’s Message and the goodness of his prophecy, they 
were elevated to the status of the Awliya’ (loyal friends of Allah) 
and the rank of the scholars. Hence, they acquired the deepest 
knowledge among the people, the most pious hearts, and the 
most truthful tongues. Allah said: 




* * 


4Indeed, Allah conferred a great favor on the believers when He 
sent among them a Messenger (Muhammad sg) from among 
themselves, reciting unto them His verses (the Qur'an), and 
purifying them (from sins).} (3:164) 

Allah also criticized those who did not give this bounty its 
due consideration, when He said: 


i&s $ & ^ Jj j 


iHave you not seen those who have changed the favors of Allah 
into disbelief (by denying Prophet Muhammad sg) and his 
Message of Islam), and caused their people to dwell in the house 
of destruction?} (14:28) 

Ibn ‘Abbas commented, “Allah’s favor means Muhammad.”* 11 
Therefore, Allah has commanded the believers to affirm this 
favor and to appreciate it by thanking and remembering Him: 


4Therefore, remember Me. I will remember you, and be grateful 
to Me, and never be ungrateful to Me.} 

111 M-Bukhari no. 3977. 
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Mujahid said that Allah’s statement: 

'iyfj y* (£} 

^Similarly (to complete My favor on you), We have sent among 
you a Messenger (Muliammad 0) of your own,} 

means: Therefore, remember Me in gratitude to My favor. 11 * 
Al-Hasan Al-Basri commented about Allah’s statement: 


4‘Therefore remember Me. I will remember you}, 


“Remember Me regarding what I have commanded you and I 
will remember you regarding what I have compelled Myself to 
do for your benefit (i.e., His rewards and forgiveness).”* 2 * 

An authentic Hadith states: 


% J cfj J ^ J, Jtp <y : jjk S 


u 

flAla 



nAUah the Exalted said, 'Whoever mentions Me to himself, 
then I will mention him to Myself; and whoever mentions Me 
in a gathering, I will mention him in a better gathering .»’* 3 ' 

Imam Ahmad reported that Anas narrated that Allah’s 
Messenger 0 said: 


o\ j± a£ Je'J* A. ‘f^* 6^’ *■- j* ^* <-***" 

b\j - fs- 'J) :Jl \ jl - J* ^ J?')** 

jlj t IpU ij* Iplji o\j 4 ^ tA *~*y^ 


tAllah the Exalted said, ‘O son of Adam! If you mention Me to 
yourself, 1 will mention you to Myself. If you mention Me in a 
gathering, I will mention you in a gathering of the angels (or 
said in a better gathering). If you draw closer to Me by a hand 
span, I will draw closer to you by forearm's length. If you draw 
closer to Me by a forearm's length, I will draw closer to you by 
an arm’s length. And if you come to Me walking, I will come 


111 At-Tabari 3:210. 

* 2 * Ibn Abi Hatim 1:141. 
131 FathAl-Bari 13:395. 
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Jr 


z. 


• \ >**' < 


v. 


<i'^ULi<»4^'\S' S\%$ ^ 

Z5j£j 
l?^o[ ^ 

<£> $ 


to you running ». 

Its chain is Sahib, it 
was recorded by Al- 
Bukhari.’ 11 Allah 
said: 

4 «$fc is a 

4...and be grateful to 
Me (for My countless 
favors on you) and 
never be ungrateful to 
Me.i 

In this Ayah, Allah 
commands that He be 
thanked and 
appreciated, and 
promises even more 
rewards for thanking 
Him. Allah said in 
another Ayah: 

Ojj f$3j iCiife 

l>l i6*^=» 


4And (remember) 

when your Lord proclaimed: "If you give thanks (by accepting 
faith and worshipping none but Allah), I will give you more (of 
My blessings); but if you are thankless (i.e., disbelievers), 
verily, My punishment is indeed severe.^ 

Abu Raja’ Al-Utandi said: Imran bin Husayn came by us 
once wearing a nice silken garment that we never saw him 
wear before or afterwards. He said, “Allah’s Messenger jg said: 

£jj Jlij }-»*; jJi iSji of 2)1 <l*j «!Ip 2)1 ^Ju\ 'Ja* 

uxJ. JU» :i‘f. 

“Those whom Allah has favored with a bounty, then Allah likes 


m Ahmad 3:138, FathAl-Bdri 13:521. 
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to see the effect of His bounty on His creation », or he said, “on 
His servant” - according to Ruh (one of the narrators of 
the Hadith))^ 


Jsjj JJ ijljil 'jj £ il' oj xfo&J !A*'* 


i J a; &I > M A 


4253. O i/om u>/io believe! Seek help in patience and As-Saldh 
(the prayer). Truly, Allah is with As-Sabirfn (the patient).} 

4254. And say not of those who are killed in the way of Allah, 
"They are dead." Nay, they are living, but you perceive (it) 
not.} 


The Virtue of Patience and Prayer 


After Allah commanded that He be appreciated, He ordained 
patience and prayer. It is a fact that the servant is either 
enjoying a bounty that he should be thankful for, or suffering 
a calamity that he should meet with patience. A Hadith states: 


jl£ /Is tv/ 


I’d 


• jls /as 


«Amazing is the believer, for whatever Allah decrees for him, it 
is better for him! If he is tested with a bounty, he is grateful for 
it and this is better for him; and if he is afflicted with a 
hardship, he is patient ivith it and this is better for him 

Allah has stated that the best tools to help ease the effects 
of the afflictions are patience and prayer. Earlier we mentioned 
Allah’s statement: 




iAnd seek help in patience and As-Saldh (the prayer) and truly, 
it is extremely heavy and hard except for Al-Khdshi'in fi.e., the 
true believers in Allah]} (2:45) 

There are several types of Sa.br — patience: one for avoiding 
the prohibitions and sins, one for acts of worship and 
obedience. The second type carries more rewards than the first 


I 1 ' Ahmad 4 :438. 
121 Muslim 4:2292. 
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type. There is a third type of patience required in the face of 
the afflictions and hardships, which is mandatory, like 
repentance. 

‘Abdur-Rahman bin Zayd bin Aslam said, “Safer has two 
parts: patience for the sake of Allah concerning what He is 
pleased with (i.e., acts of worship and obedience), even if it is 
hard on the heart and the body, and patience when avoiding 
what He dislikes, even if it is desired. Those who acquire these 
qualities will be among the patient persons whom Allah shall 
greet (when they meet Him in the Hereafter; refer to Surat Al- 
Ahizab 33:44), Allah willing.”' 11 


The Life enjoyed by Martyrs 

Allah’s statement: 


4And say not of those who are killed in the way of Allah, "They are 
dead.” Nay, they are living,$ indicates that the martyrs are alive 
and receiving their sustenance. 

Muslim reported in his Sahth: 


^5 4.— •» - <L*Ji ^ o' 11 

liU : Jlii Sijj j Ufei p 

•j» \jJ-\ SuC U L4U1 jij ^ : Ijllii ?j 

iji : \jl\l i I^JUw ji ojS^j S Ijlj c IJl* p g. 1) jIa ^ 

^ ~ Jjlii CjJl jljJl JjJl 


"The souls of the martyrs are inside green birds and move about 
in Paradise wherever they wish. Then, they take refuge in 
lamps that are hanging under the Throne (of Allah). Your Lord 
looked at them and asked them, 'What do you wish for?' They 
said, 'What more could we wish for while You have favored us 
with what You have not favored any other of your creation?' He 
repeated the question again. When they realize lhal they will be 
asked (until they answer), they said, We wish that You send 


|il 


Ibn Abi Hatim 1:144. 
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Lf** 





4 And surely, We shall try you till We test those who strive 
hard (for the cause of Allah) and As-Sabirfn (the patient), and 
We shall test your facts (i.e., the one who is a liar, and the one 
who is truthful).) (47:31) 

Hence, He tests them with the bounty sometimes and 
sometimes with the afflictions of fear and hunger. Allah said 
in another Ayah: 

4So Allah made it taste extreme of hunger (famine) and fear.) 
(16:112) 

The frightened and the hungry persons show the effects of 
the affliction outwardly and this is why Allah has used here 
the word ‘ Libas’ (cover or clothes) of fear and hunger. In the 
Ay at above, Allah used the words: 

i'j y tcri¥ 


iwith something of fear, hunger,) meaning, a little of each. 
Then (Allah said), 


'J. ^uj) 


iloss of wealth, ) 

meaning, some of the wealth will be destroyed, 


Olives) meaning, losing friends, relatives and loved ones to 
death, 

iattd fruits meaning, the gardens and the farms will not 
produce the usual or expected amounts. This is why Allah said 
next: 


ibut give glad tidings to As-Sdbinn (the patient). $ 

He then explained whom He meant by ‘the patient 1 whom He 
praised: 
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*21 "fyj & $6 


5 'H y&ty 


iWlw, when afflicted with calamity, say: "Truly, to Allah we 
belong and truly, to Him we shall return /> 


meaning, those who recite this statement to comfort 
themselves in the face of their loss, know that they belong to 
Allah and that He does what He wills with His servants. They 
also know that nothing and no deed, even if it was the weight 
of an atom, will be lost with Allah on the Day of Resurrection. 
These facts thus compel them to admit that they are Allah’s 
servants and that their return will be to Him in the Hereafter. 

This is why Allah said: 




iThey are those on whom are the Salawdt (i.e., who are blessed 
and will be forgiven) from their Lord, and (they are those who) 
receive His mercy, i 

meaning, Allah’s praise and mercy will be with them. Said bin 
Jubayr added, “Meaning, safety from the torment.’’ ,1 ' 


iand it is they who are the guided ones. TJmar bin Al- 
Khattab commented: “What righteous things, and what a 
great heights. 




iThey are those on whom are the Salawdt from their Lord, and 
(they are those who) receive His mercyi are the two righteous 
things. 


iand it is they who are the guided onesi are the heights. ” |2 * 

The heights means more rewards, and these people will be 
awarded their rewards and more. 


Ibn Abi Hatim 1:158. 
121 Al-Hakim 2:270. 
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The Virtue of asserting that We all belong to Allah, 
during Afflictions 

There are several Ahadith that mention the rewards of 
admitting that the return is to Allah by saying: 


4‘'Truly, to Allah ive belong and truly, to Hint we shall 
return. 


when afflictions strike. For instance, Imam Ahmad reported 
that Umm Salamah narrated: Once, Abu Salamah came back 
after he was with Allah’s Messenger sg and said: I heard 
Allah’s Messenger sg recite a statement that made me 
delighted. He said: 


** iui ‘ & ^ J, Jt 


4No Muslim is struck with an affliction and then says Istirjd' 
when the affliction strikes, and then says: 'O Allah! Reioard me 
for my loss and give me what is better than it,' but Allah will 
do just that .» 

Umm Salamah said: So I memorized these words. When Abu 
Salamah died I said Istirja‘ and said: “O Allah! Compensate me 
for my loss and give me what is better than it.” I then thought 
about it and said, “Who is better than Abu Salamah?” When 
my ‘Iddah (the period of time before the widow or divorced 
woman can remarry) finished, Allah’s Messenger jg asked for 
permission to see me while I was dyeing a skin that I had. I 
washed my hands, gave him permission to enter and handed 
him a pillow, and he sat on it. He then asked me for marriage 
and when he finished his speech, I said, “O Messenger of Allah! 
It is not because I do not want you, but I am very jealous and I 
fear that you might experience some wrong mannerism from 
me for which Allah would punish me. I am old and have 
children.” 

He said: 


jLH y u €\j U j ir'i 'y Jii 4^1; Ji y u 4b 

A'C* dii j&Ji y u CVj ^jJi jL jfy*\ Aii 
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“As for the jealousy that you mentioned, Allah the Exalted will 
remove it from you. As for your being old as you mentioned, I 
have suffered what you have suffered. And for your having 
children, they are my children too.o 

She said, “I have surrendered to Allah’s Messenger.” Allah’s 
Messenger jg married her and Umm Salamah said later, “Allah 
compensated me with who is better them Abu Salamah: Allah’s 
Messenger sg.”* 11 Muslim reported a shorter version of this 
HadithJ 21 


^ ~ A fjc. fjz. iii oji Cj*- l»^ 


il58. Verily, As-Safd and Al-Marwah 131 are of the symbols of 
Allah. So it is not a sin on him who performs Hajj or 'Umrah 
(pilgrimage) of the House to perform Tawdf between them. And 
whoever does good voluntarily, then verily, Allah is All- 
Recognizer, All-Knoioer 


The Meaning of “it is not a sin” in the Ayah 

Imam Ahmad reported that ‘Urwah said that he asked 
‘A’ishah about what Allah stated: 




4Verily, As-Safd and Al-Marwah (two mountains in Makkah) 
are of the symbols of Allah . So it is not a sin on him who 
performs Hajj or 'Umrah (pilgrimage) of the House (the Ka'bah 
at Makkah) to perform the going (Tawdf) between them (As-Safd 
and Al-Marwah) 

"By Allah! It is not a sin if someone did not perform Tawdf 
around them.” ‘A’ishah said, “Worst is that which you said, O 
my nephew! If this is the meaning of it, it should have read, It 


111 Ahmad 4:27. 

121 Muslim 2:633. 

The names of the two small mountains that the pilgrims walk and 
run between during the rites of ‘Umrah. 
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is not a sin if one did not perform Tawaf around them/ 
Rather, the Ayah was revealed regarding the Ansar, who 
before Islam, used to assume Ihlal (or Ihram for Hajj) in the 
area of Mushallal for their idol Manat that they used to 
worship. Those who assumed Ihlal for Manat, used to hesitate 
to perform Tawaf (going) between Mounts As-Safa and Al- 
Marwah. So they (during the Islamic era) asked Allah’s 
Messenger about it, saying, ‘O Messenger of Allah! During 
the time of Jdhiliyyah , we used to hesitate to perform Tawaf 
between As-Safa and Al-Marwah/ Allah then revealed: 




iVerily, As-Safa and Al-Marwah are of the symbols of Allah. 

So it is not a sin on him who performs Hajj or ‘Umrah of the 
House to perfonn the going (Taivdf) betiveen them.y’ 

‘A’ishah then said, “ Allah’s Messenger jg has made it the 
Sunnah to perform Tawaf between them (As-Safa and Al- 
Marwah), and thus, no one should abandon performing Tawaf 
between them.”* 11 This Haciith is reported in the SahXhayn. 

In another narration, Imam Az-Zuhri reported that TJrwah 
said: Later on I (TJrwah) told Abu Bakr bin ‘Abdur-Rahman 
bin Al-Harith bin Hisham (of ‘A’ishah’s statement) and he said, 
“I have not heard of such information. However, I heard 
learned men saying that all the people, except those whom 
‘A’ishah mentioned, said, ‘Our Tawaf between these two hills 
is a practice of Jahiliyyah.’ Some others among the Ansar 
said, We were commanded to perform Tawaf of the Ka‘bah, 
but not between As-Safa and Al-Marwah.’ So Allah revealed: 

j)?-* Crt J 


iVerily, As-Safa and Al-Marwah are of the symbols of Allah.y 

Abu Bakr bin ‘Abdur-Rahman then said, “It seems that this 
verse was revealed concerning the two groups.” ^ Al-Bukhari 
collected a similar narration by Anas. 

Ash-ShaTii said, “fsaf (an idol) was on As-Safa while Na’ilah 


Ahmad 6:144. 

121 Fath Al-Bari 3:581, and Muslim 2 :929. 
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(an idol) was on Al-Marwah, and they used to touch (or kiss) 
them. After Islam came, they were hesitant about performing 
Tawaf between them. Thereafter, the Ayah (2:158 above) was 
revealed.” 

The Wisdom behind legislating Sa‘i between As-Saia 
and Al-Marwah 

Muslim recorded a long Hadith in his Sahih from Jabir, in 
which Allah’s Messenger finished the Tawaf around the 
House, and then went back to the Rukn (pillar, i.e., the Black 
Stone) and kissed it. He then went out from the door near As- 
Saia while reciting: 

iVerily, As-Safd and Al-Manvah are of the symbols of Allah.$ 

The Prophet jfe then said, «/ start with what Allah has commanded 
me to start with [meaning start the Sa'i (i.e., fast walking) from the 
As-Safaft. In another narration of An-Nasa’i, the Prophet 3 g 
said, uStart with what Allah has started with (i.e., 

Imam Ahmad reported that Hablbah bint Abu Tajrah said, “I 
saw Allah’s Messenger jg performing Tawaf between As-Safa 
and Al-Marwah, while the people were in front of him and he 
was behind them walking in SaT I saw his garment twisted 
around his knees because of the fast walking in Sa‘i (he was 
performing) and he was reciting: 

.t^ui 'Jdi- ecs s>i 

^Perform Sa'i, for Alldlt has prescribed Sa'i on i /oh."’”* 2 ' 

This Hadith was used as a proof for the fact that Sa'i is a 
Rukn) 3 ^ of Hajj. It was also said that Sa'i is Wajib}^ and not 
a Rukn of Hajj and that if one does not perform it by mistake 
or by intention, he could expiate the shortcoming with 


I 1 * Muslim and An-Nasa’i 5:239. 

Ahmad 6:421. 

^ A pillar, which if not performed, then the act of worship must be 
repeated. 

An obligatory element, which if not performed can be expiated as 
directed. 
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Damm. 1 ' 1 Allah has stated that Tawaf between As-Safa and 
Al-Marwah is among the symbols of Allah, meaning, among 
the acts that Allah legislated during the Hajj for Prophet 
Ibrahim. 

Earlier we mentioned the Hadith by Ibn ‘Abbas that the 
origin of Tawaf comes from the Tawaf of Hajar (Prophet 
Ibrahim’s wife), between As-Safa and Al-Marwah seeking water 
for her son (Isma'il) Ibrahim had left them in Makkah, where 
there was no habitation for her. When Hajar feared that her 
son would die, she stood up and begged Allah for His help and 
kept going back and forth in that blessed area between As- 
Saia and Al-Marwah. She was humble, fearful, frightened and 
meek before Allah. Allah answered her prayers, relieved her of 
her loneliness, ended her dilemma and made the well of 
Zamzam bring forth its water for her, which is: 

+ * 

«A tasty (or nutritional) food and a remedy for the illness .» 

Therefore, whoever performs Sa‘i between As-Safa and Al- 
Marwah should remember his meekness, humbleness and 
need for Allah to guide his heart, lead his affairs to success 
and forgive his sins. He should also want Allah to eliminate 
his shortcomings and errors and to guide him to the straight 
path. He should ask Allah to keep him firm on this path until 
he meets death, and to change his situation from that of sin 
and errors to that of perfection and being forgiven, — the 
same providence which was provided to Hajar. 

Allah then states: 

4 ^ && 

iAnd whoever does good voluntarily . ^ 

It was said that the Ayah describes performing Tawaf more 
than seven times, it was also said that it refers to voluntary 
*Umrah or Hajj. It was also said that it means volunteering to 
do good works in general, as Ar-Razi has stated. The third 
opinion was attributed to Al-Hasan Al-Basri.^ Allah knows 
best. 

^ A form of expiation in which an animal is slaughtered in Makkah 
and distributed among the poor. 

[2) Ar-Razi 4:146. 
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Allah states: 


4 ...then verily, Allah is All-Recognizer, All-Knower.} 


meaning, Allah’s reward is immense for the little deed, and He 
knows about the sufficiency of the reward. Hence, He will not 
award insufficient rewards to anyone. Indeed: 



it'' 


tit jui* 1 v si' 


iSurely, Allah wrongs not even of the weight of an atom, but 
if there is any good (done), He doubles it, and gives from Him 
a great reward.} (4:40) 


JUjl 4 ^ C jJS bt is!% i? St G& t !>J& 1$ 

dLdjtS '>.£ Si' rr^.J & p&i 

■$4&i & & & 10 % ft s!' k 05 
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4159. Verily, tlwse who conceal the clear proofs, evidences and 
the guidance, which We have sent down, after We have made it 
clear for the People in the Book, they are the ones cursed by 
Allah and cursed by the cursers.} 

4160. Except those who repent and do righteous deeds, and 
openly declare (the truth which they concealed). These, l will 
accept their repentance. And I am the One Wlw accepts 
repentance, the Most Merciful.} 

4161. Verily, those who disbelieve, and die while they are 
disbelievers, it is they on whom is the curse of Allah and of the 
angels and of mankind, combined.} 

4162. They will abide therein (under the curse in Hell), their 
punishment will neither be lightened nor will they be 
reprieved}. 


The Eternal Curse for Those Who hide Religious 
Commandments 

These Ayat sternly warn against those who hide the clear 
signs that the Messengers were sent with which guide to the 
correct path and beneficial guidance for the hearts, after Allah 
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has made such aspects clear for His servants through the 
Books that He revealed to His Messengers. Abu Al-'Aliyah said 
that these Ayat , "were revealed about the People of the 
Scripture who hid the description of Muhammad Sg.”* 11 Allah 
then states that everything curses such people for this evil act. 
Certainly, just as everything asks for forgiveness for the 
scholar, even the fish in the sea and the bird in the air, then 
those who hide knowledge are cursed by Allah and by the 
cursers. 

A Hadith in the Musnad , narrated through several chains of 
narrators, that strengthens the overall judgment of the Hadith, 
states that Abu Hurayrah narrated that Allah’s Messenger ig 
said: 

0 0 

«Whoever was asked about knowledge that one has, but he hid 
it, then a bridle made of fire will be tied around his mouth on 
the Day of Resurrection.^ 

It is also recorded by Al-Bukhari that Abu Hurayrah said, “If 
it was not for an Ayah in Allah’s Book, I would not have 
narrated a Hadith for anyone: 

fj. Glj.1 t 

iVerily, those who conceal the clear proofs, evidences and the 
guidance, which We have sent down 

Mujahid said, “When the earth is struck by drought, the 
animals say, This is because of the sinners among the 
Children of Adam. May Allah curse the sinners among the 
Children of Adam.’”* 4 ' 

Abu Al-‘Aliyah, Ar-Rabl‘ bin Anas and Qatadah said that 
iand cursed by the cursers ^ 

means that the angels and the believers will curse them.' 5 ’ 

,, l Ibn Abi Hatim 1:170. 

|2 > Ahmad 2:495. 

131 Fath Al-Bari 1:258. 

(4 ' Ibn Abi Hatim 1:175. 

' 5 ' Ibn Abi Hatim 1:174. 
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Moreover, a Hadith states that everything, including the fish in 
the sea, asks for forgiveness for the scholars. The Ayah (2:159 
above) states that those who hide the knowledge will be 
cursed, (in this life and) on the Day of Resurrection, by Allah, 
the angels, all humanity, and those who curse (including the 
animals) each in its own distinct way. Allah knows best. 

From this punishment, Allah excluded sill who repent to 
Him: 

QsZj hr&ij 


iExcept those who repent and do righteous deeds, and openly 
declare (the truth which they concealed). > 

This Ayah refers to those who regret what they have been 
doing and correct their behavior and, thus, explain to the 
people what they have been hiding. 


iThese, I will accept their repentance. And I am the One Wlw 
accepts repentance, the Most Merciful. 4 

This Ayah also indicates that those who used to call to 
innovation, or even disbelief, and repent to Allah, then Allah 
will forgive them. Allah afterwards states that those who 
disbelieve in Him and remain in this state until they die, then: 


usV3l$ 


4 it is they on whom is the curse of Allah and of the angels and 
of mankind, combined. They ivill abide therein (under the curse 
in Hell). ^ 

Therefore, they will suffer the eternal curse until the Day of 
Resurrection and after that in the fire of Jahannam, where, 


4 their punishment ivill neither be lightened 
Hence, the torment will not be decreased for them, 


4 nor will they be reprieved. } 

The torment will not be changed or tempered for even an 
hour. Rather, it is continuous and eternal. We seek refuge 
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Cursing the Disbelievers is allowed 


There is no disagreement that it is lawful to curse the 
disbelievers. ‘Umar bin Al-Khattab and the Imams after him 
used to curse the disbelievers in their Qunut (a type of 
supplication) during the prayer and otherwise. As for cursing a 
specific disbeliever, some scholars stated that it is not allowed 
to curse him, because we do not know how Allah will make 
his end. Others said that it is allowed to curse individual 
disbelievers. For proof, they mention the story about the man 
who was brought to be punished repeatedly for drinking 
(alcohol), a man said, “May Allah curse him! He is being 
brought repeatedly (to be flogged for drinking).” Allah’s 
Messenger said: 


>T , / / ■'i i • > ^*-'1'' VI 


“Do not curse him, for he loves Allah and His Messenger®. 1 ' 1 

This Hadith indicates that it is allowed to curse those who 
do not love Allah and His Messenger jfe. Allah knows best. 


&& > 4 4 y u 4 


4163. And your Ildh (Cod) is One Halt (God - Allah), Ld 
ildha ilia Huiva (there is none who has the right to be 
worshipped but He), the Most Gracious, the Most Merciful.) 

In this Ayah, Allah mentions that He is the only deity, and 
that He has no partners or equals. He is Allah, the One and 
Only, the Sustainer, and there is no deity worthy of worship 
except Him. He is the Most Gracious — Ar-Rahman, the Most 
Merciful — Ar-Rahlm. We explained the meanings of these two 
Names in the beginning of Surat Al-Fatihah. Shahr bin 
Hawshab reported that Asma’ bint Yazld bin As-Sakan 
narrated that Allah’s Messenger jfe said: 

J jil ^.1® 


* Allah’s Greatest Name is contained in these hvo AydtK 


&& ji 4 4 y is 4 


Abdur-Razz&q 7:381, similar with Al-Bukhari, no. 6780. 
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iAnd your Halt (God) is 
One Ilah (God - Al¬ 
lah), Ld ilaha ilia Huwa 
(there is none who has 
the right to be wor¬ 
shipped but He), the 
Most Gracious, the 
Most Merciful.} and: 

jJI JL ijj V S»f '£$} 

iAlif-Ldm-Mim. Allah! 
Ld ilaha ilia Huwa (none 
has the right to be wor¬ 
shipped but He), Al- 
Haiytil-Qaiyum (the 
Ever Living, the One 
Who sustains and pro¬ 
tects all that exists).} 
(3:1, 2)” m 

Then Allah 
mentions some of the 
proof that He is alone 
as the deity, that He 
is the One who 
created the heavens and the earth and all of the various 
creatures between them, all of which testify to His Oneness. 
Allah said: 


J 
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4164. Verily, in the creation of the heavens and the earth, and 
in the alternation of night and day, and the ships which sail 
through the sea with that which is of use to mankind, and the 
water (rain) which Allah sends down from the sky and makes 


111 Abu DSwud 2:168. 
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the earth alive therewith after its death, and the moving (living) 
creatures of all kinds that He has scattered therein, and in the 
veering of winds and clouds which are held between the sky and 
the earth, are indeed Ayat (proofs, evidences, signs, etc.) for 
people of understanding.} 


The Proofs for Tawhld 

Allah said: 


4 Verity, in the creation of the heavens and the earth... } 
Therefore, the sky, with its height, intricate design, vastness, 
the heavenly objects in orbit, and this earth, with its density, 
its lowlands, mountains, seas, deserts, valleys, and other 
structures, and beneficial things that it has. Allah continues: 


4 ... and in the alternation of night and day.} 

This (the night) comes and then goes followed by the other 
(the day) which does not delay for even an instant, just as 
Allah said: 




}It is not for the sun to overtake the moon, nor does the night 
outstrip the day. They all float, each in an orbit.} (36:40) 


Sometimes, the day grows shorter and the night longer, and 
sometimes vice versa, one takes from the length of the other. 
Similarly Allah said: 




}Allah merges the night into the day, and He merges the day 
into the night} (57:6) 

meaning, He extends the length of one from the other and vice 
versa. Allah then continues: 


4.. .and tlte ships which sail through the sea with that which is 
of use to mankind,} 

Shaping the sea in this manner, so that it is able to carry 




i.. .and the water (rain) which Allah sends down from the sky 
and makes the earth alive therewith after its death}, which is 
similar to Allah’s statement: 


trr'.'jjkJe T p. 


iAnd a sign for them is the dead land. We give it life, and We 
bring forth from it grains, so that they eat thereof.} (36:33), 
until: 


iwhich they know not.} (36:36) 

Allah continues: 

iand the moving (living) creatures of all kinds that He has 
scattered therein,} 

meaning, in various shapes, colors, uses and sizes, whether 
small or large. Allah knows all that, sustains it, and nothing is 
concealed from Him. Similarly, Allah said: 



iAnd no moving (living) creature is there on earth but its 
provision is due from Allah. And He knows its dwelling place 
and its deposit (in the uterus or grave). All is in a Clear Book 
(Al-Lawh Al-Mahfuz — the Book of Decrees with Allah).} 
( 11 : 6 ) 

4.. .and in the veering of winds... } 

Sometimes, the wind brings mercy and sometimes torment. 
Sometimes it brings the good news of the clouds that follow it, 
sometimes it leads the clouds, herding them, scattering them 
or directing them. Sometimes, the wind comes from the north 
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(the northern wind), and sometimes from the south, sometimes 
from the east, and striking the front of the Ka'bah, sometimes 
from the west, striking its back. There are many books about 
the wind rain, stars and the regulations related to them, but 
here is not the place to elaborate on that, and Allah knows 
best. 

Allah continues: 

4 ...and clouds which are held between the sky and the earth, } 

The clouds run between the sky and the earth to wherever 
Allah wills of lands and areas. 

Allah said next: 


4.. .are indeed Ayat for people of understanding, } 

meaning, all these things are clear signs that testify to Allah’s 
Oneness. Similarly, Allah said: 


Si' # 4 

IjZLCC; jfH'S ^ £ 4 

4 ,ci f s/m. Qi -ti* 


iVerily, in the creation of the heavens and the earth, and in the 
alternation of night and day, there are indeed signs for men of 
understanding. Those who remember Allah (always, and in 
prayers) standing, sitting, and lying down on their sides, and 
think deeply about the creation of the heavens and the earth, 
(saying): "Our Lord! You have not created (all) this without 
purpose, glory to You! (Exalted are You above all that they 
associate with You as parhiers). Give us salvation from the 
torment of the Fire.”} (3:190, 191) 
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anything or anyone with Him in the worship. Rather, they 
worship Him Alone, depend on Him and they seek help from 
Him for each and every need. 

Then, Allah warns those who commit Shirk, 

A \yS\ Si v'iif &3S* H '<$ A i>> 

ilf only, those who do wrong could see, when they will see the 
torment, that all power belongs to Allah .> 

if these people knew what they will face and the terrible 
punishment they are to suffer because of their disbelief and 
Shirk (polytheism), then they would shun the deviation that 
they live by. 

Allah mentions their false beliefs in their idols, and that 
those they followed will declare their innocence of them. Allah 
said: 

Si Es i>> 

iWhen those who were followed disown (declare themselves 
innocent of) those wlw followed (them).) 

the angels, whom they used to claim that they worshipped, 
declare their innocence of them in the Hereafter, saying: 

4-^yilL tUJ \y\> l> ^ 


4We declare our innocence (from them) before You. It was not 
us they worshipped.) (28:63), and: 


It 1 < Tf C >*•' 




i"Glorified be You! You are our Wall (Lord) instead of them. 
Nay, but they used to worship the ]inn; most of than were 
believers in than.”) (34:4) 


The Jinn will also disown the disbelievers who worshipped 
them, and they will reject that worship. Allah said: 

• T'* ' •>" If " n if , > ; > -i \ \ ’"X, 

.All sy J4) * *>* 5®' ^ J-** Cj*JT 


iAtid who is more astray than one who calls on (invokes) 
besides Allah, such as will not answer him till the Day of 
Resurrection, and who are (even) unaware of their calls 
(invocations) to them? And what mankind are gathered (on the 
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Day of Resurrection), they (false deities) will become their 
enemies and xvill deny their worshipping.$ (46:5, 6) Allah 
said: 


ft? 6 <j yfeo 


SryJ Cjt 




iAnd they have taken (for worship) dlihah (gods) besides Allah, 
that they might give them honor, power and glory (and also 
protect them from Allah’ punishment). Nay, but they (the so- 
called gods) ivill deny their ivorship of them, and become 
opponents to them (on the Day of Resurrection) > (19:81, 82) 
Prophet Ibrahim said to his people: 


>*_y >-» LJ-u' pSiH «■>>* cL?i LJ>^ 

ui (v ^ =*) lij Jllj' Luui cj 




4You have taken (for ivorship) idols instead of Allah. The love 
between you is only in the life of this world, but on the Day of 
Resurrection, you shall disown each other, and curse each 
other, and your abode will be the Fire, and you shall have no 
helper.$ (29:25) Allah said: 


3X 


'll *>>*'' ^ 

o; f-rj •*—£ 


» ^ •<> / , . 5 .* ^ ^/v 

ouK jii ^ ^ 

* f* s ,# A V t / ■V''/ * /•/ «> t i ^ ^ 

tyill Jlij ji )iU j[ ^ 

A' 41 jSS ol H£i : a Jit i i^t Sij i^r 

ji odl jbil 3 jjiVl LWj ii»uijt i)^ D lijji Ijtjj 


4B»f if you could see when the Zdlimun (polytheists and 
wrongdoers) will be made to stand before their Lord, how they 
will cast the (blaming) word one to another! Ihose who were 
deemed weak will say to those who were arrogant: “Had it not 
been for you, we should certainly have been believers!" And 
those who were arrogant will say to those who were deemed 
weak: "Did we keep you back from guidance after it had come 
to you? Nay, but you were Mujrimin (polytheists, sinners, 
disbelievers, criminals)." Those who were deemed weak will say 
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to those ivho were arrogant: "Nay, but it was your plotting by 
night and day, when you ordered us to disbelieve in Allah and 
set up rivals to Hun!” And each of them (parties) will conceal 
their own regrets (for disobeying Allah during this worldly life), 
when they behold the torment. And We shall put iron collars 
round the necks of those who disbelieved. Are they requited 
aught except wlwt tltey used to do?} (34:31-33) Allah said: 


U j jij j ii' ^ 

t' U [£A> ^ 4 ■ *' il 


}And Shaytdn (Satan) will say when the matter has been 
decided: "Verily, Allah promised you a promise of truth. And I 
too promised you, but I betrayed you. I had no authority over 
you except that I called you, and you responded to me. So 
blame me not, but blame yourselves. I cannot help you, nor can 
you help me. I deny your former act in associating me (Satan) 
as a partner with Allah (by obeying me in the life of the world). 
Verily, there is a painful torment for the Zalhnin (polytlteists 
and wrongdoers).} (14:22) 

Allah then said: 

jL* 


4.. .and they see tlte torment, then all their relations will be cut 
off from them.} 

meaning, when they see Allah’s torment, their power and 
means of salvation are all cut off, and they will have no way of 
making amends, nor will they find a way of escape from the 
Fire. ‘Ata’ reported that Ibn ‘Abbas said about: 

jUt 

ithen all their relations will be cut off from them.} 

“meaning the friendship.” Mujahid reported a similar 
statement in another narration by Ibn Abu NajTh.* 1 * 


m 


At-Tabari 3:290. 
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Allah said: 


bvy CS" \j,Lit ~>JT oil JJ 


<And those who followed will say: “If only we had one more 
chance to return (to the worldly life), we would disown (declare 
ourselves as innocent from) them as they have disowned 
(declared themselves as innocent from) us."} 

This Ayah means: ‘If we only had a chance to go back to 
the life so that we could disown them (their idols, leaders, etc.) 
shun their worship, ignore them and worship Allah Alone 
instead.’ But they utter a lie in this regard, because if they 
were given the chance to go back, they would only return to 
what they were prohibited from doing, just as Allah said. This 
is why Allah said: 

Jit #&} 

iThus Allah will show them their deeds as regrets for them. } 

meaning, their works will vanish and disappear. Similarly, 
Allah said: 


iAnd We shall turn to whatever deeds they (disbelievers, 
polytheists, sinners) did, and We shall make such deeds as 
scattered floating particles of dust.} (25:23) 

Allah also said: 




iThe parable of those who disbelieved in their Lord is that their 
works are as ashes, on which the wind blows furiously on a 
stormy day.} (14:18), and: 


o' * • htf jj^a V^\f} 


^As for those who disbelieved, their deeds are like a mirage in a 
desert. The thirsty one thinks it to be water.} (24:39) 

This is why Allah said — at the end of the Ayah 2:167 above 

Si p* 


4And they zoill never get out of the Fire.} 
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jit ^ 7j tLX 5LU- ^jSlt ^ Vi-J 1_)K" ^ 

^ 'i U /if Jt ijijij Jj p£/^{ ^1 -fiSCfcJ* 


4168. O mankind! Eat of that which is lawful and good on the 
earth, and follow not the footsteps of Shay tan (Satan). Verily, 
he is to you an open enemy 

4169. He (Satan) commands you only what is evil and Falisha' 
(sinful), and that you should say about Allah what you know 
not.} 


The Order to eat the Lawful Things, and the Prohibition 
of following the Footsteps of Shaytan 


After Allah stated that there is no deity worthy of worship 
except Him and that He Alone created the creation, He stated 
that He is the Sustainer for all His creation, and He mentioned 
a favor that He granted them; He has allowed them to eat any 
of the pure lawful things on the earth that do not cause harm 
to the body or the mind. He also forbade them from following 
the footsteps of Shaytan, meaning his ways and methods with 
which he misguides his followers, like prohibiting the Bahurah 
(a she-camel whose milk was spared for the idols and nobody 
was allowed to milk it), or Sa’ibah (a she-camel let loose for 
free pasture for the idols and nothing was allowed to be 
carried on it), or a Wasilah (a she-camel set free for idols 
because it has given birth to a she-camel at its first delivery 
and then again gives birth to a she-camel at its second 
delivery), and all of the other things that Shaytan made 
attractive to them during the time of Jdhiliyyah. Muslim 
recorded ‘Iyad bin Himar saying that Allah’s Messenger said 
that Allah the Exalted says, 




yQP (Jti ^)S (jj ! *S)I tj jA, 

■j '■p-tii* If- ‘JUli 



«'Every type of wealth I have endowed My servants is allowed 
for them...’ (until), 7 have created My servants Hunafd’ (pure 
or upright), but the devils came to than and led them astray 
from their (true) religion and prohibited them from what I 
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allowed for them .'a* 1 ' 
Allah said: 


«&i p 


4 .. .he is to you an open enemy.} 
warning against Satan. Allah said in another instance: 
^ .y . ^ Ijjg •jjih jj£- 'fa j *" 


& 


*4 


iSurely, Shaytan is an enemy to you, so take (treat) him as an 
enemy. He only invites his Hizb (followers) that they may 
become the dwellers of the blazing Fire.} (35:6), and: 




t 

,y< pa <" . a 
o-V (JJJ 



iWill you then take him (Iblfs) and his offspring as protectors 
and helpers rather than Me while they are enemies to you? 
What an evil is the exchange for the Zdlimm (polytheists, and 
wrongdoers, etc).} (18:50) 

Qatadah and As-Suddi commented on what Allah said: 


4.. .and follow not tlte footsteps of Shaytan (Satan)}: 

Eveiy act of disobedience to Allah is among the footsteps of 
SatanJ 21 

Abd bin Humayd reported that Ibn Abbas said: “Any vow 
or oath that one makes while angiy, is among the footsteps of 
Shaytan and its expiation is that of the vow.” 131 Allah's 
statement: 


'J £ jSt £ \JJs Jj ^ pjX C[} 


4He (Satan) commands you only what is evil and Fahshd 
(sinful), and that you should say about Allah what you know 
not.} 


The verse means: ‘Your enemy, Satan, commands you to 
commit evil acts and what is worse than that, such as 


111 Muslim 4:2197. 

Ibn Abi Hatim 1:211. 

Feeding ten poor persons, clothing them, freeing a servant, or 
fasting three days; and refer to 5:89 in the Qur’an. 




adultery and so forth. 
He commands you to 
commit what is even 
worse, that is, saying 
about Allah without 
knowledge.’ So this 
includes every 
innovator and 
disbeliever. 

t gi s i# & 

y pjlp; t*r. 

ppjii* 'i'j a 

lsJ' j£? 

iToij &S £p_ y Cc 

* £ fi 

4170. VV7i<?ii if is said to 
them: "Follow what Al¬ 
lah has sent down." 
They say: "Nay! We 
shall follow what we 
found our fathers following." (Would they do that!) even though their 
fathers did not understand anything nor were they guided?} 


&0Z yt Si ij i 

^ OjJCLj j 




* *1 J~P ^-P' 

’J& 

pPJpfc o^ P^jpc. 

<-_-iL^=*3' J_>-j au ' cAj liU'i _>lP |Ppi 


il71. And the example of those who disbelieve is as that of him who 
shouts to those (flock of sheep) that hear nothing but calls and cries. 
(They are) deaf, dumb and blind. So they do not understand.} 


The Polytheist imitates Other Polytheists 

Allah states that if the disbelievers and polytheists are called 
to follow what Allah has revealed to His Messenger jg and 
abandon the practices of misguidance and ignorance that they 
indulge in, they will say, “Rather. We shall follow what we 
found our fathers following,” meaning, worshipping the idols 
and the false deities. Allah criticized their reasoning: 
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it®# ^ m 

i(Would they do that!) even though their fathers}, 

meaning, those whom they follow and whose practices they 
imitate, and: 

'jj 'j} 

4 ...did not understand anything nor were they guided?} 

meaning, they had no sound understanding or guidance. Ibn 
Ishaq reported that Ibn ‘Abbas said that this was revealed 
about a group of Jews whom Allah’s Messenger 53 called to 
Islam, but they refused, saying, “Rather, we shall follow what 
we found our forefathers following.” So Allah revealed this Ayah 
(2:170) above ."* 11 


The Disbeliever is just like an Animal 


Allah then made a parable of the disbelievers, just as He 
said in another Ayah: 


^tjin '0*;% V u$f} 


4 For those who believe not in the Hereafter is an evil 
description.} (16:60) 

Similarly, Allah said here (2:171 above) 


4And the example of those who disbelieve... } 

meaning, in their injustice, misguidance and ignorance, they 
are just like wandering animals, not understanding what they 
are told; if the shepherd heralds them or calls them to what 
benefits them, they would not understand what is actually 
being said to them, for they only hear unintelligible sounds. 
This is what is reported from Ibn ‘Abbas, Abu Al-‘Aliyah, 
Mujahid, ‘Ikrimah, ‘Ata’, Al-Hasan, Qatadah, ‘Ata’ Al- 
Khurasani and Ar-Rabl‘ bin Anas.* 2 * 

111 At-Jabari 3:305. 

* 2 * Ibn Abi HStim 1:225-228. 
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iThey are deaf, dumb, and blind.} 

means, they are deaf, as they do not hear the truth; mute, as 
they do not utter it; and blind, as they do not see or recognize 
its path and way. 

4S& * Z>} 


4So they do not understand.} 

means, they do not comprehend or understand anything. 

tel 4 k Ufcif; 6 pf Oi \ps. &£} 

if* fo Uj *£— 3 ' 

*£> Jf- pA 


4172. O you who believe (in the Oneness of Allah - Islamic 
Monotheism)! Eat of the lawful things that We have provided 
you with, and be grateful to Allah, if it is indeed He Whom 
you worship}. 

4173. He has Jbrbidden you only the Maitah (dead animals), 
and blood, and the flesh of swine, and that which is slaughtered 
as a sacrifice for other than Allah. But if one is forced by 
necessity without willful disobedience nor transgressing due 
limits, then there is no sin on him. Truly, Allah is Oft- 
Forgiving, Most Merciful.} 


The Command to eat Pure Things and the Explanation 
of the Prohibited Things 


Allah commands His believing servants to eat from the pure 
things that He has created for them and to thank Him for it, if 
they are truly His servants. Eating from pure sources is a 
cause for the acceptance of supplications and acts of worship, 
just as eating from impure sources prevents the acceptance of 
supplications and acts of worship, as mentioned in a Hadith 
recorded by Imam Ahmad, that Abu Hurayrah said that 
Allah’s Messenger jgg said: 


J»\ Uj 'jA 4)1 jjj l ClL> N 4)1 jl 1)1 i$;i» 

C* 4l \p\j ' M \fjt j #£} : Jiii 
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U 03 U :»UJJl Jl *,& iL: iJLil >131 J-k’ 

«?Jl3jJ Jj-i #-j ‘f'>* <~> *J 


•J 

, 1 


aO people! Allah is Tayyib (Pure and Good) and only accepts 
that which is Tayyib. Allah has indeed commanded the believers 
with what He has commanded the Messengers, for He said: 40 
(you) Messengers! Eat of the Tayyibdt and do righteous deeds. 
Verily, I am well-acquainted with what you do} (23:51), and: 
40 you who believe! Eat of the lawful things that We have 
provided you ivith} He then mentioned a man, “iv/io is 
engaged in a long journey, whose hair is untidy and who is 
covered in dust, he raises his hands to the sky, and says, 'O 
Lord! O Lord!’ Yet, his food is from the unlawful, his drink is 
from the unlawful, his clothes are from the unlawful, and he 
was nourished by the unlawful, so hoiu can it (his supplication) 
be accepted?”^ 1 ' It was also recorded by Muslim and At- 
Tirmidhi 121 


After Allah mentioned how He has blessed His creatures by 
providing them with provisions, and after commanding them to 
eat from the pure things that He has provided them, He then 
stated that He has not prohibited anything for them, except 
dead animals. Dead animals are those that die before being 
slaughtered; whether they die by strangling, a violent blow, a 
headlong fall, the goring of horns or by being partly eaten by a 
wild animal. Dead animals of the sea are excluded from this 
ruling, as is explained later, Allah willing, as Allah said: 


4^ 


iLawful to you is (the pursuit of) watergame and its use for 
food} (5:96), 

and because of the Hadith about the whale recorded in the 
Sahih) 3] The Musnad, Al-Muwatta’ and the Sunan recorded 
the Prophet 3 g| saying about the sea: 

jJt, Jju 5*» 


111 Ahmad 3:328. 

Muslim 2:703, Tuhfat Al-Ahwadhi 8:333. 
131 Fath Al-Bari 6:152. 
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‘Its water is pure and its dead are permissible .n' 1 ' 

Ash-Shafi'i, Ahmad, Ibn Majah, and Ad-Daraqutni reported 
that Ibn “Umar said that the Prophet jg said: 

• juJdO ip'j iljrfjlj JLLUl culiSj 0 jJ* 

*We have been allowed tivo dead things and two bloody things: 
fish and locusts; and liver and spleen* ^ 

We will mention this subject again in Surat Al-Ma’idah 
(chapter 5 in the Qur’an), In sha’ Allah (if Allah wills). 


Issue: According to Ash-Shafi’I and other scholars, milk and 
eggs that are inside dead unslaughtered animals are not pure, 
because they are part of the dead animal. In one narration 
from him, Malik said that they are pure themselves, but 
become impure because of their location. Similarly, there is a 
difference of opinion over the cheeses (made with the milk) of 
dead animals. The popular view of the scholars is that it is 
impure, although they mentioned the fact that the 
Companions ate from the cheeses made by the Magians (fire 
worshippers). Hence, Al-Qurtubi commented: “Since only a 
small part of the dead animal is mixed with it, then it is 
permissible, because a minute amount of impurity does not 
matter if it is mixed with a large amount of liquid.” 13 ' Ibn 
Majah reported that Salman said that Allah’s Messenger 
was asked about butter, cheese and fur. He said: 


CJw 




Up iL 


*The allowed is what Allah has allowed in His Book and the 
prohibited is what Allah has prohibited in His Book. What He 
has not mentioned is a part of what He has pardoned ,b |41 

Allah has prohibited eating the meat of swine, whether 

^ Ahmad 5:365, Al-Muwatta 9 1:22, Abu Dawud 1:64, Tuhfat Al- 
Ahwadhi 1: 224, An-Nasal 1:50, and Ibn Majah 1:136. 

121 Tartlb Musnad Ash-Shafi'i 2:173, Ahmad 2 :97, Ibn Majah 2 :1073, 
Ad-Daraqutni 4:272, 

131 Al-Qurtubi 2:221. 

141 Ibn Majah 2:1117. 
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slaughtered or not, and this includes its fat, either because it 
is implied, or because the term Lahm includes that, or by 
analogy. Similarly prohibited are offerings to other than Allah, 
that is what was slaughtered in a name other than His, be it 
for monuments, idols, divination, or the other practices of the 
time of J&hiUyyah. Al-Qurtubi mentioned that ‘A’ishah was 
asked about what non-Muslims slaughter for their feasts and 
then offer some of it as gifts for Muslims. She said, “Do not 
eat from what has been slaughtered for that day, (or feast) but 
eat from their vegetables.” 111 

The Prohibited is Allowed in Cases of Emergency 

Then Allah permitted eating these things when needed for 
survival or when there are no permissible types of food 
available. Allah said: 

'Jj glj jjt 

4Bwf iif one is forced by necessity without willful disobedience 
nor transgressing due limits 

meaning, without transgression or overstepping the limits, 

i...then there is no sin on him.}* 
meaning, if one eats such items, for, 

4jLjv "fee. 

iTruly, Allah is Oft-Forgiving, Most Merciful.$ 

Mujahid said, “If one is forced by necessity without willful 
disobedience nor transgressing the set limits. For example, if 
he didn’t, then he would have to resort to highway robbery, 
rising against the rulers, or some other kinds of disobedience 
to Allah, then the permission applies to him. If one does so 
transgressing the limits, or continually, or out of disobedience 
to Allah, then the permission does not apply to him even if he 
is in dire need.” The same was reported from Said bin Jubayr. 
Said and Muqatil bin Hayyan are reported to have said that 
without willful disobedience means, “Without believing that it 


111 Al-Qurtubi 2:224. 
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is permissible. ” |11 It was reported that Ibn ‘Abbas commented 
on the Ayah: 




i.. .without willful disobedience nor transgressing ^ 

saying, “Without willful disobedience means eating the dead 
animal and not continuing to do so. Qatadah said: 


4 without willful disobedience} “Without transgressing by eating 
from the dead animals, that is when the lawful is available. ”* 2) 
Issue: When one in dire straits finds both — dead animals, 
and foods belong to other people which he could get without 
risking the loss of his hands or causing harm, then it is not 
allowed for him to eat the dead animals. Ibn Majah reported 
that ‘Abbad bin Shurahbil Al-Ghubari said, “One year we 
suffered from famine. I came to Al-Madlnah and entered a 
garden. I took some grain that I cleaned, and ate, then I left 
some of it in my garment. The owner of the garden came, 
roughed me up and took possession of my garment. I then 
went to Allah’s Messenger and told him what had happened. 
He said to the man: 


4\ v »'j& 'j\S il ^ ij - O.L. j\ - i) 

.. t .• .. , 

UJUA. j\ fUis <0 iAjj, 


“Yom have not fed him when he was hungry - or he said 
starving - nor have you taught him if he was ignorant .» 

The Prophet jg commanded him to return ‘Abbad’s garment 
to him, and to offer him a Wasq (around 180 kilograms) - or a 
half Wasq - of food* 3 ' 

This has a sufficiently strong chain of narrators and there 
are many other witnessing narrations to support it, such as 
the Hadith that ‘Amr bin Shu'ayb narrated from his father 
that his grandfather said: Allah’s Messenger ^ was asked 
about the hanging clusters of dates. He said: 


*** Ibn Abi Hatim 1:236. 
121 At-Tabari 3:324. 

131 Ibn MSjah 2:770. 
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*There is no harm for whoever takes some of it in his mouth for 
a necessity without putting it in his garment .s' 11 

Muqatil bin Hayyan commented on: 


4 ...then there is no sin on him. Truly, Allah is Oft-Forgiving, 
Most Merciful.} 

“For what is eaten out of necessity."* 2 * Said bin Jubayr said, 
“Allah is pardoning for what has been eaten of the unlawful, 
and Merciful’ in that He allowed the prohibited during times of 
necessity.”* 3 * MasrQq said, “Whoever is in dire need, but does 
not eat or drink until he dies, he will enter the Fire.”* 4 ’ This 
indicates that eating dead animals for those who are in need 
of it for survived is not only permissible but required. 


u ibijl (1 cn & 

jdit # ES aifc&t i \xa2s $$ Jiijl 

4 ">v\ xJo 4 S jlj 4^^ Jj—’ iAj bi'j 


4174. Verily, those who conceal what Allah has sent down of 
the Book, and purchase a small gain therewith (of worldly 
things), they eat into their bellies nothing but fire. Allah will 
not speak to them on the Day of Resurrection, nor purify them, 
and theirs will be a painful torment}. 

4175. Those are they who have purchased error at the price of 
guidance, and torment at the price of forgiveness. So how bold 
they are (for evil deeds ivhich will push them) to the Fire}. 

$176. That is because Allah has sent down the Book (the 
Qur'an) in truth. And verily, those who disputed as regards 
the Book are far away in opposition}. 


*** Tuhfat Al-Ahwadhi 4:510. 

* 2 * Ibn Abi Hatim 1:240. 

* 3 * Ibn Abi flatim 1:240. 

* 4 * Al-Bayhaqi in AsSunan Al-Kubra 9:357. 
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Criticizing the Jews for concealing what Allah revealed 

Allah said: 


4^35 u l[} 


iVerily, those who conceal what Allah has setit down of the 
Book.} 


Meaning the Jews who concealed their Book’s descriptions of 
Muhammad jg, all of which testify to his truth as a Messenger 
and a Prophet. They concealed this information so that they 
would not lose authority and the position that they had with 
the Arabs, where they would bring them gifts, and honor them. 
The cursed Jews feared that if they announced what they know 
about Muhammad sg, then the people would abandon them 
and follow him. So they hid the truth so that they may retain 
the little that they were getting, and they sold their souls for 
this little profit. They preferred the little that they gained over 
guidance and following the truth, believing in the Messenger jg 
and having faith in what Allah was sent him with. Therefore, 
they have profited failure and loss in this life and the Hereafter. 

As for this world, Allah made the truth about His Messenger 
jg known anyway, by the clear signs and the unequivocal 
proofs. Thereafter, those whom the Jews feared would follow 
the Prophet sg, believed in him and followed him anyway, and 
so they became his supporters against them. Thus, the Jews 
earned anger on top of the wrath that they already had earned 
before, and Allah criticized them again many times in His Book. 
For instance, Allah said in this Ayah (2:174 above): 




iVerily, those who conceal what Allah has sent down of the 
Book, and purchase a small gain therewith (of worldly things).} 

meaning, the joys and delights of this earthly life. Allah said: 

4j&\ if# 4 n jjj} 


4...they eat into their bellies nothing but fire.} meaning, 
whatever they eat in return for hiding the truth, will turn 
into a raging fire in their stomachs on the Day of 
Resurrection. 


Similarly, Allah said: 
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sins they have 
committed. Allah then 
said: 

^So how bold they are 
(for evil deeds which 
will push them) to the 
Fire.} 

Allah states that 
they will suffer such 
severe, painful 
torment that those 
who see them will be 
amazed at how they 
could bear the 
tremendous 
punishment, torture 
and pain that they 
will suffer. We seek 
refuge with Allah 
from this evil end. 

Allah’s Statement: 

J(Lmj 


rv mm ^ 
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iThat is because Allah has sent down the Book (the Qur'an) in 
truth.} 

means, they deserve this painful torment because Allah has 
revealed Books to His Messenger Muhammad £g|, and the 
Prophets before him, and these revelations bring about truth 
and expose falsehood. Yet, they took Allah’s signs for mockery. 
Their Books ordered them to announce the truth and to spread 
the knowledge, but instead, they defied the knowledge and 
rejected it. This Final Messenger — Muhammad — called 
them to Allah, commanded them to work righteousness and 
forbade them from committing evil. Yet, they rejected, denied 
and defied him and hid the truth that they knew about him. 
They, thus, mocked the Ay at that Allah revealed to His 
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Messengers, and this is why they deserved the torment and the 
punishment. This is why Allah said here (2:176): 




iThat is because Allah has sent down the Book (the Qur'an) in 
truth. And verily, tlwse who disputed about the Book are far 
away in opposition.} 


jX' yjf'j jii. oi jf J-i 'jb> o' jJ* 
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4377. It is not Birr that you turn your faces towards east and 
(or) west; but Birr is the one who believes in Allah, the Last 
Day, the Angels, the Book, the Prophets and gives his ivealth, 
in spite of love for it, to the kinsfolk, to the orphans, and to Al- 
Masdkin (the poor), and to the wayfarer, and to those who ask, 
and to set servants free, performs As-Saldh (Iqdmat-As-Salah), 
and gives the Zakah, and who fulfill their covenant when they 
make it, and zvho are patient in extreme poverty and ailment 
(disease) and at the time of fighting (during the battles). Such 
are the people of the truth and they are Al-Muttaqun (the 
pious).} 


Al-Birr (Piety, Righteousness) 

This Ayah contains many great wisdoms, encompassing 
rulings and correct beliefs. 

As for the explanation of this Ayah, Allah first commanded 
the believers to face Bayt Al-Maqdis, and then to face the 
Ka'bah during the prayer. This change was difficult for some 
of the People of the Book, and even for some Muslims. Then 
Allah sent revelation which clarified the wisdom behind this 
command, that is, obedience to Allah, adhering to His 
commands, facing wherever He commands facing, and 
implementing whatever He legislates, that is the objective. 
This is Birr, Taqwa and complete faith. Facing the east or the 
west does not necessitate righteousness or obedience, unless it 
is legislated by Allah. This is why Allah said: 
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</( is not Birr that you turn your faces towards east and (or) 
west (in prayers); but Birr is the one who believes in Allah and 
the Last Day,} 


Similarly, Allah said about the sacrifices: 

% Vji & JC 


4It is neither their meat nor their blood that reaches Allah, but 
it is the piety from you that reaches Him.} (22:37) 

Abu Al-‘Aliyah said, “The Jews used to face the west for their 
Qiblah, while the Christians used to face the east for their 
Qiblah. So Allah said: 


4-fp'j •jp 1 ' Jr* pJTJ O' jf p} 


4lt is not Birr that you turn your faces toioards east and (or) 
west (in prayers)} (2:177) 

meaning, “this is faith, and its essence requires 
implementation.” Similar was reported from Al-Hasan and Ar- 
Rabl‘ bin AnasJ 1 ' Ath-Thawri recited: 


jji: & '■$} 

ibut Birr is the one who believes in Allah,} 

and said that what follows are the types of Birr. 12 ’ He has said 
the truth. Certainly, those who acquire the qualities mentioned 
in the Ayah will have indeed embraced all aspects of Islam 
and implemented all types of righteousness; believing in Allah, 
that He is the only God worthy of worship, and believing in 
the angels the emissaries between Allah and His Messengers. 

The “Books’ are the Divinely revealed Books from Allah to the 
Prophets, which were finalized by the most honorable Book 
(the Qur’an). The Qur’an supercedes all previous Books, it 
mentions all types of righteousness, and the way to happiness 
in this life and the Hereafter. The Qur’an abrogates all 
previous Books and testfies to all of Allah’s Prophets, from the 
first Prophet to the Final Prophet, Muhammad, may Allah’s 


l 1 ' Ibn Abi Hatim 1:251. 
121 Ibn Abi Hatim 1:253. 
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peace and blessings be upon them all. 
Allah’s statement: 


& 3 &’’* 


4... and gives his wealth, in spite of love for it,} 


refers to those who give money away while desiring it and 
loving it. It is recorded in the Sahthayn that Abu Hurayrah 
narrated that the Prophet jg said: 




uThe best charity is when you give it away while still healthy 
and thrifty, hoping to get rich and fearing poverty, n 1 * 1 

Allah said: 


% 'ijr fL. %’j ^lt 0\ if ” 


iAnd they give food, inspite of their love for it, to the Miskiti 
(the poor), the orphan, and the captive (saying): "We feed you 
seeking Allah's Face only. We wish for no reward, nor thanks 
from you."} (76:8, 9) 


and: 


4By no means shall you attain Birr unless you spend of that 
which you love.} (3:92) Allah’s statement: 



4.. .and give them preference over themselves even though they 
were in need of that} (59:9) 

refers to a higher category and status, as the people 
mentioned here give away what they need, while those 
mentioned in the previous Ayat give away what they covet (but 
not necessarily need). 

Allah’s statement: 




ithe kinsfolk} refers to man’s relatives, who have more rights 


111 FathAl-Bari 3:334, and Muslim 2:716. 
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than anyone else to one’s charity, as the Hadith supports: 

«ilsUJ.p iJ>.) ii, ^01 


«Sadaqah (i.e., charity) given to the poor is a charity, while the 
Sadaqah given to the relatives is both Sadaqah and Silah 
(nurturing relations), for they are the most deserving of you 
and your kindness and charity*S l * 

Allah has commanded kindness to the relatives in many 
places in the Qur’an. 


4to the orphans} The orphans are children who have none to 
look after them, having lost their fathers while they are still 
young, weak and unable to find their own sustenance since 
they have not reached the age of work and adolescence. ‘Abdur- 
Razzaq reported that ‘Ali said that the Prophet jg said: 


iand to Al-Masakin} The Miskin is the person who does not have 
enough food, clothing, or he has no dwelling. So the Miskin 
should be granted the provisions to sustain him enough so that 
he can acquire his needs. In the SahUiayn it is recorded that 
Abu Hurayrah said that Allah’s Messenger ssg said: 


i tjl ' . a tfll lj ao $ Ji ^JJl ol^laJl j 5s.* Jl 3® 

yisx 4 3 v'3 ^jji jdj 


«The Miskin is not the person who roams around, and whose 
need is met by one or two dates or one or two bites. Rather, the 
Miskin is he who does not have what is sufficient, and to whom 
the people do not pay attention and, thus, do not give him from 

the charity 


4and to the wayfarer} is the needy traveler who runs out of 
money and should, thus, be granted whatever amount that 


111 Ahmad 4:214. 

Fath Al-B&ri 3:399, and Muslim 2:719. 
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helps him to go back to his land. Such is the case with whoever 
intends to go on a permissible journey, he is given what he 
needs for his journey and back. The guests are included in this 
category. ‘Ali bin Abu Talhah reported that Ibn ‘Abbas said, 
“Ibn As-Sabil (wayfarer) is the guest who is hosted by 
Muslims.” 111 Furthermore, Mujahid, Said bin Jubayr, Abu 
JaTar Al-Baqir, Al-Hasan, Qatadah, Ad-Dahhak, Az-Zuhri, Ar- 
Rabi' bin Anas and Muqatil bin Hayyan said similarly 

iand to those who ask$ refers to those who beg people and Eire 
thus given a part of the Zakah and general charity. 

iand to set servants frce$ 

These are the servants who seek to free themselves, but 
cannot find enough money to buy their freedom. We will 
mention several of these categories and types under the Tafsir 
of the Ayah on Sadaqah in Surat Bara’ah (chapter 9 in the 
Qur’an), In sha’ Allah. 

Allah’s statement: 

iperfomts As-Saldh (Iqatnat-As-Salah )$• means those who pray on 
time and give the prayer its due right; the bowing, prostration, 
and the necessary attention and humbleness required by Allah. 
Allah’s statement: 

iand gives the Zakah ^ means the required charity {Zakah) due 
on one’s money, as Said bin Jubayr and Muqatil bin Hayyan 
have stated. 131 
Allah’s statement: 

iand who fulfill their covenant when they make it,$ 

111 Ibn Abi Hatim 1 :259. 

I 2 * Ibn Abi Hatim 1:260. 

I 3 * Ibn Abi Hatim 1:264. 
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is similar to: 

/ ^ * t' o' •" x * > " Sf \ 

\ c JJ jpjjl y> 

iThose zoho fulfill the covenant of Allah and break not the 
Mithdq (bond, treaty, covenant).} (13:20) 

The opposite of this characteristic is hypocrisy. As found in a 
Hadith: 

' ' + \ ' * , ' * z , ' * " t o! 

blj tI tal !ajI^ 

'‘The signs of a hypocrite are three: if he speaks, he lies; if he 
promises, he breaks his promise; and if he is entrusted, he 
breaches the fn/sf.n 1 ' 1 

In another version: 

liJjtjJi- JLaU IS )j ISI ]1 

“If he speaks, he lies; if he vows, he breaks his voio; and if he 
disputes, he is lewd.d 21 
Allah’s statement: 

i...and who are patient in extreme poverty and ailment 
(disease) and at the time of fighting (during the battles).} 

means, during the time of meekness and ailment. 

}...and at the time of fighting (during the battles).} 

means on the battlefield while facing the enemy, as Ibn 
Mas‘ud, Ibn ‘Abbas, Abu Al-‘Aliyah, Murrah Al-Hamdani, 
Mujahid, Said bin Jubayr, Al-Hasan, Qatadah, Ar-Rabl‘ bin 
Anas, As-Suddi, Muqatil bin Hayyan, Abu Malik, [3 ' Ad- 
Dahhak and others have stated. 141 

And calling them the patient here, is a form ;f praise, 
because of the importance of patience in these circumstances, 
and the suffering and difficulties that accompany them. And 

Muslim 1:78. 

121 Ibid. 

131 Ibn Abi Hatim 1:270-271. 

141 At-Jabari 3:355. 
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Allah knows best, it is He Whom help is sought from, and 
upon Him we rely. 

Allah’s statement: 


iSuch are the people of the truth > 

means, whoever acquires these qualities, these are truthful in 
their faith. This is because they have achieved faith in the 
heart and realized it in deed and upon the tongue. So they are 
the truthful, 


iand they are Al-Muttaqun (the pious).$ 

because they avoided the prohibitions and performed the acts 
of obedience. 


£ juii; 5* j gx. <&> 

if in oyJj f. 
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<178. O you w/io believe! Al-Qisas (the Law of equality) is 
prescribed for you in case of murder: the free for the free, the 
slave for the slave, and the finale fr the finale. But if the 
killer is frgiven by the brother (or the relatives) of the killed 
(against blood money), then it should be sought in a good 
manner, and paid to him respectfully. This is an alleviation and 
a mercy from your Lord. So after this, whoever transgresses the 
limits (i.e. kills the killer after taking the blood money), he shall 
have a painful torment.$ 

4179. And there is (a saving of) lif fr you in Al-Qisas (the 
Law of equality in punishment), O men of understanding, that 
you may acquire Taqwd.) 


The Command and the Wisdom behind the Law of 
Equality 

Allah states: O believers! The Law of equality has been 
ordained on you (for cases of murder), the free for the free, the 
slave for the slave and the female for the female. Therefore, do 
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not transgress the set limits, as others before you transgressed 
them, and thus changed what Allah has ordained for them. 
The reason behind this statement is that (the Jewish tribe of) 
Banu An-Nadlr invaded Qurayzah (another Jewish tribe) 
during the time of Jahiliyyah (before Islam) and defeated them. 
Hence, (they made it a law that) when a person from Nadir 
kills a person from Quraizah, he is not killed in retaliation, 
but only pays a hundred Wdsq* 11 of dates. However, when a 
person from Quraizah kills a Nadir man, he would be killed for 
him. If Nadir wanted (to forfeit the execution of the murderer 
and instead require him) to pay a ransom, the Quraizah man 
pays two hundred Wasq of dates (double the amount Nadir 
pays in Diyah (blood money)]. So Allah commanded that 
justice be observed regarding the penal code, and that the 
path of the misguided and mischievous persons be avoided, 
who in disbelief and transgression, defy and alter what Allah 
has commanded them. Allah said: 


J5B 4 if 


4Al-Qisas (the Law of equality in punishment) is prescribed for 
you in case of murder: the free for the free, the slave for the 
slave, and the female for the female.} 

Allah’s statement: 




4the free for the free, the slave for the slave, and the female for 
the female.} 

was abrogated by the statement {life for life) (5:45). However, 
the majority of scholars agree that the Muslim is not killed for 
a disbeliever whom he kills. Al- Bukhari reported that ‘Ali 
narrated that Allah’s Messenger sg said: 

jii; 

*The Muslim is not killed for the disbeliever (whom he 
kills). o' 2 ’ 

No opinion that opposes this ruling could stand correct, nor 
is there an authentic Hadith to contradict it. However, Abu 

I 1 * A camel load, sixty Sa‘, approximately 165 liters. 

^ SahlhAl-Bukhdri no. 111. 
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Hanifah thought that the Muslim could be killed for a 
disbeliever, following the general meaning of the Ayah (5:45) in 
Surat Al-Ma’idah (chapter 5 in the Qur’an). 

The Four Imams (Abu Hanifah, Malik, Shafil and Ahmad) 
and the majority of scholars stated that the group is killed for 
one person whom they murder. 'Umar said, about a boy who 
was killed by seven men, “If all the residents of San‘a’ (capital 
of Yemen today) collaborated on killing him, I would kill them 
all.” No opposing opinion was known by the Companions 
during that time which constitutes a near Ijma‘ (consensus). 
There is an opinion attributed to Imam Ahmad that a group of 
people is not killed for one person whom they kill, and that 
only one person is killed for one person. Ibn Al-Mundhir also 
attributed this opinion to Mu'adh, Ibn Az-Zubayr, ‘Abdul-Malik 
bin Marwan, Az-Zuhri, Ibn Sirin and Habib bin Abu Thabit. 
Allah’s statement: 




iBut if the killer is forgiven by the brother (or the relatives) of 
the killed (against blood money), then it should be sought in a 
good manner, and paid to him respectfully > 

refers to accepting blood money (by the relatives of the victim 
in return for pardoning the killer) in cases of intentional 
murder. This opinion is attributed to Abu Al-'Aliyah, Abu 
Sha'tha’, Mujahid, Sa'Id bin Jubayr, ‘Ata’ Al-Hasan, 111 
Qatadah 12 ’ and Muqatil bin Hayyan. 131 Ad-Dahhak said that 
Ibn ‘Abbas said: 


i *£ ^ 

iBut if the killer is forgiven by the brother (or the relatives) of 
the killed (against blood moneyfo 

means the killer is pardoned by his brother (i.e., the relative of 
the victim) and accepting the Diyah after capital punishment 
becomes due (against the killer), this is the ‘Afw (pardon 
mentioned in the Ayah ).”* 41 Allah’s statement: 


111 Ibn Abi flatim i : 278-279. 
121 At-Tabari 3 :368. 

• 3| IbnAbiHatim 1:279. 

Ibn Abi Hatim 1:280. 
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4... then it should be sought in a good manner,} 
means, when the relative agrees to take the blood money, he 
should collect his rightful dues with kindness: 


A 


i and paid to him respectfully .} 

means, the killer should accept the terms of settlement 
without causing further harm or resisting the payment. 

Allah’s statement: 




iThis is an alleviation and a mercy from your Lord.} 

means the legislation that allows you to accept the blood 
money for intentional murder is an alleviation and a mercy 
from your Lord. It lightens what was required from those who 
were before you, either applying capital punishment or 


forgiving. 

Sa'id bin Mansur reported that Ibn ‘Abbas said, The 
Children of Israel were required to apply the Law of equality in 
murder cases and were not allowed to offer pardons (in return 
for blood money). Allah said to this Ummah (the Muslim 


nation): 


%% A ££ & P 5® * && ^ 


£ 


iThe Law of equality in punishment is prescribed for you in 
case of murder : the free for the free, the servant for Die servant, 
and the female for the female. But if the killer is forgiven by the 
brother (or the relatives) of the killed (against blood money),} 
Hence, ‘pardoning’ or ‘forgiving’ means accepting blood 
money in intentional murder cases .” 111 Ibn Hibban also 
recorded this in his SahihP ] Qatadah said: 

ipf>£ 4 '^ 


W Sunan Sa‘id bin Mansur 2 :652. 
121 Ibn Hibban 7:601. 
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iThis is an alleviation from your Lord} 

Allah had mercy on this Ummah by giving them the Diyah 
which was not allowed for any nation before it. The People of 
the Torah (Jews) were allowed to either apply the penal code 
(for murder, i.e., execution) or to pardon the killer, but they 
were not allowed to take blood money. The People of the Injll 
(the Gospel - the Christians) were required to pardon (the 
killer, but no Diyah was legislated). This Ummah (Muslims) is 
allowed to apply the penal code (execution) or to pardon and 
accept the blood money.” Similar was reported from Said bin 
Jubayr, Muqatil bin Hayyan and Ar-Rabl‘ bin Anas.' 1 ' 

Allah’s statement: 

jjo CfjLt' 

iSo after this whoever transgresses the limits, he shall have a 
painful torment.} 

means, those who kill in retaliation after taking the Diyah or 
accepting it, they will suffer a painful and severe torment from 
Allah. The same was reported from Ibn ‘Abbas, Mujahid, ‘Ata’ 
Iknmah, Al-Hasan, Qatadah, Ar-Rabl‘ bin Anas, As-Suddi and 
Muqatil bin Hayyan.* 2 ' 

The Benefits and Wisdom of the Law of Equality 

Allah’s statement: 


4And there is lift for you in Al-Qisas} 

legislating the Law of equality, i.e., killing the murderer, 
carries great benefits for you. This way, the sanctity of life will 
be preserved because the killer will refrain from killin g, as he 
will be certain that if he kills, he would be killed. Hence life 
will be preserved. In previous Books, there is a statement that 
killing stops further killing! This meaning came in much 
clearer and eloquent terms in the Qur’an: 

ujtSqif 4 pj} 


111 Ibn Abi Hatim 1:274-275. 
,2) Ibn Abi Hatim 1:278-279. 
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4A»d f/jere is (a saving 
of) life for you in Al- 
Qisas (the Law of equal¬ 
ity in punishment) .$ 
Abu Al-‘Aliyah said, 
“Allah made the Law 
of equality a ‘life’. 
Hence, how many a 
man who thought 
about killing, but this 
Law prevented him 
from killing for fear 
that he will be killed 
in turn.” Similar 
statements were 
reported from 
Mujahid, Sa'id bin 
Jubayr, Abu Malik, 
Al-Hasan, Qatadah, 
Ar-Rabl‘ bin Anas 
and Muqatil bin 
Hayyan.* 11 Allah’s 
statement: 

vj4V( dM$ 


iO men of understanding, that you may acquire Taqwd 

means, ‘O you who have sound minds, comprehension and 
understanding! Perhaps by this you will be compelled to 
refrain from transgressing the prohibitions of Allah and what 
He considers sinful.’ Taqwd (mentioned in the Ayah) is a word 
that means doing all acts of obedience and refraining from all 
prohibitions. 


c?j>V'j +~j]f tjji. jij ^ ojji 'jj 
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Ibn Abi Hatim 1:290-292. 
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4180. It is prescribed for you, when death approaches any of 
you, if he leaves wealth, that he makes a bequest to parents and 
next of kin, according to reasonable manners. (This is) a duty 
upon Al-Muttaqin (the pious).) 

4181. Then whoever changes it after hearing it, the sin shall be 
on those who make the change. Truly, Allah is All-Hearer, All- 
Knower.) 

4182. But he who fears from a testator some unjust act or 
wrongdoing, and thereupon he makes peace between the parties 
concerned, there shall be no sin on him. Certainly, Allah is 
Oft-Forgivitig, Most Mercifid.) 


Including Parents and Relatives in the Will was later 
abrogated 

This Ayah contains the command to include parents and 
relatives in the will, which was obligatory, according to the 
most correct view, before the Ayah about inheritance was 
revealed. When the Ayah of inheritance was revealed, this 
Ayah was abrogated, so fixed shares of the inheritance for 
deserving recipients were legislated by Allah. Therefore, 
deserving inheritors take their fixed inheritance without the 
need to be included in the will or to be reminded of the favor 
of the inherited person. For this reason we see the Hadith 
narrated in the Sunan and other books that ‘Amr bin Kharijah 
said: I heard Allah’s Messenger ss saying in a speech: 

tAi iii>- ji iSit jl» 

1 Allah has given each heir his fixed share. So there is no will 

for a deserving heir. i* 1 * 

Imam Ahmad recorded that Muhammad bin Sirin said: Ibn 
‘Abbas recited Surat Al-Baqarah (chapter 2 in the Qur’an) until 
he reached the Ayah: 

Tuhfat Al-Ahwadhi 6:313, An-Nasa’i 6:247, and Ibn Majah 2:905. 
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4... if he leaves wealth, that he makes a bequest to parents and 
next of kin.} 

He then said, “This Ayah was abrogated.” This was recorded 
by Said bin Mansur and Al-Hakim in his Mustadrak * 11 Al- 
Hakim Said, “It is Sahih according to their criteria (Al-Bukhari 
and Muslim)”. Ibn Abu Hatim reported that Ibn ‘Abbas said 
that Allah’s statement: 


4a bequest to parents and next of kin} 
was abrogated by the Ayah: 

% t U giSfili ilj li: tfJ, £# o)'4$ ii ;j (i; Z+J, $££} 

4 jt jf 


4There is a share for men and a share for women from wlwt is 
left by parents and those nearest related, whether the property 
be small or large - a legal share.} (4:7) 

Ibn Abu Hatim then said, “It was reported from Ibn Umar, 
Abu Mdsa, Said bin Musayyib, Al-Hasan, Mujahid, ‘Ata’ Said 
bin Jubayr, Muhammad bin Sirin, 121 ‘Ikrimah, [31 Zayd bin 
Aslam and Ar-Rabl‘ bin Anas. Qatadah, As-Suddi, Muqatil bin 
Hayyan, 14 * TawQs,* 5 ! Ibrahim An-Nakha‘I, Shurayh, Ad- 
Dahhak and Az-Zuhri said that this Ayah (2:180 above) was 
abrogated by the Ayah about the inheritors (4:7).” 161 


The Will for the Relatives that do not qualify as 
Inheritors 

It is recommended that the remaining relatives who do not 
have a designated fixed share of the inheritance, be willed up 
to a third, due to the general meaning of the Ayah about the 
will. It is recorded in the §ahxhayn that Ibn Umar said that 
Allah’s Messenger M said: 

111 Said bin MansOr 2:663, and Al-Hakim 2:273. 

121 Ibn Abi Hdtim 1:301-302. 

131 At-Tabari 3:391. 

* 4 * Ibn Abi Hatim 1:302-303. 

151 At-Tabari 3:389. 

,e| Ibn Abi Hatim 1:303. 




492 


Tafsir Ibn Kathir 


. «»xp <—f j_> Ml j3J aj 1 jt£>•' J>- li* 


“It is not permissible for any Muslim who has something to 
will to stay for two nights witfwut having his last will and 
testament written and kept ready with him.» 


Ibn “Umar commented, “Ever since I heard this statement 
from Allah’s Messenger jg, no night has passed, but my will is 
kept ready with me.’’ 11 There are many other Ayat and Ahadith 
ordering kindness and generosity to one’s relatives. 


The Will should observe Justice 

The will should be fair, in that one designates a part of the 
inheritance to his relatives without committing injustice 
against his qualified inheritors and without extravagance or 
stinginess. It is recorded in the Sahihaynl 2] that Sa‘d bin Abu 
Waqqas said, “O Allah’s Messenger! I have some money and 
only a daughter inherits from me, should 1 will all my 
remaining property (to others)?” He said, “No.” Sa‘d said, 
“Then may I will half of it?” He said, “No.” Sa‘d said, “One- 
third?” He said, “Yes, one-third, yet even one-third is too 
much. It is better for you to leave your inheritors wealthy than 
to leave them poor, begging from others.” Al-Bukhari 
mentioned in his Sahih that Ibn ‘Abbas said, “I recommend 
that people reduce the proportion of what they bequeath by 
will to a fourth (of the whole legacy) rather than a third, for 
Allah’s Messenger % said: 

> >3 


“One-third, yet even one-third is too much .»” |31 
Allah’s statement: 


^*■’ ij) J 6 fir- 


4 Then whoever changes it after hearing it, the sin shall be on 
those who make the change. Truly, Allah is All-Hearer, All- 
Knower .> 


111 Fath Al-B&ri 5:419, and Muslim 3:1249 and 1250. 
Fath Al-Bari 5:724, and Muslim 3:1250. 

Sahih Al-Bukhdri no. 2743. 
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means, whoever changed the will and testament or altered it 
by addition or deletion, including hiding the will as is obvious, 
then 

'4 $, '<%} 

4the sin shall be on those who make the change.} 

Ibn ‘Abbas and others said, “The dead person’s reward will 
be preserved for him by Allah, while the sin is acquired by 
those who change the will.”* 1 * 

y is 

iTruly, Allah is All-Hearer, All-Knower.} 

means, Allah knows what the dead person has bequeathed 
and what the beneficiaries (or others) have changed in the will. 

Allah’s statement: 

4But he who fears from a testator some unjust act or 
wrongdoing,} 

Ibn ‘Abbas, Abu Al-‘Aliyah, Mujahid, Ad-Dahhak, Ar-Rab!‘ 
bin Anas and As-Suddi said, “Error.”* 2 * These errors include 
such cases as when the inheritor indirectly acquires more 
than his fair share, such as by being allocated that a certain 
item mentioned in the legacy be sold to him. Or, the testator 
might include his daughter’s son in the legacy to increase his 
daughter’s share in the inheritance, and so forth. Such errors 
might occur out of the kindness of the heart without thinking 
about the consequences of these actions, or by sinful 
intention. In such cases, the executive of the will and 
testament is allowed to correct the errors and to replace the 
unjust items in the will with a better solution, so that both the 
Islamic law and what the dead person had wished for are 
respected and observed. This act would not constitute an 
alteration in the will and this is why Allah mentioned it 
specifically, so that it is excluded from the prohibition (that 
prohibits altering the will and testament) mentioned in the 

11 * At-Tabari 3:397. 

* 2 ' Ibn Abi Hatim 1:310-311. 
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previous Ayah. And Allah knows best. 


The Virtue of Fairness in the Will 


‘Abdur-Razzaq reported that Abu Hurayrah said that Allah’s 
Messenger jg said: 

‘ vj? >-iU- jj &r* JjU a) 0 

’J-H J*' jud j4-pi !>tj . ^ «j jUiJi 

* k j-i t. A jl^ j Jju»j 


“A wah might perform the works of righteous people for 
seventy years, but when he dictates his will, he commits 
injustice and thus his zuorks end with the worst of his deeds and 
he enters the Fire. A man might perform the works of evil 
people for seventy years, but then dictates a just will and thus 
ends with the best of his deeds and then enters Paradise .» 

Abu Hurayrah then said, “Read if you wish: 

yi fo ijii- 


4These are the limits ordained by Allah, so do not transgress 
them.yW ( 2 : 229 ) 


fij m cr fo» ck \p: q 

J C J P ^ j'' CijblS 

f > >' '\s it ***' **< '< **-' '• -i * > / 

L* 4 L)»J jU -A** Ia*- P>k> f'" A-^J3 jOjA-JW ^ • y jjl 

Ak a) 


4183. O you who believe! Fasting is prescribed for you as it 
was prescribed for those before you, that you may acquire 
Taqwa.4 

4184. Fast for a fixed number of days, but if any of you is ill 
or on a journey, the same number (should be made up) from 
other days. And as for those who can fast with difficulty, (e.g., 
an old man), they have (a choice either to fast or) to feed a 
Miskin (poor person) (for every day). But whoever does good of 
his own accord, it is better for him. And that you fast is better 


111 ‘Abdur-Razzaq 9:88. 




Surah 2. AFBagargh (175 - 200} (Pm±21 
for you if only you know.} 
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The Order to Fast 


In an address to the believers of this Ummah, Allah ordered 
them to fast, that is, to abstain from food, drink and sexual 
activity with the intention of doing so sincerely for Allah the 
Exalted alone. This is because fasting purifies the souls and 
cleanses them from the evil that might mix with them and 
their ill behavior. Allah mentioned that He has ordained 
fasting for Muslims just as He ordained it for those before 
them, they being an example for them in that, so they should 
vigorously perform this obligation more obediently than the 
previous nations. Similarly, Allah said: 


Z j 21 jb> 

/t * 


4To each among you, We have prescribed a law and a clear 
way. If Allah had willed, He would have made you one nation, 
but that (He) may test you in what He has given you; so 
compete in good deeds.} (5:48) 

Allah said in this Ayah: 


fij c* fo? Jf ip: «J\ i '4k} 






40 you who believe! Fasting is prescribed for you as it was 
prescribed for those before you, that you may have Taqwd).} 

since the fast cleanses the body and narrows the paths of 
Shaytan. In the Sahthayn the following Hadith was recorded: 




U» 


■ j 


«0 young people! Whoever amongst you can afford marriage, 
let him marry. Whoever cannot afford it, let him fast, for it will 
be a shield for him 11 

Allah then states that the fast occurs during a fixed number 
of days, so that it does not become hard on the hearts. 


|il 


Fath Al-B&ri 9:8, and Muslim 2:1018. 
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thereby weakening their resolve and endurance.# 

The various Stages of Fasting 

Al-Bukhari and Muslim recorded that ‘A’ishah said, “(The 
day of) ‘Ashura’ was a day of fasting. When the obligation to 
fast Ramadan was revealed, those who wished fasted, and 
those who wished did not.”* 1 * Al-Bukhari recorded the same 
from Ibn TJmar and Ibn Mas'ud.* 2 * 

Allah said: 

4 ...those who can fast with difficulty, (e.g., an old man), they 
have (a choice either to fast or) to feed a Miskfn (poor person) 

(for every day).} 

Mu'adh commented, “In the beginning, those who wished, 
fasted and those who wished, did not fast and fed a poor 
person for each day.” Al- Bukhari recorded Salamah bin Al- 
Akwa‘ saying that when the Ayah: 

4 ij-ii ^>yLlu 

4 ...those who can fast with difficulty, (e.g., an old man), they 
have (a choice either to fast or) to feed a Miskin (poor person) 
(for every day).} 

was revealed, those who did not wish to fast, used to pay the 
Fidyah (feeding a poor person for each day they did not fast) 
until the following Ayah (2:185) was revealed abrogating the 
previous Ayah ) 3 ’ It was also reported from TJbaydullah from 
Nafi' that Ibn ‘Umar said; “It was abrogated.” * 4 * As-Suddi 
reported that Murrah narrated that ‘Abdullah said about this 
Ayah: 

4^^-i *jJi foLlu (£)} 

4those who can fast with difficulty, (e.g., an old man), they 
have (a choice either to fast or) to feed a Misktn (poor person) 

111 Fath Al-Bari 8 : 26 and Muslim 2 :792. 

121 Fath Al-B&ri 8:26. 

* 3 * Fath Al-Bari 8:29. 

< 4 * Ibid. 
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{for every day).} 

“It means “those who find it difficult (to fast).’ Formerly, those 
who wished, fasted and those who wished, did not but fed a 
poor person instead.”* 11 Allah then said: 

}But whoever does good of his own accord} 
meaning whoever fed an extra poor person, 

t Of { > >' t- »'< V 
T p ™ -* o'J fi 

}it is better for him. And that you fast is better for you} 

Later the Ayah: 

^— ..i.U jf. ji '~ r * J ^ 

}So whoever of you sights (the crescent on the first night of) the 
month (of Ramadan, i.e., is present at his home), he must 
observe Saivtn (fasting) that month} (2:185) 

was revealed and this abrogated the previous Ayah (2:184). 


The Fidyah (Expiation) for breaking the Fast is for the 
Old and the Ailing 

Al-Bukhari reported that ‘Ata heard Ibn ‘Abbas recite: 

V# ZjJf, &} 

4And as for those zoho can fast with difficulty, (e.g., an old 
man), they have (a choice either to fast or) to feed a Miskin 
(poor person) (for every day).} 

Ibn ‘Abbas then commented, “(This Ayah) was not abrogated, 
it is for the old man and the old woman who are able to fast 
with difficulty, but choose instead to feed a poor person for 
every day (they do not fast).”* 21 Others reported that Said bin 
Jubayr mentioned this from Ibn ‘Abbas. So the abrogation 
here applies to the healthy person, who is not traveling and 
who has to fast, as Allah said: 

jfcs ij- i£} 


111 FathAl-Bari 8:28. 
121 FathAl-Bari 8:28. 
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4So whoever of you sights (the crescent on the first night of) the 
month (of Ramadan, i.e., is present at his home), he tnust 
observe Sawm (fasting) that month.} (2:185) 

As for the old man (and woman) who cannot fast, he is 
allowed to abstain from fasting and does not have to fast 
another day instead, because he is not likely to improve and 
be able to fast other days. So he is required to pay a Fidyah 
for every day missed. This is the opinion of Ibn ‘Abbas and 
several others among the Salaf who read the Ayah: 


iAnd as for those who can fast with difficulty, (e.g., an old 
man)} 

to mean those who find it difficult to fast 1 '• as Ibn Mas*ud 
stated. This is also the opinion of Al-Bukhari who said, “As for 
the old man (person) who cannot fast, (he should do like) Anas 
who, for one or two years after he became old fed some bread 
and meat to a poor person for each day he did not fast.”* 21 
This point, which Al-Bukhari attributed to Anas without a 
chain of narrators, was collected with a continuous chain of 
narrators by Abu Yala Mawsuli in his Musnad, that Ayyub bin 
Abu Tamimah said; “Anas could no longer fast. So he made a 
plate of Tharid (broth, bread and meat) and invited thirty poor 
persons and fed them.”* 3 * The same ruling applies for the 
pregnant and breast-feeding women if they fear for themselves 
or their children or fetuses. In this case, they pay the Fidyah 
and do not have to fast other days in place of the days that 
they missed. 


il^ii £ foiff 44 ai( 

jc jl jZj *1 £ai i fhi 

U ^ & i_4Uj; ;5Ji ijLUi; ^i( ^ Lf, % fa iii i,; 

fax. 


4185. The month of Ramadan in which was revealed the 
Qur'an, a guidance for mankind and clear proof for the 


111 At-Tabari 3:431. 

* 2 ' Fath Al-Bari 8 : 179 . 

* 3 * Musnad Abu Ya'la 7:204. 
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guidance and the criterion (between right and ivrong). So 
whoever of you sights (the crescent on the first night of) the 
month (of Ramadan, i.e., is present at his home), he must 
observe Saiom (fasting) that month, and whoever is ill or on a 
journey, the same number [of days which one did not observe 
Sawm (fasting) must be made up] from other days. Allah 
intends for you ease, and He does not want to make things 
difficult for you. (He wants that you) must complete the same 
number (of days), and that you must magnify Allah [i.e., to 
say Takbir (Alldhu Akbar: Allah is the Most Great)] for having 
guided you so that you may be grateful to Him > 


The Virtue of Ramadan and the Revelation of the Qur’an 
in it. 


Allah praised the month of Ramadan out of the other 
months by choosing it to send down the Glorious Qur’an, just 
as He did for all of the Divine Books He revealed to the 
Prophets. Imam Ahmad reported Wathilah bin Al-Asqa‘ that 
Allah’s Messenger jg said: 


jjt '—~r) • Ijjlil i ill! Jjjl 

lil ijtJt ‘j wi>- j.-lp ijL oj>j 

•jGoaj oi »- 


«The Suhuf (Pages) of Ibrahim were revealed during the first 
night of Ramadan. The Torah was revealed during the sixth 
night of Ramadan. The Injil ivas revealed during the thirteenth 
night of Ramadan. Allah revealed the Qur'an on the tiventy- 
fourth night of Ramadan .* 111 


The Virtues of the Qur’an 

Allah said: 




4 ...a guidance for mankind and clear proofs for the guidance 
and the criterion (between right and wrong ).> 

Here Allah praised the Qur’an, which He revealed as 


Ahmad 4:107. 
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guidance for the hearts of those who believe in it and adhere 
to its commands. Allah said: 


iand clear proofs} 

meaning, as clear and unambiguous signs and unequivocal 
proof for those who understand them. These proofs testify to 
the truth of the Qur’an, its guidance, the opposite of 
misguidance, and how it guides to the straight path, the 
opposite of the wrong path, and the distinction between the 
truth and falsehood, and the permissible and the prohibited. 


The Obligation of Fasting Ramadan 

Allah said: 


jflii fa ijS JZ} 


iSo whoever of you sights (the crescent on the first night of) the 
month (of Ramadan, i.e., is present at his home), he must 
observe Sawm (fasting) that month.} 

This Ayah requires the healthy persons who witness the 
beginning of the month, while residing in their land, to fast 
the month. This Ayah abrogated the Ayah that allows a 
choice of fasting or paying the Fidyah. When Allah ordered 
fasting, He again mentioned the permission for the ill person 
and the traveler to break the fast and to fast other days 
instead as compensation. Allah said: 





ill* ^ 


i...and whoever is iil or on a journey, the same number [of 
days which one did not observe Sawm (fasting) must be made 
up] from other days.} 

This Ayah indicates that ill persons who are unable to fast 
or fear harm by fasting, and the traveler, are all allowed to 
break the fast. When one does not fast in this case, he is 
obliged to fast other days instead. Allah said: 

[£=*j -i-ij 'tj J-Ii' li' ^>J_} 

iAllah intends for you ease, and He does not want to make 
things difficult for you. } 
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This Ayah indicates that Allah allowed such persons, out of 
His mercy and to make matters easy for them, to break the 
fast when they are ill or traveling, while the fast is still 
obligatory on the healthy persons who are not traveling. 


Several Rulings concerning the Fast 

The authentic Sunnah states that Allah’s Messenger m 
traveled during the month of Ramadan for the battle for 
Makkah. The Prophet ig marched until he reached the area of 
Kadld and then broke his fast and ordered those who were with 
him to do likewise. This was recorded in the Two Sahihs J 11 
Breaking the fast mentioned in this Hadith was not required, 
for the Companions used to go out with Allah’s Messenger 
during the month of Ramadan, then, some of them would fast 
while some of them would not fast and neither category would 
criticize the others. If the command mentioned in the Hadith 
required breaking the fast, the Prophet would have criticized 
those who fasted. Allah’s Messenger himself sometimes 
fasted while traveling. For instance, it is reported in the Two 
Sahihs that Abu Ad-Darda’ said, “We once went with Allah’s 
Messenger sg during Ramadan while the heat was intense. One 
of us would place his hand on his head because of the intense 
heat. Only Allah’s Messenger and ‘Abdullah bin Rawahah 
were fasting at that time.”* 21 

We should state that observing the permission to break the 
fast while traveling is better, as Allah’s Messenger said 
about fasting while traveling: 

^LJ? Ij*3 i fas\ & 


uThose who did not fast have done good, and there is no harm 
for those who fasted V 3 ’ 

In another Hadith, the Prophet sfe said: 

iHold to Allah's permission that He has granted yoH.» |41 


111 Fath Al-Bari 3:213, Muslim 2:784. 

Fath Al-Bari 4:215, and Muslim 2:790. 
* 3 ' Muslim 2:790. 

141 Muslim 2:786. 
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Some scholars say that the two actions are the same, as 
‘A’ishah narrated that Hamzah bin ‘Amr Al-Aslami said, “O 
Messenger of Allah! I fast a lot, should I fast while traveling?” 
The Prophet said: 

dJLi jp ijoJLi j|» 

“Fast if you wish or do not fast if you wish .» 

This Hadith is in the Two SahihsV * It was reported that if 
the fast becomes difficult (while traveling), then breaking the 
fast is better. Jabir said that Allah’s Messenger sg saw a man 
who was being shaded (by other people while traveling). The 
Prophet sg asked about him and he was told that man was 
fasting. The Prophet said: 

Ht is not a part of Birr (piety) to fast ivhite traveling .» 

This was recorded by Al-Bukhari and Muslim .' 21 

As for those who ignore the Sunnah and believe in their 
hearts that breaking the fast while traveling is disliked, they 
are required to break the fast and are not allowed to fast. 

As for making up for missed fasting days, it is not required 
to be consecutive. One may do so consecutively or not 
consecutively. There are ample proofs to this fact. We should 
mention that fasting consecutive days is only required 
exclusively during Ramadan. After the month of Ramadan, 
what is required then is to merely make up for missed days. 
This is why Allah said: 

4j*-' ytj' u* 

i...the same number (sltould be made up) from other days.} 

Ease and not Hardship 

Allah then said: 

iAlldh intends for you ease, and He does not want to make 
things difficult for you.} 


Fath Al-Bari 4:211, and Muslim 2:789. 
121 Fath Al-Bari 4:216, and Muslim 2:786. 
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Imam Ahmad recorded Anas bin Malik saying that Allah’s 
Messenger jg said: 




•J 'Jr-i 


"Treat the people with ease and don't be hard on them; give 
them glad tidings and don't fill them with aversion .» 

This Hadith was also collected in the Two Sahihs) ] ^ It is 
reported in the Sahihayn that Allah’s Messenger said to 
Mu’adh and Abu Musa when he sent them to Yemen: 


•UliiJ Y J li-JliojJ fc IYj 4 YJ Ija 


“Treat f/ie people with ease and don't be hard on them; give 
them glad tidings and don’t fill them with aversion; and love 
each other, and don't differ .» 121 

The Sunan and the Musnad compilers recorded that Allah’s 
Messenger said: 

“/ was sent with the easy Hanifiyyah (Islamic Monotheism).^ 
Allah’s statement: 


iAUah intends for you ease, and He does not want to make 
things difficult for you. (He wants that you) must complete the 
same number (of days)} 

means: You were allowed to break the fast while ill, while 
traveling, and so forth, because Allah wanted to make matters 
easy for you. He only commanded you to make up for missed 
days so that you complete the days of one month. 


Remembering Allah upon performing the Acts of 
Worship 

Allah’s statement: 

111 Ahmad 3:131, and 209, Path Al-Bari 10:541, and Muslim 3:1359. 
121 Fath Al-Bari 7:660, Muslim 3:1587. 

131 Ahmad 5:266. 
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4 ■ ■ -and that you must magnify Allah [i.e., to say Takbir 
(Alldltu Akbar: Allah is the Most Great)] for having guided you £ 

means: So that you remember Allah upon finishing the act of 
worship. This is similar to Allah’s statement: 


iU-i £ l^iS 


iSo when you have accomplished your Mandsik, (rituals) 
remember Allah as you remember your forefathers or with far 
more remembrance.} (2:200) and: 


4 


4...Then when the (Jutnu'ah) Saldh (prayer) is ended, you may 
disperse through the land, and seek the bounty of Allah (by 
working), and remember Allah much, that you may be 
successful .> (62:10) and: 


'jA'j ^ yX-j' Jjj 


4...and glorify the praises of your Lord, before the rising of the 
sun and before (its) setting. And during a part of the night, 
glorify His praises, and after the prayers.} (50:39, 40) 

This is why the Sunnah encouraged Tasbih (saying Subhan 
Allah, i.e., all praise is due to Allah), Tahmid (saying Al-Hamdu 
Lillah, i.e., all the thanks are due to Allah) and Takbir (saying 
Alla.hu Akbar, i.e., Allah is the Most Great) after the 
compulsoiy prayers. Ibn ‘Abbas said, “We used to know that 
Allah’s Messenger jfe has finished the prayer by the Takbir •.”01 
Similarly, several scholars have stated that reciting Takbir the 
during ‘Id-ul-Fitr was specified by the Ayah that states: 


iXj£=clj ;l_ji ijL L=Zy)} 


4(He wants that you) must complete the same number (of 
days), and that you must magnify Allah [i.e., to say Takbir 
(Alldhu Akbar: Allah is the Most Great)] for having guided 
you...} 


m 


Sahih Al-Bukhari no. 842. 



505 


Surah 2. Al-Baqaralt (175 - 200) (Part-2) 
Allah’s statement: 




4...so that you may be grateful to Hint.} 

means. If you adhere to what Allah commanded you, obeying 
Him by performing the obligations, abandoning the 
prohibitions and abiding by the set limits, then perhaps you 
will be among the grateful. 


4 j / r Ji \\ Yy ,j 



4186. And when My servants ask you (O Muhammad 
concerning Me, then ansiver them), I am indeed near (to them 
by My knowledge). I respond to the invocations of the 
supplicant wlten he calls on Me (without any mediator or 
intercessor). So let them obey Me and believe in Me, so that 
they may be led aright.} 


Allah hears the Servant’s Supplication 


Imam Ahmad reported that Abu Musa Al-Ash‘ari said, “We 
were in the company of Allah’s Messenger jg during a battle. 
Whenever we climbed a high place, went up a hill or went down 
a valley, we used to say, ‘Allah is the Most Great,’ raising our 
voices. The Prophet jg came by us and said: 


lJj iGU ij jA JyX i jjfy ijjLiii Ji Ijijl ,JQ\ L'l 

^ l ?r^rb A* J* J! yf\ 6yX jj ULw jyX 

*41 v) 4 ij v ji ifsjiS ii&f vl j i>\jy 


«0 people! Be merciful to yourselves (i.e., don't raise your 
voices), for you are not calling a deaf or an absent one, but One 
Who is All-Hearer, All-Seer. The One Whom you call is closer 
to one of you than the neck of his animal. O 'Abdullah bin Qais 
(Abu Musa s name) should I teach you a statement that is a 
treasure of Paradise: ‘La hawla wa la quwwata ilia billdh (there 
is no power or strength except from Allah):' m s 


m 


Ahmad 4 :402. 
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Imam Malik recorded that Abu Hurayrah narrated that 
Allah’s Messenger said: 

: 0j}j jlJU 


“One's supplication will be accepted as long as he does become 
get hasty and say, 7 have supplicated but it has not been 
accepted from me."^ 


This Hadith is recorded in the Two Sahihs) 2] from Malik, and 
this is the wording of Al-Bukhari. 

Muslim recorded that the Prophet jg said: 


u : J 3 P u ^ £i; jj' U 4,1^ Ji>; 7. 

j' ^ii Jiij ji :Jli Uj 

y 13 Jjdi xp 4 j 


«The supplication of the servant will be accepted as long as he 
does not supplicate for what includes sin, or cutting the 
relations of the womb, and as long as he does not become 
hasty .» He was asked, “O Messenger of Allah! How does 
one become hasty?” He stud, “He says, 7 supplicated and 
supplicated, but I do not see that my supplication is being 
accepted from me.' He thus looses interest and abandons 
supplicating (to Allah) .W 


Three Persons Whose Supplication will not be rejected 

In the Musnad of Imam Ahmad and the Sunans of At- 
Tirmidhi, An-Nasal and Ibn Majah it is recorded that Abu 
Hurayrah narrated that Allah’s Messenger jg said: 


• , ( .. 

ifjIkJl l iJ ^>- i, 


cbUJl If N 

fji j-<5)1 


«Three persons will not have their supplication rejected: the just rider, 
the fasting person until breaking the fast, and the supplication of the 
oppressed person , for A llah raises it above the clouds on the Day of 

111 Ahmad 2:396. 

121 Fath Al-Bari 11:145, and Muslim 4 :2095. 

^ Muslim 4:2096. 
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Resurrection, and the 
doors of heaven will be 
opened for it, and Allah 
says, 'By My grace! I 
will certainly grant it 
for you, even if after a 
while. , » |11 

iiji j^\ £j 'p=& 

pi p JiO £ d[ 
&£ (£M & p & Jiq 

pie. iyLi 

L^jj o*iJr5 

tj£tj IJ& fft 'it C^= C 
^ £#t J5Jt ft '& &■ 
iU 2 >’t « 

&&$ V 44 ' a> fo« 

^ liy&J- Jp} 

3f& it jjit 

^tj -s$; i: 


4187. /t is made lawful for you to have sexual relations with 
your wives on the night of As-Siydm (fasting). They are Libds 
[i.e., body-cover, or screen] for you and you are Libds for 
them. Allah knows that you used to deceive yourselves, so He 
turned to you (accepted your repentance) and forgave you. So 
now have sexual relations with them and seek that which Allah 
has ordained for you (offspring), and eat and drink until the 
white thread (light) of dawn appears to you distinct from the 
black thread (darkness of night), then complete your fast till the 
nightfall. And do not have sexual relations with them (your 


1*1 Ahmad 3:544, Tuhfat Al-Ahwadhi 7:229, and Ibn M&jah 1:557. 
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wives) while you are in I'tikaf in the Masjids. These are the 
limits (set) by Allah, so approach them not. Thus does Allah 
make clear His Aydt to mankind that they may acquire Taqwa.) 

Bating, Drinking and Sexual Intercourse are allowed 
during the Nights of Ramadan 

These Aydt contain a relief from Allah for the Muslims by 
ending the practice that was observed in the early years of 
Islam. At that time, Muslims were allowed to eat, drink and 
have sexual intercourse only until the ‘Isha’ (Night) prayer, 
unless one sleeps before the 'Isha’ prayer. Those who slept 
before ‘Isha’ or offered the ‘Isha’ prayer, were not allowed to 
drink, eat or sexual intervourse sex until the next night. The 
Muslims found that to be difficult for them. 

The Aydt used the word ‘Rafath’ to indicate sexual 
intercourse, according to Ibn ‘Abbas, ‘Ata’ and Mujahid. 
Similar Tafsir was offered by Said bin Jubayr, Tawus, Salim 
bin ‘Abdullah, ‘Amr bin Dinar, Al-Hasan, Qatadah, Az-Zuhri, 
Ad-Dahhak, Ibrahim An-Nakhal, As-Suddi, ‘Ata’ Al-Khurasani 
and Muqatil bin Hayyan. 111 

Allah said: 

iU pj p £0 

iThey are Libds [i.e., body-cover, or screen] for you and you 
are Libas for them 

Ibn ‘Abbas, Mujahid, Said bin Jubayr, Al-Hasan, Qatadah, 
As-Suddi and Muqatil bin Hayyan said that this Ayah means, 
“Your wives are a resort for you and you for them.”* 2 ’ Ar-Rabl‘ 
bin Anas said, “They are your cover and you are their 
cover.”* 3 ' In short, the wife and the husband are intimate and 
have sexual intercourse with each other, and this is why they 
were permitted to have sexual activity during the nights of 
Ramadan, so that matters are made easier for them. 

Abu Ishaq reported that Al-Bara’ bin ‘Azib said, “When the 
Companions of Allah’s Messenger jjs observed fast but would 
sleep before breaking their fast, they would continue fasting 

111 Ibn Abi Hatim 1:367-371. 

* 2 * Ibn Abi Hatim 1:370. 

131 Ibn Abi Hatim 1:371. 
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41A&A 




4Altaii knmvs that you used to deceive yourselves, so He turned 
to you (accepted your repentance) and forgave you. So timv 
have sexual relations with them}" 

This is the same narration that Al-‘Awfi related from Ibn 
‘Abbas. 1 ’ 1 
Allah said: 


ip & C 

i.'.and seek that which Allah has ordained far you 
(offspring),} 

Abu Hurayrah, Ibn ‘Abbas, Anas, Shurayh Al-Qadi, Mujahid, 
‘Ikrimah, Said bin Jubayr, ‘Ata\ Ar-Rabl‘ bin Anas, As-Suddi, 
Zayd bin Aslam, Hakam bin ‘Utbah, Muqatil bin Hayyan, Al- 
Hasan Al-Basri, Ad-Dahhak, Qatadah, and others said that 
this Ayah refers to having offspring.' 21 Qatadah said that the 
Ayah means, “Seek the permission that Allah has allowed for 
you.” Said narrated that Qatadah said, 

iand seek that which Allah has ordained for you,} 


Time for Suhur 

Allah said: 


ji & z >' u gto 0 u m & 



4.. .and eat and drink until the white thread (light) of dawn 
appears to you distinct from the black thread (darkness of 
night), then complete your fast till the nightfall.} 

Allah has allowed eating and drinking, along with having 
sexual intercourse, as we have stated, during any part of the 
night until the light of dawn is distinguished from the 
darkness of the night. Allah has described that time as 
‘distinguishing the white thread from the black thread.’ He 


1,1 At-Tabari 3 :496-498. 

121 Ibn Abi Hatim 1 -.377-378, and At-Tabari 3:506-507. 
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then made it clearer when He said: 

OK 


iof dawn.} 

As stated in a Hadith that Imam Abu ‘Abdullah Al-Bukhari 
recorded, Sahl bin Sa‘d said, “When the following verse was 
revealed: 




iEat and drink until the white thread appears to you, distinct 
from the black thread} 

and iof dawn} was not revealed, some people who intended to 
fast, tied black and white threads to their legs and went on 
eating till they differentiated between the two. Allah then 
revealed the words, iof dawn}, and it became clear to them that 
it meant (the darkness of) night and (the light of) day.”' 1 ' 

Al-Bukhari recorded that Ash-Shahi said that ‘Adi said, “I 
took two strings, one black and the other white and kept them 
under my pillow and went on looking at them throughout the 
night, but could not make any distinction between the two. 
So, the next morning I went to Allah’s Messenger jg and told 
him the whole story. He said: 



«Your pillow is very wide if the white and black threads are 
under if/n' 2 ' 

Some wordings for this Hadith read, 

a Your Qafa (back side of your neck) is wide /»' 3 ' 

Some people said that these words meant that ‘Adi was not 
smart. This is a weak opinion. The narration that Al-Bukhari 
collected explains this part of the Hadith. Al-Bukhari recorded 
that ‘Adi bin Hatim narrated: I said, “O Messenger of Allah! 
What is the white thread from the black thread? Are they 


m FathAl-Bdri 8:31. 
121 Ibid. 

131 Ibid. 
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actual threads?” He said: 

j* ji ^ j»-5 ijlkliJl jf lliJi viw* 


«Yowr Qafa is wide if you see the two threads. Rather, they are 
the blackness of the night and the whiteness of the daylight V'l 


Suhur ^ is recommended 

Allah allowed eating and drinking until dawn, it represents 
proof that Suhur is encouraged, since it is a Rukhsah 
(concession or allowance) and Allah likes that the Rukhsah is 
accepted and implemented. The authentic Sunnah indicates 
that eating the Suhur is encouraged. It is reported in the Two 
Sahihs that Anas narrated that Allah’s Messenger 5^5 said: 

"Eat the Suhiir, for there is a blessing in Suhur ,» |31 

Muslim reported that ‘Amr bin Al-‘As narrated that Allah’s 
Messenger said: 

iisi jii (.11 fJ i^ii^, £ u JiJ S)» 

'‘The distinction between our fast and the fast of the People of 
the Book is the meal of Si/ftiir.®* 4 * 

Imam Ahmad reported that Abu Said narrated that Allah’s 
Messenger sg said: 


4il .jU **'jf ji j)j ilji-JJ ISf *iS\ 



I 0 jl 1 


"Suhur is a blessed meal. Hence, do not abandon it, even if one 
just takes a sip of ivater. Indeed, Allah and His angels send 
Salah (blessings) upon those who cat Suhiir. » ,s| 

There are several other Hadtths that encourage taking the 


111 Ibid. 

121 Fath Al-Bari 4:165 and Muslim 2:770. 
131 Muslim 2:771. 

^ 4 * Ahmad 3:44. 

Predawn meal taken before fasting. 
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Suhur, even if it only consists of a sip of water. 

It is preferred that Suhur be delayed until the time of dawn. 
It is recorded in the Two Sahihs that Anas bin Malik narrated 
that Zayd bin Thabit said, “We had Suhur with Allah’s 
Messenger jg and then went on to pray.” Anas asked, “How 
much time was there between the Adhan (call to prayer) and 
the Suhur?” He said, “The time that fifty Ay at take (to 
recite).” 111 

Imam Ahmad recorded Abu Dharr saying that Allah’s 
Messenger sg said: 


tj j>-\j J'jj N B 


«My Ummah will always retain goodness as long as they 
hasten in breaking the fast and delay the Suhur.d 2 * 

There are several Hadiths that narrate that the Prophet jg 
called Suhur “the blessed meal.” 

There are narrations from several of the Salaf that they 
allowed the Suhur to be eaten later until close to Fajr. This is 
is reported from Abu Bakr, ‘Umar, ‘Ali, Ibn Mas'fld, 
Hudhayfah, Abu Hurayrah, Ibn ‘Umar, Ibn ‘Abbas and Zayd 
bin Thabit. It is also reported from many of the Tabi'in, such 
as Muhammad bin ‘Ali bin Husayn, Abu Mijlaz, Ibrahim An- 
Nakha*i, Abu Ad-Duha, Abu Wa’il and other companions of 
Ibn Mas'ud. This is also the opinion of ‘Ata’, Al-Hasan, Hakam 
bin TJyainah, Mujahid, ‘Urwah bin Az-Zubayr, Abu Shatha’ 
Jabir bin Zayd, Al- A'mash and Ma'mar bin Rashid. We have 
mentioned the chains of narrations for their statements in our 
(Ibn Kathlr’s) book about Siyam (Fasting), and all praise is due 
to Allah. 


It is also recorded in the Two Sahihs that Al-Qasim said that 
‘A’ishah narrated that Allah’s Messenger jg said: 


jiji Si ^j>\ jlil I 


«77ie Adhan pronounced by Bilal should not stop you from 
taking Suhur, for he pronounces the Adhan at night. Hence, 
eat and drink until you hear the Adhan by Ibn Umm Maktum, 


Fath Al-Bari 4:164 and Muslim 2:771. 
121 Ahmad 5:147. 
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for he does not call the Adhait until dawn.^ } ^ 


This is the wording collected by Al-Bukhari. 

Imam Ahmad reported that Qays bin Talq quoted from his 
father that Allah’s Messenger said: 


S/I jflj j»‘Vi j, JjLLiUi 


“Dawn is not the (ascending) gloio of white light of the 
horizon. Rather, it is the red (radiating) light .» ,2) 

Abu Dawud and At-Tirmidhi also recorded this Hadtth, but 
their wording is: 


& 


r" I^I^i >I jiS> 

«'^-S/i 


8 Eat and drink and do not be rushed by the ascending (white) 
light. Eat and drink until the redness (of the dawn) appears 

Ibn Jarir (At-Tabari) recorded that Samurah bin Jundub 
narrated that Allah’s Messenger ig said: 

- £^ji ^ - >di iii oiSi V* 

“Do not be stopped by Bilal's Adhan or the (ascending) 
whiteness, until it spreads.^ 

Muslim also recorded this Hadith) S] 


There is no Harm in beginning the Fast while Junub (a 
state of major ritual impurity) 

Issue: Among the benefits of allowing sexual activity, eating 
and drinking until dawn for those who are fasting, is that it is 
allowed to start the fast while Junub (in the state of impurity 
after sexual discharge), and there is no harm in this case if 
one takes a bath any time in the morning after waking up, 
and completes the fast. This is the opinion of the Four Imams 
and the majority of the scholars. Al-Bukhari and Muslim 
recorded that ‘A’ishah and Umm Salamah said that Allah’s 

^ Fath Al-Bari 4 :162, and Muslim 2 :768. 

* 2 * Ahmad 4 :23. 

• 3| Tuhfat Al-Ahwadhi 3:389. 

|4) At-Tabari 3:517. 

151 Muslim 2:769. 
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"The people will retain goodness as long as they hasten in 
breaking the fast V 11 


Imam Ahmad recorded that Abu Hurayrah narrated that the 
Prophet sg said: 


4^ o\ ■ Jr) iiil J 


•Allah the Exalted said, ‘The dearest among My servants to Me 
are those who hasten in breaking the fast the most.'*™ 

At-Tirmidhi recorded this Hadith and said that this Hadith is 
ifasan Gharib J 3 ' 


Prohibition of Uninterrupted Fasting (Wisat) 

There are several authentic Hadiths that prohibit Al-Wisal, 
which means continuing the fast through the night to the next 
night, without eating. Imam Ahmad recorded Abu Hurayrah 
saying that Allah’s Messenger jg said: 


^ ^ y ^^ j Ij : ijJli V* 


IT . • * " f ' ,* ? > 


«Do not practice Al-Wtsdl in fasting J So, they said to him, 
“But you practice Al-Wisal, O Allah’s Messenger!” The 
Prophet replied, “«/ am mrf like you, I am given food and 
drink during my sleep by my Lord.* 

So, when the people refused to stop Al-Wisal , the Prophet 
fasted two days and two nights (along with those who practiced 
Wisatj and then they saw the crescent moon (of the month of 
Shawwal). The Prophet ^ said to them (angrily): 


«//* the crescent had not appeared, I would have made you fast 
for a longer period .» 

That was as a punishment for them (when they refused to 
stop practicing Al-Wisal This Hadith is also recorded in the 
Sahxhayn. 


^ Fath Al-Bari 4:234 and Muslim 2:771. 

121 Ahmad 2:237. 

^ Tuhfat Al-Ahivadhi 3:386. 

^ Ahmad 2:281, Fath Al-Bdri 4:238, and Muslim 2:774. 
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The prohibition of Al-Wisal was also mentioned in a number 
of other narrations. It is a fact that practicing Al-Wisal was 
one of the special qualities of the Prophet jg, for he was 
capable and assisted in his practice of it. It is obvious that the 
food and drink that the Prophet sg used to get while practicing 
Al-Wisal was spiritual and not material, otherwise he would not 
be practicing Al-WisdL We should mention that it is allowed to 
refrain from breaking the fast from sunset until before dawn 
[Suhur). A Hadith narrated by Abu Said Khudri states that 
Allah’s Messenger sg said: 

«Jl jl aljl 


“Do not practice Al-Wisal, but whoever wishes is allowed to 
practice it until the Suhur J 

They said, “You practice Al-Wisal, O Messenger of Allah!” He 
said: 




«/ am not similar to you, for l have One Who makes me eat 
and drink during the night.* 

This Hadith is also collected in the Two Sahihs) 1 ^ 


The Rulings of Vtikaf 

Allah said: 


4 4 




iAnd do not have sexual relations with them (your wives) while 
you are in Vtikaf in the Masjids. ^ 

‘Ali bin Abu Talhah reported that Ibn ‘Abbas said, “This 
Ayah is about the man who stays in Vtikaf at the mosque 
during Ramadan or other months, Allah prohibited him from 
touching (having sexual intercourse with) women, during the 
night or day, until he finishes his Vtikaf.”* 21 Ad-Dahhak said, 
“Formerly, the man who practiced Vtikaf would go out of the 
mosque and, if he wished, would have sexual intercourse (with 
his wife). Allah then said: 


111 Fath Al-Bari 4:338. 
121 At-Tabari 3:540. 
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iAnd do not Imve sexual relations with them (your wives) while 

you are in I'tikdf in the Masjids > 

meaning, ‘Do not touch your .wives as long as you are in 
I'tikdf, whether you were in the mosque or outside of it*."* 1 * It 
is also the opinion of Mujahid, Qatadah and several other 
scholars, that the Muslims used to have sexual intercourse 
with the wife while in I'tikdf if they departed the mosque until 
the Ayah was revealed. 12 * Ibn Abu Hatim commented, “It was 
reported that Ibn Mas*ud, Muhammad bin Ka*b, Mujahid, ‘Ata’ 
Al-Hasan, Qatadah, Ad-Dahhak, As-Suddi, Ar-Rabl‘ bin Anas 
and Muqatil said that the Ayah means, ‘Do not touch the wife 
while in I'tikdf .”’ 13 * 

What Ibn Abu Hatim reported from these people is the 
agreed upon practice among the scholars. Those who are in 
I'tikdf are not allowed to have sexual intercourse as long as 
they are still in I'tikdf in the mosque. If one has to leave the 
mosque to attend to a need, such as to relieve the call of 
nature or to eat, he is not allowed to kiss or embrace his wife 
or to busy himself with other than his rtikaf He is not even 
allowed to visit ailing persons, but he can merely ask about 
their condition while passing by. I'tikdf has several other 
rulings that are explained in the books (of Fiqh), and we have 
mentioned several of these rulings at the end of our book on 
Siyam (Fasting), all praise is due to Allah. Furthermore, the 
scholars of Fiqh used to follow their explanation of the rules 
for fasting with the explanation of the rules for I'tikdf, as this 
is the way these acts of worship were mentioned in the 
Qur’an. 

By mentioning rtikaf after fasting, Allah draws attention to 
practicing I'tikdf during the month of the fast, especially the 
last part of the month. The Sunnah of Allah’s Messenger sg is 
that he used to perform I'tikdf during the last ten nights of the 
month of Ramadan until he died. Afterwards, the Prophet’s 
wives used to perform I'tikdf as the Two Sahihs recorded from 
‘A’ishah the Mother of the believers. 14 * 


111 At-Tabari 3:541. 

121 At-Tabari 3:541. 

131 Ibn Abi Hatim 1:385-387. 

* 4 * Fath Al-Bari 4:318 and Muslim 2 :831. 
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It is reported in the Two Sahihs that Safiyyah, the daughter 
of Huyal, went to Allah’s Messenger jg to visit him in the 
mosque while he was in 1‘tikaf. She had a talk with him for a 
while, then she got up in order to return home. The Prophet jg 
accompanied her back home, as it was night. Her house was at 
Usamah bin Zayd’s house on the edge of Al-Madlnah. While 
they were walking, two Ansari men met them and passed by 
them in a hurry, for they were shy to bother the Prophet jg 
while he was walking with his wife. He told them: 


“Do not run away! She is (my wife) Safiyyah bint Huyai .» 

Both of them said, “All praise is due to Allah, (How dare we 
think of any evil) O Allah’s Messenger!” The Prophet jig said (to 
them): 


^ ‘fjJl Ji iSjri 

«££ : JU j\ kl4i 


* Shay tan reaches everywhere in the human body, Oiat tlte blood 
reaches. I was afraid lest Shay tan might suggest an evil thought 
in your minds .» ,l) 

Imam Ash-Shafi! commented, “Allah’s Messenger jg sought 
to teach his Ummah to instantly eliminate any evil thought, so 
that they do not fall into the prohibited. They (the two Ansari 
men) had more fear of Allah than to think evil of the Prophet 
jig. Allah knows best.” 

The Ayah (2:187) prohibits sexual intercourse and anything 
like kissing or embracing that might lead to it during Vtikaf. 
As for having the wife helping the husband, it is allowed. It is 
reported in the Two Sahihs that ‘A’ishah said, “Allah’s 
Messenger jjg would bring his head near me (in her room) and I 
would comb his hair, while I was on my menses. He would 
enter the room only to attend to what a man needs.” ,2) 

Allah’s statement: 


111 Fath Al-Bari 4 :326 and MusUm 4:1712. 
121 Fath Al-Bari 4:320 and Muslim 1:244. 
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iThese are the limits (set) by Allah} 


means, This is what We have explained, ordained, specified, 
allowed and prohibited for fasting. We also mentioned the 
fast’s objectives, what is permitted during it, and what is 
required of it. These are the set limits that Allah has legislated 
and explained, so do not come near them or transgress them.’ 
‘Abdur-Rahman bin Zayd bin Aslam said, “(Allah’s set limits 
mentioned in the Ayah) mean these four limits (and he then 
recited): 


<#3 di && S3 &} 


ilt is made lawful for you to have sexual relations with your 
wives on the night of As-Siydm (fasting).} 

and he recited up to: 

€$ & & 


ithen complete your Sawm (fast) till the nightfall.} 

My father and other’s used to say similarly and recite the 
same Ayah to us.” 

Allah said: 




iThus does Allah make clear His Aydt to mankind} 

meaning, ‘Just as He explains the fast and its rulings, He also 
explains the other rulings by the words of His servant and 
Messenger, Muhammad afe-’ Allah continues: 


ito mankind that they may attain Taqwq.} 


meaning, 'So that they know how to acquire the true guidance 
and how to worship (Allah)/ Similarly, Allah said: 


X ; * * >4 


is He Who sends down manifest Aydt to His servant 
(Muhammad that He may bring you out from (types of) 
darkness into the light. And verily, Allah is to you full of 
kindness. Most Merciful.} (57:9) 
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<J Oi '-VJ* -A£=£l-' J) I4J jJSlJ j^Jyl ijislj 


4188. And eat up not one another's property unjustly (in any 
illegal way, e.g., stealing, robbing, deceiving), nor give bribery 
to the rulers (judges before presenting your cases) that you may 
knowingly eat up a part of the property of others sinfully .> 


Bribery is prohibited and is a Sin 

‘Ali bin Abu Talhah reported that Ibn ‘Abbas said, “This 
(Ayah 2:188) is about the indebted person when there is no 
evidence of the loan. So he denies taking the loan and the 
case goes to the authorities, even though he knows that it is 
not his money and that he is a sinner, consuming what is not 
allowed for him.”* 1 ' This opinion was also reported from 
Mujahid, Said bin Jubayr, ‘Ikrimah, Al-Hasan, Qatadah, As- 
Suddi, Muqatil bin Hayan and ‘Abdur-Rahman bin Zayd bin 
Aslam. They all stated, “Do not dispute when you know that 
you are being unjust.’’ ,21 


The Judge’s Ruling does not allow the Prohibited or 
prohibit the Lawful 


It is reported in the Two Sahihs that Umm Salamah narrated 
that Allah’s Messenger said: 


ot ,lr^ ji Jili t Uj yj Ul ui| VP 

j\ If L - A lli ijU ja iiiai ^ jAj i) .i. t . A? 




0 / am only hutnan! You people present your cases to me, and 
as some of you may be more eloquent and persuasive in 
presenting his argument, I might issue a judgment in his 
benefit. So, if I give a Muslim's right to another, l am really 
giving him a piece of fire; so he should not take itV 3 * 

The Ayah and the Hadith prove that the judgment of the 

111 At-Tabari 3:550. 

121 Ibn Abi Hatim 1:393-394, and At-Tabari 3:550-551. 

131 Fath Al-Bari 13:190, and Muslim 3:1373. 
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authorities in any case does not change the reality of the truth. 
Hence, the ruling does not allow what is in fact prohibited or 
prohibit what is in fact allowed. It is only applicable in that 
case. So if the ruling agrees with the truth, then there is no 
harm in this case. Otherwise, the judge will acquire his reward, 
while the cheater will acquire the evil burden. 

This is why Allah said: 


oi ijJSj 


eat up uof one another's property unjustly, nor give 
bribery to the rulers (judges before presenting your cases) that 
you may knowingly eat up a part of the property of others 
sinfully.$ 


meaning, *While you know the falsehood of what you claim.’ 
Qatadah said, “O son of Adam! Know that the judge’s ruling 
does not allow you what is prohibited or prohibit you from 
what is allowed. The judge only rules according to his best 
judgment and according to the testimony of the witnesses. The 
judge is only human and is bound to make mistakes. Know 
that if the judge erroneously rules in some one’s favor, then 
that person will still encounter the dispute when the disputing 
parties meet Allah on the Day of Resurrection. Then, the 
unjust person will be judged swiftly and precisely with that 
which will surpass whatever he acquired by the erroneous 
judgment he received in the life of this world.’^ 1 * 


Z,j£\ #5 oL ksy jt 


4189 . They ask you (O Muhammad) about the crescents. Say: 
"These are signs to mark fixed periods of time for mankind and 
for the pilgrimageIt is not Al-Birr (piety, righteousness, etc.) 
that you enter the houses from the back, but Al-Birr is from 
Taqzvd. So enter houses through their proper doors, and have 
Taqwd of Allah that you may be successful.} 


At-Tabari 3:550. 
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The Crescent Moons 


Al-‘Awfi related that Ibn ‘Abbas said, “The people asked 
Allah’s Messenger about the crescent moons. Thereafter, 
this Ayah was revealed: 




ijltey ask you (O Muhammad) about the crescents. Say, 
"These are signs to mark fixed periods of time for mankind...} 


so that they mark their acts of worship, the Tddah (the period 
of time a divorced woman or a widow is required to wait before 
remarrying) of their women and the time of their Hajj 
(pilgrimage to Makkah).” ,,) ‘Abdur-Razzaq reported that Ibn 
*Umar narrated that Allah’s Messenger jg said: 


(** $ 'ikj’A 'Sj’A Jill Jiii 

*t»jj 


* Allah has made the crescents signs to mark fixed periods of 
time for mankind. Hence,-fast on seeing it (the crescent for 
Ramadan) and break the fast on seeing it (the crescent for 
Shaunoal). If it (the crescent) was obscure to you then count 
thirty days (mark that month as thirty days 

This Hadith was also collected by Al-Hakim in his 
Mustadrak, and he said, “The chain is Sahth, and they (Al- 
Bukhari and Muslim) did not recorded it."^ 


Righteousness comes from Taqwa 

Allah said: 


« (ft cf M $5 ot 4K JAj} 


ill is not Al-Birr (piety, righteousness, etc.) that you enter the 
houses from the back, but Al-Birr is from Taqwa. So enter 
houses through their proper doors.} 

Al-Bukhari recorded that Al-Bara’ said, “During the time of 


111 At-Tabari 3:554. 

‘Abdur-Razzaq 4:156. 
131 Al-Hakim 1 :423. 
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JahiUyyah, they used to enter the house from the back upon 
assuming the Ihram. Thereafter, Allah revealed (the following 
Ayah): 


<ji 




is not Al-Birr (piety, righteousness, etc.) that you enter the 
houses from the back but Al-Birr is from Taqwd. So enter 
houses through their proper doors.^ 11 

Abu Dawud At-Tayalisi recorded the same Hadith from Al- 
Bara’ but with the wording; “The Ansar used to enter their 
houses from the back when returning from a journey. 
Thereafter, this Ayah (2:189 above) was revealed...”* 2 ' 

Al-Hasan said, “When some people during the time of 
JahiUyyah would leave home to travel, and then decide not to 
travel, they would not enter the house from its door. Rather, 
they would climb over the back wall. Allah the Exalted said: 

i Oi C.L 4 * 

ilt is not Al-Birr (piety, righteousness) that you enter the 
houses from the back,}.*™ 

Allah’s statement: 

4* ..and have Taqwd of Allah that you may be successful.} 

Have Taqwd of Allah, means to do what He has commanded 
you and refrain from what He has forbidden for you, 


4that you may be successful.} 


tomorrow when you stand before Him and He thus rewards 
you perfectly. 






/JZ j~^i> i* Srj jSn « 

111 Fath Al-Bari 8:310. 

' 2 ' Musnad At-Tayalisi, 98. 

* 3 * Ibn Abi Hatim 1:401. 
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.:%> _ >>:?"•» >-*r.r > — •-« ->/-> 1 * '*' 

i£f ^ iai? 

j£. ^ ^ 
% ^jif sjsj\i 4^s v ,> 
j* VJ, i>jf. Su Ijfif 

<$***» 
4^90. And fight in the 

%, *?Z " 

,,of ^e limits. Trull/, 
ci 's.*:t'zA. ts .A^, ,. > »t^ Allah likes not the 


£ Si iJJ£ Si !£;( ^ 
4 *' r :oui) ! 


^Zgre'Zs.r ” 

4192. And kill them 
*l..< «.>-.? 4 ,- ^ wherever you find Man, 

tfoit and fa™ thcm out fr om 
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transgressors .> 
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4292. Bwf i/ they cease, that Allah is Oft-Forgiving, Most Merciful.$ 
il93. And fight them until there is no more Fitnah (disbelief and 
worshipping of others along with Allah) and the religion (all and every 
kind of worship) is for Allah (Alone). But if they cease, let there be no 
transgression except against Az-Zalimm (the polytheists and 
wrongdoers).} 


The Command to fight Those Who fight Muslims and 
killing Them wherever They are found 

Abu Ja“far Ar-Razi said that Ar-Rabl‘ bin Anas said that Abu 
Al-‘Aliyah commented on what Allah said: 

ojjft «£( 3ef- 4 IfeSj) 1 
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4And fight in the way of Allah those wlw fight you,} 

Abu Al-‘Aliyah said, “This was the first Ayah about fighting 
that was revealed in Al-Madlnah. Ever since it was revealed, 
Allah’s Messenger jg used to fight only those who fought him 
and avoid non-combatants. Later, Surat Bara’ah (chapter 9 in 
the Qur’an) was revealed.”* 1 * ‘Abdur-Rahman bin Zayd bin 
Aslam said similarly, then he said that this was later abrogated 
by the Ayah: , . 


y •> >{ ✓ 


4then kill them wherever you find them} (9:5). 

However, this statement is not plausible, because Allah’s 
statement: «£££ 


4.. .those who fight you} 

applies only to fighting the enemies who are engaged in 
fighting Islam and its people. So the Ayah means, Tight those 
who fight you’, just as Allah said (in another Ayah): 


4%te=. Si? 


4 ... and fight against the Mushrikin collectively as they fight 
against you collectively.}™ (9:36) 

This is why Allah said later in the Ayah: 



> •• > > • 






4And kill them wherever you find them, and turn them out 
from where they have turned you out.} 

meaning, Your energy should be spent on fighting them, just 
as their energy is spent on fighting you, and on expelling them 
from the areas from which they have expelled you, as a law of 
equality in punishment.’ 


The Prohibition of mutilating the Dead and stealing 
from the captured Goods 


Allah said: 




111 At-Tabari 3 :561. 
121 At-Tabari 3:562. 
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ibut transgress not the limits. Truly, Allah likes not the 
transgressors 


This Ayah means, ‘Fight for the sake of Allah and do not be 
transgressors,’ such as, by committing prohibitions. Al-Hasan 
Al-Basri stated that transgression (indicated by the Ayah), 
“includes mutilating the dead, theft (from the captured goods), 
killing women, children and old people who do not participate 
in warfare, killing priests and residents of houses of worship, 
burning down trees and killing animals without real benefit.” 
This is also the opinion of Ibn ‘Abbas, ‘Umar bin ‘Abdul-‘Aziz, 
Muqatil bin Hayyan and others. Muslim recorded in his Sahih 
that Buraydah narrated that Allah’s Messenger jfe said: 


Yi 'Ij 'JS ja i4jI 

Vj I jJj \ jhjj Vj 


«Fight for the sake of Allah and fight those who disbelieve in 
Allah. Fight, but do not steal (from the captured goods), 
commit treachery, mutilate (the dead), or kill a child, or those 
who reside in houses of worship.^ 


It is reported in the Two Sahihs that Ibn ‘Umar said, “A 
woman was found dead during one of the Prophet’s battles 
and the Prophet then forbade killing women and 

children.’’ ,21 There are many other Hadlths on this subject. 


Shirk is worse than Killing 

Since Jihad involves killing and shedding the blood of men, 
Allah indicated that these men are committing disbelief in 
Allah, associating with Him (in the worship) and hindering from 
His path, and this is a much greater evil and more disastrous 
than killing. Abu Malik commented about what Allah said: 

iAnd Al-Fihiah is worse than killing 

Meaning what you (disbelievers) are committing is much worse 
than killing. ”* 31 Abu Al-‘Aliyah, Mujahid, Said bin Jubayr, 

111 Muslim 3:1357. 

I 2 * Fath Al-Bari 6:172 and Muslim 3:1364. 

131 Ibn Abi Hatim 1:412. 
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‘Ikrimah, Al-Hasan, Qatadah, Ad-Dahhak and Ar-Rabl‘ bin 
Anas said that what Allah said: 

Al-Fitnah is worse than killing.} 

“Shirk (polytheism) is worse than killing.” 


Fighting in the Sacred Area is prohibited, except in Self- 
Defense 

Allah said: 




iAnd fight not with them at Al-Masjid Al-Hardm (the 
sanctuary at Makkah)} 


It is reported in the Two Sahihs that the Prophet jfe said: 

y’jL' oi>lni ju JSii JtiJi ili !>!» 

}“' ?’>*-»4* 4^1) ^3 J>«i p-4 <*.* 


“Allah has made this city a sanctuary since the day He created 
the heavens and the earth. So, it is a sanctuary by Allah's 
decree till the Day of Resurrection. Fighting in it was made 
legal for me only for an hour in the daytime. So, it (i.e., 
Makkah) is a sanctuary, by Allah's decree, from noio on until 
the Day of Resurrection. Its trees should not be cut, and its 
grass should not be uprooted. If anyone mentions the fighting 
in it that occurred by Allah’s Messenger, then say that Allah 
allowed His Messenger, but did not allow i/ouV 1 


In this Hadith, Allah’s Messenger jg mentions fighting the 
people of Makkah when he conquered it by force, leading to 
some deaths among the polytheists in the area of the 
Khan dam ah. This occurred after the Prophet jg proclaimed: 


juii j\i ji-S jaj jii y>j ij*\ y# jui 


„ + 7 * 

‘Crf* J** 


m 


Fath Al-Bari 6:327 and Muslim 2 :986-987. 
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“Whoever closed his door is safe. Whoever entered the (Sacred) 
Mosque is safe. Whoever entered the house of Abu Sufyan is 
also safe.i>W 

Allah said: 



$...unless they (first) fight you there. But if they attack you, 
then kill them. Such is the recompense of the disbelievers.$ 

Allah states: Do not fight them in the area of the Sacred 
Mosque unless they start fighting you in it. In this case, you 
are allowed to fight them and kill them to stop their 
aggression.’ Hence, Allah’s Messenger sg took the pledge from 
his Companions under the tree (in the area of Al-Hudaybiyyah) 
to fight (the polytheists), after the tribes of Quraysh and their 
allies, Thaqif and other groups, collaborated against the 
Muslims (to stop them from entering Makkah to visit the 
Sacred House). Then, Allah stopped the fighting before it 
started between them and said: 




4And He it is Who has withheld their hands from you and your 
hands from them in the midst of Makkah, after He had made 
you victors over them.} (48:24) 

and: 




ieJ QSZ f+L. V jj ^ 4 ii' sfO 


4Had there not been believing men and believing women whom 
you did not know, that you may kill them and on whose 
account a sin would have been committed by you without (your) 
knowledge, that Allah might bring into His tnercy whom He 
wills — if they (the believers and the disbelievers) had been 
apart, We verily, would have punished those of them who 
disbelieved with painful torment.$ (48:25) 

Allah’s statement: 


4 #; 




+ < // / /\ 
JjAA illt ojj o'*T 


111 Ahmad 2:292. 
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iBut if they cease, then Allah is Oft-Forgiving, Most 
Merciful.} 

which means, ‘If they (polytheists) cease fighting you in the 
Sacred Area, and come to Islam and repent, then Allah will 
forgive them their sins, even if they had before killed Muslims 
in Allah’s Sacred Area.’ Indeed, Allah’s forgiveness 
encompasses every sin, whatever its enormity, when the sinner 
repents it. 


The Order to fight until there is no more Fitnah 

Allah then commanded fighting the disbelievers when He 
said: 

4 4^2 V &■} 


i...until there is no more Fitnah} 

meaning, Shirk. This is the opinion of Ibn ‘Abbas, Abu Al- 
‘Aliyah, Mujahid, Al-Hasan, Qatadah, Ar-Rabl‘, Muqatil bin 
Hayyan, As-Suddi and Zayd bin AslamJ 1 ' 

Allah’s statement: 

4 <4 


i.. .and the religion (all and every kind of worship) is for Allah 
(Alone).} 

means, ‘So that the religion of Allah becomes dominant above 
all other religions.’ It is reported in the Two Sahihs that Abu 
Musa Al-Ash‘ari said: "The Prophet sfe was asked, ‘O Allah’s 
Messenger! A man fights out of bravery, and smother fights to 
show off, which of them fights in the cause of Allah?’ The 
Prophet j£s said: 

•<3>l Vfi LliJl j,* <3)1 <115 J_j5cJ jili jl' 

•He who fights so that Alldlt's Word is superior, then he fights 
in Allah's cause. » |2) In addition, it is reported in the Two 
Sahihs: 


^ La<.<3)1 V) ilj l^01 J<Ui <ji 


m Ibn Abi Hatim 1:415-416. 

121 Path Al-Bari 13:450 and Muslim 3:1513. 
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Allah’.”* 11 

Under Allah's statement: 

4-Ajid fight them until there is no more Fitnah} 

Al-Bukhari recorded that Nafi‘ said that two men came to Ibn 
Umar during the conflict of Ibn Az-Zubayr and said to him, 
“The people have fallen into shortcomings and you are the son 
of Umar and the Prophet’s Companion. Hence, what prevents 
you from going out?” He said, “What prevents me is that Allah 
has for bidden shedding the blood of my (Muslim) brother.” 
They said, “Did not Allah say: 

4And fight them until there is no more Fitnah (disbelief and 
worshipping of others along with Allah)}?” 

He said, “We did fight until there was no more Fitnah and the 
religion became for Allah Alone. You want to fight until there 
is Fitnah and the religion becomes for other than Allah!” 

Uthman bin Salih added that a man came to Ibn Umar and 
asked him, “O Abu ‘Abdur-Rahman! What made you perform 
Hajj one year and ‘Umrah another year and abandon Jihad in 
the cause of Allah, although you know how much He has 
encouraged performing it?” He said, “O my nephew! Islam is 
built on five (pillars): believing in Allah and His Messenger, the 
five daily prayers, fasting Ramadan, paying the Zakah and 
performing Hajj (pilgrimage) to the House.” They said, “O Abu 
‘Abdur-Rahman! Did you not hear what Allah said in His 
Book: 

4 $ jll <£»- 

iAnd if two parties (or groups) among the believers fall to 
fighting, then make peace between them both. But if one of 
them outrages against tlte other, then fight you (all) against the 
one that which outrages till it complies with the command of 
Allah.} (49:9) and: 

m 






At-Tabari 3:573. 
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iAttd fight them until there is no more Fitnah (disbelief)?} 

He said, “That we did during the time of Allah’s Messenger 
when Islam was still weak and (the Muslim) man used to 
face trials in his religion, such as killing or torture. When Islam 
became stronger (and apparent), there was no more Fitnah.” He 
asked, “What do you say about *Ali and TJthman?” He said, “As 
for TJthman, Allah has forgiven him. However, you hated the 
fact that Allah had forgiven him! As for ‘Ali, he is the cousin of 
Allah’s Messenger jjg and his son-in-law.” He then pointed with 
his hand, saying, “This is where his house is located (meaning, 
‘so close to the Prophet’s house just as ‘Ali was so close to the 
Prophet himself). 11 


c fa c Jiu4 /JS j-hi} 

K 3 3 \fi3rj it \&j 


4194. The sacred month is for the sacred month, and for the 
prohibited things, there is the Law of equality (Qisds). Then 
whoever transgresses against you, you transgress likewise 
against him. And fear Allah, and know that Allah is with Al- 
Muttaqin.} 


Fighting during the Sacred Months is prohibited, except 
in Self-Defense 

Ibn ‘Abbas, Ad-Dahhak, As-Suddi, Qatadah, Miqsam, Ar- 
Rabi‘ bin Anas and ‘Ata said, “Allah’s Messenger a££ went for 
‘Umrah on the sixth year of Hijrah. Then, the idolators 
prevented him from entering the Sacred House (the Ka'bah in 
Makkah) along with the Muslims who came with him. This 
incident occurred during the sacred month of Dhul-Qa‘dah. The 
idolators agreed to allow them to enter the House the next year. 
Hence, the Prophet jg entered the House the following year, 
along with the Muslims who accompanied him, and Allah 
permitted him to avenge the idolators' treatment of him, when 
He said: 


m 


Fath Al-Bari 8:32. 
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477ie sacred month is for the sacred month, and for the 
prohibited things, there is the Law of equality (Qisds).^ 

Imam Ahmad recorded that Jabir bin ‘Abdullah said, “Allah’s 
Messenger ig would not engage in warfare during the Sacred 
Month unless he was first attacked, then he would march 
forth. He would otherwise remain idle until the end of the 
Sacred Months.” This Ifadith has an authentic chain of 
narrators. 12 * 

Hence, when the Prophet sg was told that TJthman was killed 
(in Makkah) when he was camped at the area of Al- 
Hudaybiyyah, after he had sent TJthman as his emissary to the 
polytheists, he accepted the pledge from his Companions under 
the tree to fight the polytheists. They were one thousand and 
four hundred then. When the Prophet sg was informed that 
TJthman was not killed, he abandoned the fight and reverted to 
peace. 

When the Prophet jg finished fighting with (the tribes of) 
Hawazin during the battle of Hunayn and Hawazin took refuge 
in (the city of) At-Ta’if, he laid siege to that city. Then, the 
(sacred) month of Dhul-Qa‘dah started, while At-Ta’if was still 
under siege. The siege went on for the rest of the forty days 
(rather, from the day the battle of Hunayn started until the 
Prophet jg went back to Al-Madlnah from Al-Ji‘ranah, were 
forty days), as reported in the Two Sahihs and narrated by 
Anas. When the Companions suffered mounting casualties 
(during the siege), the Prophet sg ended the siege before 
conquering At-Ta’if. He then went back to Makkah, performed 
‘Umrah from Al-Ji'ranah, where he divided the war booty of 
Hunayn. This ‘Umrah occurred during Dhul-Qa'dah of the 
eighth year of Al-Hijrah ,* 3 * 

Allah’s statement: 

lixii U ,^L> fofy 

i...whoever transgresses against you, you transgress likewise 


111 At-Jabari 3:575-577 and 579. 

121 Ahmad 3:345. 

131 Fath Al-Bari 3 :701 and Muslim 2 :916. 
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against him.} 

ordains justice even with the polytheists. Allah also said in 
another Ayah: 

Ju > •. > |s • 

'jJUl 

4And if you punish, then punish them with the like of that 
witlt which you were afflicted.} (16:126) 

Allah’s statement: 


& 3 \pl\j & \jfy} 


4And fear Allah, and know that Allah is ivith Al-Muttaqin (the 
pious)} (2:194) 


commands that Allah be obeyed and feared out of Taqwa. The 
Ayah informs us that Allah is with those who have Taqwa by 
His aid and support in this life and the Hereafter. 


U & ii jj [ft % i 




4195. And spetid in the cause of Allah and do not throw 
yourselves into destruction, and do good. Truly, Allah loves 
Al-Multsinin (those wlw do good).} 


The Command to spend in the Cause of Allah 

Al-Bukhari recorded that Hudhayfah said: 

4 j^r 1 ’ jl "Vj ji' j \yj&j} 

4And spend in the cause of Allah and do not throw yourselves 
into destruction.} 

“It was revealed about spending.” 111 Ibn Abu Hatim reported 
him saying similarly. He then commented, "Similar is reported 
from Ibn ‘Abbas, Mujahid, Ikrimah, Said bin Jubayr, ‘Ata’, 
Ad-Dahhak, Al-Hasan, Qatadah, As-Suddi and Muqatil bin 
Hayyan.” 

Aslam Abu “Imran said, “A man from among the Ansar broke 
enemy (Byzantine) lines in Constantinople (Istanbul). Abu 
Ayyub Al-Ansari was with us then. So some people said, “He is 
throwing himself to destruction.’ Abu Ayyub said, “We know 

m 


Fath Al-Bari 8 : 33 . 
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this Ayah (2:195) better, for it was revealed about us, the 
Companions of Allah’s Messenger jg who participated in Jihad 
with him and aided and supported him. When Islam became 
strong, we, the Ansar, met and said to each other, ‘Allah has 
honored us by being the Companions of His Prophet jg and in 
supporting him until Islam became victorious and its following 
increased. We had before ignored the needs of our families, 
estates and children. Warfare has ceased, so let us go back to 
our families and children and attend to them.’ So this Ayah 
was revealed about us: 

iAnd spend in the cause of Allah and do not throw yourselves 
into destruction 

the destruction refers to staying with our families and estates 
and abandoning Jihad’.” This was recorded by Abu Dawud, At- 
Tirmidhi, An-Nasal, ‘Abd bin Humayd in his Tafsir, Ibn Abu 
Hatim, Ibn Jarir, Ibn Marduwyah, Al-Hafiz Abu Yala in his 
Musnad, Ibn Hibban and Al-Hakim.* 1 * At-Tirmidhi said; 
"Hasan, Sahlh, Gharib '’* 2 * Al-Hakim said, "It meets the criteria 
of the Two Shaykhs (Al-Bukhari and Muslim) but they did not 
record it." 

Abu Dawud’s version mentions that Aslam Abu ‘Imran said, 
“We were at (the siege of) Constantinople. Then, ‘Uqbah bin 
‘Amr was leading the Egyptian forces, while the Syrian forces 
were led by Fadalah bin ‘Ubayd. Later on, a huge column of 
Roman (Byzantine) soldiers departed the city, and we stood in 
lines against them. A Muslim man raided the Roman lines 
until he broke through them and came back to us. The people 
shouted, ‘All praise is due to Allah! He is sending himself to 
certain demise.’ Abu Ayyub said, ‘O people! You explain this 
Ayah the wrong way. It was revealed about us, the Ansar 
when Allah gave victory to His religion and its following 
increased. We said to each other, It would be better for us 
now if we return to our estates and attend to them.’ Then 

111 Tuhfat Al-Ahwadhi 8:311, An-Nasal in Al-Kubrd 6:299, Ibn Abi 
Hatim 1:424, At-Tabari 3:590, Ibn Hibban 7:105, and Al-Hakim 
2:775. 

^ That is, almost the level of Sahih. 
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Allah revealed this Ayah (2:195)’. ,,[11 

Abu Bakr bin ‘Aiyash reported that Abu Ishaq As-Subai“y 
related that a man said to Al-Bara’ bin ‘Azib, “If I raided the 
enemy lines alone and they kill me, would I be throwing 
myself to certain demise?” He said, “No. Allah said to His 
Messenger 




iThen fight (O Muhammad grj in the cause of Allah, you are 
not tasked (held responsible) except for yourself (4:84) 

That Ayah (2:195) is about (refraining from) spending.” Ibn 
Marduwyah reported this Hadith, as well as Al-Hakim in his 
Mustadrak who said; "It meets the criteria of the Two 
Shaykhs (Al-Bukhari and Muslim) but they did not record it." 
Ath-Thawri and Qays bin Ar-Rabl‘ related it from Al-Bara’. but 
added: 


iYou are not tasked (held responsible) except for yourself > 
(4:84) 

“Destruction refers to the man who sins and refrains from 
repenting, thus throwing himself to destruction.” 

Ibn ‘Abbas said: 

4 5^$’ Jj !yi 3 4 l 

iAnd spend in the cause of Allah and do not throw yourselves 
into destruction$ 

“This is not about fighting. But about refraining from spending 
for the sake of Allah, in which case, one will be throwing his 
self into destruction." 

The Ayah (2:195) includes the order to spend in Allah’s 
cause, in the various areas and ways that involve obedience 
and drawing closer to Allah. It especially applies to spending 
in fighting the enemies and on what strengthens the Muslims 
against the enemy. Allah states that those who refrain from 
spending in this regard will face utter and certain demise and 
destruction, meaning those who acquire this habit. Allah 


111 Abu DSwud 3:27. 
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commands that one should acquire Ihsan (excellence in the 
religion), as it is the highest part of the acts of obedience. 
Allah said: 

44 k 

iand do good. Truly, Allah loves Al-Muhsinin (those who do 
good).) 


% &■ M G iu 'A pij 

•>.1 r?.r V* .f .1 A . # ? V -? V- 

^ J’ J’ -<-fb ut ** j‘ jb ^ ^ 

4 ^ $ 4 $ 42 4J 2 a gj j> px gi £ 

J ^ JlJ dlji ',jll .ilj; 

4 . , I_j\2a^ j*j£, <jjl 


4196. And complete Hajj and ‘Umrah for Allah. But if you are 
prevented, then sacrifice a Hady that you can afford, and do 
not shave your heads until the Hady reaches the place of 
sacrifice. And whosoever of you is ill or has an ailment on his 
scalp (necessitating shaving), he must pay a Fidyah (ransom) of 
either fasting or giving Sadaqah or a sacrifice. Then if you are 
in safety and whosoever performs the 'Umrah (in the months of 
Hajj), before (performing) the Hajj, he must slaughter a Hady 
such as he can afford, but if he cannot (afford it), he should fast 
for three days during Hajj and seven days after his return, 
making ten days in all. This is for him whose family is not 
present at Al-Masjid Al-Hardm (i.e., non-resident of Makkah). 
And fear Allah much and know that Allah is severe in 
punishment.) 


The Command to complete Hajj and ‘Umrah 

After Allah mentioned the rulings for fasting and Jihad, he 
explained the rituals by commanding the Muslims to complete 
Hajj and ‘Umrah, meaning, to finish the rituals of Hajj and 
‘Umrah after one starts them. This is why Allah said 
afterwards: 


4 "rfrA 


iBut if you are prevented) 
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meaning, if your way to the House is obstructed, and you are 
prevented from finishing it. This is why the scholars agree that 
starting the acts of Hajj and Vmrah requires one to finish 
them. As for Makhul, he said, “Complete, means to start them 
from the Miqat (areas the Prophet jg designated to assume 
Diram from).”* 11 ‘Abdur-Razzaq said that Az-Zuhri said: “We 
were told that Umar commented on: 

4 A &*>!* 

4 And complete Hajj and 'Umrah for Allah.4 

“Complete Hajj and Vmrah means performing each of them 
separately, and to perform Vmrah outside of the months of 
Hajj, for Allah the Exalted says: 



4The Hajj (pilgrimage) is (in) the well-known (lunar year) 
months}’™ 

As-Suddi said, 

4%w&m 

4And complete Hajj and ‘Umrah for Allah.} 

means, “Maintain the performance of Hajj and Vmrah. ”* 31 Ibn 
‘Abbas was reported to have said, “ Hajj is ‘Arafat, while Vmrah 
is Tawaf. I” 14 ' Al-A‘mash related that Ibrahim said that 
‘Alqamah commented on Allah’s statement: 

<* V&t £* 

4And complete Hajj and ‘Umrah for Allah.} 

“Abdullah (Ibn Mas’ud) recited it this way: ‘Complete Hajj and 
Vmrah to the House, so that one does not exceed the area of 
the House during the ‘Umrah’.” Ibrahim then said, “I 
mentioned this statement to Said bin Jubayr and he said; Ibn 
‘Abbas also said that.’” 151 Sufyan reported that Ibrahim said 

111 Ibn Abi HStim 1:437. 

121 Ibid. 

I 3 * At-Jabari 4:12. 

I 4 * Ibn Abi Hatim 1:439. 

■ 5| At-Tabari 4:7. 
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that ‘Alqamah said (regarding the Ayah 2:196), “Perform the 
Hajj and ‘Umrah to the House.Ath-Thawri reported that 
Ibrahim read (the Ayah), “Perform the Hajj and 'Umrah to the 
House.” 

If One is prevented while in Route, He slaughters the 
Sacrifice, shaves his Head and ends Ihram 

Allah’s statement: 

4 Si J—'S 

iBut if you are prevented, sacrifice a Hady (animals for 
sacrifice) such as you can afford,} 

was revealed in the sixth year of Hijrah, the year of the treaty 
of Al-Hudaybiyyah when the polytheists prevented Allah’s 
Messenger from reaching the House. Allah revealed Surat 
Al-Fath (chapter 48 in the Qur’an) then, and allowed the 
Muslims to slaughter any Hady (animals for sacrifice) they had. 
They had seventy camels with them for that purpose. They were 
also permitted to shave their heads and end their Ihram. When 
the Prophet 5 % commanded them to shave their heads and end 
the state of Ihram, they did not obey him, as they were awaiting 
that order to be abrogated. When they saw that the Prophet 55 
went out after shaving his head, they imitated him. Some of 
them did not shave, but only shortened their hair. This is why 
the Prophet jg said: 

«*ii 

*May Allah award His mercy to those who shaved .s 

They said, “What about those who shortened the hair?” He 
said in the third time, “And to those who shortened. ” 12 * Every 
seven among them shared one camel for their sacrifice. They 
were one thousand and four hundred Companions and were 
camping in the area of Al-Hudaybiyyah, outside the Sacred 
Area. It was also reported that they were within the 
boundaries of the Sacred Area. Allah knows best. 

Being prevented from the House (Hast) includes more than 
just being sick, fearing an enemy or getting lost on the way to 

111 Ibid. 

121 Muslim 2:946. 
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Makkah. Imam Ahmad reported that Al-Hajjaj bin ‘Amr Al- 
Ansari said that he heard Allah’s Messenger jg saying: 

t ,: \tz, ,r.. * - • ;r , . , f „ > .. 

-u» y j~£ y>* 


•Whoever suffered a broken bone or a limb, will have ended his 
Ihrdrn and has to perform Hajj again .» 

He said, “I mentioned that to Ibn ‘Abbas and Abu Hurayrah 
and they both said, ‘He (Al-Hajjaj) has said the truth’.’’I' 1 This 
Hadith is also reported in the Four Collections.* 2 * In the 
version of Abu Dawud and Ibn Majah, the Prophet jg said, 
“Whoever limped, had a broken bone or became ill...” 131 Ibn 
Abu Hatim also recorded it and said, “It was reported that Ibn 
Mas*ud, Ibn Az-Zubayr, ‘Alqamah, Said bin Musayyib, ‘Urwah 
bin Az-Zubayr, Mujahid, An-Nakhal, ‘Ata’ and Muqatil bin 
Hayyan said that being prevented ( Hast) entails an enemy, an 
illness or a fracture.’^ 4 * Ath-Thawri also said, “Being prevented 
entails everything that harms the person.”* 51 
It is reported in the Two Sahihs that ‘A’ishah said that 
Allah’s Messenger jg went to Duba'ah bint Az-Zubayr bin 
‘Abdul-Muttalib who said, “O Messenger of Allah! I intend to 
perform Hajj but I am ill.” He said, “Perform Hajj and make the 
condition: *My place is where You prevent (or halt) me.”* 6 * 
Muslim recorded similarly from Ibn ‘Abbas.* 7 * So saying such a 
condition for Hajj is allowed is based on this Hadith. 

Allah’s statement: . 

jj, 


i.. .sacrifice a Hady such as you can afford) 

includes a sheep also, as Imam Malik reported that ‘Ali bin 
Abu Talib used to say.* 8 * Ibn ‘Abbas said, “The Hady includes 
eight types of animals: camels, cows, goats and sheep.”* 9 * 

11 * Ahmad 3:450. 

* 2 * Tuhfat Al-Ahwadhi 4 :8, and An-Nasa’i 5:198. 

* 3 * Abu DAwud 2:434, and Ibn Majah 2:1028. 

* 4 ' Ibn Abi Hatim 1:444-445. 

* 5 ' Ibid. 

* 6 ' Fath Al-Bari 9:34. 

* 7 * Muslim 2:868. 

* 8 ' Al-Muwatta’ 1 :385. 

* 9 * Ibn Abi Hatim 1 :450. 



‘Abdur-Razzaq reported that Ibn ‘Abbas said about what Allah 
said:. 

4.. .sacrifice a Hady such as you can afford} 

“As much as one could afford.” 111 Al-‘Awfi said that Ibn 
‘AbbSs said, “If one can afford it, then camels, otherwise cows, 
or sheep.” 121 Hisham bin Urwah quoted his father: 

4.. .sacrifice a Hady (animal, i.e., a sheep, a cow, or a camel) 
such as you can afford} 

‘Depending on the price.’ 131 

The proof that sacrificing only a sheep is allowed in the case 
of being prevented from continuing the rites, is that Allah has 
required sacrificing whatever is available as a Hady, and the 
Hady is any type of cattle; be it camels, cows or sheep. This is 
the opinion of Ibn ‘Abbas the cousin of Allah’s Messenger jgj 
and the scholar of Tafsir. It is reported in the Two Sahihs that 
‘A’ishah, the Mother of the believers, said, “The Prophet jg once 
offered some sheep as Hady.” 141 
Allah’s statement: 

4'U % £ && \& 

4.. .and do not shave your heads until the Hady reaches the 
place of sacrifice.} 

is a continuation of His statement: 

$1 \&} 

4And complete, the Hajj and 'Umrah for Allah .} 
and is not dependent upon: 

4But if you are prevented, then sacrifice a Hady} 

111 Ibn Abi Hatim 1:451. 

121 At-Tabari 4:30. 

131 Ibn Abi Hatim 1:452 

141 Fath Al-Bari 3:639 and Muslim 2:958. 
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as Ibn Jarir has erroneously claimed. When the Prophet s*; 
and his Companions were prevented from entering the Sacred 
House during the Al-Hudaybiyyah year by the polytheists from 
Quraysh, they shaved their heads and sacrificed their Hady 
outside the Haram (Sacred) area. In normal circumstances, and 
when one can safely reach the House, he is not allowed to 
shave his head until: 


4fe ^ 

4 ... and do not shave your heads until the Hady reaches the 
place of sacrifice 


and then he ends the rituals of Hajj or 'Umrah, or both if he 
had assumed Ihram for both. It is recorded in the Two Sahihs 
that Hafsah said, “O Allah’s Messenger! What is wrong with 
the people, they have finished their Ihram for 'Umrah but you 
have not?” The Prophet jjg said, 


“Ai oJij j SjX .J 




«/ matted my hair and I have garlanded my Hady (animals for 
sacrifice), so / will not finish my Hiram till I offer the 
sacrifice.» [11 


Whoever shaved his Head during Ihram, will have to pay 
the Fidyah 

Allah said: 






4 And whosoever of you is ill or has an ailment on his scalp 
(necessitating shaving), he must pay a Fidyah .> 

Al-Bukhari reported that ‘Abdur-Rahman bin Asbahani said 
that he heard ‘Abdullah bin Ma'qil saying that he sat with 
Ka*b bin TJjrah in the mosque of Kufah (in Iraq). He then 
asked him about the Fidyah of the fasting. Ka*b said, “This 
was revealed concerning my case especially, but it is also for 
you in general. I was carried to Allah’s Messenger $£; and the 
lice were falling in great numbers on my face. The Prophet jg 
said: 


m 


Path Al-Bari 3:493 and Muslim 2:902. 
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N i cJi ?*x>«J L«l i IJu uLl jt H 


«/ never thought that your ailment (or struggle) had reached to 
such an extent as I see. Can you afford a sheep (for sacrifice)?' I 
replied in the negative .» 

He then said: 




A jkl CjSLS % j\ f d £*£ 'y>> 

' jiiij 


"Fast ybr f/iree days or /eed six poor persons, each with half a 
Sa' of food (1 Sa' = 3 kilograms approx.) and shave your head .» 

So this is a general judgement derived from a specific case. 111 
Imam Ahmad recorded that Ka*b bin TJjrah said, “Allah’s 
Messenger jfe came by while I was igniting the fire under a pot 
and while the lice were falling down my head or my eyelids. He 
said: 

‘y> : ol» ^\ji> JlAjjD 


“Do these lice in your head bother you?» 
I said, *¥68.’ He said: 


j\ i i j i 9j iaaU’Ui 


uShave it, then fast three days, or feed six poor people, or 
sacrifice an animal .» 


Ayyub (one of the narrators of the Hadith) commented, “I do 
not know which alternative was stated first. ” ,2) The wording of 
the Qur’an begins with the easiest then the more difficult 
options: “Pay a Fidyah of fasting (three days), feeding (six poor 
persons) or sacrificing (an animal).” Meanwhile, the Prophet $g£ 
advised Ka*b with the more rewarding option first, that is, 
sacrificing a sheep, then feeding six poor persons, then fasting 
three days. Each Text is suitable in its place and context, all 
the thanks and praises are due to Allah. 


Tamattu‘ during Hajj 

Allah said: 


111 Fath Al-B&ri 8:34. 
Ahmad 4:241. 
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u o g< Ji 0 \ p 2 ’{4 r# 

iThen if you are in safety and whosoever performs the 'Umrah 
(in the months of Hajj), before (performing) the Hajj, he must 
slaughter a Hady such as he can afford 

That is, when you are able to complete the rites, so whoever 
among you connects his ‘ Umrah with Hajj having the same 
Ihram for both, or, first assuming Ihram for ‘Umrah, and then 
assuming Ihram for Hajj when finished the ‘Umrah, this is the 
more specific type of Tamattu' which is well-known among the 
discussion of the scholars whereas in general there are two 
types of Tamattu as the authentic Hadiths prove, since 
among the narrators are those who said, "Allah’s Messenger jg 
performed Tamattu ', and others who said, " Qarin " but there is 
no difference between them over the Hady. 

So Allah said, 


a gi 4 p z p\ r# 


iThen if you are in safety and whosoever performs the ‘Umrah 
(in the months of Hajj), before (performing) the Hajj (i.e., Hajj 
At-Tamattu' and Al-Qirdn), he must slaughter a Hady such as 
he can afford 

means let him sacrifice whatever Hady is available to him, the 
least of which is a sheep. One is also allowed to sacrifice a 
cow because the Prophet jg slaughtered cows on behalf of his 
wives. Al-Awzal reported that Abu Hurayrah narrated that 
Allah’s Messenger jg slaughtered cows on behalf of his wives 
when they were performing Tamattu 4 . ,l * This was reported by 
Abu Bakr bin Marduwyah. 

This last Hadith proves that Tamattu' is legislated. It is 
reported in the Two Sahihs that Imran bin Husayn said, “We 
performed Hajj At-Tamattu‘ in the lifetime of Allah’s Messenger 
Sg and then the Qur’an was revealed (regarding Hajj At- 
Tamattu). Nothing was revealed to forbid it, nor did he (the 
Prophet sg) forbid it until he died. And somebody said what he 
wished (regarding Hajj At-Tamattu) according to his own 
opinion.”' 2 * Al-Bukhari said that Imran was talking about 

111 Abu Dfiwud 2:362. 

121 Fath Al-B&ri 8: 34 and Muslim 2:900. 
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Umar. 

It is reported in an authentic narration that "Umar used to 
discourage the people from performing Tamattu\ He used to 
say, “If we refer to Allah’s Book, we should complete it,” 
meaning: 

u a $ p & 

4.. .whosoever performs the 'Umrah (in the months of Hajj), 
before (performing) the Hajj, he must slaughter a Hady such as 
he can afford, $ 

However ‘Umar did not say that Tamattu' is unlawful. He 
only prevented them so that the people would increase their 
trips to the House for Hajj (during the months of Hajj) and 
‘Umrah (throughout the year), as he himself has stated. 


Whoever performs Tamattu* should fast Ten Days if He 
does not have a Hady 

Allah said: 




i-. but if he cannot (afford it), he should fast three days during 
the Hajj and seven days after his return (to his home), making 
ten days in all .4 

This Ayah means: “Those who do not find a Hady, let them 
fast three days during the Hajj season.” Al-‘Awfi said that Ibn 
‘Abbas said, “If one does not have a Hady, he should fast 
three days during Hajj, before 'Arafah day. If the day of 
‘Arafah was the third day, then his fast is complete. He should 
also fast seven days when he gets back home.” 111 Abu Ishaq 
reported from Wabarah from Ibn Umar who said, “One fasts 
one day before the day of Tarwiyah, the day of Tarwiyah 
(eighth day of Dhul-Hijjah) and then ‘Arafah day (the ninth 
day of the month of Dhul-Hijjah).” 121 The same state-nent was 
reported by Ja'far bin Muhammad from his father from ‘Ali. 131 

If one did not fast these three days or at least some of them 
before ‘Id day (the tenth day of Dhul-Hijjah), he is allowed to 


111 At-Tabari 4 :97. 
121 At-Tabari 4 :95. 
131 At-Tabari 4 :94. 
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fast during the Tashriq days (11-12-13th day of Dhul-Hijjah). 
‘A’ishah and Ibn ‘Umar said, “Fasting the days of Tashriq was 
only allowed for those who did not find the Hady,” as Al- 
Bukhari has reported. Sufyan related that Ja'far bin 
Muljammad narrated that his father said that ‘Ali said, 
“Whoever did not fast the three days during the Hajj, should 
fast them during the days of Tashriq." This is also the position 
taken by Tlbayd bin Umayr Al-Laythi, Ikrimah, Al-Hasan Al- 
Basri and *Urwah bin Az-Zubayr,' 1 ' referring to the general 
meaning of Allah’s statement: 

4 4 $ ftrf} 

4.. .fast three days during the Hajj...} 

As for what Muslim reported that Qutaybah Al-Hudhali said 
that Allah’s Messenger said: 

> jbl fi'j jsrt fd Jijsil fd» 

‘The days of Tashriq are days of eating and drinking and 
remembering Allah the Exalted .b ,2) 

This narration is general in meaning while what ‘A’ishah and 
Ibn ‘Umar narrated is specific. 

Allah said: 

1 .. .and seven days after his return.} 

There are two opinions regarding the meaning of this Ayah. 
First, it means “when you return to the camping areas’. The 
second, upon going back home. ‘Abdur-Razzaq reported that 
Salim narrated that he heard Ibn Umar saying: 

'H gif 4 $ j®* $ if} 

"4....but if he cannot (afford it), he should fast three days 
during the Hajj and seven days after his return,} 

means when he goes back to his family. ”* 31 The same opinion 
was reported from Said bin Jubayr, Abu Al-‘Aliyah, Mujahid, 
‘Ata’, ‘Ikrimah, Al-Hasan, Qatadah, Imam Az-Zuhri and Ar- 

111 At-Tabari 4:98-99. 

121 Muslim 2:800. 

* 3 ' Tafsir 'Abdur-Razzaq 1:76. 
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Rabl‘ bin Anas. 11 ’ 

Al-Bukhari reported that Salim bin ‘Abdullah narrated that 
Ibn ‘Umar said, “During the Farewell Hajj of Allah’s Messenger 
he performed Tamattu' with Vmrah and Hajj. He drove a 
Hady along with him from Dhul-Hulayfah. Allah’s Messenger jg 
started by assuming Ihram for Vmrah, and then for Hajj. And 
the people, too, performed the Vmrah and Hajj along with the 
Prophet jg. Some of them brought the Hady and drove it along 
with them, while the others did not. So, when the Prophet jg 
arrived at Makkah, he said to the people: 


•t •" + , !/ C - >• - \ • *1 - VI • I ' • f X* 
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“Wliomr among you has driven the Hady, should not finish 
his Ihram till he completes his Hajj. And whoever among you 
has not (driven) the Hady with him, he should perform Tawdf 
of the Ka'bah and between As-Safa and Al-Marwah. Then, he 
should shave or cut his hair short and finish his Ihram, and 
should later assume Ihram for Hajj; [but he must offer a Hady 
(sacrifice)]. And if anyone cannot afford a Hady, he should fast 
for three days during the Hajj and seven days when he returns 
home.* 

He then mentioned the rest of the Hadith, which is reported 
in the Two Sahfltis.* 2 * 

Allah said: 

\£L 

4 ...making ten days in all.$ 

to emphasize the ruling we mentioned above. This method is 
common in the Arabic language, for they would say, *1 have 
seen with my eyes, heard with my ears and written with my 
hand,’ to emphasize such facts. Similarly, Allah said: 

iO&l J& & 

111 Ibn Abi Hatim 2:498. 

' 2 * Fath Al-Bari 3:630 and Muslim 2:901 
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4 .. .nor a bird that flies with its two wing$» (6:38) and: 


i 




4 ...nor did you write any book (whatsoever) with your right 
hand) (29:48) and: 








4And We appointed for Musa thirty nights and added (to the period) 
ten (more), and he completed the tenn, appointed by his Lord, of forty 
nights.) (7:142) 

It was also said that the meaning of “ten days in all” 
emphasizes the order to fast for ten days, not less than that. 


The Residents of Makkah do not perform Tamattu* 

Allah said: 

iThis is for him whose family is not present at Al-Masjid Al- 
Hardm (i.e., twn-resident of Makkah).) 

Tins Ayah concerns the residents of the area of the Haram, for 
they do not perform Tamattu'. ‘Abdur-Razzaq reported that 
Tawus said, “ Tamattu ‘ is for the people, those whose families 
are not residing in the Haram area (Makkah), not for the 
residents of Makkah. Hence Allah’s Statement: 

4f0^ j ?— ife ft Cri 

iThis is for him whose family is not present at Al-Masjid Al-Hardm 
(i.e., non-resident of Makkah).) 

‘Abdur-Razzaq then said, “I was also told that Ibn ‘Abbas 
said similar to Tawus.Allah said: 

4& I \j&j) 

4...and fear Allah) meaning, in what He has commanded you 
and what He prohibited for you. He then said: 

4<jj\ & y %&&) 

4...and knoiv that Allah is severe in punishment) 

m 


At-Tabari 4:111. 
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^ 5 , for those who defy 
His command and 
commit what He has 
prohibited. 

yst) 

Vj ^ ^ <£' ^ j*j 
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<197. 77ie Hajj 
(pilgrimage) is (in) the 
well-known months. So 
whosoever intends to 
perform Hajj therein (by 
assuming Hiram), then 
he should not have sex¬ 
ual relations (with his 
wife), nor commit sin, 
nor dispute unjustly 
during the Hajj. And 
whatever good you do, 
Allah knows it. And take provisions for the journey, but the best 
provision is At-Taqwd (piety, righteousness). So fear Me, O men of 
understanding!) 


■r -'it . '/c •'» •*»?■* ''jr 

jsJSfj 

j* . *~~ a itjOsJjJli- 


When does Ihram for Hajj start 

Allah said: 




iThe Hajj is (in) the well-known months.) 

This Ayah indicates that Ihram for Hajj only occurs during 
the months of Hajj. This was reported from Ibn ‘Abbas, 111 
Jabir, ‘Ata’, Tawus and Mujahid. The proof for this is Allah’s 


IM 


At-Tabari 4:115. 
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statement that Hajj occurs during known, specific months, 
which indicates that Hajj is not allowed before that, just as the 
prayer has a fixed time (before which one’s prayer is not 
accepted). 

Ash-Shafil recorded that Ibn ‘Abbas said, “No person should 
assume Ihram for Hajj before the months of the Hajj, for Allah 
said: 



iThe Hajj is (in) the well-knmvtt months 

Ibn Khuzaymah reported that Ibn ‘Abbas said, “No Ihram for 
Hajj should be assumed, except during the months of Hajj ,* 2 * 
for among the Sunnah of Hajj is that one assume Ihram for it 
during the Hajj months.” This is an authentic narration and 
the Companion’s statement that such and such is among the 
Sunnah is considered as a Hadith of the Prophet jg, according 
to the majority of the scholars. This is especially the case when 
it is Ibn ‘Abbas who issued this statement, as he is the 
Taijuman (translator, interpreter, explainer) of the Qur’an. 

There is a Hadith about this subject too. Ibn Marduwyah 
related that Jabir narrated that the Prophet jg said: 

£& j v[ yji,i\ jz, * 

«No one should assume Ihram far Hajj, but during the months 
of Hajj J [3 ' 

The chain of narrators for this Hadith is reasonable. Ash- 
Shafi! and Al-Bayhaqi recorded this Hadith from Ibn Jurayj 
who related that Abu Az-Zubayr said that he heard Jabir bin 
Abdullah being asked, “Does one assume Ihram for Hajj before 
the months of the Hajj?” He said, “No .”* 41 This narration is 
more reliable than the narration that we mentioned from the 
Prophet sg. In short, this statement is the opinion of the 
Companion, supported by Ibn Abbas' statement that it is a 
part of the Sunnah not to assume Ihram for Hajj before the 


111 Al-Umm 2:132. 

^ Ibn Khuzaymah 4 :162. 

Al-Musannaf Ibn Abi Shay bah , and Tafsir ‘Abdur-Razzdq. 
^ Al-Umm 2 :132, and Al-Bayhaqi 4:343. 
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The Months of Hajj 

Allah said: 



4...the well-known months.} 

Al-Bukhari said that Ibn ‘Umar said that these are Shawwal, 
Dhul-Qa‘dah and the first ten days of Dhul-Hijjah. 111 This 
narration for which Al-Bukhari did not mention the chain of 
narrators, was collected by a continuous chain of narrators 
that Ibn Jarir rendered authentic, leading to Ibn ‘Umar, who 
said: 



4The Hajj (pilgrimage) is (in) the well-known (lunar year) 
months.$ 

“which are Shawwal, Dhul-Qa‘dah and the (first) ten days of 
Dhul-Hijjah.” 121 Its chain is Sahih. Al-Hakim also recorded it 
in his Mustadrak, and he said,"It meets the criteria of the Two 
Shaykhs."^ 3 ' 

This statement is also reported from ‘Umar, ‘Ali, Ibn Mas'ud, 
‘Abdullah bin Az-Zubayr, Ibn ‘Abbas, ‘Ata’, Tawus, Mujahid, 
Ibrahim An-Nakhal, Imam Ash-Sha'bi, Al-Hasan, Ibn Sirin, 
Makhul, Qatadah, Ad-Dahhak bin Muzahim, Ar-Rabl‘ bin Anas 
and Muqatil bin HayyanJ 4 * This opinion was preferred by Ibn 
Jarir who said, “It is a common practice to call two months 
and a part of the third month as ‘months’. This is similar to 
the Arab’s saying, 1 visited such and such person this year or 
this day.’ He only visited him during a part of the year and a 
part of the day. Allah said: 

4But whosoever hastens to leave in two days, there is no sin on 
him.} 


111 Fath Al-Bari 3:490. 

121 At-Tabari 4:116. 

131 Al-Hakim 2:276. 

I 4 * Ibn Abi Hatim 2 :486-488. 
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In this case, one will only be hastening for one and a half 
days.” 

Allah then said: 

iSo whosoever intends (Farada) to perform Hajj therein (by 
assuming Ihram),} 

meaning that one’s assuming the Ihram requires a Hajj, for 
the person is required to complete the rituals of Hajj after 
assuming Ifyrdm. Ibn Jarir said that Al-’Awfi said, “The 
scholars agree that ( Farada ) ‘intends’ mentioned in the Ayah 
means it is a requirement and an obligation.” 111 'Ali bin Abu 
Talhah said that Ibn ‘Abbas said: 

4So whosoever intends to perform Hajj therein (by assuming 
Ihram) ,} 

refers to those who assume Ihram for Hajj and Vmrah". ‘Ata’ 
said, “’Intends’, means, assumes the Ifyrdm." Similar 
statements were attributed to Ibrahim, Ad-Dahhak and 
others.* 2 * 

Prohibition of Rafath (Sexual Intercourse) during Hajj 

Allah said: 


4He should not have Rafath} 

This Ayah means that those who assume the Ihram for Hajj 
or ‘Umrah are required to avoid the Rafath, meaning, sexual 
intercourse. Allah’s statement here is similar to His statement: 

4It is made lawful for you to have Rafath (sexual relations) with 
your wives on the night of the fast .} (2:187) 

Whatever might lead to sexual intercourse, such as 
embracing, kissing and talking to women about similar 


111 At-Tabari 4:120-121. 
121 AMabari 4:123. 
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subjects, is not allowed. Ibn Jarir reported that Nafi‘ narrated 
that ‘Abdullah bin ‘Umar said, “ Rafath means sexual 
intercourse or mentioning this subject with the tongue, by 
either men or women.” 111 ‘Ala’ bin Abu Rabah said that Rafath 
means sexual intercourse and foul speech. 121 This is also the 
opinion of ‘Amr bin Dinar. ‘Ata’ also said that they used to 
even prevent talking (or hinting) about this subject. 131 Tawfls 
said that Rafath includes one’s saying, “When I end the Ihram 
I will have sex with you.” 141 This is also the same explanation 
offered by Abu Al-‘Aliyah regarding Rafath . ‘Ali bin Abu Talhah 
said that Ibn ‘Abbas said, “ Rafath means having sex with the 
wife, kissing, fondling and saying foul words to her, and 
similar acts.” 151 Ibn ‘Abbas and Ibn ‘Umar said that Rafath 
means to have sex with women. 161 This is also the opinion of 
Said bin Jubayr, Ikrimah, Mujahid, Ibrahim An-NakhaT, Abu 
Al-‘Aliyah who narrated it from ‘Ata’ and MakhUl, ‘Ata Al- 
Khurasani, ‘Ata’ bin Yasar, ‘Atiyah, Ibrahim, Ar-RabT, Az- 
Zuhri, As-Suddi, Malik bin Anas, Muqatil bin Hayyfin, ‘Abdul- 
Karim bin Malik, Al-Hasan, Qatadah and Ad-Dahhak, and 
others. 

The Prohibition of Fusuq during Hajj 

Allah said: 

4...nor commit sin} Miqsam and several other scholars related 
that Ibn ‘Abbas said, "It is disobedience." This is also the 
opinion of ‘Ata,’ Mujahid, Tawus, ‘Ikrimah, Said bin Jubayr, 
Muhammad bin Ka*b, Al-Hasan, Qatadah, Ibrahim An-Nakhal, 
Az-Zuhri, Ar-Rabl‘ bin Anas, ‘Ata’ bin Yasar, ‘Ata’ Al-Khurasani 
and Muqatil bin Hayy&n. 171 

Ibn Wahb reported that Nafi‘ narrated that ‘Abdullah bin 

111 At-Tabari 4:126. 

121 At-Tabari 4:127. 

131 At-Tabari 4:128. 

141 Ibid. 

151 Al-Tabari 4:129. 

161 Ibid. 

m Ibn Abi Hatim 2:497-500. 
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Umar said, “Fusuq [or sin mentioned in the Ayah (2:197)] 
refers to committing what Allah has forbidden in the Sacred 
Area.”* 1 * 


Several others said that FusHq means cursing others, they 
based this on the authentic Hadith: 


&%'j Jjl j ,4^14,c,» 


«Cursing the Muslim is Fusuq, while fighting him is Kw/r.»* 2 * 

‘Abdur-Rahman bin Zayd bin Aslam said Fusuq here means 
slaughtering animals for the idols, as Allah said: 


$ Jik J** jty 


4-..or impious (Fisq) meat (of an animal) which is slaughtered 
as a sacrifice for others than Allah > (6:145) 

Ad-Dahhak said that Fusuq is insulting one another with 
bad nicknames. 

Those who said that the Fusuq means all types of 
disobedience are correct. Allah has also prohibited committing 
injustice during the months of Hajj in specific, although 
injustice is prohibited throughout the year. This is why Allah 
said: 


Ufi. !A£ •% S$f ^ 



4 ... 0 / them four are sacred. That is the right religion, so wrong 
not yourselves therein.$ (9:36) 

Allah said about the Sacred Area: 


i...and whoever inclines to evil actions therein or to do wrong, 
him We shall cause to taste from a painful torment.} (22:25) 


It is recorded in the Two Sahihs that Abu Hurayrah narrated 
that Allah’s Messenger jg said: 


«<•{ j y* gyi. jji li* y*i 


“Whoever performed Hajj to this (Sacred) House and did not 
commit Rafath or Fusuq, will return sinless, just as the day his 


m Ibn AbiHatim 2:497. 
|2 > FathAl-Bari 1:135. 
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The Prohibition of arguing during Hajj 

Allah said: 

4 fo* ■$;> 

inor should there be Jidal during Hajj > 

meaning, disputes and arguments. Ibn Jarir related that 
‘Abdullah bin Mas*Od said that what Allah said: 

4.. .nor dispute unjustly during the Hajj.} 

means to argue with your companion (or fellow) until you 
make him angry. This is similar to the the opinion that 
Miqsam and Ad-Dahhak related to Ibn ‘Abbas. 121 This is also 
the same meaning reported from Abu Al-‘Aliyah, ‘Ata’, 
Mujahid, Said bin Jubayr, Tkrimah, Jabir bin Zayd, ‘Ata’ Al- 
Khurasani, Makhul, As-Suddi, Muqatil bin Hayyan, ‘Amr bin 
Dinar, Ad-Dahhak, Ar-Rabl‘ bin Anas, Ibrahim An-Nakhal, 
‘Ata bin Yasar, Al-Hasan, Qatadah and Az-Zuhri. 131 

The Encouragement for Righteous Deeds and to bring 
Provisions for Hajj 

Allah said: 

jjj- ijUJu 

4And whatever good you do, Allah knows it.} 

After Allah prohibited evil in deed and tongue, He 
encouraged righteous, good deeds, stating that He is 
knowledgeable of the good that they do, and He will reward 
them with the best awards on the Day of Resurrection. 

Allah said next: 

0 £ \j£&} 

4Ami take provisions (ivith you) for the journey, but the best 

111 Fath Al-Bari 4:25 and Muslim 2:983. 

121 At-Tabari 4:141. 

131 Ibn Abi Hatim 2:503-505: 
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provision is At-Taqiod (piety, righteousness).} 

Al-Bukhari and Abu Dawud reported that Ibn ‘Abbas said, 
“The people of Yemen used to go to Hajj without taking 
enough supplies with them. They used to say, “We are those 
who have Tawakkul (reliance on Allah).’ Allah revealed this 
Ayah: 




iAnd take provisions (with you) for the journey, but the best 
provision is At-Taqioa (piety, righteousness) .}^ ] ^ 

Ibn Jarir and Ibn Marduwyah narrated that Ibn TJmar said, 
“When people assumed Ityram, they would throw away 
whatever provisions they had and would acquire other types of 
provisions. Allah revealed: 

4And take a provisions (with you) for the journey, but the best 
provision is At-Taqiod (piety, righteousness).} 

Allah forbade them from this practice and required them to 
take flour and Sawiq (a type of food usually eaten with dates) 
with them.” 121 


The Provisions of the Hereafter 

Allah said: 

0 £ dJp>} 


4...but the best provision is At-Taqwd (piety, righteousness).} 

When Allah required mankind to supply themselves with what 
sustains them for the journeys of this life, He directed them to 
the necessary provisions for the Hereafter: Taqwa. Allah said 
in another Ayah : 



4'i csystf J-OJ 



4-..and as an adornment; and the raiment of Taqwa, that is 
better.} (7:26) 

Allah mentioned the material covering and then He 


111 Fath Al-B&ri 3:449, Abu Dawud 2:309. 
121 At-Tabari 4:156. 
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mentioned the spiritual covering, which includes humbleness, 
obedience and Taqwa. He also stated that the latter provision 
is better and more beneficial than the former. 

Jjti 


iSo fear Me, O men of understanding!} 

meaning: “Fear My torment, punishment, and affliction for 
those who defy Me and do not adhere to My commands, O 
people of reason and understanding.’ 






il98. There is no sin on you if you seek the bounty of your 
Lord (during pilgrimage by trading). Then when you leave 
'Arafat, remember Allah (by glorifying His praises, i.e., 
prayers and invocations) at the Mash'ar-il-Hardm. And 
remember Him (by invoking Allah for all good) as He has 
guided you, and verily you were before, of those who were 
astray 


Commercial Transactions during Hajj 

Al-Bukhari reported that Ibn ‘Abbas said, “Ukaz, Mijannah 
and Dhul-Majaz were trading posts during the time of 
Jdhiliyyah. During that era, they did not like the idea of 
conducting business transactions during the Hajj season. 
Later, this Ayah was revealed: 




A > 


iThere is no sin on you if you seek the bounty of your Lord.} 
during the Hajj season.” 111 

Abu Dawud and others recorded that Ibn ‘Abbas said, “They 
used to avoid conducting business transactions during the 
Hajj season, saying that these are the days of Dhikr. Allah 
revealed: 


(i) 




Path Al-Bari 8:34. 
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iThere is no sin on you if you seek the bounty of your Lord 
(during pilgrimage by trading).}' 1 ' 

This is also the explanation of Mujahid, Said bin Jubayr, 
‘Ikrimah, Mansur bin Al-Mu'tamir, Qatadah, Ibrahim An- 
Nakhal, Ar-Rabl‘ bin Anas and others. Ibn Jarir reported that 
Abu Umaymah said that when Ibn TJmar was asked about 
conducting trade during the Hajj, he recited the Ayah: 




iThere is no sin on you if you seek the bounty of your Lord 
(during pilgrimage by trading).} 12 ' 


This Hadith is related to Ibn ‘Umar with a strong chain of 
narrators. This Hadith is also related to the Prophet jg, as 
Ahmad reported that Abu Umamah At-Taymi said, “I asked Ibn 
Umar, *We buy (and sell during the Hajj), so do we still have a 
valid Hajp’ He said, ‘Do you not perform Tawaf around the 
House, stand at ‘Arafat, throw the pebbles and shave your 
heads?’ I said, ‘Yes.’ Ibn ‘Umar said, ‘A man came to the 
Prophet #5 and asked him about what you asked me, and the 
Prophet jg did not answer him until Jibrll came down with this 
Ayah: 


% >. 


iThere is no sin on you if you seek the bounty of your Lord 
(during pilgriinage by trading).} 

The Prophet sg summoned the man and said: “You are 
pilgrims b .” 131 Ibn Jarir narrated that Abu Salih said to Umar, 
“O Leader of the faithful! Did you conduct trade transactions 
during the Hajp” He said, “Was their livelihood except during 
Hajp”' 4 ' 


Standing at ‘Arafat 

Allah said: 

4&S3if /-U JU* 3 

*'* Abu Dawud 2:350. 

121 At-Jabari 4:165. 

131 Ahmad 2:155. 

141 At-Tabari 4:168. 
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iTheti when you leave 'Arafat, remember Allah (by glorifying 
His praises, i.e., prayers and invocations) at the Ma$h'ar-il- 
Haram.$ 

‘Arafat is the place where one stands during the Hajj and it 
is a pillar of the rituals of Hajj. Imam Ahmad and the Sunan 
compilers recorded that ‘Abdur-Rahman bin Ya'mar Ad-Diyli 
said that he heard Allah’s Messenger saying: 


iii’o' jii £lL: Jj iljii •fi ~ gAil* 

■Up jji SB ^3 ^ k£* J- 


iHajj is 'Arafat, (thrice). Hence, those who have stood at 
'Arafat before dawn will have performed (tire rituals of the 
Hajj). The days of Mina are three, and there is no sin for those 
who move on after two days, or for those who stay.s’ 1 * 

The time to stand on ‘Arafat starts from noon on the day of 
‘Arafah until dawn the next day, which is the day of the 
Sacrifice (the tenth day of Dhul-Hijjah). The Prophet stood 
at ‘Arafat during the Farewell Hajj, after he had offered the Zuhr 
(noon) prayer, until sunset. He said, “Learn your rituals from 
me.” 12 ' In this Hadith (i.e., in the previous paragraph) he said, 
“Whoever stood at ‘Arafat before dawn, will have performed (the 
rituals of Haj}).” 

TJrwah bin Mudarris bin Harithah bin Lam At-Ta’i said, “1 
came to Allah’s Messenger at Al-Muzdalifah when it was 
time to pray. I said, ‘O Messenger of Allah! I came from the two 
mountains of Tayy’, and my animal became tired and I became 
tired. I have not left any mountain, but stood on it. Do I have a 
valid Hajp' Allah’s Messenger said: 


jl ^Al) kil3i jlS iiyo ■—*>3 3j3 k^jJj £*<• k-s»3* ‘54* 1 j-* 1 

> i x si • .*. ' 


a Whoever performed this prayer with us, stood with us until 
we moved forth, and had stood at 'Arafat before that, day or 
night, will have performed the Hajj and completed its rituals* ” 


[1) Ahmad 4:310, Abu Dawud 2:485, Tuhfat Al-Ahwadhi 3:633, An- 
Nasa*! 5 :256, and Ibn Majah 2:1003. 

Muslim 2:943. 
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This Hadith was collected by Imam Ahmad and the compilers 
of the Sunan, and At-Tirmidhi graded it Sahib. 111 It was 
reported that the mount was called ‘Arafat because, as ‘Abdur- 
Razzaq reported that ‘Ali bin Abu Talib said, “Allah sent Jibril 
to Prophet Ibrahim and he performed Hajj for him (to teach 
him its rituals). When Ibrahim reached ‘Arafat he said, 1 have 
‘Araftu (I know this place).’ He had come to that area before. 
Thereafter, it was called ‘Arafat.”’ 2 ’ Ibn Al-Mubarak said that 
‘Ata’ said, “It was called ‘Arafat because Jibrfl used to teach 
Ibrahim the rituals of Hajj. Ibrahim would say, 1 have ‘ Araftu, 
I have ‘Araftu.’ It was thereafter called ‘Arafat.” Similar 
statements were attributed to Ibn ‘Abbas 13 ’ , Ibn ‘Umar and 
Abu Mijlaz.’ 4 ’ Allah knows best. 

‘Arafat is also called Al-Mash‘ar Al-Haram, Al-Mash‘ar Al- 
Aqsa and Hal, while the mount that is in the middle of ‘Arafat 
is called Jabal Ar-Rahmah (Mount of Mercy). 

The Time to leave 'Arafat and Al-Muzdalifah 

Ibn Abu Hatim reported that Ibn ‘Abbas said, “During the 
time of JahiUyyah, the people used to stand at ‘Arafat. When 
the sun would be on top of the mountains, just as the turban 
is on top of a man’s head, they would move on. Allah’s 
Messenger delayed moving from ‘Arafat until sunset. ” ,s| Ibn 
Marduwyah related this Hadith and added, “He then stood at 
Al-Muzdalifah and offered the Fajr (Dawn) prayer at an early 
time. When the light of dawn broke, he moved on.” This Hadith 
has a Hasan chain of narrators. The long Hadith that Jabir bin 
‘AbduUah narrated, which Muslim collected, stated, “The 
Prophet kept standing there (meaning at ‘Arafat) until 
sunset, when the yeUow light had somewhat gone and the disc 
of the sun had disappeared. Then, the Prophet jgg made 
Usamah sit behind him, and in order to keep her under 
control, puUed the nose string of Al-Qaswa’ so hard, that its 
head touched the saddle. He gestured with his right hand and 

’’’ Ahmad 4:261, Abu D&wud 2:486, Tuhfat Al-Ahwadhi 3:633, An- 
Nasal 5:264, and Ibn Majah 2:1004. 

’ 2 ’ ‘Abdur-Razzaq 5:96. 

131 Af-Tabari 4:173-174. 

’ 4 ’ Ibn Abi Hatim 2:519. 

151 Ibn Abi Hatim 2:517. 
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said, "Proceed calmly people, calmly!" Whenever he happened to 
pass over an elevated tract of sand, he lightly loosened the nose 
string of his camel till she climbed up and this is how they 
reached Al-Muzdalifah. There, he led the Maghrib (Evening) and 
‘Isha’ (Night) prayers with one Adhan and two Iqdrnah (which 
announces the imminent start of the acts of the prayer) and did 
not glorify Allah in between them (i.e., he did not perform 
voluntary Rak'ah). Allah’s Messenger jg then laid down till 
dawn and offered the Fajr (Dawn) prayer with Adhan and 
Iqamah, when the morning light was clear. He again mounted 
Al-Qaswa’, and when he came to Al-Mash‘ar Al-Haram, he 
faced towards Qiblah, supplicated to Allah, glorifying Him and 
saying, La ilaha illallah, and he continued standing until the 
daylight was very clear. He then went quickly before the sun 
rose .”* 11 

It is reported in the Two Sahihs that Usamah bin Zayd was 
asked, “How was the Prophet’s pace when he moved?” He said, 
“Slow, unless he found space, then he would go a little faster.”' 2 ' 

Al-Mash‘ar Al-Haram 

‘Abdur-Razzaq reported that Ibn “Umar said that all of Al- 
Muzdalifah is Al-Mash‘ar Al-Haram. 13 ’ It was reported that Ibn 
TJmar was asked about Allah’s statement: 

Jii tjjissa 

^...remember Allah (by glorifying His praises, i.e., prayers 
and invocations) at the Mash'ar-il-Hardm 

He said, “It is the Mount and the surrounding area.”* 4 ’ It was 
reported that Al-Mash‘ar Al-Haram is what is between the two 
Mounts (refer to the following Hadith ), as Ibn ‘Abbas, Said bin 
Jubayr, ‘Ikrimah, Mujahid, As-Suddi, Ar-Rabf bin Anas, Al- 
Hasan and Qatadah have stated.’ 5 ' 

Imam Ahmad recorded that Jubayr bin Mut’im narrated that 
the Prophet |g said: 

111 Muslim 2:886. 

’ 2| Fath Al-Bari 3:605, Muslim 2:936. 

’ 3| Ibn Abi Hatim 2 :521. 

|4 ’ At-Tabari 4:176. 

* 5 ' Ibn Abi Hatim 2 :521-522. 
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* • i 1 *? * i" * • - * ** i 'ji-- > • <■ , ^,. t , 

i_i* tPJ jf- '_>a 3jtj 




•c^r 15 'J*j 


tAll of 'Arafat is a place of standing, and keep away from 
'Uranah. All of Al-Muzdalifah is a place for standing, and keep 
away from the bottom of Muhassir. All of the areas of Makkah 
are a place for sacrifice, and all of the days of Tashricj are days 
of sacrifice.^ 


Allah then said: 


4| 

iAttd remember Him (by invoking Allah for all good) as He has 
guided you.} 

This Ayah reminds Muslims of Allah’s bounty on them that 
He has directed and taught them the rituals of Hajj according 
to the guidance of Prophet Ibrahim Al-Khalll. This is why Allah 
said: 


4cS^s\ sJ & 






i...and verily, you were, before, of those wlw were astray. $ 

It was said that this Ayah refers to the condition before the 
guidance or the Qur’&n or the Messenger jg, all of which are 
correct meanings. 


jy-* <L>\ 


t * 


4199. Then depart from the place whence all the people depart 
and ask Allah for His forgiveness. Truly , Allah is Oft- 
Forgiving, Most-Merciful. 


The Order to stand on 4 Arafat and to depart from it 

iThis Ayah contains Allah's order to those who stand at ‘Arafat 
to also move on to Al-Muzdalifah, so that they remember Allah 
at Al-Mash‘ar Al-Haram. Allah commands the Muslim to stand 
with the rest of the pilgrims at ‘Arafat, unlike Quraysh who 
(before Islam) used to remain in the sanctuary, near Al- 
Muzdalifah, saying that they are the people of Allah’s Town and 

m 


Ahmad 4:82. 
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the servants of His House. Al-Bukhari reported that ‘A’ishah 
said, “Quraysh and their allies, who used to be called Al- 
Httms* 1 *, used to stay in Al-Muzdalifah while the rest of the 
Arabs would stand at ‘ Arafat. When Islam came, Allah com¬ 
manded His Prophet ^ to stand at ‘Arafat and then proceed 
from there. Hence Allah’s statement: 

&& •>> 

4.. .from the place whence all the people depart. 

This was also said by Ibn ‘Abbas, Mujahid, ‘Ata’, Qatadah 
and As-Suddi and others .* 31 Ibn Jarir chose this opinion and 
said that there is Ijma' (a consensus among the scholars) for 
it. 

Imam Ahmad reported that Jubayr bin Mut'im said, “My 
camel was lost and 1 went out in search of it on the day of 
Arafah, and I saw the Prophet jjg standing in ‘Arafat. I said to 
myself, *By Allah he is from the Hums. What has brought him 
here?’”* 4 * This Hadith is also reported in the Sahihayn)^ 
Al-Bukhari reported that Ibn ‘Abbas said that ‘depart’ 
mentioned in the Ayah refers to proceeding from Al-Muzdalifah 
to Mina to stone the pillars.* 6 * Allah knows best. 

Asking Allah for His Forgiveness 

Allah said: 

4... and ask Allah for His forgiveness. Truly, Allah is Oft- 
Forgiving , Most-Merciful. ^ 

Allah frequently orders remembrance of Him after acts of 
worship are finished. Muslim reported that Allah’s Messenger 
used to ask Allah for His forgiveness thrice after the prayer 

* 1! Literally, “strictly religious”, Quraysh were called so, as they used 
to say, “We are the people of Allah, we do not go out of the 
sanctuary.” 

121 Fath Al-Bari 8:35 . 

131 At-Tabari 4:186-187. 

* 4 * Ahmad 4:80. 

* 5 * Fath Al-Bari 3:602, and Muslim 2:894. 

* 6 ' Fath. Al-Bari 8:35. 
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is finished. 11 ' It is reported in the Two Sahihs that the Prophet 
M encouraged Tasbih (saying Subhan Allah, i.e., Glorified is 
Allah), Tahmid (saying Al-Hamdu Lillah, i.e., praise be to Allah) 
and Takbir (saying AUahu Akbar, i.e., Allah is the Most Great) 
thirty-three times each (after prayer). 12 ' 

Ibn Marduwyah collected the Hadith that Al-Bukhari 
reported from Shaddad bin Aws, who stated that Allah’s 
Messenger -gg said: 

Nl ill N ‘(jij cJI : J-»Jl d jjii jl v 

ly\ U vIl ijf-i i li lijJ-jj U1 j lijjlt 

IjJl* ni-ji NJ t-jjj-ill ^ k ^4 *v *ifi 

«^i ji; oui o>; j ^3 i&Ji jis j oui aJ j 


*The master of supplication for forgiveness, is for the servant to 
say: ‘O Allah! You are my Lord, there is no deity worthy of 
worship except You. You have created me and I am Your 
servant. I am on Your covenant, as much as I can be, and 
awaiting Your promise. I seek refuge with You from the evil 
that I have committed. I admit Your favor on me and admit my 
faults. So forgive me, for none except You forgives the sins." 
Whoever said these words at night and died that same night 
will enter Paradise. Whoever said it during the day and died 
will enter Paradise.®' 3 ' 


Furthermore, it is reported in the Two Sahihs that ‘Abdullah 
bin ‘Amr said that Abu Bakr said, “O Messenger of Allah! 
Teach me an invocation so that I may invoke (Allah) with it in 
my prayer. He told me to say: 


j >ii cif Nj ±/j}\ Uit i-Ut J\ ^iii : ji» 


vAllahumma inni zalamtu nafsi zultnan kathiran, wa la 
yaghfirudh-dhunuba ilia Anta faghfirli maghfiratan min 'indika, 
war-hamni innaka Antal-Ghafur-ur-Rahim (O Allah! I have 
done great injustice to myself and none except You forgives 


111 Muslim 1:414. 

|2 ' Fath Al-Bari 2:378 and Muslim 1:417. 
|3 ' Fath Al-Bari 11:100. 
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sins, so please forgive me and be merciful to me as You are the 
Forgiver, the Merciful).^ 

There are many other Hadiths on this subject. 


^ ji 0* £ i^iS {ULC jzZ 

O* ■ > <" £-> Of 4 O' oft—I' 

itiji 4-'^ ^ 4j 4 £it: JAf 

4;§^ k 1 ^ 


4200. So when you have accomplished your Mandsik, remember 
Allah as you remember your forefathers or with far more 
remembrance. But of mankind tltere are some who say: "Our 
Lord! Give us (Your bounties) in this world!" and for such 
there will be no portion in the Hereafter.} 

4202. And of them there are some who say: "Our Lord! Give 
us in this world that which is good and in the Hereafter that 
which is good, and save us from the torment of the Fire!"} 

4202. For them there will be alloted a share for what they have 
earned. And Allah is swift at reckoning.} 


The Order for Remembrance of Allah and seeking Good 
in this Life and the Hereafter upon completing the Rites 
of Hajj 

Allah commands that He be remembered after the rituals are 
performed. 


4^=*'X£ •%$} 


4...as you remember your forefathers} 

Said bin Jubayr said that Ibn ‘Abbas said, “During the time 
of Jahiliyyah, people used to stand during the {Hajj\ season, 
and one of them would say, *My father used to feed (the poor), 
help others (end their disputes, with his money), pay the 
Diyah (i.e., blood money),’ and so forth. The only Dhikr that 
they had was that they would remember the deeds of their 
fathers. Allah then revealed to Muhammad jg: 

^ Fath Al-Bari 13:484 and Muslim 4:2078. 
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4 Remember Allah as you remember your forefathers or with far 
more remembrance.^ 

Therefore, remembering Allah the Exalted and Ever High is 
always encouraged. We should mention that when Allah used 
“or” in the Ayah, He meant to encourage the people to 
remember Him more than they remember their forefathers, not 
that the word entails a doubt (as to which is larger or bigger). 
This statement is similar to the Ayat. 

4\fS $ }&.? & 

4...as stones or even worse in hardness} (2:74) and, 

4^ S3 $ & &£ v&y 


4.. .fear men as they fear Allah or even more)* (4:77) and, 

4And We sent him to a hundred thousand (people) or even 
more} (37:147) and, 

i £2 vli 

iAnd was at a distance of tioo bows' length or (even) nearer.$ 
(53:9) 

Allah encourages calling Him in supplication after 
remembering Him, because this will make it more likely that 
the supplication will be accepted. Allah also criticizes those 
who only supplicate to Him about the affairs of this life, while 
ignoring the affairs of the Hereafter. Allah said: 

(ja jv_ \ <0 Uj jjij J* ^ 

iBut of mankind there are some who say: "Our Lord! Give us 
(Your bounties) in this world!" and far such there will be no 
portion in the Hereafter 

meaning, they have no share in the Hereafter. This criticism 
serves to discourage other people from imitating those 


m 


Ibn Abi H&tim 2:530. 
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mentioned. 

Said bin Jubayr said that Ibn ‘Abbas said, “Some bedouins 
used to come to the standing area (‘Arafat) and supplicate 
saying, ‘O Allah! Make it a rainy year, a fertile year and a year 
of good child bearing.’ They would not mention any of the 
affairs of the Hereafter. Thus, Allah revealed about them: 

o? j __J Uj do)' 4 £t. dj ^ 

46wf of mankind there are some who say: "Our Lord! Give us 
(Your bounties) in this world!" and for such there will be no 
portion in the Hereafter.$ 

The believers who came after them used to say: 


4-AJ' dj* ci) 


iOur Lord! Give us in this world that which is good and in the 
Hereafter that which is good, and save us from the torment of 
the Fire!"} 


Next, Allah revealed: 


iFor them there will be alloted a share for what they have 
earned. And Allah is swift at reckoning.} 

Hence, Allah praised those who ask for the affairs of both 
this life and the Hereafter. He said: 


^ && jj fcd: 4 W t® JA? 




iAnd of them there are some who say: "Our Lord! Give us in 
this world that which is good and in the Hereafter that which is 
good, and save us from the torment of the Fire!"} 

The supplication mentioned and praised in the Ayah 
includes all good aspects of this life and seeks refuge from all 
types of evil. The good of this life concerns every material 
request of well-being, spacious dwelling, pleasing mates, 
sufficient provision, beneficial knowledge, good profession or 
deeds, comfortable means of transportation and good praise, 
all of which the scholars of Tafsir have mentioned regarding 
this subject. All of these are but a part of the good that is 
sought in this life. 
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Muslim also recorded 
it.' 1 ' 

Al-Hakim reported 
that Said bin Jubayr 
said, “A man came to 
Ibn ‘Abbas and said, 
‘I worked for some 
people and settled for 
a part of my 
compensation in 
return for their taking 
me to perform Hajj 
with them. Is this 
acceptable?’ Ibn 
‘Abbas said, ‘You are 
among those whom 
Allah described: 

\i :Z*J> $ 

iFor them there wilt be 
alloted a share for what 
they have earned. And 
Allah is swift at 
reckoning. 

Al-Hakim then commented; "This Hadith is authentic 
according to the criteria of the Two Shaykhs (Al-Bukhari and 
Muslim) although they did not record it." 


J 


j£5iis£ _ rT 'Wi 


irfj ^ 'oxr-^- Aj5l^Js=oi i 

0 sidsi 
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jrtj SLi ojiji j J*» ,>•-» ** 


4203. And remember Allah during the Appointed Days. But 
whosoever hastens to leave in two days, there is no sin on him 
and whosoever stays on, there is no sin on him, if his aim is to 
do good and obey Allah (fear Him), and knoio r hat you will 
surely be gathered unto Him.} 


Muslim 4 :2068. 
121 Al-Hakim 2:277. 
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Remembering Allah during the Days of Tashriq - Days of 
Bating and Drinking 

Ibn ‘Abbas said, The Appointed Days are the Days of Tashriq 
(11-12-13th of Dhul-Hijjah) while the Known Days are the 
(first) ten (days of Dhul-Hijjah).”* 1 ' ‘Ikrimah said that: 

■}'Q i 'Q } 


iAnd remember Allah during the Appointed Days.} 


means reciting the Takbir - AUahu Akbar, AUahu Akbar, 
during the days of Tashriq after the compulsory prayers.* 2 ' 
Imam Ahmad reported that ‘Uqbah bin ‘Amr said that 
Allah’s Messenger jgg said: 




«T7ie day of 'Arafah (9th of Dhul-Hijjah), the day of the 
Sacrifice (10th) and the days of the Tashriq (ll-12-13th) are our 
‘Id (festival) for we people of Islam. These are days of eating 
and drinking.^ 3] 

Imam Ahmad reported that Nubayshah Al-Hudhali said that 
Allah’s Messenger jg said: 

lii jyj jd ;d ^^1 

«77ie days of Tashriq are days of eating, drinking and Dhikr 
(remembering) ofAlldh .» 

Muslim also recorded this Hadith l* 4 * 

We also mentioned the Hadith of Jubayr bin Mut“im: 

ilJl flStj •.lay 141s 


«A// 0 / ‘Arafat is a standing place and all of the days of Tashriq 
are days of Sacrifice.^ 

We also mentioned the Hadith by ‘Abdur-Rahman bin Ya‘mar 


111 Al-Qurfubi 3 :3. 

* 2 ' Ibn Abi Hatim 2:545. 

131 Ahmad 4:152. 

* 4 ' Ahmad 5:75, and Muslim 2:800. 
151 Ahmad 4:82. 
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Ad-Diyli: 


r 1 ! ^ (J1 (j? <>** (Ir^ (*^J D 


9 The days of Mind (Tashrfq) are three. Those who hasten in 
two days then there is no sin in it, and those who delay (i.e., 
remain in Mind for a third day) then there is no sin in if.nl 1 ' 

Ibn Jarir reported that Abu Hurayrah narrated that Allah’s 
Messenger said: 

^ * 

'The days of Tashrfq are days of eating and remembering 
Allah.* 


Ibn Jarir reported that Abu Hurayrah narrated that Allah’s 
Messenger sent ‘Abdullah bin Hudhafah to Mina proclaiming: 


> 4)1 Jij .ii \yy& i* 


»Do not fast these days (i.e., Tashrfq days), for they are days 
of eating, drinking and remembering Allah the Exalted and 
Most Honored .** 2 * 


The Appointed Days 


Miqsam said that Ibn ‘Abbas said that the Appointed Days 
are the days of Tashriq, four days: the day of the Sacrifice 
(10th of Dhul-Hijjah) and three days after that.' 3 ' 

This opinion was .also reported of Ibn ‘Umar, Ibn Az-Zubayr, 
Abu Musa, ‘Ata’, Mujahid, ‘Ikrimah, Said bin Jubayr, Abu 
Malik, Ibrahim An-Nakhal, Yahya bin Abu Kathir, Al-Hasan, 
Qatadah, As-Suddi, Az-Zuhri, Ar-Rabi‘ bin Anas, Ad-Dahhak, 
Muqatil bin Hayyan, ‘Ata’ Al-Khurasani, Malik bin Anas, and 
others.' 4 ' In addition, the apparent meaning of the following 
Ayah supports this opinion: 




iBut whosoever hastens to leave in tivo days, there is no sin on 


I 1 ' Abu Dawud 2:485. 

121 At-Jabari 4:211. 

131 Af-Tabari 4:213. 

I 4 ' Ibn Abi Hatim 2:547-549. 


574 


Tafstr Ibn Kathtr 


him and whosoever stays on, there is no sin on him.} 

So the Ayah hints to the three days after the day of 
Sacrifice. 

Allah’s statement: 


iAnd remember Allah during the Appointed Days} 

directs remembering Allah upon slaughtering the animals, 
after the prayers, and by Dhikr (supplication) in general. It also 
includes Takbir and remembering Allah while throwing the 
pebbles every day during the Tashriq days. A Hadith that Abu 
Dawud and several others collected states: 


4>i /i ■M'i &jA\j uin js ^ia\j cdu JiijLn A 

\ ■ ■*. 


*Taioaf around the House, Sa'f between As-Safa and Al- 
Marwah and throwing the pebbles were legislated so that Allah 
is remembered in Dhikr 


When mentioning the first procession (refer to 2:199) and the 
second procession of the people upon the end of the Hajj 
season, when they start to return to their areas, after they had 
gathered during the rituals and at the standing places, Allah 
said, 


£ \&j} 


iand obey Allah (fear Him), and know that you will surely be 
gathered unto Him.} 


Similarly, Allah said: 

4is 


4And it is He Who has created you on the earth, and to Him 
you shall be gathered back.} (23:79) 


V J-Lal'j - U -i j Jfji\ j UJj 

JlL-Jj vif 3^ J J-i ' jtj 


m 


Abu Dawud 2 :447. 
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1204. And of mankind there is he whose speech may please you 
(O Muhammad sg), in Otis worldly life, and he calls Allah to 
witness as to that which is in his heart, yet he is the most 
quarrelsome of the opponents.$ 

1205. And when he turns away (from you O Muhammad sg), 
his effort in the land is to make mischief therein and to destroy 
the crops and the cattle, and Allah likes not mischief}. 

1206. And when it is said to him, "Fear Allah”, he is led by 
arrogance to (more) crime. So enough for him is Hell, and 
worst indeed is that place to rest!} 

}207. And of mankind is he who would sell himself, seeking 
the pleasure of Allah. And Allah is foil of kindness to (His) 
servants.} 


The Characteristics of the Hypocrites 

As-Suddi said that these Ayat were revealed about Al- 
Akhnas bin Shariq Ath-Thaqafi who came to Allah’s Messenger 
M and announced his Islam although his heart concealed 
otherwise. 1 ' 1 

Ibn ‘Abbas narrated that these Ayat were revealed about 
some of the hypocrites who criticized Khubayb and his 
companions who were killed during the Raji‘ incident. 121 
Thereafter, Allah sent down His condemnation of the 
hypocrites and His praise for Khubayb and his companions: 

4 jilt Jj-li £ ojdli .<%■ <4 

iAnd of mankind is he who would sell himself, seeking the 
pleasure of Allah.} 

It was also said that they refer to the hypocrites and the 
believers in general. 131 This is the opinion of Qatadah, 

111 At-Tabari 4:229. 

1 1 When ‘Adal and Qarah tribes killed the ten Companions whom the 
Prophet jg sent to teach them the Qur’an and Islam. 

131 At-Tabari 4:230. 


Mujahid, Ar-Rabf bin Anas and several others, and it is 
correct. 

Ibn Jarir related that Al-Qurazi said that Nawf Al-Bikali, who 
used to read (previous Divine) Books said, “I find the 
description of some members of this Ummah in the previously 
revealed Books of Allah: they (hypocrites) are people who use 
the religion to gain material benefit. Their tongues are sweeter 
than honey, but their hearts are more bitter than Sabir (a 
bitter plant, aloe). They show the people the appearance of 
sheep while their hearts hide the viciousness of wolves. Allah 
said, They dare challenge Me, but they are deceived by Me. I 
swear by Myself that I will send a Fitnah (trial, calamity) on 
them that will make the wise man bewildered.* I contemplated 
about these statements and found them in the Qur'an 
describing the hypocrites: 


4 U jc- 4 jif 4 Jdy 


rjUjf C^j} 


iAtid of mankind there is he whose speech may please you (O 
Muhammad $&), in this worldly life, and he calls Allah to 
witness as to that which is in his heart,}^ 

This statement by Al-Qurazi is Hasan Sahih . Allah said: 


4...and he calls Allah to witness as to that which is in his 
heart,} 

This Ayah indicates that such people pretend to be Muslims, 
but defy Allah by the disbelief and hypocrisy that their hearts 
conceal. Similarly Allah said: 






iThey may hide (their crimes) from men, but they cannot hide 
(them) from Allah.} (4:108) 

This Tafsir was reported from Ibn ‘Abbas^ by Ibn Ishaq. It 
was also said that the Ayah means that when such people 
announce their Islam, they swear by Allah that what is in 
their hearts is the same of what their tongues are 


111 At-Tabari 4:232. 
121 AJ-Tabari 4:230. 
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pronouncing. This is also a correct meaning for the Ayah that 
was chosen by ‘Abdur-Rahman bin Zayd bin Aslam.* 1 ' It is 
also the choice of Ibn Jarir who related it to Ibn 'Abbas and 
Mujahid. Allah knows best. 

Allah said: 


iYet he is the most Aladd of the opponents.} (2:204) 

The Ayah used the word Aladd here, which literally means 
“wicked’ (here it means ‘quarrelsome’). A variation of the word 
Ludda was also used in another Ayah: 

.*> 


iSo that you (Multamtnad) warn with it (the Qur'an) a Ludda 
people.} (19:97) 

Hence, a hypocrite lies, alters the truth when he quarrels 
and does not care for the truth. Rather, he deviates from the 
truth, deceives and becomes most quarrelsome. It is reported 
in Sahih. that Allah’s Messenger said: 

t j Op OpIp lj)j tyil lil jilUl ZA> 

“T/ie signs of a hypocrite are three: Whenever he speaks, he 
tells a lie. Whenever he promises, he always breaks it (his 
promise). If you have a dispute with him, he is most 
quarrelsome .»* 2 ’ 

Imam Bukhari reported that ‘A’ishah narrated that the 
Prophet agg said: 

oft 1 4il Jl 0)» 


“The most hated person to Allah is he who is Aladd and 
Khasim (meaning most quarrelsome) .»* 3 ' 

Allah then said: 


^ x.- i' j jgji\ J 


& 

4<§|2t2H 


111 At-Tabari 4:233. 

121 Fath Al-Bari 1:111. 
131 Fath Al-Bari 8:36. 
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4And when he hints away (from you O Muhammad), he 
struggles in the land to make mischief therein and to destroy tlte 
crops and the cattle, and Allah likes not mischief. } 

This Ayah indicates that such persons are deviant in the 
tongue, evil in the deeds, their words are fabricated, their 
belief is wicked and their works are immoral. The Ayah used 
the (Arabic word) Sa‘a (literally, “tries’ or ‘intends’). This word 
was also used to describe Pharaoh: 


A, A 


iThen he turned his back, Yas'd (striving hard against Allah). 
Then he gathered Ohs people) and cried aloud saying, T am 
your lord, most high.' So Allalt, seized him with a punishing 
example for his last and first transgression. Verily, in this is an 
instructive admonition for whosoever fears Allah. } (79:22-26) 

(Sa'a was also used in the Ayah]: 


4A Si d) O' j* ijl nO 


<0 yoH who believe (Muslims)! When tlte call is proclaimed for 
the Saldh (prayer) on the day of Friday (Jutnu'ah prayer), 
As'aio come to the remembrance of Allah.} (62:9) 

This Ayah means, “(when the call to the Friday prayer is 
announced) intend and then proceed to attend the Friday 
prayer.’ We should mention that hastening to the mosque is 
condemed by the Sunnah (as this is another meaning for the 
word Sa‘a ): 


j LfUi jjriij \zJ\j pij Ujife ISUji ‘AS iij> 


iWhen you come to attend the prayer, do not come in a Sa'f 
Oiaste). Rather, come to it while walking at ease and in peace 
(or grace). t 1 ' 1 

The hypocrite has no motive in this life but to cause mischief 
and to destroy the crops and the offspring, including what the 
animals produce and what the people depend on for their 
livelihood. Mujahid said, “If the hypocrite strives for mischief 
m 


Muslim 1:420. 
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in the land, Allah prevents the rain from falling and thus the 
crops and the offspring perish.” The Ayah continues: 

i'xz i( 44 v 

4 -and Allah likes not mischief.$ that is, Allah does not like those 
who possess these characteristics, or those who act like this. 


Rejecting Advice is Characteristic of the Hypocrites 

Allah said: 


4 'i Jj 


4 And when it is said to him, "Fear Allah”, he is led by 
arrogance to (more) crime.} 

This Ayah indicates that when the hypocrite, who deviates in 
his speech and deeds, is advised and commanded to fear 
Allah, refrain from his evil deeds and adhere to the truth, he 
refuses and becomes angiy and outraged, as he is used to 
doing evil. This Ayah is similar to what Allah said: 


% % ii fa j. jit ji 

ji/, \££ <<$ 


4And when Our clear verses are recited to them, you will 
notice a denial on the faces of the disbelievers! They are nearly 
ready to attack with violence those who recite Our verses to 
them. Say: ",Shall l tell you of something worse than that? The 
Fire (of Hell) which Allah has promised to those who 
disbelieved, and ivorst indeed is that destination!} (22:72) 

This is why in this Ayah, Allah said: 

ji4 

4So enough for him is Hell, and worst indeed is that place to 
rest} 

meaning, the Fire is enough punishment for the hypocrite. 


The Sincere Believer prefers pleasing Allah 

Allah said: 
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iAnd of mankind is he who would sell himself, seeking the 
pleasure of Allah.} 

After Allah described the evil characteristics of the 
hypocrites, He mentioned the good qualities of the believers. 
Allah said: 


iAnd of mankind is he who loould sell himself, seeking the 
pleasure of Allah.} 


Ibn ‘Abbas, Anas, Said bin Musayyib, Abu Uthman An- 
Nahdi, Ikrimah and several other scholars said that this Ayah 
was revealed about Suhayb bin Sinan Ar-Rumi. When Suhayb 
became a Muslim in Makkah and intended to migrate (to Al- 
Madinah), the people (Quraysh) prevented him from migrating 
with his money. They said that if he forfeits his property, he is 
free to migrate. He abandoned his money and preferred to 
migrate, and Allah revealed this Ayah about him. ‘Umar bin 
Khattab and several other Companions met: Suhayb close to 
the outskirts of Al-Madinah at Al-Harrah (flat lands with black 
stones). They said to him, “The trade has indeed been 
successful.” He answered them, “You too, may Allah never 
allow your trade to fail. What is the matter?” Umar told him 
that Allah has revealed this Ayah (2:207) about him. It was 
also reported that Allah’s Messenger said, “The trade has 
been successful, O Suhayb! "I 1 ! 

The meaning of the Ayah (2:207) includes every Mujahid in 
the way of Allah. Allah said in another Ayah: 


4 -i- 4 ^ / 4is! 6'^ 

v- lyj of*j- — _| Ijcj 


i Verily, Allah has purchased of the believers their lives and 
their properties for (the price) that theirs shall be the Paradise. 
They fight in Allah’s cause, so they kill (others) and are killed. 
It is a promise in truth which is binding on Him in the Tawrah 
and the Injil and the Qur'cbi. And who is truer to his covenant 


m 


At-Tabari 4:248. 
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than Allah? Then rejoice in the bargain which you have 
concluded. That is the supreme success.} (9:111) 


When Hisham bin ‘Amr penetrated the lines of the enemy, 
some people criticized him. Umar bin Al-Khattab and Abu 
Hurayrah refuted them and recited this Ayah: 






iAnd of mankind is he who would sell himself, seeking the pleasure 
of Allah. And Allah is full of kindness to (His) servants.} 


W \J4$ % j ijuli l£si; 



4208. O you who believe! Enter Siltn perfectly, and follow not 
the footsteps of Shaytan (Satan). Verily, he is to you a plain 
enemy.} 

42 09. Then if you slide back after the clear signs (Prophet 
Muhammad jfe, and this Qur'an and Islam) have come to you, 
then know that Allah is All-Mighty, All-Wise}. 


Entering Islam in its Entirety is obligated 

Allah commands His servants who believe in Him and have 
faith in His Messenger 3 g§ to implement all of Islam’s legislation 
and law, to adhere to all of its commandments, as much as 
they can, and to refrain from all of its prohibitions. ‘Al-‘Awfi 
said that Ibn ‘Abbas said, and also Mujahid, Tawtis, Ad- 
Dahhak, *Ikrimah, Qatadah, As-Suddi and Ibn Zayd said that 
Allah’s statement: 

4 j [ 

iEnter Silm} means Islam. 11 ' Allah’s statement: 

4u£=>^ 

4.. .perfectly} means, in its entirety. This is the Tafsir of Ibn 
‘Abbas, Mujahid, Abu Al-‘Aliyah, ‘Ikrimah, Ar-Rabl‘ bin Anas, 
As-Suddi, Muqatil bin Hayyan, Qatadah and Ad-Dahhak.' 2 ' 

At-Tabari 4:252, Ibn Abi Hatim 2:584-585. 

121 Ibn Abi Hatim 2:586-588. 
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Mujahid said that the Ayah means, Perform all the good works 
and the various pious deeds, this is especially addressed to 
those from among the People of the Scripture who embraced 
the faith.' 111 

Ibn Abu Hatim reported that Ibn ‘Abbas said that: 

j ijU-ii yjj? ^ 

40 you wlw believe! Enter Silm perfectly} 

refers to the believers among the People of the Scripture. This 
is because they believed in Allah, some of them still followed 
some parts of the Tawrah and the previous revelations. So 
Allah said: 

413&- i-J' J |£i»* 

iEnter Islam perfectly .^ ,21 Allah thus commanded them to 
embrace the legislation of the religion of Muhammad in its 
entirety and to avoid abandoning any part of it. They should no 
longer adhere to the Tawrah. 

Allah then said: 

4.. .and follow not the footsteps of Shay tan} 

meaning, perform the acts of worship and avoid what Satan 
commands you to do. This is because: 



4He (Shaytan) commands you only ivhat is evil and Fahshd' 
(sitifiil), and that you should say about Allah what you know 
not.} (2:169) and: 

4j^ v -** 1 

4He only invites his Hizb (followers) tlwt they may become the 
dwellers of the blazing Fire.} (35:6) 

Hence, Allah said: 


111 Ibn Abi Hatim 2:585. 
121 Ibn Abi Hatim 2:582. 


itd % p ft* 



Surah 2 . Al-Baaarah (201 - 224 ) (Part-2 


583 


A Verily, he is to you an open enemy.) 

Allah said: 

AThen if you slide back after the clear signs have come to you) 

meaning, if you deviate from the Truth after clear proofs have 
been established against you, 

A. jiff- <3^ oJ ifSl'i) 

A-..then know that Allah is All-Mighty) in His punishment, and 
no one can escape His vengeance or defeat Him. 

A^> 


iAll-Wise) in His decisions, actions and rulings. Hence Abu Al- 
‘Aliyah, Qatadah and Ar-Rabi‘ bin Anas said, “He is Mighty in 
His vengeance, Wise in His decision.” 11 * 


$ JjS Is&J fib ^ "Sif ^ SjJlaj jfo) 


y > A;* >✓> 


4210. Do they then wait for anything other than that Allah 
should come to them over the shadoios of the clouds and the 
angels? (Then) the case would be already judged. And to Allah 
return all matters (for decision).) 


Do not delay embracing the Faith 


A Do they then wait for anything other than tltat Allah should 
come to them over the sltadows of the clouds and tlw angels?) 

on the Day of Resurrection to judge the early and the latter 
creations. Allah shall then reward each according to his or her 
deeds; and whoever does good shall see it, and whoever does 
evil shall see it. This is why Allah said: 


A^ & JiS &) 


A(Then) the case would be already judged. And to Allah return 
all matters (for decision).) 


*** Ibn Abi Hatim 2:591. 
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o-r^\j {£*1* 6j^dij Q ji\ ijJS" 


v .-vv ^ ^ 


ft v ^ i ^ ^ a ^ r ff^> r/» ^ #< f j ^ 

;L^>j\i) fUii^ ^JU2»^-J ^ 1> . ^ i ^1 



Tafsir Ibn Kathy 

Similarly, Allah 
said: 

& J.fi\ J2 \\ yt) 
fc MX & <Cs :£h 

*ts / 

. // / l / ^*.uff / 

^?,lw> 

/</ /■*> 
jV>. 

f>:^ 


Juo <jOiW t_jaJb>-\ U»j 4J» \\^-j 

J^, (jo CxL^lJ \^~£> » WU 
JtlJi^cr 4 l£ iitj *4i jL^J 4jsiyi^-\ O 

»/i >> »/* ^ r ^ Z vjv < m A „ 

LJj AaJl^ill Q»>lL^>^I 

ji 5J4-4' ^ (f-j» o'^ 

j> jfetjj u^i J^Ot \IjIjuwV j J-^l' 0;\j 


>J Jf> ■* ,'• mT >4 <" . "' 
J j'j 


4Nay! When the earth 
is ground to powder. 
And your Lord comes 
with the angels in rows. 
And Hell will be 
brought near that Day. 
On that Day will man 
remember, but how will 
that remembrance (then) 
avail him?) (89:21-23) 
and: 

o\ t Jj# jl) 
dk ji &J $ ■) Is^uiii 
4<tyj v^.'* J“ 


4Do they that wait for anything other than that the angels 
should come to diem, or that your Lord (Allah) should come, or 
that some of the signs of your Lord should come (i.e., portents 
of the Hour, e.g., rising of the sun from the west)!) (6:158) 

Abu Jafar Razi reported that Abu Al-‘Aliyah narrated that: 

iiupi) £3\ 05 ^ a # J ^ o/J* &) 

4Do they then wait for anything other than that Allah should 
come to them over the shadows of the clouds and the angels?) 

means, the angels will descend on the shadows of clouds, 
while Allah comes as He wills J 1 ^ Some of the reciters read it, 

m 


A{-Tabari 4:264. 


Surah 2. Al-Baqarah (201 - 224) (Part-2) 


585 


ui ji 


Do they then wait for anything other than that Allah should 
come to them and also the angels over the shadows of the 
clouds. 


This is similar to Allah’s other statement: 


4 j>j ffjii & <3*-^ (yj$ 


iAnd (remember) the Day when the heaven shall be rent 
asunder with clouds, and the angels will be sent down, with a 
grand descending .> (25:25) 


,*f fif "jV i'' f if S*'*. i'O •» V 

*u> op 4>»w «il w Jj- ,#j'. & j^e 1 * (O Xy; J~-r 

iji:i ce jjfJ-ij Qjl' i^ijj ^3 J..C. 

jji< itis jjji lifj j u'..Jo] ' >^>j> 


4221. Asfc the Children of Israel how many clear Ayat (proofs, 
evidences, verses, lessons, signs, revelations, etc.) We gave 
them. And whoever changes Allah's favor after it has come to 
him, [e.g., renounces the religion of Allah (Islam) and accepts 
Kufr (disbelief)] then surely, Allah is severe in punishment.$ 

4222. Beautified is the life of this world for those who 
disbelieve, and they mock at those who believe. But those who 
have Taqioa, will be above them on the Day of Resurrection. 
And Allah gives (of His bounty, blessings, favors, and honors 
on the Day of Resurrection) to whom He wills without limit.$ 


The Punishment for changing Allah’s Favor and 
mocking the Believers 

Allah mentioned that the Children of Israel, were witnesses 
to many clear signs that attest to the truth of Moses regarding 
what he was sent with for them. They witnessed his hand 
(when it became lit with light), his parting the sea, his striking 
the rock (and water flowed from the rock), the clouds that 
shaded them during the intense heat, the manna and the 
quails, and so forth. These signs attested to the existence of 
the Creator and the truth of Moses by whose hand these signs 
appeared. Yet, so many among them changed Allah’s favor, by 
preferring disbelief to faith and by ignoring Allah’s favors, 




586 


Tafsir ton Katlur 


JjJ-i. Sii **j iC- d jm <5i( amb ^j) 


iAttd whoever changes Allah's favor after it had come to him, 
then surely, Alldlt is severe in punishment.$ 

Similarly, Allah said about the disbelievers of Quraysh: 






,fSh .\?i\ 






iHave you not seen those who have changed the blessings of 
Allah into disbelief, and caused tlteir people to dwell in the 
house of destruction? Hell, in which they will bum, - and 
what an evil place to settle in!) (14:28, 29) 

Then Allah states that He has made the life of this world 
beautiful for the disbelievers who are satisfied with it, who 
collect wealth, but refrain from spending it on what they have 
been commanded, which could earn them Allah’s pleasure. 
Instead, they ridicule the believers who ignore this life and 
who spend whatever they earn on what pleases their Lord. The 
believers spend seeking Allah’s Face, and this is why they have 
gained the ultimate happiness and the best share on the Day 
of the Return. Therefore, they will be exalted above the 
disbelievers at the Gathering Place, when they are gathered, 
during the resurrection and in their final destination. The 
believers will reside in the highest grades in the utmost highs, 
while the disbelievers will reside in the lowest of lows (in the 
Fire). 

This is why Allah said: 

jj/ > ‘$)) 

iAnd Allah gives to whom He wills without limit.) 

This Ayah indicates that Allah gives sustenance to whomever 
He wills of His servants without count or limit in this and the 
Hereafter. A Hadith has stated (that Allah said): 

«JriU jif jiif 

«0 son of Adam! Spend (in Allah's cause) and 1 (Allah) will 
spend on i/om.s 111 


111 Al-Humaydi 2:459. 
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The Prophet jg said: 

f 'Ij J% 

»0 Bilal! Spend and do not fear deprivation from the Owner of 
the Throne .» [1 * 


Allah said: 


J > > *> -X „ 




i...and whatsoever you spend of anything (in Allah's cause), 

He will replace it.} (34:39) 

In addition, it is reported in the SahOi (that the Prophet jg 
said): 


VaAv# ■ia£-1 f-3 ► UD l yJ j|B 

• Uh IS'... .t * Japl jUjiil JjjJj i uL>- 


u Every day two angels come down from heavens and one of 
them says, 'O Allah! Compensate every person who spends in 
Your cause,' and the other (angel) says, 'O Allah! Destroy 
every miser. 


Also in the Sahih: 

C—-J l *J t CJi li C.I S \ U Vl ^y> UJU ( Jji j . ^jJUa f 1 

oJojJ Uj 


*The son 0 / Adam says, 'My money, my money!' Yet, what is 
your money except tlwt which you eat and use up, wear and 
tear, and spend in charity and thus keep (in your record). 
Other than that, it will go away and will be left for the people 
(the inheritors).^ 


In addition, Imam Ahmad reported that the Prophet jg said: 


«iJ Jip v if 1 & *3 ju i if juj .ii j is n ^ dii» 


*The Dunya (life of this world) is the residence of those who 
have no residence, the wealth of those who have no wealth, and 
it is harvested by those who have no sense of reason. » (41 


111 At-Tabarani 10:192. 
121 Fath Al-Bari 3:357. 
131 Muslim 4:2273. 

141 Ahmad 6:71. 
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!»♦»* 4>l> *>*i> <*' J"& l&'fy 

if jif i* jJ>> Si »j»j3 “i) Ubfcf Uj *j VyiSi-l (jjUll jj j£**Ll 

* 3$ 4 % ^ «!^sa q |£« ft ^ *£5 (* iidt 

** di 42* 


4223. Mankind was one community and Allah sent Prophets 
with glad tidings and warnings, and with them He sent down 
the Scripture in truth to judge between people in matters 
wherein they differed. And only those to whom (the Scripture) 
was given differed concerning it, after clear proofs had come 
unto them, through Iwtred, one to another. Then Allah by His 
leave guided those who believed to the truth of that wherein 
they differed. And Allah guides whom He wills to the straight 
path 


Disputing, after the Clear Signs have come, indicates 
Deviation 


Ibn Jarir reported that Ibn ‘Abbas said, “There were ten 
generations between Adam and Nuh, all of them on the 
religion of Truth. They later disputed so Allah sent the 
Prophets as wamers and bringers of glad tidings.” He then 
said that this is how ‘Abdullah read the Ayah: 

oJL*’! j of S*01 UIS 


The people were one Urnmah and they then disputed. 111 


Al-Hakim recorded this in his Mustadrak and said, "Its 
chain of narrators is SahOx, but they (Al-Bukhari and Muslim) 
did not record it.”* 21 Abu Jafar Razi reported that Abu Al- 
‘Aliyah said that Ubayy bin Ka*b read the Ayah as: 




I o_L>-1 j *t-»I ^.01 


The people were one Urnmah and they then disputed and Allah 
sent the Propltets as wamers and bringers of glad tidings. 131 

‘Abdur-Razzaq said that Ma‘mar said that Qatadah said that 


111 At-Tabari 4:275. 
121 Al-Hakim 2:546. 
131 At-Tabari 4:78. 
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Z\ && 


4 Mankind was one community} 
means; "They all had the guidance. Then: 

Jii Sjz \J&\1 

They disputed and Allah sent Prophets. 

The first to be sent was Nuh."* 1 * 

‘Abdur-Razzaq reported that Abu Hurayrah commented on: 

44% U « Q !£« 


iThen Allah by His leave guided those who believed to the truth 
of that wherein they differed.} 

saying that the Prophet ;gg said: 


jC tilAJi MJji bjj >-Vi 

o l«3 4)1 UlJLfi ^ o b-jj 'j ULi '{j* 

1-1*3 i 4-3 0 ^-i0U 1 4 ] I UU^i 4-3 I ^40*"^ ^1 l-4» l 4j% 

^ joJ; ^4dj 


«We are the last (nation), but the first (foremost) on the Day of 
Resurrection. We are the first people to enter Paradise, although 
they (Jews and Christians) have been given the Book before us 
and we after them. Allah has guided us to the truth wherever 
they disputed over it. This is the day (Friday) that they 
disputed about, Allah guided us to it. So, the people follow us, 
as tomorrow is for the Jews and the day after is for the 
Christians 

Ibn Wahb related that ‘Abdur-Rahman bin Zayd bin Aslam 
said that his father said about the Ayah: 

44% U h. tfSSJ Q !£s iif 

iThen Allah by His leave guided those who believed to the truth 
of that wherein they differed.} 

They disputed about the day of Congregation (Friday). The 

111 ‘Abdur-Razzaq 1:82. 

‘Abdur-Razzaq 1:82. 
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Jews made it Saturday while the Christians chose Sunday. 
Allah guided the Ummah of Muhammad jg to Friday. They also 
disputed about the true Qiblah. The Christians faced the east 
while the Jews faced Bayt Al-Maqdis. Allah guided the Ummah 
of Muhammad sg to the true Qiblah ( Ka‘bah in Makkah). They 
also disputed about the prayer, as some of them bow down, but 
do not prostrate, while others prostrate, but do not bow down. 
Some of them pray while talking and some while walking. Allah 
guided the Ummah of Muhammad jg to the truth. They also 
disputed about the fast; some of them fast during a part of the 
day, while others fast from certain types of foods. Allah guided 
the Ummah of Muhammad si to the truth. They also disputed 
about Ibrahim. The Jews said, ‘He was a Jew,’ while the 
Christians considered him Christian. Allah has made him a 
Haniyfan Musliman. Allah has guided the Ummah of 
Muhammad jg to the truth. 

They also disputed about ‘Isa. The Jews rejected him and 
accused his mother of a grave sin, while the Christians made 
him a god and the son of God. Allah made him by His Word 
and a spirit from (those He created) Him. Allah guided the 
Ummah of Muhammad jg to the truth.” 11 ' 

Allah then said: 

4.. .by His leave} meaning, “By His knowledge of them and by 
what He has directed and guided them to,’ according to Ibn 
Jarir.' 2 ' Also: 

4And Allah guides whom He wills} 
means from among His creation. (Allah said:) 

4 .. .to the straight way} meaning, He commands the decision and 
the clear proof. Al-Bukhari and Muslim reported that ‘A’ishah 
narrated that when Allah’s Messenger jg used to wake up at 
night to pray, he would say: 


At-Tabari 4:284. 
' 2| At-Tabari 4:286. 
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‘ijl»U 1 VJ 

aJ UJ <-i \f\S Uj ibk- iSi *;SL^l3lJ 

y j; .-A J?l^» Jj til; y> vlu[ t viUSij j>Jl ^ 


«0 Allah, the Lord of (angels) Jibtil, Mikd'it and Isrdfil, 
Creator of the heavens and earth and Knower of the seen and 
the unseen. You judge between Your servants regarding what 
they have disputed in, so guide me to what have been the 
subject of dispute of the truth by Your leave. Indeed, You guide 
whom You will to the straight path, 


A Du‘a reads: 


V j £»jj'j £f\j lipdi tijjij iii>- £/\ ^jui» 

«uuj 


“O Allah! Show us the truth as truth, and bestow adherence to 
it on us. Show us the evil as evil, and make us stay away from 
it, and do not confuse us regarding the reality of evil so that we 
will not be led astray by it, and make us leaders for the 
believers .s* 2 ’ 


oj >£ u$ pk \% iji 11 ot •» 


& 'P h %P&P P iM & \)$ 


^224. Or think you that you will enter Paradise without such 
(trials) as came to those who passed away before you? They 
were afflicted with severe poverty and ailments and were so 
shaken that even the Messenger and those who believed along 
with him said, "When (will come) the help of Allah?” Yes! 
Certainly, the help of Allah is near!} 


Victory only comes after succeeding in the Trials 

Allah said: 


^ ft 

4Or think you that you will enter Paradise} 


Muslim 1:534. 

Takhrij Al-Ihya ’3:1418. 
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before you are tested and tried just like the nations that came 
before you? This is why Allah said: 


(S & 


4...without such (trials) as came to those who passed away 
before you ? They were afflicted with severe poverty and 
ailments} 

meaning, illnesses, pain, disasters and hardships. Ibn MasMd, 
Ibn ‘Abbas, Abu Al-‘Aliyah, Mujahid, Said bin Jubayr, Murrah 
Al-Hamdani, Al-Hasan, Qatadah, Ad-Dahhak, Ar-Rabl‘, As- 
Suddi and Muqatil bin Hayyan said that 


iAl-Ba'sd'} means poverty.* 1 ' Ibn ‘Abbas said that 


4&&4 


i...and Ad-Darra'} means ailments. 



iand were so shaken} for fear of the enemy, and were tested, and 
put to a tremendous trial. An authentic Hadith narrated that 
Khabbab bin Al-Aratt said, “We said, ‘O Messenger of Allah! 
Why do you not invoke Allah to support us? Why do you not 
supplicate to Allah for us?’ He said: 


J,)) fjA. f-.l3 if* jLiiJl u! D 

V t 4-oJlP J J \j» LLa Li iaJLwj ^ <*111.3 N 

. J* JjUi 


“The saw would be placed on the middle of the head of one of 
those who were before you (believers) and he would be saion 
until his feet, and he would be combed with iron combs between 
his skin and bones, yet that would not make him change his 
religion J 

He then said: 


JUw N {j* «_s'ljj! jrri auI 

, > * + ' * i. ', y * 5 


m 


Ibn Abi Hatim 2:616. 
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«By Allah! This matter (religion) will spread (or expand) by 
Allah until the traveler leaves San'a' to Hadramawt (both in 
Yemen, but at a great distance from each otlter) fearing only 
Allah and then the wolf for the sake of his sheep. You are just a 
hasty peopled 
And Allah said: 


« J ?J% J j.6i ^ 

4; t , jlCdj ijiii d>j3!' ill i 


iAlif-Ldm-Mim. Do people think that they will be left alone 
because they say: "We believe," and will not be tested? And 
We indeed tested those who were before them. And Allah will 
certainly make (it) known (the truth of) those who are true, and 
zvill certainly make (it) known (the falsehood of) those who are 
liars.$ (29:1-3) 


The Companions experienced tremendous trials during the 
battle of Al-Ahzab (the Confederates). Allah said: 


ijj jl—i i>y O; fj’&r 

Zjgji j \ji % ;«;ii j! $ oJiSj 

X All' U jrfTjU_J CjJ)b 


4W?ie/; they came upon you from above you and from beloio 
you, and when the eyes grew wild and the hearts reached to the 
throats, and you were harboring doubts about Allah. There, the 
believers were tried and shaken with a mighty shaking. And 
when the hypocrites and those in whose hearts is a disease (of 
doubts) said: "Allah and His Messenger promised us nothing 
but delusion!"} (33:10-12) 

When Heraclius asked Abu Sufyan, “Did you fight him 
(Prophet Muhammad)?” He said, “Yes.” Heraclius said, “What 
was the outcome of warfare between you?” Abu Sufyan said, 
“Sometimes we lose and sometimes he loses.” He said, “Such 
is the case with Prophets, they are tested, but the final victory 
is theirs.” 121 

Allah’s statement: 


111 Fath Al-Bari 6:716. 
121 Fath Al-Bari 9:25. 
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ui !£• 

4...without (such) (trials) as came to those who passed away 
before you} 

meaning, their way of life. Similarly, Allah said: 

T & li£ fa 53 RUty 

477ie« We destroyed men stronger (in power) than these - and 
the example of the ancients has passed away (before them)} 
(43:8) and: 


4$ 0 & *£• \p\'. Si'j ifO* jyu ffo 

4.. .were so shaken that even the Messenger and those wlw 
believed along with him said, "When (will come) the help of 
Allah."} 


They pleaded (to Allah) for victory against their enemies and 
invoked Him for aid and deliverance from their hardships and 
trials. Allah said: 


40 & 0 ii '$} 

4Yes! Certainly, the help of Alldlx is near!} 

Allah said: 


40]A £ 4$ 


4Verily, along with every hardship is relief. Verily, along with 
every hardship is relief.} (94:5, 6) 

So just as there is hardship, its equal of relief will soon 
arrive. This is why Allah said: 


40 P 0 ol vty 


4Yes! Certainly, the help of Allah is near!} 


$ 520 jl & t jf nU dZj&} 

‘fi '*2 Ip j*- it Ijiji UJ Jjs—li 


<235. They ask you (O Muhammad jg) ivhat they should 
spend. Say: "Whatever you spend of good must be for parents 
and kindred and orphans and Al-Masakin (the poor) and the 
wayfarer, and whatever you do of good deeds, truly, Alldlt 
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rJ) ri ^ fcnows it well."} 

• iic-.rr-t 


^ 'ii- 

jjSi1i AjL;. 4^i*' 

^<>->J \ ^ 4#\j Ab\ 

^ 5j^Cib ^i==tQ>: '5^" 


Who deserves the 
Nafaqah (Spending 
or Charity) 

Muqatil bin Hayyan 
said that this Ayah 
was revealed about 
the voluntary 
charity. 111 The Ayah 
means, They ask you 
(O Muhammad *jg) 
how they should 
spend,’ as Ibn ‘Abbas 
and Mujahid have 
'•* 11 stated. So, Allah 
explained it for them, 
saying: 

C/jJ>jilj ji- 5i >*>j»l t« 

5}j y&i\j 

iSay: "Whatever you 
spend of good must be 


for parents and kindred and orphans and Al-Masakin and the 
wayfarer,”} 

meaning, spend it on these categories or areas. Similarly, a 
Hadlth states (that those who deserve one’s generosity the 
most, are): 

•duit *S&1 p IlU-ij d&Sj htij iufi 


«Your mother, father, sister, brother, the closest and then the 
farthest (relatives) .» |21 

Maymun bin Mihran once recited this Ayah (2:215) and 
commented, “These are the areas of spending. Allah did not 
mention among them the drums, pipe, wooden pictures, or the 


111 Ibn AbiHatim 2:619. 
121 Al-Hakim 3:611. 
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curtains that cover the walls. 
Next, Allah said: 


^ l>j) 


4 .. .and whatever you do of good deeds, truly, Allah knows it well.} 
meaning, whatever you perform of good works, Allah knows 
them and He will reward you for them in the best manner, no 
one will be dealt with unjustly, even the weight of an atom. 


J J±- jij ’“s— i o' y>j jlhfi ^ i= =tj K 

V fix lifj p3 


4226. Fighting is ordained for you (Muslims) though you 
dislike it, and it may be that you dislike a thing which is good 
for you and that you like a thing which is bad for you. Allah 
knows but you do not know.} 


Jihad is made Obligatory 

In this Ayah, Allah made it obligatory for the Muslims to 
fight in Jihad against the evil of the enemy who transgress 
against Islam. Az-Zuhri said, “Jihad is required from every 
person, whether he actually joins the fighting or remains 
behind. Whoever remains behind is required to give support, if 
support is warranted; to provide aid, if aid is needed; and to 
march forth, if he is commanded to do so. If he is not needed, 
then he remains behind.” It is reported in the Sahih: 


l^l>- OU l J jju oU 


"Whoever dies but neither fought (i.e., in Allah's cause), nor 
sincerely considered fighting, will die a death of Jdhiliyyah (pre- 
Isldmic era of ignorance) .»* 2 * 

On the day of Al-Fath (when he conquered Makkah), the 
Prophet said: 


lip i^3 ^1 


"There is no Hijrah (migration from Makkah to Al-Madinah) 
after the victory, but only jihad and good intention. If you were 


Ibn Abi Hatim 2:620. 
121 Muslim 3:1517. 
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required to march forth, then march forth .n 1 ' 1 
Allah’s statement: 

ip & 

i... though you dislike it} means, ‘Fighting is difficult and heavy 
on your hearts.’ Indeed, fighting is as the Ayah describes it, as 
it includes being killed, wounded, striving against the enemies 
and enduring the hardship of travel. Allah then said: 


i.. .and it may be that you dislike a thing which is good for 
you} 

meaning, fighting is followed by victory, dominance over the 
enemy, taking over their lands, money and offspring. Allah 
continues: 


ip & SSJ* 


i.. .and that you like a thing which is bad for you.} 

This Ayah is general in meaning. Hence, one might covet 
something, yet in reality it is not good or beneficial for him, 
such as refraining from joining the Jihad, for it might lead to 
the enemy taking over the land and the government. Then, 
Allah said: 


i£>£Z -i &S p &j} 


iAllah knows, but you do not know.} 

meaning, He has better knowledge than you of how things will 
turn out to be in the end, and of what benefits you in this 
earthly life and the Hereafter. Hence, obey Him and adhere to 
His commands, so that you may acquire the true guidance. 


P p=S fiS 'J- jJf *J» J\Si ji *J> JG p jfc 


'is i* W iit 

4^ &4k }^% CSst 4 J cXi 


^ FathAl-Bari 4:56. 
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t jy* y* 


i217. They ask you concerning fighting in the Sacred Months. 
Say, "Fighting therein is a great (transgression) but a greater 
(transgression) with Allah is to prevent mankind from following 
the way of Allah, to disbelieve in Him, to prevent access to Al- 
Masjid Al-Hardm (at Makkah), and to drive out its inhabitants, 
and Al-Fitnah is worse than killing/' And they will never cease 
fighting you until they turn you back from your religion 
(Islamic Monotheism) if they can. And whosoever of you turns 
back from his religion and dies as a disbeliever, then his deeds 
will be lost in this life and in the Hereafter, and they will be the 
dwellers of the Fire. They will abide therein forever.} 

4218. Verily, those who have believed, and those who have 
emigrated (for Allah’s religion) and have striven hard in the 
way of Allah, all these hope for Allah's mercy. And Allah is 
OJi-Forgiving, Most-Merciful.} 


The N akhlah Military Maneuvers, and the Ruling on 
Fighting during the Sacred Months 

Ibn Abu Hatim reported that Jundub bin ‘Abdullah said: 
Allah’s Messenger assembled a group of men under the 
command of Abu ‘Ubaydah bin Jarrah. When he was about to 
march, he started crying for the thought of missing Allah’s 
Messenger jgj. Consequently, the Messenger sg relieved Abu 
‘Ubaydah from command, appointed ‘Abdullah bin Jahsh 
instead, gave him some written instructions and commanded 
him not to read the instructions until he reached such and 
such area. He also said to ‘Abdullah: 

^ iui j£i\ Jj. il;{ V» 

«Do not compel any of your men to continue marching with 
you thereafter .» 

When ‘Abdullah read the instructions, he recited Istirja‘ 
[saying, Trulyl to Allah we belong and truly, to Him we shall 
return’; and refer to (2:156)] and said, “I hear and obey Allah 
and His Messenger.” He then told his companions the story 
and read the instructions to them, and two men went back 
while the rest remained. Soon after, they found Ibn Hadrami 
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(one of the disbelievers of Quraysh) and killed him not 
knowing that that day was in Rajab or Jumadi (where Rajab 
is the Sacred Month). The polytheists said to the Muslims, 
“You have committed murder in the Sacred Month.” Allah then 
revealed: 


ji j' jt^’ ^ 


iThey ask you concerning fighting in the Sacred Months. Say, 
"Fighting therein is a great (transgression)..."^ 

Abdul-Malik bin Hisham, who compiled the Sirah (life story 
of the Prophet sg), related that Ziyad bin ‘Abdullah Bakka’i said 
that Muhammad bin Ishaq bin Yasar Al-Madani wrote in his 
book on the Sirah, “Allah’s Messenger jg sent ‘Abdullah bin 
Jahsh bin Riyab Al-Asadi in Rajab, after he (the Prophet §g) 
came back from the first battle of Badr. The Prophet jg sent 
eight people with him, all from among the Muhajiran and none 
from the Ansar. He also gave him some written instructions 
and ordered him not to read them until he marched for two 
days. ‘Abdullah should then read the instructions and march to 
implement them, but should not force any of those who were 
with him to accompany him. 

The companions of ‘Abdullah bin Jahsh were all from the 
Muhajirun, from the tribe of Banu ‘Abd Shams bin ‘Abd 
Manaf, there was Abu Hudhayfah bin ‘Utbah bin Rabi'ah bin 
‘Abd Shams bin ‘Abd Manaf. From their allies, there was 
‘Abdullah bin Jahsh, who was the commander of the army 
unit, and ‘Ukkashah bin Mihsan from the tribe of Banu Asad 
bin Khuzaymah. From the tribe of Banu Nawfal bin ‘Abd 
Manaf, there was “Utbah bin Ghazwan bin Jabir, one of their 
allies. From the tribe of Banu Zuhrah bin Kilab, there was 
Sa‘d bin Abu Waqqas. From Banu Ka*b, there were their allies: 
‘Adi bin ‘Amr bin Ar-RabPah not from the tribe of Ibn Wa’il; 
W&qid bin ‘Abdullah bin ‘Abd Manaf bin ‘Ann bin Thalabah 
bin Yarbu' from Banu Tamlm; and Khalid bin Bukair from the 
tribe of Banu Sa‘d bin Layth, Suhayl bin Bayda’ from Banu 
Al-Harith bin Fihr was also among them. When ‘Abdullah bin 
Jahsh marched for two days, he opened and read the 


'*1 Ibn Abi Hatim 2:628. 
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(Prophet’s) instructions, “When you read these instructions, 
march until you set camp at Nakhlah between Makkah and 
At-Ta’if. There, watch the movements of the caravan of 
Quraysh and collect news about them for us.” When ‘Abdullah 
bin Jahsh read the document, he said, “I hear and obey.” He 
then said to his companions, “Allah’s Messenger jfe has 
commanded me to march forth to Nakhlah to watch the 
movements of the caravan of Quraysh and to inform him about 
their news. He has prohibited me from forcing any of you (to go 
with me). So, those who seek martyrdom, they should march 
with me. Those who dislike the idea of martyrdom, let them 
turn back. Surely, I will implement the command of Allah’s 
Messenger sfe.” He and his companions continued without any 
of them turning back. 

‘Abdullah entered the Hijaz area (western Arabia) until he 
reached an area called Buhran, close to Furu‘. There, Sa‘d bin 
Abu Waqqas and ‘Utbah bin Ghazwan lost the camel that they 
were riding in turns, and they went back to search for it while 
‘Abdullah bin Jahsh and the rest of his companions continued 
until they reached Nakhlah. Then, a caravan belonging to the 
Quraysh passed by carrying raisins, food stuff and some trade 
items for the Quraysh. ‘Amr bin Hadrami, whose name was 
‘Abdullah bin ‘Abbad, was in the caravan, as well as TJthman 
bin ‘Abdullah bin Al-Mughlrah and his brother Nawfal bin 
‘Abdullah from the tribe of Makhzum, and Al-Hakam bin 
Kaysan, a freed slave of Hisham bin Al-Mughlrah. When they 
saw the Companions they were frightened, but when they saw 
TJkkashah bin Mihsan their fears subsided, since his head 
was shaved. They said, “These people seek the ‘Umrah, so 
there is no need to fear them.” 

The Companions conferred among themselves. That day was 
the last day in the (sacred) month of Rajab. They said to each 
other, “By Allah! If you let them pass, they will soon enter the 
Sacred Area and take refuge in it from you. If you kill them, 
you will kill them during the Sacred Month.” They at first 
hesitated and did not like to attack them. They then began 
encouraging themselves and decided to kill whomever they 
could among the disbelievers and to confiscate whatever they 
had. Hence, Waqid bin ‘Abdullah At-Tamlmi shot an arrow at 
‘Amr bin Al-Hadrami and killed him. ‘Uthman bin ‘Abdullah 



601 


Surah 2. Al-Baqarah (201 - 224 ) (Part-2) 


and Al-Hakam bin Kaysan gave themselves up, while Nawfal 
bin ‘Abdullah was able to outrun them in flight. Later on, 
‘Abdullah bin Jahsh and his companions went back to Allah’s 
Messenger jg in Al-Madlnah with the caravan and the two 
prisoners. 

Ibn Ishaq went on: I was told that some members of the 
family of ‘Abdullah bin Jahsh said that ‘Abdullah said to his 
companions: “Allah’s Messenger jg will have one-fifth of what 
we have confiscated.” This occurred before Allah required one- 
fifth for His Messenger from the war booty. So, ‘Abdullah 
designated one-fifth of the caravan for Allah’s Messenger jg and 
divided the rest among his companions. Ibn Ishaq also stated 
that at first, when the Sariyah came back to Allah’s Messenger 
3g, he said to them: 

jib i j J&i u* 

«/ have not commanded you to conduct warfare during the 
Sacred Month.* 


He left the caravan and the two prisoners alone and did not 
take any share of the war booty. 

When Allah’s Messenger jg did that, the soldiers from the 
attack were concerned and felt that they were destroyed, and 
their Muslim brethren criticized them for what they did. The 
Quraysh said that Muhammad jg and his Companions violated 
the sanctity of the Sacred Month and shed blood, confiscated 
property and took prisoners during it. Those who refuted them 
among the Muslims who remained in Makkah replied that the 
Muslims had done that during the month of Shaman (which is 
not a sacred month). Meanwhile, the Jews were pleased about 
what happened to Allah’s Messenger iff,. They said, ‘ Amr bin 
Hadrami was killed by Waqid bin ‘Abdullah: 'Amr, means the 
war has started, Hadrami means the war has come, as for 
Waqid (bin ‘Abdullah): the war has raged (using some of the 
literal meanings of these names to support their fortune¬ 
telling!).” But, Allah made all that turn against them. 

The people continued talking about this matter, then Allah 
revealed to His Messenger jg: 


j* _rC^=>1 <il jL* jSt clrij 
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iThey ask you concerning fighting in the Sacred Months. Say, 

"Fighting therein is a great (transgression) but a greater 
(transgression) with Allah is to prevent mankind from following 
the way of Allah, to disbelieve in Him, to prevent access to Al- 
Masjid Al-Haram (at Makkah), and to drive out its inhabitants, 
and Al-Fitnah is xuorse than killing.} 

This Ayah means, If you had killed during the Sacred 
Month, they (disbelievers of Quraysh) have hindered you from 
the path of Allah and disbelieved in it. They also prevented 
you from entering the Sacred Mosque, and expelled you from 
it, while you are its people, 

4'2 i, &} 


4...a greater (transgression) with Allah} than killing whom you 
killed among them. Also: 


4 p \ & #-1 


4...and Al-Fitnah is worse than killing.} 


means, trying to force the Muslims to revert from their religion 
and re-embrace Ku.fr after they had believed, is worse with 
Allah than trilling.’ Allah said: 


if if- £#4 ij} 


4And they will never cease fighting you until they him you 
back from your religion (Islamic Monotheism) if they can.} 

So, they will go on fighting you with unrelenting viciousness. 

Ibn Ishaq went on: When the Qur’an touched this subject 
and Allah brought relief to the Muslims instead of the sadness 
that had befallen them, Allah’s Messenger took possession 
of the caravan and the two prisoners. The Quraysh offered to 
ransom the two prisoners, TJthman bin ‘Abdullah and Hakam 
bin Kaysan. Allah’s Messenger said: 


• LL>-Li> ZjJb fSLifj it 


tVJe will not accept your ransom until our two companions 
return safely .» 

meaning Sa‘d bin Abu Waqqas and TJtbah bin Ghazwan, “For 
we fear for their safety with you. If you kill them, we will kill 
your people.” Later on, Sa‘d and TJtbah returned safely and 
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Allah’s Messenger jg 
accepted the 
Quraysh’s ransom for 
their prisoners. As for 
Al-Hakam bin 
Kaysan, he became 
Muslim and his Islam 
strengthened. He 
remained with Allah’s 
Messenger jg until he 
was martyred during 
the incident at Bir 
Ma'Onah (when the 
Prophet m sent 
seventy Companions 
to Najd to teach them 
Islam, but Banu 
Sulaim killed them all 
except two). As for 
‘Uthman bin 
‘Abdullah, he went 
back to Makkah and 
died there as a 
disbeliever. 

Ibn Ishaq went on: 
When ‘Abdullah bin 
Jahsh and his companions were relieved from their 
depressing thoughts after the Qur’an was revealed about this 
subject, they sought the reward of the fighters (in Allah’s way). 
They said, “O Messenger of Allah! We wish that this incident 
be considered a battle for us, so that we gain the rewards of 
the Mujahidin.” Then, Allah revealed: 


re 


O tdjj'"*■ 

c 0 



56 ^ ^ ft &Z 4 Was Sr>M \pz Si> 






iVerily, those who have believed, and those who have emigrated 
(for Allah's religion) and have striven hard in the way of Allah, 
all these hope for Allah’s mercy. And Allah is Oft-Forgiving, 
Most Merciful .> 
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Hence, Allah has greatly elevated their hopes of gaining what 
they had wished for. 111 


pi tfi $ 

p & •£ ji $£i! isC o* ^ 

olS ^ J ^ «2ys2J te?tj Gif 4 ^Ea 

^ 4f it ffeli-V 4f & 4pu'f Oi 4-^3f £; 46 PM 


4229. They ask you (O Muhammad jgj) concerning alcoholic 
drink and gambling. Say: "In them is a great sin, and (some) 
benefits for men, but the sin of them is greater than their 
benefit." And they ask you what they ought to spend. Say: 
"That which is (spare) beyond your needs." Thus Allah makes 
clear to you His Laws in order that you may give thought.} 

4220. In (to) this worldly life and in the Hereafter. And they 
ask you concerning orphans. Say: "The best thing is to work 
honestly in their property, and if you mix your affairs with 
theirs, then they are your brothers. And Allah knows (the one) 
who means mischief (e.g., to swallow their property) from (the 
one) who means good (e.g., to save their property). And if 
Allah had wished, He could have put you into difficulties. 
Truly, Allah is All-Mighty, All-Wise."} 


The Gradual Prohibition of Khamr (Alchoholic Drink) 

Imam Ahmad recorded that Abu Maysarah said that ‘Umar 
once said, “O Allah! Give us a clear ruling regarding Al- 
KhamrF’ Allah sent down the Ayah of Surat Al-Baqarah. 

pi j* ppij P& 

iThey ask you (O Multammad M) concerning alcoholic drink 
and gambling. Say: "In them is a great sin...} 

‘Umar was then summoned and the Ayah was recited to 
him. Yet, he still said, “O Allah! Give us a clear ruling 
regarding Al-Khamr.” Then, this Ayah that is in Surat An- 
Nisa’ was revealed: 


m 


Ibn Hisham 2:252-255. 
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yow who believe! Approach not As-Saldh (the prayer) when 
you are in a drunken state.} (4:43) 

Then, when the prayer was called for, a person used to 
herald on behalf of Allah’s Messenger jg, “No drunk person 
should attend the prayer.” ‘Umar was summoned again and the 
Ayah was recited to him. Yet, he still said, “O Allah! Give us a 
clear ruling regarding Al-Khamr.” Then, the Ayah that is in 
Surat Al-Ma’idah was revealed, Umar was again summoned 
and the Ayah was recited to him. When he reached: 

fit 

iSo, will you not then abstain?} (5:91) 

he said, “We did abstain, we did abstain.”* 11 This is also the 
narration that Abu Dawud, At-Tirmidhi and An-Nasal collected 
in their books. 12 ' ‘Ali bin Al-Madini and At-Tirmidhi said that 
the chain of narrators for this Hadith is sound and authentic. 
We will mention this Hadith again along with what Imam 
Ahmad collected by Abu Hurayrah Allah’s saying in Surat Al- 
Ma’idah: 


i-,^4 pi p ^ iuVS jaf G>} 


ilntoxicants and gambling, and Al-Ansab, 131 and Al-Azldm 141 
are an abomination of Satan's handiwork. So avoid (strictly all) 
that (abomination) in order that you may be successful.} (5:90) 
Allah said: 


L£Kj &&} 

iThey ask you (O Muhammad &) concerning alcoholic drinks 
and gambling.} 

As for Al-Khamr, Umar bin Khattab, the Leader of the 
faithful, used to say, “It includes all what intoxicates the 
mind.” We will also mention this statement in the explanation 


Ahmad 1:531. 

* 2 ' Abu Dawud 4:79, Tuhfat Al-Ahwadhi 8:415, An-Nasal 8:287. 
* 3 ' Altars upon which animals were sacrificed for other than Allah 
* 4 ' Arrows used for divination. 
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of Surat Al-Ma’idah, along with the topic of gambling. 1 ' 1 
Allah said: 




pH 




iSay: In them is a great sin, and (some) benefits for men.} 

As for the harm that the Khamr and gambling cause, it 
effects the religion. As for their benefit, it is material, including 
benefit for the body, digesting the food, getting rid of the 
excrements, sharpening the mind, bringing about a joyous 
sensation and financially benefiting from their sale. Also, (their 
benefit includes) earnings through gambling that one uses to 
spend on his family and on himself. Yet, these benefits are 
outweighed by the clear harm that they cause which affects 
the mind and the religion. This is why Allah said: 

ii jj H+i) j} 


i...but the sin of them is greater than their benefit.} 

This Ayah was the beginning of the process of prohibiting 
Khamr, not explicity, but it only implied this meaning. So 
when this Ayah was recited to ‘Umar, he still said, “O Allah! 
Give us a clear ruling regarding Al-Khamr." Soon after, Allah 
sent down a clear prohibition of Khamr in Surat Al-Ma’idah: 


fZ £ jUy jgft iuV5 J£JjJ ’JL f \fZC 'i,J\ 
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40 yow who believe! Intoxicants (all kinds of alcoholic drinks), 
and gambling, and Al-Ansab, and Al-Azldm are an 
abomination of Shay tan's handiwork. So avoid (strictly all) that 
(abomination) in order that you may be successful. Shay tan 
wants only to excite enmity and hatred between you with 
intoxicants (alcoholic drinks) and gambling, and hinder you 
from the remembrance of Allah and from As-Salah (the prayer). 

So, will you not then abstain?} (5:90, 91) 1 ^* 

We will mention this subject, by the will of Allah, when we 


111 Ahmad 2:351. 

I 21 Ibn Abi Hatim 2 :636. 
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explain Surat Al-Ma’idah. 

Ibn Umar, Ash-Sha^i, Mujahid, Qatadah, Ar-Rabl‘ bin Anas 
and ‘Abdur-Rahman bin Aslam stated that the first Ayah 
revealed about Khamr was: ^ 

4 ji ^—111'j fSi\ ^ 

<77iey as* you about Khamr and gambling. Say: "In them 
there is great sin ."} (2:219) 

Then, the Ayah in Surat An-Nisa’ was revealed (on this 
subject) and then the Ayah in Sdrat Al-Ma’idah which 
prohibited Khamr.^ 

Spending whatever One could spare of his Money on 
Charity 

Allah said: 



iAnd they ask you what they ought to spend. Say: "That 
which is (spare) beyond your needs."} 

Al-tfakam said that Miqsam said that Ibn ‘Abbas said that 
this Ayah means, whatever you can spare above the needs of 
your family. This is also the opinion of Ibn TJmar, Mujahid, 
‘Ata’, ‘Ikrimah, Said bin Jubayr, Muhammad bin Ka*b, Al- 
Hasan, Qatadah, Al-Q&sim, Salim, ‘Ata’ Al-Khurasani and Ar- 
Rabi‘ bin Anas. 121 

Ibn Jarir related that Abu Hurayrah said that a man said, 
“O Messenger of Allah! I have a Dinar (a currency).” The 
Prophet sg said: 

“Spend it you on yourself.* He said, “I have another Dinar.” He 
said: 


“Spend it on your wife .» He said, “I have another Dinar .” He 
said: 


,M At-Tabari 4:331-336. 

121 Ibn Abi Hatim 2:656-657. 
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a Spend if on your offspring .» He said, “I have another Dinar.” 
He said: 




«Yon /«n>e better knowledge (meaning how and where to spend 
it in charity). 

Muslim also recorded this Hadith in his Sahih. 

Muslim recorded that Jabir said that Allah’s Messenger jg 
said to a man: 


iiuf “4*^ x ir- ty jjlJl li> 

ilily tSi ^ Jii jb tilily 


nSterf with yourself and grant it some charity. If anything 
remains, then spend it on your family. If anything remains, 
then spend it on your relatives. If anything remains, then 
spend it like this and like that (i.e., on various charitable 
purposes) .» ,a| 


A Hadith states: 

js lib ^ isLi; l\j iib j^Iii jjtf M ibj ft 


«0 son of Adam! If you spend whatever you can spare, it 
would be better for you; but if you keep it, it would be worse 
for you. You shall not be blamed for whatever is barely 
sufficient M 3 * 

Allah said: 


Qi if 4 #5^ *s8\ ft %?. 


iThus Allah makes clear to you His Ayat in order that you 
may give thought. In (to) this worldly life and in the 
Hereafter .)> 


meaning, just as He stated and explained these 
commandments for you, He also explains the rest of His Ayat 


(1 > At-Tabari 4:340. 

Muslim 2:692. 

131 Muslim no.1036. 
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regarding the commandments and His promises and warnings, 
so that you might give thought in this life and the Hereafter. 
‘Ali bin Abu Talhah said that Ibn ‘Abbas commented, “Meaning 
about the imminent demise and the brevity of this life, and the 
imminent commencement of the Hereafter and its 
continuity.”' 1 ! 


Maintai nin g the Orphan’s Property 

Allah said: 


J. j. (4*d u!j Jr fX ji Jf- 

& its f } 

iAnd they ask you concerning orphans. Say: "The best thing is 
to work honestly in their property, and if you mix your affairs 
with theirs, then they are your brothers. And Allah knows him 
who means mischief (e.g., to swallow their property) from him 
who means good (e.g., to save their property). And if Allah 
had wished. He could have put you into difficulties.} 

Ibn Jarir reported that Ibn ‘Abbas said, “When the Aydt 

itfrXX J. Jfr v> jJff X ij£ii %} 


iAttd come not near to the orphan's property, except to 
improve it.} (6:152) and 



4 oM CX XA 


i\} 


iVerily, those who unjustly eat up the property of orphans, 
they eat up only fire into their bellies, and they will be burnt in 
the blazing Fire!} (4:10) 


were revealed, those who took care of some orphans, separated 
their food and drink from the orphans’ food and drink. When 
some of the orphans’ food and drink remained, they would 
keep it for them until they eat it or otherwise get spoiled. This 
situation was difficult for them and they mentioned this 
subject to Allah’s Messenger jg. 


Id 


At-Jabari 4:348. 
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iAnd they ask you concerning orphans. Say: "The best thing is 
to work honestly in their property, and if you mix your affairs 
with theirs, then they are your brothers > 

Hence, they joined their food and drink with the food and 
drink of the orphans.”* 11 This Hadith was also collected by 
Abu DawQd, An-Nasal and Al-Hakim in his Mustadrak. l2] 
Several others said similarly about the circumstances 
surrounding the revelation of the Ayah (2:220), including 
Mujahid, ‘Ata’, Ash-Shahi, Ibn Abu Layla, Qatadah and others 
among the Salaf and those after them.* 3 * 

Ibn Jarir reported that ‘A’ishah said, “I dislike that an 
orphan’s money be under my care, unless I mix my food with 
his food and my drink with his drink.”* 4 * 

Allah said: 

<% 


iSay: The best thing is to ivork honestly in their property.} 
meaning, on the one hand (i.e., this is required in any case). 
Allah then said: 

i **jMl«* 


i...and if you mix your affairs with theirs, then tltey are your 
brothers.} 

meaning, there is no harm if you mix your food and drink 
with their food and drink, since they are your brothers in the 
religion. This is why Allah said afterwards: 

iAnd Allah knows (the one) xvho means mischief (e.g., to 
swallow their property) from (tlte one) who means good (e.g., to 
save their property).} 

meaning, He knows those whose intent is to cause mischief or 
righteousness. He also said: 

*‘* At-Tabari 4:350. 

* 2 * Abu Dawud 3:291, An-Nasal 6:256 and Al-Hakim 2 :103. 

* 3 * At-Tabari 4:350-353. 

* 4 * At-Tabari 4: :355. 



Sura h 2. Al-Bagarali (201 - 224) (Part-2) 


6U 
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4/V»rf |/ Allah had wished, He could have put you into 
difficulties. Truly, Allah is All-Mighty, All-Wise) 

meaning, if Allah wills, He will make this matter difficult for 
you. But, He made it easy for you, and allowed you to mix 
your affairs with the orphans’ affairs in a way that is better. 
Similarly, Allah said: 








4And come not near to the orphan's properh/, except to 
improve it.) (6:152) 


Allah has thus allowed spending from the orphan’s estate by 
its executor, in reasonable proportions, on the condition that 
he has the intention to compensate the orphan later on, when 
he can afford it. We will mention about it in detail in Surat An- 
Nisa’ by Allah’s will. 


Vj f$2-^ Ji j£- ilVj ~)j) 

X jfj i m Uji *£i3t [rSc; 
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4221. And do not marry Al-Mushrikat (idolatresses) till they 
believe (worship Allah Alone). And ittdeed a slave woman who 
believes is better than a (free) Mushrikah (idolatress), even 
though she pleases you. And give not (your daughters) in 
marriage to Al-Mushrikin till they believe (in Allah Alone) and 
verily, a believing servant is better than a (free) Mushrik 
(idolator), even though he pleases you. Those (Mushrikin) invite 
you to the Fire, but Allah invites (you) to Paradise and 
forgiveness by His leave, and makes His Ayat (proofs, 
evidences, verses, lessons, signs, revelations, etc.) Hear to 
mankind that they may remember.) 


The Prohibition of marrying Mushrik Men and Women 

Allah prohibited the believers from marrying Mushrik women 
who worship idols. Although the meaning is general and 
includes every Mushrik woman from among the idol 
worshippers and the People of the Scripture, Allah excluded 
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the People of the Scripture from this ruling. Allah stated: 


* ji. 


^ 0 os Si! Ss > 


4(Laivful to you in marriage) are chaste women front those who 
were given the Scripture (Jeivs and Christians) before your time 
when you have given their due dowry, desiring chastity (i.e., 
taking them in legal wedlock) not committing illegal sexual 
intercourse.} (5:5) 

‘Ali bin Abu Talhah said that Ibn ‘Abbas said about what 
Allah said: 





4And do not marry Al-Musltrikdt (female idolators) till they 
believe (worship Allah Alone).} 

“Allah has excluded the women of the People of the 
Scripture.” m This is also the explanation of Mujahid, Ikrimah, 
Said bin Jubayr, Makhul, Al-Hasan, Ad-Dahhak, Zayd bin 
Aslam and Ar-Rabl‘ bin Anas and others. 12 * Some scholars said 
that the Ayah is exclusively talking about idol worshippers and 
not the People of the Scripture, and this meaning is similar to 
the first meaning we mentioned. Allah knows best. 

Abu Jafar bin Jarir (At-Tabari) said, after mentioning that 
there is Ijma‘ that marrying women from the People of the 
Scripture is allowed, "Umar disliked this practice so that the 
Muslims do not refrain from marrying Muslim women, or for 
similar reasons.” * 3 ’ An authentic chain of narrators stated 
that Shaqiq said: Once Hudhayfah married a Jewish woman 
and Umar wrote to him, “Divorce her.” He wrote back, “Do 
you claim that she is not allowed for me so that I divorce 
her?” He said, “No. But, I fear that you might marry the 
whores from among them.” Ibn Jarir related that Zayd bin 
Wahb said that ‘Umar bin Khattab said, “The Muslim man 
marries the Christian woman, but the Christian man does not 
marry the Muslim woman.” This Hadiith has a stronger, 
authentic chain of narrators than the previous Hadithfr^ 

* 1 * At-Tabari 4:362. 

* 2 * Ibn Abi Hatim 2:669-671. 

131 AMabari 4:366. 

* 4 * See At-Tabari 4:366 
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Ibn Abu Hatim J1J said that Ibn ‘Umar disliked marrying the 
women from the People of the Scripture. He relied on his own 
explanation for the Ayah: 


^ i'j > 


iAnd do not marry Al-Mushrikdt (female idolators) till they 
believe (worship Allah Alone).} 

Al-Bukhari also reported that Ibn “Umar said, “I do not know 
of a bigger Shirk than her saying that Jesus is her Lord!” 12 ' 
Allah said: 





iAnd indeed a slave woman who believes is better than a (free) 
Mushrikah (female idolators), even though site pleases you 

It is recorded in the Two Sahlhs that Abu Hurayrah narrated 
that the Prophet jg said: 


oli ; LgJUJ i\p\ 

* 


woman is chosen for marriage for four reasons: her wealth, 
social status, beauty, and religion. So, marry the religious 
woman, may your hands be filled with sand (a statement of 
encouragement).^ 

Muslim reported this Hadith from JabirJ 4 * Muslim also 
reported that Ibn ‘Amr said that Allah’s Messenger said: 



‘‘The life of this world is but a delight, and the best of the 
delights of this earthly life is the righteous wife V 5 * 

Allah then said: 





iAnd give not (your daughters) in marriage to Al-Mushrikin 


Ibn Abi Hatim 2:671. 

121 FathAl-Bdri 9:326. 

^ Fath Al-Bari 9:35, Muslim 2:1087. 
141 Muslim 2:1087. 

,5) Muslim 2:9010. 
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till they believe (in Allah Alone).} 

meaning, do not marry Mushrik men to believing women. This 
statement is similar to Allah’s statement: 




4They are not lawful (wives) for them, nor are they lawful 
(husbands) for them.} (60:10) 

Next, Allah said: 


ii % Is* 


4 .. .and verily, a believing servant is better than a (free) 
Mushrik (idolator), even though he pleases you.} 

This Ayah indicates that a believing man, even an 
Abyssinian servant, is better than a Mushrik man, even if he 
was a rich master. 

i~0 j', oy-i 


iThose (Al-Mushrikiin) invite you to the Fire} 

meaning, associating and mingling with the disbelievers makes 
one love this life and prefer it over the Hereafter, leading to the 
severest repercussions. Allah said: 

4 .. .but Allah invites (you) to Paradise and forgiveness by His 
leave} 

meaning, by His Law, commandments and prohibitions. Allah 
said: 

*«£'* 

4 .. .and makes His Aydt clear to mankind that they may 
remember.} 


&*■ isjS> y) 4 t & J* 
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4222. They ask you concerning menstruation. Say: "That is an 
Adha, therefore, keep away from women during menses and go 
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not in unto them till they are purified." And when they have 
purified themselves, then go in unto them as Allah has ordained 
for you. Truly, Allah loves those who turn unto Him in 
repentance and loves those who purify themselves.} 

^223. Your wives are a tilth for you, so go to your tilth, when 
or how you will, and send (good deeds, or ask Allah to bestoio 
upon you pious offspring) for your own selves beforehand. And 
fear Allah, and know that you are to meet Him (in the 
Hereafter), and give good tidings to the believers (O 
Muhammad 


Sexual Intercourse with Menstruating Women is 
prohibited 


Imam Ahmad recorded that Anas said that the Jews used to 
avoid their menstruating women, they would not eat, or even 
mingle with them in the house. The Companions of the 
Prophet asked about this matter and Allah revealed: 




4They ask you concerning menstruation. Say: "That is an 
Adhd, therefore, keep away from women during menses and go 
not in unto them till they are purified.$ 

Allah’s Messenger ^ said: 

“Do everything you ivish, except having sexual intercourse .» 

When the Jews were told about the Prophet’s statement, 
they said, “What is the matter with this man? He would not 
hear of any of our practices, but would defy it.” Then, Usayd 
bin Hudayr and ‘Abbad bin Bishr came and said, “O 
Messenger of Allah! The Jews said this and that, should we 
have sex with our women (meaning, during the menstruation 
period)?” The face of Allah’s Messenger changed color, until 
the Companions thought that he was angry with them. They 
left. Soon after, some milk was brought to Allah’s Messenger 
as a gift, and he sent some of it for them to drink. They knew 
then that Allah’s Messenger jt; was not angry with them.' 1 ' 

ui 


Ahmad 3:132. 
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Muslim also reported this Hadith. Allah said: 

4 'AM* ^ 

4 ...therefore, keep moay from women during menses 
meaning, avoid the sexual organ. The Prophet said: 

Vi \SL^u 

«Do anything you wish except having sexual intercourse.^ 

This is why most of the scholars said that it is allowed to 
fondle the wife, except for having sexual intercourse (when she 
is having her menses). Abu Dawud reported that ‘Ikrimah 
related to one of the Prophet’s wives that she said that 
whenever the Prophet wanted to fondle (one of his wives) 
during her menses, he would cover her sexual organ with 
something.’ 21 

Abu Jafar bin Jarir related that Masruq went to ‘A’ishah 
and greeted her, and ‘A’ishah greeted him in return. Masruq 
said, “I wish to ask you about a matter, but I am shy.” She 
replied, “I am your mother and you are my son.” He said, 
“What can the man enjoy of his wife when she is having her 
menses?” She said, “Everything except her sexual organ.” 13 ’ 
This is also the opinion of Ibn ‘Abbas, Mujahid, Al-Hasan and 
‘Ikrimah. 

One is allowed to sleep next to his wife and to eat with her 
(when she is having her menses). ‘A’ishah said, “Allah’s 
Messenger sfe, used to ask me to wash his hair while I was 
having the menses. He would lay on my lap and read the 
Qur’an while I was having the period.”’ 4 ’ It is also reported in 
the $ahlh that ‘A’ishah said, “While having the menses, I used 
to eat from a piece of meat and give it to the Prophet sg who 
would eat from the same place I ate from. I used to have sips of 
a drink and would then give the cup to the Prophet who 
would place his mouth where I placed my mouth.”’ 5 ’ 

It is also reported in the Two Sahihs that Maymunah bint 

Muslim 1:246. 

’ 2 ’ Abu Dawud 1:286. 

131 At-Tabari 4:378. 

■ 4| Fath Al-Bari 1:479. 

|5 ’ Muslim 1:245. 
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Al-Harith Al-Hilaliyah said, “Whenever the Prophet jg wanted 
to fondle any of his wives during the periods (menses), he used 
to ask her to wear an Izar (a sheet covering the lower-half of the 
body).” These are the wordings collected by Al-Bukhari. 1 ' 1 
Similar was reported from ‘A’ishah.* 2 * In addition, Imam 
Ahmad, Abu Dawud, At-Tirmidhi and Ibn Majah reported that 
‘Abdullah bin Sa‘d Al-Ansari asked Allah’s Messenger jg, “What 
am I allowed of my wife while she is having her menses?” He 
said, “What is above the Izdr (a sheet covering the lower-half of 
the body).”* 3 ’ Hence, Allah’s statement: 




4...and go not in unto them till they are purified.} explains His 
statement: 


4 oft-?** 1 ' 4 


4 ... therefore, keep away from women during menses.} 

Allah prohibited having sexual intercourse with the wife 
during menstruation, indicating that sexual intercourse is 
allowed otherwise. 

Allah’s statement: 


4'^ i?- St 


4 And when they have purified themselves, then go in unto 
them as Allah has ordained far you.} 

indicates that men should have sexual intercourse with their 
wives after they take a bath. The scholars agree that the 
woman is obliged to take a bath, or to perform Tayammum 
with sand, if she is unable to use water, before she is allowed 
to have sexual intercourse with her husband, after the 
monthly period ends. Ibn ‘Abbas said: 

4SS& &■} 


" 4 till they are purified} means from blood, and, 

111 Fath Al-Bari 1:483 .Muslim 1:243. 

* 2 * Fath Al-Bari 1:480 .Muslim 1:242. 

* 3 * Ahmad 4:342, Abu Dawud 1:145, Tuhfat Al-Ahwadhi 1:415, Ibn 
Majah 1:213. 
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iAnd when they have purified themselves} means with water.” This 
is also the Tafsir of Mujahid, Ikrimah, Al-Hasan, Muqatil bin 
tfayyan and Al-Layth bin Sa'd and others. 1 * 1 


Anal Sex is prohibited 

Allah said: 

p IZ. £.> 

i...as Allah has ordained for you.} 

this refers to Al-Farj (the vagina), as Ibn ‘Abbas, Mujahid and 
other scholars have stated. 12 ' Therefore, anal sex is prohibited, 
as we will further emphasize afterwards, Allah willing. Abu 
Razln, ‘Ikrimah and Ad-Dahhak and others said that: 

p lZ- Is 

i...then go in unto them as Allah has ordained for you.} 

means when they are pure, and not during the menses.' 3 ' 
Allah said afterwards: 

U if 

iTruly, Allah loves those who turn unto Him in repentance} 
from the sin even if it was repeated, 

iand loves those who purify themselves.} 

meaning, those who purify themselves from the impurity and 
the filth that include having sexual intercourse with the wife 
during the menses and anal sex. 


The Reason behind revealing Allah’s Statement: “Your 
Wives are a Tilth for You.” 

Allah said: 


ip 

'*' Ibn Abi Hatim 2:682,683. 

' 2 ' Ibn Abi Hatim 2:684. 

* 3 ' Ibn Abi Hatim 2 :684,685. 
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iYour loives are a tilth for you,'} 

Ibn ‘Abbas commented, “Meaning the place of pregnancy.” 111 
(Allah then said:] 



8 P^ 


4 ...so go to your tilth, when or how you will,} 

meaning, wherever you wish from the front or from behind, as 
long as sex takes place in one valve (the female sexual organ), 
as the authentic Hadiths have indicated. 

For instance, Al-Bukhari recorded that Ibn Al-Munkadir said 
that he heard Jabir say that the Jews used to claim that if 
one has sex with his wife from behind (in the vagina) the 
offspring would become cross-eyed. Then, this Ayah was 
revealed: 



$ P? p 


» ./ 




iYour wives are a tilth for you, so go to your tilth, when or 
how you will,} 12 * 

Muslim and Abu Dawud also reported this HadlthP* 

Ibn Abu Hatim said that Muhammad bin Al-Munkadir 
narrated that Jabir bin ‘Abdullah told him that the Jews 
claimed to the Muslims that if one has sex with their wife from 
behind (in the vagina) their offspring will become cross-eyed. 
Allah revealed afterwards: 


8 P? $ P & 


iYour wives are a tilth for you, so go to your tilth, when or 
how you will,} 

Ibn Jurayj (one of the reporters of the Hadith ) said that 
Allah’s Messenger jfe said: 

III villi jlS^ lal 

uFroin the front or from behind, as long as that occurs in the 
Farj (vagina) .» |4 ' 


111 At-Jabari 4:397. 

121 Fath Al-Bari 4:397. 

' 3 * Muslim 2:1058, Abu Dawud 2:618. 
Ibn Abi Hatim 2 :693. 
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Imam Ahmad recorded that Ibn ‘Abbas said, “The Ayah, 

ip ly 


iYour wives are a tilth for you} 

was revealed about some people from the Ansar who came to 
the Prophet sis and asked him (about having sex with the wife 
from behind). He said to them: 

j 'H ^ ^ 

“Have sex with her as you like as long as that occurs in the 
vagina .n 1 * 1 

Imam Ahmad recorded that ‘Abdullah bin Sabit said: I went 
to Hafsah bint ‘Abdur-Rahman bin Abu Bakr and said, “I wish 
to ask you about something, but I am shy.” She said, “Do not 
be shy, O my nephew.” He said, “About having sex from 
behind with women.” She said, “Umm Salamah told me that 
the Ansar used to refrain from having sex from behind (in the 
vagina). The Jews claimed that those who have sex with their 
women from behind would have offspring with crossed-eyes. 
When the Muhajirun came to Al-Madlnah, they married Ansar 
women and had sex with them from behind. One of these 
women would not obey her husband and said, 'You will not do 
that until I go to Allah’s Messenger jg (and ask him about this 
matter).’ She went to Umm Salamah and told her the story. 
Umm Salamah said, ‘Wait until Allah’s Messenger jg comes.’ 
When Allah’s Messenger jfe came, the Ansari woman was shy to 
ask him about this matter, so she left. Umm Salamah told 
Allah’s Messenger 5*5 the story and he said: 


«Summon the Ansari woman J" 

She was summoned and he recited this Ayah to her: 

$4 $ p? $ p ly 


iYour wives are a tilth for you, so go to your tilth, when or 
how you will.} He added: 


m 


Ahmad 1:268. 
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tOrtly in one valve (the vagina) .n”* 11 


This Hadith was also collected by At-Tirmidhi who said, 
“ Hasan.” 121 

An-Nasal reported that Ka*b bin ‘Alqamah said that Abu An- 
Nadr said that he asked NafT, “The people are repeating the 
statement that you relate from Ibn “Umar that he allowed sex 
with women in their rear (anus).” He said, “They have said a 
lie about me. But let me tell you what really happened. Ibn 
Umar was once reciting the Qur’an while 1 was with him and 
he reached the Ayah: 



$ pr $ p Ur 


iYour wives are a tilth for you, so go to your tilth, when or 
Imo you will,} 

He then said, ‘O Nafi‘! Do you know the story behind this 
Ayah?’ I said, 'No.’ He said, “We, the people of Quraysh, used 
to have sexual intercourse with our wives from the back (in 
the vagina). When we migrated to Al-Madlnah and married 
some Ansari women, we wanted to do the same with them. 
They disliked it and made a big issue out of it. The Ansari 
women had followed the practice of the Jews who have sex 
with their women while they lay on their sides. Then, Allah 
revealed: 


B p? $ p Ur 


iYour wives are a tilth for you, so go to your tilth, when or 
how you will,}’* 3 ' 

This has an authentic chain of narrators. 

Imam Ahmad reported that Khuzaymah bin Thabit Al- 
Khatami narrated that Allah’s Messenger jfe said: 

J sldJl \p N - lH : - Jiil JA Ji»i v» 


iAllah does not shy from the truth - he said it thrice-, do not 
have anal sex zvith women. b ,4) 


111 Ahmad 6:305. 

121 Tuhfat Al-Ahwadhi 8:322. 

An-Nasal in Al-Kubra 5:315. 
141 Ahmad 5:215. 
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This Hadith was collected by An-Nasal and Ibn Majah.' 1 ' 

Abu ‘Isa At-Tirmidhi and An-Nasal reported that Ibn ‘Abbas 
narrated that Allah’s Messenger sg said: 

V> j i\y\ j\ yJrj ’ii\ ‘k: v* 

»Alldlt does not look at a man ivho had anal sex with another 

man or a woman. »' 2 ' 

At-Tirmidhi said, “Hasan Gharib.” This is also the narration 
that Ibn Hibban collected in his Sahih, while Ibn Hazm stated 
that this is an authentic Hadith. 

In addition, Imam Ahmad reported that ‘Ali bin Talaq said, 
“Allah’s Messenger forbade anal sex with women, for Allah 
does not shy away from truth.” 131 Abu Isa At-Tirmidhi also 
reported this Hadith and said, “Hasan”.' 41 

Abu Muhammad ‘Abdullah bin ‘Abdur-Rahman Darimi 
reported in his Musnad that Said bin Yasar Abu Hubab said: I 
said to Ibn Umar, “What do you say about having sex with 
women in the rear?” He said, “What does it mean?” I said, 
“Anal sex.” He said, “Does a Muslim do that?”' 5 ' This Hadith 
has an authentic chain of narrators and is an explicit rejection 
of anal sex from Ibn Umar. 

Abu Bakr bin Ziyad Naysaburi reported that Ismail bin Ruh 
said that he asked Malik bin Anas, “What do you say about 
having sex with women in the anus?” He said, “You are not an 
Arab? Does sex occur but in the place of pregnancy? Do it 
only in the Fatj (vagina).” I said, “O Abu ‘Abdullah! They say 
that you allow that practice.” He said, “They utter a lie about 
me, they lie about me.” This is Malik’s firm stance on this 
subject. It is also the view of Said bin Musayyib, Abu 
Salamah, ‘Ikrimah, Tawus, ‘Ata , Said bin Jubayr, Urwah bin 
Az-Zubayr, Mujahid bir. Jabr, Al-Hasan and other scholars of 
the Salaf (the Companions and the following two generations 

'*' An-Nasal in Al-Kubra 5:316, Ibn Majah 1:619. 

(2 ' Tuhfat Al-Ahwadhi 4:329, An-Nasal in Al-Kubra 5:320, Sahih Ibn 

Hibban 6:202. 

‘ 3| Ibn Hajr mentioned it in Atraf Al-Musnad 4 :384, but it is not in the 

published version. 

Tuhfat Al-Ahwadhi 4:274. 

^ Ad-Darimi 1 :277 no. 1143. 
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after them). They all, along with the majority of the scholars, 
harshly rebuked the practice of anal sex and many of them 
called this practice a Ku.fr. 

Allah said: 


<.. .and send for your own selves beforehand 

meaning, by performing the acts of worship while refraining 
from whatever Allah has prohibited for you. This is why Allah 
said afterwards: 




4And fear Allah, and know that you are to meet Him (in the 
Hereof ter),$ 

meaning, He will hold you accountable for all of your deeds, 


4...and give good tidings to the believers (O Muhammad 

meaning, those who obey what Allah has commanded and 
refrain from what He has prohibited. Ibn Jarir reported that 
‘Ata’ said, or related it to Ibn ‘Abbas, 

A'&H i. 


4 ... and send for your own selves beforehand > 


means, mention Allah’s Name, by saying, ‘BismiUah’, before 
having sexual intercourse.’’ ,11 Al-Bukhari also reported that 
Ibn ‘Abbas narrated that Allah’s Messenger js said: 


•j j Ua— I gil l fcp-jL : Jli aLaI jjjU ji li] jl fo 

jlhllll jU jJ j l l f lU jjJj j| U jl hj i.ll 


* If anyone of you on having sexual relations with his wife said: 
'In the Name of Allah. O Allah! Protect us from Satan and also 
protect what you bestow upon us (i.e., the coming offspring) 
from Satan,’ and if it is destined tlmt they should have a child 
then, Satan will never be able to harm 


111 At-Jabari 4:417. 

121 Fath Al-Bari 9:136. 
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J 


r ' il&iJI&4 

d^rcc 

bt>=-ob ii'5^ _r{-^ 

^fs-a->j± [j j{rv} 

U£u,y^ jiJi-^AS 4 

0£&i£>j£- iujl 

£-^jtJj»- Jtju \jA »*J juf *ife l^illa jU^|t Ojrtilla) V(»* 
Ij^l Oj^JO >jjJl^iliU4JJ<JJji.ii^j_g4ll\jjji-'jl.0| 






tr J® ^X 
>tfl Sf £4>. v : xjL^ 
Q r£4'$> jfe*^ u 

^-f< >if/ •■"'V' 

jtjAC- *ajj oa - 3 

*$?£ 

4224. And make not 
Allah's (Name) an ex¬ 
cuse in your oaths 
agaitist doing good and 
acting piously, and 
making peace among 
mankind. And Allah is 
All-Hearer, All-Knmver 
(i.e., do not swear 
much and if you have 
sworn against doing 
something good then 
give an expiation Jbr the 
oath and do good).} 
4225. Allalt will not call you to account for that which is 
unintentional in your oaths, but He will call you to account for that 
which your hearts have earned. And Allah is Oft-Forgiving, Most- 
Forbearing.} 

The Prohibition of swearing to abandon a Good Deed 

Allah commands, “You should not implement your vows in 
Allah’s Name to refrain from pious acts and severing the 
relations with the relatives, if you swear to abandon such 
causes.’ Allah said in another Ayah. 

Ser“ *4 i4r^frJi> 4/^* 4$ 'AH ^ ^ ^Juti !>!}' 'tj} 

4^4) ill J*' Vi \yCima)j \yL^j 

4And let not those among you who are blessed with graces and 
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wealth swear not to give (any sort of help) to their kinsmen, Al- 
Masdkin (the poor), and those who left their homes for Allah's 
cause. Let them pardon and forgive. Do you not love that Allah 
should forgive you?$ (24:22) 


Continuity in a sinful vow is more sinful than breaking it by 
expiation. Allah’s Messenger sfe said: 


j' 4)1 Xf <j Alii jV <3)lj” 

a <lU 4)1 


“By Allah! It is more sinful to Allah that one of you 
implements his vow regarding (severing the relations with) his 
relatives than (breaking his promise and) paying the Kajfarah 111 
that Allah has required in such cases." 

This is how Muslim reported this Hadith and also Imam 
Ahmad. 121 

‘Ali bin Abu Talhah reported that Ibn ‘Abbas said that what 
Allah said: 


iAnd make not Allah's (Name) an excuse in your oaths} 


means, “Do not vow to refrain from doing good works. (If you 
make such vow then) break it, pay the Kaffdrah and do the 
good work.” 131 This was also said by MasrQq, Ash-ShaTii, 
Ibrahim An-Nakhal, Mujahid, Tawus, Said bin Jubayr, ‘Ata’, 
Ikrimah, Makhul, Az-Zuhri, Al-Hasan, Qatadah, Muqatil bin 
Hayyan, Ar-Rabl‘ bin Anas, Ad-Dahhak, ‘Ata’ Al-Khurasani and 
As-Suddi. 14 * 

Suporting this view, which is the majority view, is what is 
reported in the Two Sahihs that Abu Musa Al-Ash‘ari 
narrated that Allah’s Messenger jg said: 


^jji ni u 'ji. i ^1 tu. ij \) Jj» 


“By Allah! Allah willing, I will not vow to do a thing and then 
111 Expiation, refer to 5:89. 

121 Fath Al-Bari 12:441, Muslim 3 :1276, Ahmad 2 :317. 

131 At-Tabari 4:422. 

141 Ibn Abi Hatim 2:700-702. 
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see a better act, but I would do what is better and break my 
vow.^ Muslim reported that Abu Hurayrah said that 
Allah’s Messenger 5 gc said: 




«1 Whoever makes a vow and then finds what is better than his 
vow (should break his vow,) pay the Kaffarah and perform the 
better deedM 2] 


The Laghw (Unintentional) Vows 

Allah said: 

O f&i ill 


iAlldh will not call you to account for that which is 
unintentional in your oaths ,)► 


This Ayah means, ‘Allah does not punish or hold you 
accountable for the Laghw (unintentional) vows that you 
make.’ The Laghw vows are unintentional and are just like the 
habitual statements that the tongue repeats, without really 
intending them. For instance, it is reported in the Two Sahihs 
that Abu Hurayrah narrated that Allah’s Messenger jg said: 


«Jil V) a'l V jilli ^ Jlii •_iLi- 


^Whoever swore and (unintentionally) mentioned Al-Ldt and 
Al-'Uzza (two idols) in his vow, should then say, 'There is no 
deity worthy of worship except Allah'.» |31 


The Messenger said this statement to some new Muslims 
whose tongues were, before Islam, used to vowing by their idol 
Al-Lat. Therefore, the Prophet ordered them to intentionally 
recite the slogan of Ikhlas, just as they mentioned these words 
by mistake, so that it (the word of Ikhlas) may eradicate the 
word (of Shirk). This is why Allah said: 




111 Fath Al-Bari 11:525, Muslim 3:1268 
121 Muslim 3:1272. 

131 Fath Al-Bari 11:545, Muslim 2:1268. 
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i...but He will call you to account for that which your hearts 
have earned. y and in another Ayah: 



i...for your deliberate oaths ^ (5:89) 

Abu Dawud reported under Chapter: The Laghw Vows’ that 
‘Ata’ said that ‘A’ishah said that Allah’s Messenger sg said: 

“*>>;• 'jo ‘-it) 4s :«£ J J ’j&\* 

«77u? Laghw in the voios includes what the man says in his 
house, such as, 'No, by Allah,’ and, 'Yes, by Allah'. n* 1 * 

Ibn Abu Hatim reported that Ibn ‘Abbas said, “The Laghw 
vow includes vowing while angry .” 121 

He also reported that Ibn ‘Abbas said, “The Laghw vow 
includes vowing to prohibit what Allah has allowed, and this 
type does not require a Kaffdrah (expiation).” Similar was said 
by Said bin JubayrJ 31 

In addition, Abu Dawtid related under Chapter: Vowing 
while Angry’ that Said bin Musayyib said that two Ansari 
brothers both received inheritance and one of them asked that 
the inheritance be divided. His brother said, “If you ask me 
about dividing the inheritance again, then all of what I have 
will be spent on the Ka'bah’s door.” ‘Umar said to him, “The 
Ka'bah does not need your money. So break your vow, pay the 
Kaffdrah and come to terms with your brother. I heard Allah’s 
Messenger saying: 

4 Jt'j 3* 44^ V?" j-k ^3 %-lAILc- 

“Do not make a vow against yourself, nor to disobey the Lord, cut 
the relations of the womb or dispose of what you do not own . 

Allah said: 



m Abu Dawud 3:572. 

,2 ' Ibn Abi Hatim 2:716. 
131 Ibn Abi Hatim 2:715. 
|4) Abu DAwud 3:581. 
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i.'.hut He wilt call you to account for that which your hearts 
nave earned,^ 

Ibn Abbas, Mujahid and several others said that this Ayah 
means swearing about a matter while knowing that he is lying* 
Mujahid and others said this Ayah is similar to what Allah said: 

* *. tat He will punish you for your deliberate oaths.? (5:89) 
Allah said (2:225 above): 






4 And Allah is Oft-Forgiving, Most-Forbearing.^ 


meaning, He is Oft-Forgiving to His servants and Most 
Forbea ring with them. 


bdr uli m .^>-3 ^ _sA' [ ' 6? 


4 TTV 4! ^ jiui 

4226. Those who take an oath not to have sexual relation with 
their wives must limit for four months, then if they return, 
verity, Allah is Oft-Forgiving, Most Merciful.$ 

42222 And if they decide upon divorce, then Allah is All- 
Heater, AU-Knower,} 


The n %* and its Rulings 

lid * is a type of vow where a man swears not to sleep with 
his wife for a certain period, whether less or more than four 
months. If the vow of Ild } was for less than four months, the 
man has to wait for the vow’s period to end and then is 
allowc a to have sexual intercourse with his wife. She has to be 
patient and she cannot ask her husband, in this case, to end 
his vc w before the end of its term. It Is reported in the Two 
Sahibs that ‘A’ishah said that Allah’s Messenger swore he 
would stay away from with his wives for a month. He then 
came down after twenty-nine days saying: 

*Tlte (lunar) month is twenty-nine days 
111 FathAl-BUn 8:380, Muslim 2:1113. 
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Similar was narrated by Umar bin Al-Khattab and reported 
in the Two Sahtfis . 1 ' 1 If the period of Ila’ is for more than four 
months, the wife is allowed in this case to ask her husband, 
upon the end of the four months, to end the Ila’ and have 
sexual relations with her. Otherwise, he should divorce her, by 
being forced to do so by the authorities if necessaiy, so that 
the wife is not harmed. Allah said: 

4^4 in 

iThose who take an oath not to have sexual relations with their 
wives} 

meaning, swear not to have sexual relations with the wife. 
This Ayah indicates that the Ila’ involves the wife and not a 
slave-women, as the majority of the scholars have agreed, 

4.. .must wait for four months,} 

meaning, the husband waits for four months from the time of 
the vow and then ends the Ha’ (if the vow was for four or more 
months) and is required to either return to his wife or divorce 
her. This is why Allah said next: 

4--then if they return,} 

meaning, to a normal relationship, having sexual intercourse 
with the wife. This is the Tafsir of Ibn ‘Abbas, Masruq, Ash- 
Sha*bi, SaTd bin Jubayr and Ibn Jarir. ^ 

4...verily, Allah is Oft-Forgiving, Most Merciful.} 

with any shortcomings that occurred in the rights of the wife 
because of the vow of Ila’. 

Allah said: 


4And if they decide upon divorce,} 


111 FathAl-Bari 4:143, Muslim 2:1110. 
121 At-Tabari 4:466,467. 
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indicating that divorce does not occur by merely passing the 
four month mark (during the lid). Malik reported from Nafi‘ 
that ‘Abdullah bin Umar said, “If the man swears to ha' from 
his wife, then divorce does not occur automatically even after 
the four months have passed. When he stops at the four 
months mark, he should either divorce or return.” 111 Al- 
Bukhari also reported this Hadlth .* 2 * Ibn Jarir reported that 
Suhayl bin Abu Salih said that his father said, “I asked twelve 
Companions about the man who does ha' with his wife. They 
all stated that he does not have to do anything until the four 
months have passed and then has to either retain or divorce 
her.”* 3 * Ad-Daraqutni also reported this from Suhayl.* 4 * 

It is also reported from Umar, Uthman, ‘Ali, Abu Ad-Darda’, 
‘A’ishah, Ibn Umar and Ibn ‘Abbas. This is also the opinion of 
Said bin Musayyib, Umar bin ‘Abdul-'AzIz, Mujahid, Tawus, 
Muhammad bin Ka*b and Al-Qasim. 


13 <i' jii- U J 1 M V) jjJ» ^ 

*5$ Mi j £$* -tj $.j caA 'S o! 

4 & 


ill8. And divorced women shall xoait (as regards their 
marriage) for three menstrual periods, and it is not lawful for 
them to conceal wlmt Allalt has created in their wombs, if they 
believe in Allah and the Last Day. And their husbands have the 
better right to take them back in that period, if they wish for 
reconciliation. And they (women) have rights (over their 
husbands as regards living expenses) similar (to those of their 
husbands) over them (as regards obedience and respect) to what 
is reasonable, but men have a degree (of responsibility) over 
them. And Allah is All-Mighty, All-Wise 


The *Iddah (Waiting Period) of the Divorced Woman 

This Ayah contains a command from Allah that the divorced 
woman, whose marriage was consummated and who still has 

* J * Al-Muwatta 2 :556. 

* 2 * FathAl-Bari 9:335. 

* 3 > At-Tabari 4:493. 

* 4 * Ad-Daraqutni 4:61. 
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menstruation periods, should wait for three (menstrual) 
periods (Quru) after the divorce and then remarry if she 
wishes. 

The Meaning of Al-Quru’ 

Ibn Jarir related that ‘Alqamah said: We were with ‘Umar bin 
Al-Khattab when a woman came and said, “My husband 
divorced me one or two periods ago. He then came back to me 
while I had prepared my water (for taking a bath], took off my 
clothes and closed my door.” ‘Umar asked ‘Abdullah bin 
Mas'ud, “What do you think?” He said, “I think that she is still 
his wife, as long as she is not allowed to resume praying (i.e., 
until the third period ends before he takes her back)." ‘Umar 
said, “This is my opinion too.” 1 ' 1 This is also the opinion of 
Abu Bakr As-Siddiq, ‘Umar, ‘Uthman, ‘Ali, Abu Ad-Darda’, 
‘Ubadah bin As-Samit, Anas bin Malik, Ibn MasUd, Mu'adh, 
Ubayy bin Ka‘b, Abu Musa Al-Ash‘ari and Ibn ‘Abbas. 
Furthermore, this is the opinion of Said bin Musayyib, 
‘Alqamah, Aswad, Ibrahim, Mujahid, ‘Ata’, Tawus, Said bin 
Jubayr, ‘Ikrimah, Muhammad bin Sirin, Al-Hasan, Qatadah, 
Ash-Shat)i, Ar-RabT, Muqatil bin Hayyan, As-Suddi, Makhul, 
Ad-Dahhak and ‘Ata’ Al-Khurasani. They all stated that the 
Quru’ is the menstruation period. What testifies to this is the 
Hadith that Abu Dawud and An-Nasal reported that Fatimah 
bint Abu Hubaiysh said that Allah’s Messenger jg said to her: 

“Do not pray during your Aqrd' (pi. for Quru’, the 

menstruation period). » ,2 ‘ 

If this Hadith was authentic, it would have been a clear 
proof that the Quru’ is the menstruation period. However, one 
of the narrators of this Hadith, Al-Mundhir, is an unknown 
person (in Hadith terminology), as Abu Hatim has stated, 
although Ibn Hibban has mentioned Al-Mundhir in his book 
Ath-Thiqat. 


111 At-Tabari 4:502. 

121 Abu Dawud 1:191, An-Nasal 6:211. 
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A Woman's Statement about Menses and Purity is to be 
accepted 

Allah said: 

t) ji*- U o' 

4...and it is not lawful for them to conceal what Allah has 
created in their wombs,} 

meaning, of pregnancy or menstruation periods. This is the 
Tafsir of Ibn ‘Abbas, Ibn ‘Umar, Mujahid, Ash-Shabi, Al- 
Hakam bin *Utaybah, Ar-Rabl‘ bin Anas, Ad-Dahhak and 
others. 111 
Allah then said: 




4...if they believe in Allah and the Last Day.} 

This Ayah warns women against hiding the truth (if they 
were pregnant or on their menses), indicating that they are the 
authority in such matters as they alone know such facts 
about themselves. Since verifying such matters is difficult, 
Allah left this decision with them. Yet, women were warned 
not to hide the truth in case they wish to end the Tddah 
sooner, or later, according to their desires. Women were thus 
commanded to say the truth (if they were pregnant or on their 
menses), no more and no less. 


The Husband has the Right to take back his Divorced 
Wife during the *Iddah (Waiting Period) 


Allah said: 


j hiu 54 } 


4And their husbands have the better right to hike them back in 
that period, if they wish for reconciliation.} 

Hence, the husband who divorces his wife can take her 
back, providing she is still in her Tddah (time spent before a 
divorced woman or a widow can remarry) and that his aim, by 
taking her back, is righteous and for the purpose of bringing 
things back to normal. However, this ruling applies where the 


1,1 Ibn Abi HStim 2:744,745. 
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husband is eligible to take his divorced wife back. We should 
mention that (when this Ayah 2:228 was revealed), the ruling 
that made the divorce thrice and specified when the husband 
is ineligible to take his divorced wife back, had not been 
revealed yet. Previously, the man used to divorce his wife and 
then take her back even if he had divorced her a hundred 
separate times. Thereafter, Allah revealed the following Ayah 
(2:229) that made the divorce only thrice. So there was now a 
reversible divorce and an irreversible final divorce. 


The Rights the Spouses have over Bach Other 

Allah said: 




iAttd they (women) have rights (over their husbands as regards 
living expenses) similar (to those of their husbands) over them 
(as regards obedience and respect) to what is reasonable 

This Ayah indicates that the wife has certain rights on her 
husband, just as he has certain rights on her, and each is 
obliged to give the other spouse his due rights. Muslim 
reported that Jabir said that Allah’s Messenger jg said: 


j i l4)t iitiL L . I... '■! I <0)1 \ jjj\ 

ifpjj jfij 


i-Fear Allah regarding your women, for you have taken them by 
Allah's covenant and were alloioed to enjoy with them sexually 
by Allah's Words. You have the right on them that they do not 
allow anyone you dislike to sit on your mat. If they do that, 
then discipline them leniently. They have the right to be spent 
on and to be bought clothes in ivhat is reasonable .n* 11 


Bahz bin Hakim said that Mu'awiyah bin Haydah Al- 
Qushayri related that his grandfather said, “O Messenger of 
Allah! What is the right the wife of one of us has?” The 
Prophet sg said: 




yjlj l O* . 1 lij Lft J i C. 0 a l* lil ^ A * k* 


m 


Muslim 2 :886. 
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J t % 


«To feed her when you eat, buy her clothes when you buy for 
yourself and to refrain from striking her on the face, cursing 
her or staying away from her except in the house 

Wala‘ related that Ibn ‘Abbas said, “I like to take care of my 
appearance for my wife just as I like for her to take care of her 
appearance for me. This is because Allah says: 




iAnd they (women) have rights similar (to those of their 
husbands) over them to what is reasonable This statement 
is reported by Ibn Jarir and Ibn Abu Hatim. ,2) 


The Virtue Men have over Women 


Allah said: 




ibut men have a degree (of responsibility) over them.} 

This Ayah indicates that men are in a more advantageous 
position than women physically as well as in their mannerism, 
status, obedience (of women to them), spending, taking care of 
the affairs and in general, in this life and in the Hereafter. 
Allah said (in another Ayah)'. 


oi U-jj Jom jc * | -a h iif J^ $ i » tLj Je- 


iMen are the protectors and maintainers of women, because 
Allah has made one of them to excel the other, and because they 
spend (to support them) from their means.} (4:34) 

Allah’s statement: 


4 fir ^ 

iAnd Allah is All-Mighty, All-Wise} 
means, He is Mighty in His punishment of those who disobey 

Abu Dawud 2:606. 

121 At-Jabari 4:532, Ibn Abi Hatim 2 :750. 
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and defy His commands. He is Wise in what He commands, 
destines and legislates. 


U- <3 ^ 3' 5<5£ 

Vi yl ^ ^ l..i; V' Ulj£ 0* l:[ ■* “ 

W'jjitli!' oloJjli jiif jjii a«L ISjjOu Vi <if jjj»- -Jj >j-ns' Ci L ^jfc 

0^ Uu»l/» jl U ,:_lr. ^U*. Vi •j«’ Cjj <£»■ jju [rl tiS ^ o£ 

4 _tt* j ^Juv jjj] l ^lt j h' jjj£- 4j>f J_J Jla- UJij O' ilk 


4229. The divorce is twice, after that either you retain her on 
reasonable terms or release her with kindness. And it is not 
lawful for you (men) to take back (from your wives) any of what 
you gave them (the Mohr, bridal-money given by the husband 
to his wife at the time of marriage), except when both parties 
fear that they would be unable to keep the limits ordained by 
Allah (e.g., to deal with each other on a fair basis). Then if you 
fear that they would not be able to keep the limits ordained by 
Allah, then there is no sin on either of them if she gives back 
(the Mahr or a part of it). These are the limits ordained by 
Allah, so do not transgress them. And whoever transgresses the 
limits ordained by Allah, then such are the wrongdoers 

4230. And if he has divorced her (the third time), then she is 
not lawful unto him thereafter until she has married another 
husband. Then, if the other husband divorces her, it is no sin 
on both of them that they reunite, provided they feel that they 
can keep the limits ordained by Allah. These are the limits of 
Allah, which He makes plain for the people who have 
knowledge. 


Divorce is Thrice 

This honorable Ayah abrogated the previous practice in the 
beginning of Islam, when the man had the right to take back 
his divorced wife even if he had divorced her a hundred times, 
as long as she was still in her ‘Iddah (wail.n; period). This 
situation was harmful for the wife, and this is why Allah made 
the divorce thrice, where the husband is allowed to take back 
his wife after the first and the second divorce (as long as she 
is still in her ‘Iddah). The divorce becomes irrevocable after the 
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third divorce, as Allah said: 






iThe divorce is twice, after that, either you retain her on 
reasonable terms or release her with kindness.} 


In his Siman, Abu Dawud reported in Chapter: “Taking the 
Wife back after the third (Divorce) is an abrogated practice," 
that Ibn ‘Abbas commented on the Ayah: 



iAnd divorced women shall toail (as regards their marriage) for 
three menstrual periods, and it is not lawful for them to conceal 
what Allah has created in their wombs,} (2:228) 

The man used to have the right to take back his wife even if 
he had divorced her thrice. Allah abrogated this and said: 


iThe divorce is twice.}^ 

This Hadith was also collected by An-Nasal. 121 Ibn Abu 
Hatim reported that TJrwah said that a man said to his wife, “I 
will neither divorce you nor take you back.” She said, “How?” 
He said, “I will divorce you and when your term of ‘Iddah 
nears its end, I will take you back.” She went to Allah’s 
Messenger sg and told him what happened, and Allah revealed: 




iThe divorce is twice .^ ,3 ’ 

Ibn Jarir (At-Tabari) also reported this Hadith in his 
Tafsir.™ 

Allah said: 


icr~k ©4 'A } 


4...after that, either you retain her on reasonable terms or 
release her with kindness.} 


*** Abu Dawud 2:644. 

An-Nasal 6:212. 

131 Ibn Abi Hatim 2:754. 
141 At-Tabari 4:539. 
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meaning, If you divorce her once or twice, you have the choice 
to take her back, as long as she is still in her ‘Iddah, 
intending to be kind to her and to mend differences. 
Otherwise, await the end of her term of ‘Iddah, when the 
divorce becomes final, and let her go her own way in peace, 
without committing any harm or injustice against her.’ ‘Ali bin 
Abu Talhah reported that Ibn ‘Abbas said, “When the man 
divorces his wife twice, let him fear Allah, regarding the third 
time. He should either keep her with him and treat her with 
kindness, or let her go her own way with kindness, without 
infringing upon any of her rights.’’I 1 * 


Taking back the Mahr (Dowry) 

Allah said: 






iAnd it is not lawful for you (men) to take back (from your 
wives) any of (the dowry) what you gave them A 


meaning, you are not allowed to bother or pressure your wives 
to end this situation by giving you back the Mahr and any 
gifts that you have given them (in return for divorce). 
Similarly, Allah said: 


'if t 


tiiir 


4-..and you should not treat them with harshness, that you 
may take away part of what you have given them, unless they 
commit open illegal sexual intercourse.} (4:19) 

However, if the wife willingly gives back anything with a good 
heart, then Allah said regarding this situation: 

}<sr- if- iff 

4... but if they, of their own good pleasure, remit any part of it 
to you, take it, and enjoy it without fear of any harm.} (4:4) 


Allowing Khul* and the Return of the Mahr in that Case 

When the spouses have irreconcilable differences wherein the 
wife ignores the rights of the husband, dislikes him and 

111 At-Tabari 4 :543. 
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becomes unable to live with him any longer, she is allowed to 
free herself (from married life) by giving him back what he had 
given her (in gifts and Maht). There is no sin on her in this 
case nor on him if he accepts such offer. This is why Allah 
said: 


oji jjii. CjJ yi ViiSt j\ « TL* ^k=aJ Jjt 

4*4 ^ ft ££ ^ ^ 'e- ^ j£4 


4A>id if is nof lawful far you (men) to take back (front your 
wives) any of what you gave them, except when both parties 
fear that they would be unable to keep the limits ordained by 
Alldit (e.g., to deal with each other on a fair basis). That if you 
fear that they would not be able to keep the limits ordained by 
Allah, then there is no sin on either of them if she gives back.} 


Sometimes, the woman has no valid reason and she still 
asks for her marriage to be ended. In this case, Ibn Jarir 
reported that Thawban said that Allah’s Messenger jg said: 


i>oi j i*_L ti jj. ojL i\f i liju 


4 A ill/ woman who asks her husband far divorce without 
justification, then the scent of Paradise will be forbidden far 
her.*^ 


At-Tirmidhi recorded this Hadith and stated that it is 
Hasan . ,2) 

Ibn Jarir said that the Ayah (2:229) was revealed about 
Thabit bin Qays bin Shammas and his wife Hablbah bint 
‘Abdullah bin Ubayy bin Salul.* 3 ' In his Muwatta’, Imam Malik 
reported that Hablbah bint Sahl Al-Ansariyah was married to 
Thabit bin Qays bin Shammas and that Allah’s Messenger jg 
once went to the Fajr (Dawn) prayer and found Hablbah bint 
Sahl by his door in the dark. Allah’s Messenger jg said, “Who is 
this?” She said, “I am Hablbah bint Sahl, O Messenger of 
Allah!” He said, “What is the matter?” She said, “I and Thabit 
bin Qays”, meaning, (she can no longer be with) her husband. 
When her husband Thabit bin Qays came, Allah’s Messenger 


111 At-Tabari 4:569. 

Tuhfat Al-Ahwadhi 4 :367. 
131 At-Tabari 4:556. 



said to him: 


, <jl «il U jj J4^- "~f~ 5'^ A ' 1 

nThis is Habibah bint Sahl, she said what Alla ]i has permitted 


her to say A 

tfablbah also said, “O Messenger of Allah! I still have 
everything he gave me.” Allah’s Messenger sg said: 


«Take it from herJ So, he took it from her and she remained 

in her family’s house.” 111 __ |2 , 

This was reported by Alimad, Abu Dawud and An-Nasal. 
Al-Bukhari reported that Ibn ‘Abbas said that the wife of 
Thabit bin Qays bin Shammas came to the Prophet sg and 
said, “O Messenger of Allah! I do not criticize his religion or 
mannerism. But I hate committing Kufr in Islam (by ignoring 
his rights on her).” Allah’s Messenger said: 


«Will you give him back his garden ?» 

She said, “Yes.” Allah’s Messenger said: 

C 2 5. 1 4jL_L>tJ I 

dTrt/ce back the garden and divorce her once.» |31 
An-Nasal also recorded itJ 4 * 


The ‘Iddah (Waiting Period) for the KhuV 

At-Tirmidhi reported that Rubayi* bint Mu'awwidh bin ‘Afra’ 
got a Khul' during the time of Allah’s Messenger 5g and the 
Prophet M ordered her to wait for one menstruation period for 
‘IddahJ 51 


Transgressing the set limits of Allah is an Injustice 

Allah said: 


!*! Al-Muwatta 2:564. 

121 Ahmad 6:433, Abu Dawud 2:667, An-Nasal 6:169. 
131 Path Al-Bari 9:306. 

! 4 ' An-Nasal 6:169. 

,5 ' Tuhfat Al-Ahwadhi 4:363. 


(** <I>* ojJ*. ,j*J Vi -i' ijii- 


iThese are the limits ordained by Allah, so do not transgress 
them. And whoever transgresses the limits ordained by Allah, 
then such are the wrongdoers 

This means that the laws that Allah has legislated Eire His 
set limits, so do not transgress them. An authentic Hadith 
states: 


Vi ^ t Vi * lijJcLaJ Vi J>- <3ll ol® 

® \ l—’ Vi o U —. jj. <-*->-j <U-i* yi- cJwj i 


“A/lo/i has set some limits, so do not transgress them; and 
commanded some commands, so do not ignore them; and made 
some things unlawful, so do not commit them . He has also left 
some matters (without rulings) as a mercy with you, not 
because He has forgotten them, so do not ask about them .»* 1 * 


Pronouncing Three Divorces at the same Time is 
Unlawful 

The last Ayah we mentioned was used as evidence to prove 
that it is not allowed to pronounce three divorces at one time. 
What further proves this ruling is that Mahmud bin Labld has 
stated - as An-Nasal recorded - that Allah’s Messenger jgj was 
told about a man who pronounced three divorces on His wife at 
one time, so the Prophet stood up while angry and said: 

J&\ & ul \j <il 

“The Book of Allah is being made the subject of jest while I am 
still amongst you?» 

A man then stood up and said, “Should I kill that man, O 
Messenger of Allah?”* 2 * 

The Wife cannot be taken back after the Third Divorce 

Allah said: 

'r-Jj ,1s*- irt <3 J4 V* 

*** Ad-Daraqutni 4:298. 

* 2 * An-Nasal 6:142. 
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iAnd if he has divorced her (the third time), then she is not 
lawful for hint thereafter until she has married another 
husband.$ 

This Ayah indicates that if the man divorces his wife for the 
third time after he divorced her twice, then she will no longer 
be allowed for marriage to him. Allah said: 

4 m* £J3 

i...until she has married another husband.} 

meaning, until she legally marries another man. For instance, 
if she has sexual intercourse with any man, even her master 
(if she was a servant), she would still be ineligible for marriage 
for her ex-husband (who divorced her thrice), because 
whomever she had sexual relations with was not her legal 
husband. If she marries a man without consummating the 
marriage, she will not be eligible for her ex-husband. Muslim 
reported that ‘Alshah said that Allah’s Messenger jg was 
asked about a woman who marries a man who thereafter 
divorces her (thrice). She then marries another man and he 
divorces her before he has sexual relations with her, would she 
be allowed for her first husband? Allah’s Messenger jg said: 

«No, until he enjoys her 'Usaylah (sexual relation JV 1 ' 
Al-Bukhari also reported this Hadith . ,2 ' 

Imam Ahmad recorded that ‘A’ishah said, “The wife of 
Rifa'ah Al-Qurazi came while I and Abu Bakr were with the 
Prophet jg and she said, *1 was Rifa'ah’s wife, but he divorced 
me and it was an irrevocable divorce. Then I married ‘Abdur- 
Rahman bin Az-Zubayr, but his sexual organ is minute like a 
string.’ She then took a small string of her garment (to 
resemble how small his sexual organ was). Khalid bin Said bin 
Al-‘As, who was next to the door and was not yet allowed in, 
said, ‘O Abu Bakr! Why do you not forbid this (woman) from 
what she is revealing frankly before the Prophet?’ The Prophet 
jg merely smiled. Then, Allah’s Messenger jg asked her: 


111 Muslim 2:1057. 

121 Path Al-Bari 9:284. 
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Jjjjj ^ c^rj 1 <j' v^“ 


a Do i/ow want to remarry Rijd'ah? You cannot unless you 
experience his 'Usaylah and he experiences your 'Usaylah (i.e., 
had a complete sexual relation with your present husband) .d” 11 ’ 

Al-Bukhari, Muslim, and An-Nasal also recorded this 
Hadith) 2 ^ Muslim’s wording is "Rifa'ah divorced his wife for 
the third and final time." 

The word ‘Usaylah mentioned in the Hadith means sexual 
intercourse. Imam Ahmad and An-Nasal reported that ‘Alshah 
said that Allah’s Messenger ajg said: 

Si vl# 

c J * 

«'Usaylah is sexual intercourse.^ 


The Curse on the Participants of Tahlil/Halalah 

The reason for the woman (who was divorced thrice) to 
many another man must be that the man desires her and has 
the intention of having an extended married life with her. 
These are the legal goals and aims behind marriage. If the 
reason behind the second marriage was to make the woman 
eligible for her ex-husband again, then this is the TahW. that 
the Hadiths have cursed and criticized. In addition, when the 
reason behind this marriage (if it was Tahiti) is announced in 
the contract, it would make the contract invalid according to 
the majority of the scholars. 

Imam Ahmad reported that ‘Abdullah bin Mas‘ud said, 
“Allah’s Messenger cursed the one who does Tahiti, the one 
in whose favor it is done, those who eat Riba (usury) and those 
who feed it (pay the usury).” 141 At-Tirmidhi and An-Nasal 
reported this Hadith) 5 ^ and At-Tirmidhi said, “This Hadith is 
Hasan." He said, “This is what is acted upon according to 
people of knowledge among the Companions, among whom are 

111 Ahmad 6:34 

121 Fath Al-Bari 10:518, Muslim 2:1057, An-Nasal 6:146. 

131 Ahmad 6:62. 

141 Ahmad 1:448. 

151 Ahmad 1:448, Tuhfat Al-Ahwadhi 4:268, An-Nasal 6:149. 
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‘Umar, TJthman and Ibn ‘Umar. It was also the saying of the 
scholars of Fiqh among the Tabi'in (second generation of Islam). 
And it has been reported from ‘Ali, Ibn Mas*Qd and Ibn ‘Abbas”. 

In his Mustadrak, Al-Hakim reported that Nafi‘ said: “A man 
came to Ibn ‘Umar and asked him about a man who divorced 
his wife three times. Then, his brother married her to make 
Tahiti for his brother, without the brother knowing this fact. 
He then asked, “Is she allowed for the first (husband)?” He 
said, “No, unless it is a marriage that involves desire. We used 
to consider this an act of adultery during the time of Allah’s 
Messenger *£.” Al-Hakim said, “This Hadith has a Sahth chain 
although they (Al-Bukhari and Muslim) did not record it.” 1 ' 1 The 
wording of this Ftadith indicates that the ruling came from the 
Prophet m,. Abu Bakr bin Abu Shaybah, Al-Jawzjani, Harb Al- 
Kirmani and Abu Bakr Al-Athram said that Qabisah bin Jabir 
said that ‘Umar said, “If the participants to Tahiti are brought 
to me, I will have them stoned.”* 2 * 

When does a Woman who was divorced Three Times 
become Eligible for Her First Husband 

Allah said: 

iAnd if he has divorced her} meaning, the second husband after 
he had complete sexual relations with her, 

i H is no sin on both of them that they reunite ^ meaning, the wife 
and her first husband, 

1«- j > o> 

provided they feel that they can keep the limits ordained by Allah. > 
meaning, they live together honorably. Mujahid said, “If they 
are convinced that the aim behind their morriage is 
honorable.”* 3 * Next, Allah said: 

111 Al-Hakim 2:199. 

* 2 * Ibn Abi Shaybah 4:294. 

* 3 * At-Tabari 4 :598. 
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4231. And when 
yon hflue divorced women and they have fulfilled the term of 
their prescribed period, either take them back on a reasonable 
basis or set them free on a reasonable basis. But do not take 
them back to hurt them, and whoever does that, then he has 
wronged himself. And treat not the verses (Laws) of Allah in 
jest, but remember Allah's favors on you (i.e., Islam), and that 
which He has sent down to you of the Book (i.e., the Qur'an) 
and Al-Hikmah (the Prophet's Sunnah - legal ways - Islamic 
jurisprudence) whereby He instructs you. And fear Allah, and 
know that Allah is All-Aware of everything^. 


Being Kind to the Divorced Wife 

This is a command from Allah to men that when one of 
them divorces his wife with a reversible divorce, he should 
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treat her kindly. So when her term of ‘Iddah (waiting period) 
nears its end, he either takes her back in a way that is better, 
including having witnesses that he has taken her back, and he 
lives with her with kindness. Or, he should release her after 
her ‘Iddah finishes and then kindly asks her to depart from 
his house, without disputing, fighting with her or using foul 
words. Allah then said: 


ft* ZZ4 


iBut do not take them back to hurt them,} 

Ibn ‘Abbas, Mujahid, Masruq, Al-Hasan, Qatadah, Ad- 
Dahhak, Ar-Rabl‘ and Muqatil bin Hayyan said that a man 
used to divorce his wife, and when her 'Iddah came near its 
end, he would take her back to harm her and to stop her from 
marrying someone else. He then divorced her and she would 
begin her ‘Iddah and when her ‘Iddah term neared its end, he 
would take her back again, so that the term of ‘Iddah would 
be prolonged for her. After that, Allah prohibited this 
practice. 11 ’ Allah has also threatened those who indulge in 
such practices, when He said; 

yJif Jj b diJ’j 

4.. .and whoever does that, then he has wronged himself.} 

meaning, by defying Allah’s commandments. 

Allah then said: 

'if} 


iAnd treat not the verses (Laws) of Allah in a jest,} 

Ibn Jarir said that Abu Musa (Al-Ash‘ari) narrated that 
Allah’s Messenger jg once became angry at the Ash'ari tribe. 
Abu Musa went to him and said, “O Messenger of Allah! Are 
you angry with the Ash‘ariyyin?” The Prophet jg said: 


i lii ,^-iJ 


-I- * - * *: 

.1* t c Jtt J g JU 




“One of you says, 7 divorced her' -then says- 7 took her back!' 
This is not the appropriate way Muslims conduct divorce. 


m Ibn Abi Hatim 2:772-774. 
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Divorce the woman when she has fulfilled the term of the 
prescribed period.^ 

Masruq said that the Ayah refers to the man who harms his 
wife by divorcing her and then taking her back, so that the 
‘Iddah term is prolonged for her. 12 * Al-Hasan, Qatadah, ‘Ata’ 
Al-Khurasani, Ar-Rabl‘ and Muqatil bin Hayyan said, “He is 
the man who divorces his wife and says, 1 was joking.’ Or he 
frees a servant or gets married and says, 1 was only joking.’ 
Allah revealed: 

■£*> 

iAnd treat not the verses (Laws) of Allah in a jest 

Then such men were made to bear the consequences of their 
actions. 

Allah then said: 

jJiT i jfli\j) 

i...but remember Allah's favors on you,) 
meaning, by His sending His Messenger jg with the right 
guidance and clear signs to you: 

i...and that which He has sent down to you of the Book (i.e., the 
Qur'an) and Al-Hikmah) meaning the Sunnah, 

44 

i.. .whereby He instructs you.) 

meaning, commands you, forbids you and threatens you for 
transgressing His prohibitions. Allah said: 

4'it \fil\j) 
iAnd fear Allah) 

meaning, concerning what you perform and what you avoid, 

iand knoiv that Allah is All-Aware of every thing.) 

111 At-Tabari 5:14. 

121 At-Tabari 5:8. 

131 Ibn Abi Hatim 2:775,776. 
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none of your secret or public affairs ever escapes His 
knowledge, and He will treat you accordingly. 



4v 


4232. And when you have divorced women and they have 
fulfilled the term of their prescribed period, do not prevent them 
from marrying their (former) husbands, if they mutually agree 
on reasonable basis. This (instruction) is an admonition for him 
among you who believes in Allah and the Last Day. That is 
more virtuous and purer for you. Alldlt knoivs and you know 
not.} 


The Wall (Guardian) of the Divorced Woman should not 
prevent Her from going back to Her Husband 

‘Ali bin Abu Talhah reported that Ibn ‘Abbas said, “This 
Ayah was revealed about the man who divorces his wife once 
or twice and her 'Iddah finishes. He later thinks about taking 
her back in marriage and the woman also wishes that, yet, her 
family prevents her from remarrying him. Hence, Allah 
prohibited her family from preventing her.” Masruq, Ibrahim 
An-Nakhal, Az-Zuhri and Ad-Dahhak stated that this is the 
reason behind revealing the Ayah (2:232).'’* These statements 
clearly conform to the apparent meaning of the Ayah. 


There is no Marriage without a Wall (for the Woman) 

The Ayah (2:232) also indicates that the woman is not 
permitted to give herself in marriage. Rather, she requires a 
Wall (guardian such as her father, brother, adult son, and so 
forth) to give her away in marriage, as Ibn Jarir and At- 
Tirmidhi have stated when they mentioned this Ayah. Also, a 
Hadith states that: 


( Tjj' iv'i" ^ t if-* gjj? "Ij V 1 




(U 


At-Tabari 5:22,23. 
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*The woman does not give another woman away for marriage 
and the woman does not give herself away in marriage, for only 
tire adulteress gives herself away for marriage.^ 

Another Hadith states: 

«No marriage is valid except with the varticipation of a mature 
Wali and two trustworthy witnesses.^ 2 ' 


The Reason behind revealing the Ayah (2:232) 


It was reported that this Ayah was revealed about Ma‘qil bin 
Yasar Al-Muzani and his sister. Al-Bukhari reported in his 
Sahlh , when he mentioned the Tafsir of this Ayah (2:232), that 
the husband of the sister of Ma‘qil bin Yasar divorced her. He 
waited until her ‘Iddah finished and then asked to remarry 
her, but Ma'qil refused. Then, this Ayah was sent down: 




do not prevent them from marrying their (former) 
husbands .^1 

Abu Dawud, At-Tirmidhi, Ibn Abu Hatim, Ibn Jarir and Ibn 
Marduwyah and Al-Bayhaqi reported this Hadith from AI- 
Hasan from Ma'qil bin Yasar. 14 * At-Tirmidhi rendered this 
Hadith authentic and in his narration, Ma'qil bin Yasar gave 
his sister in marriage for a Muslim man during the time of 
Allah’s Messenger She remained with him for a while and 
he divorced her once and did not take her back until her ‘Iddah 
finished. They then wanted to get back with each other and he 
came to ask her for marriage. Ma‘qil said to him, “O ungrateful 
one! I honored you and married her to you but you divorced 
her. By Allah! She will never be returned to you.” But Allah 
knew his need for his wife and her need for her husband and 
He revealed: 


111 Ibn Majah 1:606. 

Majma" Az-Zawa ’id 4 :286 
131 Fath Al-Bari 8:40. 

I 4 * Abu Dawud 2:569, Tuhfat Al-Ahwadhi 8:325, Ibn Abi Hatim 
2:778, At-Tabari 5:17-19, Al-Bayhaqi 7:104. 
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<Awf when you have divorced women and they have fulfilled 
the term of their prescribed period,} 

until He said: 

-i 


4...and you know not.} 

When Ma'qil heard the Ayah, he said, “I hear and obey my 
Lord.” He then summoned the man and said, “I will honor you 
and let you remarry (my sister).” 1 ' 1 Ibn Marduwyah added 
(that Ma'qil said), “And will pay (the expiation) for breaking my 
vow.”* 2 * 

Allah said: 

iThis (instruction) is an admonition for him among you ivho 
believes in Allah and the Last Day.} 

meaning, prohibiting you from preventing the women from 
marrying their ex-husbands, if they both agree to it, 

& &} 

iamong you} O people, 

'j Sty } 

iwho believes in Allah and the Last Day.} 

meaning, believes in Allah’s commandments and fears His 
warnings and the torment in the Hereafter. Allah said: 

i'tik £ & ■&>} 

iThat is more virtuous attd purer for you 

meaning, obeying Allah’s Law by returning the women to their 
ex-husbands, and abandoning your displeasure, is purer and 
cleaner for your hearts, 


^ TWi/at Al-Ahwadhi 8: 324. 
Al-Bayhaqi 7:104. 
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only after two years of age, then no Tahrim will be established. 
At-Tirmidhi under Chapter: ‘Suckling establishes Tahrim 
within the first two years,’ reported that Umm Salamah 
narrated that Allah’s Messenger sg said: 

a^UaiJl Jls j\2ij Ja U Nl j* 

«Suckling establishes TaJtrim if it is on the breast and before 
Fitam (before weaning, i.e., before the end of the first two 
years). »*'* 

At-Tirmidhi said, "This Hadith is Hasan Sahlh. The majority 
of the people of knowledge among the Companions of Allah’s 
Messenger sg and others acted upon this, that is that suckling 
establishes Tahrim (prohibition in marriage) before the end of 
the two years and that whatever occurs after that does not 
establish Tahrim". At-Tirmidhi is alone in recording this Hadith 
and the narrators in its chain meet the criteria of the 
Sahxhayn. The Prophet’s statement: 

•^jLi j b\s u 

“On the breast » refers to the organ of suckling before the two 
years. Imam Ahmad reported a Hadith in which Al-Bara’ bin 
‘Azib narrated, “When Ibrahim, the Prophet’s son, died, the 
Prophet jg said: 

“My son has died on the breast and he has someone to suckle 
him in Paradise.® 12 * 

Furthermore, Ad-Daraqutni related that Ibn ‘Abbas said that 
Allah’s Messenger jg said: 

«Suckling establishes Tahrim only within the (first) two 
years. 

Imam Malik reported this Hadith from Thawr bin Zayd who 
narrated that Ibn ‘Abbas related it to the Prophet jg.' 4 * Ad- 

111 Tuhfat Al-Ahwadhi 4:313. 

,2) 'Umdat At-Tafsir 1:126. 

* 3 ’ Ad-Daraqutni 4:174. 

* 4 * Al-Muwatta’ 2:602. 
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Dar&wardi reported this Hadith from Thawr who narrated it 
from ‘Ikrimah who narrated it from Ibn ‘Abbas. In this 
narration, which is more authentic, he added: 

j 

“Whatever occurs after the two years is not considered .» 

Suckling beyond the Two Years 

It is reported in the Sahih that ‘Alshah thought that if a 
woman gives her milk to an older person (meaning beyond the 
age of two years) then this will establish Tahrimft^ This is also 
the opinion of ‘Ata’ bin Abu Rabah and Layth bin Sa‘d. Hence, 
‘Alshah thought that it is permissible to suckle the man 
whom the woman needs to be allowed in her house. She used 
as evidence the Hadith of Salim, the freed slave of Abu 
Hudhayfah, where the Prophet ordered Abu Hudhayfah’s 
wife to give some of her milk to Salim, although he was a man, 
and ever since then, he used to enter her house freely. 
However, the rest of the Prophet’s wives did not agree with this 
opinion and thought that this was only a special case .* 21 This is 
also the opinion of the majority of the scholars. 


Suckling for Monetary Compensation 

Allah said: 




4 ■ -but the father of the child shall bear the cost of the mother's 
food and clothing on a reasonable basis.} 


meaning, the father of the baby is obliged to provide for the 
expenses of the mother and to buy her clothes, in reasonable 
amounts usually used by similar women in that area, without 
extravagance or stinginess. The father spends within his 
means in this case. Allah said in another Ayah: 


'll) Oi iii lull ixjli iL; (jii’ji iijij 


->■?* crj ji 




iLet the rich man spend according to his means; and the man 

^ Muslim 2:1077. 

f21 Abu Dawud 2 :549,550. 
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whose resources are restricted, let him spend according to what 
Allah has given him. Allah puts no burden on any person 
beyond what He has given him. Allah will grant after hardship, 
ease.} (65:7) 

Ad-Dahhak commented, “If the husband divorces his wife, 
with whom he had a child, and she suckles that child, he is 
required to provide for the mother’s expenses and clothes 
within reason .” 111 

No Darar (Harm) or Dir dr (Revenge) 

Allah said: 

4\j>/ y> ^.'s H} 

4No mother shall be treated unfairly on account of her child,} 

meaning, the mother should not decline to rear her child to 
harm its father. The mother does not have the right to refrain 
from suckling the child after giving birth, unless she suckles 
him/her the milk that is necessary for his/her survival. Later 
on, she is allowed to give up custody of the child as long as 
she does not do that intending to harm the father. In addition, 
the father is not allowed to take the child from his mother to 
harm the mother. This is why Allah said: 

% & %} 

4.. .nor father on account of his child.} 

meaning, by taking the child from its mother intending to 
harm the mother. This is the Tafsir of Mujahid, Qatadah, Ad- 
Dahhak, Az-Zuhri, As-Suddi, Ath-Thawri and Ibn Zayd, and 
others on this Ayah .' 21 
Allah then said: 

4 ‘^ jii &>} 

4And on the (father's) heir is incumbent the like of that (which 
was incutnbent on the father).} 

meaning, by refraining from harming the relative (of the father, 
i.e., his infant), as Mujahid, Ash-Shahi and Ad-Dahhak stated. 


111 At-Tabari 5:39. 

121 At-Tabari 5:49,50. 
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It was also reported that (the Ayah requires) the inheritor (of 
the father) to spend on the mother of the child, just as the 
father was spending, and to preserve her rights and refrain 
from harming her, according to the Tafsir of the majority of 
the scholars. We should state that Ibn Jarir has explained this 
subject in detail in his Tafsir and that he also stated that 
suckling the child after the second year might harm the child’s 
body and mind. Sufyan Ath-Thawri narrated that ‘Alqamah 
asked a woman who was suckling her child after the second 
year ended, not to do that. 1 ' 1 


Fitam (weaning) occurs by Mutual Consent 

Allah said: 


02- Vi £ VC* 


ilf they both decide on weaning, by mutual consent, and after 
due consultation, there is no sin on them.} 

This Ayah indicates that if the father and the mother decide 
on the Fitam (weaning) before the two years (of suckling) end, 
and for a benefit that they duly discuss and agree upon, then 
there is no sin in this case. So, the Ayah indicates that one 
parent is not allowed to make this kind of decision without 
duly consulting the other parent, as stated by Ath-Thawri. The 
method of mutual consultation protects the child’s interests. It 
is also a mercy from Allah to His servants, for He has 
legislated the best method for parents to rear their children, 
and His legislation guides and directs the parents and the 
children to success. Similarly, Allah said in Surat At-Talaq 
(chapter 65 in the Qur’an): 


£-£A-» o\s i Jy Jj iff} 


iThen if tltey give suck to the children for you, give them their 
due payment, and let each of you accept the advice of the other 
in a just way. But if you make difficulties for one another, then 
some other woman may give suck for him (the father of the 
child).} (65:6) 

Allah then said: 


Ml 


At-Tabari 5:36. 
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is pb >Sj 

p* 


^ 4 jnj& pi 

4A»rf j/ you decide on a 
t l3fol foster suckling-mother 
'/>< )?:/, ux'Vt' -t.f -/ or y° Hr children, there 

Q-*-*-*^-> is no sin on you, pro- 

Uj£S vided you pay (the 

iri > 'sirt" S' -*> t >. *-<t' moftn ' J y° M fl 2 recrf 

(to give her) on a rea- 

sonable basis > 

*,.*»-*' > ^ ^ y> * A , *>< ti'-x meaning, if the 

^ mother and the father 

?*>*{ * \ c A*i ^-.tr both agree that the 

fathe ^ assumes 
custody of the child 


iQfp, 


.> *'f ;> •$-'-‘iff .--<£=*4 

-A 

^^ilU1 JL.JO C^J 0JLA£-*3-Cl l£ jjf 


due to a 
circumstance that 
compels her or allows 
him to do so, then 
there is no sin in this 
case. Hence, the 
mother is allowed to 


give up the child and 
the father is allowed to assume custody of the child. The 
father should kindly give the mother her expenses for the 
previous period (during which she reared and suckled the 
child), and he should seek other women to suckle his child for 
monetary compensation. Thereafter, Allah said: 

i'M !£&» 

iAnd fear Allah) meaning, in all of your affairs, 
tc 2rt 3 

iAnd know that Allah is All-Seer of what you do.) meaning, 
none of your affairs or speech escapes His perfect Watch. 
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4234. And those of you who die and leave wives behind them , 
they (the wives) shall wait (as regards their marriage) for four 
montits and ten days, then when they have fulfilled their tertn f 
there is no sin on you if they (the zvives) dispose of themselves 
in a (just and) honorable manner (i.ethey can marry). And 
Allah is well-acquainted with what you do.} 

The *Iddah (Waiting Period) of the Widow 

This Ayah contains a command from Allah to the wives 
whose husbands die, that they should observe a period of 
‘Iddah of four months and ten nights, including the cases 
where the marriage was consummated or otherwise, according 
to the consensus (of the scholars). 

The proof that this ruling includes the case where the 
marriage was not Consummated is included in the general 
meaning of the Ayah. In a narration recorded by Imam Ahmad 
and the compilers of the Sunan, which At-Tirmidhi graded 
Sahihy Ibn Mas'ud was asked about a man who married a 
woman, but he died before consummating the marriage. He 
also did not appoint a Mahr (dowry) for her. They kept asking 
Ibn Mas'ud about this subject until he said, “I shall give you 
my own opinion, and if it is correct then it is from Allah, while 
if it is wrong it is because of my error and because of (the evil 
efforts of) Satan. In this case, Allah and His Messenger are 
innocent of my opinion. She has her full Mahr” In another 
narration, Ibn Mas*ud said, "She has a similar Mahr to that of 
the women of her status, without stinginess or extravagance.” 
He then continued, “She hais to spend the ‘Iddah and has a 
right to the inheritance.” Ma'qil bin Yasar Ashja^i then stood 
up and said, “I heard Allah’s Messenger issue a similar 
judgment for the benefit of Barwa' bint Washiq. ” 'Abdullah bin 
Mas'ud became very delighted upon hearing this statement. In 
another narration, several men from Ashja* (tribe) stood up and 
said, "We testify that Allah’s Messenger issued a similar 
ruling for the benefit of Barwa' bint Washiq.” 111 

111 Ahmad 3:480, Abu DAwud 2:588, Tuhfat Al-Ahwadhi 4:299, An- 
Nasal 6:198 , Ibn Majah 1:609. 
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As for the case of the widow whose husband dies while she 
is pregnant, her term of ‘Iddah ends when she gives birth, 
even if it occurs an instant (after her husband dies). This 
ruling is taken from Allah’s statement: 


S m S S 

O^i 




4And for those who are pregnant, their ‘Iddah is until they lay 
down their burden.} (65:4) 

There is also a Hadith from Subay'ah Al-Aslamiyah in the Two 
Sahihs, through various chains of narration. Her husband, Sa'd 
bin Khawlah, died while she was pregnant and she gave birth 
only a few nights after his death. When she finished her Nifas 
(postnatal period), she beautified herself for those who might 
seek to engage her (for marriage). Then, Abu Sanabil bin Ba*kak 
came to her and said, “Why do I see you beautified yourself, do 
you wish to marry? By Allah! You will not marry until the four 
months and ten nights have passed.” Subay'ah said, “When he 
said that to me, I collected my garments when night fell and 
went to Allah’s Messenger jg and asked him about this matter. 
He said that my ‘Iddah had finished when I gave birth and 
allowed me to get married if I wished.”^ 


The Wisdom behind legislating the *Iddah 

Said bin Musayyib and Abu Al-‘Aliyah stated that the 
wisdom behind making the ‘Iddah of the widow four months 
and ten nights is that the womb might contain a fetus. When 
the woman waits for this period, it will become evident if she 
is pregnant. Similarly, there is a Hadith in the Two Sahihs 
narrated by Ibn Maslad stating: 


viUUJi aIJ) p i jjyi jL ijwil p 

“ (The creation of) a human being is put together in the womb of 
his mother in forty days in the form of a seed, and next he 
becomes a clot of thick blood for a similar period, and next a. 
morsel of flesh for a similar period. Then, Allah smds an angel 
who is ordered to breathe life unto the fetus .»* 2 * 


111 Path Al-Bari 9:379, Muslim 2 :1122. 
121 Fath Al-Bari 13 :449, Muslim 4:2036. 
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So, these are four months and ten more days to be sure, as 
some months are less (than thirty days), and the fetus will 
then start to show signs of life after the soul has been 
breathed into it. Allah knows best. 


The ‘Iddah of the Slave Mother whose Master dies 

We should state here that the ‘Iddah of the slave mother is 
the same in the case of death, as the ‘Iddah of the free 
woman. Imam Ahmad reported that 'Amr bin A1 -‘As said, “Do 
not confuse the Sunnah of our Prophet for us. The ‘Iddah of 
the mother, who is also a servant, when her master dies, is 
four months and ten nights. ” |11 


Mourning is required during the ‘Iddah of Death 

Allah said: 


ll» «S>'j jUi U-» Vi 

x» < 


4...then when they have fulfilled their term, there is no sin on 
you if they (the zoives) dispose of themselves in a (just and) 
honorable manner (i.e., they can marry). And Allah is well- 
acquainted with what you do.} 

This Ayah indicates that mourning for the dead husband is 
required until the ‘Iddah is finished. It is also reported in the 
Two Sahlhs that Umm Hablbah and Zaynab bint Jahsh 
narrated that Allah’s Messenger jg said: 


(J* % **7'^' ji j> “S/I jilt; 

gjj 


«/f is not lawful for a woman who believes in Allah and the 
Last Day to mourn for more than three days for any dead 
person except her husband, for ivhom she mounts for four 
months and ten days .» 12 ’ 


It is reported in the Two Sahihs that Umm Salamah said 
that a woman said, “O Messenger of Allah! My daughter’s 
husband died and she is complaining about her eye, should 


111 Ahmad 4:302, Abu Dawud 2:370, Ibn Majah 1:673. 
121 Fath Al-Bari 9:394, Muslim 2 :1123. 
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we administer kohl in her eye?” He said, “No,” several times 
upon repeating this question. He then said: 


aIIaUJI Jj?-! 0^15 Ji j t j 1 ixjjl jyA LftJU 


«/f is four months and ten (nights)! During the Jahiliyyali, one 
of you would mourn for an entire yearM 1 * 

Zaiynab the daughter of Umm Salamah said (about the pre- 
Islamic era of ignorance), “When the woman’s husband died, 
she would go into seclusion and would wear the worst clothes 
she has. She would refrain from wearing perfume or any 
adornments until a year passed. She would then come out of 
seclusion and would be given dung that she would throw. 
Then an animal would be brought out, a donkey, a sheep, or a 
bird. Then some blood would be drained from it, usually 
resulting in its death.” 

In short, the mourning required from a wife whose husband 
dies, includes not using beautification aids, such as wearing 
perfume and the clothes and jewelry that encourage the men 
to seek marriage from the woman. All widows must observe 
this period of mourning whether they are young, old, free, 
servant, Muslim or disbeliever, as the general meaning of the 
Ayah indicates. 

Allah also said: 


4... then when they have fulfilled their term$ 

meaning, when the ‘Iddah finishes, according to Ad-Dahhak 
and Ar-Rabl‘ bin Anas. 

ithere is no sin on you} Az-Zuhri said, “Meaning her Wali 
(guardian).” 

4 if they (the wives) dispose )> 

meaning, the women whose ‘Iddah has finished. Al-‘Awfi said 
that Ibn ‘Abbas said, “If the woman is divorced or if her 


m 


Muslim 2:1124. 
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husband dies and then her 'Iddah term ends, there is no sin 
that she beautifies herself, so that she becomes ready for 
marriage proposals. This is the way ‘that is just and 
honorable’. ” It was reported that Muqatil bin Hayyan gave the 
same explanation . 111 Ibn Jurayj related that Mujahid said: 


-j 


4...there is no sin on you if they (the wives) dispose of 
themselves in a just and honorable manner.} 


“refers to allowed and pure (honorable) marriage .”* 21 It was 

also reported that Al-Hasan, Az-Zuhri and As-Suddi said the 
(3) 


same. 1 ' 


ill ft ~j ft l kJ jl Xft hi *4 XXf- U-j 

j#a is fax & *i£ J $- 1 

ftJJ -4 u p. -it JJ %\ dftft gr £ 

4MZft Sfr jS.3 


4235. And there is no sin on you if you make a hint of 
betrothal or conceal it in yourself, Allah knows that you will 
remember them, but do not make a promise (of contract) with 
them in secret except that you speak an honorable saying. And 
do not be determined on the marriage bond until the term 
prescribed is fulfilled. And know that Allah knows what is in 
your minds, so fear Him. And know that Allah is Oft- 
Forgiving, Most Forbearing.} 


Mentioning Marriage indirectly during the ‘Iddah 

Allah said: 

4ftft ^j} 

4And there is no sin on you} 

meaning, to indirectly mention marriage to the widow during 
the term of ‘Iddah for her deceased husband. Ath-Thawri, 
Shu'bah and Jarir stated that Ibn ‘Abbas said: 


111 Ibn Abi Hatim 2:812,813, 1:813. 
121 At-Tabari 5:93. 

131 Ibn Abi Hatim 2:814. 
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4 A»d f/iere is no sin on you if you make a hint of betrothal) 

“means saying, 1 want to marry and I am looking for a woman 
whose qualities are such and such,’ thus talking to her in 
general terms in a way that is better.” In another narration (by 
Ibn ‘Abbas), “Saying, *1 wish that Allah endows me with a wife,’ 
but he should not make a direct marriage proposal.”' 1 ' Al- 
Bukhari reported that Ibn ‘Abbas said that the Ayah: 




iAnd there is no sin on you if you make a hint of betrothal) 

means, “The man could say, 1 wish to marry,’ 1 desire a wife,’ 
or, 1 wish I could find a good wife ’.” 121 Mujahid, TawQs, 
Ikrimah, Said bin Jubayr, Ibrahim An-Nakhal, Ash-Shalfi, 
Al-Hasan, Qatadah, Az-Zuhri, Yazld bin Qusayt, Muqatil bin 
Hayyan and Al-Qasim bin Muhammad* 3 ' and several others 
among the Salaf and the Imams said that one is allowed to 
mention marriage indirectly to the woman whose husband 
died. 

It is also allowed to indirectly mention marriage to a woman 
who had gone through final, irrevocable divorce. The Prophet 
M ordered Fatimah bint Qays to remain in the house of Ibn 
Umm Maktum for ‘Iddah when her husband Abu ‘Amr bin Hafs 
divorced her for the third time. He said to her: 

«Inform me when your 'Iddah term ends .« 

When she finished the ‘Iddah, Usamah bin Zayd, the 
Prophet’s freed slave asked to marry her, and the Prophet 
married her to him.' 4 ' As for the divorced wife (not irrevocably 
divorced), there is no disagreement that it is not allowed for 
other than her husband to mention marriage proposals to her 
directly or indirectly (before the ‘Iddah finishes). Allah knows 
best. 

11 ■ At-Tabari 5:95, 96. 

121 Fath Al-Bari 9:84. 

,3 ' Ibn Abi Hatim 2:817,818 
* 4 * Muslim 2:1114. 
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Allah said: 



4... or conceal it in yourself,} meaning, if you hide the intention 
of seeking marriage with them. Similarly, Allah said: 

4And your Lord knoios ivhat their breasts conceal, and what 
they reveal} (28:69) and: 

4.. .while I am All-Aware of what you conceal and what you 
reveal.} (60: 1) So, Allah said here: 

41+3^ j£M iii fe} 

iAllah knows that you will remember them} meaning, in your 
hearts, so He made it easy for you. Allah then said: 

but do not make a promise (of contract) with them in 
secret} 

‘Ali bin Abu Talhah reported that Ibn ‘Abbas said that 

4£-z 

}but do not make a promise (of contract) ivith them in secret} 

means do not say to her, “I am in love (with you),” or, 
“Promise me you will not many someone else (after the ‘ Iddah 
finishes),” and so forth.I 1 * Said bin Jubayr, Ash-Shahi, 
Ikrimah, Abu Ad-Duha, Ad-Dahhak, Az-Zuhri,* 2 * Mujahid and 
Ath-Thawri said that it (meaning of the Ayah) means taking 
the woman’s promise not to marry someone else. 13 ’ 

Afterwards, Allah said: 

4%JJS ft J %} 

4.. .except that you speak an honorable saying.} 

1,1 At-Tabari 5:107. 

121 Ibn Abiyatim 2 :821. 

131 At-Tabari 5:109. 
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Ibn ‘Abbas, Mujahid, Said bin Jubayr,* 1 * As-Suddi, Ath- 
Thawn and Ibn Zayd said that the Ayah means to indirectly 
refer to marriage, such as saying, “I desire someone like 
you.” 121 Muhammad bin Sirin said: I asked “Ubaydah about 
the meaning of Allah’s statement: 

y\) 


i...except that you speak an honorable saying.) 

He said, “He says to her Wali, ‘Do not give her away (in 
marriage) until you inform me first’.” This statement was 
narrated by Ibn Abu Hatim. 13 * 

Allah then said: 




iAnd do not be determined on the marriage bond until the term 
prescribed is fulfilled.) 

meaning, do not make marriage contracts before the 'lddah 
finishes. Ibn ‘Abbas, Mujahid, Ash-Sha*bi, Qatadah, Ar-Rabl‘ 
bin Anas, Abu Malik, Zayd bin Aslam, Muqatil bin Hayyan, 
Az-Zuhri, ‘Ata’ Al-Khurasani, As-Suddi, Ath-Thawri and Ad- 
Dahhak said that: 

i%\ gZ &) 


iuntil the term prescribed is fulfilled.) 

means, ‘Do not consummate the marriage before the ‘ ldda h 
term finishes.’ 14 * The scholars agree that marriage contracts 
during the ‘lddah are invalid. 

Allah then said: 

4*aj ■ , - « >* U jU J \yScXj) 

4And know that Allah knows what is in your minds, so fear 
Him.) 

warning the men against the ideas they conceal in their hearts 
about women, directing them to think good about them rather 


*** Ibn Abi Hatim 2 :824. 

121 At-Tabari 5:114. 

* 3 * Ibn Abi Hatim 2:826. 

,4 > Ibn Abi Hatim 2:828,829. 
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^ 6 )^ 1 * 

4237. And if you divorce tiiem before you have touched Quid a 
sexual relation with) them, and you have appointed for them 
their due {dowry), then pay half of that, unless they (the 
women) agree to remit it, or he (the husband), in whose hands 
is the marriage tie, agrees to remit it. And to remit is nearer to 
At-Taqwd (piety, righteousness). And do not forget liberality 
between yourselves. Truly, Allah is All-Seer of what you do.} 

The Wife gets half of Her Mahr if She is divorced before 
the Marriage is consummated 

This honorable Ayah is not a continuation of the Mut'ah (gift) 
that was mentioned in the previous Ayah (i.e., divorce before 
the marriage is consummated). This Ayah (2:237) requires the 
husband to relinquish half of the appointed Mahr if he 
divorces his wife before the marriage is consummated. If it was 
discussing any other type of gift, then it would have been 
mentioned that way, especially when this Ayah follows the 
previous Ayah related to this subject. Allah knows best. Giving 
away half of the bridal-money in this case is the agreed 
practice according to the scholars. So, the husband pays half 
of the appointed Mahr if he divorces his wife before 
consummating the marriage. 

Allah then said: 

iutiless they (the women) agree to remit it,} 

meaning, the wife forfeits the dowry and relieves the husband 
from further financial responsibility. As-Suddi said that Abu 
Salih mentioned that Ibn ‘Abbas commented on Allah’s 
statement: 

J -*} 

4 unless they (the women) agree to remit it,} 

“Unless the wife forfeits her right.” 111 Furthermore, Imam Abu 


111 Ibn AbiHatim 2:839. 
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Muhammad bin Abu Hatim said that it was reported that 
Shurayh, Said bin Musayyib, Ikrimah, Mujahid, Ash-Shalai, 
Al-Hasan, Nafi‘, Qatadah, Jabir bin Zayd, ‘Ata’ Al-Khurasani, 
Ad-Dahhak, Az-Zuhri, Muqatii bin Hayyan, Ibn Sirin, Ar-Rabi‘ 
bin Anas and As-Suddi said similarly.' 1 * 

Allah then said: 

ilii. tfii ijilj 

4...or he (the husband), in whose hands is the marriage tie, 
agrees to remit it.) 

Ibn Abu tfatim reported that ‘Amr bin Shu'ayb said that his 
grandfather narrated that the Prophet sg said: 

’‘The husband is he wtw has the marriage h'e.»* 2 ’ 

Ibn Marduwyah also reported this Hadith, and it is the view 
chosen by Ibn Jarir. The Hadith states that the husband is 
the person who really holds the marriage tie in his hand, as it 
is up to him to go on with the marriage or end it. On the 
other hand, the Wati of the wife is not allowed to give away 
any of her rightful dues without her permission, especially the 
dowry. 

Allah then stated: 

4And to remit it is nearer to At-Taqwd (piety, righteousness).) 

Ibn Jarir said, “Some scholars said that this statement is 
directed at both men and women.” Ibn ‘Abbas sriid: 

4!j&i 4 # 

4And to remit it is nearer to At-Taqwd (piety, righteousness).) 

indicates that the one who forgives, is nearer to At-Taqwd 
(piety).”* 3 ’ A similar statement was made by Ash-Shalri and 
several other scholars. 

Mujahid, An-Nakha‘i, Ad-Dahhak, Muqatii bin Hayyan, Ar- 

111 Ibn Abi Hatim 2:840-842. 

* 2 ’ Ibn Abi Hatim 2:842. 

* 3 * At-Tabari 5:162. 
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asrgu 

Aii 1^ |_y Ug** »- 


iijj jjj p £ ~ r = C~‘,'C^Sfiy-i ilZ-^'j 

StWf JP'Ul^^rSjV 



Rabl‘ bin Anas and 
Thawri stated that 
liberality’ mentioned 
in the Ayah refers to 
the woman giving 
away her half Mahr, 
or the man giving 
away the full Afahr.* 1 * 
This is why Allah said 
here: 

i K £z. £iS 

4 And do not forget 
liberality between 

yourselves.} 
meaning, kindness (or 
generosity), as Said 
has stated. 12 * Allah 
said: 

4-0—\^£>jLju Lw j(} 

iTruly, Allah is All- 
Seer of what you do.} 
meaning, none of 
your affairs ever 
escapes His perfect 

Watch, and He will reward each according to his deeds, 
j* ■?£ b*J*> Cj'fiCiii Jc. 

(if u a to? 

<(238. Guard strictly (five obligatory) As-Salawdt (the prayers) 
especially the Middle Saldh. And stand before Allah with 
obedience.} 

4239. And if you fear (an enemy), (perform Saldh) on foot or 
riding. And when you are in safety, then remember Allah 
(pray) in the manner He has taught you, which you kneio not 


Jt ^CxijUdiSc^l jvS J\ia 

^ VfA'rX^ /uTj.Jai fcylj 




'j »jy-. 


111 At-Tabari 5:165,166. 
* 2 * At-Tabari 5:166. 
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(before).} 

Allah commands that the prayer should be performed 
properly and on time. It is reported in the Two Sahlhs that Ibn 
Mas'Qd said, “I asked the Prophet jg, Which deed is the 
dearest (to Allah)?’ He replied: 

«To offer the prayers at their fixed times.* 

I asked, What is the next (in goodness)?’ He replied: 

«?ijl ^ 

«To participate in Jihad (religious fighting) in Allah’s cause.*” 

I again asked, What is the next (in goodness)?’ He replied: 

«To be good and dutiful to your parents .» 

‘Abdullah then added, “The Prophet sg told me these words, 
and had I asked more, the Prophet sg would have told me 
more.” 111 

The Middle Prayer 

Furthermore, Allah has specifically mentioned the Middle 
prayer, which is the Asr prayer according to the majority of 
the scholars among the Companions, as At-Tirmidhi and Al- 
Baghawi have stated. Al-Qadi Al-Mawardi added that the 
majority of the scholars of the TabVin also held this view. Al- 
Hafiz Abu ‘Umar bin ‘Abdul-Barr said that this is also the 
opinion of the majority of the scholars of the Athar (i.e., the 
Hadith and the statements of the Salaf). In addition, Abu 
Muhammad bin ‘Atiyah said that this is the Tafsir (of the 
Middle prayer) of the majority of scholars. Al-Hafiz Abu 
Muhammad ‘Abdul-Mu'min bin Khalaf Ad-Dumyati stated in 
his book on the Middle prayer that it is the Asr prayer and 
mentioned that this is the Tafsir of ‘Umar, ‘Ali, Ibn Maslid, 
Abu Ayyub, ‘Abdullah bin ‘Amr, Samurah bin Jundub, Abu 
Hurayrah, Abu Said, Hafsah, Umm Habibah, Umm Salamah, 
Ibn ‘Abbas and ‘Alshah. This is also the Tafsir of ‘Ubaydah, 

*** Fath Al-B&ri 2:12, Muslim 1:90. 
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Ibrahim An-Nakha‘I, Razln, Zirr bin 

Jubayr, Tbn Sirin, Al-Hasan, Qatadah, Ad-Dahhak, Al-Kal , 
MuqatU, TJbayd bin Abu Maryam, and others. 

The Proof that the *Asr Prayer is the Middle Prayer 

Imam Ahmad 

Messenger said during ui 

Confederates): # 

a»i % ,‘^V 

«Thn/ ftfie disWiwns) busied us from performing the Middle 
prayer, the 'Asr prayer, may Allah fill their hearts and houses 

with fire .» m 

He performed the 'Asr prayer between Maghrib andfcta- 
Muslim and An-Nasal recorded , this Hadtth. in addthon, the 
TTwo Shaykhs, Abu DAwud, At-Tirmidhi An-Nasa.' < 
several other collectors of the Sutton ^ recorded 
usinc different chains of narrators to Ah. . aiisVi’q 

the battle of Al-A(mdb, when the Mushriks prevented _ Allah , 
Messenger sg and his Companions from performing the A 
prayer? has been narrated by several other Compantons We 
only mentioned the narrations that stated that t e 
prayer is the ‘Apr prayer. Furthetmore, Muslim reported^mdm 
wordings for this Hadith from Ibn Mashid and Al-Bara bin 

‘Azib ^ , « . 

In addition, Imam Ahmad reported that Samurah bin 

Jundub said that Allah s Messenger sai 

«The Middle prayer is the Mr prayer.* 151 
In another narration, Allah’s Messenger & mentioned: 

1*1 Ahmad 1:113. 

l 2 > Muslim 1:437, An-Nasal 6:303. 

^ D&wud^287^ fahfat M^hwadhi 8 ^^S^^An-NasS’!*! :236, /^hmad 
1:137. 

l 4 l Muslim 1:437,438. 

Ahmad 5:22. 
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yfcsif; 4-iiXiif £ 

another narration, Allah’s Messenge “« s «£: ? Prayer ’ ' te 

C/i x 

“// /s the 'Asr prayer.a 

and Ibn JaTar mentioned that the Pronhei a» , lrQ „ *u . . 

sSLSisr-iSSr , At -“ ™ ^ 

a _^k*Jl s^> s^L^b 

*The Middle prayer is the 'Asr prayer » (4 I 
Mt“r d ° rted ' bn "—*» ^ Allah’s 

'‘The 'Asr prayer is the Middle prayer .» 

Stated that this is of a tfosan Sahih 

“ the >" »* «*£ftS 


us *” pe * ming ,he MMU 

authentic ffamh. Allah’s M«sengerW^hStod Z 


,1J Ahmad 5:8. 

* 2 * Alimad 5:7. 

!*! Tu hfat Al-Ahwadhi 8:328. 
Ibn Hibban 3:121. 

161 Tu ^f at Ai -Ahwadhi 8:329. 
1 Muslim 1:437. 
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'i Whoever misses the 'Asr prayer will be like who has lost his 
family and money .•*** 


It is reported in the Sahxh that Buraydah bin Al-Husayb said 
that the Prophet sg said: 


J-is fc I o ^ t n ^ i l l . ij^Shs 


“On a cloudy day, perform the ('Asr) prayer early, for whoever 
misses the 'Asr prayer, will have his (good) deeds annulled .» ,2) 


The Prohibition of speaking during the Prayer 

Allah said: 


iAnd stand before Allah with obedience.$ 

meaning, with humbleness and humility before Him (i.e., 
during the prayer). This command indicates that it is not 
allowed to speak during the prayer, as speaking contradicts 
the nature of the prayer. This is why the Prophet refused to 
answer Ibn Mas*ud when he greeted him while he was praying 
and said afterwards: 


J, 3]t 


“The prayer makes one sufficiently 


(i.e., by the various actions of the body, tongue and heart 
involved during the prayer.) 

Muslim reported that the Prophet sg said to Mu'awiyah bin 
Hakam As-Sulami when he spoke during the prayer: 


101 




UJI i^0l 




«4)l 


“The ordinary speech people indulge in is not appropriate 
during the prayer. The prayer involves only Tasbih (praising 
Allah), Takbtr (saying Allahu Akbar, i.e., Allah is the Most 


Muslim 1:436. 

121 Ibn Majah 1:224. 
131 Muslim 1:382. 
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Great) and remembering Allah.^ 

Imam Ahmad reported that Zayd bin Arqam said, “One used 
to address his friend about various affairs during the prayer. 
Then when this Ayah was revealed: 

ft '.yyjy 

iAnd stand before Allah with obedience.) 

we were ordered to refrain from speaking.”* 2 ' The Group* 3 * 
(i.e., the Hadith collections), except Ibn Majah, reported this 
Hadith. 


The Fear Prayer 

Allah said: 


U p t«\r- C? ii' kLSj jl 


**■ 


iAnd if you fear (an enemy), (perform Salah) on foot or riding. 
And when you are in safety, then remember Allah (pray) in the 
manner He has taught you, which you knew not (before).) 

After Allah commanded His servants to perform the prayer 
perfectly and emphasized this commandment, He mentioned 
the situation where the person might not be able to perform 
the prayer perfectly, during battle and combat. Allah said: 



iAnd if you fear (an enemy), perform Salah on foot or riding.) 

meaning, pray in the appropriate manner under these 
circumstances, whether on foot or riding and whether facing 
the Qiblah or otherwise. Imam Malik reported that Nafi‘ related 
that Ibn TJmar used to describe the Fear prayer when he was 
asked about it and would then add, “If there is intense fear, 
pray on foot, riding, facing the Qiblah and otherwise." Nafi‘ 
commented, “I think that he related that to the Prophet 3§.”* 4 ’ 


111 Muslim 1:381. 

■ 2| Ahmad 4:368. 

* 3 ' Fath Al-Bari 3:88, Muslilm 1:383, Abu Dawud 1:583, Tuhfat Al- 
Ahwadhi 8:330, An-Nasal 3:18. 

* 4 * Al-Muwatta’ 1:184. 
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Al-Bukhari and Muslim reported the Hadith) 1 ^ 

Muslim, Abu Dawud, An-Nasat, ibn Majah and Ibn Jarir 
reported that Ibn Abbas said, "Allah has ordained the prayer 
by the words of your Prophet jg: four ( Rak'ah ) while residing, 
* wo W ^ e Raveling and one Rak'ah during times of 

fear.’ This is also the view of Al-Hasan Al-Basri, Qatadah, 
Ad-Dahhak, and others.* 31 

In addition, Al-Bukhari has entitled a Chapter: ‘Prayer while 
confronting the Forts and facing the Enemy’. Al-Awzal said, “If 
the victory seems near and the Muslims are unable to perform 
the prayer {in the normal manner), they should pray by 
nodding each by himself. If they are unable to nod, they 
should delay the prayer until fighting is finished. When they 
feel safe, they should pray two Rak'ah. If they are unable, they 
should then pray one Rak'ah that includes two prostrations. If 
they are unable, then Takbir alone does not suffice, so they 
should delay the prayer until they are safe.” This is the same 
view that Makhul held. Anas bin Malik said, “I participated in 
the attack on the fort of Tastar, when the light of dawn started 
to become clear. Suddenly, the fighting raged and the Muslims 
were unable to pray until the light of day spread. We then 
prayed (the Dawn prayer) with Abu Mtisa and we became 
victorious. I would not have been pleased if I were to gain in 
the life of this world and whatever is in it instead of that 
prayer.”* 41 This is the wording of Al-Bukhari. 

Prayer during the Times of Peace is performed no rmally 

Allah said: 

iAnd when you are in safety, then remember Allah (pray)} 

meaning, ‘Perform the prayer as I have commanded you by 
completing its bowing, prostration, standing, sitting, and with 
the required attention (in the heart) and supplication.’ Allah 
said: 

*** Path Al-Bari 8:46, Muslim 1:574. 

121 Muslim 1:478,479, Abu Dawud 2:40, An-Nasat 3:169, Ibn Majah 
1:339, At-Tabari 5: 247. 

* 3 * At-Tabari 5:240,241. 

,4 * Fath Al-Bari 2:503. 
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$ a c3r> 


4/m the manner He has taught you, which you knew not 
(before).} 


meaning, just as He has endowed you, guided you and taught 
you about what benefits you in this life and the Hereafter, so 
thank and remember Him. Similarly, Allah said after He 
mentioned the prayer of Fear, 




i...but when you are free from danger, perform As-Salah. 
Verily, As-Salah (the prayer) is enjoined on the believers at 
fixed hours.} (4:103) 

We will mention the Hadiths about the prayer of Fear and its 
description in Surat An-Nisa’ while mentioning Allah’s 
statement: 

iWlieti you (O Messenger Muhammad sfe) are among them, 
and lead them in As-Salah (the prayer).} (4:102) 


t - ., r' <. .* -"1; <^ ^ ./■ 'z* ' • K ' ?u' X. 

j j* Ji VJu' U&jT 

iifj Ji tit c 4 4 

iuf jC_ jc lii {> p PPj 
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4240. And those of you who die and leave behind wives should 
bequeath for their wives a year's maintenance (and residence) 
without turning them out, but if they (wives) leave, there is no 
sin on you for that which they do of themselves, provided it is 
honorable (e.g., lawful marriage). And Allah is All-Mighty, 
All-Wise.} 

4242. And for divorced women, maintenance (should be 
provided) on reasonable (scale). This is a duty on Al-Muttaqin 
(the pious).} 

4242. Thus Allah makes clear His Aydt (Laws) to you, in order 
that you may understand.} 
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Ayah (2:240) was abrogated 

The majority of the scholars said that this Ayah (2:240) was 
abrogated by the Ayah (2:234), what Allah said: 

j - t ^ Myj o—^ 

4 ...they (the wives) shall wait (as regards their marriage) far 
faur months and ten days.) (2:234) 

For instance, Al-Bukhari reported that Ibn Az-Zubayr said: I 
said to TJthman bin ‘AfFan: 






b ¥ 


4 And those of you who die and leave wives behind them) 

was abrogated by the other Ayah (2:234). Therefore, why did 
you collect it (meaning, in the Qur'an)?” He said, “O my 

nephew! I shall not change any part of the Qur’an from its 
place .” 1 ' 1 

The question that Ibn Az-Zubayr asked TJthman means: If 
the ruling of the Ayah (2:240) was abrogated to four months 
(the 'Iddah of the widow, and refer to 2:234), then what is the 
wisdom behind including it in the Qur’an, although its ruling 
has been abrogated? If the Ayah (2:240) remains (in the 
Qur’an) after the Ayah that abrogated it (2:234), this might 
imply that its ruling is still valid.’ TJthman, the Leader of the 
faithful, answered him by stating that this is a matter of the 
revelation, which mentioned these Ayat in this order. 
Therefore, I shall leave the Ayah where I found it in the 
Qur’an.’ 

Ibn Abu Hatim reported that Ibn ‘Abbas said about what 
Allah said: 


Jjijf 






4And those of you who die and leave behind wives should 
bequeath for their wives a years maintenance (and residence) 
without turning than out,} 

“The widow used to reside, and have her provisions provided 

m 


Fath Al-Bari 8 :48. 
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for her for a year, in her deceased husband’s house. Later, the 
Ayah that specified the inheritance (4:12) abrogated this Ayah 
(2:240), and thus the widow inherits one-fourth or one-eighth 
of what her (deceased) husband leaves behind.” 111 

Ibn Abu Hatim also related that ‘Ali bin Abu Talhah stated 
that Ibn ‘Abbas said, “When a man died and left behind a 
widow, she used to remain in his house for a year for her 
‘Iddah, all the while receiving her provisions during this time. 
Thereafter, Allah revealed this Ayah: 





4And those of you who die and leave wives behind them, they 
(the wives) shall wait (as regards their marriage) for four 
months and ten days.} (2:234) 


So, this is the 4 Iddah of the widow, unless she was pregnant, 
for her ‘Iddah then ends when she gives birth. Allah also said: 


X& % 4 $j; 20 ii* 

it- 


iln that which you leave, their (your wives') share is a fourth if 
you leave no child; but if you leave a child, they get an eighth 
of that which you leave.$ (4:12) 

So Allah specified the share of the widow in the inheritance 
and there was no need for the will or the Nafaqah 
(maintenance) which were mentioned in (2:240).” |21 

Ibn Abu Hatim stated that Mujahid, Al-Hasan, ‘Ikrimah, 
Qatadah, Ad-Dahhak, Ar-Rabl 4 and Muqatil bin Hayyan said 
that the Ayah (2:240) was abrogated by: 

ifbur months and ten days.} (2:234) |3) 

Al-Bukhari reported that Mujahid said that: 




4And those of you who die and leave wives behind them} 
(2:234) 

[11 Ibn Abi Hatim 2:871. 

121 At-Jabari 5:255. 

I 3 * Ibn Abi Hatim 2:875,876. 
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used to be the ‘Iddah, and the widow had to remain with her 
(deceased) husband’s family (during that period, i.e., four 
months and ten days). Then, Allah revealed: 


s£-4 ia 


^And tfwse of you who die and leave behind wives should 
bequeath for their wives a year's maintenance (and residence) 
without turning them out, but if they (wives) leave, there is no 
sin on you for that which they do of themselves, provided it is 
honorable (e.g., lawful marriage).$ 

So, Allah made the rest of the year, which is seven months 
and twenty days, as a will and testament for her. 
Consequently, if she wants, she could use her right in this will 
and remain in the residence (for the rest of the year). Or, if 
she wants, she could leave the (deceased husband’s) house 
after the four months and ten days have passed. This is the 
meaning of what Allah said: 



i ■ • -without turning them out, but if they (wives) leave, there is 
no sin on you.} 

Therefore, the required term of ‘Iddah is still unchanged 
(refer to 2:234). 

‘Ata’ quoted Ibn ‘Abbas, “This Ayah (2:240) has abrogated 
(the requirement that) the widow spends the ‘Iddah with his 
(i.e., her deceased husband’s) family. So, she spends her 
‘Iddah wherever she wants. This is the meaning of what Allah 
said: 


^ 5^4 o^} 

4without turning them out,}.” 

Ala’ also said: “If she wants, she spends the ‘Iddah with his 
family and resides there according to the will (meaning the 
rest of the year). If she wants, she is allowed to leave, for Allah 
said: 


H 12 Q ££ •%} 

ithere is no sin on you far that which they do of themselves,}.” 
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*Ata’ then said: “Then (the Ayah on) the inheritance (refer to 
4:12) came and abrogated the residence. Hence, the widow 
spends her \Iddah wherever she wants and does not have the 
right to residence any more.” 111 

The statement of ‘Ata’ and those who held the view that the 
Ayah (2:240) was abrogated by the Ayah on the inheritance 
(4:12), is only valid for more than the four months and ten 
days (required in 2:234). However, if they mean that the four 
months and ten days are not required from the deceased 
husband’s estate, then this opinion is the subject of 
disagreement among the scholars. As proof, they said that the 
widow is required to remain in her (deceased) husband’s house 
(for four months and ten days) according to what Malik 
reported from Zaynab bint Kah bin TJjrah. She said that 
Farfah bint Malik bin Sinan, the sister of Abu Said Al-Khudri, 
told her that she came to Allah’s Messenger |g asking him to 
return to her family’s residence with Banu Khudrah. Her 
husband had pursued some of his servants who ran away, but 
when he reached the area of Al-Qadum, they killed him. She 
said, “So I asked Allah’s Messenger 2g if I should stay with my 
family in Banu Khudrah, for my (deceased) husband did not 
leave me a residence that he owns or Nafaqah (maintenance). 
Allah’s Messenger sg answered in the positive. While I was in 
the room, Allah’s Messenger jg summoned me or had someone 
summon me and said: „ 

*What did you say?* 

I repeated the story to him about my (deceased) husband. He 
said: 

Q <L>- 1 who ^ 

*Stay at your home until the term reaches its end.* 

So I remained through the 1 Iddah term for four months and 
ten days in my (deceased husband’s) house. Thereafter, 
TJthman bin ‘Affan sent for me during his reign and asked me 
about this matter and I told him what happened. He made a 
judgment to the same effect. ” t21 This Hadlth was also collected 


m Al-Bukhari 4531,5344. 
121 Al-Muwatta' 2:591. 
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by Abu Dawud, At-Tirmidhi, An-Nasal and Ibn Majah. (l * At- 
Tirmidhi said, "Hasan Sahih''. 


The Necessity of the Mut‘ah (Gift) at the Time of Divorce 

Allah said: 



iAnd Jbr divorced women, maintenance (should be provided) on 
reasonable (scale). This is a duty on Al-Muttaqin (the pious).} 

‘Abdur-Rahman bin Zayd bin Aslam said that when Allah’s 
statement: 


Jii' £ \L 


i...a gift of reasonable amount is a duty on the doers of good} 
(2:236) 


was revealed, a man said, “If I want, I will be excellent and if I 
do not, I will not.” Thereafter, Allah revealed this Ayah: 


iAnd for divorced women, maintenance (should be provided) on 
reasonable (scale). This is a duty on Al-Muttaqin (the 
pious). 


The scholars who ruled that the Mut'ah (reasonable gift) at 
the time of divorce is required for eveiy divorced woman, 
whether she had a bridal-money appointed for her or not, and 
whether the marriage was consummated or not, relied on this 
Ayah (2:241) when they issued their ruling. This is the view 
taken on this subject by Said bin Jubayr and several others 
among the Sala? 3 ' and also Ibn Jarir. Hence, Allah’s 
statement: 


‘U*> & IJ-J ■} &12 P £ -m -3} 


i> > il: ^£S\ 


■— 1 fj-l* Jji-J' Jcj fjM 


iThere is no sin on you, if you divorce women while yet you 
have not touched (had sexual relation with) them, nor appointed 

111 Abu Dawud 2:773, Tuhfat Al-Ahwadhi 4:319,390, An-Nasal 
6:200, Ibn Majah 1 :654. 

121 At-Tabari 5:264. 

131 At-Tabari 5:263. 
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a village several miles away from Wasit (in Iraq). 

In his Tafsir, Waki‘ bin Jarrah said that Ibn ‘Abbas 
commented. 




iDid you (O Muhammad j&) not think of those who went forth 
from their homes in thousands, fearing death?} 

that they were four thousand persons who escaped the plague 
(that broke out in their land). They said, “We should go to a 
land that is free of death!” When they reached a certain area, 
Allah said to them: 




i'Vie."} 

and they all died. Afterwards, one of the Prophets passed by 
them and supplicated to Allah to resurrect them and Allah 
brought them back to life. So, Allah stated: 

iDid you (O Muhammad Hjg) not think of those who went forth 
from their homes in the thousands, fearing death?} 

Furthermore, several scholars among the Salaf said that 
these people were the residents of a city during the time of the 
Children of Israel. The weather in their land did not suit them 
and an epidemic broke out. They fled their land fearing death 
and took refuge in the wilderness. They later arrived at a 
fertile valley and they filled what is between its two sides. 
Then Allah sent two angels to them, one from the lower side 
and the other from the upper side of the valley. The angels 
screamed once and all the people died instantly, just as the 
death of one man. They were later moved to a different place, 
where walls and graves were built around them. They all 
perished, and their bodies rotted and disintegrated. Long 
afterwards, one of the Prophets of the Children of Israel, 
whose name was Hizqll (Ezekiel), passed by them and asked 
Allah to bring them back to life by his hand. Allah accepted 
his supplication and commanded him to say, “O rotted bones, 
Allah commands you to come together.” The bones of every 
body were brought together. Allah then commanded him to 
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say, “O bones, Allah commands you to be covered with flesh, 
nerves and skin.” That also happened while I^izqil was 
watching. Allah then commanded him to say, “O souls, Allah 
commands you to return, each to the body that it used to 
inhabit.” They all came back to life, looked around and 
proclaimed, “All praise is due to You (O Allah!) and there is no 
deity worthy of worship except You.” Allah brought them back 
to life after they had perished long ago. 

We should state that bringing these people back to life is a 
clear proof that physical resurrection shall occur on the Day of 
Resurrection. This is why Allah said: 

iTruly, Allah is full of bounty to mankind 

meaning, in that He shows them His great signs, sound proofs 
and clear evidences. Yet, 

Y UJ 


ibut most men thank Hof.^ 111 


as they do not thank Allah for what He has given them with in 
their worldly life and religious affairs. 

The story of the dead people (2:244 above) also indicates that 
no caution can ever avert destiny and that there is no refuge 
from Allah, but to Allah Himself. These people departed from 
their land fleeing the epidemic and seeking to enjoy a long life. 
What they earned was the opposite of what they sought, as 
death came quickly and instantaneously and seized them all. 

There is an authentic Hadith that Imam Ahmad reported 
that ‘Abdullah bin ‘Abbas said that ‘Umar bin Al-Khattab once 
went to Ash-Sham (Syria). When he reached the area of Sargh, 
he was met by the commanders of the army: Abu TJbaydah 
bin Jarrah and his companions. They told him that the plague 
had broken out in Ash-Sham. The Hadith then mentioned that 
‘Abdur-Rahman bin ‘Awf, who was away attending to some of 
his affairs, came and said, “I have knowledge regarding this 
matter. I heard Allah’s Messenger say: 




ills 


At-Tabari 5:266. 



Surah 2. Al-Baqarah (225 - 252) (Part-2) 


m 


•dj. 

“lf it (the plague) breaks out iti a land that you are in, do not 
leave that land to escape from it. If you hear about it in a land, 
do not enter it.* 

“Umar then thanked Allah and went back.* 11 This Hadith is 
also reported in the Sahihayn J 21 


Abandoning Jihad does not alter Destiny 

Allah said: 


^ 5 * si' it «i' 4 IJfciSj ^ 


iAnd fight in the way of Allah and know that Allah is All- 
Hearer, All-Kttower.} 


This Ayah indicates that just as caution does not alter 
destiny, abandoning Jihad will neither bring the appointed 
term closer nor delay it. Rather, destiny and the appointed 
provisions are fixed and shall never be changed or altered, 
neither by addition nor deletion. Similarly, Allah said: 


'pT o', ji \ja U j) ij iAjSj 'j"» 




4(They are) the ones who said about their killed brethren while 
they the7nselves sat (at home): "If only they had listened to us, 
they would not have been killed." Say: "Avert death from your 
own selves, if you speak the truth.”} (3:168) 

Allah said: 


ji Gilt & Up Hy jujt 'A 

<i$L 2 4 £j» pp. m £ % 


4They say: "Our Lord! Why have you ordained for us 
fighting? Would that you had granted us respite for a short 
period?” Say: "Short is the enjoyment of this world. The 
Hereafter is (far) better for him who fears Allah, and you shall 
not be dealt with unjustly even equal to the Fatila (a scalish 


IM Ahmad 1:194. 

121 Fath Al-Bari 10:189,190, 12:361, Muslim 4 :1740. 
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thread in the long slit of a date stone). Wheresoever you may 
be, death will overtake you even if you are in fortresses built up 
strong and high!"} (4:77, 78) 

Abu Sulayman, Khalid bin Al-Walid, the commander of the 
Muslim armies, the veteran among Muslim soldiers, the 
protector of Islam and the Sword of Allah that was raised 
above His enemies, said while dying, “I have participated in so- 
and-so number of battles. There is not a part of my body, but 
suffered a shot (of an arrow), a stab (of a spear) or a strike (of 
a sword). Yet, here I am, I die on my bed just as the camel 
dies! May the eyes of the cowards never taste sleep.” He, may 
Allah be pleased with him, was sorry and in pain because he 
did not die as martyr in battle. He was sad that he had to die 
on his bed! 111 


The Good Loan and its Reward 


Allah said: 


4 4 




4Who is he that will lend to Allah a goodly loan so that He 
may multiply it to him many times?} 

In this Ayah , Allah encourages His servants to spend in His 
cause. Allah mentioned this same Ayah in several other parts 
of His Glorious Qur’an. The Hadith that mentions that Allah 
descends (eveiy night down on the nearest heaven to us when 
the last third of the night remains) states that Allah says: 

>, , , , 

•f y* 'if* 

*Who would give a loan to He Who is neither poor nor 
unjust V 2 * 

Allah’s statement: 


4He may multiply it to him many times}, is similar to His 
statement: 


j -if j cgjjh 


^ 1 * Tahdhib A t-Tahdhib 3:124. 

^ Muslim 758, MusnadAbu *Awanah 1:145. 
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X *■'—^ Ally 

47?ie likeness of those 
who spend their wealth 
in the way of Allah, is 
as the likeness of a grain 
(of com ); it grows seven 
ears, and each ear has a 
hundred grains. Allah 
gives manifold increase 
to whom He wills .> 
( 2 : 261 ) 

We will mention 
this Ayah later on. 
Allah then said: 

iAnd it is Allah that 
decreases or increases 
(your provisions) ,$ 
meaning, ‘Spend (in 
Allah’s cause) and do 
not be anxious.’ 
Certainly, Allah is the 
Sustainer Who 
increases or decreases 
the provisions to whomever He wills among His servants. Allah’s 
wisdom is perfect, and, 




y J \^ i'Ac* Ilia L^j^ 

3iij $ >7 i 

&LU ^ 11? 

aJ iUS 
JLJ\ ±t£$Z\3j 

JLJL^ • r *’A^=LLa 

z a^I* $ V jJ LBj 

y tA S' S S' rn A / „ -^y J J I yf . 0 

-ii ji; 4^5 

0 


wn/o Him you shall return.} on the Day of Resurrection. 

^=4- iy £ ^ ^ S? J! $¥ 

\j$ 4\ JiSdt 4 Ji $f 4 ^ 4 JmS! 

1% ^iSl® boUjjj jJj <1)1 (.5 Uj 

4 t^S >-Jf- iaS >y* ^ _y Jllliijf 


4246. H/me you Hof f/tougftf about the group of the Children of 
Israel after (the time of) Musa? When they said to a Prophet of 
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theirs, “Appoint for us a king and we will fight in Allah's 
way.” He said, “Would you then refrain from fighting, if 
fighting was prescribed for you?" They said, "Why should we 
not fight in Allah's way while we have been driven out of our 
homes and our children (families have been taktm as captives)?” 
But when fighting was ordered for them, they turned away, all 
except a few of them. And Allah is All-Aioare of the 
wrongdoers.} 

The Story of the Jews Who sought a King to be 
appointed over Them 

Mujahid said that the Prophet (mentioned in the Ayah 2:246 
above) is Shamwil (Samuel). 111 Wahb bin Munabbih said: The 
Children of Israel remained on the straight path for a period of 
time after Moses. They then innovated in the religion and 
some of them even worshipped the idols. Yet, there were 
always Prophets sent among them who would command them 
to work righteous deeds, refrain from doing evil and who 
would rule them according to the commands of the Torah. 
When they (Israelites) committed the evil that they committed, 
Allah caused their enemies to overwhelm them, and many 
fatalities fell among them as a consequence. Their enemies 
also captured a great number of them, and took over large 
areas of their land. Earlier, anyone who would fight the 
Israelites would lose, because they had the Torah and the 
Tabut} 2 ^ which they inherited generation after generation ever 
since the time of Moses, who spoke to Allah directly. Yet, the 
Israelites kept indulging in misguidance until some king took 
the Tabut from them during a battle. That king also took 
possession of the Torah, and only a few of the Israelites who 
memorized it remained. The prophethood halted among their 
various tribes and only a pregnant woman remained of the 
offspring of Lavi (Levi), in whom the prophethood still 
appeared. Her husband had been killed, so the Israelites kept 
her in a house so that Allah may give her a boy, who would be 
their Prophet. The woman also kept invoking Allah to grant 
her a boy. Allah heard her pleas and gave her a boy whom she 

1,1 At-Tabari 5:293. 

I 2 ) •The aj-k Q f the Covenant. ” 
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called ‘Shamwil’ meaning ‘Allah has heard my pleas.’ Some 
people said that the boy’s name was Sham*un (Simeon), which 
also has a similar meaning. 

As that boy grew, Allah raised him to be a righteous person. 
When he reached the age of prophethood, Allah revealed to 
him and commanded him to call (his people) to Him and to 
His Tawhid (Oneness). Shamwil called the Children of Israel 
(to Allah) and they asked him to appoint a king over them so 
that they could fight their enemies under his command. The 
kingship had also ended among them. Their Prophet said to 
them, “What if Allah appoints a king over you, would you 
fulfill your vow to fight under his command?” 



4Thcy said, "Why should we not fight in Allah's way while we 
have been driveti out of our homes and our children?"} 

meaning, ‘After our land had been confiscated and our 
children had been taken from us?’ Allah said: 


* 41 ^ a} 


iBut whett fighting was ordered far them, they turned away, 
all except a few of them. And Allah is All-Aware of the 
wrongdoers} 

meaning, only a few of them kept their promise, but the 
majority abandoned Jihad and Allah has full knowledge of 
them. 


ojiiji oil ijiLi ix. —i— is* JL» iui 3^j} 

I ilik,ii' 0^ jk 4D’i r i ilk iCjfc 


^ •'Hv’ * \ 


4247. And their Prophet said to them, "Indeed Allah has 
appointed Tdliit (Saul) as a king over you.” They said, "How 
can he be a king over 14 s when we are fitter than him for the 
kingdom, and he has not been given enough wealth." He said: 
" Verily, Allah has chosen him above you and has increased him 
abundantly in knowledge and stature. And Allalt grants His 
kingdom to whom He wills. And Allah is All-Sufficient for His 
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creatures' needs, All-Knower.”) 

When the Israelites asked their Prophet to appoint a king 
over them, he appointed Talut (Saul), who was then a soldier. 
But, Talut was not a descendant of the house of kings among 
them, which was exclusively in the offspring of Yahudha 
(Judah). This is why they said: 

J4&( Jj 


iHow can he be a king over us) meaning, how can he be the king 
for us, 






iwhen we are fitter than him for the kingdom, and he has not been 
given enough wealth?) They said that Talut was also poor and 
did not have the wealth that justifies him being king. Some 
people stated that Talut used to bring water to the people, 
while others stated that his profession was dyeing skins. The 
Jews, thus, disputed with their Prophet while they were 
supposed to obey him and to say good words to him. 

Their Prophet answered them: 


4.UU»I 4jlt ^ 


4 Verily, Allah has chosen him above you) 

meaning, ‘Allah chose Talut from amongst you while having 
better knowledge about him.’ Their Prophet stated, “I did not 
choose Talut to be your king on my own. Rather, Allah has 
commanded that upon your request.” Further: 


i...and has increased hint abundantly in knowledge and 
stature.) 

meaning, Talut is more knowledgeable and honorable than 
you, and stronger and more patient during combat, and has 
more knowledge of warfare. In short, he has more knowledge 
and is stronger than you are. The king should have sufficient 
knowledge, be fair looking and should have a strong soul and 
body.’ He then said: 

^ jm ^j) 

iAnd Allah grants His kingdom to whom He wills.) 
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meaning, Allah Alone is the Supreme Authority Who does what 
He wills and no one can ask Him about His actions, while 
they will be asked (about their actions by Him). This is 
because Allah has perfect knowledge, wisdom and kindness 
with His creation. Allah said: 


iArni Allah is All-Sufficient for His creatures' needs, All- 
Knower.} 


meaning, His favor is encompassing and He grants His mercy 
to whom He wills. He also knows those who deserve to be 
kings and those who do not deserve it. 


4 4 iSlaiJ lijc JCj ^ 

/.rGi, >. •> > V 

i, ji <JL=a xlh 


J'l U-4 p-^=»j3 


4248. And their Prophet said to them: "Verily! The sign of His 
kingdom is that there shall come to you At-Tdbiit, wherein is 
Sakinah (peace and reassurance) from your Lord and a remnant 
of that which Musa (Moses) and Harun (Aaron) left behind, 
carried by the angels. Verily, in this is a sign for you if you are 
indeed believers.} 


Their Prophet then proclaimed, “The sign of the blessings of 
Talut’s kingship over you is that Allah will give you back the 
Tabut (wooden box) that has been taken from you.” Allah said: 





► 


iwhereiti is Sakinah from your Lord} 

meaning, peace (or grace) and reassurance. ‘Abdur-Razzaq 
stated that Qatadah said: 


iwherein is Sakinah} 

means grace.* 1 * In addition, Ar-Rabl‘ said that Sakinah means 
mercy. This is also the meaning given by Ibn ‘Abbas, as Al- 
‘Awfi narrated. 

*** ‘Abdur-Razzaq 1:98. 



690 


Tafstr Ibn Kafhir 


Allah then said: 


fa 




{...and a remnant of that which Musa (Moses) and Hdrun 
(Aaron) left behind 


Ibn Jarir related that Ibn ‘Abbas said about this Ayah: 


dtj 






4...and a remnant of that which Musa (Moses) and Hdrun 
(Aaron) left behind 

Meaning, Moses’ staff and the remnants of the Tablets. 11 * This 
is the same Tafsir of Qatadah, As-Suddi, Ar-Rabl‘ bin Anas 
and ‘Ikrimah, who added, “And also the Torah.” 121 ‘Abdur- 
Razzaq said that he asked Ath-Thawri about the meaning of, 

Jl£j v ^ ^ Aj— > 


i...and a remnant of that which Miisd (Moses) and Hdrun 
(Aaron) left behind 

Ath-Thawri said, “Some said that it contained a pot of 
manna and the remnants of the Tablets, while some others 
said that it contained (Moses 1 ) staff and two shoes (and refer to 
20:12).” )31 
Allah then said: 


4 .. .carried by the an gels.$ 

Ibn Jurayj stated that Ibn ‘Abbas said, “The angels came 
down while carrying the Tabut between the sky and the earth, 
until they placed it before Talut while the people were 
watching.” As-Suddi said, “The Tabut was brought to Talut’s 
house, so the people believed in the prophethood of Sham*un 
(Simeon) and obeyed Talut” 141 
The Prophet then said: 

iff j 

111 At-Tabari 5:331. 

121 At-Tabari 5:331,332. 

131 At-Tabari 5:333. 

141 At-Tabari 5:335. 
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iVerily, in this is a 
sign for you ^ 

testifying to my truth 
in what I was sent 
with, my 

prophethood, and my 
command to you to 
obey Talvit, 

4^<y r-% ji> 

iif you are indeed 
believers.} in Allah 
and the Hereafter.” 
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4249. Then when Tdlut set out with the army, he said: 
"Verily, Allah ivill try you by a river. So whoever drinks 
thereof, he is not of me; and ivhoever tastes it not, he is of me, 
except him who takes (thereof) in the hollow of his hand.” Yet, 
they drank thereof, all, except a feiv of them. So zvhen he had 
crossed it (the river), he and those who believed with him, they 
said: "We have no power this day against Jdliit (Goliath) and 
his hosts." But those who knew with certainty that they were 
going to meet Allah, said: "How often has a small group 
overcome a mighty host by Allah's leave?” And Allah is with 
As-Sdbirin (the patient).} 
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Allah states that TalQt, the king of the Children of Israel, 
marched forth with his soldiers and the Israelites who obeyed 
him. His army was of eighty thousand then, according to As- 
Suddi,* 11 but Allah knows best. Jalut said: 


iVerily, Allah will try you} 

meaning, He will test you with a river, which flowed between 
Jordan and Palestine, i.e., the Shari'ah river, according to Ibn 
‘Abbas and others. 121 He continued, 




iSo whoever drinks thereof, he is not of me;} 
meaning, shall not accompany me today, 


4 ' i 4 ^ lzz # } 


iand whoever tastes it not, he is of me, except him who takes 
(thereof) in the hollow of his hand.} 


meaning, there is no harm in this case. Allah then said: 




iYet, they drank thereof, all, except a few of them.} 

Ibn Jurayj stated that Ibn ‘Abbas commented, “Whoever 
took some of it (the river’s water) in the hollow of his hand, 
quenched his thirst; as for those who drank freely from it, 
their thirst was not quenched.” 

Ibn Jarir reported that Al-Bara’ bin ‘Azib said, “We used to 
say that the Companions of Muhammad jg who accompanied 
him on the battle of Badr were more than three hundred and 
ten, just as many as the soldiers who crossed the river with 
Talut. Only those who believed crossed the river with him.”* 3 ' 
Al-Bukhari also reported this. 14 ' 

This is why Allah said: 


iiifU-j yji t am.'i ijid 




111 At-Tabari 5:339. 

121 At-Tabari 5:340. 

131 At-Tabari 5:345,346,347. 
141 Fath Al-Bari 7:339. 
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4 So when he had crossed it (the river), he and those who 
believed with him, they said: 'We have no power this day 
against Jdlut (Goliath) and his hosts .* 

This Ayah indicates that the Israelites (who remained with 
Saul) thought that they were few in the face of their enemy 
who were many then. So, their knowledgeable scholars 
strengthened their resolve by stating that Allah’s promise is 
true and that triumph comes from Allah Alone, not from the 
large numbers or the adequacy of the supplies. They said to 
them: 





i"How often Iws a small group overcome a mighty host by 
Allah's leave?” And Allah is with As-Sdbirfn (the patient).} 


<£££ &££$&!I T>z; vU-S 


ufvr S& & & vij tC. ZUiS) && 
$ ji & _>;V( 


4250. And when they advanced to meet Jdlut (Goliath) and his 
farces, they invoked: "Our Lord! Pour forth on us patience, 
and set firm our feet and make us victorious over the 
disbelieving people."} 

4251. So they routed them by Allah’s leave and Ddwud (David) 
killed Jdlut (Goliath), and Allah gave him (Ddwud) the kingdom 
[after the death of Tdliit and Samuel] and Al-Hikmah 
(prophethood), and taught him of that which He willed. And if 
Allah did not check one set of people by means of another, the 
earth would indeed be full of mischief. But Allah is full of 
bounty to the ‘Alamin (mankind. Jinn and all that exists).} 

4252. These are the verses of Allah, We recite them to you (O 
Muliammad sk) in truth, and surely, you are one of the 
Messengers (of Allah.} 

When the faithful parly, who were few under the command 
of TalQt, faced their enemy, who were many under the 
command of Jalut, 
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4<& sl& y>\ ij3v^> 

4 they invoked: "Our Lord! Pour forth on us patience...") 
meaning, send down patience on us from You. 

iand set firm our feet) 

t 

meaning, against the enemy and save us from running away 
and from feebleness, 

id #*; 

iand make us victorious over the disbelieving people.) 

Allah said: 

4So they routed them by Allah's leave) 

meaning, they defeated and overwhelmed them by Allah’s aid 
and support. Then, 

&) 

iand Ddwud killed ]alut) 

Israelite accounts claimed that (Prophet) David killed Goliath 
with a slingshot that he had, which he launched at Goliath 
causing his death. 

TalUt promised that whoever killed Jalut, would marry his 
daughter and would share his kingship and authority. He kept 
his promise. Later, the kingship was transferred to Prophet 
Dawud in addition to being granted Prophethood by Allah. So, 
Allah said: 

idM 'll is&ft 

4.. .and Allah gave him (Ddwud) the kingdom) 
that Talut had and, 

4<JZjjj) 

iand Al-Hikmah) that comes with the prophethood, meaning, 
after Shamwil. [Allah then said:] 

i£. “pi*) 
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iand taught him of that which He willed.) 

meaning, what He willed of the knowledge that He bestowed 
on (Prophet) Dawud. 

Next, Allah said: 

AAnd if Allah did not check one set of people by means of 
another, the earth would indeed be full of mischief.) 

This Ayah indicates that if it were not for the fact that Allah 
checks one set of people with another, such as when Talut 
and the bravery of Dawud helped the Children of Israel 
(against Goliath), then people would have perished. Similarly, 
Allah said: 


Z* > *** » ' > 

Oj J**! - 4 I J A 


Jot* pr * * $ jjj 


AFor had it not been that Allah checks one set of people by 
means of another, monasteries, churches, synagogues, and 
Masjids, wherein the Name of Allah is mentioned much, would 
surely, have been pulled down.) (22:40) 


Allah then said: 


—*•* 

ABut Allah is full of bounty to the 'Alamin (mankind, Jinn and 
all that exists)) 

meaning, by His mercy and favor He fixes some of them by 
some others. Surely, Allah has the wisdom, the supreme 
authority and the clear proof against His creation in all of His 
actions and statements. 

Allah said: 


U &£ && && M &,) 


AThese are the verses of Allah, We recite them to you (O 
Muhammad jfe) in truth, and surely, you are one of the 
Messengers (of Allah).) 

This Ayah states, These Ayat (verses) of Allah that We have 
narrated for you in truth conform to the exact manner that 
these stories have occurred and to the truth that still remain 
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in the (Divine) Books that the scholars of the Children of Israel 
have and know. Allah said: O Muhammad, 

iyou are > 

ione of the Messengers (of Allah)) emphatically stating the truth 
of his prophethood741 

This is the End of Volume One with the Tafsfr of Surat 
Al-Baqarah, verse. 252.. 

☆ Volume Two begins with Surat Al-Baqarah, verse. 253. 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
TafsTr of I bn Kathlr 

Reports from the Companions of the Messenger of Allah ^ 

Reports that are attributed to the companions of Allah's 
Messenger are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn Kathlr 
mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not be 
held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas‘ud and [or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet 

- Az-Zuhri [Muhammad bin Shihab] reporting from or about 
the Prophet 

- TJrwah bin Az-Zubayr reporting from or about the Prophet 

- ‘Ikrimah reporting from or about the Prophet 

- Qatadah reporting from or about the Prophet 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith . Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 
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Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
S& but they report from companions of the Prophet sg, while 
often they themselves are quoted for Tafsir. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathir. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
RabT bin Anas, Ash-Shabbi, Qatadah, Mujahid, Ikrimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslain (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars After the Companions 

The following are some scholars that Ibn Kathir often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Wakl‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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4253. Those Messengers! 
We preferred some of 
them to others; to some 
of them Allah spoke (di¬ 
rectly); others He raised 
to degrees (of honor); 
and to Tsa, the son of 
Maryam, We gave clear 
proofs and evidences, 
and supported him with 
Ruh-il-Qudus [fibril]. If Allah had willed, succeeding generations 
would not have fought against each other, after clear Verses of Allah 
had coine to them, but they differed - some of than believed and others 
disbelieved. If Allah had willed, they would not have Jbught against one 
another, but Allah does what He wills.} 
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Allah Honored Some Prophets Above Others 

Allah states that He has honored some Prophets to others. 
For instance, Allah said, 




4 A rid indeed, We have preferred some of the Prophets above 
others, and to Ddwud We gave the Zabiir (Psalms)} [17:55], 

In the Ayah above, Allah said, 
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argument, such as the incident mentioned in the Hadlth, The 
Hadith indicates that it is not up to creation to decide which 
Prophet is better, for this is Allah's decision. The creation is 
only required to submit to, obey and believe in Allah's 
decision. 

Allah's statement, 

iAnd We gave 'Isa, the son of Maryam, clear signs} 

refers to the proofs and unequivocal evidences that testify to 
the truth that isa delivered to the Children of Israel, thus 
testifying that he was Allah’s servant and His Messenger to 
them. 


iAnd supported him with Ruh-il-Qudus} 

meaning Allah aided Isa with Jibril, peace be upon him. Allah 
then said, 




ilf Allah had willed, succeeding generations would not have 
fought against each other, after clear Verses of Allah had come 
to them, but they differed - some of them believed and others 
disbelieved. If Allah had zvilled, they would not have fought 
against one another.$ 

meaning all this happened by Allah’s decree, and this is why 
He said next, 


iBut Allah does what He wills.} 


% %i ^ V J JJ oj d- ij tpi cjM 




4254. O you who believe! Spend of that with which We have 
provided for you, before a Day comes when there will be no 
bargaining, nor friendship, nor intercession. And it is the 
disbelievers who are the wrongdoers.} 
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Allah commands His servants to spend for His sake, in the 
path of righteousness, from what He has granted them, so 
that they acquire and keep the reward of this righteous deed 
with their Lord and King. Let them rush to perform this deed 
in this life, 


ibefore a Day comes ^ meaning, the Day of Resurrection, 


4 


iwhen there will be no bargaining, nor friendship, nor 
intercession .> 


This Ayah indicates that on that Day, no one will be able to 
bargain on behalf of himself or ransom himself with any amount, 
even if it was the earth’s fill of gold; nor will his friendship or 
relation to anyone benefit him. Similarly, Allah said, 


^4-S V>'— 11 ^ J ^ 


iThen, when the Trumpet is blown, there will be no kinship 
among them that Day, nor will they ask of one another > 
[23:101]. 



iNor intercession$ meaning, they will not benefit by the 
intercession of anyone. 

Allah’s statement, 

4 pi ^ 

iand it is the disbelievers who are the wrongdoers ^ 

indicates that no injustice is worse than meeting Allah on that 
Day while a disbeliever. Ibn Abi Hatim recorded that ‘Ata’ bin 
Dinar said, “All thanks are due to Allah Who said, 

pi 

iand it is the disbelievers who are the wrongdoers ^ 

but did not say, ‘And it is the wrongdoers who are the 
disbelievers. ’ ”* 1 1 

m 


Ibn Abi Hatim 3 :966. 
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4255. Allah! None has the right to be worshipped but He, the 
Ever Living, the One Who sustains and protects all that exists. 
Neither slumber nor sleep overtakes Him. To Him belongs 
whatever is in the heavens and whatever is on the earth. Who is 
he that can intercede with Him except with His permission? He 
knows what happens to them (His creatures) in this world, and 
what will happen to them in the Hereafter. And they will never 
compass anything of His Knowledge except that which He wills. 
His Kursi extends over the heavens and the earth, and He feels 
no fatigue in guarding and preserving thetn. And He is the 
Most High, the Most Great.} 


The Virtue of Ayat Al-Kursi 

This is Ayat Al-Kursi and tremendous virtues have been 
associated with it, for the authentic Hadith describes it as ‘the 
greatest Ayah in the Book of Allah.’ Imam Ahmad recorded 
that TJbayy bin Ka*b said that the Prophet jg asked him about 
the greatest Ayah in the Book of Allah, and TJbayy answered, 
“Allah and His Messenger know better.” When the Prophet 
repeated his question several times, TJbayy said, “Ayat Al- 
KursL’’ The Prophet commented, 


fc ijU-J I4J j j i » jit ■■■ ■ 1 j 4 jX *J I ui | JU jl • *l‘g Is 

I (JL3* jlc- 


«Congratulations for having knowledge, O Abu Al-Mundhir! 

By He in Whose Hand is my soul! This Ayah has a tongue and 
two lips with which site praises the King (Allah) next to the leg 
of the Throne. 

This Hadith was also collected by Muslim* 2 * , but he did not 


*** Ahmad 5:14. 
* 2 * Muslim 1 :556. 
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include the part that starts with, “By He in Whose Hand...” 

Imam Ahmad recorded that Abu Ayyub said that he had 
some dates and a Ghoul^ 1 * used to take some, and he 
complained to the Prophet. The Prophet £g said to him, “When 
you see her, say, ‘In the Name of Allah, answer to the 
Messenger of Allah’.” Abu Ayyub said that when she came 
again, he said these words and he was able to grab her. She 
begged, “I will not come again,” so Abu Ayyub released her. Abu 
Ayyub went to the Prophet jg and the Prophet asked him, 
“What did your prisoner do?” Abu Ayyub said, “I grabbed her 
and she said twice, ‘I will not come again,’ and I released her.” 
The Prophet jg said, “She will come back.” Abu Ayyub said, “So 
I grabbed her twice or three times, yet each time [I would 
release her when] she vowed not to come back. I would go to 
the Prophet jg who would ask me, What is the news of your 
prisoner?’ 1 would say, 1 grabbed her, then released her when 
she said that she would not return.’ The Prophet sg would say 
that she would return. Once, I grabbed her and she said, 
‘Release me and I will teach you something to recite so that no 
harm touches you, that is, Ayat Al-KursL’ Abu Ayyub went to 
the Prophet jg and told him, and the Prophet m said, “She is 
liar, but she told the truth.” ,2) At-Tirmidhi recorded this Hadith 
in the chapter of the virtues of the Qur’an and said, “Hasan 
Ghanb .”^ 3 ' In Arabic, ‘Ghoul’ refers to the Jinn when they 
appear at night. 

Al-Bukhari recorded a similar story in his Sahih from Abu 
Hurayrah, in the chapters on the virtues of the Qur’an and 
the description of Shaytan. In this narration, Abu Hurayrah 
said, 

“Allah’s Messenger assigned me to keep watch over the 
Sadaqah (charity) of Ramadan. A person snuck in and started 
taking handfuls of foodstuff. I caught him and said, 13y Allah, 
I will take you to Allah’s Messenger.’ He said, ‘Release me, for I 
am meek and have many dependents and am in great need.’ I 
released him, and in the morning Allah’s Messenger jg asked 

l 1 ' That is a category of the Jinn, attributed with many different 
characteristics by different scholars. 

121 Ahmad 5:422. 

131 Tuhfat Al-Ahwadhi 8:183. 
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me, What did your prisoner do yesterday, O Abu Hurayrah?’ I 
said, ‘O Allah’s Messenger! He complained of being needy and 
of having many dependents, so I pitied him and let him go.’ 
Allah’s Messenger jg said, Indeed, he told you a lie and will be 
coming again.’ I believed that he would show up again, for 
Allah’s Messenger jg had told me that he would return. So, I 
watched for him. When he (showed up and) started stealing 
handfuls of foodstuff, I caught hold of him again and said, *1 
will definitely take you to Allah’s Messenger.’ He said, ‘Leave 
me, for I am very needy and have many dependents. 1 promise I 
will not come back again.’ I pitied him and let him go. In the 
morning Allah’s Messenger 55 asked me, What did your 
prisoner do last night, O Abu Hurayrah!’ I replied, ‘O Allah’s 
Messenger! He complained of his great need and of too many 
dependents, so I took pity on him and set him free.’ Allah’s 
Messenger jg said, Verily, he told you a lie; he will return.’ I 
waited for him attentively for the third time, and when he 
(came and) started stealing handfuls of the foodstuff, I caught 
hold of him and said, ‘I will surely take you to Allah’s 
Messenger as it is the third time you promised not to return, 
yet you returned.’ He said, ‘Let me teach you some words which 
Allah will give you benefit from.’ I asked, What are they?’ He 
replied, Whenever you go to bed, recite Ayat Al-Kursi- AUahu la 
ilaha ilia Huwal-Hayyul-Qayyum , till you finish the whole verse. 
(If you do so), Allah will appoint a guard for you who will stay 
with you, and no Shaytan will come near you until morning.’ 
So, I released him. In the morning, Allah’s Messenger jg asked, 
What did your prisoner do yesterday?’ I replied, ‘O Allah’s 
Messenger! He claimed that he would teach me some words by 
which Allah will grant me some benefit, so I let him go.’ Allah’s 
Messenger jg asked, What are they?’ I replied, “He said to me: 
Whenever you go to bed, recite Ayat Al-Kursi from the 
beginning to the end, Allahu la ilaha ilia Huwal-Hayyul- 
Qayyum. He further said to me: (If you do so), Allah will 
appoint a guard for you who will stay with you, and no Shaytan 
will come near you until morning.’ (One of the narrators) then 
commented that they (the Companions) were very keen to do 
good deeds. The Prophet jg said, ‘He spoke the truth, although 
he is a liar. Do you know whom you were talking to, these three 
nights, O Abu Hurayrah?’ Abu Hurayrah said, ‘No.’ He said. It 
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4Allah! None has the right to be worshipped but He, the Ever 
Living, the One Who sustains and protects all that exists > 
[2:255); in Al ‘Imran, it is in, 


4Alif-Ldm-Mfm. Allah! None has the right to be worshipped 
but He, the Ever Living, the One Who sustains and protects all 
that exists} [3:1-2], while in Ta-Ha, it is in, 




iAttd (all) faces shall be humbled before (Allah), the Ever 
Living, the One Who sustains and protects all that exists} 
[ 20 : 111 ).” 


Ayat Al-Kursi has Ten Complete Arabic Sentences 

1. Allah’s statement, 

4 ^ *v 4 '•} &> 


4Allah! None has the right to be worshipped but He } 
mentions that Allah is the One and Only Lord of all creation. 

2. Allah’s statement, 

4Al-Hayyul-Qayyum} testifies that Allah is the Ever Living, Who 
never dies, Who sustains everyone and everything. All creation 
stands in need of Allah and totally relies on Him, while He is 
the Most Rich, Who stands in need of nothing created. 
Similarly, Allah said, 

4‘)y\ iaI'j ItLll' pii o' ijiijL C%j} 

4Attd among His signs is that the heaven and the earth stand 
by His command} [30:25]. 

3. Allah’s statement, 

4}l £ -1} 

4Neitlter slumber nor sleep overtakes Him} 
means, no shortcoming, unawareness or ignorance ever 
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touches Allah. Rather, He is aware of, and controls what every 
soul earns, has perfect watch over everything, nothing escapes 
His knowledge, and no secret matter is secret to Him. Among 
His perfect attributes, is the fact that He is never effected by 
slumber or sleep. Therefore, Allah’s statement, 




iNeither slumber overtakes Him} indicates that no unawareness 
due to slumber ever overtakes Allah. Allah said afterwards, 




inor sleep}, which is stronger than slumber. It is recorded in 
the Safifh* 1 * that Abu Musa said, “The Messenger of Allah 
delivered a speech regarding four words: 






j 5 ^! ^ <4>-i oJ J-')/ a! Is 




oAlldh does not sleep, and it does not befit His majesty that He 
sleeps. He lowers the scales and raises them. The deeds of the 
day are resurrected in front of Him before the deeds of the 
night, and the deeds of the night before the deeds of the day. 
His Veil is light, or fire, and if He removes it, the rays from 
His Face would burn whatever His sight reaches of His 
creation .» 


4. Allah’s statement, 

^ ly tjl U <3^ 


4To Him belongs whatever is in the heavens and whatever is on 
the earth} 

indicates that everyone is a servant for Allah, a part of His 
kingdom and under His power and authority. Similarly, Allah 
said, 




11 } 


Muslim 1:161. 



27 


Surah 2, Al-B a q arah (Part-3) _ 

iThere is none in the heavens and the earth but comes unto the 
Most Gracious (Allah) as a servant. Verily, He knows each one 
of them, and has counted them a full counting. And everyone 
of them ivill come to Him alone on the Day of Resurrection 
(without any helper, or protector or defender)} [19:93-95]. 

5. Allah’s statement, 

-J <J$ 'i 


iWho is he that can intercede with Him except with His 
permission?} 

is similar to His statements, 


& iJ * % &*. gxi. £ v 4 £ & & 

i f? 


iAnd there are many angels in the heavens, whose intercession 
will avail nothing except after Allah has given leave for whom 
He wills and is pleased with} [53:26], and, 

iis*j' 4 - 5 . 


iTItey cannot intercede except for him xoith whom He is 
pleased > [21:28]. 

These Ayat assert Allah’s greatness, pride, and grace, and 
that no one dares to intercede with Him on behalf of anyone 
else, except by His permission. Indeed, the Hadith about the 
intercession, states that the Prophet said, 


: <JLb oi ^1)1 Li 


«J will stand under the Throne and fall in prostration , and 
Allah zoill allow me to remain in that position as much as He 
wills. I will thereafter be told, "Raise your head, speak and you 
zoill be heard, intercede and your intercession xoill be accepted" . 
The Prophet then said, "He zoill allozo me a proportion 
zohom l zoill enter into Paradise 


6 . Allah’s statement, 

ifC \> 


^ Muslim 1 :180. 
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4He knows what happens to them (His creatures) in this world, 
and what will happen to them in the Hereafter} 

this refers to His perfect knowledge of all creation; its past, 
present and future. Similarly, Allah said that the angels 
proclaimed; 


Cj iui Cj Oil. Cj C-d o & £ % Stj J5£ £f} 




iAnd we (angels) descend not except by the command of your 
Lord (O Muhammad . To Him belongs what is before us and 
what is behind us , and what is between those two; and your 
Lord is never forgetful ^ (19:64). 

7. Allah’s statement, 




iAnd they will never compass anything of His Knowledge 
except that which He wills K 

asserts the fact that no one attains any part of Allah’s 
knowledge except what Allah conveys and allows. This part of 
the Ayah indicates that no one ever acquires knowledge of 
Allah and in His Attributes, except what He conveys to them. 
For instance, Allah said, 

itic. . 4 , ^j} 


iBut they will never compass anything of His knowledge} 

[ 20 : 110 ]. 

8. Allah said, 

ii 1L .f 

4His Kursi extends over the heavens and the earth.} 

Wald' narrated in his Tafsir that Ibn ‘Abbas said, “Kursi is 
the footstool, and no one is able to give due consideration to 
[Allah’s] Throne.” 11 ' Al-Hakim recorded this Hadith in his 
Mustadrak) 2i from Ibn ‘Abbas, who did not relate it to the 
Prophet jg$. Al-Hakim said, “It is Sahih according to the criteria 


I 1 ' At-Tabarani 12:39. 
121 Al-Hakim 2:282. 
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of the Two Sahihs, and they (Al-Bukhari and Muslim) did not 
record it.” In addition, Ad-Dahhak said that Ibn ‘Abbas said, “If 
the seven heavens and the seven earths were flattened and laid 
side by side, they would add up to the size of a ring in a desert, 
compared to the KursL ”* 1 ' 

9. Allah said, 


iAnd He feels no fatigue in guarding and preserving them} 

meaning, it does not burden or cause Him fatigue to protect 
the heavens and earth and all that is in between them. 
Rather, this is an easy matter for Him. Further, Allah sustains 
everything, has perfect watch over everything, nothing ever 
escapes His knowledge and no matter is ever a secret to Him. 
All matters are insignificant, modest and humble before Him. 
He is the Most Rich, worthy of all praise. He does what He 
wills, and no one can ask Him about what He does, while they 
will be asked. He has supreme power over sill things and 
perfect alertness concerning everything. He is the Most High, 
the Greatest, there is no deity worthy of worship except Him, 
and no Lord other than Him. 

10. Allah’s statement, 


iArid He is the Most High , the Most Great ^ is similar to His 
statement, 


ithe Most Great , the Most High$ (13:9). 

These and similar Aydt and authentic Hadiths about Allah’s 
Attributes must be treated the way the Salaf (righteous 
ancestors) treated them by accepting their apparent meanings 
without equating them (with the attributes of the creation] or 
altering their apparent meanings. 


3 ^ [' 5 Cj_yC\Sl 4 ^ ^ 

y % ft ** 


111 Ibn Abi Hatim 3:981. 
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i256. There is no compulsion in religion. Verily, the right path 
has become distinct from the wrong path. Whoever disbelieves 
in Tdglnit and believes in Allah, then he has grasped the most 
trustworthy handhold that will never break. And Allah is All- 
Hearer, All-Knoioer .f 


No Compulsion in Religion 

Allah said, 

A~J.fr 4 


iThere is no compulsion in religion meaning, “Do not force 
anyone to become Muslim, for Islam is plain and clear, and its 
proofs and evidence are plain and clear. Therefore, there is no 
need to force anyone to embrace Islam. Rather, whoever Allah 
directs to Islam, opens his heart for it and enlightens his mind, 
will embrace Islam with certainty. Whoever Allah blinds his 
heart and seals his hearing and sight, then he will not benefit 
from being forced to embrace Islam.” 

It was reported that the Ansar were the reason behind 
revealing this Ayah, although its indication is general in 
meaning. Ibn Jarir recorded that Ibn ‘Abbas said {that before 
Islam], “When (an Ansar) woman would not bear children who 
would live, she would vow that if she gives birth to a child 
who remains alive, she would raise him as a Jew. When Banu 
An-Nadlr (the Jewish tribe) were evacuated [from Al-Madinah], 
some of the children of the Ansar were being raised among 
them, and the Ansar said, “We will not abandon our children.’ 
Allah revealed, 


O' i i Sjl' 4 L 


iThere is no compulsion in religion. Verily, the right path has 
become distinct from the ivrong path.$”^ ] 

Abu Dawud and An-Nasa’i^ also recorded this Hadlth. 

As for the Hadith that Imam Ahmad recorded, in which Anas 
said that the Messenger of Allah jg said to a man, 

«Ujl S JJs : Jli UjlS jfrA J\ : Jii 

111 At-Jabari 5:407. 

,2 ' Abu Dawud 3 :132, An-Nasal in Al-Kubra 6:304. 




*"Embrace Islam/ 0 The man said, "I dislike it." The Prophet 
*£ said , "Even if you dislike it."^ }] 

First, this is an authentic Hadlth , with only three narrators 
between Imam Ahmad and the Prophet However, it is not 
relevant to the subject under discussion, for the Prophet $§ did 
not force that man to become Muslim. The Prophet merely 
invited this man to become Muslim, and he replied that he does 
not find himself eager to become Muslim. The Prophet ££ said 
to the man that even though he dislikes embracing Islam, he 
should still embrace it, Tor Allah will grant you sincerity and 
true intent.' 


Tawhid is the Most Trustworthy Handhold 

Allah's statement, 






tie, t C* 


iWhoever disbelieves in Tdghut and believes in Allah , ftoi he 
has grasped the most trustworthy handhold that luill never 
break. And Allah is All-Hearer, All-Knoiver$ 


is in reference to, “Whoever shuns the rivals of Allah, the 
idols, and those that Shaytan calls to be worshipped besides 
Allah, whoever believes in Allah's Oneness, worships Him 
alone and testifies that there is no deity worthy of worship 
except Him, then 


ithen he Iws grasped the most trustworthy handhold.$ 

Therefore, this person will have acquired firmness [in the 
religion] and proceeded on the correct way and the straight 
path. Abu Al-Qasim Al-Baghawi recorded that ‘Umar said, Vibt 
means magic, and Taghut means Shaytan. Verily, courage and 
cowardice are two instincts that appear in men, the 
courageous fights for those whom he does not know and the 
coward runs away from defending his own mother. Man's 
honor resides with his religion and his status is based upon 

m 


Ahmad 3; 181. 
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his character, even if he was Persian or Nabatian.” 11 * Umar’s 
statement that Taghut is Shaytan is very sound, for this 
meaning includes every type of evil that the ignorant people of 
Jahiliyyah (pre Islamic era of ignorace) fell into, such as 
worshipping idols, referring to them for judgement, and 
invoking them for victory. 

Allah’s statement, 




ithen he has grasped the most trustworthy handhold that will 
never break} 


means, “He will have hold of the true religion with the 
strongest grasp.” Allah equated this adherence to the firm 
handhold that never breaks because it is built solid and 
because its handle is firmly connected. This is why Allah said 
here. 


id -i &’j\ 0\ 


%} 


ithen he has grasped the most trustworthy handhold that will 
never break.} 

Mujahid said, “The most trustworthy handhold is Iman 
(faith).”* 2 * As-Suddi said that it refers to Islam. 13 * Imam 
Ahmad recorded that Qays bin ‘Abbad said, “I was in the 
Masjid when a man whose face showed signs of humbleness 
came and prayed two Rak'ahs that were modest in length. 
The people said. This is a man from among the people of 
Paradise.’ When he left, I followed him until he entered his 
house, and I entered it after him and spoke with him. When 
he felt at ease, I said to him, When you entered the Masjid, 
the people said such and such things.’ He said, ‘All praise is 
due to Allah! No one should say what he has no knowledge 
of. I will tell you why they said that. I saw a vision during 
the time of the Messenger of Allah, and I narrated it to him. 
I saw that I was in a green garden,’ and he described the 
garden’s plants and spaciousness, ‘and there was an iron 


* 1 * At-Tabari 5:417. Nabatian refers to a people who resided in 
Jordan, i .e. even if he was not an Arab. 

121 At-Tabari 5:421. 

* 3 * At-Tabari 5:421. 
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pole in the middle of 
the garden affixed in 
the earth and its tip 
reached the sky. On 
its tip, there was a 
handle, and I was 
told to ascend the 
pole. I said, ‘I 
cannot.’ Then a 
helper came and 
raised my robe from 
behind and said to 
me, ‘Ascend.’ I 
ascended until I 
grasped the handle 
and he said to me, 
‘Hold on to the 
handle.’ I awoke 
from that dream with 
the handle in my 
hand. I went to the 
Messenger of Allah 
2 g and told him 
about the vision and 
he said. 


Sj^aJI L«]_j j joJ j blj YA lil® 


«As for the garden, it represents Islam; as for the pole, it 
represents the pillar of Islam; and the handle represents the 
most trustworthy handhold. You shall remain Muslim until you 
die .» 

This Companion was ‘Abdullah bin Salam.”* 1 * 

This Hadith was also collected in the Two Sahihs ;* 21 and Al- 

Bukhari also recorded it with another chain of narration. 131 

111 Ahmad 5:452. 

121 Fath Al-Bari 7:161, Muslim 4 :1930. 

131 Fath Al-Bari 2 :418. 
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4257. Allah is the Walt (Protector or Guardian) of those who 
believe. He brings them out from darknesses into light. But as 
for those who disbelieve, their Awliyd' (supporters and helpers) 
are Tdghiit (false deities and false leaders), they bring them out 
from light into darknesses. Those are the dwellers of the Fire, 
and they will abide therein forever.$ 

Allah stated that whoever follows what pleases Him, He will 
guide him to the paths of peace, that is Islam, or Paradise. 
Verily, Allah delivers His believing servants from the darkness 
of disbelief, doubt and hesitation, to the light of the plain, 
clear, explained, easy and unequivocal truth. He also stated 
that Shaytan is the supporter of the disbelievers who 
beautifies the paths of ignorance and misguidance that they 
follow, thus causing them to deviate from the true path into 
disbelief and wickedness. 




iThose are the dwellers of the Fire, and they will abide therein 
forever. > 


This is why Allah mentioned the light in the singular while 
mentioned the darkness in the plural, because truth is one, 
while disbelief comes as several types, all of which are false! 
Similarly, Allah said, 


(Xl* (j* (Xf 




<>>? 


(Xi-i i 

{And verily, this is my straight path, so follow it, and follow 
not (other) paths, for they will separate you away from His 
path. This He has ordained for you that you may have Taqwa$ 
[6:153), 


{And originated the darknesses and the lights [6:1], and. 
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ito the right and to the lefts ^ [16:48]. 

There are many other Ayat on the subject that mention the 
truth in the singular and falsehood in the plural, because of 
falsehood’s many divisions and branches. 


,_j ijf r-?y\ >1 J 4 ->- 3 

o\i if vL^'j $ Jtt o-y_> *i/y 

fj5)' 4J-r. V iilj ji? y_j^4' 02 


4258. Hrtye you not looked at him who disputed with Ibrahim 
about his Lord (Allah), because Allah had given him the 
kingdom? When Ibrahim said (to hint): "My Lord is He Who 
gives life and causes death.” He said, "I give life and cause 
death." Ibrahim said, “Verily, Allah brings the sun from the 
east; then bring it you from the west." So the disbeliever was 
utterly defeated. And Allah guides not the people, who are 
wrongdoers > 


The Debate Between Ibrahim Al-KhalQ and King Nimrod 

The king who disputed with Ibrahim was King Nimrod, son 
of Canaan, son of Kush, son of Sam, son of Noah, as Mujahid 
stated. It was also said that he was Nimrod, son of Falikh, son 
of ‘Abir, son of Shalikh, son of Arfakhshand, son of Sam, son 
of Noah. Mujahid said, “The kings who ruled the eastern and 
western parts of the world Eire four, two believers and two 
disbelievers. As for the two believing kings, they were 
Sulayman bin Dawud and Dhul-Qamayn. As for the two 
disbelieving kings, they were Nimrod and Nebuchadnezzar.”' 1 ' 
Allah knows best. 

Allah said, 


iHave you not looked$ meaning, “With your heart, O 
Muhammad!” 

m 


At-Jabari 5 ; 433. 
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iat him who disputed with Ibrahim about his Lord) 

meaning, about the existence of Allah. Nimrod denied the 
existence of a god other than himself, as he claimed, just as 
Fir‘awn said later to his people, 

4-—O' c.ll r - C) 

il know not that you have a god other than me) (28:38], 

What made Nimrod commit this transgression, utter disbelief 
and arrant rebellion was his tyranny and the fact that he 
ruled for a long time. This is why the Ayah continued, 

idZY\ 'it i&L 

4Because Allah had given him the kingdom.) 

It appears that Nimrod asked Ibrahim to produce proof that 
Allah exists. Ibrahim replied, 

'dj) 

4My Lord is He Who gives life and causes death) 

meaning, “The proof of Allah’s existence is the creations that 
exist after they were nothing and perish after they had existed. 
This only proves the existence of the Creator, Who does what 
He wills, for these things could not have occurred on their own 
without a Creator who created them, and He is the Lord that I 
call to for worship, Alone without a partner.” 

This is when Nimrod said, 

41 give life and cause death.) 

Qatadah, Muhammad bin Ishaq and As-Suddi said that he 
meant, “Two men who deserved execution were to be brought 
before me, and I would command that one of them be killed, 
and he would be killed. I would command that the second 
man be pardoned, and he would be pardoned. This is how I 
bring life and death.”* 1 * However, it appears that since Nimrod 
did not deny the existence of a Creator, his statement did not 
mean what Qatadah said it meant. This explanation does not 
provide an answer to what Ibrahim said. Nimrod arrogantly 
and defiantly claimed that he was the creator and pretended 
m 


At-Tabari 5:433,436,437. 
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that it was he who brings life and death. Later on, Fir'awn 
imitated him and announced, 

41 know not that you have a god other than [28:38]. 

This is why Ibrahim said to Nimrod, 

4 ^\ Si ^ S; 

iVerily, Allah brings the sun from the east; then bring it you 
from the west 

This Ay oh means, “You claim that it is you who brings life 
and death. He who brings life and death controls the existence 
and creates whatever is in it, including controlling its planets 
and their movements. For instance, the sun rises everyday 
from the east. Therefore, if you were god, as you claimed,, 
bringing life and death, then bring the sun from the west.” 
Since the king was aware of his weakness, inadequacy and 
that he was not able to reply to Ibrahim’s request, he was idle, 
silent and unable to comment. Therefore, the proof was 
established against him. Allah said, 


4And Allah guides not the people, who are wrongdoers > 

meaning, Allah deprives the unjust people of any valid proof or 
argument. Furthermore, their false proof and arguments are 
annulled by their Lord, and they have earned His anger and 
will suffer severe torment. 

The meaning that we provided is better than the meaning 
that some philosophers offered, claiming that Ibrahim used the 
second argument because it was clearer than the first one. 
Rather, our explanation asserts that Ibrahim refuted both 
claims of Nimrod, all praise is due to Allah. 

As-Suddi stated that the debate between Ibrahim and 
Nimrod occurred after Ibrahim was thrown in the fire, for 
Ibrahim did not meet the king before that day. 


till* jSu }ji* $ J'l V+ixP & ff- 1^ 
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& 4 dJf 4i jjft 


4 ^^rUi i^= jc iii 1,1 jtf j|i 

4259. Or like the one who passed by a town in ruin up to its 
roofs. He said: "How will Allah ever bring it to life after its 
death?" So Allah caused him to die for a hundred years, that 
raised him up (again). He said: ",How long did you remain 
(dead)?" He (the man) said: "(Perhaps) I remained (dead) a day 
or part of a day. He said: "Nay, you have remained (dead) for 
a hundred years, look at your food and your drink, they show 
no change; and look at your donkey! And thus We have made 
of you a sign for the people. Look at the bones, how We bring 
them together and clothe them with flesh." When this was 
clearly shown to him, he said, "I know (now) that Allah is able 
to do all things. "} 


The Story of ‘Uzayr 

Allah’s statement, 


4 c? J! 

iHave you not looked at him who disputed ivith Ibrahim about 
his Lord } 

means, Have you seen anyone like the person who disputed 
with Ibrahim about his Lord?” Then, Allah connected the 
Ayah, 




iOr like the one who passed by a town in ruin up to its roofs} to the 
Ayah above by using ‘or’. 


. Ibn Abi Hatim recorded that ‘Ali bin Abi Talib said that the 
Ayah [2:259] meant ‘UzayrJ 1 ^ Ibn Jarir^ also reported it, and 
this explanation was also reported by Ibn Jarir and Ibn Abi 
Hatim from Ibn ‘Abbas, Al-Hasan, Qatadah, As-Suddi and 
Sulayman bin Buraydah J 3 ' 


^ Ibn Abi Hatim 3 :1009. 

At-Tabari 5:439. 
f 3 l 

At-Tabari 5:439,440, Ibn Abi Hatim 3:1009-1010. 
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Mujahid bin Jabr said that the Ayah refers to a man from 
the Children of Israel, and the village was Jerusalem, after 
Nebuchadnezzar destroyed it and killed its people. 

iin min^ means, it became empty of people. Allah’s statement, 

4^ & 


iup to its roofs » indicates that the roofs and walls (of the village) 
fell to the ground. TJzayr stood contemplating about what had 
happened to that city, after a great civilization used to inhabit 
it. He said, 

M & iV* ‘Jf. 


iOh! How will Allah ever bring it to life after its death ?} 
because of the utter destruction he saw and the implausibility 
of its returning to what it used to be. Allah said, 


4% p £ iiu iii 


<So Allah caused hint to die for a hundred years, then raised 
him up (again).4 

The city was rebuilt seventy years after the man (TJzayr) 
died, and its inhabitants increased and the Children of Israel 
moved back to it. When Allah resurrected TJzayr after he died, 
the first organ that He resurrected were his eyes, so that he 
could witness what Allah does with him, how He brings life 
back to his body. When his resurrection was complete, Allah 
said to him, meaning through the angel, 


J"? 3' <J15 


4"How long did you remain (dead)?" He (the man) said: 

"(Perhaps) I remained (dead) a day or part of a day. "> 

The scholars said that since the man died in the early part 
of the day and Allah resurrected him in the latter part of the 
day, when he saw that the sun was still apparent, he thought 
that it was the sun of that very day. He said, 




4“ Or part of a day." He said: "Nay, you have remained (dead) 
for a hundred years, look at your food and your drink, they 
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show no change.”} 

He had grapes, figs and juice, and he found them as he left 
them, neither did the juice spoil nor the figs become bitter nor 
the grapes rot. 

JJ £%} 

iAnd look at your donkey!}, “How Allah brings it back to life 
while you are watching.” 

iAnd thus We have made of you a sign for the people} that 
Resurrection occurs* 

iLook at the bones , how We Nunshizuha$ 

meaning, collect them and put them back together. In his 
Mustadrak, Al-Hakim, recorded that Kharijah bin Zayd bin 
Thabit said that his father said that the Messenger of Allah 
read this Ayah , 

ihow We Nunshizuha.} Al-Hakim said; “Its chain is Sahih and 
they (Al-Bukhari and Muslim) did not record it.”* 1 ' The Ayah 
was also read, 


“Nunshiruha” meaning, bring them back to life, as Mujahid 
stated. 12 ' 

6^3 p} 

iAnd clothe them with flesh.} 

As-Suddi said, “ ‘Uzayr observed the bones of his donkey, 
which were scattered all around him to his right and left, and 
Allah sent a wind that collected the bones from all over the area. 
Allah then brought every bone to its place, until they formed a 
full donkey made of fleshless bones. Allah then covered these 
bones with flesh, ne rves, veins and skin. Allah sent an angel 

111 Al-Hakim 2:234. 

,2 ' At-Tabari 5:476. 
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{gyp who blew life in the 
donkeys’ nostrils, and 
the donkey started to 
bray by Allah’s 
leave.” |1 ’ All this 
occurred while TJzayr 
was watching, and 
this is when he 
proclaimed, 

^=> d* ii' jc^ 

tJ- 

4He said, "I know 
(now) that Allah is able 
to do all things,”} 

meaning, “I know 
that, and I did 
witness it with my 
own eyes. Therefore, I 
am the most 
knowledgeable in this 
matter among the 
people of my time.” 

‘jj U*'j\ JS 


<■> •>' •<'.{ s •- '\\- ** T- < " <TA /"I' V A,; ** 'T'* <' C**?* •* 

b\r** ot **?j' - A ^ J Ju C^J <& utf g>Jl t/w 

J p£5j d£ufc l >££^ ^ £>“ JS" JLj dLM 

4 Sp£- 


4260. And (remember) when Ibrahim said, “My Lord/ S/iozo 
me how You give life to the dead." He (Allah) said: "Do you 
not believe?” He (Ibrahim) said: “Yes (I believe), but to be 
stronger in faith." He said: "Take four birds, then cause them 
to incline towards you (then slaughter them, cut them into 
pieces), and then put a portion of them on every hill, and call 
them, they will come to you in haste. And know that Allah is 
All-Mighty, All-Wise."} 


At-Tabari 5:468. 




Ill 


Path Al-Bari 8:49. 
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4 &\ 

icause them to incline towards you > means, cut them to pieces. 
This is the explanation of Ibn ‘Abbas, Ikrimah, Said bin 
Jubayr, Abu Malik, Abu Al-Aswad Ad-Dlli, Wahb bin 
Munabbih, Al-Hasan and As-Suddi.* 1 * Therefore, Ibrahim 
caught four birds, slaughtered them, removed the feathers, tore 
the birds to pieces and mixed the pieces together. He then 
placed parts of these mixed pieces on four or seven hills. Ibn 
‘Abbas said, “Ibrahim kept the heads of these birds in his hand. 
Next, Allah commanded Ibrahim to cedi the birds to him, and 
he did as Allah commanded him. Ibrahim witnessed the 
feathers, blood and flesh of these birds fly to each other, eind 
the parts flew each to their bodies, until every bird ceime back 
to life and came walking at a fast pace toweirds Ibrahim, so that 
the example that Ibrahim was witnessing would become more 
impressive. Each bird came to collect its head from Ibrahim’s 
hand, and if he gave the bird another head the bird refused to 
accept it. When Ibrahim gave each bird its own head, the head 
was placed on its body by Allah’s leave and power.”* 2 ' This is 
why Allah said, 

iAnd know that Allah is All-Mighty, All-Wise) 

and no one can overwhelm or resist Him. Whatever Allah wills, 
occurs without hindrance, because He is the All-Mighty, 
Supreme above all things, and He is Wise in His statements, 
actions, legislation and decrees. 

‘Abdur-Razzaq recorded that Ma'mar said that Ayyub said 
that Ibn ‘Abbas commented on what Ibrahim said, 

4but to be stronger in Faith), “To me, there is no Ayah in the 
Qur’an that brings more hope than this Ayah.”* 3] Ibn Abi 
Hatim recorded that Muhammad bin Al-Munkadir said that 
‘Abdullah bin ‘Abbas met ‘Abdullah bin ‘Amr bin Al-‘As and 

111 Ibn Abi yatim 3:1039,1040. 

121 Al-Qurpabi 3:300. 

131 At-Tabari 5:489. 
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said to him, “Which Ayah in the Qur’an carries more hope for 
you?” Ibn ‘Amr said, 


'j jfc ij (A jfo 


iSay: "O ‘Ibddi (My servants) who have transgressed against 
themselves (by committing evil deeds and sins)! Despair not.) 
[39:53]. 


Ibn ‘Abbas said, “But I say that it is Allah’s statement, 
4$ <3ti oi? pj i&P' Jy (jJ 1 


iAnd (remember) when Ibrahim said, "My Lord! Show me how 
You give life to the dead." He (Allah) said: "Do you not 
believe?" He (Ibrahim) said: "Yes (I believe)...) 

Allah accepted Ibrahim’s affirmation when he merely said, 
Yes.’ This Ayah refers to the doubts that attack the heart and 
the thoughts that Shaytan inspires.” 111 Al-Hakim also recorded 
this in Al-Mustadrak and said; “Its chain is Sahih but they did 
not record it.”* 2 ’ 


4i^ JLit iifj itiS Jli iifj ii*. iiU 


4261. Die parable of tlwse who spend their wealth in the way of 
Allah, is that of a grain (of corn); it grows seven ears, and 
each ear has a hundred grains. Allah gives manifold increase to 
whom He wills. And Allah is All-Sufficient for His creatures' 
needs, All-Knower.) 


Rewards of Spending in Allah’s Cause 

This is a parable that Allah made of the multiplication of 
rewards for those who spend in His cause, seeking His 
pleasure. Allah multiplies the good deed ten to seven hundred 
times. Allah said, 

4«i' OyutY, 



4 The parable of those who spend their wealth in the way of 
Allah...) 


* 1 * Ibn Abi Hatim 3:1032. 
121 Al-Hakim 4:260. 
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Said bin Jubayr commented, “Meaning spending in Allah's 
obedience. Makhul said that the Ayah means, “Spending 
on Jihad , on horse stalls, weapons and so forth.”* 21 The 
parable in the Ayah is more impressive on the heart than 
merely mentioning the number seven hundred. This Ayah 
indicates that Allah ‘grows' the good deeds for its doers, just 
as He grows the plant for whoever sows it in fertile land. The 
Sunnah also mentions that the deeds are multiplied up to 
seven hundred folds. For instance, Imam Ahmad recorded that 
Abu Maslad said that a man once gave away a camel, with its 
bridle on, in the cause of Allah and the Messenger of Allah gg 
said, 

“a* iiU 4 jL^ 

“On the Day of Resurrection, you will have seven hundred 
camels with their bridles 

Muslim and An-Nasa’i also recorded this Hadlth , and 
Muslim's narration reads, “A man brought a camel with its 
bridle on and said, ‘O Messenger of Allah! This is in the sake 
of Allah.' The Messenger said, 


UOJI ft l* iu» 


“You will earn seven hundred camels as reward for it on the 
Day of Resurrection 

Another Hadith : Ahmad recorded that Abu Hurayrah said 
that the Messenger of Allah said, 


^y>r\ LI j Vj I fciul ill 

pj tAjj <-UJ Ip jlp 1 J>1 

fl O»- ^jJa}\ ^jA 4bl jIp ^ 


“ Every good deed that the son of Adam performs zvill be 
multiplied ten folds, to seven hundred folds, to many other 


^ Ibn Abi Hatim 3 :1047. 
l2] Ibn Abi Hatim 3 :1047. 

[31 Ahmad 4:121. 

^ Muslim 3 :1505, An-Nasat 6:49. 
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folds, to as much as Allah wills. Allah said, "Except the fast, 
for it is for Me and I will reward for it. One abandons his food 
and desire in My sake." The fasting person has two times of 
happiness: when he breaks his fast and when he meets his Lord. 
Verily, the odor that comes from the mouth of whoever fasts is 
more pure to Allah than the scent of musk. Fasting is a shield 
(against sinning), fasting is a shield V 1 * Muslim recorded 
this Hadffh. 12 * 

Allah’s statement, 

4 ‘& & 


iAllah gives manifold increase to ivhom He willsfy 
is according to the person’s sincerity in his deeds. 

iAnd Allah is All-Sufficient for His creatures’ needs, All- 
Knower ^ 


meaning, His Favor is so wide that it encompasses much more 
than His creation, and He has full knowledge in whoever 
deserves it, or does not deserve it. All the praise and thanks 
are due to Allah. 


x* #3 # % & \M Z 'ofrlL 4 P & ^ j SM £$> 

4\ fcfZ, i&J V \pn Qk 
£'; ^ 

^ # ^*2 4 fa ^ 3*'j SC* 


4262. 77iose who spend their wealth in the cause of Allah, and 
do not follow up their gifts with reminders of their generosity or 
with injury, their reward is with their Lord. On them shall be 
no fear, nor shall they grieve.$ 

4263. Kind words and forgiving of faults are better than 
Sadaqah (charity) followed by injury. And Allah is Rich (free of 


111 Ahmad 2:443. 
Muslim 2:807. 
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all needs) and He is Most Forbearing.} 

4264. O you who believe! Do not render in vain your Sadaqah 
(charity) by reminders of your generosity or by injury, like him 
ivho spends his wealth to be seen of men, and he does not 
believe in Allah, nor in the Last Day. His likeness is the 
likeness of a smooth rock on which is a little dust; on it falls 
heavy rain which leaves it bare. They are not able to do 
anything with what they have earned. And Allah does not 
guide the disbelieving people.} 

To Remind About Charity Given is Forbidden 

Allah praises those who spend from their money in His 
cause, and then refrain from reminding those who received the 
charity of that fact, whether these hints take the form of 
words or actions. 

Allah’s statement, 

4or with injury}, indicates that they do not cause harm to those 
whom they gave the charity to, for this harm will only annul 
the charity. Allah next promised them the best rewards for this 
good deed, 

i'r£> ** $$ 

4their reward is with their Lord}, indicating that Allah Himself 
will reward them for these righteous actions. Further, 

iff** 

40n them shall be no fear} regarding the horrors of the Day of 
Resurrection, 

4nor shall they grieve} regarding the offspring that they leave 
behind and the adornment and delights of this world. They will 
not feel sorry for this, because they will acquire what is far 
better for them. 

Allah then said, 

4Kind words} meaning, compassionate words and 


a 
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supplication for Muslims, 



4and forgiving} meaning, forgiving an injustice that took the 
form of actions or words, 






4are better than Sadaqah (charity) followed by injury.} 

4& 


4And Allah is Rich} not needing His creation, 




iMost Forbearing} forgives, releases and pardons them. 


There are several Hadiths that prohibit reminding people of 
acts of charity. For instance, Muslim recorded that Abu Dharr 
said that the Messenger of Allah jg said, 


i % <r4\ ’M V; tudi & 5ii i SSB» 
“3'j! LL SUl 


'‘Three persons whom Allah shall neither speak to on the Day of 
Resurrection nor look at nor purify, and they shall receive a 
painful torment: he who reminds (the people) of what he gives 
away, he who lengthens his clothes below the ankles and he who 
swears an oath while lying, to sell his merchandise .s' 1 ' 


This is why Allah said, 


40 you who believe! Do not render in vain your Sadaqah 
(charity) by reminders of your generosity or by injury} 

stating that the charity will be rendered in vain if it is followed 
by harm or reminders. In this case, the reward of giving away 
charity is not sufficient enough to nullify the harm and 
reminders. Allah then said, 

4o&\ % % j0} 


m 


Muslim 1 :102. 
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ilike him who spends his xoealth to be seen of men} 

meaning, “Do not nullify your acts of charity by following them 
with reminders and harm, just like the charity of those who 
give it to show off to people.” The boasting person pretends to 
give away charity for Allah’s sake, but in reality seeks to gain 
people’s praise and the reputation of being kind or generous, 
or other material gains of this life. All the while, he does not 
think about Allah or gaining His pleasure and generous 
rewards, and this is why Allah said, 

h 

iand he does not believe in Allah, nor in the Last Day.} 

Allah next set the example of whoever gives charity to show 
off. Ad-Dahhak commented that the example fits one who 
follows his acts of charity with reminders or harm. 111 Allah 
said, 

io^ £2 ££» 

iHis likeness is the likeness of Safwan} where Safwan, from is 
Safwanah, meaning the smooth rocks,’ 

ion which is little dust; on it falls a Wdbil} meaning, heavy rain, 

if&Z* *} 


iwhich leaves it bare.} This Ayah means that heavy rain left the 
Safwan completely barren of dust. Such is the case with Allah’s 
action regarding the work of those who show off, as their deeds 
are bound to vanish and disappear, even though people think 
that these deeds are as plentiful as specks of dust. So Allah 
said. 




iThey are not able to do anything with what they have earned. 
And Allah does not guide the disbelieving people. } 


tJtfi 




111 At-Tabari 5:527. 
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give away charity seeking only Allah’s pleasure, 


(3 Oji 

U > l. i £j <j>5 jii 

i265. And the parable 
of those who spend their 
wealth seeking Allah's 
pleasure while they in 
their own selves are sure 
and certain that Allah 
will reward them (for 
their spending in His 
cause), is that of a gar¬ 
den on a height; heavy 
rain falls on it and it 
doubles its yield of har¬ 
vest. And if it does not 
receive heavy rain, light 
rain suffices it. And 
Allah is All-Seer (knows 
well) of what you do.} 

This is the example 
of the believers who 


iwhile they in their own selves are sure and certain} 
meaning, they are certain that Allah shall reward them for 
these righteous acts with the best rewards. Similarly, in a 
Hadith collected by Al-Bukhari and Muslim, the Messenger of 
Allah said, . 

^Whoever fasts Ramadan with faith and expectation. 

meaning, believing that Allah commanded the fast, all the 
while awaiting His reward for fasting it. 111 
m 


Fath Al-Bari 4 :300. 




Allah’s statement, 



4 is that of a garden on a Rabwah ^ means, the example of a garden 
on ‘a height above the ground’, as the majority of scholars have 
stated. Ibn ‘Abbas and Ad-Dahhak added that it also has 
flowing rivers. 11 ’ 

Allah’s statement, 

4 & 


iWdbil falls on it} means, heavy rain as we stated, So it 
produces its, 


iyield of harvest} meaning, fruits or produce, 

'*} 


4 doubles}, as compared to other gardens. 

4 && Ji x J ' < Tr+tl $ 

}And if it does not receive Wabil, a Tall suffices it.} 

Ad-Dahhak said that the ‘Tali’ is light rain.’ 2 ’ The Ayah 
indicates that the garden on the Rabwah is always fertile, for 
if heavy rain does not fall on it, light rain will suffice for it. 
Such is the case regarding the believer’s good deeds, for they 
never become barren. Rather, Allah accepts the believer’s 
righteous deeds and increases them, each according to his 
deeds. This is why Allah said next, 

4jj-J> ojl «> Cj ’ifo} 


iAnd Allah is All-Seer of what you do} meaning, none of His 
servants’ deeds ever escapes His perfect watch. 


pi ’pi & && 


111 At-Tabari 5:539. 
121 At-Tabari 5:539. 
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4266. Would any of you wish to have a garden with date palms 
and vines, with rivers flowing underneath, and all kinds of 
fruits for him therein, while he is striken with old age, and his 
children are weak (not able to look after themselves), then it is 
struck with a fiery whirlwind, so that it is burnt? Thus does 
Allah make clear His Aydt to you that you may give thought .^ 


The Example of Evil Deeds Nullifying Good Deeds 

Al-Bukhari recorded that Ibn ‘Abbas and Ubayd bin Umayr 
said that Umar bin Al-Khattab asked the Companions of the 
Messenger of Allah, “According to your opinion, about whom 
was this Ayah revealed, 

f-iy ji /*) ji | 

iWould any of you wish to have a garden with date palms and 
vines...?}.” 

They said, Allah knows best.” ‘Umar became angry and 
said, “Say we know or we do not know.” Ibn Abbas said, “O 
Leader of the Faithful! I have an opinion about it.” ‘Umar said, 
“O my nephew! Say your opinion and do not belittle yourself.” 
Ibn ‘Abbas said, “This is an example set for a deed.” Umar 
said, “What type of deed?” Ibn ‘Abbas said, "For a wealthy 
man who works in Allah’s pleasure and then Allah sends 
Shaytan to him, and he works in disobedience, until he 
annuls his good works.”* 1 ' 

This Hadith suffices as an explanation for the Ayah, for it 
explains the example it sets by a person who does good first 
and then follows it with evil, may Allah save us from this end. 
So, this man annulled his previous good works with his latter 
evil works. When he desperately needed the deeds of the 
former type, there were none. This is why Allah said, 

iwhile he is striken ivith old age, and his children are weak 
(not able to look after themselves), then it is struck with a 
whirlwind} 

with heavy wind, 


m 


Fath Al-Bari 8 :49. 
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4that is fiery, so tftat it is burnt} meaning, its fruits were burnt 
and its trees were destroyed. Therefore, what will his condition^ 
be like? 

Ibn Abi Hatim recorded that Al-‘Awfi said that Ibn ‘Abbas 
said, “Allah has set a good parable, and all His parables are 
good. He said, 








iWould any of you wish to have a garden with date palms and 
vines, with rivers flowing underneath, and all kinds of fruits 
for him therein.} 

But he lost all this in his old age, 

if 


iwhile he is striken with old age} while his offspring and children 
are weak just before the end of his life. Then a lightning storm 
came and destroyed his garden. Then he did not have the 
strength to grow another garden, nor did his offspring offer 
enough help. This is the condition of the disbeliever on the Day 
of Resurrection when he returns to Allah, for he will not have 
any good deeds to provide an excuse - or refuge - for him, just 
as the man in the parable had no strength to replant the 
garden. The disbeliever will not find anything to resort to for 
help, just as the offspring of the man in the parable did not 
provide him with help. So he will be deprived of his reward 
when he most needs it, just as the man in the parable was 
deprived of Allah’s garden when he most needed it, when he 
became old and his offspring weak.”’ 11 

In his Mustadrak, Al-Hakim recorded that the Messenger of 
Allah used to say in his supplication, 

•l 0 * 

«0 Allah! Make Your biggest provision for me when l am old 
in age and at the time my life ends.* 12 ’ 


Ibn Abi Hatim 3:1074. 
121 Al-Hakim 1:542. 
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This is why Allah said, 

iSjjZZ (tfUEl ft & 'eg 


iThus Allah makes clear to you His Laws in order that you 
may give thought ^ 


meaning, comprehend and understand the parables and their 
intended implications. Similarly, Allah said, 


S CjJiij} 


iAnd these similitudes We put forward for mankind; but none 
will understand them except tlwse who have knowledge (of 
Allah and His signs)} [29:43). 


£ ft U o£S & \£x\ Yp: u$\ *$£} 

iit ^ A-i *>■&% ijio ii» iSaJJt t ,- 


£{*■ *«£=»»jt *!>>> 4,*j »\-ia ,j« ,j5J £jf'j <ifj 


<267. O you who believe! Spend of the good things which you 
have (legally) earned, and of that which We have produced from 
the earth for you, and do not aim at that which is bad to spend 
from it, (though) you would not accept it save if you close your 
eyes and tolerate therein. And know that Allah is Rich (free of 
all needs), and worthy of all praise.} 

4268. Shay tan threatens you with poverty and orders you to 
commit Fahshd' (evil deeds) whereas Allah promises you 
forgiveness from Himself and bounty, and Allah is All- 
Sufficient for His creatures' needs, All-Knower.} 

4269. He grants Hikmah to whom He wills, and he, to whom 
Hikmah is granted, is indeed granted abundant good. But none 
remember (will receive admonition) except men of 
understanding.} 


The Encouragement to Spend Honest Money for Allah's 
Sake 

Allah commands His believing servants to spend in charity, 
as Ibn ‘Abbas stated, from the pure, honest money that they 
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earned and from the fruits and vegetables that He has grown 
for them in the land. Ibn ‘Abbas said, “Allah commanded them 
to spend from the purest, finest and best types of their money 
and prohibited spending from evil and dishonest money, 
because Allah is pure and good and only accepts that which is 
pure and good.” This is why Allah said, 



\£ 2 %} 


iand do not aim at that which is bad} meaning, filthy (impure) 
money, 

* 4 ^ 


4 to spend from it, (though) you would not accept it} 

meaning, “If you were given this type, you would not take it, 
except if you tolerate the deficiency in it. Verily, Allah is far 
Richer than you, He is in no need of this money, so do not 
give, for His sake, what you would dislike for yourselves.” It 
was reported that, 






LS& 1^2 %} 


iand do not aim at that which is bad to spend from it} 


means, “Do not spend from the dishonest, impure money 
instead of the honest, pure money.” 

Ibn Jarir recorded that Al-Bara’ bin ‘Azib commented on 
Allah’s statement. 


% * P 




iO you who believe! Spend of the good things which you have 
(legally) earned, and of that which We have produced from the 
earth for you, and do not aim at that which is bad to spend 
from it,} 

that it was revealed about the Ansar. When the season for 
harvesting date-trees would start, the Ansar would collect ripe- 
date branches from their gardens and hang them on a rope 
erected between two pillars in the Masjid of the Messenger of 
Allah. The poor emigrant Companions would eat from these 
dates. However, some of them (Ansar) would also add lesser 
type of dates in between ripe-date branches, thinking they are 
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allowed to do so. Allah revealed this Ayah about those who did 
this, 


$and do not aim at that which is bad to spend from it.) 111 

‘Ali bin Abi Talhah said that Ibn ‘Abbas commented on the 
Ayah, 

ii~i j\ 'yi £jj) 

iyou would not accept it save if you close your eyes and 
tolerate therein) 

means, “If you had a right on someone who would pay you 
less than what you gave them, you would not agree until you 
require more from them to make up the difference. This is why 
Allah said, 

/t > ^ \ 

(jl 


isave if you close your eyes and tolerate therein) 


meaning, ‘How do you agree for Me what you do not agree for 
yourselves, while I have a right to the best and most precious 
of your possessions?” Ibn Abi Hatim and Ibn Jarir recorded 
this Hadith and Ibn Jarir added, “And this is the meaning of 
Allah’s statement, 



4By no means shall you attain Al-Birr, unless you spend of 
that which you love)” [4:92] |2) 

Allah said next, 


4And know that Allah is Rich (free of all needs), and worthy of 
all praise) 

meaning, “Although Allah commanded you to give away the 
purest of your money in charity. He is far Richer from needing 
your charity, but the purpose is that the distance between the 
rich and the poor becomes less.” Similarly, Allah said, 


1,1 At-Tabari 5:559. 

121 Ibn Abi Hatim 3:1088, At-Tabari 5:565. 
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ilt is neither their meat nor their blood that reaches Allah, but 
it is piety from you that reaches Him} [22:37], 

Allah is Rich and free of needing anything from any of His 
creatures, while all of His creatures stand in need of Him. 
Allah s bounty encompassing, and what He has never ends. 
Therefore, whoever gives away good and pure things in charity, 
let him know that Allah is the Most Rich, His favor is 
enormous and He is Most Generous, Most Compassionate; and 
He shall reward him for his charity and multiply it many 
times. So who would lend to He Who is neither poor nor 
unjust, Who is worthy of all praise in all His actions, 
statements, and decisions, of Whom there is neither a deity 
worthy of worship except Him, nor a Lord other than Him? 


Shaytanic Doubts Concerning Spending in Charity 

Allah said, 




i Shay tan threatens you with poverty and orders you to commit 
Faltslta'; whereas Allah promises you forgiveness from Himself 
and bounty, and Allah is All-Sufficient for His creatures’ 
needs, All-Knower.} 


Ibn Abi Hatim recorded that ‘Abdullah bin Mas “ad said that 
the Messenger of Allah jg said. 


4 -i-^o jtklji lli ut 41UU) 4^1 Uj jiklu lu 


JlJi jJ-J 1 L Jiijl il) J ijAJL 

ojUallll y> Xj . j ■> A . ' . li 441)1 y* ijf 


u Shay tan has an effect on the son of Adam, and the angel also 
has an effect. As for the effect of Shay tan, it is by his 
threatening ivith evil repercussions and rejecting the truth. As 
for the effect of the angel, it is by his promise of a good end and 
believing in the truth. Wltoever finds the latter, let him know 
that it is coming from Allah and let him thank Allah for it. 
Whoever finds the former, let him seek refuge - with Allah - 
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from Shay tan .» 

The Prophet then recited, 


iShaytan threatens you with poverty and orders you to commit 
Fahshd'; whereas Allah promises you forgiveness from Himself 
and bounty 

This is the narration that At-Tirmidhi and An-Nasal collected 
m the book of Tafsir in their Sunan collections. 121 
Allah said, 

4% 5 ' p* 


iShaytdn threatens you with poverty}, so that you hold on to 
whatever you have and refrain from spending it in Allah’s 
pleasure. 




4And orders you to commit Fahshd'}, meaning, “Shaytan forbids 
vou from spending in charity because of the false fear of 
becoming poor, and he encourages evil deeds, sins, indulging in 
•.vhat is prohibited, and immoral conduct." Allah said, 


iWhereas Allah promises you forgiveness from Himself} instead of 
he evil that Shaytan enjoins on you, 


\nd Bounty} as opposed to the poverty that Shaytan frightens 
you with, 


4And Allah is All-Sufficient for His creatures' needs, All- 
Knower.} 

'he Meaning of Al-Hikmah 

\llah said, 

4*^4 o* j%} 


Ibn Abi Hatim 3:1090. 

! Tuhfat Al-Ahwadhi 8 :332 , An-Nasal in Al-Kubra 6:305. 



59 


Surah 2. Al-Baqarah (Part-1) 


J 


^ gjggtt 

\< T s< ' - «£:r.rr>' 

L?-^—^ O'* jiHlJw 

^ ^rr.^ > *> r < ^- 

fr\ <r 4«jJ \ LAjJjJj UyL>tJ Ojj C-ldJL^Ji 


•< • f 4 . A\"\Xs< 





^ y ^ -dj ^ JLic. ^>j si 

-W 2 k^ss \ 

*'■ *■'*'**•$' » ,‘! > f. *C ^ 

-^LV-r’V f»-* JJ >-$-^-—»_>*• J_J (*-4Jj 



\,<f* grants Hikmah to 
whom He wills.} 

‘Ali bin Abi Jalhah 
reported that Ibn 
‘Abbas said, “That is 
knowledge of the 
Qur’an. For instance, 
the abrogating and the 
abrogated, what is 
plain and clear and 
what is not as plain 
and clear, what it 
allows, and what it 
does not allow, and its 
parables. ”*‘1 Imam 
Ahmad recorded that 
Ibn Mas*ud said that he 
heard the Messenger of 
Allah jg saying, 

J4-3 J 1^. i> 

?^Ia <Li..» VU 4)1 otl 

*• >&* J 

^ ^ £ Ls± 


“There is no envy except in two instances: a person whom 
Allah has endowed with wealth and he spends it righteously, 
and a person whom Allah has given Hilanah and he judges by 
it and teaches it to others 

This was also collected by Al-Bukhari, Muslim, An-Nasa’i 
Ibn Majah. 13 * 

Allah’s statement, 


5 t \M Xl % 


% 


iBut none remember (will receive admonition) except men of 

111 At-Tabari 5:576. 

,2) Ahmad 1 :432. 

Fath. Al-Bari 1:199, Muslim 1:559, An-Nasal in Al-Kubra 3:426 
Ibn Majah 2 :1407. 
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understanding.} 

means, “Those who will benefit from the advice are those who 
have sound minds and good comprehension with which they 
understand the words (of advice and reminder) and their 
implications.” 


% '& t&S & 5 * ^-4 

'Cj iifj os r^==<^ 


4270. And whatever you spend for spendings (e.g., in 
Sadaqah) or whatever vow you make, be sure Allah knows it 
all. And for the wrongdoers there are no helpers.} 

4271. If you disclose your Sadaqdt (ahnsgiving), it is well; but 
if you conceal them and give them to the poor, that is better far 
you. (Allah) will expiate you some of your sins. And Allah is 
Well-Acquainted with what you do.} 

Allah states that He has perfect knowledge of the good deeds 
performed by all of His creation, such as charity and various 
vows, and He rewards tremendously for these deeds, provided 
they are performed seeking His Face and His promise. Allah 
also warns those who do not work in his obedience, but 
instead disobey His command, reject His revelation and 
worship others besides Him: 

4^J-J i {*j} 


4 And far the wrongdoers there are no helpers.} 
meaning, who will save them from Allah’s anger and torment 
on the Day of Resurrection. 

The Virtue of Disclosing or Concealing Charity 

Allah said, 

4(j; 


4If you disclose your Sadaqdt, it is well} meaning, “It is well if you 
make known the charity that you give away.” 

Allah’s statement, 




yS y * :t . 

jt J 4 3 


4But if you conceal them and give tltem to the poor, that is 



better for you 

this indicates that concealing charity is better than disclosing 
it, because it protects one from showing off and boasting. 
However, if there is an apparent wisdom behind disclosing the 
charity, such as the people imitating this righteous act, then 
disclosing it becomes better than concealing it. The Messenger 
of Allah said, 

«He who utters aloud Quranic recitation is just like he who 
discloses charity acts. He who conceals Qur'dnic recitation is 
just like he who conceals charity acts . 1 1 

The Ayah indicates that it is better that acts of charity be 
concealed, as reiterated by the Hadlth that the Two Sahths 
recorded from Abu Hurayrah that the Messenger of Aliah jg 
said, 


5^ J 4-uj .JjU fUl :iib N! jb 1 Jb J &i P4k; 

QU <iil J^-3) <• Ijl 

'r'J oU-l : jlii vjL '=S-j olj li^Jl J*-jj 

<JU-i j»lij V 4 Uuiii iijubj j JjLjj 


“Allah will give shade to seven on the Day when there will be 
no shade but His. (They are:) a just ruler, a youth who has 
been brought up in the worship of Allah, two persons who love 
each other only for Allah's sake who meet and part in Allah’s 
cause only, a man whose heart is attaclwd to the Masjids from 
the time he departs the Masjid until he returns to it, a person 
who remembers Allah in seclusion and his eyes are then flooded 
with tears, a man who refuses the call of a chartning woman of 
noble birth for illicit intercourse with her and says, 7 fear 
Allah, Lord of the worlds', and a man who gives charitable gifs 
so secretly that his left hand does not know what his right hand 
has given V 2 ' 


1,1 Abu Dawud 2:83. 

121 Fath Al-Bari 3:344, Muslim 2:715. 
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Allah’s statement, 


Ji j&jV 


4(Alldh) will expiate you some of your sins > means, in return for 
giving away charity, especially if it was concealed. Therefore, 
you will gain goodness by your rank being raised, and your sins 
being forgiven. 

Allah’s statement, 


i’%. ■>& q %) 


iAtid Allah is Well-Acquainted with what you do) means, “No good 
deed that you perform escapes His knowledge, and He shall 
reward for it.” 


jy- ^ \yu^> L.j i \—J ^ 

pj {k=4\ »jL±J u; $ ^ c; fWiVi 

V $ ^ O 'jj-4 ^ £LS» #£*38 * 

(4M -42)' -*Vf 

•^4-#-. -^4' Sif ■—Oj 

'ii 7-0* •—*>- YJ |>-^5 -»-+** S/-** ^)y' 

r* 


4272. Nof upon you (Muhammad jfc) is their guidance, but 
Allah guides whom He wills. And whatever you spend in good, 
it is for yourselves, when you spend not except seeking Allah’s 
Face. And whatever you spend in good, it will be repaid to you 
in full, and you shall not be wronged.) 

4273. (Charity is) for Fuqard’ (the poor), who in Allalt’s cause 
are restricted (from travel), and cannot move about in the land 
(for trade or work). The one who knows them not, thinks that 
they are rich because of their modesty. You may know them by 
their mark, they do not beg of people at all. And whatever you 
spend in good, surely Allah knows it well.) 

4274. Those who spend their wealth (in Allah's cause) by night 
and day, in secret and in public, they shall have their reward 
with their Lord. On them shall be no fear, nor shall they 
grieve.) 
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Giving Charity to Polytheists 


Abu ‘Abdur-Rahman An-Nasal recorded that Ibn ‘Abbas said 
that they, “Disliked giving charity to their polytheist relatives, 
but were later on allowed to give it to them when they 
inquired about this matter, and this Ayah was revealed, 


V Xj fX U ^ $ j-K «K&f ^ c; 


4 


upon you (Muhammad is their guidance, but Allah 
guides lohom He wills. And ivhatever you spend in good, it is 
for yourselves, when you spend not except seeking Allah's Face. 
And whatever you spend in good, it xoill be repaid to you in 
full, and you shall not be wronged .^'1 


Allah’s statement, 




iAnd whatever you spend in good, it is for yourselves } 
is similar to His other statement. 


iWhosoevcr does righteous good deed, it is for (the benefit of) 
his monself. ^ 

There axe many other similar Ayat in the Qur’an. 

Allah said next, 


When you spend not except seeking Allah’s Face.) 

Al-Hasan Al-Basri commented, “Whenever the believer 
spends, including what he spends on himself, he seeks A l l a h’s 
Face with it.” ‘Ata’ Al-Khurasani said that the Ayah means, 
“You give away charity for the sake of Allah. Therefore, you 
will not be asked about the deeds [or wickedness] of those who 
receive it.’ This is a sound meaning indicating that when 
on e spends in chari ty for Allah’s sake, then his reward will be 

An-Nasal in Al-Kubra 6:305. 

121 Ibn Abi H&tim 3:1115. 

131 Ibn Abi Hatim 3:1115. 
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with Allah. He will not be asked if the charity unintentionally 
reached righteous, evil, deserving or undeserving persons, for 
he will be rewarded for his good intention. The proof to this 
statement is the Ayah, 


iAtid whatever you spend in good, it will be repaid to you in 
full, and you shall not be wronged.} 

The Two Sahihs recorded a Hadith by Abu Hurayrah that the 
Messenger of Allah sg jg said, 

q'.j? ij iSjij jj Li3* 1 Ji** 

iJjlj juAJI iiiJ • Jtfli k3 :dyl>cj 

jljJ IUjJjlAS ‘uc*’ ^ fy** 

iy i.si, iiiui yxi jV ijjjj* a!>ji liiJ p-flji :ju '■liA y* 
iOJl JjJij : jl” <_*? 

J-2i . JjU- ^,1*3 ‘£j'j .jl*- klU j^JJl : Jlii 

JJJj ktftUj ■ AjdZ l blj iC-l-i Ojj vl bjJ? bi . d 

lei Jf. l^j ■ *f'\ jl jjLi-'l JaJj odafi llj jiuJ 


uA maw said, " Tonight, I shall give charity." He went out 
with his charity and (unknowingly) gave it to an adulteress. 
The next morning the people said that alms were given to an 
adulteress. The nwn said, "O Allah! All the praises are for 
You. (I gave my alms) to an adulteress. Tonight, I shall give 
alms again." He went out with his charity and (unknowingly) 
gave it to a rich person. The next morning (the people) said, 
"Last night, a wealthy person was given alms." He said, "O 
Allah! All the praises are for You. (I gave alms) to a wealthy 
man. Tonight, I shall again give charity." So he went out with 
his charity and (unknowingly) gave it to a thief. The next 
morning (the people) said, "Last night, a thief was given 
alms." He said, "O Allah! All the praises are for You. (I have 
given alms) to an adulteress, a wealthy man and a thief." 
Then, someone came to him and said, "The alms that you gave 
away were accepted. As for the adulteress, the alms might make 
her abstain from adultery. As for the wealthy man, it might 



make him take a lesson and spend his ivealth that Allah has 
given him. As for the thief, it might make him abstain from 
stealing. 1 * 

Who Deserves Charity 

Allah said, 

o 

i(Charity is) for the poor, who in Allah’s cause are restricted 
(from travel)} 

meaning, the migrants who migrated to Allah and His 
Messenger, resided in Al-Madlnah and did not have resources 
that sufficiently provided them with their needs, 

| 

iAnd cannot Darbdn (move about) in the land} 

meaning, “They cannot travel in the land to seek means of 
livelihood.” Allah said in other instances [using a variation of 
the word Darbdn] 

Ji 'xU* o' drjt' 4 ?£> (>£} 

iAnd when you (Muslims) travel in the land, there is no sin 
on you if you shorten the Saldh (the prayer)} [4:101], and, 

,/ tj* . *}+**)*** 'i+*' x . 

J* JjiC xj ofjV' j 'J*}. 

4He knozos that there will be some among you sick , others 
traveling through the land , see/rmg of Allah's bounty , yef others 
fighting in Allah's caused [73:20]. 

Allah then said, 

iThe one who knows them not, thinks that they are rich 
because of their modesty} 

meaning, those who do not know their situation think that 
they are well-off, because they are modest in their clothes and 


Fath Al-Bari 3:340, Muslim 2:709. 
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speech. There is a Hadith with this meaning that the Two 
SafyOjs recorded from Abu Hurayrah that the Messenger of 
Allah jg said, 


iJ ^LL; <aJ4 V- v «#$ SWij 

,>&i jL; v'3 


*The Miskin (needy) is not he who wanders about and whose 
need is sufficed by a date or two, a bite or hvo or a meal or 
two. Rather, the Miskin is he who neither has enough resources 
to sustain him, all the while people are unaware of his need $0 
they do not give to him, nor does he ask people for 
anything .s’ 1 ' 

Imam Ahmad also recorded this Hadith from Ibn MasMd. 121 
Allah’s statement, 

iYou may know them by their mark} means, “Those who have 
good minds discover their situation,” just as Allah said in other 
instances, 

iThe mark of them (i.e. of their faith) is on their faces} 
(48:29), and, 


si 

iBut surely, you will know them by the tone of their speech!} 
[47:30]. 

Allah’s statement, 

4^1 ^3 V} 

ithey do not beg of people at all} means, they do not beg and, 
thus, do not require people to provide them with more than 
what they actually need. Indeed, those who ask people for help, 
while having what suffices for their needs, have begged. 

111 FathAl-Bari 3:399. 

121 Ahmad 1:384. 
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Imam Ahmad recorded that Abu Said said, “My mother sent 
me to the Messenger of Allah ^ to ask him for help, but when 
I came by him I sat down. The Prophet faced me and said to 
me, 


jL i*I>l oUS’ 


mSJm\ fjAJ w *1)1 olli-i 

', f „ 

Jii aJjI 


1 


‘Whoever felt satisfied, then Allah will enrich him. Whoever is 
modest, Allah will make him decent. Whoever is content, then 
Allah will suffice for him. Whoever asks people, while having a 
small amout, he will have begged the people .» 

Abu Said said, “I said to myself, T have a camel, Al-Yaqutah, 
and indeed, it is worth more than a small amount.’ And I went 
back without asking the Prophet jg for anything.” 111 This is the 
same wording for this Hadlth collected by Abu Dawud and An- 
Nasa’i. 121 

Allah’s statement, 

{And whatever you spend in good, surely Allah knows it well} 

indicates that no charity escapes Him, and He will reward it 
fully and perfectly on the Day of Resurrection, when it is most 
desperately needed. 


Praise for those who Spend in Charity 

Allah said, 


^ ^ t-f 


{Those who spend their wealth (in Allah's cause) by night and 
day, in secret and in public, they shall have their reward with 
their Lord. On them shall be no fear, nor shall they grieve .^ 

This Ayah praises those who spend in charity for Allah’s 
sake, seeking His pleasure, day and night, publicly and in 
secret, including what one spends on his family. The Two 


111 Ahmad 3:9. 

,2) Abu Dawud 2 :279, An-Nasal 5 :95. 
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Sahihs recorded that 
the Messenger of 
Allah jjg said to Sa‘d 
bin Abi Waqqas: 

Lfc jib ji iiip* 

iJr'js 1$; oiajl Vl 4)1 *Jrj 

«Yow will not spend 
charity loith which you 
seek Allah's Face, but 
you will ascend a higher 
degree and status be¬ 
cause of it, including 
wlmt you put in your 
wife's mouth .» ,!1 

Imam Alimad 
recorded that Abu 
Mas*ud said that the 
Prophet said, 

jiii lit ' ( xJS\ !>j» 

niiJui *} OjIS i t >J ui> jlif 

«When the Muslim spends on his family while awaiting the 
reward for it from Allalt, it will be written as charity for 

/ji'm.s 121 

Al-Bukhari and Muslim also recorded this HadithP^ 

Allah said, 

fo} 

ishall have, their reward with their Lord}, on the Day of 
Resurrection, as reward for what they spent in acts of 

111 Path Al-B&ri 3:196, Muslim 4:1250. 

121 Ahmad 4:122. 

■ 3| Fath Al-Bari 1:55, Muslim 2:695. 
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obedience. We previously explained the Ayah, 

^ 


ithere shall be no Jear on them nor shall they grieve.$ 

M £if vi $ji£ v tjgf 

**V C^j ^ v y>)\ ji* £^JI 

^ p* jCJi ^_s*j $ U $ ^JiiU 

4 r '° 


yivi 


4275. Those who eat Riba zvill not stand (on the Day of 
Resurrection) except like the standing of a person beaten by 
Shay tan leading him to insanity. That is because they say: 
"Trading is only like Riba,” ivhereas Allah has permitted 
trading and forbidden Riba. So whosoever receives an 
admonition from his Lord and stops eating Riba, shall not be 
punished far the past; his case is far Allah (to judge); but 
whoever returns (to Riba), such are the dwellers of the Fire - 
they will Abide therein.} 


The Punishment for Dealing with Riba (Interest and 
Usury) 


After Allah mentioned the righteous believers who give 
charity, pay Zakah and spend on their relatives and families at 
various times and conditions, He then mentioned those who 
deal in usury and illegally acquire people’s money, using 
various evil methods and wicked ways. Allah describes the 
condition of these people when they are resurrected from their 
graves and brought back to life on the Day of Resurrection: 


<2 n lyfa. h t>>* IfLk 'U#} 


iThose who eat Riba will not stand (on the Day of 
Resurrection) except like the standing of a person beaten by 
Shay tan leading him to insanity.} 

This Ayah means, on the Day of Resurrection, these people 
will get up from their graves just as the person afflicted by 
insanity or possesed by a demon would. Ibn ‘Abbas said, “On 
the Day of Resurrection, those who consume Riba will be 
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resurrected while insane and suffering from seizures.” 111 Ibn 
Abi Hatim also recorded this and then commented, “This 
Tafsir was reported from ‘Awf bin Malik, Said bin Jubayr, As- 
Suddi, Ar-Rabr bin Anas, Qatadah and Muqatil bin 
Hayyan.”* 21 Al-Bukhari recorded that Samurah bin Jundub 
said in the long Hadith about the dream that the Prophet jg 
had, 


^ 'ip Jij :-J .yi olS ~ 

JjUi lilj oJlp TP ' Jxi 1 _JU li|j i 

eli J jiili icjlp SjUuhJI jj ilJi Li ^jlDl 


•I* 


« >».{>: 


«We reached a river -the narrator said, "I thought he said that 
the river was as red as blood”- and found that a man was 
swimming in the river, and on its bank there was another man 
standing with a large collection of stones next to him. The man 
in the river would swim, then come to the man who had 
collected the stones and open his mouth, and the other man 
would throw a stone in his mouth.* 


The explanation of this dream was that the person in the 
river was one who consumed RibaP * 

Allah’s statement, 


Py)' «*' J-: 


iThat is because they say: "Trading is only like Riba," lohereas 
Allah has permitted trading and forbidden Riba} 

indicates that the disbelievers claimed that Riba was allowed 
due to the fact that they rejected Allah’s commandments, not 
that they equated Riba with regular trade. The disbelievers did 
not recognize that Allah allowed trade in the Qur’an, for if they 
did, they would have said, “Riba is trade.” Rather, they said, 


4Trading is only like Riba} meaning, they are similar, so why did 


At-Tabari 6:9. 

,2 ' Ibn Abi Hatim 3:1130,1131. 
131 Fath Al-Bari 3:295. 
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Allah allow this, but did not allow that, they asked in defiance 
of Allah’s commandments. 

Allah’s statement, 

2>t ffi}} 


^Hftereas Allah has permitted trading and forbidden Riba} 

might be a continuation of the answer to the disbelievers’ 
claim, who uttered it, although they knew that Allah decided 
that ruling on trade is different from that of Riba. Indeed, 
Allah is the Most Knowledgeable, Most Wise, Whose decision is 
never resisted. Allah is never asked about what He does, while 
they will be asked. He is knowledgeable of the true reality of 
all things and the benefits they cany. He knows what benefits 
His servants, so He allows it for them, and what harms them, 
so He forbids them from it. He is more merciful with them 
than the mother with her own infant. 

Thereafter, Allah said, 


4“A\ h ± 


iSo whosoever receives an admonition from his Lord and stops 
eating Riba, shall not be punished for the past; his case is far 
Allah (to judge),} 

meaning, those who have knowledge that Allah made usury 
unlawful, and refrain from indulging in it as soon as they 
acquire this knowledge, then Allah will forgive their previous 
dealings in Riba, 

Cf lit 


iAllah has forgiven what is past.} 

On the day Makkah was conquered the Prophet said, 

Uj Cj Jji) * jllli £lji cJj Jt t.j fej 1 


a All cases of Riba during the time of Jahiliyyah (pre-Islamic 
period of ignorance) is annulled and under my feet, and the 
first Riba I annul is the Riba of Al-'Abbds (the Prophet's 
uncle). » (1 * 


We should mention that the Prophet jg did not require the 


|i| 


Abu Dawud 3:628. 
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return of the interest that they gained on their Riba during the 
time of Jahiliyyah. Rather, he pardoned the cases of Riba that 
occured in the past, just as Allah said, 

ishall not be punished far the past; his case is far Allah (to 
judge).} 

Said bin Jubayr and As-Suddi said that, 

4.C 

ishall not be punished far the past} refers to the Riba one 
consumed before it was prohibited.* 11 Allah then said, 

4*6 


iBut whoever returns} meaning, deals in Riba after gaining 
knowledge that Allah prohibited it, then that warrants 
punishment, and in this case, the proof will have been 
established against such person. This is why Allah said, 




isuch are the dioellcrs of the Fire - they will abide therein 
forever.} 


Abu Dawud recorded that Jabir said, “When 

U && & & *n && -5 \& SM 


iThose who eat Riba will not stand (on the Day of 
Resurrection) except like a person beaten by Shaytan leading 
him to insanity ) 

was revealed, the Messenger of Allah jg said, 


jjj 1J ja* 

* ' * 


«Whoever does not refrain from Mukltabarah, then let him receive a 
notice of war from Allah and His Messenger, »”* 2 ’ 

Al-Hakim also recorded this in his Mustadrak , |3 ’ and he said, 
“It is Sahih according to the criteria of Muslim, and he did not 
record it.” Mukhdbarah (sharecropping), farming land in return 


111 IbnAbiH&tim 3:1135. 
* 2 * Abu Dawud 3:695. 

131 Al-Hakim 2:285. 
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for some of its produce, was prohibited. Muza.ba.nah, trading 
fresh dates still on trees with dried dates already on the ground, 
was prohibited. Muhdqalah, which refers to trading produce not 
yet harvested, with crops already harvested, was also prohibited. 
These were prohibited to eradicate the possibility that Riba 
might be involved, for the quality and equity of such items are 
only known after they become dry. 

The subject of Riba is a difficult subject for many scholars. 
We should mention that the Leader of the Faithful, TJmar bin 
Al-Khattab, said, “I wished that the Messenger of Allah had 
made three matters clearer for us, so that we could refer to his 
decision: the grandfather (regarding inheriting from his 
grandchildren), the Kalalah (those who leave neither 
descendants nor ascendants as heirs) and some types of 
Riba .” 1,1 TJmar was refering to the types of transactions where 
it is not clear whether they involve Riba or not. The Shari'ah 
supports the rule that for any matter that is unlawful, then the 
means to it are also unlafwful, because whatever results in the 
unlawful is unlawful, in the same way that whenever an 
obligation will not be complete except with something, then that 
something is itself an obligation. 

The Two Sahihs recorded that An-Nu'man bin Bashir said 
that he heard the Messenger of Allah say, 

I jjZl killi olj ol s 

CfJ CfJ *f-f jZJ br-** 


a Both lawful and unlawful things are evident, but in between 
them there are matters that are not clear. So whoever saves 
himself from these unclear matters, he saves his religion and his 
honor. And whoever indulges in these unclear matters, he will 
have fallen into the prohibitions, just like a shepherd who grazes 
(his animals) near a private pasture, at any moment he is liable 
to enter 


The Sunan records that Al-Hasan bin ‘Ali said that he heard 
the Messenger of Allah say. 


m Fath Al-Bari 10:48, Muslim 4:2322. 
121 Fath Al-Bari 1:153, Muslim 3:1219. 
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V U J| JbLj U 

* Leave that which makes you doubt for that which does not 
make you doubt .» (I1 

Ahmad recorded that Said bin Al-Musayyib said that ‘Umar 
said, “The Ayah about Riba, was one of the last Ayat to be 
revealed, and the Messenger of Allah sg died before he 
explained it to us. So leave that which makes you doubt for 
that which does not make you doubt.”* 2 * 

Ibn Majah recorded that Abu Hurayrah said that the 
Messenger of Alldh gj said, 

*<•1 ^ * Ijji j y'-~“ tjH* 

<Ribd is seventy types, the least of which is equal to one having 
sexual intercourse with his mother .»* 31 


Continuing on the subject of prohibiting the means that lead 
to the unlawful, there is a Hadith that Ahmad recorded in 
which ‘A’ishah said, “When the Ayat in Surat Al-Baqarah 
about Riba were revealed, the Messenger of Allah jg went out 
to the Masjid and recited them and also prohibited trading in 
alcohol. ”* 4 * The Six collections recorded this Hadith, with the 
exception of At-Tirmidhi.* 5 * The Two Sahihs recorded that the 
Messenger of Allah sg said, 


'IjiUjI UjliAi i'\c. 


"May Allah curse the Jews! Allah forbade them to eat animal 
fat, but they melted it and sold it, eating its price .»* 6 * 

‘Ali and Ibn Mas'iid narrated that the Messenger of Allah jg said, 

J Aj-IA U, d&jAJ J$| 4)1 

^ Tuhfat Al-Ahwadhi 7:221, An-Nasal 8:328. 

^ Ahmad 1:36, Ibn Majah no. 2276. 

^ Ibn Majah 2:764, similar was recorded by Al-Hakim 2:37, and he 
said "It is Sahtft according to the criteria of the Two Shaykhs, but 
they did not record it.” 

^ Ahmad 6:46. 

151 Fath Al-Bari 8:51, Muslim 3:1206, Abu Dawud 3:759, An-Nasal 
in Al-Kubrd 6:306, Ibn Majah 2:1122. 

^ Fath Al-Bari 6:572, Muslim 1207. 
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«May Allah curse whoever consumes Riba, whoever pays Riba, 
the two who are witnesses to it, and the scribe who records 

U.W 


They say they only have witnesses and a scribe to write the 
Rib& contract when they want it to appear to be a legitimate 
agreement, but it is still invalid because the ruling is applied 
to the agreement itself, not the form that it appears in. Verily, 
deeds are judged by their intentions. 


0^ S'V fS J>" y c J i ^ $11 <L' 


4276. A//fl/i will destroy Riba and will give increase for 
Sadaqat. And Allah likes not the disbelievers, sinners.} 

4277. Truly, those who believe, and do deeds of righteousness, 
and perform the Salah and give Zakdh, they will have their 
reward with their Lord. On them shall be no fear, nor shall 
they grieve.} 


Allah Does Not Bless Riba 


Allah states that He destroys Riba, either by removing this 
money from those who eat it, or by depriving them of the 
blessing, and thus the benefit of their money. Because of their 
Riba, Allah will torment them in this life and punish them for 
it on the Day of Resurrection. Allah said, 


Jl &sS jSj itfX sfA y 


iSay: "Not equal are Al-Khabith (evil things) and At-Tayyib 
(good things), even though the abundance of Al-Khabith may 
please you"} (5:1001 


,4 




iAnd put the wicked (disbelievers and doers of evil deeds) one 
over another, heap them together and cast them into Hell} 
j8:37], and, 


111 Muslim 3:1219. 
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{And that which you give in gift (to others), in order that it 
may increase (your wealth by expecting to get a better one in 
return) from other people's property, has no increase with 
Allah} (30:39]. 

Ibn Jarir said that Allah’s statement, 






4Allah will destroy Riba} is similar to the statement reported of 
‘Abdullah bin Mastid, “ Riba, will end up with less, even if it was 
substantial."* 1 * Imam Ahmad recorded a similar statement in 
Al-Musnad ,* 2 * 


Allah Increases Charity, Just as One Raises His Animal 

Allah’s statement, 



{And will give increase for Sadaqdt } 

means, Allah makes charity grow, or He increases it. Al- 
Bukhari recorded that Abu Hurayrah said that the Messenger 
of Allah sg said, 


ai ,44a vj ^ ^ vfz jj^ ; ^ 

‘pi |*5x>-i U5 io-UJ UJ'J p l 


a Whoever gives in charity what equals a date from honest 
resources, and Allah only accepts that which is good and pure, 
then Allah accepts it with His right (Hand) and raises it for its 
giver, just as one of you raises his animal, until it becomes as 
big as a mountain 


This was recorded in the book of Zakah. l4] 


Allah Does not Like the Disbelieving Sinners 

Allah’s statement, 

111 At-Tabari 6:15. 

121 Ahmad 1:395. 

[3) Fath Al-Bari 3:326, 13:426. 

* 4 * Muslim 2 :702. 
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tel 'iS» 

iAnd Allah likes not the disbelievers, sinners} 

indicates that Allah does not like he who has a disbelieving 
heart, who is a sinner in tongue and action. There is a 
connection between the beginning of the Ayah on Riba, and 
what Allah ended it with. Those who consume Riba are not 
satisfied with the permissible and pure resources that Allah 
provided them. Instead, they try to illegally acquire people’s 
money by relying on evil methods. This demonstrates their 
lack of appreciation for the bounty that Allah provides. 


Praising Those Who Thank Allah 

Allah praised those who believe in His Lordship, obey His 
commands, thank Him and appreciate Him. They are those 
who are kind to His creation, establish prayer and give charity 
due on their money. Allah informed them of the honor that He 
has prepared for them and that they will be safe from the 
repercussions of the Day of Resurrection. Allah said, 


JC-C; 


4 X.' I •> St' * .'S * * / 

^ V (*#-> 


iTruly, those who believe, and do deeds of righteousness, and 
perform the Saldh and give Zakah, they will have their reivard 
with their Lord. On them shall be no fear, nor sluill they 
grieve.} 


$ 4 ^ ^ U % c pa sS 

% V oiS -V-S # * ^ 

j*- iji-Cu Jj ffiu dl /r* J J S& J\j L> 

U j-ii y r 5 jA Ji Sjykj 


4278. O you who believe! Have Taqwa of Allah and give up 
what remains from Riba, if you are (really) believers.} 

4279. And if you do not do it, then take a notice of war from 
Allah and His Messenger but if you repent, you shall have your 
capital sums. Deal not unjustly, and you shall not be dealt 
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with unjustly.$ 

4280. And if the debtor is having a hard time, then grant him 
time till it is easy for him to repay; but if you remit it by way 
of charity, that is better for you if you did but know.} 

4281. And have Taqwd tlte Day when you shall be brought 
back to Allah. Then every person shall be paid what he earned, 
and they shall not be dealt with unjustly.} 


The Necessity of Taqwd and Avoiding Riba 

Allah commands His believing servants to fear Him and 
warns them against what would bring them closer to His 
anger and drive them away from His pleasure. Allah said, 

4& \yj,\ 


40 you who believe! Have Taqwd of Allah} 

meaning, fear Him and remember that He is watching all that 
you do. 


40 if 

4And give up what remains of Riba} meaning, abandon the Riba 
that people still owe you upon hearing this warning. 


4if you indeed have been believers} 

believing in the trade that He allowed you and the prohibition 
of Riba. Zayd bin Aslam, Ibn Jurayj, Muqatil bin Hayyan and 
As-Suddi said that this Ayah was revealed about Bani ‘Amr 
bin OJmayr, a sub-tribe of Thaqlf, and Bani Al-Mughlrah, from 
the tribe of Bani Makhzum, between whom were outstanding 
transactions of Riba leftover from time of Jahiliyyah. When 
Islam came and both tribes became Muslims, Thaqif required 
Bani Al-Mughlrah to pay the Riba of that transaction, but 
Bani Al-Mughirah said, “We do not pay Riba in Islam.” ‘Attab 
bin Usayd, the Prophet’s deputy on Makkah, wrote to the 
Messenger of Allah about this matter. This Ayah was then 
revealed and the Messenger of Allah sg conveyed it to ‘Attab, 


!A“ v>£ 'JjJ' ot ^ U ijjij sii IjUl \+A£} 

4‘t$ ce '/fv lyifc 
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40 you who believe! Be afraid of Allah and give up what 
remains (due to you) from Riba (from now onward), if you are 
(really) believers. And if you do not do it, then take a notice of 
war from Allaft and His Messenger.} 

They said, “We repent to Allah and abandon whatever is left 
of our Riba”, and they all abandoned it' 1 ' This Ayah serves as 
a stem threat to those who continue to deal in Riba after 
Allah revealed this warning. 


Riba Constitutes War Against Allah and His Messenger 

Ibn Jurayj said that Ibn ‘Abbas said that, 


ithen take a notice of war} means, “Be sure of a war from Allah 
and His Messenger.”' 2 * He also said, “On the Day of 
Resurrection, those who eat Riba will be told, “take up arms for 
war.’” He then recited, 


oi 0 }} 


iAnd if you do not do it, then take a notice of war from Allah 
and His Messenger.}^ 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said about, 


J* P Jff 


iAnd if you do not do it, then take a notice of war from Allah 
and His Messenger,} 

“Whoever kept dealing with Riba and did not refrain from it, 
then the Muslim Leader should require him to repent. If he 
still did not refrain from Ribd, the Muslim Leader should cut 
off his head.”' 4 * 

Allah then said, 

4 V J-jij (jfeaJli 


}But if you repent, you shall have your capital sums. Deal not 
unjustly} 


'** Ibn Abi Hatim 3:1140,1141. This stoiy is not authentic. 
,2 * At-Jabari 6:26. 

' 3 * At-Tabari 6:25. 

141 At-Tabari 6:25. 
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by taking the Riba, 


%} 


iAttd you shall not be dealt with unjustly} 

meaning, your original capital will not diminish. Rather, you 
will receive only what you lent without increase or decrease. 
Ibn Abi Hatim recorded that ‘Amr bin Al-Ahwas said, “The 
Messenger of Allah jg gave a speech during the Farewell Hay 
saying; 


V tilUUJl J jll \Zj $ Sj vt» 

tyb'y xf t £yay \jj Jjfj t jNj j 


1 Verily, every case of Riba from the Jdhiliyyah is completely 
annulled. You will only take back your capital, without increase 
or decrease. The first Riba that l annul is the Riba of Al-‘Abbas 
bin ‘Abdul-Muttalib, all of it is annulled .» [11 


Being Kind to Debtors Who Face Financial Difficulties 

Allah said, 


4And if the debtor is having a hard time, then grant him time 
till it is easy for him to repay; but if you remit it by way of 
charity, that is better for you if you did but know.} 

Allah commands creditors to be patient with debtors who are 
having a hard time financially, 


& ttli j#. f, $} 


4And if the debtor is having a hard time (lias no money), then 
grant him time till it is easy far him to repay.} 

During the time of Jahiliyyah, when the debt came to term, 
the creditor would say to the debtor, “Either pay now or 
interest will be added to the debt.” 

Allah encouraged creditors to give debtors respite regarding 
their debts and promised all that is good, and a great reward 


Ibn Abi Hatim 3 :1147. 
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from Him for this righteous deed, 


jj, 


iBut if you remit it by way of charity, that is better for you if 
you did but know} 

meaning, if you forfeit your debts and cancel them completely. 

Imam Ahmad recorded that Sulayman bin Buraydah said 
that his father said, “I heard the Messenger of Allah say, 


U' , ♦> A.:\ 

aju 4 jxu\ 


s' 


^Whoever gives time to a debtor facing hard times, will gain 
charity of equal proportions for each day he gives J 


I also heard the Prophet sg say, 


(A5JU9 4J1Z* fj* V l Jaj\ 


‘Whoever gives time to a debtor facing hard times, will earn 
charity multiplied two times for each day he gives .» 

I said, ‘O Messenger of Allah! I heard you say, “Whoever gives 
time to a debtor facing hard times, will gain charity of equal 
proportions for each day he gives.’ I also heard you say, 
Whoever gives time to a debtor facing hard times, will earn 
charity multiplied by two times for each day he gives.’ He sg 
said, 


r* 




*OJlI? e*^L* 


‘He will earn charity of equal proportions for each day (he gives 
time) before the term of the debt comes to an end, and when the 
term comes to an end, he will again acquire charity multiplied 
by two times for each day if he gives more ffme.®”* 1 ' 

Ahmad recorded that Muhammad bin Ka“b Al-Qurazi said 
that Abu Qatadah had a debt on a man, who used to hide 
from Abu Qatadah when he looked for him to pay what he 
owed him. One day, Abu Qatadah came looking for the debtor 
and a young boy came out, and he asked him about the 
debtor and found out that he was in the house eating. Abu 


I 1 * Ahmad 5:360. 
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Qatadah said in a loud voice, “O Fellow! Come out, for I was 
told that you are in the house.” The man came out and Abu 
Qatadah asked him, “Why are you hiding from me?" The man 
said, “I am having a hard time financially, and I do not have 
any money.” Abu Qatadah said, “By Allah, are you truly facing 
a hard time?” He said, “Yes.” Abu Qatadah cried and said, “I 
heard the Messenger of Allah jg say, 

•v'rfj' j-A ,> ^ ^ u; j\ -f* 


«Whoever gives time to his debtor, or forgives the debt, will be 
in the shade of the Throne (of Allah) on the Day of 
Resurrection .x” 111 


Muslim also recorded this Hadith in his SahthP* 

Al-Hafiz Abu Yala Al-Mawsili recorded that Hudhayfah said 
that the Messenger of Allah jg said, 


U :Jia ^ J cJ Li bU :JU udl ft •j.Xfo Jil Jo 
Jii - oi Cj'it tjju - {4, Cjji 'jt ij» jiii. Zj’j 1; cJL* 
c2Sj iJU J ju 1 _ t £ k fri Sis JjLiJ iLij U : U 11* jJjJl 

J yLO \ (JU 4 j ; 4 . 0 .'I 1 ^ 0^3 

«Siji j^ji dr* ^ ^ : 


«0n the Day of Resurrection, one of Allah's servants will be 
summoned before Him and He will ask him, "What deeds did 
you perform for Me in your life?'’ He will say, "O Lord! In my 
life, I have not performed a deed for Your sake that equals an 
atom," three times. The third time, the servant will add, "O 
Lord! You granted me wealth and I used to be a merchant. I 
used to be lenient, giving easy terns to those well-off and 
giving time to the debtors who faced hard times." Alltih will 
say, "I Am the Most Worthy of giving easy terms. Therefore, 
enter Paradise 


Al-Bukhari, Muslim and Ibn Majah also recorded this Hadith 
from Hudhayfah, and Muslim recorded a similar wording from 
‘Uqbah bin ‘Amir and Abu Mas“ud Al-Badri.* 3 * 


111 Ahmad 5:308. 

Muslim 4:2084. 

(3) FcUh Al-Bari 6:570, Muslim 3 : 1195, Ibn Majah 2:808. 
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IA 






U **\ ' / ~ < J^ \f'-\ ' < ^ 

O^^'j C^W^V(*^ <j^ (V^ssO^J^ 

^jg’jcjl 'C 4^-U-jJ^jpt jL^-tl',>* iiy^j o-i-f 

^/> ^'T'' /'•fr *a 

^-Aiaj*=s=l^j 

t > <G]i i^U_Ji3 oJ^X-4-^^j 


Allah further 
advised His servants, 
by reminding them 
that this life will soon 
end and all the 
wealth in it will 
vanish. He also 
reminded them that 
the Hereafter will 
surely come, when 
the Return to Him 
will occur, and that 
He will hold His 
creation accountable 
for what they did, 
rewarding them or 
punishing them 
accordingly. Allah 
also warned them 
against His torment, 

j> A-i Vaj > 

^ Kjf 3 J Oi> p £ 
4 '*( iiyUi V |C*J c X—*^= » 


iAnd have Taqwa for the Day when you shall be brought back 
to Allalt. Then every person shall be paid what he earned, and 
they shall not be dealt with unjustly.} 


It was reported that this was the last Ayah revealed from the 
Glorious Qur’an. An-Nasal recorded that Ibn ‘Abbas said, “The 
last Ayah to be revealed from the Qur’an was, 






& Jl *!» 




«3 Wit 


iAnd have Taqwa for the Day when you shall be brought back 
to Allah. Then every person shall be paid what he earned, and 
they shall not be dealt with unjustly. 

**' An-Nasal in Al-Kubra 6:307. 
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This is the same narration reported by Ad-Dahhak and Al- 
‘Awfi from Ibn ‘AbbasJ 1 ' 


pz JZij jPi di & £42 »H rp: pj\ 
iS rfjfc Ui^ij 'it t^=» J 4# vt £ JiiX £&&=, 
5 ji 44 *£ 4 * s* 4 & 4 j -4 •*; & # 

tp $ 4 Jin£ J, jip ili; & d ££3 ■? 

O-Z. J4 ot Sj 5jSJ ^ $£%% J£S 

•4> & '4^=* 3 ij^o ot 'rjp % \p> U 4 tfs^il it ij 

*/^U i-jfoj 'S' ijilj^ "it fj*\5 <ii Jit Jaijt |4j'i 

4/ 525 is SZ.C >H IS4& ^ oJS ^ C&ijS 

a fa % & m# % \&j 1 ^h %& & % 

i'fo.’PSL 


4282. 0 you who believe! When you contract a debt for a fixed 
period, write it down. Let a scribe write it down in justice 
between you. Let not the scribe refuse to write, as Allah has 
taught him, so let him write. Let him (the debtor) who incurs 
the liability dictate, and he must have Taqwd of Allah, his 
Lord, and diminish not anything of what he owes. But if the 
debtor is of poor understanding, or weak, or is unable to dictate 
for himself, then let his guardian dictate in justice. And get two 
witnesses out of your own men. And if there are not two men 
(available), then a man and two women, such as you agree for 
ivitnesses, so that if one of them (two women) errs, the other 
can remind her. And the wihiesses should not refuse when they 
are called (for evidence). You should not become weary to write 
it (your contract), whether it be small or big, for its fixed term, 
that is more just with Allah; more solid as evidence, and more 
convenient to prevent doubts among yourselves, save when it is 
a present trade which you carry out on the spot among 
yourselves, then there is no sin on you if you do not ivrite it 
down. But take witnesses whenever you make a commercial 
contract. Let neither scribe nor witness suffer any harm, but if 


m 


At*T a bari 6:40. 
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you do (such harm), it would be wickedness in you. So have 
Taqwd of Allah; and Allah teaches you. And Allah is the All- 
Knower of everything > 


The Necessity of Writing Transactions That Take Effect 
Later on 


This Ayah is the longest in the Glorious Qur’an. Imam Abu 
Ja‘far bin Jarir recorded that Said bin Al-Musayyib said that 
he was told that the Ayah most recently revealed from above 
the Throne - the last Ayah to be revealed in the Qur’an - was 
the Ayah about debts.* 11 
Allah’s statement, 


tii \p: Sjp 


40 you who believe! When you contract a debt for a fixed 
period, write it down ^ 


directs Allah’s believing servants to record their business 
transactions when their term is delayed, to preserve the terms 
and timing of these transactions, and the memory of 
witnesses, as mentioned at the end of the Ayah, 




ithat is more just with Allah; more solid as evidence, and more 
convenient to prevent doubts among yourselves.$ 


The Two Sahihs recorded that Ibn ‘Abbas said, “Allah’s 
Messenger jg came to Al-Madlnah, while the people were in the 
habit of paying in advance for fruits to be delivered within one 
or two years. The Messenger of Allah said, 


V.A" <J^ Ji 'jj/j SS J. 
* 0 * * * 


1 Whoever pays money in advance (for dates to be delivered 
later) should pay it for known specified measure and weight (of 
the dates) for a specified date V 21 


Allah’s statement, 


* ! * At-Tabari 6:41. 

* 2 * FathAl-Bari 4:105, Muslim 3:1226. 
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iwrite it doion} is a command from Him to record such 
transactions to endorse and preserve their terms. Ibn Jurayj 
said, “Whoever borrowed should write the terms, and whoever 
bought should have witnesses."* 11 Abu Said, Ash-Sha'bi, Ar- 
Rabr bin Anas, Al-Hasan, Ibn Jurayj and Ibn Zayd said that 
recording such transactions was necessary before, but was 
then abrogated by Allah’s statement, 

i&sH 4 ? fix 4 

iThett if one of you entrusts the other, let the one who is 
entrusted discharge his trust (faithfully) 

Allah’s statement. 


iLet a scribe write it down in justice between you } 


and in truth. Therefore, the scribe is not allowed to cheat any 
party of the contract and is to only record what the parties of 
the contract agreed to, without addition or deletion. Allah’s 
statement, 


i;iuii \\ a- & j lx a: 


iLet not the scribe refuse to write, as Allah has taught him, so 
let him write} 


means, “Those who know how to write should not refrain from 
writing transaction contracts when asked to do so.” Further, 
let writing such contracts be a type of charity from the scribe 
for those who are not lettered, just as Allah taught him what 
he knew not. Therefore, let him write, just as the Hadith 
stated, 


o/f is a type of charity to help a worker and to do something for 
a feeble person V 3 * 

In another Hadith, the Prophet jg said, 

•jli UjJI Lie- D 


111 At-Tabari 6:47. 

* 2 * At-Tabari 6:47,49,50. 
131 Fath Al-B&ri 5:176. 
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«1 Whoever kept knowledge to himself will be restrained by a 
bridle made of fire on the Day of Resurrection .» ,1] 

Mujahid and ‘Ata’ said that if asked to do so, “The scribe is 
required to record.” 

Allah’s statement, 


& & 4 ' ^'4 


iLet him (the debtor) who incurs the liability dictate, and he 
must have Taqwa of Allah, his Lord ^ 

indicates that the debtor should dictate to the scribe what he 
owes, so let him fear Allah, 



A * 





iAnd diminish not anything of what he owes,} meaning, not hide 
any portion of what he owes. 

4 ^ '*& 

iBut if the debtor is of poor understanding} 

and is not allowed to decide on such matters, because he used 
to waste money, for instance, 

iOr weak}, such as being too young or insane, 

iOr is unable to dictate for himself} because of a disease, or 
ignorance about such matters, 

% 44 * 

ithen let his guardian dictate in justice.} 


Witnesses Should Attend the Dictation of Contracts 

Allah said, 

4‘4 = 4i crt 44" ^ 

iAnd get two witnesses out of your own men} 
requiring witnesses to attend the dictation of contracts to 

m 


At-Tabarani 5:11. 
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further preserve the contents, 


542 £» p 4* 


4And if there are not two men (available), then a man and two 
women } 


this requirement is only for contracts that directly or indirectly 
involve money. Allah requires that two women take the place 
of one man as witness, because of the woman’s shortcomings, 
as the Prophet jg described. Muslim recorded in his Sahih that 
Abu Hurayrah said that the Messenger of Allah ss said, 


«j&i jil ‘J&'j Jji oiiLWi yj4\j jiix ;UlJi jiJU & 


«0 women! Give away charity and ask for forgiveness, for 1 
saw that you comprise tlte majority of the people of the Fire.* 

One eloquent woman said, “O Messenger of Allah! Why do 
we comprise the majority of the people of the Fire?” He said, 


i frI t oLJailj OoIj l *j i ‘ 

«& 4J 


"You curse a lot and you do not appreciate your mate. I have 
never seen those who have shortcoming in mind and religion 
controlling those who have sound minds, other than you.* 

She said, “O Messenger of Allah! What is this shortcoming in 
mind and religion?” He is, said. 


(j i si a. 1 (JjUj c^L^_L> i j Uul \P* 


«As for the shortcoming in her mind, the testimony of two 
women equals the testimony of one man, and this is the 
shortcoming in the mind. As for the shortcoming in the 
religion, woman remains for nights at a time when she does not 
pray and breaks the fast in Ramadan*^ 

Allah’s statement, 




4such as you agree for witnesses} requires competency in the 


l 1 * Muslim 1 : 87 . 
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witnesses. Further, Allah’s statement, 

4so that if one of them errs} refers to the two women witnesses; 
whenever one of them forgets a part of the testimony, 

$the other can remind her ^ meaning, the other woman’s 
testimony mends the shortcoming of forgetfulness in the first 
woman. 

Allah’s statement, 

£ 'H && d 


4And the witnesses should not refuse when they are called} 


means, when people are called to be witnesses, they should 
agree, as Qatadah and Ar-Rabl‘ bin Anas stated. Similarly, 
Allah said, 


jiiuz “totjtg d 


4Let not the scribe refuse to write as Ailalt has taught him, so 
let him write .> 

Some say that this Ayah indicates that agreeing to become a 
witness is Fard Kifayah (required on at least a part of the 
Muslim Ummah). However, the majority of the scholars say 
that the Ayah, 

iAnd the witnesses should not refuse when they are called > 

is referring to testifying to what the witnesses actually 
witnessed,* 11 thus befitting their description of being 
‘witnesses’. Therefore, when the witness is called to testify to 
what he witnessed, he is required to give testimony, unless 
this obligation was already fulfilled, in which case such 
testimony becomes Fard Kifayah. Mujahid and Abu Mijlaz 
said, “If you are called to be a witness, then you have the 
choice to agree. If you witnessed and were called to testify, 
then come forward.”* 21 It was reported that Ibn ‘Abbas and Al- 


[1 * At-Tabari 6:68. 

121 Ibn Abi Hatim 3:1181, At-Tabari 6:71. 
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Hasan Al-Basri said that the obligation includes both cases, 
agreeing to be a witness and testifying to what one witnessed. 
Allah’s statement, 




7 J \-J£> V} 


iYou should not become weary to write it (your contract), 
whether it be small or large, for its fixed term} 

perfects this direction from Allah by commanding that the debt 
be written, whether the amount is large or small. Allah said, 




iYou should not become weary} meaning, do not be discouraged 
against writing transactions and their terms, whether the 
amount involved is large or small. Allah’s statement, 


i%& $ ffl; -if x. ’&>} 


ithat is more just with Allah; more solid as evidence, and more 
convenient to prevent doubts among yourselves} 

means, writing transactions that will be fulfillled at a later 
date is more just with Allah meaning better and more 
convenient in order to preserve the terms of the contract. 
Therefore, recording such agreements helps the witnesses, 
when they see their handwriting - or signatures - later on and 
thus remember what they witnessed, for it is possible that the 
witnesses might forget what they witnessed. 




iAnd more convenient to prevent doubts among yourselves} 


meaning, this helps repel any doubt. Since if you need to refer 
to the contract that you wrote and the doubt will end. 

Allah’s statement. 




isave when it is a present trade which you carry out on the 
spot among yourselves, then there is no sin on you if you do 
not write it down} 


indicates that if the transaction will be fulfilled immediately, 
then there is no harm if it is not recorded. 
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As for requiring witnesses to be present in trading 
transactions, Allah said, 



iBut take witnesses whenever you make a commercial 
contract.} 


However, this command was abrogated by. 


sijt 4? ex fix oji 


iThen if one of you entrusts the other, let the one who is 
entrusted discharge his trust (faithfully).} 

Or, it could be that having witnesses in such cases is only 
recommended and not obligatory, as evident from the Hadith 
that Khuzaymah bin Thabit Al-Ansari narrated which Imam 
Ahmad collected. TJmarah bin Khuzaymah Al-Ansari said that 
his uncle, who was among the Prophet’s Companions, told 
him that the Prophet jg was making a deal for a horse with a 
bedouin man. The Prophet sg asked the bedouin to follow him 
so that he could pay him the price of the horse. The Prophet jg 
went ahead of the bedouin. The bedouin met several men who 
tried to buy his horse, not knowing if the Prophet sg was 
actually determined to buy it. Some people offered more money 
for the horse than the Prophet sg had. The bedouin man said to 
the Prophet jg, “If you want to buy this horse, then buy it or I 
will sell it to someone else.” When he heard the bedouin man’s 
words, the Prophet jg stood up and said, “Have I not bought 
that horse from you?” The bedouin said, “By Allah! I have not 
sold it to you.” The Prophet jg said, “Rather, 1 did buy it from 
you.” The people gathered around the Prophet sg and the 
Bedouin while they were disputing, and the bedouin said, 
“Bring forth a witness who testifies that I sold you the horse.” 
Meanwhile, the Muslims who came said to the bedouin, “Woe to 
you! The Prophet only says the truth.” When Khuzaymah bin 
Thabit came and heard the dispute between the Prophet jg and 
the bedouin who was saying, “Bring forth a witness who 
testifies that I sold you the horse,” Khuzaymah said, “I bear 
witness that you sold him the horse.” The Prophet jg said to 
Khuzaymah, “What is the basis of your testimony?” 
Khuzaymah said, “That I entrusted you, O Messenger of Allah!” 
Therefore, the Messenger jg made Khuzaymah’s testimony 
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equal to the testimony of two men.* 1 ' This was also recorded by 
Abu Dawud and An-Nasal 121 
Allah’s statement, 

iLet neither scribe nor witness suffer (or cause) any harm} also 
indicates that the scribe and the witness must not cause any 
harm, such as, when the scribe writes other than what he is 
being dictated, or the witness testifies to other than what he 
heard or conceals his testimony. This is the explanation of Al- 
tfasan and Qatadah.” 13 ’ 

Allah’s statement, 

4But if you do (such harm), it would be wickedness in you} 
means, “If you defy what you were commanded and commit 
what you were prohibited, then it is because of the sin that 
resides and remains with you; sin that you never release or rid 
yourselves from.” 

Allah’s statement, 

4So have Tacfwd of Allah} means, fear Him, remember His watch 
over you, implement His command and avoid what He 
prohibited, 

4And Allah teaches you.} Similarly, Allah said, 

ifc) p S4. # 4 &£ <3 $£> 

40 you who believe! If you have Taqwa of Allah, He will grant you 
Furqan [(a criterion to judge between right and wrong)]} [8:29], and, 


12 £ j&J $£ pi 4%, \pcj & [AS 




40 you who believe! Have Taqwa of Allah, and believe in His 
m Ahmad 5:215. 

(2) Abu Dawud 4:31, An-Nasal 7:301. 

[3) Aj-Tabari 6:85,86. 
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1 


s s _ 


is3i\jj!Sn£aM ^Ja») jA 


,yj'. < \\^\'/M (tp £p£pjApiji\yZfiip'<. 


aap Messenger, He will give 
you a double portion of 
His mercy, and He will 
give you a light by 
which you shall walk 
(straight)} (57:28]. 

Allah said; 



cZsSfC&j 

j P>j £>[^Lj3 jjl Ua_Js o^Li ji-'p '-4 j 

:' h G13\&££&3 

0 


40^ ,'J. ^k=U iji\j} 

4And Allah is the All- 
Knoiver of everything} 

stating that Allah has 
perfect knowledge in 
all matters and in 
their benefits or 
repercussions, and 
nothing escapes His 
perfect watch, for His 
knowledge 
encompasses 
everything in 
existence. 


fi & & & *» 

V - s >1- »."■ ,s. & ! > < 

ju 4— J-*j t-8 'JXm 


0M & v fc if Pj P* sijf 4' yp pz $ 

4%py cp2 p % H & 


4283. And if you are on a journey and cannot find a scribe, 
then let there be a pledge taken (tnortgaging), then if one of you 
entrusts the other, let the one who is entrusted discharge his 
trust, and let him have Taqwa of Allah, his Lord. And conceal 
not the evidence, for he who hides it, surely, his heart is sinful . 
And Allah is All-Knower of what you do.} 


What is the Mortgaging’ Mentioned in the Ayah ? 

Allah said, 
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}And if you are on a journey ► meaning, traveling and some of 
you borrowed some money to be paid at a later date, 

&} 

iand cannot find a scribe} who would record the debt for you. Ibn 
‘Abbas said, “And even if they find a scribe, but did not find 
paper, ink or pen.” Then, 



ilet there be a pledge taken (mortgaging)} 

given to the creditor in lieu of writing the transaction. The Two 
Sahibs recorded that Anas said that the Messenger of Allah 
died while his shield was mortgaged with a Jew in return for 
thirty Wasq (approximately 180 kg) of barley, which the Prophet 
jg bought on credit as provisions for his household. In another 
narration, the Hadith stated that this Jew was among the Jews 
of Al-Madmah.' 1 ' 

Allah said, 

JjJ' l£o«> 

4 then if one of you entrusts the other, let the one who is 
entrusted discharge his trust (faithfiilly).} 

Ibn Abi Hatim recorded, with a sound chain of narration, 
that Abu Said Al-Khudri said, “This Ayah abrogated what 
came before it (i.e. that which required recording the 
transaction and having witnesses present).”' 2 ' Ash-Sha‘bi said, 
“If you trust each other, then there is no harm if you do not 
write the loan or have witnesses present.”' 3 ' Allah's statement, 

J~*j} 

iAnd let him have Taqwa of Allah} means, the debtor. 

Imam Ahmad and the Sunan recorded that Qatadah said 
that Al-Hasan stud that Samurah said that the Messenger of 
Allah said, 

111 Fath Al-Bdri 4:354, Muslim 3:1226. 

121 Ibn Abi Hatim 3:1202. 

' 3 ' Ibn Abi Hatim 3:1203. 
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»,*-* e, • ' 


t u jJi 


«The hand (of the debtor) will cany the burden of what it took 
until it gives it back .n* 1 * 


Allah’s statement, 



iAtid conceal not the evidence > means, do not hide it or refuse 
to announce it. Ibn 'Abbas and other scholars said, “False 
testimony is one of the worst of the major sins, and such is the 
case with hiding the true testimony. This is why Allah said, 





iFor he who hides it, surely, his heart is sinful 

As-Suddi commented, “Meaning he is a sinner in his 
heart, ” |2J 

This is similar to Allah’s statement, 

SJ 4 Si & 


4We shall not hide testimony of Allah, for then indeed we 
should be of the sinfulf [5:106], 


Allah said, 

if- & h. 

iyij '9-A c? ISji' 


v/f \px (S (fk 

% ^ * 5 % 

i^jS. a£2 & sr if ^ 9 


<0 yow za/io believe! Stand out firmly for justice, as witnesses 
to Allah, even though it be against yourselves, or your parents, 
or your kin, be he rich or poor, Allah is a better Protector to 
both (than you). So follow not the lusts (of your hearts), lest 
you avoid justice; and if you distort your witness or refuse to 
give it, verily, Allah is Ever Well-Acquainted with what you 
do> [4:135) 

and in this Ayah (2:283) He said, 


m Ahmad 5:13, Abu Dawud 3:822, Tuhfat Al-Ahwadhi 4:482, An- 
Nasal in Al-Kubra 3 :411, Ibn Majah 2 :802. 

121 At-Tabari 6:100. 




t U % £r. ^ y&s 


4 And conceal not the evidence, for he who hides it, surely, his 
heart is sinfid. And Allah is All-Knower of what you do.} 


i-> *i -i. 




^ -£•*-* ^ aL'j *1—J ^ v 1 ^- 1 


4284. To Allah belongs all that is in the heavens and all that is 
on the earth, and whether you disclose what is in yourselves or 
conceal it, Allah will call you to account for it. Then He 
forgives whotn He wills and punishes whom He wills. And 
Allah is able to do all things.} 


Would the Servants be Accountable for What They 
Conceal in Their Hearts? 


Allah states that His is the kingship of the heavens and 
earth and of what and whoever is on or between them, that 
He has perfect watch over them. No apparent matter or secret 
that the heart conceals is ever a secret to Him, however minor 
it is. Allah also states that He will hold His servants 
accountable for what they do and what they conceal in their 
hearts. In similar statements, Allah said, 


dX' *t|» •. I*" . *. i'"' * *S- .?•■£. > > . / 

j Uj U* 4 th <uU» j* JJL* ^ l« lyLiw 




4Say (O Muhammad jfe): "Whether you hide what is in your 
breasts or reveal it, Allah knows it, and He knows what is in 
the heavens and what is in the earth. And Allah is able to do 
all things} [3:29], and, 


ijlij 3J( 

4He knows the secret and that which is yet more hidden.} 

There are many other Ayat on this subject. In this Ayah 
[2:284], Allah states that He has knowledge of what the hearts 
conceal, and consequently, He will hold the creation 
accountable for whatever is in their hearts. This is why when 
this Ayah was revealed, it was hard on the Companions, since 
out of their strong faith and conviction, they were afraid that 
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such reckoning would diminish their good deeds. 

Imam Ahmad recorded that Abu Hurayrah said, “When 


ill 


" 'j U jjj 4 Cj 4 U &} 


4To Allah belongs all that is in the heavens and all that is on 
the earth, and whether you disclose what is in yourselves or 
conceal it, Allah will call you to account far it. Then He 
forgives whom He wills and punishes whom He zoills. And 
Allah is able to do all things} 

was revealed to the Messenger of Allah sg, it was very hard 
for the Companions of the Messenger sfe. The Companions 
came to the Messenger and fell to their knees saying, ‘O 
Messenger of Allah! We were asked to perform what we can 
bear of deeds: the prayer, the fast, Jihad and charity. However, 
this Ayah was revealed to you, and we cannot bear it.’ The 
Messenger of Allah jg said, 



Cj ill ySS, LjuJ i 


“Do you want to repeat what the People of the Two Scriptures 
before you said, that is, We hear and we disobey?' Rather, say, 
We hear and we obey, and we seek Your forgiveness, O our 
Lord, and the Return is to Yom.d 


When the people accepted this statement and their tongues 
recited it, Allah sent down afterwards, 


i g; « p p 


iThe Messenger believes in what has been sent down to him from 
his Lord, and (so do)the believers. Each one believes in Allah, 
His Angels, His Books, and His Messengers. (They say,) 'We 
make no distinction between one another of His Messengers" — 
and they say, 'We hear, and we obey. (We seek) Your 
forgiveness, our Lord, and to You is the return (of all)."} 

When they did that, Allah abrogated the Ayah (2:284] and 
sent down the Ayah, 
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u) V \Jij *11 , U c*»-^ U tp l4*^j V^ l ■ — *» iif ijC V^ 

4&L2 ji 


iAllah burdens not a person beyond his scope. He gets reioard 
far that (good) which he has earned, and he is punished far that 
(evil) which he has earned. "Our Lord! Punish us not if we 
forget or fall into error."} until the end.” 111 

Muslim recorded it with the wording; “When they did that, 
Allah abrogated it [2:284] and sent down, 


4 v G; ‘d£3T 6 c O VI Ci r l«i Ju£i v> 


iAllah burdens not a person beyond his scope. He gets reioard 
far that (good) which he has earned, and he is punished far that 
(evil) which he has earned. "Our Lord! Punish us not if we 
forget or fall into error".} 

Allah said, ‘I shall (accept your supplication),’ 


/V •* Z* 




cr o 'ci Lji v; 


i"Our Lord! Lay not on us a burden like that which You did 
lay on those before us (fezvs and Christians)”} 

Allah said, ‘I shall (accept your supplication),’ 

i*n a sac * c v; a;} 


i“Our Lord! Put not on us a burden greater than we have 
strength to bear."} 


Allah said, 1 shall (accept your supplication),’ 


n tJJJi iliv 


'J u >b & 


i"Pardon us and grant us forgiveness. Have mercy on us. You 
are our Mawla (Supporter and Protector) and give us victory 
over the disbelieving people."} 

Allah said, 1 shall.’ ” 121 

Imam Ahmad recorded that Mujahid said, “I saw Ibn ‘Abbas 
and said to him, ‘O Abu Abbas! I was with Ibn ‘Umar, and he 


111 Ahmad 2:412. 
121 Muslim 1:115. 
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read this Ayah and cried.’ He asked, Which Ayah?’ I said, 


(> >. 


A '4 6 jjj ^ 


'4And whether you disclose what is in yourselves or conceal 

ity 

Ibn ‘Abbas said, When this Ayah was revealed, it was very 
hard on the Companions of the Messenger of Allah and 
worried them tremendously. They said: O Messenger of Allah! 
We know that we would be punished according to our 
statements and our actions, but as for what occurs in our 
hearts, we do not control what is in them.’ The Messenger of 
Allah sg said, 

, * * 

® . I .if ® 


a Say, 'We hear and xue obey 

They said, We hear and we obey.’ Thereafter, this Ayah 
abrogated the previous Ayah, 




4The Messenger believes in what has been sent dmon to him 
from his Lord, and (so do) the believers. Each one believes in 
Alldli}, until, 


c <&j ZZZ £ tVi lli iif J&Z 


4Alldh burdens not a person beyond his scope. He gets reward 
for that (good) which he has earned, and he is punished for that 
(evil) which he has earned.} 


Therefore, they were pardoned what happens in their hearts, 
and were held accountable only for their actions.’”* 11 
The Group recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 




* Allah has pardoned my Untrnah for what they say to 
themselves, as long as they do not utter it or act on it ,»* 2 * 


[1 * Ahmad 1:332. 

121 Fath Al-Bari 9:300, Muslim 1:117, Abu Dawud 2:657, Tuhfat Al- 
Ahutadhi 4:361, An-Nasal 6:156, Ibn Majah 1 :658. 
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The Two Sahihs recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 


Ijlj iJili IfL** 4*-!«• •«' J15* 

niii ^ jUi 


«A//«/i said (to His angels), "If My servant intends to commit 
an evil deed, do not record it as such for him, and if he 
commits it, write it for him as one evil deed. If he intends to 
perform a good deed, but did not perform it, then write it for 
him as one good deed, and if he performs it, ivrite it for him as 
ten good deeds. 


h XJj'\ ^jcjij &.j <i\}L “££\'j ilLl ijlidJ 'ijJ-j ^ <2? iyo 

tsv*i v C2; U3T c c O -Jj, Ci 'if 

■j; e; uS « ^ ^ c? s-h ^ ££ ki 4 

^jiK t_ Jtu»ylj tJ jii'j li* bJ *jU» ^ U Ul'w j 



$285. The Messenger believes in what has been sent down to 
him from his Lord, and (so do) the believers. Each one believes 
in Allah, His Angels, His Books, and His Messengers. (They 
say,) "We make no distinction between one another of His 
Messengers" - and they say, "We hear, and we obey. (We 
seek) Your forgiveness, our Lord, and to You is the return (of 
all).") 

4286. Allah burdens not a person beyond his scope. He gets 
reward for that (good) which he has earned, and he is punished 
for that (evil) which he has earned. "Our Lord! Punish us not 
if we forget or fall into error, our Lord! Lay not on us a burden 
like that which You did lay on those before us Qews and 
Christians); our Lord! Put not on us a burden greater than we 
have strength to bear. Pardon us and grant us forgiveness. 
Have mercy on us. You are our Mawld (Patron, Supporter and 
Protector) and give us victory over the disbelieving people") 


m Fath Al-B&ri 13:473, Muslim 1:117. 
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The Hadiths on the Virtue of These Two Ayat, May Allah 
Benefit Us by Them 


Al-Bukhari recorded that Abu Mas'ud said that the 
Messenger of Allah sg said, 


J ij&\ A\ jt rj j;» 


«Whoever recites the last hvo Ayat in Surat Al-Baqarah at 
night, they will suffice for fiim.' 1 ' 1 


The rest of the six also recorded similar wording for this 
Hadith) 2 * The Two Sahihs recorded this Hadith using various 
chains of narration,* 3 ' and Imam Ahmad also recorded it.* 4 * 
Muslim recorded that ‘Abdullah said, “When the Messenger 
of Allah went on the Isra journey, he ascended to the Sidrat 
Al-Muntaha * s * in the sixth heaven, where whatever ascends 
from the earth ends at, and whatever descends from above it 
ends at. 


iWhen that covered the lote tree which did cover it!} [53:16] 
meaning, a mat made of gold. 

The Messenger of Allah jfe was then given three things: the 
five prayers, the last Ayat in Surat Al-Baqarah and forgiveness 
for whoever did not associate anything or anyone with Allah 
from his l/mmah."* 6 * 

Earlier we mentioned the Hadith regarding the virtues of 
Surat Al-Fatihah from Ibn ‘Abbas which stated, “While the 
Messenger of Allah jg was with Jibfil, he heard a noise from 
above. Jibfil lifted his sight to the sky and said, This is a door 
that was opened just now in heaven, and it was never opened 
before.’ An angel came down through the door to the Prophet jg 
and said, ‘Receive the good news of two lights that you have 


*‘* Path Al-Bari 8:672. 

* 2 * Muslim 1:555, Abu Dawud 2:118, Tuhfat Al-Ahwadhi 8:188, An- 
Nasal in Al-Kubrd 5:14, Ibn Majah 1:435. 

* 3 ' Fath Al-Bari 8:712, 7:369, Muslim 1:554. 

* 4 * Ahmad 4:118. 

* 5 * Lote-tree of the utmost boundary, beyond which none can pass. 

* 6 ' Muslim 1:157. 
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been given and which no Prophet before you was given: the 
Opener of the Book ( Al-Fatihah) and the last Ayat in Surat Al- 
Baqarah. You will not read a letter of them, but you will be 
granted its benefit.’” This Hadith was collected by Muslim and 
An-Nasa’i, 11 ’ and this is the wording collected by An-Nasal. 

The Tafsir of the Last Two Ayat of Surat Al-Baqarah 


Allah said, 

^ « P & P v .pi -p 


4Each one believes in Allah, His Angels, His Books, and His 
Messengers. (They say,) "We make no distinction between one 
another of His Messengers 

Therefore, each of the believers believes that Allah is the One 
and Only and the Sustainer, there is no deity worthy of 
worship except Him and there is no Lord except Him. The 
believers also believe in all Allah’s Prophets and Messengers, 
in the Books that were revealed from heaven to the 
Messengers and Prophets, who are indeed the servants of 
Allah. Further, the believers do not differentiate between any 
of the Prophets, such as, believing in some of them and 
rejecting others. Rather, all of Allah’s Prophets and Messengers 
are, to the believers, truthful, righteous, and they were each 
guided to the path of righteousness, even when some of them 
bring what abrogates the Law of some others by Allah’s leave. 
Later on, the Law of Muhammad, the Final Prophet and 
Messenger from Allah, abrogated all the laws of the Prophets 
before him. So the Last Hour will commence while 
Muhammad’s Law remains the only valid Law, and all the 
while a group of his Ummah will always be on the path of 
truth, apparent and dominant. Allah’s statement, 

4 LuUj 'j!j^ 


iAnd they say, "We hear, and we obey”} means, we heard Your 
statement, O our Lord, comprehended and implemented it, and 
adhered to its implications. 

4a; 


i(We seek) Your forgiveness, our Lord ^ contains a plea and 
Muslim 1:554, An-Nasa’i in Al-Kubra 5:12. 
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supplication for Allah’s forgiveness, mercy and kindness. 

Allah’s statement, 

VI CJS 'if i 1} 

AAllah burdens not a person beyond his scope} means, Allah does 
not ask a soul what is beyond its ability. This only 
demonstrates Allah’s kindness, compassion and generosity 
towards His creation. This Ayah is the Ayah that abrogated the 
Ayah that worried the Companions, that is, Allah’s statement, 

j\ jUJi -4 u 

iAnd xvhether you disclose what is in yourselves or conceal it, 
Allah will call you to account for it.} 

This indicates that although Allah will question His servants 
and judge them. He will only punish for what one is able to 
protect himself from. As for what one cannot protect himself 
from, such as what one says to himself - or passing thoughts 
- they will not be punished for that. We should state here that 
to dislike the evil thoughts that cross one’s mind is a part of 
faith. Allah said next, 

4 - : 

A He gets reward for that ivhich he has earned} of good, 

iAnd he is punished for that which he has earned} of evil, that is, 
concerning the acts that one is responsible for. 

Allah then said, [mentioning what the believers said] while 
directing His servants to supplicate to Him, all the while 
promising them that He will answer their supplication: 

i"Our Lord! Push us not if we forget or fall into error 

meaning, w If we forgot an obligation or fell into a prohibition, 
or made an error while ignorant of its ruling.” We mentioned 
the Hadith by Abu Hurayrah, that Muslim collected, wherein 
Allah said, W I shall (accept your supplication).^ 11 There is also 
the Hadith by Ibn ‘Abbas that Allah said, “I did (accept your 

m 


Muslim 1:115. 
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supplication).” 111 


& OS CT 1^1 ILu SJc ij ££> 


40«r Lord! Lay not on us a burden like that which You did lay 
on those before us (Jews and Christians),} 

means, “Even if we were able to perform them, do not require 
us to perform the difficult deeds as You required the previous 
nations before us, such as the burdens that were placed on 
them. You sent Your Prophet Muhammad jg, the Prophet of 
mercy, to abrogate these burdens through the Law that You 
revealed to him, the Hanlfi (Islamic Monotheism), easy religion.” 
Muslim recorded that Abu Hurayrah said that the Messenger of 
Allah $g said that Allah said, “I shall (accept your 

supplication).” 121 Ibn ‘Abbas narrated that the Messenger of 
Allah sg said that Allah said, “1 did (accept your 

supplication).” 131 There is the Hadith recorded through various 
chains of narration that the Messenger of Allah jg said, 

lyvLDl 

of was sent loith the easy Hanifiyyah way .» 141 

i? H a tsu; * c aa r> 


iOur Lord! Put not on us a burden greater than we have 
strength to bear} 

of obligations, hardships and afflictions, do not make us bear 
what we cannot bear of this. 


40ur Lord! Put not on us a burden greater than we have 
strength to bear.} 


We mentioned that Allah said, “I shall (accept your 
supplication)” 151 in one narration, and, “I did (accept your 
supplication),” in another narration. 


111 Muslim 1:116. 

121 Muslim 1:115. 

131 Muslim 1:116. 

141 Ahmad 5:266, 6:116,233. These are references for similar 
wordings. The first is also recorded by Al-Humaydi, see As-Sahthah 
1829,2924. 

151 Ibn Abi Hatim 3 :1235. 
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4 ^ 

iPardon us} meaning, between us and You regarding what You 
know of our shortcomings and errors. 

iAnd grant us forgiveness } concerning what is between us and 
Your servants. So do not expose our errors and evil deeds to them. 

iHave merey on in what will come thereafter. Therefore, do 

not allow us to fall into another error. They say that those who 
commit error need three things: Allah’s forgiveness for what is 
between Him and them, that He conceals these errors from His 
other servants, and thus does not expose them before the 
servants, and that He grants them immunity from further 
error.” We mentioned before that Allah answered these pleas, “I 
shall,” in one narration and, “1 did,” in another narration. 

iYou are our Mawla} meaning, You are our supporter and 
helper, our trust is in You, You are sought for each and every 
type of help and our total reliance is on You. There is no power 
or strength except from You. 

^jii' je 

iAnd give us victory over the disbelieving people} 

those who rejected Your religion, denied Your Oneness, 
refused the Message of Your Prophet sg, worshipped other than 
You and associated others in Your worship. Give us victory and 
make us prevail above them in this and the Hereafter. Allah 
said, “I shall,” in one narration, and, “I did,” in the Hadith that 
Muslim collected from Ibn ‘Abbas. 

Further, Ibn Jarir recorded that Abu Ishaq said that 
whenever Mu'adh would finish reciting this Surah, 

iAnd give us victory over the disbelieving people}, he would say 
“Amin.” 111 


U1 


At-Tabari 6:146. 
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The Tafslr of Surah Al ‘Imran 
(Chapter 3) 



Surah 4/ ‘Imran was 
revealed in Al- 
Madlnah, as evident 
by the fact that the 
first eighty-three Ayat 
in it relate to the 
delegation from 
Najran that arrived in 
Al-Madlnah on the 
ninth year of Hijrah 
(632 CE). We will 
elaborate on this 
subject when we 
explain the Ayah 
about the Mubahalah 
[3:61] in this Surah , 
Allah willing. We 
should also state that 
we mentioned the 
virtues of Surah Al 
‘Imran along with the 
virtues of Surat Ah 
Baqarah in the 
beginning of the 
Tafsir of Surat Al- 
Baqarah. 


£* £ Q fez 'J£i\ £if ji ^ '4 V & 

Lrt 4/!j 

„/ • - .f 4 


tin Ihe Name of Allah, the Most Gracious, the Most Merciful} 

41. Alif-Lam-Mlm.} 

42 . Allah! None has the right to be worshipped but He, the 
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Ever Living, the One Who sustains and protects all that 
exists 

43. It is He Who has sent down the Book to you with truth, 
confirming what came before it. And He sent down the Tawrdh 
and the Injil,} 

44. Aforetime, as a guidance to mankind. And He sent down 
the criterion. Truly, those who disbelieve in the Ayat of Allah, 
for them there is a severe torment; and Allah is All-Mighty, 
All-Able of Retribution.4 

We mentioned the Hadith in the Tafslr of Ayat Al-Kursi 
[2:255] that mentions that Allah’s Greatest Name is contained 
in these two Aydt, 

iAlldh! None has the right to be worshipped but He, the Ever 
Living, the One Who sustains and protects all that exists > and, 

Sit ji ^ V & 

4Alif-Lam-Mim. Allah! None has the right to be worshipped 
but He, the Ever Living, the One Wlw sustains and protects all 
that exists 

We also explained the Tafstr of, 

i> 

4Alif-Ldm-Mtm$ in the beginning of Surat Al-Baqarah, and the 
meaning of, 

c/Jl V iat? 

iAllah! La ilahd ilia Huwa, Al-Hayyul-Qayyum ^ 
in the Tafslr of Ayat Al-Kursi. Allah's statement, 

ilt is He Wlw has sent doivti the Book to you with truth,} 

means, revealed the Qur'an to you, O Muhammad, in truth, 
meaning there is no doubt or suspicion that it is revealed from 
Allah. Verily, Allah revealed the Qur'an with His knowledge, 
and the angels testify to this fact, Allah is sufficient as a 
Witness. Allah's statement, 
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iConfirming what came before it} means, from the previous 
divinely revealed Books, sent to the servants and Prophets of 
Allah. These Books testify to the truth of the Qur’an, and the 
Qur’an also testifies to the truth these Books contained, 
including the news and glad tidings of Muhammad’s 
prophethood and the revelation of the Glorious Qur’an. 

Allah said, 

4And He sent down the Tawrdh} to Musa (Musa) son of Imran, 
4And the Injil}, to Isa, son of Mary, 


& Jii 

4Aforetime} meaning, before the Qur’an was revealed, 

j) ._ 

a guidance to mankind} in their time. 

4m m 

4And He sent down the criterion} 

which is the distinction between misguidance, falsehood and 
deviation on one hand, and guidance, truth and piety on the 
other hand. This is because of the indications, signs, plain 
evidences and clear proofs that it contains, and because of its 
explanations, clarifications, etc. 

Allah’s statement, 

yJ-'i \fj& 0^ 

4Truly, those who disbelieve in the Aydt of Allah} 
means they denied, refused and unjustly rejected them, 

^} 

4For than there is a severe torment} on the Day of Resurrection, 
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4!cif 

iAnd Allah is All-Mighty} meaning, His grandeur is invincible 
and His sovereignty is infinite, 

ft 


iAll-Able of Retribution.} from those who reject His Ayat and 
defy His honorable Messengers and great Prophets. 

4 tfR 2 a. v &£ & 


45. Truly, nothing is hidden from Allah, in the earth or in the 
heaven.} 

46. He it is Who sltapes you in the wombs as He wills. None 
has the right to be worshipped but He, the Almighty, the All- 
Wise.} 

Allah states that He has perfect knowledge in the heavens 
and earth and that nothing in them is hidden from His watch. 


iHe it is Who shapes you in the wombs as He wills.} meaning, He 
creates you in the wombs as He wills, whether male or female, 
handsome or otherwise, happy or miserable. 

4ft& s> Yj Tf 


iLd ildha ilia Htnva (none has the right to be worshipped but 
He), the Almighty, the All-Wise.} 


meaning, He is the Creator and thus is the only deity worthy 
of worship, without partners, and His is the perfect might, 
wisdom and decision. This Ayah refers to the fact that Isa, 
son of Maiy, is a created servant, just as Allah created the 
rest of mankind. Allah created ‘Isa in the womb (of his mother) 
and shaped him as He willed. Therefore, how could Isa be 
divine, as the Christians, may Allah’s curses descend on them, 
claim? ‘Isa was created in the womb and his creation changed 
from stage to stage, just as Allah said, 




iHe creates you in the ivombs of your mothers, creation after 
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creation in three veils of darkness.} |39:6|. 

j y? 1 % ySK t-1 it $ ttii 

ii' VJ (**-* t»j •jir'jii iSjlj ilii)' tu£l iij <415 C £>j 
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47. Jf is He Who has sent down to you the Book. In it are 
verses that are entirely clear, they are the foundations of the 
Book; and others not entirely clear. So as for those in whose 
hearts there is a deviation (from the truth) they follow (only) 
that which is not entirely clear thereof, seeking Al-Fitnah, and 
seeking its Ta'wil, but none knows its Ta'wil except Allah. And 
those who are firmly grounded in knowledge say: “We believe 
in it; all of it is from our Lord." And none receive admonition 
except men of understanding.} 

48. (They say): "Our Lord! Let not our hearts deviate (from 
the truth) after You have guided us, and grant us mercy from 
You. Tndy, You are the Bestower."} 

49. “Our Lord! Verily, it is You Who will gather mankind 
together on the Day about which there is no doubt. Verily, 
Alia}t never breaks His Promise."} 


The Mutashabihat and Muhkamat Ay at 

Allah states that in the Qur’an, there are Ay at that are 
Muhkamat, entirely clear and plain, and these are the 
foundations of the Book which are plain for everyone. And 
there are Ayat in the Qur’an that are Mutashabihat not 
entirely clear for many, or some people. So those who refer to 
the Muhkam Ayat to understand the Mutashabih Ayat, will 
have acquired the correct guidance, and vice versa. This is 
why Allah said, 

4J4Z $ 1A} 

4They are the foundations of the Book}, meaning, they are the 
basis of the Qur’an, and should be referred to for clarification, 
when warranted, 
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iAnd others not entirely clear £ as they have several meanings, 
some that agree with the Muhkam and some that carry other 
literal indications, although these meaning might not be desired. 

The Muhkamat are the Ay at that explain the abrogating 
rulings, the allowed, prohibited, laws, limits, obligations and 
rulings that should be believed in and implemented. As for the 
Mutashabihat Ay at, they include the abrogated Aydt, parables, 
oaths, and what should be believed in, but not implemented. 

Muhammad bin Ishaq bin Yasar commented on, 


4ln it are verses that are entirely clear ^ as “Containing proof of 
the Lord, immunity for the servants and a refutation of 
opponents and of falsehood. They cannot be changed or altered 
from what they were meant for.” He also said, “As for the 
unclear Aydt, they can (but must not) be altered and changed, 
and this is a test from Allah to the servants, just as He tested 
them with the allowed and prohibited things. So these Aydt 
must not be altered to imply a false meaning or be distorted 
from the truth.” 

Therefore, Allah said, 

4So as far those in whose Itearts there is a deviation ^ meaning, those 
who are misguided and deviate from truth to falsehood, 

4'aL C 

ithey fallow that which is not entirely clear thereof} meaning, they 
refer to the Mutashdbih, because they are able to alter its 
meanings to conform with their false interpretation since the 
wordings of the Mutashabihat encompass such a wide area of 
meanings. As for the Muhkam Aydt, they cannot be altered 
because they are clear and, thus, constitute unequivocal proof 
against the misguided people. This is why Allah said, 

4m 

iseeking Al-Fitnah} meaning, they seek to misguide their 
following by pretending to prove their innovation by relying on 
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the Qur’an - the Mutashabih of it - but, this is proof against 
and not for them. For instance, Christians might claim that 
(Isa is divine because] the Qur’an states that he is Ruhullah 
and His Word, which He gave to Mary, all the while ignoring 
Allah’s statements, 

& % ji j[} 


4 He ['Isa} was not more than a servant. We granted Our favor 
to him.} [43:59], and, 


$ jJ A y'J bt A* ^4 ¥ 


iVerily, the likeness of 'Isa before Allah is the likeness of 
Adam. He created him from dust, then (He) said to him: "Be!" 
and he was.} [3:59]. 

There are other Ayat that clearly assert that Isa is but one 
of Allah’s creatures and that he is the servant and Messenger 
of Allah, among other Messengers. 

Allah’s statement, 


4 -. 4 ^ 


4And seeking far its Ta'wU,} to alter them as they desire. Imam 
Ahmad recorded that ‘A’ishah said, “The Messenger of Allah sg 
recited, 






411 is He Who has sent down to you the Book. In it are verses 
that are entirely clear, they are the foundations of the Book; and 
others not entirely clear,}, until. 


4Men of understanding} and he said, 
•jUftjjJLi-U lii)l jJl ‘pA lAJ jjjJI jUj'j 


you see those who argue in it (using the Mutashdbihdt), 
then they are those whom Allah meant. Therefore, beware of 
f/iem.i” 11 ’ 


Al-Bukhari recorded a similar Hadith in the Tafslr of this 


Ahmad 6:48. 
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Ayah [3:7], as did Muslim in the book of Qadar (the Divine 
Will) in his Sahth, and Abu Dawud in the Sunnah section of 
his Sunan, from ‘A’ishah; “The Messenger of Allah recited 
this Ayah, 


il&Z Za: $ xs$ 


4lt is He Who hits sent down to you the Book. In it are verses 
that are entirely clear,} until, 


4And none receive admonition except men of understanding.} 
He then said, 


nil U ^ijl cJlj li|i* 


•When you see those who fallow what is not so clear of the 
Qur'an, then tlte\f are those whom Allah described, so beware of 
f/jem.s”* 1 * 


This is the wording recorded by Al-Bukhari. 

Only Allah Knows the True Ta’wil (Interpretation) of the 
Mutashabihdt 

Allah said, 

4%t Vi /IJs pu Cfa 

4But none knows its Ta'zvil except Allah.} 

Similarly, as preceded in what has been reported from Ibn 
‘Abbas, “Tafsir is of four types: Tafsir that the Arabs know in 
their language; Tafsir that no one is excused of being 
ignorant of; Tafsir that the scholars know; and Tafsir that 
only Allah knows.”* 2 * Scholars of Qur’an recitation have 
different opinions about pausing at Allah’s Name in this Ayah. 
This stop was reported from ‘A’ishah, ‘Urwah, Abu Ash- 
Shatha’ and Abu Nahlk. 

Some pause after reciting, 

4^* j 4 


*** Fath Al-Bari 8: 57, Muslim 4:2053, Abu Dawud 5:6. 

(21 

At-Tabari 1:75. This report is from a disconnected chain of 
narrators. 
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iAnd those who are firmly grounded in knowledge 
saying that the Qur’an does not address the people with what 
they cannot understand. Ibn Abi Najlh said that Mujahid said 
that Ibn ‘Abbas said, “I am among those who are firmly 
grounded in its Ta’wil interpretation.” 111 The Messenger of 
Allah supplicated for the benefit of Ibn ‘Abbas, 

«0 Allah! Bestow on him knowledge in the religion and teach 
him the Ta'zvil (interpretation ).» |21 

Ta’ivil has two meanings in the Qur’an, the true reality of 
things, and what they will turn out to be. For instance, Allah 
said, 

4 ot 'J>Xj jwjt- 1 jj> juj ^ 

iAnd he said: "O my father! This is the Ta'wil of my dream 
aforetime!” [ 12:100], and, 

ih* & ex y & 

iAioait they just for it's Ta'zvil? On the Day (Day of 
Resurrection) it's Ta'zvil is finally fidfillled.)>[ 7:53) 

refers to the true reality of Resurrection that they were told 
about. If this is the meaning desired in the Ayah above [3:7], 
then pausing after reciting Allah’s Name is warranted, because 
only Allah knows the true reality of things. In this case, Allah’s 
statement, 

4U' 

iAnd those who are firmly grounded in knowledge 
is connected to His statement, 

i$ay: "We believe in it"$ If the word Ta'wil means the second 

^ At-Tabari 6:203. Editor's note; This report is not authentic, and its 
meaning contradicts the authentic narration from him that he 
recited the Ayah ; “None knows its interpretation except Allah, and 
the firmly grounded \YaquJ\ say.” This is recorded by At-Tabari 
6:203, and its chain of narrators meets the criteria of Al-Bukhari. 
Path Al-Bdri 1 :205. 


[21 
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meaning, that is, explaining and describing, such as what Allah 
said, 

i 

i(They said): “Inform us of the Ta'wt'l of this”} 
meaning its explanation, then pausing after reciting, 

iJJi 4 ^%} 

4And those who are firmly grounded in knowledge} 
is warranted. This is because the scholars have general 
knowledge in, and understand what they were addressed with, 
even though they do not have knowledge of the true reality of 
things. Therefore, Allah’s statement, 


isay: "We believe in it”} describes the conduct of the scholars. 
Similarly, Allah said, 


ixfo fc Mj 4; 


}And your Lord comes, and the angels, in rows.} [89:22] 
means, your Lord will come, and the angels will come in rows. 
Allah’s statement that the knowledgeable people proclaim, 

4-A &£& 


}V\Ie believe in it} means, they believe in the Mutashabih. 


4^ & o* 


iall of it is from our Lord} meaning, both the Muhkam and the 
Mutashabih are true and authentic, and each one of them 
testifies to the truth of the other. This is because they both are 
from Allah and nothing that comes from Allah is ever met by 
contradiction or discrepancy. Allah said, 


f bX-i a_» ijiip j«i. x* ij, $ jjj ofjfx. yA} 


}Do they not then consider the Qur'an carefully? Had it been 
from other than Allah, they ivould surely have Jbund therein 
many a contradiction.} [4:82]. 

Allah said in his Ayah [3:7], 

<M'* \M vi ^} 
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iAnd none receive admonition except men of understanding.} 

meaning, those who have good minds and sound 
comprehension, understand, contemplate and comprehend the 
meaning in the correct manner. Further, Ibn Al-Mundhir 
recorded in his Tafsir that Nafi‘ bin Yazid said, “Those firmly 
grounded in knowledge are those who are modest for Allah’s 
sake, humbly seek His pleasure, and do not exaggerate 
regarding those above them, or belittle those below them.” 

Allah said that they supplicate to their Lord, 

it, JU Cjs '{J 1 

iOur Lord! Let not our hearts deviate (from the truth) after 
You have guided us.} 

meaning, “Do not deviate our hearts from the guidance after 
You allowed them to acquire it. Do not make us like those 
who have wickedness in their hearts, those who follow the 
Mutashabih in the Qur’an. Rather, make us remain firmly on 
Your straight path and true religion.” 

issi oi fcf m} 

iAnd grant us from Ladunka} meaning, from You, 


iMcrcif} with which You make our hearts firm, and increase in 
our Faith and certainty, 


iTruly, You are the Bestoiver > 

Ibn Abi Hatim and Ibn Jarir recorded that Umm Salamah 
said that the Prophet sg used to supplicate, 

jJUJl CJii u* 


iO You Who changes the hearts, make my heart firm on Your 
religion. » 


He then recited, 

A t&l dLjJ {j* U ULjUk JUu 


i“Our Lord! Let not our hearts deviate (from the truth) after 
You have guided us, and grant us mercy from You. Truly, 
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You are the 
Bestower .'V* 

The Ayah continues, 

fk b^ A 'A& 

4#rf w ■/ 

i"Our Lord! Verily, it 
is You Who ivill gather 
mankind together on the 
Day about which there 
is no doubt"} 

meaning, they say in 
their supplication: O 
our Lord! You will 
gather Your creation 
on the Day of Return, 
judge between them 
and decide over what 
they disputed about. 
Thereafter, You will 
reward or punish 
each according to the 
deeds they did in this 
life. 


(ii lif-i. «)' ji Y> >+l>^ f | ’■! ■ i) 'ZjL'ti ut) 

<*(» C*j\ <®* P *A » S 'jUS^ if J^» Ja£=» V, jUJ' 


110. Verily, those who disbelieve, neither their properties nor 
their offspring will avail than whatsoever against Allalt; and it 
is they who will be fuel of the Fire.} 

111. Like the behavior of the people of Fir'awn and those before 
them; they belied Our Ayat. So Alldh punished than for their 
sins. And Allah is severe in punishment.} 

i 1 * Ibn Abi Hatim 2:84, At-Tabari 6:213. 
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On the Day of Resurrection, No Wealth or Offspring 
Shall Avail 


Allah states that the disbelievers shall be fuel for the Fire, 


iLar Sujlrf g 


<77a? Day when their excuses will be of no profit to 
wrongdoers. Theirs will be the curse, and theirs will be the evil 
abode (i.e. painful torment in Hell-fire).} [40:52]. 

Further, what they were granted in this life of wealth and 
offspring shall not avail them with Allah, or save them from 
His punishment and severe torment. Similarly, Allah said, 


& qSit i&x 4 ^ 'ii lj, a. %} 

^ (*T— 


iSo let not their wealth nor their children amaze you; in reality 
Allah's plan is to punish them ivith these things in the life of 
this world, and that their souls shall depart (die) while they are 
disbelievers.} [9:55], and, 


^ Jr" 






iLet not the free disposal (and affluence) of the disbelievers 
throughout the land deceive you. A brief enjoyment ; then, their 
ultimate abode is Hell; and worst indeed is that place for rest.} 
[3:196, 197). 

Allah said in this Ayah [3:10], 

i[} 


iVerily, those who disbelieve} meaning, disbelieved in Allah’s 
Ayat, denied His Messengers, defied His Books and did not 
benefit from His revelation to His Prophets, 


4jL 21' ijb (*J* -iUJjlj ££ ji' M Jjil Vj 



4Neither their properties nor their offspring will avail them 
whatsoever against Alldft ; and it is they who will be fuel of the 
Fire.} 

meaning, they will be the wood with which the Fire is kindled 
and fed. Similarly, Allah said, 
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>»> OJ-U-w Uj |*-fes=u| 


4 Certainly you (disbelievers) and that which you are 
worshipping now besides Allah, are (but) fuel for Hell!} 
[21:98]. 

Allah said next, 

4o£i J'* y^=*^ 


iLike the Da'b of the people of Fira'wn.} Ad-Dahhak said that Ibn 
‘Abbas said that the Ayah means, “Like the behavior of the 
people of Fir'awn.”* 1 ’ This is the same Tafstr of ‘Ikrimah, 
Mujahid, Abu Malik, Ad-Dahhak, and others. Other scholars 
said that the Ayah means, “Like the practice, conduct, likeness 
of the people of Fir'awn.”* 21 These meanings are all plausible, 
for the Da’b means practice, behavior, tradition and habit. The 
Ayah indicates that the disbelievers will not benefit from then- 
wealth or offspring. Rather, they will perish and be punished. 
This is the same end the people of Fir‘awn and the previous 
nations met, those who rejected the Messengers, the Ayat, and 
proofs of Allah that they were sent with. 


iAnd Allah is severe, in punishment.} meaning, His punishment is 
severe and His torment is painful. None can escape Allah’s 
grasp, nor does anything escape His knowledge. Allah does 
what He wills anti prevails over all things, it is He to Whom 
everything is humbled and there is no deity worthy of worship, 
nor any Lord except Him. 


p 2 ;|;SvW f Jdi 

p-|-j-* __ % ^ AjI* 

4 


412. Say to those ivho disbelieve: "You will be defeated and 
gathered together to Hell, and ivorst indeed is that place of 
rest."} 


111 At-Tabari 6:224. 

,2) Ibn Abi Hatim 2:92. 
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il3. There has already been a sign for you in the tzvo armies 
that met. Otte was fighting in the cause of Allah, and as for the 
other, in disbelief. Tim/ saw them with their own eyes tzoice 
their number. And Alldh supports with His aid whom He wills. 
Verily, in this is a lesson for those zoho understand.} 

Threatening the Jews With Defeat and Encouraging 
Them to Learn a Lesson From the Battle of Badr 

Allah commanded the Prophet Muhammad jg to proclaim to 
the disbelievers, 

iYou will be defeated} in this life, 

4 And gathered together} on the Day of Resurrection, 

jLLj 

ito Hell, and worst indeed is that place of rest} 
Muhammad bin Ishaq bin Yasar recorded that ‘Asim bin 
“Umar bin Qatadah said that when the Messenger of Allah sg 
gained victory in the battle of Badr and went back to Al- 
Madlnah, he gathered the Jews in the marketplace of Bani 
Qaynuqd‘. 

Therefore, Allah said, 

i%\: p 1} 

iTherc has already been a sign for you} meaning, O Jews, who 
said what you said! You have an Ayah, meaning proof, that 
Allah will make His religion prevail, award victory to His 
Messenger, make His Word apparent and His religion the 
highest. 

$ln the hoo armies} meaning, two camps, 


4 that met} in combat (in Badr) 
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iOne was fighting in the Cause of Allah} the Muslims, 


iAnd as for the other, in disbelief} meaning, the idolators of 
Quraysh at Badr. Allah’s statement, 

4 ^' <lsX> 

}They saw them with their own eyes twice their number ^ 

means, the idolators thought that the Muslims were twice as 
many as they were, for Allah made this illusion a factor in the 
victory that Islam had over them. 

It was said that the meaning of Allah’s statement, 

<CsX> (*i>j \fs} 


iThey saw them with their oioti eyes hoice their number} 
is that the Muslims saw twice as many idolators as they were, 
yet Allah gave them victory over the disbelievers. 'Abdullah bin 
Masfid said, “When we looked at the disbelievers’ forces, we 
found that they were twice as many as we were. When we 
looked at them again, we thought they did not have one man 
more than we had. So Allah’s statement, 



4And (remember) when you met, He showed them to you as 
few in your eyes and He made you appear as feio in their 
eyes.} [8:44]”.' 11 

When the two cjimps saw each other, the Muslims thought 
that the idolators were twice as many as they were, so that 
they would trust in Allah and seek His help. The idolators 
thought that the believers were twice as many as they were, so 
that they would feel fear, horror, fright and despair. When the 
two camps stood in lines and met in battle, Allah made each 
camp look smaller in the eyes of the other camp, so that they 
would be encouraged to fight each other, 

fjl & j£} 


iso that Allah might accomplish a matter already ordained.} 
[8:42] 


m 


At-Tabari 6:234. 
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meaning, so that the truth and falsehood are distinguishable, 
and thus the word of faith prevails over disbelief and 
deviation, so that the believers prevail and the disbelievers are 
humiliated. In a similar statement, Allah said; 



4And Allah has already made you victorious at Badr, when you 
were a iveak little force} [3:123). In this Ayah [3:13] Allah 
said, 




iAnd Allah supports ivith His victory whom He wills. Verily, 
in this is a lesson for those zvho understand.} 


meaning, this should be an example for those who have 
intelligence and sound comprehension. They should 
contemplate about Allah’s wisdom, decisions and decree, that 
He gives victory to His believing servants in this life and on 
the Day the witnesses stand up to testify. 





414. Beautified for men is the love of things they covet; 
women, children, Qandtir Al-Muqantarah of gold and silver, 
branded beautiful horses (Musawwamah), cattle and fertile 
land. This is the pleasure of the present ivorld's life; but Allah 
has the excellent return ivith Him.} 

415. Say: "Sluill I inform you of things far better than those? 
For those who have Taqwd there are Cardens (Paradise) with 
their Lord, underneath which rivers flow. Therein (is their) 
eternal Qtome) and Azwdjun Mutahharatun (purified mates or 
ivives). And Allah will be pleased with them. And Allah is All- 
Seer of the servants.”} 
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The True Value of This Earthly Life 

Allah mentions the delights that He put in this life for 
people, such as women and children, and He started with 
women, because (he test with them is more tempting. For 
instance, the Safyfy recorded that the Messenger sg said, 

"jjA iJjJu U* 

«/ did not leave behind me a test more tempting to men than 
women. * 111 


When one enjoys women for the purpose of having children 
and preserving his chastity, then he is encouraged to do so. 
There are many Hadiths that encourage getting married, such 
as, 


\i'p\ 'j\s ‘J, .jj, 


« Verily, the best members of this Ummah are those who have 
the most wives » |21 He jg also said, 


ifpi 3^3 djji» 

"This life is a delight, and the best of its delight is a righteous 
wife* {3] 

The Prophet said in another Hadith, 

<i±Jrj a4~Lji 3 JldJt £jl 44A» 


«/ was made to like women and perfume, and the comfort of my 
eye is the prayer .» |41 

‘A’ishah, may Allah be pleased with her, said, “Nothing was 
more beloved to the Messenger of Allah |jg than women, except 
horses,” and in another narration, “...than horses except 
women.”* 51 

The desire to have children is sometimes for the purpose of 
pride and boasting, and as such, is a temptation. When the 
purpose for having children is to reproduce and increase the 

m FathAl-BOri 9:41. 

Fath Al-Bari 9:15. That is, a maximum of four at the same time. 

* 3 * Muslim 2:1090. 

* 4 * An-Nasal in Al-Kubra 5:280. 

[S| An-Nasal 6 :217, 7:61. 
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Ummah of Muhammad 38 with those who worship Allah alone 
without partners, then it is encouraged and praised. A Hadith 
states, 

iMarry the Wadud (kind) and Waliid (fertile) woman, for I will 
compare your numbers to the rest of the nations on the Day of 
Resurrection. »*** 


«yoii j*;vi £ \yr‘/p 


The desire of wealth sometimes results out of arrogance, and 
the desire to dominate the weak and control the poor, and this 
conduct is prohibited. Sometimes, the want for more money is 
for the purpose of spending it on acts of worship, being kind 
to the family, the relatives, and spending on various acts of 
righteousness and obedience; this behavior is praised and 
encouraged in the religion. 

Scholars of Tafsir have conflicting opinions about the 
amount of the Qintar, all of which indicate that the Qintar is a 
large amount of money, as Ad-Dahhak and other scholars 
said. 121 Abu Hurayrah said “The Qintar is twelve thousand 
Uwqiyah, each Uwqiyah is better than what is between the 
heavens and earth.” |This was recorded by Ibn Jarir ,3 ' ]. 

The desire to have horses can be one of three types. 
Sometimes, owners of horses collect them to be used in the 
cause of Allah, and when warranted, they use their horses in 
battle. This type of owner shall be rewarded for this good 
action. Another type collects horses to boast, and out of 
enmity to the people of Islam, and this type earns a burden 
for his behavior. Another type collects horses to fulfill their 
needs and to collect their offspring, and they do not forget 
Allah’s right due on their horses. This is why in this case, 
these horses provide a shield of sufficiency for their owner, as 
evident by a Hadith that we will mention, Allah willing, when 
we explain Allah’s statement, 




- . ■ 


L-' ^ 


4And make ready against them all you can of power, including 
steeds of war.} 18:60]. 

^ Abu Dawud, An-Nasa’i, and Ibn Hibban 6:134. 

121 At-Jabari 6:250. 

(3) At-Jabari 6:244. 
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As for the Musawwamah horses, Ibn ‘Abbas said that they 
are the branded, beautiful horses.* 1 ’ This is the same 
explanation of Mujahid, ‘Ikrimah, Said bin Jubayr, ‘Abdur- 
Rahman bin ‘Abdullah bin Abza, As-Suddi, Ar-Rabl‘ bin Anas 
and Abu Sinan and others.* 21 Makhul said the Musawwamah 
refers to the horse with a white spotted faced, and the horse 
with white feet.* 3 * Imam Ahmad recorded that Abu Dharr said 
that the Messenger of Allah jfej said, 




n-CJl 


«Every Arabian horse is allmved to have tioo supplications every 
dawn, and the horse supplicates, 'O Allah! You made me 
subservient to tin? son of Adam. Therefore, make me among the 
dearest of his wealth and household to him, or, ...make me the 
dearest of his household and wealth to /limj* 4 * 

Allah’s statement, 


iCattle} means, camels, cows and sheep. 




4And fertile land} meaning, the land that is used to farm and 
grow plants. 


Allah then said, 

iQ'ti iZZii 

iTItis is the pleasure of the present world's life} 

meaning, these are the delights of this life and its short lived 
joys, 

1,1 At-Tabari 6:2S2. 

121 Ibn Abi Hatim 2:123-125. 

* 3 ' Ibn Abi Hatim 2:127. 

' 4| Ahmad 5:170. 
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4But Allah has the excellent return with Him > 
meaning, the best destination and reward. 


The Reward of the Those Who Have Taqwa is Better 
Than All Joys of This World 


This is why Allah said, 


4S(Ji/: "Shall I infortn you of things far better than those?" ^ 

This Ayah means, “Say, O Muhammad, to the people, 
‘Should I tell you about what is better than the delights and 
joys of this life that will soon perish?’ ” Allah informed them of 
what is better when He said, 




'-K J 


\fc\ U&} 


4For those who have Taqwa there are Gardens (Paradise) loith 
their Lord, underneath which rivers floiv} 

meaning, rivers run throughout it. These rivers carry various 
types of drinks: honey, milk, wine and water such that no eye 
has ever seen, no ear has ever heard, and no heart has ever 
imagined, 

iQt k^} 


4Therein (is their) eternal (home)} meaning, they shall remain in it 
forever and ever and will not want to be removed from it. 

^ &&} 


iAnd Azwdjun Mutahharatun (purified mates or wives)} 

meaning, from filth, dirt, harm, menstruation, post birth 
bleeding, and other things that affect women in this world. 





iAnd Allah will be pleased with them} meaning, Allah’s pleasure 
will descend on them and He shall never be angry with them 
after that. This is why Allah said in in Surah Bara'ah, 


ikk==^ $ o'j*i>jj} 


iBut the pleasure of Allah is greater} |9:72], meaning, greater than 
the eternal delight that He has granted them. Allah then said. 
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4Atid Allah is All-Seer 
of the (His) servants } 

and, He gives each 
provisions according 
to what they deserve. 

uSiu T2\ ~\3r> 

v'J* til 4— 

<^Sl$ 

416. Those who say: 
"Our Lord! We have 
indeed believed, so for¬ 
give us our sins and 
save us from the punish¬ 
ment of the Fire."} 

417. (They are) the 
patient, the true believ¬ 
ers, and obedient ivith 
sincere devotion in wor¬ 
ship to Allah. Those who spend [in good] and those who pray and beg 
Allah's pardon in the last hours of the nighty 

The Supplication and Description of Al-Muttaqin 

Allah describes the Muttaqin, His pious servants, whom He 
promised tremendous rewards, 

4u£'s ~0\ jJX 

4Those who say: "Our Lord! We have indeed believed'y 
in You, Your Book and Your Messenger. 

til j—i*k 4 

4so forgive us our sins} because of our faith in You and in what 
You legislated for us. Therefore, forgive us our errors and 
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shortcomings, with Your bounty and mercy, 

iand save us from the punishment of the Fire.} 

Allah then said, 

iktP »> 

i(They are) those who are patient} 

while performing acts of obedience and abandoning the 
prohibitions. 

ip^ 3 } 

4 f/iose who are true} concerning their proclamation of faith, by 
performing the difficult deeds. 


iand obedient ^ meaning, they submit and obey Allah, 


itfwse who spend} from their wealth on all the acts of obedience 
they were commanded, being kind to kith and kin, helping the 
needy, and comforting the destitute. 


iand those who pray and beg Allah’s pardon in the last hours 
of the night} 

and this testifies to the virtue of seeking Allah’s forgiveness in 
the latter part of the night. It was reported that when Ya‘qQb 
said to his children, 





il zoill ask my Lord Jbr forgivettess for you} [12:98] he waited 
until the latter part of the night to say his supplication. 

Furthermore, the Two Sahihs, the Musnad and Sunan 
collections recorded through several Companions that the 
Messenger of Allah sg said, 


,>'YI jdii iii & doit .ui jji a u $ j lip jp 

'jii -ti jiiLJ ja ji £l} ja ji fpi-ii J5U. ja Ja : Jfb 
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<t Every night, when the last third of it remains, our Lord, the 
Blessed, the Superior, descends to the lowest heaven saying, "Is 
there anyone to ask Me, so that I may grant him his request? Is 
there anyone to invoke Me, so that I may respond to his 
invocation? Is there anyone seeking My forgiveness, so that I 
may forgive /iim?""* 11 

The Two Sahths recorded that ‘A’ishah said, “The Messenger 
of Allah jg performed Witr during the first part, the middle and 
latter parts of the night. Then, later (in his life), he would 
perform it (only) during the latter part.”' 2 ' ‘Abdullah bin TJmar 
used to pray during the night and would ask, “O Nafi‘1 Is it the 
latter part of the night yet?” and if Nafi‘ said, “Yes,” Ibn TJmar 
would start supplicating to Allah and seeking His forgiveness 
until dawn. This Hadlth was collected by Ibn Abi Hatim.’ 3 * 


1 -fi % v Ci ijjjij 1 yi ? p % ^ 

in iyjl ^/Jf\ Cj P JL* 6) 

pJ~" *** '— > 'f P 0 *J ■ * b ■*-*! 

jexJij v —upt J»j if* Ci*?j j** AeP 

^ feat *2 !£ii 


418 . Allah bears wihiess that none has the right to be 
worshipped but He, and the angels, and those having 
knowledge (also bear witness to this); (He always) maintains 
His creation in justice. None luis the right to be worshipped but 
He, the Almighty, the All-Wise.$ 

419. Truly, the religion with Allah is Islam. Those who were 
given the Scripture (Jews and Christians) did not differ except 
out of rivalry, after knoivledge had come to them. And whoever 
disbelieves in the Ayat of Allah, then surely, Allah is Swift in 
reckoning.$ 

420. So if they dispute with you say : "I have submitted myself 


111 Fath Al-Bari 11:133, Muslim 1:521, Abu Dawud 2:77, Tuhfat Al- 
Ahwadhi 9:471, An-Nasal in Al-Kubra 6:123, Ibn Majah 1:435. 
Ahmad 2 :487. 

121 Fath Al-B&ri 2:564, Muslim 1:512. 

* 3 * Ibn Abi Hatim 2:145. 
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to Allah, and (so have) those who follow me." And say to those 
who were given the Scripture (Jews and Christians) and to those 
who are illiterate (Arab pagans): "Do you (also) submit 
yourselves?” If they do, they are rightly guided; but if they 
turn away, your duty is only to convey the Message; and Allah 
sees the servants.} 


The Testimony of Tawhid 

Allah bears witness, and verily, Allah is sufficient as a 
Witness, and He is the Most Truthful and Just Witness there 
is; His statement is the absolute truth, 

'A ’&} 


ithat La ilalta ilia Huwa} meaning, He Alone is the Lord and God 
of all creation; everyone and everything are His servants, 
creation and in need of Him. Allah is the Most Rich, Free from 
needing anyone or anything. Allah said in another Ayah, 

i $ X* jjji £} 


iBut Allah bears witness to that which He has sent doivn (the 
Qur’an) unto you (O Muhammad jfe )}> [4:166|. 

Allah then mentioned the testimony of His angels and those 
who have knowledge after he mentioned His own testimony, 


ih ? ji ill jS 


iAlldh bears witness that none has the right to be worshipped 
but He), and the angels, and those having knowledge (also bear 
witness to this)}. 

This Ayah emphasizes the great virtue of those who have 
knowledge. 


^ j>-jJU tllJVi ^ 

i(He) maintains His creation in justice} in all that He does, 

% '•)} 


4None has the right to be worshipped but He} 
thus emphasizing this fact, 
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ithe Almighty, the All-Wise.$ the Mighty that does not submit to 
weakness due to His might and greatness, the Wise in all His 
statements, actions, legislation and decrees. 


The Religion with Allah is Islam 

Allah said, 


iTruly, the religion with Allah is Islam.$ Allah states that there is 
no religion accepted with Him from any person, except Islam. 
Islam includes obeying all of the Messengers until Muhammad 
3 g who finalized their commission, thus closing all paths to 
Allah except through Muhammad Therefore, after Allah sent 
Muhammad sg, whoever meets Allah following a path other 
than Muhammad’s, it will not be accepted of him. In another 
Ayah, Allah said, 




}And whoever seeks a religion other than Islam, it will never be 
accepted of him} [3:85]. 

In this Ayah [3:19], Allah said, asserting that the only 
religion accepted with Him is Islam, 

$ jLij 


}Truly, the religion with Allah is Islam.} 


Allah then states that those who were given the Scripture 
beforehand divided in the religion after Allah sent the 
Messengers and revealed the Books to them providing them 
the necessary proofs to not do so. Allah said, 


i c 


b: I 


/ill 




i Those who were given the Scripture (Jews and Christians) did 
not differ except out of rivalry, after knowledge had come to 
them.} 

meaning, some of them wronged others. Therefore, they 
differed over the truth, out of envy, hatred and enmity for each 
other. This hatred made some of them defy those whom they 
hated even if they were correct. Allah then said, 
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iAnd whoever disbelieves in the Ayat of Allah} 
meaning, whoever rejects what Allah sent down in His Book, 

frLr- <Zj$} 

ithen surely, Allah is Swift in reckoning.} 

Allah will punish him for his rejection, reckon him for his 
denial, and torment him for defying His Book. Thereafter, 
Allah said. 




iSo if they dispute with you (Muhammad $£)} 
so if they argue with you about Tawhid, 


iSay: "l have submitted myself to Allah (in Islam), and (so 
have) those who follow me''} 

meaning, Say, T have made my worship sincere for Allah Alone 
without partners, rivals, offspring or companion, 


iond those who follow me} who followed my religion and 
embraced my creed.’ In another Ayah, Allah said, 




iSay (O Muhammad ag): "This is my way; I invite unto Allah 
with sure knowledge, I and whosoever follows me...”} 
(12:108]. 


Islam is the Religion of Mankind and the Prophet ag Was 
Sent to all Mankind 


Allah commanded His servant and Messenger, Muhammad 
to call the People of the Two Scriptures and the unlettered 
idolaters to his religion, way, Law and all that Allah sent him 
with. Allah said. 


i i i 'ily Jjit IjiilJ jT.fc jyjl J tj} 




iAnd say to those who were given the Scripture (Jews and 
Christians) and to those who are illiterates (Arab pagans): "Do 
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you (also) submit yourselves?" If they do, they are rightly 
guided; but if they turn away, your duty is only to convey the 
Message. ^ 

meaning, their reckoning is with Allah and their return and 
final destination is to Him. It is He Who guides whom He wills 
and allows whom He wills to stray, and He has the perfect 
wisdom and the unequivocal proof for all of this. This is why 
Allah said, 

iAttd Allah sees the servants > 

for He has perfect knowledge of who deserves to be guided and 
who does not deserve to be guided. Verily, 

4He cannot be questioned for what He does, while they will be 
questioned.} [21:23] 

because of His perfect wisdom and mercy. This and similar 
Ayat are clear proofs that the Message of Muhammad sg is 
universal to all creation, as it is well established in the religion, 
according to the various texts of the Book and Surrnah. For 
instance, Allah said, 


iSay (O Muhammad sg ): "O mankind! Verily, I am sent to 
you all as the Messenger of Allah.''} [7:158], and, 


4 - '.!#» 4 / £)Q} 


iBlessed be He Who sail down the criterion to His servant that 
he may be a wamer to the ’Aiamin (mankind and Jinn).} 
[25:1], 

The Two Sahflis and other collections of Hadith recorded that 
the Prophet sg sent letters to the kings of the earth during his 
time and to different peoples, Arabs and non-Arabs, People of 
the Book and the unlettered, just as Allah had commanded 
him. [1) ‘Abdur-Razzaq recorded that Ma'mar said, that 


111 Fath Al-Bari 1 :42, Muslim 4:1993. 
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Hammam said that Abu Hurayrah said that the Prophet jg 
said, 



jt N! I* lLj\ jj ij 


a By He in Whose Hand is my soul! No member of this 
Ummah, no Jew or Christian, hears of me but dies without 
believing in what I was sent ivith, but will be ainong the people 
of the FireJ Muslim recorded this Hadith 

The Prophet sg said, 

\j t Ji 1L1* 


"l was sent to the red and black and, 


^01 l _J\ cJL Kij - «'j I jI5 r 

«A Prophet used to be salt to his people, but I was sent to all 
mankind ,» |3) 


—-i-*! 0^* y^.Uj 

u Iji L 


i21. Verily, those who disbelieve in the Ayat of Allah and kill 
the Prophets without right, and kill those men who order just 
dealings, then announce to than a painful torment.$ 

ill. They are those whose works loill be lost in this world and 
in the Hereafter, and they will have no helpers.$ 

Chastising the Jews for Their Disbelief and for Killing 
the Prophets and Righteous People 

This Ayah chastises the People of the Book for the 
transgression and prohibitions they committed by their denials 
in the past and more recent times, of Allah’s Ayat and the 
Messengers. They did this due to their defiance and rejection 
of the Messengers, denial of the truth and refusal to follow it. 


I’* Muslim 1 :134. 

Muslim no. 371. 

* 3 ' Al-Bukhari no. 335. 
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They also killed many 
Prophets when they 
conveyed to them 
what Allah legislated 
for them, without 
cause or criminal 
behavior committed 
by these Prophets, for 
they only called them 
to the truth, 

iAnd kill those men 
who order just dealings 
thus, demonstrating 
the worst type of 
arrogance. Indeed, 
the Ih-ophet jfe said, 

LjJ-') jAJl 

*Kibr (arrogance) is 
refusing the truth and 
degrading peopled 
This is why when they rejected the truth and acted 
arrogantly towards the creation, Allah punished them with 
humiliation and disgrace in this life, and humiliating torment 
in the Hereafter. Allah said, 

ir4 


r.^ m&asi ® r \\ 

***** s > -r \ '' 

JSl/Jb \j\£=* ] C> 4 



U J J i > JkJ 

\ 4jdt <L~AJ 

< 1 ^ _ fx'tfX'K ' 


'JfS* 


announce to them a painful torment ^ 
meaning, painful and humiliating, 


^ jjj. si» 


^They are those whose works will be lost in this world and in 
the Hereafter , «nd //icy u>i7/ have no helpers. 


m 


Muslim 1 :93. 
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& 2 xz pj s or j. & dj. &1 4 $ j. ^ 

j j\£j C€\ j d>> J <20 ly0*A>j» P> ^ 

u ji= ilijJ jrfwV^ ^4^ <H :<-d3£ju «>Vfe» ^ •>£'-; 

v # 


423. Haw you not seen those who have been given a portion of 
the Scripture? They are being invited to the Book of Allah to 
settle their dispute, then a party of them turned away, and they 
are averse > 

424. This is because they say: “The Tire shall not touch us but 
for a number of days." And that which they used to invent in 
their religion has deceived them.} 

425. Hoiu (will it be) when We gather them together on the 
Day about which there is no doubt (i.e. the Day of 
Resurrection). And each person will be paid in full what he has 
earned? And they will not be dealt with unjustly 


Chastising the People of the Book for Not Referring to 
the Book of Allah for Judgment 

Allah criticizes the Jews and Christians who claim to follow 
their Books, the Tawrah and the Injll, because when they are 
called to refer to these Books where Allah commanded them to 
follow Muhammad j£, they turn away with aversion. This 
censure and criticism from Allah was all because of their 
defiance and rejection. Allah said next, 

ipviZ <4 jdif J iju Qify 

477 ns is because they say: "The Fire shall not touch us but for 
a number of days 

meaning, what made them dare to challenge and defy the 
truth is their false claim that Allah will only punish them for 
seven days in the Fire, a day for every one thousand years in 
this life. We mentioned this subject in the Tafsir of Surat Al- 
Baqarah. 

Allah then said, 

/ > » s’ ^ } "if * V 
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that which they used to invent regarding their religion 
has deceived them.) 

meaning, what caused them to remain on their false creed is 
that they deceived themselves, believing that, the Fire will only 
touch them for a few days for their errors. However, it is they 
who have invented this notion, and Allah did not grant them 
authority to support this claim. Allah said, while threatening 
and warning them, 


JL • •*'**'' v 

vsJ V '-A&y 


iHow (will it be) when We gather them together on the Day 
about which there is no doubt (i.e. the Day of Resurrection).) 

meaning, what will their condition be like after they have 
uttered this lie about Allah, rejected His Messengers and killed 
His Prophets and their scholars who enjoined righteousness 
and forbade evil? Allah will ask them about all this and 
punish them for what they have done. This is why Allah said, 


4 


vu 


v 5 


3 f*t 




iHow (will it be) when We gather them together on the Day 
about which there is no doubt.) 

meaning, there is no doubt that this Day will come, 

i<J^yjJi> V U yJv ili jj) 


iAnd each person will be paid in full what he has earned? And 
they will not be dealt with unjustly.). 


iLij JL. IjSj -id £ jy ^iijf jju :'m J>) 
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426. Say: “O Allah! Possessor of the power, You give power to 
whom You will, and You take power from whom You will, and 
You endue with honor whom You will, and You hutniliate 
whom You will. In Your Hand is the good. Verily, You are 
able to do all things.) 

427. You make the night to enter into the day, and You make 
the day to enter into the night, You bring the living out of the 
dead, and You bring the dead out of the living. And You give 



wealth and sustenance to whom You will, without limit.} 

Encouraging Gratitude 

Allah said, 

4Say} O Muhammad jg, while praising your Lord, thanking 
Him, relying in all matters upon Him and trusting in Him. 

itfX if 


40 Allah! Possessor of the power} meaning, all sovereignty is 
Yours, 



4 You give power to whom You will, and You take power from 
whom You will, and You endue with honor whom You will, 
and You humiliate whom You will.} 


meaning, You are the Giver, You are the Taker, it is Your will 
that occurs and whatever You do not will, does not occur. This 
Ayah encourages thanking Allah for the favors He granted His 
Messenger sg and his Ummah. Allah transferred the 
prophethood from the Children of Israel to the Arab, Qurashi, 
Makkan, unlettered Prophet, the Final and Last of all Prophets 
and the Messenger of Allah jg to all mankind and Jinn. Allah 
endowed the Prophet jg with the best of qualities from the 
prophets before him. Allah also granted him extra qualities that 
no other Prophet or Messenger before him was endowed with, 
such as granting him (more) knowledge of Allah and His Law, 
knowledge of more of the matters of the past and the future, 
such as what will occur in the Hereafter. Allah allowed 
Muhammad’s Ummah to reach the eastern and western parts of 
the world and gave dominance to his religion and Law over all 
other religions and laws. May Allah’s peace and blessings be on 
the Prophet jg until the Day of Judgment, and as long as the 
day and night succeed each other. This is why Allah said, 

if $} 


4Say: "O Allah! Possessor of the power,"} meaning, You decide 
what You will concerning Your creation and You do what you 
will. Allah refutes those who thought that they could decide for 
Allah, 
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4And they say: "Why is not this Qur’an sent down to some 
great man of the two towns (Makkah and Ta'if,)?"} [43:31]. 

Allah refuted them by saying, 

oVy jJL. i '$} 


ils it they who would portion out the Mercy of your Lord?} 
[43:32], 


meaning, “We decide for Our creation what We will, without 
resistance or hindrance by anyone. We have the perfect 
wisdom and the unequivocal proof in all of this, and We give 
the prophethood to whom We will.” Similarly, Allah said, 


iAllah knows best with whom to place His Message} and, 
if L v iua ijlf f^} 


4See hoiv We prefer one above another (in this world)} [17:21) 
Allah said, 


i 54> <4 jQfi fey) 4 J4> fey} 


4You make the night enter into the day, and You make the day 
enter into the night} 


meaning, You take from the length of one of them and add it 
to the shortness of the other, so that they become equal, and 
take from the length of one of them and add it to the other so 
that they are not equal. This occurs throughout the seasons of 
the year: spring, summer, fall and winter. Allah’s statement, 








4 You bring the living out of the dead, and You bring the dead 
out of tlte living.$ 

means, You bring out the seed from the plant: and the plant 
from the seed; the date from its seed and the date’s seed from 
the date; the faithful from the disbeliever and the disbeliever 
from the faithful; the chicken from the egg and the egg from 
the chicken, etc. 
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4And You gioe wealth and sustenance to whom You will, 
without limit.} 


meaning, You give whomever You will innumerable amounts of 
wealth while depriving others from it, out of wisdom, and 
justice. 


j 4» l 


'ja S-*** 9-> 3 oi 

js.i-y, > <* <,* ^ •>: f-i *sz < «< 

V TA a J * A .-g* Aii\ *£s=»u#*j» *Jju > M 'O'—» O' Jll iLT' 


<28. Lef not the believers take the disbelievers as friends instead 
of the believers, and whoever does that, will never be helped by 
Allah in any way, unless you indeed fear a danger from them. 
And Allah warns you against Himself, and to Allah is the final 
return.) 


The Prohibition of Supporting the Disbelievers 

Allah prohibited His believing servants from becoming 
supporters of the disbelievers, or to take them as comrades 
with whom they develop friendships, rather than the believers. 
Allah warned against such behavior when He said, 

4 A 


iAtid whoever does that, ivill never be helped by Allah in any 
way) 

meaning, whoever commits this act that Allah has prohibited, 
then Allah will discard him. Similarly, Allah said, 


ir>'A M 


VsTc.'s Y 


40 you who believe! Take not My enetnies and your enemies as 
friends, shelving affection tozvards them}, until, 

jit" * j*j} 


4And whosoever of you does that, then indeed he has gone 
astray from the straight path.} (60:1]. Allah said, 


A \& & *4 of* j. *T3j1 U&& IjiiS -5 \pa iS 
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iO you who believe! Take not for friends disbelievers instead of 
believers. Do you wish to offer Allah a manifest proof against 
yourselves?} [4:144], and, 


in >J$ uijii 'i ijSll c/jjt 


<0 yoM who believe! Take not the Jews and the Christians as 
friends, they are but friends of each other. And whoever 
befriends them, then surely, he is one of them [5:51]. 

Allah said, after mentioning the fact that the faithful 
believers gave their support to the faithful believers among the 
Muhajirln, Ansar and Bedouins, 






& 
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those who disbelieve are allies of one another, (and) if you 
do not behave the same, there will be Fitnah and oppression on 
the earth, and a great mischief and corruption > [8:73]. 

Allah said next, 


XL. ^ 


4 unless you indeed fear a danger from them ^ 

meaning, except those believers who in some areas or times 
fear for their safety from the disbelievers. In this case, such 
believers are allowed to show friendship to the disbelievers 
outwardly, but never inwardly. For instance, Al-Bukhari 
recorded that Abu Ad-Darda’ said, “We smile in the face of 
some people although our hearts curse them.” 111 Al-Bukhari 
said that Al-Hasan said, “The Tuqyah) 2 ^ is allowed until the 
Day of Resurrection.” Allah said, 

lit ^ 

4And Allah warns you against Himself meaning, He warns you 
against His anger and the severe torment He prepared for those 
who give their support to His enemies, and those who have 
enmity with His friends, 


111 Path Al-Bari 10:544. 

12) 

1 To shield what is in one’s heart. 
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4J^< U 

}And to Allah is the 
final return} 
meaning, the return 
is to Him and He will 
reward or punish 
each person 
according to their 
deeds. 

j! ij) C tjiiu 0 [ 

* 

j L* -Loj kXo 

& 5»t* !>jVf 4 

> 2 X> -C < 'A 

CJi 

# # / ✓ ✓ ^ i y 

yy- ^ cJL fr U 

*y jj— \jZ >* z *± s + uj 1 y-** 

?/ *• i"* >/-// 

iJU-A* ljul t-oxjj Lf^> j» jl 

« **<> *>"•:: >?f m 

cJj*j jUll 4kfll 

4®*yt 

' * - * 

429. Say: "Whether 
you hide what is in your 
breasts or reveal it, Allah knows it, and He knows what is in the 
heavens and what is in the earth. And Allah is able to do all 
things."} 

430. On the Day when every person will be confronted ivith the good 
he has done, and all the evil he has done, he will wish that there were 
a great distance between him and his evil. And Allah loams you 
against Himself and Allah is full of kindness with the servants.} 

Allah Knows What the Hearts Conceal 

Allah tells His servants that He knows the secrets and 
apparent matters and that nothing concerning them escapes 
His observation. Rather, His knowledge encompasses them in 
all conditions, time frames, days and instances. His knowledge 
encompasses all that is in heaven and earth, and nothing not 


Surah 3. Al 'Imran (Part-3) 
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even the weight of an atom, or what is smaller than that in 
the earth, seas and mountains, escapes His observation. 
Indeed, 

Aj.^ ,2 & && 


AAnd Allah is able to do all things.} 

and His ability encompasses everything. This Ayah alerts 
Allah’s servants that they should fear Him enough to not 
commit what He prohibits and dislikes, for He has perfect 
knowledge in all they do and is able to punish them promptly. 
And He gives respite to some of them, then He punishes them, 
and He is Swift and Mighty in taking account. 

This is why Allah said afterwards, 





iOn the Day when every person will be confronted with all the 
good he has done,} 

meaning, on the Day of Resurrection, Allah brings the good 
and evil deeds before the servant, just as He said, 

A'^i'A {a & ft# jjy* $2} 


iOn that Day man will be informed of what he sent forward, 
and ivhat he left behind.} [75:13). 

When the servant sees his good deeds, he becomes happy 
and delighted. When he sees the evil deeds he committed, he 
becomes sad and angry. Then he will wish that he could 
disown his evil work and that a long distance separated it 
from him. He will also say to the devil who used to accompany 
him in this life, and who used to encourage him to do evil; 


A -Xju * *J'; 5^ 


4"Would that between me and you were the distance of the two 
easts " - a horrible companion (indeed)!} [43:38]. 


Allah then said, while threatening and warning, 


4And Allah wants you against Himself} meaning, He warns you 
against His punishment. Allah then said, while bringing hope to 
His servants, so that they do not despair from His mercy or feel 
hopeless of His kindness. 
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4And Allalt is full of kindness with the servants} 


Al-Hasan Al-Basri said, “Allah is so kind with them that He 
warns them against Himself.” Others commented,“He is 
merciful with His creation and likes for them to remain on His 
straight path and chosen religion, and to follow His honorable 
Messenger.” 


ji j?* <#5 'ft JOuj <i' *#' o_*~ 
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431. Say (O Muhammad jg to mankind): "If you (really) love 
Allah, then follow me (i.e. Muhammad), Allah roill love you 
and forgive you your sins. And Allah is Oft-Forgiving, Most 
Merciful."} 

432. Say: "Obey Allah and the Messenger." But if they turn 
away, then Allah does not like the disbelievers.} 


Allah’s Love is Attained by Following the Messenger #, 

This honorable Ayah judges against those who claim to love 
Allah, yet do not follow the way of Muhammad jg. Such people 
are not true in their claim until they follow the Shari'ah (Law) of 
Muhammad jg and his religion in all his statements, actions 
and conditions. It is recorded in the Sahih that the Messenger 
of Allah 3 g said. 


U jA j<** 


^Whoever commits an act that does not conform with our 
matter (religion), tlten it will be rejected of him. » |21 

This is why Allah said here, 




4Say (O Muhammad jg to mankind): "If you (really) love 
Alldh, then follow me, Allah will love you..."} 

meaning, what you will earn is much more than what you 


1,1 At-Tabari 6:202. 

121 Fath Al-Bari 5:355. 
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433. Allah chose Adam, Nuh (Noah), the family of Ibrahim and 
the family of'Imran above the nations 

434. Offspring, one of the other, and Allah is All-Hearer, All- 
Knoioer .4 


The Chosen Ones Among the People of the Earth 


Allah states that He has chosen these households over the 
people of the earth. For instance, Allah chose Adam, created 
him with His Hand and blew life into him. Allah commanded 
the angels to prostrate before Adam, taught him the names of 
everything and allowed him to dwell in Paradise, but then sent 
him down from it out of His wisdom. Allah chose NQh and 
made him the first Messenger to the people of the earth, when 
the people worshipped idols and associated others with Allah 
in worship. Allah avenged the way Nuh was treated, for he 
kept calling his people day and night, in public and in secret, 
for a very long time. However, his calling them only made 
them shun him more, and this is when Nuh supplicated 
against them. So Allah caused them to drown, and none 
among them was saved, except those who followed the religion 
that Allah sent to Nuh. Allah also chose the household of 
Ibrahim, including the master of all mankind, and the Final 
Prophet, Muhammad, peace be upon him. Allah also chose the 
household of Imran, the father of Marym bint “Imran, the 
mother of “Isa, peace be upon them. So Isa is from the 
offspring of Ibrahim, as we will mention in the Tafsir of Surat 
Al-An‘am, Allah willing, and our trust is in Him. 
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435. (Remember) when the wife of 'Imran said: "O my Lord! I 
have vowed to You what is in my womb to be dedicated for 
Your services, so accept this from me. Verily, You are the All- 
Hearer, the All-Knowing ."4 
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436. Then when she gave birth to her, she said: “O my Lord! 1 
have given birth to a female child," - and Allah knew better 
what she bore, - "And the male is not like the female, and I 
have named her Maryam, and I seek refuge with You for her 
and for her offspring from Shay tan, the outcast."} 


The Story of Maryam's Birth 


The wife of Imran mentioned here is the mother of Maryam, 
and her name is Hannah bint FaqOdh. Muhammad bin Ishaq 
mentioned that Hannah could not have children and that one 
day, she saw a bird feeding its chick. She wished she could 
have children and supplicated to Allah to grant her offspring. 
Allah accepted her supplication, and when her husband slept 
with her, she became pregnant. She vowed 1o make her child 
concentrate on worship and serving Bayt Al-Maqdis (the 
Masjid in Jerusalem), when she became aware that she was 
pregnant. She said, 


& A 3 - 332 & $ 4 6 ig 4 > ^} 


40 my Lord! I have vowed to You what is in my womb to be 
dedicated for Your services, so accept this from me. Verily, You 
are the All-Hearer, the All-Knowing.} 

meaning, You hear my supplication and You know my 
intention. She did not know then what she would give birth to, 
a male or a female. 


■'> 5 4) l |U> j Dif 


iThen when she gave birth to her, she said: "O my Lord! I 
have given birth to a female child," - and Allah kneiv better 
what she bore.} 

<V& j?ir S4;} 


}And the male is not like the female,} in strength and the 
commitment to worship Allah and serve the Masjid in 
Jerusalem. 


&} 

iAnd I have named her Maryam,} 

thus, testifying to the fact that it is allowed to give a name to 
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the newly bom the day it is bom, as is apparent from the 
Ayah, which is also a part of the law of those who were before 
us. Further, the Sunnah of the Messenger of Allah 5 g 
mentioned that the Prophet jg said, 

«ijJj djlll if, 3J j ^ 

“77ns night, a son was bom for me and 1 called him by my 
father's name, Ibrahim J Al-Bukhari and Muslim* 1 ' collected 
this Hadith. 


They also recorded that Anas bin Malik brought his newborn 
brother to the Messenger of Allah sg who chewed a piece of 
date and put it in the child’s mouth and called him 
‘Abdullah.* 2 * Other new bom infants were also given names on 
the day they were bom. 

Qatadah narrated that Al-Hasan Al-Basri said, that Samurah 
bin Jundub said that the Messenger of Allah jg said, 


jko 
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"Eron/ new bom boy held in security by his 'Aqiqah, until his 
seventh day, a sacrifice is offered on his behalf, he is given a 
name, and the hair on his head is shaved .» 


This Hadith was collected by Ahmad and the collectors of the 
Stman,’ 3 * and was graded Sahih by At-Tirmidhi. We should 
mention that another narration for this Hadith contained the 
wording, “and blood is offered on his behalf,” which is more 
famous and established than the former narration, and Allah 
knows best. 

Allah’s statement that Maryam’s mother said, 




4 ”...And I seek refuge with You far her and for her offspring 
from Shaytan, the outcast 

means, that she sought refuge with Allah from the evil of 
Shaytan, for her and her offspring, i.e., Isa, peace be upon 
him. Allah accepted her supplication, for ‘Abdur-Razzaq 


!1 * Fath Al-Bari 3:306, Muslim 4 :1807. 

121 Fath Al-Bari 9:501. 

* 3 * Ahmad 5:7, Abu Dawud 3:259, Tuhfat Al-Ahwadhi 5:115, An- 
Nasal 7:166, Ibn Mfijah 2:1057. 
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4And put her under the care of Zakariyya) 

meaning, Allah made Zakariyyfi her sponsor. Allah made 
Zakariyya Maryam’s guardian for her benefit, so that she 
would learn from his tremendous knowledge and righteous 
conduct. He was the husband of her maternal aunt, as Ibn 
Ishaq and Ibn Jarir stated, or her brother-in-law, as 
mentioned in the Satjify, 

•iiuji Ci cij t if—£3 i^ D 

«/ saw John and 'isd, who are maternal cousins .o' 11 

We should state that , in general terms, what Ibn Ishaq said 
is plausible, and in this case, Maryam was under the care of 
her maternal aunt. The Two Sahihs recorded that the 
Messenger of Allah jg decided that ‘Amarah, the daughter of 
Hamzah, be raised by her maternal aunt, the wife of JaTar bin 
Abi Talib, saying, 

«^’i jjjlL 3uji» 

«77ic maternal aunt is just like the mother .» |2) 

Allah then emphasizes Maryam’s honor and virtue at the 
place of worship she attended, 

i\% liie \Z) 

{Every time he entered the Mihrdb to (visit) her, he found her 
supplied with sustenance.$ 

Mujahid, ‘Ikrimah, Said bin Jubayr, Abu Ash-Sha‘tha, 
Ibrahim An-Nakhal, Ad-Dahhak, Qatadah, Ar-RabT bin Anas, 
‘Atiyah Al-‘Awfi and As-Suddi said, “He would find with her 
the fruits of the summer during winter, and the fruits of the 
winter during summer .” 131 When Zakariyya would see this; 

$ fC& 

{He said : "O Maryam! From where have you gotten this?") 

111 FathAl-Bari 6:539. 

121 FathAl-Bari 7:571. 

131 Ibn Abi Hfitim 2 :227-229. 
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meaning, where did 
you get these fruits 
from? 
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4 S/;e said, "This is from 
Allah." Verily, Allah 
provides sustenance to 
whom He wills, without 
limit.} 
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438. At that time Zakariyya invoked his Lord, saying: "O my 
Lord! Grant me from You, a good offspring. You are indeed the 
All-Hearer of invocation."} 

}39. Then the angels called him, while he was standing in 
prayer in the Mihrdb, (saying): "Allah gives you glad tidings 
of Yahya, believing in the Word from Allah, and Sayyidan, and 
Hasuran, a Prophet, from among the righteous."} 

440. He said: "O my Lord! Hoio can I have a son when I am 
very old, and my wife is barren?" (Allah) said: "Thus Allah 
does what He wills."} 
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441. He said: "O my Lord! Make a sign for me.” (Allah) said: 
”Your sign is that you shall not speak to the people for three 
days except by signals. And remember your Lord much, and 
glorify (Him) in the afternoon and in the morning 

The Supplication of Zakariyya, and the Good News of 
Yahya’s Birth 

When Zakariyya saw that Allah provided sustenance for 
Maiyam by giving her the fruits of winter in summer and the 
fruits of summer in winter, he was eager to have a child of his 
own. By then, Zakariyya had become an old man, his bones 
feeble and his head full of gray hair. His wife was an old 
women who was barren. Yet, he still supplicated to Allah and 
called Him in secret, 

40 my Lord! Grant me from Ladunka from You, 

iti 

4A good offspring$ meaning, a righteous offspring, 

4 *)^$ 

4You are indeed the All-Hearer of invocation Allah said, 

4 Theti the angels called him, while he was standing in prayer 
in the Mihrdb,$ 

meaning, the angels spoke to him directly while he was 
secluded, standing in prayer at his place of worship. Allah told 
us about the good news that the angels delivered to Zakariyya, 

4Alldh gives you glad tidings ofYaliyd ,$► 

of a child from your offspring, his name is Yahya. Qatadah 
and other scholars said that he was called Yahya (literally, lie 
lives’) because Allah filled his life with faith. 11 * 


m Ibn Abi Hatim 2:235. 
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Allah said next, 

V. VIZ) 

^believing in the Word from Allah) Al-'Awfi reported that Ibn 
Abbas said, and also Al-Hasan, Qatadah, ‘Ikrimah, Mujahid, 
Abu Ash-Shatha, As-Suddi, Ar-Rabl‘ bin Anas, Ad-Dahhak, 
and several others said that the Ayah, 

Vi i ^V**) 

ibetieving in the Word from Allah) means, “Believing in Isa, son 
of Maiyam.” 111 

Abu Al-‘Aliyah, Ar-Rabi‘ bin Anas, Qatadah and Said bin 
Jubayr said that Allah’s statement, 

iAnd Sayyidan) means, a wise man. 121 Ibn ‘Abbas, Ath-Thawri 
and Ad-Dahhak said that Sayyidan means, “The noble, wise 
and pious man.”' 3 * Said bin Al-Musayyib said that Sayyid is 
the scholar and Faqlh. ‘Atiyah said that Sayyid is the man 
noble in behavior and piety. Ikrimah said that it refers to a 
person who is not overcome by anger, while Ibn Zayd said that 
it refers to the noble man. Mujahid said that Sayyidan means, 
honored by Allah. 

Allah’s statement, 

A'iyV*}) 

4And Hasuran) does not mean he refrains from sexual relations 
with women, but that he is immune from illegal sexual 
relations. This does not mean that he does not marry women 
and have legal sexual relations with them, for Zakariyya said in 
his supplication for the benefit of Yahya, 

$Grant me from You , a good offspring £>, meaning, grant me a son 
who will have offspring, and Allah knows best. 

Allah's statement, 

111 Ibn Abi Hatim 2 :235-237. 

121 Ibn Abi Hatim 2:238. 

[31 At-Tabari 6:375,376. 
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4A Prophet, from among the righteous} delivers more good news of 
sending Yahya as Prophet after the good news that he will be 
bom. This good news was even better than the news of Yahya’s 
birth. In a similar statement, Allah said to the mother of Musa, 


4 Verily, We sltall bring him back to you, and shall make him 
one of the Messengers.} [28:7] 

When Zakariyya heard the good news, he started 
contemplating about having children at his age. He said, 




4"0 my Lord! How can I have a son when l am very old, and 
my wife is barren?” (He) said...} meaning the angel said, 

4 AS U £f <Ji%} 


4”Thus Allah does what He wills.”} meaning, this is Allah’s 
matter. He is so Mighty that nothing escapes His power, nor is 
anything beyond His ability. 

4 **'* 4 4 *^' < 3 #^ 


4He said: "O my Lord! Make a sign for me”} 
meaning make a sign that alerts me that the child will come, 

Vi Ai* iSu 'jfr=c v' 3u^ 


4(Allah) said: "Your sign is that you shall not speak to the 
people for three days except by signals.”} 

meaning, you will not be able to speak except with signals, 
although you are not mute. In another Ayah, Allah said, 

4 &fr 4L4 Ud} 

4For three nights, tlwugh having no bodily defect.} [19:10] 

Allah then commanded Zakariyya to supplicate, thank and 
praise Him often in that condition, 

> f^i} 

4And remember your Lord much and glorify (Him) in the 
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afternoon and in the morning.} 

We will elaborate more on this subject in the beginning of 
Surah Maryam (chapter 19), Allah willing. 


*dj *jl> it wij jt>^ 

t-^y OJ •S4*i tr tiJewltJ 
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<42. And (remember) ivhen the angels said: "O Maryam! 
Verily, Allah has chosen you, purified you, and chosen you 
above the women of the nations.”} 

<43. "O Maryam! Submit yourself with obedience (Aqnuti) to 
your Lord and prostrate yourself, and bow down along with Ar- 
Rdkiin.”} 

<44. This is a part of the tieios of the Ghayb (Unseen) ivhich 
We reveal to you. You were not with them, when they cast lots 
with their pens as to which of them should be charged with the 
care of Maryam; nor were you with them when they disputed.} 


The Virtue of Maryam Over the Women of Her Time 


Allah states that the angels spoke to Maryam by His 
command and told her that He chose her because of her 
service to Him, because of her modesty, honor, innocence, and 
conviction. Allah also chose her because of her virtue over the 
women of the world. At-Tirmidhi recorded that ‘Ali bin Abi 
Talib said, “I heard the Messenger of Allah jg say, 




tThe best woman (in her titne) was Maryam, daughter of 
'Imran, and the best woman (of the Prophet's time) is Khadijah 
(his wife), daughter of Khuwaylid .n”* 11 

The Two §ahihs recorded this Hadith) 2 ^ Ibn Jarir recorded 
that Abu Musa Al-Ash‘ari said that the Messenger of Allah jg 
said, 




^ TuhfcU Al-Ahwadte 10:388. 

Fath Al-B&ri 6:542, Muslim 4 :1886. 
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«Many men achieved perfection, but among women, only 
Maryam the daughter of 'Imran and Asiah, the wife of Fir'awn, 
achieved perfection J* 1 * 

The Six - with the exception of Abu Dawud - recorded it. 121 
Al-Bukhari’s wording for it reads, 


^JlP ^JuS *U-Jl J i. rH i 


*Many men reached the level of perfection , but no woman 
reached such a level except Asfah, the wife of Fir'aion, and 
Maryam , the daughter of 'Imran . The superiority of 'A'ishah 
(his wife) to other women, is like the superiority ofTharid (meat 
and bread dish) to other meals.^ 


We mentioned the various chains of narration and wordings 
for this Hadith in the story of Isa, son of Maryam, in our 
book, Al-Bidayah tt>an-Mhayah, all the thanks are due to 
Allah. 

Allah states that the angels commanded Maryam to increase 
acts of worship, humbleness, submission, prostration, bowing, 
and so forth, so that she would acquire what Allah had 
decreed for her, as a test for her. Yet, this test also earned her 
a higher grade in this life and the Hereafter, for Allah 
demonstrated His might by creating a son inside her without 
male intervention. Allah said, 


tS&Ai tip' 


4"0 Maryam! Submit yourself with obedience (Aqnuti) and 
prostrate yourself , and bow down along with Ar-Rakf'm 

As for Qunut (Aqnuti in the Ayah), it means to submit with 
humbleness. In another Ayah , Allah said, 


3 jS 4 £ JA St> 


I 1 * A|;-Tabari 6 :397. 

W Fath Al-Bari 6 :543, Muslim 4:1886, Tuhfat Al-Ahwadhi 5 :563, An- 
Nasal in Al-Kubra 5:93, Ibn Majah 2:1091. 

131 Fath Al-Bari 7:133. 
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4Nay, to Him belongs all that is in the heavens and on earth, 
and all surrender with obedience (Qdnitiin) to Him.) (2:116] 

Allah next said to His Messenger after He mentioned 
Maryam’s stoiy, 


iThis is a part of the news of the Chayb which We reveal.) 
“and narrate to you (O Muhammad jg ),” 


H rt - 4 


4You were not with them, when they cast lots with their pens 
as to which of them should be charged with the care of 
Maryam; nor were you with them when they disputed.) 

meaning, “You were not present, O Muhammad, when this 
occurred, so you cannot narrate what happened to the people as 
an eye witness. Rather, Allah disclosed these facts to you as if 
you were a witness, when they conducted a lottery to choose the 
custodian of Maryam, seeking the reward of this good deed.” 

Ibn Jarir recorded that ‘Ikrimah said, “Maryam’s mother left 
with Maryam, carrying her in her infant cloth, and took her to 
the rabbis from the offspring of Aaron, the brother of Musa. 
They were responsible for taking care of Bayt Al-Maqdis (the 
Masjid) at that time, just as there were those who took care of 
the Ka'bah. Maryam’s mother said to them, Take this child 
whom I vowed [to serve the Masjid], I have set her free, since 
she is my daughter, for no menstruating woman should enter 
the Masjid, and I shall not take her back home.’ They said, 
‘She is the daughter of our Imam,’ as ‘Imran used to lead 
them in prayer, “who took care of our sacrificial rituals.’ 
Zakanyya said, ‘Give her to me, for her maternal aunt is my 
wife.’ They said, ‘Our hearts cannot bear that you take her, for 
she is the daughter of our Imam.’ So they conducted a lottery 
with the pens with which they wrote the Tawrah, and 
Zakariyya won the lottery and took Maryam into his care.’”. 11 * * 
‘Ikrimah,* 2 * As-Suddi, Qatadah, Ar-Rabl* bin Anas, and several 


*** At-Tabari 6:351. 

* 2 * Ibn Abi Hatim 2 :266. 
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others* 1 ' said that 
the rabbis went into 
the Jordan river and 
conducted a lottery 
there, deciding to 
throw their pens into 
the river. The pen 
that remained afloat 
and idle would 
indicate that its 
owner would take 
care of Maryam. 
When they threw 
their pens into the 
river, the water took 
all the pens under, 
except Zakariyya’s 
pen, which remained 
afloat in its place. 
Zakariyya was also 
their master, chief, 
scholar, Imam and 
Prophet, may Allah’s 
peace and blessings 
be on him and the 
rest of the Prophets. 


j \+?r) 0!* Jer-J' H-J ilJSo -Arr^i Oj oJti il^ 

,iJS .1 XfJ' 4 fi^4) J?*C5{/*J' C£> 

££ 0 ^ 4 lt*4 C S #£=> 3s & j5; 4 SI 4-3 

Jr $ Sa 


445. (Remember) when the angels said: "0 Maryam! Verily, 
Allah gives you the glad tidings of a Word from Him, his name 
will be Al-Masih, 'Isa, the son of Maryam, held in honor in 
this world and in the Hereafter, and he will be one of those ivlto 
are near to Allah ."> 


111 Ibn Abi H&tim 2 :267,268. 
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446. ",He will speak to the people, in the cradle and in 
manhood, and he will be one of the righteous . "} 

447. She said: "O my Lord! H 010 shall I have a son when no 
man has touched me." He said: "So (it will be) for Allah 
creates what He ivills. When He has decreed something, He 
says to it only: 'Be!' - and it is."} 


Delivering the Good News to Maryam of ‘isa’s Birth 


This Ayah contains the glad tidings the angels brought to 
Maryam that she would give birth to a mighty son who will 
have a great future. Allah said, 


4Ls LjL jsJIZ $ k £3 a££if ^ i\} 


i(Ranember) when the angels said : "O Maryam! Verily, Allah 
gives you the glad tidings of a Word from Him,} 

a son who will come into existence with a word from Allah, 
'Be’, and he was. This is the meaning of Allah’s statement 
(about Yahya) 


4Believing in the Word from Allah.} [3:39], according to the 
majority of the scholars. 

4 ( 5 ? 0 } £—»*' LLJ} 

4His name will be Al-Masih, 'Isa, the son of Maryam} 

and he will be known by this name in this life, especially by 
the believers. Isa was called “Al-Masih” (the Messiah) because 
when he touched (Mash) those afflicted with an illness, they 
would be healed by Allah’s leave. Allah’s statement, 

4'lsa, the son of Maryam} relates ‘Isa to his mother, because he 
did not have a father. 

4Held in honor in this world and in the Hereafter, and will be 
one of those who are near to Allah.} 

meaning, he will be a leader and honored by Allah in this life, 
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because of the Law that Allah will reveal to him, sending down 
the Scripture to him, along with the other bounties that Allah 
will grant him with. Isa will be honored in the Hereafter and 
will intercede with Allah, by His leave, on behalf of some 
people, just as is the case with his brethren the mighty 
Messengers of Allah, peace be upon them all. 


‘Isa Spoke When He was Still in the Cradle 

Allah said, 

4He will speak to the people, in the cradle and in manhood,$ 

calling to the worship of Allah Alone without partners, while 
still in the cradle, as a miracle from Allah, and when he is a 
man, by Allah's revelation to him. 

Muhammad bin Ishaq recorded that Abu Hurayrah said that 
the Messenger of Allah ^ said, 

“No infant spoke in the cradle except 'isd and the companion of 
Jurayj.^ 

Ibn Abi Hatim recorded that Abu Hurayrah said that the 
Prophet said, 

«No infant spoke in the cradle except three, 'Isd, the boy during 
the time of ]urayj, and another boy .» ,2] 


4And he zvill be one of the righteous. in his statements and 
actions, for he will possess, pure knowledge and righteous 
works. 


‘Isa was Created Without a Father 

When Maryam heard the good news that the angels conveyed 
from Allah, she said; 

111 Ibn Abi Hatim 2 :272,273. 

121 Ibn Abi Hatim 2 :272, Fath Al-Bari no. 3436, Muslim 2550. 
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i% -x, % 4 ■>& 3 z;} 

i"0 my Lord! How shall I have a son when no ntan has 
touched me."} 

Mary said, “How can I have a son while I did not marry, nor 
intend to many, nor am I an indecent woman, may Allah 
forbid?” The angel conveyed to Maiyam, Allah’s answer, 

4fe c: iif ^z=>} 


ASo (it toill be) for Allah creates what He wills.} 

He is Mighty in power and nothing escapes His ability. Allah 
used the word ‘create’ here instead of the word ‘does’ as in the 
tale about Zakariyya [3:40], to eradicate any evil thought 
concerning ‘Isa. Allah next emphasized this fact when He said, 

Am $ $ & ^ 


AWhcn He has decreed something, He says to it only: "Be!” — 
and it is.} 


meaning, what Allah wills, comes into existence instantly and 
without delay. In another Ayah, Allah said, 

4 

AAnd Our commandment is but one as the twinkling of an 
eye.} [54:50], 

meaning, “We only issue the command once, and it comes into 
existence instantly, as fast as, and faster than, a blink of the 
eye.” 


JA 4' Zje. !A . 
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441^ 


448. Awf He will teach him the Book and Al-Hikmah, and the 
Tawrdh and the Injil.} 

449. And will make him a Messenger to the Children of Israel 
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(saying): "I have come to you with a sigit from your Lord, that 
l design for you out of clay, a figure like that of a bird, and 
breathe into it, and it becomes a bird by Allah's leave; and I 
heal the blind, and the leper, and I bring the dead to life by 
Allah's leave. And l inform you of lohat you eat, and what you 
store in your houses. Surely, therein is a sign for you, if you 
believe."} 

450. “(And I have come) confirming that which was before me 
of the Tawrah, and to make lawful to you part of what zuas 
forbidden to you, and l have come to you with a proof from 
your Lord. So have Taqwa of Allah and obey me."} 

i51 . " Tndy, Allah is my Lord and your Lord, so worship Him 
(Alone). This is the straight path."} 


The Description of ‘Isa and the Miracles He Performed 

Allah states that the good news brought to Maryam about 
‘Isa was even better because Allah would teach him, 


4 the Book and Al-Hikmah}. It appears that the ‘Book’ the Ayah 
mentioned here refers to writing. We explained the meaning of 
Al-Hikmah in the Tafsir of Surat Al-Baqarah. 


ithe Tawrah and the Injil}. The Tawrah is the Book that Allah 
sent down to Musa, son of ‘Imran, while the Injil is what Allah 
sent down to isa, son of Maryam, peace be upon them, and ‘Isa 
memorized both Books. Allah’s statement, 


iAnd will make him a Messenger to the Children of Israel} means, 
that Allah will send Isa as a Messenger to the Children of 
Israel, proclaiming to them, 


J > Z, * i * s /"V * , 


4 0 % \aA* 


41 have come to you with a sign from your Lord, that I design 
for you out of clay, a figure like that of a bird, and breathe into 
it, and it becomes a bird by Allah's leave}. 





164 


Tafsir Ibn Kathfr 

These are the miracles that Isa performed; he used to make 
the shape of a bird from clay and blow into it, and it became a 
bird by Allah's leave. Allah made this a miracle for Isa to 
testily that He had sent him. 

4 And I heal him who is Akmah} meaning, ‘a person who was 
born blind,' which perfects this miracle and makes the 
challenge more daring. 

iAnd the leper} which is a known disease, 

u'jJ' 

iAttd I bring the dead to life by Allah's leave}. 

Many scholars stated that Allah sent every Prophet with a 
miracle suitable to his time. For instance, in the time of Musa, 
magic was the trade of the time, and magicians held a high 
position. So Allah sent Musa with a miracle that captured the 
eyes and bewildered every magician. When the magicians 
realized that Musa's miracle came from the Almighty, Most 
Great, they embraced Islam and became pious believers. As for 
Isa, he was sent during a time when medicine and knowledge 
in physics were advancing. Isa brought them the types of 
miracles that could not be performed, except by one sent by 
Allah. How can any physician bring life to clay, cure blindness 
and leprosy and bring back to life those entrapped in the 
grave? Muhammad was sent during the time of eloquent 
people and proficient poets. He brought them a Book from 
Allala; if mankind and the Jinn tried to imitate ten chapters, or 
even one chapter of it, they will utterly fail in this task, even if 
they tried to do it by collective cooperation. This is because the 
Qur'an is the Word of Allah and is nothing like that of the 
creatures. 

Isa’s statement, 

j Sjj-r-li Cj ZM C 

iAnd I inform you of what you eat, and what you store in 
your houses ^ 

means, I tell you about what one of you has just eaten and 



1 





what he is keeping in his house for tomorrow. 

j 

iSurely, therein K all these miracles, 

ifJLi 

$is a sign for you$ testifying to the truth of what I was sent to 
you with, 

^Lsi Sj.' 0. j .fi,^ ^ 

4lf you believe. And I have come confirming that which was 
before me of the Tawrah,4 
affirming the Tawrah and upholding it, 

i*ji' 

iand to make lawful to you part of what was forbidden to you.} 

This part of the Ayah indicates that ‘Isa abrogated some of 
the Laws of the Tawrah and informed the Jews of the truth 
regarding some issues that they used to dispute about. In 
another Ayah, 

4And in order to make clear to you some of the (points) in 
which you differ4 [43:63]. 

Isa said next, 

4(^=0 Ji 


$ And I have come to you with a proof from your Lord 


“Containing affirmation and evidence to the truth of what I am 
conveying to you.” 


. if iff) 


4So have Taqwa of Allah and obey me. Truly, Allah is my 
Lord and your Lord, so worship Him (Alone).4 


for I and you are equal in our servitude, submission and 
humbleness to Him, 


lire 


iThis is the straight path.4 
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452 Then when Tsa 
came to know of their 
disbelief, he said: "Who 
will be my helpers in 
Allah's cause?" Al-Ha- 
wdriyyun said: “We are 
the helpers of Allah; we 
believe in Allah, and 
bear witness that we are 
Muslims."} 

453. "Our Lord! We 
believe in ivhat You have sent down, and we follmv the Messenger 
['Isa]; so write us down among those who bear witness."} 

454. And they (disbelievers) plotted and Allah planned too. And 
Allah is the Best of those who plot} 

The Disciples Give Their Support to ‘Isa 

Allah said, 

4Then when ‘Isa came to know}, meaning, ‘Isa felt that they were 
adamant in disbelief and continuing in misguidance. He said to 
them, 

4$ jj, £} 

4Who will be my helper in Allah's cause?} Mujahid commented, 
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“Meaning, who would follow me to Allah?”* 1 * However, it 
appears that Isa was asking, “Who would help me convey the 
Message of Allah?” 

The Prophet sg said during the Hajj season, before the Hijrah, 


V-» r 




«IA7io ivill give me asylum so that l can convey the Speech of 
my Lord, for the Quraush have prevented me from conveying 
the Speech of my Lord.”' 2 * 

until he found the Ansar.* 3 * The Ansar helped the Prophet sg 
and gave him refuge. He later migrated to them, they comforted 
the Prophet sg and protected him from all his enemies, may 
Allah be pleased with them all. This is similar to what 
happened with ‘Isa, for some of the Children of Israel believed 
in him, gave him their aid and support and followed the light 
that was sent with him. This is why Allah said about them; 


v3; it iSc it jt&l £ 
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iAl-Hawdriyyun said: "We are the helpers of Allah ; u;e believe 
in Allah, and bear witness that toe are Muslims. Our Lord! We 
believe in what You have sent doivn, and we follow the 
Messenger; so write us down among those who bear witness. 

Hawaii in Arabic - means ‘support’. The Two Sahths recorded 
that when the Prophet jg encouraged the people to fight during 
the battle of Al-Ahzab, Az-Zubayr came forward, and again, 
when the Prophet jg asked for fighters a second time. The 
Prophet jg said, 

a ^fry-j * ^.fy- Zfr JQ jp 

«Every Prophet has a Hawaii, and Az-Zubayr is my Hawaii^ 

Ibn Abi Hatim recorded that Ibn ‘Abbas said about, 

111 Ibn Abi Hatim 3:290. 

* 2 * Ahmad 3 :322. 

* 3 * Al Bidayah wan-Nihayah 5:140. 

* 4 * Fath Al-Bdri 6:63, Muslim 4 :1879. 
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iso write us down among those who bear wihiess$ 

“Meaning among the Ummah of Muhammad.” 111 This Hadith 
has a good chain of narration. 


The Jews Plot to Kill ‘Isa 


Allah states that the Children of Israel tried to kill ‘Isa by 
conspiring to defame him and crucify him. They complained 
about him to the king who was a disbeliever. They claimed 
that ‘Isa was a man who misguided people, discouraged them 
from obeying the king, caused division, and separated between 
man and his own son. They also said other lies about ‘Isa, 
which they will cariy on their necks, including accusing him of 
being an illegitimate son. The king became furious and sent his 
men to capture ‘Isa to torture and crucify him. When they 
surrounded Isa's home and he thought that they would surely 
capture him, Allah saved him from them, raising him up from 
the house to heaven. Allah put the image of isa on a man who 
was in the house; when the unjust people went in the house 
while it was still dark, they thought that he was Isa. They 
captured that man, humiliated and crucified him. They also 
placed thorns on his head J 2 ' However, Allah deceived these 
people. He saved and raised His Prophet from them, leaving 
them in disarray in the darkness of their transgression, 
thinking that they had successfully achieved their goal. Allah 
made their hearts hard, and defiant of the truth, disgracing 
them in such disgrace that it will remain with them until the 
Day of Resurrection. This is why Allah said, 




iAnd they plotted, and Allah planned too. And Allah is the 
Best of those who plot.} 




^ Some of this story is based on a report from Ibn ‘Abbas which 
appears in the explanation of Surat An-Nisa’ no. 156. 

Ibn Abi Hatim 2:294. 
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455. And (remember) when Allah said: "O 'Isa! I will lake you 
and raise you to Myself and purify [save] you from those who 
disbelieve, and 1 will make those who follow you superior to 
those who disbelieve till the Day of Resurrection. Then you will 
return to Me and I will judge between you in the matters in 
which you used to dispute.” 

456. "As to those who disbelieve, 1 will punish them with 
severe torment in this world and in the Hereafter, and they will 
have no helpers 

457. And as for those who believe and do righteous good deeds, 
Allah will pay them their reward in full. And Allah does not 
like the zorongdoers > 

458. This is wliat We recite to you of the verses and the Wise 
Reminder.$ 


Meaning of ‘Take You* 

Allah said, 

4di &>\>j o\.¥ 

4/ will take you and raise you to Myself^ while you are 
asleep. Allah said in a similar Ayat, 


ilt is He Who takes your souls by night (when you are 
asleep).^ [6:60], and, 

4 <X olj ji Jfj jjj ilst^ 

ilt is Allah Who takes away the soids at the time of their death, 
and those that die not during their sleep. $ [39:42]. 

The Messenger of Allah jfe used to recite the following words 
when he would awaken; 

•jjilll ‘ fid U jX. ^iJi iUJu 
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“A// the thanks are due to Allah Who brought us back to life 
after He had caused us to die (sleep), and the Return is to 
Him*. 111 


Allah said, 

If rtlyi 




4And because of their disbelief and allegations against Maryam 
and because of their saying "We killed Al-Masdt 'Isa, son of 
Maryam, the Messenger of Allah," - but they killed him not, 
nor crucified him, but it appeared that way to them} until, 


lh olj ia' S. JjS Cj} 
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iFor surely; they killed him not But Allah raised him up unto 
Himself. And Allah is Ever All-Powerful, All-Wise. And there 
is none of the people of the Scripture (jews and Christians) but 
must believe in him before his death. And on the Day of 
Resurrection, he ['isd] will be a loitness against them.} [4:156- 
159] 

‘His death’ refers to Isa, and the Ayah means that the 
People of the Book will believe in Isa, before “Isa dies. This will 
occur when “Isa comes back to this world before the Day of 
Resurrection, as we will explain. By that time, all the People of 
the Book will believe in Isa, for he will annul the Jizyah * 21 
and he will only accept Islam from people. Ibn Abi Hatim 
recorded that Al-Hasan said that Allah’s statement, 


4-^Li£ 


41 will take you} is in reference to sleep, for Allah raised ‘Isa 
while he was asleep.* 3 * 


Altering the Religion of ‘Isa 

Allah said, 

111 Fath Al-Bari 11:134. 

* 2 * A tax levied on non-Muslims living under Muslim control. 
* 3 * Ibn Abi Hatim 2:296. 
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<! ^ igstft 

iAnd purify [save] you from those who disbelieve} 
by raising you to heaven, 

i&g M k ©Sr S5 3# K* 


/ will make those who folloiv you superior to those who 
disbelieve , till the Day of Resurrection} 

This is what happened. When Allah raised Isa to heaven, his 
followers divided into sects and groups. Some of them believed 
in what Allah sent Isa as, a servant of Allah, His Messenger, 
and the son of His female-servant. 

However, some of them went to the extreme over Isa, 
believing that he was the son of Allah. Some of them said that 
Isa was Allah Himself, while others said that he was one of a 
Trinity. Allah mentioned these false creeds in the Qur’an and 
refuted them. The Christians remained like this until the third 
century CE, when a Greek king called, Constantine, became a 
Christian for the purpose of destroying Christianity. 
Constantine was either a philosopher, or he was just plain 
ignorant. Constantine changed the religion of Isa by adding to 
it and deleting from it. He established the rituals of 
Christianity and the so-called Great Trust, which is in fact the 
Great Treachery. He also allowed them to eat the meat of 
swine, changed the direction of the prayer that Isa established 
to the east, built churches for Isa, and added ten days to the 
fast as compensation for a sin that he committed, as claimed. 
So the religion of Isa became the religion of Constantine, who 
built more then twelve thousand churches, temples and 
monasteries for the Christians as well as the city that bears 
his name, Constantinople (Istanbul). Throughout this time, the 
Christians had the upper hand and dominated the Jews. Allah 
aided them against the Jews because they used to be closer to 
the truth than the Jews, even though both groups were and 
still are disbelievers, may Allah’s curse descend on them. 

When Allah sent Muhammad m, those who believed in him 
also believed in Allah, His Angels, Books and Messengers in the 
correct manner. So they were the true followers of every 
Prophet who came to earth. They believed in the unlettered 
Prophet sg, the Final Messenger and the master of all mankind, 
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who called them to believe in the truth in its entirety. This is 
why they had more right to every Prophet than his own nation, 
especially those who claim to follow their Prophet’s way and 
religion, yet change and alter his religion. Furthermore, Allah 
abrogated all the laws that were sent down to the Prophets with 
the Law He sent Muhammad $g with, which consists of the true 
religion that shall never change or be altered until the 
commencement of the Last Hour. Muhammad’s religion shall 
always be dominant and victorious over all other religions. This 
is why Allah allowed Muslims to conquer the eastern and 
western parts of the world and the kingdoms of the earth. 
Furthermore, all countries submitted to them; they demolished 
Kisra (king of Persia) and destroyed the Czar, ridding them of 
their treasures and spending these treasures for Allah’s sake. 
All this occurred just as their Prophet jg told them it would, 
when he conveyed Allah’s statement, 
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AAUah has promised those among you who believe and do 
righteous good deeds, that He will certainly grant them 
succession in the land, as He granted it to those before them, 
and that He will grant them the authority to practice their 
religion tohich He has chosen for them. And He will surely give 
them in exchange a safe security after their fear (provided) they 
worship Me and do not associate anything with Me.A [24:55). 

Therefore, Muslims are the true believers in ‘Isa. The 
Muslims then acquired Ash-Sham from the Christians, 
causing them to evacuate to Asia Minor, to their fortified city 
in Constantinople. The Muslims will be above them until the 
Day of Resurrection. Indeed, he, Muhammad who is 
truthful and who received the true news, has conveyed to 
Muslims that they will conquer Constantinople in the future, 111 
and seize its treasures. 


m 


This occured after Ibn Kathlr’s time. 
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Threatening the Disbelievers with Torment in This Life 
and the Hereafter 


Allah said, 
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iAnd l will make those who follow you superior to those who 
disbelieve till the Day of Resurrection. Then you will return to 
Me and I xoill judge behveen you in the matters in which you 
used to dispute. As to those who disbelieve, I will punish them 
with a severe tonnent in this world and in the Hereafter, and 
they will have no helpers.$ 

This is what Allah did to the Jews who disbelieved in Isa 
and the Christians who went to the extreme over him. Allah 
tormented them in this life; they were killed, captured, and 
lost their wealth and kingdoms. Their torment in the Hereafter 
is even worse and more severe, 

i'-fb Ji #»' 'at fk £'■) 

iAnd they have no Waq (defender or protector) against Allah) 
[13:34], 

cAy&i i>£t: \3j) 

iAnd as for those who believe and do righteous good deeds, 
Allah will pay them their reward in full) 

in this life, with victory and domination, and in the Hereafter, 
with Paradise and high grades, 

ioJ&i' tfi V ’P) 



iAnd Allah does not like the wrongdoers.) 

Allah then said, 

% i5 at && 

iThis is what We recite to you of the verses and the Wise 
Reminder.) 

meaning, “What We narrated to you, O Muhammd, regarding 
Isa, his birth and his life, is what Allah conveyed and revealed 
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to you, sent down 
from the Al-Lawh Al- 
Mahfuz (The 
Preserved Tablet). So 
there is no doubt in 
it. Similarly, Allah 
said in Surah 
Maryam-, 
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iSuch is ‘Isa, son of 
Maryam. (It is) a state¬ 
ment of truth, about 
which they doubt (or 
dispute). It befits not 
Allah that He should 
beget a son. Glorified be 
He. When He decrees a 
thing, He only says to 
it : "Be!” and it is. f 
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459. Verily, the likeness of ‘Isa before Allah is the likeness of 
Adam. He created him from dust, then said to him: "Be!" and 
he was 

460. (This is) the truth from your Lord, so be not of those loho 
doubt.^ 

462. Then ivhoever disputes with you concerning him after the 
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knowledge that has come to you, say: "Come, let us call our 
sons and your sotis, our women and your women, ourselves 
and yourselves, then we pray and we invoke Allah’s curse upon 
the liars."} 

<$62. Verily, this is the true narrative, and there is no god 
except Allah. And indeed, Allah is the Almighty, the All- 
Wise.} 

463. And if they turn away, then surely, Allah is All-Aware of 
those who do mischief.} 

The Similarities Between the Creation of Adam and the 
Creation of ‘Isa 

Allah said, 

A- cAf & 

4 Verily, the likeness of ’Isa before Allah} 

regarding Allah’s ability, since He created him without a 
father, 

4is the likeness of Adam}, for Allah created Adam without a 
father or a mother. Rather, 

$ 4J 36 ^ y'J o* 

$He created him from dust , then (He) said to him: "Be!" and 
he was.} 

Therefore, He Who created Adam without a father or a 
mother is able to create Isa, as well, without a father. If the 
claim is made that Isa is Allah's son because he was created 
without a father, then the same claim befits Adam even more. 
However, since such a claim regarding Adam is obviously false, 
then making the same claim about !sa is even more false. 

Furthermore, by mentioning these facts, Allah emphasizes 
His ability, by creating Adam without a male or female, Hawa' 
from a male without a female, and Isa from a mother without 
a father, compared to His creating the rest of creation from 
male and female. This is why Allah said in Surah Maryam , 
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iAnd We made him a sign for mankind} [19:21]. 
Allah said in this Ayah t 


i :^ js * 


i(Thi$ is) the truth from your Lord, so be not of those who 
doubt.} 

meaning, this is the only true story about Isa, and what is 
beyond truth save falsehood? Allah next commands His 
Messenger to call those who defy the truth, regarding Isa, to 
the Mubahalah (the curse). 


The Challenge to the Mubahalah 


Jis t* jJo IjA 4J clU-W 


iThen whoever disputes with you concerning him after the 
knowledge that has come to you, say: "Come, let us call our 
sons and your sons, our zoomen and your women, ourselves 
and yourselves"} for the Mubahalah , 


ithen we pray}, supplicate, 

iand we invoke Allah's curse upon the liars} among the two of us. 

The reason for the call to Mubahalah and the revelation of 
the Ayat from the beginning of this Surah until here, is that a 
delegation from the Christians of Najran (in Yemen) came to 
Al-Madinah to argue about Isa, claiming that he was divine 
and the son of Allah. Allah sent down the beginning of this 
Surah until here, to refute their claims, as Imam Muhammad 
bin Ishaq bin Yasar and other scholars stated. 

Muhammad bin Ishaq bin Yasar said in his famous Sirah, 
"The delegation of Christians from Najran came to the 
Messenger of Allah sg. The delegation consisted of sixty 
horsemen, including fourteen of their chiefs who make 
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decisions. These men were Al-‘Aqib, also known as ‘Abdul- 
Masih, As-Sayyid, also known as Al-Ayham, Abu Harithah bin 
‘Alqamah, of |the family of] Bakr bin Wall and Uways bin Al- 
Harith. They also included, Zayd, Qays, Yazld, Nabih, 
Khuwaylid, ‘Amr, Khalid, ‘Abdullah and Yuhannas. Three of 
these men were chiefs of this delegation, Al-‘Aqib, their leader 
and to whom they referred for advice and decision; As-Sayyid, 
their scholar and leader in journeys and social gatherings; and 
Abu Harithah bin ‘Alqamah, their patriarch, priest and religious 
leader. Abu Harithah was an Arab man from (the family of] 
Bakr bin Wa'il, but when he embraced Christianity, the 
Romans and their kings honored him and built churches for 
him (or in his honor). They also supported him financially and 
gave him servants, because they knew how firm his faith in 
their religion was.”* 1 ' Abu Harithah knew the description of the 
Messenger of Allah Sg from what he read in earlier divine 
Books. However, his otherwise ignorance led him to insist on 
remaining a Christian, because he was honored and had a high 
position with the Christians. 

Ibn Ishaq said, “Muhammad bin JaTar bin Az-Zubayr said 
that, The (Najran) delegation came to the Messenger of Allah 
jg in Al-Madlnah, entered his Masjid wearing robes and 
garments, after the Prophet had prayed the ‘Asr prayer. They 
accompanied a caravan of camels led by Bani Al-Harith bin 
Kah. The Companions of the Messenger of Allah jg who saw 
them said that they never saw a delegation like them after 
that... Then Abu Harithah bin ‘Alqamah and Al-‘Aqib ‘Abdul- 
Masih or As-Sayyid Al-Ayham spoke to the Messenger of Allah 
j£r, and they were Christians like the king (Roman King). 
However, they disagreed about Isa; some of them said, ‘He is 
Allah,’ while some said, ‘He is the son of Allah,’ and some 
others said, ‘He is one of a trinity.’ Allah is far from what they 
attribute to Him.” 

Indeed, these are the creeds of the Christians. They claim 
that Isa is God, since he brought the dead back to life, healed 
blindness, leprosy and various illnesses, told about matters of 
the future, created the shape of birds and blew life into them, 
bringing them to life. However, all these miracles occurred by 


111 Ibn Hisham 2:222. 
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Allah’s leave, so that Isa would be a sign from Allah for 
people. 

They also claim that Isa is the son of Allah, since he did not 
have a father and he spoke when he was in the cradle, a 
miracle which had not occurred by any among the Children of 
Adam before him, so they claim. They also claim that Isa is 
one of a trinity, because Allah would say, *We did, command, 
create and demand.’ They said, ‘If Allah were one, he would 
have said, 1 did, command, create and decide.’ This is why 
they claim that Isa and Allah are one (Trinity). Allah is far 
from what they attribute to Him, and we should mention that 
the Qur’an refuted all these false Christian claims. 

Ibn Ishaq continued, “When these Aijdt came to the 
Messenger from Allah jg, thus judging between him and the 
People of the Book, Allah also commanded the Prophet to 
call them to the Mubahalah if they still refused the truth. The 
Prophet sg called them to the Mubahalah. They said, ‘O Abu Al- 
Qasim! Let us think about this matter and get back to you with 
our decision to what we want to do.’ They left the Prophet jg 
and conferred with Al-‘Aqib, to whom they referred to for 
advice. They said to him, ‘O ‘Abdul-Masih! What is your 
advice?’ He said, ‘By Allah, O Christian fellows! You know that 
Muhammad is a Messenger and that he brought you the final 
word regarding your fellow (Isa). You also know that no 
Prophet conducted Mubahalah with any people, and the old 
persons among them remained safe and the young people grew 
up. Indeed, it will be the end of you if you do it. If you have 
already decided that you will remain in your religion and your 
creed regarding your fellow (Isa), then conduct a treaty with the 
man (Muhammad) and go back to your land.’ They came to the 
Prophet sg and said, ‘O Abu Al-Qasim! We decided that we 
cannot do Mubahalah with you and that you remain on your 
religion, while we remain on our religion. However, send with 
us a man from your Companions whom you are pleased with to 
judge between us regarding our monetary disputes, for you are 
acceptable to us in this regard.’”* 1 ' 

Al-Bukhari recorded that Hudhayfah said, “Al-‘Aqib and As- 
Sayyid, two leaders from Najran, came to the Messenger of 

m 


Ibn Hisham 2 :233. 
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Allah jg seeking to invoke Allah for curses (against whoever is 
unjust among them), and one of them said to the other, ‘Let us 
not do that. By Allah, if he were truly a Prophet and we invoke 
Allah for curses, we and our offspring shall never succeed 
afterwards.’ So they said, *We will give you what you asked and 
send a trusted man with us, just a trusted man.’ The 
Messenger of Allah said; 
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a"Verily, I ivill send a trusted man with you, a truly 
trustworthy man." The Companions of the Messenger of Allah 
all felt eager to be that man. The Messenger sfe said, "O 
Abu 'Ubaydalt bin Al-]arrdh! Stand up.” When Abu 'Ubaydah 
stood up, the Messenger of Allah s* said, "This is the trustee 
of this Ummah.'"» l " 


Al-Bukhari recorded that Anas said that the Messenger 
Allah jg said on another occasion. 
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of 


«Every Ummah has a trustee, and the trustee of this Ummah is 
Abu ‘Ubaydah bin Al-jarrdh.^ 

Imam Ahmad recorded that Ibn ‘Abbas said, “Abu Jahl, may 
Allah curse him, said, *If 1 see Muhammad praying next to the 
Ka‘bah, I will step on his neck.’ The Prophet later said, 
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“Had he tried to do it, the angels zvould have taken him 
publicly. Had the Jeivs wished for death, they would have 
perished and zvould have seen their seats in the Fire. Had those 
who sought Mubdhalah zvith the Messenger of Allah, sfe went 
ahead zvith it, they zvould not have found estates or families 


111 Fath Al-Bari 7 :695. 
121 Fath Al-Bari 7:696. 
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when they returned /lome®.” 1 ' 1 

Al-Bukhan, At-Tirmidhi and An-Nasa’i^ also recorded this 
Hadith, which At-Tirmidhi graded Hasan Sahih. 

Allah then said, 

<■*> 0$ 


iVerily, this is the true narrative} meaning, what we narrated to 
you, O Muhammad, about ‘Isa is the plain truth that cannot be 
avoided, 
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iand none has the right to be worshipped but Allah. And 
indeed, Allah is the All-Mighty, the All-Wise. And if they turn 
away,} by abandoning this truth, 




ithen surely, Allah is All-Aware of those who do mischief.} 

for those who abandon the truth for falsehood commit 
mischief, and Allah has full knowledge of them and will 
subject them to the worst punishment. Verily, Allah is able to 
control everything, all praise and thanks are due to Him, and 
we seek refuge with Him from His revenge. 
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464. Say: "O people of the Scripture: Come to a ivord that is 
just between us and you, that we worship none but Allah the 
same, and that we associate no partners ivilh Him, and that 
none of us shall take others as lords besides Allah." Then, if 
they turn away, say : "Bear witness that we are Muslims."} 


Every Person Knows about Tawhid 

This Ayah includes the People of the Book, the Jews and 
Christians, and those who follow their ways. 


^ Ahmad 1 :248. 

121 Fath Al-Bari 8:595, Tuhfat Al-Ahwadhi 9 17, An-Nasal in Al-Kubra 
6:518. 
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iSay: "O people of the Scripture! Come to a ivord"} 

“Word’ - in Arabic - also means a complete sentence, as 
evident from this Ayah. Allah described this word as being 
one, 

t-I£* f))~} 

4that is the same between us and you}, an honest and righteous 
word that is fair to both parties. Allah then explained this word, 

4&Z $} 


4that we worship none but Allah (Alone), and that we associate 
no partners ivith Him,} 

we worship neither a statue, cross, idol, Taghut (false gods), 
fire or anything else. Rather, we worship Allah Alone without 
partners, and this is the message of all of Allah’s Messengers. 
Allah said, 
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4And We did not send any Messenger before you but We 
revealed to him (saying): "None has the right to be worshipped 
but I (Allah)}, so worship Me (Alone and none else)."} (21:25) 
and. 
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4And verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah (Alone), and avoid (or keep 
away from) Taghiit (all false deities)."} 116:36). Allah said 
next, 


4"and that none of us shall take others as lords besides Allah.”} 

Ibn Jurayj commented, “We do not obey each other in 
disobedience to Allah.” 

4^>A^ & ijUS 4 } 

4Then, if they turn away, say : "Bear witness that we are 
Muslims."} 
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if they abandon this fair call, then let them know that you will 
remain in Islam as Allah has legislated for you. 

We should mention that the letter that the Prophet jg sent to 
Heraclius reads, “In the Name of Allah, the Most Gracious, the 
Most Merciful. From Muhammad, the Messenger of Allah, to 
Heraclius, Leader of the Romans: peace be upon those who 
follow the true guidance. Embrace Islam and you will acquire 
safety, embrace Islam and Allah will grant you a double reward. 
However, if you turn away from it, then you will cany the 
burden of the peasants, and, 
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4"0 people of the Scripture : Come to a word that is the same 
betioeen us and you, that we worship none hut Allah (Alone), 
and that we associate no partners with Him, and that none of 
us shall take others as lords besides Allah.” Then, if they turn 
away, say: "Bear witness that we are Muslims .'V 

Muhammad bin Ishaq and other scholars said that the 
beginning of Surah Al ‘Imran, and more than eighty verses 
thereafter; were revealed about the delegation of Najran. A z- 
Zuhri stated that the people of Najran were the first people to 
pay the Jizyah (tax money paid to the Muslim State). However, 
there is no disagreement that the Ayah that ordained the 
Jizyah [9:29] was revealed after the Fath (conquering Makkah, 
and therefore, after the delegation of Najran came to Al- 
Madinah). So, how can this Ayah [3:64] be contained in the 
Prophet’s letter to Heraclius before the victory of Makkah, and 
how can we harmonize between the statements of Muhammad 
bin Ishaq and Az-Zuhri? The answer is that the delegation of 
Najran came before Al-Hudaybiyyah (before the victory of 
Makkah), and what they paid was in lieu of the Mubahalah\ 
not as Jizyah. The Ayah about the Jizyah was later revealed, 
and its ruling supported what occurred with the Najran 
people. In support of this opinion, we should mention that in 
another instance, the ruling on dividing the booty into one - 
fifth (for the Prophet sg) and four-fifths (for the fighters) agreed 
with the practice of ‘Abdullah bin Jahsh during the raid that he 
led before Badr. An Ayah later on upheld the way ‘Abdullah 
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divided the booty. Therefore, it is possible that the Prophet jfe 
wrote this statement (Say, “O People of the Scripture...’^ in his 
letter to Heraclius before the Ayah was revealed. Later on, the 
Qur’an agreed with the Prophet’s statement, word by word. It is 
also a fact that the Qur’an was revealed in agreement with 
what ‘Umar said regarding the captured disbelievers at Badr, 
the Hijab (Muslim woman code of dress), refraining from 
performing prayer for the hypocrites, and regarding his 
statements: 




4And take you the Maqam (place) of Ibrahim as a place of 
prayer.} (2:125], and, 
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ilt may be if he divorced you (all) that his Lord will give him 
instead of you, wives better than you.} (66:5). 
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465. O people of the Scripture! Why do you dispute about 
Ibrahim, while the Tawrah and the InjU were not revealed till 
after him? Have you then no sense?} 

466. Verily, you are those ivho have disputed about that of 
which you have knowledge. Why do you then dispute 
concerning that of which you have no knowledge? It is Allah 
Who knozvs, and you know not.} 

467. Ibrahim zvas neither a jew nor a Christian, but he was a 
true Muslim Hanifa and he was not of the Mushrikin } 

468. Verily, among mankind who have the best claim to 
Ibrahim are those who followed him, and this Prophet and those 
who have believed. And Allah is the Wali (Protector and 
Helper) of the believers. 
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Disputing with the Jews and Christians About the 
Religion of Ibrahim 

Allah censures the Jews and Christians for their dispute 
with Muslims over Ibrahim Al-KhalU and the claim each group 
made that he was one of them. Muhammad bin Ishaq bin 
Yasar reported that Ibn ‘Abbas said, “The Christians of Najran 
and Jewish rabbis gathered before the Messenger of Allah 
and disputed in front of him. The rabbis said, Ibrahim was 
certainly Jewish.’ The Christians said, ‘Certainly, Ibrahim was 
Christian.* So Allah sent down, 

40 people of the Scripture (Jezvs and Christians)! Why do you 
dispute about Ibrahim 

meaning, Tlow is it that you, Jews, claim that Ibrahim was 
Jew, although he lived before Allah sent down the Tawrah to 
Musa? How is it that you, Christians, claim that Ibrahim was 
Christian, although Christianity came after his time?” 111 This 
is why Allah said, 

4 <*>>&> 


iHave you then no sense 

Allah then said, 
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iVerily, you are those who have disputed about that of which 
you have knowledge. Why do you then dispute concerning that 
of which you have no knowledge ?} 

This Ayah criticizes those who argue and dispute without 
knowledge, just as the Jews and Christians did concerning 
Ibrahim. Had they disputed about their religions, which they 
had knowledge of, and about the Law that was legislated for 
them until Muhammad was sent, it would have been better 
for them. Rather, they disputed about what they had no 
knowledge of, so Allah criticized them for this behavior. Allah 
commanded them to refer what they have no knowledge of to 
He Who knows the seen and unseen matters and Who knows 


m 


At-Tabari 6 :490. 
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the true reality of all things. This is why Allah said, 


ilt is Allah Who knows, and you knoio not.} 
Allah said, 




{Ibrahim was neither a Jeio nor a Christian, but he was a true 
Muslim Hanifa}, shunning Shirk and living in Iman, 


{and he was not of the Mushrikin .} 

This Ayah is similar to the Ayah in Surat Al-Baqarah, 
4 b’-^r jl llji 


{And they say, ",Be Jezos or Christians, then you will be 
guided..."} (2:135], 


Allah said next, 

% % ip; 




{Verily, among mankind who have the best claim to Ibrahim 
are those zoho followed him, and this Prophet and those who 
have believed. And Allah is the Wall (Protector and Helper) of 
the believers.} 

This Ayah means, “The people who have the most right to be 
followers of Ibrahim are those who followed his religion and 
this Prophet, Muhammad §g, and his Companions from the 
Muhajirin, Ansar and those who followed their lead.” Said bin 
Mansur recorded that Ibn Mas*ud said that the Messenger of 
Allah said, 

A- •jp iy. Is? jp 


* Every Prophet had a Wall (supporter, best friend) from among 
the Prophets. My Walt among them is my father Ibrahim, the 
Khalil (intimate friend) of my Lord, the Exalted and Most 
Honored» 


The Prophet jfe then recited, 
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4 Verily, among mankind 
who have the best claim 
to Ibrahim are those who 
followed him.. .^ ,1] 
Allah’s statement, 
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iAnd Allah is the Wall 
(Protector and Helper) 
of the believers. £ 
means, Allah is the 
Protector of all those 
who believe in His 
Messengers. 
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469. A party of the People of the Scripture wish to lead you 
astray. But they shall not lead astray anyone except themselves, 
and they perceive not.} 

470. "O People of the Scripture! Why do you disbelieve in the 
Ayat of Allah, while you bear witness."} 


111 Said bin Mansur 3; 1047. 
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471. "O People of the Scripture! Why do you mix truth with 
falsehood and conceal the truth tohile you know?"} 

472. And a party of the People of the Scripture say: "Believe in 
the mowing in that which is revealed to the believers, and 
reject it at the end of the day, so that they may turn back.} 

473. And believe no one except the one who follows your 
religion." Say (O Prophet): " Verily, right guidance is the 
guidance of Allah." (And they say:) "Do not believe that 
anyone can receive like that which you have received, otherwise 
they would engage you in argument before your Lord." Say: 
"All the bounty is in the Hand of Allah; He grants to whom 
He wills. And Allah is All-Sufficient for His creatures' needs, 
All-Knozoer."} 

474. He selects for His Mercy whom He wills and Allah is the 
Oioner of great bounty.} 


The Envy the Jews Feel Towards Muslims; Their Wicked 
Plots Against Muslims 

Allah states that the Jews envy the faithful and wish they 
could misguide them. Allah states that the punishment of this 
behavior will fall back upon them, while they are unaware. 
Allah criticizes them, 


<0 People of the Scripture!: Why do you disbelieve in the Ayat 
of Allah, while you bear ivitness.} 

You know for certain that Allah’s Ayat are true and authentic, 


40 People of the Scripture: Why do you mix truth with 
falsehood and conceal the truth ivhile you know? } 

by hiding what is in your Books about the description of 
Muhammad while you know what you do. 




4And a party of the People of the Scripture say: "Believe in the 
mowing in that which is revealed to the believers, and reject it 
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at the ettd of the day,} 

This is a wicked plan from the People of the Book to deceive 
Muslims who are weak in the religion. They decided that they 
would pretend to be believers in the beginning of the day, by 
attending the dawn prayer with the Muslims. However, when 
the day ended, they would revert to their old religion so that 
the ignorant people would say, “They reverted to their old 
religion because they uncovered some shortcomings in the 
Islamic religion.” This is why they said next. 

iso that they may turn back.} Ibn Abi Najih said that Mujahid 
commented about this Ayah , which refers to the Jews, “They 
attended the dawn prayer with the Prophet and disbelieved 
in the end of the day in order to misguide the people. This way, 
people would think that they have uncovered shortcomings in 
the religion that they briefly followed. 

<&1 & & 


4 "And believe no one except the one who follows your religion." 

They said, do not trust anyone with your secret knowledge, 
except those who follow your religion. Therefore, they say, do 
not expose your knowledge to Muslims in order to prevent 
them from believing in it and, thus, use it as proof against 
you. Allah replied, 

o[ 


iSay: (O Prophet) "Verily, right guidance is the guidance of 
Allah"} 


Allah guides the hearts of the faithful to the perfect faith 
through the clear Ayat , plain proofs and unequivocal evidence 
that He has sent down to His servant and Messenger 
Muhammad jg. This occurs, O you Jews, even though you hide 
the description of Muhammad the unlettered Prophet whom 
you find in your Books that you received from the earlier 
Prophets. Allah’s statement; 


t BjJ ofy 


m 


At-Tabari 6:508. 
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4(And they say:) "Do not believe that anyone can receive like 
that which you have received, otherwise they would engage you 
in argument before your Lord.”} 

They say, “Do not disclose the knowledge that you have to 
the Muslims, to prevent them from learning it and thus 
becoming your equals. They will be even better because they 
will believe in it or will use it against you as evidence with 
your Lord, and thus establish Allah’s proof against you in this 
life and the Hereafter.” Allah said, 




4Say: "All the bounty is in the Hand of Allah; He grants to 
whom He wills.} 


meaning, all affairs are under His control, and He gives and 
takes. Verily, Allah gives faith, knowledge and sound 
comprehension to whomever He wills. He also misguides 
whomever He wills by blinding his sight, mind, sealing his 
heart, hearing and stamping his eyes closed. Allah has the 
perfect wisdom and the unequivocal proofs. 


^ , vt ^ —LaM 



c?$ 


}And Allah is All-Sufficient for His creatures' needs, All- 
Knoioer.” He selects for His mercy whom He wills and Allah is 
the Owner of great bounty.} 

meaning, He has endowed you, O believers, with tremendous 
virtue, in that He honored your Prophet Muhammad jg over all 
other prophets, and by directing you to the best Shari’ah there 
is. 



475. Among the People of the Scripture is he who, if entrusted 
with a Qintdr (a great amount of wealth), will readily pay it 
back; and among them there is he who, if entrusted with a 
single silver coin, will not repay it unless you constantly stand 
demanding, because they say: "There is no blame on us to 
betray and take the properties of the illiterates (Arabs).” But 
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they tell a lie against Allah while they knmo it.} 

476. Yes, whoever fulfills his pledge and fears Allah much; 
verily, then Allah loves the Muttaqin (the pious).} 

How Trustworthy Are the Jews? 

Allah states that there are deceitful people among the Jews. 
He also warns the faithful against being deceived by them, 
because some of them, 

lids o\ &} 

4if entrusted with a Qintar (a great amount)} of money, 


iioill readily pay it back;} This Ayah indicates that this type 
would likewise give what is less than a Qintar, as is obvious. 
However, 




iand among them there is he who, if entrusted with a single 
silver coin, ivill not repay it unless you constantly stand 
demanding, ^ 

and insisting on acquiring your rightful property. If this is 
what he would do with one Dinar, then what about what is 
more than a Dinar? We mentioned the meaning of Qintar in 
the beginning of this Surah, while the value of Dinar is well 
known. Allah’s statement, 

s# 4 & S4 


^because they say: "There is no blame on us to betray a?id take 
the properties of the illiterates (Arabs)."} 
means, what made them reject the truth (or what they owed) 
is that they said, “There is no harm in our religion if we eat 
up the property of the unlettered ones, the Arabs, for Allah 
has allowed it for us.” Allah replied, 

ijHf jf £ 

iBut they tell a lie against Allah while they kjmv it.} 

for they invented this lie and word of misguidance. Rather, 
Allah would not allow this money for them unless they had a 
right to it. 
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‘Abdur-Razzaq recorded that Sa'sa'ah bin Yazld said that a 
man asked Ibn ‘Abbas, “During battle, we capture some 
property belonging to Ahl Adh-Dhimmah)' ] such as chickens 
and sheep.” Ibn ‘Abbas said, “What do you do in this case?” 
The man said, “We say that there is no sin (if we confiscate 
them) in this case.” He said, “That is what the People of the 
Book said, 

ite- *4$ 4 & 

4 There is no blame on us to betray and take the properties of 
the illiterates (Arabs).} 

Verily, if they pay the Jizyah, then you are not allowed their 
property, except when they willingly give it up.” 121 

Allah then said, 

4j' 

iYes, whoever fulfills his pledge and fears Allah much,} 

fulfills his promise and fears Allah among you, O People of the 
Book, regarding the covenant Allah took from you to believe in 
Muhammad when he is sent, just as He took the same 
covenant from all Prophets and their nations. Whoever avoids 
Allah’s prohibitions, obeys Him and adheres to the Shari'ah 
that He sent with His Final Messenger and the master of all 
mankind. 




iverily, then Allah loves the Muttaqin.} 

Yj jb-flrS* j (*♦* yji L*j ^ ') j ail a+w 5 ^} 

<;** s-i % 4 & 4^ 


477. Verily, those who purchase a small gain at the cost of 
Allalt's covenant and their oaths, they slwll have no portion in 
the Hereafter (Paradise). Neither will Allah speak to them nor 
look at them on the Day of Resurrection, nor will He purify 
them, and they shall have a painful torment.} 


Jews and Christians living under Muslim control. 
* 2 * Tafsir ‘Abdur-Razzaq 1 :123. 
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There is No Share in the Hereafter for Those Who Break 
Allah’s Covenant 

Allah states that whoever prefers the small things of this 
short, soon to end life, instead of fulfilling what they have 
promised Allah by following Muhammad $g, announcing his 
description [from their books] to people and affirming his truth, 
then, 

4 $ 

4 they shall have no portion in the Hereafter 
They will not have a share or part in the Hereafter’s rewards, 

fji r&l «»■ 'iffy 

4Neither will Allah speak to them nor look at them on the Day 
of Resurrection } 

with His mercy. This Ayah indicates that Allah will not speak 
words of kindness nor look at them with any mercy, 

4nor zoill He purify them} from sins and impurities. Rather, He 
will order them to the Fire, 

4<jj\ 4>& 

4and they shall have a painful torment.} 

There are several Hadiths on the subject of this Ayah, some 
of which follow. 


The First Hadith 


Imam Ahmad recorded that Abu Dharr said, “The Messenger 
of Allah jg said, 


4,1k ij iiioii f>; >L; ij .S»i i Uw 


:Jl* 


"There are three persons ivhom Allah will not speak to, look at 
on the Day of Resurrection or purify, and they shall taste a 
painful torment. I said, 'O Messenger of Allah! Who are they, 
may they gain failure and loss?' He said, repeating this 
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statement thrice, 'The Musbil (man whose clothes reach beloiv 
the ankles), he who swears while lying so as to sell his 
merchandize and the one who gives charity and reminds people 
ofit).'»” [l] 

This was also recorded by Muslim, and the collectors of the 
SunanJ 21 

Another Hadlth 

Imam Ahmad recorded that ‘Adi bin ‘Amlrah Al-Kindi said, 
“Imru’ Al-Qays bin ‘Abis, a man from Kindah, disputed with a 
man from Hadramut in front of the Messenger of Allah sg 
concerning a piece of land. The Prophet sg required the man 
from Hadramut to present his evidence, but he did not have 
any. The Prophet jg required Imru’ Al-Qays to swear to his 
truthfulness, but the man from Hadramut said, ‘O Messenger 
of Allah! If you only require him to swear, then by the Lord of 
the Ka'bah (Allah), my land is lost.’ The Messenger of Allah jg 
said, 

j^J j* ^ Jt. <ol5 jX, iff- wiL>- 

“Whoever siuears while lying to acquire the property of others, 
will meet Allah while He is angn/ with him.*” 

Raja’ one of the narrators of the Hadith, said that the 
Messenger of Allah jg then recited, 

-i 

4Verily, those who purchase a small gain at the cost of AlWt's 
covenant and their oaths... $ 

Imru* Al-Qays said, What if one forfeits this dispute, what 
will he gain, O Messenger of Allah?’ The Prophet ^ answered, 
‘Paradise.’ Imru’ Al-Qays said, ‘Bear witness that I forfeit all the 
land for him.”^ 31 An-Nasa’i also recorded this Hadith ^ 

f 1 * Ahmad 5:148. 

^ Muslim 1 :102, Abu Dawud 4:346, Tuhfat Al-Ahwadhi 4:401, An- 
Nasal 7 :245, Ibn Majah 2:744. 

Ahmad 4 :191. 

An-Nasal in Al-Kubra 3:486. 
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Another Hadith 


Imam Aljmad recorded that ‘Abdullah said that the 
Messenger of Allah said, 


‘ i^ <£ Lf; t>pU UJ jyj 

«ocii 4* & 


1 Whoever takes a false oath to deprive a Muslim of his property 
will meet Allah while He is angry with him.® 


Al-Ash‘ath said, “By Allah! This verse was revealed 
concerning me. I owned some land with a Jewish man who 
denied my right, and I complained against him to the 
Messenger of Allah. The Prophet ^ asked me, *Do you have 
evidence?’ I said, 1 don’t have evidence.’ He said to the Jew, 
Take an oath then.’ I said, ‘O Allah’s Messenger! He will take a 
(false) oath immediately, and I will lose my property.’ Allah 
revealed the verse. 


£5 'ujti 6 ^ 


iVerily, those who purchase a small gain at the cost of Allah's 
covenant and their oaths...y^ 

The Two SahVis recorded this Hadith J 21 


Another Hadith 


Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 


- & <zL jfjj iJjIp J J*-j '^4 

E (J 4 J J oUa£-i i UUJ ^ L j j — Uil5 


«Tltree persons whom Allah shall not speak to on the Day of 
Resurrection, or look at, or purify them, and they shall taste a 
painful torment. (They are) a man who does not give the 
wayfarer some of the water that he has; a man who swears, 
while lying, in order to complete a sales transaction after the 
'Asr prayer; and a man who gives his pledge of allegiance to an 


111 Ahmad 1:379. 

[2 ' Fath Al-Bari 5:336, Muslim 1:122. 
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mm 

ji>j y^J ^il 

d' JA; j»-j (? p^J'j 


Imam (Muslim Ruler), 
and if the Imam gives 
him (something), he ful¬ 
fills the pledge, but if 
the Imam does not give 
him, he does not fulfill 
the pledge*. 111 

Abu Dawud and At- 
Tirmidhi* 2 ’ also 
recorded this Hadith, 
and At-Tirmidhi 
graded it Hasan 


=1^-31 £ U 1 4i) 1 -X>1 i] j 
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Sahih. 
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478. And verily, among 
them is a party who 
distort the Book with their tongues, so that you may think it is from 
the Book, but it is not from the Book, and they say: "This is from 
Allah," but it is not from Allah; and they speak a lie against Allah 
while they know it 


The Jews Alter Allah’s Words 

Allah states that some Jews, may Allah’s curses descend on 
them, distort Allah’s Words with their tongues, change them 
from their appropriate places, and alter their intended 
meanings. They do this to deceive the ignorant people by 
making it appear that their words are in the Book of Allah. 

111 Ahmad 2:480. 

^ Abu Dawud 3:749, Tuhfat Al-Ahwadhi 5:218. 
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They attribute their own lies to Allah, even though they know 
that they have lied and invented falsehood. Therefore, Allah 
said, 

in: ps 

iand they speak a lie against Allah while they know it.} 

Mujahid, Ash-Shahi, Al-Hasan, Qatadah and Ar-Rabi' bin 
Anas said that, 

iwho distort the Book with their tongues,} 
means, “They alter them (Allah’s Words).” ,1) 

Al-Bukhari reported that Ibn ‘Abbas said that the Ayah 
means they alter and add although none among Allah’s creation 
can remove the Words of Allah from His Books, they alter and 
distort their apparent meanings. Wahb bin Munabbih said, “The 
Tawrah and the Injll remain as Allah revealed them, and no 
letter in them was removed. However, the people misguide 
others by addition and false interpretation, relying on books that 
they wrote themselves. Then, 

& Li i* ^ It fr 


ithey say: "This is from Allah," but it is not from Allah;} 


As for Allah’s Books, they are still preserved and cannot be 
changed.” Ibn Abi Hatim recorded this statement. However, if 
Wahb meant the books that are currently in the hands of the 
People of the Book, then we should state that there is no 
doubt that they altered, distorted, added to and deleted from 
them. For instance, the Arabic versions of these books contain 
tremendous error, many additions and deletions and 
enormous misinterpretation. Those who rendered these 
translations have incorrect comprehension in most, rather, all 
of these translations. If Wahb meant the Books of Allah that 
He has with Him, then indeed, these Books are preserved and 
were never changed. 


4 ;;jr ^ yy p ^ 


m 


Ibn Abi H&tim 2:361. 
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479. It is not (possible) for any human being to whom Allah 
has given the Book and Al-Hukm and prophethood to say to the 
people: "Be my ivorshippers rather than Allah’s." On the 
contrary (lie would say): "Be you Rabbaniyyun, because you 
are teaching the Book, and you are studying it."} 

480. Nor would he order you to take angels and Prophets for 
lords. Would he order you to disbelieve after you have 
submitted to Allah's will?} 


No Prophet Ever Called People to Worship him or to 
Worship Other Than Allah 

This Ayah [3:79] means, it is not for a person whom Allah 
has given the Book, knowledge in the Law and prophethood to 
proclaim to the people, “Worship me instead of Allah,” 
meaning, along with Allah. If this is not the right of a Prophet 
or a Messenger, then indeed, it is not the right of anyone else 
to issue such a claim. 

This criticism refers to the ignorant rabbis, priests and 
teachers of misguidance, unlike the Messengers and their 
sincere knowledgeable followers who implement their 
knowledge; for they only command what Allah commands 
them, as their honorable Messengers conveyed to them. They 
also forbid what Allah forbade for them, by the words of His 
honorable Messengers. The Messengers, may Allah’s peace and 
blessings be on all of them, are the emissaries between Allah 
and His creation, conveying Allah’s Message and Trust. The 
messengers indeed fulfilled their mission, gave sincere advice 
to creation and conveyed the truth to them. Allah’s statement, 


if 


•<£ ££ ->£2 Vy'f &',} 


40n the contrary (he would say), "Be you Rabbaniyyun, 
because you are teaching the Book, and you are studying it.”} 

means, the Messenger recommends the people to be 
Rabbaniyyun. Ibn ‘Abbas, Abu Razln and several others said 
that Rabbaniyyun means, “Wise, learned, and forbearing.”* 11 

111 Ibn Abi HStim 2:365. 



198 


Tafsir ttm Kathir 


Ad-Dahhak commented concerning Allah’s statement, 


C' »'* 


Cf 3 'J&C,} 


4 because you are teaching the Book, and you are studying it. ^ 

“Whoever learns the Qur’an deserves to become a Faqth 
(learned).” 

Cf 3 } 


iand you are studying it}, preserving its words. 
Allah then said, 

iSjiS J pjki •))} 


iNor would he order you to take angels and Prophets for lords.} 

The Prophet does not command worshipping other than Allah, 
whether a sent Messenger or an angel. 




iWoidd he order you to disbelieve after you have submitted to 
Allah's will?} 


meaning, he would not do that, for whoever calls to 
worshipping other than Allah, will have chilled to Kufr. The 
Prophets only call to Iman which commands worshipping Allah 
Alone without partners. Allah said in other Ay at, 

‘0 VI V $ 4\ Vi Sji if %} 


iAnd We did not send any Messenger before you (O 
Muhammad sg ) but We revealed to him (saying): "None has 
the right to be worshipped but 1, so worship Me".} (21:25], 


icjjt\ \f^ 3 & \>j& 4 cjl; ^j} 


}And verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah (Alone), and avoid Tdghut (all 
false deities)."} (16:36], and, 


4' if*~r^ yjj if Llij biiyi If Jf^j} 


iAttd ask those of Our Messengers whom We sent before you: 
"Did We ever appoint gods to be worshipped besides the Most 
Gracious (Allah)?"} [43:45] 

Allah said concerning the angels, 
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4A«d i/ any o/ them should say: "Verily, I am a god besides 
Him (Allah)," such a one We should recompense with Hell. 
Thus We recompense the wrongdoers [21:29]. 


5 ^ jM; 2 fZgS i^r* <k t3 

ju foa i# Vi & i&fc ^ Q 


481. And (remember) when Allah took the covenant of the 
Prophets, saying: "Take whatever I gave you from the Book 
and Hikmah, and afterwards there will come to you a 
Messenger confirming what is with you; you must, then, 
believe in him and help him." Allah said: "Do you agree (to it) 
and will you take up Isri?” They said: "We agree." He said: 
"Then bear witness; and I am with you among the 
witnesses. '> 

482. Then whoever turns away after this, they are the 
rebellious 


Taking a Pledge From the Prophets to Believe in Our 
Prophet, Muhammad jg 


Allah states that He took a pledge from every Prophet whom 
He sent from Adam until Isa, that when Allah gives them the 
Book and the Hikmah, thus acquiring whatever high grades 
they deserve, then a Messenger came afterwards, they would 
believe in and support him. Even though Allah has given the 
Prophets the knowledge and the prophethood, this fact should 
not make them refrain from following and supporting the 
Prophet who comes after them. This is why Allah, the Most 
High, Most Honored, said 




«X3 


Sit 


S3 & 


4And (remember) when Allah took the covenant of the 
Prophets, saying: "Take whatever I gave you from the Book 
and Hikmah.'y 
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meaning, if I give you the Book and the Hikmah, 



< > •>' 
0 




u 


3^ 


i"atid afterwards there will come to you a Messenger 
confirming what is with you; you must, then, believe in him 
and help him." Allah said, "Do you agree (to it) and will you 
take up Isri?"} 

Ibn ‘Abbas, Mujahid, Ar-Rabl‘, Qatadah and As-Suddi said 
that TsrC means, “My covenant.” 11 ' Muhammad bin Ishaq said 
that, 




ilsri} means, “The responsibility of My covenant that you 
took,”' 2 ' meaning, the ratified pledge that you gave Me. 


jdu dy ,>> Ot (Xm bij 


iThey said: "We agree." He said: "Then bear witness; and I 
am zvith you among the witnesses." then whoever turns away 
after this,”} 

from fulfilling this pledge and covenant, 


ithey are the rebellious.} ‘Ali bin Abi Talib and his cousin 
‘Abdullah bin ‘Abbas said, “Allah never sent a Prophet but after 
taking his pledge that if Muhammad jg were sent in his 
lifetime, he would believe in and support him.”' 3 ' Allah 
commanded each Prophet to take a pledge from his nation that 
if Muhammad were sent in their time, they would believe in 
and support him. Tawus, Al-Hasan Al-Basri and Qatadah said, 
“Allah took the pledge from the Prophets that they would 
believe in each other”, and this statement does not contradict 
what ‘Ali and Ibn ‘Abbas stated. 

Therefore, Muhammad is the Final Prophet until the Day 
of Resurrection. He is the greatest Imam, who if he existed in 


111 Ibn Abi Hatim 2:373,374. 
121 Ibn Abi Hatim 2:273. 

131 At-Tabari 6:555. 
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any time period, 
deserves to be obeyed, 
rather than all other 
Prophets. This is why 
Muhammad jg led the 
Prophets in prayer 
during the night of 
/sra' when they 
gathered in Bayt Al- 
Maqdis (Jerusalem). 
He is the intercessor 
on the Day of 
Gathering, when the 
Lord comes to judge 
between His servants. 
This is Al-Maqam Al- 
Mahmud. (the praised 
station) [refer to 
17:79] that only 
Muhammad deserves, 
a responsibility which 
the mighty Prophets 
and Messengers will 
decline to assume. 
However, Muhammad 
3 g will carry the task 
of intercession, may Allah’s peace and blessings be on him. 
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483. Do they seek other than the religion of Allah, while to 
Him submitted all creatures in the heavens and the earth, 
willingly or unwillingly. And to Him shall they all be 
returned 

484. Say : "We believe in Allah and in what has been sent 
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down to us, and what was sent down to Ibrahim, Ismd'il, 
Ishaq, Ya'qub and Al-Asbdt, and what was given to Musa, 'Isa 
and the Prophets from their Lord. We make no distinction 
between one another among them and to Him (Allah) we have 
submitted.”} 

485. And whoever seeks a religion other than Islam, it will 
never be accepted of him, and in the Hereafter he will be one of 
the losers.} 


The Only Valid Religion To Allah is Islam 

Allah rebukes those who prefer a religion other than the 
religion that He sent His Books and Messengers with, which is 
the worship of Allah Alone without partners, to Whom, 

4*-jji'j 4 ,'Jj} 


isubmitted all creatures in the heavens and the earth,} 
Willingly, or not. Allah said in other Ayat, 


4And unto Allah (Alone) falls in prostration whoever is in the 
heavens and the earth, willingly or unwillingly.} [13:15], and, 


k *3 ? &£ j] f&} 

V j, — y Cj oylfJl 4 £ lijj <5^ 

1 * >/•> .*• ' >'*'■" * >P's- ' 


4Have they not observed things that Allah has created : (how) 
their shadows incline to the right and to the left, making 
prostration unto Allah, and they are lowly? And to Allah 
prostrate all that is in the heavens and all that is in the earth, 
of the moving creatures and the angels, and they are not proud. 
They fear their Lord above them, and they do what they are 
commanded} [16:48-50]. 

Therefore, the faithful believer submits to Allah in heart and 
body, while the disbeliever unwillingly submits to Him in body 
only, since he is under Allah’s power, irresistible control and 
mighty kingship that cannot be repelled or resisted. Wald' 
reported that Mujahid said that the Ayah, 
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J y’jilil' q ^ (XXl iilj^ 


iWhile to Him submitted all creatures in the heavens and the 
earth, willingly or unwillingly}, is similar to the Ayah, 


4lii J u^L> jj£ i>* >4^- ojlj) 


4 And verily, if you ask them: “Wlw created the heavens and 
the earth?” Surely, they will say: "Allah"}^ [39:38J. 

He also reported that Ibn ‘Abbas said about, 


iwhile to Him submitted all creatures in the heavens and the 
earth, willingly or unwillingly.} 

“When He took the covenant from them.” ,2) 


4^140 


iAnd to Him shall they all be returned} 

on the Day of Return, when He will reward or punish each 
person according to his or her deeds. 

Allah then said, 

4\LS 3j Zj Xt 0 


iSay: "We believe in Allah and in what has been sent dmvn to 
us} the Qur’an, 


f-g&l & jy* Zy} 


iand what was sent down to Ibrahim, Ismai'l, Ishaq, Ya'qub} 
the scriptures and revelation, 




iand the Asbat,} the Asbat are the twelve tribes who 
originated from the twelve children of Israel (Ya'qub). 

iand what was given to Musa, 'Isa} the Tawrah and the Injfl, 


1,1 At-Tabari 6:565. 

121 At-Tabari 6:565. Refer to 7:172-173. 
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Ji 

iand the Prophets from their Lord.} 
and this encompasses all of Allah’s Prophets. ' 

4J& v} 

iWe make no distinction between one another among them} 
we believe in all of them. 


4And to Him (Allah) we have submitted (in Islam)} 

Therefore, faithful Muslims believe in every Prophet whom 
Allah has sent and in every Book He revealed, and never 
disbelieve in any of them. Rather, they believe in what was 
revealed by Allah, and in every Prophet sent by Allah. Allah 
said next, 

pA-t' C^'l} 

4And whoever seeks a religion other than Islam, it will never be 
accepted of him,} 

whoever seeks other than what Allah has legislated, it will not 
be accepted from him, 

4'cf-jrf^ ip j j*j} 


iand in the Hereafter he will be one of the losers.} 
As the Prophet ^ said in an authentic Hadith, 


«Whoever commits an action that does not conform to our 
matter (religion) then it is rejected*) 1 ^ 


'"u S'*St" ' t 1 ^ I 

<>*■ o’ j jUi Uy ai>1 y 

Ail l J ;A;VCjuX!Ul >»yll aIj(j 

4 *y, jy**- o£ jJu \j» 


II! 


Fath Al-Bari 5 :355. 
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486. How shall Allah guide a people who disbelieved after their 
belief and after they bore witness that the Messenger is true and 
after clear proofs came to them? And Allah guides not the 
people who are wrongdoers. 

487. They are those whose recompense is that on them (rests) 
the curse of Alldlt, of the angels and of all mankind .} 

488. They will abide therein. Neither will their torment be 
lightened nor will it be delayed or postponed.} 

489. Except for those who repent after that and do righteous 
deeds. Verily, Alldlt is Oft-Forgiving, Most Merciful.} 


Allah Does Not Guide People Who Disbelieve After they 
Believed, Unless They Repent 

Ibn Jarir recorded that Ibn ‘Abbas said, “A man from the 
Ansar embraced Islam, but later reverted and joined the 
polytheists. He later on became sorry and sent his people to, 
‘Ask the Messenger of Allah for me, if I can repent.’ Then, 

iiif i Slf} 

4Hoiv shall Allah guide a people who disbelieved after their 
belief} until, 


A pi 


4 Verily, Allah is Oft-Forgiving, Most Merciftil.} 

was revealed and his people sent word to him and he re¬ 
embraced Islam.”’ 11 

This is the wording recorded by An-Nasa’i, Al-Hakim and Ibn 
Hibban.’ 2 ’ Al-Hakim said, “Its chain is Sahih and they did not 
record it.” 

Allah’s statement, 


4 Hoio shall Allah guide a people who disbelieved after their 
belief and after they bore witness that the Messenger is true and 
after clear proofs came to them? 


111 At-Tabari 6 :572. 

121 An-Nasa’i in Al-Kubrd 6:311, Al Hakim 4 :366, Ibn Hibban 6:323. 
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means, the proofs and evidences were established, testifying 
to the truth of what the Messenger was sent with. The truth 
was thus explained to them, but they reverted to the darkness 
of polytheism. Therefore, how can such people deserve 
guidance after they willingly leapt into utter blindness? This is 
why Allah said, 


iAnd Allah guides not the people who are wrongdoers.$ 

He then said, 

$ x&r&U pm 

iThey are those whose recompense is that on them (rests) the 
curse of Allah, of the angels and of all mankind.} 

Allah curses them and His creation also curses them. 


iThey will abide therein} in the curse, 




iNeither will their torment be lightened nor ivill it be delayed 
or postponed.} 

for, the torment will not be lessened, not even for an hour. 
After that, Allah said, 


t < 




jCi hi * * ' 


^Except far those who repent after that and do righteous deeds. 
Verily , Allah is Oft-Forgiving, Most Merciful.} 


This Ayah indicates Allah’s kindness, graciousness, 
compassion, mercy and favor on His creatures when they 
repent to Him, for He forgives them in this case. 

p tek & 3 & ^ \& y? & 

& p, \& <$ k 

P ® PJ x ti ifccil X'i 


490. Verily, those who disbelieved after their belief and then 
went on increasing in their disbelief never will their repentance 
be accepted. And they are those who are astray.} 
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491. Verily, those who disbelieved, and died while they were 
disbelievers, the (whole) earth full of gold will not be accepted 
from anyone of them if they offered it as a ransom. For them is 
a painful torment and they will have no helpers.} 


Neither Repentance of the Disbeliever Upon Death, Nor 
His Ransoming Himself on the Day of Resurrection Shall 
be Accepted 


Allah threatens and warns those who revert to disbelief after 
they believed and who thereafter insist on disbelief until death. 
He states that in this case, no repentance shall be accepted 
from them upon their death. Similarly, Allah said, 


4And of no effect is the repentance of those who continue to do 
evil deeds until death faces one of them} |4:18). 


This is why Allah said. 



r* 








inever will their repentance be accepted. And they are those 
who went astray.} 

to those who abandon the path of truth for the path of 
wickedness. Al-Hafiz Abu Bakr Al-Bazzar recorded that Ibn 
‘Abbas said that some people embraced Islam, reverted to 
disbelief, became Muslims again, then reverted from Islam. 
They sent their people inquiring about this matter and they 
asked the Messenger of All&h sg. On that, this Ayah was 
revealed, 


0ST 2 \& sji 


4Verily, those who disbelieved after their belief and then went 
on increasing in their disbelief never will their repentance be 
accepted}. The chain of narration is satisfactory.' 1 ' 

Thereafter, Allah said, 


iSs ^2 & 


' 1 ' Ad-Durr Al-Manthur 2 : 258 . 





208 


Tgfsir Ibtt Kathir 


iVerily, those who disbelieved, and died while they were 
disbelievers, the (whole) earth full of gold will not be accepted 
from anyone of them even if they offered it as a ransom .> 

Those who die while disbelievers, shall have no good deed 
ever accepted from them, even if they spent the earth’s fill of 
gold in what was perceived to be an act of obedience. The 
Prophet jg was asked about ‘Abdullah bin Jud'an, who used to 
be generous to guests, helpful to the indebted and who gave 
food (to the poor); will all that benefit him? The Prophet said, 


“Oi-d' f ji Jrk 


'r'J 


:>jJI ^ ji: jU i!j 


“No, for not even one day during his life did he pronounce, 'O 
my Lord! Forgive my sins on the Day of Judgment, b 111 

Similarly, if the disbeliever gave the earth’s full of gold as 
ransom, it will not be accepted from him. Allah said, 

4 ioii. Yj Jj* ^ ji Yj)> 


4.. .nor shall compensation be accepted from him, nor sluill 
intercession be of use to him,}\2:123\, and 

4.. .0n which there will be neither mutual bargaining nor 
befriending [14:31], and, 


if, t j U ^ j) jfj' o)> 

4 Jlii & i'+Of jfy Joe 


4 Verily, those who disbelieve, if they had all that is in the 
earth, and as much again therewith to ransom themselves 
thereby from the torment on the Day of Resurrection, it would 
never be accepted of them, and theirs would be a painful 
tonnenfy [5:36]. 


This is why Allah said here, 


3% y $ \%c 3 vg hX i\4 



HI 


Muslim 1 :196. 
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^ Verily, those who disbelieved, and died while they were 
disbelievers, the (whole) earth full of gold will not be accepted 
from anyone of them if they offered it as a ransom 

The implication of this Ayah is that the disbeliever shall 
never avoid the torment of Allah, even if he spent the earth’s 
fill of gold, or if he ransoms himself with the earth’s fill of 
gold, - all of its mountains, hills, sand, dust, valleys, forests, 
land and sea. 

Imam Ahmad recorded that Anas said that the Messenger of 
Allah said, 


' J yCs oa>_j I yj - j; 

ji NJ Jbi t* : J_jij j-- : J j*-? ‘Jy-* 4 r'-> 

)jt iS'ji t«J ‘ f 'jt _r~ f ’ l — 

p, 4,3 U fitfjj; oJU-j ^ U :iJ jdll Jil j* 

I t pju >—j j ! .J?l-Ai fil I .4 J ^ 


»A man from among the people of Paradise will be brought and 
Allah will ask him, "O son of Adam! How did you find your 
dwelling?" He will say, "O Lord, it is the best dwelling." 
Allah will say, ",Ask and wish." The man will say, "I only ask 
and wish that You send me back to the world so that I am killed 
ten times in Your cause," because of the honor of martyrdom he 
would experience. A man from among the people of the Fire 
will be brought, and Allah will say to him, "O son of Adam! 
How do you find your dwelling?" He will say, "It is the worst 
dwelling, O Lord." Allah will ask him, "Would you ransom 
yourself from Me with the earth's fill of gold?" He will say, 
"Yes, O Lord." Allah will say, "You have lied. I asked you to 
do wlwt is less and easier than that, but you did not do it," 
and he will be sent back to the Fire.* 111 


This is why Allah said, 

i£ $ 4 >' j * 


111 Ahmad 3:207. 
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iFor them is a painful 
torment and they will 
have no helpers.} 

for they shall not 
have anyone who will 
save them from the 
torment of Allah or 
rescue them from His 
painful punishment. 

4 \& &. Iti \)€ J} 

44 £ * &* c iU 

492. By no means shall 
you attain Al-Birr, un¬ 
less you spend of that 
which you love; and 
whatever of good you 
spend, Allah knows it 
well.} 




Al-Birr is Spending 
from the Best of 
One's Wealth 

In his Tafsir, Wald' reported, that ‘Amr bin Maymun said 
that 


4By no means shall you attain Al-Birr} is in reference to attaining 
Paradise.* 1 ' 

Imam Ahmad reported that Anas bin Malik said, “Abu 
Talhah had more property than any other among the Ansar in 
Al-Madlnah, and the most beloved of his properly to him was 
Bayruha’ garden, which was in front of the (Messenger’s) 
Masjid. Sometimes, Allah’s Messenger used to go to the 
garden and drink its fresh water.” Anas added, “When these 
verses were revealed, 

m 


At-Tabari : 6:587. 
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4M i2* ^ &■ Uu: 


^By no means shall you attain Al-Birr unless You spend of that 
which you love,} 


Abu Talhah said, ‘O Allah’s Messenger! Allah says, 





4By no means shall you attain AI-Birr, unless you spend of 
that which you love; ^ 

No doubt, Bayruha’ garden is the most beloved of all my 
property to me. So I want to give it in charity in Allah’s cause, 
and I expect its reward and compensation from Allah. O 
Allah’s Messenger! Spend it where Allah makes you think is 
feasible.’ On that, Allah’s Messenger jg said, 


^ ljl icaw jiSj idti dti ^1 j dl* till 

' . " 


*Well-done! It is profitable property, it is profitable property. I 
have heard what you have said, and I think it would be proper 
if you gave it to your kith and kin .» 

Abu Talhah said, 1 will do so, O Allah's Messenger.' Then 
Abu Talhah distributed that garden among his relatives and 
cousins.” ^ 

This Hadlth was recorded in the Two SahihsP 1 They also 
recorded that 'Umar said, “O Messenger of Allah! I never 
gained possession of a piece of property more precious to me 
than my share in Khaybar. Therefore, what do you command 
me to do with it?” The Prophet said, 

«Retain the land to give its fruits in Allah's cause. 

^ Ahmad 3 :141. 

Fath Al-Bari 8:71 and Muslim 2:663. 

Its meaning is with Muslim 3:1256 and An-Nasal 6:232, who 
mentioned it. This is Ibn Majah’s narration. 
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493. A// food zoas lawful to the Children of Israel, except what 
Isrd'il made unlawful for himself before the Tawrah was 
revealed. Say: "Bring here the Tawralt and recite it, if you are 
truthful."} 

494. Then after that, whosoever shall invent a lie against 
Allah, then it is these that are the wrongdoers, f 

495. Say:"Allah has spoken the truth; follou> the religion of 
Ibrahim the Hanif (monotheist), and he zoas not of the 
Mushrikin (idolaters).”} 


The Questions that the Jews Asked Our Prophet jg 

Imam Ahmad recorded that Ibn ‘Abbas said, “A group of 
Jews came to Allah’s Prophet 35 and said, Talk to us about 
some things we will ask you and which only a Prophet would 
know.’ He said, ‘Ask me about whatever you wish. However, 
give your pledge to Allah, similar to the pledge that Ya'qub took 
from his children, that if I tell you something and you recognize 
its truth, you will follow me in Islam.’ They said, ‘Agreed.’ The 
Prophet jg said, ‘Ask me about whatever you wish.’ They said, 
Tell us about four matters: 

1. What kinds of food did Israel prohibit for himself? 

2. What about the sexual discharge of the woman and the 
man, and what role does each play in producing male or 
female offspring? 

3. Tell us about the condition of the unlettered Prophet during 
sleep, 

4. And who is his Wali (supporter) among the angels?’ The 
Prophet took their covenant that they will follow him if he 
answers these questions, and they agreed. He said, ‘I ask you 
by He Who sent down the Tawrah to Musa, do you not know 
that Israll once became very ill? When his illness was 
prolonged, he vowed to Allah that if He cures His illness, he 
would prohibit the best types of drink and food for himself. 



Surah 3. A[ 'Imran (Part-4) 


213 


Was not the best food to him camel meat and the best drink 
camel milk?’ They said, 'Yes, by Allah.’ The Messenger said, 
‘0 Allah, be Witness against them.’ The Prophet then said, ‘1 
ask you by Allah, other than Whom there is no deity (worthy of 
worship), Who sent down the Tawr&h to Musa, do you not 
know that man’s discharge is thick and white and woman’s is 
yellow and thin? If any of these fluids becomes dominant, the 
offspring will take its sex and resemblance by Allah’s leave. 
Hence, if the man’s is more than the woman’s, the child will be 
male, by Allah’s leave. If the woman’s discharge is more than 
the man’s, then the child will be female, by Allah’s leave.’ They 
said, *Yes.’ He said, ‘O Allah, be Witness against them.’ He then 
said, 1 ask you by He Who sent down the Tawrah to MOsa, do 
you not know that the eyes of this unlettered Prophet sleep, but 
his heart does not sleep?’ They said, *¥68, by Allah!’ He said, ‘O 
Allah, be Witness.’ They said, Tell us now about your Wali 
among the angels, for this is when we either follow or shun 
you.’ He said, “My Wali (who brings down the revelation from 
Allah) is Jibril, and Allah never sent a Prophet, but Jibril is his 
Wali.’ They said, *We then shun you. Had you a Wali other than 
Jibril, we would have followed you.’ On that, Allah, the Exalted 
revealed, 

iSay: "Whoever is an enemy to fibril...") [2:97].” •** 

Allah’s statement, 

4 J# J £ ol) 


ibefore the Tawrah was revealed) (3:93], means, Israel forbade 
that for himself before the Tawrah was revealed. There are two 
objectives behind revealing this segment of the Ayah. First, he 
forbade himself the most delightful things for Allah’s sake. This 
practice was allowed during his period of Law, and is, thus, 
suitable that it is mentioned after Allah’s statement, 


/ £ \ K s . > > 


$ J) 


$By no means shall you attain Al-Birr, unless you spend of 


111 Ahmad 1 :287. 
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that which you love) [3:92J. 

What we are allowed in our Law is to spend in Allah’s 
obedience from what we like and covet (but not to prohibit 
what Allah has allowed]. Allah said in other Ayat, 

iAnd gives his wealth, in spite of love for it,) [2:177], and; 

£ pA >+$;) 


iAnd they give food, in spite of their love for it,) [76:8]. 


The second reason is that after Allah refuted the false 
Christian beliefs and allegations about tsa and his mother. 
Allah started refuting the Jews here, may Allah curse them, by 
stating that the abrogation of the Law, that they denied 
occurs, already occurred in their Law. For instance, Allah has 
stated in their Book, the Tawrah, that when Nuh departed 
from the ark, Allah allowed him to eat the meat of all types of 
animals. Afterwards, Israll forbade the meat and milk of 
camels for himself, and his children imitated this practice after 
him. The Tawrah later on prohibited this type of food, and 
added several more types of prohibitions. Allah allowed Adam 
to many his daughters to his sons, and this practice was later 
forbidden. The Law of Ibrahim allowed the man to take female 
servants as companions along with his wife, as Ibrahim did 
when he took Hajar, while he was married to Sarah. Later on, 
the Tawrah prohibited this practice. It was previously allowed 
to take two sisters as wives at the same time, as Ya'qub 
married two sisters at the same time. Later on, this practice 
was prohibited in the Tawrah. All these examples are in the 
Tawrah and constitute a Naskh (abrogation] of the Law. 
Therefore, let the Jews consider what Allah legislated for ‘Isa 
and if such legislation falls under the category of abrogation or 
not. Why do they not then follow Isa in this regard? Rather, 
the Jews defied and rebelled against Isa and against the 
correct religion that Allah sent Muhammad 2 % with. 

This is why Allah said, 


J# i? ot -2— (jZ- L Ji&l jf) 
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}All food was lawful to the Children of Israel, except what 
Isra'il made unlawful for himself before the Tawrah was 
revealed} [3:93] 

meaning, before the Tawrah was revealed, all types of foods 
were allowed, except what IsraH prohibited for himself. Allah 
then said, 

ol iyti $} 

4Say: "Bring here the Tawrah and recite it, if you are 
truthful.”}, 

for the Tawrah affirms what we are stating here. Allah said 
next, 

iThen after that, whosoever shall invent a lie against Allah, 
then these it is that are the wrongdoers.} [3:94], 

in reference to those who lie about Allah and claim that He 
made the Sabbath and the Tawrah eternal. They are those 
who claim that Allah did not send another Prophet calling to 
Allah with the proofs and evidences, although evidence 
indicates that abrogation, as we have described, occurred 
before in the Tawrah, 

ithen these it is that are the wrongdoers.} 

Allah then said, t 

$} 



iSay, "Allah has spoken the truth;"} [3:95] 


meaning, O Muhammad, say that Allah has said the truth in 
what He conveyed and legislated in the Qur’an, 



4 follow the religion of Ibrahim the Hanif, and he was not of the 
idolators.''} [3:95]. 

Therefore, follow the religion of Ibrahim that Allah legislated 
in the Qur’an. Indeed, this is the truth, there is no doubt in it, 
and the perfect way, and no Prophet has brought a more 
complete, clear, plain and perfect way than he did. Allah said 
in other Ayat, 
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iff Cj ij Ci Ci ■>;< ; . 1 jf>» tjj ji^ 


4 Say: "Truly, my Lord has guided me to a straight path, a 
right religion, the religion of Ibrahim, the Hanif, and he was 
not of the idolaters."} [6:161] 


and, 


^ j-£}\ 'if J tLL*ji 


iThen, We have sent the revelation to you (saying): "Follow 
the religion of Ibrahim, the Hanif, and he was not of the 
idolaters.} [16:123]. 


'<& 2% S# & tC % jpS % k> 

jfc if) o' oA j C^J >s£$l 

if- {jf '<i' 


<96. Verily, the first House (of zoorship) appointed for mankind 
was that at Bakkah (Makkah), full of blessing, and a guidance 
for AWAlamin (mankind and Jinn). 

497. In it are manifest signs (for example), the Maqam (station) 
of Ibrahim; whosoever enters it, he attains security. And Hajj 
to the House is a duty that mankind owes to Allah, for those 
who are able to undertake the journey ; and whoever disbelieves, 
then Allah stands not in need of any of the Alamin.} 


The Ka'bah is the First House of Worship 

Allah said, 

<u;A! (~f) y-h J f 

iVerily, the first House appointed for mankind} 

for all people, for their acts of worship and religious rituals. 
They go around the House (in Taivafi, pray in its vicinity and 
remain in its area in 1‘tikaf. 

< iJS, jjj < 

4was that at Bakkah,} meaning, the Ka'bah that was built by 
Ibrahim Al-Khalil, whose religion the Jews and Christians claim 
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they follow. However, they do not perform Hajj to the house 
that Ibrahim built by Allah’s command, and to which he invited 
the people to perform Hajj. Allah said next, 

i&£} 


ifull of blessing}, sanctified, 


iand a guidance for Al-'Alatnin.} 

Imam Ahmad recorded that Abu Dharr said; “I said, ‘O 
Allah’s Messenger! Which Masjid was the first to be built on 
the surface of the earth?’ He said, ‘Al-Masjid Al-Haram (in 
Makkah).’ I said, Which was built next?’ He replied ‘Al-Masjid 
Al-Aqsa (in Jerusalem).’ I said, What was the period of time 
between building the two?’ He said, ‘Forty years.’ He added, 


5^A-5aJ1 jJ* 


^Wherever (you may be, and) the prayer becomes due, perform 
the prayer there, for the whole earth ivas made a Masjid j” 11 * 
Al-Bukhari and Muslim 12 ’ also collected this HacLlth. 


The Names of Makkah, Such As ‘Bakkah’ 

Allah said, 

}ivas that at Bakkah}, where Bakkah is one of the names of 
Makkah. Bakkah means, ‘it brings Buka’ (crying, weeping) to 
the tyrants and arrogant, meaning they cry and become 
humble in its vicinity. It was also said that Makkah was called 
Bakkah because people do Buka next to it, meaning they 
gather around it. There are many names for Makkah, such as 
Bakkah, Al-Bayt Al-‘AtIq (the Ancient House), Al-Bayt Al-Haram 
(the Sacred House), Al-Balad Al-Amin (the City of Safety) and 
Al-Ma’mun (Security). Makkah’s names include Umm Rahm 
(Mother of Mercy), Umm Al-Qura (Mother of the Towns), Salah, 
[as well as others]. 

111 Ahmad 5:150. 

121 Fath Al-Bari 6:469. Muslim 1 :370. 
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The Station of Ibrahim 

Allah’s statement, 

(> . V 

Ajy 

iln it are manifest signs} [3:97], means, clear signs that Ibrahim 
built the Ka"bah and that Allah has honored and blessed it. 
Allah then said, 

ithe Maqam (station) of Ibrahim} When the building [the Ka'bah ] 
was raised, Ibrahim stood on; the Maqam so that he could raise 
the walls higher, while his son Ismail was handing the stones 
to him. We should mention that the Maqam used to be situated 
right next to the House. Later, and during his reign, Umar bin 
Al-Khattab moved the Maqam farther to the east, so that those 
who go around the House in Tawaf are able to perform it 
easily, without disturbing those who pray next to the Maqam 
after finishing their Tawaf. Allah commanded us to pray next to 
the Maqam; 

4 S** & os b&t)} 


iAnd take you (people) the Maqam (station) of Ibrahim as a 
place of prayer} [2:125]. 

We mentioned the Hadiths about this subject before, and all 
the thanks are due to Allah. Al-‘Awfi said that, Ibn ‘Abbas 
commented on Allah’s statement, 




Air 


iln it are manifest signs, the Maqam of Ibrahim;} 

“Such as the Maqam and Al-Mash‘ar \Al-Har&m\." I* 1 
Mujahid said, “The impression of Ibrahim’s feet remains on the 
Maqam as a clear sign.” [2) It was reported that Umar bin 
‘Abdul-‘AzIz, Al-Hasan, Qatadah, As-Suddi, Muqatil bin 
Hayyan and others said similarly. |3 * 


111 At-Tabari 7:26. 

121 Af-Tabari 7:27. 

131 Ibn AbiHatim 2:412,413. 



219 


Surah 3. Al 'Imran (Part-4) _ 

Al-Haram, the Sacred Area, is a Safe Area 

Allah said, 

4whosoever enters it, he attains security,4 [3:97] 

meaning, the Haram of Makkah is a safe refuge for those in a 
state of fear. There in its vicinity, they will be safe, just as was 
the case during the time of Jahiliyyah. Al-Hasan Al-Basri said, 
“(During the time of Jahiliyyah) a man would commit murder, 
then wear a piece of wool around his neck and enter the 
Haram. And even when the son of the murdered person would 
meet him, he would not make a move against him, until he 
left the sanctuary.” Allah said, 


J& J&Zj CC »££. ui£. @ ft) 

iHavc they not seen that We have made (Makkah) a secure 
sanctuary, while men are being snatched axoay from all around 
them?) [29:67], and, 










4So let than worship (Allah) the Lord of this House (the 
Ka'bah). (He) Who has fed them against hunger, and has made 
them safe from fear) [106:3-4]. 

It is not allowed for anyone to hunt in the Haram or to drive 
game out of its den to be hunted, or cut the trees in its 
vicinity, or pick its grass, as the Hadiths of the Prophet sg and 
the statements of the Companions testify. The Two Sahihs 
recorded (this being the wording of Muslim) that Ibn ‘Abbas 
said, “On the day of the conquest of Makkah, the Messenger of 
Allah jfe said, 




’’There is no more Hijrah (migration to Makkah), only jihad 
and good intention. If you were mobilized, then march forth j 


He also said on the day of the conquest of Makkah, 
jA* 5*' yp S?13 jii- fjj iit JJLllI \jJ> jjt 
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% % 


.aS . 


aiu V t UOJl Jjjl <5)1 ji* ijL$j 

1 La^ L~ - > J iL'Jl L^ikl l 


“ Beware! Allah made this town (Makkah) a sanctuary when He 
created the heavens and earth, and it is sacred by Allah's decree 
until the Day of Resurrection. Fighting in Makkah was not 
permitted for anyone before me, and it was made legal far me 
far only a few hours or so on that day. No doubt it is at this 
moment a sanctuary by Allah’s decree until the Day of 
Resurrection. It is not allowed to uproot its thorny shrubs, 
hunt its game, pick up its lost objects, except by announcing it, 
or to uproot its trees* 

Al-‘Abbas said, “Except the lemon grass, O Allah’s Messenger, 
as they use it in their houses and graves.’ The Prophet jg said: 


«Except lemongrass*.’^ 


The Two Sahihs also recorded that Abu Shurayh Al-‘Adawi 
said that he said to ‘Amr bin Said while he was sending the 
troops to Makkah (to fight ‘Abdullah bin Az-Zubayr), “O 
Commander! Allow me to tell you what Allah’s Messenger said 
on the day following the conquest of Makkah. My ears heard it 
and my heart memorized it thoroughly, and I saw the Prophet 
with my own eyes when he, after glorifying and praising 
Allah, said, 


pdr; <i)i ^ isfl * i>£ii \$jzi jjj i4i sb !>i» 

ill JJlii* j^i 1 5jla»u Nj 4 Lo Lgj 

j* ii-lj ^ jit UJlj 4^513 jiU j jit ill jl ; <u \fyi LfJ 

. •< JUJl Ji&LlJl < iJLJL> ^jUi c*oIp jjj ijlgJ 


* Allah, not the people, made Makkah a sanctuary . Therefore, 
anybody who has belief in Allah and the Last Day, should 
neither shed blood in it nor cut down its trees. If anybody 
argues that fighting in it is permissible on the basis that Allah's 
Messenger fought in Makkah, say to him, 'Allah allowed His 


l 1 ! 


Fath Al-Bari 4 :56, Muslim 2 :986. 
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Messenger and did not allow you.' Allah allowed me only for a 
few hours on that day (of the conquest), and today its sanctity 
is as valid as it was before. So, those who are present, should 
inform those who are absent of this fact ok" 

Abu Shurayh was asked, “What did ‘Amr reply?” He said 
that ‘Amr said, “O Abu Shurayh! I know better than you in 
this respect; Makkah does not give protection to a sinner, a 
murderer or a thief.” 111 

Jabir bin ‘Abdullah said, “I heard the Messenger of Allah jg 
saying, 


“None of you is allowed to carry a weapon in Makkah .» 
Muslim 12 ' recorded this Hadith. 


‘Abdullah bin ‘Adi bin Al-Hamra’ Az-Zuhri said that he heard 
the Messenger of Allah sg say while standing at Al-Hazwarah in 
the marketplace of Makkah, 


U JL. 'i’Jj cjil Jl ji' 4 S-Vj ijiil 4LM jlily 



«By Allah! You are the best of Allah’s land and the most 
beloved land to Allah. Had it not been for the fact that I was 
driven out of you, I would not have left yow.» |3 ' 

Imam Ahmad collected this Hadith and this is his wording. 
At-Tirmidhi, An-Nasal and Ibn Majah' 41 also collected it. At- 
Tirmidhi said, “Hasan Sahih." 


The Necessity of Performing Hajj 

Allah said, 




4And Hajj to the House is a duty that mankind owes to Allah, 
for those who are able to undertake the journey ^ [3:97]. 


111 Muslim 2:987. 

121 Muslim 2:989. 

131 Ahmad 4:305. 

• 41 Tuhfat Al-Ahwadhi 10:426, An-Nasal in Al-Kubra 2:479, Ibn Majah 
2:1038. 
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This Ayah established the obligation of performing Hajj. 
There are many Hadiths that mention it as one of the pillars 
and fundamentals of Islam, and this is agreed upon by the 
Muslims. According to texts and the consensus of the 
scholars, it is only obligatory for the adult Muslim to perform 
it once during his lifetime. Imam Ahmad recorded that Abu 
Hurayrah said that the Messenger of Allah jg once gave a 
speech in which he said, 

l«tf» 

»0 people! Hajj has been enjoined on yon, therefore, perform 
Hajj j 

A man asked, “Is it every year, O Allah’s Messenger?” The 
Prophet remained silent until the man repeated the question 
three times and he then said, 


tHad I said yes, it would have become an obligation and you would 
not have been able to fulfill itJ He said next, 


^ U 4JU l^jli ISIj 


uLeave me as I leave you, those before you were destroyed 
because of their many questions and disputing with their 
Prophets, If I command you with something, perform it as 
much as you can. If I forbid something for you , then refrain 
from Muslim recorded similarly. 


Meaning of ‘Afford* in the Ayah 

There are several categories of “the ability to under take the 
journey”. There is the physical ability of the person himself 
and the ability that is related to other things as mentioned in 
the books of jurisprudence. Abu isa At-Tirmidhi recorded that 
Ibn Umar said, “A man stood up and asked the Messenger of 
Allah ‘O Messenger of Allah! Who is the pilgrim?’ He said, 
Tie who has untidy hair and clothes.’ Another man asked, 
Which Hajj is better, O Messenger of Allah?’ He said, The noisy 

111 Ahmad 2 :508, Muslim 2: 975. 
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(with supplication to Allah) and bloody (with sacrifice).’ Another 
man asked, What is the ability to undertake the journey, O 
Messenger of Allah?’ He said, 'Having provision and a means of 
transportation.’” 111 This is the narration that Ibn Majah 
collected.' 2 ! Al-Hakim narrated that Anas said that the 
Messenger of Allah was asked about Allah’s statement, 

if or those who are able to undertake the journey [3:97) 

“What does 'able to undertake the journey' mean?” The 
Prophet answered, “Having sufficient provision and a 
means of transportation/' Al-Hakim stated that this Hadfth’s 
chain of narration is authentic, following the guidelines of 
Muslim in his Sahih> but the Two Sahths did not collect it,* 3 * 
Ahmad recorded that Ibn 'Abbas said that the Messenger of 
Allah said, 

‘‘Whoever intends to perform Hajj, let him rush to perform if.*' 41 
Abu Dawud also collected this Hadith J 5 * 

The One who Denies the Necessity of Hajj Becomes a 
Disbeliever 

Allah said, 

4 

4...and whoever disbelieves, then Allah stands not in need of 
any of the 'Alamin > [3:97). 

Ibn ‘Abbas, Mujahid and several others commented on this 
Ayah, “Whoever denies the necessity of Hajj becomes 
disbeliever, and Allah is far Richer than to need him.” Al-Hafiz 

111 Tuftfat Al-Ahwadhi 8:348, 

Ibn Majah 2 :96. 

(3i Al-Hakim 1 :442. The Hadiths about provision and means that are 
mentioned here are ail weak narrations. A!-Bayhaqi graded the 
Hadith Hasan, but Al-Albani and Muqbil bin Hadi graded it weak. 
Sec Al-lrwa’ no. 988. 

141 Ahmad 1:225. 

^ Abu Dawud 2:350. 
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Abu Bakr Al-Ismalli recorded that “Umar bin Al-Khattab said, 
“Whoever can afford Hajj but did not perform it, there is no 
difference in his case if he dies while Jew or Christian.” This 
has an authentic chain of narration leading to ‘UmarJ 1 ' 


Jits jS C $ if % $ £ J&\ Jit: 

iSf U J y^> ^ a if pi 

ill 


498. Say: "O People of llte Scripture (Jews and Christians)! 
Why do you reject the Aydt of Allah, while Allah is Witness to 
what you do?”} 

499. Say : ”0 People of the Scripture (Jeivs and Christians)! 
Why do you stop those who have believed, from the path of 
Allah, seeking to make it seem crooked, while you (yourselves) 
are ivitnesses? And Allah is not unaware of what you do.”} 


Chastising the People of the Book for Their Disbelief and 
Blocking the Path of Allah 

In this Ayah Allah criticizes the disbelieving People of the 
Book for refusing the truth, rejecting Allah’s Ayat and 
hindering those who seek to believe from His path, although 
they know that what the Messenger jg was sent with is the 
truth from Allah. They learned this from the previous Prophets 
and honorable Messengers, may Allah’s peace and blessings be 
on them all. They all brought the glad tidings and the good 
news of the coming of the unlettered, Arab, Hashimi Prophet jg 
from Makkah, the master of the Children of Adam, the Final 
Prophet and the Messenger of the Lord of heavens and earth. 
Allah has warned the People of the Book against this behavior, 
stating that He is Witness over what they do, indicating their 
defiance of the knowledge conveyed to them by the Prophets. 
They rejected, denied and refused the very Messenger whom 
they were ordered to convey the glad tidings about his coming. 
Allah states that He is never unaware of what they do, and He 
will hold them responsible for their actions, 

nT 


Al-Hilyah 9 :252. 
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b-lCjUUUIJ^f' ***--* 

kilt All' 2L^*j ,J»j 

0 _£; it 


4 :£& % 3 c £ * &> 

4The Day whereon 
neither wealth nor sons 
will avail > [26:88|. 

iA^ 4 (£i: Sj 
v^$j' 'A? oyS' 4 

■';: : 4^ jfel £ $£ 

£& ^ pj V1& J& 

I. 

''*' >1 > / •>, . " -f > /V 

u*j fiy*J au< c-1j\* 

4‘$e£* 

4100. O you who 
believe! If you obey a 
group of those who were 
given the Scripture 
(Jeios and Christians), 
they would (indeed) ren¬ 
der you disbelievers after 
you have believed!} 

4101. And how would 


you disbelieve, while unto you are recited the verses of Allah, and 
among you is His Messenger? And whoever depends upon Allah, then 
he is indeed guided to the right path.} 


Warning Muslims Against Imitating People of the 
Scriptures 


Allah warns His believing servants against obeying the People 
of the Book, who envy the believers for the favor that Allah 
gave them by sending His Messenger jg. Similarly, Allah said, 


X* 


rX; 


iA-jf f £-*! 'irt p-ov. A AXn J-J 4A i— 3 '*& 

4>A^ 


4Many of the People of the Scripture (Jews and Christians) 
wish that they could turn you away as disbelievers after you 


226 


T afair Jbn Kathir 


have believed, out of their own envy} [2:109]. 
In this Ayah [3:100], Allah said, 


fax M $ 0 it & M 


ilf you obey a group of those who were given the Scripture 
(Jews and Christians), they would (indeed) render you 
disbelievers after you have believed!}, then said, 


4:1 




JSj} 


iAnd how would you disbelieve, while unto you are recited the 
verses of Allah, and among you is His Messenger?}, 

meaning, disbelief is far from touching you, since the Ay at of 
Allah are being sent down on His Messenger si day and night, 
and he recites and conveys them to you. Similarly, Allah said, 


•r ai 53 % ^ &.% % 1 

4'<£&fc 


iAnd what is the matter with you tlmt you believe not in 
Allah! While the Messenger invites you to believe in your Lord; 
and He has indeed taken your covenant, if you are real 
believers} [57:8]. 


A Hadith states that one day, the Prophet said to his 
Companions, 




i Jcs'j* : Jli : ljJli 

j>; v Jcs? : Jli Z* JJL; 

^Ut : l^lli liij Is faff i J&j* :Jli :l^li 

Uj jjjbu jj ix j : Jli ^litwj ivApI 


«'Wio among the faithful believers do you consider has the 
most amazing faith?" They said, "The angels." He said, "Why 
would they not believe, since they are with their Lord?” They 
mentioned the Prophets, and the Prophet sis said, "Why tvould 
they not believe while the revelation is sent down to them?" 
They said, "Then, we are.” He said, "Why would not you 
believe when I am among you?" They asked, "Who has the 
most amazing faith?” The Prophet jg said, "A people who will 
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come after you and who will find only books that they will 
believe in ."» m 


Allah said next. 


flrt d', ^i} 


iAnd whoever depends upon Allah, then he is indeed guided to 
the right path} (3:101) 

for trusting and relying on Allah are the basis of achieving the 
right guidance and staying away from the path of wickedness. 
They also represent the tool to acquiring guidance and truth 
and achieving the righteous aims. 


M % .tfs & 41 i>$i \p: 

fcji % M iuS n # zz \g% \$>% % 

‘£>y* 41 jJi jUJl 'fjtL \JlL 

4 Af.Sjjij -fdji 


4102. O you who believe! Have Taqwd of Allah as is His due, 
and die not except as (true) Muslims. ^ 

4103. And hold fast, all of you together, to the Rope of Allah, 
and be not divided among yourselves, and remember Allah’s 
favor on you, for you were enemies of one another but He 
joined your hearts together, so that, by His grace, you became 
brethren, and you were on the brink of a pit of Fire, and He 
saved you from it. Thus Allah makes His Ay at clear to you, 
that you may be guided.} 


Meaning of * Taqwd of Allah’ 

Ibn Abi Hatim recorded that ‘Abdullah bin Mas‘ud 
commented on the Ayah, 

4Have Taqwd of Allah as is His due,} 

“That He is obeyed and not defied, remembered and not 
forgotten and appreciated and not unappreciated.” 121 This has 

111 At-Tabarani 4:22,23. 

* 2 ' Ibn Abi Hatim 2:446. 
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an authentic chain of narration to ‘Abdullah bin Mas*Qd. Al- 
Hakim collected this Hadlth in his Mustadrak, from Ibn 
Mas'ud, who related it to the Prophet jg. Al-Hakim said, “It is 
authentic according to the criteria of the Two Shaykhs [Al- 
Bukhari and Muslim), and they did notr record it.” 1 ’ 1 This is 
what he said, but it appears that it is only a statement of 
‘Abdullah bin Mas'Qd, and Allah knows best. It was also 
reported that Anas said, “The servant will not have Taqwa of 
Allah as is His due until he keeps his tongue idle.” ' 2| Allah’s 
statement, 


iand die not except as (true) Muslims} [3:102], means, preserve 
your Islam while you are well and safe, so that you die as a Muslim. 
The Most Generous Allah has made it His decision that whatever 
state one lives in, that is what he dies upon and is resurrected 
upon. We seek refuge from dying on other than Islam. 

Imam Ahmad recorded that Mujahid said, “The people were 
circling around the Sacred House when Ibn ‘Abbas was sitting, 
holding a bent-handled walking stick. Ibn ‘Abbas said, The 
Messenger of Allah [recited), 


iHave Taqwa of Allah as is His due, die not except as (true) 
Musluns |3:102), |then he said;] 

jjii- a n jjj* 

«Verily, if a drop of Zaqqiim (a tree in Hell) falls, it will spoil 
life far the people of earth. What about those whose food is only 
from Zaqqiim ?*” (3 * 

This was recorded by At-Tirmidhi, An-Nasa’i, Ibn Majah, Ibn 
Hibban in his Sahih and Al-Hakim his Mustadrak. At-Tirmidhi 
said, “Hasan Sahih’ ”* 4 ’ while Al-Hakim said; "It meets the 

111 Al-Hakim 2 :294. 

121 Ibn Abi Hatim 2 :448. 

131 Ahmad 1:300. 

Tuhfat Al-Ahwadhi 7:307, An-Nasal in Al-Kubra 6:313, Ibn Majah 
2:1446, Ibn Hibban 9 :278, A1 Hakim 2:294. 
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conditions of the Two Sahihs and they did not record it." 

Imam Ahmad recorded that Jabir said that three nights 
before the Messenger of Allah sg died he heard him saying; 


> At yai 


yj 




: »- 
yr* 




"None of you should die except while having sincere trust in 
Allah, the Exalted and Most Honorable Muslim also 
recorded it. 12 ' 


The Two Sahihs record that Abu Hurayrah said that the 
Messenger of Allah jg said, 

«Allah said, "l am as My servant thinks of Me. "»* 31 


The Necessity of Holding to the Path of Allah and the 
Community of the Believers 


Allah said next, 




4 And hold fast, all of you together, to the Rope of Allah, and 
be not divided among yourselves.) It was said that, 

S^f) 


4to the Rope of Allah) refers to Allah’s covenant, just as Allah 
said in the following Ayah, 


0 * Se-j $ Jt 


t-H-i 




ilndignity is put over them wherever they may be, except when 
under a covenant (of protection) from Allah, and from men;) 
13:112], 

in reference to pledges and peace treaties. 

Allah’s statement 


iand be not divided among yourselves), orders sticking to the 

111 Ahmad 3:315. 

121 Muslim 4:2205. 

131 Fath Al-Bari 13:395, Muslim 4:2061. 
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community of the believers and forbids division. There are 
several Hadiths that require adhering to the Jamd‘ah 
(congregation of believers) and prohibit division. Muslim 
recorded that Abu Hurayrah said that the Messenger of Allah 
SS said, 


41)1 0*jj I \* \jlj J 41)1 ^J~>o I/,'«T jij i IjL-_i. <, 

«JUi Uu.j; t Vpj , juj jj : .^1 


“// pleases Allah for you to acquire three qualities and displeases 
Him that you acquire three characteristics. It pleases Him that 
you worship Him Alone and not associate anything or anyone 
loith Him in worship, that you hold on to the Rope of Allah 
altogether and do not divide, and that you advise whoever Allah 
appoints as your Leader. The three that displease Him are that 
you say, 'It was said,' and, 'So-and-so said,' asking many 
unnecessary questions and wasting money. »*** 

Allah said, 




ft £ M £3 u xii \#%} 


iand remember Allah's favor on you, for you were enemies one 
to another but He joined your hearts together, so that, by His 
grace, you became brethren} [3:103). 

This was revealed about the Aws and Khazraj. During the 
time of Jahiliyyah, the Aws and Khazraj were at war and had 
great hatred, enmity and ill feelings towards each other, 
causing long conflicts and battles to occur between them. 
When Allah brought Islam, those among them who embraced 
it became brothers who loved each other by Allah’s grace, 
having good ties for Allah’s sake and helping each other in 
righteousness and piety. Allah said, 


U l ijrfii 3 t* . :jii i y .• cfjji 

j-vji CjIjh oil " 1 


m 


Muslim 3 :1340. 
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iHe it is Who has 
supported you with His 
Help and with the be¬ 
lievers. And He has 
united their hearts. If 
you had spent all that is 
in the earth, you could 
not have united their 
hearts, but Allah has 
united them}[8:62,63}, 

until the end of the 
Ayah. Before Islam, 
their disbelief had 
them standing at the 
edge of a pit of the 
Fire, but Allah saved 
them from it and 
delivered them to 
faith. The Messenger 
of Allah sg reminded 
the Ansar (from both 
Aws and Khazraj] of 
this bounty when he 
was dividing the war 
booty of Hunayn. 
During that time, some Ansar did not like the way the booty 
was divided, since they did not get what the others did, 
although that was what Allah directed His Prophet £g to do. 
The Messenger of Allah gave them a speech, in which he said, 
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iii 'fZs'j Jjii ^iu$> jli-Wf fit jUaiSfi jiJU u» 


i-i *** 


<]Lp 




"O Ansar! Did I not find you misguided and Allah directed 
you to guidance because of me? Were you not divided 
beforehand and Allah united you around me? Were you not 
poor and Allah enriched you because of me?* 

Whenever the Prophet asked them a question, they would 
answer, “Indeed, Allah and His Messenger have granted us 
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bounty.” 1,1 

(** ojpuj J&\ oy-lC ^.1 

^ C j. iyJLi.lj iyjju ^yl? 'ij '';i .^ywiilJ' 

-V( f’j^A Cj'iy *' C/ji' C»ti V>>-J »*>ij fjJ ,'^jLk* v 1 -** 

»> *Vf »>*•/ . <■ » > > > J . • y» V, > A. . ^ /■<-•< .> i, „ 

r* *#' o^* p4^->e“-5 ^ u\> ,>v.ojj&j ^.r Uj 

<j U >\. tjjJ&S l*ii» -Xij» \>j <3^V '^ £r «*>' d-5* ~. u £ojite»» Ljj 

<:f:i#< & & JiJ &Jt 4 £j v>^' 


4104. Let there arise out of you a group of people inviting to all 
that is good (Islam), enjoining Al-Ma'rtlf (all that Islam orders) 
and forbidding Al-Munkar (all that Islam has forbidden). And it 
is they who arc the successful. 4 

4105. And be not as those who divided and differed among 
themselves after the clear proofs had come to them. It is they for 
whom there is an awful torment. } 

4106. On the Day (i.e. the Day of Resurrection) zohen some 
faces will become white and some faces xoill become black; as for 
those whose faces will become black (to them xoill be said): “Did 
you reject faith after accepting it? Then taste the torment (in 
Hell) for rejecting faith."} 

4107. And for those whose faces xoill become xohite, they will be 
in Allah's mercy (Paradise), therein they shall dxoell forever. ^ 

4108. These are the Aydl of Allah. We recite them to you in 
truth, and Allah wills no injustice to the 'Alantin.} 

4109. And to Allah belongs all that is in the heavens and all 
tluxt is in the earth. And all matters go back (for decision) to 
Allah.} 


The Command to Establish the Invitation to Allah 

Allah said, 

4"^ j&i 

4 Let there arise out of you a group of people} 

m 


An-Nasal in Al-Kubra 5:91. 
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that calls to righteousness, enjoins all that is good and 
forbids evil in the manner Allah commanded, 




iAttd it is they xoho are the successful .> 

Ad-Dahhak said, “They are a special group of the 
Companions and a special group of those after them, that is 
those who perform Jihad and the scholars.” 

The objective of this Ayah is that there should be a segment 
of this Muslim Ummah fulfilling this task, even though it is 
also an obligation on every member of this Ummah, each 
according to his ability. Muslim recorded that Abu Hurayrah 
said that the Messenger of Allah said, 


•u>l»/i|l JjJij 


* Whoever among you witnesses an evil, let him change it with 
his hand. If he is unable, then let him change it with his 
tongue. If he is unable, then let him change it with his heart, 
and this is the weakest faith.* In another narration, The 
Prophet jfe said, 

•JS "j>- il>- jUjNl vilji *1 jj 


zThere is no faith beyond that, not even the weight of a 
mustard seed .» |21 


Imam Ahmad recorded that Hudhayfah bin Al-Yaman said 
that the Prophet sg said, 


ji <i)l i jSZJl j^p j ,_rr~ a ' 

z'pki * iiija ^ k .xp ^ cup ^ ijs 


«By He in Whose Hand is my soul! You will enjoin 
righteousness and forbid evil, or Allah shall send down a 
punishment from Him to you. Then, you will supplicate to 
Him, but He will not accept your supplication. “ |3 * 


111 At-Jabari 7:92. 
121 Muslim 1 :69,70. 
131 Ahmad 5:38. 
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At-Tirmidhi also collected this Hadith and said, “Hasan”. 111 
There are many other Hadiths and Ayat on this subject, which 
will be explained later. 


The Prohibition of Division 


Allah said. 



* U !££S jM VP 


4And be not as those who divided and differed among 
themselves after the clear proofs had come to them > |3:105|. 

In this Ayah, Allah forbids this Ummah from imitating the 
division and discord of the nations that came before them. 
These nations also abandoned enjoining righteousness and 
forbidding evil, although they had proof of its necessity. 

Imam Ahmad recorded that Abu ‘Amir ‘Abdullah bin Luhay 
said, “We performed Hajj with Mu'awiyah bin Abi Sufykn. 
When we arrived at Makkah, he stood up after praying Zuhr 
and said, The Messenger of Allah said, 

a/s/I JfS 'JU J, \?)*\ Jif OJ* 

~ *4^0 VI jllll - aL 

US ilb ^ {JjUj ^lj>i ^( j, l;|j - a*UAJi 

Vj J ~oaa 'ij j '/■ Y iA;>-Li| ^lisUl 


“77ie People of the Two Scriptures divided into seventy-two 
sects. This Ummah will divide into seventy-three sects, all in 
the Fire except one, that is, the Jama'ah. 121 Some of my 
Ummah will be guided by desire, like one who is infected by 
rabies; no vein or joint will be saved from these desires .» 

[Mu'awiyah said next:] By Allah, O Arabs! If you do not 
adhere to what came to you from your Prophet jg then other 
people are even more prone not to adhere to it.” 131 Similar was 
recorded by Abu Dawud^ from Ahmad bin Hanbal and 
Muhammad bin Yahya. 

* 1 * Tuhfat Al- Ahwadhi 6:390 
121 

That is, the group that adheres to the teachings of the Prophet 
and his Companions. 

131 Ahmad 4:102. 

Abu Dawud 5:5. 
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The Benefits of Brotherly Ties and Unity and the 
Consequence of Division on the Day of the Gathering 


Allah said next, 



iOn the Day when some faces will become white ami some faces 
will become black;} [3:106] 

on the Day of Resurrection. This is when the faces of followers 
of the Sunnah and the Jama’ah will radiate with whiteness, 
and the faces of followers of Bid'ah (innovation) and division 
will be darkened, as has been reported from Ibn ‘Abbas. 111 
Allah said, 

z fp sip jP m 

^As for those whose faces will become black (to them will be 
said): "Did you reject faith after accepting it?"} 

Al-Hasan Al-Basri said, “They are the hypocrites.” 121 


iThen taste the torment (in Hell) for rejecting faith,} 
and this description befits every disbeliever. 

/f .< *>> >> • 


iAnd for those whose faces will become white , they will be in 
Allah's mercy (Paradise), therein they shall dwell forever.$ 

in Paradise, where they will reside for eternity and shall never 
desire to be removed. 


Abu Isa At-Tirmidhi recorded that Abu Ghalib said, “Abu 
Umamah saw heads (of the Khawarij sect) hanging on the 
streets of Damascus. He commented, The Dogs of the Fire and 
the worst dead people under the cover of the sky. The best 
dead men are those whom these have killed. 1 He then recited, 


11J Ibn Abi Hatim 2 :464. Editor’s note: Although this statement is very 
popular, if it is not fabricated, it is among the weakest kinds of 
narrations, all of its chains resting upon a narrator are well-known 
for fabrication. 

^ Ibn Abi Hatim 2 :465. 



236 


Tafsir Ibn Kathir 



iOn the Day (i.e. the Day of Resurrection) when some faces 
will become white and some faces will become black ft 

until the end of the Ayah. 1 said to Abu Umamah, ‘Did you 
hear this from the Messenger of Allah?’ He said, If 1 only 
heard it from the Messenger of Allah once, twice, thrice, four 
times, or seven times, I would not have narrated it to you.’ ” 
At-Tirmidhi said, “This Hadith is Hasan.’* 1 ' Ibn Majah 121 and 
Ahmad 131 recorded similarly. 

Allah said, 




i These are the Ayat of Allah. We recite them to you} 

meaning, These are the verses of Allah, His proofs and signs 
that We reveal to you, O Muhammad,’ 



iin truth} making known the true reality of this world and the 
Hereafter. 


tilt i/ ill Cft 

iand Allah wills no injustice to the 'Alaminft 

for He never treats them with injustice. Rather, He is the Just 
Ruler Who is able to do everything and has knowledge of 
everything. Therefore, He does not need to treat any of His 
creatures with injustice, and this is why He said next, 

iftj# 4 Cj *£211 4 u Aft 

iand to Allah belongs all that is in the heavens and all that is 
in the Earth ft, 

they are all His servants and His property, 

iAnd all matters go back to Allah,} 

111 Tuhfat Al-Ahwadhi 8:351. 

121 Ibn Majah 1:62. 

131 Ahmad 5:256. 



Surah 3. Al ‘Imran (Part-4) 


237 


for His is the decision concerning the affairs of this life and 
the Hereafter, and His is the Supreme Authority in this life 
and the Hereafter. 


jjLj ‘ij oity Jr 

ZJ> * p £fe ol5 

jt^ie uj $ OJ ^? £ , ^1 '■>*£ ^ ^ 

#5 c i^ ^ if v4% i;r d$> 


4110. You are the best of peoples ever raised up for mankind; 
you enjoin Al-Ma'riif (all that Islam has ordained) and forbid 
Al-Mutikar (all that Islam has forbidden), and you believe in 
Allah. And had the People of the Scripture (Jews and 
Christians) believed, it ivould have been better for than; among 
them are some who have faith, but most of them are Fdsiqun 
(rebellious) .} 

4111. They zoill do you no harm, barring a trifling annoyance; 
and if they fight against you, they will show you their backs, 
and they will not be helped. } 

4112. They are stricken with humility wherever they may be, 
except when under a covenant (of protection) from Allah, and a 
covenant from men; they have drawn on thanselves the wrath 
of Allah, and destitution is put over them. This is because they 
disbelieved in the Aydt of Allah and killed the Prophets without 
right. This is because they disobeyed (Allah) and used to 
transgress (the limits set by Allah).} 


Virtues of the Ummah of Muhammad the Best Nation 
Ever 

Allah states that the Ummah of Muhammad si is the best 
nation ever, 

4afr &?$*£** 

4You are the best of peoples ever raised up for mankind} [3:110]. 
Al-Bukhari recorded that Abu Hurayrah commented on this 
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Ayah, “(You, Muslims, are) the best nation of people for the 
people, you bring them tied in chains on their necks (capture 
them in war) and they later embrace Islam.” 111 Similar was 
said by Ibn ‘Abbas, Mujahid, ‘Atiyah Al-‘Awfi, llcrimah, ‘Ata’ 
and Ar-Rabl‘ bin Anas that, 

4os& iii £ 


4You are the best of peoples ever raised up for mankind;} 
means, the best of peoples for the people.' 2 ' 

The meaning of the Ayah is that the Ummah of Muhammad 
is the most righteous and beneficial nation for mankind. 
Hence Allah’s description of them, 


oy-ijb X=cS 


iyou enjoin Al-Ma'riif and forbid Al-Munkar and believe in 
Allah} [3:110]. 

Ahmad, 13 ' At-Tirmidhi,> 4 ' Ibn Majah,' 51 and Al-Hakim 
recorded that Hakim bin Mu'awiyah bin Haydah narrated that 
his father said that the Messenger of Allah jg said, 








«Yom are the final of seventy nations, you are the best and most 
honored among them to Allah.* 

This is a well-known Hadlth about which At-Tirmidhi said, 
“ Hasan ”, and which is also narrated from Mu‘adh bin Jabal 
and Abu Said. The Ummah of Muhammad achieved this virtue 
because of its Prophet, Muhammad, peace be upon him, the 
most regarded of Allah’s creation and the most honored 
Messenger with Allah. Allah sent Muhammad jg with the 
perfect and complete Law that was never given to any Prophet 
or Messenger before him. In Muhammad’s Law, few deeds take 
the place of the many deeds that other nations performed. For 
instance, Imam Ahmad recorded that ‘Ali bin Abi Talib said, 


111 Fath Al-Bari 8:72. 

121 Ibn Abi Hatim 2 :472,473. 
' 3| Ahmad 5:3. 

141 Tuhfat Al-Ahwadhi 8:352. 
* 5 ' Ibn Majah 2 :1433. 
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“The Messenger of Allah jg said, 


«/ was given what no other Prophet before me zuas given.» 
We said, ‘O Messenger of Allah! What is it?’ He said, 

d w/ljlll C-wj wdapij j~&j * 

js^ duij 

0 / was given victory by fear, I was given the keys of the earth, 
l was called Ahmad, the earth was made a clean place far me 
(to pray and perform Tayammtim witlr it) and my Ummah was 
made the best Ummah. k" 111 


The chain of narration for this Hadith is Hasan. There are 
several Hadiths that we should mention here. 

The Two Sahihs recorded that Az-Zuhri said that, Said bin 
Al-Musayyib said that Abu Hurayrah narrated to him, “I heard 
the Messenger of Allah jg saying, 


fail! i*L i\ ‘ till 


L ! Jlif i dp \J*. (j* ^* *^ 1 ^ ! oj,jf. j,l JUl tjjJl 

4il J_j— j JU* ij_f~* jjdvy jl 4)1 £ol >4)1 J_>— j 
; Jtu i»^ jl 4)1 !4»l J^-j U ’. jUi ^>-j ^ pi 

I 41 


«A group of seventy thousand from my Ummah will enter 
Paradise, while their faces are radiating, just like the moon 
when it is full."Ukkashah bin Mihsan Al-Asadi stood up, 
saying, 'O Messenger of Allah! Supplicate to Allah Hurt I 
am one of them.’ The Messenger of Allah sg said, 'O Allalt! 
Make him one of them.' A man from the Ansar also stood and 
said, 'O Messenger of Allah! Supplicate to Allah that I am one 
of them.' The Messenger said, 'Ukkashah }ws beaten you to 
it.'*™ 


I 1 * Ahmad 1:98. 

121 Fath Al-Bari 11:413 , Muslim 1:197. 
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Another Hadith that Establishes the Virtues of the 
Ummah of Muhammad in this Life and the Hereafter. 

Imam Ahmad recorded that Jabir said, “I heard the 
Messenger of Allah jg saying, 


WjSi :Jli iiojl fa y. l y j/2, y ji J|l 

yr/ 1 rJli ,iJJ ljf yr‘^ :Jl» 




«7 hope that those who fallow me will be one-faurth of the 
residents of Paradise on the Day of Resurrection/ We said, 
'Alldhu Akbar'. He then said, 7 hope that they will be one-third 
of the people/ We said, Alldhu Akbar'. He then said, 7 hope 
that you will be one-half ’. V* 1*1 

Imam Ahmad recorded the same Hadith with another chain 
of narration,* 2 ' and this Hadith meets the criteria of Muslim in 
his Sahih. In the Two Sahihs, it is recorded that ‘Abdullah bin 
Mas*ud said, “The Messenger of Allah jg said to us, 

I y of byj>y lif* 

•Does it please you that you xoill be one-faurth of the people of 
Paradise ?» 


We said, ‘Alldhu Akbar!’ He added, 

vL- I j of Ul* 

•Does it please you tlwt you will be one-third of the people of 
Paradise ?» We said, ‘Alldhu AkbaiV He said, 

•7 hope that you will be half of the people of Paradise .»”* 31 


Another Hadith 

Imam Ahmad recorded that Buraydah said that the Prophet 
Sg said, 


Ojj t»i dlJi y aJia iUj j j’j-i-Z 


111 Ahmad 3:346. 

121 Ahmad 3:383. 

* 3 * Fath Al-Bdri 11:385, Muslim 1:200. 
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«77ie people of Paradise are one hundred and twenty rows, this 
Umntah takes up eighty of f/iemV 1 ’ 

Imam Ahmad also collected this Hadith through another 
chain of narration. 121 At-Tirmidhi and Ibn Majah 13 ’ also 
collected this Hadith, and At-Tirmidhi said, This Hadith is 
Hasan.™ 

‘Abdur-Razzaq recorded that Abu Hurayrah said that, the 
Prophet jg said, 




V? <j 1 U3 Jill UIJLgj t(*•?j 1 * 
“J S- jJu li_^U I If- l ^ <j llJ 


J J lll_J ._ > 1 J i 

t <j 1 jji&M lJL$j 


«We (Muslims) are the last to come, but the foremost on the 
Day of Resurrection, and the first people to enter Paradise, 
although the former nations were given the Scriptures before us 
and we after than. Allah gave us the guidance of truth that 
they have been disputing about. This (Friday) is the Day that 
they have been disputing about, and all the other people are 
behind us in this matter : the Jews' (day of congregation is) 
tomorrow (Saturday) and the Christians' is the day after 
tomorrow (Sunday).« 

Al-Bukhari 15 ’ and Muslim 16 ’ collected this Hadith. Muslim 
recorded Abu Hurayrah saying that the Messenger of Allah jg 
said, 


Jj' j>c, tUiijji 


“We (Muslims) are the last (to come), but (will be) the foremost 
on the Day of Resurrection, and will be the first people to enter 
Paradise.. j until the end of the Hadith) 7 ' 


m Ahmad 5:355. 

121 Ahmad 5:347. 

131 Tuhfat Al-Ahwadhi 7:256. 

141 Ibn Majah 2:134. 

151 Al-Bukhari no. 896, 3486 and 3487. 
,6 ’ Muslim no. 855. 

’ 7 ’ Muslim no. 855. 
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These and other Hadiths conform to the meaning of the 
Ayah, 


^ iSi p p) 


iYou are the best of peoples ever raised up for mankind; you 
enjoin Al-Ma'ruf (all that Islam has ordained) and forbid AI- 
Munkar (all that Islam has forbidden), and you believe in 
Allah). 

Therefore, whoever among this Ummah acquires these 
qualities, will have a share in this praise. Qatadah said, “We 
were told that Umar bin Al-Khattab recited this Ayah [3:110] 
during a Hajj that he performed, when he saw that the people 
were rushing. He then said, Whoever likes to be among this 
[praised] Ummah, let him fulfill the condition that Allah set in 
this Ayah.’” Ibn Jarir* 1 ' recorded this. Those from this Ummah 
who do not acquire these qualities will be just like the People 
of the Scriptures whom AlleLh criticized, when He said, 

iThey did not forbid one another from the Munkar which they 
committed...) [5:79]. 

This is the reason why, sifter Allah praised the Muslim 
Ummah with the qualities that He mentioned, He criticized the 
People of the Scriptures and chastised them, saying. 


iAnd had the People of the Scripture (Jews and Christians) 
believed} [3:110], 


in what was sent down to Muhammad sg, 


&} 


iit would have been better for them; among them are some who 
have faith, but most of them are Fdsiqiin (rebellious).} 

Therefore only a few of them believe in Allah and in what 
was sent down to you and to them. The majority of them 
follow deviation, disbelief, sin and rebellion. 


m 


A|-Tabari 7:102. 
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The Good News that Muslims will Dominate the People 
of the Book 


While delivering the good news to His believing servants that 
victory and dominance will be theirs against the disbelieving, 
atheistic People of the Scriptures, Allah then said, 




iThey will do you no harm, barring a trifling annoyance; and 
if they fight against you, they will shoiu you their backs, and 
they will not be helped.} [3:111] 

This is what occurred, for at the battle of Khaybar, Allah 
brought humiliation and disgrace to the Jews. Before that, the 
Jews in Al-Madlnah, the tribes of Qaynuqa', Nadir and 
Qurayzah, were also humiliated by Allah. Such was the case 
with the Christians in the area of Ash-Sham later on, when 
the Companions defeated them in many battles and took over 
the leadership of Ash-Sham forever. There shall always be a 
group of Muslims in Ash-Sham area until Isa, son of Maryam, 
descends while they are like this [on the truth, apparent and 
victorious]. Isa will at that time rule according to the Law of 
Muhammad is, break the cross, kill the swine, banish the 
Jizyah and only accept Islam from the people. 

Allah said next, 


Lit «#' Lit 'j*? L Ll) 


ilndignity is put over them wherever they may be, except when 
under a covenant (of protection) from Allah, and a covenant 
from men;} 

meaning, Allah has placed humiliation and disgrace on them 
wherever they may be, and they will never be safe, 

o; ^1^ 


icxcept when under a covenant from Allah,} 

under the Dhimmah (covenant of protection) from Allah that 
requires them to pay the Jizyah (tax, to Muslims,) and makes 
them subservient to Islamic Law. 

iand a covenant from men;} meaning, covenant from men, 
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such as pledges of protection and safety offered to them by 
Muslim men and women, and even a slave, according to one of 
the sayings of the scholars. Ibn ‘Abbas said that, 

uj fr-J OJ ^ 

iexcept when under a covenant from Allah, and a covenant 
from men;} 

refers to a covenant of protection from Allah and a pledge of 
safety from people. 111 Similar was said by Mujahid, Ikrimah, 
‘Ata’, Ad-Dahhak, Al-Hasan, Qatadah, As-Suddi and Ar-Rabl‘ 
bin Anas.* 2 * Allah’s statement, 

* ySii 

ithey have drawn on themselves the wrath of Allah,} 
means, they earned Allah’s anger, which they deserved, 



iand destitution is put over them}, meaning they deserve it by 
decree and legislatively. 

Allah said next, 




477ns is because they disbelieved in the Ayat of Allah and killed 
the Prophets without right.} 

meaning, what drove them to this was their arrogance, 
transgression and envy, earning them humiliation, degradation 
and disgrace throughout this life and the Hereafter. Allah said, 




477ns is because they disobeyed and used to transgress (the 
limits set by Allah).} 

meaning, what lured them to disbelieve in Allah’s Ayat and kill 
His Messengers, is the fact that they often disobeyed Allah’s 
commands, committed His prohibitions and transgressed His 
set limits. We seek refuge from this behavior, and Allah Alone 
is sought for each and every type of help. 


111 At-Tabari 7:112. 

121 Ibn Abi Hatim 2:480,481. 
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4123. Not all of them are alike; a party of the People of the 
Scripture stand for the right, they recite the verses of Allah 
during the hours of the night, prostrating themselves in 
prayer.} 

4224. They believe in Allah and the Last Day; they enjoin Al- 
Ma'ruf and forbid Al-Munkar; and they hasten in (all) good 
works; and they are among the righteous.} 

4125. And zohatever good they do, nothing will be rejected of 
them; for Allah knows well the Muttaqin (the pious).} 

4126. Surely, those who disbelieve, neither their properties nor 
their offspring will avail them against Allah. They are the 
dwellers of the Fire, therein they will abide.} 
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4117. The parable of what they spend in this world is that of a 
wind of Sir; it struck the harvest of a people who did wrong 
against themselves and destroyed it. Allah wronged them not, 
but they wronged themselves.) 


Virtues of the People of the Scriptures Who Embrace 
Islam 

Muhammad bin Ishaq and others, including Al-‘Awfi who 
reported it from Ibn ‘Abbas, said; “These Ay at were revealed 
about the clergy of the People of the Scriptures who embraced 
the faith. For instance, there is ‘Abdullah bin Salam, Asad bin 
TJbayd, Thalabah bin Sa*yah, Usayd bin Sa*yah, and so forth. 
This Ayah means that those among the People of the Book 
whom Allah rebuked earlier are not at all the same as those 
among them who embraced Islam. Hence Allah’s statement, 

4 * 5 - 

4Not all of them are alike) [3:113].” 111 

Therefore, these two types of people are not equal, and 
indeed, there are believers and also criminals among the 
People of the Book, just as Allah said, 


4a party of the People of the Scripture stand for the right) 

for they implement the Book of Allah, adhere to His Law and 
follow His Prophet Muhammad s&. Therefore, this type is on 
the straight path, 

^ —1 pAj ^11 All' yllj* 


4they recite the verses of Allah during the hours of the night, 
prostrating themselves in prayer.) 


They often stand in prayer at night for Tahajjud, and recite 
the Qur’an in their prayer, 







^ Al-Muharrar Al-Wajiz 1:492 
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iThey believe in Allah and the Last Day; they enjoin Al-Ma'ruf 
and forbid Al-Mutikar; and they hasten in (all) good works; 
and they are among the righteous} [3:114). 

This is the same type of people mentioned at the end of the 
Surah ; 


4A 4-4 4/' <>sii o* 


1/iere are, certainly, among the People of the Scripture 
(Jews and Christians), those wlw believe in Allah and in that 
which has been revealed to you, and in that which has been 
revealed to them, humbling themselves before Allah.} [3:199]. 
Allah said here, 



4 And whatever good they do, nothing will be rejected of them;} 
[3:115] 

meaning, their good deeds will not be lost with Allah. Rather, 
He will award them the best rewards, 

%} 


ifor Allah knows well the Muttaqin (the pious).} 

for no deed performed by any person ever escapes His 
knowledge, nor is any reward for those who do good deeds 
ever lost with Him. Allah mentions the disbelieving polytheists: 



ineither their properties nor their offspring will avail them 
against Allah} [3:116]. 

meaning, nothing can avert Allah’s torment and punishment 
from striking them, 

Q ^ 4 &S 34k} 

iThey are the dwellers of the Fire, therein they will abide.$ 


The Parable of What the Disbelievers Spend in This Life 

Allah gave a parable for what the disbelievers spend in this 
life, as Mujahid, Al-Hasan and As-Suddi said.* 11 

m 


Ibn Abi H&tim 2 :493. 
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45<e Q gy W'j!' 4 ojif* £ 


4T7ie likeness of what they spend in this world is the likeness of 
a wind of Sir;} 


a frigid wind, as Ibn ‘Abbas, ‘Ikrimah, Said bin Jubayr, Al- 
Hasan, Qatadah, Ad-Dahhak, Ar-Rabf bin Anas and others 
have said. 11 * ‘Ata’ said that Sir, means, ‘cold and snow. 1,21 Ibn 
‘Abbas and Mujahid are also reported to have said that Sir 
means, ‘fire’.* 3 * This latter meaning does not contradict the 
meanings we mentioned above, because extreme cold weather, 
especially when accompanied by snow, burns plants and 
produce, and has the same effect fire has on such growth. 




ilt struck the harvest of a people who did wrong against 
themselves and destroyed it} [3:117), 

by burning. This Ayah mentions a calamity that strikes 
produce that is ready to harvest, destroying it by burning and 
depriving its owner of it when he needs it the most. Such is 
the case with the disbelievers, for Allah destroys the rewards 
for their good deeds in this life, just as He destroyed the 
produce of the sinner because of his sins. Both types did not 
build their work on firm foundations, 


iAnd Allah wronged them not, but they wronged themselves.} 

Xojui o\ p&/3> 5?f (UJjii Jp Cj o* & 

tx \% $$& dj; 4 && PM * 3$ P& 
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Ibn Abi Hatim 2 :494,495. 
^ Ibn Abi Hatim 2 :496. 

Ibn Abi Hatim 2 :495. 
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ill8. O you who believe! Take not as (your) Bitdnah (advisors, 
helpers) those other than your own, since they will not fail to 
do their best to corrupt you. They desire to harm you severely. 
Hatred has already appeared from their mouths, but what their 
breasts conceal is far worse. Indeed We have made plain to you 
the Ay at if you understand .$> 

4119. Lo! You are the ones who love them but they love you 
not, and you believe in all the Scriptures. And when they meet 
you, they say, “We believe." But when they are alone, they 
bite their Anamil at you in rage. Say: “Perish in your rage. 
Certainly, Alldlt knows what is in the breasts (all the 
secrets).”4 

4120. If a good befalls you, it grieves them, but if some evil 
overtakes you, they rejoice at it. But if you remain patient and 
have Taqivd, not the least harm will their cunning do to you. 
Surely, Allah surrounds all that they do.4 


The Prohibition of Taking Advisors From Among the 
Disbelievers 

Allah forbids His believing servants from taking the 
hypocrites as advisors, so that the hypocrites do not have the 
opportunity to expose the secrets of the believers and their 
plans against their enemies. The hypocrites try their very best 
to confuse, oppose and harm the believers any way they can, 
and by using any wicked, evil means at their disposal. They 
wish the very worst and difficult conditions for the believers. 
Allah said, 

4 &£ os ■*> 


4Take not as (your) Bitdnah those other than your ownfy 
[3:118], 


in reference to taking followers of other religions as 
consultants and advisors, for advisors of a certain person have 
access to his most secret affairs. Al-Bukhari and An-Nasal 
recorded that, Abu Said said that the Messenger of Allah jg 
said, 


Ajlkj I O&lk, J If] \ V j jjA <0)1 U* 

t 4 a 4.A->. 7 j 
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«AUdh has not sent any Prophet nor was there any Khalifah but 
they have two types of advisors, one that commands him with 
righteousness and advises it, and another that commands him 
with evil and advises him with it. Only those whom Allah gives 
immunity are immune .»*** 

Ibn Abi Hatim reported that Ibn Abi Ad-Dahqanah said, 
“Umar bin Al-Khattab was told, There is young man here from 
the people of Hlrah (in Iraq, who were Christians) who is a 
proficient scribe. Why do you not appoint him as a scribe?’ 
‘Umar said, *1 would then be taking advisors from among the 
disbelievers.’”* 2 * This Ayah and the story about Umar testify 
to the fact that Muslims are not allowed to use Ahl Adh- 
Dhimmah to be scribes in matters that affect the affairs of 
Muslims and expose their secrets, for they might convey these 
secrets to combatant disbelievers. This is why Allah said, 

c & PA 

isince they will not fail to do their best to corrupt you. They 
desire to harm you severely.} 


Allah then said, 


f •>> >> . K // 


iHatred has already appeared from their mouths, but what their 
breasts conceal is far worse. } 

meaning, enmity appears on their faces and in what they 
sometimes utter, as well as, the enmity they have against 
Islam and its people in their hearts. Since this fact is apparent 
to every person who has sound comprehension, therefore, 

($3 &L) ji)> 

4 Indeed We have made plain to you the Aydt if you 
understand.} 

Allah said next, 


ipii % Si "M 


40! You are the ones who love them but they love you nofy, 


111 Fath Al-B&ri 13:201, An-Nasal 7:158. 
* 2 ' Ibn Abi Hatim 2:500. 
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meaning, O believers! You like the hypocrites because you 
think they are believers, for they pretend to be so, but they do 
not like you publicly or secretly. 

iAnd you believe in all the Scriptures} 

meaning, you have no doubt in any part of Allah’s Book, while 
the hypocrites have deep doubts, confusion and reservations 
about it. 

Muhammad bin Ishaq reported that Ibn ‘Abbas said that, 

A-if A 


iattd you believe in all the Scriptures,} 


means, you believe in your Book, their Book, and the previous 
Books, while the hypocrites disbelieve in your Book, and this 
is why they deserve that you dislike them instead of them 
disliking you. Ibn Jarir collected this statement. 11 ' 


4k# U fji iju. &C $6 


iAnd when they meet you, they say, "Wt* believe." But when 
they are alone, they bite their Andtnil at you in rage.} 


The word Anamil, means the tips of the fingers, as Qatadah 
stated.' 21 This is the behavior of the hypocrites who pretend to 
be believers and kind when they are with the believers, all the 
while concealing the opposite in their hearts in every respect. 
This is the exact situation that Allah describes, 


44^# Ce JibSft p&lfr 


iBut xuhen they are alone, they bite their Andtnil at you in 
rage} 

and rage is extreme anger and fury. Allah said to them, 

p-J* Si’ <i>i 3*^ 

iSay: "Perish in your rage. Certainly, AUdlt knows what is in 
the breasts (all the secrets)."} 

for no matter how much you envy the believers and feel rage 


|1] At-Tabari 7:149. 
121 At-Tabari 7:153. 
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Li/C^yUi Jpj i>i yty jj^psJJi LnJoJ *u\ i^aJli a! i' 

43; plJ J j i 

* *r - J'-iw: £*Z': > *< i r <^ ^ ^ ti-> 

r*4Vj£ LjJ '-!£»** bl3> y.5p CrJ >* 

4 ^ ; ' 1 »1 ^ flii ^ £■ ^ ^ .^VJ_J |-^J^ ^-Ui 

Ujc 4 j^ 3_3^ jwhJj 43 Uj 

Li jb i : ML J^aII a 3 JC^t^] ^Lall 1 

-J41 i j^ EP 0>^tlp^JL>oj \ U y&^yji \ ^ 

iUiS jlJ JfjV f j.,3 S v 43U' 43 A j 'Ey 

< » > < >>r^ *7<- ^ i <*a 

_->-J JJrO-P *iJ 1_J aL—^ {J* t_j Jju J 


^qp>: @ a * j ^ 

iuiHjkj\, U) 11 ljUwi ■* I A*U 


^ -- *Mj j^tyit^lj tp 


!£ 

*> V- 


V Allah then mentions 
the story of Uhud, 
the defeat that He 
tested the believers 
with, H i s 

distinguishing the 
believers from the 
hypocrites and their 
patience. 

Zs'y? jftJ -a wfjjyt 

^. * j] ,w\ 

c£; ialj sui J 
ni Sjt-iiit £J4 i jfr #j 

jJM f»-*b /-Vi jU)1 ' -tiij' 

4 ' Tr 6j^3 ^Li Ij^jL 

4^21. And (remember) 
when you left your 
household in the morn¬ 
ing to post the believers 
at their stations for the 
battle (of Uhud). And 


Allah is All-Hearer , All-Knower.} 

{122. When turn parties from among you were about to lose 
heart , but Allah was their Wall (Supporter and Protector). And 
in Allah should the believers put their trust . $ 

{123. And Allah has already made you victorious at Badr, 
when you were a weak little force . So have Taqwd of Allah that 
you may be grateful. 

The Battle of Uhud 


According to the majority of scholars, these Ay at are 
describing the battle of Uhud, as Ibn 'Abbas, Ah Hasan, 
Qatadah, As-Suddi and others said.* 11 The battle of Uhud 
















.u —r QViJiwwsl on the third 

0C ™'of HHrah * «- — 

year ot Hijran. uu* Allah knows best. 

of me month of Shawwal, and Allah Kno 

Abu"su^ r 

at me battle of Badr. The cam oromnting the remaining 
Badr) returned *° chtoefomSe who were killed at 

Makkan leaders and me to , -Spend mis money on 

Badr to demand from A fy spent the money from 

fighting Muhammad!” Consequeny.^y^^^ their force s 

the caravan on warfare exp around the city). They 

including the Ahabish tnbes (tribes h g marched until they 
gathered three thousan . h The Messenger of Allah 

camped near Uhud facing Al-Madmah Th d ^ ^ he 

m led the Friday prayer and when n ^ gani ^Najjar 
performed the funeral * then asked the Muslims 

called Malik bin ‘Amr. The Prophe * ^ disbe l ie vers, or 

for advice, if they s ^ d Ch ‘AbduUah bin Ubayy (the chief 

fortify themselves m M-Madinah.^A^ ^ ^ h 

hypocrite) advised tha y Al-Madlnah, the siege 

saying that if the disbelievers lay siege to ^ added ^ if 
would be greatly dl sadyantageou ^ would faC e off with 
they decide to attack - . ,. drer | cou i d throw rocks at them 

them, while women an de cide to return to Makkah, 

from above their heads; and if * some compa nions who 

they would remrnm^fadure Badr ^ ^ Muslims 

did not attend t disbelievers* 

should go out to Ubudtom« M hls home , put on his 

The Messenger of Allah ions were weary men and 

shield and c “'™ ° U Dld compel the Messenger of Allah to go 
said to each other D,d we comp „ wish, we will 

,u is no, pr a Prophe, ,owear hisshieUfirwr ta * 
down his amis before All* decides m his favor,• 


m 


dawn his arms uvjurc . .- / 

Recorded by Ai-Bukhari in abridged form, and At-Tabarani 
others recorded the story with authentic connected chains. 


and 
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The Messenger of Allah jg marched with a thousand of his 
Companions. When they reached the Shawt area, ‘Abdullah bin 
Ubayy went back to Al-Madinah with a third of the army, 
claiming he was angry the Prophet jg did not listen to his 
advice. He and his supporters said, “If we knew that you would 
fight today, we would have accompanied you. However, we do 
not think that you will fight today.” The Messenger of Allah jg 
marched until he reached the hillside in the area of Uhud, 
where they camped in the valley with Mount Uhud behind 
them. The Messenger of Allah jg said, 

•j&jt vjk Jj- *jj-\ pjbii; 


a No one starts fighting until I issue the command to fight .» 


The Messenger prepared his forces for battle, and his army 
was seven hundred men. He appointed ‘Abdullah bin Jubayr, 
from Bani ‘Amr bin ‘Awf, to lead the archers who were fifty 
men. The Prophet jg said to them, 


0 tp\ oil s oi t jj£isu jf ‘jSfi Tj 

«^i& i fr.fr -fr ^Lji liikiJ ifr#) op k 0U j\ 


"Keep the horsemen away from us, and be aware that we might 
be attacked from your direction. If victory was for or against 
us, remain in your positions. And even if you see us being 
picked up by birds, do not abandon your positions .» 

The Prophet ^ wore two protective shields and gave the flag 
to Mus'ab bin ‘Umayr of Bani ‘Abd Ad-Dar. The Prophet jg also 
allowed some young men to participate in fighting, but not 
others, whom he allowed to participate in the battle of Al- 
Khandaq two years later. The Quraysh mobilized their forces of 
three thousand men with two hundred horsemen on each 
flank. They appointed Khalid bin Al-Walid to lead the right side 
of the horsemen and ‘Ikrimah Ibn Abi Jahl on the left side. 
They also gave their grand flag to the tribe of Bani ‘Abd Ad-Dar. 
Allah willing, we will mention the details of this battle later on, 
if Allah wills. Allah said here, 




iAnd (remember) when you left your household in the morning 
to post the believers at their stations for the battle} [3:121!, 
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designating them to various positions, dividing the army to the 
left and right sides and placing them wherever you command 
them. 

y. %) 

iAnd Allah is All-Hearer, All-Knower), He hears what you say 
and knows what you conceal in your hearts. Allah said next, 

iWItett hoo parties from among you were about to lose heart,) 
[3:122]. 

Al-Bukhari recorded that Jabir bin ‘Abdullah said, “The 
Ayah, 

iWhen two parties from among you were about to lose heart) 

was revealed about us, [the two Muslim tribes of] Bani 
Harithah and Bani Salamah. I (or we) would not be pleased if 
it was not revealed, because Allah said in it, 



ibut Allah was their Walt (Supporter and Protector)) 
[3:122].” m 

Muslim recorded this Hadith from Sufyan bin TJyaynah. 12 ’ 

Reminding the Believers of Their Victory at Badr 

Allah said, 

^jJL- All' yj-jii -Aa3j7 

4And Allah has already made you victorious at Badr,}[ 3:123] 

meaning, during the battle of Badr, which occurred on a 
Friday, the seventeenth of Ramadan, in the second year of 
Hijrah. 

The day of Badr is known as Yawm Al-Furqan [the Day of 
the Clarification], by which Allah gave victory and dominance 
to Islam and its people and disgraced and destroyed Shirk, 
even though the Muslims were few. The Muslims numbered 


111 FathAl-Bari 8:63 
Muslim 4:1948. 
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three hundred and thirteen men, with two horses and seventy 
camels. The rest were foot soldiers without enough supplies for 
the battle. The enemy army consisted of nine hundred to a 
thousand men, having enough shields and supplies, battle- 
ready horses and even various adornments. 

However, Allah gave victory to His Messenger supported 
His revelation, and illuminated success on the faces of the 
Prophet jg and his following. Allah also brought disgrace to 
Shayatan and his army. This is why Allah reminded His 
believing servants and pious party of this favor, 


iAnd Allah has already made you victorious at Badr, when you 
were a weak little forced, 

when you were few then. This Ayah reminds them that victory 
is only from Allah, not because of a large army and adequate 
supplies. This is why Allah said in another Ayah, 


£^=Ue- 4J0 jji j 


i..and on the day of Hunayn (battle) when you rejoiced at your 
great number, but it availed you naught ^ (9:25), until. 


-rTJ JJ-* 




iAnd Allah is Oft-Forgiving, Most Merciful ^ [9:27j. 

Badr is an area between Makkah and Al-Madlnah and is 
known by the well that bears its name, which in turn was so 
named after Badr bin An-Narayn, the person who dug the 
well. 


j£jL) 


4So have Taqwd of Allah that you may be grateful.i [3:123|, 
means, fulfill the obligations of His obedience. 

'&£CS\ A, ,Ujy x* £yf> o! 

xs. xt j-xii lij f2j)i £3 tsA*. 4«*- 

U&3 jl up « <& & 

4 4 £ AS Sff.’x-’fP’ v/l $ ‘is" 
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i - ' -* f> # »K< {\K' " > *.'>* r;/' '\ >■ »1.V 

T - jj** l o* ^ (jA, 


4224. (Remember) when you said to the believers, "Is it not 
enough far you that your Lord should help you with three 
thousand angels sent down?"} 

4225. "But, if you hold on to patience and have Taqwd, and 
the enemy comes rushing at you; your Lord will help you with 
five thousand angels having marks (of distinction)."} 

4126. Allah made it not but as a message of good news far you 
and as an assurance to your hearts. And there is no victory 
except from Allah, the All-Mighty, the All-Wise.} 

4127. That He might cut off a part of those who disbelieve, or 
expose them to infamy, so that they retire frustrated.} 

il28. Not far you is the decision; whether He turns in mercy 
to (pardon) them or punishes them; verily, they are the 
xvrongdoers.} 

4229. And to Allah belongs all that is in the heavens and all 
that is in the earth. He forgives whom He wills, and punishes 
whom He wills. And Allah is Oft-Forgiving, Most Merciful.} 


The Support of the Angels 

The scholars of Tafsir differ over whether the promise 
contained in these Ayat referred to the battle of Badr or Uhud. 

The First View 

There are two opinions about this, one of them saying that 
Allah’s statement, 

i (Remember) when you said to the beliei>ers} |3:124], 
is related to His statement, 

4jjl~ ii' fir** i^i} 

4And Allah has already made you victorious at Badr} [3:123]. 

This was reported from Al-Hasan Al-Basri, ‘Amr Ash-Sha‘bi, 
Ar-Rabl‘ bin Anas and several others,* 1 ' Ibn Jarir also agreed 


* l * Ibn Abi Hatim no. 519-521. 
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with this opinion. ‘Abbad bin MansUr said that Al-Hasan said 
that Allah’s statement, 


Sj 


{(Remember) when you said to the believers, "Is it not enough 
for you that your Lord should help you with three thousand 
angels?”} [3:124], 

is about the battle of Badr;' 1 ' Ibn Abi Hatim also recorded this 
statement. 

Ibn Abi Hatim then reported that ‘Amr Ash-ShaTai said, “On 
the day of Badr, the Muslims received information that Kurz 
bin Jabir (a prominent tribe chief) was aiding the idolators, 
and this news was hard on them, so Allah revealed; 


-&4S £ ydc &ii (ioj J&J o' 


{"Is it not enough for you that your Lord (Allah) should help 
you with three thousand angels sent down?”}, until, 




{having marks (of distinction)} [3:124,125). 

The news of the defeat of the idolators [at Badr] reached 
Kurz and he did not reinforce them, and thus, Allah did not 
reinforce the Muslims with the five (thousands of angels).” ' 2 ' 

As for Ar-Rabl‘ bin Anas, he said, “Allah supported the 
Muslims with one thousand (angels), then the number reached 
three thousand, then five thousand.” ,3 ’ If one asks, according 
to this opinion, how can we combine between this Ayah and 
Allah’s statement about Badr, 


4»-|v«w8 iilf Ot f&s-* J vWXji (^1) —1 


{(Remember) when you sought help of your Lord and He 
answered you (saying): "I will help you with a thousand 
angels, each behind the other (following one another) in 
succession."} [8:9], until, 


{ig- & & ^} 


111 At-Tabari 7:174. 

' 2 ' Ibn Abi Hatim 2 :520. 
131 At-Tabari 7:178. 
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iVerily! Allah is All-Mighty, All-Wise *? We say that the one 
thousand mentioned here does not contradict the three 
thousand mentioned in the above Ayah [3:124], The word “in 
succession” means they follow each other and thus indicates 
that thousands more will follow them. The two Ayat above [8:9 
and 3:124] are similar in meaning and it appears that they 
both were about the battle of Badr, because the angels did fight 
in the battle of Badr, as the evidence indicates. Allah knows 
best. Allah’s statement, 

4But if you hold on to patience and have Taqzvd,} [3:125] 

means, if you observe patience while fighting the enemy, all 
the while fearing Me and obeying My command. Al-Hasan, 
Qatadah, Ar-Rabl‘ and As-Suddi said that Allah’s statement, 

iand they will come rushing} means, they (angels) will rush to 
you instantaneously. 111 Al-‘Awfi said that Ibn ‘Abbas said that 
the Ayah means, “All at once”. It is also said that it means, 
before their anger subsides (against the disbelievers). 121 

The Second View 


The second opinion stipulates that the promise mentioned 
here [concerning the angels participating in battle] is related to 
Allah’s statement, 


44 ; up 1$ hi Oji 10 


4And (remember) when you left your household in the morning 
to post the believers at their stations for the battle} 

of Uhud. However, we should add, the angels did not come to 
the aid of Muslims at Uhud, because Allah made it 
conditional, 


ul 


4But if you hold on to patience and have Taqwa} [3:125]. 


111 Ibn Abi Hatim 2:523,524. 
121 At-Tabari 7:182. 
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The Muslims were not patient at Uhud. Rather, they ran 
away and, consequently, did not receive the support of even 
one angel. 

Allah’s statement, 

'^4^ ck i—4. pj PA. ¥ 


iyour Lord ivill help you with five thousand angels lowing 
marks}, of distinction. 

Abu Ishaq As-Subay‘i said; from Harithah bin Mudarrib said 
that ‘Ali bin Abi Talib said, “The angels were distinguished by 
wearing white wool at Badr.” ,1] The angels also had special 
markings distinguishing their horses. 

Allah said, 


i.l p$ P tsA & Vk £$ 


iAlldh made it not but as a message of good news for you and 
as an assurance to your hearts} [3:126]. 

This Ayah means, “Allah sent down angels and told you 
about their descent to encourage you and to comfort and 
reassure your hearts. You should know that victory only 
comes from Allah and that if He willed, He would have 
defeated your enemy without you having to fight them.” For 
instance, Allah said after commanding the believers to fight, 


i®4 m aas Q& c & Qfi* 


iBut if it had been Allah’s will, He Himself could certainly 
have punished them (without you). But (He lets you fight) in 
order to test some of you with others. But those who are killed 
in the way of Allah, He will never let their deeds be lost. He 
will guide them and set right their state. And admit them to 
Paradise which He has made known to them} [47:4-6]. 


This is why Allah said here, 

& x* is && 6 * 4 ^ p tsA. Y[ & & 


111 Ibn Abi Hatim 2:525. 
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iAllah made it not but as a message of good news for you and 
as an assurance to your hearts. And there is no victory except 
from Allah, the All-Mighty, the All-Wise} |3:126]. 

This Ayah means, “Allah is the Almighty Whose power can 
never be undermined, and He has the perfect wisdom in His 
decrees and in all His decisions.” Allah said, 

Si 

iThat He might cut off a part of those who disbelieve,} [3:127] 

meaning, out of His wisdom, He commands you to perform 
Jihad and to fight. 

Allah then mentions the various consequences of performing 
Jihad against the disbelievers. For instance, Allah said, 

iThat He might cut off a part...} meaning, to cause a part of a 
nation to perish, 

iof those who disbelieve, or expose tltetn to infamy 

by disgracing them and forcing them to return with only their 
rage, having failed in their aim to harm you. This is why Allah 
said next, 

& 

ior expose titan to infamy, so that they retire ^ 
to go back to their land, 

^frustrated ^ without achieving their aims. 

Allah then mentions a statement that testifies that the 
decision in this life and the Hereafter is for Him Alone without 
partners, 

ii-j. fff ig & 

iNot for you is the decision} [3:128] 
meaning, “The matter is all in My Hand.” Allah also said, 

gir 
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iyour duty is only to convey (the Message) and on Us is the 
reckoning.} (13:40), and, 


it >4^ && ^ 4 } 


iNot upon you is their guidance, but Allah guides whom He 
zoills [2:272], and, 




6 Verily, you guide not whom you like, but Allah guides whom 
He wills} (28:56). 

Muhammad bin Ishaq said that Allah’s statement, 


iNot far you is the decision;}, means, “No part of the decision 
regarding My servants is yours, except what I command 
you.”' 1 ' Allah then mentions the rest of the consequences of 
Jihad, 

iwhether He pardons them} concerning the acts of disbelief that 
they commit, thus delivering them from misguidance to the 
guidance. 

to 


ior punishes them;} in this life and the Hereafter because of 
their disbelief and errors, 




iverily, they are the wrongdoers}, and thus, they deserve such a 
fate. 

Al-Bukhari recorded that, Salim bin ‘Abdullah said that his 
father said that he heard the Messenger of Allah jg saying - 
when he raised his head from bowing in the second unit of the 
Fajr prayer - “O Allah! Curse so-and-so,” after saying; Sami' 
Allahu Liman Hamidah, Rabbana wa lakal-Hamd. Thereafter, 
Allah revealed this Ayah, 

4‘j- j; & 3b 


m 


At-Tabari 7:195. 
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iNot for you is the decision This was also recorded by An- 
Nasal.* 21 Imam Ahmad recorded that Salim bin ‘Abdullah said 
that his father said that he heard the Messenger of Allah 
saying, 


Jl J A— y J^\ jujill *. ^*Jl 

' .-.A.,- ! 

“•v* y. 


a O Allah! Curse so-and-so. O Allah! Curse Al-Harith bin 
Hishdm. O Allah! Curse Suhayl bin 'Amr. O Allah! Curse 
Safwan bin Umayyah .» 

Thereafter, this Ayah was revealed; 


i gg ji rfil $ i-j. fH\ da 


iNot for you is the decision; whether He turns in mem/ to 
(pardon) them or punishes them; verily, they are the 
wrongdoers > [3:128]. 


All these persons were pardoned (after they embraced Islam 
later on). 13 ' 

Al-Bukhari recorded that Abu Hurayrah said that when 
Allah’s Messenger jgj would supplicate against or for someone, 
he would do so when he was finished bowing and saying; Sami' 
AUahu. Liman Hamidah, Rabbana wa lakal-Hamd. He would 
then say, (the Qunut) 





fjj aJjJI 0*1 p-fUl 0 

, >» , ^ t ( • *, p* 

i m i >l 


a 




“O Allah! Save Al-Walid bin Al-Walid, Salamah bin Hishdm, 
'Ayydsh bin Abi RabLali and the weak and the helpless people 
among the faithful believers. O Allah! Be hard on the tribe of 
Mudar and let them suffer from years of famine like that of the 
time of Yusuf .» 

He would say this supplication aloud. He sometimes would 
supplicate during the Dawn prayer, “O Allah! Curse so-and-so 


111 Fath Al-Bari 8:73. 

* 2 ' An-Nasal in Al-Kubra 6:314. 
* 3 ' Ahmad 2:93. 
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(persons),” mentioning some Arab tribes. Thereafter, Allah 
revealed, 

iNot for you is the decision . 11 

Al-Bukhari recorded that Hamid and Thabit said that, Anas 
bin Malik said that the Prophet jg was injured during the 
battle of Uhud and said, 


«? 






«Jl oj 


iHow can a people achieve success after having injured their 
Prophet ?» 

Thereafter, 


iNot for you is the decision,} was revealed. ,2 ' 


Imam Ahmad recorded that Anas said that, the Prophet’s 
front tooth was broken during the battle of Uhud and he also 
sustained injuries on his forehead until blood dripped on his 
face. The Prophet % said, 


> rf.j y 'o ‘rfiri '■** k -^’ 


vHow can a people achieve success after having done this to 
their Prophet who is calling them to their Lord, the Exalted and 
Most Honored ?» Allah revealed, 






1 tr 


v iS* J* 




iNot for you is the decision; whether He turns in mercy to 
(pardons) them or punishes them ; verity, they are the 
wrongdoers Muslim also collected this Hadith. w 

Allah then said, 

4 4 £ 


^ Al-Bukhari no. 4560. 
121 Fath Al-Bari 7 :365. 

131 Ahmad 3:99. 

|4 * Muslim no. 1791. 
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^ / J* ffJZ \f S >' i'^ fA \"\< ' ^^4 
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___7 'afsjrJbnKathir 

arjjp ^ 4Aml to A//a/j belongs 
all that is in the heavens 
and all tltat is in the 
Earth.) [3:129], 

everything is indeed 
the property of Allah 
and all are servants 
in His Hand. 

Cr* ♦>--} 0-i Jy*iT 


4 »t2 

4 He forgives whom He 
wills, and punishes 
whom He wills.) 

for His is the decision 
and none can resist 
His decision. Allah is 
never asked about 
what He does, while 
they will be asked, 

JL jv < *>>< 

jjl* 4ii\jf 

iand Allah is Oft- 
Forgiving, Most 

Merciful.) 

jrfZiyOJZ j^u2 \JS\j U^Ti.1 ij^ii ijliJ; ^ 

* 3/55 # .v:*j4 ±4 j» i£% 

.'tt, cnilji, ojcl iji^Vb fi»-j (*^=oj oj }j-~ d» 

vj s (jt li; <)' ija. h^ai lj J »' 

jjyAi—£ <!' ij^£i kjl ijllU jS ibfcli ijibi 
l>5b^ p-*} 'jL«i £ Jc <«' "^1 j-i*i J*} 

4,'rr'^jiH Cjj ^rV' Lj^je ^ a; iji" 


4130. O you who believe! Do not consume Riba doubled and 
multiplied, but fear Allah that you may be successfid.) 

4131. And fear the Fire, which is prepared for the 
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disbelievers .} 

4232. And obey A//d/i and the Messenger that you may obtain 
mercy.} 

4233. And march forth in the way (which leads to) forgiveness 
from your Lord, and for Paradise as wide as the heavens and 
the earth, prepared for the Muttaqin (the pious).} 

4234. Those who spend (in Allah's cause) in prosperity and in 
adversity, who repress anger, and who pardon men; verily, 
Allah loves the Muhsinin (the good-doers).} 

4235. And those ivho, when they have committed Fahishah 
(immoral sin) or wronged themselves with evil, remember Allah 
and ask forgiveness for their sins; and none can forgive sins 
but Allah, and do not persist in what (wrong) they have done, 
while they know.} 

4236. For such, the reward is forgiveness from their Lord, and 
Gardens with rivers flowing underneath (Paradise), wherein 
they shall abide forever. Hoiv excellent is this reward for the 
doers (of good).} 


Interest (.Rflbd) is Prohibited 

Allah prohibits His believing servants from dealing in Riba. 
and from requiring interest on their capital, just as they used 
to do during the time of Jahiliyyah. For instance, when the 
time to pay a loan comes, the creditor would say to the debtor, 
“Either pay now, or the loan will incur interest.” If the debtor 
asks for deferment of the loan, the creditor would require 
interest and this would occur year after year until the little 
capital becomes multiplied many times. Allah also commands 
His servants to have Taqwa. of Him so that they may achieve 
success in this life and the Hereafter. Allah also threatens 
them with the Fire and warns them against it, saying, 


-j -J' 'J3\ 


iAnd fear the Fire, which is prepared for the disbelievers. And 
obey Allah and the Messenger that you may obtain mercy.} 
|3:131,1321. 
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The Encouragment to Do Good for which Paradise is the 
Result 


Allah encourages His servants to perform righteous deeds 
and to rush to accomplish the acts of obedience. Allah said, 


iAnd march forth in the way (which leads to) forgiveness from 
your lord, and for Paradise as wide as the heavens and the 
earth, prepared for the Muttaqin (the pious)) [3:133j. 

Just as the Fire was prepared for the disbelievers. It was 
reported that the meaning of Allah’s statement, 

<J°j% \&) 


ias wide as the heavens and the earth) 

draws the attention to the spaciousness of Paradise. For 
instance, Allah said in another Ayah, while describing the 
couches of Paradise, 

Of. 


4 lifted with silk brocade) [55:54], so what about their outer 
covering? It was also said that Paradise is as wide as its length, 
because it is a dome under the Throne. The width and length of 
a dome or a circle are the same in distance. This is supported 
by what is found in the Sahih; 


-fi iSLsJl ji i SyliU oUl 4)1 (UiL Bl» 


tWhen you ask Allah for Paradise, ask Him for Al-Firdaws 
which is the highest and best part of Paradise. From it originate 
the rivers of Paradise, and above it is the Throne of the Most 
Beneficent (Allah ). 11,11 

This Ayah [3:133 above] is similar to Allah’s statement in 
Surat Al-Hadid, 


jlLilt o £>-j of fyy* Jl 


m 


Fath Al-Bari 6:14. 



iRace with one another in hastening towards forgiveness from 
your Lord (Allah), and Paradise the width whereof is as the 
width of the heaven and the Earth > [57:21]. 

Al-Bazzar recorded that Abu Hurayrah said that a man came 
to the Messenger of Allah s£g and asked him, about Allah’s 
statement, 

iParadise as wide as the heavens and the Earth ^ [3:133]; 
“Where is the Fire then?” The Prophet jg said, 

*When the night comes, it overtakes everything , so where is the 
day?* 

The man said, “Where Allah wants it to be.” The Prophet 
said, 

J fr -Oil frLi j 

« Similarly , the Fire is ivhere Allah zvants it to be.*^ 

This Hadith has two possible meanings. First, when we do not 
see the night during the day, this does not mean that the day 
is not somewhere else, even though we cannot see it. Such is 
the case with Hell-fire, for it is where Allah wants it to be. The 
second meaning is that when the day overcomes this part of 
the world, the night overtakes the other part. Such is the case 
with Paradise, for it is in the utmost heights above the 
heavens and under the Throne. The width of Paradise is, as 
Allah stated, 

iwhereofis as the width of the heaven and the Earth} [57:21]. 

The Fire, on the other hand, is in the lowest of lows. 
Therefore, Paradise being as wide as the heavens and Earth 
does not contradict the fact that the Fire exists wherever Allah 
wills it to be. 

Allah said, while describing the people of Paradise, 

m 


Kashf Al-Astar 3:43. 
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iThose who spend (in Allah's cause) in prosperity and in 
adversity} [3:134], 

in hard times and easy times, while active (or enthusiastic) 
and otherwise, healthy or ill, and in all conditions, just as 
Allah said in another Ayah, 

^ 


iThose who spend their wealth (in Alldlt’s cause) by night and 
day, in secret and in public} [2:274] 


These believers are never distracted from obeying Allah, 
spending on what pleases Him, being kind to His servants and 
their relatives, and other acts of righteousness. Allah said, 




iwho repress anger, and who pardon men;} [3:134] 

for when they are angry, they control their ginger and do act 
upon it. Rather, they even forgive those who hurt them. Imam 
Ahmad recorded that Abu Hurayrah said that the Prophet jfa; 
said, 


-Up- k L j li iIILm UjJJLJI ^^p j -* 3 ^^ JUjJLlI 


*The strong person is not he zoho is able to physically overcome 
people. The strong person is he who overcomes his rage when he 
is angry. d 111 

This Hadith is also recorded in the Two Sahihs . ,2) Imam 
Ahmad recorded that Ibn ‘Abbas said that the Messenger of 
Allah jg said, 


O J^P ^ ^ ^ ^ 1 a\3j i <J J J ^ ^ XT * * 

xf !■*.J Cf.J ir* .L; j4-> "Vi - — %x.x. 

o V>- | jii -1 ~p U vjIp JaI p <p^ <5i' \>- 


«Ulwl 


who gives time to a debtor or forgives him, then Allah will 
save him from the heat of Jahannam (Hell-fire). Behold! The 
deeds of Paradise are difficult to reach, for they are on top of a 

111 Ahmad 2:236. 

121 Fath Al-Bari 10:535, Muslim 4 :2014. 



Surah 3. A/ 'Imran (Part-4) 


271 


hill, while the deeds of the Fire are easy to find in the lozvlands. 

The happy person is he who is saved from the tests. Verily, 
there is no dose of anything better to Allah than a dose of rage 
that the servant controls, and whenever the servant of Allah 
controls it, he ivill be internally filled with faith.^ 

This Hadith was recorded by Imam Ahmad, its chain of 
narration is good, it does not contain any disparraged 
narrators, and the meaning is good. 

Imam Ahmad recorded that Sahl bin Mu'adh bin Anas said 
that his father said that the Messenger of Allah sg said, 


jJ'iUjI jjj iul llfj ji Iji’ jil i jJaS lf‘ i 


"Whoever controlled rage ivhile able to act upon it, then Allah 
will call him while all creation is a witness, until He gives him 
the choice of any of the Hiiris (fair females with wide, lovely 
eyes - as mates for the pious) he wishes .» 

Abu Dawud, At-Tirmidhi and Ibn Majah collected this 
Hadith , |21 which At-Tirmidhi said was “Hasan Gharib". 

Ibn Marduwyah recorded that Ibn ‘Umar said that the 
Messenger of Allah jg said, 

*<3)l iliil V f lj‘ c- ‘j* I^>-1 J-iif ‘AtT Iri ti* 

«There is not a dose of anything that the servant takes which is 
better than a dose of control of rage that he feels, when he does 
it seeking Allah’s Face .»' 31 

Ibn Jarir and Ibn Majah' 41 also collected this Hadith. 

Allah said, 

4 ^ 


iwho repress anger > meaning, they do not satisfy their rage upon 
people. Rather, they refrain from harming them and await their 
rewards with Allah, the Exalted and Most Honored. Allah then 
said, 

111 Ahmad 1:327. 

• 2| Ahmad 3:438,440, Abu Dawud 5:137 .Tuhfat Al-Ahwadhi 6:139, 
Ibn Majah 2:1400. 

131 Ahmad 2:128. 

141 Ibn Majah 2:1401. 



Tafsir Ibn Kathir 


272 


if 

iand who pardon men ;> They forgive those who treat them with 
injustice. Therefore, they do not hold any ill feelings about 
anyone in their hearts, and this is the most excellent conduct 
in this regard. This is why Allah said, 


4 verily, Allah loves the Muhsiniti (the good-doers)}. 

This good conduct is a type of Ihsan [excellence in the 
religion]. There is a Hadith that reads, 


•3e 


V! 


jJZJU 


Ijlp 4bl Slj u; 


t <3 








if X 




*AA)I AaJ j <U I y J 


c/ swear regarding three matters: no charity shall ever decrease 
the wealth; whenever one forgives people, then Allah will 
magnify his honor; and he who is humble for Allah, then Allah 
will raise his rank.* [l] 


Allah said, 


iAnd those who, when they have committed Fdhisftah or 
wronged themselves with evil, remember Allah and ask 
forgiveness for their sins} [3:135]. 


Therefore, if they commit an error they follow it with 
repentance and ask forgiveness. Imam Ahmad recorded that 
Abu Hurayrah said that the Prophet ig said, 


J*’ Jtii tdjAf-U US oJSl ^yl : jUi US sU-Sl <1>| D 

ify* y *> KAj .U-fcj s jJ ill Uj aJ plo US 

Ijj aJ jl ^j-p ^-Lp : iijLj Jlii lo^Apii US cJL»p : jUi j>A 

^'j : Jlii US J^-p (U c->yip -li vAj wL>-(jj UjJJl 

4Aj Cj aJ jf ^JLP ^ JlS ‘■ c #l oytpli Us 

<J ^ a^AP-U US oU ^yj w*j I yt-T US ^J^P fc ^JLwj C->yip JL> 
Ojip ui Cj aJ jl isfy jv-U : J>-j jp Jibl 


[ 1 ] 


Ahmad 4:231. 
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«A man once committed an error and said, 'O Lord! I 
committed an error, so forgive me.' Allah said, 'My servant 
committed an error and knew that he has a Lord Who forgives 
or punishes for the error. ! have forgiven My servant/ The man 
committed another error and said, 'O Lord! I committed an 
error, so forgive me.’ Allah said, 'My servant knew that he has 
a Lord Who forgives or punishes for the sin. I have forgiven 
My servant.’ The man committed another error and said, 'O 
Lord! I committed an error, so forgive me.' Allah said, 'My 
servant knew that he has a Lord Who forgives or punishes for 
the error. I have forgiven my servant.' He then committed 
another error and said, 'O Lord! I committed an error, so 
forgive me.’ Allah said, 'My servant knew that he has a Lord 
Wlw forgives or punishes for the error. Bear witness that I have 
forgiven My servant, so let him do whatever he likes .'»* 1 * A 
similar narration was collected in the Sahih. . |21 


‘Abdur-Razzaq recorded that Anas bin Malik said, “I was told 
that when the Ayah, 




iAnd those who, when they have committed Fdhishah or 
wronged themselves with evil, remember Allah and ask 
forgiveness for their sins,} 

was revealed, Iblis (Shayatan) cried.” Allah’s statement, 


iand none can forgive sins but Allah}, means that none except 
Allah forgives sins. 

Allah said, 

t&s &} 

iAnd do not persist in what (wrong) they have done, while 
they know}, 


I 1 * Ahmad 2 :296. 

[2] Path Al-Bari 13:474. 
I 3 ' ‘Abdul-Razzaq 1:133. 








underneath (Paradise)} carrying all kinds of drinks, 
iwherein they shall abide forever} and ever, 


4How excellent is this reward for the doers} Allah praises Paradise 
in this part of the Ayah. 

fj£ J/fjf 4 at 

Jjr ji yp$ pj \?£ % m % 

LA> flSV' viljjj -0—i-j jv-3 f>ii' ij-* -iii fy 

4* *5 j^S ® ^ 

.joj' 4ttt ^Uj L*3j <C»Jl \y*>jC j' >1 _>“* * il/jj* ^ 

ji> »>& J 0>J' uj~*j jiJj Jiljuj 

4f:^ ^ 


4137. Mfl/iy similar ways (and mishaps of life) were faced [by 
nations (believers and disbelievers) that have passed away] 
before you, so travel through the earth, and see what was the 
end of those who denied.} 

4138. This is a plain statement for mankind, a guidance and 
instruction for the Muttaqin.} 

4139. So do not become weak, nor be sad, and you xoill be 
triumphant if you are indeed believers.} 

4140. If a wound has touched you, be sure a similar wound has 
touched the others. And so are the days, that We give to tneti 
by turns, that Allah may know (test) those who believe, and 
that He may take martyrs from among you. And Allah likes not 
the wrongdoers. 

4141. And that Allah may test those who believe and destroy 
the disbelievers.}. 

4142. Do you think that you will enter Paradise before Allah 
knows (tests) those of you who performed Jihad and knows 
(tests) those who are patient?} 

4143. You did indeed wish for death before you met it. Now 
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you luwe seen it openly with your own eyes. } 


The Wisdom Behind the Losses Muslims Suffered During 
Uhud 

Allah states to His believing servants who suffered losses in 
the battle of Uhud, including seventy dead, 


iMany similar ways (and mishaps of life) were faced before 
you}, 

for the previous nations who followed their Prophets before 
you, they too suffered losses. However, the good end was 
theirs, and the ultimate defeat was for the disbelievers. This is 
why Allah said, 


it t^Slt aT [yfM 4 


iso travel through the earth, and see what was the end of those 
who denied}. Allah said next, 


SC 1a£> 

4This is a plain statement for mankind}, 

meaning, the Qur’an explains the true reality of things and 
narrates how the previous nations suffered by the hands of 
their enemies. 

i ille-VJ 

iAnd a guidance and instruction} for the Qur’an contains the 
news of the past, and, 


iguidance} for your hearts, 


iand instruction for the Muttaqin} to discourage committing the 
prohibited and forbidden matters. 

Allah comforts the believers by saying, 

^So do not become weak}, because of what you suffered, 
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o> pis i 


inor be sad, and you will be triumphant if you are indeed 
believers}, 


for surely, the ultimate victory and triumph will be yours, O 
believers. 




Hf a wound has touched you, be sure a similar wound has 
touched the others} [3:140]. 

Therefore, the Ayah says, if you suffered injuries and some 
of you were killed, then your enemies also suffered injuries 
and fatalities. 


% C&tf fliVf &s> 


}And so are the days, that We give to men by turns} , 

and at times - out of wisdom - We allow the enemy to 
overcome you, although the final good end will be yours. 

iand that Allah may know (test) those who believe,} 

meaning, “So that We find out who would be patient while 
fighting the enemies,” according to Ibn ‘Abbas. 


iand that He may take martyrs from among you} 

those who would be killed in Allah's cause and gladly offer 
their lives seeking His pleasure. 




iAnd Allah likes not the wrongdoers. And that Allah may test 
those who believe} [3:140,141|, 

by forgiving them their sins if they have any. Otherwise, Allah 
will raise their grades according to the losses they suffered. 
Allah's statement, 

iand destroy the disbelievers}, for it is their conduct that if they 
gain the upper hand, they transgress and commit aggression. 
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However, this conduct only leads to ultimate destruction, 
extermination, perishing and dying out. 

Allah then said, 


^ ft*, b ^“4 *^ *8' o' >T 


4Do you think that you will enter Paradise before Allah knows 
(tests) those of you who will perform ]ihdd and (also) knows 
(tests) those ivho are the patient?} [3:142]. 


The Ayah asks, do you think that you will enter Paradise 
without being tested with warfare and hardships? Allah said in 
Surat Al-Baqarah, 


& gli £u c* ijt y; $ £1; Uj i^ii \fil j\ ft 


4‘4& 


40r think you that you ivill enter Paradise ivithout such (trials) 
as came to those who passed away before you? They were 
afflicted with severe poverty and ailments and were so 
shaken ...^ [2:214]. AMh said, 


y. • . ^ ^ "v * 

* r*J 


iAlif Lam Mim. Do people think that they will be left alone 
because they say: "We believe," and will not be tested?} 
[29:1,2], 


This is why He said here. 


Qj 



’ft 


4Do you think that you will enter Paradise before Allah knows 
(tests) those of you who will perform Jihad and (also) knows 
(tests) those who are the patient?4 [3:142] 

meaning, you will not earn Paradise until you are tested and 
thus Allah knows who among you are the ones who struggle 
and fight in His cause and are patient in the face of the 
enemy. Allah said, 


eJlAJ O' Sr* o ft** XSjy 


4You did indeed wish for death (martyrdom) before you met it. 
Now you have seen it openly ivith your own eyes} [3:143]. 

The Ayah proclaims, O believers! Before today, you wished 
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that you could meet the enemy and were eager to fight them. 
What you wished has occurred, so fight them and be patient. 

In the Two Sahlhs it is recorded that the Messenger of Allah 
Sfe said, 


Si j j\^\i ^buji ijiai juj vfaZ v» 






«Do »of wish to encounter the enemy, and ask Allah far your 
ivell-being. However, if you do encounter tlzem, then observe 
patience and know that Paradise is under the shade of 
swords.* 111 

This is why Allah said here, 


iNozv you have seen it): death, you saw it when the swords 
appeared, the blades were sharpened, the spears crisscrossed 
and men stood in lines for battle. This part of the Ayah 
contains a figure of speech that mentions imagining what can 
be felt but not seen. 


iii jwji ji ijb j* cjii. Js J jZ-j yi oii Cj) 

Uj <0)1 iil ^1) t 

y ,>*j ysp LijJ' jj» . • y i l.i'.C j!>Ij y ^ Ojij ji 

Ui -ftiS"* Z>y^> *_*- 4 5 

if> 1>J .!M\ <0>'j Uj Uj «i)f JjW j LJ _) 

*jsif £ Cut e/ -4 £# u jiit % ijiu jl yS ^ 

^ ■'tV’jC-jil 1 yi- illj i^yi jjl iil 


4244. Muhammad is no more than a Messenger, and indeed 
Messengers lurve passed away before him. If he dies or is killed, 
will you then turn back on your heels? And he who turns back 
on his heels, not the least harm will he do to Allah; and Allah 
will reward the grateful.) 

4245. And no person can ever die except by Allah's leave and 
at an appointed term. And whoever desires a reward in the 


111 Fath Al-Bari 6:181, Muslim 3:1362. 
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world, We shall give him of it; and whoever desires a reward in 
the Hereafter, We shall give him thereof. And We shall reward 
the grateful.} 

4146. And many a Prophet fought and along with him many 
Ribbiyyun. But they never lost heart for that which befall them 
in Allah's way, nor did nor they weaken nor degrade 
themselves. And Allah loves the patient .> 

4147. And they said nothing but: "Our Lord! Forgive us our 
sins and our transgressions, establish our feet firmly, and give 
us victory over the disbelieving folk .”} 

4148. So Allah gave them the reward of this world, and the 
excellent reward of the Hereafter. And Allah loves the good- 
doers.} 


The Rumor that the Prophet sg was Killed at Uhud 

When Muslims suffered defeat in battle at Uhud and some of 
them were killed, Shaytan shouted, “Muhammad has been 
killed.” Ibn Qami’ah went back to the idolaters and claimed, “I 
have killed Muhammad.” Some Muslims believed this rumor 
and thought that the Messenger of Allah jgj had been killed, 
claiming that this could happen, for Allah narrated that this 
occurred to many Prophets before. Therefore, the Muslims’ 
resolve was weakened and they did not actively participate in 
battle. This is why Allah sent down to His Messenger His 
statement, 


£ * 3 






4Muhammad is no more than a Messenger, and indeed 
Messengers have passed away before him.} 


he is to deliver Allah’s Message and may be killed in the 
process, just as what happened to many Prophets before. Ibn 
Abi Najih said that his father said that a man from the 
Muhajirin passed by an Ansari man who was bleeding (during 
Uhud) and said to him, “O fellow! Did you know that 
Muhammad was killed?" The Ansari man said, “Even if 
Muhammad was killed, he has indeed conveyed the Message. 
Therefore, defend your religion.” The Ayah, 


4 j—'jl* J* .ci Cj} 
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iMuhammad is no more than a Messettger, and indeed (many) 
Messengers have passed aioay before him K 


was revealed. This story was collected by Al-Hafiz Abu Bakr 
Al-Bayhaqi in Dala’il An-Nubuwwah J 1 * 

Allah said next, while chastising those who became weak, 


-fc. ^4is( f vSU 


ilf he dies or is killed, will you then turn back on your heels?}, 
become disbelievers, 




he who hints back on his heels, not the least hann will 
he do to Allah; and Allah will give reward to those who are 
grateful}, 


those who obeyed Allah, defended His religion and followed His 
Messenger sg whether he was alive or dead. The Sahih, Musnad 
and Sunan collections gathered various chains of narration 
stating that Abu Bakr recited this Ayah when the Messenger of 
Allah sg died. Al-Bukhari recorded that ‘A’ishah said that Abu 
Bakr came riding his horse from his dwelling in As-Sunh. He 
dismounted, entered the Masjid and did not speak to anyone 
until he came to her (in her room] and went directly to the 
Prophet, who was covered with a marked blanket. Abu Bakr 
uncovered his face, knelt down and kissed him, then started 
weeping and proclaimed, “My father and my mother be 
sacrificed for you! Allah will not combine two deaths on you. 
You have died the death, which was written for you.” 

Ibn ‘Abbas narrated that Abu Bakr then came out, while 
TJmar was addressing the people, and Abu Bakr told him to 
sit down but TJmar refused, and the people attended to Abu 
Bakr and left TJmar. Abu Bakr said, “To proceed; whoever 
among you worshipped Muhammad, then Muhammad is dead, 
but whoever worshipped Allah, Allah is alive and will never 
die. Allah said, 


&& & jy** ±4 $ otf vi £2 


[ 1 ] 


Dald*il An-Nubuwwah 3 :248. This is a Mursal narration. 
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iMuliammad is no more than a Messenger and indeed (many) 
Messengers have passed away before him . If he dies or is killed, 
will you then turn back on your heels? And he who turns back 
on his heels, not the least hann will he do to Allah; and Allah 
will reward the grateful.} n 

The narrator added, “By Allah, it was as if the people never 
knew that Allah had revealed this verse before until Abu Bakr 
recited it, and then whoever heard it, started reciting it.” Said 
bin Al-Musayyib said that Umar said, “By Allah! When I heard 
Abu Bakr recite this Ayah, my feet could not hold me, and I 
fell to the ground.” |l * 

Allah said, 


jilj oli==> 


iAnd no person can ever die except by Allah's leave and at an 
appointed term.} [3:145] 

meaning, no one dies except by Allah’s decision, after he has 
finished the term that Allah has destined for him. This is why 
Allah said. 


(£} 


iat an appointed term} which is similar to His statements, 





Cj} 


4And no aged man is granted a length of life nor is a part cut 
off from his life, but it is in a Book} [35:11], and, 


jZ, ixt tfjt 


4He it is Wlw has created you from clay, and then has decreed 
a (stated) term (for you to die). And there is with Him another 
determined term (for you to be resurrected)} [6:2]. 

This Ayah [3:145] encourages cowards to participate in 
battle; for doing so, or avoiding battle neither decreases, nor 
increases the life term. Ibn Abi Hatim narrated that, Habib bin 
Suhban said that a Muslim man, Hujr bin ‘Adi, said in a 
battle, “What prevents you from crossing this river (the 
Euphrates) to the enemy? 


111 Path Al-Bari 7:751. 
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^ Oj4j jl j-ij jU==- 


4A>uf no person can ever die except by Allah’s leave and at an 
appointed term}?" 


He then crossed the river riding his horse, and when he did, 
the Muslims followed him. When the enemy saw them, they 
started shouting, “Diwan (Persian; crazy),” and they ran 
away.* 1 ' 

Allah said next. 





> j . *3 % - 6 $ &if 


iAnd whoever desires a reward in the world, We shall give him 
of it; and whoever desires a reward in the Hereafter, We shall 
give him thereof }. 

Therefore, the Ayah proclaims, whoever works for the sake of 
this life, will only earn what Allah decides he will earn. 
However, he will not have a share in the Hereafter. Whoever 
works for the sake of the Hereafter, Allah will give him a share 
in the Hereafter, along with what He decides for him in this 
life. In similar statements, Allah said, 


5* £-3' CjJ<*- ‘, 4 /*- 4 $1 


V- & & 

4 il c;j 


iWhosoever desires (by his deeds) the reward of the Hereafter, 
We give him increase in his reward, and whosoever desires the 
reivard of this world (by his deeds), We give him thereof (what 
is decreed for him), and he has no portion in the Hereafter.} 
(42:20), and, 


^ -*->> jJ lUi t* l_fj l-IU ii-dl' JLj; 

•j 


r />x .'"i / *"■ ./ > •■j 

ul^=» Li ->b' 


4H7toei>t’r desires the quick-passing (transitory enjoyment of this 
world). We readily grant him what We will for whom We like. 
Tften, afterwards, We have appointed for him Hell; he will 


111 lbn Abi Hatim 2:584. 
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bum therein disgraced and despised. And whoever desires the 
Hereafter and strives far it, with the necessary effort due far it 
while he is a believer, then such are the ones whose striving 
shall be appreciated} [17:18-19]. 

In this Ayah [3:145], Allah said, 

iAnd We shall reward the grateful.} 

meaning, We shall award them with Our favor and mercy in 
this life and the Hereafter, according to the degree of their 
appreciation [of Allah] and their good deeds. 

Allah then comforts the believers because of what they 
suffered in Uhud, 

5*2 && iff Jt 

iAnd many a Prophet fought and along with him many 
Ribbiyyiin. ^ 

It was said that this Ayah means that many Prophets and 
their companions were killed in earlier times, as is the view 
chosen by Ibn Jarir. It was also said that the Ayah means 
that many Prophets witnessed their companions’ death before 
their eyes. However, Ibn Ishaq mentioned another explanation 
in his Sirah, saying that this Ayah means, “Many a Prophet 
was killed, and he had many companions whose resolve did 
not weaken after their Prophet died, and they did not become 
feeble in the face of the enemy. What they suffered in Jihad in 
Allah’s cause and for the sake of their religion did not make 
them lose heart. This is patience, 

iZ/js&i 4J *Jj} 

iand Allah loves the patient.}" 

As-Suhayli agreed with this explanation and defended it 
vigorously. This view is supported by Allah saying; / 

*4 LZ} 

iAnd along with him many Ribbitp/un}. 

In his book about the battles, Al-Amawi mentioned only this 
explanation for the Ayah. 

Sufyan Ath-Thawri reported that, Ibn Mas'ud said that, 
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4^1" 

imany Ribbiyyun} means, thousands. 111 Ibn ‘Abbas, Mujahid, 
S a id'bin Jubayr, Ikrimah, Al-Hasan, Qatadah, As-Suddi, Ar- 
Rabl‘ and ‘Ata’ Al-Khurasani said that the word Ribbiyyun 
means, large bands’. 121 ‘Abdur-Razzaq narrated that Ma'mmar 
said that Al-Hasan said that, 

4 

imany Ribbiyyun} means, many scholars. He also said that it 
means patient and pious scholars. 

iPut they never lost heart for that which befell them in Allah's 
■way, nor did they weaken nor degrade themselves. } 

Qatadah and Ar-Rabl 1 bin Anas said that, 

4iA^* Cf} 

inor did they weaken}, means, after their Prophet was killed. 131 


inor degrade themselves}, by reverting from the true guidance 
and religion. Rather, they fought on the path that Allah’s 
Prophet fought on until they met Allah. Ibn ‘Abbas said that, 

i\’&LL\ K} 


inor degrade themselves} means, nor became humiliated, while 
As-Suddi and Ibn Zayd said that it means, they did not give in 


to the enemy. 

* GQj ej& U J>jA £ !# J U. 


iAnd Allah loves the patient. And they said nothing but: "Our 
Lord! Forgive us our sins and our transgressions, establish our 
feet firmly, and give us victory over the disbelieving folk."} 


I 1 ! At-Tabari 7:266. 

I 21 Ibn Abi Hatim 2:587-588. 
I 3 ) Ibn Abi Hatim 2:591. 
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[3:146-147|, 

and this was the 
statement that they 
kept repeating. 
Therefore, 

aq% a; & 

4 So A//<i/i gaoe them the 
reward of this world > 
victory, triumph and 
the good end, 

i&f\ Jf, 

4<md the excellent 
reioard of the Hereafter ^ 
added to the gains in 
this life, 

4-^P 1 ' 44 


ietif ll ^And Alldlt loves the 
good-doers}. 

Lvfe) 1 
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4149. O you who believe! If you obey those who disbelieve, 
they will send you back on your heels, and you wilt turn back 
as losers.} 
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4150. Nay, Allah is your protector, and He is the best of 
helpers.} 

4157. We shall cast terror into the hearts of those who 
disbelieve, because they joined others in worship with Allah, for 
ivhich He sent no authority; their abode will be the Fire and 
hoiv evil is the abode of the wrongdoers.} 

4152. And Allah did indeed fulfill His promise to you when 
you were killing them (your enemy) with His permission; until 
Fashiltum and fell to disputing about the order, and disobeyed 
after He showed you what you love. Among you arc some that 
desire this world and some that desire the Hereafter. Then He 
made you flee from them, that He might test you. But surely, 
He forgave you, and Allah is Most Gracious to the believers.} 

4153. (And remember) when you ran away without even 
casting a side glance at anyone, and the Messenger was in your 
rear calling you back. There did Allah give you one distress 
after another by way of requital, to teach you not to grieve for 
that which had escaped you, nor for what struck you. And 
Allah is Weil-Aware of all that you do.} 


The Prohibition of Obeying the Disbelievers; the Cause 
of Defeat at Uhud 


Allah warns His believing servants against obeying the 
disbelievers and hypocrites, because such obedience leads to 
utter destruction in this life and the Hereafter. This is why 
Allah said, 


i&L3 if ot> 


ilf you obey those who disbelieve, they will send you back on 
your heels, and you will turn back (from faith) as losers$ 
[3:149]. 

Allah also commands the believers to obey Him, take Him 
as their protector, seek His aid and trust in Him. Allah said, 


iNay, Allah is your protector, and He is the best of helpers^. 

Allah next conveys the good news that He will put tear of the 
Muslims, and feelings of subordination to the Musli as in the 




hearts of their disbelieving enemies, because of their Kufr and 
Shirk. And Allah has prepared torment and punishment for 
them in the Hereafter. Allah said, 

p C \1j 4 uf?— 

^ v.ili^ f. 

4 We shall cast terror into the hearts of those who disbelieve, 
because they joined others in worship with Allah, for which He 
sent no authority; their abode will be the Fire and how evil is 
the abode of the wrongdoers}. 

In addition, the Two Sahihs recorded that Jabir bin 
‘Abdullah said that the Messenger of Allah $5 said, 

ill ^j.% o> ; : .dVi ji jJ-\ Uld ‘J uli 

i^pLLIJI C-.lapf j ddl J c j "V' 

cjjyj JI OlS'j 

«/ was given five things that no other Prophet before me was 
given. I was aided with fear the distance of one month, the 
earth was made a Masjid and clean place for me, I was allowed 
war booty, I was given the Intercession, and Prophets used to 
be sent to their people, but I was sent to all mankind 
particularly .d 1 ! 

Allah said, 

‘fdU.j iill 

iAnd Allah did indeed fulfill His promise to you} (3:152], 
in the beginning of the day of Uhud, 

iwhen you were killing them}, slaying your enemies, 

44:*> 

iwith His permission for He allowed you to do that against 
them, 

fii ^} 


Fath Al-Bdri 1:519, Muslim 1:370. 
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iuntil when you Fashiltum}. Ibn Jurayj said that Ibn ‘Abbas 
said that Fashiltum means, lost courage’.* 1 * 




iand fell to disputing about the order, and disobeyed} 
such as the mistake made by the archers, 

U fid z ^ ^} 

iafter He showed you what you love}, that is, victory over the 
disbelievers, 






4Among you are some that desire this world} 

referring to those who sought to collect the booty when they 
saw the enemy being defeated, 



•St 






iand some that desire the Hereafter. Then He made you flee 
from them, tlwt He might test you}. 

This Ayah means, Allah gave them the upper hand to tty 
and test you, O believers, 

4^=CS- tit j^ij} 


ibut surely, He forgave you}, 

He forgave the error you committed, because, and Allah 
knows best, the idolators were many and well supplied, while 
Muslims had few men and few supplies. 

Al-Bukhari recorded that Al-Bara’ said, “We met the idolators 
on that day (Uhud) and the Prophet appointed ‘Abdullah bin 
Jubayr as the commander of the archers. He instructed them, 
‘Retain your position, and if you see that we have defeated 
them, do not abandon your positions. If you see that they 
defeated us, do not rush to help us.’ The disbelievers gave flight 
when we met them, and we saw their women fleeing up the 
mountain while lifting up their clothes revealing their anklets 
and their legs. So, the companions (of ‘Abdullah bin Jubayr) 
said, The booty, the booty!’ ‘Abdullah bin Jubayr said, ‘Allah’s 

m 


At-Tabari 7:291. 


290 


Tafstr Ibn Kathir 

Messenger jg commanded me not to allow you to abandon your 
position.’ They refused to listen, and when they left their 
position, Muslims were defeated and seventy of them were 
killed. Abu Sufyan shouted, Is Muhammad present among 
these people?’ The Prophet jg said, ‘Do not answer him.’ Then 
he asked, Is the son of Abu Quhafah (Abu Bakr) present 
among these people?’ The Prophet sg said, ‘Do not answer him.’ 
He asked again. Is the son of Al-Khattab (‘Umar) present 
among these people? As for these (men), they have been killed, 
for had they been alive, they would have answered me.’ ‘Umar 
could not control himself and said (to Abu Sufyan). ‘You lie, O 
enemy of Allah! The cause of your miseiy is still present.’ Abu 
Sufyan said, ‘O Hubal, be high!’ On that the Prophet sg said (to 
his Companions), ‘Answer him back.’ They said. What shall we 
say?’ He said, ‘Say, Allah is Higher and more Sublime.’ Abu 
Sufyan said, We have the (idol) Al-Uzza, and you have no 
‘Uzza.’ The Prophet sg said, ‘Answer him back.’ They asked, 
What shall we say?’ He said, ‘Say, Allah is our protector and 
you have no protector.’ Abu Sufyan said, ‘Our victory today is 
vengeance for yours in the battle of Badr, and in war (the 
victory) is always undecided and is shared in turns by the 
belligerents. You will find some of your killed men mutilated, 
but I did not urge my men to do so, yet I do not feel sony for 
their deed.”' Only Al-Bukhari collected this Hadlth using this 
chain of narration.* 1 ' 

Muhammad bin Ishaq said that, ‘Abdullah bin Az-Zubayr 
narrated that Az-Zubayr bin Al-‘Awwam said, “By Allah! I saw 
the female servants and female companions of Hind (Abu 
Sufyan's wife) when they uncovered their legs and gave flight. 
At that time, there was no big or small effort separating us 
from capturing them. However, the archers went down the 
mount when the enemy gave flight from the battlefield, seeking 
to collect the booty. They uncovered our back lines to the 
horsemen of the disbelievers, who took the chance and 
attacked us from behind. Then a person shouted, ‘Muhammad 
has been killed.’ So we pulled back, and the disbelievers 
followed us, after we had killed those who carried their flag, 
and none of them dared to come close the flag, until then.’” 


111 Fath Al-Bari 7:405. 
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Muhammad bin Ishaq said next, “The flag of the disbelievers 
was left on the ground until 'Amrah bint ‘Alqamah Al- 
Harithiyyah picked it up and gave it to the Quraysh who held 
it.” 

Allah said, 

iThett He made you flee from them, that He might test you} 
[3:152). 

Al-Bukhari recorded that Anas bin Malik said, “My uncle 
Anas bin An-Nadr was absent from the battle of Badr. He said, 
1 was absent from the first battle the Prophet jfe fought 
(against the pagans). (By Allah) if Allah gives me a chance to 
fight along with the Messenger of Allah, then Allah will see how 
(bravely) I will fight.’ On the day of Uhud when the Muslims 
turned their backs and fled, he said, ‘O Allah! I apologize to You 
for what these (meaning the Muslims) have done, and I 
denounce what these pagans have done.’ Then he advanced 
lifting his sword, and when Sa‘d bin Mu'adh met him, he said 
to him, ‘O Sa'd bin Mu'adh! Where are you! Paradise! I am 
smelling its aroma coming from before (Mount) Uhud,’ and he 
went forth, fought and was killed. We found more than eighty 
stab wounds, sword blows or arrow holes on his body, which 
was mutilated so badly that none except his sister could 
recognize him, and she could only do so by his fingers or by a 
mole.” This is the narration reported by Al-Bukhari, 111 Muslim 
also collected a similar narration from Thabit from AnasJ 2 ' 

The Defeat that the Muslims Suffered During the Battle 
of Uhud 

Allah said, 

i(And remember) when you (Tus'idiina) ran away dreadfully 
without casting even a side glance at anyone >, 

and Allah made the disbelievers leave you after you went up 
the mount, escaping your enemy. Al-Hasan and Qatadah said 


111 Fath Al-Bari 7:411. 
Muslim 3:1512. 
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that, Tus‘iduna, means, ‘go up the mountain ’.’ 11 


4 without even casting a side glance at anyone} 


meaning, you did not glance at anyone else due to shock, fear 
and fright. 




iand the Messenger ivas in your rear calling you bacfy, 

for you left him behind you, while he was calling you to stop 
fleeing from the enemy and to return and fight. 

As-Suddi said, “When the disbelievers attacked Muslim lines 
during the battle of Uhud and defeated them, some Muslims 
ran away to Al-Madlnah, while some of them went up Mount 
Uhud, to a rock and stood on it. On that, the Messenger of 
Aliah gj kept heralding, ‘Come to me, O servants of Allah! 
Come to me, O servants of Allah!’ Allah mentioned that the 
Muslims went up the Mount and that the Prophet jg called 
them to come back, and said, 


ipzcz S -4 ^ k* 


i(And remember) when you ran away without even casting a 
side glance at anyone, and the Messenger was in your rear 
calling you back 

Similar was said by Ibn ‘Abbas, Qatadah, Ar-Rabl‘ and Ibn 
Zayd . 131 


The Ansar and Muhajirin Defended the Messenger 

Al-Bukhari recorded that Qays bin Abi Hazim said, “I saw 
Talhah’s hand, it was paralyzed, because he shielded the 
Prophet sg with it.” meaning on the day of Uhud.’ 4 ’ It is 
recorded in the Two Sahths that Abu Uthman An-Nahdi said, 
“On that day (Uhud) during which the Prophet sg fought, only 
Talhah bin ‘Ubaydullah and Sa‘d remained with the 

Ibn Abi Hatim 2 :609. 

' 2| At-Tabari 7:301. 

’ 3 > At-Tabari 7:303. 

> 4 ' Path Al-Bari 7:416. 
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Prophet .” 111 

Said bin Al-Musayyib said, “I heard Sa‘d bin Abi Waqqas 
saying, The Messenger of Allah jg gave me arrows from his 
quiver on the day of Uhud and said, ‘Shoot, may I sacrifice my 
father and mother for you.’” Al-Bukhari also collected this 
Hadith.W The Two Sahihs recorded that Sa‘d bin Abi Waqqas 
said, “On the day of Uhud, I saw two men wearing white 
clothes, one to the right of the Prophet and one to his left, 
who were defending the Prophet fiercely. 1 have never seen 
these men before or after that day.” Meaning angels Jibril and 
Mlkall, peace be upon them . 131 

Abu Al-Aswad said that, Urwah bin Az-Zubayr said, “Ubayy 
bin Khalaf of Bani Jumah swore in Makkah that he would kill 
the Messenger of Allah 3 g. When the Messenger jg was told of 
his vow, he said, ‘Rather, I shall kill him, Allah willing.’ On the 
day of Uhud, Ubayy came while wearing iron shields and 
proclaiming, May I not be saved, if Muhammad is saved.’ He 
then headed to the direction of the Messenger of Allah sg 
intending to kill him, but Mus'ab bin ‘Umayr, from Bani Abd 
Ad-Dar, intercepted him and shielded the Prophet jg with his 
body, and Mus'ab bin ‘Umayr was killed. The Messenger of 
Allah sgsaw Ubayy’s neck exposed between the shields and 
helmet, stabbed him with his spear, and Ubayy fell from his horse 
to the ground. However, no blood spilled from his wound. His 
people came and carried him away while he was moaning like an 
ox. They said to him, “Why are you so anxious, it is only a flesh 
wound?’ Ubayy mentioned to them the Prophet’s vow, “Rather, I 
shall kill Ubayy’, then commented, “By He in Whose Hand is my 
soul! If what hit me hits the people of Dhul-Majaz (a popular pre- 
Islamic marketplace), they would all have perished.’ He then died 
and went to the Fire, 

iSo, away with the dwellers of the blazing Fire!} [67:11].” 

This was collected by Musa bin OJqbah from Az-Zuhri from 
Said bin Al-Musayyib.' 4 ' 

Al-Bukhari no. 4060 and Muslim no. 2414. 

' 2 ' Al-Bukhari no. 4055. 

,3 ’ Al-Bukhari no. 4054, Muslim no. 2306. 

|4 ' The narrations from TJrwah and Said are MursaL 
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It is recorded in the Two Sahih that when he was asked 
about the injuries the Messenger jg sustained (in Uhud], Sahl 
bin Sa'd said, “The face of Allah’s Messenger jg was injured, 
his front tooth was broken and his helmet was smashed on 
his head. Therefore, F&{imah, the daughter of Allah’s 
Messenger sg washed off the blood while ‘Ali was pouring 
water on her hand. When Fatimah saw that the bleeding 
increased more by the water, she took a mat, burnt it, and 
placed the ashes in the wound of the Prophet and the blood 
stopped oozing out.” Allah said next, 




iThere did Allah give you one distress after another > (3:153), 

He gave you grief over your grief. Ibn ‘Abbas said, The 
first grief was because of the defeat, especially when it was 
rumored that Muhammad sg was killed. The second grief 
was when the idolators went up the mount and The 
Messenger of Allah jg said, ‘O Allah! It is not for them to rise 
above us.’” 11 ' 

‘Abdur-Rahman bin ‘Awf said, “The first distress was 
because of the defeat and the second when a rumor started 
that Muhammad sg was killed, which to them, was worse than 
defeat.” Ibn Marduwyah recorded both of these. Mujahid and 
Qatadah said, “The first distress was when they heard that 
Muhammad jg was killed and the second when they suffered 
casualties and injury." It has also been reported that Qatadah 
and Ar-RabT bin Anas said that it was the opposite (order). As- 
Suddi said that the first distress was because of the victory and 
booty that they missed and the second because of the enemy 
rising above them (on the mount). Allah said, 

li '■> 

iby way of requital to teach you not to grieve for that which 
had escaped you}, 

for that you missed the booty and triumph over your enemy. 

vi %} 

inor for what struck you}, of injury and fatalities, as Ibn ‘Abbas, 
‘Abdur-Rahman bin ‘Awf, Al-Hasan, Qatadah and As-Suddi 

I 1 1 This narration is not authentic. 
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^254. Then after the distress, He sent down security for you. 
Slumber overtook a party of you, while another party was 
thinking about themselves and thought wrongly of Allah - the 
thought of ignorance. They said, "Have we any part in the 
affair?" Say: "Indeed the affair belongs wholly to Allah." They 
hide within themselves what they dare not reveal to you, 
saying: "If we had anything to do with the affair, none of us 


111 Ibn Abi Hatim 2:613. 
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would have been killed here." Say: "Even if you had remained 
in your homes, those for whom death was decreed would 
certainly have gone forth to the place of their death," but that 
Allah might test what is in your breasts; and to purify that 
which was in your hearts (sins), and Allah is All-Knower of 
what is in the breasts 

4155. Tlwse of you who turned back on the day the two hosts 
met, Sltaytdn only caused them to err because of some of what 
they had earned. But Allah, indeed, has forgiven them. Surely, 
Allah is Oft-Forgiving, Most Forbearing .)► 

Slumber Overcame the Believers; the Pear that the 
Hypocrites Suffered 

Allah reminds His servants of His favor when He sent down 
on them tranquillity and slumber that overcame them while 
they were carrying their weapons and feeling distress and 
grief. In this case, slumber is a favor and carries meanings of 
calmness and safety. For instance, Allah said in Surat Al-Anfal 
about the battle of Badr, 

4(Remet7iber) ivhen He covered you with a slumber as a 
security from Him ^ [8:11]. 

Al-Bukhari recorded that Anas said that, Abu Talhah said, 
“I was among those who were overcome by slumber during the 
battle of Uhud. My sword fell from my hand several times and 
I would pick it up, then it would fall and I would pick it up 
again.” Al-Bukhari collected this Hadith in the stories of 
the battles without a chain of narration, and in the book of 
Tafsir with a chain of narrators.' 2 ' At-Tirmidhi, An-Nasal and 
Al-Hakim recorded from Anas that Abu Talhah said, “On the 
day of Uhud, I raised my head and looked around and found 
that everyone’s head was nodding from slumber.” This is the 
wording of At-Tirmidhi, who said, “Hasan Sahih ’’.' 3 ' An-Nasal 
also recorded this Hadith from Anas who said that Abu Talhah 

111 FathAl-Bari 7:22. 

' 2 ' FathAl-Bari 8:76, Tuhfat Al-Ahwadhi 8:358. 

' 3 ' Tuhfat Al-Ahwadhi 8:358, An-Nasal in Al-Kubra 6:349, Al-Hakim 
2:297. 
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said, “I was among those who were overcome by slumber.” 

The second group mentioned in the Ayah were the 
hypocrites who only thought about themselves, for they are 
the most cowardly people and those least likely to support the 
truth, 


imtd thought wrongly of Allah - the thought of ignorance} 
[3:154], 

for they are liars and people who have doubts and evil 
thoughts about Allah, the Exalted and Most Honored. Allah 
said, 




iTheti after the distress, He sent doiun security for you. 
Slumber overtook a party of you 

the people of faith, certainty, firmness and reliance (on Allah) 
who are certain that Allah shall give victory to His Messenger 
Sg and fulfill his objective. 

jj 

iWhile another party was thinking about themselves}, 
and they were not overcome by slumber because of their 
worry, fright and fear, 

ihi 84 ^" 2 



iand thought wrongly of Allah - the thought of ignorance). 
Similarly, Allah said in another statement, 




4Nay, but you thought that the Messenger and the believers 
would never return to their families) [48:12]. 

This group thought that the idolators achieved ultimate 
victory, when their forces took the upper hand in battle, and 
that Islam and its people would perish. This is typical of 
people of doubt and hesitation, in the event of a hardship, 
they fall into such evil thoughts. Allah then described them 
that, 


W An-Nasal in Al-Kubra 6:349. 
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ithey said} in this situation, 

T«C3ji> 

i"Have we any part in the affair?”} Allah replied, 

tfa WS v tf pj-U 4 X jfr li ft 

iSay: "Indeed the affair belongs wholly to Allah." They hide 
within themselves what they dare not reveal to you.} 

Allah exposed their secrets, that is, 

isaying: "If we had anything to do with the affair, none of us 
would have been killed here."} 

although they tried to conceal this thought from the 
Messenger of Allah 

Ibn Ishaq recorded that ‘Abdullah bin Az-Zubayr said that 
Az-Zubayr said, “I was with the Messenger of Allah gg when 
fear intensified and Allah sent sleep to us (during the battle of 
Uhud). At that time, every man among us (except the 
hypocrites) was nodding off. By Allah! As if in a dream, I heard 
the words of Mu'attib bin Qushayr, If we had anything to do 
with the affair, none of us would have been killed here.’ I 
memorized these words of his, which Allah mentioned later on, 

<&tf IS # Si CJ X 1 &L> 

^saying: "If we had anything to do with the affair, none of us 
would have been killed here.}” 

Ibn Abi Hatim collected this Hadith.^ 

Allah the Exalted said, 

Sj' j 4 

4Say: "Even if you had remained in your homes, those for 
whom death was decreed would certainly have gone forth to the 
place of their death,"} 

meaning, this is Allah’s appointed destiny and a decision that 


Ibn Abi Hatim 2:620. 
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will certainly come to pass, and there is no escaping it. Allah’s 
statement, 





ithat Allah might test what is in your breasts; and to purify 
that which was in your hearts,} 

means, so that He tests you with whatever befell you, to 
distinguish good from evil and the deeds and statements of the 
believers from those of the hypocrites, 

J ^j} 


iand Allah is All-Knower of what is in the breasts}, 
and what the hearts conceal. 


Some of the Believers Give Flight on the Day of Uhud 


Allah then said, 



6 J&. 'J&l£ oOiS Jdf £ p* v)j, 


iTIwse of you who turned back on the day the two hosts met, 
Shaytan only caused thetn to err because of some of wluit they 
Itad earned} [3:155], 

because of some of their previous errors. Indeed, some of the 
Salaf said, “The reward of the good deed includes being 
directed to another good deed that follows it, while the 
retribution of sin includes committing another sin that follows 
it.” Allah then said, 

lit xAj} 


ibut Allah, indeed, has forgiven them}, their giving flight, 




Jy** 


& 


isurely, Allah is Oft-Forgiving, Most Forbearing} 

He forgives sins, pardons and exonerates His creatures. 
Imam Ahmad recorded that Shaqlq said, “ ‘Abdur-Rahman bin 
‘Awf met Al-Walld bin TJqbah, who said to him, Why did you 
desert ‘Uthman, the Leader of the Faithful?’ ‘Abdur-Rahman 
said, Tell him that I did not run away during Uhud, remain 
behind during Badr, nor abandon the Sunnah of “Umar.’ Al- 
Walid told ‘Uthman what ‘Abdur-Rahman said. ‘Uthman 
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replied, ‘As for his 
statement, 1 did not 
run away during 
Uhud,’ how can he 
blame me for an error 
that Allah has 
already forgiven. 
Allah said, 

0 $ 

'if & tpr £ jg. 

iThose of you who 
turned back on the day 
the two hosts met, Shay- 
tan only caused them to 
err because of some of 
what they had earned. 
But Allah, indeed, has 
forgiven them}. 

As for his statement 
that I remained 
behind from participating in Badr, I was nursing Ruqayyah, 
the daughter of the Messenger of Allah sg, until she passed 
away. The Messenger of Allah gave me a share in the booty 
of Badr, and whoever gets a share in the booty from the 
Messenger of Allah Sg will have participated in battle. As for his 
statement that I abandoned the Sunnah of ‘Umar, neither I nor 
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he are able to endure it. Go and convey this answer to him.’”^ 


ij>\? jt j U$> j>Jl\ 

cJ; ^ £6 ^ 4 ^ & e $u c fig »;e j ^ 

f / »/■' •'# •■'I ,-i ^ ,f fi y _ ^ // . m , ^ y. 
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Ahmad 1:68. 
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4)56. O you who believe! Be not like those who disbelieve and 
who say to their brethren when they travel through the earth or 
go out to fight: "If they had stayed with us, they would not 
have died or been killed,” so that Alldlt may make it a cause of 
regret in their hearts. It is Allah that gives life and causes 
death. And Allah is All-Seer of what you do.} 

4157. And if you are killed or die in the way of Allah, 
forgiveness and mercy from Allah are far better than all that 
they amass.} 

4158. And whether you die or are killed, verily, unto Allah 
you shall be gathered.} 


Prohibiting the Ideas of the Disbeleivers about Death 
and Predestination 

Allah forbids His believing servants from the disbelievers’ 
false creed, seen in their statement about those who died in 
battle and during travel; “Had they abandoned these trips, 
they would not have met their demise.” Allah said, 

p, i/p up tpy ip: uM 

40 you ivho believe! Be not like those who disbelieve 
(hypocrites) and who say to their brethren}, 

about their dead brethren, 

j V/p \i\ t } 

4when they travel through the earth} 
for the purpose of trading and otherwise, 

4s'P ip ’f} 

4or go out to fight}, participating in battles, 

4£p p $} 

4”If they had stayed zvith us,"} in our area, 

4}p dj ip 

4”they would not have died or been killed,"} 
they would not have died while traveling or been killed in 
battle. Allah’s statement, 
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4 & it &C J> 

iso that Allah may make it a cause of regret in their hearts.} 

means, Allah creates this evil thought in their hearts so that 
their sadness and the grief they feel for their loss would 
increase. All&h refuted them by saying, 

*1 jf. 

ilt is Allah that gives life and causes death.} 

for the creation is under Allah’s power, and the decision is His 
Alone. No one lives or dies except by Allah’s leave, and no 
one’s life is increased or decreased except by His decree. 

iXJ 3JLZ C %} 


iAnd Allah is All-Seer of what you do,} 

for His knowledge and vision encompasses all His creation and 
none of their affairs ever escapes Him. Allah’s statement, 



iAnd if you are killed or die in the way of Allah, forgiveness and 
mercy from Allah are far better than all that they amass >[3:157), 

indicating that death and martyrdom in Allah’s cause are a 
means of earning Allah’s mercy, forgiveness and pleasure. 
This, indeed, is better than remaining in this life with its short 
lived delights. Furthermore, whoever dies or is killed will 
return to Allah, the Exalted and Most Honored, and He will 
reward him if he has done good deeds, or will punish him for 
his evil deeds. Allah said, 




iAnd whether you die or are killed, verily, unto Allah you 
sluill be gathered.} [3:158]. 


dljj/f li-li is* jjj il»-j \1S} 
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J& '}%£>&* tw jIi'j <i' XJ-, (U S*J > f* r 

£e (*t?i ' i ** ! H u ^-^' 


4159. And by the mercy of Allah, you dealt with them gently. 
And had you been severe and harsh-hearted, they would have 
broken away from about you; so pardon them, and ask 
forgiveness for them; and consult them in the affairs. Then 
when you have taken a decision, put your trust in Allah, 
certainly, Allah loves those who put their trust (in Him).) 

4160. If Allah helps you, none can overcome you; and if He 
forsakes you, who is there after Him that can help you? And in 
Allah (Alone) let believers put their trust.) 

4161. It is not for any Prophet to illegally take a part of the 
booty, and whosoever deceives his companions over the booty, 
he shall bring forth on the Day of Resurrection that which he 
took. Then every person shall be paid in full what he has 
earned, and they shall not be dealt with unjustly.) 

4162. Is then one who follows (seeks) the pleasure of Allah like 
the one who draws on himself the wrath of Alldlt? His abode is 
Hell, and worse indeed is that destination!) 

4163. They are in varying grades with Allah, and Allah is All- 
Seer ofwftat they do.) 

4164. Indeed, Allah conferred a great favor on the believers 
when He sent among them a Messenger from among 
themselves, reciting unto thetn His verses (the Qur'an), and 
purifying them, and instructing them (in) the Book (the 
Qur'an) and Al-Hikmah [the wisdom and the Sunnah], while 
before that they had been in manifest error.) 


Among the Qualities of Our Prophet Muhammad ^ are 
Mercy and Kindness 

Allah addresses His Messenger jgj and reminds him and the 
believers of the favor that He has made his heart and words 
soft for his Ummah, those who follow his command and refrain 
from what he prohibits. 
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iAnd by the mercy of AlldJt, you dealt zuith them gently) 
(3:159). 


meaning, who would have made you this kind, if it was not 
Allah’s mercy for you and them. Qatadah said that, 


ifr £4 & * (4) 


iAnd by the mercy of Allah, you dealt with them gently) 

means, “With Allah’s mercy you became this kind.” Al-Hasan 
Al-Basri said that this, indeed, is the description of the 
behavior that Allah sent Muhammad sg with. This Ayah is 
similar to Allah’s statement, 


i i £ - 1 X. 



. yts 

-*JK> 


iVerily, there has come unto you a Messenger from among 
yourselves. It grieves him that you should receive any injury or 
difficulty. He is anxious over you (to be rightly guided, to 
repent to Allah); for the believers (he is) full of pity, kind, and 
merciful) [9:128]. Allah said next, 


It J m kf & cif ■}'>) 


iAnd had you been severe and harsh-hearted, they would have 
broken away from about you;) 

The severe person is he who utters harsh words, and, 

ii)' ki.) 


iharsh-hearted) is the person whose heart is hard. Had this been 
the Prophet’s behavior, “They would have scattered from 
around you. However, Allah gathered them and made you kind 
and soft with them, so that their hearts congregate around 
you.” ‘Abdullah bin ‘Amr said that he read the description of 
the Messenger of Allah jg in previous Books, “He is not severe, 
harsh, obscene in the marketplace or dealing evil for evil. 
Rather, he forgives and pardons.’^ 1 ' 


The Order for Consultation and to Abide by it 

Allah said, 


m 


Fath Al-Bari 8:449. 



Siirah 3 . Al 'Imran (Part-4) 


305 
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iSo pardon them, and ask (Allah's) forgiveness for them; and 

consult them in the affairs 

The Messenger of Allah used to ask his Companions for 
advice about various matters, to comfort their hearts, and so 
they actively implement the decision they reach. For instance, 
before the battle of Badr, the Prophet jjg asked his 
Companions for if Muslims should intercept the caravan (led by 
Abu Sufyan). They said, “O Messenger of Allah! If you wish to 
cross the sea, we would follow you in it, and if you march forth 
to Barkul-Ghimad we would march with you. We would never 
say what the Children of Israel said to Musa, ‘So go, you and 
your Lord, and fight you two, we are sitting right here.’ Rather, 
we say march forth and we shall march forth with you; and 
before you, and to your right and left shall we fight.” The 
Prophet jg also asked them for their opinion about where they 
should set up camp at Badr. Al-Mundhir bin ‘Amr suggested to 
camp close to the enemy, for he wished to acquire martyrdom. 

Concerning the battle of Uhud, the Messenger asked the 
Companions if they should fortify themselves in Al-Madinah or 
go out to meet the enemy, and the majority of them requested 
that they go out to meet the enemy, and he did. He also took 
their advice on the day of Khandaq (the Trench) about 
conducting a peace treaty with some of the tribes of Al-Ahzab 
(the Confederates), in return for giving them one-third of the 
fruits of Al-Madinah. However, Sa‘d bin TJbadah and Sa‘d bin 
Mu'adh rejected this offer and the Prophet jg went ahead with 
their advice. The Prophet $£5 also asked them if they should 
attack the idolators on the Day of Hudaybiyyah, and Abu Bakr 
disagreed, saying, “We did not come here to fight anyone. 
Rather, we came to perform ‘Umrah." The Prophet jg agreed. 

On the day of Ifk, (i.e. the false accusation), the Messenger of 
Allah jg said to them, “O Muslims! Give me your advice about 
some men who falsely accused my wife (‘A’ishah). By Allah! I 
never knew of any evil to come from my wife. And they accused 
whom? They accused he from whom I only knew righteous 
conduct, by Allah!” The Prophet jg asked ‘Ali and Usamah about 
divorcing ‘A’ishah. In summary, the Prophet jg used to take his 
Companions’ advice for battles and other important events. 
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Ibn Majah recorded that Abu Hurayrah said that the Prophet 
& said; . 


«77ie one whom advice is sought from is to be entrusted » 

This was recorded by Abu Dawud, At-Tirmidhi, and An- 
Nasal who graded it Hasan. 111 

Trust in Allah After Taking the Decision 

Allah’s statement, 




iThen when you have taken a decision, put your trust in Allah,} 

means, if you conduct the required consultation and you then 
make a decision, trust in Allah over your decision, 




4 certainly, Allah loves those who put their trust (in Him)}. 


Allah’s statement, 
if & % giz ctif li p3% 


oli p $ if >[} 

in 


iff Allah helps you, none can overcome you; and if He forsakes 
you, who is there after Him that can help you? And in Allah 
(Alone) let believers put their trust}, 
is similar to His statement that we mentioned earlier, 

X* Cj} 


4And there is no victory except from Allah the Almighty, the 
All-Wise} [3:126J. 

Allah next commands the believers to trust in Him, 



iAnd in Allah (Alone) let believers put their trust}. 

Treachery with the Spoils of War was not a Trait of the 
Prophet ^ 

Allah said, 


111 Abu Dawud 5:345, Tuhfat Al-Ahwadhi 8:109. 
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3 ^ b% && 

0 >" 

ill is not for any Prophet to illegally take a part of the booty,} 

Ibn ‘Abbas, Mujahid and Al-Hasan said that the Ayah 
means, “It is not for a Prophet to breach the trust.”! 1 ' Ibn 
Jarir recorded that, Ibn ‘Abbas said that, this Ayah, 

i'& o' £> 


}It is not for any Prophet to illegally take a part of the booty,} 


was revealed in connection with a red robe that was missing 
from the spoils of war of Badr. Some people said that the 
Messenger of Allah might have taken it. When this rumor 
circulated, Allah sent down, 


ilt is not for any Prophet to illegally take a part of the booty, 
and whosoever is deceitful with the booty, he shall bring forth 
on the Day of Resurrection that which he took.}™ 


This was also recorded by Abu Dawud and At-Tirmidhi, who 
said “Hasan Gharib’’.™ This Ayah exonerates the Messenger 
of Allah jg of all types of deceit and treachery, be it returning 
what was entrusted with him, dividing the spoils of war, etc. 

Allah then said, 




4and whosoever is deceitful with the booty, he shall bring forth 
on the Day of Resurrection that which he took. Then every 
person shall be paid in full what he has earned, and they shall 
not be dealt with unjustly.} 


This Ayah contains a stem warning and threat against 
Ghulul (stealing from the booty], and there are also Hadiths, 
that prohibit such practice. Imam Ahmad recorded that Abu 
Malik Al-Ashja‘i said that the Prophet said, 

” JlA*r J&v" ‘^jVl iri (fji J»1 ■14 


111 Ibn Abi Hatim 2:37. 

121 At-Tabari 7:348. 

,3 * Abu DAwud 4:280, Tuhfat Al-Ahwadhi 8:359. 
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£ 7 — f* niicil li|i tltljj 4-»-Li> li>- f* HsJU>-i - jljjl ^ ji 

<■>: iij 


«77jc uwsf Ghulul (i.e. stealing) with Allah is a yard of land, 
that is, when you find ‘wo neighbors in a land or home and one 
of them illegally acquires a yard of his neighbor's land. When 
he does, he will be tied with it from the seven earths until the 
Day of Resurrection .» |11 


Imam Ahmad recorded that Abu Humayd As-Saldi said, 
“The Prophet appointed a man from the tribe of Al-Azd, 
called Ibn Al-Lutbiyyah, to collect the Zakah. When he returned 
he said, This (portion) is for you and this has been given to me 
as a gift.’The Prophet jg stood on the Minbar and said, 


ft i~t>- I lJUj IJU : 'frf? 4ii-j J^UJl JC U” 

V t -j- ■* - " **■* (j —^jJl_4 VN *■ \ *uil 4 a lj <~j i cl 

UJ lJ li-j aJ 1 jlS' jl icldj ^1 p 4a\1aJI aj £l>- N1 

*cJli 5 fie- Uj)j ajJo oLi jl * 


«What is the matter with a man whom we appoint to collect 
Zakah, when he returns he said, 'This is for you and this has 
been given to me as a gift.' Why hadn't he stayed in his father's 
or mother's house to see whether he would be given presents or 
not? By Him in Wlwse Hand my life is, ivhoever takes 
anything from the resources of the Zakah (unlawfully), he will 
carry it on his neck on the Day of Resurrection; if it be a 
camel, it will be grunting; if a cmo, it will be mooing; and if a 
sheep, it will be bleating. The Prophet jg then raised his hands 
till we saw the whiteness of his armpits, and he said thrice, 'O 
Allah! Haven't I conveyed Your Message 

Hisham bin TJrwah added that Abu Humayd said, “1 have 
seen him with my eyes and heard him with my ears, and ask 
Zayd bin Thabit.” This is recorded in the Two Sahihs J 2> 

In the book of Ahkam of his Sunan, Abu Isa At-Tirmidhi 

1*1 Ahmad 4 :140. 

I 2 ' Ahmad 5:423, A1 Bukhari no. 2597,7174, Muslim no. 1832. 
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recorded that Mu'adh bin Jabal said, “The Messenger of Allah 
jg sent me to Yemen, but when 1 started on the journey, he 
sent for me to come back and said, 


«J JS. 1 J>\ ^ £i Y ?idl 


«Do you /cmno why l summoned you back? Do not take 
anything without my permission, for if you do, it will be 
Chulill ,» 


f y. 


whosoever deceives his companions over the booty, he 
shall bring forth on the Day of Resurrection that which he 
took}. 


aJjLUJJ lj^» 

'‘This is why l summoned you, so now go and fulfill your 
mission y* 1 * At-Tirmidhi said, “This Hadith is Hasan 
Ghanb." 


In addition, Imam Ahmad recorded that Abu Hurayrah said, 
“The Prophet M, got up among us and mentioned Ghulul and 
emphasized its magnitude. He then said, 


jijl i_J j C 4 aJ AjJj A^LiJl \ 0- j^ll Y® 

ij>f, jj\ Y 4^1 Jj 4l-li ?i)i ^ ill ililt Y 4^ipi 

" * J f' # £ ' , * > - ^ y ^ • 

N 1 v <1)1 U " l^J 

^ uq3i y 4iiliL;i js 4i4i -ill -j, iii iiul 

jj 4 i t ..« <u1 \a il) vUUi Y i JLi 4 aIiI U ; J^■ •>,.i y Li j 

11 ^ 4 J Ji>- i Y 4 1 

«4iiiiJbl ji 4 t-ii. Aii ^ JjJ iu:! y jyli 4^1 -ii 


«/ will not like to see anyone among you on the Day of 
Resurrection, carrying a grunting camel over his neck. Such a 
man will say, 'O Allah's Messettger! Intercede on my behalf/ 
and I will say, 7 can't intercede for you with Allah, for I have 
conveyed (Allah's Message) to you.' 1 will not like to see any of 


ill 


Tuhfat Al-Ahwadhi 4:564. 
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you coming on the Day of Resurrection while carrying a 
neighing horse over his neck. Such a man will be saying, ‘O 
Allah's Messenger! Intercede on my behalf/ and 1 will reply, 7 
can't intercede far you with Allah, for l have conveyed (Allah's 
Message) to you.’ I will not like to see any of you coming on 
the Day of Resurrection while carrying clothes that will be 
fluttering, and the man will say, 'O Allah’s Messenger! 
Intercede (with Allah) for me,’ and I will say, 'I can't help you 
with Allah, far I have conveyed (Allah’s Message) to you.' I 
will not like to see any of you coming on the Day of 
Resurrection while carrying gold and silver on his neck. This 
person will say, 'O Allah's Messenger! Intercede (with Allah) 
for me.' And I will say, 7 can't help you with Allah, far I have 
conveyed (Allah’s Message) to i/oi/.'b” 1 ’ 1 This Hadith was 
recorded in the Two Sahihs J 2 * 

Imam Ahmad recorded that ‘Umar bin Al-Khattab said, 
“During the day (battle) of Khaybar, several Companions of the 
Messenger of Allah came to him and said, ‘So-and-so died as 
a martyr, so-and-so died as a martyr.’ When they mentioned a 
certain man that died as a martyr, the Messenger of Allah jg 
said, «, . . , t 

«- 5*11* j\ - l ^ jii I ^ ^5" 


“No. I have seen him in the Fire because of a robe that he stole 
(from the booty) j 

The Messenger of Allah sg then said, 


V! <£>Jl Jb 7 *jl : ( _ r »01 


“O Ibn Al-Khattdb! Go and announce to the people that only 
the faithful shall enter Paradise .» 

So I went out and proclaimed that none except the faithful 
shall enter Paradise.” This was recorded by Muslim and At- 
Tirmidhi, who said “Hasan Sahth")^ 

The Honest and Dishonest are Not Similar 


Allah said. 


111 Ahmad 2:426. 

121 Fath Al-Bari 6:214, Muslim 3 : 1416. 

Ahmad 1:30, Muslim no. 114, At-Tirmidhi no. 1574. 
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4^jUj 


4/s then one who follows (seeks) the pleasure of Allah like tlie 
one who draws on himself the wrath of Allah? His abode is 
Hell, and worse indeed is that destination !} (3:162], 


This refers to those seeking what pleases Allah by obeying 
His legislation, thus earning His pleasure and tremendous 
rewards, while being saved from His severe torment. This type 
of person is not similar to one who earns Allah’s anger, has no 
means of escaping it and who will reside in Jahannam on the 
Day of Resurrection, and what an evil destination it is. 

There are many similar statements in the Qur’an, such as, 


4&A jk Jid] 


iShall he then who knows that what Itas been revealed unto you 
(O Multammad from your Lord is the truth be like him who 
is blind?} [13:19], and, 


4Qi tfiSK 


xid bcj iiJcj 6**^ 


4Is he whom We have promised an excellent promise (Paradise) 
which he will find true, like him whom We have made to enjoy 
the luxuries of the life of (this) world?} [28:61]. 

Allah then said, 

^Jlll pi? 


iThey are in varying grades with Allah,} [3:163] 


meaning, the people of righteousness and the people of evil are 
in grades, as Al-Hasan Al-Basri and Muhammad bin Ishaq 
said. 111 Abu TJbaydah and Al-Kisa’i said that this Ayah refers 
to degrees, meaning there are various degrees and dwellings in 
Paradise, as well as, various degrees and dwellings in the Fire. 
In another Ayah, Allah said, 





iFor all there will be degrees (or ranks) according to what they 
did} [6:132]. Next, Allah said, 


111 Ibn Abi Hatim 2:646, At-Tabari 7:367. 
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4 j 1 »Uj jj-uu 

4and Allah is All-Seer of what they do}, and He will compensate 
or punish them, and will never rid them of a good deed, or 
increase their evil deeds. Rather, each will be treated according 
to his deeds. 


The Magnificent Blessing in the Advent of Our Prophet 
Muhammad i 


Allah the Most High said: 


oj «£-> $1 ce 


^Indeed Allah conferred a great favor on the believers when He 
sent among them a Messenger from among themselves, $ 

Meaning, from their own kind, so that it is possible for them 
to speak with him, ask him questions, associate with him, and 
benefit from him. Just as Allah said: 


4*4^1 Cio'i 1)' j* ^3 c5 •i—f* 


iAnd among His signs is that he created for them mates, that 
they may find rest in.} 


Meaning; of their own kind. And Allah said; 

% pi a 0 a .» 


}Say: "I am only a man like you. It has been revealed to me 
that your God is One God”} [18:110]. 




ijistj £,[ Sj iXji 


iAnd We never sent before you any of the Messengers but 
verily, they ate food and walked in the markets} [25:20]. 


izjti p ii A Aj Vi ot & Zf} 


4 And We sent not before you any but men unto whom We revealed, 
from among the people of townships} [12:109], and, 


ife & fct: $ oifr & 


40 you assembly of Jinn and mankind! "Did not there come to you 
Messengers from among you...?"} [6:130], 

Allah's favor is perfected when His Messenger to the people 



is from their own 
kind, so that they are 
able to talk to him 
and inquire about the 
meanings of Allah’s 
Word. This is why 
Allah said, 

ireciting unto them His 
verses} |3:164], the 

Qur’an, 

iatid purifying them}, 
commanding them to 
do righteous works 
and forbidding them 
from committing evil. 
This is how their 
hearts will be purified 
and cleansed of the 
sin and evil that used 
to fill them when they 
were disbelievers and 
ignorant. 

iatid instructing them (in) the Book and the Hikmah,} 
the Qur’an and the Sunnah, 

i ji 



iwhile before that they had been}, before sending this Prophet, 
Muhammad $£ 5 , 

iyj ji} 


iin manifest error.} 

indulging in plain and unequivocal error and ignorance that 
are clear to everyone. 


J&f 6' 


x* Zj* yk ji loi ji jjii tjuij ji UJ jV 
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oj^Jf 


( > " 
0“ l J»J 


4265. (W7wf is the matter with you?) When a single disaster 
smites you, although you smote (your enetnies) with one twice 
as great, you say: "From where does this come to us?” Say, 
"It is from yourselves.” And Allah has power over all things.} 

4166. And what you suffered on the day the two armies met, 
was by the leave of Allah, in order that He might test the 
believers}. 

4167. And that He might test the hypocrites, it was said to 
them: "Come, fight in the way of Allah or defend yourselves." 
They said: "Had we knoivn that fighting will take place, we 
would certainly have followed you.” They were that day, nearer 
to disbelief than to faith, saying with their mouths what was 
not in their hearts. And Allah has full knowledge of what they 
conceal. ^ 

4168. (They are) the ones who said about their killed brethren 
while they themselves sat (at home): "If only they had listened 
to us, they would not have been killed.” Say: “Avert death 
from your own selves, if you speak the truth."} 


The Reason and Wisdom Behind the Defeat at Uhud 


Allah said, 


4h^ EJ 1} 


iWhen a single disaster smites you}, in reference to when the 
Muslims suffered seventy fatalities during the battle of Uhud, 




4although you smote (your enemies) with one twice as great,} 

during Badr, when the Muslims killed seventy Mushriks and 
captured seventy others, 
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ifc 3 fi} 

iyou say: "From where does this come to us?"} 
why did this defeat happen to us? 


<■< .. * '•* rk 


iSay, "It is from yourselves .”} Ibn Abi Hatim recorded that 
“Umar bin Al-Khattab said, “When Uhud occurred, a year after 
Badr, Muslims were punished for taking ransom from the 
disbelievers at Badr [in return for releasing the Mushriks whom 
they captured in that battle]. Thus, they suffered the loss of 
seventy fatalities and the Companions of the Messenger of Allah 
jg gave flight and abandoned him. The Messenger sg suffered a 
broken tooth, the helmet was smashed on his head and blood 
flowed onto his face. Allah then revealed, 




iWhen a single disaster smites you, although you smote (your 
enetnies) ivith one tivice as great, you say : "From where does 
this come to us?" Say, "It is from yourselves".}, 


because you took the ransom.” Furthermore, Muhammad bin 
Ishaq, Ibn Jurayj, Ar-Rabl‘ bin Anas and As-Suddi said that 
the Ayah, 



iSay, "It is from yourselves."} means, because you, the archers, 
disobeyed the Messenger’s jg command to not abandon your 
positions. 




iAnd Allah has power over all things and He does what He wills 
and decides what He wills, and there is none who can resist His 
decision. 

Allah then said, 


/ —ss \ 


iAtid what you suffered on the day the two armies met, was by 
the leave of Allah}, 

for when you ran away from your enemy, who killed many of 
you and injured many others, all this occurred by Allah’s will 
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and decree out of His perfect wisdom, 


order that He might test the believers.} 
who were patient, firm and were not shaken, 


1/L^ x .jl ijJli ^ ijUy 'jJU Jjj ijiili fQjf} 



iAnd that He might test the hypocrites, it was said to them: 
"Come, fight in the way of Allah or defend yourselves." They 
said: "Had we known that fighting will take place, we would 
certainly have followed you.”} [3:167], 

This refers to the Companions of ‘Abdullah bin Ubayy bin 
Salul who went back (to Al-Madlnah) with him before the 
battle. Some believers followed them and encouraged them to 
come back and fight, saying, 

f 

4or defend}, so that the number of Muslims increases, as Ibn 
‘Abbas, ‘Ikrimah, Said bin Jubayr, Ad-Dahhak, Abu Salih, Al- 
Hasan and As-Suddi stated. Al-Hasan bin Salih said that this 
part of the Ayah means, help by supplicating for us, while 
others said it means, man the posts. However, they refused, 
saying, 

{}&& $} 

}"Had we known that fighting will take place, we would 
certainly Itave followed you."} 

meaning, according to Mujahid, if we knew that you would 
fight today, we would join you, but we think you will not fight. 
Allah said, 

4 ^^! rc*, Wk 

iThey were that day, nearer to disbelief than to faith,} 

This Ayah indicates that a person passes through various 
stages, sometimes being closer to Kufr and sometimes closer to 
faith, as evident by, 

rrt io 5 ' wk fit 
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iThcy were that day, nearer to disbelief than to faith,} 
Allah then said, 

isaying with their mouths what was not in their hearts.} 
for they utter what they do not truly believe in, such as, 

*3 jt£s 


4"Had ive knoion that fighting will take place, we would 
certainly have followed you."} 

They knew that there was an army of idolators that came 
from a far land raging against the Muslims, to avenge their 
noble men whom the Muslims killed in Badr. These idolators 
came in larger numbers than the Muslims, so it was clear that 
a battle will certainly occur. Allah said; 

q &j} 

iAnd Allah has full knowledge of what they conceal.} 




i(They are) the ones who said about their killed brethren while 
they themselves sat (at home): "If only they had listened to us, 
they would not have been killed."} 

had they listened to our advice and not gone out, they would 
not have met their demise. Allah said, 


o) op* rif \&?& 


4S«y: "Avert death from your own selves, if you speak the truth."} 
meaning, if staying at home saves one from being killed or from 
death, then you should not die. However death will come to you 
even if you were hiding in fortified castles. Therefore, fend death 
off of yourselves, if you are right. 

Mujahid said that Jabir bin ‘Abdullah said, “This Ayah 
[3:168) was revealed about ‘Abdullah bin Ubayy bin Salul (the 
chief hypocrite).” 111 


& 


ii: 






111 At-Tabari 7:383. 
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4269. Think not of those as dead who are killed in the way of 
Allah. Nay, they are alive, with their Lord, and they have 
provision .> 

4270. They rejoice in what Allah has bestowed upon them of 
His bounty and rejoice for the sake of those who have not yet 
joined them, but are left behind (not yet martyred) that on them 
no fear shall come, nor shall they grieve .^ 

4 2 72. They rejoice in a grace and a bounty from Allah, and 
that Allah will not xoaste the reward of the believers .4 

4172. Those who answered (the Call of) Allah and the 
Messenger after being wounded; for those of them who did good 
deeds and feared Allah, there is a great reward.^ 
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4173. Those to whom the people said, "Verily, the people have 
gathered against you, therefore, fear them." But it (only) 
increased them in faith, and they said: "Allah is Sufficient for 
us, and He is the Best Disposer of affairs.”} 

4174. So they returned with grace and bounty from Allah. No 
harm touched them; and they followed the pleasure of Allah. 
And Allah is the Owner of great bounty. ^ 

4175. It is only Shay tan that suggests to you the fear of his 
friends; so fear them not, but fear Me, if you are indeed 
believers.} 


Virtues of the Martyrs 


Allah states that even though the martyrs were killed in this 
life, their souls are alive and receiving provisions in the 
Dwelling of Everlasting Life. In his Sahth, Muslim recorded 
that Masruq said, “We asked ‘Abdullah about this Ayah, 


4 'Af ^M j? M Jt'r- 




4Think not of those as dead who are killed in the way of Allah. 
Nay, they are alive, with their Lord, and they have provision. 

He said, “We asked the Messenger of Allah the same 
question and he said, 

lyt VjJ (■ j-a>- f3t> 

j ji-— > : Jlii f .) \ jdLli ijJjjliiJl *iUJ \ 

pf. ^1}^ J"* ^ o* 4?' • 

V) i>f ij 4>J U : I * IM j* I 'J llh ^1/ 


«Their souls are inside green birds that have lamps, which are 
hanging below the Throne (of Allah), and they wander about in 
Paradise wherever they wish. Then they return to those lamps. 
Allah looks at them and says, 'Do you wish for anything?’ 
They say, 'What more could we wish for, while we go ivherever 
we wish in Paradise?' Allah asked them this question thrice, 
and when they realize that He will keep asking them until Ticy 



give an answer, they say, 'O Lord! We wish that our souls be 
returned to our bodies so that we are killed in Your cause 
again/ Allah knew that they did not have any other wish, so 
they were lefty’*" There are several other similar 
narrations from Anas and Abu Said. 

Imam Ahmad recorded that Anas said that the Messenger of 
Allah sg said, 


V) iCjJl ^J\ j . 
cjSlfljl J_4i ja ^ U i 


1j <. 4,1 x* If.' 10 ^ i _ r i; ja U* 

"/ £*r's. if 4^ 


*No soul that has a good standing with Allah and dies would 
wish to go back to the life of this zoorld, except far the martyr. 
He would like to be returned to this life so that he could be 
martyred again, far he tastes the honor achieved from 
martyrdom .» Muslim collected this Hadith l2] 


In addition, Imam Ahmad recorded that, Ibn ‘Abbas said that 
the Messenger of Allah jg said, 

t jJz>- 4)1 » Jj-Ij 

^ JH" i jt it J! i sfaj Irt JS'bj ‘CAJl 

u &y-\ ^ : •yu 4-^ b^rj 

J* if ^yJ IjJli ‘J* ^ ifl ii)l 


“Mften your brothers were killed in Uhud, Allah placed their 
souls inside green birds that tend to the rivers of Paradise and 
eat from its fruits. They then return to golden lamps hanging 
in the shade of the Throne. When they tasted the delight of their 
faod, drink and dwelling, they said, We wish that our brothers 
knew what Allah gave us so that they will not abandon Jihad or 
warfare/ Allah said, "I will convey the nexos far you /» Allah 
revealed these and the following Ayat, 


4i&ayii pi/j X 5 J; isy*! 4i' y/r* 4 os-x 

iThink not of those as dead who are killed in the way of Allah. 


111 Muslim 3: 1502. 

Ahmad 3:126, Muslim 1877. 
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Nay, they are alive, with their Lord, and the}/ have 
provision. ^ 1] 


Qatadah, Ar-Rabf and Ad~Dahhak said that these Ayat were 
revealed about the martyrs of Uhud. [2j 

Abu Bakr Ibn Marduwyah recorded that Jabir bin Abdullah 
said, “The Messenger of Allah looked at me one day and 
said, ‘O Jabir! Why do I see you sad?' I said, ‘O Messenger of 
Allah! My father was martyred and left behind debts and 
children.' He said, 


t «U-U5 dli! *j\j Jjj ^ [ JaS lj>-l -4)1 pj£ U \ ^1)> 

Ad idU-l -JlS ■ Jlis : £-U£J! i^Ip J^i 

sat a ^ 't * * S *; 5 ^ if ^ is / ^,4^ a i 

t$dl 3A 1 41 * i}*rJ /A ^ d^ 4 2uj11 JLs JdU tyJul 

*^1 jj yj ijl : Jli . Otss-jj 'j 


«Should I tell you that Allah never spoke to anyone except from 
behind a veil? However, He spoke to your father directly. He 
said, 'Ask Me and I will give you.' He said, 'I ask that I am 
returned to life so that I am killed in Your cause again.' The 
Lord, Exalted He be, said , 'I have spoken the word that they 
shall not be returned back to it (this life).' He said, 'O Lord! 
Then convey the news to those I left behind.'» Allah revealed, 


4ii\ ■- 'YU Cf- 


oy)I OS—* 1 -jj* 


iThink not of those as dead who are killed in the way of 
Allah...y 131 


Imam Ahmad recorded that Ibn ‘Abbas said that the 
Messenger of Allah jj| said, 

« a S * * j. * ^ 9 " „* * * „ 

$3 iA <$Ai 

® L*JLpj s *u>d i 


\(The martyrs convene at the shore of a river close to the door of 
Pafadise, in a green tent, where their provisions are brought to 
them'from Paradise day and night. » 


^ Ahmad 1:265. 

121 At- T aban 7: 389-390. 

(3J Dald'U by Al-Bayhaqi 3:299. 
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Ahmad^ ] and Ibn Jarir [2J collected this Hadlth , which has a 
good chain of narration. It appears that the martyrs are of 
different types, some of them wander in Paradise, and some 
remain close to this river by the door of Paradise. It is also 
possible that the river is where all the souls of the martyrs 
convene and where they are provided with their provision day 
and night, and Allah knows best. 

Imam Ahmad narrated a Hadlth that contains good news for 
every believer that his soul will be wandering in Paradise, as 
well, eating from its fruits, enjoying its delights and happiness 
and tasting the honor that Allah has prepared in it for him. 
This Hadlth has a unique, authentic chain of narration that 
includes three of the Four Imams. Imam Ahmad narrated this 
Hadlth from Muhammad bin Idris Ash-Shafit who narrated it 
from Malik bin Anas AbAsbuhi, from Az-Zuhri, from ‘Abdur- 
Rahman bin Ka*b bin Malik that his father said that the 
Messenger of Allah |j§ said, 




*The sold of the believer becomes a bird that feeds on the trees 
of Paradise, until Allah sends him back to his body when He 
resurrects 


This Hadlth states that the souls of the believers are in the 
shape of a bird in Paradise. As for the souls of martyrs, they 
are inside green birds, like the stars to the rest of the believing 
souls. We ask Allah the Most Generous that He makes us firm 
on the faith. 

Allah's statement, 


iThey rejoice in what Allah has bestowed upon them f 

indicates that the martyrs who were killed in Allah's caus^f 
are alive with Allah, delighted because of the bounty 
happiness they are enjoying. They are also awaiting f their 
brethren, who will die in Allah's cause after them, for they will 
be meeting them soon. These martyrs do not have fear about 


111 Ahmad 1:266 
m At-Tabari 7:387 
131 Ahmad 3:455. 


• s 
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the future or sorrow for what they left behind. We ask Allah to 
grant us Paradise. The Two Sahihs record from Anas, the story 
of the seventy Ansar Companions who were murdered at Bir 
Ma'unah in one night. In this Hadith, Anas reported that the 
Prophet sgjj used to supplicate to Allah in Quniit in prayer 
against those who killed them. Anas said, “A part of the Qur’an 
was revealed about them, but was later abrogated, ‘Convey to 
our people that we met Allah and He was pleased with us and 
made us pleased.’” [1) 

Allah said next, 




iThey rejoice in a grace and a bounty from Allah, and that 
Allah will not waste the reward of the believers > [3:171]. 

Muhammad bin Ishaq commented, “They were delighted and 
pleased because of Allah's promise that was fulfilled for them, 
and for the tremendous rewards they earned." ‘Abdur-Rahman 
bin Zayd bin Aslam said, “This Ayah encompasses all the 
believers, martyrs and otherwise. Rarely does Allah mention a 
bounty and a reward that He granted to the Prophets, without 
following that with what He has granted the believers after 
them." 


The Battle of Hamra’ Al-Asad 

Allah said, 


iTltose who answered (the Call of) Allah and the Messenger 
after being wounded > [3:172]. 

This occurred on the day of Hamra' Al-Asad. After the 
idolators defeated the Muslims (at Uhud), they started on their 
way back home, but soon they were concerned because they 
did not finish off the Muslims in Al-Madlnah, so they set out 
to make that battle the final one. When the Messenger of Allah 
got news of this, he commanded the Muslims to march to 
meet the disbelievers, to bring fear to their hearts and to 
demonstrate that the Muslims still had strength to fight. The 


FathAl-Bari 7 :445, Muslim 1:468. 




324 


Tafsir Ibn Kathir 


Prophet only allowed those who were present during Uhud to 
accompany him, except for Jabir bin ‘Abdullah Al-Ansari, as we 
will mention. The Muslims mobilized, even though they were 
still suffering from their injuries, in obedience to Allah and His 
Messenger jg. 

Ibn Abi Hatim recorded that ‘Ikrimah said, “When the 
idolators returned [towards Makkah] after Uhud, they said, 
“You neither killed Muhammad nor collected female captives. 
Woe to you for what you did. Let us go back.’ When the 
Messenger of Allah jg heard this news, he mobilized the 
Muslim forces, and they marched until they reached Hamra Al- 
Asad. The idolators said, ‘Rather, we will meet next year’, and 
the Messenger of Allah jg went back [to Al-Madlnah], and this 
was considered a Ghazwah (battle). Allah sent down, 




ijltose who answered (the Call of) Allah and the Messenger 
after being wounded; Jbr those of them who did good deeds and 
feared Allah, there is a great reivard 

Al-Bukhari recorded that ‘A’ishah said to ‘Urwah about the 
Ayah, 


4J fk \ 


iTltose who answered (the Call of) Allalt and the Messenger} 

“My nephew! Your fathers Az-Zubayr and Abu Bakr were 
among them. After the Prophet jg suffered the calamity at 
Uhud and the idolators went back, he feared that the idolators 
might try to come back and he said, ‘Who would follow them?’ 
Seventy men, including Az-Zubayr and Abu Bakr, volunteered.” 
This was recorded by Al-Bukhari alone. ,2) 

As for Allah’s statement, 


p ju 


iThose unto whom the people said, “Verily, the people have 
gathered against you, therefore, fear tltem." But it (only) 


I 1 * An-Nasat in AHfubrd no. 11083. 
Al-Bukhari no. 4077. 
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increased them in faith ^ [3:173], 

it means, those who threatened the people, saying that the 
disbelievers have amassed against them, in order to instill fear 
in them, but this did not worry them, rather, they trusted in 
Allah and sought His help, 




(V-U 






iattd they said: "Allah is Sufficient for us, and He is the Best 
Disposer of affairs."} 

Al-Bukhari recorded that Ibn ‘Abbas said, 

$ c^} 


4"Allah Alone is Sufficient for us and He is the Best Disposer 
of affairs for us.”} 

“Ibrahim said it when he was thrown in fire. Muhammad 
said it when the people said, ‘Verily, the people have gathered 
against you, therefore, fear them.’ But it only increased them 
in faith, and they said, ‘Allah is Sufficient for us and He is the 
Best Disposer of affairs for us.’” m Abu Bakr Ibn Marduwyah 
recorded that Anas bin Malik said that the Prophet sg was told 
on the day of Uhud, “Verily, the people have gathered against 
you, therefore, fear them.” Thereafter, Allah sent down this 
Ayah [3:173]. 

This is why Allah said, 


^ if £ P* 


4So they returned with grace and bounty from Alldlt. No harm 
touched them;} 


for when they relied on Allah, Allah took care of their worries, 
He confounded the plots of their enemies, and the Muslims 
returned to their land, 


iwith grace and bounty from Allah. No harm touched them;} 
safe from the wicked plots of their enemies, 


(1) FathAl-Bari 8:77. 
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iand they fallowed the pleasure of Allah. And Allah is the 
Owner of great bounty.} 

Al-Bayhaqi recorded that Ibn ‘Abbas said about Allah’s 
statement, 

^ fa j? fafai 

4 So they returned with grace and bounty from Allah,} 

“The ‘Grace’ was that they were saved. The ‘Bounty’ was that a 
caravan passed by, and those days were (Hay] season days. 
Thus the Messenger of Allah afe bought and sold and made a 
profit, which he divided between his Companions.” 

Allah then said, 

ifaof Sfa <0$ fci Q\} 


ilt is only Shaytan that suggests to you the fear of his friends,} 
[3:175] 


meaning, Shaytan threatens you with his friends and tries to 
pretend they are powerful and fearsome. Allah said next, 




4so fear them not, but fear Me, if you are indeed believers.} 

meaning, “If Shaytan brings these thoughts to you, then 
depend on Me and seek refuge with Me. Indeed, I shall suffice 
you and make you prevail over them.” Similarly, Allah said, 

CiI jlIX "fa 


41s not Allah Sufficient far His servant? Yet they try to 
frighten you with those besides Him!} [39:36], until, 

4oj*faS\ JJ==>yj jffa iif 3*^* 


4Say: "Sufficient for me is Allah; in Him those ivho trust must 
put their trust."} [39:38]. Allah said, 


4U^> 100 0 <i>) ^ 


4So fight you against the friends of Shaytan; ever feeble indeed 
is the plot of Shaytan.} [4:76] and 


Dald’il An-Nubuwwah 3:3\8. 
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iThey are the party of Shaytdn. Verily, it is the party of 
Shaytdn that will be the losers!} [58:19), 


4. v- jjf P* £>\ b-'-y ® 


iAlldh has decreed: "Verily, it is I and My Messengers who 
shall be the victorious." Verily, Allah is All-Pmverful, All- 
Mighty.} [58:21] and 


> ' ' 




iVerily, Allah will help those who help His (cause).} [22:40] 
and 


4pA if t ji p: oejjf $ 


40 you who believe! If you help (in the cause of) Allah, He will 
help you} [47:7], and, 


(ft * fJ. jy* (y>j L. 


>-> * > 


^ ipiii 


iVerily, We will indeed make victorious Our Messengers and 
those who believe, in this world's life and on the Day when the 
witnesses will stand forth. The Day when their excuses will be 
of no profit to wrongdoers. Theirs will be the curse, and theirs 
zvill be the evil abode.} [40:51,52] 


fiJ £* <l\ ® 'if \£% j g>\ l p\ 4 ijf itp 
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4176. And let not those grieve you who rush with haste to 
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disbelieve; verily, not the least harm will they do to Allah. It is 
Allah's will to give them no portion in the Hereafter. For them 
there is a great torment.} 

4177. Verily, those who purchase disbelief at the price of faith, 
not the least harm will they do to Allah. For them, there is a 
painful torment.} 

4178. And let not the disbelievers think that Our postponing 
their punishment is good for them. We postpone the punishment 
only so that they may increase in sinfulness. And for them is a 
disgraceful torment. } 

4179. Allah will not leave the believers in the state in which 
you are now, until He distinguishes the wicked from the good. 
Nor will Allah disclose to you the secrets of the Unseen, but 
Allah chooses of His Messengers whom He wills. So believe in 
Allah and His Messengers. And if you believe and have Taqwa 
of Allah, then for you there is a great reward.} 

4180. And let not those who are stingy with that which Allah 
has bestoived on them of His bounty think that it is good for 
them. Nay, it will be worse for them; the things that they were 
stingy with shall be tied to their necks like a collar on the Day 
of Resurrection. And Allah's is the inheritance of the heavens 
and the earth; and Allah is Well-Acquainted with all that you 
do.} 

Comforting the Messenger of Allah sg 

Allah said to His Prophet, 

i'pi 4 k*. 


4And let not those grieve you who rush with haste to 
disbelieve} [3:176]. 


Because the Prophet jg was eager for people’s benefit, he 
would become sad when the disbelievers would resort to 
defiance, rebellion and stubbornness. Allah said, ‘Do not be 
saddened by this behavior,’ 


4verily, not the least harm will they do to Allah. It is Allah's 
will to give them no portion in the Hereafter.} 

for He decided with His power and wisdom that they shall not 
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acquire any share in the Hereafter, 

iFor them there is a great torment.} 

Allah said about the disbelievers, 

iVerily, those who purchase disbelief at the price of faith, > 
by exchanging disbelief for faith, 

4**—. j} 


inot the least harm will they do to Allah.} 

Rather, they will only harm themselves, 

iFor them, there is a painful torment.} 

Allah said next, 

# Lii ijiQ % $ $ a !£r sjt %} 


iAnd let not the disbelievers think that Our postponing their 
punishment is good for them. We postpone the punishment only 
so that they may increase in sinfulness. And for them is a 
disgraceful torment} [3:178). 

This statement is similar to Allah’s other statements, 


yv : »•' * * c ''A* . s. ~ 

X . V J; vlryJ j ^ ^ o y y —* 1 } j 


iDo they think that because We have given them abundant 
wealth and children, [that] We hasten unto them with good 
things. Nay, but they perceive not.} [23:55,56] and 


V , l '1 'J. | jV > 


477ie» leave Me A/one ly/i/i smc/i as belie this Qur'an. We shall 
punish them gradually from directions they perceive not.} 
[68:44), and, 
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iAnd let not their wealth or their children amaze you. Allah's 
plan is to punish them with these things in this world, and that 
their souls shall depart (die) while they are disbelievers ^ [9:85], 
Allah then said, 


41 &' 


*r- &- 


r & '/Xi 'if St & 


iAllah will not leave the believers in the state in which you are 
now, until He distinguishes the wicked from the good.} [3:179|, 

meaning, He allows a calamity to happen, and during this 
calamity His friend becomes known and His enemy exposed, 
the patient believer recognized and the sinful hypocrite 
revealed. This Ayah refers to Uhud, since Allah tested the 
believers in that battle, thus making known the faith, 
endurance, patience, firmness and obedience to Allah and His 
Messenger that the believers had. Allah exposed the 
hypocrites in their defiance, reverting from Jihad, and the 
treachery they committed against Allah and His Messenger jfe. 
This is why Allah said, 


4L±\ Si ±4* ix & & V- $ of 6} 


^Allah will not leave the believers in the state in which you are 
now, until He distinguishes the wicked from the good.} 

Mujahid commented, “He distinguished between them during 
the day of Uhud.” m Qatadah said, “He distinguished between 
them in Jihad and Hijrah.” 121 Allah said next, 

4J3 1 £ 'if St Cj} 


iNor will Allah disclose to you the secrets of the Unseen.} 

meaning, you do not have access to Allah’s knowledge of His 
creation so that you can distinguish between the believer and 
the hypocrite, except by the signs of each type that Allah 
uncovers. Allah’s statement, 

Or* O' jf*. 

ibut Allah chooses of His Messengers whom He wills.} is similar to 
another Ayah, 


111 At-Tabari 7:424. 
^ At-Tabari 7:424. 
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^,TV_,UU*; .AiU jfc 

4 (He A/o/ie is) the All-Knower of the Unseen, and He reveals 
to none His Unseen. Except to a Messenger (from mankind) 
luhom He has chosen, and then He makes a band of watching 
guards (angels) to march before him and behind him.) 
[72:26,271. Allah then said, 

iSo believe in Allah and His Messengers.) 

Obey Allah and His Messenger sg and adhere to the law that 
he legislated for you, 

lAsS* 

iand if you believe and fear Allah, then for you there is a great 
reward.) 

The Censure of Selfishness, and Warning Against it 

Allah said, 

5i £ ’S. ’'A & * » % (&i %. 'S SPS 

4 And let not those who are stingy with that which Allah has 
bestoived on them of His bounty (wealth) think that it is good 
for them. Nay, it will be worse for them.) [3:180] 

Therefore, the Ayah says that the miser should not think 
that collecting money will benefit him. Rather, it will harm him 
in his religion and worldly affairs. Allah mentions the money 
that the miser collected on the Day of Resurrection, 

\M u 5 SftZ.) 

$ the things that they stingy with shall be tied to their necks like 
a collar on the Day of Resurrection.) 

Al-Bukhari recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 

r>; t^e-3 3 U14J. 3 j*i s'j ly nu %i ’m ^ 

viiyS Ui iJiJU lii : J yu - _ 
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“Whoever Allah makes wealthy and he does not pay the Zakdh 
due on his wealth, then (on the Day of Resurrection) his wealth 
will be made in the likeness of a bald-headed poisonous tnale 
snake with two black spots over the eyes. The snake will encircle 
his neck and bite his cheeks and proclaim, 7 am your wealth, I 
am your treasure .'» 


The Prophet sg then recited the Ayah, 


i And let not those who are stingy with that which Allah has 
bestowed on them of His bounty think that it is good for than. 
Nay, it will be xoorse for them}, 

until the end.* ^ Al-Bukhari, but not Muslim, collected this 
Hadith using this chain of narration, Ibn Hibban also collected 
it in his Sahih . |2 > 

Imam Ahmad recorded that ‘Abdullah said that the Prophet 
said, 




Vl aJU SIS'j Jzy V JiL* j* U» 

'.I,, > >» 

Ul : J 


s Every person who does not pay the Zakdh due on his wealth, 
will have his money made into the shape of a bald-headed, 
poisonous male snake who will follow him. The person will run 
away from the snake, who will folloiv him and proclaim, 7 am 
your treasure.'* 


‘Abdullah then recited the Ayah in Allah’s Book that 
testifies to this fact, 



U o 


ithe things that they were stingy zoith shall be tied to their necks like 
a collar on the Day of Resurrection. 

This was recorded by At-Tirmidhi,' 4 * An-Nasal, |S] and Ibn 
111 FathAl-Bari 8:78. 

121 Ibn Hibban 5:107. 

(3 ' Ahmad 1:377. 

|4) Tuhfat Al-Ahwadhi 8:393. 

An-Nasal in Al-Kubra 6:317. 
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J) Tt VS&L \a 

i\jai j ’jCu> Si' 6^ 6- •£}..J VJjjJ 

r -ft -« 


qU y jJi y *>LJaJ 4i^ u\s 

oLj-Aj1^u\j i ) ^ 1UJ ^ frp 4i 1 

ijj&t-a ji JdiKtUs 

, */ It | j > rfA^y/y' < t # ✓ /■ 

J^AJ jJLiily J^==so^ 

Q^-jQ^* j »fjf 

I_ij5' «jljjkju 4^9*11 ,J<£S\J j\^j' 



byti^j^O} 6^ '>aljj 'jjwu ojj 


Majah, 111 and At- 
Tirmidhi said, “Hasan 
Sahih.” 

Allah’s statement, 

&& &M Ai> 

iAnd to Allah belongs 
the inheritance of the 
heavens and the Earth}, 
means, 



iand spend of that 
whereof He has made 
you trustees} [57:7]. 

Therefore, since all 
affairs are under 
Allah’s control, then 
spend from your 
money so it will 
benefit you on the 
Day of Return, 

<5£ #2 e* 46» 


iatid Allah is Well-Acquainted with all that you do.} 
with your intentions and what your hearts conceal. 

jCJiij ijS\J £ 4Js2ri l£& jfij jy*> a! j\ 'j5^ Jy iif 

yjjl jlj oMtJJ tlj tiJJ'i 4^Sljfr lyji ^ _jaIu 

^ K4l JUjfr if ^ i^U ^jf foju-jff J3 

44 j ^ «y J-45 Ij ji j\3 > ^k=J\z o£L \Sit 

/„•/ / f y 0 j j s ■r ✓ /• Vj /> , Ay ,^ ^ 

J*W ti&J «»j ^j\J> L‘ < S 0 ^ 


m 


Ibn Majah 2:568. 




—___ Tafstr Ibn Kathir 

4181. Indeed, Allah has heard the statement of those who say: 
Truly, Allah is poor and we are rich!” We shall record what 

they have said and their killing of the Prophets unjustly, and 
We shall say: Taste you the torment of the burning (Fire)." ^ 

4182. This is because of that which your hands have sent before 
you. And certainly, Allah is never unjust to (His) servants.4 

4183. Those who said: “Verily, Allah has taken our promise 
not to believe in any Messenger unless he brings to us an 
offering which the fire (from heaven) shall devour." Say: 

Verily, there came to you Messengers before me, with Al- 
Bayinat and even with with what you speak of; why then did 
you kill them, if you are truthful?"} 

4184. Then if they reject you, so were Messengers rejected 
before you, who came with ATBayindt and the Scriptures and 
the Book of Enlightenment.} 


Allah Warns the Idolators 


Said bin Jubayr said that Ibn ‘Abbas said, “When Allah’s 
statement, 


4 


til la 


4Who is he that will lend to Allah a goodly loan so that He 
may multiply it to him many times?} [2:245] 

was revealed, the Jews said, ‘O Muhammad! Has your Lord 
become poor so that He asks His servants to give Him a loan?’ 
Allah sent down, 


& & & ti \-fi jj i-( yz 


^Indeed, Allah has heard the statement of those (Jews) ivho say: 
"Truly, Allah is poor and we are rich!"} [3:181].” 

This Hadith was collected by Ibn Marduwyah and Ibn Abi 
Hatim. 

Allah’s statement, 


4$v> l 


4We shall record what they have said} 

contains a threat and a warning that Allah followed with His 
statement, 
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iatid their killing of the Prophets unjustly,} 

This is what they say about Allah and this is how they treat 
His Messengers. Allah will punish them for these deeds in the 
worst manner, 


> Jlp ii' fCL Jll'i iyjj 


4 (j»d We shall say: "Taste you the tornent of the burning 
(Fire)." This is because of that which your hands have sent 
before you. And certainly, Allah is never unjust to (His) 
servants. } 


They will be addressed like this as a way of chastising, 
criticism, disgrace and humiliation. 

Allah said, 




iTlwse (jews) who said: "Verily, Allah has taken our promise 
not to believe in any Messenger unless he brings to us an 
offering which the fire (from heaven) shall devour."} 

Allah refuted their claim that in their Books, Allah took a 
covenant from them to only believe in the Messenger whose 
miracles include fire coming down from the sky that consumes 
the charity offered by a member of the Messenger’s nation, as 
Ibn ‘Abbas and Al-Hasan stated. Allah replied, 




iSay: "Verily, there came to you Messengers before me, with 
Al-Bayinat..."} 

with proofs and evidence, 

tS&'j} 


iand even ivith what you speak of} 
a fire that consumes the accepted charity, as you asked, 
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iwhy then did you kill them?) Why did you meet these Prophets 
with denial, defiance, stubbornness and even murder, 

‘jit 


iif you are truthful), if you follow the truth and obey the 
Messengers?. 


Allah then comforts His Prophet Muhammad jgjj, 


iThen if they reject you, so were Messengers rejected before 
you, who came with Al-Baiyyinat and the Scripture, and the 
Book of Enlightenment. ) 

meaning, do not be sad because they deny you, for you have 
an example in the Messengers who came before you. These 
Messengers were rejected although they brought clear proofs, 
plain evidence and unequivocal signs, 


iand the Zubur), the divinely revealed Books that were sent 
down to the Messengers, 


iand the Book of Enlightenment) meaning the clarification 
and best explanation. 



1185. Everyone shall taste death. And only on the Day of 
Resurrection shall you be paid your wages in full. And whoever 
is moved away from the Fire and admitted to Paradise, Ik 
indeed is successjul. The life of this world is only the enjoyment 
of deception. ) 

1186. You shall certainly be tried and tested in your wealth 
and properties and in yourselves, and you shall certainly hear 
much that will grieve you from those who received the Scripture 
before you (Jews and Christians) and from those who ascribe 
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partners to Allah; but if you persevere patiently, and have 
Taqioa, then verily, that will be a determining factor in all 
affairs.$ 


Every Soul Shall Taste Death 


Allah issues a general and encompassing statement that every 
living soul shall taste death. In another statement, Allah said, 





iWhatsoever is on it (the earth) will perish. And the Face of 
your Lord full of majesty and Iwnor will remain forever } 
[55:26,27]. 

Therefore, Allah Alone is the Ever-Living Who never dies, 
while the Jinn, mankind and angels, including those who 
cariy Allah’s Throne, shall die. The Irresistible One and Only, 
will alone remain for ever and ever, remaining Last, as He was 
the First. This Ayah comforts all creation, since every soul 
that exists on the earth shall die. When the term of this life 
comes to an end and the sons of Adam no longer have any 
new generations, and thus this world ends, Allah will 
command that the Day of Resurrection commence. Allah will 
then recompense the creation for their deeds, whether minor 
or major, many or few, big or small. Surely, Allah will not deal 
unjustly with anyone, even the weight of ah atom, and this is 
why He said, 


iAnd only on the Day of Resurrection shall you be paid your 
wages in full$ [3:185]. 


Who Shall Gain Ultimate Victory? 


Allah said, 



iAnd whoever is moved away from the Fire and admitted to 
Paradise, he indeed is successful.$ 

meaning, whoever is kept away from the Fire, saved from it 
and entered into Paradise, will have achieved the ultimate 
success. 
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Ibn Abi Hatim recorded that Abu Hurayrah said that the 
Messenger of Allah said, 



11 A place in Paradise as small as that which is occupied by a 
whip is better than the world and whatever is on its surface. 
Read if you wilh, 



S23T 




iAnd whoever is removed away from the Fire and admitted to 
Paradise, he indeed is successfiil}. 

This was collected in the Two Sahihs, but using another 
chain of narration and without the addition (the Ayah.) 111 Abu 
Hatim Ibn Hibban recorded it in his Sahih without the 
addition 12 * as did Al-Hakim in his MustadrakP * 

Allah said, 

££ igS f C# 


iThe life of this world is only the enjoyment of deception 

belittling the value of this life and degrading its importance. 
This life is short, little and finite, just as Allah said, 


v . Zfrb (> " Uj!' ojjiP jjr 


iNay, you prefer the life of this world. Although the Hereafter 
is better and more lasting [87:16,17], and, 


4M 






whatever you have been given is an enjoyment of the life 
of (this) world and its adornment, and that (Hereafter) which is 
with Alldlt is better and will remain forever ^ [28:60], A 
Hadith states, 


iJUJl ( J» ajw>1 ^ 1/?^^ L* jfclj* 

<<L)I 


“By Allah! This life, compared to the Hereafter, is just as 


111 FathAl-Bari 6:100. 
121 Ibn Hibban 9 :252. 
131 Al-Hakim 2 :299 
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insignificant as when one of you dips his finger in the sea; let 
him contemplate what his finger will come back with .» |11 

Qatadah commented on Allah’s statement, 

ij&X ££ 'gill '£ J> 

iThe life of this world is only the enjoyment of deception.} 

“Life is a delight. By Allah, other than Whom there is no deity, 
it will soon fade away from its people. Therefore, take 
obedience to Allah from this delight, if you can. Verily, there is 
no power except from Allah.” 


The Believer is Tested and Hears Grieving Statements 
from the Enemy 

Allah said, 

-j, } 


iYou shall certainly be tried and tested in your wealth and 
properties and in yourselves}, 

just as He said in another Ayah, 




iAnd certainly, I'Ve shall test you with something of fear, 
hunger, loss of wealth, lives and fruits} [2:155]. 

Therefore, the believer shall be tested, in his wealth, himself, 
his offspring and family. The believer shall be tested according 
to the degree of his faith, and when his faith is stronger, the 
test is larger. 


/i 








jt 




iattd you shall certainly hear much that will grieve you from 
those who received the Scripture before you (jews and 
Christians) and from those who ascribe partners to Allah} 
[3:186]. 

Allah said to the believers upon their arrival at Al-Madinah, 
before Badr, while comforting them against the harm they 

^ Muslim no. 2858, At-Tirmidhi no. 2324. 
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suffered from the People of the Scriptures and the polytheists; 








ibut if you persevere patiently, and have Taqwa, then verily, 
that will be a determining factor in all affairs. ^ 

Therefore, Allah commanded the believers to be forgiving, 
patient and forbearing until He brought His awaited aid. 

Al-Bukhari recorded that Usamah bin Zayd said that Allah’s 
Messenger rode a donkey with a saddle covered by a velvet 
sheet and let Usamah ride behind him (on the donkey). The 
Prophet sg wanted to visit Sa‘d bin TJbadah in Bani Al-Harith 
bin Al-Khazraj, and this occurred before the battle of Badr. The 
Prophet passed by a gathering in which ‘Abdullah bin Ubayy 
bin Salul was sitting, before ‘Abdullah bin Ubayy became 
Muslim. That gathering was made up of various Muslims as 
well as Mushriks , who worshipped the idols, and some Jews. 
‘Abdullah bin Rawahah was sitting in that gathering. When the 
Prophet reached ‘Abdullah bin Ubayy, the donkey caused 
some sand to fall on the group. Then, ‘Abdullah bin Ubayy 
covered his nose with his robe and said, ‘Do not fill us with 
sand.* The Messenger of Allah greeted the gathering with 
Salam, called them to Allah and recited some of the Qur’an to 
them. ‘Abdullah bin Ubayy said, ‘O fellow! No other speech is 
better than what you said, if it was true! However, do not 
bother us in our gatherings. Go back to your place and 
whoever came to you, narrate your stories to him.’ ‘Abdullah 
bin Rawahah said, ‘Rather, O Messenger of Allah! Attend our 
gatherings for we like that.’ The Muslims, Mushriks and Jews 
then cursed eacli other, and they almost fought with each 
other. The Prophet jg tried to calm them down, until they 
finally settled. The Prophet jg rode his donkey and went to Sa‘d 
bin ‘Ubadah, saying, ‘O Sa‘d! Have you heard what Abu 
Hubbab said (meaning ‘Abdullah bin Ubayy)? He said such and 
such things.’ Sa‘d said, ‘O Messenger of Allah! Forgive and 
pardon him. By Allah, Who sent down the Book to you, Allah 
brought us the truth that you came with at a time when the 
people of this city almost appointed him king. When Allah 
changed all that with the truth that He gave you, he choked on 
it, and this is the reason behind the behavior you saw from 
him.’ The Messenger of Allah jg forgave him. Indeed, the 
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Messenger of Allah jg and his Companions used to forgive the 
Mushriks and the People of the Scriptures, just as Allah 
commanded them, and they used to tolerate the harm that they 
suffered. Allah said. 




iand you shall certainly hear much that will grieve you from 
those who received the Scripture before you (Jews and 
Christians) and from those who ascribe partners to Allah;} 
[3:186|, and, 






r jt i ii i~=* »j} 




4M<jhi/ 0 / the People of the Scripture (Jews and Christians) 
zvish that they could turn you away as disbelievers after you 
have believed, out of envy from their own selves, even after the 
truth has become manifest unto them. But forgive and overlook, 
till Allah brings His command} [2:109]. 

The Prophet jg used to implement the pardon that Allah 
commanded him until He gave His command (to fight the 
disbelievers). When the Messenger jg fought at Badr, and Allah 
killed, by his hand, the leaders of the disbelievers from 
Quraysh, ‘Abdullah bin Ubayy bin Salul and the Mushriks and 
idol worshippers who were with him said, This matter has 
prevailed,’ and they gave their pledge to the Prophet jg and 
became Muslims.” 111 


Therefore, every person who stands for truth, enjoins 
righteousness and forbids evil, will be harmed in some 
manner. In such cases, there is no cure better than being 
patient in Allah’s cause, trusting in Him and returning to Him. 


CjX 'Cj iJjUll V J^ T J ijljl ijjf jii l['j} 

J tl; of-ji f W U J-tj yji 1 'Sii .*> UXivj 

ijj'jV'j o >’* -di* AJ 'A* 4>& (*+*j sjiilj yi iyuL ^ li 


*’* Al-Bukhari no. 4566, Muslim no. 1798. 
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4187. (And remember) 
when Allah took a cove¬ 
nant from those who 
were given the Scripture 
(Jeios and Christians) to 
make it (the truth) 
known and clear to 
mankind, and not to 
hide it, but they threw 
it away behind their 
backs, and purchased 
with it some miserable 
gain! And indeed worst 
is that which they 
bought. £ 

4188. Think not that 
those who rejoice in 
what they have done (or 
brought about), and love 
to be praised for what 
they have not done, 
think not that they are 
rescued from the tor¬ 
ment, and for them is a 
painful torment, 

4189. And to Allah belongs the dominion of the heavens and 
the earth, and Allah has poioer over all things .$► 

Chastising the People of the Scriptures for Breaking the 
Covenant and Hiding the Truth 

In this Ayah, Allah chastises the People of the Scriptures, 
from whom Allah took the covenant by the words of their 
Prophets, that they would believe in Muhammad 0 and 
describe him to the people, so that they would recognize and 
follow him when Allah sent him. However, they hid this truth 
and preferred the the small amounts and the material gains 
instead of the rewards of this life and the Hereafter that they 
were promised. This is a losing deal and a failing trade, indeed. 

These Ayat also contain a warning for the scholars not to 


^ amm v« 35 ^ 

&k, $ 

il 
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imitate their behavior, so that they do not suffer the same fate 
and become like them. Therefore, the scholars are required to 
spread the beneficial knowledge that they have, encouraging 
the various righteous good deeds. They are also warned 
against hiding any part of their knowledge. A Hadith states 
that the Prophet said, 


“Whoever was asked about knowledge that he knew but did not 
disclose it, will be tied with a bridle mude of fire on the Day of 
Resurrection.^ 


Chastising Those Who Love to be Praised for What They 
Have not Done 


Allah’s statement, 




iThink not that those who rejoice in what they have done, and 
love to be praised for what they have not dotted, 

refers to those who show off, rejoice in what they do and claim 
to do what they have not done. The Two Sahihs recorded that 
the Prophet jg said. 


vi Jii jj , i* fQ Sgg i 'j .%i jit 


“Whoever issues a false claim to acquire some type of gain, then 
Allah will only grant him decrease 

The Sahih. also recorded; 


* j/j 0 ^ u, ££ji» 


«He who claims to do what he has not done, is just like a 
person who wears two robes made of falsehood M 3 * 

Imam Ahmad recorded that Marwan told his guard Raff* to 
go to Ibn ‘Abbas and proclaim to him, “If every person among 
us who rejoices with what he has done and loves to be praised 
for what he has not done will be tormented, we all will be 


l 1 ' At-Tabarani 8:401. 

,21 Al-Bukhari no. 6105, 6652 Muslim 1:104. 
^ Muslim no. 2129. 
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iThink not that those who rejoice in what they have done, and 
love to be praised for what they have not done},” 

to the end of the Ayah” And Muslim recorded similarly. 111 
Allah said; 


4think not that they are rescued from the torment,} 

Do not think that they will be saved from punishment, rather 
it will certainly strike them. So Allah said; 

4<jj\ l>\% 

iand for them is a painful torment.} Allah then said, 






4And to Allah belongs the dominion of the heavens and the 
earth, and Allah has power over all things.} 

He is the Owner of everything, able to do all things and 
nothing escapes His might. Therefore, fear Him, never defy 
Him and beware of His anger and revenge. He is the Most 
Great, none is greater than Him, and the Most Able, none is 
more able than He is. 


iS 

lxJ AA3 jl2)l Jk>-XJ jx dijl^ U ,J ,1V , jbl 1 La5 * V. Uj 

bi\t9 ^Svjj jt If* It o\ { j. *.* ^1 bjbx bxx x. ifl 

UlAtj U bJUj lx*j ' _)\_r !"Vl ^ bs_yj LxttX—. bLc- x* ^ bxjii bJ Lxj 


<4290. Verily, in the creation of the heavens and the Earth, and 
in the alternation of night and day, there are indeed signs for 
men of understanding. 

4191. Those who remember Allah standing, sitting, and lying 
down on their sides, and think deeply about the creation of the 
heavens and the earth, (saying): "Our Lord! You have not 


^ Al-Bukhari 4567 and Muslim 2777. 
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created this without purpose, glory to You! Give us salvation 
from the torment of the Fire.} 

il92. "Our Lord! Verily, whom You admit to the Fire, indeed, 
You have disgraced him; and never will the wrongdoers find 
any helpers.} 

4193. "Our Lord! Verily, we have heard the call of one calling 
to faith: 'Believe in your Lord,' and we have believed. Our 
Lord! Forgive us our sins and expiate from us our evil deeds, 
and make us die along with Al-Abrar (the most righteous).} 

4194. "Our Lord! Grant us what You promised us through 
Your Messengers and disgrace us not on the Day of 
Resurrection, for You never break (Your) Promise."} 

The Proofs of Ta.wb.xd. for People of Underst andin g, th eir 
Characteristics, Speech, and Supplications 

Allah said, 

4Verily, in the creation of the heavens and the Earth,} [3:190], 

referring to the sky in its height and spaciousness, the earth 
in its expanse and density, the tremendous features they have 
of rotating planets, seas, mountains, deserts, trees, plants, 
fruits, animals, metals and various beneficial colors, scents, 
tastes and elements. 

4j^'j ^4^ >&&} 

4And in the alternation of night and day}, 

as one follows and takes from the length of the other. For 
instance, at times one of them becomes longer than the other, 
shorter than the other at times and equal to the other at other 
times, and the same is repeated again and again, and all this 
occurs by the decision of the Almighty, Most Wise. This is why 
Allah said, 

jji 

4there are indeed signs Jbr men of understanding}, 

referring to the intelligent and sound minds that contemplate 
about the true reality of things, unlike the deaf and mute who 
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do not have sound comprehension. Allah said about the latter 
type, 


•jOi 


$And how many a sign in the heavens and the earth they pass 
by, while they are averse therefrom. And most of them believe 
not in Allah except that they attribute partners unto Him} 
(12:105,106). 


Allah then describes those who have good minds, 




iThose who remember Allah standing, sitting, and lying down 
on their sides} (3:191). 


Al-Bukhari recorded that Imran bin Husayn said that, the 
Messenger of Allah jg said, 





«Pray while standing, and if you can’t, pray while sitting, and 
if you cannot do even that, then pray lying on your side V 1 * 

These people remember Allah in all situations, in their heart 
and speech, 


$and think deeply about the creation of the heavens and the 
Earth}, 


contemplating about signs in the sky and earth that testify to 
the might, ability, knowledge, wisdom, will and mercy of the 
Creator. Allah criticizes those who do not contemplate about 
His creation, which testifies to His existence, Attributes, 
SharCah, His decree and Ay at. Allah said, 


tr&i 4s. vl "b'“V** cu \j*> 4 Oi S‘}^= =, j} 

4 V! rti 


4And how many a sign in the heavens and the Earth they pass 
by, while they are averse therefrom. And most of them believe 


(i) 


Fath Al-Bari 2:684. 
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not in Allah except that they attribute partners unto Him} 
[12:105,106]. 


Allah also praises His believing servants, 

4 jsj lii ill 


iThose who remember Allah standing, sitting, and lying down 
on their sides, and think deeply about the creation of the 
heavens and the earth}, 

supplicating; 

£ &j} 


4''Our Lord! You have not created this without purpose,"} 

You did not create all this in jest and play. Rather, You 
created it in truth, so that You recompense those who do evil 
in kind, and reward those who do righteous deeds with what 
is better. 

The faithful believers praise Allah and deny that He does 
anything in jest and without purpose, saying, 


4‘^ory to You,"}, for You would never create anything without 
purpose, 

4j$ .jljc llii^ 

4"Give us salvation from the torment of the Fire."}, 

meaning, “O You Who created the creation in truth and 
justice, Who is far from any shortcomings, or doing things 
without purpose or with jest, save us from the torment of the 
Fire with Your power and strength. Direct us to perform the 
deeds that make You pleased with us. Guide us to righteous 
work from which You admit us into the delightful Paradise, 
and save us from Your painful torment.” 

They next supplicate, 

;oif #2 £ Jgl Vrj} 

4“Our Lord! Verily, whom You admit to the Fire, indeed. You 
have disgraced him;}, 

by humiliating and disgracing him before all people on the Day 
of Gathering, 
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4 £j} 

4"and never will the wrongdoers find any helpers."}, 

on the Day of Judgment, who would save them from You. 
Therefore, there is no escaping whatever fate You decided for 
them. 

(2^ \2f} 

4"Our Lord! Verily, we have heard the call of one calling to 
faith,"}, 

a caller who calls to faith, referring to the Messenger of Allah 

m, 

4&& ! y*S* ofy 

4'Believe in your Lord,' and we have believed}, 
accepted his call and followed him. 

U (2j} 

4"Our Lord! Forgive us our sins"}, on account of our faith and 
obeying Your Prophet jg 

4"Forgive us our sins”}, and cover them, 

4"and expiate from us our evil deeds"}, 
between us and You, in private, 

4"and make us die along with Al-Abrdr."}, 
join us with the righteous people. 

4^&2j U;j*j £ 

4"Our Lord! Grant us what You promised unto us through 
Your Messengers"} 

for our faith in Your Messengers, or, and this explanation is 
better; grant us what You promised us by the words of Your 
Messengers, 
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i"and disgrace us not on the Day of Resurrection,”}, 
before all creation, 

4&Li» Joic V & t } 


4"for You never break (Your) Promise.”}, 

for surely, the promise that You conveyed to Your Messengers, 
which includes us being resurrected before You, shall certainly 
come to pass. 

It was the Prophet’s tradition to recite the ten Ayat at the 
end of [Surah] Al ‘Imr&n when he woke up at night for 
(voluntaiy) prayer. Al-Bukhari recorded that Ibn ‘Abbas said, “I 
slept one night at the house of my aunt, Maymunah. The 
Messenger of Allah jg spoke with his wife for a while and then 
went to sleep. When it was the third part of the night, he stood 
up, looked at the sky and recited, 


jji +3 4 # 


JpH'j 4 


u* 


4 Verily, in the creation of the heavens and the earth, and in the 
alternation of night and day, there are indeed signs for men of 
understanding} [3:190). 

The Prophet 5 ^ then stood up, performed ablution, used 
Siwak (to clean his teeth) and prayed eleven units of prayer. 
When Bilal said the Adhan, the Prophet jg prayed two units of 
prayer, went out (to the Masjid) and led the people in the Dawn 
prayer.”* 11 This was also collected by Muslim.* 2 * 

Ibn Marduwyah recorded that ‘Ata’ said, “I, Ibn TJmar and 
TJbayd bin TJmayr went to ‘A’ishah and entered her room, and 
there was a screen between us and her. She said, ‘O TJbayd! 
What prevents you from visiting us?’ He said, What the poet 
said, Visit every once in a while, and you will be loved more.’ 
Ibn TJmar said, Tell us about the most unusual thing you 
witnessed from the Messenger of Allah ^.’ She cried and said, 
‘All his matters were amazing. On night, he came close to me 
until his skin touched my skin and said, Tet me worship my 


*‘* FathAl-Bdri 8:83. 
* 2 * Muslim 1 :530. 
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t3j ^Isi j^t»j' T ^~^= s ^' i3^ 

1 (j JrLr - 

^ w3j»ci£ ^Ju*l iu' \>*j'j \>% bj buj^J 


Lord.’ I said, ‘By Allah 
I love your being close 
to me. I also love that 
you worship your 
Lord.’ He used the 
water-skin and 
performed ablution, 
but did not use too 
much water. He then 
stood up in prayer 
and cried until his 
beard became wet. He 
prostrated and cried 
until he made the 
ground wet. He then 
laid down on his side 
and cried. When Bilal 
came to alert the 
Prophet M for the 
Dawn prayer, he said, 
‘O Messenger of Allah! 
What makes you cry, 
while Allah has 
forgiven you your 
previous and latter 
sins?’ He sg| said, 

«iHJI «Jj> zj* Jji? 3i3 Uj t JtL U dU4} B 

«0 Bilal! What prevents me from crying, when this night, this 
Ayah was revealed to me ,» 

4: !v$V( 4k ?$ $ '&&> # 4 

iVerily, in the creation of the heavens and the earth, and in the 
alternation of night and day, there are indeed signs for men of 
understanding .$ 

3^5 ^3 ^3* lr4 Jdj” 

dVVbe to he who recites it but does not contetnplate i’M.” ® l * 



I 1 * Mawarid Az-Zaman no. 139. 
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<Jl (&*»> ^ $ '$> J} S* Jr-?^ V $ ZiCJ-L\i} 

rr^f- rh W*j Jr^r" 4 'j^Aj •>: 'A^j l*£*-ti c/ifo 

o-^- 45 £ ^ * 6 ? ’j&s '& *.*a &£ m%& 


4295. So their Lord accepted of them (their supplication and 
answered them), ",Never will l allow to be lost the work of any 
of you, be he male or female. You are (members) one of another, 
so those who emigrated arid were driven out from their homes, 
and suffered harm in My cause, and who fought and were killed 
(in My cause), verily, I will expiate from them their evil deeds 
and admit them into Gardens under which rivers flow (in 
Paradise); a reward from Allah, and with Allah is the best of 
rewards.”} 


Allah Accepts the Supplication of Men of Understanding 

Allah said, 

|H^ Z&H&} 


4So their Lord accejited of them}, answered their invocation. Said 
bin Mansur recorded that Salamah, a man from the family of 
Umm Salamah said, “Umm Salamah said, ‘O Messenger of 
Allah! Allah does not mention women in connection with Hijrah 
(Migration).’ Allah sent down the Ayah, 



iSo their Lord accepted of them (their supplication and 
answered them), “Never will l allow to be lost the work of any 
of you, be he male or female.} 

The Ansar say that Umm Salamah was the first woman to 
migrate to them.”* 11 Al-Hakim collected this Hadith in his 
Mustadrak and said, “It is Sahih according to the criteria of 
Al-Bukhari but they (Al-Bukhari and Muslim] did not collect 
it”. 

Allah’s statement. 


I 1 * Said bin Mansur 3:1136. 
121 Al-Hakim 2:300. 
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i ^ 5^ jfo Ji fci S* & 

i"Never zvill I allow to be lost the work of any of you, be he 
male or female ,} 

explains the type of answer Allah gave them, stating that no 
deed of any person is ever lost with Him. Rather, He will 
completely reward each person for his or her good deeds. 
Allah’s statement, 

iYou are (members) one of another} 

means, you are all equal in relation to gaining My reward. 
Therefore, 


4those who emigrated}, by leaving the land of Shirk and 
migrating to the land of faith, leaving behind their loved ones, 
brethren, friends and neighbors, 


iand were driven out from their homes}, 

when the Mushriks tormented them and forced them to 
migrate, 

4 'A kb 


iand suffered harm in My cause}, for their only wrong, to the 
people, was that they believed in Allah Alone. In similar Ayat, 
Allah said, 



iand have driven out the Messenger and yourselves because you 
believe in Allah your Lord!} [60:1], and, 


f 'y-iA. iS % 

iAtid they had no fault except that they believed in Allah, the 
Almighty, Worthy of all praise!} [85:8] . Allah’s statement, 




iand who fought and were killed (in My cause),} [3:195] 
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throughout the land deceive you.} 

4197. A brief enjoyment; then their ultimate abode is Hell; and 
worst indeed is that place for rest.} 

4198. But, for those who have Taqwa of their Lord, are 
Gardens under which rivers flow (in Paradise); therein are they 
to dwell, an entertainment from Allah; and that which is with 
Allah is the best for Al-Abrdr (the most righteous).} 


Warning Against Being Deceived by This Life; the 
Rewards of the Righteous Believers 


Allah said, do not look at the disbelievers, who are enjoying 
various delights and joys. Soon, they will loose all this and be 
tied to their evil works, for verily, we are only giving them 
time, which deceives them, when all they have is. 



4A brief enjoyment; then their ultimate abode is Hell; and 
worst indeed is that place for rest. 

This Ayah is similar to several other Ayat, such as, 

4 & %% * i '4 Uk O 


4 None disputes in the Ayat of Allah but those who disbelieve. 
So, let not their ability of going about here and there through 
the land deceive you!} [40:4], 


Hj IjxIM L>\'xX\ JLflii £ 


iVerily, those who invent a lie against Allah, will never be 
successful. (A brief) enjoyment in this world! and then unto Us 
will be their return, then We shall make them taste the severest 
torment because they used to disbelieve.} [10:69,70], 

4We let them enjoy for a little while, then in the end We shall 
oblige them to (enter) a great torment.} [31:24], 

J '$} 

<So, give a respite to the disbelievers; deal gently with them for 
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a while.} [86:17], and, 

U* fj? ->* f ^ 4jiJ ^4J U~~»* AJJfj Cr^'r 

4 i %. uJ^a^S 


ils he whom We have promised an excellent promise (Paradise) 
which he will find true - like him whom We luwe made to enjoy 
the luxuries of the life of (this) world, then on the Day of 
Resurrection, he will be among those brought up (to be 
punished in the Hell-fire)?} [28:61]. 

After Allah mentioned the condition of the disbelievers in this 
life and their destination to the Fire, He said, 


X* Si Q J^V' t+Si JJ !L£r A '-Uij iyji 

<3» 


iBut, for those zoho have Taqwd of their Lord, arc Gardens 
under which rivers flow (in Paradise); therein are they to dwell, 
an entertainment from Allah,} [3:198], for certainly, 

jj»- «ji xj~ Cj} 


iand that which is with Allah is the best for Al-Abrdr.} 

Ibn Jarir recorded that Abu Ad-Darda’ used to say, “Death is 
better for every believer. Death is better for every disbeliever, 
and those who do not believe me should read Allah’s 
statements, 

.a*- «i' x* 


iand that which is with Allah is the best for Al-Abrdr}, and, 

# fe-H K&Zl A£&\ 'frM %‘£ 


iAnd let not the disbelievers think that Our postponing of their 
punishment is good for than. We postpone the punishment only 
so that they may increase in sinfulness. And for them is a 
disgraceful torment.} [3:178].” m 


At-Tabari 7 :496. 
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y k & 4 % 4 K k\ & 4 4 ^' >'« 

(ff- «if (WfJ i-e (C-ij-*-' ^ V-Jj LUj -lif Ojjtii 

j£lLl ii' ijijlj ^> jl' Ljjti 


4299. And there are, certainly, among the People of the 
Scripture (Jews and Christians), those who believe in Allah and 
in that xohich has been revealed to you, and in tlwt which has 
been revealed to them, humbling themselves before Allah. They 
do not sell the verses of Allah for a small price, for them is a 
reward with their Lord. Surely, Allah is swift in account. 4 

4200. O you who believe! Endure and be more patient, and 
Rabitii, and have Taqwa of Allah, so that you may be 
successful.} 


The Condition of Some of the People of the Scriptures 
and their Rewards 

Allah states that some of the People of the Book truly believe 
in Him and in what was sent down to Muhammad along 
with believing in the previously revealed Books, and they are 
obedient to Him and humble themselves before Allah. 

4^-15 Ljui <u>f colL jjjSJj 


iThey do not sell the verses of Allah for a small price} [3:199], for 
they do not hide what they know of the glad tidings about the 
description of Muhammad his Prophethood, and the 
description of his Ummah. Indeed, these are the best people 
among the People of the Book, whether they were Jews or 
Christians. Allah said in Surat Al-Qasas, 


i3*J' 'jll* pjk __ _ _ ( 

4ijA^ oi & j* 


}Those to whom We gave the Scripture before it, they believe in 
it (the Qur'an). And when it is recited to them, they say: "We 
believe in it. Verily, it is the truth from our Lord. Indeed even 
before it we were Muslims. These will be given their reward 
twice over, because they are patient,} [28:52-54]. Allah said, 
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4%i &$. && 4i$jf 


iThose to whom We gave the Book, recite it (follow it) as it 
should be recited (i.e. fallowed), they are the ones who believe 
therein .> [2:121], 




4J» Crljj 


iAnd of the people of Musa tltere is a community who lead 
with truth and establish justice therewith.} (7:159), 


til ^ ,p 






iNot all of them are alike; a party of the people of the Scripture 
stand far the right, tftey recite the verses of Allah during the 
hours of the night, prostrating themselves in prayer.} [3:113], 
and, 


jUiSU ojJj£ j-i 'S| ot (**"’ 

ot» itsil cxr^j CJ J*J 6^ lii U j jjJi. Ojljij ^ 


> > 


iSay: "Believe in it (the Qur'an) or do not believe (in it). 
Verily, those who were given knowledge before it, when it is 
recited to them, fall down on their faces in humble prostration." 
And they say: "Glory be to our Lord! Truly, the promise of our 
Lord must be fulfilled." And they fall down on their faces 
weeping and it increases their humility.} [17:107- 109], 


These qualities exist in some of the Jews, but only a few of 
them. For instance, less than ten Jewish rabbis embraced the 
Islamic faith, such as ‘Abdullah bin Salam. Many among the 
Christians, on the other hand, embraced the Islamic faith. 
Allah said, 


* * ft 9 ^ * 4 - y fty •# | 1/ / ^ // / y ^ ^ ^ ^ ^ ^ / // \ 

*>y j JLM 




ill i^u i/sc S^ii 


iVerily, you will find the strongest among men in enmity to 
the believers the Jews and those who commit Shirk, and you 
will find the nearest in love to the believers those who say: "We 
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are Christians."} (5:82], until, 

^ Ljj j ' ,.V' Ijlli l»J <il 


4So because of what they said, Allah rewarded them Gardens 
under which rivers flow (in Paradise), they will abide therein 
forever [5:85]. In this Ayah, 

Allah said, 

j c* ^ ^ 

ifor them is a reward ivith their Lord} (3:199). 

When JaTar bin Abi Talib recited Surah Maryam [chapter 19] 
to An-Najashi, King of Ethiopia, in the presence of Christian 
priests and patriarchs, he and they cried until their beards 
became wet from crying. 111 The Two Sahihs record that when 
An-Najashi died, the Prophet jg conveyed the news to his 
Companions and said, 

\jLzti ioU jj u-f ji« 

“A brotlter of yours from Ethiopia has passed, come to offer the 
funeral prayer .» 

He went out with the Companions to the Musalla lined them 
up in rows, and after that led the prayer. 12 * 

Ibn Abi Najih narrated that Mujahid said that, 

Jii Si 


iAnd there are, certainly, among the People of the Scripture}, 

refers to those among them who embraced Islam.* 3 * ‘Abbad 
bin MansOr said that he asked Al-Hasan Al-Basri about 
Allah’s statement, 

4^ Crik j-J ^4=^ 3^' It 

iAnd there are, certainly, among the People of the Scripture, 
those who believe in Allah}. 

Al-Hasan said, “They are the People of the Book, before 
Muhammad was sent, who believed in Muhammad |g and 


■ l| Ibn Hisham 1:357. 

* 2 * Fath Al-Bari 7:230, Muslim 2 :657. 
131 Al-Tabari 7:499. 
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recognized Islam. Allah gave them a double reward, for the faith 
that they had before Muhammad j£g, and for believing in 
Muhammad sg (after he was sent as Prophet).” Ibn Abi Hatim 
recorded both of these statements. The Two Sahihs record that 
Abu Musa said that the Messenger of Allah jg said, 

a Three persons will acquire a double reioard.^ 

He mentioned among them, 

V ^'3 ^ J+jS 

“A person from among the People of the Book zvho believed in 
his Prophet and in me." 

Allah’s statement, 

AThey do not sell the verses of Allah for a small price}, 

means, they do not hide the knowledge that they have, as the 
cursed ones among them have done. Rather, they share the 
knowledge without a price, and this is why Allah said, 

Afor them is a reward with their Lord, surely, Allah is Swift in 
account.} 

Mujahid commented on the verse, 

gf-} 

A(Surely, Allah is) swift in account}, “He is swift in reckoning,” 
as Ibn Abi Hatim and others have recorded from him. 


The Command for Patience and Ribat 

Allah said, 




40 you who believe! Endure and be more patient, and Rdbitii} 
(3:200). 

Al-Hasan Al-Basri said, “The believers are commanded to be 


IM 


Fath Al-Bari 6:169, Muslim 1:134. 
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patient in the religion that Allah chose for them, Islam. They 
are not allowed to abandon it in times of comfort or hardship, 
ease or calamity, until they die as Muslims. They are also 
commanded to endure against their enemies, those who hid 
the truth about their religion.” 111 Similar explanation given by 
several other scholars among the Salaf 
As for Murabatah, it is to endure in acts of worship and 
perseverence. It also means to await prayer after prayer, as 
Ibn ‘Abbas, Sahl bin Hanlf and Muhammad bin Ka*b Al-Qurazi 
stated. Ibn Abi Hatim collected a Hadith that was also 
collected by Muslim and An-Nasal from Abu Hurayrah that 
the Prophet sfe said, 






• viuyi 


«Should I tell you about actions with which Allah forgives sins 
and raises the grade? Performing perfect ablution in unfavorable 
conditions, the many steps one takes to the Masajid, and 
axoaiting prayer after the prayer, for this is the Ribdt, this is the 
Ribdt, this is the RibdtJ™ 

They also say that the Murabatah in the above Ayah refers 
to battles against the enemy, and manning Muslim outposts to 
protect them from enemy incursions inside Muslim territoiy. 
There are several Hadiths that encourage Murabatah and 
mention its rewards. Al-Bukhari recorded that Sahl bin Sa‘d 
As-Saldi said that the Messenger of Allah jg said, 

, ,i , i 

* * 

«A Day of Ribdt in the cause of Allah is better than this life 
and all that is in if .» |a| 


Muslim recorded that Salman Al-Farisi said that the 
Messenger of Allah said, 

j\S aIU oLi j\j ioLi} ja iDj 


111 At-Tabari 7:502. 

Muslim 1 :219, An-Nasal 1 :89. 
Al-Bukhari no. 2892. 
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*Ribat for a day and a night is better titan fasting the days of a 
month and its Qiydm (voluntary prayer at night). If one dies in 
Ribdt, his regular righteous deeds that he used to perform will 
keep being added to his account, and he will receive his 
provision, and will be saved from the trials of the grave. *1*1 

Imam Ahmad recorded that Fadalah bin TJbayd said that he 
heard the Messenger of Allah ^ saying, 

Jr- ^jJl Vj jilp ifo- jUiJ ell Ifrr 

15 iydi f >: 


i Every dead person will have his record of deeds sealed, except 
for whoever dies while in Ribdt in the cause of Allah, for his 
work will keep increasing until the Day of Resurrection, and he 
will be safe from the trial of the grave, n™ 


This is the same narration collected by Abu Dawud and At- 
Tirmidhi, who said, “Hasan Sahth ”.* 31 Ibn Hibban also 
collected this Hadxth in his Sbhih^ 4 ! 

At-Tirmidhi recorded that Ibn ‘Abbas said that he heard the 
Messenger of Allah saying, 


Jr- ij 


* • C * : 


: 


:J6ji 1412 1 


1^1 


iTwo eyes shall not be touched by the Fire: an eye that cried 
for fear from Allah and an eye that spent the night guarding in 
Allah's cause 


Al-Bukhari recorded in his Sahih that Abu Hurayrah said 
that the Messenger of Allah sg said, 


lip iJa»w 


l 1 * Muslim no* 1913. 

^ Ahmad 6:20. 

^ Abu Dawud 3:20, Tuhfat Al-Ahivadhi 5 :249. 
(4] Ibn Hibban 7:69. 

I5J At-Tirmidhi no. 1639. 
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^L^JI jlS ^ jlS jl taUoi ** 

ip til jijJ JJ Oitil Oj[iiilUt Jt 


8 pJ 


•Lef the servant of the Dinar, the servant of the Dirham and 
the servant of the Khamtsah (of clothes) perish, as he is pleased 
if these things are given to him, and if not, he is displeased. Let 
such a person perish and be humiliated, and if he is pierced 
with a thorn, let him not find anyone to take it out for him. 
Paradise is for him who holds the reins of his horse, striving in 
Allah's cause, with his hair unkempt and feet covered with 
dust: if he is appointed to the vanguard, he is perfectly satisfied 
with his post of guarding, and if he is appointed in the 
rearguard, he accepts his post with satisfaction; if he asks for 
permission he is not permitted, and if he intercedes, his 
intercession is not accepted. n* 1 * 


Ibn Jarir recorded that Zayd bin Aslam said, “Abu TJbaydah 
wrote to Dmar bin Al-Khattab and mentioned to him that the 
Romans were mobilizing their forces. ‘Umar wrote back, ‘Allah 
will soon turn whatever hardship a believing servant suffers, to 
ease, and no hardship shall ever overcome two types of ease. 
Allah says in His Book, 


<&> 


40 you who believe! Endure and be more patient, and Rdbitii, 
and have Taqwa of Allah, so that you may be successful 
[3:200]."' 2| 

Al-Hafiz Ibn ‘Asakir mentioned in the biography of ‘Abdullah 
bin Al-Mubarak, that Muhammad bin Ibrahim bin Abi 
Saklnah said, “While in the area of Tarsus, ‘Abdullah bin Al- 
Mubarak dictated this poem to me when I was greeting him 
goodbye. He sent the poem with me to Al-Fudayl bin lyad in 
the year one hundred and seventy, ‘O he who worships in the 
vicinity of the Two Holy. Masjidsl If you but see us, you will 
realize that you are only jesting in worship. He who brings 
wetness to his cheek with his tears, should know that our 
necks are being wet by our blood. He who tires his horses 


111 Al-BukhSri no. 2886. 
121 At-Tabari 7 :503. 
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without purpose, know that our horses are getting tired in 
battle. Scent of perfume is yours, while our scent is the 
glimmer of spears and the stench of dust [in battle]. We were 
narrated about in the speech of our Prophet, an authentic 
statement that never lies. That the dust that erupts by Allah’s 
horses and which fills the nostrils of a man shall never be 
combined with the smoke of a raging Fire. This, the Book of 
Allah speaks among us that the martyr is not dead, and the 
truth in Allah’s Book cannot be denied.’ I met Al-Fudayl Ibn 
lyad in the Sacred Masjid and gave him the letter. When he 
read it, his eyes became tearful and he said, ‘Abu ‘Abdur- 
Rahman (‘Abdullah bin Al-Mubarak) has said the truth and 
offered sincere advice to me.’ He then asked me, T>o you write 
the Hadith? I said, ‘Yes.’ He said, “Write this Hadith as reward 
for delivering the letter of Abu ‘Abdur-Rahman to me. He then 
dictated, ‘Mansur bin Al-Mutamir narrated to us that Abu 
Salih narrated from Abu Hurayrah that a man asked, ‘O 
Messenger of Allah! Teach me a good deed that will earn me 
the reward of the Mujahidin in Allah’s cause.’ The Prophet jg 
said, 


Jo. aJ jii fflajj i i Ja |> 

*Are you able to pray continuously and fast without breaking 
the fast ?» 


The man said, ‘O Messenger of Allah! I cannot bear it.’ The 
Prophet jg said, 


^ j' ‘J* 1 ' (Jr" ,_*? U Jiji •zS'fa jJl j 1 _ rr ii (jjjlji* 


“By He in Whose Hand is my soul! Even if you were able to do 
it, you will not achieve the grade of the Mujahidin in Allah’s 
cause. Did you not know that the horse of the Mujahid earns 
rewards for him as long as it lives. 

Allah said next, 




iand have Taqwd of Allah}, concerning all your affairs and 

m 


Ahmad 5:236. 



Surah 3. Al 'Imran (Part-4) 


365 


situations. For instance, the Prophet said to Mu'adh when 
he sent him to Yemen, 


01 ^ iLf>w U~>- 3il 


'‘Have Taqwd of Allah wherever you may be, follow the evil 
deed with a good deed and it zvill erase it, and deal with people 
in a good manner .n’ 1 ’ 


Allah said next, 




iso that you may be successful >, in this life and the Hereafter. 
Ibn Jarir recorded that Muhammad bin Ka*b Al-Qurazi said 
that, Allah’s statement, 

i^^L « i 

iand have Taqwd of Allah, so that you may be successful 
means, “Fear Me concerning what is between you and Me, so 
that you may acquire success when you meet Me 
tomorrow.” 12 ’ 

The Tafsir of Surah Al ‘Imran ends here, all praise is due to 
Allah, and we ask Him that we die while on the path of the 
Qur’an and Sunnah, Amin. 


111 Tuhfat Al-Ahwadhi 6:123. 
121 At-Jabari 7:510. 
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The Tafslr of Surat An-Nisa 9 
(Chapter 4) 


Virtues of Surat An-Nisa’, A Madinan Surah 

Al-‘Awfi reported that Ibn ‘Abbas said that Surat An-Nisa.’ 
was revealed in Al-Madinah. Ibn Marduwyah recorded similar 
statements from ‘Abdullah bin Az-Zubayr and Zayd bin Thabit. 
In his Mustadrak, Al-Hakim recorded that ‘Abdullah bin 
Mas'Qd said, “There are five Ayat in Surat An-Nisa’ that I 
would prefer to the life of this world and all that is in it, 

i )% 

iSurely, Allah wrongs not even the weight of an atom,} [4:40J, 
iiZ. Z£s G 7Ck=> Vy£± 


iff you avoid the great sins which you are forbidden to do} [4:31), 


ite iA & 54 C & -h Vk iJ 'i # k> 


iVerily, Allah forgives not that partners should be set up with 
Him (in worship), but He forgives except that (anything else) to 
whom He wills} [4:48], 


p $j} 


iff they (hypocrites), when they had been unjust to themselves, 
had come to you} [4:64], and, 








ji JA? 


iAnd whoever does evil or wrongs himself, but afterwards seeks 
Allah's forgiveness, he will find Allah Oft-Forgiving, Most 
Merciful} [4:110].” 111 

Al-Hakim recorded that Ibn ‘Abbas said, “Ask me about 
Surat An-Nisa’, for I learned the Qur’an when I was still 
young." Al-Hakim said, “This Hadith is Sahih according to the 
criteria of the Two Sahihs, and they did not collect it.” 12 ! 

111 Al-Hakim 2:305. 

121 Al-Hakim 2:301. 
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/n the Name of Allah, 
the Most Gracious, the 
Most Merciful 

4' & \$\ J.QT 
ft j£j j^-5 ^ oj 
^ -te* eft £; ^ 
.* ojra 4r at $(; 
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41. O tnankind! Have 
Taqwa of your Lord, 
Who created you from a 
single person, and from 
him He created his 
mate, and from them 
both He created many 
men and women, and 
have Taqwa of Allah 
through Whom you de¬ 
mand your mutual 
(rights), and revere the wombs. Surely, Allah is always watching over 
you > 


Sj'£S4 fat i f£\j itij \j& < i 

&\&M\ 

&j0iJ^ 

&&Q 

0) 'JJ |»ffJ l ^ 


The Command to have Taqwa, a Reminder about 
Creation, and Being Kind to Relatives 

Allah commands His creatures to have Taqwa of Him by 
worshipping Him Alone without partners. He also reminds to 
them of His ability, in that He created them all from a single 
person, Adam, peace be unto him. 

4ftJ5 ft 

iAnd from him He created his wife ^ Hawwa’ (Eve), who was 
created from Adam’s left rib, from his back while he was 
sleeping. When Adam woke up and saw Hawwa’, he liked her 



and had affection for her, and she felt the same toward him. An 
authentic Hadlth states, 




«£> l* l* jp iZ-jlS 


tWoman was created from a rib. Verily, the most curved 
portion of the rib is its upper part, so, if you should try to 
straighten it, you will break it, but if you leave it as it is, it 
will remain crooked .n* 1 * Allah’s statement, 



4And from them both He created many men and women ;} 

means, Allah created from Adam and Hawwa’ many men and 
women and distributed them throughout the world in various 
shapes, characteristics, colors and languages. In the end, their 
gathering and return will be to Allah. Allah then said, 


4 \ 'it \&4 


iAnd have Taqwd of Allah through Whom you demand your 
mutual (rights) and revere the wombs}, 

protect yourself from Allah by your acts of obedience to Him. 
Allah’s statement, 

zj&a 4^ 


4 through Whom you demand your mutual (rights)}, 

is in reference to when some people say, “I ask you by Allah, 
and then by the relation of the Rahim (the womb, i.e. my 
relationship to you)”, according to Ibrahim, Mujahid and Al- 
Hasan.* 2 * Ad-Dahhak said; “Fear Allah Whom you invoke 
when you conduct transactions and contracts.” 131 “And revere 
the womb by not cutting the relations of the womb, but keep 
and honor them, as Ibn ‘Abbas, ‘Ikrimah, Mujahid, Al-Hasan, 
Ad-Dahhak, Ar-Rabl‘, and others have stated.' 4 * 


m FathAl-Bdri 6:418. 

121 At-Tabari 7:519. 

131 At-Tabari 7:518. 

141 At-Tabari 7:521,522. 
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«/\ man gave Sadaqah from his Dinar, from his Dirham, from 
his Sd' of wheat, from his Sa‘ of dates » until the end of the 
Hadith.™ 


This narration was also collected by Ahmad and the Sunan 
compilers from Ibn Mas'ud.* 21 



42. And give unto orphans their property and do not exchange 
(your) bad things for (their) good ones; and devour not their 
substance (by adding it) to your substance. Surely, this is a 
great sin.} 

43. And if you fear that you shall not be able to deal justly 
with the orphan girls, then marry (other) women of your 
choice, two or three, or four; but if you fear that you shall not 
be able to deal justly (with them), then only one or (the captives 
and the servants) that your right hands possess. That is nearer 
to prevent you from Ta'ulii.} 

44. And give to the women (whom you marry) their Saduqdt 
(or dowry) Nihlah (with a good heart), but if they, of their own 
good pleasure, remit any part of it to you, take it, and enjoy it 
without fear of any harm.} 


Protecting the Property of the Orphans 

Allah commands that the property of the orphans be 
surrendered to them in full when they reach the age of 
adolescence, and He forbids using or confiscating any part of 
it. So He said; 

4^t 141 ay 

111 Muslim 2:705. 

121 Ahmad 4:358, An-Nasal 5:75 Ibn M&jah 1:74. 
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iand do not exchange (your) bad things for (their) good ones;} 

Said bin Al-Musayyib and Az-Zuhri commented, “Do not 
substitute a weak animal of yours for a fat animal (of the 
orphans).”* 1 ' Ibrahim An-Nakhal and Ad-Dahhak commented, 
“Do not give something of bad quality for something of good 
quality.” * 2 ’ As-Suddi said, “One of them (caretakers of 
orphans) would take a fat sheep from the orphan’s property 
and put in its place, a weak sheep of his, saying, ‘A sheep for 
a sheep.’ He would also take a good Dirham and exchange it 
for a fake Dirham, saying, ‘A Dirham for a Dirham.”' * 3 * Allah’s 
statement, 

d) (St# %} 

^and devour not their substance to your substance.} 

means, do not mix them together so that you eat up both, as 
Mujahid, Said bin Jubayr, Muqatil bin Hayyan, As-Suddi and 
Sufyan bin Hassin stated.’ 4 ’ Allah said, 

iSurely, this is a great sin.}, a major and substantial sin, 
according to Ibn ‘Abbas.’ 5 ’ This was also reported from 
Mujahid, IkTimah, Said bin Jubayr, Al-Hasan, Ibn Sirin, 
Qatadah, Muqatil bin Hayyan, Ad-Dahhak, Abu Malik, Zayd 
bin Aslam and Abu Sinan.’ 6 ’ The meaning above is: adding 
their property to your property is a grave sin and a major 
mistake, so avoid it. 


The Prohibition of Marrying Female Orphans Without 
Giving a Dowry 

Allah said. 


iOX* ji & c \f 


:> r-.rr 




111 At-Tabari 7:525. 
' 2| At-Tabari 7:525. 
131 At-Tabari 7:526. 
141 At-Tabari 7:528. 
' 5| At-Tabari 7:530. 
|6 ’ At-Tabari 7:530. 
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iAnd if you fear that you shall not be able to deal justly with 
the orphan girls, then marry (other) women of your choice, 
two} 

Allah commands, when one of you is the caretaker of a 
female orphan and he fears that he might not give her a dowry 
that is suitable for women of her status, he should marry 
other women, who are plenty as Allah has not restricted him. 

Al-Bukhan recorded that ‘A’ishah said, “A man was taking 
care of a female orphan and he married her, although he did 
not desire to many her. That girl’s money was mixed with his, 
and he was keeping her portion from her. Afterwards, this 
Ayah was revealed about his case; 

-ft -a* 

Hf you fear that you shall not be able to deal justly}’* 1] 

Al-Bukhari recorded that TJrwah bin Az-Zubayr said that he 
asked ‘A’ishah about the meaning of the statement of Allah, 

4 'ft 

ilf you fear that you shall not be able to deal justly with the 
orphan girls.} 

She said, “O my nephew! This is about the orphan girl who 
lives with her guardian and shares his property. Her wealth 
and beauty may tempt him to marry her without giving her an 
adequate dowry which might have been given by another 
suitor. So, such guardians were forbidden to marry such 
orphan girls unless they treated them justly and gave them 
the most suitable dowry; otherwise they were ordered to marry 
woman besides them.” ‘A’ishah further said, “After that verse, 
the people again asked the Messenger of Allah sg (about 
marriage with orphan girls), so Allah revealed the Ayah, 

— $ 4 

iThey ask your instruction concerning the women..} [4:127).” 

She said, “Allah’s statement in this Ayah, 


m 


Fath Al-Bari 8:87. 
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iyet whom you desire to marry} [4:127) 

refers to the guardian who does not desire to many an orphan 
girl under his supervision because she is neither wealthy nor 
beautiful. The guardians were forbidden to marry their orphan 
girls possessing property and beauty without being just to 
them, as they generally refrain from marrying them (when they 
are neither beautiful nor wealthy).’’ 111 

The Permission to Many Four Women 

Allah’s statement, 

itwo or three, or four}, means, marry as many women as you 
like, other than the orphan girls, two, three or four. We should 
mention that Allah’s statement in another Ayah, 

iWho made the angels messengers with wings, - two or three 
or Jour} [35:1], 

does not mean that other angels do not have more than four 
wings, as there are proofs that some angels do have more 
wings. Yet, men are prohibited from marrying more than four 
wives, as the Ayah decrees, since the Ayah specifies what men 
are allowed of wives, as Ibn ‘Abbas and the majority of 
scholars stated. If it were allowed for them to have more than 
four wives, the Ayah would have mentioned it. 

Imam Ahmad recorded that Salim said that his father said 
that Ghllan bin Salamah Ath-Thaqafi had ten wives when he 
became Muslim, and the Prophet jg said to him, “Choose any 
four of them (and divorce the rest).” During the reign of ‘Umar, 
Ghllan divorced his remaining wives and divided his money 
between his children. When ‘Umar heard news of this, he said 
to Ghllan, “I think that the devil has conveyed to your heart the 
news of your imminent death, from what the devil hears during 
his eavesdropping. It may as well be that you will not remain 
alive but for a little longer. By Allah! You will take back your 
wives and your money, or I will take possession of this all and 
will order that your grave be stoned as is the case with the 


111 Fath Al-B&ri 8:87. 
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grave of Abu Righal (from ThamOd, who was saved from their 
fate because he was in the Sacred Area. But, when he left it, he 
was tormented like they were).” Ash-Shafit, At-Tirmidhi, Ibn 
Majah, Ad-Daraqutni and Al-Bayhaqi collected this Hadith up 
to the Prophet’s statement, “Choose any four of them.” Only 
Ahmad collected the full version of this Hadith J 1 * 

Therefore, had it been allowed for men to many more than 
four women at the same time, the Prophet jg would have 
allowed Ghllan to keep more than four of his wives since they 
all embraced Islam with him. When the Prophet jg commanded 
him to keep just four of them and divorce the rest, this 
indicated that men are not allowed to keep more than four 
wives at a time under any circumstances. If this is the case 
concerning those who already had more than four wives upon 
embracing Islam, then this ruling applies even more so to 
manying more than four. 


Marrying Only One Wife When One Fears He Blight not 
Do Justice to His Wives 


Allah’s statement, 


C jt • V? !&S $ ’4) 


iBut if you fear that you will not be able to deal justly (with 
them), then only one or what your right hands possess.) 

The Ayah commands, if you fear that you will not be able to 
do justice between your wives by manying more than one, 
then marry only one wife, or satisfy yourself with only female 
captives, for it is not obligatory to treat them equally, rather it 
is recommended. So if one does so, that is good, and if not, 
there is no harm on him. In another Ayah, Allah said, 




iYou will never be able to do perfect justice between wives even 
if it is your ardent desire) (4:129). Allah said, 


4!A>" if>) 

111 Ahmad 2:14, Al-Umm 5:49, At-Tirmidhi no.1128, Ibn Majah 
no.1953, Ad-Daraqutni 3:271 Al-Bayhaqi 7:182. 
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iThat is nearer to prevent you from Ta'ulii}, 

meaning, from doing injustice. Ibn Abi Hatim, Ibn Marduwyah 
and Abu Hatim Ibn Hibban, in his Sahih, recorded that 
‘A’ishah said that, the Prophet sg said that the Ayah, 

iThat is nearer to prevent you from Ta'iilu >, 

means, from doing injustice.' 1 ' However, Ibn Abi Hatim said 
that his father said that this Hadith to the Prophet ^ is a 
mistake, for it should be attributed to ‘A’ishah not the Prophet 

m- 

Ibn Abi Hatim reported from Ibn ‘Abbas, ‘A’ishah, Mujahid, 
Tkrimah, Al-Hasan, Abu Malik, Abu Razin, An-Nakhat, Ash- 
Sha*bi, Ad-Dahhak, ‘Ata’ Al-Khurasani, Qatadah, As-Suddi and 
Muqatil bin Hayyan that Ta'ulii means to deviate [from 
justice].' 2 ' 

Giving the Dowry is Obligatory 

‘Ali bin Abi Talhah reported Ibn ‘Abbas saying, Nihlah, in 
Allah’s statement, 

iAnd give to the women (whom you marry) their Saduqat 
Nihlah ^ refers to the dowry.' 3 ' 

Muhammad bin Ishaq narrated from Az-Zuhri that ‘Urwah 
said that ‘A’ishah said that ‘Nihlah’ means ‘obligatory’. Muqatil, 
Qatadah and Ibn Jurayj said, ‘Nihlah’ means ‘obligatory’ Ibn 
Jurayj added: ‘specified.’* 4 ' Ibn Zayd said, “In Arabic, Nihlah, 
refers to what is necessary. So Allah is commanding: Do not 
marry unless you give your wife something that is her right. 
No person after the Prophet jfe is allowed to marry a woman 
except with the required dowry, nor by giving false promises 
about the dowry [intended].”* 5 ' Therefore, the man is required 

111 Ibn Hibban 6:134. 

121 At-Jabari 7:549-551. 

,3) At-Jabari 7:553. 

141 At-Tabari 7:553. 

' S| At-Tabari 7:553. 
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to pay a dowry to his wife with a good heart, just as he gives a 
gift with a good heart. If the wife gives him part or all of that 
dowry with a good heart, her husband is allowed to take it, as 
it is lawful for him in this case. This is why Allah said 
afterwards, 

fcs? i# £2 % £ p a 4 } 


iBut if they, of their own pleasure, remit any part of it to you, 
take it, and enjoy it without fear of any harm.} 


% £5* ^ tjSsS ii£j 14 

^ ^ & a? teS u & & !i£5 a fai xtffc 

pdy' pTii \'4 


i5. And give not unto the unwise your wealth ivhich Allah has 
made a means of support for you, but feed and clothe them 
therewith, and speak to them ivords of kindness and justice.} 

46. And test orphans until they reach the age of marriage; if 
then you find sound judgment in them, release their property to 
them, but consume it not ivastefully and hastily, fearing that 
they should grow up. And whoever among guardians is rich, he 
should take no wages, but if he is poor, let him have for himself 
what is just and reasonable (according to his work). And when 
you release their property to them, take a witness in their 
presence; and Allah is All-Sufficient in taking account.} 


Holding the Property of the Unwise in Escrow 

Allah prohibited giving the unwise the freedom to do as they 
wish with wealth, which Allah has made as a means of 
support for people. This ruling sometimes applies because of 
being young, as young people are incapable of making wise 
decisions. It also applies in cases of insanity, erratic behavior 
and having a weak intellect or religious practice. It applies in 
cases of bankruptcy, when the debtors ask that the property 
of a bankrupt person is put in escrow, when his debts cannot 
be paid off with his money. Ad-Dahhak reported that Ibn 
‘Abbas said that Allah’s statement, 
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iAnd test orphans} meaning, test their intelligence, as Ibn 
‘Abbas, Mujahid, Al-Hasan, As-Suddi and Muqatil bin Hayyan 
stated.^ 1 * 

!££ 'H 


4 until they reach the age of marriage}, 

the age of puberty, according to Mujahid.* 2 ’ The age of 
puberty according to the majority of scholars comes when the 
child has a wet dream. 

In his Sunan, Abu Dawud recorded that ‘Ali said, “I 
memorized these words from the Messenger of Allah jg, 

«jdji Ji f >: oiii ij 'j* 

y ^ 0 

«There is no orphan after the age of puberty nor vowing to be 
silent throughout the day to the night.^ 

In another Hadith, ‘A’ishah and other Companions said that 
the Prophet said, 


Jj- r :&i ^ ^ 4$ ^ 
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«77ie pen does not record the deeds of three persons: the child 
until the age of puberty, the sleeping person until waking up, 
and the senile until s«ne.»’ 4 ’ 


Or, the age of fifteen is considered the age of adolescence. In 
the Two Sahihs, it is recorded that Ibn TJmar said, “I was 
presented in front of the Prophet jg on the eve of the battle of 
Uhud, while I was fourteen years of age, and he did not allow 
me to take part in that battle. But I was presented in front of 
him on the eve of the battle of Al-Khandaq (The Trench) when I 
was fifteen years old, and he allowed me (to join that battle).” 
‘Umar bin ‘Abdul-‘Aziz commented when this Hadith reached 
him, “This is the difference between a child and an adult.”* 5 * 
There is a difference of opinion over whether pubic hair is 

m At-Tabari 7 :574. 

> 2 * At-Tabari 7:575. 

* 3 * Abu Dawud 3:293. 

* 4 * Abu Dawud 4:558-560. 

* s * Al-Bukhari no. 2664, Muslim no. 1868. 
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considered a sign of adulthood, and the correct opinion is that 
it is. The Sunnah supports this view, according to a Hadith 
collected by Imam Ahmad' 11 from ‘Atiyah Al-Qurazi who said, 
We were presented to the Prophet $g on the day of Qurizah, 
whoever had pubic hair was killed, whoever did not was left 
free to go, I was one of those who did not, so I was left free.” 
The Four Sunan compilers also recorded similar to it.' 2 ' At- 
Tirmidhi said, “Hasan Sahih” 

Allah’s statement, 

’( 4 \ 

itf then you find sound judgment in them, release their 
property to them,} 

Said bin Jubayr said that this portion of the Ayah means, 
when you find them to be good in the religion and wise with 
their money. Similar was reported from Ibn ‘Abbas, Al-Hasan 
Al-Basri and others among the Imams.' 3 ' The scholars of Fiqh 
stated that when the child becomes good in the religion and 
wise concerning with money, then the money that his 
caretaker was keeping for him should be surrendered to him. 

Poor Caretakers are Allowed to Wisely Spend from the 
Money of the Orphan Under Their Care, to Compensate 
for Their Work 

Allah said, 

ol %} 

iBut consume it not wastefully and hastily, fearing that they 
should grow up.} 

Allah commands that the money of the orphan should not 
be spent unnecessarily, 

4 Wastefiilly and hastily} for fear they might grow up. Allah also 
commands, 

111 Ahmad 4:310. 

121 Abu Dawud 4:561, Tuhfat Al-Ahwadhi 5:207, An-Nasal in Al- 
Kubra 5:185, Ibn Mdjah 2:849. 

131 At-Tabari 7:576. 
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iAnd whoever among guardians is rich, he should take no 
wages,$ 

Hence, the guardian who is rich and does not need the 
orphan’s money, should not take any of it as wages. 

M <4 & 


ibut if he is poor, let him have for himself what is just and 
reasonable.$ 


Ibn Abi Hatim recorded that ‘A’ishah said, “This Ayah, 


&£& ’M <4 a 4^4 U a? 


iAnd whoever among guardians is rich, he should take no 
wages, but if he is poor, let him have for himself what is just 
and reasonable.$ 


was revealed about the guardian of the orphan and pertains to 
whatever work he does for the orphan’s estate.”* 1 ' Al-Bukhari 
also collected this Hadith ,' 2 ' 

Imam Ahmad recorded that ‘Amr bin Shu'ayb said that his 
father said that his father told him that a man asked the 
Messenger of Allah $gg, “I do not have money, but I have an 
orphan under my care.” The Messenger said, 


iiJU ji fj- biJ Wli Jilii jill Vj sA bt J^ 11 

* * * ' 

''M.jJU, ilJU - Jl lj\- 


lEaf from your orphan's wealth without extravagance or 
wastefulness, or mixing it, and without saving your money by 
spending |3 ’ 

Allah said, 

pA <4} 

iAnd when you release their property to them.} 
after they become adults, and you see that they are wise, then, 


111 At-Jabari 7:593. 
121 Fath Al-Bari 8:89. 
' 3 ' Ahmad 3:186. 
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presence ;> Allah 

✓ ^ ^ n (^ ^ \S > z< commands the 

yi * ' “) y**- V '^iA 4 guardians of orphans 

6 j to surrender the 

{.s toV'VAi property of the 

J ^ orphans who become 
consenting adults, in 
x >7 ^ 7 " ' V ^ the presence of 

witnesses, so that 
- s' A "'' U \?«- . V none of them denies 

the fact that he 
received his money. 
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0 Reckoner and 

L . ' ' -II Watcher over their 

work for orphans, and when they surrender their money to 
them, whether their property was complete and whole, or 
deficient and less. Indeed, Allah knows all of that. Ill his 
Sahih, Muslim recorded that the Messenger of Allah ssg said, 

uj 2 i\ Ji h'pi i u^Jci 4J u ill 4J Jij . iLui b\J Ji jS d u» 


LjAs.Jk 


Allah said next, 

4&A 


t.j£\ Ji sjc ^ k l _ r J& 4^1 u 4^1 j\j u i jLjJi, ^131 j,\ ji d u» 

•r£ ^ 0* % 

«0 Abu Dharr! Verily, you are weak, and I love for you what 
I love for myself. Do not become a leader of two nor assume 
guardianship of an orphan's property, s 1 ' 1 

J* k-s -4>>yVfj ^\4j\ jij dj 4^ t^rfo 19'f A} iij vy JU. 41 J ^ 


Muslim 3:1458. 
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ai ^ ^ 4 $4^ ly IJJ& it I^Jg ^ 

i 7 h ?Z e iS a Sf l arefi> I T 1 and a share f° r women from what 
left by parents and those nearest in relation whether the 
property be small or large - a legal share.} 

f rA ?T' md the or P hans ' and ^ poor are 
present at the time of division, give them from the nmnerh, 

and speak to them words of kindness and justice.} ? °P ty, 

<9 And let those (executors and guardians) have the same fear 
in their minds as they would have for their own, if they had left 

™*&AT d - So ' '* ,hem to£ ^ 2 

410. Verily, those who unjustly eat up the property of orphans, 

they eat up only afire into their bellies, and they will be burnt 
in the blazing Fire!} 


The Necessity of Surrendering the Inheritance 
According to the Portions that Allah Ordained 

Said bin Jubayr and Qatadah said, “The idolaters used to 
give adult men a share of inheritance and deprive women and 
children of it. Allah revealed; 


o4gr Tj iL: jc^} 


iThere is a share for men from what is left by parents and those 
nearest in relation}” 


Therefore, everyone is equal in Allah’s decision to inherit, 
even though their shares vary according to the degree of their 
relationship to the deceased, whether being a relative, spouse, 
etc. Ibn Marduwyah reported that Jabir said, “Umm Kujjah 
came to the Messenger of Allah and said to him, ‘O 
Messenger of Allah! I have two daughters whose father died, 
and they do not own anything.’ So Allah revealed; 


4&% 25 e, 
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<T^^a share for men from what is left by parents and those 

nearest in relation.}” 

We will mention this Hadith when e^plainmg th e two Aya 
about inheritance. Allah knows best. 1 Allah said, 

iare present at the time of division,} those who do not have a 
share in the inheritance, 

% 


r£S= 

Bukhari recorded that Ibn ‘Abbas said that the Ayah, 

4And when the relatives and the orphans and the poor are 
present at the time of division}, was not abrogated. 

Ibn Jarir recorded that Ibn ‘Abbas said that this Ayah stUl 
applies and should be implemented.' Ath-Thawn said th 
Ibn Abi Najih narrated from Mujahid that ^P temenU ^ 
Ayah, “Is required from those who have anything to inherit 
paid from whatever portions; their- hearts me -«sfled “th 


«p| 


avrne away. SimUar explanation was reported from Ibn 
Mas*ud, Abu Mtisa, ‘Abdur-Rahman bin Abi Bakr Abu Al- 

‘Aliyah, Ash-Sha'bi and Al-Hasan. 1 Ibn SlI ™> 

Jubayr, Makhul, Ibrahim An-Nakhal, ‘Ata’ bin Abi Rabah Az- 
Zuhri and Yahya bin Ya'mar said this payment is obligatory. 
Others say that this refers to the bequeathal at the time of 
death. And others say that it was abrogated. 

Al-'Awfi reported that Ibn ‘Abbas said that this Ayah, 


Abu Dawud 3 :314. 

121 FathAlBari 8:90. 

^ At-Tabari 8:8. 

^ At-Tabari 8:8. 

^ At-Tabari 8 :8. 

161 Narrations about the cause of this Ayah’s revelation are not 
authentic. 



Surah 4. Ati-Nisa (Part-4) 


385 


4And when are present at the time of division}, 
refers to divisions of inheritance. So, when poor relatives, who 
are ineligible for inheritance, orphans, and the poor attend the 
division of the inheritance, which is sometimes substantial, 
their hearts will feel eager to have a share, seeing each eligible 
person assuming his share; while they are desperate, yet are 
not given anything. Allah the Most Kind, Most Compassionate, 
commands that they should have a share in the inheritance as 
an act of kindness, charity, compassion and mercy for them. 

Observing Fairness in the Will 

Allah said, 

4^ j. 

4And let those have the same fear in their minds as they would 
have for their own, if they had left behind. 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said that this 
part of the Ayah, “Refers to a man who is near death and he 
dictates a will and testament that harms some of the rightful 
inheritors. Allah commands whoever hears such will to fear 
Allah, and direct the dying man to do what is right and to be 
fair, being as eager to protect the inheritors of the dying man 
as he would be with his own.” f11 Similar was reported from 
Mujahid and several others. 121 

The Two Sahihs record that when the Messenger of Allah jg 
visited Sa‘d bin Abi Waqqas during an illness he suffered from, 
Sa‘d said to the Messenger, “O Messenger of Allah! I am 
wealthy and have no inheritors except a daughter. Should I give 
two-thirds of my property in charity?” He said, “No.” Sa‘d 
asked, “Half?” He said, “No.” Sa‘d said, “One-third?” The 
Prophet jg said; 

, . ) >!, , » »; 


0 One-third, and even one-third is too much .» 
The Messenger of Allah sg then said, 

‘dr'&l j^iaSo <JU- ji ^ j jjj jl JUJu 


1,1 At-Tabari 8:19. 
121 At-Tabari 8:21. 


« You'd better leave your inheritors wealthy rather than leaving 
them poor, begging from others.^ 


A Stern Warning Against Those Who Use Up the 
Orphan’s Wealth 

It was also said that the Ayah 

4WS3 j %} 


4i consume it not wastefully and hastily, fearing that they should 
grmo up,} 

means, let them have Taqwa of Allah when taking care of the 
orphan’s wealth, as Ibn Jarir recorded from Al-‘Awfi who 
reported this explanation from Ibn ‘Abbas.* 2 * 

This is a sound opinion that is supported by the warning 
that follows against consuming the orphan’s wealth unjustly. 
In this case, the meaning becomes: Just as you would want 
your offspring to be treated fairly after you, then treat other 
people’s offspring fairly when you are given the responsibility 
of caring for them. 

Allah proclaims that those who unjustly consume the 
wealth of orphans, will be eating fire into their stomach, this is 
why Allah said, 


jjli j Uili 


iVerily, those who unjustly eat up the property of orphans, 
they eat up only a fire into their bellies, and they will be burnt 
in the blazing Fire!} 

meaning, when you consume the orphan’s wealth without a 
right, then you are only consuming fire, which will kindle in 
your stomach on the Day of Resurrection. 

It is recorded in the Two Sahihs that Abu Hurayrah said 
that the Messenger of Allah said, 

1 Avoid the seven great destructive sinsj 

111 FathAl-Bari 5:427, Muslim 4:1253. 

121 At-Tabari 8 :23. 
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The people asked, “O Allah’s Messenger! What are they?” He 
said, 


ft} ft) sh & J\ is^ju 


“To join others in worship along with Allah, magic, to kill the 
life which Allah has forbidden except Jbr a just cause, to 
consume interest, to consume an orphan's property, to turn 
your back to the enemy and flee from the battlefield at the time 
°f fighting* and to accuse chaste women who never even think 
of anything harmfiil to their chastity being good believers .n' 11 



ill. Allah commands you for your children's (inheritance): to 
the male, a portion equal to that of tivo - females; if only 
daughters, two or more, their share is tioo thirds of the 
inheritance; if only one, her share is half. For parents, a sixth 
share of inheritance to each if the deceased left children; if no 
children, and the parents are the (only) heirs, the mother has a 
third; if the deceased left brothers or (sisters), the mother has a 
sixth. (The distribution in all cases is) after the payment of 
legacies he may have bequeathed or debts. You know not which 
of them, whether your parents or your children, are nearest to 
you in benefit, (these fixed shares) are ordained by Allah. And 
Allah is Ever All-Knower, All-Wise. > 


Learning the Various Shares of the Inheritance is 
Encouraged 

This, the following, and the last honorable Ayah in this 
Surah contain the knowledge of Al-Fara’id, inheritance. The 
knowledge of Al-Fara’id is derived from these three Ayat and 


Ml 


Fath Al-Bari 5:462, Muslim 1 :92. 



388 


Tajsir Ibn Kathir 

from the Hadlths on this subject which explain them. Learning 
this knowledge is encouraged, especially the specific things 
mentioned in the Ayat. Ibn ‘Uyaynah said; “Knowledge of Al- 
Fara’id was called half of knowledge, because it effects all 
people.” 


The Reason Behind Revealing Ayah 4:11 


Explaining this Ayah, Al-Bukhari recorded that Jabir bin 
‘Abdullah said, “Allah’s Messenger came visiting me on foot 
with Abu Bakr at Banu Salamah’s (dwellings), and the Prophet 
jg found me unconscious. He asked for some water, performed 
ablution with it, then poured it on me, and I regained 
consciousness. I said, What do you command me to do with 
my money, O Allah’s Messenger?’ this Ayah was later revealed, 




iAlldlt commands you for your children's (inheritance); to the 
male, a portion equal to that of tivo females ^." 111 

This is how it was recorded by Muslim* 2 ’ and An-Nasal.* 3 ' 
The remainder of the Six compilers also collected this 
Hadlth. w 


Another Hadith from Jabir concerning the reason 
behind revealing Ayah 4:11 

Ahmad recorded from Jabir that he said, “The wife of Sa'd 
bin Ar-RabT came to Allah’s Messenger jg and said to him, ‘O 
Allah’s Messenger! These are the two daughters of Sa'd bin Ar- 
Rabl‘, who was killed as a martyr at Uhud. Their uncle took 
their money and did not leave anything for them. They will not 
be married unless they have money.’ The Messenger jg said, 
‘Allah will decide on this matter.’ The Ayah about the 
inheritance was later revealed and the Messenger of Allah jg 
sent word to their uncle commanding him, 

* l * Fath Al-Bari 8:91. 

121 Muslim 3:1235. 

,31 An-Nasal in Al-Kubrd 6:320. 

* 4 * Fath Al-Bdri 1:118, Muslim 3:1234, Abu Dawud 3:308, Tuhfat Al- 
Ahwadhi 8:368, An-Nasal 1 :77, Ibn Majah 2 :911. 
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“Give two-thirds (of Sa'd's money) to Sa'd's two daughters and 
one eighth for their mother, and whatever is left is yours.*" 11 * 

Abu Dawud, 121 At-Tirmidhi,' 3 ' and Ibn Majah 14 ' collected 
this Hadith. It is apparent, however, that the first Hadith from 
Jabir was about the case of the last Ayah in the Sarah |4:176, 
rather than 4:11), for at the time this incident occurred, Jabir 
had sisters and did not have daughters, parents or offspring to 
inherit from him. Yet, we mentioned the Hadith here just as 
Al-Bukhari did. 


Males Get Two Times the Share of Females for 
Inheritance 


Allah said, 


Jill -4 -sSf 


iAlldh commands you for your children's (inheritance): to the 
male, a portion equal to that of hvo females 


Allah commands: observe justice with your children. The 
people of Jahiliyyah used to give the males, but not the 
females, a share in the inheritance. Therefore, Allah 
commands that both males and females take a share in the 
inheritance, although the portion of the males is twice as 
much as that of the females. There is a distinction because 
men need money to spend on their dependants, commercial 
transactions, work and fulfillling their obligations. 
Consequently, men get twice the portion of the inheritance 
that females get. Allah’s statement, 


-&*■ (,£==* "iii 


iAlldh commands you for your children’s (inheritance): to the 
male, a portion equal to that of two females 

testifies to the fact that Allah is more merciful with children 


111 Ahmad 3:352. 

121 Abu DSwud 3:314. 

131 Tuhfat Al-Ahwadhi 6:267. 
141 Ibn Majah 2:908. 
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than their own parents are with them, since He commands the 
parents to be just and fair with their own children. 

An authentic Hadith stated that a captured woman was 
looking for her child and when she found him, she held him, 
gave him her breast and nursed him. The Messenger of Allah 
jfe, said to his Companions, 

jjj! ^*3 jCl 'Jt IajJ j A>-jd» j 

•Do you think tluit this woman would willingly throw her child 
in the fire?’ 1 

They said, “No, O Messenger of Allah.” He said, 

"UjJ}; 'ja JU-j' <» «&>3»* 

•By Allah! Allah is more merciful toith His servants than this 
woman is with her own child V 11 

Al-Bukhari recorded that Ibn ‘Abbas said, “The custom (in 
old days) was that the property of the deceased would be 
inherited by his offspring; as for the parents (of the deceased), 
they would inherit by the will of the deceased. Then Allah 
cancelled whatever He willed from that custom and ordained 
that the male get twice the amount inherited by the female, 
and for each parent a sixth (of the whole legacy), for the wife 
an eighth or a fourth, and for the husband a half or a 
fourth.” 121 


The Share of the Females When They Are the Only 
Eligible Heirs 


Allah said, 


t 4> 


iif only daughters, hvo or more, their share is two-thirds of the 
inheritance 

We should mention here that some people said the Ayah 
only means two daughters, and that ‘more* is redundant, 
which is not true. Nothing in the Qur’an is useless or 
redundant. Had the Ayah been talking about only two women, 


I 1 ' Muslim 4:2109. 

121 FathAl-Bari 8:93. 
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it would have said, “The share of both of them is two-thirds.” 

As for the daughters, two or more, the ruling that they get 
two-thirds was derived from this Ayah, stating that the two 
sisters get two-thirds. We also mentioned the Hadith in which 
the Prophet sfe commanded that two-thirds be the share of the 
two daughters of Sa‘d bin Ar-Rabl‘. So this is proven in the 
Book and the Sunnah. 

iif only one, her share is half. } 

If there are two daughters, then there are texts to prove they 
share a half. Therefore, two-thirds is the share of the two 
daughters or sisters, and Allah knows best. 

Share of the Parents in the Inheritance 

Allah said, 

iFor parents, a sixth share of inheritance to each} 

There are several forms of the share that the parents get in 
the inheritance. 

1. If the deceased left behind children, the parents get a 
sixth each. When the deceased had only one daughter, she 
gets half of the inheritance and the parents each one sixth, 
and another sixth is given to the father. 

2. When the parents are the only inheritors, the mother gets 
one-third while the father gets the remaining two-thirds. In 
this case, the father’s share will be twice the mother’s share. If 
the deceased had a surviving spouse, the spouse gets half, in 
the case of a husband, or a fourth in the case of a surviving 
wife. In both cases, the mother of the deceased gets one-third 
of the remaining inheritance. This is because the remaining 
portion of the inheritance is treated just as the entire legacy in 
regard to the parents’ share. 

Allah has given the mother one-half of what the father gets. 
Therefore, the mother gets a third of the remaining inheritance 
while the father gets two-thirds. 

3. If the deceased left behind surviving brothers and sisters, 
whether half brothers, half sisters or from the same father and 
mother, their presence does not cause reduction in the father’s 
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share. Yet, their presence reduces the share of the mother to 
one-sixth instead of one-third, and the father gets the rest, 
when there are no other heirs. Ibn Abi Hatim recorded that 
Qatadah commented on the Ayah, 

J* '‘y~\ i<J 

ilf the deceased left brothers or (sisters), the mother has a 
sixth . $> 

“Their presence will reduce the share of the mother, but they 
will not inherit. If there is only one surviving brother, the 
mother’s share will remain one-third, but her share will be 
reduced if there is more than one surviving brother. The 
people of knowledge attribute this reduction in the mother’s 
share from one-third (to one-sixth) to the fact that the father 
is the one who helps the brothers (and sisters) of the deceased 
get married, spending from his own money for this purpose. 
The mother does not spend from her money for this purpose.” 
This is a sound opinion. 


First the Debts are Paid Off, then the Will, then the 
Fixed Inheritance 

Allah said, 

4 ^ ’) ■£>. ui¥ 

i(The distribution in all cases is) after the payment of legacies 
he tnay have bequeathed or debts.} 

The scholars of the Salaf and the Khalaf agree that paying 
debts comes before fulfilling the will, and this is apparent to 
those who read the Ayah carefully. 

Allah said next, 


4&B & #1 6jjZ 1 -Mi 


iYou know not which of them, whether your parents or your 
children, are nearest to you in benefit.} 

This Ayah means: We have appointed a share to the parents 
and children, contraiy to the practice of Jahiliyyah and the 
early Islamic era, when the inheritance would go to the 
children, and parents get a share only if they were named in 
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the will, as Ibn 
‘Abbas stated. Allah 
abrogated this 
practice and 
appointed a fixed 
share for the children 
and for the parents. 
One may derive 
benefit in this life or 
for the Hereafter from 
his parents, the likes 
of which he could not 
get from his children. 
The opposite of this 
could also be true. 
Allah said, 

wte -i 

iYou know not which of 
them, whether your par¬ 
ents or your children, 
are nearest to you in 
benefit,}: 

since benefit could 
come from one or the 
other of these relatives, We appointed a fixed share of 
inheritance for each. Allah knows best. 

Allah said. 
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&■ 






iordained by Allah}, meaning: These appointed shares of 
inheritance that We mentioned and which give some inheritors 
a bigger share than others, is a commandment from Allah that 
He has decided and ordained, 


1 * Ac dfc Si' 

4And Allah is Ever All-Knower, All-Wise.}, Who places everything 
in its rightful place and gives each his rightful share. 
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ill. In that which your wives leave, your share is half if they 
have no child; but if they leave a child, you get a fourth of that 
which they leave after payment of legacies that they may have 
bequeathed or debts. In that which you leave, their (your wives) 
share is a fourth if you leave no child; but if you leave a child, 
they get an eighth of that which you leave after payment of 
legacies that you may have bequeathed or debts. If the man or 
woman whose inheritance is in Kaldlah has left neither 
ascendants nor descendants, but has left a brother or a sister, 
each one of the two gets a sixth; but if more than two, they 
share in a third; after payment of legacies he (or she) may have 
bequeathed or debts, so that no loss is caused (to anyone). This 
is a Commandment from Allah; and Allah is Ever All- 
Knmving, Most Forbearing. ^ 


Share of the Spouses in the Inheritance 

Allah says to the husband, you get half of what your wife 
leaves behind if she dies and did not have a child. If she had a 
child, you get one-fourth of what she leaves behind, after 
payment of legacies that she may have bequeathed, or her 
debts. We mentioned before that payment of debts comes 
before fulfilling the will, and then comes the will, then the 
inheritance, and there is a consensus on this matter among 
the scholars. And the rule applies to the grandchildren as well 
as the children, even if they are great-grandchildren (or even 
further in generation) 

Allah then said, 
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4 I 11 that which you leave, their (your wives) share is a fourth$ 

and if there is more than one wife, they all share in the 
fourth, or one-eighth that the wife gets. Earlier, we explained 
Allah’s statement, 

i£-tJ # 

4 After payment of legacies} 

The Meaning of Kalalah 

Allah said, 

itk 36 

4 If the man or ivoman whose inheritance is in question ivas left 
in Kalalah. 

Kalalah is a derivative of Iklil; the crown that surrounds the 
head. The meaning of Kalalah in this Ayah is that the person’s 
heirs come from other than the first degree of relative. Ash- 
Sha*bi reported that when Abu Bakr As-Siddlq was asked 
about the meaning of Kalalah, he said, “I will say my own 
opinion about it, and if it is correct, then this correctness is 
from Allah. However, if my opinion is wrong, it will be my 
error and because of the evil efforts of Shaytan, and Allah and 
His Messenger have nothing to do with it. Kalalah refers to the 
man who has neither descendants nor ascendants.” When 
‘Umar became the Khallfah, he said, “I hesitate to contradict 
an opinion of Abu Bakr.” 111 This was recorded by Ibn Jarir 
and others. 

In his Tafsir, Ibn Abi Hatim recorded that Ibn ‘Abbas said, “I 
was among the last persons to see ‘Umar bin Al-Khattab, find 
he said to me, “What you said was the correct opinion.’ I 
asked, “What did I say?’ He said, That Kalalah refers to the 
person who has no child or parents.’” 12 * This is also the 
opinion of ‘Ali bin Abi Talib, Ibn Mas’ud, Ibn ‘Abbas, Zayd bin 
Thabit, Ash-Sha'bi, An-Nakhal, Al-Hasan Al-Basri, Qatadah, 
Jabir bin Zayd and Al-Hakam .* 31 This is also the view of the 

111 At-Tabari 8:53. 

121 At-Tabari 8:59. 

131 At-Tabari 8:55-57. 
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people of Al-Madlnah, Ktifah, Basrah, the Seven Fuqaha’, 1 * 1 
the Four Imams and the majority of scholars of the past and 
present, causing some scholars to declare that there is a 
consensus on this opinion. 


The Ruling Concerning Children of the Mother From 
Other Than the Deceased's Father 


Allah said, 

$ 'e Aft 


iBut has left a brother or a sister}, meaning, from his mother’s 
side, as some of the Salaf stated, including Sa‘d bin Abi 
Waqqas. Qatadah reported that this is the view of Abu Bakr As- 
Siddiq. 


4 l\£s OJ XksJ \~y& s> o)i 11+4 J~.'j £$} 


iEach one of the two gets a sixth; but if more than hvo, they 
share in a third.} 


There is a difference between the half brothers from the 
mother’s side and the rest of the heirs. First, they get a share 
in the inheritance on account of their mother. Second, the 
males and females among them get the same share. Third, 
they only have a share in the inheritance when the deceased’s 
estate is inherited in Kalalah, for they do not have a share if 
the deceased has a surviving father, grandfather, child or 
grandchild. Fourth, they do not have more than a third, no 
matter how numerous they were. 

Allah’s statement, 


j*- jcs°m. *Z- 




iAfter payment of legacies he (or she) may have bequeathed or 
debts, so that no loss is caused (to anyone).} 

111 The y are listed by Dr. “Umar Al-Ashqar [Tankh Al-Fiqh Al-Islami p. 
85) as: Said bin Al-Musayyib (Died in 94 H.), ‘Urwah bin A z- 
Zubayr (Died in 94 H.), Abu Bakr bin ’Abdur-Rahman bin Al-Harith 
bin Hisham Al-MakhzOmi (Died in 94 H.), ‘Ubaydullah bin 
‘Abdullah bin OJtbah bin Mas*ud (Died in 98 H.), Kharijah bin Zayd 
bin Thabit (Died in 99 H.), Al-Qasim bin Muhammad bin Abu Bakr 
(Died in 94 H.), Sulayman bin Yasar (Died in 107 H.) 
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means, let the will and testament be fair and free of any type 
of harm, without depriving some rightful heirs from all, or part 
of their share, or adding to the fixed portion that Allah or 
dained for some heirs. Indeed, whoever does this, will have 
disputed with Allah concerning His decision and division. An 
authentic Hadith states, 

-Ai 2)1 dl® 


* Allah has given each his fixed due right. Therefore, there is no 
will for a rightful inheritor .a* 1 ' 


^ ^ ^ SU4 2W3 'if & ^ if ^ > 

frijS if o?" J^jf j4iVf 


413. These are the limits (set by) Allah, and whosoever obeys 
Allah and His Messenger, will be admitted to Gardens under 
which rivers flow (in Paradise), to abide therein, and is the 
great success.$ 

424. And whosoever disobeys AUalt and His Messenger, and 
transgresses His (set) limits, He will cast him into the Fire, to 
abide therein ; and he shall suffer a disgraceful torment. 


Warning Against Transgressing the Limits for 
Inheritance 

Meaning, the Fara’id are Allah’s set limits. This includes 
what Allah has alloted for the heirs, according to the degree of 
relation they have to the deceased, and their degree of 
dependency on him. Therefore, do not transgress or violate 
them. So Allah said; 

4/cJg-lai v ^ r* » ^ 

$And whosoever obeys Alldli and His Messenger,$ 

regarding the inheritance, and does not add or decrease any of 
these fixed shares by use of tricks and plots. Rather, he gives 
each his appointed share as Allah commanded, ordained and 
decided, 

I 1 * Abu Dawud no. 2870, At-Tirmidhi no. 2121, 2122, An-Nasal no. 
3673, Ibn Majah nos. 2712 and 2713. 
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^ o- 'U^> 

^+«* 'jUj i5yjj > j?i j jijjijj ill . j »| jr, jL-fti!' 

4' |i>iLs^ $j 


4Wir// be admitted to Cardens under which rivers flow (in 
Paradise), to abide therein, and is the great success. And 
whosoever disobeys Allah and His Messenger, and transgresses 
His (set) limits. He toill cast him into the Fire, to abide therein; 
and he shall have a disgraceful torment.} 

This is because he changed what Allah has ordained and 
disputed with His judgment. Indeed, this is the behavior of 
those who do not agree with what Allah has decided and 
divided, and this is why Allah punishes them with humiliation 
in the eternal, painful torment. 

Imam Ahmad recorded that Abu Hurayrah said that, the 
Messenger of Allah jg said, 


y ^ yyy yy yjj jfy jj» 

^ yy. ^ji y\ yy jjd jf-y jp ,301 ij yiS 


“A matt might perform the actions of righteous people for 
seventy years, but ivlten it is time to compile his will, he 
commits injustice. So his final work will be his worst, and he 
thus enters the Fire. A man might perform the deeds of evil 
people for seventy years, yet he is fair in his will. So his final 
work will be his best, and he thus enters Paradise .* 


Abu Hurayrah said, “Read, if you will, 

4 $ jjji- 


iThese are the limits (set by) Allah > until, 

4S*r 

4a disgraceful torment y.” 111 

In the chapter on injustice in the will, Abu Dawud recorded 


111 Ahmad 2:278. 




Surah 4. An-Nisd' (Part-4) 


399 


J 


mm* 

Mi ^ 


A • 
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V. in his Sunan that 
Abu Hurayrah said 
that the Messenger of 
Allah 3 g said, 

l\y*}\ j\ — iJ-^3 OJ 11 

i i t' , - * i(-"ll 

r j~. «1 4»lk. - 

(jl jt \\ 1 ^ .Arm, 1 

U-JJ 4^ ^ 

tje\ 


"< iJ s* ' £" .^E. > *s\i c> >±\" ^-'-S' 


«A matt or a woman 
might perform actions in 
obedience to Allah for 
sixty years. Yet, when 
they are near death, they 
leave an unfair will and 
thus acquire the Fire.n 
Abu Hurayrah then 
recited the Ayah, 

$ tj. &>$, ■£>. *&¥ 

£ £ 

i After payment of 
legacies he (or she) may 

have bequeathed or debts, so that no loss is caused}, until, 

4jL_j«)' jjij' 

iand that is the great success.}^ This was also recorded by At- 
Tirmidhi* 21 and Ibn Majah,* 3 ' and At-Tirmidhi said, “Hasan 
Gharib”. 

ijiji 4 (ik=c4 Oi <^i¥ 

<&% C$J & & &. $ y&. & *£% 4 &££ 


*** Abu Dawud 3:288. 

121 Tuhfat Al-Ahwadhi 6:304. 
131 Ibn Majah 2:902. 
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<25. Amf those of your wotnen who commit illegal sexual 
intercourse, take the evidence of four witnesses from among you 
against them; and if they testify, confine them (i.e. women) to 
houses until death comes to them or Allah ordains for them 
some (other) way.} 

<26. And the two persons among you who commit illegal 
sexual intercourse, punish them both. And if they repent and 
do righteous good deeds, leave them alone. Surely, Allah is 
Ever the One Who accepts repentance, (and He is) Most 
Merciful.} 


The Adulteress is Confined in her House; A Command 
Later Abrogated 


At the begining of Islam, the ruling was that if a woman 
commits adulteiy as stipulated by sufficient proof, she was 
confined to her home, without leave, until she died. Allah said, 




$ & £2 jf LfX & o£51 4 4 


iAnd those of your women who commit illegal sexual 
intercourse, take the evidence of four witnesses from among you 
against them; and if they testify, confine them (i.e. women) to 
houses until death comes to them or Allah ordains for them 
some (other) way.} 


‘Some other way’ mentioned here is the abrogation of this 
ruling that came later. Ibn ‘Abbas said, “The early ruling was 
confinement, until Allah sent down Surat An-Nur (chapter 24) 
which abrogated that ruling with the ruling of flogging (for 
fornication) or stoning to death (for adultery).” Similar was 
reported from ‘Ikrimah, Said bin Jubayr, Al-Hasan, ‘Ata’ Al- 
Khurasani, Abu Salih, Qatadah, Zayd bin Aslam and Ad- 
pahhak, and this is a matter that is agreed upon. 

Imam Ahmad recorded that ‘Ubadah bin As-Samit said, 
“When the revelation descended upon the Messenger of Allah 
iH, it would affect him and his face would show signs of strain. 


Surah 4, An-Nisd’ (Part-4) 


401 


One day, Allah sent down a revelation to him, and when the 
Messenger jg was relieved of its strain, he said, 


. i ll i ‘ "^rr^ ill Jjo- Ji 

«5U i> ^Jlj iojL>x>JIj 


’Take from me: Allah has made some other way for them. The 
married with the married, the unmarried with the unmarried. 
The married gets a hundred lashes and stoning to death, while 
the unmarried gets a hundred lashes then banishment for a 
years’* 1 ' 


Muslim and the collectors of the Sunan recorded that 
‘Ubadah bin As-Samit said that the Prophet jg said, 


ill* jJL>. jOli "«£Jl 1 %^* ^^1 ^jll ljjb»- jlP Ijjb-l 

*’?+% su A4 ^$\j ifU 


«Take from me, take from me. Allah has made some other way 
for them: the (unmarried) gets a hundred lashes and 
banishment for one year, while the (married) gets a hundred 
lashes and stoning to deaths' 2 ' 


At-Tirmidhi said, “Hasan Sahih”. 
Allah said, 




iAnd the two persons among you who commit illegal sexual 
intercourse, punish them both.} 

Ibn ‘Abbas and Said bin Jubayr said that this punishment 
includes cursing, shaming them and beating them with 
sandals.’ 3 ’ This was the ruling until Allah abrogated it with 
flogging or stoning, as we stated. Mujahid said, “It was 
revealed about the case of two men who do it.” 14 ’ As if he was 
referring to the actions of the people of Lut, and Allah knows 
best. 


111 Ahmad 5:317. 

* 2 ’ Muslim 3:1316, Abu Dawud 4:570, Tuhfat Al-Ahwadhi 4:705, An- 
Nasal in Al-Kubra 4:270, Ibn Majah 2:852. 

|3 ’ At-Tabari 8:85. 

141 At-Tabari 8:82. 
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The collectors of Sunan recorded that Ibn ‘Abbas said that 
the Messenger of Allah ag said, 




«Whoever you catch committing the act of the people of Lut 
Otomosexuality), then kill both parties to the acf.® [11 


Allah said, 


4\£L,% ^,$} 


iAtid if they repent and do righteous good deeds}, by refraining 
from that evil act, and thereafter their actions become 
righteous, 

4 . 1 - 4 ^ 

ileave them alone}, do not verbally abuse them after that, since 
he who truly repents is just like he who has no sin, 

l£j 'y p \£—■ *11 


iSurely, Allah is Ever the One Who accepts repentance, Most 
Merciful.} 


The following is recorded in the Two Sahifys: 

•is?* % ikii uiui h\ iJj tiii 


f/te slave-girl of one of you commits illegal sexual 
intercouse , tef Win flog her and not chastise her afterwards 

because the lashes she receives erase the sin that she has 
committed. 


tiUjjfe Sy»j\ J* ^L>xy>. U 

^3 c$ % 3* ^ 41 36 ^ ^ ISI 






il7. Allah accepts only the repentance of those who do evil in 
ignorance and foolishness and repent soon [afterwards]; it is 


^ Abu Dawud 4 :607, Tuhfat Al-Ahwadhi 5 :21, An-Nasat in Al-Kubra 
4 :322 and Ibn Majah 2 :856. 

Fath Al-Bari 4 :491 and Muslim 3 :1338. 
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they to whom Allah ivill forgive and Allah is Ever All-Knower, 
All-Wise.$ 


418. And of no effect is the repentance of those who continue to 
do evil deeds until death faces one of them and he says: "Now I 
repentnor of those who die while they are disbelievers. For 
them, We have prepared a painful torment.4 

Repentance is Accepted Until one Faces death 

Allah states that He accepts repentance of the servant who 
commits an error in ignorance and then repents, even just 
before he sees the angel who captures the soul, before his soul 
reaches his throat. Mujahid and others said, “Every person 
who disobeys Allah by mistake, or intentionally is ignorant, 
until he refrains from the sin.”' 1 ' Qatadah said that Abu Al- 
‘Aliyah narrated that the Companions of the Messenger of 
Allah sg used to say, “Every sin that the servant commits, he 
commits out of ignorance.” ' 2 ' ‘Abdur-Razzaq narrated that, 
Ma'mar said that Qatadah said that, the Companions of the 
Messenger of Allah jg agreed that every sin that is committed 
by intention or otherwise, is committed in ignorance.” ' 3 ' Ibn 
Jurayj said, “Abdullah bin Kathlr narrated to me that Mujahid 
said, ‘Every person who disobeys Allah (even willfully), is 
ignorant while committing the act of disobedience.’” Ibn Jurayj 
said, “Ata’ bin Abi Rabah told me something similar.”' 4 ' Abu 
Salih said that Ibn ‘Abbas commented, “It is because of one’s 
ignorance that he commits the error.” 151 ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said about the Ayah, 


iand repent soon (afterwards))*, “Until just before he (or she) looks 
at the angel of death.” [e| Ad-Dahhak said, “Every thing before 
death is ‘soon [afterwards].’”' 7 ' Al-Hasan Al-Basri said about 
the Ayah, 


[11 At-Tabari 8:89. 

■ 2| At-Tabari 8:89. 

' 3 ' ‘Abdur-Razzaq 1:151. 
141 At-Tabari 8:90. 

' 51 At-Tabari 8:90. 

■ 6| At-Tabari 8:94. 

' 7| At-Tabari 8:94. 
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ot Z& 

iand repent soon afterwards >, “Just before his last breath leaves 
his throat.”* 11 ‘Ikrimah said, “All of this life is ‘soon 
(afterwards].’”* 2 * Imam Ahmad recorded that Ibn ‘Umar said 
that the Messenger said, 

(JUjuJi 'Zy Oil. 


«Allah accepts the repentance of the servant as long as the soul 
does not reach the throat .»* 3 * 


This Hadith was also collected by At-Tirmidhi* 4 * and Ibn 
Majah,* 5 * and At:-Tirmidhi said, “Hasan Gharib”. By mistake, 
Ibn Majah mentioned that this Hadith was narrated through 
‘Abdullah bin ‘Amr. However, what is correct is that ‘Abdullah 
bin ‘Umar bin Al- Khattab was the narrator. 

Allah said, 


4li*===c»- I t— £ toil i iiil 




ill is they to whom Allah will forgive and Allah is Ever All- 
Knower, All-Wise 


Surely, when hope in continued living diminishes, the angel 
of death comes forth and the soul reaches the throat, 
approaches the chest and arrives at the state where it is being 
gradually pulled out, then there is no accepted repentance, 
nor a way out of that certain end. Hence Allah’s statements, 

jl jli -Lp'i Ill li£i 


iAnd of no effect is the repentance of those who continue to do 
evil deeds until death faces one of them and he says: "Now 1 
repent and, 

llil» CLC i 'fj llli^ 

111 At-Tabari 8:96. 

* 2 * At-Tabari 8:94. 

* 3 * Ahmad 2:132. 

* 4 * Tuhfat Al-Ahwadhi 9:521. 

* s| Ibn Majah 2:1420. 
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iSo when they saw Our 
punishment, they said: 
"We believe in Allah 
Alone..."} (40:84] 

Allah decided that 
repentance shall not 
be accepted from the 
people of the earth 
when the sun rises 
from the west, as 
Allah said, 

« & -) i&i a 

i&L -4 ^PT 3 1 & 

iThe day that some of 
the signs of your Lord 
do come, no good will it 
do to a person to believe 
then, if he believed not 
before, nor earned good 
through his faith.} 
(6:158). 

Allah said, 

Sj %} 

inor of those who die while they are disbelievers.} 

Consequently, when the disbeliever dies while still a 
disbeliever and polytheist, his sorrow and repentance shall not 
avail him. If he were to ransom himself, even with the earth’s 
fill of gold, it will not be accepted from him. Ibn ‘Abbas, Abu 
Al-‘Aliyah and Ar-Rabl‘ bin Anas said that the Ayah: 



inor of those who die while they are disbelievers}, 

was revealed about the people of Shirk. Imam Ahmad recorded 
that Usamah bin Salman said that Abu Dharr said that the 
Messenger of Allah jg said, 


Surah 4. An-Nisa (Part-4) 


CL J ^ l.h.U- 


A.A. 


m ✓ +> 






'X:?' 
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'— \ La — &XS1 ~ a_U£- 4jjj J-Sj ^ j|* 


* Allah accepts the repentance of His servant, or forgives His 
servant, as long as the veil does not drop .# 

They asked, “And what does the drop of the veil mean? ” He 
said. 


jf» 

'‘When the soul is removed ivhile one is a polythiest V 11 


Allah then said, 


4For f/iem We have prepared a painfol torment}, torment that is 
severe, eternal and enormous. 


: fCf \yj j p U. ^ 

C? j -— j' t 

gjj gjj o!,5 * !jy- 5i* J-4:^ 

(t-:^ lliij i£» ijlife - 5 S tjuis 6^^ ^$1:3 

*3 ^13 ^ 53 ^5 

111:3 1m S£=» i\ J5 C -Jt Jcgt ^3 (A46JC gS 13 i££i 

4;^ t'1^3 


419. O you zo/io believe! You arc not pennitted to inherit 
women against their will, nor to prevent them from marriage in 
order to get part of (the dmvry) what you have given than, 
unless they commit open Fdltishah. And live with them 
honorably. If you dislike them, it may be that you dislike a 
thing and Allah brings through it a great deal of good.} 

420. But if you intend to replace a wife by another and you 
have given one of them a Qintdr, take not the least bit of it 
back; would you take it wrongftlly without a right and (with) a 
manifest sin?} 

42 1. And how could you take it (back) while you have gone in 
unto each other, and they have taken from you a firm and 


m Ahmad 5:174. 
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strong covenant?} 

422. And marry not loonicn whom your fathers married, except 
ivhat has already passed; indeed it zoas shameful and Maqtan, 
and an evil way.} 


Meaning of ‘Inheriting Women Against Their Will’ 

Al-Bukhari recorded that Ibn ‘Abbas said about the Ayah, 


4&X &2f\ \yj J £5 i \p\: s*# fa} 


40 you who believe! You are not permitted to inherit women 
against their will,} 


“Before, the practice was that when a man dies, his male 
relatives used to have the right to do whatever they wanted 
with his wife. If one of them wants, he would marry her, give 
her in marriage, or prevent her from marriage, for they had 
more right to her than her own family. Thereafter, this Ayah 
was revealed about this practice, 


4<£ Iff J-fijJv ijL'i: S-if $&} 


40 you who believe! You are not permitted to inherit women 
against their will}." ^ 


Women Should not Be Treated with Harshness 

Allah said, 

4U 'Jj} 


4nor to prevent them from marriage, in order to take part of 
what you have given them,} 

Allah commands: Do not treat the woman harshly so that 
she gives back all or part of the dowry that she was given, or 
forfeits one of her rights by means of coercion and oppression. 
Allah’s statement, 

4unless they commit open Fdliishah.} 

Ibn Mas^d, Ibn ‘Abbas, Said bin Al-Musayyib, Ash-Sha*bi, 


m 


Fath Al-Bari 8:93. 
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Al-Hasan Al-Basri, Muhammad bin SMn, Said bin Jubayr, 
Mujahid, ‘Ikrimah, ‘Ata’ Al-Khurasani, Ad-Dahhak, Abu 
Qilabah, Abu Salih, As-Suddi, Zayd bin Aslam and Said bin 
Abi Hilal said that this refers to illicit sex. Meaning that if the 
wife commits adultery, you are allowed to take back the dowry 
you gave her. You are also allowed to annoy her, until she 
gives back the dowry in return for a Khula‘. n *'* In Surat Al- 
Baqarah, Allah said, 


i%\ Sjii CsJ w J % Vi 


{And it is not lawful for you (men) to take back (from your 
wives) any of what you have given them, except when both 
parties fear that they would be unable to keep the limits 
ordained by Alltih} (2:229]. 

Ibn ‘Abbas, Ikrimah and Ad-Dahhak said that Fahishah 
refers to disobedience and defiance.* 2 * Ibn Jarir chose the view 
that it is general, encompasses all these meanings, adultery, 
disobedience, defiance, rudeness, and so forth. Meaning that 
he is allowed to annoy his wife when she does any of these 
acts until she forfeits all or part of her rights and he then 
separates from her, and this (view] is good, and Allah knows 
best. 


Live With Women Honorably 

Allah said, 

4And live with than honorably K by saying kind words to them, 
treating them kindly and making your appearance appealing for 
them, as much as you can, just as you like the same from 
them. Allah said in another Ayah, 

iMh 

4And they luwe rights similar over them to what is reasonable} 
(2:228]. 

The Messenger of Allah jfc; said, 


111 At-Tabari 8:115-117. 
121 At-Jabari 8:117. 
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pfa &j »5iiV ^ 

°77ie bes/ among i/om is he ivho is the best with his family. 

Verily, 1 am the best one among you with my family 

It was the practice of the Messenger of Allah to be kind, 
cheerful, playful with his wives, compassionate, spending on 
them and laughing with them. The Messenger jg used to race 
with ‘A’ishah, the Mother of the Faithful, as a means of 
kindness to her. ‘A’ishah said, “The Messenger of Allah jg raced 
with me and I won the race. This occurred before I gained 
weight, and afterwards I raced with him again, and he won that 
race. He said, 


11 77ns [victory ] is far that [victory ] 121 

When the Prophet jg was at the home of one of his wives, 
sometimes all of his wives would meet there and eat together, 
and they would then go back to their homes. He and his wife 
would sleep in the same bed, he would remove his upper 
garment, sleeping in only his lower garment. The Prophet jg 
used to talk to the wife whose night it was, after praying ‘Isha’ 
and before he went to sleep. Allah said, 


^ fa ibS 4 P 'ot 


ilndeed in the Messenger of Allah you have a good example to 
fallow} [33:21]. 

Allah said, 


Cfa fa S» $£ t#3 jl [y 


ilf you dislike them, it may be that you dislike a thing and 
Allah brings through it a great deal of good.} 

Allah says that your patience, which is demonstrated by 
keeping wives whom you dislike, carries good rewards for you 
in this life and the Hereafter. Ibn ‘Abbas commented on this 
Ayah, “That the husband may feel compassion towards his 
wife and Allah gives him a child with her, and this child 


1,1 Tuhfat Al-Ahwadhi 10:394. 
• 2| Abu Dawud 3:66. 
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carries tremendous goodness.” An authentic Hadith states, 


44 j i UU- 44 •!*»«-» jj V ‘ 


‘No believing man should hate his believing wife. If he dislikes 
a part of her conduct, he would surely like another. «*'* 


The Prohibition of Taking Back the Dowry 

Allah said, 


^ < e^i £ $$ ^ 

4 v V • juj jj"b1 


f/ j/om intend to replace a wife by another and you have 
given one of them a Qintar, take not the least bit of it back; 
would you take it wrongfully without a right and (with) a 
manifest sin?} 

The Ayah commands: When one of you wants to divorce a 
wife and marry another one, he must not take any portion of 
the dowry he gave to the first wife, even if it were a Qintar of 
money. We mentioned the meaning of Qintar in the Tafsir of 
Surah Al ‘Imran. 

This Ayah is clear in its indication that the dowry could be 
substantial. TJmar bin Al-Khattab used to discourage giving a 
large dowry, but later on changed his view. Imam Ahmad 
recorded that Abu Al-‘Ajfa’ As-Sulami said that he heard 
TJmar bin Al-Khattab saying, “Do not exaggerate with the 
dowry of women, had this practice been an honor in this world 
or a part of Taqwa, then the Prophet sg would have had more 
right to practice it than you. The Messenger sfe of Allah never 
gave any of his wives, nor did any of his daughters receive a 
dowry more than twelve Uwqiyah.' 2 ' A man used to pay a 
substantial dowry and thus conceal enmity towards his wife!” 
Ahmad* 3 * and the collectors of Sunan collected this Hadith 
through various chains of narration,* 4 ' and At-Tirmidhi said, 


*'* Muslim 1:1091. 

* 2 ' Approximately 400 Dirhams, refer to the next Hadith 
* 3 ' Ahmad 1:40. 

* 4 ' This story, and the earlier report from TJmar, were both classified 
as weak by Muqbil bin Hadi. 
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“Hasan Sahih”. 

Al-Hafiz Abu Yala recorded that Masruq said, “Umar bin Al- 
Khattab stood up on the Minbar of the Messenger of Allah 
and said, ‘O people! Why do you exaggerate concerning the 
dowry given to women? The Messenger of Allah ^ and his 
Companions used to pay up to four hundred Dirhams for a 
dowry, or less than that. Had paying more for a dowry been a 
part of Taqwa or an honor, you would not have led them in this 
practice. Therefore, I do not want to hear about a man who 
pays more than four hundred Dirhams for a dowry.' He then 
went down the Minbar , but a woman from Quraysh said to him, 
‘O Leader of the Faithful! You prohibited people from paying 
more than four hundred Dirhams in a dowry for women?' He 
said, Yes.' She said, 'Have you not heard what Allah sent down 
in the Qur'an?' He said, Which part of it?' She said, 'Have you 
not heard Allah's statement, 


iAnd you have given one of them a Qintdr ^?' 


He said, 'O Allah! Forgive me...’ He then went back and 
stood up on the Minbar saying, '1 had prohibited you from 
paying more than four hundred Dirhams in a dowry for 
women. So, let everyone pay what he likes from his money.'" 
The chain of narration for this Hadith is strong. 111 




iAtid how could you take it (back) zohile you have gone in unto 
each others 

how can you take back the dowiy from the woman with whom 
you had sexual relations and she had sexual relations with 
you? Ibn ‘Abbas, Mujahid, As-Suddi and several others said 
that this means sexual intercourse. 121 The Two Sahihs record 
that the Messenger of Allah ^ said three times to the spouses 
who said the Mula'anah 


Abu Dawud 2:582, Tuhfat Al-Ahwadhi 4:255, An-Nasal 6:117, Ibn 
Majah 1 :601. 

121 At-Jabari 8:126. 

^ Refer to Surat An-Nur 24 :6-9. 
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‘4*?^ U&U-I ji jUij Jil» 

»A///i/i /cnozos that one of you is a liar, so would any of you 
repent? » 

The man said, “O Messenger of Allah! My money,” referring to 
the dowry that he gave his wife. The Messenger said, 

43 * j* ciliiil LL fp LjljU JjJLi yjjj jj t JjU JU 

• JJJ JLuf _4> IflU- 


«Vom /lore no money. If you are the one who said the truth, the 
dowry is in return for the right to have sexual intercourse with 
her. If you are the one who uttered the lie, then this money is 
even farther from your reach .»•*• 

Similarly Allah said; 


X. ' * * 






iAnd hmo could you take it (back) while you have gone in unto 
each other and they have taken from you a firm and strong 
covenant} 


this refers to the marriage tie, according to Ibn ‘Abbas, 
Mujahid and Said bin Jubayr. 121 In his Sahih, Muslim 
recorded that Jabir said that during the speech that the 
Prophet jg gave in the Farewell Hajj, he said, 


ijiii -/j ijii jul ja i\‘^j. .u2jl 


«Be kind with women, for you have taken them by Allah's 
covenant and earned the right to have sexual relations with 
thetn by Allah’s Word. » ,3) 


Marrying the Wife of the Father is Prohibited 

Allah said, 

iAnd marry not women whom your fathers married,} 

*** Fath. Al-B&ri 9:366 and Muslim 2:1131. 

121 At-Tabari 8:129. 

131 MusUm 2:889. 
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Allah prohibits marrying the women whom the father 
married, in honor and respect to the fathers, not allowing their 
children to have sexual relations with their wives after they 
die. A woman becomes ineligible for the son of her husband as 
soon as the marriage contract is conducted, and there is a 
consensus on this ruling. 

Ibn Jarir recorded that Ibn ‘Abbas said, “During the time of 
Jdhiliyyah, the people used to prohibit what Allah prohibits 
(concerning marriage), except marrying the stepmother and 
taking two sisters as rival wives. Allah sent down, 

4*3 H '^C’^V} 

4And marry not women whom your fathers married,} and, 

i 

4and two sisters in wedlock at the same time} [4:23].” 111 

Similar was reported from ‘Ata’ and QatadahJ 2 ' 

Therefore, the practice that the Ayah mentions is prohibited 
for this Ummah, being disgraced as an awful sin, 

^ 


ihtdeed it was shameful and Maqtan, and an evil way 
Allah said in other Ay at. 


VS* 


4Come not near to Al-Fawahish (shameful acts) whether 
committed openly or secretly} [6:151], and, 


4 . rr a . . * ■■ •> ^3 oi' “iff 


iAnd come not near to unlawful sex. Verily, it is a Fdliishah 
and an evil way.} [17:32] 

In this Ayah (4:22), Allah added, 


4and Maqtan}, meaning, offensive. It is a sin itself and causes 
the son to hate his father after he marries his wife. It is usual 


111 At-Tabari 8:132. 

|2) At-Tabari 8:132-134. 
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that whoever marries a woman dislikes those who married her 
before him. This is one reason why the Mothers of the Faithful 
were not allowed for anyone in marriage after the Messenger sg. 
They are indeed the Mothers of the Faithful since they married 
the Messenger ag, who is like the father to the believers. 
Rather, the Prophet’s right is far greater than the right of a 
father, and his love comes before each person loving himself, 
may Allah’s peace and blessings be on him. ‘Ata’ bin Abi Rabah 
said that the Ayah, 


iand Maqtan $>, means, Allah will hate him, 


$and an evil wayy, for those who take this way. Therefore, those 
who commit this practice will have committed an act of 
reversion from the religion and deserve capital punishment and 
confiscation of their property, which will be given to the Muslim 
Treasury. 

Imam Ahmad and the collectors of Sunan recorded that Al- 
Bara’ bin ‘Azib said that his uncle Abu Burdah was sent by 
the Messenger of Allah ^ to a man who married his 
stepmother to execute him and confiscate his money. 111 


jsi' oCj j&A&j |Ci==Cit 

^ 

'_yjS2 p Irfl 4 ^ 

OJ jjj&sclc 

4 y - XL-o-j ijii ^ cl yj 


423. Forbidden to you (for marriage) are: your mothers, your 
daughters, your sisters, your father's sisters, your mother's 
sisters, your brother's daughters, your sister's daughters, your 
foster mothers who suckled you, your foster milk suckling 
sisters, your wives' mothers, your stepdaughters under your 

111 Ahmad 4:290, Abu Dawud 4:609, Tuhfat Al-Ahwadhi 4:598, An- 
Nasal in Al-Kubra 4:296, Ibn Majah 2 :869. 
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guardianship, bom of your wives unto ivhom you have gone in 
- but there is no sin on you if you have not gone in unto them 
(to marry their daughters), - the wives of your sons zoho 
(spring) from your oiun loins, and tzoo sisters in wedlock at the 
same time, except for what has already passed; verily, Allah is 
Oft- Forgiving, Most Merciful.} 


Degrees of Women Never Eligible for One to Marry 


This honorable Ayah is the Ayah that establishes the 
degrees of women relatives who are never eligible for one to 
marry, because of blood relations, relations established by 
suckling or marriage. Ibn Abi Hatim recorded that Ibn ‘Abbas 
said, “(Allah said) 1 have prohibited for you seven types of 
relatives by blood and seven by marriage.” Ibn ‘Abbas then 
recited the Ayah, 


i'M'A 


4Forbidden to you (for marriage) are: your mothers, your 
daughters, your sisters .. 

At-Tabari recorded that Ibn ‘Abbas said, “Seven degrees of 
blood relation and seven degrees of marriage relation are 
prohibited (for marriage).” He then recited the Ayah, 


iCj ICj 


i 


4&W 


iForbidden to you (for marriage) are: your mothers, your 
daughters, your sisters, your father's sisters, your mother's 
sisters, your brother's daughters, your sister's daughters} 

and these are the types prohibited by blood relation.”’ 21 
Allah’s statement. 




4Your foster mothers zoho suckled you, your foster milk 
suckling sisters} 


m At-Tabari 8:142. 
121 At-Tabari 8:141. 
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means, just as your mother who bore you is prohibited for you 
in marriage, so is your mother from suckling prohibited for 
you. 

Al-Bukhari and Muslim recorded that ‘A’ishah, the Mother of 
the Faithful, said that the Messenger of Allah jg said, 

•sWjii f>j u uiijji s»> 

8 Suckling prohibits what birth prohibits .« 

In another narration reported by Muslim, 

8 Suckling establishes prohibited degrees just as blood does.» ll] 


‘Suckling 8 that Establishes Prohibition for Marriage 

Less than five incidents of suckling will not establish 
prohibition for marriage. In his Sahih, Muslim recorded that 
‘A’ishah said, “Among the parts of the Qur’an that were 
revealed, is the statement, ‘Ten incidents of suckling 
establishes the prohibition (concerning marriage).’ It was later 
abrogated with five, and the Messenger of Allah jg died while 
this statement was still recited as part of the Qur’an.’” 121 

A Hadith that Sahlah bint Suhayl narrated states that the 
Messenger of Allah jg ordered her to suckle Salim the freed 
slave of Abu Hudhayfah with five.” ,3) 

We should assert that the suckling mentioned here must 
occur before the age of two, as we stated when we explained 
the Ayah in Surat Al-Baqarah, 




4 (The mothers) should suckle their children for two whole years, 
(that is) for those (parents) wlw desire to complete the term of 
suckling} (2:233). 


*** Fath Al-Bari 9:43 and Muslim 2:1068. 
^ Muslim 2:1075. 

' 3 * Abu Dawud 2 :550. 
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The Mother-In-Law and Stepdaughter are Prohibited in 
Marriage 


Allah said next, 

O-Ji -4LS o; 4 4^' 44^ 


4Your wives' mothers, your stepdaughters under your 
guardianship, bom of your zoives unto zohom you have gone in - 
but there is no sin on you if you have not gone in unto them,} 

As for the mother of the wife, she becomes prohibited for 
marriage for her son-in-law when the marriage is conducted, 
whether the son-in-law has sexual relations with her daughter 
or not. As for the wife’s daughter, she becomes prohibited for 
her stepfather when he has sexual relations with her mother, 
after the marriage contract is ratified. If the mein divorces the 
mother before having sexual relations with her, he is allowed 
to marry her daughter. So Allah said; 


i>jSC 5 p 06 S# -*- 4 *° 4 ^ c£ 4 ^ ? c * £f')s} 


{£=<& pZL is 


4Your stepdaughters under your guardianship, bom of your 
wives unto zohom you have gone in - but there is no sin on you 
if you have not gone in unto them,} 

to many the stepdaughter. 


The Stepdaughter is Prohibited in Marriage Even if She 
Was Not Under the Guardianship of Her Stepfather 

Allah said, 

i&i#- 4 ^ ’r^y>¥ 

4.. .your stepdaughters under your guardianship,} 

The majority of scholars state that the stepdaughter is 
prohibited in marriage for her stepfather [who consummated 
his marriage to her mother] whether she was under his 
guardianship or not. The Two SahOi recorded that Umm 
Hablbah said, “O Messenger of Allah! Marry my sister, the 
daughter of Abu Sufyan (and in one narration ‘Azzah bint 
Abu Sufyan).” He said, 
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jr> ^ t aJL>vw wJJ c—~*J . ^_aj ; oJli jl® 

co 0^ dJji ki-'Jiso UL® ! oil® . Jl>*j w-Ui 0^®** '• Jl® 

^6 ‘JZ p 'f t«5l» : Jli :siJG ?«lib ff *£l» :Jli .iJL. 

Uij jl o-J l^Jl oL>- U jA>- 

(ji*- lr*f* 

“"Do yow like that I do that?” She said, "/ would tiot give you 
up for anything, but the best of whom I like to share with me in 
that which is righteously good, is my sister." He said, "That is 
not allowed for me.” She said, "We were told that you want to 
marry the daughter of Abu Salamah." He asked, "The daughter 
of Umm Salamah?" She said, “Yes." He said, "Even if she 
was not my stepdaughter and under my guardianship, sIk is 
still not allowed for me because she is my niece from suckling, 
for Thuwaybah suckled me and Abu Salamah. Therefore, do not 
offer me to marry your daughters or sisters ."n 111 In another 
narration from Al-Bukhari, 

l ui f' gjj ^ 'f u **! 1 

tHad I not married Umm Salamah, her daughter would not 
have been allowed for me anyway .» 12 ’ 

Consequently, the Messenger stated that his marriage to 
Umm Salamah was the real reason behind that prohibition. 

Meaning of ‘gone in unto them’ 

The Ayah continues, 

iUi ^ ^ 

4Your wives unto whom you have gone in}, meaning, had sexual 
relations with them, according to Ibn ‘Abbas and several 
others. ,3) 

Prohibiting the Daughter-in-Law for Marriage 

Allah said, 

I 1 ' Path Al-Bari 9 :64 and Muslim 2:1073. 

121 Path Al-Bari 9:62. 

• 3| At-Jabari 8:148. 
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<$,&=u&ii cij' S~^-j} 


4The wives of your sons who (spring) from your own loins,} 

Therefore, you are prohibited to marry the wives of your own 
sons, but not the wives of your adopted sons, as adoption was 
common practice in Jahiliyyah. Allah said, 


& -4 V & ft % {£ 



iSo when Zayd had accomplished his desire from her (i.e. 
divorced her), We gave her to you in marriage, so that (in 
future) there may be no difficulty to the believers in respect of 
(the marriage of) the wives of their adopted sons when the latter 
have no desire to keep them (i.e. they had divorced them).} 
[33:37) 

Ibn Jurayj said, “I asked ‘Ata’ about Allah’s statement, 


iThe ivives of your sons who (spring) from your oivti loins,} 

He said, *We were told that when the Prophet married the 
ex-wife of Zayd (who was the Prophet’s adopted son before 
Islam prohibited this practice), the idolators in Makkah 
criticized him. Allah sent down the Ay at. 

<p*p j hi U$ &£j} 


iThe wives of your sons who (spring) from your own loins}, 

i'p® fi&A jft Cj} 

inor has He made your adopted sons your real sons.} [33:4], 
and, 


ipc 4 £ ftUl £2 if I :} 

iMuhammad is not the father of any of your men} 
[33:40],’"W 

Ibn Abi Hatim recorded that Al-Hasan bin Muhammad said, 
"These Ayat are encompassing, 


1M 


At-Tabari 8 :149. 
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; . „ . t 4fne unues of 

your sous?, and, 

£3*&£££* ^yoi/r wives' mothers >. 

This is also the 
a. *' - -? <{V P' .r; ././V, <k.✓ ^ explanation of Tawus, 

Q r %^_- ji J'tjJUJS*- Ibrahim, Az-Zuhri 

and Makhul. It 
> "c, c ._, ^ means that these two 

Ayat encompass 
<>'>\ ^ > "t I'f.f. ><-'.*- c . *•' these types of women, 
C^JJ^ whether the marriage 

. ~ was consummated or 

>. 1 ,~.J < /-i./j •iwVtl not > and there is a 

Oi-v^» consensus on this 
\&C ruling. 

A Doubt and 

hc^y^j.0 Rebuttal 


$ Rebuttal 

Wh y is the ^ of 

^ ^yti (*-= = ^ s 'Ji one’s son from 

suckling prohibited 
for him for marriage - that is, if she is no longer married to 
his son from suckling - as the majority of scholars state, 
although they sire not related by blood? The answer is the 
Prophet’s statement, 

“ k T—^ 1 Or? fy*i t* j* f>*“' 

* Suckling prohibits what blood relations prohibit .»*** 

The Prohibition of Taking Two Sisters as Rival Wives 

Allah said, 

<‘J3S. Z £ 


Muslim 2:1072. 
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4...and two sisters in wedlock at the same time, except for 
what has already passed 

The Ayah commands: you are prohibited to take two sisters 
as rival wives, or riveil female-servants, except for what had 
happened to you during the time of Jahiliyyah, which We have 
forgiven and erased. Therefore, no one is allowed to take or 
keep two sisters as rival wives, according to the consensus of 
the scholars of the Companions, their followers, and the 
Imams of old and present. They all stated that taking two 
sisters as rival wives is prohibited, and that whoever embraces 
Islam while married to two sisters at the same time is given 
the choice to keep one of them and divorce the other. Imam 
Ahmad recorded that Ad-Dahhak bin Fayruz said that his 
father said, “I embraced Islam while married to two sisters at 
the same time and the Prophet jfe; commanded me to divorce 
one of them.” 111 


*i> p*~*~—*' u-5 0touC...4 jjc- Z o' pi===4\> 

U-Ae- ii' jl -Xu J ’-j* .Jj j. ' - Zn 'j tlj pXt- J ZuJ 


424. Also (forbidden are) women already married, except those 
(slaves) whom your right hands possess. Thus has Allah 
ordained for you. All others are lawful, provided you seek them 
(with a dowry) from your property, desiring chastity, not 
fornication. So with those among them whom you have enjoyed, 
give them their required due, but if you agree mutually (to give 
more) after the requirement (has been determined), there is no 
sin on you. Surely, Allah is Ever All-Knowing, All-Wise.$ 


Forbidding Women Already Married, Except for Female 
Slaves 


Allah said, 


Ii) 


Z$ U teXSfr 


Ahmad 4:232. 
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4Also (forbidden are) women already married, except those 
whom your right hands possess.} 

The Ayah means, you are prohibited from marrying women 
who are already married, 

£&£ £ ^} 

iexcept those whom your right hands possess} 

except those whom you acquire through war, for you are 
allowed such women after making sure they are not pregnant. 

Imam Ahmad recorded that Abu Said Al-Khudri said, “We 
captured some women from the area of Awtas who were 
already married, and we disliked having sexual relations with 
them because they already had husbands. So, we asked the 
Prophet jg about this matter, and this Ayah was revealed, 

\ CQi Si i££Z$} 

iAlso (forbidden are) women already married, except those 
whom your right hands possess}. 

Consequently, we had sexual relations with these women.” 111 
This is the wording collected by At-Tirmidhi' 2 ' An-Nasal,' 31 
Ibn Jarir* 4 ' and Muslim in his Sahih ,' 5 ' 

Allah’s statement, 

it £%} 

iThus has Allah ordained for you} means, this prohibition was 
ordained for you by Allah. Therefore, adhere to Allah’s Book, do 
not transgress His set limits, and adhere to His legislation and 
decrees. 

The Permission to Many All Other Women 

Allah said, 

111 Ahmad 3:72 

* 2 ' TuhfatAl-Ahwadhi 4:282 

* 3 ' An-Nasal in Al-Kubra 3 :308 

,4 ' At-Tabari 8:153 

|s| Muslim 2:1080 
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iAIl others are lawful ^ meaning, you are allowed to marry 
women other than the prohibited types mentioned here, as ‘Ata’ 
and others have stated.^ Allah’s statement, 

j*. Owi ^4yl oty 

iprovided you seek them (with a dowry) from your property, 
desiring chastity, not fornication,$ 

meaning, you are allowed to use your money to marry up to 
four wives and for (the purchase of) as many female slaves as 
you like, all through legal means, 

jf\£* ^ 


i(desiring) chastity, not fornication .> 
Allah’s statement, 



4So zoith those among them whom you have enjoyed, give them 
their required due,$ 

means, to enjoy them sexually, surrender to them their 
rightful dowry as compensation. In other Ayat , Allah said, 


iAnd how could you take it (back) while you have gone in unto 
each other}. 





iAnd give to the women (whom you marry) their dowry with a 
good heart}, and, 


Ate o' V)} 


iAnd it is not lawful for you (men) to take back (from your 
wives) any of what (dowry) you gave them} 


Prohibiting the Mut‘ah of Marriage 

Mujahid stated that, 

t 

* 


IM 


At-Tabari 8:172 
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iSo with those among titan whom you have enjoyed, give than 
their required due,} 

was revealed about the Mut'ah marriage.*'* A Mut'ah marriage 
is a marriage that ends upon a predeterminied date. 

In the Two Sahths, it is recorded that the Leader of the 
Faithful ‘Ali bin Abi Talib said, “The Messenger of Allah jg 
prohibited Mut'ah marriage and eating the meat of 
domesticated donkeys on the day of Khaybar (battle).”* 21 
In addition, in his Sahth, Muslim recorded that Ar-Rabl‘ bin 
Sabrah bin Ma*bad Al-Juhani said that his father said that he 
accompanied the Messenger of Allah ^ during the conquest of 
Makkah, and that the Prophet sg said, 


(y- ji <i)l o\j J> jjil kiiil s ilS J,\ Ljri U» 

it* 'jj iaL^. Jsale- j!5 fjj Jy!] <liii 


«0 people! I allowed you the Mut'ah marriage with women 
before. Noiv, Allah has prohibited it until the Day of 
Resurrection. Tlterefore, anyone who has any women in 
Mut'ah, let him let them go, and do not take anything from 
what you have givat than.* l3] Allah’s statement, 


k tLi pfi 


ibut if you agree mutually (to give more) after the requirement 
(has been determined), there is no sin on you.} is similar to 
His other statement, 


iAnd give to tlte womat their doiory with a good heart}. 

The meaning of these Ayat is: If you have stipulated a dowry 
for her, and she later forfeits it, either totally or partially, then 
this bears no harm on you or her in this case. Ibn Jarir said, 
“Al-Hadrami said that some men would designate a certain 
dowry, but then fall into financial difficulties. Therefore, Allah 


111 At-Jabari 8:176 

121 Fath Al-Bari 9:590, Muslim 2 :1027. 
131 Muslim 2:1025 
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said that there is no harm on you, O people, concerning your 
mutual agreement after the requirement (has been 
determined).” 111 meaning, if she gives up part of the dowry, 
then you men are allowed to accept that. Allah’s statement, 

iLJf oK' iu' Q} 


iSurely, Allah is Ever All-Knowing, All-Wise.} is suitable here, 
after Allah mentioned these prohibitions. 


U v" . "i J 

of* oj Ji 

•■f i rr.-: c ,''1 . .<• v <j' 'f 

0)J» '»J» O'JUI Jj < j » w y .i.* JW >j.‘i ,at (>*->>?■' CLAy 1 *^ 
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425. Amf whoever of you have not the means wherewith to wed 
free believing women, they may wed believing girls from among 
those whom your right hands possess, and Allah has full 
knowledge about your faith, you are one from another. Wed 
them with the permission of their own folk (guardians) and give 
them their due in a good manner; they should be chaste, not 
fornicators, nor promiscuous. And after they have been taken in 
wedlock, if they commit Fdliishah, their punishment is half that 
for free (unmarried) women. This is for him atnong you who is 
afraid of being harmed in his religion or in his body; but it is 
better for you that you practice self-restraint, and Allah is Oft- 
Forgiving, Most Merciful.} 


Marrying a Female Slave, if One Cannot Marry a Free 
Woman 

Allah said, those who do not have, 

4 the means}, financial capability, 

y==S J} 

4 Wlterewith to wed free believing women} 

m 


At-Tabari 8:180 
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meaning, free faithful, chaste women. 




frThey may wed believing girls from among those whom your 
right hands possess,} 

meaning, they are allowed to wed believing slave girls 11 ' owned 
by the believers. 

4oj“? oi *^j} 

iand Allah has full knowledge about your faith; you are one 
from another.} 

Allah knows the true reality and secrets of all things, but 
you people know only the apparent things. Allah then said, 


iWed them with the permission of their own folk} 

indicating that the owner is responsible for the slave girl, and 
consequently, she cannot marry without his permission. The 
owner is also responsible for his male slave and they cannot 
wed without his permission. A Hadith states, 


«Any male slave who marries without pennission from his 
master, is a fornicator .» 12 ' 


When the owner of the female slave is a female, those who 
are allowed to give away the free woman in marriage, with her 
permission, become responsible for giving away her female 
slave in marriage, as well. A Hadith states that 


«77ie woman does not give away another woman, or herself in 
marriage, for only the adulteress gives herself away in 
marriage .» |3 ' 


Allah’s statement, 




Recently converted captives of war. 
121 Abu Dawud 2 :563 
' 3 ' Ibn Majah 1 :606 
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4And give them their due iti a good manner;} 

meaning, pay them their dowry with a good heart, and do not 
keep any of it, belittling the matter due to the fact that they 
are owned slaves. Allah’s statement, 

4 ^^*} 

4they should be chaste} means, they are honorable women who 
do not commit adultery, and this is why Allah said, 


4not fornicators} referring to dishonorable women, who do not 
refrain from illicit sexual relations with those who ask. Ibn 
‘Abbas said that the fornicating women are the whores, who do 
not object to having relations with whomever seeks it, while, 

u.1 4^ *£» 

inor promiscuous.} refers to taking boyfriends. 111 Similar was 
said by Abu Hurayrah, Mujahid, Ash-Shahi, Ad-Dahhak, ‘Ata’ 
Al-Khurasani, Yahya bin Abi Kathlr, Muqatil bin Hayyan and 
As-Suddi.' 21 


The Slave Girl’s Punishment for Adultery is Half that of 
a Free Unmarried Woman 


Allah said, 


4^Zi f 


% 


A Tiii 


4And after they have been taken in wedlock, if they commit 
Fahishah, their punishment is half of that Jbr free (unmarried) 
women.} 


this is about the slave women who got married, as indicated 
by the Ayah; 


,£4 && ^ fi* -yy $ Jlj} 


4And whoever of you have not the means wherewith to wed free 
believing women, they may wed believing girls from among 


111 At-Jabari 8:193 
* 2 * At-Tabari 8:194 
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those whom your 
right hands 
possess,} 

Therefore, since the 
honorable Ayah is 
about believing slave 
girls, then, 

4And after they have 
been taken in wedlock, } 

refers to when they 
(believing slave girls) 
get married, as Ibn 
‘Abbas and others 
have said.* 1 1 Allah’s 
statement, 

£ C J^;} 

4 their punishment is 
half of that for free (un¬ 
married) women.} 
indicates that the 
the one that can be 
stoning to death, and 

iThis is for him among you lulto is afraid of being harmed in 
his religion or in his body;} 

indicates that marrying slave girls, providing one satisfies the 
required conditions, is for those who fear for their chastity and 
find it hard to be patient and refrain from sex. In this difficult 
circumstance, one is allowed to marry a slave girl. However, it 
is better to refrain from manying slave girls and to observe 

m 



reduced to half, lashes in this case, not 
Allah knows best. Allah’s statement, 


At-Tabari 8:202 
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patience, for otherwise, the offspring will become slaves to the 
girl’s master. Allah said, 



ibut it is better for you that you practice self-restraint, and 
Allah is Oft-Forgiving, Most Merciful .> 




426. Allah wishes to make clear (what is lawful and what is 
unlawful) to you, and to show you the ways of those before 
you, and accept your repentance, and Allah is All-Knower, All- 
Wise.} 

427. Allah wishes to accept your repentance, but those who 
follow their lusts, wish that you (believers) should deviate 
tremendously away (from the right path)} 

428. Allah wishes to lighten (the burden) for you; and man 
was created weak.} 

Allah explains to the believers what He has allowed and 
prohibited for them in this and other Surahs, 


iAnd to show you the ways of those before you,} 


meaning their righteous ways and how to adhere to the 
commandments that He likes and is pleased with. 



iand accept your repentance} from sin and error, 


i£J&- fj2 iiSj} 


iand Allah is All-Knower, All-Wise.} 
in His commands, decrees, actions and statements. Allah’s 
statement, 

j \' -\y . xli 'jJ-ji J o£~-. ^iJ_)} 

ibut those who follow their lusts, wish that you (believers) 
should deviate tremendously away from the right path)} 



-—_____ Tafsir Ibn Katlnr 

indicates that the followers of Shaytan among the Jews, 
Christians and the adulterous, wish that you would take the 
horrendous path of falsehood instead of the truth. 

i'fcl o' 'it 

iAlldh wishes to lighten (the burden) for you") 

His legislation, orders, what He prohibits and what He 
decrees for you. This is why Allah has allowed free men to 
marry slave girls under certain conditions, as Mujahid and 
others have stated.' 11 


iand man was created weak.) 

and this is why it is suitable in his case that the commands 
are made easy for him, because of his weakness and 
feebleness. 

Ibn Abi Hatim recorded that Tawus said that, 

-jL'y) 


iand man was created weak), “Concerning women”. 12 ' WakT said, 
“Man’s mind leaves when women are involved.” 


/it 


o' Vi (13$ v \£X 
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429. O you who believe! Eat not up your property among 
yourselves unjustly except it be a trade amongst you, by 
mutual consent. And do not kill yourselves (nor kill one 
another). Surely, Allah is Most Merciful to you.) 

430. And whoever commits that through aggression and 
injustice, We shall cast him into the Fire, and that is easy for 
Allah.) 

431. If you avoid the great sins which you are forbidden to do, 
We shall remit from you your (small) sins, and admit you to a 


111 At-Tabari 8:215 
121 At-Tabari 8:216 
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Noble Entrance (i.e. Paradise). j> 

Prohibiting Unlawfully Earned Money 

Allah, the Exalted and Most Honored, prohibits His believing 
servants from illegally acquiring each other’s property using 
various dishonest methods such as Riba, gambling and other 
wicked methods that appear to be legal, but Allah knows that, 
in reality, those involved seek to deal in interest. 

Ibn Jarir recorded that Ibn ‘Abbas commented on a man 
who buys a garment, saying that if he likes it he will keep it, 
or he will return it along with an extra Dirham, “This is what 
Allah meant, when He said, 

i&h & 

4Eat not up your property among yourselves unjustly .'V 1 * 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “When 
Allah sent down, 

ptf #Ua V \$x 

40 you who believe! Eat not up your property among 
yourselves unjustly} 

some Muslims said, ‘Allah has forbidden us from eating up 
each other’s property unjustly, and food is our best property. 
Therefore, none among us is allowed to eat from anyone else’s 
food.’ After that Allah sent down, 

<> 

iTItere is no restriction on the blind} (until the end of the 
Ayah). |24:61].’” 

Qatadah said similarly. Allah’s statement, 

iexcept it be a trade amongst you, by mutual consent.} 

means, do not revert to illegal ways and means to acquire 
money. However, there is no harm in commercial transactions 
that transpire between the buyer and the seller with mutual 
consent, so that money is legally earned from these 

m 



At-Tabari 8:217 
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transactions. Mujahid said that, 


< ^ o‘ %} 


Tafsir Ibn Katlnr 


iexcept it be a trade amongst you, by mutual consent.} 

means, “By selling and buying, or giving someone a gift.” Ibn 
Jarir recorded this statement.* 1 * 


The Option to Buy or Sell Before Parting, is Part of 
‘Mutual Consent* in Trading 

Mutual agreement in various transactions is attained when 
both parties have the right to uphold or dissolve the 
agreement before they part. In the Two Sahihs, it is recorded 
that the Messenger of Allah jg said, 

pU jUJl judli 

*The seller and the buyer retain the (right to change their 
mind) as long as they have not parted.^ 2 ' Al-Bukhari’s 
wording for this Hadith reads, 


• i j£i lijs 

vWhen two men conduct a transaction, they retain their (right 
to change their mind) as long as they have not parted 


Forbidding Murder and Suicide 

Allah said. 



iAnd do not kill yourselves.} by committing Allah’s 
prohibitions, falling into sin and eating up each other’s 
property unjustly, 

iSurely, Allah is Most Merciful to you.} in what He commanded 
you and prohibited you from. 

Imam Ahmad recorded that ‘Amr bin Al-‘As said that when 
111 At-Tabari 8:221 

121 Fath Al-Bari 4:385, Muslim 3 :1163 
131 Fath Al-Bari 4 :390 
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the Prophet ag sent him for the battle of Dhat As-Salasil, “I had 
a wet dream during a very cold night and feared that if I 
bathed, I would die. So I performed Tayammum (with pure 
earth) and led my company in the Dawn prayer. When I went 
back to the Messenger of Allah sg, I mentioned what had 
happened to me and he said, 

8 !oJlj sijLu* ! if** 

«0 ‘Amr! Have you led your people in prayer while you were 
in a state of sexual impurity ?> 

I said, ’O Messenger of Allah! I had a wet dream on a very 
cold night and feared that if I bathed I would perish, and I 
remembered Allah’s statement, 


iAnd do not kill yourselves. Surely, Allah is Most Merciful to 
you). 


So I performed Tayammum and prayed.’ The Messenger of 
Allah jg smiled and did not say anything.” This is the narration 
reported by Abu Dawud. 

Ibn Marduwyah mentioned this honorable Ayah and then 
reported that Abu Hurayrah said that the Messenger of Allah 
3g said, 


J^ ^5? fy. *^ a i Ifi i oJj caJbJL>y aZJC 

* 4 oJj ^3 aJLLj ^JLj 4,- T - i .i 'JAJ i Ijbf i-lLiv* 1 jJL^- 

‘ (•-f*' ,_** 3 s^ yfj >■ & t£*y i'3^ L$J I-'LL* IjJU- 

"tjjl IaLL* IjJtL 


^Whoever kills himself with an iron tool, then his tool will be 
in his hand and he will keep stabbing himself with it in the Fire 
of Jahatmam, forever and ever. Whoever kills himself with 
poison, then his poison will be in his hand and he will keep 
taking it in the Fire of Jahannam forever and ever. Whoever 
kills himself by throwing himself from a mountain, will keep 
falling in the Fire of Jahannam forever and ever .» 

This Hadith was also collected in the Two Sahlhs. Abu 
Qilabah said that Thabit bin Ad-Dahhak said that the 
Messenger of Allah jg said, 
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4j i 'j * jk I 

“Whoever kills himself with an instrument, wilt be punished 
with it on the Day of Resurrection .» 

This Hadith was collected by the Group. This is why Allah 
said, 

jiir j^)} 

iAnd whoever commits that through aggression and injustice, } 

meaning, whoever commits what Allah has forbidden for him 
transgression and injustice - while knowing that it is forbidden 
for him, yet he still dares to commit it, 

}We shall cast him into the Fire,}. 

This Ayah carries a stem warning and a truthful promise. 
Therefore, every sane person should beware of it, those who 
hear the speech with full comprehension. 


Minor Sins Will be Pardoned if One Refrains from Major 
Sins 


Allah said. 


jji SsJ u j» \+£=s » ^\,T 


ilf you avoid the great sins which you are forbidden to do, We 
shall remit from you your (small) sins,} 

meaning, if you avoid the major evil deeds that you were 
prohibited We will forgive you the minor evil deeds and will 
admit you into Paradise. This is why Allah said, 


iand admit you to a Noble Entrance (i.e. Paradise).} 


There are several Hadiths on the subject of this honorable 
Ayah. Imam Ahmad recorded that Salman Al-Farisi said, “The 
Prophet sg said to me, ‘Do you know what the day of Al- 
Jumu'ah is?’ I said, “It is the day during which Allah brought 
together the creation of your father (Adam).’ He said, 




f-* 
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i *L U ' Sells’ u!5 'l/J t jj 

«&Lii c^U-i u 


«/ /chozo what the day of Juntu'ah is. Anyone who takes a bath 
and cleans himself as much as he can and then proceeds for the 
Friday prayer and remains quiet until the Imam finishes the 
prayer, all his sins in betzveen the present and the next Friday 
will be forgiven, as long as major sins were avoided .»” 

Al-Bukhari recorded similar wording from Salman Al-Farisi. 


The Seven Destructive Sins 


What are the Seven Destructive Sins? 

In the Two Sahihs, it is recorded that Abu Hurayrah said 
that the Messenger of Allah said, 


«Avoid the seven great destructive sms.» 

The people inquired, ’O Allah’s Messenger! What are they?’ 
He said. 


ii»> f'fi- Jaj kjit 

Jl *—sJ j j i ~,)\ 


“To join others in worship along ivith Allah, to kill the life 
which Allah has forbidden except for a just cause, magic, to 
consume Riba, to consume an orphan's wealth, to turn aioay 
from the enemy and flee from the battlefield when the battle 
begins, and to accuse chaste women, who never even think of 
anything that would tarnish their chastity and are good 
believers . 11 


Another Hadith that mentions False Witness 

Imam Ahmad recorded that Anas bin Malik said, “The 
Messenger of Allah jg mentioned the major sins, or was asked 
about the major sins. He said, 

Fath Al-Bari 5:462, Muslim 1:92 
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*■Associating others with Allah in worship, killing the life, and 
being undutiful to the parents .» 

He then said, 


J - \ J 'yt : Jli 


f iU 


*Should I tell you about the biggest of the major sins? The false 
statement - or the false testimony 

ShuTsah - one of the narrators of the Hadith - said, “Most 
likely, in my opinion, he said, ‘False testimony.’’’I 1 * The Two 
Sahihs recorded this Hadith from Shu*bah from Anas. [2) 


Another Hadith 

In the Two Sahihs, it is recorded that ‘Abdur-Rahman bin 
Abi Bakrah said that his father said, “The Prophet jg said, 

«?jSl33t fsl vl* 

“Should I infonn you about the greatest of the great sins?* 

We said, ‘Yes, O Allah’s Messenger !’ He said, 

«To join others in worship with Allah and to be undutiful to 
one's parents .> 

He was reclining, then he sat up and said; 

11 And I warti you against false testimony and false speech .» 

and he continued repeating it until we wished that he would 
stop. ” J31 

Another Hadith that mentions killing the Offspring 

In the Two Sahihs, it is recorded that ‘Abdullah bin Mas’ud 
said, “I asked, ‘O Allah’s Messenger! What is the greatest sin?’ 
[(in one narration) the biggest sin]?’ He said, 

•JJUjU- yi) IX JJvkJ J' d 

1,1 Ahmad 3:131 

121 Fath Al-Bari 10:419, Muslim 1:91 
131 Fath Al-Bari 5:309, Muslim 1:91 
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“To make a rival for Allah while He Alone created you .» 
I said, Then?’ He said. 


«To kill your offspring far fear that he might share your food 
with you .v 

I said, Then?’ He said, 

iLi>- ji» 

1 To commit adultery with your neighbor's wife .»*** He then 
recited, 


a* £ v 

those who invoke not any other god along with Allah}, 

until, 

* vi > 

iExcept those who repent}.’' 


Another Hadith from 'Abdullah bin 'Amr 


Imam Ahmad recorded that ‘Abdullah bin ‘Amr said that the 
Prophet said, 


JUJI Ja j\ 




J The greatest sins are: To join others in worship with Allah, to 
be undutiful to one's parents - or to take a Ufa » Shu*bah was 
uncertain of which one - «and the false oatfaf 2 ^ Recorded 
by Al-Bukhari, At-Tirmidhi, and An-Nasai. 


Another Hadith by 'Abdullah bin 'Amr about Causing 
one’s Parents to be Cursed 

‘Abdullah bin ‘Amr said that the Messenger of Allah jfe said, 

jih it J\&\ fS\ ja 0J» 

FathAl-Bari 8:350, Muslim 1 :90 

Al-Bukhari 6675, Tuhfat Al-Ahwadhi 3021 and An-Nasal 8:63 
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$ Among the worst of the major sins is for a man to curse his 
own parents .» 


They said, “How can one curse his own parents?” He said, 

«a{ Lid z\ Lh ; 3 lid, d 


“One curses another man's father, and that man curses his 
father in retaliation, or he curses someone’s mother and that 
man curses his mother .« 


This is the wording of Muslim.* 11 At-Tirmidhi said, “ Sahih .” 
It is recorded in the Sahih that the Messenger of Allah jg said, 




«Cursing a Muslim is a sin and fighting him is Kufr .“ ,2 * 


4 — ij; Lks >\ \La JU-/ JaM jSdaju . 4. "iilf J—Jii U Ijl. l~i 


^32. And u>is/j nof /or f/ie firings in w/iic/i A//o/i /ios made 
some of you to excel others. For men there is reward for wlwt 
they have earned, (and likezvise) for women there is reward for 
what they have earned, and ask Allah of His bounty. Surely, 
Allah is Ever All-Knower of everything 


Do Not Wish for the Things Which Allah has Made Some 
Others to Excel In 


Imam Ahmad recorded that Umm Salamah said, “O 
Messenger of Allah! Men go to battle, but we do not go to 
battle, and we earn one-half of the inheritance (that men get).” 
Allah sent down, 


d* **i «i' J—U jy ■ **■ 


iAnd wish not for the things in which Allah has made some of 
you to excel others ^.* 3 * 

At-Tirmidhi also recorded this Hadith ,* 4 * Allah’s statement, 


111 Muslim no. 90 

121 Al-Bukhari : 5973, Muslim : 64 

* 3 * Ahmad 6:322 

* 4 * Tuhfat Al-Ahwadhi 8:375, 377 
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illiUj i 




4For mew there is reward for what they have earned, (and 
likewise) for women there is rezuard for what they have earned, } 

indicates, according to Ibn Jarir, that each person will earn 
his wages for his works, a reward if his deeds are good, and 
punishment if his deeds are evil. 

It was also reported that this Ayah is talking about 
inheritance, indicating the fact that each person will get his 
due share of the inheritance, as Al-Walibi 111 reported from Ibn 
‘Abbas. Allah then directed the servants to what benefits them, 

irt 


iand ask Allah of His Bounty.} Therefore, the Ayah states, “Do 
not wish for what other people were endowed with over you, for 
this is a decision that will come to pass, and wishing does not 
change its decree. However, ask Me of My favor and I will grant 
it to you, for I Am Most Generous and Most Giving.” Allah then 
said, 

iSurely, Allah is Ever All-Knower of everything 

meaning, Allah knows who deserves this life, and so He gives 
him riches, and whoever deserves poverty, He makes him poor. 
He also knows who deserves the Hereafter, and He directs him 
to perform the deeds that will help him to be sucessful in it, and 
whoever deserves failure, He prevents him from achieving 
righteousness and what leads to it. Hence, Allah said, 

ijJ- ifi ^A^==> '-i' 




iSurely, Allah is Ever All-Knower of everything}. 

}CA a 


433. And to everyone, We have appointed Mawdli of that left 
by parents and relatives. To those also with whom you have 


111 ‘Ali bin Abi Talhah. 
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made a pledge (brotherhood), give them their due portion (by 
wills). Truly, Allah is Ever a Witness over all things.} 

Ibn ‘Abbas, Mujahid, Said bin Jubayr, Abu Salih, Qatadah, 
Zayd bin Aslam, As-Suddi, Ad-Dahhak, Muqatil bin Hayyan, 
and others said that Allah’s statement, 

W &Z 

4And to everyone, We Iwve appointed Mawali} 

means, “Heirs.”* 1 * Ibn ‘Abbas was also reported to have said 
that Mawali refers to relatives. Ibn Jarir commented, “The 
Arabs call the cousin a Mawla." 

Ibn Jarir continued, “Allah’s statement, 

$ -4 .} 


iof that (property) left by parents and relatives.} 

means, from what he inherited from his parents and family 
members. Therefore, the meaning of the Ayah becomes: To all 
of you, O people, We appointed relatives (such as children) 
who will later inherit what you inherited from your own 
parents and relatives.” Allah’s statement, 


> Is' •>* >' Zis v 
v-jjulc- f 


4To those also with whom you have made a pledge 
(brotherhood), give them their due portion.} 

means, “Those with whom you have a pledge of brotherhood, 
give them their share of inheritance, thus fulfilling the ratified 
pledges that you gave them. Allah has witnessed all of you 
when you gave these pledges and promises.” This practice was 
followed in the beginning of Islam, but was later on abrogated 
when Muslims were commanded to fulfill the pledges 
(brotherhood) they had already given, but to refrain from 
making any new pledges after that. 

Al-Bukhari recorded that Ibn ‘Abbas said, 

4And to everyone, We have appointed Mawali} “meaning, heirs; 

m 


At-Jabari 8:270-271 
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ojo* ujji'j ^ 

4To those also with 
whom you have made a 
pledge (brotherhood)} 

When the emigrants 
came to Al-Madlnah, 
the emigrant would 
inherit from the 
Ansari, while the 
latter’s relatives 
would not inherit 
from him because of 
the bond of 
brotherhood which 
the Prophet jg 
established between 
them (the emigrants 
and the Ansar). When 
the verse, 

- W 

4And to everyone We 
have appointed Mawali} 
was revealed, it 
cancelled (the pledge of brotherhood regarding inheritance).” 
Then he said, “The verse, 


Jr 




Ai 




% 


U \jAA>\ ll_> j Jzjo 

( '\\ \S?\i' >> u \'\i' '-•'iff . 





^-Ly\±J p£=ilS\ J-iJLlt uOji'5^ 


4To f/iose a/so with whom you have made a pledge 
(brotherhood), give them their due portion.$ 


remained valid for cases of co-operation and mutual advice, 
while the matter of inheritance was excluded and it became 
permissible to assign something in one’s will to the person 
who had the right of inheriting before. 


at 14& Jr. $ Jit VLi &2>{ £ Sty} 


m 


Path Al-Bari 8 :96 
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*“* 5j c ^ 6 !»** % f£=>^ 4 £>j4«^ 

4‘tttj!jj~£» «/’•* 


434. Me?i are the protectors and maintainers of women, because 
Allah has made one of them to excel the other, and because they 
spend (to support them) from their means. Therefore the 
righteous women are Qdnitdt, and guard in the husband's 
absence what Allah orders them to guard. As to those women 
on whose part you see ill conduct, admonish them, and 
abandon them in their beds, and beat them, but if they return 
to obedience, do not seek a means against them. Surely, Allah 
is Ever Most High, Most Great.} 

Allah said, 

j ty} 


iMen are the protectors and maintainers of women,} 
meaning, the man is responsible for the woman, and he is her 
maintainer, caretaker and leader who disciplines her if she 
deviates. 

jt . >£> V 

d 6 > < ■» —8 *»' 

4< because Allah has made one of them to excel the other,} 

meaning, because men excel over women and are better than 
them for certain tasks. This is why prophethood was exclusive 
of men, as well as other important positions of leadership. The 
Prophet said, 

IjJj fji 

«People who appoint a woman to be their leader, will never 
achieve success .» 

Al-Bukhari recorded this Hadith}^ Such is the case with 
appointing women as judges or on other positions of leadership. 

iand because they spend from their means.} meaning the dowry, 


111 Fath AI-Bfiri 7:732 
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expenditures and various expenses that Allah ordained in His 
Book and the Sunnah of His Messenger for men to spend on 
women. For these reasons it is suitable that he is appointed her 
maintained just as Allah said, 

4But men have a degree (of responsibility) over them}. 


Qualities of the Righteous Wife 

Allah said, 

4 Therefore, the righteous} women, 

ii^} 


iare Qanitdt}, obedient to their husbands, as Ibn ‘Abbas and 
others stated. 111 

iatid guard in the husband's absence} 

As-Suddi and others said that it means she protects her 
honor and her husband’s property when he is absent, and 
Allah’s statement, 

Ci} 


iwhat Allah orders them to guard. } 

means, the protected [husband] is the one whom Allah 
protects.* 21 Ibn Jarir recorded that Abu Hurayrah said that 
the Messenger of Allah jg said, 


lij_> i Jjsys. L^IJJ lil l\'f \ cLlJl 


“The best women is she who when you look at her, she pleases 
you, when you command her she obeys you, and when you are 
absent, she protects her honor and your property .» 

Then, the Messenger of Allah jg recited the Ayah, 


*** At-Tabari 8:294 
• 2| At-Tabari 8:295 
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& 






iMeti are the protectors and maintainers of women,$ 
until its end. 1 * 1 

Imam Ahmad recorded that ‘Abdur-Rahman bin ’Awf said 
that the Messenger of Allah jg said, 


oi^Dl oij» ljl» 

'^-4 Ir? 24J' : IjJ jJ 


«// the woman prayed her five daily prayers, fasted her month, 
protected her chastity and obeyed her husband, she will be told, 
'Enter Paradise from any of its doors you wish.' ^ 

Dealing with the Wife’s Ill-Conduct 


Allah said, 




4As to those women on whose part you see ill conduct 

meaning, the woman from whom you see ill conduct with her 
husband, such as when she acts as if she is above her 
husband, disobeys him, ignores him, dislikes him, and so 
forth. When these signs appear in a woman, her husband 
should advise her and remind her of Allah’s torment if she 
disobeys him. Indeed, Allah ordered the wife to obey her 
husband and prohibited her from disobeying him, because of 
the enormity of his rights and all that he does for her. The 
Messenger of All&h jg said, 


i Ip- j'f JL j vw jl d VUl JI \jJ-\ \'jf\ 


*If l were to command anyone to prostrate before anyone, I 
would have commanded the wife to prostrate before her 
husband, because of the enormity of his right upon /ier.» |31 

Al-Bukhari recorded that Abu Hurayrah said that the 
Messenger of Allah said, 


111 At-Tabari 8:295 
Ahmad 1:191 
Tuhfat Al-Ahwadhi 4 :323 
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>M‘ 


“// the man asks his wife to come to his bed and she declines, 
the angels ivill keep cursing her until tire morning .» |1 ' 


Muslim recorded it with the wording, 

^ 7.. . l 1 g"* 0^>Lft CjG b|« 


“// the wife goes to sleep while ignoring her husband's bed, the 
angels will keep cursing her until the morning.d 2 \ 


This is why Allah said. 




iAs to those women on whose part you see ill conduct, admonish 
them (first)). 

Allah’s statement, 



abandon them in their beds,) ‘Ali bin Abi Talhah reported that 
Ibn ‘Abbas said “The abandonment refers to not having 
intercourse with her, to lie on her bed with his back to her.”* 3 ' 
Several others said similarly. As-Suddi, Ad-Dahhak, ‘Ikrimah, 
and Ibn ‘Abbas, in another narration, added, “Not to speak with 
her or talk to her.”* 4 ' The Sunan and Musnad compilers 
recorded that Mu'awiyah bin Haydah Al-Qushayri said, “O 
Allah’s Messenger! What is the right that the wife of one of us 
has on him?” The Prophet jgr said. 


t 'Jj Yj t>— ‘ . . *5 1 lil lit oIaL lij uh 

«odi J V| ij 


«To feed her when you eat, cloth her when you buy clothes for 
yourself, refrain from striking her face or cursing her, and to 
not abandon her, except in the house .» ,s| Allah's statement, 

111 FathAl-Bari 9:205 
121 Muslim 2:1059 
131 At-Tabari 8:302 
141 At-Tabari 8:302-304 

151 Abu Dftwud 2:606, An-Nasal in Al-Kubra 5:375, Ibn Majah 1:593, 
Ahmad 5:3 
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ibeat them) means, if advice and ignoring her in the bed do not 
produce the desired results, you are allowed to discipline the 
wife, without severe beating. Muslim recorded that Jabir said 
that during the Farewell Hajj, the Prophet said; 


^ j ' 1 iff if)) «iil 

<v t ‘if'yA'i 


“Fear Allah regarding women, for they are your assistants. You 
have the right on them that they do not allow any person whom 
you dislike to step on your mat. However, if they do that, you 
are allowed to discipline them lightly. They have a right on you 
that you provide them with their provision and clothes, in a 
reasonable manner. W 


Ibn ‘Abbas and several others said that the Ayah refers to a 
beating that is not violent. 121 Al-Hasan Al-Basri said that it 
means, a beating that is not severe.' 3 ' 


When the Wife Obeys Her Husband, Means of Annoyance 
Against Her are Prohibited 

Allah said, 

if £2 * 

ibut if they return to obedience, seek not against them means 
(of annoyance),) 

meaning, when the wife obeys her husband in all that Allah 
has allowed, then no means of annoyance from the husband 
are allowed against his wife. Therefore, in this case, the 
husband does not have the right to beat her or shun her bed. 
Allah’s statement, 

111 Muslim 8:886 
121 At-Jabari 8:314 
131 At-Tabari 8:316 
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4Surely, Allah is Ever Most High, Most Great.} reminds men that 
if they transgress against their wives without justification, then 
Allah, the Ever Most High, Most Great, is their Protector, and 
He will exert revenge on those who transgress against their 
wives and deal with them unjustly. 


Ujjj oi. i+lJ If* tjSxif > '. i > o! 

4 ti£r ii\ ^ 


^35. // you fear a breach behveen the huo, appoint (two) 
arbitrators, one from his family and the other from her's; if they 
both ivish for peace, Alltih will cause their reconciliation. Indeed 
Allah is Ever AU-Knower, Well-Acquainted with all things.} 


Appointing Two Arbitrators When the Possibility of 
Estrangement Between Husband and Wife Occurs 


Allah first mentioned the case of rebellion on the part of the 
wife. He then mentioned the case of estrangement and 
alienation between the two spouses. Allah said. 





iff you fear a breach between the Hoo, appoint (two) 
arbitrators, one from his family}. 

The Fuqaha’ (scholars of Fiqh) say that when estrangement 
occurs between the husband and wife, the judge refers them 
to a trusted person who examines their case in order to stop 
any wrongs commited between them. If the matter continues 
or worsens, the judge sends a trustworthy person from the 
woman’s family and a trustworthy person from the man’s 
family to meet with them and examine their case to determine 
whether it is best for them to part or to remain together. Allah 
gives preference to staying together, and this is why Allah 
said, 

4V& 3 tuj o[} 


4if they both wish for peace, Allah will cause their 
reconciliation.} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “Allah 
commands that a righteous man from the husband’s side of 
the family and the wife’s side of the family are appointed, so 
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that they find out who among the spouses is in the wrong. If 
the man is in the wrong, they prevent him from his wife, and 
he pays some restitution. If the wife is in the wrong, she 
remains with her husband, and he does not pay any 
restitution. If the arbitrators decide that the marriage should 
remain intact or be dissolved, then their decision is upheld. If 
they decide that the marriage remains intact, but one of the 
spouses disagrees while the other agrees, and one of them 
dies, then the one who agreed inherits from the other, while 
the spouse who did not agree does not inherit from the spouse 
who agreed.” This was collected by Ibn Abi Hatim and Ibn 
Jarir.* 1 * 

Shaykh Abu Umar bin ‘Abdul-Barr said, ‘The scholars agree 
that when the two arbitrators disagree, then the opinion that 
dissolves the marriage will not be adopted. They also agree 
that the decision of the arbitrators is binding, even if the two 
spouses did not appoint them as agents. This is the case if it 
is decided that they should stay together, but they disagree 
whether it is binding or not when they decide for separation.” 
•Then he mentioned that the majority holds the view that the 
decision is still binding, even if they did not appoint them to 
make any decision. 


o 1 44■$ & k && 


436. Worship Allah and join none with Him in worship, and 
do good to parents, kinsfolk, orphans, the poor, the neighbor 
who is near of kin, the neighbor who is a stranger, the 
companion by your side, the wayfarer (you meet), and those 
(slaves) whom your right hands possess. Verily, Allah does not 
like such as are proud and boastfiil 


The Order to Worship Allah Alone and to Be Dutiful to 
Parents 

Allah orders that He be worshipped Alone without partners, 

m 


Aj-Tabari 8:325 
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because He Alone is the Creator and Sustainer Who sends His 
favors and bounties on His creation in all situations and 
instances. Therefore He deserves to be singled out, without 
associating anything or anyone from His creation with Him in 
worship. Indeed, the Prophet jg said to Mu'adh, 

JU jiil U 

“Do you know xohat Allah's right on His servants is?* 

Mu'adh replied, “Allah and His Messenger know better.” He 
said, 

“U—* <i ^j ojJLaj jU 

4 That they should worship Him and should not ivorship any 
others with Him.* 


The Prophet sg then said, 

V ji ?Jl)j l^lij lil <3)1 Jj. jllJl U 

«Do you knmv what the right of the servants on Alldlx is if they 
do this? He should not punish them.*^ 

Allah then commands the servants to be dutiful to their 
parents, for Allah made parents the reason for the servants to 
come to existence, after they did not exist. Allah joins the 
order to worship Him with being dutiful to parents in many 
places. For example, He said, 


<£& J 



igive thanks to Me and to your parents}, and. 




iAnd your Lord has decreed that you worship none but Him. 
And that you be dutiful to your parents}. 

After Allah ordained being dutiful to parents, He ordained 
kind treatment of relatives, males and females. A Hadith 
states, 


1 aLu? j ***-*-* iiJLuiJU 

«Charity given to the poor is Sadaqah, while charity given to 


m 


Fath Al-Bari 13 :359 
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relatives is both Sadaqah and Silah (keeping the relations).^ 

Allah then said, 


{orphans}, because they lost their caretakers who would spend 
on them. So Allah commands that the orphans be treated with 
kindness and compassion. Allah then said, 


{Al-Masakin (the poor)} who have various needs and cannot find 
what sustains these needs. Therefore, Allah commands they 
should be helped in acquiring their needs in a sufficient 
manner that will end their inadequacy. We will further 
elaborate on the matter of the destitute and the poor in Surah 
Bard’h (9:60). 

The Right of the Neighbor 

Allah said, 

{the neighbor who is near of kin, the neighbor who is a 
stranger} 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said that, 

{the neighbor who is near of kin} means, “The neighbor who is 
also a relative”! 2 * ; while, 

AJ&& pdj} 

{The neighbor who is a stranger} means, “Who is not a 
relative.”* 3 * It was also reported that ‘Ikrimah, Mujahid, 
Maymun bin Mihran, Ad-Dahhak, Zayd bin Aslam, Muqatil bin 
Hayyan and Qatadah said similarly.* 41 Mujahid was also 
reported to have said that Allah’s statement, 

111 Tuhfat Al-Ahwadhi 3 :324 
* 2 * At-Tabari 8:335 
* 3 * At-Tabari 8:338 
* 4) At-Tabari 8 :335-336 
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4the neighbor who is a stranger) means, “The companion during 
travel.” 1 ^ There are many Hadiths that command kind 
treatment to the neighbors, and we will mention some of them 
here with Allah’s help. 

The First Hadith 


Imam Ahmad recorded that ‘Abdullah bin ‘Umar said that 
the Messenger of Allah jg said, 




“fibril kept reminding of the neighbor's right, until I thought 
that he was going to give him a share of tlte inheritance.^ 

The Two SahOis recorded this HadithP^ 


The Second Hadith 


Imam Ahmad recorded that ‘Abdullah bin ‘Amr said that the 
Messenger of Allah jg said, 




•fibril kept reminding me of the neighbor’s right, until I 
thought he was going to appoint a share of the inheritance for 
tom.* 14 ' 


Abu Dawud and At-Tirmidhi recorded this Hadith, which At- 
Tirmidhi said was “Hasan Gharib through this route.” 151 


The Third Hadith 

Imam Ahmad recorded that ‘Abdullah bin ‘Amr bin Al-‘As 
said that the Prophet jg said, 


<ul alp 




<ul 




c 77i£ best companions according to Aildh are those who are the 
best with their friends, and the best neighbors according to 


1,1 At-Tabari 8:341 
121 Ahmad 2 :85 

(3 ' Fath Al-Bari 10:455, Muslim 4:2025 
141 Ahmad 2:160 

151 Abu Dawud 5:357, Tuhfat Al-Ahwadhi 6:72-73 
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Allah are the best with their neighbors .s' 11 At-Tirmidhi 
recorded this Hadith and said, “ Hasan Gharib".^ 


The Fourth Hadith 

m 

Imam Ahmad recorded that Al-Miqdad bin Al-Aswad said 
that the Messenger of Allah jg asked his Companions, 

• jjiyij U» 


*What do you say about adultery?* 


They said, “It is prohibited, for Allah and His Messenger have 
prohibited it. So it is forbidden until the Day of Resurrection.” 
The Messenger of Allah jg said, 


'v 


± sbitj if u & A* & iV» 


a For a man to commit adultery with his neighbor's wifi is 
worse than if he commits adultery with ten women. » He then 
said, 


La® 


tWlmt do you say about theft?* They said, “It is prohibited, for 
Allah and His Messenger prohibited it.” He said, 


Jt <jf J* S* /-i' “5*^ Vs—* Ji 


«// a man starts /rom /ns neighbor, it is worse fir him than 
stealing from ten homes. »’ 31 Only Ahmad recorded this 
Hadith. 

A similar Hadith is recorded in the Two Sahihs, lbn Mas*ud 
said, “I asked, ‘O Allah’s Messenger! What is the greatest sin?’ 
He said, 

'y*j iJj 4> of* 


«To make a rival fir Allah while He Alone created you.* I said, 
Then?’ He said, 

^ al a . il)f a JL > . jf’ 

111 Ahmad 2:167 

* 2 * Tuhfat Al-Ahwadhi 6:75 

* 3 * Ahmad 6:8 
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“To kill your offspring for fear that he might share your food 
with you .'k I said, Then?’ He said, 

•iljLf <LL>- j ji> 

“To commit adultery with your neighbor's wife, n”* 1 ' 


The Fifth Hadith 

Imam Ahmad recorded that ‘A’ishah asked the Messenger of 
Allah, “I have two neighbors, so whom among them should I 
give my gift?” He said, 

'‘The neighbor whose door is the closest to youj Al-Bukhari 
narrated this Hadith 121 

We will elaborate on this subject in the Tafsir of Surah 
Bara’h, Allah willing and upon Him we depend. 

Being Kind to Slaves and Servants 

Allah said, 



iand those (slaves) whom your right hands possess 

this is an order to be kind to them because they are weak, 
being held as captives by others. 

An authentic Hadith records that during the illness that 
preceded his death, the Messenger of Allah continued 
advising his Ummah: 


“(Protect) the prayer, (protect) the prayer, and (those slaves) 
whom your hands possess.# 131 He was repeating it until his 
tongue was still. 


Imam Ahmad recorded that Al-Miqdam bin Ma'dykarib said 
that the Messenger of Allah said, 


U j t ii JLu» iijj 






lij < lib i-•»win I 


111 Fath Al-Bari 8:350, Muslim 1:90 
^ Ahmad 6:175, Al-Bukhari 6020 
131 An-Nasal in Al-Kubra 4:258 
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ii } & siUiU u; t Sli 3*1 ^33 du&t 


"lATjflf i/om /eed yourself is a Sadaqah (charity) for you, what 
you feed your children is Sadaqah for you, what you feed your 
wife is Sadaqah for you and what you feed your servant is 
Sadaqah far i/om.®' 11 

An-Nasa’i recorded this Hadith^ which has an authentic 
chain of narration, all the thanks are due to Allah. 

‘Abdullah bin ‘Amr said to a caretaker of his, “Did you give 
the slaves their food yet?” He said, “No.” Ibn ‘Amr said, “Go 
and give it to them, for the Messenger of Allah jgg said, 




*It is enough sin far someone to prevent whomever he is 
responsible far from getting their food.*” Muslim recorded 
this HadithP^ 


Abu Hurayrah narrated that the Prophet sg said, 




iThe slave has the right to have food, clothing and to only be 
required to perform what he can bear of work.* Muslim also 
recorded this HadithP 


Abu Hurayrah narrated that the Prophet Jg said, 

jl — j\ A.i L a3 aXa jU ,Ijjo 

ji iisi 


iVJhen your servant brings meals to one of you, if he does not 
let him sit and share the meal, then he should at least give him 
a mouthful or two mouthfuls of that meal or a meal or two, far 
he has prepared This is the wording collected by Al- 

Bukhari. 


Allah Does Not Like the Arrogant 

Allah said, 

111 Ahmad 4:131 
I 2 ' An-Nasa’i in Al-Kubra 5:376 
131 Muslim 2:692 
141 Muslim 3:1284 

|S| Fath Al-Bari 5:214, Muslim 3:1284 
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£ 44 'i sit 

4 Vcri/y, Allah does not 
like such as are proud 
and boastful.} 
meaning, one who is 
proud and arrogant, 
insolent and boasts 
to others. He thinks 
that he is better than 
other people, thus 
thinking high of 
himself, even though 
he is insignificant to 
Allah and hated by 
people. Mujahid said 
that Allah’s 
statement, 

jS 44 Y S»t 

iVerily, Allah does not 
like such as are proud} 
means arrogant, while, 

iboastful} means boasting about what he has, while he does 
not thank Allah.This Ayah indicates that such a person 
boasts with people about the bounty that Allah has given him, 
but he is actually ungrateful to Allah for this bounty. 

Ibn Jarir recorded that ‘Abdullah bin Waqid Abu Raja’ Al- 
Harawi said, “You will find that those who are mean are also 
proud and boasting. He then recited, 

$ 3&1 

iand those (slaves) whom your right hands possess,$ 

m 
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imm Ao mm ^ 

<6 jJ {j* 1- 4^ » \ i n j a ulj ol jj J i Jlii; 

!£^ 


At-Tabari 8 :350 
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You will find that he who is undutiful (to parents) is also 
arrogant, and deprived. He then recited, 




iAnd dutiful to my mother, and made me not arrogant, 
deprivedty 


Once a man asked the Prophet, “O Messenger of Allah, 
advise me.’ The Prophet jg said, 


1 4 -w ^ ai Jp! U ijij'iji jpo 


* Avoid lengthening the dress (below the ankles), for this 
practice is from arrogance. Verily, Allah does not like 
arrogance j” 1 ' 1 


•ii-P oi 'iii 

% O0 &4 H&t yt; 4^4 £££ 

pi: A ^ to; >*;iy aa l^ 5 ;i ^ ^ V3f y; it 

^ iii uSj n* pit) jfi\ ffrij <it 


437. Those who are stingy and encourage people to be stingy 
and hide what Allah has bestmoed upon than of His bounties. 
And We have prepared for the disbelievers a disgracefiil 
tormait 

433. And (also) those who spend of their wealth to be seen of 
men, and believe not in Allah and the Last Day, and whoever 
takes Shay tan as an intimate; then what a dreadful intimate he 
hasty 

439. And what loss have they if they had believed in Allah and 
in the Last Day, and they spend out of what Allah has given 
them for sustenamce? And Allah is Ever All-Knoiver of themty 


The Censure of Stingy Behavior 

Allah chastises the stingy behavior of those who refuse to 
spend their money for what Allah ordered them, such as being 
kind to parents and compassionate to relatives, orphans, the 
poor, the relative who is also a neighbor, the companion 

m 


Ahmad 5:64 
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during travel, the needy wayfarer, the slaves and servants. 
Such people do not give Allah’s right from their wealth, and 
they assist in the spread of stingy behavior. The Messenger of 
Allah said, 

iWhat disease is more serious than being stingy He also 
said, 




«Beware of being stingy, for it destroyed those who were before 
you, as it encouraged them to cut their relations and they did, 
and it encouraged them to commit sin and they didM 2] 

Allah said, 




iand hide what Allah has bestowed upon them of His 
bounties 


Therefore, the miser is ungrateful for Allah’s favor, for its 
effect does not appear on him, whether in his food, clothes or 
what he gives. Similarly, Allah said, 




4Verily, man is ungrateful to his Lord. And to that he bears 
witness.$ 

by his manners and conduct, 

tS0 


iAnd verily, he is violent in the love of wealth Allah said, 

iand hide what Allah has bestowed upon them of His 
bounties} 

and this is why He threatened them, 


111 Al-Adab Al-Mufrad 83 
Abu Dawud 2:324 



458 


Tafsir Rm Kathir 




<A«d We have prepared for the disbelievers a disgraceful 
torment.) 


Ku.fr means to cover something. Therefore, the BakM (miser) 
covers the favors that Allah has blessed him with, meaning he 
does not spread those favors. So he is described by the term 
Kafir (ungrateful) regarding the favors that Allah granted him. 
A Hadith states that, 


&}\ yk M L±-\ t 


iSj 2)i b\t 


«When Allah grants a servant a favor, He likes that its effect 
appears on him J 11 ' 

Some of the Salaf stated that this Ayah (4:37) is describing 
the Jews who hid the knowledge they had about the 
description of Muhammad, and there is no doubt that the 
general meaning of the Ayah includes this. The apparent 
wording for this Ayah indicates that it is talking about being 
stingy with money, even though miserly conduct with 
knowledge is also included. The Ayah talks about spending on 
relatives and the weak, just as the Ayah after it, 

ufy) 


iAnd (also) those who spend of their wealth to be seen of men,) 

Allah first mentions the punished misers who do not spend, 
then He mentions those who spend to show off to gain the 
reputation that they are generous, not for the Face of Allah. A 
Hadith states that the first three persons on whom the fire will 
feed are a scholar, a fighter and a spender who shows off with 
their actions. For instance, 


oiiif Nj i Jij jl uni l» : JUJl 

• Jli jf O)jf Lwl : 2)1 J yiS t SLJ. 


11 The wealthy will say, "I did not leave any area that You like 
to be spent on, but I spent on it in Your cause." Allah will 
say, "You lie, you only did that so that it is said, ‘He is 


IM 


At-Tabarani in Al-Kabtr 18:135 
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generous.' And it was said..."* 

meaning you acquired your reward in the life, and this is 
indeed what you sought with your action. 1 * 1 This is why Allah 
said, 


iand believe not in Allah and the Last Day,} 

meaning, it is Shaytan who lured them to commit this evil 
action, instead of performing the good deed as it should be 
performed. Shaytan encouraged, excited and lured them by 
making the evil appear good, 

4CJ as i ^} 

}And whoever takes Shaytan as an intimate; then what a 
dreadful intimate he has!} 

Allah then said, 


VL- \p£ $ \IC$} 


4And what loss have they if they had believed in Allah and in 
the Last Day, and they spend out of what Allah has given them 
for sustenance?} 

This Ayah means, what harm would it cause them if they 
believe in Allah, go on the righteous path, replace showing off 
with sincerity, have faith in Allah, and await His promise in 
the Hereafter, for those who do good and spend what He has 
given them on what He likes and is pleased with. 

Allah’s statement: 


40* if f & '&} 


4And Allah is Ever All-Knower of them.} 

means, He has perfect knowledge of their intentions, whether 
good or evil. Indeed, Allah knows those who deserve success, 
and He grants them success and guidance, directing them to 
perform righteous actions that will earn them His pleasure. He 
also knows those who deserve failure and expulsion from His 
great mercy, which amounts to utter failure in this life and the 
Hereafter for them, we seek refuge in Allah from this evil end. 


[i] 


An-Nasal 6:24 
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> ll.h fc 'jJ XjJ -4 j^j X£*££> tils oU Sji 3uij jillL 'j iif 

*5 ^ at llipj J-fii jjst js' ^ ILi- 

if v; j# £$ ji 3 ^( IXS" 0 # 


<40. Surely! Allah wrongs not even of the weight of a speck of 
dust, but if there is any good (done), He doubles it, and gives 
from Him a great reward.} 

4.41. How (will it be) then, when We bring from each nation a 
witness and We bring you (O Muhammad) as a witness against 
these people?} 

442. On that day those who disbelieved and disobeyed the 
Messenger will wish that they were buried in the earth, but 
they will never be able to hide a single fact from Allah.} 

Allah Wrongs Not Even the Weight of a Speck of Dust 

Allah states that He does not treat any of His servants with 
injustice on the Day of Resurrection, be it the weight of a 
mustard seed or a speck of dust. Rather, Allah shall reward 
them for this action and multiply it, if it were a good deed. For 
instance, Allah said, 

4-kLilf Jl ^f>j} 


4And We shall set up balances of justice} 


Allah said that Luqman said, 
j J y j‘« j _>1 i/»w. d 



)ii*~ 02 t-t* JLiij ,it l£i} 

Olj 


40 my son! If it be (anything) equal to the iveight of a mustard 
seed, and though it be in a rock, or in the heavens or in the 
earth, Allah will bring it forth}. 

Allah said, 




ijRS t'af j-di jLz 

• }S> 3^ 1 l * jl - mi jij r X',fjS J 


4That Day mankind will proceed in scattered groups that they 
may be shown their deeds. So whosoever does good equal to the 
weight of a speck of dust shall see it. And whosoever does evil 
equal to the weight of a speck of dust shall see it.} 
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The Two Sahihs recorded the long Hadlth about the 
intercession that Abu Said Al-Khudri narrated, and in which 
the Messenger of Allah sg said, 





“Allah then says, "Go back, and take out of the Fire everyone 
in ivhose heart you find the weight of a mustard seed of faith"* 

In another narration, Allah says, 


ja y; ;ji JtiL yj 

, * 


«"Whosoever had the least, least, least speck of faith, take him 
out of the Fire,” and they will take out many people .» 

Abu Said then said, “Read, if you will, 

iyfi 3ti£. & l\} 


iSurely! Allah wrongs not even of the weight of a speck of 
dust }. 1,111 


Will Punishment be Diminished for the Disbelievers? 

Said bin Jubayr commented about Allah’s statement, 

kit dy} 

4but if there is any good (done), He doubles it,} 

“As for the disbeliever, his punishment will be lessened for 
him on the Day of Resurrection, but he will never depart the 
Fire.” He used as evidence the authentic Hadith in which Al- 
‘Abbas said, “O Messenger of Allah! Your uncle Abu Talib used 
to protect and support you, did you benefit him at all?” The 
Messenger said, 

«j0i ja iijjJi j kiil kjU y. jUi* 

“Yes. He is in a shallow area in Hell-fire, and were it not for 
me, he would have been in the deepest depths of the Fire. » |21 

m Fath Al-Bari 13:413, Muslim 1:167 

* 21 Al-Bukhari nos. 3883, 6208 and Muslim no. 209 
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>_jji <~>JU (_£jA; «il jl& 

«A//d/i rewards the good deed with a million deeds.* Abu 
Hurayrah said, “By Allah! I heard the Messenger of Allah 
M saying, 

2)! Jj» 

«Allah rewards the good deed with two million deeds.* He then 
recited this Ayah, 

04 te* a V'd ^ 


4But little is the enjoyment of the life of this world as compared 
to the Hereafter}.’™ 


Our Prophet ^ will be a Witness Against, or For his 
Ummah on the Day of Resurrection, When the 
Disbelievers Will Wish for Death 


Allah said, 


Sl gS $ ot 'H 


4How (will it be) then, when We bring from each nation a 
witness and We bring you (O Muhammad) as a witness against 
these people ?} 


Allah describes the horrors, hardships and difficulties of the 
Day of Resurrection, saying, how would it be on that Day 
when there will be a witness from every nation, meaning the 
Prophets, just as Allah said; 




4And the earth will shine with the light of its Lord, and the 
Book will be placed (open); and the Prophets and the witnesses 
will be brought forward}, and, 


04 J £ ^ 4 }yj} 


4And (remember) the Day when We shall raise up from every 
nation a witness against them from amongst themselves}. 
Al-Bukhari recorded that ‘Abdullah bin Mas'Ud said, “The 


111 Ahmad no. 7932. 
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Messenger of Allah jg said to me, ‘Recite to me.’ I said, ‘O 
Messenger of Allah! Should 1 recite (the Qur’an) to you, while it 
was revealed to you?’ He said, ‘Yes, for I like to hear it from 
other people.’ I recited Surat An-Nisa’ until I reached this Ayah, 


m 


eTfji d* ■> ; | * ■ ) jfo i/l li. 


iHow (will it be) then, when We bring from each nation a 
witness and We bring you (O Muhammad) as a witness against 
these people ?} 


He then said, ‘Stop now.’ I found that his eyes were 
tearful.” 1 Allah’s statement, 


i< fa & $ VyH-s ufy % &$} 




iOn that day those who disbelieved and disobeyed the 
Messenger will wish that they were buried in the earth, but 
they will never be able to hide a single fact from Allah.} 

means, they will wish that the earth would open up and 
swallow them because of the horror of the gathering place and 
the disgrace, dishonor and humiliation they will suffer on that 
Day. This is similar to Allah’s statement, 


i\a ssz c % ;;> 


4The Day when man will see that (the deeds) which his hands 
have sent forth} 

Allah then said, 

4Gsl 'it 


ibut they will never be able to hide a single fact from Allah.} 

indicating that they will admit to everything they did and will 
not hide any of it. 

‘Abdur-Razzaq recorded that Said bin Jubayr said, “A man 
came to Ibn ‘Abbas and said to him, There are things that 
confuse me in the Qur’an.’ Ibn ‘Abbas said, “What things do 
you have doubts about in the Qur’an?’ He said, ‘Not doubts, 
but rather confusing things.’ Ibn ‘Abbas said. Tell me what 
caused you confusion.’ He said, ‘I hear Allah’s statement, 


m 


FathAl-Bari 8:712 
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4There will then be no test for them but to say: "By Allah, our 
Lord, we were not those who joined others in ivorshvp with 
Allah :"> 

but He also says, 

i&jL it Sjf 


ibut they will never be able to hide a single fact from Allah.4 

They have indeed hid something.’ Ibn ‘Abbas said, ‘As for 
Allah’s statement, 


^ ^ % 'pP 


4'lhere will then be no test for them but to say: "By Allah, our 
Lord, we zvere not those zoho joined others in zuorship with 

Allah."4, 

^yhen they see that on the Day of Resurrection that Allah does 
n( it forgive, except for the people of Islam, and that He forgives 
sins, no matter how big they are, except Shirk, then the 
Musi will lie. They will say, 


4"By Allah, our Lord, we were not those who joined others in 
worship with Allah. 4? 


hoping thdt Allah will forgive them. However, Allah will then 
seal their nt ou lhs, and their hands and feet will disclose what 
they used to ^°* Then, 



rr> 


Zip J ipj 


ithose who disbelieved and disobeyed the Messenger will wish 
that they were buried in the earth, but they will never be able 
to hide a single fad from AUa}r.y” [1] 


jJ U* f&X 'X $ fr*~* & $ IjLjiiS 


f Abciur-Razzaq 1:160 
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443. O you who believe! Do not approach Salah while you are 
in a druken state until you know what you are saying, nor 
while Junub (sexually impure), except while passing through, 
until you bathe (your entire body), and if you are ill, or on a 
journey, or one of you comes from the Gha'it (toilet), or from 
Lamastum (touching) women, but you do not find water, then 
perform Tayammum with clean earth, rubbing your faces and 
hands. Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving .4 

The Prohibition of Approaching Prayer When Drank or 

Junub 


Allah forbade His believing servants from praying while 
drunk, for one does not know the meaning of what he 1 is 
saying in that state, and He forbade them from attending the 
Masjids while sexually impure, except when one is just 
passing through the Masjid from one door to another. This 
Ayah was revealed before alcohol consumption was completely 
prohibited, as evident by the Hadith that we mentioned.^ 
Surat Al-Baqarah when we explained Allah’s statement, 


iThey ask you about alcoholic drink and gambling 4 . 

In that Hadith, the Messenger of Allah jjjg recited this Ayah to 
Umar, who said, “O Allah! Explain the ruling abo^ Khamr 
(intoxicants) for us in a plain manner.” When this Ayah [4:43] 
was revealed, the Prophet gj| recited it to Umar, wlj 0 s till said, 
“O Allah! Explain the ruling about Khamr (intoxic^ts) for us in 
a plain manner.” After that, they would not drin’ K alcohol qlose 
to the time of prayer. When Allah’s statement, __ 





f ATT* 


40 you who believe! alcoholic drinks, gambling, Al-Ansab, and 
Al-Azldm [1] are an abomination of Shayatan's handiwork. So 
avoid that in order that you may be successful .$► [5:90], until, 


l 1 ' Al-Ansab are stone altars used for the sacrifice of animals to other 
than Allah. Al-Azlam refers to a type of arrows used for divination. 
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4So, will you not then abstain?) [5:91] was revealed, “Umar 
said, “We abstain, we abstain.”* 1 ' 

In another narration, when the Ayah in Surat An-Nisa’ was 
revealed, 


C\pZ&csj<2. SjfcSrf ij££ *5 \p: yt 


<0 j/om who believe! Do not approach Saldh while you are in a 
druken state until you know what you are saying,) 

at the time of prayer, the Messenger of Allah jg would have 
someone proclaim; 

“Let not any drunk approach the prayer.” This is the 
wording collected by Abu Dawud.' 2 ' 


Causes of Its Revelation 


Ibn Abi Hatim has recorded some reports about the incident 
of its revelation: Sa‘d said, “Four Ayat were revealed 
concerning me. A man from the Ansar once made some food 
and invited some Muhajirin and Ansar men to it, and we ate 
and drank until we became intoxicated. We then boasted 
about our status.” Then a man held a camel’s bone and 
injured Sa'd’s nose, which was scarred ever since. This 
occurred before Al-Khamr was prohibited, and Allah later 
revealed, 



40 you who believe! Approach not As-Salat (the prayer) when you 
are in a drunken state)) 3 ' 

Muslim recorded this Hadith}^ and the collectors of the 
Sunan recorded it, with the exception of Ibn Majah.' 5 ' 

111 Ahmad 1:53 

* 2 * Abu Dawud 4:80 

* 3 ' Abu Dawud At-Tayalisi, 28 

,4) Muslim 4:1878 

* 5 * Abu Dawud: 1773, Tuhfat Al-Ahwadhi 8:466, An-Nasal in Al- 
Kubra 6:348 
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Another Reason 


Ibn Abi Hatim narrated that ‘Ali bin Abi Talib said, “Abdur- 
Rahman bin ‘Awf made some food to which he invited us and 
served some alcohol to drink. When we became intoxicated, 
and the time for prayer came, they asked someone to lead us 
in prayer. He recited ‘Say, ‘O disbelievers! I do not worship 
that which you worship, but we worship that which you 
worship [refer to the correct wording of the S&rah: 109].’” 
Allah then revealed, 


4ojS£j %% \£Z v i£i: 


40 you who believe! Do not approach Salah when you are in a 
drunken state until you know what you are saying 

This is the narration collected by Ibn Abi Hatim and At- 
Tirmidhi, who said “Hasan [Gharib] Sahih.” [2] Allah’s 
statement, 


u ij£Ls 


iuntil you know what you are saying > is the best description for 
when one is intoxicated, that is, when he does not know the 
meaning of what he is saying. When a person is drunk, he 
makes obvious mistakes in the recitation and will not be able to 
be humble during the prayer. 

Imam Ahmad recorded that Anas said that the Messenger of 
Allah ig said, 






lip 


«//* one feels sleepy while he is praying , let him sleep for a while 
so that he knows the meaning of what he is saying, 

This was also recorded by Al-Bukhari Kl and An-Nasal 151 In 


^ At-Tabari 8:378 

^ Tuhfat Al-Ahwadhi 8 :380. What is between the brackets is found in 
the reference given here. This text is considered authentic, 
although their are some technical problems with its narration. See 
the reference noted as well as Al-Mustadrak no. 3199. 

131 Ahmad 3:142 
141 Fath Al-Bdri 1:377 
^ An-Nasal 1 :215 
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some of the narrations of this Fladith, the Messenger jg said, 


. ♦ i» " 


«.. .For he might want to ask far forgiveness, but instead curses 
himself. f-' 1 ' 

Allah said, 

S/fa n CJi- W 

inor while Junub (sexually impure), except ivhile passing 
through, until you bathe (your entire body),} 

Ibn Abi Hatim recorded that Ibn ‘Abbas said that Allah’s 
statement. 



inor while Junub (sexually impure), except while passing 
through, until you bathe (your entire body,} 

means, “Do not enter the Masjid when you are Junub, unless 
you are just passing by, in which case, you pass through 
without sitting down.”' 2 ’ 

Ibn Abi Hatim said that similar is reported from ‘Abdullah 
bin MasUd, Anas, Abu Ubaydah, Said bin Al-Musayyib, Abu 
Ad-Duha, ‘Ata’, Mujahid, Masruq, Ibrahim An-Nakhal, Zayd 
bin Aslam, Abu Malik, ‘Amr bin Dinar, Al-Hakam bin 
TJtaybah, Ikrimah, Al-Hasan Al-Basri, Yahya bin Said Al- 
Ansari, Ibn Shihab and Qatadah.* 3 * Ibn Jarir recorded that 
Yazld bin Abi Habib commented on Allah’s statement, 

4sfa S/fa Yl Ifr 

inor while Junub (sexually impure), except while passing 
through,} 

when some men from the Ansar, whose doors literally opened 
into the Masjid, were sexually impure, and they did not have 
water, their only way to get water was to pass through the 
Masjid. So, Allah sent down, 


111 Fath Al-Bari 1:375 
,2) At-Tabari 8:382 
131 At-Tabari 8:381-384 
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i’tor while ]unub (sexually impure), except while passing 
through,}.” 111 


What supports this statement by Yazid bin Abi Habib, may 
Allah have mercy upon him, is Al-Bukhari’s report in his 
Sahuh, that the Messenger of Allah said, 



'ill Jgfaa 0 . 1 1 j> J5 


11 Close all the small doors in this Masjid, except that of Abu 
Bakr. »l 2 ' J 


This is what the Prophet jg commanded at the end of his life, 
knowing that Abu Bakr will be the Khallfah after him, and that 
he would need to enter the Masjid on numerous occasions to 
manage the important affairs of the Muslims. Yet, the 
Messenger of Allah jjg commanded that all the small doors that 
open into the Masjid be closed, except Abu Bakr’s door. Some 
of the Sunan compilers recorded the Prophet saying that 
only ‘Ali’s door should remain open, but this is an error, what 
is in the Satuh is what is correct. 

In his SahUi , Muslim recorded that ‘A’ishah said, “The 
Messenger of Allah sg said to me, 

11 Bring me the garment from the Masjid .» 

I said, 1 am having my period.’ He said, 



^Your period is not in your hand.* 13 * 

Muslim also collected a similar narration from Abu 
Hurayrah. 141 This Hadith indicates that the woman is allowed 
to pass through the Masjid during menses or post-natal 
bleeding, and Allah knows best. 


^ At-Tabari 8:384. The chain is not authertic. 
121 Fath Al-Bari 1:665 
Muslim 1:245 
Muslim 1:245 
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Description of Tayammum 

Allah said, 


P m pj 3 ^ Si 33 *£ ji ^ ^ ^ oi> 

t£3 tfs 1,14 


4«nd i/ t/ow are ill, or on a journey, or one of you comes from 
the Gha'it (toilet), or from Lamastum (touching) women, but 
you do not find water, then perform Tayammum with clean 
earth, rubbing your face and hands. Truly, Allah is Ever Oft- 
Pardoning, Oft-Forgiving.} 

As for the type of illness which would allow Tayammum, it is 
an illness that one fears would be aggravated by using water, 
which could be detrimental to a part of the body, or when 
doing so would prolong an illness. Some scholars said that 
any type of illness warrants Tayammum, because of the 
general indications of the Ayah. As for travelling on a journey, 
it is known, regardless of its length. Allah then said, 

53 


ior comes from the Gha'it}. The Gha’it is, literally, the flat 
land,* 1 * and this part of the Ayah refers to the minor impurity. 
Allah then said, 


iTCfy £3) $} 


ior you Lamastum women}, which was recited Lamastum and 
Lamastum, referring to sexual intercourse. For instance, Allah 
said in another Ayah, 


i’jSj c &>} si ’J-Zy % J o£} 


iAnd if you divorce them before you have touched them, and 
you have appointed unto them the dowry, then pay half of that} 
[2:237], and. 


* * i" 


o' Cr? M O* 


L£K X$X #£> 


40 you who believe! When you marry believing women, and 


m 


That is, where one goes to relieve oneself. 
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then divorce them before you have touched them, no 'Iddah 
(period of waiting) have you to count in respect of them} 
[33:49). 

Ibn Abi Hatim recorded that Ibn ‘Abbas said that Allah’s 
statement, 

a-h 

ior Ldmastum women} refers to sexual intercourse. 11 ’ 

It was reported that ‘Ali, Ubayy bin Ka*b, Mujahid, Tawus, 
Al-Hasan, TJbayd bin TJmayr, Said bin Jubayr, Ash-ShaTai, 
Qatadah and Muqatil bin Hayyan said similarly. ’ 2 ’ Allah said, 

iQ < 1 ^ tjX4 {£} 

4but you do not find water,them perform Tayammum with 
clean earth,} 

In the Two Sahths, it is recorded that Imran bin Husayn 
said, 

U j'Sti : Jlii ^ jJ ^ j jl 

!<i>l j l; :Jli J*rs : c J J l o' 

t.ji.j.rtlL jJLlpi :Jl3 4 N j <tL>. ^.1.^ 1 

a Allah's Messenger saw a person sitting away from the people 
and not praying with them. He asked him, 'O so-and-so! What 
prevented you from offering the prayer with the people, are not 
you Muslim?' He replied, ‘Yes, O Allah’s Messenger! I am 
Junub and there is no water.' The Prophet jg said, 'Perform 
Tayammum with clean earth and that will be sufficient for 
yoH/.’ 3 ’ 

The linguistic meaning of Tayammum is to intend, as Arabs 
say, “May Allah Tayammamaka (direct at you) His care.” 
‘Clean earth’ means dust. In his Sahih, Muslim recorded that 
Hudhayfah bin Al-Yaman said that the Messenger of Allah 
said. 


tJ wijfl /I s llicJLy ^Ui 1 ^ i*i 


1,1 At-Tabari 8:392 

121 At-Tabari 8:392-393 

,3 > Path Al-Bari 1 :545, Muslim 1 :474 
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uuji lit 11^ ojuij >■ i-*^~» 14 ^ 


«We were given preference over people in three things. Our 
lines (in prayer) were arranged in raws to resemble the rows of 
the angels, all of the earth loas made a Masjid for us, and its 
dust was made clean for us when there is no water. 

The Messenger mentioned the favor of making dust a 
purifyer for us, and if there were any other substance to replace 
it for Tayammum, he would have mentioned it. 

Imam Ahmad and the collectors of Sunan, with the exception 
of Ibn Majah, recorded that Abu Dharr said that the 
Messenger of Allah sjg said, 


oJj*j liU c j-* 


«Clean earth is pure for the Muslim, even if he does not find 
water for ten years. When he finds water, let him use it for his 
skin, for this is better J> 121 At-Tirmidhi said, “Hasan Sahih.”. 
Allah’s statement, 

irubbing your faces and hands (Tayammum)} 

indicates that Tayammum is a substitute for normal ablution, 
not that it involves cleaning the parts that normal ablution 
does. Therefore, it is sufficient in Tayammum to just wipe the 
face and hands, as the consensus concurs. The face and 
hands are wiped with one strike on the sand in this case, as 
Imam Ahmad recorded that ‘Abdur-Rahman bin Abza said that 
a man came to Umar and asked him, “I am Junub, but there 
is no water.” ‘Umar said, “Then, do not pray.” ‘Ammar said, 
“Do you not remember, O Leader of the Faithful! You and I 
were on a military expedition when we became Junub and did 
not find water. You did not pray, but I rolled myself in the 
sand and then prayed. When we went back to the Prophet, we 
mentioned to him what had happened. He said to me, 


I 1 ' Muslim 1:371 

* 2 ' Ahmad 5:180, Abu Dawud 1:235, Tuhfat Al-Ahwadhi 1:388, An- 
Nasal 1:171 
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ji s d)» 


a77»'s would have been sufficient for yow>, and the Prophet sg 
stroked his hand on the earth once, blew into it and wiped his 
face and hands. ” tl1 


The Muslim Ummah, rather than all other nations, was 
favored with the allowance of Tayammum. In the Two Sahihs, 
it is recorded that Jabir bin ‘Abdullah said that the Messenger 
of Allah jg said, 


Jj «•#! ^ j^-3 u# >;.Vi 

i jb pij i o t^ oJL*# D 

>4^1a ^01 w-UjJ ^!! jl£_J kAplXljl 


“/ have been given five things which were not given to any 
(Prophet) before me: Allah made me victorious with fright that 
covers a month's distance. The earth has been made for me (and 
for my followers) a place for praying and an object to perform 
purification with. Therefore let my followers pray wherever the 
time of a prayer is due - and in another narration - he will have 
his means of purity and his Masjid. The spoils of war have been 
made lawful for me and it zvas not made so for anyone else 
before me. I have been given the right of intercession (on the 
Day of Resurrection.) Every Prophet used to be sent to his 
nation exclusively, but I have been sent to all mankind .« |21 


We also mentioned the Hadith of Hudhayfah that Muslim 
recorded; 


t fb ULd3> 


ilJ Lj J-J S , 

“«UJl J>o pi lil i I j ffp 11, i 1 


«We were preferred with three things over people. Our lines (in 
prayer) were arranged in rows to resemble the rows of the 
angels, all of the earth was made a Masjid for us, and its dust 
was made clean for us when there is no water .» |31 


111 Ahmad 4:265 

^ FathAl-Bari 1:519, Muslim 1:370 
131 Muslim 1:371 
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Allah said in this 
Ayah, 

k jfcfc 

'jji* of iit 

irubbing your faces and 
hands. Truly, Allah is 
Ever Oft-Pardoning, 
Oft-Forgiving.} 
meaning, a part of 
His pardoning and 
forgiving is that He 
allows you to use 
Tayammum and to 
pray after using it 
when there is no 
water, to make things 
easy for you. This 
Ayah sanctifies the 
position of the prayer, 
it being too sacred 
than to be performed 
in a defecient 
manner, like in a 
state of drunkenness, 
until one becomes aware of what he is saying, or sexually 
impure, until he bathes (Ghus/), or after answering the call of 
nature, until he performs ablution. There are exceptions when 
one is ill or when there is no water. In this case, Allah allows 
us to use Tayammum, out of His mercy and kindness for His 
servants, and to facilitate them, all praise is due to Allah. 

The Reason behind allowing Tayammum 

Al-Bukhari recorded that ‘A’ishah said, “We set out with 
Allah’s Messenger jg on one of his journeys until we reached 
Al-Bayda’ or Dhat-ul-Jaysh, where a necklace of mine was 
broken (and lost). Allah’s Messenger jg stayed there to search 
for it, and so did the people along with him. There was no 
water source or any water with them at that place, so the 
people went to Abu Bakr As-Siddlq and said, ‘Don’t you see 




(^J 


' > S’ ' 


y . f'*’** I s ^ | /• m Ji ✓ 


* \ ‘i / / A {V # \\ s' ^ ^ „ 
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what ‘A’ishah has done! She has made Allah’s Messenger and 
the people stay where there is no source of water and they have 
no water with them.’ Abu Bakr came while Allah’s Messenger jg 
was sleeping with his head on my thigh. He said to me, 'You 
have detained Allah’s Messenger and the people where there is 
no source of water and they have no water with them.’ So he 
admonished me and said what Allah wished him to say and hit 
me on my flank with his hand. Nothing prevented me from 
moving (because of pain) but the position of Allah’s Messenger 
on my thigh. Allah’s Messenger jg got up when dawn broke and 
there was no water. So Allah revealed the verses of Tayammum, 
and they all performed Tayammum. Usayd bin Hudayr said, ‘O 
the family of Abu Bakr! This is not the first blessing of yours.’ 
Then the camel on which 1 was riding was moved from its place 
and the necklace was found beneath it.”* 1 * Al-Bukhari and 
Muslim recorded this Hadith J 21 


Xj# \U J ■$ Ji j $} 

!»& iS « tte & 

jfj iff (j (3 jJi 

5^; * pi fS £• OS; of ijSii 


444. Have you not seen those (the Jews) who were given a 
portion of the Book, purchasing the wrong path, and wishing 
that you should go astray from the right path.} 

445. Allah has full knowledge of your enemies, and Allah is 
sufficient as a Wali (Protector), and Allah is sufficient as a 
Helper.} 

446. Among those who are Jews, there are some who displace 
words from (their) right places and say: "We hear your word 
and disobey," and ",Hear and let you hear nothing.” And 
Rd'ina with a twist of their tongues and as a mockery of the 
religion. And if only they had said: "We hear and obey", and 
"Do make us understand," it would have been better far them, 

111 Fath Al-B&ri 1:514 

12) Fath Al-B&ri 7 :24, 12:180 and Muslim 1:279 
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and more proper; but Allah has cursed them for their disbelief, 
so they believe not except a fezv.} 

Chastising the Jews for Choosing Misguidance, Altering 
Allah’s Words, and Mocking Islam 

Allah states that the Jews, may Allah’s continued curse fall 
on them until the Day of Resurrection, have purchased the 
wrong path instead of guidance, and ignored what Allah sent 
down to His Messenger Muhammad sg. They also ignored the 
knowledge that they inherited from previous Prophets, about 
the description of Muhammad sg, so that they may have a 
small amount of the delights of this life. 

|>L?j J Sj^fj} 

4.and wishing that you should go astray from the right path 
for they would like that you disbelieve in what was sent down 
to you, O believers, and that you abandon the guidance and 
beneficial knowledge that you have. 

iAllalt has full knowledge of your enemies} 
meaning, Allah has better knowledge of your enemies, and He 
warns you against them. 

iand Allah is sufficient as a Wall (Protector), and Allah is 

Sufficient as a Helper} 

He is a Sufficient Protector for those who seek refuge with 
Him and a Sufficient Supporter for those who seek His help. 
Allah then said, 

if 

ithere are some who displace words from (their) right places } 
meaning, they intentionally and falsely alter the meanings of 
the Words of Allah and explain them in a different manner 
than what Allah meant, 


}And say: 'We hear your word and disobey} 
saying, “We hear what you say, O Muhammad, but we do not 
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obey you in it,” as Mujahid and Ibn Zayd explained 
This is the implied meaning of the Ayah, and it 
demonstrates the Jews’ disbelief, stubbornness and disregard 
for Allah’s Book after they understood it, all the while aware of 
the sin and punishment that this behavior will earn for them. 
Allah’s statement, 




4And "Hear and let you hear nothing 

means, hear our words, may you never hear anything, as Ad- 
Dahhak reported from Ibn ‘Abbas. 121 This is the Jews’ way of 
mocking and jesting, may Allah’s curse descend on them. 


4 jJ)' j cj 


4And Rd'ind, with a twist of their tongues and as a mockery of 
the religion 

meaning, they pretend to say, ‘Hear us,’ when they say, Rd'ind 
(an insult in Hebrew, but in Arabic it means ‘Listen to us. 1 ).’ 
Yet, their true aim is to curse the Prophet jg. We mentioned 
this subject when we explained Allah’s statement, 




40 you who believe! Say not Rd'ind but say Unzurna (make us 
understand)}. 

Therefore, Allah said about them, while they pretend to say 
other than what they truly mean, 

4 a; rfLji 5> 


iWith a twist of their tongues and as a mockery of the religion} 
because of their cursing the Prophet sfe. Allah then said, 

& $3 & yft £ <}i •,& CLIj ^ 

m 


iAtid if only they had said: "We hear and obey", and "Do 
make u$ understand/' it would have been better for them, and 
more proper; but Allah has cursed them for their disbelief, so 

^ At-Tabari 8 :433 
At-Tabari 8 :434 
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they believe not except a few.} 

meaning, their hearts are cast away from the path of 
righteousness and therefore, no beneficial part of faith enters 
it. Earlier, when we explained, 


iso little is that which they believe which means they do not have 
beneficial faith. 


lijij jT.. Vl'i jlS Uy V^-5' 

•i sft 01 ^ jit S\g ^ CT jt TljCst £ && 

uij, l 5yj' Juai *4^ ojj l» JtM) A/~i & i 

i , ?a ' - .Ufc 


447. O you who have been given the Scripture (]ews and 
Christians)! Believe in zvhat We have revealed confirming what 
is with you, before We efface faces and turn them backwards or 
curse them as We cursed the people of the Sabbath. And the 
commandment of Allah is always executed.} 

i48. Verily, Allah forgives not that partners shoidd be set up 
with Him (in worship), but He forgives except that to whom He 
wills; and whoever sets up partners with Allah in worship, he 
has indeed invented a tremendous sin.} 


Calling the People of the Book to Embrace the Faith, 
Warning them Against Doing Otherwise 

Allah commands the People of the Scriptures to believe in 
what He has sent down to His servant and Messenger, 
Muhammad jg, the Glorious Book that conforms to the good 
news that they already have about Muhammad He also 
warns them, 


if- ffrj jt P erf} 


ibefore We efface faces and turn them backwards} 

Al-‘Awfi said that Ibn ‘Abbas said that ‘effacing’ here refers 
to blindness, 


4 if 


4and turn them backioards} meaning, We put their faces on 
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their backs, and make them walk backwards, since their eyes 
will be in their backs. 111 Similar was said by Qatadah and 
‘Atiyah Al-‘Awfi. [2 * 

This makes the punishment even more severe, and it is a 
parable that Allah set for ignoring the truth, preferring the 
wrong way and turning away from the plain path for the paths 
of misguidance. Therefore, such people walk backwards. 

Similarly, some said that Allah’s statement, 


<?y. O*, 


(*+» a Uiar Q 


iVerily, We have put ott their necks iron collars reaching to the 
chins, so that their heads are raised up. And We have put a 
barrier before them 

that is a parable that Allah gave for their deviation and 
hindrance from guidance. 


Ka‘b Al-Ahbar Embraces Islam Upon Hearing this Ayah 
[ 4 : 47 ] 

It was reported that Ka'b Al-Ahbar became Muslim when he 
heard this Ayah [4:47]. Ibn Jarir recorded that “Isa bin Al- 
Mughlrah said: We were with Ibrahim when we talked about 
the time when Ka'b became Muslim. He said, ‘Ka'b became 
Muslim during the reign of ‘Umar, for he passed by Al- 
Madlnah intending to visit Jerusalem, and Umar said to him, 
"Embrace Islam, O Ka'b.’ Ka'b said, ‘Do you not read in your 
Book, 

iThe likeness of those who were entrusted with the Tawrdh ...> 
[62:5| until, 

iBooks $ I am among those who were entrusted with the 
Tawrah.’ Umar left him alone and Ka'b went on to Hims (in 
Syria) and heard one of its inhabitants recite this Ayah while 

111 At-Tabari 8:440 
121 At-Tabari 8:441 
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feeling sad, 

Ujij j-« W > J lli Giy G tji}C lyjl 

^ TijCsi laS^i 


40 yo» who have been given the Scripture (Jews and 
Christians)! Believe in what We have revealed confirming what 
is with you, before We efface faces and turn them backwards}. 

Ka*b said, “I believe, O Lord! I embraced Islam, O Lord!’ for He 
feared that this might be struck by this threat. He then went 
back to his family in Yemen and returned with them all as 
Muslims.” 111 Allah’s statement, 

i'cfil If OX "l!2 CT 


4or curse them as We cursed the people of the Sabbath.} 

refers to those who breached the sanctity of the Sabbath, 
using deceit, for the purpose of doing more work. Allah 
changed these people into apes and swine, as we will come to 
know in the explanation of Surat Al-A'raf (7). Allah’s 
statement, 


4And the commandment of Allah is alivays executed.} 

means, when He commands something, then no one can 
dispute or resist His command. 


Allah Does not Forgive Shirk, Except After Repenting 
From it 

Allah said that He, 

^forgives not that partners should be set up with Him (in 
worship),} 

meaning, He does not forgive a servant if he meets Him while 
he is associating partners with Him, 

of £ fuff} 

m 


At-Tabari 8:446 
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ibut He forgives except that} of sins, 


4to whom He ivills} of His servants. 


Imam Ahmad recorded that Abu Dharr said that the 
Messenger of Allah ig said, 


U tviLi Jl£ U ^1 p JlJ ji\i- U tsfS C :Jjij <iil jl» 

s « jA*a j-io jU U c-k>- ^jSfl .—>1 'jA/' jfix J jl Jjjl 


“Allah said, "O My servant! As long as you worship and beg 
Me, I zoill forgive you, no matter your shortcomings. O My 
servant! If you meet Me with the earth's fill of sin, yet you do 
not associate any partners with Me, I will meet you with its fill 
offorgiveness 

Only Ahmad recorded this Hadith with this chain of 
narration. 111 

Imam Ahmad recorded that Abu Dharr said, “I came to the 
Messenger of Allah and he said, 

Jlj «2UJl jiS 'tfl lilfc jU oU p ill ^1 ill V :Jli U” 

:JU Sijj-' Jlj Jjj : c-U . Jlj : Jli Jlj 

v_il J * 8 liuljll tijC- Jlj Jlj* 

“"No servant proclaims,‘There is no deify worthy of worship 
except Allah,' and dies on that belief, but will enter Paradise.” 

I said, "Even if he committed adultery and theft?" He said, 

"Even if he committed adultery and theft.” I asked again, 

"Even if he committed adultery and theft?" He said, "Even if 
he committed adultery and theft.” The fourth time, he said, 
"Even if Abu Dharr’s nose was put in the rft/sf."»* 2 * 

Abu Dharr departed while pulling his lzar and saying, “Even 
if Abu Dharr’s nose was put in the dust.” Ever since that 
happened, Abu Dharr used to narrate the Hadith and then 
comment, “Even if Abu Dharr’s nose was put in dust.”* 3 ' The 


*’* Ahmad 5:154 

* 2 * Meaning, “In spite of Abu Dharr”. 
131 Ahmad 5:152 
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Two Sahihs recorded 
this Hadith ll] 
Al-Bazzar recorded 
that Ibn TJmar said, 
“We used to refrain 
from begging (Allah) 
for forgiveness for 
those who commit 
major sins until we 
heard our Prophet jg 
reciting, 

.* Vk J 'Jfi -i S» ft 

4 Verily, Allah forgives 
not that partners should 
be set up with Him (in 
worship), but He for¬ 
gives except that (any¬ 
thing else) to whom He 
wills and his jg 
saying, 

J>VS sil ( JaV 

}y. j* 

“J have reserved 
my intercession on the Day of Resurrection for those among my 
Ummah who commit major sins. »”* 21 

Allah’s statement, 

Jii jit A(~i o*J^ 

iand whoever sets up partners with Allah in worship, he has 
indeed invented a tremendous sin.} is similar to His 
statement, 

^ 4ft 

111 Fath Al-Bari 10 :294 and Muslim 1 :95 
Kashf Al-Astar 4 :84 
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iVerihj, joining others in ivorship with Allah is a great Zulm (wrong) 
indeed. } 

In the Two Sahihs, it is recorded that Ibn Mas hud said, “I 
said, ‘O Messenger of Allah! Which is the greatest sin?’ He 
said. 


“To make a rival with Allah, while He Alone created t/OM.ii” 1 ' 1 

o5 4^ dS Ji 7 $ q .ft & &R $ £ 

02 ''ijd juij jjljjS ■ > - 1 * 

? j>4 J5 Sf jij ■& ij' Juijl "»c3Lj1 


449. Have you not seen those ivho claim sanctity for 
themselves? Nay, but Allah sanctifies whom He wills, and they 
will not be dealt with injustice even equal to the extent of a 
Fattl.} 

450. Look, how they invent a lie against Allah, and enough is 
that as a manifest sin.} 

451. Have you not seen those who were given a portion of the 
Scripture? They believe in Jibt and Tdglnlt and say to those who 
disbelieve, "These people are better guided on the way," than 
the believers.} 

452. They are those whom Allah has cursed, and he whom 
Allah curses, you will not find for him (any) helper.} 


Chastising and Cursing the Jews for Claiming Purity for 
Themselves and Believing in Jibt and Taghut 

Al-Hasan and Qatadah said, “This Ayah, 

U$ 3 }j ^ 

iHave you not seen those zvho claim sanctity for themselves?$ . 

was revealed about the Jews and Christians when they said, 
We are Allah’s children and His loved ones. , ”* 2i Ibn Zayd also 

* 1 1 Fath Al-Bari 8:350 and Muslim 1:90 
121 At-Tabari 8:452 
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said, “This Ayah was revealed concerning their statement, 




iWe are the children of Allah and His loved ones} 
and their statement, 


jS 'it o ft if ii^sf 


iNone shall enter Paradise unless he be a Jew or a 
Christian}.’* 1 ' 

This is why Allah said, 

i'&>. if $ $} 

4Nay, but Allah sanctifies whom He wills,} 

meaning, the decision in this matter is with Allah Alone, 
because He has perfect knowledge of the true reality and 
secrets of all things. Allah then said, 

iU %} 


iAnd they will not be dealt with injustice even equal to the 
extent of a Fatil,} 

meaning, He does no injustice with anyone’s compensation in 
any part of his reward, even if it was the weight of a FattL Ibn 
‘Abbas, Mujahid, ‘Ikrimah, ‘Ata’, Al-Hasan, Qatadah and others 
among the Salaf said that FatU means, “The scalish thread in 
the long slit of the date-stone.” ,2) Allah said, 

iU Jf & J? Sjfc aT 0} 


iLook, how they invent a lie against Allah,} claiming purity for 
themselves, their claim that they are Allah’s children and His 
loved ones, their statement; 

iteZ ’} 'it J? if t'f if} 

iNone shall enter Paradise unless he be a Jew or a Christian} 
their statement; 

ipviX jdii j} 


1,1 At-Tabari 8:453 
121 At-Tabari 8:458,459 



486 


Tafsfr [bit Kgthfr 


4The Fire shall not touch us but for a number of days} 

and their reliance on the righteous deeds of their forefathers. 
Allah has decreed that the good actions of the fathers do not 
help the children, when He said, 


4 U Lfrj oJi- ji ^a\ ■Hf} 


iThat was a nation who has passed away. They shall receive 
the reward of what they earned and you of what you earn}. 

Allah then said, 


iCJ ffif} 


iand enough is that as a manifest sin.} meaning, these lies and 
fabrications of theirs are sufficent. Allah’s statement, 


'Ji 'jb' jl ffi} 


iHave you not seen those who were given a portion of the 
Scripture? They believe in Jibt and Tdghiit}. 

Muhammad bin Ishaq said from Hassan bin Fa’id that Umar 
bin Al-Khattab said, “Jibt is sorcery and Taghut is the 
Shaytan. 1,111 Abu Nasr Ismail bin Hammad Al-Jawhari, the 
renowned scholar, said in his book As-Sihah, u Al-Jibt means 
idol, soothsayer and sorcerer.” Ibn Abi Hatim recorded that 
Jabir bin ‘Abdullah was asked about Taghut, and he said, 
“They are soothsayers upon whom the devils descend.” 121 
Mujahid said “Taghut is a devil in the shape of man, and they 
refer to him for judgment.” 131 Imam Malik said, “Taghut is 
every object that is worshipped instead of Allah, the Exalted 
and Most Honored.” 


Disbelievers Are not Better Guided Than Believers 

Allah said, 


\fX Si' S 


\r:c 




. 11 . V 


}and say to those toho disbelieve, "These people are better 
guided on the way," Hum the believers.} 


111 At-Tabari 8:462 
121 Ibn Abi Hatim 3:994 
131 At-Tabari 8:462 
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preferring the disbelievers over Muslims, because of their 
ignorance, un-religious nature and disbelief in Allah’s Book 
which is before them. 

Ibn Abi Hatim recorded that ‘Ikrimah said, “Huyay bin 
Akhtab and Ka*b bin Al-Ashraf (two Jewish leaders) came to 
the people of Makkah, who said to them, ‘You (Jews) are 
people of the Book and knowledge, so judge us and 
Muhammad.’ They said, ‘Describe yourselves and describe 
Muhammad.’ They said, *We keep relation with kith and kin, 
slaughter camels (for the poor), release the indebted and 
provide water for the pilgrims. As for Muhammad he is 
without male children, he severed our relations, and the 
thieves who rob pilgrims (the tribe of) Ghifar follow him. So 
who is better, we or him?’ They said, ‘You are more righteous 
and better guided.’ Thereafter, Allah sent down, 

Ji j 

iHave you not seen those who were given a portion}.’^ 

This story was also reported from Ibn 'Abbas and several 
others among the Salaf. 


Allah’s Curse on the Jews 


This Ayah [4:52] contains a curse for the Jews and informs 
them that they have no supporter in this life or the Hereafter, 
because they sought the help of the idolators. They uttered 
this statement [in Ayah 4:51] to lure the disbelievers into 
supporting them, and they ultimately gathered their forces for 
the battle of Al-Ahzab, 121 forcing the Prophet and his 
Companions to dig a defensive tunnel around Al-Madinah. But, 
Allah saved the Muslims from their evil, 


ll»ji ii' ill' ^ 






L hi* 


4And Allah drove back those who disbelieved in their rage, they 
gained no advantage (booty). Allah sufficed for the believers in 
the fighting. And Allah is Ever All-Strong, All-Mighty}. 


t 1 * Ibn Abi Hatim 3 :994, and At-Tabari 5 :133 
121 See Surat Al-Ahzab (33) 
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t ff 5>j» v IjU 5j ■*>-/ ^ ^ 

rr4* <3*‘ b?'» -& ") >« 

4 " ■ U-^-* Of§ *-* ■*>• o' (*r-ej ** i>*'» 

453. Or have they a share itt the dominion? Then in that case 
they would not give mankind even a Naqir.4 

454. Or do they envy men Jbr what Allah has given them of 
His bounty? Then, We have already given the family of Ibrahim 
the Book and Al-Hikmah, and conferred upon them a great 
kingdom.4 


455. Of them were (some) ivho believed in it, and of than were 
(some) who rejected it; and enough is Hell for burning (them).4 


The Envy and Miserly Conduct of the Jews 

Allah asked the Jews if they have a share in the dominion. 
That is merely a statement of rebuke, since they do not have any 
share in the dominion. Allah then described them as misers, 

4lrtji V ISJi^ 


4Then in tlmt case they zvould not give mankind even a Naqir. 

Meaning, if they had a share in the sovereignty and 
dominion, they would not give anyone anything, especially 
Muhammad jg, even if it was the speck on the back of a date- 
stone, which is the meaning of Naqir according to Ibn ‘Abbas 
and the majority of the scholars. This Ayah is similar to 
another of Allah’s statements, 



zij pj y jsp 


4Say: ",If you possessed the treasure of the mercy of my Lord, 
then you would surely withold it out offear of spending it.4 

meaning, for fear that what you have might end, although 
there is no such possibility here. This only demonstrates their 
greedy and stingy nature. This is why Allah said, 


4And man is ever Qatiir4 meaning Bakhil (stingy). Allah then 
said, 


U j* J-lIi' ojxli 
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iOr do they envy men for what Allah has given them of His Bounty?} 
referring to their envy of the Prophet sg for the great 
prophethood that Allah entrusted him with. Their envy made 
them reject him, because he was an Arab and not from the 
Children of Israel. 

At-Tabarani recorded that Ibn ‘Abbas said that, 


40r do they envy men} means, “We are the worthy people, 
rather than the rest of the people.”* 1 * Allah said, 


4'C-~olc- Ji»4 


iThen, VJe have already given the family of Ibrahim the Book 
and Al-Hikmah, and conferred upon them a great kingdom.} 

meaning, We gave the prophethood to the tribes of the 
Children of Israel, who are among the offspring of Ibrahim and 
sent down the Books to them. These Prophets ruled the Jews 
with the prophetic tradition, and We made kings among them. 
Yet, 

4 -* £'• £ ( 44 ^ 


40 / them were (some) who believed in it;} 

referring to Allah’s favor and bounty (Prophets, Books, 
kingship). 


iattd of than were (some) wlw rejected it} 

by disbelieving in it, ignoring it, and hindering the people from 
its path, although this bounty was from and for them, the 
Children of Israel. They disputed with their own Prophets; so 
what about you, O Muhammad sg, especially since you are not 
from the Children of Israel? Mujahid said, 

4-it 2e** & 

40/ them were (some) who believed in Ptim],} “Muhammad jg, 


,1 * At-Tabarani 11:146 
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iand of them were (some) who rejected [him].}’^ 

Therefore, O Muhammad, the rejection of you because of 
their disbelief is even more severe and they are even further 
from the truth that you brought them. This is why Allah 
threatened them, 



iand enough is Hell for burning (them).}, meaning, the Fire is a 
just punishment for them because of their disbelief, rebellion 
and defiance of Allah’s Books and Messengers. 


A “Q 'Q «■& 


i56. Surely, those who disbelieved in Our kyat, We shall bum 
them in Fire. As often as their skins are roasted through. We 
shall change them far other skins that they may taste the 
punishment. Truly, Allah is Ever Most Powerful, All-Wise.} 

457. But those who believe and do deeds of righteousness. We 
shall admit them to Gardens under which rivers flow (Paradise), 
abiding therein forever. Therein they shall have Azwdjun 
Mutahharatun (purified mates), and We shall admit them to 
shades, wide and ever deepening.} 


The Punishment of Those Who Disbelieve in Allah's 
Books and Messengers 

Allah describes the torment in the Fire of Jahannam for 
those who disbelieve in His Ayat and hinder from the path of 
His Messengers. Allah said, 

iSurely, those who disbelieved in Our Ayat,} 

meaning, We will place them in the Fire which will encompass 
every part of their bodies. Allah then states that their 
punishment and torment are everlasting, 

*** At-Tabari 8:482, meaning the personal pronoun Ha was 
understood by “him” to be “him” rather than “it”. 
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&CJ »S£ 


4We shall bum them in Fire. As often as their skins are roasted 
through, We shall change thetn for other skifts tluit they may 
taste the punishment}. 

Al-A‘mash said that Ibn TJmar said, “When their skin are 
burned, they will be given another skin in replacement, and 
this skin will be as white as paper.” 111 This was collected by 
Ibn Abi Hatim, who also recorded that Al-Hasan said, 




4 As often as their skins are roasted through,} 

“Their skin will be roasted through, seventy thousand times 
every day.” Husayn said; Fudayl added that Hisham said that 
Al-Hasan also said that, 


tit} 


4As often as their skins are roasted through,} 

means, “Whenever the Fire has roasted them through and 
consumed their flesh, they will be told, ‘Go back as you were 
before,’ and they will.” 121 


The Wealth of the Righteous; Paradise and its Joy 

Allah said, 

4Q o; Pj&i ijUj ip: 


4Bul those who believe and do deeds of righteousness. We shall 
admit them to Cardens under which rivers flow (Paradise), 
abiding therein forever.} 

describing the destination of the happy ones in the gardens of 
Eden, beneath which rivers flow in all of its areas, spaces and 
comers, wherever they desire and wish. They will reside in it 
for eternity, and they will not be transferred or removed from 
it, nor would they want to move from it. Allah said, 

O'} Q. 


111 At-Tabari 8:484 
121 At-Tabari 8:485 
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iTherein they shall have Azwdjun Mutahharatun (purified 
mates),} 

free of menstruation, postnatal bleeding, filth, bad manners 
and shortcbmings. Ibn ‘Abbas said that the Ayah means, 
“They are purified of filth and foul things.” 111 Similar was said 
by ‘Ata’, Al-Hasan, Ad-Dahhak, An-Nakhal, Abu Salih, ‘Atiyah, 
and As-Suddi. 121 Mujahid said that they are, free of urine, 
menstruation, spit, mucous and pregnancies.” Allah’s 
statement, 


iAnd We shall admit them to shades, wide and ever deepening 
(Paradise).} 


means, wide, extensive, pure and elegant shade. Ibn Jarir 
recorded that Abu Hurayrah said that the Prophet said, 


“aLkJl !: Ijiki V iiU LjJLt J> •Lsy)\ jl» 


1 There is a tree in Paradise, that if a rider travels under its 
shade for a hundred years, he ivill not cross it. It is the Tree of 
Everlasting Lj/e.» ,3) 


i#* J Jfr 'JC jji i/S J & k 

^ 4A .l ^* 3 ? "d* Vt 


458. Verily, Allah commands that you should render back the 
trusts to those, to whom they are due; and that when you judge 
between men, you judge with justice. Verily, hoiv excellent is 
the teaching which He (Allah) gives you! Truly, Allah is Ever 
All-Hearer, All-Seer.} 


The Command to Return the Trusts to Whomever They 
Are Due 

Allah commands that the trusts be returned to their rightful 

111 At-Tabari 1:395 
I 2 * Ibn Abi Hatim 1 :92 

131 At-Tabari 8:489 It is also recorded by Ahmad and At-Tayalisi. This 
version, with the words, ‘The Tree of Everlasting Life.” Is not 
authentic. The remainder of the Hadith, which is authentic, was 
recorded by Al-Bukhari and others. 
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owners. Al-Hasan narrated that Samurah said that the 
Messenger of Allah sg said, 


ji jLi 'jj -J» J! iuS'i St» 


o Return the trust to those who entrusted you, and do not 
betray those who betrayed you . » 


Imam Ahmad and the collectors of Sunan recorded this 
Hadtth.W This command refers to all things that one is 
expected to look after, such as Allah’s rights on His servants: 
praying, Zakah, fasting, penalties for sins, vows and so forth. 
The command also includes the rights of the servants on each 
other, such as what they entrust each other with, including 
the cases that are not recorded or documented. Allah 
commands that all types of trusts be fulfillled. Those who do 
not implement this command in this life, it will be extracted 
from them on the Day of Resurrection. It is recorded in the 
Sahih that the Messenger of Allah said, 


uyji\ jilu JU- i*U‘i 


«77ie rights will be rendered back to those to whom they are 
due, and even the sheep that does not have horns ivill take 
revenge from the homed sheep. n* 2 * 

Ibn Jarir recorded that Ibn Jurayj said about this Ayah, “It 
was revealed concerning TJthman bin Talhah from whom the 
Messenger of Allah sg took the key of the Ka'bah and entered it 
on the Day of the victory of Makkah. When the Prophet jg went 
out, he was reciting this Ayah, 

di J pA a 


iVerily, Allah commands that you should raxder back the 
trusts to those, to whom they are due}. 

He then called 'Uthman and gave the key back to him,” Ibn 
Jarir also narrated that Umar bin Al-Khattab said, “When the 
Messenger of Allah ^ went out of the Ka'bah, he was reciting 
this Ayah, 

&S o' pA it 

t’l Ahmad 3 :414, Abu Dawud 3 :805 and Tuhfat Al-Ahwadhi 4 :479 
121 Muslim 4:1097 
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iVerily, Allah commands that you should render back the 
trusts to those, to whom they are due}. 

May I sacrifice my father and mother for him, I never heard 
him recite this Ayah before that.” 111 It is popular that this is 
the reason behind revealing the Ayah (4:58). Yet, the 
application of the Ayah is general, and this is why Ibn ‘Abbas 
and Muhammad bin Al-Hanafiyyah said, “This Ayah is for the 
righteous and wicked,” meaning it is a command that 
encompasses everyone. 

The Order to Be Just 

Allah said, 

VJ& J Ji i •£ {,£} 

iand that when you judge between men, you judge with 
justice.} 

commanding justice when judging between people. 
Muhammad bin Ka‘b, Zayd bin Aslam and Shahr bin 
Hawshab said; “This Ayah was revealed about those in 
authority”, 121 meaning those who judge between people. A 
Hadlth states, 

'Jr*** 4*' jbr £» 2)1 jll 

1 Allah is with the judge as long as he does not commit 
injustice, for when he does, Allah will make him reliant on 
himselfM 3 ' 

A statement goes, “One day of justice equals forty years of 
worship.” 141 Allah said, 

44 a k} 

iVerily, how excellent is the teaching which He (Allah) gives 

you!} _ 

^ At-Tabari 8:492, as well as others. The narrations, about the 
revelation of the Ayah, and the statement of TJmar, may Allah be 
pleased with him, are not authentic. There is, however a narration 
supporting the remainder of the information with Al-Bukhari, no. 
4289. 

At-Tabari 8:490 
(31 Ibn Majah 2:775 
,4] Al-Kanz 6:12 
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meaning. His commands to return the trusts to their owners, 
to judge between people with justice, and all of His complete, 
perfect and great commandments and laws. Allah’s statement, 


iTruly, Allah is Ever All-Hearer, All-Seer .)> 
means, He hears your statements and knows your actions. 

Jl 4 pp 4 % & & 3# && * yj? ^ 

4 #^ £4 £ # ^ ^ 4 ^ ^ 


459. O you who believe! Obey Allah and obey the Messenger, 
and those of you who are in authority. If you differ in anything 
among yourselves, refer it to Allah and His Messenger, if you 
believe in Allah and in the Last Day. That is better and more 
suitable for final determination .$> 


The Necessity of Obeying the Rulers in Obedience to 
Allah 

Al-Bukhari recorded that Ibn 'Abbas said that the Ayah, 

4 Obey Allah and obey the Messenger, and those of you who are 
in authority.$ 

“Was revealed about ‘Abdullah bin Hudhafah bin Qays bin 
'Adi, who the Messenger of Allah jg sent on a military 
expedition.” 11 ’ This statement was collected by the Group, with 
the exception of Ibn Majah’ 2 ’ At-Tirmidhi said, “Hasan, 
Gharib”. Imam Ahmad recorded that ‘Ali said, “The Messenger 
of Allah sent a troop under the command of a man from Al- 
Ansar. When they left, he became angry with them for some 
reason and said to them, ‘Has not the Messenger of Allah jg 
commanded you to obey me?’ They said, ‘Yes.’ He said, ‘Collect 
some wood,’ and then he started a fire with the wood, saying, 1 
command you to enter the fire.’ The people almost entered the 
fire, but a young man among them said, *You only ran away 

111 Fath Al-Bari 8:101 

’ 2 ’ Muslim 3:1465, Abu Dawud 3:92, Tuhfat Al-Ahwadhi 5:364 and 
An-Nasal 7:154 
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from the Fire to Allah’s Messenger. Therefore, do not rush until 
you go back to Allah’s Messenger, and if he commands you to 
enter it, then enter it.’ When they went back to Allah’s 
Messenger jg, they told him what had happened, and the 
Messenger jg said, 


t»Jj i Ixi ^U > 


tHad you entered it, you would never have departed from it. 
Obedience is only in righteousness. »” ,, l 

This Hadith is recorded in the Two Sahths.™ Abu Dawud 
recorded that ‘Abdullah bin ‘Umar said that the Messenger of 
Allah jg said, 


•.‘ L a iuL ,' y>£ li I IjSj sLJ-\ UJ pillll ( JU UlkJlj £l‘.l l» 

• UU. i'j ^ 'J\ 


*Tlte Muslim is required to hear and obey in that which he likes 
and dislikes, unless he was commanded to sin. When he is 
commanded with sin, then there is no hearing or obeying. » 

This Hadith is recorded in the Two Sahihs. [3] TJbadah bin 
As-Samit said, “We gave our pledge to Allah’s Messenger to 
hear and obey (our leaders), while active and otherwise, in 
times of ease and times of difficulty, even if we were deprived 
of our due shares, and to not dispute this matter (leadership) 
with its rightful people. The Prophet jg said, 

jvSxp \'jiS \jj jl Vlt 


“Except when you wihtess clear Kufr about which you have 
clear proof from Allah 


This Hadith is recorded in the Two Sahihs. 141 Another Hadith 
narrated by Anas states that the Messenger of Allah jg said, 


“Hear and obey (your leaders), even if an Ethiopian slave whose 
head is like a raisin, is made your chief J 


111 Ahmad 1:82 

121 Fath Al-Bari 7:655, Muslim 3:1469 

,3) Abd Dawud: 2626, Bukhari: 7144 and Muslim: 1839 

|4 ' Fath Al-Bari 13:204, Muslim 3:470 
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Al-Bukhari recorded this Hadith J 1 ’ Umm Al-Husayn said 
that she heard the Messenger of Allah sg giving a speech 
during the Farewell Hajj, in which he said; 




«Ewi i/a slave was appointed over you, and he rules you with 
Allah’s Book, then listen to him and obey him .« 

Muslim recorded this Hadith.^ In another narration with 
Muslim, the Prophet said, 

• Ip j jl>^4 Ijlc-* 


(l Even if an Ethiopian slave, whose nose was mutilated ... » 


In the Two Sahxhs , it is recorded that Abu Hurayrah said 
that the Messenger of Allah said, 


-Ui ^£^*1 liul Ju* i <ul £&l Jui 


^Whoever obeys me, obeys Allah, and whoever disobeys me, 
disobeys Allalt. Wlioever obeys my cotmnander, obeys me, and 
whoever disobeys my commander, disobeys me. u ,3J 

This is why Allah said, 




$Obey Allah}, adhere to His Book, 

<& i' 

iand obey the Messenger >, adhere to his Sunnah, 

4’jZ-t 

4And those of you who are in authority ^ 

in the obedience to Allah which they command you, not what 
constitutes disobedience of Allah, for there is no obedience to 
anyone in disobedience to Allah, as we mentioned in the 
authentic Hadith, 


111 Fath Al-Bari 13:130 
121 Muslim: 1838 

Fath Al-Bari 13:119 and Muslim 3:1466 
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J 


AA 






^ uiLji uit» 

«Obedience is only in 
righteousness J* 11 

The Necessity of 
Referring to the 
Qur'an and Sunnah 
for Judgment 

Allah said, 

A & ^ 4 4* 

i(And) if you differ in 
anything amongst your¬ 
selves, refer it to Allah 
and His Messenger}. 
Mujahid and several 
others among the 
Salaf said that the 
Ayah means, “(Refer) 
to the Book of Allah 
and the Sunnah of 
His Messenger, "t 2 * 

This is a command 
from Allah that whatever areas the people dispute about, 
whether major or minor areas of the religion, they are required 
to refer to the Qur’an and Sunnah for judgment concerning 
these disputes. In another Ayah, Allah said, 

A ot « ^ 

4And in whatsoever you differ, the decision thereof is with 
Allah}. 

Therefore, whatever the Book and Sunnah decide and testify 
to the truth of, then it, is the plain truth. What is beyond 
truth, save falsehood? This is why Allah said, 


rmm 

jl W; . t il O' U/^ 

0 to 

t'ijr 


111 Fath Al-Bari 13:130 
121 At-Tabari 8:504 
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iifyou believe in Allah and in the Last Day.} 

meaning, refer the disputes and conflicts that arise between 
you to the Book of Allah and the Sunnah of His Messenger 
for judgment. Allah’s statement, 

& o'> 

iifyou believe in Allah and in the Last Day.} 

indicates that those who do not refer to the Book and Sunnah 
for judgment in their disputes, are not believers in Allah or the 
Last Day. Allah said, 

i'JZ. Sf>} 


iThat is better} meaning, referring to the Book of Allah and 
the Sunnah of His Messenger for judgment in various disputes 
is better, 




iand more suitable for final determination.} 

meaning, “Has a better end and destination,” as As-Suddi and 
several others have stated* 1 * while Mujahid said, “Carries a 
better reward.” 121 


Us $£ J l&z* A# 4 J VJ Zj Ji &£* 

& t Si Sl 5 

ft ^ / -i >*//■( ^ */>*< J j, 

•Uj+W p-> J uUsj 

4 c & pL% <ufs 34$ \kz-i % % s\ ■>& 

U p o) ^4 j*j |i4%5 




460. Hays you not seen those (hyprocrites) who claim that they 
believe in that which has been sent down to you, and that 
which was sent down before you, and they wish to go for 
judgment (in their disputes) to the Taghiit while they have been 


m At-Tabari 8 :506 
121 At-Tabari 8 :506 
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ordered to reject them. But Shaytan wishes to lead them far 
astray. } 

461. And when it is said to them: "Come to what Allah has 
sent down and to the Messenger," you see the hypocrites turn 
away from you with aversion .} 

462. How then, when a catastrophe befalls them because of 
what their hands have sent forth, they come to you swearing by 
Allah, "We meant no more than goodwill and conciliation!"} 

463. They (hypocrites) are those of whom Allah knows what is 
in their hearts; so turn aside from them (do not punish them) 
but admonish them, and speak to them an effective word to 
reach their inner selves.} 

Referring to Other than the Qur’an and Sunnah for 
Judgment is Characteristic of Non-Muslims 

Allah chastises those who claim to believe in what Allah has 
sent down to His Messenger jg and to the earlier Prophets, yet 
they refer to other than the Book of Allah and the Sunnah of 
His Messenger jg for judgment in various disputes. It was 
reported that the reason behind revealing this Ayah was that a 
man from the Ansar and a Jew had a dispute, and the Jew 
said, “Let us refer to Muhammad to judge between us.” 
However, the Muslim man said, “Let us refer to Ka*b bin Al- 
Ashraf (a Jew) to judge between us.” It was also reported that 
the Ayah was revealed about some hypocrites who pretended to 
be Muslims, yet they sought to refer to the judgment of 
Jahiliyyah. Other reasons were also reported behind the 
revelation of the Ayah. However, the Ayah has a general 
meaning, as it chastises all those who refrain from referring to 
the Qur’an and Sunnah for judgment and prefer the judgment 
of whatever they chose of falsehood, which befits the 
description of Taghut here. This is why Allah said, 

I? Ji C&s J 

4and they wish to go for judgment to the Taghut} 
until the end of the Ayah. Allah’s statement, 

ii jjtZ,} 

4tum away from you with aversion} 
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means, they turn away from you in arrogance, just as Allah 
described the polytheists, 


4%ZC & \)t ii( $ U p ji %} 


iWhen it is said to them: "Follow what Allah has sent down." 
They say: "Nay! We shall fallow what we found our fathers 
fallowing."} 


This is different from the conduct of the faithful believers, 
whom Allah describes as, 




$ Jl & 'H 


iThe only saying of the faithful believers, when they are called , 
to Allah and His Messenger, to judge between them, is that 
they say: "We hear and we obey.’”} 


Chastising the Hypocrites 

Chastising the hypocrites, Allah said, 

4r+>£ (4 7*1 


4How then, when a catastrophe befalls them because of what 
their hands have sent forth,} 

meaning, how about it if they feel compelled to join you 
because of disasters that they suffer due to their sins, then 
they will be in need of you. 


U& 6 ^'% S3 5) a P> 


iThey come to you swearing by Allah, "We meant no more 
than goodtoill and conciliation!”} 

apologizing and swearing that they only sought goodwill and 
reconciliation when they referred to other than the Prophet 
for judgment, not that they believe in such alternative 
judgment, as they claim. Allah describes these people to us 
further in His statement, 




i/ow see those in whose hearts there is a disease (of 
hypocrisy), they hurry to their friendship, saying: 'We fear"}, 
until, 


4 


4 
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iThett they will become regretful for what they have been 
keeping as a secret in themselves}. 


At-Tabarani recorded that Ibn ‘Abbas said, “Abu Barzah Al- 
Aslami used to be a soothsayer who judged between the Jews 
in their disputes. When some Muslims came to him to judge 
between them, Allah sent down, 








iHave you not seen those (hyprocrites) who claim that they 
believe in that which has been sent down to you, and that 
which was sent down before you}, until, 

^ T& i\¥ 

4'We meant no more than goodwill and conciliation!"}^ 

Allah then said, 

s 4 £ $ pX 

iThey (hypocrites) are those of whom Allah knows what is in 
their hearts;} 

These people are hypocrites, and Allah knows what is in 
their hearts and will punish them accordingly, for nothing 
escapes Allah’s watch. Consequently, O Muhammad! Let Allah 
be sufficient for you in this regard, because He has perfect 
knowledge of their apparent and hidden affairs. This is why 
Allah said, 


iso turn aside from them (do not punish them)} 
meaning, do not punish them because of what is in their 
hearts. 



¥ 


ibut admonish thetn} means, advise them against the hypocrisy 
and evil that reside in their hearts, 

404*®^ j# fo¥ 

iand speak to them an effective word to reach their inner 


m 


At-Tabarani 11:373 
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selves} 


advise them, between you and them, using effective words that 
might benefit them. 


* 4.1 * ( > *r ^ ^> > »i 


464. VJe sent no Messenger, but to be obeyed by Allah's leave. 
If they, when they were unjust to themselves, had come to you 
and begged Allah’s forgiveness, and the Messenger had begged 
forgiveness for them, indeed, they would have found Allah All- 
Forgiving, Most Merciful.$ 

465. But no, by your Lord, they can have no faith, until they 
make you judge in all disputes between them, and find in 
themselves no resistance against your decisions, and accept 
(them) with full submission.} 


The Necessity of Obeying the Messenger ^ 

Allah said, 

^We sent no Messenger, but to be obeyed ^ meaning, obeying the 
Prophet was ordained for those to whom Allah sends the 
Prophet. Allah's statement, 


iby Allah's leave ^ means, “None shall obey, except by My leave,” 
according to Mujahid. 11 ^ This Ayah indicates that the Prophets 
are only obeyed by whomever Allah directs to obedience. In 
another Ayah , Allah said, 




iAnd Ailalt did indeed fulfill His promise to you when you 
were killing them (your enemy) with His permission ^ 


Ill 


At-Tabari 8:516 
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meaning, by His command, decree, will and because He 
granted you superiority over them. Allah’s statement, 

iA-k h &} 

4If they (hypocrites), when they had been unjust to themselves,} 

directs the sinners and evildoers, when they commit errors 
and mistakes, to come to the Messenger jg, so that they ask 
Allah for forgiveness in his presence and ask him to supplicate 
to Allah to forgive them. If they do this, Allah will forgive them 
and award them His mercy and pardon. This is why Allah 
said, 

4 they would have found Allah All-Forgiving (One Who forgives 
and accepts repentance), Most Merciful}. 


One Does not Become a Believer Unless He Refers to the 
Messenger for Judgment and Submits to his Decisions 

Allah said, 






4But no, by your Lord, they can have no faith, until they make 
you judge in all disputes between them,} 

Allah swears by His Glorious, Most Honorable Self, that no 
one shall attain faith until he refers to the Messenger jg for 
judgment in all matters. Thereafter, whatever the Messenger sg 
commands, is the plain truth that must be submitted to 
inwardly and outwardly. Allah said, 

<*tLp Cf. -4-5 p} 

iand find in themselves no resistance against your decisions, 
and accept (them) with full submission.} 

meaning: they adhere to your judgment, and thus do not feel 
any hesitation over your decision, and they submit to it 
inwardly and outwardly. They submit to the Prophet’s decision 
with total submission without any rejection, denial or dispute. 

Al-Bukhari recorded that Urwah said, “Az-Zubayr quarreled 
with a man about a stream which both of them used for 
irrigation. Allah’s Messenger said to Az-Zubayr, 
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iUJi ^ ! *4i3 li 

J! 

“O Zubayrl Irrigate 
(your garden) first, and 
then let the water flow 
to your neighbor. * 

The Ansari became 
angry and said, ‘O 
Allah’s Messenger! Is 
it because he is your 
cousin?’ On that, the 
face of Allah’s 
Messenger jg changed 
color (because of 
anger) and said, 

r ‘j^ 1 J\ gr'A J>- 

•iijU- y\ 

«Irrigate (your garden), 
O Zubayr, and then 
ivithhold the water until 
it reaches the zvalls (sur¬ 
rounding the palms). Then, release the water to your neighbor .» 

So, Allah’s Messenger sg gave Az-Zubayr his full right when the 
"V Ansari made him angry. Before that, Allah’s Messenger $g had 
given a generous judgment, beneficial for Az-Zubayr and the 
Ansari. Az-Zubayr said, ‘l think the following verse was revealed 
concerning that case, 

iBut no, by your Lord, they can have no faith, until they make 
you (O Muliammad jg ) judge in all disputes between 

them.y 


y assiiiK as 3gjisa ^ 

Jjj* $ iLjjiliiji 


•K f -?A •>. 


■S G31»—-ltrtil) 


J—^ CjO J f|p 'lUyl 


. -’J < ’ .:M -f. - 




Fath Al-B&ri 8 :103 
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Another Reason 


In his Tafsir ; Al-Hafiz Abu Ishaq Ibrahim bin ‘Abdur- 
Rahman bin Ibrahim bin Duhaym recorded that Damrah 
narrated that two men took their dispute to the Prophet 
and he gave a judgment to the benefit of whoever among them 
had the right. The person who lost the dispute said, “I do not 
agree.” The other person asked him, “What do you want then?” 
He said, “Let us go to Abu Bakr As-Siddiq.” They went to Abu 
Bakr and the person who won the dispute said, “We went to 
the Prophet gr with our dispute and he issued a decision in my 
favor.” Abu Bakr said, “Then the decision is that which the 
Messenger of Allah issued.” The person who lost the dispute 
still rejected the decision and said, “Let us go to TJmar bin Al- 
Khattab.” When they went to TJmar, the person who won the 
dispute said, “We took our dispute to the Prophet and he 
decided in my favor, but this man refused to submit to the 
decision.” TJmar bin Al-Khattab asked the second man and he 
concurred. ‘Umar went to his house and emerged from it 
holding aloft his sword. He struck the head of the man who 
rejected the Prophet’s decision with the sword and killed him. 
Consequently, Allah revealed, 

iBut no, by your Lord, they can have no faith} 


^ ftp pi (/)*- O&J U ljL» ^ 

p*>1 ^ ^ f *j fyfj 

-14*5 S; ri-f* 

-\r. jlC ^ r * 


466. And if We had ordered them (saying), "Kill yourselves 
(i.e. the innnocent ones kill the guilty ones) or leave your 
homes," very few of than would have done it; but if they had 
done what they were told, it would have been better for than, 
and would have strengthened their conviction 


Ad-Durr Al-Manthur 2:322. This narration is not authentic. Damrah 
was not a Companion. 
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467. And indeed We would then have bestowed upon them a 
great reward from Ourselves.} 

468. And indeed We would have guided than to the straight 
way.} 

469. And whoever obeys Allah and the Messenger, then they 
will be in the company of those on whom Allah has bestowed 
His grace, of the Prophets, the Siddiqiti, the martyrs, and the 
righteous. And how excellent these companions are!} 

470. Such is the bounty from Allah, and Allalt is sufficient as 
All-Knower.} 


Most People Disobey What They Are Ordered 

Allah states that even if the people were commanded to 
commit what they were prohibited from doing, most of them 
would not submit to this command, for their wicked nature is 
such that they dispute orders. Allah has complete knowledge 
of what has not occured, and how it would be if and when it 
did occur. This is why Allah said, 


4£^a \j&i &} 


4And if We had ordered them (saying), "Kill yourselves (i.e. 
the innnocent ones kill the guilty ones) } 

until the end of the Ayah. This is why Allah said, 

4*4 i vj b-j> U j$j} 


4but if they had done what they were told,} 

meaning, if they do what they were commanded and refrain 
from what they were prohibited, 

A'£ £. ■&} 


4it would have been better for than,} 
than disobeying the command and committing the prohibition, 

4 ^ &;} 


4and would have strengthened their conviction}, 
stronger Tasdiq (conviction of faith), according to As-Suddi. 

4Z: 
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iAnd indeed We should then have bestowed upon them from 
Ladunna) from Us, 


4A great reward), Paradise, 


4i>4^ 


4And indeed We should have guided them to the straight way. 4 
in this life and the Hereafter. 


Whoever Obeys Allah and His Messenger ^ Will Be 
Honored by Allah 


Allah then said, 

4(1:4^; iusii 


iAnd wlwever obeys Allah and the Messenger, then they will 
be in the company of those on whom Allah has bestowed His 
grace, of the Prophets, the Siddiqin, the martyrs, and the 
righteous. And how excellent these companions are!) 

Consequently, whosoever implements what Allah and His 
Messenger jg have commanded him and avoids what Allah and 
His Messenger sg have prohibited, then Allah will grant him a 
dwelling in the Residence of Honor. There, Allah will place him 
in the company of the Prophets, and those who are lesser in 
grade, the true believers, then the martyrs and then the 
righteous, who are righteous inwardly and outwardly. Allah 
then praised this company, 

44#J 4 s j' 


iAnd how excellent these companions are!) 

Al-Bukhari recorded that ‘A’ishah said, “I heard the 
Messenger of Allah sg saying, 




" ♦' <'* . Mi j i * 

jrt J?~ *! Ji 




«Every Prophet who falls ill is given the choice between this life 
and the Hereafter .» 

During the illness that preceded his death, his voice became 
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weak and I heard him saying, 


S; (*j?* ii' S;J' 


4'» the company of those on whom Allah has bestowed His 
grace, the Prophets, the true believers (Siddiqin), the martyrs 
and the righteous} 

I knew then that he was being given the choice. ” 111 Muslim 
recorded this tfadifft.* 2 * 

This Hadlth explains the meaning of another Hadlth; the 
Prophet said before his death; 


«0 Allah! In the Most High Company « three times, and he 
then died, may Allah’s best blessings be upon him.* 3 * 

The Reason Behind Revealing this Honorable Ayah 


Ibn Jarir recorded that Said bin Jubayr said, “An Ansari 
man came to the Messenger of Allah jg while feeling sad. The 
Prophet said to him, Why do I see you sad?’ He said, ‘O 
Allah’s Prophet! I was contemplating about something.’ The 
Prophet said, What is it?’ The Ansari said, We come to you 
day and night, looking at your face and sitting by you. 
Tomorrow, you will be raised with the Prophets, and we will not 
be able to see you.’ The Prophet jg did not say anything, but 
later Jibril came down to him with this Ayah, 




iAnd whoever obeys Allah and the Messenger then they will be 
in the company of those on whom Allah has bestowed His 
grace, of the Prophets}, 

and the Prophet jg sent the good news to the Ansari man.”* 4 ' 
This Hadith was narrated in Mursal form* 5 * from Masruq, 
Ikrimah, ‘Amir Ash-Sha*bi, Qatadah and Ar-Rabi‘ bin Anas. 
This is the version with the best chain of narrators. Abu Bakr 
bin Marduwyah recorded it with a different chain from ‘A’ishah, 

1,1 Fath Al-Bari 8:103. 

* 2 * Muslim 4:1893 
* 3 * Muslim 4:1894 
* 4 * At-Tabari 8:534 

* 5 * The chain of narration is missing the name of the Companion. 
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•£j}\j & Jj U - ^ 


# Whoever dies in this state will be with the Prophets, the 
truthful and martyrs on the Day of Resurrection, as long as - 
and he raised his finger - he is not disobedient to his 
parents, i'”* 1 * Only Ahmad recorded this Hadith. 

Greater news than this is in the authentic Hadith collected 
in the Sahih and Musnad compilations, in Mutawatir form, 
narrated by several Companions that the Messenger of Allah 
was asked about the person who loves a people, but his 
status is not close to theirs. The Messenger jg said, 

“'4-=*"' If cf 

‘One is with those whom he loves .» |2) 


Anas commented, “Muslims were never happier than with this 
Hadith.” In another narration, Anas said, “I love the Messenger 
of Allah, Abu Bakr and TJmar, and I hope that Allah will 
resurrect me with them, even though I did not perform actions 
similar to theirs.”* 31 Allah said, 

4afl fU Juft 


iSuch is the bounty from Allah > meaning, from Allah by His 
mercy, for it is He who made them suitable for this, not their 
good deeds. 

4*Qp gfr 


iand Allah is sufficient as All-Knower}, He knows those who 
deserve guidance and success. 


45 & & Ifct l oC- \/jL ip: 

'4 

sjfc lif. fzf $ olr $ '£ jjs 

4%6)4 0 f\ Ki & ^ 4 Js£ 


472. O l/ow who believe! Take your precautions, and either go 

*** Jami' Al-Masanid was-Sunan 10:77 
121 Al-Bukh&ri no. 6168, and Muslim 2640 
131 FathAl-Bdri 7:51 
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forth (on an expedition) in parties, or go forth all together.$ 

472. There is certainly among you he who would linger behind. 

If a misfortune befalls you, he says, "Indeed Allah has favored 
me in that I was not present among them.'"4 

473. But if a bounty comes to you from Allah, he would surely 
say - as if there had never been ties of affection between you 
and him, "Oh! I wish I had been with them; then I would have 
achieved a great success."} 

474. So fight those who trade the life of this world with the 
Hereafter, in the cause of Allah, and whoever fights in the 
cause of Allah, and is killed or gets victory, We shall bestow on 
him a great reward. > [1] 

The Necessity of Taking Necessary Precautions Against 
the Enemy 

Allah commands His faithful servants to take precautions 
against their enemies, by being prepared with the necessary 
weapons and supplies, and increasing the number of troops 
fighting in His cause. 

$in parties ^ means, group after group, party after party, and 
expedition after expedition. ‘Ali bin Talhah reported that Ibn 
‘Abbas said that, 

iand either go forth in parties ^ means, “In groups, expedition 
after expedition, 

i°r go forth all together means, all of you.^ 2] Similar was 
reported from Mujahid, ‘Ikrimah, As-Suddi, Qatadah, Ad- 

^ There is a difference of opinion over the statement translated here 
as; “those who trade the life of this world with the Hereafter.” It 
could mean; “sold the life of this world for the sake of the 
Hereafter”, or; “purchased the life of this world at the expense of 
the Hereafter.” So it is either an order for those of conviction to 
fight, or an order to those whose hearts waver in faith, who are 
quoted in the previous Ayah , to fight with sincerity, not for wordly 
matters. Most of the commentators see it as the first example. 

[2 ' At-Jabari 8:537 
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Dahhak, ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan and Khusayf 
Al-Jazari.' 1 ' 

Refraining from Joining Jihad is a Sign of Hypocrites 

Allah said, 

iim iP & si5> 

iThere is certainly among you he who zoould linger behind.} 

Mujahid and others said that this Ayah was revealed about 
the hypocrites.' 21 Muqatil bin Hayyan said that, 



4linger behind} means, stays behind and does not join Jihad. It 
is also possible that this person himself lingers behind, while 
luring others away from joining Jihad. For instance, ‘Abdullah 
bin Ubayy bin Salul, may Allah curse him, used to linger 
behind and lure other people to do the same and refrain from 
joining Jihad, as Ibn Jurayj and Ibn Jarir stated. This is why 
Allah said about the hypocrite, that when he lingers behind 
from Jihad, then: 

4lf a misfortune befalls you} death, martyrdom, or - by Allah’s 
wisdom - being defeated by the enemy, 

^ 'A jS 

4he says, "Indeed Allah has favored me that l was not present 
among them.”} 

meaning, since I did not join them in battle. Because he 
considers this one of Allah’s favors on him, unaware of the 
reward that he might have gained from enduring war or 
martyrdom, if he was killed. 

4But if a bounty comes to you from Allali} 
such as victory, triumph and booty, 


111 At-Tabari 8:537-538 
121 At-Tabari 8:538 
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•&. &S j$ olT 

t »*y 

4/ie would surely say - 
as if there had never 
been ties of affection be¬ 
tween you and him,} 

meaning, as if he was 
not a follower of your 
religion, 

jyti U" jfJ&} 
'jy 

4"Oh! I wish I had been 
with them; then I would 
have achieved a great 
success. 1 '} 

by being assigned a 
share of the booty 
and taking possession 
of that share. This is 
his ultimate aim and 
objective. 

The Encouragement to Participation in Jihad 

Allah then said, 

4&L ii» 




\yyj Ob a^>. 

a»- il>> 8 ° a i 

l jL y S> j\j oL*« a » 


4So fight} the believer with an aversion (to fighting), 
4^'i Qj&\ S£jt Sr$ it j> 

4f/tose who trade the life of this world with the Hereafter} 

referring to those sell their religion for the meager goods of the 
world, and they only do this because of their disbelief and lack 
of faith. Allah then said; 


ityf- 0 Sf~* Z& $ jSi!i it O-ul 4 cfij} 


iAnd whoever fights in the cause of Allah, and is killed or gets 
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victory, We shall bestow on him a great reward.$ 


meaning, whoever fights in the cause of Allah, whether he was 
killed or triumphant, he will earn an immense compensation 
and a great reward with Allah. The Two Sahihs recorded, 


jt (ji jj »jlaUuU 

^ (Jli i ^ y>~ ^ JJ I 


"Allah has guaranteed the Mujahid in His cause that He will 
either bring death to him, admitting into Paradise; or, He will 
help him return safely to his home with whatever reward and 
booty he gained.^ 1 ' 


u5; J—j lb o'i ^ !!‘ * * » H > jif J-l— j 'i 

Cfi & % alij ja 3 _^Uill jjTpli iji ^ 

itjjl 4 ojki SJ'j ji> j-JJ 4 Sjfij tjHil 

f v,:^ ^ ^ 5 , 


475. And what is wrong with you that you fight not in the 
cause of Allah, and for those weak, ill-treated and oppressed 
among men, women, and children, ivhose cry is: "Our Lord! 
Rescue us from this toivn whose people are oppressors; and 
raise for us from You one zoho will protect, and raise for us 
from You one who will help 

476. Those ivho believe, fight in the cause of Allah, and those 
who disbelieve, fight in the cause of the Tdghiit. So fight 
against the friends of Shay tan; ever feeble indeed is the plot of 
Shay tan.$ 


Encouraging Jihad to Defend the Oppressed 

Allah encouraged His believing servants to perform Jihad in 
His cause and to strive hard to save the oppressed Muslims in 
Makkah, men, women and children who were restless because 
of having to remain there. This is why Allah said, 


4 Ji * 4 j <1 


m 


Fath Al-Bari 6:253 and Muslim 3:1496 
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izohose cry is: "Our Lord! Rescue us from this town}, 
referring to Makkah. In a similar Ayah, Allah said, 


A -Jf 4k) oi »■& dt Si 


iAnd many a tmon, stronger than your town which has driven 
you out} 

Allah then describes this town, 


i§J> id 0* u S^j & id ot u S^j 


iwhose people are oppressors; and raise for us from You one 
who will protect, and raise for us from You one who will help} 


meaning, send protectors and helpers for us. Al-Bukhari 
recorded that Ibn ‘Abbas said, “I and my mother were from the 
oppressed (in Makkah).” 111 
Allah then said, 


j 4 J&fu ijUC y$i} 


iThose who believe, fight in the cause of Allah, and those who 
disbelieve, fight in the cause of the Taghiit.} 

Therefore, the believers fight in obedience to Allah and to 
gain His pleasure, while the disbelievers fight in obedience to 
Shaytan. Allah then encourages the believers to fight His 
enemies, 



iSo fight against the friends of Shaytan; ever feeble indeed is 
the plot of Shaytan}. 



m FathAl-Bciri 8:103 
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477. Have you not seen those who were told to hold back their 
hands (from fighting) and perform Salah and give Zakah , but 
when the fighting was ordained for them, behold! a section of 
them fear men as they fear Allah or even more. They say: "Our 
Lord! Why have You ordained for us fighting? Would that You 
granted us respite for a short period?” Say: "Short is the 
enjoyment of this world. The Hereafter is (far) better for him 
who fears Allah, and you shall not be dealt with unjustly even 
equal to the Fa til.$ 

478. "Wheresoever you may be, death will overtake you even if 
you are in fortresses built up strong and high!" And if some 
good reaches them, they say, "This is from Allah," but if some 
evil befalls them, they say, "This is from you." Say: "All 
things are from Allah," so what is wrong with these people tlwt 
they fail to understand any word?4 

479. Whatever of good reaches you, is from Allah, but 
whatever of evil befalls you, is from yourself. And We have sent 
you as a Messenger to mankind, and Allah is sufficient as a 
Witness 

The Wish that the Order for *Jihad be Delayed 

In the beginning of Islam, Muslims in Makkah were 
commanded to perform the prayer and pay some charity, so as 
to comfort the poor among them. They were also commanded 
to be forgiving and forbearing with the idolators and to observe 
patience with them at the time. However, they were eager and 
anticipating the time when they would be allowed to fight, so 
that they could punish their enemies. The situation at that 
time did not permit armed conflict for many reasons. For 
instance, Muslims were few at the time, compared to then- 
numerous enemies. The Muslims' city was a sacred one and 
the most honored area on the earth, and this is why the 
command to fight was not revealed in Makkah. Later on when 
the Muslims controlled a town of their own, Al-Madinah, and 
had strength, power and support, Jihdd was then legislated. 
Yet, when the command to fight was revealed, just as Muslims 
wished, some of them became weary and were very fearful of 
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facing the idolators in battle. 


iy A t# m & a % 'M 


4They say: "Our Lord! Why luwe You ordained for us 
fighting? Would that You had granted us respite for a short 
period?” } 


meaning, we wish that Jihad was delayed until a later time, 
because it means bloodshed, orphans and widows. In a similar 
Ayah, Allah said, 


g ^ vP ^ vji \p: djp j» 


iThose who believe say: "Why is not a Surah sent down (for 
us)? But when a decisive is sent down, and fighting is 
mentioned 


Ibn Abi Hatim recorded that Ibn ‘Abbas said that ‘Abdur- 
Rahman bin ‘Awf and several of his companions came to the 
Prophet jg while in Makkah and said, “O Allah’s Prophet! We 
were mighty when we were pagans, but when we embraced the 
faith, we became weak.” The Prophet jg said, 


i J:\z pji Ji« 


»l was commanded to pardon the people, so do not fight them .» 

When Allah transferred the Prophet jg to Al-Madlnah, He 
commanded him to fight (the idolators), but they (some 
Muslims) held back. So, Allah revealed the Ayah; 


iHave you not seen those who were told to hold back their 
hands V 1 ' 

This Hadlth was collected by An-Nasa’i and Al-Hakim. 121 
Allah’s statement, 


/ # 0 ' Jiff' M > " *!v 


4Say: "Short is the enjoyment of this world. The Hereafter is 
(far) better for him who fears Allfih,} 

means, the destination of the one who with Taqwa is better for 


111 At-Tabari 8:549 

An-Nasal in Al-Kubra. 6:325 and Al-Hakim 2 :307 
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iand you shall not be dealt with unjustly even equal to the 
Fahl.) 

for your good deeds. Rather, you will earn your full rewards 
for them. This promise directs the focus of believers away from 
this life and makes them eager for the Hereafter, all the while 
encouraging them to fight in Jihad. 


There is No Escaping Death 

Allah said, 


op'i pZZ m CJ) 


^1 Wheresoever you may be, death will overtake you even if you 
are in fortresses built up strong and high!) 

meaning, you shall certainly die and none of you shall ever 
escape death. Allah said, 


iWhatsooever is on it (the earth) will perish), 

iEveryone shall taste death), and, 

ftp £j) 

4And We granted not to any human being immortality before 
you). 

Therefore, every soul shall taste death and nothing can save 
any person from it, whether he performed Jihad or not. 
Everyone has an appointed time, and a limited term of life. 

In the illness that preceded his death, Khalid bin Al-Walld 
said, while in his bed, “I participated in so and so number of 
battles, and every part of my body sustained an injury due to 
a stab or a shot. Yet here I am, I die in my bed! Let not the 
eyes of the cowards ever taste sleep.” Allah’s statement, 

ieven if you are in fortresses built up strong and high!) 
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means, entrenched, fortified, high and towering. No caution or 
fortification can ever avert death. 


The Hypocrites Sense a Bad Omen Because of the 
Prophet m 

Allah said, 




iAnd if some good reaches them) meaning, fertile years and 
provision of fruits, produce, children, etc., as said by Ibn 
‘Abbas, Abu Al-‘Aliyah and As-Suddi. 


4 i>li $ ^ It •: 


ithey say, "This is from Allah,’’ but if some evil befalls them) 

drought, famine, shortages of fruits and produce, death that 
strikes their children or animals, and so forth, as Abu Al- 
‘Aliyah and As-Suddi stated. 


ithey say, "This is from you, "If 

meaning, because of you and because we followed you and 
embraced your religion. 

Allah said about the people of Fir'awn, 




Cej 


rr- y ol> *!•£* 


a i;ii i 






iBut whenever good came to them, they said: "Ours is this.” And 
if evil afflicted them, they ascribed it to evil omens connected with 
Musa and those with him.) 

Allah said, 

xy>»- (J* -J*' -J-r-i >>- o;U< <&) 


iAnd among mankind is he who worships Allah as it were 
upon the edge (i.e. in doubt)). 

The same is the statement uttered by the hypocrites, who 
embraced Islam outwardly, but disliked it inwardly. This is 
why when a calamity befell them, they attributed it to 
following the Prophet sg. Consequently, Allah revealed, 


** J; $ J»f 


iSay: "All things are from Allah,") 
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Allah’s statement that all things are from Him means, 
everything occurs by the decision and decree of Allah, and His 
decision shall come to pass for both the righteous and the 
wicked, the faithful and the disbelievers. Allah then said while 
addressing His Messenger j§, but refering to mankind in 
general, 

£—»• Cr* Z} 


^Whatever of good reaches you, is from Allah,$ 
meaning, of Allah’s bounty, favor, kindness and mercy. 

J %} 


iBut whatever of evil befalls you, is from yourself.}, meaning 
because of you and due to your actions. Similarly, Allah said, 


4 > jsf cj* c-fS tLj 


iAnd whatever of misfortune befalls you, it is because of what 
your hands have earned. And He pardons much 

As-Suddi, Al-Hasan Al-Basri, Ibn Jurayj and Ibn Zayd said 
that, 


ifrom yourself} means, because of your errors. Qatadah said 
that, 


iFrom yourself} means, as punishment for you, O son of 
Adam, because of your sins. Allah said, 

iAnd We have sent you as a Messenger to mankind,} 

so that you convey to them Allah’s commandments, what He 
likes and is pleased with, and what He dislikes and refuses. 

iand Allah is sufficient as a Witness.} that He has sent you. He is 
also Witness over you and them, having full knowledge in what 
you convey to them and the disbelief and rebellion with which 
they respond to the truth. 
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4S0. He who obeys the 
Messenger, has indeed 
obeyed Allah, but he 
who turns away, then 
We have not sent you as 
a watcher over them.} 
i81. They say: "We are 
obedient," but when 
they leave you, a section 
of them spends all night 
in planning other than 
what you say. But Allah 
records their nightly 
(plots). So turn aside from them (do not punish them), and put your 
trust in Allah. And Allah is Ever All-Sufficient as a Disposer of 
affairs.} 

Obeying the Messenger s& is Obeying Allah 

Allah states that whoever obeys His servant and Messenger, 
Muhammad jg, obeys Allah; and whoever disobeys him, 
disobeys Allah. Verily, whatever the Messenger jg utters is not 
of his own desire, but a revelation inspired to him. Ibn Abi 
Hatim recorded that Abu Hurayrah said that the Messenger of 
Allah jg$ said, 

oii juf Ifj i«iil uii liill £U»f ili 
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•Whoever obeys me, obeys Allah; and whoever disobeys me, 
disobeys Allah. Whoever obeys the Amir (leader, ruler), obeys 
me; and whoever disobeys the Amir, disobeys me. 

This Hadith was recorded in the Two Sahihs.' 2 ' Allah’s 
statement. 


p 0 c. cti-j' Uj d_j) yj} 


4But he who turns away, then We have not sent you as a 
watcher over them.} 


means, do not worry about him. Your job is only to convey, 
and whoever obeys you, he will acquire happiness and success 
and you will gain a similar reward to that he earns. As for the 
one who turns away from you, he will gain failure and loss 
and you will not carry a burden because of what he does. A 
Hadith states, 


Y) 'jJl 2 Y 2)1 lyj <• J-ij Jii 2)1 ^ 


«]Whoever obeys Allah and His Messenger, will acquire 
guidance; and whoever disobeys Allah and His Messenger, will 
only harm himself. 11,31 


The Foolishness of the Hypocrites 


Allah said, 


iThey say: “We are obedient,"}. Allah states that the hypocrites 
pretend to be loyal and obedient. 

Si IAh 


}but when they leave you}, meaning, when they depart and are 
no longer with you, 


4 Jyu ifji' jf- iiAlo 


section of them spends all night in planning other than what 


111 Ahmad 1:252 

121 Path Al-Bari 6:135 and Muslim 3:1466 
131 Muslim 2:594 
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you say). 

They plot at night among themselves for other than what 
they pretend when they are with you. Allah said, 

U 

4But Allah records their nightly (plots).) meaning, He has full 
knowledge of their plots and records it through His command 
to His scribes, the angels who are responsible for recording the 
actions of the servants. 

This is a threat from Allah, stating that He knows what the 
hypocrites try to hide, their plotting in the night to defy the 
Messenger and oppose him, even though they pretend to be 
loyal and obedient to him. Allah will certainly punish them for 
this conduct. In a similar Ayah, Allah said, 

iThey Qiypocrites) say: "We have believed in Allah and in the 
Messenger, and we obey,") 

until the end of the Ayah. Allah’s statement, 

)So turn aside from them) means, pardon them, be forbearing 
with them, do not punish them, do not expose them to the 
people and do not fear them. 


ia:td put your trust in Allah. And Allah is Ever All-Sufficient 
as a Disposer of affairs.) 


meaning, He is sufficient as Protector, Supporter and Helper 
for those who rely on Him and return to Him. 

V. Z& && & J3 1% % &L& 




482. Do they not then consider the Qur'an carefully? Had it 
been from other than Allah, they would surely, have found 
therein contradictions in abundance). 
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483. When there comes to them some matter touching (public) 
safety or fear, they make it known (among the people); if only 
they had referred it to the Messenger or to those charged with 
authority among them, the proper investigators ivould have 
understood it from them (directly). Had it not been for the grace 
and mercy of Allah upon you, you ivould have followed 
Shay tan, except a few of you .} 


The Qur’an is True 

Allah commands them to contemplate about the Qur’an and 
forbids them from ignoring it, or ignoring its wise meanings 
and eloquent words. Allah states that there are no 
inconsistencies, contradictions, conflicting statements or 
discrepancies in the Qur’an, because it is a revelation from the 
Most-Wise, Worthy of all praise. Therefore, the Qur’an is the 
truth coming from the Truth, Allah. This is why Allah said in 
another Ayah, 


4Do they not then think deeply in the Qur'an, or are their 
hearts locked up (from understanding it)?} Allah then said, 


j«- xs. &} 


4Had it been from other than Allah,} meaning, had it been 
fraudulent and made up, as the ignorant idolators and . 
hypocrites assert in their hearts, 

i&liX \j%$} 


4they would surely, have found therein contradictions}, 
discrepancies and inconsistencies, 

4?j£jZ=z>} 


4in abundance}. However, this Qur’an is free of shortcomings, 
and therefore, it is from Allah. Similarly, Allah describes those 
who are firmly grounded in knowledge, 

^ \uj JJ* * 4 * 

4We believe in it, all of it is from our Lord.}( 3:7) 
meaning, the Muhkam sections (entirely clear) and the 
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Mutashabih sections (not entirely clear) of the Qur’an are all 
true. So they understand the not entirely clear from the clear, 
and thus gain guidance. As for those in whose heart is the 
disease of hypocrisy, they understand the Mufykam from the 
Mutash&bih ; thus only gaining misguidance. Allah praised 
those who have knowledge and criticized the wicked. 

Imam Ahmad recorded that ‘Amr bin Shu‘ayb said that his 
father said that his grandfather said, “I and my brother were 
present in a gathering, which is more precious to me than red 
camels. My brother and I came and found that some of the 
leaders of the Companions of the Messenger of Allah were 
sitting close to a door of his. We did not like the idea of being 
separate from them, so we sat near the room. They then 
mentioned an Ayah and began disputing until they raised their 
voices. The Messenger of Allah was so angry that when he 
went out his face was red. He threw sand on them and said to 
them, 


dj ^ ikj jjL; p •>) c&\ 


1 Behold, O people! This is how the nations before you were 
destroyed, because of their disputing with their Prophets and 
their' contradicting parts of the Books with other parts. The 
Qur'an does not contradict itself. Rather, it testifies to the truth 
of itself. Therefore, whatever of it you have knowledge in, then 
implement it, and whatever you do not know of it, then refer it 
to those who have knowledge in 

Ahmad recorded that ‘Abdullah bin ‘Amr said, “I went to the 
Messenger of Allah jg one day. When we were sitting, two men 
disputed about an Ayah, and their voices became loud. The 
Prophet jg said, 


V&to j rji'&H 

« Verily, the nations before you were destroyed because of their 


m 


Ahmad 2 : IS 1 
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disagreetnents over the Book V 1 ' Muslim' 2 * and An-Nasa’i ' 3 ' 
recorded this Hadith. 

The Prohibition of Disclosing Unreliable and 
Uninvestigated News 

Allah caiH 

44 ^ ^ && 

4Whett there comes to them some matter touching (public) 
safety or fear, they make it known (among the people) 

chastising those who indulge in things before being sure of 
their truth, disclosing them, making them known and 
spreading their news, even though such news might not be 
true at all. In the introduction to his Sahih, Imam Muslim 
recorded that Abu Hurayrah said that the Prophet said, 

«Narrating everything one hears is sufficient to make a person a 
liar.* [4] 


This is the same narration collected by Abu Dawud in the 
section of Adab (manners) in his Sunan.' 5 ' In the Two Sahihs, 
it is recorded that Al-Mughlrah bin Shu‘bah said that the 
Messenger of Allah prohibited, “It was said,” and, “So-and-so 
said.”' 6 ' This Hadith refers to those who often convey the 
speech that people utter without investigating the reliability 
and truth of what he is disclosing. The Sahih also records, 




ji ^A>- 


^Whoever narrates a Hadith while knowing it is false, then he 
is one of the two liars (who invents and who spreads the 
/ie).»' 7 ' 

We should mention here the Hadith of TJmar bin Al-Khattab 
collected in the Two Sahihs. When Umar was informed that 

111 Ahmad 2:192 

' 2 ' Muslim 4:2053 

131 An-Nasal in Al-Kubni 5:33 

' 4 ' Muslim 1:10 

151 Abu Dawud 5:226 

' 6 ' Muslim: 5 and Abu Dawud : 4992 

' 7 ' Muslim 1:9 
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the Messenger of 
Allah divorced his 
wives, he came from 
his house, entered the 
Masjid and found the 
people talking about 
this news. He could 
not wait and went to 
the Prophet sg to ask 
him about what had 
truly happened, 
asking him, “Have 
you divorced your 
wives?” The Prophet 
M said, “No.” Umar 
said, “I said, Allahu 
A kb ar . . . ’ ’ and 
mentioned the rest of 
the Hadith. In the 
narration that Muslim 
collected, Umar said, 
“I asked, ‘Have you 
divorced them?’ He 
said, ‘No.’ So, I stood 
by the door of the 
Masjid and shouted 
with the loudest voice, The Messenger of Allah did not 
divorce his wives.’Then, this Ayah was revealed, 


J 


\>A"^ 

J) \y* J M o \ oj OJ JbC— 


vJj-5' Ji *> J j jb -it 'y-'^ 



jl gftf oi ^ »SlS> 
^1L!D •$ 


iWheti there comes to them some matter touching (public) 
safety or fear, they make it known (among the people), if only 
they had referred it to the Messenger or to those charged with 
authority among them, the proper investigators would have 
understood it from them (directly ).$> So 1 properly 
investigated that matter.” 111 


m 


Fath Al-Bari 9 :187 and Muslim 2 :1105 
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This Ayah refers to proper investigation, or extraction of 
matters from their proper resources. Allah’s statement, 


H4 


iyou would have followed Shaytdn except a few of you.) refers to 
the believers, as ‘Ali bin Abi Talhah reported from Ibn 
‘Abbas. 111 


U.& J-t vJiS2 iii JLc. ijuffib Jef-o ill—i o&l f ji' J_L. 

i. vJl *- i iii.v j* ulit JlSI liiij 

^ tiiS ^ & 

^1 ^ ill' Ujij f 1^4 >t '_£»o t^i 

jil j* jj-ll «_» <V .Il f jl 


<84. 77icn fight in the cause of Allah, you are not tasked (held 
responsible) except for yourself, and incite the believers (to fight 
along with you), it may be that Allah will restrain the evil 
might of the disbelievers. And Allah is Stronger in might and 
Stronger in punishing.) 

<85. lATiosoeuer intercedes for a good cause, will have Die 
reward thereof; and whosoever intercedes for an evil cause, will 
have a share in its burden. And Allah is Ever All-Able to do 
everything.) 

<86. When you are greeted with a greeting, greet in return 
with what is better than it, or (at least) return it equally. 
Certainly, Allah is Ever a Careful Account Taker of all things.) 

<87. Allah! None has the right to be worshipped but He. 
Surely, He will gather you together on the Day of Resurrection 
about which there is no doubt. And who is truer in statement 
than Allah?) 


Allah Commands His Messenger ^ to Perform Jihad 

Allah commands His servant and Messenger, Muhammad sfe, 
to himself fight in Jihad and not to be concerned about those 
who do not join Jihad. Hence Allah’s statement, 

m 


At-Tabari 8:575 
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iyou are not tasked (held responsible except far yourself,) 

Ibn Abi Hatim recorded that Abu Ishaq said, “I asked Al- 
Bara bin ‘Azib about a man who meets a hundred enemies 
and still fights them, would he be one of those referred to in 
Allah’s statement, 

it® U 


4And do not throw yourselves into destruction (by not 
spending your wealth in the cause of Allah))? 


He said, ‘Allah said to His Prophet, 





4Then fight in the cause of Allah, you are not tasked (iheld 
responsible) except far yourself, and incite the believers (to fight 
along with you)).” 


Imam Ahmad recorded Sulayman bin Dawud saying that 
Abu Bakr bin ‘Ayyash said that Abu Ishaq said, “I asked Al- 
Bara’, If a man attacks the lines of the idolators, would he be 
throwing himself to destruction?’ He said, ‘No because Allah 
has sent His Messenger jg and commanded him, 


4 > »</J * * f V 

^ ^ 4 »\ j 


)Then fight in the cause of Allah, you are not tasked (held 
responsible) except far yourself,) 

That Ayah is about spending [in Allah’s cause].”* 1 ' 

Inciting the Believers to Fight 

Allah said, 

jffob 


iand incite the believers) to fight, by encouraging them and 
strengthening their resolve in this regard. For instance, the 
Prophet m said to the believers at the battle of Badr, while 
organizing their lines, 


pr 'J\ \y 


111 Ahmad 4:281 
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uStand up and march forth to a Paradise, as wide as the 
heavens and Earth . o* 1 ’ 


There are many Hadiths that encourage Jihad. Al-Bukhari 
recorded that Abu Hurayrah said that the Messenger of Allah 
2§ said, 


otS” 10 l-i *j iolS'jJl ^lj f li I_J i « 3 )Ij * 

•A.J Jy’ ^ > Jrr" <_»? fr ^ 


‘Whoever believes in Allah and His Messenger, offers prayer, 
pays the Zakdh and fasts the month of Ramadan, will rightfully 
be granted Paradise by Allah, no matter whether he migrates in 
Allah’s cause or remains in the land ivhere he is bom. » 


The people said, ‘O Allah’s Messenger! Shall we acquaint the 
people with this good news?’ He said, 


US JS 14)1 i_s? «iil tijUi iSl* il>Jl j|l 

i&*Jl Jxij 2)1 li|i >Ui.il jZ 

foji, i ji 


*Paradise has one hundred grades which Allah has reserved for 
the Mujahidin who fight in His cause, the distance between 
each two grades is like the distance between the heaven and the 
Earth. So, when you ask Allah, ask for Al-Firdaws, which is 
the best and highest part of Paradise, above it is the Throne of 
the Most Beneficent (Allah) and from it originate the rivers of 
Paradise. »* 21 


There are various narrations for this Hadtth from TJbadah, 131 
Mu'adh,* 41 and Abu Ad-Darda’. Abu Sa*Td Al-Khudri narrated 
that the Messenger of Allah jg said, 


2 Jiij .ifi 


j m j *> ^Lj i IJj <bL ffj-f j fj* ! JLfcl C1 U» 


* 


«0 Abu Sa’td! Whoever accepts Allah as his Lord, Islam as his 

111 Muslim 3:1510 
* 2 ' Fath Al-Bari 6:14 
131 Tuhfat Al-Ahwadhi 7:237 
l 4 * Ibn Majah 2:1448 
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religion and Muhammad as the Prophet, then he would 
rightfully acquire Paradise .» 


Abu Said liked these words and said, “O Allah’s Messenger! 
Repeat them for me.” The Prophet sg repeated his words, then 
said. 


if?. ^ Lfj-UiJl <1*1 (fji C 


a^Vlj ? UUl 


“And (there is) another deed for which Allah raises the servant 
a hundred grades in Paradise, between each two grades is the 
distance betzveen heaven and Earth.* 


Abu Said said, “What is it, O Allah’s Messenger ?” He said, 
" 4 )' 

'‘Jihad in Allah's cause.* This Hadith was collected by 
Muslim.* 1 * 


Allah’s statement, 

JX ij£j J ii' 


iit may be that Allah will restrain the evil might of the 
disbelievers .> 

means, by your encouraging them to fight, their resolve will be 
strengthened to meet the enemy in battle, to defend Islam and 
its people and to endure and be patient against the enemy. 
Allah’s statement, 

jLs^j JlSI 

4And Allah is Stronger in might and Stronger in punishing > 

means, He is able over them in this life and the Hereafter, just 
as He said in another Ayah, 

v jjO jCjj lii tlli j!> 

4But if it had been Allah's will, He Himself could certainly 
have punished them (without you). But (He lets you fight) in 
order to test some of you with others > (47:4). 


111 Muslim 3:1501 




Interceding for a Good or an Evil Cause 

Allah said, 

i/., y z-' 

XSH JSi A*l4^ 

4W7iosoeyer intercedes for a good cause, will have the reward 
thereof;} 

meaning, whoever intercedes in a matter that produces good 
results, will acquire a share in that good. 

£'*} 

iAnd whosoever intercedes for an evil cause, will have a share 
in its burden.$ 

meaning, he will carry a burden due to what resulted from his 
intercession and intention. For instance, it is recorded in the 
Sahlh that the Prophet sg said, 

Li A—j 0l—J <i)l ^AOjJ il J 

'Intercede and you will gain a reward of it. Yet, Allah shall 
decide whatever He wills by the words of His Prophet. » I1J 

Mujahid bin Jabr said, “This Ayah was revealed about the 
intercession of people on behalf of each other.” 121 Allah then 
said, 

iAnd Allah is Ever Muqit over everything.} 

Ibn ‘Abbas, ‘Ata’, ‘Atiyah, Qatadah and Matar Al-Warraq said 


04 } 

iMuqit} means, “Watcher.” 131 Mujahid said that Muqit means, 
Witness’, and in another narration, ‘Able to do.’ 141 

Returning the Salam, With a Better Salam 

Allah said, 


111 Fath Al-Bari 3 :351 
121 At-Tabari 8:581 
131 At-Tabari 8:583 
|4) At-Tabari 8:583. 
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4W7ien you are greeted with a greeting, greet in return with 
what is better than it, or (at least) return it equally 


meaning, if the Muslim greets you with the Salam, then return 
the greeting with a better Salam, or at least equal to the 
Salam that was given. Therefore, the better Salam is 
recommended, while returning it equally is an obligation. 

Imam Ahmad recorded that Abu Raja’ Al-‘Utaridi said that 
Imran bin Husayn said that a man came to the Messenger of 
Allah s£ and said, “ As-Salamu 'Alaykum”. The Prophet 
returned the greeting, and after the man sat down he said, 
“Ten.” Another man came and said, “ As-Salamu ‘Alaykum wa 
RahmatuUah, O Allah’s Messenger.” The Prophet jg returned 
the greeting, and after the man sat down he said, “Twenty.” 
Then another man came and said, “ As-Salamu *Alaykum wa 
Rahmatullah wa Barakatuh." The Prophet returned the 
greeting, and after the man sat down he said, “Thirty. ” |1 ’ This 
is the narration recorded by Abu Dawud. At-Tirmidhi, An- 
Nasa’i and Al-Bazzar also recorded it. At-Tirmidhi said, “Hasan 
Gharib”. There are several other Hadiths on this subject from 
Abu Said, ‘Ali, and Sahl bin Hanlf.’ 21 When the Muslim is 
greeted with the full form of Salam, he is obliged to return the 
greeting equally. 

As for Ahl Adh-Dhimmah i3] the Salam should not be initiated 
nor should the greeting be added to when returning their 
greeting. Rather, as recorded in the Two Sahihs their greeting 
is returned to them equally. Ibn TJmar narrated that the 
Messenger of Allah jfe said, 


*. * 1*1 CJ * JJai ijJU I (J ykj 


«W/ien the Jews greet you, one of them would say, 'As-Samu 
'Alayka (death be unto you).' Therefore, say, TVa ‘Alayka (and 
the same to you 


I 1 * Ahmad 4:439 

Abu Dawud 5:379, Tuhfat Al-Ahwadhi 7:463, Kashf Al-Astar 2:418 
Non-Muslims under Muslim control. 

,4) Fath Al-B6ri 12:293 and Muslim 4:1706 
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In his Sahih, Muslim recorded that Abu Hurayrah said that 
the Messenger of Allah jg said, 


\i\J S^ji \ } \x: 


“Do not initiate greeting the Jews and Christians with the 
Saldm, and when you pass by them on a road, farce them to its 
narrowest path. 


Abu Dawud recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 


?£;uJ 5 ^1L1 \i\ jS 


“By He in Whose Hand is my soul! You will not enter Paradise 
until you believe, and you will not believe until you love each 
other. Should I direct you to an action that would direct you to 
love each other? Spread the Saldm among yourselves V 2 ^ 

Allah said, 


4S* “v 


4,Allah! none has the right to be worshipped but He} informing that 
He is singled out as the sole God of all creation. Allah then 
said, 


4*-^ v-j £j> jj ^ 

iSurely, He will gather you together on the Day of 
Resurrection about which there is no doubt.} 

swearing that He will gather the earlier and latter generations 
in one area, rewarding or punishing each person according to 
his or her actions. Allah said, 

jt s*j} 


4 And who is truer in statement than Allah?} meaning, no one 
utters more truthful statements than Allah, in His promise, 
warning, stories of the past and information of what is to come; 
there is no deity worthy of worship nor Lord except Him. 



111 Muslim 4:1707 
121 Abu Dawud 5:378 
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4S8. Then what is the matter with you that you are divided 
into two parties about the hypocrites? Allah has cast them back 
because of what they have earned. Do you want to guide him 
whom Allah has made to go astray? And he whom Allah has 
made to go astray, you zvill never find for him a way.} 

489. They wish that you reject faith, as they have rejected, and 
thus that you all become equal (like one another). So take not 
Awliya from than, till they emigrate in the way of Allah. But 
if they turn back, take (hold of) them and kill them wherever 
you find them, and take neither Awliya' nor helpers from 
them.} 

490. Except those who join a group, between you and whom 
there is a treaty (of peace), or those who approach you with 
their breasts restraining from fighting you as well as fighting 
their own people. Had Allah willed, indeed He would have 
given them power over you, and they would have fought you. 
So, if they withdraw from you, and fight not against you, and 
offer you peace, then Allah has made no way for you against 
them.} 

491. You will find others that wish to have security from you 
and security from their people. Every time they are sent back to 
Fihiali, they yield thereto. If they withdraw not from you, nor 
offer you peace, nor restrain their hands, take (l J °ld of) them 
and kill than wherever you Thaqiftumiihum. In their case, We 
have provided you with a clear warrant against them.} 
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Censuring the Companions for Disagreeing over the 
Hypocrites who Returned to Al-Madinah Before Uhud 

Allah criticizes the believers for disagreeing over the 
hypocrites. There are conflicting opinions over the reason 
behind revealing this Ayah. 

Imam Ahmad recorded that Zayd bin Thabit said that 
Messenger of Allah sg marched towards Uhud. However, some 
people who accompanied him went back to Al-Madinah, and 
the Companions of the Messenger of Allah divided into two 
groups concerning them, one saying they should be killed and 
the other objecting. Allah sent down, 


iThert what is the matter with you that you are divided into 
two parties about the hypocrites?} 

The Messenger of Allah jg said, 




11 She (Al-Madinah) is Taybah, and she expels filth, just as the 
billow expels rust from iron .»' 11 The Two Sahihs also 
recorded this Hadith . |2] 

Al-‘Awfi reported that Ibn ‘Abbas said that the Ayah was 
revealed about some people in Makkah who said they 
embraced Islam, yet they gave their support to the idolators. 
One time, theses people went out of Makkah to fulfill some 
needs and said to each other, “If we meet the Companions of 
Muhammad, there will be no harm for us from their side.” 
When the believers got news that these people went out of 
Makkah, some of them said, “Let us march to these cowards 
and kill them, because they support your enemy against you.” 
However, another group from the believers said, “Glory be to 
Allah! Do you kill a people who say as you have said, just 
because they did not perform Hijrah or leave their land? Is it 
allowed to shed their blood and confiscate their money in this 
case?” So they divided to two groups, while the Messenger jg 
was with them, and did not prohibit either group from 


1,1 Ahmad 5:184 

121 Fath Al-Bari 4:115 and Muslim 2 :1007 
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reiterating their argument. Thereafter, Allah revealed, 

<&i 4 # O* 

iThen what is the matter with you that you are divided into two 
parties about the hypocrites? Ibn Abi Hatim recorded this 
Hadith. 

Allah said, c 

4Allah has cast them back because of what they have earned.} 

meaning, He made them revert to, and fall into error. Ibn 
‘Abbas said that, 

iArkasahum} means, ‘cast them’ . ,2) Allah’s statement, 


4because of what they have earned} means, because of their 
defiance and disobedience to the Messenger and following 
falsehood. 




4Do you want to guide him whom Allah has made to go 
astray? And he whom Allah has made to go astray, you ivill 
never find for him a way.} 

meaning, there will be no path for him, or way to guidance. 
Allah’s statement, 

(S OjyiSS jj \t>j} 


4They wish that you reject faith, as they have rejected, and 
thus that you all become equal.} 


means, they wish that you fall into misguidance, so that you 
and they are equal in that regard. This is because of their 
extreme enmity and hatred for you. Therefore, Allah said, 


4$ji> oji 4 prl 


^ At-Tabari 9:10. As was mentioned earlier, the narrations from Al- 
'Awfi are not authentic. 

121 At-Tabari 9:15 



iSo take not Awliyd' from them, till they emigrate in the way 
of Allah. But if they turn back,} 

if they abandon Hijrah, as Al-‘Awfi reported from Ibn ‘Abbas.* 1 ’ 
As-Suddi said that this part of the Ayah means, “If they make 
their disbelief public.” 

Combatants and Noncombatants 

Allah excluded some people; 

£& pz £ ^ 

iExcept tlwse who join a group, between you and whom there 
is a treaty (of peace), ^ 

meaning, except those who join and take refuge with a people 
with whom you have a pact of peace, or people of Dhimmah, 
then treat them as you treat the people with whom you have 
peace. This is the saying of As-Suddi, Ibn Zayd and Ibn 
Jarir ,* 2 * 

In his Sahih, Al-Bukhari recorded the story of the treaty of 
Al-Hudaybiyyah, where it was mentioned that whoever liked to 
have peace with Quraysh and conduct a pact with them, then 
they were allowed. Those who liked to have peace with 
Muhammad % and his Companions and enter a pact with 
them were allowed. 13 * It was reported that Ibn ‘Abbas said that 
this Ayah was later abrogated by Allah’s statement, 

iThen when the Sacred Months have passed, kill the idolators 
wherever you find them} 14 * 

Allah said, 

ior those who approach you with their breasts restraining} 

referring to another type of people covered by the exclusion 
from fighting. They are those who approach the Muslims with 

m At-Tabari 9:17 
* 2 ' At-Tabari 9:19 

* 3 * Fath Al-Bari 5:388 and Ahmad 4:325 
* 4 * At-Tabari 9:18 
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hesitation in their hearts because of their aversion to fighting 
the Muslims. They do not have the heart to fight with the 
Muslims against their own people. Therefore, they are neither 
with nor against Muslims. 

iif its 


iHad Allah willed, indeed He zvould have given them power 
over you, and they would have fought you .} 

meaning, it is from Allah’s mercy that He has stopped them 
from fighting you. 




iSo, if they withdraw from you, and fight not against you, and 
offer you peace,$ 

meaning, they revert to peace, 

pn'* & iif ffo. fj} 


ithen Allah has opened no way for you against them}, you do not 
have the right to kill them, as long as they take this position. 

This was the position of Banu Hashim (the tribe of the 
Prophet jg), such as Al-‘Abbas, who accompanied the idolators 
in the battle of Badr, for they joined the battle with great 
hesitation. This is why the Prophet commanded that Al- 
‘Abbas not be killed, but only captured. Allah’s statement, 


£t;s oi &£ uy 


iYou will find others that wish to have security from you and 
security from their people.} 

refers to a type of people who on the surface appear to be like 
the type we just mentioned. However, the intention of each 
type is different, for the latter are hypocrites. They pretend to 
be Muslims with the Prophet sgjj and his Companions, so that 
they could attain safety with the Muslims for their blood, 
property and families. However, they support the idolators in 
secret and worship what they worship, so that they are at 
peace with them also. These people have secretly sided with the 
idolators, just as Allah described them, 

}But when they are alone with their Shayatin, they say: "Truly, we 
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are with you/'}. 

In this Ayah , Allah 
said, 

Ji 14 j £ yt 

Wj' 

4 Euery ti?ne they are 
sent back to Fitnah, they 
yield thereto.} 
meaning, they dwell 
in Fitnah. As-Suddi 
said that the Fitnah 
mentioned here refers 
to Shirk J 1 * Ibn Jarir 
recorded that 
Mujahid said that the 
Ayah was revealed 
about a group from 
Makkah who used to 
go to the Prophet 
[in Al-Madlnah] 
pretending to be 
Muslims. However, 
when they went back 
to Quraysh, they 
reverted to worshipping idols. They wanted to be at peace with 
both sides. Allah commanded they should be fought against, 
unless they withdraw from combat and resort to peace.* 2 * This 
is why Allah said, 

p & 

ilf they withdraw not from you, nor offer you peace} 
meaning, revert to peaceful and complacent behavior, 

inor restrain their hands} refrain from fighting you, 


^ 1mm 


\r 




% 




la “' fc * . * * v . < 





1ij. 







111 At-Tabari 9:28 
121 At-Tabari 9:27 
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itake (hold of) them}, capture them, 


iand kilt them wherever you Thaqiftumiihum.}, 
wherever you find them, 

i\<J & p QZ 

iltt their case, We have provided you with a clear warrant against 
them}, meaning an unequivocal and plain warrant. 

)4j J.f& litji Ji» & ^ iljji Jii *1 6j} 

& P £ oi 4 A ^ 

f* ot ^ ai; ^ ZsZ 

sH—* ^^4- <y o^» -*ui di 

64^ >—LJS JiL; ^ 11^ it ^ ‘it & 

lilj £3; *& it ^ 


«-. \S> s? 

* ‘ •*’— - 


492. It is not for a believer to kill a believer except by mistake; 
and whosoever kills a believer by mistake, he must set free a 
believing slave and submit compensation (blood money) to the 
deceased's family unless they remit it. If the deceased belonged 
to a people at war with you and he was a believer, the freeing of 
a believing slave (is prescribed); and if he belonged to a people 
with whom you have a treaty of mutual alliance, then 
compensation (blood money) must be paid to his family, and a 
believing slave must be freed. And ivhoso finds this beyond his 
means, he must fast for two consecutive months in order to seek 
repentance from Allah. And Allah is Ever All-Knowing, All- 
Wise.} 

493. And whoever kills a believer intentionally, his recompense 
is Hell to abide therein; and the wrath and the curse of Allah 
are upon him, and a great punishment is prepared for him.} 


The Ruling Concerning Killing a Believer by Mistake 

Allah states that the believer is not allowed to kill his 
believing brother under any circumstances. In the Two SahOts, 
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it is recorded that Ibn Mas'lld said that the Messenger of Allah 
a@ said, 


1 ^ Vj aJJ 'j jt . I f JLj p j a 

a 4pL>vlJ (JjtLoJl OjJ djtjlj i L I 


a 77ie Wood o/ <i Muslim who testifies that there is no deity 
worthy of worship except Allah and that I am the Messenger of 
Allah, is sacred, except in three instances. (They are:) life for 
life, the married adulterer, and whoever reverts from the 
religion and abandons the Jamd'ah (community of the faithful 
believers). » 1 ' 1 


When one commits any of these three offenses, it is not up 
to ordinary citizens to kill him or her, because this is the 
responsibility of the Muslim Leader or his deputy. Allah 
said, 


4 except by mistake}. There is a difference of opinion concerning 
the reason behind revealing this part of the Ayah. Mujahid and 
others said that it was revealed about ‘Ayyash bin Abi RabTah, 
Abu Jahl’s half brother, from his mother’s side, Asma’ bint 
Makhrabah. ‘Ayyash killed a man called Al-Harith bin YazTd Al- 
‘Amiri, out of revenge for torturing him and his brother because 
of their Islam. That man later embraced Islam and performed 
Hijrah, but ‘Ayyash did not know this fact. On the Day of the 
Makkan conquest, ‘Ayyash saw that man and thought that he 
was still a disbeliever, so he attacked and killed him. Later, 
Allah sent down this Ayah J 2 * 

‘Abdur-Rahman bin Zayd bin Aslam said that this Ayah was 
revealed about Abu Ad-Darda’ because he killed a man after 
he embraced the faith, just as Abu Ad-Darda’ held the sword 
above him. When this matter was conveyed to the Messenger 
of Allah jg, Abu Ad-Darda’ said, “He only said that to avert 
death.” The Prophet said to him, 

jt- cult 

^ Fath Al-Bari 12 :209 and Muslim 3 :1302 
121 At-Tabari 9:32 
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o Have you opened his heart? The basis for this story is in 
the Sahih , but it is not about Abu Ad-Darda’. 

Allah said, 



iatid whosoever kills a believer by mistake, he must set free a 
believing slave and submit compensation (blood money) to the 
deceased's family} 

thus, ordaining two requirements for murder by mistake. The 
first requirement is the Kaffarah (fine) for the great sin that 
has been committed, even if it was a mistake. The Kaffarah is 
to free a Muslim slave, not a non-Muslim slave. 

Imam Ahmad recorded that a man from the Ansar said that 
he brought a slave and said, “O Messenger of Allah! I have to 
free a believing slave, so if you see that this slave is a believer, 
I will free her.” The Messenger of Allah asked her, 

Vi ^1 V M 

“Do you testify that there is no deity worthy of worship except 
Allah?* 

She said, “Yes.” He asked her, 

JJ’' 

«Do you testify that I am the Messenger of Allah?* 

She said, “Yes.” He asked, 

^Jl Jbu ■ t " II■ P 

“Do you believe in Resurrection after death?* She said, “Yes.” 
The Prophet jfe said, 

C I ^ 5*1 11 

’‘Then free her .» |21 This is an authentic chain of narration, 
and not knowing the name of the Ansari Companion does 
not lessen its authenticity. Allah’s statement, 


1,1 At-Tabari 9:34 
121 Ahmad 3:451 
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$and submit compensation (blood money) to the deceased's 
family} 

is the second obligation which involves the killer and the 
family of the deceased, who will receive blood money as 
compensation for their loss. The compensation is only 
obligatory for the one who possesses one of five; as Imam 
Ahmad, and the Surtan compilers recorded from Ibn Mas*ud. 
He said; “Allah’s Messenger jg determined that the Diyah 
(blood money) for unintentional murder is twenty camels which 
entered their fourth year, twenty camels which entered their 
fifth year, twenty camels which entered their second year, and 
twenty camels which entered their third year.” 111 

This is the wording of An-Nasa’I. This Diyah is required from 
the elders of the killer’s tribe, not from his own money. 

In the Two Sahlhs , it is recorded that Abu Hurayrah said, 
“Two women from Hudhayl quarreled and one of them threw a 
stone at the other and killed her and her unborn fetus. They 
disputed before the Messenger of Allah and he decided that 
the Diyah of the fetus should be to free a male or a female 
slave. He also decided that the Diyah of the deceased is 
required from the elders of the killer’s tribe.” 121 

This Hadlth indicates that in the case of what appears to be 
intentional murder, the Diyah is the same as that for killing 
by virtual mistake. The former type requires three types of 
Diyah , just like intentional murder, because it is somewhat 
similar to intentional murder. 

Al-Bukhari recorded in his SahUi that ‘Abdullah bin TJmar 
said, “The Messenger of Allah sent Khalid bin Al-Walld to 
Banu Jadhlmah and he called them to Islam, but they did not 
know how to say, We became Muslims.’ They started saying, 

‘ Saba f na, Saba’na (we became Sabians). Khalid started killing 
them, and when this news was conveyed to the Messenger of 
Allah he raised his hands and said, 

UL* id} VjS J| 

«0 Allah! I declare my innocence before You of what Khalid 

An-Nasat no. 4799, Ahmad 1:384, Abu Dawud no, 4545, At- 

Tirmidhi no. 1386, and Ibn Majah no. 3631 . 

121 Fath Al-Bari 12 :263 and Muslim 3 :1309 
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did. «'» 


The Messenger sent ‘Ali to pay the Diyah of those who were 
killed and to compensate for the property that was destroyed, 
to the extent of replacing the dog’s bowl. This Hadlth indicates 
that the mistake of the Leader or his deputy (Khalid in this 
case) is paid from the Muslim Treasury. 

Allah said, 

4y& a %} 


iunless they remit it}, meaning, the Diyah must be delivered to 
the family of the deceased, unless they forfeit their right, in 
which case the Diyah does not become necessary. Allah’s 
statement, 



ilf the deceased belonged to a people at war with you and he 
was a believer, the freeing of a believing slave (is prescribed);} 

means, if the murdered person was a believer, yet his family 
were combatant disbelievers, then they will receive no Diyah. 
In this case, the murderer only has to free a believing slave. 
Allah’s statement, 




oi 




4 # 


}and if he belonged to a people with whom you have a treaty of 
mutual alliance,} 


meaning, if the family of the deceased were from Ahl Adh- 
Dhimmah or with whom there is a peace treaty, then they 
deserve his Diyah; full Diyah if the deceased was a believer, in 
which case the killer is required to free a believing slave also. 

>o ir-*} 


}And whoso finds this beyond his means, he must fast for two 
consecutive months} 

without breaking the fast (in the days of) the two months. If 
he breaks the fast without justification, i.e. illness, 
menstruation, post-natal bleeding, then he has to start all over 
again. Allah’s statement, 


m 


Path Al-Bari 7:653 
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<$to seek repentance from Allah. And Allah is Ever All- 
Knowing, All-Wise.} 

means, this is how the one who kills by mistake can repent, he 
fasts two consecutive months if he does not find a slave to free. 

ll-£ & £&} 


4And Allah is Ever All-Knowing, All-Wise}, we mentioned the 
explanation of this before. 


Warning Against Intentional Murder 

After Allah mentioned the ruling of unintentional murder, He 
mentioned the ruling for intentional murder. Allah said, 

IvS- "A \ ' l> \ 


$Artd whoever kills a believer intentionally > 

This Ayah carries a stem warning and promise for those 
who commit so grave a sin that it is mentioned along with 
Shirk in several Ayat of Allah's Book. For instance, in Surat Al - 
Furqan , Allah said, 


*$1 S pi 






iAnd those who invoke not any other god along with Allah, 
nor kill such person as Allah has forbidden, except for just 
cause}. 


Allah said, 

i&l . H -0 $ ££ 6 & $} 


4Say: "Come, I will recite what your Lord has prohibited you 
from: Join not anything in worship with Him.} [6:151]. 

There are many Ayat and Hadlths that prohibit murder. In 
the Two Sahihs, it is recorded that Ibn Mas'ud said that the 
Messenger of Allah jg said, 

uUjJI olldil ^V 'j *.lljl Jjb 

iBIood offenses are the first disputes to be judged betweeti the 
people on the Day of Resurrection V 1 ’ 

111 Fath Al-Bari 11:402 and Muslim 3:1304 



In a Hadith that Abu Dawud recorded, TJbadah bin As-Samit 
states that the Messenger of Allah said, 

C\'j^ US w/LS?! ISU iUl^ US jU U UuU JljJ 

«77ie believer will remain unburdened in righteousness as long 
as he does not shed prohibited blood. When he sheds forbidden 
blood, he will become burdened 

Another Hadith, states, 

t » * * ' *-• . '* * • \ * * *' 

•jX- 4 j Ujjul (JIjjJd 


"The destruction of this earthly life is less significant before 
Allalt than killing a Muslim man (or woman ).»' 2 ’ 


Will the Repentance of those who Commit Intentional 
Murder, be Accepted? 

Ibn ‘Abbas held the view that the repentance of one who 
intentionally murders a believer, will not be accepted. Al- 
Bukhari recorded that Ibn Jubayr said, “The people of 
knowledge of Al-Kufah differed on this subject, I traveled to 
Ibn ‘Abbas to ask him about it. He said, This Ayah, 

jii; 

iAnd whoever kills a believer intentionally, his recompense is 
Hell » 

was the last revealed (on this subject] and nothing abrogated 
it.’"* 3 * Muslim and An-Nasa’i ^ also recorded it. However, 
the majority of scholars of the earlier and later generations 
said that the killer’s repentance can be accepted. If he repents, 
and goes back to Allah humbly, submissively, and performing 
righteous deeds, then Allah will change his evil deeds into 
good deeds and compensate the deceased for his loss by 
rewarding him for his suffering. Allah said, 


^ Abu Dawud no. 4270, Jami‘ Al-Masantd was-Sunan 7:143 

121 Tuhfat Al-Ahwadhi 4:652 

|3) FathAl-Bari 8:106 

t 4 * Muslim 4:2318 

151 An-Nasal in Al-Kubrd 6:326 


Surah 4. An-Nisa (Pat±5} 


549 


4-A»d f/iose u)/io invoke not any other god along with Allah}, until, 

J-rO <>* 


4 Except those who repent and believe, and do righteous deeds}. 

The Ayah we just mentioned should not be considered 
abrogated or only applicable to the disbelievers [who become 
Muslim], for this contradicts the general, encompassing 
indications of the Ayah and requires evidence to support it. 
Allah knows best. 

Allah said, 


4j~j oj 'i p ( . /A & 


iSay: "O My servants who have transgressed against 
themselves! Despair not of the mercy of Allah}. 

This Ayah is general, covering all types of sins, including 
Kufr, Shirk, doubt, hypocrisy, murder, sin, and so forth. 
Therefore, everyone who repents sincerely from any of these 
errors, then Allah will forgive him. Allah said, 




iVerily, Allah Jbrgives not that partners should be set up with 
Him (in worship), but He forgives except that (anything else) to 
whom He wills}. 

This Ayah is general and includes every sin except Shirk, 
and it has been mentioned in this Surah, both after this Ayah 
and before it, in order to encourage hope in Allah, and Allah 
knows best. It is confirmed in the Two Sahihs, that an Israeli 
killed one hundred people then he asked a scholar, “Is it 
possible for me to repent?” So he replied, “What is there that 
would prevent you from repentance?” So he told him to go to 
another land where Allah was worshipped. He began to 
emigrate to it but died on the way, and the angel of mercy was 
the one to take him. 11 ' Although this Hadith is about sin 
Israeli, it is even more suitable for the Muslim community that 
their repentance be accepted. Indeed, Allah relieved Muslims 


m 


Fath Al-Bari 6:591 and Muslim 4:2118 
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from the burdens and restrictions that were placed on the 
Jews, and He sent our Prophet jg with the easy Hanifiyyah 
way (Islamic Monotheism). 

As for the honorable Ayah, 

4uiJc* l—J-£ij < j * j } 


iAnd whoever kills a believer intentionally}, Abu Hurayrah and 
several among the Salaf said that this is his punishment, if 
Allah decides to punish him. And this is the case with every 
threat that is issued for every sin. For instance, there could be 
good deeds that this person has done that would prevent him 
from being punished for that, and Allah knows best. Even if the 
murderer inevitably enters the Fire - as Ibn ‘Abbas stated 
because his repentance was not accepted, or he did not have 
good deeds to save him, he will not remain there for eternity, 
but only for a long time. There are Mutawatir Hadiths stating 
that the Messenger of Allah said, 


bi & $ Sji* J ^ Ifi A & 


^Whoever has the least speck of faith in his heart shall 
ultimately depart the Fire. »• 11 


i 'tj j 'j| i£'» ^k} 

\Itji ^Lill 

if <£>« ptmfr 'if ^ d&r 

4 . ^ 


494. O you who believe! Wlten you go (to fight) in the cause of 
Allah, verify (the truth), and say not to anyone wlto greets 
you: "You are not a believer;" seeking the perishable goods of 
the worldly life. There is much more benefit with Allah. Even 
as he is now, so were you yourselves before, till Allah confined 
on you His Favors, therefore, be cautious in discrimination. 
Allah is Ever Well-Aware of what you do.} 


Greeting with the Salam is a Sign of Islam 

Imam Ahmad recorded that ‘Ikrimah said that Ibn ‘Abbas 

f 1 * Al-Bukhari no. 44, 7509 and At-Tirmidhi no. 2598. 



Surah 4. An-Nisa (Part-5) 


551 


said, “A man from Bani Sulaym, who was tending a flock of 
sheep, passed by some of the Companions of the Prophet sg 
and said Salam to them. They said (to each other), *He only said 
Salam to protect himself from us.’ Then they attacked him and 
killed him. They brought his sheep to the Prophet and this 
Ayah was revealed, 

HP r. 


40 you who believe!}, until the end of the Ayah .” 111 At-Tirmidhi 
recorded this in his (chapter on) Tafslr, and said, “This Hadith 
is Hasan, and it is also reported from Usamah bin Zayd .”’ 21 Al- 
Hakim also recorded it and said, “Its chain is Sahih, but they 
did not collect it.” 13 ’ Al-Bukhari recorded that Ibn ‘Abbas 
commented; 


H^y 1 'j 'Ij} 


4and say not to anyone who greets you: "You are not a 
believer;"}, 


“A man was tending his sheep and the Muslims caught up 
with him. He said, 'As-Salamu ‘Alaykum.’ However, they killed 
him and took his sheep. Allah revealed the Ayah; 




• s" K 


&& lx 'f&x 0 -a \yp % 


4And say not to anyone who greets you: "You are not a 
believer; seeking the perishable goods of the worldly life}.” 

Ibn ‘Abbas said; “The goods of this world were those sheep.” 
And he recited, 


4Peace} w 

Imam Ahmad recorded that Al-Qa‘qa‘ bin Abdullah bin Abi 
Hadrad narrated that his father ‘Abdullah bin Abi Hadrad 
said, “The Messenger of Allah 5 ^ sent us to (the area of) Idam. I 
rode out with a group of Muslims that included Abu Qatadah, 

m Ahmad 1:272 
121 Tuhfat Al-Ahwadhi 8:386 
131 Al-Hakim 2 :235 
141 Fath Al-Bari 8:107. 
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Al-Harith bin Rabl and Muhallam bin Juthamah bin Qays. We 
continued on until we reached the area of Idam, where ‘Amr 
bin Al-Adbat Al-Ashjal passed by us on his camel. When he 
passed by us he said Scilcim to us, and we did not attack him. 
Because of some previous problems with him, Muhallam bin 
Juthamah killed him and took his camel. When we went back 
to the Messenger of Allah jg and told him what had happened, 
a part of the Qur’an was revealed about us, 

4 'H !Pi ^3 

40 you who believe! When you go (to fight) in the cause of Allah K 
until, 


4 



> 


iWell-Aivare Only Ahmad recorded this Hadtth. 111 
Al-Bukhari recorded that Ibn ‘Abbas said that the 
Messenger of Allah said to Al-Miqdad, 


,-clLy j ^ j jlS" Ijl® 


“Yow killed a believing man who hid his faith ivith disbelieving 
people, after he had announced his faith to you. Remember that 
you used to hide your faith in Makkah before .» 

Al-Bukhari recorded this shorter version without a complete 
chain of narrators.^ However a longer version with a 
connected chain of narrators has also been recorded. Al-Hafiz 
Abu Bakr Al-Bazzar recorded that Ibn ‘Abbas said, “The 
Messenger of Allah sent a military expedition under the 
authority of Al-Miqdad bin Al-Aswad and when they reached 
the designated area, they found the people had dispersed. 
However, a man with a lot of wealth did not leave and said, ‘I 
bear witness that there is no deity worthy of worship except 
Allah.’ Yet, Al-Miqdad killed him, and a man said to him, You 
killed a man after he proclaimed: “There is no deity worthy of 
worship except Allah. By Allah I will mention what you did to 
the Prophet s^.’ When they went back to the Messenger of 


^ Ahmad 6:11. This narration is not authentic. 
Al-Bukhari no. 6866. 
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Allah, they said, ‘O Messenger of Allah! Al-Miqdad killed a man 
who testified that there is no deity worthy of worship except 
Allah.’ He said, 


% ilJ iiil Ml ijl M :Jyj VJrj ciiil IjlJlL U oliiJl J l_^il» 


5il Ml ill 


«Summon Al-Miqdad before me. O Miqdad! Did you kill a 
man who proclaimed, "There is no deity worthy of worship 
except Allah?" What woidd you do when you face, "There is no 
deity worthy of worship except Allah tomorrow ?"» 

Allah then revealed; 


, ^= = Df\ 2^ 







<0 you who believe! When you go (to fight) in the cause of 
Allah, verify (the truth), and say not to anyone ivho greets 
you: "You are not a believer;’’ seeking tlte perishable goods of 
the worldly life. There are much more profits and booties with 
Allah. Even as he is noiv, so were you yourselves before till 
Allah conferred on you His Favors, therefore, be cautious in 
discrimination}. 


The Messenger of Allah jg said to Al-Miqdad, 

c-il ois JjJiio idiii <oUjI jUS <OLLl Jf) 'o\S> 

* J , ' ' , , | * 
wJOLajl 


«He was a believing man who hid his faith among disbelieving 
people, and Ite announced his faith to you, but you killed him, 
although you used to hide your faith before, in Makkalt .*” |1 ' 
Allah’s statement, 


iThere is much more benefit with Allah.} 

means, better than what you desired of worldly possessions 
which made you kill the one who greeted you with the Salam 


m 


Majma' Az-Zawa’id 7:9 
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above. Allah said, 


_ Tafsir Ibn Kathir 

and pronounced his 
faith to you. Yet, you 
ignored all this and 
accused him of 
hypocrisy, to acquire 
the gains of this life. 
However, the pure 
wealth with Allah is 
far better than what 
you acquired. 

Allah’s statement, 

J4 & fJ^=> dj)ZT} 

iif 

^so were you yourselves 
before, till Allah con¬ 
ferred on you His 
Favors.$ 

means, beforehand, 
you used to be in the 
same situation like 
this person who hid 
his faith from his 
people. We mentioned 
the relevant Hadiths 


/ Ji;; . ' > s \ » 1 »> s . »~j> •*, \ 

j j yajal^ i JJj 


4 And remember when you were feio and were reckoned weak in 
the land 

‘Abdur-Razzaq recorded that Said bin Jubayr commented 
about Allah’s statement, 

ssr> 

iso were you yourselves before “You used to hide your faith, 
just as this shepherd hid his faith.”* 11 Allah said. 


*** ‘Abdur-Razzaq 1:170 




4>therefore, be cautious in discrimination}, then said, 


4Allah is Ever Well-Aware of what you do.4 and this part of the 
Ayah contains a threat and a warning, as Said bin Jubayr 
stated. 


’S' frSiS ii' J£j "JKj j* (TT^J "** ip** 

2* *£T» £* £ 2e*#s 




495. Not equal are those of the believers who sit (at home), 
except those who are disabled, and those who strive hard and 
fight in the cause of Allah with their wealth and their lives. 
Allah has preferred in grades those who strive hard and fight 
with their wealth and their lives above those who sit (at home). 
Unto each, Allah has promised good (Paradise), but Allah has 
preferred those who strive hard and fight, above those who sit 
(at home), by a huge reward.$ 

496. Degrees of (higher) grades from Him, and forgiveness and 
mercy. And Allah is Ever Oft-Forgiving, Most Merciful.} 

The Mujahid and those Who Do not Join Jihad are Not 
the Same, [and Jihad is Ford Kifayah\ li] 

Al-Bukhari recorded that Al-Bara’ said, “When the Ayah, 

LfJ v 


4Not equal are those of the believers who sit (at home),} 

was revealed, the Messenger of Allah jg called Zayd and 
commanded him to write it. Then, Ibn Umm Maktum came and 
mentioned that he was blind. Allah revealed, 

4/J^ 4$ £■} 


4except those who are disabled (by injury or are blind or 
lame)}.'™ 

hi This part of the heading was added to the English publication for 
the benefit of the reader, since Ibn Kathlr makes this statement 
here. 


(21 


Fath Al-Bari 8 :108 
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Al-Bukhari recorded that Sahl bin Sa‘d As-Sa‘di said, “I saw 
Marwan bin Al-Hakam sitting in the Masjid. I came and sat by 
his side. He told us that Zayd bin Thabit told him that Allah’s 
Messenger dictated this Ayah to him, 


^ 4 J U $£alt v> 


iNot equal are those of the believers who sit (at home), except 
those who are disabled, and those who strive hard and fight in 
the cause of Allah} 

Ibn Umm Makttim came to the Prophet jg as he was 
dictating that very Ayah to me. Ibn Umm Makttim said, ‘O 
Allah’s Messenger! By Allah, if I had power, I would surely take 
part in Jihad.' He was a blind man. So Allah sent down 
revelation to His Messenger while his thigh was on mine and it 
became so heavy for me that I feared that my thigh would be 
broken. That ended after Allah revealed, 


iexccpt those who are disabled}.” 1 ' 1 This was recorded by Al- 
Bukhari. At-Tirmidhi recorded that Ibn ‘Abbas said, 


AfM Jj 2 U •*> 


iNot equal are those of the believers who sit (at home), except 
those who are disabled}, 

refers to those who did not go to the battle of Badr and those 
who went to Badr. When the battle of Badr was about to 
occur, Abu Ahmad bin Jahsh and Ibn Umm Maktum said, *We 
are blind, O Messenger of Allah! Do we have an excuse?’ The 
Ayah, 

ifjjb Jjii jCc. Si jjjxbi *> 


iNot equal are those of the believers who sit (at home), except those 
who are disabled} was revealed. 

Allah made those who fight, above those who sit in their 
homes not hindered by disability. 


y y'/*’ . * y,/ | * / /*# // y > jM /# y//y\ 


ibut Allah has preferred those who strive hard and fight, above 


IM 
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those who sit (at home), by a huge reward. Degrees of (Itigher) 
grades from Him}, 

above the believers who sit at home without a disability 
hindering them.” This is the wording recorded by At-Tirmidhi, 
who said, “Hasan Ghanb.”^ ] 

Allah’s statement, 

4Not equal are those of the believers who sit (at home),4 
this is general. Soon after, the revelation came down with, 

4/J^ Jj' 


^except those ivho are disabled4- So whoever has a disability, such 
as blindness, a limp, or an illness that prevents them from 
joining Jihad, they were not compared to the Mujahidin who 
strive in Allah’s cause with their selves and wealth, as those 
who are not disabled and did not join the Jihad were. 

In his Sahih, Al-Bukhari recorded that Anas said that the 
Messenger of Allah jg said, 


JU&J olj 'j* j»*»ia» Vj OJuJlj j[° 




11 There are people who remained in Al-Maditiah, who were with 
you in every march you marched and every valley you crossed .» 

They said, “While they are still in Al-Madlnah, O Messenger of 
Allah?” He said, 

«Yi\s. Only their disability hindered them (from joining 
you 

Allah said, 




iUnto each , Allah has promised good ^ meaning, Paradise and 
tremendous rewards. This Ayah indicates that Jihad is not 
Fard on each and every individual, but it is Fard Kifayah 


^ Tuhfat Al-Ahwadhi 8 :388 
[21 FathAl-Bdri 7:732 
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(which is a collective duly). Allah then said, 


0 & $%} 


ibut Allah has preferred those who strive hard and fight, above 
those who sit (at home), by a huge reward}. 


Allah mentions what He has given them rooms in Paradise, 
along with His forgiveness and the descent of mercy and 
blessing on them, as a favor and honor from Him. So He said; 



iDegrees of (higher) grades from Him, and forgiveness and 
mercy. And Allah is Ever Oft-Forgiving, Most Merciful.}. 

In the Two Sahlhs, it is recorded that Abu Said Al-Khudri 
said that the Messenger of Allah said, 


a si ^ 1 ‘drr- UIpI i a 5L* i»«Jl j[» 

t nui us 


1 There are a hundred grades in Paradise that Allah has 
prepared for the Mujahidin in His cause, betioeen each two 
grades is the distance between heaven and Earth. a* 1 * 


*5® 4 O S5».a* « 'jltt |Cj jjlli pi' ll 

\ 48% p, b !&S ^ $ 3$ 'Jz fii 

■*“’ ^ ^ j^LLLa ^ tGnj JV> 

«3£ 4 if 44 4 JtSc c£ 0 >> 'if ^ Jjs 

& % £ $ $ £ i# if \ <jp .4 ^ Ia & ks 


497. Verily, as for those whom the angels take (in death) while 
they are wronging themselves, they (angels) say (to them): "In 
what (condition) were you?" They reply: "We were weak and 
oppressed on the earth." They (angels) say: "Was not the earth 
of Allah spacious enough for you to emigrate therein?” Such 
men will find their abode in Hell - what an evil destination!} 

495. Except the weak ones among men, women and children 


m 


Muslim 3:1501 
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who cannot devise a plan, nor are they able to direct their 
way.} 

499. These are they whom Allah is likely to forgive them, and 
Allah is Ever Oft-Pardoning, Oft-Forgiving.} 

4100 . He who etnigrates in the cause of Allah, will find on 
earth many dwelling places and plenty to live by. And 
whosoever leaves his home as an emigrant unto Allah and His 
Messenger, and death overtakes him, his reward is then surely 
incumbent upon Allah. And Allah is Ever Oft-Forgiving, Most 
Merciful.} 


The Prohibition of Residing Among the Disbelievers 
While Able to Emigrate 


Al-Bukhari recorded that Muhammad bin ‘Abdur-Rahman, 
Abu Al-Aswad, said, “The people of Al-Madinah were forced to 
prepare an army (to fight against the people of Ash-Sham 
during the Khilafah of Abdullah bin Az-Zubayir at Makkah), 
and I was enlisted in it. Then 1 met ‘Ikrimah, the freed slave of 
Ibn ‘Abbas, and informed him (about it), and he forbade me 
strongly from doing so (i.e., to enlist in that army), and then 
he said to me, Ibn ‘Abbas told me that some Muslims used to 
go out with the idolators increasing the size of their army 
against the Messenger of Allah sfe. Then, an arrow would hit 
one of them and kill him, or he would be struck on his neck 
(with a sword) and killed, and Allah sent down the Ayah, 


i^\ & •$ U t } 


4 Verily, as for those whom the angels take (in death) while they 
are wronging themselves}.’^ 

Ad-Dahhak stated that this Ayah was revealed about some 
hypocrites who did not join the Messenger of Allah ^ but 
remained in Makkah and went out with the idolators for the 
battle of Badr. They were killed among those who were killed. 
Thus, this honorable Ayah was revealed* 2 * about those who 
reside among the idolators, while able to perform Hijrah and 
unable to practice the faith. Such people will be committing 


m Fath Al-Bari 8:111 
* 2 * At-Tabari 9:108 



560 


Tafsir Ibn Katin r 


injustice against themselves and falling into a prohibition 
according to the consensus and also according to this Ayah, 




4 Verily, as for those whom the angels take (in death) while they are 
wronging themselves,} by refraining from Hijrah, 

ip ft > 

iThey (angels) say (to them): "In what (condition) were 
you?"} 

meaning, why did you remain here and not perform Hijrah? 


iThey reply: “We were weak and oppressed on the earth.”} 

meaning, we are unable to leave the land or move about in the 
earth, 


4They (angels) say: "Was not the earth of Allah spacious 
enough for you}. 


Abu Dawud recorded that Samurah bin Jundub said that 
the Messenger of Allah ag said, 


hi j .t .o M 


"Whoever mingles with the idolator and resides zvith him, he is 
just like 

Allah’s statement, 


iExccpt the weak} until the end of the Ayah, is an excuse that 
Allah gives for this type of people not to emigrate, because they 
are unable to free themselves from the idolators. And even if 
they did, they would not know which way to go. This is why 
Allah said, 

4Wlw cannot devise a plan, nor are they able to direct their 


[il 


Abu Dawud 3 :224 
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way), 

meaning, they do not find the way to emigrate, as Mujahid, 
'Ikrimah and As-Suddi stated. 111 
Allah’s statement, 

iThese are they whom Allah is likely to forgive than,) 

means, pardon them for not migrating, and here, ‘likely’ 
means He shall, 


iand Allah is Ever Oft-Pardoning, Oft-Forgiving). 


Al-Bukhari recorded that Abu Hurayrah said, “While the 
Messenger of Allah was praying ‘ Isha ’, he said, ‘Sami' AUa.hu 
Liman Hamidah.’ He then said before he prostrated, 


' ‘ JU sliilLj ilii j^Sii 


( 4 ^' 




iji' ji g^ (4^'* 

j4^' 


“O Allah! Save 'Ayydsh bin Abi Rabfah. O Allah! Save 
Salamah bin Hishdm. O Allah! Save Al-Walid bin Al-Walid. O 
Allah! Save the weak Muslims. O Allah! Be very hard on 
Mudar tribe. O Allah! Afflict them with years (of famine) 
similar to the (famine) years of the time of Prophet Yusufy^ 

Al-Bukhari recorded that Abu An-Nu'man said that 
Hammad bin Zayd said that Ayyub narrated that Ibn Abi 
Mulaykah said that Ibn ‘Abbas commented on the verse, 


iExcept the weak ones among men), 

“I and my mother were among those (weak ones) whom Allah 
excused. ” |31 
Allah’s statement, 

4*»-j (yf 4 4 4ii j yfx. 

1,1 At-Tabari 9 :111 
Al-Bukhari no. 804 
|3 > Fath Al-Bari 8:113 
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4He who emigrates in the cause of Allah, will find on earth 
many dwelling places and plenty to live by.} 

this encourages the believers to perform Hyrah and abandon 
the idolaters, for wherever the believer emigrates, he will find a 
safe refuge to resort to. Mujahid said that, 

imany dwelling places} means, he will find a way out of what he 
dislikes. Allah’s statement, 


iand plenty to live by.} refers to provision. Qatadah also said 
that, 


«/// 


<jS «£ 4 


4 .. .will find on earth many dwelling places and plenty to live 
by.} 


means, Allah will take him from misguidance to guidance and 
from poverty to richness.* Allah’s statement, 


'C- i ’Ax I >" i. t ~ f "" v 

«> ^ J*. JS Cr-JT 


whosoever leaves his home as an migrant unto Allah and 
His Messenger, and death overtakes him, his reward is then 
surely, incumbent upon Allah. } 


means, whoever starts emigrating and dies on the way, he will 
acquire the reward of those who emigrate for Allah. The Two 
Sahihs , along with the Musnad and Sunan compilers, recorded 
that TJmar bin Al-Khattab said that the Messenger of Allah jg 
said, 


4ii cjis" u ^ j£j uijj <, oiilJL jui-Si \ iwj* 


«The reward of deeds depends upon the intentions, and every 
person will be rewarded according to what he has intended. So, 
whoever emigrated to Allah and His Messenger, then his 


m 
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emigration is far Allah and His Messenger. And whoever 
emigrated far worldly benefits or far a woman to marry, his 
emigration is far what he emigrated far. » ,1J 

This Hadith is general, it applies to Hijrah as well as every 
other deed. In the Two Sahihs, it is recorded that a man killed 
ninety-nine people and completed the number one hundred 
when he killed a worshipper. He then asked a scholar if he 
has a chance to repent. The scholar said, “What prevents you 
from repentance?” The scholar told the killer to emigrate from 
his land to another land where Allah is worshipped. When he 
left his land and started on the migration to the other land, 
death overtook him on the way. The angels of mercy and the 
angels of torment disputed about the man, whereas the former 
said that he went out in repentance, while the latter said that 
he did not arrive at his destination. They were commanded to 
measure the distance between the two lands and to whichever 
land he is closer to, he will be considered part of that land. 
Allah commanded that the righteous land to move closer and 
the land of evil to move farther. The angels found that he died 
closer to the land that he intended to emigrate to by a hand- 
span, and thus the angels of mercy captured his soul. In 
another narration, when death came to that man, he moved 
his chest towards the righteous village that he emigrated to. 12 ' 


3 ol livaJl crt'* qj’jV' 4 ^ 

itkej h \-$ 


4101 . And when you Darabtum in the land, there is no sin on 
you if you slwrten the Salah if you fear that the disbelievers 
may put you in trial, verily, the disbelievers are ever unto you 
open enemies.} 


Salat AUQasr, Shortening the Prayer 

Allah said, 

^ Fath Al-Bari 1:164, Muslim 3:1515, Abu D&wud 2 :651, Tuhfat Al- 
Ahivadhi 5:283, An-NasaT 7:713, Ibn Majah 2 :1413, Ahmad 1:25 

^ Fath Al-B&ri 6:591 and Muslim 4:2118 
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4And when you Darabhim in the land,} meaning if you travel in 
the land. In another Ayah, Allah said, 




4He kncnos that there will be some among you sick, others 
Yadribtina (traveling) through the land, seeking of Allah's 
bounty...} [73:20]. Allah’s statement, 




Itr*" o' 


3 


ithere is no sin on you if you shorten the Salah (prayer)} 

by reducing (the units of the prayer) from four to two. 
Allah’s statement, 

& j ph & 


iif you fear that the disbelievers may put you in trial (attack 
you)), 

refers to the typical type of fear prevalent when this Ayah was 
revealed. In the beginning of Islam, and after the Hijrah , 
Muslims used to experience fear during most of their travels. 
Rather, they restricted their movements to large or short 
military expeditions. During that era, most areas were areas of 
combatant enemies of Islam and its people. But when the 
prevalent circumstances cease, or a new situation is prevalent, 
decrees of this nature may not be understood, as Allah said; 


4CZ $3 :<4 $ fcg [Ap 


4And force not your slave girls to prostitution, if they desire 
chastihj}. And His saying; 

4'&a & 4 jto p^jj} 


4And your stepdaughters, under your guardianship, bom of 
your ivives whom you have gone into} 


Imam Ahmad recorded that Yala bin Umayyah said, “I asked 
TJmar bin Al-Khattab about the verse: 


& ’M J pb oi 


Jt \Xi^“ 


S$ > 


4there is no sin on you if you shorten the prayer. If you fear 
that the disbelievers may put you in trial,} 
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‘Allah granted 
Muslims safety now? 
‘Umar said to me, ‘I 
wondered about the 
same thing and asked 
the Messenger of 
Allah jg about it and 
he said, 

jjdu i* yy* 

I_j!jU 

«A gift that Allah has 
bestowed on you, so ac¬ 
cept His giftt.’W 

Muslim and the 
collectors of Sunan 
recorded this Hadlth. 
At-Tirmidhi said, 
“Hasan Sahih ”.' 21 ‘Ali 
bin Al-Madlni said, 
‘This Hadith is Hasan 
Sahih from the 
narration of ‘Umar, 
and it is not 
preserved by any 
other route besides this one, and its narrators are all known.” 
Abu Bakr Ibn Abi Shaybah recorded that Abu Hanzalah Al- 
Hadha’ said, “I asked Ibn ‘Umar about the Qasr prayer and he 
said, ‘It consists of two Rak'ahs.’ I said, what about Allah’s 
statement, 

j fit & 

vf you fear that the disbelievers may put you in trial (attack 
you),) 

‘We are safe now.’ He said, This is the Sunnah of the 
111 Ahmad 1 :25 

121 Muslim 1 :478, Abu Dawud 2:7, Tuhfat Al-Ahwadhi 8:392, An- 
Nasal in Al-Kubara 6:327 and Ibn MSjah 1:339 
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Messenger of Allah sg.’”. 11 ' 

Al-Bukhari recorded that Anas said, “We went out with the 
Messenger of Allah from AI-Madlnah to Makkah; he used to 
pray two Rak'ahs until we went back to Al-Madlnah.” When he 
was asked how long they remained in Makkah, he said, “We 
remained in Makkah for ten days.” 121 This was recorded by the 
Group. 13 ' 

Imam Ahmad recorded that Harithah bin Wahb Al-Khuza‘i 
said, “I prayed behind the Prophet sg for the Zuhr and 'Asr 
prayers in Mina, when the people were numerous and very 
safe, and he prayed two Rak'ahs.”^ This was recorded by the 
Group, with the exception of Ibn Majah. 15 ' 

Al-Bukhari’s narration of this Hadlth reads, “The Prophet sg 
led us in the prayer at Mina during the peace period by offering 
two Rak'ahs.”^ 


ijji-t ij viil« Ijl J olllj cjt 

lil 'j ii-j 


4102. lAfterc i/ow (O Messenger Muhammad jg) are among 
them, and lead them in Salah, let one party of them stand up 
[in prayer] with you, taking their arms with them; when they 
finish their prostrations, let them take their positions in the rear 
and let the other party come up which have not yet prayed, and 
let them pray with you, taking all the precautions and bearing 
antis. Those who disbelieve wish, if you were negligent of your 


|1! Ibn Abi Shaybah 2:447 
121 Fath Al-Bari 2:653 

' 3 ' Muslim 1:481, Abu Dawud 2:25, Tuhfat Al-Ahwadhi 3:110, An- 
Nasal 3:121 and Ibn Majah 1:342 
' 4 ' Ahmad 4:306 

' 5 ' Fath Al-Bari 2:655, Muslim 1:484, Abu Dawud 2 :493, Tuhfat Al- 
Ahwadhi 3 :621 and An-Nasal 3:119 
161 Fath Al-Bari 2:655 
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arms and your baggage, to attack you in a single rush, but 
there is no sin on you if you put away your arms because of the 
inconvenience of rain or because you are ill, but take every 
precaution for yourselves. Verily, Allah has prepared a 
humiliating torment far the disbelievers.} 

The Description of The Fear Prayer 

The Fear prayer has different forms, for the enemy is 
sometimes in the direction of the Qiblah and sometimes in 
another direction. The Fear prayer consists sometimes of four 
Rak’ahs, three Rak'ahs, as for Maghrib, and sometimes two 
Rak'ah like Fajr and prayer during travel. The Fear prayer is 
sometimes prayed in congregation, but when the battle is 
raging, congregational prayer may not be possible. In this 
case, they pray each by himself, facing the Qiblah or 
otherwise, riding or on foot. In this situation, they are allowed 
to walk and fight, all the while performing the acts of the 
prayer. 

Some scholars said that in the latter case, they pray only 
one Rak'ah, for Ibn ‘Abbas narrated, “By the words of your 
Prophet sg, Allah has ordained the prayer of four Rak'ah while 
residing, two Rak'ah during travel, and one Rak'ah during 
fear.” Muslim, Abu Dawud, An-Nasa’i and Ibn Majah recorded 
it.* 1 * This is also the view of Ahmad bin Hanbal. Al-Mundhiri 
said, “This is the saying of ‘Ata’, Jabir, Al-Hasan, Mujahid, Al- 
Hakam, Qatadah and Hammad; and Tawus and Ad-Dahhak 
also prefered it.” Abu ‘Asim Al-'Abadi mentioned that 
Muhammad bin Nasr Al-Marwazi said the Fajr prayer also 
becomes one Rak'ah during fear. This is also the opinion of Ibn 
Hazm. Ishaq bin Rahwayh said, “When a battle is raging, one 
Rak'ah during which you nod your head is sufficient for you. If 
you are unable, then one prostration is sufficient, because the 
prostration is remembrance of Allah.” 

The Reason behind Revealing this Ayah 

Imam Ahmad recorded that Abu 'Ayyash Az-Zuraqi said, “We 
were with the Messenger of Allah jg in the area of “Usfan (a 

111 Muslim: 687, Abu Dawud: 1247, An-Nasa’i 3:169 and Ibn Majah: 
1068 
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well known place near Makkah), when the idolators met us 
under the command of Khalid bin Al-Walid, and they were 
between us and the Qiblah. The Messenger of Allah jg led us in 
?uhr prayer, and the idolators said, They were busy with 
something during which we had a chance to attack them.’ They 
then said, ‘Next, there will come a prayer (‘Asr) that is dearer to 
them than their children and themselves.’ However, Jibril came 
down with these Ayat between the prayers of Zuhr and ‘Asr, 

iWheti you (O Messenger Muhammad jg) are among them, 

and lead them in Salah (prayer)}. 

When the time for prayer came, the Messenger of Allah jg 
commanded Muslims to hold their weapons and he made us 
stand in two lines behind him. When he bowed, we all bowed 
behind him. When he raised his head, we all raised our heads. 
The Prophet jg then prostrated with the line that was behind 
him while the rest stood in guard. When they finished with the 
prostration and stood up, the rest sat and performed 
prostration, while those who performed it stood up in guard 
after the two lines exchanged position. The Prophet jg then 
bowed and they all bowed after him, then raised their heads 
after he raised his head. Then the Prophet jg performed 
prostration with the line that was behind him, while the rest 
stood in guard. When those who made prostration sat, the rest 
prostrated. The Prophet jg then performed the Taslim and 
ended the prayer. The Messenger of Allah jg performed this 
prayer twice, once in TJsfan and once in the land of Banu 
Sulaym.’” 111 

This is the narration recorded by Abu Dawud and An- 
Nasa’i, 121 and it has an authentic chain of narration and many 
other texts to support it. 

Al-Bukhari recorded that Ibn 'Abbas said, "Once the Prophet 

led the Fear prayer and the people stood behind him. He 
said Allahu-Akbar and the people said the same. He bowed and 
some of them bowed. Then he prostrated and they also 
prostrated. Then he stood for the second Rak'ah and those who 

111 Ahmad 4:59-60 

Abu Dawud 2 :28 and An-Nasal 3 :176-177 
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had prayed the first Rak'ah left and guarded their brothers. 
The second party joined him and performed bowing and 
prostration with him. All the people were in prayer, but they 
were guarding one another during the prayer.” 111 

Imam Ahmad recorded that Jabir bin ‘Abdullah said that 
the Messenger of Allah led them in the Fear prayer. A group 
of them stood before him and a group behind him. The Prophet 

led those who were behind him with one Rak'ah and two 
prostrations. They then moved to the position of those who did 
not pray, while the others stood in their place, and the 
Messenger of Allah performed one Rak'ah and two 
prostrations and then said the Salam. Therefore, the Prophet 
prayed two Rak'ah while they prayed one. 121 An-Nasa’i recorded 
this Hadith, while Muslim collected other wordings for it. 
Collectors of the Sahih, Sunan and Musnad collections recorded 
this in a Hadith from Jabir. 

Ibn Abi Hatim recorded that Salim said that his father said, 




iWhen you (O Messenger Muhammad jfe) are among them, 
and lead them in Saldh (prayer)} 

refers to the Fear prayer. 

The Messenger of Allah % led one group and prayed one 
Rak'ah, while the second group faced the enemy. Then the 
second group that faced the enemy came and Allah’s Messenger 
Sfe led them, praying one Rak'ah, and then said the Salam. 
Each of the two groups then stood up and prayed one more 
Rak'ah each (while the other group stood in guard).’’ ,31 The 
Group collected this Hadith with Ma'mar in its chain of 
narrators. This Hadith also has many other chains of narration 
from several Companions, and Al-Hafiz Abu Bakr Ibn 
Marduwyah collected these various narrations, as did Ibn Jarir. 

As for the command to hold the weapons during the Fear 
prayer, a group of scholars said that it is obligatory according 
to the Ayah. What testifies to this is that Allah said; 


111 FathAl-Bari 2:502 

121 Ahmad 3:298, An-Nasa’i 3:174 and Muslim: 840 
131 Ad-Durr Al-Manthur 2 :375 
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iso wrong not yourselves therein}, 

even though injustice is prohibited all year long. However, 
injustice is particularly outlawed during the Sacred Months 
due to their sanctity and honor. So Allah’s statement, 

iWhen you have finished Salah, remember Allah standing, 
sitting down, and on your sides,} 

means, in all conditions, 

tfjfclt !£$ <$} 

iBut when you are free from danger perform the Salah.} 
when you are safe, tranquil and fear subsides, 


iperform the Salah} by performing it as you were commanded; 
fulfilling its obligations, with humbleness, completing the 
bowing and prostration positions etc. 

Allah’s statement, 


£ Z* v&\ l[} 


iVerily, the Salah is Kitaban on the believers at fixed hours.} 

means, enjoined, as Ibn ‘Abbas stated. 111 Ibn ‘Abbas also said, 
“The prayer has a fixed time, just as the case with Hajj.’W 
Similar is reported from Mujahid, Salim bin ‘Abdullah, ‘Ali bin 
Al-Husayn, Muhammad bin ‘Ali, Al-Hasan, Muqatil. As-Suddi 
and ‘Atiyah Al-‘Awfi. 13 * 


The Encouragement to Pursue the Enemy Despite 
Injuries 

Allah's statement, 

iAnd don’t be weak in the pursuit of the enemy;} 
means, do not weaken your resolve in pursuit of your enemy. 

111 At-Tabari 9:169 
121 At-Tabari 9:169 
131 At-Tabari 9:167, 168 
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ibut you have a hope from Allah that for which they hope 
not;) 

meaning, you and they are equal regarding the injuries and 
p ain that you suffer from. However, you hope for Allah’s 
reward, victory and aid, just as He has promised you in His 
Book and by the words of his Messenger jg. Surely, Allah’s 
promise is true. On the other hand, your enemies do not have 
hope for any of this. So, it is you, not they, who should be 
eager to fight so that you establish the Word of Allah and raise 
it high. 
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iAnd Allah is Ever All-Knowing, All-Wise.} 

means, He is most knowledgeable and wise in all what He 
decides, decrees, wills and acts on concerning various worldly 
and religious ordainments, and He is worthy of praise in all 
conditions. 


UM t osiSf Z pci ^ 

<4? ^ j 4 'j; ^ if ^ ft 
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4105. Surely, We have sent down to you (O Muhammad j&) 
the Book in truth that you might judge between men by that 
which Allah has shown you, so be not a pleader for the 
treacherous.} 

il06. And seek the forgiveness of Allah, certainly, Allah is 
Ever Oft-Forgiving, Most Merciful.$ 

4107. And argue not on behalf of those who deceive themselves. 
Verily, Allah does not like anyone who is a betrayer, sinner.} 

4108. They may hide (their crimes) from men, but they cannot 
hide (them) from Allah; for He is with them (by His 
knowledge), when they plot by night in words that He does not 
approve. And Allah ever encompasses what they do.} 

4109. Lo! You are those who have argued for them in the life of 
this world, but who will argue for them on the Day of 
Resurrection against Allah, or who will then be their 
defender?} 


The Necessity of Referring to What Allah has Revealed 
for Judgement 

Allah says to His Messenger, Muhammad $g§, 

Zsjs\ dQt bf/t %} 

iSurely, We have sent down to you the Book in truth} 
meaning, it truly came from Allah and its narrations and 
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‘Since you said that, then go and divide the inheritance, and 
try to be just in your division. Then draw lots, and each one of 
you should forgive his brother thereafter (regardless of who got 
the best share).*” 111 

Allah’s statement, 


3i 'jj (ja 


iThey may hide (their crimes) from men, but they cannot hide 
(them) from Allah;} 

chastises the hypocrites because they hide their evil works 
from the people so that they will not criticize them. Yet, the 
hypocrites disclose this evil with Allah, Who has perfect watch 
over their secrets and knows what is in their hearts. This is 
why Allah said, 


40aJ. SjlZ LL, lit 0$ J^it 


M tS*J. 


U ijy jix j jt 




ifor He is with them (by His knowledge), when they plot by 
night in words that He does not approve . And Allah ever 
encompasses what they do ^ threatening and warning them. 
Allah then said, 


^ ^ 'JJd*} 


4Lo! You are those who have argued for them in the life of this 
world,} meaning, suppose these people gain the verdict from 
the rulers in their favor in this life, since the rulers judge 
according to what is apparent to them. However, what will their 
condition be on the Day of Resurrection before Allah, Who 
knows the secret and what is even more hidden? Who will be 
his advocate on that Day? Verily, none will support them that 
Day. Hence, Allah's statement, 




4or who will then be their defender?} 


Ahmad 6:320 
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4110. And ivhoever does evil or wrongs himself but aflenoards 
seeks Allah's forgiveness, he will find Allah Oft-Forgiving, 
Most Merciful .4 

111. And ivhoever earns sin, he earns it only against himself. 
And Allah is Ever All-Knowing, All-Wise .> 

4112. And ivhoever earns a fault or a sin and then blames it on 
someone innocent, he has indeed burdened himself with 
falsehood and a manifest sin .4 

4113. Had not the grace of Allah and His mercy been upon 
you, a party of them would certainly have made a decision to 
mislead you, but they mislead none except their own selves, and 
no harm can they do to you in the least. Allah has sent dmvti to 
you the Book, and the Hikmah, and taught you that which you 
kneio not. And ever great is the grace of Allah unto you. ^ 


The Encouragement to Seek Allah’s Forgiveness, and 
Warning those who Falsely Accuse Innocent People 

Allah emphasizes His generosity and kindness, in that He 
forgives whoever repents to Him from whatever evil they 
commit. Allah said, 


iif jy «*— j > ptlL f Wy~> j—«> 


4And whoever does evil or wrongs himself but afterwards seeks 
Allah's forgiveness, he will find Allah Oft-Forgiving, Most 
Merciful.4 

‘Ali bin Abi Talhah said that Ibn ‘Abbas commented about 
this Ayah, “Allah informs His servants of His forgiveness, 
forbearing generosity and expansive mercy. So whoever 
commits a sin, whether minor or major, 
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4<d ?-J jjiyuc- 


ibut afterwards seeks Allah's forgiveness, he will find Allah 
Oft-Forgiving, Most Merciful .> 


even if his sins were greater than the heavens, the earth and 
the mountains.’^ 11 


Imam Ahmad recorded that ‘Ali said, “Whenever I hear 
anything from the Messenger of Allah, Allah benefits me with 
whatever He wills of that. Abu Bakr told me, and Abu Bakr 
has said the truth, that the Messenger of Allah said, 


jjjl •hliJAJ i)l jAn Z mm J i J 4 Lli wJL U D 


“No Muslim commits a sin and then performs ablution, prays 
two Rak'ahs and begs Allah for forgiveness for that sin, but He 
forgives him. n 

He then recited these two Ayat, 

4/—" (4^ $ S'>4 


4 And whoever does evil or wrongs himselfr, and, 
t f\ iLi uy 


4And those who, when they have committed Fahishah or 
wronged themselves with m/$>.” 121 

Allah’s statement, 

fc ilJS dji C[ 


4And whoever earns sin, he earns it only against himself .> 
is similar to His statement, 

4 nA Jjj »jj'i Jjj 

no bearer of burdens shall bear the burden of another 

So no one will avail anyone else. Rather, every soul, and none 
else, shall carry its own burden. This is why Allah said, 

4&=r*i 


111 At-Tabari 9:195 
121 Ahmad 1:8 
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until the end of the Surah. Allah said, 


_ Tnfsir Ibn Kathir 

iAtid Allah is Ever All- 
Knowing, All-Wise.} 
meaning, this occurs 
due to His knowledge, 
wisdom, fairness and 
mercy. 

i'fiZ j& {it dx&j} 

iand taught you that 
which you knew not.}, 
before this revelation 
was sent down to 
you. 

Similarly, Allah 
said, 

£ U &%> 

4XXi\ £ J -.jl cX t \ij\ 

4And thus We have 
sent to you (0 Muham¬ 
mad j§ ) a Riih (a 
revelation, and a mercy) 
of Our command. You 
ktieiv not what is the 
Book ^ 


i“d£j £ ilXj Vi 4£#ji dX)\ J IjJv 'cX Cj} 


4And you were not expecting that the Book (this Qur'an) would 
be sent down to you, but it is a mercy from your Lord}. 

So Allah said; 

4^ iibU- aX J-i 


iAnd ever great is the grace of Allah unto you (0 Muliammad 

& )K 
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*4 ff, Oitlj 


iU4. There is no good in most of their secret talks save (in) 
him who orders Sadaqah, or goodness, or conciliation between 
mankind; and he who does this, seeking the good pleasure of 
Allah, We shall give him a great reward. 

4115. And whoever contradicts and opposes the Messenger after 
the right path has been shown clearly to him, and follows other 
than the believers' way, We shall keep him in the path he has 
chosen, and bum him in Hell - what an evil destination!} 

Righteous Najwa, Secret Talk 

Allah said, 

oi j, 


iThere is no good in most of their secret talks ^ 
meaning, what the people say to each other. 


-• <£. » 


isave him who orders Sadaqah (charity), or goodness, or 
reconciliation between mankind 


meaning, except for this type of talk. 

Imam Ahmad recorded that Umm Kulthum bint TJqbah said 
that she heard the Messenger of Allah jfa saying, 




"He who brings about reconciliation between people by 
embellishing good or saying good things, is not a liar. » 

She also said, “I never heard him allow what the people say 
(lies) except in three cases: in war, bringing peace between 
people and the man’s speech (invented compliments) to his 
wife and her speech to her husband.” Umm Kulthum bint 
‘Uqbah was among the immigrant women who gave their 
pledge of allegiance to the Messenger of Allah jg. 1 * 1 The Group 
also recorded this Hadvth, with the exception of Ibn Majah. 121 

Imam Ahmad recorded that Abu Ad-Darda’ said that the 


I 1 ' Ahmad 6:403 

121 Path At-Bari 5:353, Muslim 4:2011, Abu Dawud 5:218, Tuhfat Al- 
Ahwadhi 6:70 and An-Nasal in Al-Kubra 5:193 
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Messenger of Allah jg said, 

&?ii '^ja jJiiL Vlt 

«Should I tell you what is better than the grade of fasting, 
praying and Sadaqah ?» 

They said, “Yes, O Allah’s Messenger!” He said, 

ob !» 

«Bringing reconciliation between people .» 

He also said, 

aiSJUJl ^ /jilJl ob iUi } 0 

«Spoiling the relationship (between people) is the destroyer .» 

Abu Dawud and At-Tirmidhi also recorded this Hadith, 1 ' 1 and 
At-Tirmidhi said, “Hasan Sahih.". 

Allah said, 

4<i' iUy .ilj'i j^d 0*3^ 

he who does this, seeking the good pleasure of Allah,} 

with sincerity and awaiting the reward with Allah, the Exalted 
and Most Honored, 

iWe shall give him a great reward.} 
meaning, an immense, enormous and tremendous reward. 

The Punishment for Contradicting and Opposing the 
Messenger and Following a Path Other than That of the 
Believers 

Allah’s statement, 

U , y*j} 

iAnd whoever contradicts and opposes the Messenger after the 
right path has been shown clearly to him.} 

refers to whoever intentionally takes a path other than the 
path of the Law revealed to the Messenger, after the truth has 

l 1 ' Ahmad 6:444, Abu Dawud no. 4919 and At-Tirmidhi 2509. 
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been made clear, 
apparent and plain to 
him. 

Allah’s statement, 

iand follows other than 
the believers' way,} 

refers to a type of 
conduct that is 
closely related to 
contradicting the 
Messenger jg. This 
contradiction could be 
in the form of 
contradicting a text 
(from the Qur’an or 
Sunnah) or 
contradicting what 
the U mm ah of 
Muhammad jg has 
agreed on. The 
U m m a h of 

Muhammad jg is 
immune from error 
when they all agree on something, a miracle that serves to 
increase their honor, due to the greatness of their Prophet. 

There are many authentic Hadiths on this subject. Allah 
warned against the evil of contradicting the Prophet jg and his 
Ummah, when He said, 
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4We shall keep him in the path he has chosen, and bum him in 
Hell - what an evil destination!} 

meaning, when one goes on this wicked path, We will punish 
him by making the evil path appear good in his heart, and will 
beautify it for him so that he is tempted further. For instance, 
Allah said. 


V 4-aIi v j2 jo ^-M*r 
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4117. They invoke nothing but female deities besides Hint 
(Allah), and they invoke nothing but Shaytdn, a persistent 
rebel! 4 

4118. Allah cursed him. And he [Shaytdn] said: "I will take an 
appointed portion of your servants. 

4119. “Verily, I will mislead them, and surely, I will arouse in 
them false desires; and certainly, I will order them to slit the 
ears of cattle, and indeed I will order them to change the nature 
created by Allah.” And whoever takes Shaytdn as a Wali 
instead of Allah, has surely suffered a manifest loss .} 

4120. He [Shaytdn] makes promises to them, and arouses in 
them false desires; and Shaytdn's promises are nothing but 
deceptions.4 

4121. The dwelling of such (people) is Hell, and they will find 
no way of escape from it.} 

4122. And those who believe and do righteous good deeds, We 
shall admit them to the Gardens under which rivers flow (i.e. 
in Paradise) to divell therein forever. Allah's promise is the 
truth; and whose words can be truer than those of Allah?} 


Shirk Shall not be Forgiven, in Reality the Idolators 
Worship Shaytan 

We talked about Allah’s statement, 


1 < < * / r*v 'i'!* \ >• 


4Verily, Allah forgives not (the sin of) setting up partners (in 
worship) with Him, but He forgives whom He wills, sins other 
than that,} 

before and mentioned the relevant Hadiths in the beginning of 
this Surah. Allah’s statement, 

iSi -it J^j} 

4and whoever sets up parhiers in worship with Allah, has 
indeed strayed far away.} 

means, he will have taken other than the true path, deviated from 
guidance and righteousness, destroyed himself in this life and the 
Hereafter, and lost contentment in this life and the Hereafter. 
Juwaybir said that Ad-Dahhak said about Allah’s statement. 
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***** ^ 


4They invoke nothing but female deities besides Him (Allah),} 

"The idolators claimed that the angels are Allah's 
daughters,! 11 saying, We only worship them so that they bring 
us closer to Allah.' So they took the angels as gods, made the 
shapes of girls and decided, These (idols) resemble the 
daughters of Allah (i.e., the angels), Whom we worship/" This 
is similar to Allah's statements, 

g cJ 0 } 

iHave you then considered Al-Ldt and Al-'Uzzd} {2] 


4^1 Joe 


4And they make the angels who themselves are servants of the 
Most Gracious (Allah) females} and, 


4And they have invented a kinship between Him and the jinn}. 
Allah's statement, 

4^A d\j} 


4and they invoke nothing but Shay tan, a persistent rebel!} 

means, Shaytan has commanded them to do this and made it 
seem fair and beautiful in their eyes. Consequently, they are 
worshipping Shaytan in reality, just as Allah said in another 
Ayah , 

4 £ 3 * ^ y*\i f\} 


4Did I not command you, O Children of Adam, that you 
should not worship Shaytan} 


Allah said that, on the Day of Resurrection, the angels shall 
proclaim about the idolators who worshipped them in this life: 




r£ r 


4Nay, but they used to worship the ]inn ; most of them were 


At-Tabari 9:209 

121 Two of the most popular idols during that time. 



believers in them 
Allah’s statement, 

*Ljj} 

iAllah cursed him}, means, He expelled him and banished him 
from His mercy and His grace. 

\LJ> o* Vxgi} 


41 will take an appointed portion of your servants} 

means, a fixed and known share. Muqatil bin Hayyan 
commented, “From every one thousand, nine hundred and 


ninety-nine will go to the Fire and one to Paradise.” 


4 Verily, I will mislead thetn} from the true path, 


4and surely, I will arouse in them false desires;} 

tempting them to feign repentance, arousing false hopes in 
them, encouraging them to delay and procrastinate with 
righteous deeds, deceiving them. 


f 


iand certainly, I will order them to slit the ears of cattle,} 

meaning, slitting their ears to designate them as Bahirah}^ 
Sa’ibah} 2 ^ and a Wasilah} 3 ^ as Qatadah and As-Suddi 
stated.* 41 


iAnd indeed I will order them to change the nature created by 
Allah.} 

*** A camel whose milk was spared for the idols and nobody was 
allowed to milk it. 

A camel let loose for free pasture for their idols and nothing was 
allowed to be carried on it. 

A camel set free for idols because it has given birth to a female 
camel at its first delivery, and then again gives birth to a female 
camel at its second delivery. 

141 At-Tabari 9:214 
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means tattooing, according to Al-Hasan bin Abi Al-Hasan Al- 
Basri. 

In his Sahih, Muslim recorded the prohibition of tattooing 
the face, which in one of its wordings states: “May Allah curse 
whoever does this.”* 11 It is also recorded in the Sahih that Ibn 
Mas'ud said, “May Allah curse those who have tattoos and 
those who do it, who pluck their (facial) hairs and the one who 
does it for them, and those who make spaces between their 
teeth for the purpose of beauty, changing what Allah has 
created.” He then said, “Why should not I curse whom the 
Messenger of Allah jg has cursed, when the Book of Allah 
commands it,” referring to the Ayah, 


£ pi £ S4JS 4# Jfcfc 


4And whatsoever the Messenger gives you, take it; and 
whatsoever he forbids you, abstain (from it)}) 2 ^ 

Allah’s statement, 


^ JLZ $ 


4 And whoever takes Shay tan as a Wali (protector or helper) 
instead of Allah, has surely suffered a manifest loss.} 

means, he will have lost this life and the Hereafter. Indeed, 
this is a type of loss that cannot be compensated or restored. 
Allah’s statement, 




p-r 6 -**/ 


4He [Shaytan] makes promises to them, and arouses in them 
false desires;} 

explains the true reality. Surely, Shaytan deceitfully promises 
his supporters and tempts them into believing that they are 
winners in this and the Hereafter. This is why Allah said, 

4& 'h && fX* & 


iand Shay tan's promises are nothing but deceptions.} 
Allah states that on the Day of Return, 


^ ^ Muslim 3:1618, Fath Al-Bari 10:392, and the tattooing cursed is 
not restricted to the face, as it appears Ibn Kathlr intended. 

121 Fath Al-Bari 8 :498 
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Cj fLiiu $ Zj p-Zj aSI ^ >J& 'J. U 3<S> 
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iAttd Shaytan will say when the matter has been decided: 
"Verily, Allah promised you a promise of truth. And I too 
promised you, but I betrayed you. I had no authority over 
you K until, 

4>j) 4**j* (*53 


iVerily, there is a painful torment for the wrongdoers .> 


Allah’s statement, 




iof such (people)) refers to those who like and prefer what 
Shaytan is promising and assuring them of, 


iThe dwelling of such (people) is Hell), as their destination and 
abode on the Day of Resurrection, 

iand they will find no way of escape from it .), meaning, they will 
not be able to avoid, avert, evade or elude the Hellfire. 


The Reward of Righteous Believers 

Allah then mentions the condition of the content righteous 
believers and the perfect honor they will earn in the end. Allah 
said, 

ijLij 


iAnd those loho believe and do righteous good deeds,) 
meaning, their hearts were truthful and their limbs obedient 
with the righteous acts they were commanded, all the while 
abandoning the evil they were prohibited from doing. 


4 it y~ 


4 l-Ve shall admit thetn to Gardens under which rivers flow 
(Paradise)) 

meaning, they will think of where they want these rivers to 
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flow and they will flow there, 

4^ tjj 

4to dwell therein forever}, without end or being removed from it. 

4 Ia»- /Li X.j} 

iAllah s promise is the truth}, meaning, this is a true promise 
from Allah, and verily, Allah’s promise shall come to pass. Allah 
then said, 

4*a i* o# 3SJ 


iand whose words can be truer than those of Allah?} 

meaning, none is more truthful in statement and narration 
than Allah. There is no deity worthy of worship, or Lord except 
Him. The Messenger of Allah jg used to proclaim in his speech, 

' J-'i ‘Ss| XSX Ji oj» 

•j&l J Sj ‘fX JSj jloAi jfi'j iLjjliiii 


“The most truthful speech is Allah's Speech, and the best 
guidance is the guidance of Muhammad. The worst matters are 
the newly invented (in religion), every neioly invented matter is 
an innovation, and every innovation is a heresy, and every 
heresy is in the Firej 


oi3* ce o; J*-" -•<•«< 'slj lilj <Li jjl 

A j&J o4 sjix 

v'/LiIt j u jL> i'j.'iMr 5Li jiij LjA». 

4-'T'.d%£ jvl#' j*-' Srf 5 , Lj 


4223. It will not be in accordance with your desires, nor those 
of the People of the Scripture, zohosoever ivorks evil, will have 
the recompense thereof, and he will not find any protector or 
helper besides Allah.} 

4124. And whoever does righteous good deeds, male or female, 
and is a believer, such will enter Paradise and not the least 
injustice, even to the size of a Naqir, will be done to them.} 

4125. And who can be better in religion than one who submits 
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his face (himself) to Allah; and he is a Muhsin (a doer of good). 
And follows the religion of Ibrahim the Hanif (Monotheist). 
And Allah did take Ibrahim as a Khalil (an intimate friend)!} 

il26. And to Allah belongs all that is in the heavens and all 
that is in the earth. And Allah is Ever Encompassing all 
things.} 


Success is Only Achieved by Performing Righteous 
Deeds, not Wishful Thinking 

Qatadah said, “We were told that the Muslims and the 
People of the Scriptures mentioned their own virtues to each 
other. People of the Scriptures said, ‘Our Prophet came before 
your Prophet and our Book before your Book. Therefore, we 
should have more right to Allah than you have.’ Muslims said, 
“Rather, we have more right to Allah than you, our Prophet is 
the Final Prophet and our Book supersedes all the Books 
before it.’ Allah sent down, 


4,‘ti a* 


ilt will not be in accordance zvith your desires (Muslims), nor 
those of the People of the Scripture (Jews and Christians), 
whosoever works evil, zoill have the recompense thereof}, 


-i 


iAnd who can be better in religion than one who submits his 
face (himself) to Allah; and he is a Muhsin.} 

Allah then supported the argument of the Muslims against 
their opponents of the other religions.” 111 Similar statements 
were attributed to As-Suddi, Masruq, Ad-Dahhak and Abu 
Salih. ,2) Al-‘Awfi reported that Ibn ‘Abbas commented on this 
Ayah [4:123], “The followers of various religions disputed, the 
people of the Tawrah said, ‘Our Book is the best Book and our 
Prophet (Musa) is the best Prophet.’ The people of the Injil said 
similarly, the people of Islam said, There is no religion except 
Islam, our Book has abrogated every other Book, our Prophet 
is the Final Prophet, and you were commanded to believe in 


111 At-Jabari 9:229 
121 At-Tabari 9:229-231 
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your Books and adhere to our Book.’ Allah judged between 
them, saying. 


>: '•>- <j4o tr* ^ jO Vj j^CjjjuL 


^/< will not be in accordance with your desires, nor those of the 
People of the Scripture, whosoever works evil, will have the 
recompense thereof ^.” ,1) 

This Ayah indicates that the religion is not accepted on 
account of wishful thinking or mere hopes. Rather, the 
accepted religion relies on what resides in the heart and which 
is made truthful through actions. It is not true that when one 
utters a claim to something, he attains it merely on account of 
his claim. It is not true that every person who claims to be on 
the truth is considered as such, merely on account of his 
words, until his claim gains merit with proof from Allah. 
Hence Allah’s statement, 


54= ’*>- o* 4-5>1 3 P 'tj S4f 


ilt will not be in accordance with your desires, nor those of the 
People of the Scripture, whosoever works evil, will have the 
recompense thereof 

meaning safety will not be acquired by you or them just by 
wishful thinking. Rather, the key is in obeying Allah and 
following what He has legislated through the words of His 
honorable Messengers. This is why Allah said afterwards, 

54- 


iwhosoever works evil, zoill have the recompense thereof, } 
Similarly, Allah said, 


-fj-i J v . fS-j jji jUo 


iSo whosoever does good equal to the weight of an atom, shall 
see it. And whosoever does evil equal to the weight of an atom, 
shall see it.$ 

and it was reported that when these Ayat were revealed, they 
became hard on many Companions. 
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Ibn Abi Hatim recorded that ‘A’ishah said, “I said, ‘O 
Messenger of Allah! I know the hardest Ayah in the Qur’an.’ 
He said, What is it, O ‘A’ishah!’ I said, 

i-H JIS J* 


4 whoever works evil, ivill have the recompense thereof,$ 
He said, 

«i*s2 zsSji Jj. 4^ is & 


«That is what strikes the believing servant, even the problems 
that bother him. Ibn Jarir and Abu Dawud^ 2 ' also 
recorded this Hadith. 

Said bin Mansur recorded that Abu Hurayrah said, “When 
the Ayah, 

i*H '£ *2 SZ & 


4whosoever works evil, will have the recompense thereof,$ 


was revealed, it was hard on Muslims. The Messenger of Allah 
said to them, 


iS jUS 4u ^jLoj U JS i \jiX* 1 


3 


«Be steadfast and seek closeness. Everything that afflicts the 
Muslim, even the thorn that pierces his skin and the hardship 
he suffers, will be an expiation for him. »” 131 

This is the wording collected by Ahmad through Sufyan bin 
TJyaynah.* 41 Muslim 151 and At-Tirmidhi* 6 ' also recorded it. 
Allah’s statement, 

4'W* Qj «*>' 9** -*-£ 

iattd he will not find any protector or helper besides Allah,} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said; “Unless he 


m At-Tabari 9:244 

At-Tabari 9:246 and Abu Dawud 3 :471 
131 Said bin MansQr 4:1378 
141 Ahmad 2:248 
151 Muslim 4:1993 

* 6 ' Tuhfat Al-Ahwadhi 8 :400 and An-Nasal in AlKubra 6:328 
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repents and Allah forgives him.” Ibn Abi Hatim recorded it.* 1 ' 
Allah then said, 


a y 




If* 


iAnd whoever does righteous good deeds, male or female, and 
is a believer 

Allah mentions the recompense for evil actions and that He 
will surely inflict its punishment on the servant, either in this 
life, which is better for him, or in the Hereafter, we seek refuge 
with Allah from this end. We also beg Allah for our well-being 
in this life and the Hereafter and for His forgiveness, mercy 
and pardon. 

Allah then mentions His kindness, generosity and mercy in 
accepting the good deeds from His servants, whether male or 
female, with the condition that they embrace the faith. He also 
stated that He will admit the believers into Paradise and will 
not withhold any of their righteous deeds, even the weight of a 
Naqir - speck on the back of a date-stone. Earlier, we 
discussed the FatU. - the scalish thread in the long slit of a 
date-stone, and both of these, along with the Qitmir - the thin 
membrane over the date-stone were mentioned in the Qur’an. 

Allah then said. 


4 ^, MrfJ J+i 0 “*^ icf} 


iAnd who can be better in religion than one who submits his 
face to Allah.} 

meaning, performs the good actions in sincerity for his Lord 
with faith and awaiting the reward with Allah, 


iand he is a Muhsin > following the correct guidance that Allah 
legislated in the religion of truth which He sent His Messenger 
with. 

These are the two conditions, in the absence of which no 
deed will be accepted from anyone; sincerity and correctness. 
The work is sincere when it is performed for Allah alone and it 
becomes correct when it conforms to the Shari'ah. So, the 
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deed becomes outwardly correct with following the Sunnah 
and inwardly correct with sincerity. When any deed lacks 
either of these two conditions, the deed becomes null and void. 

For instance, when one lacks the pillar of sincerity in his 
work, he becomes a hypocrite who shows off for people. 
Whoever does not follow the Shan’ah, he becomes an ignorant, 
wicked person. When one combines both pillars, his actions 
will be the deeds of the faithful believers whose best deeds are 
accepted from them and their errors erased. Consequently, 
Allah said, 

4And follows the religion of Ibrahim the Hanif (Monotheist).} 

referring to Muhammad jg and his following, until the Day of 
Resurrection. Allah said, 


4 ® Up 


iVerily, among mankind who have the best claim to Ibrahim 
are those who followed him, and this Prophet}, and, 




'f » C/ • ^ > V 


iThen, We have sent the Revelation to you (saying): "Follow 
the religion of Ibrahim the Hanif (Monotheist) and he was not 
of the Mushrikin}. 

The Hanif, intentionally and with knowledge, avoids Shirk, he 
goes attentively to the truth, allowing no one to hinder him or 
stop him from it. 


Ibrahim is Allah's Khalil 

Allah’s statement, 

4And Allah did take Ibrahim as a Khalil (an intimate friend)!} 

encourages following Ibrahim Al-Khalll, because he was and 
still is an Imam whose conduct is followed and imitated. 
Indeed, Ibrahim reached the ultimate closeness to Allah that 
the servants seek, for he attained the grade of KhalU, which is 
the highest grade of love. He acquired all this due to his 
obedience to His Lord, just as Allah has described him, 
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iAnd of Ibrahim, the one who fulfilled >, 


il' &) 


iAnd (remember) when the Lord of Ibrdltim tried him with 
(certain) commands, which he fulfilled >, and. 




4 Verily, Ibrahim was an Umtnah, obedient to Allah, a Hanif, 
and he was not one of the Musltrikin}. 

Al-Bukhari recorded that ‘Amr bin MaymGn said that when 
Mu'adh came back from Yemen, he led them in the Fajr 
prayer and recited, 

J-ti'ji ’-i' && 


iAnd Allah did take Ibrahim as a Khalil!} 

One of the men present commented, “Surely, the eye of 
Ibrahim’s mother has been comforted.”* 11 
Ibrahim was called Allah’s Khalil due to his Lord’s great love 
towards him, on account of the acts of obedience he performed 
that Allah loves and prefers. 

We should mention here that in the Two Sahihs, it is 
recorded that Abu Sa’Id Al-Khudri said that when the 
Messenger of Allah jg gave them his last speech, he said, 

JZ Cl oJU«;Y Ja' Ij>JL oi S jii iaL ui® 


•O people! If I were to take a Khalil from the people of the 
earth, I would have taken Abu Bakr bin Abi Quhafah as my 
Khalil. However, your companion (meaning himself) is the 
Khalil of Allah. »* 21 

Jundub bin ‘Abdullah Al-Bajali, ‘Abdullah bin ‘Amr bin A1 -‘As 
and ‘Abdullah bin Mas'ud narrated that the Prophet sg said, 

* VI jj\ I LlS i jU 
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“Allah has chosen me as His Khalil, just as He has chosen 
Ibrahim as His Khalil .» (11 

Allah’s statement, 

4 Uj 4 , y- a —4 ^ 

to Allah belongs all that is in the heavens and all that is 
in the earthy 

means, everything and everyone are His property, servants and 
creation, and He has full authority over all of this. There is no 
one who can avert Allah’s decision or question His judgment. 
He is never asked about what He does due to His might, 
ability, fairness, wisdom, compassion and mercy. Allah’s 
statement, 


iAnd Allah is Ever Encompassing all things .> 

means, His knowledge encompasses everything and nothing 
concerning His servants is ever hidden from Him. Nothing, 
even the weight of an atom, ever escapes His observation in 
the heavens and earth, nor anything smaller or bigger than 
that. 


iJ 0j4->j erf f” U N jji 


<(227. They ask your legal instruction concerning women. Say: 
"Allah instructs you about them, and about what is recited 
unto you in the Book concerning the orphan girls whom you 
give not what they deserve and yet whom you desire to marry, 
and the children who are weak and oppressed, and that you 
stand firm for justice to orphans. And whatever good you do, 
Allah is Ever All-Aioare of it.$ 


The Ruling Concerning Female Orphans 

Al-Bukhari recorded that ‘A’ishah said about the Ayah, 


Ml 
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forbidden to marry their orphan girls possessing property and 
beauty without being just to them, as they generally refrain 
from marrying them (when they are neither beautiful nor 
wealthy).”* 1 * The basis of this is recorded in Two Hjtahifys. 

Consequently, when a man is the caretaker of a female 
orphan, he might like to many her himself. In this case, Allah 
commands him to give her a suitable dowry that other women 
of her status get. If he does not want to do that, then let him 
marry other women, for Allah has made this matter easy for 
Muslims. 

Sometimes, the caretaker does not desire to marry the 
orphan under his care, because she is not attractive to his 
eye. In this case, Allah forbids the caretaker from preventing 
the female orphan from marrying another man for fear that 
her husband would share in the money that is mutually 
shared between the caretaker and the girl. 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said, “During the 
time of Jahiliyyah, the caretaker of a female orphan would 
cover her with his rope, and when he did that, no man would 
marry her. If she was beautiful and he desired to many her, 
he married her and took control of her wealth. If she was not 
beautiful, he did not allow her to marry until she died, and 
when she died he inherited her money. Allah prohibited and 
outlawed this practice.”* 2 * 

He also said about Allah’s statement, 

iand the children who are weak and oppressed,} 

that during the time of Jahiliyyah, they used to deny young 
children and females a share of inheritance. So Allah’s 
statement, 

iyou give not what they deserve} 

thus prohibiting this practice and designating a fixed share for 
each, 


*** Fath Al-Bari 9:6 and Muslim 4 :2313 
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<$To the male, a portion 
equal to that of two 
females..) 

whether they were 
young or old, as Said 
bin Jubayr and 
others stated.* 1 * Said 
bin Jubayr said 
about Allah’s 
statement, 

<£—>! iyyl ^Jj) 

i^i 

iand that you stand 
firm for justice to 
orphans.) 

“Just as when she is 
beautiful and wealthy 
you would want to 
marry her and have 
her for yourself, so 
when she is not 
wealthy or beautiful, 


marry her and have her for yourself.”* 2 ’ Allah’s statement, 
4t* Afr ’Jt> <3>' J) _Ai- OJ b_}^> 


iAtid whatever good you do, Allah is Ever All-Aware of it.) 
encourages performing the good deeds and fulfilling the 
commandments, and states that Allah is knowledgeable of all 
of this and He will reward for it in the best and most perfect 
manner. 


\iJLi CLJUI liUju J 1. i’jr - Vi jl 'ji-i tfrljo J* cili- Ojj^ 

Hj ii' A) £~J' J-iiVt •iirxAj V*- 


111 At-Tabari 9:255 
* 21 At-Tabari 9:255 
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4128. And if a woman fears cruelty or desertion on her 
husband's part, there is no sin on them both if they make terms 
of peace between themselves; and making peace is better. And 
human souls are swayed by greed. But if you do good and have 
Taqwd, verily, Allah is Ever Well-Acquainted with what you 
do.) 

4129. You will never be able to do perfect justice between wives 
even if it is your ardent desire, so do not incline too much to 
one of them so as to leave the other hanging. And if you do 
justice, and do all that is right and have Taqwd, then Allah is 
Ever Oft-Forgiving, Most Merciful.) 

4130. But if they separate (by divorce), Allah will provide 
abundance for everyone of them from His bounty. And Allah is 
Ever All-Sufficient for His creatures' needs, All-Wise.) 


The Ruling Concerning Desertion on the Part of the 
Husband 

Allah states, and thus legislates accordingly, that sometimes, 
the man inclines away from his wife, sometimes towards her 
and sometimes he parts with her. In the first case, when the 
wife fears that her husband is steering away from her or 
deserting her, she is allowed to forfeit all or part of her rights, 
such as provisions, clothing, dwelling, and so forth, and the 
husband is allowed to accept such concessions from her. 
Hence, there is no harm if she offers such concessions, and if 
her husband accepts them. This is why Allah said, 

i«|^»» J fy *&) 

4there is no sin on them both if they make terms of peace 
between themselves;) 

He then said, 

4and making peace is better) than divorce. Allah’s statement, 
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to 


iAnd human souls are swayed by greed.} 


means, coming to peaceful terms, even when it involves 
forfeiting some rights, is better than parting. 

Abu Dawud At-Tayalisi recorded that Ibn ‘Abbas said, 
“Sawdah feared that the Messenger of Allah sg might divorce 
her and she said, ‘O Messenger of Allah! Do not divorce me; 
give my day to ‘A’ishah.’ And he did, and later on Allah sent 
down, 


^ Q# 'ot 4>1 


iAnd if a woman fears cruelty or desertion on her husband's 
part, there is no sin on them both} 

Ibn ‘Abbas said, “Whatever (legal agreement) the spouses 
mutually agree to is allowed.”.* 1 * At-Tirmidhi recorded it and 
said, “Hasan Ghartb”.’ 2 * 

In the Two Sahihs, it is recorded that ‘A’ishah said that 
when Sawdah bint Zam'ah became old, she forfeited her day to 
‘A’ishah, and the Prophet M used to spend Sawdah’s night 
with ‘A’ishah.* 3 * There is a similar narration also collected by 
Al-Bukhari.* 4 * 

Al-Bukhari also recorded that ‘A’ishah commented; 




iAnd if a woman fears cruelty or desertion on her husband's part}, 
that it refers to, “A man who is married to an old woman, and 
he does not desire her and wants to divorce her. So she says, *1 
forfeit my right on you.’ So this Ayah was revealed.”* s * 


Meaning of “Making Peace is Better” 

Allah said, 

*** Abu Dawud At-Tayalisi: 349 

* 2 * Tuhfat Al-Ahwadhi 8:403 

* 3 * Fath Al-B&ri 9:223 and Muslim 2 :1085 

* 4 * FathAl-Bari 5:257 

* 5 * Al-Bukhari: 4601 
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4And making peace is better ‘Ali bin Abi Talhah related that 
Ibn ‘Abbas said that the Ayah refers to, “When the husband 
gives his wife the choice between staying with him or leaving 
him, as this is better than the husband preferring other wives 
to her.” 111 

However, the apparent wording of the Ayah refers to the 
settlement where the wife forfeits some of the rights she has 
over her husband, with the husband agreeing to this 
concession, and that this settlement is better than divorce. For 
instance, the Prophet kept Sawdah bint Zam'ah as his wife 
after she offered to forfeit her day for ‘A’ishah. By keeping her 
among his wives, his Ummah may follow this kind of 
settlement. Since settlement and peace are better with Allah 
than parting, Allah said, 

iand making peace is better >. Divorce is not preferred with Allah. 
The meaning of Allah’s statement, 

4b?- ilif 'i’lf 


4But if you do good and have Taqioa, verily, Allah is Ever 
Well-Acquainted with what you do ^ 


if you are patient with the wife you dislike and treat her as 
other wives are treated, then Allah knows what you do and 
will reward you for it perfectly. Allah’s statement, 




^Yom will never be able to do perfect justice between wives even 
if it is your ardent desire 

means, O people! You will never be able to be perfectly just 
between wives in every respect. Even when one divides the 
nights justly between wives, there will still be various degrees 
concerning love, desire and sexual intimacy, as Ibn ‘Abbas, 
‘Ubaydah As-Salmani, Mujahid, Al-Hasan Al-Basri and Ad- 
Dahhak bin Muzahim statedJ 2 * 

Imam Ahmad and the collectors of the Sunan recorded that 


111 At-Tabari 9:272 
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you have power over, while fearing Allah in all conditions, then 
Allah will forgive you the favoritism that you showed to some 
of your wives. Allah then said, 


CSL iif 


iBut if they separate (divorce), Allah will provide abundance 
for everyone of them from His bounty. And Allah is Ever All- 
Sufficient for His creatures' needs, All-Wise. ^ 

This is the third case between husband and wife, in which 
divorce occurs. Allah states that if the spouses separate by 
divorce, then Allah will suffice them by giving him a better wife 
and her a better husband. The meaning of, 

fil J^f} 


4 And Allah is Ever All-Sufficient for His creatures' needs, All- 
Wise.} 


is: His favor is tremendous, His bounty is enormous and He is 
All-Wise in all His actions, decisions and commandments. 


oi S&) jg‘H\ Ji 

^ 4 l '*3 C ^ ^ Ijy£S ol_j <Lt iyil 

^r- $} ij lij Ci'yll)' 4 £ 4L.5 

^ tJjjf <v\y -L»£ O* jc. iit oKj jllSli 

4x1^ 4»f Cj1> 


4131. And to Allah belongs all tint is in the heavens and all 
that is in the earth. And verily, We have recommended to the 
People of the Scripture before you, and to you that you have 
Taqwd of Allah. But if you disbelieve, then unto Allah belongs 
all that is in the heavens and all that is in the earth, and Allah 
is Ever Rich (free of any needs). Worthy of all praise.} 

4132. And to Allah belongs all that is in the heavens and all 
that is in the earth. And Alldlt is Ever All-Sufficient as 
Disposer of affairs.} 

4133. If He luills, He can take you away, O people, and bring 
others. And Allah is Ever All-Potent over that.} 

4134. Wlwever desires the rewards of this life, theti with Allah 
is the reward of this worldly life and of the Hereafter. And 



Allah is Ever All-Hearer, All-Seer.} 


The Necessity of Taqwa. of Allah 

Allah states that He is the Owner of the heavens and earth 
and that He is the Supreme Authority over them. Hence 
Allah’s statement, 


ji W £s$ ■&*} 


iAtid verily, We have recommended to the People of the 
Scripture before you, and to you } 

meaning, We have recommended to you what We 
recommended to the People of Scriptures; Taqwa of Allah, by 
worshipping Him Alone without partners. Allah then said, 


iBut if you disbelieve, then unto Allah belongs all that is in the 
heavens and all that is in the earth}. 

In another Ayah, Allah said that Musa said to his people, 


j iyj 



i"lf you disbelieve, you and all on the earth together, then 
verily, Allah is Rich (free of any need), Owner of all praise.”}. 


Allah said, 



iSo they disbelieved and turned away. But Allah was not in 
need (of them). And Allah is Rich (free of any need), Worthy of 
all praise} 

meaning, He is far too Rich than to need His servants, and 
worthy of all praise in all His decisions and commandments. 
The meaning of Allah’s statement, 

it & j?}i\ 4 Cj cJ&\ 4 U 


iAnd to Allah belongs all that is in the heavens and all that is 
in the earth. And Allah is Ever All-Sufficient as a Disposer of 
affairs.} 

He has perfect watch over every soul, knowing what it 
deserves, He is the Watcher, and Witness of all things. Allah’s 
statement, 
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ilf He wills, He can take you away, O people, and bring 
others. And Allah is Ever All-Potent over that.} 


means. He is able to take you away and replace you with 
other people if you disobey Him. In a similar Ayah, Allah said, 


4J33 QjZ *3 2 CJ 1&: 


iAtid if you turn away. He will exchange you for some other 
people and they will not be your likes} 

Allah’s statement, 




I-Jjisi vly £& jc-j* iof {f} 


^Whoever desires the rewards of this life, then with Allah is the 
reward of this worldly life and of the Hereafter.} 

means, O those whose ultimate desire is this life, know that 
Allah owns the rewards of this life and the Hereafter. 
Therefore, if you ask Allah for both, He will enrich you, award 
you and suffice for you. As Allah said, 


x'-' i' 
Uaj ax 


' - } ^ 4 'Cox>- d* J*} 

4j ^ fc$S» 4 lir. SM J 

4\LS & :S5 ,ds( 


4Bwf of mankind there are some who say : "Our Lord! Give us 
in this world!” and for such there will be no portion in the 
Hereafter. And of them there are some who say: "Our Lord! 
Give us in this world that which is good and in the Hereafter 
that which is good, and save us from the torment of the Fire!" 
For them there will be alloted a share for what they have 
earned}, 


4Whosoever desires (by his deeds) the reward of the Hereafter, 
We give him increase in his reward}, and 


t-vJ >J *us t* t+j ^ 


4 Whoever desires the quick-passing (transitory enjoyment of this 
world), We readily grant him what We will for whom We like} 
until, 
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iSee how We prefer one 
above another (in this 
world)}. 

So Allah said here, 

4ta •&. 

}And Allah is Ever All- 
Hearer, All-Seer.} 

&r i^c (34 &} 

j)j fk »'x r i oH’ji 
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O jL jm 1*j uK^ iii l^>/u 

^135. O you who 
believe! Stand out 
firmly for justice, as witnesses to Allah, even though it be 

against yourselves, or your parents, or your kin, be he rich or 

poor, Allah is a better Protector to both. So follow not the 
lusts, lest you may avoid justice; and if you Talwti or Tu'ridu, 
it, verily, Allah is Ever Well-Acquainted with what you do.} 


fbe\ i U--,aUi (jV4’j£ 1 y£ 

$1^ 

i\c4C liiif 
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Commanding Justice and Conveying the Witness for 
Allah 

Allah commands His believing servants to stand up for 
justice and fairness and not to deviate from it, right or left. 
They should not fear the blame of anyone or allow anyone to 
prevent them from doing something for the sake of Allah. They 
are also required to help, support and aid each other for 
Allah's sake. 
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ik 

ias witnesses to Allah} is similar to His statement, 

4s% li+ll' 

4And establish the testimony for Allah}. 

Testimony should be delivered precisely, for the sake of 
Allah, thus making the testimony correct, truly just, and free 
of alterations, changes or deletions. This is why Allah said, 

ieven though it be against yourselves,} 

meaning, give correct testimony, and say the truth when you 
are asked about it, even if harm will effect you as a 
consequence. Indeed, Allah shall make a way out and give 
relief for those who obey Him in every matter. Allah’s 
statement, 

iUf} 

4or your parents, or your kin,} 

means, even if you have to testify against your parents and 
kin, do not compromise for their sake. Rather, give the correct 
and just witness even if they are harmed in the process, for 
the truth presides above everyone and is preferred to everyone. 
Allah’s statement, 

< 5 $ 'j & k '6k 

4be he rich or poor, Allah is a better Protector to both.} 

means, do not favor someone (in your testimony) because he is 
rich, or feel pity for him because he is poor, for Allah is their 
caretaker, a better Protector of them than you, and has better 
knowledge of what is good for them. Allah’s statement, 

4})£. J \y, J5 •%} 

4So follow not the lusts, lest you may avoid justice;} 

means, let not desire, lust or the hatred you h.-ivc against 
others, lure you n.io injustice in your affairs. Rather, stand r 
justice in all situations. 
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Allah said; 

ii/Jk 


> 


il 2 ijUl ^ id ^4^ *}> 


4 A mi let not the enmity and hatred of others make you avoid 
justice. Be just: that is nearer to piety} 

when the Prophet sfe sent ‘Abdullah bin Rawahah to collect the 
tax on the fruits and produce of the Jews of Khaybar, they 
offered him a bribe so that he would go easy on them. He said; 
“By Allah! I have come to you from the dearest of the creation 
to me (Muhammad), and you are more hated by me than an 
equivelent number of apes and swine. However, my love for him 
(the Prophet j£) and hatred for you shall not prevent me from 
being just with you.” On that, they said, “This (justice) is the 
basis which the heavens and earth were created.” We will 
mention this Hadith later in Surat Al-Ma’idah (chapter 5) Allah 
willing. 

Allah’s statement afterwards. 




iand if you Talwu or Tu'ridu^ 

means, "Distort your testimony and change it”, according to 
Mujahid and several others among the Salat. 11 * Talwu , 
includes distortion and intentional lying. For instance, Allah 
said, 


3' tyi 


iAnd verily, among them is a party who Yalwuna (distort) the 
Book with their tongues (as they read)$. 

Tu'ridiii , includes hiding and withholding the testimony. 

Allah said, 

iWho hides it, surely, his heart is sinful 
The Prophet said, 

*The best witness is he who discloses his testhnony before being 


[il 


At-Tabari 9 :308 
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asked to do so .s' 11 
Allah then warned, 

n, at 


4 Verily, Allah is Ever Well-Acquainted with what you do.4 
and will reward or punish you accordingly. 

& 4 4' A &e ip: 4* 

4 -*j> 4’ 4 'j -Jr$5 *4^5 ^ uj 4 


4136. O yoH who believe! Believe in Allah, and His Messenger, 
and the Book (the Qur'an) which He has sent down to His 
Messenger, and the Scripture which He sent down to those 
before; and whosoever disbelieves in Allah, His Angels, His 
Books, His Messengers, and the Last Day, Own indeed he has 
strayed far away > 


The Order to Have Faith after Believing 

Allah commands His faithful servants to adhere to all the 
elements of faith, its branches, pillars and cornerstones. This 
is not stated as mere redundancy, but from the view of 
completing faith and the continual maintenence of it. For 
instance, the believer proclaims in every prayer, 

44 


iGuide us to the straight way which means, make us aware of 
the straight path and increase us in guidance and strengthen 
us on it. 

In this Ayah (4:136], Allah commands the believers to believe 
in Him and in His Messenger, just as He said elsewhere, 


u 






40 you who believe! Have Taqwd of Allah, and believe in His 
Messenger, 4- 

Allah’s statement, 


m 


Muslim 3:1344 
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4‘Ay*J & 3A Lfjj' } 

4and the Book which He has sent down to His Messenger,} 
refers to the Qur’an, while, 

Oi ij* tij' 


iand the Scripture which He sent down to those before (him);} 
refers to the previously revealed divine Books. Allah then said, 


yii-i* j-i> -*ii j* 3' > vi'j 




whosoever disbelieves in Allah, His Angels, His Books, 
His Messetigers, and the Last Day, then indeed he has strayed 
far away.} 


meaning, he will have deviated from the correct guidance and 
strayed far away from its path. 


US& 2 Si X si tpt '$ 

oj jujf V oi 

r>, ^ ir *•? .' Tf / >s*A :>:r . > jr-% 4 

^4=t : U Jy Jtj l*-/r Ail oJa)' oy ^JCX; oOjhJ' *L[j‘ 

• i > >' ^ i V'r-" >?j-> if ,r. *f 

^>- >|A4 *JJL*i) Lf. Ip All' ^ j' <—I v_> 


4137. Verily, those who believe, then disbelieve, then believe 
(again), and (again) disbelieve, and go on increasing in 
disbelief; Allah will not forgive them, nor guide them on the 
(right) way.} 

}138. Give to the hypocrites the tidings that there is for them a 
painfiil torment.} 

4139. Those who take disbelievers for friends instead of 
believers, do they seek honor with them? Verily, then to Allah 
belongs all honor}. 

4140. And it has already been revealed to you in the Book that 
when you hear the verses of Allah being denied and mocked at, 
then sit not with them, until they engage in talk other than 
that; certainly in that case you would be like them. Surely, 
Allah will collect the hypocrites and disbelievers all together in 
Hell.} 
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Characteristics of the Hypocrites and Their Destination 


Allah states that whoever embraces the faith, reverts from it, 
embraces it again, reverts from it and remains on disbelief and 
increases in it until death, then he will never have a chance to 
gain accepted repentance after death. Nor will Allah forgive 
him, or deliver him from his plight to the path of correct 
guidance. This is why Allah said. 


nQ. v; ■}) 


AAlIdh ivill not forgive them, nor guide them on the (right) 
■way). 

Ibn Abi Hatim recorded that his father said that Ahmad bin 
‘Abdah related that Hafs bin Jam!’ said that Samak said that 
Ikrimah reported that Ibn ‘Abbas commented; 

A<£ W 


iand go on increasing in disbelief), “They remain on disbelief until 
they die.” Mujahid said similarly.* 1 * Allah then said, 

AGive to the hypocrites the tidings that there is for them a 
painful torment.) 

Hence, the hypocrites have this characteristic, for they 
believe, then disbelieve, and this is why their hearts become 
sealed. Allah describes the hypocrites as taking the 
disbelievers as friends instead of the believers, meaning they 
are the disbelievers’ supporters in reality, for they give them 
their loyalty and friendship in secret. They also say to 
disbelievers when they are alone with them, “We are with you, 
we only mock the believers by pretending to follow their 
religion.” Allah said, while chastising them for being friends 
with the disbelievers, 



Ado they seek honor, with than?) 

Allah then states that honor, power and glory is for Him Alone 
without partners, and for those whom Allah grants such 

m 
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qualities to. Allah said, 

itSr ^ *} 

4Who$oever desires honor, then to Allah belong all honor}, 
and, 




4Bwf honor belongs to Allah, and to His Messenger, and to the 
believers, but the hypocrites know not}. 

The statement that honor is Allah’s Alone, is meant to 
encourage the servants to adhere to their servitude to Allah 
and to be among His faithful servants who will gain victory in 
this life and when the Witnesses stand up to testify on the 
Day of Resurection. 

Allah’s statement, 


IjJUiu yj jil li[ of 4 Jy Jtj} 

'»! A <£■*•£• 4 '>iy4 >4" 


it has already been revealed to you in the Book that when 
you hear the verses of Allah being denied and mocked at, then 
sit not with them, until they engage in talk other than that; 
certainly in that case you would be like them. } 

The Ayah means, if you still commit this prohibition after 
being aware of its prohibition, sitting with them where Allah’s 
Aydt are rejected, mocked at and denied, and you sanction 
such conduct, then you have participated with them in what 
they are doing. So Allah said. 




i(But if you stayed with them) certainly in that case you would 
be like them . } 

concerning the burden they will earn. What has already been 
revealed in the Book - as the Ayah says - is the Ayah in Surat 
Al-An f am [6j, which was revealed in Makkah, 

iAnd when you see those who engage in false conversation 
about Our verses (of the Qur'an) by mocking at than, stay 
away from them}. 
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Muqatil bin Hayyan 
said that this Ayah 
[4:140| abrogated the 
Ayah in SHrat Al- 
An'am, referring to 
the part that says 
here, 

'S' 

i(But if you stayed zoith 
them) certainly in that 
case you zvould be like 
them}, 

and Allah’s statement 
in Al-An'am, 

it L& '$■ && 

of 

iThose zoho fear Allah, 
keep their duty to Him 
and avoid evil, are not 
responsible for them (the 
disbelievers) in any case, 
but (their duty) is to 

remind them, that they may have Taqzva}. 

Allah’s statement, 


Surah 4. An-Nisd (Part-5) _ 
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4 Surely, Allah zvill collect the hypocrites and disbelievers all 
together in Hell.} 

means, just as the hypocrites participate in the Kufr of 
disbelievers, Allah will join them all together to reside in the 
Fire for eternity, dwelling in torment, punishment, enchained, 
restrained and in drinking boiling water. 


L.g\ of 4S j&2 J2 jjf ^ J# p 


0« U>*w/u 



614 


Tafsir Ibn Kathir 
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4242. Those who wait and watch about you; if you gain a victory 
from Allah, they say: "Were we not with you?” But if the 
disbelievers gain a success, they say (to them): "Did we not gain 
mastery over you and did we not protect you from the believers?” 
Allah will judge between you (all) on the Day of Resurrection. And 
never will Allah grant to the disbelievers a ivay (to triumph) over the 
believers 

Hypocrites Wait and Watch what Happens to Muslims 

Allah states that the hypocrites watch and await the harm 
that occurs to the believers, awaiting the time when the 
Muslim circumstances and religion are dissolved and the state 
of Kufr takes over. 

if you gain a victory from Allah) triumph, aid and booty, 

ips p & Q&) 

ithey say, "Were we not with you?”) 

hying to come closer to the believers with this statement. 
However, 

iz^ it 

iBut if the disbelievers gain a success,) 

by gaining victory over the believers sometimes, just as 
occurred during Uhud, for surely, the Messengers are tested, 
but the final victoiy is theirs. 

4S&Si piZij pZ 

ithey say (to them), “Did we not gain mastery over you and 
did we not protect you from the believers?”) 

meaning, did we not help you in secret and try our best to 
confuse the believers and weaken their resolve, until you 
gained victory over them? This statement of the hypocrites is 
an attempt to strengthen relations with the disbelievers, 
because they pretend to be friends with both parties so that 
they will be safe from their harm, due to their weak faith and 
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lack of certainty. Allah said, 

Jt fy_ peJSL pk 

4A//o/i twi/J judge between you (all) on the Day of 
Resurrection} 

meaning, by what He knows about you, O hypocrites. 
Therefore, do not be deceived by being shaded under the 
protection of Islamic Law in this life, which is such only out of 
Allah’s wisdom. Surely, on the Day of Resurrection, your 
pretending shall not benefit you, because on that Day, the 
secrets of the souls will be disclosed and the contents of the 
hearts will be collected. 

Allah said, 

ii> J'jt 

iAnd never will Alldlt grant to the disbelievers a way (to 
triumph) over the believers}. 

‘Abdur-Razzaq recorded that YasT Al-Kindi said, “A man 
came to ‘Ali bin Abi Talib and said, What about this Ayah, 

iAnd never will Allah grant to the disbelievers a way (to 
triumph) over the believers.} 

‘Ali said, ‘Come closer, come closer. Allah will judge between 
you on the Day of Resurrection, and He will not grant victory 
for the disbelievers over the believers.’ ”*’* Ibn Jurayj recorded 
that ‘Ate’ Al-Khurasani said that Ibn ‘Abbas said that, 

^ & £2 

$And never will Alldlt grant to the disbelievers a way (to 
triumph) over the believers.} 

“Will occur on the Day of Resurrection.” ,a| As-Suddi recorded 
that Abu Malik Al-Ashja‘i said that it occurs on the Day of 
Resurrection. 131 As-Suddi said that “way” means, proof. 14 ' It is 
possible that the meaning of, ‘and never will Allah grant to the 

11 ' Tafsir 'Abdur-Razz&q 1:175 
121 At-Tabari 9 :328 
131 At-Tabari 9:328 
> 4 ' At-Tabari 9:328 
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disbelievers a way (to triumph) over the believers’, is in this life 
by being unable to exterminate the believers completely, 
although they sometimes gain victory over some Muslims. 
However, the Final Triumph will be for the believers in this life 
and the Hereafter. Allah said, 


i0\ ips 4 \p: cSj Oij pz 


iVerily, We will indeed make victorious Our Messengers and 
those who believe in the worldly life } 

This provides a rebuttal to the wishes of the hypocrites for 
the destruction of the believers, and their loyalty to the 
disbelievers, feanng for themselves if they are victorious. 

In another Ayah, Allah said, 


i . , / > -'A &"" \ 


iAnd you see those in whose hearts there is a disease (of 
hypocrisy), they hurry to their friendship}, until, 




4 Regretful} 


ijiu jjiilt \~p \i\j pp p aif Sfap Cjj'fl’ti li} 

•yj dl 1 % cj. 1*2 \ it p’f'f, yj J.& 

4i fip % 4 & & jju 24 


4242. Verily, the hypocrites seek to deceive Allah, but it is He 
Who deceives them. And when they stand up far Saldh, they 
stand with laziness and to be seen of men, and they do not 
remember Allah but little.} 

4143. (They are) swaying betioeen this and that, belonging 
neither to these nor to those; and he whom Allah sends astray, 
you will not find for him a way.} 


The Hypocrites Try to Deceive Allah and Sway Between 
Believers and Disbelievers 

In the beginning of Surat Al-Baqarah [2], we mentioned 
Allah’s statement. 


4pv. &J(S it $£&} 
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iThey (think to) deceive Allah and those ivlio believe 
Here, Allah states, 


jL ,< s- > +■ "Z* ' > S > x’lV i \ 


iVerily, the hypocrites seek to deceive Allah, but it is He Who 
deceives them.} 

There is no doubt that Allah can never be deceived, for He 
has perfect knowledge of the secrets and what the hearts 
conceal. However, the hypocrites, due to their ignorance, 
scarce knowledge and weak minds, think that since they were 
successful in deceiving people, using Islamic Law as a cover of 
safety for themselves, they will acquire the same status with 
Allah on the Day of Resurrection and deceive Him too. Allah 
states that on that Day, the hypocrites will swear to Him that 
they were on the path of righteousness and correctness 
thinking that such statement will benefit them with Allah. For 
instance, Allah said, 

4^3 Ojiu i \U iit 0 

iOn the Day when Allah will resurrect them all together; then 
they will swear to Hun as they swear to you} Allah’s 
statement, 



ibut it is He Who deceives them} means, He lures them further 
into injustice and misguidance. He also prevents them from 
reaching the truth in this life and on the Day of Resurrection. 
Allah said, 


4 & 






jji £> 


iOn the Day when the hypocrites - men and women - will 
say to the believers: "Wait for us! Let us get something from 
your light!” It will be said: "Go back to your rear! Then seek a 
light!"} until, 


4And worst indeed is that destination}. 
A Hadlth states; 
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a Whoever wants to be heard of, Allah will make him heard of, 
and whoever wants to be seen, Allah will show him.^ 

Allah’s statement, 

i&Z in v>0 

iAnd when they stand up Jbr Saldh, they stand with laziness >. 

This is the characteristic of the hypocrites with the most 
honored, best and righteous act of worship, the prayer. When 
they stand for prayer, they stand in laziness because they 
neither truly intend to perform it nor do they believe in it, 
have humility in it, or understand it. This is the description of 
their outward attitude! As for their hearts, Allah said, 


ito be seen of men ^ meaning, they do not have sincerity when 
worshipping Allah. Rather, they show off to people so that they 
gain closeness to them. They are often absent from the prayers 
that they can hide away from, such as the ‘Isha’ prayer and the 
Dawn prayer that are prayed in darkness. In the Two Sahihs, it 
is recorded that the Messenger of Allah jg said, 


lljj 1* jfjdu i I ykZeb I Jib 

JuS 'iJr'j y\ Jj afOS y\ M olU iit .3 % Uij# 

j j’m^. N (*y i)\ in }j*~ r*" p 

. 'fSsjg ^ 'SA * 


iThc heaviest prayers on the hypocrites are the 'Isha' and Dawn 
prayers. If they know their rewards, they will attend them even 
if they have to crawl. I was about to order someone to 
pronounce the Adhan for the prayer, then order someone to lead 
the prayer for the people, then order some men to collect fire¬ 
wood (fuel) ; then I would bum the houses around men wlw did 
not attend the (compulsory congregational) prayer J l2] 


In another narration, the Prophet jg said, 


111 Fath Al-Bari 11:343 

,2 ' Fath Al-Bari 2:53 and Muslim 1:451 
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p&Jti ( •■ & * j* 'r'^* >j. ^ Yj)j JLfiJ 


«j0L 

“By Him, in Whose Hand my soul is, if anyone of them Imd 
known that he would get a bone covered with good meat or two 
(small) pieces of meat behveen two ribs, he loould have turned 
up far the prayer, and had it not been that the houses have 
women and children in them, I would bum their homes around 
them 4'^ 


Allah’s statement, 

04 vs} 


iAttd they do not remember Allah but little £ means, during the 
prayer they do not feel humbleness or pay attention to what 
they are reciting. Rather, during their prayer, they are 
inattentive, jesting and avoid the good that they are meant to 
receive from prayer. 

Imam Malik reported that Al-‘Ala’ bin ‘Abdur-Rahman said 
that Anas bin Malik said that the Messenger of Allah jg said, 


u4?*i Jib Jil; ijjilUJi i'faj) Jibs 

^ fb ijUallll 'JZ dblf lil 


«^U» 


“77ns is the prayer of the hypocrite, this is the prayer of the 
hypocrite, this is the prayer of the hypocrite. He sits watching 
the sun until when it goes down between the two horns of tlte 
devil, he stands up pecks out four Rak'ahs (far 'Asr) without 
remembering Allah during them except little. Muslim, At- 
Tirmidhi and An-Nasa’i also recorded it. At-Tirmidhi said 
“Hasan Sahih ”. [31 

Allah's statement, 

3 \, Y <jy. 

i(They are) swaying between this and tltat, belonging neither to 
these} 

Fath Al-Bdri 2 :248 and Muslim 1:325 
Al-Muwatta 1 :220 

131 Muslim 1:434, Tuhfat Al-Ahwadhi 1:497 and An-Nasa’i 1:254 
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means that the hypocrites are swaying between faith and 
disbelief. So they are neither with believers inwardly or 
outwardly nor with disbelievers inwardly or outwardly. Rather, 
they are with the believers outwardly and with the disbelievers 
inwardly. Some of them would suffer fits of doubt, leaning 
towards these sometimes and towards those sometimes, 

jilt' 1 'i!j *j itj \s&} 

iWlienever it flashes for them, they ivalk therein, and when 
darkness covers them, they stand still}. 

Mujahid said; 

4 'i >> X-J ^ 

4 (They are) sioaying betiveen this and that, belonging neither to 
these} “The Companions of Muhammad jfe, 

}nor to those}: the Jews.” 

Ibn Jarir recorded that Ibn Umar said that the Prophet 
said, 

;Ji* Jlj jJli Jjlj jgp ;L1JI 

® J 

aThe example of the hypocrite is the example of the sheep 
wandering between two herds, sometimes she goes to one of 
them, and sometimes the other, confused over whom she should 
follozv .i) 111 Muslim also recorded it. 12 * 

This is why Allah said afterwards, 

<5 ijf J* iif J*j} 

}and he whom Allah sends astray, you will not find for him a 
way.} 

meaning, whomever He leads astray from the guidance, 

6) Ji 14 J} 

iFor him you will find no Wali (guiding friend) to lead him (to 

111 At-Tabari 9:333 
I 2 ' Muslim 4:2146 
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the right path)} because, 

4/5 (s£* ^ 


iWhomsoever Allah sends astray, none can guide him}. 

So the hypocrites whom Allah has led astray from the paths 
of safety will never find a guide to direct them, nor someone to 
save them. There is none who can resist Allah’s decision, and 
He is not asked about what He does, while they all will be 
asked. 



4144. O you who believe! Do not take disbelievers as friends 
instead of believers. Do you wish to offer Allah a manifest 
Sultan against yourselves?} 

4145. Verily, the hyprocrites will be in the lowest depth (grade) 
of the Fire; no helper will you find for them.} 

4146. Except those who repent, do righteous good deeds, 
depend on Allah, and purify their religion for Allah, then they 
will be with the believers. And Allah will grant the believers a 
great reward.} 

4147. Why should Allah punish you if you have thanked (Him) 
and have believed in Him. And Allah is Ever All-Appreciative 
(of good), All-Knowing.} 


The Prohibition of Wilayah with the Disbelievers 

Allah forbids His believing servants from taking the 
disbelievers as friends instead of the believers. This includes 
being friends and associates of the disbelievers, advising them, 
being intimate with them and exposing the secrets of the 
believers to them, in another Ayah, Allah said, 


4 & £3 & Ugx Sj i&ii ■)} 


JL M 

^ 4jjl 


- o‘ %, & 



622 


Tafsir Ibn Kafhir 

iLet not the believers take the disbelievers as friends instead of 
the believers, and whoever does that, zoill never be helped by 
Allah in any way, except if you indeed fear a danger from 
them. And Allah warns you against Himself 

meaning, He warns you against His punishment if you fall into 
what He has prohibited. This is why Allah said here, 

its 'pp. A 

iDo you wish to offer Allah a manifest Sultan against 
yourselves?} 

meaning, proof against you that warrants receiving His 
torment. 

Ibn Abi Hatim narrated that Ibn ‘Abbas commented; 

itS tut} 

imanifest Sultan}, “The word Sultan in the Qur’an means proof.” 

There is an authentic chain of narration for this statement, 
which is also the saying of Mujahid, llcrimah, Said bin 
Jubayr, Muhammad bin Kab Al-Qurazi, Ad-Dahhak, As-Suddi 
and An-Nadr bin ‘Arabi. 

The Hypocrites and the Friends of Disbelievers are in 
the Lowest Depth of the Fire, Unless they Repent 

Allah then states that, 

ip S? jSSil 4 6^ 

iVerily, the hypocrites will be in the lowest depths of the 
Fire;} 

on the Day of Resurrection due to their tremendous Kufr. Al- 
Walibi [‘Ali bin Abi Talhah] said that Ibn ‘Abbas said, 

ip u pH\ jyp j>} 

iin the lowest depths (grade) of .the Fire;} means, in the bottom of 
the Fire.' 1 * 

Other scholars said that the Fire has ever lower depths just 
as Paradise had ever higher grades. 

Ibn Jarir recorded that ‘Abdullah bin Mas^ud said that, 

m 
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iVerily, the hypocrites will be in the lowest depths (grade) of 
the Fire}, 

“Inside coffins of Fire that surround them, for they are closed 
and sealed in them.”^ 

Ibn Abi Hatim recorded that when Ibn Mas*ud was asked 
about the hypocrites, he said, “They will be placed in coffins 
made of fire and they will be closed in them in the lowest 
depth of the Fire.” 

$ xX &} 


ino helper will you find for them.} 

to save them from their miseiy and painful torment. Allah 
then states that whoever among the hypocrites repents in this 
life, Allah will accept his repentance and sorrow, if his 
repentance were sincere and he then follows it by performing 
righteous deeds, all the while depending on his Lord. Allah 
said, 




4 Except those ivho repent (from hypocrisy), do righteous good deeds, 
depend on Allah, and purify their religion for Allah} replacing 
showing off with sincerity, so that their good deeds will benefit 
them, even if they were minute. 


ithen they zoill be ivith the believers.} on the Day of Resurrection, 


4And Allah xvill grant to the believers a great rezvard.} 

Allah then states that He is too Rich to need anyone and that 
He only punishes the servants because of their sins, 

4^o o[ £} 

iWhy should Allah punish you if you have thanked (Him) and 
have believed in Him.} 


m 


At-Tabari 9 :339 
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by correcting your actions and having faith in Allah and His 
Messenger 

Iijif $ji) 

iAnd Allah is Ever All-Appreciative (of good), All-Knowing.) 
Allah appreciates those who appreciate Him, and has 
knowledge of those whose hearts believe in Him, and He will 
give them perfect reward. 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
TafsTr of I bn KathTr 


Reports from the Companions of the Messenger of Allah 

Reports that are attributed to the companions of Allah’s 
Messenger gg are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn Kathlr 
mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not be 
held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas‘ud and [or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet 

- Az-Zuhri [Muhammad bin Shihab] reporting from or about 
the Prophet 

- TJrwah bin Az-Zubayr reporting from or about the Prophet sfe. 

- ‘Ikrimah reporting from or about the Prophet sfe. 

- Qatadah reporting from or about the Prophet afe. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 
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Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
3 ^ 5 , but they report from companions of the Prophet jg, while 
often they themselves are quoted for Tafsir, Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
RabT bin Anas, Ash-ShaTjbi, Qatadah, Mujahid, Ikrimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars After the Companions 

The following are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet sg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

WakT, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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^348. Allah does not like 
that the evil should be 
uttered in public except 
by him who has been 
wronged. And Allah is 
Ever All-Hearer, All- 
Knower.) 

4149. Whether you 
disclose a good deed or 
conceal it, or. pardon an 
evil, verily, Allah is 
Ever Pardoning, All- 
Powerful.$ 

The Permission to 
Utter Evil in 
Public, For One 
Who Was Wronged 

‘Ali bin Abi Talhah said that Ibn ‘Abbas commented on the 
Ayah, 

4Allah does not like that the evil should be uttered in public > 
“Allah does not like that any one should invoke Him against 
anyone else, unless one was wronged. In this case, Allah 
allows one to invoke Him against whoever wronged him. Hence 
Allah’s statement, 

iexcept by him who has been wronged .> 

Yet, it is better for one if he observes patience.” 411 Al-Hasan 

m 
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At-T a bari 9 :344. 
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Al-Basri commented, “One should not invoke Allah (for curses) 
against whoever wronged him. Rather, he should supplicate, 
‘O Allah! Help me against him and take my right from him.’”^ 
In another narration, Al-Hasan said, “Allah has allowed one to 
invoke Him against whoever wronged him without 
transgressing the limits.” 

‘Abdul-Karim bin Malik Al-Jazari said about this Ayah; 
“When a man curses you, you could curse him in retaliation. 
But if he lies about you, you may not lie about him. 


iAtid indeed whosoever takes revenge after he has suffered 
wrong, far such there is no way (of blame) against them.}" 

Abu Dawud recorded that Abu Hurayrah said that the 
Messenger of Allah jjg said, 

u j^gi iVii u jililiu 


«Whatever words are uttered by those who curse each other, 
then he who started it will carry the burden thereof, unless the 
one who was wronged transgresses the limit .» |21 

Allah said. 


X & U & 0- !A2 jl 3 I g- !45 


4 Whether you disclose a good deed, or conceal it, or pardon an 
evil; verily, Allah is Ever Pardoning, All-Powerful.} 

Meaning when you, mankind, admit to a good favor done to 
you, or conceal it, and forgive those who wrong you, then this 
will bring you closer to Allah and increase your reward with 
Him. 

Among Allah’s attributes is that He forgives and pardons His 
servants, although He is able to punish them. Hence Allah’s 
statement, 

4l i-P IjAA ii' 6^ 


4 Verily, Allah is Ever Pardoning, All-Powerful.} 

It was reported that some of the angels who carry Allah’s 


1,1 At-Jabari 9:344. 

* 2 * Abu Dawud: 4894. 
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Throne praise Him saying, “All praise is due to You for Your 
forbearing even though You have perfect knowledge (in all evil 
committed).” Some of them supplicate, “All praise is due to 
You for Your forgiving even though You have perfect ability (to 
punish).” An authentic Hadith states, 


c 4 I)| J 4U y* } 4 Yj ilj Y J t AlJ-i* (Jti At 1 *® 


«No charity shall ever decrease wealth, and Allah will only 
increase the honor of a servant who pardons, and he who is 
humble for Allah's sake, then Allah will elevate his graded 


yu-1 'jC> lyyj JJj jit '£*'♦ d/JKj Uie. iizAj li»- 

<*# « & 




4250. Verily, those who disbelieve in Allah and His Messengers 
and wish to make distinction between Allah and His Messengers 
saying, 'We believe in some but reject others,” and wish to 
adopt a way in be tween.$ 

4151. They are in truth disbelievers. And We have prepared for 
the disbelievers a humiliating torment 

4252. And those who believe in Allah and His Messengers and 
make no distinction between any of them (Messengers), We 
shall give them their rewards; and Allah is Ever Forgiving, 
Most Merciful 


Believing in Some Prophets and Rejecting Others is 
Pure Kufr 

Allah threatens those who disbelieve in Him and in His 
Messengers, such as the Jews and Christians, who 
differentiate between Allah and His Messengers regarding faith. 
They believe in some Prophets and reject others, following their 
desires, lusts and the practices of their forefathers. They do 
not follow any proof for such distinction, because there is no 
such proof. Rather, they follow their lusts and prejudices. 


'** Muslim 4:2001. 
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The Jews, may Allah curse them, believe in the Prophets, 
except ‘Isa and Muhammad, peace be upon them. The 
Christians believe in the Prophets but reject their Final and 
Seal, and the most honored among the prophets, Muhammad, 
peace be upon him. In addition, the Samirah (Samaritans) do 
not believe in any Prophet after Yuwsha* (Joshua), the 
successor of MOsa bin Imran. The MajQs (Zoroastrians) are 
said to believe only in a Prophet called Zoroaster, although 
they do not believe in the law he brought them casting it 
behind them, and Allah knows best. 

Therefore, whoever rejects only one of Allah’s Prophets, he 
will have disbelieved in all of them, because it is required from 
mankind to believe in eveiy prophet whom Allah sent to the 
people of the earth. And whoever rejects one Prophet, out of 
envy, bias and personal whim, he only demonstrates that his 
faith in other Prophets is not valid, but an act of following 
desire and whim. This is why Allah said, 

iVerily, those who disbelieve in Allah and His Messengers...} 

Thus, Allah describes these people as disbelievers in Allah 
and His Messengers; 

iand wish to make distinction between Allah and His 
Messengers} in faith, 




* V 

jty 




isaying, "We believe in some but reject others,” and wish to 
adopt a way in between 


Allah then describes them; 




iThey are in truth disbelievers 

meaning, their disbelief in the Prophet they claim to believe in 
is clear. This is because their claimed faith in a certain 
Messenger is not true, for had they truly believed in him, they 
would have believed in other Messengers, especially if the 
other Messenger has a stronger proof for his truthfulness. Or 
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at least, they would have strived hard to acquire knowledge of 
the truth of the other Messenger. 

Allah said, 

(bit. bjSsSj} 


iAtid We have prepared for the disbelievers a humiliating 
torment.} 


This is just punishment for belittling the Prophets whom they 
disbelieved in, by ignoring what the Prophet brought to them 
from Allah, and because they are interested in the insignificant 
possessions of this world. Or, their behavior could be the 
result of their disbelief in the Prophet after they were aware of 
his truth, just as the Jewish rabbis did during the time of 
Muhammad, the Messenger of Allah jg. The Jews envied the 
Messenger because of the great prophethood that Allah gave 
him, and as a consequence, they denied the Messenger, defied 
him, became his enemies and fought against him. Allah sent 
humiliation upon them in this life, that shall be followed by 
disgrace in the Hereafter, 






iAnd they were covered with humiliation and misery, and they 
drew on themselves the wrath of Allah.$ 

in this life and the Hereafter. Allah’s statement, 


igi p & i; 4% $ tpc 


4And those who believe in Allah and His Messengers and make 
no distinction between any of them,} 


This refers to the Ummah of Muhammad jgg who believe in 
every Book that Allah has revealed and in every Prophet whom 
Allah has sent. Allah said, 


4*“^ S*'» $ Ji ij-J' 


}The Messenger believes in what has been revealed to him from 
his Lord, and (so do) the believers. All of them believe in 
Allah.} (2:285). 

Allah then states that He has prepared great rewards for 
them, tremendous favor and a handsome bounty. 
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4We shall give them their rewards;} because of their faith in Allah 
and His Messengers, 

'jy* ISf 


iand Allah is Ever Forgiving, Most Merciful.} for their sin, if they 
have any. 
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il53. The People of the Scripture (Jews) ask you to cause a 
book to descend upon them from heaven. Indeed, they asked 
Musa for even greater than that, when they said : "Show us 
Allah in public," but they were struck with a bolt of lightning 
for their wickedness. Then they worshipped the calf even after 
Al-Bayyinat had come to them. (Even) so We forgave them. 
And We gave Musa a clear proof of authority.} 

4154. And for their covenant, We raised over than the mount 
and (on the other occasion) We said: "Enter the gate 
prostrating (or bowing) with humility;" and We commanded 
them: "Transgress not on the Sabbath (Saturday)." And We 
took from them a firm covenant.} 


The Stubbornness of the Jews 

Muhammad bin Ka*b Al-Qurazi, As-Suddi and Qatadah said 
that the Jews asked the Messenger of Allah to cause a book to 
come down to them from heaven, just as the Tawrah was sent 
down to Musa. 11 ’ Ibn Jurayj said that the Jews asked the 
Messenger to cause books to come down to them addressed to 
so-and-so among them, testifying to the truth of what he was 
sent with.* 2 * The Jews only asked for this because of their 
stubbornness, defiance, rejection and disbelief. The 
disbelievers of Quraysh also asked for similar things from the 
Prophet, as is mentioned in Surat Al-Isra’, 


111 At-Tabari 9:356, 357. 
121 At-Tabari 9:357. 
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4 S; U j*- J l>"o^ 


4And they say: "We s/w// «of believe in you, until you cause a 
spring to gush forth from the earth for us;} (17:90) 


Allah said, 

4*^ £>'&> dU> o* Tyr tffc 


ilndeed, they asked Musa for even greater than tluit, when they 
said, ",Show us Allah in public,” but they were struck with a 
bolt of lightning for their wickedness.} 


injustice, transgression, defiance and rebellion. This part was 
explained in Surat Al-Baqarah, 


Wi ll ’qfejik o-i»- \Sj ^ Sij' <J I s“y£ >1)} 

vLe ffei- Jr 


4And (remember) when you said: "O Musa! We s/ia// newer 
believe in you until we see Allah plainly.” But you were struck 
by a bolt of lightning while you were looking. Then We raised 
you up after your death, so that you might be grateful.} 
(2:55,56) 


Allah’s statement, 


uf&’J} 


iThen they worshipped the calf even after Al-Bayyinat had 
come to them.} 

meaning, after they witnessed the tremendous miracles and 
unequivocal proofs at the hand of Musa in Egypt. They also 
witnessed the demise of their enemy, Fir'awn and his soldiers, 
when they sill drowned in the sea. Yet soon after, when they 
passed by a people who were worshipping idols, they said to 
MUsa, 

ihy <Z u ^} 


4Make for us a god as they have gods.} 

Allah explains the story of the Jews worshipping the calf in 
Surat Al-A‘raf (7) and Surah Ta Ha (20) after MOsa went to 
meet with his Lord. When Musa returned, Allah decreed that 
in order for the Jews to earn accepted repentance, then those 
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who did not worship the calf would have to kill those who 
worshipped it. They complied with this command, and Allah 
resurrected them afterwards. Allah said here, 

tijl’i £ fcjimj} 


i(Even) so We forgave them. And We gave Musa a clear proof 
of authority.} 

Allah then said, 




iAnd for their covenant, We raised over them the mount,} 


This was when they refrained from implementing the rulings of 
the Tawrah and refused what Musa brought them from Allah. 
So Allah raised the mountain above their heads and they were 
ordered to prostrate, which they did. Even so, they were 
looking above when they were prostrating for fear that the 
mountain might fall on them, 



% £L1 Ui2 


iAnd (remember) when We raised the mountain over them as if 
it had been a canopy, and they thought that it was going to fall 
on them. (We said): "Hold firmly to what We have given 
you."} 

Allah then said, 


i<£ U£j> 


iand We said, "Enter the gate prostrating (or bowing) with 
humility;"} 

meaning that they also defied this command in word and 
action. They were commanded to enter Bayt Al-Quds (in 
Jerusalem) while bowing and saying “ Hittah ", meaning: *0 
Allah! take from us our sin of abandoning Jihad.’ This was the 
cause of their wandering in the desert of Tlh for forty years. 
Yet, they entered the House while crawling on their rear ends 
and saying ‘Hintah (a wheat grain) in Sha'rah (the hair)’. 

iand We commanded them, "Transgress not the Sabbath 
(Saturday)."} 
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warn sot 

t^ 4 sas@ 5 Jia* 55 j!$£«yscj 

fjy -Ay* j5*itCAi5^ 0 

e^JS&jSgt 

^i^;,uli/$ &r 
Ej^te^SiS^C^PiS^ 


^ 5 , meaning, We 
commanded them to 
honor the Sabbath 
and honor what Allah 
prohibited them on 
that day. 

m &* ®s> 

iAnd We took from 
them a firm covenant.} 
meaning, strong 
covenant. They 
rebelled, transgressed 
and committed what 
Allah prohibited by 
using deceit and 
trickery, as is 
mentioned in Surat 
Al-A'raf (7), 

$ i£r& if 
iJi Jt XJL 




iAnd ask them about 
the town that was by the 
sea.} 

i? ^lyi Cf 3$R ?£>■> «*>' >■*« ' ■ : * (*£?* C»^ 

&r 5*5* # 0* & j& 

jZ'j t£c. Cj t& Cj & iji; 'fa 3 os i\ ,^iyj QdA* 

ijW Cj ]p\ gGj <Jj ^ « .* ,4 C 14 J #, \&L\ ■$ % jtf Z*. 

** t ja i 45 $<£ & * & % * 53i j? 84' 

484* o>2 iii' (yj -Ay* 35 


4155. Because of their breaking the covenant, and their 
rejecting the Ayat of Allah, and their killing the Prophets 
unjustly, and their saying : "Our hearts are Ghulf," nay, Allah 
has set a seal upon their hearts because of their disbelief, so they 
believe not but a little.} 
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4156. And because of their disbelief and uttering against 
Maryam a grave false charge. 4 

4157. And because of their saying, "We killed Al-Masili 'Isa, 
son of Maryam, the Messenger of Allah," but they killed him 
not, nor crucified him, but it appeared as that to them, and 
those who differ therein are full of doubts. They have no 
(certain) knowledge, they folloxo nothing but conjecture. For 
surely; they killed him not.} 

4158. But Allah raised him up unto Hitnself. And Allah is 
Ever All-Powerful, All-Wise.} 

4159. And there is none of the People of the Scripture, but 
must believe in him, before his death. And on the Day of 
Resurrection, he will be a witness against them.} 

The Crimes of the Jews 

The sins mentioned here are among the many sins that the 
Jews committed, which caused them to be cursed and 
removed far away from right guidance. The Jews broke the 
promises and vows that Allah took from them, and also 
rejected Allah’s Ayat, meaning His signs and proofs, and the 
miracles that they witnessed at the hands of their Prophets. 
Allah said, 

4<f - & fcJVi jl+&j} 

4and their killing the Prophets unjustly,} 

because their many crimes and offenses against the Prophets 
of Allah, for they killed many Prophets, may Allah’s peace be 
upon them Their saying: 

4k& vjt} 

i"Our hearts are Ghulf,"} 

meaning, wrapped with covering, according to Ibn ‘Abbas, 
Mujahid, Said bin Jubayr, Ikrimah, As-Suddi and Qatadah. 11 ’ 
This is similar to the what the idolators said, 

4*^1 *?££ il; Cji 

m 


At-Tabari 9:364. 
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iAnd they say: "Our hearts are under coverings (screened) 
from that to which you invite us.”} 

Allah said, 

inay, Allah has set a seal upon their hearts because of their 
disbelief,} 

It is as if they had given an excuse that their hearts do not 
understand what the Prophet says since their hearts are 
wrapped with coverings, so they claim. Allah said that their 
hearts are sealed because of their disbelief, as we mentioned 
before in the explanation of Surat Al-Baqarah. Allah then said, 

iU ^ 

4so they believe not but a little.} 

for their hearts became accustomed to Kufr, transgression and 
weak faith. 


The Evil Accusation the Jews Uttered Against Maryam 
and Their Claim that They Killed ‘Isa 

Allah said, 




iAnd because of their (]ews) disbelief and uttering against 
Maryam a grave false charge.} 

‘Ali bin Abi Talhah said that Ibn ‘Abbas stated that the Jews 
accused Maryam of fornication.' 1 ' This is also the saying of As- 
Suddi, Juwaybir, Muhammad bin Ishaq and several others.' 2 ' 
This meaning is also apparent in the Ayah, as the Jews 
accused Maryam and her son of grave accusations: They 
accused her of fornication and claimed that ‘Isa was an 
illegitimate son. Some of them even claimed that she was 
menstruating while fornicating. May Allah’s continued curse be 
upon them until the Day of Resurrection. The Jews also said, 


J.A> fv* 


111 At-Tabari 9:367. 
' 2 ' At-Tabari 9:367. 
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^'We killed Al-Masth, 7s«, son of Maryam, the Messenger of 
Allah,”) 

meaning, we killed the person who claimed to be the 
Messenger of Allah. The Jews only uttered these words in jest 
and mockery, just as the polytheists said, 

40 you to whom the Dhikr (the Qur'an) has been sent down! 

Verily, you are a mad man!) 

When Allah sent “Isa with proofs and guidance, the Jews, 
may Allah’s curses, anger, torment and punishment be upon 
them, envied him because of his prophethood and obvious 
miracles; curing the blind and leprous and bringing the dead 
back to life, by Allah’s leave. He also used to make the shape 
of a bird from clay and blow in it, and it became a bird by 
Allah’s leave and flew. Isa performed other miracles that Allah 
honored him with, yet the Jews defied and bellied him and 
tried their best to harm him. Allah’s Prophet Isa could not live 
in any one city for long and he had to travel often with his 
mother, peace be upon them. Even so, the Jews were not 
satisfied, and they went to the king of Damascus at that time, 
a Greek polytheist who worshipped the stars. They told him 
that there was a man in Bayt Al-Maqdis misguiding and 
dividing the people in Jerusalem and stirring unrest among 
the king’s subjects. The king became angry and wrote to his 
deputy in Jerusalem to arrest the rebel leader, stop him from 
causing unrest, crucify him and make him wear a crown of 
thorns. When the king’s deputy in Jerusalem received these 
orders, he went with some Jews to the house that *!sa was 
residing in, and he was then with twelve, thirteen or seventeen 
of his companions. That day was a Friday, in the evening. 
They surrounded Isa in the house, and when he felt that they 
would soon enter the house or that he would sooner or later 
have to leave it, he said to his companions, “Who volunteers to 
be made to look like me, for which he will be my companion 
in Paradise?” A young man volunteered, but Isa thought that 
he was too young. He asked the question a second and third 
time, each time the young man volunteering, prompting Isa to 
say, “Well then, you will be that man.” Allah made the young 
man look exactly like Isa, while a hole opened in the roof of 
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the house, and Isa was made to sleep and ascended to heaven 
while asleep. Allah said, 


in\ && 41M 


4 And (remember) when Allah said: "O 'Isa! I will take you and 
raise you to Myself."} 

When Isa ascended, those who were in the house came out. 
When those surrounding the house saw the man who looked 
like Isa, they thought that he was Isa. So they took him at 
night, crucified him and placed a crown of thorns on his head. 
The Jews then boasted that they killed ‘Isa and some 
Christians accepted their false claim, due to their ignorance 
and lack of reason. As for those who were in the house with 
Isa, they witnessed his ascension to heaven, while the rest 
thought that the Jews killed Isa by crucifixion. They even said 
that Maryam sat under the corpse of the crucified man and 
cried, and they say that the dead man spoke to her. All this 
was a test from Allah for His servants out of His wisdom. 

Allah explained this matter in the Glorious Qur’an which He 
sent to His honorable Messenger, whom He supported with 
miracles and clear, unequivocal evidence. Allah is the Most 
Truthful, and He is the Lord of the worlds Who knows the 
secrets, what the hearts conceal, the hidden matters in heaven 
and earth, what has occurred, what will occur, and what 
would occur if it was decreed. He said, 


ft 4 


ibut they killed him not, nor crucified him, but it appeared as 
that to them,} 


referring to the person whom the Jews thought was Isa. This 
is why Allah said afterwards. 


-}} ft; fk l* ij) dif} 


iand those who differ therein are full of doubts. They have no 
(certain) knowledge, they follow nothing but conjecture.} 

referring to the Jews who claimed to kill “Isa and the ignorant 
Christians who believed them. Indeed they are all in confusion, 
misguidance and bewilderment. This is why Allah said, 

iju Cj} 
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iFor surely; they killed him not.} 

meaning they are not sure that Isa was the one whom they 
killed. Rather, they are in doubt and confusion over this 
matter. 

ii' ii' 

iBut Allah raised him up unto Himself. And Allah is Ever All- 
Powerful,} 

meaning, He is the Almighty, and He is never weak, nor will 
those who seek refuge in Him ever be subjected to disgrace, 

it&} 

4All-Wise.} in all that He decides and ordains for His 
creatures. Indeed, Allah’s is the clearest wisdom, unequivocal 
proof and the most glorious authority. Ibn Abi Hatim recorded 
that Ibn ‘Abbas said, “Just before Allah raised Isa to the 
heavens, Isa went to his companions, who were twelve inside 
the house. When he arrived, his hair was dripping water and 
he said, There are those among you who will disbelieve in me 
twelve times after he had believed in me.’ He then asked, Who 
volunteers that his image appear as mine, and be killed in my 
place. He will be with me (in Paradise)?’ One of the youngest 
ones among them volunteered and Isa asked him to sit down. 
Isa again asked for a volunteer, and the young man kept 
volunteering and Isa asking him to sit down. Then the young 
man volunteered again and Isa said, ‘You will be that man,’ 
and the resemblance of Isa was cast over that man while Isa 
ascended to heaven from a hole in the house. When the Jews 
came looking for Isa, they found that young man and crucified 
him. Some of Isa’s followers disbelieved in him twelve times 
after they had believed in him. They then divided into three 
groups. One group, Al-Ya‘qQbiyyah (Jacobites), said, ‘Allah 
remained with us as long as He willed and then ascended to 
heaven.’ Another group, An-Nasturiyyah (Nestorians), said, The 
son of Allah was with us as long as he willed and Allah took 
him to heaven.’ Another group, Muslims, said, The servant and 
Messenger of Allah remained with us as long as Allah willed, 
and Allah then took him to Him.’ The two disbelieving groups 
cooperated against the Muslim group and they killed them. 
Ever since that happened, Islam was then veiled until Allah 
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sent Muhammad jg.”* 1 * This statement has an authentic chain 
of narration leading to Ibn ‘Abbas, and An-Nasal narrated it 
through Abu Kurayb who reported it from Abu Mu'awiyah.* 2 * 
Many among the Salaf stated that Isa asked if someone would 
volunteer for his appearance to be cast over him, and that he 
will be killed instead of ‘isa, for which he would be his 
companion in Paradise. 


All Christians Will Believe in ‘Isa Before He Dies 


Allah said, 

$ lb 


iAnd there is none of the People of the Scripture, but must 
believe in him, before his death. And on the Day of 
Resurrection, he will be a witness against them.} 

Ibn Jarir recorded that Ibn ‘Abbas commented, 


Jr* A i>i)^ 


iAnd there is none of the People of the Scripture, but must 
believe in him, before his death.} 

before the death of Isa, son of Maryam, peace be upon him. 13 ’ 
Al-‘Awfi reported similar from Ibn ‘Abbas.* 4 * Abu Malik 
commented; 

Jr* ‘ii 


ibut must believe in him, before his death.} 

“This occurs after Isa returns and before he dies, as then, all 
of the People of the Scriptures will believe in him.”* 5 * 


The Hadiths Regarding the Descent of ‘Isa Just Before 
the Day of Judgement, and his Mission 

In the chapter about the Prophets in his $ahih, under, “The 
Descent of Isa, Son of Maryam,” Al-Bukhari recorded that Abu 


*** Ibn Abi y§tim 4:1110. 

* 2 * An-Nasal in Al-Kubra 6:489. 
* 3 * At-Tabari 9:380. 

* 4 > At-Tabari 9:380. 

* 5 * At-Tabari 9 :380. 
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Hurayrah said that the Messenger of Allah jg said, 

■r&f tfif y) Jj4 M i»ju; 

Jli V JUJl ^JuaF) 

U} dill & 1^. ijfe 

«By Him in Whose Hands my soul is, the son of Maryam ('Isa) 
will shortly descend among you as a just ruler, and will break 
the cross, kill the pig and abolish the Jizyah. 111 Then there will 
be an abundance of wealth and nobody will accept charitable 
gifts any more. At that time, one prostration will be better for 
them than this life and all that is in it.* 

Abu Hurayrah then said, “Read if you will, 

^•0§ ,J ri~ (ipk 1 ‘SO *A>* J? -4 j- o\f)} 

A And there is none of the People of the Scripture, but must 
believe in him, before his death. And on the Day of 
Resurrection, he will be a witness against them.}’™ 

Muslim recorded this HadithP' So, Allah’s statement, 

A-iiy- 

ibefore his death} refers to the death of Isa, son of Maiyam. 


Another Hadith by Abu Hurayrah 

Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 

«7sfl will say Ihldl^ from the mountain highway of Ar-Rawltd’ 
for Hajj, ‘Umrah or both ,» |S| 

Muslim also recor ded it.* 6 * Ahmad recorded that Abu 

* * A tax taken from non-Muslims, who are under the protection of the 
Muslim government. 

,2) FathAl-Bari 6:566. 

,3) Muslim 1:135, and refer to Fath Al-Bari 5:44 and 4:483. 

141 “Loud calling”, as a Muhrim has to recite Talbiyah aloud when 
assuming the state of Ihram. 

131 * 

Ahmad 2:513. Ar-Rawha’ is on route between Makkah and Al- 
Madinah. 

• 6| Muslim 1:135.. 
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Hurayrah said that the Prophet ^ said, 

i u fill * t > - * £ - <• ifiti * •»' / *. ti A*!-' **i - | ,t'» 

s&i 44 ‘Jr* ^ J^L) 

<u4JU»j j\ 


t'lsd, son of Maryam, will descend and will kill the pig, break 
the cross, lead the prayer in congregation and give away wealth 
until it is no longer accepted by anyone. He will also abolish 
the Jizyah and go to Ar-Rawhd’ from where he will go to 
perform Hajj, 'Umrah or both.* 

Abu Hurayrah then recited, 

4*a>* 35 */t ckjy 4^ Ik 

iAnd there is none of the People of the Scripture, but must 
believe in him, before his death.} 

Hanzalah said, “Abu Hurayrah added, “Will believe in Isa 
before Isa dies,’ but I do not know if this was a part of the 
Prophet’s Hadith or if it was something that Abu Hurayrah 
said on his own.” 111 

Ibn Abi Hatim also recorded this Hadith. 


Another Hadith 

0 


Al-Bukhari recorded that Abu Hurayrah said that the 
Messenger of Allah sg said, 


*(1-^4 j,\ Jlij JjlS 1 


*How will you be when Al-Masih, son of Maryam ('Isa) 
descends among you while your Imam is from among 
yourselves ?« |21 

Imam Ahmad 131 and Muslim also recorded this Hadith. 


Another Hadith 

Imam Ahmad recorded that Abu Hurayrah said that the 
Prophet said, 

l 1 ! Ahmad 2 :290. 

^ Fath Al-Bari 6:566. 

131 Ahmad 2 :272 and Muslim 1:136-137. 
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Jj( Ji; ^0 sdVi. 

j^3 JjU Jip coJj ^ ^ jj 

‘ J 1 ^ *. T- (** * J**i O^S i jU^5 aIIp i i ^ P iUlJlj j^lijl ^Jl 

JJ £"*ij t I.-I-SalI Joj 

^Ji <43 j Jili Ju& tf^-X' v 'i jU» <i^3 j Jiii J4& 

c* jUJij ij^x 1 ^ ^ ^Sii ^ &Sii £2 ^iijiiiii 

^ \^j ll>JU jL-aJl J i I iwJli JJIj i | 

'0 ^4111 1 ji#. t^»3=i jJ Jli 


"77ie Prophets are paternal brothers; their mothers are different, 
but their religion is one. I, more than any of mankind, have 
more right to 'isa, son of Maryam, for there was no Prophet 
betiveen him and I. He will descend, and if you see him, knmo 
him. He is a well-built man, (the color of his skin) between red 
and white. He will descend while wearing two long, light 
yellmv garments. His head appears to be dripping water, even 
though no moisture touched it. He will break the cross, kill the 
pig, and banish the Jizyah and will call the people to Islam. 
During his time, Allah will destroy all religions except Islam 
and Allah will destroy Al-Masili Ad-Dajjdl (the False Messiah). 
Safety will then fill the earth, so much so that tlu> lions will 
mingle with camels, tigers with cattle and wolves with sheep. 
Children will play with snakes, and they will not harm them. 
'Isa will remain for forty years and then will die, and Muslims 
will offer the funeral prayer for him .» Abu Dawud also 
recorded it.* 1 * 


Another Hadith 

In his Sahih, Muslim recorded that Abu Hurayrah related to 
the Messenger of Allah jg that he said, 


apUJI j »yu N* 


Ift \j~rT rp\ £>*4* Jl Jji ^ 

<LrtJ *4^ fclyLZtf jU>- j* ojuJI 


111 Ahmad 2 :406, Abu Dawud: 4324, At-Jabari 9 :388. 
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t N i J I JtjLfijUj ll* I^Ll- 

1 I 'nt \ 4lL Ji-^j k l-Xjl |»-^1 p 4il >—'V t 

"-ic* ti ♦ p *' * * \ -5 , •*, .£ c # ,**.» : >-•> v ; * fo. > • , 

U-*J I j*-a l 4 mJ31]1mi 3 J^ X .. A . J i IJjl ti) jZ Z jIj j _ _IJ1 t HUl 

^ Ai ji : j Qal i i i sj ijiU Ai 

ojAaj (*-* I A ~? * *J1»U 

^ p g (* * s * <* <^ • ^ | ^ j ^ ^ J • ^ ^ j / j ^ ^ » 

a ^J ^ |» $* l* ^ ! \~-- 7 * S^Aill C *4 Jt il 1 OOj^—j <JIza U 

j^j *—*lAiN a5jJ jii cfrLUl ^JLJI L15 *wjli i <1)1 jJl& 

,,, . • >; * t'i- 

^ 4^0 pgj j~± < 6 JLj <101 4JU4j 


«77ie (Last,) Hour w>i7/ no/ start until the Romans occupy Al- 
A'mdq or DdbiqP 1 An army, comprised of the best of the 
people of the earth then, will come from Al-Madinah and 
challenge them. When they camp face to face, the Romans will 
say, 'Let us fight those who captured some of us.' The Muslims 
will say, 'Nay! By Allah, we will never let you get to our 
brothers.’ They ivill fight them. A third of the (Muslim) army 
will flee in defeat, and those are the ones whom Allah will never 
forgive. Another third will be killed, and those are the best 
martyrs before Allah. The last third will be victorious, and this 
third will never be stricken with Fitnah, and they will capture 
Constantinople (Istanbul). While they are dividing war booty, 
after hanging their swords on olive trees, Shaytan will shout 
among them, saying, 'Al-Masili (Ad-Dajjal) has cornered your 
people'. They will leave to meet Ad-Dajjal in Ash-Sham. This 
will be a false warning, and when they reach Ash-Sham, Ad- 
Dajjal will then appear. When the Muslims are arranging their 
lines for battle and the prayer is called for, 'Isa, son of 
Maryam, will descend and■ lead them in prayer. When the 
enemy of Allah (the False Messialt) sees him, he will dissolve 
just as salt dissolves in water, and if any of him were left, he 
would continue dissolving until he died. Allah will kill him 
with the hand of 'Isa and will show the Muslims his blood on 
his spear. 

* 1 * Two cities close to Aleppo in Syria. 

121 Muslim 4:2221. 
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“/ /ear other than Ad-Dajjal for you! If he appears while I am 
still among you, I will be his adversary on your behalf. If he 
appears while I am not among you, each one will depend on 
himself and Allah will be the Helper of every Muslim after me. 

He is young, with very curly hair and his eye is smashed. I 
thought that he looked like ‘Abdul-'Uzzd bin Qatan. Whoever 
lives long and meets Ad-Dajjal, then let him recite the 
beginnings of Surat Al-Kahf. He will appear on a pass between 
Ash-Sham (Syria) and Al-lraq. He will wreak havoc to the 
right and left. O Servants of Allah! Holdfast .» 

We said, ‘O Messenger of Allah! How long will he stay on 
earth?’ He said, 


ji'-'j ‘ £*■»>*£ fjij ‘ tjLlS djiujU 


uForty days: One day as long as a year, one day as long as a 
month and one day as long as a week. The rest of his days will 
be as long as one of your ordinary days .» 

We said, ‘O Messenger of Allah! As for the day that is like a 
year, will the prayers of one day suffice for it?’ He said, 

<■»jji i) IjjJljl i 


a No. Count for its due measure .« 

We said, ‘O Messenger of Allah, how will his speed be on 
earth?’ He said, 

oitf U J>{ 1>^ tuui ‘Jd 

• I * t f + • -11 .{» » * X ^ \ ' t f X X ♦ 

5 ^ oJLilj 

Jj pj V*j tw-allJb AfjJij Clli UlLUa 

^ fO* O? 1 £rr^ 1 ^ M Ulli twiUw^j <4>-3 j4r* 

& ^5 jio sjiUi xe tfS&i 





^3 jii>- Kjt is [3 i>s 0 I 3 ti>tL» isj 

cr^ V" u~>- Wbj voU <--* 0.J j>\SJ 

^■•. o ..1 L O <13 \ ^ Jj lijJ ^ ^\~J I A^lp u pj l 4 .L n4*I 1 A) «.—* Lj 

5* < 5)l .J-jl H >* J p+o»-3 '■'r&yrj j* 

<#*& 33^ M 'i J i^e ^1 j* Ji :j4e Jj >3 

p4^ 3*3* ‘ jjr4 J (£>£^3 {T^li &• ‘J^ 1 Ji 

i>/ ■ 1 C ii * C | Jr * -*> , T £}*•■* \* • I * » 1 y. «£ •* I ,y» <> ^ I ' 

i f-lS aJL^j jlS JLoJ I 0 y yfr yy y*Jj * 1^-5 C* ^ ffi j ' 4j 

^ <>? ^ <pb c^- ^r—p 5& 1 i? 1 P 1 ^ 

JSiUl ^lU Jil J--.^ <!p 4 -^j^ *fj 3 ' 

^ Jp -Mi p “^r'3 y* ^3^ u-^y j_p'p4 i w pfc^J C5? 

obis Nl jJ? £*?J* yjNl C#? *& J\ 

<iiI pU 13 P til J-^ 3 =® j! ^^-S»^3 tp-r* y 4 •**£ 

oL <j» ,j£j N 1 ^ <y*?ji p c »Li l, -rr >- ^c oJxJl 

:> 3 ^ jvi: ^S 4 j 2 jJtf Ji- > 3 Vi v ;3 V 3 ,j3u 

11 fc5jl>^Jl ol. /i;) l ^ iS^jJ 9s" 

jii J Uiiii3 J] if 6 jW JS3 JiV' J iAiili 0 ! J^- J^yi J Sill 

CjJ n^ i> (3 i< l ! > L>»jj 4jl i I aj SJ *ljJjS l. »>y .. i ^ja i» >ji]l 

^ u-^ 1 3*34 ^3 ‘(4^ J*3 Cri3* c.j3 

«ip 1131 |» fc l «i t_^sJl 


oLite f/ie storm when driven by the wind. He will come to a 
people and will call them (to his worship), and they will believe 
in him and accept his call. He will order the sky and it will 
rain, the land and it will grow (vegetation). Their cattle will 
return to them with their hair the longest, their udders the 
fullest (with milk) and their stomachs the fittest. He zoill come 
to a different people and will call them (to his worship), and 
they will reject his call. He will then leave them. They will 
wake up in the morning destitute, missing all of their 
possessions. He will pass by a deserted land and will say to it, 
'Bring out your treasures', and its treasures will follow him 
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just like swarms of bees. He will summon a man fall of youth 
and will strike him with the sword once and will cut him into 
two pieces (and will separate between them like) the distance 
(between the hunter and) the game. He will call the dead man 
and he will come, and his face will radiant with pleasure and 
laughter. Afterwards (while all this is happening with Ad- 
Dajjdl), Alldh will send Al-Masih ('Isd), son of Maryam down. 
He will descend close to the white minaret to the east of 
Damascus. He will be wearing garments lightly colored with 
saffron and his hands will be placed on the wings of two angels. 
Whenever he lowers his head droplets fall. Whenever he raises 
his head, precious stones that look like pearls fall. No disbeliever 
can survive ' Isa's breath, which reaches the distance of his 
sight. He will pursue Ad-Dajjal and will fallow him to the 
doors of (the Palestinian city oj) Ludd where he will kill him. A 
group of people who, by Allah's help, resisted and survived Ad- 
Dajjal, will pass by isd and he will anoint their faces and 
inform them about their grades in Paradise. Shortly afterwards, 
while this is happening with 'Isd, Allah will reveal to him, 7 
raised a people of My creation that no one can fight. Therefore, 
gather My servants to At-Tur (the mountain of Musa in 
Sinai).' Then, Allah will raise Gog and Magog and they will 
swiftly swarm from every mound. Their front farces will reach 
Lake Tabariah (Sea of Galilee) and will drink all its water. The 
last of their farces will say as they pass by the lake, 'This lake 
once had water!' Meanwhile, 'Isd, Allah's Prophet, will be 
cornered along with his companions until the head of a bull will 
be more precious to them than a hundred Dinars to you today. 
'Isd, Allah's Prophet, and his companions will invoke Allah far 
help and Allah will send An-Naghaf (a worm) into the necks of 
Gog and Magog! The morning will come, and they will all be 
dead as if it was the death of one soul. Afterwards, 'Isd, the 
Prophet of Allah, will come down with his companions to the 
low grounds (from Mount At-Tiir). They will find that no 
space of a hand-span on the earth was free of their fat and rot 
(rotten corpses). ‘Isd, the Prophet of Allah, and his companions 
will seek Allah in supplication. Allah will send birds as large as 
the necks of camels. They will carry them (the corpses of Gog 
and Magog) and will throw them wherever Allah wills. 
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Afterwards, Allah will send rain that no house made of mud or 
animal hair will be saved from, and it will cleanse the earth 
until it is as clean as a mirror. The earth will be commanded 
(by Allah), 'Produce your fruits and regain your blessing.' 
Then, the group will eat from a pomegranate and will take 
shelter under the shade of its skin. Milk will be blessed, so 
much so that the milk-producing camel will yield large amounts 
that suffice for a large group of people. Meanwhile, Allah will 
send a pure wind that will overcome Muslims from under their 
arms and will take the soul of every believer and Muslim. Only 
the evildoers among people will remain. They will indulge in 
shameless public sex like that of donkeys. On them, the Hour 
will begin J” 1 " 

Imam Ahmad and the collectors of the Sunan also recorded 
this HadithP^ We will mention this Hadtth again using the 
chain of narration collected by Ahmad explaining Allah’s 
statement in Surat Al-Anbiya' (chapter 21), 

iUntil, when Ya'juj and Ma'juj (Gog and Magog people) are 
let loose (from their barrier).} 

In our time, in the year seven hundred and forty-one, a 
white minaret was built in the Umayyad Masjid (in Damascus) 
made of stone, in place of the minaret that was destroyed by a 
fire which the Christians were suspected to have started. May 
Allah’s continued curses descend on the Christians until the 
Day of Resurrection. There is a strong feeling that this minaret 
is the one that Isa will descend on, according to this Hadtth. 

Another Hadith 
• 

Muslim recorded in his Sahih that Ya’qOb bin ‘Asim bin 
TJrwah bin Mas’ud Ath-Thaqafi said, “I heard ‘Abdullah bin 
‘Amr saying to a man who asked him, What is this Hadtth 
that you sure narrating? You claim that the Hour will start on 
such and such date.’ He said, ‘Subhdn AUdh (glory be to 

111 Muslim 4:2250. 

,2) Ahmad 4:181, Abu Dawud 4:496, Tuhfat Al-Ahwadhi 6:499, An- 
Nasal in Al-Kubra 5:15, Ibn Majah 2 :1356. 
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Allah),’ or he said, There is no deity worthy of worship except 
Allah.’ 

I almost decided to never narrate anything to anyone. I only 
said, “Soon, you will witness tremendous incidents, the House 
(the Ka'bah) will be destroyed by fire, and such and such 
things will occur.” He then said, The Messenger of Allah 
said, 


0? ^ Ji' ‘1*1* 

Jr->: r Ajte o?ii o5 04J cr ^ ^ 

JS* S? JJ* iP ^ ^ ^ ^ Jj ^ ^jli 

Jj- oi j >s M p JU vi - jtLi jf - 

^ ■ * ' ' ' 

_Jjl ii>. y y&l jl^i Jj&in 3 g 4)1 y : Jli i’kjJc 

Vi : Jjij j lk-U l 1 * 4 ] J i . o . u t v 151. jj^5o Vj t lijy* ojbyC V t^lLUl 

jis iui J pi; iOUjVl »SU, pipfc ?Uyl : ui :j^£i 

y ^*•'4 ^ £*-> P ‘■ pi--* ir~>- 

o* * *I J {J*- u2 s* i cr^'y^ j y JI Jli tU 

- jikii ju ;t - jLji ife \% - Jii j£ :jii ;f - Jii ^ p ti pd)i 

p® cS.} 5 ^ ^ P ‘y&l ilj - iitljl jUij 

*(*^j *^» 1 a : y Ul l*f : Jli; p . oj‘Ja£ 


"Ad-Dajjal will appear in my nation and will remain far forty. 
(The narrator doubts whether it is forty days, months, or 
years).Then, Allah will send down 'Isa, son of Maryam, 
looking just like 'Urwah bin Mas'ud and he will seek Ad-Dajjdl 
and will kill him. People will remain far seven years with no 
enmity between any two. Allah will send a cool wind from As- 
Sltdm that will leave no man on the face of the earth who has 
even the weight of an atom of good or faith, but will capture 
(his soul). Even if one of you takes refage in the middle of a 
mountain, it will find him and capture (his soul). Afterwards, 
only the most evil people will remain. They will be as light as 
birds, with the comprehension of beasts. They will not know or 
enjoin righteousness or forbid or know evil. Shay tan will appear 
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to than and will say to them, 'Would you follow me.' They will 
say, "What do you command us?' He will command them to 
worship the idols. Meanwhile, their provision will come to them 
in abundance and their life will be good. Then the Trumpet will 
be blown and every person who hears it, will lower one side of 
his head and raise the other side (trying to hear that distant 
sound). The first man who will hear the Trumpet is someone 
who is preparing the water pool for his camels, and he and the 
people will swoon away. Allah will send down heavy rain and 
the bodies of people will groiv with it. The Trumpet will be 
blown in again and the people will be resurrected and looking 
all about, staring. It will be said to them, 'O people! Come to 
your Lord,' 

4 ojy-* prl 

4But stop them, verily, they are to be questioned.^ 

4 ;Ua«w * jj I ! t_J Ljj S ‘ iJLLj l jLJl i 1 J Lij p_i D 

^ ^ t <* —j j 

Ht will then be said, 'Bring forth the share of the Fire.' It will 
be asked, 'How many?' It ivill be said, ‘From every one 
thousand, nine hundred and ninety-nine.' That Day is when ,« 

4^ 

4the children will turn grey-headed and, 

4The Day when the Shin shall be laid 


The Description of ‘Isa, upon him be Peace 


As mentioned earlier, ‘Abdur-Rahman bin Adam narrated 
that Abu Hurayrah said that the Prophet Jg said, 


Ji yy, jJ-j i^j 1#. 

5 -Wu jiJ ols 


II) 


Muslim 4 :2258. 
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ilfyou see ‘Isa, know him. He is a well-built man, (the color of 
his skin) between red and white. He will descend while wearing 
light yellow garments. His head looks like it is dripping water, 
even though no moisture touched ifV 1 ' 


In the Hadith that An-Nawwas bin Sam‘an narrated, 
yefr I J^Ip fjS UJ>lj ^jSj 5 j 111]I Xs. 

j>j i tjjjiii ouA jL JL iSi) folk iji 

Q ^ ii '1 i O l] V J j .bu ji i^J 


«He will descend close to the white minaret to the east of 
Damascus. He will be wearing two garments lightly colored 
with saffron, having his hands on the wings of two angels. 
Whenever he lowers his head, drops will fall off of it. Whenever 
he raises his head, precious jewels like pearls will fall off of it. 

No disbeliever can survive 'Isa's breath, and his breath reaches 
the distance of his sight.^ 

Al-Bukhari and Muslim recorded that Abu Hurayrah said 
that the Messenger of Allah j|| said, 


«/ met Musa on the night of my Ascension to heaven J 
The Prophet jg then described him saying, as I think, 


nHe was a tall person with hair as if he was one of the men 
from the tribe of Shanu'ah J* 3 ' The Prophet jg further said, 


^ Aj B^Jj Am] I U1 J |^ hl J,\ OjIjJ® 1 

«7 met 'Isa.' The Prophet jg described him saying, 'He was of 
moderate height and was red-faced as if he had just come out of 
a bathroom. I saw Ibrahim whom I resembled more than any of 
his children did.'^ 

I 1 ' Abu Dawud 4:498. 

121 Muslim 4:2250. 

The name of a tribe, descending from the Qahtani Arabs. 

Fath Al-Bari 6:493, Muslim 1:154. 
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Al-Bukhari recorded that Mujahid said that Ibn Umar said 
that the Messenger of Allah jg said, 


i -Ui- 'fJ-% 


^ ^ 3 * 


»/ saw Musa, 'Isa and Ibrahim. 'Isa was of red complexion and 
had curly hair and a broad chest. Musa was of brown 
complexion and had straight hair and a tall stature, as if he was 
from the people of Az-Zutt.*^ 


Al-Bukhari and Muslim recorded that Ibrahim said that 
‘Abdullah bin Umar said, “The Prophet jg once mentioned the 
False Messiah (Al-Masih Ad-Dajja.1) to people, saying, 

dj t jji-il 2)1 (1>1* 




* Allah is not blind in His Eye. Al-Masih Ad-Dajidl is blind in 
his right eye. His eye is like a protruding grape.*’™ 

Muslim recorded that the Messenger of Allah -gj said, 

fit l>* i S's ^ fil J>-3 bji iflliil J> x* 2il jA'fj* 

ilf* 1*^0 ‘*1* I jkli\ Jifj ill) 

3* • Ijlli* ?lA* ciS iC-IlH; aj 3*3 * 

t I ■ IUU« \jJS- ^A>-j 9>l j3 3 

g-Ji : i^Jts ?iii ^ is^JL vj>: l( j 4-3 ^ 'ji. 1 U 13 

•JU-llI 


«/n a dream, I was at the Ka'bah and Allah made me see a light 
- colored man, a color that is as beautiful as a light - colored 
man could be, with combed hair that reached his shoulders. His 
hair was dripping water, and he was leaning on the shoulders 
of two men while circling the Ka'bah. I asked, "Who is this 
man?' I was told, 'This is the Al-Masih, son of Maryam.' 
Behind him, I saw a man with very curly hair who was blind 

^ Fath Al-B&ri 6:549, “Az-Zutt”, the term was used to refer to a 
people from India or the Sudan region. See An-Nihayah. 

' 2 ' Muslim 4 :2248. 
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in his right eye. He looked exactly as Ibn Qatan, and he was 
leaning on the shoulder of a man while circling the House. I 
asked, Who is this man?' I was told, 'He is Al-Masih Ad- 
Dajjal.'» 111 


Al-Bukhari recorded that Salim said that his father said, 
“No, By Allah! The Prophet did not say that Isa was of red 
complexion but said, 


kycljl lal'' vj jb\ Ui UIj* 

k^> ^1 : 1 y, :ciii - JU lii; jf - lllj JiLi 

j 15 clt- j^p! k^l^Jl -u>- ■ ^ 7- ^>■1 liji kcJidi 

ill kJlijJl : J\i y. :±Si kbu» bp bi 


tWhile 1 was asleep circumambulating the Ka'bah (in my 
dream), I suddenly saw a man of brown complexion and ample 
hair walking between two men with water dripping from his 
head. I asked. Who is this?' The people said, 'He is the son of 
Maryam.' Then I looked behind and I saw a red-complexioned, 
fat, curly-haired man, blind in the right eye, which looked like 
a bulging out grape. I asked, Who is this?' They replied, 'He 
is Ad-Dajjal.' The person he most resembled is Ibn Qatan. n” 12 * 

Az-Zuhri commented that Ibn Qatan was a man from the 
tribe of Khuza'ah who died during the time of Jahiliyyah. This 
is the wording of Al-Bukhari. Allah’s statement, 




$And on the Day of Resurrection, he ('Isa) will be a witness 
against them > 


Qatadah said, “He will bear witness before them that he has 
delivered the Message from Allah and that he is but a servant 
of His.” In a similar statement in the end of Surat Al-Ma’idah, 


4<Jify. o3i Cifl Jfc i\ji} 


iAnd (remember) when Allah will say (on the Day of 
Resurrection): "O 'Isa, son of Maryam! Did you say unto 
men..."} until, 


111 Muslim 1:154. 

121 Fath Al-Bari 6:550. 
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{Almighty, the All-Wiseft 

W-& & USfi <Z$ A 

C'j* pp U-j&k liXrlj Jljjl *5® 1>{* -**> jl* jJj 

oi J>' 'i'5i J^ 1 % ZpS. opipo £i jut 4 

!^ rt^-" /$* ^j3f> >iit 5jt)§Itj \ps£f ^yjiiij •JX^i' 


{160. For the wrongdoing of the Jews, We made unlawful for 
them certain good foods which had been lawful for them-and 
Jbr their hindering many from Allah’s way ft 

{161. And their taking of Riba though they were forbidden 
from taking it, and their devouring men’s substance 
wrongfully. And We have prepared for the disbelievers among 
them a painful torment ft 

{162. But those among them who are well-grounded in 
knowledge, and the believers, believe in what has been sent 
down to you and what was sent down before you; and those 
who perform the Saldh, and give Zakah and believe in Allah 
and in the Last Day, it is they to whom We slmll give a great 
reward ft 


Some Foods Were Made Unlawful for the Jews Because 
of their Injustice and Wrongdoing 


Allah states that because of the injustice and transgression 
of the Jews, demonstrated by committing major sins, He 
prohibited some of the lawful, pure things which were 
previously allowed for them. This prohibition could be only 
that of decree, meaning that Allah allowed the Jews to falsely 
interpret their Book and change and alter the information 
about what was allowed for them. They thus, out of 
exa gg eration and extremism in the religion, prohibited some 
things for themselves. It could also mean that in the Tawrah, 
Allah prohibited things that were allowed for them before. 
Allah said, 
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4AU food was lawful to the Children of Israel, except what 
Isrd'il made unlawful for himself before the Tawrah was 
revealed.} 


We mentioned this Ayah before, which means that all types 
of food were allowed for the Children of Israel before the 
Tawrah was revealed, except the camel’s meat and milk that 
Israll prohibited for himself. Later, Allah prohibited many 
things in the Tawrah. Allah said in Surat Al-An'am (chapter 6), 


rt? 6 fdi S'i Sf-'o} 


L *5?^ 


4Aw/ unto those who are Jews, We forbade every (animal) with 
undivided hoof, and We forbade than the fat of the ox and the 
sheep except what adheres to their backs or their entrails, or is 
mixed up with a bone. Thus We recompensed them for their 
rebellion. And verily. We are Truthful.$ 


This means, We prohibited these things for them because 
they deserved it due to their transgression, injustice, defying 
their Messenger and disputing with him. So Allah said; 


& Stf. £ p. C.% \fa 


ss 


4For the wrongdoing of the Jews, We made unlawful to them 
certain good foods which had been lawful to than, and for their 
hindering many from Allah's way.} 

This Ayah states that they hindered themselves and others 
from following the truth, and this is the behavior that they 
brought from the past to the present. This is why they were 
and still are the enemies of the Messengers, killing many of 
the Prophets. They also denied Muhammad and Isa, peace be 
upon them. 

Allah said, 

'jt 

4And their taking of Riba' though they were forbidden from 
taking it,} 

Allah prohibited them from taking Riba.', yet they did so 
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using various kinds of tricks, ploys and cons, thus devouring 
people’s property unjustly. Allah said, 

i\L$ C& 

4And We have prepared for the disbelievers among them a 
painful torment.} Allah then said, 




4But those among them who are well-grounded in 
knowledge...} 

firm in the religion and full of beneficial knowledge. We 
mentioned this subject when we explained Surah Al ‘Imr&n (3). 
The Ayah ; 


iand the believers...} refers to the well-grounded in knowledge; 
i> 4y"' L.j uUj Uj 


ibelieve in what has been sent down to you and what was sent 
down before you;} 

Ibn ‘Abbas said, “This Ayah was revealed concerning 
‘Abdullah bin Salam, Thalabah bin Sa“yah, Zayd bin Sa*yah 
and Asad bin ‘Ubayd who embraced Islam and believed what 
Allah sent Muhammad jg with. Allah said, 




iand give Zakdh This could be referring to the obligatory 
charity due on one's wealth and property, or those who purify 
themselves, or both. Allah knows best. 

<}$ 'A 

iand believe in Allah and in the Last Day,} 

They believe that there is no deity worthy of worship except 
Allah, believe in Resurrection after death and the reward or 
punishment for the good or evil deeds. Allah’s statement, 

< 40 } 

ilt is they,} those whom the Ayah described above, 
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47o whom We shall 
give a great reward.} 
means Paradise. 

XZ JQt tXjl &} 

-if". ot py 

^rr*5l 

J»Cl>V^j 

<f S>. > S / 41/ / •'• 
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oi i& 

^ £ 

iry & 

•& tt&z k£ 

Jku 4^> 4j)l ^ (Jjtlj 

g m 
<t§az 

4163. Verily, We 
have sent the 
revelation to you 
as We sent the revelation to Nuh and the Prophets after him; 
We (also) sent the revelation to Ibrahim, Ismd'il, Ishaq, Ya'qub, 
and Al-Asbdt, (the offspring of the twelve sons of Ya'qub) 'Isa, 
Ayyub, Yunus, Hdriin, and Sulaymdn; and to Dawud We 
gave the Zabur.} 


t ju_^ i 

j5sytsi$ 


4164. And Messengers We have mentioned to you before, and 
Messengers We have not mentioned to you, and to Musa Allah 
spoke directly.} 


4165. Messengers as bearers of good news and warning, in 
order that mankind should have no plea against Allah after the 
(coming of) Messengers. And Allah is Ever All-Powerful, All- 
Wise.} 
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Revelation Came to Prophet Muhammad sjg, Just as it 
Came to the Prophets Before Him 

Muhammad bin Ishaq narrated that Muhammad bin Abi 
Muhammad said that Ikrimah, or Said bin Jubayr, related to 
Ibn ‘Abbas that he said, “Sukayn and ‘Adi bin Zayd said, ‘0 
Muhammad! We do not know that Allah sent down anything 
to any human after Musa.’ Allah sent down a rebuttal of their 
statement, 


U V ill ^ 


iVerily, We have inspired you (O Muhammad) as We inspired 
Nuh and the Prophets after him 

Allah states that He sent down revelation to His servant and 
Messenger Muhammad just as He sent down revelation to 
previous Prophets. Allah said, 


It gy Jl JQj. ILXjl 


4 Verily, We have inspired you (O Mu/iammad) as We inspired 
Nuh and the Prophets after him,} until, 


41%, '»& QCj} 


4.. ■and to Ddwud We gave the Zabur.} 

The *Zabur’ (Psalms) is the name of the Book revealed to 
Prophet Dawud, peace be upon him. 


Twenty-Five Prophets Are Mentioned in the Qur’an 


Allah said, 




4And Messengers We have mentioned to you before, and 
Messengers We have not mentioned to you} 

Before the revelation of this Ayah. The following are the names 
of the Prophets whom Allah named in the Qur’an. They are: 
Adam, Idris, Nuh (Noah), Hud, Salih, Ibrahim (Abraham), Lut, 
Ismail (Ishmael), Ishaq (Isaac), Ya'qub (Jacob), Yusuf (Joesph), 
AyyUb (Job), Shu'ayb, Musa (Moses), Harun (Aaron), YUnus 
(Jonah), Dawud (David), Sulayman (Solomon), Ilyas (Elias), Al- 

^ At-Tabari 9:400 The chain of narrators for this report is not 
authentic. 
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Yasa‘ (Elisha), Zakariya (Zachariya), Yahya (John) and Isa 
(Jesus), and their leader, Muhammad Several scholars of 
Tafsir also listed Dhul-Kifl among the Prophets. 

Allah’s statement, 



4and Messengers We have not mentioned to you,} 
means, “there are other Prophets whom We did not mention to 
you in the Qur’an.’ 


The Virtue of Musa 

Allah said, 

fa} 

iand to Musa Allah spoke directly.} 

This is an honor to Musa, and this is why he is called the 
Kalim, he whom Allah spoke to directly. Al-Hafiz Abu Bakr bin 
Marduwyah recorded that ‘Abdul-Jabbar bin ‘Abdullah said, “A 
man came to Abu Bakr bin ‘Ayyash and said, 1 heard a man 
recite (this Ayah this way): 

j 'js'j 

"and to Allah, Musa spoke directly." 

Abu Bakr said, ‘Only a disbeliever would recite it like this.’ Al- 
A*mash recited it with Yahya bin Withab, who recited it with 
Abu ‘Abdur-Rahman As-Sulami who recited it with ‘Ali bin Abi 
Talib who recited with the Messenger of Allah jg, 

}and to Musa Allalt spoke directly.}’" 1 ^ 

Abu Bakr bin Abi Ayyash was so angry with the man who 
recited the Ayah differently, because he altered its words and 
meanings. That person was from the group of Mutazilah who 
denied that Allah spoke to Musa or that He speaks to any of 
His creation. We were told that some of the Mu‘tazilah once 
recited the Ayah that way, so one teacher present said to him, 
“O son of a stinking woman! What would you do concerning 


hi At-Tabarani in Al-Au>sat: 3325. 
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Allah’s statement. 


i&i 


iAnd when Musa came at the time and place appointed by Us, 
and his Lord spoke to him,'} [7:143]?” 

The Shaykh meant that the later Ayah cannot be altered or 
changed. 


The Reason Behind Sending the Prophets is to Establish 
the Proof 


Allah said, 


^Messengers as bearers of good news as well as of warning,} 

meaning, the Prophets bring good news to those who obey 
Allah and practice the good things that please Him. They also 
warn against His punishment and torment for those who defy 
His commandments. Allah said next, 

\jjf- ^ jjjUU jjiZ 


iin order that mankind should have no plea against Allah after 
the Messengers. And Allah is Ever All-Powerful, All-Wise.} 

Allah sent down His Books and sent His Messengers with 
good news and warnings. He explained what He likes and is 
pleased with and what He dislikes and is displeased with. This 
way, no one will have an excuse with Allah. Allah said in other 
Ayat, 


ft VjJ Lj ijILiJ ji yUJU ti 


iAnd if We had destroyed them with a torment before this, they 
would surely have said: "Our Lord! If only You had sent us a 
Messenger, we should certainly have fallowed Your Ayat, before 
we were humiliated and disgraced and, 


& 


iAnd if (We had) not (sent you to the people of Makkah) in 
case a calamity should seize them for (the deeds) that their 
hands have sent forth.} 



Surah 4. An-Nisd' (166 - 170) (Part-6) 


51 


It is recorded in the Two Scihihs that Ibn Mas'ild said that 
the Messenger of Allah 3g£ said, 


tj * # u; > u iyi j- .£» ^ ^ * 

ij ^ ^s; iui j*f > jm o* c^' 4 ^ ^ 
•ojjiii; o^ 1 Jrt j# **» o« jisi' 4 


«No owe is more jealous than Allah. Tltis is why He prohibited 
all types of sin committed in public or secret. No one likes praise 
more than Allah, and this is why He has praised Himself. No 
one likes to give excuse more than Allah, and this is why He sent 
the Prophets as bearers of good news and as wamers .» 

In another narration, the Prophet ^ said, 

yf iuj & 


nAnd this is why He sent His Messengers and revealed His 
Books.* 1 *! 


A & 0 &$i $ % ® 

Sj> l[ ^6-r* j* ^ .Si ^'Artr 

(kX ^l r+tfr), 'ft $ 

pj, ji £ji ]pf ^ as & % 

Of # oft ^ 4 0 A !#3 ojs *£J <£ &<2 


^166. But Allah bears witness to that which He has sent down 
unto you; He has sent it down with His knowledge, and the 
angels bear toifwess. And Allah is All-Sufficient as a Witness.$ 

4167. Verily, those who disbelieve and prevent (others) from 
the path of Allah; they have certainly strayed far away.} 

4168. Verily, those who disbelieve and did wrong; Allah will 
not forgive them, nor will He guide them to a way.} 

4169. Except the way of Hell, to dwell therein forever; and this 
is ever easy for Allah.} 

4170. O mankind! Verily, there has come to you the Messenger 
with the truth from your Lord. So believe in him, it is better 


111 Fath Al-Bari 8:146 and Muslim 4:2114. 
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for you. But if you disbelieve, then certainly to Allah belongs 
all that is in the heavens and the earth. And Allah is Ever All- 
Knowing, All-Wise.) 

Allah’s statement 


4&i E3f L ? l» 


iVerily, We have inspired you...) 

emphasized the Prophet’s prophethood and refuted the 
idolators and People of the Scripture who denied him. Allah 
said, 

4^1 $ tL 


iBut Allah bears witness to that which He has sent down unto 
you,) 


meaning, even if they deny, defy and disbelieve in you, O 
Muhammad, Allah testifies that you are His Messenger to 
whom He sent down His Book, the Glorious Qur’an that, 

4 §ss-£' ^ Ik (S; VJ ii'A iJL 'i) 


iFalsehood cannot come to it from before it or behind it, (it is) 
sent down by the All-Wise, Worthy of all praise.) 

Allah then said, 




4He has sent it down with His knowledge,) 

The knowledge of His that He willed His servants to have 
access to. Knowledge about the clear signs of guidance and 
truth, what Allah likes and is pleased with, what He dislikes 
and is displeased with, and knowledge of the Unseen, such as 
the past and the future. This also includes knowledge about 
His honorable attributes that no sent Messenger or illustrious 
angel can even know without Allah’s leave. Similarly, Allah 
said, 

Cj 'jl ^ j ) 

iAnd they will never compass anything of His knowledge 
except that which He wills.) and, 
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ibut they will never compass anything of His knowledge.} 
Allah’s statement, 

4U# 


iand the angels bear witness.} to the truth of what you came 
with and what was revealed and sent down to you, along with 
Allah’s testimony to the same, 

444 M 


iAnd Allah is All-Sufficient as a Witness.} Allah said, 


4^V','-'_«u Ji Jji' «>* L*jj' L>lf 


iVerity, those who disbelieve and prevent (others) from the path 
of Allah, they have certainly strayed far away.} 

For they are disbelievers themselves and do not follow the 
truth. They strive hard to prevent people from following and 
embracing Allah’s path. Therefore, they have defied the truth, 
deviated, and strayed far away from it. Allah also mentions His 
judgment against those who disbelieve in His Ayat, Book and 
Messenger, those who wrong themselves by their disbelief and 
hindering others from His path, committing sins and violating 
His prohibitions. Allah states that He will not forgive them; 

444 #*3 


inor will He guide them to a way (that is, of good).} 


44' 5yj4 4*4 44 *^4 


iExcept the way of Hell, to dwell therein forever...} and this is the 
exception. Allah then said. 


ip £ Ji 44 p 


JS (&.} 


40 mankind! Verily, there has come to you the Messenger with 
the truth from your Lord, so believe in him, it is better for 
you.} 

This Ayah means, Muhammad sg has come to you with 
guidance, the religion of truth and clear proof from Allah. 
Therefore, believe in what he has brought you and follow him, 
for this is better for you. Allah then said, 

Sr>4*— '' 4 d 4 \}Jl £3 o)j} 



# tmm ggnga \^4But if you disbelieve, 

, * c „ belongs all that ts in the 

heavens and the earthy 

is far , t0 ° rich 

i>~t >- t^rt-s ^ -/>- than to need you or 
4j^4jiI^(*^=ufrti-\ > ^L.i your faith, and no 

• i" ^ \ >'s •>» ' harm could ever affect 

Him because of your 

disbelief. Allah said in 

an °' i ! a * y ° h ’ 

■»>■> ■"< ’> ' •" ♦" r^r ^ 4 >&* 

*T^i v:~ ^r" 5? a «•M i 




AH *"<' 




$liJrrf' ' ", f »< -' 

^7 < A ” d Musi *.M: "If 

jj ^-j3 4? {'I' |y»$c£-i' you disbelieve, you and 

*‘n\:z S'. 

^ uSaJ ji Ric/i (Free o/ all needs), 

° mcr °f M r mise "> 


Ijjp u^f C.**** i; t| 


Allah said here, 


l!=- —iJ « ££» 

<And A//dJj is Ever All-Knowing,} 

He knows those who deserve to be guided, and He will guide 
them. He also knows those who deserve deviation, and He 
leads them to it, 

i^£^} 

4AH-Wise$ in His statements, actions, legislation and all that 
He decrees. 

Qsytf Vj 4 *V y^~jy^\ ^yibS ^ 

Vj !rJ0 (JjJ (Cs* dl jS —1 y»j 'fff> $ 

4 C j5 % % ^2 cl ,1=^ 1*$ '4 'it Q l p=£ £ l#l 1& ij }JS 

A ^ !#Vf 4 Uj 
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4171. O People of the Scripture! Do not exceed the limits in 
your religion, nor say of Allah except the truth. Al-Masih ‘Isa, 
son of Maryam, was (no more than) a Messenger of Allah and 
His Word, which He bestowed on Maryam and a spirit from 
[created by] Him; so believe in Allah and His Messengers. Say 
not: "Three!" Cease! (it is) better for you. For Allah is (the 
only) One God, hallowed be He above having a son. To Him 
belongs all that is in the heavens and all that is in the earth. 
And Allah is All-Sufficient as a Disposer of affairs.} 


Prohibiting the People of the Book From Going to 
Extremes in Religion 

Allah forbids the People of the Scriptures from going to 
extremes in religion, which is a common trait of theirs, 
especially among the Christians. The Christians exaggerated 
over Isa until they elevated him above the grade that Allah 
gave him. They elevated him from the rank of prophethood to 
being a god, whom they worshipped just as they worshipped 
Allah. They exaggerated even more in the case of those who 
they claim were his followers, claiming that they were inspired, 
thus following every word they uttered whether true or false, 
be it guidance or misguidance, truth or lies. This is why Allah 
said, 

Oi 


4They took their rabbis and their monks to be their lords besides 
Allah.} 


Imam Ahmad recorded that Ibn ‘Abbas said that TJmar said 
that the Messenger of Allah jgj said, 


jlp u! .'fly. 'j-* o>f ui 

iii 


> " 


»Do not unduly praise me like the Christians exaggerated over 
Tsd, son of Maryam. Verily, I am only a servant, so say, 
‘Allah's servant and His Messenger .'i* 11 ' 

This is the wording of Al-Bukhari. 121 


m Ahmad 1:23. 

121 FathAl-Bari 6:551. 
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Imam Ahmad recorded that Anas bin Malik said that a man 
once said, “O Muhammad! You are our master and the son of 
our master, our most righteous person and the son of our 
most righteous person...” The Messenger of Allah said, 


fit* !,>&i $ ip 


«0 people/ Soy what you have to say, but do not allow Shaytan 
to trick you. I am Muhammad bin ' Abdullah, Allah's servant 
and Messenger. By Allah! I do not like that you elevate me 
above the rank that Allah has granted we.n' 11 

Allah’s statement, 


inor say of Allah except the truth.$ 

means, do not lie and claim that Allah has a wife or a son, 
Allah is far holier than what they attribute to Him. Allah is 
glorified, praised, and honored in His might, grandure and 
greatness, and there is no deity worthy of worship nor Lord 
but Him. Allah said; 



iAl-Masili 'Isa, son of Maryam, was (no more than) a 
Messenger of Allah and His Word, which He bestowed on 
Maryam and a spirit from [created by] Him ft 

Isa is only one of Allah’s servants and one of His creatures. 
Allah said to him, “Be’, and he was, and He sent him as a 
Messenger. ‘Isa was a word from Allah that He bestowed on 
Maryam, meaning He created him with the word Be’ that He 
sent with Jibril to Maiyam. Jibril blew the life of Isa into 
Maryam by Allah’s leave, and Isa came to existence as a 
result. This incident was in place of the normal conception 
between man and woman that results in children. This is why 
Isa was a word and a Ruh (spirit) created by Allah, as he had 
no father to conceive him. Rather, he came to existence 
through the word that Allah uttered. Be,’ and he was, through 
the life that Allah sent with Jibril. Allah said, 


I 1 ! Ahmad 3:153. 
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4fc^t o^=i' 


iAl-Masih ['Isa], son of Maryam, was no more than a 
Messenger; many were tlte Messengers that passed away before 
him. His mother [Maryam] was a Siddfqah. They both ate 
food.} 


And Allah said, 

$ i % 2 p; pr j£ I** 


iVeriiy, the likeness of 'Isa before Allah is the likeness of 
Adam. He created him from dust, then (He) said to him: "Be!" 
- and he was.} 


X 




s/ie ra/io guarded her chastity, We breathed into her 
(garment) and We made her and her son ['Isa] a sign for all 
that exits.} (21:91) 



^ fri ^ j ‘y’j¥ 


iAnd Maryam, the daughter of 'Imran who guarded her 
chastity,} 

and Allah said concerning the Messiah, 

4*& Cit juc % j* o>)> 


iHe ['Isa] ivas not more tluin a servant. We granted Our favor 
to him.} 


The Meaning of “His Word and a spirit from Him” 

‘Abdur-Razzaq narrated that Ma‘mar said that Qatadah said 
that the Ayah, 

4*4 '(ff 

iAnd His Word, which He bestowed on Maryam and a spirit 
from [created by] Him;} 

means, He said, 



58 


Tafsir Ibn Kathir 




4Be} and he was.* 1 * 

Ibn Abi Hatim recorded that Ahmad bin Sinan Al-Wasiti said 
that he heard Shadh bin Yahya saying about Allah’s 
statement, 


iand His Word, which He bestowed on Maryam and a spirit 
from [created by] Him;} 


“Isa was not the word. Rather, Isa came to existence because 
of the word.”* 21 Al-Bukhari recorded that TJbadah bin As- 
Samit said that the Prophet sg said, 

il>tj ejltf- I-UAi oYj iJ v*L 'j ijJ-j iii)l Yl ill Y jt li -i 

jldlj tj>. E»Jl j\j i -<1; £jjj Uuil kSJSj aJ jLjj <5)1 j Ce- ( _ r :L p 

jl£ t* SAJI <5 iI iLiji 1 jA 


^If anyone testifies that none has the right to be worshipped but 
Allah Alone Who has no partners, and that Muhammad is His 
servant and Messenger, and that ‘Isa is Allah's servant and 
Messenger and His Word which He bestowed on Maryam and a 
spirit created by Him, and that Paradise is true and Hell is 
true, then Allah will admit him into Paradise with the deeds 
which he performed V 31 


In another narration, the Prophet jg said, 


•►Li ^jA ilAtJl aAJI |_ l\y\ 


«... through any of the eight doors of Paradise he wishes .» 
Muslim 1 *' also recorded it. Therefore, ‘Ruh from Allah’, in 
the Ayah and the Hadtth is similar to Allah’s statement. 


4*4 l*j? 4 l»j 4 1 * 


iAnd has subjected to you all that is in the heavens and all that 


111 ‘Abdur-Razzaq 1:177. 
* 2 * Ibn Abi Hfitim: 6310. 
131 Fath Al-B&ri 6:547. 

141 MusUm 1:57. 
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is in the earth ; it is all from Him.) 
meaning, from His creation, ‘from Him’ does not mean that it is 
a part of Him, as the Christians claim, may Allah’s continued 
curses be upon them. Saying that something is from Allah, such 
as the spirit of Allah, the she-camel of Allah or the House of 
Allah, is meant to honor such items. Allah said, 

4«i' iSi -•&) 


477iis is the she-camel of Allah...) and, 

iand sanctify My House for those who circumambulate it.) 

An authentic Hadith states, 

“;j' S ^ 

«/ will enter on my Lord in His Home d* 1 * 

All these examples are meant to honor such items when they 
are attributed to Allah in this manner. Allah said, 

4 so believe in Allah and His Messengers.} 

believe that Allah is One and Alone and that He does not have 
a son or wife. Know and be certain that Isa is the servant and 
Messenger of Allah. Allah said after that, 

i i» 


4 Say not: "Three!") do not elevate Isa and his mother to be 
gods with Allah. Allah is far holier than what they attribute to 
Him. In Surat Al-Ma’idah (chapter 5), Allah said, 


4 VS Ml A 


4 Surely, disbelievers are those who said: "Allah is the third of 
the three." But there is none who has the right to be 
worshipped but One God.) 

Allah said by the end of the same Surah, 


jjei ilji cJu iit Jtt i\j) 


I 1 * Al-Bukhari 13:246, from the lengthy Hadith about the 
intercession. 
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iAnd (remember) when Allah will say (on the Day of 
Resurrection): "O 'Isa, son of Maryam! Did you say unto 
men: Worship me'?”} 

and in its beginning, 

£ -ft Si W S3J» 

iSurely, in disbelief are they who say that Allah is the 
Messiah, son of Maryam.} 

The Christians, may Allah curse them, have no limit to their 
disbelief because of their ignorance, so their deviant 
statements and their misguidance grows. Some of them believe 
that IsA is Allah, some believe that he is one in a trinity and 
some believe that he is the son of Allah. Their beliefs and 
creeds are numerous and contradict each other, prompting 
some people to say that if ten Christians meet, they would end 
up with eleven sects! 

The Christian Sects 

Said bin Batriq, the Patriarch of Alexandria and a famous 
Christian scholar, mentioned in the year four hundred after 
the Hijrah, that a Christian Council convened during the reign 
of Constantine, who built the city that bears his name. In this 
Council, the Christians came up with what they called the 
Great Trust, which in reality is the Great Treacheiy. There 
were more than two thousand patriarchs in this Council, and 
they were in such disarray that they divided into many sects, 
where some sects had twenty, fifty or a hundred members, 
etc.! When the king saw that there were more than three 
hundred Patriarchs who had the same idea, he agreed with 
them and adopted their creed. Constantine who was a deviant 
philosopher - gave his support to this sect for which, as an 
honor, churches were built and doctrines were taught to 
young children, who were baptized on this creed, and books 
were written about it. Meanwhile, the king oppressed all other 
sects. Another Council produced the sect known as the 
Jacobites, while the Nestorians were formed in a third Council. 
These three sects agreed that Isa was divine, but disputed 
regarding the manner in which Isa’s divinity was related to his 
humanity; were they in unity or did Allah incarnate in Isa! All 
three of these sects accuse each other of heresy and, we 
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believe that all three of them are disbelievers. Allah said, 


4Cease/ (if is) tetter )br you> meaning, it will be better for 
you, 


%\ \S\} 


4For Allah is (the only) One Cod, hallowed be He above having 
a son.} 


and He is holier than such claim, 


tJ& uj?W' 4 '■*5 4 ^ ^5^ 


4To Him belongs all that is in the heavens and all that is in the 
earth. And Allah is All-Sufficient as a Disposer of affairs,} 

for all are creatures, property and servants under His control 
and disposed, and He is the Disposer of the affairs. Therefore, 
how can He have a wife or a son among them, 


4He is the originator of the heavens and the earth. How can He 
have children.} and 


40\ 






4And they say: "The Most Gracious (Allah) has begotten a 
son. Indeed you have brought forth (said) a terrible evil 
thing."} 

Up to His saying, 


\ 

4Alone.} 


If ■ *.; ^ Vj & foe- 

ijLij l£x ££ *£^*6 

q 1 cfc iSts ^ 

^ ju» oj (*+* Vj 


4172. Al-Masth will never be too proud to be a servant of 
Allah, nor the angels who are the near (to Allah). And 
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whosoever rejects His worship and is proud, then He will 
gather them all together unto Himself.} 

4173. So, as for those who believed and did deeds of 
righteousness, He ivill give them their (due) rewards - and 
more out of His bounty. But as for those who refused His 
worship and were proud, He will punish them with a painful 
torment. And they will not find for themselves besides Allah 
any protector or helper.} 


The Prophets and Angels Are Never too Proud to 
Worship Allah 


Ibn Abi Hatim recorded that Ibn ‘Abbas said that, “proud’, 
means insolent. Qatadah said that, 




4Al-Masih will never be too proud to be a servant of Allah nor 
the angels who are near (to Allah).} 

(they) will never be arrogant,* 1 ' Allah then said, 








4And whosoever rejects His worship and is proud, then He will 
gather them all together unto Himself.} 

on the Day of Resurrection. Then, Allah will judge between 
them with His just judgment that is never unjust or wrong. 


&} 


4So, as for those who believed and did deeds of righteousness, 

He will give their (due) rewards , and more out of His bounty 

Allah will award them their full rewards for their righteous 
actions and will give them more of His bounty, kindness, 
ample mercy and favor. 


iBut as for those who refused His worship and were proud,$ 
out of arrogance, they refused to obey and worship Him, 
65 jK j* $ Zjte v; Ql C& 


[i] 


At-Tabari 9:424. 
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4He will punish them with a painful torment. And they will 
not find for themselves besides Allah any protector or helper.} 

In another Ayah, Allah said, 


fir ojitJui & ugz 


iVerily! Those who scorn My worship, they will surely enter 
Hell in humiliation,} 

degradation, disgrace and dishonor, for they were arrogant and 
rebellious. 


[ > v 


$ ^4 & & 

4^4^ & i4 & 4 A 


4174. O mankind! Verily, there has come to you a convincing 
proof from your Lord; and We sent down to you a manifest 
light.} 

4175. So, as for those who believed in Allah and held fast to 
[depend on] Him, He will admit them to His mercy and grace 
(i.e. Paradise), and guide them to Himself by a straight path.} 


The Description of the Revelation that Came From Allah 

Allah informs all people that a plain, unequivocal proof has 
come to them from Him. One that eradicates all possibility of 
having an excuse, or falling prey to evil doubts. Allah said, 

4^4 & 

4and We sent down to you a manifest light.} 

that directs to the Truth. Ibn Jurayj and others said, “It is the 
Qur’an.” 111 

fk \pa i\} 

4So, as for those who believed in Allah and held fast to [depend 
on] Him,} 

by worshipping Him and relying on Him for each and every 
thing. Ibn Jurayj said that this part of the Ayah means, “They 
believe in Allah and hold fast to the Qur’an.”* 2 * 


111 At-Tabari 9:428. 
* 2 ' At-Tabari 9:429. 
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■ 4 ^ A&Y& 


g MM g 


J4 >^j 4 

4 He iut// <?<fmif them to 
His mercy and grace,} 
meaning, He will 
grant them His mercy 
and admit them into 
Paradise, and will 
increase and multiply 
their rewards and 
their ranks, as a favor 
and bounty from Him. 

iand guide them to 
Himself by a straight 
path.} 

and a clear way that 
has no wickedness in 
it or deviation. This, 
indeed, is the 
description of the 
believers in this life 
and the Hereafter, as 
they are on the 
straight and safe path 
in matters of action and creed. In the Hereafter, they are on 
the straight path of Allah that leads to the gardens of 
Paradise. 

LfU oil ,i)j kill* l£»i o! 4 } 

£3 e? 4 % Cijs ^ 0[ % % <. k_Lii 

(jSCj «&f) i^jaj J ^=d ii' yd&f Jii Jij 15 ^ 


J, »r * »ll^gp fe =»_»AC»o1^4\l^pS3L*_ja&V J 

oC»>T 


4276. They ask you for a legal verdict. Say: "Allalt directs 
(thus) about Al-Kalalah. If it is a man that dies leaving a sister, 
but no child, she shall have half the inheritance, and [in her 
case] he will be her heir if she has no children. If there are two 
sisters, they shall have two-thirds of the inheritance; if there are 
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brothers and sisters, the male will have hvice the share of the 
female. (Thus) does Allah make clear to you (His Law) lest you 
go astray. And Allah is the All-Knower of every thing."} 


This is the Last Ayah Ever Revealed, the Ruling on Al- 
Kalalah 

Al-Bukhari recorded that Al-Bara’ said that the last Surah to 
be revealed was Surah Bara’ah (chapter 9) and the last Ayah 
to be revealed was, 


iThey ask you for a legal verdict...} 1 '* 

Imam Ahmad recorded that Jabir bin ‘Abdullah said, “The 
Messenger of Allah jg came visiting me when I was so ill that I 
fell unconscious. He performed ablution and poured the 
remaining water on me, or had it poured on me. When I 
regained consciousness, I said, ‘I will only leave inheritance 
through Kalalah, so what about the inheritance that I leave 
behind?’ Allah later revealed the Ayah about Fara’id 
(inheritance [4:11]).’” 12 ' The Two Sahihs |3 ' and also the Group 
recorded it. In one of the wordings, Jabir said that the Ayah on 
inheritance was revealed; 




iThey ask you for a legal verdict. Say: "Allah directs (thus) 
about Al-Kalalah .}*** 

The wording of the Ayah indicates that the question was about 
the Kalalah, 


iSay: "Allah directs (thus)...} 

We mentioned the meaning of Kalalah before, that it means 
the crown that surrounds the head from all sides. This is why 
the scholars stated that Kalalah pertains to one who dies and 

1,1 Fath Al-B&ri 8:117. 

|2) Ahmad 3:298. 

Fath Al-Bari 12:26 and Muslim 3:1235. 

141 Fath Al-Bari 12:5, Muslim 3:1235, Abu Dfiwud 3:308, Tuhfat Al- 
Ahwadhi 6:273, An-Nasal in Al-Kubra 4:59 and Ibn Majah 1:462. 
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leaves behind neither descendants, nor ascendants. Some said 
that the Kaldlah pertains to one who has no offspring, as the 
Ayah states, 

ilf it is a man that dies, leaving no child,} 

The meaning and ruling of Kaldlah was somewhat confusing 
to the Leader of the Faithful ‘Umar bin Al-Khattab. It is 
recorded in the Two Sahihs that TJmar said, “There are three 
matters that 1 wished the Messenger of Allah ig had explained 
to us, so that we could abide by his explanation. (They are: the 
share in the inheritance of) the grandfather, the Kalalah and a 
certain type of Riba .”* 1 * Imam Ahmad recorded that Ma'dan bin 
Abi Talhah said that “Umar bin Al-Khattab said, “There is 
nothing that I asked the Messenger of Allah jg about its 
meaning more than the Kaldlah, until he stabbed me with his 
finger in my chest and said, 

«77te Ayah that is in the end of Surat An-Nisd' should suffice 
for you .»”* 21 

Ahmad mentioned this short narration for this HadUh, Muslim 
recorded a longer form of it. 131 


The Meaning of This Ayah 

Allah said, 

t* 

Hf it is a man that dies.} Allah said in another Ayah, 

iM*-j VJ iuii i’J- $} 

iEverything will perish save His Face.} 

Therefore, eveiything and everyone dies and perishes except 
Allah, the Exalted and Most Honored. Allah said, 

<$)*&% & % & W 


^ Fath Al-Bari 1:48 and Muslim 4:2322. 
^ Ahmad 1:26. 

* 31 Muslim 3 :1236. 
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^Whatsoever is on it (the earth) will perish. And the Face of 
your Lord full of majesty and honor will remain forever 

Allah said here, 

<% ^ 

4 leaving no child,$ referring to the person who has neither 
children, nor parents. What testifies to this, is that Allah said 
afterwards, 

iLeaving a sister, she shall have half the inheritance.^ 

Had there been a surviving ascendant, the sister would not 
have inherited anything, and there is a consensus on this 
point. Therefore, this Ayah is referring to the man who dies 
leaving behind neither descendants nor ascendants, as is 
apparent for those who contemplate its meaning. This is 
because when there is a surviving parent, the sister does not 
inherit anything, let alone half of the inheritance. 

Ibn Jarir and others mentioned that Ibn ‘Abbas and Ibn Az- 
Zubayr used to judge that if a person dies and leaves behind a 
daughter and a sister, the sister does not inherit anything. 
They would recite, 

u ju a ^ x % % £ ib 

ilf it is a man that dies, leaving a sister, but no child, she 
shall have half the inheritance > 

They said that if one leaves behind a daughter, then he has 
left behind a child. Therefore the sister does not get anything. 
The majority of scholars disagreed with them, saying the 
daughter gets one half and the sister the other half, relying on 
other evidence. This Ayah (4:176 above) gives the sister half of 
the inheritance in the case that it specifies. As for giving the 
sister half in other cases, Al-Bukhari recorded that Sulayman 
said that Ibrahim reported to Al-Aswad that he said, “During 
the time of the Messenger of Allah Mu'adh bin Jabal gave a 
judgment that the daughter gets one half and the sister the 
other half.”* 11 Al-Bukhari recorded that Huzayl bin Shurahbll 

m 


Al-Bukhari: 6741. 






said, “Abu MQsa Al-Ash‘ari was asked about the case when 
there was a daughter, grand-daughter and sister to inherit. He 
said, The daughter gets one-half and the sister one-half.’ Go 
and ask Ibn Mas’ud, although 1 think he is going to agree with 
me.’ So Ibn Mas'Qd was asked and was told about Abu Mvisa’s 
answer, and Ibn Mas'ud commented, 1 would have deviated 
then and would not have become among those who are rightly 
guided. I will give a judgment similar to the judgment given by 
the Prophet jg. The daughter gets one-half, the grand-daughter 
gets one-sixth, and these two shares will add up to two-thirds. 
Whatever is left will be for the sister.’ We went back to Abu 
MQsa and conveyed to him Ibn Mas'Od’s answer and he said, 
TDo not ask me (for legal verdicts) as long as this scholar is still 
among you.’” 111 

Allah then said, 

a £ } 4 qs,; 


4 ... and he will be her heir if she has no children > 

This Ayah means, the brother inherits all of that his sister 
leaves behind if she has no surviving offspring or parents. If 
she has a surviving parent, her brother would not inherit 
anything. If there is someone who gets a fixed share in the 
inheritance, such as a husband or half brother from the 
mother’s side, they take their share and the rest goes to the 
brother. It is recorded in the Two Sahihs that Ibn ‘Abbas said 
that the Messenger of Allah jg said, 

* * * 
aGive the Farai'd to its people, and whatever is left is the share 
of the nearest male relative .» 121 

Allah said, 

6 guilt ou at 

ilf there are two sisters, they shall have two-thirds of the 
inheritance 

meaning, if the person who dies in Kalalah has two sisters, 
they get two-thirds of the inheritance. More than two sisters 


111 Al-Bukhari: 6736. 

121 Fath Al-Bari 12:17, Muslim 3:1233. 
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share in the two-thirds. From this Ayah, the scholars took the 
ruling regarding the two daughters, or more, that they share 
in the two-thirds, just as the share of the sisters (two or more) 
was taken from the Ayah about the daughters, 

/ /,// <><* »/"/•»/ ••y. ''V / \ 

4 Ul< jy iLj c? 

4 if (there are) only daughters, two or more, their share is two 
thirds of the inheritance.} (4:11). 

Allah said, 

J-i ‘iU-j 

4if there are brothers and sisters, the male will have twice the 
share of the female.} 

This is the share that the male relatives (sons, grandsons, 
brothers) regularly get, that is, twice as much as the female 
gets. Allah said, 

i(Thus) does Allah make clear to you...^ 

His Law and set limits, clarifying His legislation, 

iLest you go astray.$ from the truth after this explanation, 

4^ ^ 


4And Allah is the All-Knoiver of every tlting.} 

Allah has perfect knowledge in the consequences of 
everything and in the benefit that each matter carries for His 
servants. He also knows what each of the relatives deserves 
from the inheritance, according to the degree of relation he or 
she has with the deceased. 

Ibn Jarir recorded that Tariq bin Shihab said that TJmar 
gathered the Companions of the Messenger of Allah once 
and said, “I will give a ruling concerning the Kcdalah that even 
women will talk about it in their bedrooms.” A snake then 
appeared in the house and the gathering had to disperse. 
"Umar commented, ‘Had Allah willed this (‘Umar's verdict 
regarding the Kaldlah) to happen, it would have happened.”* 1 * 

111 AMabari 9:439. 
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The chain of narration for this story is authentic. Al-Hakim, 
Abu ‘Abdullah An-Naysaburi recorded that ‘Umar bin Al- 
Khattab said, Had I asked the Messenger of Allah sg regarding 
three things, it would have been better for me than red camels. 
(They are:) who should be the Khalifah after him; about a 
people who said, We agree to pay Zakdh , but not to you 
(meaning to the Khalifah), 1 if we are allowed to fight them; and 
about the Kalalah” Al-Hakim said, “Its chain is Sahih 
according to the Two Shaykhs, and they did not recorded it.”* 1 * 
Ibn Jarir also said that it was reported that ‘Umar said, “I feel 
shy to change a ruling that Abu Bakr issued. Abu Bakr used to 
say that the Kalalah is the person who has no descendants or 
ascendants. ” ,2) Abu Bakr’s saying is what the majority of 
scholars among the Companions, their followers and the earlier 
and later Imams agree with. This is also the ruling that the 
Qur’an indicates. For Allah stated that He has explained and 
made plain the ruling of the Kalalah , when He said, 


4^ 1$. p % ^ & *0 


4(Tltus) does Allah makes clear to you (His Law) lest you go 
astray. And Allah is the All-Knower of everything. 4 

And Allah knows best. 


1,1 Al-Hakim 2:304. 
AJ-Tabari 9:437. 
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The Tafsir of Surat Al-Ma’idah 
(Chapter - 5) 

The Virtues of Surat Al-Ma’idah; When It was Revealed 

At-Tirmidhi recorded that ‘Abdullah bin ‘Amr said, “The last 
Surahs to be revealed were Surat Al-Ma’idah and Surat Al-Fath 
(chapter 48).” At-Tirmidhi commented, “This Hadith is Hasan, 
Gharib .” 11 ’ and it was also reported that Ibn ‘Abbas said that 
the last Surah to be revealed was, 

< 3)1 

iWhen there comes the help of Allah and the Conquest > |21 

Al-Hakim collected a narration similar to that of At-Tirmidhi 
in his Mustadrak, and he said, “It is Sahih according to the 
criteria of the Two Shaykhs and they did not record it.” 131 Al- 
Hakim narrated that Jubayr bin Nufayr said, “I performed Hajj 
once and visited ‘A’ishah and she said to me, ‘O Jubayr! Do 
you read (or memorize) Al-Ma’idah ?’ I answered 'Yes.’ She 
said, It was the last Surah to be revealed. Therefore, whatever 
permissible matters you find in it, then consider (treat) them 
permissible. And whatever impermissible matters you find in 
it, then consider (treat) them impermissible.’” Al-Hakim said, 
“It is Sahih according to the criteria of the Two Shaykhs and 
they did not record it.”* 4 ' Imam Ahmad recorded that ‘Abdur- 
Rahman bin Mahdi related that Mu'awiyah bin Salih added 
this statement in the last Hadith, “I (Jubayr) also asked 
'A’ishah about the Messenger of Allah’s conduct and she 
answered by saying, The Qur’an.’” An-Nasal also recorded 
it.> 5 ' 


* 1 * Tuhfat Al-Ahwadhi 8:436. 

Tuhfat Al-Ahwadhi 8:437. 

|3) Al-Hakim 2:311. 

,4) Al-Hakim 2 :311. 

^ Ahmad 6:188 and An-Nasal in Al-Kubra : 11138. 
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_0 P *— 


p il.i ^51 iyjl Ija: to' l$s> 
g& % P \U v \pa'S <3$ c ;fe * Si fc. *sif 

fyyZoj l»pj yj %i»» j_y^; fip cSJ' Ca?* % x2UJ^ X> if-ii' 

to J sP j^Uf cy ^jls J ^ Sbii *; to ~iL: 

iji iit Sil iyjlj C£)julb Jt $jUj "}Ij lSp&3 P jc iyjCSj 


<$/n the Name of Allah, Most Gracious, Most Merciful.} 

41. O you who believe! Fulfil (your) obligations. Lawful to you 
(for food) are all the beasts of cattle except that which will be 
announced to you (herein), game (also) being unlawful when 
you assume Ihrdm. Verily, Allah commands that which He 
wills.} 

42. O you who believe! Violate not the sanctity of the symbols 
of Allah, nor of the Sacred Month, nor of the Hady brought for 
sacrifice, nor the garlands, nor the people coming to the Sacred 
House (Makkah), seeking the bounty and good pleasure of their 
Lord. But when you finish the Ihrdm, then hunt, and let not 
the hatred of some people in (once) stopping you from Al-Masjid 
Al-Hardm (at Makkah) lead you to transgression. Help you one 
another in Al-Birr and At-Taqwa, but do not help one another 
in sin and transgression. And have Taqwd of Allah. Verily, 
Allah is severe in punishment.} 

Ibn Abi Hatim recorded that a man came to ‘Abdullah bin 
Mas*ud and said to him, “Advise me.” He said, “When you 
hear Allah’s statement, 

4\p\: to' 


iO you who believe!$ then pay full attention, for it is a righteous 
matter that He is ordaining or an evil thing that He is forbidding.” 
Khaythamah said, "Everything in the Qur'an that reads, 

iO you who believe!} reads in the Tawrah, ‘O you who are in 
need.’” Allah said, 
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il£Si m 


4Fulfill (your) obligations.} 

Ibn ‘Abbas, Mujahid and others said that ‘obligations’ here 
means treaties.* 1 ' Ibn Jarir mentioned that there is a 
consensus for this view. Ibn Jarir also said that it means 
treaties, such as the alliances that they used to conduct. 121 
‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented: 

4l£ii ip: pJ 


40 you who believe! Fulfill (your) obligations.} 

“Refers to the covenants, meaning, what Allah permitted, 
prohibited, ordained and set limits for in the Qur’an. 
Therefore, do not commit treachery or break the covenants. 
Allah emphasized this command when He said, 




4And those who break the covenant of Allah, after its 
ratification, and sever that which Alldlt has commanded to be 
joined,} until, 

4M £> 

4unhappy (evil) home (i.e. Hell ).^”* 31 
Ad-Dahhak said that, 


4Fulfill your obligations.} 

“Refers to what Allah has permitted and what He has 
prohibited. Allah has taken the covenant from those who 
proclaim their faith in the Prophet and the Book to fulfill the 
obligations that He has ordered for them in the permissible and 
the impermissible.” 


Explaining the Lawful and the Unlawful Beasts 


Allah said, 




111 At-Tabari 9:450. 
121 At-Tabari 9:449. 
131 At-Tabari 9:452. 
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iLawful to you (for food) are all the beasts of cattle} 

camels, cows and sheep, as Al-Hasan, Qatadah and several 
others stated.* 1 * Ibn Jarir said that this Tafsir conforms to the 
meaning of (leasts of cattle’) that the Arabs had. We should 
mention that Ibn ‘Umar, Ibn ‘Abbas and others relied on this 
Ayah as evidence to allow eating the meat of the fetus if it is 
found dead in the belly of its slaughtered mother. * 2 ' There is 
a Ifadith to the same effect collected in the Sunan of Abu 
Dawud, At-Tirmidhi and Ibn Majah and narrated by Abu Said 
who said, “We asked, ‘O Messenger of Allahl When we 
slaughter a camel, cow or sheep, we sometimes find a fetus in 
its belly, should we discard it or eat its meat?’ He said, 

o!5i C\Si jjLi j[ ijiSi 

«Eat it if you want, because its slaughter was fulfilled when its 
mother was slaughtered .»” 

At-Tirmidhi said, “This Hadith is Hasan.”' 3 ' Abu Dawud 
recorded that Jabir bin ‘Abdullah said that the Messenger of 
Allah M said, 

«yl ;l£i 

«Proper slaughter of the fetus is fulfilled with the slaughter of 
its mother .» Only Abu Dawud collected this narration.* 4 * 

Allah’s statement, 

& C 

iexcept that which will be announced to you (herein),} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said that it 
refers to, “The flesh of dead animals, blood and the meat of 
swine.”' 5 ' Qatadah said, “The meat of dead animals and 
animals slaughtered without Allah’s Name being pronounced 
at the time of slaughtering.”' 6 ' It appears, and Allah knows 
best, that the Ayah refers to Allah’s other statement, 

111 At-Tabari 9:455. 

* 2 ' At-Tabari 9:456. 

* 3 ' Abu Dawud 3:252, Tuhfat Al-Ahwadhi 5:48 and Ibn Majah 
2:1066. 

* 4 ' Abu Dawud 3:253. 

(S| At-Tabari 9:458. 

161 At-Tabari 9:458. 
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$ £ U Uj j&s fit; ^ 

<pI US t^i(S %2K; 


iForbidden to you (for food) are: Al-Maytah (the dead 
animals), blood, the flesh of swine, and what has been 
slaughtered as a sacrifice for others than Allah, and that which 
has been killed by strangling, or by a violent blow, or by a 
headlong fall, or by the goring of horns - and that which has 
been (partly) eaten by a wild animal ,}[5:3], 

for although the animals mentioned in this Ayah are types of 
permissible cattle (except for swine), they become 
impermissible under the circumstances that the Ayah [5:3] 
specifies. This is why Allah said afterwards, 

4^ & y> d 


iUnless you are able to slaughter it (before its death) and that 
which is sacrificed (slaughtered) on An-Nusub (stone altars)} 

as the latter type is not permissible, because it can no longer 
be slaughtered properly. Hence, Allah’s statement, 

4$& & c h p 

iLawful to you are all the beasts of cattle except that which will 
be announced to you,} 

means, except the specific circumstances that prohibit some of 
these which will be announced to you. 

Allah said, 

Pj g* M 


igame (also) being unlawful when you assume Hiram.} 

Some scholars said that the general meaning of ‘cattle’ 
includes domesticated cattle, such as camels, cows and sheep, 
and wild cattle, such as gazzelle, wild cattle and wild donkeys. 
Allah made the exceptions mentioned above (dead animals 
blood, flesh of swine etc.), and prohibited hunting wild beasts 
while in the state of Ihram. It was also reported that the 
meaning here is, “We have allowed for you all types of cattle in 
all circumstances, except what We excluded herewith for the 
one hunting game while in the state of Ihram.” Allah said, 
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VLJ, ££ at ^ ,tS. 

if one is forced by necessity, without willful disobedience, 
and not transgressing, then, Allah is Oft-Forgiving, Most 
Merciful.} 

This Ayah means, “We allowed eating the meat of dead 
animals, when one is forced by necessity, under the condition 
that one is not transgressing the limits or overstepping them.” 
Here, Allah states, “Just as We allowed the meat of cattle in 
all conditions and circumstances, then do not hunt game 
when in the state of Ihram, for this is the decision of Allah, 
Who is the Most Wise in all that He commands and forbids.” 
So Allah said; 

<4* C P & 

iVerily, Allah commands that which He wills > 

The Necessity of Observing the Sanctity of the Sacred 
Area and the Sacred Months 

Allah continues, 

ijt $2. & * !£C <$ 

iO you who believe! Violate not the sanctity of Sha'd'ir Allah 
(the symbols of Allah), $ 

Ibn ‘Abbas said, “ Sha'd'ir Allah means the rituals of Hajj 
Mujahid said, w As-Safa and Al-Marwah, and the sacrificial 
animal are the symbols of Allah. It was also stated that 
Shaa’ir Allah is what He prohibited. Therefore, it means, do 
not violate what Allah prohibited. Allah said afterwards, 

inor of the Sacred Month,} 

for you are required to respect and honor the Sacred Month 
and to refrain from what Allah forbade during it, such as 
fighting. This also lays emphasis on avoiding sins during that 
time. As Allah said; 


1 1 At-Jabari 9:463. 
121 At-Tabari 9:463. • 
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JCii ji O gt- 


iThey ask you concerning fighting in the Sacred Month. Say, 
"Fighting therein is a great (transgression).”} 

and, 




W 4il 






4 Verily, the number of months with Allah is twelve months (in 
a year).} 


Al-Bukhari recorded in his Sahih that Abu Bakrah said that 
the Messenger of Allah jg said during the Farewell Hajj, 


-fij. ilii Zl)\ Jii jU ji iujji ju 

jij sjJLiJl ji tf -* ‘ ljf«i 


a The division of time has returned as it was when Allah created 
the Heavens and the earth. The year is tivelve months, four of 
which are sacred: Three are in succession, (they are:) Dhul- 
Qa'dah, Dhul-Hijjah and Muharram , and (the fourth is) Rajab 
of (tlte tribe of) Mudar which comes bchvcen Jumada (Ath- 
Thaniyah) and Sha'bdn.^ 

This Hadith testifies to the continued sanctity of these 
months until the end of time. 


Taking the Hadt / 21 to the Sacred House of Allah, Al- 
Ka*bah 

Allah’s statement, 

ij 

itior of the Hady brought for sacrifice, nor the garlands,} 

means, do not abandon the practice of bringing the Hady 
(sacrificial animals) to the Sacred House, as this ritual is a 
form of honoring the symbols of Allah. Do not abandon the 
practice of garlanding these animals on their necks, so that 
they are distinguished from other cattle. This way, it will be 

m Fath Al-B&ri 10:10. 

The animal offered as a sacrifice by the pilgrims. 
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known that these animals are intended to be offered as Hady 
at the Ka‘bah, and thus those who might intend some harm 
to them would refrain from doing so. Those who see the Hady 
might be encouraged to imitate this ritual, and indeed, he who 
calls to a type of guidance, will earn rewards equal to the 
rewards of those who follow his lead, without decrease in then- 
own rewards. When the Messenger of Allah jg intended to 
perform Hajj, he spent the night at Dhul-Hulayfah, which is 
also called Wadi Al-‘AqIq. In the morning, the Prophet jg made 
rounds with his wives, who were nine at that time, performed 
Ghusl (bath), applied some perfume and performed a two 
Rak'ah prayer. He then garlanded the Hady and announced 
aloud his intention to perform Hajj and 'Umrah. The Prophet’s 
Hady at the time consisted of plenty of camels, more than 
sixty, and they were among the best animals, the healthiest 
and most physically acceptable, just as Allah’s statement 
proclaims. 


jL^* It*? •%'> " v 


iThus it is, and whosoever honors the symbols of Allah, then it 
is truly, from the piety of the hearts.} 

Muqatil bin Hayyan said that Allah’s statement, 

mm %} 


$nor the garlands} means, “Do not breach their sanctity.” 
During the time of Jahiliyyah, the people used to garland 
themselves with animal hair and pelts when they left their 
areas in months other than the Sacred Months. The idolators of 
the Sacred House Area used to garland themselves with the 
tree-stems of the Sacred Area, so that they were granted safe 
passage.” This statement was collected by Ibn Abi Hatim, who 
also recorded that Ibn ‘Abbas said, “There are two Ayat in this 
Surah (Al-Ma J idah) that were abrogated, the Ayah about the 
garlands [5:2], and 

iSo if they come to you (O Muhammad s£), either judge 
between them, or turn away from them >”* 11 

nT 


At-Tabari 10:332. 
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The Necessity of Preserving the Sanctity and Safety of 
those who Intend to Travel to the Sacred House 


Allan said, 


|*Jt3 Ot 




inor the people coming to the Sacred House (Makkah), seeking 
the bounty and good pleasure of their Lord.} 

The Ayah commands: Do not fight people who are heading 
towards the Sacred House of Allah, which if anyone enters it, 
he must be granted safe refuge. Likewise, those who are 
heading towards the Sacred House seeking the bounty and 
good pleasure of Allah, must not be stopped, prevented, or 
frightened away from entering the Sacred House. Mujahid, 
‘Ata’, Abu Al-‘Aliyah, Mutarrif bin ‘Abdullah, ‘Abdullah bin 
TJbayd bin TJmayr, Ar-RabT bin Anas, Muqatil bin Hayyan, 
Qatadah and several others said that, 


4 seeking the bounty of their Lord.} 

refers to trading.* 1 * A similar discussion preceded concerning 
the Ayah; 

ifi. i»i J 

iThere is no sin on you if you seek the bounty of your Lord 
(during pilgrimage by trading).} 

Allah said; 



iand pleasure.} 

Ibn ‘Abbas said that the word ‘pleasure’ in the Ayah refers 
to, “seeking Allah’s pleasure by their Hajj.” Ikrimah, As-Suddi 
and Ibn Jarir mentioned that this Ayah was revealed 
concerning Al-Hutam bin Hind Al-Bakri, who had raided the 
cattle belonging to the people of Al-Madinah. The following 
year, he wanted to perform 'Umrah to the House of Allah and 
some of the Companions wanted to attack him on his way to 

m 


At-Tabari 9:480-481. 





80 


Tafslr Ibti Kathfr 


the House. Allah revealed, 

(rjrj oj vSIj' jdt %} 

inor the people coming to the Sacred House (Makkah), seeking 
the bounty and good pleasure of their Lord.}^ 

Hunting Game is Permissible After Ihram Ends 

Allah said, 

iBut when you finish the Ihram, then hunt,} 

When you end your Ihram, it is permitted for you to hunt 
game, which was prohibited for you during Ihram. Although 
this Ayah contains a command that takes effect after the end 
of a state of prohibition (during Ihram in this case), the Ayah, 
in fact, brings back the ruling that was previously in effect. If 
the previous ruling was an obligation, the new command will 
uphold that obligation, and such is the case with 
recommended and permissible matters. There are many Ay at 
that deny that the ruling in such cases is always an 
obligation. Such is also the case against those who say that it 
is always merely allowed. What we mentioned here is the 
correct opinion that employs the available evidence, and Allah 
knows best. 


Justice is Always Necessary 

Allah said, 


4 Ij-Cju of ' if- (2==*jx+ of j 


iatid let not the hatred of some people in (once) stopping you 
from Al-Masjid Al-Haram (at Makkah) lead you to 
transgression (and hostility on your part).} 

The meaning of this Ayah is apparent, as it commands: Let 
not the hatred for some people, who prevented you from 
reaching the Sacred House in the year of Hudaybiyyah, make 
you transgress Allah’s Law and commit injustice against them 
in retaliation. Rather, rule as Allah has commanded you, being 

I 1 ' At-Tabari 9:472,475. The narrations about the cause of revelation 
for this Ayah are not authentic. 
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just with every one. We will explain a similar Ayah 

iUjh t£\ £ 


later on, 


iAnd let not the enmity and hatred of others make you avoid 
justice. Be just : that is nearer to piety,$ 
which commands: do not be driven by your hatred for some 
people into abandoning justice, for justice is ordained for 
everyone, in all situations. Ibn Abi Hatim recorded that Zayd 
bin Aslam said, “The Messenger of Allah jg and his 
Companions were in the area of Al-Hudaybiyyah when the 
idolators prevented them from visiting the House, and that was 
especially hard on them. Later on, some idolators passed by 
them from the east intending to perform ‘Umrah. So the 
Companions of the Prophet jg said, *Let us prevent those (from 
‘Umrah) just as their fellow idolators prevented us.’ Thereafter, 
Allah sent down this At/ah.”* 1 * Ibn Abbas and others said that 
“Shana’an” refers to enmity and hate. Allah said next, 




iHelp you one another in Al-Birr and At-Taqwa; but do not 
help one another in sin and transgression 

Allah commands His believing servants to help one another 
perform righteous, good deeds, which is the meaning of ‘Al- 
Birr’, and to avoid sins, which is the meaning of ‘At-Taqwa’. 
Allah forbids His servants from helping one another in sin, 
‘Ithm’ and committing the prohibitions. Ibn Jarir said that, 
"Ithm means abandoning what Allah has ordained, while 
transgression means overstepping the limits that Allah set in 
your religion, along with overstepping what Allah has ordered 
concerning yourselves and others.”^ 2 ' Imam Ahmad recorded 
that Anas bin Malik said that the Messenger of Allah jg said, 


«Support your brother whether he was unjust or the victim of 
injustice .» 

He was asked, “O Messenger of Allah! We know about 
helping him when he suffers injustice, so what about helping 


111 At-Jabari 9:478. 
121 At-Tabari 9 :490. 
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J 


vmm 


'•v (Saiga ^him when he commits 

injustice?” He said, 

1' * *' 'I' ** * • ' 

illji 


«Prevent and stop him 
from committing injus¬ 
tice, and this represents 

O support to 
*> 


A1 - B “ khari recorded 
th ‘ S ^ •-' thr °" 8h 

3s^^a52^i^yf5>0 

«q l ^sis ye 


Hushaym.' 21 Ahmad 
recorded that one of 
the Companions of 
the Prophet jg$ 
narrated the Hadith, 

,>&! ijuj (iJJl 
Vj ijui v ^ 

«77ie believer who 


mingles with people and is patient with their annoyance, earns 
more reward than the believer who does not mingle with people 
and does not observe patience with their annoyance .» |31 
Muslim' 4 * recorded a Hadith that states, 

y y'rfJ* f y. «*4 *v' ^ jy^ <j4 «J olS l Z-i 

^ ^ fti j4 ri' o- ^ jbu Ji Ui ‘ iui 

^ >£ V «i:aii Jj 

*He ta/io ca//s to a guidance, will earn a reward similar to the 


*** Ahmad 3:99. 

121 FathAl-Bari 5:117. 
131 Ahmad 5:365. 

141 Muslim 4:2060. 
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rewards of those who accept his call, until the Day of 
Resurrection, without decreasing their rewards. Whoever calls 
to a heresy, will carry a burden similar to the burdens of those 
who accept his call, until the Day of Resurrection, without 
decreasing their own burdens.> 


* $ A 

ifoJLl Js ^ Cj C ^ pi U5 Mi; 

iirt t# l&z #22 » * bX j* f^t £* 

5 4 ity *3 Kj p i*y> jp. '<& A fit* P 

& 'At tf "M 


43. Forbidden to you (for food) are: Al-Maytah (the dead 
animals), blood, the flesh of swine, and that which has been 
slaughtered as a sacrifice for other than Allah, and that which 
has been killed by strangling, or by a violent blorv, or by a 
headlong fall, or by the goring of horns -and that which has 
been (partly) eaten by a wild animal -unless you are able to 
slaughter it (before its death) - and that which is sacrificed 
(slaughtered) on An-Nusub (stone altars). (Forbidden) also is to 
make decisions with Al-Azldm (arrows) (all) that is Fisq 
(disobedience and sin). This day, those who disbelieved have 
given up all hope of your religion; so fear them not, but fear 
Me. This day, I have perfected your religion for you, completed 
My favor upon you, and have chosen for you Islam as your 
religion. But as for him who is forced by severe hunger, with 
no inclination to sin (such can eat these above mentioned 
animals), then surely, Allah is Oft-Forgiving, Most Merciful.} 


The Animals that are Unlawful to Bat 

Allah informs His servants that He forbids consuming the 
mentioned types of foods, such as the Maytah, which is the 
animal that dies before being properly slaughtered or hunted. 
Allah forbids this type of food due to the harm it causes, 
because of the blood that becomes clogged in the veins of the 
dead animal. Therefore, the Maytah is harmful, religiously and 
physically, and this is why Allah has prohibited it. The only 
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exception to this ruling is fish, for fish is allowed, even when 
dead, by slaughtering or otherwise. Malik in his Muwatta, also 
Abu Dawud, At-Tirmidhi, An-Nasal and Ibn Majah in their 
Sunan, Ibn Khuzaymah and Ibn Hibban in their Sahihs, all 
recorded that Abu Hurayrah said that the Messenger of Allah 
was asked about seawater. He said, 

E A. V ^.4 0 j\a ^ J 

*Its water is pure and its dead are permissible 

The same ruling applies to locusts, as proven in a Hadith 
that we will mention later. Allah’s statement, 

iblood...} 

This refers to flowing blood, according to Ibn ‘Abbas and Said 
bin Jubayr, and it is similar to Allah’s other statement, 


iBlood poured forth...$ 

Ibn Abi Hatim recorded that Ibn ‘Abbas was asked about the 
spleen and he said, a Eat it.” They said, “It is blood.” He said, 
“You are only prohibited blood that was poured forth.” Abu 
Abdullah, Muhammad bin Idris Ash-Shafil recorded that Ibn 
Umar said that the Messenger of Allah said, 


jJJ u juih 


lit tjUSj jlii« 0 ^>.|b 


nJUjJl J 


fl We were allowed trvo dead animals and two (kinds of) blood. 

As for the two dead animals, they are fish and locust. As for 
the tivo bloods , they are liver and spleen J 12 * 

Imam Ahmad bin Hanbal, Ibn Majah, Ad-Daraqutni and Al- 
Bayhaqi also recorded this Hadith through Abdur-Rahman bin 
Zayd bin Aslam, who is a weak narrator. 131 


111 Abu Dawud 1:64, Tuhfat Al-Ahwadhi 1 :224, An-Nasal 1 :50, Ibn 
Majah 1 :136, Ibn Khuzaymah 1:59, Ibn Hibban 2:272. 

121 Musnad Ash-Sh&fi'i 2:173. 

131 Ahmad 2:97, Ad-Daraqutni 4:272, Al-Bayhaqi 1 :254, and others. 
It is considered authentic due to its many routes. 
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Allah’s statement, 

ithc flesh of swine.. .} 

includes domesticated and wild swine, and also refers to the 
whole animal, including its fat, for this is what the Arabs 
mean by Lahm or “flesh’. Muslim recorded that Buraydah bin 
Al-Husayb Al-Aslami said that the Messenger of Allah said, 

«He who plays Nardshir (a game with dice that involves 
gambling) is just like the one who puts his hand in the flesh 
and blood of szvine.^ 

If this is the case with merely touching the flesh and blood 
of swine, so what about eating and feeding on it? This Hadith 
is a proof that Lahm means the entire body of the animal, 
including its fat. In is recorded in the Two Sahihs that the 
Messenger of Allah sg said, 

'‘Allah made the trade of alcohol, dead animals, pigs and idols 
illegal .» 

The people asked, “O Allah’s Messenger! What about the fat 
of dead animals, for it was used for greasing the boats and the 
hides; and people use it for lanterns?” He said, 

v y y 

«No, it is illegal .» |21 

In the Sahih of Al-Bukhari, Abu Sufyan narrated that he 
said to Heraclius, Emperor of Rome, “He (Muhammad) 
prohibited us from eating dead animals and blood.” 

Allah said, 

& J*' 

iAnd that which has been slaughtered as a sacrifice for other 
than Allah.} 

1,1 Muslim 4:1770. 

Fath Al-Bari 4:495, Muslim 3:1207. 
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Therefore, the animals on which a name other than Allah 
was mentioned upon slaughtering it, is impermissible, because 
Allah made it necessaiy to mention His Glorious Name upon 
slaughtering the animals, which He created. Whoever does not 
do so, mentioning other than Allah’s Name, such as the name 
of an idol, a false deity or a monument, when slaughtering, he 
makes this meat unlawful, according to the consensus. 

Allah’s statement, 





iand that which has been killed by strangling.. 

either intentionally or by mistake, such as when an animal 
moves while restrained and dies by strangulation because of 
its struggling, this animal is also unlawful to eat. 




ior by a violent blow.. 

This refers to the animal that is hit with a heavy object until it 
dies. Ibn ‘Abbas and several others said it is the animal that is 
hit with a staff until it dies.’ 1 ' Qatadah said, “The people of 
Jahiliyyah used to strike the animal with sticks and when it 
died, they would eat it.”’ 21 It is recorded in the Sahih that ‘Adi 
bin Hatim said, “I asked, ‘O Allah’s Messenger! I use the 
Mi'rad 131 for hunting and catch game with it.’ He replied, 

•djfe uU>l jij k ““r*3 &!* 


u If the game is hit by its sharp edge, eat it. But, if it is hit by its 
broad side, do not eat it, for it has been beaten to death. » |4 * 

Therefore, the Prophet sg made a distinction between killing 
the animal with the sharp edge of an arrow or a hunting stick, 
and rendered it lawful, and what is killed by the broad side of 
an object, and rendered it unlawful because it was beaten to 
death. There is a consensus among the scholars of Fiqh on this 
subject. 


111 At-Tabari 9:496. 

■ 2| At-Jabari 9:496. 

I 3 * A sharp-edged piece of wood or a piece of wood provided with a 
piece of iron used for hunting. 

141 Fath Al-B&ri 9:518. 
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As for the animal that falls headlong from a high place and 
dies as a result, it is also prohibited. ‘Ali bin Abi Talhah 
reported that Ibn 'Abbas said that an animal that dies by a 
headlong fall, “Is that which falls from a mountain.”' 1 * 
Qatadah said that it is the animal that falls in a well. * 2 > As- 
Suddi said that it is the animal that falls from a mountain or 
in a well.' 3 * 

As for the animal that dies by being gorged by another 
animal, it is also prohibited, even if the horn opens a flesh 
wound and it bleeds to death from its neck. 

Allah’s statement, 

$and that which has been (partly) eaten by a wild animal,} 

refers to the animal that was attacked by a lion, leopard, tiger, 
wolf or dog, then the wild beast eats a part of it and it dies 
because of that. This type is also prohibited, even if the animal 
bled to death from its neck. There is also a consensus on this 
ruling. During the time of Jdhiliyyah, the people used to eat 
the sheep, camel, or cow that were partly eaten by a wild 
animal. Allah prohibited this practice for the believers. 

Allah’s statement, 


iunless you are able to slaughter it,} 

before it dies, due to the causes mentioned above. This part of 
the Ayah is connected to, 




ib %£% 


iand that which has been killed by strangling, or by a violent 
blow, or by a headlong fall, or by the goring of horns - and that 
which has been (partly) eaten by a wild animal 


'Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
Allah’s statement, 




m At-Tabari 9:498. 
* 2 * At-Tabari 9:498. 
131 At-Tabari 9:498. 
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iunless you are able to slaughter it,} 

“Unless you are able to slaughter the animal in the cases 
mentioned in the Ayah while it is still alive, then eat it, for it 
was properly slaughtered.” 111 Similar was reported from Said 
bin Jubayr, Al-tfasan Al-Basri and As-Suddi. (21 Ibn Jarir 
recorded that 'Ali, may Allah be pleased with him, said, “If you 
are able to slaughter the animal that has been hit by a violent 
blow, or by a headlong fall, or by the gorging of horns while it 
still moves a foot or a leg, then eat from its meat.”* 3 * Similar 
was reported from Tawus, Al-Hasan, Qatadah, ‘Ubayd bin 
‘Umayr, Ad-Dahhak and several others, that if the animal that 
is being slaughtered still moves, thus demonstrating that it is 
still alive while slaughtering, then it is lawful. 141 

The Two Sahihs recorded that RafT bin Khadlj said, “I asked, 
‘O Allah’s Messenger! We fear that we may meet our enemy 
tomorrow and we have no knives, could we slaughter the 
animals with reeds?’ The Prophet jg said. 


'Jk\ c\j ij&i ^1)1 d 


'‘You can use what makes blood flow and you can eat what is 
slaughtered with the Name of Allah. But do not use teeth or 
claws (in slaughtering). I will tell you why, as for teeth, they 
are bones, and claws are used by Ethiopians for 
slaughtering.*’^ 

Allah said next, 

> c>* 


iand that which is sacrificed on An-Nusub.} 

Nusub were stone altars that were erected around the 
Ka'bah, as Mujahid and Ibn Jurayj stated.’ 61 Ibn Jurayj said, 
“There were three hundred and sixty Nusub [around the 


111 At-Tabari 9:502. 

121 At-Tabari 9:504, 507. 

131 At-Tabari 9:503. 

' 4| At-Tabari 9 :504. 

’ 5 ’ Fath Al-Bari 9:554, Muslim 3 :1558. 
161 At-Tabari 9:508. 
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Ka‘bah\ that the Arabs used to slaughter in front of, during 
the time of Jahiliyyah. They used to sprinkle the animals that 
came to the Ka'bah with the blood of slaughtered animals, 
whose meat they cut to pieces and placed on the altars.” 111 
Allah forbade this practice for the believers. He also forbade 
them from eating the meat of animals that were slaughtered in 
the vicinity of the Nusub, even if Allah’s Name was mentioned 
on these animals when they were slaughtered, because it is a 
type of Shirk that Allah and His Messenger have forbidden. 

The Prohibition of Using Al-Azlam for Decision Making 

Allah said, 



i(Forbidden) also is to make decisions with Al-Azlam} 

The Ayah commands, “O believers! You are forbidden to use 
Al-Azlam (arrows) for decision making,” which was a practice 
of the Arabs during the time of Jahiliyyah. They would use 
three arrows, one with the word ‘Do’ written on it, another 
that says ‘Do not’, while the third does not say anything. Some 
of them would write on the first arrow, ‘My Lord commanded 
me,’ and, ‘My Lord forbade me,’ on the second arrow and they 
would not write anything on the third arrow. If the blank 
arrow was picked, the person would keep trying until the 
arrow that says do or do not was picked, and the person 
would implement the command that he picked. Ibn ‘Abbas 
said that the Azlam were arrows that they used to seek 
decisions through.* 2 * Muhammad bin Ishaq and others said 
that the major idol of the tribe of Quraysh was Hubal, which 
was erected on the tip of a well inside the Ka'bah, where gifts 
were presented and where the treasure of the Ka'bah was 
kept. There, they also had seven arrows that they would use 
to seek a decision concerning matters of dispute. Whatever the 
chosen arrow would tell them, they would abide by it!* 3 * Al- 
Bukhari* 4 * recorded that when the Prophet jg entered Al- 

1,1 At-Tabari 9:508. 

* 2 * At-Tabari 9:515. 

* 3 ' At-Tabari 9:513. 

* 4 ' Fath Al-Bari 6:446. 
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Ka'bah (after Makkah was conquered), he found pictures of 
Ibrahim and Ismail in it holding the Azlam in their hands. The 
Prophet commented, 

t\jj\ If, U ... a: . * J Lljji I fjs- Jlal ibl " 7 

’May Allah fight them (the idolaters)! They know that they 
never used the Azlam to make decisions .» 


Mujahid commented on Allah’s statement. 





i(Forbidden) also is to make decisions with Al-Azlam,$ 

“These were arrows that the Arabs used, and dice that the 
Persians and Romans used in gambling.” 111 This statement by 
Mujahid, that these arrows were used in gambling, is doubtful 
unless we say that they used the arrows for gambling sometimes 
and for decisions other times, and Allah knows best. We should 
also state that Allah mentioned Azlam and gambling in His 
statement before the end of the Surah (5:90, 91), 


pi & * % $£ JSf <k \$z jji 

* p% ^ & 4 pz gi J 14 \2[ 


iO you who believe! Intoxicants (all kinds of alcoholic drinks), 
and gambling, and Al-Ansab, and Al-Azldm are an 
abomination of Shay tan's handiwork. So avoid that in order that 
you may be successful. Shay tan wants only to excite enmity 
and hatred between you with intoxicants (alcoholic drinks) and 
gambling, and hinder you from the remembrance of Allah and 
from the Saldh (the prayer). So, will you not then abstain?} 

In this Ayah, Allah said, 



i(Forbidden) also is to make decisions with Al-Azldm, (all) that 
is Fisq.$ 

meaning, all these practices constitute disobedience, sin, 
misguidance, ignorance find, above all, Shirk. 


m 


At-Tabari 9:512. 
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Shaytan and the Disbelievers Do Not 
Will Ever Follow Them 


-TqM': \hn Katlur 

Hope that Muslim. w 


Allah said, 


Crt 'j Sf. 

iTItis day , those who disbelieved have given up all hope of your 
religion;} 


‘Ali bin Abi Tajhah reported that Ibn ‘Abbas said that the 
Ayah means, "They gave up hope that Muslims would revert to 
their religion .” 111 This is similar to the saying of *Ata’ bin Abi 
Rabah, As-Suddi and Muqatil bin HayyanJ 2 ® This meaning is 
supported by a Hadith recorded in the Sahih that states, 

Lj-Cr^fy L&J if-jA ^ i-UiJ ji al jUfylll bl* 



«Verily, Shaytan has given up hope that those who pray in the 
Arabian Peninsula, will worship him. But he will still stir 
trouble among thern.^ 

It is also possible that the Ayah negates the possibility that 
the disbelievers and Shaytan will ever be like Muslims, since 
Muslims have various qualities that contradict Shirk and its 
people. This is why Allah commanded His believing servants to 
observe patience, to be steadfast in defying and contradicting 
the disbelievers, and to fear none but Allah. Allah said, 


iSofear them not, but fear Me.$ 

meaning, "do not fear them when you contradict them* Rather, 
fear Me and I will give you victory over them, I will eradicate 
them, and make you prevail over them, I will please your 
hearts and raise you above them in this life and the Hereafter/ 


Islam Has Been Perfected For Muslims 

Allah said, 


111 At-Tabari 9 :516. 
121 At-Tabari 9:516. 
,31 Muslim 4:2166. 




Surah 5- Al-Maidah (3) j Parf-6) 


93 


ft Jpi 'ft* f Pti ft 


iThis day, I have perfected your religion for you, completed 
My favor upon you, and have chosen for you Islam as your 
religion .$> 

This, indeed, is the biggest favor from Allah to this Ummah, 
for He has completed their religion for them, and they, thus, 
do not need any other religion or any other Prophet except 
Muhammad sfe. This is why Allah made Muhammad the 
Final Prophet and sent him to all humans and Jinn. Therefore, 
the permissible is what he allows, the impermissible is what he 
prohibits, the Law is what he legislates and everything that he 
conveys is true and authentic and does not contain lies or 
contradictions. Allah said; 


iAnd the Word of your Lord has been fulfilled in truth and in 
justice,} 

meaning, it is true in what it conveys and just in what it 
commands and forbids. When Allah completed the religion for 
Muslims, His favor became complete for them as well. Allah 
said, 


ft L&Z 'ftf A pa ft £3t 


iThis day, I have perfected your religion for you, completed 
My favor upon you, and have chosen for you Islam as your 
religion.} 

meaning, accept Islam for yourselves, for it is the religion that 
Allah likes and which He chose for you, and it is that with 
which He sent the best of the honorable Messengers and the 
most glorious of His Books. 

Ibn Jarir recorded that Harun bin ‘Antarah said that his 
father said, “When the Ayah, 

ifta ft £31 t&t 


iThis day, I have perfected your religion for you...} 

was revealed, during the great day of Hajj (the Day of ‘Arafah, 
the ninth day of Dhul-Hijjah) TJmar cried. The Prophet jg said, 
What makes you cry?’ He said, What made me cry is that our 
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religion is being perfected for us. Now it is perfect, nothing is 
perfect, but it is bound to deteriorate.’ The Prophet jg said, 


«Yoh have said the truth What supports the meaning of 
this Hadith is the authentic Hadith, 




“Islam was strange in its beginning and will return strange 
once more. Therefore, Tiiba 121 for the strangers 

Imam Ahmad recorded that Tariq bin Shihab said, “A 
Jewish man said to Tlmar bin Al-Khattab, ‘O Leader of the 
Believers! There is a verse in your Book, which is read by all 
of you (Muslims), and had it been revealed to us, we would 
have taken that day (on which it was revealed) as a day of 
celebration.’ TJmar bin Al-Khattab asked, Which is that verse?’ 
The Jew replied. 


fiti p 


iThis day, I have perfected your religion for you, completed 
My favor upon you. 

TJmar replied, *By Allah! I know when and where this verse 
was revealed to Allah’s Messenger -fe. It was the evening on the 
Day of ‘Arafah on a Friday.’” 141 Al-Bukhari recorded this Hadith 
through Al-Hasan bin As-Sabbah from Ja'far bin ‘Awn.* 5 ' 
Muslim, At-Tirmidhi and An-Nasal^ also recorded this Hadith. 

In the narration collected by Al-Bukhari in the book of 
Tafsir, through Tariq, he said, “The Jews said to TJmar, *By 
Allah! There is a verse that is read by all of you (Muslims), 
and had it been revealed to us, we would have taken that day 
(on which it was revealed) as a day of celebration.’ TJmar said, 


m At-Tabari 9:519. 

121 

Tubd means “good news”, and it is also a tree in Paradise. See the 
Tafsir of Surat Ar-Ra*d 13:29 (volume five). 

^ Muslim 1 :130. 

Ahmad 1:38. 

[S| FathAl-Bdri 1:129. 

^ Muslim 4:2313, At-Tirmidhi Tuhfat Al-Ahwadhi 8:407 and An- 
Nasa*i 5 :251. 



“By Allah! 1 know when and where this verse was revealed and 
where the Messenger of Allah si was at that time. It was the 
day of ‘Arafah, and I was at ‘Arafah, by Allah.”* 1 ' Sufyan (one of 
the narrators) doubted if Friday was mentioned in this 
narration. Sufyan’s confusion was either because he was 
unsure if his teacher included this statement in the Hadith or 
not. Otherwise, if it was because he doubted that the particular 
day during the Farewell Hajj was a Friday, it would be a 
mistake that could not and should not have come from 
someone like Sufyan Ath-Thawri. The fact that it was a Friday, 
is agreed on by the scholars of Sirah and Fiqh. There are 
numerous Hadiths that support this fact that are definitely 
authentic and of the MutawatiP^ type. This Hadith was also 
reported from TJmar through various chains of narration. 


Permitting the Dead Animals in Conditions of Necessity 

Allah said, 




}But as for him xuho is forced by severe hunger, with no 
inclination to sin (such can eat these above mentioned animals), 
then surely, Allah is Oft-Forgiving, Most Merciful.} 

Therefore, when one is forced to take any of the 
impermissible things that Allah mentioned to meet a necessity, 
he is allowed and Allah is Oft-Forgiving, Most Merciful with 
him. Allah is well aware of His servant’s needs during dire 
straits, and He will forgive and pardon His servant in this 
case. In the Musnad and the Sahih of Ibn Hibban, it is 
recorded that Ibn TJmar said that Messenger of Allah jg said. 


U A~.A 


of of 2)1 Oj® 


*AUah likes that His Rukhsalt (allowance) be used, just as He 
dislikes that disobedience to Him is committed,^ 


We should mention here that it is not necessary for one to 


111 FathAl-Bari 8:119. 

^ The name applied to a report whose every chain of narration 
contains a number of trustworthy narrators in each level of the 
chain. 

131 Ibn Hibban 4:182. 
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wait three days before eating the meat of dead animals, as 
many unlettered Muslims mistakenly think. Rather, one can 
eat such meat when the dire need arises. 

Imam Ahmad recorded that Abu Waqid Al-Laythi said that 
the Companions asked, “O Messenger of Allah! We live in a 
land where famine often strikes us. Therefore, when are we 
allowed to eat the meat of dead animals?” The Prophet 
replied. 




1 1j»Jj 11lilll 


<tWhen you neither find food for lunch and dinner nor have any 
produce to eat, then eat from it.» 

Only Imam Ahmad 111 collected this narration and its chain 
meets the criteria of the Two Sahihs. 

Allah said, 




iwith no inclination to sin,} 

meaning, one does not incline to commit what Allah has 
prohibited. Allah has allowed one when necessity arises to eat 
from what He otherwise prohibits, under the condition that his 
heart does not incline to eat what Allah prohibited. Allah said 
in Surat Al-Baqarah, 




<But if one is forced by necessity without willful disobedience 
nor transgressing due limits, then there is no sin on him. 
Truly, Allah is Oft-Forgiving, Most Merciful.} 

Some scholars used this Ayah as evidence that those who 
travel for the purpose of committing an act of disobedience are 
not allowed to use any of the legal concessions of travel, 
because these concessions are not earned through sin, and 
Allah knows best. 


& iirfoy foffo Oi ty I J ' fo} jj fr jj TiU 
A Si' ffo fo fot IjjSi'j fofo JZfo Uj, ijki lii! 'fojl 


i4. They ask you what is lawful for them. Say: "Lawful unto 


Pi 


Ahmad 5:218. 
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you are At-Tayyibat (the good things). And those Jawarih 
(beasts and birds of prey) which you have trained as hounds, 
training and teaching them (to catch) in the manner as directed 
to you by Allah; so eat of what they catch for you, but 
pronounce the Name of Allah over it, and have Taqwa of Allah. 
Verily, Allah is swift in reckoning 


Clarifying the Lawful 

In the previous Ayah Allah mentioned the prohibited types of 
food, the impure and unclean things, harmful for those who 
eat them, either to their bodies, religion or both, except out of 
necessity, 


1 C Vi 


iwhile He has explained to you in detail what is forbidden to 
you, except under compulsion of necessity 


After that, Allah said, 


iThey ask you what is lawful for them . Say, "Lawful unto you 
are At-Tayyibat .. 

In Surat Al-A‘rdf Allah describes Muhammad allowing the 
good things and prohibiting the filthy things. Muqatil said, “At- 
Tayyibat includes everything Muslims are allowed and the 
various types of legally earned provision.” Az-Zuhri was once 
asked about drinking urine for medicinal purposes and he said 
that it is not a type of Tayyibat” Ibn Abi Hatim also narrated 
this statement. 


Using JawdriH 11 to Hunt Game is Permissible 

Allah said, 


iAnd those Jawarih (beasts and birds of prey) which you have 
trained as hounds .. 

That is, lawful for you are the animals slaughtered in Allah’s 
Name, and the good things for sustenance. [The game you 

nr 


Hunting animal. 
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catch) with the Jawarih are also lawful for you. This refers to 
trained dogs and falcons, as is the opinion of the majority of 
the Companions, their followers, and the Imams. ‘Ali bin Abi 
Talhah reported that Ibn ‘Abbas said that, 

4 And those Jawarih (beasts and birds of prey) which you have 
trained as hounds...$ 

refers to trained hunting dogs, falcons and all types of birds 
and beasts that are trained to hunt, including dogs, wild cats, 
falcons, and so forth.* 1 * Ibn Abi Hatim collected this and said, 
“Similar was reported from Khaythamah, Tawus, Mujahid, 
Makhul and Yahya bin Abi Kathlr.”* 2 * Ibn Jarir recorded that 
Ibn TJmar said, “You are permitted the animal that the trained 
birds, such as falcons, hunt for you if you catch it (before it 
eats from it). Otherwise, do not eat from it.”* 3 ' I say, the 
majority of scholars say that hunting with trained birds is just 
like hunting with trained dogs, because bird’s of prey catch 
the game with their claws, just like dogs. Therefore, there is 
no difference between the two. Ibn Jarir recorded that ‘Adi bin 
Hatim said that he asked the Messenger of Allah jg about the 
game that the falcon hunts and the Messenger jg said, 

«fillip klL-if Us 

uWJiatever it catches for you, eat from it ,»* 41 

These carnivores that are trained to catch game are called 
Jawarih in Arabic, a word that is derived from Jarh, meaning, 
what one earns. The Arabs would say, “So-and-so has Jaraha 
something good for his family,” meaning, he has earned them 
something good. The Arabs would say, “So-and-so does not 
have a Jarih for him,” meaning, a caretaker. Allah also said, 

4Atid He knows what you have done during the day...} 

111 At-Jabari 9:548. 

121 AMabari 9:547-548. 

* 3 * At-Tabari 9:549. 

* 4 ' At-Tabari 9:550. 
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meaning, the good or evil you have earned or committed. 
Allah’s statement, 



4trained as hounds,) those Jawarih that have been trained to 
hunt as hounds with their claws or talons. Therefore, if the 
game is killed by the weight of its blow, not with its claws, then 
we are not allowed to eat from the game. Allah said, 

pa k 


4 training them in the manner as directed to you by Allah,) 

as when the beast is sent, it goes after the game, and when it 
catches it, it keeps it until its owner arrives and does not 
catch it to eat it itself. This is why Allah said here, 

jt p !#6 pz \ \fr) 

4so eat of what they catch for you, but pronounce the Name of 
Allah over it,) 


When the beast is trained, and it catches the game for its 
owner who mentioned Allah’s Name when he sent the beast after 
the game, then this game is allowed according to the consensus 
of scholars, even if it was killed. There are Hadiths in the 
Sunnah that support this statement. The Two Sahihs recorded 
that ‘Adi bin Hatim said, “I said, ‘O Allah’s Messenger! I send 
hunting dogs and mention Allah’s Name.’ He replied, 


AJ„.i L* jul 1^1 jJULJl oJU» j I Ijjt 


«//, with mentioning Allah’s Name, you let loose your tamed 
dog after a game and it catches it, you may eat what it 
catches .» 


I said, ‘Even if it kills the game?’ He replied, 

(*—' if* til} i Iji? v—A? t jU U ». 

'lx* J* 


*Even if it kills the game, unless another dog joins the hunt, 
for you mentioned Allah's Name when setiding your dog, but 
not the other dog.) 

I said, 1 also use the Mi’rcid and catch game with it.’ He 
replied, 
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««Ul : 


JUT* 






"// the game is hit by its sharp edge, eat it, but if it is hit by 
its broad side, do not eat it, for it has been beaten to death. 


In another narration, the Prophet sg said, 
jp nAJali C- cSj& t JJL.la stL-li jli i<il j*J.I ^Sali JJQS c . l .» j\ lilj* 

•isisi J&I 1U O Jst; P'j 


«// yow send your hunting dog, then mention Allah's Name 
and whatever it catches for you and you find alive, slaughter it. 
If you catch the game dead and the dog did not eat from it, 
then eat from it, for the dog has caused its slaughter to be 
fulfilled.*™ 

In yet another narration of two Sahths, the Prophet said, 


«4_i : 'Ji- iLjf b& M Jp tjffc ^ jsi b& 


ilf the dog eats from the game, do not eat from it for I fear that 
it has caught it as prey for itself.*™ 


Mention Allah’s Name Upon Sending the Predators to 
Catch the Game 


Allah said, 



iso eat of what they catch for you, but pronounce the Name of 
Allah over it,) 


meaning, upon sending it. The Prophet S& said to ‘Adi bin 
tfatim. 


«iuu dLJi U 1*1 j^.1 ijjkiJl iris lap 


tWhen you send your trained dog and mention Allah's Name, 
eat from what it catches for yon.» |41 

It is recorded in the Two Sahihs that Abu Thalabah related 


W Fath Al-Bari 9 : 527 , Muslim 3 : 1529 . 
121 Fath Al-Bari 9 : 513 , Muslim 3 : 1530 . 
* 3 > Fath Al-Bari 9:527 , Muslim 3 : 1529 . 
141 Fath Al-B&ri 9 : 524 . 
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that the Prophet jg said, 

,u.i 04:3 bp * 4 )i pi _4iu ids djL^i iSj» 

“// you send your hunting dog, mention Allah's Name over it. 

If you shoot an arrow, mention Allah's Name over 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented, 

<&jtp 

ibut pronounce the Name of Allah over it,} 

“When you send a beast of prey, say, In the Name of Allah!’ 
If you forget, then there is no harm.” 121 It was also reported 
that this Ayah commands mentioning Allah’s Name upon 
eating. It is recorded in the Two Sahths that the Messenger of 
Allah jH taught his stepson Umar bin Abu Salamah saying, 

«iLL; \L> jSj '4.1 ju» 


«.Mention Allah's Name, eat with your right hand and eat from 
the part of the plate tlmt is in front of you. » |3) 

Al-Bukhari recorded that ‘A’ishah said, “They asked, ‘O 
Allah’s Messenger! Some people, - recently converted from 
disbelief - bring us some meats that we do not know if Allah’s 
Name was mentioned over or not.’ He replied, 

<1 Js'j pi 2)1 \jL.i 


*Mention Allah's Name on it and eat from 

•i £L 3- p\x> % %r id f pas p SJ 

~>\ pi J. c&X 'S u && *08 

In tjfR /£•* yp jij ^iui.1 tsjici 'ij 


45. Made lawful to you this day are At-Tayyibdt. The food of 
the People of the Scripture is lawful to you, and your food is 
lawful to them. (Lawful to you in marriage) are chaste women 


m 

( 2 ) 

|3) 

W 


Fath Al-Bari 9:527, Muslim 3:1532. 
At-Tabari 9:571. 

Fath Al-Bari 9:431, Muslim 3:1599. 
Fath Al-Bari 9:550. 
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from the believers and chaste women from those who were given 
the Scripture before your time when you have given them their 
due, desiring chastity, not illegal sexual intercourse, nor taking 
them as girlfriends (or lovers). And whosoever rejects faith, 
then fruitless is his work; and in the Hereafter he will be among 
the losers 

Permitting the Slaughtered Animals of the People of the 
Book 

After Allah mentioned the filthy things that He prohibited for 
His believing servants and the good things that He allowed for 
them, He said next, 

iSigt p JJ 

$Made lawful to you this day are At-Tayyibat 

Allah then mentioned the ruling concerning the slaughtered 
animals of the People of the Book, the Jews and Christians, 

i-p 3r C&' 

$The food of the People of the Scripture is lawful to you..)? 

meaning, their slaughtered animals, as Ibn ‘Abbas, Abu 
Umamah, Mujahid, Said bin Jubayr, Ikrimah, ‘Ata’, Al-Hasan, 
Makhul, Ibrahim An-Nakhal, As-Suddi and Muqatil bin 
Hayyan stated.* 11 This ruling, that the slaughtered animals of 
the People of the Book are permissible for Muslims, is agreed 
on by the scholars, because the People of the Book believe 
that slaughtering for other than Allah is prohibited. They 
mention Allah’s Name upon slaughtering their animals, even 
though they have deviant beliefs about Allah that do not befit 
His majesty. 

It is recorded in the Sahth that ‘Abdullah bin Mughaffal said, 
“While we were attacking the fort of Khaybar, a person threw a 
leather bag containing fat, and I ran to take it and said, 1 will 
not give anyone anything from this container today.’ But when 
I turned I saw the Prophet (standing behind) while 
smiling.”* 2 * The scholars rely on this Hadith as evidence that 
we are allowed to eat what we need of foods from the booty 

111 At-Tabari 9:573-577. 

* 21 FathAl-Bdri 9:552. 
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before it is divided. The scholars of the Hanafi, the Shafil and 
the Hanbali Madhhabs rely on this Hadith to allow eating parts 
of the slaughtered animals of the Jews that they prohibit for 
themselves, such as the fat. They used this 1Hadith as evidence 
against the scholars of the Maliki Madhhab who disagreed with 
this ruling. A better proof is the Hadith recorded in the Sahth 
that the people of Khaybar gave the Prophet ^ a gift of a 
roasted leg of sheep, which they poisoned. The Prophet jg used 
to like eating the leg of the sheep and he took a bite from it, 
but it told the Prophet jg that it was poisoned, so he discarded 
that bite. The bite that the Prophet jg took effected the palate of 
his mouth, while Bishr bin Al-Bara’ bin Ma'rur died from eating 
from that sheep. The Prophet jg had the Jewish woman, 
Zaynab, who poisoned the sheep, killed. Therefore, the Prophet 
jg and his Companions wanted to eat from that sheep and did 
not ask the Jews if they removed what the Jews believed was 
prohibited for them, such as its fat. 111 

Allah’s statement, 



iand your food is lawful to them.} means, you are allowed to 
feed them from your slaughtered animals. Therefore, this part 
of the Ayah is not to inform the People of the Scriptures that 
they are allowed to eat our food — unless we consider it 
information for us about the ruling that they have - i.e, that 
they are allowed all types of foods over which Allah’s Name was 
mentioned, whether slaughtered according to their religion or 
otherwise. The first explanation is more plausible. So it means: 
you are allowed to feed them from your slaughtered animals 
just as you are allowed to eat from theirs, as equal 
compensation and fair treatment. The Prophet 5 g gave his robe 
to ‘Abdullah bin Ubayy bin Salul, who was wrapped with it 
when he died. They say that he ^ did that because ‘Abdullah 
had given his robe to Al-‘Abbas when Al-‘Abbas came to Al- 
Madinah. As for the Hadith, 

tys iuui Jst; % < vi vUwi; V» 

«Do not befriend but a believer, nor should other than a Taqi 
111 Fath Al-Bari 7 :569. 
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(pious person) eat your food.\ il] 

This is to encourage such behavior, and Allah knows best. 


The Permission to Many Chaste Women From the 
People of the Scriptures 

Allah said, 

4^ <y, UX&} 


^(Lawful to you in marriage) are chaste women from the 
believers} 


The Ayah states: you are allowed to marry free, chaste 
believing women. This Ayah is talking about women who do 
not commit fornication, as evident by the word ‘chaste’. Allah 
said in another Ayah, 




Jf- 


iDesiring chastity not committing illegal sexual intercourse, 
nor taking them as boyfriends (lovers).} [4:25] 

‘Abdullah Ibn ‘Umar used to advise against marrying 
Christian women saying, “I do not know of a worse case of 
Shirk than her saying that Isa is her lord, while Allah said, 


4And do not marry idolatresses till they believe.}’’ 

Ibn Abi Hatim recorded that Abu Malik Al-Ghifari said that 
Ibn ‘Abbas said that when this Ayah was revealed, 

4Zg &- ^ 


iAnd do not tnarry idolatresses till they believe,$ 

the people did not marry the pagan women. When the 
following Ayah was revealed. 


<#? C* £3® & 2# U 


Lawful to you in marriage) are chaste women from the 
believers and chaste women from those who were given the 
Scripture before your time$> 


m 


Abu Dawud 5:167. ‘Abdullah bin Ubayy was known as a hypocrite. 
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they married women from the People of the Book.” Some of 
the Companions married Christian women and did not see any 
problem in this, relying on the honorable Ayah, 




{(Lawful to you in marriage) are chaste women from those who 
were given the Scripture before your time} 

Therefore, they made this Ayah an exception to the Ayah in 
Surat Al-Baqarah, 


{And do not marry the idolatresses till they believe,} 

considering the latter Ayah to include the People of the Book 
in its general meaning. Otherwise, there is no contradiction 
here, since the People of the Book were mentioned alone when 
mentioning the rest of the idolators. 

Allah said, 




{Those who disbelieve from among the People of the Scripture 
and the idolators, were not going to leave (their disbelief) until 
there came to them clear evidence.} 


and, 


t IJU $ Sji &} 


{And say to those who were given the Scripture and to those 
who are illiterates : "Do you (also) submit yourselves?" If they 
do, they are rightly guided.} 


Allah said next, 




{When you have given them their due}. 

This refers to the Mahr, so just as these women are chaste 
and honorable, then give them their Mahr with a good heart. 
We should mention here that Jabir bin ‘Abdullah, ‘Amir Ash- 
Sha'bi, Ibrahim An-Nakhal and Al-Hasan Al-Basri stated that 
when a man marries a woman and she commits illegal sexual 
intercourse before the marriage is consummated, the marriage 
is annulled. In this case, she gives back the Mahr that he paid 



> iiSSaiiSS \ >a 

\a -le-.Kirii 


, her.* 1 ' 


Wlati said, 


^ J** 


4h^'o* piSoJ,5 


iDesiring chastity, not 
illegal sexual intercourse, 


nor taking them as girl- 

Z> 7.x * *. *- f x .7 /, , > /.fr /Hends (or lovers).} 

A»\Xjyi* And just as women 


must be chaste and 

k > avold llleBal sexual 

QsJ'——- 1 |£Ole.,«u-—»> activity, such is the 

must ^ be ^ haste 
yStj 1^05 i Uj and honorable, 

x 7 7f^x x ^ s n x«, 7* , ;7 Therefore, Allah said, 

<x * ' "j'i'.**&-**¥ 

L x ... c, „ ~ i...not illegal sexual 

ojjAut i j5 intercourse'} 

“ adulterous people 
^ ^ > do, those who do not 

fvS •? : 1A■*^;.^7 avoid sin, nor reject 
== = l | adultery with 

whomever offers it to them. 

}nor taking them as girl-friends (or lovers),} 

meaning those who have mistresses and girlfriends who 
commit illegal sexual intercourse with them, as we mentioned 
in the explanation of Surat An-Nisa’. 

*P~ Jl PJj p>fri i>US y&f jj ih 
p^r oli to ^ 615 to Jt fU^ 

ilp & fji4 r 2 *pJ' P-^ $ ^ 53 £. j,1 fc $ 

c$5J gp s; j£U3 'if LJ C i_4 to ££ 

111 At-Tabari 9:585-586. 
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i6. O you who believe! When you stand (intend) to offer tlte 
Saldh (the prayer), then wash your faces and your hands 
( forearms) up to the elbows, rub (by passing ivet hands over) 
your heads, and (wash) your feet up to the ankles. If you are in 
a state of Jandba, purify yourselves (bathe your whole body). 
But if you are ill or on a journey or any of you comes from the 
Chd'it (toilet) or you have touched women and you find no 
ivater, then perform Tayammum with clean earth and rub 
therewith your faces and hands. Allah does not want to place 
you in difficulty, but He wants to purify you, and to complete 
His Favor to you that you may be thankful > 


The Order to Perform Wudu* 

9 

Allah said, 

iWhen you stand for (intend to offer) the Saldh,} 

Allah commanded performing Wudu’ for the prayer. This is a 
command of obligation in the case of impurity, and in the case 
of purity, it is merely a recommendation. It was said that in 
the beginning of Islam, Muslims had to perform Wudu’ for 
every prayer, but later on, this ruling was abrogated. Imam 
Ahmad bin Hanbal recorded that Sulayman bin Buraydah said 
that his father said, “The Prophet jg used to perform Wudu’ 
before every prayer. On the Day of Victory, he performed Wudu’ 
and wiped on his Khuffs and prayed the five prayers with one 
Wudu'. Umar said to him, ‘O Messenger of Allah! You did 
something new that you never did before.’ The Prophet sg said, 

* jAje- L Ijup 

*7 did that intentionally O ’Umar! n’”* 11 Muslim 121 and the 
collectors of the Sunan also recorded this Hadith. At-Tirmidhi 
said ,' u Hasan Sahih.” {3] 

I 1 * Ahmad 5:358. 

121 Muslim 1:232. 

i 3 * Abu Dawud 1:120, Tuhfat Al-Ahwadhi 1:194, An-NasaT 1:86, Ibn 
Majah 1:170. 
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Ibn Jarir recorded that Al-Fadl bin Al-Mubashshir said, “I 
saw Jabir bin ‘Abdullah perform several prayers with only one 
Wudu’. When he would answer the call of nature, he 
performed Wudu’ and wiped the top of his Khuffs with his wet 
hand. I said, ‘O Abu 'Abdullah! Do you do this according to 
your own opinion?’ He said, “Rather, I saw the Prophet jg do 
the same thing. So, I do what I saw the Messenger of Allah jg 
doing.’” 111 Ibn Majah also recorded this Hadith.^ Ahmad 
recorded that Ubaydullah bin ‘Abdullah bin Umar was asked; 
“Did you see ‘Abdullah bin Umar perform Wudu' for every 
prayer, whether he was in a state of purity or not,?” So he 
replied, “Asma’ bint Zayd bin Al-Khattab told him that 
‘Abdullah bin Hanzalah bin Abi ‘Amir Al-Ghasll told her that 
the Messenger of Allah 3g was earlier commanded to perform 
Wudu’ for every prayer, whether he needed it or not. When that 
became hard on him, he was commanded to use Siwak for 
every prayer, and to perform Wudu’ when Hadath (impurity) 
occurs. ‘Abdullah (Ibn Umar) thought that he was able to do 
that (perform Wudu’ for every prayer) and he kept doing that 
until he died.”' 31 Abu Dawud’ 41 also collected this narration. 
This practice by Ibn Umar demonstrates that it is encouraged, 
not obligatory, to perform Wudu’ for every prayer, and this is 
also the opinion of the majority of scholars. 

Abu Dawud recorded that ‘Abdullah bin ‘Abbas said that when 
the Messenger of Allah jg once left the area where he answered 
the call of nature, he was brought something to eat. They said, 
“Should we bring you your water for Wudu’?’ He said, 


Jj cJ lij I llj]D 


“7 was commanded to perform Wudu’ when I stand up for 
prayer V 51 

At-Tirmidhi and An-Nasal 16 ’ also recorded this Hadith and 
At-Tirmidhi said, “This Hadith is Hasan.” Muslim recorded 


111 At-Tabari 10:11. 

121 Ibn Majah 1:170. 

131 Ahmad 5:225. 

’ 4 ’ Abu Dawud 1:41. 

’ s ’ Abu Dawud 4:36. 

161 Tuhfat Al-Ahwadhi 5:579 and An-Nasal 1 :85. 
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that Ibn "Abbas said, “We were with the Prophet 3jg when he 
went to answer the call of nature and when he came back, he 
was brought some food. He was asked, "O Messenger of Allah! 
Do you want to perform Wudu7 } He said, 

JLiff tj^» 

u'Why? Am I about to pray so that I have to make 
Wudu’y’W 

The Intention and Mentioning Allah’s Name for Wudu* 

Allah said; 

ithen wash your faces...} 

The obligation for the intention before Wudu’ is proven by 
this Ayah; 

jj ^ d\} 

iWhen you stand (intend) to offer the Salah then wash your 
faces...} 

This is because it is just like the Arabs saying; “When you 
see the leader, then stand.” Meaning stand for him. 

And the Two Sahlhs recorded the Hadlth, 

y\ tdp olilil ju/vi» 

«Actions are judged by their intentions, and each person will 
earn what he intended .»* 21 

It is also recommended before washing the face that one 
mentions Allah’s Name for the Wudu’. A Hadlth that was 
narrated by several Companions states that the Prophet 
a said, 

*Tfxere is no Wudu' for he who does not mention Allah's Name 
over 


U1 Muslim 1:283. 

121 Path Al-Bari 1:15, Muslim 3:1515. 
Abu Dawud 1:75. 
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It is also recommended that one washes his hands before he 
puts his hands in the vessel of water, especially after one 
wakes up from sleep, for the Two Sahihs recorded that Abu 
Hurayrah said that the Messenger of Allah sg said, 


ji ^ aJj J>-Jj ^ jj If; ki**.*- l lj)» 




Kl * i' ' 1 


“// one 0 / you ioake$ up from his sleep, let him not put his 
hand in the pot until he washes it thrice, for one of you does 
not know where his hand spent the nightM 1 ' 

The face according to the scholars of Fiqh starts where the 
hair line on the head starts, regardless of one’s lack or 
abundance of hair, until the end of the cheeks and chin, and 
from ear to ear. 


Passing the Fingers through the Beard While Performing 

Wudu* 

• 

Imam Ahmad recorded that Abu Wa’il said, “I saw Uthman 
when he was performing Wudu'... When he washed his face, 
he passed his fingers through his beard three times. He said, 
‘I saw the Messenger of Allah do what you saw me doing.’”* 2 * 
At-Tirmidhi and Ibn Majah* 3 * also recorded this Hadith. At- 
Tirmidhi said “Hasan Sahih.” while Al-Bukhari graded it Hasan. 

How to Perform Wudu’ 

Imam Ahmad recorded that Ibn ’Abbas once performed 
Wudu’ and took a handful of water and rinsed his mouth and 
nose with it. He took another handful of water and joined both 
hands and washed his face. He took another handful of water 
and washed his right hand, and another handful and washed 
his left hand with it. He next wiped his head. Next, he took a 
handful of water and sprinkled it on his right foot and washed 
it and took another handful of water and washed his left foot. 
When he finished, he said, “This is how I saw the Messenger 
of Allah sg (performing Wudu).”* 4 * Al-Bukhari also recorded 

**’ Fath Al-Bari 1:316, Muslim 1:233. 

* 2 * J&mV Al-Masanid was-Sunan 17:197. 

* 3 * Tuhfat Al-Ahwadhi 1:133 and Ibn Majah 1:148. 

* 4 * Ahmad 1 :268. 
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it. 111 Allah said, 


iartd your hands (forearms) up to (Ila) the elbows...} 

meaning, including the elbows. Allah said in another Ayah 
[using Ila), 

iiS & % • t%$ dl ptf #b %} 


iAnd devour not their substance to (Ila) your substance (by adding 
or including it in your property). Surely, this is a great sin.} 

It is recommended that those who perform Wudu’ should 
wash a part of the upper arm with the elbow. Al-Bukhari and 
Muslim recorded that Abu Hurayrah said that the Messenger 
of Allah jg said, 

«jiLu &J. j-k; 


“On the Day of Resurrection, my Ummah will be called "those 
with the radiant appendages" because of the traces of Wudu’. 
Therefore, whoever can increase the area of his radiance should 
do so.»* 21 


Muslim recorded that Abu Hurayrah said, “I heard my 
intimate friend (the Messenger sg ) saying, 

oThe radiance of the believer reaches the areas that the water of 
(his) Wudu' reaches .x”* 31 

Allah said next, 

4Rub your heads.} 

It is recorded in the Two Sahths that Malik bin ‘Amr bin 
Yahya Al-Mazini said that his father said that a man said to 
‘Abdullah bin Zayd bin ‘Asim, the grandfather of ‘Amr bin 
Yahya and one of the Companions of the Messenger jg, “Can 
you show me how the Messenger of Allah sg used to perform 

111 Fath Al-Bari 1:290. 

121 Fath Al-Bari 1:283, Muslim 1:216. 

131 Muslim 1:219. 
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Wudu?” ‘Abdullah bin Zayd said, “Yes.” He then asked for a 
pot of water. He poured from it on his hands and washed them 
twice, then he rinsed his mouth and washed his nose [with 
water] thrice [by putting water in it and blowing it out). He 
washed his face thrice and after that he washed his forearms 
up to the elbows twice. He then passed his wet hands over his 
head from its front to its back and vice versa, beginning from 
the front and taking them to the back of his head up to the 
nape of the neck and then brought them to the front again 
from where he had started. He next washed his feet.* 1 * A 
similar description of the Wudu’ of the Messenger of Allah jg 
was performed by ‘Ali in the Hadith by ‘Abdu Khayr.* 2 * Abu 
Dawud recorded that Mu'awiyah and Al-Miqdad bin Ma'dxkarib 
narrated similar descriptions of the Wudu' of the Messenger of 
Allah sg.' 3 * These Hadiths indicate that it is necessary to wipe 
the entire head. 

‘Abdur-Razzaq recorded that Humran bin Aban said, “I saw 
‘Uthman bin ‘Allan performing Wudu’, and he poured water 
over his hands and washed them thrice, and then rinsed his 
mouth and washed his nose [by putting water in it, and then 
blowing it out). Then he washed his face thrice, and then his 
right forearm up to the elbows thrice, and washed the left 
forearm thrice. Then he passed his wet hands over his head, 
then he washed his right foot thrice, and next his left foot 
thrice. After that TJthman said, “I saw the Prophet jg 
performing Wudu’ like this, and said, 


u> y-S' i t —l Oj yj? J ® 


y* |j» Juj 


«If anyone performs Wudu' like that of mine and offers a two- 
Rak'ah prayer during which he does not think of anything else, 
then his past sins will be forgiven .»’”* 41 

Al-Bukhari* 5 * and Muslim' 6 * also recorded this Hadith in the 

111 Fath Al-B&ri 1:347, Muslim 1:210. 

* 2 ' Abu Dawud 1:82. 

* 3 ' Abu Dawud 1:88-89. 

* 4 ' Abdur Razzaq 1:44. 

151 FathAl-Bari 1 :311. 

* 6 * Muslim 1 :205. 



Surah 5, Al-Ma'idah (6) (Part-6) 


113 


Two Sahihs. In his Sunan, Abu Dawud also recorded it from 
‘Uthman, under the description of Wudu’, and in it, that he 
wiped his head one time. ,,, 

The Necessity of Washing the Feet 

Allah said, 

iand your feet up to ankles 

Ibn Abi Hatim recorded that Ibn ‘Abbas stated that the Ayah 
refers to washing (the feet).* 2 ' ‘Abdullah bin MasUd, ‘Urwah, 
‘Ata’, ‘Ikrimah, Al-Hasan, Mujahid, Ibrahim, Ad-Dahhak, As- 
Suddi, Muqatil bin Hayyan, Az-Zuhri and Ibrahim At-Taymi 
said similarly.' 3 ' This clearly indicates the necessity of washing 
the feet, just as the Salaf have said, and not only wiping over 
the top of the bare foot. 

The Hadiths that Indicate the Necessity of Washing the 
Feet* 

We mentioned the Hadiths by the two Leaders of the 
Faithful, ‘Uthman and ‘Ali, and also by Ibn ‘Abbas, Mu'awiyah, 
‘Abdullah bin Zayd bin ‘Asim and Al-Miqdad bin Ma'dlkarib, 
that the Messenger of Allah jg washed his feet for Wudu’, 
either once, twice or thrice. 

It is recorded in the Two Sahihs that ‘Abdullah bin ‘Amr 
said, “The Messenger of Allah jg was once late during a trip we 
were taking, and he caught up with us when the time 
remaining for the ‘Asr prayer was short. We were still 
performing Wudu’ (in a rush) and we were wiping our feet. He 
shouted at the top of his voice, 

^Perform Wudu' thoroughly. Save your heels from the 
Fire.n” 14 ' 

The same narration was also collected in the Two Sahihs 

•‘I Abu Dawud 1:80, 82. 

121 At-Tabari 10:55. 

131 At-Tabari 10:54-57. 

|4) Fath Al-Bari 1:319, Muslim 1:214. 
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from Abu Hurayrah. 11 ' Muslim recorded that ‘A’ishah said that 
the Prophet jg said. 


«J&I j* fa I I jJ^U 


“Perform Wudu' thoroughly. Save your heels from the Fire. 8,21 

‘Abdullah bin Al-Harith bin Jaz’ said that he heard the 
Messenger of Allah sg saying, 

*jbJl Ojhjj v_jUpSu Jj ji> 

11 Save your heels and the bottom of the feet from the FireJ 

It was recorded by Al-Bayhaqi and Al-Hakim, and this chain 
is SahXh.W 

Muslim recorded that Umar bin Al-Khattab said that a man 
once performed Wudu’ and left a dry spot the size of a 
fingernail on his foot. The Prophet saw that and he said to 
him, 


“Go back and perform proper Wudu' 

Al-Hafiz Abu Bakr Al-Bayhaqi also recorded that Anas bin 
Malik said that a man came to the Prophet jg, after he 
performed Wudu’ and left a dry spot the size of a fingernail on 
his foot. The Messenger of Allah gg said to him, 

“Go back and perform proper Wwc/u'.» [51 

Imam Ahmad recorded that some of the wives of the 
Prophet 5g said that the Prophet saw jg a man praying, but 
noticed a dry spot on his foot, the size of a Dirham. The 
Messenger of Allah jg ordered that man to perform Wudu’ 
again.* 6 ' This HadUh was also collected by Abu Dawud from 
Baqiyyah, who added in his narration, “And (the Prophet 

111 Fath Al-Bari 1:321, Muslim 1:215. 

* 2 * Muslim 1:213. 

* 3 * Al-Bayhaqi 1:70 and Al-Hakim in Al-Mustadrak 1:162. 

[4) Muslim 1:215. 

151 Al-Bayhaqi 1:70. 

,e| Ahmad 3:424. 
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ordered him) to repeat the prayer.”* 1 ' This Hadith has a strong, 
reasonably good chain of narrators. Allah knows best. 


The Necessity of Washing Between the Fingers 


In the Hadith that tfumran narrated, ‘Uthman washed 
between his fingers when he was describing the Wuqta’ of the 
Prophet jg.' 2 ' The collectors of the Sunan recorded that Laqlt 
bin Sabrah said, “I said, ‘O Messenger of Allah! Tell me about 
Wudu’.’ The Messenger jg replied, 




»Perform Wudu' thoroughly, wash between the fingers and 
exaggerate in rinsing your nose, unless you are fasting .»”' 3 ' 


Wiping Over the Khuff s' 4 * is an Established Sunnah 

Imam Ahmad bin Hanbal recorded that Aws bin Abi Aws 
said, “I saw the Messenger of Allah sg perform Wudu’ and wipe 
over his Khuffs. He then stood up for prayer.”' 5 ' Abu Dawud 
recorded this Hadith by Aws bin Abi Aws, who said in this 
narration, “I saw the Messenger of Allah sg, after he answered 
the call of nature, perform Wudu’ and wipe over his Khuffs and 
feet.” 16 ' 

Imam Ahmad recorded that Jarir bin ‘Abdullah Al-Bajali 
said, “I embraced Islam after Surat Al-Ma’idah was revealed 
and I saw the Messenger of Allah wipe after I became 
Muslim.”* 7 ' It is recorded in the Two Sahihs that Hammam 
said, “Jarir answered the call of nature and then performed 
Wudu’ and wiped over his Khuffs. He was asked, “Do you do 
this?’ He said, ‘Yes. I saw the Messenger of Allah jg, after he 
answered the call of nature, perform Wudu’ and wipe on his 
Khuffs.’” Al-A‘mash commented that Ibrahim said, “They liked 

* 1 ' Abu Dawud 1 :121. 

* 2 ' Majma’ Az-Zawa’id 1:235. 

' 3 ' Abu Dawud 1:99, Tuhfat Al-Ahwadhi 1:149, An-Nasal 1:79, Ibn 
Mfijah 1:142. 

' 4 ' Leather socks. 

' 5 ' Ahmad 4:8. 

' 6 ' Abu Dawud 1 :113. 

171 Ahmad 4:363. 
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this Hadith because Jarir embraced Islam after Surat Al- 
Ma’idah was revealed.” 111 This is the wording collected by 
Muslim. The subject of the Messenger of Allah sg wiping over 
his Khuffs, instead of washing the feet, if he had worn his 
Khuffs while having Wudu’, reaches the Mutawatir grade of 
narration, and they describe this practice by his words and 
actions. 


Performing Tayammum with Clean earth When There is 
no Water and When One is Ill 


Allah said, 

(£4 m 


ibi && <4 z 


<But if you are ill or on a journey or any of you comes from 
the Ghd'it (toilet), or you have touched women™ and you find 
no water, then perjbrtn Tayammum with clean earth and rub 
therewith your faces and hands.) 

We discussed all of this in Surat An-Nisa’, and thus we do 
not need to repeat it here. We also mentioned the reason 
behind revealing this Ayah. Yet, Al-Bukhari mentioned an 
honorable Hadith here specifically about the Tafsir of this 
noble Ayah. He recorded that ‘A’ishah said, “Upon returning to 
Al-Madinah, a necklace of mine was broken (and lost) in Al- 
Bayda’ area. Allah’s Messenger jg stayed there and went to 
sleep with his head on my lap. Abu Bakr (‘A’ishah’s father) 
came and hit me on my flank with his hand saying, “You have 
detained the people because of a necklace?’ So I wished I were 
dead because (I could not move) the Messenger was jg sleeping 
on my lap and because of the pain Abu Bakr caused me. 
Allah’s Messenger jg got up when dawn broke and there was 
no water. So Allah revealed, 


J V’j' I J * A ^ S s />i v 


40 you who believe! When you stand (intend) to offer As-Salah 
(the prayer), then wash your faces) 


*** Fath Al-Bari 1:589, Muslim 1:228. 

^ See Surat An-Nisa’, no.43 for an explanation of “touched women’ 
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until the end of the Ayah. Usayd bin Al-Hudayr said, ‘0 the 
family of Abu Bakr! Allah has blessed the people because of 
you. Therefore, you are only a blessing for the people.”* 1 * 

Allah said, 




4 Allah does not want to place you in difficulty,) 

This is why He made things easy and lenient for you. This is 
why He allowed you to use Tayammum when you are ill and 
when you do not find water, to make things comfortable for 
you and as mercy for you. Allah made Tayammum in place of 
Wudu’, and Allah made it the same as ablution with water for 
the one who it is legitimate for, except for certain things, as we 
mentioned before. For example; Tayammum only involves one 
strike with the hand on the sand and wiping the face and 
hands. Allah said, 




ibut He wants to purify you, and to complete His favor on you 
that you may be thankful.) 

for His bounties on you, such as His easy, kind, merciful, 
comfortable and lenient legislation. 


Supplicating to Allah after Wudu' 


The Sunnah encourages supplicating to Allah after Wudu’ 
and states that those who do so are among those who seek to 
purify themselves, as the Ayah above states. Imam Ahmad, 
Muslim and the collectors of Sunan narrated that TJqbah bin 
‘Amir said, “We were on watch, guarding camels, and when my 
turn to guard came, I took the camels back at night. I found 
that the Messenger of Allah was giving a speech to the 
people. I heard these words from that speech: 


Jr j ^ jj 


uAny Muslim ivho performs Wudu’ properly, then stands up 
and prays a two Rak’ah prayer with full attention in his heart 


111 Fath Al-Bari 8:121. 
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and fac^ , will earn Paradise .» 


I said. What a good statement this is!’ A person who was 
close by said, The statement he said before it is even better.’ 
When I looked, I found that it was Umar, who said, 1 saw 
that you just came. The Prophet said, 


ib! \ 7 l\ J 4 M :J jk y4j\ jp UJL; p ^ ^ u» 

t*f j* 4,13:1 3 V s | iiJ l !4 l\j 


11 When any of you performs Wudu' properly and says, 7 bear 
witness that there is no deity worthy of worship except Allah 
and that Mulmmmad is His servant and Messenger', the eight 
doors of Paradise will be opened for him so that he can enter 
from any door he wishes 

This is the wording collected by Muslim. 12 * 


The Virtue of Wudu’ 

0 


Malik recorded that Abu Hurayrah said that the Messenger 
of Allah said, 


& 'iyt “4j^i j i jij— i n iuj' *m b 

«> fooj J— p bji i;UJl fai • LaJl <~~m 4i*! 

3 ^ if—* 1 ‘LDl jJa» j>f\ j\ .Ul 0 lx Ijiik 

Qj Z.J^i jl *l*JI 4 4—** 


tWhen the Muslim or the believing servant performs Wudu' 
and washes his face, every sin that he looked at with his eyes 
will depart from his face with the water, or with the last drop of 
water. When he washes his hands, every sin that his hands 
committed will depart from his luinds with the water, or with 
tlte last drop of water. When he washes his feet, every sin to 
which his feet took him will depart with the water, or with the 
last drop of water. Until, he ends up sinless. »* 31 Muslim also 
recorded it.* 4 * 

* l * According to An-Nawawi; “Submission of the limbs and humility of 
the heart.” 

* 2 ’ Ahmad 4:153, Muslim: 1:209, Abu D&wud 1:118, An-Nasal 
1:92, Ibn Majah 1:159. 

131 Al-Muwatta’ 1:32. 

* 4 * Muslim 1:215. 
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si 





• * 0 Ut*> +*-*:" . > > * 

w>3 All|>A y+^jj-Crj iJr^Jt p--* 4 *+J 




Muslim recorded 
that Abu Malik Al- 
Ash'ari said that the 
Messenger of Allah 
said, 

i jLL,^j ’J*J. 

* l) l ^ yjjI V«J 41 JUaJIj 

|| u ^ a ,- ^ 
r&\j i^Vij .urn ^ 

oJUoJljf j v aL>- 

JjU U> ijU^J 

1 j-*-v ^^ji ‘^4^ 
j{ IjiuXi J^ii ^jlli 

«Purity is half of faith 
and Al-Hamdu Lillah 
(all the thanks are due to 
Allah) fills the Mizan 
(the Scale). And Subhdn 
Allah and Allahu Akbar 
(all praise is due to 
Allah, and Allah is the 
Most Great) fills what is between the heaven and earth. As-Sawm (the 
fast) is a Junnah (a shield), Sabr (patience) is a light, Sadaqah (charity) 
is evidence (offaith) and the Qur'an is proof for, or against you. Every 
person goes out in the morning and ends up selling hitnself, he either 
frees his soul or destroys if.i 111 

Muslim recorded that Ibn Umar said that the Messenger of 
Allah jg said, 

*jPy i J fi 'jt <>JLu> Jill JlZ N* 





'Allah does not accept charity from one who commits 
Ghuliil, 12] or prayer witlwut purity .b |31 

111 Muslim 1:203. 

Ghulul means to behave treacherously. Here it is about stealing 
from the goods taken during war. 

* 3 * Muslim 1:204. 
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ijijlj «* fXiJ'j jjf $iif iI_L i_>Ji==>i{j ^ 

*^-V* ^»y 'j^jT f>*'* Qtj ijfj 2iii oj, iuf 

& lASf; ^ &3t £ g^i ^ ££i ^ •}; 

,4 4^!' LM5 \pt ts $ ^5 CpvS^JS U* |*J- 'if ^i. 

^>1 itfg io* £& 

^ J &1 ipix 3 ft p -p=& $ \$% i£ C 

4 ..•.£> $y-& $ <i*j ii* Ijijfj JLjjxf 4§3 


47. jW remember Allah's favor to you and His covenant with 
which He bound you when you said: "We hear and we obey." 
And have Taqwa of Allah. Verily, Allah is All-Knower of tlrnt 
which is in the breasts .} 

45. 0 you who believe! Stand out firmly for Allah as just 
witnesses; and let not the enmity and hatred of others make you 
avoid justice. Be just, that is nearer to Taqwa; and have Taqwa 
of Allah. Verily, Allah is Well-Acquainted with what you do.} 

49. Allah has promised those who believe and do deeds of 
righteousness, that for them there is forgiveness and a great 
reward (i.e. Paradise).} 

410 . And they who disbelieve and deny Our Ayat are those 
who will be the dwellers of the Hell-fire.} 

411. 0 you who believe! Remember the favor of Allah unto you 
when some people desired (made a plan) to stretch out their 
hands against you, but (Allah) held back their hands from you. 
So have Taqwa of Allah. And in Allah let the believers put their 
trust.} 


Reminding the Believers of the Bounty of the Message 
and Islam 

Allah reminds His believing servants of His bounty by 
legislating this glorious religion and sending them this 
honorable Messenger. He also reminds them of the covenant 
and pledges that He took from them to follow the Messenger 
3g> support and aid him, implement his Law and convey it on 
his behalf, while accepting it themselves. Allah said, 
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piii I* (JOjIj l{ ji' ii—~*j jil LLL i^^=» jfj ^ 


<Ami remember Allah's favor upon you and His covenant with 
which He bound you when you said, “We hear and we obey.") 


This is the pledge that they used to give to the Messenger of 
Allah jg when they embraced Islam. They used to say, “We gave 
our pledge of obedience to the Messenger of Allah jg to hear 
and obey, in times when we are active and otherwise, even if we 
were passed on for rights, and not to dispute leadership with 
its rightful people.” Allah also said, 



& && & && * # 


y . >'i. y :i 


what is the matter with you that you believe not in 
Allah! While the Messenger invites you to believe in your Lord; 
and He has indeed taken your covenant, if you are real 
believers.) 

It was also said that this Ayah (5:7) reminds the Jews of the 
pledges and promises Allah took from them to follow 
Muhammad sg and adhere to his Law, as ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas stated. 

Allah then said, 

i-Mi \j%) 


)And have Taqwa of Allah.) 

in all times and situations. Allah says that He knows the 
secrets and thoughts that the hearts conceal, 

4 ?3 v'i # & 

4Verily, Allah is All-Knower of the secrets of (your) breasts.) 


The Necessity of Observing Justice 

Allah said, 

ik &S \j£ <&) 

40 you who believe! Stand out firmly for Allah.. .)► 

meaning, in truth for the sake of Allah, not for the sake of 
people or for fame, 
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4 


ias just witnesses ^ observing justice and not transgression. It 
is recorded in the Two SahVis that An-Nu'man bin Bashir said, 
“My father gave me a gift, but ‘Amrah bint Rawahah, my 
mother, said that she would not agree to it unless he made 
Allah’s Messenger ^ as a witness to it. So, my father went to 
Allah’s Messenger jg to ask him to be a witness to his giving 
me the gift. Allah’s Messenger jg asked, 

c-U; duJj jsi» 


a'Have you given the like of it to everyone of your offspring ?'» 

He replied in the negative. Allah’s Messenger jg said, 

o Have Taqwa of Allah and treat your children equally, « 

And said; 

"j yr i}* ^ i>!’ 

«/ shall not be witness to injustice .» 

My father then returned and took back his gift.” 111 

Allah said; 

iand let not the enmity and hatred of others make you avoid 
justice.} 

The Ayah commands: Do not be carried away by your hatred 
for some people to avoid observing justice with them. Rather, 
be just with every one, whether a friend or an enemy. This is 
why Allah said, 


iBe just: that is nearer to Taqwa} this is better than if you 
abandon justice in this case. 

Although Allah said that observing justice is ‘nearer to 
Taqwa.’, there is not any other course of action to take, 
therefore ‘nearer’ here means ‘is’. Allah said in another Ayah, 

1,1 Fath Al-Bari 5:250, Muslim 3:1242. 
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iThe dwellers of Paradise will, on that Day, have the best 
abode, and have the fairer of places for repose.$ 

Some of the female Companions said to ‘Umar, “You are 
more rough and crude than the Messenger of Allah jg,” 
meaning, you are rough, not that the Prophet sg is rough at all. 
Allah said next, 

iSpl & Si & 

iand have Taqiva of Allah. Verily, Allah is Well-Acquainted 
with what you do.} 

and consequently, He will reward or punish you according to 
your actions, whether good or evil. Hence Allah’s statement 
afterwards, 

4 v & \p: yt & lift 

iAlldh has promised those who believe and do deeds of 
righteousness, that for them there is forgiveness} 

for their sins, 


iand a great reward.} which is Paradise, that is part of Allah’s 
mercy for His servants. They will not earn Paradise on account 
of their good actions, but rather on account of His mercy and 
favor, even though they will qualify to earn this mercy on 
account of their good actions. Allah has made these actions the 
cause and path that lead to His mercy, favor, pardon and 
acceptance. Therefore, all this is from Allah Alone and all 
thanks are due to Him. 

Allah said next, 

!& SU&} 

iAnd they who disbelieve and deny our Aydt are those who will 
be the dwellers of the Hell-fire.} 

This only demonstrates Allah’s perfect justice, wisdom and 
judgment, He is never wrong, for He is the Most Wise, Most 
Just and Most Able. 
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Among Allah’s Favors is that He Prevented the 
Disbelievers from Fighting the Muslims 


Allah said, 


\y£z J ft ft n ^ \ft\: && 


' • .f ' 

-*-*>*' 


■ >' •% 


40 you who believe! Retnember the favor of Allah unto you 
when some people desired (made a plan) to stretch out their 
hands against you, but (Allah) withheld their hands from you.} 

‘Abdur-Razzaq recorded that Jabir said, “The Prophet Sg once 
stayed at an area and the people spread out seeking shade 
under various trees. The Prophet jg hung his weapon on a tree, 
and a bedouin man came and took possession of the Prophet’s 
weapon and held it aloft. He came towards the Prophet jg and 
said, “Who can protect you from me?’ He replied, ‘Allah, the 
Exalted, Most Honored.’ The bedouin man repeated his 
question twice or thrice, each time the Prophet Jg answering 
him by saying, ‘Allah.’ The bedouin man then lowered the 
sword, and the Prophet jg called his Companions and told 
them what had happened while the bedouin was sitting next to 
him, for the Prophet jg did not punish him.’ Ma'mar said that 
Qatadah used to mention that some Arabs wanted to have the 
Prophet 5 g killed, so they sent that bedouin. Qatadah would 
then mention this Ayah, 

iZ>L\ J ft ft H 

iRemember the favor of Allah unto you when some people 
desired (made a plan) to stretch out their hands against 
you 

The story of this bedouin man, whose name is Ghawrath bin 
Al-Harith, is mentioned in the Sahib. 121 

Muhammad bin Ish&q bin Yasar, Mujahid and ‘Ikrimah said 
that this Ayah was revealed about Bani An-Nadlr, who plotted 
to drop a stone on the head of the Messenger $g when he 
came to them for help to pay the blood money of two persons 


111 ‘Abdur-Razzaq 1:185. 

I 2 * Al-Bukhari nos: 4135, 4136, 4139. 
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whom Muslims 
killed.’ 1 ’ The Jews left 
the execution of this 
plot to ‘Amr bin 
Jihash bin Ka‘b and 
ordered him to throw 
a stone on the 
Prophet j|| from 
above, when he came 
to them and sat under 
the wall. Allah told 
His Prophet about 
their plot, and he 
went back to Al- 
Madlnah and his 
Companions followed 
him later on. Allah 
sent down this Ayah 
concerning this 
matter. Allah’s 
statement, 

4And in Allah let the 
believers put their trust.} 
and those who do so, 
then Allah shall suffice for them and shall protect them from 
the evil plots of the people. Thereafter, Allah commanded His 
Messenger jg to expel Bani An-Nadlr, and he laid siege to their 
area and forced them to evacuate Al-Madlnah. 



3&S trf? & fcd ajS; 

lil 

. :r -a, ._„ ' ' V:<rf 

| » ytfU Lfc-* JUJ J ’ 

U®*- ***^\y» o* W* 


111 The Prophet 5g had a treaty with the Jews to help him pay the 
Diyah , when warranted. 
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422 . Indeed, Allah took the covenant from the Children of Israel 
(Jews), and We appointed twelve leaders among them. And 
Allah said: "I am with you if you perform the Salah and give 
the Zakdh and believe in My Messengers; honor and assist 
them, and lend to Allah a good loan, verily, I will remit your 
sins and admit you to Gardens under which rivers flow (in 
Paradise). But if any of you after this, disbelieved, he has 
indeed gone astray from the straight way.”) 

413. So, because of their breach of their covenant, We cursed 
them and made their hearts grmv hard. They changed the words 
from their (right) places and have abandoned a good part of the 
Message that was sent to them. And you will not cease to 
discover deceit in them, except a few of them. But forgive them 
and overlook (their misdeeds). Verily, Allah loves the doers of 
good.) 

424. And from those who call themselves Christians, We took 
their covenant, but they have abandoned a good part of the 
Message that was sent to them. So We planted amongst them 
enmity and hatred till the Day of Resurrection; and Allah will 
inform them of what they used to do.) 

Cursing the People of the Book for Breaking the 

Covenant 


Allah commanded His believing servants to fullfil the 
promises and pledges that He took from them and which they 
gave His servant and Messenger, Muhammad, peace be upon 
him. Allah also commanded them to stand for the truth and 
give correct testimony. He also reminded them of the obvious 
and subtle favors of the truth and guidance that He granted 
them. Next, Allah informed them of the pledges and promises 
that He took from the People of the Book, who were before 
them, the Jews and Christians. When they broke these 
promises and covenants, Allah cursed them as a consequence 
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and expelled them from His grace and mercy. He also sealed 
their hearts from receiving guidance and the religion of truth, 
beneficial knowledge and righteous actions. Allah said, 




4Indeed Allah took the covenant from the Children of Israel and 
We appointed twelve leaders among them.} 

These twelve people were leaders who gave the pledge to 
Allah to listen and obey Allah, His Messenger and His Book on 
behalf of their tribes. Muhammad bin Ishaq and Ibn ‘Abbas 
said that this occurred when Musa went to fight the mighty 
enemy (in Palestine), and Allah commanded him to choose a 
leader from every tribe. 111 


The Leaders of Ansar on the Night of ‘Aqabah 

Likewise, when the Messenger of Allah sg took the pledge 
from the Ansar in the ‘Aqabah area, there were twelve leaders 
from the Ansar. There were three men from the tribe of Aws: 
Usayd bin Al-Hudayr, Sa‘d bin Khaythamah and Rifa'ah bin 
‘Abdul-Mundhir, or Abu Al-Haytham bin At-Tayhan. There were 
nine people from the tribe of Khazraj: Abu Umamah As‘ad bin 
Zurarah, Sa‘d bin Ar-RabT, ‘Abdullah bin Rawahah, Rafi‘ bin 
Malik bin Al-‘Ajlan, Al-Bara’ bin Ma'rur, TJbadah bin As-Samit, 
Sa'd bin TJbadah, ‘Abdullah bin ‘Amr bin Haram and Al- 
Mundhir bin TJmar bin Khunays. Ka“b bin Malik mentioned 
these men in his poem, as recorded by Ibn Ishaq. 12 * On that 
night, these men were the leaders or representatives of their 
tribes by the command of the Prophet j§. They gave the pledge 
and promise of allegiance and obedience to the Prophet 3 g§ on 
behalf of their people. Allah said, 


iAnd Allah said, "I am with you...} with My protection, 
support and aid, 


jS} 


iif you perform the Salah and give the Zakdh and believe in My 


* l * At-Tabari 10:113. 

121 Ibn Hisham 2:86-87. 
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Messengers ;} 

concerning what they bring you of the revelation, 

ihonor and assist them...} and support them on the truth, 

tijs 'it 

iand lend to Allah a good loan...} by spending in His cause, 
seeking to please Him. 

iverily, I will remit your sins} and errors, I will erase them, 
cover them, and will not punish you for them, 

iand admit you to Gardens under which rivers flow (in 
Paradise).} 

thus, protecting you from what you fear and granting you 
what you seek. 


Breaking the Covenant 

Allah said, 


»T y * jui 


JZ} 


}But if any of you after this, disbelieved, he has indeed gone 
astray from the straight way.} 

Therefore, those who break this covenant, even though they 
pledged and vowed to keep it, yet, they broke it and denied it 
ever existed, they have avoided the clear path and deviated 
from the path of guidance to the path of misguidance. Allah 
then mentioned the punishment that befell those who broke 
His covenant and the pledge they gave Him, 

p-d^ ' -rt p I 

iSo because of their breach of their covenant, We cursed 
them...} 

Allah states, because of their breaking the promise that We 
took from them, We cursed them, deviated them away from 
the truth, and expelled them from guidance, 



Surah 5. Al-Maidah (12 - 14) (Part-6) 


129 



iand made their hearts grow hard...} and they do not heed any 
word of advice that they hear, because of the hardness of their 
hearts. 

* $$ 

iThey change the words from their (right) places...} 

Since their comprehension became corrupt, they behaved 
treacherously with Allah’s Ayat, altering His Book from its 
apparent meanings which He sent down, and distorting its 
indications. They attributed to Allah what He did not say, and 
we seek refuge with Allah from such behavior. 

iit tf# Hi ifc. 

iatid have abandoned a good part of the Message that zoas sent 
to them.} 

by not implementing it and by ignoring it. Allah said next, 

}And you will not cease to discover deceit in them,} 

such as their plots and treachery against you, O Muhammad, 
and your Companions. Mujahid said that this Ayah refers to 
their plot to kill the Messenger of Allah jfe. 11 * 

iBut forgive them, and overlook (their misdeeds).} 

This, indeed, is the ultimate victory and triumph. Some of 
the Salaf said, “You would never treat those who disobey Allah 
with you better than obeying Allah with them.” This way, their 
hearts will gather around the truth and Allah might lead them 
to the right guidance. This is why Allah said, 

iVerily, Allah loves the doers of good.} 

Therefore, forgive those who err against you. Qatadah said 
that this Ayah was abrogated with Allah’s statement, 

_ /Jh % A . Y 

111 At-Tabari 10:131. 
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iFight against those who believe not in Allah, nor in the Last 
Day}} 1 ' 


The Christians Also Broke their Covenant with Allah 
and the Repercussion of this Behavior 

Allah said, 


iAnd from those who call themselves Christians, We took their 
covenant,$ 

Meaning: ‘From those who call themselves Christians and 
followers of Isa, son of Maryam, while in fact they are not as 
they claim. We took from them the covenant and pledges that 
they would follow the Prophet jfe, aid him, honor him and 
follow his footsteps.’ And that they would believe in every 
Prophet whom Allah sends to the people of the earth. They 
imitated the Jews and broke the promises and the pledges. This 
is why Allah said, 



ibut they have abandoned a good part of the Message that was 
sent to them. So We planted amongst them enmity and hatred 
till the Day of Resurrection;} 

Meaning: *We planted enmity and hatred between them, and 
they will remain like this until the Day of Resurrection.’ 
Indeed, the numerous Christian sects have always been 
enemies and adversaries of each other, accusing each other of 
heresy and cursing each other. Each sect among them 
excommunicates the other sects and does not allow them 
entrance to their places of worship. The Monarchist sect 
accuses the Jacobite sect of heresy, and such is the case with 
the Nestorians and the Arians. Each sect among them will 
continue to accuse the other of disbelief and heresy in this life 
and on the Day when the Witnesses will come forth. Allah 
then said, 




IM 


At-Jabari 10:134. 
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iand Allah will inform them of what they used to do.} 

warning and threatening the Christians because of their lies 
against Allah and His Messenger and their false claims about 
Allah, hallowed be He above what they say about Him. The 
Christians attribute a companion and a son to Allah, while He 
is the One and Only, the All-Sufficient, Who neither begets nor 
was He begotten, and there is none like unto Him. 




> ' 


y " -i ' - > , 

II 




4 dl. jji-l 


425. O People of the Scripture! Noiv has come to you Our 
Messenger explaining to you much of that which you used to 
hide from the Scripture and passing over much. Indeed, there 
has come to you from Allah a light and a plain Book.} 

426. Wherewith Allah guides all those who seek His Pleasure to 
ways of peace, and He brings them out of darkness by His 
permission unto light and guides them to a straight path.} 


Explaining the Truth Through the Messenger and the 
Qur'an 


Allah states that He sent His Messenger Muhammad jfa with 
the guidance and the religion of truth to all the people of the 
earth, the Arabs and non-Arabs, lettered and unlettered. Allah 
also states that He sent Muhammad Sg with clear evidences 
and the distinction between truth and falsehood. Allah said, 




p jp Jd 






Lt 


40 People of the Scripture! Now has come to you Our 
Messenger explaining to you much of that which you used to 
hide from the Scripture and passing over much.} 

So the Prophet jg explained where they altered, distorted, 
changed and lied about Allah. He also ignored much of what 
they changed, since it would not bring about any benefit if it 
was explained. In his Mustadrak, Al-Hakim recorded that Ibn 
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u>jV ijoyHit ^ 
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‘Abbas said, “He who 
disbelieves in stoning 
(the adulterer to 
death) will have 
inadvertently 
disbelieved in the 
Qur'an, for Allah said, 

Ij ,>t£> 

p *±£ dji; j3E-&f 


irt 

40 People of the 
Scripture! Non) has come 
to you Our Messenger 
explaining to you much 
of that which you used 
to hide from the 
Scripture} 

and stoning was 
among the things that 
they used to hide.”* 1 * 
Al-Hakim said, “Its 
chain is Sahth, and 

they did not record it.” 

Allah next mentions the Glorious Qur’an that He sent down 
to His honorable Prophet jg, 

** & <<A *} 

i3~* 


^ >.’i •> ■* lt . .- 

■ J>jjjtf J £= S» U« LA 


Cr*' 


•ji «iit * tSJ-ii v-^=»J Ji* A' 


{Indeed, there has come to you from Allah a light and a plain 
Book. Wherewith Allah guides all those who seek His pleasure 
to ways of peace.} 

meaning, ways of safety and righteousness, 

i3l ->>■** Zi |HV*VJ^ 


• l| Al-Hflkim 4:359. 
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iand He brings them out of darkness by His permission unto 
light and guides them to a straight path.} 


He thus saves them from destruction and explains to them 
the best, most clear path. Therefore, He protects them from 
what they fear, and brings about the best of what they long 
for, all the while ridding them of misguidance and directing 
them to the best, most righteous state of being. 


Xiif 


$ St S* ^ Si $6 -i-Soii' ^ — , 

& tsJr ol S3 

#54 ^ Ses 6 & L& Cj ofeiVtj vJii 

^ (A? J-* bW dLAv<*J'j 

c:; osiVi; jC & &S ^ 44*5 ^ !&- su 


117. Surely, in disbelief are they who say that Allah is the 
Messiah, son of Maryam. Say: "Who then has the least power 
against Allah, if He were to destroy the Messiah, son of 
Maryam, his mother, and all those who are on the earth 
together?" And to Allah belongs the dominion of the heavens 
and the earth, and all that is between them. He creates what He 
wills. And Allah is able to do all things.} 

118. And the ]ews and the Christians say: "We are the 
children of Allah and His loved ones.” Say: 'Why then does 
He punish you for your sins?” Nay, you are but human beings 
of those He has created, He forgives whom He wills and He 
punishes whom He wills. And to Allah belongs the dominion of 
the heavens and the earth and all that is between them; and to 
Him is the return (of all).} 


The Polytheism and Disbelief of the Christians 

Allah states that the Christians are disbelievers because of 
their claim that Isa, son of Maryam, one of Allah’s servants 
and creatures, is Allah. Allah is holier than what they 
attribute to Him. Allah then reminds them of His perfect 
ability over everything and that everything is under His 
complete control and power, 
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'S'*' 


'jfi o^, - j III; 

4cL*r ofjVf j 


4Say: "W/io f/jen /i«s the least power against Allah, if He were 
to destroy the Messiah, son of Maryam, his mother, and all 
those who are on the earth together?"} 


Therefore, if Allah wills to do that, who would be able to stop 
Him or prevent Him from doing it? Allah then said, 



U 1*4Cj ijrfjV'j ikjfy 


4And to Allah belongs the dominion of the heavens and the 
earth, and all that is between than. He creates what He wills.} 

All things in existence are Allah’s property and creation and 
He is able to do everything. He is never asked about what He 
does with His power, domain, justice and greatness so this 
refutes the Christian creed, may Allah’s continued curses be 
upon them until the Day of Resurrection. 


Refuting the People of the Book’s Claim that they are 
Allah’s Children 


Allah then refutes the Christians’ and Jews’ false claims and 
lies, 



}And the Jews and the Christians say, “We are the children of 
Allah and His loved ones."} 

They claim: “We are the followers of Allah’s Prophets, who 
are His children, whom He takes care of. He also loves us.” 
The People of the Book claim in their Book that Allah said to 
His servant IsraH, “You are my firstborn.” But they explained 
this statement in an improper manner and altered its 
meaning. Some of the People of the Book who later became 
Muslims refuted this false statement saying, “This statement 
only indicates honor and respect, as is common in their 
speech at that time.” The Christians claim that Isa said to 
them, “I will go back to my father and your father,” meaning, 
my Lord and your Lord. It is a fact that the Christians did not 
claim that they too are Allah’s sons as they claimed about ‘Isa. 
Rather this statement by ‘Isa only meant to indicate a 
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closeness with Allah. This is why when they said that they are 
Allah’s children and loved ones, Allah refuted their claim, 




4Say, "Why then does He punish you for your sins?"} 


meaning, if you were truly as you claim, Allah’s children and 
loved ones, then why did He prepare the Fire because of your 
disbelief, lies and false claims? 



iNay, you are but human beings, of those He has created,} 


Allah states: you are just like the rest of the children of 
Adam, and Allah is the Lord of all His creation, 





4He forgives whom He wills and punishes whom He wills.} 


Allah does what He wills, there is none who can escape His 
judgement, and He is swift in reckoning. 


u; oKVtj &} 


4And to Allah belongs the dominion of the heavens and the 
earth and all that is between them;} 

Therefore, everything is Allah’s property and under His power 
and control, 

40 


iand to Him is the return.} 


In the end, the return will be to Allah and He will judge 
between His servants as He will, and He is the Most Just Who 
is never wrong in His judgment. 




419. O People of the Scripture! Now has come to you Our 
Messenger making (things) clear unto you, after a break in (the 
series of) Messengers, lest you say: "There came to us no 
bringer of glad tidings and no wamer.” But now has come 
unto you a bringer of glad tidings and a wamer. And Allah is 
able to do all things.} 
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Allah is addressing the People of the Book - the Jews and 
the Christians, saying that He has sent His Messenger 
Muhammad to them, the Final Prophet, after whom there 
will be no Prophet or Messenger. Rather, He is the Final 
Messenger who came after a long time passed between him and 
Isa, son of Maryam peace be upon them. 

There is a difference of opinion about the length of time 
between Isa and Muhammad Abu TJthman An-Nahdi and 
Qatadah were reported to have said that this period was six 
hundred years.*** Al-Bukhari also recorded this opinion from 
Salman Al-FarisiJ 2 * Qatadah said that this period was five 
hundred and sixty years, ,3) while Ma'mar said that it is five 
hundred and forty years. |4 * Some said that this period is six 
hundred and twenty years. There is no contradiction here if we 
consider the fact that those who said that this period was six 
hundred years were talking about solar years, while the second 
refers to lunar years, since there is a difference of about three 
years between every one hundred lunar and solar years. As in 
Allah’s statement, 




iAnd they stayed in their Cave three hundred years, adding nine.} 

meaning, nine more lunar years to substitute for the difference 
between lunar and solar years, thus agreeing with the three 
hundred years that the People of the Book knew about. We 
should assert again that the time period we mentioned here 
was between Isa, the last Prophet to the Children of Israel, 
and Muhammad sfe, the Last Prophet and Messenger among 
the children of Adam. In the Sahih collected by Al-Bukhari, Abu 
Hurayrah said that the Messenger of Allah said, 

"6^ (1 y~) 4 ^ op 

«/, among all people, have the most right to the son of 
Maryam, for there was no Prophet between Him and 7.« ,s| 

1,1 Al-Baghawi 2:23. 

121 FathAl-Bari 7:324. 

* 3 * Al-Baghawi 2 :23. 

* 4 * ‘Abdur-Razzaq 1:186. 

151 Fath Al-B&ri 6:550. 
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This Hadith refutes the opinion of Al-Qudal and others, that 
there was a Prophet after Isa called Khalid bin Sinan. 

Allah sent Muhammad ag after a period of time during which 
there was no Prophet, clear path, or unchanged religions. Idol 
worshipping, fire worshipping and cross worshipping flourished 
during this time. Therefore, the bounty of sending Muhammad 
jg was the perfect bounty at a time when he was needed the 
most. Evil had filled the earth by then, and tyranny and 
ignorance had touched all the servants, except a few of those 
who remained loyal to the true teachings of previous Prophets, 
such as some Jewish rabbis, Christian priests and Sabian 
monks. 


Imam Ahmad recorded that lyad bin Himar Al-Mujashl said 
that the Prophet jg gave a speech one day and said, 

Si} oJU J]j /jk- 

ti jy' p U j*' U 'ftki 

vi ^}S?i jif j! > 2.1 Si p dJikL 

^121} imV di : 06 , * jji^i j, & uii; 

:ciii L*£ J>-l Si J}it 2)1 Si p dlkl;} lliU ;f> : ^dl iLJj v 

ihjJr'jUz.\ US’ :Jia t(/ J} l>& Si[ d}U 

tlJiiit mi dd Lm vlmij ddU jiild jilt; t i!>j 

kJi< oUaJJ< _ji * ^J| ,i)Lkp ^v* SipU?I IJ j 

• #». ^ f \ i >'»• • r*?i \ m * * * i xy 

^ (^j ic5-u»i4 

t V JJ1 uS^uall * c>«> jUl Jj&fj . JL1 p 

aJ t \j4»w V iVt* Nj 0j-*m< N - dJLi — l*-J 

Suit ^ d^uJ >} vi ^ v'} ^ v J4-33 dii vi Si} 

•Sle-UJi : } : k:l)l} - Olkil jt jmil }&} - ilJU} 


«Mi/ Lord has commanded me to teach you zolmt you have no 
knowledge of and of which He taught me this day, 'All the 
wealth that I gave to My servants is permissible. I created all 
My servants Hunafd (monotheists). But, the devils came to 
them and deviated them from their religion, prohibited for them 
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what l allowed and commanded them to associate others with 
Me [in worship], which I gave no permission for.' Then Allah 
looked at the people of the earth and disliked them all, the Arabs 
and non-Arabs among them, except a few from among the 
Children of Israel. Allah said (to me), 7 only sent you to test 
you and to test with you. I sent to you a Book that cannot be 
washed by water (it is eternal), and you will read it while 
asleep and while awake.' Allah has also Commanded me to bum 
(destroy) Quraysh. So I said, 'O Lord! They will smash my 
head and leave it like a piece of bread.' He said, T will drive 
them out as they drove you out, and when you invade them We 
will help you. Spend on them (your companions) and We will 
spend on you, send an army and We will send five armies like 
it (in its support). Fight with those who obey you, against those 
who disobey you. And the inhabitants of Paradise are three: a 
just, prosperous, and charitable ruler; A merciful man who has 
a kind heart toward every relative and every Muslim; a 
forgiving, poor man with dependants [who is charitable]. And 
the inhabitants of the Fire are five: the weak one with no 
religion; those who folloiv after you not for family reasons nor 
wealth; and the treacherous who does not hide his treachery, 
acting treadterous in even tlte most insignificant matters; and a 
person who comes every morning and every evening, is 
cheating your family or your wealth .'» And he mentioned the 
stingy, or the liar, and the foulmouthed person.” 111 

Therefore, the Hadith states that Allah looked at the people 
of the earth and disliked them all, both the Arabs and non- 
Arabs among them, except a few among the Children of Israel, 
or a few among the People of the Book as Muslim recorded. 121 
The religion was distorted and changed for the people of the 
earth until Allah sent Muhammad jg, and Allah, thus, guided 
the creatures and took them away from the darkness to the 
light and placed them on a clear path and a glorious Law. Allah 
said, 

^ y>-Ai *)lj ij*, Li 

ilest you say, "There came unto us no bringer of glad tidings 

I 11 Ahmad 4:162, and Muslim, as noted below. 

Muslim 4 :2197, 
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and no ivamer."} 

meaning, so that you, 
who changed the true 
religion, do not make 
it an excuse and say, 
“No Messenger came 
to us bringing glad 
tidings and warning 
against evil.” There 
has come to you a 
bringer of good news 
and a warner, 
Muhammad jg. 

; J. \fk=> Jc 

iAtid Allah is able to do 
all things.$ 

Ibn Jarir said this 
part of the Ayah 
means, “I am able to 
punish those who 
disobey Me and to 
reward those who 
obey Me.”' 1 ' 

**ii % J'* 
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At-Tabari 10:158. 
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420. And (remember) when Musa said to his people: "O my 
people! Remember the favor of Allah to you: ivhen He made 
Prophets among you, made you kings and gave you what He 
had not given to any other among the nations (Al-'Alamin)."} 

421. “O my people! Enter the Holy Land which Allah has 
assigned to you and him not back; for then you will be 
returned as losers."} 

422. They said: "O Musa! In it are a people of great strength, 
and we shall never enter it, till they leave it; when they leave, 
then we will enter."} 

423. Two men of those who feared (Allah and) on whom Allah 
had bestowed His grace said: "Assault them through the gate; 
for when you are in, victory will be yours. And put your trust 
in Allah if you are believers indeed."} 

424. They said: "O Musa! We shall never enter it as long as 
they are there. So go, you and your Lord, and fight you txoo, 
we are sitting right here."} 

425. He [Miisd] said : "0 my Lord! I have power only over 
myself and my brother, so Ifruq us from the rebellious people!"} 

426. (Allah) said : "Therefore it is forbidden to them for forty 
years; in distraction they will wander through the land. So do 
not greive for the rebellious people."} 


Musa Reminds His People of Allah’s Favors on Them; 
The Jews Refuse to Enter the Holy Land 


AllAh states that His servant, Messenger, to whom He spoke 
directly, Musa, the son of Imran, reminded his people that 
among the favors Allah granted them, is that He will give them 
all of the good of this life and the Hereafter, if they remain on 
the righteous and straight path. Allah said, 


4CQ\ f* h 


4Attd (remember) when Miisd said to his people: "O my 
people! Remember the favor of Allah to you, when He made 
Prophets among you,} 

for whenever a Prophet died, another rose among them, from 
the time of their father Ibrahim and thereafter. 

There were many Prophets among the Children of Israel 
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calling to Allah and warning against His torment, until Isa 
was sent as the final Prophet from the Children of Israel. Allah 
then sent down the revelation to the Final Prophet and 
Messenger, Muhammad, the son of ‘Abdullah, from the 
offspring of Ismail, the son of Ibrahim, peace be upon them. 
Muhammad is the most honorable Prophet of all times. 

Allah said next, 



imade you kings} ‘Abdur-Razzaq recorded that Ibn ‘Abbas 
commented: 

“Having a servant, a wife and a house.”* 1 * In his Mustadrak, 
Al-Hakim recorded that Ibn ‘Abbas said, “A wife and a servant, 
and, 

iu&t Si 63 o>; p u 


iand gave you what He had not given to any other among the 
nations ('Alamin).} 

means, during their time.”* 2 * Al-Hakim said, “Sahih according 
to the criteria of the Two SahOis, but they did not collect it.” 
Qatadah said, “They were the first people to take servants.”’ 3 ’ 

A Hadith states, 


'-‘J* oJ -? '■t’.jf 


UJil 


J Jul jjo £if ^ 
djjl ll 


among you who wakes up while healthy in body, safe in 
his family and having the provision for that very day, is as if 
the world and all that was in it were collected for /lim.®* 4 ’ 

Allah’s statement, 

oi vji p 1* 


iand gave you what He had not given to any other among the 
nations (Al-'Alamin) 

means, during your time, as we stated. The Children of Israel 


* ! * ‘Abdur-Razzaq 1:187. 

* 2 * Al-Hakim 2:312. 

* 3 * At-Tabari 10:163. 

* 4 * Tuhfat Al-Ahwadhi 7:11. 
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were the most honorable among the people of their time, 
compared to the Greek, Copts and the rest of mankind. Allah 
said in another Ayah, 


ouKK jj 'iatj && v» 


i: 


w 


iArid indeed We gave the Children of Israel the Scripture, and 
the understanding of the Scriphire and its laws, and the 
Prophethood; and provided them xvith good things, and 
preferred them above the nations (Al-'Alamfn).} 



iThey said: "O Musa! Make for us a god as they have gods.” 
He said: “Verily, you are an ignorant people.” [Musa added:] 
"Verily, these people will be destroyed for that which they are 
engaged in (idol worship).” And all that they are doing is in 
vain. He said: "Shall I seek for you a god other Hum Allah, 
while He has given you superiority over the nations.”} 


Therefore, they were the best among the people of their time. 
The Muslim Ummah is more respected and honored before 
Allah, and has a more perfect legislative code and system of 
life, it has the most honorable Prophet, the larger kingdom, 
more provisions, wealth and children, a larger domain and 
more lasting glory than the Children of Israel. Allah said. 


^ j yj £ = J} lla—j Ail 


•(Thus We have made you, a just (the best) nation, tlwt you be 
witnesses over mankind.} 

We mentioned the Mutawatir Hadiths about the honor of this 
Ummah and its status and honor with Allah, when we 
explained Allah’s statement in Surah Al-’Imran (3), 


4 You are the best of peoples ever raised up for mankind...} 

Allah states next that Musa encouraged the Children of 
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Israel to perform Jihad and enter Jerusalem, which was under 
their control during the time of their father Ya'qiib. Ya'qub 
and his children later moved with his children and household 
to Egypt during the time of Prophet YQsuf. His offspring 
remained in Egypt until their exodus with Musa. They found a 
mighty, strong people in Jerusalem who had previously taken 
it over. Mtisa, Allah’s Messenger, ordered the Children of Israel 
to enter Jerusalem and fight their enemy, and he promised 
them victory and triumph over the mighty people .if they did 
so. They declined, rebelled and defied his order and were 
punished for forty years by being lost, wandering in the land 
uncertain of where they should go. This was their punishment 
for defying Allah’s command. 

Allah said that Musa ordered them to enter the Holy Land, 

ip iif & 

iwhich Allah has assigned to you$ 

meaning, which Allah has promised to you by the words of 
your father Isra’il, that it is the inheritance of those among 
you who believe. 

i£0 ik i>jy 


iand turn not back$ in flight from Jihad. 




. iXi; i 'r ! 


I - M. 


i"...for then you will be returned as losers.” They said, "O 
Musa! In it are a people of great strength, and we shall never 
enter it, till they leave it; when they leave, then we will 
enter. 


Their excuse was this, in this very town you commanded us 
to enter and fight its people, there is a mighty, strong, vicious 
people who have tremendous physique and physical ability. We 
are unable to stand against these people or fight them. 
Therefore, they said, we are incapable of entering this city as 
long as they are still in it, but if they leave it, we will enter it. 
Otherwise, we cannot stand against them. 
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The Speeches of Yuwsha* (Joshua) and Kalib (Caleb) 

Allah said, 

i? .Si 


4Two men of those who feared (Allah and) on whom Allah had 
bestowed His grace said...) 


When the Children of Israel declined to obey Allah and follow 
His Messenger Musa, two righteous men among them, on 
whom Allah had bestowed a great bounty and who were afraid 
of Allah and His punishment, encouraged them to go forward. 
It was also said that the Ayah reads in a way that means that 
these men were respected and honored by their people. These 
two men were Yuwsha', the son of Ntin, and Kalib, the son of 
Yufna, as Ibn ‘Abbas, Mujahid, ‘Ikrimah, ‘Atiyyah, As-Suddi, 
Ar-Rabl' bin Anas and several other Salaf and latter scholars 
stated.’ 1 * These two men said to their people, 


Jir oi && M & 






> >*x* 


i '4 ^ 



4"Assault them through the gate, for when you are in, victory 
will be yours. And put your trust in Allah if you are believers 
indeed.") 


Therefore, they said, if you rely on and trust in Allah, follow 
His command and obey His Messenger, then Allah will give 
you victory over your enemies and will give you triumph and 
dominance over them. Thus, you will conquer the city that 
Allah has promised you. This advice did not benefit them in 
the least, 


l ZjJk \y\> C (JA L|U.Ju i) 




4They said, "O Musa! We shall never enter it as long as they 
are there. So go, you and your Lord, and fight you two, we are 
sitting right here.") 

This is how they declined to join Jihad, defied their 
Messenger, and refused to fight their enemy. 


111 At-Tabari 10:176-178. 
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The Righteous Response of the Companions During the 
Battle of Badr 

Compare this to the better response the Companions gave to 
the Messenger of Allah $g during the battle of Badr, when he 
asked for their advice about fighting the Quraysh army that 
came to protect the caravan led by Abu Sufyan. When the 
Muslim army missed the caravan and the Quraysh army, 
between nine hundred and one thousand strong, helmeted and 
drawing closer, Abu Bakr stood up and said something good. 
Several more Muhajirin also spoke, all the while the Messenger 
of Allah jg saying, 


«Advise me, O Muslims /» inquiring of what the Ansar, the 
majority then, had to say. Sa‘d bin Mu‘adh said, “It looks like 
you mean us, O Messenger of Allah! By He Who has sent you 
with the Truth! If you seek to cross this sea and went in it, we 
will follow you and none among us will remain behind. We 
would not hate for you to lead us to meet our enemy 
tomorrow. We are patient in war, vicious in battle. May Allah 
allow you to witness from our efforts what comforts your eyes. 
Therefore, march forward with the blessing of Allah. ’ The 
Messenger of Allah ( 2 g) was pleased with the words of Sa‘d and 
was encouraged to march on.* 1 ' 

Abu Bakr bin Marduwyah recorded that Anas said that 
when the Messenger of Allah jg went to Badr, he asked the 
Muslims for their opinion, and Umar gave his. The Prophet 
jg again asked the Muslims for their opinion and the Ansar 
said, “O Ansar! It is you whom the Prophet wants to hear.” 
They said, “We will never say as the Children of Israel said to 
Mfisa, 




4So go, you and your Lord, and fight you two, we are sitting 
right here > 

By He Who has sent you with the Truth! If you took the 
camels to Bark Al-Ghimad (near Makkah) we shall follow you.” 


111 At-Tabari 13:399. 
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Imam Ahmad, An-NasSt and Ibn Hibban^ also recorded this 
Hadith. 

In the Book of Al-Maghazi and At-Tafsir, Al-Bukhari recorded 
that ‘Abdullah bin Mas'ud said, “On the day of Badr, Al- 
Miqdad said, ‘O Messenger of Allahl We will never say to you 
what the Children of Israel said to Mtisa, 




4So go, you and your Lord, and fight you two, we are sitting 
right here > 

Rather, march on and we will be with you.’ The Messenger of 
Allah jg was satisfied after hearing this statement. ” |21 


Musa Supplicates to Allah Against the Jews 

Musa said, 


& <153 £% n W ? 4 # 


4"0 my Lord! I have power only over myself and my brother, 
so separate us from the rebellious people!"} 

When the Children of Israel refused to fight, Musa became 
very angry with them and supplicated to Allah against them, 


40 my Lord! I have power only over myself and my brother > 

meaning, only I and my brother Harun among them will obey, 
implement Allah’s command and accept the call, 

j M . *al l fy&i vIlA'J I'.-'.xj 


4So Ifruq us from the rebellious people!} 

Al-‘Awfi reported that Ibn ‘Abbas said, “Meaning, judge 
between us and them.”* 3 * ‘Ali bin Abi Talhah reported similarly 
from him. 1 ^ Ad-Dahhak said that the Ayah means, “Judge 

111 Ahmad 3:105, An-Nasal in Al-Kubra 6:334 and Ibn Hibban 7:109. 
The chain for this narration is not authentic, but some of the story 
is supported by the narration that follows as well as the one before 
it. 

121 Al-Bukhari no. 4609. 

131 At-Tabari 10:188. 

141 At-Tabari 10:189. 
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and decide between us and them.”' 1 ' Other scholars said that 
the Ayah means, “Separate between us and them.” 

Forbidding the Jews from Entering the Holy Land for 
Forty Years 

Allah said, 



^Therefore it is forbidden to them for forty years ; in distraction 
they will wander through the 1atid.$ 

When Musa supplicated against the Jews for refusing to 
fight in Jihad, Allah forbade them from entering the land for 
forty years. They wandered about lost in the land of At-Tih, 
unable to find their way out. During this time, tremendous 
miracles occurred, such as the clouds that shaded them and 
the manna and quails Allah sent down for them. Allah 
brought forth water springs from solid rock, and the other 
miracles that He aided MGsa bin “Imran with. During this 
time, the Tawrah was revealed and the Law was established 
for the Children of Israel and the Tabernacle of the Covenant 
was erected. 

Conquering Jerusalem 

Allah's statement, 

ifor forty years defines, 

iin distraction they will wander through the land .> 

When these years ended, Yuwsha* bin Nun led those who 
remained among them and the second generation, and laid 
siege to Jerusalem, conquering it on a Friday afternoon. When 
the sun was about to set and Yuwsha* feared that the Sabbath 
would begin, he said (to the sun), “You are commanded and I 
am commanded, as well. O Allah! Make it stop setting for me. 
Allah made the sun stop setting until Yuwsha* bin Nun 


111 At-Tabari 10:189. 
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conquered Jerusalem. Next, Allah commanded Yuwsha* to 
order the Children of Israel to enter Jerusalem from its gate 
while bowing and saying Hittah, meaning, ‘remove our sins.’ 
Yet, they changed what they were commanded and entered it 
while dragging themselves on their behinds and saying, 
'Habbah (a seed) in Sha'rah (a hair).” We mentioned all of this 
in the Tafsir of Surat Al-Baqarah. 

Ibn Abi Hatim recorded that Ibn ‘Abbas commented, 


»jVf 4 


iTItereJbre it is forbidden to them for forty years; in distraction 
they will wander through the land.} 

“They wandered in the land for forty years, during which MQsa 
and HarQn died, as well as everyone above forty years of age. 
When the forty years ended, Yuwsha* son of Nun assumed their 
leadership and later conquered Jerusalem. 111 When Yuwsha‘ 
was reminded that the day was Friday and the sun was about to 
set, while they were still attacking Jerusalem, he feared that the 
Sabbath might begin. Therefore, he said to the sun, 'I am 
commanded and you are commanded.’ Allah made the sun stop 
setting and the Jews conquered Jerusalem and found wealth 
unseen before. They wanted to let the fire consume the booty, 
but the fire would not do that. Yuwsha‘ said, ‘Some of you have 
committed theft from the booty.’ So he summoned the twelve 
leaders of the twelve tribes and took the pledge from them. Then, 
the hand of one of them became stuck to the hand of Yuwsha* 
and Yuwsha* said, *You committed the theft, so bring it forth.’ 
So, that man brought a cow’s head made of gold with two eyes 
made of precious stones and a set of teeth made of pearls. When 
Yuwsha* added it to the booty, the fire consumed it, as they were 
prohibited to keep the booty. ” There is evidence supporting all of 
this in the Sahih.. 


Allah Comforts Musa 

Contorting MQsa, Allah said 

jfi iJ' 

4So do not greive for the rebellious people.} 
*** A Similar version was recorded by At-Tabari 10:193. 
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Allah said: Do not feel sorrow or sadness over My judgment 
against them, for they deserve such judgment. 

This story chastises the Jews, exposes their defiance of Allah 
and His Messenger, and their refusal to obey the order for 
Jihad. They were weak and could not bear the thought of 
fighting their enemy, being patient, and enduring this way. 
This occurred although they had the Messenger of Allah and 
the one whom He spoke to among them, the best of Allah s 
creation that time. Their Prophet promised them triumph and 
victory against their enemies. They also witnessed the torment 
and punishment of drowning with which Allah punished their 
enemy Fir'awn and his soldiers, so that their eyes were 
pleased and comforted. All this did not happen too long ago, 
yet they refused to perform Jihad against people who had less 
than a tenth of the power and strength than the people of 
Egypt had. Therefore, the evil works of the Jews were exposed 
to everyone, and the exposure was such an enormous one that 
the night, or the tail, can never cover its tracks. They were 
also blinded by their ignorance and transgression. Thus J they 
became hated by Allah, and they became His enemies. Yet, 
they claim that they are Allah’s children and His loved ones! 
May Allah curse their faces that were transformed to the 
shape of swine and apes, and may Allah’s curse accompany 
them to the raging Fire. May Allah make them abide in the 
Fire for eternity, and He did; all thanks are due to Him. 


ti t J&4 'll 1L3 Oi & &22V Ju 

J -bj 1 til 4 *j til *^1 


427. And recite to them the story of the two sons of Adam in 
truth; when each offered a sacrifice, it was accepted from the 
one but not from the other. The latter said to the former: "l 
will surely, kill you.” The former said: " Verily, Allah accepts 
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only from those who have Taqwa.} 

428. "If you do stretch your hand against me to kill me, I shall 
never stretch my hand against you to kill you, far I fear Allah; 
the Lord of all that exists ."} 

429. " Verily, I intend to let you dmo my sin on yourself as 
well as yours, then you will be one of the dwellers of the Fire, 
and that is the recompense of the wrongdoers ."} 

430. So the soul of the other encouraged him and made fair- 
seeming to him the murder of his brother; he murdered him and 
became one of the losers 

431. Then Allah sent a crow who scratched the ground to shoio 
him how to hide the dead body of his brother. He said: "Woe to 
me! Am I not even able to be as this crow and to hide the dead 
body of my brother?” Then he became one of those who 
regretted.} 


The Story of Hab3 (Abel) and Qabil (Cain) 

Allah describes the evil end and consequence of 
transgression, envy and injustice in the story of the two sons 
of Adam, Habll and Qabil. One of them fought against the 
other and killed him out of envy and transgression, because of 
the bounty that Allah gave his brother and because the 
sacrifice that he sincerely offered to Allah was accepted. The 
murdered brother earned forgiveness for his sins and was 
admitted into Paradise, while the murderer failed and earned a 
losing deal in both the lives. Allah said, 

4$& fJC t ^ 

4And recite to them the story of the two sons of Adam in 
truth;} 

meaning, tell these envious, unjust people, the brothers of 
swine and apes from the Jews and their likes among man kind, 
the story of the two sons of Adam, Habll and Qabil, as many 
scholars among the Salaf and later generations said. 

Allah’s statement, 


4in truth;} means, clearly and without ambiguity, alteration, 
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confusion, change, addition or deletion. Allah said in other 
Ayat, 

iVerily, this is the true narrative [about the story of'Isa],} 

4We narrate unto you their story with truth,} and, 

'(£ i}> J-it 

iSuch is 'Isa, son of Maryam. (It is) a statement of truth.} 

Several scholars among the Salaf and the later generations 
said that Allah allowed Adam to marry his daughters to his 
sons because of the necessity of such action. They also said 
that in every pregnancy, Adam was given a twin, a male and a 
female, and he used to give the female of one twin, to the male 
of the other twin, in marriage. Habil’s sister was not beautiful 
while Qabll’s sister was beautiful, resulting in Qabfl wanting 
her for himself, instead of his brother. Adam refused unless 
they both offer a sacrifice, and he whose sacrifice was 
accepted, would marry Qabll’s sister. Habll’s sacrifice was 
accepted, while Qabll’s sacrifice was rejected, and thus what 
Allah told us about them occurred. 

Ibn Abi Hatim recorded that Ibn ‘Abbas said - that during 
the time of Adam - “The woman was not allowed in marriage 
for her male twin, but Adam was commanded to many her to 
any of her other brothers. In each pregnancy, Adam was given 
a twin, a male and a female. A beautiful daughter was once 
bom for Adam and another one that was not beautiful. So the 
twin brother of the ugly daughter said, ‘Marry your sister to 
me and I will many my sister to you.’ He said, ‘No, for I have 
more right to my sister.’ So they both offered a sacrifice. The 
sacrifice of the one who offered the sheep was accepted while 
the sacrifice of the other jthe twin brother of the beautiful 
daughter), which consisted of some produce, was not accepted. 
So the latter killed his brother.” This story has a better than 
good chain of narration.' 1 ' 


111 At-Tabari 10:223. 
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The statement, 


Si & Ci*> 


i"Verily, Allah accepts only from those who have Taqwa 
who fear Allah in their actions. Ibn Abi Hatim recorded that 
Abu Ad-Darda’ said, “If I become certain that Allah has 
accepted even one prayer from me, it will be better for me 
than this life and all that in it. This is because Allah says, 


Si & &£ 


iVerily, Allah accepts only from the those who have Taqwa > 
The statement, 


Sit '4 SuiV id! J 


^l r 


H 


i“lf you do stretch your hand against me to kill me, I shall 
never stretch my hand against you to kill you, for I foar Allah; 
the Lord of all that exists. 


Qabll’s brother, the pious man whose sacrifice was accepted 
because of his piety, said to his brother, who threatened to kill 
him without justification, 




iff you do stretch your hand against me to kill me, I shall 
never stretch my hand against you to kill you ^ 

I will not commit the same evil act that you threaten to 
commit, so that I will not earn the same sin as you. 


ifor I fear Allah ; the Lord of the all that exists.$ 

and, as a result, I will not commit the error that you threaten 
to commit. Rather, I will observe patience and endurance. 

Abdullah bin ‘Amr said, “By Allah! Habll was the stronger of 
the two men. But, fear of Allah restricted his hand.” The 
Prophet ag said in a Hadith recorded in the Two Sahihs, 

c*? JJUJli \y lijD 

"When two Muslims fight (meet) each other with their swords f 
both the murderer as well as the murdered will go to the 
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They said, “O Allah’s Messenger! It is all right for the 
murderer, but what about the victim?” Allah’s Messenger 
replied, 

• ^ * 4 + * * * 

JiS jIS -01 d 

“He surely had the intention to kill his comrade J 1 ' 1 


Imam Ahmad recorded that, at the beginning of the 
calamity that TJthman suffered from, Sa'd bin Abi Waqqas 
said, “I bear witness that the Messenger of Allah jg said, 


c^uJi jt be *j£ £4 Lj&i £!* 


“77iere be a Fitnah, and he who sits idle during it is better 
than he who stands up, and he who stands up in it is better 
than he who walks, and he who walks is better than he who is 
walking at a fast pace.* 

When he was asked, What if someone enters my home and 
stretched his hand to kill me?’ He said, 


V' 'J* 


“Be just like (the pious) son of Adam .n”* 21 

At-Tirmidhi also recorded it this way, and said, “This Hadith 
is Hasan, and similar is reported on this subject from Abu 
Hurayrah, Khabbab bin Al-Aratt, Abu Bakr, Ibn Mas’ad, Abu 
Waqid and Abu Musa.”* 31 
The Qur’an continues, 




4"Verily, I intend to let you draw my sin on yourself as xoell 
as yours, then you will be one of the divellers of the Fire, and 
that is the recompense of the wrongdoers."} 

Ibn ‘Abbas, Mujahid, Ad-Dahhak, As-Suddi and Qatadah 
said that, 


FathAl-Bari 13:35, Muslim 4:2214. 
^ Ahmad 1 :185. 

I 3 * Tuhfat Al-Ahwadhi 6:436. 
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Verily, l intend to let you draw my sin on yourself as well 
as yours...”} 


means, the sin of murdering me, in addition to your previous 
sins. Ibn Jarir recorded this!* 11 Allah’s statement, 






iSo the soul of the other encouraged him and made fair-seeming 
to him the murder of his brother; he murdered him and became 
one of the losers.} 

means, his conscience encouraged him to kill his brother by 
making it seem like a sensible thing to do, so he killed him, 
even after his brother admonished him. Ibn Jarir said, “When 
he wanted to kill his brother, he started to twist his neck. So 
Shaytan took an animal and placed its head on a rock, then 
he took another rock, and smashed its head with it until he 
killed it while the son of Adam was looking. So he did the 
same thing to his brother.”* 2 ' Ibn Abi Hatim also recorded 
this. ‘Abdullah bin Wahb said that ‘Abdur-Rahman bin Zayd 
bin Aslam said that his father said, “Qabll held Habll by the 
head to kill him, so Habll laid down for him and Qabll started 
twisting Habll’s head, not knowing how to kill him. Shaytan 
came to Qabll and said, ‘Do you want to kill him?’ He said, 
*Yes.’ Shaytan said, Take that stone and throw it on his head.’ 
So Qabll took the stone and threw it at his brother’s head and 
smashed his head. Shaytan then went to Hawwa’ in a hurry 
and said to her, ‘O Hawwa’! Qabll killed Habll.’ She asked him, 
*Woe to you! What does “kill’ mean?’ He said, ‘He will no longer 
eat, drink or move.’ She said, ‘And that is death?’ He said, 
“Yes it is.’ So she started to weep until Adam came to her 
while she was weeping and said, “What is the matter with 
you?’ She did not answer him. He asked her two more times, 
but she did not answer him. So he said, *You and your 
daughters will inherit the practice of weeping, while I and my 
sons are free of it.’” Ibn Abi Hatim recorded it. 

Allah’s statement. 


111 At-Tabari 10:215-216. 
121 AMabari 4:536. 
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4And became one of the losers.4 in this life and the Hereafter, 
and which loss is worse than this? Imam Ahmad recorded that 
‘Abdullah bin Mas*ud said that the Messenger of Allah jg said, 


If j j\ olf eS ja jk jjVi j.\ J* b\s i\ dt I,! it 


•Any soul that is unjustly killed, then the first son of Adam 
will carry a burden of its shedding, for he zoas the first to 
practice the crime of murder. »*'* 

The Group, with the exception of Abu Dawud, also recorded 
this Hadith™ Ibn Jarir recorded that ‘Abdullah bin ‘Amr used 
to say, “The son of Adam, who killed his brother, will be the 
most miserable among men. There is no blood shed on earth 
since he killed his brother, until the Day of Resurrection, but 
he will carry a burden from it, for he was the first person to 
establish murder.” 13 * 

Allah said, 


#£ jii y ;:p ogSe ^ && o*>V« j, dSZ & ZZfr 

^ i * V-* tjL'A , Li* i! 


4Then Allah sent a crow who scratched the ground to show him 
how to hide the dead body of his brother. He (the murderer) 
said, “Woe to me! Am I not even able to be as this crow and to 
hide the dead body of my brother?” Then he became one of those 
who regret ted.$ 

As-Suddi said that the Companions said, “When his brother 
died, Qabil left him on the bare ground and did not know how 
to bury him. Allah sent two crows, which fought with each 
other until one of them killed the other. So it dug a hole and 
threw sand over the dead corpse (which it placed in the hole). 
When Qabil saw that, he said, 


111 Ahmad 1 :383. 

121 Fath Al-Bari 12:198, Muslim 3:1303, Tuhfat Al-Ahwadhi 7:436, 
An-Nasal in Al-Kubra 6:334, Ibn Majah 2:873. 

(3 ' At-Tabari 10:219. 
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vTliere is no sin that is more worthy of Allah hastening its 
punishment in this life, in addition to wlwt He has in store for 
its offender in the Hereafter, more than transgression and 
cutting the relations of the womb.^ 1] 

The act of Qabll included both of these. We are Allah’s and to 
Him is our return. 


4 (j-jj jfio iLii jii ir* 4 Si'Zr'i d* Crt^ 1 

k; j-ojt tii £_jl jitii k Cjk=d ^Vf 
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432. Because of that, We ordained for the Children of Israel 
that if anyone killed a person not in retaliation of murder, or 
(and) to spread mischief in the land - it would be as if he killed 
all mankind, and if anyone saved a life, it would be as if he 
saved the life of all mankind. And indeed, there came to them 
Our Messengers with Al-Bayyindt, even then after that many of 
them continued to exceed the limits in the land!} 

433. The recompense of those who wage war against Allah and 
His Messenger and do mischief in the land is only that they 
shall be killed or crucified, or their hands and their feet be cut 
off on opposite sides, or be exiled from the land. Tlwt is their 
disgrace in this world, and a great torment is theirs in the 
Hereafter.} 

434. Except for those who (having fled away and then) came back 
(as Muslims) with repentance before they fall into your power ; in 
that case, know that Allah is Oft-Forgiving, Most Merciful.} 


t 1 ' Abu D&wud 5:208. 



Human Beings Should Respect the Sanctity of Other 
Human Beings 

Allah says, because the son of Adam killed his brother in 
transgression and aggression, 

iWe ordained for the Children of Israel ...> meaning, We 
legislated for them and informed them, 


ffj jUlji (j 


ujfjVl 4 'f o-ii jjo jii if 

til It)til 


ithat if anyone killed a person not in retaliation of murder, or 
(and) to spread mischief in the land - it would be as if he killed 
all mankind, and if anyone saved a life, it would be as if he 
saved the life of all mankind. $ 

The Ayah states, whoever kills a soul without justification - 
such as in retaliation for murder or for causing mischief on 
earth - will be as if he has killed all mankind, because there is 
no difference between one life and another. 




iand if anyone saved a life by preventing its blood from 
being shed and believing in its sanctity, then all people will 
have been saved from him, so, 

til 01^=0^ 


iit would be as if he saved the life of all mankind. > 

Al-A‘mash and others said that Abu Salih said that Abu 
Hurayrah said, “I entered on Uthman when he was under 
siege in his house and said, ‘1 came to give you my support. 
Now, it is good to fight (defending you) O Leader of the 
Faithful!’ He said, ‘O Abu Hurayrah! Does it please you that 
you kill all people, including me?’ I said, ‘No.’ He said, If you 
kill one man, it is as if you killed all people. Therefore, go back 
with my permission for you to leave. May you receive your 
reward and be saved from burden.’ So I went back and did not 
fight.’” ‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “It is 
as Allah has stated, 
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iif anyone killed a person not in retaliation of murder, or (and) 
to spread mischief in the land - it would be as if he killed all 
mankind, and if anyone saved a life, it would be as if he saved 
the life of all mankind .} 

Saving life in this case occurs by not killing a soul that Allah 
has forbidden. So this is the meaning of saving the life of all 
mankind, for whoever forbids killing a soul without 
justification, the lives of all people will be saved from him.”* 11 
Similar was said by Mujahid; 

4 And if anyone saved a life... } means, he refrains from killing a 
soul.’ 2 ’ 

Al-‘Awfi reported that Ibn ‘Abbas said that Allah’s 
statement, 

4it would be as if he killed all mankind..} means, “Whoever kills 
one soul that Allah has forbidden killing, is just like he who 
kills all mankind.”* 3 * Said bin Jubayr said, “He who allows 
himself to shed the blood of a Muslim, is like he who allows 
shedding the blood of all people. He who forbids shedding the 
blood of one Muslim, is like he who forbids shedding the blood 
of all people.” In addition, Ibn Jurayj said that Al-A‘raj said that 
Mujahid commented on the Ayah, 

J^i Cjfe-su^ 

4it would be as if he killed all mankind,} “He who kills a 
believing soul intentionally, Allah makes the Fire of Hell his 
abode, He will become angry with him, and curse him, and has 
prepared a tremendous punishment for him, equal to if he had 
killed all people, his punishment will still be the same.” Ibn 
Jurayj said that Mujahid said that the Ayah, 

111 At-Tabari 10:235. 

121 At-Tabari 10:236. 

131 At-Tabari 10:233. 
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iKP j-dtf l3^=u 

iand if anyone saved a life, it would be as if he saved the life of 
all mankind.$ 

means, “He who does not kill anyone, then the lives of people 
are safe from him.”^ 


Warning Those who Commit Mischief 

Allah said, 

GLiJ 

4And indeed, there came to them Our Messengers with Al- 
Bayyinat,} 

meaning, clear evidences, signs and proofs, 

j ofjVi' 4 djif UJ JA h 

ieven then after that many of them continued to exceed the 
limits in the land!} 

This Ayah chastises and criticizes those who commit the 
prohibitions, after knowing that they are prohibited from 
indulging in them. The Jews of Al-Madlnah, such as Banu 
Qurayzah, An-Nadlr and Qaynuqa', used to fight along with 
either Khazraj or Aws, when war would erupt between them 
during the time of Jahiliyyah. When these wars would end, the 
Jews would ransom those who were captured and pay the 
blood money for those who were killed. Allah criticized them 
for this practice in Surat Al-Baqarah, 

? pA, £ pfcdil 'o’fA * pA. Hdl & 

(r^rdi Oi pi Pj 

CsA^ fSp. o\j ifi’xpi rP ^Xr(A 
•P* J^d if" jaZ-i pr'Chl 

^ J', Qjji \'yp' 4 Ss>b 

4And (remember) when We took your covenant (saying): Shed 


m 


At-Tabari 10:235. 
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not your (people's) blood, nor turn out your oivn people from 
their dwellings. Then, (this) you ratified and (to this) you bear 
witness. After this, it is you who kill one another and drive out 
a party of your own from their homes, assist (their enemies) 
against them, in sin and transgression. And if they come to 
you as captives, you ransom them, although their expulsion 
was forbidden to you. Then do you believe in a part of the 
Scripture and reject the rest? Then what is the recompense of 
those who do so among you, except disgrace in the life of this 
world, and on the Day of Resurrection they shall be consigned 
to the most grievous torment. And Allah is not unaware of 
what you do.} [2:84-85] 


The Punishment of those Who Cause Mischief in the 
Land 


Allah said next, 


« i oa <0 4 jws a $}# yt ij«i 

iThe recompense of those who wage war against Allah and His 
Messenger and do mischief in the land is only that they shall be 
killed or crucified or their hands and their feet be cut off on the 
opposite sides, or be exiled from the land.} 


Wage war’ mentioned here means, oppose and contradict, 
and it includes disbelief, blocking roads and spreading fear in 
the fairways. Mischief in the land refers to various types of 
evil. Ibn Jarir recorded that ‘Ikrimah and Al-Hasan Al-Basri 
said that the Ayat, 




iThe recompense of those who wage war against Allah and His 
Messenger} until, 


iLg & at & 

iAlldh is Of-Forgiving, Most Merciful,} “Were revealed about 
the idolators. Therefore, the Ayah decrees that, whoever among 
them repents before you apprehend them, then you have no 
right to punish them. This Ayah does not save a Muslim from 
punishment if he kills, causes mischief in the land or wages 
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war against Allah and His Messenger and then joins rank with 
the disbelievers, before the Muslims are able to catch him. He 
will still be liable for punishment for the crimes he 
committed.” ,1) Abu Dawud and An-Nasal recorded that 
‘Ikrimah said that Ibn ‘Abbas said that the Ayah, 


i\i& c£)V' 4 JylXi si' jjii 


iThe recompense of those who wage war against Allah ami His 
Messenger and do mischief in the land ...^ 

“Was revealed concerning the idolators, those among them 
who repent before being apprehended, they will still be liable 
for punishment for the crimes they committed.” 121 

The correct opinion is that this Ayah is general in meaning 
and includes the idolators and all others who commit the 
types of crimes the Ayah mentioned. Al-Bukhari and Muslim 
recorded that Abu Qilabah ‘Abdullah bin Zayd Al-Jarmi, said 
that Anas bin Malik said, “Eight people of the TJkl tribe came 
to the Messenger of Allah sfe and gave him their pledge to 
follow Islam. Al-Madinah’s climate did not suit them and they 
became sick and complained to Allah’s Messenger jfe. So he 
said, . 

•Go with our shephard to be treated by the milk and urine of 
his camels.^ 

So they went as directed, and after they drank from the 
camels’ milk and urine, they became healthy, and they killed 
the shepherd and drove away all the camels. The news 
reached the Prophet jte and he sent (men) in their pursuit and 
they were captured. He then ordered that their hands and feet 
be cut off (and it was done), and their eyes were branded with 
heated pieces of iron. Next, they were put in the sun until they 
died.” This is the wording of Muslim. In another narration for 
this Hadith, it was mentioned that these people were from the 
tribes of ‘Ukl or ‘Uraynah. Another narration reported that 
these people were put in the Harrah area (of Al-Madinah), and 
when they asked for water, no water was given to them. ,3) 


111 At-Tabari 10:244. 

121 Abu Dawud 4 :536, An-Nasal 7:101. 
131 Fath Al-Bari 12:114, Muslim 3 :1296. 
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Allah said, 

U*? $ ^4 U ji fJ&sS jl tfL* d? 

ijfft 

ithey shall be killed or crucified or their hands and their feel be 
cut off on the opposite sides, or be exiled from the land.} 

_‘Ali bin Abi Talhah said that Ibn ‘Abbas said about this 
Ayah, ‘He who takes up arms in Muslim land and spreads fear 
in the fairways and is captured, the Muslim Leader has the 
choice to either have him killed, crucified or cut off his hands 
and feet.” 1 * 1 Similar was said by Sa'Id bin Al-Musayyib, 
Mujahid, ‘Ata’, Al-Hasan Al-Basri, Ibrahim An-Nakhal and Ad- 
Dahhak, as Abu Ja'far Ibn Jarir recorded. 121 This view is 
supported by the fact that the word Aw (or), indicates a 
choice. As Allah said, 

AaL '£> tii Jii tjs .ij ji C j4 

iThe penalty is an offering, brought to the Ka'bah, of an 
eatable animal equivalent to the one he killed, as adjudged by 
two just men among you; or, for expiation, he should feed the 
poor, or its equivalent in fasting >[5:95] 

Allah said, 

ji ji.u> ji .A-j £ Jjjii Ji jjS it, jt \Stif fl, $ f)} 

iAnd whosoever of you is ill or has an ailment in his scalp 
(necessitating shaving), he must pay a ransom of either fasting 
or giving charity or offering a sacrifice.} and, 

Ji-t*' A A o f Ja ~ C (ri xs-*- 

i...for its expiation feed ten of the poor, on a scale of the 
average of that with which you feed your own families, or clothe 
them, or free a slave.} 

All of these Ayat offer a choice, just as the Ayah above. 


111 At-Tabari 10:263. 

121 At-Tabari 10:262-263. 
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As for Allah’s statement, 








4or be eri/eJ from the land.) some said that it means, he is 
actively pursued until he is captured, and thus receives his 
prescribed punishment, or otherwise he escapes from the land 
of Islam, as Ibn Jarir recorded from Ibn ‘Abbas, Anas bin Malik, 
Said bin Jubayr, Ad-Dahhak, Ar-Rabi‘ bin Anas, Az-Zuhri, Al- 
Layth bin Sa‘d and Malik bin Anas. Some said that the Ayah 
means these people are expelled to another land, or to another 
state by the Muslims authorities.* 11 Said bin Jubayr, Abu Ash- 
Sha'tha’, Al-Hasan, Az-Zuhri, Ad-Dahhak and Muqatil bin 
Hayyan said that he is expelled, but not outside of the land of 
Islam, while others said that he is to be imprisoned. 

Allah’s statement, 




iThat is their disgrace in this world, and a great torment is 
theirs in the Hereafter.) 

means, the punishment We prescribed, killing these 
aggressors, crucifying them, cutting off their hands and feet on 
opposite sides, or expelling them from the land is a disgrace 
for them among mankind in this life, along with the 
tremendous torment Allah has prepared for them in the 
Hereafter. This view supports the opinion that these Ayat were 
revealed about the idolaters. As for Muslims, in his Sahih, 
Muslim recorded that ‘Ubadah bin As-Samit said, “The 
Messenger of Allah jj§ took the same pledge from us that he 
also took from women: That we do not associate anything with 
Allah in worship, we do not steal, commit adultery, or kill our 
children, and that we do not spread falsehood about each 
other. He said that he who keeps this pledge, then his reward 
will be with Allah. He who falls into shortcomings and was 
punished, then this will be his expiation. And those whose 
errors were covered by Allah, then their matter is for Allah: If 
He wills, He will punish them and If He wills, He will pardon 
them.” 12 ' ‘Ali narrated that the Messenger of Allah jg said, 


111 At-Tabari 10:268-270. 
121 Muslim 3:1333. 
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»y* of Jiti 4ili i<j dl!l Ci CJi! 

^ ^ U*j jll* &' «^-» dill ^ Ci jij 


ui jj 


“He who sins in this life and was punished for it, then Allah is 
far more just than to combine two punishments on His servant. 
He who commits an error in this life and Allah hides this error 
and pardons him, then Allah is far more generous than to 
punish the servant for something that He has already 
pardoned .» 


Recorded by Ahmad, Ibn Majah and At-Tirmidhi who said, 
“Hasan Gharib.’^ Al-Hafiz Ad-Daraqutni was asked about this 
tfadith, and he said that it was related to the Prophet in 
some narrations, and it was related to the Companions in 
others, and that this narration from the Prophet is Sahih) 2] 
Ibn Jarir commented on Allah’s statement, 

4Qti 


iThat is their disgrace in this world,} “Meaning, shame, 
humiliation, punishment, contempt and torment in this life, 
before the Hereafter, 

iand a great torment is theirs in the Hereafter.} 

if they do not repent from these errors until death overcomes 
them. In this case, they will be stricken by the punishment 
that We prescribed for them in this life and the torment that 
We prepared for them therein, 

4z£Z &*■} 


4a great torment} in the Fire of Ja/iannam.” 131 


m Ahmad 1:159, Tuhfat Al-Ahwadhi 7 :377, Ibn Majah 2:868. 
* 2 ’ Ad-Daraqutni 3:215. 

131 At-Tabari 10:276. 



266 


T afsir Ibn Kathir 


The Punishment of those who Wage War Against Allah 
and His Messenger is Annulled if They Repent Before 
their Apprehension 


Allah said, 


- A* > < 






<(Except for those who (having fled away and then) came back 
(as Muslims) with repentance before they fall into your power ; 
in that case, know that Allah is Oft-Forgiving, Most 
Merciftd.} 

This Ayah is clear in its indication that it applies to the 
idolators. As for the Muslims who commit this crime and 
repent before they are apprehended, the punishment of killing, 
crucifixion and cutting the limbs will be waved. The practice of 
the Companions in this regard is that all of the punishments 
prescribed in this case will be waved, as is apparent from the 
wording of the Ayah. Ibn Abi Hatim recorded that Ash-ShaT>i 
said, “Harithah bin Badr At-Tamlmi was living in Al-Basrah, 
and he committed the crime of mischief in the land. So he 
talked to some men from Quraysh, such as Al-Hasan bin ‘Ali, 
Ibn ‘Abbas and ‘Abdullah bin JaTar, and they talked to ‘Ali 
about him so that he would grant him safety, but ‘Ali refused. 
So Harithah went to Said bin Qays Al-Hamadani who kept 
him in his house and went to ‘Ali, saying, ‘O Leader of the 
Faithful! What about those who wage war against Allah and 
His Messenger and cause mischief in the land?’ So he recited 
the Ayah until he reached, 

tig J ■$!> 

iExcept for those who (lowing fled away and them) came back 
cas Muslims) with repentance before they fall into your power . 

So ‘Ali wrote a document that granted safety, and Said bin 
Qays said, This is for Harithah bin Badr.’” Ibn Jarir recorded 
this Hadith . m 

Ibn Jarir recorded that ‘Amir Ash-Shahi said, “A man from 
Murad came to Abu Musa, while he was the governor of Al- 
Kufah during the reign of ‘Uthman, and said to him after he 


111 At-Tabari 10:280. 
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offered the obligatory prayer, ‘O Abu Musa! 1 seek your help. 1 
am so-and-so from Murad and I waged war against Allah and 
His Messenger and caused mischief in the land. I repented 
before you had any authority over me.’ Abu Musa proclaimed, 
This is so-and-so, who had waged war against Allah and His 
Messenger and caused mischief in the land, and he repented 
before we had authority over him. Therefore, anyone who meets 
him, should deal with him in a better way. If he is saying the 
truth, then this is the path of those who say the truth. If he is 
saying a lie, his sins will destroy him. So the man remained idle 
for as long as Allah willed, but he later rose against the leaders, 
and Allah punished him for his sins and he was killed.” Ibn 
Jarir recorded that Musa bin Ishaq Al-Madani said that ‘Ali Al- 
Asadi waged war, blocked the roads, shed blood and plundered 
wealth. The leaders and the people alike, sought to capture him, 
but they could not do that until he came after he repented, after 
he heard a man reciting the Ayah, 








iO My servants who have transgressed against themselves! 
Despair not of the mercy of Allah, verily, Allah forgives all 
sins. Truly, He is Oft-Forgiving, Most Merciful.$ 

So he said to that man, “O servant of Allah! Recite it again.” 
So he recited it again, and ‘Ali put down his sword and went 
to Al-Madinah in repentance, arriving during the night. He 
washed up and went to the Masjid of the Messenger of Allah 
and prayed the dawn prayer. He sat next to Abu Hurayrah 
amidst his companions. In the morning, the people recognized 
him and went after him. He said, “You have no way against me. 
I came in repentance before you had any authority over me.” 
Abu Hurayrah said, “He has said the truth,” and he held his 
hand and went to Marwan bin Al-Hakam, who was the 
governor of Al-Madinah during the reign of Mu'awiyah. Abu 
Hurayrah said, “This is ‘Ali and he came in repentance and you 
do not have a way against him, nor can you have him killed.” 
So ‘Ali was absolved of punishment and remained on his 
repentance and went to the sea to perform Jihad in Allah’s 
cause. The Muslims met the Romans in battle, and the 
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Muslims brought the 
ship ‘Ali was in to one 
of the Roman ships, 
and ‘Ali crossed to 
that ship and the 
Romans escaped from 
him to the other side 
of the ship, and the 
ship capsized and 
they all drowned.”* 1 * 

<3 ijiSt \£X. C/M 

U ^4* j5 diJ' 

/P#j tjyV' 4 

£■2' >3**^* 'j^*j 

ii 4 & # ^ c 

jt *4i/i o* r*’ 

fc ^ fi G ^ 

4»r£ : Jjji* 4'-'*’ 4<Jj 


435. O i/oh u>/io believe! Have Taqwd of Allah and seek the 
Wasilah to Him, and strive hard in His cause, so that you may 
be successful 


436. Verily, those xoho disbelieve, if they had all that is in the 
earth, and as much again therewith to ransom themselves 
thereby from the torment on the Day of Resurrection, it would 
never be accepted of them. And theirs would be a painful 
torment.} 


437. They will long to get out of the Fire, but never will they 
get out therefrom; and theirs will be a lasting torment.} 


I>l 


At-Tabari 10:284. 



Comman din g Taqwa, Wasilah, and Jihad 

Allah commands His faithful servants to fear Him in Taqwa,, 
which if mentioned along with acts of obedience, it means to 
refrain from the prohibitions and the prohibited matters. Allah 
said next, 

a 


iseek the Wasilah lo Him.} Sufyan Ath-Thawri said that Talhah 
said that ‘Ata’ said that Ibn ‘Abbas said that Wasilah means 
‘the means of approach’.* 1 ' Mujahid, Abu Wa’il, Al-Hasan, 
Qatadah, ‘Abdullah bin Kathir, As-Suddi, Ibn Zayd and others 
gave the same meaning for Wasilah. Qatadah said that the 
Ayah means, “Seek the means of approach to Him by obeying 
Him and performing the acts that please Him.” 121 




iThose whom they call upon seek a means of access to their 
Lord (Allah).} [17:57] 


Wasilah is a means of approach to achieve something, and 
it is also used to refer to the highest grade in Paradise, and it 
is the grade of the Messenger of Allah jg, his residence and the 
nearest grade in Paradise to Allah’s Throne. Al-Bukhari 
recorded that Jabir bin ‘Abdullah said that the Messenger of 
Allah sfe said, 


oi svjollj liillll ;Jla Zjj I i\xi\ Jli * 

a&\a !ll cJl>- NJ i aJjj (_^JJI LA jua ekj\j a LJuI Ij 




vWhoever, after hearing to the Aditdn says, "O Allah! Lord of 
this perfect call and of the regular prayer which is going to be 
established! Grant Muhammad the Wasilah and superiority and 
send him [on the Day of Judgment] to the praiseworthy station 
which You have promised him," then intercession from me will 
be permitted for him on the Day of Resurrection .s' 3 ' 

Muslim recorded that ‘Abdullah bin ‘Amr bin Al-‘As said 


111 At-Tabari 10:291. 
121 At-Tabari 10:291. 
131 Fath Al-Bari 8:251 
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that he heard the Prophet ^ saying, 

i^ie- IjJ-i jw ij yu U jL ^ ljl» 

i^r' ^ 1 JjJ j»j i «11 p Jil 

a iplX—Jl A*lp slwi^ * ^ V'' j l— ^ jl J^A* $tlp j* 


«When you hear the Mu'adhdhin, repeat what he says, and 
then ask for Saldh (blessing, mercy from Allah) for me. Verily, 
whoever asks for Saldh for me, then Allah will grant ten Saldh 
to him. Then, ask for the Wasilah for me, for it is a grade in 
Paradise that only one servant of Allah deserves, and I hope 
that I am that servant. Verily, whoever asks (Allah) for Wasilah 
for me, he will earn the right of my intercession .» (11 

Allah said, 


iand strive hard in His cause as much as you can. So that you 
may be successful 

After Allah commanded Muslims to avoid the prohibitions 
and to work towards obedience, He commanded them to fight 
against their enemies, the disbelievers and idolators who have 
deviated from the straight path and abandoned the correct 
religion. Allah encouraged the believers by reminding them of 
the unending success and great happiness that He prepared 
for them for the Day of Resurrection, which will never change 
or decrease for those who join Jihad in His cause. They will 
remain in the lofty rooms of Paradise that are safe and 
beautiful. Those who live in these dwellings will always be 
comfortable and will never be miserable, living, never dying, 
and their clothes will never grow thin, nor will their youth ever 
end. 


No Amount of Ransom Shall Be Accepted from the 
Disbelievers on the Day of the Judgment and They Will 
Remain in the Fire 

Allah then describes the painful torment and punishment 
that He has prepared for His disbelieving enemies for the Day 


m 
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of Resurrection. Allah said, 

ijiuu jiii* j ^ u >4! ji 

{ T-: ijl 4>'J* ^4~; Jj" C "f'J* 


4 Verily, those who disbelieve, if they had all that is in the 
earth, and as much again therezoith to ransom themselves 
thereby from the torment on the Day of Resurrection, it would 
never be accepted of them. And theirs would be a painful 
torment .} 

So if a disbeliever brought the earth’s fill of gold, and twice 
as much as that amount on the Day of Judgment to ransom 
himself from Allah’s torment that has surrounded him, and he 
is certain that he will suffer from it, it will not be accepted of 
him. Rather, there is no escaping the torment, and he will not 
be able to evade or save himself from it. Hence Allah’s 
statement, 


{And theirs ivould be a painful torment.} meaning, hurtful, 




{They zoill long to get out of the Fire, but never zoill they get 
out therefrom, and theirs zoill be a lasting torment.} 

In another Ayah, Allah said. 


ck '&M. & "b^b* 


’{Every time they seek to get azoay therefrom, in anguish, they 
zoill be driven back therein.} 

Therefore, they will still long to leave the torment because of 
the severity and the pain it causes. They will have no way of 
escaping it. The more the flames lift them to the upper part of 
Hell, the more the angels of punishment will strike them with 
iron bars and they will fall down to its depths, 

iAnd theirs xoill be a lasting torment.}* meaning, eternal and 
everlasting, and they will never be able to depart from it or 
avoid it. Anas bin Malik said that the Messenger of Allah 
said, 
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«A man from the people of the Fire will be brought forth and 
will be asked, ‘O son of Adam! How did you find your 
dwelling?' He will say, "The worst dwelling.' He will be told, 
'Would you ransom yourself with the earth's fill of gold?' He 
will say, 'Yes, O Lord!' Allah will say to him, 'You have lied. 
I asked you for what is less than that and you did not do it,' 
and he will be ordered to the Fire.o 


Muslim and An-Nasal 111 recorded it. 
sjf Jt 

JJ**- ill' Z>1 ill' Jm J* 4>^ if* IffjOS?- 

£ iif; ^ £^444 uf:Vfj it 

<H03sy» 


438. And (as for) the male thief and the female thief, cut off 
their hands as a recompense for that which both committed, a 
punishment by way of example from Allah. And Allah is All- 
Powerful, All-Wise > 

439. But whosoever repents after his crime and does righteous 
good deeds, then verily, Allah will pardon him. Verily, Allah is 
Oft-Forgiving, Most Merciful.} 

440. Know you not that to Allah (Alone) belongs the dominion 
of the heavens and the earth! He forgives whom He wills and 
He punishes whom He wills. And Allah is able to do all 
things.} 


The Necessity of Cutting off the Hand of the Thief 

Allah commands and decrees that the hand of the thief, 
male or female be cut off. During the time of Jahiliyyah, this 
was also the punishment for the thief, and Islam upheld this 
punishment. In Islam, there are several conditions that must 


m 


Muslim 4:2162 and An-Nasal 6 :36. 
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be met before this punishment is carried out, as we will come 
to know, Allah willing. There are other rulings that Islam 
upheld after modifying these rulings, such as that of blood 
money for example. 


When Does Cutting the Hand of the Thief Become 
Necessary? 


In is recorded in the Two Sahihs that Abu Hurayrah said 
that the Messenger of Allah jfe said, 


• J-AJl tjj—O ll 3j—i i5jl—Jl <5)1 jib 


Allah curse the thief ivho steals an egg and as a result 
his hand is cut off, and who steals rope and as a result his hand 
is cut off.*™ 

Al-Bukhari and Muslim recorded that ‘A’ishah said that the 
Messenger of Allah sg said, 

«77ie hand of the thief shall be cut off if he steals a quarter of a 
Dinar or more ,» 121 


Muslim recorded that 'A’ishah, may Allah be pleased with 
her, said that the Messenger of Allah sg said, 

*The hand of the thief shall only be cut off if he steals a quarter 
of a Dinar or more 

This Hadith is the basis of the matter since it specifies (that 
the least amount of theft that deserves cutting the hand) is a 
quarter of a Dinar . 

So this Hadith fixes the value. And saying that it is three 
Dirhams is not a contradiction. This is because the Dinar in 
question was equal to twelve Dirhams , so three Dirhams 
equalled a fourth of a Dinar. So in this way it is possible to 
harmonize these two views. This opinion was reported from 
TJmar bin Al-Khattab, TJthman bin 'Affan, 'Ali bin Abi Talib - 


t 1 * FathAl-Bdri 12:83, Muslim 3 :1314. 
121 Fath Al-Bari 12:99, Muslim 3:1312. 
131 Muslim 3:1313. 
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may Allah be pleased with them - and it is the view of ‘Umar 
bin ‘Abdul-'AzIz, Al-Layth bin Sa‘d, Al-Awza‘1, and Ash-Shafi'I 
and his companions. This is also the view of Imam Ahmad bin 
Hanbal and Ishaq bin Rahwayh in one of the narrations from 
him, as well as Abu Thawr, and Dawud bin ‘Ali Az-Zahari, 
may Allah have mercy upon them. 

As for Imam Abu Hanlfah and his students Abu Yusuf, 
Muhammad and Zufar, along with Sufyan Ath-Thawri, they 
said that the least amount of theft that deserves cutting off 
the hand is ten Dirhams, whereas a Dinar was twelve Dirhams 
at that time. The first ruling is the correct one, that the least 
amount of theft is one forth of a Dinar or more. This meager 
amount was set as the limit for cutting the hand, so that the 
people would refrain from theft, and this is a wise decision to 
those who have sound comprehension. Hence Allah’s 
statement, 


Lft- L_£” Itj 


ias a recompense for that ivhich both committed, a punishment 
by loay of example from Allah. And Allah is All-Powerful, All- 
Wise. 

This is the prescribed punishment for the evil action they 
committed, by stealing the property of other people with their 
hands. Therefore, it is fitting that the tool they used to steal 
the people’s wealth be cut off as punishment from Allah for 
their error. 


iAtid Allah is All-Powerfitl, f in His torment, 


iAH-Wise.$ in His commands, what he forbids, what He 
legislates and what He decrees. 


Repentance of the Thief is Acceptable 

Allah said next, 

J v.-N t 1 S>>< JS* i. 


bt ^ 


iBut zohosoever repents after his crime and does righteous good 
deeds, then verily, Allah -will pardon him. Verily, Allah is Oft- 
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Forgiving, Most Merciful.} 

Therefore, whoever repents and goes back to Allah after he 
commits theft, then Allah will forgive him. 

Imam Ahmad recorded that ‘Abdullah bin ‘Amr said that a 
woman committed theft during the time of the Messenger of 
Allah sg and those from whom she stole brought her and said, 
“O Allah’s Messenger! This woman stole from us.” Her people 
said, “We ransom her.” The Messenger of Allah jfe, said, 

«Cwf off her hand.* They said, “We ransom her with five 
hundred Dinars” The Prophet jg said, 

«UJb l y. Lit® 


uCttt off her hand.* Her right hand was cut off and the 
woman asked, “O Messenger of Allah! Is there a chance for me 
to repent?” He said, 


« Yes. This day, you are free from your sin just as the day your 
mother gave birth to you.* 

Allah sent down the verse in Surat Al-Ma’idah, 




$But whosoever repents after his crime and does righteous good 
deeds (by obeying Allah), then verily , Allah will pardon him. 
Verily, Allah is Oft-Forgiving , Most Merciful. 

This woman was from the tribe of Makhzum. Her stoiy was 
narrated in the Two Sahihs from Az-Zuhri from TJrwah from 
‘A’ishah, The incident caused concern for the Quraysh after 
she committed the theft during the time of the battle of the 
Conquest [of Makkah]. They said, “Who can talk to Allah's 
Messenger about her matter?” They then said, “Who dares 
speak to him about such matters other than Usamah bin Zayd, 
his loved one.” When the woman was brought to the Messenger 
of Allah sg, Usamah bin Zayd talked to him about her and the 
face of the Messenger changed color (because of anger) and 


m 


Ahmad 2 :177. 
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he jg said, 






“Do you intercede in a punishment prescribed by Allah?» 

Usamah said to him, “Ask Allah to forgive me, O Allah’s 
Messenger!” During that night, the Messenger of Allah jg stood 
up and gave a speech and praised Allah as He deserves to be 
praised. He then said, 


iijC* IjJ \y\& ‘-j* j>ji\ Jtlii jjU Uit 

j’l )} \y\i\ wL^ a l l J \i\j 


«ui: jiu; 


a Those who were before you were destroyed because wheti an 
honorable person among them would steal, they would leave 
him. But, when a weak man among them stole, they 
implemented the prescribed punishment against him. By Him in 
Whose Hand is my soul! If Fdtimah the daughter of Muhammad 
stole, I will have her hand cut off.* 

The Prophet jg commanded that the hand of the woman who 
stole be cut off, and it was cut off. ‘A’ishah said, ‘Her 
repentance was sincere afterwards, and she got married and 
she used to come to me so that I convey her needs to the 
Messenger of Allah.” 111 This is the wording that Muslim 
collected, and in another narration by Muslim, ‘A’ishah said, 
“She was a woman from Makhzum who used to borrow things 
and deny that she took them. So the Prophet ordered that her 
hand be cut off.”* 2 ’ 

Allah then said. 


^ i i&Z flf oil 


iKnow you not that to Allah (Alone) belongs the dominion of 
the heavens and the earth!} 


He owns everything and decides what He wills for it and no 
one can resist His judgment, 




m FathAl-Bari 7:619, Muslim 3:1315. 
^ Muslim 3:1316. 
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come to you. They change the 'words from their places; they 
say, "If you are given this, take it, but if you are not given 
this, then beware!” And whomsoever Allah ivants to put in 
Fitnah, you can do nothing for him against Allah. Tlwse are 
the ones whose hearts Allah does not zvant to purify; far them 
there is a disgrace in this world, and in the Hereafter a great 
torment.} 

442. They (like to) listen to falsehood, to devour Suht. So if 
they come to you, either judge behoeen them, or turn away 
from them. If you him away from them, they cannot hurt you 
in the least. And if you judge, judge with justice behoeen them. 
Verily, Allah loves those who act justly .} 

443. But how do they come to you far a decision ivhile they 
have the Tawrdh, in which is the decision of Allah; yet even 
after that they turn azvay. For they are not believers.} 

444. Verily, We did send down the Tawrdh, therein zvas 
guidance and light, by which the Prophets zoho submitted 
themselves to Allah's will, judged for the fezos. And the 
Rabbdniyyun and the Altbdr, for to than zvas entrusted the 
protection of Allah's Book, and they zvere zvitnesses thereto. 
Therefore fear not men but fear Me and sell not My verses for a 
miserable price. And whosoever does not judge by zohat Allah 
has revealed, such are the disbelievers.} 

Do Not Feel Sad Because of the Behavior of the Jews and 
Hypocrites 

These honorable Ayat were revealed about those who rush 
into disbelief, deviating from the obedience of Allah, His 
Messenger, prefering their opinions and lusts to what Allah 
has legislated, 

Cri£ ’A) 

4of such who say, ”We believe” with their mouths but their 
hearts have no faith.} 

These people pretend to be faithful with their words, but 
their hearts are empty from faith, and they are the hypocrites. 

Si' 
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iAnd of the Jews...y the enemies of Islam and its people, they 
and the hypocrites all, 

Sji 'Hf 

glisten much and eagerly to lies ..and they accept and react to it 
positively, u 

glistening to others i oho have not come to you,} 

meaning, they listen to some people who do not attend your 
meetings, O Muhammad. Or, the Ayah might mean, they 
listen to what you say and convey it to your enemies who do 
not attend your audience. 


The Jews Alter and Change the Law, Such As Stoning 
the Adulterer 




iThey change the words from their places:} by altering their 
meanings and knowingly distorting them after they 
comprehended them, 



itltey say, "If you are given this, take it, but if you are not 
given this, then beivare!”} 

It was reported that this part of the Ayah was revealed about 
some Jews who committed murder and who said to each 
other, “Let us ask Muhammad to judge between us, and if he 
decides that we pay the Diyah, accept his judgement. If he 
decides on capital punishment, do not accept his judgement.” 
The correct opinion is that this Ayah was revealed about the 
two Jews who committed adultery. The Jews changed the law 
they had in their Book from Allah on the matter of 
punishment for adultery, from stoning to death, to a hundred 
flogs and making the offenders ride a donkey facing the back 
of the donkey. When this incident of adultery occurred after 
the Hijrah, they said to each other, “Let us go to Muhammad 
and seek his judgement. If he gives a ruling of flogging, then 
implement his decision and make it a proof for you with Allah. 
This way, one of Allah’s Prophets will have upheld this ruling 
amongst you. But if he decides that the punishment should be 
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stoning to death, then do not accept his decision.” 

There are several Hadlths mentioning this story. Malik 
reported that Nafi‘ said that 'Abdullah bin Umar said, “The 
Jews came to Allah’s Messenger sg and mentioned that a man 
and a woman from them committed adultery. Allah’s Messenger 
sSg said to them, 

jli \^ L> 

"What do find of the ruling about stoning in the Taw rah?» 

They said, *We only find that they should be exposed and 
flogged.’ ‘Abdullah bin Salam said, ‘You lie. The Tawrah 
mentions stoning, so bring the Tawrah.’ They brought the 
Tawrah and opened it but one of them hid the verse about 
stoning with his hand and recited what is before and after 
that verse. ‘Abdullah bin Salam said to him, ‘Remove your 
hand,’ and he removed it, thus uncovering the verse about 
stoning. So they said, He (‘Abdullah bin Salam) has said the 
truth, O Muhammad! It is the verse about stoning.’ The 
Messenger of Allah jg decided that the adulterers be stoned to 
death and his command was carried out. I saw that man 
shading the woman from the stones with his body.” Al-Bukhari 
and Muslim also collected this Hadith and this is the wording 
collected by Al-Bukhari. In another narration by Al-Bukhari, 
the Prophet jg said to the Jews, 

® (J ja «„si i 


’‘What would you do in this case?" They said, “We would 
humiliate and expose them.” The Prophet jg recited, 


; „< 


4 ZS3L 


iBrittg here the Tawrah and recite it, if you are truthful.} 

So they brought a man who was blind in one eye and who 
was respected among them and said to him, “Read (from the 
Tawrah).” So he read until he reached a certain verse and 
then covered it with his hand. He was told, “Remove your 
hand,” and it was the verse about stoning. So that man said, 
“O Muhammad! This is the verse about stoning, and we had 
hid its knowledge among us.” So the Messenger jg ordered 
that the two adulterers be stoned, and they were stoned. 111 

m 


Al-Bukhari no. 4556. 
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Muslim recorded that a Jewish man and a Jewish woman 
were brought before Allah's Messenger jg because they 
committed adultery. The Messenger of Allah went to the Jews 
and asked them, 

*What is the ruling that you find in the Tawrdh for adultery ?» 

They said, "We expose them, carry them (on donkeys) 
backwards and parade them in public.” The Prophet ^ recited; 

iBring here the Tawrdh and recite it, if you are truthful.$ 

So they brought the Tawrah and read from it until the reader 
reached the verse about stoning. Then he placed his hand on 
that verse and read what was before and after it. 'Abdullah bin 
Salam, who was with the Messenger of Allah sg, said, "Order 
him to remove his hand,” and he removed his hand and under 
it was the verse about stoning. So the Messenger of Allah 
commanded that the adulterers be stoned, and they were 
stoned. ‘Abdullah bin ‘Umar said, "I was among those who 
stoned them and I saw the man shading the woman from the 
stones with his body. n{ 11 Abu Dawud recorded that Ibn TJmar 
said, “Some Jews came to the Messenger of Allah jg and invited 
him to go to the Quff area. So he went to the house of Al- 
Midras and they said, ‘O Abu Al-Qasim! A man from us 
committed adultery with a woman, so decide on their matter.' 
They arranged a pillow for the Messenger of Allah jg and he sat 
on it and said, 

uBritig the Tawrdh to me.» 

He was brought the Tawrah and he removed the pillow from 
under him and placed the Tawrah on it, saying, 

• sib 

«/ trust you and He Who revealed it to youj 
He then said, 

m 


Muslim 3:1326. 
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“Bring me your most knowledgeable person .» 

So he was brought a young man... ” and then he mentioned 
the rest of the story that Malik narrated from Nail '. 111 

These Hadiths state that the Messenger of Allah jg issued a 
decision that conforms with the ruling in the Tawrah, not to 
honor the Jews in what they believe in, for the Jews were 
commanded to follow the Law of Muhammad jg only. Rather, 
the Prophet did this because Allah commanded him to do so. 
He asked them about the ruling of stoning in the Tawrah to 
make them admit to what the Tawrah contains and what they 
collaborated to hide, deny and exclude from implementing for 
all that time. They had to admit to what they did, although they 
did it while having knowledge of the correct ruling. What made 
them go to the Prophet sg for judgement in this matter was 
their lusts and desires, hoping that the Prophet jg would agree 
with their opinion, not that they believed in the correctness of 
his judgment. This is why they said, 

i\% 

ilf you are given this,} referring to flogging, then take it, 

<\sn U i 


ibut if you are not given this, then beware!} and do not accept 
or implement it. Allah said next, 


o! ilf ^ i /i ■ /OJj iJlf iji 

tlpzg. <0 4 p, —f. 


iAnd whomsoever Allah wants to put in Fihialt, you can do 
nothing for him against Allah. Those are the ones whose hearts 
Allah does not want to purify; for them there is a disgrace in 
this world, and in the Hereafter a great torment. They (like to) 
listen to falsehood, to devour Suht} 

‘Suht refers to bribes, as Ibn Mas'ud and others stated . 121 The 

111 Abu Dawud 4:597. 

121 At-Tabari 10:319. 
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Ayah states that if one is like this, how can Allah cleanse his 
heart and accept his supplication? Allah said to His Prophet 

&> 


iSo if they come to you...} so that you judge between them, 





j-j* o\j 'ct* J 1 


^either judge between them, or turn aioay from them. If you 
turn away from them, they cannot hurt you in the least.)* 

meaning, there is no harm if you do not judge between them. 
This is because when they came to you to judge between 
them, they did not seek to follow the truth, but only what 
conformed to their lusts. We should mention here that Ibn 
Abbas, Mujahid, ‘Ikrimah, Al-Hasan, Qatadah, As-Suddi, Zayd 
bin Aslam, Ata’ Al-Khurasani, and several others said that 
this part of the Ayah was abrogated by Allah’s statement, 


4And so judge among them by what Allah has revealed 

^ it ...j't j, | * 1 j ^ 


iAnd if you judge, judge with justice betiocen them.} 

and with fairness, even if the Jews were unjust and outcasts 
from the path of fairness, 

^ - *,!? iii Jjl ^ 


iVerily, Allah loves those who act justly.} 


Chastising the Jews for Their Evil Lusts and Desires, 
While Praising the Tawrah 

Allah then chastises the Jews for their false ideas and 
deviant desires to abandon what they believe is true in their 
Book, and which they claim is their eternal Law that they are 
always commanded to adhere to. Yet, they do not adhere to 
the Tawrah, but they prefer other laws over it, although they 
believe that these other laws are not correct and do not apply 


m 


At-Tabari 10:330-332. 
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to them. Allah said, 

Ji X j' ifcXfj Xff} 


4Bwf how do they come to you for decision while they have the 
Tawrdh, in which is the decision of Allah; yet even after that 
they turn away. For they are not believers.} 


Allah next praises the Tawrah that He sent down to His 
servant and Messenger Masa, son of ‘Imran, 


iV >li Uk % '<& r Jj>S & Kp Zfr 


iVerily, We did send down the Tawrdh [to Musa], therein was 
guidance and light, by which the Prophets who submitted 
themselves to Allah's will, judged the Jews.} 

and these Prophets did not deviate from the law of the 
Tawrah, change or alter it, 


4And (also) the Rabbdniyyun and the Ahbdr...} 

wherein Rabbdniyyun refers to the worshippers who are 
learned and religious, and Ahbar refers to the scholars, 

xx Ji xy 


ifor to them was entrusted the protection of Allah's Book,} 


meaning, they were entrusted with the Book of Allah, and they 
were commanded to adhere to it and not hide any part of, 


v-fi 'ij, J-idii VyLi~c> yS ;Tl^i ^ i yfe=>j} 

11 Jlpyi ill SJ\ lL XX jj Xi 


iattd they were witnesses thereto. Therefore fear not men but 
fear Me and sell not My verses for a miserable price. And 
whosoever does not judge by what Allah has revealed, such are 
the disbelievers.} 

There are two ways to explain this Ayah and we will mention 
the later. 


Another Reason Behind Revealing these Honorable Ay at 

Imam Ahmad recorded that Ibn ‘Abbas said, “Allah sent 
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down the Ayat, 


ii' Jj/' Uj >j Cr\>^ 


^And whosoever does not judge by what Allah has revealed, 
such are the disbelievers 




iSuch are the unjust and, 


iSuch are the rebellious. $ about two groups among the Jews. 
During the time of Jahiliyyah, one of them had defeated the 
other. As a result, they made a treaty that they would pay 
blood money totaling fifty Wasaq (of gold] (each Wasaq approx. 
3 kg) for every dead person from the defeated group killed by 
the victors, and a hundred Wasaq for every dead person the 
defeated group killed from the victors. This treaty remained in 
effect until the Prophet came to Al-Madlnah and both of 
these groups became subservient under the Prophet jg. Yet, 
when the mighty group once suffered a casualty at the hands of 
the weaker group, the mighty group sent a delegation 
demanding the hundred Wasaq. The weaker group said, ‘How 
can two groups who have the same religion, one ancestral 
lineage and a common land, have a Diyah that for some of 
them is half of that of the others? We only agreed to this 
because you oppressed us and because we feared you. Now 
that Muhammad has come, we will not give you what you 
asked.’ So war was almost rekindled between them, but they 
agreed to seek Muhammad’s judgement in their dispute. The 
mighty group among them said (among themselves], ‘By Allah! 
Muhammad will never give you double the Diyah that you pay 
to them compared to what they pay to you. They have said the 
truth anyway, for they only gave us this amount because we 
oppressed and overpowered them. Therefore, send someone to 
Muhammad who will sense what his judgement will be. If he 
agrees to give you what you demand, accept his judgment, and 
if he does not give you what you seek, do not refer to him for 
judgement.’ So they sent some hypocrites to the Messenger of 
Allah to try and find out the Messenger’s judgement. When 
they came to the Messenger sfe, Allah informed him of their 
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matter and of their plot. Allah sent down, 


iX K 


■ r * s'* 


yj\ v ipj\ Ck¥ 


40 Messenger! Let not those who hurry to fait into disbelief 
grieve you ,} until, 


iSuch are the rebellious.} 

By Allah! It is because of their problem that Allah sent down 
these verses and it is they whom Allah meant.” 1 * 1 Abu Dawud 
collected a similar narration for this HadithS 21 

Abu Ja'far Ibn Jarir recorded that Ibn ‘Abbas said that the 
Ayah in Surat Al-Ma’idah, 

j' 

ieither judge between them , or turn away from them...} until, 
iTIwse zoho act justly.} 

was revealed concerning the problem of blood money between 
Bani An-Nadir and Bani Qurayzah. The dead of Bani An-Nadlr 
were being honored more and they received the full amount of 
Diyah, while Qurayzah received half the Diyah for their dead. 
So they referred to the Messenger of Allah for judgement 
and Allah sent down these verses about them. The Messenger 
of Allah compelled them to adhere to the true judgement in 
this matter and made the Diyah the same for both groups and 
Allah knows best about that matter.” 131 Ahmad, Abu Dawud 
and An-Nasal 14 * also recorded this Hadlth from Abu Ishaq. 

Al-'Awfi and ‘Ali bin Abi Talhah reported that Ibn ‘Abbas 
said that these Ayat were revealed about the two Jews who 
committed adultery, and we mentioned the Hadiths about this 
story before. It appears that both of these were the reasons 
behind revealing these Ayat, and Allah knows best. This is 
why Allah said afterwards, 

111 Ahmad 1 :246. 

12 * Abu Dawud 4 :7. 

131 At-Tabari 10:326. 

141 Ahmad 1:363, Abu Dawud 4:16 and An-Nasal 8:19. 
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$And We ordained therein for them: Life for life, eye for eye} 

until the end of the Ayah, which strengthens the opinion that 
the story of the Diyah was behind revealing the Ayat as we 
explained above. Allah knows best. 

Allah said, 


jU iit $ TZj ^ i 


zohosoever does not judge by what Allah has revealed, 
such are the disbelievers .)» 


Al-Bara’ bin ‘Azib, Hudhayfah bin Al-Yaman, Ibn ‘Abbas, Abu 
Mijlaz, Abu Raja’ Al-'Utaridi, ‘Ikrimah, ‘Ubaydullah _bin 
‘Abdullah, Al-Hasan Al-Basri and others said that this Ayah 
was revealed about the People of the Book.* 1 * Al-Hasan Al- 
Basri added that this Ayah also applies to us.* 21 ‘Abdur- 
Razzaq said that Ath-Thawri said that Mansur said that 
Ibrahim said that these Ayat, “Were revealed about the 
Children of Israel, and Allah accepted them for this Ummah.” 
Ibn Jarir recorded this statement.* 3 * 

‘Ali bin Abi Talhah also stated that Ibn ‘Abbas commented 
on Allah’s statement, 


iil Jyi Uj ft 


$And whosoever does not judge by what Allah has revealed, 
such are the disbelievers 

“Whoever rejects what Allah has revealed, will have 
committed Ku.fr, and whoever accepts what Allah has revealed, 
but did not rule by it, is a Zalim (unjust) and a Fasiq 
(rebellious) and a sinner." Ibn Jarir recorded this statement.*' 1 * 
‘Abdur-Razzaq said, “Ma'mar narrated to us that Tawus said 
that Ibn ‘Abbas was asked about Allah’s statement, 


111 At-Tabari 10:347-357. 
* 2 > At-Tabari 10:357. 

* 3 ' At-Tabari 10:356. 

* 4 * At-Tabari 4:597. 
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iAnd whosoever does not judge...$ 

He said, It is an act of Kufr.’ Ibn Tawus added, *It is not like 
those who disbelieve in Allah, His angels, His Books and His 
Messengers.’ Ath-Thawri narrated that Ibn Jurayj said that 
‘Ata’ said, “There is Kufr and Kufr less than Kufr, Zulm and 
Zulm less than Zulm, Fisq and Fisq less than Fisq. 11 Wakl* 
said that Said Al-Makki said that Tawus said that, 




iAnd whosoever does not judge by what Allah has revealed, 
such are the disbelievers,} 

This is not the Kufr that annuls one’s religion. 


oiVX Xii J&f; yfofe l\ ijj ^ eg} 

% *£> $ ye yee yji yy 3 

H&JJ& viiiJjii 'it $1 ll 


i45. And We ordained therein for them "Life for life, eye for 
eye, nose for nose, ear for ear, tooth for tooth, and wounds 
equal for equal." But if anyone remits the retaliation by way of 
clmrity, it shall be for him an expiation. And whosoever does 
not judge by that which Allah has revealed, such are the 
unjust.} 

This Ayah also chastises and criticizes the Jews because in 
the Tawr&h, they have the law of a life for a life. Yet, they 
defied this ruling by transgression and rebellion. They used to 
apply this ruling when a person from Bani An-Nadlr was killed 
by a Qurayzah person, but this was not the case when the 
opposite occurred. Rather, they would revert to Diyah in this 
case. They also defied the ruling in the Tawrah to stone the 
adulterer and instead came up with their own form of 
punishment, flogging, humiliation and parading them in 
public. This is why Allah said in the previous Ayah, 


i'ofjgx Xg i yj} 


iAnd whosoever does not judge by what Allah has revealed, 

m ‘Abdur-RazzSq 1:191, At-Jabari 4:595. 

121 At-Tabari 10:355. 
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such are the disbelievers. 
because they rejected Allah’s command with full intention and 
with transgression and rebellion. In this Ayah, Allah said, 

isuch are the unjust because they did not exact the 
oppressed his due rights from the oppressor in a matter which 
Allah ordered that all be treated equally and fairly. Instead, 
they defied that command, committed injustice and 
transgressed against each other. 

A Man is Killed for a Woman Whom He Kills 

Imam Abu Nasr bin As-Sabbagh stated in his book, Ash- 
Shamil, that the scholars agree that this Ayah [5:45] should be 
implemented, and the Imams agree that the man is killed for a 
woman whom he kills, according to the general indications of 
this Ayah. A Hadith that An-Nasal m recorded states that the 
Messenger of Allah jfe had this statement written in the book 
that he gave ‘Amr bin Hazm, 

nThe man is killed for the woman (wlwm he kills ).» 

In another Hadith, the Messenger ig said, 

ii» 

«Muslims are equal regarding the sanctity of their blood. 

This is also the opinion of the majority of the scholars. 

What further supports what Ibn As-Sabbagh said is the 
Hadith that Imam Ahmad recorded that Anas bin Malik said, 
“Ar-Rabf (his aunt) broke the tooth of a girl, and the relatives 
of Ar-Rabl‘ requested the girl's relatives to forgive (the 
offender), but they refused. So, they went to the Prophet jg 
who ordered them to bring about retaliation. Anas bin An-Nadr, 
her brother, asked, ‘O Allah’s Messenger! Will the tooth of Ar- 
Rabr be broken?’ The Messenger of Allah said, ‘O Anas! The 
Book of Allah prescribes retaliation.’ Anas said, TJo, by Him 
Who has sent you with the Truth, her tooth will not be broken.’ 


I 1 * An-Nasal 8:58. 

121 Ibn Majah 2:895. 
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Later the relatives of the girl agreed to forgive Ar-Rabl‘ and 
forfeit their right to retaliation. The Messenger of Allah m, said, 

"‘Ji Si -JJl ^ 51 ji aJJI iLi. v> j|? 

“There are some of Allah's seroants lolio, if they take an oath by 
Allah, Allah fallfils than . u”' 1 ' 

It was recorded in the Two Sahihs. [2i 

Retaliation for Wounds 

Allah said, 

iand wounds equal for equal.$ 

‘Ali bin Abi Talhah reported that lbn ‘Abbas said, “Life for 
life, an eye for an eye, a nose, if cut off, for a nose, a tooth 
broken for a tooth and wounds equal for wound.”* 3 * The free 
Muslims, men and women, are equal in this matter. And their 
slaves, male and female, are equal in this matter. And this 
ruling is the same regarding intentional murder and lesser 
offenses, as lbn Jarir and lbn Abi Hatim recorded. 

An Important Ruling 

The retaliation for wounds should not be implemented until 
the wounds of the victim heal. If retaliation occurs before the 
wound heals, and then the wound becomes aggravated, the 
victim will have no additional rights in this case. The proof for 
this ruling is what Imam Ahmad narrated from ‘Amr bin 
Shu'ayb, from his father, from his grandfather that a man 
once stabbed another man in his leg using a horn. The victim 
came to the Prophet asking for retaliation, and the Prophet 
M said, 

Ji* 

*Not until you healj 

The man again came to the Prophet and asked for equality 
in retaliation and the Prophet allowed him that. Later on, 

m Ahmad 3:167. 

121 Fath Al-Bari 8 :124, Muslim 3:1302 . 

,3) At-Tabari 10:360. 


that man said, “O Messenger of Allah! I limp now.” The 
Messenger sg said, 

IjjJ-'J- J&j iil iloiyti t-d* 

«/ had asked you to wait, but you disobeyed me. Therefore, 
Allah cast you away and your limp has no compensation .» 

Afterwards, the Messenger of Allah jg forbade that the wound 
be retaliated for until the wound of the victim heals. 111 

If the victim is allowed to retaliate for his wound caused by 
the aggressor and the aggressor dies as a result, there is no 
compensation in this case, according to the majority of the 
Companions and their followers. 

The Pardon is Expiation for Such Offenses 

Allah said, 

iBut if anyone remits the retaliation by way of charity, it shall 
be for him an expiation.} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented that 

iBut if anyone remits the retaliation by way of charity > means; “If 
one pardons by way of charity, it will result in expiation for the 
aggressor and reward for the victim.” 121 Sufyan Ath-Thawri said 
that ‘Ata’ bin As-Sa’ib said that Said bin Jubayr said that Ibn 
‘Abbas said, ‘He who pardons the retaliation by way of charity, 
it will be an expiation for the aggressor and a reward for the 
victim with Allah.” 131 Ibn Abi Hatim recorded this statement. 
Jabir bin ‘Abdullah said that Allah’s statement, 

iBut if anyone remits the retaliation by way of charity, it shall 
be for him an expiation 

“For the victim.” This is also the opinion of Al-Hasan Al- 
Basri, Ibrahim An-Nakha*! and Abu Ishaq Al-Hamdani. 

111 Ahmad 2:217. 

121 At-Jabari 10:367. 

131 At-Tabari 10:326. 
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Imam Ahmad 

recorded that TJbadah 

bin As-Samit said, “I 

heard the Messenger 

of Allah saying, 

. - " • > * * » . * - • . ^ „ 
!+-*■ Ji u» 

*<j JJUk; U Jij Up lilt 

t Any man who suffers a 
wound on his body and 
forfeits his right of retalia¬ 
tion as way of charity, 
then Allah will pardon him 
that which is similar to 
wlmt he forfeited .i [1 * 
An-Nasat 121 and Ibn 
Jarir recorded this 
Hadlth. 

Allah’s statement, 
ill' Jjjl \ 1 j ^. 4 =^1 

iSfjS jU iuj/ii 

4 And whosoever 
does not judge by that which Allah has revealed, such are the 
unjust. > 


rS kS 3J&; m ^ 

S* 15". *f" 

J)it Uj ^5 cr* J 


f*- 4 A®*’ 


S-iittcii. 


f -* 3 A **>»J J <U 1 I Jyl 

i»a $ 

0 5 


Earlier we mentioned the statements of ‘Ata’ and Tawus that 
there is Kufr and lesser Kitfr, injustice and lesser injustice and 
Fisq and lesser Fisq . 


tk *$'Z U * a ^ ^ ^ $ £&> 

jil ^ jy U UAiij 

4 ^ ^ Cr*S ii* j>^ lA 


446. And in their footsteps, We sent 'Isa, son of Maryam, 

111 Ahmad 5:316, 

,2 * An-Nasaf in Al-Kubra 6:335 and Ibn Jarir At-Tabari 10:364. The 
meaning of this Hdith is supported by other texts. 
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confirming the Taiurdlt that had come before him, and We gave 
him the Injil, in which was guidance and light and 
confirmation of the Tawrdh that had come before it, a guidance 
- and an admonition for those who have Taqwd.} 

i47. Let the people of the Injil judge by what Allah has revealed 
therein. And whosoever does not judge by what Allah has 
revealed, such are the rebellious > 


Allah Mentions ‘Isa and Praises the Iqjil 

Allah said, 




iand We sent meaning, We sent 




iin their footsteps} meaning the Prophets of the Children of 
Israel, 


Vt it±-i oy U. ^ 


i'llsa, son of Maryam, confirming the Tawrdh that had come 
before him,} 


meaning, he believed in it and ruled by it. 


(***:' s* -* . 
(JW 


iand We gave him the Injil, in which was guidance and light} 

a guidance that directs to the truth and a light that removes 
the doubts and solves disputes, 

ot j y 


iand confirmation of the Tawrdh that had come before it,} 
meaning, he adhered to the Tawrah, except for the few 
instances that clarified the truth where the Children of Israel 
differed. Allah states in another Ayah that Isa said to the 
Children of Israel, 

i...and to make lawful to you part of what was forbidden to 
you.} 

So the scholars say that the Injil abrogated some of the 
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Ayah was revealed about the Christians, and this is evident 
from the context of the Ayah. 

;-Tf '■ 


^ ^1 ‘ - _ (‘J V*J U j , fl 4 

^ iiiii jb ‘4i5i ^ isS; us yfa Z>\ $ 'C 

*£2jl far, t 4 t^a £1 iSf sES £ t^Ljj 

3>l Jj^ tj Cjt> lij <i' J', 

J»j* 3 (Jlct 'j!y 4 ii' E* J Vj 

S*j ojv. jjlil' ,>• 6b p-rui?*Ej. crWi ^ 

t£L 4J)i S: £li.1 


<4S. And We /wz?e sent down to you the Book (this Qur'an) in 
truth, confirming the Scripture that came before it and 
Muhayminan aver it (old Scriptures). So judge between them 
by what Allah has revealed, and fallow not their vain desires, 
diverging away from the truth that has come to you. To each 
among you, We have prescribed a law and a clear way. If Allah 
willed, He would have made you one nation, but that (He) may 
test you in what He has given you ; so compete in good deeds. 
The return of you (all) is to Allah; then He will infarm you 
about that in which you used to differ.} 

449. And so judge between them by what Allah has revealed 
and fallow not their vain desires, but beware of them lest they 
turn you far away from some of that which Alldh has sent down 
to you. And if they turn away, then know that Allah's will is 
to punish them far some sins of theirs. And truly, most men 
are rebellious. 

450. Do they then seek the judgement of (the days of) 
ignorance? And who is better in judgement than Alldh far a 
people who have firm faith.} 


Praising the Qur’an; the Command to Refer to the 
Qur’an for Judgment 

Allah mentioned the Tawrah that He sent down to His 
Prophet Musa, the one whom He spoke directly to, praising it, 
commanding that it should be implemented, before it was 
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abrogated. Allah then mentioned the Injll, praised it and 
commanded its people to adhere to it and follow it, as we 
stated. He next mentioned the Glorious Qur’an that He sent 
down to His honorable servant and Messenger. Allah said, 

$And We have sent doivti to you the Book in truth ...^ 
meaning, with the truth that, no doubt, is coming from Allah, 


4 confirming the Scripture that came before ify 


meaning, the Divinely Revealed Books that praised the Qur’an 
and mentioned that it would be sent down from Allah to His 
servant and Messenger Muhammad jH|. The Qur’an was 
revealed as was foretold in the previous Scriptures. This fact 
increased faith in the previous Scriptures for the sincere who 
have knowledge of these Scriptures, those who adhered to 
Allah’s commands and Laws and believed in His Messengers. 


Allah said, 

jBiSi Ojj if; Mp jj jiiji iyjl j' 




4 Say : "Believe in it or do not believe (in it). Verily, those who 
were given knowledge before it, when it is recited to them, fall 
down on their faces in humble prostration." And they say: 

"Glory be to our Lord! Truly, the promise of our Lord must be 
fulfilled /> 

meaning that they say, the promise of our Lord, concerning 
the coming of Muhammad ^ by the words of His previous 
Messengers, will certainly be fulfilled. 

Allah’s statement, 


iand Muhayminan over ify 

means entrusted over it, according to Sufyan Ath-Thawri who 
narrated it from Abu Ishaq from At-Tamlmi from Ibn ‘Abbas. 111 


m 


At-Tabari 10:378. 






‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “Muhaymin 
is, *the Trustworthy’. Allah says that the Qur’an is trustworthy 
over every Divine Book that preceded it.” 111 This was reported 
from ‘Ikrimah, Said bin Jubayr, Mujahid, Muhammad bin 
Ka*b, ‘Atiyyah, Al-Hasan, Qatadah, ‘Ata’ Al-Khurasani, As- 
Suddi and Ibn Zayd. 121 Ibn Jarir said, “The Qur’an is 
trustworthy over the Books that preceded it. Therefore, 
whatever in these previous Books conforms to the Qur’an is 
true, and whatever disagrees with the Qur’an is false.” Al- 
Walibi said that Ibn ‘Abbas said that Muhayminan means, 
‘Witness’.* 3 * Mujahid, QatSdah and As-Suddi said the same. 
Al-‘Awfi said that Ibn ‘Abbas said that Muhayminan means, 
‘dominant over the previous Scriptures’.* 4 * These meanings are 
similar, as the word Muhaymin includes them all. 
Consequently, the Qur’an is trustworthy, a witness, and 
dominant over every Scripture that preceded it. This Glorious 
Book, which Allah revealed as the Last and Final Book, is the 
most encompassing, glorious and perfect Book of all times. 
The Qur’an includes all the good aspects of previous 
Scriptures and even more, which no previous Scripture ever 
contained. This is why Allah made it trustworthy, a witness 
and dominant over all Scriptures. Allah promised that He will 
protect the Qur’an and swore by His Most Honorable Self, 

M> r L* 

iVerily, We, it is We Who have sent down the Dhikr and 
surely, We will guard it (from corruption).} 

Allah said, 

iSo judge between them by what Allah has revealed.} 

The Ayah commands: O Muhammad! Rule between the 
people, Arabs and non-Arabs, lettered and unlettered, by what 
Alldh has revealed to you in this Glorious Book and what it 

111 At-Tabari 10:379. 

■ 2| At-Tabari 10:377-380. 

* 3 ' At-Jabari 10:377. 

* 4 ' At-Tabari 10:379. 
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approves of for you from the Law of the previous Prophets, as 
Ibn Jarir said. 111 Ibn Abi Hatim reported that Ibn ‘Abbas said, 
“The Prophet had the choice to judge between them or to turn 
away from them and refer them to their own Law. Then this 
Ayah was revealed, 

cp % H 3 t* & 

iSo judge between them by what Allah has revealed, and follow 
not their vain desires...$ 

and he was commanded to judge between them by our 
Book.”. 121 
Allah's statement 




iand follow not their vain desires .. 

This means the ideas they promote, because of which they 
turned away from what Allah revealed to His Messengers. This 
is why Allah said, 


4And follow not their vain desires, diverging away from the 
truth that has come to you.4 

The Ayah commands: Do not diverge from the truth that 
Allah has ordained for you, to the vain desires of these 
miserable, ignorant people. Allah's statement, 

4‘t£-j&i uX p} 

4To each among you, We have prescribed a law and a clear 
way .4 

'p*, diX p} 

4To each among you, We have prescribed a law} 

Shir'at meaning, a clear path, as Ibn Abi Hatim recorded from 
Ibn ‘Abbas. 131 




111 At-Tabari 10:382. 
121 At-Jabari 10:332. 
131 At-Tabari 10:387. 
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ilf Allah willed, He would have made you one nation .} 

This is a general proclamation to all nations informing them 
of Allah’s mighty ability. If Allah wills, He would make all 
mankind follow one religion and one Law, that would never be 
abrogated. Allah decided that every Prophet would have his 
own distinct law that is later abrogated partially or totally with 
the law of a latter Prophet. Later on, all previous laws were 
abrogated by the Law that Allah sent with Muhammad jg, His 
servant and Messenger, whom Allah sent to the people of earth 
as the Final Prophet. Allah said, 


4pS\; Z 4 SI & stS '&} 


Hf Allah willed, He would have made you one nation, but that 
(He) may test you in what He has given you.} 

This Ayah means, Allah has instituted different laws to test 
His servants’ obedience to what He legislates for them, thus, 
He rewards or punishes them according to their actions and 
what they intend. ‘Abdullah bin Kathlr said that the Ayah, 

Z 4} 

4hi what He has given you.} means, of the Book. 

Next, Allah encouraged rushing to perform good deeds. 


4so strive as in a race in good deeds.} 

which are obedience to Allah, following His Law that abrogated 
the laws that came before it, and believing in His Book, the 
Qur’an, which is the Final Book that He revealed. Allah said 
next, 


iThe return of you (all) is to Allah;} 

Therefore, O people, your return and final destination is to 
Allah on the Day of Resurrection, 

*-» (33L '£*} 

ithen He will infarm you about that in which you used to 
differ.} 

Allah will inform you about the truth in which you used to 
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differ and will reward the sincere, as compensation for their 
sincerity, and will punish the disbelieving, rebellious people 
who rejected the truth and deviated from it to other paths, 
without proof or evidence to justify their actions. Rather, they 
have rejected the clear evidences, unequivocal proofs and 
established signs. Ad-Dahhak said that, 


iSo strive as in a race in good deeds.} is directed at the Ummah 
of Muhammad jg, but the first view is more apparent. Allah’s 
statement, 


4^**^ 'fj pSi' $ 1 } 


4And so judge between them by what Allah has revealed and 
follow not their vain desires,} 


emphasizes this command and forbids ignoring it. Allah said 
next, 




•'ll iil 31 £ jZ > 




ibut beware of them lest they turn you far away from some of 
that which Allah has sent down to you.} 

meaning; beware of the Jews, your enemies, lest they distort 
the truth for you in what they convey to you. Therefore, do not 
be deceived by them, for they are liars, treacherous and 
disbelievers. 


iAtid if they turn away,} from the judgement that you pass in 
their disputes, and they defy Allah's Law, 




4then know that Allah's will is to punish them for some sins of 
theirs.} 

meaning, know that this will occur according to the decree of 
Allah, and because out of His wisdom they have deviated from 
the truth, and because of their previous sins. 


4And truly, most men are rebellious.} 
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Therefore, the majority of humans are disobedient to their 
Lord, defiant of the truth and deviate away from it. Allah said 
in other Ayat, 


4 




iAnd most people will not believe even if you desire it 
eagerly,} and, 


K MfjVf s_ j O' (If 


iAnd if you obey most of those on the earth they will mislead 
you far away from Alldlt's path .} 

Muhammad bin Ishaq reported that Ibn ‘Abbas said, “Ka*b 
bin Asad, Ibn Saluba, ‘Abdullah bin Surya and Shas bin Qays 
said to each other, “Let us go to Muhammad to try and 
misguide him from his religion.’ So they went to the Prophet 
S& and said, ‘O Muhammad! You know that we are the 
scholars, noblemen and chiefs of the Jews. If we follow you, the 
Jews will follow suit and will not contradict us. But, there is 
enmity between us and some of our people, so we will refer to 
you for judgement in this matter, and you should rule in our 
favor against them and we will believe in you.’ The Messenger of 
Allah jg refused the offer and Allah sent down these Ayat about 
them, 


iAnd so judge between them by what Allah has revealed and 
follow not their vain desires, but beware of them lest they turn 
you far away from some of that which Allah has sent down to 
you.} until, 




-4 




ifor a people who have firm faith.}” 

Ibn Jarir 111 and Ibn Abi Hatim recorded this Hadith. 
Allah continues, 


111 At-Tabari 10:393. 
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4Do they then seek the judgement of (the days of) ignorance? 
And who is better in judgement than Allah far a people who 
have firm faith?} 

Allah criticizes those who ignore Allah’s commandments, 
which include every type of righteous good thing and prohibit 
eveiy type of evil, but they refer instead to opinions, desires 
and customs that people themselves invented, all of which 
have no basis in Allah’s religion. During the time of Jdhiliyyah, 
the people used to abide by the misguidance and ignorance 
that they invented by sheer opinion and lusts. The Tatar 
(Mongols) abided by the law that they inherited from their king 
Genghis Khan who wrote Al-Yasiq, for them. This book 
contains some rulings that were derived from various religions, 
such as Judaism, Christianity and Islam. Many of these 
rulings were derived from his own opinion and desires. Later 
on, these rulings became the followed law among his children, 
preferring them to the Law of the Book of Allah and the 
Sunnah of His Messenger jg. Therefore, whoever does this, he 
is a disbeliever who deserves to be fought against, until he 
reverts to Allah’s and His Messenger’s decisions, so that no law, 
minor or major, is referred to except by His Law. Allah said, 

4Do they then seek the judgement of (the days of) ignorance?} 

meaning, they desire and want this and ignore Allah’s 
judgement, 

M u zb 


4And who is better in judgement than Allah far a people who 
have firm faith?} 


Who is more just in decision than Allah for those who 
comprehend Allah’s Law, believe in Him, who are certain that 
Allah is the best among those who give decisions and that He 
is more merciful with His creation than the mother with her 
own child? Allah has perfect knowledge of everything, is able 
to do all things, and He is just in all matters. 

Al-Hafiz Abu Al-Qasim At-Tabarani recorded that Ibn ‘Abbas 
said that the Messenger of Allah sg said, 




> <i»« Jl 
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to Allah is the Muslim 
who seeks the ways of 
the days of ignorance 
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i51 . O you who believe! Do not take friends from the jews and 
the Christians, as they are but friends of each other. And if any 
among you befriends them, then surely, he is one of them. 
Verily, Allah guides not those people who are the wrongdoers .$ 

452. And you see those in whose hearts there is a disease, they 
hurry to their friendship, saying: “\Ne fear lest some misfortune 
of a disaster may befall us." Perhaps Allah may bring a victory 
or a decision according to His will. Then they will become 


111 At-Tabarani 10:374. 
121 Fath Al-Bari 12:219. 
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regretful for what they have been keeping as a secret in 
themselves.} 

453. And those who believe will say: "Are these the men who 
swore their strongest oaths by Alldh that they were with you?” 
All that they did has been in vain, and they have become the 
losers.} 


The Prohibition of Taking the Jews, Christians and 
Enemies of Islam as Friends 

Allah forbids His believing servants from having Jews and 
Christians as friends, because they are the enemies of Islam 
and its people, may Allah curse them. Allah then states that 
they are friends of each other and He gives a warning threat to 
those who do this, 

^ £& 


iAnd if any among you befriends them, then surely he is one of 
them.} 

Ibn Abi Hatim recorded that TJmar ordered Abu Musa Al- 
Ash'ari to send him on one sheet of balance the count of what 
he took in and what he spent. Abu Musa then had a Christian 
scribe, and he was able to comply with 'Umar’s demand. 
‘Umar liked what he saw and exclaimed, “This scribe is 
proficient. Would you read in the Masjid a letter that came to 
us from Ash-Sham?” Abu Musa said, ‘He cannot.” TJmar said, 
“Is he not pure?” Abu Musa said, “No, but he is Christian.” 
Abu Musa said, “So TJmar admonished me and poked my 
thigh (with his finger), saying, ‘Drive him out (from Al- 
Madlnah).’ He then recited. 


4 ft;' v £f. iii 


40 you who believe! Take not the ]ews and the Christians as 
friends...y* 1 * 

Then he reported that ‘Abdullah bin TJtbah said, “Let one of 
you beware that he might be a Jew or a Christian, while 
unaware.” The narrator of this statement said, “We thought 
that he was referring to the Ayah, 

* 1 * Ad-Durr Al-Manthiir 3 :100. 
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<0 you who believe! Take not the Jews and the Christians as 

friends, K’’ 11 Allah said, 

4A/uf you see those in whose hearts tltere is a disease...} 

A disease of doubt, hesitation and hypocrisy. 

4iV. 

4they hurry to their friendship,} meaning, they rush to offer them 
their friendship and allegiances in secret and in public, 

4 o’ ojj*} 

isaying: "We fear lest some misfortune of a disaster may befall 

us."} 

They thus offer this excuse for their friendship and 
allegiances to the disbelievers, saying that they fear that the 
disbelievers might defeat the Muslims, so they want to be in 
favor with the Jews and Christians, to use this favor for their 
benefit in that eventuality! Allah replied, 

jt J iif J2} 

iPerhaps Allah may bring a victory...} referring to the 
conquering of Makkah, according to As-Suddi.' 2 * 

4‘i-te Ik £ & 

4or a decision according to His will} requiring the Jews and 
Christians to pay the Jizyah, as As-Suddi stated, 

4’^} 

4Then they will become} meaning, the hypocrites who gave 
their friendship to the Jews and Christians, will become, 

4for what they have been keeping as a secret in thetnselves} of 
allegiances. 


Ibn Abi Hatim 4:1156. 
,2) At-Tabari 10:405. 
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iregretful,} for their friendship with the Jews and Christians 
which did not benefit them or protect them from any harm. 
Rather, it was nothing but harm, as Allah exposed their true 
reality to His faithful servants in this life, although they tried to 
conceal it. When the signs that exposed their hypocrisy were 
compiled against them, their matter became clear to Allah’s 
faithful servants. So the believers were amazed at these 
hypocrites who pretended to be believers, swearing to their 
faithfulness, yet their claims were all lies and deceit. This is 
why Allah said, 




J J&7 



A 


iAtid those who believe will say, "Are these the men who 
swore their strongest oaths by Allah that they were with you?" 
All that they did has been in vain, and they have become the 
losers.} 
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454. O i/ow u>/w believe! Wlwever from among you turns back 
from his religion (Islam), Allah will bring a people whom He 
will love and they will love Him; humble towards the believers, 
stem towards the disbelievers, fighting in the way of Allah, and 
never fearing the blame of the blamers. That is the grace of 
Allah which He bestows on whom He wills. And Allah is All- 
Sujficient for His creatures' needs, All-Knower.} 

455. Verily, your Protector is Allah, His Messenger, and the 
believers, those who perform the Saldh, and give Zakdh, and 
they bow down.} 

456. And whosoever takes Allah, His Messenger, and those 
who have believed, as protectors, then the party of Allah will be 
the victorious.} 
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Threatening to Replace the Believers With Another 
People if They Revert from Islam 

Allah emphasizes His mighty ability and states that whoever 
reverts from supporting His religion and establishing His Law, 
then Allah will replace them with whomever is better, mightier 
and more righteous in Allah’s religion and Law. Allah said in 
other Ayat, 

-5 2 C5 ijp ^0 



iAnd if you turn away, He will exchange you for some other 
people and they will not be your likes.} and. 




4 Do you not see that Allah has created the heavens and the 
earth with truth? If He will, He can remove you and bring (in 
your place) a new creation! And for Allah that is not hard or 
difficult >|14:19-20]. 

Verily this is not difficult or hard on Allah. Allah said here, 
i-Zii bM $£> 


40 you who believe! Whoever from among you turns back from 
his religion...} 

and turns back from the truth to falsehood, from now until 
the commencement of the Last Hour. Allah said next. 


ihumble towards the believers, stem towards the disbelievers.} 


These are the qualities of perfect believers, as they are 
humble with their believing brothers and allies, stem with 
their enemies and adversaries. In another Ayah, Allah said. 


4fe ©2 jfcX £ ,iZ oM aST 4# ZJ} 


iMuhammad is the Messenger of Allah. And those who are 
with him are severe against disbelievers, and merciful among 
themselves. ^ 

The Prophet jg is described as the smiling fighter, smiling to 
his allies and fighting his enemies. Allah’s statement, 
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4Fighting in the way of Allah, and never fearing the blame of 
the blamers.} 

Nothing prevents them from obeying Allah, establishing His 
Law, fighting His enemies, enjoining righteousness and 
forbidding evil. Certainly, nothing prevents them from taking 
this path, neither someone who seeks to hinder them, nor one 
who blames or chastises them. 

Imam Ahmad recorded that Abu Dharr said, “My Khalil 
(intimate friend, the Messenger) has commanded me to do 
seven deeds. He commanded me to love the poor and to be 
close to them. He commanded me to look at those who are 
less than me and not those who are above me. He commanded 
me to keep the relations of the womb, even if they cut it. He 
commanded me not to ask anyone for anything, to say the 
truth even if it was bitter, and to not fear the blame of anyone 
for the sake of Allah. He commanded me to often repeat, ‘La 
hawla wa la quwwata ilia billah (There is no strength or 
power except from Allah)’, for these words are from a treasure 
under the Throne (of Allah).” 111 It is confirmed in the Sahih; 

«77ie believer is not required to humiliate himself. » 

He sg was asked; “How does one humiliate himself, O 
Messenger of Allah?” So he jg replied; 

«j Ai i u t *ii ja jUSt 

«He takes on tests that he cannot bear.v 121 

4 '& a* ^ -4'^ 

iThat is the grace of Allah which He bestows on whom He 
wills.} 

meaning, those who have these qualities, acquired it by Allah’s 
bounty and favor and because He granted them these 
qualities. 

111 Ahmad 5:405, Tuhfat Al-Ahwadhi 6:531, and Ibn Majah 2:1332. 

121 Ahmad 5:159. 



Surah 5. Al-Ma'idah (54 - 56) (Part-6) 


209 


4And Allah is All-Sufficient for His creatures' needs, All- 
Knower,} 

His favor is ever extending, and He has perfect knowledge of 
those who deserve or do not deserve His favor and bounty. 
Allah’s statement, 

4!£K 1$, tez fit Pb 


iVerily, your Protector is Allah, His Messenger, and the 
believers...} 

means, the Jews are not your friends. Rather, your allegiance 
is to Allah, His Messenger and the faithful believers. 


iW 


4 those who perform the Saldh, and give the Z akdh...} 

referring to the believers who have these qualities and 
establish the prayer, which is one of the most important 
pillars of Islam, for it includes worshipping Allah alone without 
partners. They pay Zakah, which is the right of the creation 
and a type of help extended to the needy and the poor. As for 
Allah’s statement, 


iand they bow down,} some people thought that they give the 
Zakah while bowing down. If this were the case, then paying 
the Zakah while bowing would be the best form of giving Zakah. 
No scholar from whom religious rulings are taken says this, as 
much as we know. Therefore, 


iand they bow down,} means, they attend the prayer in 
congregation in Allah’s Masjids and spend by way of charity on 
the various needs of Muslims. Allah said; 


4i|jj0(£**• *ij— JJ JA 


iAtid whosoever takes Allah, His Messenger, and those who 
have believed, as protectors, then the party of Allah will be the 
victorious.} 



Y y 'A egigu similarly Allah said; 

^ J Ujr 65 l*Jt,J Jp^Ok 1 j <^iy Gf illT 

»'••'' *•* ^ / »y-' # '» -<■ ^ ^ ^ -* 1 * j^ - . i % , t s +* - 

$$*££?&&^ *& & 0 

-& ^ ^ <> 

^ 6 £rciS)j$j{^ * ■&& 31 

-* t £ f-.r^if" : v ?r■ r> ->.^-/ j^".'t^\ *%■ &x 

-*-S^ s »l» O 14 OjC.J-~l ^}j£'SJ3 £p ,,.y, .4 ^ 

;Sfc0TO#$5fcaSffy2j^ ^ 1 , . “v. . *7 

*yvi^^^SCi-Vv; ^ ^ ^ (^jj 

4*§jo>p ,U if !>i 

iA m has 'decreed: 

yZs " Ven7 !/' »'* » 7 «« d % 

e >^<rf*’-M^!^.'tr^. c -Mf -m't< W^ Messengers w/io shall be 

tfie wc/oriows/' Verily, 
A ! /fl ‘ /l ,s All-Powerful, 
" - " Almighty. You will not 

find any people who believe in Allah and the Last Day, making 
friendship with those who oppose Allah and His Messenger, even 
though they were their fathers or their sons or their brothers or their 
kindred (people). For such He has written faith in their hearts, and 
strengthened them with a Ruh (proof) from Himself. And He will 
admit than to Gardens (Paradise) under which rivers flow to dwell 
therein (forever). Allah is pleased with them, and they with Him. 
They are the party of Allah. Verily, it is the party of Allah that will 
be the successful.} 

Therefore, those who accept the allegiance of Allah - His 
Messenger and the faithful believers - will gain success in this 
life and the Hereafter. Hence Allah's statement here, 

z U !£'* <$j fez # &; 

iAnd whosoever takes Allah, His Messenger, and those who 
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have believed, as protectors, then the party of Allah will be the 
victorious.} 


22 M Si a; ^ i>j*2 -3 Ip: $ &> 

‘a; £i u/iili ip)i jj pt ^ 4 a M 

***' 


457. O you who believe! Do not take as friends those who take 
your religion for a mockery and fun from those who received the 
Scriptures before you, and (nor) the disbelievers; and have 
Taqwa of Allah if you indeed are true believers .} 

458. And when you proclaim the call for the Saldh, they take it 
(but) as a mockery and fun; that is because they are a people 
who understand not.} 


The Prohibition of Being Loyal Friends with Disbelievers 

This Ayah discourages and forbids taking the enemies of 
Islam and its people, such as the People of the Book and the 
polytheists, as friends. These disbelievers mock the most 
important acts that any person could ever perform, the 
honorable, pure acts of Islam which include all types of good 
for this life and the Hereafter. They mock such acts and make 
them the subject of jest and play, because this is what these 
acts represent in their misguided minds and cold hearts. 

Allah said; 


4from those who received the Scriptures before you and (nor) 
the disbelievers...} 

This is to clarify the particular category (of disbelievers). As 
Allah said, 


<$So shun the evil of the idols...} [22:30] 

So some recited it “ Kuff&ri”, making it an object of the 
preposition, and others recited it “Kuffara”, making it a 
predicate noun; 
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iTake not as friends those who take your religion for a mockery 
and fin from those who received the Scriptures before you...} 
with the meaning of “nor”, 

ihf '&$,} 


inor the disbelievers as friends} 

That is, do not take these people nor those people as friends. 
The meaning here of "Kuffdr” [disbelievers] is idolators. 
Similarly, Ibn Jarir recorded that in the recitation of Ibn 
Mas*ud [in place of ", Kuffdr ” he recited it: “and those who 
commit Shirk. 11 * 

Allah’s statement, 




}And have Taqwa of Allah if you indeed are true believers.} 

means, fear Allah and do not take the enemies of you and 
your religion as friends, if you believe in Allah’s Law and 
religion that these people mocked and jested about. Allah said 
in another Ayah, 


4 *■' 


Vi x# Uj&x f} 

*•' Jli lif jUssyjii) iUi >4L ij i 5 Vl 


}Let not the believers take the disbelievers as friends instead of 
the believers, and whoever does that, will never be helped by 
Allah in any way, except if you indeed fear a danger from 
them. And Allah warns you against Himself, and to Allah is 
the final return.} 


The Disbelievers Mock the Prayer and the Adhan 

Allah said, 

iAnd when you proclaim the call for the Saldh, they take it 
(but) as a mockery and fun;} 

When you proclaim the Adhan for the prayer, which is the 
best action there is, for those who have sound minds and good 


At-Tabari 10:430. 
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comprehension, 




4they take it...) also, 


io&i $ 


-*y 



4as a mockery and fun; that is because they are a people who 
understand not.) 


the acts of worship and Allah’s Law. These are the 
characteristics of the followers of Shaytan who, 


li|i 1 *}j jliSJl til® 

>L: JU- jJl sL,jSJI ty <-y$ j^U. ^y W ‘Oijfel 
i jL: JU 'ft JJ UJ *US ^i! lis 3&I :J^i ^3 *>jI 

-l A . ' -. U nilJi JU-j ‘^jLi 


«Wfjen the call for prayer is made, Shaytan takes to his heels 
passing wind so that he may not hear the Adhan. When the call 
is finished he comes back, and when the Iqamah is pronounced, 
Shaytan again takes to his heels. When the Iqamah is finished 
he comes back again and tries to interfere with the person and 
his thoughts and to say, 'Remember this and that,' which he 
has not thought of before the prayer, until the praying person 
forgets how much he has prayed. If anyone of you does not 
remember, then he should perform two prostrations before 
pronouncing the Salami 


This Hadith is agreed upon. Az-Zuhri said, “Allah mentioned 
the Adhan in His Book, 


±Jj?> UJj (jj* Uj-*# JJ 


4And when you proclaim the call for the Saldh, they take it 
(but) as a mockery and fun; that is because they are a people 
who understand not.)’’ 

Ibn Abi Hatim recorded this statement.^ 2 ' 


’^j£\ Jjrt t»j Uj auL il*'* o' iL j j . 


Al-Bukhari nos. 608, 1222, 1231 and Muslim 1:291,398. 
121 Ibn Abi Hatim 4:1164. 



214 


Tafsir Ibn Kathir 


j*fj S^r> «' & J* i 1 -Cj- ilU'j j* 

. 1 * ift* " » _i;r / -• \ K 


7' f2r*.f-S ,< 
> J* 'ift> 4 )j»a!» 


y® fSi»V ^>'4^ $3r* 0 6 J-<4> y- ijljt OjiJJ' Jk>cj yjGL'j o^ij! 

£*; <*T <3» £p£& 'X c # -if; 4 i^t. 5 i^s j; &: 

(U*ri VP 1?^" ^ iyij c **’—^ i j o'jjJ'j ^ oy^UJ 

4 tVy ijil^ li .. fxi oiuf -*^V I iAP cA jU-Vfj 


459. Say: "0 People of the Scripture! Do you criticize us for 
no other reason than that we believe in Allah, and in what has 
been sent down to us and in that which has been sent down 
before (us), and that most of you are rebellious?"} 

460. Say: “Shall I infortn you of something zoorse than that, 
regarding the recompense from Allah : those who incurred the 
curse of Allah and His wrath, and those of whom He 
transformed into monkeys and swine, and those who worshipped 
Tdghiit; such are worse in rank, and far more astray from the 
straight path.”} 

462. When they come to you, they say: "We believe." But in 
fact they enter with disbelief and they go out with the same. 
And Allah knows all that they were hiding.} 

462. And you see many of them hurrying for sin and 
transgression, and eating illegal things. Evil indeed is that 
which they have been doing.} 

463. Why do not the Rabbaniyyun and the Ahbdr forbid them 
from uttering sinful words and from eating illegal things. Evil 
indeed is that which they have been performing.} 


The People of the Book are Enraged at the Believers 
Because of their Faith in Allah 


Allah commands: Say, O Muhammad, to those who mock 
and jest about your religion from among the People of the 
Scriptures, 


4Do you criticize us far no other reason than that we believe in 
Allah, and in what has been sent down to us and in that which 
has been sent down before (us)?} 
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Do you have any criticism or cause of blame for us, other 
than this? This, by no means, is cause of blame or criticism. 
Allah said in other Aydt, 


& a u & *e* «s> 


iAnd they had no fault except that they believed in Allah, the 
Almighty, Worthy of all praise 


and, 




tit 


jSil 3 '][ $12 Cj) 


iand they could not find any cause to do so except that Alldlt 
and His Messenger had enriched ihem of His bounty.)[ 9:74] 

In an agreed upon Hadith, the Prophet ^ said, 

•What caused Ibn Jamil to Yanqim (refuse to give Zakdh), 
although he was poor and Allah made him rich 

Allah’s statement, 

-m 


iand that most of you are rebellious...) is connected to 
u; U) U_, 4 uL CL.I* j\) 

ithat we believe in Allah, and in that which has been sent 
down to us and in that which has been sent down before (us).) 

Therefore, the meaning of this part of the Ayah is: we also 
believe that most of you are rebellious and deviated from the 
straight path. 


The People of the Scriptures Deserve the Worst Torment 
on the Day of Resurrection 


Allah said next, 


-te <y> Jfli jt. 


4S(jy: “Shall I inform you of something worse than that, 
regarding the recompense from Allah?") 

The Ayah commands the Prophet jg to say: Shall I inform 


111 Fath Al-Bari 3:388, Muslim 2:676. 
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you about a worse people with Allah on the Day of Resurrection 
than what you think of us? They are you, with these 
characteristics, 

ithose who incurred the curse of Allah > were expelled from 
His mercy, 




iand who incurred His wrath > and anger, after which He will 
never be pleased with them, 


i'j>jl&j 


ithose of whom He transformed into monkeys and swine,} 

as we mentioned in Surat Al-Baqarah (2) and as we will 
mention in Surat Al-A'raf (7). Sufyan Ath-Thawri narrated that 
lbn Mas’ud said, “Allah’s Messenger was asked if the 
current monkeys and swine were those whom Allah 
transformed. He said, 


oS^iil Jj J t Qp j " jU ji I liy Ollj* j*J o!» 

«Jjui oils’ >JliiJlj 


'‘Allah never destroyed a people by transforming them and 
making offspring or descendants for them. The monkeys and 
swine existed before that. b”* 11 

This was also recorded by Muslim. ,2) 

Allah said, 


iTlwse who worshipped Taghut ...> 

and served them, becoming their servants. The meaning of this 
Ayah is: you, O People of the Scriptures, who mock our 
religion, which consists of Allah’s Tawhid, and singling Him 
out in worship without others, how can you mock us while 
these are your characteristics? This is why Allah said, 

__ m'Mib 


111 Mushkil Al-Athar 4 :275. 
Muslim 4:2051. 
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isuch are worse in rank...} than what you - People of the 
Scriptures - think of us Muslims, 

«5- u* 


}and far more astray from the straight path.} 

‘More’ in the Ayah does not mean that the other party is 
less’ astray, but it means that the People of the Scriptures are 
far astray. In another Ayah, Allah said, 




}The dwellers of Paradise will, on that Day, have the best 
abode, and have the fairest of places for repose.} 


The Hypocrites Pretend to be Believers but Hide their 
Kufr 

Allah said, 






iWhen they come to you, they say, "We believe." But in fact 
they enter with (an intention of) disbelief and they go out with 
the same.} 

This is the description of the hypocrites, for they pretend to 
be believers while their hearts hide Kufr. So Allah said; 

£j} 


}But in fact they enter} on you, O Muhammad, 

iwith disbelief^ in their hearts and they depart with Kufr , and 
this is why they do not benefit from the knowledge they hear 
from you, nor does the advice and reminder move them. So, 

44 V& ^ 

iand they go out with the sameS meaning, they alone, 

iand Allah knows all that they were hiding.S 

Allah knows their secrets and what their hearts conceal, 
even if they pretend otherwise with His creatures, thus 
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pretending to be what they are not. Allah, Who has perfect 
knowledge of the seen and unseen, has more knowledge about 
the hypocrites than any of His creatures do and He will 
recompense them accordingly. Allah’s statement, 




4Atid you see many of them (Jews) hurrying for sin and 
transgression, and eating illegal things.$ 

They hurry to devour prohibited and illegal things, all the 
while transgressing against people, unjustly consuming their 
property through bribes and Riba, 

4&L £ a J> 


iEvil indeed is that which tltey have been doing .> 

Indeed, horrible is that which they used to do and the 
transgression that they committed. 


Criticizing Rabbis and Learned Religious Men for Giving 
up on Forbidding Evil 


Allah said, 

'J>f\ )£} & jU-Vfj ^ 


iWhy do not the Rabbdniyyun and the Ahbdr forbid them from 
uttering sinful words and from eating illegal things. Evil indeed 
is that which they have been performing .> 
meaning why don’t the Rabbaniyyun and the Ahbar ^forbid 
them from this evil? The Rabbdniyyun are the scholars who 
are in positions of authority, while the Ahbdr are the regular 
scholars. 


iEvil indeed is that which they have been performing .> 

referring to the Rabbdniyyun, as ‘Ali bin Abi Talhah reported 
from Ibn ‘Abbas , 111 because they abandoned forbidding evil. 
Ibn Jarir recorded that Ibn ‘Abbas said, “There is no Ayah in 
the Qur’an that has more severe admonition than this Ayah, 

m 


At-Jabari 10:450. 
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4 Why do MOf die Rabbaniyyun and the Ahbdr forbid them from 
uttering sinful words and from eating illegal things. Evil indeed 
is that which they have been performing.y^ 

Ibn Abi Hatim recorded that Yahya bin Ya'mar said, “ ‘Ali bin 
Abi Talib once gave a speech, which he started by praising 
Allah and thanking Him. He then said, ‘O people! Those who 
were before you were destroyed because they committed sins 
and the Rabbaniyyun and Ahbdr did not forbid them from evil. 
When they persisted in sin, they were overcome by 
punishment. Therefore, enjoin righteousness and forbid evil 
before what they suffered also strikes you. Know that enjoining 
righteousness and forbidding evil does not reduce the 
provision or shorten the term of life.”* 2 * Imam Ahmad recorded 
that Jarir said that the Messenger of Allah jg said, 

(? ji ^ 

I._>1 jjy O 4)i Yj 




«There is no people among whom there are those who commit 
sins, while the rest are more powerful and mightier than the 
sinners, yet they do not stop them, but Allah will send a 
punishment upon them.* 

Ahmad was alone with this wording.* 3 * Abu Dawud recorded 
it, but in his narration Jarir said, "I heard the Messenger of 
Allah saying, 


jf j jjfi pi Jsrj j* U» 

1 1 jjfj jl Jli yllu ill pjUii Yl I 


tThere is no one who resides among people commiting evil 
among them, and they do not stop him though they are able to 
do so, but Allah will punish them [all] before they die.»”* 4 * 

1,1 At-Tabari 10:449. 

* 2 * Kanz Al-'Ummal 3 :683. 

* 3 * Ahmad 4 :363. 

* 4 * Abu Dawud 4:510. 
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464. 77ie Jews say: "Allah's Hand is tied up." Be their hands 
tied up and be they accursed far what they uttered. Nay, both 
His Hands are widely outstretched. He spends as He wills. 
Verily, the revelation that has come to you from your Lord 
makes many of them increase in rebellion and disbelief. We have 
put enmity and hatred among them till the Day of 
Resurrection. Every time they kindled the fire of war, Allah 
extinguished it; and they (ever) strive to make mischief on the 
earth. And Allah does not like the mischief-makers 

465. And if only the People of the Scripture had believed and 
had Tacjwa, We would indeed have expiated far them their sins 


m 


Ibn Mfijah 2:1329. 
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and admitted them to Gardens of pleasure (in Paradise).} 

466. And if only they had acted according to the Taivrdh, the 
Injil, and what has (now) been sent down to them from their 
Lord (the Qur’an), they would surely have gotten provision 
from above them and from underneath their feet. And among 
them is a Muqtasid Ummah, but for most of them; evil is their 
work.} 


The Jews Say That Allah's Hand is Tied up! 

Allah states that the Jews, may Allah’s continuous curses 
descend on them until the Day of Resurrection, describe Him 
as a miser. Allah is far holier than what they attribute to Him. 
The Jews also claim that Allah is poor, while they are rich. ‘Ali 
bin Abi Talhah reported that Ibn ‘Abbas commented on Allah’s 
statement, 

i 

jil' Jj ^ 


4The Jews say, "Allah's Hand is tied up."} 

“They do not mean that Allah’s Hand is literally tied up. 
Rather, they mean that He is a miser and does not spend from 
what He has. Allah is far holier than what they attribute to 
Him.” ,x| Similar was reported from Mujahid, ‘Ikrimah, 
Qatadah, As-Suddi and Ad-DahhakJ 2 ' Allah said in another 
Ayah, 




4And let not your hand be tied (like a miser) to your neck, nor 
stretch it forth to its uhnost reach (like a spendthrift), so that 
you become blameworthy and in severe poverty.} 

In this Ayah, Allah prohibits stinginess and extravagance, 
which includes unnecessary and improper expenditures. Allah 
describes stinginess by saying, 


4And let not your hand be tied (like a miser) to your neck.} 
Therefore, this is the meaning that the Jews meant, may 


111 At-Tabari 10:452. 
121 At-Tabari 10:453. 
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Allah’s curses be on them. ‘Ikrimah said that this Ayah was 
revealed about Finhas, one of the Jews,' 11 may Allah curse 
him. We mentioned before that Finhas said, 

jm» Stf !>[} 


4''Truly, Allah is poor and we are rich!”} 


and that Abu Bakr smacked him. Allah has refuted what the 
Jews attribute to Him and cursed them in retaliation for their 
lies and fabrications about Him. Allah said, 


li ijJ, frpjJ >11*^ 


4Be their hands tied up and be they accursed for what they 
uttered.} 


What Allah said occurred, for the Jews are indeed miserly, 
envious, cowards and tremendously humiliated. Allah said in 
other Ayat, 




&C 3 ZS&S p&l Jc tfc 


.4^al Ji «lll 


40r have they a share in the dominion? Then in that case they 
would not give mankind even a Naqir. Or do they envy men 
far what Allah has given them of His bounty? Then, We had 
already given the family of Ibrahim the Book and the Hikmah, 
and conferred upon them a great kingdom.} and, 


4'h\ 


A \ 


ilndignity is put over them.} 


Allah's Hands are Widely Outstretched 

Allah said next, 

4 %.S Zg &} 

4Nay, both His Hands are widely outstretched. He spends (of 
His bounty) as He wills.} 

Allah’s favors are ample, His bounty unlimited, as He owns 
the treasures of everything. Any good that reaches His 


At-Tabari 10:153. 
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servants is from Him alone, without partners. He has created 
everything that we need by night or by day, while traveling or 
at home and in all situations and conditions. Allah said, 


IV if cii fjliS 




4And He gave you of all that you asked Jbr, and if you count 
the blessings of Allah, never will you be able to count them. 
Verily, man is indeed an extreme wrongdoer, an extreme 
ingrate .> 

There are many other Ayat on this subject. Imam Ahmad bin 
Hanbal said that ‘Abdur-Razzaq narrated to him that Ma‘mar 
said that Hammam bin Munabbih said, “This is what Abu 
Hurayrah narrated to us that the Messenger of Allah said, 


JLi jijt U 4 Jllll i 4 <uij V 4)1 J jj* 

Cfji c<?3 


^Allah's Right Hand is perfectly full, and no amount of 
spending can decrease what He has, even though He spends by 
night and by day. Do you see how much Allah has spent since 
He created the heavens and earth? Yet surely it has not 
decreased what He has in His Right Hand. His Throne is over 
the water and in His Other Hand is the hold by which He 
raises and lowers .» 


He also said, 

• jJQp it J 

tAllah said, 'Spend and I will spend on i/ow.'®”* 1 ’ 
This Hadtth was recorded in the Two Sahihs.^ 


The Revelation to the Muslims only Adds to the 
Transgression and Disbelief of the Jews 

Allah said, 

111 Ahmad 2:313. 

Fath Al-Bari 13:415, Muslim 2:691. 
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$1 4 * r& & 


i Verily, the revelation that has come to you from your Lord 
makes many of them increase in rebellion and disbelief.} 


meaning, the bounty that comes to you, O Muhammad, is a 
calamity for your enemies, the Jews and their kind. The more 
the revelation increases the believers in faith, good works, and 
beneficial knowledge, the more the disbelievers increase in 
envy for you and your Ummah t the more they increase in 
Tughyan - which is to exceed the ordained limits for things - 
and in disbelief - meaning denial of you. Allah said in other 

Ayat, 




4Say: "It is for those zvho believe, a guide and a healing. And 
as far those ivho disbelieve, there is heaviness (deafness) in their 
ears, and it is blindness for them. They are those who are called 
from a place far away."} and, 




iAnd We send down of the Qur'an that which is a healing and 
a mercy to those who believe, and it increases wrongdoers in 
nothing but loss.} 

Allah said next, 


££ ;U*Ls[> } 


iWe have put enmity and hatred among them till the Day of 
Resurrection.} 

Therefore, their hearts are never united. Rather, their various 
groups and sects will always have enmity and hatred for each 
other, because they do not agree on the truth, and because 
they opposed you and denied you. 

Allah’s statement, 

ufc&t y >JJ \fj$ at} 


4 £ very tune they kindled the fire of war, Allah extinguished it;} 
means, every time they try to plot against you and kindled the 
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fire of war, Allah extinguishes it and makes their plots turn 
against them. Therefore, their evil plots will return to harm 
them. 




iand they (ever) strive to make mischief on earth. And Allah 
does not like the mischief-makers.} 

It is their habit to always strive to cause mischief on the 
earth, and Allah does not like those with such behavior. 


Had the People of the Book Adhered to their Book, they 
Would Have Acquired the Good of this Life and the 
Hereafter 


Allah said next, 




iAnd if only the People of the Scripture had believed and had 
Taqwd...} 

Consequently, had the People of the Book believed in Allah 
and His Messenger ag and avoided the sins and prohibitions 
that they committed; 









iWe would indeed have expiated for them their sins and 
admitted them to Gardens of pleasure (in Paradise).} 

meaning We would have removed the dangers from them and 
granted them their objectives. 




iAnd if only they had acted according to the Tawrdh, the Injil, 
and what has (now) been sent down to them from their Lord,} 

meaning, the Qur’an, as Ibn ‘Abbas and others saidJ 1 ' 




ithey would surely have gotten provision from above them and 
from underneath their feet.} 

Had they adhered to the Books that they have with them 


m 


At-Tabari 10:463. 
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<ii oil* oiAiJC 

i&Oir (*r"Qj lk3i> oj oi i(j 


4Then We gave the Book as inheritance to such of Our servants 
whom We chose. Then of them are some who wrong themselves, 
and of them are some who follow a middle course, and of them 
are some who, by Alldlt's permission, are Sdbiq (foremost) in 
good deeds. That itself is indeed a great grace. 'Adn (Eden) 
Paradise (everlasting Gardens) will they enter, therein will they 
be adorned with bracelets of gold and pearls, and their garments 
there will be of silk. >[35:32-33] 


i % & U J2 J oU & ^Ut 4 Z $ U& & 

V -it Si i 


467. O Messenger! Convey what has been sent down to you 
from your Lord. And if you do not, then you have not 
conveyed His Message. Allah will protect you from mankind. 
Verily, Allah guides not the people who disbelieve.^ 


Commanding the Prophet ^ to Convey the Message; 
Promising Him Immunity and Protection 


Allah addresses His servant and Messenger Muhammad ^ 
by the title ‘Messenger’ and commands him to convey all that 
He has sent him, a command that the Prophet jg has fulfilled 
in the best manner. 


Al-Bukhan recorded that ‘A’ishah said, “Whoever says to you 
that Muhammad hid any part of what Allah revealed to him, 
then he is uttering a lie. Allah said, 



4 c $ SfO' 


40 Messenger! Convey what has been sent down to you from 
your Lord. 

Al-Bukhari collected the short form of this stoiy here, but 
mentioned the full narration in another part of his book. 
Muslim in the Book of /man, 121 At-Tirmidhi, and An-Nasal in 


111 Fath Al-Bari 8:124. 
121 Muslim 1:159. 
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the Book of Tafsir of their Simons* 1 ’ also collected this Hadith. 

In is recorded in the Two Sahihs that ‘A’ishah said, “If 
Muhammad hid anything from the Qur’an, he would have 
hidden this Ayah, 


J J»-l it-}* «#* ^ 


iBut you did hide in yourself that which Allah will make 
manifest, you did fear the people while Allah had a better right 
that you should fear Him.y ’* 2 * 


Al-Bukhari recorded that Az-Zuhri said, “From Allah comes 
the Message, for the Messenger is its deliverance and for us is 
submission to it.”* 3 * The Ummah of Muhammad iH has 
testified that he has delivered the Message and fulfilled the 
trust, when he asked them during the biggest gathering in his 
speech during the Farewell Hajj. At that time, there were over 
forty thousand of his Companions. Muslim recorded that Jabir 
bin ‘Abdullah said that the Messenger of Allah said in his 
speech on that day, 




cO people! You shall be asked about me, so what are you going 
to reply?* 

They said, “We bear witness that you have conveyed (the 
Message), fulfilled (the trust) and offered sincere advice.” The 
Prophet 5^5 kept reusing his finger towards the sky and then 
pointing at them, saying, 

tO Allah! Did I convey? O Allah! Did I convey ?»* 4 * 

Allah’s statement, 


iAnd if you do not, then you have not conveyed His 
Message > 


I 1 ’ Tuhfat Al-Ahwadhi 8:441 and An-Nasal in Al-Kubra 6:315. 
* 2) Path Al-B&ri 13:415, Muslim 1:160. 

* 3 ' Fath Al-B&ri 13:512. 

* 4 * Muslim 2:886. 
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meaning: If you do not convey to the people what I sent to 
you, then you have not conveyed My Message. Meaning, the 
Prophet jg knows the consequences of this failure. ‘Ali bin Abi 
Talhah reported that Ibn ‘Abbas commented on the Ayah, 

dsc, at a s* i 

iAnd if you do not, then you have not conveyed His 
Message.) 

“It means, if you hide only one Ayah that was revealed to you 
from your Lord, then you have not conveyed His Message.” 111 
Allah’s statement, 

iAllah will protect you from mankind.) means, you convey My 
Message and I will protect, aid and support you over your 
enemies and will grant you victory over them. Therefore, do not 
have any fear or sadness, for none of them will be able to touch 
you with harm. Before this Ayah was revealed, the Prophet jg 
was being guarded, as Imam Ahmad recorded that ‘A’ishah said 
that the Prophet ^ was vigilant one night when she was next to 
him; she asked him, “What is the matter, O Allah’s 
Messenger?” He said, 

•inii i, vaju yJij 

iWould that a pious man from my companions guard me 
tonighth 

She said, “Suddenly we heard the clatter of arms. The Prophet 
M said, 

tWho is that?".» 

He (the new comer) replied, “I am Sa‘d bin Malik (Sa‘d bin Abi 
Waqqas).” The Prophet jgj asked, 

Li* 

iWhat brought you here?» 

He said, “I have come to guard you, Allah's O Messenger.” 

m 


At-Tabari 10:468. 





230 


Tafsir Ibn Kathy: 

‘A’ishah said, “So, the Prophet slept (that night) and I heard 
the noise of sleep coming from him.a”* 11 This Hadith is 
recorded in Two Sahihs.' 2 ' 

Another narration for this Hiadith reads, 

“The Messenger of Allah sg was vigilant one night, after he 
came to Al-Madinah...”,' 3 ' meaning, after the Hijrah and after 
the Prophet consummated his marriage to ‘A’ishah in the 
second year of Hijrah. 14 ' 

Ibn Abi Hatim recorded that ‘A’ishah said, “The Prophet sg 
was being guarded until this Ayah, 

J. 


iAlldh will protect you from mankind} was revealed.” She added; 
“The Prophet ag raised his head from the room and said; 

ifcj ‘fr Jj)l 

«0 people! Go away, for Allah will protect me.» M 

At-Tirmidhi recorded it and said,“This Hadith is Gharib.'^ It 
was also recorded by Ibn Jarir,' 6 ' and Al-Hakim in his 
Mustadrak, where he said, “Its chain is Sahih, but they did 
not record it.” 

Allah’s statement, 


4Verily, Allah guides not those ivho disbelieve.} 

means, O Muhammad, you convey, and Allah guides whom 
He wills, and misguides whom He wills. In other Ayat, Allah 
said, 






iNot upon you is their guidance, but Allah guides whom He 


**' Ahmad 6:141. 

' 2| Fath Al-Bari 13:232 , Muslim 4 : 1875. 

■ 31 Fath Al-Bari 6:95 , Muslim 4 : 1875. 

' 4 ' The correct view is that the Prophet jg consummated his marriage 
with ‘A’ishah, may Allah be pleased with her, during the first year 
of the Hijrah. 

' 5 ' Tuhfat Al-Ahwadhi 8:410. 

' 6 ' At-Tabari 10:469 and Al-Hakim 2 :313 . 
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wills,} and. 



468. Say: "O People of the Scripture! You have nothing till 
you act according to the Tawrah, the Injit, and what has (now) 
been sent down to you from your Lord (the Qur'an)." Verily, 
the revelation that has come to you from your Lord makes many 
of them increase in rebellion and disbelief. So do not grieve for 
the people who disbelieve.} 

469. Surely, those who believe, and those who are the Jews and 
the Sabians and the Christians, whosoever believed in Allah and 
the Last Day, and worked righteousness, on them shall be no 
fear, nor shall they grieve.} 


There is no Salvation Except through Faith in the 
Qur’an 

Allah says: O Muhammad, say, 

40 People of the Scripture! You have nothing...} 

meaning no real religion until you adhere to and implement 
the Tawrah and the Injll. That is, until you believe in all the 
Books that you have that Allah revealed to the Prophets. These 
Books command following Muhammad and believing in his 
prophecy, all the while adhering to his Law. Before, we 
explained Allah’s statement, 

4 * sji '4 v & £f } 

4Verily, the revelation that has come to you from your Lord 
makes many of them increase in rebellion and disbelief.} 
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& sj& yfy 

iSo do not grieve for the 
people who disbelieve >, 
Do not be sad or 
taken aback by their 
disbelief. Allah said 
next, 

iSurely, those who 
believe ^ referring to 
Muslims, 

ithose zvho are the 
Jeivs} who were 
entrusted with the 
Tawrah, 

iand the Sabians...} a 
sect from the 
Christians and 
Magians who did not 
follow any particular 
religion, as Mujahid stated. As for the Christians, they are 
known and were entrusted with the Injfl. The meaning here is 
that if each of these groups believed in Allah and the Hereafter, 
which is the Day of Judgement and Reckoning, and performed 
good actions, which to be so, must conform to Muhammad’s 
Law, after Muhammad gg was sent to all mankind and the 
Jinns. If any of these groups held these beliefs, then they shall 
have no fear of what will come or sadness regarding what they 
lost, nor will grief ever affect them. We discussed a similar 
Ayah before in Surat Al-Baqarah [2:62]. 
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470. Verily, We took the covenant of the Children of Israel and 
sent Messengers to them. Whenever there came to them a 
Messenger with what they themselves desired not, a group of 
them they called liars, and others among them they killed.} 

471. They thought there will be no Fitnah (trial or 
punishment), so they became blind and deaf; after that Allah 
turned to them (with forgiveness); yet again many of them 
became blind and deaf. And Allah is the All-Seer of what they 
do.} 


Allah reminds that He took the covenant and pledges from 
the Children of Israel to hear and obey Him and His 
Messenger. They broke these pledges and covenants and 
followed their lusts and desires instead of the law, and 
whichever part of the law they agreed with, they took it. 
Otherwise, they abandoned it, if it did not conform to their 
desires. This is why Allah said, 






SJOjUi b>j 


4^r> tli vi 


4Whenever there came to them a Messenger with what they 
themselves desired not - a group of them they called liars, and 
others among them they killed. They thought there will be no 
Fitnah (trial or punishment) so they became blind and deaf.} 

thinking that they would suffer no repercussions for of the evil 
that they committed. Consequently, they were blinded from the 
truth and became deaf, incapable of hearing the truth. For 
these reasons they were unable to be guided by it. Allah 
forgave that, then, 

\^} 

4yet they became blind and deaf} again, 

‘1 tiiij jL f— z*} 

4many of them, and Allah is the All-Seer of what they do.} 

He has perfect knowledge of what they do and whomever 
among them deserves the guidance and whomever deserves 
misguidance. 
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472. Surely, they have disbelieved who say: "Allah is the 
Messiah ['Isa], son of Maryam." But the Messiah said: "O 
Children of Israel! worship Allah, my Lord and your Lord." 
Verily, whosoever sets up partners (in worship) with Allah, 
then Allah has forbidden Paradise for him, and the Fire will be 
his abode. And for the wrongdoers there are no helpers 

473. Surely, they have disbelieved who say: "Allah is the third 
of three." And there is no god but One God (Allah). And if 
they cease not from what they say, verily, a painful torment 
will befall on the disbelievers among them.fy 

474. Will they not repent to Allah and ask His forgiveness? For 
Allah is Oft-Forgiving, Most Merciful > 

475. The Messiah ['Isa], son of Maryam, was no more than a 
Messenger; many were the Messengers that passed away before 
him. His mother [Maryam] was a Siddiqah. They both used to 
eat food. Look how We make the Ay at clear to them; yet look 
how they are deluded away (from the truth).$ 


The Disbelief of the Christians; ‘Isa Only called to 
Tawhid 

Allah states that the Christians such sects as Monarchite, 
Jacobite and Nestorite are disbelievers, those among them who 
say that Isa is Allah. Allah is far holier than what they 
attribute to Him. They made this claim in spite of the fact that 
Isa made it known that he was the servant of Allah and His 
Messenger. The first words that “Isa uttered when he was still 
a baby in the cradle were, “I am ‘Abdullah (the servant of 
Allah).” He did not say, “I am Allah,” or, “I am the son of 
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Allah.” Rather, he said, 


Atl J&, if 


iVerity, I am a servant of Allah, He has given me the 
Scripture and made me a Prophet > 


until he said, 


jf) ill ^ 


4"And verity Allah is my Lord and your Lord. So worship 
Him (Alone). That is the straight path."4 

He also proclaimed to them when he was a man, after he 
was sent as a Prophet, commanding them to worship his Lord 
and their Lord, alone without partners, 


4A jj* * A ^=4;; j; s» i&i 


4But the Messiah said, "O Children of Israel! ivorship Allah, 
my Lord and your Lord.” Verity, whosoever sets up partners 
with Allah...4 in worship; 


ajjLj *1>ji jjy* 4iii jju^ 


4...then Allah has forbidden Paradise for him, and the Fire will 
be his abode.} 

as He will send him to the Fire and forbid Paradise for him. 
Allah also said; 


ojj L 'i ill 


iVerity, Allah forgives not that partners should be set up with 
Him (in worship), but He forgives except that (anything else) to 
whom He wills.} and, 


ijlli ill jU==ul> lij j? »ClS' cjt L—5* o' 4-4-' jlll'* 4 s, 11 

£ cpj. 'if dSi 


4And the dwellers of the Fire will call to the dwellers of 
Paradise; "Pour on us some water or anything that Allah has 
provide you with” They will say: "Allah has forbidden both to 
the disbelievers.”} 
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It is recorded in the Sahih 111 that the Prophet Og had 
someone proclaim to the people, 


«On/y a Muslim soul shall enter Paradise .» 
In another narration, 


“Only a believing soul ...» 

This is why Allah said that Isa said to the Children of Israel, 


-ja Cj jL2)l i»jU j ilijf 4_Uc li' 


|V. .T.I. ,1 




Verily, whosoever sets up partners with Allah, then Allah has 
forbidden Paradise for him, and the Fire will be his abode. And 
there are no helpers for the wrongdoers.} 


There is no help from Allah, nor anyone who will support or 
protect them from the state they will be in. 

Allah’s statement, 


4pJZ it $} 


iSurely, they have disbelieved who say: "Allalj is tlte third of 
three."} 


Mujahid and several others said that this Ayah was revealed 
about the Christians in particular. As-Suddi and others said 
that this Ayah was revealed about taking Isa and his mother 
as gods besides Allah, thus making Allah the third in a 
trinity.* 2 ’ As-Suddi said, “This is similar to Allah’s statement 
towards the end of the Surah, 


jli $ ojj oi y\ jti *\j} 


iAnd (remember) wlten Allah will say: "O ‘Isa, son of 
Maryam! Did you say unto men: "Worship me and my mother 
as two gods besides Allah?’ He will say, “Glory be to 
You/" H5:116]. 131 


m Fath Al-Bari 6:207. 
|2) At-Tabari 10:483. 
131 At-Tabari 10:483. 
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Allah replied, 

4 V> U ^j} 


4Bh 1 f/iere is no god but One God.} 


meaning there are not many worthy of worship but there is 
only One God without partners, and He is the Lord of all 
creation and all that exists. Allah said next, while threatening 
and admonishing them, 






iAnd if they cease not from what they say,} their lies and false 
claims, 


4 -L'j* S— 


iverily, a painful torment will befall the disbelievers among them.} in 
the Hereafter, shackled and tormented. Allah said next, 


4i*c 


< i> >. * 

-e-j j 


i> *»' —11 Zxstjr-i *-*'r 


4Wi7/ they not repent to Allah and ask His Forgiveness? For 
Allah is Oft-Forgiving, Most Merciful.} 

This demonstrates Allah’s generosity, kindness and mercy for 
His creatures, even though they committed this grave sin and 
invented such a lie and false allegation. Despite all of this, 
Allah calls them to repent so that He will forgive them, for 
Allah forgives those who sincerely repent to Him. 


‘Isa is Allah’s Servant and His Mother is a Truthful 
Believer 


Allah said, 

ot 


^ iLj vi 




iThe Messiah, son of Maryam, was no more than a 
Messenger; many were the Messengers that passed away before 
him.} 


Isa is just like the previous Prophets, and he is one of the 
servants of Allah and one of His honorable Messengers. Allah 
said in another Ayah , 


x£. & jG. $ y. s\} 


4 He ['Isa] was not more titan a servant. We granted Our favor 
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to him, and We 
made h im an 
example for the 
Children of 

Israel. $ 

Allah said next, 

$His mother was a 
Siddiqah £ for she 

believed in Allah with 
complete trust in Him. 
This is the highest 
rank she was given, 
which proves that she 
was not a Prophet. 
Allah said next, 

iThey both used to eat food$ 
needing nourishment 
and to relieve the call of 
nature. Therefore, they 
are just servants like 
other servants, not 
may Allah’s continued 
curses cover them until the Day of Resurrection. Allah said next, 
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^ ot ^ 4 >s \lu}u^yj\\^s\: 


gods as ignorant Christian sects claim, 






iLook how We make the Ayat clear to them. $ making them 
unequivocal and plain, 




iyet look hozv they are deluded away (from the truth) ^ 

look at the opinions, misguided ideas, and claims they cling 
to, even after Our clarification and plain, unequivocal 
explanation. 


$ % fcs % ^ 42 * is & 
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476. Say; "Htw do yow worship besides Allah something which 
has no power either to harm or to benefit you? But it is Allah 
Who is the All-Hearer, All-Knower."} 

i77. Say: "O People of the Scripture! Exceed not the limits in 
your religion beyond the truth, and do not follow the vain 
desires of people who went astray before and who misled many, 
and strayed (themselves) from the right path."} 


The Prohibition of Shirk (Polytheism) and Exaggeration 
in the Religion 

Allah admonishes those who take up rivals with Him and 
worship the idols, monuments and false deities. Allah states 
that such false deities do not deserve any degree of Divinity. 
Allah said, 

0 } 


iSay} O Muhammad, to those from among the Children of 
Adam, such as the Christians, who worship other than Allah, 




iHow do you worship besides Allah something which has no 
power either to harm or to benefit you?} 

meaning, which cannot prevent harm for you nor bring about 
your benefit, 


iBut it is Allah Who is the All-Hearer, All-Knower.} 

He hears what His servants say and has knowledge of all 
things. Therefore, how did you worship inanimate objects that 
do not hear, see or know anything - having no power to bring 
harm or benefit to themselves let alone others - instead of 
worshipping Allah? Allah then said, 


/ # f/ . pi t/ ^ / •/ ✓ # f - 

^ J-kls 


4S«y: "O People of the Scipture! Exceed not the limits in your 
religion beyond the truth,} 
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Meaning: Do not exceed the limits concerning the truth and 
exaggeration in praising whom you were commanded to honor. 
You exaggerated in his case and elevated him from the rank of 
Prophet to the rank of a god. You did this with Isa, who was a 
Prophet, yet you claimed that he is god besides Allah. This 
error occurred because you followed your teachers, the 
advocates of misguidance who came before your time and who. 


$...and who misled many, and strayed (themselves) from the 
right path,} 

deviated from the straight path, to the path of misguidance 
and deviation. 


Cj liU'i o-A & Si&i Jt 'j$»£=* vM dJf} 
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478. Those among the Children of Israel who disbelieved were 
cursed by the tongue ofDawiid and 'Isa, son of Maryam. Tlrnt 
was because they disobeyed (Allah and the Messengers) and 
were ever transgressing (beyond the bounds).} 

479. They used not to forbid one another from tlte evil they 
committed. Vile indeed was what they used to do.} 

480. You see many of them taking the disbelievers as their 
friends. Evil indeed is that which they have sent forward before 
themselves; for that (reason) Allah is wrath with them, and in 
torment they will abide.} 

481. And had they believed in Allah, and in the Prophet and in 
what has been revealed to him, never would tltey have taken 
them as friends; but many of them are rebellious.} 


Allah Cursed the Disbelievers Among the Children of 
Israel 

Allah states that He has cursed the disbelievers among the 
Children of Israel long ago, and revealed this fact to His 
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Prophets Dawud and Isa, son of Maryam. He cursed them 
because they disobeyed Allah and transgressed against His 
creatures. Al-‘Awfi reported that Ibn ‘Abbas said, “They were 
cursed in the Tawrah, the Injfl, the Zabur (Psalms) and the 
Furqan (Qur’an).” Allah then states that during their time, 
their habit was that, 

4*A*i y £ —t: . * u>»UjLj V 

iThey used not to forbid one another from the evil they 
committed .> 

They did not forbid each other from committing sins and the 
prohibitions. Allah chastised them for this behavior, so that 
their behavior would not be imitated. Allah said, 

iVile indeed was what they used to do.} 


Hadiths that Order Enjoining Righteousness and 
Forbidding Evil 


There are many Hadiths that order enjoining righteousness 
and forbidding evil. Imam Ahmad recorded that Hudhayfah bin 
Al-Yaman said that the Prophet *g said, 


Zlx. s p ja Clip 


"By He in Whose Hand is my soul! You will enjoin 
righteousness and forbid evil, or Allah will send a punishment 
on you from Him. Then, you will supplicate to Him, but He 
will not accept your supplication .s’ 11 


At-Tirmidhi also recorded it and said, “This Hadith is 
Hasan. ” |2 ’ 

Muslim recorded that Abu Said Al-Khudri said that the 
Messenger of Allah said, 


• * , • \ * 


111 Ahmad 5:388 
^ Tuhfat Al-Ahwadhi 6:391. 
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“He among you who witnesses an evil, let him change it with 
his hand, if he cannot do that, then by his tongue, if he cannot 
do even that, then with his heart, and this is the weakest 
faith .» (11 


Abu Dawud said that Al-Urs, meaning Ibn ‘Amlrah, said 
that the Prophet jg said, 

- Jlij - 4 Iflijfi j* ulf I JLkijI cJLp lij» 

• Uffi jlS i If* jl5 


“VWien sm is committed on the earth, then whoever witnesses it 
and hates - (once he said): forbids it, will be like those who did 
not witness it. Whoever was absent from it, but agreed with it, 
will be like those who witness it .» 


Only Abu Dawud recorded this Hadith. l2] Abu Dawud 
recorded that one of the Companions said that the Prophet 
said, 




“T7ie people will not perish until they do not leave -or- have 
any excuse for themselves.^ 


Ibn Majah recorded that Abu Said Al-Khudri said that the 
Messenger of Allah jg gave a speech once and said, 


\i\ jJi jfc M ^Cii tk ylj yzz i f\ 


* Behold! Fear from people should not prevent one from saying the 
truth if he knows it .»Abu Said then cried and said, “By Allah! 
We have seen some errors, but we feared (the people). ” 141 

Another Hadith that Abu Said narrated states that the 
Messenger of Allah jg said, 

jlkU. ole- iilS alf?Jl jJasis 

s The best Jihad is a word of truth proclaimed before an unjust 
ruler .» 


^ Muslim 1:69. 

Abu Dawud: 4345. 
131 Abu Dawud: 4347. 
141 Ibn Majah: 4007. 
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Recorded by Abu Dawud, At-Tirmidhi, and Ibn Majah.'*' At- 
Tirmidhi said, “Hasan Gharib from this route of narration.” 

Imam Ahmad recorded that Hudhayfah said that the Prophet 
5= said, 

Jtj J-Aj !. * .■ -»] ijzri 

c/f is not required of the Muslim that he humiliate himself > 

They said, 'How does one humiliate himself?” he said; 

fl lyt 

«He takes on trials that he is not capable of enduring 

This was recorded by At-Tirmidhi and Ibn Majah, and At- 
Tirmidhi said, "This Hadith is Hasan Sahih Gharib”^ 

Censuring the Hypocrites 

Allah said, 



4 You see many of them taking the disbelievers as their friends.$ 
Mujahid said that this Ayah refers to the hypocrites. Allah's 
statement, 

4Evil indeed is that which they have sent forward before 
themselves 

by giving their loyalty and support to the disbelievers, instead 
of the believers. This evil act caused them to have hypocrisy in 
their hearts and brought them the anger of Allah, that will 
remain with them until the Day of Return. Allah said; 

if*- 

4for that (reason) Allah is wrath with them ^ because of what they 
did. Allah next said that, 

hi Abu Dawud 4:514, Tuhfat Al-Ahwadhi 6:395, and Ibn Majah 
2:1329. 

Ahmad 5:1405. 

[31 Tuhfat Al-Ahwadhi 6 :531, Ibn Majah 2 :1332. 
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iiti torment they will 
abide$ on the Day of 
Resurrection. 

Allah’s statement, 

c A -1$ fcj ^ 

<% 

iAnd had they believed 
in Allah, and in the 
Prophet and in what has 
been revealed to him, 
never would they have 
taken them as friends.$ 
meaning, had they 
sincerely believed in 
Allah, His Messenger 
and the Qur’an, they 
would not have 
committed the evil act 
of supporting the 
disbelievers in secret 
and being enemies 
with those who 
believe in Allah, the Prophet jg and what was revealed to him, 

4 


s' amass m ®ei®8 ^ 

Isf j^==»j)AS^ JJ \j ^ ' »\>=r 


ibut many of them are rebellious >. disobedient to Allah and His 
Messenger and defiant of the Ayat of His revelation that He 
sent down. 


<^L jj-Urf jLs»1 

(fcjuj <U^i \1[ $6 <</if %'J 

\U £% ^ J4 ag j£5f ji 1 

Uj mLL V UJ Uj ^ \1a\* b Ij ojljjb (3>Ji iy^p 

^ !$fi iS ^ ^ce^f ^ £ £; Gki cS 92 ; <* 

)>j£ Zt$j ii>i *JMj ^ ^>Vf l+i ^ 
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4 $)-***# 4 ^ £$% 

482. Verily, you will find the strongest among men in enmity 
to the believers the Jews and those who commit Shirk, and you 
will find the nearest in love to the believers those who say: "We 
are Christians." That is because among them are priests and 
monks, and they are not proud.} 

483. And when they listen to what has been sent down to the 
Messenger, you see their eyes overflowing with tears because of 
the truth they have recognized. They say: "Our Lord! We 
believe; so write us down among the witnesses.”} 

484. "And ivhy should we not believe in Allah and in that 
which has come to us of the truth? And we wish that our Lord 
will admit us along with the righteous people."} 

485. So because of what they said, Allah awarded them with 
Gardens under which rivers flow, they will abide therein 
forever. Such is the reward of good-doers.} 

486. But those who disbelieved and belied Our Aydt, they shall 
be the dwellers of Hell.} 

The Reason Behind Revealing these Aydt 

Said bin Jubayr, As-Suddi and others said that these Ayat 
were revealed concerning a delegation that An-Najashi (King of 
Ethiopia) sent to the Prophet jg in order to hear his words and 
observe his qualities. When the delegation met with the Prophet 
jg and he recited the Qur’an to them, they embraced Islam, 
cried and were humbled. Then they returned to An-Najashi and 
told him what happened.* 1 * ‘Ata’ bin Abi Rabah commented, 
“They were Ethiopians who embraced Islam when the Muslims 
who migrated to Ethiopia resided among them.” Qatadah said, 
“They were some followers of the religion of Isa, son of Maryam, 
who when they saw Muslims and heard the Qur’an, they 
became Muslims without hesitation.”* 2 * Ibn Jarir said that 
these Aydt were revealed concerning some people who fit this 
description, whether they were from Ethiopia or otherwise. 

Allah said, 

|l * At-Tabari 10:499,500. 

* 21 At-Tabari 10:501. 
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VP^ 


iVerily, you will find the strongest among men in enmity to 
the believers the Jews and those who commit Shirk,} 

This describes the Jews, since their disbelief is that of 
rebellion, defiance, opposing the truth, belittling other, people 
and degrading the scholars. This is why the Jews - may 
Allah’s continued curses descend on them until the Day of 
Resurrection - killed many of their Prophets and tried to kill 
the Messenger of Allah jgg several times, as well as, performing 
magic spells against him and poisoning him. They also incited 
their likes among the polytheists against the Prophet jg. 

Allah’s statement, 


fjSli oi’jlj i'iy >-4/^ 


iand you will find the nearest in love to the believers those who 
say: “We are Christians 

refers to those who call themselves Christians, who follow the 
religion of the Messiah and the teachings of his Injil. These 
people are generally more tolerant of Islam and its people, 
because of the mercy and kindness that their hearts acquired 
through part of the Messiah’s religion. In another Ayah, Allah 
said; 


jU £>jj 




iAnd We ordained in the hearts of those who fallowed him, 
compassion, mercy, and monasticism .. [57:27]. 


In their book is the saying; “He who strikes you on the right 
cheek, then turn the left cheek for him.” And fighting was 
prohibited in their creed, and this is why Allah said, 




* r t 


l| Ibn Kathir only mentioned this much of the Ayah, and what he 
intended by it should be clear to the reader. However, the 
remainder of the Ayah, which can be translated as; 4 that they 
invented which We did not prescribe far them.} (refering to 
monasticism) obviously contradicts Ibn Kathlr's objective here. He 
himself discusses this issue shortly, as well as at the end of the 
Tafsir of Surat Al-Hadid, as will appear later, if Allah wills. 



iThat is because among them are Qissism (priests) and Ruhbdn 
(monks), and they are not proud.} 

This means that among them are Qissisin (priests). The word 
Ruhbdn refers to one dedicated to worship. 

Allah said, 

'i A t&'/j 44 i\ 

iThat is because among them are priests and monks, and they 
are not proud.} 

This describes them with knowledge, worship and humbleness, 
along with following the truth and fairness. 

4<^' Oi ^ oe J*" tsj £ 'j4- 

iAnd when they listen to what has been sent down to the 
Messenger, you see their eyes overflowing with tears because of 
the truth they have recognized.} 

This refers to the good news that they have about the advent 
of Muhammad 

iThey say: "Our Lord! We believe; so write us down among 
the witnesses.”} 

who testify to the truth and believe in it. 

£» Gy bit jj tiCf i*j jit y u 

i"And why should we not believe in Allah and in that which 
has come to us of the truth? And We wish that our Lord will 
admit us (in Paradise) along with the righteous people.”} 

Such sect of Christians are those mentioned in Allah’s 
statement, 

iAnd there are, certainly, among the People of the Scripture, 
those who believe in Allah and in that which has been revealed 
to you, and in tltat which has been revealed to them, humbling 
themselves before Allah .}[3:\99] and, 

jiji jjl ij* U>C Vpu jjHj! -J{ pi ijj 
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j. it ei £0 ^ 

ijhose to whom We gave the Scripture before it, they believe in 
it (the Qur'an). And when it is recited to them, they say, "We 
believe in it. Verily, it is the truth from our Lord. Indeed even 
before it we were Mws/»«s'>|28:52-53], until, 


4%£f JZ 

4"We seek not the ignorant.”)[ 28:55] 
This is why Allah said here, 

41$ 6 C if %£) 


iSo because of what they said, Allah awarded them...) rewarding 
them for embracing the faith and recognizing and believing in 
the truth, 


A Tr vrxr- sr* 


iGardens under which rivers flono (in Paradise), they will abide 
therein forever.) 

and they will never be removed from it, for they will dwell and 
remain in it forever and ever, 


iSucIt is the reward of good-doers) who follow the truth and 
obey it wherever, whenever and with whomever they find it. 
Allah then describes the condition of the miserable. 

4^4% U.&& 


iBut those who disbelieved and belied Our Ayat,) defied and 
opposed them, 




4they shall be the dwellers of the (Hell) Fire. ) 

For they are the people of the Fire who will enter and reside 
it (eternally). 


if. v 'if S>i % p if p t Xp. y \pn 

tf if p% iL \j ? 3 §;•*£ 


in 


487. O you who believe! Make not unlawful the good things 
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which Allah has made lawful to you, and transgress not. 
Verily, Allah does not like the transgressors 

488. And eat of the things which Allah has provided for you, 
lawful and good, and have Taqwd of Allah in Whom you 
believe. 4 


There is No Monasticism in Islam 


‘Ali bin Abi Talhah said that Ibn ‘Abbas said, “This Ayah 
[5:87] was revealed about some of the Companions of the 
Prophet jg who said, *We should cut off our male organs, 
abandon the desires of this life and travel in the land, just as 
the Ruhban (monks) do.’ When the Prophet heard of this 
statement, he summoned them and asked them if they made 
this statement and they answered *Yes.’ The Prophet sg said, 


“J-i ir^ u 


•ft - 

r 1 


“/ fast and break my fast, pray and sleep, and marry women. 
Wltoever follmvs my Sunnah is of me, and whoever abandons 
my Sunnah is not of me. a”* 11 


Ibn Abi Hatim also collected this Hadith. Ibn Marduwyah 
recorded that Al-‘Awfi said that Ibn ‘Abbas narrated a similar 
Hadith. It is recorded in the Two Sahihs that ‘A’ishah said that 
some of the Companions asked the wives of the Prophet 
about the acts of worship that he performed in private. One of 
them said, “I will not eat meat,” another said, “I will not marry 
women,” while the third said, “I will not sleep on the bed." 
When the Prophet si heard this statement, he said, 


jsVj filj Jgi ,\'ssy jjk (*135! ju u» 


“uTf 


ur-r 13 if '-rtJ Cr** 


tL-Jl frjy ij 


tWhat is the matter with some people who said such and such? 

1 fast and break the fast, sleep and wake to stand to pray, eat 
meat, and marry women. He who is not pleased with my 
Sunnah is not of me.#* 2 * 

I 1 ' At-Tabari 10:518. Similar mention of the cause of revelation is 
recorded by Al-Bukhari. 

' 2 ' Fath Al-Bari 9:5, Muslim 2:1020. 
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iand have Taqwa of Allah in Whom you believe.$ 

iSfr ££ C jCSj ^ -j ^41 y) 

£ij ^ jt '£JA oAJi c; 4^31 « ^ ^ 

^3 5ft •£ Jjj'i" J&3 lit ^ ;j^r ,$ ;61 ££ 

4 r^> ^Lj .4jiii 


489. A//a/i will not punish you for what is unintentional in 
your oaths, but He will punish you for your deliberate oaths; 
for its expiation feed ten poor, on a scale of the Awsat of that 
with which you feed your own families; or clothe them; or free 
a slave. But whosoever cannot afford, then he should fast for 
three days. Tlmt is tlte expiation for the oaths when you have 
sworn. And protect your oaths. Thus Allah makes clear to you 
His Ay at that you may be grateful.) 


Unintentional Oaths 

We mentioned the subject of unintentional oaths in Surat Al- 
Baqarah, all praise and thanks are due to Allah, and so we do 
not need to repeat it here. We also mentioned that the Laghw 
in oaths refers to one’s saying, “No by Allah,” or, “Yes, by 
Allah," unintentionally. 

Expiation for Breaking the Oaths 

Allah said, 

4j-4V' Hj jJsajJjJ 

ibut He will punish you for your deliberate oaths.) in reference to 
the oaths that you intend in your hearts, 

4i£^ ^ Z'J&) 

if or its expiation (a deliberate oath) feed ten poor,), who are 
needy, not able to find necessities of the life. 

Allah’s statement, 

i'fiLti c ji) 

ion a scale of the Awsat of that with which you feed your own 
families;) 

means, “On the average scale of what you feed your families.’’ 
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according to Ibn ‘Abbas, Said bin Jubayr and IkrimahJ 1 ' ‘Ata’ 
Al-Khurasani commented on the Ayah , “From the best of what 
you feed your families”. 121 Allah’s statement, 

ior clothe them,} refers to clothing each of the ten persons 
with what is suitable to pray in, whether the poor person was 
male or female. Allah knows best. Al-‘Awfi said that Ibn ‘Abbas 
said that the Ayah means a robe or garment for each poor 
person (of the ten) J 3 ' Mujahid also said that the least of 
clothing, referred to in the Ayah, is a garment, and the most is 
whatever you wish. 141 Al-Hasan, Abu Ja*far Al-Baqir, ‘Ata’, 
Tawus, Ibrahim An-Nakhal, Hammad bin Abi Sulayman and 
Abu Malik said that it means (giving each of the ten poor 
persons) a garment each.' 51 Allah’s statement, 

40j lij* jfr 

ior free a slave} refers to freeing a believing slave. In the 
Muwatta’ of Malik, the Musnad of Ash-Shafil and the Sahih of 
Muslim, a lengthy Hadith was recorded that Umar bin Al- 
Hakam As-Sulami said that he once had to free a slave (as 
atonement) and he brought a black slave girl before the 
Messenger of Allah ig, who asked her; 

‘‘Where is Allah?* She said, “Above the heavens.” He said, 

*Who am I?* She said, “The Messenger of Allah.” He said, 

*0^1 Ifiji ' Vc.li 

'‘Free her, for she is a believer .» 161 

There are three types of expiation for breaking deliberate 

111 At-Tabari 10:541. 

121 Al-Tabari 10:531. 

131 At-Tabari 10:547. 

141 At-Tabari 10:545. 

|s| At-Tabari 10:545,546. 

161 Al-Muwatfa’ 2 :776, Ar-Risdlah no.75, Muslim 1:38. 





J ur SK 3 P V oaths, and whichever 

'rJi suffice, according to 

1116 consensus ^ f , th ® 
^ .’ > ' scholars). Allah 

mentioned the easiest, 

XT r: is 

^L lUpLjjj.-'U't<ii' is easier than giving 
• > / .?#<•» -"i > >;r-f-t'ff,", away clothes, and 

^ giving away clothes is 

ijlXjiI£SC5\A c.^ AA easier than freein g a 

„ , * „ ' - slave. If one is unable 

CA^^i^ I*- 4 ' 4 -> f' to fulfill any of these 
4t&£2&&Alp$iipCct$<&@ options, then he fasts 

expiation, just as 

j *>**'. *t Allah said, 

,<// -"iI' >\'c "*>> ’*%' 4/0 fCJ» ^ 

4But whosoever cannot 

a ^ ord (that) ' then he 
C&&&4 Should fast for three 

op I ubayy bin Ka<b and 

Ibn Mas*ud and his 
students read this Ayah as follows, “Then he should fast three 
consecutive days.”^ Even if this statement was not narrated 
to us as a part of the Qur’an through Mutawatir narration, it 
would still be an explanation of the Qur’an by the Companions 
that has the ruling of being related from the Prophet $j&. 
Allah’s statement, 

4XL \l\ •<&$ VJZ m 

iThat is the expiation far the oaths when you have swom. >(5:89) 
means, this is the legal way to atone for deliberate oaths, 


At-Tabari 5:31. 
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iAnd protect your oaths .^ Do not leave your broken oaths 
without paying the expiation for them, according to the 
meaning given by Ibn Jarir. 111 

ilSQl ^ iif <£ dj0} 


iThus Allah makes clear to you His Ay at} and explains them to 
you, 


4i#C fh} 


ithat you may be grateful.} 

& Ik ^ %% iuVe jar C!j rp: sjt 

j? fj~»> P'j j itlijtj »>uljt J jilLli i_jjl 

l_ K lc-U UCtj Jj-jl* jji-kt) «it ijlif) -,5C^r-* ^ jCj jit 

Q c£ MS t£c sir# £ J2 git Uji; £ Cl 

4#$^ 44 % m $ IPX $> ? ! jU 5 ijUCj tflt c ^ 


490. O you who believe! Khamr, Maysir, Ansdb, and Azlam 
are a Rijs of Shay tan's handiwork. So avoid that in order that 
you may be successful.} 

492. Shaytan wants only to excite enmity and hatred between 
you with Khamr and Maysir, and hinder you from the 
remettibrance of Allah and from the Saldh (the prayer). So, will 
you not then abstain?} 

492. And obey Allah and obey the Messenger, and bciv arc. 
Then if you turn away, you should know that it is Our 
Messettger's duty to convey in the clearest way.} 

493. Those who believe and do righteous good deeds, there is no 
sin on them for what they ate, if they have Taqwd and believe 
and do righteous good deeds, and they (again) have Taqwd and 
believe, and then (once again) have Taqwd and perform good. 
And Allah loves the good-doers.} 


Prohibiting Khamr (Intoxicants) and Maysir (Gambling) 

Allah forbids His believing servants from consuming Khamr 
and Maysir which is gambling. Ibn Abi Hatim recorded that 

m 


At-Tabari 10:560,562. 
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a i ^ Talib the Leader of the Faithful, said that chess is 
M ^ gambling.* 1 ! Ibn Abi Hatim recorded that ‘Ata’ 
Mujahid and Jawus, or , two of them, said that eveiy type of 
gambhng, including children’s playing with (a certain t^e of) 

V S $ aysir - . Ibn ‘Umar said that Al-Maysir means 
gambling and this is the same statement that Ad-Dahhak 
reported from Ibn ‘Abbas,* 4 * who added, “They used to gamble 

forbade HtT ‘T of K Jdhffi W' ah ' untiI came. Allah then 

forbade them from this evil behavior.” 

Meaning of Ansab and Azlam 

n £!' A y* b were u aJtar stones, in whose vicinity sacrifices were 
M 1116 1111116 of Ua/itfiyi/a/i), according to Ibn ‘Abbas 

thafjjf; *** ’ Sa1d bin Jubfl yr and Al-Hasan. They also said 
that AZ-A^fom were arrows that they used for lotteries to make 
decisions, as Ibn Abi Hatim narrated. 

Allah said, 


4 A Rijs of Shay fan's handiwork £ 

meanmg, abomination of Shaytan’s handiwork, according to 
Ah bin Abi Talhah who reported it from Ibn ‘Abbas.* 51 Sa,td 
bin Jubayr said that Rijs means ‘sin’* 6 * while Zayd bin Aslam 
said; “An evil handiwork of Shaytan.d 7 ! 

iSo ovoid thafy avoid all of these abominations, 

ijn order that you may be successful > and this is a statement of 
encouragement. Allah said next, 

m Such saying, through all of its routes, is not authentically 
attributable to him, may Allah be pleased with him. 

AVT a hari 4:322,323. 

At-Tabari 4:325. 

Af-Tabari 4 :324. 

At-Tabari 10:565. 

At-Tabari 4:330. 

At-Tabari 10:565. 
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141 
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ji' Si if <4 itiLiij jj'jjj! j4j> J jillliJi j_T dy)» 

t, A'i >% ■"'< 

T * l J+* cf-j 


iSlun/ldn wants only to excite enmity and hatred between you 
with Khamr (intoxicants) and Maysir (gambling), mid hinder 
you from the remembrance of Allah and from the Salah (the 
prayer). So, will you not then abstain ?} 

This is a threat and a warning. 


Hadiths that Prohibit Khamr (Intoxicants) 

Imam Ahmad recorded that Abu Hurayrah said, ‘There were 
three stages to prohibiting Khamr (intoxicants). When the 
Messenger of Allah jgj) migrated to Al-Madlnah, the people were 
consuming alcohol and gambling, so they asked the Messenger 
of Allah jag about these things, Allah revealed, 




(H 



iThey ask you about alcoholic drink and gambling. Say: "In 
them is a great sin, and (some) benefit for men,"}[ 2:219], 
until the end of the Ayah. The people said, They (intoxicant: 
and gambling) were not prohibited for us. Allah only said. 

^ tl+jj* 

iln than is a great sin, and (some) benefit for men.}' 

So they went on drinking Khamr until one day, one of thr 
emigrants lead his companions in the Maghrib prayer and 

IT ? T m ‘ in his rccitation ' Thereafter, Allah sen 

down a tougher statement, 1 SCn 

is ^ c ^ 2$ ^ ^ t \ps- ^ 

40 you who believe! Approach not the Salah (U, . , " , , 

you are in a drunken Lie „„«/ , ( pra ' /er) when 

what you utter.}[ 4 : 43 ] ^° U me aning of) 

•fZ tlyZZfTJt': bef0re Of the prayer 

Ayah was later revealed, P r Tyer while sober. A firmer 

Jdfl jT ^ ^ duVij J LZit; jar Q ££ ^ 


d> ,r; 
* ■ V 


\ 
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40 you ivho believe! Khamr, Maysir, Ansdb, and Azlant are 
an abomination of Shay tan's handiwork. So avoid that in order 
that you may be successful. ^[5:90-91] 

So they said, “We abstained, O Lord!’ Later, some people 
said, ‘O Allah’s Messenger! Some people died in the cause of 
Allah, while some others died in their beds, but they used to 
drink alcohol and indulge in gambling, which Allah has made 
a Rijs of the work of Shaytan.’ So Allah sent down, 


iThose who believe and do righteous good deeds, there is no sin 
on them for what they ate...} {5:93], until the end of the 
Ayah. 

The Prophet sg said, 


'‘Had they been made impermissible for them, they would have 
abandoned them as you have abandoned them .» Ahmad 
recorded this Hadith ) 11 


Imam Ahmad recorded that Umar bin Al-Khattab said, “O 
Allah! Explain the verdict about Khamr to us clearly.” The 
Ayah in Surat Al-Baqarah was revealed, 




iThey ask you about alcoholic drink and gambling. Say: "In 
them is a great sin. '>[2:219] 

Umar was summoned and this Ayah was recited to him, but 
he still said, “O Allah! Make the verdict of Khamr clear to us.” 
Then the Ayah in Surat An-Nisa’ was revealed, 


itsjz. 2b Sjfcsrt v \pc. bk\ 


40 you who believe! Do not approach the Saldh when you are 
in a drunken state. H4:43] 

Thereafter, the Prophet had someone herald when it was 
time to pray, “Those in a drunken state are not to approach the 
prayer.” Umar was again summoned and the Ayah was recited 
to him, but he still said, “O Allah! Make the verdict concerning 


m 


Ahmad 2:351. 
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Khamr clear to us.” Then, the Ayah in Surat Al-Ma’idah [5:91] 
was revealed, and Umar was summoned and it was recited to 
him. When he reached the part of the Ayah that reads, 

iSo, will you not then abstain ?]>(5:91], 

Umar said, “We abstained, we abstained.” 111 Abu Dawud, 
At-Tirmidhi, and An-Nasal* 2 * recorded this Hadtth. ‘Ali bin Al- 
Madlni and At-Tirmidhi graded it Sahih. 

It is recorded in the Two Sahihs, that Umar bin Al-Khattab 
said in a speech; while standing on the Minbar of the 
Messenger of Allah (in the Prophet’s Masjid in Al-Madlnah) “O 
people! The prohibition of Khamr was revealed; and Khamr was 
extracted from five things: From grapes, dates, honey, wheat 
and barley. Khamr is what intoxicates the mind.”’ 3 * Al- 
Bukhari recorded that Ibn Umar said, “The prohibition of 
Khamr was revealed when there were five kinds of intoxicants 
in Al-Madlnah, besides what was produced from grapes."’ 4 * 

Another Hadith 
• 

Imam Ahmad recorded that Anas said, “I once was giving an 
alcoholic beverage to Abu Ubaydah bin Al-Jarrah, Ubayy bin 
Kah, Suhayl bin Bayda’ and several of their friends meeting at 
Abu Talhah’s house. When they were almost intoxicated, some 
Muslims came and said, T>id you not know that Khamr has 
been prohibited?’ They said, ‘We’ll wait and ask.’ They then 
said, ‘O Anas! Spill the remaining alcohol out of your 
container.’ By AMh! They never drank it again, and their 
Khamr at that time was made from unripe and normal 
dates.’”' 5 ’ This is also recorded in the Two Sahihs. In another 
narration by Anas, “I was the butler of the people in the house 
of Abu Talhah when Khamr was prohibited, and in those days 
alcohol was made from unripe and normal dates. A caller then 

’** Ahmad 1:53. 

’ 2 * Abu Dawud 4:79, Tuhfat Al-Ahwadhi 8:417, An-Nasal 8:286. 

’ 3 * Fath Al-Bari 8:126, Muslim 4:2322. 

' 4 * Fath Al-Bari 8:126. 

’ 5 * Ahmad 3:181. 
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heralded, and Abu Talhah ordered me to see what it was 
about. So I found that a person was announcing that alcoholic 
drinks had been prohibited. Abu Talhah ordered me to go out 
and spill the wine. I went out and spilled it, and it flowed in 
the streets of Al-Madlnah. Some people said, ‘Some people 
were killed and wine was still in their stomachs.’ Later on, 
Allah’s revelation came, 

L-i wl’.fiH ijU-t-j IjLlI 


iThose who believe and do righteous good deeds, there is no sin 
on them for wftat they ate.. >[5:93]- 1 

Ibn Jarir recorded that Anas bin Malik said, “I was serving 
Abu Talhah, Abu ‘Ubaydah bin Al-Jarrah, Abu Dujanah, 
Mu'adh bin Jabal and Suhayl bin Bayda’, until they became 
intoxicated from an alcoholic drink made of mixed unripe and 
normal dates. Then I heard someone herald, 'Khamr has been 
made illegal.’ So no one went in or out until we spilled the 
alcohol and broke its barrels. Some of us then performed 
ablution and others took a shower, and we wore some 
perfume. We then went out to the Masjid while the Messenger 
of Allah jg was reciting, 


p Jt J-ry (A>Vl> vL»Vl> \~p{. 


iO you who believe! Khamr, May sir, Ansdb, and Azldm are 
only an abomination of Shay tan’s handiwork. So avoid 
that...}\5:90], until, 



iSo, ivill you not then abstain?$[5:91\. 

A man asked, ‘O Allah’s Messenger! What about those who 
died drinking it?’ Allah sent down the verse, 


iXfJ, q i iXSj ip: 


iThose who believe and do righteous good deeds, there is no sin 
on them for what they ate. ^[5:93].”* 2 * 

^ Fath Al-Bdri 5:133, Muslim 3:1570. 

121 At-Tabari 10:578. 
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Another Hadith 


Imam Ahmad recorded that Ibn ‘Umar said that the 
Messenger of Allah 5 $; said, 


i ij > *4 ; j—* If* *4 ^?' * 

JSI ij t 




"Ten matters related to Khamr were cursed. Khamr itself was 
cursed, whoever drinks it, its server, seller, buyer, brewer, who 
asks for it to be brewed, whoever carries it, whomever it is 
carried to and whoever consumes its priced Abu Dawud 
and Ibn Majah' 2 * recorded this Hadith. 


Ahmad recorded that Ibn ‘Umar said, “Once, the Messenger 
of Allah jg went out and I went out with him. I walked to his 
right, but Abu Bakr came along and I gave way to him, and 
Abu Bakr was walking on the Prophet’s right, while I was 
walking on his left. Then TJmar came along and he was walking 
on the Prophet’s left, since I gave way to him. The Messenger of 
Allah then found a leather skin hanging containing alcohol, so 
he asked for a knife and ordered that the skin be cut open. He 


then said, 

tOl old 1 


1 Khamr was cursed, and so are those who drink it, serve it, 
sell it, buy it, carry it, have it carried to them, brew it, have it 
brewed and consume its price .»”* 3 * 


Another Hadith 

Al-Hafuz Abu Bakr Al-Bayhaqi recorded that Sa‘d said, “There 
were four Ay at revealed about Khamr... ” He then said, A man 
from Al-Ansar made some food and invited us. We drank 
Khamr before it was prohibited and became intoxicated, and 
thus started to boast about our status. The Ansar said that 


111 Ahmad 2:25. 

I 2 1 Abu Dawud no .2674, Ibn MAjah no .3380. 
131 Ahmad 2:71. 
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they were better, while Quraysh (the Muhajirin) said that they 
were better. So a man from the Ansar took a bone and struck 
Sa'd’s nose with it and made a flesh wound on it. Ever since 
that happened, Sa'd’s nose had a scar from that wound. The 
Ayah, 

4 ^ & 

ilntoxicants, gambling until, 

4So, will you not then abstain?$ was later revealed.” Muslim 
recorded this HadithJ 1 ^ 


Another Hadith 

Ibn Abi Hatim recorded that ‘Abdullah bin ‘Amr said, “This 
Ayah in the Qur’an, 

p2 p vuV5 ^35 jar $ ip: ** 

it 


40 you who believe! Khamr, Maysir, Ansdb, and Azlam are 
only an abomination of Shaytdn's handiwork. So avoid that in 
order that you may be successful.)[ 5:90], 

was also in the Tawrah; ‘Allah has sent down truth to 
eradicate falsehood, joyful play, flute or wind instruments, 
Zafan (dances) and Kib&rat (refering to cabarets using the lute 
and bagpipe), tambourine, guitar, harp and lyric and love 
poetiy. And Khamr is bitter for those who taste it. Allah has 
vowed by His grace and power, 'Whoever drinks it after I 
prohibited it, I will make him thirsty on the Day of 
Resurrection. Whoever abandons it after I prohibited it, I will 
let him taste it in the residence of Grace (Paradise).’” Its chain 
of narration is Sahfh 12 * 


Another Hadith 

Ash-Shafil narrated that Malik narrated that Nafi‘ said that 
Ibn TJmar said that the Messenger of Allah said, 

*** Al-Bayhaqi 8:285, Muslim no. 1748. 

121 Ibn Abi Hfitim 4:1196. 
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Jt &/• 44 44 ^ p 4^)' Jt 3*^' 


J*' 


«Whoever drinks Khamr in the life of this world and does not 
repent from it, will be deprived of it in the Hereafter .» 

Al-Bukhari and Muslim recorded this Hadith J 1 ' Muslim 
recorded that Ibn ‘Umar said that the Messenger of Allah jg 
said, 


444 & oUi Ji J.) J\'A Jj i'fj. #» 

*;3^ 1 Ji 44-4 p ‘ 44 44 


«Every intoxicant is Khamr, and every intoxicant is unlawful. 
Whoever drinks Khamr and dies while addicted to it, without 
repenting from drinking it, will notdrinkitin the Hereafter .» ,a| 

‘Abdur-Rahman bin Al-Harith bin Hisham said that he heard 
‘Uthman bin ‘Affan saying, “Avoid Khamr, for it is the mother 
of all sins. There was a man before your time who used to 
worship Allah secluded from the people. Later, an evil woman 
loved him and sent her female servant to him saying that they 
wanted him to witness something. So he went with the 
servant. Whenever they went through the door, she locked it 
behind them, until he reached a beautiful woman with a 
young servant boy and some alcohol. She said to him, *By 
Allah! I did not invite you to be a witness for anything, but 
called you to have sex with roe, kill this boy or drink this 
alcohol.’ So she gave him some alcohol, and he kept asking for 
more until he [became intoxicated and) had sex with her and 
killed the boy. Therefore, avoid Khamr, because it is never 
combined with faith, but one of them is bound to expei the 
other (from the heart).” This was recorded by Al-Bayhaqi. 13 ' 
This statement has an authentic chain of narration. Abu Bakr 
bin Abi Ad-Dunya recorded this statement in his book on the 
prohibition of intoxicants, but he related it from the Prophet. 

Relating it from ‘Uthman is more authentic, and Allah knows 
best. 

Ahmad bin Hanbal recorded that Ibn ‘Abbas said, “When 


I 1 ' Musnad Ash-Shafi'l no.1763, Al-Bukhari no.5575, Muslim 2003. 
I 2 ' Muslim no .2003. 

131 Al-Bayhaqi 8:287,288. 
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Khamr was prohibited, some people said, ‘O Allah’s Messenger! 
What about our brethren who died while still drinking Khamr?’ 
Allah sent down the Ayah 

4\P> C-* ijLyij ijLii 


iThose who believe and do righteous good deeds, there is no sin 
on them for what they ate,} 

until the end of the Ayah. When the Qiblah (direction of the 
prayer) was changed (from Jerusalem to Makkah), some people 
asked, ‘O Allah’s Messenger! What about our brethren who 
died while still praying toward Jerusalem?’ Allah sent down, 

4p±i\ ft Cj} 


}And Allah would never make your faith to be 
/osf .»”[2:143] m 


‘Abdullah bin Mas*ud said that the Prophet jg said when the 
Ayah, 


UPti c lit rjj, Q ijLij ip: & p} 


iThose who believe and do righteous good deeds, there is no 
sin on them for what they ate, if they have Taqwd, and 
believe...} 

was revealed, 

0^44 oil JJs 

«/ was told, that you are among them .« 

This is the narration that Muslim, At-Tirmidhi and An- 
Nasat 12 ' collected. 



111 Ahmad 1:295. 

* 2 * Muslim 4:1910, Tuhfat Al-Ahwadhi 8:419, An-Nasal in Al-Kubra 
6:337. 
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494. O you ivho believe! Allah will certainly make a trial for 
you with something in the game that is well within reach of 
your hands and your lances, that Allah may test who fears Him 
in the unseen. Then whoever transgresses thereafter, for him 
there is a painfil torment.} 

495. O you who believe! Kill not game while you are in a state 
of Ihrdm, and whosoever of you kills it intentionally, the 
penalty is an offering, brought to the Ka'bah, of livestock 
equivalent to the one he killed, as adjudged by two just men 
among you; or, for expiation, he slwuld feed the poor, or its 
equivalent in fasting, that he may taste the heaviness 
(punishment) of his deed. Allah has forgiven what is past, but 
wlwsoever commits it again, Allah will take retribution from 
him. And Allah is Almighty, All-Able of Retribution.} 


Prohibiting Hunting Game in the Sacred Area and 
During the State of Ihrdm 

|‘Ali bin Abi Talhahj Al-Walibi said that Ibn ‘Abbas said that 
Allah’s statement, 


4pc; } p:\ ^ pm 


4Allah will certainly make a trial for you with something in 
(the matter of) the game that is ivell within reach of your hands 
and your lances,}[ 5:94|, 

refers to, “The weak and young game. Allah tests His servants 
with such game during their Ihram, that if they wish, they 
would be able to catch it with their hands. Allah has 
commanded them to avoid catching it.”* 1 * Mujahid said that, 

4’pd 

4well within reach of your hands} refers to the young game and 
chicks, while 

ipCf} 

4and your lances,} refers to mature game.* 2 * Muqatil bin 
Hayyan said that this Ayah was revealed during the ‘Umrah of 


111 At-Tabari 10:584. 
* 2 * At-Tabari 10:583. 
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Al-Hudaybiyyah, when wild game and birds were coming to the 
Muslim camping area, which they had never seen the likes of 
before. Allah prohibited them from hunting the game while in 
the state of Ihram, 

M £ 'if iD> 


ithat Allah may test who fears Him in the unseen.}^ 


Therefore, Allah tests His servants with the game that comes 
near their camping area, for if they wish, they can catch it 
with their hands and spears in public and secret. This is how 
the obedience of those who obey Allah in public and secret 
becomes apparent and tested. In another Ayah, Allah said; 




X ## / \ 

4 . 'll f ft Ak 


4 Verily! Those who fear their Lord in the unseen, theirs will be 
forgiveness and a great reward (i.e. Paradise).} 

Allah said next, 


Xu (iXtf ^j} 


iTheti whoever transgresses thereafter.} 
after this warning and threat, according to As-Suddi, then, 

iUj 


ifor him there is a painful torment.} 


for his defiance of Allah’s command and what He has decreed. 
Allah said next, 



40 you who believe! Kill not game while you are in a state of 
Ihram,} 


This Ayah prohibits killing the game in the state of Ihram, 
except what is exempt from this as mentioned in the Two 
Sahihs-, ‘A’ishah narrated that the Messenger of Allah said, 

tojUjlj tiijuJlj ^ 

Jt 


( 1 ) 


Ad-Durr Al-Manthur 3:185. 
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The Penalty of Killing Game in the Sacred Area or in the 
State of Ihram 

Allah said, 


it •’>'* 1 *•» «* * Jji* 


iAnd whosoever of you kills it intentionally, the penalty is [an 
offering of] livestock equivalent to the one he killed.$ 


Mujahid bin Jabr said, “The meaning of ‘intentionally’ here is 
that one intends to kill the game while forgetting that he is in 
the state of Ihram. Whoever intentionally kills the game while 
aware that he is in the state of Ihram, then this offense is 
more grave than to make an expiation, and he also loses his 
Ihram This statement is odd, and the view of majority is 
that they have to pay the expiation for killing the game 
whether they forgot that they are in Ihram or not. Az-Zuhri 
said, “The Book (the Qur’an) asserts the expiation for 
intentional killing, and the Sunnah included those who forget, 
as well. "I 2 * The meaning of this statement is that the Qur’an 
mentioned the expiation and sin of those who intentionally kill 
game, 




ithat he may taste the heaviness (punishment) of his deed. 
Allah has forgiven what is past, but whosoever commits it 
again, Allah will take retribution from him.} 

the Sunnah that includes the rulings issued by the Prophet jgr 
and his Companions, indicated the necessity of expiation in 
cases of unintentional killing of game, just as the Book 
legislated expiation for intentional killing. Killing game is a form 
of waste, which requires expiation in intentional and 
unintentional cases, although those who intend it have sinned, 
rather than those who made an honest error. 

Allah’s statement, 

it *» i > u % 


}The penalty is [an offering of] livestock equivalent to the one 
he killed.} 


111 At-Tabari 11:8. 
121 At-Tabari 11:11. 
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indicates the necessity of offering an equivalent animal to the 
one the Muhrim killed. The Companions gave rulings that the 
camel, for instance, is the equivalent of the ostrich, the cow is 
the equivalent of wild cattle, and the goat for the deer. As for 
the cases when there is no equivalent for the killed animal, 
Ibn ‘Abbas said that one should spend its amount in Makkah 
(i.e. charity), as Al-Bayhaqi recorded. 

Allah’s statement, 

ipi jZ 

$A$ adjudged by two just men among you;} 
means, two just Muslim men should determine an animal 
equivalent to the game killed, or the amount of its price. Ibn 
Jarir recorded that Abu Jarir Al-Bajali said, W I killed a deer 
when I was in the state of Ihrdm and mentioned this fact to 
Umar, who said, Bring two of your brethren and let them 
judge you/ So I went to "Abdur-Rahman and Sa'd and they 
said that I should offer a male sheep .’* l * Ibn Jarir recorded 
that Tariq said, "Arbad killed a deer while in the state of Ihrdm 
and he went to Umar to judge him. Umar said to him, ‘Let us 
both judge/ and they judged that Arbad should offer a goat 
that was fed on abundant water and grass. Umar commented, 

ipi & ** p* ^ 

iAs adjudged by two just men among you;}.’* 2 * 

Allah’s statement, 

i...an offering brought to the Ka'bah.} 
indicates that this equivalent animal should be brought to the 
Ka'bah, meaning, the Sacred Area, where it should be 
slaughtered and its meat divided between the poor of the 
Sacred Area. There is a consensus on this ruling. Allah said, 

dlJ'i Jjlc- j\ 3^ 

4or, for expiation, he should feed the poor, or its equivalent in 
fasting,} 


m At-Tabari 11:27. 
121 At-Tabari 11:26. 
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that is, if the Muhrim does not find an equivalent to what he 
killed, or the animal hunted is not comparable to anything 
else. 

‘Ali bin Abi Talhah said that Ibn ‘Abbas commented on the 
Ayah, 


tiU'i J ap j*' jt 


i...an offering brought to the Ka'bah, or, for expiation, he 
should feed the poor, or its equivalent in fasting 

“If the Muhrim killed game, then his judgement is its 
equivalent. If he kills an antelope, he offers a sheep 
slaughtered in Makkah. If he cannot, then he feeds six poor 
people, otherwise he should fast for three days. If he kills a 
deer, he offers a cow. If unable, he feeds twenty poor people, 
or otherwise if unable, he fasts for twenty days. If he kills an 
ostrich or zebra, he offers a camel, or he feeds thirty poor 
people, or fasts thirty days.” Ibn Abi Hatim and Ibn Jarir 
recorded this statement, and in Ibn Jarir’s narration, the food 
measurement is a Mudd (4 handfuls of food) each that suffices 
for the poor J 11 
Allah’s statement, 

/ t .I / * i/r \ 

4JVj 3j^j} 


ithat he may taste the heaviness (punishment) of his deed.} 

means, We have required him to pay this expiation so that he 
tastes the punishment of his error, 

4^1 & &} 


iAlldh has forgiven what is past.} during the time of Jahiliyyah> 
provided that one becomes good in Islam and follows Allah’s 
Law, all the while avoiding the sin. Allah then said, 

ibut whosoever commits it again, Allah will take retribution 
from him.} 

meaning, whoever does this after it has been prohibited in 
Islam and having knowledge that it is prohibited, 

m 


At-Tabari 11 :31. 
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JO Att'j <£* Aii\ 

iAllah will take retribution from him. And Allah is Almighty, 
All-Able of retribution 

Ibn Jurayj said, “I said to ‘Ata’, “What is the meaning of, 

6 Jif £> 

iAllah has forgiven what is past >?’ He said, ‘Meaning, during 
the time of Jahiliyyah. > I asked about, 

4i»\ J 

whosoever commits it again, Allah will take retribution 
from him.} 

He said, “Whoever commits this offense again in Islam, then 
Allah will take retribution from him and he also has to pay the 
expiation.’ I asked, Is there any punishment for repeating this 
offense that you know of?’ He said, ‘No.’ I said, ‘Do you think 
that the authorities should punish him?’ He said, ‘No, for it is 
a sin that he committed between him and Allah. He should 
pay the expiation.’” *‘* Ibn Jarir recorded this statement. 

It was said that the ‘Allah will take retribution’ refers to the 
expiation, according to Sa‘Id bin Jubayr, ‘Ata’, and the 
majority among the earlier and later generations. 12 * They 
stated that when the Muhrim kills game, the expiation 
becomes necessary, regardless of whether it was the first, 
second or third offense, and whether intentional or by error. 

Ibn Jarir commented on Allah’s statement; 

iAnd Allah is Almighty, All-Able of retribution 

“Allah says that He is invincible in His control, none can 
resist Him, prevent Him from exacting retribution from 
anyone, or stop Him from punishing anyone. This is because 
all creation is His creation and the decision is His, His is the 
might, and His is the control. His statement, 



*** At-Tabari 11 :48. 
121 At-Tabari 11 :50. 
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iAll-Able of retribution .)> 

meaning, He punishes 
those who disobey 
Him for their 
disobedience of 
Him.” 11 ' 

j3 p 

££ c *?t 

$$■&£££ 3»t 

IlK i^ftt 3 ££ # 

^iJ{; ojilu 

■$ '4> i36 

^ \>_j U |^L«u «ii 

j& at <J; ^:Vf 

at t£Ut ^i-J® 

^■jL4 at ot; v iUt 

^ tfG gjt & £ 

Cj fax: t* 

496. Lawful to you is water game and its use for food - for the 
benefit of yourselves and those who travel, but forbidden is (the 
pursuit of) land game as long as you are in a state of Burnt. 
And have Taqwa of Allah to Whom you shall be gathered 

back. 4 

497. Allah has made the Ka'bah, the Sacred House, an asylum 
of security and benefits for mankind, and also the Sacred Month 
and the animals of offerings and the garlanded, that you may 
know that Allah has knowledge of all that is in the heavens and 
all that is in the earth, and that Allah is the All-Knower of each 
and everything 


m mm 

t*-<i i 


JSo i»lt j t jjLio ilit Jt 

4I1I jtj ijliJ \ iii t fsJ\ 

Jk . 
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At-Tabari 11:57. 
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As-Suddi and others. 11 ' Imam Malik bin Anas recorded that 
Jabir bin ‘Abdullah said, “Allah’s Messenger M sent an army 
towards the east coast and appointed Abu ‘Ubaydah bin Al- 
Jarrah as their commander, and the army consisted of three 
hundred men, including myself. We marched on until we 
reached a place where our food was about to finish. Abu 
Ubaydah ordered us to collect all the food for our journey, and 
it was collected in two bags of dates. Abu Ubaydah kept on 
giving us our daily ration in small amounts from it, until it was 
exhausted. The share of each of us used to be one date only.” I 
(one of the narrators from Jabir) said, “How could one date 
suffice for you?” Jabir replied, “We came to know its value 
when even that finished.” Jabir added, “When we reached the 
seashore, we saw a huge fish which was like a small mountain. 
The army ate from it for eighteen days. Then Abu Ubaydah 
ordered that two of its ribs be affixed in the ground. Then he 
ordered that a she-camel be ridden, and it passed under the 
two ribs (forming an arch) without touching them.”* 2 ' This 
Hadith was also collected in the Two Sahihs.^ 

Malik recorded that Abu Hurayrah said, “A man asked 
Allah’s Messenger, ‘O Allah’s Messengerl We go to sea and 
carry little water with us. If we use it for Wudu’, we get 
thirsty, so should we use seawater for Wudu’?’ The Messenger 
of Allah jg said, 

jJi jjfa\ 

tits water is pure and its dead are lazvfuh.’^ 

The two Imams, Ash-Shafi*! and Ahmad bin Hanbal, recorded 
this Hadith, along with the Four Sunan compilers. Al-Bukhari, 
At-Tirmidhi and Ibn Hibban graded it Sahih. This Hadith was 
also recorded from the Prophet jg by several other 
Companions .* 5 ' 

111 At-Tabari 11:72,73. 

* 2 * Al-Muwatta’ 2:930. 

* 3 ' Fath Al-Bari 5:152, Muslim 3:1535. 

* 4 ' Al-Muwatta’ 1:22. 

* 5 ' Musnad Ash-Shafi'i no. 25, Ahmad 2:238, Abu Dawud no .83, At- 
Tirmidhi no. 69, An-Nas&’i 1:50, Ibn Majah no. 386, Ibn 
Khuzaymah no. 111, Ibn Hibban no. 119. 
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Hu n t in g Land Game is Prohibited During Ihram 

Allah said, 


Si u & 

ibut forbidden is land game as long as you are in a state of 
Ihram.} 


Therefore, hunting land game during Ihram is not allowed, 
and if someone who is in the state of Ihram hunts, he will 
have to pay expiation, along with the sin he earns if he does it 
intentionally. If he hunts by mistake, he will have to pay the 
expiation and is not allowed to eat from it, because this type 
of game is just like dead animals, be he a Muhrim or a non- 
Muhrim. 

If someone who is not in the state of Ihram hunts and gives 
the food to a Muhrim, the Muhrim is not allowed to eat from its 
meat if it was killed for him in particular. As-SaTj bin 
Jaththamah said that he gave a zebra as a gift to the Prophet 
in the area of Waddan or Abwa’, the Prophet jg gave it back. 
When the Prophet m saw the effect of his returning the gift on 
As-Sa*b’s face, he said, 

•f/- uf Nl vlidp Wj jj l!j» 


»We only gave it back to you because we are in a state of 
Ihram .» 


This Hadith was collected in the Two Sahlhs) n The Prophet 
^ thought that As-Sa*b hunted the zebra for him, and this is 
why he refused to take it. Otherwise, the Muhrim is allowed to 
eat from the game if one who is not in Ihram hunts it. For when 
Abu Qatadah hunted a zebra when he was not a Muhrim and 
offered it to those who were in the state of Ihram, they hesitated 
to eat from it. They asked the Messenger of Allah and he 
said, 


jS-\ {Jl* ois jit 

•Did any of you point at it or help kill it?» They said, “No.” 
He said, 


(i] 


A1 Bukhari no. 1825,2573, Muslim 2:850. 
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a Then eat,« and he also ate from it. This Hadith is also in 
the Two Sahlhs with various wordings. 111 

[Ibn Kathlr only mentioned Ayat 96 to 99 here and explained 
the better part of Ayah number 96, but he did not mention 
the explanation of the rest of that Ayah or the other Ayat (97 
to 99). This is the case in all of the copies of his Tafsir in 
existence, and he might have forgotten to do that, for it is less 
likely that all who copied this book forgot to copy only this 
part. So we used a summary of the Tafsir of these Ayat from 
the Imam of Tafsir, Ibn Jarir At-Tabari. We tried to summarize 
At-Tabari’s eloquent words to the best of our ability, by Allah’s 
help and leave.) 

4'*3 .- ?3 ii' f 

iAnd have Taqiua of Allah to Whom you shall be gathered 
back.} 

Allah says, fear Allah, O people, and beware of His might, by 
obeying what He commands you and avoiding what He 
prohibits for you in these Ayat revealed to your Prophet $g. 
These Ayat forbid Khamr, gambling, Al-Ansab and Al-Azlam, 
along with hunting land game and killing it while in the state of 
Ihram. To Allah will be your return and destination, and He will 
punish you for disobeying Him and will reward you for obeying 
Him. 

^liii 33 ft 

iAllah has made the Ka'bah, the Sacred House, an asylum of 
security and benefits for mankind,} 

Allah says, Allah made the Ka’bah, the Sacred House, an 
asylum of safety for the people who have no chief to prevent 
the strong from transgressing against the weak, the evil from 
the good-doers, and the oppressors from the oppressed. 

4 And also the Sacred Month and the animals of offerings and 


111 Fath Al-Bari 9:528, Muslim 2:362. 
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the garlanded .> 


Allah says that He made these symbols an asylum of safety 
for the people, just as He made the Ka'bah an asylum of 
safety for them, so that He distinguishes them from each 
other, for this is their asylum and symbol for their livelihood 
and religion. Allah made the Ka'bah, the Sacred Month, the 
Hady, the garlanded animals and people an asylum of safety 
for the Arabs who used to consider these symbols sacred. 
Thus, these symbols were just like the chief who is obeyed by 
his followers, and who upholds harmony and public safety. As 
for the Ka'bah, it includes the entire sacred boundary. Allah 
termed it "Haram” because He prohibited hunting its game 
and cutting its trees or grass. Similarly, the Ka'bah, the 
Sacred Month, the animals of offerings and the garlands were 
the landmarks of existing Arabs. These symbols were sacred 
during the time of Jahiliyyah and the people’s affairs were 
guided and protected by them. With Islam they became the 
symbols of their Hajj, their rituals, and the direction of the 
prayer, [i.e., the Ka'bah in Makkah.] 


4that you may know that Allah has knowledge of all that is in 
the heavens and all that is in the earth, and that Allah is the 
All-Knower of each and everything 

Allah says; O ^people, I made these symbols an asylum for 
you, so that you know that He Who made these symbols that 
benefit your life and provide you with security, also knows 
everything in the heavens and earth that brings about your 
immediate or eventual benefit. Know that He has perfect 
knowledge of everything and that none of your deeds or affairs 
ever escapes His observation; and He will count them for you 
so that He rewards those who do good with the same and 
those who do evil in kind. 


«i' ofe yliji' ij_3. lit 

iKnow that Allah is severe in punishment and that Allah is 
Oft-Forgiving, Most Merciful > 

Allah says, know that your Lord, Who has perfect knowledge 
of whatever is in the heavens and earth, and Who is never 



unaware of your deeds - public or secret - is severe in 
punishment for those who disobey and defy Him. He also 
pardons the sins of those who obey and repent to Him, more 
Merciful than to punish them for the sins that they repented 


from. 


it fssj&s c; t p % gj( 'Ji & £} 


iThe Messenger’s duty is but to convey. And Allah knows all 
that you reveal and all that you conceal.} 

This is a warning from Allah for His servants in which He 
says: Our Messenger, whom We sent to you, has only to 
convey Our Message and then the reward for the obedience, 
and punishment for the disobedience is on Us. The obedience 
of those who accept Our Message never escapes Our 
knowledge, just as in the case of those who disobey and defy 
Our Message. We know what one of you does, demonstrates 
physically, announces, and utters with his tongue, and what 
you hide in your hearts, be it of faith, disbelief, certainty, 
doubt or hypocrisy. He Who is so capable, then nothing that 
the hearts conceal, nor any of the apparent acts of the souls 
in the heavens and earth could escape His knowledge. In His 
Hand, alone, is the reward and punishment, and He is worthy 
to be feared, obeyed and never disobeyed. 


> 4V> & t>S& icS\ i; ipi Ufo' v £} 


01 iti-1 £ IJ£s * \p£ $4 P* 

% qjb ($JL£ JJZ % $ & *p 2 && 


4 M S?* -j£ >5 oi 


4 100. Say: "Nof equal are the bad things and the good things, 
even though the abundance of the bad may please you So have 
Taqwa of Allah, O men of understanding in order that you may 
be successful.} 

4101. O you who believe! Ask not about things which, if made 
plain to you, may cause you trouble. But if you ask about them 
while the Qur’an is being revealed, they will be made plain to 
you. Allah has forgiven that, and Allah is Oft-Forgiving, Most 
Forbearing.} 

4102. Before you, a community asked such questions, then on 
that account they became disbelievers.} 
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Allah says to His Messenger jg, 


iSay,$ O Muhammad 5 ^ 5 , 

JJj Zpr, L4$ v> 

iNot equal are the bad things and the good things, even though 
they may please you ^ O human, 

4the abundance of bad.$ This Ayah means, the little permissible 
is better than the abundant evil. 

jjk at 

ihave Taqwa of Allah, O men of understanding.. 

who have sound minds, avoid and abandon the impermissible, 
and let the permissible be sufficient for you, 

iin order that you may be successful .> in this life and the 
Hereafter. 


Unnecessary Questioning is Disapproved of 

Allah said next, 

ipz p z -a z yss v \pt 


40 you who believe! Ask not about things which, if made plain 
to you, may cause you trouble.$ 

This Ayah refers to good conduct that Allah is teaching His 
believing servants, by forbidding them from asking about 
useless things. Since if they get the answers they sought, they 
might be troublesome for them and difficult on their ears. Al- 
Bukhan recorded that Anas bin Malik said, “The Messenger of 
Allah Sg gave a speech unlike anything 1 heard before. In this 
speech, he said, 


"i 'j$ iSu*' j u > 


^If you but know what I know, 


you will laugh little and cry a 
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The companions of Allah’s Messenger jg covered their faces 
and the sound of crying was coming out of their chests. A man 
asked. Who is my father?' The Prophet jfi said, ‘So-and-so’. 
This Ayah was later revealed, 


not about filings...)*. ”* 11 

Muslim, Ahmad, At-Tirmidhi and An-Nasfil recorded this 
Hadith .' 2| 


Ibn Jarir recorded that Qatadah said about Allah’s 
statement, , . M v 

ip: 


<0 you who believe! Ask not about things which, if made plain 
to you, may cause you trouble > 


Anas bin Malik narrated that once, the people were 
questioning the Messenger of Allah gg until they made him 
angry. So he ascended the Mihbar and said, 




«Yom will not ask me about anything today but I will explain it 
to you.* 

So the Companions of the Messenger of Allah jgg feared that it 
was the commencement of a momentous event, and I looked to 
my right and left and found only people who covered then- 
faces, crying. An argumentative man who was said to be the 
son of someone other than his true father asked, “O Allah’s 
Messenger! Who is my father? The Prophet said, Your father 
is Hudhafah.” TJmar stood up (when he saw anger on the 
Prophet’s face) and said, “We accept Allah as our Lord, Islam as 
our religion and Muhammad as our Messenger, I seek refuge 
with Allah from the evil of the Fitan (trials in life and religion).” 
The Messenger of Allah gg said, 

^ J 1 

•JaSUjl 




111 Fath Al-B&ri 8:130. 

|2 > Fath Al-Bari 11:326, Muslim 4:1832, Ahmad 3:180, Tuhfat Al- 
Ahwadhi 8 :421, Tuhfat Al-Ashraf 1:413. 
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«/ have never witnessed both goodness and evil like l have 
today. Paradise and the Fire were shown to me and I saw them 
before that wall This Hadith was recorded in the Two 
SahChs from Said.* 21 


Al-Bukhari recorded that Ibn ‘Abbas said, “Some people used 
to question the Messenger of Allah jg to mock him. One of 
them would ask, “Who is my father,’ while another would ask, 
•Where is my camel,’ when he lost his camel. Allah sent down 
this Ayah about them, 


ippp'4^ £ ijfcs V Ip: 


40 you who believe! Ask not about things which, if made plain 
to you, may cause you trouble... 

Imam Ahmad recorded that ‘Ali said, “When this Ayah was 
revealed, 

ih ffex # y 


iAnd Hajj to the House is a duty that mankind owes to Allah, 
those who can bear the journey .}\3:97], 

they asked, ‘O Allah’s Messenger! Is it required every year?’ He 
did not answer them, and they asked again. Is it every year?’ 
He still did not answer them, so they asked, “Is it every year?’ 
He said, 




“No, and had I said ‘yes', it would have become obligated, and 
had it become obligated, you would not be able to bear it.* 


Allah sent down, 

ipp p'4>i XJS s tjfcs v \p: 


40 you who believe! Ask not about things which, if made plain 
to you, may cause you trouble.}.’’ 

At-Tirmidhi and Ibn Majah also recorded this HadithP The 
apparent wording of this Ayah indicates that we are forbidden 


111 At-Tabari 11:100. 

121 Fath Al-Bari 13:47, Muslim 4:1834. 

131 Fath Al-Bari 8:130. 

I 4 * Ahmad 1:113, At-Tirmidhi no. 3055, Ibn Majah no. 2884. 
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to ask about things that if one has knowledge of, he would be 
sorry he had asked. Consequently, it is better to avoid such 
questions. 

Allah’s statement, 


4Bwf if you ask about them while the Qur’an is being revealed, 
they will be made plain to you.} 

means, if you ask about things that you are prohibited from 
asking about, then when the revelation about them comes to 
the Messenger jfi, they will be made plain for you, 

4jp. p jc Citij} 


4 Verily! That is easy for Allah.} Allah said next, 

& Cl} 


4Allah Iras forgiven that,} what you did before this, 




4and Allah is Oft-Forgiving, Most Forbearing.} 

Do not ask about things that do not have a ruling yet, for 
because of your questions, a difficult ruling may be ordained. 
A Hadlth states, 


J>-i JA pjlS LfjZj p je- jL If. \l‘jf 


«77ie worst criminal among the Muslims is he who asks if a 
matter is unlawful (or not), and it becomes unlawful because of 
his asking about if.»* 1 * 


It is recorded in the Sahih that the Messenger of Allah jg said, 

j I'JS p-5U-> jlS )ja vILLa i i ^ScS'j U 




* Leave me as I have left you, those before you were destroyed 
because of many questions and disputing with their 
Prophets ."‘ 2| An authentic Hadlth also states, 


I 1 ' Al-Bukhari no. 7289, Muslim no. 2358. 
121 Muslim 4:1831. 
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\i 'i.i'I '.A 

S^falS 


mim ' Ta 

W\< \ >'\i *?.'tT.tr- fuXAx'i’t' ' - ' 


O y X x^ l UJLjU jjr-lj Jk>jL Li.m.-v- 


✓ *■' <4 <, «> *// / A* >/ < 

■£» J ^. XT. & 1IM 




• *lh * '**■"? '^.t * * /f .✓ - t *" 

ufjJ6^^ o*Oy^+J'u-te 

jJu 1 l^LyA4 

/ ^ Jj *> »''*'' if V 

iiy?b joj)_JU4k4i(,{i _>wwJ^O^yu'.* 

<jUJ L,jV LL» 4 )U^j LhJjI 

,,✓ *>." *'"»*Vm^ £>-* * r 

U» JliyuJ 4tlU J u. *gJL& (j-AtJi Jt I j ^ JC 1 (jpiAA«l 

ju/j^U j» Jiiylifjl jl^Jliyfc J 


" ' «• " ' fie 

^*3* J 1 " ^ ,l < j' t 

<* *» * a . *• " i " i v fC 

bjJL^ t Laj ■_ -'»■ a* 

»ILJ»I » lijJtlij 'Ai 
ciwj t li j£Lq zj 
& o\l±i fj. ^ ILJ-j 

«£i- i^iLi 

o Allah, the Most 

Honored, has ordained 
some obligations, so do 
not ignore them; has set 
some limits, so do not 
trespass them; has pro¬ 
hibited some things, so 
do not commit them; and 
has left some things with¬ 
out rulings, out of mercy 
far you, not that He far- 
got them, so do not ask 
about them.*W 
Allah said next. 




k V& 2 &*& 


iBefare you, a community asked such questions, then on that 
account they became disbelievers 


meaning, some people before your time asked such questions 
and they were given answers. They did not believe the 
answers, so they became disbelievers because of that. This 
occurred because these rulings were made plain to them, yet 
they did not benefit at all from that, for they asked about 
these things not to gain guidance, but only to mock and defy. 


*»> Jr 


hi 


Al-Bukh&ii 4623 and Muslim 2856. 
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ifcs H $ U \yCs Ji Si 'J jSSfc vi3> 

^ Ujii" "5l L>^" jljl L 1 1 ‘.fc 


4203. A//a/i has not instituted things like Bahirah or a Sd'ibah 
or a Wasilah or a Ham. But those who disbelieve invent lies 
against Allah, and most of them have no understanding.} 

4204. And when it is said to them: "Come to what Allah has 
revealed and unto the Messenger." They say: "Enough for us 
is that which we found our fathers following,” even though 
their fathers Iwd no knowledge whatsoever and no guidance.} 


The Meaning of Bahirah, Sa*ibah, Wasilah and Ham 


Al-Bukhari recorded that Said bin Al-Musayyib said, “The 
Bahirah is a female camel whose milk was spared for the idols 
and no one was allowed to milk it. The Sa’ibah is a female 
camel let loose for free pasture for the idols, and nothing was 
allowed to be carried on it. Abu Hurayrah said that the 
Messenger of Allah jg said, 


44^ cfi # 'rtj *j£ll J jAi y 3 \>li 

* ~ + 


«/ saw 'Amr bin 'Amir Al-Khuza'i pulling his intestines behind 
him in the Fire, and Ite was the first to start the practice of 
Sd’ibah. »*** 


As for the Wasilah, it is a female camel set free for the idols, 
because it had given birth to a she-camel in its first delivery 
and then another she-camel at its second delivery. They used 
to set such camel free if she gave birth to two females without 
a male between them. As for the Ham, it is a male camel 
which would be freed from work for the idols, after it had 
finished a number of copulations assigned for it. The male 
camel freed from work in this case is called a //ami.” 121 
Muslim and An-Nasal 131 recorded this Hadith. 

Imam Ahmad recorded that ‘Abdullah bin Mas“ud said that 


111 Al-Bayhaqi 10:12. 

121 Fath Al-Bari 8:133. 

* 3 * Muslim 4:2192, An-Nasal in Al-Kubra 6:338. 
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the Prophet said, 

i/l J Oi Sj** y* fliiVl jIZj C±\'jZS\ j* Jj{ 0J» 

ji o»ULal *y^i 


’‘The first to start the practice of Sa'ibah and worshipping idols 
was Abu Khuzd'ah, 'Amr bin 'Amir. I saw him pulling his 
intestines behind him in the Fire.®' 1 ' 


The ‘Amr mentioned in the above Hadith is the son of Luhay 
bin Qam'ah, one of the chiefs of the tribe of Khuza'ah who 
were the caretakers of the House of Allah after the tribe of 
Jurhum, (and before the Prophet’s tribe, Quraysh). He was 
the first to change the religion of Ibrahim (Al-Khalil in Makkah) 
bringing idol worshipping to the area of Hijaz (Western Arabia). 
He also called the foolish people to worship idols and offer 
sacrifices to them and started these ignorant rituals concerning 
the animals as well as other rituals of J&hiliyyah. Allah said in 
Surat Al-An'am, 


^ 2 % ^ 1JS li. £ 


iAnd they assign to Allah a share of the tilth and cattle which 
He has created...}[ 3:136). 

As for the Bahirah, ‘Ali bin Abi Talhah said that Ibn ‘Abbas 
said, “It is the female camel that has given delivery five times. 
After that, they looked at the fifth delivery, if it were a male, 
they would slaughter it and give it to the men only and not 
the women. If it were a female, they would cut off its ears and 
proclaim, This is a Bahirah (no one is allowed to milk it).’” 121 
As-Suddi and others mentioned a similar statement. * 31 As for 
the Sd’ibah, Mujahid said that it is for sheep, and mentioned 
a similar meaning as for Bahirah. He said that it delivers six 
females and then a male, female or two males, and that they 
then would slaughter it (the newly bom sheep) and feed its 
meat to the men, but not to the woman.* 4 ' 

Muhammad bin Ishaq said that the Sa'ibah is the female 

111 Ahmad 1:446. 

' 2| At-Tabari 11:129. 

131 At-Tabari 11:130. 

141 At-Tabari 11:128. 
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camel that delivers ten females, without giving birth to a single 
male between them. They would then set it free and no one 
was allowed to ride it, cut its wool or milk it, except for a 
guest. Abu Rawq said, “The Sa’ibah was made as such when 
one goes out for some of his affairs and succeeds in whatever 
he intended to do. So he would designate a S&’ibah from his 
property, a female camel or another type, and would set it free 
for the idols (in appreciation for his success). Then, whatever 
this camel gave birth to was set free for the idols too.” As- 
Suddi said, “When one’s affair was successful, or if he was 
cured from an illness, or if his wealth increased, he would set 
some of his wealth free for the idols. Those who would try to 
acquire any of the Sa'tbah property were punished in this 
world." 

As for the WasUah, ‘AH bin Abi Talhah said that Ibn ‘Abbas 
said, “It is the sheep that gives birth seven times, if she gives 
birth to a male or a female stillborn at its seventh delivery, the 
men, but not the women, would eat from it. If she gave birth 
to a female, or a female and a male, they would set them free, 
proclaiming (about the male in this case), His sister Wasalat 
(literally, ‘connected him to being forbidden on us 1 ).” Ibn Abi 
Hatim recorded this statement. 11 ' ‘Abdur-Razzaq narrated that 
Ma'mar said that Az-Zuhri said that Said bin Al-Musayyib 
said that, 

ijhfj 

iOr a WasUah} 

“It is the female camel that gives delivery to a female and then 
another female at its second delivery. They would call such a 
camel a WasUah, proclaiming that she has Wasalat 
(connected) between two females without giving birth to a male 
between them. So they used to cut off the ears of the WasUah 
and let it roam free to pasture for their idols.” 121 A similar 
explanation was reported from Imam Malik bin Anas. 
Muhammad bin Ishaq said, “The WasUah sheep is the ewe 
that gives birth to ten females in five deliveries, giving birth to 
two females at each delivery. This sheep would be called 

(1 ' Ibn Abi Hatim 4:1222. 

' 2 ' 'Abdur-Razzaq 1:196. 
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WasUah and would be set free. Whatever this sheep delivers 
afterwards, male or female, would be given to the men, but not 
the women, but if it delivers a stillborn, men and women 
would share it!” 

As for the Ham, Al-'Awfi said that Ibn ‘Abbas said, “If a 
man's camel performs ten copulations, they would call him a 
H&m, ‘So set him free.,” I1, Similar was reported from Abu 
Rawq and Qatadah. ‘Ali bin Abi Talhah said that Ibn ‘Abbas 
said, “The Ham is the male camel whose offspring gave birth 
to their own offspring; they would then proclaim, This camel 
has H&ma (protected) its back.’ Therefore, they would not 
cany anything on this male camel, cut his wool, prevent him 
from grazing wherever he likes or drinking from any pool, even 
if the pool did not belong to its owner.” 121 Ibn Wahb said, “I 
heard Malik saying, ‘As for the Ham, it is the male camel who 
is assigned a certain number of copulations, and when having 
finished what was assigned to him, would have peacock 
feathers placed on him and be set free. ’ ” Other opinions were 
also mentioned to explain this Ayah. 

There is a Hadith on this subject that Ibn Abi Hatim 
collected from Abu Ishaq As-Subay‘i from Al-Ahwas Al- 
Jushami from his father Malik bin Nadlah who said, “I came 
to the Prophet wearing old clothes. So he said to me, 

«?ju it id ji» 

“Do you have any property?* I said, ‘Yes.’ He asked, 

«?jidi 4^. 

*What type?* I said, ‘AH types; camels, sheep, horses and 
slaves.’ He said, 

•idU 'J& vu «)i M \$* 

«// Allah gives you wealth, then let it show on you.* He then 
asked, * 

bij sidLj £L : * 

•Do your camels deliver calves that have full ears?* I said, “Yes, 


m At-Tabari 11:129. 

Ibn Abi Hatim 4:1225. 
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and do camels give birth but to whole calves?’ He said, 

jljl JJLj oii ! J jjuj iij It jlii A>-1 j wilili* 


o Do you take the knife and cut off die ears of some of them 
saying, 'This is a Bahirah,' and tear the ears of some of them 
and proclaim, 'This is Sacred?'* 


\ said, 'Yes.’ He said, 

ill iU5» U $ l\ Jii: •&» 


*Then do not do that, for all the wealth that Allah has given 
you is allowed for you.* Then he said; 


"$} }$£• "ij )j£ j* iit C} 


iAllah has not instituted things like Bahirah or a Sd'ibah or a 
Wasilah or a Ham.} 

As for the Bahirah, it is the animal whose ears were cut, one 
would not allow his wife, daughters, or any of his household to 
benefit from its wool, hair or milk. But, if it died, they would 
share it. As for the Sa’ibah, they used to set it free for their 
idols and announce this fact in the vicinity of the idols. As for 
the Wasilah, it is the sheep that gives birth to six offspring. 
When she delivered for the seventh time, they would cut its 
ears and horns, saying, It has Wasalat (connected deliveries),’ 
and they would not slaughter it, hit it or prevent it from 
drinking from any pool.” 111 This Hadith was narrated with the 
addition of the explanation of these words in it. In another 
narration for this Hadith from Abu Ishaq from Abu Al-Ahwas, 
‘Awf bin Malik used his own words (Le., he explained these 
words not as a part of the Hadith itseli) and this is more 
sound. Imam Ahmad recorded this Hadith from Sufyan bin 
TJyaynah, from Abu Az-ZaYa’ ‘Amr bin ‘Amr, from his uncle 
Abu Al-Ahwas ‘Awf bin Malik bin Nadlah from his father, 
Malik bin Nadlah. 121 This narration also does not contain the 
explanation of Bahirah, Ham etc., that is added to the Hadith 
above, and Allah knows best. 


111 IbnAbiHStim 4:1220. 
121 Ahmad 4:136. 
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Allah’s statement, 

44a#*; "V jt &}j> \fj& yfff $3$} 


iBut those who disbelieve invent lies against Allah, and most of 
them have no understanding.} 


means, Allah did not legislate these invented rituals and He 
does not consider them acts of obedience. Rather, it is the 
idolators who made them into rituals and acts of worship that 
they used to draw near to Allah. But they did not and will not 
help them to draw near to Him, rather, these innovations will 
only harm them. 



c iiUi & its $ z & !?cs ji j* 


iAnd when it is said to them: "Come to what Allah has 
revealed and to the Messenger." They say: "Enough for us is 
that which we found our fathers following,"} 

meaning, if they are called to Allah’s religion, Law and 
commandments and to avoiding what He prohibited, they say, 
The ways and practices that we found our fathers and 
forefathers following are good enough for us. ‘ Allah said, 

i&i M V & $} 


ieven though their fathers had no knowledge whatsoever...} 


That is, even though their fathers did not understand or 
recognize the truth or find its way. Therefore, who would 
follow their forefathers, except those who are even more 
ignorant and misguided than they were? 


$ ill til jjp j: V jSSc 




4105. O you who believe! Take care of yourselves. If you fallow 
the right guidance, no hurt can come to you from those who are 
in error. The return of you all is to Allah, then He will inform 
you about (all) that you used to do.} 


One is Required to Reform Himself First 

Allah commands His believing servants to reform themselves 
and to do as many righteous deeds as possible. He also 
informs them that whoever reforms himself, he would not be 
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affected by the wickedness of the wicked, whether they were 
his relatives or otherwise. 


Imam Ahmad recorded that Qays said, “Abu Bakr As-Siddlq 
stood up, thanked Allah and praised Him and then said, ‘O 
people! You read this Ayah, 


il&X lit J-i £ fS$£i v Jfcfl £$ p: 


40 you who believe! Take care of yourselves. If you follow the 
right guidance, no hurt can come to you from those who are in 
error.} 

You explain it the wrong way. I heard the Messenger of Allah jg 
say, 


‘f+P if yrj Jii ,‘c.fpL ij *jps\ \j\j iij ij. 


«// the people witness evil and do not change it, tlten Allah is 
about to send His punishment to encompass them .» 

I (Qays) also heard Abu Bakr say, ‘O people! Beware of lying, 
for lying contradicts faith.’” 111 


p $ -jp p. \\ ££ Vp ip: 

ot i ‘ yp cfP * fP-Jb ^jV' j o) pCji j'ji-'i j! 

* J ^r' -a^ 1 Y) tj ot^ j5j £a *>j 11 o) ait uli —iu« jJu 

sSt L4.Ua olijij Li) J«£. ot li^ l!) $uf 

tl . Iff . ai^ oli—ij Jj’p e j££lt 

-*-? Crl’ iy lyU J 6*1 


4106. O you who believe! When death approaches any of you, 
and you make a bequest, then take the testimony of two just 
men of your own folk or two others from outside, if you are 
traveling through the land and the calamity of death befalls you. 
Detain them both after the Saldh (the prayer), (then) if you are 
in doubt (about their truthfulness), let them both swear by 
Allah (saying): "We wish not far any worldly gain in this, 
even tltough he (the beneficiary) be our near relative. We shall 


HI 


Ahmad 1:5. 
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not hide the testimony of Allah, for then indeed we should be of 
the sinful."} 

4107. If it then becomes known that these two had been guilty 
of sin, let two others stand forth in their places, nearest in kin 
from among those who claim a lawful right. Let them swear by 
Allah (saying): "We affirm that our testimony is truer than 
that of both of them, and that we have not trespassed (the 
truth), for then indeed we should be of the wrongdoers."} 

4108. That should make it closer (to the fact) that their 
testimony would be in its true nature and shape, or else they 
would fear that (other) oaths would be admitted after their 
oaths. And have Taqwd of Allah and listen (with obedience to 
Him). And Allah guides not the rebellious people.} 


Testimony of Two Just Witnesses for the Final Will and 
Testament 


This honorable Ayah contains a glorious ruling from Allah. 
Allah’s statement, 


4o0i fLJff Sw ip' f&i pi i'h 






iyui* 


40 you who believe! When death approaches any of you, and 
you make a bequest, then take the testimony of two...} 

meaning that there should be two witnesses in such cases, 

&>} 


4just men...} thus, describing them as just, 

4of your awn folk} Muslims. 

U $'>*» $} 

4or two others from outside} non-Muslims, meaning the People of 
the Book, according to Ibn ‘Abbas as Ibn Abi Hatim recorded.* 11 
Allah said next, 

id?}# j j&P P* 


111 Ibn Abi Hatim 12:1229. 
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iifyou are traveling through the land} on a journey, 


iand the calamity of death befalls you.} 

These are two conditions that permit using non-Muslims from 
among the Dhimmis for witnesses when there are no Muslims 
present: When one is traveling and needs to write a will, as 
Sharif Al-Qadi said. Ibn Jarir recorded that Sharif said, “The 
witness of the Jews and Christians is not allowed except while 
traveling, and even then only to witness the dictation of the 
will.” 111 Allah’s statement, 




iDetain them both after the Salah (the prayer),} 

refers to the ‘Asr prayer, according to Al-'Awfi who reported it 
from Ibn ‘Abbas.* 2 * This is the same explanation reported from 
Said bin Jubayr, Ibrahim An-Nakhal, Qatadah, ‘Ikrimah and 
Muhammad bin Sirin. As for Az-Zuhri, he said that they are 
detained after Muslim prayer (i.e., in congregation).* 31 
Therefore, these two witnesses will be detained after a 
congregational prayer, 

4Z& a A oCJZ} 

ilet than both swear by Allah if you are in doubt.} 

meaning, if you are in doubt that they might have committed 
treachery or theft, then they should swear by Allah, 

4* -i} 

iWe wish not in this} in our vows, according to Muqatil bin 

Ha yyan. 

i} 

ifor any worldly gain} of this soon to end life, 

4lS * X 


ieven though he be our near relative.} meaning, if the beneficiary 


111 At-Tabari 11:163,164. 
121 At-Tabari 11:172. 

131 At-Tabari 11:174. 
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be our near relative, we will still not compromise on the truth. 

4$ 


4 We shall not hide the testimony of Allah,4 thus stating that the 
ted&aa&y is AlUh's, as a way of -respecting it and valuing its 
significance, 

y 'H 

, v» 

4far then indeed we should be of the sinful.} if we distort the 
testimony, change, alter or hide it entirely. Allah said next, 

■ j)* jif 


4Ifit then becomes known that these two. had been guilty of sin...} 
if the two witnesses were found to have cheated or stolen from 
the money .that the will is being written about. 


4£N & 1$ & && £&} 


4let two others stand forth in their places, nearest in kin from 
among those who claim a lawful right.} 

This Ayah indicates that if the two witnesses were found to 
have committed treachery, then two of the nearest rightful 
inheritors should stand for witness in their place, 



4Let them swear by Allah (saying): 'We affirm that our 
testimony is truer than that of both of them..."} 

Meaning, our testimony that they have cheated is more 
truthful than the testimony that they have offered, 


4and that we have not trespassed (the truth),} when we accused 
them of treachery, 

(at 

ifor then indeed we should be of the wrongdoers.} if we had lied 
about them. 

This is the oath of the heirs, and preference is to be given to 
their saying. Just as in the case with the oath of relative of a 
murdered person if he attempts to tarnish the case of the 
murdered person. So his family takes an oath in defense of his 



293 


Surah 5. Al-Ma'idah (105 - 108 ) (Part-7) 


honor. This is 
discussed in the 
studies of the oaths 
in the books of 
Ahkdm. Allah’s 
statement, 

£ ft iJ S* 

477wf should make it closer 
(to the fact) that their testi¬ 
mony would be in its true 
nature and shape (and thus 
accepted),} 

means, the ruling 
requiring the two 
Dhimmi witnesses to 
swear, if there is a 
doubt that they were 
not truthful, might 
compel them to admit 
to the testimony in its 
true form. Allah’s 
statement, 

3# v J 

ior else they would fear that (other) oaths would be admitted 
after their oaths > 

means, requiring them to swear by All&h might encourage 
them to admit to the true testimony because they respect 
swearing by Allah and they glorify and revere Him. They also 
fear exposure if the heirs of the deceased are required to swear 
instead of them. In this case, the heirs would swear and earn 
the rightful inheritance that the two witnesses failed to 
declare. This is why Allah said, 

ior else they would fear that (other) oaths would be admitted 


v^ J-Ui f 

> U ^ Zfs s ✓ * » T* > 

* / / / y y ^ ^ ✓ * y ^ 

i J-j tJr-'i.oH jAj ' 



• JU ^ a JL^b* bjlfr J_/Q 

i' * * 'Z'S' 

-»jUkJ^JLvP Jb <j> 





294 


Tafsir J bn Kathir 


after their oaths.}, then, 

4 And have Taqwd of Allah} in all of your affairs, 


4<wd listen.} and obey, 


fyi' if,£. *&} 


4And Allah guides not the rebellious people.} who do not obey 
Him or follow His Law. 


H Jfy U 'M * i> ; jbi SC J^li & £2 g 




4209. On the Day when Allah will gather the Messengers 
together and say to them: "What was the response you received 
(from men to your teaching)?” They will say: 'We have no 
knowledge, verily, only You are the Knower of all that is 
hidden."} 


The Messengers Will be Asked About Their Nations 

Allah states that on the Day of Resurrection, He will ask the 
Messengers about how their nations, to whom He sent them, 
answered and responded to their teachings. Allah said in other 
Ayat, 


sA cIjM c&ib} 


iThen surely, We shall question those (people) to whom it (the 
Book) was sent and verily. We shall question the Messengers.} 
[7:6], and, 




iSo, by your Lord, We shall certainly call all of them to 
account. For all that they used to do.} [15:92-93]. 

The statement of the Messengers here, 

4 't} 

4We have no knowledge} is the result of the horror of that Day, 
according to Mujahid, Al-Hasan Al-Basri and As-SuddiJ 11 


111 At-Tabari 11:210. 
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‘Abdur-Razzaq narrated that Ath-Thawri said that Al-A'mash 
said that Mujahid said about the Ayah, 


ISC #2 j# at ££ £» 


40n the Day when Allah will gather the Messengers together 
and say to them: "What was the response you received?"} 

They will become afraid and reply, 

4 U H} 


4We have no knowledge ...^*1 

Ibn Jarir* 2 * and Ibn Abi Hatim also recorded this 
explanation. ‘Ali bin Abi Talhah said that Ibn ‘Abbas 
commented on the Ayah, 


%■ 11 ify TS % ^ $6 S6 jjU ji«t £2 



iOn the Day when Allah will gather the Messengers together 
and say to them: "What was the response you received (from 
men to your teaching)?" They will say: "We have no 
knowledge, verily, only You are the Knower of all that is 
hidden."} 

“They will say to the Lord, Most Honored, *We have no 
knowledge beyond what we know, and even that, You have 
more knowledge of them than us.”* 3 * This response is out of 
respect before the Lord, Most Honored, and it means, we have 
no knowledge compared to Your encompassing knowledge. 
Therefore, our knowledge only grasped the visible behavior of 
these people, not the secrets of their hearts. You are the 
Knower of everything, Who has encompassing knowledge of all 
things, and our knowledge compared to Your knowledge is 
similar to not having any knowledge at all, for 

% 11 } 


ionly You are the Knower of all that is hidden.} 



I 1 * ‘Abdur-Razzaq 1:201. 
121 At-Tabari 11:210. 

131 At-Tabari 11:211. 
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iij hifj && lx#; its ± %$ 

ZkJi\ U £j j>l £i SjS £ £3 4 % ojXit « Sul 

-4^*: H 4k* ^ 4% 4 pf 4% 

3 Sfc£K ai c^i iu ]gk£^ ^ n >& il ft !# <# 3C» ^ 

^0j|Jtljii4 J^ilj ti*l* ijlU ^ 


4110. (Remember) when Allah will say (on the Day of 
Resurrection): "0 ‘Isa, son of Maryam! Remember My favor to 
you and to your mother when I supported you with Ruh - il- 
Qudus [fibril] so that you spoke to the people in the cradle and 
in maturity; and when 1 taught you the Book, the Hikmah, the 
Tawrah and the Injil; and when you made out of the clay, as it 
were, the figure of a bird, by My permission, and you breathed 
into it, and it became a bird by My permission, and you healed 
those bom blind, and the lepers by My permission, and when 
you brought forth the dead by My permission; and when l 
restrained the Children of Israel from you since you came unto 
them with clear proofs, and the disbelievers among them said: 
'This is nothing but evident magic.”'4 

4111. "And when 1 Awhaytu [put in the hearts of} Al- 
Hawdriyyin to believe in Me and My Messenger, they said: 
We believe. And bear witness that we are Muslims."y 


Reminding ‘Isa of the Favors that Allah Granted him 

Allah mentions how He blessed His servant and Messenger, 
Isa, son of Maryam, and the miracles and extraordinary acts 
He granted him. Allah said, 

4Remember My favor to you ^ when I created you from your 
mother, without male intervention, and made you a sign and 
clear proof of My perfect power over all things. 

4^6 &>¥ 

4And to your mother4 when I made you testify to her chastity 
and you thus absolved her from the sin that the unjust, 
ignorant liars accused her of, 



Surah 5. Al-Mn'idah (109 - 111) (Part-7) 


297 


iwhen l supported you with Ruh - il-Qudus ^ 

the angel Jibiil, and made you a Prophet, calling to Allah in the 
cradle and manhood. I made you speak in the cradle, and you 
testified that your mother was free from any immoral behavior, 
and you proclaimed that you worship Me. You also conveyed the 
news of My Message and invited them to worship Me. 

iso that you spoke to the people in the cradle and in maturity;} 

Meaning you called the people to Allah in childhood and in 
maturity. 

And the word Tukallim means invited, because his speaking 
to people while a child is nothing strange by itself. 

Allah’s statement, 

i'i Xft 10 

iAnd when I taught you the Book and the Hikmah,} the power of 
writing and understanding, 

iand the Tawrdh,} which was revealed to Musa, son of Imran, 
who spoke to Allah directly. Allah’s statement, 

iand wlten you made out of the clay, as it were, the figure of a 
bird, by My permission,} 

means: ‘you shaped it in the figure of a bird by My 
permission, and it became a bird with My permission, after 
you blew into it’. Then, it became a flying bird with a soul by 
Allah’s permission. Allah said; 

iand you healed those bom blind, and the lepers by My 
permission,} 

This was explained before in Surah Al ‘Imran (chapter 3) and 
we do not need to repeat it here. Allah’s statement, 
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«Jik KK 4S> 


iAnd when you brought forth the dead by My permission,} 

meaning, you called them and they rose from their graves by 
Allah's leave, power, Intent and will. Allah said next, 


'S Ji5S ^ il Jii 


4and when I restrained the Children of Israel from you since 
you came unto them with clear proofs, and the disbelievers 
among them said: “This is nothing but evident magic.''} 

Meaning: ‘remember My favor, when I stopped the Children 
of Israel from harming you, when you brought them the clear 
proofs and evidence, testifying to your prophethood and 
Message from Me to them. They rejected you and accused you 
of being a magician and tried to kill you by crucifixion, but I 
saved you, raised you to Me, purified you from their vulgarity 
and protected you from their harm.’ 

The wording of this Ayah indicates that Isa will be reminded 
of these favors on the Day of Resurrection. Allah used the past 
tense in these Ayat indicating that it is a forgone matter that 
will certainly occur. This Ayah also contains some of the 
secrets of the Unseen that Allah revealed to His Messenger 
Muhammad sg. Allah said, 


\U 3 10 


iAnd when I (Allah) Awhaytu Al-Hawariyyin to believe in Me 
and My Messenger.} 

This is also a reminder of Allah's favor on Isa, by making 
discples and companions for him. It is also said that Awhaytu in 
the Ayah means, ‘inspired’, just as in another Ayah, Allah said; 


iAnd We inspired the mother of Miisd (saying): Suckle 
him...} [28:7]. 


Allah said in other Ayat, 
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Jr 


mm 


uv 


gQigji ^ }And your Lord Awha 


(inspired) the bee, say¬ 
ing: "Take habitations 
in the mountains and in 
the trees and in what 
they erect. Then, eat of 
all fruits, and follow the 
ways of your Lord made 
easy (for you)."} 
[16:68-69] 

Al-Hasan Al-Basri 
commented about the 
Hawariyyun, “Allah 
inspired them”, while 
As-Suddi said, “He 
put in their hearts,” 
and the Hawariyyun 
said, 

4S>lO 

4 We believe. And bear 
witness that we are 
Muslims.} 

ji 3> 

J Jby J=> 0^ tilp JjAJ J 

JU Ji 

^LJ d^J JLfc .!-)> aJiA* liu l^J J*-4^ it) 

j&A Jjo _/$Cj j-j vii. j'i j£- j 


Ill b^jJLfrU 1 J B 

oilj JjO ^-1 «-jLJjS? I -o^LJ o 

$ £&$£ 

I ^llu oJS oil; ^ ^ 

y ti i*L±JL ^JG 4ji(oJj 
cili 
£> ||\| 

oc5j jiS2jj Jjiit oia 

.y :.<, <#&* * < .-; •><- ".f-• 

£&ifcje $ 

y^v t , -“ > ** i»/ » *>*"'>-f''" 

|M ubJ 1 dU.* 

$ ^‘<1$-O-g^J cjy^ b ' di* ^Jl. 


4122. (Remember) when Al-Hawariyun said: "O 'Isa, son of 
Maryam! Can your Lord send down to us a Ma'idah from 
heaven?" 'Isa said : "Have Taqwa of Allah, if you are indeed 
believers."} 

4223. They said: "We wish to eat thereof and to be stronger in 
faith, and to know that you have indeed told us the truth and 
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that we ourselves be its witnesses."} 

4114. isa, son of Maryam, said: "O Allah, our Lord! Send us 
from heaven a table spread (with food) that there may be for us 
- for the first and the last of us - a festival and a sign from 
You; and provide us sustenance, for You are the Best of 
sustainers."} 

4115. Allah said: "I am going to send it down unto you, but if 
any of you after that disbelieves, then I will punish him with a 
torment such as I have not inflicted on anyone among the 
'Alamin."} 


Sending Down the Ma’idah 

This is the story of the Ma’idah, the name of which this 
Surah bears, Surat Al-Ma’idah. This is also among the favors 
that Allah granted His servant and Messenger, isa, accepting 
his request to send the Ma’idah down, and doing so as clear 
proof and unequivocal evidence. Allah said, 

JiS 


4(Remember) when Al-Hawaryiin said...} the disciples of Isa 
said, 


4& & 


U' -- 


- 


40 'Isa, son of Maryam! Can your Lord send down to us a 
Ma’idah from heaven?} 

The Ma’idah is the table that has food on it. Some scholars 
said that the disciples requested this table because they were 
poor and deprived. So they asked isa to supplicate to Allah to 
send a table of food down to them that they could eat from 
every day and thus be more able to perform the acts of 
worship. 


Ktety 


it l.K 


Jj. $} 


4'isa said: "Have Taqwa of Allah, if you are indeed believers."} 

isa answered them by saying, ‘Have Taqwa of Allah! And do 
not ask for this, for it may become a trial for you, but trust in 
Allah for your provisions, if you are truly believers.’ 

4& ^ J '4 W} 



iThey said: "We wish to eat thereof."} we need to eat from it, 

iand to be stronger in faith,} when we witness it descending 
from heaven as sustenance for us, 

jj & f, &j} 


iand to know that you have indeed told us the truth,} of your 
Message and our faith in you increases and also our 
knowledge, 


iand that we ourselves be its witnesses.} 

testifying that it is a sign from Allah, as proof and evidence 
that you are a Prophet, and attesting to the truth of what you 
brought us, 


ljut LI ^ f.s u 1 .' 




i'lsa, son of Maryam, said: "O Allah, our Lord! Send us from 
heaven a table spread (with food) that there may be for us - for 
the first and the last of us - a festival...”} 

As-Suddi commented that the Ayah means, “We will take 
that day on which the table was sent down as a day of 
celebration, that we and those who come after us would 
consider sacred.” 111 Sufyan Ath-Thawri said that it means, “A 
day of prayer.” 121 


iand a sign from You.} proving that You are able to do all 
things and to accept my supplication, so that they accept what 
I convey to them from You, 

i%%} 

iand provide us sustenance,} a delicious food from You that 
does not require any effort or hardship, 


111 At-Tabari 11:225. 
121 At-Tabari 11:225. 
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5 a & 4l * j« £ as* 


4"For You are the Best of sustainers." Allah said: "I am going 
to send it down unto you, but if any of you after that 
disbelieves..."} 

by denying this sign and defying its implication, O Isa, 

5$ £0 V 


4then I will punish him with a torment such as I have not 
inflicted on anyone among the ' Alarnin.} 

among the people of your time. Allah said in similar Ayat, 

HI X 5M til il ft ft} 

4And on the Day when the Hour will be established (it will be 
said to the angels): "Cause Fir’awn's people to enter the 
severest torment!"} (40:46], and, 


iVerily, the hypocrites will be in the lowest depths of the Fire.} 
[4:145] 

Ibn Janr said that ‘Abdullah bin ‘Amr said, “Those who will 
receive the severest torment on the Day of Resurrection are 
three: The hypocrites, those from the people of Al-Ma’idah who 
disbelieved in it, and the people of Fir'awn.” 1 * 1 
Ibn Abi Hatim recorded that Ibn ‘Abbas said, “They said to 
!sa, son of Maiyam, ‘Supplicate to Allah to send down to us 
from heaven, a table spread with food.’ He also said, ‘So the 
angels brought the table down containing seven fish and seven 
pieces of bread and placed it before them. So the last group of 
people ate as the first group did.” 121 Ibn Jarir recorded that 
Ishaq bin ‘Abdullah said that the table was sent down to Isa 
son of Maryam having seven pieces of bread and seven fish, 
and they ate from it as much as they wished. But when some 
of them stole food from it, saying, “It might not come down 
tomorrow,” the table ascended. 131 


111 At-Tabari 11:233. 

121 At-Tabari 5:132, Ibn Abi Hatim 4:1246. 
131 At-Tabari 5:134. 
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These statements testify that the table was sent down to the 
Children of Israel during the time of Isa, son of Maryam, as a 
result of Allah’s accepting his supplication to Him. The 
apparent wording of this Ayah also states so, 

$32 4l & 


4Allah said: "I am going to send it down unto you..."} 
[5:115]. 


JB ojj a' 

*" • ✓ >">■ <■*< ' t I * ^ i-' •> 

^-Ju <j£ L* f%JLu /C > y > Juti <Oi> cHr ^ Jy* tJ* £5. ^ ^ 
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cJj j \ffi 4-5^1' ^ C£ i->J 2 l-Lji j$3jj jj 
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4116. And (remember) when Allah will say (on the Day of 
Resurrection): "O 'Isa, son of Maryam! Did you say unto 
men: Worship me and my mother as two gods besides Allah?"' 
He will say: "Glory be to You! It was not for me to say what I 
had no right (to say). Had I said such a thing, You would 
surely have known it. You know what is in my inner self 
though I do not know what is in Yours, truly. You, only You, 
are the Knower of all that is hidden and unseen.”} 

4117. "Never did I say to them ought except what You (Allah) 
did command me to say: Worship Allah, my Lord and your 
Lord.’ And I was a witness over them while I dwelled amongst 
them, but when You took me [up], You were the Watcher over 
them, and You are a Witness to all things."} 

4118. "If You punish them, they are Your servants, and if You 
forgive them, verily You, only You are the Almighty, the All- 
Wise."} 


‘Isa Rejects Shirk and Affirms Tawhid 

Allah will also speak to His servant and Messenger, Isa son 
of Maryam, peace be upon him, saying to him on the Day of 
Resurrection in the presence of those who worshipped ‘Isa and 
his mother as gods besides Allah, 

4 ji' ojj oi & jj o.ii cA» 
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40 'Isa, son of Maryam! Did you say unto men: Worship me 
and my mother as two gods besides Allah?'} 


This is a threat and a warning to Christians, chastising them 
in public, as QatAdah and others said, and Qatadah 
mentioned this Ayah as evidence, 



4 "This is a Day on which the truthful will profit from their 
truth.”} (5:119) 


Allah’s statement, 



4 S4 c $ 3 4 & a 


4Glory be to You! It was not for me to say what I had no right 
(to say)...} 


contains Allah’s direction for Isa to utter the perfect answer. 
Ibn Abi Hatim recorded that Abu Hurayrah said, “Isa will be 
taught his argument in reply to what Allah will ask him, 

4i$ 0)3 4s}) (Jjtll) cii cjfc iit jli i\J)} 


4And (remember) when Allah will say (on the Day of 
Resurrection): “O 'Isa, son of Maryam! Did you say unto 
men: Worship me and my mother as two gods besides Allah?’} 
[5:116].” 


Abu Hurayrah then narrated that the Prophet ggjj said that 
Allah taught Isa to say, 



4 fSi C Jyl 4, ofo U 


4Glory be to You! It was not for me to say what I had no right 
(to say).. .} li] 

Ath-Thawri narrated this Hadith from Ma'mar from Ibn 
Tawus from Tawus. 

Isa’s statement, 


4Had I said such a thing, You would surely have known it.} 
means, had I said it, You, my Lord, would have known it, for 


1,1 Ibn Abi Hatim 4:1253. 
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nothing escapes Your knowledge. Rather, I have not said these 
words nor did the thought even cross my mind, this why he, 
said, 


Z $ 1:1 4 


•iLJu 4 U jixl 

4- ^ 


4 You know what is in my inner self though I do not know what 
is in Yours, truly, You, only You, are the Knower of all that is 
hidden and unseen. Never did I say to them ought except what 
You (Allah) did command me to say...) 

and convey, 

4 ; & W 4) 

<f Worship Allah , my Lord and your Lord.} 

I only called them to what You sent me with and commanded 
me to convey to them, 

4j&% 4 ; & W# $) 

iWorship Allah, my Lord and your Lord) 
and this is what I conveyed to them, 


4 And I was a witness over them while I dwelled amongst 
thetn,) 


I was a witness over what they did when I was amongst them, 

ilj SJ 3JT a) 


ibut when You took me [up]. You were the Watcher over them, 
and You are a Witness to all things.) 

Abu Dawud At-Tayalisi recorded that Ibn ‘Abbas said, “The 
Messenger of Allah jg stood up once and gave us a speech in 
which he said, 


uSl> a\y. «il J\ h j^J 1*1 U» 


«0 people! You will be gathered to Allah while barefooted, 
naked and uncircumcised; 



4As We began the first creation, We shall repeat it.} 

i lr! { ^'J- A '|5 ^ fji jp* 

t* i£jJJ ^ «IlJ| • JUj :Jy(i iJUjJl oli 

JuJi jii us tiu; 


T7i£ first among the creation who will be covered with clothes 
will be Ibrahim. Some men from my Ummah zoill be brought 
and taken to the left (to the Fire) and I will yell, 'They are my 
followers!' It will be said, 'You do not know what they 
innvovated after you (in religion).' So I will say just as the 
righteous servant ('Isa) said, 



iAnd I was a witness over them while I dwelled amongst them, 
but when You took me [up], You were the Watcher over them, 
and You are a Witness to all things. If You punish them, they 
are Your servants, and if You forgive them, verily You, only 
You are the Almighty, the All-Wise.} 


ili JU I fr'y, jj Wy b\ :j£i» 


“It will further be said, 'These people kept reverting back on 
their heels after you left them .'*” (11 

Al-Bukhari* 2 ' also recorded this Hadith in the explanation of 
this Ayah. 

Allah said; 


i' d jiil ojS |*t:Xo 


ilf You punish them, they are Your servants, and if You 
forgive them, verily You, only You are the Almighty, the All- 
Wise.} 

All matters refer back to Allah, for He does what He Wills and 
none can question Him about what He does, while He will 
question them. This Ayah also shows the crime of the 


' 1 * Musnad At-Tayalisi no. 343. 
|2) Path. Al-Bari 8:135. 
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Christians who invented a lie against Allah and His 
Messenger, thus making a rival, wife and son for Allah. Allah 
is glorified in that He is far above what they attribute to Him. 
So this Ayah [5:118] has tremendous value and delivers 


unique news. 

<f Cnt ® ilii 4 4$ ** |**5j 5 fr* 




4119. Allah ivill say: "This is a Day on which the truthful will 
profit from their truth: Theirs are Gardens under which rivers 
flow (in Paradise) - they shall abide therein forever. Allah is 
pleased with them and they with Him. That is the great 
success 

4120. To Allah belongs the dominion of the heavens and the 
earth and all that is therein, and He is able to do all things.$ 


Only Truth will be of Benefit on the Day of Resurrection 

Allah answers His servant and Messenger ‘Isa, son of 
Maryam, after he disowns the disbelieving Christians who lied 
about Allah and His Messenger, and when Isa refers their end 
to the will of his Lord, 

4This is a Day on which the truthful will profit from their 
truth.} 


Ad-Dahhak said that Ibn ‘Abbas commented, “This is the 
Day when Tawhid will benefit those who believed in it.” 


4 ^ oytS- Cji oj ts_/t ^i} 


4Theirs are Gardens under which rivers flow (in Paradise) - 
they shall abide therein forever.} 


and they will never be removed from it, 


(f' ; •" s\ 


4 Allah is pleased with them and they with Him.} 




iBut the greatest bliss is the good pleasure of Allah.} [9:72} 

We will mention the Hadiths about this Ayah [9:72] later on. 
Allah’s statement, 

4That is the great success.} means, this is the great success, 
other than which there is no greater success. Allah said in 
another Ayat, 

4For the like of this let the workers work.} [37:61], and, 


4And for this let (all) those strive who want to strive.} [83:26] 
Allah’s statement, 


HIp&S & $ & Og 


4To Allah belongs the dominion of the heavens and the earth 
and all that is therein, and He is able to do all things.} 

means, He created everything, owns everything, controls the 
affairs of everything and is able to do all things. Therefore, 
everything and everyone are in His domain and under His 
power and will. There is none like Him, nor is there rival, 
ancestor, son, or wife for Him, nor a lord or god besides Him. 
Ibn Wahb said that he heard Huyay bin ‘Abdullah saying that 
Abu ‘Abdur-Rahman Al-Habli said that ‘Abdullah bin ‘Amr 
said, “The last revealed Surah was Surat Al-Md’idah.’* 1 * 


Ii| 


At-Tirmidhi no. 3063. 




The Tafsir of Surat Al-An'am 
(Chapter - 6) 

Which was Revealed in Makkah 

The Virtue of Surat 
Al-An‘a.m and When 
it Was Revealed 

Al-‘Awfi, ‘Ikrimah 
and ‘Ata’ said that Ibn 
‘Abbas said, “Surat Al- 
An'am was revealed in 
Makkah ”’ 1 ’ At- 
Tabarani recorded 
that Ibn ‘Abbas said, 
“All of Surat Al-An'am 
was revealed in 
Makkah at night, 
accompanied by 
seventy thousand 
angels, raising their 
voices in glorification 
of Allah” 12 ’ As-Suddi 
said that Murrah said 
that ‘Abdullah said, 
“Surat Al-An‘am was 
revealed in the 
company of seventy 
thousand angels.”’ 3 ’ 

j-sgl ^0 P * _ 3 

In the Name of Allah, the Most Gracious, the Most Merciful. 

111 Ad-Durr Al-Manthur 3:243. 

’ 2) At-Tabarani 12:215. 

131 Ad-Durr Al-Manthur 3:243. 
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41. All praise be to Allah, Who created the heavens and the 
earth, and originated the darkness and the light, yet those who 
disbelieve hold others as equal with their Lord.} 

42 . He it is Who has created you from clay, and then has 
decreed a stated term. And there is with Him another 
determined term, yet you doubt.} 

43. And He is Allah, in the heavens and the earth. He knows 
what you conceal and what you reveal, and He knows what you 
earn.} 


All Praise is Due to Allah for His Glorious Ability and 
Great Power 


Allah praises and glorifies His Most Honorable Self for 
creating the heavens and earth, as a dwelling for His servants, 
and for making the darkness and the light to benefit them in 
the night and the day. In this Ayah, Allah describes darkness 
in the plural, Zulumat [where Zulmah is singular for darkness], 
while describing the light in the singular, An-Nur, because An- 
Nur is more honored. In other Ayat, Allah said, 

a?} 


4To the right and to the lefts.} [16:48[ 

Near the end of this Surah (chapter 6), Allah also said; 


4SXi \fali 




4 And verily, this is my straight path, so follow it, and fallow 
no (other) ways, far they will separate you away from His 
way.} [6:153] 

Allah said next, 

4<&te. & *J> & 

4Yet those who disbelieve hold others as equal with their Lord.} 

meaning, in spite of all this, some of Allah’s servants disbelieve 
in Him and hold others as partners and rivals with Him. Some 



of Allah’s servants claimed a wife and a son for Allah, 
hallowed be He far above what they attribute to Him. Allah’s 
statement, 

£} 

4He it is Who has created you from clay,} 

refers to the father of mankind, Adam, from whom mankind 
originated, multiplied in numbers and spread about, east and 
west. Allah said, 

jLi 33 sP ps 2} 

iThett has decreed a stated term. And there is with Him 
another determined term...} His saying; 

& 2 } 

iThen has decreed a stated term,} refers to death, while, 

4And there is with Him another determined term... > 

refers to the Hereafter, according to Said bin Jubayr who 
reported this from Ibn ‘Abbas. 1l ' Similar statements were 
narrated from Mujahid, *Ikrimah, Said bin Jubayr, Al-Hasan, 
Qatadah, Ad-Dahhak, Zayd bin Aslam, ‘Atiyyah, As-Suddi, 
Muqatil bin Hayydn and others.' 21 Ibn ‘Abbas and Mujahid 
said that, 

<*& & & 

4And then has decreed a stated term,} is the term of this earthly 
life, while, 

33 » 

4And there is with Him another determined term} refers to man’s 
extent of life until he dies as mentioned in Allah’s statement; 13 ' 


4It is He, Who takes your souls by night (when you are 
asleep), and has knowledge of all that you have done by day, 

111 At-Tabari 11:257. 

|2 ' At-Tabari 11:256-258. 

• 3| At-Tabari 11:256. 
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then He raises (wakes) you up again that a term appointed (life) 
be fulfilled.} [6:60] 

The meaning of Allah’s statement, 


iWith Him} is that none but Him knows when it will occur. 
Allah said in other Ayat, 



4The knowledge thereof is with my Lord. None can reveal its time 
but He.} (7:187), and. 


iThey ask you about the Hour - when will be its appointed 
time? You have no knowledge to say anything about it. To your 
Lord belongs (the knowledge of) the term thereof.} [79:42-44] 

Allah said, 


-M 


iYet you doubt.} the coming of the (last) Hour, according to 
As-Suddi.* 1 * Allah said next, 




iAnd He is Allah in the heavens and the earth. He knows what 
you conceal and what you reveal, and He knows what you 
earn.} 

Meaning, it is He Who is called Allah, throughout the 
heavens and the earth, that is, it is He who is worshipped, 
singled out, whose divinity is believed in by the inhabitants of 
the heavens and the earth. They call Him Allah, and they 
supplicate to Him in fear and hope, except those who 
disbelieve among the Jinns and mankind. In another Ayah, 
Allah said; 

iA Sj A 4 %} 


ilt is He Who is God in the heavens and the earth. ^[43:84] 
meaning, He is the God of those in heaven and those on earth, 


HI 


At-Tabari 11:260. 



and He knows all affairs, public and secret. 

u pff} 


4And He knows what you earn £ all the good and bad deeds that 
you perform. 

CJ jii p"FJ O' O' 
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44. And never an Ayah comes to them from the Ayat of their 
Lord, but that they have been turning away from it.} 

45. Indeed, they rejected the truth when it came to them, but 
there will come to them the news of that which they used to 
mock at.} 


46. Have they not seen how many a generation before them We 
have destroyed whom We had established on the earth such as 
We have not established you? And We poured out on them rain 
from the sky in abundance, and made the rivers flow under 
them. Yet We destroyed them for their sins, and created after 
them other generations.$ 


Threatening the Idolators for their Stubbornness 


Allah states that the rebellious, stubborn polytheists will 
turn away from every Ayah, meaning, sign, miracle and proof 
that is evidence of Allah’s Uniqueness and the truth of His 
honorable Messengers. They will not contemplate about these 
Ayat or care about them. Allah said, 


jyf li ijfjl ,Jp |Uit a ,>Jb 


4 Indeed, they rejected the truth when it came to them, but 
there will come to them the news of that which they used to 
mock at.} 


This Ayah contains a warning and a stem threat for the 
disbelievers’ rejection of the truth, stating that the disbelievers 
will surely know the truth of what they used to deny and taste 
the evil end of their behavior. Allah advises and warns the 
disbelievers, that they should avoid the torments and 
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47. And even if We had 
sent down unto you a 
Message written on pa¬ 
per so that they could 
touch it with their 
hands, the disbelievers 
would have said: "This is nothing but obvious magic!”} 

}8. And they say: "Why has not an angel been sent down to 
him?" Had We sent down an angel, the matter would have 
been judged at once, and no respite would be granted to them.} 

^9. And had We appointed him an angel, We indeed would 
have made him a man, and We would have certainly caused 
them confusion in a matter which they have already covered 
with confusion.} 

410. And indeed Messengers were mocked before you, but their 
scoffers were surrounded by the very thing that they used to 
mock at.} 

411. Say: "Travel in the land and see what was the end of 
those who rejected truth.”} 
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Censuring the Rebellious and their Refusal to Accept 
Human Messengers 

Allah describes the rebellion and stubbornness of the 
idolators in defying the truth and arguing .against it, 

*3 4 <& & <& & 


4 And even if We had sent dawn unto you a Message written 
on paper so that they could touch it with their hands,} ' 

meaning, if they saw this Message’s descent and were eye¬ 
witnesses to that, 


4the disbelievers would have said: "This is nothing but obvious 
magic!"} 


This is similar to Allah’s description of the disbelievers' 
defiance of facts and truth, 


S. •y. |*J& $j} 





4And even if We opened to them a gate from the heaven and 
they were to continue ascending thereto. They would surely 
say: "Our eyes have been (as if) dazzled. Nay, we are a people 
bewitched.”} [15:14-15], and. 


a* £> o^} 

4And if they were to see a piece of the heaven falling down, 
they would say, "Clouds gathered in heaps!"} [52:44]. 

4%fc tg. \fe} 

4And they say: "Why has not an angel been sent down to 
him?"} 


to convey the Message with admonition along with him. Allah 
replied, 


4Z& -3 2 & 'J> tt Ujf 


4Had We sent down an angel, the matter would have been 
judged at once, and no respite would be granted to them.} 

Consequently, even if the angels descend, while the 



disbelievers still had the same attitude, then the torment will 
surely befall them from Allah as a consequence. Allah said in 
other Ayat, 

4 We send not the angels down except with the truth (i.e. for 
torment, etc.), and in that case, they (the disbelievers) would 
- have no respite!} [15:8], and, 

j-eJ. tiA*. ^ ^ 

iOn the Day they will see the angels, no glad tidings will there 
- be for the criminals that day.} [25:22] 

Allah’s statement, 

jjo I ’ - ' .i lI j V-i-J AliotJ 

}And had We appointed him an angel, We indeed would have 
made him a man, and We would have certainly caused them 
confusion in a matter which they have already covered with 
confusion.} 

meaning, if We send an angel along with the human 
Messenger, or if We send an angel as a Messenger to 
mankind, he would be in the shape of a man so that they 
would be able to speak to him and benefit from his teachings. 
In this case, the angel (in the shape of a human) will also 
cause confusion for them, just as the confusion they caused 
themselves over accepting humans as Messengers! Allah said, 

XjX jfji\ 4 & i & 

}Say: "If there were on the earth, angels walking about in 
peace and security, We should certainly have sent down for 
them from the heaven an angel as a Messenger."} [17:95] 

It is a mercy from Allah to His creation that He sends every 
type of creation. Messengers from among their kind, so that 
they are able to call their people to Allah, and their people 
able to talk to them, ask them and benefit from them. In 
another Ayah, Allah said; 

AyXjj I# ^ k 
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ilndeed Allah conferred a great favor on the believers when He 
sent among them a Messenger from among themselves, reciting 
unto them His verses (the Qur'an), and purifying them.} 
(3:164] 

Ad-pahhak said that Ibn ‘Abbas said about the Ayah [6:9 
above], “If an angel was sent to them, he would come in the 
shape of a man. This is because they will not be able to look 
at the angel due to light.” 11 ' 


i • ■ • and We would have certainly caused them confusion in a 
matter which they have already covered with confusion .} 

meaning, We would confuse them over their confusion. And 
Al-Walibi reported Ibn ‘Abbas saying; “We brought doubts 
around them.” 

Allah’s statement, 


‘tt i* .>4'i [ <iij.j J* jaij} 




iAnd indeed Messengers were mocked before you, but their 
scoffers were surrounded by the very thing that they used to 
mock at.} 


comforts the Messenger jg concerning the denial of him by his 
people. The Ayah also promises the Messenger jg, and his 
believers, of Allah’s victory and the good end in this life and the 
Hereafter. Allah said next. 




A 

t * 




iSay: "Travel in the land and see what was the end of those 
who rejected truth.”} 

meaning, contemplate about yourselves and think about the 
afflictions Allah struck the previous nations with, those who 
defied His Messengers and denied them. Allah sent torment, 
afflictions and punishment on them in this life, as well as the 
painful torment in the Hereafter, while saving His Messengers 
and believing servants. 


[il 


At-Tabari 11:268. 
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412 . Say: "To whom belongs all that is in the heavens and the 
earth?” Say: "To Allah." He has prescribed mercy for Himself. 
Indeed He will gather you together on the Day of Resurrection, 
about which there is no doubt. Those who destroy themselves 
will not believe.} 

423. And to Him belongs whatsoever exists in the night and 
the day, and He is the All-Hearing, the All-Knowing."} 

424. Say: "Shall l take as a guardian any other than Allah, the 
Creator of the heavens and the earth? And it is He Who feeds 
but is not fed." Say: "Verily, I am commanded to be the first 
of those who submit. "And be not you of the idolaters.} 

425. Say: ",I fear, if I disobey my Lord, the torment of a 
Mighty Day.”} 

426. Who is averted from (such a torment) on that Day; then 
He (Allah) has surely been Merciful to him. And that would be 
the obvious success.} 


Allah is the Creator and the Sustainer 


Allah states that He is the King and Owner of the heavens 
and earth and all of what is in them, and that He has written 
mercy on His Most Honorable Self. It is recorded in the Two 
Sahihs, that Abu Hurayrah said that the Prophet jg said, 


0 } i 3‘ji oJtip C sS 1 jliJl ji> U SjI OJ® 


*When Allah created the creation, He wrote in a Book that He 
has with Him above the Throne; "My mercy overcomes My 
anger. 


111 Fath Al-Bari 13:395, Muslim 4:2107. 
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Allah said; 

iUk w * 

ilndeed He will gather you together on the Day of 
Resurrection, about which there is no doubt.} 

swearing by His Most Honored Self that He will gather His 
servants, 

ifP £ & 

iFor appointed meeting of a known Day.} [56:50], 

the Day of Resurrection that will certainly occur, and there is 
no doubt for His believing servants in this fact. As for those 
who deny and refuse, they are in contusion and disarray. 
Allah’s statement, 



iThose who destroy themselves} on the Day of Resurrection, 

twill not believe.} in the Return and thus do not fear the 
repercussions of that Day. Allah said next, 

tAnd to Him belongs wlwtsoever exists in the night and the 
day.} 

meaning, all creatures in the heavens and earth are Allah’s 
servants and creatures, and they are all under His authority, 
power and will; there is no deity worthy of worship except Him, 

iand He is the All-Hearing, the All-Knowing.} 

He hears the statements of His servants and knows their 
actions, secrets and what they conceal. Allah then said to His 
servant and Messenger Muhammad whom He sent with the 
pure Tatvhtd and the straight religion, commanding him to call 
the people to Allah’s straight path; 

5 6 ; ' 4 \ $ 12 $} 

iSay: “Shall I take as a guardian any other than Allah, the 
Creator of the heavens and the earth?"} 
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Similarly, Allah said, 

$ $ -ojib -it 'j& jj> 

4S<?y: "Do you order me to worship other than Allah, O you 
fools?"} [39:64]. 

The meaning here is, I will not take a guardian except Allah, 
without partners, for He is the Creator of the heavens and 
earth Who orignated them without precedent, 

Vj ^ %} 


iAnd it is He Who feeds but is not fed.} 

For He sustains His creatures without needing them. Allah 
also said; 


Vi si' Cj} 


iAnd I created not the Jinn and humans except that they 
should worship Me (Alone).} [51:56] 

Some scholars read it, 

jUL; i) ,UL; 


“And it is He Who feeds but He does not eat.” 
meaning, Allah does not eat. Abu Hurayrah narrated, “A man 
from Al-Ansar from the area of Quba’ invited the Prophet jg to 
eat some food, and we went along with the Prophet jg. When 
the Prophet jg ate and washed his hands, he said, 


Ulio t Lliti j Ulj^i blip 4 Vj -la! JJI <i xL»Jl* 
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«A// praise is due to Allah, Who feeds but is never fed, He bestowed 
bounty unto us, Who gave us guidance and fed us, gave us something 
to drink, covered our nakedness; and for every favor He has given us. 
All praise is due to Allah, praise that should not be neglected, my 
Lord, all tlte while affirming that we will never be able to duly thank 
Him; nor be appreciative enough of Him, nor be free of needing Him. 
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are due to Allah Who fed 
us the food, gave us the 
drink, covered our nud¬ 
ity, guided us from mis¬ 
guidance, gave us sight 
from blindness, and ho¬ 
nored us above many of 
His creaturers. All 
praise is due to Allah, 
Lord of all that 
exists ."»^ 

jjt J v[ j»^ 

<i^z 

iSay: " Verily, I am 
commanded to be the 
| first of those who submit 
themselves to Allah as 
(Muslims).'} from this 
Ummah, 

S' 
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4And be not you of the idolaters. Say: "J fear, if 1 disobey my 
Lord, the torment of a Mighty Day .'} |6:14-15], 

the Day of Resurrection, 

J,„ -V 

jjVU jSf 


iWho is averted from} such a torment, 
i^Lfj & 

ion that Day, He has surely been Merciful to him} meaning, 
Allah will have been merciful to him, 

_ iU& £>~ 

1,1 An-NasSl in Al-Kubra 6:82. 
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iAttd that would be the obvious success.$ Allah also said, 

g * qJ-j JS} 

iAnd whoever is moved away from the Fire and admitted to 
Paradise, he indeed is successful.} [3:185], 

success here indicates acquiring profit and negates loss. 
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417. And if Allah touches you with harm, none can remove it 
but He, and if He touches you with good, then He is able to do 
all things.} 

418. And He is the Irresistible, above His servants, and He is 
the All-Wise, Well-Acquainted with all things.} 

419. Say: "What thing is the most great in witness?" Say: 
“Allah is Witness between you and I; this Qur'an has been 
revealed to me that I may therewith wam you and whomsoever 
it may reach. Can you verily bear witness that besides Allah 
there are other gods?” Say "I bear no (such) witness!" Say: 
"Only He is God, alone, and truly I am innocent of what you 
join in worship with Him."} 

420. Those to whom We have given the Scripture recognize 
him, as they recognize their own children. Those who have lost 
(destroyed) themselves will not believe.} 

421. And who does more wrong than he who invents a lie 
against Allah or rejects His Aydt? Verily, the wrongdoers shall 
never be successful.} 


Allah is the Irresistible, Able to Bring Benefit and 
Protect from Harm 

Allah states that He Alone brings benefit or harm, and that 
He does what He wills with His creatures, none can resist His 



judgment or prevent what He decrees, 

tlr $ & yi* /k. <if $} 

iAnd if Allah touches you with harm, none can remove it but 
He, and if He touches you with good, then He is able to do all 
things.} 

Similarly, Allah said, 

i l ,Z k % & % JL2 @ t$J i-2 3 & * J& 'if u> 

^Whatever mercy, Allah may graht to mankind, none can 
withhold it, and whatever He may withhold, mone can grant it 
thereafter} {35:2). 

It is recorded in the Sahih that the Messenger of Allah jg 
used to supplicate,; c , 

• Jj^\ ill. jJl \l £% Vj icJ& UJ Nj d±l\ UJ V ' 

«0 Allah, f/iere is none Wfto can aoerf lo/iaf You grant or give 
what You deprive, and no fortune ever helps the fortunate 
against Yon.»’ 11 

This is why Allah said, 

/ t x > -"ft 

y-*iWe ay a*jr 

iAnd He is the Irresistible, above His servants,} 

meanirig, to Him the necks are subservient, the tyrants 
humble before Him and He has complete control over all 
things. The creatures have all bowed to Allah and are humbled 
before His grace, honor, pride, greatness, highness and ability 
over all things. The creatures are insignificant before Him, for 
they are all under His irresistible decision and power, 

iand He is the All-Wise,} in all His actions, 


iWell-Acquainted with all things.} Who places everything in its 
m FatbAl-Bari 2:379. 
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rightful place, grants and favors whomever deserves His favor. 
Allah said next, m 

4^ & if j* 

iSay: "What thing i$ the most great in witness?"} 
or what is the greatest witness, 

4i&?j & V & & 

4 Say; "Allah (the Most Great!) is Witness between you and I "} for 
He knows what I brought you and what you will answer me 
with, 

ie'j ‘it i'CsK !i» 3] J^j} 

ithis Qur'an has been revealed to me that I may therewith 
warn you and whomsoever it may reach.} 

Therefore, this Qur’an <is a warmer for aljl those who hear of 
it. In another Ayah, Allah said, 

4/^-f <y OJ ‘4# J*j} 

iBut those of the sects that reject it, the Fire will be their 
promised meeting place.} [11:17] 

Ar-Rabx‘ bin Anas said, “Those who follow the Messenger of 
Allah jg$ ought to call to what the Messenger of Allah 5^5 called 
to and warn against what he warned against.” Allah said next, 

• $$} 

i"Can you verity bear witness...”} O idolaters, 

4"that besides Allah, there are other gods?” Say, "I bear no 
■ (such) witness!"} ' 

• Similarly, in another Ayah, Allah said; 

iThett if they testify, testify hot you with them.} [6:150] 

Allah said next, 

& Txs/ & V* m A\ 1 Cl $} 

iSay: "Only He is God, alone, and truly I am innocent of 
what you join in worship with Him.”} 
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People of the Book Recognize the Prophet jg Just as 
They Recognize Their Own Children 

Allah says, the People of the Book know what you brought 
them, O Muhammad jg, as they know their own children. This 
is because they received good news from the previous 
Messengers and Prophets about the coming of Muhammad jg, 
his attributes, homeland, his migration, and the description of 
his Ummah. Allah said next, 




{Those who have lost (destroyed) themselves} and thus 
incurred the ultimate loss, 






{will not believe.} in this clear matter. A matter about which 
the previous Prophets gave good news, and a matter extolled 
about in ancient and modem times. Allah said next, 


{ v!r it & & S3 > 


{And who does more wrong than he who invents a lie against 
Allah or rejects His Ayat?} 

meaning, there is no person more unjust than he who lies 
about Allah and claims that Allah has sent him, while Allah 
did not send him. There is no person more unjust than he 
who denies Allah’s proofs, signs and evidences, 

(jfe 'j fy} 


{Verily, the wrongdoers shall never be successful.} 

Surely, both of these people will never acquire success, 
whoever falsely [claims that Allah sent him] and whoever 
refuses (Allah’s AycU]. 


Js j 2 ;sr *it at r&t & &«^ 

* & Uo Jcfl £ &T 3f & if cg; & $ ^ 

!a> (•j) 1 ** dj i)t itft (*r>S I SQl * . i iyl?’ 

^ is £i xfjf ■$ q £ [^5 v # 15 



Surah 6. Al-An'dm (22 - 26) (Par f-7) 
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422. And on the Day when We shall gather them all together, 
We shall say to those who joined partners in worship (with 
Us): "Where are your partners (false deities) whom you used to 
assert (as partners in worship with Allah)?"} 

423. There will then be (left) no Fitnah for them but to say: 
"By Allah, our Lord, we were not those who joined others (in 
worship with Allah).”} 

424. Look! How they lie against themselves! But the (lie) which 
they invented will disappear from them.} 

425. And of them there are some who listen to you; but We 
have set veils on their hearts, so they understand it not, and 
deafness in their ears; if they see every one of the Ayat they 
will not believe therein; to the point that when they come to 
you to argue with you, those who disbelieve say: "These are 
nothing but tales of the men of old.”} 

426. And they prevent others from him and they theinselves 
keep away from him, and (by doing so) they destroy none but 
themselves, yet they perceive (it) not.} 


The Polythiests Shall be Questioned About the Shirk 
They Committed 

About the polytheists, Allah said: 

tsj? 


4And on the Day when We shall gather them all together,} 

This is on the Day of Resurrection, when He will ask them 
about the idols and rivals that they worshipped instead of 
Him. Allah will say to them, 




pr *Jr 


4 Where are your partners (false deities) whotn you used to 
assert (as partners in worship with Allah)?} 


Allah said in Surat Al-Qasas, 

JZ sit 'j) is }%} 




4And (remember) the Day when He will call to them, and say, 
"Where are My (so-called) partners whom you used to 
assert?”} [28:62]. 



328 


Tafsir ttm Katitir 


Allah’s statement. 




iThere will then be (left) no Fitnah for them} means, argument. 
‘Ata’ Al-Khurasani said that, 




iThere will then be (left) no Fitnah for them} in the face of the 
affliction that will be placed on them, 

it U <U> ijli ol 


ibut to say: "By Allah, our Lord, we were not those who 
joined others (in worship with Allah) /> [11 

Allah said next, 


T ^ (*i~ 




iLook! How they lie against themselves! But the (lie) which 
they invented will disappear from them .} 


which is similar to His other statement, 

$ J? & ipiS ujj ce C j24 Jj ^ 

-it 34 b j2 ^ 


iThen it will be said to them: "Where are (all) those whom you 
used to join in worship as partners. Besides Allah?” They will 
say, "Tltey have vanished from us: Nay, we did not invoke 
(worship) anything before." Thus Allfh leads astray the 
disbelievers.} (40:73-74] 


The Miserable Do Not Benefit from the Qur’an 

Allah’s statement, 


~ 4 j yfc* j Juj yz cf 


iAnd of them there are some who listen to you ; but We have 
set veils on their hearts, so they understand it not, and deafness 
in their ears; if they see every one of the Aydt they will not 
believe therein;} 


(i) 


At-Tabari 11:299. 



means, they come to you, (O Muhammad sg), so that they hear 
you recite the Qur'an, but its recitation does not benefit them, 
because Allah has set veils on their hearts, and so they do not 
understand the Qur'an, 

i'% cffa 

iand (set) deafness in their ears;} that prevents them from 
hearing what benefits them. In another Ayah , Allah said; 

"i tc ^ $2*j} 

4And the example of those who disbelieve, is as that of him who 
shouts at one who hears nothing but calls and cries.} [2:171] 

Allah said next, 

1 K <0 

iif they see every one of the Ayat they will not believe therein;} 

meaning, they will not believe in any of the Ayat, proofs, clear 
evidences and signs they witness because they do not have 
sound comprehension or fair judgment. In smother Ayah, Allah 
said, 

}Had Allah known of any good in them, He would indeed have 
made them listen.} [8:23] 

Allah said, 

■&-} 

4 to the point that when they come to you to argue with you...} 
using falsehood against truth, 

4$Vf t & 4 &T 

ithose who disbelieve say: "These are nothing but tales of the 
men of old.”} 

The disbelievers say, what you (O Muhammad jg) brought us 
was taken from the books of those who were before us, 
meaning plagiarized, 


_ Tafsir ttm Kathtr 

iAnd they prevent 
others from him and they 
themselves keep away 
from him,} 

They discourage 
people from following 
the truth, believing in 
Muframmad 5 g and 
obeying the Qur’an, 

.k . 

*** 

iand they themselves 
keep away from him,} 
They thus combine 
both evil acts, for they 
neither benefit 
themselves, nor let 
others benefit from 
the Prophet jgg. ‘Ali 
bin Abi Talhah said 
that Ibn ‘Abbas said 
that the Ayah, 

^ 

iAnd they prevent 
others from him.} 
means, they hinder people from believing in Muhammad jg.* 1 * 
Muhammad bin Al-Hanafiyyah said, “The disbelievers of 
Quraysh used to refrain from meeting Muhammad 5^5 and they 
discouraged people from coming to him.”* 2 * Similar was 
reported from Qatadah, Mujahid and Ad-Dahhak and several 
others.* 3 * 

iand (by doing so) they destroy not but themselves, yet they 
perceive (it) not.} 

m At-Tabari 11:311. 

■ 2 * At-Tabari 11:311. 

* 3 > AMabari 11:312. 
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They destroy themselves by committing this evil action, and its 
harm will only touch them. Yet, they do not perceive this fact! 




Jt oi \% iii £ q ijua & % h ot sja tjit d ^ c; 

'ji j\i Je ij*b If/ j5j jj* Cj UJji biC- 

--- •' " *- . . 


427. If you could but see when they will be held over the (Hell) 
Fire! They will say: "Would that we were but sent back (to the 
world)! Then we would not deny the Ayat of our Lord, and we 
would be of the believers!"} 

428. Nay, what they had been concealing before has become 
manifest to them. But if they were returned (to the world), they 
would certainly revert to that which they were forbidden. And 
indeed they are liars.} 

$29. And they said: "There is no (other lije) but our (present) 
life of this world, and never shall we be resurrected."} 

430. If you could but see when they will stand before their 
Lord! He will say: "Is not this the truth?" They will say: 
"Yes, by our Lord!" He will then say: "So taste you the 
torment because you used not to believe."} 


Wishes and Hopes Do Not Help One When He Sees the 
Torment 

Allah mentions the condition of the disbelievers when they 
are made to stand before the Fire on the Day of Resurrection 
and witness its chains and restraints, along with seeing the 
horrible, momentous conditions in the Fire with their own 
eyes. This is when the disbelievers will say, 

Ji •$ 4 '^ 'tj 

4"Would that we were but sent back (to the world)! Then we 
would not deny the Ayat of our Lord, and we would be of the 
believers!”} 

They wish that they would be sent back to the life of the 
world so that they could perform righteous deeds, refrain from 
disbelieving in the Ayat of their Lord and be among the 
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believers. Allah said, 

ifc ot & V? tf A $ & 


iNay, what they had been concealing before has become 
manifest to them.} 

meaning, the disbelief, denial and rebellion that they used to 
hide in their hearts will then be uncovered, even though they 
will try to hide this fact in this life and the Hereafter. Earlier, 
Allah said, 


if i£r 3$ & free; M \% j jz i %} 

i-Zj 


ijhere will then be (left) no trial for them but to say: "By 
Allah, our Lord, we were not those who joined others in 
worship with Allah.” Look! How they lie against themselves! 
But the (lie) which they invented will disappear from them.} 

It is also possible that the meaning here is that the 
disbelievers will realize the truth that they knew all along in 
their hearts, that is, that what the Messengers brought them 
in this life is true, although they used to deny his Message 
before their followers. Allah said that Mtisa said to Fir‘awn, 


i' Jt 13. j£% oyLili i>j 3j£ $ C 


i”Verily, you know that these signs have clearly been sent 
down by none but the Lord of the heavens and the earth as eye¬ 
opening evidence.”} |17:102] 


Allah said about Fir‘awn and his people, 




iAnd they belied them (those Aydt) wrongfully and arrogantly, 
though they were themselves convinced thereof.} [27:14] 


4 Nay, it has become manifest to them what they had been 
concealing before.} [6:28] 

When this occurs, and the disbelievers ask to be returned to 
this life, they will not do so because they truly wish to 
embrace the faith. Rather, they ask to be returned to this life 
for fear of the torment that they are witnessing before them, 



as punishment for the disbelief they committed, and to try and 
avoid the Fire that they see before their eyes. 

H&a £ a !/.ta & 

4Bwf 1 / they were returned, they would certainly revert to that 
which they were forbidden. And indeed they are liars.} 

meaning, they lie when they say they wish to go back to this 
life so that they can embrace the faith. Allah states that even 
if they were sent back to the life of this world, they will again 
commit the disbelief and defiance that they were prohibited. 

J 

iAnd indeed they are liars.} in their statement that, 

£ Cj dif ea ^ j. 4 \% f c&a #5 & \jr Q & 

i"Would that we were but sent back! Then we would not deny 
the Ayat of our Lord, and we would be of the believers!" Nay, 
what they had been concealing before has become manifest to 
them. But if they were returned, they would certainly revert to 
that which they were forbidden. And indeed they are liars. And 
they said: "There is no (other life) but our (present) life of this 
world, and never shall we be resurrected.”} 

Therefore, they will revert to their old behavior and say, 

iThere is no life but our life of this world} and there is no 
Hereafter, 

iand never shall we be resurrected.} Allah said, 

H Ts) '&} 

ilf you could but see when they will stand before their Lord!} 
in front of Him, t 

4 "Is not this the truth?"} meaning, is not Resurrection true, 
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contarary to what you thought, 


3 pr cj viB jh 5 


iThey will say: "Yes, by our Lord!" He will then say: "So 
taste you the torment because you used not to believe."} 

and because you today denied Resurrection. Therefore, taste 
the torment, 


-1 fi ui 




4"Is this magic, or do you not see?"} [52:15) 
iijii £2 &SK £*£ ui > .jit i&T •*& 
v-4 VI Lijji tv £ 'XL- Vi |*»j k 


/ XT' ^/ ?• >y <•» i ; v 

Vi' 0 >j 2 & jto- j'jUj ><Jj 


431. They indeed are losers who denied their meeting with 
Allah, until all of a sudden, the Hour (signs of death) is upon 
thetn, and they say: ",Alas for us that we gave no thought to 
it," while they will bear their burdens on their backs; and evil 
indeed are the burdens that they will bear!} 

432. And the life of this world is nothing but play and 
amusement. But far better is the abode of the Hereafter for those 
have Taqwd. Will you not then understand?} 


Allah describes the regret of the disbelievers when facing 
Him, and their disappointment at the commencement, along 
with their sorrow for not performing good deeds and for their 
evil deeds. This is why Allah said, 


4k £ & l2j^4 (jli £2 j£& lit &} 


4until all of a sudden, the Hour (signs of death) is upon them, 
and they say: "Alas for us that we gave no thought to it."} 

‘It’ here refers to either the life of this world, or the affairs of 
the Hereafter. Allah’s statement, 


w j ‘ phjy 




iwhile they will bear their burdens on their backs; and evil 
indeed are the burdens that they will bear!} 

Asbat said that As-Suddi said, “Upon entering his grave, 
every unjust person will meet a man with an ugly face, dark 
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skin, awful odor, 
wearing dirty clothes, 
who will enter his 
grave with him. When 
the unjust person 
sees him, he will say, 
‘How ugly is your 
face!’ He will reply, 
‘So was your work, it 
was ugly.’ The unjust 
person will say, *How 
foul is the odor 
coming from you!’ He 
will reply, ‘Such was 
the case with your 
work, it stunk.’ The 
unjust person will 
say, ‘How dirty are 
your clothes!’ He will 
reply, ‘And your work 
too was dirty.’ The 
unjust person will 
ask, ‘Who are you?’ 
He will reply, *1 am 
your deeds.’ So he 
will remain with the 
unjust person in his grave, and when he is resurrected on the 
Day of Resurrection, his companion will say to him, In the life 
of the world, I used to carry you because you followed desire 
and lust. Today, you carry me.’ So he will ride on the unjust 
person's back and lead him until he enters the Fire. So Allah 
said, 


J 


asssiisg ' rT saga 

*'*}}}***■ s *- "'S’-. A 

tjHSj 


\ j ijW jju 
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iwhile they will bear their burdens on their backs; and evil 
indeed are the burdens that they will bear!} [6:3 

Allah’s statement, 

*yf^ 


At-Tabari 11:328. 
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iAnd the life of this world is nothing but play and 
amusement.} 


means, most of it is play and amusement, 




iBut far better is the abode of the Hereafter for those who have 
Taqwa. Will you not then understand?} 


ft CfcUii' &5j v $ 4' ft ',u Z} 
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433. We know indeed the grief which their words cause you; it 
is not you that they deny, but it is the verses of Allah that the 
wrongdoers deny.} 

434. Verily, (many) Messengers were denied before you, but 
with patience they bore the denial, and they were hurt, till Our 
help reached them, and none can alter the Words of Allah. 
Surely, there has reached you the information about the 
Messengers (before you).} 

435. If their aversion is hard on you, then if you were able to 
seek a tunnel in the ground or a ladder to tlte sky, so that you 
may bring them a sign. And had Allah willed, He could have 
gathered them together upon true guidance, so be not you one 
of the ignorant.} 

436. It is only those wlw listeti, that will respond, but as for 
the dead, Allfih will raise thetn up, then to Him they will be 
returned.} 


Comforting the Prophet m 

Allah comforts the Prophet ig in his grief over his people's 
denial and defiance of him. 
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}Wc know indeed the grief which their words cause you ;} 
meaning. We know about their denial of you and your sadness 
and sorrow for them. Allah said in other Ayat, 

4 So destroy not yourself in sorrow for them.} (35:8], and 





ilt may be that you are going to kill yourself with grief, that 
they do not become believers.} [26:3], and. 


4 \ v' \ysji A uj 


iPerhaps, you, would kill yourself in grief, over their footsteps 
(for their turning away from you), because they believe not in 
this narration.} [18:6] 


Allah’s statement, 




iit is not you that they deny, but it is the verses of Allah that 
the wrongdoers deny.} 

means, they do not accuse you of being a liar, 

4£l>j££ <&' va'h 


ibut it is the Verses of Allah that the wrongdoers deny.} 

It is only the truth that they reject and refuse. Muhammad 
bin Ishaq mentioned that Az-Zuhri said that Abu Jahl, Abu 
Sufyan Sakhr bin Harb and Al-Akhnas bin Shurayq once 
came to listen to the Prophet reciting the Qur’an at night, 
but these three men were not aware of the presence of each 
other. So they listened to the Prophet’s recitation until the 
morning, and then left. They met each other on their way back 
and each one of them asked the others, “What brought you?” 
So they mentioned to each other the reason why they came. 
They vowed not to repeat this incident so that the young men of 
Quraysh would not hear of what they did and imitate them. On 
the second night, each one of the three came back thinking 
that the other two would not come because of the vows they 
made to each other. In the morning, they again met each other 
on their way back and criticized each other, vowing not to 
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Hereafter is for His believing servants. Allah said in other 
Ayat, 



iArtd, verily, Our Word has gone forth of old for Our 
servants, the Messengers. That they verily would be made 
triumphant. And that Our hosts, they verily would be the 
victors.} |37:171-173], and, 


1 f z', va* 

wjJ $r*jj 




^Allah has decreed: " Verily! It is I and My Messengers who 
shall be the victorious.” Verily, Allah is All-Powerful, 
Almighty.} [58:21] 

Allah said; 


iSurely, there has reached you the information about the 
Messengers (before you).} 

who were given victory and prevailed over the people who 
rejected them. And you (O Muhammad jg), have a good 
example in them. Allah said next, 

i^A &} 


^// their aversion is hard on you,} and you cannot be patient 
because of their aversion, 


(.UJI 4 LX. jl 




4 then if you were able to seek a tunnel in the ground or a 
ladder to the sky...} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented, “If 
you were able to seek a tunnel and bring them an Ayah, or go 
up a ladder in the sky and bring a better Ayah than the one I 
(Allah) gave them, then do that.” 111 Similar was reported from 
Qatadah, As-Suddi and others. 121 Allah's statement, 


Jp % & &} 


111 At-Tabari 11:338. 
121 At-Tabari 11:338. 
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iAnd had Allah willed, He could have gathered them together 
upon true guidance, so be not you one of the ignorant.} 
is similar to His statement, 


ofjV' 4 


iAnd had your Lord willed, those on earth would have 
believed, all of them together} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said about 
Allah’s statement, 

jp iLt fj} 


iAnd had Allah willed, He could have gathered them together 
upon true guidance,} 

“The Messenger of Allah jg was eager that all people believe 
and be guided to follow him. Allah told him that only those 
whose happiness Allah has written in the first Dhikr will 
believe.” |11 Allah’s statement, 




Oil 




ilt is only those who listen, that will respond,} 

means, only those who hear the speech, comprehend and 
understand it, will accept your call, O Muhammad 3 g! In 
another Ayah, Allah said; 




iThat it may give warning to him who is living, and that the 
Word may be justified against the disbelievers.} [36:70]. 

Allah’s statement, 


Sh r & ^ 


ibut as for the dead, Allah will raise them up, then to Him 
they will be returned.} 


refers to the disbelievers because their hearts are dead. 
Therefore, Allah resembled them to dead corpses as a way of 
mocking and belittling them, saying, 


M f * 






m 


At-Tabari 11:340. Meaning those He had decreed to believe. 


Surah 6. Al-An'dm (37 - 39) (Parti} 
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ibut as for the dead (disbelievers), Allah will raise them up, 
then to Him they will be returned (for their recompense).) 


V J J>15 <#f o>) J» o; *<'• 4^ V? 

j <Sff J&i&t £3 vi jf 'Jj ^ «5 
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437. And they said: "Why is not a sign sent down to him from 
his Lord?" Say : "Allah is certainly able to send down a sign, 
but most of them know not.”) 

438. There is not a moving creature on earth, nor a bird that 
flies with its two wings, but are Umam like you. We have 
neglected nothing in the Book, then unto their Lord they (all) 
shall be gathered.) 

439 . Those who reject Our Ayat are deaf and dumb in 
darkness. Allah sends astray whom He wills and He guides on 
the straight path whom He wills.) 


The Idolators Ask for a Miracle 


Allah states that the idolators used to proclaim, “Why does 
not (Muhammad) bring an Ayah from his Lord,” meaning, a 
miracle of their choice! They would sometimes say, 


4^fh ot 2 if) 


4"We shall not believe in you, until you cause a spring to gush 
forth from the ground for us.”) [17:90). 


43&, V tC $ J $ 'A $ M & 


4Say: "Allah is certainly able to send down a sign, but most of 
them know not.”) 


Certainly, Allah is able to send an Ayah (sign). But, He 
decided out of His wisdom to delay that, because if He sends 
an Ayah of their liking and they still do not believe, this will 
hasten their punishment as with the previous nations. Allah 
said in other Ayat, 


\ fS U'» \jyff, iitJl UiCj «v J V( Srfj & LiL £j) 
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iAnd nothing stops Us from sending the Ayat but that the 
people of old denied them. And We sent the she-camel to 
Thamud as a clear sign, but they did her wrong. And We sent 
not the signs except to warn, and to make them afraid (of 
destruction).) [17:59], and, 



iC jt li» 


ilf We will, We could send down to them from the heaven a 
sign, to which they would bend their necks in humility) [26:4], 


The Meaning of Umam 

Allah said, 

fa 'Jj Jefji 4 ja Cj) 

iThere is not a moving (living) creature on earth, nor a bird 
that flies with its two wings, but are Umam like you.) 

Mujahid commented, “Meaning, various species that have 
distinct names.” 11 ' Qatadah said, “Birds are an Ummah, 
humans are an Ummah and the Jinns are an Ummah .” |21 As- 
Suddi said that, 

ipsa fa %) 

ibut are Umam like you.) means, creations (or species).' 3 ' 

Allah’s statement, 

4. fir Jt 4 

iWe have neglected nothing in the Book,) means, the knowledge 
about all things is with Allah, and He never forgets any of His 
creatures, nor their sustenance, nor their affairs, whether these 
creatures live in the sea or on land. In another Ayah, Allah 
said; 



m At-Tabari 11:345. 
,2 ' At-Tabari 11:345. 
,3 ' At-Tabari 11:345. 
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iAnd no moving creature is there on earth but its provision is 
due from Allah. And He knows its dwelling place and its 
deposit (in the uterus, grave, etc.). All is in a Clear Book.} 
[ 11 : 6 ], 


there is a record of their names, numbers, movements, and 
lack of movement. In another Ayah, Allah said; 




iAnd so many a moving creature there is, that carries not its 
own provision! Allah provides Jbr it and for you. And He is the 
All-Hearer, the All-Knower .} [29:60] 

Ibn Abi Hatim reported that Ibn ‘Abbas said about the Ayah, 


i^A £ * & 


ithen unto their Lord they (all) shall be gathered.} 

“Death gathers them.” 11 ’ It was also said that the Day of 
Resurrection gathers them, for in another Ayah, Allah said; 




iAnd when the wild beasts shall be gathered together .} [81:5] 
‘Abdur-Razzaq recorded that Abu Hurayrah said about 
Allah’s statement, 


i^/A. ff) ^1 £ tir ck 4 ^ *A ^1^ 


ibut are Umam like you. We have neglected nothing in the 
Book, then unto their Lord they (all) shall be gathered.} 

“All creatures will be gathered on the Day of Resurrection, the 
beasts, birds and all others. Allah’s justice will be so perfect, 
that the un-homed sheep will receive retribution from the 
homed sheep. Allah will then command them, *Be dust!’ This 
is when the disbeliever will say, 

i& & 

i"Woe to me! Would that I were dwst/”^”[78:40].* 2 ' 

And this was reported from the Prophet 3^3 in the Hadxth 
about the Trumpet. 


I 1 * Ibn Abi Hatim 4:1286. 
121 At-Tabari 11:347. 
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The Disbelievers will be Deaf and Mute in Darkness 

Allah said. 




iThose who reject Our Ayat are deaf and dumb in darkness 

due to their ignorance, little knowledge and minute 
comprehension. Their example is that of the deaf-mute who 
cannot hear nor speak, as well as being blinded by darkness. 
Therefore, how can such a person find guidance to the path or 
change the condition he is in? Allah said in other Ayat, 


j fob H & fe U osES* & &ZX £2 $£} 

“t -i pCSi 


iTheir parable is that of one who kindled a fire; tlten, when it 
illuminated all around him, Allah took away their light and left 
them in darkness. (So) they could not see. They are deaf, 
dumb, and blind, so they return not (to the right path)} [2:17- 
18[, and, 


V*** Crt J rj* ot £*• ^ >■ 4 uiJLla jl? 

it by $ <i* j 0 *) 'fei 2 t ’) lil jfu jjj 


<0r like the darkness in a vast deep sea, overwhelmed with a 
great wave topped by a great wave, topped by dark clouds, 
darkness, one above another, if a man stretches out his hand, he 
can hardly see it! And he for whom Allah has not appointed 
light, for him there is no light.} [24:40] 

This is why Allah said here, 


£2 tsS & if} 


iAllah sends astray whom He wills and He guides on the 
straight path whom He wills.} 


for He does what He wills with His creatures. 

o], Syx fS iXiiJt j^ 33 t j\ 4 ,\% j2 } 

b o] *4[ oyjS C* uL^vi jyS 

I^t; s* VjS #0^ ^3 ^5 ^ Sgiis* d- Ld;t 

$6- c sgj ^ i#2 
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440. Sfli/; "Tell me if 
Allah's torment comes 
upon you, or the Hour 
comes upon you, would 
you then call upon any 
one other than Allah? 
(Reply) if you are 
truthful!"} 

441. Nay! To Him alone 
you call, and, if He 
willed. He would remove 
that (distress) for which 
you call upon Him, and 
you forget at that tin le 


whatever partners you joined with Him (in worship)!} 

442. Verily, We sent (Messengers) to many nations before you. 
And We seized them with extreme poverty and loss of health so 
that they might believe with humility.} 

443. When Our torment reached them, why then did they not 
believe with humility? But their hearts became hardened, and 
Shaytdn made fair-seeming to them that which they used to 
do.} 


444. So, when they forgot (the warning) with which they had 
been reminded, We opened to them the gates of every (pleasant) 
thing, until in the midst of their enjoyment in that which they 
were given, all of a sudden, We took them to punishment, and 
lo! They were plunged into destruction with deep regrets and 
sorrows.} 
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That is, loss of wealth and diminished provisions, 

4 flnd loss of health} various illnesses, diseases and pain, 

iso that they might believe with humility} 

and call Allah and supplicate to Him with humbleness and 
humility. Allah said; 

ii Vj5^ 

iWhen Our torment reached them, why then did they not 
believe with humility?} 

Meaning: Why do they not believe and humble themselves 
before Us when We test them with disaster?’ 

iBut their hearts became hardened,} for their hearts are not soft or 
humble, 

%£=> c & $%} 

iand Shaytan made fair-seeming to them that which they used 
to do.} u 

That is. Shirk, defiance and rebellion. 

4‘A \Zj&} 

iSo, when they forgot (the warning) with which they had been 
reminded,} 

by ignoring and turning away from it, 

i^lj- 1* 1 '- L>ci^ 

iWe opened to them the gates of everything,} 

Meaning: We opened the gates of provisions for them from 
wherever they wished, so that We deceive them.’ We seek 
refuge with Allah from such an end. This is why Allah said, 

i& t, lit &} 

iuntil in the midst of their enjoyment in that which they were 
given,} such as wealth, children and provisions, 
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TOj-L* ^ Ijji O* |H>J^ 


4 all of a sudden, We took them to punishment and lo! They 
were plunged into destruction with deep regrets and sorrows.} 


They have no hope for any type of good thing. Al-Hasan Al- 
Basri said, “Whomever Allah gives provision and he thinks 
that Allah is not testing him, has no wisdom. Whomever has 
little provision and thinks that Allah will not look at (provide 
for) him, has no wisdom.” He then recited the Ayah, 


T" 


r;; 




*r >'y} j-Q* ** U 'j-i U-Uy 

>|«*4 > 
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4 So, io/jcti they forgot (the warning) with which they had been 
reminded, We opened to them the, gates of every (pleasant) 
thing, until in the midst of their enjoyment in that which they 
were given, all of a sudden, We took them to punishment, and 
lo! They were plunged into destruction with deep regrets and 
sorrows.} 


He added, “By the Lord of the Ka‘bah\ Allah deceived these 
people, when He gave them what they wished, and then they 
were punished.” Ibn Abi Hatim recorded this statement.* 1 ’ 


&: $ £ 4 $ £ pi pz %\ 4 m fo 

$ fA 4 3 * p* J*> i3"( w «■ £-» 

£ “UiiA t oCp ts ji ^ 

^ 4«SI ^ <,Jfe #. * pi & 


l '\ \%Z 


446. Say: “Tell me, if Allah took away your hearing and your 
sight, and sealed up your hearts, is there a god o&iet than 
Allah who could restore them to you?" See how variously We • 
explain the Ay at, yet they turn aside.} 

447. Say: "Tell me, if the punishment of Allah comes to you 
suddenly, or openly, will any be destroyed except the 
wrongdoing people?”} 


|i] 


Ad-Durr Al-ManthOr 3:270, Ibn Abi Hatim 4:1291. 
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^ 48. And We send not the Messengers but as givers of glad 
tidings and as wamers. So whosoever believes and does 
righteous good deeds, upon such shall dome no fear, nor shall 
grieve.) s , 

$49. But those who reject Our Ayat, the torment will strike 
them far their rebelling.) 

Allah said to His Messenger, say,, O Muhammad 3 ®, to those 
rebellious liars, 

ATell me, if Allah took away your hearing and your sight.) 

'just as He gave these senses to*you. In another Ayah, Allah 
said; 

ilt is He Who has created you, and endowed you with hearing, 
seeing.) [67:23). 

The Ayah above might also mean that Allah will not allow 
the disbelievers to benefit from these senses in religious terms. 
This is why He said next, 

<f& & 

iand sealed up your hearts,.) He also said in other Ayat, 

i'jMft 

iOr who owns hearing and sight?) [10:31], and, 

4.4'j ex y* & & 

iAnd know that Allah comes in between a person and his 
heart.) Allah said; 

f f4. 4< % St 

ils there a god other than Allah who could restore them to 
you?) 

Meaning, is there anyone except Allah who is able to give you 
back these senses if Allah took them from you? Only Allah is 
able to do so, and this is why He said here, 
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\^<So whosoever believes 
and does righteous good 
deeds.} 

meaning, whoever 
believes in his heart 
with what the 
Messengers were sent 
with and makes his 
works righteous by 
imitating them; 

<r£ i> 


4«po» such shall come 
no fear,} concerning 
the future, 

yj*. r*ij} 

inor shall they grieve.} 
about what they 
missed in the past and 
left behind them in 
this world. Certainly, 
Allah will be the Wall 
and Protector over 
what they left behind. 
Allah said next, 


ii f:s£i #t q &zn pz $sr '$>} 


iBut those who reject Our Ayat, the torment will strike them 
for their rebelling.} 


The torment will strike them because of disbelieving in the 
Message of the Messengers, defying Allah’s commands, 
committing what He prohibited and transgressing His set 
limits. 


^ P .il 2& 4l P $ % & 'c& ’JZ j>f '*/ f} 
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'•3“* j^-u J-^ 4>* A^ ^->-5' S-rr^ 3^ p52j pSSl ^Xn Jb 

» < »>< >f!r '"f "f" •' r * *' t\ *r ^ 
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450. Sat/: "/ don't tell you that with me are the treasures of 
Allah, nor (that) I know the Unseen; nor do l tell you that I 
am an angel. I but follow what is revealed to me." Say: "Are 
the blind and the one who sees equal? Will you not then 
consider?”} 

451. And warn therewith those wlw fear that they will be 
gathered before their Lord, when there will be neither a 
protector nor an intercessor for them besides Him, so that they 
may have Taqwd.} 

452. And turn not away those who invoke their Lord, morning 
and evening seeking His Face. You are accountable for them in 
nothing, and they are accountable for you in nothing, that you 
may turn them away, and thus become of the wrongdoers.} 

453. Thus We have tried some of them with others, that they 
might say: "Is it these (poor believers) that Allah has favored 
from amongst us?" Does not Allah know best those wlw are 
grateful?} 

454. When those wlw believe in Our Aydt come to you, say: 
"Saldmun ‘Alaykum" (peace be on you); your Lord has written 
mercy for Himself, so that, if any of you does evil in ignorance, 
and thereafter repents and does righteous good deeds, then 
surely, He is Oft-Forgiving, Most Merciful.} 


The Messenger Neither has the Key to Allah's Treasures, 
Nor Knows the Unseen 

Allah said to His Messenger jfcr, 

i# ^ 

4Say: "I don’t tell you that with me are the treasures of 
Allah."} 

meaning, I do not own Allah’s treasures or have any power 
over them. 
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f\%} 

4nor (that) I know the Unseen,$ and I do not say that I know 
the Unseen, because its knowledge is with Allah and I only 
know what He conveys of it to me. 

ik. p jjt 

inor I tell you that I am an angel.} 

meaning, 1 do not claim that I am an angel. 1 am only a 
human to whom Allah sends revelation, and He honored me 
with this duty and favored me with it. 

l3-y. £ 

41 but follow what is revealed to me.} and I never disobey 
the revelation in the least. 

Ji fo 

4Say: "Are the blind and the one who sees equal ?"4 

meaning, Is the one who is guided, following the truth, equal 
to the one misled?’ 

4'ojpZ 


4 Will you not then consider?} In another Ayah, Allah said; 


4^v4Vi ijji fz C» j; $ « Mi p t3 ir £\ 


iShall he then who knows that what has been revealed to you 
from your Lord is the truth, be like him who is blind? But it is 
only the men of understanding that pay heed.} [13:19] 


Allah’s statement, 

"£> ‘clo ji S4 j-ifr ell 


}And warn therewith those who fear that they will be gathered 
before their Lord, when there will be neither a protector nor an 
intercessor for them besides Him,} 

means, warn with this Qur’an, O Muhammad sfe, 

£ i; (►* V&} 

iThosc who live in awe for fear of their Lord} [23:57], who, 
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ijL j yUJj jj-tSJ, } 

iFear their Lord, and dread the terrible reckoning.} (13:21), 


<f/iose wj/jo y«ir that they will be gathered before their Lord,} 
on the Day of Resurrection, 

cJj •<&>> oj -4^ 


iwhen there will be neither a protector nor an intercessor for 
them besides Him,} 


for on that Day, they will have no relative or intercessor who 
can prevent His torment if He decides to punish them with it, 


^} 


iso that they may have Taqwd.} Therefore, warn of the Day 
when there will be no judge except Allah, 


l: &} 


iso that they may have Taqwd.} and thus work good deeds in 
this life, so that their good deeds may save them on the Day of 
Resurrection from Allah’s torment, and so that He will grant 
them multiple rewards. 


Prohibiting the Messenger from Turning the Weak Away 
and the Order to Honor Them 4 


Allah said, 


^ ‘hi -4i> ZsJS j$6 "ij} 


iAnd turn not away those who invoke their Lord, morning and 
evening seeking His Face.} 

meaning, do not turn away those who have these qualities, 
instead make them your companions and associates. In 
another Ayah, Allah said; 



4And keep yourself patiently with those who call on their Lord 
morning and evening, seeking His Face, and let not your eyes 
overlook them, desiring the pomp and glitter of the life of the 
world; and obey not him whose heart We have made heedless of 
Our remembrance, one who follows his own lusts and whose 
afair (deeds) has been lost.}\ 18:28] 

Allah’s statement, 

iinvoke their Lord...} refers to those who worship Him and 
supplicate to Him, 


imoming and evening.} referring to the obligatory prayers, 
according to Said bin Al-Musayyib, Mujahid, Al-Hasan and 
Qatadah. In another Ayah, Allah said; 

4And your Lord said, "Invoke Me, I will respond (to your 
invocation)."} (40:60], 

I will accept your supplication. Allah said next, 

i r * > v 


4 seeking His Face meaning, they seek Allah’s Most Generous 
Face, by sincerity for Him in the acts of worship and obedience 
they perform. Allah said; 




iYou are accountable for them in nothing, and they are 
accountable for you in nothing,$ 

This is similar to the answer Ntth gave to his people when 
they said, 


4S&Vf & 3 


iShall we believe in you, when the meekest (of the people) 
follow you?'y (26:111]. 

NOh answered them, 
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4 And what knowledge have I of what they used to do? Their 
account is only with my Lord, if you could (but) know.} 
(26:112-113], 

meaning, their reckoning is for Allah not me, just as my 
reckoning is not up to them. Allah said here, 

u 

4that you may turn them away, and thus become of the 
wrongdoers.} 

meaning, you will be unjust if you turn them away. 

Allah’s statement, 

i*r"i & 3 &=*>} 

iThus We have tried some of them with others} 
means, We tested, tried and checked them with each other, 

iSr £ $£ 

4Jhat they might say: "Is it these (poor believers) that Allah 
has favored from amongst us?"} 

This is because at first, most of those who followed the 
Messenger of Allah sjg were the weak among the people, men, 
women, slaves, and only a few chiefs or noted men followed 
him. NUh, was also addressed by his people 

4 $ djflf £ 33 3 % %} 

}Nor do we see any follow you but the meekest among us and 
they (too) followed you without thinking.} [11:27] 

Heraclius, emperor of Rome, asked Abu Sufyan, “Do the 
noblemen or the weak among people follow him (Muhammad 
5 ^ 5 )?” Abu Sufyan replied, “Rather the weak among them.” 
Heraclius commented, “Such is the case with followers of the 
Messengers.” 

The idolaters of Quraysh used to mock the weak among 
them who believed in the Prophet and they even tortured 
some of them. They used to say, “Are these the ones whom 
Allah favored above us?,” meaning, Allah would not guide these 
people, instead of us, to all that is good, if indeed what they 
embraced is good. Allah mentioned similar statements in the 
Qur’an from the disbelievers, 
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}Had it been a good thing, they (weak and poor) would not 
have preceded us to it!} [46:11], and, 


lilii jf ij>U i/jjj C(ii jtt && 




4And when Our clear verses are recited to them, those who 
disbelieve say to those who believe: "Which of the two groups is 
best in position and station.”} [19:73) 

Allah said in reply, 




> -' • f 


}And how many a generation (past nations) have We destroyed 
before them, who were better in wealth, goods and outward 
appearance?} [19:74], 


Here, Allah answered the disbelievers when they said, 

4^1% & a i* y ^ a £ 3Ss3* 


4"/s it these (poor believers) that Allah has favored from 
amongst us?” Does not Allah know best those who are 
grateful?} 

Meaning is not Allah more knowledgeable of those who thank 
and appreciate Him in statement, action and heart? Thus 
Allah directs these believers to the ways of peace, transfers 
them from darkness to light by His leave, and guides them to 
the straight path. In another Ayah, Allah said; 



4As for those who strive hard for Us (Our cause). We will 
surely guide them to Our paths (i.e. Allah's religion). And 
verily, Allah is with the doers of good"} [29:69], 


An authentic Hadith states, 


Jl ‘M ‘iJi '£/yU J\ >i; 'J ai U> 


tAllah does not look at your shapes or colors, but He looks at 
your heart and actions, b 1 * 1 


Muslim 4: 1987. 
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Allah's statement, 

4^2* jlit jii Gj&h 'of& iiiEi. 

tfiose w/io believe in Our Ayat come to you, say: 
"Salamun‘Alaykum” (peace be on you);} 

means, honor them by returning the Saldm and give them the 
good news of Allah’s exclusive, encompassing mercy for them. 
So Allah said; 

iyour Lord has written Mercy for Himself,} 

meaning, He has obliged His Most Honored Self to grant 
mercy, as a favor, out of His compassion and beneficence, 

iSo that, if any of you does evil in ignorance...} 
as every person who disobeys Allah does it in ignorance, 

i'<±X ...a U if 

iand thereafter repents and does righteous good deeds,} 

by repenting from the sins that he committed, intending not to 
repeat the sin in the future, but to perform righteous deeds, 

ithen surely, He is Oft-Forgiving Most Merciful 

Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah said, 

* ' * * w 


iWhen Allah finished with the creation, He wrote in a Book 
that He luis with Him above the Throne, ‘My mercy prevails 
over My anger '.»W 

This Hadith was also recorded in the The Two Sahths. 121 




111 Ahmad 2:313. 

* 2 * Path Al-Bari 13:395, Muslim 4: 2107. 
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455. And thus do We explain the Ayat in detail, that the way 
of the criminals, may become manifest .) 

456. Say: ”1 /un>e been forbidden to worship those whom you 
invoke (worship) besides Allah.” Say: "I will not follow your 
vain desires. If I did, 1 would go astray, and I would not be 
one of the rightly guided.”) 

457. Say: "l am on clear proof from my Lord, but you deny it. 
I do not have what you are hastily seeking (the torment). The 
decision is only for Allah, He declares the truth, and He is the 
best of judges”) 

458. Say: "If I had that which you are asking for impatiently 
(the torment), the matter would have been settled at once 
between you and I, but Allah knows best the wrongdoers.") 

459. And with Him are the keys of the Ghayb (all that is 
hidden), none knows them but He. And He knows whatever 
there is on the land and in the sea; not a leaf falls, but he 
knows it. There is not a grain in the darkness of the earth nor 
anything fresh or dry, but is written in a Clear Record.) 


The Prophet § Understands What He Conveys; Torment 
is in Allah’s Hands Not the Prophet’s 

Allah says, just as We mentioned the clear signs that testify 
and direct to the path of guidance, all the while chastising 
useless arguments and defiance, 

4*$t 

4And thus do We explain the Ayat in detail,) 
that is, whatever responsible adults need explained to them, in 
the affairs of life and religion, 
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jXld)) 

iThat the way of the criminals may become manifest.) 

so that the path of the criminals who defy the Prophets is 
apparent and clear. This Ayah was also said to mean, so that 
you, O Muhammad jg, are aware of the path of the criminals. 
Allah’s statement, 

d & j[ $) 

iSay: "I am on clear proof from my Lord...”) 

means: I have a clear understanding of the Law of Allah that 
He has revealed to me, 

ibut you deny it.) meaning, but you disbelieve in the truth 
that came to me from Allah. 

4/ do not have what you are hastily seeking) meaning, the 
torment, 

ik n 'fiX o[) 

iThe decision is only for Allah,) for the ruling of this is with 
Allah. If He wills, He will punish you soon in response to your 
wish! If He wills, He will give you respite, out of His great 
wisdom. This is why Allah said, 

iUJX % £if JX) 


4He declares the truth, and He is the best of judges.) and the best 
in reckoning between His servants. Allah’s statement, 






iSay: "If I had that which you are asking for impatiently (the 
torment), the matter would have been settled at once between 
you and I,") 

means, if I have what you ask for, I will surely send down 
what you deserve of it, 

)but Allah knows best the wrongdoers) 
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Someone might ask about the meaning of this Ayah 
compared to the Hadith in the Two Sahihs, from ‘A’ishah, may 
Allah be pleased with her, that she said to the Messenger, “O 
Allah’s Messenger sg! Have you encountered a day harder than 
the day (of the battle) of Uhud?” The Prophet % replied, 


i) fy. p-f-i O-j J t* -LiI j\Sj JLo)> 
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i^Ui» Ji Cl li)i ioiiy n_JUi!l jU, VJ lii i.jj-j 

Jy Ji 4}l jl : Jlii aLU* 

: JU t LL Jill JilJj Jij i *10^ IjSj Uj tJjJ 

Jy jj ili I jj !-uA* 11 : Jli jU « jU-jj siiU jSlii 

^ iJif .^4 uj u>l ; ^(3 .idj it; ,iu 

J r*i <1^ £>*« ^ J?' ; 2|| jii Jj-^3 Jiii 

•1*4 * il^J V ai 


«Vour peop/e /wye troubled me alot and the worst trouble was 
on the day of 'Aqabah when I presented myself to Ibn ‘Abd 
Yalfl bin 'Abd Kuldl, who did not respond to my call. So I 
departed, overwhelmed with severe sorrow, proceeded on and 
could not relax until I found myself at Qam Ath-Tha'dlib where 
I raised my head towards the sky to see a cloud unexpectedly 
shading me. I looked up and saw Jibril in it and he called me 
saying, ‘Indeed Allah has heard what you said to the people and 
what they have responded to you. Therefore, Allah has sent the 
Angel of the Mountains to you so that you may order him to do 
whatever you wish to these people.' The Angel of the 
Mountains called and greeted me, and then said, 'O 
Muhammad! verily, Allah has heard how your people responded 
to you and He has sent me to you so tlwt you could order me to 
do what you wish. If you like, I will let Al-Akhshabayn (two 
mountains to the north and south of Makkah) fall on them.' The 
Prophet & said, No, but I hope that Allah will let them 
generate offspring who will worship Allah Alone, and will 
worship none besides Him .»•*• 


PI 


Fath Al-B&ri 6:360, Muslim 3 : 1420. 
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This is the wording of Muslim. Tormenting the disbelievers of 
Quraysh was offered to the Prophet 5g, but he chose patience 
and asked Allah for respite for them, so that Allah might let 
them generate offspring who will not associate anything with 
Him in worship. Therefore, how can we combine the meaning of 
this Hadith and the honorable Ayah, 


4j |dtrt 


w ✓ w ^ 


4 Say : “If I had that which you are asking for impatiently (the 
torment), the matter would have been settled at once between 
you and I, but Allah knows best the wrongdoers .'> 

The answer to this question is, Allah knows the best, that the 
Ayah states that if the punishment that they asked for was in 
the Prophet’s hand at the time, he would have sent it on them 
as they asked. As for the Hadith, the disbelievers did not ask 
the Prophet jg to send the torment down on them. Rather, the 
angel responsible for the mountains offered him the choice to 
let the two mountains to the north and south of Makkah close 
in on the disbelievers and crush them. The Prophet did not 
wish that and asked for respite out of compassion for them. 


Only Allah Knows the Unseen 


Allah said next, 


iAnd with Him are the keys of the Ghayb (all that is hidden), 
none knows them but He.$ 

Al-Bukhari recorded that Salim bin ‘Abdullah said that his 
father said that the Messenger of Allah sg said, 

•Jill Mj JL»U V 

*The keys of tlte Unseen are five and none except Allah knows them: 


'oyO lit o-i Cj tji t . 


iVeriiy, Allah! With Him (Alone) is the knowledge of the Hour, 
He sends down the rain, and knows that which is in the wotrtbs. 
No person knows what he will earn tomorrow, and no person 
knows in what land he will die. Verily, Allah is All-Knower, 
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All-Aware}"* 
[31:34]. m 

Allah’s statement, 

*4 ^ 

4Attd He knows 
whatever there is on the 
land and in the sea;} 
means, Allah’s 
honored knowledge 
encompasses 
everything, including 
the creatures living in 
the sea and on land, 
and none of it, not 
even the weight of an 
atom on earth or in 
heaven, ever escapes 
His knowledge. 

Allah’s statement, 

inot a leaf falls, but He 
knows it.} 

means, He knows the movements of everything including 
inanimate things. Therefore, what about His knowledge of the 
living creatures, especially, those whom the Divine laws have 
been imposed upon such as mankind and the Jinns? In 
another Ayah, Allah said; 

(J^ bj iLji. piz} 

iAlldh knows the fraud of the eyes, and all that the breasts 
conceal.} [40:19] 


ussmz 




$ 0 sjPvv 

Ji 
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Tgfsir Ibn Kathir 


& Jl \% ? * # &.J Xp't pi * til £ & 


i60. It is He, Who takes your souls by night (when you are 
asleep), and has knowledge of all that you have done by day, 
then he raises (wakes) you up again, that a term appointed be 
fulfilled, then (in the end), unto Him will be your return. Then 
He will inform you of what you used to do.} 

461. He is the Qdhir over His servants, and He sends 
guardians over you, until when death approaches one of you, 
Our messengers take his soul, and they never neglect their 
duty.} 

462. Then they are returned to Allah, their Master, the fust 
Lord. Surely, His is the judgment and He is the swiftest in 
taking account.} 


The Servants are in Allah’s Hands Before and After 
Death 


Allah states that He brings death to His servants in their 
sleep at night, for sleep is minor death. Allah said in other 
Ayat, 


in 


1 && * 


US J'i 


4And (remember) when Allah said: "O 'Isa! I will take you and 
raise you to Myself...”} [3:55], and, 


& o* 


KWS ow Jj&t jg &} 

dl lin^t iJOjJ' 


41 1 is Allah Who takes away the souls at the time of their death, 
and those that die not during their sleep. He keeps those (souls) 
for which He has ordained death and sends the rest for a term 
appointed.}[ 39:42], 


thus mentioning both minor and major death. Allah says, 


4A 




£ jij 


4It is He, Who takes your souls by night (when you are 
asleep), and has knowledge of all that you have done by day,} 
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meaning, He knows the deeds and actions that you perform 
during the day.* 1 ! This Ayah demonstrates Allah’s perfect 
knowledge of His creation, by day and night, and in their 
movements and idleness. Allah said in other Ay at, 






3 >" # $ & •$"} 


ilt is the same (to Him) whether any of you conceal his speech 
or declare it openly, whether he be hid by night or go forth 
freely by day.} [13:10], and 




ilt is out of His mercy that He made night and day, so that 
you may rest therein}, by night, 




is 


iand that you may seek of His bounty} by day. Allah said, 

ilpte 'j$\ fflg Cf^G j|f &£} 


iAnd (We) have made the night as a covering. And (We) have 
made the day far livelihood.} (78:10-11], 

Allah said here, 


iM C pz jM* 4\ %} 


at is He, Who takes your souls by night (when you are 
asleep), and has knowledge of all that you have done by day,} 
[6:60], 

Then said, 




ithen he raises (wakes) you up again,} by day, according to 
Mujahid, Qatadah and As-Suddi. 

Allah’s statement, 




ithat a tertn appointed be fulfilled} refers to the life span of every 
person, 


|i| 


At-Tabari 5:212. 
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iJ 


^0«r messengers take his soul...} meaning, there are angels 
who are responsible for this job. Ibn ‘Abbas and several others 
said that the Angel of Death has angels who pull the soul from 
its body and when it reaches the throat, the Angel of Death 
captures it.* 1 * Allah said; 

v '£>} 


iand they never neglect their duty.} 

They guard the soul of the dead person and take it to 
wherever Allah wills, to ‘IUiyym if he was among the righteous, 
and to Sijjin^ if he was among the wicked (disbelievers, 
sinners, etc.), we seek refuge with Allah from this end. Allah 
said next, 

» £$ 2 Jl ft 


iThen they are returned to Allah, their Master, the Just Lord.} 

Imam Ahmad recorded that Abu Hurayrah said that the 
Prophet jg said, 


lyrp"* ’ jl£ li)i Vj~a >J j[* 

'r’JJ J Li > Jl cJlS iZkJl 

itlLUl Jl p 4 Jt2 jlj 3 4(jCif 

J oJl£ iJt. L>-p : Jlili : JUj ?IjL& JUj Ip 

Jl^j i jl—if ^-f —JJJ jL>4j_J oJL*.>• J>ol tl—lUl 

,&» ^ »H) ‘>3 > 5fc» V« Jj> *UJUI J! i* ^ > illS ip Ji2 

, j i*Jl —ill ^>-I : IlljJLJl 

UUi Ip JlL Jlyl "ili t^ljjl dSji j* 'j>-\j tjl Li.j 
:JliJ ?li* ‘Jt :JliJ Ip j i»U_Ul Jj 1$, p 

J . n^ Jl J 4LpJl —iJ L 'j : Jlili l j^li 

^4 ‘J^il J[ 3-P jUill JSyi c;UUl ill ££ V 


111 At-Tabari 11:410. 

Refer to Surat Al-Mutaffifin, 83:7-9 and 18-21. 
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iSay : "(Yes) verily, those of old, and those of later times. All 
will surely be gathered together for an appointed meeting of a 
known Day.") [56:49-50] and, 


(ft 


4And We shall gather them all together so as to leave not one of 
them behind...) [18:47] until, 


& a* ^) 


iAnd your Lord treats no one with injustice.) [18:49] 
Allah said here, 

p % ?ai 3 * #£► 


40ieir Master, the just Lord. Surely, His is the judgement and 
He is the swiftest in taking account.) [6:62] 


✓ - * / •'.i • < >- ' tdv 

^ ufl 1 at o0 -uii-j \*p*> /iyo* <y /^i ■>* 

j £ j$t ^ 5 ^ ^ ^ ^ a ^ 

4^ v^r 


463. Say: "Wlw resales you from the dark recesses of the land 
and the sea, when you call upon Him begging and in secret 
(saying): 'If He (Allah) only saves us from these (dangers), we 
shall truly be grateful.") 

464. Say: "Allah rescues you from these (dangers) and from all 
distress, and yet you commit Shirk.") 

465. Say: "He has the power to send torment on you from 
above or from under your feet, or to Yalbisakum in party strife, 
and make you taste the violence of one another." See how 
variously We explain the Ayat, so that they may understand.) 


Allah’s Compassion and Generosity, and His Power and 
Torment 

Allah mentions how He favors His servants, saving them 
during times of need, in the darkness of land and at sea, such 
as when storms strike. In such cases, they call on Allah alone, 
without partners, in supplication. In other Ayat, Allah said, 
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Tafsir Ibti Katiur 


ik fy) 


iAnd when harm strikes you at sea, those that you call upon 
besides Him vanish from you except Him .) [17:67), 


g/, m iS) jji 'jit j jjjl j£^> 

3 IJS la jJ £1 i^£j ^ ^ OJ £K vi 

¥.®.v£i)(.-fifcj ..i.i i 




4He it is Who enables you to travel through the land and the 
sea, till when you are in the ships and they sail with them with 
a favorable wind, and they rejoice, then comes a stormy wind 
and the waves come to them from all sides, and they think that 
they are encircled therein, they invoke Allah, making their faith 
pure for Him alone, saying: "If You deliver us from this, we 
shall truly be of the grateful".) (10:22), and, 






ils not He (better than your gods) Who guides you in the 
darkness of the land and the sea, and Who sends the winds as 
heralds of glad tidings, going before His mercy? Is there any 
god with Allah? High Exalted be Allah above all that they 
associate as partners (with Him)!) (27:63). 

Allah said in this honorable Ayah, 


4 *?"-i /iyjs a* 


iSay: "Who rescues you from the dark recesses of the land and 
the sea, when you call upon Him begging and in secret.") i.e., 
in public and secret, 


i(Saying): 'If He (Allah) only saves us...) from this distress, 


iwe shall truly be grateful.) thereafter. Allah said, 
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iSay: “Allah rescues you from these (dangers) and from all 
distress, and yet you commit Shirk."} 
meaning, yet you call other gods besides Him in times of 
comfort. Allah said; 


4Say; "He Iws the power to send torment on you from above or 
from under your feet,"} 

He said this after His statement, 


P & 


iAnd yet you commit Shirk.} Allah said next, 

iSay: "He has the power to send torment on you.."}, after He 
saves you. Allah said in Surah Subhan (chapter 17), 

& a A W » && 4 3® **# Pi 

? Jl & S k *1 & 

p&v 2 1 & P 4* ol JU3 

pjjtj gffi {/>, li^li J~j\» <!$>1 lit fi^Xrre j ^ 

4*w't£i L& jo 5ji4 ^ f **i 


4Yowr Lord is He Who drives the ship for you through the sea, 
in order that you may seek of His bounty. Truly! He is Ever 
Merciful towards you. And when harm strikes you upon the 
sea, those that you call upon besides Him vanish from you 
except Him. But when He brings you safely to land, you turn 
away (from Him). And man is ever ungrateful. Do you then 
feel secure that He will not cause a side of the land to swallow 
you up, or that He will not send against you a storm of stones? 
Then, you shall find no guardian. Or do you feel secure that 
He will not send you back a second time to sea, and send 
against you a hurricane of wind and drown you because of your 
disbelief, then you will not find any avenger therein against 
Us?} (17:66-69]. 

Al-Bukhari, may Allah grant him His mercy, commented on 
Allah’s statement, 
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uli i iA A ^ liiji j£j& j $ jjiSi >» 

^ ^ 42 jt jfii ^ jt & 


4Say: He has the power to send torment on you from above or 
from under your feet, or to Yalbisakum in party strife, and 
make you taste the violence of one another." See how variously 
We explain the Aydt, so that they may understand.) 

“Yalbisakum means, ‘cover you with confusion’, So it means 
to, ‘divide into parties and sects’. Jabir bin ‘Abdullah said, 
When this Ayah was revealed. 


ip* «tjis;;Jjffi 4 & 


iSay: He has power to send torment on you from above") 
Allah’s Messenger jg said, 

• ! >* 


«/ seek refuge with Your Face.* 


ip0 ** w 3^ 


iorfrom under your feet,) he again said, 

" * if* 

ijPl* 

«/ seek refuge ivith Your Face.* 


4or to cover you with confusion in party strife, and make you 
to taste the violence of one another.) he jg said, 

* j— A A ~ ;JlA* 


'‘This is less burdensome or easier.s’”* 1 ' 

Al-Bukhari recorded this Hadith again in the book of Tawhid 
(in his Sahih),™ and An-Nasal also recorded it in the book of 
Tafsir™ 


|l * FathAl-Bari 8:141. 

™ Path Al-Bari 13:400. 

* 3 ’ An-Nasal in Al-Kubra 6:340. 



Another Hadith 

Imam Ahmad recorded that Sa‘d bin Abi Waqqas said, We 
accompanied the Messenger of Allah jfe and passed by the 
Masjid of Bani Mu’awiyah. The Prophet 35 went in and offered a 
two Rak'ah prayer, and we prayed behind him. He supplicated 
to his Lord for a long time and then said, 



«J asked my Lord for three: I asked Him not to destroy my 
Ummah (Muslims) by drowning and He gave that to me. I 
asked Him not to destroy my Ummah by famine and He gave 
that to me. And I asked Him not to make them taste the 
violence of one another, but He did not give that to me .» 

Muslim, but not Al-Bukhari, recorded this Hadith in the 
book on Fitan (trials) (of his Sahth J. 11 ' 


Another Hadith 


Imam Ahmad recorded that Khabbab bin Al-Aratt, who 
attended the battle of Badr with the Messenger of Allah jg, 
said, “I met Allah’s Messenger ^ during a night in which he 
prayed throughout it, until dawn. When the Messenger of Allah 
5 g| ended his prayer, I said, ‘O Allah’s Messenger! This night, 
you have performed a prayer that I never saw you perform 
before.’ Allah’s Messenger gfe said. 


l&i Uj J>-j y lS.J Or**' 

U 'Jy £1* N oi 3>-j y Jij 


“Yes, it was a prayer of eagerness and fear. During this 
prayer, I asked my Lord for three things and He gave me two 
and refused to give me the third. I asked my Lord not to 
destroy us with what He destroyed the nations before us and He 
gave me tltat. I asked my Lord not to tnake our enemies prevail 


111 Ahmad 1:175, Muslim no. 2890. 
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Tafsfr Ibn Kathir 

above us and He gave me that. I asked my Lord not to cover us 
with confusion in party strife, but He refused .» m 

An-Nasal, Ibn Hibban in his Sahih, and At-Tirmidhi also 
recorded it. In the book on Fitan, in Al-Jami', l2] At-Tirmidhi 
said, “Hasan Sahib.". Allah’s statement, 

<&, pf. 


ior to cover you with confusion in party strife,$ 

means, He causes you to be in disarray and separate into 
opposing parties and groups. Al-Walibi (‘Ali bin Abi Talhah) 
reported that Ibn ‘Abbas said that this Ayah refers to 
desires. 131 Mujahid and several others said similarly.' 41 A 
Hadith from the Prophet jg, collected from various chains of 
narration, states, 


J % J&' J $ tSt\ .jj, j f&j, 


a And this Ummah (Muslims) will divide into seventy - three 
groups, all of them in the Fire except one.»' s| Allah said; 




iand make you taste the violence of one another.$ 

meaning, some of you will esperience torture and murder from 
one another, according to Ibn ‘Abbas and others.' 61 
Allah said next, 

ff 


iSee how variously We explain the kyat,} by making them clear, 
plain and duly explained, 

iSo that they may understand.} and comprehend Allah’s Ayai, 
proofs and evidences. 

111 Ahmad 3:108. 

121 An-Nasfil 3:217, Ibn Hibban 9:179, Tuhfat Al-Ahwadhi 6:397, 
Ahmad 5:108. 

' 3| At-Tabari 11:420. 

141 At-Tabari 11:419. 

|S1 Abu Dawud 5:5, Tuhfat Al-Ahwadhi 7:399, Ibn Majah 2:1322. 

161 At-Tabari 11:421. 




you see those who engage in false conversation about Our verses 
(of the Qur'an) by mocking at them, stay away from them till 
they turn to another topic. And ifShaytdn causes you to forget, 
then after the remembrance, sit not you in the company of those 
people who are the wrongdoers.$ 

469. There is no responsibility for them upon those who have 
Taqwa, but (their duty) is to remind them, that they may 
(attain) Taqwa.} 

The Invitation to the Truth is Guidance Without 
Coercion 

Allah said, 

4But have denied it} denied the Qur’an, guidance and clear 
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Tafstr Um Katfur 
explanation that you (O Muhammad jj§) have brought them, 

iyour people} meaning, Quraysh, 

^though it is the truth beyond which there is no other 
truth. 




iSay: "l am not responsible for your affairs.”} 

meaning, I have not been appointed a guardian or watcher 
over you. Allah also said; 


is ^ ^ ^S\ fij} 


iAtid say: The truth is from your Lord.” Then whosoever 
wills, let him believe, and whosoever wills, let him disbelieve } 
[18:29], 


This means, my duty is to convey the Message and your duty 
is to hear and obey. Those who follow me, will acquire 
happiness in this life and the Hereafter. Those who defy me 
will become miserable in this life and the Hereafter. So Allah 
said; 





iFor every news there is a reality...} meaning, for eveiy news, 
there is a reality, in that, this news will occur, perhaps after a 

while, according to Ibn ‘Abbas and others. Allah said in other 
Ayat, 


"p*? cr^j} 


iAnd you shall certainly know the truth of it after a while } 
[38:88] and, 


£ p} 

i(For) each and every matter there is a decree (from Allah).} 

[ 13:38]. 

This, indeed, is a warning and a promise that will surely 
occur, 
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iand you will come to know.} Allah’s statement, 

4And when you see those who engage in false conversation 
about Our verses (of the Qur'an)}, by denying and mocking 
them. 

The Prohibition of Sitting with Those Who Deny and 
Mock Allah’s Ay at 

>?* 4 ~ 4 ^ 

istay away from them till they turn to another topic.} 

until they talk about a subject other than the denial they were 
engaged in. 

4 And if Shay tan causes you to forget...} 

This command includes every member of this Ummah. No one 
is to sit with those who deny and distort Allah’s Ay at and 
explain them incorrectly. If one forgets and sits with such 
people, 

jju Juuu } 

ithen after the remembrance sit not you} after you remember, 

-} 

iin the company of tlwse people who are the wrongdoers.}. 

A Hadith states, 

*My Ummah was forgiven unintentional errors, forgetfulness 
and what they are coerced to do.^ 

The Ayah above [6:68] is the Ayah mentioned in Allah's 
statement, 


^ Ibn Majah 1:659. 
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W2 * ^ te j Q # 


fc? U[ $ yB^lf 4 (J> ->ij^ 
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<Awd if /tos already been revealed to you in the Book that when 
you hear the Verses of Allah being denied and mocked at, then 
sit not with them, until they engage in a talk other than that; 
(but if you stayed with them) certainly in that case you would 
be like them > [4:140], 

for, if you still sit with them, agreeing to what they say, you 
will be just like them. Allah’s statement, 

iThere is no responsibility for them upon those who have 
Taqwa,$ 

means, when the believers avoid sitting with wrongdoers in 
this case, they will be innocent of them and they will have 
saved themselves from their sin. Allah’s statement, 


$but (their duty) is to remind them, that they may avoid 
that .>, 


means. We commanded you to ignore and avoid them, so that 
they become aware of the error they are indulging in, that they 
may avoid this behavior and never repeat it again. 


& <$ * c*j i&x && <& u fa && 


j£.jj ^ joe j-£s lJj M Ci fr4 

i it U *35 ^ ij ^ ^ a# fe 



<70. And /eaue alone those who take their religion as play and 
amusement, and are deceived by the life of this world. But 
remind (them) with it (the Qur'an) lest a soul Tubsal for that 
which one has earned, when he will find for himself no 
protector or intercessor besides Allah, and even if he offers every 
ransom, it will not be accepted from him. Such are they who 
are given up to destruction because of that which they have 
earned. For them will be a drink of boiling water and a painful 




torment because they used to disbelieve.y 
Allah said, 



iAnd leave alone those who take their religion as play and 
amusement, and are deceived by the life of this world.y 

The Ayah commands to leave such people, ignore them and 
give them respite, for soon, they will taste a tremendous 
torment. This is why Allah said, 

iBut remind with ity meaning, remind the people with this 
Qur’an and warn them against Allah’s revenge and painful 
torment on the Day of Resurrection. Allah said; 

mz ^ £2 & jy 


ilest a soul Tubsal Jbr that which one has earned,y 

meaning, so that it is not TubsaL Ad-Dahhak from Ibn ‘Abbas, 
Mujahid, ‘Ikrimah, Al-Hasan and As-Suddi said that Tubsal 
means, be submissive. 111 Al-Walibi said that Ibn ‘Abbas said 
that Tubsal means, be exposed’.' 2 ' Qatadah said that Tubsal 
means, be prevented’,' 3 ' Murrah and Ibn Zayd said that it 
means, be recompensed’, 14 ' Al-Kalbi said, be reckoned’.' 5 ' All 
these statements and expressions are similar, for they all 
mean exposure to destruction, being kept away from all that is 
good, and being restrained from attaining what is desired. 
Allah also said; 


iEvery person is restrained by what he has earned. Except 
those on the Right.y [74:38-39), and 


4 'tj cij o* a y 


m At-Tabari 11:443. 
' 2 ' At-Tabari 11:444. 
|3 ' At-Tabari 11:443. 
|4 ' At-Tabari 11:443. 
|5 ' At-Tabari 11:444. 
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is He to Whom you shall be gathered.} 

473. It is He Who has created the heavens and the earth in 
truth, and on the Day He will say: "Be!'' it shall become. His 
Word is the truth. His will be the dominion on the Day when 
the Sur will be blown. All-Knower of the unseen and the seen. 

He is the All-Wise, Well-Aware.} 

The Parable of Those Who Revert to Disbelief After Faith 
and Good Deeds 

As-Suddi said, “Some idolaters said to some Muslims, “Follow 
us and abandon the religion of Muhammad.’ Allah sent down 
the revelation, 

jjp ifj lijij *j j V La jli 

iSay: "Shall we invoke others besides Allah, that can do us 
neither good nor harm, and shall we turn on our heels..."} 

by reverting to disbelief, 

4".. .after Allah has guided us?."} for if we do this, our example 
will be like he whom the devils have caused to wander in 
confusion throughout the land. Allah says here, your example, 
if you revert to disbelief after you believed, is that of a man who 
went with some people on a road, but he lost his way and the 
devils led him to wander in confusion over the land. Meanwhile, 
his companions on the road were calling him to come to them 
saying, ‘Come back to us, for we are on the path.’ But, he 
refused to go back to them. This is the example of he who 
follows the devil after recognizing Muhammad sgj, and 
Muhammad sgg is the person who is calling the people to the 
path, and the path is Islam.” Ibn Jarir recorded this 
statement. 111 Allah’s statement, 

ijx 4 ZZPi 4%} 

}Like one whom the Shayatin (devils) have made to go astray 
(wandering) through the land,} 

refers to ghouls, 

m 


At-Tabari 11:452. 
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Tafsir flm Kathir 




4 calling him} by his name, his father’s and his grandfather’s 
names. So he follows the devils’ call thinking that it is a path of 
guidance, but by the morning he will find himself destroyed 
and perhaps they eat him. The Jinns will then let him wander 
in a wasteland where he will die of thirst. This is the example of 
those who follow the false gods that are being worshipped 
instead of Allah, Most Honored. Ibn Jarir also recorded thisJ 1 * 
Allah said, 

ji M <L>\ 


iSay: "Verily, Allah's guidance is the only guidance,"} 
Allah said in other instances, 



Cti Mi CA)} 


iAnd whomsoever Allah guides, for him there will be none to 
misguide him.} [39:371, and, 


* x" t * * , / O if * '2 

ot I o* <■>? 


ilf you covet for their guidance, then verily Allah guides not 
those whom He makes to go astray. And they will have no 
helpers.} [17:37] 


Allah’s statement, 




4 and we have been commanded to submit to the Lord of all that 
exists.} 


means, we were commanded to worship Allah in sincerity to 
Him alone, without partners. 



iAnd to perform the Salah, and have Taqwd of Him.} 

meaning, we were commanded to perform the prayer and to 
fear Allah in all circumstances, 


4k *ii %¥ 


ii] 


At-Tabari 11:452. 
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iand it is He to Whom you shall be gathered.$ on the Day of 
Resurrection. 

%} 

ilt is He Who has created the heavens and the earth in truth.} 

meaning, in justice, and He is their Originator and Owner Who 
governs their affairs and the affairs of their inhabitants. Allah 
said, 

jjij tfj} 

iand on the Day He will say: "Be!" it shall become.} 

Referring to the Day of Resurrection, which will come faster 
than the blink of an eye, when Allah says to it, *Be.’ 


As-Sur; The Trumpet 

Allah’s statement, 

4 & 

ion the Day when the Sur will be blown...} 
refers to His statement, 

il£=Lj jk=> £j} 

iand on the Day He will say: "Be!" it shall become.} as we 
stated above. Or, it means, 


i^\ 4 gg £ jiiii %} 

iHis will be the dominion on the Day when the Sur will be 
blown.} 

Allah said in other Ayat, 

ij &If k £} 

iWhose is the kingdom this Day? It is Allah's, the One, the 
Irresistible!} (40:16), and, 


& X^y. 


iThe sovereignty on that Day will be the true (sovereignty), 
belonging to the Most Beneficent (Allah), and it will be a hard 
Day for the disbelievers.} [25:26] 

The Sur is the Trumpet into which the angel Isrdfil, peace be 
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M ftaWiS irv gap V.upon him, will blow. 

^ - ^*The Messenger of 


jj\* JlS ^ 

'} <&} 

£$£lf 
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Allah gj said, 

Oj-iJ' fiiii ai jji^! !>l» 

' j> '" >i*^" - 

ur 4 jP 1 ”! MPT 

a ”■ V 

“C^s 4 

<‘I$rdfd has held the Sur 
in his mouth and low¬ 
ered his forehead, await¬ 
ing the command to blow 
in if.®' 11 

Muslim recorded 
this Hadith in his 
Sahih. Imam Ahmad 
recorded that 
‘Abdullah bin ‘Amr 
said, “A bedouin man 
said, ‘O Allah’s 
Messenger! What is 
the Sur?’ He said, 

*4-3 ^tg Oj>® 

«A Trumpet which will 
be blown .»” 121 


4 ^h,$) vitijl til *<?* l»ls»—4 j*w! jj'. Jb 
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474. And (remember) when Ibrahim said to his father Azar: 
"Do you take idols as gods? Verily, I see you and your people 

111 At-Jabari 5:238. 

121 Tuhfat Al-Ahwadhi 7:117, Ahmad 2:162. 
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in manifest error.") 

475. Thus did we show Ibrahim the kingdom of tlw heavens and 
the earth that he be one of those who have faith with certainty.) 

476. When the night overcame him he saw a Kawkab. He said: 
"This is my lord." But when it Afala, he said: "I like not those 
that set.") 

477. When he saw the moon rising up, he said: "This is my 
lord." But when it set, he said: "Unless my Lord guides me, I 
shall surely be among the misguided people.") 

478. When he saw the sun rising up, he said: "This is my 
lord. This is greater." But when it Afalat, he said: "O my 
people! I am indeed free from all that you join as partners in 
worship with Allah .) 

479. Verily, I have turned my face towards Him Who has 
created the heavens and the earth, Hanifan, and I am not of the 
idolators. ”) 


Ibrahim Advises his Father 

Ibrahim advised, discouraged and forbade his father from 
worshipping idols, just as Allah stated, 

4And (remember) when Ibrahim said to his father Azar: "Do 
you take idols as gods?") 

meaning, do you worship an idol instead of Allah? 

4Verily, I see you and your people...) who follow your path, 


4^4 4^ 

4in manifest error) wandering in confusion unaware of where 
to go. Therefore, you are in disarray and ignorance, and this 
fact is clear to all those who have sound reason. Allah also 
said, 


'i £ A J'i jj til*. & ffy jf j j&ij) 

IfA x£% 2k u Ji/C. 2 4 fgjkl Ju ^ ^ 

^ ij%A U 
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$And mention in the Book (the Qur'an, the story of) Ibrahim. 
Verily! He was a man of truth, a Prophet. When he said to his 
father: "O my father! Why do you worship that which hears 
not, sees not and cannot avail you in anything? 0 my father! 
Verily! There has come to me of knowledge that which came not 
unto you. So follow me. I will guide you to a straight path. O 
my father! Worship not Shay tan. Verily! Shay tan has been a 
rebel against the Most Beneficent (Allah). 0 my father! Verily! 

I fear lest a torment from the Most Beneficent (Allah) overtakes 
you, so that you become a companion of Shay tan (in the Hell- 
fire)." He (the father) said: "Do you reject my gods, 0 
Ibrahim? If you stop not (this), I will indeed stone you. So get 
away from me safely before I punish you." Ibrahim said: "Peace 
be on you! I will ask forgiveness of my Lord for you. Verily! He 
is unto me, Ever Most Gracious. And I shall turn away from 
you and from those whom you invoke besides Allah. And I shall 
call on my Lord; and I hope that I shall not be unanswered in 
my invocation to my Lord [19:41-48] 

Ibrahim continued asking for forgiveness for his father for 
the rest of his father’s life. When ^his father died an idolator 
and Ibrahim realized this fact, he stopped asking Allah for 
forgiveness for him and disassociated himself from him. Allah 
said. 


J* Ujf 


:S\ a % a ^ 

»'jV Z-zkA ^ 1/j ji 


i^And invoking for his father’s forgiveness was only because of a 
promise he had made to him. But when it became clear to him 
that he was an enemy to Allah, he dissociated himself from him. 
Verily Ibrahim was patient in supplication and forbearing.$ 
[9:114]. 
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It was recorded in the Sahih that Ibrahim will meet his 
father Azar on the Day of Resurrection and Azar will say to 
him, “My son! This Day, I will not disobey you.” Ibrahim will 
say, “O Lord! You promised me not to disgrace me on the Day 
they are resurrected; and what will be more disgraceful to me 
than cursing and dishonoring my father?” Then Allah will say, 
“O Ibrahim! Look behind you!” He will look and there he will 
see (that his father was changed into) a male hyena covered in 
dung, which will be caught by the legs and thrown in the 
(Hell) Fire.”* 1 * 


Taut hid Becomes Apparent to Ibrahim 

Allah’s statement, 

6 -4 

iThus did We show Ibrahim the kingdom of the heavens and 
the earth...} (6:75), 

means, when he contemplated about the creation of the 
heaven and earth, We showed Ibrahim the proofs of Allah’s 
Oneness over His dominion and His creation, which indicate 
that there is no god or Lord except Allah. Allah said in other 
Ayat, 

4Say: ",Behold all that is in the heavens and the earth. 
(10:101), and, 


4- P '0 4 k te* 


4See they not what is before them and what is behind them, of 
the heaven and the earth? If We will, We sink the earth with 
them, or cause a piece of the sky to fall upon them. Verily, in 
this is a sign for every servant who turns to Allah > (34:9) 

Allah said next, 

^ ^ Fath Al-B&n 6:445. There are a number of reasons explained for 
this incident, among them, that Ibr&him will not feel disgraced by 
seeing a dung-covered hyena thrown in the Fire, and that this is 
the true worth of his father. See the reference given for more 
comments. 
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m 


{When the night overcame him} covered him with darkness, 

4<?f \Zt 


4He saw a Kawkab} a star. 

4 $ ?z % fo ti} 

4He said: "This is my lord." But when it Afala,} meaning, set, 
he said, 

4J 'v> 


il like not tlwse that set .} 

Qatadah commented, “Ibrahim knew that his Lord is Eternal 
and never ceases.”* 1 * 


jt OS jy ^ ti 'H ti 'JZil i.j tZ} 

4 & ill ju C £2 


iWhen he saw the moon rising up, he said: "This is my lord." 
But when it set, he said: "Unless my Lord guides me, l shall 
surely be among the misguided people." When he saw the sun 
rising up, he said: "This is my lord."} 
this radiating, rising star is my lord, 

4'j^J Hl» 


iThis is greater} bigger 
radiant. 


than the star and the moon, and more 

4^3 XZ} 


iBut when it Afalat} set, 


4^ ^ 4l ft 4i & tit 


ihe said: "O my people! I am indeed free from all that you join 
as partners in worship with Allah. Verily, I have turned my 
face 

meaning, I have purified my religion and made my worship 
sincere, 


m 


At-Jabari 11:480. 
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4“towards Him Who has created the heavens and the earth,") 

Who originated them and shaped them without precedence, 

itjanifan ► avoiding Shirk and embracing Tawhid. This is why 
he said next, 

4"and I am not of the idolaters/') 

Prophet Ibrahim Debates with his People 

We should note here that, in these Ayat, Ibrahim, peace be 
upon him, was debating with his people, explaining to them 
the error of their way in worshipping idols and images. In the 
first case with his father, Ibrahim explained to his people their 
error in worshipping the idols of earth, which they made in 
the shape of heavenly angels, so that they intercede on their 
behalf with the Glorious Creator. His people thought that they 
are too insignificant to worship Allah directly, and this is why 
they turned to the worship of angels as intercessors with Allah 
for their provisions, gaining victory and attaining their various 
needs. 

He then explained to them the error and deviation of 
worshipping the seven planets, which they said were the 
Moon, Mercury, Venus, the Sun, Mars, Jupiter and Saturn. 
The brightest of these objects and the most honored to them 
was the Sun, the Moon then Venus. Ibrahim, may Allah’s 
peace and blessings be on him, first proved that Venus is not 
worthy of being worshipped, for it is subservient to a term and 
course appointed that it does not defy, nor swerving right or 
left. Venus does not have any say in its affairs, for it is Only a 
heavenly object that Allah created and made bright out of His 
wisdom. Venus rises from the east and sets in the west where 
it disappears from sight. This rotation is repeated the next 
night, and so forth. Such an object is not worthy of being a 
god. Ibrahim then went on to mention the Moon in the same 
manner in which he mentioned Venus, and then the Sim. 
When he proved that these three objects were hot gods, 






391 


Surah, 6. Al-An'am (80 - 83) (Part-7) 


jr 


asms 
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These Ayat indicate 
that Ibrahim was 
debating with his 
people about the 
Shirk they practiced. 
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4S0. His peop/e disputed with hint. He said: ",Do you dispute 
with me about Allcih while He has guided me, and I fear not 
those whom you associate with Allah in worship. (Nothing can 
happen to me) except when my Lord wills something. My Lord 
comprehends in His knowledge all things. Will you not then 
remember ?> 

481. And how should I fear those whom you associate in 
worship with Allah, while you fear not that you have joined in 
worship with Allah things for which He has not sent down to 
you any Sultan.(So) which of the two parties has more right to 
be in security? If you but know."} 

482. It is those who believe and confuse not their belief with 
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Zulm (wrong), for them (only) there is security and they are 
the guided.} 

483. And that was Our proof which We gave Ibrahim against 
his people. We in degrees raise whom We will. Certainly your 
Lord is All-Wise, All-Knowing.} 

Allah states that His Khalil, Prophet Ibrahim, said when his 
people mentioned various doubts and disputed with him about 
the Tawhid that he called to: 

/ C ; f . ■» jJ » V 

Jj j ^ f 

4Do you dispute with me about Allah while He has guided 
me ?^. 

The Ayah means, do you argue with me about Allah, other 
than Whom there is no god worthy of worship, while He has 
guided me to the Truth and made me aware of it? Therefore, 
how can I ever consider your misguided statements and false 
doubts? Ibrahim said next, 

4 vfj its iJ c *&} 

4and I fear not those whom you associate with Allah in 
worship. (Nothing can happen to me) except when my Lord 
wills something.} 

Ibrahim said, among the proofs to the falsehood of your 
creed, is that these false gods that you worship do not bring 
about any effect, and I do not fear them or care about them. 
Therefore, if these gods are able to cause'harm, then use them 
against me and do not give me respite. Ibrahim’s statement, 

4^~i. jj of ^Jl} 

4except when my Lord wills something.} means, only Allah 
causes benefit or harm. 

jj- g*j} 

4My Lord comprehends in His knowledge all things.} 

meaning, Allah’s knowledge encompasses all things and 
nothing escapes His complete observation, 

4j£L >£ -0} 

4Will you not then remember?} 
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what I explained to you, considering your idols as false gods 
and refraining from worshipping them? This reasoning from 
Prophet Ibrahim is similar to the argument that Prophet Hud 
used against his people, ‘Ad. Allah mentioned this incident in 
His Book, when He said, 


Si £ Cj .io & & *3 Pk 

1* „£■£>_> jf) $ ofe* cj[ ^ >j !*-?■ ‘J&A Oi ^4 

iw .& .r, a k-c. f 5i.r. 'i, at ~ 


4They said: "O Hiidl No evidence have you brought us, and 
we shall not leave our gods for your (mere) saying! And we are 
not believers in you. All that we say is that some of our gods 
have seized you with evil." He said: "l call Allah to witness - 
and bear you witness - that I am free from that which you 
ascribe as partners in worship with Him (Allah). So plot 
against me, all of you, and give me no respite. I put my trust 
in Allah, my Lord and your Lord! There is not a moving 
creature but He has grasp of its forelock. Verily, my Lord is on 
the straight path (the truth)."} [11:53-56] 

Ibrahim’s statement, 

t* tjU-1 i 


iAnd how should l fear those whom you associate...} 
means, how should I fear the idols that you worship instead of 
Allih, 


p c Si p <£#1 f>} 


iwhile you fear not that you have joined in worship with Allah 
things for which He has not sent down to you any Sultan.} 
meaning, proof, according to Ibn ‘Abbas and others among the 
Salaf.' 1 ' Allah said in similar Ayat, 


i & H -3 is 3 r$ l&S '^=4 


iOr have they partners who have instituted for them a religion 
which Allah has not allowed?} [42:21], and, 


U1 


At-Tabari 11:491. 




m 


Fath Al-B&ri 8:144. 
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4It is those who believe and confuse not their belief with Zulm 
(wrong),) 

it was hard on the people. They said, ‘O Allah’s Messenger! 
Who among us did not commit Zulm against himself?’ He said, 

JU U tfjt ^oJl 


• It is not what you understood from it. Did you not hear what 
the righteous servant (Luqmdn) said, 


4Z& ii U i '6*5 


40 my son! Join not in worship others with Allah. Verily! 
Shirk is a great Zulm (wrong) indeed.)* [31:13]. 

Therefore, it is about Shirk J 1 * 

Allah’s statement. 


4*5 fr tSSi 


4And that was Our proof which We gave Ibrahim against his 
people.) 

means, We directed him to proclaim Our proof against them. 
Mujahid and others said that ‘Our proof refers to. 


p= s £& -i-i p U >iit "i) 
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4And how should I fear those whom you associate in worship 
with Allah (though they can neither benefit nor harm), while 
you fear not that you have joined in worship with Allah things 
for which He has not sent down to you any Sultan. (So) which 
of the two parties has more right to be in security ?) l2] 


Allah has testified Ibrahim’s statement and affirmed security 
and guidance, saying; 


4^& & &R £ Juki JL ££ J5 1 $x uM) 


411 is those who believe and confuse not their belief with Zulm, 


111 Ahmad 1:444. 

121 At-Tabari 11:505. 
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for them there is security and they are the guided .> 
Allah said, 





Ik Trili 




that was Our proof which We gave Ibrahim against his 
people. We raise in degrees whom We And; 




iCertainly your Lord is All-Wise, All-Knowing.} 


He is All-Wise in His statements and actions, All-Knower of 
those whom He guides or misguides, and whether the proof 
was established against them or not. Allah also said, 


Iti /i'* yj j *4^ 


4! Si> 


«a 


iTruly! Those, against whom the Word (wrath) of your Lord 
has been justified, will not believe. Even if every sign should 
come to them - until they see the painful torment.} [10:96-97] 

This is why Allah said here, 




4 Certainly your 

i- 


l ora is it-wise, /ui-Knowing. 

> ^ A ^ 
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484. And We bestowed upon him Ishaq and Ya'qub, each of 
them We guided, and before him, We guided Niih and among 
his progeny Ddwud, Sulaymdn, Ayyub, Yiisuf, Musa, and 
Hdriin. Thus do We reward the good-doers.} 
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485. And Zakariyya, and Yahyd and 'lsd and Iliyas, each one 
of them was of the righteous .} 

486. And Isma'il and Al-Yasa', and Yunus and Lut, and each 
one of them We preferred above the 'Alamin (mankind and 
Jintis, of their times). ^ 

487. And also some of their fathers and their progeny and their 
brethren, We chose them, and We guided them to a straight 
path.} 

488. This is the guidance of Allah with which He guides 
whomsoever He wills of His servants. But if they had joined in 
worship others with Allah, all that they used to do would have 
been of no benefit to them.} 

489. They are those wlwm We gave the Book, Al-Hukm, and 
prophethood. But if they disbelieve therein, then, indeed We 
have entrusted it to a people who are not disbelievers therein.} 

490. They are those whom Allah had guided. So fallow their 
guidance. Say: "No reward I ask of you for this (the Qur’an). 
It is only a reminder for the 'Alamin (mankind and Jinns)." 


Ibr ahim Receives the News of Ishaq and Ya'qub During 
His Old Age 


Allah states that after Ibrahim became old and he, and his 
wife, Sarah, lost hope of having children, He gave them Ishaq. 
The angels came to Ibrahim on their way to the people of 
Prophet Lut (to destroy them) and they delivered the good 
news of a child to Ibrahim and his wife. Ibrahim’s wife was 
amazed at the news, 


4She said (in astonishment): "Woe unto me! Shall I bear a 
child while I am an old woman, and here is my husband, an 
old man? Verily! This is a strange thing!" They said: "Do you 
wonder at the decree of Allah? The mercy of Allah and His 
blessings be on you, O the family [of Ibrahim]. Surely, He 
(Allah) is All-Praiseworthy, All-Glorious."} (11:72-73) 

The angels also gave them the good news that Ishaq will be a 
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Prophet and that he will have offspring of his own. In another 
Ayah, Allah said; 




<And We gave him the good news of Ishaq a Prophet from the 
righteous >[37:112), 

which perfects this good news and completes the favor. Allah 
said, 


tvjA" o-o 



iof Ishaq, and after him, of Ya'qub...} [11:71), 

meaning, this child will have another child in your lifetime, so 
that your eyes are comforted by him, just as your eyes will be 
comforted by his father. Certainly, one becomes jubilant and 
joyous when he becomes a grandfather, because this means 
that his offspring will continue to exist. It was also expected 
that if an elderly couple had children, due to the child’s 
weakness, he would have no offspring. This is why Allah 
delivered the good news of Ishaq and of his son Ya'qtkb, whose 
name literally means ‘multiplying and having offspring*. This 
was a reward for Ibrahim who left his people and migrated 
from their land so that he could worship Allah alone. Allah 
compensated Ibrdhlm with better than his people and tribe 
when He gave him righteous children of his own, who would 
follow his religion, so that his eyes would be comforted by 
them. In another Ayah, Allah said; 



4So when he turned away from them and from those whom they 
worshipped besides Allah, We gave him Ishaq and Ya'qub, and 
each one of them We made a Prophet.} [19:49] 

Allah said here, 

iAnd We bestowed upon him Ishaq and Ya'qub, each of them 
We guided,} Allah said; 

ih oi £&} 


iand before him, We guided Nuh...} 
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meaning, We guided Ntih before and gave him righteous 
offspring, just as We guided Ibrahim and gave him righteous 
children. 


Qualities of Nuh and Ibrahim 


Each of these two Prophets had special qualities. When Allah 
caused the people of the earth to drown, except those who 
believed in Nuh and accompanied him in the ark, Allah made 
the offspring of NQh the dwellers of the earth thereafter. Ever 
since that occurred, the people of the earth were and still are 
the descendants of Nfth. As for Ibrahim, Allah did not send a 
Prophet after him but from his descendants. Allah said in 
other Ayat, 




iAnd We ordained among his (Ibrahim's) offspring prophethood 
and the Book.} [29:27], 




iAnd indeed, We sent Nuh and Ibrahim, and placed in their 
offspring Prophethood and the Book.} [57:26], and. 


'-4«- \lr- Cpzfi H 


iThose were they unto whom Allah bestowed His grace from 
among the Prophets, of the offspring of Adam, and of those 
whom We carried (in the ship) with Nuh, and of the offspring 
of Ibrahim and Isrd'il and from among (hose whom We guided 
and chose. When the verses of the Most Beneficent (Allah) were 
recited unto them, they fell down prostrating and weeping.} 
[19:58] 

Allah said in this honorable Ayah here, 

it's} 


iand among his progeny...} meaning, We guided from among his 
offspring. 
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iDawud, Sulaymdn ...£ from the offspring of Nuh, according to 
Ibn Jarir.' 11 It is also possible that the Ayah refers to Ibrahim 
since it is about him that the blessings were originally 
mentioned here, although Lut is not from his offspring, for he 
was Ibrahim’s nephew, the son of his brother Maran, the son of 
Azar. It is possible to say that Lut was mentioned in Ibrahim’s 
offspring as a generalization. As Allah said, 




If* ojx £ » ) Ka J15 yiAO 

cAj jzpA iiftj 


<Or were i/ow witnesses when death approached Ya'qub? When 
he said unto his sons, "What will you worship after me?” They 
said, "We shall worship your God, and the God of your 
fathers, Ibrahim, Ismd'il, Ishaq, One God, and to Him we 
submit") (2:133]. 


Here, Ismail was mentioned among the ascendants of 
Ya'qub, although he was Ya'qub’s uncle. Similarly Allah said, 




iSo the angels prostrated themselves, all of them together. 
Except Iblis - he refused to be among those to prostrate.) 
(15:30-31). 

Allah included Iblis in His order to the angels to prostrate, 
and chastised him for his opposition, all because he was 
similar to them in that (order), so he was considered among 
them in general, although he was a Jinn. Iblis was created 
from fire while the angels were created from light. Mentioning 
Isa in the offspring of Ibrahim, or NQh as we stated above, is 
proof that the grandchildren from a man’s daughter’s side are 
included among his offspring. ‘Isa is included among Ibrahim's 
progeny through his mother, although Isa did not have a 
father. Ibn Abi Hatim recorded that Abu Harb bin Abi Al- 
Aswad said, “Al-Hajjaj sent to Yahya bin Ya'mar, saying, “I was 
told that you claim that Al-Hasan and Al-Husayn are from the 
offspring of the Prophet j§, did you find it in the Book of Allah? 
I read the Qur’an from beginning to end and did not find it.’ 
Yahya said, TDo you not read in Surat Al-An‘am, 


IM 


At-Tabari 11:507. 
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iand among his progeny Dawud, Sulaymdn ...^ until, 




4and Yahya and 'Isa...) 

Al-Hajjaj said, ‘Yes.’ Yahya said, ‘Is not ‘Isa from the 
offspring of Ibrahim, although he did not have a father?’ Al- 
Hajjaj said, You have said the truth.’”* 1 ' 

For example, when a man leaves behind a legacy, a trust, or 
gift to his “offspring” then the children of his daughters are 
included. But if a man gives something to his “sons”, or he 
leaves a trust behind for them, then that would be particular 
to his male children and their male children. Allah’s 
statement, 



4And also some of their fathers and their progeny and their 
brethren,) (6:87), 

mentions that some of these Prophets’ ascendants and 
descendants were also guided and chosen. So Allah said, 


dJi j *f*A*.J p^r^rJT 


4We chose them, and We guided them to a straight path.) 


Shirk Eradicates the Deeds, Even the Deeds of the 
Messengers 

Allah said next, 

4.0UI& cti ir 4 -*{ S-fr. j* 1 ' ifJ* 

iThis is the guidance of Allah with which He guides 
whomsoever He wills of His servants.) 

meaning, this occurred to them by Allah’s leave and because 
He directed them to guidance. Allah said; 

4Siiii 'jK' £ ip ijji! 

iBut if tltey had joined in worship others with Allah, all that 
11 ' Ad-Durr Al-Manthur 3 : 311 . 





402 


Tafsir Ibn Kgthjr 

they used to do would have been of no benefit to them.) 

This magnifies the serious danger of Shirk and the gravity of 
committing it. In another Ayah, Allah said; 

J jJ o; OjJ' Jlj 


4And indeed if has been revealed to you, as it was to those 
(Allah's Messengers) before you : "If you join others in worship 
with Allah, surely your deeds will be in vain.") [39:65] 

If here does not mean that this would ever occur, as is 
similar in Allah's statement; 

© & % cpA $ 4 $) 


iSay : "If the Most Beneficent had a son, then I am the first of 
Allah's worshippers.") [43:81], and 


&=> 4 li * (fi j j>> 


4// We intended to take a pastime (a wife or a son, etc.) We 
could surely have taken it from Us, if We were going to do 
(that)) [21:17], and, 


iss. u ju, e, fl; jL-jS j a j) 


4 // Allah willed to take a son, He could have chosen whom He 
pleased out of those whom He created. But glory be to Him! He 
is Allah, the One, the Compelling.) [39:4] 

Allah said, 

M & j£?f. '<$ 3fi$) 


iThey are those whom We gave the Book, Al-Hukm, and 
prophethood.) 

We bestowed these bounties on them, as a mercy for the 
servants, and out of our kindness for creation. 

«« & 4f> 

iBut if they disbelieve therein...) in the prophethood, or the 
three things; the Book, the Hukm and the prophethood, 
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iThey...) refers to the people of Makkah, according to Ibn 
‘Abb§s, Said bin Al-Musayyib, Ad-Pahhak, Qatadah, As-Suddi, 
and others.* 11 

ithen, indeed We have entrusted it to a people who are not 

disbelievers therein .) 

This Ayah means, if the Quraysh and the rest of the people 
of the earth - Arabs and non-Arabs, illiterate and the People of 
the Scripture - disbelieve in these bounties, then We have 
entrusted them to another people, the MuhajirQn and Ansar, 
and those who follow their lead until the Day of Resurrection, 

iwho are not disbelievers therein .> 

They will not deny any of these favors, not even one letter. 
Rather, they will believe in them totally, even the parts that 
are not so clear to some of them. We ask Allah to make us 
among them by His favor, generosity and kindness. Addressing 
His servant and Messenger, Muhammad Allah said; 

iThey are...) the Prophets mentioned here, along with their 
righteous fathers, offspring and bretheren, 

ithose whom Allah had guided.) meaning, they alone are the 
people of guidance, 


4So follow their guidance.) Imitate them. This command to the 
Messenger certainly applies to his Ummah, according to what 
he legislates and commands them. While mentioning this Ayah, 
Al-Bukhari recorded that Muj&hid asked Ibn ‘Abbas, “Is there 
an instance where prostration is warranted in [Surah] Sad?" 
Ibn ‘Abb&s said, “Yes.” He then recited, 

m 


At-Tsbari 11:515,516. 
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\pM *) U cj LcS o>u*j Aj 4 -?? c^-VAj lw» <>y ** 

&£ 'KJ 4 fS5 2 Si jS £fo; % £1 

$ (Uj 0>sS ojUji lt$[) &j*- £j itj& j^A) hk <Z 

4#s^a 


493. 77iei/ did no) estimate Allah with an estimation due to 
Him when they said: "Nothing did Allah send down to any 
human being (by inspiration)." Say : "Who then sent down the 
Book which Musa brought, a light and a guidance to mankind 
which you (the Jews) have made into (separate) paperslteets, 
disclosing (some of it) and concealing much. And you were 
taught that which neither you nor your fathers knew." Say: 
"Allah (sent it down)." Then leave them to play in their vain 
discussions.} 

492. And this is a blessed Book which We have sent down, 
confirming wluit came before it, so that you may loam the 
Mother ofTmons and all those around it. Those who believe in 
the Hereafter believe in it, and they are constant in guarding 
their Salah .} 


The Messenger is but a Human to Whom the Book was 
Revealed by Inspiration 

Allah says that those who rejected His Messengers did not 
give Allah due consideration. Ibn ‘Abbas, Mujahid and 
‘Abdullah bin Kathlr said that this Ayah was revealed about 
the Quraysh. 1 ’ 1 It was also said that it was revealed about 
some Jews. 


4'Ihey said: "Nothing did Allah send down to any human 
being (by inspiration)."} 

Allah also, said, 


4^Uli j j\ p,: 4 J LK&i 


4 Is it a wonder for mankind that We have inspired to a man from 
among themselves (saying): "Warn mankind."} (10:2], and, 


m 


At-Tabari 11:524. 
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J J» <A if iil Cm oi s#f ££ l\ J J-& £ 
&=& £stf >*£ a>> o^x' 


4 & 
i&£> 


iAnd nothing prevented men from believing when the guidance 
came to them, except that they said: ",Has Allah sent a man as 
Messenger?" Say: "If there were on the earth, angels walking 
about in peace and security, We should certainly have sent 
down for them from the heaven an angel as a Messenger ."} 
[17:94-95). 

Allah said here, 


'if&EH •*** >if & 


iThey did not estimate Allah with an estimation due to Him 
when they said: "Nothing did Allah send down to any human 
being (by inspiration)."} 

Allah answered them. 


iSay : "Who then sent down the Book which Musa brought, a 
light and a guidance to mankind?"} 

meaning, say, O Muhammad 2g, to those who deny the concept 
that Allah sent down Books by revelation, answering them 
specifically, 

‘h & isb 

iWho then sent down the Book which Musa brought?} 

in reference to the Tawrah that you and all others know that 
Allah sent down to MQsa, son of Imran. Allah sent the Tawrah 
as a light and a guidance for people, so that it could shed 
light on the answers to various disputes, and to guide away 
from the darkness of doubts. Allah’s statement, 

4^ %£&} 

iwhich you have made into (separate) papersheets, disclosing 
(some of it) and concealing (much).} 

means, you made the Tawrah into separate sheets which you 
copied from the original and altered, changed and distorted as 
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you wished. You then said, “this is from Allah,” meaning it is 
in the revealed Book of Allah, when in fact, it is not from 
Allah. This is why Allah said here, 



iwhich you have made into (separate) papersheets, disclosing 
(some of it) and concealing (much).} Allah said; 


% % SB j £ 


4 And you were taught that which neither you nor your fathers 
knew.} 

meaning, Who sent down the Qur’an in which Allah taught 
you the news of those who were before you and the news of 
what will come after, that neither you nor your fathers had 
knowledge of. Allah’s statement, 


iSay: "Allah."} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “Meaning, 
‘Say, Allah sent it down.’” Allah said. 




, . *r ■ 


& 


4 Then leave them to play in their vain discussions.} 

leave them to play in ignorance and misguidance until the 
true news comes to them from Allah. Then, they will know 
whether the good end is theirs or for the fearful servants of 
Allah. Allah said. 


4 And this is a Book,} the Qur’an, 
4i p AJ< i? I iff &$} 


^Blessed, which We have sent down, confirming which came 
before it, so that you may warn the Mother of Towns} that is, 


Makkah, « 


{and all those around it...} refering to the Arabs and the rest of 
the children of Adam, Arabs and non-Arabs alike. Allah said in 
other Aydt, 
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Ml & ^at 


iSay: "O mankind! Verily, I am sent to you all as the 
Messenger of Allah."} [7:158], and 

4"that I may therewith warn you and whomsoever it may 
reach."} [6:19], and 


ibut those of the sects who reject it, the Fire will be their 
promised meeting place} [11:17] and, 


^ £ a€» £ 4> 


iBlessed be He Who sent down the criterion to His servant that 
he may be a wamer to the 'Alamin (mankind and jinn).} 
[25:1], and. 



i£lt ’4 


0*$% !*jt uM 

j53f dHc 


4And say to those who were given the Scripture and to those 
who are illiterates: "Do you submit yourselves?" If they do, 
they are rightly guided; but if they turn away, your duty is 
only to convey the Message; and Allah is All-Seer of (His) 
servants.} [3:20]. 

It is recorded in the Two Sahihs, that the Messenger of Allah 
$£ said, 

l L f Jj» LlX>- C ~ j»Pl» 

«/ have been given five things which were not given to any one 
else before mej The Prophet jg mentioned among these five 
things, 

*2Vp (jJI C-i*j J liili <*‘jS JJ li-ilj <jl Sjl 

"Every Prophet was sent only to his nation, but I have been 
sent to all people .n* 1 * 


I 1 * Path Al-Bdri no.519, Muslim 1: 370. 
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This is why Allah said, 

-OM iU. 


iThose who believe in the Hereafter believe in it,} 

meaning, those who believe in Allah and the Last Day, believe 
in this blessed Book, the Qur’an, which We revealed to you, O 
Muhammad 


i'oyk&. 


iand they are constant in guarding their Salah.} 

for they perform what Allah ordered them, offering the prayers 
perfectly and bn time. 


4 £k $ A 'A # i 

4 Oj Lyt.l i SjJ jb <i' Jji JL 

^ £ ps pr tL *yr ^ ^ 

O' V&t & 

u 4=^ j^j pz fcg* P> p\ pf> Sit pZ & c; 


493. And who can be more unjust than he who invents a lie 
against Allah, or says: "I have received inspiration," whereas 
he is not inspired in anything; and who says, "I will reveal the 
like of what Allah has revealed." And if you could but sec when 
the wrongdoers are in the agonies of death, while the angels are 
stretching forth their lumds (saying): "Deliver your souls! This 
day you shall be recompensed with the torment of degradation 
because of what you used to utter against Allah other than the 
truth. And you used to reject His Aydt with disrespect!"} 

494. And truly you have come unto Us alone, as We created 
you the first time. You have left behind you all that zohich We 
had bestowed on you. We see not with you your intercessors 
whom you claimed to be your partners. Now you and they have 
been cut off, and all that you used to claim has vanished from 

you* 
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None is Worse Than One who Invents a Lie Against Allah 
and Claims that Revelation Came to mi™ 

Allah said, 




4 And who can be more unjust than he who invents a lie 
against Allah,} 


Therefore, none is more unjust than one who lies about 
Allah claiming that He has partners or a son, or falsely 
claiming that Allah sent him as a Prophet; 


dl ry. $ U[ (f-A fy 


tor says: "I have received inspiration," whereas he is not 
inspired with anything;} 

Iknmah and Qatadah said that this Ayah was revealed 
about Musaylimah Al-Kadhdhab .* 11 




iand who says, "I mil reveal the like of what Allah has 
revealed."} 


This refers to he, who claims that the lies he invents rival the 
revelation that came from Allah. In another Ayah, Allah said, 


IjJiJ iIS ^ I 


diili fy} 


iAnd when Our verses (of the Qur'an) are recited to them, 
they say: "We have heard this (the Qur'an); if we wish we can 
say the like of this."} 


The Condition of These Uqjust People Upon Death and 
on the Day of Resurrection 

Allah, the Most Honored, said, 

4 ii «£S 

4And if you could but see when the wrongdoers are in the 
agonies of death...} 

*'* Af-Tabari 11:533-535. “Al-Kadhdhab meaning the Liar. He 
claimed to be a prophet during the lifetime of Allah’s Messenger jg, 
then he repented. Later after the death of Allah’s Messenger it 
is reported that he made claims that are similar or the same. 



suffering from the hardhips, agonies and afflictions of death, 

iwhile the angels are stretching forth their hands...} beating 
them. Allah said in other Ay&t 

ilfyou do stretch your hand against me to kill me..} [5:28]and, 

i£\ && pii 

iAnd stretch forth their hands and their tongues against you 
with ewi/.^(60:2) 

Ad-Dahhak and Abu Salih said that, ‘stretch forth their 
hands,’ means, “with torment’.! 1 * In another Ayah, Allah said, 

ip&j && l^=» U$ il ^ 

iAnd if you could see when the angels take away the souls of 
those who disbelieve they smite their faces and their 
backs. }[ 8:50] 

Allah said, 

\~u. Z&fr 

iwhile the angels are stretching forth their hands} 
beating them, until their souls leave their bodies, saying, 

i''Deliver your souls!"} When the disbeliever is near death, the 
angels will convey the ‘good news’ to him of torment, 
vengeance, chains, restraints, Hell, boiling water and the anger 
of the Most Beneficent, Most Merciful. The soul will then scatter 
in the body of the disbeliever and refuse to get out of it. The 
angels will keep beating the disbeliever until his soul exits from 
his body, 

i(Saying): "Deliver your souls! This day you shall be 
recompensed with the torment of degradation because of what 


At-Tabari 11:539. 
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you used to say about Allah other than the truth.") 


This Ayah means, today, you will be utterly humiliated 
because you used to invent lies against Allah and arrogantly 
refused to follow His Ayat and obey His Mesengers. 

There are many Hadiths, of Mutawatir 11 ' grade, that explain 
what occurs when the believers and disbelievers die, and we 
will mention these tfadiths when explaining Allah’s statement, 


Q* a 40 JA 1AX # ££> 


iAlldh will keep firm those who believe, with the word that 
stands firm in this world, and in the Hereafter.) 114:27] 

Allah said next, 



A And truly you have come unto Us alone as We created you 
the first time.) [6:94], 


and this statement will be said on the Day of Return. In 
another Ayah, Allah said, 


$ && <2 CjSa* 'A fc & \J^j) 


A And they will be set before your Lord in rows, (and Allah will 
say): "Now indeed, you have come to Us as We created you the 
first time/) [18:48], 

meaning, just as We started your creation, We brought you 
back, although you used to deny Resurrection and reject its 
possibility. Therefore, this is the Day of Resurrection! Allah 
said, 


AYou have left behind you all that which We had bestowed on 
you.) [6:94], 


The wealth and the money that you collected in the life of the 
world, you left all this behind you. It is recorded in the Sahih 
that Allah’s Messenger said, 


i—jf dJs\ U V| ilJU I,* Jjj i£\ 


111 A Hadith reported by numerous routes, having many different 
narrators at each level of every chain. 
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• ^Q) iSjlJ) Jl)i C. < .>■ /»* ji 1^4^^ 


tThe Son of Adam says, 'My money, rnj money!’ But, what 
part of your money do you have, other than what you eat of it 
and is thus spent, what you wear and tear and what you gave 
in chairty and thus remains (in tlte record of good deeds)? 
Other than that, you will depart and leave it to the people .» |1 * 


Al-Hasan Al-Basri said, “On the Day of Resurrection, the Son 
of Adam will be brought, as if he were a golden chariot and 
Allah, the Most Honored, will ask, Where is what you 
collected?’ He will reply, ‘O Lord! I collected it and left it as 
intact as ever.’ Allah will say to him, ‘O Son of Adam! Where is 
what you sent forth for yourself (of righteous, good deeds),’ 
and he will realize that he did not send forth anything for 
himself.” Al-Hasan then recited the Ayah, 


'A 


{And truly you have come unto Us alone as We created you 
the first time. You have left behind you all that which We had 
bestowed on you.} 

Ibn Abi Hatim recorded this statement. Allah said; 


Sji $£& pz & c;} 


4 We see not with you your intercessors whom you claimed to 
be your partners.} 

This chastises and criticizes the disbelievers for the rivals, 
idols and images that they worshipped in this life, thinking 
they will avail them in this life and upon Resurrection, if there 
is Resurrection, as they thought. On the Day of Resurrection, 
all relationships will be cut off, misguidance will be exposed, 
and those whom they used to call upon as gods will disappear 
from them. Allah will then call them, while the rest of creation 
is listening, 


iWhere are My (so-called) partners whom you used to assert?} 
(28:62) And, 


Muslim 4: 2273. 
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> <*' iw jj ^ 




4And it will be said to them: "Where are those that you used 
to worship. Instead of Allah? Can they help you or help 
themselves?"} [26:92-93] 

Allah said here, 


iW £d & fis & 


4We see not with you your intercessors whom you claimed were 
partners.} 

meaning partners in worship. That is, partners in a share of 
your worship. 


iNow you and they have been cut off} 

or, the Ayah is recited with the meaning: all connections, 
means, and ties between you and them have been severed. 

4. ^= * * sX} 


iand vanished from you} you have lost, 


pr d} 


iall that you used to claim} of hope in the benefit of the idols 
and rivals (you worshipped with Allah). Allah said in other 
Ayat, 


H-iApVf fa v'Kii % ^ \j4\ i { } 

& Vi & 4 UJ3 cr fa m & i !# yt 


those who were followed, declare themselves innocent of 
those who followed (them), and they see the torment, then all 
their relations will be cut off from them. And those who 
followed will say: "If only we had one more chance to return, 
we would disown them as they have disowned us." Thus Allah 
will show them their deeds as regret far them. And they will 
never get out of the Fire.} [2:166-167], and 


■£ V* X* <V} 
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1., :c^l^3^£3 J-"r i£ J'S*J 0 

^ .>jiJ oiif > bi-Za>-Va 

11.. G.>3s J y^sa-j{'*>s^ siife 
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L^ui^ b -lJ ^ jly-* 

pO’i 4 uUa^.j^' 1%^1'j>>' 

;f ^^ " A < > V "m . /<T 

Cjp J> 

jJ>, a) ^ * g^i^ 

-■^ ' 1 ^ 


Jf fe 

'I/. 


- ^ - 




%^iTlten, when the 
Trumpet is blown, there 
will be no kinship among 
them that Day, nor will 
they ask of one 
another.} [23:101], and 

ujJ <y ojj oi >j^' iI2'^ 

.... v / i‘'; 
\^;jJ\ ,4 *» J r 

m; ^ 

ui |> ^g» l t*j -jUJ' 

iYou have taken (for 
worship) idols instead of 
Allah, and the love be¬ 
tween you is only in the 
life of this world, but on 
the Day of Resurrection, 
you shall disown each 
other, and curse each 
other, and your abode 
will be the Fire, and you 


shall have no helper.} [29:25], and 

iAnd it will be said (to them): "Call upon your partners", and 
they will call upon them, but they will give no answer to 
them.} [28:64], and 

V&* itA Oyu f Ujt (£>} 

4And the Day whereon We shall gather them all together, then 
We shall say to those who committed Shirk...} [10:28] until, 

iteZ, U & Uj> 

4And their invented false deities will vanish from them.} 
[10:30] 



A 

$95. Verily! It is Allah Who causes the seed grain and the fruit 
stone to split and sprout. He brings forth the living from the 
dead, and it is He Who brings forth the dead from the living. 
Such is Allah, then how are you deluded away from the truth?} 

496. (He is the) Cleaver of the daybreak. He has appointed the 
night for resting, and the sun and the moon for reckoning. 
Such is the measuring of the Almighty, the All-Knowing.} 

497. It is He Who has set the stars for you, so that you may 
guide your course with their help through the darkness of the 
land and the sea. We have (indeed) explained in detail Our 
Aydt for people who know.} 

Recognizing Allah Through Some of His Aydt 

Allah states that He causes the seed grain and the fruit 
stone to split and sprout in the ground, producing various 
types, colors, shapes, and tastes of grains and produce. The 
Ayah, 

ci' &$} 

4Who causes the seed grain and the fruit stone to split and 
sprout.} 

is explained by the next statement, 

4‘&l Si S; SLt 

4He brings forth tlw living from the dead, and it is He Who 
brings forth the deed from the living.} 

meaning, He brings the living plant from the seed grain and 
the fruit stone, which is a lifless and inanimate object. Allah 
said, 



4And a sign for them is the dead land. We gave it life, and We 
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brought forth from it grains, so that they eat thereof .} (36:33] 

until, 


V U-y >4—ii' j*j} 


ias well as of their own (human) kind (male and female), and 
of that which they know not.} [36:36] 

Allah’s statement, 




iattd it is He Who brings forth the dead from the living .} 

There are similar expressions in meaning such as, He brings 
the egg from the chicken, and the opposite. Others said that it 
means, He brings the wicked offspring from the righteous 
parent and the opposite, and there are other possible 
meanings for the Ayah. Allah said, 

& pb 


iSuch is Allah,} meaning, He Who does all this, is All a h , the 
One and Only without partners, 


4then hoio are you deluded away from the truth?} 

meaning, look how you are deluded from Truth to the 
falsehood of worshipping others besides Allah. Allah’s 
statement, 

4<&l jJ' ipp &} 

4(He is the) Cleaver of the daybreak. He has appointed the 
night for resting,} 

means, He is the Creator of light and darkness. Allah said in 
the beginning of the Surah, 

s^,} 


'4And originated the darkness and the light.} 

Indeed, Allah causes the darkness of the night to disappear 
and brings forth the day, thus bringing brighteness to the 
world and light to the horizon, while dissipating darkness and 
ending the night with its depth of darkness and starting the 
day with its brightness and light. Allah said, 



418 


Tafair Ibn Kathtr 


4U- JOC & JJf 

4He brings the night as a cover over the day, seeking it 
rapidly.} 17:54] 

In this Ayah, Allah reminds of His ability to create diversified 
things in opposites, testifying to His perfect greatness and 
supreme power. Allah states that He is the Cleaver of the 
daybreak and mentioned its opposite, when He said, 

4&L $£)} 


4He has appointed the night far resting,} 

meaning, created darkness, in order for the creation to become 
halt and rest during it. Allah said in other Ayat, 


r * 


✓ 




4By the forenoon. And by the night when it is still.} [93:1-2], 


4By the night as it envelops. And by Hk day as it appears in 
brightness.} [92:1,2] and, 




4And by the day as it shows up (the sun's) brightness. And by 
the night as it conceals it.} [91:3-4] 


Allah’s statement, 




4... And the sun and the moon far reckoning.} 

means, the sun and the moon have specific orbits, according 
to a term appointed with magnificent precision that never 
changes or alters. Both the sun and the moon have distinct 
positions that they assume in summer and winter, effecting 
changes in the length of night and day. Allah said in other 
Ayat, 

4^\Z & 'J3j %■ > 

4It is He Who made the sun a shining thing and the Moon as a 
light and measured out stages far it.} [10:5], 
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# 4 % 6-P $ Vj ^ J U oiajf v> 


4/f is not for the sun to overtake the moon, nor does the night 
outstrip the day. They all float, each in an orbit.} (36:40], 
And, 


4>v\ 


4T7ie sun and tfie moon; and the stars are subjected by His 
command.} [16:12] 

Allah’s statement, 

i_fjCi\ jjfa I j>Jja 

iSuch is the measuring of the Almighty, the All-Knowing > 


means, all of this occurs according to the decree and due 
measurement of the Almighty Who is never resisted or 
contradicted. He is the Knower of all things and nothing ever 
escapes His knowledge, not even the weight of an atom on 
earth or in heavens. Allah often mentions the creation of the 
night, the day, the sun and the moon and then ends His 
Speech by mentioning His attributes of power and knowledge, 
as in this Ayah above (6:96], and in His statement, 





iAnd a sign far them is the night, VJe withdraw therefrom the 
day, and behold, they are in darkness. And the sun runs on its 
fixed course far a term. That is the decree of the Almighty, the 
All-Knowing.} [36:37-38] 

In the beginning of Surat Ha-Mim As-Sajdah, after 
mentioning the creation of the heavens and earth and all that 
is in them, Allah said: 

^11 GjK CjjiV 

iAnd We adorned the nearest (lowest) heaven with lamps 
(stars) to be an adornment as well as to guard. Such is the 
decree of Him, the Almighty, the All-Knower.} [41:12] 

Allah said next, 
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ilt is He Who has set the stars for you, so that you may guide 
your course with their help through the darkness of the land 
and the sea.} 

Some of the Salaf said; Whoever believes in other than three 
things about these stars, then he has made a mistake, and 
lied against Allah. Indeed Allah made them as decorations for 
the heavens, and to shoot at the Shayatin, and for directions 
in the dark recesses of the land and sea. 

Then, Allah said, 

4v£9' Uuj 


4We have explained in detail Our Ay at.} meaning, We made 
them clear and plain, 


ifor people who know.} who have sound minds and are able to 
recognize the truth and avoid falsehood. 


• • . wr 


is, ^ te. 14 & Oi & rs$ % 

„ „ _ . „ * , I./ J. . M . y ■ / y / ./ 


4JL* {vjjc 4JU, fig* Jfi CiU +£ j*J 

\%£ dw fep# & 

4®^ fA 90 h 4 4 4# P 4 «P 4 tg* *22 # 


498. It is He Who has created you from a single person, and 
has given you a place of residing and a place of storage. Indeed, 
We have explained in detail Our revelations for people who 
understand.} 

499. It is He Who sends down water from the sky, and with it 
We bring forth vegetation of all kinds, and out of it We bring 
forth green stalks, from which We bring forth thick clustered 
grain. And out of the date-palm and its sprouts come forth 
clusters of dates hanging low and near, and gardens of grapes, 
olives and pomegranates, each similar, yet different. Look at 
their fruits when they begin to bear, and Yan'ih. Verity! In 
these things titere are signs for people who believe.} 

Allah said, 

4 AS oA ot £& 


4/t is He Who has created you from a single person,} (6:98) 
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in reference to Adam, peace be upon him. In another Ayah, 
Allah said; 


<d % & £2 ft ^ 4< jte $s ^ 


40 mankind! Have Taqwd of your Lord, Who created you from 
a single person, and from him He created his mate, and from 
them both He created many men and women.)[ 4:1] 


Allah said, 



iMustaqar and Mustawda') 

Ibn Mas'ud, Ibn ‘Abbas, Abu ‘Abdur-Rahman As-Sulami, 
Qays bin Abu Hazim, Mujahid, ‘Ata’, Ibrahim An-Nakhal, Ad- 
Dahhak, Qatadah, As-Suddi and ‘Ata’ Al-Khurasani and others 
said that, 



iMustaqar), In the wombs’. They, or most of them, also said 
that, 

iAnd Mustawda',) means. In your father's loins’.* 11 Ibn 
Mas'tid and several others said that, Mustaqar, means 
residence in this life, while, Mustawda ', means the place of 
storage after death (the grave). 

Allah’s statement, 

i<Z4& fjpi f CL% Z) 

ilndeed. We have explained in detail Our revelations for people 
who understand.) 

refers to those who comprehend and understand Allah’s Words 
and its meanings. Allah said next, 

i& %£& & 4' 

ilt is He Who sends down water (rain) from the sky) 

m 


At-Tabari 11:565-570. 
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in due measure, as a blessing and provision for the servants, 
relief and means of survival for the creatures and mercy from 
Allah for His creation. Allah's statement, 


i,+ 


iAnd with it We bring forth vegetation of all kinds,k is similar to, 


iAnd We have made from water every living thing.} [21:30] 



iand out of it We bring forth green stalks,} green produce and 
trees, on which We grow seeds and fruits. 

\j& ilf &*} 

ifrom which We bring forth thick clustered grain.} 
lined on top of each other in clusters, like an ear or spike of 
grain- 

iifji j-j} 

iAnd out of the date-palm and its sprouts come forth clusters} of 
dates 

ihanging low} Within reach and easy to pick. ‘Ali bin Abi 
Talhah Al-Walibi said that Ibn ‘Abbas said that, 

iclusters hanging low} refers to short date trees whose branches 
hang low, close to the ground. This was recorded by Ibn 
Jarir.* 1 * 

Allah’s statement 

ij* ^r :a fJt} 

iand gardens of grapes,} means. We bring forth gardens of 
grapes. Grapes and dates are the most precious fruits to the 
people of Al-Hijaz (Western Arabia), and perhaps both are the 
best fruits in this world. AMh has reminded His servants of His 

m 


At-Tabari 11:576. 
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favor in making these two fruits for them, when He said, 

'luS £==^- ii* 0>5 

4 And from the fruits of date-palms and grapes, you derive 
strong drink and a goodly provision.$ [16:67] 
before intoxicating drinks were prohibited, and; 

*4-j 

4And We have made therein gardens of date-palms and 
grapes.} [36:34]. 


Allah said, 




iolives and pomegranates, each similar yet different.} 

The leaves are similar in shape and appearence, yet different 
in the shape, and taste. And the kind of fruit each plant 
produces is different, according to the explanation of Qatadah 
and several others.* 1 * Allah’s statement, 

4 Vo- 1 


iLook at their fruits when they begin to bear, and Yan'ih.} 

means, when the fruits become ripe, according to Al-Bara’ bin 
‘Azib, Ibn ‘Abbas, Ad-Dahhak, ‘Ata’ Al-Khurasani, As-Suddi, 
Qatadah and others.* 2 * 

This Ayah means, contemplate the ability of the Creator of 
these fruits, Who brought them into existence after they were 
dry wood, and they later became grapes and dates; and similar 
is the case with the various colors, shapes, tastes and 
fragrance of whatever Allah created. Allah said. 


y~i -&J Oi LfJ*' Jjr 

j of? 3A '&*> 


}And in the earth are neighbouring tracts, and gardens of 
vines, and green crops, and date-palms, growing out, two or 
three from a single stem root, or otherwise, watered with the 
same water, yet some of them We make better than others to 
eat.} [13:4] 


I 1 * At-Tabari 11:578. 
* 2 * At-Tabari 11:582. 
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This is why Allah said here, 

iln Ihese things there are...} O people. 




isigtis...} and proofs that testily to the perfect ability, wisdom 
and mercy of He Who created these things, 


ifor people who believe.} in Allah and obey His Messengers. 


LLc. 





4100. Yet, they join the fittns as partners in worship with 
Allah, though He has created them, and tltey attribute, falsely 
without knowledge - sons and daughters to Him. Be He 
Glorified and Exalted above what tlwt they attribute to Him.} 


Rebuking the Idolaters 

This Ayah refutes the idolators who worshipped others 
besides Allah and associated the Jinns with Him in worship. 
Glory be to Allah above this Shirk and Kufr. If someone asks, 
how did the idolators worship the Jinns, although they only 
were idol worshippers? The answer is that in fact, they 
worshipped the idols by obeying the Jinns who commanded 
them to do so. Allah said in other Ayat , 4 


AiJl) u!_j irt 0^ 

J irt 

^>U « <4)J ^ <£££ 








477icy invoke nothing but female deities besides Him, and tliey 
invoke nothing but Shay tan, a persistent rebel! Allah cursed 
him. And he [Shaytan] said: "1 will take an appointed portion 
of your servants. Verily, I will mislead them, and surely, I will 
arouse in them false desires; and certainly, I will order them to 
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slit the ears of cattle, and indeed l will order them to change the 
nature created by Allah.” And whoever takes Shaytan as a 
protector instead of Allah, has surely suffered a tnanifest loss. 
He [Shaytan] makes promises to them, and arouses in them 
false desires; and Shaytan's promises are nothing but 
deceptions .^ [4:117-120] and, 


4<j/> « &£&} 


4Will you then take him (Iblis) and his offspring as protectors 
and helpers rather than Me?} [18:50] 

Ibrahim said to his father, 




4”0 my father! Worship not Shaytan. Verily! Shaytan has been 
a rebel against the Most Beneficent (Allah).”} [19:44] 

Allah said, 


gl> jj* Ail 


J fj'i Zgf-i 


0 


4Di<f / not ordain ybr l/ow, O Children of Adam, that you 
should not worship Shaytan. Verily, he is a plain enemy to 
you. And that you should worship Me. That is a straight 
path.} [36:60-61] 


On the Day of Resurrection, the angels will proclaim. 


A'.*. H 


(*£ (**>==' 


4 Glorified be You! You are our Protector instead of them. Nay, 
but they used to worship the Jinn; most of them were believers 
in them.} [34:41] 


This is why Allah said here, 


<Sss ys m a \&} 


4Yet, they join the Jinns as partners in worship with Allah, 
though He has created them.} [6:100], 

Alone without partners. Consequently, how is it that another 
deity is being worshipped along with Him? As Ibrahim said, 


e; c &} 
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i"Worship you that which you (yourselves) carve? While Allah 
has created you and what you make!”} (37:95-96] 

Allah alone is the Creator without partners. Therefore, He Alone 
deserves to be worshipped without partners. Allah said next, 

iAnd they Kharaqu (attribute falsely) without knowledge, sons 
and daughters to Him.} 

Allah mentions the misguidance of those who were led astray 
and claimed a son or offspring for Him, as the Jews did with 
TJzayr, the Christians with Isa and the Arab pagans with the 
angels whom they claimed were Allah's daughters. Allah is far 
holier than what the unjust, polytheist people associate with 
Him. The word, Kharaqu, means falsely attributed, invented, 
claimed and lied’, according to the scholars of the Salaf. 
Allah’s statement next, 


4Be He Glorified and Exalted above (all) that they attribute to 
Him.} 


means, He is holier than, hallowed, and Exalted above the 
sons, rivals, equals and partners that these ignorant, misled 
people attribute to Him. 


tp? ^ cP 


i Jo & % jf & U ^ 


4101. He is the Bad T (Originator) of the heavens and the earth. 
How can He have children when He has no wife? He created all 
things and He is the All-Knower of everything.} 


Meaning of Badi* 

4He is the Bad f of the heavens and the earth ^ 

Meaning He originated, created, invented and brought them 
into existence without precedence, as Mujahid and As-Suddi 
said.* 11 This is why the word for innovation - Bid e ah - comes 

m 


AJ-Jabari 2:540. 
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from it, because it is 
something that did 
not have a 
precedence. 

$ J3 i; % % & ft 

4 How caw He have 
children when He has no 
wife?}' 

for the child is the 
offspring of two 
compatible spouses. 
Allah does not have 
an equal, none of His 
creatures are similar 
to Him, for He alone 
created the entire 
creation. Allah said; 

^ X2 

}And they say: 

"The Most 
Beneficent (Allah) 
has begotten a son." Indeed you have brought forth (said) a 
terrible evil thing.} (19:88-89], until, 

4And everyone of them will come to Him alone on the Day of 
Resurrection .^[19:95]. 

<& t $ & % $ &>} 

4He created all things and He is the All-Knower of 
everything.} 

He has created everything and He is All-Knower of all things. 
How can He have a wife from His creation who is suitable for 
His majesty, when there is none like Him? How can He have a 


J 




\t\ 


mm 




^ h£?=‘J$Cse‘ *-^4^ 

|v»| 3 1^_jjCl T 

tsjlj 0 iff 

pj'Ujlla. q > . 

1-^j ijU lj \Jif. . A ojj c^oy-jj 
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and Sunan collections. As for this life, MasrQq narrated that 
‘A’ishah said, “Whoever claims that Muhammad jg has seen his 
Lord, will have uttered a lie against Allah, for Allah the Most 
Honored, says, 




4No vision can grasp Him, but His grasp is over all 
vision.y* 1 * 


In the Sahih (Muslim) it is recorded that Abu Musa Al- 
Ash'ari narrated from the Prophet 


ilii ‘fi - J0I j\ - Jjlll Z^r j4' 


“Verily, Allah does not sleep and it does not befit His majesty 
that He should sleep. He lowers the scale (of everything) and 
raises it. The deeds of the day are ascended to Him before the 
night, and the deeds of the night before the day. His Veil is the 
Light - or Fire - and if He removes it (the veil), the Light of 
His Face will burn every created thing that His sight 
reaches. 


In the previous [revealed] Books there is this statement, 
“When Musa requested to see Him, Allah said to Musa: ‘O 
Musa! Verily, no living thing sees Me, but it dies and no dried 
things sees me, but it rolls up.’ ” Allah said, 


1 36 50 \Lc> jS.j (£=,1 


$ fct; 


4So when his Lord appeared to the mountain, He made it 
collapse to dust, and Musa fell down unconscious. Tlten when 
he recovered his senses he said: "i Glory be to You, I turn to 
You in repentance and I am the first of the believers. 

[7:143). 

These Ayat, Hadiths and statements do not negate the fact 


Fath Al-Bciri 8:472, Muslim 1: 159, Tuhfat Al-Ahwadhi 8:441, An- 
Nasal in Al-Kubra 6:335, Muslim 6: 49. 

121 Muslim 1: 162. 
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that Allah will be seen on the Day of Resurrection by His 
believing servants, in the manner that He decides, all the while 
preserving His might and grace as they are. 

The Mother of the Faithful, ‘A’ishah, used to affirm that 
Allah will be seen in the Hereafter, but denied that it could 
occur in this life, mentioning this Ayah as evidence, 

i&F IX % 1} 

4 N 0 vision can grasp Him, but His grasp is over all vision.$ 

Her denial was a denial of the ability to encompass Him, 
meaning to perfectly see His grace and magnificance as He is, 
for that is not possible for any human, angel or anything 
created. Allah’s statement, 

i lx %} 


ibut His grasp is over all vision.} means, He encompasses all 
vision and He has full knowledge of them, for He created them 
all. In another Ayah, Allah said; 


3& & fix ” 5 ^ 


4 Should not He Who has created know? And He is the Most 
Subtle, Well Acquainted (with all things).} [67:14] 

It is also possible that ‘all vision’ refers to those who have the 
vision. As-Suddi said that Allah’s statement, 


IX % 


iNo vision can grasp Him, but His grasp is over all vision.} 

means, “Nothing sees Him (in this life), but He sees all 
creation.” Abu Al-‘Aliyah said that Allah’s statement, 

ijCiS JLjJJl y>j} 


iHe is the Most Subtle, Well-Acquainted (with all things).} 

means, “He is the Most Subtle, bringing forth all things, Well- 
Acquainted with their position and place.” Allah knows best. 
In another Ayah, Allah mentions Luqman’s advice to his son, 


jg?\ j j\ c/jpi 4 J 4 JZ j)S> & jX te 3 k 4 V-l '&} 

1 JdJ %S ^ 


40 my son! If it be (anything) equal to the weight of grain of 
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mustard seed, and though it be in a rock, or in the heavens or 
in the earth, Allah will bring it forth. Verily, Allah is Most 
Subtle, Well Acquainted} [31:16] 


jyl 4^5 1 AP £§9 


4104. Verily, Basd'ir (proofs) have come to you from your 
Lord, so whosoever sees, will do so for (the good of) himself, 
and whosoever blinds himself, will do so against himself, and I 
am not a Hafiz over you.} 

4105. Thus We explain variously the verses so that they (the 
disbelievers) may say: "You have Darasta (studied)" and that 
We may make the matter clear for the people who have 
knowledge.} 


The Meaning of Basd'ir 

Basd’ir are the proofs and evidences in the Qur’an and the 
Message of Allah’s Messenger jg. The Ayah, 

4 so whosoever sees, will do so for (the good of) himself.} is similar 


4&U.C}P ifj P& C$ t&l £>} 

4So whosoever receives guidance, he does so for the good of 
himself, and whosoever goes astray, he does so at his own 
loss.} [10:108] 

After Allah mentioned the Basd’ir, He said, 

4And whosoever blinds himself, will do so against himself,} 
meaning, he will only harm himself. Allah said, 

a $ jaVf h q $} 

4Verily, it is not the eyes that grow blind, but it is the hearts 
which are in the breasts that grow blind.} [22:46] 

P& $ t'i} 
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4 And I (Muhammad) am not a Hafiz over you.4 

neither responsible, nor a watcher over you. Rather, I only 
convey, Allah guides whom He wills and misguides whom He 
wills. Allah said, 


4<£T\ 


4Thus We explain variously the verses... ^(6:105], 

meaning, just as We explained the Ay&t in this SHrah, such as 
explaining Tawhxd. and that there is no deity worthy of worship 
except Allah. This is how We explain the Ay&t and make them 
plain and clear in all circumstances, to suffice the ignorance of 
the ignorant; and so that the idolaters and disbelievers who 
deny you say, ‘O Muhammad! You have Darasta with those 
who were before you from among the People of the Book and 
learned with them’. Ibn ‘Abbas, Mujahid, Said bin Jubayr and 
Ad-Dahhak said similarly. 1 * 1 At-Tabarani narrated that ‘Amr 
bin Kaysan said that he heard Ibn ‘Abbas saying, “ Darasta , 
means, ‘recited, argued and debated.’”* 21 This is similar to 
Allah’s statement about the denial and rebellion of the 
disbelievers, 


LU» JLii pi sjiz tilij "Sfy oj, 

ithxrJj %&&& c^i jjk d i 




iThose who disbelieve say, "This (the Qur'an) is nothing but a 
lie that he has invented, and others have helped him at it, so 
that they have produced an unjust wrong (thing) and a lie.” 
And they say, "Tales of the ancients, which he has written 
down, and they are dictated to him morning and afternoon. 
(25:4-5) 


Allah described the chief liar of the disbelievers [Al-Walid bin 
Al-Mughirah Al-Makhzumi], 


f C f f '-S J* 

4$t,f# 45 ui oi 3 


iVerily, he thought and plotted. So let him be cursed! How he 
plotted! And once more let him be cursed, how he plotted! Then 


111 At-Tabari 12:27. 

* 2 ' At-Tabarani 11 :137. 
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he thought. Then he frowned and he looked in a bad tempered 
way. Then he turned back and was proud. Then he said, "This 
is nothing but magic from that of old. This is nothing but the 
word of a human being!"} [74:18-25] 

Allah said next, 

jfa, PPj} 


iAnd that We may make the matter clear for the people who 
have knowledge.} 

The Ayah means, so that We explain the matter to a people 
who know truth, and thus follow it, and know falsehood, and 
thus avoid it. Allah’s wisdom is perfect, He allows the 
disbelievers to stray, and He guides the people who have 
knowledge. Allah said in other Ay at, 



}By it He misleads many, and many He guides thereby.} 
[2:26], and; 





iThat He (Allah) may make what is thrown in by Shaytdn a 
trial for those in whose hearts is a disease and whose hearts are 
hardened.} [22:53] and, 


& ux & a 


iAnd verily, Allah is the Guide of those who believe, to the 
straight path.} [22:54], 


iyjl “'—■i (*rj% iSLf ty ^j} 

% rrp 4 IM jp; ipp; izx $ & ^ % ki P- & &>; PP 

"VJ ys> Cj till & 44-r.) '1^ o' '^r til j'j' Ul* 

4 ^ 


We have set none but angels as guardians of the Fire, 
ond We have fixed their number only as a trial for the 
disbelievers, in order that the People of the Scripture may arrive 
at a certainty and the believers may increase in faith, and that 
no doubts may be left far the People of the Scripture and the 
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believers, and that those in whose hearts is a disease (of 
hypocrisy) and the disbelievers may say, "What does Allah 
intend by this example?" Thus Allah leads astray whom He 
wills and guides whom He wills. And none can know the hosts 
of your Lord but He.} [74:31], and; 




iAnd We send down in the Qur'an that which is a healing and 
a mercy to the believers, and it increases the wrongdoers in 
nothing but loss.} [17:82], and, 




j*j j»j <4 » 


&& ^ p: ji 

Ot && JHjl 


4Sfly, "Jf is /or f/iose who believe, a guide and a healing. And 
as for those who disbelieve, there is heaviness in their ears, and 
it is blindness for them. They are those who are called from a 
place far away."} [41:44] 

There are similar Ayat that testify that Allah sent down the 
Qur’an as guidance to those who fear Hun and that He guides 
or misguides whom He wills by the Qur’an. 


t is & % 'A 1 ^ z 

^ « 4ri£ » Cj i^Jit 


4106. Follow what has been inspired (revealed) to you from 
your Lord, none has the right to be worshipped but He, and 
turn aside from the idolators.} 

4107. Had Allah willed, they would not have taken others 
besides Him in worship. And We have not made you Hafiz over 
them nor are you set over them to dispose of their affairs.} 


The Command to Follow the Revelation 

Allah commands His Messenger and those who followed 
his path, 



4Follow what has been inspired to you from your Lord,} 

meaning, follow it, obey it and act according to it. What has 
been revealed to you from your Lord is the Truth, no doubt, 
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and there is no deity worthy of worship except Him, 


iand turn aside from the idolaters} meaning, forgive them, be 
forbearing and endure their harm until Allah brings relief to 
you, supports you and makes you triumphant over them. Know 
- O Muhammad jg - that there is a wisdom behind misleading 
the idolaters, and that had Allah willed, He would have directed 
all people to guidance, 

Z & ;!£ %} 


iHad Allah willed, they would not have taken others besides 
Him in worship.} 

Allah’s is the perfect will and wisdom in all decrees and 
decisions, and He is never questioned about what He does, 
while they all will be questioned. Allah’s statement, 

iAnd We have not made you Hafiz over them.} means, a watcher 
who observes their statements and deeds, 

^Nor are you set over them to dispose of their affairs.} or to control 
their provision. Rather, your only job is to convey, just as Allah 
said, 

S3 Si Q ’£& 

iSo remind them, you are only one who reminds. You are not 
a dictator over them.} (88:21-221 and, 

i±\dS £& <$} 


iYour duty is only to convey and on Us is the reckoning.} 
(13:40) 


if\ je JUU (jj£- Sii 1 $ ifj* & 1 

Zj fig f 


4108. And insult not those whom they worship besides Allah, 
lest they insult Allah wrongfully without knowledge. Thus We 
have made fair seeming to each people its own doings; then to 
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their Lord is their return and He shall inform them of all that 
they used to do.} 


The Prohibition of Insulting the False gods of the 
Disbelievers, So that they Do not Insult Allah 

Allah prohibits His Messenger and the believers from 
insulting the false deities of the idolaters, although there is a 
clear benefit in doing so. Insulting their deities will lead to a 
bigger evil than its benefit, for the idolators might retaliate by 
insulting the God of the believers, Allah, none has the right to 
be worshipped but He. 

_ Ali bin Abi Talhah said that Ibn ‘Abbas commented on this 
Ayah (6:108); “They (disbelievers) said, ‘O Muhammad! You 
will stop insulting our gods, or we will insult your Lord.’ 
Thereafter, Allah prohibited the believers from insulting the 
disbelievers’ idols, 

Ji" (jj* Sii 1 yfZ*} 

ilest they insult Allah wrongfully without knowledge >”> 1 ' 

‘Abdur-Razzaq narrated that Ma'mar said that Qatadah said, 
Muslims used to insult the idols of the disbelievers and the 
disbelievers would retaliate by insulting Allah wrongfully 
without knowledge. Allah revealed, 

in IjliS %} 

iAnd insult not those whom they worship besides Allah.y* 2 * 

On this same subject - abandoning what carries benefit to 
avert a greater evil - it is recorded in the Sahih that the 
Messenger of Allah said, 


*Cursed is he who insults his own parents ■/» 

They said, O Allah s Messenger! And how would a man insult 
his own parents?” He said, 


4 ji z\ :d 1^4 j^ii d 


m At-Tabari 12:34. 

121 ‘Abdur-Razzaq 2:215. 
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«He insults a man's father, and that man insults his father, 
and insults his mother and that man insults his mother .» m 


Allah’s statement, 


& p % 


4Thus We have made fair seeming to each people its own 
doings ;} 

means, as We made fair seeming to the idolaters loving their 
idols and defending them, likewise We made fair seeming to 
every previous nation the misguidance they indulged in. 
Allah’s is the most perfect proof, and the most complete 
wisdom in all that He wills and chooses. 

i&t? dl ft 

ithen to their Lord is their return,} gathering and final 
destination, 

ibfrZ ijf ^ 


iand He shall then inform them of all that they used to do.} 

He will compensate them for their deeds, good for good and 
evil for evil. 



4109. And they swear their strongest oaths by Allah, that if 
there came to them a sign, they would surely believe therein. 
Say: "Signs are but with Allah and what will make you 
perceive that (even) if it came, they will not believe?’'} 

4110. And We shall turn their hearts and their eyes away, as 
they refused to believe therein for the first time, and We shall 
leave them in their trespass to wander blindly.} 


Asking for Miracles and Swearing to Believe if They 
Come 

Allah states that the idolaters swore their strongest oaths by 
Allah, 

111 Fath Al-Bari 10:417. 
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4} 


$ that if there came to them a sign...} a miracle or 
phenomenon. 



4they would surely believe therein.} affirming its truth, 

4%\ i* f C\ $} 

4Say: "Signs are but with Allah."} (6:109] 

meaning: Say, O Muhammad si - to those who ask you for 
signs out of defiance, disbelief and rebellion, not out of the 
desire for guidance and knowledge - “The matter of sending 
signs is for Allah. If He wills, He sends them to you, and if He 
wills, He ignores your request.” Allah said next, 

1$L t£1 

4And what will make you perceive that (even) if it came, they 
will not believe?} 

It was said that “you’ in ‘make you preceive’ refers to the 
idolaters, according to Mujahid. In this case, the Ayah would 
mean, what makes you - you idolaters - preceive that you are 
truthful in the vows that you swore? Therefore, in this 
recitation, the Ayah means, the idolaters will still not believe if 
the sign that they asked for came. It was also said that ‘you’ 
in, ‘what will make you preceive’, refers to the believers, 
meaning, what will make you preceive, O believers, that the 
idolaters will still not believe if the signs come. Allah also said, 

4 ^^ >1 JUi-i «il2d 


4"What prevented you (O Iblts) that you did not prostrate, 
when I commanded you?”} (7:12] and, 




4And a ban is laid on every town (population) which I'Ve have 
destroyed that they shall not return (to this world again).} 
(21:95) 

These Ayat mean: What made you, O Iblls, refrain from 
prostrating, although I commanded you to do so, and, in the 
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second Ayah, that village shall not return to this world again. 
In the Ayah above [6:109), the meaning thus becomes: What 
makes you perceive, O believers, who wish eagerly for the 
disbelievers to believe, that if the Ayat came to them they 
would believe? 

Allah said next, 

<£.' & .* &£ a a p'4 

iAnd We shall turn their hearts and their eyes away, as they 
refused to believe therein for the first time,} 

Al-‘Awfi said that Ibn ‘Abbas said about this Ayah, “When 
the idolators rejected what Allah sent down, their hearts did 
not settle on any one thing and they turned away from eveiy 
matter (of benefit).”* 1 * Mujahid said that Allah’s statement, 

£'4 && 

iand We shall turn their hearts and their eyes away,} 

means, We prevent them from the faith, and even if every sign 
came to them, they will not believe, just as We prevented them 
from faith the first time. Similar was said by ‘Ikrimah and 
‘Abdur-Rahman bin Zayd bin Aslam. ‘Ali bin Abi Talhah said 
that Ibn ‘Abbas said, “Allah mentions what the servants will 
say before they say it and what they will do before they do it. 
Allah said; 

4,4 

iAnd none can inform you like Him Who is the All-Knower.} 
[35:141 and, 

«_J>- 4 C 

iLest a person should say, "Alas, my grief that I was undutiful 
to Allah."} [39:56) until, 

i"lf only I had another chance, then I should indeed be among 
the doers of good."} [39:58). 

So Allah, glory be to Him, states that if they were sent back 


AJ-Jabari 12:44. 
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to life, they would not 
accept the guidance, 

^ £ 4 lift i>»J 

4Bwt 1 / they were 
returned, they would 
certainly revert to that 
which they were forbid¬ 
den. And indeed they 
are liars.) (6:28] 

Allah said, 

tx 44 

4And We shall turn 
their hearts and their 
eyes away (from gui¬ 
dance), as they refused 
to believe therein for the 
first time,) 

meaning: If they were 
sent back to this life, 
they would be 
prevented from embracing the guidance, just as We prevented 
them from it the first time, when they were in the life of this 
world.”* 1 ' Allah said, 

<&'&) 

iand We shall leave them...) and abandon them, 


J 


m 


DPS 


[j'4 $ 


osssim 
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(** ^ ^yJuiJ j 
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iin their trespass...) meaning, disbelief, according to Ibn ‘Abbas 
and As-Suddi. Abu Al-‘Aliyah, Ar-Rabi‘ bin Anas and Qatadah 
said that their trespass’ means, their misguidance’. 

m 


At-Tabari 12:45. 
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4to wander blindly} or playfully, according to Al-A‘mash. Ibn 
‘Abbas, Mujahid, Abu Al-‘Aliyah, Ar-Rab!‘, Abu Malik and 
others commented, “to wander in their disbelief.” 


I(£5 & & uy Sf ji; 

gj; & «C£» J 


4211. And even if We had sent down unto them angels, and 
the dead had spoken unto them, and We had gathered together 
all things before them, they would not have believed, unless 
Allah willed, but most of them behave ignorantly.} 

Allah says: ‘Had We accepted what the disbelievers asked 
for,’ that is - those who swore their strongest oaths by Allah 
that if a miracle came to them they would believe in it - ‘had 
We sent down angels,’ to convey to them Allah’s Message, in 
order to support the truth of the Messengers, as they asked, 
when they said, 

4SL| jk j'} 


ior you bring Allah and the angels before (us) face to face.} 
[17:92] 


f if 



4They said: "We shall not believe until we receive the like of 
that which the Messengers of Allah had received.”} [6:124] 
and. 


Ail L—blliJ V JUj 




4And those who expect not a meeting with Us said: "Why are 
not the angels sent down to us, or why do we not see our 
Lord?” Indeed they think too highly of themselves, and are 
scornful with great pride.} [25:21] 

Allah said. 




4and the dead had spoken unto them,} 

This is, to inform them of the truth of what the Messengers 
brought them; 
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they may remain pleased with it, and that they may commit 
what they are committing .> 


Every Prophet Has Enemies 

Allah says, just as We made enemies for you, O Muhammad, 
who will oppose and rebel against you and become your 
adversaries, We also made enemies for every Prophet who 
came before you. Therefore, do not be saddened by this fact. 
Allah said in other Ayat 


i tj& %££&&&* te si$r 


iVerily, Messengers were denied before you, but with patience 
they bore the denial, and they were hurt...} [6:34], and, 


->* k 4 ? * <0, Si A «*• & & 


4 Nothing is said to you except what was said to the Messengers 
before you. Verily, your Lord is the Possessor of forgiveness, 
and (also) the Possessor of painful punishment.} (41:43) and, 



iThus have We made for every Prophet an enemy among the 
criminals.} [25:31). 

Waraqah bin Nawfal said to Allah’s Messenger “None 
came with what you came with but he was the subject of 
enmity.” 111 
Allah’s statement, 


Uf <&&} 


i Shay a tin among mankind...} refers to, 

<&} 


ienemies...} meaning, the Prophets have enemies among the 
devils of mankind and the devils of the Jinns. The word, 
Shaytan, describes one who is dissimilar to his kind due to his 
or her wickedness. Indeed, only the Shay&tin, may Allah 
humiliate and curse them, from among mankind and the Jinns 
oppose the Messengers. ‘Abdur-RazzAq said that Ma'mar 


Al-BukhSri no: 3 
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narrated that Qatadah commented on Allah’s statement, 

j&l} 

iShaydttn (devils) among mankind and Jinn...} 

“There are devils among the Jinns and devils among 
mankind who inspire each other.” 

Allah’s statement, 

4ly <)yK J?* dj (*4■**■> <j?jt} 

4inspiring one another witlt adorned speech as a delusion.} 

means, they inspire each other with beautified, adorned 
speech that deceives the ignorant who hear it, 

4i& £ '4 j ;ts jjj> 


4If your Lord had so willed, they would not have done it;} 

for all this occurs by Allah’s decree, will and decision, that 
every Prophet had enemies from these devils, 

4^xbk £j 

<$so leave them alone with their fabrications.} 

and lies. This Ayah orders patience in the face of the harm of 
the wicked and to trust in Allah against their enmity, for, 
“Allah shall suffice for you (O Muhammad) and aid you 
against them.” Allah’s statement, 

4^1 


4And Tasghd to it.} 

means, according to Ibn ‘Abbas, “incline to it.”* 1 * 




4the hearts of those who do not believe in tite Hereafter...} 

their hearts, mind and hearing. As-Suddi said that this Ayah 
refers to the hearts of the disbelievers.* 2 * 

4And that they may remain pleased with it.} 


m At-Tabari 12:58 
* 2 ' Af-Tabari 12:59 
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they like and adore it. Only those who disbelieve in the 
Hereafter accept this evil speech, being enemies of the 
Prophets, etc., just as Allah said in other Ayat, 

4^ j* i>* Cj 0jj} 

iSo, verily, you (pagans) and those whom you worship (idols). 
Cannot lead astray. Except those who are predestined to bum in 
Hell!} [37:161-163] and, 


&£ js J 


iCertainfor-you have different ideas. Turned aside therefrom is 
lv whcrfs turned aside.} [51:8-9J 

— Allah said; 


4^S^ (*> £ lyJZj 


4And that they may commit what they are committing.} 

meaning, “let them earn whatever they will earn”, according to 
‘Ali bin Abi Talhah who reported this from Ibn ‘Abbas. 111 As- 
Suddi and Ibn Zayd also commented, “Let them do whatever 
they will do.” 121 


< itM ted 4^3' fMl $ TS& % \ $ 

z; ^ <b j£j & 0 SpZ Ogjf 
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4114. [Say:] "Shall I seek a judge other than Allah while it is 
He Who has sent down unto you the Book, explained in detail." 
Those unto whom We gave the Scripture know that it is 
revealed from your Lord in truth. So be not you of those who 
doubt.} 

4115. And the Word of your Lord has been fulfilled in truth 
and in justice. None can change His Words. And He is the All- 
Hearer, the All-Knower.} 

Allah tells His Prophet jg to say to these polytheists who 
worship others besides Allah, 


111 At-Tabari 12:59 
121 At-Tabari 12:60 
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iShall l seek a judge other than Allah...} between you and I, 

i'iSi H0t fMi $ -4\ 

Awhile it is He Who has sent down unto you the Book, 
'lined...} in> 


3® SJS> 


iand those unto whom We gave the Scripture} the Jews and the 
Christians, 

{know that it is revealed from your Lord in truth.} 

because the previous Prophets have conveyed the good news of 
you coming to them. Allah's statement, 

<um$ & m ■*> 


4So be not you of those who doubt.} is similar to His other 
statement, 

Jii 

<$££* & ^ 

4So j/ you are in doubt concerning that which We have revealed 
unto you, then ask those who are reading the Book before you. 
Verily, the truth has come to you from your Lord. So be not of 
those who doubt (it).} [10:94) 

The conditional “if in this Ayah does not mean that ‘doubt’ 
will ever occur to the Prophet jg . Allah said, 

to* 3; ilf £%} 

4And the Word of your Lord has been fulfilled in truth and in 
justice.} 

Qatadah commented, “In truth concerning what He stated 
and in justice concerning what He decided.” 11 ’ Surely, 
whatever Allah says is the truth and He is Most Just in what 

m 




At-Jabari 12:63 



Siimft 6. Al-An'am (116 -217) (Part-8) 


447 


He commands. All of Allah’s statements are true, there is no 
doubt or cause for speculation about this fact, and all His 
commandments are pure justice, besides which there is no 
justice. All that He forbade is evil, for He only forbids what 
brings about evil consequences. Allah said in another Ayah, 

* £ f&j s&fy t&b 


4He commands them with good; and forbids them from evil...} 
[7:157] until the end of the Ayah. 




iNone can change His Words.} meaning, none can avert Allah’s 
judgment whether in this life or the Hereafter, 




4And He is the All-Hearer,} Hearing, His servants’ statements, 


4The All-Knower.} of their activities and lack of activity, Who 
awards each according to their deeds. 


OjS 6* ■ _> cr* -A^=J f Jp} 


4316. And if you obey most of those on the earth, they will 
mislead you far away from Allah's path. They follow nothing 
but conjecture, and they do nothing but lie.} 

4117. Verily, your Lord! It is He Who knows best who strays 
from His way, and He knows best the rightly guided.} 


Most People are Misguided 

Allah states that most of the people of the earth, are 
misguided. Allah said in other Ayat, 

pit? &>} 

}And indeed most of the men of old went astray before them.} 
137:71] and, 

4And most of mankind will not believe even if you eagerly 
desire it.^[12:103] 
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aSS '* r tDSga V, They are misguided, 

C j y f they have doubts 
. -. - - » ' . 1 about their way, and 

they rely on wishful 
thinking and 
delusions. 




I da 


2i [ O \ o\j S~~i^ ^ 

l>j \ JJ& lV\ *J r * >1 
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0 
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4They follow nothing 
but conjecture, and they 
do nothing but lie.$ 
Thus, they fulfill 
Allah’s decree and 
decision concerning 
them, 

o* S-i*t J* p 

<%* 

ilt is He Who knows 
best who strays from His 
way and facilitates 
that for him, 

i«f+& P '& 

iAnd He knows best the rightly guided .> He facilitates that for 
them, all of them are facilitated for what He created them. 

ti- \fk=& vt jS3 Cj oj p 'fl SLa $o)> 

y* 1 ojj £ Vl pS2c ff~ \S Jjj iie ^ 

<i,5^uylUl; |*Iet jft -~^Aj .Jf jfJo _-^lj>l 


<238. So eat of that on which Allah's Name has been 
mentioned, if you are believers in His Ayat.)> 

4119. And why should you not eat of that on which Allah's 
Name has been mentioned, while He has explained to you in 
detail what is forbidden to you, except under compulsion of 
necessity? And surely, many do lead astray by their own 
desires through lack of knowledge. Certainly your Lord knows 


/ 


> 


r 
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Allowing What was Slaughtered in the Name of Allah 

This is a statement of permission from Allah, for His 
servants, allowing them to eat the slaughtered animals werein 
His Name was mentioned when slaughtering them. It is 
understood from it that He has not allowed that over which 
Allah’s Name was not mentioned when slaughtering. This was 
the practice of the pagans of Quraysh who used to eat dead 
animals and eat what was slaughtered for the idols. 

Allah next encourages eating from the meat of sacrificed 
animals on which His Name was mentioned upon 
slaughtering, 


«s p '£ tU !A Ui $ p O 


iAnd why should you not eat of that on which Allah's Name 
has been mentioned, while He has explained to you what is 
forbidden to you...} 

meaning, He has explained and made clear to you what He 
has prohibited for you in detail, 

4*4 f-jpj £ f\ t } 


iexcept under compulsion of necessity .} 

In which case, you are allowed to eat whatever you can find. 
Allah next mentions the ignorance of the idolators in their 
misguided ideas, such as eating dead animals and what was 
sacrificed while other than Allah’s Name was mentioned when 
slaughtering them. Allah said, 


OJ ft. jya ojLil {rff 


iAnd surely, many do lead astray by their own desires through 
lack of knowledge. Certainly your Lord knows best the 
transgressors.} 

He has complete knowledge of their transgression, lies and 
inventions. 








<220. Leave sin, open and secret. Verily, those who commit sin 
will get due recompense for that which they used to commit.} 
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Mujahid said that, 

'j 4$> \j£)} 

iLeave evil, open and secret...} 

refers to all kinds of sins committed in public and secret. 11 * 
Qatadah said that, 


iLeave sin, open and secret...} 

encompasses sins committed in public and secret, whether few 
or many.* 2 * In another statement, Allah said, 

ty fs oVA 1 "' ci J *^l 


4 Say; "(But) the things that my Lord has indeed forbidden are 
Al-Fawahish (evil sins) whether committed openly or secretly.} 
[7:33J 


This is why Allah said, 


ioyjju i y<> Hj 




iVerily, those who commit sin will get due recompense for that 
which they used to commit.} 

Whether the sins they committed were public or secret, Allah 
will compensate them for these sins. Ibn Abi Hatim recorded 
that An-Nawwas bin Sam'an said, “I asked Allah’s Messenger 
jg about Al-Ithm. He said, 

*4* gL; 'J iljli jAl U 


*The sin is that which you find in your heart and you dislike 
that people become aware of /f.»* 3 * 


oy-Q ( i[ ‘ \ *1 ' tf} ij->f* 4* $ >—* ^ ^j} 


il21. Eat not of that on which Allah's Name has not been 
pronounced, for surely it is disobedience. And certainly, the 
Shayatin do inspire their friends to dispute with you, and if you 


11 * At-Tabari 12:73 
121 At-Tabari 12:72 
131 Muslim 4:1980 
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obey them, then you would indeed be polytheists 


The Prohibition of what was Slaughtered in other Hum 
Allah’s Name 

This Ayah is used to prove that slaughtered animals are not 
lawful when Allah’s Name is not mentioned over them - even if 
slaughtered by a Muslim. The Ayah about hunting game, 

ft p !#S 'J1 st tfe 

iSo eat of what they (trained hunting dogs or birds of prey) 
catch for you, but pronounce the Name of Allah over it.} [5:4] 

supports this. The Ayah here emphasized this ruling, when 
Allah said, 


ifor surely it is disobedience.} 


They say that “it” refers to eating it, and others say that it 
refers to the sacrifice for other than Allah. There are various 
Hadiths that order mentioning Allah’s Name when slaughtering 
and hunting. The Hadith narrated by ‘Adi bin Hatim and Abu 
Thalabah (that the Prophet said); 


i; fp 4>i ju-i o Jl'j iris \i\* 


•When you send your trained hunting dog and mention Allah’s 
Name on releasing it, then eat from whatever it catches for 
you.* 

This Hadith was collected in the Two Sahihs. ll] The Rafi‘ bin 
KhadJj narrated that the Prophet ^ said; 

•lj& riU 4.1 p\ ysl'j ' f j]\ 'p\ u* 


«You can use what would make blood flow (i.e., slaughter) and 
you can eat what is slaughtered and the Name of Allah is 
mentioned at the time of slaughtering .» 

This Hadith was also collected in the Two Sahths.W ibn 
Mas‘Od narrated that Allah’s Messenger said to the Jinns. 

•fp 4.1 p\ ysi p* js -p '» 

111 FathAl-Bari 9:524 and 9:137 and Muslim 3:1529 and 3:1532 
Fath Al-Bari 9:546 and Muslim 3:1558 




452 


Tafsir Ibn Kathir 

a (For food) you have every bone on which Allah's Name was 
mentioned on slaughtering .» Muslim collected this Hadith .’ l| 


Jundub bin Sufyan Al-Bajali said that the Messenger 
Allah sis said, 


pJ , yj 0? Jj gi 




• &• 


of 


“Whoever slaughtered before he prayed (the 'id prayer), let him 
slaughter another sacrifice in its place. Whoever did not offer 
the sacrifice before we finished the prayer, let him slaughter and 
mention Allah’s Name .» The Two Sahihs recorded this 
Hadith.™ 


The Devil’s Inspiration 

Allah said, 




4And certainly, the Shaydtfn do inspire their friends to dispute 
with you,) 

Ibn Abi Hatim recorded that Abu Ishaq said that a man said 
to Ibn ‘Umar that Al-Mukhtar claimed that he received 
revelation. So Ibn TJmar said, “He has said the truth,” and 
recited this Ayah, 

iAnd certainly, the Shaydtin do inspire their friends...)™ 

Abu Zamll said, “I was sitting next to Ibn ‘Abbas at a time 
when Al-Mukhtar bin Abi *Ubayd was performing Hajj. So a 
man came to Ibn ‘Abbas and said, ‘O Ibn ‘Abbas! Abu Ishaq 
(Al-Mukhtar) claimed that he received revelation this night.’ 
Ibn ‘Abbas said, He has said the truth.’ I was upset and said, 
Ibn ‘Abbas says that Al-Mukhtar has said the truth?’ Ibn 
‘Abbas replied, There are two types of revelation, one from 


111 Muslim 1:332 

™ Fath Al-B&ri 9 :546 and Muslim 3:1551 
131 Ibn Abi Hatim 4:1379 
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Allah and one from the devil. Allah’s revelation came to 
Muhammad jjg, while the Shaytdn’s revelation comes to his 
friends.’ He then recited, 

-s£h\ 10 

iAnd certainly, the Slwyatin do inspire their friends 
We also mentioned Tkrimah’s commentary on the Ayah, 

jj* 1 ' jf*. oJj 

inspiring one another with adorned speech as a delusion .} 

Allah said next, 



ito dispute with you,} Ibn Jarir recorded that Ibn ‘Abbas 
commented; 

i*$. £\ ju fi i ti |\%kJi %} 

4Eat not of that on which Allah's Name has not been mentioned...} 
until, 

4...to dispute with you,} “The devils inspire their loyal 
supporters, *Do you eat from what you kill but not from what 
Allah causes to die?’” 121 

As-Suddi said; “Some idolators said to the Muslims, Tou 
claim that you seek Allah’s pleasure. Yet, you do not eat what 
Allah causes to die, but you eat what you slaughter?’ Allah 
said, 

{and if you obey them...}, and eat dead animals, 

Pl> 

ithen you would indeed be polytheists .} i3i 

Similar was said by Mujahid, Ad-Dahhak and several others 


111 At-Jabari 12:86 
121 Al-Tabari 12:81 
[31 Al-Tabari 12:81 
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This is an example that Allah has given of the believer who 
was dead, meaning, wandering in confusion and misguidance. 
Then, Allah brought life to him, by bringing life to his heart 
with faith, guiding him to it and guiding him to obeying His 
Messengers, 

iAnd set for him a light whereby he can walk amongst men. } 

for he became guided to where he should go and how to 
remain on the correct path. The light mentioned here is the 
Qur'an, according to Ibn ‘Abbas, as Al-‘Awii and Ibn Abi 
Talhah reported from him. 111 As-Suddi said that the light 
mentioned here is Islam. 12 ’ Both meanings are correct. 

iLikc him who is in the darkness} of ignorance, desires and 
various types of deviation, 

nfh Jnft 


iFrotn which he can never come out?} for he is unable to find a 
way out from what he is in. In Musnad Ahmad, it is recorded 
that the Prophet said; 


jjUl vilJi , j* fet p ^ 2LU. 2>l jj* 


a Allah created creation in darkness, then He showered His 
Light upon them. Whoever was struck by that light is guided, 
whoever it missed is astray .»’ 3 ’ 

Allah said in other Ayat, 




Ufa Si ^ 
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111 At-Tabari 12:91. 

121 At-Tabari 12:91. 

131 Ahmad 2:176 
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4223. And f/iws We have set up in every town great ones of its 
wicked people to plot therein. But they plot not except against 
themselves, and they perceive (it) not.} 

4124. And when there comes to them a sign they say: "We 
shall not believe until we receive the like of that which the 
Messengers of Allah received." Allah knows best with whom to 
entrust His Message. Humiliation and disgrace from Allah and 
a severe torment will overtake the criminals for that which they 
used to plot.} 


Evil Plots of the Leaders of the Criminals and their 
Subsequent Demise 


Allah says: Just as We appointed chiefs and leaders for the 
criminals who call to disbelief, hinder from the path of Allah, 
and oppose and defy you in your town, O Muhammad. Such 
was also the case with the Messengers before you, who were 
tested with the same. But the good end was always theirs.’ 
Allah said in other Ayat, 



4Thus have We made for every Prophet an enemy among the 
criminals.} [25:31] 


Allah said, 


44ii '^r ^ \$S} 


4And when We decide to destroy a town, We send a definite 
order to those among them who lead a life of luxury, and they 
transgress therein.} [17:16] 

meaning, We command them to obey Us, but they defy the 
command and as a consequence. We destroy them. It was also 
said that, “We send a definite order”, in the last Ayah means, 
“We decree for them,” as Allah stated here 




ito plot therein.} 

Ibn Abi Talhah reported that Ibn ‘Abbas explained the Ayah 

' , sfo= a ^4, jf^} 


i...great ones of its wicked people to plot therein.} 

“We give the leadership to these wicked ones and they 
commit evil in it. When they do this, We destroy them with 
Our torment.” 

Mujahid and Qatadah said that in the Ayah, 


igreat ones} refers to leaders.' 1 ' I say that this is also the 
meaning of Allah’s statements, 


£ i& * Ad & i 




iAnd We did not send a wamer to a township, but those who 
were given the worldly wealth and luxuries among them, said: 
"We believe not in what you have been sent with." And they 
say: "We have too much wealth and too many children and we 
are not going to suffer punishment."} [34:34-35] 

And, 


Z& jil & bXj \ X jti ^ 




iAnd similarly. We sent not a wamer before you to any town 
but the luxurious ones among them said: "We found our 
fathers following a certain way and religion, and we will indeed 
follow their footsteps."} [43:23] 

•Plot’ in the Ayah [6:123] refers to beautified speech and 
various actions with which the evil ones call to misguidance. 
Allah said about the people of Prophet Nuh, peace be upon 
him, 


111 At-Tabari 12:94. 
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4And f/jey /ww plotted a mighty plot.} [71:22 [ 


Allah said, 

•1 4 " 
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^Bwi j/ you could see when the wrongdoers will be made to 
stand before their Lord, how they will cast the (blaming) word 
one to another! Those who were deemed weak will say to those 
who were arrogant: "Had it not been for you, we should 
certainly have been believers." And those who were arrogant 
will say to those who were deemed weak: "Did we keep you 
back from guidance after it had come to you? Nay, but you 
were criminals.” Those who were deemed weak will say to tiwse 
who were arrogant: "Nay, but it was your plotting by night 
and day, when you ordered us to disbelieve in Allah and set up 
rivals for Him!”} [34:31-33). 

Ibn Abi Hatim reported that Ibn Abi Umar said that Sufyan 
said, “Every ‘plot’ mentioned in the Qur’an refers to actions.” 
Allah’s statement, 

iBut they plot not except against themselves, and they perceive 
(it) not.} 

means, the harm of their wicked plots, as well as misguiding 
those whom they lead astray, will only strike them. Allah said 
in other Ayat, 

iAnd verily, they shall bear their own loads, and other loads 
besides their own.} [29:13] and, 
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iAnd also of the burdens of those whom they misled without 
knowledge. Evil indeed is that which they shall bear!} [16:25]. 
Allah said; 



*&£} 


iAnd when there comes to them a sign they say: “We shall not 
believe until we receive the like of that which the Messengers of 
Allah received."} 


When there comes to them a sign they say, 



i"We shall not believe until we receive the like of that which 
the Messengers of Allah received."} 

until the angels bring us the Message from Allah, just as they 
brought it to the Messengers. In another Ayah, Allah said, 

& ■} '4 % m v XJ} 


iAnd those who expect not a meeting with Us said: “Why are 
not the angels sent down to us, or why do we not see our 
Lord?"} [25:21]. 

Allah’s statement, 

y ix pz >&} 


iAllah knows best with wlwm to entrust His Message.} 


means, He knows best with whom His Message should be 
given and which of His creatures are suitable for it. Allah said 
in other Ayat, 






iAnd they say: “Why is not this Qur’an sent down to some 
great man of the two towns?" Is it they who would portion out 
the mercy of your Lord?} [43:31-32]. 

They said, why was not this Qur’an revealed to a mighty, 
respectable leader, honored by us, 


i.. .from one of the two towns?} 

Of Makkah and At-Ta’if. This is because they, may Allah 
curse them, belittled the Messenger out of envy, 
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transgression, rebellion and defiance. Allah described them, 

im ^ <4 da i&i ^ 4 4 £ 


u>/je« they see you, they only mock: "Is this the one 
whom Allah has sent as a Messenger?”} 125:41) and 


x (►* r* J 


iAnd when those who disbelieved see you, they only mock at 
you: "Is this the one who talks about your gods?" While they 
disbelieve at the mention of the Most Gracious (Allah).} 
[21:36], and, 


« & t & !*£ AS Mi 


ilndeed Messengers were mocked before, but the scoffers were 
surrounded by that, whereat they used to mock.} [21:41] 


The Disbelievers Admit to the Prophet’s Nobility of 
Lineage 

The disbelievers did all of this although they admitted to the 
Prophet’s virtue, honorable lineage, respectable ancestry and 
purity of household and upbringing, may Allah, His angels, 
and the believers send blessings upon him. The disbelievers 
used to call the Prophet before he received revelation, * Al- 
Amin ’ - the Truthful. The leader of the Quraysh disbelievers, 
Abu Sufyan, had to admit to this fact when Heraclius, emperor 
of Rome, asked him, “How honorable is his (the Prophet’s) 
ancestral lineage among you?” Abu Sufyan answered, “His 
ancestry is highly regarded among us.” Heraclius asked, “Do 
you find that he lied, before he started his mission?” Abu 
Sufyan replied, “No.” The emperor of Rome relied on the honor 
and purity of the Prophet to recognize the truth of his 
prophethood and what he came with. 

Imam Ahmad recorded that Wathilah bin Al-Asqa‘ said that 
the Messenger of Allah jg said, 


Js*!*—*) urt 0-? •‘ g ‘ (1 ri 2il jj* 

«« > 0 > „„ x 


lU 
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« Verily, Allah has chosen Ismd'il from the offspring of Ibrahim, 
Bani Kinanah from the offspring of Isma'd, Quraysh from Bani 
Kinanah, Bani Hashim from Quraysh and. He has chosen me 
from Bani Hashim.W 

Muslim recorded this Hadith.^ Al-Bukhari recorded that 
Abu Hurayrah said that the Messenger of Allah jg said, 


. » 


>£$ V? J. jjs > is 


«/ was chosen from a succession of the best generations of the 
Children of Adam, until the generation I was sent in V 3 ' 

Allah’s said, 




4 .Humiliation and disgrace from Allah and a severe torment will 
overtake the criminals...} 

This is a stem threat and sure promise from Allah for those 
who arrogantly refrain from obeying His Messengers and 
adhering to what they came with. On the Day of Resurrection, 
they will suffer humiliation and eternal disgrace before Allah, 
because they were arrogant in the worldly life. This is why it is 
befitting that they earn disgrace on the Day of Resurrection. 
Allah said in another Ayah, 

4 Verily, those who scorn My worship, they will surely enter 
Hell in humiliation!} [40:60] 

disgrace and dishonor. Allah said next, 

iand a severe torment for that which they used to plot.} 

Since plotting usually takes place in secret and involves 
treacheiy and deceit, the disbelievers were recompensed with 
severe torment from Allah on the Day of Resurrection, as a 
just reckoning. 



111 Ahmad 4:107. 

121 Muslim 4:1682. 

131 Fath Al-B&ri 6:653. 
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\^iAnd your Lord treats 
no one with injustice} 
[18:49] 

Allah said in another 
Ayah, 

iO&* $ 0 

iThe Day when all the 
secrets will be examined.} 
[86:9] 

Meaning, the secrets, 
hidden thoughts and 
intentions will be 
exposed. 

In the Two Sahihs, 
it is recorded that the 
Messenger of Allah j$j$ 
said, 


VJ 


r»> s' »> S*' ? % II i A banner will be raised 

(w l Ojli^UUb : A%(]s<4>J 


xc *lji j}l* 4- 

;ii :Jl£i ijiail £il 
* j’Ai Ji O'M J> o'M 5 jOi- 


for every deceitful person 
from his anus on the 
Day.of Resurrection, and it will say; 'This is the treacherous plot of 
so-and-so, son of so-and-so, son of so-and-so., a* 11 
The wisdom in this is that since a plot occurs in secret, and 
people are usually unaware of it, then on the Day of 
Resurrection the plot itself will become public news testifying 
to the actions of those who committed it. 

fjX*> *k~ti cS \f-i <yj -#42^1. pxi j>i» fciMi 3 J J> £>} 

<z$ £ jzji ft && Jjjfe, &3T 4 *££ Cfo 

4125. And whomsoever Allah wills to guide, He opens his 


I 1 ' Fath Al-B&ri 6:327 and Muslim 4:1361 



464 


Tafsir tim Kathir 


breast to Islam; and whomsoever He wills to send astray, He 
makes his breast closed and constricted, as if he is climbing up 
to the sky. Thus Allah puts the wrath on those who believe 
not > 

Allah said, 

Or*- iJ 


$And whomsoever Allah wills to guide, He opens his breast to 
Islam;} 


He makes Islam easy for him and strengthens his resolve to 
embrace it, and these are good signs. Allah said in other Ayat, 


1 C * >. ^ tit S s' \ 

X'iy U? JJ <jp M* 0^*'r 


4/s /ie whose breast Allah has opened to Islam, so that he is in 
light from His Lord (as he who is a non-Muslim)?} [39:22] 
and, 


pi '& a ss m 'ph ^ 


Allah has endeared the faith to you and has beautified it 
in your hearts, and has made disbelief, wickedness and 
disobedience hated by you . Such are they who are the rightly 
guided.} (49:7] 


Ibn 'Abbas commented on Allah’s statement, 




<A?«f whomsoever Allah wills to guide, He opens his breast to 
Islam;}, 

“Allah says that He will open his heart to Tawhid and faith 
in Him/ 1 * 1 * This is the same as was reported from Abu Malik 
and severed others, and it is sound. 

Allah’s statement, 

3 £*¥ 

iand whomsoever He wills to said astray , He makes his breast 
closed and constricted,} 


[i] 


Ad-Durr Al-Manthur 3 :356 
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refers to inability to accept guidance, thus being deprived of 
beneficial faith. 

4 y<\\ j j [&£(, 

4...os i//ie is climbing up to the sky.} because of the heaviness 
of faith on him. Said bin Jubayr commented that in this case, 
“(Islam) finds every path in his heart impassable.” 111 

Al-Hakam bin Aban said that Ikrimah narrated from Ibn 
‘Abbas that he commented on: 

CM,} 

i...as if he is climbing up to the sky}, 

“Just as the Son of Adam cannot climb up to the sky, 
Tawhld and faith will not be able to enter his heart, until 
Allah decides to allow it into his heart.”' 21 

Imam Abu Ja'far bin Jarir commented: “This is a parable 
that Allah has given for the heart of the disbeliever, which is 
completely impassable and closed to faith. Allah says, the 
example of the disbeliever’s inability to accept faith in his 
heart and that it is too small to accommodate it, is the 
example of his inability to climb up to the sky, which is 
beyond his capability and power.” 13 ' He also commented on 
Allah’s statement, 

4^M 'J dS £ JZj ft sM. dJiM} 

iThus Allah puts the Rijs (wrath) on those who believe not.} 

“Allah says that just as He makes the heart of whomever He 
decides to misguide, closed and constricted. He also appoints 
Shaytan for him and for his likes, those who refused to believe 
in Allah and His Messenger. Consequently, Shaytan lures and 
hinders them from the path of Allah.” 141 ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said that, Rijs, refers to Shaytan , 151 
while Mujahid said that it refers to all that does not contain 
goodness. 161 ‘Abdur-Rahman bin Zayd bin Aslam said that, 

111 At-Tabari 12:105 

121 Ad-Durr Al-Manthur 3:356 

131 At-Tabari 12:109 

141 At-Tabari 12:110 

151 At-Tabari 12:111 

161 At-Tabari 12:111 
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Rijs, means, torment’. 

^ Mil % -4 0 03 2 '<4$ <&f} 

\y)f KLi jQf j*j f£j 


4126. And f/n's is the path of your Lord leading straight. We 
have detailed Our kyat for a people who take heed.} 

4127. For them will be the abode of peace with their Lord. And 
He will be their Walt because of what they used to do.} 

After Allah mentioned the way of those who were themselves 
led to stray from His path and who hindered others from it, 
He emphasized the honor of the guidance and religion of truth 
that He sent His Messenger with. Allah said next, 

4tMZ ij^ \'M»} 


4And this is the path of your Lord leading straight.} 

that is, Islam, that We have legislated for you, O Muhammad, 
by revealing this Qur’an to you, is Allah’s straight path. 

4+m ui3 1} 

4We have detailed Our kyat...} 

We have explained the kyat and made them clear and plain, 

4Z>&k ;*i} 

4for a people who take heed} those who have sound 
comprehension and understand what Allah and His Messenger 
convey to them, 

4For them will be the abode of peace} Paradise, 


**} 

iwith their Lord.} on the Day of Resurrection. Allah described 
Paradise as “the abode of peace’, because its residents are safe 
due to their access to the straight path, which conforms to the 
way of the Prophets. And just as their way was not wicked, they 
earned the abode of peace [which is free from all wickedness]. 

iAnd He will be their Walfy Protector, Supporter and Helper, 
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4 because of what they used to do,} As reward for their good deeds, 
Allah has favored them and been generous with them, and 
awarded them Paradise. 


oef & ^ i ^ 

C *3i t*i p& 3s & 3$ 4 CP ^ 


to 


^128. And on the Day when He will gather them together (and 
say): "O you assembly of Jinn! Many did you mislead of men," 
and their friends among the people will say: "Our Lord! We 
benefited one from the other, but now we have reached our 
appointed term which You did appoint for us." He will say: 

“The Fire be your dwelling place, you will dwell therein 
forever, except as Allah may will. Certainly your Lord is All- 
Wise, All-Knowing."} 

Allah says, ‘Mention, O Muhammad, in what you convey and 
warn,’ that, 

4^ &} 


ion the Day when He will gather them (all) together.} 

gather the Jinns and their loyal supporters from mankind who 
used to worship them in this life, seek refuge with them, obey 
them and inspire each other with adorned, deceitful speech. 
Allah will proclaim then, 




40 you assembly of Jinn! Many did you mislead of men,} So 
the Ayah; 


l A} 

iMany did you mislead of men} refers to their misguiding and 
leading them astray. Allah also said; 




ob ->-**• 5 


» i 


J3 fS\ l&M 'J Jl fSK xg>. 


4^*42 l>s ui 

iDid I not command you, O Children of Adam, that you 
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should not worship Shay tan. Verily, he is a plain enemy to 
you. And that you should worship Me. That is the straight 
path. And indeed he (Shaytdn) did lead astray a great multitude 
of you. Did you not, then, understand?} [36:60-62], and 




iand their friends among the people will say: "Our Lord! We 
benefited one from the other.. ."} 

The friends of the Jinns among humanity will give this 
answer to Allah, after Allah chastises them for being 
misguided by the Jinns. Al-Hasan commented, “They benefited 
from each other when the Jinns merely commanded and 
mankind obeyed.” 111 

Ibn Jurayj said, “During the time of Jahiliyyah, a man would 
reach a land and proclaim, 1 seek refuge with the master 
(Jinn) of this valley,’ and this is how they benefited from each 
other. They used this as an excuse for them on the Day of 
Resurrection.”* 2 * Therefore, the Jinns benefit from humans 
since humans revere the Jinns by invoking them for help. The 
Jinns would then proclaim, “We became the masters of both 
mankind and the Jinns.” 

cJ?i -4' tP taj# 


ibut now we have reached our appointed term which You did 
appoint for us.} 

meaning, death, according to As-Suddi. 

4He (Allah) will say: "The Fire be your dwelling place..."} 
where you will reside and live, you and your friends. 


iyou will dwell therein forever.} 
and will never depart except what Allah may will. 


52 \jfc CLj Jau y tiU'jSj } 


* 1 * Ad-Durr Al-Manthur 3 :357 
121 At-Tabari 12:116 
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ill9. And thus We do make the wrongdoers supporters of one 
another, because of that which they used to earn .$► 


The Wrongdoers Are the Supporters of Each other 

Ma'mar said that Qatadah commented on this Ayah, “Allah 
makes the wrongdoers supporters for each other in the Fire by 
following one another into it.” 111 ‘Abdur-Rahman bin Zayd bin 
Aslam commented on Allah’s statement, 


iAtid thus We do make the wrongdoers supporters of one 
another.} 

“It refers to the wrongdoers of the Jinns and mankind.”* 21 He 
then recited, 


i 




Ct*2' Si 




iAnd whosoever turns away blindly from the remembrance of 
the Most Gracious (Allah), We appoint for him Shay tan to be a 
companion to him .^(43:36) 

He said next - concerning the meaning of the Ayah; “We 
appoint the wrongdoer of the Jinns over the wrongdoer of 
mankind.” A poet once said, “There is no hand, but Allah’s 
Hand is above it, and no wrongdoer but will be tested by 
another wrongdoer.” 

The meaning of this honorable Ayah thus becomes: ‘Just as 
We made this losing group of mankind supporters of the Jinns 
that misguided them, We also appoint the wrongdoers over 
one another, destroy them by the hands of one another, and 
take revenge from them with one another. This is the just 
recompense for their injustice and transgression.’ 


Q & fMi sS£ p te p it ^ I# 

\jft & vpr 3 alii ;£ii Lit & ip iii 


iyf&i$=* 


i!30. O you assembly of Jinn and humans! "Did not there 


*** ‘Abdur-Razzaq 2:218 
121 At-Tabari 12:119 
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come to you Messengers from amongst you, reciting unto you 
My verses and warning you of the meeting of this Day of 
yours?" They will say: "We bear witness against ourselves." It 
was the life of this world that deceived them. And they will bear 
witness against themselves that they were disbelievers.} 


C h ast i si ng the Jinns and Humans after their Admission 
that Allah Sent Messengers to Them 

Allah will chastise the disbelieving Jinns and humans on the 
Day of Resurrection, when He asks them, while having better 
knowledge, if the Messengers delivered His Messages to them, 


i-£i n ft $ o#; if 


i"0 you assembly of Jinn and humans! Did not there come to 
you Messengers from among you?"} 

We should note here that the Messengers are from among 
mankind only, not vice versa, as Mujahid, Ibn Jurayj and 
others from the Imams of Salaf and later generations have 
stated.* 1 ' The proof for this is that Allah said, 


Si 4 & & ET 


4 Verily, We have sent the revelation to you as We sent the 
revelation to Nuh and the Prophets after him.} [4:163], 

until, 




& Jp oM S 4 


< r 




^Messengers as bearers of good news as well as of warning in 
order that mankind should have no plea against Allah after the 
(coming of) Messengers.} [4:165] 

Allah said, concerning the Prophet Ibrahim, 




iAnd We ordained among his offspring prophethood and the 
Book} [29:27], 

thus sending the prophethood and the Book exclusively 
through the offspring of the Prophet Ibrahim. No one has 


m 


Af-Tabari 12:122 
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claimed that there were Prophets from among the Jinns before 
the time of Ibrahim, but not after that. Allah said, 


i% 0 i\ 4 ^ 


4And We newer sent be/bre yew any of the Messengers but 
verily, they ate food and walked in the markets.} [25:20], and, 


<& & U rA 


xt& VI as. tj} 


iAnd We sent not before you any but men unto whom We 
revealed, from among (he people of townships.} [12:109] 


Therefore, concerning prophethood, the Jinns follow mankind 
in this regard and this is why Allah said about them, 


jjJ> (pm* III* *4/^*- t*J» ofn JU ■ J £ (jju bi s* ifr} 

C3 jJu ^ Jjil li>»j \jJ>jiit ij)(i 


j V^. ^ l>*J 4^Ue yi |4/$> j*^==*J 
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4A«d (remember) when We sent towards you a group of the 
Jinn, listening to (he Qur'an. When they stood in the presence 
thereof, they said: "Listen in silence!” And when it was 
finished, they returned to their people, as wamers. They said: 

“O our people! Verily, we have heard a Book sent down after 
Musa, confirming what came before it, it guides to the truth 
and to the straight way. O our people! Respond to Allah's 
caller, and believe in him. He (Allah) will forgive you your 
sins, and will save you from a painful torment (i.e. Hell-fire). 
And whosoever does not respond to Allah's caller, he cannot 
escape on earth, and there will be no helpers for him besides 
Allah. Those are in manifest error.} [46:29-32] 

A Hadxth collected by At-Tirmidhi stated that the Messenger 
of Allah if| recited Surat Ar-Rahm&n, to these Jinns, in which 
Allah said, 

< 2 %, SC & t\ P 

<$We shall attend to you, O you two classes (Jinn and men)! 
Then which of the blessings of your Lord will you both (Jinn 
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reirai? ~ if-' k y 
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\-, and men) denv?b 
[55:31-32] (1] 

Allah said in this 
honorable Ayah, 

if ^ ^ 
z*&: *£i; 


# ^ Ijitt in £-5 
it$ 

40 you assembly of Jinn 
and humans! "Did not 
there come to you Mes¬ 
sengers from amongst 
you, reciting unto you 
My verses and warning 
you of the meeting of this 
Day of yours?" They will 
say: "We bear witness 
against ourselves."} 
meaning, we affirm 
that the Messengers 
have conveyed Your 
Messages to us and warned us about the meeting with You, 
and that this Day will certainly occur. Allah said next, 

ixi 



*?.k I'K'kiw \'Aa'T^..(\ 
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4It was the life of this world that deceived them.} and they wasted 
their lives and brought destruction to themselves by rejecting 
the Messengers and denying their miracles. This is because they 
were deceived by the beauty, adornment and lusts of this life. 

4And they will bear witness against themselves} on the Day of 
Resurrection, 


m 


Tuhfat Al-Ahwadhi 9:177 
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ithat they were disbelievers...$ in this worldly life, rejecting what 
the Messengers, may Allah’s peace and blessings be on them, 
brought them. 


iL: p isP 
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4231. 77ns is because your Lord would not destroy the 
(populations of) towns for their wrongdoing while their people 
were unaware.} 


4132. For all there will be degrees according to what they did. 
And your Lord is not unaware of what they do.} 

Allah said, 


4 $|Pi tfp jlJ cS tyi} 


}This is because your Lord would not destroy the (populations 
of) towns for their wrongdoing while their people were 
unaware.} 

meaning: We sent the Messengers and revealed the Books to 
the Jinns and mankind, so that no one has an excuse that he 
is being punished for his wrongs although he did not receive 
Allah’s Message. Therefore, We did not punish any of the 
nations, except after sending Messengers to them, so that they 
have no excuse.’ Allah said in other Ayat, 

4.J& 


4And there never was a nation but a wamer had passed among 
them.} [35:24], and 


4%f&\ & w# 'ifi p\ p=> 4 dji ^} 


4And verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah, and stay away from At-Tdghut 
(all false deities)."} [16:36], and 




- // i/- / 


S' Cj} } 


}And We never punish until We have sent a Messenger.} 
[17:15], and, 



4 et 3 j jl '#> 

iEvery time a group is cast therein, its keeper will ask: "Did 
no wamer come to you?” They will say: "Yes, indeed a wamer 
did come to us, but we belied him."} [67:8-9) 

There are many other Ayat on this subject. A(-Jabari said, 
“Allah’s statement, t 

<!ks iL: 14.;; ^} 

4For all there will be degrees according to what they did.} 
means, every person who obeys Allah or behaves disobediently, 
has grades and ranks according to their works, which Allah 
gives them as recompense, good for good and evil for evil.” I 
say, it is possible that Allah’s statement, 

iFor all there will be degrees according to what they did.} 

refers to the disbelievers of the Jinns and mankind who will 
earn a place in the Fire according to their evil deeds. Allah 
said, 

'4- ^ 

4He will say: "For each one there is double (torment).”}[ 7:38), 
and, 

Lj h_>UuJI (3j» IjUt 4iil * O 6, i> ^ 

i .sii. / > •> 

iThose who disbelieved and hinder (others) from the path of 
Allah, for them We will add torment to the torment because 
they used to spread corruption.} (16:88) 

Allah said next, 

Cj} 


4And your Lord is not unaware ofwlwt they do.} 

Ibn Jarir commented, “All these deeds that they did, O 
Muhammad, they did while your Lord is aware of them, and 
He collects and records these deeds with Him, so that He 
recompenses them when they meet Him and return to Him.”* 11 

111 At-Tabari 12:125 
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4133. And your Lord is Al-Ghani, full of mercy; if He wills, 
He can destroy you; and in your place make whom He wills as 
your successors, as He raised you from the seed of other 
people > 

4134. Surely, that which you are promised, will verily come to 
pass, and you cannot escape.$ 

4135. Say: "O my people! Work according to your way, 
surely, I too am working, and you will come to know for which 
of us will be the (happy) end in the Hereafter. Certainly the 
wrongdoers will not be successful ." } 


If They Disobey, They Will Perish 

Allah said, 

4And your Lord...}, O Muhammad, 

4 is Al-Ghani} 

Rich, free from needing His creatures in any way or form, 
while they stand in need of Him in all situations, 

ft 

4full of mercy towards creation. Allah said in another Ayah, 
4%ep Ajij ccdlt at <<,\} 

iTruly, Allah is full of kindness, the Most Merciful towards 
mankind.} [2:143) 

4p*& k 2 ol} 

4if He wills, He can destroy you.} if you defy His 
commandments, 
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4And in your place make whom He wills as your successors,} 
who behave obediently, 

T2T> 


4 As He raised you from the seed of other people.} 


and surely, He is able to do this, and it is easy for Him. And 
just as Allah has destroyed the earlier nations and brought 
their successors, He is able to do away with these generations 
and bring other people in their place. Allah has also said; 


& £ it m just # 


ilf He wills, He can take you away, O people, and bring 
others. And Allah is Ever Capable over that.} [4:133], 





4ll> jfi dfi 



40 mankind! It is you who stand in need of Allah. But Allah 
is Rich (free of all needs). Worthy of all praise. If He willed, He 
could destroy you and bring about a new creation. And that is 
not hard for Allah.} [35:15-17], 


and, 


4 QK 'S 2 ^ igi itj» 


4But Allah is Rich (free of all needs), and you are poor. And if 
you turn away, He will exchange you for some other people and 
they will not be your likes.} [47:38). 

Muhammad bin Ishaq said that Ya'qOb bin Utbah said that 
he heard Aban bin TJthman saying about this Ayah, 


4As He raised you from the seed of other people.} 

“The seed’ means the offspring and the children.” 111 Allah’s 
statement, 

m 


Ad-Durr Al-Manthur 3:361 




iSurely, that which you are promised, will verily, come to pass 
and you cannot escape.} 

means, tell them, O Muhammad, that what they have been 
promised of Resurrection will surely occur, 

iand you cannot escape.} from Allah. Rather, He is able to 
resurrect you even after you become dust and bones. Certainly, 
Allah is able to do all things and nothing ever escapes His 
power. 

Allah said; 



iSay : "O my people! Work according to your way, surely, I 
too am working and you will come to know.''} 

This contains a stem warning and a sure promise, saying; 
remain on your way, if you think that you are rightly guided, 
for I will remain on mine. Allah said in another Ayah, 




4And say to those who do not believe: "Act according to 
Makanatikum, We are acting (in our way). And you wait! We 
(too) are waiting."} [11:121-122]. 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said that, 



4according to Makanatikum...} means, your way. 111 


4oA Jill if. V ft %£ P 


4And you will come to know far which of us will be the (happy) 
end in the Hereafter. Certainly the wrongdoers will not be 
successful} [6:135], 


You will come to know if the happy end will be mine 
(Muhammad’s) or yours (the disbelievers). Allah has indeed 
kept His promise and allowed Muhammad j|g to prevail in the 


111 Af-Tabari 12:129 
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Siurah 6. Al-An'dm (136} (Portal 


Some Acts of Shirk 

Allah chastises and criticizes the idolators who invented 
innovations, Ku.fr and Shirk, and called on partners and rivals 
with Allah among His creation, although He created every 
thing, all praise is due to Him. This is why Allah said, 

it* *1. 


iAnd they assign to Allah from that which He has created, } 

iof the tilth} meaning, fruits and produce, 

^ 2 %} 


iand of the cattle a share} meaning a part and a section. 




iand they say: "This is for Alldh," according to their claim, 
"and this is for our partners.”} 


Allah said next, 

. {}[ S—■fi y* ik w>^=> jil —}) j— 


$But the share of their "partners " reaches not Alldh, while the 
share of Alldh reaches their "partners"!} 

‘Ali bin Abi Talhah and Al-‘Awfi narrated that Ibn ‘Abbas 
said; “When they, the enemies of Allah, would cultivate the 
land or collect produce, they would assign a part of it to Allah 
and another part to the idol. They would keep the share for 
the idol, whether land, produce or anything else, and preserve 
its division to such an extent that they would collect anything 
that accidentally falls from the share they assigned to Allah 
and add it to the share of the idol. If the water that they 
assigned for the idol irrigated something (a section of land, for 
instance) that they assigned for Allah, they would add 
whatever this water irrigated to the idol’s share! If the land or 
produce that they assigned for Allah was accidentally mixed 
with the share that they assigned for the idol, they would say 
that the idol is poor. Therefore, they would add it to the share 
they assigned for the idol and would not return it to the share 



they assigned for Allah. If the water that they assigned for 
Allah irrigated what they assigned for the idol they would leave 
it (the produce) for the idol. They also made some of their 
other property sacred, like the Bahirah, Sa’ibah, WasUah and 
Ham, assigning them to the idols, claiming that they do so as 
way of seeking a means of approach to Allah. Allah said, 

iAnd they assign to Allah a share of the tilth and cattle which 
He has created... 

Similar was said by Mujahid, Qatadah, As-Suddi and 
others. 121 ‘Abdur-Rahman bin Zayd bin Aslam commented; 
“Every type of slaughter that they would assign for Allah, 
would never be eaten unless they mentioned the names of 
their idols when slaughtering it. Yet for what they sacrificed in 
the names of the idols, they would not mention Allah’s Name 
when slaughtering it.” He then recited the Ayah (6:136) until 
he reached, 


iEvil is the way they judge!^ 

This Ayah means, evil is that which they determined, for 
they committed error in the division. Certainly, Allah is the 
Lord, Owner and Creator of all things and His is the dominion. 
All things are His property and under His supreme control, 
will and decree. There is no deity worthy of worship, or Lord, 
except Him. 


And even when the polytheists made this evil division, they 
did not preserve it, but cheated in it. Allah said in other Ayat, 




iAnd they assign daughters unto Allah - glory be to Him - 
and unto themselves what they desire (16:57), and 


iYet, they assign to some of His servants a share with Him. 


111 At-Tabari 12:131-132 
121 At-Tabari 12:133 
131 At-Tabari 12:134 
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Verily, man is indeed a manifest ingrate!} [43:15j, and, 

sj** m Ci 4 % pfy 

ils it for you the males and for Him the females? That indeed is 
a division most unfair!} [53:21-22|. 


(* ? ^ j £ j == *.J 


4137. And so to many of the idolators, their "partners" have 
made fair seeming the killing of their children, in order to lead 
than to their own destruction and cause confusion in their 
religion. And if Allah had willed, they would not have done so. 
So leave them alone with their fabrications.} 


Shaytan Lured the Idolators to Kill Their Children 

Allah says, just as the Shayatin lured the idolators to assign 
a share for Allah from what He created of agriculture and 
cattle - and a share for the idols, they also made it seem fair 
for them to kill their children, for fear of poverty, and burying 
their daughters alive, for fear of dishonor. 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he 
commented; 




iAnd so to many of the idolators, their "partners" have made 
fair seeming the killing of their children...} 

“They make killing their children attractive to them. "I* 1 

Mujahid said, “Idolators’ partners among the devils ordered 
them to bury their children for fear of poverty. ” |2 * As-Suddi 
said, “The devils commanded them to kill their daughters so 
that they. 


}lead than to tlteir own destruction}, and to, 


111 At-Tabari 12:136 
121 At-Tabari 12:136. 
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4 r&i 

icause confusion in their 
religion.}’™ 

Allah said, 

ii& £ iif 

iAnd if Allah had 
willed, they would not 
have done so.} 
meaning, all this 
occurred by Allah’s 
leave, will and decree, 
but He dislikes these 
practices, and He has 
the perfect wisdom in 
every decree. He is 
never questioned 
about what He does, 
but they all will be 
questioned. 

iSo leave them alone 
with their fabrications.} 
meaning, avoid and 
abandon them and what they do, for Allah will judge between 
you and them. 4 
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4138. And according to their claim, they say tluit such and 
such cattle and crops are Hijr (forbidden), and none should eat 
of them except those whom we allow. And (they say) there are 
cattle forbidden to be used for burden, and cattle on which (at 
slaughtering) the Name of Allah is not pronounced; lying 


111 At-Tabari 12:137 



against Him (Allah). He will recompense them for what they 
used to fabricate .} 


The Idolators Forbade Certain Types of Cattle 

*Ali bin Abi Talhah reported that Ibn ‘Abbas said, “Hijr refers 
to what they forbade, such as the WasUah, and the like.” 111 
Similar was said by Mujahid, Ad-I?abbak, As-Suddi, 
Qatadah, ‘Abdur-Rahman bin Zayd bin Aslam and others. 121 
Qatadah commented on, 


iThey say that such and such cattle and crops are Hijr,} 

“It is a prohibition that the Shayatin appointed for their 
wealth, and a type of exaggeration and extremism that did not 
come from Allah.” [‘Abdur-Rahman] Ibn Zayd bin Aslam said 
that, 




^Hijr,} refers to what the idolaters designated for their 
deities. 131 As-Suddi said that the Ayah, 




i.And none should eat of them except those whom we allow, 
they claimed.. .} 


means, “They said, only those whom we choose can eat of 
them., and the rest are prohibited from eating them.” 141 
Similar to this honorable Ayah, Allah said, 


p it js m 
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4Say: "Tell me, what provision Allah has sent down to you! 
And you have made of it lawful and unlawful." Say: "Has 
Allah permitted you (to do so), or do you invent a lie against 
Allah?"} [10:59], 


111 At-Tabari 12:143 
121 At-Tabari 12:143 
131 At-Tabari 12:143 
141 At-Tabari 12:143 
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and, 
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iAIIali has not instituted things like Bahirah or a Sa'ibah or a 
Wasilah or a Ham. But those who disbelieve invent lies against 
Allah, and most of them have no understanding.} [5:103] 


As-Suddi said that cattle forbidden to be used for burden 
were the Bahirah, Sa’ibah, Wasilah and Ham, as well as cattle 
for which the idolators did not mention Allah’s Name when 
slaughtering them nor when they were bom. 

Abu Bakr bin ‘Ayyash said that ‘Asim bin Abi An-Najud said, 
“Abu Wa’il said to me, ‘Do you know the meaning of the Ayah, 


& ill $$s -3 B&jlJ 


iAnd (they say) there are cattle forbidden to be used for 
burden, and cattle on which the Name of Allah is not 
pronounced.} 

I said, ‘No.’ He said, It is the Bahirah, which they would not 
use to for Hajj (either by riding it or carrying things on it).’”* 1 * 
Mujahid also said that they were some of the camels belonging 
to idolators on which Allah’s Name was not mentioned when 
riding, milking, carrying things, copulation or any other 
action.* 2 ’ 




Hying against Him.} against Allah. The idolators indeed lied 
when they attributed this evil to Allah’s religion and Law; He 
did not allow them to do that nor did He approve of it, 

4He will recompense them for what they used to fabricate.} 
against Him, and falsely attribute to Him. 


r^=*- $ *!-# 




I 1 ' At-Tabari 12:144 
121 At-Jabari 12:145 
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4139. And they say: "What is in the bellies of such and such 
cattle is far our males alone, and forbidden to our females, but 
if it is bom dead, then all have shares therein." He will punish 
them far their attribution (of such false orders to Allah). Verily, 

He is All-Wise, All-Knower.} 

Abu Ishaq As-Subayl narrated that ‘Abdullah bin Abi Al- 
Hudhayl reported that Ibn ‘Abbas said that, 

M te#Z s-4 c Ijcij} 


4And they say: "Wlmt is in tlte bellies of such and such cattle 
is far our males alone..."4 refers to milk. [1 * 

‘Awfi said that Ibn ‘Abbas said about this Ayah, 


4 And they say: "What is in the bellies of such and such cattle 
is far our males alone..."} 


“It is about milk, which they prohibited for their females and 
allowed only their males to drink. When a sheep would give 
birth to a male sheep, they would slaughter it and feed it to 
their males, but not to their females. If the newly bom lamb 
was a female, they would not slaughter it, but if it was 
stillborn, they would share in it (with their females)! Allah 
forbade this practice.”* 2 * Similar was said by As-Suddi.* 3 * 

Ash-Sha*bi said, “The Bahirah’s milk was only given to the 
men. But if any cattle from the Bahirah died, both men and 
women would share in eating it.” Similar was said by ‘Ikrimah, 
Qatadah and ‘Abdur-Rahman bin Zayd bin Aslam. 

Mujahid commented; 


& t&o <0$ i>j4 C 


4And they say: "What is in the bellies of such and such cattle 
is far our males alone, and forbidden to our females..."} 

“It refers to the Sa’ibah and the Bahirah." |4 ' Abu Al-‘Aliyah, 
Mujahid and Qatadah said that Allah's statement, 


111 At-Tabari 12:146 
121 Af-Tabari 12:147 
,3 * At-Tabari 12:148 
141 At-Tabari 12:148 
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4He will punish them for their attribution.} means, uttering such 
falsehood.' 11 This is explained by Allah’s statement, 


&01 jS & uij x & jSLSsjl ^ a IJIjS Sf# 
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4And say not concerning that which your tongues falsely utter: 
"This is lawful and this is forbidden.” so as to invent lies 
against Allah. Verily, those who invent lies against Allah will 
never prosper.} [16:116] 

Allah said. 


iVerily, He is All-Wise.} in His actions, statements, Law and 
decree, 


4£> 


4AU-Knower}, in the actions of His servants, whether good or 
evil, and He will recompense them for these deeds completely. 


5» £ SjJt & £ IjSjiS £ £> k$ 'A- 
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^140. Indeed lost are they who have killed their children, 
foolishly, without knowledge, and (they) have forbidden that 
which Allah has provided for them, inventing a lie against 
Allah. They have indeed gone astray and were not guided.} 


Allah says that those who committed these evil acts have 
earned the loss of this life and the Hereafter. As for this life, 
they lost when they killed their children and made it difficult 
for themselves by prohibiting some types of their wealth, as an 
act of innovation that they invented on their own. As for the 
Hereafter, they will end up in the worst dwellings, because 
they used to Ue about Allah and invent falsehood about Him. 
Allah also said, 




m 


At-Tabari 12:152 
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4 Say: " Verily, those who invent a He against Allah will never 
be successful." (A brief) enjoyment in this world! And then 
unto Us will be their return, then We shall make them taste the 
severest torment because they used to disbelieve > [10:69-70] 

Al-tfafiz Abu Bakr bin Marduwyah recorded that Ibn ‘Abbas 
commented, “If it pleases you to know, how ignorant the Arabs 
used to be, then recite the Ayat beyond Ayah one hundred 
and thirty in Surat Al-An‘am, 


$ £ &JI & C l#£3 t£S 'S ^4 
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ilndeed lost are they who have killed their children, jbolishly, 
without knowledge, and [they] have forbidden that which Allah 
has provided for them, inventing a lie against Allah. They have 
indeed gone astray and were not guided.¥’ 


Al-Bukhari also recorded this in the section of his Sahih on 
the virtues of the Quraysh. 111 




>y. *-*»• 
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4141. And it is He Who produces gardens Ma'rushat and not 
Ma'rushdt, and date palms, and crops of different shape and 
taste, and olives, and pomegranates, similar, and different. Eat 
of their fruit when they ripen, but pay the due thereof on the 
day of their harvest, and waste not by extravagance. Verily, He 
likes not the wasteful.$ 

4142. And of the cattle (are some) for burden and (some 
smaller) for Farsh. Eat of what Allah has provided for you, and 
follow not the footsteps of Shaytdn. Surely, he is to you an 
open enemy.$ 


lM FathAl-Bdri 6:636 
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Allah Created the Produce, Seed Grains and Cattle 


Allah states that He created everything, including the 
produce, fruits and cattle that the idolators mishandled by 
their misguided ideas, dividing them into various designated 
parts, allowing some and prohibiting some. Allah said. 


£5 Hil xsM 


4And it is He Who produces gardens Ma'riishdt and not 
Ma'riishdt,) 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented, 
“Ma'riishdt refers to what the people trellise, while ‘not 
Ma'riishdt refers to fruits (and produce) that grow wild inland 
and on mountains.”* 11 ‘Ata’ Al-Khurasani said that Ibn ‘Abbas 
said, “ Ma'riishdt are the grapevines that are trellised, while 
‘not Ma'rushat refers to grapevines that are not trellised.” As- 
Suddi said similarly. As for these fruits being similar, yet 
different, Ibn Jurayj said, “They are similar in shape, but 
different in taste. ”* 2 ' Muhammad bin Ka*b said that the Ayah, 

"ij) 5 

4Eat of their fruit when they ripen, $ 

means, “(Eat) from the dates and grapes they produce.” * 3 * 
Allah said next, 

ibut pay the due thereof on the day of their harvest ,) 

Mujahid commented, “When the poor people are present (on 
the day of harvest), give them some of the produce.”* 4 ’ ‘Abdur- 
Razzaq recorded that Mujahid commented on the Ayah, 


ibut pay the due thereof on the day of their harvest.) 

“When planting, one gives away handfuls (of seed grains) and 
on harvest, he gives away handfuls and allows them to pick 


111 At-Tabari 12:156 
■ 2| At-Tabari 12:157 
* 3 * At-Tabari 12:157 
* 4 * At-Jabari 12:163 
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whatever is left on the ground of the harvest.” 11 * Ath-Thawri 
said that Hammad narrated that Ibrahim An-Nakhal said, 
“One gives away some of the hay."* 2 ’ Ibn Al-Mubarak said that 
Shurayk said that Salim said that Sa'Id bin Jubayr 
commented; 


_>j» jLi»- ^ 


ibut pay the due thereof on the day of their harvest,} 

“This ruling, giving the poor the handfuls (of seed grains) 
and some of the hay as food for their animals, was before 
Zakdh became obligatory.” 

Allah has chastised those who harvest, without giving away a 
part of it as charity. Allah mentioned the story of the owners 
of the garden in Surat Nun, 
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iWhen they swore to pluck the fruits of the (garden) in the 
morning. Without saying: “If Allah wills.” Then there passed 
by on the (garden) a visitation (fire) from your Lord at night. 
Burning it while they were asleep. So the (garden) became black 
by the morning, like a pitch dark night (in complete ruins). 
Then they called out one to another as soon as the morning 
broke. Saying: “Go to your tilth in the morning, if you would 
pluck the fruits.” So they departed, conversing in secret low 
tones (saying). “No poor person shall enter upon you into it 
today." And they went in the morning with strong intention, 
thinking that they have power (to prevent the poor taking 
anything of the fruits therefrom). But when they saw the 
(garden), they said: “Verily, loe have gone astray." (Then they 


* 1 * 'Abdur-Razzaq 2:219 
121 At-Tabari 12:165 
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said): "Nay! Indeed we are deprived of (the fruits)!” The best 
among them said: "Did I not tell you, why say you not: 'If 
Allah wills'.” They said: "Glory to Our Lord! Verily, we have 
been wrongdoers." Then they turned one against another, 
blaming. They said: "Woe to us! We have transgressed. We 
hope that our Lord will give us in exchange a better (garden) 
than this. Truly, we turn to our Lord.” Such is the 
punishment (in this life), but truly, the punishment of the 
Hereafter is greater if they but knew.} [68:18-33]. 


Prohibiting Extravagance 


Allah said, 



iAnd waste not by extravagance. Verily, He likes not the 
wasteful.} 

It was said that the extravagance prohibited here refers to 
excessive charity beyond normal amounts. Ibn Jurayj said, 
“This Ayah was revealed concerning Thabit bin Qays bin 
Shammas, who plucked the fruits of his date palms. Then he 
said to himself. This day, every person who comes to me, I 
will feed him from it.’ So he kept feeding (them) until the 
evening came and he ended up with no dates. Allah sent 
down, 



{And waste not by extravagance. Verily, He likes not the 
wasteful.}” 


Ibn Jarir recorded this statement from Ibn Jurayj. However, 
thhe apparent meaning of this Ayah, and Allah knows best, is 
that; 
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iEat of their fruit when they ripen, but pay the due thereof on 
the day of their harvest, and waste not...} 

refers to eating, meaning, do not waste in eating because this 
spoils the mind and the body. Allah said in another Ayah, 
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4And eat and drink but waste not by extravagance > [7:31] 

In his Sahih, Al-Bukhari recorded a Hadith without a chain 
of narration; 




drink and clothe yourselves without extravagance or 
arrogance. 

Therefore, these Ayat have the same meaning as this Hadith. 
and Allah knows best. 


Benefits of Cattle 

Allah’s statement. 


-ft >< 




o/ f/ie cattle (are some) for burden and (some smaller) far 
Farsh.$ 


means, He created cattle for you, some of which are suitable 
for burden, such as camels, and some are Farsh. Ath-Thawri 
narrated that Abu Ishaq said that Abu Al-Ahwas said that 
‘Abdullah said that ‘animals for burden* are the camels that 
are used for carrying things, while, ‘Farsh’, refers to small 
camels. Al-Hakim recorded it and said, “Its chain is Sahih and 
they did not record it.” 12 ' ‘Abdur-Rahman bin Zayd bin Aslam 
said that ‘animals for burden’ refers to the animals that people 
ride, while, ‘Farsh’ is that they eat (its meat) and milk it. The 
sheep is not able to carry things, so you eat its meat and use 
its wool for covers and mats (or clothes). |3) This statement of 
‘Abdur-Ralunan is sound, and the following Ayat testify to it, 


V--* qiiUi 


4Do they not see that We have created far them of what Our 
Hands have created, the cattle, so that they are their owners. 


The Book of Clothing, the first chapter, with slightly different 
wording. It was recorded with a complete chain by Ibn Majah, An- 
Nas&l, and others. 

121 Al-yakim 2:317 
131 At-Tabari 12:181 
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And We have subdued them unto them so that some of them 
they have for riding and some they eat.} [36:71-72], and, 


'.iJU- \D yfr []• 3 ^“£ fej ijJj 
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4And verily, in the cattle, there is a lesson for you. We give 
you to drink of that which is in their bellies, from between 
excretions and blood, pure milk; palatable to the drinkers.} 
[16:66], until, 


4^r (3 L}AyJ\ (yf} 


4And of their wool, fur and hair, furnishings and articles of 
convenience, comfort for a while.} [16:80]. 


Eat the Meat of These Cattle, But Do Not Follow 
Shaytan’s Law Concerning Them 


Allah said, 



4Eat of what Allah has provided for you,} 

of fruits, produce and cattle. Allah created all these and 
provided you with them as provision. 




4and follow not the footsteps of Slwytdn.} 

meaning, his way and orders, just as the idolators followed 
him and prohibited fruits and produce that Allah provided for 
them, claiming that this falsehood came from Allah. 

ip '£& 

4 Surely, he is to yoify meaning; Shaytan, O people, is to you, 

4!4 


4an open enemy} and his enmity to you is clear and apparent. 
Allah said in other Ayat, 


4ii'Jt is p && 


4Surely, Shaytan is an enemy to you, so take (treat) him as an 
enemy. He only invites his Hizb (followers) that they may 
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become the 
dwellers of the 
blazing Fire.} 

[35:6] and, 
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Children of Adam! 
Let not Shaytdn deceive 
you, as he got your 
parents out of Paradise, 
stripping them of their 
raiment, to show them 
their private parts.} 
[7:27] 
and, 
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iWill you then 
take him (Iblis) and his offspring as protectors and helpers 
rather than Me while they are enemies to you? What an evil is 
the exchange for the wrongdoers.}[ 18:50] 

There are many other Ayat on this subject. 
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4143. Eight pairs: of the sheep tioo (male and female), and of 
the goats two (male and female). Say: "Has He forbidden the 
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two males or the two females, or (the young) which the wombs 
of the two females enclose? Inform me with knowledge if you are 
truthful."} 

4144. And of the camels two, and of oxen two. Say: "Has He 
forbidden the two males or the two females or (the young) which 
the wombs of the two females enclose? Or were you present 
when Allah ordered you such a thing? Then who does more 
wrong than one who invents a lie against Allah, to lead 
mankind astray without knowledge. Certainly Allah guides not 
the people who are wrongdoers."} 

These Ayat demonstrate the ignorance of the Arabs before 
Islam. They used to prohibit the usage of some of their cattle 
and designate them as Bahurah, Sd’ibah, WasUah and Ham 
etc. These were some of the innovations they invented for 
cattle, fruits and produce. Allah stated that He has created 
gardens, trellised and untrellised, and cattle, as animals of 
burden and as Farsh. Allah next mentioned various kinds of 
cattle, male and female, such as sheep and goats. He also 
created male and female camels and the same with cows. 
Allah did not prohibit any of these cattle or their offspring. 
Rather, they all were created for the sons of Adam as a source 
for food, transportation, work, milk, and other benefits, which 
are many. Allah said, 


4And He has sent down for you of cattle eight pairs...} [39:6] 
Allah said; 

4&lk\ i4c t\} 


4...or (the young) which the wombs of the two females 
enclose...} 


This refutes the idolators’ statement, 


4&J& & (yM t&L C} 


4What is in the bellies of such and such cattle is for our males 
alone, and forbidden to our females.} [6:139] 

Allah said, 




Mi 
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ilnjbrm me with knowledge if you are truthful.$ 

meaning, tell me with sure knowledge, how and when did 
Allah prohibit what you claimed is prohibited, such as the 
Bahtrah , Sa’ibah t WasUah and Ham etc.? 

Al-'Awfi said that Ibn ‘Abbas said, "Allah's statement, 

P' 

iEight pairs: of the sheep two, and of the goats two...} these 
are four pairs, 

j £s. $} 

iSay: "Has He forbidden the two males or the two females..."} 

I (Allah) did not prohibit any of these. 

ioC .bVr iS it ft} 

ior (the young) which the wombs of the two females enclose ?} 

and does the womb produce but males and females? So why 
do you prohibit some and allow some others? 

jf' * / »■* > • 

<jy?} 


ilnform me with knowledge if you are truthful.} 
Allah is saying that all of this is allowed.” 111 Allah said, 


<ij 4* # pP h 


iOr, were you present when Allah ordered you such a thing?} 

mocking the idolaters’ innovations, and their lies that Allah 
made sacred what they have prohibited. 


ip; Jp i ipSf j-p 'i^=» jc cf>jl P ilbl 


477icti who does more wrong than one who invents a lie against 
Allah, to lead mankind astray without knowledge.} 

Therefore, no one is more unjust than the people described 
here and 


' f ji\ ifjLji "J iif ^} 

iCertainly, Allah guides not the people who are wrongdoers.} 

The person most worthy of this condemnation is ‘Amr bin 


Ii) 


At-Tabari 12:187 
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Luhay bin Qum'ah. He was the first person to change the 
religion of the Prophets and designate the Sa’ibah, WasUah 
and Ham, as mentioned in the £ahih. (l1 


ft jf ^ oi % riiii? & C52 4 14 4 V 

. C jj jil lili jl Cy —• 

JJ 4 -* -"U Op ij 


4145. Say: "1 find not in that which has been revealed to me 
anything forbidden to be eaten by one who wishes to eat it, 
unless it be Maytah (a dead animal) or blood poured forth, or 
the flesh of swine ; for that surely, is unclean (Rijs), or 
immorally slaughtered in the name of other than Alldh. But 
whosoever is forced by necessity without willful disobedience, 
nor transgressing due limits; (for him) certainly, your Lord is 
Oft-Forgiving, Most Merciful."} 


Forbidden Things 

Allah commands His servant and Messenger, Muhammad $g. 


4S«y^ O Muhammad jg to those who prohibited what Allah 
has provided them, claiming this falsehood to be from Allah, 


^jcU> 31 (f-f X> 4 4 

4/ find not in that which has been revealed to me anything 
forbidden to be eaten by one who wishes to eat it,} 

This Ayah means, I do not find any animals that are 
prohibited, except these mentioned here. We should mention 
here that the prohibited things mentioned in Surat Al-Ma'idah 
and the Hadiths on this subject amend the meaning of this 
Ayah. 


4 or blood poured.} Qatadah commented, “Poured blood was 
prohibited, but the meat that still has some blood in it is 


111 Fath Al-Bari 8:132 
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allowed.” 111 

Al-Humaydi said that Sufyan narrated to us that ‘Amr bin 
Dinar narrated to us, “I said to Jabir bin ‘Abdullah, They 
claim that the Messenger of Allah prohibited the meat of 
donkeys during (the day of) Khaybar.’ He said, ‘Al-Hakam bin 
‘Amr narrated that from the Messenger of Allah jfe. That scholar 
- refering to Ibn ‘Abbas - denied it, reciting the Ayah', 

iSay: "I find not in that which has been revealed to me 
anything forbidden to be eaten by one who wishes to eat 
it .. Al-Bukhari and Abu Dawud collected it.* 3 ' 

Abu Bakr bin Marduwyah and Al-Hakim, in his Mustadrak, 
recorded that Ibn ‘Abbas said, “During the time of Jahiliyyah, 
the people used to eat some things and avoid some other 
things, because they disliked them. Later on, Allah sent His 
Prophet revealed His Book, allowed what He allowed, and 
prohibited what He prohibited. Therefore, whatever Allah 
allowed is lawful and whatever He prohibited is unlawful. 
Whatever He did not mention, there is no sin in it.” He then 
recited the Ayah, 

£ Cfi. ill C 4 J--W 

4Say: “I find not in that which has been revealed to me 
anything forbidden to be eaten by one who wishes to eat it..."} 

This is the wording with Ibn Marduwyah. Abu Dawud also 
recorded this statement, and Al-Hakim said, “Its chain is 
Sahih and they did not record it.” 141 

Imam Ahmad recorded that Ibn ‘Abbas said, “A sheep 
belonging to Sawdah bint Zam'ah died and she said, ‘O Allah’s 
Messenger! So-and-so (sheep) has died.’ He said, 

oWhy did you not use its skin?» 

111 At-Tabari 12:193 
121 Al-Humaydi 2:379 

' 3 * Fath Al-Bari 9:570 and Abu Dawud 4:162 
' 4 * Abu Dawud, 3800 and Al-Hakim 4:115 
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She said, ‘Should we use the skin of a sheep that has died?’ 
Allah’s Messenger said, 

o/j J $. cjk ^ C j jJ "V :Jil Jli U;ji 

it V ftp 4^ pj jl & jl 


only said, iSay: "l find not in that which has been 
revealed to me anything forbidden to be eaten by one who 
wishes to eat it, except Maytah (a dead animal) or blood poured 
forth, or the flesh of swine....) You will not be eating it if you 
tan its skin and benefit from it.* 

So she had the sheep skinned, the skin was tanned and 
made into a water skin that she kept until it wore out.” 111 Al- 
Bukhari and an-Nasal collected a similar Hadith. l2] 

Allah said, 


4 /* % if.*) 

iBut whosoever is forced by necessity without willful 
disobedience, nor transgressing due limits;) 

Therefore, whoever is forced by necessity to eat anything that 
Allah has forbidden in this honorable Ayah, without 
transgressing his limits, then for him, 


a **- 6 


*>j o 


& 


icertainly, your Lord is Oft-Forgiving, Most Merciful.) 

We mentioned the explanation of this Ayah in Surat Al- 
Baqarah. This honorable Ayah contradicts the idolators’ 
innovated prohibitions for certain kinds of wealth, relying 
merely on their misguided ideas, such as the Bahirah, Sa’ibah, 
WasHah and Ham. Allah commanded His Messenger to 
inform them that he does not find that such types of anim als 
are prohibited in what Allah revealed to him. In this Ayah, 
Allah only prohibited dead animals, poured blood, the flesh of 
swine and what has been slaughtered for something other than 
Allah. Other things were not prohibited here, but rather treated 
as that which does not have a ruling, i.e., permissible. 
Therefore, how do you — idolators — claim that such items are 


m Ahmad 1:327 

121 Fath Al-B&ri 11:557 and An-Nas&l 7:173 
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>s 


prohibited, and why did you prohibit them when Allah did not 
prohibit them? 


^ Jill ^ “p U-ivi ^ 

a/i ^ l&l vi jl l 


7 »/ >/»*'*' 

rcH 


4146. And unto f/iose who are Jews, We /orbade every (animal) 
with undivided hoof, and We forbade them the fat of the ox and 
the sheep except what adheres to their backs or their Hawdyd, or 
is mixed up with a bone. Thus We recompensed them for their 
rebellion. And verily, We are Truthful.} 


Foods that were Prohibited for the Jews Because of their 
Transgression 

All&h says. We forbade for the Jews every bird and animal 
with undivided hoof,* 1 * such as the camel, ostrich, duck and 
goose. Allah said here, 

iX&fi. *235 

iand We forbade them the fat of the ox and the sheep...} 

The Jews used to forbid these types of foods saying that 
IsraH, or Ya'qub, used to forbid them for himself so they too 
forbid them. This was mentioned by As-Suddi. 

'Ali bin Abi Talhah reported that Ibn ‘Abbas said that, 

4*3 Jjili clX U ^ 

4 except what adheres to their backs} 
refers to the fat that clings to their backs.* 21 Allah said next, 

4 or their Hawdyd } 

that is, the entrails, according to Abu JaYar bin Jarir. He also 
said, “The meaning here is, ‘And from ox and sheep, We 
forbade their fat for the Jews, except the fat on their backs 
and what the entrails carry.” ‘Ali bin Abi Talhah said that, Ibn 

*’* See the comments on Surah Al ‘Imr&n, 3:93 
121 At-Tabari 12:202 
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‘Abbas said that the, Haway a, are the entrails.* 1 * S imilar was 
reported from Mujahid,* 2 * Said bin Jubayr and Ad-Dahhak.* 3 * 
Allah’s statement, 

ISa li $} 


i....or is mixed up with a bone.} 

means, We allowed the Jews the fat that is mixed with bones. 
Ibn Jurayj commented, “The fat on the rump that is mixed 
with the tailbone was allowed for them, and also the fat on the 
legs, head, eyes and what adheres to the bones.”* 4 * As-Suddi 
said similarly.* 5 * Allah said, 


iThus We recompensed them for their rebellion.} 

meaning, We imposed this restriction on them as recompense 
for their rebellion and defying Our commandments. Allah said 
in another Ayah, 


fa faifa O 6 


A 


££ 


iFor the wrongdoing of the Jews, We made unlawful for them 
certain good foods which had been lawful for than - and far 
their hindering many from Allah's way} [4:160], 

Allah’s statement, 


40jU-a) &\j} 


}And verily, We are Truthful.} 

means, We were justified in the penalty We gave them. Ibn 
Janr commented, “We are Truthful in what We informed you 
of, O Muhammad; Our forbidding these foods for them, not as 
they claimed, that Israel merely forbade these things for 
himself (so they imitated him, they claimed).”* 6 * 


m At-Tabari 12:203 
* 2 * At-Tabari 12:204 
* 3 * AMabari 12:204 
* 4 * At-Tabari 12:205 
* 5 * At-Tabari 12:205 
* 6 * At-Tabari 12:206 



JJ BZSXm 'tA m& ^Tl The Tricks of the 

> -y -t- i-t a*\' s- •»• Jews, and Allah’s 

jjki. ‘Abdullah bin 'Abbas 

narrated, “When 
f \ “Umar bin Al-Khattab 

was told that 

r“„—aX 

Allah fight Samurah! 
^ ^ ✓>/ *£ x ^ //■< -V ^ Did he not know that 

the Messenger of 

i^-S ofef Allah * said - 

r* ^ 5 > 41 if 

$*$ 6Ui^>te%U&i *#>**» 

-v J."'./ y ' 'rM.'u/t “May A//a/j curse f/ie 
r^ == ^ £ 'r^y j ^ ^ ^ Jews! The fats were for- 
^j*pj£ss>jibidden for them, so they 

< M~.>.V*.C \*i melted the fa* and sold 

This Hadith is 
1 x ^ ~ ^ ' s*"-' recorded in the Two 

fp Sahihs. (l l Jabir bin 

“ ‘Abdullah said, “In the 

year of the victory of Makkah, I heard Allah's Messenger 
saying; 

^LaJI J yj*>]\ £pJ ^J>- <ul 01® 

tAllalt and His Messenger Itave forbidden selling alcoltolic 
drinks (intoxicants), dead animals, swine and idols.* 

He was asked, What about the fat of dead animals? They are 
used to dye skins, paint ships and are used as light by the 
people.' He said, 


«fi> y> i* 

a No, it is still unlawful. 
111 Fath Al-B&ri 4 :483 and Muslim 3 :1207 
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He jgg then said, 

P pj>- llJ ill j| S^JJl ill J;U» 

•May Allah fight the Jews! When Allah forbade them the fats of 
animals, they melted the fat, sold it and ate its price 

The Group recorded this Hadtth .' 2| 

fj&l if jliV Yj P-?'j fity J> p^=4j JJi 4yi^=» 


<147. If they deny you say : "Your Lord is the Owner of vast 
mercy, and never will His wrath be turned back from the people 
who are criminals."} 

Allah says, if your opponents among the idolaters, Jews and 
their likes reject you, O Muhammad, 

X *' ' > . a , <$* Aiv 


iSay: "Your Lord is the Owner of vast mercy.."} encouraging 
them to seek Allah’s vast mercy and follow His Messenger jg, 

if Vj> "ij} 


iand never will His wrath be turned back from the people who 
are criminals.} 

discouraging them from defying the Messenger, the Final 
Prophet, Muhammad jg. 

Allah often joins encouragement with threats in the Qur’an. 
Allah said at the end of this Surah: 


iSurely, your Lord is swift in retribution, and certainly He is 
Oft-Forgiving, Most Merciful.} [6:165) 

Allah also said. 


JjXil i&J ofQ jLei" J-i Xy Ifj} 


iBut verily, your Lord is full of forgiveness for mankind in 
spite of their wrongdoing. And verily, your Lord is (also) 
severe in punishment.} [13:6), and 


111 FathAl-B&ri 4:495 

121 Fath Al-BOri 4:495, Muslim 3.1207, Abu D&wud 3:356, Tuhfat Al- 
Ahwadhi 4:521, An-Nasal 7:309 and Ibn M&jah 2:732 
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ops % &R fl 4 sg 


4Declare unto My servants, that truly, I am the Oft-Forgiving, 
the Most Merciful. And that My torment is indeed the most 
painful torment.} [15:49-50], and 


•hP* sk'l) yjJ' jp} 


iThe Forgiver of sin, the Acceptor of repentance, the Severe in 
punishment.} [40:3] and, 



# j&: k} 


iVerily, the punishment of your Lord is severe and painful. 
Verily, He it is Who begins and repeats. And He is Oft- 
Forgiving, full of love.}[ 85:12-14]. 

There are many other Ayat on this subject. 


£g> 0; 0.'j~ t* ^ iJ' 

ol ti ji ji ^ C 3 T 

iEL > i£I ^ J @ 0 ^ ^ ! 4 »t Vl 


4 fo ^ a 0 psxp p ’4 
^ pj &,% oUk * sM gp % 'zz 


4148. Those who committed Shirk say: "If Allah had willed, 
we would not have commited Shirk, nor would our fathers, and 
we would not have forbidden anything (against His will)." 
Likewise belied those who were before them, till they tasted Our 
wrath. Say: "Have you any knowledge (proof) that you can 
produce before us? Verily, you follow the Zann and you do 
nothing but lie."} 

4149. Say: "With Allah is the perfect proof and argument; had 
He so willed. He would indeed have guided you all.”} 

4150. Say: "Bring forward your witnesses, who can testify 
that Allah has forbidden this." Then if they testify, do not 
testify with them. And do not follow the vain desires of those 
who belie Our Ayat, and such as believe not in the Hereafter, 
and they hold others as equal with their Lord.} 
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A False Notion and its Rebuttal 


Here Allah mentioned a debate with the idolators, refuting a 
false notion they have over their Shirk and the things that 
they prohibited. They said, surely, Allah has full knowledge of 
the Shirk we indulge in, and that we forbid some kinds of 
wealth. Allah is able to change this Shirk by directing us to 
the faith, - they claimed - and prevent us from falling into 
disbelief, but He did not do that. Therefore - they said Allah 
indicated that He willed, decided and agreed that we do all 
this. They said, 


ot 'tj tjjUjI. Vj t* ^ ’f) 


i"If Allah had willed, we would not have taken partners (in 
worship) with Him, nor would our fathers, and we would not 
have forbidden anything ." ) 

Allah said in another Ayah, 

C $$ st* ji \fa) 

iAnd they said: ",If it had been the will of the Most Gracious 
(Allah), we should not have worshipped them (false deities)") 
[43:20]. 

Similar is mentioned in Surat An-Nahl. Allah said next. 


4 Likewise belied those who were before them,) 

for by using and relying on this understanding, the misguided 
ones before them were led astray. This notion is false and 
ungrounded, for had it been true, Allah would not have 
harmed them, destroyed them, aided His honorable 
Messengers over them, and made them taste His painful 
punishment. 

Li ji 


4 Say: "Have you any knowledge...") that Allah is pleased with 
you and with your ways, 


ithat you can produce before us.) and make it plain, apparent 
and clear for us. However, 
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AM Vi <yLLS u<> 

iVerily, you only follozv the Zann ^ doubts and wishful thinking, 

Vi it 


yaw do nothing but lie ^ about Allah in the false claims 
that you utter. Allah said next, 


iti ii* *4^11 


4Srjy: "With Allah is the perfect proof and argument; had He 
so willed, He would indeed have guided you all."} 

Allah said to His Prophet jg 

Afo 


4Say} O Muhammad, to them, 

A*^ irftf &} 


i"With Allah is the perfect proof and argument..."} the perfect 
wisdom and unequivocal proof to guide whom He wills and 
misguide whom He wills. 


A uM 


ihad He so willed, He would indeed have guided you all.} 

All of this happens accordng to His decree, His will, and His 
choice. So in this way, He is pleased with the believers, and 
angry with the disbelievers. Allah said in other Ayat, 

4&JK '£ ii' ili if} 

iAnd had Allah willed, He could have gathered them together 
(all) on true guidance,} [6:35] and 

Aoftt 4 ^ ctf & & if} 


iAnd had your Lord willed, those on earth would have 
believed, all of them together.} (10:99) and, 


Cf VI ii 

ilJi s. 






^ V& If, %it 


iAnd if your Lord had so willed, He could surely have made 
mankind one Ummah, but they will not cease to disagree. 
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Except him on whom your Lord has bestowed His mercy and 
for that did He create them. And the Word of your Lord has 
been fulfilled: "Surely, I shall fill Hell with Jinns and men all 
together.") [ 11:118-119] 

Ad-Dahh&k said, “No one has an excuse if he disobeys Allah. 
Surely, Allah has the perfect proof established against His 
servants.” Allah said, 


<P 




P 


iBring forward your witnesses,) produce your witnesses, 

^ SI c$) 


iwho can testify that Allah has forbidden this.) 

which you have forbidden and lied and invented about Allah 
in this regard, 


ipz 14*3 4) 


iThen if they testify, do not testify with them.) 
because in this case, their testimony is false and untrue, 

(*ij 'i Vj) 


4And do not follow the vain desires of those who belie Our 
Ayat, and such as believe not in the Hereafter, and they hold 
others as equal with their Lord.) 


by associating others with Allah in worship and treating them 
as equals to Him. 


C Vj 1 o; pbsuJjl f^Lbu Vj 

gd . H -ja> VI £1 ^ ^1 .Jlllii ijiiJ: v; <>: 4L 




4151. Say: "Come, I tvill recite what your Lord has prohibited 
you from: Join not anything in worship with Him ; be kind and 
dutiful to your parents; kill not your children because of 
poverty - We provide sustenance for you and for them. Come 
not near to Al-Fawahish (immoral sins) whether committed 
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openly or secretly; and kill not anyone whom Allah has 
forbidden, except for a just cause. This He has commanded you 
that you may understand.”} 


Ten Commandments 


Dawud Al-Awdy narrated that, Ash-Sha‘bi said that, 
‘Alqamah said that Ibn Mas*Qd said, “Whoever wishes to read 
the will and testament of the Messenger of Allah jg on which 
he placed his seal, let him read these Ayat, 


.it p '&■ 


iSay: "Come, I will recite what your Lord has prohibited you 
from: Join not anything in worship with Him..."} 

until, 

^} 


4...so that you may have Taqwa} (6:153).”* 11 


In his Mustadrak, Al-Hakim recorded that Ibn ‘Abbas said, 
“In Surah Al-An‘am (6), there are clear Ayat, and they are the 
Mother of the Book (the Qur'an).” He then recited, 


££ C j2( IjfcSS $} 


4Say: "Come, I will recite what your Lord has prohibited you 
from...”} 

Al-Hakim said, “Its chain is Sahih, and they did not record 
it.”* 2 ' 

In his Mustadrak Al-Hakim also recorded that TJbadah bin 
As-Samit said, “The Messenger of Allah said, 

*Who among you will give me his pledge to do three things ?» 

He then recited the Ayah, 


4Say: "Come, I will recite what your Lord has prohibited you 
from...”} 


W Tuhfat Al-Ahwadhi 8:446 
121 Al-Hakim 2:317 
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until the end of the Ay at. He then said, 

doJl ^ lip I 4)1 ^S. jpti jpi 

® 4iP IaP £ti ij|j Aj-Xp fr ti jl 4)1 ^3] ^ ^1 j>~ f i O y)£. 


Whoever fulfills (this pledge), then his reward will be with 
Allah, but whoever fell into shortcomings and Allah punishes 
him for it in this life, then that will be his recompense. 
Whoever Allah delays Qiis reckoning) until the Hereafter, then 
his matter is with Allah. If He wills. He will punish him, and 
if He wills, He will forgive him.*" 

Al-Hakim said, “Its chain is Sahih and they did not record 
it.HH • * • 

As for the explanation of this Ayah, Allah said to His Prophet 
and Messenger Muhammad jg: Say, O Muhammad, to those 
idolators who worshipped other than Allah, forbade what Allah 
provided them with and killed their children, following their 
opinions and the lures of the devils,’ 


4Say} to them 

4Come} come here, come close 

41 will recite what your Lord has prohibited you from.} 

meaning, I will inform you about what your Lord has 
forbidden for you in truth, not guessing or wishful thinking. 
Rather, it is revelation and an order from Him. 


Shirk is Forbidden 

4Join not anything in worship with Him;} 
this Allah has ordained, for He said at the end of the Ayah, 

im 4 -&} 


111 Al-yakim 2:318 
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iThis He has commanded you that you may understand 


In the the Two Sahihs, it is recorded that Abu Dharr said 
that the Messenger of Allah 5 ^ said, 


C.l* i li .{ ll-O L ''j o [a Kt I ^jliu 

: Jli Oj .j J>j 3b ‘J3b ^3 3b : <313 ^3 3b 

3b i >j~- 3b t/3 3b 3b ^3 3b '■5^* 3b ^3 3b 


«]ibril came to me and conveyed the good news that, "Whoever 
among your followers dies, worshipping none along with Allah, 
will enter Paradise." I said, "Even if he stole or committed 
illegal sexual intercourse?" He said, "Even if he stole or 
committed illegal sexual intercourse." I said, "Even if he stole 
or committed illegal sexual intercourse?" He said, "Even if he 
stole or committed illegal sexual intercourse / said, “Even if 
he stole or committed illegal sexual intercourse?" He said, 
"Even if he stole or committed illegal sexual intercourse or even 
if drank alcohol .Some of the Musnad and Sunan 
compilers recorded that Abu Dharr said that the 
Messenger of Allah gz said, 


iib OIS U JU Jjj ’£\ Jli Jiyrjj J’foi U iLM U : Ju5 jfoj 

^ iifoj ^5 U «y»>- ,^3^1 v'yj 3b ‘iJ'd ^3 

«dl3 fif. Ja yucZ .\ pj » U-li l 0lip £_Lj olia>-1 Ob 1 t:.]■■■ « 


tAllah said, ‘O Son of Adam! As long as you supplicate to Me 
and hope of Me, I will forgive whatever you committed, and it 
will be easy for Me to do that. And even if you brought the 
earth's fill of sins to Me, I will bring forth its fill of forgiveness, 
as long as you do not associate anything or anyone in worship 
with Me. And even if you err and your errors accumulate until 
they reach the boundaries of the sky and you then ask Me for 
forgiveness, I will forgive you.'* 121 

This subject is also mentioned in the Qur’an, for Allah said, 


I 1 * Al-Bukhari no. 1237 and Muslim: 94 

Al>mad 5:172 and Tuhfat Al-Ahwadhi from Anas 9:524 
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<%i tij> C J»«*5 J ^ <® o}^ 


iVerily, Allah forgives not (the sin of) setting up partners (in 
worship) with Him, but He forgives whom He wills, sins other 
than that.} [4:116] 

Muslim recorded a Hadith in the $ahih that reads, 
iS^Jl Jis «i»l JV oU ,y» 

•VWweper dies associating none with Allah will enter 
Paradise .» ,1J 

There are many Aydt and Hadiths on this subject. 


The Order for Kindness to Parents 

Allah said next, 

4^1 


4be kind and dutiful to your parents;} 

meaning, Allah has commanded and ordered you to be kind to 
your parents. Allah said in another Ayah, 

H && % 53C2 $ & 


iAnd your Lord has decreed that you worship none but Him. 
And that you be dutiful to your parents.} [17:23] 


Allah often mentions obeying Him and being dutiful to 
parents together. Allah said, 


^ 3i 2 & ctf £ aii> ^ 


4Giue thanks to Me and to your parents. Unto Me is the final 
destination. But if they (both) strive with you to make you join 
in worship with Me others that of which you have no 
knowledge, then obey them not; but behave with them in this 
world kindly, and follow the path of him who turns to Me in 
repentance and in obedience. Then to Me will be your return, 
and I shall tell you what you used to do.} [31:14-15] 


m 


Muslim 1:94 
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Therefore, Allah ordered children to be dutiful and kind to 
their parents, even if they were idolators. Allah also said, 


Sil Co ' *■ ; ■«> 'i tji ij—j* 


4And (remember) when We took a covenant from the Children 
of Israel, (saying): Worship none but Allah and be dutiful and 
kind to parents.} [2:83] 

There are several Ayat on this subject. It is recorded in the 
Two Sah&is that Ibn Mas*ud said, “I asked Allah’s Messenger 
about which deed is the best. He said, 


"77ic prayer, when it is performed on time .» 
I said, Then?’ He said, 



* Being dutiful to parents .» 

I asked, Then?’ He said, 

«Jihad in Allah’s cause.” 

Ibn Mas^ud said, “The Messenger of Allah 5 ^ said these words 
to me, and had I asked him for more, he would have said 
more.” m 


Killing Children is Forbidden 

Allah said. 


4K.Ul not your children because of poverty, We shall provide 
sustenance for you and for them.} 

After Allah commanded kindness to parents and grandparents, 
He next ordered kindness to children and grandchildren. Allah 
said, 

4^1 oj fyai ^j} 

ikill not your children because of poverty,} 


^ Fath Al-Bari 2:12 and Muslim 1 :89 
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because the idolaters used to kill their children, obeying the 
lures of the devils. They used to bury their daughters alive for 
fear of shame, and sometimes kill their sons for fear of 
poverty. It is recorded in the Two Salihs that ‘Abdullah bin 
Mas'ud said, “I asked the Messenger of Allah jg, Which sin is 
the biggest?’ He said, 

“ jliii*. y>j IX 4) jit 


“To call a rival for Allah, while He Alone created you.v 
I said, Then what?’ He said, 

«iu; of tU. iijjj j£l; jit 

«To kill your son for four that he might share your food 
I said, Then what?’ He said, 

“iljU- *LLi- jit 

“To commit adultery with your neighbor's wifoj 
Then the Messenger of Allah jg recited the Ayah, 


i 




4And those wlw invoke not any other god along with Alldlt, 
nor kill such person as Allah lias forbidden, except for just 
cause, nor commit illegal sexual intercourse...} (25:68],”* 1 * 

Allah’s statement, 

lit 

4Because of Irnldq} refers to poverty, according to Ibn ‘Abbas, 
Qatadah, As-Suddi and others.* 2 * The Ayah means, do not kill 
your children because you are poor. Allah said in Surat Al-Isra’, 

i ^ pl #5 

4And do not kill your children for fear from Imlaq.} (17:31], 

that is, do not kill your children for fear that you might 
become poor in the future. This is why Allah said, 


*** FathAl-Bari 8:350 and Muslim 1:98 
121 At-Tabari 12:217 
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4 We shall provide sustenance for them and for you} (17:31], 

thus mentioning the provision of the children first, meaning, 
do not fear poverty because of feeding your children. Certainly, 
their provision is provided by Allah. Allah said, 


JL l 'Z I »4> Am* 


4 We provide sustenance for you and for them,} 

thus starting with parents, because this is the appropriate 
subject here and Allah knows. Allah said next, 




iCome not near Al-Fawahish (immoral sins) whether committed 
openly or secretly} 

Allah said in a similar Ayah, 


4:f;^ * c & $ tjjS & $ i 


4Sai/: "(But) the things that my Lord has indeed forbidden are 
Al-Fawahish (immoral sins) whether committed openly or 
secretly, sins (of all kinds), unrighteous oppression, joining 
partners (in worship) with Allah for which He has given no 
authority, and saying things about Allah of which you have no 
knowledge.''} [7:33] 

We also explained this meaning in the explanation of the 
Ayah, 

& !&> 


}Leavc sin, open and secret} [6:120]. 

The Two Sahihs recorded that Ibn Mas'ud said that the 
Messenger of Allah jg said, 


yfo U f'y- Jl3i J»-i ja 'jjA j>-l 


“None is more jealous than Allah. Tins is why He has 
forbidden the immoral sins committed openly or secretly 


m 


Fath Al-Bari 8:146 and Muslim 4:2114 
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‘Abdul-Malik bin TJmayr said that Warrad narrated that AI- 
Mughlrah said that Sa‘d bin TJbadah said, “If I see a man with 
my wife (committing adultery), I will kill him with the sword." 
When the matter came to the Messenger of Allah jg, he said. 


Ji '■J-i Ji ’jA $ Irt 

3 • .L Iji l.‘. ib La A'_>• 


«Do you wonder at Sa'd’s jealousy? By Allah, I am more 
jealous than Sa‘d, and Allah is more jealous than l. This is why 
He has forbidden the immoral sins committed openly and in 
secret. » 

This Hadith is in the Two Sahlhs".* 1 * 


The Prohibition of Unjustified Killing 

Allah said, 




iAnd kill not anyone whom Allah has forbidden, except for a 
just cause (according to Islamic law).} 

This part of the Ayah emphasizes this prohibition in specific, 
although it is included in the immoral sins committed openly 
and in secret. In the Two Sahihs, it is recorded that Ibn 
Mas*ud said that the Messenger of Allah £g said, 


JVj *i vi 4 v if ,viii ijfo fs 3 >j v* 

®<pL^>vL! 4 ^■illL, | _ f .. «~ ., l lj 4^1^11 4a m1| | ! 4^^Aj 


“Tlir Wood o/ a Muslim person who testifies that there is no 
deity worthy of worship except Allah and that I am the 
Messenger of Allah is prohibited, except for three offenses: a 
married person who commits illegal sexual intercourse, life for 
life, and whoever reverts from the religion and abandons the 
Jama'ah (the community offaithfol believers) 

There is a prohibition, a warning and a threat against killing 
the Mu'ahid, i.e., non-Muslims who have a treaty of peace 
with Muslims. Al-Bukhari recorded that ‘Abdullah bin ‘Amr 
said that the Prophet jg said, 

111 Fath Al-Bari 13:411 and Muslim 2:1136 
Fath Al-B&ri 12 :209 and Muslim 3 :1302 
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pJ Ja j*' 

dr? jp 

0*9$ ?3^ 

«Whoever killed a person 
having a treaty of protec¬ 
tion with Muslims, shall 
not smell the scent of 
Paradise, though its 
scent is perceived from a 
distance of forty 
years. 

Abu Hurayrah 
narrated that the 
Prophet jg said, 

jJil iii 4J Ijulii Jii dr* 8 

,,, it.. 

JLf y*-*~ -La* a3 j <Oj 

i^Ji ^13 £>; Sii tjii 
j3^~* ^ jp 

oVWioeoer killed a 
person having a 
treaty of protection with the Muslims, and who enjoys the guarantee 
of Allah and His Messenger, he will have spoiled the guarantee of 
Allah [for him]. He shall not smell the scent of Paradise though its 
smell is perceived from a distance of seventy years.* 

Ibn Majah and At-Tirmidhi recorded this Hadith, and At- 
Tirmidhi said, “Hasan Sahih." * 2 * Allah’s statement, 

4This He has commanded you that you may understand.} 

means, this is what He has commanded you that you may 
comprehend His commandments and prohibitions. 

111 Fath Al-Bari 12:370 

I 2 ' Tuhfat Al-Ahwadhi 4:658 and Ibn M&jah 2:896 


' asaafcs mm ^ 

* ✓ ✓ ^ *<£ ,< ^ T - 1 ^ 1 tV ' • > 

1 ■* OV^=»y J I4*—* J 

^ iyjl 4ii 

r x , s>' ‘l 

»/>✓ * A* «^ *^ 2 -" •*-■' A, TV *fm» 
{£ JUbJ /■» r rz= ^->Jot- 

Uf *~f>\ JbJ Vi^LllSW ^ O^-Xuaj 
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'yjfe flsJ ^ Ji l^V ^3 JC 

)f <^3 tj jl^=> jSj ^wli Ij^J \4Clj VJ, L*.jj fttS>o V jy.ljjfc 

<{&£&££ .4 fel 


^152. "And come nof near to the orphan's property, except to 
improve it, until he (or she) attains the age of full strength; and 
give full measure and full weight with justice." - We burden 
not any person, but that which he can bear - "And whenever 
you speak, say the truth even if a near relative is concerned, 
and fulfill the covenant of Allah. This He commands you, that 
you may remember."} 


The Prohibition of Consuming the Orphan’s Property 

‘Ata’ bin As-Sa’ib said that Said bin Jubayr said that Ibn 
‘Abbas said, “When Allah revealed, 

'ji A ft i;> r & 

4And come not near to the orphan's property, except to 
improve it.} and, 

4'-ft 3'j^ cij' 0 ^ 


4Verily, those who unjustly eat up the property of orphans. } 


those who were guardians of orphans separated their food 
from the orphans’ food and their drink from their drink. When 
any of that food or drink remained, they used to keep it for 
the orphan until he or she ate it or it spoiled. This became 
difficult for the companions and they talked about it to the 
Messenger of Allah jg, and Allah sent down the Ayah, 


3 


4And they ask you about orphans. Say: "The best thing is to 
work honestly in their property, and if you mix your affairs 
with theirs, then they are your brothers."} [2:220] 

Thereafter, they mixed their food and drink with food and 
drink of the orphans.” Abu Dawud collected this statement. 111 
Allah's statement, 


(1 ' Abu Dawud 3 :291 
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iuntil he (or she) attains the age of full strength;}, 

refers to reaching the age of adolescence, according to Ash- 
Sha*bi, Malik and several others among the Salaf. 11 ' 


The Command to Give Full Measure and Full Weight 
with Justice 

Allah’s statement, 

4-klik 


iand give full measure and full weight with justice.} 

is a command to establish justice while giving and taking. 
Allah has also warned against abandoning this commandment, 
when He said, 






iWoe to Al-Mutafftjtn. Those who, when they lutve to receive 
by measure from men, demand full measure. And when they 
have to give by measure or weight to (other) men, give less 
than due. Do they not think that they xvill be resurrected (for 
reckoning). On a Great Day? The Day when (all) mankind will 
stand before the Lord of all that exists?} [83:1-6]. 

Allah destroyed an entire nation that was accustomed to 
giving less in weights and measures. 121 

Allah said next, 

ix+LL', Vi Ci V} 


4We burden not any person, but that which he can bear.} 

that is, whoever strives while pursuing his rights and giving 
other peoples’ full rights, then there is no sin on him if he 
commits an honest mistake after trying his best and striving 
to do what is right. 


111 At-Tabari 12:223 

121 That is, the nation of Prophet Shu'ayb, see Surat Al-A‘raf 7:85-92. 
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The Order for Just Testimony 


Allah said; 


4 'i ot£==» jlj 


4And whenever you give your word, say the truth even if a 
near relative is concerned 

This is similar to His statement, 

4-kLil^ jjj. iyf /Ojt 



40 you who believe! Stand out firmly for Allah as just 
witnesses. > [5:8) 

And there is a similar Ayah in Surat An-Nisa’. So Allah 
commands justice in action and statement, with both near 
relatives and distant relatives. Indeed, Allah orders justice for 
everyone at all times and in all situations. 


Fulfilling the Covenant of Allah is an Obligation 

Allah said next, 

iand fulfill the Covenant of Allah.} 

Ibn Jarir commented, “Allah commands: Fulfill Allah’s 
commandments that He has ordered you. You will do so when 
you obey Him in what He commanded, refrain from what He 
prohibited and abide by His Book and the Sunnah of His 
Messenger jg£. This constitutes fulfilling the covenant of Allah, 

-jOa ^ pufo 

4 ...This He commands you, that you may remember.} 

Allah says here, that this is what He has ordered and 
commanded, and He stressed its importance for you, 

£ia> 

4 ...that you may remember.}, that you may be advised and thus 
refrain from what you used to do before this.”* 11 

m 


Al-Tabari 12:225 
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A (lAr - 3 •At : ^ ' * # * ■' Js>f 'i* o'fa' 

(Xuij 


4253. "And verily, this is My straight path, so fallow it, and 
fallow not (other) paths, far they will separate you away from 
His path. This He has ordained far you that you may have 
Taqwd 


The Command to Follow Allah's Straight Path and to 
Avoid All Other Paths 


‘Ali bin Abi Talhah reported that Ibn 'Abbas commented on 
Allah’s statements, 




iAnd fallow not (other) paths, far they will separate you away 
from His path.}, and, 


% iyj' iA?j 


i(Saying) that you should establish religion and make no 
divisions in it.} [42:13], 

and similar Ayat in the Qur’an, “Allah commanded the 
believers to adhere to the Jama’ah and forbade them from 
causing divisions and disputes. He informed them that those 
before them were destroyed because of divisions and disputes 
in the religion of Allah.” 111 Similar was said by Mujahid and 
several others. 121 

Imam Ahmad bin Hanbal recorded that ‘Abdullah bin Mas'ud 
said, “The Messenger of Allah ig drew a line with his hand (in 
the sand) and said, 

«lL<bl ljj>> 

“This is Allah's path, leading straight .» 

He then drew lines to the right and left of that line and said, 

jA ^*! Jr—* 

“These are the other paths, on each path there is a devil who 

111 At-Jabari 12:229 
121 At-Jabari 12:229 
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calls to it.« 


He then recited, 

4‘M^ ^ ft &Z Oi 


4And verily, this is My straight path, so follow it, and follow 
not (other) paths, for they will separate you away from His 
pathMe-153]'^ 

Al-Hakim also recorded this Hadith and said; “Its chain is 
Sahih , but they did not record it.”* 2 * 

Imam Ahmad and ‘Abd bin Humayd recorded (and this is 
the wording of Ahmad) that Jabir said; “We were sitting with 
the Prophet jg when he drew a line in front of him and said, 

«<bt !ji» 

'‘This is Allah’s path .» 

He also drew two lines to its right and two lines to its left 
and said, 


‘These are the paths of Shay tan .» 

He then placed his hand on the middle path and recited this 
Ayah; 


fti ^ £ ft SjZ ifcili IftS Vj iftu 


iAnd verily, this is My straight path, so follow it, and follow 
not (other) paths, for they will separate you away from His 
path. This He has ordained for you that you may have 
Taqwa .^ ,31 

Imam Ahmad, Ibn Majah, in the Book of the Sunnah in his 
Sunan, and Al-Bazzar collected this Hadith ) 4| Ibn Jarir 
recorded that a man asked Ibn Mas'Od, “What is As-Sirat Al- 
Mustaqim (the straight path)?” Ibn Mas‘ud replied, 


*** Ahmad 1:465 
121 Al-Hakim 2:318 

Ahmad 3:397 and ‘Abd bin Humayd no. 345 
* 4 * Ibn Majah: 11 



“Muhammad jg left us at its lower end and its other end is in 
Paradise. To the right of this Path are other paths, and to the 
left of it are other paths, and there are men (on these paths) 
calling those who pass by them. Whoever goes on the other 
paths will end up in the Fire. Whoever takes the Straight Path, 
will end up in Paradise.” Ibn Mas “ad then recited the Ayah; 




iAnd verily, this is My straight path, so follow it, and follow 
not (other) paths, for they will separate you away from His 
path.y w 

Imam Ahmad recorded that, An-Nawwas bin Sam‘an said 
that the Messenger of Allah jg said, 


1^11* (yfo I 1# £ jf-Sj i=l 

iljl ^ jf-Jj tjS^ij Vj 

<l>! 'j SlAjj Jil .-jijlS/t Ij* jLib/i 

jit jil jjJL>- j j>^Li>')lt Ul* .%Ui 


* 

«Allah has given a parable of the straight path, and on the two 
sides of this path, there are two walls containing door ways. 
On these door ways, there are curtains that are lowered down, 
on the gate of this path there is a caller heralding, 'O people! 
come and enter the straight path all together and do not divide.' 
There is also another caller that heralds from above the path, 
who says when a person wants to remove the curtain on any of 
these doors, Woe to you! Do not open this door, for if you 
open it, you will enter it. The (straight) path is Islam, the two 
walls are Allah's set limits, the open doors lead to Allah's 
prohibitions, the caller on the gate of the path is Allah's Book 
(the Qur'an), while the caller from above the path is Allah's 
admonition in the heart of every Muslim 


111 At-Tabari 12 :230 
121 Ahmad 4:182 
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At-Tirmidhi and An-Nasal also recorded this Hadith, and At- 
Tirmidhi said, “Hasan Ghartb.”* 11 
Allah’s statement, 




^so follow it, and follow not (other) paths...} 


describes Allah’s path in the singular sense, because truth is 
one. Allah describes the other paths in the plural, because 
they are many and are divided. Allah said in another Ayah, 


^ S\ * +&& \pa fj; 


q ,u "at ji 









iAllah is the Walt (Protector or Guardian) of those who believe. 
He brings them out from darknesses into light. But as for those 
who disbelieve, their supporters are Taghiit (false deities), they 
bring them out from light into darknesses. Those are the 
dwellers of the Fire, and they will abide therein forever.} 
[2:257) 


$4 £3 c $ & C.G Cagii ££ efc 15} 

p* to S3?1 £5 fcj 


4154. Then, We gave Musa the Book [the Tawrah], complete 
for that which is best, and explaining all things in detail and a 
guidance and a mercy that they might believe in the meeting 
with their Lord.} 

4155. And this is a blessed Book (the Qur'an) which We have 
sent down, so follow it and have Taqwd, so that you may 
receive mercy.} 


Praising the Tawrah and the Qur’an 

After Allah described the Qur’an by saying, 

4tf4* %} 

4And verily, this is My straight path, so follow it...} 
He then praised the Tawrah and its Messenger, 


Tuhfat Al-Ahwadhi 8:152 and An-Nasal 



SmhA±Ah$nMJlM^55)JPgr±8l 
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iThen, We gave Musa the Book...) 

Allah often mentions the Qur’an and the Tawrah together. 
Allah said, 


kLJ J C Ijij *U~>j tilil j) 


i>y 




4A«d fce/bre f/us was tfte Scripture of Musa as a guide and a 
mercy. And this is a confirming Book in the Arabic language.) 
[46:12]. 

Allah said in the beginning of this Surah, 








iSay: "Who then sent down the Book which Musa brought, a 
light and a guidance to mankind which you have made into 
paper sheets, disclosing (some of it) and concealing (much)? 1 ') 
[6:91], and 


tZ, \& } ) 


iAnd this is a blessed Book which we have sent down...) [6:92] 
Allah said about the idolaters, 

iliy t* jij XjJ yu kxe lf» 


<B«1 when the truth has come to them from Us, they say: 
'Why is he not given the like of what was given to Musa?") 
[28:48]. Allah replied. 


'.Mj It I 'k l Jj Ji CL 

i"Did they not disbelieve in that which was given to Musa of 
old?" They say: "Two kinds of magic [the Tawrah and the 
Qur'an], each helping the other!" And they say : "Verily, in 
both we are disbelievers.") [28:48] 

Allah said about the Jinns that they said, 


4"0 our peop/e/ Verily, we have heard a Book sent down after 
Musa, confirming what came before it, it guides to the truth.”) 
[46:30] 



524 


Tafstr Ibtt Katlur 


Allah’s statement, 

& CC} 

i...complete for that which is best, and explaining all things in 
detail..."} 

means; We made the Book that We revealed to Mtisa, a 
complete and comprehensive Book, sufficient for what he 
needs to complete his Law.’ Similarly, Allah said in another 
Ayah, 

iAnd We wrote Jbr him on the Tablets the lesson to be drawn 
from all things.} (7:145] 

Allah’s statement, 

& 


ifor that which is best,} means: ‘as a reward for his doing right 
and obeying Our commands and orders.’ Allah said in other 
Ayat, 


'h fr} 


ils there any reward for good other than what is frest?^[55:60], 
4^-1 ojtlu dtteC 4l <J5 >£& 


iAnd (remember) when the Lord of Ibrahim tried him with 
(certain) commands, which he fulfilled. He (Allah) said (to 
him), " Verily, I am going to make you an Imam for 
mankind."} [2:124] and, 




iAnd We made from among them (Children of Israel), leaders, 
giving guidance under Our command, when they were patient 
and believed with certainty in Our Ayat.} (32:24) 

Allah said; 


i'asj & $z i^j} 


iand explaining all things in detail and a guidance and a 
mercy} 

praising the Book that Allah sent down to MQsa, while. 
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ijluJU vfiir liij 


ft (4H> 


4...that they might believe in the meeting with their Lord . And 
this is a blessed Book (the Qur'an) which We have sent down, 
so follow it and have Taqwd so that you may receive mercy.} 

This calls to following the Qur'an. Allah encourages His 
servants to follow His Book (the Qur'an) and orders them to 
understand it, adhere to it and call to it. He also describes it 
as being blessed, for those who follow and implement it in this 
life and the Hereafter, because it is the Firm Rope of Allah. 


Ji 0$, £ j^l m 

oj & % &\ <23 ££ # j\ 

4 Ny, oyj—x* vji. 


4356. Lesf yoM should say: "The Book was sent down only to 
two sects before us, and for our part, we were in fact unaware 
of what they studied."} 

4357. Or lest you should say: "If only the Book had been sent 
down to us, we would surely have been better guided than 
they." So now has come unto you a clear proof from your Lord, 
and a guidance and a mercy. Who then does more wrong than 
one who rejects the Ay at of Allah and Sadafa away therefrom? 
We shall requite those who turn away from Our Ayat with an 
evil torment, because of their turning away.} 


The Qur’an is Allah’s Proof Against His Creation 

Ibn Jarir commented on the Ayah, “The Ayah means, this is 
a Book that We sent down, so that you do not say, 

<££ a £ 4^K '4 

4''The Book was sent down only to two sects before us."} 

This way, you will have no excuse. Allah said in another Ayah, 
U>1 ili—VjJ l2j CL 3 ^ ai ^ Xe. ' S ' cJ 

444* 
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a guidance and a 
mercy.$ 

Allah says, there 
has come to you from 
Allah a Glorious 
Qur'an revealed to 
Muhammad gg, the 
Arab Prophet. In it is 
the explanation of the 
lawful and unlawful 
matters, guidance for 
the hearts and mercy 
from Allah to His 
servants who follow 
and implement it. 
Allah said; 

jt. 

iWho then does more 
wrong than one who re¬ 
jects the Aydt of Allah 
and Sadafa away 

therefrom?} 

This refers to the 

one who neither benefited from what the Messenger ^ 

brought, nor followed what he was sent with by abandoning all 

other ways. Rather, he Sadafa from following the Aydt of Allah, 
meaning, he discouraged and hindered people from following it. 
This is the explanation of As-Suddi for Sadafa, while Ibn 
'Abbas, Mujahid and Qatadah said that Sadafa means, he 
turned away from it. 


J 


assail '«• 

«jyb 




^ ?.\' \'-x> 






^ «54£ >*? -055 ^ >^y jl .£*!& J ”^1 
Sta ^ fe- Kgi -4 £pT ji OJ SSX $2 j \&l \1Z g * &> 


<358. Do they then wait far anything other than that the angels 
should come to them, or that your Lord should come, or that 
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some of tlte Signs of your Lord should come! TIte day that some 
of the signs of your Lord do come, no good will it do to a 
person to believe then, if he believed not before, nor earned good 
with his faith. Say: "Wait you! We (too) are waiting."} 


The Disbelievers Await the Commencement of the 
Hereafter, or Some of its Portents 

Allah sternly threatens the disbelievers, those who defy His 
Messengers, deny His Ayat and hinder from His path, 

t. $ J £> 


4Do they then wait for anything other than that the angels 
should come to them, or that your Lord (Allah) should come...} 


on the Day of Resurrection, 

Li V <&j jmti jfc fj> Jut $} 


ior that some of the signs of your Lord should come! Tlte day 
that some of the signs of your Lord do come no good will it do 
to a person to believe then.} 


Before the commencement of the Day of Resurrection, there 
will come signs and portents of the Last Hour that will be 
witnessed by the people living at that time. In a section 
explaining this Ayah, Al-Bukhari recorded that Abu Hurayrah 
said that the Messenger of Allah sg said, 







aThe Last Hour will not commence until the sun rises from the 
west. When the people witness that, they will all believe. This 
is when. 


435 oj a g 


ino good will it do to a person to believe then, if he believed 
not before.}^ 

Ibn Jarir recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 




111 Fath Al-Bari 8:147 
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*Three, if they appear, then a soul will not benefit from its 
faith , if it had not believed before or earned good in its faith: 
when the sun rises from the west , Ad-Dajjal and the Beast of 
the earth. 


Ahmad also recorded this Hadith , and in his narration, the 
Prophet mentioned the Smoked 2 * 

Imam Ahmad recorded that *Amr bin Jarir said, “Three 
Muslim men sat with Marwan in Al-Madlnah and they heard 
him talking about the signs (of the Last Hour). He said that 
the first sign will be the appearance of Ad-Dajjal. So these 
men went to ‘Abdullah bin ‘Amr and told him what they heard 
from Marwan about the signs. Ibn ‘Amr said, Marwan said 
nothing. I remember that I heard the Messenger of Allah 
saying, 





«77 ie first of the signs to appear are the sun rising from the 
west and the Beast that appears in the early morning. 
Whichever comes before the other , then the second sign will 
appear soon after 

Then ‘Abdullah said - and he used to read the Scriptures - 
“And I think the first of them is the sun rising from the west. 
That is because when it sets it comes under the Throne, 
prostrates and seeks permission to return. 

So it is permitted to return until Allah wants it to rise from 
the west. So it does as it normally would, it comes beneath 
the Throne, it prostrates and seeks permission to return. But 
it will get no response. Then it will seek permission to return 
[again], but it will get no response, until what Allah wills of 
the night to pass goes by, and it realizes that if it is permitted 
to return it would not [be able to] reach the east. 

It says; "My Lord! The east is so far, what good would I be to 


1,1 At-Tabari 12:265 
^ Ahmad 2 :445 
131 Ahmad 2:201 
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4Do f/jey /hen aw«»f (anything) other than the Hour, that it 
should come upon them suddenly? But some of its portents have 
already come; and when it is upon them, how can they benefit 
then by their reminder?} [47:18], 


and, 


til; t CS”" by ^s aj fJ~-J ju{> llil» GL-lf tyj Uli^ 


4 So when they saw Our punishment, they said: "We believe in 
Allah alone and reject (all) that we used to associate with Him 
as partners." Then their faith could not avail them when they 
saw Our punishment.} [40:84-85] 


!$r C & f M Jl #i 1 X2l & 4 SA w fci \& oM t\} 


A*•* 


4159. Verily, those who divide their religion and break up into 
sects, you have no concern with them in the least. Their affair 
is only with Allah, Who then ivill tell them what they used to 
do.} 


Criticizing Division in the Religion 

Mujahid, Qatadah, Ad-Dahhak and As-Suddi said that this 
Ayah was revealed about the Jews and Christians.’ 11 Al-'Awfi 
said that Ibn ‘Abbas commented, 




4Verily, those who divide their religion and break up into 
sects...} 


“Before Muhammad sg was sent, the Jews and Christians 
disputed and divided into sects. When Muhammad was sent, 
Allah revealed to him, 


4ilsr- j pri -i (*r!> >y> ul^ 


4Verily, those who divide their religion and break up into sects, 


hi 


Al-Tabari 12:269-270 
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you have no concern with them in the least 

It is apparent that this Ayah refers to all those who defy the 
religion of Allah, or revert from it. Allah sent His Messenger 
with guidance and the religion of truth so that He makes it 
victorious and dominant above all religions. His Law is one and 
does not contain any contradiction or incongruity. Therefore, 
those who dispute in the religion, 

iwm 


4 ...and break up into sects,} 

religious sects, just like those who follow the various sects, 
desires and misguidance - then Allah has purified His 
Messenger Sg from their ways. In a similar Ayah, Allah said, 


4&[ csjfj Cs°J £ odtf (^3 '^r-¥ 


4He (Allah) has ordained for you the same religion which He 
ordained for Null, and that which We have revealed to 
you.}[42:\3] 

A Hadlth reads, 

^ *■ CvJ S' I 


“We, the Prophets, are half brothers but have one religion M 2 ^ 

This, indeed, is the straight path which the Messengers have 
brought and which commands worshipping Allah alone 
without partners and adhering to the Law of the last 
Messenger sg whom Allah sent. All other paths are types of 
misguidance, ignorance, sheer opinion and desires; and as 
such, the Messengers are free from them. Allah said here, 



SJ} 


4You have no concern with them in the least...} [6:159]. 
Allah’s statement, 

4'ofeL tl '£■ «if T2)} 

iTheir affair is only with Allah, Who then will tell them what 
they used to do.} 


1,1 At-Tabari 12:269 
121 FathAl-Bari 6:550 
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is similar to His statement, 



iVerily, those who believe, and those who are ]ews, and the 
Sabians, and the Christians, and the Majus, and those who 
worship others besides Allah; truly, Allah will judge between 
them on the Day of Resurrection.} [22:17] 


Allah then mentioned His kindness in His decisions and His 
justice on the Day of Resurrection, when He said, 

* £ Z 'A # & 

40 :&& 


4160. Whoever brings a good deed shall have ten times the like 
thereof to his credit, and whoever brings an evil deed shall have 
only the recompense of the like thereof, and they will not be 
wronged.} 


The Good Deed is Multiplied Tenfold, While the Sin is 
Recompensed with the Same 

This Ayah explains the general Ayah; 

% 00 


4Whoever comes with good, then he will receive better than 
that.}\ 28:84] 


There are several Hadvths that are in agreement with the 
apparent wording of this honorable Ayah. Imam Ahmad bin 
Hanbal recorded that Ibn ‘Abbas said that the Messenger of 
Allah jg said about his Lord, 


IfU* j]i <! •£ 10m ^ 0-j Jrj j* oj* 

J 0S IfilL fiL, jU "J*j ■ VjiS 0 0 I 'jJJ- ’j 0S 

'tfj jW V j j yc- 4)1 l j\ j aJ 


oYoi/r Lord is Most Merciful. Whoever intends to perfortn a 
good deed and does not do it, it will be written for him as a 
good deed. If he performs it, it will be written for him as ten 



deeds, to seven hundred, to multifold. Whoever intends to 
commit an evil deed, but does not do it, it will be written for 
him as a good deed. If he commits it, it will be written for him 
as a sin, unless Allah erases it. Only those who deserve 
destruction will be destroyed by Allah. 

Al-Bukhari, Muslim and An-NasaT also recorded this 
Hadith.™ 

Aljmad also recorded that Abu Dharr said that the 
Messenger of Allah said, 


^ ^ ^ jS > 5il J jk> 

^ V ^ ^ 1 W** Ujlj^ 


^3 ^'3* 4 1^ ^<i\ J.j ii 

^ J\ # lit; 4[ ^5» ii'3i 


says, 'Wfroroer performs a good deed, will have tenfold 
for it and more. Whoever commits a sin, then his recompense 
will be the same, unless I forgive. Whoever commits the earth’s 
fill of sins and then meets Me while associating none with Me, 

I will give him its fill of forgiveness. Whoever draws closer to 
Me by a hand’s span, I will draw closer to him by a forearm's 
length. Whoever draws closer to Me by a forearm's length, I 
will draw closer to him by an arm's length. And whoever comes 
to Me walking, I will come to him running .'« |31 

Muslim also collected this HadUh . (4) 

Know that there are three types of people who refrain from 
committing a sin that they intended. There are those who 
refrain from committing the sin because they fear Allah, and 
thus will have written for them a good deed as a reward. This 
type contains both a good intention and a good deed. In some 
narrations of the Sahih, Allah says about this type, “He has 
left the sin for My sake.” Another type does not commit the 
sin because of forgetfulness or being busy attending to other 
affairs. This type of person will neither earn a sin, nor a 


111 Ahmad 1:279 

121 Fath Al-Bari 11:331, Muslim 1:118 and An-NasS? 4:396 
131 Ahmad 5:153 
141 Muslim 4:2068 
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reward. The reason being that, this person did not intend to 
do good, nor commit evil. Some people abandon the sin 
because they were unable to commit it or due to laziness, after 
trying to commit it and seeking the means that help commit 
it. This person is just like the person who commits the sin. 
There is an authentic Hadith that states. 


«j&i ^ 'J\j jjiiiu ouu-lii j£\ isj» 


uWheti two Muslims meet with their swords, then the killer 
and the killed will be in the Fire.* 


They said, “O Allah’s Messenger! We know about the killer, 
so what about the killed?” He said, 


• Ja l Ji Lij015 *j|* 


•He was eager to kill his companion .n * 11 


Al-Hafiz Abu Al-Qasim Af-Tabarani said that Abu Malik Al- 
Ash'ari said that the Messenger of Allah sg said, 


2)1 !)St Jjd} lf d jiSS iicjj \iS irij 

ji; % %. 6 ) : Jii Ju : 


<Friday (prayer) to the next Friday (preayer), plus three more 
days, erase whatever was committed (of sins) between them. 
This is because Allah says: Whoever brings a good deed shall 
have ten times the like thereof to his credit*™ 


Abu Dharr narrated that the Messenger of Allah 5^5 said, 
**1£ j*ji\ Jii JS fj* ^d ^ 1 


^Whoever fasts three days every month, will have fasted all the 
time.* 


Ahmad, An-Nasal, and Ibn Majah recorded this Hadith, and 
this is Ahmad’s wording. At-Tirmidhi also recorded it with this 
addition; 


^ JiJUa; aUI 

•So Allah sent down affirmation of this statement in His Book,* 

111 Al-Bukh&ri, nos. 31,6875 and 7083 
(2) At-Tabar&ni 3:298 
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i<20 jii % K & 

4 Whoever brings a good deed shall have ten times the like 
thereof to his credit,} 




«Therefore, a day earns ten days.* At-Tirmidhi said; “This 
Ifadith is Hasan”.’ 1 ' There are many other Hadiths and 
statements on this subject, but what we mentioned should be 
sufficient, Allah willing, and our trust is in Him. 


j5 4^ •* £ k & 3 


4161. Say: "Truly, my Lord has guided me to a straight path, 
a right religion, the religion of Ibrahim, Hanifan (monotheism) 
and he was not of the Mushrikiti."} 

4162. Say: "Verily, my Salah, my sacrifice, my living, and 
my dying are for Allah, the Lord of all that exists."} 

4163. "He has no partner. And of this I have been 
commanded, and I am the first of the Muslims."} 


Islam is the Straight Path 

Allah commands His Prophet |g, the chief of the Messengers, 
to convey the news of being guided to Allah’s straight path. 
This path is neither wicked, nor deviant, 

&>} 


4 a right religion...} that is, established on firm grounds, 



Si tL-*- ’i*} 


4The religion of Ibrahim, Hanifan and he was not of the 
Mushrikin.} 

Allah said in similar Ayat, 

S* & cf- Su^ 


Ahmad 5:146, Tuhfat Al-Ahwadhi 3:470, An-Nasdl 4:218 and Ibn 
Majah 1:545 
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iAnd who turns away from the religion of Ibrahim except him 
who deludes himseip ^ [2:130], and, 


/ t ^ •V' 1 , / 'f • i ^ /-'i 

j Uj pXX>-i 4 bM^JT 

'n 


iAnd strive hard in Allah's cause as you ought to strive. He 
has chosen you, and has not laid upon you in religion any 
hardship: it is the religion of your father Ibrahim.} [22:78), 


and, 

<3 >*■ LI3J' ^ d). 

6-! L*j U->- >-r^t cJ 


4 Verify, Ibrahim was an Ummah (or a nation), obedient to 
Allah, a Hanif, and he was not one of the Mushrikin. (He was) 
thankful for His (Allah's) favors. He (Allah) chose him (as an 
intimate friend) and guided him to a straight path. And We 
gave him good in this world, and in the Hereafter he shall be of 
the righteous. Then, We have sent the revelation to you 
(saying): "Follow the religion of Ibrahim, (he was a) Hanif, 
and he ums not of the Mushrikin"} [16:120-123]. 

Ordering the Prophet sg to follow the religion of Ibrahim, the 
Hanifiyyah , ,l * does not mean that Prophet Ibrahim reached 
more perfection in it than our Prophet *g. Rather, our Prophet 
|g perfectly established the religion and it was completed for 
him; and none before him reached this level of perfection. This 
is why he is the Final Prophet, the chief of all the Children of 
Adam who holds the station of praise and glory, the honor of 
intercession on the Day of Resurrection. All creation (on that 
Day) will seek him, even Ibrahim the friend of Allah, peace be 
upon him [to request the beginning of Judgement]. 

Imam Ahmad recorded that Ibn ‘Abbas said, “The Messenger 
of Allah was asked, Which religion is the best with Allah, the 
Exalted?’ He said, 


(1) 


See the Tafslr of Surat Al-Baqarah no. 124. 
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’Al-Hanifiyyah As-Samhah (the easy monotheism)’’^ 

The Command for Sincerity in Worship 

Allah said next, 

# k *4£3 3C3 k fo 

iSay: “Verily, my Saldh, my sacrifice, my living, and my 
dying are for Allah, the Lord of the all that exists 

Allah commands the Prophet jg to inform the idolators who 
worship other than Allah and sacrifice to something other than 
Him, that he opposes them in all this, for his prayer is for 
Allah, and his rituals are in His Name alone, without partners. 
Allah said in a similar statement, 

iTherefore turn in prayer to your Lord and sacrifice.} (108:2], 

meaning, make your prayer and sacrifice for Allah alone. As 
for the idolators, they used to worship the idols and sacrifice 
to them, so Allah commanded the Prophet jg to defy them and 
contradict their practices. Allah, the Exalted, commanded him 
to dedicate his intention and heart to being sincere for Him 
alone. Mujahid commented, 

iVerily, my prayer and my Nusuk. 
refers to sacrificing during Hajj and 'Umrah. 

Islam is the Religion of all Prophets 

The Ayah, 

iand I am the first of the Muslims.} 

means, from this Ummah, according to Qatadah. 12 * This is a 
sound meaning, because all Prophets before our Prophet 
were calling to Islam, which commands worshipping Allah alone 
without partners. Allah said in another Ayah, 


111 Ahmad 1:236 
121 At-Tabari 12:285 
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ft VI 


<And We did not send any Messenger before you but We 
revealed to him (saying): "None has the right to be worshipped 
but I, so worship Me."} {21:25] 


Allah informed us that Nfth said to his people, 

si Jt z yp 4 * j23b a ^ 


4 B«i i/ yow turn away, then no reward have l asked of you, my 
reward is only from Allah, and I have been commanded to be of 
the Muslims.} [10:72] 


Allah said, 

i/rV' 4 0 Aj *#- 0**^1 o* Cr*J^ 

^51 *4 ft Jd ,4s # Si oJ 

S cAjii VS 4-?' ill jt A 


4And who turns away from the religion of Ibrahim except him 
who deludes himself? Truly, We chose him in this world and 
verily, in the Hereafter he will be among the righteous. When 
his Lord said to him, ”Submit (i.e. be a Muslim)!" He said, "I 
have submitted myself (as a Muslim) to the Lord of the all that 
exists." And this was enjoined by Ibrahim upon his sons and 
by Ya'qub (saying), "O my sons! Allah has chosen for you the 
(true) religion, then die not except as Muslims. "^[2:130-132]. 


YQsuf, peace be upon him, said, 

A J 0 j sfeiS Si &C 2 &} 

^>y iS- 5 -V'j CjJ' <j .£j 


4My Lord! You have indeed bestowed on me of the sovereignty, 
and taught me something of the interpretation of dreams - the 
(Only) Creator of the heavens and the earth! You are my Wali 
(Protector) in this world and in the Hereafter. Cause me to die 
as a Muslim, and join me with the righteous.} [12:101] 


MOs& said, 

A & ftfii CgSuu; 4 & A -ft ci '&} 
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alone without partners, even though the laws which are like 
the different mothers in this parable, are different. Allah the 
Most High knows best. 

Imam Ahmad recorded that ‘Ali said that when the 
Messenger of Allah used to start the prayer with Takbir 
[saying, “Alla.hu Akbaf' (Allah is the Great)] he would then 
supplicate, 


1 '-r'j 4i 


«/ have directed my face towards He Who has created the 
heavens and earth, Hanifan and 1 am not among the 
Mushrikfn. Certainly, my prayer, sacrifice, living and dying 
are all for Allah, Lord of the worlds .« 


idJ! VI 


-i; olit hxi. i\j J,j oii t oii VJ aJJ V JlUJl oil ^l» 
>-Sl I oil ’jk ij V U_*>- i J, 'jki -li 

"• <-»,^ v 44-- ^ vj v 

«id |I s^/ij htfzd oi;i5 


•0 Allah! You are the King, there is no deity worthy of 
worship except You. You are my Lord and I am Your servant. 
I have committed wrong against myself and admitted to my 
error, so forgive me all my sins. Verily, You, only You forgive 
the sins. (0 Allah!) Direct me to the best conduct, for none 
except You directs to the best conduct. Divert me from the 
worst conduct, for only You divert from the worst conduct. 
Glorified and Exalted You are. I seek Your forgiveness and 
repent to YomV 11 


This Hadith, which was also recorded by Muslim in the 
Sahth, 121 continues and mentions the Prophet’s supplication in 
his bowing, prostrating and final sitting positions. 


tli’j Sj Vi VI u-il Vj J Cjj ^ij ij jf 


Ahmad 1:102 
• 2| Mushm 1:534 
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iLord of the east and the west; none has the right to be 
worshipped but He. So take Him a guardian.) |73:9] 

There are similar Ayat on this subject. 


Every Person Carries His Own Burden 

Allah said. 


4No person earns any (sin) except against himself (only), and 
no bearer of burdens shall bear the burden of another.) 


thus emphasizing Allah’s reckoning, decision and justice that 
will occur on the Day of Resurrection. The souls will only be 
recompensed for their deeds, good for good and evil for evil. No 
person shall carry the burden of another person, a fact that 
indicates Allah’s perfect justice. Allah said in other Ayat, 


i%2 IS of JS ^ & V V& 4 & g 0 


iAnd if one heavily laden calls another to (bear) his load, 
nothing of it will be lifted even though he be near of kin.) 
(35:18], 


and, 

V, lit olitf 


iThen he will have no fear of injustice, nor of any curtailment 
(of his reward).) (20:112) 


Scholars of Tafsir commented, “No person will be wronged by 
canying the evil deeds of another person, nor will his own 
good deeds be curtailed or decreased.” Allah also said; 




^ 4 or* Jr 


4 Every person is a pledge for what he has earned. Except those 
on the Right.) (74:38-39), 


meaning, every person will be tied to his evil deeds. But, for 
those on the right - the believers - the blessing of their good 
works will benefit their offspring and relatives, as well. Allah 
said in Surat At-Tur, 


ji lit £*'* 


iAnd those who believe and whose offspring follow them in 





faith, to them shall We join tlteir offspring, and We shall not 
decrease the reward of their deeds in anything.} [52:21], 

meaning, We shall elevate their offspring to their high grades 
in Paradise, even though the deeds of the offspring were less 
righteous, since they shared faith with them in its general 
form. Allah says, We did not decrease the grades of these 
righteous believers so that those (their offspring and relatives) 
who have lesser grades, can share the same grades as them. 
Rather Allah elevated the lesser believers to the grades of their 
parents by the blessing of their parents’ good works, by His 
favor and bounty. Allah said next (in Surat At-Tur), 

cfff tc y} 

iEvery person is a pledge for that which he has earned.} 
[52:21], meaning, of evil. 

Allah’s statement here, 

« pr % %£ % 4 

iThen unto your Lord is your return, so He will tell you that 
wherein you have been differing.} 

means, work you (disbelievers), and we will also work. Surely, 
both you and us will be gathered to Allah and He will inform 
us of our deeds and your deeds and the decision on what we 
used to dispute about in the life of this world. Allah said in 
other Ayat, 

gS 2 % £5 £?. '$ % &£ Hi V J} 

«(dSB jij gSi CZ, 

iSay: “You will not be asked about our sins, nor shall we be 
asked of what you do." Say: “Our Lord will assemble us all 
together, then He will judge between us with truth. And He is 
the Just Judge, the All-Knower of the true state of affairs."} 
[34:25-26]. 

JrV~“ o) 

4165. And it is He Who has tnade you generations coming after 
generations, replacing each other on the earth. And He has 
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raised you in ranks, some above others that He may try you in 
that which He has bestowed on you. Surely, your Lord is Swift 
in retribution, and certainly He is Oft-Forgiving, Most 
Merciful.} 


Allah Made Mankind Dwellers on the earth, Generation 
After Generation, of Various Grades, in order to Test 
Them 

Allah said, 

iAnd it is He Who has made you generations coming after 
generations, replacing each other on the earth.} 

meaning, He made you dwell on the earth generation after 
generation, century after century and offspring after 
forefathers, according to Ibn Zayd and others. Allah also said, 

iAnd if it were Our will. We would have made angels to 
replace you on the earth} [43:60], and, 

f 

iAnd makes you inheritors of the Earth, generations after 
getterations.} [27:62], and 

j Je'* 


iVerily, I am going to place (mankind) generations after 
generations on earth.} [2:30], 

and, 


iojLL, 4 5 r^=*j-** J-^} 


ilt may be that your Lord will destroy your enemy and make 
you successors on the earth, so that He may see how you act.} 
[7:129] 

Allah’s statement, 

iAnd He has raised you in ranks, some above others,} 



means. He has made you different from each other with 
regards to provision, conduct, qualities, evilness, shapes, color 
of skin, and so forth, and He has the perfect wisdom in all 
this. Allah said in other Ay&t, 

op* of v+k i> uji uli 

Umj pf*S*** 

^/f is We Who portion out between them their livelihood in this 
world, and We raised some of them above others in ranks, so 
that some may employ others in their work [43:321, 
and, 

^See ftoio We pre/er one above another (in this world), and 
verily, the Hereafter will be greater in degrees and greater in 
preferment .> [17:21] 

Allah's statement, 

Z 4 -#b> 

4that He may try you in that which He has bestowed on you.} 
means, so that He tests you in what He has granted you, for 
Allah tries the rich concerning his wealth and will ask him 
about how he appreciated it. He also tries the poor concerning 
his poverty and will ask him about his patience with it. 
Muslim recorded that Abu Said Al-Khudri said that the 
Messenger of Allah jg said, 

lljjJI \jSu U i O jku Q lilt lli 2)1 jlj Vj a^l> UjJkll jjl 

i.ldlt ^ cil S J1 <■» J j\ ty ;ld)l \j£\j 

•Verily, this life is beautiful and green, and Allah made you 
dwell in it generation after generation so that He sees what you 
will do. Therefore, beware of this life and beware of women, for 
the first trial that the Children of Israel suffered from was with 
women. > ,1] 

Allah’s statement. 


111 Muslim 4:2098 
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iSurely, your Lord is swift in retribution, and certainly He is 
Oft-Forgiving, Most Merciful.} 

this is both discouragement and encouragement, by reminding 
the believers that Allah is swift in reckoning and punishment 
with those who disobey Him and defy His Messengers, 

4And certainly He is Oft-Forgiving, Most Merciful.} 

for those who take Him as protector and follow His Messengers 
in the news and commandments they conveyed. Allah often 
mentions these two attributes together in the Qur’an. Allah 
said, 




4But verily, your Lord is full of forgiveness for mankind in 
spite of their wrongdoing. And verily, your Lord is (also) 
severe in punishment} [13:6), 

and. 


jVf z j/js % a 4 


4Declare unto My servants, that truly, I am the Oft-Forgiving, 
the Most Merciful. And that My torment is indeed the most 
painful torment.} [15:49-50] 

There are similar Ayat that contain encouragement and 
discouragement. Sometimes Allah calls His servants to Him 
with encouragement, describing Paradise and making them 
eager for what He has with Him. Sometimes, He calls His 
servants with discouragement, mentioning the Fire and its 
torment and punishment, as well as, the Day of Resurrection 
and its horrors. Sometimes Allah mentions both so that each 
person is affected by it according to his or her qualities. We 
ask Allah that He makes us among those who obey what He 
has commanded, avoid what He has prohibited, and believe in 
Him as He has informed. Certainly, He is Near, hears and 
answers the supplication, and He is the Most Kind, Generous 
and Bestowing. 

Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah said, 


jij i 4 L* I 4 LI xj* L* Jl | J L u ^J® 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
TafsTr of Ibn Kathlr 


Reports from the Companions of the Messenger of Allah jg 

Reports that are attributed to the companions of Allah’s 
Messenger jg are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn Kathlr 
mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not be 
held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

-As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas'frd and [or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet jg. 

- Qatadah reporting from or about the Prophet gj. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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jg, but they report from companions of the Prophet jjg, while 
often they themselves are quoted for Tafsir. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabi' bin Anas, Ash-Shahbi, Qatadah, Mujahid, Tkrimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars Alter the Companions 

The following are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Waki‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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The Tafsir of Surat Al-A‘raf 
(Chapter - 7) 

Which was revealed in Makkah 


In the Name of Allah, the Most Gracious, the Most Merciful. 

^ \ o \ wm ^ ^ 
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41. Alif-Lam-Mim-Sad.} 

42. (This is the) Book 
(the Qur'an) sent down 
unto you, so let not your 
breast be narrow there¬ 
from, that you warn 
thereby; and a reminder 
unto the believers.} 

43. Follow what has been 
sent down unto you from 
your Lord, and fallow not 
any Awliya' (protectors), 
besides Him (Allah). Lit¬ 
tle do you remember!} 

We mentioned 
before the explanation 
of the letters [such as, 
Alif-Lam, that are in the beginning of some Surahs in the 
Qur’an). 
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i(This is the) Book (the Qur'an) sent down unto you (O 
Muhammad)}, from your Lord, 

4so /ef not your breast be narrow therefrom,} 

meaning, having doubt about it according to Mujahid, Qatadah 
and As-Suddi.* 1 * It was also said that the meaning here is: ‘do 
not hesitate to convey the Qur’an and warn with it,’ 

ijlji 'jfa CT j^Z} 

4' Therefore be patient as did the Messengers of strong will} [46:35]. 
Allah said here, 

i-H j±£} 

ithat you warn thereby} meaning, We sent down the Qur’an so 
that you may warn the disbelievers with it,’ 

: A 

iand a reminder unto the believers}. Allah then said to the world, 

Oi t 'Ar 1 ^ 

iFollow what has been sent down unto you from your Lord} 

meaning, follow and imitate the unlettered Prophet who 
brought you a Book that was revealed for you, from the Lord 
and master of everything. 

iand follow not any Awliya', besides Him (Allah)} 

meaning, do not disregard what the Messenger brought you 
and follow something else, for in this case, you will be deviating 
from Allah’s judgment to the decision of someone else. Allah’s 
statement, 

t •&£} 

iLittle do you remember!} is similar to, 

jS fcj} 


m 


At-Tabari 12:296. 
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most of mankind will not believe even if you desire it 
eagerly}[ 12:103], and; 

4And if you obey most of those on the earth, they will mislead 
you far away from Allah's path}[ 6:116), and, 




4And most of them believe not in Allah except that they 
attribute partners unto Him}[ 12:106]. 


& k & o £ 3t es et lira ^ 

yas dr 4 96 j % XL\ 


<4. And a great number of towns I'Ve destroyed. Our torment 
came upon them by night or while they were taking their 
midday nap.} 

45. No cry did they utter when Our torment came upon them 
but this: " Verily, we were wrongdoers."} 

46. Then surely, We shall question those (people) to whom it 
was sent and verily, We shall question the Messengers.} 

47. Then surely, We shall narrate unto them (their whole story) 
with knowledge, and indeed We have not been absent.} 


Nations that were destroyed 

Allah said. 


4And a great number of towns We destroyed.} 

for defying Our Messengers and rejecting them. This behavior 
led them to earn disgrace in this life, which led them to 
disgrace in the Hereafter. Allah said in other Ayat, 

iyl£=» U 


4And indeed (many) Messengers before you were mocked at, 
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but their scoffers were surrounded by the very thing that they 
used to mock at} [6:10], and 



iAttd many a township did We destroy while they were given 
to wrongdoing, so that it lie in ruins (up to this day), and 
(many) a deserted well and lofty castle!} [22:45], and, 


\ Z&v jKS* * & 


4And how many a town have We destroyed, which was 
thankless for its means of livelihood And those are their 
dwellings, which have not been inhabited after them except a 
little. And verily. We have been the /ieirs^[28:58]. 

Allah’s saying, 

i £ $ el &} 


{Our torment came upon them by night or while they were 
taking their midday nap.} 

means, Allah’s command, torment and vengeance came over 
them at night or while taking a nap in the middle of the day. 
Both of these times are periods of rest and leisure or 
heedlessness and amusement. Allah also said 


'Ji J a£SK 'J $ f # 6; el; J tfSi jS 'Jfo 


iDid the people of the towns then feel secure against the coming 
of Our punishment by night while they were asleep? Or, did 
the people of the towns then feel secure against the coining of 
Our punishment in the forenoon while they were 
playittg?}[7:97-98) and, 
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^Do then those who devise evil plots feel secure that Allah will 
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not sink them into the earth, or that the torment will not seize 
them from directions they perceive not? Or that He may catch 
them in the midst of their going to and from, so that there be 
no escape for them? Or that He may catch them with gradual 
wastage. Truly, Your Lord is indeed full of kindness, Most 
Merciful?} [16:45-47]. Allah’s saying; 

<$:<*& & A ul piit it 'jr g} 

4No cry did they utter when Our torment came upon them but 
this: "Verily, we were wrongdoers."} 

This means, when the torment came to them, their ciy was 
that they admitted their sins and that they deserved to be 
punished. Allah said in a similar Ayah, 

fj} 

iHow many a town given to wrongdoing, have We 
destroyed}[2 1:11], until, 


4Extinct}[2 1:15]. Allah’s saying. 

iThen surely. We shall question those (people) to whom it (the 
Book) was sent} is similar to the Ay at, 


£0 TiC jJZ fc f ft} 


4And (remember) the Day (Allah) will call them, and say: 
"What answer gave you to the Messengers?”} (28:65], and, 


ifc iif UJ ie V ijs TiC jijll ii( £} 


iOn the Day when Allah will gather the Messengers together 
and say to them: "What was the response you received?" They 
will say: "We have no knowledge, verily, only You are the 
Knower of all that is unseen."} [5:109]. 

Allah will question the nations, on the Day of Resurrection, 
how they responded to His Messengers and the Messages He 
sent them with. He will also question the Messengers if they 
conveyed His Messages. So, ‘Ali bin Abi Talhah reported from 
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Ibn ‘AbbSs, who said commenting on the Ayah: 

id 


iThen surely, We shall question those (people) to whom it (the 
Book) was sent and verily, We shall question the Messengers.} 

He said; “About what they conveyed.”* 1 ' 

Ibn ‘Abbas commented on Allah’s statement, 

iThen surely, We shall narrate unto them (their whole story) 
with knowledge, and indeed We have not been absent.} 

“The Book' 2 ' will be brought forth on the Day of Resurrection 
and it will speak, disclosing what they used to do.” * 3 * 

i<^$- & && 


iand indeed We have not been absent} 

meaning, On the Day of Resurrection, Allah will inform His 
servants about what they said and did, whether substantial or 
minor. Certainly, He witnesses to everything, nothing escapes 
His observation, and He is never unaware of anything. Rather, 
He has perfect knowledge of what the eyes are deluded by and 
what the hearts conceal, 




iNot a leaf falls, but He knows it. There is not a grain in the 
darkness of the earth nor any tiling fresh or dry, but is written 
in a Clear Record.}[ 6:59] 




i8. And the weighing on that Day will be the true (weighing). 
So, as far those whose scale (of good deeds) will be heavy, they 
will be the successful (by entering Paradise).} 


111 At-Tabari 12:306. 

* 2 ' The Book. See Surat Al-Kahf 18:49. 
* 3 ' At-Tabari 12:308. 
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49. And as for those whose scale will be light, they are those 
who will lose themselves for their wrongful behavior with Our 
Ay at.) 

The Meaning of weighing the Deeds 

Allah said, 


4And the weighing), of deeds on the Day of Resurrection, 


4will be the true (weighing)), for Allah will not wrong anyone. 
Allah said in other Ayat, 



4And We shall set up the Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything. And if there be the weight of a mustard seed, We 
will bring it. And Sufficient are We to take account. )[2VA7], 


& 4; “)% j#; 




iSurely, Allah wrongs not even the weight of a speck of dust, 
but if there is any good (done). He doubles it, and gives from 
Him a great reward.) [4:40), 


s % 4 2 ^ &) 




Qj 


4Jhen as for him whose scale (of good deeds) will be heavy. He 
will live a pleasant life (in Paradise). But as for him whose scale 
(of good deeds) will be light. He will have his home in Hdwiyah 
(pit. Hell). And what will make you know what it is? (It is) a 
fiercely blazing Fire!) [ 101:6-11) and, 


j $ 4$, ££ & £5 p. 
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iThen, when the Trumpet is blown, there will be no kinship 
among them that Day, nor will they ask of one another. Then, 
those whose scales (of good deeds) are heavy, they are the 
successful. And those whose scales (of good deeds) are light, 
they are those who lose themselves, in Hell will they 
abided 23:101-103). 


As for what will be placed on the Balance on the Day of 
Resurrection, it has been said that the deeds will be placed on 
it, even though they are not material objects. Allah will give 
these deeds physical weight on the Day of Resurrection. Al- 
Baghawi said that this was reported from Ibn ‘Abbas. 1 It is 
recorded in the Sahth that Al-Baqarah (chapter 2) and Al 
'Imran (chapter 3) wiil come on the Day of Resurrection in the 
shape of two clouds, or two objects that provide shade, or two 
lined groups of birds.^ It is also recorded in the Sahth that 
the Qur’an will come to its companion (who used to recite and 
preserve it) in the shape of a pale-faced young man. He will 
ask (the young man), “Who are you?” He will reply, “I am the 
Qur’an, who made you stay up sleeplessly at night and caused 
you thirst in the day.” 131 The Hadith that Al-Bara’ narrated 
about the questioning in the grave states. 


JjL* 


Cf :J ij% tcif -A A# 44*- 




young man with fair color and good scent will come to the 
believer, who will ask, 'Who are you?' He will reply, T am 
your good deeds 

The Prophet mentioned the opposite in the case of the 
disbeliever and the hypocrite. 

It was also said that the Book of Records that contains the 
deeds will be weighed. A Hadith states that a man will be 
brought forth and ninety-nine scrolls containing errors and 
sins will be placed on one side of the balance each as long as 
the sight can reach. He will then be brought a card on which 


*** Al-Baghawi 2:149. 
121 Muslim 1:553. 

131 Ibn Majah 2:1242. 
I 4 * Ahmad 4:287. 
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‘ La. ilaha iUalldh’ will be written. He will say, “O Lord! What 
would this card weigh against these scrolls?” Allah will say, 
“You will not be wronged.” So the card will be placed on the 
other side of the Balance, and as the Messenger of Allah ^ 
said, 

aiiuJi cii \j c-iuJ" 


“ Behold! The (ninety-nine) scrolls will go up, as the card 
becomes heavier V 1 * 

At-Tirmidhi recorded similar wording for this Hadith and said 
that it is authentic. It was also said that the person who 
performed the deed will be weighed. A Hadith states, 

i>- <il xj. jy. *>ii \y. u'ji* 

“Oh tlte Day of Resurrection, a fat man xoill be brought forth, 
but he will not weigh with Allah equal to the wing of a 
mosquito ». 

He then recited the Ayah, 


iAnd on the Day of Resurrection, We shall assign no weight 
for them} [l 8:105]. 1 ' 2| 


Also, the Prophet % said about ‘Abdullah bin Mas*Qd, 
i/J i-f*. Iri 


“Do you wonder at the thinness of his legs? By He in Whose 
Hand is my soul! They are heavier on the Balance than (Mount) 
Uhud.W 

It is also possible to combine the meanings of these Ayat 
and Hadiths by stating that all this will truly occur, for 
sometimes the deeds will be weighed, sometimes the scrolls 
where they are recorded will be weighed, and sometimes those 
who performed the deeds will be weighed. Allah knows best. 




* 11 Tuhfat Al-Ahwadhi 7:395. 
121 FathAl-Bari 8:279. 

' 3 * Ahmad 1:420. 
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% This is like His 
saying, 

oj£ 4i &{ty 4j <3s 
)?■%#&& £3 

. > »*<' .-r.r > .< 

« A=v- ^ i$>»>— 

X^tJOfzL* /J y-a (jT-Jb # 

4And (remember) when 
your Lord said to the 
angels: "I am going to 
create a man from dried 
(sounding) clay of al¬ 
tered mud. So, when I 
have fashioned him com¬ 
pletely and breathed into 
him the soul (which I 
created for him), then 
Jail (you) down prostrat¬ 
ing yourselves unto 
him”) (15:28-29). 

After Allah created 
Adam with His Hands 
from dried clay of 
altered mud and 


made him in the shape of a human being. He blew life into 
him and ordered the angels to prostrate before him, honoring 
Allah’s glory and magnificence. The angels all heard, obeyed 
and prostrated, but Iblis did not prostrate. We explained this 
subject in the beginning of Surat Al-Baqarah. 

Therefore, the Ayah (7:11) refers to Adam, although Allah 
used the plural in this case, because Adam is the father of all 
mankind. Similarly, Allah said to the Children of Israel who 
lived during the time of the Prophet j£j, 

itsjSAj £X fOit p=& <Mj) 


4And We shaded you with clouds and sent down on you 
manna and the quail,)[2:57) 

This refers to their forefathers who lived during the time of 
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Moses. But, since that was a favor given to the forefathers, 
and they are their very source, then the offspring have also 
been favored by it. This is not the case in: 


4And indeed We created man out of an extract of clay (water 
and earth.)}[23:l2] 

For this merely means that Adam was created from clay. His 
children were created from Nutfah (mixed male and female 
sexual discharge). This last Ayah is thus talking about the 
origin of mankind, not that they were all created from clay, 
and Allah knows best. 


iQfcjk m 'si H Jp vt OZ C Si} 


41 2. (Allah) said: "What prevented you (O Iblis) that you did 
not prostrate, when I commanded you?” Iblts said: "I am better 
than him (Adam), You created me from fire, and him You 
created from clay."4 

Allah said, 

4^3 yf zz c} 


iWhat prevented you (O Iblis) that you did not prostrate ^ [7:12) 

meaning, what stopped and hindered you from prostrating 
after I ordered you to do so, according to Ibn Jarir. This 
meaning is sound, and Allah knows best. Iblis, may Allah 
curse him, said, 

ih % 

41 am better than him (Adam)}, and this excuse is worse than the 
crime itselfl Shaytan said that he did not obey Allah because he 
who is better cannot prostrate to he who is less. Shaytan, may 
Allah curse him, meant that he is better than Adam, “So how 
can You order me to prostrate before him?” Shaytan said that 
he is better than Adam because' he was created from fire while, 
“You created him from clay, and fire is better.” The cursed one 
looked at the origin of creation not at the honor bestowed, that 
is, Allah creating Adam with His Hand and blowing life into 
him. Shaytan made a false comparison when confronted by 
Allah’s command, 
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i"Theti you fall dozon prostrate to /wn">[38:72]. 

Therefore, Shay tan alone contradicted the angels, because he 
refused to prostrate. He, thus, became ‘ Ablasa* from the 
mercy, meaning, lost hope in acquiring Allah's mercy. He 
committed this error, may Allah curse him, due to his false 
comparison. His claim that the fire is more honored than mud 
was also false, because mud has the qualities of wisdom, for - 
bearance, patience and assurance, mud is where plants grow, 
flourish, increase, and provide good. To the contrary, fire has 
the qualities of burning, recklessness and hastiness. Therefore, 
the origin of creation directed Shaytan to failure, while the 
origin of Adam led him to return to Allah with repentance, 
humbleness, obedience and submission to His command, 
admitting his error and seeking Allah's forgiveness and pardon 
for it. 

Muslim recorded that ‘Aishah said that the Messenger of 
Allah said, 


it* fSi ji>v fc ja ja jy ja oiu® 

■j# 


*The angels were created from light, Shaytan from a smokeless 
flame of fire, while Adam was created from what was described 
to j/om". 111 


Iblls was the First to use Qiyas (Analogical Comparison) 

Ibn Jarir recorded that Al-Hasan commented on Shaytan’s 
statement, 

fi LT* 

4“You created me from fire, and him You created from clay 

“Iblls used Qiyas [analogy], and he was the first one to do 
so.”* 2 ' This statement has an authentic chain of narration. Ibn 
Jarir recorded that Ibn Sirin said, “The first to use Qiyas was 
Iblls, and would the sun and moon be worshipped if it was not 

111 Muslim 4:2294. 

121 At-Tabari 12:328. 
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for Qtj/ds?” 111 This statement also has an authentic chain of 
narration. 


c.m - 


413. (Allah) said: "(O Iblis) get down from this (Paradise), it 
is not for you to be arrogant here. Get out, for you are of those 
humiliated and disgraced."} 

414. (Iblis) said: "Allow me respite till the Day they are raised 
up (the Day of Resurrection).”} 

415. (Allah) said: "You are of those respited."} 

Allah ordered Iblis; 


4Get down from this} “because you defied My command and 
disobeyed Me. Get out, it is not for you to be arrogant here,” in 
Paradise, according to the scholars of Tafsir. It could also refer 
to particular status which he held in the utmost highs. Allah 
said to Iblis, 


4Get out, for you are of those humiliated and disgraced.} 

as just recompense for his ill intentions, by giving him the 
opposite of what he intended (arrogance). This is when the 
cursed one remembered and asked for respite until the Day of 
Judgment, 

S; <36 <5 <3l 


4Then allow me respite till the Day they are raised up. (Allah) 
said: "Then you are of those respited."} (15: 36-37] 

Allah gave Shaytan what he asked for out of His wisdom, 
being His decision and decree, that is never prevented or 
resisted. Surely, none can avert His decision, and He is swift 
in reckoning. 






m 


Af-Tabari 12:328. 



31 


Surah 7. Al-A'raf (16 - 17) (Part-8) _ 

416. (Iblis) said: "Because You have 'Aghwaytni', surely, I 
will sit in wait against them (human beings) on Your straight 
path. 

417. "Then I will come to them from before them and behind 
them, from their right and from their left, and You will not 
find most of them to be thankful."} 

Allah said that after He gave respite to Shaytan, 

4&Z >y. ^ 


4 till the Day they are raised up (resurrected)} 

and Iblis was sure that he got what he wanted, he went on in 
defiance and rebellion. He said, 

4' ( £X\ p. gg\ ts} 

4"Because You have 'Aghwaytani', surely, I will sit in wait 
against them (human beings) on Your straight path."} 

meaning, as You have sent me astray. Ibn ‘Abbas said that 
'Aghwaytani means, “Misguided me.” m Others said, “As You 
caused my ruin, I will sit in wait for Your servants whom You 
will create from the offspring of the one you expelled me for.” 
He went on, 


4p&\ &^} 


4Your straight path}, the path of truth and the way of safety. I 
(Iblis) will misguide them from this path so that they do not 
worship You Alone, because You sent me astray. Mujahid said 
that the ‘straight path’, refers to the truth. Imam Ahmad 
recorded that Saburah bin Abi Al-Fakih said that he heard the 
Messenger of Allah |g saying. 


m 


jjj_> : JUi ‘ (“^ 1 jlo jUalLil j|» 

:jUi jijL 1 i»» :Jli JUtii :JU J&i 

»L(Jjkil K j/fo'S Lf«JI jl» HjIj liJLiji j-jjj L^jT 

ifo-* rJISS nJUJlj Jifoi *J iii jU 

dr**® ■ 30, 4il Jlij oUkij : Jtj tJUJl 

Ja jp i&Jl J>-jb ji 4il i Js U>- ul? loll! JjJi Jit 


At-Tabari 12:332. 
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i/lS a'. j j\ I aL>-Jj U ' 4)1 IS>- djlS" 3^ 0[j o* *&l 

«£^JI <1>-jJ ji 4il ( _ > 1 p ll>- j 15 


<i Shaytan sat in wait for the Son of Adam in all his paths. He 
sat in the path of Islam, saying, Would you embrace Islam and 
abandon your religion and the religion of your forefathers?’ 
However, the Son of Adam disobeyed Shaytan and embraced 
Islam. So Shaytan sat in the path of Hijrah (migration in the 
cause of Allah), saying, Would you migrate and leave your 
land and sky?' But the parable of the Mulwjir is that of a horse 
in his stamina So, he disobeyed Shaytan and migrated. So 
Shaytan sat in the path of Jihad, against one's self and with his 
wealth, saying, 'If you fight, you will be killed, your wife will 
be married and your wealth divided.' So he disobeyed him and 
performed Jihad. Therefore, whoever among them (Children of 
Adam) does this and dies, it will be a promise from Allah that 
He admits him into Paradise. If he is killed, it will be a promise 
from Allah that He admits him into Paradise. If he drowns, it 
will be a promise from Allah that He admits him into Paradise. 
If the animal breaks his neck, it will be a promise from Allah 
that He admits him into Paradise .» [l1 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on: 
ir j:*' is * ft 

iThen I will come to them from before them) 

Raising doubts in them concerning their Hereafter, 

iff) 


iand (from) behind them), making them more eager for this life, 
ifrom their right), causing them confusion in the religion, 


iand from their left) luring them to commit sins.” 121 
This is meant to cover all paths of good and evil. Shaytan 

111 Ahmad 3:483. 

121 At-Tabari 12:338. 


-- ........... _ ±J , H HI. 8) 


discourages the people from the path of good and lures them 
to the path of evil. Al-Hakam bin Abban said that Ikrimah 
narrated from Ibn ‘Abbas concerning the Ayah, 

iThen I will come to them from before them and behind them, 
from their right and from their left,} 

“He did not say that he will come from above them, because 
the mercy descends from above.” 111 ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, 

4 W 

iand You will not find most of them to be thankful.} 

“means, those who single Him out [in worship].” 121 When 
Shay tan said this, it was a guess and an assumption on his 
part. Yet, the truth turned out to be the same, for Allah said, 

(*t? c A <j^=* (jl \ify Yi ol-> ji ij} 

tCr $ & <4jj ^ 4 l+i i £ & Uk 4 £ 


iAnd indeed Iblis (Shaytan) did prove true his thought about 
them, and they followed him, all except a group of true believers. 
And he had no authority over them, except that We might test him 
who believes in the Hereafter, from him who is in doubt about it. 
And your Lord is Watchful over every thing.} [34:20-21]. 

This is why there is a Hadith that encourages seeking refuge 
with Allah from the lures of Shaytan from all directions. Imam 
Ahmad narrated that ‘Abdullah bin ‘Umar said, “The 
Messenger of Allah ^ used to often recite this supplication in 
the morning and when the night falls, 


j iubf J\ djji j> buii iiiu.1 J\ jL+un 

jAj i Jib'fr 

Jliil jf JU-i Jt-J -yj ^ £ 


_ hi 

111 At-Jabari 12 :341. 

121 At-Jabari 12:342. 
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«0 Allah! I ask You far well-being in this life and the 
Hereafter. O Allah! I ask You for pardon and well-being in my 
religion, life, family and wealth. O Allah! Cover my errors and 
reassure me in times of difficulty. O Allah! Protect me from 
before me, from behind me, from my right, from my left and 
from above me. I seek refuge with Your greatness from being 
killed from below me 


Waki‘ commented (about being killed from below), “This refers 
to earthquakes.” *** Abu Dawud, An-Nasal, Ibn Majah, Ibn 
Hibban and Al-HSkim collected this Hadith ,* 2 * and Al-Hakim 
said, “Its chain is SahVi.” 


<(§*£ P SS & J tWC ft p 


418. (Allah) said (to Iblis): "Get out from this (Paradise), 
Madh'uman Madhura. Whoever of them (mankind) will follow 
you, then surely, I will fill Hell with you all."} 

Allah emphasized His cursing, expelling, banishing and 
turning Shaytan away from the uppermost heights, saying; 

Ibn Jarir said, “As for Madh’um, it is disgraced.” And he 
said, “Madhur is the distanced, that is, he is banished and 
expelled.”* 3 * 'Abdur-Rahman bin Zayd bin Aslam said, “We do 
not know of any who is Madh’uh and Madhmum except for 
one.”* 4 * Sufyan Ath-Thawri narrated from Abu Ishaq from At- 
Tamxmi from Ibn ‘Abbas, 

ityZ t/Z ft 

4Get out from this (Paradise), Madh'uman Madhura} “despised.”* 5 * 
‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on, 

VZ ft &} 


4Get out from this (Paradise), Madh'uman Madltura} (7:18) 
“Belittled and despised”,* 6 * while As-Suddi commented, 
*** Ahmad 2:25. 

* 2 * Abu Dawud 5:315, An-Nasal 8:282, Ibn Majah 2:1273, Ibn 
Hibban 2:155 and Al-Hakim 1:517. 

* 3 ' At-Tabari 12:342. 

* 4 ’ At-Tabari 12:344. 

* 5 * At-Tabari 12:344. 

* 6 > At-Tabari 12:343. 
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“Hateful and expelled.” 111 Qat&dah commented, “Cursed and 
despised”, 121 while Mujahid said, “Expelled and banished.”* 3 * 
Ar-Rabl‘ bin Anas said that ‘Madh’wn’ means banished, while, 
‘Madhura’ means belittled. 14 * Allah said, 

444^ f&t j$} 

^Whoever of them (mankind) will follow you, then surely, I 
will fill Hell with you all.} 

This is similar to 


JyVi j fjC&j 

^ ^5 ^ VI jUl-: 




i(Alldh) said: “Go, and whosoever of them follows you, surely, 
Hell will be the recompense of you (all) an ample recompense. 
And gradually delude those whom you can among them with 
your voice, make assaults on them with your cavalry and your 
infantry, share with them wealth and children, and make 
promises to them." But Shaytdn promises them nothing but 
deceit. “Verily, My servants - you have no authority over 
them. And All-Sufficient is your Lord as a Guardian."} 
(17:63-65] 


Si ifr C? % ig yti 'jzs }>%;} 

in ij.j £ Cl ijulJ ££iiii i2i 4-S-5 

SJ ^4# Sj cp $ gz cjs J vi .ji £ 

119. “And O Adam! Dwell you and your wife in Paradise, 
and eat thereof as you both wish, but approach not this tree 
otherwise you both will be of the wrongdoers.} 

120. Then Shaytdn whispered suggestions to them both in order 


m Af-Tabari 12:343. 
* 2 ' At-Tabari 12:343. 
* 3 ' Al-Tabari 12:343. 
* 4 ' At-Tabari 12:344. 
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to uncover that which was hidden from them of their private 
parts (before); he said: "Your Lord did not forbid you this tree 
save you should become angels or become of the immortals . "► 

421. And he Qdsamahuma: "Verily, I am one of the sincere 
well-wishers for you both."} 

Shaytan’s Deceit with Adam and Hawwa’ and Their 
eating from the Forbidden Tree 

Allah states that He allowed Adam and his wife to dwell in 
Paradise and to eat from all of its fruits, except one tree. We 
have already discussed this in Surat Al-Baqarah. Thus, 
Shaytan envied them and plotted deceitfully, whispering and 
suggesting treachery. He wished to rid them of the various 
favors and nice clothes that they were enjoying. 


4He (Shaytan) said} uttering lies and falsehood, 

igx. ip j % cOrf .ji £ 


i"Your Lord did not forbid you this tree save you should 
become angels..."} 

meaning, so that you do not become angels or dwell here for 
eternity. Surely, if you eat from this tree, you will attain both, 
he said. In another Ayah, 


i'C H 


. .& M u ji& 


^Shaytan whispered to him, saying: "O Adam! Shall I lead 
you to the Tree of Eternity and to a kingdom that will never 
waste away?"} [20:120]. 

Here, the wording is similar, so it means, ‘so that you do not 
become angels’ as in; 

d & ig} 


i(Thus) does Allah make clear to you (His Law) lest you go 
astray.} [4:176] 

meaning, so that you do not go astray, and, 

4And He has affixed into the earth mountains standing firm, 
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lest it should 
shake with you ;} 
[16:15] 

that is, so that the 
earth does not shake 
with you. 

4And he Qdsatnahuma}, 
swore to them both by 
Allah, saying, 

i”Verily, I am one of 
the sincere well-wishers 
for you both.”} 
for I was here before 
you and thus have 
better knowledge of 
this place. 

It is a fact that the 
believer in Allah 
might sometimes 
become the victim of 
deceit. Qatadah 
commented on this 
Ayah, “Shaytan swore by Allah, saying, T was created before 
you, and I have better knowledge than you. Therefore, follow 
me and I will direct you.’” 


y (i&mz \*r mm \ 

jj o\j ^^15 
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422. So /ie misled them with deception. Then when they tasted 
of tlte tree, that which was hidden from them of their shame 
(private parts) became manifest to them and they began to cover 
themselves with the leaves of Paradise. And their Lord called 
out to them (saying): "Did I not forbid you that tree and tell 
you: Verily, Shaytan is an open enemy unto you?”} 
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423. They said: "Our Lord! We have wronged ourselves. If 
You forgive us not, and bestow not upon us Your mercy, we 
shall certainly be of the losers."} 

Ubayy bin Kab said, “Adam was a tall man, about the 
height of a palm tree, and he had thick hair on his head. 
When he committed the error that he committed, his private 
part appeared to him while before, he did not see it. So he 
started running in fright through Paradise, but a tree in 
Paradise took him by the head. He said to it, 'Release me,’ but 
it said, “No, I will not release you.’ So his Lord called him, ‘O 
Adam! Do you run away from Me?’ He said, ‘O Lord! I felt 
ashamed before You.’”' 11 Ibn Jarir and Ibn Marduwyah 
collected this statement using several chains of narration from 
Al-Hasan from Ubayy bin Kab who narrated it from the 
Prophet jg.’ 2 * However, relating the Hadith to Ubayy is more 
correct. 

Ibn ‘Abbas commented on the Ayah, 

4&f & ot ofLf* £&,} 

4And they began to cover themselves with the leaves of 
Paradise.} 

“Using fig leaves.”* 3 * This statement has an authentic chain of 
narration leading to Ibn ‘Abbas. Mujahid said that they began 
to cover themselves with the leaves of Paradise, “Making them 
as a dress (or garment).”* 4 * Commenting on Allah’s statement, 

4l^0, & 

4Stripping them of their raiment} [7:27] 

Wahb bin Munabbih said, “The private parts of Adam and 
Hawwa’ had a light covering them which prevented them from 
seeing the private parts of each other. When they ate from the 
tree, their private parts appeared to them.” Ibn Jarir reported 
this statement with an authentic chain of narration.* 5 * 
Abdur-Razzaq reported from Qatadah, “Adam said, ‘O Lord! 

111 At-Tabari 12:354. 

* 2 * At-Tabari 12:352. 

* 3 ' At-Tabari 12:354. 

* 4 ' At-Tabari 12:353. 

* 5 * At-Tabari 12:355. 
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What if I repented and sought forgiveness?’ Allah said, Then, 1 
will admit you into Paradise.’ As for Shaytan, he did not ask 
for forgiveness, but for respite. Each one of them was given 
what he asked for.”* 1 * Ad-Dahhak bin Muzahim commented, 


U T& C2& i3 j £ CtiW %>} 


4"Our Lord! We have wronged ourselves. If You forgive us 
not, and bestow not upon us Your mercy, we shall certainly be 
of the losers."} 


“These are the words that Adam received from his Lord.”* 2 * 
*et i J—-" ojiN' 4 $} 



424. (Allah) said: "Get down, one of you an enemy to the 
other. On earth will be a dwelling place for you and an 
enjoyment for a time."} 

425. He said: "Therein you shall live, and therein you shall 
die, and from it you shall be brought out (resurrected)."} 


Sending Them All Down to Earth 

It was said that, 

4Get down}, was addressed to Adam, Hawwa’, Iblls and the 
snake. Some scholars did not mention the snake, and Allah 
knows best. The enmity is primarily between Adam and Iblls, and 
Hawwa’ follows Adam in this regard. Allah said in Surah Ta Ha, 

LlL*^ 

4"Get you down (from the Paradise to the earth), both of you, 
together..."} [20:123]. 

If the story about the snake is true, then it is a follower of 
Iblls. Some scholars mentioned the location on earth they were 
sent down, but these accounts are taken from the Israelite 
tales, and only Allah knows if they are true. If having known 
these areas was useful for the people in matters of religion or 

* J * ‘Abdur-Razz&q 2:226. See Surat Al-Baqarah 2:37. 

* 2 > At-Tabari 12:357. 
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life, Allah would have mentioned them in His Book, and His 
Messenger would have mentioned them too. Allah *$ 
statement, 

iOtt earth will be a dwelling place for you and an enjoyment 
for a time.$ 

means, on earth you will have dwellings and known, 
designated, appointed terms that have been recorded by the 
Pen, counted by Predestination and written in the First 
Record. 




iHe (Allah) said: "Therein you shall live, and therein you shall 
die, and from it you shall be brought out (resurrected) 

This Ayah is similar to Allah's other statement, 




4 Thereof (the earth) We created you, and into it We shall 
return you, and from it We shall bring you out once again.$ 
[20:55]. 


Allah states that He has made the earth a dwelling place for 
the Children of Adam, for the remainder of this earthly life. On 
it, they will live, die and be buried in their graves; and from it, 
they will be resurrected for the Day of Resurrection. On that 
Day, Allah will gather the first and last of creatures and 
reward or punish each according to his or her deeds. 


iri Ji*- o'Q-J 


T.1 




426. O Children of Adam! We have bestowed Libds (raiment) 
upon you to cover yourselves with, and as Rish (adornment); 
and the Libds (raiment) of Taqwd, tlwt is better. Such are 
among tlte Ay at of Allah, that they may remember 


Bestowing Raiment and Adornment on Mankind 

Allah reminds His servants that He has given them Libas 
and Rish . Libds refers to the clothes that are used to cover the 
private parts, while Rish refers to the outer adornments used 
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for purposes of beautification. Therefore, the first type is 
essential while the second type is complimentary. Ibn Jarir 
said that Rish includes furniture and outer clothes. 11 * 
‘Abdur-Rahman bin Zayd bin Aslam commented on the Ayah, 


iand the Libas (raiment) of Taqzva...} “When one fears Allah, 
Allah covers his errors. Hence the ‘Libas of Taqwa’ (that the 
Ayah mentions).”* 2 * 


L .(■ -0, l« ( ' • <• • Ji ^ ol *:- *** y f 4 ** 

oAiji "i 1^!?—J* ClL W prjJ V ‘V <JJ tA 


427. O Children of Adam! Let not Shay tan deceive you, as he 
got your parents out of Paradise, stripping them of their 
raiment, to show them their private parts. Verily, he and his 
tribe see you from where you cannot see them. Verily, We made 
the Shaydtin friends of those who believe not.} 


Warning against the Lures of Shaytan 

Allah warns the Children of Adam against Iblis and his 
followers, by explaining about his ancient enmity for the father 
of mankind, Adam peace be upon him. Iblis plotted to have 
Adam expelled from Paradise, which is the dwelling of comfort, 
to the dwelling of hardship and fatigue (this life) and caused 
him to have his private part uncovered, after it had been 
hidden from him. This, indeed, is indicative of deep hatred 
(from Shaytan towards Adam and mankind). Allah said in a 
similar Ayah, 


u ; J 'M JL jit j (jjj ilijij fyj±Lli\} 


iWill you then take him (Iblis) and his offspring as protectors 
and helpers rather than Me, while they are enemies to you? 
What an evil is the exchange for the wrongdoers.} [18:50]. 


‘X *5 & (U ji $ & % && V# «£ ^ 


111 At-Tabari 12:364. 
121 At-Tabari 12:368. 
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M IjMJ # $ $ ||)^u * C £ & 

n& > 4 £ & «y ^ or y 3 <u& itt 


i(§4&2 £\ $ & «;ti;1 otLOii !j&' ^ kitf 


<28. And w/ien they commit a Fahishah, they say: "We found 
our fathers doing it, and Allah has commanded it for us." Say: 
"Nay, Allah never commands Fahishah. Do you say about 
Allah what you know not?"} 

<29. Say: "My Lord has commanded justice and that you 
should face Him only, in every Masjid and invoke Him only, 
making your religion sincere to Him. As He brought you (into 
being) in the beginning, so shall you be brought into being 
again."} 

<30. A group He has guided, and a group deserved to be in 
error; (because) surely, they took the Shaydtfn as supporters 
instead of Allah, and think that they are guided.} 


Disbelievers commit Sins and claim that Allah 
commanded Them to do so! 


Mujahid said, “The idolaters used to go around the House 
{Ka‘bah) in Taw&f while naked, saying, *We perform Tawaf as 
our mothers gave birth to us.’ The woman would cover her 
sexual organ with something saying, Today, some or all of it 
will appear, but whatever appears from it, I do not allow it (it 
is not for adultery or for men to enjoy looking at!).”’ Allah sent 
down the Ayah, 

4% & % ox x& firs t# ^ gs 

4And when they commit a Fahishah (sin), they say: "We found 
our fathers doing it, and Allah has commanded it for 
KS.'>[7:28] m 

I say, the Arabs, with the exception of the Quraysh, used to 
perform Tawaf naked. They claimed they would not make 
Tawaf while wearing the clothes that they disobeyed Allah in. 
As for the Qurays h, known as Al-Hums , |a| they used to 

111 Literally: strictly religious. Called such, as they used to say. We 
are the people of All&h, we shall not go out of the sanctuary.* 

121 At-Jabari 12:377. 
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perform Tawaf in their regular clothes. Whoever among the 
Arabs borrowed a garment from one of Al-Hums, he would 
wear it while in Tawaf. And whoever wore a new garment, 
would discard it and none would wear it after him on 
completion of Tawaf. Those who did not have a new garment, 
or were not given one by Al-Hums, then they would perform 
Taw&f while naked. Even women would go around in Taw&f 
while naked, and one of them would cover her sexual organ 
with something and proclaim, “Today, a part or all of it will 
appear, but whatever appears from it I do not allow it.” 
Women used to perform Tawaf while naked usually at night. 
This was a practice that the idolators invented on their own, 
following only their forefathers in this regard. They falsely 
claimed that what their forefathers did was in fact following 
the order and legislation of Allah. Allah then refuted them, 
Allah said, 

& % WC '!# £0 

iAnd when they commit a Fdhishah, they say: 'TVe found our 
fathers doing it, and Allah has commanded it for us.”} 

Allah does not order Fahsha’, but orders Justice and 
Sincerity 

Allah replied to this false claim, 

iSay}, O Muhammad, to those who claimed this, 

i"Nay, Allah never commands Fahsha'..."} 

meaning, the practice you indulge in is a despicable sin, and 
Allah does not command such a thing. 

4 "Do yoM say about Allah what you know not?"} 

that is, do you attribute to Allah statements that you are not 
certain are true? Allah said next, 

iSay: "My Lord has commanded justice, (fairness and honesty)"}. 





A £ *y-^j • 1^=* xe 


i"And that you should face Him only, in every Masjid, and 
invoke Hitn only making your religion sincere to Him..."} 

This Ayah means, Allah commands you to be straightforward 
in worshipping Him, by following the Messengers who were 
supported with miracles and obeying what they conveyed from 
Allah and the Law that they brought. He also commands 
sincerity in worshipping Him, for He, Exalted He is, does not 
accept a good deed until it satisfies these two conditions: being 
correct and in conformity with His Law, and being free of 
Shirk. 


The Meaning of being brought into Being in the 
Beginning and brought back again 

Allah’s saying 

P'A cr» 

iAs He brought you in the beginning, so shall you be brought 
into being again} |7:29], Until; 

i X UM} 


ierror.} There is some difference over the meaning of: 

pi 

iAs He brought you in the beginning, so shall you be brought 
into being again.} 

Ibn Abi Najlh said that Mujahid said that it means, “He will 
bring you back to life after you die.” 111 Al-Hasan Al-Basri 
commented, “As He made you begin in this life, He will bring 
you back to life on the Day of Resurrection.”* 2 * Qatadah 
commented on: 

i&p, pi l2> 

iAs He brought you in the beginning, so shall you be brought 
into being again.} 


111 At-Tabari 12:385. 
■ 2| At-Tabari 12:385. 
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“He started their creation after they were nothing, and they 
perished later on, and He shall bring them back again/’* 11 
‘Abdur-Rahman bin Zayd bin Aslam said, “As He created you 
in the beginning, He will bring you back in the end.”* 21 This 
last explanation was preferred by Abu JaTar Ibn Jarir and he 
supported it with what he reported from Ibn ‘Abbas, “The 
Messenger of Allah sg stood up and gave us a speech, saying, 

r % 115 ;y 


jjt (3Z alii 


«0 people! You will be gathered to Allah while barefooted, 
naked and uncircumcised, 4As We began the first creation, We 
shall repeat it. (It is) a promise binding upon Us. Truly, We 
shall do t$>.[21:104] * 3 * 


This Hadith was collected in the Two Sahihs .* 4 ’ 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on the 
Ayah, 




4As He brought you in the beginning, so shall you be brought 
into being again. A group He has guided, and a group deserved 
to be in error $ 

“Allah, the Exalted, began the creation of the Sons of Adam, 
some believers and some disbelievers, just as He said, 


4He it is Who created you, then some of you are disbelievers 
and some of you are believers} [64:2]. 

He will then return them on the Day of Resurrection as He 
started them, some believers and some disbelievers.* 5 * I say, 
what supports this meaning, is the Hadith from Ibn Mas*ud 
that Al-Bukhari recorded, (that the Prophet said:) 


m At-Tabari 12:385. 

121 At-Tabari 12:385. 

(3 > At-Tabari 12 :386. 

* 4 * Fath Al-B&ri 6:445 and 8 :135 and Muslim 4 :2194. 
151 At-Tabari 12:382. 
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*4“iJ <~i l* 4^' J-^ J»4) j] Vji- aJJ V ^JJI>. 

^o>-t i JaI JUj v&Jl jii* J~^» i^lji jf 

i& J~i ^ l 1 ' ^ &? o£; u Ji jdji ji{ fed 

«2*ii JiJa jL^i jit t 4,i^ji 


“By He, other than Whom there is no god, one of you might 
perform the deeds of the people of Paradise until only the length 
of an arm or a forearm would separate him from it. However, 
that which was written in the Book takes precedence, and he 
commits the work of the people of the Fire and thus enters it. 
And one of you might perform the deeds of the people of the 
Fire until only the length of an arm or a forearm separates 
between him and the Fire. However, that which was written in 
the Book takes precedence, and he performs the work of the 
people of Paradise and thus enters Paradise, s* 1 ' 


We should combine this meaning - if it is held to be the 
correct meaning for the Ayah - with Allah’s statement: 




iSo set you your face towards the religion, Hanifim. Allah's 
Fitrah with which He has created mankind $> |21 [30:30], 

and what is recorded in the Two Sahlhs from Abu Hurayrah 
who said that the Messenger of Allah jg said: 




s Every child is bom upon the Fitrah, it is only his varents who 
turn him into a Jew, a Christian or a Zoroastrian. »' 31 

Muslim recorded that lyad bin Himar said that the Messenger 
of Allah $g said. 


0* ciU Jj :JJU5 2.1 J> 


'^5 ii 

111 FathAl-B&ri 11:486. 

^ * The meaning of this Ayah is, “Dedicate yourself to the natural 
religion of Allah which He made for humanity 
* 3 * Fath Al-Bari 3:290 and Muslim 4:2047 


lAllah said, 7 created My servants Hunafa' (monotheists), but 
the devils came to them and deviated them from their 
religion, i* 11 

The collective meaning here is, Allah created His creatures so 
that some of them later turn believers and some turn 
disbelievers. Allah has originally created all of His servants 
able to recognize Him, to single Him out in worship, and know 
that there is no deity worthy of worship except Him. He also 
took their covenant to fulfill the implications of this knowledge, 
which He placed in their consciousness and souls. He has 
decided that some of them will be miserable and some will be 
happy, 

< 1 $ *} 


4He it is Who created you, then some of you are disbelievers 
and some of you are believers} [64:2]. 


Also, a Hadith states, 

Ciij jJjw 


iAll people go out in the morning and sell themselves, and 
some of them free themselves while some others destroy 
themselves y 2i 


Allah’s decree will certainly come to pass in His creation. 
Verily, He it is 


iWho has measured (everything); and then guided} [87:3], 
and. 


4He Who gave to each thing its form and nature, then guided 
it aright} [20:50]. 

And in the Two SahBis: 

^ jSUUl tfi. 

•jjtilji sjtiilt jii 


& 'J* I'b ijSUiJi J 


Muslim 4:2197. 
121 Muslim 1:203. 
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«As far those among you 
who are among the peo¬ 
ple of happiness, they 
will be facilitated to per¬ 
form the deeds of the 
people of happiness. As 
far those who are among 
the miserable, they will 
be facilitated to commit 
the deeds of the 
miserable)) 

This is why Allah said 
here, 

4A group He has guided, 
and a group deserved to be 
in error;} 

Allah then explained 
why, 

iDji -tb&i 

oji Ji 

^because) surely, they took the Shaydtfn as supporters instead of Allah 
Ibn Jarir said, "This is one of the clearest arguments proving 
the mistake of those who claim that Allah does not punish 
anyone for disobedient acts he commits of deviations he 
believes in until after knowledge of what is correct reaches 
him, then he were to obstinately avoid it anyway. If this were 
true, then there would be no difference between the deviations 
of the misguided group - their belief that they are guided - 
and the group that is in fact guided. Yet Allah has 
differentiated between the two in this noble Ayah, doing so in 
both name and judgement.” 121 

^ At-Tabari 12:388. See the explanation of Surat At-Tawbah 9:115, 
and At-Tabari's comments on it. 

121 Path Al-B&ri 3 :267 and Muslim 4 :2039. 


4iUjuJS ^ 3 

\1 c- ^ 

.///» c i *<*ts s'*' i^"?i 

1* 4il» 1^13 dVfV'j ob 

/ .1^ ^ s ✓> S' 

vySjit U j$4il iXa* ' ^ 

^f > ^ *-> 'Art i- *>'$"'{'*% >> 

dJU1 t*<J(M 1 l3 

^ \y rbjjiS ili 




49 


Surah 7. Al-A'rdf (31) (Part-8) 


4« y Ml "JJ \ iA^=*S • y !>■*» ?*•» 


4 ®^ 


432. O Children of Adam! Take your adornment to every 
Masjid, and eat and drink, but waste not by extravagance, 
certainly He (Allah) likes not the wasteful.} 


Allah commands taking Adornment when going to the 
Masjid 

This honorable Ayah refutes the idolators’ practice of 
performing Tawaf around the Sacred House while naked. 
Muslim, An-Nasal and Ibn Jarir, (the following wording is that 
of Ibn Jarir) recorded that Shu*bah said that Salamah bin 
Kuhayl said that Muslim Al-Batin said that Said bin Jubayr 
said that Ibn ‘Abbas said, “The idolators used to go around the 
House while naked, both men and women, men in the day 
and women by night. The woman would say, “Today, a part or 
all of it will be unveiled, but whatever is exposed of it, I do not 
allow.”* 11 

Allah said in reply, 

iTake your adornment to every Masjid,} Al-‘Awfi said that Ibn 
‘Abbas commented on: 

4^- y m "j&ii 

iTake your adornment to every Masjid} 

“There were people who used to perform Tawaf around the 
House while naked, and Allah ordered them to take 
adornment, meaning, wear clean, proper clothes that cover the 
private parts, people were commanded to wear their best 
clothes when performing every prayer.”* 21 Mujahid, ‘Ata’, 
Ibrahim An-Nakha‘i, Said bin Jubayr, Qatadah, As-Suddi, Ad- 
Dahhak and Malik narrated a similar saying from Az-Zuhri,* 3 * 
and from several of the Salaf. They said that this Ayah was 

* J * Muslim 4:2320, An-Nasal in Al-Kubra, 6:345 and At-Tabari 
12:390 

121 At-Tabari 12:391 
131 At-Tabari 12:392-394. 
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revealed about the idolators who used to perform Tawaf 
around the House while naked. 


This Ayah (7:31), as well as the Sunnah, encourage wearing 
the best clothes when praying, especially for Friday and ’Id 
prayers. It is also recommended [for men] to wear perfume for 
prayer, because it is adornment, and to use Siwak for it is 
part of what completes adornment. 

The best color for clothes is white, for Imam Ahmad narrated 
that Ibn ‘Abbas said that the Messenger of Allah said, 


1)1 fy 


iWear white clothes, for it is among your best clothes, and also 
wrap your dead with it. And Ithmid (antimony) is among the 
best of your Kuhl, for it clears the sight and helps the hair 
grow.d 1 ' 

This Hadxth has a sound chain of narration, consisting of 
narrators who conform to the conditions and guidelines of 
Imam Muslim. Abu Dawud, At-Tirmidhi and Ibn Majah also 
recorded it, and At-Tirmidhi said, “Hasan Sahfh.” 12 ’ 


Prohibiting Extravagance 

Allah said, 

< 83696 > 

i,And eat and drink.. Al-Bukhari said that Ibn ‘Abbas said, 
“Eat what you wish and wear what you wish, as long as you 
avoid two things: extravagance and arrogance.” 131 Ibn Jarir said 
that Muhammad bin ‘Abdul-A‘la narrated to us that 
Muhammad bin Thawr narrated to us from Ma'mar from Ibn 
Tawus from his father who said that Ibn ‘Abbas said, “Allah 
has allowed eating and drinking, as long as it does not contain 
extravagance or arrogance.”’ 41 This chain is Sahih. Imam 
Ahmad recorded that Al-Miqdam bin Ma'dikarib Al-Kindi said 

111 Ahmad 1:247. 

* 2 ’ Abu Dawud 4:332, Tuhfat Al-Ahwadhi 7:72 and Ibn Majah 1:473. 
131 FathAl-Bdri 1:264. 

141 At-Tabari 12:394. 



that he heard the Messenger of Allah saying, 

iii 'J4. j,\ <k I* tUj fSi jii & u» 

ii { j 4-i> Ii { 3 ii2 3u; Suu 


«77ie Son of Adam will not fill a pot worse for himself than his 
stomach. It is enough for the Son of Adam to eat a few bites 
that strengthens his spine. If he likes to have more, then let him 
fill a third with food, a third with drink and leave a third for 
his breathing 

An-Nasal and At-Tirmidhi collected this Hadith,^ At-Tirmidhi 
said, “Hasan” or “Ifasan $abihi” according to another 
manuscript. 

‘Ata’ Al-Khurasani said that Ibn ‘Abbas commented on the 
Ayah, 


a-VAte % as 


iAnd eat and drink but waste not by extravagance, certainly 
He (Allah) likes not the wasteful.$ 

“With food and drink. ”* 3 ' Ibn Jarir commented on Allah’s 
statement, 

^Certainly He (Allah) likes not the wasteful 

“Allah the Exalted says that He does not like those who 
trespass the limits on an allowed matter or a prohibited 
matter, those who go to the extreme over what He has allowed, 
allow what He has prohibited, or prohibit what He has 
allowed. But, He likes that what He has allowed be considered 
as such (without extravagance) and what He has prohibited be 
considered as such. This is the justice that He has 
commanded. ”* 4 ' 


j \f*\t ljuJJ Ct J* Si vi—UG fl iff iSy (J* j»^ 

fk Oif 


111 Ahmad 4:132. 

|2 * Tuhfat Al-Ahwadhi 7:51 and An-Nasal 4:178. 
131 At-Tabari 12:394. 

141 At-Tabari 12:395. 
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432. Say: "Who has forbidden the adornment with clothes 
given by Allah, which He has produced for His servants, and 
At-Tayyibdt (good things) of sustenance?" Say : "They are, in 
the life of this world, far those who believe, (and) exclusively far 
them (believers) on the Day of Resurrection." Thus We explain 
the Aydt in detail far people who have knowledge.} 

Allah refutes those who prohibit any type of food, drink or 
clothes according to their own understanding, without relying 
on what Allah has legislated. 


$Say} O Muhammad, to the idolators who prohibit some 
things out of false opinion and fabrication, 


iWho has forbidden the adornment with clothes given by Allah, 
which He has produced far His servants} 


meaning, these things were created for those who believe in 
Allah and worship Him in this life, even though the 
disbelievers share in these bounties in this life. In the 
Hereafter, the believers will have sill this to themselves and 
none of the disbelievers will have a share in it, for Paradise is 
prohibited for the disbelievers. 


c 'A oC c a i & 

itffapZ 'i C M £ IJfs Jj % i 


433. Say: "(But) the things that my Lord has indeed forbidden 
are the Fawd/iish (immoral deeds) whether committed openly or 
secretly, and Ithm, and transgression without right, and 
joining partners with Allah for which He has given no 
autlwrity, and saying things about Allah of which you have no 
knowledge."} 


Fahishah, Sin, Transgression, Shirk and Lying about 
Allfth are prohibited 


Imam Ahmad recorded that ‘Abdullah said that the 
Messenger of Allah said, 


► I J k kijjjdd Hill 'V® 
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“None is more jealous than Allah, and this is why He 
prohibited Fawahish, committed openly or in secret. And none 
likes praise more than AZ/o/i". 11 ’ 

This was also recorded in the Two Sahihsj 2 * In the 
explanation of Surat Al-An‘am, we explained the Fahishah that 
is committed openly and in secret. Allah said next, 

ip h 3J6 

iand Ithm, and transgression witlwut right,} (7:331- 

As-Suddi commented, “ Al-Ithm means, ‘disobedience'. As for 
unrighteous oppression, it occurs when you transgress against 
people without justification.” 13 ’ Mujahid said, “Ithm includes 
all types of disobedience. Allah said that the oppressor 
commits oppression against himself.” 14 ’ Therefore, the 
meaning of, Ithm is the sin that one commits against himself, 
while ‘oppression’ pertains to transgression against other 
people, and Allah prohibited both. Allah’s statement, 

jju J U i Jft)} 

iand joining partners with Allah for which He has given no 
authority,} 

prohibits calling partners with Allah in worship. 

i$J& y u $ $ ijjis fa} 

iand saying things about Allah of which you have no 
knowledge.} 

such as lies and inventions, like claiming that Allah has a son, 
and other evil creeds that you - O idolators - have no 
knowledge of. This is similar to His saying: 

iSo shun the abomination (worshipping) of the idols} [22:30). 

111 Ahmad 1:381. 

’ 2 ’ Fath Al-Bari 9:230 and Muslim 4:2114. 

131 At-Tabari 12:403. 

141 At-Tabari 12:403. 
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434. And every Ummah has its appointed term; when their 
term comes, neither can they delay it nor can they advance it 
an hour (or a moment).} 

435. O Children of Adam! If there come to you Messengers 
from among you, reciting to you My Ayat, then whosoever has 
Taqwa and becomes righteous, on them shall be no fear nor 
shall they grieve.} 

436. But those who reject Our Ayat and treat them with 
arrogance, they are the dwellers of the Fire, they will abide 
therein forever.} 

Allah said, 


4And every Ummah has}, meaning, each generation and nation, 

4$ti £ % &>} 

4its appointed term; when their term comes} which they were 
destined for, 

4^£k % he 1 } 


4neither can they delay it nor can they advance it an hour (or a 
moment)}. 

Allah then warned the Children of Adam that He sent to 
them Messengers who conveyed to them His Ayat Allah also 
conveyed good news, as well as warning, 

4p>&£} 


4 then whosoever has Taqwa and becomes righteous} by abandoning 
the prohibitions and performing acts of obedience. 


< 43 * \& ^ $} 


4on them shall be no fear nor shall they grieve. But those who 
reject Our Ayat and treat them with arrogance,} 

meaning, their hearts denied the Ayat and they were too 
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arrogant to abide by them, 




ithey are the dwellers of the Fire, they will abide therein 
forever 

without end to their dwelling in it. 


£■ oj r&l ■££. $ £ &f ^ jfi £S> 

^ i>' >( ^ i $ rju \ 


437. Who is more unjust than one who invents a lie against 
Allah or rejects His Ayat? For such their appointed portion will 
reach them from the Book (of Decrees) until Our messengers 
(the angel of death and his assistants) come to them to take their 
souls, they (the angels) will say: "Where are those whom you 
used to invoke and worship besides Allah," they will reply, 
"They have vanished and deserted us." And they will bear 
witness against themselves, that they were disbelievers.$ 


Idolaters enjoy Their destined Share in This Life, but 
will lose Their Supporters upon Death 

Allah said, 


£4 0 -fty 


4Who is more unjust than one who invents a lie against Allah 
or rejects His Ayat?} 

meaning, none is more unjust than whoever invents a lie 
about All&h or rejects the Ayat that He has revealed. 
Muhammad bin Ka*b Al-Qurazi said that, 

oj ^ ■£% x?j} 


4For such their appointed portion will reach them from the 
Book} 

refers to each person’s deeds, alloted provisions and age. 11 * 
Similar was said by Ar-Rabi‘ bin Anas and ‘Abdur-Rahman bin 
Zayd bin AslamJ 2 ' Allah said in similar statements, 




111 At-Tabari 12:413. 

121 At-Tabari 12:413-414. 
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tJ) tSBSK&S '«• 0SB88 

oi jits' 


V. 


\s%ZcMi0 Mi# 

dQ? 


ij* C li* ji Ijtil JS^ 

4 <j$i\'> If^ o; r^=±* 

frt ill u &, & > 

Jli Ilf Ifj ijkft'st tit ffa 

m ® ^ 

Si fc* (tii ^ 6j& 

t/ '.««' ■? i^ J\i jtilt 

xti m %*&> 
p cs uh 

s ✓<>« i % >^ •/ 

L*J ji (J-vd3 ^4 

*> V 


<$&$ ^ 

438. (Allah) will say: 
"Enter you in the com¬ 
pany of nations who 
passed away before you, 
of men and Jinn, into 
the Fire." Every time a 
new nation enters, it 
curses its sister nation 
(that went before) until 
they are all together in the Fire. The last of them will say to the first 
of them: "Our Lord! These misled us, so give them a double tortnent 
of the Fire." He will say: "For each one there is double (torment), but 
you know not.”} 

439. The first of them will say to the last of them : "You were not 
better than us, so taste the torment far what you used to earn."} 


^ ^ i±, ^ 

VJLL^3vZi> jal?J t ju jull-' 'jJKj jvV> j 

0&2gifyi 


People of the Fire will dispute and curse Each Other 

Allah mentioned what He will say to those who associate 
others with Him, invent lies about Him, and reject His Ay at, 

iEnter you in the company of nations}, who are your likes and 
similar to you in conduct, 
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misled without knowledge) [16:25]. 

iZ&i c3«j> 

<77ie /irsf 0 / them will say to the last of them) meaning, the 
followed will say to the followers, 

*» 'iS % ££ 

4"You were not better than us...") meaning, you were led astray 
as we were led astray, according to As-Suddi.* 1 ' 

i'ojjz jir c vujt 


4"So taste the torment for what you used to earn.’’) 

Allah again described the condition of the idolaters during the 
gathering (of Resurrection), when He said; 



4And those who were arrogant ivill say to those who were 
deemed weak: "Did we keep you back from guidance after it 
come to you? Nay, but you were criminals." Those who were 
deemed weak will say to those who were arrogant: "Nay, but it 
was your plotting by night and day, when you ordered us to 
disbelieve in Allah and set up rivals to Him!" And each of them 
(parties) will conceal their own regrets, when they behold the 
torment. And We shall put iron collars round the necks of those 
who disbelieved. Are they requited aught except what they used 
to do?) [34:32-33] 


gti jjk-Js % 4»j$ jSl 'i (f* vil/jji Q) 


440. Verily, those who belie Our Ayat and treat them with 
m 


At-Tabari 12:420. 
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arrogance, for them the gates of the heavens will not be opened, 
and they will not enter Paradise until the Jamal goes through 
the eye of the needle. Thus do We recompense the criminals.} 

441. Theirs xoill be Mihad from the Fire, and over them 
Ghawdsh. Thus do We recompense the wrongdoers.} 


Doors of Heaven shall not open for Those Who deny 
Allah's Ayat, and They shall never enter Paradise 

Allah said, 




ifor them the gates of the heavens will not be opened,} 


meaning, their good deeds and supplication will not ascend 
through it, according to Mujahid, Said bin Jubayr and Ibn 
‘Abbas, as Al-‘Awfi and ‘Ali bin Abi Talhah reported from 
him.' 1 ’ Ath-Thawri narrated that, Layth said that ‘Ata’ 
narrated this from Ibn ‘Abbas. 12 ' It was also said that the 
meaning here is that the doors of the heavens will not be 
opened for the disbelievers’ souls, according to Ad-Dahhak 
who reported this from Ibn ‘Abbas.' 3 ' As-Suddi and several 
others mentioned this meaning.' 4 ’ What further supports this 
meaning, is the report from Ibn Jarir that Al-Bara’ said that 
the Messenger of Allah mentioned capturing the soul of the 
‘Fajir’ (wicked sinner or disbeliever), and that his or her soul 
will be ascended to heaven. The Prophet said, 


f 1 eJLA I_jJU y*- 1 t tjj'E 

If! J* 3 " i CjJl If; 

• J C j frLLfj! 


«So they (angels) ascend it and it will not pass by a gathering 
of the angels, but they will ask, who’s wicked soul is this?’ 
They will reply, 'The soul of so-and-so,' calling him by the 


111 At-Tabari 12:422-423. 
121 At-Tabari 12:422. 

131 At-Tabari 12:422. 

,4 ’ At-Tabari 12:422. 
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worst names he was called in this life. When they reach the 
(lower) heaven, they will ask that its door be opened for the 
soul, but it will not be opened for itJ 

The Prophet then recited, 

iFor them the gates of heaven will not be opened^.* 1 * 

This is a part of a long Hadith which was also recorded by 
Abu Dawud, An-Nasal and Ibn Majah.* 2 * 

Ibn Jurayj commented on the Ayah, 

4 $ p p> # 

ifor them the gates of heaven will not be opened,) 

“(The gates of heaven) will not be opened for their deeds or 
souls.”* 3 * This explanation combines the two meanings we 
gave above, and Allah knows best. Allah’s statement, 

ikjs 4 S&gfc % i 

iand they will not enter Paradise until the ]atnal goes through 
the eye of the needle .> 

refers to the male camel. Ibn Mas*Qd said it is a male camel 
from the she camel. In another narration it refers to the 
spouse of the she camel.* 4 * Mujahid and Ikrimah said that 
Ibn ‘Abbas used to recite this Ayah this way, “Until the 
Jummal goes through the eye of the needle”, whereas ‘JummaP 
is a thick rope.* 5 * Allah’s statement, 

4 Theirs will be Mihad from the Fire ^ means, beds, while; 

iand over them Ghawdsh means, coverings, according to 
Muhammad bin Kah Al-Qurazi.* 6 * Similar was said by Ad- 

* l * At-Tabari 12:422. 

* 2 * Abu Dawud 5:114, An-Nasal 4:87 and Ibn Majah 1:494. 

* 3 * At-Tabari 12:423. 

* 4 * At-Tabari 12:428. 

* s * At-Tabari 12:431. 

* 6 * At-Tabari 12:436. 
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Dahhak bin Muzahim and As-Suddi.' 1 ' Allah said next, 


4Thu<; do Wp recotrwense the wrongdoers .fc 



^42. Bwf those who believed, and worked righteousness - We 
burden not any person beyond his scope - such are the dwellers 
of Paradise. They will abide therein.} 

443. And We shall remove from their breasts any Ghill; rivers 
flowing under them, and they will say: ",All the praises and 
thanks be to Allah, Who has guided us to this, and never could 
we have found guidance, were it not that Allah had guided us! 
Indeed, the Messengers of our Lord did come with the truth." 
And it will be cried out to them: "This is the Paradise which 
you have inherited for what you used to do.”} 


Destination of Righteous Believers 

After Allah mentioned the condition of the miserable ones, 
He then mentioned the condition of the happy ones, saying, 

4o^a£)i \jx ^Mf} 


iBut those who believed, and worked righteousness} 

Their hearts have believed and they performed good deeds with 
their limbs and senses, as compared to those who disbelieved 
in the Ayat of Allah and were arrogant with them. Allah also 
said that embracing faith and implementing it are easy, when 
He said. 


4 £ £ 4 c eg £ 


iBul those who believed, and worked righteousness - We 


111 At-Tabari 12:436. 
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burden not any person beyond his scope - such are the dwellers 
of Paradise. They will abide therein. And We shall remove from 
their breasts any Chill;} 


meaning, envy and hatred. Al-Bukhari recorded that Abu Said 
Al-Khudri said that the Messenger of Allah jg said, 


$ pj &jl & Yp Ji \yLf j£|| j, djLp l%» 
i Jy** yj. '_*•!* li ! i^j pP 

J CjJl j) jlS jii «!»Jl J* *lp> Jj] ;JU» 


«After the believers are saved from entering the Fire, they zoill 
be kept in wait by a bridge between Paradise and Hellfire. 
Then, transgression that occurred between than in the life of 
this world will be judged. Until, when they are purified and 
cleansed, they will be given permission to enter Paradise. By 
He in Whose Hand is my soul! One of them will be able to find 
his dwelling in Paradise more so than he did in the life of this 
world.^ 


As-Suddi said about Allah’s statement, 



rr? u- 4 u 


iAnd We shall remove from their breasts any Ghill; rivers 
flowing under them,} 


“When the people of Paradise are taken to it, they will find a 
tree close to its door, and two springs from under the trunk of 
that tree. They will drink from one of them, and all hatred will 
be removed from their hearts, for it is the cleansing drink. 
They will take a bath in the other, and the brightness of 
delight will radiate from their faces. Ever after, they will never 
have messy hair or become dirty.” 121 
An-Nasal and Ibn Marduwyah (this being his wording) recorded 
that Abu Hurayrah said that the Messenger of Allah jgg said, 


d 4l)1 f ^ja o jl i u y£y. _)01 ( Jjd j 11 


111 Fath Al-Bari 5:115. 
121 At-Jabari 12:439. 
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«Each of the people of 
Paradise will see his seat 
in the Fire and he will 
say, 'Had not Allah 
guided me! And this will 
cause him to be grateful. 
Each of the people of the 
Fire will see his seat in 
Paradise, and he will 
say, 'Might that Allah 
had guided me!' So it 
will be a cause of an¬ 
guish for him .s’ 11 
This is why when 
the believers are 
awarded seats in 
Paradise that 
belonged to the people 
of the Fire, they will 
be told, “This is the 
Paradise that you 
inherited because of 
what you used to do.” 
This means, because 
of your good deeds, 
you earned Allah’s mercy and thus entered Paradise and took 
your designated dwellings in it, comparable to your deeds. 
This is the proper meaning here, for it is recorded in the Two 
Sahths that the Prophet jg said, 

“And knoiv that the good deeds of one of you will not admit 
him into Paradise 

They said, “Not even you, O Allah’s Messenger?” He said, 

•j-ii j lii of vj ui 'Jj 1 

+ * r - 

“Not even I, unless Allah grants it to me out of His mercy and 


r J Sli 






siaii m 


V. 








J?\jSl I,Jcj j bjJ&} | y-*J 

*>>/''*• w ' > /,<' jA, ^ m> '\' 

j p-ftj Jjjb 

’£bc. J* J>-V 


m 


An-Nasat in Al-Kubra 6:447. 
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favor .* 1,1 

ll»- ffej l* f jfj J4* U»- £y £jc> l> li-UJ JU jl jSf j&tl If 
(«5 J*' Ijhir j* jM Jt ail) li] o' 'o'ii* li’iti £> >jlli 

4 ^S/OJjiS’" |A) 


444. And the dwellers of Paradise will call out to the dwellers 
of the Fire (saying): "We have indeed found true what our Lord 
had promised us; have you also found true what your Lord 
promised (warned)?" They shall say: "Yes." Then a crier will 
proclaim between them: "The curse of Allah is on the 
wrongdoers."} 

445. Those who hindered (men) from the path of Allah, and 
would seek to make it crooked, and they were disbelievers in the 
Hereafter.} 


People of Hellfire will feel Anguish upon Anguish 

Allah mentioned how the people of the Fire will be 
addressed, chastised and admonished when they take their 
places in the Fire, 



: ii' 1: i!'• 1 ?' & 


4 "We (dwellers of Paradise) have indeed found true what our 
Lord had promised us; luwe you (dwellers of Hell) also found 
true what your Lord promised (warned)?" They shall say: 
"Yes."} 


In Surat As-Saffdt, Allah mentioned the one who had 
disbelieving companion. 




CO* 1 


a 


4 S 0 he looked down and saw him in the midst of the Fire. He 
said: "By Allah! You have nearly ruined me. Had it not been 
for the grace of my Lord, I would certainly have been among 
those brought forth (to Hell)." (The dwellers of Paradise will 
say!) "Are we then not to die (any more)? Except our first 

111 Fath Al-Bdri 11:300 and Muslim 4:2170. 
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death, and we shall not be punished?"} [37:55-59]. 

Allah will punish the disbeliever for the claims he used to 
utter in this life. The angels will also admonish the 
disbelievers, saying, 


i 






iThis is the Fire which you used to belie. Is this magic or do 
you not see? Taste you therein its heat and whether you are 
patient of it or impatient of it, it is all the same. You are only 
being requited for what you used to do} [52:14-16], 

The Messenger of Allah admonished the inhabitants of the 
well at Badr: 


* * * t* ® ^ • i ** \ I*' *' •» * * •'* ^ I j ** • a * * I"I I'« 

Cf- ^ Jt *7* f'-* o! • - 

, ! / * / ,' » / | < > * ^ ^ # y •« «• 


«0 A6h ]ahl bin Hisham! O ‘Utbah bin Rabfah! O Shaybah 
bin RabFah (and he called their leaders by name)! Have you 
found what your Lord promised to be true (the Fire)? I certainly 
found what my Lord has promised me to be true (victory).* 


Umar said, “O Allah’s Messenger! Do you address a people 
who have become rotten carrion?” He 3g| said, 


* jl ^ n ^UJ .’.l pil U sXj ^jJl_j* 


•By He in 14/Tiose Hand is my soul! You do not hear what I am 
saying better than they do, but they cannot reply .« |11 

Allah’s statement, 


Xf-rV. 


iThen a crier will proclaim between them > will herald and 
announce, 

Aii\ 4ld 


^T7te curse 0 / A//o/i is on the wrongdoers^ meaning, the curse will 

^ Muslim 3:2203 .Those were the disbelievers of the Quraysh who 
were killed at the battle of Badr, Their corpses were thrown into the 
well. 






69 


Surah 7 . Al-A'rdf (46 - 47 ) jPm±8 ) 


that Allah described, 

44-UJ' ?3 JjH Ctr°*} 


iSo a wall will be put up between them, with a gate therein. 
Inside it will be mercy, and outside it will be torment.} [57:13] 

It is also about Al-A‘raf that Allah said, 

AXj &¥ 


iand on Al-A’raf will be men}.” (1) 

Ibn Jarir recorded that As-Suddi said about Allah’s statement, 

ibk 


iAnd between them will be a screen > “It is the wall, it is Al- 
A ( raf .”* 21 Mujahid said, u Al-A < rdf is a barrier between Paradise 
and the Fire, a wall that has a gate.” 131 

Ibn Jarir said, *Al-A*raf is plural for *Urf y where every 
elevated piece of land is known as ‘Urf to the Arabs.” 

As-Suddi said, “Al-A‘raf is so named because its residents 
recognize (Ya'rifun) the people. Al-A*rafs residents are those 
whose good and bad deeds are equal, as Hudhayfah, Ibn 
‘Abbas, Ibn Mas‘ud and several of the Salaf and later 
generations said.” Ibn Jarir recorded that Hudhayfah was 
asked about the people of Al-A‘raf and he said, “A people 
whose good and bad deeds are equal. Their evil deeds 
prevented them from qualifying to enter Paradise, and their 
good deeds qualified them to avoid the Fire. Therefore, they 
are stopped there on the wall until Allah judges them.” 141 
Mahnar said that Al-Hasan recited this Ayah , 

pi 

iand at that time they will not yet have entered it (Paradise), 
but they will hope to enter (it).$ 

Then he said, “By Allah! Allah did not put this hope in their 
hearts, except for an honor that He intends to bestow on 


111 At-Tabari 12:249. 
121 At-Tabari 12:449. 
131 At-Tabari 12:451. 
141 At-Tabari 12:453. 
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bin Abi Talhah reported from Ibn ‘Abbas, 

4 ^ iSf *it $&} 


4Are they those, of whom you swore that Allah would never 
show them mercy?'} 

refers to the people of Al-A‘raf who will be told when Allah 
decrees: 




i(Behold! It has been said to them): "Enter Paradise, no fear 
shall be on you, nor shall you grieve .'V 11 


r;u h c. $$ s. cs 'M 3 M 4^ 

&& <4j Q ©4^3 j? C& s8 dSi 

4 , JUnjt L^AL Uj IJC> I ^ — * ' | ’■ l^j)l 


450. And the dwellers of the Fire will call to the dwellers of 
Paradise: "Pour on us some water or anything that Allah has 
provided you with.” They will say: "Both (water and 
provision) Allah has forbidden for the disbelievers.} 

451. "Who took their religion as amusement and play, and the 
life of the world deceived them.” So this Day We shall forget 
them as they forgot their meeting of this Day, and as they used 
to reject Our Ay at.} 


The Favors of paradise are Prohibited for the People of 
the Fire 


Allah emphasizes the disgrace of the people of the Fire. They 
will ask the people of Paradise for some of their drink and 
food, but they will not be given any of that. As-Suddi said, 


4 j\ Jill Si Il—jjl o't ijlU 


}And the dwellers of the Fire will call to the dwellers of 
Paradise: "Pour on us some water or anything that Allah has 
provided you with."} 

“That is food”.* 2 ' Ath-Thawri said that TJthman Ath-Thaqafi 


111 AMabari 12:469. 
* 2 * At-Tabari 12:473. 




Z2-._ Tafsfr Ibn Kathir 

said that Said bin Jubayr commented on this Ayah, “One of 
them will call his father or brother, 1 have been burned, so 
pour some water on me.’ The believers will be asked to reply, 
and they will reply, 

4^31 £ Vfr ^ ^ 


4"Both Allah has forbidden to the disbelievers ,”1 1 1 
‘Abdur-Rahman bin Zayd bin Aslam said that, 


i"Both Allah has forbidden to the disbelievers “Refers to the food 
and drink of Paradise. ”f 21 

Allah describes the disbelievers by what they used to do in 
this life, taking the religion as amusement and play, and being 
deceived by this life and its adornment, rather than working 
for the Hereafter as Allah commanded, 

>» 4 *LjJ L^-=> \ '>■ } 


iSo this Day We shall forget them as they forgot their meeting 
of this Day} 

meaning, Allah will treat them as if He has forgotten them. 
Certainly, nothing escapes Allah’s perfect watch and He never 
forgets anything. Allah said in another Ayah, 

iln a Record. My Lord neither errs nor forgets} [20:52] 

Allah said - that He will forget them on that Day - as just 
recompense for them, because, 


iThey have forgotten Allah, so He has forgotten them} [9:67] 




iLike this: Our Ayat came unto you, but you disregarded them, and 
so this Day, you will be neglected} [20:126] and, 


111 At-Tabari 12:474. 
121 At-Tabari 12:474. 
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jn 


eyimz \«v QgSiiu 4And if wi// be said: 

This Day We will for¬ 
get you as you forgot the 
meeting of this Day of 
yours/'} [45:34) 
AI-‘Awfi reported that 
Ibn ‘Abbas commented 



>r r'f*. ^ x < >*" \ " r *: on > 

ljy~>- 

^-AuiAWw^ijP^-V^y <Sa (Ws Dfly Wc ^ 

forget them as they for¬ 
got their meeting of this 
Day} 

“Allah will forget the 
good about them, but 
not their evil.” 

And ‘Ali bin Abi 
Talhah reported that 
Ibn ‘Abbas said, “We 
shall forsake them as 
they have forsaken 
the meeting of this 
Day of theirs.” 
Mujahid said, “We shall leave them in the Fire.” As-Suddi said, 
“We shall leave them from any mercy, just as they left any 
action on behalf of the meeting on this Day of theirs.” 

It is recorded in the Sahih that Allah will say to the servant 
on the Day of Resurrection: 

?££, >i> : il>tj J/\\j iU pf ?iU/( flf jjb 

ijjl JjJili tV : J yij •ifcf c-£bl : 


4W_J* $<sa23t4£5.JJfci4 




A »> ^ f 


• 4JJI 

^ A* /•/ * '''' ^ ''•'if 

j£^>* * Aj US 


«"Have I not gotten you married? Have I not honored you? 
Have l not made horses and camels subservient for you and 
allowed you to become a leader and a master?" He loill say, 
"Yes.” Allah will say, “Did you think that you will meet 
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Me?" He will say, "No." Allah the Exalted will say, 'Then 
this Day, I will forget you as you have forgotten Me." » m 




452. Certainly, We have brought to them a Book (the Qur’an) 
which We have explained in detail with knowledge, a guidance 
and a mercy to a people who believe 

453. Await they just for the final fulfillment of the event? On 
the Day the event is finally fulfilled, those who neglected it 
before will say: "Verily, the Messengers of our Lord did come 
with the truth, now are there any intercessors for us that they 
might intercede on our behalf? Or could we be sent back (to the 
first life of the world) so that we might do (good) deeds other 
than those (evil) deeds which we used to do?" Verily, they have 
lost themselves and that which they used to fabricate has gone 
away from them.} 


The Idolators have no Excuse 


Allah states that He has left no excuse for the idolaters, for 
He has sent to them the Book that the Messenger 3 JI 5 came 
with, and which is explained in detail, 


4^ y £ 1 : 3$ 


4(This is) a Book, the Ayat whereof are perfected (in every 
sphere of knowledge), and then explained in detail ^ [ 11 : 1 ] 

Allah said next, 




4We have explained in detail with knowledge} meaning, *We have 
perfect knowledge of what We explained in it’. Allah said in 
another Ayah, 

_ _ 

iii 


Muslim 4:2279. 
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4He has sent it down with His Knowledge,} [4:166] 

The meaning here is that after Allah mentioned the loss the 
idolators end up with in the Hereafter, He stated that He has 
indeed sent Prophets and revealed Books in this life, thus 
leaving no excuse for them. Allah also said; 


4And We never punish until We have sent a Messenger (to 
give warning).} [17:15] 


This is why Allah said here, 

iitji % & 


iAwait they just far the final fulfillment of the event?) 
in reference to what they were promised of torment, 
punishment, the Fire; or Paradise, according to Mujahid and 
several others. 11 * 


iOn the Day the event is finally fulfilled,) on the Day of 
Resurrection, according to Ibn ‘Abbas,* 2 * 


5 






4 those who neglected it before will say) those who ignored it in 
this life and neglected abiding by its implications will say, 

il J £2 oj & & % iH 2) 

4"Verily, the Messengers of our Lord did come with the truth, 
now are there any intercessors far us that they might intercede 
on our behalf?") 

so that we are saved from what we ended up in. 

4\2i\) 


4"Or could we be sent back"), to the first life, 

4^-iu Cf utjjS* 

4 "So that we might do (good) deeds other than those (evil) 
deeds which we used to do?"). 


m At-Tabari 12:479. 
* 2 ' At-Tabari 12:479. 
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This part of the Ayah is similar to Allah’s statement, 

& St % # m us & $ % ii €} $;> 

pz & g q iy,u & -sj j? * o# ix u ^ cf 


<// i/oh cow/d but see when they will be held over the (Hell) 
Fire! They will say: "Would that we were but sent back! Then 
we would not deny the Aydt of our Lord, and ive would be of 
the believers!" Nay, it has become manifest to them what they 
had been concealing before. But if they were returned (to the 
world), they would certainly revert to that which they were 
forbidden. And indeed they are liars) [6:27-28] 

Allah said here, 


A-<£ lj>l£=» U p+c. jLiy 


iVerily, they have lost themselves and that which they used to 
fabricate has gone aivay from them.) 

meaning, they destroyed themselves by entering the Fire for 
eternity, 

HuMl X ^ pr* S-^j) 


4And that which they used to fabricate has gone away from 
them.) 

What they used to worship instead of Allah abandoned them 
and will not intercede on their behalf, aid them or save them 
from their fate. 


i sr^. yi f <4 

jtiL' J V* f- ii\j IIlj 

48&C&K 4>: i'C- 


^ 


454. Indeed, your Lord is Allah, Who created the heavens and 
the earth in Six Days, and then He rose over (Istawd) the 
Throne. He brings the night as a cover over the day, seeking it 
rapidly, and (He created) the sun, the moon, the stars subjected 
to His command. Surely, His is the creation and 
commandment. Blessed is Allah, the Lord of all that exists!) 


The Universe was created in Six Days 

Allah states that He created the universe, the heavens and 
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earth and all that is in, on and between them in six days, as 
He has stated in several Aydt in the Qur’an. These six days 
are: Sunday, Monday, Tuesday, Wednesday, Thursday and 
Friday. On Friday, the entire creation was assembled and on 
that day, Adam was created. There is a difference of opinion 
whether these days were the same as our standard days as 
suddenly comes to the mind, or each day constitutes one 
thousand years, as reported from Mujahid,* 1 * Imam Ahmad 
bin Hanbal, and from Ibn ‘Abbas according to Ad-Pahhak’s 
narration from him. As for Saturday, no creation took place in 
it since it is the seventh day of (of the week). The word ‘As- 
Sabt’ means stoppage, or break. 

Imam Ahmad recorded Abu Hurayrah saying: ‘Allah’s 
Messenger jjg told me: 


jU) f>; J%jl JU3 1 * 4 UI \y 5$! >] i5b» jU* 

tjliijS/l fy jjUl tj&’J fy 

Xs- & -*-*1 f. y- 

Jl jjJl UJ vylAjl -.jiL J ijUJl ^ ^ 

.« pi 


•A//rt/i created the dust on Saturday, and He created the 
mountains on Sunday, and He created die trees on Monday, 
and He created the unpleasant things on Tuesday and He 
created the light on Wednesday and He spread the creatures 
through out it on Thursday and He created Adam after 'Asr on 
Friday. He was the last created during the last hour of Friday, 
between ’Asr and the night 


Meaning of Istawa 

As for Allah’s statement, 

■ Jp &J-—' 

iand then He rose ewer (Istawa) the Throne) 

the people had several conflicting opinions over its meaning. 
However, we follow the way that our righteous predecessors 

111 At-Tabari 12:482. 

* 2 ' Ahmad 2:327 and Muslim no. 2149 
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took in this regard, such as Malik, Al-Awzal, Ath-Thawri, Al- 
Layth bin Sa‘d, Ash-Shafil, Ahmad, Ishaq bin Rahwayh and 
the rest of the scholars of Islam, in past and present times. 
Surely, we accept the apparent meaning of, Al-Istawa, without 
discussing its true essence, equating it (with the attributes of 
the creation), or altering or denying it (in any way or form). We 
also believe that the meaning that comes to those who equate 
Allah with the creation is to be rejected, for nothing is similar 
to Allah, 




iThere is nothing like Him, and He is the All-Hearer, the All- 
Seer.} [42:11) 


Indeed, we assert and affirm what the Imams said, such as 
Nu'aym bin Hammad Al-Khuza’i, the teacher of Imam Al- 
Bukhari, who said, “Whoever likens Allah with His creation, 
will have committed Kufr. Whoever denies what Allah has 
described Himself with, will have committed Kufr. Certainly, 
there is no resemblance (of Allah with the creation) in what 
Allah and His Messenger jg have described Him with. Whoever 
attests to Allah’s attributes that the plain Ay at and authentic 
Hadiths have mentioned, in the manner that suits Allah’s 
majesty, all the while rejecting all shortcomings from Him, will 
have taken the path of guidance.” 


The Day and the Night are among the Signs of Allah 

Allah said, 


S4* i £& 


4He brings the night as a cover over the day, seeking it rapidly,} 

meaning, the darkness goes away with the light, and the light 
goes away with the darkness. Each of them seeks the other 
rapidly, and does not come late, for when this vanishes, the 
other comes, and vice versa. Allah also said; 


fX ty I## 



4And a sign far them is the night. We withdraw therefrom the 
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day, and behold, they are in darkness. And the sun runs on its 
fixed course for a term (appointed). That is the decree of the 
All-Mighty, the All-Knowing. And the moon, We have 
measured for it mansions (to traverse) till it returns like the old 
dried curved date stalk. It is not for the sun to overtake the 
moon, nor does the night outstrip the day. They all float, each 
in an orbit.} (36:37-40) 

Allah’s statement, 

f Sf $ 


iNor does the night outstrip the day} (36:40) means, the night 
follows the day in succession and does not come later or earlier 
than it should be. This is why Allah said here, 



4seeking it rapidly, and (He created) the sun, the moon, the 
stars subjected to His command.} 

meaning, sill are under His command, will and dominion. Allah 
alerted us afterwards, 

ii& 2 $} 


iSurely, His is the creation and commandment} the dominion and 
the decision. Allah said next, 

H & XC} 


iBlessed is Allah, the Lord of the all that exists!} which is similar 
to the Ayah, 


^Blessed be He Who has placed in the heaven big stars} (25:61) 


Abu Ad-Darda’ said a supplication, that was also attributed to 
the Prophet gj, 


ja iiiW iik Jjdp is iuii & iiilit JjJ J^lin 

•is: iySj is 


«0 Allah! Yours is all the kingdom, all the praise, and Yours 
is the ownership of all affairs. I ask You for all types of good 
and seek refuge with You from all types of evil .» 
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4 SjlJi 'ij %&>&lit 44 v 

£4 4f ^ Si ‘cc; g. i^ui 


<55. Invoke your Lord Tadarru'an and Khufyah. He likes not 
the aggressors.$ 

456. And do not do mischief on the earth, after it has been set 
in order, and invoke Him with fear and hope. Surely, Allah's 
mercy is (ever) near unto the good-doers .4 


Encouraging supplicating to Allah 


Allah commands His servants to supplicate to Him, for this 
will ensure their welfare in this life and the Hereafter. Allah 
said, 



ilnvoke your Lord Tadarru'an and Khufyah > meaning, in 
humbleness and humility. Allah said in a similar Ayah, 

44±s 4 ig 


4And remember your Lord within yourself ^ (7:205] 

It is recorded in the Two Sahihs that Abu Musa Al-Ash‘ari 
said, “The people raised their voices with supplications but the 
Messenger of Allah jfe said, 


OjLx OJ &U jU-i b 4 i '(Jz V fXrii' JU l$» 


- «0 people! Take it easy on yourselves. Verily, you are not 
calling one who is deaf or absent, rather, the One you are 
calling is All-Hearer, Near (to His servants by His 
knowledge).^ 

Ibn Jarir said that, 


iTadarru'an means obeying Him in humility and humbleness, 
FathAl-Bari 11 :191 and Muslim 4:2076. 




}and Khujyah}, with the humbleness in your hearts and 
certainly of His Oneness and Lordship not supplicating loudly 
to show off.* 1 * 


Forbidding Aggression in Supplications 

It was reported that ‘Ata' Al-Khurasani narrated from Ibn 
‘Abbas, who said about Allah’s statement, 

<&& U. * 'A> 

iHe likes not the aggressors} “In the Du'a’ and otherwise.” [2 > 
Abu Mijlaz commented on, 

4He likes not the aggressors}, “Such (aggression) as asking to 
reach the grade of the Prophets.” 131 Imam Ahmad narrated that 
Abu Ni'amah said that ‘Abdullah bin Mughaffal heard his son 
supplicating, “O Allah! I ask you for the white castle on the 
right side of Paradise, if I enter it.” So ‘Abdullah said, “O my 
son! Ask Allah for Paradise and seek refuge with Him from the 
Fire, for I heard the Messenger of Allah jgg saying, 

?UjJI J> b/xdC pi djz* 

tThere will come some people who transgress in supplication 
and purification s” 141 

Ibn Majah [S| and Abu Dawud^ recorded this Hadith with a 
good chain that there is no harm in, and Allah knows best. 

The Prohibition of causing Mischief in the Land 

Allah said next, 

ufjVi’ j "ij} 

}And do not do mischief on the earth, after it has been set in 
order} [5:56]. 

111 At-Tabari 12:485. 

121 At-Tabari 12:486. 

131 At-Tabari 12:486. 

Ahmad 5:55 
151 Ibn Majah 2:2171. 

Abu Dawud 1:73. 
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Allah prohibits 
causing mischief on 
the earth, especially 
after it has been set 
in order. When the 
affairs are in order 
and then mischief 
occurs, it will cause 
maximum harm to 
the people; thus Allah 
forbids causing 
mischief and ordained 
worshipping Him, 
supplicating to Him, 
begging Him and 
being humble to Him. 

Allah said, 

<‘05 (£- {>$> 

iand invoke Him with 
fear and hope} fearing 
what He has of severe 
torment and hoping in 
what He has of 
tremendous reward. 


Allah then said, 


iji jt AZ, %\} 


^Surely, Allah's mercy is (ever) near unto the good-doers} 


meaning. His mercy is for the good-doers who obey His 
commands and avoid what He prohibited. Allah said in 
another Ayah, 


ii&Ui 


j ^ ; 


<And My mercy envelopes all things. That (mercy) I shall 
ordain for those who who have Tacfwa.} [7:156]. 

Matar Al-Warraq said, “Earn Allah’s promise by obeying Him, 
for He ordained that His mercy is near to the good-doers.” Ibn 
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Abi Hatim collected this statement. 111 

ini fcz Jiii iii £. r*s5 ii: ^ ^ %} 

P* £3 g $ * .* c»jX d n <& & 

<5£ 4 % £ & %<■ £*. -til 306 


457. And it is He Who sends the winds as heralds of glad 
tidings, going before His mercy (rain). Till when they have 
carried a heavy-laden cloud. We drive it to a land that is dead, 
then We cause water (rain) to descend thereon. Then We 
produce every kind of fruit therewith. Similarly, We shall raise 
up the dead, so that you may remember or take heed.} 

i58. The vegetation of a good land comes forth (easily) by the 
permission of its Lord; and that which is bad, brings forth 
nothing but (a little) with difficulty. Thus do We explain 
variously the Ay at for a people who give thanks.} 


Among Allah’s Signs, He sends down the Rain and brings 
forth the Produce 

After Allah stated that He created the heavens and earth and 
that He is the Owner and Possessor of the affairs Who makes 
things subservient (for mankind), He ordained that He be 
invoked in Du'a’, for He is able to do all things. Allah also 
stated that He is the Sustainer and He resurrects the dead on 
the Day of Resurrection. Here, Allah said that He sends the 
wind that spreads the clouds that are laden with rain. Allah 
said in another Ayah, 

if/, o' jf)} 

AAnd among His signs is this, that He sends the winds with 
glad tidings} (30:46). Allah’s statement, 

Agoing before His mercy} means, before the rain. Allah also 
said; 


m 


IbnAbi Hatim 5:1501. 
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ftt'iJ! 


AAnA He it is Who sends down the rain after they have 
despaired, and spreads His mercy. And He is Al-Wali (the 
Guardian), Al-Hamid (the praiseworthy} (42:28) and, 


^^ A if •> 


4 Li iiSi) 




ALook then at the results of Alldlt's mercy, how He revives the 
earth after its death. Verily, that [is the one Who) shall indeed 
raise the dead, and He is able to do all things} [30:50]. 

Allah said next, 

(&L ^Liil v>\ ff-} 


ATill when they have carried a heavy-laden cloud} 

when the wind carries clouds that are heavy with rain, and 
this is why these clouds are heavy, close to the earth, and 
their color is dark. Allah’s statement, 


4i4 A ^ 


AWe drive it to a land that is dead} that is, a dry land that does 
not have any vegetation. This Ayah is similar to another Ayah, 



AAnd a sign for them is the dead land. We give it life} [36:33]. 
This is why Allah said here, 

4&\ g £ * . A c:jX} 


iTIten We produce every kind of fruit therewith . Similarly, We 
shall raise up the dead.$ 

meaning, just as We bring life to dead land, We shall raise up 
the dead on the Day of Resurrection, after they have 
disintegrated. Allah will send down rain from the sky and the 
rain will pour on the earth for forty days. The corpses will 
then be brought up in their graves, just as the seeds become 
grow in the ground (on receiving rain). Allah often mentions 
this similarity in the Qur'an when He gives the example of 
what will happen on the Day of Resurrection, and bringing life 
to dead land, 
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’pd} 

iso that you may remember or take heed.} 
Allah’s statement, 

£* Cp £&} 


iThe vegetation of a good land comes forth (easily) by the 
permission of its Lord;} 

meaning, the good land produces its vegetation rapidly and 
proficiently. Allah said in another Ayah (about Maryam, 
mother of Isa, peace be upon him); 


iHe made her grozv in a good manner.} [3:37] 
The Ayah continues, 


iand that which is bad, brings forth nothing but with difficulty.} 

Mujahid, and others such as As-Sibakh, etc. also said this.' 11 

Al-Bukhari recorded that Abu Mflsa said that the Messenger 
of Allah j>g said, 


CJISo U>J (JUJl 5; iil U Jli» 

±l\Sj 3l S&l i\l 31 cii 

s * , 

i>? <Jj »•> ^5^ \y.s-* Ifj «bl £& *tlil 

CC 1 " ^ J“ l Jti jt 3r* ‘Vs oJ: *U V JUJ 

C-L-.ji 4>l jli pJj ^ 


•j; 

a77ie parable of the guidance and knowledge with which Allah 
has sent me is that of an abundant rain falling on a land, some 
of which was fertile soil that absorbed rain water and brought 
forth vegetation and grass in abundance. And another portion 
of it was hard and held the rain water ; and Allah benefited the 
people with it, they utilized it for drinking, making their 


At-Tabari 12:497. 
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animals drink from it, and for irrigation of the land for 
cultivation. And a portion of it was barren which could neither 
hold the water nor bring forth vegetation. The first is the 
example of the person who comprehends Allah's religion and 
gets benefit which Allah sent me with, by leamign and teaching 
others. The last example is that of a person who does not care 
for it and does not accept the guidance Allah sent me with.t 111 



459. Indeed, We sent Nuh to his people and he said: "O my 
people! Worship Allah! You have no other god but Him. 
Certainly, I fear for you the torment of a Great Day!"} 

460. The leaders of his people said: "Verily, we see you in 
plain error."} 

461. [Niih] said: "O my people! There is no error in me, but l 
am a Messenger from the Lord of all that exists!} 

462. I convey unto you the Messages of my Lord and give 
sincere advice to you. And I know from Allah what you know 
not."} 


The Story of Nuh and His People 

After Allah mentioned the story of Adam in the beginning of 
this Surah, He started mentioning the stories of the Prophets, 
the first then the latter of them. Allah mentioned the story of 
NOh, because he was the first Messenger Allah sent to the 
people of the earth after Adam. His name was Nfth bin Lamak 
bin MatQshalakh bin KhanOkh. And Khanukh was, as they 
claim, the Prophet Idris. And Idris was the first person to write 
letters using pen, and he was the son of Barad bin Mahlll, bin 
Qanln bin Yanish bin Shith bin Adam, upon them all be 
peace. This lineage is mentioned by Muhammad bin Ishaq and 
other Imams who document lineage. 


111 Fath Al-Bari 1:211. 
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‘Abdullah bin ‘Abbas and several other scholars of Tafsir said 
that the first idol worship began when some righteous people 
died and their people built places of worship over their graves. 
They made images of them so that they could remember their 
righteousness and devotion, and thus, imitate them. When 
time passed, they made statues of them and later on 
worshipped these idols, naming them after the righteous 
people: Wadd, Suwa‘, Yaghdth, Ya'Oq and Nasr. After this 
practice became popular, Allah sent NQh as a Messenger, all 
thanks are due to Him. Noh commanded his people to 
worship Allah alone without partners, saying, 


-if. v'j* !•£*■ £ lil 


i"0 my people! Worship Allah! You have no other god but 
Him. Certainly, I fear for you the torment of a Great Day!"} 

the torment of the Day of Resurrection, if you meet Allah while 
associating others with Him. 

jt VU &} 


4The leaders of his people said} meaning, the general public, 
chiefs, commanders and great ones of his people said, 

iuJ ^ 4 &j\ 

4"Venly, we see you in plain error"} because of your calling us to 
abandon the worship of these idols that we found our 
forefathers worshipping. 

This, indeed, is the attitude of evil people, for they consider 
the righteous people to be following misguidance. Allkh said in 
other AyaU 

iAnd when they saw them, they said: "Verily, these have 
indeed gone astray!"} [83:32] and, 




•i. dMi £<# J \t>y 

4 ^%* -Sil 


iAnd those who disbelieve say of those who believe: "Had it 
been a good thing, they (the weak and poor) would not have 
preceded us thereto!" And when they have not let themselves be 
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guided by it (this Qur'an), they say: "This is an ancient lie!"} 
[46:11] 

There are several other Ayat on this subject. 




i[Nuh] said: "O my people! There is no error in me, but I am 
a Messenger from the Lord of all that exists!"} 


meaning, there is nothing wrong with me, but I am a 
Messenger from the Lord of all that exists, Lord and King of all 
things, 




i"I convey unto you the Messages of my Lord and give sincere 
advice to you. And I know from Ailtih what you know not."} 


This is the attribute of a Messenger, that he conveys using 
plain, yet eloquent words, offers sincere advice and is 
knowledgeable about Allah; indeed, no other people can 
compete with the Prophets in this regard. In his Sahth, 
Muslim recorded that the Messenger of Allah ig said to his 
Companions on the Day of ‘Arafah, when their gathering was as 
large as it ever was, 


jL*U jUil Ui ji. b l*f» 


«0 people! You will be asked about me, so what will you s«y?» 

They said, “We testify that you have conveyed and delivered 
(the Message) and offered sincere advice.” So he kept raising 
his finger to the sky and lowering it towards them, saying, 

x£\ : p}\> 

«0 Allah! Bear witness, O Allah! Bear witness V' 1 


m $$ j&4 xk > 

^ <0J 4 £ oM 

4 S' 


463. "Do you wonder that there has come to you a Reminder 
from your Lord through a man from among you, that he may 


111 Muslim 2:890. 
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warn you, so that you may fear Allah and that you may receive 
(His) mercy?"} 

464. But they belied him, so We saved him and those along 
with him in the Fulk, and We drowned those who belied Our 
Aydt. They were indeed a blind people.} 

Allah said that Nuh proclaimed to his people, 

<• 2 * » 

4"Do you wonder..."}, do not wonder because of this. Surely, 
it is not strange that Allah sends down revelation to a man 
among you as mercy, kindness and compassion for you, so that 
he warns you that you may avoid Allah's torment by 
associating none with Him, 

4"and that you may receive (His) mercy.”} Allah said, 

itfJZ} 


4But they belied him} but they insisted on rejecting and opposing 
him, and only a few of them believed in him, as Allah stated in 
another Ayah. Allah said next, 




4So We saved him and those along with him in the Fulk} the ark, 

<%&> ZS Q'M 


4And We drowned those who belied Our Aydt.} 
Allah said in another Ayah, 


4 dJ* p Jji b^ ll 


iBecause of their sins they were drowned, then they were 
admitted into the Fire. And they found none to help them 
instead of Allah.} [71:25] 

Allah said, 


4 

iThey were indeed a blind people.$ meaning, blind from the 
Truth, unable to recognize it or find their way to it. Here, Allah 
said that He has taken revenge from His enemies and saved His 
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i* ^= = ^ c - -1* i3£ ^ 


Messenger jig and 
those who believed in 
him, while destroying 
their disbelieving 
enemies. Allah said in 
a another Ayah, 

<&Z.i 

^ Verily, We will indeed 


mm 

-t ^ ~ r r> e"\" r,\->>, rt" 

f*J *Ly ot f**'-*£ s r - A 'J 

laL^rjs*^ 

This is Allah’s 
Sunnah (way) with 
His servants, in this 
life and the Hereafter, 
that the good end, 
victoiy and triumph is 
for those who fear 
Him. For example, 
All&h destroyed the 
people of Nuh, and 
saved Nfih and his 
believing followers. 
Ibn Wahb said that 
he was told that Ibn 
‘Abbas said that 


eighty men were saved with Nuh in the ship, one of them was 
Jurhum, who spoke Arabic. Ibn Abi Hatim collected this 
statement, which was also narrated with a continuous chain 
of narration from Ibn ‘Abbas. 

36 ipj& *1 & a ji J3 C ii W i%. 

3il£ % >iCiS 4 && 6[ uJj M \g£ ^/|» 
j.j <yj o* J>-j iutb* q Jtt 

S^il; 2-i p£ o' 2 #y **' & 

jiil gy ^ H 

<65. And to 'Ad (the people, We sent.) their brother Hud. He 
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said: "O my people! Worship Allah! You have no other god but 
Him. Will you then not have Tacpoa?"} 

466. The leaders of those who disbelieved among his people 
said: “Verily, we see you in foolishness, and verily, we think 
you are one of the liars."} 

467. (Hud) said: “O my people! There is no foolishness in me, 
but (I am) a Messenger from the Lord of all that exists!} 

468. "I convey unto you the Messages of my Lord, and l am a 
trustworthy adviser (or well-wisher) for you.} 

469. "Do you wonder that there has come to you a Reminder 
(and an advice) from your Lord through a man from among you 
to warn you? And remember that He made you successors 
(generations after generations) after the people of Nuh and 
increased you amply in stature. So remember the graces 
(bestowed upon you) from Allah so that you may be 
successful."} 


The Story of Hud, Peace be upon Him, and the Lineage of 
the People of ‘Ad 


Allah says, just as We sent NOh to his people, similarly, to 
the ‘Ad people, We sent Hud one of their own brethren. 
Muhammad bin Ishaq said that the tribe of ‘Ad were the 
descendants of ‘Ad, son of Iram, son of ‘Aws, son of Sam, son 
of Nuh. I say, these are indeed the ancient people of ‘Ad whom 
Allah mentioned, the children of ‘Ad, son of Iram who were 
living in the deserts with lofty pillars or statues. Allah said, 


4 $ ? $ ©jCJ 4 '(A ©A % JZ % '} 


4Have you not seen how your Lord dealt with 'Ad (people). Of 
Iram like (lofty) pillars. The like of which were not created in 
the land?} [89:6-8] 


because of their might and strength. Allah said in another 
instance, 


\jji iy llj -Li.1 Ja Ijl B, il/i=wU jW (fc} 

jyly iy id 

4As for 'Ad, they were arrogant in the land without right, and 
they said: "Who is mightier than us in strength?" See they not 
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that Allah Who created them was mightier in strength than 
them. And they used to deny Our Aydt!} [41:15). 

The Land of ‘Ad 

The people of ‘Ad lived in Yemen, in the area of Ahqaf, which 
means sand mounds. Muhammad bin Ishaq narrated that Abu 
At-Tufayl ‘Amir bin Wathilah said that he heard ‘Ali (bin Abi 
Talib) saying to a man from Hadramawt (in Yemen), “Have you 
seen a red sand mound, where there are a lot of Arak and 
Lote trees in the area of so-and-so in Hadramawt? Have you 
seen it?" He said, “Yes, O Commander of the faithful! By Allah, 
you described it as if you have seen it before.” ‘Ali said, 1 have 
not seen it, but it was described to me.” The man asked, 
“What about it, O Commander of the faithful?” ‘Ali said, 
“There is the grave of Had, peace be upon him, in its 
vicinity.”* 1 ' Ibn Jarir recorded this statement, which gives the 
benefit of indicating that ‘Ad used to live in Yemen, since 
Prophet Hud was buried there. Prophet Hud was among the 
noble men and chiefs of ‘Ad, for Allah chose the Messengers 
from among the best, most honorable families and tribes. 
Hod’s people were mighty and strong, but their hearts were 
mighty and hard, for they were among the most denying of 
Truth among the nations. Prophet Hud called ‘Ad to worship 
Allah alone without partners, and to obey and fear Him. 

Debate between Hud and his People 

iThe leaders of those who disbelieved among his people said...$ 

meaning, the general public, chiefs, masters and commanders 
of his people said, 

4"Verily, we see you in foolishness , and verily, we think you 
are one of the liars"} 

meaning, you are misguided because you call us to abandon 
worshipping the idols in order to worship Allah Alone. 

m 


At-Tabari 12:507. 
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Similarly, the chiefs of Quraysh wondered at the call to 
worship One God, saying, 




4"Has he (Muhammad) made the gods (all) into One God?"} 
[38:5]. 




4(Hud) said: "O my people! There is no foolishness in me, but 
(I am) a Messenger from the Lord of all that exists!”} 

Hud said, I am not as you claim. Rather, I brought you the 
Truth from Allah, Who created everything, and He is the Lord 
and King of all things, 


4"I convey unto you the Messages of my Lord, and I am a 
trustworthy adviser for you."} 


These, indeed, are the qualities of the Prophets: conveying, 
sincerity and honesty, 




4”Do you wonder that there has come to you a Reminder from 
your Lord through a man from among you to warn you?”} 

Prophet Hud said, do not wonder because Allah sent a 
Messenger to you from among yourselves to warn you about 
Allah’s Days (His torment) and meeting with Him. Rather than 
wondering, you should thank Allah for this bounty. 

4”And remember that He made you successors (generations 
after generations) after the people of Huh..."} 

meaning, remember Allah’s favor on you in that He made you 
among the offspring of Nuh, because of whose supplication 
Allah destroyed the people of the earth after they defied and 
opposed him. 

4”and increased you amply in stature."} making you taller than 
other people. Similarly, Allah said in the description of Talut 
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Later on, the disbelievers of Quraysh said, 

OJ ’»jl—jJx* j; lii JLiili 

-ill Ills! } ££»» 


$And (remember) when they said: "O Allah! If this (the 
Qur'an) is indeed the truth (revealed) from You, then rain 
down stones on us from the sky or bring on us a painful 
torment."} 

Muhammad bin Ishaq said that the people of Hud used to 
worship several idols, such as Suda’, SamQd and Al-Haba’. 
This is why Hud, peace be upon him, said to them, 

A** -c\. 

X J Ot 


4"Rijs and wrath have already fallen on you from your Lord."} 

you deserve ‘Rijs’ from your Lord because of what you said. 
Ibn ‘Abbas said that, ’Rijs’, means scorn and anger.* 11 




i"Dispute you with me over names which you have named - 
you and your fathers?"} (7:71]. 

Hud said, do you dispute with me over these idols that you 
and your fathers made gods, even though they do not bring 
harm or benefit; did Allah give you authority or proof allowing 
you to worship them? Hud further said, 

}"with no autiwrity from Allah? Then wait, I am with you 
among those who wait."} 

this is a threat and warning from the Messenger to his people. 


The End of ‘Ad 


So Allah said; 

\jY Lj = > igjjl 1 I L'i j 



iSo We saved him and those who were with him out of mercy 


m 


At-Tabari 12:522. 
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from Us, and We severed the roots of those who belied Our 
Ay at; and they were not believers.} 


Allah mentioned severed times in the Qur’an, the way the 
people of ‘Ad were destroyed stating that He sent a barren 
wind that destroyed everything it passed by. Allah seiid in 
another Ayah, 


. j-, it* 


4Cy }£& Si $ v # ^ ^ 




as for 'Ad, they were destroyed by a furious violent 
wind! They were subjected to it for seven nights and eight days 
in succession, so that you could see men lying ewer thrown 
(destroyed), as if they were hollow trunks of date palms! Do 
you see any remnants of them?} [69:6-8] 

When 'Ad rebelled emd transgressed, Allah destroyed them 
with a strong wind that carried them, one by one, up in the 
air and brought each one of them down on his head, thus 
smashing his head and severing it from its body. This is why 
Allah said, 




}as if they were holloiv trunks of date palms!} [69:7] 

Muhammad bin Ishaq said that 'Ad used to live in Yemen 
between Oman and Hadramawt. They also spread throughout 
the land and defeated various peoples, because of the strength 
that Allah gave them. They used to worship idols instead of 
Allah, and Allah sent to them Prophet Hud, peace be upon 
him. He was from their most common lineage and was the 
best among them in status. Had commanded them to worship 
Allah Alone and associate none with him. He also ordered 
them to stop committing injustice against the people. But they 
rejected him and ignored his call. They said, ‘Who is stronger 
than us?’ Some of them, however, followed Had, although they 
were few and had to conceal their faith. When ‘Ad defied the 
command of Allah, rejected His Prophet, committed mischief in 
the earth, became arrogant and built high palaces on every 
high place - without real benefit to them - Had spoke to them, 
saying, 
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2l 


4 “Do you build high palaces on every high place, while you do 
not live in them? And do you get for yourselves palaces (fine 
buildings) as if you will live therein forever. And when you 
seize (somebody), seize you (him) as tyrants? Have Taqwd of 
Allah, and obey me."} (26:128-131 ] 

However, 


/ ^ J ^ ^ | s ) 9* S ✓ * 9 4 'J ^ 

l—IaJU jl j' 


/ ?> 


4:They said: “O Hud! No evidence have you brought us, and 
we shall not leave our gods for your (mere) saying! And we are 
not believers in you. All tlmt we say is that some of our gods 
Iwve seized you with evil.”} 

meaning, madness, 


V -tjfi ^ <5>' yi 

d® 4 J & ot ^ ^ J* •zJSy j[ 


4He said: ”1 call Allah to witness, and bear you witness that I 
am free from that which you associate with Him. So plot 
against me, all of you, and give me no respite. I put my trust 
in Allah, my Lord and your Lord! There is not a moving 
creature but He has the grasp of its forelock. Verily, my Lord is 
on the straight path (the truth)."} [11:53-56].” 111 


Story of the Emissary of ‘Ad 

Imfim Ahmad recorded that Al-Harith Al-Bakri said: “I went 
to the Messenger of Allah gj to complain to him about Al-‘Ala 
bin Al-Hadrami. When I passed by the area of Ar-Rabdhah, I 
found an old woman from Bani Tamlm who was alone in that 
area. She said to me, “O servant of Allah! 1 need to reach the 
Messenger of Allah sfe to ask him for some of my needs, will you 

m 


At-Tabari 12:507. 
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take me to him?” So I took her along with me to Al-Madlnah 
and found the Masjid full of people. I also found a black flag 
raised high, while Bilal was holding a sword before the 
Messenger of Allah jg. I asked, “What is the matter with the 
people?” They said, “The Prophet gg intends to send ‘Amr bin 
Al-‘As (on a military expedition) somewhere.” So I sat down. 
When the Prophet went to his house, I asked for permission 
to see him, and he gave me permission. I entered and greeted 
him. He said, “Was there a dispute between you and Bani 
Tamlm?” I said, “Yes. And we had been victorious over them. I 
passed by an old woman from Bani Tamlm, who was alone, 
and she asked me to bring her to you, and she is at the door”. 
So he allowed her in and I said, “O Allah’s Messenger! What if 
you make a barrier between us and (the tribe of) Bani Tamlm, 
such as Ad-Dahna’ (Desert)?” The old woman became angry 
and opposed me. So I said, “My example is the example of a 
sheep that carried its own destruction. I carried this woman 
and did not know that she was an opponent. I seek refuge with 
Allah and His Messenger that I become like the emissary of 
‘Ad.’ So the Prophet sg asked me about the emissary of ‘Ad, 
having better knowledge in it, but he liked to hear the story 
again. I said, “Once, ‘Ad suffered from a famine and they sent 
an emissary [to get relief], whose name was Qayl. Qayl passed 
by Mu'awiyah bin Bakr and stayed with him for a month. 
Mu'awiyah supplied him with alcoholic drinks, and two female 
singers were singing for him. When a month ended, Qayl went 
to the mountains of Muhrah and said, ‘O Allah! You know that 
I did not come here to cure an ill person or to ransom a 
prisoner. O Allah! Give ‘Ad water as You used to.’ So black 
clouds came and he was called, ‘Choose which one of them you 
wish (to go to ‘Ad)!’ So he pointed to one of the black clouds 
and he heard someone proclaiming from it, Take it, as ashes 
that will leave none in ‘Ad.’ And it has been conveyed to me 
that the wind sent to them was no more than what would pass 
through this ring of mine, but it destroyed them.” Abu Wa’il 
said, “That is true. When a man or a woman would send an 
emissary, they would tell him, ‘Do not be like the emissary of 
‘Ad (bringing disaster and utter destruction to them instead of 
relief).,” Imam Ahmad collected this story in the Musnad , . l ‘ l At- 
m 


Ahmad 3:482. 
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473. And to Thamud (people, We sent) their brother Salih. He 
said: "O my people! Worship Allah! You have ho other god but 
Him. Indeed there has come to you a clear sign from your Lord. 
This she-camel of Allah is a sign unto you; so you leave her to 


111 Tuhfat Al-Ahwadhi 9:161. 
121 Al-Kubra 5:181. 

* 3 * Ibn MSjah 2:941. 
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graze in Allah's earth, and touch her not ivith harm, lest a 
painful torment should seize you.) 

474. And retnember when He made you successors 
(generations) after 'Ad and gave you habitations in the land, 
you build for yourselves palaces in plains, and carve out homes 
in the mountains. So retnember the graces (bestowed upon you) 
from Allah, and do not go about making mischief on the earth.) 

475. The leaders of those who were arrogant among his people 
said to those who were counted weak - to such of them as 
believed: "Know you that Sdlili is one sent from his Lord." 
They said: "INe indeed believe in that with which he has been 
sent.") 

476. Those who were arrogant said: " Verily, we disbelieve in 
that which you believe in.") 

477. So they killed the she-camel and insolently defied the 
commandment of their Lord, and said: "O Salih! Bring about 
your threats if you are indeed one of the Messengers (of 
Allah).") 

478. So the earthquake seized them, and they lay (dead), 
prostrate in their homes.) 

Thamud: Their Land and Their Lineage 

Scholars of Tafsir and genealogy say that {the tribe of 
ThamQd descended from) Thamtid bin ‘Athir bin Iram bin Sam 
bin Nuh, and he is brother of Jadis son of ‘Athir, similarly the 
tribe of Tasm, and they were from the ancient Arabs, Al- 
‘Aribah) 1 * before the time of Ibrahim, Thamud came after ‘Ad. 
They dwelled between the area of the Hijaz (Western Arabia) 
and Ash-Sham (Greater Syria). The Messenger of Allah jg 
passed by the area and ruins of Thamud when he went to 
TabOk (in northern Arabia) during the ninth year of Hijrah. 

Imam Ahmad recorded that Ibn Umar said, “When the 
Messenger of Allah 52=5 went to the area of Al-Hijr in TabQk with 
the people, he camped near the homes of Thamtid, in Al-Hijr 
and the people brought water from the wells that Thamud used 

*** As opposed to Al-Musta‘ribah, such as the descendants of Prophet 
Ismail, son of Ibrahim. 
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before. They used that water to make dough and placed the 
pots (on fire) for cooking. However, the Prophet commanded 
them to spill the contents of the pots and to give the dough to 
their camels. He then marched forth with them from that area 
to another area, near the well that the camel (as will follow) 
used to drink from. He forbade the Companions from entering 
the area where people were tormented, saying, 


lyU-X Vi U Ji; joi 


J»-l 


«/ fear that what befell them might befall you as well. 
Therefore, do not enter on them 


Ahmad narrated that ‘Abdullah bin Umar said that the 
Messenger of Allah said while in the Hijr area, 
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“Do not enter on these who were tormented, unless you do so 
while crying. If you are not crying, then do not enter on them, 
so that what befell them does not befall you, as well.*™ 

The basis of this Hadith is mentioned in Two Sahihs. 1 ^ 


The Story of Prophet Salih and Thamud 

Allah said, 


l' 




iAnd to Thamud meaning, to the tribe of Thamud, We sent 
their brother Salih, 

fe A jlPt $ tit 


4He said: "O my people! Worship Allah! You have no other 
god but Him 


All Allah’s Messengers called to the worship of Allah alone 
without partners. Allah said in other Ayat, 


’o Vi V $ A\ as> V} j 




111 Ahmad 2:117. 

121 Ahmad 2:74. 

131 Fath Al-Bari 6:436 and Muslim 4:2286. 
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4 And We did not send any Messenger before you but We 
revealed to him (saying): ",None has the right to be worshipped 
but I, so worship Me."} [21:25] and, 




iAnd verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah (Alone), and avoid Taghut (all 
false deities)"} [16:36]. 


Thamud asked that a Camel appear from a Stone, and it 
did 


Prophet Salih said, 

4^'* os {J==CiX>. } 


4”Indeed there has come to you a clear sign from your Lord. 

This she-camel of Allah is a sign unto you;"} 

meaning, a miracle has come to you from Allah testifying to 
the truth of what I came to you with. 

Salih’s people asked him to produce a miracle and suggested 
a certain solid rock that they chose, which stood lonely in the 
area of Hijr, and which was called Al-Katibah. They asked him 
to bring a pregnant camel out of that stone. Salih took their 
covenant and promises that if Allah answers their challenge, 
they would believe and follow him. When they gave him their 
oaths and promises to that, Salih started praying and invoked 
Allah (to produce that miracle). All of a sudden, the stone 
moved and broke apart, producing a she-camel with thick 
wool. It was pregnant and its fetus was visibly moving in its 
belly, exactly as Salih’s people asked. This is when their chief, 
Jundu‘ bin ‘Amr, and several who followed him believed. The 
rest of the noblemen of Thamud wanted to believe as well, but 
Dhu’ab bin ‘Amr bin Labld, Al-Habbab, who tended their idols, 
and Rabbab bin Sum'ar bin Jilhis stopped them. One of the 
cousins of Jundu* bin ‘Amr, whose name was Shihab bin 
Khalifah bin Mikhlat bin Labld bin Jawwas, was one of the 
leaders of Thamud, and he also wanted to accept the message. 
However, the chiefs whom we mentioned prevented him, and 
he conceded to their promptings. 

The camel remained in Thamud, as well as, its offspring 
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after she delivered it before them. The camel used to drink 
from its well on one day and leave the well for Thamud the 
next day. They also used to drink its milk, for on the days she 
drank water, they used to milk her and fill their containers 
from its milk. Allah said in other Ayat, 


yA y pr* J fr+jT 


iAnd inform them that the water is to be shared between (her 
and) them, each one’s right to drink being established (by 
turns)} [54:28] and, 


fJ. Ziri l&i Ziri ^ 


iHere is a she-camel: it has a right to drink (water), and yon 
have a right to drink (water) (each) on a day, known} [26:155] 

The camel used to graze in some of their valleys, going 
through a pass and coming out through another pass. She did 
that so as to be able to move easily, because she used to 
drink a lot of water. She was a tremendous animal that had a 
strikingly beautiful appearance. When she used to pass by 
their cattle, the cattle would be afraid of her. When this matter 
continued for a long time and Thamud’s rejection of Salih 
became intense, they intended to kill her so that they could 
take the water for themselves every day. It was said that all of 
them (the disbelievers of Thamud) conspired to kill the camel. 
Qatadah said that he was told that, “The designated killer of 
the camel approached them all, including women in their 
rooms and children, and found out that all of them agreed to 
kill her.” 111 This fact is apparent from the wording of the Ayat, 


j-VJ j-g* 


iThen they denied him and they killed it. So their Lord 
destroyed them because of their sin, and made them equal in 
destruction!} [91:14], and, 




iAnd We sent the she-camel to Tltamud as a clear sign, but 
they did her wrong.} [17:59] 

111 At-Tabari 12:537. 
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Allah said here, 




iSo they killed the she-camel} 

Therefore, these Ayat stated that the entire tribe shared in 
agreeing to this crime, and Allah knows best. 


Thamud kills the She-Camel 


Imam Abu Jafar Ibn Jarir and other scholars of Tafsir said 
that the reason behind killing the camel was that a 
disbelieving old woman among them named Umm Ghanm 
TJnayzah, the daughter of Ghanm bin Mijlaz, had the severest 
enmity among Thamud towards Salih, peace be upon him. She 
had beautiful daughters and she was wealthy, and Dhu’ab bin 
‘Amr, one of the leaders of Thamud, was her husband. 

There was another noblewoman whose name was Sadtif bint 
Al-Muhayya bin Dahr bin Al-Muhayya, who was of noble 
family, wealthy and beautiful. She was married to a Muslim 
man from Thamud, but she left him. These two women offered 
a prize for those who swore to them that they would kill the 
camel. Once, Saduf summoned a man called Al-Habbab and 
offered herself to him if he would kill the camel, but he 
refused. So she called a cousin of hers whose name was 
Musaddi' bin Mihraj bin Al-Muhayya, and he agreed. As for 
TJnayzah bint Ghanm, she called Qudar bin Salif bin Jundu‘, 
a short person with red-blue skin, a bastard, according to 
them. Qudar was not the son of his claimed father, Salif, but 
the son of another man called, Suhyad. However, he was bom 
on Salifs bed (and thus named after him). TJnayzah said to 
Qudar, “I will give you any of my daughters you wish, if you 
kill the camel.” Qudar bin Salif and Musaddi' bin Mihraj went 
along and recruited several mischievous persons from Thamud 
to kill the camel. Seven more from Thamud agreed, and the 
group became nine, as Allah described, when He said, 




4Atid there were in the city nine men, who made mischief in 
the land, and would not reform.} 

These nine men were chiefs of their people, and they lured 
the entire tribe into agreeing to kill the camel. So they waited 
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until the camel left the water well, where Qudar waited beside 
a rock on its path, while Musaddi' waited at another rock. 
When the camel passed by Musaddi' he shot an arrow at her 
and the arrow pierced her leg. At that time, TJnayzah came 
out and ordered her daughter, who was among the most 
beautiful women, to uncover her face for Qudar, encouraging 
Qudar to swing his sword, hitting the camel on her knee. So 
she fell to the ground and screamed once to warn her 
offspring. Qudar stabbed her in her neck and slaughtered her. 
Her offspring went up a high rock and screamed.* 1 ’ ‘Abdur- 
Razzaq recorded from Ma'mar that someone reported from Al- 
Hasan Al-Basari that the offspring said, “O my Lord! Where is 
my mother?” It was said that her offspring screamed thrice 
and entered a rock and vanished in it, or, they followed it and 
killed it together with its mother.’ 2 ’ Allah knows best. When 
they finished the camel off and the news reached Prophet 
Salih, he came to them while they were gathered. When he 
saw the camel, he cried and proclaimed, 

4"Enjoy yourselves in your homes for three days."} [11:65) 


The Wicked Ones Plot to Kill Prophet Salih, But the 
Torment descended on Them 


The nine wicked persons killed the camel on a Wednesday, 
and that night, they conspired to kill Salih. They said, “If he is 
truthful, we should finish him before we are finished. If he is a 
liar, we will make him follow his camel.” 


«5U 



iThey said: "Swear one to another by Allah that we shall make 
a secret night attack on him and his household, and thereafter 
we will surely say to his near relatives: 'We witnessed not the 
destruction of his household, and verily, we are telling the 
truth."’ So they plotted a plot, and We planned a plan, while 


111 At-Tabari 12:531. 

,2 ’ ‘Abdur-Razzaq 2:231. 
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they perceived not .} [27:49-50] 

When they conspired to kill Salih and gathered at night to 
carry out their plot, Allah, to Whom belongs all might and 
Who protects His Messengers, rained down stones that 
smashed the heads of these nine people before the rest of the 
tribe. On Thursday, the first of the three days of respite, the 
people woke up and their faces were pale (yellow), just as 
Prophet Salih had promised them. On the second day of 
respite, Friday, they woke up and found their faces had turned 
red. On the third day of the respite, Saturday, they woke up 
with their faces black. On Sunday, they wore the fragrance of 
Hanut [the perfume for enshrouding the dead before burial] 
and awaited Allah’s torment and revenge, we seek refuge with 
Allah from it. They did not know what will be done to them or 
how and from where the torment would come. When the sun 
rose, the Say hah (loud cry) came from the sky and a severe 
tremor overtook them from below; the souls were captured and 
the bodies became lifeless, gill in an hour. 


4And they lay (dead), prostrate in their homes.} 


They became dead and lifeless and none among them, 
whether young, old, male or female, escaped the torment.* 1 * 

The scholars of Tafsir said that none from the offspring of 
Thamud remained, except Prophet Salih and those who 
believed in him. A disbelieving man called Abu Righal was in 
the Sacred Area at the time and the torment that befell his 
people did not touch him. When he went out of the Sacred 
Area one day, a stone fell from the sky and killed him. ‘Abdur- 
Razzaq narrated that Ma‘mar said that Ismail bin Umayyah 
said that the Prophet passed by the gravesite of Abu Righal 
and asked the Companions if they knew whose grave it was. 
They said, “Allah and His Messenger know better.” He said, 


Ij* j4-j J^ JL5 <Ll I 

U llli i4ul Olip <i)l f'j?- lillj 4jl ^ 
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At-Tabari 12:534. 
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«This is the grave of Abu Righal, a man from Thamud. He was 
in the Sacred Area of Allah and this fact saved him from 
receiving Allah’s torment. When he went out of the Sacred 
Area, what befell his people also befell him. He was buried here 
along with a branch made from gold.* 


So the people used their swords and looked for the golden 
branch and found it. ^ ‘Abdur-Razzaq narrated that Ma‘mar 
said that Az-Zuhri said that Abu Righal is the father of the 
tribe of Thaqlf. 


V 2)1^ 




31 


479. Then he [Salih] turned from them, and said: "O my 
people! I have indeed conveyed to you the Message of my Lord, 
and have given you good advice, but you like not good 
advisers. 


These are the words of admonishment that Salih conveyed to 
his people after Allah destroyed them for defying Him, rebelling 
against Him, refusing to accept the truth, avoiding guidance, 
and preferring misguidance instead. Salih said these words of 
admonishment and criticism to them after they perished, and 
they heard him (as a miracle for Prophet Salih from Allah). 
Similarly, it is recorded in the Two Sahihs that after the 
Messenger of Allah sg defeated the disbelievers in the battle of 
Badr, he remained in that area for three days, and then rode 
his camel, which was prepared for him during the latter part of 
the night. He went on until he stood by the well of Badr (where 
the corpses of the disbelievers were thrown) and said, 


1 <_f!j ^ j ? i U»- le-j U } 


«0 Abu Jahl bin Hishdm! O 'Utbah bin Rabfah! O Slwybah 
bin Rabiah! Did you find what your Lord has promised you (of 
torment) to be true, for I found what my Lord promised me (of 

‘Abdur-Razzaq 2:232. 

‘Abdur-Razzaq 2:232. 
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victory) to be true .» 


Umar said to him, “0 Allah’s Messenger! Why do you speak 
to a people who have rotted?” He jg said, 


“0^2 i jti'j ^ Jyf U gLit jUif 




“By He in Whose Hand is my soul! You do not hear what I am 
saying better than they, but they cannot reply. 

Similarly, Prophet Salih, peace be upon him, said to his 
people, 


ip 4 ; a£j p&ij &} 


i"I have indeed conveyed to you the Message of my Lord, and 
have given you good advice,”} 

but you did not benefit from it because you do not like the 
Truth and do not follow those who give you sincere advice, 

i^Jit >M J &} 


M ^ jJ .* 


i”but you like not good advisers.”} 

ce ^t> ^ * y.i i jjfel jii 


4B0. And (remetnber) Lut, when he said to his people: "Do 
you commit lewdness such as none preceding you has 
committed in all of the nations?} 

ifl. "Verily, you practice your lusts on men instead of 
women. Nay, but you are a people transgressing beyond 
bounds."} 


The Story of Prophet Lut, upon Him be Peace, and His 
People 

Allah said, We sent, 

ioi 

iAtid} 

Jli 

Fath Al-Bdri 7:351 and Muslim 4:2204. 



iLut, when he said to his people..$ Lut (Lot) is the son of Haran 
the son of Azar (Terah), and he was the nephew of Ibrahim, 
peace be upon them both. Lut had believed in Ibrahim and 
migrated with him to the Sham area. Allah then sent Lut to the 
people of Sadum (Sodom) and the surrounding villages, to call 
them to Allah, enjoin righteousness and forbid them from their 
evil practices, their sin, and wickedness. It this area, they did 
things that none of the children of Adam or any other creatures 
ever did before them. They used to have sexual intercourse with 
males instead of females. This evil practice was not known 
among the Children of Adam before, nor did it even cross their 
minds, so they were unfamiliar with it before the people of 
Sodom invented it, may Allah’s curse be on them. 

‘Amr bin Dinar conmented on; 


4 "...as none preceding you has committed in all of the 
nations."} 

“Never before the people of Lut did a male have sex with 
another male.” 111 


This is why Lut said to them, 




4 “Do you commit lewdness such as none preceding you has 
committed in all of the nations? Verily, you practice your lusts 
on men instead of women. "} 

meaning, you left women whom Allah created for you and 
instead had sex with men? Indeed, this behavior is evil and 
ignorant because you have placed things in their improper 
places. Lot, peace be upon him, said to them: 


i"these (the girls of the nation) are my daughters (to marry 
lawfully), if you must act (so)."} (15:71] 

So he reminded them of their women, and they replied that 
they do not desire women!, 


111 At-Tabari 12:548. 




So they answered Prophet Lut by trying to expel and banish 
him from their village, along with those who believed with him. 
Allah indeed removed Prophet Lot safely from among them, 
and He destroyed them in their land in disgrace and 
humiliation. They said (about Lut and the believers): 

jus 

4"Tltese are indeed men who want to be pure (from sins)!"} 
Qatadah commented, “They shamed them (Lat and the 

This refers to the angels who came in the shape of men to destroy 
them. 


Ill 
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believers) with what is not a shame at all.”* 1 * Mujahid 
commented, “(Lot’s people said about Lot and the believers,) 
They are a people who want to be pure from men’s anuses 
and women’s anuses!”* 2 * Similar was narrated from Ibn 
‘Abbas. * 3 ’ 


£J2 r# 




483. Then We saved him and his family, except his wife; she 
was of the Ghabirin (those who lagged behind).} 

484. And We rained down on them a rain (of stones). Then see 
what was the end of the criminals.} 

Allah says, We saved Lot and his family, for only his 
household believed in him. Allah said in another Ayah, 


4 £?. -&■ *^y 


4So We brought out from therein the believers. But We found 
not there any household of the Muslims except one [of Lut and 
his daughters]} [51:35-36]. 

Only his wife (from his family) did not believe, remaining on 
the religion of her people. She used to conspire with them 
against Lot and inform them of who came to visit him, using 
certain signals that they agreed on. This is why when Lot was 
commanded to leave by night with his family, he was ordered 
not to inform his wife or take her with him. Some said that 
she followed them, and when the torment struck her people, 
she looked back and suffered the same punishment as them. 
However, it appears that she did not leave the town and that 
Lot did not tell her that they would depart. So she remained 
with her people, as apparent from Allah’s statement, 

4^ ZZ && 


4except his wife; she was of the Ghabirin} 

meaning, of those who remained, or they say: of those who 
were destroyed, and this is the more obvious explanation. 


I 1 ' At-Tabari 12:550. 
* 2 ' At-Tabari 12:550. 
* 3 * At-Tabari 12:550. 
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Allah’s statement, 

l V&& 


4And We rained dawn on them a rain} is explained by His other 
statement, 





•fry Ar'*-* L+& 


4And rained on them stones of baked clay, in a well-arranged 
manner one after another. Marked from your Lord; and they 
are not ever far from the wrongdoers.} [11:82-83], 

Allah said here, 

4^p\ s&fy 


iThen see what was the end of the criminals.} 

This Ayah means: ‘See, O Muhammad, the end of those who 
dared to disobey Allah and reject His Messengers.’ 

Imam Ahmad, Abu Dawud, At-Tirmidhi, Ibn Majah, all 
recorded a Hadith [from] Ibn ‘Abbas who said that Allah’s 
Messenger s§ said; 




^Whoever is found doing the act of the people of Lut, then kill 
them; the doer and the one it is done to.® 111 


3 A m <^=*5 U & IA-# 4 %, ju &fr} 


485. And to (the people of) Madyan, (We sent) their brother 
Shu'ayb. He said: “O my people! Worship Allah! You have no 
other God but Him. Verily, a clear proof (sign) from your Lord 
has come unto you; so give full measure and full weight and 
wrong not men in their things, and do not do mischief on the 
earth after it has been set in order, that will be better for you, if 


Ahmad 1:300, At-Tirmidhi 1456, Abu Dawud 4462, and Ibn Majah 
2561. 
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you are believers.} 


Story of Shu'ayb, upon him be Peace, and the Land of 
Madyan 


Muhammad bin Ishaq said, “They (the people of Madyan) are 
the descendents of Madyan, son of Midyan, son of Ibrahim. 
Shu'ayb was the son of Mlkll bin Yashjur. And in the Syrian 
language, his name was Yathrun (Jethro)”. 111 I (Ibn Kathir) 
say, Madyan was the name of the tribe and also a city that is 
close to Ma'an on route to the Hijaz (from Ash-Sham). Allah 
said in another Ayah, 






4And when he arrived at the water (a well) of Madyan he 
found there a group of men watering (their flocks).$ (28:23] 

They are also the people of Al-Aykah (the Woods), as we will 
mention later on, Allah willing, and our trust is in Him. 

A&fiz & W 


4He said: "O my people! Worship Allah! You have no other 
God but Him"} 


and this is the call of all Messengers, 


4"Verily, a clear proof (sign) from your Lord has come unto 
you ;"» 

meaning, ‘Allah has presented the proof and evidences of the 
truth of what I brought you.’ He then advised them and 
commanded them to give full measure and full weight and not 
to wrong men in their dealings, meaning, to refrain from 
cheating people in buying and selling. They used to 
treacherously avoid giving full weight and measure. Allah said 
in other Ayat, 


4Woe to Al-Mutaffifin (those who give less in measure and 
weight)...} [83:1] 


m 


At-Tabari 12:554. 
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until He said, 




ibefore the Lord of all that exists?4 [83:6]. These Ayat contain a 
stem warning and sure promise that we ask Allah to save us 
from. Shu'ayb was called ‘Speaker of the Prophets’, because of 
his eloquent words and eloquent advice, and Allah stated that 
Shu'ayb said: 


•ii If $ 0* OjJr-ji jfra 
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486. "And sit not on every road, threatening, and hindering 
from the path of Allah those who believe in Him, and seeking to 
make it crooked. And remember when you were but few, and 
He multiplied you. And see what was the end of the mischief- 
makers.4 


487. "And if there is a party of you who believes in that with 
which 1 have been sent and a party who does not believe, so be 
patient until Allah judges between us, and He is the best of 
judges /> 

Prophet Shu'ayb forbade his people from setting up 
blockades on the roads, saying, 

^Ojifey fir* ijJUJu 


4"And sit not on every road, threatening,"4 threatening people 
with death if they do not give up their money, as they were 
bandits, according to As-Suddi.* 1 * Ibn ‘Abbas, Mujahid and 
several others commented: 

4ojJ$y ^=*-> 


4"And sit not on every road, threatening. '> the believers who 
come to Shu'ayb to follow him.”^ The first meaning is better, 
because Prophet Shu'ayb first said to them, 


111 At-Tabari 12:557. 
[2 > At-Tabari 12:557. 
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4"on even/ road..."} He then mentioned the second meaning, 




4"and hindering front the path of Allah those who believe in Him, 
and seeking to make it crooked."} 

meaning, you seek to make the path of Allah crooked and 
deviated. 




SlIZMfr 


i"And remember when you were but few, and He multiplied 
you.”} 

meaning, you were weak because you were few. But you later 
on became mighty because of your large numbers. Therefore, 
remember Allah’s favor. 

££ \jf&s} 


i”And see what was the end of the mischief-makers.”} 

from the previous nations and earlier generations. See the 
torment and punishment they suffered, because they 
disobeyed Allah and rejected His Messengers. Shu'ayb 
continued; 


mt J -4\ or df>} 


i”And if there is a party of you who believes in that with 
which 1 have been sent and a party who does not believe,”} 

that is, if you divided concerning me, 


4"so be patient”} that is, then wait and see, 
4 £j? -it J&ft &-} 

i"until Allah judges between us,”}, and you, 


£ %} 


i“and He is the best of judges.”} 

Surely, Allah will award the best end to those who fear and 
obey Him and He will destroy the disbelievers. 
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He said: "Eoett though we hate it?") 
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4SS. The chiefs of those 
who were arrogant 
among his people said: 
'We shall certainly drive 
you out, O Shu'ayb and 
those who have believed 
with you from our town, 
or else you (all) shall 
return to our religion." 


i89. 'We should have invented a lie against Allah if we returned to 
your religion, after Allah has rescued us from it. And it is not for us 
to return to it unless Allah, our Lord, should will. Our Lord 
comprehends all things in His knozuledge. In Allah (Alone) we put 
our trust. Our Lord! Judge between us and our people in truth, for 
You are the best of those who give judgment.") 

Allah describes the way the disbelievers answered His 
Prophet Shu'ayb and those who believed in him, by 
threatening them with expulsion from their village, or with 
forceful reversion to the disbeliever’s religion. The chiefs spoke 
the words mentioned here to the Messenger Shu'ayb, but 
intended it for those who followed his religion too. The 
statement, 
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4"Even though we hate it?"}, means, would you force us to do 
that, even though we hate what you are calling us to? Certainly 
if we revert to your religion and accept your ways, we will have 
uttered a tremendous lie against Allah by calling partners as 
rivals to Him, 



£1 J VI & '4 cJ U Cj} 


4And it is not far us to return to it unless Allah, our Lord, 
should will.} 

This part of the Ayah refers all matters to Allah’s will, and 
certainly, He has perfect knowledge of all matters and His 
observation encompasses all things, 

' &} 


ilti Allah (Alone) we put our trust.}, concerning all our affairs, 
what we practice of them and what we ignore, 

Wj* 


40ur Lord! Judge between us and our people in truth} 

judge between us and our people and give us victory over 
them, 




4for You are the best of those who give judgment} 

and You are the Most Just Who never wrongs any in His 
judgment. 
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490. The chiefs of those who disbelieved among his people said 
(to their people): "If you fallow Shu'ayb, be sure then you will 
be the losers!"} 

491. So the earthquake seized them and they lay (dead), 
prostrate in their homes.} 

492. Those who belied Shu'ayb, became as if they had never 
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i"So cause a piece of the heaven to fall on us, if you are of the 
truthful!"} (26:187], 

Therefore, Allah stated that each of these forms of 
punishment struck them on the Day of the Shadow. First, 

iU if 

iSo the torment of the Day of Shadow (a gloomy cloud) seized 
them} [26:189] 

when a gloomy cloud came over them (containing) fire, flames 
and a tremendous light. Next, a cry from the sky descended 
on them and a tremor shook them from beneath. 
Consequently, their souls were captured, their lives were taken 
and their bodies became idle, 

|Uj'j 4 ^ 

iand they lay (dead), prostrate in their homes}. 

Allah said next, 

iThey became as if they had never dwelt there} 

meaning, after the torment seized them, it looked as if they 
never dwelled in the land from which they wanted to expel 
their Messenger Shu'ayb and his followers. Here, Allah refuted 
their earlier statement, 

p \$ cl \;x <U&} 


iThose who belied Shu'ayb, they were the losers.} 
jf? & cSlCj 1^5 fc t Jjj fyb Jttj 


<(93. Then he (Shu'ayb) turned from them and said : "O my 
people! I have indeed conveyed my Lord's Messages unto you 
and I have given you good advice. Then how can l grieve over 
people who are disbelievers."} 


Prophet Shu'ayb, peace be upon him, turned away from his 
people after the torment, punishment and destruction struck 
them, admonishing and censuring them by saying to them, 

LJCuj JjJ fj£i} 
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i"0 my people! I have indeed conveyed my Lord's Messages 
unto you and I have given you good advice."} 

Shu'ayb said, I have conveyed to you what I was sent with, 
so I will not feel any sorrow for you since you disbelieved in 
what I brought you, 

£!&} 

i"Then how can I grieve over pepple who are disbelievers?"} 

4 tj} 

■>& Q% 
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494. And We sent no Prophet unto any town (and they denied 
him), but We seized its people with Ba’sd' and Darra', so that 
they might humble themselves (to Allah).} 

495. Then We changed the evil for the good, until they ‘Afaw 
(increased), and said: "Our fathers were touched with evil and 
with good." So We seized them all of a sudden while they were 
unaware.} 

Afflictions that struck Earlier Nations 

Allah mentions the Ba’sd' and Darrd’ that struck the earlier 
nations to whom He sent Prophets. Ba’sd’, refers to the 
physical sicknesses and ailments that they suffered, while 
Darra’, refers to the poverty and humiliation that they 
experienced, 

iso that they might humble themselves} 

supplicate, humble themselves and invoke Allah, that He 
might remove the afflictions that they suffered from. This Ayah 
indicates that Allah sent down severe afflictions to them so 
that they might invoke Him, but they did not do what He 
ordered them. Therefore, He changed the affliction into 
prosperity to test them, 

4£3J If ■&. ui; ?} 
iThen We changed the evil for the good,} 
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Therefore, Allah changed the hardship into prosperity, 
disease and sickness into health and well-being, and poverty 
into richness in provision, so that they might be thankful to 
Allah for this, but they did none of that. 

Allah’s statement, 


iuntil they 'Afaw} refers to increase in numbers, wealth and 
offspring. 

Allah said next. 


|iT£lf fSfL ^ ji 


i-- and they said: "Our fathers were touched with evil and 
with good.” So We seized them all of a sudden while they were 
unaware.$ 


He tested them with this (afflictions) and that (ease and 
abundance) so that they may humble themselves and repent 
to Him. However, they failed both tests, for neither this nor 
that compelled them to change their ways. They said, “We 
suffered Bo. sd and Dona. ’, but prosperity came afterwards, 
just as like our forefathers in earlier times.” “Therefore,” they 
said, “it is a cycle where we sometimes suffer a hardship and 
at other times, we enjoy a bounty.” 

However, they did not comprehend Allah’s wisdom, nor the 
fact that He is testing them in both cases. To the contrary, the 
believers are grateful to Allah in good times and practice 
patience in hard times. In the Sahih, there is a HacLith that 
says; 


*■ i)\j i aJ N ] Jlii 4)1 qjj V . \ - 11 
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<‘The matter of the believer is amazing, for nothing that Allah 
decrees for him, but it is better for him. If a Dana’ (harm) 
strikes him, he is patient, and this is better for him, if he is 
given Sana' (prosperity), he thanks (Allah) for it and this is 
better for him .«•*! 

The believer, therefore, is aware of the test behind the 


m 


Muslim 4 :2295. 
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496. And if the people of the towns had believed and had 
Taqwd, certainly, We should have opened for them blessings 
from the heaven and the earth, but they belied (the 
Messengers). So We took them (with punishment) for what they 
used to earn.} 

497. Did the people of the towns then feel secure against the 
coming of Our punishment by night while they were asleep ?} 

498. Or, did the people of the towns then feel secure against 
the coming of Our punishment in the forenoon while they were 
playing?} 

499. Did they then feel secure against Allah's plan? None feels 
secure from Allah's plan except the people who are the losers.} 


Blessings come with Faith, while Kufr brings Torment 


Allah mentions here the little faith of the people of the towns 
to whom He sent Messengers. In another instance, Allah said, 


sw 




4Wa$ there any town (community) that believed (after seeing 
the punishment), and its faith (at that moment) saved it (from 
the punishment)? - Except the people of Yunus; when they 
believed, We removed from them the torment of disgrace in the 
Ufa of tlte (present) world,,and permitted them to enjoy for a 
while.} [10:98] 

This Ayah indicates that no city believed in its entirety, 
except the city of Prophet YQnus, for they all believed after 
they were stricken by punishment. Allah said (about Prophet 
Yunus), 






4And We sent him to a hundred thousand (people) or even 
more. And they believed; so We gave them enjoyment far a 
while.} [37:147-148] 
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Allah said in another Ayah, 

4 - 4 ^ faA 4 

4And We did not send a wamer to a township....} |34:34] 

Allah said here, 

4!jS5«jl:r.as3 

4 And if the people of the towns had believed and had Taqwa...} 

meaning their hearts had faith in what the Messenger brought 
them, believed and obeyed him, and had Taqwa by performing 
the acts of obedience and abstaining from the prohibitions, 

4We should have opened far them blessings from the heaven and 
the earth,} 

in reference to the rain that falls from the sky and the 
vegetation of the earth. Allah said, 

^i y\£=s \li 

ibut they belied (the Messengers). So We took them (with 
punishment) far what they used to earn.} 

They denied their Messengers, so that We punished them and 
sent destruction on them as a result of the sins and 
wickedness that they earned. Allah then said, while warning 
and threatening against defying His orders and daring to 
commit His prohibitions, 

4sD» jS 

iDid the people of the towns then feel secure },meaning the 
disbelievers among them, 


40i rfefc 


ithat should come to them our punishment}, Our torment and 
punishing example. 


iBayatan} during the night, 
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iwhile they were asleep? Or, did the people of the towns then 
feel secure against the coming of Our punishment in the 
forenoon while they were playing?) 

while they are busy in their affairs and unaware. 

4$ j^; 


iDid they then feel secure against Allah's plan?) 

His torment, vengeance, and His power to destroy them 
while they are inattentive and heedless, 

42>j/'fjil' — '■ £*t Vi)* 


iNone feels secure from Allah's plan except the people who are 
the losers.) 


Al-Hasan Al-Basri said, “The believer performs the acts of 
worship, all the while feeling fear, in fright and anxiety. The 
Fajir (wicked sinner, or disbeliever) commits the acts of 
disobedience while feeling safe (from Allah’s torment)!” 





Mi ’}’}•) 


4200. Is it not a guidance for tlwse who inherit the earth from 
its previous inhabitants that had We willed, We would have 
punished than for their sins. And We seal up their hearts so 
that they hear not?) 

Ibn ‘Abbas commented on Allah’s statement, 






i OiM yfo 


4/s it not a guidance for those who inherit the earth from its 
previous inhabitants...) 

“(Allah says,) did We not make clear to them that had We 
willed, We would have punished them because of their sins?” 
Mujahid and several others said similarly.' 1 ' Abu Ja'far bin 
Jarir At-Tabari explained this Ayah, “Allah says, “Did We not 
make clear to those who succeeded on the earth after 
destroying the previous nations who used to dwell in that 
land. Then they followed their own ways, and behaved as they 
did and were unruly with their Lord. (Did We not make clear 
m 


At-Tabari 12 :580. 
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to them] that, 




ithal had We willed, We would have punished them far their 
sins.} 

by bringing them the same end that was decreed for those 
before them, 

ihfi & ^ 

iAnd We seal up their Itearts}, We place a cover over their heart, 

V £»} 


iso that they hear not}, words of advice or reminding?’” ^ 
I say that simil£irly, Allah said, 

Jji 4 H rr^-* 4 23$ £ (4-U ft 2r. 


ils it not a guidance far them: how many generations We have 
destroyed before them, in whose dwellings they walk? Verily, in 
this are signs indeed far men of understanding.} [20:128] 


4 # 


$3 * 4 ? 


</s it not a guidance far them: how many generations We have 
destroyed before them in whose dwellings they do walk about? 
Verily, therein indeed are signs. Would they not then listen?} 
[32:26] and, 


< 4 ^. 




iHad you not sworn aforetime that you would not leave (the 
world far the Hereafter). And you dwelt in the dwellings of 
men who wronged themselves}[l4A4-45) 

Also, Allah said. 




m 


At-Tabari 12:579. 
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4And how many a generation before them have We destroyed! 
Can you find a single one of them or hear even a whisper of 
them?} [19:98] 


meaning, do you see any of them or hear their voices? There 
are many other Ay&t that testify that Allah’s torment strikes 
His enemies, while His bounty reaches His faithful believers. 

Thereafter comes Allah’s statement, and He is the Most 
Truthful, the Lord of all that exists, 


c, i^i a us 

Cj & iit && ‘J4 ^ ijfe 

of} x+c. 


4101. Tlwse were the towns whose story We relate unto you. 
And there came indeed to them their Messengers with clear 
proofs, but they were not such who would believe in what they 
rejected before. Thus Allah does seal up the hearts of the 
disbelievers.} 

4102. And most of them We found not true to their covenant, 
but most of them We found indeed rebellious.} 

After narrating the stories of the people of Prophets Nuh, 
Hud, Salih, Lut and Shu’ayb, destroying the disbelievers, 
saving the believers, warning these nations by explaining the 
truth to them with the evidence sent in the words of His 
Messengers, may Allah’s peace and blessings be on them all, 
Allah said; 

<liP,} 


4Those were the towns that We relate to you} O Muhammad, 

in} 

4their story}, and news, 

itSfr &} 

4And there came indeed to than their Messengers with clear 
proofs,} 

and evidences of the truth of what they brought them. Allah 
said in other Ayah, 
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HA, 


/ ✓/ is s 

£>■ C^Xma 


fi'o 


“{And We never punish until We have sent a Messenger (to 
give warning).) [17:15), and, 


Sii ja; pM uj 


^ cf^* it? 



477wf is some of the news of the towns which We relate unto 
you; of them, some are standing, and some have been reaped. 
We wronged them not, but they wronged themselves.) 
[11:100-101] 

Allah said 




ibut they were not such who would believe in what they had 
rejected before.) 


meaning they would not have later on believed in what the 
Messengers brought them, because they denied the truth 
when it first came to them (although they recognized it), 
according to the Tafsir of Ibn ‘Atiyyah. This explanation is 
sound, and is supported by Allah’s statement, 


Hi j V o;t lil && Cj) 

i)A $ 


iAnd what will make you perceive that if it came, they ivill not 
believe? And We shall turn their hearts and their eyes axoay 
(from guidance), as they refused to believe therein for the first 
time.) [6:109-110] 

This is why Allah said here, 

6% Cj VJ L f & & '&&') 

iThus Allah does seal up the hearts of the disbelievers. And 
most of than We found not 

meaning, We did not find most of the previous nations, 


4true to their covenant, but most of them We found to indeed 
be rebellious 
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This Ayah means, We found most of them to be rebellious, 
deviating away from obedience and compliance. 

The covenant mentioned here is the Fitrah that Allah 
instilled in them while still in their fathers’ loins, and taking 
their covenant, that He is their Lord, King, and that there is 
no deity worthy of worship except Him,. They affirmed this 
covenant and testified against themselves to this fact. 
However, they defied this covenant, threw it behind their 
backs and worshipped others besides Allah, having no proof or 
plea, nor support from rationality or by divine law. Surely, the 
pure Fitrah defies these actions, while all the honorable 
Messengers, from beginning to end, forbade them. Muslim 
collected the Hadith, 


(Hji? j* ci U ^yl ill J^jjB 

«* ‘A .Mud r. * .*?; ; s ' - 


"Allah said, "l created My servants Hunafd’ (monotheists), but 
the devils came to than and deviated them from their religion 
and prohibited them what I allowed them."^ 


It is recorded in the Two Sahihs, 

*Every child is bom upon the Fitrah, it is only his parents wlw 
turn him into a Jew, a Christian or a Zoroastrian .» 121 

K *'• 


4103. Then after than We sent Musa with Our signs to 
Fir’awn and his chiefs, but they wrongfully rejected than. So 
see how was the end of the mischief-makers ^ 


Story of Prophet Musa, upon him be Peace, and Fir‘awn 

Allah said, 

U Gi: 

1,1 Muslim 4:2197. 

121 Fath Al-Bari 3:290 and Muslim 4:2047. 
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Jr 


tfSUSttsfiS m 


SG3P ^ iThen after them We 


^ O^OjtJ- OlijULcJ^ 

Jj ^>_j dL^aC' 

tj Is ^ 

-3yt{ ^ Jrsy^»^S 4*$$ Is 

f^Sk 

bj^i^jlTiiiijsJl jlj $ cnillii^S^o 

_^w> *A*-*pJbA-fe a^jU t ^H L * j y4 

'JU_ii (|p j>Coijlay^yLi jjy |\w) 
fl'jl !>jPu^»l_^JilVj(ill,li4i 


sent}, after the 
Messengers whom We 
mentioned, such as 
NQh, Hud, S&lih Lilt 
and Shu'ayb (may 
Allah’s peace and 
blessings be on them 
and the rest of Allah’s 
Prophets), We sent, 

i'Q&i &£} 

iMusa with Our signs} 
proofs and clear 
evidences, to Fir‘awn, 
who was ruler of 
Egypt during the time 
of Musa, 

<-£&¥ 

iand his chiefs} the 
people of Fir'awn, 


ibut they wrongfully 
rejected them)*, they 
denied and disbelieved in the signs, out of injustice and 
stubbornness on their part. Allah said about them in another 
Ayah, 

^ . y ,qU rr Lj\ ifs >Ja£ JwliiU t-JLh If- \jlZSrj^ 


4And they belied them (those Aydt) wrongfully and arrogantly, 
though they were themselves convinced thereof. So see what was the 
end of the evildoers, >[27:14] 

The Ayah says, Those who hindered from the path of Allah 
and belied in His Messengers, look how We punished them, 
We caused them to drown, all of them, while Musa and his 
people were watching/ Public drowning added disgrace to the 
punishment that Fir'awn and his people suffered, while adding 
comfort to the hearts of Allah’s party, Musa and those people 
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“This [Thu'ban] refers to male snakes. The snake opened its 
mouth and headed towards Fir'awn to swallow him, placing its 
lower jaw on the ground and its upper jaw reaching the (top of 
the) wall of the palace. When Fir'awn saw the snake, he was 
frightened, so he jumped and wet himself and he never wet 
himself before this incident. He cried, ‘O Musa! Take it away 
and I will believe in you and release the Children of Israel to 
you.’ So MQsa, peace be on him, took it, and it became a staff 
again.”* 1 * 

J: \'-k 


4And he drew out his hand, and behold! it was white (with 
radiance) far the beholders.) 

Musa took his hand out of his cloak after he inserted his 
hand in it and it was shining, not because of leprosy or 
sickness. Allah said in another Ayah, 


“/j- 


tj- S? Jt 




iAnd put your hand into your bosom, it will come forth white 
without hurt.) (27:12] 


Ibn ‘Abbas said, “without hurt’, means, 'not because of 
leprosy’. Musa inserted his hand again in his sleeve and it 
returned back to its normal color.”* 2 * Mujahid and several 
others said similarly.* 3 * 


hi** di? <i* -i tj m Oi V-Jt 


i 



4109. The chiefs of the people of Fir'awn said: "This is indeed 
a well-versed sorcerer.”) 

4110. “He wants to get you out of your land, so what do you 
advise?”) 


Fir'awn’s People say that Musa is a Magician! 

The chiefs and noblemen of the people of Fir'awn agreed with 
Fir'awn’s statement about Musa. After Fir'awn felt safe and 


111 At-Tabari 13:15. 
* 2 * At-Tabari 13:17. 
* 3 * At-Tabari 13:18. 
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returned to his throne, he said to the chiefs of his people, 


ifJf *3 to 


iThis is indeed a well-versed sorcerer) 


and they agreed. They held counsel to decide what they should 
do about MUsa. They conspired to extinguish the light that he 
brought and bring down his word. They plotted to portray 
MUsa as a liar and fake. They feared that he might lure people 
to his side by his magic, they claimed, and thus prevail over 
them and drive them away from their land. What they feared 
occured, just as Allah said, 


\y\£=> U p+U iS/jf 


4And We let Fir'awn and Hamdn and their hosts receive from 
them that which they feared.) [28:6] 

After they conferred about Mtisa, they agreed on a plot, as 
Allah said about them, 


a iM 4 sji '•$> & 


4111. They said: ",Put him and his brother off (for a time), and 
send callers to the cities to collect") 

4112. "That they bring to you all well-versed sorcerers.") 

Ibn ‘Abbas commented, 



4"Put him off"), means, “delay him (for a time).”* 11 




4"and send to the cities"), areas and provinces of your kingdom 
- O Fir'awn, 





4"to collect"} to gather magicians from various lands. At this 
time, magic was the trade of the day and it was widespread and 
popular. They had the idea that what MUsa brought was a type 
of magic similar to the magic that the sorcerers of their time 
practiced. Because of this incorrect assumption, they brought 


HI 


At-Tabari 13:22 
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into them, and 
they displayed a 
great trick,} 

The magicians 
challenged MUsa, 
when they said, 

o' utj 'jcS J 

4E///wr t/ow throw 
(first), or shall we have 
the (first) throw?) 
before you. In another 
Ayah ,, they said, 

<Or we be the first to 
throw) [20:65]. 

Musa said to them, 
you throw first. It was 
said that the wisdom 
behind asking them 
to throw first, is that 
- Allah knows best - 
the people might witness the magicians' sorcery first. When 
the magicians had cast their spell and captured the eyes, the 
clear and unequivocal truth came, at a time when they all 
anticipated and waited for it to come, thus making the truth 
even more impressive to their hearts. This is what happened. 
Allah said, 


^ mm Vi 

*Jb 1 ft la 

Lij3j L& 'Z& ^li 

j j-u 1 oyy Ju j 

Ax> ✓ // *•* t /./< ?/• 'J 

pO j J v3 I jju^ U bJu <j\ 

ijfj Jt 1 c| p==vu»c^ p^=>J-** O' 

/ <, -y 

Jla3j M 0^U^cju^==>P a^-3 


ij^vl i£fi Uii^ 

4So w/w/i /fret/ threw, they bewitched the eyes of the people, 
and struck terror itrto them,) 

meaning, they deceived the eyes and made them think that 
thet trick was real, when it was only an illusion, just as Allah 
said, 
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j C <Juc 'll Li* 'dls&y *** ‘fc* 4 

4:|; J $ ■£ 3 ? ip u> c 


4 So Musa conceived fear in himself. We (Allah) said: "Fear 
not! Surely, you will have the upper hand. And throw that 
which is in your right hand! It will swallow up that which they 
have made. That which they have made is only a magician's 
trick, and the magician will never be successful, to whatever 
amount (of skill) he may attain"} (20:67-69). 

Ibn ‘Abbas commented that the magicians threw, “Thick 
ropes and long sticks, and they appeared to be crawling, an 
illusion that they created with their magic.” 111 


£ JjLy jit £»J» liji jit J 2 yy jj, C*j\j $&} 

9# (f ^ ^ 'X 


'-IS’* ? •> "' x A - " ' iis* 

yy v j 4" 


V-/> 


4227. And We revealed to Musa (saying): "Throw your stick," 
and behold! It swallowed up straight away all the falsehood 
which they showed.} 

4223. Thus truth was confirmed, and all that they did was 
made of no effect.} 

4229. So they were defeated there and returned disgraced.} 
4220. And the sorcerers fell down prostrate.} 

4222. They said: "We believe in the Lord of all that exists.} 
4222. "The Lord of Musa and Hariin."} 


Musa defeats the Magicians* Who believe in Him 

Allah states that at that tremendous moment, in which Allah 
differentiated between Truth and Falsehood, He sent a 
revelation to His servant and Messenger Musa, peace be upon 
him, ordering him to throw the stick that he held in his right 
hand, 

4 It swallowed straight away} and devoured, 


111 At-Tabari 13:28. 
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iall the falsehood which they showed.} the magic that they caused 
the illusion with, of magic with which they caused making it 
appear real, whereas it was not real at all. Ibn ‘Abbas said that 
MQsa’s stick swallowed all the ropes and sticks that the 
magicians threw. The magicians realized that this was from 
heaven and was by no means magic. They fell in prostration 
and proclaimed, 






4"We believe in the Lord of all that exists. The Lord of Musa 
and Harun }. 


Muhammad bin Ishaq commented, “It followed the ropes and 
sticks one after another, until nothing that the sorcerers threw 
remained. MQsa then held it in his hand, and it became a 
stick again just as it was before. The magicians fell in 
prostration and proclaimed, We believe in the Lord of all that 
exists, the Lord of Musa and Harfin. Had Musa been a 
magician, he would not have prevailed over us.’”* 11 Al-Qasim 
bin Abi Bazzah commented, “Allah revealed to Mtisa to throw 
his stick. When he threw his stick, it became a huge, manifest 
snake that opened its mouth and swallowed the magicians’ 
ropes and sticks. On that, the magicians fell in prostration. 
They did not raise their heads before seeing the Paradise, the 
Fire, and the recompense of their inhabitants.” 121 


ik&ft 4 £3 iiC it $} 

p&i £ 4 $ fij 

yt Liitc ui iSj Li»t» \L, lij \4j 

tipi 


4123. Fir'awn said: "You have believed in him [Musa] before I 
gave you permission. Surely, this is a plot which you have 
plotted in the city to drive out its people, but you shall come to 
know.''} 


111 At-Tabari 13:30. 
121 At-Tabari 13:30. 
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4124. " Surely, I will cut off your hands and your feet from 
opposite sides, then I will crucify you all."} 

4125. They said: "Verily, we are returning to our Lord."} 

4126. "And you tofce vengeance on us only because we believed 
in the Aydt of our Lord when they reached us! Our Lord! pour 
out on us patience, and cause us to die as Muslims."} 


Pir*awn threatens the Magicians after They believed in 
Musa and Their Response to Him 


Allah mentions the threats that the Fir'awn - may Allah 
curse him - made to the magicians after they believed Mtisa, 
peace be upon him, and the deceit and cunning that Fir'awn 
showed the people. Fir'awn said, 

V*. &3I a ## *3 & 



iSurely, this is a plot which you have plotted in the city to 
drive out its people,} 


meaning Fir'awn proclaimed, *Musa’s defeating you today was 
because you plotted with him and agreed to that.’ Fir'awn also 
said. 




4He (Musa) is your chief who has taught you magic.} [20:71) 

However, Fir'awn and all those who had any sense of reason 
knew for sure that what Fir'awn said was utterly false. As 
soon as MOsa came from Madyan, he called Fir'awn to Allah 
and demonstrated tremendous miracles and clear proofs for 
the Truth that he brought. Fir'awn then sent emissaries to 
various cities of his kingdom and collected magicians who 
were scattered throughout Egypt. Fir'awn and his people 
chose from them, summoned them, and Fir'awn promised 
them great rewards. These magicians were very eager to 
prevail over MOsa in front of Fir'awn, so that they might 
become closer to him. Musa neither knew any of them nor 
saw or met them before. Fir'awn knew that, but he claimed 
otherwise to deceive the ignorant masses of his kingdom, just 
as Allah described them, 





140 


Tafsir Ibn Kathfr 

iThus he [Fir'awn] fooled his people, and theu obeyed him.} 
[43:54] 

Certainly, a people who believed Fir'awn in his statement, 

i"l am your lord, most high."} [79:24], are among the most 
ignorant and misguided creatures of Allah. 

In his Tafsir, As-Suddi reported that Ibn Mas'ud, Ibn ‘Abbas, 
and several other Companions, commented, 

4"Surely, this is a plot which you have plotted in the city..."} 

“MOsa met the leader of the magicians and said to him, If I 
defeat you, will you believe in me and bear witness that what I 
brought is the truth?’ The magician said, Tomorrow, I will 
produce a type of magic that cannot be defeated by another 
magic. By Allah! If you defeat me, I will believe in you and 
testify to your truth.’ Fir'awn was watching them, and this is 
why he said what he said.” 111 His statement, 

4'1° drive out its people"}, means, so that you all cooperate to 
gain influence and power, replacing the chiefs and masters of 
this land. In this case, power in the state will be yours, 


i"but you shall come to knmo"}, what I will do to you. He then 
explained his threat, 



4"Surely, I will cut off your hands and your feet from opposite 
sides."} 

by cutting the right hand and the left leg or the opposite, 

p} 

4"then I will crucify you all."} just as he said in another Ayah, 

Qjf 4} 


m 


At-Tabari 13:33. 
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4"Fi the trunks of date palms”} [20:71], Ft in this Ayah means 
on . 

Ibn ‘Abbas said that Fir'awn was the first to crucify and cut 
off hands and legs on opposite sides.* 1 * The magicians said, 

4”Verily, we are returning to our Lord.”} 

They said, “We are now sure that we will go back to Allah. 
Certainly, Allah’s punishment is more severe than your 
punishment and His torment for what you are calling us to, 
this day, and the magic you forced us to practice, is greater 
than your torment. Therefore, we will observe patience in the 
face of your punishment today, so that we are saved from 
Allah’s torment.’ They continued, 

4<& yii V2& 

4”Our Lord! pour out on us patience”}, with your religion and 
being firm in it, 


4"attd cause us to die as Muslims .as followers of Your Prophet 
Musa, peace be upon him. They also said to Fir'awn, 


Uj I ' J-da i* - 0 ,VTi Gjjl VyXS ^15 oil U 

> /•" i.f ,x -> K' - CM' *• 

Cij+i x P oU Ol 4 y fC>l a* ^ 

4 p_l vilzljU ja L-*y «<oL Yj l*-3 


4”So decide whatever you desire to decree, for you can only 
decide for the life of this world. Verily, we have believed in our 
Lord, that He may forgive us our faults, and the magic to 
which you did compel us. And Allah is better [to reward] and 
more lasting [in punishment]. Verily, whoever comes to his 
Lord as a criminal, then surely, for him is Hell, wherein he 
ivill neither die nor live. But ivhoever comes to Him (Allah) as 
a believer, and has done righteous good deeds, for such are the 
high ranks (in the Hereafter).} [20:72-75]. 

The magicians started the day as sorcerers and ended as 
honorable martyrs! Ibn ‘Abbas, *Ubayd bin ‘Umayr, Qatadah 

m 


At-Tabari 13:34. 
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and Ibn Jurayj commented, “They started the day as sorcerers 
and ended it as martyrs.” ^ 


£ 3& cjsiVi 4 &J, Jj & Vfl m 


*rtA fry & JL+iy iSjj fX'XLi ^Z->j jlill 

*jM» ii .1^2 <>* ji 4»jVl 

J ur* jtt L’.i.V £ jJu L^jii t*1 in 


4227. The chiefs of Fir'awn's people said: "Will you leave 
Musa and his people to spread mischief in the land, and to 
abandon you and your gods?" He said: "We will kill their 
sons, and let their women live, and we have indeed irresistible 
power over them .") 

4228. Musa said to his people: "Seek help in Allah and be 
patient. Verily, the earth is Allah's. He gives it as a heritage to 
whom He wills of His servants; and the (blessed) end is far the 
pious and righteous persons.") 

4229. They said: "We suffered troubles before you came to us, 
and since you have come to us." He said: "It may be that your 
Lord will destroy your enemy and make you successors on the 
earth, so that He may see how you act?") 


Fir'awn vows to kill the Children of Israel, Who 
complain to Musa; Allah promises Them Victory 

Allah mentions the conspiracy of Fir'awn and his people, 
their ill intentions and their hatred for Musa and his people. 

4&a ji < 3 ^ 

iThe chiefs ofFir'awn’s people said), to Fir'awn, 
fry 

i"Will you leave Musa and his people"}, will you let them be free, 

4"to spread mischief in the land"}, spreading unrest among your 

m 


At-Tabari 13:36. 
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subjects and calling them to worship their Lord instead of you? 

Amazingly, these people were worried that MQsa and his 
people would cause mischief! Rather, Fir'awn and his people 
are the mischief-makers, but they did not realize it. They said, 


4"and to abandon you and your gods?"} 

•Your gods’, according to Ibn ‘Abbas, as As-Suddi narrated 
from him, “Were cows. Whenever they saw a beautiful cow, 
Fir'awn would command them to worship it. This is why As- 
Samiri, made the statue of a calf that seemed to moo for the 
Children of Israel.” 11 ' Fir'awn accepted his people’s 
recommendation, saying, 


4 "We will kill their sons, and let their women live”} 


thus reiterating his previous order concerning the Children of 
Israel. He had tormented them (killing eveiy newly bom male] 
before MQsa was bom, so that MQsa would not live. However, 
the opposite of what Fir'awn sought and intended occurred. 
The same end struck Fir'awn that he intended to subjugate 
and humiliate the Children of Israel with. Allah gave victory to 
the Children of Israel, humiliated and disgraced Fir'awn, and 
caused him to drown along with his soldiers. 


When Fir'awn insisted on his evil plot against 
Israel, 




the Children of 


^Mmsa said to his people: "Seek help in Allah and be patient”} 

and promised them that the good end will be theirs and that 
they will prevail, saying, 


. ULij! tjlfi I iillb Jt .>• ik u'vY' -^>l} 

4&L. C & & Qb J & 


4“Verily, the earth is Allah's. He gives it as a heritage to 
whom He zoills of His servants; and the (blessed) end is for the 
pious and righteous persons.” They said: "We suffered troubles 

m At-Tabari 13:38. 
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\%&A their Present situation 

Cp change in the future, 
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$ ✓ > k i// »»i/ ^ *. »** Lord will destroy your 

enemy..."} 

encouraging them to 
appreciate Allah when the afflictions are removed and replaced 
by a bounty. 

K ^ fj*W i*J» 40 -*^' o* oy^i Jb 

C^J & (**/£l* Vl olj *}j«i U ijili 
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4130. And indeed We punished the people of Fir'awn with years of 
drought and lack of fruits (crops), that they might remember (take 
heed).} 

4131. But whenever good came to them, they said: "This is far us" 
And if evil afflicted them, they considered it an omen about Musa and 
those with him. Be informed! Verily, their omens are with Allah but 
most of them know not.} 
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Fir*awn and His People suffer Years of Drought 

Allah said, 

4/W indeed We punished the people of Fir'awn ^ We tested and 
tried them, 


iwith years of drought) of famine due to little produce, 


^and lack of fruits), which is less severe, according to 
Mujahid.* 11 Abu Ishaq narrated that Raja’ bin Haywah said, 
“The date tree used to produce only one date!” 




)That they might remember (take heed). But whenever good 
came to them) 

such as a fertile season and provisions, 


ithey said, "This is for us."), because we deserve it, 

& & 

iand if evil afflicted them} drought and famine, 

ithey considered it an omen Musa and those with him.} 

saying that this hardship is because of them and what they 
have done. 

id xe 

iVerily, their omens are with Allah} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
the Ayah , 


111 At-Tabari 13:46. 
121 At-Tabari 13:46. 
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4 Verily, their omens are with Allah} 

“Allah says that their afflictions are with and from Him, 


ibut most of them know 



•Af a x# £% & 
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4132. They said [to Musa]: "Whatever Aydt you may bring to 
us, to work therewith your sorcery on us, we shall never believe 
in you."} 

4133. So We sent on them: the Tuwfan, the locusts, the 
Qummal, the frogs, and the blood (as a succession of) manifest 
signs, yet they remained arrogant, and they were of those 
people who were criminals.} 

4134. And when the punishment struck them, they said: "O 
Musa! Invoke your Lord for us because of His promise to you. 
If you remove the punishment from us, we indeed shall believe 
in you, and we shall let the Children of Israel go with you."} 

41^5. But when We removed the punishment from them for a 
fixed term, which they had to reach, behold! They broke their 
word!} 


Allah punishes the People of Flr'awn because of Their 
Rebellion 


Allah describes the rebellion, tyranny, defiance of the truth 
and insistence on falsehood of the people of Fir'awn, 
prompting them to proclaim, 


& £ US £ cpi p: .4 $ 
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At-Tabari 13:48. 
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4"Whatever Aydt you may bring to us, to work therewith your 
sorcery on us, we shall never believe in you 

They said, “whatever miracle, proof and evidence you bring 
us, we will neither accept it from you nor believe in you or 
what you came with.’ Allah said, 

4&Ji\ 

<$So We sent on them the Tu/an^ 

Ibn ‘Abbas commented; “It was a heavy rain that ruined the 
produce and fruits.” He is also reported to have said that 
Tuwfan refers to mass death. Muj&hid said it is water that 
carries the plague every where. As for the locust, it is the well- 
known insect, which is permissible to eat. It is recorded in the 
Two Saluhs, that Abu Ya“fQr said that he asked ‘Abdullah bin 
Abi Awfa about locust. He said, “We participated in seven 
battles with the Messenger of All&h jg, and we used to eat 
locusts.”* 1 ' Ash-Shafil, Ahmad bin Hanbal and Ibn Majah 
recorded from ‘Abdur-Rahman bin Zayd bin Aslam that his 
father narrated from Ibn “Umar that the Prophet 5 J 5 said, 

OuSjij l£jl3 0 

«We were allowed two dead animals and two [kinds of] blood: 
fish and locust, and kidney and spleen. »' 2 ' 

Ibn Abi Najlh narrated from Mujahid about Allah’s 
statement, 


As 


4So We sent on them: the flood, the locusts ...^ 

“Eating the nails on their doors and leaving the wood.”' 3 ' 
for the Qummal, Ibn ‘Abbas said that it is the grain bug' 4 ' , or, 
according to another view; small locusts that do not have 
wings.' 5 ' Similar was reported from Mujahid, Ikrimah and 
Qatadah. Al-Hasan and Said bin Jubayr said that ‘QummaF 


111 FathAl-Bari 9:535 and Muslim 3:1546. 

' 2 ' Musnad Ash-Shafl 2:173, Ahmad 2:97 and Ibn Majah 2:1073. 
131 At-Tabari 13:68. 

141 At-Tabari 13:54. 

■ 5| At-Tabari 13:54. 
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are small black insects. 111 

Abu Jafar bin Jarir recorded that Said bin Jubayr said, 
“When Mfisa came to Fir‘awn, he demanded, ‘Release the 
Children of Israel to me.’ But, Fir'awn did not comply; and 
Allah sent the Tuwfan, and that is a rain which continued 
until they feared that it was a form of torment. They said to 
Mflsa, Invoke your Lord to release us from this rain, and we 
will believe in you and send the Children of Israel with you.’ 
Musa invoked his Lord and He removed the affliction from 
them. However, they did not believe, nor did they send the 
Children of Israel with him. 

In that year, Allah allowed (the earth) to grow various types 
of produce, fruits and grass for them as never before. They 
said, This is what we hoped for.’ So Allah sent the locusts, 
and the locusts started to feed on the grass. When they saw 
the effect the locusts had on the grass, they knew that no 
vegetation would be saved from devastation. They said, ‘O 
Musa! Invoke your Lord so that He will remove the locusts 
from us, and we will believe in you and release the Children of 
Israel to you.’ Musa invoked his Lord, and He removed the 
locusts. Still, they did not believe and did not send the 
Children of Israel with him. 

They collected grains and kept them in their homes. They 
said, We saved our crops.’ However, Allah sent the Qummal, 
grain bugs, and one of them would take ten bags of grains to 
the mill, but only reap three small bags of grain. They said, ‘O 
Musa! Ask your Lord to remove the Qummal (weevil) from us 
and we will believe in you and send the Children of Israel with 
you.’ Musa invoked his Lord, and Allah removed the Qummal 
from them. However, they did not send the Children of Israel 
with him. 

Once, when he was with Fir'awn, Musa heard the sound of a 
frog and said to Fir'awn, What will you and your people suffer 
from this (the frogs)?’ Fir'awn said. What can frogs do?’ Yet, 
by the time that night arrived a person would be sitting in a 
crowd of frogs that reached up to his chin and could not open 
his mouth to speak without a frog jumping in it. They said to 
Musa, Invoke your Lord to remove these frogs from us, and 

m 


At-Jabari 13:55. 
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we will believe in you and send the Children of Israel with 
you.’ Musa invoked his Lord, but they did not believe. 

Allah then sent blood that filled the rivers, wells and the 
water containers they had. They complained to Fir‘awn, 
saying, *We are inflicted with blood and do not have anything 
to drink.’ He said, 'Mfisa has bewitched you.’ They said, ‘How 
could he do that when whenever we look for water in our 
containers we found that it has turned into blood?’ They came 
to Musa and said, Invoke your Lord to save us from this 
blood, and we will believe in you and send the Children of 
Israel with you.’ Mtisa invoked his Lord and the blood stopped, 
but they did not believe nor send the Children of Israel with 
him.” A similar account was attributed to Ibn ‘Abbas, As- 
Suddi, Qatadah and several others among the Salaf. 

Muhammad bin Ishaq bin Yasar said, “The enemy of Allah, 
Fir'awn, went back defeated and humiliated, after the 
sorcerers believed (in Musa). He insisted on remaining in 
disbelief and persisted in wickedness. Allah sent down the 
signs to him, and he (and his people) were first inflicted by 
famine. Allah then sent the flood, the locusts, the Qummal, the 
frogs then blood, as consecutive signs. When Allah sent the 
flood, it filled the surface of the earth with water. But the 
water level receded, and they could not make use of it to till 
the land or do anything else. They became hungry. This is 
when, 


CM di cJ : > 1 £ Ot* dj liljJ Q iJ'fA 


iThey said: "O Musa! Invoke your Lord for its because of His 
promise to you. If you remove the punishment from us, we 
indeed shall believe in you, and we shall let the Children of 
Israel go with you. 

Musa invoked his Lord and He removed the affliction from 
them, but they did not keep their promises. 

So Allah sent locusts that ate the trees and consumed the 
nails on their doors, until the doors fell from their homes and 
residences. They again said what they said to Musa before, 
and he called on his Lord and He removed the affliction. 

Still, they did not keep their promises, and Allah sent the 
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transgressed, even though He inflicted them with consecutive 
signs, one after another, He took retribution from them by 
drowning them in the sea that Musa parted by Allah’s power, 
and he and the Children of Israel passed through. In their 
pursuit, Fir'awn and his soldiers went in the sea chasing 
MQsa and his people. When they all had gone inside the 
water, the sea closed in on them and they all drowned, 
because they belied the Ayat of Allah and were heedless of 
them. Allah said that He has granted the people who were 
considered weak, the Children of Israel, to inherit the eastern 
and western parts of the land. 

Al-Hasan Al-Basri and Qatadah commented that Allah’s 
statement, 


4...the eastern parts of the land and the western parts thereof 
which We have blessed.} 


refers to the Sham area (Greater Syria). Also, Mujahid and Ibn 
Jarir said that Allah’s statement, 




4And the fair Word of your Lord was fulfilled for the Children 
of Israel, because of their endurance.} 

is explained by Allah’s other statement, 


$4*0 a} fas; & 

^ (44 14*44* 'djjij. U/j ^Vi j 'fi 


4And We wished to do a favor to those who were weak (and 
oppressed) in the land, and to make them rulers and to make 
them the inheritors. And to establish them in the land, and We 
let Fir'awn and Human and their hosts receive from them that 
which they feared} (28:5-6). 

Further, Allah’s statement, 


1 






4And We destroyed what Fir'awn and his people produced,} 

meaning, We destroyed what Fir'awn and his people produced, 
such as agriculture and buildings. 
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iand wlmt they erected.} 
Ibn ‘Abbas and Muja- 
hid said that 


4 they erected} means, 
they built. 
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^338. And We brought 
the Children of Israel 
(with safety) across the 
sea, and they came upon 
a people devoted to some 
of their idols (in wor¬ 
ship). They said: "O Musa! Make for us a god as they have gods." 
He said: "Verily, you are an ignorant people."} 
il39. IMusa added:] "Verily, these people will be destroyed for that 
which they are engaged in (idols' toorship). And all that they are 
doing is in vain."} 


The Children of Israel safely cross the Sea, but still held 
on to the Idea of Idol Worshipping 


Allah mentions the words that the ignorant ones among the 
Children of Israel uttered to Musa after they crossed the sea 
and witnessed Allah's Ayat and great power. 


4.1+) jfojA ?p o p&i ^P ip 


iAnd they came upon a people devoted to some of their idols (in 
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worship).} 


Some scholars of Tafsir said that the people mentioned here 
were from Canaan, or from the tribe of Lakhm. Ibn Jarir 
commented, “They were worshipping idols that they made in 
the shape of cows, and this influenced the Children of Israel 
later when they worshipped the calf. They said here, 




i"0 Musa! Make for ms a god as they have gods." He said: 
"Verily, you are an ignorant people.”}^ 

Mttsa replied, you are ignorant of Allah’s greatness and 
majesty and His purity from any partners or anything 
resembling Him. 




i"Verily, these people will be destroyed for that which they are 
engaged in} they will perish, 

X c te,} 


i"and all that they are doing is in vain."} 


Commenting on this Ayah, Imam Abu Ja'far bin Jarir 
reported from Abu Waqid Al-Laythi that they (the Companions) 
went out from Makkah with the Messenger of Allah is, for (the 
battle oi) Hunayn. Abu Waqid said, “Some of the disbelievers 
had a lote tree whose vicinity they used to remain in, and upon 
which they would hang their weapons on. That tree was called 
‘Dhat Al-Anwaf. So when we passed by a huge, green lote tree, 
we said, ‘O Messenger of Allah! Appoint for us a Dhat Al-Anwat 
as they have.’ He said, 


• fj* J^ t»S o 


*by He in Whose Hand is my soul! You said just as tohat the 
people of Musa said to him: 




• 5 - ju Zty. lT ^ B 

X e 3# 


i"Make for us a god as they have gods." He said: " Verily, 


m 


At-Tabari 13:80. 
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sent to them by speaking directly to MOsa and revealing the 
Tawrah to him. In it, was their law and the details of their 
legislation. Allah stated here that He appointed thirty nights 
for MOs&. The scholars of Tafsir said that Musa fasted this 
period, and when they ended, MOs§. cleaned his teeth with a 
twig. Allah commanded him to complete the term adding ten 
more days, making the total forty. When the appointed term 
finished, MOsa was about to return to Mount Tor, as Allah 
said, 


jP vs£ M * 


fin 


40 Otildren of Israel! We delivered you from your enemy, and 
We made a covenant with you on the right side of the Mount} 
[20:80], 


MOsa left his brother HarOn with the Children of Israel and 
commanded him to use wisdom and refrain from mischief. 
This was only a reminder, for HarOn was an honorable and 
noble Prophet who had grace and exalted standard with Allah, 
may Allah’s peace and blessings be upon him and the rest of 
the Prophets. 


^ C0J i&J l? 4*j Jli j I vy i. J fry iL- 
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4243. And when Musa came at the tune and place appointed by 
Us, and his Lord (Allah) spoke to him; he said: "O my Lord! 
Show me (Yourself), that I may look upon You." Allah said: 
"You cannot see Me, but look upon the mountain; if it stands 
still in its place then you shall see Me." So when his Lord 
appeared to the mountain, He made it collapse to dust, and 
Musa fell down unconscious. Then when he recovered his 
senses he said: "Glory be to You, I turn to You in repentance 
and I am the first of the believers."} 


Musa asks to see Allah 


Allah said that when MOsa came for His appointment and 
spoke to Him directly, he asked to see Him, 


J Jkit ijji zff} 
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i"0 my Lord! Show me (Yourself), that I may look upon 

You." Allah said: "You cannot see Me") 

•You cannot’ (Lari) by no means indicates that seeing Allah 
will never occur, as (the misguided sect of) Al-Mu’tazilah 
claimed. The Hadiths of Mutawatir grade* 1 * narrated from the 
Messenger of Allah, affirm that the believers will see Allah in 
the Hereafter. We will mention these Hadiths under the 
explanation of Allah’s statement, 

4 7 v (pJ « 3 » , A , tri't fjy. *frj) 

iSome faces that Day shall be radiant. Looking at their Lord.) 

(75:22-23] 

In earlier Scriptures, it was reported that Allah said to Musa, 
“O Musa! No living soul sees Me, but will perish, and no solid 
but will be demolished.”* 2 ’ Allah said here, 



iSo when his Lord appeared to the mountain, He made it 
collapse to dust, and Musa fell dmon unconscious.) 

In his Musnad Imam Ahmad recorded from Anas bin Malik 
that the Prophet jg said about Allah’s saying; 

iAnd when his Lord appeared to the mountain,) 

11 Like this » then he held out the tip of his little finger.* 3 ’ At- 
Tirmidhi recorded this in the chapter of Tafsir for this Ayah, 
then he said; “This Hadith is Hasan Sahih Gharib.” ,4 ’ 

This was also recorded by Al-Hakim in his Mustadrak 
through the route of Hamad bin Salamah, and he said; “This 
Hadith is §ahih according to the criteria of Muslim and they 
did not record it.” 15 ’ And As-Suddi reported that ‘Ikrimah 

*’’ Having numerous narrators in each link of every chain. 

* 2 ’ Al-Bidayah wan-Nihayah 3:112. 

* 3! Ahmad 3:125. 

* 4 ’ Tuhfat Al-Ahwadhi 8:451. 

* 5 ' Al-Hakim 2:320. 
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reported from Ibn ‘Abbas about Allah’s saying, 

& & &} 

4And when his Lord appeared to the mountain,} 

Only the extent of the little finger appeared from Him, 

4He made it collapse} as dust; 

4\L^, %'/} 

4And Musa fell down unconscious} fainting from it. Ibn Jarir 
recorded these because of the relation to the word Al-Ghashi l* 1 ' 

4$ U} 


4Theti when he (Musa) recovered his senses} after he lost 
consciousness, 


ti} 


4hc said: "Glory be to You/'} thus, praising, glorifying and 
honoring Allah since no living soul could see Him in this life 
and remain alive. Musa’ statement, 

& 

4"l turn to You in repentance”} means, according to Mujahid, 
that from asking you to look at you, 

4”and I am the first of the believers.”}, among the Children of 
Israel, according to Ibn ‘Abbas, Mujahid, and Ibn Jarir 
preferred this view. Or, according to another narration from Ibn 
‘Abbas, the meaning of, 

4"and I am the first of the believers/y, is that ‘none shall see You 
(in this life}/ Allah said, 

Cry 

4And Musci fell down unconscious 

m 


At-Jabari 13:97. 
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Abu Said Al-Khudri 
and Abu Hurayrah 
narrated a Hadith 
from the Prophet jgg 
that is suitable to 
mention here. As for 
the Hadith from Abu 
Sa'Id, Al-Bukhari 
recorded in his Sahih 
that he said: A Jew 
came to the Prophet 
after his face was 
smacked, and said, “O 
Muhammad! One of 
your companions from 
Al-Ansar smacked me 
on the face.” The 
Prophet jg said, 

«Summon him » and he 
was summoned. The 
Prophet jg asked him, 

c. aL i jj* 

«Why did you smack 
his face?* He said, “O Allah’s Messenger! I passed by that Jew 
and heard him swearing, ‘No, by He Who has chosen Musa 
over mankind!’ I said, ‘Over Muhammad too?’, and I became 
angry and struck his face.” The Prophet jg said, 


ja 
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“Do not prefer me above the Prophets . Verily, on the Day of 
Resurrection, people will be struck unconscious, and I (feel that 
I) am the first to wake up. Thereupon I will find that Musa is 
holding onto a pillar of the Throne ('Arsh of Allah). I will not 
know if he woke up before me or he received his due (because of 
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his) unconsciousness on (Mount) At-TurJ ll] 


Al-Bukhari recorded this Hadith in many locations of his 
Sahih, as did Muslim and Abu Dawud. 12 ' As for the Hadith 
from Abu Hurayrah, Imam Ahmad and the Two Shaykhs (Al- 
Bukhari and Muslim) collected his narration.* 3 ' 


& %■& 4 ? #4^ 

jg ijbfc ^ 


<144. (Allah) said: “O Musa I have chosen you above men by 
My Messages, and by My speaking (to you). So hold that 
which I Iwve given you and be of the grateful."} 

4145. And We wrote for him on the Tablets the exhortation all 
things and the explanation for all things (and said): Hold unto 
these with firmness, and enjoin your people to take the better 
therein. 1 shall show you the home of the rebellious.} 


Allah chooses Musa and gives Him the Tablets 

Allah states that He spoke to MQsa directly and informed 
him that He has chosen him above the people of his time, by 
His Message and by speaking to him. 

Here we should mention that there is no doubt that 
Muhammad jg is the chief of all the Children of Adam, the 
earlier and later ones among them. This is why Allah has 
chosen him to be the Final and Last Prophet and Messenger, 
whose Law shall remain dominant and valid until the 
commencement of the Last Hour. Muhammad’s followers are 
more numerous than the followers of all Prophets and 
Messengers. After Muhammad jg, the next in rank of honor 
and virtue is Ibrahim upon him be peace,, then Musa, son of 
‘Imran, who spoke to the Most Beneficent directly. Allah 
commanded Musa, saying, 

111 FathAl-Bari 8:152. 

121 Al-Bukhari, nos. 4638, 2412, 6917, 3398, 7427 and 6518, 
Muslim 2374 and Abu Dawud 4668. 

Ahmad 2 :264, Fath Al-Bari 13 :455 and Muslim 4 :1844. 




160 


Tgfsir Ibn Kathjr 


iSo hold to that which I have given you}, of My Speech and 
conversation with you, 



Aand be of the grateful ^ , for it and do not ask for what is beyond 
your capacity to bear. 


Allah stated that He has written lessons and exhortation for 
all things and explanations for all things on the Tablets. It was 
said that in the Tablets, Allah wrote advice and the details of 
the commandments for lawful and prohibited matters. The 
Tablets contained the Tawrah, that Allah described; 








AAnd indeed We gave Musa - after We had destroyed the 
generations of old - the Scripture as an enlightenment for 
mankind}[28‘A3). 

It was also said that Allah gave Musa the Tablets before the 
Tawrah, and Allah knows best. Allah said next, 

Ark ass* 


iHold unto these with firmness be firm on the obedience, 

i dZy j-^j} 


iand enjoin your people to take the better therein.A 

Sufyan bin ‘Uyaynah said, “Abu Sa‘d narrated to us from 
‘Ikrimah from Ibn ‘Abbas that “Musa, peace be upon him, was 
commanded to adhere to the toughest of what was ordained 
on his people.” ,1 * Allah’s statement, 




y 



il shall shofiv you the home of the rebellious}, 


means, you will witness the recompense of those who defy My 
order and deviate from My obedience, the destruction, demise 
and utter loss they will suffer. 


\xa oij i~y. y yy zy ojj >jU>. 
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<246. / s/w// turn away from My Ayat those who behave 
arrogantly on the earth, without a right, and (even) if they see 
all the Ayat, they will not believe in them. And if they see the 
way of righteousness, they will not adopt it as the way, but if 
they see the way of error, they will adopt that way, that is 
because they have rejected Our Ayat and were heedless of 
them.} 

<247. Those who deny Our Ayat and the meeting in the 
Hereafter, vain are their deeds. Are they requited with anything 
except what they used to do?} 


Arrogant People will be deprived of Allah’s Ayat 

Allah said, 


<4^' jJ ij 4 ^jj' (jiff. 


41 shall turn away from My Ayat those who behave arrogantly 
on the earth, without a right}. 


Allah says, “I shall deprive the hearts of those who are too 
proud to obey Me, and arrogant with people without right, 
from understanding the signs and proofs that testify to My 
Might, Law and Commandments.” And just as they acted 
arrogantly without justification, Allah has disgraced them with 
ignorance. Allah said in another Ayah, 


4And We shall turn their hearts and their eyes away (from 
guidance), as they refused to believe therein for the first time} 
[6:1101, and, 



iii £31 \'M &>)> 


<So when they turned away (from the path of Allah), Allah 
turned their hearts away (from the right path).} [61:5] 

Sufyan bin TJyaynah commented on this Ayah, 

<4»J' 4 *-5^' 4^'* 4* 
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41 shall turn aioay from My Ay at those ivho behave arrogantly 
on the earth, without a right}, 

“(Allah says) I shall snatch away comprehension of the Qur’an 
from them and turn them away from My Ayat.”^ Ibn Jarir 
commented on Sufyan’s statement that, “This indicates that 
this part of the Ayah is addressed to this Ummah.” 121 This is 
not necessarily true, for Ibn TJyaynah actually meant that this 
occurs in every Ummah and that there is no difference 
between one Ummah and another Ummah in this regard. Allah 
knows best. Allah said next, 

4't: !£$ V iA Jp} 


4and (even) if they see all the Aydt, they will not believe in 
them}. Allah said in a similar Ayah, 


£ & jZ jSj <j % ^ l[} 


iTruly, those, against whom the Word (wrath) of your Lord 
has been justified, will not believe. Even if every sign should 
come to them, until they see the painful torment.} (10:96-97} 

Allah’s statement, 


4And if they see the way of righteousness, they will not adopt 
it as the way,} 

means, even if the way of guidance and safety appears before 
them, they will not take it, but if the way that leads to 
destruction and misguidance appears to them, they adopt that 
way. Allah explains why they do this, 

4that is because they have rejected Our Aydt}, in their hearts, 

4$& \^j} 


4and were heedless of them.}, gaining no lessons from the Aydt. 
Allah’s statement, 


111 At-Tabari 13:112. 
|2) At-Tabari 13:113. 
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s-ift ^ && i*sr 


iThose who deny Our kyat and the meeting in the Hereafter, 
vain are their deeds.} 

indicates that whoever among them does this, remaining on 
this path until death, then all his deeds will be in vain. Allah 
said next, 

w? £ vi ji» 


4Are they requited with anything except what they used to 
do?} 


meaning, We only recompense them according to the deeds 
that they performed, good for good and evil for evil. Surely, as 
you bring forth, you reap the harvest thereof.’ 

E , „ 
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<(248. And the people of Musa made in his absence, out of their 
ornaments, the image of a calf (for worship). It had a sound. 
Did they not see that it could neither speak to them nor guide 
them to the way? They took it (for worship) and they were 
wrongdoers.} 

4249. And when they regretted and saw that they had gone 
astray, they said: "If our Lord have not mercy upon us and 
forgive us, we shall certainly be of the losers"} 


Story of worshipping the Calf 

Allah describes the misguidance of those who worshipped 
the calf that As-Samiri made for them from the ornaments 
they borrowed from the Copts. He made the shape of a calf 
with these ornaments and threw in it a handful of dust from 
the trace of the horse that the Angel Jibril was riding, and the 
calf seemed to moo. This occurred after Musa went for the 
appointed term with his Lord, where Allah told him about 
what happened when he was on Mount Tur. Allah said about 
His Honorable Self, 
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i(Allah) said: "Verily, We have tried your people in your 
absence, and As-Samiri has led them astray”} (20:85|. 

The scholars of Tafsir have different views over the calf, 
whether it actually became alive and mooing, or if it remained 
made of gold, but the air entering it made it appear to be 
mooing. These are two opinions. Allah knows best. It was 
reported that when the statue mooed, the Jews started 
dancing around it and fell into misguidance because they 
adored it. They said that this, the calf, is your god and the god 
of MOsa, but Mtisa forgot it! Allah answered them, 


% 4v. 


iDid they not see that it could not return them a word (for 
answer), and that it had neither power to harm them nor to do 
them good?} [20:89]. Allah said here, 


iDid they not see that it could neither speak to them nor guide 
them to the way?} 

Allah condemned the Jews for falling into misguidance, 
worshipping the calf and ignoring the Creator of the heavens 
and earth, the Lord and King of all things. They worshipped 
besides Him a statue made in the shape of a calf, that seemed 
to moo, but it neither spoke to them nor brought them any 
benefit. Rather, their very sense of reason was blinded because 
of ignorance and misguidance. 

Allah’s statement, 


4And what they regretted}, and felt sorrow for their action, 

LJ ji-iy p ujJ ijLS ji jLfj! 

ii 


iand saw that they had gone astray, they said: "If our Lord 
have nor mercy upon us and forgive us, we will certainly 
become among the losers.”} 

or among the destroyed ones. This was their recognition of 
their sin and their way of seeking salvation from Allah the 
Most Mighty and Majestic. 
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you have not respected (waited or observed) my word!"'} 
[20:92-94). 


Here, Allah said that Harun said, 

^ t ftiVi V>*> }5® Si jS 3} 


i"0 son of my mother! Indeed the people judged me weak and 
were about to kill me, so make not the enemies rejoice over me, 
nor put me among the people who are wrongdoers."} 

Harun said, *Do not place me on the same level as they are, 
as if 1 was one of them.’ Further, Harun said, ‘O son of my 
mother’, so that MUsa would feel more mercy and leniency 
towards him, even though Harun was also the son of Musa’s 
father. When Musa was satisfied that his brother was 
innocent, 


ojj i y, jtt xHy} 


}And Harun indeed had said to them beforehand: "O my 
people! You are being tried in this, and verily, your Lord is 
(Allah) the Most Gracious, so follow me and obey my order."} 
[20:90], this is when, 


i3t} 


ihe said} Musa, 



4"0 my Lord! Forgive me and my brother, and admit us into 
Your mercy, for you are the Most Mercifil of those who show 
mercy."} 


Ibn Abi Hatim recorded that Ibn ‘Abbas said that the 
Messenger of Allah sg said, 


oJUj I ysi Oy j 1 o^ \S jjt u Jl i ^ r J y* 411 1 * 

1*4-1 i’j l*A» c l}3Vl yL 


a May Allah grant His mercy to Miisa! Surely, he who observes 
[something] is nothing like he who is informed about it. His 
Lord, the Exalted and Most Honored, told him that his people 
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were tested after him, but he did not throw the Tablets. Wlten 
he saw them with his eyes, then he threw the Tablets V 11 


Aj&j ijp 4 CjJ' 5)^ 

ui i£^j 0^ Ujj«j 'jt \yi >J IjU C/jKj 


4252. Certainly, those who took the calf (for worship), wrath 
from their Lord and humiliation will come upon them in tlie life 
of this world. Thus do We recompense those who invent lies.} 

4153. But those who committed evil deeds and then repented 
afterwards and believed, verily, your Lord after (all) that is 
indeed Oft-Forgiving, Most Mercifid.} 


The “wrath’ mentioned here that struck the Children of Israel 
because of their worshipping the calf, means, Allah did not 
accept their repentance until some of them |who did not 
worship the calf] killed others [who worshipped the calf]. We 
mentioned this story in Surat Al-Baqarah, 


ft i* P £ pi -fciit #iS %Ji} 




4So turn in repentance to your Creator and kill yourselves (the 
guilty), tlmt will be better for you before your Creator." Then 
He accepted your repentance. Truly, He is the One Who 
accepts repentance, the Most Merciful.} [2:54] 

As for the humiliation mentioned in the Ayah, it pertains to 
the disgrace and humiliation that the Jews suffered in the life 
of this world. Allah’s statement, 

4kZX AM} 

4Thus do We recompense those who invent lies} 

is for all those who invent an innovation (in religion). Surely, 
the disgrace resulting from inventing an innovation (in religion) 
and defying Allah’s Message, will be placed in the heart and 
from there on to the shoulders. Al-Hasan Al-Basri said; “The 
disgrace of innovation will weigh on their shoulders even if 


m Ibn Majah 2:380. 
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they were to gallop on their mules or trot on their work 
horses.” Ayyub As-Sakhtiyani narrated from Abu Qilabah Al- 
Jarmi that he commented on this Ayah, 

sffi A'%j} 


iThus do We recompense those who invent lies.} 

“By Allah! This Ayah is for all those who invent a lie, until the 
Day of Resurrection.”* 11 Also, Sufyan bin ‘Uyaynah said, 
“Every person who invents a Bid'ah (innovation in the religion) 
will taste disgrace.”* 21 Allah tells His servants that He accepts 
repentance from His servants for any sin, even Shirk, Kufr, 
hypocrisy and disobedience. Allah said: 




iBut those who committed evil deeds and then repented 
afterwards and believed, verily, your Lord} 

O Muhammad, Messenger of Repentance and Prophet of Mercy, 


Rafter that} after committing that evil action, 




4is indeed Oft-Forgiving, Most Merciful.} 

Ibn Abi Hatim reported that ‘Abdullah bin Mas“ud was asked 
about a man committing fornication with a woman and then 
marrying her, and Ibn Mas“ud recited this Ayah, 

im #2 &£ hi k ££ U I# % 


<$But those who committed evil deeds and then repented 
afterwards and believed, verily, your Lord after (all) that is 
indeed Oft-Forgiving, Most Merciful.} 

‘Abdullah recited this Ayah ten times, neither allowing nor 
disallowing it.* 31 


of" 



111 At-Jabari 13:135. 

121 At-Tabari 13:136. 

* 31 Ad-Durr Al-Manthur 3 :566. 



il54. And when the 
anger of Musa calmed, 
he took up the Tablets ; 
and in their inscription 
was guidance and mercy 
for those who fear their 
Lord.} 

Musa picked up the 
Tablets when His 
Anger subsided 

Allah said next, 

iAnd when calmed} 
and subsided, 

ithe anger of Musa} 
with his people, 

4cP*Vl '&} 

ihe took up the 
Tablets}, which he had 
thrown out of jealousy 
for Allah and anger for His sake, because of his people 
worshipping the calf, 



J' f *> / , 1 ! S> S'*. . 

m)' C* ^ Jjf 


iand in their inscription was guidance and mercy for those who 
fear their Lord.} 

Several scholars of Tafsir said that when Musa threw the 
Tablets on the ground they were shattered and he collected 
the pieces afterwards. Musa found in its inscription guidance 
and mercy, but the specific details of the Law was lost, so they 
said. They also claimed that the shattered pieces of the Tablets 
still remained in the treasuiy safes of some Israelite kings 
until the Islamic State came into existence. Only Allah knows 
if these statements are true. 
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JS& £4 y ^ <36 £3-5 tSK 4U *3 £$ 32S> 

^ w«s aa i? t i si t, «js£if ss 4 i& £ itf 

^ Gj!» .xi a a 3=$ $> i§s^ 5- ilj && (j j&ss &; S3 &s 

j^. j^ vll-j 1 $-*-^ ,>• -* vh?) ^.'j* 36 St)l ti* cj s^?f 4 ^ 

&$} (►*< i$\i Oj& Sftjll V~^3—» 


<255. And Mwsa c/iose out of his people seventy (of the best) 
men for Our appointed time and place of meeting, and when 
they were seized with a violent earthquake, he said: "O my 
Lord, if it had been Your Will, You could have destroyed them 
and me before; would You destroy us for the deeds of the foolish 
among us? It is only Your trial by which You lead astray whom 
You will, and keep guided whom You will. You are our 
protector, so forgive us and have mercy on us: for You are the 
best of those who forgive.} 

4156. "And ordain for us good in this world, and in the 
Hereafter. Certainly we have Hudna unto You." He said: (As 
to) My punishment I afflict therewith whom I will and My 
mercy embraces all things. That (mercy) I shall ordain for those 
who have Taqwa, and give Zakah ; and those who believe in 
Our Ayat 


Seventy Men from the Children of Israel go for the 
appointed Meeting Place that Allah designated, Allah 
later on destroys Them 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented; 
“Allah commanded MOsa to choose seventy men. So he chose 
them and proceeded with them in order that they supplicate to 
their Lord. Their supplication included asking Allah, ‘O Allah! 
Give us what you have never given anyone before us and will 
never give anyone after us!’ Allah disliked this supplication 
and they were seized with a violent earthquake, Musa said: 




4"0 my Lord, if it had been Your will, You could have 
destroyed them and me before.y^ 1 * 


At-Tabari 13:141. 



172 


Tafsir Ibn Kathfr 

As-Suddi said, “Allah commanded Musa to come with thirty 
men from the Children of Israel, apologizing for worshipping 
the calf; and He gave them an appointed time and place. 

4And Musa chose out of his people seventy (of the best) men 

He chose these men and went along with them so that they 
could apologize. When they reached the appointed place, they 
said, 

jS 


4We shall never believe in you}, [2:55| ‘O Musa, 

Jj &-} 

iuntil we see Allah plainly,} for you spoke to Him,’ they said, 
therefore, show Him to us,’ 

a s^s»f &%&} 


ibut they were struck with a bolt of lightning} [4:153] 

and they died. Musa stood up crying, invoking Allah, ‘O Lord! 
What should 1 tell the Children of Israel, when I go back to 
them after You destroyed their best men?’ 




4"0 my Lord, if it had been Your will, You could have 
destroyed them and me before"}.'”^ 

Muhammad bin Ishaq said, “Musa chose seventy of the best 
men from the Children of Israel. He said to them, ‘Go to the 
meeting with Allah and repent for what you committed. Beg 
His forgiveness for those of your people whom you left behind. 
Fast, purify yourselves and clean your clothes.’ So, he went 
with them to Mount Tur in Sinai for the meeting place and 
time designated by his Lord. He went there only with the leave 
and knowledge of Allah. According to what has been 
mentioned to me, when the seventy did what he ordered them 
to do, and went with him to the meeting of Musa with his 
Lord, they said, ‘Request that we may also hear the words of 


m 


At-Tabari 13:140. 
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our Lord.’ So he replied, 1 shall.’ When Musa approached the 
mountain it became completely covered with columns of 
clouds, Musa approached it and entered in them. He said to 
the people, ‘Approach.’ But when Allah spoke to Musa, his 
cloak was surrounded by a brilliant light which no human 
could bear to look at, so below him a barrier was placed and 
the people approached. When they entered the cloud they fell 
prostrate and they heard Him while he was speaking to Musa, 
commanding him and forbidding him, saying what to do and 
what not to do. When He completed commanding him, and 
removed the cloud from Musa, he faced the people and they 
said, ‘O Musa! We will not believe in you unless we see Allah 
directly.’ So the thunder shook them, their souls were 
captured and they all died. Musa stood up invoking, begging 
and supplicating to his Lord, 

<5Si S *3 

i"0 my Lord, if it had been Your will. You could have 
destroyed them and me before. 'V 1 

meaning, They were foolish. Would You destroy anyone who 
comes after me from the Children of Israel?’ 

Ibn ‘Abbas, Qatadah, Mujahid and Ibn Jarir At-Tabari said, 
“They were seized by the tremor or lightning, because they 
neither shunned nor forbade their people who worshipped the 
calf.”' 2 ' This is supported by Musa’s statement, 

i% £i tc 

i''would You destroy us for the deeds of the fools among 
He said next, 

4"/f is only Your Fitnali affliction, test and trial, according to 
Ibn ‘Abbas, Said bin Jubayr, Abu Al-‘Aliyah, Ar-Rabl‘ bin Anas 
and several among the Salaf and latter scholars. 13 * This is the 
only plausible meaning, - in which Musa says, “The decision is 
Yours (O Allah), and the judgment, and whatever You will 

1,1 At-Tabari 13:140. 

121 At-Tabari 13:143-144. 

131 At-Tabari 13:151. 
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occurs. You misguide whom You will, guide whom You will, and 
none can guide whom You misguide or misguide whom You 
guide. There is none who can give what You deprive or avert 
what You give. The sovereignty is all Yours, and Yours is the 
judgment, the creation and the decision.” The Ayah, 

£ 'Ji Cj ’M 6; 


4"You are our protector, so forgive us and have mercy on us: 
for You are the best of those who forgive.'y, 

pertains to (Allah’s) covering the mistake and not punishing 
for the sin. Whenever mercy is mentioned along with 
forgiveness [such as in MOsa’s supplication to Allah], it 
includes the hope that Allah does not permit one to fall into 
that act again. 


iujiX £ 

4"far You are the best of those who forgive /> for none except You 
can forgive the sin. 


4 >3 3=4» 


4 "And ordain far us good in this world, and in the 
Hereafter.'y 

The first part of Musa’s supplication was to fend off what 
should be avoided, while this part is a request for what is 
sought. The meaning of, 

4 ^ 3' 3 4 u 


4"And ordain far us good in this world, and in the Hereafter 

is, ‘ordain for us and grant us all that is good in both lives. 
We mentioned the meaning of ‘good’ before in Surat Al- 
Baqarahf 11 

4^1 lai 


4"We have Hudna unto Yow'> “we repent, go back and return 
unto You,’ according to the meaning of, ‘Hudna:, given by Ibn 
‘Abbas, Said bin Jubayr, Mujahid, Abu Al-‘Aliyah, Ad-Dahhak, 
Ibrahim At-Taymi, As-Suddi, Qatadah and several others.* 2 * 


*'* See the Tafsir of Surat Al-Baqarah |2: 200-202). 
* 21 At-Tabari 13:154-155. 
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kk & jt &£i £ .* vJ 


4 He said: (As to) My punishment 1 afflict therewith whom I 
will and My mercy embraces all things. That (mercy) I shall 
ordain for those who have Taqwa, and give Z akah; and those 
who believe in Our Ayat.} [7:156] 


Allah's Mercy is for Those Who have Taqwa and believe 
in Allah's Ayat and His Messenger jg 

Allah answers the statement, 

k a & 


i"It is only Your trial..."} [7:155], by saying, 


4(As to) My punishment I afflict therewith whom I will and 
My mercy embraces all things.} 

Allah says here, 1 do what I will, decide what I will and I 
have wisdom and justice in all matters.’ Certainly, there is no 
deity worthy of worship except Allah. Allah’s statement, 


iand My mercy embraces all things} 

testifies to His encompassing mercy. Allah said that the angels 
who carry His Throne and those around the Throne 
supplicate, 

^ 


i"Our Lord! You comprehend all things in mercy and 
knowledge [40:7] 

Imam Ahmad recorded that Jundub bin ‘Abdullah Al-Bajali 
said, “A bedouin man came, he made his camel kneel and he 
tied it. Then he prayed behind the Messenger of Allah 
When the Messenger of Allah jg finished the prayer, that man 
untied his camel mounted it and supplicated aloud, ‘O Allah! 
Grant Your mercy to me and to Muhammad, and do not give a 
share in it to anyone else/ The Messenger of Allah g* 
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commented (to his Companions), 


«?Jli U lJjf ff jj,f lii 


»Do you think that this man is more misguided or his camel? 
Did you not hear what this man has said?* 


They said, “Yes.’ He jg said, 

Jjjlj w-j a 5U ji>- ji- ibl j| iJL-lj jjji 

J-if aX>-j li-lj ojIp jJUJl 

ft 


oYom (the bedouin man) have restricted a vast mercyl Allah, 
the Exalted, the most Honored has created a hundred mercies 
and sent down one of them by which the creation, men, )inn 
and animals, show mercy to each other. He left witit Him 
ninety-nine mercies, so do you say that this man is more 
misguided or his camel?* 

Ahmad 11 ' and Abu Dawud collected this Hadith .' 2| Imam 
Ahmad recorded that Salman narrated that the Prophet ^ 
said, 


wikii 4*3 jiiJl Ifc ^-1 si yj-j Su J4-3 'y 4i ill 

*5*$' f3i j! Ir^-t 3 >=-‘3 ^ 


1 Allah, the Exalted and Most Honored, has a hundred mercies. 
With one of them, the creations show mercy to each other, and 
even the beasts show kindness to their offspring. He has kept 
ninety-nine mercies with Him for the Day of Resurrection .» (3 ' 

Muslim recorded it.' 4 ' Allah said next, 






iThat (mercy) I shall ordain far those who have Taqwd 

meaning, I will ordain My mercy for them, as a favor and 
kindness from Me to them. Allah said in a similar Ayah, 

Ahmad 4:312. 

121 Abu Dawud 5:197. 

131 Ahmad 5:439. 

141 Muslim 4:2108. 
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4He has prescribed mercy for Himselfo [6:12] 
Allah’s statement, 


U-k> 


4for those who have Taqwcfy, means, 1 will ordain My mercy for 
those who possess these qualities, and they are the Ummah of 
Muhammad,’ 




4for those who have Taqwfy, who avoid Shirk and major sins, 

4^\ 


iand give the Zakah}, purify themselves, according to one 
opinion. It was also said that, the Zakah', here pertains to 
wealth. It is possible that both meanings are included here, for 
this Ayah was revealed in Makkah [before Zakah in fixed shares 
was ordained], 

iand those who believe in Our Aydt those who have faith in 
them. 




j (Ux* 

& U.j ^ 

> >/"<' > >*" t>',' ^ .far i ^ m >* s" 

AZ Jji vj( jM 


4157. Those who follow the Messenger, the Prophet who can 
neither read nor write whom they find written of with them in 
the Tawrdh and the Injtl, - he commands them to do good; and 
forbids them from evil; he makes lawful for them the good 
things, and forbids them from the evil things, he releases them 
from their heavy burdens and from the fetters that were upon 
them. So those who believe in him, honor him, help him, and 
follow the light which has been sent down with him, it is they 
who will be successful. } 
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The Description of that Messenger ^ 


&& 4 f&* ^Vf ^ •$> 


iThose who follow the Messenger, the Prophet who can neither 
read nor write whom they find written with them in the Tawrdlt 
and the Injil,} 

This is the description of the Prophet Muiiammad jg in the 
Books of the Prophets. They delivered the good news of his 
advent to their nations and commanded them to follow him. 
His descriptions were still apparent in their Books, as the 
rabbis and the priests well know. Imam Ahmad recorded that 
Abu Sakhr Al-TJqayli said that a bedouin man said to him, “I 
brought a milk-producing camel to Al-Madlnah during the life 
time of Allah’s Messenger. After I sold it, I said to myself, 1 will 
meet that man (Muhammad) and hear from him.’ So I passed 
by him while he was walking between Abu Bakr and TJmar, 
and I followed them until they went by a Jewish man, who was 
reading from an open copy of the Tawrah. He was mourning a 
son of his who was dying and who was one of the most 
handsome boys. The Messenger of Allah asked him (the 
father), 


LU ill -s iliiih 


«J ask you by He Who has sent down the Tawrah, do you not 
find the description of me and my advent in your Book?» 

He nodded his head in the negative. His son said, ‘Rather, yes, 
by He Who has sent down the Tawrah! We find the description 
of you and your advent in our Book. 1 bear witness that there 
is no deity worthy of worship except Allah and that you are 
the Messenger of Allah.’ The Prophet sg said (to the 
Companions), 


•Slop the Jew (the father) from (taking care of) your brother (in 
Islam ).» 

The Prophet then personally took care of the son’s funeral 
and led the funeral prayer on him.’”* 1 * This Hadith is sound 
and is supported by a similar Hadith in the Sahih narrated 


111 Ahmad 5:411. 
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from Anas.* 1 ’ 


Ibn Jarir recorded that Al-Muthanna said that ‘Ata’ bin 
Yasar said, “I met ‘Abdullah bin ‘Amr and asked him, Tell me 
about the description of Allah’s Messenger in the Tawrah.’ 
He said, *Yes, by Allah! He is described in the Tawrah, just as 
he is described in the Qur’an, 



'j} q 


Prophet! Verily, We have sent you as a witness, and a 
bearer of glad tidings, and a warner.$ [33:45J 

as a safe refuge for the unlettered ones. You are My servant 
and Messenger. I have called you ‘Al-MutawakkiF (who trusts 
in Allah), not hard or harsh.’ Neither uttering foul speech in 
the markets nor returning evil deed with one in kind. Rather, 
he forgives and forgoes. Allah will not end his life until He 
straightens through him the crooked religion, so that they 
might proclaim, There is no deity worthy of worship except 
Allah.’ He will open through him sealed hearts, deaf ears and 
blind eyes.’” ‘Ata’ then said, “I also met Ka'b and asked him 
the same question, and his answer did not differ from 
‘Abdullah’s answer, even concerning one letter.”’ 2 ’ Al-Bukhari 
recorded it’ 3 ’ from ‘Abdullah bin ‘Amr. It was also recorded by 
Al-Bukhari [up to the word] forgoes. And he mentioned the 
narration of ‘Abdullah bin ‘Amr then he said; “It was common 
in the speech of our Salaf that they describe the Books of the 
People of the Two Scriptures as the Tawrah, as some HadUks 
concur. Allah knows best.” 

Allah’s statement, 




4He commands than to do good; and forbids them from evil 

This is the description of the Messenger of Allah 5 g in previous 
Books. These were the true qualities of our Messenger gg, as 
well, for he only ordained good and forbade evil. We should 
mention here that ‘Abdullah bin Mas*ud said, “When you hear 
Allah's statement, 


111 FathAl-B&ri 3:259. 
121 At-Tabari 13:164. 
|3 ’ Path Al-Bari 4:402. 
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Hp\: 04} 


40 you who believe!}, then pay it your full attention, for it is a 
good that you are being commanded, or an evil that you are 
being forbidden.” And the most important and greatest of these 
commands and prohibitions, is that Allah has sent the 
Messenger to order worshipping Him Alone without partners 
and forbid worshipping others besides Him. This is the Message 
that Allah has sent all Messengers with before Muhammad 
just as Allah said, 


J jt Lil JkjJ j} 


iAnd verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah, and avoid the Tdghut (false 
deitie$)"}[ 16:36). 

Allah’s statement, 




4He makes lawful for them the good things, and forbids them 
from the evil things 

meaning, he makes the Bahirah, Sa’ibah, Wasllah and Ham, 
etc., lawful. They were prohibitions that they invented which 
were only hard for themselves. He also forbids them from evil 
things, such as the flesh of the pig, Riba, and foods that were 
treated as lawful although Allah the Exalted had forbidden 
them. ‘Ali bin Abi Talhah reported this from Ibn ‘Abbas.* 1 ’ 
Allah’s statement, 

ZZ j&ff; i&i & 

4He (Muhammad) releases them from their heavy burdens, and 
from the fetters that were upon them.} 

indicates that Muhammad came with leniency and an easy 
religion. As mentioned in the Hadith recorded from many 
routes that Allah’s Messenger said, 

0 / was sent with the easy way ofHanifiyyah [monotheism J»* 2 ’ 


< 2 # 


111 At-Jabari 13:166. 

121 Ahmad 5:266 and 6:116. 
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The Prophet jg said to the two Commanders he appointed, 
Mu'adh and Abu Musa Al-Ash‘ari, when he sent them to 
Yemen, 


a ''tj If’jilaJj I j Im Yj j I fO Yj 


* Bring glad tidings and do not drive people away, make things 
easy and do not make them difficult, obey each other and do not 
differ among yourselves ». 111 

Abu Barzah Al-Aslami, the Prophet’s Companion, said, “I 
accompanied the Messenger of Allah and saw how easy he 
was. The nations that were before us had things made difficult 
for them in their laws. Allah made the law encompassing and 
easy for this Ummah. Hence the statement of the Messenger of 
Allah, 


j\ jz U If. ’ -ill oii>- U j'j ^ 3k 1 jj 8 


a Allah has forgiven my Ummah for what occurs in themselves, 
as long as they do not utter it or act upon 

The Prophet ^ said, 

i pi.\ u; Seiji; (yji if 

“My Ummah was forgiven (by Allah) unintentional errors, 
forgetfulness and what they are forced to 


This is why Allah has guided this Ummah to proclaim, 

£ <2 ZS % Cl ■) oi 

^3 a j&j & jjt; q Hvc 1 c r, e; uj ^ 22 $ 
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i"Our Lord! Punish us not if we forget or fall into error, our 
Lord! Lay not on us a burden like that which You did Jay on 
those before us (Jews and Christians); our Lord! Put not on us 
a burden greater than we have strength to bear. Pardon us and 
grant us forgiveness. Have mercy on us. You are our Mawla 
(Patron, Supporter and Protector) and give us victory over the 

111 Fath Al-Bari 5:188. 

121 Fath Al-Bari 9 :300. 

131 Ibn Majah 1:659. 
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41 am sent to you all as the Messenger of Allah,} 

This Ayah mentions the Prophet’s honor and greatness, for 
he is the Pined Prophet who was sent to all mankind [and the 
Jinns], Allah said, 



4Say, "Allah is Witness between you and 1; this Qur'an has 
been revealed to me that I may therewith warn you and 
whomsoever it may reach."} [6:19], 


Jt ‘if J&k 


4but those of the sects that reject it, the Fire will be their 
promised meeting place}\ 11:17], and, 




if \JSJ 14 &i\ &1 U.M &} 


4And say to those who were given the Scripture and to the 
illiterates (Arab pagans): "Do you (also) submit yourselves (to 
Allah in Islam)?" If they do, they are rightly guided; but if 
they turn away, your duty is only to convey the Message.} 
[3:20] 

There are many other Ayat and more Hadvths than can be 
counted on this subject. It is also well-known in our religion 
that the Messenger of Allah was sent to all mankind [and 
the Jinns]. Al-Bukhari recorded that Abu Ad-Darda’ said, “Abu 
Bakr and Umar had an argument in which Abu Bakr made 
Umar angry. So Umar went away while angry and Abu Bakr 
followed him asking him to forgive him, but Umar refused. 
Umar shut his door closed in Abu Bakr’s face and Abu Bakr 
went to the Messenger of Allah 5 ^ while we were with him. The 
Messenger of Allah said, 

q'ja a. ju> iji 

nThis fellow of yours (Abu Bakr) has made someone angry!i> 

Umar became sorry for what he did, went to the Prophet Sfe 
and greeted him with the Salam and sat next to him, telling 
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gives life and causes death.} 

describes Allah by the words of the Messenger jg that He Who 
has sent him is the Creator, Lord and King of all things and in 
His Hand is the control, life, death and the decision. Just as 
Allah said 

^ ft l 

iSo believe in Allah and His Messenger, the Prophet who can 
neither read nor write,} 

Allah proclaims here that Muhammad jg is His Messenger 
and reiterates this fact by commanding that he be believed in 
and followed. Allah said, 

£\} 

iThe Prophet who can neither read nor write} who you were 
promised and given the good news of in previous revealed 
books. 

Certainly, Muhammad sg was amply described in the 
previous books, including his description as being the 
unlettered Prophet. Allah’s statement, 

ft ^s&} 

iwho believes in Allah and His Words}, means, his actions 
conform with his words and he believes in what he was given 
from his Lord. 



iAnd follow him}, embrace his path and guidance, 

ihz* •£&} 

iso that you may be guided} to the Straight Path. 


il59. And of the people of Musa there is a community who 
lead (the men) with truth and establish justice therewith.} 

Allah stated that of the Children of Israel there are some 
who follow the truth and judge by it, just as He said in 
another Ayah, 
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party of the people of 
the Scripture stand for 
the right, they recite the 
verses of Allah during 
the hours of the night, 
prostrating themselves in 
prayer} [3:113], 

cP ^ >' i Ufr 

Gj i&l J/' G 3 ki 
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^ diijl 
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iAnd f/iere arc, 

certainly, among the 
People of the Scripture, those who believe in Allah and in that which 
has been revealed to you, and in that which has been revealed to them, 
humbling themselves before Allah. They do not sell the verses of Allah 
for a small price, for them is a reward with their Lord. Surely, Allah 
is Swift in account.} [3:199] 






ah &&&t *ti 

__ .. _ j %■ 


(*i .f0 if, 

■fScsXi *<£ \ Gj c* 


{Those to whom We gave the Scripture before it, they believe in 
it (the Qur'an). And when it is recited to them, they say: “We 
believe in it. Verily, it is the truth from our Lord. Indeed even 
before it we have been from those who submit themselves. These 
will be given their reward twice over, because they are 
patient.}{ 28:52-54], and, 
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iVerily, those who were given knowledge before it, when it 
(this Qur'an) is recited to them, fall down on their faces in 
humble prostration. And they say: "Glory be to our Lord! 
Truly, the promise of our Lord must be fulfilled." And they fall 
down on their faces weeping and it increases their 
humility.}[17: 107-109] 


^ >i zff & ibl icil ^ 

Qii; o-Gi ^ i 14 J421 
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4160. And We divided them into twelve tribes (as distinct) 
nations. We revealed to Musa when his people asked him for 
water (saying): "Strike the stone with your stick," and there 
gushed forth out of it twelve springs, each group knew its own 
place for water. We shaded them with the clouds and sent down 
upon them the manna and the quail (saying): "Eat of the good 
things with which We have provided you." They harmed Us 
not but they used to harm themselves.} 

4161. And (remember) when it was said to them: "Dwell in 
this town (Jerusalem) and eat therefrom wherever you ivish, and 
say, '(O Allah) forgive our sins'; and enter the gate prostrating 
(bowing with humility). We shall forgive you your 
wrongdoings. We shall increase (the reward) for the good- 
doers. "} 

4162. But those among them who did wrong, changed the word 
that had been told to them. So We sent on them a torment from 
the heaven in return for their wrongdoings.} 
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“A village called Aylah between Madyan and At-Tur (which is 
in Sinai). 1 * 1 ‘Ikrimah, Mujahid, Qatadah and As-Suddi said 
similarly. 121 Allah’s statement, 


iwhett they transgressed in the matter of the Sabbath 
means, they transgressed in the Sabbath and defied Allah’s 
command to them to keep it sanctified, 






iwhen their fish came to them openly on the Sabbath day,} 

visible on top of the water, according to Ad-Dahhak who 
reported it from Ibn ‘Abbas.^ Ibn Jarir said, “Allah’s 


statement, 


^ ^ 


iand did not come to them on the day they had no Sabbath. 
Titus We made a trial of them,} 

means, this is how We tested them by making the fish swim 
close to the surface of the water , on the day which they were 
prohibited to fish. The fish would be hidden from them on the 
day when they were allowed to fish, 


iThus We tnade a trial for them,} so that We test them, 


\^j} 


ifbr they used to rebel against Allah's command} 
by defying His obedience and rebelling against it.” ,4J 
Therefore, these were a people who used a trick to violate 
Allah’s prohibitions, taking an action that seemed legal on the 
surface. However, in reality, this action was meant to 
transgress the prohibition. Imam and scholar Abu ‘Abdullah 
Ibn Battah reported that Abu Hurayrah said that the 
Messenger of Allah ^ said, 

m At-Tabari 13:180. 

121 At-Tabari 13:180-181. 

131 At-Tabari 13:183. 

141 At-Tabari 13:183. 
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J&. ji> fj^ lj*Ll*i 
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«Do nof repeal what the 
Jews committed, and violate 
Alldlt’s prohibitions using 
deceitful tricks.» (11 

This Hadlth has a 
reasonable chain. 

o^Lm J4 &\ citt 
63; ^ ji ^ £ & 
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<264. And when a community among them said: "Why do you 
preach to a people whom Alldh is about to destroy or to punish 
luith a severe torment?" (The preachers) said: “In order to be 
free from guilt before your Lord (Allah), and perhaps they may 
fear Allah."} 

<265. So when they forgot the reminder that had been given to 
them, We rescued those who forbade evil, but with a severe 
torment We seized those who did wrong, because they used to 
rebel against Allah’s command.} 

<266. So when they exceeded the limits of what they were 
prohibited, We said to them: “Be you monkeys, despised."} 


111 Adab Az-Zafaf p. 192. 
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Those Who breached the Sabbath were turned into 
Monkeys, but Those Who prohibited Their Actions 
were saved 


Allah said that the people of this village were divided into 
three groups, a group that committed the prohibition, catching 
fish on the Sabbath, as we described in the Tafsir of Surat Al- 
Baqarah. ll] Another group prohibited them from transgression 
and avoided them. A third group neither prohibited them, nor 
participated in their action. The third group said to the 
preachers, 




4''Why do you preach to a people whom Allah is about to 
destroy or to punish with a severe torment?"}. 

They said, “why do you forbid these people from evil, when you 
know that they are destroyed and have earned Allah’s 
punishment?’ Therefore, they said, there is no benefit in 
forbidding them. The preachers replied, 


4"In order to be free from guilt before your Lord (Allah),"} 

“for we were commanded to enjoin righteousness and forbid evil,’ 

4Zy£ 2&j} 


4"and perhaps they may fear Allah"} for on account of our 
advice, they might stop this evil and repent to Allah. Certainly, 
if they repent to Allah, Allah will accept their repentance and 
grant them His mercy.’ Allah said, 

iSo when they forgot the reminder that had been given to 
them,} 

* 

when the evil doers refused the advice, 

4\^L <$; & <<;£> sit 

4We rescued those who forbade evil, but We seized who did 
wrong,} 


m 


See the Tafsir of Surat Al-Baqarah (2 :65-66]. 
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who committed the transgression, 

iwith a severe torment). Allah stated that those who enjoined 
good were saved, while those who committed the transgression 
were destroyed, but He did not mention the end of those who 
were passive (the third group), for the compensation is 
comparable to the deed. This type did not do what would 
warrant praise, nor commit wrong so that they are 
admonished. 

Ikrimah said, “Ibn ‘Abbas said about the Ayah: 1 do not 
know whether or not the people were saved who said; 

i 

4"Why do you preach to a people whom Allah is about to 
destroy...?”) 

So I continued discussing it with him until I convinced him 
that they were. Then he gave me [the gift of] a garment.” 111 

Allah said, 

iand We seized those who did wrong with a Ba'is torment) 

indicating that those who remained were saved. As for ‘Ba’is*, 
it means ‘severe’, according to Mujahid,^ or ‘painful’, 
according to QatadahJ 3 ^ These meanings are synonymous, 
and Allah knows best. Allah said next, 


idespised), humiliated, disgraced and rejected. 




/-> .> > A* 

•y 


-iy di Siij i^) 




il67. And (remember) when your Lord declared that He would 
certainly keep on sending against them, till the Day of 
Resurrection, those who would afflict them with a humiliating 


111 At-Tabari 13:187. 
121 At-Tabari 13:202. 
131 At-Tabari 13:202. 
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torment. Verily, your Lord is quick in retribution and certainly 
He is Oft-Forgiving, Most Merciful.} 


Eternal Humiliation placed on the Jews 


iTa'dhdhana ^ means ‘declared’, according to Mujahid, or 
‘ordained’, according to others. This part of the Ayah indicates 
a vow, 

4that He will keep on sending against them} against the Jews, 

4 >->' »5r 1 O-* ■ ' rfj' jfy, 


4till the Day of Resurrection, those who would afflict them with 
a humiliating torment 

on account of their disobedience, defying Allah’s orders and 
Law and using tricks to transgress the prohibitions. It was 
reported that Musa required the Jews to pay the production 
tax for seven or thirteen years, and he was the first to do so. 
Also, the Jews fell under the humiliating rule of the Greek 
Kushdanln,* 11 Chaldeans and later on the Christians, who 
subjugated and disgraced them, and required them to pay the 
Jizyah (tribute tax). When Islam came and Muhammad was 
sent, they became under his power and had to pay the Jizyah, 
as well. Therefore, the humiliating torment mentioned here 
includes disgrace and paying the Jizyah, as Al-‘Awfi narrated 
from Ibn ‘Abbas. 121 In the future, the Jews will support the 
Dajjal (False Messiah); and the Muslims, along with Isa, son of 
Mary, will kill the Jews. This will occur just before the end of 
this world. Allah said next, 

iVerily, your Lord is quick in retribution}, with those who disobey 
Him and defy His Law, 

4JU3 5A2 %} 


l 1 * Perhaps it refers to the Kushite Dynasty, and Allah knows best. 
121 At-Tabari 13:205. 
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iand certainly He is Oft-Forgiving, Most Merciful.) 

for those who repent and go back to Him. This Ayah mentions 
both the mercy, as well as, the punishment, so that no 
despair is felt. Allah often mentions encouragement and 
warning together, so that hearts always have a sense of hope 
and fear. 


m & & ^ Sj J£S 
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4265. And We have broken them (the Jeivs) up into various 
separate groups on the earth: some of them are righteous and 
some are away from that. And We tried them with good 
(blessings) and evil (calamities) in order that they might turn 
(to Allah).) 

4169. Then after them succeeded an (evil) generation, which 
inherited the Book, but they chose (for themselves) the goods of 
this low life saying: "(Everything) will be forgiven to us." And 
if (again) the offer of the like (evil pleasures of this world) came 
their way, they would (again) seize them (would commit those 
sins). Was not the covenant of the Book taken from them that 
they would not say about Allah anything but the truth? And 
they have studied what is in it (the Book). And the home in the 
Hereafter is better for those who have Tacpva. Do not you then 
understand?) 

4170. And as to those who hold fast to the Book (act on its 
teachings) and perform the Saldh, certainly We shall never 
waste the reward of those who do righteous deeds.) 


The Children of Israel scatter throughout the Land 

Allah states that He divided the Jews into various nations, 
sects and groups, 


^ ,iJuu 

4And We said to the Children of Israel after him (after Musa 
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died): "Dwell in the land, then, when the final and the last 
promise comes near, We shall bring you altogether as a mixed 
crowd (gathered out of various nations)."}{ 17:104] 

isome of them are righteous and some are away from that}, 
some of them are led aright and some are not righteous, just 
as the Jinns declared, 

i"There are among us some that are righteous, and some the 
contrary; we are groups having different ways (religious 
sects)."} (72:11) 

Allah said here, 

$And We tried them}, and tested them, 


c.'.'.A} 


{with good and evil}, with times of ease, difficulty, eagerness, 
fear, well-being and affliction, 




4»i order that they might turn (to Allah)} 
Allah said next, 

iyjj — it Ot Aii} 


{Tlten after them succeeded an (evil) generation, which 
inherited the Book, but they chose (for themselves) the goods of 
this low life} 

This Ayah means, after the generation made up of righteous 
and unrighteous people, another generation came that did not 
have goodness in them, and they inherited the Tawrah and 
studied it. Mujahid commented on Allah’s statement, 


•(They chose (for thetnselves) the goods of this low life} 

“They will consume anything they can consume in this life, 
whether legally or illegally. Yet, they wish for forgiveness, 
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iSaying: "(Everything) will be forgiven for us." And if (again) 
the offer of the like came their way, they would (again) seize 
them.)’™ 

Qatadah commented on Allah’s statement, 

4<j’& SjolX) 

'‘they chose (for themselves) the goods of this low life » 

“This, by Allah, is an evil generation, 

ixvhich inherited the Book) after their Prophets and Messengers, 
for they were entrusted with this job by Allah’s command to 
them. Allah said in another Ayah, 

i'.pti \y.Q £L fZ it 3k) 

iThen, there has succeeded them a posterity who neglect the 
Saldh (the prayers).) (19:59] 

Allah said next, 

ojJu-G ^ 

iThey chose the goods of this low life saying: "(Everything) 
will be forgiven to us.”) 

They wish and hope from Allah, while deceiving themselves, 

& -t; ,0 

$And if (again) the offer of the like came their way, they would 
(again) seize them > 

Nothing stops them from this behavior, for whenever they are 
given an opportunity in this life, they will consume regardless 
of it being allowed or not.” 121 As-Suddi said about Allah's 
statement, 

/ J? V » \ 

iThen after them succeeded an (evil) generation) until, 


11 At-Tabari 13:212. 
121 At-Tabari 13:213. 
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4«nd they have studied what is in it (the Book).} 

“Every time the Children of Israel appointed a judge, he used 
to take bribes. The best ones among them held a counsel and 
took covenants from each that they would not take bribes. 
However, when one of them would take bribes in return for 
judgment and was asked, What is the matter with you; you 
take a bribe to grant judgment?’, he replied, T will be forgiven. 
So the rest of his people would admonish him for what he did. 
But when he died, or was replaced, the one who replaced him 
would take bribes too. Therefore, Allah says, if the others (who 
admonished him) would have a chance to loot this world, they 
will take it.’”* 1 * Allah said, 


-Ji & £ i J 0 ££ 


4 Whs not the covenant of the Book taken from them that they 
would not say about Allah anything but the truth?} 

thus, admonishing them for this behavior. Allah took a pledge 
from them that they would declare the truth to people and not 
hide it. Allah said in another Ayah, 


;TJJ ij'x3 % Jk $0 ^0 

sf*l' i' 


4 gr 3 


i(And remember) when Allah took a covenant from those wlw 
were given the Scripture to make it known and clear to 
mankind, and not to hide it, but they threw it away behind 
their backs, and purchased with it some miserable gain! And 
indeed worst is that which they bought} (3:187). 

Ibn Jurayj said that Ibn ‘Abbas said about the Ayah, 

i&Z yj & £ 0 U. 


4Whs not the covenant of the Book taken from them that they 
would not say about Allah anything but the truth?}, 

“Their claim that Allah will forgive the sins they keep 
committing without repenting from them.” * 2 * Allah said, 


111 At-Tabari 13:213. 
121 At-Tabari 13:215. 
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iAnd the home in the 
Hereafter is better for 
those who have Taqwd 
Do not you then 
understand?} 
Encouraging them to 
seek Allah’s 
tremendous reward 
and warning them 
against His severe 
torment. Allah says 
here, *My reward and 
what I have are better 
for those who avoid 
prohibitions, abandon 
lusts and become 
active in the 
obedience of their 
Lord.’ 

iDo not you then 
understand?} Allah says’ Do not these people, who preferred this 
life instead of what is with Me, have any sense to prohibit them 
from their foolish and extravagant ways?’ Allah then praises 
those who adhere to His Book, which directs them to follow His 
Messenger Muhammad jg, 

iJ&ll 

iAnd as to those who hold fast to the Book} 

adhere to it, implement its commands and refrain from its 
prohibitions, 

4and perform the Saldh, certainly We shall never waste the 
reward of those loho do righteous deeds.$ 
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4271. And (remember) when We Nataqna the mountain over 
them as if it had been a canopy, and they thought that it was 
going to fall on them. (We said): "Hold firtnly to what We 
have given you [the Tawrdh], and remember that which is 
therein (act on its commandments), so that you may fear Allah 
and obey Him.”) 


Raising Mount Tur over the Jews, because of Their 
Rebellion 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
the Ayah, 

iAnd (remember) when We Nataqnd the mountain over them), 

“We raised the mountain, as Allah’s other statement testifies, 

iAnd for their covenant, We raised over them the mountain) 

[4:154).” 1,1 

Also, Sufyan Ath-Thawri narrated that Al-A‘mash said that, 
Said bin Jubayr said that Ibn ‘Abbas said, “The angels raised 
the Mount over their heads, as reiterated by Allah’s statement, 

iWe raised over them the mountain) [4:154).” 

Al-Qasim bin Abi Ayyub narrated that Said bin Jubayr said 
that Ibn ‘Abbas said, “MQsa later on proceeded with them to 
the Sacred Land. He took along the Tablets, after his anger 
subsided, and commanded them to adhere to the orders that 
Allah ordained to be delivered to them. But these orders 
became heavy on them and they did not want to implement 
them until Allah raised the mountain over them, 


111 At-Tabari 13:218. 
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^as if it had been a canopy that is, when the angels raised the 
mountain over their heads.” An-Nasa’i collected it. 11 ' 
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< 2 72. And (remember) when your Lord brought forth from the 
Children of Adam, from their loins, their seed and made them 
testify as to themselves (saying): ",Am I not your Lord?" They 
said. Yes! We testify, lest you should say on the Day of 
Resurrection: "Verily, we were unaware of this.”} 

il73. Or lest you should say: "It was only our fathers 
aforetime who took otlms as partners in worship along with 
Allah, and we were (merely their) descendants after them; will 
You then destroy us because of the deeds of men who practiced 
falsehood?”} 


4174. Thus do We explain the Ayat in detail, so that they may 
turn (unto the truth).} 


The Covenant taken from the Descendants of Adam 

Allah stated that He brought the descendants of Adam out of 
their fathers’ loins, and they testified against themselves that 
Allah is their Lord and King and that there is no deity worthy 
of worship except Him. Allah created them on this Fitrah, or 
way, just as He said, 


3k 3k H if 0^3 iL£ $} 


<So set you (O Mulwmmad) your face truly towards the 
religion, Hanifan. Allah’s Fitrah ivith which He has created 
mankind. No change let there be in Khalqillah. > |21 [30:30] 

And it is recorded in the Two Sahihs from Abu Hurayrah 
who said that the Messenger of Allah jgg said, 

111 An-Nasat in Al-Kubra : 6:396. 

121 

The meaning of this Ayah is, "Dedicate yourself to the natural 
religion of Allah which He made for humanity." 
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US’ <jlcl Jjli tOjiaAJl ^Lp jJ JJ ® 

UUj> jjM>u »Lu> 


* Every child is bom upon the Fitrah, it is only his parents who 
turn him into a Jew, a Omstian or a Zoroastrian. Just as 
animals are bom having full bodies, do you see any of them 
having a cutoff nose (when they are bom)* , [11 

Muslim recorded that ‘Iyad bin ‘Himar said that the 
Messenger of Allah sg said; 


p-trii IA 0^^' r+ iU ^ C-iL>- :Jjll J yu* 

JJLUf u ^3 


lAlldh said, 7 created My servants Hunafa' (monotheists), but 
the devils came to them and deviated them from their religion, 
prohibiting what I allowed .» |2 * 


There are Hadiths that mention that Allah took Adam’s 
offspring from his loins and divided them into those on the 
right and those on the left. Imam Ahmad recorded that Anas 
bin Malik said that the Prophet jg said, 


& It JU u jjd 01 sj city uaii # jfci jif ^ jii> 
ji stUi jjii Jiu ojjI ji : J jXS ^Ju : Jli a, llital ■ * *^ 

is^L : M dill ^ ii^i; v M fii j idi 


o/f will be said to a man from the people of the Fire on the Day 
of Resurrection, ‘If you owned all that is on the earth, would 
you pay it as ransom?' He will reply, 'Yes.' Allah will say, 7 
ordered you with what is less than that, when you were still in 
Adam's loins, that is, associate none with Me (in worship). 
You insisted that you associate with Me (in worship).' »* 31 

This was recorded in the Two Sahfhs ,4) 

Commenting on this Ayah (7:172), At-Tirmidhi recorded that 
Abu Hurayrah said that the Messenger of Allah jg said, 


^ Fath Al-Bari 3:290 and Muslim 4:2047. 
® Muslim 4 :2197. 

131 Ahmad 3:127. 

141 Fath. Al-Bari 6:419 and Muslim 4:2160. 
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Al i&A ji y y—‘ ‘A^ ly k &a ‘AA* pi iui jiU- ui» 

H ^ fir-e'y- P jy 'ey ^3 J-A if*. J*Aj v'rfi' & 

u >*3 p~ti ^3 ilSyi i^y, : JVS f.Vji ^ 4-3 : JUi 

2 ^ Of p$« /H ^,}43^: Jli * & jS 4o : *5P 65 

aJ ^. a j j£j wij ^>1 ! Jli i kJ** ^j~-~f ijli ?© jttS" cJLi>> pSj : jvi 
ji Si P 3^ : k r’3^' 'All* Ul>- pi 3^i I llii Jii cS.4* dr? 

iSji oJiA^i pi : Jli sllL‘1 l(Ui: p }i : Jli jLi jjp3' i£pi- 

CJ»i) fil C_-p fi' Jr-J 


cW/jcii Allah created Adam, He wiped Adam's back and every 
person that He will create from him until the Day of 
Resurrection fell out front his back. Allah placed a glimmering 
light between the eyes of each one of them. Allah showed them 
to Adam and Adam asked, 'O Lord! Who are they?' Allah said, 
'These are your offspring.' Adam saw a man from among them 
whose light he liked. He asked, 'O Lord! Who is this man?' 
Allah said, 'This is a man from the latter generations of your 
offspring. His name is Ddwud.' Adam said, 'O Lord! How 
many years would he live?' Allah said, 'Sixty years.' Adam 
said, 'O Lord! I have forfeited forty years from my life for him.' 
What Adam's life came to an end, tlte angel of death came to 
him (to take his soul). Adam said, T still have forty years from 
my life term, don't I?' He said, ‘Have you not given it to your 
son Ddwud?' So Adam denied that and his offspring followed 
suit (denying Allah's covenant), Adam forgot and his offspring 
forgot, Adam made a mistake and his offspring made mistakes .» 

At-Tirmidhi said, “This Hadith is Hasan Sahih, and it was 
reported from various chains of narration through Abu 
Hurayrah from the Prophet jg”.* 1 * Al-Hakim also recorded it in 
his Mustadrak, and said; “ Sahih according to the criteria of 
Muslim, and they did not record it.” 12 ’ 

These and similar Hadiths testify that Allah, the Exalted and 
Most Honored, brought forth Adam’s offspring from his loins 


Tuhfat Al-Ahwadhi 8:457. 
121 Al-Hakim 2:325. 



and separated between the inhabitants of Paradise and those 
of the Fire. Allah then said, 

iand made them testify as to themselves (saying): "Am I not 
your Lord?" They said: "Yes!"} 

Therefore, Allah made them testify with themselves by 
circumstance and words. Testimony is sometimes given in 
words, such as, 

iThey will say: "We bear witness against ourselves [6:130] 

At other times, testimony is given by the people themselves, 
such as Allah’s statement, 

^ of ^ 

ilt is not for the Mushrikin, (polytheists) to maintain the 
mosques of Allah, while they testify against their own selves of 
disbelief [9:17] 

This Ayah means that their disbelief testifies against them, not 
that they actually testify against themselves here. Another 
Ayah of this type is Allah’s statement, 

iAtid to that he bears witness (by his deeds).$ [100:7j * 

The same is the case with asking, sometimes takes the form 
of words and sometimes a situation or circumstance. For 
instance, Allah said, 

c os 

iAtid He gave you of all that you asked for .'i [14:34] 

Allah said here, 

ilest you should say} t on the Day of Resurrection 

£i==* 

iwe were of this} of Tawhld 
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4^1 If] jl 


iutiaware. Or lest you should say: "It was only our fathers 
aforetime who took others as partners in worship along with 
Allah,"} [7:172-173] 



4175. And recite to them the story of him to whom We gave 
Our Aydt, but he threw them away; so Shaytdn followed him 
up, and he became of those who went astray.} 

4176. And had We willed, We would surely have elevated him 
tlterewith, but he clung to the earth and followed his own vain 
desires. So his parable is the parable of a dog: if you drive him 
away, he pants, or if you leave him alone, he (still) pants. Such 
is the parable of the people who reject Our Aydt. So relate the 
stories, perhaps they may reflect.} 

4177. Evil is the parable of the people ivho rejected Our Aydt, 
and used to zurong themselves.} 


Story Bal'am bin Ba‘ura* 


‘Abdur-Razzaq recorded that ‘Abdullah bin Mas'ud said that 
Allah’s statement. 


J£2i; tfii b ^ 


4And recite to them the story of him to whom We gave Our 
Aydt, but he threw them away} 

“Is about Bal'am bin Ba*ura’ a man from the Children of 
Israel.”* 1 * Shu hah and several other narrators narrated this 
statement from Mansur who got it from Ibn Mas'ud.* 2 * Said 
bin Abi ‘Arubah narrated that Qatadah said that Ibn ‘Abbas 


*** ‘Abdur-Razzaq 2:443. 
* 2 * At-Tabari 13:253. 
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said, “He is Sayfi, son of Ar-Rahib.” Qatadah commented that 
Ka*b said, “He was a man from Al-Balqla’ {a province of 
Jordan) who knew Allah’s Greatest Name. He used to live in 
Bayt Al-Maqdis with the tyrants.” Al-'Awfi reported that Ibn 
‘Abbas said, “He is Bal'am bin Ba'Ora’, a man from Yemen 
whom Allah had given the knowledge of His Ayat, but he 
abandoned them.”* 1 * Malik bin Dinar said, “He was one of the 
scholars of the Children of Israel whose supplication was 
acceptable. They used to seek his lead in suplication in times 
of difficulty. Allah’s Prophet MQsa sent him to the King of 
Madyan to call him to Allah. That king appeased him and gave 
him land and gifts, and he reverted from the religion of MQsa 
and followed the king’s religion.” Imran bin TJyaynah narrated 
that *Husayn said that Imran bin Al-Harith said that Ibn 
‘Abbas said, “He is Bal'am son of Ba'ura’.”* 2 * Similar was said 
by Mujahid and ‘Ikrimah.* 3 * Therefore, it is well-known that 
this honorable Ayah was revealed about a man from the 
Children of Israel in ancient times, according to Ibn Mas'ud 
and several others among the Salaf.* 4 * ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, “He is a man from the city of 
the tyrants (Jerusalem) whose name was Bal‘am and who 
knew Allah’s Greatest Name.” * 51 ‘Ali bin Abi Talhah also 
reported that Ibn ‘Abbas that he said, “When Musa and those 
with him went to the city of the tyrants (Jerusalem), the 
cousins of Bal'am and his people came to him and said, ‘Musa 
is a strong man, and he has many soldiers. If he gains the 
upper hand over us, we will be destroyed. Therefore, 
supplicate to Allah that He prevents Musa and those with him 
from prevailing over us.’ Bal'am said, *If I supplicate to Allah 
that He turns back Musa and those with him, I will lose in 
this life and the Hereafter.’ They kept luring him until he 
supplicated against Musa and his people, and Allah took away 
what he bestowed on him (of knowledge). Hence Allah’s 
statement, 

111 At-Tabari 13:261. 

* 2 * At-Tabari 13:253. 

* 3 * At-Tabari 13:254. 

* 4 * At-Tabari 13:253 
* s| At-Tabari 13:258. 
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ibut he threw thetn away ; so Shaytdn followed him up}.”' 11 ^ 
Allah said next, 

<k* sJi & t ^ ^4 


had We willed, We would surely have elevated him 
therewith but he clung to the earth and followed his own vain 
desires.} 

Allah said, 

4^ s&j %} 


iAnd had We willed, We would surely have elevated him 
therewith} 

from the filth of this earthly life through the Ayat that We gave 
him knowledge of, 

4c«yVi £5 &&& 


ibut he clung to the earth}, he became interested in the 
adornment of this life and its delights. He indulged in the lusts 
of life and its joys and was deceived by it, just as life deceived 
others like him, without sound comprehension or a good mind. 
Muhammad bin Ishaq bin Yasar narrated from Salim, from Abu 
An-Nadr that when Musa entered the land of Bani Canaan in 
the area of Ash-Sham (Greater Syria), the people of BaTam 
came to him, saying, “This is Musa, son of Imran with the 
Children of Israel. He wants to drive us out from our land, kill 
us and replace us with the Children of Israel. We are your 
people and have no other dwelling area. You are a person 
whose supplication is acceptable (to Allah), so go out and 
supplicate to Allah against them.” He said, “Woe to you! Here is 
Allah's Prophet (Musa) with whom the angels and believers are! 
How can I supplicate against them when I know from Allah 
what I know?” They said, “We have no other dwelling area.” So 
they kept luring and begging him until he was tempted by the 
trial and went on his donkey towards Mount Husban, which 
was behind the Israelite military barracks. When he proceeded 


m 


At-Tabari 13:260. 



207 


Surah 7 , Al-A'raf (175 - 177) rParf-9) 


on the Mount for a while, the donkey sat down and refused to 
proceed. He got off the donkey and struck it until it stood up 
again and he rode it. The donkey did the same after a little 
while, and he struck it again until it stood up... So he 
proceeded and tried to supplicate against Musa and his people. 
However, Allah made his tongue mention his people with evil 
and the Children of Israel with good instead of his people, who 
protested, “O Baram! What are you doing? You are supplicating 
for them and against us!” He said, “It is against my will. This is 
a matter that Allah has decided.” He then said to them, as his 
tongue was made to loll out of his mouth, “Now I have lost this 
life and the Hereafter.” This Ayah was revealed about the story 
of Balaam son of BaTira’ 




$ And recite to them the story of him to whom We gave Our 
Aydt, but he threio them away , until, 




iperhaps they may reflect.$ 

Allah said next, 




iSo his parable is the parable of a dog: if you drive him away, 
he pants, or if you leave him alone, he (still) pants. $ 

Scholars of Tafsir have conflicting opinions regarding the 
meaning of this Ayah. Some scholars said that it refers to the 
end of Bal'am’s tongue which flickered out of his mouth, as in 
the story narrated from Ibn Ishaq, from Salim, from Abu An- 
Nadr. 111 Therefore, his example is the example of the dog, its 
tongue pants regardless of whether it is driven away or not. It 
was also said that the meaning here is a parable of this man - 
and his like - concerning their misguidance, persisting the 
wrong path and not being able to benefit from faith or 
comprehend what they are being called to. So his example is 
that of a dog which pants whether it was driven away or left 
alone. The person described here does not benefit from the 


m 


At-Jabari 13:265. 




advice or the call to faith, just as if the advice and call never 
occurred. Allah said in another Ayah, 




is the same to them (disbelievers) whether you warn them or 
do not warn them, they will not believe .}[2:6) and, 




^Whether you ask forgiveness for them (hypocrites) or ask not 
forgiveness for them - (and even) if you ask seventy times for 
their forgiveness - Allah will not forgive them.} [9:80] 

and similar Aydt. It was also said that the meaning here, is 
that the heart of the disbeliever, the hypocrite and the wicked 
is weak and devoid of guidance. Therefore, it keeps faltering. 
Similar was narrated from Al-Hasan Al-Basri. 




4So relate the stories, perhaps they may reflect} 
Allah said next to His Prophet Muhammad jg, 


iSo relate the stories, perhaps they may} the Children of Israel, 
who have knowledge ot the story of BaTam and what happened 
to him when Allah allowed him to stray and expelled him from 
His mercy. Allah favored him by teaching him His Greatest 
Name, by which, if He is asked, He will grant, and if He is 
called upon, He answers. But Bal'am used it in disobedience to 
Allah and invoked Him against His own party of the people of 
faith, followers of His servant and Messenger during that time, 
Musa, the son of Imran, peace be upon him, whom Allah spoke 
to directly, - 



iperhaps they may reflect.} and avoid Bal'am’s behavior, for Allah 
has given the Jews knowledge and made them superior to the 
bedouins surrounding them. He gave them the description of 
Muhammad 3 g which would allow them to recognize him, as 
they recognize their own children. They, among people, have 
the most right to follow, aid and support Muhammad jg, in 
obedience to their Prophets who informed them of him and 


ounui / . iui 


commanded them to follow him. Therefore, whoever among 
them defies the knowledge in their Books or hides it from the 
servants, Allah will place disgrace on him in this life, followed 
by humiliation in the Hereafter. Allah said. 


4 Evil is the parable of the people who rejected Our Ayat.} 

Allah says, evil is the example of the people who deny Our 
Ayat in that they are equated with dogs that have no interest 
but to collect food and satisfy lusts.’ Therefore, whoever goes 
out of the area of knowledge and guidance, and seeks 
satisfaction for his lusts and vain desires, is just like a dog; 
what an evil example. The Sahih recorded that the Messenger 
of Allah said, 


j 5Jisdtf ** j Asuii 


tThe evil example is not suitable for us: he who goes back on 
his gift is just like the dog that eats its vomit. o 111 


Allah’s statement, 





iand they used to wrong themselves.} 
means, Allah did not wrong them, but they wronged 
themselves by rejecting guidance, not obeying the Lord, being 
content with this life that will soon end, all the while seeking 
to fulfill desires and obey lusts. 



4178. Whomsoever Allah guides, he is the guided one, and 
whomsoever He sends astray, - then those! They are the 
losers.} 

Allah says, whomever He leads aright, then none can lead 
him to misguidance, and whomever He leads astray, will have 
acquired failure, loss and sure misguidance. Verily, whatever 
Allah wills occurs; and whatever He does not will, does not 
occur. A Hadith narrated from ‘Abdullah bin Mas*ud reads, 


ja'j JJs~ 1ri ji j!* 

jl JLg -ij tiJ JjiU litl JLa; ^ J-?'* ^ ■fii Ir* 


111 Fath Al-Bari 5:288. 
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V «JL>-_j «i)l VI ill V 

y o4ib ^ siLp 

® jj aJLP I il» i4 

“A// praise is due to 
Allah, Whom we praise 
and seek help, guidance 
and forgiveness from. 
We seek refuge with Al¬ 
lah from the evils within 
ourselves and from the 
burden of our evil deeds. 
He whom Allah guides, 
will never be misled; 
and he whom He mis¬ 
guides, will never have 
one who will guide him. 
I bear witness that there 
is no deity worthy of 
worship except Allah 
without partners and 
tfuit Muhammad is His 
servant and Messenger j 

The complete Hadith 
was collected by Imam Ahmad and the collectors of Sunan and 
others. 11 * 


r d&m; wt 

*$• 4 “ vJf" —■' 
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iil Lili. t. *J 
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*riA^ j5 Oj^-j ot j ufL) 
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4*5 *$ sa # 4 hS * & £ <>; Giji a; > 

4 M.£ jS' £ j? ^vT itiji ^ v 3& 


4179. And surely. We have created many of the Jinn and 
mankind for Hell. They have hearts wherewith they understand 
not, and they have eyes wherewith they see not, and they have 
ears wherewith they hear not (the truth). They are like cattle, 
nay even more astray; those! They are the heedless ones.} 

111 Ahmad 1:392, Abu Dawud 2:591, Tuhfat Al-Ahwadhi 4:237, An- 
Nasal 3 :105 and Ibn Majah 1:609. 
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Disbelief and the Divine Decree 


Allah said, 






{And surely, We have created for Hell} We made a share in 

the Fire for, , v 

$ C2 U5*-> 

{many of the Jinn and mankind} We prepared them for it by their 
performance of the deeds of its people. When Allah intended to 
create the creation, He knew what their work will be before they 
existed. He wrote all this in a Book, kept with Him, fifty 
thousand years before He created the heavens and earth. 
Muslim recorded that ‘Abdullah bin ‘Amr narrated that the 
Messenger of Allah sg said, 

«.di Jii. btij 


« Verily, Allah decided the destination and due measurement of 
the creation fifty thousand years before He created the heavens 
and earth, and His Throne was over the water.» (11 


There are many Hadlths on this subject, and certainly, the 
matter of Al-Qadar is of utmost importance, yet this is not 
where we should discuss it. 

Allah said, 


{\^. V S'iC '(dj d y dA pb 


{They have hearts wherewith they understand not, and they 
have eyes wherewith they see not, and they have ears wherewith 
they hear not.} 

meaning, they do not benefit from these senses that Allah 
made for them as a means of gaining guidance. Similarly, 
Allah said. 


' M X't' A *>•' ''A T'< -£' 






{And We had assigned them the (faculties of) hearing, seeing, 
and hearts; but their hearing, seeing, and their hearts availed 


I 1 ' Muslim 4 :2044. 
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them nothing since they used to deny the Aydt.} (46:26). 
Allah also said about the hypocrites, 


»•> «. 




i(They are) deaf, dumb, and blind, so they return not (to the 
right path)} (2:18), 


and about the disbelievers, 




i(They are) deaf, dumb and blind. So they do not understand » 
[2:171] 


However, they are not deaf, dumb or blind, except relation to 
the guidance. Allah said; 


i £ \p iif 

iHad Allah known of any good in them, He would indeed have 
made them listen; and even if He had made them listen, they 
would but have turned away with aversion (to the truth) 
(8:23), 




iVerily, it is not the eyes that grow blind, but it is the hearts 
which are in the breasts that grow blind > [22:46], and, 


. “1 \ •tty* W >' ' *1 J y „ I ,, x 

«*■ q&j .4 j+* A s*')' /j ^ 


iAnd whosoever turns away blindly from the remembrance of 
the Most Gracious (Allah), We appoint for him Shaytdn to be 
an intimate companion to him. And verily, they hinder them 
from the path, but they think that they are guided 
aright!}\ 43:36-37] 

Allah's statement, 




<(They are like cattle means, those who neither hear the truth, 
nor understand it, nor see the guidance, are just like grazing 
cattle that do not benefit from these senses, except for what 
sustains their life in this world. Allah said in a similar Ayah, 
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\%j iiij 


^/ie example of those who disbelieve is as that of one who 
shouts to those who hear nothing but calls and cries.} [2:171] 

meaning, their example, when they are called to the faith, is 
the example of cattle that hear only the voice of their 
shepherd, but cannot understand what he is saying. Allah 
further described them 

4Ja ? & 


inay even more astray), than cattle, because cattle still respond 
to the call of their shepherd, even though they do not 
understand what he is saying. As for the people described here, 
they are unlike cattle, which fulfill the purpose and service they 
were created for. The disbeliever was created to worship Allah 
alone in Tawhid, but he disbelieved in Allah and associated 
others in His worship. Therefore, those people who obey Allah 
are more honorable than some angels, while cattle are better 
than those who disbelieve in Him. So Allah said; 

£ a# Jsi p j: j&r 


)They are like cattle, nay even more astray; those! They are the 
heedless ones.) 


ljf C 






u; \ 3 % \ 


,w. 


4180. And (all) the Most Beautiful Names belong to Allah, so 
call on Him by them, and leave the company of those who belie 
His Names. They will be requited for what they used to do.) 


Allah's Most Beautiful Names 

Abu Hurayrah narrated that the Messenger of Allah jg said, 

*)j y.) «Lyi JiS UL^-1 ‘J. Uil ULq Si* 


u Verily, Allah has ninety-nine Names, a hundred less one; 
whoever counts (and preserves) them, will enter Paradise. Allah 
is Witr (One) and loves Al-Witr (the odd numbered things),* 
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The Two Sahihs collected this ffadfth. 111 

We should state that Allah’s Names are not restricted to only 
ninety-nine. For instance, in his Musnad, Imam Ahmad 
recorded that ‘Abdullah bin Masttd said that the Messenger of 
Allah jg said; 

Ate J\ ‘r$)\ :jUi tj fji U \te\ 4-ul u» 

*i dU J* £-i<l Juti'l kiljUii Jji- ^ Ilol 

Jt it j\ dliU y \te\ j\ di& ^ j( dui; 

Jiid j{ ilxp 

<JliU JJbfj ill d-aif 'Vl 


“Any person who is overcome by sadness or grief and 
supplicates, "O Allah! I am Your servant, son of Your female 
servant. My forelock is in Your Hand. Your decision 
concerning me shall certainly come to pass. Just is Your 
Judgement about me. I invoke You by every Name that You 
have and that You called Yourself by, sent down in Your Book, 
taught to any of Your creatures, or kept with You in the 
knowledge of the Unseeti that is with You. Make the Glorious 
Qur'an the spring of my heart, the light of my chest, the 
remover of my grief and the dissipater of my concern.' Surely, 
Allah will remove his grief and sadness and exchange them for 
delight .» 

The Prophet jg was asked “O Messenger of Allah! Should we 
learn these words?” He said, 

»jl Lfr^d y j£J 


“Yes. It is an obligation on all those who hear this supplication 
to learn it. » |21 


Al-‘Awfi said that Ibn ‘Abbas said about Allah’s statement, 




« ij&» 


iand leave the company of those who belie His Names > 

“To belie Allah’s Names includes saying that Al-Lat (an idol) 

^ Fath Al-Bdri 5:417 and 11:218 and Muslim 4:2062. 

121 Ahmad 1:391. 
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derived from Allah’s Name.” 1 ' 1 Ibn Jurayj narrated from 
Mujahid that he commented, 


4and leave the company of tlwse who belie His blames } 


“They derived Al-Lat (an idol’s name) from Allah, and Al-'Uzza 
(another idol) from AI-‘Aztz (the All-Mighty). ”* 21 Qatadah stated 
that Ilhad refers to associating others with Allah in His Names 
(such as calling an idol Al-‘Uzza)P ] The word Ilhad (used in 
the Ayah in another from) means deviation, wickedness, 
injustice and straying. The hole in the grave is called Lahd, 
because it is a hole within a hole, that is turned towards the 
Qiblah (the direction of the prayer). 


iuXr. & 


4181. And of those whom We have created, there is a 
community who guides (others) with the truth, and establishes 
justice therewith.$ 

Allah said, 


4 And of those whom We have created}, in reference to some 
nations, 


4iS\} 


4 a community}, that stands in truth, in words and action, 

'ojXt.A 

4 who guides (others) with the truth}, they proclaim it and call to it, 

'k 

4 and establishes justice therewith}, adhere to it themselves and 
judge by it. It was reported that this Ayah refers to the Ummah 
of Muhammad jg. 

In the Two Sahihs, it is recorded that Mu'awiyah bin Abi 
Sufyan said that the Messenger of Allah jg said, 

111 At-Tabari 13:282. 

121 At-Tabari 13:283. 

131 At-Tabari 13:283. 
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^I3U is ij jtfi* X jU>I V jAJl > J^lfc k &lk Jl •; * 


•ii-LUl 




«77iere will always be a group of my Ummah who are apparent 
on the Truth, unabated by those who fail or oppose them, until 
the (Last) Hour commences .« 


In another narration, the Messenger jg said, 

«iu> Jz jUj jii JU» 

i Until Allah's command (the Last Hour) comes while they are 
still like this.* and in yet another narration, 


*And they will dwell in Ash-Sham (Greater Syria). 

Oj # ^1> ^ Si (&k igt 

<2S2. Those who reject Our Ay at, We shall gradually seize 
them with punishment in ways they perceive not.} 

4183. And 1 respite them; certainly My plan is strong.} 

Allah said, 

4j|V <14*- oi 


iThose wlto reject Our Aydt, We shall gradually seize them in 
ways they perceive not} 


meaning, the doors of provisions will be opened for them and 
also the means of livelihood, in this life. They will be deceived 
by all this and think that they are on the correct path. Allah 
said in another instance, 


Xjji \Zf \y.£ ^ '<r- k»Ci C 

*S y A -‘—Aj iyJt jyi\ j\i pi liji llL 


^So, tt>/ien they forgot (the warning) with which they had been 
reminded, We opened for them the gates of every (pleasant) 
thing, until in the midst of their enjoyment in that which they 
were given, all of a sudden, We took them (in punishment), 
and lot They were plunged into destruction with deep regrets 


m 


FathAl-Bari 13:451 and Muslim 3:1524. 
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and sorrow. So the root of the people who did wrong was cut 
off. And all the praises and thanks are to Allah, the Lord of all 
that exists >(6:44-45). 

Allah said here, 

<?» jfr 

iAnd I respite them} prolong what they are in, 


certainly My plan is strong} and perfect. 




4184. Do they not reflect? There is no tnadness in their 
companion. He is but a plain wamer.} 

Allah said, 




4Do they not reflect?} ‘those who deny Our Ayat,‘ 


4there is not in their companion}, Muhammad 

iih & 


4madne$s} Muhammad is not mad, rather, he is truly the 
Messenger of Allah, calling to Truth, 

4o±f ji Vj 

4but he is a plain wamer}, and this is clear for those who have a 
mind and a heart by which they understand and comprehend. 
Allah said in another Ayah, 

4 ^j} 


4And (O people) your companion is not a madman.}[ 81:22) 
Allah also said, 


* V* i-" > v' t * \ , 'fh * ' 


4Sfly: "/ exhort you to one (thing) only, that you stand up for 
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Allah's sake in pairs and singly, and reflect, there is no 
madness in your companion. He is only a warner to you in face 
of a severe torment.") [34:46] 

meaning, 1 ask you to stand for Allah in sincerity without 
stubbornness or bias,’ 

4ls£>j 


iin pairs and singly) (34:46) individuals and in groups, 



iand reflect) [34:46], about this man who brought the Message 
from Allah, is he mad? If you do this, it will become clear to you 
that he is the Messenger of Allah in truth and justice. Qatadah 
bin Di’amah said, “We were informed that the Prophet of Allah 
jg once was on (Mount) As-Safa and called the Quraysh, 
subtribe by subtribe, proclaiming, 


®*Ill g\jjj <3bl pAjU i U® 


«0 Children of so-and-so, O Children of so-and-so! He warned 
them against Allah's might and what He has done (such as 
revenge from His enemies).* 


Some of them commented, This companion of yours (Prophet 
Muhammad) is mad; he kept shouting until the morning?’ 
Allah sent down this Ayah, 


jS ^ ess&i ^ 


4Do they not reflect? There is no tnadness in their companion. 
He is but a plain wamer) [7:184].’” 111 


A J fly ot it t> 4*^* 4 U& 


/ ' * •* A'** . 

pi-i 




$185. Do they not look in the dominion of the heavens and the 
earth and all things that Allah has created; and that it may be 
that the end of their lives is near. In what message after this 
will they then believe?) 

hi A(-Jabari 13:289. This narration is not authentic. Al-BukhSri (nos. 
4770 -1 ) recorded a similar story about the revelation of Ayah 214 
of Surat Ash-Shu'ard' (26) and Surat Al-Masad (111). 



Allah asks^ those who denied faith, did they not contemplate 
about Our Ayat in the kingdom of the heavens and earth and 
what was created in them? Do they not contemplate about all 
this and learn lessons from it, so that they are certain that He 
Who has all this, has no equal or rival? All this was made by 
He Who Alone deserves the worship and sincere religion, so 
that they might have faith in Him and believe in His 
Messenger, all the while turning to Allah’s obedience, rejecting 
any rivals to Him, and rejecting idols. They should be warned 
that their lifes may have reached their end, and they, thus, 
face their demise while disbelievers, ending up in Allah’s 
torment and severe punishment. Allah said, 

Vm ^ 

iln what message after this will they then believe 

Allah says, what more warnings, and discouragements 
should compel them to believe, if the warnings and threats 
that Muhammad jg brought them from Allah in His Book do 
not compel them to do so? Allah said next, 

4 /S iif 


4186. Whomsoever Allah sends astray, none can guide him; 
and He lets them wander blindly in their transgressions .£ 

Allah says, those who were destined to be misguided, then 
none can lead them to guidance, and even if they tiy their 
best effort to gain such guidance, this will not avail them. 



iAnd whomsoever Allah wants to put in Fitttah (error, because 
of his rejecting of Faith, or trial), you can do nothing far him 
against Allah ^ [5:41], and, 




jf 4 & ysti & 


iSay: "Behold all that is in the heavens and the earth,” but 
neither Ayat nor wamers benefit those who believe not > 
[ 10 : 101 ]. 


C&J $ Cl} ji jf. HZ y ffjfi v 
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4187. They ask you about the Hour (Day of Resurrection): 
"When will be its appointed time?" Say: "The knowledge 
thereof is with my Lord (Alone). None can reveal its time but 
He. Heavy is its burden through the heavens and the earth. It 
shall not come upon you except all of a sudden." They ask you 
as if you have a good knowledge of it. Say: "The knowledge 
thereof is with Allah (Alone), but most of mankind know 
not.") 


The Last Hour and its Portents 

Allah said here, 

4i&Z& £ 

iThey ask you about the Hour), just as He said in another Ayah , 


iPeople ask you concerning the Hour) [33:63]. 

It was said that this Ayah was revealed about the Quraysh or 
the Jews, although it appears that it was about the Quraysh, 
because this Ayah was revealed in Makkah. The Quraysh used 
to ask about the Last Hour, because they used to deny it and 
discount its coming. For instance, Allah said in another Ayah, 



4And they say: 'When will be this promise (the torment or the 
Day of Resurrection), if you speak the truth?") [10:48], and, 


0 & sAiii \p: t \ zpz v 




4Tlwse who believe not therein seek to hasten it, while those 
who believe are fearful of it, and know that it is the very truth. 
Verily, those who dispute concerning the Hour are certainly in 
error far away) [42:18]. 

Allah said here (that the Quraysh asked), 

4 <& '&) 
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4 'When will be its appointed time?”} in reference to its 
commencement, according to ‘Ali bin Abi Talhah who reported 
this from Ibn ‘Abbas. 111 They asked about the Hour’s appointed 
term and when the end of this world will begin; 


i 'A V! m Y % X*. £L> 0,1 ji> 


4Say: "The knowledge thereof is with my Lord (Alone). None 
can reveal its time but He.”} 

Allah commanded His Messenger jg that when asked about 
the appointed term of the Last Hour, he referred its knowledge 
to Allah, the Exalted. Only Allah knows the Last Hour’s 
appointed term and when it will certainly occur, and none 
besides Him has this knowledge, 


iHeavy is its burden through the heavens and the earth} 

‘Abdur-Razzaq narrated that Ma'mar said that Qatadah 
commented on this Ayah, 


iHeavy is its burden through the heavens and the earth} 

“Its knowledge is heavy on the residents of the heavens and 
earth, they do not have knowledge in it.” 121 Also, Ma'mar said 
that Al-Hasan commented on this Ayah, “When the Last Hour 
comes, it will be heavy on the residents of the heavens and 
earth.” [31 

Ad-Dahhak said that Ibn ‘Abbas explained this Ayah, 

<4 £&} 


iHeavy is its burden through the heavens and the earth,} 

saying, “All creatures will suffer its heaviness on the Day of 
Resurrection.” Ibn Jurayj also said about this Ayah, 

iHeavy is its burden through the heavens and the earth.} 

1,1 At-Tabari 13:294. 

‘Abdur-Razzaq 2:244. 

‘Abdur-Razzaq 2:245. 



222 


Tafsir Um Kafhir 

“When it commences, the heavens will be tom, the stars will 
scatter all over, the sun will be wound round (thus losing its 
light), the mountains will be made to pass away and all of 
which Allah spoke of will occur. This is the meaning of its 
burden being heavy.” 

As-Suddi said that, 

i'jK ^ 4 &} 

iHeavy is its burden through the heavens and the earth} 

means, its knowledge is hidden in the heavens and earth, and 
none, not even a close angel or a sent Messenger has 
knowledge of its appointed time. 1 * 1 

4 lt shall not come upon you except all of a sudden} 
indicating that the Hour will start all of a sudden, while they 
are unaware. Qatadah said, “Allah has decided that, 


4 It shall not come upon you except all of a sudden.} 

He then said, “We were informed that Allah’s Prophet said, 

JrP'j 

>>'*** * . • * " -iti * *''\ * -* 


iThe Hour will start (suddenly) for the people while one is 
mending his watering hole, giving water to his cattle, setting 
his goods in the market or lowering his scale and raising it 
(selling and buying)»” m Al-Bukhari recorded that Abu 
Hurayrah said that the Messenger of Allah said. 




Ijlil [j.\ 1)1 ib i Lfcyw di £"“5 

J> dS^S j\ Jli lf» ddA p tfitijJ Lli ^ i 

/Jsk j i) apUDi .MjL 


111 At-Jabari 13:295. 

,2 ’ At-Tabari 13:297. The meaning of this narration is supported by 
the following Hadith 
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<Jl j UlLJi Ifj&j jaj; ^3 apLUi 

4-3 


«77je Hour will not commence until the sun rises from the 
west. When it rises (from the west) and the people see it, then, 
all people will believe. However, this is when faith does not 
benefit a soul that did not believe beforehand nor earned good in 
faith. The Hour will (all of a sudden) commence while two men 
have spread a garment between them, and they will neither have 
time to conclude the transaction nor to fold the garment. The 
Hour will commence after a man milked his animal, but he will 
not have time to drink it. The Hour will start when a man is 
making his watering hole (for his animals), but will not have 
time to make use of the pool. And the Hour will commence 
while a man has raised his hand with a bite to his mouth, but 
will not eat if. 11 


Al-‘Awfi said that Ibn ‘Abbas commented on the Ayah, 


iThey ask you as if you have good knowledge of it.} 

“As if you have good relations and friendship with them!” Ibn 
‘Abbas said, “When the people (pagans of Quraysh) asked the 
Prophet ^ about the Last Hour, they did so in a way as if 
Muhammad was their friend! Allah revealed to him that its 
knowledge is with Him Alone and He did not inform a close 
angel or Messenger of it.” 121 The correct explanation for this 
Ayah is, as narrated from Mujahid, through Ibn Abi Najlh, 


iThey ask you as if you have Hafi of it.} 

means, ‘as if you had asked about its time and so its 
knowledge is with you.’ 

Allah said, 

.jjllli jiSTt iffio jiJ Ijiig LiJ 

iSay: “The knowledge thereof is with Allah (Alone), but most 


111 Fath Al-Bari 11:360. 
121 At-Tabari 13:298. 
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of mankind know not."} 

When Jibril came in the shape of a bedouin man to teach 
the people matters of their religion, he sat next to the 
Messenger of Allah jg asking him as if to learn. Jibril asked the 
Messenger jg about Islam, then about Iman (faith) then about 
Ihsan (Excellence in the religion). He asked next, “When will the 
Hour start?” Allah’s Messenger jg said, 

«JSlUl jjjl \& JjjHJ! U» 

«He who is asked about it has no more knowledge of it than the 
questioner .» 

Therefore, the Prophet jg was saying, 1 have no more 
knowledge in it than you (O Jibril), nor does anyone have more 
knowledge in it than anyone else.’ The Prophet jg then recited 
the Ayah, 

pic jx*, «L' l[} 

iVerily, Allah, with Him (Alone) is the knowledge of the 
Hour.} [31:34) 

In another narration, Jibril asked the Prophet sg about the 
portents of the Hour, and the Prophet jg mentioned them. The 
Prophet jgg also said in this narration, 

«&» V[ V ^ JJ 
* + 

*Five, their knowledge is only with Allah » then recited this Ayah 
(31:34). In response to the Prophet's answers after each 
question, Jibril would say, “You have said the truth.” This 
made the Companions wonder about this questioner who 
would ask a question and attest to every answer he was given. 
When Jibril went away, the Messenger of Allah sg said to the 
Companions, 

pjufc pilif j if?- ilia 

'‘This is ]ibril, he came to teach you matters of your religion .» 

In yet another narration, the Prophet jg commented, 

ijj Nl IfcJ Ki'jf V) iji 

«/ recognized him (Jibril) in every shape he came to me in, 
except this owe.# 111 

111 Fath Al-B&ri 1:140. 
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Muslim recorded that ‘Aishah, may Allah be pleased with 
her, said; “When the bedouins used to come to the Prophet 
they used to ask him about the Hour. The Prophet jg would 
answer them, while pointing at the youngest person among 
them, 


o-*li j>- j IJu jl> 


«// this (young man) lives, he will not become old before your 
Hour starts.* 1 *' 


The Prophet ag meant the end of their life that introduces 
them to the life in Barzakh, which is between this life and the 
Hereafter. Muslim recorded that Anas said that a man asked 
Allah's Messenger jg about the Hour, and the Messenger jg 
answered, 


oipltJl fjjj j/jl tSjjj V jl £^iJl IJLa jl» 


«// this young boy lives, it might be that he will not become old 
before the Hour starts.^ 

Only Muslim collected this Hadith. 

Jabir bin ‘Abdullah said, “I heard the Messenger of Allah jg 
saying, one month before he died, 


'5-* j —JA 


“You keep asking me about the Hour, when its knowledge is 
with Alldh. I swear by Allah that there is no living soul on the 
face of the earth now will be alive a hundred years from now .« 

Muslim collected this Hadith. A similar Hadith is recorded in 
Two Sahihs from Ibn ‘Umar, but he commented, “The 
Messenger of Allah ag meant that his generation will be 
finished by that time reach its appointed term.” Imam Ahmad 
recorded that Ibn Mas'ud said that the Prophet jg said, 


Jli - apUJI 'f \ \jJ\Szi ui <S *r-' 33 J-il» 

Jl ^ *lij j jju V :Jlii .fSLDi J* jl \’£j 

1ST Jlii ^ jl ‘^\ l jif a* J jJU N :Jl2 


^ Muslim 4:2269. 
121 Muslim 4:2270. 
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jU-^3' M J>-3 > ^3 ^ ip U-?3 ‘^3 3* Vi li-l Ip pf~ ^ 

isQpj : Jl* pjJb ^ 4^ ip3 li^ ‘O ';. ./>» - <3i* - £ji4 

rj\s j±c o| J 4 ii e :J>: 3^0 3 ^> oj > J3 isi fcj > iii 
^j\j J\ >&i g->; i ^4^ :Jii iSBu Ju£ 

jjlLj ij_ji_li '- r , i>- js j* p>3 £>>-^3 

p : Jli ’■<‘yj^ V[ jU ( _p 0^3*3 Vj e^laf Vj i>y\j V p^^! 

J>- pP~3 J43 > ">' l)\ (r^ £rP- 

3^' ^3 p «i>' Jj4* : Ji* ‘o? 1 4>f pfMj o^ of l$34“ 

xLjj J10>JI O-'-i p * ijjl- 6 Oi *^iji <Jl* • ^ ^^lO^-f 

5* i^j ^! 4p 14^ : JI5 ‘f—i 4^3>- J! £43 P ‘(*i?Vi li 
J, l&f ^ji: V put J-bilS ULUI 0 ^ ‘ilpS OlS lil M of ^3 

•Ijlp jf 4i^V3i (^^■1^' 


o During the night of Isrd', I met Ibrahim, Musa and ‘Isa. They 
mentioned the matter of the Last Hour, and they asked Ibrahim 
about it, who said, ‘I do not have knowledge of it.’ They asked 
Musa about it and he said, 7 have no knowledge of it.' They 
then asked ‘Isa about it, and he said, ‘As for when it will 
occur, only Allah, the Exalted and Most Honored, knows that. 
My Lord has conveyed to me that the Dajjal (False Messiah) 
will appear, and I will have two staffs (spears) with me. Wlten 
he sees me, he will dissolve just as lead is dissolved. Allah will 
destroy him when he sees me, and the tree and the stone toill 
say, 'O Muslim! There is a disbeliever under (behind) me, so 
come and kill him/ Allah will destroy them (the Dajjal and his 
army), and the people will safely go back to their lands and 
areas. Thereafter, Gog and Magog will appear, and they will be 
swarming from every mound, sweeping over the earth and 
destroying everything they pass by. They will drink every water 
source they pass. The people will come to me complaining about 
Gog and Magog and will invoke Allah, the Exalted and Most 
Honored, against them, and Allah will bring death to all of 
them until the earth rots with their stinking odor. Allah will 
send down rain on them and the rain will carry their corpses, 
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until it throws them in the sea... My Lord, the Exalted and 
Most Honored has conveyed to me that when this occurs, the 
Hour will be just like the pregnant women when the term of 
pregnancy is full, her family does not know when she will 
surprise them and give birth, whether by night or by day.# 111 

Ibn Majah also collected a similar Hadith * 2) Therefore these 
are the greatest of the Messengers but they did not have 
knowledge of the appointed term of the Hour. They asked Isa 
about it and he spoke about its Signs, since he will descend in 
the last generations of this Ummah, implementing the Law of 
Allah’s Messenger gg, killing the Dajjal and destroying Gog and 
Magog people by the blessing of his supplication. Isa merely 
informed them of the knowledge Allah gave him on this subject. 


Imam Ahmad recorded that Hudhayfah said, “The Messenger 
of Allah jg was asked about the Hour and he said, 




*Its knowledge is with my Lord, the Exalted and Most 
Honored, none can reveal its time except Him . However, I will 
tell you about its portents and the signs that precede it. Before 
it commences, there will be Fitnah (trials) and Harj .» 

They asked, ‘O Allah’s Messenger! We know the meaning of 
the Fitnah, so what is the Hat]?’ He said, 

•jisii 


«Jf means killing, in the Language of the Ethiopians .» He then 
said, 


»\j^\ jj-\ t ^£]l 

«Isolation and loneliness will be common between people, and 
therefore, almost no one will be able to recognize any other 

None among the collectors of the six Sunan collected this 
Hadith using this chain of narration. Tariq bin Shihab said 


m Ahmad 1:375. 

121 Ibn Mfijah 2:1365. 
131 Ahmad 5:389. 
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that the Messenger of 
Allah gg kept 
mentioning the Last 
Hour [for people kept 
asking about it], until 
this Ayah was 
revealed, 

i 

iThey ask you about the 
Hour (Day of Resurrec¬ 
tion): "When will be its 
appointed time ?")».' 11 

An-Nasa’i collected 
this Hadith ,' 2 ' which 
has a strong chain. 
Therefore, this 
unlettered Prophet jg, 
the chief of the 
Messengers and their 
Seal, Muhammad, 
may Allah’s peace and 
blessings be on him, 
Muhammad, the 
Prophet of mercy, 
repentance, A1 - 
Malhmah (great demise of the disbelievers), Al-‘Aqib (who came 
after many Prophets), Al-Muqaf!i (the last of a succession) and 
Al-Hashir (below whom will all people be gathered [on the Day 
of Gathering]) Muhammad jg who said, as collected in the 
Satuh from Anas and Sahl bin Sa‘d, 

JZ 1^5 4£>LDl j llf 

a My sending and the Hour are like this,* and he joined his 
index and middle fingers.' 3 * Yet, he was commanded to defer 
knowledge of the Last Hour to Allah if he was asked about it, 

111 At-Jabari 3:292. 

' 2 * An-Nasal in Al-Kubra: 6:506. 

■ 3| FathAl-Bari 11 : 355 . 
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4S& * J& t a i* i£4 £; jj> 


4Say: "77ic knowledge thereof is with Allah (alone), but most of 
mankind know not."} 


Si ^ % & as 43 v i> 

^ ^ -n b si ^ us pt 


41SS. Say : '7 possess no power over benefit or harm to myself 
except as Allah wills. If I had the knowledge of the Ghayb 
(Unseen), I should have secured for myself an abundance of 
wealth, and no evil should have touched me. 1 am but a 
wamer, and a bringer of glad tidings unto people who 
believe."} 


The Messenger jg does not know the Unseen, and He 
cannot bring Benefit or Harm even to Himself 

Allah commanded His Prophet sg to entrust all matters to 
Him and to inform, about himself, that he does not know the 
unseen future, but he knows of it only what Allah informs him. 
Allah said in another Ayah, 


i(He Alone is) the All-Kttower of the Ghayb (Unseen), and He 
reveals to none His Ghayb.} [72:26] 

Ad-Dahhak reported that Ibn ‘Abbas said that, 


4£i\ Si &&S ;3 jSi JJT &} 


iff I had the knowledge of the Ghayb (Unseen), I should have 
secured for myself an abundance of wealth.} 


refers to money. In another narration, Ibn ‘Abbas commented, 
“I would have knowledge of how much profit I would make 
with what I buy, and I would always sell what I would make 
profit from, 


& Cj} 


4"and no evil should have touched me."} and poverty would never 
touch me.” I 1 * Ibn Jarir said, “And others said. This means 


* 1 * Ad-Durr Al-Manthur 3:622. 
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that if I know the Unseen then I would prepare for the years of 
famine during the prosperous years, and in the time of high 
cost, I would have prepared for it.’” ‘Abdur-Rahman bin Zayd 
bin Aslam also commented on this Ayah', 

it & 


4 "and no evil should have touched me.”}, “I would have avoided 
and saved myself from any type of harm before it comes.” 11 * 
Allah then stated that the Prophet ^ is a wamer and bearer of 
good news. He warns against the torment and brings good news 
of Paradise for the believers, 




<$So I'Ve have made this (the Qur'an) easy on your tongue, only 
that you may give glad tidings to the pious, and warn with it 
the most quarrelsome of people.} (19:97) 


U c%\: $ sa & cxS us 4 c£s ^ 

lii %\ £2 U, %y. % U 

m$A 


4189. It is He Who has created you from a single person, and 
(then) He has created from him his wife, in order that he might 
enjoy the pleasure of living with her. When he covered [had 
sexual relation with] her, she became pregnant and she carried 
it about (lightly). Then when it became heavy, they both 
invoked Allah, their Lord (saying): "If You give us a Salih 
(good in every aspect) child, we shall indeed be among the 
grateful.”} 

4190. But when He gave them a Salih child, they ascribed 
partners to Him (Allah) in that which He has given to them. 
High be Allah, Exalted above all that they ascribe as partners to 
Him.} 


All Mankind are the Offspring of Adam 

Allah states that He has created all mankind from Adam, 

(iT 


At-Tabari 13:302. 
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peace be upon him, and from Adam, He created his wife, 
Hawwa’ and from them, people started to spread. Allah said in 
another Ayah, 


i* KM k m Jjs & jz £ && di JIG? 

it 


<0 mankind! We have created you from a male and a fetnale, 
and made you into nations and tribes, that you may know one 
another. Verily, the most honorable of you with Allah is that 
(believer) who has Taqwd} [49:13], and, 


Z ft 35 # ^ * #£ 4 # jfe 


^0 mankind! Have Taqwa of your Lord, W/io created you from 
a single person, and from him He created his wife.}\ 4:1] 

In this honorable Ayah, Allah said; 

4 ftH ft* 


4And (then) He has created from him his wife, in order that he 
might enjoy the pleasure of living with her.} 

so that he is intimate and compassionate with her. Allah said 
in another Ayah, 




Jl 




among His Signs is this, that He created far you wives 
(spouses) from among yourselves, that you may find repose in 
them, and He has put between you affection and mercy.} 
[30:21] 

Indeed, there is no intimacy between two souls like that 
between the spouses. This is why Allah mentioned that the 
sorcerer might be able with his trick to separate between a 
man and his wife [thus indicating the difficulty of separating 
them in normal circumstances]. Allah said next, 

1*7 CJLi} 


iWhen he covered her} meaning had sexual intercourses with 
her. 
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111 *- 


ishe became pregnant and she carried it about lightly > 

in reference to the first stage of pregnancy when the woman 
does not feel pain, for at that time, the fetus will be just a 
Nutfah (the mixture of the male and female discharge), then 
becomes an ‘Alaqah (a piece of thick coagulated blood) and 
then a Mudghah (a small lump of flesh). 

Allah said next, 

44 

iand she carried it about}, she continued the pregnancy, 
according to Mujahid.’ 1 * It was reported that Al-Hasan, Ibrahim 
An-NakhaT and As-Suddi said similarly.* 2 * Maymun bin 
Mahran reported that his father said, “She found the pregnancy 
unnoticeable.” Ayyub said, “I asked Al-Hasan about the Ayah, 

44 

iand she carried it about} and he said, Tlad you been an Arab, 
you would know what it means! It means that she continued 
the pregnancy [through its various stages).”** 3 * Qatadah said, 

iand she carried it about (lightly).}, means, it became clear that 
she was pregnant.* 4 * Ibn Jarir commented, “This Ayah means 
that the liquid remained, whether she stood up or sat down/’* 5 * 
Al-Awfi recorded that Ibn Abbas said, “The semen remained in, 
but she was unsure if she became pregnant or not, 

iThen when it became heavy}, she became heavier with the 
fetus”,* 6 ’ As-Suddi said, “The fetus grew in her womb.” 171 


m 

[2| 

13 ) 

( 4 ) 

15 ) 

16) 
m 


At-Tabari 13:305. 
At-Tabari 13:304-305. 
At-Tabari 13:304. 
At-Tabari 13 :305. 
At-Tabari 13:304. 
At-Tabari 13:305. 
At-Tabari 13:305. 
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4(/iey both invoked Allah, their Lord (saying ): "// Yoh gioe us 
a Salih child,} 


if he is bom human in every respect. Ad-Dahhak said that Ibn 
‘Abbas commented, “They feared that their child might be bom 
in the shape of an animal! ”* 11 while Abu Al-Bakhtri and Abu 
Malik commented, “They feared that their newborn might not 
be human.” * 2 ’ Al-Hasan Al-Basri also commented, “If You 
(Allah) give us a boy.”* 31 


'it jJZ fcjfc Zj, Oit; u£ « *&} 




iwe shall indeed be among the grateful. But when He gave 
them a Salih child, they ascribed partners to Him (Allah) in 
that which He has given to them. High be Allah, Exalted above 
all that they ascribe as partners to Him.} (7:189-190) 


Ibn Jarir recorded that Al-Hasan commented on this part of 
the Ayah, 

Zs % •&-} 


ithey ascribed partners to Him (Allah) in that which He has 
given to them} 

“This occurred by followers of some religion, not from Adam 
[or Hawwa’].” 

Al-Hasan also said, “This Ayah refers to those among the 
offspring of Adam who fell into Shirk, 

Zs JS ^} 


ithey ascribed partners to Him (Allah) in that which He has 
given to them .}’’ |s| 

Qatadah said, “Al-Hasan used to say that it refers to the Jews 
and Christians. Allah gave them children, and they turned 

111 At-Tabari 13:306. 

121 At-Tabari 13:306. 

131 At-Tabari 13:306. 

141 At-Tabari 13:314. 

151 At-Tabari 13:314. 
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them into Jews and 
Christians.” (11 

The explanations 
from Al-Hasan have 
authentic chains of 
narration leading to 
him, and certainly, it 
is one of the best 
interpretations. This 
Ayah should therefore 
be understood this 
way, for it is apparent 
that it does not refer 
to Adam and Hawa’, 
but about the 
idolators among their 
offspring. Allah 
mentioned the person 
first [Adam and 
Hawwa’I and then 
continued to mention 
the species (mankind, 
many of whom 
committed Shirk]. 
There are similar 
cases in the Qur’an. 

For cases, Allah said 

iyz, dit £5 

A And indeed We have adorned the nearest heaven with lamps} 

It is well-known that the stars that were made as lamps in 
the sky are not the same as the shooting missiles that are 
thrown at the devils [mentioned later in the Ayah]. There are 
similar instances in the Qur’an. Allah knows best. 




At-Tabari 13:315. 


235 


Surah 7 . Al-A'rdf (191 - 193 ) (Part-9) 




6^ ^=*j jUyofc p2s=*]&i jli «L' o>> Ot 

^ fS Ijr N^DjysfH >*4^ ^f: ^ pi *^t? OyZ*+J |*-f^ 

us ^ & 4* * & k * «at ? fasi ijw i ti ^ 

Y> jji-tL-j ^ oyi CiHultj Jy 

* # 5*# to * *S 4 (Uyi- ojS # 


> *> 


4191. Do they attribute as partners to Allah those who created 
nothing but they themselves are created?} 

4192. No help can they give them, nor can they help 
themselves.4 

4193. And if you call them to guidance, they follow you not. It 
is the same for you whether you call them or you keep silent.$ 

4194. Verily, those whom you call upon besides Allah are 
servants like you. So call upon them and let them answer you if 
you are truthful 

4195. Have they feet wherewith they walk? Or have they hands 
wherewith they hold? Or have they eyes wherewith they see? 
Or have they ears wherewith they hear? Say: "Call your (so- 
called) partners (of Allah) and then plot against me, and give 
me no respite!} 

4196. Verily, my protector is Allah Who has revealed the Book 
(the Qur'an), and He protects the righteous 

4197. And those whom you call upon besides Him (Allah) 
cannot help you nor can they help themselves .4 

4198. And if you call them to guidance, they hear not and you 
will see them looking at you, yet they see not.”} 


Idols do not create, help, or have Power over Anything 

Allah admonishes the idolaters who worshipped idols, rivals 
and images besides Him, although these objects were created 
by Allah, and neither own anything nor can they bring harm 
or benefit. These objects do not see or give aid to those who 
worship them. They are inanimate objects that neither move, 
hear, or see. Those who worship these objects are better than 



they are, for they hear see and have strength of their own. 
Allah said, 


W* p ££ 3k 'i C 


iDo they attribute as partners to Allah those who created 
nothing but they themselves are created?} 


meaning, T)o you associate with Allah others that neither 
create, nor have power to create anything?’ Allah said in 
another Ayah, 




40 mankind! A similitude has been coined, so listen to it 
(carefully): Verily, those on whom you call besides Allah, 
cannot create (even) a fly, even though they combine together 
for the purpose. And if the fly snatches away a thing from 
them, they zoill luwe no power to release it from the fly. So 
weak are (both) the seeker and the sought. They luwe not 
estimated Allah His rightful estimate. Verily, Allah is All- 
Strong, Almighty} [22:73-741. 

Allah states that if all false gods of the disbelievers gather 
their strength, they would not be able to create a fly. Rather, if 
the fly steads anything from them, no matter how insignificant, 
and flew away, they would not be able to retrieve it. Therefore, 
if ar. object is this weak, how can it be worshipped and 
invoked for provisions and aid? This is why Allah said, 

4i& p 6* & 

4 • • • who created nothing but they themselves are created?} 

these worshipped objects themselves were created and made. 
Prophet Ibrahim Al-Khalll proclaimed, 


i"Worship you that which you (yourselves) carve?"} [37:95] 
Allah said next, 


4 £* £ 
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4No help can they give them ^ those who worship them, 


inor can they help themselves} nor are they able to aid themselves 
against those who seek to harm them. For instance, Allah’s 
Khalil, peace be upon him, broke and disgraced the idols of his 
people, just as Allah said he did, 


iThen he turned upon them, striking (them) with Ohs) right 
hand,} [37:93] and, 



iSo he broke them to pieces, (all) except the biggest of them, 
that they might turn to it.} [21:58] 

Mu'adh bin ‘Amr ibn Al-Jamuh and Mu'adh bin Jabal, may 
Allah be pleased with both of them, were still young when they 
embraced Islam after the Messenger of Allah jfe came to Al- 
Madlnah. So they were attacking the idols of the idolators at 
night, breaking, disfiguring them and using them as fuel for 
needy widows. They sought to give a lesson to their people to 
make them aware of their error. ‘Amr bin Al-Jamuh, who was 
one of the chiefs of his people, had an idol that he used to 
worship and perfume. The two Mu'adhs used to go to that idol, 
turn it on its head and tarnish it with animal waste. When 
‘Amr bin Al-Jamuh would see what happened to his idol, he 
would clean it, perfume it and leave a sword next to it, saying, 
“Defend yourself.” However, the two young men would repeat 
their actions, and he would do the same as before. Once, they 
took the idol, tied it to a dead dog and threw it in a well while 
tied to a rope! When ‘Amr bin Al-Jamuh saw this, he knew that 
his religion was false and said, “By Allah! Had you been a god 
who has might, you would not end up tied to a dog on a rope!” 
‘Amr bin Al-Jamuh embraced Islam, and he was strong in his 
Islam. He was later martyred during the battle of Uhud, may 
Allah be pleased with him, give him pleasure, and grant him 
Paradise as his dwelling. Allah said, 



4 And if you call them to guidance, they follow you not.} 
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Allah says, these idols do not hear the calls of those who 
worship them. Therefore, the result is the same, whether 
calling the idols or shunning them. Ibrahim, peace be upon 
said, 


Ate <£ Vj yj p. * C 22 £ 

<"0 my father! Why do you worship that which hears not, sees 
not and cannot avail you in anything?"} [19:42] 

Next, Allah states that the idols were created, just as those 
who worship them. Rather, the people are better than the 
idols, because they are able to hear, see and exert harm. The 
idols, on the other hand, have no such powers. Allah said 
next, 




iSay: "Call your (so-called) partners (of Allah)} 

invoke the idols for aid against me and do not give me respite, 
even for an instant, and give it your best effort, 




AVerily, my protector is Allah Who has revealed the Book (the 
Qur'an), and He protects the righteous.} 

Allah’s support is sufficient and He will suffice for me, He is 
My supporter, I trust in Him and take refuge with Him. He is 
my protector, in this life and the Hereafter, and the protector 
of every righteous believer alter me. Similarly, the people of 
Hud said, 


te. SM pi tj—i Vj Jji o[} 
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A 'All that we say is that some of our gods have seized you with 
evil (madness)." Hud replied: "I call Allah to witness, and bear 
you witness that I am free from that which you ascribe [as 
partners in worship, with Him (Allah)]. So plot against me, all 
of you, and give me no respite. I put my trust in Allah, my 
Lord and your Lord! There is not a moving (living) creature but 
He has the grasp of its forelock. Verily, my Lord is on a path 
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that is straight} [11:54-56]. 

Ibrahim Al-Khalil proclaimed (to his people), 

i'iWitir. ■>** 


iDo you observe that which you have been wershipping, You 
ami your ancient fathers. Verily, they are enemies to me, save 
the Lord of all that exists. Who has created me, and it is He 
Who guides me."} [26:75-78] 


He also said to his father and his people, 


4"Verily, I am innocent of what you warship. Except Him 
Who did create me; and verily, He will guide me." And he 
made it a legacy lasting among his offspring, that they may 
turn back (to Allah).} [43:26-28] 

Allah said here, 

of> & <yj' 


iVerily, those whom you call upon besides Allah} 

until the end of the Ayah, reiterating what has been said 
earlier, but He uses direct speech this time, 

4'^Xr^i Vj |U==»/»^ *5^ 


icannot help you nor can they help themselves.} 
The Ayah, 




4And if you call them to guidance, they hear not and you will 
see than looking at you, yet they see not.} 

is similar to another Ayah, 



V o\} 


4 lf you invoke (or call upon) them, they hear not your call.} 
[35:14]. 

Allah said next, 
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iand you will see them looking at you, yet they see not.} 

meaning, they have eyes that stare as if they see, although 
they are solid. Therefore, the Ayah treated them as if they had 
a mind [saying, Tarahum, instead of Taraha ), since they are 
made in the shape of humans with eyes drawn on them. 




/Gj auU .u 


<299. S/iow forgiveness, enjoin Al-'Urf (the good), and turn 
away from the foolish (don't punish them).} 

4200. And if an evil whisper comes to you from Shay tan, then 
seek refuge with Allah. Verily, He is All-Hearer, All-Knower.} 


Showing Forgiveness 

‘Abdur-Rahman bin Zayd bin Aslam commented on Allah’s 
statement, 

iShow forgiveness} “Allah commanded [Prophet Muhammad 
to show forgiveness and turn away from the idolators for ten 
years. Afterwards Allah ordered him to be harsh with them.”* 1 ' 
And more than one narration from Mujahid says, “From the 
[bad] behavior and actions of the people, of those who have 
not committed espionage.” 121 And Hashim bin TJrwah said 
that his father said, “Allah ordered Allah’s Messenger jg to 
pardon the people for their behavior.”* 31 And in one narration, 
“pardon what I have allowed you of their behavior.” 

In Sahih Al-Bukhari it is recorded that Hisham reported from 
his father TJrwah from his brother ‘Abdullah bin Az-Zubayr 
who said; “[The Ayah]; 

iShow forgiveness} was only revealed about the peoples [bad] 

m At-Tabari 13:328. 

121 Aj-Tabari 13:327. 

131 At-Tabari 13:327. 
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character.”* 11 

There is a narration from Mughirah from Hisham from his 
father from Ibn Umar; and another from Hisham from his 
father from ‘A’ishah, both of whom said similarly. * 2 * And 
Allah knows best. 

Ibn Jarir and Ibn Abi Hatim recorded that Yunus said that 
Sufyan bin Uyaynah narrated that Umay said, “When Allah, 
the Exalted and Most Honored, revealed this Ayah, 

B if sA A & 

iShow forgiveness, enjoin Al-'Urf (what is good), and turn 
away from the foolish} 

to His Prophet, the Messenger of Allah sg| asked, 

&U IJla Li® 

o'What does it mean, O jibril?» Jibril said, ‘Allah commands you 
to forgive those who wronged you, give to those who deprived 
you, and keep relations with those who cut theirs with 
you.’”* 31 

Al-Bukhari said, “Allah said, 

4 'ff, i if A 

iShow forgiveness, enjoin Al-'Urf and turn away from the 
ignorant}. 

‘Al-'Urf, means, righteousness.” Al-Bukhari next recorded 
from Ibn ‘Abbas that he said, “Uyaynah bin Hisn bin 
Hudhayfah stayed with his nephew Al-Hur bin Qays, who was 
among the people whom Umar used to have near him, for 
Umar used to like to have the reciters of the Qur’an (who 
memorized it) near him and would listen to their opinion, 
regardless of whether they were old or young men. Uyaynah 
said to his nephew, ‘O my nephew! You are close to this chief 
(Umar), so ask for permission for me to see him.’ Al-Hur said 
1 will ask him for you,’ and he asked Umar for permission for 

111 FathAl-Bari 8:155. 

121 Fath Al-Bari 8:156. 

* 3 * At-Tabari 6:154 and Ibn Abi H£tim 5:1638. Its chain is not 
connected. Ibn Kathlr said that it was recorded by others with a 
connected chain, and Ar-Rifal considered it authentic. 
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TJyaynah to meet him, and Umar gave him permission. When 
TJyaynah entered on “Umar, he said, ‘O Ibn Al-Khattab! You 
neither give to us sufficiently nor rule with justice between us.’ 
Umar became so angry that he almost punished TJyaynah. 
However, Al-Hur said, ‘O Chief of he Faithful! Allah, the 
Exalted, said to His Prophet jg, 


iShozo forgiveness, enjoin Al-'Urf, and turn away from the 
foolish > 

Verily this man (TJyaynah) is one of the fools!’ By Allah, TJmar 
did not do anything after he heard that Ayah being recited, 
and indeed, he was one who adhered to the Book of Allah, the 
Exalted and Most Honored.”' 1 ' Al-Bukhari recorded this 
Hadith. 

Some scholars said that people are of two kinds, a good- 
doer, so accept his good doing and neither ask him more than 
he can bear nor what causes him hardship. The other kind is 
the one who falls in shortcomings, so enjoin righteousness on 
him. If he still insists on evil, becomes difficult and continues 
in his ignorance, then turn away from him, so that your 
ignoring him might avert his evilness. Allah said in other 
instances, 


* T i*'' ^ ^ " If V 
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iRepel evil with that which is better. We are best-acquainted 
with the things they utter. And say: "My Lord! I seek refuge 
with You from the whisperings (suggestions) of the Shaydtfn 
(devils). And I seek refuge with You, My Lord! lest they should 
come near me .’>[23:96-98] 


and. 


$ ij'Z £& ^ ji gf m 


iThe good deed and the evil deed cannot be equal. Repel (the 
evil) with one which is better, then verily he, between whom 


111 FathAl-Bari 8:155. 
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and you there was enmity, (will become) as though he was a 
close friend. But none is granted it (the above quality) except 
those who are patient - and none is granted it except the owner 
of the great portion in this world.} [41:34-35] 

in reference to the advice contained in these Ayat, 


y* ji A % g u 


iAnd if an evil whisper from Shaytan tries to turn you away 
(from doing good), then seek refuge in Allah. Verily, He is the 
All-Hearer, the All-Knower} [41:36]. 


Allah said in this honorable Surah, 



iAnd if an evil whisper comes to you from Shaytan, then seek 
refuge with Allah. Verily, He is All-Hearer, All-Knower 
[7:200] 


These three instances in the Qur’an, in Surahs Al-A‘raf, Al- 
Mu’minun and As-Sajdah, are uinque in the Qur’an. Allah 
encourages lenient treatment of evil doers, for this might deter 
them from persistence in their evil, Allah willing, 


% & iyZ ££ ty) 


ithen verily he, between whom and you there was enmity, (will 
become) as though he xoas a close friend} [41:34]. 

Allah also encourages seeking refuge with Him from the 
devils of the Jinns. The devil will not be deterred if one is 
lenient with him, because he seeks your destruction and total 
demise. The devil to you, O mankind, is an open enemy, just 
as he was for your father before you. 

Ibn Jarir said, while explaining Allah’s statement, 

igjZ 

iAnd if an evil whisper comes to you from Shaytan}, “If the devil 
lures you to get angry, thus directing you away from forgiving 
the ignorant and towards punishing him 



ithen seek refuge with Allah.} Allah commands here to seek 
refuge with Him from the devil’s whispers, 
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4Verily, He is All-Hearer, All-Knower.} Allah hears the 
ignorance that the fools subject you to, your seeking refuge 
with Him from the devil’s whispers, and the rest of the speech 
of His creation; none of it escapes His knowledge. He knows 
what drives the lures of the devil away from you, as well as, the 
rest of what His creatures do.” *** 


We mentioned the Hadiths concerning Isti'adhah (seeking 
refuge with Allah) in the beginning of this Tafsir, so we do not 
need to repeat them here. 


A > Z* .'if . *>' 


4201. Verily, those who have Taqwa, when an evil thought 
comes to them from Shaytan, they remember (Allah), and 
(indeed) they then see (aright).} 

4202. But (as for) their brothers (the devils' brothers) they (the 
devils) plunge them deeper into error, and they never stop 
short.} 


The Whispering of Shaytan and the People of Taqwa. 

Allah mentions His servants who have Taqwa, obeying His 
orders, and avoid what He forbade: 

4 when comes to them} an evil thought, or anger, or the whispers 
of Shaytan cross their mind, or intend to err, or commit an 
error, 

4'y^k=>x } 

4they remember} Allah’s punishment, as well as, His tremendous 
reward. They remember Allah’s promises and threats, then 
repent, go back to Him, seek refuge with Him and ask for 
forgiveness before death, 

__ 

111 At-Tabari 13:332. 
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disbelievers to push them to do evil > [19:83) 

persistently luring the disbelievers to commit evil, according to 
Ibn ‘Abbas and others. 11 ' 


'ii* 4^ oi &l Zr-y. £ $ ^1 J* VJJ f&>. p 
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4203. And if you do not bring them a miracle, they say: ”Why 
have you not brought it?” Say: ”1 but follow what is revealed 
to me from my Lord. This (the Qur'an) is nothing but 
evidences from your Lord, and a guidance and a mercy for a 
people who believe.”} 


Idolaters ask to witness Miracles 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
Allah’s statement, 

4 they say, ”Why have you not brought it?”} 

“They say, *Why have you not received a miracle’”, or, “Why 
have you not initiated or made it?” * 2 ' Ibn Jarir reported that, 
‘Abdullah bin Kathir said that Mujahid said about Allah’s 
statement, 

4\Z$2 V p 

4And if you do not bring them a miracle, they say: “Why have 
you not brought it?”} 

“They say, ‘Produce a miracle of your own.” 1 ' 3 ' Qatadah, As- 
Suddi, ‘Abdur-Rahman bin Zayd bin Aslam and Ibn Jarir 
agreed with this.' 4 * Allah said next, 

ifh 

4And if you do not bring them an Ayah} a miracle or a sign. 
Similarly, Allah said. 


m At-Tabari 18:252. 

121 At-Tabari 13:341. 

131 At-Tabari 13:341. 

,4 ' At-Tabari 13:341-342. 
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ilf We will, We could send down to them from the heaven a 
sign, to which they would bend their necks in humility.} [26:4] 

The pagans asked the Prophet, why did you not strive hard 
to bring us an Ayah (miracle) from Allah so that we witness it 
and believe in it. Allah said to him, 

02 &l 3 rj» t* $ $} 


iSay: ",I but follow what is revealed to me from my Lord."} 

I do not ask such things of my Lord. I only follow what He 
reveals and commands me. Therefore, if Allah sends a miracle, 
I will accept it. Otherwise, I will not ask for it unless He allows 
me. Certainly, Allah is Most Wise, the All-Knower. 

Allah next directs the servants to the fact that this Qur’an is 
the most powerful miracle, clearest evidence and most true 
proof and explanation, saying, 


JL'* ;> --t *• *X i* v 
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iThis (the Qur’an) is nothing but evidences from your Lord, 
and a guidance and a mercy for a people who believe.} 




4204. So, when the Qur'an is recited, listen to it, and be silent 
that you may receive mercy.} 


The Order to listen to the Qur’an 

After Allah mentioned that this Qur’an is a clear evidence, 
guidance and mercy for mankind, He commanded that one 
listen to the Qur’an when it is recited, in respect and honor of 
the Qur’an. This is to the contrary of the practice of the 
pagans of Quraysh, who said, 

4a& \j712i y} 

4 "Listen not to this Qur'an, and make noise in the midst of its 
(recitation)"} [41:26]. 

Ibn Jarir reported that Ibn Mas*ud said; “We would give 
Salams to each other during $ofdh. So the Ayah of Qur’an 
was revealed; 
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iWhert the Qur'an is recited, then listen to it.} 
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4205. And remember your Lord within yourself, humbly and 
with fear and without loudness in words in the mornings and 
in the afternoons, and be not of those who are neglectful}. 

42 06. Surely, those who are with your Lord (angels) are never 
too proud to perform acts of worship to Him, but they glorify 
His praise and prostrate themselves before Him.} 


Remembering Allah in the Mornings and Afternoons 


Allah ordains that He be remembered more often in the 
mornings and the afternoons. Just as He ordered that He be 
worshipped during these two times when He said, 


4*5i£r i J' <3u;* O&j q^mj} 


iAnd glorify the praises of your Lord, before the rising of the 
sun and before (its) setting.} [50:39] 

Before the night of Isra\ when the five daily prayers were 
ordained, this Ayah was revealed in Makkah ordering that 
Allah be worshipped at these times, Allah said next, 

4iljj C$£} 


4 humbly and with fear} meaning, remember your Lord in secret, 
not loudly, with eagerness and fear. This is why Allah said 
next, 

iand without loudness in words}. Therefore, it is recommended 
that remembering Allah in Dhikr is not performed in a loud 
voice. When the Companions asked the Messenger of Allah, “Is 
our Lord close, so that we call Him in secret, or far, so that we 
raise our voices?” Allah sent down the verse, 
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4And when My servants ask you concerning Me, then (answer 
them), I am indeed near (to them by My knowledge). I respond 
to the invocations of the supplicant when he calls on Me 
(without any mediator or intercessor).} [2:186] 111 


In the Two Sahihs, it is recorded that Abu Musa Al-Ash'ari 
said, “The people raised their voices with Du‘&’ (invoking Allah) 
while travelling. The Prophet sg said to them, 
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«0 people! Take it easy on yourselves, for He Wliotn you are 
calling is not deaf or absent. Verily, He Whom you are calling 
is the All-Hearer, close (by His knowledge), closer to one of you 
than the neck of his animal .n”* 2 ’ 

These texts encourage the servants to invoke Allah in Dhikr 
often, especially in the mornings and afternoons, so that they 
are not among those who neglect remembering Him. This is 
why Allah praised the angels who praise Him night and day 
without tiring, 

li* y xjj 0^ 


iSurely, those who are with your Lord (i.e., angels) are never 
too proud to perform acts of worship to Him} 


Allah reminded the servants of this fact so that they imitate 
the angels in their tireless worship and obedience of Allah. 
Prostration, here, upon the mention that the angels prostrate 
to Allah is legitimate. A Hadith reads; 


Xs. I , jlja, l«5 Nl® 

* ^ , 
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*Why not you stand in line (for the prayer) like the angels 
stand in line before their Lord? They continue the first then the 


This narration is recorded by Ibn Abi H&tim with a weak chain of 
narrators. There are other texts to support its meaning. 

121 Fath Al-Bari 6:157 and Muslim 4:2077 
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next lines and they stand close to each other in /meV 1 ' 

This is the first place in the Qur’an where it has been 
legitimized - according to the agreement of the scholars - for 
the readers of the Qur’an, and those listening to its recitation, 
to perform prostration. 


111 Muslim 1:322. 
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The TafsZr of Surat Al-Anfal 
(Chapter - 8) 

Which was revealed in Al-Madinah 


^ i&m wv 

mm 
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HU: 

11 
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» 



five Ay&t in this 
Surah. The word 
count of this Surah is 
one thousand, six 
hundred and thirty- 
one words and its 
letters number five 
thousand, two 
hundred and ninety- 
four. 

P *—3 

In the Name of Allah the 
Most Gracious, the Most 
Merciful 

juVi $ j- &£*} 

a'**' • 
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41. They ask you about 
Al-Anfal (the spoils of 
war). Say: "Al-Anfal 
are for Allah and the 
Messenger.” So have Taqwd of Allah and settle all matters of 
difference among you, and obey Allah and His Messenger, if you are 
believers.} 


4 >W»J\ s^/Jl' Ojfiy-l 

j$s-> fc- ^ y * p£j 

U 
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Meaning of Anfal 

Al-Bukhari recorded that Ibn ‘Abbas said, u Al-Anfal are the 
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spoils of war.” Al-Bukhari also recorded that Said bin Jubayr 
said, “I said to Ibn ‘Abbas, ‘Surat Al-Anfat?’ He said, “It was 
revealed concerning (the battle of) Badr.’”' 1 ' ‘Ah bin Abi Talhah 
reported, as Al-Bukhari recorded from Ibn ‘Abbas without a 
chain of narration, that Ibn ‘Abbas said, “Al-Anfal are the 
spoils of war; they were for the Messenger of Allah and 
none had a share in them.” |2 ' Similar was said by Mujahid, 
‘Ikrimah, ‘Ata’, Ad-Dahhak, Qatadah, ‘Ata’ Al-Khurasani, 
Muqatil bin Hayyan, ‘Abdur-Rahman bin Zayd bin Aslam and 
several others. 13 ' It was also said that the Nafl (singular for 
Anfal ) refers to the portion of the spoils of war that the 
commander gives to some of the fighters after dividing the bulk 
of the spoils. It was also said that Anfal refers to the Khumus; 
one-fifth of the captured goods after four-fifths are divided 
[between the fighters). It was also said that the Anfal refers to 
the Fay’, the possessions taken from the disbelievers without 
fighting, and the animals, servants or whatever other 
possessions escape from the disbelievers to Muslims. 

Ibn Jarir recorded that ‘Ali bin Salih bin Hay said: “It has 
reached me that, 

iThey ask you about Al-Anfal) 

is about the divisions. This refer to what the Imam gives to 
some squads in addition to what is divided among the rest of 
the soldiers.” 

The Reason behind revealing Ayah 8:1 

Imam Ahmad recorded that Sa‘d bin Malik said, “I said, O 
Allah’s Messenger, Allah has brought comfort to me today over 
the idolators, so grant me this sword.’ He said, 

ij iJJ V lli Sl» 

iThis sword is neither yours nor mine; put it down.* 

So I put it down, but said to myself, The Prophet might give 
this sword to another man who did not fight as fiercely as I 


' 1 ' Fath Al-Bari 8:156. 

121 At-Tabari 13:378. 

131 At-Tabari 13:361-362. 
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did.’ I heard a man calling me from behind and I said, “Has 
Allah revealed something in my case?’ The Prophet sg said, 

‘ J ^ ip ‘^3* <3-4*3 '22^" 


«Yom listed me to give you the sword, but it is tiot for me to 
decide about. However, it has been granted to me (by Allah), 
and I give it to you .» So Allah sent down this Ayah, 


\\j k jufti $ ^ 


iThey ask you about Al-Anfal. Say: "Al-Anfal are for Allah 
and the Messenger 1,1 

Abu Dawud, At-Tirmidhi and An-Nasa’i collected this 
Hadith, At-Tirmidhi said, u Hasan Sahth ”. |2) 


Another Reason behind revealing the Ayah 8:1 

Imam Ahmad recorded that Abu Umamah said, “I asked 
‘Ubadah about Al-Anfal and he said, It was revealed about us, 
those who participated in (the battle of) Badr, when we 
disputed about An-Nafl and our dispute was not appealing. So 
Allah took Al-Anfal from us and gave it to the Messenger of 
Allah jg. The Messenger sg divided it equally among 
Muslims.’”* 3 ' 

Imam Ahmad recorded that Abu Umamah said that “Ubadah 
bin As-Samit said, “We went with the Messenger of Allah to 
the battle of Badr. When the two armies met, Allah defeated the 
enemy and some of us pursued them inflicting utter defeat and 
casualties. Another group of us came to the battlefield 
collecting the spoils of war. Another group surrounded the 
Messenger of Allah jg, so that the enemy could not attack him 
suddenly. When it was night and the various army groups went 
back to our camp, some of those who collected the spoils said, 
“We collected it, so none else will have a share in it.’ Those who 
went in pursuit of the enemy said, “No, you have no more right 
to it than us. We kept the enemy away from the war spoils and 
defeated them.’ Those who surrounded the Messenger of Allah 


111 Ahmad 1:178. 

* 2 ' Abu Dawud 3:177, Tuhfat Al-Ahwadhi 8:466, An-Nasal in Al- 
Kubra 6:348. 

131 Ahmad 5:322. 
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M to protect him said, *You have no more right to it than us, 
we surrounded the Messenger of Allah jgg for fear that the 
enemy might conduct a surprise attack against him, so we were 
busy.’ The Ayah, 


\jp(j i», JliiV' £ JUiSll if 


AThey ask you about Al-Anfal (the spoils of war). Say: "Al- 
Anfal are for Allah and the Messenger." So fear Allah and 
settle all nutters of difference among you.) 

was revealed and the Messenger of Allah jg divided the Anfal 
equally between Muslims.’” 111 


J s j $ 0*$ l#? 'H M a* Jjt-j 


•ij&i ji ; u».ij 


*And Allah's Messenger & would give a fourth for Anfal when 
there was a surprise attack in the land of the enemy, and when 
there was a confrontation then a third to the people who 
returned ». 


The Prophet sg used to dislike the Anfal and encouraged 
strong fighters to give some of their share to weak Muslim 
fighters. At-Tirmidhi and Ibn Majah collected a similar 
narration for this Hadith, and At-Tirmidhi said, “Hasan”.* 21 
Allah said, 


^ oli \yo\5) 


ASo have Taqwd of Allah and settle all matters of difference 
among you,) 

The Ayah commands, have Taqwd of Allah in all your affairs, 
settle matters of differences between you, do not wrong each 
other, do not dispute, and do not differ. Certainly, the 
guidance and knowledge that Allah has granted you is better 
than what you are disputing about [such as Al-AnfaJ\, 

ai \fS\j) 


Aand obey Allah and His Messenger,) 
in the division that the Messenger makes according to Allah’s 


l 1 * Ahmad 5:323. 

* 2 * Tuhfat Al-Ahwadhi 8:468 and Ibn Majah 2:951. 



order. The Prophet only divided according to what Allah 
ordained, which is perfectly just and fair. Ibn "Abbas 
commented on this Ayah, “This is a command from Allah and 
His Messenger sg to the believers, that they should have Taqwa 
of Allah and settle all matters of differences between them.”* 11 
A similar statement was reported from MujahidJ 2 * As-Suddi 
also commented on Allah’s statement, 




iSo have Taqwa of Allah and settle all matters of difference 
among you$, meaning “Do not curse each other.” 


& fQ ^ iQs & % iSl 'c$ Ofr 


Oy*,yi\ (^> (HRi> L-JJ •A'**' 


*!.• ' ..*s * v? 
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42 . T7ie believers are only those who, when Allah is mentioned, 
feel a fear in their hearts and when His Ayat are recited unto 
them, they increase their faith; and they put their trust in their 
Lord;} 

43. Who perform the Salah and spend out of what We have 
provided them.} 

44. It is they who are the believers in truth. For them are 
grades of dignity with their Lord, and forgiveness and a 
generous provision (Paradise).} 


Qualities of the Faithful and Truthful Believers 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said about the 
Ayah, 


SLj & '£ tit ■$ Ofr 


4 The believers are only tlwse who, when Allah is mentioned, 
feel a fear in their hearts } 


“None of Allah’s remembrance enters the hearts of the 
hypocrites upon performing what He has ordained. They 


111 At-Tabari 13:384. 
[2 > At-Tabari 13:384. 
131 At-Tabari 13:384. 
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neither believe in any of Allah’s Ayat nor trust (in Allah) nor 
pray if they are alone nor pay the Zakah due on their wealth. 
Allah stated that they are not believers. He then described the 
believers by saying, 


ii.; & % yr 


4The believers are only those who, when Allah is mentioned, 
feel a fear in their hearts ^ 

and they perform what He has ordained, 

4and when His Ayat are recited unto them, they increase their 
faiths and conviction, 


pgj pj} 


iand they put their trust in their Lord}, having hope in none 
except Him.” **’ Mujahid commented on, 

^0 


4 their hearts Wajilat}, “Their hearts become afraid and 
fearful.”* 2 ' Similar was said by As-Suddi and several others.* 3 ’ 
The quality of a true believer is that when Allah is mentioned, 
he feels a fear in his heart, and thus implements His orders 
and abstains from His prohibitions. Allah said in a similar 
Ayah, 


p-tfjA 'j y»~ ■»& 5i' ji iiaii pj&f} 


4And those who, when they have committed Faltishah (immoral 
sin) or wronged themselves with evil, retnember Allah and ask 
forgiveness for their sins; - and none can forgive sins but Allah 
- and do not persist in what (wrong) they have done, while 
they know} [3:135], and, 




[I * At-Tabari 13:386. 
* 21 At-Tabari 13:386. 
• 3| At-Tabari 13:386. 
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iBut as for him who feared standing before his Lord, and 
restrained himself from vain desires. Verily, Paradise will be 
his abode.$ [79:40-41] 

Sufyan Ath-Thawri narrated that As-Suddi commented, 




AJhe believers are only those who, when Allah is mentioned, 
feel a fear in their hearts} 

“A man might be thinking of committing injustice or a sin. 
But he abstains when he is told, ‘Have Taqwa of Allah’, and 
his heart becomes fearful.’” 


Faith increases when the Qur’an is recited 

Allah’s statement, 

4^1*4 p-r J '3 

}And when His Aydt are recited unto them, they increase their 
faith;} 

is similar to His statement, 


^ 1^1 *4; Jji-i ,y 1 ijfj U 




AAnd whatever there comes down a Surah, some of them 
(hypocrites) say: "Which of you has had his faith increased by 
it?" As for those who believe, it has increased their faith, and 
they rejoice} [9:124]. 


Al-Bukhari and other scholars relied on this Ayah (8:2) and 
those similar, as evidence that faith increases and varies in 
strength from heart to heart. This is also the view of the 
majority of the scholars of Islam, prompting some scholars, 
such as Ash-Shafil, Ahmad bin Hanbal and Abu ‘Ubayd to 
declare that this is the consensus of the Ummah, as we 
mentioned in the beginning of the explanation of Sahlh Al- 
Bukhari. All the thanks and praises are due to Allah. 


The Reality of Tawakkul 

Allah said, 
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iAtid they put their trust in their Lord.) 

Therefore, the believers hope in none except Allah, direct 
their dedication to Him alone, seek refuge with Him alone, 
invoke Him alone for their various needs and supplicate to 
Him alone. They know that whatever He wills, occurs and that 
whatever He does not will never occurs, that He alone is the 
One Who has the decision in His kingdom, without partners; 
none can avert the decision of Allah and He is swift in 
reckoning. Hence the statement of SaTd bin Jubayr, 
“Tawakkul of Allah is the essence of faith.” 


Deeds of Faithful Believers 


Allah said next, 

jj \Lu 


iWho perform the Saldh and spend out of what We have 
provided them.) 

Allah describes the actions of the believers after He 
mentioned their faith. The acts mentioned here include all 
types of righteous acts, such as establishing prayer, which is 
Allah’s right. Qatadah said, “Establishing the prayer requires 
preserving its times, making ablution for it, bowing down and 
prostrating.” (1 * Muqatil bin Hayyan said, “Establishing the 
prayer means to preserve its times, perform perfect purity for 
it, perform perfect bowings and prostrations, recite the Qur’an 
during it, sitting for Tashahhud and reciting the Salah 
(invoking Allah’s blessings) for the benefit of the Prophet.”* 2 * 

Spending from what Allah has granted includes giving the 
Zakdh and the rest of the what is due from the servant, either 
what is obligatory or recommended. All of the servants are 
Allfih’s dependents, and the most beloved among them to Him 
are the most beneficial to His creation. 


The Reality of Faith 

Allah’s statement, 


111 Ibn AbiH&tim 1:37. 
[a| Ibn AbiHfitim 1:37. 
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“UJijlj . 1,1 jjj fUUt 

«Residents of Paradise see the residents of the highest grades 
just as you see the distant planet in the horizon of the sky. 
Verily, Abu Bakr and 'Umar are among them (in the highest 
grades), and how excellent they air.®* 1 * 


4 4* Uji 'jfy jpjl ibl ^ 

iit jvJ>J vj**' d'„ Oj*Lbi L& ,Jr4 Uaju 

U. J ^ or, £ n jja gi 

4 * * 'h JW' tfeu S*-' 


45. As i/oi/r Lord caused you to go out from your home xoith 
the truth; and verily, a party among the believers disliked it.} 

46. Disputing xoith you concerning the truth after it xoas made 
manifest, as if they were being driven to death, while they were 
looking (at it).} 

47. And (remember) when Allah promised you (Muslims) one 
of the txvo parties, that it should be yours; you wished that the 
one not armed should be yours, but Allah willed to justify the 
truth by His Words and to cut off the roots of the disbelievers.} 

46. That He might cause the truth to triumph and bring 
falsehood to nothing, even though the criminals hate it.} 


Following the Messenger ^ is Better for the Believers 

Allah said, 

4$j & Z?} 

4As your Lord caused you to go out...} After Allah described the 
believers as fearing their Lord, resolving matters of dispute 
between themselves and obeying Allah and His Messenger 3 §|, 
He then said here, “since you disputed about dividing war 
spoils and differed with each other about them, Allah took them 
away from you. He and His Messenger then divided them in 
truth and justice, thus ensuring continued benefit for all of 
you. Similarly, you disliked meeting the armed enemy in battle, 

hi Ahmad 3 :27, Abu D&wud 4:287, Tuhfat Al-Ahwadhi 8:142 and Ibn 
Majah 1 :37. 
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who marched in support of their religion and to protect their 
caravan. You disliked fighting, so Allah decided that battle 
should occur and made you meet your enemy, without 
planning to do so on your part.’ This incident carried guidance, 
light, victory and triumph. Allah said; 


ot JiJ £ % ££ c? tf* p & % fcjH ^ 


ijihdd is ordained for you though you dislike it, and it may be 
that you dislike a thing which is good for you, and that you like 
a thing which is bad far you. Allah knows but you do not 
know.} |2:216] 

As-Suddi commented, 

4 -» ofajQ U>ji l\j} 


iAtid verily, a party among the believers disliked} to meet [the 
armed] idolators.” 

Cxu 


4 Disputing with you concerning the truth after it ivas made 
manifest,} 

Some have commented, “(Allah says:) they ask and argue 
with you about Al-Anfal just as they argued with you when 
you went out for the battle of Badr, saying, You marched with 
us to confiscate the caravan. You did not inform us that there 
will be fighting and that we should prepare for it.’” 


ibut Allah willed to justify the truth by His Words} 


Allah says, ‘He willed for you to meet the armed enemy 
(rather than the caravan] so that He makes you prevail above 
them and gain victory over them, making His religion apparent 
and Islam victorious and dominant above all religions. He has 
perfect knowledge of the consequences of all things, you are 
surrounded by His wise planning, although people only like 
what appears favorable to them,’ 


jl |U==<3 “ji- Jij til— Jbi!' ^ 
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ijihad (fighting in Allah's cause) is ordained for you (Muslims) 
though you dislike it, and it may be that you dislike a thing 
which is good for you and that you like a thing which is bad for 
you) [2:216]. 


Muhammad bin Ishaq reported that ‘Abdullah bin ‘Abb&s 
said, “When the Messenger of Allah jg heard that Abu Sufyan 
had left the Sham area (headed towards Makkah with 
Quraysh’s caravan), he encouraged the Muslims to march forth 
to intercept them, saying. 


«Ujf 2,1 yj t£Jj l^U jy) ^ ;Ji» 


iThis is the caravan of Quraysh carrying their property, so 
march forth to intercept it, Allah might make it as war spoils 
for youJ 

The people started mobilizing Muslims, although some of 
them did not mobilize, thinking that the Prophet jg| would not 
have to fight. Abu Sufyan was cautiously gathering information 
on the latest news spying on travelers he met, out of fear for 
the caravan, especially upon entering the area of Hijaz (Western 
Arabia). Some travelers told him that Muhammad had 
mobilized his companions for his caravan. He was anxious and 
hired Damdam bin ‘Amr Al-Ghifari to go to Makkah and 
mobilize the Quraysh to protect their caravan, informing them 
that Muhammad jg had mobilized his Companions to intercept 
the caravan. Damdam bin ‘Amr went in a hurry to Makkah. 
Meanwhile, the Messenger of Allah jg marched with his 
companions until he reached a valley called Dhafiran. When he 
left the valley, he camped and was informed that the Quraysh 
had marched to protect their caravan. The Messenger of Allah 
5 g consulted the people for advice and conveyed the news about 
Quraysh to them. Abu Bakr stood up and said something good, 
and so did ‘Umar. Al-Miqdad bin ‘Amr stood up and said, ‘O 
Allah's Messenger! March to what Allah has commanded you, 
for we are with you. By Allah! We will not say to you what the 
Children of Israel said to Musa, 




So go you and your Lord and fight you two, we are sitting 
right here") [5:24]. 
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Rather, go you and Your Lord and fight, we will be fighting 
along with you both. By He Who has sent you with Truth! If 
you decide to take us to Birk-ul-Ghimad, we will fight along 
with you until you reach it.’ The Messenger of Allah said 
good words to Al-Miqdad and invoked Allah for his benefit. The 
Messenger of Allah again said, 


a Give me your opinion, O people /» wanting to hear from the 
Ansar. This is because the majority of the people with him 
then were the Ansar. When the Ansar gave the Prophet sH 
their pledge of obedience at Al-‘Aqabah, they proclaimed, ‘O 
Allah’s Messenger! We are not bound by this pledge unless, and 
until, you arrive in our land. When you have arrived in our 
area, you are under our protection, and we shall protect you in 
the same manner we protect our children and wives.’ The 
Messenger of Allah feared that the Ansar might think that 
they are not obliged to support him except from his enemies 
who attack Al-Madlnah, not to march with him to an enemy in 
other areas. When the Prophet said this, Sa‘d bin Mu'adh 
asked him, ‘O Allah’s Messenger! Is it us whom you meant?’ 
The Prophet answered in the positive. Sa‘d said, *We have 
faith and believed in you, testified that what you brought is the 
truth, and gave you our pledges and promises of allegiance and 
obedience. Therefore, march, O Allah’s Messenger, for what 
Allah has commanded you. Verily, by He Who has sent you in 
Truth, if you decided to cross this sea (the Red Sea), we will 
follow you in it, and none among us would stay behind. We do 
not dislike that we meet our enemy tomorrow. Verily, we are 
patient in war, fierce in battle. May Allah make you witness 
what makes your eyes pleased with us. Therefore, march with 
us with the blessing of Allah.’ The Messenger of Allah was 
pleased with what Sa‘d said and was encouraged by it. He jg 
proclaimed. 


C& 4>0 ^ 2)' 0^1'j 4)1 J 

«piii J\ ’j£\ 




•March with the blessing of Allah and receive the good news. For 
Allah has indeed promised me one of the two camps (confiscating the 
caravan or defeating the Quraysh army). By Allfih! It is as if I am 





i(Remember) when you sought help of your Lord and He 
answered you$ until, 

4 then verily, Allah is severe in punishment}" that Ibn MasMd said, 
“I was a witness to something that Al-Miqdad bin Al-Aswad did, 
that I would like more than almost anything else to have been 
the one who did it. Al-Miqdad came to the Prophet $g while he 
was invoking Allah against the idolaters and proclaimed, *We 
will not say as the people of Musa said, “So go you and your 
Lord and fight you two." 

Rather, we will fight to your right, to your left, before you 
and behind you.’ I saw the Prophet’s jg face beaming with 
pleasure because of what Al-Miqdad said to him.”* 1 * Al-Bukhan 
next narrated from Ibn ‘Abbas that on the day of Badr, the 
Prophet jg said, 

p cJLi jj l^Jill ilHJl 

«0 Allah! I invoke You for Your covenant and promise 
(victory). O Allah! If You decide so (cause our defeat), You will 
not be worshipped .> 

Abu Bakr held the Prophet’s hand and said, “Enough.” The 
Prophet jg went out proclaiming, 

j f 'yls f fa-"* 

«Their multitude will be put to flight, and they will show their 
backsJ 

An-Nasa’i also collected this HadithS 2 * Allah’s statement, 

j^s^f 'Jt 

iwith a thousand of the angels Murdifin > means, they follow each 
other in succession, according to Harun bin Hubayrah who 
narrated this from Ibn ‘Abbas about, 

_ 

111 FathAl-Bdri 7:335. 

* 2 * Fath Al-Bari 7 :335 and An-Nasa’i in Al-Kubra 6:477. 
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iMurdifin ^meaning each behind the other in succession. 
‘Ali bin Abi Talhah Al-Walibi reported that Ibn ‘Abbas said, 
“Allah supported His Prophet and the believers with a 
thousand angels, five hundred under the leadership of Jibill on 
one side and five hundred under the leadership of MlkaH on 
another side." 121 Imams Abu Jafar bin Jarir A^-Jabari and 
Muslim recorded that Ibn ‘Abbas said 131 that Tlmar said, 
“While a Muslim man was pursuing an idolater (during the 
battle of Badr), he heard the sound of a whip above him and a 
rider saying, 'Come, O Hayzum!’ Then he looked at the idolater, 
who fell to the ground. When he investigated, he found that the 
idolater’s nose had wound and his face tom apart, just as if he 
received a strike from a whip on it, and the entire face had 
turned green. The An sari man came to the Messenger of Allah 
W* and told him what had happened and the Messenger ig 
replied, 

I&UJI jUUi ^ 

«Yom have said the truth, that was from the reinforcements 
from the third heaven .» 

The Muslims killed seventy (pagans) in that battle and 
captured another seventy. ^ 4| 

Al-Bukhari also wrote a chapter in his Sahih about the 
participation of the angels in Badr. He collected a Hadith from 
Rifah bin R3fi ‘Az-Zuraqi, who participated in Badr, Jibril came 
to the Prophet sg and asked him, “How honored are those who 
participated in Badr among you?” The Prophet 5 g| said, 

.pi* 

* Among the best Muslims J Jibril said, “This is the case with the 
angels who participated in Badr.”* 5 * Al-Bukhari recorded this 
Hadith. At-Tabarani also collected it in Al-Mu'jam Al-Kabir, but 
from Rafi 1 bin Khadlj, which is an apparent mistake. The 
correct narration is from Rif&li, as Al-Bukhari recorded it. In 

^ A^-Tabari 13:412. 

121 AMabari 13:423. 

131 At-Tabari 13:409 and Muslim 3:1383. 
l4] Muslim 3:1384. 

151 FathAl-Bdri 7:362. 
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the Two Saluhs, it is recorded that the Messenger of Allah jg 
said to *Umar, when “Umar suggested that the Prophet have 
Hatib bin Abi Balta'ah executed, 


U ijbl :Jlii jJb jit JU Ji 2.1 ^ iLji: ttj Oi ji Z\} 


O ^ JU* ^2-** 


•He [Hatib] participated itt Badr. How do you know that Allah 
has not looked at the people of Badr and vroclaimed, Vo 
whatever you want, for I have forgiven you / »* 1 

Allah said next, 



iAlldh made it only as glad tidings...$ 

Allah made sending down the angels and informing you 
this fact as glad tidings, 




of 


iand that your hearts be at rest therewith.$ 

Surely, Allah is able to give you (O Muslims) victory over 
your enemies, and victory only comes from Him, without need 
to send the angels, 

Cji} 


iAnd there is no victory except from Allah.} 
Allah said in another Ayah, 

sG» ju» ££ j&f !>iii 'i) if- ‘J/f ///f i £& ctJ' 

j q!==iM> ijt3 <a' jij •ilk lidyt 


4 S 0 , when you meet (in fight in Allah's cause) those who 
disbelieve, smite (their) necks till when you have killed and 
wounded many of them, then bind a bond firmly (on them, take 
them as captives). Thereafter (is the time) either for generosity 
(free them without ransom), or ransom (according to what 
benefits Islam), until war lays down its burden. Thus, but if it 
had been Allah's will, He Himself could certainly have punished 


I 1 * Path Al-Bari 7:355 and Muslim 4:1941. 



them (without you). But (He lets you fight) in order to test 
some of you with others. But those who are killed in the way of 
Allah, He will never let their deeds be lost. He will guide thetn 
and set right their state. And admit them to Paradise which He 
has made known to them > 1 ' 1 [47:4-6] 

and, 






iAnd so are the days (good and not so good), that We give to 
men by turns, that Allah may test those xoho believe, and that 
He may take martyrs from among you. And Allah likes not the 
wrongdoers. And that Allah may test (or purify) the believers 
(from sins) and destroy the disbelievers [3:140-141] 

These are points of wisdom for which Allah has legislated 
performing Jihad, by the hands of the believers against the 
disbelievers. Allah used to destroy the previous nations that 
denied the Prophets, using various disasters that encompassed 
these rebellious nations. For instance, Allah destroyed the 
people of Nuh with the flood, ‘Ad with the wind, Thamud with 
the scream, the people of Lut with an earthquake and the 
people of Shu‘ay b by the Day of the Shadow. After Allah sent 
Musa and destroyed his enemy Fir‘awn and his soldiers by 
drowning, He sent down the Tawrah to him in which He 
legislated fighting against the disbelievers, and this legislation 
remained in the successive Laws. Allah said, 


4 U Jju 0^ Alj 4 


iAnd indeed We gave Musa - after We had destroyed the 
generations of old - the Scripture as an enlightenment 
[28:43] 

It is more humiliating for the disbeliever and more 
comforting to the hearts of the faithful that the believers kill 
the disbelievers by their own hands. Allah said to the believers 
of this Ummah, 


f.? A h A A 


* 1 * That is, they will recognize their places, as they did in the worldly life. 


4 Fight against them so that Allah ivill punish them by your 
hands, and disgrace them, and give you victory over them, and 
heal the breasts of a believing people, ft 9:14] 

This is why killing the disbelievers of Quraysh by the hand 
of their enemies, whom they used to despise, was more 
humiliating to the disbelievers and comforting to the hearts of 
the party of faith. Abu Jahl, for instance, was killed in battle 
and this was more humiliating for him than dying in his bed, 
or from lightening, wind, or similar afflictions. Also, Abu Lahab 
died from a terrible disease [that caused him to stink] and 
none of his relatives could bear approaching him. They had to 
wash him with water by sprinkling it from a distance, then 
threw stones over his corpse, until it was buried under them! 
Allah said next, 

3* o'> 


iVerily, Allah is All-Mighty,}, the might is His, His Messengers 
and the believers, both in this life and the Hereafter. Allah said 
in another Ayah, 


C5if 4 \pc c'M 


4 We xoill indeed make victorious Our Messengers and those 
who believe, in this world's life and on the Day when the 
witnesses will stand forth (Day of Resurrection) .^[40:51] 


Allah said next, 




4All-Wise in that He legislated fighting the disbeliever, even 
though He is able to destroy them and bring their demise by 
His will and power, all praise and honor is due to Him. 

. 4 , #$5 & £2li £ S *5 J*2lf ^22 

\£f 4 Uk 2/ii #2 pi 

ii' %ya3 if 'ytl jHpl ^ 

^ ' r .ixi ill! 


412. ( Remember) when He covered you with a slumber as a 
security from Him, and He caused water (rain) to descend on 
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you front the sky, to clean you thereby and to remove from you 
the Rijz (whispering or dirt) of Shay tan, and to strengthen your 
hearts, and make your fret firm thereby.} 

412 . (Remember) when your Lord revealed to the angels, 

"Verily, I am with you, so keep firm those who have believed. I 
will cast terror into the hearts of those who have disbelieved, so 
strike them over the necks, and smite over all their fingers and 
toes."} 

413. This is because they defied and disobeyed Allah and His 
Messenger. And whoever defies and disobeys Allah and His 
Messenger, then verily, Allah is severe in punishment.} 

414. This is (the torment), so taste it; and surely, for the 
disbelievers is the torment of the Fire.} 


Slumber overcomes Muslims 


Allah reminds the believers of the slumber that He sent 
down on them as security from the fear they suffered from, 
because of the multitude of their enemy and the sparseness of 
their forces. They were given the same favor during the battle 
of Uhud, which Allah described, 





iThen after the distress, He sent dawn security for you . 
Slumber overtook a party of you, while another party was 
thinking about themselves . ^ [3:154] 

Abu Talhah said, “I was among those who were overcome by 
slumber during (the battle of) Uhud. The sword fell from my 
hand several times, and I kept picking it up again, several 
times. I also saw the Companions' heads nodding while in the 
rear guard.” Al-Hafi? Abu Yala narrated that ‘Ali said, “Only 
Al-Miqdad had a horse during Badr, and at some point, I 
found that all of us fell asleep, except the Messenger of Allah 
^ 5 . He was praying under a tree and crying until dawn.”^ 
‘Abdull&h bin Mas*ud said, “Slumber during battle is security 
from Allah, but during prayer, it is from Shaytan .”* 21 Qatadah 
said, “Slumber affects the head, while sleep affects the 


11 * Musnad Abu Yala 1:242, 
121 At-Tabari 13:419. 



heart. ” 111 

Slumber overcame the believers on the day of Uhud, and 
this incident is very well-known. As for this Ayah (8:11), it is 
describing the battle of Badr, indicating that slumber also 
overcame the believers during Badr. Therefore, it appears that 
this will occur for the believers, whenever they are in distress, 
so that their hearts feel safe and sure of Allah's aid, rewards, 
favor and mercy from Allah with them. AllAh said in another 
Ayah, 

r* c 4 p* C 

iVerily, along with every hardship is relief. Verily, along with 

every hardship is relief.$ (94:5-6) 

In the Sahlh, it is recorded that on the day of Badr, while he 
was in the bunker with Abu Bakr, the Messenger and Abu 
Bakr were invoking Allah. Suddenly, slumber overcame the 
Messenger and he woke up smiling and declared, 

i"Good news, O Abu Bakr! This is Jibril with dust on his 
shoulders 

He left the shade while reciting Allah’s statement, 



iTheir multitude will be put to flight, and they will show their 
backs.} [54:45] 121 

Rain falls on the Eve of Badr 

Allah said next, 

}22X 

iand He caused rain to descend on you from the sky.} 

‘Ali bin Abi Jalhah reported that Ibn ‘Abbas said, “When the 
Prophet jg arrived at Badr, he made camp. At the time, there 
was a sandy piece of land between the idolators and the water 
(the wells at Badr). Muslims felt weak and the Shay tan cast 

I 1 * Ibn Abi H&tim 5:1664. 

121 FathAl-B6ri 7:364. 
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frustration into their hearts. He whispered to them, ‘You claim 
that you are Allah’s supporters and that His Messenger is 
among you! However, the idolators have taken over the water 
resource from you, while you pray needing purity.’ Allah sent 
down heavy rain, allowing the Muslims to drink and use it for 
purity. Allah also removed Shaytdn’s whisper and made the 
sand firm when rain fell on it, and the Muslims walked on the 
sand along with their animals, until they reached the enemy. 
Allah supported His Prophet jg and the believers with a 
thousand angels on one side, five hundred under the command 
of Jibril and another five hundred under the command of 
MlkaH on another side.”* 1 ' 

An even a better narration is that collected by Imam 
Muhammad bin Ishaq bin Yasar, author of Al-Maghazi, may 
Allah have mercy upon him. Ibn Ishaq narrated that, Yazid bin 
Ruwman narrated to him that, ‘Urwah bin Az-Zubayr said, 
“Allah sent rain down from the sky on a sandy valley. That 
rain made the area where the Messenger of Allah jg and his 
Companions camped firmer so that it did not hinder their 
movement. Meanwhile, the part that the Quraysh were camping 
on became difficult to move in.” [2 * Mujahid said, “Allah sent 
down the rain on the believers before slumber overtook them, 
and the rain settled the dust, made the ground firmer, made 
them feel at ease and their feet firmer. ” 13 * Allah said next, 


4 to clean you thereby ^ using it after answering the call of nature 
or needing to wash oneself, and this involves cleansing what is 
on the out side. 


iand to remove from you the Rijz of Shay tan,) 

such as his whispers and evil thoughts, this involves sinner 
purification, whereas Allah’s statement about the residents of 
Paradise, 


& -yi—! 'A* - -* 
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111 At-Jabari 13:423. 

* 2 ' Al-Waqidi in Al-Maghazi 1:54. 
131 At-Tabari 13:425. 
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iTheir garments will be of fine green silk, and gold embroidery. 
They will be adorned with bracelets of silver} [76:21] 

involves outer appearance, 

iand their Lord will give them a pure drink.$ (76:21) 

that purifies the anger, envy and hatred that they might have 
felt. This is the inner purity. Next, Allah said, 

iand to strengthen your hearts,} 

with patience and to encourage you to fight the enemies, and 
this is inner courage, 

* <^Pji} 

iand make your feet firm thereby}, this involves outer courage. 
Allah know best. 


Allah commands the Angels to fight and support the 
Believers 


Allah said next, 

6$ ££ pi $ 


i(Retnember) when your Lord revealed to the angels, "Verily, l 
am with you, so keep firm those who have believed."} 

This is a hidden favor that Allah has made known to the 
believers, so that they thank Him and are grateful to Him for 
it. Allah, glorified, exalted, blessed and praised be He, has 
revealed to the angels - whom He sent to support His Prophet, 
religion and believing group - to make the believers firmer. 
Allah’s statement, 


il will cast terror into the hearts of those who have 
disbelieved.} 

means, “you - angels - support the believers, strengthen their 
(battle) front against their enemies, thus, implementing My 
command to you. I will cast fear, disgrace and humiliation 
over those who defied My command and denied My Messenger, 
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iif. ij^S $ \&t} 

iso strike them over the necks, and smite over all their fingers 
and toes.} 

strike them on their foreheads to tear them apart and over the 
necks to cut them off, and cut off their limbs, hands and feet. 
It was said that, 

Sj»} 


iover the necks} refers to striking the forehead, or the neck, 
according to Ad-Dahhak and ‘Atiyyah Al-'Awfi. In support of the 
latter, Allah commanded the believers, 


\& 1$ u, <■*} 


4So, when you meet (in fight Jihad in Allah's cause) those who 
disbelieve, smite (their) necks till when you have killed and 
wounded many of them, then bind a bond firmly (on them, take 
them as captives).} [47:4] 

Ar-Rabr bin Anas said, “In the aftermath of Badr, the people 
used to recognize whomever the angels killed from those whom 
they killed, by the wounds over their necks, fingers and toes, 
because those parts had a mark as if they were branded by 
fire.” Allah said, 

4y£ $k=> i fifiAj} 


iand smite over all their fingers and toes.} 

Ibn Jarir commented that this Ayah commands, “O believers! 
Strike every limb and finger on the hands and feet of your 
(disbelieving) enemies.” Al-‘Awfi reported, that Ibn ‘Abbas 
said about the battle of Badr that Abu Jahl said, “Do not kill 
them (the Muslims), but capture them so that you make 
known to them what they did, their ridiculing your religion 
and shunning Al-Lat and Al-TJzza (two idols).” Allah than sent 
down to the angels, 
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At-Tabari 13:431. 
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own) - he indeed has drawn upon himself wrath from Allah. 
And his abode is Hell, and zvorst indeed is that destination!) 

Fleeing from Battle is prohibited, and its Punishment 


Allah said, while warning against fleeing from the battlefield 
and threatening those who do it with the Fire, 


i&> £4 k P* t&fr 


40 you who believe! When you meet those zvho disbelieve, in a 
battlefield,) 

when you get near the enemy and march towards them, 

■%) 


inever turn your backs to them.) do not run away from battle and 
leave your fellow Muslims behind, 


¥2 *5 M 


iArtd whoever turns his back to them on such a day - unless it 
be a stratagem of war ,.. > 

The Ayah says, whoever flees from the enemy by way of 
planning to pretend that he is afraid of the enemy, so that 
they follow him and he takes the chance and returns to kill 
the enemy, then there is no sin on him. This is the 
explanation of Said bin Jubayr and As-SuddiJ 11 Ad-Dahhak 
also commented, "Whoever went ahead of his fellow Muslims 
to investigate the strength of the enemy and make use of it, 

if* oil fy 


ior to retreat to a troop (of his oum)}, meaning he leaves from 
here to another troop of Muslims to assist them or be assisted 
by them. So that is allowed for him, or even during the battle if 
he flees from his brigade to the commander. Or going to the 
grand Imam, would also fall under this permission. ” 

'Umar bin Al-Khattab, may Allah be pleased with him, said 
about Abu 'Ubayd when he was fighting on the bridge in the 
land of the Persians, because of the many Zoroastrian soldiers, 
“If he retreated to me then I would be as a troop for him.” 

This is how it was reported by Muhammad bin Sirin from 


m 


At-Tabari 13:436-437. 
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Umar. In the report of Abu ‘Uthman An-Nahdi from Umar, he 
said: When Abu TJbayd was fighting, Umar said, “O people! 
We are your troop.” Mujahid said that ‘Umar said, “We are the 
troop of every Muslim.” Abdul-Malik bin ‘Umayr reported from 
“Umar, “O people! Don’t be confused over this Ayah, it was 
only about the day of Badr, and we are a troop for every 
Muslim.” Ibn Abi Hatim [recorded) that Nafi‘ questioned Ibn 
“Umar, “We are people who are not stationary when fighting 
our enemy, and we may not know where our troop is, be it 
that of our Imam or our army.” 

So he replied, “The troop is Allah’s Messenger sg.” I said but 
Allah said, 

i I0S* US ^4 


iivhen you meet those who disbelieve in the battlefield ^ to the end of 
the Ayah . So he said; “This Ayah was about Badr, not before it 
nor after it.” 111 

Ad-Dahhak commented that Allah’s statement, 

ifr Jk ^ 


ior to retreat to a troop refers to “Those who retreat to the 
Messenger of Allah ^ and his Companions (when the 
Messenger was alive), and those who retreat in the present 
time to his commander or companions.” 121 However, if one 
flees for any other reason than those mentioned here, then it is 
prohibited and considered a major sin. Al-Bukhari and Muslim 
recorded that Abu Hurayrah said that the Messenger of Allah 
m said, 

* uL1 I1 ® 


«"Shun the seven great destructive sins."» 

The people inquired, “O Allah’s Messenger! What are they?” 
He said, 
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111 At-Tabari 13:436. 
121 At-Tabari 13:437. 
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others in worship with 
Allah, magic taking life 
which AIMh has forbid¬ 
den, except for a just 
cause (according to Isla¬ 
mic law), consuming 
Riba, consuming an or¬ 
phan's wealth, fleeing 
the battlefield at the time 
of fighting, and false ac¬ 
cusation to chaste wo¬ 
men, who never even 
think of anything touch¬ 
ing chastity and are good 

hpUpnera sfU 


This is why Allah 
said here, 

4.'&> &} 

ihe indeed has drawn 
upon himself...}, and 
returned with, 

iP'j $ 

iwrath from Allah. And his abode...}, destination, and dwelling 
place on the Day of Return, 

iis Hell, and worst indeed is that destination /► 
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$17. You killed them not, but Allah killed them. And you 
threw not when you did throw, but Allah threw, that He might 
test the believers by a fair trial from Him. Verily, Allah is All- 


'** Fath Al-Bari 5:462 and Muslim 1:92. 
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invoked Allah humbly and expressing his neediness before 
Allah. He then threw a handful of sand at the disbelievers and 
said, 



«Humiliated be their faces.n He then commanded his 
Companions to start fighting with sincerity and they did. Allah 
made this handful of sand enter the eyes of the idolators, each 
one of them were struck by some of it and it distracted them 
making each of them busy. Allah said, 

iAnd you threw not when you did throw, but Allah threw.} 

Therefore, it is Allah Who made the sand reach their eyes 
and busied them with it, not you (O Muhammad) jg. 

Muhammad bin Ishaq said that Muhammad bin JaTar bin 
Az-Zubayr narrated to him that TJrwah bin Az-Zubayr said 
about Allah’s statement, 



ithat He might test the believers by a fair trial from Him.} 

“So that the believers know Allah’s favor for them by giving 
them victory over their enemy, even though their enemy was 
numerous, while they were few. They should thus know His 
right and express gratitude for His favor on them.” ^ Similar 
was said by Ibn Jarir. It is stated in a Hadith, 

• ASj* 

«Every trail (from Allah) is a favor for us.» |21 
Allah said next, 

}Verily, Allah is All-Hearer, All-Knower.} 

Allah hears the supplication and knows those who deserve 
help and triumph. Allah said, 

111 At-Tabari 13:448. 

I 2 * A similar Hadith is recorded by Muslim no. 6900. 
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iThis (is the fact) and surely Allah weakens the deceitful plots 
of the disbelievers.) 


This is more good news, aside from the victory that the 
believers gained. Allah informed them that He will weaken the 
plots of the disbelievers in the future, degrade them and make 
everything they have perish and be destroyed, all praise and 
thanks are due to Allah. 


i ; £ 2 % cgr js; 


il9. (O disbelievers) if you ask for a judgement, noiv has the 
judgement come unto you ; and if you cease (to do wrong), it 
will be better for you, and if you return (to the attack), so shall 
We return, and your forces will be of no avail to you, however 
numerous they be; and verily, Allalt is with the believers.) 


The Response to the Disbelievers Who ask for a 
Judgement 

Allah says to the disbeliever, 


ilf you ask for a judgement you invoked Allah for victory, 
judgement and a decision between you and your believing 
nemesis, and you got what you asked for. Muhammad bin 
Ishaq and several others reported from Az-Zuhri from ‘Abdullah 
bin Thalabah bin Su'ayr who said that Abu Jahl said on the 
day of Badr, “O Allah! Whichever of the two camps (pagans and 
Muslims) severed the relation of the womb and brought us 
what is not familiar, then destroy him this day.” This Ayah was 
later on revealed, 




ilf you ask for a judgement, then now has the judgement come 
unto you,) 

until the end of the Ayah. 11 ' Imam Ahmad recorded that 
‘Abdullah bin Thalabah said, “Abu Jahl asked for (Allah’s 
judgment) when he said upon facing the Muslims, ‘O Allah! 


m 


At-Tabari 13:453. 
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Those among us who severed the relations of the womb and 
brought forth what we do not recognize, then destroy him this 
day.’” 111 This was also recorded by An-Nasa’i in the Book of 
Tafsir (of his Sunarij and Al-HSkim in his Mustadrak, and he 
said, “It is Sahih according to the criteria of the Two Shaykhs, 
and they did not record it.”.* 2 * Similar statements were 
reported from Ibn ‘Abbas, Mujahid, Ad-Dahhak, Qatadah, 
YazTd bin Ruwman and several others. As-Suddi commented, 
“Before the idolaters left Makkah for Badr, they clung to the 
curtains covering the Ka'bah and supplicated to Allah for 
victory, ‘O Allah! Give victory to the exalted among the two 
armies, the most honored among the two groups, and the 
most righteous among the two tribes.’ Allah revealed the Ayah, 



ilf you ask for a judgement, then now has the judgement come 
unto you .} 

Allah says here, 1 accepted your supplication and Muhammad 
gained the victory.’” 

‘Abdur-Rahman bin Zayd bin Aslam said; “This is Allah the 
Most High’s answer to their supplication; 

£ ui 4 jLjii ijiij l\j} 

iAnd (remember) when they said: "O Allah! If this is indeed 
the truth from you ..}" [8:32] 131 

Allah said next, 

iand if you cease...} from your disbelief and rejection of Allah 
and His Messenger 

iit will be better for you}, in this life and the Hereafter. Allah 
said, 

& 

1,1 Ahmad 5:531 

121 An-Nasal in Al-Kubra 6 :350 and Al-Hakim 2:328. 

131 Al-Tabari 13:453. 
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iand if you return, so shall We return...} This is similar to 
another Ayah, 

’$>} 


ibut if you return (to sins), We shall return (to Our 
punishment).} (17:8] 

meaning, *if you persist in your disbelief and misguidance, We 
shall repeat the defeat that you suffered,’ 




iand your forces will be of no avail to you, however numerous 
they be...} 

for even if you gather whatever forces you can, then know that 
those whom Allah is with cannot be defeated, 

£ ■«' $j} 


iand verily, Allah is with the believers.} 


in reference to the Prophet’s group, the side of the chosen 
Messenger jg. 
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i20. O you who believe! Obey Allah and His Messenger, and 
turn not away from him while you are hearing.} 

423. And be not like those who say: "We have heard," but 
they hear not.} 

422. Verily, the worst of living creatures with Allah are the 
deaf and the dumb (the disbelievers), who understand not.} 

423. Had Allah known of any good in them, He would indeed 
have made them listen; and even if He had made them listen, 
they would but have turned away with aversion.} 


The Command to obey Allah and His Messenger jg 

Allah commands His believing servants to obey Him and His 
Messenger gg and warns them against defying him and 



imitating the disbelievers who reject him. Allah said, 

%} 

iand turn not away from him...}, neither refrain from obeying 
him or following his commands nor indulge in what he forbade, 

iwhile you are hearing.} after you gained knowledge of his 
Message, 

iAnd be not like those who say: “We have heard," but they 
hear not.} 

Ibn Ishaq said that this Ayah refers to the hypocrites, who 
pretend to hear and obey, while in fact they do neither. 111 
Allah declares that these are the most wicked creatures among 
the Children of Adam, 

iVerily, the worst of living creatures with Allah are the deaf} 
who do not hear the truth, 

iand the dumb} who cannot comprehend it, 

iioho understand not.} These indeed are the most wicked 
creatures, for eveiy creature except them abide by the way that 
Allah created in them. These people were created to worship 
Allah, but instead disbelieved. This is why Allah equated them 
to animals, when He said, 

llj ^2 li yy 4 . 

iAnd the example of those who disbelieve is as that of him who 
shouts to those that hear nothing but calls and cries.} [2:171], 
and, 

^ M *3$} 

(11 At-Tabari 13:458. 
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iThey are like cattle, my even more astray; those! They are the 
heedless ones .> [7:179] 

It was also said that the Ayah (8:22) refers to some of the 
pagans of Quraysh from the tribe of Bani ‘Abd Ad-Dar, 
according to Ibn ‘Abbas, Mujahid and Ibn Jarir.* 1 ' Muhammad 
bin Ishaq said that this Ayah refers to hypocrites, as we 
stated. There is no contradiction here, because both 
disbelievers and hypocrites are devoid of sound 
comprehension, in addition to having lost the intention to do 
good. Allah states here that such are those who neither have 
sound understanding nor good intentions, even if they have 
some type of reason, 

iHad Allah known of any good in them, He would indeed have 
made them listen 

He would have helped them understand. However, this did 
not happen because there is no goodness in such people, for 
Allah knows that, 

ieven if He had made them listen ...> and allowed them to 
understand, 


ithey would but have turned ...intentionally and out of 
stubbornness, even after they comprehend, 

<6Ar & 


iwith aversion to the truth. 
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424. O you who believe! Answer Allah and (His) Messenger 
when he (the Messenger) calls you to that which will give you 
life, and know that Allalt comes between a person and his heart. 
And verily to Him you shall (all) be gathered.$ 


m 


At-Tabari 13:460. 
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The Command to answer and obey Allah and His 
Messenger i 

Al-Bukhari said, 





" 4Answer obey, 


ithat which will give you life) that which will make your affairs 
good.” Al-Bukhari went on to narrate that Abu Said bin Al- 
Mu'alla said, “I was praying when the Prophet jgj passed by and 
called me, but I did not answer him until I finished the prayer. 
He said, 

• dll pjf Vjf U 1 


*What prevented you from answering me? Has not Allah said: 

0, lit A t4* 


40 you who believe! Answer Allah and (His) Messenger when 
he calls you to that which will give you life)?’ 

He then said: 

M Jj jl J5l J ijjL ipV» 

“/ will teach you the greatest Surah in the Qur'an before I leave.* 
When he was about to leave, I mentioned what he said to me. 
He said. 


4AH the praises and thanks are to Allah, the Lord of all that 
exists...) (1:1-6). 


(V^JI j ** 1 


nSurely, it is the seven oft-repeated verses .s’”* 11 Muhammad bin 
Ishaq narrated that Muhammad bin Ja*far bin Az-Zubayr said 
that TJrwah bin Az-Zubayr explained this Ayah, 




[1) Path Al-B&ri 8 : 158 . 
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40 you who believe! Answer Allah and (His) Messenger when 
he calls you to that which will give you life, } 

“Answer when called to war ( Jihad) with which Allah gives you 
might after meekness, and strength after weakness, and 
shields you from the enemy who oppressed you.” 

Allah comes in between a Person and His Heart 

Allah said, 

4£ s8 & \psty 

4and know that Allah comes in between a person and his 
hearty 

Ibn ‘Abbas commented, “Allah prevents the believer from 
disbelief and the disbeliever from faith.” ,2) Al-Hakim recorded 
this in his Mustadrak and said, “It is Sahih and they did not 
record it.” .' 3| Similar was said by Mujahid, Said, ‘Ikrimah, 
Ad-Dahhak, Abu Salih ‘Atiyyah, Muqatil bin Hayyan and As- 
Suddi.^ In another report from Mujahid, he commented; 

sP*' 'iCft 

4 ...comes in between a person and his heart.$ 

“Leaves him without comprehension,” As-Suddi said, “Prevents 
one self from his own heart, so he will neither believe nor 
disbelieve except by His leave.” There are several Hadiths that 
conform with the meaning of this Ayah. For instance, Imam 
Ahmad recorded that Anas bin Malik said, “The Prophet jg 
used to often say these words, 

* J lj j jJb Cm ! VmIaA t* 

«0 You Who changes the hearts, make my heart firm on Your 
religion .» 

We said, ‘O Allah’s Messenger! We believed in you and in what 
you brought us. Are you afraid for us?’ He said, 

Ju; -ii l* jzje 1 t>\ ijU!» 

Sirah Ibn Hisham 2 :324. 

121 At-Tabari 13:468. 

131 Al-yakim 2:328. 

141 At-Tabari 13:470-471. 
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Therefore, such Fitnah will not be restricted to the sinners and 
evildoers. Rather, it will reach the others if the sins are not 
stopped and prevented. Imam Ahmad recorded that Mutarrif 
said, “We asked Az-Zubayr, ‘O Abu ‘Abdullah! What brought 
you here (for the battle of Al-Jamal)? You abandoned the 
Khalifah who was assassinated (‘Uthman, may Allah be 
pleased with him) and then came asking for revenge for his 
blood?’ He said, We recited at the time of the Messenger of 
Allah sg, and Abu Bakr, ‘Umar and “Uthman, 


&& P lAi iS V ££» !A3$» 


iAnd fear the Fitnah (affliction and trial) which affects not in 
particular (only) those of you who do wrong, $ 

We did not think that this Ayah was about us too, until it 
reached us as it did.”^ 1 ' ‘Ali bin Abi Talhah reported that Ibn 
‘Abbas said that the Ayah, 




iAnd fear the Fitnah (affliction and trial) which affects not in 
particular (only) tlwse of you who do wrong,} 

refers to the Companions of the Prophet in particular.* 2 ' In 
another narration from Ibn ‘Abbas, he said, “Allah commanded 
the believers to stop evil from flourishing among them, so that 
Allah does not encompass them all in the torment (fitnah). ”' 3 ' 
This, indeed, is a very good explanation, prompting Mujahid to 
comment about Allah’s statement, 


ikSC p. 'iS 



iAttd fear the Fitnah (affliction and trial) which affects not in 
particular (only) those of you who do wrong, $ 

“Is for you too!” |4 ' Several said similarly, such as Ad- 
Dahhak and Yazid bin Abi Habib and several others. Ibn 
Mas*ud said, “There is none among you but there is something 
that represents a Fitnah for him, for Allah said, 


Ahmad 1:165. 

121 At-Tabari 13:474. 
131 Al-Tabari 13:474. 
141 At-Tabari 13:475. 
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iYour wealth and your children are only a trial (Fitnah)...$ 
[64:15). 


Therefore, when you seek refuge, seek it with Allah from the 
Fitnah that causes misguidance.” Ibn Jarir collected this 
Hadith J 1 ' The view that the warning in this Ayah addresses 
the Companions and all others is true, even though the 
speech in the Ayah was directed at the Companions. There are 
Hadiths that warn against Fitnah in general, thus providing 
the correctness of this explanation. Similarly there will be a 
separate book in which this subject will be discussed, Allah 
willing, as also is the case with the Imams, there being a 
number of writings about this. Of the most precise things that 
have been mentioned under this topic, is what was recorded 
by Imam Ahmad from Hudhayfah bin Al-Yaman that the 
Messenger of Allah said, 


Uw jl Jii ji j* oj£)j kjjyUJL !;oi, tjjJiy 

4^4 S 5 p 5 j1p jt Clip p& 


«By He in Whose Hand is my soul! You will enjoin 
righteousness and forbid evil, or Allah will send a punishment 
upon you from Him; you will supplicate then to Him, but He 
will not answer your supplication.*™ 

Imam Ahmad recorded that Abu Ar-Riqad said, “I heard 
Hudhayfah saying, ‘A person used to utter one word during 
the time of the Messenger of Allah jf| and become a hypocrite 
on account of it. I now hear such words from one of you four 
times in the same sitting. Surely, you will enjoin good, forbid 
evil and encourage each other to do good or Allah will surround 
you all with torment, or make the wicked among you become 
your leaders. The righteous among you will then supplicate, but 
their supplication will not be accepted.’” * 3 * 

Imam Ahmad recorded that An-Nu‘man bin Bashir said that 
the Prophet j§| gave a speech in which he said, while pointing 
to his ears with two of his fingers, 

111 At-Jabari 13:475. 

121 Ahmad 5:388. 

131 Ahmad 5:390. 
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tj£j fji Ifci jAliiJl j Ifci gljj0 <il ijii ^ 

^ |h^»! vi~^j u^i; u>.& t ;j.^;> ^u>E 

^ ** ^ fijaG 'J> j* \& *^» H 
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*The parable of the person abiding by Allah’s order and 
restrictions in comparison to those who violate them, or sit idle 
while they are being violated, is that of those who drew lots for 
their seats in a boat. Some of them got seats in the lower part, 
which is the most rough and worst part, and the others in the 
upper. When the former needed water, they had to go up to 
bring water and that troubled the others, so they said, ’Let us 
make a hole in our share of the ship and get water, saving those 
who are above us from troubling them, so, if the people in the 
upper part let the others do what they suggested, all the people 
of the ship would be destroyed, but if they prevented them, both 
parties would be sfl/e.n* 1 ’ 

This was recorded by Al-Bukhari, but not Muslim, in the 
Book of Partnerships and the Book of Witnesses.* 2 ' It was also 
recorded by At-Tirmidhi through a different route of 
narration.* 3 * 

Imam Ahmad recorded that Umm Salamah, the Prophet’s 
wife, said, “I heard the Messenger of Allah sg saying, 

4&I ^j> I li[B 

*If sins become apparent in my Ummah, Allah will surround 
them with punishment from Him .» 


I said, ‘O Allah’s Messenger! Will they have righteous people 
among them then?’ He said, 

«Yes.» I asked, What will happen to them?’ He said, 

111 Ahmad 4:269. 

121 Fath Al-Bari 5:157 and 345. 

131 Tuhfat Al-Ahwadhi 6:394. 
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«They will be striken as the 
people, but they will end 
up with Allah's forgiveness 
and pleasure. s”* 11 
Imam Ahmad 
recorded that Jarir 
said that the 
Messenger of Allah ^ 
said, 

• ^ > I j ' # y 

rr^ ^ 

*>*■? 3*^ f* 

p-J p 

“w»U*u <lil 


«Every people among 
whom sins are being 
committed, while they 
are mightier and more 
numerous than those 


who do wrong, yet they did nothing to stop than, then Allah will 
surround than all with punishmentM 21 
Ibn Majah collected this Hadith ,* 3 ' 


i^jJj j-0' (,£jd lie, j Ojitii J?jii 4 j jV « . n~ ■» ja» ^ 

4 ” ,>» -Sy^J 


426. And rananbcr when you were few and were reckoned 
weak in the land, and were afraid that men might kidnap you, 
but He provided a safe place for you, strengthened you with His 
help, and provided you with good things (for livelihood) so that 


^ Ahmad 6 :304. 

^ Ahmad 4 :364. 

131 Ibn Mdjah 2:1329 and Ahmad 4:366. 
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Reminding Muslims of Their previous State of Weakness 
and Subjugation which changed into Might and Triumph 

Allah, the Exalted, reminds His believing servants of His 
blessings and favors on them. They were few and He made 
them many, weak and fearful and He provided them with 
strength and victory. They were meek and poor, and He 
granted them sustenance and livelihood. He ordered them to 
be grateful to Him, and they obeyed Him and implemented 
what He commanded. 

When the believers were still in Makkah they were few, 
practicing their religion in secret, oppressed, fearing that 
pagans, fire worshippers or Romans might kidnap them from 
the various parts of Allah’s earth, for they were all enemies of 
the Muslims, especially since Muslims were few and weak. 
Later on, Allah permitted the believers to migrate to Al- 
Madlnah, where He allowed them to settle in a safe resort. 
Allah made the people of Al-Madlnah their allies, giving them 
refuge and support during Badr and other battles. They helped 
the Migrants with their wealth and gave up their lives in 
obedience of Allah and His Messenger -jg. Qatadah bin Di'amah 
As-Sadusi commented, 


id* ■' 




r 




iAttd remember when you were few and were reckoned weak in 
the land,$ 

“Arabs were the weakest of the weak, had the toughest life, 
the emptiest stomachs, the barest skin and the most obvious 
misguidance. Those who lived among them lived in misery; 
those who died went to the Fire. They were being eaten up, 
but unable to eat up others! By Allah! We do not know of a 
people on the face of the earth at that time who had a worse 
life than them. When Allah brought Islam, He made it 
dominant on the earth, thus bringing provisions and 
leadership for them over the necks of people. It is through 
Islam that Allah granted all what you see, so thank Him for 
His favors, for your Lord is One Who bestows favors and likes 
praise. Verily, those who thank Allah enjoy even more bounties 
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from Him.”* 1 ' 

•Ql # p£\ v \y& j^{j ^ \& v y 
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<27. 0 you who believe! Betray not Allah and His Messenger, 
nor betray knowingly your Amanat (things entrusted to you)}. 

428. And know that your possessions and your children are but 
a trial and that surely, with Allah is a mighty reward.} 


Reason behind revealing This Ayah, and the prohibition 
of Betrayal 


The Two Sahihs mention the story of Hatib bin Abi Balta'ah. 
In the year of the victory of Makkah he wrote to the Quraysh 
alerting them that the Messenger of Allah sg intended to march 
towards them. Allah informed His Messenger jg of this, and he 
sent a Companion to retrieve the letter that Hatib sent, and 
then he summoned him. He admitted to what he did. Umar bin 
Al-Khattab stood up and said, “O Allah’s Messenger! Should I 
cut off his head, for he has betrayed Allah, His Messenger and 
the believers?” The Prophet jg said, 


U IjJ-Lf-l : Jlii jjj JaI e. fclLjjj U_j i \jjj ,i$,t jJ 

_ • * • * * • • *9 , 

OJU* 


uLeave him! He participated in Badr. How do you know that 
Allah has not looked at those who participated in Badr and said, 

Do whatever you want, for I have forgiven you.* 

However, it appears that this Ayah is more general, even if it 
was revealed about a specific incident.* 21 Such rulings are 
dealt with by their indications, not the specific reasons behind 
revealing them, according to the majority of scholars. 

Betrayal includes both minor and major sins, as well those 
that affect others. 4 Ali bin Abi Talhah said that Ibn ‘Abbas 
commented on the Ayah, 

111 At-Tabari 13:478. 

* 2 * He is saying this here because he mentioned two unauthentic stories in 
that regard. Additionally, in the case of Hatib, the Ayah revealed was Al- 
Mumtahinah 60:1 as recorded by Al-Hakim and others. 
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inor betray your Amanat) 

“The Amanah refers to the actions that Allah has entrusted 
the servants with, such as and including what He ordained. 
Therefore, Allah says here, 

inor betray...), ‘do not abandon the obligations.’” 111 ‘Abdur- 
Raljman bin Zayd commented, “Allah forbade you from 
betraying Him and His Messenger, as hypocrites do.”* 2 ’ 

Allah said, 

<alii jS34£ X2J VWfr 

iAnd know that your possessions and your children are but a 
trial.) 

from Him to you. He grants these to you so that He knows 
which of you will be grateful and obedient to Him, or become 
busy with and dedicated to them instead of Him. Allah said in 
another Ayah, 

% h && V[) 

iYour wealth and your children are only a trial, whereas Allah! 
With Him is a great reward.) [64:15], 

iAnd We shall make a trial of you with evil and with good.) 
[21:35], 

Saf % j&Syl £*2 'i \p: <&) 

Af ijli 

iO you who believe! Let not your properties or your children 
divert you from the remembrance of Allah. And whosoever does 
that, then they are the losers. ^[63:9], and, 


111 At-Tabari 13:485. 
121 At-Tabari 13:483. 
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40 you who believe! Verily, among your wives and your 
children there are enemies for you (who may stop you from the 
obedience of Allah); therefore beware of them!} [64:14| Allah 
said next, 




4 And that surely with Allah is a mighty reward.} 

Therefore, Allah’s reward, favor and Paradise are better for you 
than wealth and children. Certainly, among the wealth and 
children there might be enemies for you and much of them 
avail nothing. With Allah alone is the decision and sovereignty 
in this life and the Hereafter, and He gives tremendous 
rewards on the Day of Resurrection. In the Sahih, there is a 
Hadlth in which the Messenger of Allah jg said, 

llj <dl CJ.} 4)1 015 'jt : jlL^I ij'Ai- yp jl>-j jS y> 

j&l J Jt jf 015 Ifrj .4) Jl 4^; 015 yj 
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u There are three qualities for which whomever has them, he will 
have tasted the sweetness of faith. (They are:) whoever Allah 
and His Messenger are dearer to him than anyone else, whoever 
loves a person for Allah's sake alone, and whoever prefers to be 
thrown in fire rather than revert to disbelief, after Allah has 
saved him from if.** 1 * 


Therefore, loving the Messenger of Allah jg comes before 
loving children, wealth and oneself. In the Sahih, it is confirmed 
that he jg said, 


<—*> j* 4Jl 4-»-’ OjS f yj- j^Jb-f ^ !;jl, ^iil 

■*j*-f, M.UJ1« 


“By He in Whose Hand is my soul! None of you will have faith 
unless I become dearer to him than himself, his family, his 
wealth and all people V 2 ' 


j?i> pSCj ^ iyLi* 0k} 


111 MusUm 1 :66. 

121 Fath Al-B&ri 1:75. 
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4 LJ' jj <a'j (^J 

429. O yoM u>/io believe! If you obey and fear Allah, He will 
grant you Furqan, and will expiate for you your sins, and 
forgive you; and Allah is the Owner of the great bounty.} 

Ibn ‘Abbas, As-Suddi, Mujahid, ‘Ikrimah, Ad-Dahh&k, 
Qatadah, Muqatil bin Hayyan and several others said that, 

<fc3> 


iFurqan}, means, ‘a way out’; Mujahid added, “In this life and 
the Hereafter.” **' In another narration, Ibn ‘Abbas is reported 
to have said, ‘ Furqan ’ means ‘salvation’ or - according to 
another narration - ‘aid’. Muhammad bin Ishaq said that 
‘ Furqan ’ means ‘criterion between truth and falsehood’. This 
last explanation from Ibn Ishaq is more general than the rest 
that we mentioned, and it also includes the other meanings. 
Certainly, those who have Taqwd of Allah by obeying what He 
ordained and abstaining from what he forbade, will be guided 
to differentiate between the truth and the falsehood. This will 
be a triumph, safety and a way out for them from the affairs of 
this life, all the while acquiring happiness in the Hereafter. 
They will also gain forgiveness, thus having their sins erased, 
and pardon, thus having their sins covered from other people, 
as well as, being directed to a way to gain Allah’s tremendous 
rewards, 


\jj 02 j ‘Ayt/f 


4:?c%-5 531 ft •&- 


40 you who believe! Have Taqwd of Allah, and believe in His 
Messenger, He will give you a double portion of His mercy, 
and He will give you a light by which you shall walk (straight ). 
And He will forgive you. And Allah is Oft-Forgiving, Most 
Merciful > [57:28]. 


Jr 
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430. And (remember) when the disbelievers plotted against you 


IH 


At-Tabari 13:489-490. 
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to imprison you, or to kill you, or to expel you (from your 
home, Makkah); they were plotting and Allah too was plotting; 
and Allah is the best of plotters.} 

The Makkans plot to kill the Prophet jg, imprison Him 
or expel Him from Makkah 

Ibn ‘Abbas, Mujahid and Qatadah said, 

iLiyuthbituka} means “to imprison you.”* 11 As-Suddi said, 
“Ithbat is to confine or to shackle.” 121 

Imam Muhammad bin Ishaq bin Yasar, the author of Al- 
Maghazi, reported from ‘Abdullah bin Abi Najlh, from Mujahid, 
from Ibn ‘Abbas, “Some of the chiefs of the various tribes of 
Quraysh gathered in Dar An-Nadwah (their conference area) 
and Iblls ( Shaytan ) met them in the shape of an eminent old 
man. When they saw him, they asked, “Who are you?’ He said, 
‘An old man from Najd. I heard that you are having a meeting, 
and I wished to attend your meeting. You will benefit from my 
opinion and advice.’ They said, ‘Agreed, come in.’ He entered 
with them. Iblls said, 'You have to think about this man 
(Muhammad)! By Allah, he will soon overwhelm you with his 
matter (religion).’ One of them said, “Imprison him, restrained 
in chains, until he dies just like the poets before him all died, 
such as Zuhayr and An-Nabighah! Verily, he is a poet like 
they were.’ The old man from Najd, the enemy of Allah, 
commented, *By Allah! This is not a good idea. His Lord will 
release him from his prison to his companions, who will 
liberate him from your hands. They will protect him from you 
and they might expel you from your land.' They said. This old 
man said the truth. Therefore, seek an opinion other than this 
one.’ 

Another one of them said, ‘Expel him from your land, so that 
you are free from his trouble! If he leaves your land, you will 
not be bothered by what he does or where he goes, as long as 
he is not among you to bring you troubles, he will be with 
someone else.’ The old man from Najd replied, “By Allah! This 


1,1 At-Tabari 13:492. 
121 At-Tabari 13:491. 
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is not a good opinion. Have you forgotten his sweet talk and 
eloquency, as well as, how his speech captures the hearts? By 
Allah! This way, he will collect even more followers among 
Arabs, who will gather against you and attack you in your 
own land, expel you and kill your chiefs.’ They said, *He has 
said the truth, by Allah! Therefore, seek an opinion other than 
this one.’ 


Abu Jahl, may Allah curse him, spoke next, *By Allah! I have an 
idea that no one else has suggested yet, and 1 see no better 
opinion for you. Choose a strong, socially elevated young man 
from each tribe, and give each one of them a sharp sword. Then 
they would all strike Muhammad at the same time with their 
swords and kill him. Hence, his blood would be shed by all tribes. 
This way, his tribe, Banu Hashim, would realize that they cannot 
wage war against all of the Quraysh tribes and would be forced to 
agree to accept the blood money; we would have brought comfort 
to ourselves and stopped him from bothering us.’ 

The old man from Najd commented, *By Allah! This man has 
expressed the best opinion, and I do not support any other 
opinion.’ They quickly ended their meeting and started 
preparing for the implementation of this plan. 


Jibril came to the Prophet and commanded him not to 
sleep in his bed that night and conveyed to him the news of 
their plot. The Messenger of Allah 3g§ did not sleep in his house 
that night, and Allah gave him permission to migrate. After the 
Messenger migrated to Al-Madlnah, Allah revealed to him 
Surat Al-Anfdl reminding him of His favors and the bounties He 
gave him, 


J~ 


% & SjfcZ UA 2 ’) U-k iv^ 'S 4 Pi 


\ 


sa^uit 


$Artd (remember) when the disbelievers plotted against you to 
imprison you, or to kill you, or to expel you (from Makkah ); 
they were plotting and Allah too was plotting ; and Allah is the 
best of plotters.} 

Allah replied to the pagans’ statement that they should 
await the death of the Prophet just as the poets before him 
perished, as they claimed, 
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iOr do they say: "He is a poet! We aivait far him some 
calamity by time!"} [52:30] m 


As-Suddi narrated a similar story. 

Muhammad bin Ishaq reported from Muhammad bin JaTar 
bin Az-Zubayr, from TJrwah bin Az-Zubayr who commented on 
Allah’s statement, 


£ % Sr s 


i...they were plotting and Allah too was plotting, and Allah is 
the best of plotters.} 


“I (Allah) plotted against them with My sure planning, and I 
saved you (O Muhammad) from them. 1 ’* 21 


1 Vi \XLt> ji> Uh) \StufL* Jb 
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431. And ivhen Our Aydt are recited to them, they say: "We 
have heard (the Qur'an); if we wish we can say the like of this. 
This is nothing but the tales of the ancients."} 

432. And (remember) when they said: "O Allah! If this (the 
Qur'an) is indeed the truth (revealed) from You , then rain 
dirwrt stones on us from the ski / or bring on us a painful 
torment."} 

433. And Allah would not punish them ivhile you (Muhammad 
3&) are among them , nor will He punish them while they seek 
(Allah's) forgiveness. £ 


The Quraysh claimed They can produce Something 
similar to the Qur’an 

Allah describes the disbelief, transgression, rebellion, as well 
as misguided statements that the pagans of Quraysh used to 

^ Slrah Ibn Hisham 1 :480-482. This story as narrated here is not 
authentic. 

Sirah Ibn Hisham 2 :325. 
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utter when they heard Allah’s Ai/dt being recited to them, 

i ill ji* SL3 j5 iSLi 

4'W<? /taue heard (f/ie Quran); i/zw? uds/z we can say the like 
of this."} 

They boasted with their words, but not with their actions. 
They were challenged several times to bring even one chapter 
like the Qur’an, and they had no way to meet this challenge. 
They only boasted in order to deceive themselves and those 
who followed their falsehood. It was said that An-Nadr bin Al- 
Harith, may Allah curse him, was the one who said this, 
according to Said bin Jubayr, As-Suddi, Ibn Jurayj and 
others. An-Nadr visited Persia and learned the stories of some 
Persian kings, such as Rustum and Isphandiyar. When he 
went back to Makkah, He found that the Prophet was sent 
from Allah and reciting the Qur’an to the people. Whenever the 
Prophet would leave an audience in which An-Nadr was 
sitting, An-Nadr began narrating to them the stories that he 
learned in Persia, proclaiming afterwards, “Who, by Allah, has 
better tales to narrate, I or Muhammad?” When Allah allowed 
the Muslims to capture An-Nadr in Badr, the Messenger of 
Allah commanded that his head be cut off before him, and 
that was done, all thanks are due to Allah. The meaning of, 


4... tales of the ancients} meaning that the Prophet sg has 
plagiarized and learned books of ancient people,- and this is 
what he narrated to people, as they claimed. This is the pure 
falsehood that Allah mentioned in another Ayah , 


4 
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4And they say: "Tales of the ancients, zvhich he has written 
dozen:, and they are dictated to him morning and afternoon 
Say: "It (this Qur'an) has been sent dozen by Him (Allah) Who 
knows the secret of the heavens and the earth. Tndy, He is Oft- 
Forgiving, Most Merciful."} [25:5-6] 

for those who repent and return to Him, He accepts 
repentance from them and forgives them. 
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The Idolators ask for Allah’s Judgment and Tormentl 

Allah said, 


at 
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iAnd (remember) when they said: "O Allah! If this (the 
Qur'an) is indeed the truth (revealed) from You, then rain 
down stones on us from the sky or bring on us a painful 
torment /> 


This is indicative of the pagans’ enormous ignorance, denial, 
stubbornness and transgression. They should have said, “O 
Allah! If this is the truth from You, then guide us to it and 
help us follow it.” However, they brought Allah’s judgment on 
themselves and asked for His punishment. Allah said in other 
Ayat, 


V km f?—* Jr' VjJj 


iAnd they ask you to hasten on the torment (for them), and 
had it not been for a term appointed, the torment would 
certainly have come to them. And surely, it will come upon 
them suddenly while they perceive not!)? [29:53], 


ss. JJ k&i U jje C, yi 


iThey say: "Our Lord! Hasten to us Qittana (our record of 
good and bad deeds so that we may see it) before the Day of 
Reckoning!")? [38:16], and, 


^ **i *** oi a4 tyaQ 3j£. 


iA questioner asked concerning a torment about to befall. Upon 
the disbelievers, which none can avert. From Allah, the Lord of 
the ways of ascent.$ [70:1-3] 

The ignorant ones in ancient times said similar things. The 
people of Shu’ayb said to him, 

S; 4 .til' Si &£ £.£ 


i"So cause a piece of the heaven to fall on us, if you are of the 
truthful!'y[26:187\ 

while the pagans of Quraysh said, 
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<g\ jS £2)1 Si yt 






.ill 


<"0 AMafi/ If this (the Qur'an) is indeed the truth (revealed) 
from You, then rain down stones on us from the sky or bring 
on us a painful torment. 

Shu'bah said from ‘Abdul-Hamid that Anas bin Malik said 
that it was Abu Jahl bin Hishdm who uttered this statement, 


toil } 


<"0 Allalt! If this (the Qur'an) is indeed the truth (revealed) 
from You, then rain down stones on us from the sky or bring 
on us a painful torment." $ 

So Allah revealed this Ayah, 


i 


K z* •* •** ****** \** * • ' V *>'**>% s' 


4And A//a/j would not punish them while you are among them, 
nor will He punish them while they seek (Allah's) forgiveness > 

Al-Bukhari recorded it.* 1 * 


The Presence of the Prophet sg, and the Idolators’ 
asking For forgiveness, were the Shelters against 
receiving Allah's immediate Torment 


Allah said, 

**' ****** i*" * *\* •***'*% i**lL 


4And A/ia/i would not punish them while you are among them, 
nor will He punish them while they seek (Allah's) forgiveness.)> 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “Pagans used 
to go around the House in Tawaf and proclaim. We rush to 
Your obedience, O Allah, there is no partner with You,' and 
the Prophet j|| would tell them, 

>ji iO*i 


zEnough, enough J But they would go on, *We rush to Your 


111 FathAl-Bari 8:160. 
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obedience, O Allah, there is no partner with You except a 
partner who is with You, You own Him but he does not own! 
They also used to say, ‘O Allah, Your forgiveness, Your 
forgiveness.’ Allah revealed this verse; 

4(*n* ii' £j) 

AAnd Allah would not punish them while you are among 
them...)’” 

Ibn ‘Abbas commented, “They had two safety shelters: the 
Prophet jg, and their seeking forgiveness (from Allah). The 
Prophet went away, and only seeking forgiveness 

remained.” 111 At-Tirmidhi recorded that Abu Musa said that the 
Messenger of Allah jg said, 

Allah sent down to me two safe shelters for the benefit of my 
Ummaln 


it 


'dso Uj JjJ Aiii L. 


AAnd Allah would not punish them while you are among them, 
nor will He punish than while they seek (Allah's) forgiveness.) 


uWhen I die, I will leave the seeking of forgiveness with than, 
until the Day of Resurrection j |21 


What testifies to this Hadith, is the Hadith that Ahmad 
recorded in his Musnad and Al-Hakim in his Mustadrak, that 
Abu Said narrated that the Messenger of Allah jg said, 

Jl (•-f’-'jji U hi'Ce- ,SyS Y !y j :Jb jUalljl 0)® 


“Shaytdn said, 'By Your might, O Lord! I will go on luring 
Your servants as long as their souls are still in their bodies.’ 


The Lord said, "By My might and majesty! I will keep forgiving 
them, as long as they keep invoking Me for forgiveness 


111 At-Tabari 13:511. 

121 Tuhfat Al-Ahwadhi 8:472 
131 Ahmad 3 :29. 
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Al-Hakim, “Its 
chain is Sahih and 
they did not record 
it.” 111 

# & £& vt % 

JdjkUl g* ^yiiw 

^Uji jl Uj 

V ^Aa^=* 1 ujSiJ' 

of Uj 

VI i*£if JL^ 

U-> JU 

434. Awf why should 
not Allah punish them 
while they hinder (men) 
from Al-Masjid Al-Har- 
am, and they are not its 
guardians? None can be 
its guardians except 
those who have Taqwa, 
but most of them know 

not.} 

435. Their Salah at the House was nothing but Mukd' and Tasdiyah. 
Therefore taste the punishment because you used to disbelieve.} 

The Idolators deserved Allah’s Torment after Their 
Atrocities 

Allah states that the idolators deserved the torment, but He 
did not torment them in honor of the Prophet s£g residing 
among them. After Allah allowed the Prophet 3j| to migrate 
away from them, He sent His torment upon them on the day of 
Badr. During that battle, the chief pagans were killed, or 
captured. Allah also directed them to seek forgiveness for the 

m 


>a\ mm 




1 

O jAlS\ 

tli 1 jbJ\ \_)Sj Si ij ^ 


* <t * > ✓ 1 ^ /, . 




r> - > * 






Al-Hakim 4 :261. 
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sins, Shirk and wickedness they indulged in. If it was not for 
the fact that there were some weak Muslims living among the 
Makkan pagans, those Muslims who invoked Allah for His 
forgiveness, Allah would have sent down to them the torment 
that could never be averted. Allah did not do that on account of 
the weak, ill-treated, and oppressed believers living among 
them, as He reiterated about the day at Al-Hudaybiyyah, 


J'-y je- 

>•£ *. w *\ u : T >.'r 1 -£ ^ 

**** .urt . t j' *U->j Oyty* 

4f$c4 <4 c^j ijgj ji ^ ^ 4 


iTltey are the ones who disbelieved and hindered you from Al- 
Masjid Al-Hardm (at Makkah) and detained the sacrificial 
animals from reaching their place of sacrifice. Had there not 
been believing men and believing women whom you did not 
know, that you may kill them and on whose account a sin 
would have been committed by you without (your) knowledge, 
that Allah might bring into His mercy whom He wills if they 
(the believers and the disbelievers) had been apart, \Ne verily, 
would have punished those of them who disbelieved with painful 
torment > [48:25] 

Allah said here, 




4And why should not Allah punish them while they hinder 
(men) from Al-Masjid Al-Hardm, and they are not its 
guardians? None can be its guardians except those who have 
Tacpva, but most of them know not.$ 

Allah asks, *why would not He torment them while they are 
stopping Muslims from going to Al-Masjid Al-Hardm, thus 
hindering the believers, its own people, from praying and 
performing Tawaf in it?’ Allah said, 


4And they are not its guardians? None can be its guardians 
except those who have Taqwd,$ 

meaning, the Prophet jg and his Companions are the true 


307 


Surah 8. Al-Anfal (34 - 35) (Part-9) 


dwellers (or worthy maintainers) of Al-Masjid Al-Haram, not the 
pagans. Allah said in other Ayah, 


^ d ^4 of 

^ A ^ £ P & 

u \jjz ol aiji a'o ijpt $; *-*§r 

4Cyrao_.££lK 


4/f is not for the polytheists, to maintain the Masjids of Allah, 
while they witness disbelief against themselves. The works of 
such are in vain and in the Fire shall they abide. The Masjids 
of Allah shall be maintained only by those who believe in Allah 
and the Last Day; perform the Salah, and give the Zakah and 
fear none but Allah. It is they who are on true guidance.$ 
[9:17-18], and, 


i l $ x* iS* *p\ £>Jj && . 4 ^ 


iBut a greater (transgression) with Allah is to prevent mankind 
from following the way of Allah, to disbelieve in Him, to 
prevent access to Al-Masjid Al-Haram (at Makkah), and to 
drive out its inhabitants,} [2:217]. 

‘Urwah, As-Suddi and Muhammad bin Ishaq said that 
Allah’s statement, 

aga •}) m so 


iNone can be its guardians except those who have Taqwd,^ 

refers to Muhammad and his Companions, may Allah be 
pleased with them all. Mujahid explained that this Ayah is 
about the Mujahidin [in Allah’s cause], whomever and wherever 
they may be. 

Allah then mentioned the practice of the pagans next to Al- 
Masjid Al-Haram and the respect they observed in its vicinity, 

iTheir Salah (prayer) at the House was nothing but Mukd’ and 
Tasdiyah.} 

‘Abdullah bin Umar, Ibn ‘Abbas, Mujahid, ‘Ikrimah, Said bin 
Jubayr, Abu Rajd’ Al-Utardi, Muhammad bin Ka*b Al-Qurazi, 
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Hujr bin ‘Anbas, Nubayt bin Sharit, Qatadah and ‘Abdur- 
Rahman bin Zayd bin Aslam said that this part of the Ayah 
refers to whistling.' 1 ' Mujahid added that the pagans used to 
place their fingers in their mouth (while whistling).' 2 ' Said bin 
Jubayr said that Ibn ‘Abbas commented on Allah’s statement, 

i* 'i} »l6«i V) jl^ jvrMXi Cj) 


iTheir Salat at the House was nothing but Muka' and 
Tasdiyah.) 


“The Quraysh used to perform Tawaf (encircling the Ka*bah) 
while naked, whistling and clapping their hands, for Muka’ 
means ‘whistling’, while, Tasdiyah means ‘clapping the 
hands.’” This meaning was also reported from Ibn ‘Abbas, by 
‘Ali bin Abi Talhah and Al-‘Awfi. Similar was recorded from Ibn 
‘Umar, Mujahid, Muhammad bin Ka'b, Abu Salamah bin 
‘Abdur-Rahman, Ad-Dahhak, Qatadah, ‘Atiyyah Al-‘Awfi, Hujr 
bin ‘Anbas and Ibn Abza. Ibn Jarir recorded that Ibn Umar 
explained the Ayah, 




iTheir Salat at the House zvas nothing but Muka and 
Tasdiyah. ) 

“Muka’ means Svhistling’, while, ‘Tasdiyah’ means ‘clapping the 
hands.’” Said bin Jubayr and ‘Abdur-Rahman bin Zayd said 
that, : 


iatid Tasdiyah), means, they hindered from the path of Allah, 
the Exalted and Most Honored.' 3 ' Allah said, 

iTherefore taste the punishment because you used to disbelieve.) 

This refers to the death and capture that they suffered 
during the battle of Badr, according to Ad-Dahhak, Ibn Jurayj 
and Muhammad bin Ishaq.' 4 ' 

'*' At-Tabari 13:522, 526. 

121 At-Tabari 13:525. 

131 At-Tabari 13:527. 

|4) At-Tabari 13:528. 
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436. Verily, those who disbelieve spend their wealth to hinder 
(men) from the path of Allah, and so will they continue to 
spend it; but in the end it will become an anguish for them. 
Then they will be overcome. And those who disbelieve will be 
gathered unto Hell.$ 

437. In order that Allah may distinguish the wicked from the 
good, and put the wicked one over another, heap them together 
and cast them into Hell. Tlwse! it is they who are the losers .4 


The Disbelievers spend Their Wealth to hinder Others 
from Allah’s Path, but this will only cause Them Grief 

Muhammad bin Ishaq narrated that Az-Zuhri, Muhammad 
bin Yahya bin Hibban, ‘Asim bin ‘Umar bin Qatadah, and Al- 
Husayn bin ‘Abdur-Rahman bin ‘Amr bin Said bin Mu'adh 
said, “The Quraysh suffered defeat at Badr and their forces 
went back to Makkah, while Abu Sufyan went back with the 
caravan intact. This is when ‘Abdullah bin Abi Rabl'ah, 
‘Ikrimah bin Abi Jahl, Safwan bin Umayyah and other men 
from Quraysh who lost their fathers, sons or brothers in Badr, 
went to Abu Sufyan bin Harb. They said to him, and to those 
among the Quraysh who had wealth in that caravan, ‘O people 
of Quraysh! Muhammad has grieved you and killed the chiefs 
among you. Therefore, help us with this wealth so that we can 
fight him, it may be that we will avenge our losses.’ They 
agreed.” Muhammad bin Ishaq said, “This Ayah was revealed 
about them, according to Ibn ‘Abbas, 

iVerily, those who disbelieve spend their wealth.. .4 until, 

4they who are the losers. 4”* 1 * Mujahid, Said bin Jubayr, Al- 

m 


At-Tabari 13:532. 
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Hakam bin TJyaynah, Qatadah, As-Suddi and Ibn Abza said 
that this Ayah was revealed about Abu Sufyan and his 
spending money in Uhud to fight the Messenger of Allah sg. 11 * 
Ad-Dahhak said that this Ayah was revealed about the 
idolaters of BadrJ 2 ' In any case, the Ayah is general, even 
though there was a specific incident that accompanied its 
revelation. Allah states here that the disbelievers spend their 
wealth to hinder from the path of truth. However, by doing 
that, their money will be spent and then will become a source 
of grief and anguish for them, availing them nothing in the 
least. They seek to extinguish the Light of Allah and make their 
word higher than the word of truth. However, Allah will 
complete His Light, even though the disbelievers hate it. He will 
give aid to His religion, make His Word dominant, and His 
religion will prevail above all religions. This is the disgrace that 
the disbelievers will taste in this life; and in the Hereafter, they 
will taste the torment of the Fire. Whoever among them lives 
long, will witness with his eyes and hear with his ears what 
causes grief to him. Those among them who are killed or die 
will be returned to eternal disgrace and the everlasting 
punishment. This is why Allah said. 





iAnd so will they continue to spend it; but in the end it will 
become an anguish for them. Then they will be overcome. And 
those who disbelieve will be gathered unto Hell 

Allah said, 

iln order that Allah may distinguish the wicked from the 
good.}, 

meaning recognize the difference between the people of 
happiness and the people of misery, according to Ibn ‘Abbas, 
as ‘Ali bin Abi T a lhah reported from him.* 3 ' Allah 


111 At-Tabari 13:530-531. 
121 At-Tabari 13:533. 

131 At-Tabari 13:534. 
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distinguishes between those believers who obey Him and fight 
His disbelieving enemies and those who disobey Him. Allah 
said in another Ayah, 


'it & a l&\ Sj 'g. & £1 




iAlldh will not leave the believers in the state in which you are 
now, until He distinguishes the wicked from the good. Nor will 
Allah disclose to you the secrets of the Chayb (Unseen ).> 
[3:179], and, 


fa Jfc* tS * M ol 



iDo you think that you will enter Paradise before Allah (tests) 
those of you who fought (in His cause) and (also) tests those 
who are the patient?}[3:142}. 

Therefore, the Ayah (8:37) means, *We tried you with 
combatant disbelievers whom We made able to spend money 
in fighting you,’ 




Cj >y^klt i*.fcjjt iiif J ^ 


iin order that Allah may distinguish the wicked from the good, 
and put the wicked one over another, heap them together > 

put in a pile on top of each other, 



iand cast them into Hell. Those! It is they who are the losers.} 
[8:37], in this life and the Hereafter. 


>A> 
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438. Say to those who have disbelieved, if they cease, their past 
will be forgiven. But if they return (thereto), then the examples 
of those (punished) before them have already preceded (as a 
warning).} 

439. And fight them until there is no more Fitnah, and the 
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religion (worship) will all be for Allah alone. But if they cease, 
then certainly, Allah is All-Seer of what they do.} 

440. And if they turn away, then know that Allah is your 
protector - (what) an excellent protector and (what) an excellent 
helper!} 


Encouraging the Disbelievers to seek Allah’s 
Forgiveness, warning Them against Disbelief 


Allah commands His Prophet Muhammad 


i\&>. 4 S4J & 


4Say to those who have disbelieved, if they cease...} 

the disbelief, defiance and stubbornness they indulge in, and 
embrace Islam, obedience and repentance. 

A 


<( their past will be forgiven.} along with their sins and errors. It is 
recorded in the Sahih Al-Bukhari that Abu Wa’il said that Ibn 
Mas’ud said that the Messenger of Allah jg said, 

^ J^e- Uj iil ji jj i j. <lr*’ 

« 3j% if-i 


“He who becomes good in his Islam, will not be punished for 
what he has committed during ]ahiliyyah (before Islam). He 
who becomes bad in his Islam, will face a punishment for his 
previous and latter deeds . 11 


It is also recorded in the Sahih that the Messenger of Allah 
#5 said, 


'd\s u 4-~ iij u 


«"Islam erases what occurred before it, and repentance erases 
what occurs before if."» 121 

Allah said, 

df} 


111 Fath Al-Bari 12:277. 

Muslim, no. 5121, and Ahmad 4:205. 
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iBut if they return,} and remain on their ways, 

4 then the examples of those (punished) before them have already 
preceded.} [8:38] 

meaning, Our way with the nations of old is that when they 
disbelieve and rebel, We send down to them immediate 
torment and punishment. 


The Order to fight to eradicate Shirk and Kufr 


Allah said, 

4*k Ofjl' 'b£s=UJ 




iAnd fight them until there is no more Fitnah, and the religion 
will all be for Allah alone.} 

Al-Bukhari recorded that a man came to Ibn Umar and said 
to him, “O Abu ‘Abdur-Rahman! Why do you not implement 
what Allah said in His Book, 


iAnd if two parties (or groups) among the believers fall to 
fighting...}[49:9]. 

What prevents you from fighting as Allah mentioned in His 
Book?” Ibn ‘Umar said, “O my nephew! I prefer that I be 
reminded with this Ayah rather than fighting, for in the latter 
case, I will be reminded by the Ayah in which Allah, the 
Exalted and Most Honored, said, 


iAnd ivhoever kills a believer intentionally...} [4:93]” 

The man said, “Allah, the Exalted, said, 

4 iii* jjS y 

iAnd fight them until there is no more Fitnah...}.” 

Ibn Umar said, “We did that during the time of the Messenger 
of Allah, when Islam was weak and the man would be tried in 
religion, either tormented to death or being imprisoned. When 
Islam became stronger and widespread, there was no more 
Fitnah.” When the man realized that Ibn “Umar would not 
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agree to what he is saying, he asked him, “What do you say 
about ‘Ali and Uthman?” Ibn Umar replied, “What do 1 say 
about ‘Ali and Uthman! As for Uthman, Allah has forgiven 
him, but you hate that Allah forgives him. As for ‘Ali, he is the 
cousin of the Messenger of Allah jg and his son-in-law,” 111 and 
he pointed with his hand saying, “And this is his house over 
there.” Said bin Jubayr said, “Ibn Umar came to us and was 
asked, “What do you say about fighting during Fitnah?" Ibn 
Umar said, “Do you know what Fitnah refers to? Muhammad 
5 g was fighting against the idolators, and at that time, 
attending (or residing with) the idolators was a Fitnah (trial in 
religion). It is nothing like what you are doing, fighting to gain 
leadership!”* 2 ' All these narrations were collected by Al- 
Bukhari, may Allah the Exalted grant him His mercy. Ad- 
Dahhak reported that Ibn ‘Abbas said about the Ayah, 




iAnd fight them until there is no more Fitnah...} 

“So that there is no more Shirk .”* 3 ' Similar was said by Abu 
Al-‘Aliyah, Mujahid, Al-Hasan, Qatadah, Ar-Rabl‘ bin Anas, As- 
Suddi, Muqatil bin Hayyan and Zayd bin Aslam. Muhammad 
bin Ishaq said that he was informed from Az-Zuhri, from 
Urwah bin Az-Zubayr and other scholars that 

SP * £} 


iuntil there is no more Fitnah} the Fitnah mentioned here means, 
until no Muslim is persecuted so that he abandons his 
religion.^ 41 Ad-Dahhak reported that Ibn ‘Abbas said about 
Allah’s statement, 

l)p=uj} 

iand the religion (worship) will all be for Allah alone. ^ 

“So that Tawhid is practiced in sincerity with Allah.”* 5 ’ Al- 
Hasan, Qatadah and Ibn Jurayj said, 


111 Fath. Al-Bari 8 : 160 . 

121 Fath Al-Bari 8 : 160 . 

* 3 * At-Tabari 13:538. 

141 Ibn Abi Hatim 5:1701. 
• 5| Ibn Abi Hatim 5:1701. 
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iand the religion will all be for Allah alone) “So that La il&ha illa- 
Udh is proclaimed.”* 1 * Muhammad bin Ishaq also commented 
on this Ayah, “So that Tawhid is practiced in sincerity towards 
Allah, without Shirk, all the while shunning all rivals who (are 
being worshipped) besides Him.”* 2 * 


‘Abdur-Rahman bin Zayd bin Aslam said about, 

i* 


iand the religion will all be for Allah alone) 


“So that there is no more Kufr (disbelief) with your religion 
remains. ”* 3) There is a Hadith collected in the Two Sahihs that 
testifies to this explanation. The Messenger of Allah jg said. 


J~; UjJU ty i3il VI \ V i>0l JJlil M o>(» 

•Jif) 3* J**’ xj* ‘*4*^ ^1 j 


«/ was commanded to fight against the people until they 
proclaim, 'There is no deity worthy of worship except Allah.' If 
and when they say it, they will preserve their blood and wealth 
from me, except for its right (Islamic penal code), and their 
reckoning is with Allah, the Exalted and Most Honored .n* 4 * 

Also, in the Two Sahihs, it is recorded that Abu Musa Al- 
Ash'ari said, “The Messenger of Allah was asked about a 

man who fights because he is courageous, in prejudice with his 
people, or to show off. Which of these is for the cause of Allah? 
He said, 


‘J£j > 5“* J. ji* ojzj JJli {fit 


Whoever fights so that Allah's Word is the supreme, is in the 
cause of Allah, the Exalted and Most Honored .o’’^ 

Allah said next, 


111 At-Tabari 13:538-539. 

* 2 * Sirah Ibn Hisham 2:327. 

131 AMabari 13:539. 

* 4 * FathAl-Bari 1:95 and Muslim 1:53. 

|S| Al-Bukhari nos: 123, 2810, 3126 and 7458 
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iBut if they ceased, and desist from their Kufr as a result of your 
fighting them, even though you do not know the true reasons 
why they did so, 


4then certainly, Allah is All-Seer of what they do.4 
Allah said in similar Ayah, 


ijii JjLUi \f\3j I$5 oj, f > 


4 Bid i/ they repent and perform the Salah, and give Zakdh, 
then leave their way free.} [9:5], 


4...then they are 


are your brethren in religion.} [9:11], and, 


<{And fight them until there is no more Fitndh and the religion 
(ivorship) is for Allah (alone). But if they cease, let there be no 
transgression except against the wrongdoers.} [2:193] 


It is recorded in the Sahih that the Messenger of Allah m 
said to Usamah bin Zayd when he overpowered a man with his 
sword, after that man proclaimed that there is no deity worthy 
of worship except Allah; 


yj, lii v‘] \ Jx'j vj y'j v jis u Xc 


“Have you killed him after he proclaimed, ‘La Ildha Illallah'? 
What would you do with regard to 'La Ildha Illallah' on the 
Day of Resurrection .» 

Usamah said, “O Allah’s Messenger! He only said it to save 
himself.” The Messenger jg replied, 

jf. \Liki 


o Did you cut his heart open?* * 

The Messenger jg kept repeating, 

«?og3l <bl Vi ill % iu' jit 

•‘What xoould you do with regard to ‘La llaha Illallah' on the Day 
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of Resurrection ?» 

until Usamah said, “I 
wished I had 
embraced Islam only 
that day.”' 11 Allah 
said next, 

rJ &K & piy 

4And if they turn aivay, 
then knoio that Allah is 
your protector, an excel¬ 
lent protector, and an 
excellent helper!$ 

Allah says, if the 
disbelievers persist in 
defying and fighting 
you, then know that 
Allah is your 
protector, master and 
supporter against 
your enemies. Verily, 
what an excellent 
protector and what an excellent supporter. 


Surah 8. Al-Anfal (41} (Part-10) 
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441. And know that whatever of war booty that you may gain, 
verily, one-fifth of it is assigned to Allah, and to the 
Messenger, and to the near relatives (of the Messenger), the 
orphans, the poor, and the wayfarer, if you have believed in 
Allah and in that which We sent down to Our servant on the 
Day of Criterion, the Day when the two forces met; and Allah 
is able to do all things.$ 


Muslim 1:96. 
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Ruling on the Spoils of War [Ghanimah and Fai 

Allah explains the spoils of war in detail, as He has 
specifically allowed it for this honorable Ummah over all 
others. We should mention that the ‘Ghanimah’ refers to war 
spoils captured from the disbelievers, using armies and 
instruments of war. As for ‘Fai’, it refers to the property of the 
disbelievers that they forfeit in return for peace, what they 
leave behind when they die and have no one to inherit from 
them, and the Jizyah (tribute tax) and Khiraj (property tax). 
Allah said, 




% 


o\m 


a rp%} 


iAnd know that whatever of war booty that you may gain, 
verily, one-fifth of it is assigned to Allah} 


indicating that the one-fifth should be reserved and paid in 
full [to Muslim leaders] whether it was little or substantial, 
even a yarn and needle. 


pi U } £ & c 3k 


iAnd wlwsoever deceives (his companions over the booty), he 
shall bring forth on the Day of Resurrection that which he took 
(illegally). Then every person shall be paid in full what he has 
earned, and they sltall not be dealt with unjustly.$ [3:161] 

Allah’s statement, 




iverily, one-fifth of it is assigned to Allah, and to the 
Messenger,} 

was explained by Ibn ‘Abbas, as Ad-Dahhak reported from 
him, “Whenever the Messenger of Allah jg sent an army, he 
used to divide the war booty they collected into five shares, 
reserving one-fifth and divided it into five shares.” Then he 
recited; 


<&% m k U&xSk C3 


iAnd know that whatever of war booty that you may gain, 
verily, one-fifth of it is assigned to Allah, and to the 
Messenger,} 

Ibn Abbas said, “Allah’s statement, 
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iverily, one-fifth of it is assigned to Allah} is inclusive [of the 
Messenger’s share], just as the following Ayah is inclusive [of 
Allah owning whatever is on the earth also], 

j, <*} y£3 4 £ kb 


iTo Allah belongs all that is in the heavens and on the 
eflrf/j^[2:284].” ,1) So He addressed the share of Allah and 
the share of His Messenger jg in the same statement. 


Ibrahim An-Nakha'i, Al-Hasan bin Muhammad bin Al- 
Hanifiyyah, Al-Hasan Al-Basri, Ash-ShaTsi, ‘Ata’ bin Abi Rabah, 
‘Abdullah bin Buraydah, Qatadah, Mughlrah and several 
others, all said that the share designated for Allah and the 
Messenger is one and the same. 12 ' Supporting this is what 
Imam Al-Hafiz Abu Bakr Al-Bayhaqi recorded, with a Sahih 
chain of narrators, that ‘Abdullah bin Shaqlq said that a man 
from Bilqln said, “I came to the Prophet jg when he was in 
Wadi Al-Qura inspecting a horse. I asked, 'O Allah’s Messenger! 
What about the Ghanimah?’ He said, 


' \ 1 - > * * * . 


« Allah’s share is one fifth and four-fifths are for the army.* 

I asked, ‘None of them has more right to it than anyone 
else?’ He said, 


QpXweJl aj l - *' J 




,V» 


“No. Even if you remove an arrow that pierced your flank, you 
have no more right to it titan your Muslim brother .s”’ 31 

Imam Ahmad recorded that Al-Miqdam bin Ma'dlkarib Al- 
Kindi sat with Ubadah bin As-Samit, Abu Ad-Darda’ and Al- 
Harith bin Mu'awiyah Al-Kindi, may Allah be pleased with 
them, reminding each other of the statements of the 
Messenger of Allah jg. Abu Ad-Darda’ said to Ubadah, “O 
Ubadah! What about the words of the Messenger of Allah $g 
during such and such battle, about the fifth (of the war 


111 At-Tabari 13:549. 

121 At-Tabari 13:548, 550. 

I 3 * As-Sunan Al-Kubra, by Al-Bayhaqi 6:324. 
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booty)?” TJbadah said, “The Messenger of Allah jg led them in 
prayer, facing a camel from the war booty. When he finished 
the prayer, he stood up, held pelt of a camel between his 
fingers and said, 


Vj Vl I 4 J J ip ; ji 5j» 
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“77ns /s n/so a part of the war booty you earned. Verily, I have 
no share in it, except my oivn share, the fifth designated to me. 
Even that fifth will be given to you (indicating the Prophet's 
generosity). Therefore, surrender even the needle and the 
thread, and whatever is bigger or smaller than that (from the 
war spoils). Do not cheat with any of it, for stealing from the 
war booty before its distribution is Fire and a shame on its 
people in this life and the Hereafter. Perform Jihad against the 
people in Allah's cause, whether they are near or far, and do 
not fear the blame of the blamers, as long as you are in Allah's 
cause. Establish Allah's rules while in your area and while 
traveling. Perform Jihad in Allah's cause, for Jihad is a 
tremendous door leading to Paradise. Through it, Allah saves 
(one) from sadness and grief. i)”* 1 * 

This is a tremendous Hadith, but I did not find it in any of 
the six collections of Hadith through this chain of narration. 
However, Imam Ahmad, Abu Dawud and An-Nasal recorded a 
Hadith from ‘Amr bin Shu'ayb, from his father, from his 
grandfather ‘Abdullah bin ‘Amr, from the Messenger of Allah 
Sg, and this narration is similar to the one above* 2 * , and a 
version from ‘Amr bin ‘Anbasah was recorded by Abu Dawud 
and An-Nasal.* 3 * The Prophet jg used to choose some types of 

111 Ahmad 5:316. 

* 2 * Ahmad 2 :184 and Abu Dawud: 2694. 

* 3 * Abu Dawud: 2755. 


the war booty for himself; a servant, a horse, or a sword, 
according to the reports from Muhammad bin Sirin, ‘Amir Ash- 
Sha*bi and many scholars. For instance, Imam Ahmad and At- 
Tirmidhi - who graded it Hasan - recorded from Ibn ‘Abbas 
that the Messenger of Allah sg chose a sword called , Dhul-Fiqar > 
on the day of BadrJ 1 * ‘A’ishah narrated that Safiyyah was 
among the captured women, and the Prophet jg chose [and 
married] her (upon his own choice and before distribution of 
war booty), as Abu Dawud narrated in the Sunan. 121 As for the 
share of the Prophet’s relatives, it is paid to Bani Hashim and 
Bani Al-Muttalib, because the children of Al-Muttalib supported 
Bani Hashim in Jahtiiyyah after Islam. They also went to the 
mountain pass of Abu Talib in support of the Messenger of 
Allah jg and to protect him (when the Quraysh boycotted 
Muslims for three years). Those who were Muslims (from Bani 
Al-Muttalib) did all this in obedience to Allah and His 
Messenger jg, while the disbelievers among them did so in 
support of their tribe and in obedience to Abu Talib, the 
Messenger’s uncle. 

Allah said next, 

4the orphans}, in reference to Muslim orphans, 

iand the wayfarer}, the traveler and those who intend to travel 
for a distance during which shortening the prayer is legislated, 
but do not have resources to spend from. We will explain this 
subject in Surah Bard ’h [9:60], Allah willing, and our reliance 
and trust is in Him alone. 

Allah said, 

je. U>1 Xj pUC jliT 

ilf you have believed in Allah and in that which We sent down 
to Our servant} 

Allah says, ‘Adhere to what We legislated for you, such as 
the ruling about one-fifth of the war spoils, if you truly believe 
in Allah, the Last Day and what We have revealed to Our 

*** Ahmad 1:271 and At-Tirmidhi: 1561. 

Abu Dawud: 2994. 



322 


Tafsir Ibn Kathir 


Messenger In the Two Sahihs, it is recorded that ‘Abdullah 
bin ‘Abbas said, - while narrating the lengthy Hadith about the 
delegation of Bani Abdul Qays - that the Messenger of Allah jg 
said to them, 


V&A\ l\j cjil J jJltj UuAi i<ltl Nj ill M d)t iSL 4 -t 
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0 / command you with four and forbid four from you. I 
command you to believe in Allah. Do you know what it means 
to believe in Allah? Testifying tlwt there is no deity worthy of 
worship except Allah and that Muhammad is the Messenger of 
Allah, establishing the prayer, giving Zakah and honestly 
surrendering one-fifth of the war spoils .>' x| 

Therefore, the Messenger listed surrendering one-fifth of 
the war booty as part of faith. This is why Al-Bukhari wrote a 
chapter in his SahOt entitled, “Chapter: Paying the Khumus 
(one-fifth) is Part of Faith.” He then narrated the above Hadith 
from Ibn ‘Abbas. Allah said next, 


& % tea s ^ 


ion the Day of Criterion, the Day when the two forces met; 
and Allah is Able to do all things.$ 

Allah is making His favors and compassion towards His 
creation known, when He distinguished between truth and 
falsehood in the battle of Badr. That day was called, 'Al- 
Furqan’, because Allah raised the word of faith above the word 
of falsehood, He made His religion apparent and supported His 
Prophet and his group. ‘Ali bin Abi Talhah and Al-‘Awfi 
reported that Ibn ‘Abbas said, “Badr is YawmAl-Furqan ; during 
it, Allah separated between truth and falsehood.”* 2 * Al-Hakim 
collected this statement. Similar statements were reported 
from Mujahid, Miqsam, ‘Ubaydullah bin ‘Abdullah, Ad- 
Dahhak, Qatadah, Muqatil bin Hayyan and several others.* 3 ’ 


*** FathAl-Bari 1:157 and Muslim 1:46. 
* 2 * At-Tabari 13:561. 

* 3 > At-Tabari 13:561, 563. 
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442. (And remember) when xjou (the Muslim army) were on 
the near side of the valley, and they on the farther side, and the 
caravan on the ground lower than you. Even if you had made a 
mutual appointment to meet, you would certainly have failed in 
the appointment, but (you met) that Allah might accomplish a 
matter already ordained (in His knowledge), so that those who 
were to be destroyed (for rejecting the faith) might be destroyed 
after a clear evidence, and those who were to live (believers) 
might live after a clear evidence. And surely, Allah is All- 
Hearer, All-Knower .> 


Some Details of the Battle of Badr 

Allah describes Yawm Al-Furqan, (i.e. the day of Badr), 

4Ciii pLI f ^ 

i(And remember) when you (the Muslim army) were on the 
near side of the valley,} 

camping in the closest entrance of the valley towards Al- 
Madinah, 

iand they}, the idolaters, who were camped, 

ii ££K h&\} 

ion the farther side}, from Al-Madinah, towards Makkah. 

i^%} 

iand the caravan}, that was under the command of Abu Sufyan, 
with the wealth that it contained, 

$3} 

ion the ground lower than you}, closer to the sea, 

‘)j} 
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ieven if you had made a mutual appointment to meet,} you 
and the idolators, 

i+Zj 4 £ 22 * > 

iyou would certainly have failed in the appointment} 

Muhammad bin Ishaq said, “Yahya bin ‘Abbad bin ‘Abdullah 
bin Az-Zubayr narrated to me from his father about this Ayah 
“Had there been an appointed meeting set between you and 
them and you came to know of their superior numbers and 
your few forces, you would not have met them, 

ibut (you met) that Allah might accomplish a matter already 
ordained,} 

Allah had decreed that He would bring gloiy to Islam and its 
people, while disgracing Shirk and its people. You [the 
companions] had no knowledge this would happen, but it was 
out of Allah's compassion that He did that.”* 1 ' In a Hadith, 
Ka*b bin Malik said, “The Messenger of Allah sg and the 
Muslims marched to intercept the Quraysh caravan, but Allah 
made them meet their (armed) enemy without appointment.”* 2 * 
Muhammad bin Ishaq said that Yazid bin Ruwman narrated to 
him that TJrwah bin Az-Zubayr said, “Upon approaching Badr, 
the Messenger of Allah sK sent ‘Ali bin Abi Talib, Sa'd bin Abi 
Waqqas, Az-Zubayr bin Al-'Awwam and several other 
Companions to spy the pagans. They captured two boys, a 
servant of Bani Said bin A1 -‘As and a servant of Bani Al-Hajjaj, 
while they were bringing water for Quraysh. So they brought 
them to the Messenger of Allah jg, but found him praying. The 
Companions started interrogating the boys, asking them to 
whom they belonged. Both of them said that they were 
employees bringing water for Quraysh (army). The Componions 
were upset with that answer, since they thought that the boys 
belonged to Abu Sufyan (who was commanding the caravan). 
So they beat the two boys vehemently, who said finally that 
they belonged to Abu Sufyan. Thereupon companions left them 
alone. When the Prophet jg ended the prayer, he said, 

111 Ibn HishSm 2:328. 

* 2 * At-Tabari 13:566. 
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“W?ien they tell you the truth you beat them, but ivhen they lie 
you let them go? They have said the truth, by Allah! They 
belong to the Quraysh. (addressing to the boys He said:) Tell 
me the neios about Quraysh. » 

The two boys said, They are behind this hill that you see, on 
the far side of the valley.’ The Messenger of Allah asked, 




*How many are they? » 
They said, They are many.’ He asked, 




Moio many ?» They said, We do not know the precise 
number.’ He asked, 


«? f >; ji fi* 

* 

*Hozv many camels do they slaughter every day? » 

They said, “Nine or ten a day.’ The Messenger of Allah 
said, 

«^iVl J| i'L^I 'JZ U 

“They are between nine-hundred and a thousand .» He asked 
again, 

AjA A. cA* 

“ Which chiefs of Quraysh are accompanying the army ?» They 
said, ‘Utbah bin Rabl'ah, Shaybah bin Rabl'ah, Abu Al- 
Bakhtari bin Hisham, Hakim bin Hizam, Nawfal bin 
Khuwaylid, Al-Harith bin ‘Amir bin Nawfal, Tu'aymah bin Adi 
bin Nawfal, An-Nadr bin Al-Harith, Zam'ah bin Al-Aswad, Abu 
Jahl bin Hisham, Umayyah bin Khalaf, Nablh and Munabbih 
sons of Al-Hajjaj, Suhayl bin ‘Amr and ‘Amr bin ‘Abd Wadd.’ 
The Messenger of Allah ^ said to the people, 

10 ^Jl dJjl Ji itz ; jj,t 

s This is Makkah! She has brought you her most precious sons 
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(its chiefs)!*’* 1 * 

Allah said, 


l f' 


& yy. if 


4So that those who were to be destroyed might be destroyed 
after a clear evidence.) [8:42] 

Muhammad bin Ishaq commented, “So that those who 
disbelieve do so after witnessing clear evidence, proof and 
lessons, and those who believe do so after witnessing the 
same.”* 2 * This is a sound explanation. Allah says, He made 
you meet your enemy in one area without appointment, so 
that He gives you victory over them.’ This way, “He will raise 
the word of truth above falsehood, so that the matter is made 
clear, the proof unequivocal and the evidence plain. Then there 
will be no more plea or doubt for anyone. Then, those destined 
to destruction by persisting in disbelief do so with evidence, 
aware that they are misguided and that proof has been 
established against them, 




iand those who were to live might live), those who wish to believe 
do so, 




Rafter a clear evidence), and proof. Verily, faith is the life of the 
heart, as Allah said, 


4 ** *£ & % 1? of 4 1 ) 


41 s he who was dead (without faith by ignorance and disbelief) 
and We gave him life (by knowledge and faith) and set far him 
a light (of belief) whereby he can walk among men ...) [6:122]. 

Allah said next, 

iyz & <£#» 

4And surely, Allah is All-Hearer), of your invocation, humility 
and requests for His help, 


* l * Ibn Hisham 2:268 Although this version is not authentic, no. 1779 
of Muslim, and 948 of Musnad Ahmad are witnesses for it. 

* 2 > At-Tabari 13:568. 
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4All-Knower} meaning; about you, and you deserve victory over 
your rebellious, disbelieving enemies. 
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443. (And remember) when Allah showed them to you as few 
in your dream; if He had shown them to you as many, you 
would surely have been discouraged, and you would surely have 
disputed in making a decision. But Allah saved (you). 
Certainly, He is the All-Knower of that is in the breasts.} 

444. And (remember) when you met, He showed them to you 
as Jew in your eyes and He made you appear as Jew in their 
eyes, so that Allah might accomplish a matter already ordained, 
and to Allah return all matters (for decision).} 


Allah made each Group look few in the Bye of the Other 

Mujahid said, “In a dream, Allah showed the Prophet gg the 
enemy as few. The Prophet conveyed this news to his 
Companions and their resolve strengthened.”* 11 Similar was 
said by Ibn Ishaq and several others.* 21 Allah said, 


4If He had shown them to you as many, you would surely, 
have been discouraged,} 

you would have cowardly abstained from meeting them and 
fell in dispute among yourselves, 

£f U=Aj} 

4But Allah saved}, from all this, when He made you see them as 
few, 


1,1 At-Jabari 13:570. 
* 2 * AMabari 13:570. 
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iCertainly, He is the All-Knower of that is in the breasts.) 
[8:43]. 

Allah knows what the heart and the inner-self conceal, 




i Allah knows the fraud of the eyes, and all that the breasts 
conceal) [40:19]. 


Allah’s statement, 


Hi -t £» >i ^ k» 


iAnd (remember) when you met, He showed them to you as 
few in your eyes) 

demonstrates Allah’s compassion towards the believers. Allah 
made them see few disbelievers in their eyes, so that they 
would be encouraged and feel eager to meet them. Abu Ishaq 
As-Subai! said, that Abu TJbaydah said that ‘Abdullah bin 
Mas'ud said, “They were made to seem few in our eyes during 
Badr, so that I said to a man who was next to me, ‘Do you 
think they are seventy?’ He said, ‘Rather, they sire a hundred.’ 
However, when we captured one of them, we asked him and 
he said, *We were a thousand.’”* 1 ' Ibn Abi Hatim and Ibn 
Jarir recorded it. Allah said next, 


tj 


iand He made you appear as few in tlteir eyes,) Allah said, 

>i ^ &) 

iAnd (remember) when you met. He showed them to you...). He 
encouraged each of the two groups against the other, according 
to Tkrimah, as recorded by Ibn Abi Hatim.* 2 * This statement 
has a SahOi chain of narrators. Muhsunmad bin Ishaq said that 
Yahya bin ‘Abbad bin ‘Abdullah bin Az-Zubayr narrated to him 
that his father said about Allah’s statement, 


111 At-Tabari 13:572. 

121 Ibn Abi Hatim 5:1710. 
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£g| “In order for the war 

them, so that He 
.Vi M would have revenge 

^ -~r;4- -? a g ainst those whom 

jv He decided to have 

revenge (pagans), and 
/ x ' #> " grant and complete 

ojjiH ‘i^r! ^J ^-^3* His favor upon those 

He decided to grant 
Ujr ^ *■*& > ' " „ "favor to. His 
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supporters.” 1 1 The 
^ . , $■ 'S- 'issf {'-\'\'\'> ".' " meaning of this, is 

CS* -*■ - C v?" d - u .o*J that Allah encouraered 


that Allah encouraged 
153 J‘Uj^==. j each group against 
*«✓.<-{>. >/.>ss.'y.>s ,, the other and made 

them look few in each 


them look few in each 

other ’ s e y es - so that 

^ H * they were eager to 

meet them. This 
rfsstc, .- r;> **>-<>>'•'.\i occurred before the 

11 battle started, but 
when it started and Allah supported the believers with a 
thousand angels in succession, the disbelieving group saw the 
believers double their number. Allah said, 

tfci-ji# i4Sa 4 £j&*- 

s_Cs-J XUJ'i 4 X ^Ui cjiil' <<& > )‘j •; f-VXr! 

iThere has already been a sign for you (O Jews) in the two 
armies that met (in combat, the battle of Badr). One was 
fighting in the cause of Allah, and as for the other, (they) were 
disbelievers. They (disbelievers) saw them (believers) with their 


hi Ibn Hisham 2 :328 and Ibn Abi Hatim 5:1710. 
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own eyes twice their number. And Allah supports with His aid 
whom He wills. Venly, in this is a lesson for those who 
understand.} [ 3:13J 

This is how we combine these two Ayat, and certainly, each 
one of them is true, all the thanks are due to Allah and all the 
favors are from Him. 




Ji 

ill' 


^45. O you 10/10 believe! When you meet (an enemy) force, take 
a firm stand against them and remember Allah much, so that 
you may be successful.} 

446. And obey Allah and His Messenger, and do not dispute 
(with one another) lest you lose courage and your strength 
departs, and be patient. Surely, Allah is with the patients.} 


Maimers of War 

Allah instructs His faithful servants in the manners of 
fighting and methods of courage when meeting the enemy in 
battle, 

H t£C 


XX V* •* A 


40 you who believe! When you meet (an enemy) force, take a 
firm stand against them} 


In the Two SahOis, it is recorded that ‘Abdullah bin Abi Awfa 
said that during one battle, Allah’s Messenger waited until 
the sun declined, then stood among the people and said, 
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•O people! Do not wish to face the enemy (in a battle) and ask 
Allah to save you (from calamities). But if you should face the 
enemy, then be patient and let it be known to you that Paradise 
is under the shadows of the swords .* 

He then stood and said, 


JjU jJJli 
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«0 Allah! Revealer of the (Holy) Book, Mover of the clouds, 
and Defeater of the Confederates, defeat them and grant us 
victory over them 

The Command for Endurance when the Enemy 
Engaging 

Allah commands endurance upon meeting the enemy in 
battle and ordains patience while fighting them. Muslims are 
not allowed to run or shy away, or show cowardice in battle. 
They are commanded to remember Allah while in that 
condition and never neglect His remembrance. They should 
rather invoke Him for support, trust in Him and seek victory 
over their enemies from Him. They are required to obey Allah 
and His Messenger in such circumstances adhering to what 
He commanded them, and abstaining from what He forbade 
them. They are required to avoid disputing with each other, for 
this might lead to their defeat and failure, 

ilest your strength departs so that your strength, endurance 
and courage do not depart from you, 



iand be patient. Surely, Allah is with the patients 

In their courage, and obedience to Allah and His Messenger, 
the Companions reached a level never seen before by any 
nation or generation before them, or any nation that will ever 
come. Through the blessing of the Messenger ^ and their 
obedience to what he commanded, the Companions were able 
to open the hearts, as well as, the various eastern and western 
parts of the world in a rather short time. This occurred even 
though they were few, compared to the armies of the various 
nations at that time. For example, the Romans, Persians, 
Turks, Slavs, Berbers, Ethiopians, Sudanese tribes, the Copts 
and the rest of the Children of Adam. They defeated all of these 
nations, until Allah’s Word became the highest and His religion 
became dominant above all religions. The Islamic state spread 


1*1 Fath Al-B&ri 6:140 and Muslim 3:1362. 
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over the eastern and western parts of the world in less than 
thirty years. May Allah grant them His pleasure, as well as, be 
pleased with them all, and may He gather us among them, for 
He is the Most Generous, and Giving. 

4<Z 1 fgju ste c 
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447. And be not like those who come out of their homes 
boastfully and to be seen of men, and hinder (men) from the 
path of Allah; and Allah is Muhtt (eneompassing and 
thoroughly comprehending) all that they do.) 

448. And (remember) when Shay tan made their (evil) deeds 
seem fair to them and said, "No one of mankind can overcome 
you this day (of the battle of Badr) and verily, l am your 
neighbor (for each and every help).” But when the two forces 
came in sight of each other, he ran away and said "Verily, l 
have nothing to do with you. Verily, I see what you see not. 
Verily, l fear Allah for Allah is severe in punishment 

449. When the hypocrites and those in whose hearts was a 
disease (of disbelief) said: "These people (Muslims) are deceived 
by their religion." But whoever puts his trust in Allah, then 
surely, Allah is All-Mighty, All-Wise .> 


The Idolators leave Makkah, heading for Badr 

After Allah commanded the believers to fight in His cause 
sincerely and to be mindful of Him, He commanded not to 
imitate the idolators, who went out of their homes 

4 boastfully} to suppress the truth, 

4and to be seen of men K boasting arrogantly with people. When 
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Abu Jahl was told that the caravan escaped safely, so they 
should return to Makkah, he commented, “No, by Allah! We will 
not go back until we proceed to the well of Badr, slaughter 
camels, drink alcohol and female singers sing to us. This way, 
the Arabs will always talk about our stance and what we did on 
that day.” However, all of this came back to haunt Abu Jahl, 
because when they proceeded to the well of Badr, they brought 
themselves to death; and in the aftermath of Badr, they were 
thrown in the well of Badr, dead, disgraced, humiliated, 
despised and miserable in an everlasting, eternal torment. This 
is why Allah said here, 

tL '^j} 


4 and Allah is Muhit (encompassing and thoroughly 
comprehending) all that they do.} 

He knows how and what they came for, and this is why He 
made them taste the worst punishment. 111 Ibn ‘Abbas, 
Mujahid, Qatadah, Ad-Dahhak and As-Suddi commented on 
Allah’s statement, 

oi !>?>*• 


iAnd be not like those who come out of their homes boastfully 
and to be seen of men,} 


“They were the idolators who fought against the Messenger of 
Allah at Badr.”* 21 Muhammad bin Ka*b said, “When the 
Quraysh left Makkah towards Badr, they brought female 
singers and drums along. Allah revealed this verse, 




iAnd be not like those zuho come out of their homes boastfully 
and to be seen of men , and hinder (men) from the path of 
Allah; and Allah is Muhit (encompassing and thoroughly 
comprehending) all that they do.} 


111 Ibn Hisham 2 :329. 
121 At-Tabari 14:8-9. 


—----- Tafsir Ibn Kathir 

Shaytan makes Evil seem fair and deceives the Idolaters 

Allah said next, 


x ^ ait * ju; j&x && xj s 


iAnd (remember) when Shaytan made their (evil) deeds seem 
fair to them and said, No one of mankind can overcome you 
today and verily, I am your neighbor. 

Shaytan, may Allah curse him, made the idolaters’ purpose 
for marching seem fair to them. He made them think that no 
other people could defeat them that day.' 1 * He also ruled out 
the possibility that their enemies, the tribe of Bani Bakr, 
would attack Makkah, saying, “I am your neighbor.” Shaytan 
appeared to them in the shape of Suraqah bin Malik bin 
Ju'shum, the chief of Bani Mudlij, so that, as Allah described 
them, 



iHe [Shaytan] makes promises to them, and arouses in them 
false desires; and Shaytan's promises are nothing but 
deceptions^ 4:120). 

Ibn Jurayj said that Ibn ‘Abbas commented on this Ayah, 
(8:48) “On the day of Badr, Shaytan, as well as, his flag holder 
and soldiers, accompanied the idolaters. He whispered to the 
hearts of the idolaters, ‘None can defeat you today! I am your 
neighbor.’ When they met the Muslims and Shaytan witnessed 
the angels coming to their aid, 




4he ran away$>, he went away in flight while proclaiming. 


4 Verily, I see what you see not 

‘All bin Abi Talhah said, that Ibn ‘Abbas said about this 
Ayah, 


111 Al-Tabari 14:11. 
121 Af-Tabari 14:9. 
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4 %■ r^=d vi't 


4 "No one o/ mankind can overcome you today and verily, I am 
your neighbor'} 

“ Shaytan , as well as, his devil army and flag holders, came 
on the day of Badr in the shape of a Suraqah bin Malik bin 
Ju'shum, man from Bani Mudlij, Shaytan said to idolaters, 
‘None will defeat you this day, and I will help you.’ When the 
two armies stood face to face, the Messenger of Allah jg took a 
handful of sand and threw it at the faces of the idolaters, 
causing them to retreat. Jibril, peace be upon him, came 
towards Shaytan, but when Shaytan, while holding the hand of 
a Mushrik man, saw him, he withdrew his hand and ran away 
with his soldiers. That man asked him, ‘O Suraqah! You 
claimed that you are our neighbor?’ He said, 


ij-S iiij iii_i'll y £ csj 


iVerily, I see what you see not. Verily, I fear Allah Jbr Allah 
is severe in punishment} 

Shaytan said this when he saw the angels.”* 1 ' 


The Position of the Hypocrites in Badr 


Allah said next, 


«>/ \i . 




ii 


iWhen the hypocrites and those in whose hearts was a disease 
(of disbelief) said: "These people (Muslims) are deceived by their 
religion."} 

‘Ali bin Abi Talhah said that Ibn ‘Abbas commented, “When 
the two armies drew closer to each other, Allah made the 
Muslims look few in the eyes of the idolaters and the idolaters 
look few in the eyes of the Muslims. The idolaters said, 

& & 


4These people (Muslims) are deceived by their religion.} 

because they thought that Muslims were so few. They believed, 
without doubt, that they would defeat the Muslims. Allah said, 


1,1 At-Tabari 14:7. 
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4 ^ 4 =^ - >rvi Si' <i' j^=>At >yj^ 

<Bm/ whoever puts his trust in Allah, then surelu, Allah is All- 
Mighty, All-Wise .} [i] 

Qatadah commented, “They saw a group of believers who came 
in defense of Allah’s religion. We were informed that when he 
saw Muhammad jg and his Companions, Abu Jahl said, T3y 
Allah! After this day, they will never worship Allah!’ He said this 
in viciousness and transgression.” 121 ‘Amir Ash-Shahi said, 
“Some people from Makkah were considering embracing Islam, 
but when they went with the idolaters to Badr and saw how few 
the Muslims were, they said,^ 

as s* 

{These people (Muslims) are deceived by their religion.$ 

Allah said next, 

4^' & £>} 

{But whoever puts his trust in Allah}, and relies on His 
grace, 


{then surely, Allah is All-Mighty}, and verily, those who take His 
side [in the dispute] are never overwhelmed, for His side is 
mighty, powerful and His authority is All-Great, 


{All-Wise} in all His actions, for He places everything in its 
rightful place, giving victory to those who deserve it and defeat 
to those who deserve it. 


-T *'■** 'A>Sj (*4 - l Av Sy-i <s'j^ ^ 3 } 




' •£< y / 




450. And if you could see when the angels take away the souls 
of those who disbelieve (at death); they smite their faces and 


* 11 Ad-Durr Al-Manthur 4 :78. 
,2 * At-Tabari 14 :14. 

131 At-Tabari 14:13. 
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their backs, (saying) : "Taste the punishment of the blazing 
Fire."} 

452. "This is because of that which your hands forwarded. And 
verily, Allah is not unjust to His servants."} 


The Angels smite the Disbelievers upon capturing Their 
Souls 

Allah says, if you witnessed the angels capturing the souls of 
the disbelievers, you would witness a tremendous, terrible, 
momentous and awful matter, 

(<4AjCJ 

ithey smite their faces and their backs}, saying to them, 


i"Taste the punishment of the blazing Fire.”} 
Ibn Jurayj said that Mujahid said that, 


iand their backs}, refers to their back sides, as happened on the 
day of Badr. Ibn Jurayj also reported from Ibn ‘Abbas, “When 
the idolaters faced the Muslims [in Badr), the Muslims smote 
their faces with swords. When they gave flight, the angels smote 
their rear ends.” 


Although these Ayat are describing Badr, they are general in 
the case of every disbeliever. This is why Allah did not make 
His statement here restrictive to the disbelievers at Badr, 


Jji', jij} 


$And if you could see when the angels lake away the souls of 
those who disbelieve (at death); they smite their faces and their 
backs,} 


In Surat Al-Qital (or Muhammad chapter 47) there is a 
similar Ayah, as well as in Surat Al-An‘am, 


ipLC I&lXj p 




$And if you could but see when the wrongdoers are in the 


At-Jabari 14:16. 
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agonies of death, while the angels are stretching forth their 
hands (saying): "Deliver your souls!") [6:93] 

The angels stretch their hands and smite the disbelievers by 
Allah’s command, since their souls refuse to leave their bodies, 
so they are taken out by force. This occurs when the angels 
give them the news of torment and Allah’s anger. There is a 
Hadith narrated from Al-Bara’ that when the angel of death 
attends the disbeliever at the time of death, he comes to him 
in a terrifying and disgusting shape, saying, “Get out, O 
wicked soul, to fierce hot wind, boiling water and a shadow of 
black smoke.” The disbeliever’s soul then scatters throughout 
his body, but the angels retrieve it, just as a needle is 
retrieved from wet wool. In this case, veins and nerve cells will 
be still attached to the soul.* 1 ' Allah states here that angels 
bring news of the torment of the Fire to the disbelievers. Allah 
said next, 

iThis is because of that which your hands forwarded.) 

meaning, this punishment is the recompense of the evil deeds 
that you have committed in the life of the world. This is your 
reckoning from Allah for your deeds, 

^Ju_jjl J S&l jYj) 


4And verily, Allah is not unjust to His servants.) 


Certainly, Allah does not wrong any of His creatures, for He 
is the Just, who never puts anything in an inappropriate 
place. Honored, Glorified, Exalted and Praised be He, the All- 
Rich, Worthy of all praise. Muslim recorded that Abu Dharr 
said that the Messenger of Allah jg said; 


L rr'*' U : 2)1 j[» 

2il VJs- ^ UJI fjiC* U 11_>IJU 'ji 

vj Iffo yH *iUS 


•Allah, the Exalted, said, 'O My servants! I have prohibited injustice 
for Myself, and made it prohibited to you between each other. 


ID 


Ahmad 4:287-288. 
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Cr! iLA^l 

s^Ia^A^ 1 y&J>j i *U^^ ji> 

\jjyiS2yjJ ^ <fH Jjl ^Jr^ o[ 

r' /-W- 4 . WJ -M-^ » 



^ *> ^ 

c 


Therefore, do not commit 
injustice against each 
other. O My servants! It 
is your deeds that I am 
keeping count of, so 
whoever found some¬ 
thing good, let him 
praise Allah for it. Who¬ 
ever found other than 
that, has only himself to 
blame J 1 * 1 

This is why Allah 
said, 


$ 3 

jl>j\ J»L»j n^/jj »y U jv-f! [)3~dj 

„ . > ' * ' l\ + >' / > ^ 

yk& ♦ $ •fcSsf# 3 J$w» 


<■», j>: jst» 


o; 

4 :^ it c4ii i^r , 4 a 

JjJw^ iy «j»l j) *i' 

$52. Similar to the 
behavior of the people of 
Fir'awn, and of those 
before them - they re¬ 
jected the Aydt of Allah, 
so Allah punished them 
for their sins. Verily, Allah is All-Strong, severe in punishment.} 
Allah says, The behavior of these rebellious disbelievers 
against what I sent you with, O Muhammad, is similar to the 
behavior of earlier disbelieving nations. So We behaved with 
them according to Our Da% that is, Our behavior [or custom] 
and way, as We did with them with what We often do and 
decide concerning their likes, the denying people of Fir‘awn 
and the earlier nations who rejected the Messengers and 
disbelieved in Our Ay at,’ 

*IA a &s> 

4so Alidh punished them for their sins.} 


111 Muslim 4:1994. 
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Because of their sins, Allah destroyed them 


4 Verily, Allah is All-Strong, severe in punishment.} 
none can resist Him or escape His grasp. 

iS* - 4-^ (w iiC Sil 

i+(j «>; ill* •&&, 4'* - D r"->^ 

4X]o5*lk \jfi> jy jll 


453. 77m f is so because Allah will never change a grace which 
He has bestoived on a people until they change what is in 
themselves. And verily, Allah is All-Hearer, All-Knower.} 

454. Similar to the behavior of the people of Fir’awn, and those 
before them. They belied the Aydt of their Lord, so We 
destroyed them for their sins, and We drowned the people of 
Fir'awn for they were all wrongdoers.} 


Allah affirms His perfect justice and fairness in His 
decisions, for He decided that He will not change a bounty 
that He has granted someone, except on account of an evil 
that they committed. Allah said in another Ayah, 




4-'' • J'j ce yi 


iVerily, Allah will not change the (good) condition of a people 
as long as they do not change their state (of goodness) 
themselves. But when Allah wills a people's punishment, there 
can be no turning it back, and they will find besides Him no 
protector > [13:11] 

Allah said next, 

iSimilar to the behavior of the people of Fir'awn,} 

meaning, He punished Fir‘awn and his kind, those who denied 
His Aydt. Allah destroyed them because of their sins, and took 
away the favors that He granted them, such as gardens, 
springs, plants, treasures and pleasant dwellings, as well as 
all of the delights that they enjoyed. Allah did not wrong them, 
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but it is they who wronged themselves. 

f j vr*. y (HH* 

ie -*+? v 1 * '-I? ^ fix y 4^=’ 4 r*-H* 

4 i^iCibSssj* .ijij 


455. Verily, the worst of living creatures before Allah are those 
who disbelieve, - so they shall not believe.} 

456. They are those with whom you made a covenant, but they 
break their covenant every time and they do not have Taqwd.} 

457. So if you gain the mastery over them in war, then 
disperse those who are behind them, so that they may learn a 
lesson.} 


Striking Hard against Those Who disbelieve and break 
the Covenants 

Allah states here that the worst moving creatures on the face 
of the earth are those who disbelieve, who do not embrace the 
faith, and break promises whenever they make a covenant, 
even when they vow to keep them, 

V £} 

iand they do not have Taqwd} meaning they do not fear Allah 
regarding any of the sins they commit. 

4-->JjJ' (4 pr «'«* ■ ’ ty} 

<So if you gain the mastery over them in war}, if you defeat 
them and have victory over them in war, 

S* ^} 

4 then disperse those who are behind them,} 

by severely punishing [the captured people] according to Ibn 
‘Abbas, Al-Hasan Al-Basri, Ad-Dahhak, As-Suddi, ‘Ata’ Al- 
Khurasani and Ibn ‘Uyaynah.* 1 ’ This Ayah commands 
punishing them harshly and inflicting casualties on them. This 
way, other enemies, Arabs and non-Arabs, will be afraid and 
take a lesson from their end, 

m 


At-Tabari 14:23-24. 
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iso that they may learn a lesson.} 

As-Suddi commented, “They might be careful not to break 
treaties, so that they do not meet the same end.”* 1 * 


4* V s£f k w /i * ^ 


458. // you /ear treachery from any people, throw back (their 
covenant) to them (so as to be) on equal terms. Certainly Allah 
likes not the treacherous.} 

make a heading, Allah says to His Prophet g;, 


ilf you frar from any people}, with whom you have a treaty of 
peace, 




itreachery}, and betrayal of peace treaties and agreements that 
you have conducted with them, 

i*4\ $*} 

ithen throw back (their covenant) to them}, meaning their treaty of 
peace. 

ion equal terms}, informing them that you are severing the 
treaty. This way, you will be on equal terms, in that, you and 
they will be aware that a state of war exists between you and 
that the bilateral peace treaty is null and void, 

iU-iP 44 *3 sS» oj> 

iCertainly Allah likes not the treacherous.} 

This even includes treachery against the disbelievers. Imam 
Ahmad recorded that Salim bin ‘Amir said, “Mu'awiyah was 
leading an army in Roman lands, at a time the bilateral peace 
treaty was valid. He wanted to go closer to their forces so that 
when the treaty of peace ended, he could invade them. An old 


* 11 At-Tabari 14:24. 
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man riding on his animal said, ‘Allahu Akbar (Allah is the 
Great), AUahu Akbart Be honest and stay away from betrayal.’ 
The Messenger of Allah <gg said, 




. r** v t * t't> *** i,- c . - - 


«*IVi 




«W7ioei>er /ws a treaty of peace with a people, then he should 
not untie any part of it or tie it harder until the treaty reaches 
its appointed term. Or, he should declare the treaty null and 
void so that they are both on equal terms.* 


When Mu'awiyah was informed of the Prophet’s statement, he 
retreated. They found that man to be ‘Amr bin ‘Anbasah, may 
Allah be pleased with him.”* 1 ’ This Hadtth was also collected 
by Abu Dawud At-Tayalisi, Abu Dawud, At-Tirmidhi, An-Nasal 
and Ibn Hibban in his Sahih. At-Tirmidhi said, “Hasan 
Sahib.’™ 


# a 6 $ && v $ rjz. \$s y; ua 

"V ji&j J>>. <i\ O f ‘J. iji^U Uj 


459. And let not those who disbelieve think that they can 
outstrip (escape from the punishment). Verily, they will never 
be able to save themselves (from Allah's punishment).} 

460. And make ready against them all you can of power, 
including steeds of war to threaten the enemy of Allah and your 
enemy, and others besides them, whom you may not know but 
whom Allah does know. And whatever you shall spend in the 
cause of Allah shall be repaid unto you, and you shall not be 
treated unjustly.} 


Making Preparations for War to strike Fear in the Hearts 
of the Enemies of Allah 

Allah says to His Prophet jg, in this Ayah, 

Ahmad 4:111. 

™ Abu Dawud At-Tayalisi: 157, Abu Dawud 3:190, At-Tirmidhi 
5:203, An-Nasal 5:223 and Ibn Hibban 7:182. 
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4those who disbelieve think that they can outstrip}, Do not think 
that such disbelievers have escaped Us or that We are unable 
to grasp them. Rather, they are under the power of Our ability 
and in the grasp of Our will; they will never escape Us.’ Allah 
also said, 


$££ Sit ft 


}Or think those who do evil deeds that they can outstrip Us 
(escape Our punishment)? Evil is that which they judge!} 
[29:4], 




iConsider not that the disbelievers can escape in tlte land. Their 
abode shall be the Fire, and worst indeed is that destination.} 
[24:57], and, 


JLj j&Sfc 2 U & #4# 4 & tS 4* ** 


4 Let not the free disposal (and affluence) of the disbelievers 
throughout the land deceive you. A brief enjoyment; then their 
ultimate abode is Hell; and worst indeed is that place for rest.} 
[3:196-197] 

Allah commands Muslims to prepare for war against 
disbelievers, as much as possible, according to affordability 
and availability. Allah said, 

i> |hJ ijiJj } 

4And make ready against them all you can} whatever you 
can muster, 

4jS>" 4^ }y o$ 


iof power, including steeds of war}. Imam Ahmad recorded that 
TJqbah bin ‘Amir said that he heard the Messenger of Allah si- 
saying, while standing on the Minbar, 


4}j> os li (hJ 


4 And make ready against them all you can of power,} 



s^iii b\ vt s^iii St 

'‘Verily, Power is shooting! Power is shooting .s’ 11 
Muslim collected this HadithP * 

Imam Malik recorded that Abu Hurayrah said, “The 
Messenger of Allah jg said, 

$ jjJ' & Ojj ‘5^! 

" ' ^ *> <» 

^ Ui 4<J>3 j 3' ^ ^ JU?(i }Sil J—- 

4 oJUai ^3j oLl> <J 0-il5 l ji 4ilii 

41* ^ i ^jj'3 lijfi o;^ ^ 

IfrLj j ( Jj>“ j J L ^>-1 I \ijjjj 4 aJ *3lL <1)15 4 4 j jl 

4^3 4 3^ ^ L#4* cj? J 5 " <lr~i (^J 4Ui^j Li 

*jjj 4l» ,j1p ‘'ijj '>4 


<iHorses are kept for one of three purposes; for some people they 
are a source of reward, for some others they are a means of 
shelter, and for some others they are a source of sin. The one 
for whom they are a source of reivard, is he who keeps a horse 
for Allah's cause (Jihad) tying it with a long tether on a 
meadmo or in a garden. The result is that ivhatever it eats from 
the area of the meadow or the garden where it is tied, will be 
counted as good deeds for his benefit; and if it should break its 
rope and jump over one or hvo hillocks then all its dung and its 
footmarks will be written as good deeds for him. If it passes by 
a river and drinks water from it, even though lie had no 
intention of watering it, then he will get the reward for its 
drinking. Therefore, this type of horse is a source of good deeds 
for him. As for the man who tied his horse maintaining self - 
sufficiency and abstinence from begging, all the'while not 
forgetting Allah's right concerning the neck and back of his 
horse, then it is a means of shelter for him. And a man who 
tied a horse for the sake of pride, pretense and showing enmity 
for Muslims, then this type of horse is a source of sins 


I 1 * Ahmad 4:156. 
t 2 ' Muslim 3 :1522. 
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When Allah’s Messenger & was asked about donkeys, he 
replied, 


•Siiili UjUJi z}i\ ^ ii jjii 


“Nothing has been revealed to me from Allah about them except 
these unique, comprehensive Ayat 




Ji^l jLi: & £. & jus ^ 


477wn anyone who does an atom's weight of good, shall see it. 
And anyone who does an atom's weight of evil, shall see it.$» 


Al-Bukhari and Muslim collected this Hadith, this is the 
wording of Al-Bukhari.* 21 Imam Ahmad recorded that 
‘Abdullah bin Mas’ud said that the Prophet jg said, 


» Uli yfrj ijibjiu yjj j j^Jl» 

ufj - 4)1 id U frij - aJ^jj jjj i4jI 

‘j* ijUallJl 


, ^ 1 Ji sf % Jf i JLJ^j 


"There are three reasons why horses are kept: A horse that is 
kept for Ar-Rahmdn (the Most Beneficent), a horse kept for 
Shay tan and a horse kept for the man. As for the horse kept 
for Ar-Rahmdn, it is the horse that is being kept for the cause 
of Allah (for Jilwd), and as such, its food, dung and urine, 
etc., (he made mention of many things). As for the horse that 
is for Shay tan, it is one that is being used for gambling. As 
for tlte horse that is for man, it is the horse that one tethers, 
seeking its benefit. For him, this horse will be a shield against 
poverty.* 131 


Al-Bukhari recorded that TJrwah bin Abi Al-Ja‘d Al-Bariqi 
said that the Messenger of Allah jgj said, 




a Good will remain in the forelocks of horses until the Day of 


*** Al-Muwatta 2:414. 

121 Al-Bukhari: 2860 and Muslim: 987. 
* 3 ' Ahmad 1:395. 
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Resurrection, (that is) reward, and the spoils of war .» m 
Allah said next, 


ito threaten), or to strike fear, 


$ % . h ) 


ithe enemy of Allah and your enemy), the disbelievers, 

Cti Uf&jb 


iand others besides them), such as Bani Qurayzah, according to 
Mujahid, 121 or persians, according to As-Suddi. 13 ' 


Muqatil bin Hayyan and ‘Abdur-Rahman bin Zayd bin Aslam 
said that this Ayah refers to hypocrites, 141 as supported by 
Allah’s statement, 




'• j3> 


iAnd among the bedouins around you, some are hypocrites, 
and so are some among the people of Al-Madtnah who persist in 
hypocrisy; you know them not, We know them.)[ 9:101). 

Allah said next. 




4And whatever you shall spend in the cause of Allah shall be 
repaid to you, and you shall not be treated unjustly.) 

Allah says, whatever you spend on Jihad will be repaid to 
you in full. 

We also mentioned Allah’s statement, 


pi. $ 4 CT ^ & 4 Sj» & 

L'j a % t: 


)The parable of those wlw spend their wealth in the way of Allah, is 


111 Fath Al-Bari 6:66 
121 At-Jabari 14:36. 
|3 > At-Jabari 14:36. 
141 At-Tabari 14:36. 




Verily, He is the All-Hearer, the All-Knower .4 


462. And if they intend to deceive you, then verily, Alldlt is All- 
Sufficient for you. He it is Who has supported you with His help and 
with the believers.^ 

463. And He has united their (believers') hearts. If you had spent all 
that is in the earth, you could not have united their hearts, but Allah 
has united than. Certainly He is All-Mighty, All-Wise 

The Co mm a n d to Facilitate Peace when the Enemy 
seeks a Peaceful Resolution 

Allah says, if you fear betrayal from a clan of people, then 
sever the peace treaty with them, so that you both are on 
equal terms. If they continue being hostile and opposing you, 
then fight them, 



349 


Surah 8. Al-Anfal (61 - 63) (Part-10) 


o\j> 


iBut if they incline}, and seek, 


ito peace}, if they resort to reconciliation, and seek a treaty of 
non-hostility, 


iyou also incline to it}, and accept offers of peace from them. 
This is why when the pagans inclined to peace in the year of 
Hudaybiyah and sought cessation of hostilities for nine years, 
between them and the Messenger of Allah jg he accepted this 
from them, as well as, accepting other terms of peace they 
brought forth. ‘Abdullah bin Al-Imam Ahmad recorded that ‘Ali 
bin Abi Talib said that the Messenger of Allah said, 


qui jji cJliqi jij *»•"' _ji 


u There will be disputes after me, so if you have a ivay to end 
them in peace, then do so.** 1 ' 

Allah said next, 


iand trust in Allah.} Allah says, conduct a peace treaty with 
those who incline to peace, and trust in Allah. Verily, Allah will 
suffice for you and aid you even if they resort to peace as a 
trick, so that they gather and reorganize their forces, 






4then verily, Allah is All-Sufficient for you}. 


Reminding the Believers of Allah's Favor of uniting 
Them 


Allah mentioned His favor on the Prophet jg, in that He 
aided him with believers, the Muhajirin and the Ansar, 


wo*. ddfij .. y.j' 3* ^ 


l1 ' Ahmad 1:90. 
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4He it is Who has supported you with His Itelp and with the 
believers. And He has united their hearts 

The Ayah says, ‘it is Allah who gathered the believers’ 
hearts, believing, obeying, aiding and supporting you - O 
Muhammad,' 

i z oK-Vf a c 


<// yo« had spent all that is in the earth, you could not have 
united their hearts .y 


because of the enmity and hatred that existed between them. 
Before Islam, there were many wars between the Ansar tribes 
of Aws and Khazraj, and there were many causes to stir 
unrest between them. However, Allah ended all that evil with 
the light of faith, 


^ l\ Jill oli 

p $ cf. m fe ^ ^ 


4And remember Allah's favor on you, for you were enemies one 
to another, but He united your hearts, so that, by His grace, 
you became brethren, and you were on the brink of a pit of 
Fire, and He saved you from it. Thus Allah makes His Aydt 
clear to you, that you may be guided .> [3:103] 


In the Two Sahihs, it is recorded that when the Messenger of 
Allah 5g gave a speech to the Ansar about the division of war 
booty collected in the battle of Hunayn, he said to them, 


V; 4^ <ui juf jLiiVi u» 

V; 3-' ^ 


•O Ansar! Did l not find you misguided and Allah guided you 
by me, poor and Allah enriched you by me, and divided and 
Allah united you by me?* 


Every question the Prophet sfe asked them, they said, “Truly, 
the favor is from Allah and His Messenger.” 111 Allah said. 




4But Allah has united them. Certainly He is All-Mighty, All- 
Wise.^ J 


m 


Fath Al-B&ri 7:644 and Muslim 2 :738. 
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He is the Most Formidable, and the hopes of those who have 
trust in Him, never end unanswered; Allah is All-Wise in all of 
His decisions and actions. 


& u $$ & iS 

iSt 534 5A Jfc* o> 
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0% 3$ fi^Sj licjI* i£iL ;Jjii iij ojf ul> 
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464. O Prophet! Allah is sufficient for you and for the believers 
who follow you.} 

465. O Prophet! Urge the believers to fight. If there are twenty 
steadfast persons among you, they will overcome two hundred, 
and if there be a hundred steadfast persons they will overcome a 
thousand of those who disbelieve, because they (the disbelievers) 
are people who do not understand.} 

466. Now Allah has lightened your (task), for He knows that 
there is weakness in you. So if there are of you a hundred 
steadfast persons, they shall overcome two hundred, and if there 
are a thousand of you, they shall overcome two thousand by the 
leave of Allah. And Allah is with the patient.} 


Encouraging Believers to fight in Jihad; the Good News 
that a Few Muslims can overcome a Superior Enemy 
Force 

Allah encourages His Prophet jg and the believers to fight 
and struggle against the enemy, and wage war against their 
forces. Allah affirms that He will suffice, aid, support, and help 
the believers against their enemies, even if their enemies are 
numerous and have sufficient supplies, while the believers are 
few. Allah said, 

AW £ 

40 Prophet! Urge the believers to fight}, encouraged and called 
them to fight. The Messenger of Allah jg used to encourage the 
Companions to fight when they faced the enemy. On the day of 
Badr when the idolators came with their forces and supplies, 
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he said to his Companions, 

£>■ ,_^1 ji * 


*Get ready and march forth towards a Paradise as wide as the 
heavens and earth." 


TJmayr bin Al-Humam said, “As wide as the heavens and 
earth?” The Messenger 5^5 said, 


"Yes" TJmayr said, “Excellent! Excellent!” The Messenger m 
asked him, 

0 0 

"What makes you say, 'Excellent! Excellent!'?" He said, “The hope 
that I might be one of its dwellers.” The Prophet jg said, 

"You are one of its people." Umayr went ahead, broke the 
scabbard of his sword, took some dates and started eating 
from them. He then threw the dates from his hand, saying, 
“Verily, if I lived until I finished eating these dates, then it is 
indeed a long life.” He went ahead, fought and was killed, may 
Allah be pleased with him.* 1 * 


Allah said next, commanding the believers and conveying 
good news to them. 


s-: tsif ck 534 p j\j pi p 




ilf there are hventy steadfast persons among you, they will 
overcome two hundred, and if there be a hundred steadfast 
persons, they will overcome a thousand of those who 
disbelieve 

The Ayah says, one Muslim should endure ten disbelievers. 
Allah abrogated this part later on, but the good news 
remained. ‘Abdullah bin Al-Mubarak said that Jarfr bin Hazim 
narrated to them that, Az-Zubayr bin Al-Khirrit narrated to 
him, from Tkrimah, from Ibn ‘Abbas, “When this verse was 


m 


Muslim 3:1511. 


revealed, 


o/jC-P A~i 


ilf there are twenty steadfast persons among you, they will 
overcome two hundred...} 


it became difficult for the Muslims, when Allah commanded 
that one Muslim is required to endure ten idolators. Soon 
after, this matter was made easy, 

ii' wiii- 


}Now Allah has lightened your (task)}, until. 


ithey shall overcome two hundred...} 

Allah lowered the number [of adversaries that Muslims are 
required to endure], and thus, made the required patience 
less, compatible to the decrease in numbers.” *’* Al-Bukhari 
recorded a similar narration from Ibn Al-Mubarak. 12 ' 
Muhammad bin Ishaq recorded that Ibn ‘Abbas said, “When 
this Ayah was revealed, it was difficult for the Muslims, for 
they thought it was burdensome since twenty should fight two 
hundred, and a hundred against a thousand. Allah made this 
ruling easy for them and abrogated this Ayah with another 
Ayah, 


iil wili> $ 1 } 


iNoiv Allah has lightened your (task), for He knows that there 
is weakness in you...} 

Thereafter, if Muslims were half as many as their enemy, 
they were not allowed to run away from them. If the Muslims 
were fewer than that, they were not obligated to fight the 
disbelievers and thus allowed to avoid hostilities.”* 3 * 


-V>. ufjV' j dsA. tsA $ J A- ^ 


($*<& jSS 'Q y. % 

_ft iAj U & 

1,1 Abu Dawud 3:105. 


121 Fath Al-Bari 8:163. 

* 3 * Al-Bukhari: 4652-4653. 
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467. It is not (fitting) for a Prophet that he should have 
prisoners of war until he has fought (his enemies thoroughly) in 
the land. You desire the goods of this world, but Allah desires 
(for you) the Hereafter. And Allah is All-Mighty, All-Wise.} 

468. Were it not a previous ordainment from Allah, a severe 
torment would have touched you for what you took.} 

469. So enjoy what you have gotten of booty in war, lawful 
and good, and have Taqwd of Allah. Certainly, Allah is Oft- 
Forgiving, Most Merciful.} 

Imam Ahmad recorded that Anas said, “The Prophet jgg 
asked the people for their opinion about the prisoners of war of 
Badr, saying, 

Ji 2)1 


* Allah has made you prevail above them .» Umar bin Al-Khattab 
stood up and said, ‘O Allah’s Messenger! Cut off their necks,’ 
but the Prophet 5 S 5 turned away from him. The Messenger of 
Allah jg again asked, 



nO people! Allah has made you prevail over them, and only 
yesterday, they were your brothers .» 

Umar again stood up and said, ‘O Allah’s Messenger! Cut off 
their necks.’ The Prophet gjg ignored him and asked the same 
question again and he repeated the same answer. Abu Bakr As- 
Siddlq stood up and said, ‘O Allah’s Messenger! I think you 
should pardon them and set them free in return for ransom.’ 
Thereupon the grief on the face of Allah’s Messenger jg 
vanished. He pardoned them and accepted ransom for their 
release. Allah, the Exalted and Most Honored, revealed this 
verse, 


4 >& v} 


4Were it not a previous ordainment from Allah, a severe 
torment would have touched you for what you took 

‘Ali bin Abi Talhah narrated that Ibn ‘Abbas said about 
Allah’s statement, 


111 Ahmad 3:243. 
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iWere it not a previous ordainment from Allah...), 

“In the Preserved Book, that war spoils and prisoners of war 
will be made allowed for you, 


iwould have touched you for what you took), because of the 
captives. 




ia severe torment.) Allah, the Exalted said next, 

ity. \f&) 

iSo enjoy what you have gotten of booty in war, lawful and 
good).” 

Al-‘Awfi also reported this statement from Ibn 'Abbas J 1 ' A 
similar statement was collected from Abu Hurayrah, Ibn 
Mas'ud, Said bin Jubayr, ‘Ata’, Al-Hasan Al-Basri, Qatadah 
and Al-A‘mash. 121 They all stated that, 


iWere it not a previous ordainment from Allah..) refers to allowing 
the spoils of war for this Ummah. 


Supporting this view is what the Two Sahdhs recorded that 
Jabir bin ‘Abdullah said that the Messenger of Allah jg said, 


J ^ 'cSJrj 

^Ul Jj o iy j J! J I jlSj t ip ill) 1 cJtfij 


«J /wroe been given five things which were not given to any 
Prophet before me. (They are:) Allah made me victorious by awe, 
(by His frightening my enemies) for a distance of one month's 
journey. The earth has been made a place for praying and a 
purifyer for me. The booty has been made lawful for me, yet it = 


111 At-Jabari 14:65. 

,2 ' At-Tabari 14:65-69. 
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was not lawful for any¬ 
one else before me. I 
have been given the right 
of intercession (on the 
Day of Resurrection). 
Every Prophet used to be 
sent to his people only, 
but l have been sent to 
all mankind. 

Al-A‘mash narrated 
that Abu Salih said 
that Abu Hurayrah 
said that the 
Messenger of Allah jg 
said, 

«War booty was never 
allowed for any among 
mankind except usj 
[Abu Hurayrah said;] 
This is why Allah the 
Most High said, 



iSo enjoy what you have gotten of booty in war, lawful and 
good .>* 2) 

The Muslims then took the ransom for their captives. In his 
Sunan, Imam Abu Dawud recorded that Ibn ‘Abbas said that 
the Messenger of Allah jg fixed four hundred ( Dirhams ) in 
ransom from the people of Jdhiliyyah in the aftermath of 
BadrJ 3 ' The majority of the scholars say that the matter of 
prisoners of war is up to the Imam. If he decides, he can have 
them killed, such as in the case of Bani Qurayzah. If he 

m FathAl-Bdri 1:519 and Muslim 1:370. 

* 2 * Tuhfat Al-Ahwadhi 8:474, An-Nasal in Al-Kubrd 6:352. 

131 Abu Dawud 3:139. 
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decides, he can accept a ransom for them, as in the case of the 
prisoners of Badr, or exchange them for Muslim prisoners. The 
Messenger exchanged a woman and her daughter who were 
captured by Salamah bin Al-Akwa‘, for exchange of some 
Muslims who were captured by the idolators, or if he decides he 
can take the prisoner as a captives. 


IL: £ fcjZ 4 & 01 &JX ^ £,£ -4 £ J 

** i • '/'xs . I > > . ^ ^ ». T" '. 1 
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470. O Prophet! Say to the captives that are in your hands: "If 
Allah knows any good in your hearts, He will give you 
something better than what has been taken from you, and He 
will forgive you, and Allah is Oft-Forgiving, Most Merciful."} 

471. But if they intend to betray you, they indeed betrayed 
Allah before. So He gave (you) power over them. And Allah is 
All-Knower, All-Wise.} 


Pagan Prisoners at Badr were promised better than what 
They lost, if They become Righteous in the Future 


Muhammad bin Ishaq reported that ‘Abdullah bin ‘Abbas 
said that before the battle of Badr, the Messenger of Allah 
said, 


*>■!>■ V I j>- ? jj 

lit ’Jaj t&i; 


J fjA LSUI jl Cjy- ji 

J?. 


«/ have come to know that some people from Bani Hdshim and 
others were forced to accompany the pagans, although they had 
no desire to fight us. Therefore, whoever meets any of them 
(Bani Hashim), do not kill him. Whoever meets Abu Al- 
Bukhtari bin Hisham, should not kill him. Wlwever meets Al- 
‘Abbas bin ‘Abdul-Muttalib, let him not kill him, for he was 
forced to come (with the pagan army).* 


Abu Hudhayfah bin *Utbah said, “Shall we kill our fathers, 
children, brothers and tribesmen (from Quraysh), and leave Al- 
‘Abbas? By Allah! If I meet him, I will kill him with the sword.” 
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•No, by Allah! Do not leave any Dirham of if.* 111 And from 
Yunus Bikkir, from Muhammad bin Ishaq, from Yazid bin 
Ruwman, from ‘Urwah, from Az-Zuhri that several people said 
to him, “The Quraysh sent to the Messenger of Allah 
concerning ransoming their prisoners, and each tribe paid what 
was required for their prisoners. Al-‘Abbas said, ‘O Allah’s 
Messenger! I became a Muslims before.’ The Messenger of Allah 
said, 


jii il>Ui tVj i Us iuSbk jUM &i» 
*rJU» J>. JrJi J^ tri'j 

•vii 0? 4olAii ^ c ji 

* 


«A//a/i knows if you are Muslim! If what you are claiming is 
true, then Allah will compensate you. As for your outward 
appearance, it was against us. Therefore, ransom yourself, as 
well as, your nephews Nawfal bin Al-Harith bin 'Abdul- 
Muttalib and 'Aqd bin Abu Tdlib bin 'Abdul-Muttalib, and also 
your ally 'Utbah bin ‘Amr, from Bani Al-Harith bin Fihr .» 

Al-‘Abbas said, ‘I do not have that (money), O Allah’s 
Messenger!’ The Messenger jg said. 


tljl* (_5 yC. j| : 14] cJii J-XiJI ^\j cjf i£iS ^gjJI JUJl 

4iIxpj jjjjl ISiS ^jJ) JUJl I A*i 


«What about the wealth that you and Umm Al-Fadl buried, 
and you said to her, Tf I am killed in this battle, then this 
money that I buried is far my children Al-Fadl, ‘Abdullah and 
Quthm ?» 


Al-‘Abbas said, *By Allah, O Allah’s Messenger! 1 know that you 
are Allah’s Messenger, for this is a thing that none except 
Umm Al-Fadl and I knew. However, O Allah’s Messenger! 
Could you count towards my ransom the twenty Uwqiyah 
(pertaining to a weight) that you took from me (in the battle)?’ 
The Messenger of Allah said, 

•ilU JU; <*>1 uiUf i£ b\l Y* 


111 FathAl-Bdri 7:373. 
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«No, for that was money that Allah made as war spoils for us 
from 1/01/5. 

So Al-‘Abbas ransomed himself, his two nephews and an 
ally, and Allah revealed this verse, 


4 & ,JU oi sjJ-Vi pLj\ -4 J ^li 

4 -f ■ jy** <i'j fSJ jiiy j^l 


40 Prophet! Say to the captives that are in your hands: "If 
Allah kncnvs any good in your hearts, He ivill give you 
something better than what has been taken from you, and He 
will forgive you, and Allah is Oft-Forgiving, Most Merciful .’> 
18:70] 

Al-‘Abbas commented, ‘After I became Muslim, Allah gave me 
twenty servants in place of the twenty Uwqiyah I lost. And I 
hope for Allah’s forgiveness.”* 1 * 

Al-Hafiz Abu Bakr Al-Bayhaqi recorded, that Anas bin Malik 
said, “The Prophet % was brought some wealth from Bahrain 
and said; 


„ t | ,*• 

% Distribute it in my Masjid* and it was the biggest amount of 
goods Allah's Messenger had ever received. He left for prayer 
and did not even look at the goods. After finishing the prayer, 
he sat by those goods and gave some of it to everybody he 
saw. Al-‘Abbas came to him and said, ‘O Allah's Messenger! 
give me (something) too, because I gave ransom for myself and 
‘Aqll.' Allah's Messenger^ told him to take. So he stuffed his 
garment with it and tried to cany it away but he failed to do so. 
He said, ‘Order someone to help me in lifting it.’ The Prophet jg 
refused. He then said to the Prophet ^ 5 , Will you please help 
me to lift it?' Allah's Messenger refused. Then Al-‘Abbas 
dropped some of it and lifted it on his shoulders and went 
away. Allah's Messenger gg kept on watching him till he 
disappeared from his sight and was astonished at his 
greediness. Allah's Messenger did not get up until the last coin 


1 Al-Qurtubi 8:52. This Hadlth is not authentic. Some of the 
information in it is supported by a Hadith recorded by At-Tabarani 
and others, see Majma‘ Az-Zawa’id no. 11033 and Majma 1 Al- 
Bahrayn no. 3318. 
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was distributed.”* 1 * Al-Bukhari also collected this Hadxth in 
several places of his Sahth* 2 * with an abridged chain, in a 
manner indicating his approral of it. 

Allah said, 


iBut if they intend to betray you, they indeed betrayed Allah 
before) meaning, 

i&th ol'fo 


iBut if they intend to betray you) in contradiction to what they 
declare to you by words. 


i&Z ji 2)1 lyli 

ithey indeed betrayed Allah before), the battle of Badr by 
committing disbelief in Him, 


4& 


4So He gave (you) power over thetn), causing them to be captured 
in Badr, 


iig* %\f) 


iAnd Allah is All-Knower, All-Wise.) 

He is Ever Aware of his actions and All-Wise in what He 
decides. 

2*' <4 i^bn IjL*i» 

*J*- o' (*toi S3 C ij pj !£-'* of*i 
«~i CL 2)i> ji-* p^u»j ^=cu» j;j)i 4 

4® ^-2 


472. Verily, those who believed, and emigrated and strove hard 
and fought with their property and their lives in the cause of 
Allah as well as those who gave (them) asylum and help, - 


*** Al-Bayhaqi 6:356. 

* 2 * Al-Bukhari: 421,3049 and 3165. The abridged chain is part of the 
one quoted by Al-Bayhaqi, that chain is itself used by Al-Bukhari in 
other places of his SahOi. 
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these are (all) allies to one another. And as to those who 
believed but did not emigrate, you owe no duty of protection to 
them until they emigrate, but if they seek your help in religion, 
it is your duty to help them except against a people with whom 
you have a treaty of mutual alliance; and Allah is the All-Seer 
of what you do.) 


The Muhdjirin and Al-Ansar are the Supporters of One 
Another 


Here Allah mentions the types of believers, dividing them 
into the Muhajirin, who left their homes and estates, 
emigrating to give support to Allah and His Messenger ^ to 
establish His religion. They gave up their wealth and 
themselves in this cause. There are also the Ansar, the 
Muslims of Al-Madlnah, who gave asylum to their Muhajirin 
brethren in their own homes and comforted them with their 
wealth. They also gave aid to Allah and His Messenger ijg by 
fighting alongside the Muhajirun. Certainly they are. 


Rallies to one another), for each one of them has more right to 
the other than anyone else. This is why Allah’s Messenger jg 
forged ties of brotherhood between the Muhajirin and Ansar, as 
Al-Bukhari recorded from Ibn ‘Abbas.’ 11 They used to inherit 
from each other, having more right to inheritance than the 
deceased man’s relatives, until Allah abrogated that practice 
with the fixed share for near relatives. Imam Ahmad recorded 
that Jarir bin ‘Abdullah Al-Bajali said that the Messenger of 


Allah said, 

iyUoil ^Jj 'jiui tUJjl ^4 


*The Muhajirun and Al-Ansdr are the supporters of each other, 
while the Tulaqd' of Quraysh (whom the Prophet sg set free 
after conquering Makkah) and 'Utaqa.' from Thaqtf (whom the 
Prophet set free from captivity after the battle of Hunayn) 
are supporters of each other until the Day of Resurrection .» 


(i) 


Fath Al-B&ri 12:30. 
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Only Ahmad collected this Hadith -* 1 ' 

Allah praised the Muhajirln and the Ansar in several Ayat of 
His Book and His Messenger 5^5 (also praised them too). Allah 
said, 




iu( -dffj ( »■*>* ■ • ^ Ojl.jVl 

i&u T ^ ^ Ul; 


'1' I 

-el» ylyj 


iAttd the foremost to embrace Islam of the Muhdjiriin and the 
Ansar and also those who followed them exactly. Allah is well- 
pleased with them as they are well-pleased with Him. He has 
prepared for them gardens under which rivers flow 
(Paradise) .^[9:100], 

4 igt # $ « <& 



iAlidh has forgiven the Prophet, the Muhdjirfn and the Ansar 
who followed him in the time of distress.) [9:117], and, 


ofg. fijl i/Mj ! Qy;ojx*Ai iit <ijJiy 

fj & ■IumVj (lAyii 4, o* 


rc. 


4 (And Mere is also a share in this booty) for the poor 
Muhajirin, who were expelled from their homes and their 
property, seeking bounties from Allah and (His) good pleasure, 
and helping Allah and His Messenger. Such are indeed the 
truthful. And those who, before them, had homes (in Al- 
Madinah) and adopted the faith, love those who emigrate to 
them, and have no jealousy in their breasts for that which they 
have been given, and give them (emigrants) preference over 
themselves even though they were in need of that} [59:8-9]. 

The best comment on Allah’s statement, 

4|yj! tU | ij_ OjXjL 


4 ...and have no jealousy in their breasts for that which they 
have been given > 


111 Ahmad 4:363. 
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is that it means, they do not envy the Muhajirin for the 
rewards that Allah gave them for their emigration. These Ayat 
indicate that the Muhajirin are better in grade than the Ansar, 
and there is a consensus on this ruling among the scholars. 


The Believers Who did not emigrate did not yet receive 
the Benefits of Wilayah 


Allah said, 





*5j \p: 


iAnd as to those who believed but did not emigrate, you owe 
no duty of protection to them until they emigrate,} [8:72]. 

This is the third category of believers, those who believed, 
but did not perform Hijrah and instead remained in their 
areas. They do not have any share in the war booty or in the 
fifth [designated for Allah and His Messenger, the relatives of 
the Prophet the orphans, the poor and the wayfarer], unless 
they attend battle. 


Imam Ahmad recorded that Buraydah bin AhHasIb Al-Aslami 
said, “When the Messenger of Allah would send a 
commander with an expedition force or an army, he would 
advise him to have Taqwa of Allah and be kind to the Muslims 
under his command. He used to say, 


j* lij Ji- C-iJ J ^0 'J* «il 

jiu Lfei) byp\ u j\ - ju>. ^ ts'jJ-i Ji 

r bj Ji 

ji ilJi \jiii jj ‘ j'i J! Jl 

cjUjlS \jj\p\j I>;f jli JZ U pp jij ^.yrpii U 

£* ^ jUjJ Vj 

^ jJli jU 


“Fight in /he Name of Allah, in the cause of Allah . Fight those 
who disbelieve in Allah . When i/on meet yowr Mushrik enemy, 
then call them to one of three choices, and whichever they agree 
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to, then accept it and turn away from them. Call them to 
embrace Islam, and if they agree, accept it from them and turn 
away from tltem. Then call them to leave their area and come to 
areas in which the Muhajirin reside. Make known to them that 
if they do this, they will have the rights, as well as, the duties 
of the Muhajirin. If they refuse and decide to remain in their 
area, make known to them that they will be just like Muslim 
bedouins, and that Allah's law applies to them just as it does to 
all believers. However, they will not have a share in the war 
booty or Fat' (booty without war), unless they perform Jihad 
along with Muslims. If they refuse all of this, then call them to 
pay the Jizyah, and if they accept, then take it from them and 
turn away from them. If they refise all these [threeJ options, 
then trust in Allah and fight them. »*** 

Muslim collected this Hadlth J 21 
Allah said next, 

A’j& jjfi 4 £$ 


$But if they seek your help in religion it is your duty to help 
them.} 


Allah commands, if these bedouins, who did not perform 
Hijrah, ask you to aid them against their enemy, then aid 
them. It is incumbent on you to aid them in this case, 
because they are your brothers in Islam, unless they ask you 
to aid them against disbelievers with whom you have a fixed- 
term treaty of peace. In that case, do not betray your treaties 
or break your promises with those whom you have treaties of 
peace. This was reported from Ibn ‘Abbas. 13 * 


"i35 U 




3 -h 




vaji 






<$73. And those who disbelieve are allies of one another, (and) if 
you (Muslims) do not do so (protect one another), there will be 
Fitnah on the earth, and great corruption.$ 


*** Ahmad 5:352. 
121 Muslim 3:1357. 
131 At-Tabari 14:83. 
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474. And those who believed, and emigrated and strove hard in 
the cause of Allah (Al-Jihad), as well as those who gave (them) 
asylum and aid - these are the believers in truth, for them is 
forgiveness and a generous provision.} 

475. And those who believed afterwards, and emigrated and 
strove hard along with you, they are of you. But kindred by 
blood are nearer to one another (regarding inheritance) in the 
decree ordained by Allah. Verily, Allah is the All-Knower of 
everything.} 

Believers in Truth 

After Allah affirmed the ruling of loyalty and protection 
between the believers in this life, He then mentioned their 
destination in the Hereafter. Allah also affirmed the faith of the 
believers, just as mentioned in the beginning of this Surah, 
and that He will reward them with forgiveness and by erasing 
their sins, if they have any. He also promised them honorable 
provisions that are abundant, pure, everlasting and eternal; 
provisions that never end or run out, nor will they ever cause 
boredom, for they sire delightful and come in great varieties. 
Allah then mentioned that those who follow the path of the 
believers in faith and performing good deeds, will be with them 
in the Hereafter. Just as Allah said, 

4And the foremost to embrace Islam...} [9:100), until the end of 
the Ayah. He also said, 

m jK ^U$j} 

4And those who came after them ...} [59:10). 

A Hadith that is in the Two Sahihs, which is Mutawatir and 
has several authentic chains of narrations, mentions that the 
Messenger of Allah said, 

• 4 ^ £ tp 1 . 
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“One will be in the company of those whom he loves .»*’* 
Another Hadith states, 

“He who loves a people is one of them », and in another narration, 
he sg said, 

“.. .will be gathered with them (on the Day of Resurrection).^ 


Inheritance is for Designated Degrees of Relatives 

Allah said, 

<4$^ «J&" j oj*«- 3 '} | tCjj\ ^ 

iBut kindred by blood are nearer to one another (regarding 
inheritance) in the decree ordained by Allah$, 

meaning, in Allah’s decision. This Ayah encompasses all 
relatives, not only the degrees of relative who do not have a fixed, 
designated share in the inheritance, as some people claim and 
use this Ayah to argue. According to Ibn ‘Abbas, Mujahid, 
‘Ikrimah, Al-Hasan, Qatadah and several others,* 3 * this Ayah 
abrogated inheriting from those with whom one had ties of 
treaties or brotherhood, as was the case in the beginning of Islam. 
So it applies to all relatives, and as for those who do not inherit, 
then this is supported by the Hadith, 


^ JS” 


»Indeed Allah had alloted every right to the one who deserves 
it, so there may be no will for an heirM 4| 

Therefore, this Ayah also includes those who have a fixed 
share of inheritance. Allah knows best. 


This is the end of the Tafsir of Surat Al-Anfal, all praise and 
thanks are for Allah, in Him we trust, and He is sufficient for 
us, what an excellent supporter He is. 


111 Fath Al-BQri 10:573. 
121 At-Tabar&ni 3:19. 

131 At-Tabari 14:90. 

* 4 * Abu Dawud 3:291. 
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Basmalah in the Beginning of This Surah 

This honorable Surah (chapter 9) was one of the last Surahs 
to be revealed to the Messenger of Allah Ig. Al-Bukhari 
recorded that Al-Bara’ said, “The last Ayah to be revealed was, 
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iThey ask you far a legal verdict. Say: "Allah directs (thus) 
about Al-Kaldlah/y (4:176], 

while the last Surah to be revealed was Bara’ah The 
Basmalah was not mentioned in the beginning of this Sarah 
because the Companions did not write it in the complete copy 
of the Qur’an ( Mt/ishaj) they collected, following the 
Commander of the faithful, ‘Uthman bin ‘Affan, may Allah be 
pleased with him. 

The first part of this honorable Sarah was revealed to the 
Messenger of Allah jg when he returned from the battle of 
TabQk, during the Hajj season, which the Prophet sgg thought 
about attending. But he remembered that the idolaters would 
still attend that Hajj, as was usual in past years, and that they 
perform Tawaf around the House while naked. He disliked to 
associate with them and sent Abu Bakr As-Siddlq, may Allah 
be pleased with him, to lead Hajj that year and show the people 
their rituals, commanding him to inform the idolaters that they 
would not be allowed to participate in Hajj after that season. He 
commanded him to proclaim, 

iFreedom from (all) obligations (is declared) from Allah and His 
Messenger 

to the people. When Abu Bakr had left, the Messenger j]§ sent 
‘Ali bin Abu Talib to be the one to deliver this news to the 
idolaters on behalf of the Messenger Jjg, for he was the 
Messenger’s cousin. We will mention this stoiy later. 


Publicizing the Disavowal of the Idolaters 

Allah said, 


iFreedom from obligations from Allah and His Messenger 

is a declaration of freedom from all obligations from Allah and 
His Messenger ^g, 

5 4 ^ QS&3 Si fa & 


[ 1 ] 


Fath Al-Bari 8:167. This Surah was commonly called Bard f ah. 
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4 to those of the Mushrikin, with whom you made a treaty. So 
travel freely (Mushrikin) for four months (as you will) 
throughout the land ^ [9:1-2]. 

This Ayah refers to idolaters who had indefinite treaties and 
those, whose treaties with Muslims ended in less than four 
months. The terms of these treaties were restricted to four 
months only. As for those whose term of peace ended at a 
specific date later (than the four months), then their treaties 
would end when their terms ended, no matter how long 
afterwards, for Allah said, 

dl ££> 


4 So fulfill their treaty for them until the end of their 
term$[9A]. 

So whoever had a coventant with Allah’s Messenger then 
it would last until its period expired, this was reported from 
Muhammad bin Ka*b Al-Qurazi and others. We will also 
mention a Hadith on this matter. 1 * 1 


Abu Ma'shar Al-Madani said that Muhammad bin Ka'b Al- 
Qurazi and several others said, “The Messenger of Allah $3 
sent Abu Bakr to lead the Hajj rituals on the ninth year (of 
Hijrah). He also sent ‘Ali bin Abi Talib with thirty or forty Ayat 
from Bara‘ah (At-Tawbah), and he recited them to the people, 
giving the idolaters four months during which they freely move 
about in the land. He recited these Ayat on the day of ‘Arafah 
(ninth of DhQl-Hijjah). The idolaters were given twenty more 
days (till the end) of Dhul-Hijjah, Muharram, Safar, Rabi‘ Al- 
Awwal and ten days from Rabl‘ Ath-Thani. He proclaimed to 
them in their camping areas, “No Mushrik will be allowed to 
perform Hajj after this year, nor a naked person to perform 
Tawaf around the House. ”’ ,2, So Allah said, 


l£J2i ji £ 3 

£ p &£ ffcJ £ & p 4 



111 AJ-Tabari 14:106-102. 

* 2 ' Al-Tabari 6:304. The chain of narrators is not authentic. Al-Bukhari 
recorded a similar Hadith with different wording. See no. 4363. 
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43. And a declaration from Allah and His Messenger to 
mankind on the greatest day of Hajj that Allah is free from 
obligations to the Mushrikin and so is His Messenger. So if you 
repent , it is better for you, but if you turn away, then know 
that you cannot escape Allah. And give tidings of a painful 
torment for those who disbelieve.$ 

Allah says, this is a declaration, 

«5t 

ifrom Allah and His Messenger}, and a preface warning to 
the people, 

git 

ion the greatest day of Hajj}, the day of Sacrifice, the best and 
most apparent day of the Hajj rituals, during which the largest 
gathering confers. 

iit 

ithat Allah is free from (all) obligations to the Mushrikin and 
so is His Messenger.$ 

also free from all obligations to them. Allah next invites the 
idolators to repent, 

ip 4> 

iSo if you repents, from the misguidance and Shirk you indulge 
in, 

iit is better for you, but if you turn away}, and persist on your 
ways, 

ithen know that you cannot escape Allah} 

Rather, Allah is capable over you, and you are all in His 
grasp, under His power and will, 

id ^ gfr 

iAnd give tidings of a painful tortnent for those who 
disbelieve} 
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earning them disgrace and affliction in this life and the 
torment of chains and barbed iron bars in the Hereafter. Al- 
Bukhari recorded that Abu Hurayrah said, “Abu Bakr sent me 
during that Hajj with those dispatched on the day of Sacrifice 
to declare in Mina that no Mushrik will be allowed to attend 
Hajj after that year, nor will a naked person be allowed to 
perform Tawaf.” 

Humayd said, “The Prophet jg then sent ‘Ali bin Abi Talib 
and commanded him to announce Bard’ah.” Abu Hurayrah 
said, “Ali publicized Bard’ah with us to the gathering in Mina 
on the day of Sacrifice, declaring that no Mushrik shall perform 
Hajj after that year, nor shall a naked person perform Tawaf 
around the House.” 111 Al-Bukhari also collected this Hadith the 
this narration of which, Abu Hurayrah said, “On the day of 
Nahr, Abu Bakr sent me along with other announcers to Mina 
to make a public announcement that ‘No pagan is allowed to 
perform Hajj after this year, and no naked person is allowed to 
perform the Tawaf around the Ka'bah.’ Abu Bakr was leading 
the people in that Hajj season, and in the year of The Farewell 
Hajf when the Prophet gg performed Hajj, no Mushrik 
performed Hajj.”’^ This is the narration that Al-Bukhari 
recorded in the Book on Jihad. 

Muhammad bin Ishaq reported a narration from Abu Ja'far 
Muhammad bin ‘Ali bin Al-Husayn who said, “When Bard’ah 
was revealed to Allah’s Messenger jj§, and he had sent Abu 
Bakr to oversee the Hajj rites for the people, he was asked, ‘O 
Messenger of Allah! Why not send this [message] to Abu Bakr?’ 
So he jg; said, 

Kit will not be accepted to have been from me if it is not from a 
man from my family .» 


Then he called for 'Ali and said to him, 

olJlj ^j i JLio AX>Jl N Ail 


u 


[l1 Path Al-Bari 8:168. 
[2! Fath Al-Bari 8:168. 
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tTake this section from the beginning of Bara'ah and proclaim 
to the people on the day of the Sacrifice while they are gathered 
at Mind that no disbeliever will enter Paradise, no idolator will 
be permitted to perform Hajj after the year, there will be no 
Jawdf while naked, and whoever has a covenant with Allah's 
Messenger, then it shall be valid until the time of its 
expiration .» 

‘Ali rode the camel of AllSh’s Messenger ^ named Al-'Adbfi’ 
until he caught up with Abu Bakr in route. When Abu Bakr 
saw him he said, ‘Are you here as a commander or a follower.’ 
‘Ali replied, ‘A follower.* They continued on. Abu Bakr lead the 
people in Hajj while the Arabs were camping in their normal 
locations from Jahiliyyah. On the day of Sacrifice, ‘Ali bin Abi 
Talib stood and proclaimed, ‘O people! No disbeliever will be 
admitted into Paradise, no idolator will be permitted to perform 
Hajj next year, there shall be no Tawaf while naked, and 
whoever has a covenant with Allah’s Messenger then it shall 
be valid until its time of expiration.’ 


So no idolator performed Hajj after that year, Tawaf around 
the House while naked ceased. Then they returned to Allah’s 
Messenger jgj. So this was the declaration of innocence, 
whoever among the idolaters had no treaty, then he had a 
treaty of peace for one year, if he had a particular treaty, then 
it was valid until its date of expiration.” 111 



44. Except those of the Mushrikin with whom you have a 
treaty, and who have not subsequently failed you in aught, nor 
have supported anyone against you. So fulfill their treaty for 
them until the end of their term. Surely, Allah loves those who 

*** At-Tabari 14:107 .This narration is not authentic because it is 
Mursed. The text of the saying of the Prophet j|§ is supported by a 
narration from Anas, recorded by At-Tirmidhi, under the Tafsir of 
this Surah. The remainder of the narration is supported by others. 
The scholars explain the mention of the Prophet’s family to mean 
that such representation was necessary when changing a treaty. 
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have Taqwd.} 

Existing Peace Treaties remained valid until the End of 
Their Term 


This is an exception regulating the longest extent of time for 
those who have a general treaty - with out time mentioned - to 
four months. 


They would have four months to travel the lands in search of 
sanctuary for themselves wherever they wish. Those whose 
treaty mentioned a specifec limited term, then the longest it 
would extend was to the point of its agreed upon termination 
date. Hadiths in this regard preceeded. So anyone who had a 
treaty with Allah’s Messenger it lasted until its specific 
termination date. However, those in this category were required 
to refrain from breaking the terms of the agreement with 
Muslims and from helping non-Muslims against Muslims. This 
is the type whose peace agreement with Muslims was carried 
out to its end. Allah encouraged honoring such peace treaties, 
saying, 


- 

4Si\ 


& 


iSurely, Allah loves those who have Taqwd} (9:4], who keep their 
promises. 


p j*£3 >j£> xte ^ gsss $1 ga r# 

at k Sfe SjUrt 4 & 



45. So when the Sacred Months have passed, then fight the 
Mushrikin wherever you find them, and capture them and 
besiege them, and lie in wait for them in each and every 
ambush. But if they repent and perform the Saldh, and give the 
Zakdh, then leave their way free. Verily, Allah is Oft- 
Forgiving, Most Merciful.} 


This is the Ayah of the Sword 

Mujahid, 'Amr bin Shu’ayb, Muhammad bin Ishaq, Qat&dah, 
As-Suddi and ‘Abdur-Rahman bin Zayd bin Aslam said that 
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the four months mentioned in this Ayah are the four-month 
grace period mentioned in the earlier Ayah, 1 ' 1 

iSo travel freely for four months throughout the land.) 

Allah said next, 


iSo when the Sacred Months have passed...), meaning, Upon the 
end of the four months during which We prohibited you from 
fighting the idolators, and which is the grace period We gave 
them, then fight and kill the idolators wherever you may find 
them.’ Allah’s statement next, 



ithen fight the Mushrikin wherever you find them), means, on the 
earth in general, except for the Sacred Area, for Allah said, 



dr M (rw* 


A And fight not with them at Al-Masjid Al-Haram, unless they 
fight you there. But if they attack you, then fight 
them.)[2A91] 

Allah said here. 


i>&) 


iand capture them), executing some and keeping some 
prisoners, 




as 


iand besiege them, and lie in wait for them in each and every 
ambush), 


do not wait until you find them. Rather, seek and besiege 
them in their areas and forts, gather intelligence about them 
in the various roads and fairways so that what is made wide 
looks ever smaller to them. This way, they will have no choice, 
but to die or embrace Islam, 


il^j SjL&t j#3 4) 


m 


At-Jabari 14:136-137. 
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iBut if they repent and perform the Saldh, and give the Zakdh, 
then leave their way free. Verily, Allah is Oft-Forgiving, Most 
Merciful 

Abu Bakr As-Siddlq used this and other honorable Ayat as 
proof for fighting those who refrained from paying the Zakdh. 
These Ayat allowed fighting people unless, and until, they 
embrace Islam and implement its rulings and obligations. 
Allah mentioned the most important aspects of Islam here, 
including what is less important. Surely, the highest elements 
of Islam after the Two Testimonials, are the prayer, which is 
the right of Allah, the Exalted and Ever High, then the Zakdh, 
which benefits the poor and needy. These are the most 
honorable acts that creatures perform, and this is why Allah 
often mentions the prayer and Zakdh together. In the Two 
Sahihs, it is recorded that Ibn ‘Umar said that the Messenger 
of Allah 5 ^ said, 

<ii iiu^ l\j iii Ni iii i M 


>> 4 ^: 




01 


'. { 


“/ have been commanded to fight the people until they testify 
that there is no deity worthy of worship except Allah and that 
Muhammad is the Messenger of Allah, establish the prayer and 
pay the Zakdh. 

This honorable Ayah (9:5) was called the Ayah of the Sword, 
about which Ad-Dahhak bin Muzahim said, “It abrogated every 
agreement of peace between the Prophet and any idolator, 
every treaty, and every term." Al-‘Awfi said that Ibn ‘Abbas 
commented: “No idolator had any more treaty or promise of 
safety ever since Surah Bara’ah was revealed. The four months, 
in addition to, all peace treaties conducted before Bara’ah was 
revealed and announced had ended by the tenth of the month 
of Rabl‘Al-Akhir.” 121 


lit! 2 ^ ^ & i & oi ES 10 


i6. And if anyone of the Mushrikfn seeks your protection then 


FathAl-Bari 1:95 and Muslim 1:53. 
121 At-Tabari 14:133. 
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grant him protection so that he may hear the Word of Allah (the 
Qur'an) and then escort him to where he can be secure, that is 
because they are men who know not.} 


Idolators are granted Safe Passage if They seek It 


Allah said to His Prophet, peace be upon him, 



iAnd if anyone of the Mushrikin}, whom you were commanded to 
fight and We allowed you their blood and property,’ 


iseeks your protection}, asked you for safe passage, then accept 
his request until he hears the Words of Allah, the Qur’an. 
Recite the Qur’an to him and mention a good part of the 
religion with which you establish Allah’s proof against him, 

jj} 

iand then escort him to where he can be secure} and safe, until he 
goes back to his land, his home, and area of safety, 

-3 & & m 

ithat is because they are men who know not.} 

The Ayah says, *We legislated giving such people safe 
passage so that they may learn about the religion of Allah, so 
that Allah’s call will spread among His servants.’ 

Ibn Abi Najih narrated that Mujahid said that this Ayah, 
“Refers to someone who comes to you to hear what you say 
and what was revealed to you (O Muhammad). Therefore, he is 
safe until he comes to you, hears Allah’s Words and then 
proceeds to the safe area where he came from.” 11 ' The 
Messenger of Allah used to thereafter grant safe passage to 
those who came to him for guidance or to deliver a message. 
On the day of Hudaybiyyah, several emissaries from Quraysh 
came to him, such as TJrwah bin MasTkd, Mikraz bin Hafs, 
Suhayl bin ‘Amr and several others. They came mediating 
between him and the Quraysh pagans. They witnessed the 

m 


At-Tabari 14:139. 
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great respect the 
Muslims had for the 
Prophet 3 gg, which 
astonished them, for 
they never before saw 
such respect for 
anyone, kings nor 
czars. They went back 
to their people and 
conveyed this news to 
them; this, among 
other reasons, was 
one reason that most 
of them accepted the 
guidance. When 
Musaylimah the Liar 
sent an emissary to 
the Messenger of 
Allah, he jg| asked 
him, “Do you testify 
that Musaylimah is a 
messenger from 
Allah?” He said, “Yes.” 
The Messenger of 
Allah said, 


•ili-i. «!:>] j£i ; V Ji> l\ 

«/ would have cut off your head, if it was not that emissaries 
are not killed.^ 

That man, Ibn An-Nawwahah, was later beheaded when 
‘Abdullah bin MasTld was the governor of Al-Kufah. When it 
became known that he still testified that Musaylimah was a 
messenger from Allah, Ibn Mas'ud summoned him and said to 
him, "You are not delivering a message now!” He commanded 
that Ibn An-Nawwahah be decapitated, may Allah curse him 
and deprive him of His mercy. In summary, those who come 


111 Ibn Hishim 4:247. 
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from a land at war with Muslims to the area of Islam, 
delivering a message, for business transactions, to negotiate a 
peace treaty, to pay the Jizyah, to offer an end to hostilities, 
and so forth, and request safe passage from Muslim leaders or 
their deputies, should be granted safe passage, as long as they 
remain in Muslim areas, until they go back to their land and 
sanctuary. 




47. How can f/iere be a covenant with Allah and with His 
Messenger for the Mushrikin except those with whom you made 
a covenant near Al-Masjid Al-Hardm (at Makkah)? So long as 
they are true to you, stand you true to them. Verily, Allah 
loves those who have Taqwd.$ 


Affirming the Disavowel of the Idolators 

Allah mentions the wisdom in dissolving all obligations to the 
idolators and giving them a four month period of safety, after 
which they will meet the sharp sword wherever they are found, 


AHow can there be a covenant far the Mushrikin?)>, a safe resort 
and refuge, while they persist in Shirk with Allah, and disbelief 
in Him and His Messenger, 


iexcept those with whom you made a covenant near Al-Masjid 
Al-Hardm 


on the day of Hudaybiyyah. Allah said in another Ayah 
[concerning the day of Hudaybiyyah], 


A% p. i && !£2f 


AThey are the ones who disbelieved and hindered you from Al- 
Masjid Al-Hardm and detained the sacrificial animals, from 
reaching their place of sacrifice [48:25] 

Allah said next, 
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iSo long as they are true to you , stand you true to them.}, 

if they keep the terms of the treaties you conducted with 
them, including peace between you and them for ten years, 

iij' ^ oj, ^ 


4then stand you true to them. Verily, AUalt loves those wlto 
have Taqwd.} 


The Messenger of Allah and the Muslims preserved the 
terms of the treaty with the people of Makkah from the month 
of Dhul-Qa*dah in the sixth year [of Hijrah], until the Quraysh 
broke it and helped their allies, Banu Bakr, against Khuza'ah, 
the allies of Allah's Messenger ag. Aided by the Quraysh, Banu 
Bakr killed some of Bani Khuza‘ah in the Sacred Area! The 
Messenger of Allah led an invasion army in the month of 
Ramadan, of the eighth year, and Allah opened the Sacred Area 
for him to rule over them, all thanks are due to Allah. The 
Messenger of Allah jg freed the Quraysh who embraced Islam 
after they were overpowered and defeated. These numbered 
around two thousands, and they were refered to by the name 
* Tulaqa 9 afterwards. Those among them who remained in 
disbelief and ran away from Allah's Messenger sg were sent 
promises of safe refuge for four months, during which they 
were allowed to move about freely. They included Safwan bin 
Umayyah, Ikrimah bin Abi Jahl and many others. Allah later 
on guided them to Islam, and they became excellent believers. 
Surely, Allah is worthy of all praise for all His actions and 
decrees. 


s' K < >£ 


i8. How? When if you are overpowered by them, they regard 
not the ties, either of kinship, (HI) or of covenant (Dhimmah)? 
With their mouths they please you, but their hearts are averse 
to you, and most of them are rebellious.} 

Allah encourages the believers to show enmity to the 
idolaters and to dissociate from them, affirming that they do 
not deserve to enjoy a covenant of peace, because of their 
Shirk in Allah and disbelief in Allah’s Messenger jg|. If these 
disbelievers have a chance to defeat Muslims, they will cause 






iBut if they repent, perform the Saldh.. .} 

4 !£-»£> (*i jM* ^5 Si 'j^3 0)j^ 


422 . But if they violate their oaths after their covenant, and 
attack your religion with disapproval and criticism, then fight 
(you) against the leaders of disbelief - far surely, their oaths are 
nothing to them - so that they may stop (evil actions).} 


The Oaths of the Leaders of Disbelief mean nothing to 
Them 

Allah says, if the idolators with whom you conducted peace 
treaties for an appointed term break 



4their oaths } meaning, terms of their treaties, and covenants 


iand attack your religion...} with disapproval and criticism, it is 
because of this that one who curses the Messenger, peace be 
upon him, or attacks the religion of Islam by way of criticism 
and disapproval, they are to be fought. This is why Allah said 
afterwards, 




ithen fight (you) against the leaders of disbelief - far surely, 
their oaths are nothing to them - so that they may stop.} 

so that they may refrain from the disbelief, rebellion and the 
transgression they indulge in. Qatadah and others said that 
the leaders of disbelief were Abu Jahl, TJtbah and Shaybah, 
Umayyah bin Khalaf, and he went on to mention several 
others. Al-A‘mash narrated from Zayd bin Wahb from 
Hudhayfah; “The people of this Ayah were never fought 
again.”* 11 A similar statement was reported from ‘Ali bin Abi 
Talib, may Allah be pleased with him. However, this Ayah is 
general, even though the specific reason behind revealing it 
was the idolators of Quraysh. So this Ayah generally applies to 


(i) 


At-Tabari 14:156. 
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them and others as 
well, Allah knows 
best. Al-Walld bin 
Muslim said that 
Spafwan bin ‘Amr 
narrated that ‘Abdur- 
Rahman bin Jubayr 
bin Nufayr said that 
when Abu Bakr sent 
an army to Ash- 
Sham, he advised 
them, “You will find 
some people with 
shaved heads. 
Therefore, strike the 
swords upon the 
parts that contain the 
devil, for by Allah, it 
is better to me to kill 
one of these people 
than to kill seventy 
other men. This is 
because Allah said, 

itheti fight (you) against the leaders of disbelief 
Ibn Abi Hatim collected it-* 1 * 


i -J} 
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^33. Will you not fight a people who have violated their oaths 
and intended to expel the Messenger while they did attack you 
first? Do you fear them? Allah has more right that you should 
fear Him if you are believers.} 


m 


Ibn Abi Hatim 6:1761. 
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424. Fig/if against them so that Allah will punish them by your 
hands, and disgrace them and give you victory over them, and 
heal the breasts of a believing people,} 

415. And remove the anger of their (believers') hearts. Allah 
accepts the repentance of whom He wills. Allah is All-Knowing, 
All-Wise.} 


Encouragement to fight the Disbelievers, and some 
Benefits of fighting Them 


These Ayat encourage, direct and recommend fighting 
against the idolators who break the terms of their covenants, 
those who tried to expel the Messenger jg from Makkah. Allah 
said in other Ayat, 


£ % & of&j hA $ 2i£L; j i£r 'S 4 jz 


4And (remember) what the disbelievers plotted against you to 
imprison you, or to kill you, or to expell you; they were 
plotting and Allah too was plotting; and Alldlt is the best of 
those who plot.} [8:30], 


ipj & £3 -fey, 


4...and have driven out the Messenger and yourselves (from 
your homeland) because you believe in Allah your Lord!} 
[60:1], and, 




4And verily, they were about to frighten you so much as to 
drive you out from the land.} [17:76] 

Allah’s statement, 



4while they did attack you first}, refers to the battle of Badr when 
the idolators marched to protect their caravan. When they 
knew that their caravan escaped safely, they still went ahead 
with their intent to fight Muslims out of arrogance, as we 
mentioned before. It was also said that these Ayat refer to the 
idolators breaking the peace agreement with Muslims and 
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aiding Bani Bakr, their allies, against Khuza'ah, the ally of the 
Messenger of Allah jg. This is why the Messenger of Allah 
marched to Makkah in the year of the victoiy, thus conquering 
it, all thanks and praise is due to Allah. 

Allah said, 




4 D 0 you fear them? Allah has more right that you should fear 
Him if you are believers.} 

Allah says here, “Do not fear idolators, but fear Me instead, 
for I am worthy of being feared by the servants due to My 
might and punishment. In My Hand lies the matter; whatever 
1 will occurs, and whatever I do not will does not occur.’ 


Allah next said, while ordering the believers and explaining 
the wisdom of ordaining Jihad against them, all the while able 
to destroy their enemies with a command from Him, 


1 f 


iFight against them so that Allah will punish them by your 
hands, and disgrace them and give you victory over them, and 
heal the breasts of a believing people.} 

This Ayah includes all believers, even though Mujahid, 
‘Ikrimah and As-Suddi said that it refers to Khuza'ah. 11 ’ 
Concerning the believers, Allah said; 


iand remove the anger of their hearts}, then 








4 Allah accepts the repentance of whom He wills}, from His 
servants, 

iAlldh is All-Knowing}, in what benefits His servants, 


At-Tabari 14:161. 
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4 All-Wise in His actions and statements, whether narrative or 
legislative. Allah does what He wills, decides what He wills, and 
He is the Just Who never wrongs any. Not even the weight of 
an atom of good or evil is ever neglected with Him, but rather, 
He compensates for it in this life and the Hereafter. 


vj jt & & bM * & CJj cJ ^ 


426. Do you tfiinfc that you shall be left alone while Allah has 
not yet tested those among you who have striven hard and 
fought, and have not taken Waltjah besides Allah and His 
Messenger, and the believers. Allah is well-acquainted with 
what you do.} 


Among the Wisdom of Jihad is to test the Muslims 

Allah said, 




4Do you think}, O believers that We will leave you untested with 
matters that make apparent those who have pure, good intent 
from those who have false intent? This is why Allah said next, 


% ‘A£j £ $ j»j> m jjj lji4> ctj! iii! pliu in j} 


{while Allah has not yet tested those among you who have 
striven hard and fought and have not taken Waltjah besides 
Allah and His Messenger, and the believers...}, 

meaning, supporters and confidants. Rather, they are sincere 
for Allah and His Messenger jg; inwardly and outwardly. 

Allah also said; 


«v fij aat %% J rgz J ($& 

S fez 

{Alif-Ldm-Mfm. Do people think that they will be left alone 
because they say: “We believe," and will not be tested. And 
We indeed tested those who were before them. And Allah will 
certainly make known those who are true, and will certainly 
make known those who are liars...} [29:1-3], 
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4 D 0 you f/imfc that you will enter Paradise before Allah tests 
those of you who fought (in His cause) and (also) tests those 
who are patient?}\ 3:142], and, 


Sj 


iAIWt mil not leave the believers in the state in which you are 
now, until He distinguishes the wicked from the good}[ 3:179). 

In summary, since Allah legislated Jihad for His servants, He 
explained that the wisdom behind doing so includes testing 
His servants, distinguishing between those who obey Him and 
those who disobey Him. Allah, the Exalted, is the All-Knower 
of what occurred, what will occur, and the true essence of 
what might occur had He decided it. Therefore, Allah knows 
everything before it occurs and how it will occur, there is no 
deity worthy of worship except Him, nor a Lord except Him. 
Truly, there is none who can avert Allah’s judgment and 
decision. 


O’ up0» Uj? 
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417. If »s not /or the Mushriktn, to maintain the Masjids of 
Allah, while they witness against themselves of disbelief. The 
works of such are in vain and in Fire shall they abide 

418. The Masjids of Allah shall be maintained only by those 
who believe in Allah and the Last Day; perform the Salah, and 
give Zakah and fear none but Allah. It is they who are on true 
guidance.} 


It is not for Idolaters to maintain the Masjids of Allah 

Allah says that it is not fitting that those who associate 
others with Allah in worship should maintain the Masjids of 
Allah that were built in His Name alone without partners. 
Those who read the Ayah, “Masjid Allah”, said that it refers to 
Al-Masjid Al-Hardm, the most honored Masjid on the earth, 
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which was built, from the first day, for the purpose of 
worshipping Allah alone without partners. It was built by 
KhalU Ar-Rahman (the Prophet Ibrahim) peace be upon him. 
The idolators do this while they themselves testify to their 
disbelief with their statements and actions. As-Suddi said, “If 
you ask a Christian, What is your religion?’, He will tell you 
he is a Christian. If you ask a Jew about his religion, he will 
say he is a Jew, and the same for a Sabt and a Mushrik). 

iThe works of such are in vain}, because of their Shirk, 




iand in Fire shall they abide.} 

Allah said in another Ayah, 

it cf Vt Cj} 

&& VI 


iAnd why should not Allah punish them while they hinder 
(men) from Al-Masjid Al-Haram, and they are not its 
guardians? None can be its guardians except those with Tacjwd, 
but most of them know not. ^[8:34). 


Believers are the True Maintainers of the Masjids 

Allah said, 

% <y.\: Q\} 

iTIte Masjids of Allah shall be maintained only by those wlw 
believe in Allah and the Last Day.} 

Therefore, Allah testifies to the faith of those who maintain the 
Masjids. 

‘Abdur-Razzaq narrated that ‘Amr bin MaymQn Al-Awdi said, 
“I met the Companions of the Prophet j|j and they were saying, 
The Masjids are the Houses of Allah on the earth. It is a 
promise from Allah that He is generous to those who visit Him 
in the Masjids.” Allah said next, 

m 


At-Tabari 14:165. 
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^perform the Salah}, one of the major acts of worship practiced 
by the body, 

give file Zakdh}, which is the best act that benefits other 
people, 

4'& 


iand fear none but Allah}, they fear only Allah, the Exalted, and 
none else, 


tJi bA & * 4 ^ 


ilt is they who are on true guidance.} 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said about Allah’s 
statement, 


4r*$ 4&j & SS 


4The Masjids of Allah shall be maintained only by those who 
believe in Allah and the Last Day;} 

“He who singles out Allah (in worship), has faith in the Last 
Day.” [And he said); “He who believes in what Allah has 
revealed, 


4perform the Salah}, establishes the five daily prayers, 
iand fear none but Allah.}, worships Allah alone, 

4*&X U 3 - 3 $ ^ 

4it may be they who are on true guidance.} 

Allah says, It is they who are the successful ones in truth.’ 
Similarly, Allah said to His Prophet g§, 

J Zr*} 

4It may be that your Lord will raise you to Maqdm 
Mahmud}\17:79). 
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Allah says here, Tour 
Lord (O Muhammad) 
shall grant you a 
station of praise, that 
is, the intercession 
(on the Day of 
Resurrection).’ Every 
‘might’ in the Qur’an 
means ‘shall’.” 111 
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429. Do you consider the providing of drinking water to the 
pilgrims and the maintenance of Al-Masjid Al-Haram as equal 
to the worth of those who believe in Allah and the Last Day, 
and strive hard and fight in the cause of Allah? They are not 
equal before Allah. And Allah guides not those people who are 
the wrongdoers.} 

420. Those who believed and emigrated and strove hard and 
fought in Allah's cause with their wealth and their lives, are far 
higher in degree with Allah. They are the successful.} 

422. Their Lord gives them glad tidings of mercy from Him, 


At-Tabari 14:167. 
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and His being pleased (with them), and of Gardens (Paradise) 
for them wherein are everlasting delights 

422. They will dwell therein forever. Verily, with Allah is a 
great reward.$ 


Providing Pilgrims with Water and maintaining the 
Sacred Masjid are not equal to Faith and Jihad 


In his Tafsir, Al-‘Awfi reported that Ibn ‘Abbas explained this 
Ayah: “The idolators said, ‘Maintaining Al-Masjid Al-Haram and 
providing water for pilgrims are better than embracing the 
faith and performing Jihad.’ They used to boast and show off 
among the people because they claimed, they were the people 
and maintainers of Al-Masjid Al-Haram. Allah mentioned their 
arrogance and rejection (of the faith), saying to ‘the people of 
Al-Haram’, who were idolators, 




4 Indeed My Ay at used to be recited to you, but you used to 
turn back on your heels (denying them, and refusing to listen 
to them with hatred). In pride, talking evil about it (the 
Qur'an) by night.} [23:66-67]. 

They used to boast about being those who maintained the 
Sacred Sanctuary, 


italking about it by nighty. They used to talk about this by night 
while shunning the Qur'an and the Prophet Allah declared 
that faith and Jihad, with the Prophet sg are better than the 
idolators' maintaining Al-Masjid Al-Haram and providing water 
for pilgrims. These actions - maintaining and serving Allah's 
House - will not benefit them with Allah because they associate 
others with Him. Allah the Exalted said, 




ijhey are not equal before AlldJi. And Allah guides not those 
people who are the wrongdoers ty 

those who claimed they are the maintainers of the House. 
Allah described them with injustice, on account of their Shirk , 
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and thus, their maintaining the Masjid will not avail them.’’* 11 
‘Ali bin Abi Jalhah reported that Ibn ‘Abbas said, “This Ayah 
was revealed about Al-‘Abbas bin ‘Abdul-Muttalib, for when he 
was captured in the battle of Badr, he said, *If you rushed 
before us to embrace Islam, perform Hijrah and Jihad, we were 
maintaining Al-Masjid Al-Haram, providing water for the 
pilgrims and setting the indebted free.’ Allah, the Exalted and 
Ever High, said, 

4 Do you consider the providing of drinking water to the 
pilgrims}, until, 

fSsi' <*£ * 

iand Allah guides not those people who are the wrongdoers}. 

Allah says, ‘All these actions were performed while committing 
Shirk, and I do not accept the (good deeds) that are performed 
while in a state of Shirk.”* 2 ' Ad-Dahhak bin Muzahim said, 
“Muslims came to Al-‘Abbas and his friends who were 
captured during the battle of Badr and admonished them for 
their Shirk. Al-‘Abbas said, “By Allah! We used to maintain Al- 
Masjid Al-Haram, release the indebted, serve the House (or 
cover it, or maintain it) and provide water for pilgrims.’ Allah 
revealed this verse, 

■■&} 

4Do you consider the providing of drinking water to tlte 
pilgrims...}"* 3 ' 

There is a Hadith (from the Prophet £5) about the Tafsir of 
this Ayah that we should mention. ‘Abdur-Razzaq recorded that 
An-Nu‘man bin Bashir said that a man said, “I do not care if I 
do not perform an action after embracing Islam other than 
providing drinking water for pilgrims [who visit the Ka'bah at 
Makkah].” Another man said, “I do not care if I do not perform 
an action after embracing Islam other than maintaining Al- 
Masjid Al-Haram .” A third man said, “Jihad in the cause of 

111 At-Jabari 14:170. 

I 2 ' At-Tabari 14:170. 

131 At-Tabari 14:172. 
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Allah is more righteous than what you have said.” Umar 
admonished them, “Do not raise your voices next to the Minbar 
of the Messenger of Allah,” and as it was a Friday, he said, “but 
after we pray the Friday prayer, we will go to the Prophet m 
and ask him.” This verse was revealed, 

gift ZJiL. pai} 

4Do you consider the providing of drinking water to the 
pilgrims and the maintenance of Al-Masjid Al-Hardm}, until, 

0 i* y> 


4They are not equal before Allah.}W 
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423. O you who believe! Take not as supporters your fathers 
and your brothers if they prefer disbelief to belief. And whoever 
of you befriends them, then he is one of the wrongdoers.} 

424. Say: If your fathers, your sons, your brothers, your 
spouses, your kindred, the wealth that you have gained, the 
commerce in which you fear a decline, and the dwellings in 
which you delight are dearer to you than Allah and His 
Messenger, and striving hard and fighting in His cause, then 
wait until Allah brings about His decision (torment). And Allah 
guides not the people who are rebellious.} 


The Prohibition of taking the Idolaters as Supporters, 
even with Relatives 

Allah commands shunning the disbelievers, even if they are 
one's parents or children, and prohibits taking them as 
supporters if they choose disbelief instead of faith. Allah 
warns, 


[il 


Muslim no. 1879. 



Surah 9. At-Tawbah (23 -24) ( Pflrt-10) 


395 


jij if !S£ £ 43^ A ^ 

jZsfi fejl 4 v^=» rrJ;4* ji j&M J* (Uiti'* 

<ji$f ^ 6i Wf^ y&- J&jjj *-4 gJtJ-i 

4Yom will not find any people who believe in Allah and the Last 
Day, making friendship with those who oppose Allah and His 
Messenger, even though they were their fathers or their sons or 
their brothers or their kindred (people). For such He has written 
(predetermined) faith in their hearts, and strengthened them 
with a Riih (proof, light and true guidance) from Himself. And 
He will admit them to Gardens (Paradise) under which rivers 
flow * (58:22) 

Al-Hafiz Al-Bayhaqi recorded that ‘Abdullah bin Shawdhab 
said, “The father of Abu ‘Ubaydah bin Al-Jarrah was 
repeatedly praising the idols to his son on the day of Badr, 
and Abu ‘Ubaydah kept avoiding him. When Al-Jarrah 
persisted, his son Abu TJbaydah headed towards him and 
killed him. Allah revealed this Ayah in his case, 

ifcz if *£ & M fj A <5 ^ 


4 You will not find any people who believe in Allah and the Last 
Day, making friendship with those who oppose Allah and His 
Messenger."}[ 58:22] |1 ‘ 

Allah commanded His Messenger jg to warn those who prefer 
their family, relatives or tribe to Allah, His Messenger and Jihad 
in His cause, 


iGjm jfcSStf fMBS 4 fo 


iSay: If your fathers, your sons, your brothers, your wives, 
your kindred, the wealth that you have gained >, amassed and 
collected, 


4 the commerce in which you fear a decline, and the dwellings 
in which you delight}, 

and prefer and love because they are comfortable and good. If 


hi Al-Bayhaqi 9:27. This is a Mursal narration. 
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all these things, 

4 if ^=J|. 

<are dearer to you than Allah and His Messenger, and striving 
hard and fighting in His cause, then wait ...$ 

for what will befall you of Allah’s punishment and torment, 

4"V iiij ijjt 

tyintil Allah brings about His decision. And Alldli guides not 
the people who are rebellious 

Imam Ahmad recorded that Zuhrah bin Ma*bad said that his 
grandfather said, “We were with the Messenger of Allah while 
he was holding the hand of ‘Umar bin Al-Khattab. ‘Umar said, 
*By Allah! You, O Messenger of Allah, are dearer to me than 
everything, except for myself.’ The Messenger of Allah jg said, 

4 [ 4 ^-' 

11 No tie among you will attain faith until I become dearer to him 
than even himself .» 

*Umar said, Verily, now, you are dearer to me than myself, by 
Allah!’ The Messenger of Allah ^ said, 

“Now, O 'Umar/n”^ 

Al-Bukhan also collected this Hcidith Imam Ahmad and 
Abu Dawud (this is the version of Abu Dawud) recorded that 
Ibn ‘Umar said, “I heard the Messenger of Allah saying, 

<3)1 1L. j *iLJL IS) 

«// you transact in 'lynah (a type of Riba), follow the tails of 
cows (tilling the land), become content with agriculture and 
abandoned Jihad, Allah will send on you disgrace that He will 
not remove until, you return to your religion. r>”U] 


111 Ahmad 4:336 
,2) Fath Al-Bari 11:532. 

131 Ahmad 2:42 and Abu Dawud: 3462. 





you naught and the earth, vast as it is, was straitened far you, then 
you turned back in flight}. 


i26. Then Allah did send down His Sakinah (tranquillity) on His 
Messenger, and on the believers, and salt down farces (angels) which 
you saw not, and punished the disbelievers. Such is the recompense of 
disbelievers}. 


i27. Then after that Allah will accept the repentance of whom He 
wills. And Allah is Oft-Forgiving, Most Merciful.} 


The Outcome of Victory by Way of the Unseen Aid 

Ibn Jurayj reported from Mujahid that this was the first 
Ayah of Bara’ah in which Allah, the Exalted, reminds the 
believers how He favored and blessed them by giving them 
victory in many battles with His Messenger Allah 
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mentioned that victoiy comes from Him, by His aid and decree, 
not because of their numbers or adequate supplies, whether 
the triumphs are few or many. On the day of Hunayn, the 
Muslims were proud because of their large number, which did 
not avail them in the least; they retreated and fled from battle. 
Only a few of them remained with the Messenger of Allah ^ 
Allah then sent down His aid and support to His Messenger jg 
and the believers who remained with him, so that they were 
aware that victory is from Allah alone and through His aid, 
even if the victorious were few. Many a small group overcame a 
larger opposition by Allah’s leave, and Allah is ever with those 
who are patient. We will explain this subject in detail below 
Allah willing. 

The Battle of Hunayn 

The battle of Hunayn occurred after the victoiy of Makkah, 
in the month of Shawwal of the eighth year of Hijrah. After the 
Prophet % conquered Makkah and things settled, most of its 
people embraced Islam and he set them free. News came to the 
Messenger of Allah jg that the tribe of Hawazin were gathering 
their forces to fight him, under the command of Malik bin ‘Awf 
An-Nadri, as well as, the entire tribe of Thaqlf, the tribes of 
Banu Jusham, Banu Sa‘d bin Bakr, a few people of AwzA* from 
BanuHilal and some people from Bani 'Amr bin ‘Amir and ‘Awf 
bin ‘Amir. They brought their women, children, sheep and 
camels along, in addition to their armed forces and adequate 
supplies. The Messenger of Allah jg marched to meet them with 
the army that he brought to conquer Makkah, ten thousand 
from the Muhajirin, the Ansar and various Arab tribes. Along 
with them came the Tulaqa' numbering two thousand men. The 
Messenger took them along to meet the enemy. The two 
armies met in Humayn, a valley between Makkah and At-Ta’if. 

The battle started in the early part of the morning, when the 
Huwazin forces, who were lying in ambush, descended on the 
valley when the Muslims entered. Muslims were suddenly 
struck by the ambush, the arrows descended on them and the 
swords struck them. The Huwazin commander ordered them 
to descend and attack the Muslims as one block, and when 
they did that, the Muslims retreated in haste, just as Allah 
described them. The Messenger of Allah & remained firm in 
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his position while riding his mule, Ash-Shahba’. He was leading 
his mule towards the enemy, while his uncle Al-‘Abbas was 
holding its right-hand rope and [his cousin) Abu Sufyan bin Al- 
Harith bin ‘Abdul-Muttalib was holding the left rope. They tried 
to hold the mule back so it would not run faster toward the 
enemy. Meanwhile, the Messenger of Allah jg was declaring his 
name aloud and saying, 

ijii j d t)\ si^ £J)» 

«0 servants of Allah! Come back to me! I am the Messenger of 
Allah!* He repeated these words, 

o/ am the Prophet, not lying! I am the son of Abdul-Muttalib!* 

There remained between a hundred and eighty Companions 
with the Prophet jg. These included Abu Bakr, “Umar, Al- 
‘Abbas, ‘Ali, Al-Fadl bin ‘Abbas, Abu Sufyan bin Al-Harith, 
Ayman the son of Umm Ayman and Us am ah bin Zayd. There 
were many other Companions, may Allah be pleased with them. 
The Prophet jg commanded his uncle Al-‘Abbas, whose voice 
was rather loud, to call at the top of his voice, “O Companions 
of the Samurah [tree)” referring to the Muhajirin and Ansar 
who gave their pledge under the tree during the pledge of 
Ridwan, not to run away and retreat. He also called, “O 
Companions of Surat Al-Baqarah.” Upon hearing that, those 
heralded started saying, “Here we are! Here we are!” Muslims 
started returning in the direction of the Messenger of Allah jg. 
If the camel of one of them did not obey him (as the people 
were rushing to the other direction in flight) he would wear his 
shield and descend from his camel and rush to the side of the 
Messenger of Allah j$| on foot. When a large crowd gathered 
around the Messenger of Allah 5 g, he commanded them to fight 
in sincerity and took a handful of sand and threw it in the 
faces of the disbelievers, after supplicating to Allah, 

Vi yfJ 

•O Allah! Fulfill Your promise to me!* Then he threw that 
handful of sand which entered the eyes and mouth of all the 
disbelievers, thus distracting them from fighting, and they 
retreated in defeat. The Muslims pursued the enemy, killing 
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and capturing them. The rest of the Muslim army (returning to 
battle gradually) rejoined their positions and found many 
captured disbelieving soldiers kept tied before the Messenger of 
Allah jg. 6 

In the Two Sahihs, it is recorded that Shuhah said that Abu 
Ishaq said that Al-Bara’ bin ‘Azib said to a man who asked 
him, “O Abu ‘Amarah! Did you run away during Hunayn and 
leave the Messenger of Allah jg?” Al-Bara’ said, “But the 
Messenger of Allah jg did not run away. Hawazin was a tribe 
proficient with their arrows. When we met them we attacked 
their forces and they ran away in defeat. The Muslims started 
to worry about collecting the spoils of war and the Hawazin 
started shooting arrows at us, then the Muslims fled. I saw the 
Messenger of Allah jg proclaiming, - while Abu Sufyan was 
holding the bridle of his white mule, 

uf - ut» 

«/ am the Prophet, not lying, I am the son of 'Abdul- 
Muttalibb' 1 ' 

This shows the great courage on behalf of the Prophet jg in 
the midst of confusion, when his army ran away and left him 
behind. Yet, the Messenger sg remained on his mule, which is a 
slow animal, not suitable for fast battle moves or even escape. 
Yet, the Messenger of Allah jg was encouraging his mule to 
move forward towards the enemy announcing who he was, so 
that those among them who did not know who he was came to 
know him. May Allah’s peace and blessings be on the 
Messenger until the Day of Resurrection. This indicates the 
tremendous trust in Allah and reliance upon Him, as well as, 
sure knowledge that He will give him victoiy, complete what He 
has sent him for and give prominence to his religion above all 
other religions. Allah said, 

i-Ay-j &■ $ ft 

iThen Allah did send down His Sakfnah on His Messenger}, 

He sent down tranquillity and reassurance to His Messenger, 

Fath Al-Bari 6:81 and Muslim 3:1401. Most of what is mentioned 
in this section may be seen in these references. 
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iand on the believers who remained with him, 



iand sent down forces which you saw not, > this refers to angels. 
Imam Abu Ja'far bin Jarir |At-Tabaril said that Al-Qasim 
narrated to them, that Al-Hasan bin ‘Arafah said that Al- 
Mu'tamir bin Sulayman said from ‘Awf bin Abi Jamllah Al- 
‘Arabi who said that he heard ‘Abdur-Rahman, the freed slave 
of Ibn Barthan saying, “A man who participated in Hunayn 
with the idolaters narrated to me, When we met the Messenger 
of Allah and his Companions on the day of Hunayn, they did 
not remain in battle more than the time it takes to milk a 
sheep! When we defeated them, we pursued them until we 
ended at the rider of the white mule, the Messenger of Allah jg. 
At that time, men with white handsome faces intercepted us 
and said: “Disgraced be the faces! Go back. So we ran away, 
but they followed us. That was the end for us.’”* 1 * 


Allah said, 




•5 »> < 


iThen after that Allah will accept the repentance of whom He 
wills. And Allah is Oft-Forgiving, Most Merciful.$ 

Allah forgave the rest of Huwazin when they embraced Islam 
and went to the Prophet jg, before he arrived at Makkah in the 
Ji'ranah area. This occurred twenty days after the battle of 
Hunayn. The Messenger £g gave them the choice between 
taking those who were prisoner or the war spoils they lost, and 
they chose the former. The Prophet released six thousand 
prisoners to them, but divided the war spoils between the 
victors, such as some of the Tulcuja.’, so that their hearts would 
be inclined towards Islam. He gave each of them a hundred 
camels, and the same to Malik bin ‘Awf An-Nasri whom he 
appointed chief of his people (Huwazin) as he was before. Malik 
bin ‘Awf said a poem in which he praised the Messenger of 
Allah &£ for his generosity and extraordinary courage. 


111 At-Tabari 14:186. 
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428. O you who believe! Verily, the Mushrikin are impure. So 
let them not come near Al-Masjid Al-Hardm after this year; 
and if you fear poverty, Allah will enrich you if He wills, out 
of His bounty. Surely, Allah is All-Knowing, All-Wise.} 

429. Fight against those who believe not in Allah, nor in the 
Last Day, nor forbid that which has been forbidden by Allah 
and His Messenger, and those who acknowledge not the religion 
of truth among the People of the Scripture, until they pay the 
]izyah with willing submission, and feel themselves subdued.} 


Idolators are no longer allowed into Al-Masjid Al-Hardm 


Allah commands His believing servants, who are pure in 
religion and person, to expel the idolators who are filthy in the 
religious sense, from Al-Masjid Al-Haram. After the revelation 
of this Ayah, idolators were no longer allowed to go near the 
Masjid. This Ayah was revealed in the ninth year of Hijrah. 
The Messenger of Allah % sent ‘Ali in the company of Abu Bakr 
that year to publicize to the idolators that no Mushrik will be 
allowed to perform Hajj after that year, nor a naked person 
allowed to perform Tawaf around the House. Allah completed 
this decree, made it a legislative ruling, as well as, a fact of 
reality. ‘Abdur-Razzaq recorded that Jabir bin ‘Abdullah 
commented on the Ayah, 


<ikS ■% £,[} 


40 you who believe! Verily, the Mushrikin are impure. So let 
them not come near Al-Masjid Al-Hardm after this year} 

“Unless it was a servant or one of the people of Dhimmah ."* l * 
Imam Abu ‘Amr Al-Awzd’i said, “Umar bin ‘Abdul-‘Aziz wrote 


111 ‘Abdur-Razzaq 2:271. 





(to his governors) to prevent Jews and Christians from 
entering the Masjids of Muslims, and he followed his order 
with Allah’s statement, 

4Verily, the Mushrikitt are impure.) 

‘Ata’ said, “All of the Sacred Area [the Haram ] is considered a 
Masjid, for Allah said, 

4So let them not come near Al-Masjid Al-Haram (at Makkah) 
after this year.)” 

This Ayah indicates that idolators are impure and that the 
believers are pure. In the Sahth is the following, 

uThe believer does not become impure .»' 11 

Allah said, 

4*A~Z M 3 £y» £5* j\j) 

4and if you fear poverty, Allah will enrich you, out of His 
bounty.) 

Muhammad bin Ishaq commented, “The people said, ‘Our 
markets will be closed, our commerce disrupted, and what we 
earned will vanish.’ So Allah revealed this verse, 

& 3 £-2 &b iifr 


4and if you fear poverty, Allah will enrich you, out of His 
bounty), from other resources, 

4 '& 

4 |if He wills), until, 

4.. .and feel themselves subdued.) 

This Ayah means, “this will be your compensation for the 


111 Fath Al-Bari 3:150. 



404 


Ta fair Ibn Kathir 

closed markets that you feared would result.’ Therefore, Allah 
compensated them for the losses they incurred because they 
severed ties with idolators, by the Jizyah they earned from the 
People of the Book.” 11 ’ Similar statements were reported from 
Ibn ‘Abbas, Mujahid, ‘Ikrimah, Said bin Jubayr, Qatadah and 
Ad-Dahhak and others. 12 ’ 

Allah said, 

iSurely, Allah is All-Knowing in what benefits you, 

iAll-Wise^, in His orders and prohibitions, for He is All-Perfect 
in His actions and statements, All-Just in His creations and 
decisions, Blessed and Hallowed be He. This is why Allah 
compensated Muslims for their losses by the amount of Jizyah 
that they took from the people of Dhimmah. 


The Order to fight People of the Scriptures until They 
give the Jizyah 


Allah said, 

O* Si <>>1' li.i ■djy'.-k 

4 


iFight against those zvho believe not in Allah, nor in the Last 
Day, nor forbid that which has been forbidden by Allah and His 
Messenger, and those who acknowledge not the religion of truth 
among the People of the Scripture, until they pay the Jizyah 
with willing submission, and feel themselves subdued.} 

Therefore, when People of the Scriptures disbelieved in 
Muhammad jfa, they had no beneficial faith in any Messenger 
or what the Messengers brought. Rather, they followed their 
religions because this conformed with their ideas, lusts and the 
ways of their forefathers, not because they are Allah’s Law and 


111 At-Tabari 14:197. 

121 At-Tabari 14:193-196. 
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religion. Had they been true believers in their religions, that 
faith would have directed them to believe in Muhammad j||, 
because all Prophets gave the good news of Muhammad’s 
advent and commanded them to obey and follow him. Yet when 
he was sent, they disbelieved in him, even though he is the 
mightiest of all Messengers. Therefore, they do not follow the 
religion of earlier Prophets because these religions came from 
Allah, but because these suit their desires and lusts. Therefore, 
their claimed faith in an earlier Prophet will not benefit them 
because they disbelieved in the master, the mightiest, the last 
and most perfect of all Prophets Hence Allah’s statement, 


% % j-f\ yjli % jit Y <1 iit 


A " 
Jki 


iFight against those who believe not in Allah, nor in the Last 
Day, nor forbid that which has been forbidden by Allah and His 
Messenger, and those who acknowledge not the religion of truth 
among the People of the Scripture,} 

This honorable Ayah was revealed with the order to fight the 
People of the Book, after the pagans were defeated, the people 
entered Allah’s religion in large numbers, and the Arabian 
Peninsula was secured under the Muslims’ control. Allah 
commanded His Messenger jg to fight the People of the 
Scriptures, Jews and Christians, on the ninth year of Hijrah, 
and he prepared his army to fight the Romans and called the 
people to Jihad announcing his intent and destination. The 
Messenger jg sent his intent to various Arab areas around Al- 
Madinah to gather forces, and he collected an army of thirty 
thousand. Some people from Al-Madinah and some hypocrites, 
in and around it, lagged behind, for that year was a year of 
drought and intense heat. The Messenger of Allah jg marched, 
heading towards Ash-Sham to fight the Romans until he 
reached Tabuk, where he set camp for about twenty days next 
to its water resources. He then prayed to Allah for a decision 
and went back to Al-Madinah because it was a hard year and 
the people were weak, as we will mention, Allah w illin g 


Paying Jizyah is a Sign of Kufr and Disgrace 

Allah said, 
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<Ssll ijt! #+ 

^unh'/ f/iey pay the Jizyah), if they do not choose to embrace 
IsUun, 

& 


iwith willing submission), in defeat and subservience, 



iand feel themselves subdued.), disgraced, humiliated and 
belittled. Therefore, Muslims are not allowed to honor the 
people of Dhimmah or elevate them above Muslims, for they are 
miserable, disgraced and humiliated. Muslim recorded from 
Abu Hurayrah that the Prophet sS? said, 


Jl SjiUu J,> Jt -f&t lip cS3u£l J S^i I jt% 


if 


jDo nof initiate the Saldm to the Jews and Christians, and if 
you meet any of them in a road, force them to its narrowest 
alley. ■*** 

This is why the Leader of the faithful TJmar bin Al-Khattab, 
may Allah be pleased with him, demanded his well-known 
conditions be met by the Christians, these conditions that 
ensured their continued humiliation, degradation and disgrace. 
The scholars of Hadith narrated from ‘Abdur-Rahman bin 
Ghanm Al-Ash‘ari that he said, “I recorded for TJmar bin Al- 
Khattdb, may Allah be pleased with him, the terms of the 
treaty of peace he conducted with the Christians of Ash-Sham: 
In the Name of Allah, Most Gracious, Most Merciful. This is a 
doc um ent to the servant of Allah ‘Umar, the Leader of the 
faithful, from the Christians of such and such city. When you 
(Muslims) came to us we requested safety for ourselves, 
children, property and followers of our religion. We made a 
condition on ourselves that we will neither erect in our areas a 
monastery, church, or a sanctuary for a monk, nor restore 
any place of worship that needs restoration nor use any of 
them for the purpose of enmity against Muslims. We will not 


111 Muslim 4:1707. 
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prevent any Muslim from resting in our churches whether they 
come by day or night, and we will open the doors (of our 
houses of worship] for the wayfarer and passerby. Those 
Muslims who come as guests, will enjoy boarding and food for 
three days. We will not allow a spy against Muslims into our 
churches and homes or hide deceit [or betrayal] against 
Muslims. We will not teach our children the Qur’an, publicize 
practices of Shirk, invite anyone to Shirk or prevent any of our 
fellows from embracing Islam, if they choose to do so. We will 
respect Muslims, move from the places we sit in if they choose 
to sit in them. We will not imitate their clothing, caps, 
turbahs, sandals, hairstyles, speech, nicknames and title 
names, or ride on saddles, hang swords on the shoulders, 
collect weapons of any kind or cany these weapons. We will 
not encrypt our stamps in Arabic, or sell liquor. We will have 
the front of our hair cut, wear our customary clothes wherever 
we are, wear belts around our waist, refrain from erecting 
crosses on the outside of our churches and demonstrating 
them and our books in public in Muslim fairways and 
markets. We will not sound the bells in our churches, except 
discretely, or raise our voices while reciting our holy books 
inside our churches in the presence of Muslims, nor raise our 
voices [with prayer] at our funerals, or light torches in funeral 
processions in the fairways of Muslims, or their markets. We 
will not bury our dead next to Muslim dead, or buy servants 
who were captured by Muslims. We will be guides for Muslims 
and refrain from breaching their privacy in their homes.’ When 
I gave this document to ‘Umar, he added to it, We will not 
beat any Muslim. These are the conditions that we set against 
ourselves and followers of our religion in return for safety and 
protection. If we break any of these promises that we set for 
your benefit against ourselves, then our Dhimmah (promise of 
protection) is broken and you are allowed to do with us what 
you are allowed of people of defiance and rebellion.’”* 11 


^ sa J43LS2 ‘j$ * 
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Al Muhalla , by Ibn Hazm 7:346 
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430. And the Jews say: "Uzayr (Ezra) is the son of Allah,” 
and the Christians say: "The Messiah is the son of Allah.” 
That is their saying with their mouths, resembling the saying of 
those who disbelieved aforetime. May Allah fight them, how 
they are deluded away from the truth!} 

<31. They (Jews and Christians) took their rabbis and their 
monks to be their lords besides Allah, and (they also took as 
their Lord) the Messiah, son of Maryam, while they were 
commanded to worship none but One God, none has the right 
to be worshipped but He. Praise and hallowed be He above what 
they associate (with Him).”} 


Fighting the Jews and Christians is legislated because 
They are Idolators and Disbelievers 

Allah the Exalted encourages the believers to fight the 
polytheists, disbelieving Jews and Christians, who uttered this 
terrible statement and utter lies against Allah, the Exalted. As 
for the Jews, they claimed that ‘Uzayr was the son of God, 
Allah is free of what they attribute to Him. As for the 
misguidance of Christians over Isa, it is obvious. This is why 
Allah declared both groups to be liars, 

iThat is their saying with their mouths}, but they have no proof 
that supports their claim, other than lies and fabrications. 


4 resembling imitating, 

4S5 j; l 

4the saying of those who disbelieved aforetime.} 

They imitate the previous nations who fell into misguidance 
just as Jews and Christians did, 

4ii? 

imay Allah fight them}, Ibn ‘Abbas said, “May Allah curse them.” 
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4how they are deluded away from the truth!} how they deviate from 
truth, when it is apparent, exchanging it for misguidance. Allah 
said next, 










4They took their rabbis and their monks to be their lords besides 
Allah, and the Messiah, son of Maryam} (9:31]. 

Imam Ahmad, At-Tirmidhi and Ibn Jarir At-Tabari recorded 
a Hadith via several chains of narration, from ‘Adi bin Hatim, 
may Allah be pleased with him, who became Christian during 
the time of Jahiliyyah. When the call of the Messenger of Allah 
jg reached his area, ‘Adi ran away to Ash-Sham, and his sister 
and several of his people were captured. The Messenger of Allah 
jg freed his sister and gave her gifts. So she went to her 
brother and encouraged him to become Muslim and to go to 
the Messenger of Allah jg. ‘Adi, who was one of the chiefs of his 
people (the tribe of Tal’) and whose father, Hatim At-Ta’i, was 
known for his generosity, went to Al-Madlnah. When the people 
announced his arrival, ‘Adi went to the Messenger of Allah jg 
wearing a silver cross around his neck. The Messenger of Allah 
jg recited this Ayah; 

ui fcjjl | 


iThey took their rabbis and their monks to be their lords besides 
Allah}. 

‘Adi commented, “I said, They did not worship them.’” The 
Prophet jg said. 


JiJ-ii J^UJI ^ 0 *^ (»4 J ! 




«Yes they did. They (rabbis and monks) prohibited the alloioed 
for them (Christiatis and jews) and allowed the prohibited, and 
tltey obeyed them. This is how they worshipped them.* 


The Messenger of Allah jg said to ‘Adi, 

l» ^*1)I ^ja fs\ l--,..: V i «jj I JLaj ?J yA, \a 
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“O ‘Adi what do you say? Did you run away (to Ash-Sham) so 
that ‘Alldhu Akbar' (Allah is the Great) is not pronounced? Do 
you know of anything greater than Allah? What made you run 
away? Did you run away so that ‘la ildha illalldh' is not 
pronounced? Do you know of any deity worthy of worship 
except Allah?* 


The Messenger invited ‘Adi to embrace Islam, and he 
embraced Islam and pronounced the Testimony of Truth. The 
face of the Messenger of Allah jg beamed with pleasure and he 
said to ‘Adi, 


*l>j} u 


M' - >A, 


« Verily, the Jews have earned the anger (of Allah) and the 
Christians are misguided.* 1 '* 


Hudhayfah bin Al-Yaman, ‘Abdullah bin ‘Abbas and several 
others said about the explanation of, 



iThey took their rabbis and their monks to be their lords besides 
Allah...} 


that the Christians and Jews obeyed their monks and rabbis 
in whatever they allowed or prohibited for them. 121 This is why 
Allah said, 


tzJ Uj} 


iwhile they were commanded to worship none but One God}, 

Who, whatever He renders prohibited is the prohibited, 
whatever He allowed is the allowed, whatever He legislates, is 
to be the law followed, and whatever He decides is to be 
adhered to; 


i&A na 


2 n 'A % 


4 None has the right to be worshipped but He. Hallowed be He 
above what they associate (with Him).} 

Meaning, exalted, sanctified, hallowed above partners, equals, 
aids, rivals or children, there is no deity or Lord worthy of 


^ Ahmad 4:378, Tuhfat Al-Ahwadhi 8:492 and At-Jabari 14:210. 
121 At-Tabari 14:212. 


Surah 9. At-Tawbah (3 2 - 33) (Part-10} - --— 

J tSgm ^worship ““P* Him - 

^ 

^ ^X£iK ;£*%>&*> ^ ^ ^ i ? aw ^ 

A *£#%£- 

i32 ney wanf t0 

extinguish Allah's Light 

.*>>✓.>> A t'* *'*'*''*." i< vi'l-'K, wif/i tfieir mouths, but 

j Aim wiU not allow ex _ 

cept that His Light 

f r LsXJ\&\J>^jyr^ » J -£<->lCp '^JX/f^-‘ th ou gh the disbelievers 

Me (it).) 

' w « 33 - U is He Who has 

\c$ ''~iJS.' 3 CJ , *^-^- ; sen t His Messenger with 

\^Zj i $£ &, Z'A \\A'A'/^=zL^ 3 guidance and the reli- 

, „ v ‘sZii,,;,, X .>s"\ * gion of truth, to make it 

f|p j^S \£* dil yA&\_> i9l ^=>superior over all reli- 
■ gions even though the 

idolators hate (it).) 

People of the Scriptures try to extinguish the Light of 
Islam 

Allah says, the disbelieving idolators and People of the 
Scriptures want to, 

^ jy il^ 

^extinguish the Light of Allah)- They try through argument and 
lies to extinguish the guidance and religion of truth that the 
Messenger of Allah jg was sent with. Their example is the 
example of he who wants to extinguish the light of the sun or 
the moon by blowing at them! Indeed, such a person will never 
accomplish what he sought. Likewise, the light of what the 
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Messenger was sent with will certainly shine and spread. 
Allah replied to the idolators’ desire and hope, 


Jj f j y 






ibut Allah will not allow except that His Light should be 
perfected even though the disbelievers (Kdfiriin) hate (it)} 
[9:32]. 

[Linguistincally] a Kafir is the person who covers something. 
For instance, night is called Kdfiran [covering] because it 
covers things |with darkness]. The farmer is called Kdfiran, 
because he covers seeds in the ground. Allah said in an Ayah, 

iX J&H Pfo 


ithereofthe growth is pleasing to the [Kuffar] tillers}[ 57:20], 


Islam is the Religion That will dominate over all Other 
Religions 

Allah said next, 




ilt is He Who has sent His Messenger with guidance and the 
religion of truth.} 

Guidance’ refers to the true narrations, beneficial faith and 
true religion that the Messenger Hg came with, “religion of 
truth’ refers to the righteous, legal deeds that bring about 
benefit in this life and the Hereafter. 


<0 j? 


ito make it (Islam) superior over all religions} It is recorded in the 
Sahih that the Messenger of Allah jg said, 


d ijjj ^a\ Pa i. ^ j Jbl Op 


lAllah made the eastern and western parts of the earth draw 
near for me [to see], and the rule of my Ummah will extend as 
far as I 


Imam Ahmad recorded from Tamlm Ad-Dari that he said, “I 
heard the Messenger of Allah saying, 


HI 


Muslim 4:2215. 




it ft* ^ ’"“ 

«T7i is matter (Islam) will keep spreading as far as the night and 
dau reach, until Allah will not leave a house made of mud or 
lJ r , but will make this religion enter it, while bringing might 
to a mighty person (a Muslim) and humiliation to a disgrace 
°‘ 0 » (2 rejects Islam). MigW will, which A » elites 
hUm (mil its people) and disgrace with which Allah humiliates 
disbelief (and its people).» 

Tamlm Ad-Dari |who was a Christian before MM 1 “ 
sav “1 have come to know the meaning of this Hadith in my 
ov^ people Those who became MusUms among them acquired 

goodness,^honor and might. Disgrace, humiliation and Jizyah 
befell those who remained disbelievers. 

j ^ ^ ^ ^ ^ ^ 

vi ^jps 'A ^ ^ ^ 

? * tt* &k fS*- « 

434 O you who believe! Verily, there are many of the Ahbdr 
(rabbis) and the Ruhbdn (monks) who devour the wealth of 
mankind in falsehood, and hinder (them) from the way o/A/M. 

And those who hoard up gold and silver and spend them not in 
the way of Allah, announce unto them a painful torment .» 

435 On the Day when that will be heated in the fire of Hell 
and with it will be branded their foreheads, their ^f s : m 
their backs, (and it will be said unto them:) Vis is the 
^treasure whidi you hoarded for yourselves. How taste of what 
you used to hoard . 

Warning against Corrupt Scholars and Misguided 
Worshippers 

As-Suddi said that the Ahbdr are Jewish rabbis, while the 


Ahmad 4:103. 
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They sell the religion in return for worldly gains, using their 
positions and status among people to illegally devour their 
properly. For instance, the Jews were respected by the people 
of Jahiliyyah and collected gifts, taxes and presents from 
them. When Allah sent His Messenger the Jews persisted in 
their misguidance, disbelief and rebellion, hoping to keep their 
status and position. However, Allah extinguished all this and 
took it away from them with the light of Prophethood and 
instead gave them disgrace and degradation, and they incurred 
the anger of Allah, the Exalted. 

Allah said next, 

iand hinder (them) from the way of Allah.$ 

Therefore, they illegally devour people’s property and hinder 
them from following the truth. They also confuse truth with 
falsehood and pretend before their ignorant followers that they 
call to righteousness. The true reality is that they call to the 
Fire and will not find any helpers on the Day of Resurrection. 


Torment of Those Who hoard Gold and Silver 


Allah said, 





iAnd those who hoard [Kanz] gold and silver and spend them 
not in the way of Allah, announce unto them a painful 
torment.} [9:34]. 

This is the third category of leaders, for people rely on their 
scholars, worshippers and the wealthy among them. When 
these categories of people become corrupt, the society in 
general becomes corrupt. Ibn Al-Mubarak once said, “What 
corrupted the religion, except kings and wicked Ahbdr and 
Ruhban.” As for Kanz, it refers to the wealth on which Zakah 
has not been paid, according to Malik, who narrated this from 
‘Abdullah bin Dinar from Ibn TJmar.* 1 * Al-Bukhari recorded 
that Az-Zuhri said that Khalid bin Aslam said that ‘Abdullah 


m 


Al-Muwafta, 1:256. 
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bin ‘Umar said, “This was before Zakah was ordained. When 
Zakah was ordained, Allah made it a cleanser for wealth.” 111 
Umar bin ‘Abdul-'Aziz and Irak bin Malik said that this Ayah 
was abrogated by Allah’s statement, 

iTake Sadaqah (alms) from their wealth} 

There are many Hadiths that admonish hoarding gold and 
silver. We will mention here some of these Hadiths. 

‘Abdur-Razzaq recorded a Hadith from ‘Ali about Allah’s 
statement, 


4And those who hoard up gold and silver... } 

‘Ali said that the Prophet jg said, 

g l5 «_aiy C; » 

to gold! Woe to silver .» 

He repeated this statement thrice, and this Hadith was hard 
on the Companions of the Messenger of Allah jg, who said, 
“What type of wealth should we use?” Umar said, “I will find 
out for you,” and he asked, “O Allah’s Messenger! Your 
statement was hard for your Companions. They asked, *What 
wealth should we use?”’ The Prophet jg answered, 

l iki Oij \jS\i LLJt 


*A remembering tongue, an appreciative heart and a wife that 
helps one of you implement his religion.^ 

Allah’s statement, 


U Ixa ^ 4 ^ 

jT t ijt£ 


iOn the Day when that will be heated in the fire of Hell and 
with it will be branded their foreheads, their flanks, and their 
backs, (and it will be said unto them) "This is the treasure 


111 Fath Al-Bari 8:175. 

^ ^ Abdur-Razzaq 2:263. There is a Hadith recorded by At-Tirmidhi 
no. 3094, and others with similar meaning. 
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which you hoarded for yourselves. Now taste ofwlwt you used 
to hoard.”} 


These words will be said to them as a way of admonishing, 
criticizing and mocking them. Allah also said; 




■jt 


'b 




{Then pour over his head the torment of boiling water. "Taste 
you (this)! Verily, you ivere (pretending to be) the mighty, the 
generous!”} [44:48-49]. 


There is a saying that goes, “He who covets a thing and 
prefers it to Allah’s obedience, will be punished with it.” 
Because hoarding money was better to these people than 
Allah’s pleasure, they were punished with it. For instance, Abu 
Lahab, may Allah curse him, was especially active in defying 
the Messenger of Allah jgj, and his wife was helping him in this 
regard. Therefore, on the Day of Resurrection, she will help in 
punishing him, for there will be a twisted rope of palm fiber on 
her neck. She will be gathering wood from the Fire and 
throwing it on him so that his torment is made harder by the 
hand of someone whom he used to care for in this life. 
Likewise, money was precious to those who hoarded it in this 
life. Therefore, money will produce the worst harm for them in 
the Hereafter, when it will be heated in the Fire of Jahannam, 
whose heat is quiet sufficient, and their forehead, sides and 
back will be branded with it. 


Imam Abu JaTar Ibn Jarir recorded that Thawban said that 
the Messenger of Allah sgused to declare, 


J **ri (‘y Ji* \'yS »JLL hf ja* 

Jl^; cS'j ^jji L : i :J Jii u 


I 


\+L 


0 Whoever leaves a treasure behind (on which he did not pay the 
Zakah), then on the Day of Resurrection his wealth will be 
made like a bald-headed poisonous male snake with two black 
spots over the eyes. The snake will follow him, and he will say, 
TVoe to you! Who are you?' The snake will say, 7 am your 
treasure that you left behindand will keep following him until 
the man gives it his hand; the snake will devour it and then 
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devour his whole body.* 

Ibn Hibban also collected this Hadith in his SahJh. Part of 
this Hadith was also collected in the Two ijtahihs from Abu 
Hurayrah.* 1 * In his Sahfy, Muslim recorded from Abu 
Hurayrah that the Messenger of Allah $g said, 


* . « 


Ji ap JLyt js i5) ^ ^ 


t Every man who does not pay the Zakdh due on his money, 
then on the Day of Resurrection, his side, forehead and back 
will be branded with rods made of fire on a Day the length of 
which is fifty thousand years, until when the servants will be 
judged; that man will be shown his destination, either to 
Paradise or the Fire.» |2 * 


In the Tafsir of this Ayah, Al-Bukhari recorded that Zayd bin 
Wahb said, “I passed by Abu Dharr in the area of Rabadhah 
and asked him, What made you reside in this area?’ He said, 
*We were in Ash-Sham when I recited this Ayah, 


j ”i* AJiSii'j 



{And those who hoard up gold and silver and spend them not 
in the way of Allah, announce unto them a painful torment 

Mu'awiyah said, This Ayah is not about us, it is only about 
the People of the Book.’ So I (Abu Dharr) said, ‘Rather, it is 
about us and them.”* 31 



436. Verily, the number of months with Allah is twelve months 


1 1 1 At-Tabari 6:363, Ibn Hibban: 803, Ibn Khuzaymah: 2255 and Al- 
Bukhari: 4659. 

* 2 * Muslim 2 :682. 

131 Fath Al-Bari 8:173. 
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(in a year), so was it ordained by Allah on the Day when He 
created the heavens and tlte earth; of them four are sacred. That 
is the right religion, so wrong not yourselves therein, and fight 
against the Mushrikin idolaters collectively as they fight against 
you collectively. But know that Allah is with those who have 
Taqwa 


The Year consists of Twelve Months 


Imam Ahmad recorded that Abu Bakrah said that the 
Prophet ^ said in a speech during his Hajj, 


^ *- — ^ . a .H 4)i jX>- jj jj vf» 

jij £•& i yj. li:ji vjU 

tr Ui 4)1 : Ui jU : JU ^ t'dCdj ^ 

r * J, :Ui jjt :ju ^ J Ui ^ ciL, 


Jju v —r» ^ ^ oSL-i tj Jpi 4)1 : Ui «?lii fifi. £!» ; JU 

4)1 :Ui «?lli oL; £{• :Jli r * ,J, :Ui li : Ju w i 

: LU : Jli «^_l *;\ LJj ^ c-SLj 


«T7ie division of time has turned to its original form which was 
current when Allah created the heavens and the earth. The year 
is of twelve months, out of which four months are sacred: Three 
are in succession Dhul-Qa'dah, Dhiil-Hijjah and Muharram, 
and (the fourth is) Rajab of (the tribe of) Mudar which comes 
between Jumada (Ath-Thaniyah) and Sha‘bdn. n The Prophet 
then asked, *What is the day today'?* We said, “Allah and 
His Messenger know better. He kept quiet until we 
thought that he might give that day another name. He 
said tlsn't it the day of Nahr?* We replied, “Yes.” He 
further asked, * Which month is this?* We again said, “Allah 
and His Messenger know better,” and he kept quiet and 
made us think that he might give it another name. Then 
he said, *fsn"t it the month of Dhiil-Hijjah?* We replied, 
“Yes." He asked, *What town is this?* We said, “Allah and 
His Messenger know better,” and he kept quiet until we 
thought that he might change its name. He asked, tIsn't 
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this the (Sacred) Town?» We said, “Yes.” He said, 

Vt ^ $3 o^3 . ili j> j ^ 

^jb y 1 ?vUt ji v't ^ '<&£>. 4<A: (i4~ >A> : ^ 

® 4j^_^ ij* 4 ( j & j \ o^i 


a Verily! Your blood, property and honor are sacred to one 
another like the sanctity of this day of yours, in this month of 
yours and in this city of yours. Verily, you will meet your 
Lord and He ivill question you about your actions. Behold! Do 
not revert to misguidance after me by striking the necks of one 
another. Have I conveyed? It is incumbent upon those who are 
present to inform those who are absent, because those who are 
absent might comprehend (what 1 have said) better than some 
who are present .» 1 ' 1 

Al-Bukhari and Muslim collected this Hadith . (21 

In a small book collected by Shaykh ‘Alam ad-Dln As- 
Sakhawi, entitled, Al-Mashhur fi Asma’ Al-Ayam wash-Shuhur, 
he mentioned that Muharram is so named because it is a 
sacred month. To me, it was so named to emphasize its 
sacredness. This is because the Arabs would switch it around. 
One year they would say it was a sacred month, the following 
year they would say that it was not. The author said, “...and 
Safar is so named because they used to leave their homes 
during that month for fighting and traveling. When saying 
‘SafiY a place, it means to leave it... RabT Al-Awwal is called 
that because they used to do Irtiba 1 in it, that is to maintain 
one’s property... and Rabl‘ Al-Akhir, was so named for the 
same reasons. Jumada is called that because the water would 
dry up (Jamudj then....They say Jumada Al-Uwla and Al- 
Awwal, or Jumada Al-Akhar or Al-Akhir ah. Rajab comes from 
Tarjtb, meaning to honor. Shahan because the tribes would 
separate and return to their homes. Ramadan was so named 
because of the severity of the Ramda’ - that is - the heat, and 
they say that the branch Ramadat when it is thirsty...And the 


111 Ahmad 5:37. 

121 Fath Al-Bari 8:175, 6:338 and 10:10 and Muslim 3:1305. 



saying that it is a Name of Allah is a mistake, for there is no 
proof or support for that...” 


The Sacred Months 

Allah said, 



iof them four are sacred}. The Arabs used to consider these 
months sacred during the time of Jahiliyyah, except for a group 
of them called Al-Basl, who held eight months of the year to be 
sacred as way of exaggeration in religion. The Prophet sg said, 


f j jij oJ-LoJl ji 


• jLOj 


4 Three are in succession; Dhiil-Qa'dah, Dhiil-Hijjah and 
Muftarram, and (the fourth is) Rajab [of (the tribe of) Mudar 
which comes between Jumada (Ath-Thani)J and Sha'bam. 

The Prophet said “Rajab of Mudar” to attest to the custom of 
Mudar, in saying that Rajab is the month that is between 
Jumada and Shaman, not as the tribe of Rabi'ah thought, that 
it is between Sha'ban and Shawwal, which is Ramadan in the 
present calendar. The four Sacred Months were made four, 
three in succession and one alone, so that the Hajj and ‘Umrah 
are performed with ease. Dhul-Qa‘dah, the month before the 
Hajj month, was made sacred because they refrained from 
fighting during that month. Dhul-Hijjah, the next month, was 
made sacred because it is the month of Hajj, during which they 
performed Hajj rituals. Muharram, which comes next, was 
made sacred so that they are able to go back to their areas in 
safety [after performing Hajj\. Rajab, in the middle of the lunar 
year, was made sacred so that those coming from the farthest 
areas of Arabia are able to perform ‘Umrah and visit the House 
and then go back to their areas safely. 

Allah said next, 


iThat is the right religion}, that is the Straight Law, requiring 
implementing Allah’s order concerning the months that He 
made sacred and their true count as it was originally written by 


422 


Tafsir Ibn Kathir 


Allah. Allah said, 




iso wrong not yourselves therein) during these Sacred Months, 
for sin in them is worse than sin in other months. Likewise, 
sins in the Sacred City are written multiplied, 

4.. and whoever inclines to evil actions therein (in Makkah) or 
to do wrong, him We shall cause to taste from a painful 
torment) [22:25]. 

Similarly, sin in general is worse during the Sacred Months 
‘Ali bin Abi Talhah narrated that Ibn ‘Abbas said, 

Allah’s statement, 

iisi jjj . 6 )^ 


iVerily, the number of months with Allah...), is connected to 




iso wrong not yourselves therein), “In all (twelve) months. Allah 
then chose four out of these months and made them sacred, 
emphasizing their sanctity, making sinning in them greater, in 
addition to, multiplying rewards of righteous deeds during 
them.” 111 Qatadah said about Allah’s statement, 

Sri we 


iso wrong not yourselves therein), “Injustice during the Sacred 
Months is worse and graver than injustice in other months. 
Verily, injustice is always wrong, but Allah makes things graver 
than others as He will.” He also said, “Allah has chosen some of 
His creation above others. He chose Messengers from angels 
and from men. He also chose His Speech above all speech, the 
Masajid above other areas of the earth, Ramadan and the 
Sacred Months above all months, Friday above the other days 
and Laylatul-Qadr (The Night of Decree) above all nights. 
Therefore, sanctify what Allah has sanctified, for doing so is the 
practice of people of understanding and comprehension.” 


m 


At-Tabari 14:238. 
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Fighting in the Sacred Months 

Allah said, 

i'iSr IjSi Z& 

iand fight against the idolators collectively}, all of you, 



ia$ they fight against you collectively .>, all of them, 

t* **' ^ 5^*5^ 

iBut know that Allah is with those ipho have Taqwd}, and know 
that initiating battle during the Sacred Months is forbidden. 
Allah said in other Aydt, 

<&s i \U n \p: 


40 you who believe! Violate not the sanctity of the symbols of 
Allah, nor of the sacred month.} [5:2], 


e & !££ pfi /JS _p\ YJl » 

ipz 


iTlte Sacred Month is for the Sacred Month, and for the 
prohibited things, there is the law of equality (Qisds). Then 
whoever transgresses the prohibition against you, you 
transgress likewise against him} [2:194], and, 


i'j&X v$} 


4Then when the Sacred Months have passed, kill the 
idolators...} [9:5]. 


As for Allah’s statement. 


4te=> ppz isr \ps,} 


4And fight against the idolators collectively as they fight 
against you collectively}, 

it includes permission for the believers to fight the idolators in 
the Sacred Month, if the idolators initiate hostilities therein. 
Allah said in other Aydt, 

/JS #1 J&\} 
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«S»i£ Hr 


J35i$f ^'^4'j^iii^J Ut£X 

^ J—JiVi i/— 

t^ls*^= =s tlb C ' 0 J jl ^ ay 

J}—iliI^L l* 4All 

3HjU4^1^= <<^i\ j^-j 


«aip \^4Tlw Sacred Month is 
for the Sacred Month, 
and for the prohibited 
things, there is the law 
of equality (Qisds)) 
(2:194], and, 

-t£& Xfr ;Ujli Vi^> 

#3 ^ j&S 


<y“ 

£ *aas 


4A«d fight not with 
them at Al-Masjid Al- 
Hardm, unless they 
(first) fight you there. 
But if they attack you, 
then kill them.) 

[2:191]. 

As for the 

Messenger of Allah 46 
laying siege to At-Ta’if 
until the Sacred 
Month started, it was 
a continuation of the 
battle against 
Hawazin and their 
allies from Thaqif. They started the fighting and gathered then- 
men for the purpose of conducting war. The Messenger of Allah 
Sg marched to meet them and when they took refuge in At-Ta’if, 
the Prophet jg laid siege to them so that they descend from 
their forts, but they inflicted casualties on Muslims. The siege 
continued for about forty days, during which a Sacred Month 
began, and the siege continued for several days in that month. 
The Messenger jg broke the siege and went back (to Makkah). 
So fighting that carries over into it [the Sacred Month] is not 
the same as initiating warfare during it, Allah knows best. 

£&£ <&. £T /.it * j_S4 >=Ji ^ t-J it 0[) 

'i ii[) > 'Qjp ^ !■* iit pj*- l> »Jl* 

£sK 
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437. The postponing (of a Sacred Month) is indeed an addition 
to disbelief: thereby the disbelievers are led astray, for they 
make it lawful one year and forbid it another year in order to 
adjust the number of months forbidden by Allah, and make such 
forbidden ones lawful. The evil of their deeds is made fair- 
seeming to them. And Allah guides not the people who 
disbelieve.4 

Admonishing the Preference of Opinion in a Religious 
Matter 

Allah admonishes the idolators for choosing their wicked 
opinions over Allah’s Law. They changed Allah’s legislation 
based upon their vain desires, allowing what Allah prohibited 
and prohibiting what Allah allowed. They thought that three 
consecutive sacred months were rather long for them to 
remain without fighting, for they were full of anger and rage. 
This is why before Islam they innovated a change in the 
Sacred Month of Muharram, delaying it to the month of Safari 
Therefore, they allowed fighting in the Sacred Month and made 
the non-sacred month sacred, to make the Sacred Months in a 
year four, as Allah decided! 

‘Ali bin Abi Talhah said that Ibn ‘Abbas commented on 
Allah’s statement, 

4 yrt 

4The postponing (of a Sacred Month) is indeed an addition to 
disbelief}, 

“Junadah bin ‘Awf bin Umayyah Al-Kinani, known as Abu 
Thumamah, used to attend the Hajj season every year and 
declare, ‘Abu Thumamah is never rejected nor refuted!,’ and 
he used to treat Safar as sacred for people one year [and un¬ 
sanctify Muharram) and treat Muharram as sacred another 
year [and un-sanctify Safar in that year). This is why Allah 
said, 

4>^=*5' 4 ytf Cl[} 

4The postponing (of a Sacred Month) is indeed an addition to 
disbelief.} 

Allah says, They allow Muharram one year and make it sacred 
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another year.’” 111 Al-'Awfi narrated a similar statement from 
Ibn ‘Abbas. 121 Layth bin Abi Sulaym narrated that Mujahid 
said, “There was a man from Bani Kin&nah who would attend 
the Hajj season every year riding his donkey. He would 
proclaim, ‘O people) I am never rejected, denied or refuted in 
what I say. We made this coming Muharram sacred, and Safar 
not!’ The following year he would come again and declare the 
same words then say, We made this coming Safar sacred and 
delayed Mufrarram (revoked its sanctity).’ This is the meaning 
of Allah’s statement, 


iin order to adjust the number of months forbidden by Allah), 

to four months. Allah says, They allow what Allah disallowed 
by delaying the Sacred Month.'” 131 The idolaters used to allow 
Muharram one year and sanctify Safar in its place. They 
would continue the months of tee year according to their 
normal count and names. The next year they would sanctify 
Muharram and continue the year, §afar, Rabl‘, until tee end 
of tee year. 



iThey make it lawful one year and forbid it another year in 
order to adjust the number of months forbidden by Allah, and 
make such forbidden ones lawful.) 

Therefore, they would still sanctify four months every year, 
but would one year sanctify the third from the three 
consecutive Sacred Months, Muharram, and postpone and 
delay it another year to Safar. 

In his book of Sirah, Imdm Muhammad bin Ishaq presented 
a very useful beneficial discussion on this matter. He said; 
“The first to start the practice of overlooking tee sanctity of 
months for tee Arabs, thus allowing what Allah sanctified of 
them and sanctifying what Allah allowed of teem, was “Al- 
Qalammas”. He was Hudhayfah bin ‘Abd Fuqaym bin ‘Adi bin 


111 At-Tabari 14:245. 
121 At-Tabari 14:246. 
131 At-Tabari 14:246. 
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‘Amr bin Thalabah bin Al-Harith bin Malik bin Kin an ah bin 
Khuzaymah bin Mudrikah bin Ilyas bin Mudar bin Nizar bin 
Ma'dd bin ‘Adnan. His son ‘Abbad maintained this practice, 
then after him his son Qala‘ bin ‘Abbad did the same, Then 
his son Umayyah bin Qala', then his son ‘Awf bin Umayyah, 
then his son Abu Thurntmah Junadah bin ‘Awf. He was the 
last one of his sons (to continue this practice) before Islam. 
The Arabs used to gather around him when Hajj finished, and 
he would stand and give them a speech in which he sanctifies 
Rajab, Dhul-Qa‘dah and Dhul-Hijjah. He would defer the 
sanctity of Muharram to Safar one year and uphold its 
sanctity another year, so as to appear upholding the number 
(of Sacred Months) Allah made sacred. Therefore, he would 
allow what Allah prohibited and prohibit what Allah 
allowed.”* 11 Allah knows best. 


Jl ^ 4 P U. P * IP'* 

t&s ^ % a=£ *5 its tL 4 op ijp* ^ rijp 

«BS 


438. O yow who believe! What is the matter with you, that 
when you are asked to march forth in the cause of Allah, you 
cling heavily to the earth? Are you pleased with the life of this 
world rather than the Hereafter? But little is the enjoyment of 
the life of this world compared to the Hereafter.$ 

439. If you march not forth, He will punish you with a painful 
torment and will replace you by another people; and you cannot 
harm Him at all, and Allah is able to do all things.$ 


Adm o nishing clinging to Life rather than rushing to 
perform Jihad 

Allah admonishes those who lagged behind the Messenger of 
Allah jg in the battle of Tabuk, at a time when fruits were ripe 
and shades tempting in the intense and terrible heat, 

ijS 4P 4 up* P fefypt Ip; 


I 1 * Ibn Hisham 1:45. 
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you who believe! What is the matter with you, that when 
you are asked to march forth in the cause of Allah}, 

if you are called to perform Jihad in the cause of Allah, 

ji 


iyou cling heavily to the earth?}, reclining to remain in peace, 
shade and ripe fruits. 



iAre you pleased with the life of this world rather than the 
Hereafter?}, 

why do you do this, is it because you prefer this life instead of 
the Hereafter? Allah next diminishes the eagerness for this 
worldly life and increases it for the Hereafter, 


iBut little is the enjoyment of the life of this world compared to 
the Hereafter.} 


Imam Ahmad recorded that Al-Mustawrid, a member of Bani 
Fihr, said that the Messenger of Allah jg said, 


n 


‘(J' (j? “.4* VI j/j-Vl Jt uljJl 


"The life of this world, compared to the Hereafter, is just like 
when one of you dips his finger in the sea, let him contemplate 
how much of it his finger would carry.* 

The Prophet jg pointed with his index finger. 111 

Muslim collected this Hadith.™ Ath-Thawri narrated that Al- 
A'mash said about the Ayah, 

is-4 % 4 q5it ^ a} 


iBut little is the enjoyment of the life of this world compared to 
the Hereafter.} 

“What compares to the provision a traveler takes.” ‘Abdul- 
‘Azlz bin Abi Hazim narrated that his father said, “When 


I 1 * Ahmad 4:228. 
^ Muslim 4 :2193. 
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‘Abdul-'Aziz bin Marwan was dying he said, ‘Bring the shroud 
I will be covered with so that I inspect it.* When it was placed 
before him, he looked at it and said, “Is this what I will end up 
with from this life?’ He then turned his back and cried, while 
saying, *Woe to you, O life! Your abundance is truly little, your 
little is short lived, we were deceived by you.’” 

Allah warns those who do not join Jihad, 

4tL| ^ ■$£ 

4If you march not forth, He will punish you with a painful 
tormenty 

Ibn ‘Abbas said, “Allah’s Messenger called some Arabs to 
mobilize, but they lagged behind and Allah witheld rain from 
coming down on them, and this was their torment.”' 1 ' Allah 
said, 


iand will replace you by another people >, who will give aid to His 
Prophet |g and establish his religion. Allah said in another 
Ayah, 




4And if you turn away (from the obedience to Allah), He will 
exchange you for some other people and they will not be your 
likes > [47:38] 




%y 


iand you cannot harm Him at ally, you can never harm Allah 
when you lag behind and stay away from joining Jihad, 

^=* & 


iand Allah is able to do all things. y He is able to destroy the 
enemies without your help. 


_ \ di j] 45^ 


,6 Sir ^ H & 

& && y ii 

$ /id'j 


111 At-Tabari 14:255. 





440. If you help him (Muhammad $&) not (it does not matter), 
for Allah did indeed help him when the disbelievers drove him 
out, the second of the two; when they were both in the cave, he 
said to his companion: "Be not sad (or afraid), surely, Allah is 
with us. ' Then Allah sent down His Sakinah (calmness, 
tranquillity, peace) upon him, and strengthened him with forces 
(angels) which you saw not, and made the word of those who 
disbelieved the lowermost, while the Word of Allah that became 
the uppermost; and Allah is All-Mighty, All-Wise.} 

Allah supports His Prophet jg 

Allah said, 

4 *&-& ^ 

4If you help him not}, if you do not support His Prophet jg, then 
it does not matter, for Allah will help, support, suffice and 
protect him, just as He did, 

4J3 !£S» sjf 

iwhen the disbelievers drove him out, the second of the two;} 

During the year of the Hijrah, the idolaters tried to kill, 
imprison or expel the Prophet jg, who escaped with his friend 
and Companion, Abu Bakr bin Abi Quhafah, to the cave of 
Thawr. They remained in the cave for three days so that the 
pagans who were sent in their pursuit, returned (to Makkah), 
and they proceed to Al-Madinah. While in the cave, Abu Bakr 
was afraid the pagans might discover them for fear that some 
harm might touch the Messenger The Prophet jfg kept 
reassuring him and strengthening his resolve, saying, 

Jiii jiiu Jilt u * Js ri i;» 

' ' * 

«0 Abu Bakr! What do you think about two, with Allah as 
their third ?» ,1J 

Imam Ahmad recorded from Anas that Abu Bakr said to 
him, “I said to the Prophet when we were in the cave, *If any of 

111 Fath Al-Bdri 8:176. 
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them looks down at his feet, he will see us.' He said, 

• tl^illj 4tl li i \j\ U» 

iiO Abu Bakr! What do you think about two with Allah as their 
third P*”* 1 ' This is recorded in the Two Sahths.^ 

This is why Allah said, 


iThen Allah sent down His Sakinah upon him > 

sent His aid and triumph to His Messenger or they say it 
refers to Abu Bakr, 

iand strengthened him with forces which you saw not}, the angels, 


iand made the word of those who disbelieved the lowermost, 
while the Word of Allah that became the uppermost;} 

Ibn ‘Abbas commented, “The word of those who disbelieved’, is 
Shirk, while, The Word of Allah' is *La ildha illalldh.’^ It is 
recorded in the Two Sahihs that Abu Mttsa Al-Ash‘ari said, 
“The Messenger of Allah jg was asked about a man who fights 
because of courage, or out of rage for his honor, or to show off. 
Whom among them is in the cause of Allah?’ The Prophet $g 
said, 

f yi* Cfi JjU If* 

•He who fights so that Allah's Word is superior, then he fights 
in Allah's cause.»”* 41 Allah said next, 


4*eif 

iand Allah is All-Mighty}, in His revenge and taking retribution, 
He is the Most Formidable and those who seek refuge with Him 
and take shelter by adhering to what He instructs sure never 


I 1 * Ahmad 1:4. 

121 Fath Al-Bari 7:11 and Muslim 4:1854. 
131 At-Jabari 14:261. 

I 4 ' Fath Al-B&ri 1:286 and Muslim 3:1512. 
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made to suffer 
injustice, 

4 All-Wise}, in His 
statements and ac¬ 
tions. 

—juj liUi. } 

$ 4 ^<Jyl 

^ 0> £ j££ 

442. Marc/i forth, 
whether you are light or 
heavy, and strive hard 
with your wealth and 
your lives in the cause of 
Allah. This is better for 
you, if you but knew.} 

Jihad is required in 
all Conditions 

Sufyan Ath-Thawri 
narrated from his 
father from Abu Ad-Duha, Muslim bin Subayh, who said 
“This Ayah, 

Uli* \£-J} 

{March forth, whether you are light or heavy} 

was the first part to be revealed from Surah Bara’ah .” |11 
Mu'tamir bin Sulayman narrated that his father said, 
“Hadrami claimed that he was told that some people used to 
declare that they will not gain sin (if they lag behind the forces 
of Jihad) because they are ill or old. This Ayah was revealed, 

4 ^ 1 —'Aj \jffjd} 

m 


ttr S&IW-S '“U Jigaigll V, 

ii_ijj lj lii. 

$ <4 


At-Tabari 14:270. 
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iMarch forth, whether you are light or heavy.}” w 

Allah commanded mass mobilization together with the 
Messenger of Allah jg for the battle of Tabuk, to fight the 
disbelieving, People of the Book, the Romans, Allah’s enemies. 
Allah ordained that the believers all march forth with the 
Messenger jg regardless whether they felt active, lazy, at ease 
or had difficult circumstances, 

_ijj lilik [j^jd} 


iMarch forth, whether you are light or heavy} 


‘Ali bin Zayd narrated that Anas said that Abu Talhah 
commented (on this Ayah), “Whether you are old or young, 
Allah did not leave an excuse for anyone.” Abu Talhah 
marched to Ash-Sham and fought until he was killed. In 
another narration, Abu Talhah recited Surah Bara’ah until he 
reached this Ayah, 


, u-S j > iMv 


'.1 ! ' " 


iMarch forth, whether you are light or heavy, and strive hard 
with your wealth and your lives in the cause of Allah.} 

He then said, “I see that Allah had called us to mobilize 
whether we are old or young. O my children! Prepare my 
supplies.” His children said, ‘May Allah grant you His mercy! 
You conducted Jihad along with the Messenger of Allah jg 
until he died, then with Abu Bakr until he died, then with 
Umar until he died. Let us perform Jihad in your place.” Abu 
Talhah refused and he went to the sea (under the command of 
Mu'awiyah] where he died. They could not find an island to 
bury him on until nine days later, during which his body did 
not deteriorate or change and they buried him on the island.^ 2 * 
As-Suddi said, 


iMarch forth, whether you are light or heavy}, whether you are 
rich, poor, strong, or weak. A man came forward, and he was 
fat, complained, and asked for permission to stay behind [from 


*** At-Tabari 14:266 
121 IbnAbi Hatim 6:1802. 
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Jihad\, but the Prophet sgg refused. Then this Ayah, 


iMarch forth, whether you are light or heavy) was revealed, and it 
became hard on the people. So Allah abrogated it with this 
Ayah, 


1*1 

4 er 






iThere is no blame on those who are weak or ill or who find no 
resources to spend, if they are sincere and true (in duty) to 
Allah and His Messenger) [9:91].” 


Ibn Jarir said that Hibban bin Zayd Ash-Shar‘abi narrated to 
him, “We mobilized our forces with Safw&n bin ‘Amr, who was 
the governor of Hims towards the city of Ephsos appointed to 
the Jerajima Christian expatriates (in Syria). I saw among the 
army an old, yet active man, whose eyebrows had sunk over 
his eyes (from old age), from the residents of Damascus, riding 
on his animal. I said to him, ‘O uncle! Allah has given you an 
excuse (to lag behind).’ He said, ‘O my nephew! Allah has 
mobilized us whether we are light or heavy. Verily, those 
whom Allah loves, He tests them. Then to Allah is their return 
and eternal dwelling. Allah tests from His servants whoever 
thanks (Him) and observes patience and remembrance of Him, 
all the while worshipping Allah, the Exalted and Most 
Honored, and worshipping none else.’”* 1 * 

Next, Allah encourages spending in His cause and striving 
with one’s life in His pleasure and the pleasure of His 
Messenger 3 g, 




4and strive hard with your wealth and your lives in the cause 
of Allah. This is better for you, if you but knew.) 

Allah says, this is better for you in this life and the 
Hereafter. You might spend small amounts, but Allah will 
reward you the property of your enemy in this life, as well as, 
the honor that He will keep for you in the Hereafter. The 


|i) 


At-Tabari 14:264. 
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Prophet jg said, 

JU l«j uJl i£>Jl il>t oliJJ jl 




aAllah promised the Mujdhid in His cause that if He brings 
death to him, He will enter him into Paradise. Or, He will 
return him to his house with whatever reward and war spoils he 
earns.^ 


So Allah said; 


o' 


J & p # % 

4%c^f51 * p % P £ % & !*$ 


ijihad is ordained for you (Muslims) though you dislike it, and 
it may be that you dislike a thing which is good for you and 
that you like a thing which is bad for you. Allah knows but you 
do not know. ^[2:216] 

Imam Ahmad recorded that Anas said that the Messenger of 
Allah <§g said to a man, 


i Embrace Islam,* but the man said, “I dislike doing so.” The 
Messenger jg said. 


«Embrace Islam even if you dislike it 5 .”* 21 

} & llilt p c/m ‘JZj #3$ tijS jpj <4 a? ft 

p. % pz. V Z&J 


442. Had it been a near gain and an easy journey, they would 
have followed you, but the distance was long for them; and 
they would swear by Allah: "If we only could, we would 
certainly have come forth with you." They destroy themselves, 
and Allah knows that they are liars.} 


I 1 * Muslim 4:1496. 
121 Ahmad 3:109. 
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444. Those who believe in Allalt and the Last Day, would not 
ask your leave to be exempted from fighting with their 
properties and their lives; and Allah is the All-Knower of those 
who have Taqwa.$ 

445. It is only those who believe not in Allah and the Last Day 
and whose hearts are in doubt that ask your leave. So in their 
doubts they waver.$ 

Moderately criticizing the Prophet ^ for allowing the 
Hypocrites to stay behind 

Ibn Abi Hatim recorded that ‘Awn said, “Have you heard 
criticism softer than this, starting with forgiveness before 
criticism, 

4May Allah forgive you. Why did you grant them 
leave.. >?” |,) 

Muwarriq Al-ljli and others said similarly.I 2 * Qatadah said, 
“Allah criticized him as you read here, then later revealed to 
him the permission to allow them to lag behind if he wants, in 
Surat An-Nur, 

4^k ^4 p; & pq r# 

4 S 0 if they ask your permission for some affairs of theirs, give 
permission to whom you will of them} [24:62).”* 3 * 

‘Ata’ Al-Khurasani said similarly. Mujahid said, “This Ayah 
was revealed about some people who said, ‘Ask permission 
from the Messenger of Allah ^ [to stay behind), and whether 
he agrees, or disagrees, remain behind!’”* 4 * Allah said, 

4 -.until those who told the truth were manifest to you K in 
reference to valid excuses, 

111 Ibn Abi Hatim 6:1805. 

121 At-Tabari 14:274. 

131 At-Tabari 14:273. 

141 At-Tabari 14:273. 
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446. And «/ they had intended to march out, certainly, they 
would have made some preparation for it; but Allah was averse 
to their being sent forth, so He made them lag behind, and it 
was said (to them): "Sit among those who sit (at home)."} 

447. Had they marched out with you, they would have added 
to you notiiing except disorder, and they would have hurried 
about in your midst (spreading corruption) and sowing sedition 
among you - and there are some among you who would have 
listened to them. And Allah is the All-Knower of the 
wrongdoers.} 


Exposing Hypocrites 

Allah said, 

iyjx wtj js> 

4And if they had intended to march out,}, with you to participate 
in Jihdd 

4iZ % &} 

4certainly, they would have made some preparation for it} 
they would have prepared for such task, 

if ^ 

4but Allah was averse to their being sent forth} 

Allah hated that they should go with you, 


4so He made them lag behind, and stay away [from Jihad], 

4and it was said (to them): “Sit you among those who sit (at 
home)''} 

as a part of what was decreed for them [not that He legislated 
that they stay behind]. Allah then explained why He disliked 
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that they march with the believers, saying, 

iHad they marched out with you, they would have added to 
you nothing except disorder}, 

because they are cowards and failures, 

ph 

iand they would have hurried about in your midst' sowing 
sedition among you} 

They would have rushed to spread false stories, hatred and 
discord among you, , 

iand there are some a?nong you who would have listened to 
them.} 

who would have obeyed them, given preference to their speech 
and words and asked them for advice, unaware of the true 
reality of these hypocrites. This might have caused corruption 
and great evil between the believers. 

Muhammad bin Ishaq said, “Those who sought permission 
(from the Messenger 0, to lag behind) included some of the 
chiefs, such as ‘Abdullah bin Ubayy bin Salul and Al-Jadd bin 
Qays, who were masters of their people. Allah also made them 
lag behind because He knew that if they went along with the 
Messenger they would sow sedition in his army.” There 
were some in the Prophet’s army who liked these chiefs and 
were ready to obey them, because they considered them 
honorable, 

iand there are sotne among you who would have listened to 
them} (9:47]. 

Allah next reminds of His perfect knowledge, saying, 

££ $\j} 

111 At-Tabari 14:277. This narration is not authentic, it has been left 
here because it was the only one mentioned for the explanation. 
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put me not into trial.” Surely, they have fallen into trial. And 
verily, Hell is surrounding the disbelievers.} 

Allah says, some hypocrites say to you, O Muhammad 2H, 

44 


4 Grant me leave}, to stay behind, 



iand put me not into trial.}, if I go with you and see the women 
of the Romans. Allah, the Exalted, replied, 




iSurely, they have fallen into trial} 

because of the statement they uttered. Muhammad bin Ishaq 
reported from Az-Zuhri, Yazld bin Ruwman, ‘Abdullah bin Abi 
Bakr, ‘Asim bin Qatadah and several others that they said, 
“The Messenger of Allah 5 § said to Al-Jadd bin Qays from Bani 

Salimah, , , . { - - . „ 

J, i'JJr J fUJl 

iWi ould you like to fight the yellow ones (Romans) this year?* 

He said, ‘O Allah’s Messenger! Give me permission (to remain 
behind) and do not cause Fitnah for me. By Allah! My people 
know that there is not a man who is more fond of women 
than 1. I fear that if I see the women of the yellow ones, I 
would not be patient.’ The Messenger of Allah sg£ turned away 
from him and said, ,, ,, , 

oJil Ji» 


«/ give you permission .» In Al-Jadd’s case, this Ayah was 
revealed, 




$And among them is he who says: "Grant me leave and put 
me not into trial."} 

Therefore, Allah says that the Fitnah that he fell into because 
of not joining the Messenger of Allah ^ (in Jihad) and 
preferring his safety to the safety of the Messenger is worse 
than the Fitnah that he falsely claimed to fear.” 111 It was 


111 At-Tabari 14:287. 
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445 


4i4 * 0 XSS3 ^ W Q-4 O0 

ibut if a calamity overtakes you, tltey say: "We took our 
precaution beforehand,"}, 

they say, we took precautions when we did not join him, 

<&& & 

iand they turn aioay rejoicing.} 

Allah directed His Prophet ag to reply to the perfect enmity they 
have towards him, 


iSay}, to them, 

4 G % c ^ 14-4 3} 


4 Nothing shall ever happen to us except what Allah has 
ordained for us.} 

for we are under His control and decree, 


4 He is our Mawld.}, Master and protector, 


#£ -it &} 


4And in Allah let the believers put their trust} [9:51], 
and we trust in Him. Verily, He is sufficient for us and what 
an excellent guardian. 


^0 ft J "Vi \ ji $} 

ji t^i jjvajA* tijjl jl 

VI ^ 35S ol ^ £2 J 
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452. Say: "Do you loaif /or ms (anything) except one of the 
two best things; while we await for you either that Allah will 
afflict you with a punishment from Himself or at our hands. So 
wait, we too are waiting with you.”} 

453. Say: "Spend willingly or unwillingly, it will not be 
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accepted from you. Verily, you are ever a people who are 
rebellious."} 

454. And nothing prevents their contributions from being 
accepted from them except that they disbelieved in Allah and in 
His Messenger, and that they came not to the Salah except in a 
lazy state, and that they offer not contributions but 
unwillingly.} 

Allah said, 


iSay}, O Muhammad to them, 
iDo you wait far us}, anything, 


4except one of the two best things}, martyrdom or victory over 
you, according to the meaning given by Ibn ‘Abbas, Mujahid, 
Qatadah, and others.’ 11 


i-£.££%} 


iwhile we await far you}, that this will touch you, 

j’ aa.A—^ . • y * ill! 


4 either that Allah will afflict you with a punishment from Himself or 
at our hands}, either capture or killing, 



4So wait, we too are waiting with you.} 
Allah said next, 


i^Say: Spend willingly or unwillingly}, for whatever you spend 
either way, 




iit will not be accepted from you. Verily, you are ever a people 


IM 


At-Tabari 14:292. 
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who are 

rebellious.} 

Allah mentions the 
reason behind not 
accepting their charity 
from them, 

M it' 

iexcept that they 
disbelieved in Allah and 
in His Messenger.} 
and the deeds are 
accepted if they are 
preceded with faith, 

fa ^ & •£» 

iand that they came not 
to the Salah except in a 
lazy state.} 

Therefore, they 
neither have good 
intention nor 

eagerness to perform the acts [of faith], 


xJt ggKSig 'Vi tSm \i 

s t+s' ^ «r? ^ 

iSlt 

iHiiaasi0 -dy&sjS 

Ijl Cij ,dS 

4ajpJ^^ 4;ojljp lA*'* 


ojt ■£ ^ ^ !^Si- ^ VI ^*2 fa & ol C> 
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4 And nothing prevents their contributions from being accepted 
from them except that they disbelieved in Allah and in His 
Messenger, and that they came not to the Salah (the prayer) 
except in a lazy state, and that they offer not contributions but 
unwillingly.} 

The Truthful, to whom the Truth was revealed, Muhammad, 
peace be upon him, said that Allah does not stop giving 
rewards until you (believers) stop performing good deeds, and 
that Allah is Tayyib [Good and Pure] and only accepts what is 
Tayyib. This is why Allah does not accept charity or good 
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deeds from the people described in these Ayat, because He 
only accepts it from those who have Taqwa. 


Qti\ 4 ^ □; ^ ^ ^ 


455. So let not their wealth nor their children amaze you ; in 
reality Allah’s plan is to punish them loith these things in the 
life of this world, and that their souls shall depart (die) while 
they are disbelievers.} 

Allah says to His Messenger 3 £, 


iSo let not their wealth nor their children amaze you...} 

In similar Ayat, Allah said, 

tr^j (*t*i Wi)j' tjil* C til OJU3 "))} 

/*'• : s 


iAnd strain not your eyes in longing for the things We have 
given for enjoyment to various groups of them, the splendor of 
the life of this world, that We may test them thereby. But the 
provision (good reward in the Hereafter) of your Lord is better 
and more lasting} [20:131], and, 


4 y f 4 j,"i fed JU ^ .a. ^ 


4Do they think that in wealth and children with which We 
enlarge them. We hasten unto them with good things. Nay, but 
they perceive not.} [23:55-56]. 

Allah said next, 

iQ%\ 4 ^ £gs 'it Qfr 

tin reality Allah's plan is to punish them with these things in 
the life of this ivorld,} 

by taking the Zakah due on their money from them and 
spending it in Allah’s cause, according to the meaning given 
by Al-Hasan Al-Basri.* 1 * 


[i| 


At-Tabari 14:296. 




Allah’s statement, 


io+rit ,Uj £'Xi} 

^attd that their souls shall depart while they are disbelievers ^ 

means, so that when Allah brings death to them, they will still 
be disbelievers, to make matters worse for them and the 
torment more severe. We seek refuge from such an end, which 
includes being led astray gradually by these things which they 
have. 


y fy 


& 4 'ii $ ££ 


456. They swear by Allah that they are truly of you while they 
are not of you, but they are a people (hypocrites) who are afraid 
(that you may kill them).} 


457. Should they find a refuge, or caves, or a place of 
concealment, they would turn straightway thereto with a swift 
rush.} 


Exposing Hypocrites’ Fright and Fear 

Allah describes to His Prophet jg the fright, fear, anxiety and 
nervousness of the hypocrites, 

4f^=<^) ft^rl ZijA*-} 

4 They swear by Allah that they are truly of you}, swearing a sure 
oath, 

iwhile they are not of you}, in reality, 

&&} 

ibut they are a people who are afraid}, and this is what made 
them swear. 

4 && 

4 Should they find a refuge}, such as a fort in which they hide 
and fortify themselves, 


4^ & 
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{or caves}, in some mountains, 


i&Z $} 


ior a place of concealment}, a tunnel or a hole in the ground, 
according to the explanation given by Ibn ‘Abbas, Mujahid and 
Qatadah, 




ithey would turn straightway thereto with a swift rush} 

away from you because they associate with you unwillingly, 
not because they are fond of you. They prefer that they do not 
have to mix with you, but necessity has its rules! It is because 
of this that they feel grief, sadness and sorrow, seeing Islam 
and its people enjoying ever more might, triumph and glory. 
Therefore, whatever pleases Muslims brings them grief, and 
this is why they prefer to disassociate themselves from the 
believers. Hence Allah’s statement, 


& A\ Ijj $£ ji ■) ££ <££i •)} 


iShould they find a refuge, or caves, or a place of concealment, 
they would turn straightway thereto with a swift rush.} 


|*A Ijlaij ulj IfH li J* frf)} 

# 3l ^ A# " 


458. And of them are some who accuse you concerning (the 
distribution of) the alms. If they are given part thereof, they are 
pleased, but if they are not given thereof, behold! They are 
enraged!} 

459. Would that they were content with what Allah and His 
Messenger gave them and had said: “Allah is sufficient for us. 
Allah will give us of His bounty, and so will His Messenger. 
We implore Allah (to enrich us)."} 


Hypocrites question the Integrity of the Messenger ^ 
when distributing Alms 

Allah said next, 





^ ^ * »•» W t/tH > \KS\J 59} (Part-10) _ 

4And of them), among the hypocrites, 

4who accuse you) or question your integrity, 

iconceming), division of, 


ithe alms), when you divide them. They question your fairness, 
even though it is they who deserve that their integrity be 
questioned. The hypocrites do not do this in defense of the 
religion, but to gain more for themselves. This is why, 


iff they are given) meaning, from the Zakdh, 

[*■* $ 4J 

iThey are pleased, but if they are not given thereof, behold! 
They are enraged!) [9:58], 

angry for themselves. Qatadah commented on Allah’s 
statement, 


4 .fJyjT £ £y) 

iAnd of them are some who accuse you concerning the alms.) 

“Allah says, ‘Some of them question your integrity in the 
matter of distribution of the alms.’ We were told that a 
bedouin man, who had recently embraced Islam, came to the 
Prophet jg|, when he was dividing some gold and silver, and 
said to him, ‘O Muhammad! Even though Allah commanded 
you to divide in fairness, you have not done so.’ The Prophet of 
Allah said, 

idi Jju; JjuL;> 


“Woe to you! Who would be fair to you after me then?* 
The Prophet of Allah said next, 

Ojt'jZ tii oCil IJla 
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tBeware of this man and his likes! There are similar persons in 
my Ummah who recite the Qur'an, but the Qur'an will not go 
beyond their throat. If they rise (against Muslims rulers) then 
kill them, if they rise, kill them, then if they rise kill them. 0 


We were also told that the Prophet of Allah used to say, 


U By He in Whose Hand is my life! I do not give or withhold 
anything; I am only a keeper .s” 1 ' 1 

This statement from Qatadah is similar to the Hadith that the 
Two Shaykhs narrated from Abu Sa'id about the story of 
Dhul-Khuwaysirah, whose name was Hurqus. Hurqus 
protested against the Prophet’s division of the war spoils of 
Hunayn, saying, “Be fair, for you have not been fair!” The 
Prophet jfe; said, 

«joi-i JU o! 


»/ would have become a loser and a failure if l was not fair!' 0 


The Messenger sg said after that man left, 

Lllti ill Iri 

ulLUl ( _,b» jJm 


uAmong the offspring of this man will be some with whose 
prayer, when one of you sees it, would belittle his prayer, and 
his fast as compared to their fast. They will be renegades from 
the religion, just like an arrow goes through the game's body. 
Wherever you find them, kill them, far verily, they are the 
worst dead people under the cover of the s/q/.»' 21 
Allah said next, while directing such people to what is more 
beneficial for them than their behavior, 


oj H t \£o & 

AAu 


4Wow/d that they were content with what Allah and His 


111 At-Tabari 14:302. 

121 Fath Al-BOri 12:302 and Muslim 2:744. 
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Messenger gave them and had said: "Allah is sufficient for us. 
Allah will give us of His bounty, and so will His Messenger 
(from alms). We implore Allah (to enrich us)."} 

This honorable Ayah contains a gracious type of conduct and 
an honorable secret. Allah listed; contentment with what He 
and His Messenger jg give, trusting in Allah alone - by saying; 

i'S\ $&} 


iand they had said : Allah is sufficient for us}, and hoping in Allah 
alone, and He made these the indications of obedience to the 
Messenger jg, adhering to his commands, avoiding his 
prohibitions, believing his narrations and following his footsteps. 


vty # ri# M & Ci 0} 
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460. As-Sadaqdt (i.e., Zakdh) are only for the Fuqard', and Al- 
Masdkfn and those employed to collect (the funds); and to 
attract the hearts of those who have been inclined (tmoards 
Islam); and to free the captives; and Jbr those in debt; and for 
Allah's cause, and for Ibn As-Sabil; a duty imposed by Allah. 
And Allah is All-Knower, All-Wise.} 


Expenditures of Zakah (Alms) 

After Allah mentioned the protest that the ignorant 
hypocrites mentioned to the Prophet jg about the distribution 
of alms. He stated that it is He who divided the alms, explained 
its rulings and decided in its division; He did not delegate this 
decision to anyone else. Allah mentioned the expenditures of 
Zakdh in this Ayah, starting with the Fuqard’ (the poor) 
because they have more need than the other categories, since 
their need is pressing and precarious. It was reported that Ibn 
‘Abbas, Mujahid, Al-Hasan Al-Basri, Ibn Zayd and several 
others said that the Fcupr is a graceful person who does not ask 
anyone for anything, while the Miskin is the one who follows 11 ' 
after people, begging. Qatadah said, “The Fatpr is the ill person, 
while the Miskin is physically fit.”' 2 ' We will now mention the 


m At-Jabari 14:305-306. 
|2 ' Al-Tabari 14:306. 
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Hadiths about each of these eight categories 


The Fuqara* (Poor) 

Ibn Umar said that the Messenger of Allah jg said, 

«77ie aims should not be given to the wealthy and the physically 
fit.* 

Ahmad, Abu Dawud and At-Tirmidhi collected this Hadith.^ 


The Masakin (Needy) 

Abu Hurayrah narrated that the Messenger of Allah sg said, 


tjliuiUl} iiilll li'Ji ^jJl lijj IjSJL *Jl 

Jp A*; V ^oJU :Jli ?<i>i Jj~.j 1 jS-Jl : I^Jli *j\3'fi3\j j 

jL; Vj ^ ij ^ ijJ; 


« 77 ie needy person is not the one who goes round the people 
and asks thetn for a mouthful or two (of meals) or a date or 
two*. They asked, “Then who is the needy person, O 
Allah’s Messenger!" He said, «77ie one who does not have 
enough to satisfy his needs and whose condition is not known to 
others, that others may give him something in charity, and who 
does not beg of people .» 

The Two Shaykhs collected this HadtttP^ 


Those employed to collect Alms 

Those employed to collect alms deserve a part of the alms, 
unless they are relatives of the Messenger of Allah 5 ^ 5 , who are 
not allowed to accept any Sadaqah. Muslim recorded that 
‘Abdul-Muttalib bin Rabl'ah bin Al-Harith and Al-Fadl bin Al- 
‘Abbas went to the Messenger of Allah sg asking him to employ 
them to collect the alms. The Messenger 5^5 replied, 

<^01 <jSl Vj j«x«J ( J>o SxUl »jl* 

1 Verily, the alms are not allowed for Muhammad nor the 
relatives of Muhammad, for it is only the dirt that the people 

I 1 * Ahmad 4:164, Abu Dawud 2:285 and Tuhfat Al-Ahwadhi 3:317. 

121 Fath Al-Bdri 3:399 and Muslim 2:719. 
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Al-Mu’allafatu Qulubuhum 

There are several types of Al-Mu’allafatu Qulubuhum. There 
are those who are given alms to embrace Islam. For instance, 
the Prophet of Allah jg gave something to Safwan bin Umayyah 
from the war spoils of Hunayn, even though he attended it 
while a Mushrik. Safwan said, “He kept giving me until he 
became the dearest person to me after he had been the most 
hated person to me.” 121 Imam Ahmad recorded that Safwan bin 
Umayyah said, “The Messenger of Allah jg gave me (from the 
spoils of) Hunayn while he was the most hateful person to me. 
He kept giving me until he became the most beloved person to 
me.”* 3 * Muslim and At-Tirmidhi collected this Hadith, as 
wellJ 4 * Some of Al-Mu’allafatu Qulubuhum are given from alms 
so that they become better in Islam and their heart firmer in 
faith. For instance, the Prophet sg gave some of the chiefs of 
the Tulaqa’ a hundred camels each after the battle of Hunayn, 
saying, 


J if LLZ- iU t}\ 4^-f Jl* 




«/ give a man (from the alms) while another man is dearer to 
me than him, for fear that Allah might throw him on his face in 
the fire of Jahannam .» ,sl 


It is recorded in the Two Sahths that Abu Said said that ‘Ali 
sent the Messenger of Allah jg a gold nugget still in its dirt 
from Yemen. The Prophet 3g divided it between four men: Al- 
Aqra‘ bin Habis, ‘Uyaynah bin Badr, ‘Alqamah bin Ulathah and 
Zayd Al-Khayr, saying, 



•To draw their hearts closer Some people are given because 


111 Muslim 2:752. 

121 Muslim 4:1806. 

131 Ahmad 6:465. 

I 4 * Muslim 4:1806 and Tuhfat Al-Ahwadhi 3:334. 

,S1 FathAl-Bari 3:399. 

161 Fath Al-Bari 6:433 and Muslim 2:741. 
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some of his peers might embrace Islam, while others are given 
to collect alms from surrounding areas, or to defend Muslim 
outposts. Allah knows best. 

The Riqab 

Al-Hasan Al-Basri, Muqatil bin Hayyan, ‘Umar bin ‘Abdul- 
‘Aziz, Said bin Jubayr, An-Nakhal, Az-Zuhri and Ibn Zayd 
said Riqab means those slaves who make an agreement with 
the master to pay a certain ransom for their freedom.”* 11 
Similar was reported from Abu Musa Al-Ash‘ari.* 2 * 

Ibn ‘Abbas and Al-Hasan said, “It is allowed to use Zakah 
funds to buy the freedom of slaves,” indicating that ‘Riqab’ has 
more general meanings than merely giving money to slaves to 
buy their freedom or one’s buying a slave and freeing him on 
an individual basis. A HacLith states that for every limb (of the 
servant) freed, Allah frees a limb of the one who freed him 
from slavery, even a sexual organ for a sexual organ, for the 
reward is equitable to the deed, 

4 . r ' 

iAttd you will be requited nothing except for what you used to 
do) [ 37 : 39 ] 


Virtue of freeing Slaves 

In the Musnad, there is a Hadith from Al-Bara’ bin ‘Azib that 
a man asked, “O Allah’s Messenger! Direct me to an action 
that draws me closer to Paradise and away from the Fire.” The 
Messenger of Allah jg said, 


«Emancipate the person and free the neck (slave).* 

The man asked, “O Allah’s Messenger! Are they not one and 
the same?” He said, 

u f y. : iji f\ hit^ jk i iji A o . M . ' . i t 

>No, you emancipate a person by freeing him on your own, but 


1,1 At-Tabari 14:317. 
121 At-Tabari 14:316. 
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you untie a neck (slave) by helping in its priced 


Al-Gharimun (the Indebted) 

There are several types of indebted persons. They include 
those who incur expenses in solving disputes between people, 
those who guarantee a loan that became due, causing 
financial strain to them, and those whose funds do not 
sufficiently cover their debts. It also includes those who 
indulged in a sin and repented from it. These types have a 
right to a part of alms (designated for Al-Gharimun j. 

Qablsah bin Mukhariq Al-Hilali said, “I carried a debt 
[resolving a dispute between people] and went to the 
Messenger of Allah asking him to help pay it. The Messenger 
said, 

«i* iu iilkJi &l : Ji- jlib 


«Be patient until some alms are brought to us so that we give it 
to you.» He then said, 


a] D N1 N Aj L ' - Ul jj 4 

<J cJL>j dl* LpfJJ tvi L—o > pi «Jl—< J l 

CjLujI Jj - j* :J\i j\ - l jls- 1 * 13 * v--.ua 4 

JjJ : j j} jili ^ ji |* ji ^ Jili 

~ : JU jf - j* Ulji v_wJ Ji- vSUJl iJ oki UU 

* * 

i^t; Uj. aLdi ^ ui 


bO Qabisah! Begging is only allowed for three: a man who 
incurred debts solving disputes, so he is allowed to beg until he 
collects its amount and then stops. A man who was inflicted by 
a disaster that consumed his wealth, he is allowed to beg until 
he collects what suffices for his livelihood. And a tnan who was 
overcome by poverty, that three wise relatives of his stand up 
and proclaim, 'So-and-so was overcome by poverty.' This man 
is allowed to beg until he collects what sustains his livelihood. 
Other than these cases, begging is an unlawful amount that one 


* 1 ' Ahmad 4:299. 
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illegally devours .» 

Muslim collected this Hadith.^ 

Abu Said said, “During the time of the Messenger of Allah 
a man was struck by disaster because of fruits that he 
bought, causing him extensive debts. The Prophet jgg said, 

<4lip Iyljji 

oGive him charity .» 

The people did that but the amount collected did not cover his 
debts. The Prophet jg said to the man’s debtors, 

’V! ^j'3 u Ijlls 

•TflAre 10 /wt was collected, you will have nothing beyond that 
Muslim collected this Hadith .* 2 * 


In the Cause of Allah 

In the cause of Allah is exclusive for the benefit of the 
fighters in Jihad, who do not receive compensation froirf the 
Muslim Treasury. 


Ibn As-Sabtl (Wayfarer) 

Ibn As-SabU is a term used for the needy traveler in a land, 
where he does not have what helps him continue his trip. This 
type has a share in the Zakah for what suffices him to reach 
his destination, even if he had money there. The same is true 
for whoever intends to travel from his area but does not have 
enough money. This type also has a share in the Zakah money 
to suffice for his trip and back. This is proven in the Ayah as 
well as the following Hadith. Imams Abu D&wud and Ibn 
Majah recorded that Ma‘mar said that Zayd bin Aslam said 
that ‘Ata’ bin Yasar said that Abu Said Al-Khudri said that 
the Messenger of Allah jgg said, 


ijJUj Ul^l j{ J*UJ 

*4*^ i 4 !Ip Jj-i: j&i-f j\ i4 jI J~S. j jU jf tpU- 

* 

•Sadaqah is not rightful for a wealthy person except in five 


111 Muslim 2:722. 
121 Muslim 3:1161. 
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cases: those employed to collect it, one who bought a charity 
item with his money, a Gharim (debtor), a fighter in the cause 
of Allah, or a poor man who gets a part of the Zakah so he 
gives it as a gift to a rich man . 11 

Allah’s statement, 

i%\ ^ 

ia duty imposed by Allah}, means, a decision, decree and 
division ordained by Allah, 

*$,} 

4And Allah is All-Knower, All-Wise}, knowledgeable of all things 
outwardly and inwardly and what benefits His servants, 


iAll-Wise}, in all what he declares, does, legislates and decides, 
there is no true deity or lord except Him. 

^ p- $ 5 & y. 

ojiijS cyM & \p: SeM tZZ 


461. And among them are men who annoy the Prophet and 
say: “He is (lending his) ear (to every news).” Say: “He 
listens to what is best for you; he believes in Allah; has faith in 
the believers; and is a mercy to those of you who believe.” But 
those who annoy Allah's Messenger, will have a painful 
torment.} 


Hypocrites annoy the Prophet ^ 

Allah says, some hypocrites bother the Messenger of Allah jjg 
by questioning his character, saying, 

& & 

ihe is (lending his) ear}, to those who say anything about us; he 
believes whoever talks to him. Therefore, if we went to him and 
swore, he would believe us. Similar was reported from Ibn 
‘Abbas, Mujahid and Qat&dahJ 2 ) Allah said, 

^ Abu Dftwud 2 :288 and Ibn M§jah 1:590. 

^ AJ-Tabari 14:326. This narration is MursaL 
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*.'A * 


\w 









iSS^o^j 0 JjJJacii 

.giv&l 3£&j>£te=a,^c)’Q 

’(&&m 0 ,jz 

tl> : A_»j i_jjji) o! (A~^>Vxl»s 

/'*/*/■' ^ > I? »/f « Jl > 

s _^) >r oJ_ r &==LlJ liof" 

<^-ff 4 ^ . >-'-if -* 

(♦ t r r 1 3 4fl ' j— 3 p-c A' sAl^' u* 

4Uijlaj |Jp ^OvaaIiJL •jl 

'C‘\\' .'..'>\i' / . '--*rr 

OyVij»-ivf>yu )L6oW<~. 3a v . Jl k' • A lallJi 


4j^=iJ yji 0^ J*^ 

4Say: "He listens to 
what is best for you"}, 
he knows who’s 
saying the truth and 
who is lying, 

<**& A s&> 

ihe believes in Allah; 
has faith in the 
believers}, he believes 
the believers, 

4^i i£*i. <f-jj} 

iand is a mercy to those 
of you who believe"}, 
and a proof against 
the disbelievers, 

A $ is 


4But those xvlw annoy 
Allah’s Messenger, will 
have a painful torment.} 


1T ^As^rty lyV^=> ‘Aj-i 3 O*^ /*1j-jj (r^l jit C^jyS^-} 

&& ^4-i ^ st .is ^ ^ ^ $ siz ^ 

4 i<\ 


462. The}/ sivear by Allah to you (Muslims) in order to please 
you, but it is more fitting that they should please Allah and His 
Messenger, if they are believers.} 

463. Knoio they not that whoever opposes and shows hostility 
to Allah and His Messenger, certainly for him will be the fire of 
Hell to abide therein. That is the extreme disgrace. ^ 


Hypocrites revert to Lies to please People 

Qatadah said about Allah’s statement, 
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a 

iThey swear by Allah to you (Muslims) iti order to please you} 

“A hypocrite man said, By Allah! They (hypocrites) are our 
chiefs and masters. If what Muhammad says is true, they are 
worse than donkeys.’ A Muslim man heard him and declared, 
By Allah! What Muhammad says is true and you are worse 
than a donkey!’ The Muslim man conveyed what happened to 
the Prophet ^ who summoned the hypocrite and asked him, 

«?oii jJJl ,1LLL>- U» 

i What made you say what you said*? That man invoked curses 
on himself and swore by Allah that he never said that. 
Meanwhile, the Muslim man said, ‘O Allah! Assert the truth of 
the truthful and expose the lies of the liar.’ Allah revealed this 
Verse.’” 11 ’ Allah’s statement, 

{Know they not that whoever opposes and shows hostility to 
Allah and His Messenger,} 

means, have they not come to know and realize that those 
who defy, oppose, wage war and reject Allah, thus becoming 
on one side while Allah and His Messenger jfe on another side, 

i\£ 

4 certainly for him will be the fire of Hell to abide therein}, in a 
humiliating torment, 

4JL0f £_iJi djf>} 


477wf is the extreme disgrace}[9:63\, that is the greatest disgrace 
and the tremendous misery. 


iit tlJ f , 4 **^ •JJr" / ft' *- o' J-^.} 


464. 77ie hypocrites fear lest a Surah should be revealed about 
them, showing them what is in their hearts. Say: "(Go ahead 
and) mock! But certainly Allah will bring to light all that you 
fear/'} 


At-Tabari 14:329. 
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The Hypocrites fear Public Exposure of Their Secrets 


Mujahid said, “The hypocrites would say something to each 
other then declare, We wish that Allah does not expose this 
secret of ours,” 111 There is a similar Ayah to this one, that is, 
Allah’s statement, 





iAnd when they come to you, they greet you with a greeting 
wherewith Allah greets you not, and say within themselves: 
"Why should Allah punish us not for what we say?" Hell will 
be sufficient for them; they will bum therein. And worst indeed 
is that destination!) [58:8]. 


Allah said in this Ayah, 




4Say: "(Go ahead and) mock! But certainly Allah will bring to 
light all that you fear 

He will expose and explain your reality to His Messenger jg 
through revelation. Allah said in other Ayat, 

ill ^ J jtj, C~f>- 'fo 

40 r do those in whose hearts is a disease (of hypocrisy), think 
that Allah will not bring to light all their hidden ill-wills?) 
147:29), until. 


ibut surely, you will know them by the tone of their 
speech!)[47:30\. 


This is why, according to Qatadah, this Surah is called ‘Al- 
Fadihah' (the Exposing), because it exposed the hypocrites.^ 

•j’jA 

p & s fcgs v 


,l * At-Tabari 14:331. 
|2) At-Tabari 14:332. 
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465. If you ask them (about this), they declare: "We were only 
talking idly and joking.” Say: "Was it at Allah, and His Aydt 
and His Messenger that you were mocking?"} 

466. Make no excuse; you disbelieved after you had believed. If 
We pardon some of you, We will punish others among you 
because they were criminals.} 


The Hypocrites rely on False, Misguided Excuses 

‘Abdullah bin ‘Umar said, “During the battle of Tabuk, a 
man was sitting in a gathering and said, 1 have never seen 
like these reciters of ours! They have the hungriest stomachs, 
the most lying tongues and are the most cowardice in battle.’ 
A man in the Masjid said, You lie. You are a hypocrite, and I 
will surely inform the Messenger of Allah. This statement 
was conveyed to the Messenger of Allah jg and also a part of 
the Qur’an was revealed about it.’” ‘Abdullah bin ‘Umar said, “I 
have seen that man afterwards holding onto the shoulders of 
the Messenger’s camel while stones were falling on him, 
declaring, ‘O Allah’s Messenger! We were only engaged in idle 
talk and jesting,’ while the Messenger of Allah jg was reciting, 


4i;.£Z ;iir 


4"Was it at Allah, and His Aydt and His Messenger that you 
were mocking?”} [9:65].’” 111 


Allah said, 



iMake no excuse; you disbelieved after you had believed.} 
on account of your statement and mocking, 

4^L pA £ JZ j\} 


4lfWe pardon some of you, We will punish others among you} 
for not all of you will be forgiven, some will have to taste the 
torment, 




4because they were criminals}, they were criminals because of this 


(i) 


At-Jabari 14:333. 
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terrible, sinful statement. 


• > / >>V c . f - > >«* ^ 

4&f lij jti jUa£1)' (nr?^ ^ ^J 

t\% & 3 & ipj 'j> ^ % '&$% c^ii' 


461. The hypocrites, men and women, are one from another; 
they enjoin evil, and forbid the good, and they close their 
hands. They have forgotten Allah, so He has forgotten them. 
Verily, the hypocrites are the rebellious.} 

468. Allah has promised the hypocrites - men and women - 
and the disbelievers, the fire of Hell; therein shall they abide. It 
will suffice them. Allah has cursed them and for them is the 
lasting torment.} 


Other Characteristics of Hypocrites 

Allah admonishes the hypocrites who, unlike the believers, 
who enjoin righteousness and forbid evil, 



* a s*v . > ' 

Q j m Og i» J *wJj yjp 




^\ 


<U$> 


4they enjoin evil, and forbid the good, and they close their 
hands}, from spending in Allah’s cause, 


4& ^} 


4They have forgotten Allah}, they have forgotten the 
remembrance of Allah, 



4so He has forgotten them.}, by treating them as if He has 
forgotten them. Allah also, 

4And it will be said: “This Day We will forget you as you 
forgot the meeting of this Day of yours} [45:34|. 

Allah said, 

4Verily, the hypocrites are the rebellious} 



465 


Surah 9. At-Tawbah (67 - 69) (Part-10) 


the rebellious from 
the way of truth who 
embrace the wicked 
way, 

^ 36 #36 

iAIldlt /j<is promised the 
hypocrites - men and 
women - and the disbe¬ 
lievers, the fire of Hell}, 
on account of their 
evildoing mentioned 
here, 

4 therein shall they 
abide.}, for eternity, 
they and the 
disbelievers, 

4It will suffice them.}, 
as a torment, 


r Jj "A ^ 

jjlij 


^ #/ <✓ . i > „(/✓/ 

u ..V' 




iAlldh has cursed them}, He expelled and banished them [from 
His mercy], 

i & Z& XX 

iand Jbr them is the lasting torment.} 

Xh 7&J % ia 1>^= £u ** 

l>t£ pLj u ,£22 C&. && ( S2*3B 

&*§6 oSK 4 <M>1 


469. Like those before you: they were mightier than you in 
power, and more abundant in wealth and children. They had 
enjoyed their portion (a zohile), so enjoy your portion (a while) 
as those before you enjoyed their portion (a while); and you 
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indulged in play and pastime as they indulged in play and 
pastime. Such are they whose deeds are in vain in this world 
and in the Hereafter. Such are they who are the losers.} 

Allah says, these people were touched by torment in this life 
and the Hereafter, just as those before them. All&h’s 
statement, 



itheir portion}, means, [they mocked] their religion, according to 
Al-Hasan Al-Ba?ri. (11 Allah’s statement, 




iand you indulged in play and pastime as they indulged in play and 
pastime}, indulged in lies and falsehood, 


cJ af- 


iSuch are they whose deeds are in vain}, their deeds are annulled; 
they will not acquire any rewards for them because they are 
invalid, 


4'oj ^Jt £ 44k iUr% & 


iin this world and in the Hereafter. Such are they who are the 
losers.} 


because they will not acquire any rewards for their actions. 
Ibn ‘Abbas commented, “How similar is this night to the last 
night, 



ot 



4Like those before you...} These are the Children of Israel, with 
whom we were compared. The Prophet 5 gg said. 


•V&JJ 4-i jiS jl ‘ 44 * 


*By He in Whose Hand is my life! You will imitate them, and 
even if a man of them entered the den of a lizard, you will enter 
it likewise!*’* 2 ^ 


Abu Hurayrah narrated that the Messenger of Allah jg said, 


111 At-Tabari 14:343. 
At-Tabari 14:342. 



Surah 9. At-Tawbah (69 -70) (Part-10) 


467 


4^5)1 J j—j pA : Iyii 


■" ^v*-—! oJl, j * 

: Jli ? v lkjl 


6 By He in Whose Hand is my som// You will follow the 
traditions of those who were before you a hand span for a hand- 
span and forearm's length for forearm's length, and an arm's 
length for an arm's length. And even if they enter the den of a 
lizard, you will also enter it.* They asked, “Who, O Allah’s 
Messenger, the People of the Book?” He said, «Who 
else ?»”01 


This Hadith is similar to another Hadith collected in the Sahih. 

-i*o aA 5 . > gs & 

a l&ii t #*t t <£#E 


470. Has not the story reached them of those before them? - 
The people of Niih/Ad, Thamud, the people of Ibrahim, the 
dwellers of Madyan and the overturned cities; to them came 
their Messengers ivith clear proofs. So it was not Allah Who 
wronged them, but they used to wrong themselves.) 


Advising the Hypocrites to learn a Lesson from Those 
before Them 

Allah advises the hypocrites who reject the Messengers, 



4Has not the story reached them of those before them?) 

have you (hypocrites) not learned the end of the nations before 
you who rejected the Messengers, 

4The people of Niih), and the flood that drowned the entire 
population of the earth, except those who believed in Allah’s 
servant and Messenger Nuh, peace be upon him, 


At-Tabari 14:342. 
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iatid 'Ad), who perished with the barren wind when they 
rejected Hud, peace be upon him, 

iand Thamud}, who were overtaken by the Say hah (awful ciy) 
when they denied Salih, peace be upon him, and killed the 
camel, 

iand the people of Ibrdhitn} f over whom He gave Ibrahim victory 
and the aid of clear miracles. Allah destroyed their king 
Nimrod, son of Canaan, son of Koch from Canaan, may Allah 
curse him, 



iand the dwellers of Madyan}, the people of Shu'ayb, peace be 
upon him, who were destroyed by the earthquake and the 
torment of the day of the Shade, 



iand the overturned cities}, the people of Lut who used to live in 
Madyan. Allah said in another Ayah , 

iAnd He destroyed the overturned cities} (53:53], meaning the 
people of the overturned cities in reference to Sadum [Sodom], 
their major city. Allah destroyed them all because they rejected 
Allah’s Prophet Lut, peace be upon him, and because they 
committed the sin that none before them had committed 
(homosexuality]. 

It |4ii5 

ito them came their Messengers with clear proofs.}, and 
unequivocal evidence, 

it was not Allah Who wronged them}, when He destroyed 
them, for He established the proofs against them by sending 
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the Messengers and dissipating the doubts, 


ibut they used to wrong themselves}, on account of their denying 
the Messengers and defying the Truth; this is why they earned 
the end, torment and punishment, that they did. 





471. The believers, men and women, are supporters of one 
another; they enjoin good, and forbid evil; they perform the 
Saidh, and give the Zakdh, and obey Allah and His Messenger. 
Allah will have His mercy on them. Surely, Allah is All- 
Mighty, All-Wise.} 


Qualities of Faithful Believers 

After Allah mentioned the evil characteristics of the 
hypocrites, He then mentioned the good qualities of the 
believers, 

4of*! i*-***! CJiajjiK) 


i'Vhe believers, men and women, are supporters of one 
another;} 


they help and aid each other. Surely, an authentic Hadlth 
states, 


^ ■»> 4- A W J O L~-J 15 


<‘Vie believer to the believer is just like a building, its parts 
support each other .» 

and the Prophet sg crossed his fingers together. 111 In the Sahih 
it is recorded, 


O Ijl i. X ->J| j g i jia* 

Q j4 ^Jl j >d 1 . d 


«The example of the believers in the compassion and mercy they 


111 Path AI-Bdn 10:464. 






Surah 9. At-Tawbah (71 - 72) (Part-W) 


471 
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472. Allah has promised the believers - men and women, - 
Cardens under which rivers flow to dwell therein forever, and 
beautiful mansions in gardens of ‘Adn (Eden; Paradise). But 
the greatest bliss is the good pleasure of Allah. That is the 
supreme success.} 


Good News for the Believers of Eternal Delight 

Allah describes the joys and eternal delight He has prepared 
for the believers, men and women in, 




iGardens under which rivers flow to dwell therein forever} for 
eternity, 




iand beautiful mansions built beautifully in good surroundings. 
In the Two Sa/iihs, it is recorded that Abu Musa, ‘Abdullah bin 
Qays Al-Ash‘ari said that the Messenger of AllSh sg said, 


If* c i U4J U j \« wjLS 

PrJ^roJi i^l ^ VI ^ Jj \/M if ( $\ 


*Two gardens, their pots and whatever is in them are made of 
gold, and two gardens, their pots and whatever is in them are 
made of silver. Only the Veil of Pride of Allah's Face separates 
the people from gazing at Him, in the garden of Eden.* 11 * 


He also narrated that the Messenger of Allah $£5 said, 
ui %• jjjjj Ifi Jt aiyA 0!» 

• Lau p <•< *.; iSji V p fS e. Ifei 


•For the believer in Paradise there is a tent like a hollow pearl 
which is sixty miles high in the sky, and in the tent the believer 
will have (so large) a family that he visits them all and some of 
them would not be able to see the others .» 


The Two Sahlhs collected this Hadith .It is recorded in the 

^ Fath Al-B&ri 8:491 and Muslim 1:163. 

121 Fath Al-B&ri 8:441 and Muslim 4:2182. 
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Two Sahths that Abu Hurayrah said that the Messenger of 
Allah said, 


41 U>- ijLo^LkJl jj 4L 

Jj-.l : ^ *■?') Jt [>4] j' ‘jj»> j. 

J ill Uuii j^3S 1‘U &jl J !>[« : Jli ?^-Ul -Ail 41 

:^bu ill liii t uui ^ us ^ 3 ; ji ^ 

<iyj t<l>J1 jljjl 3>Uj Oj iC>Jl cijl ^Jb-i 


«W7joet>er believes in Allah and His Messenger, offers prayer 
perfectly and fasts the month of Ramadan, ivill rightfully be 
granted Paradise by Allah, no matter whether he emigrates in 
Allah’s cause, or remains in the land where he is bomj The 
people said, “O Allah’s Messenger! Shall we acquaint the 
people with this good news?” He said, «Paradise has one- 
hundred grades which Allah has prepared for the Mujahidin 
who fight in His cause, the distance between each two grades is 
like the distance between the heaven and the earth. So, when 
you ask Allah, ask Him for Al-Firdaws which is the best and 
highest part of Paradise, from it gush forth the rivers of 
Paradise and above it is the ‘Arsh (Throne) of the 
Beneficent J 11 ’ 


Imam Ahmad recorded that Abu Hurayrah said, that the 
Messenger of Allah 2 § said. 


:Jl» ?5JL_-_jJl Uj 41 L Jj ‘iL-JJl ij) \jkCj If* p . : .l S > lij* 

*y> Ui j_jSI ji yr'fij j4-j ^ j. ‘frfi 


«// you invoke Allah for Salah (blessings) on me, then also 
invoke Him to grant me Al-Wasilah .» He was asked, “What is 
Al-Wasdah, O Allah’s Messenger?” He said, 'The highest 
grade in Paradise, it will be for only one man, and l hope I am 
tlmt man.*W 


The Musnad contains a Hadith from Sa‘d bin Mujahid At- 
Ta’i, that Abu Al-Mudillah said, that Abu Hurayrah said, “We 
said, ‘O Allah’s Messenger! Talk to us about Paradise, what is 


111 Fath Al-Bari 6:14. 
121 Ahmad 2:256. 
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it built of?’ He said, 

vJJLl_aJI *LSj ._aj a» 

i_r*i ^ V tfU-jj J* . 

«£lli 


brick of gold and a brick of silver. Its mortar is from musk, 
its gravel is pearls and rubies. Its sand is saffron. Whoever 
enters it ivill enjoy the delights, will never be hopeless, and will 
live forever and will not die. His clothes will never decay nor 
will his youth ever end 


Allah said next, 



iBut the greatest bliss is the good pleasure ofAllah}\ 9:72], 

meaning, Allah’s pleasure is more grand, greater and better 
than the delight the believers will be enjoying [in Paradise). 
Imam Malik narrated, that Zayd bin Aslam said that ‘Ata’ bin 
Yasar said that Abu Said Al-Khudri said that the Messenger 
of Allah jg said, 


UJj Jty : <I>Jl jJ&i U : «L>Jl Jjjj y 3bI jl> 

J '-r'j Y 0 U_j : ^ ’.lijlj 

^ja 4 J-ua$i |» Yl : J^ali <. JaU 

^ jM & J-4^ 4o ^ 

® 1-0 a-Laj h^ U Jaiwl 


“Allah, the Exalted and Ever High, will say to the people of 
Paradise, ’O residents of Paradise!’ They will say, ‘Labbayka 
(here we are!), our Lord, and Sa’dayk (we are happy at your 
service!) and all the good is in Your Hand.’ He ivill ask them, 
'Are you pleased?’ They will say, ’Why would not we be 
pleased, O Lord, while You have given us what You have not 
given any other of your creation?’ He will say, ‘Should I give 
you what is better than all this?’ They will say, 'O Lord! What 
is better than all this?' He will say, T will grant you My 
pleasure and will never afterwards be angry with you .'» 

1,1 Ahmad 2:304. 
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473. 0 Prophet! Strive 
hard against the disbelie¬ 
vers and the hypocrites, 

__ and be harsh against 

them, their abode is Hell, - and worst indeed is that destination.} 

474. They swear by Allah that they said nothing (bad), but really 
they said the word of disbelief, and they disbelieved after accepting 
Islam, and they resolved that (plot) which they were unable to carry 
out, and they could not find any cause to do so except that Allah and 
His Messenger had enriched them of His bounty. If then they repent, 
it will be better far them, but if they turn away; Allah will punish 
them with a painful torment in this worldly Ufa and in the Hereafter. 
And there is none far them on earth as a protector or a helper.} 


tr>j >< •* ' "• 


The Order for Jihad against the Disbelievers and 
Hypocrites 

Allah commanded His Messenger jg to strive hard against the 
^ Fath Al-B&ri 11:423 and Muslim 4:2176. 
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disbelievers and the hypocrites and to be harsh against them. 
Allah also commanded him to be merciful with the believers 
who followed him, informing him that the destination of the 
disbelievers and hypocrites is the Fire in the Hereafter. 

Ibn Mas*ud commented on Allah’s statement, 

4Strive hard against the disbelievers and the hypocrites} 

“With the hand, or at least have a stem face with them.”* 1 * 
Ibn ‘Abbas said, “Allah commanded the Prophet to fight the 
disbelievers with the sword, to strive against the hypocrites 
with the tongue and annulled lenient treatment of them.”* 2 * 
Ad-Dahhak commented, “Perform Jih&d against the disbelievers 
with the sword and be harsh with the hypocrites with words, 
and this is the Jihad performed against them.”* 3 ' Similar was 
said by Muqatil and Ar-Rabl‘.* 4 * Al-Hasan and Qatadah said, 
“Striving against them includes establishing the (Islamic Penal) 
Law of equality against them.”* 5 * In combining these 
statements, we could say that Allah causes punishment of the 
disbelievers and hypocrites with all of these methods in various 
conditions and situations, and Allah knows best. 

Reason behind revealing Ayah 9:74 

Al-Amawi said in his Book on Battles, “Muhammad bin 
Ishaq narrated that Az-Zuhri said that ‘Abdur-Rahman bin 
‘Abdullah bin Ka*b bin Malik narrated from his father, from 
his grandfather that he said, ‘Among the hypocrites who 
lagged behind [from battle] and concerning whom the Qur’an 
was revealed, was Al-Julas bin Suwayd bin As-Samit, who was 
married to the mother of Umayr bin Sa‘d. ‘Umayr was under 
the care of Al-Julas. When the Qur’an was revealed about the 
hypocrites, exposing their practices, Al-Julas said, ‘By Allah! If 
this man (Muhammad) is saying the truth, then we are worse 
than donkeys.’ Umayr bin Sa‘d heard him and said, *By Allah, 

111 At-Tabari 14:358. 

* 2 * At-Tabari 14:359. 

* 3 * At-Tabari 14:359. 

* 4 * Ibn Abi Hatim 6:1842. 

* 5 * At-Tabari 14 :359. 
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O Julas! You are the dearest person to me, has the most favor 
on me and I would hate that harm should touch you, more 
than I do concerning anyone else! You have uttered a 
statement that if I exposed, will expose you, but if I hide, it 
will destroy me. One of them is a lesser evil than the other.’ 
So ‘Umayr went to the Messenger of Allah jg and told him 
what Al-Julas said. On realizing this, Al-Julas went to the 
Prophet and swore by Allah that he did not say what ‘Umayr 
bin Sa‘d conveyed he said. ‘He lied on me,’ Al-Julas said. Allah 
sent in his case this verse, 


Li XL i Zi \)i jjJj C A 


iThey swear by Allah that they said nothing (bad), but really 
they said the word of disbelief, and they disbelieved after 
accepting Islam$ until the end of Ayah. 

The Messenger of Allah conveyed this Ayah to Al-Julas, who, 
they claim, repented and his repentance was sincere, 
prompting him to refrain from hypocrisy.’” 

Imam Abu JaTar Ibn Jarir recorded that Ibn ‘Abbas said, 
“The Messenger of Allah sg was sitting under the shade of a 
tree when he said, 


.U- j Uj -.- l ' jtUJ ajJ® 


«A man will now come and will look to you through the eyes of 
a devil. When he comes, do not talk to fumy 


A man who looked as if he was blue (so dark) came and the 
Messenger of Allah jgg summoned him and said, 

•iCUJ .\j dJt 


*Why do you curse me, you and your companions »? That man 
went and brought his friends and they swore by Allah that 
they did nothing of the sort, and the Prophet pardoned 
them. Allah, the Exalted and Most Honored revealed this verse, 

4\)£ C 


iThey swear by Allah that they said nothing (bad)...$ 


Hypocrites try to kill the Prophet jg 

Allah said next. 
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f/iei/ resolved that which they were unable to carry out ^ 

It was said that this Ayah was revealed about Al-Julas bin 
Suwayd, who tried to kill his wife's son when he said he would 
inform the Messenger of Allah ^j§ [about Al-Julas' statement we 
mentioned earlier). It was also said that it was revealed in the 
case of ‘Abdullah bin Ubayy who plotted to kill the Messenger 
of Allah jfe. 111 As-Suddi said, “This verse was revealed about 
some men who wanted to crown ‘Abdullah bin Ubayy even if 
the Messenger of Allah did not agree." 

It was reported that some hypocrites plotted to kill the 
Prophet while he was at the battle of Tabuk, riding one 
night. They were a group of more than ten men. Ad-Dahhak 
said, ‘This Ayah was revealed about them." In his book, Dala’il 
An-Nubuwah, Al-Hafiz Abu Bakr Al-Bayhaqi recorded that 
Hudhayfah bin Al-Yaman said, “I was holding the bridle of the 
Messenger's camel while ‘Ammar was leading it, or vise versa. 
When we reached Al-‘Aqabah, twelve riders intercepted the 
Prophet When I alerted the Messenger he shouted at 
them and they all ran away. The Messenger of Allah ^ asked 
us, 


zDid you know who they were?* We said, *No, O Allah's 
Messenger! They had masks? However, we know their horses.' 
He said, 

U Ojj£> f O 

*They are the hypocrites until the Day of Resurrection . Do you 
know what they intended ?» 

We said, ‘No.’ He said, 

»jaLi «jj\ <j o\ ijiiji® 

*They wanted to mingle with the Messenger of Allah and throw 
him from the 'Aqabah (to the valley).* 

We said, ‘O Allah’s Messenger! Should you ask their tribes to 


m 


At-Tabari 14:363. 
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send the head of each one of them to you?’ He said, 

p-fc Jil lit Jj. ^ j5li ljuAi jf ^1*5 M . Y» 

^31 - Jl! jU - jJl 


«No, for I hate that the Arabs should say that Muhammad used 
some people in fighting and when Allah gave him victory with 
their help, he commanded that they be killed .» He then said, 

“O Allah! Throw the Dubaylah at them .» 

We asked, What is the Dubaylah, O Allah’s Messenger?’ He 
said, 


^ > £L; jil 4,1^. 

«A missile of fire that falls on the heart of one of them and brings 
about his demise.*”* 1 * 

Abu At-Tufayl said, “Once, there was a dispute between 
Hudhayfah and another man, who asked him, 1 ask you by 
Allah, how many were the Companions of Al-'Aqabah?’ The 
people said to Hudhayfah, Tell him, for he asked you.’ 
Hudhayfah said, “We were told that they were fourteen men, 
unless you were one of them, then the number is fifteen! I 
testify by Allah that twelve of them are at war with Allah and 
His Messenger in this life and when the witness comes forth 
for witness. Three of them were pardoned, for they said, *We 
did not hear the person whom the Messenger jg sent to 
announce something, and we did not know what the people 
had plotted,’ for the Prophet jg had been walking when he said, 

JJi »UJ| jjl 

•Water is scarce, so none among you should reach it before 
me.» 


When he found that some people had reached it before him, 
he cursed them.’”* 2 ' ‘Ammar bin Yasir narrated in a Hadith 
collected by Muslim, that Hudhayfah said to him that the 
Prophet sg said, 


2" <j*~ 'ij £>»*' Y laiil 'jti. til 


*’* Dal&’il An-Nubuwwah, 5:260. This text is supported by the 
narrations with Ahmad no. 2395, and Muslim which follows. 

* 2 * Muslim 4 :2144. 





• * % , * > ** £ *■ » , | 'if 

*r*jj-*-» ^ r*± j*- r^' 


* Among my Companions are twelve hypocrites who will never 
enter Paradise or find its scent, until the camel enters the 
thread of the needle. Eight of them will be struck by the 
Dubaylah, which is a missile made of fire that appears between 
their shoulders and pierces their chest. s 111 

This is why Hudhayfah was called the holder of the secret, for 
he knew who these hypocrites were, since the Messenger of 
Allah jg gave their names to him and none else. 

Allah said next, 

4)1 jl tjUlu Cj} 


iand they could not find any cause to do so except that Allah 
and His Messenger had enriched them of His bounty .> 

This Ayah means, the Messenger sg did not commit an error 
against them, other than that Allah has enriched them on 
account of the Prophet’s blessed and honorable mission! And 
had Allah guided them to what the Prophet 3g came with, they 
would have experienced its delight completely. The Prophet jg 
once said to the Ansar, 

<&' jjt* 

V/*' 

iHave I not found you misguided and Allah guided you 
through me, divided and Allah united you through me, and 
poor and Allah enriched you through me?> 

Whenever the Messenger jg asked them a question, they 
replied, “Allah and His Messenger have granted the favor.” 121 
This type of statement, 

J tjlsj 

iAnd they had no fault except that they believed in Allah...}, 
is uttered when there is no wrong committed. 

Allah called the hypocrites to repent, 


111 Muslim 4 :2143. 

121 Fath Al-Bari 7:644. 



480 


Tafsir Ibn Kathir 


/ E / <rv y.>« 

4y$H.y l ?-*) 1 


4If then they repent, it will be better for them, but if they turn 
away; Allah will punish them with a painful torment in this 
worldly life and in the Hereafter.$ 

The Ayah says, if they persist on their ways, Allah will inflict a 
painful torment on them in this life, by killing, sadness and 
depression, and in the Hereafter with torment, punishment, 
disgrace and humiliation, 

4y>-" Xj ot 4 ^j} 

4And there is none for them on earth as a protector or a 
helper.4 

who will bring happiness to them, aid them, bring about 
benefit or fend off harm. 


,y.. .4-hj j* ojj ii' o* ^ 

cJl 4 f% tfz -it % -*2 « A& H 

iii tLij tjj C iif ijjJi.1 fcj JjJit ff 

if Xy* p^. 


475. And of them are some who made a covenant with Allah 
(saying): "If He bestowed on us of His bounty, we will verily, 
give Sadaqah and will be certainly among the righteous."} 

476. Then ivhen He gave them of His bounty, they became 
stingy, and turned away, averse.} 

477. So He punished them by putting hypocrisy into their 
hearts till the Day whereon they shall meet Him, because they 
broke that (covenant) with Allah which they had promised to 
Him and because they used to tell lies.} 

478. Know they not that Allah knows their secret ideas, and 
their Najwd (secret counsels), and that Allah is the All-Knower 
of things unseen.} 


Hypocrites seek Wealth but are Stingy with Alms 

Allah says, some hypocrites give Allah their strongest oaths 
that if He enriches them from His bounty, they will give away 
alms and be among the righteous. However, they did not fulfill 



their vows or say the truth with their words. The consequence 
of this action is that hypocrisy was placed in their hearts until 
the Day they meet Allah the Exalted, on the Day of 
Resurrection. We seek refuge with Allah from such an end. 
Allah said, 

C iilt U-j 

i...because they broke that (covenant) with Allah which they 
had promised to Him)> 

He placed hypocrisy in their hearts because they broke their 
promise and lied. In the Two Sahihs, it is recorded that the 
Messenger of Allah said, 

lilj a-iUi j&j lil_j t lij ; llljI 


«77iere are three signs for a hypocrite: if he speaks, he lies; if 
he promises, he breaks the promise; and if he is entrusted, he 
betrays the trust. » m 

Allah said, 


i&Z&j pLr & <£\ 5c $$ 


iKnow they not that Allah knows their secret ideas, and their 
Najivd,} 


Allah states that He knows the secret and what is more 
hidden than the secret. He has full knowledge of what is in 
their hearts, even when they pretend that they will give away 
alms, if they acquire wealth, and will be grateful to Allah for it. 
Truly, Allah knows them better than they know themselves, for 
He is the All-Knower of all unseen and apparent things, every 
secret, every session of counsel, and all that is seen and 
hidden. 


*1. ^ v jxSffZSs 

pO pri Sit jf* pH 


479. Tlwse who defame such of the believers who give charity 
voluntarily, and such who could not find to give charity except 
what is available to them - so they mock at them (believers); 
Allah will throw back their mockery on them, and they shall 


111 Fath Al-B&ri 1:111 and Muslim 1 :78. 
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have a painful torment.) 

Hypocrites defame Believers Who give the Little Charity 
They can afford 

Among the traits of the hypocrites is that they will not leave 
anyone without defaming and ridiculing him in all 
circumstances even those who give away charity. If, for 
instance, someone gives away a large amount, the hypocrites 
say that he is showing off. If someone gives away a small 
amount they say that Allah stands not in need of this man’s 
charity. Al-Bukhari recorded that TJbaydullah bin Said said 
that Abu An-Nulnan Al-Basri said that Shubah narrated that 
Sulayman said that Abu Wa’il said that Abu Maslld said, 
“When the verses of charity were revealed, we used to work as 
porters. A man came and distributed objects of charity in 
abundance and they (hypocrites) said, *He is showing off.’ 
Another man came and gave a Sa' (a small measure of food 
grains); they said, ‘Allah is not in need of this small amount of 
charity.’ Then the Ayah was revealed; 

iThose who defame the volunteers.. 

Muslim collected this Hadith in the SahihJ 2 ^ 

Al-‘Awfi narrated that Ibn ‘Abbas said, “One day, the 
Messenger of Allah ^ went out to the people and called them 
to bring forth their charity, and they started bringing their 
charity. Among the last to come forth was a man who brought 
a Sa' of dates, saying, ‘O Allah’s Messenger! This is a Sd‘ of 
dates. I spent the night bringing water and earned two Sa.' of 
dates for my work. I kept one Sa' and brought you the other 
Sa'.’ The Messenger of Allah jg ordered him to add it to the 
charity. Some men mocked that man, saying, ‘Allah and His 
Messenger are not in need of this charity. What benefit would 
this Sa' of yours bring?’ ‘Abdur-Rahman bin ‘Awf asked Allah’s 
Messenger si, ‘Are there any more people who give charity?’ 
The Messenger of Allah said, 

■ l| Path Al-Bari 3:332. 

|2 ' Muslim 2:706. 
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«None besides you /» ‘Abdur-Rahman bin ‘Awf said, 1 will give a 
hundred Uqiyah of gold as a charity.’ Umar bin Al-Khattab 
said to him, ‘Are you crazy?’ ‘Abdur-Rahman said, 1 am not 
crazy.’ Umar said, Have you given what you said would give?’ 
‘Abdur-Rahman said, “Yes. I have eight thousand (Dirhams), 
four thousand 1 give as a loan to my Lord and four thousand I 
keep for myself.’ The Messenger of Allah said, 

U-» iu Jill hjCt 

‘May Allah bless you for what you kept and what you gave away *. 

However, the hypocrites defamed him, *By Allah! ‘Abdur- 
Rahman gave what he gave just to show off.’ They lied, for 
‘Abdur-Rahman willingly gave that money, and Allah revealed 
about his innocence and the innocence of the fellow who was 
poor and brought only a Sa' of dates. Allah said in His Book, 

. _ | 

iTlwse who defame such of the believers wlto give cltarity 
voluntarily} (9:79).’” |11 

A similar story was narrated from Mujahid and several 
others. Ibn Ishaq said, “Among the believers who gave away 
chanty were ‘Abdur-Rahman bin ‘Awf who gave four thousand 
Dirhams and ‘Asim bin ‘Adi from Bani ‘Ajlan. This occurred 
after the Messenger of Allah encouraged and called for 
paying chanty. ‘Abdur-Rahman bin ‘Awf stood and gave away 
four thousand Dirhams. ‘Asim bin ‘Adi also stood and gave a 
hundred Wiasaq of dates, but some people defamed them, 
saying, They are showing off.’ As for the person who gave the 
little that he could afford, he was Abu ‘Aqil, from Bani Anlf Al- 
Arashi, who was an ally of Bani ‘Amr bin ‘Awf. He brought a 
Sa‘ of dates and added it to the charity. They laughed at him, 
saying, ‘Allah does not need the Sa' of Abu ‘Aqil.’” 121 

111 At-Jabari 14:383. 

fol 

These narrations are not authentic, however, there is a similar 
narration recorded by AI-Bazzar that has a minor deficiency in its 
chain of narration. It could be used as a witness for it, Allah knows 
best. See Al-Majma* no 11048. 
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Allah said, 


•>* ' *"• 


(believers); Allah will 
throw back their mockery 


Vy* JyfZ* ji^Jb j i .«. ~ .il 4|*ri sf' prJ 

J y> Jil <$so they mock at them 

•'<!>*\' (believers); Allah will 

s^aUlJ Qf-i S'p cm~? *! fj" •* <*“ j throw back their mockery 

juJL*j them ^ 

defaming the 
1<~' '>'■< S "'. 14 &* ' > " f-TT" believers. Truly, the 

^ reward, or 

I'/'V »'i 1 i-t- >•* it punishment, is 

^WWWol>S?^^—V; equitable to the 

b JuiliJj'^yulV-^cJ^'action. Allah treated 
^<-1 '*'t' - .. a <" them the way mocked 

Me treaKd to 
aid the believers in 
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^ ^ *>• \*r\\X\A recompense is similar 

g II to the deed. 

4'^Oji-iiIt ^yii 'j liij -kru5 


480. Whether you (O Muhammad 2 fe) aslc forgiveness for them 
(hypocrites) or ask not forgiveness for them - (and even) if you 
ask seventy times for their forgiveness - Allah will not forgive 
them because they have disbelieved in Allah and His Messenger. 
And Allah guides not those people who are rebellious.} 


The Prohibition of asking for Forgiveness for Hypocrites 

Allah says to His Prophet jg that hypocrites are not worthy of 
seeking forgiveness for them and that if he asks Allah to forgive 
them seventy times, Allah will not forgive them. The number 
seventy here was mentioned to close the door on this subject, 
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for Arabs use this number when they exaggerate, not that they 
actually mean seventy or more than seventy. Ash-Shahi said 
that when ‘Abdullah bin Ubayy was dying, his son went to the 
Prophet sg and said to him, “My father has died, I wish you 
could attend him and pray the funeral prayer for him.” The 
Prophet jg said, 

l> 


«"What is you name ?» He said, “Al-Hubab bin ‘Abdullah.” The 
Prophet jfe said, 

• jlLp ^I OCijl l\ «j)lj Li Jji jin 

^Rather, you are ‘Abdullah bin 'Abdullah, for Al-Hubab is a 
devil's name.» 


The Prophet sfe went along with him, attended his father’s 
funeral, gave him his shirt as a shroud and prayed the funeral 
prayer for him. He was asked, “Would you pray on him, when 
he is a hypocrite?” He said, 


ji-f! j ^ V* 


: <315 2 *' 3 !’ 


uAllah said,4...(and even) if you ask seventy times for their 
forgiveness.. 

Verily, I will ask Allah to forgive them seventy times and seventy 
more and seventy more.®”* 1 * Similar narrations were collected 
from TJrwah bin Az-Zubayr, Mujahid, Qatadah bin Di‘amah 
and Ibn Jarir.* 21 


U w j S3 # J JK 4 !&H % & 


481. Those who stayed away (from Tabiik expedition) rejoiced 
in their staying behind the Messenger of Allah; they hated to 


111 At-Tabari 14:396 

* 2 * At-Tabari 14:396-397. Even though this Hadith is Mursal, it has 
several witnesses and chains of narration which make it sound. The 
basis of it is also mentioned in Al-BukhSri (46704 and 4671). Refer 
also to the Tafsir of Ibn Kathlr under the commentary on Ayah 
(9:84). 
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strive and fight with their properties and their lives in the cause 
of Allah, and they said: “March not forth in the heat.” Say: 

"The fire of Hell is more intense in heat;” if only they could 
understand!} 

482. So let them laugh a little and (they will) cry much as a 
recompense of what they used to earn (by committing sins).} 

Hypocrites rejoice because They remained behind from 
Tabukl 

Allah admonishes the hypocrites who lagged behind from the 
battle of Tabok with the Companions of the Messenger of 
Allah jg, rejoicing that they remained behind after the 
Messenger ^ departed for the battle, 

4 they hated to strive and fight}, along with the Messenger 

4with their properties and their lives in the cause of Allah, and 
they said}, to each other, 

4”March not forth in the heat.”} 

Tabuk occurred at a time when the heat was intense and the 
fruits and shades became delightful. This is why they said, 

<Jb a 

4"March not forth in the heat”} 

Allah said to His Messenger 

4Say} to them, 

4"The fire of Hell...}, which will be your destination because of 
your disobedience, 

4"...is more intense in heat than the heat that you sought to 
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avoid; it is even more intense than fire. Imam Malik narrated 
that Abu Az-Zinad said that Al-A‘raj narrated that Abu 
Hurayrah said that the Messenger of Allah ag said, 


bi **'£ ^jAy ^ J?. 


*The fire that the son of Adam kindles is but one part of 
seventy parts of the Fire of Jahannam .» 


They said, “O Allah's Messenger! This fire alone is enough.” 
He said, 



u(Hellfire) was favored by sixty-nine parts. h * 11 
The Two Sahths collected this Hadith J 2 * 

Al-A‘mash narrated that Abu Ishaq said that An-Nu'man bin 
Bashir said that the Messenger of Allah ^ said, 


jk jU if oiaSUJ iJ uaii Clip j&t jif bp 

*j\j o \j\jJ. j_lt jUl Jpi jt \Sji y * (A*! 


•Clip 


«On the Day of Resurrection, the person who will receive the 
least punishment among the people of the Fire, wears two 
slippers made from the Fire of Jahannam causing his brain to 
boil, just as a pot boils. He thinks that none in the Fire is 
receiving a more severe torment than he, when in fact he is 
receiving the least torment .»* 31 

The Two Sahlhs collected this Hadith)^ There are many other 
Ayat and Prophetic Hadiths on this subject. Allah said in His 
Glorious Book, 

<h 


4By no means! Verily, it will be the Fire of Hell. Taking away 
Qmming completely) the scalp!} |70:15-16], 


yz & eg )'>M ^ 4 ^ yyz & « 


* 1 ' Al-Muwatta 2:994. 

121 Fath Al-Bari 6:380 and Muslim 4:2184. 
131 Al-Hakim 4:580 

Fath Al-Bari 11:425 and Muslim 1:196. 




488 


Tafsir Ibn Kathir 


v'j* !A>jj ^ i^ic 


o' D-sb 1 




iAl-Hamim (boiling water) will be poured down over their 
heads. With it will melt (or vanish away) what is within their 
bellies, as well as (their) skins. And for them are hooked rods of 
iron (to punish them). Every time they seek to get axvay 
therefrom, from anguish, they ivill be driven back therein, and 
(it will be said to them): “Taste the torment of burning!"} 
[22:19-22], and, 


•&% 



iSurely, those ivho disbelieved in Our Ayat, We shall bum 
them in Fire. As often as their skins are roasted through, We 
shall change them for other skins that they may taste the 
punishment.}[ 4:56] 

Allah said here, 






iSay: "The fire of Hell is more intense in heat;" if only they 
could understand!} 

meaning, if they have any comprehension or understanding, 
they would have marched with the Messenger of Allah jg 
during the heat, so as to save themselves from the Fire of 
Jahannam, which is much more severe. 

Allah, the Exalted, then warns the hypocrites against their 
conduct, 

4yJ> 'j2j£} 


4So let them laugh a little...} 

Ibn Abi Talhah reported that Ibn ‘Abbas commented, “Life is 
short, so let them laugh as much as they like in it. But when 
life ends and they are returned to Allah, the Exalted and Most 
Honored, they will start crying forever without end.” 


<lA» (jf ije-ye J Jil ill 




483. If Allah brings you back to a party of them (the 
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hypocrites), and they ask your pertnission to go out (to fight), 
say: "Never shall you go out with me nor fight an enemy with 
me; you were pleased to sit (inactive) on the first occasion, then 
you sit (nmo) with those ivho lag behind."} 


Hypocrites are barred from participating in Jihad 

Allah commands His Messenger, peace be upon him, 


41/ Allah brings you back}, from this battle, 

4^; A& d'> 

4to a party of them} in reference to the twelve (hypocrite) men, 
according to Qatadah , 1 ' 1 

4gU^4 jiy&Jb} 


4and they ask your permission to go out}, with you to another 
battle, 


4 <J “ jij J 


4say: "Never shall you go out with me nor fight an enemy 
with me..."} 

as an admonishment and punishment for them. Allah 
mentioned the reason for this decision, 

4"You were pleased to sit (inactive) on the first occasion..."} 

Allah said in a similar Ayah, 



4And We shall turn their hearts and their eyes away (from 
guidance), as they refused to believe therein for the first titne.} 
( 6 : 110 ] 

The recompense of an evil deed includes being directed to 
follow it with another evil deed, while the reward of a good 
deed includes being directed to another good deed after it. For 
instance, Allah said concerning the ‘Umrah of Hudaybiyyah, 


111 At-Tabari 14 :404. 
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iThose who lagged behind will say, when you set forth to take 
the spoi7s.$>[48:15] 

Allah said next, 



4"...then you sit (now) with those who lag behind.”} 

in reference to the men who lagged behind from [Tabttk) 
battle, according to Ibn ‘Abbas.* 1 * 
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484. And never (O Muhammad pray (funeral prayer) for 
any of them (hypocrites) who dies, nor stand at his grave. 
Certainly they disbelieved in Allah and His Messenger, and 
died while they were Fasiqiin.} 


The Prohibition of Prayer for the Funeral of Hypocrites 

Allah commands His Messenger jg to disown the hypocrites, 
to abstain from praying the funeral prayer when any of them 
dies, from standing next to his grave to seek Allah’s forgiveness 
for him, or to invoke Allah for his benefit. This is because 
hypocrites disbelieved in Allah and His Messenger jg and died 
as such. This ruling applies to all those who are known to be 
hypocrites, even though it was revealed about the specific case 
of ‘Abdullah bin Ubayy bin SalQl, the chief hypocrite. Al- 
Bukhari recorded that Ibn Umar said, “When ‘Abdullah bin 
Ubayy died, his son, ‘Abdullah bin ‘Abdullah, came to the 
Messenger of Allah jg and asked him to give him his shirt to 
shroud his father in, and the Messenger jg did that. He also 
asked that the Prophet 3 g offer his father’s funeral prayer, and 
Allah’s Messenger jg stood up to offer the funeral prayer. Umar 
took hold of the Prophet’s robe and said, ‘O Allah’s Messenger! 
Are you going to offer his funeral prayer even though your Lord 
has forbidden you to do so?’ Allah’s Messenger jg said, 

m 


At-Jabari 14:404. 
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: JUi 4ti\ JSjs- UiJ* 

«/ been given the choice, for Allah says: 

4 £ ^ * $'£ 

^Whether you ask forgiveness for them (hypocrites), or do not 
ask for forgiveness for them. Even though you ask for their 
forgiveness seventy times, Allah will not forgive them 


« Verily, l will ask (for forgiveness for him] more than seventy 
times’*.’ “Umar said, *He is a hypocrite!’ So Allah’s Messenger jg 
offered the funeral prayer and on that Allah revealed this Verse, 


d c . 


4And never (O Muhammad) pray (funeral prayer) for any of 
them (hypocrites) who dies, nor stand at his grave.y*^ 

Umar bin Al-Khattab narrated a similar narration.' 21 In this 
narration, Umar said, “The Prophet jg offered his funeral 
prayer, walked with the funeral procession and stood on his 
grave until he was buried. I was amazed at my daring to talk 
like this to the Messenger of Allah jg, while Allah and His 
Messenger jg have better knowledge. By jg Allah, soon 
afterwards, these two Ay at were revealed, 


iQ ,44 P £ p, %} 


4And never (O Muhammad jg.) pray (funeral prayer) for any of 
them (hypocrites) who dies.} 

Ever since this revelation came, the Prophet jg never offered 
the funeral prayer for any hypocrite nor stood on his grave 
until Allah, the Exalted and Most Honored, brought death to 
him.”* 31 At-Tirmidhi collected this Hadith in his Tafsir (section 
of his Sunan] and said, “Hasan Sahib”.' 41 Al-Bukhari also 
recorded it.' 51 

111 FathAl-Bdri 8:184. 

121 Fath Al-B&ri 8:185. 

' 31 Ahmad 1:16. 

141 Tuhfat Al-Ahwadhi 8:495. 

151 Fath Al-Bari 8:184. 
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485. And let not their 
wealth or their children 
amaze you. Allah only 
wants to punish them 
with these things in this 
world, and that their 
souls shall depart (die) 
while they are 
disbelievers.} 

We mentioned before 
the explanation of a 
similar Ayah, all the 
thanks and praises 
are due to Allah. 

4iil ijLl* J ;Jji cJ/1 
ijljl *i£i*Ll1 £ \)X^.j 
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486. And what a Surah is revealed, enjoining them to believe 
in Allah and to strive hard and fight along with His 
Messenger, the wealthy among them ask your leave to exempt 
them and say, "Leave us (behind), we would be with those who 
sit (at home).”} 

487. They are content to be with those who sit behind. Their 
hearts are sealed up, so they understand not.} 


Admonishing Those Who did not join the Jihad 

Allah chastises and admonishes those who stayed away from 
Jihad and refrained from performing it, even though they had 
the supplies, means and ability to join it. They asked the 
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Messenger for permission to stay behind, saying, 


4''Leave us (behind), ive would be with those ivho sit (at 
home)’'} 


thus accepting for themselves the shame of lagging behind 
with women, after the army had left. If war starts, such people 
are the most cowardice, but when it is safe, they are the most 
boastful among men. Allah described them in another Ayah, 


liji Op"' o; 4?* c4. 4? '44 44 

dYs. i' ii. .vii 


iTIten when fear comes, you zoill see them looking to you, their 
eyes revolving like (those of) one over whom hovers death; but 
when the fear departs, they will smite you with sharp 
tongues.4[33:19] 

their tongues direct their harsh words against you, when it is 
safe to do so. In battle, however, they are the most cowardice 
among men. 


Allah said in another Ayah, 

‘ojy* Vy* 
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iThose who believe say: "Why is not a Surah sent down (for 
us)? But when a decisive Surah (explaining and ordering 
things) is sent down, and fighting is mentioned therein, you 
will see those in whose hearts is a disease looking at you with a 
look of one fainting to death. But it ivas better for them. 
Obedience (to Allah) and good words (were better for them). 
And when the matter is resolved on, then if they had been true 
to Allah, it would have been better for them.4 [47:20-211 

Allah said next, 

4,‘rcA & 


iTheir hearts are sealed up4 because of their staying away from 
Jihad and from accompanying the Messenger sg in Allah’s 
cause, 



iso they understand not > they neither understand what benefits 
them so that they perform it nor what hurts them so that they 
avoid it. 

1-3 A dxfiiYj 5 & \pn fcy gs$ 
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But the Messenger and those who believed with him strove 
hard and fought with their wealth and their lives. Such are they 
for whom are the good things, and it is they who will be 
successful 

i89. For than Allah has prepared Gardens (Paradise) under 
which rivers flow, to dwell therein forever. That is the supreme 
success. > 

After Allah mentioned the sins of the hypocrites, He praised 
the faithful believers and described their reward in the 
Hereafter, 

4'j 5$4 /£ !$X 4£it 

iBut the Messenger and those who believed with him strove 
hard and fought$ 

until the end of these two Ayat [9:88-89). This describes the 
qualities, as well as, the reward of faithful believers. Allah 
said, » . 

iSuch are they for whom are the good tilings in the Hereafter, in 
the gardens of Al-Firdaws and the high grades. 

&£» at jM ’A 

v'jc 

490. And those who made excuses from the bedouins came 
asking your permission to exempt them (from the battle), and 
those who had lied to Allah and His Messenger sat at home 
(without asking the permission for it); a painful torment will 
seize those of them who disbelieve.$ 

Allah describes here the condition of the bedouins who lived 
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around Al-Madinah, who asked for permission to remain 
behind from Jihad when they came to the Messenger jg to 
explain to him their weakness and inability to join the fighting. 
Ad-Dahhak said that Ibn ‘Abbas said that they were those who 
had valid excuses, for Allah said next, 

ifez at kst 


4and those who had lied to Allah and His Messenger sat at home}, 
and did not ask for permission for it; and Allah warned them of 
painful punishment, 




4a painful torment will seize those of them who disbelieve.} 
i'll £■ C i JJ % 
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491. Tfaere is no Womo on fliose who are weak or ill or who 
find no resources to spend, if they are sincere and true (in 
duty) to Allah and His Messenger. No means (of complaint) 
can there be against the doers of good. And Allah is Oft- 
Forgiving, Most Merciful.} 

492. Nor (is there blame) on those who came to you to be 
provided with mounts, when you said: “l can find no mounts 
for you," they turned back, with their eyes overflowing with 
tears of grief that they could not find anything to spend.} 

493. The means (of complaint) is only against those who are 
rich, and yet ask exemption. They are content to be with (the 
women) who sit behind (at home) and Allah has sealed up their 
hearts so that they know not (what they are losing).} 


Legitimate Excuses for staying away from Jihad 

Allah mentions here the valid excuses that permit one to 
stay away from fighting. He first mentions the excuses that 
remain with a person, the weakness in the body that disallows 
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one from Jihad, such as blindness, limping, and so forth. He 
then mentions the excuses that are not permanent, such as 
an illness that would prevent one from fighting in the cause of 
Allah, or poverty that prevents preparing for Jihad. There is no 
sin in these cases if they remain behind, providing that when 
they remain behind, they do not spread malice or try to 
discourage Muslims from fighting, but all the while observing 
good behavior in this state, just as Allah said, 



4No means (of complaint) can there be against the doers of 
good. And Allah is Oft-Forgiving, Most Merciful.} 

Al-Awzal said, “The people went out for the Istisqa’ (rain) 
prayer. Bilal bin Sa‘d stood up, praised Allah and thanked 
Him then said, ‘O those who are present! Do you concur that 
wrong has been done?’ They said, 'Yes, by Allah!’ He said, ‘O 
Allah! We hear your statement, 

Cri J* 


4No means (of complaint) can there be against the doers of 
good.} 

O Allah! We admit our errors, so forgive us and give us mercy 
and rain.’ He then raised his hands and the people also raised 
their hands, and rain was sent down on them.”^ Mujahid 
said about Allah’s statement, 


4Nor (is there blame) on those who came to you to be provided 
with mounts} 


Mujahid said; “It was revealed about Bani Muqarrin from the 
tribe of Muzaynah.”* 21 

Ibn Abi Hatim recorded that Al-Hasan said that the 
Messenger of Allah said, 


J-** Irt V J Yj jii J* jUiii U &\y\ SLaDt jUljU 
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m 

(21 


Ibn Abi Hatim 6:1862. 
At-Tabari 14 :421. 
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«Some people have 
remained behind you in 
Al-Madinah; and you 
never spent anything, 
crossed a valley, or af¬ 
flicted hardship on an 
enemy, but they were 
sharing the reward with 
you.o 

He then recited the 
Ayah, 

$ t lit <u$\ & v;» 

t 14 H <£& 4 ^ 3 , 
4*& ) £=fc.1 

4Nor (is there blame) on 
those who came to you 
to be provided with 
mounts, when you said: 
"I can find no mounts 
for yoH.'V 1 ’ 

This Hadith has a 
basis in the Two 
Sahihs from Anas, the 


Messenger of Allah jg said, 

J (*-^*'* fhjjr? *V j Lolj pjijai Li Ulyl «LjuJL jl* 


“Some people have remained behind in Al-Madinah and you 
never crossed a valley or marched forth, but they were with 
you .» 

They said, “While they are still at Al-Madinah?” He said, 

Gj-UjI 

«Yes, as they have been held back by a (legal) excuse .» |21 
Then, Allah criticized those who seek permission to remain 


111 Ibn Abi Hatim 6:1863. 

* 2 ' Fath Al-B&ri 7 :732 and Muslim: 1911. 
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behind while they are rich, admonishing them for wanting to 
stay behind with women who remained in their homes, 


^ 0 iit £1 v} 


iand Allah has sealed up their hearts, so that they know not 
(what they are losing).} 
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494. TTiey (the hypocrites) will present their excuses to you 
(Muslims), when you return to them. Say "Present no excuses, 
we shall not believe you. Allah has already informed us of the 
news concerning you. Allah and His Messenger will observe 
your deeds. In the end you will be brought back to the All- 
Kncrwer of the unseen and the seen, then He (Allah) will inform 
you of what you used to do.”} 

495. They ivill swear by Allah to you (Muslims) when you 
return to them, that you may turn away from them. So turn 
away from them. Surely, they are Rijs (impure), and Hell is 
their dwelling place - a recompense for that which they used to 
earn.} 

496. They (the hypocrites) swear to you (Muslims) that you 
may be pleased with them, but if you are pleased with them, 
certainly Allah is not pleased with the people who are Fdsiqin 
(rebellious).} 


Exposing the Deceitful Ways of Hypocrites 

Allah said that when the believers go back to Al-Madlnah, 
the hypocrites will begin apologizing to them. 

40=4 jt$ J '40 ^ J*) 1 

4Say "Present no excuses, we shall not believe you."}, we shall not 
believe what you say, 

400 u it a$ 1} 
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4 Allah has already informed ms of the news concerning you.} 
Allah has exposed your news to us, 

4'^jj 


4Allah and His Messenger will observe your deeds.} 
your actions will be made public to people in this life, 

c, £241 5 jj&b 43 ja ^}} 


4In the end you will be brought back to the All-Knower of the 
unseen and the seen, then He (Allah) will inform you of what 
you used to do.} 

Allah will inform you of your deeds, whether they were good or 
evil, and will recompense you for them. Allah said that the 
hypocrites will swear to the believers in apology, so that the 
believers turn away from them without admonishing them. 
Therefore, Allah ordered disgracing them by turning away from 
them, for they are, 


iRijs} meaning, impure inwardly and in their creed. Their 
destination in the end will be Jahannam, 

4&J2 c* %} 


4a recompense for that which they used to earn.} 

of sins and evil deeds. Allah said that if the believers forgive 
the hypocrites when they swear to them, 

4 j .'ill ^} 


icertainly Allah is not pleased with the people who are 
Fdsiqtn.} 


who rebel against the obedience of Allah and His Messenger 
jg. ‘Fisq’, means, ‘deviation’. 
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497. The bedouins are the worst in disbelief and hypocrisy, and 
more likely to not know tlte limits which Alldlt has revealed to 
His Messenger. And Allah is All-Knower, All-Wise.} 

498. And of the bedouins there are some who look upon what 
they spend (in Allah's cause) as a fine and watch for calamities 
for you, on them be the calamity of evil. And Allah is All- 
Hearer, All-Knower.} 

499. And of the bedouins there are some who believe in Allah 
and the Last Day, and look upon what they spend (in Allah's 
cause) as means of nearness to Allah, and a cause of receiving 
the Messenger's invocations. Indeed these (expenditures) are a 
means of nearness for them. Allah will admit them to His 
mercy. Certainly Allah is Oft-Forgiving, Most Merciful.} 


The Bedouins are the Worst in Disbelief and Hypocrisy 

Allah states that there are disbelievers, hypocrites and 
believers among the bedouins. He also states that the disbelief 
and hypocrisy of the bedouins is worse and deeper than the 
disbelief and hypocrisy of others. They are the most likely of 
being ignorant of the commandments that Allah has revealed 
to His Messenger jg. Al-A‘mash narrated that Ibrahim said, “A 
bedouin man sat next to Zayd bin Sawhan while he was 
speaking to his friends. Zayd had lost his hand during the 
battle of Nahawand. The bedouin man said, “By Allah! I like 
your speech. However, your hand causes me suspicion.’ Zayd 
said, Why are you suspicious because of my hand, it is the left 
hand [that is cut)?’ The bedouin man said, *By Allah! I do not 
know which hand they cut off (for committing theft), is it the 
right or the left?’ Zayd bin Sawhan said, ‘Allah has said the 
truth, 


44 1/6 & & $ z IS &Si\} 


iThe bedouins are the worst in disbelief and hypocrisy , and 
more likely to not know the limits ivhich Allah has revealed to 
His Messenger. 

Imam Ahmad narrated that Ibn 'Abbas said that the 
Messenger of Allah agg said, 


m 


At-Tabari 14:429. 
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*He who lives in the desert becomes hard-hearted, he ivho 
follows the game becomes heedless, and he who associates with 
the riders falls into Fitnah J 111 


Abu Dawud, At-Tirmidhi and An-Nasa’i collected this Hadith. 
At-Tirmidhi said, “Hasan Gharib .” |21 The Prophet sg once had 
to give a bedouin man many gifts because of what he gave him 
3g as a gift, until the bedouin became satisfied. The Prophet jg 
said, 


jf jt it Vi i 


«/ almost decided not to accept a gift except from someone from 
Quraysh, Thaqafi, the Ansar or Daws." 131 

This is because these people lived in cities, Makkah, At- Ta’if, 
Al-MadTnah and Yemen, and therefore, their conduct and 
manners are nicer than that of the hard-hearted bedouins. 
Allah said next, 


}And Allah is All-Knower, All-Wise.} 

Allah knows those who deserve to be taught faith and 
knowledge, He wisely distributes knowledge or ignorance, faith 
or disbelief and hypocrisy between His servants. He is never 
questioned as to what He does, for He is the All-Knower, All- 
Wise. Allah also said that among bedouins are those, 


iwho look upon what they spend}, in the cause of Allah, 


}as a fine}, as a loss and a burden, 

J^tj} 

iand zvatch for calamities for you}, awaiting afflictions and 
111 Ahmad 1:357. 

121 Abu Dawud 3 :278, Tuhfat Al-Ahwadhi 6:532 and An-Nasal 7 :195. 
131 An-Nasal 6:280. 
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iAnd Allah is All- 
Hearer, All-Knower.} 
Allah hears the 
IslJsS^atoj )^^pjtiAjl%;pV } II invocation of His 
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servants and knows 
who deserves victory, 
who deserve failure. 
Allah’s said; 
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iAnd of the bedouins 
there are some who be¬ 
lieve in Allah and the Last Day, and look upon what they spend (in 
Allah's cause) as means of nearness to Allah, and a cause of receiving 
the Messenger's invocations.} 

This is the type of praiseworthy bedouins. They give charity in 
Allah’s cause as way of achieving nearness to Allah and 
seeking the Messenger’s invocation for their benefit, 


0 
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ion them be the calamity 
of evil}, evil will touch 
them instead, 
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ilndeed these are a means of nearness for them.} 
they will attain what they sought, 

iyr, & ii l\ 4 # 4 SI 

iAlldh will admit them to His mercy. Certainly Allah is Oft- 
Forgiving, Most Merciful.} 
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<200. And the foremost to embrace Islam of the Muhdjirfn and 
the Ansar and also those who followed them exactly (in faith). 
Allah is well-pleased with them as they are well-pleased with 
Him. He has prepared for them Gardens under which rivers 
flow (Paradise), to dwell therein forever. That is the supreme 
success.$ 


Virtues of the Muhqjirin, Ansar and Those Who followed 
Them in Faith 

Allah mentions that He is pleased foremost with the Muhajirin, 
Ansar and those who followed them in faith, and that they are 
well-pleased with Him, for He has prepared for them the gardens 
of delight and eternal joy. Ash-Sha*bi said that, 

iThe foremost Muhdjirin and Ansar) are those who conducted the 
pledge of Ar-Ridwan in the year of Hudaybiyyah 111 . Abu MQsa 
Al-Ash‘ari, Said bin Al-Musayyib, Muhammad bin Sirin, Al- 
Hasan and Qatadah said that they are those who performed the 
prayer towards the two Qiblahs with the Messenger of Allah sgs 
[first toward Jerusalem and later toward the Ka'bah]} 2 ^ Allah, 
the Most Great, stated that He is pleased foremost with the 
Muhajirin, the Ansar and those who followed their lead with 
excellence. Therefore, woe to those who dislike or curse them, 
or dislike or curse any of them, especially their master after the 
Messenger, the best and most righteous among them, the 
Siddiq (the great truthful one) and the grand Khalifah, Abu 
Bakr bin Abi Quhafah, may Allah be pleased with him. The 
failure group, the Rafidah (a sect of Shiites), are the enemies of 
the best Companions, they hate and curse them, we seek 
refuge with Allah from such evil. This indicates that the minds 
of these people are twisted and their hearts turned upside 


m At-Tabari 14:435. 

121 At-Tabari 14:436, 437, 439. 
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down, for where are they in relation to believing in the Qur’an? 
They curse those whom Allah stated He is pleased with! As for 
the followers of the Sunnah, they are pleased with those whom 
Allah is pleased with, curse whomever Allah and His Messenger 
Sg curse, and give their loyalty to Allah’s friends and show 
enmity to the enemies of Allah. They are followers not 
innovators, imitating [the Sunnah] they do not initiate it on 
their own. They are indeed the party of Allah, the successful, 
and Allah’s faithful servants. 
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4101. And among the bedouins around you, some are 
hypocrites, and so are some among the people of Al-Madmah 
who persist in hypocrisy; you know them not, We know them. 
We shall punish them twice, and thereafter they shall be 
brought back to a great (horrible) torment.} 


Hypocrites among the Bedouins and Residents of Al- 
Madinah 

Allah informs His Messenger, peace be upon him, that 
among the bedouins around Al-Madlnah there are hypocrites 
and in Al-Madlnah itself, those, 

i$$ £ 


4who persist in hypocrisy;} meaning they insisted on hypocrisy 
and continued in it 
Allah’s statement, 


4you know them not, We know them}, does not contradict His 
other statement, 


4 l sfi\ j 
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4Had We willed, We could have shown them to you, and you 
should have known them by their marks ; but surely, you will 
know item by the tone of their speech!$[ 47:30], 

because the latter Ayah describes them by their 
characteristics, not that the Messenger knows all those who 
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have doubts and hypocrisy. The Messenger #§ knew that some 
of those who associated with him from the people of Al- 
Madinah were hypocrites, and he used to see them day and 
night [but did not know who they were exactly]. We mentioned 
before in the explanation of, 

i')c j C 


i...and they resolved that (plot) which they were unable to 
carry out.. .$>[9:74] 

that the Prophet sg informed Hudhayfah of the names of 
fourteen or fifteen hypocrites. This knowledge is specific in this 
case, not that the Messenger of Allah sg was informed of all 
their names, and Allah knows best. 

‘Abdur-Razzaq narrated that Ma'mar said that Qatadah 
commented on this Ayah [9:101], “What is the matter with 
some people who claim to have knowledge about other people, 
saying, ‘So-and-so is in Paradise and so-and-so is in the Fire/ 
If you ask any of these people about himself, he would say, *1 
do not know (if I will end up in Paradise or the Fire)!* Verily, 
you have more knowledge of yourself than other people. You 
have assumed a job that even the Prophets before you 
refrained from assuming. Allah’s Prophet Nuh said, 


iAnd what knoivledge have I of what they used todo?}[ 26:112] 
Allah’s Prophet Shu'ayb said, 


4 A V. ® Uj j^ 


iThat which is left by Allah for you (after giving the rights of 
the people) is better for you, if you are believers. And I am not 
a guardian over yow^[ll:86], 

while Allah said to His Prophet jfe, 


iyou know them not, We know them.y 
Mujahid said about Allah’s statement, 




m 


‘Abdur-Razzaq 2 :285. 
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4We shall punish them twice “By killin g and capture." In 
another narration he said, “By hunger and torment in the 
grave, 

i\ 

iand thereafter they shall be brought back to a great (horrible) 
torment.}* 1 * 


‘Abdur-Rahman bin Zayd bin Aslam said, “The torment in this 
life strikes their wealth and offspring,” and he recited this 
Ayah, 


4Q5it 4 ^ tit jl; Oi ^ %} 


iSo let not their wealth nor their children amaze you; Allah 
only wants to punish them with these things in the life of this 
worlds [9:55] 


These afflictions torment them, but will bring reward for the 
believers. As for the torment in the Hereafter, it is in the Fire, 

'f} 


iand thereafter they shall be brought back to a great (horrible) 
torment.}* 2 * 


at l\ J >r.j eg, i>>t 


4102. And (there are) others who have acknowledged their sins, 
they have mixed a deed that was righteous with another that 
was evil. Perhaps Allah will turn unto them in forgiveness. 
Surely, Allah is Oft-Forgiving, Most Merciful.} 


Some Believers stayed away from Battle because They 
were Lazy 

After Allah explained the characteristics of the hypocrites 
who stayed away from battle because they sought to avoid it 
out of denial and doubt, He then mentioned the disobedient 
who stayed away from Jihad due to laziness and preferring 
comfort, even though they truely believed. 


(11 At-Jabari 14:442. 
I 2 ' Af-Tabari 14:444. 
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iAnd others who have acknowledged their sins,} 

These people admitted their error to themselves and their 
Lord. They had performed good deeds before, as well as, this 
evil deed that they committed. For them there was forgiveness 
and pardon of Allah. This Ayah is general, covering all sinners 
who combine good and evil deeds, thus becoming partly 
impure, even though it was revealed about some people in 
specific. Ibn ‘Abbas said that, 


iAnd (there are) others}, refers to Abu Lubabah and some of his 
friends who stayed away from the battle of Tabuk and the 
Messenger of Allah $g. When the Messenger of Allah jg 
returned from that battle, this group, Abu Lubabah and five, 
seven or nine with him, tied themselves to the pillars of the 
Masjid and refused to let anyone untie them except the 
Messenger of Allah jg. When this Ayah was revealed, 




iAnd (there are) others who have acknowledged their sins,} 

the Messenger of Allah 0 untied them and pardoned them.” 111 
Al-Bukhari recorded that Samurah bin Jundub said that the 
Messenger of Allah 0 said to us, 


uu£ pa Jj jl &.U Ji ^ c otf iLi 
pi ' - * Ji lllJl p aJ l pji pljl JjUi ^ I pi I poi 

UJU» 




<U I ‘)J l>w lip p-1 j 


zLast Night, two (angels) came to me (in a vision) and took me 


^ A^-Tabari 14:437. This narration is not authentic. There is a 
similar Mursal narration from Sa*id bin Al-Musayyib in Dal&'il An- 
Nubuwah 
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to a city, built with bricks made of gold and silver. We met 
some men who, part of their bodies were as handsome as you 
ever saw and the part as ugly as you ever saw. The two 
(angels) ordered these men to go to a river and submerge 
themselves in it; they did that and came back to us, and the 
ugliness went away from them, thus becoming the most 
beautiful form. The two said to me, 'This is the garden of Eden, 
and this is your residence in it.’ The two said, 'As for the men 
who had part of their body handsome and part ugly, they have 
mixed a deed that was righteous with another that was evil. 
Allah has pardoned them.’^ 


Al-Bukhari recorded this Hadith in a short form upon ths 
explanation of this Ayah. 




i • 
ot 




-Oil 


O’J 


% ^iin 




■'•T* *Jc. 


4103. Take Sadaqah from their ivealth in order to purify them 
and sanctify them with it, and Salli for them. Verily, your 
Salat are a Sakan for them; and Allah is All-Hearer, All- 
Knower 


4104. Know they not that Allah accepts repentance from His 
servants and accepts the Sadaqat, and that Allah alone is the 
One Who forgives and accepts repentance. Most Merciful ?> 


The Command to collect the Zakah and Its Benefits 


Allah commanded His Messenger 3 gg to take Sadaqah from 
the Muslims’ money to purify and sanctify them with it. This 
Ayah is general, even though some said that it refers 
specifically to those who mixed good and evil deeds, who 
admitted to their errors. 

Some bedouin later thought that paying Zakah to the Leader 
was not legislated except to the Messenger sjg himself, using 
this Ayah as evidence, 


X*-' 






m 


Fath Al-Bari 8 : 193 . 



iTake Sadaqah from their wealth.) Abu Bakr As-Siddiq and other 
Companions refuted this ill comprehension and fought against 
them until they paid the Zakah to the Khallfah, just as they 
used to pay it to the Messenger of Allah jg. As-Siddiq said, “By 
Allah! If they abstain from paying a bridle that they used to pay 
to the Messenger of Allah jg, I will fight them for refraining 
from paying it.”* 1 * Allah’s statement, 

^ji) 

)and Salli for them), means, supplicate for them, and ask Allah 
to forgive them. In the Safuh, Muslim recorded that ‘Abdullah 
bin Abi Awfa said, “Whenever the Prophet jg was brought 
charity, he used to invoke Allah for those who brought it. My 
father also brought his charity and the Prophet sg said, 

«0 Allah! 1 invoke You for the family of Abu Awfd.^ 2] 

Allah’s statement, 

iVerily, your Salat are a Sakan for them), means, a mercy for 
them, according to Ibn ‘Abbas.* 3 ’ 

Allah said next, 

iand Allah is All-Hearer,) of your invocation (O Muhammad), 

iAll-Knower.) in those who deserve your invocation on their 
behalf, who are worthy of it. 


Allah said, 




iKnofw they not that Allah accepts repentance from His 
servants and accepts the Sadaqdt?) 


111 Path Al-Bari 13:264. 
* 2 * Muslim 2:756. 

* 3 * At-Tabari 14:457. 
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This Ayah encourages reverting to repentance and giving 
charity, for each of these actions erases, deletes and eradicate 
sins. Allah states that He accepts the repentance of those who 
repent to Him, as well as charity from pure resources, for 
Allah accepts it with His Right Hand and raises it for its giver 
until even a date becomes as large as Mount Uhud. Abu 
Hurayrah narrated that the Messenger of Allah jg said, 


k0 |lix>-Uj <iXuj.ll ( JliJ iju 1 JJ» 

•X^-i jJlj j j&i I jl 


* Verily, Allah accepts charity, receives it in His Right Hand 
and develops it for its giver, just as one of you raises his pony, 
until the bite [of food] becomes as large as Uhudj 

The Book of Allah, the Exalted and Most Honored, testifies to 
this Hadith, 


juXj 


iKnow they not that Allah accepts repentance from His 
servants and accepts the Sadaqat?}, and, 

4x5x£)' Sjfi 


4 Allah will destroy Riba and will give increase for Sadaqat.$ 
(2:276) 


‘Abdullah bin Mas*ud said, “Charity falls in Allah’s Hand 
before it falls in the needy’s hand,” he then recited this Ayah, 




4Know they not that Allah accepts repentance from His 
servants and accepts the Sadaqat?} j 1 ' 






4105. And say "Do deeds! Allah will see your deeds, and (so 
will) His Messenger and the believers. And you will be brought 
back to the All-Knower of the unseen and the seen. Then He 
will inform you of what you used to do."} 


|il 




At-Tabari 14:460. 
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Warning the Disobedient 

Mujahid said that this Ayah carries a warning 111 from Allah 
to those who defy His orders. Their deeds will be shown to 
Allah, Blessed and Most Honored, and to the Messenger 
and the believers. This will certainly occur on the Day of 
Resurrection, just as Allah said, 

V* ^ > '•* . '•'V 

iThat Day shall you be brought to Judgement, not a secret of 
you will be hidden.} [69:18], 

3 ? 0 

iThe Day when all the secrets will be examined .}[86:9], and, 

iAnd that which is in the breasts (of men) shall be made 
known.}\ 100:10] 

Allah might also expose some deeds to the people in this life. 
Al-Bukhari said that ‘Aishah said, “If the good deeds of a 
Muslim person please you, then say, 

fez & # xp 

4Do deeds! Allah will see your deeds, and (so will) His 
Messenger and the believers.}’™ 

There is a Hadlth that carries a similar meaning. Imam Ahmad 
recorded that Anas said that the Messenger of Allah said, 

AyA 2 *ji jis aiU oh $ ja ii>j, - ij** 

oil jJ jlUI dlj t ls«li 

Jj HIaLII I^ o J u.iL oil olji li|j i UJUo> JLj p-j J&l 

«Do not be pleased with someone's deeds until you see what his 
deeds in the end will be like. Verily, one might work for some 


111 At-Tabari 14:463. 

121 Fath Al-BQri 13:512. 
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time of his life with good deeds, so that if he dies while doing 
it, he will enter Paradise. However, he changes and commits 
evil deeds, one might commit evil deeds for some time in his 
life, so that if he dies while doing them he will enter the Fire. 
However, he changes and perfbrtns good deeds. If Allah wants 
the good of a servant He employs him before he diesj 

He was asked, “How would Allah employ him, O Allah’s 
Messenger?” He said, 


“<ulp 


• t. . ... »*r,. 

f*"' Ji* 


“He directs him to perform good deeds and takes his life in that 
condition .s’ 11 


Only Imam Ahmad collected this Hadith. 

4 .Y 1 ■ ■‘i'j i*' foi Jyy ^ 


4106. And others are made to await for Allah’s Decree, whether He 
ivill punish them or will forgive them. And Allah is All-Knowing, 
All-Wise.4 


Delaying the Decision about the Three Companions Who 
stayed away from the Battle of Tabuk 

Ibn ‘Abbas, Mujahid, ‘Ikrimah, Ad-Dahhak and several 
others said that those mentioned in the Ayah are the three 
who were made to wait to know if their repentance was 
accepted; Mararah bin Ar-Rabl‘, Ka*b bin Malik and Hilal bin 
Umayyah. 

Some Companions stayed behind from the battle of Tabuk 
due to laziness, preferring comfort, ease, ripe fruits and shade. 
They did not lag behind because of hypocrisy or doubts. Some 
of them tied themselves to the pillars (of the Masjid) like Abu 
Lubabah and several of his friends did. Some of them did not 
do that, and they are the three mentioned here. Those who 
tied themselves received their pardon before these three men 
whose pardon was delayed, until this Ayah was revealed, 

Uefr% # £ 

4Allah has forgiven the Prophet , the Muhajirin and the Ansar .. 


[il 


Ahmad 3:120. 



513 


Surah 9. At-Tawbah (106 - 107) (Part-11) 






- y llJbft wJ 1 JlJ 4 yj>Jj^l 

{ > < I'" \ ^ > >4 {i^ . c .' t *1 '\**"\ ** 

]} jS O' v • J v-^JU-0A-—$4^-5^jJS—> j>>Ji 

o^t $ 

O’&bk&'cjR 


sty.,,*, > . ^ > 

0 ^lLo 2-3 * 1 ^ 

J—^jjl ^ ^^ -v. i^ ^V' ^Lsa> 

I^T^ -b >J^'(ly*J «^LjLlal tj 

f^ip > *lg.*3»jj_yu \jb *A» l£ Jd "^. 


>Sj ^ i# <Z$ vM J5> 

4c£; c ^VJ jOa iid 

$And the three who 
stayed behind, until for 
them the earth, vast as it 
is, was straitened ...^l 11 
We will mention the 
Hadith about this 
story from Ka‘b bin 
Malik. Allah said, 

<& 4£ *} 

4 whether He will punish 
them or will forgive 
them . } 

meaning, they are at 
Allah's mercy, if He 
wills, He pardons 
them or punishes 
them. However, 
Allah's mercy comes 
before His anger, 

is >%& 


iAnd Allah is All-Knowing, All-Wise.} [9:106] 

Allah knows those who deserve the punishment and those 
who deserve the pardon. He is All-Wise in His actions and 
statements, there is no deity worthy of worship nor Lord 
besides Him. 


^ KifJcj <jk^j £* \lO \/id\ 

& * S^3 £\ & % *&$ k X& Li '& « fez & 

d <ZL>y£. J'-’J M *s-j fy- 3 J (jd sy f} Lt iSjillt ,> -d O IjO j_j 

44 56 lj4&: 

il07. And as for those who put up a Masjid by way of harm 


m 


At-Tabari 14:465-466. 



514 


Tafsir Ibn Kathir 

and disbelief and to disunite the believers and as an outpost far 
those who warred against Alldh and His Messenger aforetime, 
they will indeed swear that their intention is nothing but good. 
Alldh bears witness that they are certainly liars.} 

il08. Never stand you therein. Verily, the Masjid whose 
foundation was laid from the first day on Taqwd is more worthy 
that you stand therein (to pray). In it are men who love to 
clean and purify themselves. And Alldh loves those who make 
themselves clean and pure.} 

Masjid Ad-Dirar and Masjid At-Taqwa 

The reason behind revealing these honorable Aydt is that 
before the Messenger of Alldh sg; migrated to Al-Madlnah, there 
was a man from Al-Khazraj called “Abu ‘Amir Ar-Rahib (the 
Monk).” This man embraced Christianity before Islam and read 
the Scriptures. During the time of Jahiliyyah, Abu ‘Amir was 
known for being a worshipper and being a notable person 
among Al-Khazraj. When the Messenger of Allah H arrived at 
Al-Madlnah after the Hijrah, the Muslims gathered around him 
and the word of Islam was triumphant on the day of Badr, 
causing Abu ‘Amir, the cursed one, to choke on his own saliva 
and announce his enmity to Islam. He fled from Al-Madlnah to 
the idolators of Quraysh in Makkah to support them in the war 
against the Messenger of Allah 3 g$. The Quraysh united their 
forces and the bedouins who joined them for the battle of 
Uhud, during which Allah tested the Muslims, but the good end 
is always for the pious and righteous people. The rebellious 
Abu ‘Amir dug many holes in the ground between the two 
camps, into one of which the Messenger jg fell, injuring his face 
and breaking one of his right lower teeth. He also sustained a 
head injury. Before the fighting started, Abu ‘Amir approached 
his people among the Ansar and tried to convince them to 
support and agree with him. When they recognized him, they 
said, “May Allah never burden an eye by seeing you, O Fasiq 
one, O enemy of Allah!” They cursed him and he went back 
declaring, “By Allah! Evil has touched my people after I left.” 
The Messenger of Allah 3 g called Abu ‘Amir to Allah and recited 
the Qur’an to him before his flight to Makkah, but he refused 
to embrace Islam and rebelled. The Messenger sg invoked Allah 
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that Abu ‘Amir die as an outcast in an alien land, and his 
invocation came true. After the battle of Ufrud was finished, 
Abu ‘Amir realized that the Messenger’s call was still rising and 
gaining momentum, so he went to Heraclius, the emperor of 
Rome, asking for his aid against the Prophet ag. Heraclius gave 
him promises and Abu ‘Amir remained with him. He also wrote 
to several of his people in Al-Madinah, who embraced 
hypocrisy, promising and insinuating to them that he will lead 
an army to fight the Messenger of Allah to defeat him and 
his call. He ordered them to establish a stronghold where he 
could send his emissaries and to serve as an outpost when he 
joins them later on. These hypocrites built a Masjid next to the 
Masjid in Quba', and they finished building it before the 
Messenger s§ went to Tabuk. They went to the Messenger £g 
inviting him to pray in their Masjid so that it would be a proof 
that the Messenger jg approved of their Masjid. They told him 
that they built the Masjid for the weak and ill persons on rainy 
nights. However, Allah prevented His Messenger m, from 
praying in that Masjid. He jg said to them, 

«4tl »Li oj IS) Ul» 

«// we come back from our travel, Allah willing J” When the 
Messenger of Allah sg came back from Tabuk and was 
approximately one or two days away from Al-Madinah, Jibril 
came down to him with the news about Masjid Ad-Dirar and 
the disbelief and division between the believers, who were in 
Masjid Quba’ (which was built on piety from the first day), that 
Masjid Ad-Dirar was meant to achieve. Therefore, the Messenger 
of Allah sent some people to Masjid Ad-Dirar to bring it down 
before he reached Al-Madinah. 

_ ‘Ali bin Abi Talhah reported that Ibn ‘Abbas said about this 
Ayah (9:107), “They are some people of the Ansar to whom Abu 
‘Amir said, “Build a Masjid and prepare whatever you can of 
power and weapons, for I am headed towards Caesar, emperor of 
Rome, to bring Roman soldiers with whom I will expel 
Muhammad and his companions.’ When they built their Masjid, 
they went to the Prophet jg and said to him, “We finished 
building our Masjid and we would like you pray in it and 
invoke Allah for us for His blessings.’’Allah revealed this verse, 
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iNever stand you therein}, until, 

4 .. .wrongdoers^ ” fl1 

Allah said next, 

4 they will indeed swear$, those who built it, 

V4 & 

4that their intention is nothing but good.} 
by building this Masjid we sought the good and the comfort of 
the people. Allah replied, 

<3*& vS 

4Alldh bears witness that they are certainly liars > 

for they only built it to harm Masjid Quba’, and out of 
disbelief in Allah, and to divide the believers. They made it an 
outpost for those who warred against Allah and His Messenger 
jg, such as Abu ‘Amir the Fasiq who used to be called Ar- 
Rahib, may Allah curse him! Allah said, 

JLil 

4Never stand you therein prohibiting His Prophet ig and his 
Ummah from ever standing in it in prayer. 


Virtues of Masjid Quba’ 

Allah encouraged His Prophet 3§| to pray in Masjid Quba! 
which, from the first day, was built on Taqwa, obedience to 
Allah and His Messenger jg, for gathering the word of the 
believers and as an outpost and a fort for Islam and its people. 
This is why Allah the Exalted said, 




iVerily, the Masjid whose foundation was laid from the first 
day on Taqwa is more worthy that you stand therein (to 

l l l At-Tabari 14:470. The last two narrations are not authentic. Two of 
the narrations recorded by At-Tabari confirm much of the story and 
the cause of revelation. 
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pray).) 

in reference to the Masjid of Quba’. An authentic Hadith 
records that the Messenger of Allah said, 

^ > | *1 | ^ i J ^ 

JUI JL>W»4 ^ D AJ) 1 


4 One prayer in Masjid Qubd' is just like an 'UntrahJ™ 


It is recorded in the Sahih that the Messenger of Allah used 
to visit Masjid Quba’ while riding and walkingJ 2 ' 

Imam Ahmad recorded that TJwaym bin Saldah Al-Ansari 
said that the Prophet sg went to Masjid Quba’ and asked, 


lii Lli t^S.Ivii JaJt ^ Jtjjl ^—>-1 Ji Jlii Sill jl» 

*?}j jiil J^kjl 


«/n flie story about your Masjid, Allah the Exalted has praised 
you concerning the purification that you perform. What is the 
purification that you perform ?» 

They said, “By Allah, O Allah’s Messenger! We do not know 
except that we had neighbors from the Jews who used to use 
water to wash with after answering the call of nature, and we 
washed as they washed.” Ibn Khuzaymah collected this 
Hadith in his Sahih.™ 

Allah’s statement, 


^ *t-i #e-i fjij J _,y fj J* 

44 % te 


4 Verily, the Masjid whose foundation was laid from the first 
day on Taqwd is more worthy that you stand therein (to pray). 

In it are men who love to clean and purify themselves. And 
Allah loves those who make themselves clean and pure.) 

This encourages praying in old Masjids that were built for the 
purpose of worshipping AMh alone, without partners. It is 
also recommended to join the prayer with the believing group 
and worshippers who implement their faith, those who perform 


Ibn Majah 1:452 and At-Tirmidhi: 324. 
^ Fath Al-Bdri 3:82 and Muslim: 1399. 

131 Ahmad 3:422. 

I 4 ' Ibn Khuzaymah 1:45. 



Wudu’ perfectly and preserve themselves from impure things. 


Imam Ahmad recorded that one of the Companions of the 
Messenger of Allah said that the Messenger of Allah jg led 
them in a Dawn (Subh) prayer in which he recited Surat Ar-Rum 
(chapter 30) and made mistakes in the recitation. When he 
finished the prayer, he said, 


i*i o jLjj i djL» fa l\ b~rj}\ dp ^L; 




«We sometimes make mistakes in reciting the Qur'an, there are 
people among you who attend the prayer with us, but do not 
perform Wudu' perfectly. Therefore, whoever attends the prayer 
with us let him make perfect Wtlrfw'j 111 

This Hadith indicates that complete purification helps in the 
performance of acts of worship and aids in preserving and 
completing them. 


^ fyil skr. ^ 'fvr jf 4 -a 'jfr 

'S* 3 % 4 E *4* 


4109. Is it then he who laid the foundation of his building on 
Taqwa to Allah and His good pleasure better, or he who laid the 
foundation of his building on the brink of an undetermined 
precipice ready to crumble down, so that it crumbled to pieces 
with him into the fire of Hell. And Allah guides not the people 
who are the wrongdoers.$ 


4110. The building which they built will never cease to be a 
cause of hypocrisy and doubt in their hearts unless their hearts 
are cut to pieces. And Allah is All-Knowing, All-Wise.} 


The Difference between Masjid At-Taqwa and Masjid Ad- 

Dirdr 

* 

Allah the Exalted says that the Masjid that has been built on 
the basis of Taqwa of Allah and His pleasure is not the same 
as a Masjid that was been built based on causing harm, 


111 Ahmad 3:471-472. 
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disbelief and causing division among the believers, and as an 
outpost for those who warred against Allah and His Messenger 
3 g£. The latter built their Masjid on the edge of a steep hole, 




iinto the fire of Hell. And Allah guides not the people who are 
the wrongdoers 

Allah does not bring aright the works of those who commit 
mischief. Jabir bin ‘Abdullah said, “I saw the Masjid that was 
built to cause harm with smoke rising up from it, during the 
time of the Messenger of Allah s§§.” Allah’s statement, 

4 £ 4 ' 'ft 


4The building which they built will never cease to be a cause of 
doubt in their hearts} 

and hypocrisy. Because of this awful action that they 
committed, they inherited hypocrisy in their hearts, just as 
those who worshipped the calf were inclined to adoring it. 
Allah said next, 

4 unless their hearts are cut to pieces.$ until they die, according to 
Ibn ‘Abbas, Mujahid, Qatadah, Zayd bin Aslam, As-Suddi, 
Habib bin Abi Thabit, Ad-Dahhak, ‘Abdur-Rahman bin Zayd 
bin Aslam and several other scholars of the Salaf. ,2J 


$And Allah is All-Knowing of the actions of His creation, 


iAll-Wise in compensating them for their good or evil actions. 

4 && k 

So l v, _ \ \j£j 


.:: m.. 


111 At-Tabari 14:493. 

121 At-Tabari 14:495-497. 
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4111. Verily, Allah has purchased of the believers their lives 
and their properties for (the price) that theirs shall be the 
Paradise. They fight in Allah's cause, so they kill and are 
killed. It is a promise in truth which is binding on Him in the 
Tawrdh and the Injil and the Qur’an. And who is truer to his 
covenant than Allah? Then rejoice in the bargain which you 
have concluded. That is the supreme success .4 


Allah has purchased the Souls and Wealth of the 
Mujahidin in Return for Paradise 

Allah states that He has compensated His believing servants 
for their lives and wealth - if they give them up in His cause - 
with Paradise. This demonstrates Allah’s favor, generosity and 
bounty, for He has accepted the good that He already owns 
and bestowed, as a price from His faithful servants. Al-Hasan 
Al-Basri and Qatadah commented, “By Allah! Allah has 
purchased them and raised their worth.”* 1 * Shimr bin ‘Atiyyah 
said, “There is not a Muslim but has on his neck a sale that 
he must conduct with Allah; he either fulfills its terms or dies 
without doing that.” He then recited this At/ah.* 2 ’ This is why 
those who fight in the cause of Allah are said to have 
conducted the sale with Allah, meaning, accepted and fulfilled 
his covenant.* 3 * Allah’s statement, 


4They fight in Allah's cause, so they kill and are killed .4 

indicates that whether they were killed or they kill the enemy, 
or both, then Paradise will be theirs. 


The Two Sahihs recorded the Hadith, 

ij^j. 1 J)sf“ V Jl £>>■ **■* J^5j® 

3^ ^ y>- \ 3L>-_b ji jb 


«Allah has made a promise to the person who goes out (to fight) 
in His cause; 'And nothing compels him to do so except Jihad = 

111 At-Tabari 14:499. 

* 2 * At-Tabari 14:499. 

■ 3 * At-Tabari 14:499. 
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sUSHJijij u*^ j' a * : ■*' 

^ ^ < AJ >/ *- ^ Z' 

CM g*-* 


aajaaK at ^ in My Cause and belief 
in My Messengers.' He 
will either be admitted to 
Paradise if he dies, or 
compensated by Allah, 
either with a reward or 
booty if He returns him 
to the home which he 
departed from. » (11 
Allah’s statement, 

_ i l5£- *4* 

ite&j 

ilt is a promise in truth 
which is binding on Him 
in the Tawrdh and the 
Injil and the Qur'an.} 
affirms this promise 
and informs us that 
Allah has decreed this 
for His Most 
Honorable Self, and 
revealed it to His 
Messengers in His 
Glorious Books, the 


Tawrah that He sent down to Musa, the Injil that He sent 
down to ‘Isa, and the Qur’an that was sent down to 
Muhammad, may Allah’s peace and blessings be on them all. 
Allah said next, 

Cx- v_ii 4 


4And who is truer to his covenant than Allah?} 
affir ming that He never breaks a promise. Allah said in similar 
statements, 

jZS Si oisl S*J^ 

4And who is truer in statement than AUdh?$[ 4:87], and, 


W Fath Al-Bari 6:254 and Muslim 3:1496. 
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4 And whose words can be truer than those of Allah?}[4:122\. 
Allah said next, 


*£& 'f. &$j 4 ]&$J%} 

iThen rejoice in the bargain which you have concluded. That is 
the supreme success.4, 

meaning, let those who fulfill the terms of this contract and 
uphold this covenant receive the good news of great success 
and everlasting delight. 


SAKS6 *£s?f 




<122. Those who repent, who worship (Him), who praise 
(Him), who fast, who bow down, who prostrate themselves, 
who enjoin good and forbid evil, and who observe the limits set 
by Alldh. And give glad tidings to the believers .} 

This is the description of the believers from whom Allah has 
purchased their souls and wealth, who have these beautiful 
and honorable qualities. 


iwho repent > from all sins and shun all evils, 

4&^ii} 

4who worship}, their Lord and preserve the acts of worship that 
include statements and actions. Praising Allah is among the 
best statements. This is why Allah said next, 

iwho praise (Him)}. Fasting is among the best actions, involving 
abstaining from the delights of food, drink and sexual 
intercourse, this is the meaning hereby, 

4c,y^3\} 

iAs-Sd'ihun (who fast)} [9:112]. Allah also described the 
Prophet’s wives that they are. 





Swra/|_9L 1 _^AlzX5WZ&«&_£123_^_114i_£Pgrfr2Ii 
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iSd'ihdt} [66:5], meaning, they fast. As for prostrating and 
bowing down, they are acts of the prayer, 

by4*f} 


iwho bow down, who prostrate themselves,} 

These believers also benefit Allah’s creation and direct them 
to His obedience by ordaining righteousness and forbidding 
evil. They have knowledge about what should be performed 
and what should be shunned. This includes abiding by Allah’s 
lim its in knowledge and action, meaning, what He allowed and 
what He prohibited. Therefore, they worship the True Lord and 
advise creation. This is why Allah said next, 

<£*& ^} 


iAnd give glad tidings to the believers.} 

since faith includes all of this, and the supreme success is for 
those who have faith. 



<223. It is not (proper) for the Prophet and those who believe to 
ask Allah's forgiveness for the Mushrikin, even though they be 
of kin, after it has become clear to them that they are the 
dwellers of the Fire (because they died in a state of disbelief).} 

<224. And Ibrahim’s invoking (of Allah) for his father’s 
forgiveness was only because of a promise he [Ibrahim] had 
made to him (his father). But when it became clear to him 
[Ibrahim] that he (his father) is an enemy of Allah, he 
dissociated himself from him. Verily, Ibrahim was Awwah and 
forbearing.} 


The Prohibition of supplicating for Polytheists 

Imam Ahmad recorded that Ibn Al-Musayyib said that his 
father Al-Musayyib said, “When Abu Talib was dying, the 
Prophet jg went to him and found Abu Jahl and ‘Abdullah bin 
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Abi Umayyah present. The Prophet ^ said, 

y- jfci ^ ios &i y'i ji if* 


«0 uncle! Say, 'La ilaha illa-Uah,’ a word concerning which I 
will plea for you with Allah, the Exalted and Most Honored .» 

Abu Jahl and ‘Abdullah bin Abi Umayyah said, ‘O Abu Talib! 
Would you leave the religion of Abdul-Muttalib?’ Abu Talib 
said, ‘Rather, I will remain on the religion of Abdul-Muttalib.’ 
The Prophet sg; said, 

■vILla All |*j U Jjj 


«J will invoke Allah for forgiveness for you, as long as I am not 
prohibited from doing so.» 

This verse was revealed, 




4It is not (proper) for the Prophet and those who believe to ask 
Allah’s forgiveness for the Mushrikin, even though they be of 
kin, after it has become clear to them that they are the dwellers 
of the Fire.} 


Concerning Abu Talib, this Ayah was revealed, 


4 i J* 4)^ ^ 


If V 


iVerily, you guide not whom you like, but Allah guides whom 
Hi ivills} [28:56].” |11 


This Hadith is recorded in the Two Sahths) 2 ^ 

Ibn Jarir recorded that Sulayman bin Buraydah said that his 
father said, “When the Prophet ^ came to Makkah, he went to 
a grave, sat next to it, started talking and then stood up with 
tears in his eyes. We said, ‘O Allah’s Messenger! We saw what 
you did.’ He said, 


l$J jUifiVl ^ jiii 


V /* 1 £ Jl lS.J 


Ahmad 5:433. 

' 2 ' Fath Al-Bari 8:192 and Muslim 1:54. 




525 


Surd 1 9. At-Tawbah (113 -114) (Part-11) 

«/ asked my Lord for permission to visit the grave of my mother 
and He gave me permission. I asked for His pertnissioti to 
invoke Him for forgiveness for her, but He did not give me 
permissions 

We never saw him more tearful than on that day.’”' 1 ' 

Al-‘Awfi narrated from Ibn ‘Abbas about Allah’s statement, 

-> & 5 -*'* $\y ^ 

4/f is not (proper) for the Prophet and those who believe to ask 
Allah's forgiveness for the Mushrikin} 

“The Prophet jg wanted to invoke Allah for forgiveness for his 
mother, but Allah did not allow him. The Prophet jg said, 

•*.Sf Ji m M W 

Ibrahim, Allah's Khalil, invoked Allah for his fathers 
Allah revealed, 

v/- 

iAttd Ibrahim's invoking (of Allah) for his father's forgiveness 
was only because of a promise he [Ibrahim] had made to him 
(his father )}."* 21 

‘Ali bin Abi Talhah narrated that Ibn ‘Abbas commented on 
this Ayah, “They used to invoke Allah for them (pagans) until 
this Ayah was revealed. They then refrained from invoking 
Allah to forgive the dead among them, but were not stopped 
from invoking Allah for the living among them until they die. 
Allah sent this Ayah, 

i+Jf. 

iAnd Ibrahim’s invoking (of Allah) for his father's forgiveness 
was only ...» [9:114).” |3 > 

Allah said next, 



111 At-Tabari 6:489. 

At-Tabari 14:512. Although this Hadith is weak, there are similar 
narrations that serve as withesses for it. See Safuh Surtan At- 
Tirmidhi no. 2477. 

|3 > AMabari 14:513. 
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iBut when it became clear to him [Ibrahim] that he (his father) 

is an enemy of Allah, he dissociated himselffrom him$ [9:114], 

Ibn ‘Abbas commented, “Ibrahim kept asking Allah to forgive 
his father until he died, when he realized that he died as an 
enemy to Allah, he disassociated himself from him.” In another 
narration, he said, “When his father died he realized that he 
died as an enemy of Allah.” 111 Similar was said by Mujahid, 
Ad-Dahhak, Qatadah and several others. 121 ‘Ubayd bin ‘Umayr 
and Said bin Jubayr said, “Ibrahim will disown his father on 
the Day of Resurrection, but he will meet his father and see 
dust and fatigue on his face. He will say, ‘O Ibrahim! I 
disobeyed you, but today, I will not disobey you.’ Ibrahim will 
say, O Lord! You promised me that You will not disgrace me 
on the Day they are resurrected. What more disgrace than 
witnessing my father being disgraced?’ He will be told, ‘Look 
behind you,’ where he will see a bloody hyena - for his father 
will have been transformed into that - and it will be dragged 
from its feet and thrown in the Fire.’” 131 Allah’s statement, 


iVerily, Ibrahim was Awwah and was forbearing.$ 

means, he invoked Allah always, according to ‘Abdullah bin 
MasUd.* 41 Several narrations report this from Ibn Mas “ad. 151 It 
was also said that, ‘Awwah’, means, “who invokes Allah with 
humility’, “merciful’, “who believes with certainty’, “who praises 
(Allah)’, and so forth. 


$i & Si && £ £ & frZ k 15 Ui 'JK U# 

$ oi -kjk <±tti /J iii 

% ill Oi 


4125. And Allah will never lead a people astray after He has 
guided them until He makes clear to them what they should 
avoid. Verily, Allah is the All-Knower of everything 


111 Al-Tabari 14:519. 

121 Al-Tabari 14:518-519. 
131 Al-Tabari 14:521. 

141 Al-Tabari 14:523-524. 
151 Al-Tabari 14:524. 
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4116. Indeed to AUdh belongs the dominion of the heavens and 
the earth, He gives life and He causes death. And besides Allah 
you have neither any protector nor any helper.} 

Recompense comes after Proof is established 

Allah describes His Honorable Self and just judgment in that 
He does not lead a people astray but after the Message comes 
to them, so that the proof is established against them. For 
instance, Allah said, 

4And as for Thamud, We showed and made clear to them the 
path of truth ...^ [41:17]. 

Mujahid commented on Allah’s saying; 

4^'A Si IS C 

4And Allah will never lead a people astray after He has guided 
them} 

“Allah the Mighty and Sublime is clarifying to the believers 
about not seeking forgiveness for the idolators in particular, 
and in general, it is an exhortation to beware of disobeying 
Him, and encouragement to obey Him. So either do or 
suffer. 

Ibn Jarir commented, “Allah says that He would not direct 
you to misguidance, so that you invoke Him for forgiveness for 
your dead idolators, after He gave you guidance and directed 
you to believe in Him and in His Messenger jg! First, He will 
inform you of what you should avoid, so that you avoid it. 
Before He informs you that this action is not allowed, you 
would not have disobeyed Him and fallen into what He 
prohibited for you [if you indulge in this action]. Therefore, in 
this case, He will not allow you to be misguided. Verily, 
guidance or misguidance occurs after commands and 
prohibitions are established. As for those who were neither 
commanded nor prohibited, they can neither be obedient nor 
disobedient in doing what they were neither ordered nor 
prohibited from doing.” * 2 ’ 


111 At-Tabari 14:537. 
121 At-Tabari 14:536. 
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Allah said. 


$j> jt ojj cA (*^=J Af. ^jV'i o£3' iiji 4l at 

i/~?> 

^Indeed to Allah belongs the dominion of the heavens and the 
earth, He gives life and He causes death. And besides Allah you 
have neither any protector nor any helper.$ 

Ibn Jarir commented, “This is an encouragement from Allah 
for His believing servants to fight the idolators and chiefs of 
disbelief. It is also a command for them to trust in Allah’s aid, 
for He is the Owner of the heavens and earth, and not to fear 
His enemies. Verily, they have no protector besides Allah, nor 
a supporter other than Him.” 111 


*i Oi t f--*' ' }*^> J & 3?j5' ii5 je ill' 1 

j-M vo'i gjJ »\js=a u 


4117. Allah has forgiven the Prophet, the Muhajirin and the 
Ansar who followed him in the time of distress (Tabuk 
expedition), after the hearts of a party of them had nearly 
deviated (from the right path), but He accepted their 
repentance. Certainly, He is unto them full of kindness, Most 
Merciful.$ 


Battle of Tabuk 

Mujahid and several others said, “This Ayah was revealed 
concerning the battle of Tabuk. They left for that battle during 
a period of distress. It was a year with little rain, intense heat 
and scarcity of supplies and water. ”* 2 * Qatadah said, “They 
went to Ash-Sham during the year of the battle of Tabuk at a 
time when the heat was intense. Allah knew how hard things 
were, and they suffered great hardship. We were told that two 
men used to divide a date between themselves. Some of them 
would take turns in sucking on a date and drinking water, 
then give it to another man to suck on. Allah forgave them 
and allowed them to come back from that battle.”* 31 Ibn Jarir 

111 At-Tabari 14:538. 

* 2 * At-Tabari 14:540. 

131 At-Tabari 14:541. 
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reported that ‘Abdullah bin ‘Abbas said that ‘Umar bin Al- 
Khattab was reminded of the battle of distress (Tabuk) and 
‘Umar said, “We went with the Messenger of Allah jg in the 
intense heat for Tabuk. We camped at a place in which we were 
stricken so hard by thirst that we thought that our necks 
would be severed. One of us used to go out in search of water 
and did not return until he feared that his neck would be 
severed. One would slaughter his camel, squeeze its intestines 
and drink its content, placing whatever was left on his kidney. 
Abu Bakr As-Siddiq said, ‘O Allah’s Messenger! Allah, the 
Exalted and Most Honored, has always accepted your 
invocation, so invoke Allah for us.’ The Prophet 2g said, 

•Would you like me to do that?* 

Abu Bakr said, ‘Yes.’ The Prophet $g raised his hands and did 
not put them down until rain fell from the sky in abundance. It 
rained and then stopped raining for a while, then rained again, 
so they filled their containers. We went out to see where the 
rain reached and found that it did not rain beyond our 
camp.”* 11 Ibn Jarir said about Allah’s statement, 

iAlldh has forgiven the Prophet , the Muhdjirin and the Ansar 
who followed him in the time of distress,} 

meaning “With regards to expenditures, transportation, 
supplies and water, 

4^44 9 ^ vjk 6 jjc 

iafter the hearts of a party of tltem had nearly deviated,} 

away from the truth, thus falling prey to doubting the 
Messenger’s religion because of the distress and hardships 
they suffered during their travel and battle, 

ibut He accepted their repentance 

He directed them to repent to their Lord and renew their 

m 


At-Tabari 14:539. 
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firmness on His 
religion, 

iCertainly, He is unto 
them full of kindness, 
Most Merciful.y* 1 * 
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4118. And (Allah has 
forgiven) the three who 
stayed behind, until for 
them the earth, vast as 
it is, was straitened and 
their souls were strai¬ 


tened to them, and they perceived that there is no fleeing from Allah, 
and no refuge but with Him. Then, He forgave them, that they might 
beg for His pardon. Verily, Allah is the One Who forgives and accepts 
repentance, Most Merciful.) 

4119. O you who believe! Have Taqwa of Allah, and be with those 
who are true (in words and deeds).) 


The Three, Whose Decision was deferred by the 
Messenger of Allah i 

Imam Ahmad recorded that ‘Abdullah bin Ka*b bin Malik, 
who used to guide Ka*b after he became blind, said that he 
heard Ka*b bin Malik narrate his story when he did not join 

m 


At-Tabari 14:539. 
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the battle of Tabuk with the Messenger of Allah sg. Ka*b bin 
Malik said, “I did not remain behind Allah’s Messenger jg in 
any battle that he fought except the battle of Tabuk. I failed to 
take part in the battle of Badr, but Allah did not admonish 
anyone who did not participate in it, for in fact, Allah’s 
Messenger sg had gone out in search of the caravan of 
Quraysh, until Allah made the Muslims and their enemies meet 
without any appointment. I witnessed the night of Al-‘Aqabah 
pledge with Allah’s Messenger sg when we pledged for Islam, 
and I would not exchange it for the Badr Battle, even though 
the Badr Battle is more popular among the people than the 
‘Aqabah pledge. As for my news of this battle of Tabuk, I was 
never stronger or wealthier than I was when I remained behind 
Allah’s Messenger sg in that battle. By Allah, never had I two 
she-camels before, but I did at the time of that battle. 

Whenever Allah’s Messenger wanted to go to a battle, he 
used to hide his intention by referring to different battles, until 
it was the time of that battle (of Tabttk) which Allah’s 
Messenger sg fought in intense heat, facing a long journey, the 
desert, and the great number of enemy soldiers. So the Prophet 
3g clearly announced the destination to the Muslims, so that 
they could prepare for their battle, and he told them about his 
intent. Allah’s Messenger sg was accompanied by such a large 
number of Muslims that they could not be listed in a book by 
name, nor registered.” 

Ka*b added, “Any man who intended not to attend the battle 
would think that the matter would remain hidden, unless 
Allah revealed it through divine revelation. Allah’s Messenger 
Sg fought that battle at a time when the fruits had ripened and 
the shade was pleasant, and I found myself inclined towards 
that. Allah’s Messenger sg and his Companions prepared for 
the battle and I started to go out in order to get myself ready 
along with them, but I returned without doing anything. I 
would say to myself, 1 can do that if I want.’ So I kept on 
delaying it every now and then until the people were prepared, 
and Allah’s Messenger Sg. and the Muslims along with him, 
departed. But I had not prepared anything for my departure. I 
said, 1 will prepare myself (for departure) one or two days after 
him, and then join them.’ In the morning following their 
departure, I went out to get myself ready but returned having 
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done nothing. Then again, the next morning, I went out to get 
ready but returned without doing anything. Such was the case 
with me until they hurried away and I missed the battle. Even 
then I intended to depart to catch up to them. I wish I had 
done so! But such was not the case. So, after the departure of 
Allah’s Messenger sg, whenever I went out and walked among 
the people (who remained behind), if grieved me that I could 
see none around me, but one accused of hypocrisy or one of 
those weak men whom Allah had excused. Allah’s Messenger 
did not remember me until he reached Tabuk. So while he was 
sitting among the people in Tabuk, he said, 

«?4yu ‘j, yd u» 

iWhat did Ka'b bin Malik do?» A man from Banu Salimah said, 
‘O Allah’s Messenger! He has been stopped by his two Burdah 
(garments) and looking at his own flanks with pride.’ Mu'adh 
bin Jabal said, What a bad thing you have said! By Allah! O 
Allah’s Messenger! We know nothing about him but that which 
is good.’ Allah’s Messenger kept silent.’” 

Ka'b bin Malik added, “When I heard that Allah’s Messenger 
was on his way back to Al-Madlnah, I was overcome by 
concern and began to think of false excuses. I said to myself, 
Tlow can I escape from his anger tomorrow?’ I started looking 
for advice from wise members of my family in this matter. 
When it was said that Allah’s Messenger jg had approached (Al- 
Madlnah) all evil and false excuses abandoned my mind and I 
knew well that I could never come out of this problem by 
forging a false statement. Then I decided firmly to speak the 
truth. Allah’s Messenger jg arrived in the morning, and 
whenever he returned from a journey, he used to visit the 
Masjid first, and offer a two Rak'ah prayer, then sit for the 
people. So when he had done all that (this time), those who 
failed to join the battle came and started offering (false) excuses 
and taking oaths before him. They were over eighty men. 
Allah’s Messenger accepted the excuses they expressed 
outwardly, asked for Allah’s forgiveness for them and left the 
secrets of their hearts for Allah to judge. Then I came to him, 
and when I greeted him, he smiled a smile of an angry person 
and then said, 
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“Come »So I came walking until I sat before him. He said to me, 



«What stopped you from joining us? Had you not purchased an 
animal for carrying you?* 

I answered, Yes, 0 Allah’s Messenger! By Allah, if I were 
sitting before any person from among the people of the world 
other than you, I would have escaped from his anger with an 
excuse. By Allah, I have been bestowed with the power of 
speaking fluently and eloquently, but by Allah, I knew well 
that if I tell you a lie today to seek your favor, Allah would 
surely make you angry with me in the near future. But if I tell 
you the truth, though you will get angry because of it, I hope 
for Allah’s forgiveness. By Allah, I had never been stronger or 
wealthier than I was when I remained behind you.’ Allah’s 
Messenger said, 

4)1 jLii jjLi Jjsi IJU 1*19 

“As regards to this man, he has surely told the truth. So get 
up until Allah decides your case.* 

I got up, and many men of Banu Salimah followed me and 
said to me, *By Allah, we never witnessed you commit any sin 
before this! Surely, you failed to offer an excuse to Allah’s 
Messenger jg like the others who did not join him. The 
invocation of Allah’s Messenger to Allah to forgive you would 
have been sufficient for your sin.’ By Allah, they continued 
blaming me so much that I intended to return (to the Prophet 
5fe) and accuse myself of having told a lie, but I said to them, Is 
there anybody else who has met the same end as I have?’ They 
replied, Yes, there are two men who have said the same thing 
as you have, and to both of them was given the same order as 
given to you.’ 1 said, “Who are they?’ They replied, 'Murarah bin 
Ar-Rabl‘ Al-‘Amiri and Hilal bin Umayyah Al-Waqifi.’ They 
mentioned to me two pious men who had attended the battle of 
Badr and in whom there was an example for me. So I did not 
change my mind when they mentioned them to me. Allah’s 
Messenger forbade all the Muslims from talking to us, the 
three aforesaid persons, out of all those who remained behind 
for that battle. So we kept away from the people and they 
changed their attitude towards us until the very land (where I 
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lived) appeared strange to me as if I did not know it. We 
remained in that condition for fifty nights. As for my two 
companions, they remained in their houses and kept on 
weeping, but I was the youngest and the firmest of them. So I 
would go out and attend the prayer along with the Muslims 
and roam the markets, but none would talk to me. I would 
come to Allah’s Messenger jg and greet him while he was 
sitting in his gathering after the prayer, and I would wonder 
whether he even moved his lips in return of my greeting or not. 
Then I would offer my prayer near him and look at him 
carefully. When I was busy with my prayer, he would turn his 
face towards me, but when I turned my face to him, he would 
turn his face away from me. When this harsh attitude and 
boycott of the people continued for a long time, I walked until I 
scaled the wall of the garden of Abu Qatadah who was my 
cousin and the dearest person to me. I offered my greeting to 
him. By Allah, he did not return my greetings. I said, ‘O Abu 
Qatadah! I beseech you by Allah! Do you know that I love Allah 
and His Messenger?’ He kept quiet. I asked him again, 
beseeching him by Allah, but he remained silent. I asked him 
again in the Name of Allah and he said, ‘Allah and His 
Messenger know better.’ Thereupon my eyes flowed with tears 
and I returned and jumped over the wall. 

While I was walking in the market of Al-Madinah, suddenly I 
saw that a Nabatean from Ash-Sham came to sell his grains in 
Al-Madinah, saying, Who will lead me to Ka*b bin Malik?’ The 
people began to point (me) out for him, until he came to me 
sind handed me a letter from the king of Ghassan (who ruled 
Syria for Caesar), for 1 knew how to read and write. In that 
letter, the following was written: “To proceed, I have been 
informed that your friend (the Prophet) has treated you 
harshly. Anyhow, Allah does not make you live in a place 
where you feel inferior and your right is lost. So, join us, and 
we will console you.’ When I read it, I said to myself, This is 
also a sort of test.’ 1 took the letter to the oven and made a 
fire burning it. When forty out of the fifty nights elapsed, 
behold! There came to me a messenger of Allah’s Messenger ig 
saying ‘Allah’s Messenger orders you to keep away from your 
wife.’ 1 said, ‘Should I divorce her; or else what should I do?’ He 
said, ‘No, only keep aloof from her and do not mingle with her.’ 
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The Prophet jg sent the same message to my two fellows. I said 
to my wife, ‘Go to your parents and remain with them until 
Allah gives His verdict in this matter.”’ 

KaTj added, “The wife of Hilal bin Umayyah came to Allah’s 
Messenger $$ and said, ‘O Allah’s Messenger! Hildl bin 
Umayyah is a helpless old man who has no servant to attend 
on him. Do you dislike that I should serve him?’ He said, 

v] 

t'No (you can serve him), but he should not come near you 

lsexually /».' 

She said, *By Allah! He has no desire for anything. By Allah, 
he has never ceased weeping since his case began until this 
day of his.’ On that, some of my family members said to me, 
*Will you also ask Allah’s Messenger to permit your wife (to 
serve you) as he has permitted the wife of Hilal bin Umayyah 
to serve him?’ I said, ‘By Allah, I will not ask permission of 
Allah's Messenger ggj regarding her, for I do not know what 
Allah's Messenger jg would say if I asked him to permit her (to 
serve me) while I am a young man.’ We remained in that state 
for ten more nights, until the period of fifty nights was 
completed, starting from the time when Allah’s Messenger $5 
prohibited the people from talking to us. When I had finished 
the Fajr prayer on the fiftieth morning on the roof of one of our 
houses, while sitting in the condition in which Allah described 
(in the Qur’an): my veiy soul seemed straitened to me and even 
the earth seemed narrow to me for all its spaciousness. There I 
heard the voice of a man who had ascended the mountain of 
Sal' calling with his loudest voice, ‘O Ka*b bin Malik! Be happy 
(by receiving good tidings).’ I fell down in prostration before 
Allah, realizing that relief has come with His forgiveness for us. 
Allah’s Messenger ^ announced the acceptance of our 
repentance by Allah after Fajr prayer. The people went out to 
congratulate us. Some bearers of good news went to my two 
companions, a horseman came to me in haste, while a man 
from Banu Aslam came running and ascended the mountain 
and his voice was swifter than the horse. When the man whose 
voice I had heard, came to me conveying the good news, I took 
off my garments and dressed him with them; and by Allah, I 
owned no other than them on that day. Then I borrowed two 
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garments, wore them and went to Allah’s Messenger jg. The 
people started receiving me in batches, congratulating me on 
Allah’s acceptance of my repentance, saying, *We congratulate 
you on Allah’s acceptance of your repentance.’” 

Ka*b further said, “When I entered the Masjid, I saw Allah’s 
Messenger jg sitting in the Masjid with the people around him. 
Talhah bin TJbaydullah swiftly came to me, shook my hands 
and congratulated me. By Allah, none of the Muhajirun got up 
for me except Talhah; I will never forget Talhah for this.” 


Ka*b added, “When I greeted Allah’s Messenger 
was bright with joy. He said, 


his face 


«ilif ilioJ j xi 


/ f Ji /ri 


•'Be happy with the best day you have ever seen since your 
mother gave birth to you.* 


I said to the Prophet, Is this forgiveness from you or from 
Allah?’ He said, 


, ^ 1 4* h* j? 


•No, it is from Allah*. Whenever Allah’s Messenger jg became 
happy, his face would shine as if it was a piece of the moon, 
and we all knew that characteristic of him. When I sat before 
him, I said, ‘O Allah’s Messenger! Because of the acceptance of 
my repentance I will give up all my wealth as alms for the sake 
of Allah and His Messenger.’ Allah’s Messenger jg said, 

•ill yj- illU idi sM* 


•Keep some of your wealth, as it will be better for you*. I said, ‘So 
I will keep my share from Khaybar with me.’ 1 added, ‘O 
Allah’s Messenger! Allah has saved me for telling the truth; so 
it is part of my repentance not to tell but the truth as long as 
I am alive.’ By Allah, I do not know of any Muslim, whom 
Allah has helped to tell the truth more than I. Ever since I 
have mentioned the truth to Allah’s Messenger S&, I have never 
intended to tell a lie, until today. I hope that Allah will also save 
me (from telling lies) the rest of my life. So Allah revealed the 
Ayah, 


<" 43 * . ✓ 4 ? i ^ * i -f ✓ 
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4Allah has forgiven the Prophet, the Muhdjiriti and the Ansar 
who followed him in the time of distress, after the hearts of a 
party of them had nearly deviated, but He accepted their 
repentance. Certainly, He is unto than full of kindness, Most 
Merciful. And the three who stayed behind, until for them the 
earth, vast as it is, was straitened and their souls were 
straitened to them, and they perceived that there is no fleeing 
from Allah, and no refuge but with Him. Then, He forgave 
them, that they might beg for His pardon. Verily, Allah is the 
One Who forgives and accepts repentance, Most Merciful. O 
you who believe! Have Taqwd of Allah, and be with those who 
are true (in words and deeds).4 


Ka‘b said; “By Allah! Allah has never bestowed upon me, 
apart from His guiding me to Islam, a greater blessing than 
the fact that I did not tell a lie to Allah’s Messenger ^ which 
would have caused me to perish, just as those who had told a 
lie have perished. Allah described those who told lies with the 
worst descriptions He ever attributed to anyone. Allah said, 


»• 

(*r 


4l $2 £2 ^1 iiiii \% itj 'oy^4 
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4They will swear by Allah to you when you return to them, 
that you may turn away from them. So him away from them. 
Surely, they are Rijs (impure), and Hell is their dwelling place 
- a recompense for that which they used to earn. They swear to 
you that you may be pleased with them, but if you are pleased 
with them, certainly Allah is not pleased with the people who 
are rebellious.4 

Kah added, “We, the three persons, differed altogether from 
those whose excuses Allah’s Messenger sgg accepted when they 
swore to him. He took their pledge and asked Allah to forgive 
them, but Allah’s Messenger jg; left our case pending until Allah 
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gave us His judgement about it. As for that Allah said, 

&>} 

4 And (He did forgive also) the three who stayed behind...} 

What Allah said does not discuss our failure to take part in 
the battle, but to the deferment of making a decision by the 
Prophet about our case, in contrast to the case of those who 
had taken an oath before him, and he excused them by 
accepting their excuses.”* 1 * 

This is an authentic Ijadith collected in the Two Sahibs (Al- 
Bukhari and Muslim) and as such, its authenticity is agreed 
upon.* 2 * This £fadfth contains the explanation of this 
honorable Ayah in the best, most comprehensive way. Similar 
explanation was given by several among the Salaf. For 
instance, Al-A'mash narrated from Abu Sufyan, from Jabir bin 
‘Abdullah about Allah’s statement, 

4)y& iiilBl Jpj} 

4And (He did forgive also) the three who stayed behind...} 

“They are Kah bin Malik, Hilal bin Umayyah and Murarah 
bin Ar-Rabl', all of them from the Ansar.”* 3 * 

The Order to speak the Truth 

Allah sent His relief from the distress and grief that struck 
these three men, because Muslims ignored them for fifty days 
and nights, until they themselves, and the earth - vast as it is 
- were straitened for them. As vast as the earth is, its ways 
and paths were closed for them, and they did not know what 
action to take. They were patient for Allah’s sake and awaited 
humbly for His decree. They remained firm, until Allah sent 
His relief to them since they told the Messenger of Allah jg the 
truth about why they remained behind, declaring that they did 
not have an excuse for doing so. They were requited for this 
period, then Allah forgave them. Therefore, the consequence of 
being truthful was better for them, for they gained forgiveness. 
Hence Allah’s statement next, 

11 ■ Ahmad 3:456. 

* 2 * Fath Al-Bari 8:193 and Muslim 4:2121. 

* 3 * At-Tabari 14:544. 
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it ya ip: 


<0 you who believe! Have Taqwa of Allah, and be with those 
who are true.} 


The Ayah says, adhere to and always say the truth so that 
you become among its people and be saved from destruction. 
Allah will make a way for you out of your concerns and a 
refuge. Imam Ahmad recorded that ‘Abdullah bin Mas*Cd said 
that the Messenger of Allah jg said, 


Ji>; Tj ciUji JI ‘J\ !>p Sjl I Ji ^ JISJI 

i iL ju^ 4)1 jup CiSJ (JjlaU 

44* J>-p' J'jj Y} 4! i S^¥. j. 4^ 1 op j>4l 4! <J-& 

•cus ii j4 JU- 


«HoM on to truth, for being truthful leads to righteousness, 
and righteousness leads to Paradise. Verily, a man will keep 
saying the truth and striving for truth, until he is written 
before Allah as very truthful (Siddiq). Beware of lying, for 
lying leads to sin, and sin leads to the Fire. Verily, the man 
will keep lying and striving for falsehood until he is written 
before Allah as a great liar.*' 1 

This Hadith is recorded in the Two Sahihs.^ 


Hj *if je l>« 1 ~ J CA (S*J iri-di f ul£=» 

if 4 % b i 'i Z& 44 £ j*# 

.4 vi Sj 44. v; 

ig oc^f £ ^ fc 


4120. It was neither befitting for the people of Al-Madinah and 
the bedouins of the neighborhood to remain behind Allah's 
Messenger nor to prefer their own lives to his life. That is 
because they suffer neither Zama' nor Nasab, nor Maklunasah 
in the cause of Allah, nor did they take any step to raise the 
anger of disbelievers nor inflict any injury upon an enemy, but 


111 Ahmad 1:384. 

I 2 * FathAl-Bari 1:523 and Muslim 4:2012. 
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is written to their credit as a deed of righteousness. Surely, 
Allah wastes not the reward of the doers of good.} 

Rewards of Jihad 

Allah, the Exalted and Most Honored, criticizes the people of 
Al-Madinah and the bedouins around it, who did not 
participate in the battle of TabQk with the Messenger of Allah 
They sought to preserve themselves rather than comfort the 
Messenger jg during the hardship that he suffered in that 
battle. They incurred a loss in their share of the reward, since, 

ihi MLJ. 

4 they suffer neither Zama thirst, 

4nor Nasab}, fatigue, 

4i^ 

inor Makhmasah}, hunger, 

4nor they take any step to raise the anger of disbelievers}, by 
strategies of war that would terrify their enemy, 

inor inflict} t a defeat on the enemy, 

-jz •}& 

ibut is written to their credit ^ as compensation for these steps 
that are not under their control, but a consequence of 
performing good deeds that earn them tremendous rewards, 

ij^L K ^ * S ^ 

iSurely, Allah wastes not the reward of the doers of good.} 

Allah said in a similar Ayah, 

4Certainly We shall not make the reward of anyone who does 
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4122. Neither do they spend any contribution - small or great 
- nor cross a valley, but is written to their credit that Allah 
may recompense them with the best of what they used to do.} 


Allah said next, 




iNeithr do they spend}, in reference to the fighters in Allah’s 
cause, 

JLO 's t' . ^ 

iany contribution - small or great -}, with regards to its amount, 


inor cross a valley}, while marching towards the enemy, 

ibut is written to their credit}, for these actions that they take 
[and which are under their control], 

ithat Allah may recompense them with the best of what they 
used to do.} 

Certainly, the Leader of the faithful, TJthman bin ‘Aflan, may 
Allah be pleased with him, acquired a tremendous share of the 
virtues mentioned in this honorable Ayah. He spent large 
amounts and tremendous wealth on this battle (Tabak). 

Abdullah, the son of Imam Ahmad recorded that ‘Abdur- 
Rahman bin Khabb&b As-Sulami said; The Messenger of Allah 
gg gave a speech in which he encouraged spending on the army 
of distress (for Tabuk). 

TJthman bin ‘Allan, may Allah be pleased with him said; 1 
will give one hundred camels with their saddles and supplies.’ 
Then he jg exhorted them some more. So TJthman said; 1 will 
give one hundred more camels with their saddles and supplies.’ 
Then he ^ descended one step of the Minbar and exhorted 
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Allah the Exalted here explains His order to Muslims to 
march forth with the Messenger of Allah sg for the battle of 
Tabuk. We should first mention that a group of the Salaf said 
that marching along with the Messenger jg, when he went to 
battle, was at first obliged on all Muslims, because, as they say, 
AMh said, 

&L* \£#\} 


4March forth, whether you are light or heavy} [9:41], and, 

4^$fi ik j&s- orj iy-i* 

4It was not becoming of the people of Al-Madinah and the 
bedouins of the neighborhood...} [9:120]. 

However, they said, Allah abrogated this ruling (9:41 and 
9:120) when He revealed this Ayah, [9:122]. 

However, we could say that this Ayah explains Allah’s order 
to participate in battle on all Arab neighborhoods, that at least 
a group of every tribe should march for Jihad. Those who went 
with the Messenger jgj would gain instructions and studies in 
the revelation that came down to him, and warn their people 
about that battle when they returned to them. This way, the 
group that went with the Prophet sg will achieve both goals 
[Jihad and learning the revelation from the Prophet jg]. After 
the Prophet sig, a group of every tribe or neighborhood should 
seek religious knowledge or perform Jihad, for in this case, 
Jihad is required from at least a part of each Muslim 
community. 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas about the Ayah, 

K} 


4And it is not (proper) for the believers to go out (to fight - 
]ihad) all together.} 

“The believers should not all go to battle and leave the Prophet 
alone, 




40 f every troop of them, a party only should go forth} 

in the expeditions that the Prophet jg sent. When these armies 
returned to the Prophet, who in the meantime received 




revealed parts of the Qur’an from Allah, the group who 
remained with the Prophet jg would have learned that 
revelation from him. They would say, ‘Allah has revealed some 
parts of the Qur’an to your Prophet and we learned it.’ So they 
learned from them what Allah revealed to His Prophet jg in 
their absence, while the Prophet jg sent some other men into 
military expeditions. Hence Allah’s statement, 

4 

4that they may get instructions in religion,} 

so that they learn what Allah has revealed to their Prophet 
and teach the armies when they return, 

4so that they may beware .^” I ‘ I 

Mujahid said, “This Ayah was revealed about some of the 
Companions of the Prophet jg who went to the desert and were 
helped by its residents, had a good rainy year and called 
whomever they met to guidance. The people said to them, We 
see that you left your companions and came to us.’ They felt 
bad in themselves because of this and they all came back from 
the desert to the Prophet jg. Allah said, 

40f every troop of them, a party only should go forth,4 

those who seek righteousness [such as to spread the call of 
Islam, while others remain behind], 


4that they may get instructions in (Islamic) religion,} 
and learn what Allah has revealed, 

4and tluit they may warn their people}, when those who went forth 
returned to them, u 

4^x>m 


4so that they may beware (of evil).}” l2] 

111 At-Tabari 14:565. 

* 2 * At-Tabari 14:566. 
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remained with the 
Messenger of Allah m 


Lc-J^==*(4> 
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<* ^4*„< t v_ . ^ to gam instructions in 

the religion. Another 

«””? r " u , ms *° ** 
' ^ own people to call 

them (to Allah) and 

^ *'*&*it warn them against 

oj4r^(Srr\rr****'' -Allah’s punishment of 

v.f ^ those who were before 


Al*£ 


£ " .*V 

yO> r>- jAaXJAc 


those who were before 
them.” 1 " 


aivav 




It was also said that 
* >' ... 

—this verse, 


HHlI Jibuti 


4;fc=» 


1 - it is not (proper) 

for the believers to go out all together.} 

is not about joining Jihad. They say that the Messenger of 
Allah sg invoked Allah against Mudar to try them with years of 
famine, and their lands were struck by famine. The various 
tribes among them started to come, entire tribes at a time, to 
Al-Madlnah, because of the hardship they faced and they would 
falsely claim that they are Muslims. This caused hardship for 
the Companions of the Messenger si and Allah revealed to him 
that they are not believers. The Messenger of Allah si sent 
them back to their tribes and warned their people not to repeat 
what they did. Hence Allah’s statement, 

_ <r£i $ ZZ !&$» 


111 At-Jabari 14:568. 
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iatid that they may warn their people when they return to 
them,} 


4.123. O you who believe! Fight those of the disbelievers who 
are close to you, and let them find harshness in you; and know 
that Allah is with those who have Taqwa.} 

The Order for Jihad against the Disbelievers, the 
Closest, then the Farthest Areas 

Allah commands the believers to fight the disbelievers, the 
closest in area to the Islamic state, then the farthest. This is 
why the Messenger of Allah H started fighting the idolaters in 
the Arabian Peninsula. When he finished with them and Allah 
gave him control over Makkah, Al-Madlnah, At-Ta’if, Yemen, 
Yamamah, Hajr, Khaybar, Hadramawt and other Arab 
provinces, and the various Arab tribes entered Islam in large 
crowds, he then started fighting the People of the Scriptures. 
He began preparations to fight the Romans who were the 
closest in area to the Arabian Peninsula, and as such, had the 
most right to be called to Islam, especially since they were from 
the People of the Scriptures. The Prophet jg marched until he 
reached TabQk and went back because of the extreme 
hardship, little rain and little supplies. This battle occurred on 
the ninth year after his Hijrah. 

In the tenth year, the Messenger of Allah was busy with 
the Farewell Hajj. The Messenger jg died eighty-one days after 
he returned from that Hajj, Allah chose him for what He had 
prepared for him [in Paradise). After his death, his executor, 
friend, and Khallfah, Abu Bakr As-Siddlq, may Allah be pleased 
with him, became the leader. At that time, the religion came 
under attack and would have been defeated, if it had not been 
for the fact that Allah gave the religion firmness through Abu 
Bakr, who established its basis and made its foundations firm. 
He brought those who strayed from the religion back to it, and 
made those who reverted from Islam return. He took the Zakah 
from the evil people who did not want to pay it, and explained 
the truth to those who were unaware of it. On behalf of the 
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Prophet sg, Abu Bakr delivered what he was entrusted with. 
Then, he started preparing the Islamic armies to fight the 
Roman cross worshippers, and the Persian fire worshippers. By 
the blessing of his mission, Allah opened the lands for him and 
brought down Caesar and Kisra and those who obeyed them 
among the servants. Abu Bakr spent their treasures in the 
cause of Allah, just as the Messenger of Allah jg had foretold 
would happen. 

This mission continued after Abu Bakr at the hands of he 
whom Abu Bakr chose to be his successor, Al-FarOq, the 
Martyr of the Mihrab , |1) Abu Hafs, TJmar bin Al-Khattab, may 
Allah be pleased with him. With Umar, Allah humiliated the 
disbelievers, suppressed the tyrants and hypocrites, and 
opened the eastern and western parts of the world. The 
treasures of various countries were brought to Umar from 
near and far provinces, and he divided them according to the 
legitimate and accepted method. Umar then died as a martyr 
after he lived a praise worthy life. Then, the Companions 
among the Muhajirin and Ansar agreed to chose after Umar, 
Uthman bin ‘Affan, Leader of the faithful and Martyr of the 
House, may Allah be pleased with him. 

During Uthman’s reign, Islam wore its widest garment and 
Allah’s unequivocal proof was established in various parts of 
the world over the necks of the servants. Islam appeared in 
the eastern and western parts of the world and Allah’s Word 
was elevated and His religion apparent. The pure religion 
reached its deepest aims against Allah’s enemies, and 
whenever Muslims overcame an Ummah, they moved to the 
next one, and then the next one, crushing the tyranical evil 
doers. They did this in reverence to Allah’s statement, 

jr !p: $£> 

40 you who believe! Fight those of the disbelievers who are 
close to you,} 

Allah said next, 

_ & Wu#* 

^ Place of worship, where a Zoroastrian disbeliever assassinated 
‘Umar while he was leading the Muslims in prayer. 
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iand let them find harshness in you), meaning, let the disbelievers 
find harshness in you against them in battle. The complete 
believer is he who is kind to his believing brother, and harsh 
with his disbelieving enemy. Allah said in other Ayah, 


i'oj® £ U J? H & A * t &¥ 


iAllah will bring a people whom He will love and they will love 
Him; humble towards the believers, stem towards the 
disbelievers .. .>{5:54], 



f£j M $ sy lit Sji ’j&t 


iMuhammad is the Messenger of Allah. And those who are 
with him are severe against the disbelievers, and merciful 
among themselves.$[48:29], and, 

iO Prophet! Strive hard against the disbelievers and the 
hypocrites, and be harsh against them.$[9:73] 

Allah said, 

$And know that Allah is with those who have Taqwa$, meaning, 
fight the disbelievers and trust in Allah knowing that Allah is 
with you if you fear and obey Him. This was the case in the 
first three blessed generations of Islam, the best members of 
this Ummah. Since they were firm on the religion and reached 
an unsurpassed level of obedience to Allah, they consistently 
prevailed over their enemies. During that era, victories were 
abundant, and enemies were ever more in a state of utter loss 
and degradation. 

However, after the turmoil began, desires and divisions 
became prevalent between various Muslim kings, the enemies 
were eager to attack the outposts of Islam and marched into 
its territory without much opposition. Then, the Muslim kings 
were too busy with their enmity for each other. The 
disbelievers then marched to the capital cities of the Islamic 
states, after gaining control over many of its areas, in addition 
to entire Islamic lands. Verily, ownership of all affairs is with 
Allah in the beginning and in the end. Whenever a just 
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Muslim king stood up and obeyed Allah’s orders, all the while 
trusting in Allah, Allah helped him regain control over some 
Muslim lands and took back from the enemy what was 
compatible to his obedience and support to Allah. We ask 
Allah to help the Muslims gain control over the forelocks of 
His disbeliever enemies and to raise high the word of Muslims 
over all lands. Verily, Allah is Most Generous, Most Giving. 


IJJC 
& 
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4124. And whenever there comes down a Surah, some of them 
(hypocrites) say: "Which of you has had his faith increased by 
it?" As for those who believe, it has increased their faith, and 
they rejoice.$ 

4125. But as for those in whose hearts is a disease, it will add 
Rijs (doubt) to their Rijs (doubt); and they die while they are 
disbelievers.} 


Faith of the Believers increases, while Hypocrites 
increase in Doubts and Suspicion 

Allah said, 

4 ly** 4^ Z 


4And whenever there comes down a Surah}, then among the 
hypocrites are, 


yji Z\j p=sZ) AyS f} 


4some who say: 'Which of you has had his faith increased by 
it?"} 


They say to each other, who among you had his faith 
increased by this Surah [from the Qur’an]? Allah the Exalted 
said, 


% &il pr 'S !£-*» 




4 As for those who believe, it has increased their faith, and they 
rejoice.} 

This Ayah is one of the mightiest evidences that faith 
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increases and decreases, as is the belief of most of the Salaf 
and later generations of scholars and Imams. Many scholars 
said that there is a consensus on this ruling. We explained 
this subject in detail in the beginning of the explanation of 
Sahlh Al-Bukhari, may Allah grant him His mercy. 

Allah said next, 

i*r s j-hJ* 4 ■OsS 

iBut as far those in whose hearts is a disease, it will add Rijs 
to their Rijs.} 

the Surah increases them in doubt, and brings more suspicion 
on top of the doubts and suspicion that they had before. Allah 
said in another Ayah, 

iAnd We send down in the Qur'an tlmt which is a healing} 
[17:82], and, 


% % &X ij ^ v oM \pn ok ji $} 
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iSay : "It is far those who believe, a guide and a healing. And 
as far those who disbelieve, there is heaviness (deafness) in their 
ears, and it (the Qur'an) is blindness far them. They are those 
who are called from a place far away (so they neither listen nor 
understand)” .^[41:44] 


This indicates the misery of the hypocrites and disbelievers, 
since, what should bring guidance to their hearts is instead a 
cause of misguidance and destruction for them. Similarly, 
those who get upset by a type of food, for instance, will be 
upset and anxious even more if they are fed that food! 


r 5 k Oi J-* of" d! t lijj 


4126. See they not that they are put in trial once or twice every 
year? Yet, they turn not in repentance, nor do tltey learn a 
lesson (from it).} 
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4127. And whenever there comes down a Surah, they look at 
one another (saying): “Does any one see you?" Then they turn 
away. Allah has turned their hearts because they are a people 
that understand not.} 


Hypocrites suffer Afflictions 

Allah says, do not these hypocrites see. 




¥ 


ithat they are put in trial}, being tested, 

4W^% £ 'i f A ^ 


4once or twice every year? Yet, they turn not in repentance, 
nor do they learn a lesson.} 

They neither repent from their previous sins nor learn a lesson 
for the future. Mujahid said that hypocrites are tested with 
drought and hunger.* 1 ’ 


Allah said; 

!j f - 5 ^ vi 
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4And whenever there comes down a Surah, they look at one 
another (saying): "Does any one see you?" Then they turn 
away. Allah has turned their hearts because they are a people 
that understand not.} 

This describes the hypocrites that when a Surah is revealed to 
the Messenger of Allah 

P&¥ 


4they look at one another}, they turn their heads, right and left, 
saying, 

4"Does any one see you?" Then they turn away...} 

turning away from, and shunning the truth. This is the 
description of hypocrites in this life, for they do not remain 

m 


At-T&bari 14:580. 



nor 


where the truth is being declared, neither accepting 
understanding it, just as Allah said in other Aydt, 






iThen what is wrong with them that they turn away from 
admonition? As if they were zoild donkeys. Fleeing from a 
lion. >[74:49-51], and, 


{So what is the matter with those who disbelieve that they 
hasten to hear from you. (Sitting) in groups on the right and 
on the left >[70:36-37]. 

This Ayah also means, what is the matter with these people 
who turn away from you to the right and to the left, to escape 
from truth and revert to falsehood? Allah’s statement, 



iThen they turn away. Allah has turned their hearts (from 
Truth)} is similar to, 


ill £i>1 iil» 

iSo when they turned away, Allah turned their hearts awau.} 
[61:5], 

Allah said next, 

{because they are a people that understand not.} 

They neither understand Allah’s Word nor attempt to 
comprehend it nor want it. Rather, they are too busy, turning 
away from it. This is why they ended up in this condition. 

&=>s X& 'i &( jji J&j 
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{128. Verily, there has come unto you a Messenger from 
among yourselves. It grieves him that you should receive any 
injury or difficulty. He is eager for you; for the believers [he is] 
full of pity, kind, and merciful.} 


4129. But if they turn away, say: "Allah is sufficient for me. 
There is no Cod but He, in Him I put my trust and He is the 
Lord of the Mighty Throne.”} 


The Advent of the Prophet jg is a Great Bounty from 
Allah 

Allah reminds the believers that He has sent to them a 
Messenger from among themselves, from their kind, speaking 
their language. Ibrahim, peace be upon him, said, 

'tjr'j rft Cf} 

40ur Lord! Send among them a Messenger of their own.} [2: 
129] Allah said, 


Ik ‘fj-'J kvi ^ ^ ^ Ik 


ilndeed, Allah conferred a great favor on the believers when He 
sent among them a Messenger from among themselves .^[3:164] 


Allah said here, 


J35» 


iVerily, there has come unto you a Messenger from among 
yourselves.} 


meaning, from among you, speaking your language. JaTar bin 
Abu Talib said to An-Najashi (the king of Ethiopia), and Al- 
Mughlrah bin Shu'bah said to the emissary of Kisra, “Allah has 
sent to us a Messenger from among us, whose family lineage, 
description, early days, truth and honesty we know.”! 1 ' 


Allah said, 


42 -£ £ %£¥ 


ilt grieves him that you should receive any injury or difficulty.} 

Whatever would cause hardship to his Ummah or be difficult 
for them, then it grieves him. Similarly, there is the Hadith 
reported through many routes that the Prophet said, 




«/ was sent with the easy Hanifiyah [monotheism] way .a* 2 ' 

111 Ahmad 1:202 and 5:291. 

* 2 * Ahmad 5:266. This is a weak narration, but there are supportin 
witnesses for it. 
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4 f/ien say: "Allah is sufficient for me. There is no God but 
He,} 


Allah is sufficient for me, there is no deity worthy of worship 
except Him, and in Him I put my trust. Similarly, Allah said, 


% A A v 4*J> 


4 (He alone is) the Lord of the east and the west; there is no 
God but He. So take Him alone as a guardian.} (73:9]. 

Allah said next, 


46 %} 


iand He is the Lord of the Mighty Throne} (9:129). 

He is the King and Creator of sill things, and He is the Lord of 
the Mighty Throne (‘Arsh), which is above all creation; all that 
is in and between the heavens and earths is under the Throne 
(‘Arsh) and subservient to Allah’s power. His knowledge 
encompasses all things, and His decision will certainly come to 
pass over all matters. He is the guardian of all things. 

Imam Ahmad recorded that Ibn ‘Abbas said that Ubayy bin 
Ka*b said, “The last Ayah revealed from the Qur’an was this 
Ayah, 

H —ZijLj S3} 

4 Verily, there has come unto you a Messenger from among 
yourselves ...} [9:128]” ,1, until the end of the Surah 

It is recorded in the Sahih that Zayd bin Thabit said, “I 
found the last Ayah in Surah Bard ’ah with Khuzaymah bin 
Thabit.” 121 


This is the end of Surah Bara'ah, all praise is due to Allah. 


111 Ahmad 5:117. 

I 2 ' Fath Al-Bdri 8:195. Zayd bin Thabit, by the order of TJthman bin 
*A£&n, the Righteous Khallfah, compiled the Qur'an in one book 
from various manuscripts and from the Companions who 
memorized all or part of it. 
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The Tafslr of Surah Yunus 
(Chapter - 10) 

Which was revealed in Makkah 




In the Name of Allah, the Most Beneficent, the Most Merciful 



^ \i"'\ >< y \.i" \r A' 
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41. Alif-Lam-Ra. These 
are the verses of the Book 
(the Qur'an) Al- 
Hakim. $ 

42. Is it a wonder for 
mankind that We have 
sent Our revelation to a 
man from among them¬ 
selves (saying): "Warn 
mankind, and give good 
news to tltose who be¬ 
lieve that they shall have 
with their Lord the re¬ 
wards of their good 
deeds?" (But) the disbe¬ 
lievers say: "This is in¬ 
deed an evident 


sorcererVy 

The isolated letters in the beginning of this Surah, as well as 
in others, have been previously discussed at the beginning of 
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Surat Al-Baqarah. Allah said: 

J£\ c# 

iThese are the verses of the Book (the Qur'an) Al-Hakim 

This indicates that these are verses of the Qur’an, in which 
the wisdom of judgment is clear. 


The Messenger jJs cannot be but a Human Being 

Allah rebukes the attitude of the disbelievers with the words 

ils it a wonder for mankind... ^ (1 * 

They have always found it strange that Allah would send 
Messengers to them from among mankind. Allah also tells us 
about other people from previous nations who said, 


iShall mere men guide us?$ (64:6) 
Hud and Salih* 2 * said to their people: 


iDo you wonder that there has come to you a reminder from 
your Lord through a man from among you.$ (7:63) 

Allah also told us what the disbelievers from Quraysh said: 




iHas he made the gods into one God? Verily, this is a curious 
thing!} (38:5) 

Ad-Dahhak reported Ibn ‘Abbas that he said: ‘When Allah 
sent Muhammad ^ as a Messenger, most of the Arabs denied 
him and his message and said: Allah is greater than sending a 
human Messenger like Muhammad.” Ibn ‘Abbas said, “So Allah 
revealed: 

111 At-Tabari 15:13. 

^ Note: In Ayah 7:63 this statement is made by Nuh (not §&lih, as 
erroneously mentioned by Ibn Kathlr), and Hod said the same to 
his people, in Ayah 7 :69.] 
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4 /s it a wonder far mankind...)’^ 

Allah’s statement; 

Tp-rJ Jr 

ithat they shall have with their Lord the rewards of their good 
deeds) 

Scholars have differed over the meaning of the reward for the 
good deeds in this Ayah: 

'{& # 3 \p: gfr 

iand give good news to those who believe that they shall have 
with their Lord the rewards of their good deeds.) 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said about this 
Ayah, “Eternal happiness has been written for them." ,2, Al- 
‘Awfi reported that Ibn ‘Abbas said: “It is the good reward for 
what they have done.” Mujahid said: “It is their good deeds - 
their prayers, fasting, charity, and glorification.” He then said, 
“And Muhammad will intercede for them.”* 3 * 

Allah said: 


i(But) the disbelievers say: "This is indeed an evident 
sorcerer!") 


This means that the disbelievers said this although Allah has 
sent a Messenger from among themselves to them, a man of 
their own race as a bearer of good news and as a wamer. But 
they are the liars in saying that. 


c >vt *jl 3# £ #3 } $ i &<i $, 4\ laf l[) 

( £=4 j i&i -Ail ■£> M $ 1 gfa at 


43. "Surely, your Lord is Allah Who created the heavens and 
the earth in six Days and then rose over (Istawd) the Throne, 
arranging the affair [of all things]. No intercessor (can plead 
with Him) except after He permits. That is Allah, your Lord; 


*** Af-Tabari 15:13. 
,2 > At-Tabari 15:15. 
Af-Tabari 15:14. 
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so worship Him (alone). Then, will you not remember?} 


Allah is the Creator Who arranges the Affairs of the 
Universe 

Allah tells us that He is the Lord of the entire existence. He 
tells us that He created the heavens and the earth in six days. 
It was said: “Like these days (meaning our worldly days).” It 
was also said: “Every day is like a thousand years of what we 
reckon.” Later, this will be discussed further. 

iand then rose over (Istawa) the Throne .}” 

The Throne is the greatest of the creatures and is like a ceiling 
for them. 


Allah’s statement: 

OVi 


iarranging the affair [of all things}.} means that He controls the 
affairs of the creatures. 


j. . 


iNot even the weight of a speck of dust escapes His Knowledge 
in the heavens or in the earth.} (34:3) 

No affair distract’ Him from other affairs. No matter troubles 
Him. The persistent requests of His creatures do not annoy 
Him. He governs big things as He governs small things 
everywhere, on the mountains, in the oceans, in populated 
areas, or in wastelands. 

& & ^1 ufjVi 4 /5E» M £j} 


iAnd no moving creature is there on earth but its provision is 
due from Allah.} (11:6) 


4 "^1 yfe Yj j O* - Yj YJ *jj jt J Lj^ 


iNot a leaf falls, but He knows it. There is not a grain in the 
darkness of the earth nor anything fresh or dry, but is written 
in a Clear Record.} (6:59) 
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Ad-Darawardi narrated from Sa‘d bin Ishaq bin Ka*b bin 'Ujrah 
that he said: “When this Ayah was revealed, 

iJ&(j ^ & 4' a 

iSurely, your Lord is Allah Who created the heavens and the 
earth} 

they met a great caravan whom they thought should be Arabs. 
They said to them: Who are you?’ They replied: We are Jinns. 
We left Al-Madinah because of this Ayah.”' This was recorded 
by Ibn Abi Hatim. 

Allah said: 

& oi ot ^ 

ihlo intercessor (can plead with Him) except after He permits.} 
This is similar to what is in the following Ayat. 

t»X£ ^ 


iWho is he that can intercede with Him except with His 
pertnission?} (2:255) and, 


■fili ill ojfc Ji J«> “j) liti (jjii Cj 


* 4 $ « $> 


iAnd there are many angels in the heavens, whose intercession 
will avail nothing except after Allah has given leave for whom 
He wills and is pleased with. ^(53:26), and; 


/ y- < ,/ » %S /"J ,# 

4/S tX j., 


intercession with Him profits not except for him whom He 
permits.}(34:23). 

Allah then said: 

i ^ jff ijj 5$ (»^=vj ii' 

iThat is Allah, your Lord; so worship Him (alone). Tlten, will 
you not remember?} 

meaning worship Him alone with no partners. 


iThen will you not remember?} meaning “O idolators, you 
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worship gods with Allah while you know that He alone is the 
Creator,” as He said: 

4And if you ask them who created them, they will surely say: 
"Allah. '>(43:87), 


*3 3 'h £0 £0 4 



4"Say: "Who is (the) Lord of the seven heavens, and (the) Lord 
of the Great Throne? They will say: "Allah." Say: "Will you 
not then have Taqwa ?'> (23:86-87), 


Similar is mentioned in the Ayah before this Ayah and after it. 

Ua !*K # Y0 jS BE A* 3S 4> 


Ms* 


44. To Him is the return of all of you. The promise of Allah is 
true. It is He Who begins the creation and then will repeat it, 
that He may reward with justice those who believed and did 
deeds of righteousness. But those who disbelieved will have a 
drink of boiling fluids and painful torment because they used to 
disbelieve 


The Return of Everything is to Allah 

Allah tells us that the return of the creatures on the Day of 
Resurrection is to Him. He will not leave anyone of them 
without bringing everyone into being as He brought them in 
the beginning. Then Allah states that He is going to bring all 
the creatures into being. 


1 1 A '•% A* A At 


iAnd He it is Who originates the creation , then He will repeat 
it (after it has perished); and this is easier for Him,> (30:27), 

\\Jify CfjJf 

4 that He may reward with justice those who believed and did 
deeds of righteousness 
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meaning, the reward will be with justice and complete 
recompense. 


c ’u) ws ^ a & % ^ 


<B«f those who disbelieved will have a drink of boiling fluids 
and painful torment because they used to disbelieve.} 

meaning, because of their disbelief they will be punished on 
the Day of Resurrection by different forms of torment, such as 
fierce hot winds, boiling water, and the shadow of black 
smoke. 


*i&S- 1 ji 


iThis is so! Then let them taste it; a boiling fluid and dirty 
wound discharges. And other (torments) of similar kind all 
together!} (38:57-58) 




't? $ 




iThis is the Hell which the criminals denied. They will go 
between it (Hell) and the fierce boiling water!} (55:43-44) 


b&Jj 4\ $} 


15. It is He Who made the sun a shining thing and the moon 
as a light and measured out for it stages that you might know 
the number of years and the reckoning. Allah did not create this 
but in truth. He explains the Aydt in detail far people who have 
knowledge.} 

16. Verily, in the alternation of the night and the day and in 
all that Allah has created in the heavens and the earth are Ayat 
far those who have Taqwa.} 


Everything is a Witness to the Power of Allah. 

Allah tells us about the signs He created that are indicative 
of His complete power and great might. He made the rays that 
come forth from the bright sun as the source of light, and 
made the beams that come forth from the moon as light. He 
made them of two different natures so they would not be 
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confused with one another. Allah made the dominion of the 
sun in the daytime and the moon in the night. He ordained 
phases for the moon, where it starts small then its light 
increases until it completes a full moon. Then it begins to 
decrease until it returns to its first phase at the conclusion of 
the month. Allah said: 






AAnd the moon, We have measured for it mansions (to 
traverse) till it returns like the old dried curved date stalk. It is 
not for the sun to overtake the moon, nor does the night 
outstrip the day. They all float, each in an orbit.) (36:39-40) 
And He said: 




AAnd the sun and the moon for counting) 
And in this Ayah He said: 


Aand measured) that is the moon, 

Allah said: 

il strJi; j;C) 

AAnd measured out for it stages that you might know the 
number of years and the reckoning.") 

The days are revealed by the action of the sun, and the 
months and the years by the moon. Allah then stated 

^ ^4 £ 31 £) 

AAlIdh did not create this but in truth.) 

He didn’t create that for amusement but with great wisdom 
and perfect reasoning. With a similar meaning, Allah said: 



AAnd We created not the heaven and the earth and all that is 
between them without purpose! That is the consideration of 
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those who disbelieve! Then woe to those who disbelieve from the 
Fire!) (38:27) 


He also said: 

* V 


vj *4 


4"Did you think that We had created you in play (without any 
purpose), and that you would not be brought back to Us?” So 
Exalted be Allah, the True King: None has the right to be 
worshipped but He, the Lord of the Supreme Throne!) 
(23:115-116) 

Allah said: 


4He explains the Aydi in detail for people who have knowledge.) In 
other words, He explained the signs and proofs for people who 
know. 

Allah farther stated: 


iVerily, in the alternation of the night and the day) 

The day and the night alternate, when one arrives, the other 
goes, and so on, with no errors. This is similar to the meaning 
indicated in the following Ayat 

jQi ' 


4He brings the night as a cover over the day, seeking it 
rapidly...). 

4'f3 fol J u J13\ v) 

411 is not for the sun to overtake the moon.) [36:40|, and 

4^—* j4< $) 

4(He is the) Cleaver of the daybreak. He has appointed the 
night for resting). (6:96) 

Allah continued: 


4u?J^'j 4 <j&- ^j) 



iand in all that Allah 
has created in the hea¬ 
vens and the earth} 
meaning the signs 
that indicate His 
greatness. This is 
similar to Allah’s 
statements: 

iAnd how many a sign 
in the heavens and the 
earth ...» [12:105], 

iji l>U ,_}»» 

jllifj u; ^7; 

4"Say: "Behold all that 
is in the heavens and the 
earth," but neither Ayat 
nor wamers benefit those 
who believe 

not. »[10:101] 

i l J0j 32A *£dl% 

4See f/iey not what is before them and what is behind them, of 
the heaven and the earthy [34:9]. 



d'Jl .- j'b j-tj i^Vfj ^ oiJ» 


4Verily, in the creation of the heavens and the earth, and in the 
alternation of night and day, there are indeed signs for men of 
understanding.} [3:190] 


means intelligent men. Allah said here. 




iAydt for those who have Taqwa.} meaning fear Allah’s 
punishment, wrath and torment. 
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^7. Verily, those who hope not far their meeting with Us, but 
are pleased and satisfied with the life of the present world, and 
those who are heedless of Our Aydt,} 

48. Those, their abode will be the Fire, because of what they 
used to earn.} 


The Abode of Those Who deny the Hour is Hell-Fire 


Allah describes the state of the wretched who disbelieved in 
the meeting with Allah on the Day of Resurrection and did not 
look forward to it, who were well-pleased with the life of this 
world and at rest in it. Al-Hasan said: “They adorned it and 
praised it until they were well pleased with it. Whereas they 
were heedless of Allah’s signs in the universe, they did not 
contemplate them. They were also heedless of Allah’s Laws, for 
they didn’t abide by them. Their abode on the Day of Return 
is Fire, a reward for what they have earned in their worldly life 
from among their sins and crimes. That is beside their 
disbelief in Allah, His Messenger and the Last Day.” 


i) p-pj j- i ' . - i -r. \kt&> IfjAt il 

iliil t}1 jfXij pL. 

t yj k 


49. Verily, those who believe and do deeds of righteousness, 
their Lord will guide them through their faith; under them will 
flow rivers in the Gardens of delight (Paradise).} 

410. Their way of request therein will be: "Glory to You, O 
Allahl" and " Saldm" (peace, safety from evil) will be their 
greetings therein! And the close of their request will be: "All 
praise is due to Allah, the Lord of all that exists."} 


The Good Reward is for the People of Faith and Good 
Deeds 

In these two Ay&t, Allah promises the happy blessings for 
those who believed in Allah and His Messengers. And for those 
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that have complied with what they were commanded to follow. 
The promise is that He will guide them because of their faith, 
or it may mean through their faith. As to the first 
interpretation, the meaning is that Allah will guide them on 
the Day of Resurrection to the straight path until they pass 
into Paradise because of their faith in this world. The other 
meaning is that their faith will assist them on the Day of 
Resurrection as Mujahid said: 


iTheir Lord will guide them through their faith) meaning “Their 
faith will be a light in which they will walk.” ^ 






iTheir way of request therein will be: "Glory to You, O 
Allah!" And Saldtn (peace, safety from evil) will be their 
greetings therein! And the close of their request will be: "All 
praise is due to Allah, the Lord of all that exists.”) 

meaning this is the condition of the people of Paradise. This is 
similar to what is found in the following Ayat. 



iTheir greeting on the Day they shall meet Him will be "Saldm 
[Peace]!") [33:44], 


i^L a. 5b % % £) £ 'i) 


iNo Laghw (dirty, false, evil vain talk) will they hear therein, 
nor any sinful speech. But only the saying of: Saldm! 
Saldm!!") [56:25-26], 


yJ « V p&) 

i(It will be said to them): "Saldm" - a Word from the Lord, 
Most Merciful [36:58], 


At-Tabari 15:28. 
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iAnd angels shall enter unto them from every gate (saying): 

"Salamun 'Alaykum (peace be upon you)!"} [13:23-241 

In Allah’s statement, 

i<U&& 4 *; k o) M&z %Kj} 

iAnd the close of their request will be: All praise is due to 
Allah, the Lord of all that exists. "} 

There is an indication that Allah Almighty is the Praised One 
always, the Worshipped at all times. This is why He praised 
Himself at the beginning and the duration of His creation. He 
also praised Himself in the beginning of His Book and the 
beginning of its revelation. Allah said: 

iCJ&\ iik & ait £u> 

iAll the praises and thanks be to Allah, Who has sent down to 
His servant the Book (the Qur'an).} [18:1], 

i^6 iV'j oyllli jiL ifit jji iLlli} 


iAll praise is due to Allah, Who (alone) created the heavens 
and the earth,} [6:1], 

and many other citations with this meaning. The Ayah also 
indicates that Allah is the Praised One in this world and in the 
Hereafter and in all situations. In a Hadith recorded by 
Muslim: 


O US jJL hJI j]t 


«The people of Paradise will be inspired to glorify Allah and 
praise Him as they instinctively breath .»*'* 

This will be their nature because of the increasing bounties 
of Allah upon them. These bounties are repeated and brought 
back again and increased with no limit or termination. So 
praise be to Allah for there is no God but He and no Lord save 
He. 




ii jjujj 4iii yjf 
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m 


Muslim 4:2181. 
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ill. And were AUdh to hasten far mankind the evil as He 
Hastens far them the good then they would have been ruined. So 
We leave those who expect not their meeting with Us, in their 
trespasses, wandering blindly in distraction.} 


Allah does not respond to the Requests for Evil like He 
does with the Requests for Good 


Allah tells us about His Forbearance and Benevolence with 
His servants. He does not respond to them when they pray 
with evil intentions against themselves, their wealth or their 
children during times of grief or anger. He knows that they do 
not truly intend evil for themselves so He doesn’t respond to 
them. This is in reality kindness and mercy. On the other 
hand, He responds to them when they pray for themselves, 
wealth and money, with good, blessing and growth. Allah has 
said, 




iAnd were Allah to hasten far mankind the evil as He hastens 
far them the good then they would have been ruined.} 


This means that if He had responded to all of their evil 
requests, He would have destroyed them. However, people 
should avoid praying for evil as much as they can. Abu Bakr 
Al-BazzSr recorded in his Musnad that Jabir said, “Allah’s 
Messenger -g| said: 




«Do not pray against yourselves, do not pray against your 
children, do not pray against your wealth, far your prayer may 
coincide with a time of response from Allah and Allah will 
respond to you.® 

This Hadtth was also recorded by Abu Dawud. 111 This is 
similar to what is understood from the following Ayah: 

& cfaf & 


111 Abu Dawud 2:185. 
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4And man invokes (Allah) for evil as he invokes (Allah) for 
SOod.Hl?:!!] 


In regard to the interpretation of this Ayah, 




iAnd were Allah to hasten for mankind the evil as He hastens 
for them the good} 


Mujahid said: “It is the man saying to his son or money when 
he is angry, ‘O Allah don’t bless him (or it) and curse him (or 
it).’* 1 * Should Allah respond to this man in this request as He 
responds to him with good, He would destroy them.” 

UK jt CC: <llf *2 fy} 
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4J2. And u)/ien harm touches man, he invokes Us, lying on his 
side, or sitting or standing. But when We have removed his 
harm from him, he passes on as if he had never invoked Us for 
a harm that touched him! Thus it is made fair seeming to the 
wasteful that which they used to do.} 


Man remembers Allah at Times of Adversity and forgets 
Him at Times of Prosperity 

Allah tells us about man and how he becomes annoyed and 
worried when he is touched with distress. 

<&> JJ* jl)' \i\j} 

4but when evil touches him, then he has recourse to long 
supplications. ^ [41:51 ] 

“Long supplications’ also means many supplications. When 
man suffers adversity he becomes worried and anxious. So he 
supplicates more. He prays to Allah to lift and remove the 
adversity. He prays while standing, sitting or laying down. 
When Allah removes his adversity and lifts his distress, he 
turns away and becomes arrogant. He goes on as if nothing 
were wrong with him before. 

m 


At-Jabari 15:34. 
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4He passes on as if he had never invoked Us for a harm that 
touched him!} 

Allah then criticized and condemned those who have these 
qualities or act this way, so He said: 

4^P C -4 

iThus it is made fair seeming to the wasteful that which they 
used to do.} 

But those on whom Allah has bestowed good guidance and 
support are an exception. 

4PP* ijUj Up 1 $ ^[} 

iExcept those who have patience believe and do righteous good 
deeds.} [ 11 : 11 ] 

The Prophet sH said: 

tip jt 'i 

'il JL^-S l siui IjJ* jl£ <L>L> i«J Ijs 8 * - jP* 

«How wonderful is tl\e case of a believer; there is good for him 
in everything and this is not the case with anyone except a 
believer. If prosperity attends him, he expresses gratitude to 
Allah, and that is good for him. And if adversity befalls him, 
he endures it patiently and that is also good for himM l] 

gf l2j *2$ M USR 
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433. And indeed, We destroyed generations before you when 
they did wrong, while their Messengers came to them with clear 
proofs, but they were not such as to believe! Thus do We 
requite the people who are criminals.} 

434 . Then We made you successors after them, generations 
after generations in the land, that We might see how you would 
work.} 


Muslim 4:2295. 
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The Admonition held in the Destruction of the Previous 
Generations 


Allah tells us about what happened to past generations when 
they belied the Messengers and the clear signs and proofs the 
latter brought to them. Allah then made this nation successors 
after them. He sent to them a Messenger to test their 
obedience to Him and following His Messenger. Muslim 
recorded that Abu Nadrah reported from Abu Said that he 
said: “Allah’s Messenger said: 


\j2jti t Ifj iill li'jJui- Ujjjl JJ b 

«J J, a Jjf fy 4;u-H i \jZ\'j dill 


«77je xoorld is indeed sweet and green; and verily Allah is 
going to install you generations after generations in it in order 
to see how you act. So safeguard yourselves against the world 
and avoid (the trial caused by) women. For the first trial of the 
Children of Israel was due to women., t' 1 * 

Ibn Jarir reported from ‘Abdur-Rahman from Ibn Abi Layla 
that ‘Awf bin Malik said to Abu Bakr: “In a dream, I saw a 
rope hanging from the sky and Allah’s Messenger jg was being 
raised. The rope was suspended again and Abu Bakr was 
raised. Then people were given different measurements around 
the Minbar, and ‘Umar was favored with three forearm 
measurements.” Umar said: “Keep your dream away from us, 
we have no need for it.” When Umar succeeded, he called for 
‘Awf and said to him, “Tell me about your dream?” ‘Awf said: 
“Do you need to hear about my dream now? Did you not scold 
me before?” He then said, “Woe unto youl I hated for you to 
announce it to the successor of Allah’s Messenger himself.” 
So ‘Awf related his dream until he got to the three forearms, he 
said: “One that he was Khalifah, second he did not — for the 
sake of Allah - fear the blame of blamers, and third he was a 
martyr.” Allah said: 




iThen We made you successors after them, generations after 
generations in the land, that We might see how you would 


m 


Muslim 4:2098. 
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Muslims are in 
support of him?”* 11 
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wor/c.^(10:14) 

Then he said: “Son of 
the mother of Umar, 
you have been 
appointed as Khallfah, 
so look at what you 
will dol About not 
fearing the blame of 
blamers, that is 
Allah’s will. About 
becoming a martyr, 


425. And when Our clear Ayat are recited unto them, those 
who hope not for their meeting with Us, say: “Bring us a 
Qur'an other than this, or change it." Say: "It is not for me to 
change it on my own accord; I only follow that which is 
revealed unto me. Verily, I four the torment of the Great Day 
(the Day of Resurrection) if I were to disobey my Lord.”} 

416. Say: "If Allah had so willed, I should not have recited it 
to you nor would He have made it known to you. Verily, I 


Ii] 


At-Tabari 15:39. 
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have stayed among you a lifetime before this. Have you then no 
sense?"} 


Obstinance of the Chiefs of the Quraysh 

Allah tells us about the obstinance of the disbelievers of the 
Quraysh, who were opposed to the message and denied Allah. 
When the Messenger jg read to them from the Book of Allah 
and His clear evidence they said to him: “Bring a Qur’an other 
than this.” They wanted the Prophet jg to take back this Book 
and bring them another book of a different style or change it to 
a different form. So Allah said to His Prophet jg: 


iSay: "It is not for me to change it on my own accord;} 

This means that it is not up to me to do such a thing. I am 
but a servant who receives commands. I am a Messenger 
conveying from Allah. 


£ an 45 oz 4 ja -4[ Jsi ai C $ $ 5!» 


41 only follow that which is revealed unto me. Verily, I fear the 
torment of the Great Day (the Day of Resurrection) if I were to 
disobey my Lord.} 


The Evidence of the Truthfulness of the Qur’an 

Muhammad jg then argued with supporting evidence to the 
truthfulness of what he had brought them: 

41 c & & j &} 

4Say: "If Allah had so willed, I should not have recited it to 
you nor would He have made it known to you..."} 

This indicates that he brought this only with the permission 
and will of Allah for him to do so. The proof of this was that 
he had not fabricated it himself and that they were incapable 
of refuting it, and that they should be fully aware of his 
truthfulness and honesty since he grew up among them, until 
Allah sent the Message to him. The Prophet jg was never 
criticized for anything or held in contempt. So he said, 

4<1&Z 45 m ZZ} 
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iVerily, I have stayed among you a lifetime before this. Have 
you then no sense?} 


Which meant “don’t you have brains with which you may 
distinguish the truth from falsehood?” 

When Heraclius, the Roman king, asked Abu Sufyan and 
those who were in his company about the Prophet jg, he said: 
“Have you ever accused him of telling lies before his claim?” 
Abu Sufyan replied: “No.” Abu Sufyan was then the head of the 
disbelievers and the leader of the isolators, but he still admitted 
the truth. This is a clear and irrefutable testimony since it 
came from the enemy. Heraclius then said: “I wondered how a 
person who does not tell a lie about others could ever tell a lie 
about Allah.”* 1 ' 

Ja'far bin Abu Talib said to An-Najashi, the king of Ethiopia: 
“Allah has sent to us a Messenger that we know his 
truthfulness, ancestral lineage, and honesty. He stayed among 
us before the prophethood for forty years.”* 2 * 




417. So who does more wrong than he who forges a lie against 
Allah or denies His Ayat? Surely, the criminals will never be 
successful!} 

Allah says that no one is more wrong, unjust and arrogant 
than he who invented a lie against Allah, forged claims about 
Allah, or claimed that Allah has sent a message to him but his 
claim was not true. No one is more of a criminal or has 
committed greater wrong than such a person. Liars cannot be 
confused with Prophets. Anyone who claims such a thing, 
whether lying or telling the truth, will necessarily be supported 
by Allah with proofs and signs of his falsehood or truthfulness. 
The difference between Muhammad gg and Musaylamah the 
liar, was clearer to those who met both of them than the 
difference between forenoon and midnight when it is extremely 
dark. Those who are clear-sighted can distinguish via signs and 
proofs between the truthfulness of Muhammad sg; and the 


111 FathAl-B&ri 8 :82. 
* 2 * Ahmad 1:202. 
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falsehood of Musaylamah the liar, Sajah and Al-Aswad Al-‘Ansi. 

Abdullah bin Salam said: “When Allah’s Messenger si arrived 
at Al-Madlnah, people were scared away and I was one of them. 
But when I saw him, I realized that his face could never be the 
face of a liar. The first thing I heard from him was his 
statement: 


jdii iJU; iyLo i \^\ t;# 


«0 people, spread the greetings of peace, feed others, be dutiful 
to your relatives and offer prayers in the night when others are 
asleep so that you will enter Paradise in peace. n”* 1 * 


When Dimam bin Thalabah came to Allah’s Messenger si and 
asked him in the presence of his people - Banu Sa‘d bin Bakr: 
“Who raised this heaven?” He replied, ’Allah*. He asked: 

“And who erected these mountains?” He replied, «4il» ’Allah*. 
He asked: “Who spread out this earth?” He replied, «-uil» 
Allah*. Then he asked: “I ask you in the name of the One, Who 
raised the heavens, erected the mountains, and spread out this 
earth, has Allah sent you as a Messenger to all mankind?” He 
said, , „ .* „ 


Allah, Yes!* Then Dimam asked him about Salah, Zakah, 
Hajj and fasting. With every question he swore by Allah and 
with every response the Prophet #, swore also. Dimam then 
said: “You indeed are telling the truth. By the One Who sent 
you with the truth I will not increase or decrease from what you 
have told me.” This man was content with the few responses of 
the Prophet sg|. He was convinced of the Prophet’s truthfulness 
by the signs that he saw and witnessed.* 2 * 

It was narrated that ‘Amr bin A1 -‘As went to Musaylamah. 
‘Amr was not a Muslim at that time and he was a friend of 
Musaylamah. Musaylamah said: “Woe unto you ‘Amr. What 
was revealed unto your friend - meaning Allah’s Messenger jg- 
during this period?” ‘Amr replied: “I heard his companions 


111 Ahmad 5:451. 

* 2 * See Zad Al-Ma‘ad 3:647, and its source is in Al-Bukhari no. 63, 
and Muslim no. 12, and others. 
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reading a short but great Surah.” He asked, “And what was 
that?” He recited: 

J k 


iBy Al-'Asr (the time). Verily, man is in loss.} [103:1-2] 
until the end of the Surah. 


Musaylamah thought for a while and then said: “Something 
similar to that was also revealed to me.” ‘Amr asked: “And 
what is it?” He then recited: “O Wabr, O Wabri You are only 
two ears and a breast. The rest of you is hollow.’ What do you 
think, ‘Amr?” ‘Amr then said: “By Allah, you know that I know 
that you are a liar .” 111 

This was a statement made by an idolator in judgment of 
Musaylamah. He knew Muhammad jg and his truthfulness. He 
also knew Musaylamah and his tendency toward falsehood and 
lying. People who think and have insight know even better. 
Allah said: 


JjiL J15 cry pb til (fd 
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4And who does more aggression and wrong than he who 
invents a lie against Allah or rejects His Ay at.} [6:21] 


'J p j' 
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iSo who does more wrong than he who Jorges a lie against 
Allah or denies His Aydt? Surely, the criminals will never be 
successful!} [10:17] 


No one is more unjust than he who belies the truth which the 
Messengers have brought supported with evidence and proof. 


j»5a 
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m 


>W-Btddi/ah wan-M/iat/a/i 6:326. 
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418. And they worship besides Allah things that harm them 
not, nor profit them, and they say: "These are our intercessors 
with Allah." Say: "Do you inform Allah of that which He 
knows not in the heavens and on the earth?" Glorified and 
Exalted is He above all that which they associate as partners 
(with Him)!} 

419. Mankind were but one community, then they differed 
(later); and had not it been for a Word that went forth before 
from your Lord, it would have been settled between than 
regarding what they differed.} 

What do the Idolators believe about Their Gods? 


Allah reproaches the idolators that worshipped others beside 
Allah, thinking that those gods would intercede for them 
before Allah. Allah states that these gods do not harm or 
benefit. They don’t have any authority over anything, nor do 
they own anything. These gods can never do what the 
idolators had claimed about them. That is why Allah said: 


4^j$ 4 Vi 4 i 


4Say: 'Do you inform Allah of that which He knows not in the 
heavens and on the earth?'} 


Ibn Jarir said: “This means, ‘Are you telling Allah about what 
may not happen in the heavens and earth?’ Allah then 
announced that His Glorious Self is far above their Shirk and 
Ku.fr by saying: 


; 




4Glorified and Exalted is He above all that which they associate 
as partners (with Him)!} ili 


Shirk is New 

Allah then tells us that Shirk was new among mankind. It 
was not in existence in the beginning. He tells us that people 
were believers in one religion and that religion was Islam. Ibn 
‘Abbas said: “There were ten centuries between Adam and 

m 


At-Tabari 15:46. 
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Ntih. They were all on Islam. Then differences among people 
took place. They worshipped idols and rivals. So Allah sent 
extensive evidence and irrefutable proof with His 
Messengers.^ 11 



/»// f" ^ 


iSo that those wlto were to be destroyed (for rejecting the faith) 
might be destroyed after a clear evidence, and those who were to 
live might live after a clear evidence.}[8:42] 

Allah’s statement: 

ot ^ 


iAnd had not it been for a Word that went forth before from 
your Lord...} 

means that if Allah had not decreed He would not punish 
anyone until the evidence is established against them. And 
also that if He had not given creatures a respite until a 
defined term had passed, He would have judged among them 
in what they disputed. Then He would have caused the 
believers to be happy and delighted and the disbelievers to be 
miserable and wretched. 


41 It ) }H, li] Jii ^)j)ji}j} 


420. And they say: ",How is it that not a sign is sent down on 
him from his Lord?" Say: "The Unseen belongs only to Allah, 
so wait you, verily, I am with you among those who wait."} 


The Idolators requested a Miracle 

These stubborn, lying disbelievers said, “Why would not a 
sign be revealed to Muhammad from his Lord.” They meant a 
sign such as given to Salih. Allah sent the she-camel to 
Thamud. They wanted Allah to change the mount of As-Safa 
into gold or remove the mountains of Makkah and replace 
them with gardens and rivers. Allah is capable of doing all of 
that, but He is All-Wise in His actions and statements. Allah 

I 1 * Al-Bid&yoh wan-Nikayah 1:101, and he said, “Al-Bukhari recorded 
it." 



581 


Surah 30- Yunus (20) (Pat±ll ) 


said: 
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iBlessed be He Who, if He wills, will assign you better than 
(all) tltat - Gardens under which rivers flow (Paradise) and will 
assign you palaces (in Paradise). Hay, they deny the Hour, and 
for those who deny the Hour, We have prepared a flaming 
Fire.M25:10-ll] 


He also said: 


4ojijVf J V< ±s} o' Cj} 


4And nothing stops Us from sending the Aydt but that the 
people of old denied them.} (17:59] 

Allah’s way of dealing with His creatures is that He would 
give to them if they asked things from Him. But if they then 
didn’t believe He would expedite punishment for them. When 
Allah’s Messenger ig was given the choice of Allah giving the 
people what they requested but if they didn’t believe they would 
be punished, or that their request would not be answered 
immediately, Allah’s Messenger jg chose the latter. 

Allah guided His Prophet jg to answer their question by 
saying: 


iSay: "The Unseen belongs only to Allah..."} 

This Ayah means that the matter in its entirety is for Allah. 
He is well aware of the outcome of all matters. 

Si '24^^ 

4"...so wait you, verily, I am with you among those who 
wait."} 

If you would not believe unless you witness that which you 
asked for, then wait for Allah’s judgement for me, as well as 
for yourselves. Nonetheless, they had witnessed some of the 
signs and miracles of the Prophet jg, which were even greater 
than what they had asked for. In their presence, the Prophet 
pointed to the moon when it was lull and it split into two parts. 
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one part behind the mountain and the other before them. If 
they were seeking the guidance and firm knowledge by asking 
for signs, Allah would have known that and would have granted 
them what had been requested. But Allah knew that it was 
their obstinacy that was behind their request. Therefore Allah 
left them to suffer in their suspicion and doubt. Allah knew 
that none of them would believe. This is similar to Allah’s 
statements: 




iTruly, those, against whom the Word (Wrath) of your Lord 
has been justified, will not believe. Even if every sign should 
come to them. >[10:96-97] and; 


W >2 K & $ & til W a 
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even i/ We had sent down unto them angels, and the 
dead had spoken unto them, and We had gathered together all 
things before their very eyes, they would not have believed, 
unless Allah willed. ^{6:111] 

This was in addition to their arrogance. As Allah said in 
another Ayah: 

£3 jj> 

iAnd even if We opened to them a gate from the heaven.} 
[15:14] 

And He said: 

tip* uX !U 


iAnd if they were to see a piece of the heaven falling 
down. ^[52:44] 

He also said: 


X ojU»^ 4 £X Ciji 


4 


iAnd even if We had sent down unto you (O Muhammad) a 
Message written on paper so that they could touch it with their 
hands, the disbelievers would have said: 'This is nothing but 
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obvious 
magic!') [6:7J 

Such people don’t 
deserve to have their 
requests answered, 
for there is no benefit 
in answering them. 
These people are 
obstinate and 
stubborn as a result 
of their corruption 
and immorality. 
Therefore Allah told 
His Messenger jg to 
say: 

Oi f £= u * 41 


4So wait you, verily, I 
am with you among 
tltose who wait.) 
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421. And when We let mankind taste mercy after some 
adversity has afflicted them, behold! They take to plotting 
against Our Ayat! Say: "Allah is more swift in planning!" 
Certainly, Our messengers (angels) record all of that which you 
plot.) 

422. He it is Who enables you to travel through land and sea. 
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till when you are in the ships, and they sail with them with a 
favorable wind, and they are glad therein, then comes a stormy 
wind and the waves come to them from all sides, and they think 
that they are encircled therein. Then they invoke Allah, making 
their faith pure for Him (alone), (saying): "If You (Allah) 
deliver us from this, we shall truly, be of the grateful."} 

i23. But when He delivers them, behold! They rebel (disobey 
Altai:) in the earth wrongfully. O mankind! Your rebellion is 
only against yourselves, - a brief enjoyment of this worldly life, 
then (in the end) unto Us is your return, and We shall inform 
you of that which you used to do.} 

Man changes when He receives Mercy after Times of 
Distress 

Allah tells us that when He makes men feel His mercy after 
being afflicted with distress, 

'4 32 £ 

iThey take to plotting against Our Aydt.} 

The coming of mercy after distress is like the coming of ease 
after hardship, fertility after aridity, and rain after drought. 
Mujahid said that man’s attitude indicates a mockery and 
belying of blessings^ 1 ' The meaning here is similar to Allah’s 
statement: 

J blej \>ff} 

iAnd wlten harm touches man, he invokes Us, lying on his 
side, or sitting or standing.}{10 :12) 

Al-Bukhari recorded that Allah’s Messenger jg led the Subh 
(Dawn) prayer after it had rained during the night, then he jg 
said: 

"Do you know what your Lord has said last night?* 

They replied, “Allah and His Messenger know better.” 

He sg said: 

m 


At-Jabari 15:49. 
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* Allah said; “This morning, some of My servants have become 
believers and some disbelievers in Me. He who said: We have 
had Otis rainfall due to the grace and tnercy of Allah' is a 
believer in Me and a disbeliever in Ote stars. And he who said 
'we have had this rainfall due to the rising of such and such 
star' is a disbeliever in Me and a believer in the stars.® 1 ' 1 


The Ayah: 



iSay: "Allah is more swift in planning!"} 

means that Allah is more capable of gradually seizing them 
with punishment, while granting them concession of a delay 
until the criminals think that they would not be punished. But 
in reality they are in periods of respite, then they will be taken 
suddenly. The noble writers (meaning the angels who write the 
deeds) will write eveiything that they do and keep count of 
their deeds. Then they will present it before the All-Knowing of 
the seen and unseen worlds. The Lord will then reward them 
for the significant deeds and even the seemingly insignificant 
that may be as tiny as a spot on a date pit. 


Allah further states: 


4He it is Who enables you to travel through land and sea...} 

which means that He preserves you and maintains you with 
His care and watching. 


d\' \>\' v-t 


{Till when you are in the ships, and they sail wiOt tltem with a 
favorable wind, and they are glad therein...} meaning 
smoothly and calmly; 
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ithen comes (these ships)} 

4a stormy wind} 

<&$* &*£*»} 

iand the waves come to them from all sides,} 

<i* fS» 

4and they think that they are encircled therein} meaning that are 
going to be destroyed. 

i<& 3 at !£» 


4Then they invoke Allah, making their faith pure far Him 
(alone)} 


meaning that in this situation they would not invoke an idol 
or statue besides Allah. They would single Him out alone for 
their supplications and prayers. This is similar to Allah’s 
statement: 


<QSP 


4And when harm touches you upon the sea, those that you call 
upon vanish from you except Him (Allah alone). But when He 
brings you safe to land, you turn away (from Him). And man 
is ever ungrateful.} [17:67] 

And in this Surah, He says: 

4-ii^ in ij1 iijf 2 ill! 


4They invoke Allah, making their faith pure far Him (saying): 
“If You (Allah) deliver us from this (situation)."} 


(u <$&} 


4"We shall truly, be of the grateful."} 

This means that we will not ascribe others as partners with 
You. We will later worship You alone as we are praying to You 
here and now. Allah states; 

4fi$ '&} 


iBut when He delivers them} from that distress, 

ibehold! They rebel (disobey Allah) in the earth wrongfully...} 

meaning: they returned as if they had never experienced any 
difficulties and had never promised Him anything. So Allah 
said: 

4 He passes on as if he had never invoked Us for a harm that 
touched him!}\10:12] 

Allah then said: 

i^Ju\ <&} 

40 mankind! Your rebellion (disobedience to Allah) is only 
against yourselves,} 

it is you yourselves that will taste the evil consequence of this 
transgression. You will not harm anyone else with it, as comes 
in the Hadith, 

V*?' J4' bs iW*' 

uThere is no sin that is more worthy that Allah hasten 
punishment for in this world - on top of the punishment that 
Allah has in store for it in the Hereafter - than oppression and 
cutting the ties of the wombM 11 
Allah’s statement: 

'£} 

4a brief enjoyment of this worldly life...} means that you only 
have a short enjoyment in this low and abased worldly life. 

ithen (in the end) unto Us is your return...} meaning your goal 
and final destination. 


111 Abu D&wud 5:208. 
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iand We shall inform you > of all your deeds. Then we shall 
recompense you for them. So let him who finds good (in his 
record) praise Allah, and let him who finds other than that 
blame no one but himself. 
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424. Verily, the parable of the life of the world is as the water 
which We send down from the sky; so by it arises the 
intermingled produce of the earth of which men and cattle eat: 
until when the earth is clad in its adornments and is beautified, 
and its people think that they have all the powers of disposal 
over it, Our command reaches it by night or by day and We 
make it like a clean-mown harvest, as if it had not flourished 
yesterday! Thus do We explain the Audt in detail for the people 
who reflect.$ 

425. Allah calls to the Abode of Peace (Paradise) and guides 
whom He wills to the straight path.)> 


The Parable of this Life 

Allah the Almighty has set an example of the similitude of 
the life of this world, its glitter and the swiftness of its 
passage, likening it to the plant and vegetation that Allah 
bringf out from the earth. This plant grows from the water 
that comes down from the sky. These plants are food for 
people, such as fruits and other different types and kinds of 
foods. Some other kinds are food for cattle such as clover 
plants (i.e. green fodder for the cattle) and herbage etc. 

•{until when the earth is clad in its adornments ,4 

iand is beautified 4 meaning, it became good by what grows on 
its hills such as blooming flowers of different shapes and colors. 

4t$J 



iand its people think...} those who planted it and put it in the 


ground, 





ithat they have all the powers of disposal over it} 

to cultivate it and harvest it. But while they were in that frame 
of mind, a thunderbolt or a severe, cold storm came to it. It 
dried its leaves and spoiled its fruits. Allah said: 


}Our command reaches it by night or by day and We make it 
like a clean-mown harvest,} 

it became dry after it was green and flourishing. 



ias if it had not flourished yesterday!} 

as if nothing existed there before. Qatadah said: “As if it had 
not flourished; as if it was never blessed.” Such are things 
after they perish, they are as if they had never existed. 
Similarly, the Hadlth, 


\'fs- Jlij jll)l ^ tUllll jil 
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«A person who led the most prosperous life in this world will be 
brought up and dipped once in the Fire. He will then be asked: 
'Have you ever found any good or comfort?' He will reply: 
'No.' And a person who had experienced extreme adversity in 
this world will be brought up and dipped once in the bliss (of 
Paradise). Then he will be asked: 'Did you ever face any 
hardship or misery?' He will reply: 'No .'s* 1 * 


Allah said about those who were destroyed: 




}So they lay (dead), prostrate in their homes; as if they had 
never lived there.}[ 11:67-68] 


Muslim 4:2162. 
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Allah then said: 




iThus do We explain the Aydt.. 

We do explain the proofs, and evidences, in detail 




ifor the people who reflect so they may take a lesson from this 
example in the swift vanishing of this world from its people 
while they are deceived by it. They would trust this world and 
its promises, and then it unexpectedly turns away from them. 
This world, in its nature, runs away from those who seek it but 
seeks those who run away from it. Allah mentioned the parable 
of this world and the plants of the earth in several Aydt in His 
Noble Book. He said in Surat Al-Kahf. 




"" - Vi 

& $ & & 


U»5t tLu 


iAnd put forward to them the example of the life of this world: 
it is like the water (rain) which We send down from the sky, 
and the vegetation of the earth mingles with it, and becomes 
fresh and green. But (later) it becomes dry and broken pieces, 
which the winds scatter. And Allah is able to do everything .$> 
(18:45) 


He also gave similar examples in both Surat Az-Zumar 
[39:21] and Surat Al-Hadid (57:20]. 


Invitation to the Everlasting Gifts that do not vanish 

Allah said: 

iJM /> & l>Ju 

iAnd Allah calls to the Abode of Peace ^ 

When Allah mentioned the swiftness of this world and its 
termination. He invited people to Paradise and encouraged 
them to seek it. He called it the Abode of Peace. It is the 
Abode of Peace because it is free from defects and miseries. So 
Allah said: 


)?irt i SixS j'j 
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iAllah calls to the Home of Peace and guides whom He wills to 
the straight path.} 

It was narrated that Jabir bin ‘Abdullah said: “Allah’s 
Messenger slg came out one day and said to us: 

UJI nilili jip ijjplj niljif i^Lil : Jlii 

|W lAjil* |J i 4 Ijb i>wl *411* Jib 

‘«*y Ir* p44j “Jy-jJ 1 jy p4M (Jl ,>&' ^ 

^ 4j jLj iUi I! CJI; 4*Ujl iJlj ifSL^I jljjlj 4 4*10 ib 

,l <4 «UJ* 3** <ir*J jr*J 


«/ /wue seen in my s/eep f/wf it was as if Jibrxl was at my head 
and Mika'il at my leg. They were saying to each other: 'Give 
an example for him.' He said: 'Listen, your ear may listen. 
And fathom, your heart may fathom. The parable of you and 
your Ummah is that of a king who has built a house on his 
land. He arranged a banquet in it. Then he sent a messenger to 
invite the people to his food. Some accepted the invitation and 
others did not. Allah is the King and the land is Islam, the 
house is Paradise and you Muhammad are the Messenger. 
Whosoever responds to your call enters Islam. And whosoever 
enters Islam enters Paradise. And whosoever enters Paradise 
eats from if. a 111 


Ibn Jarir recorded this Hadith. 

It was also reported that Abu Ad-Darda’ said that Allah’s 
Messenger 5^5 said: 


4.1 jU jiii; vj ^Jih\ «j f >: j* u» 

•jflj P ‘Jp J&j $ ^ k <^.j Jl ^ V 


•Two angels descend every day in which the sun rises and say 
that which all Allah’s creatures would hear except Jinn and 
humans: 'O people! Come to your Lord! Anything little and 
sufficient is better than a lot but distractive /» And He sent 
this down in the Qur’an when He said: 


lM At-Jabari 15:61. 



AJiti /> ell \*1 %A 

A" Allah calls to the 
Abode of Peace".$ 

Ibn Abi Hatim and 
Ibn Jarir recorded 
this. 1 * 1 

X> o$A 

"$>’ X> jvj p+ifrj &>J. 

IJj (*i slo*’"' 

426. For those who have 
done good is the best, 
and even more. Neither 
darkness nor dust nor 
any humiliating disgrace 
shall cover their faces. 
They are the dwellers of 
Paradise, they will abide 
therein forever.A 

The Reward of the 
Good-Doers 

Allah states that 
those who do good in this world — by having faith and 
performing righteous deeds - will be rewarded with a good 
reward in the Hereafter. Allah said: 

^X r •£*- ±*A 

AIs there any reward for good other than good?}[ 55:60) Then Allah 
said: 

A'^foA 

Aand even more.A 

the reward on the good deeds multiplied ten times to seven 
hundred times and even more on top of that. This reward 

*** At-Tabari 15:60, and Ahmad 5:197. 
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includes what Allah will give them in Paradise, such as the 
palaces, Al-Hur (virgins of Paradise), and His pleasure upon 
them. He will give them what He has hidden for them of the 
delight of the eye. He will grant them on top of all of that and 
even better, the honor of looking at His Noble Face. This is the 
increase that is greater than anything that had been given. 
They will not deserve that because of their deeds, but rather, 
they will receive it by the grace of Allah and His mercy. 

The explanation that this refers to looking at Allah's Noble 
Face was narrated from Abu Bakr, Hudhayfah bin Al-Yaman, 
Abdullah bin Abbas, Said bin Al-Musayyib, Abdur-Rahman 
bin Abu Layla, Abdur-Rahman bin Sabit, Mujahid, Ikrimah, 
'Amir bin Sa'ad, Ata\ Ad-Dahhak, Al-Hasan, Qatadah, As- 
Suddi, Muhammad bin Ishaq, and others from the earlier and 
later scholars. 1 There are many Hadiths that contain the 
same interpretation. Among these Hadiths is what Imam 
Ahmad recorded from Suhayb that Allah's Messenger 
recited this Ayah , 

£21 U& 


}For those who have done good is the best and even more.} 
And then he said: 

XP Sj &Jl Jit U : jlii ^ib j&l jif J 2>jl Jit jii lip 


<ut 


jji jii; jjf uj -.Ijijd 44*3*4 M ij ii ^ 

t — Jli — ?jLJl ^jA 11a 

yf ij .di pi\ j. 4^-1 143 Jii jUu tiS u 41^ .Jj 5 , 3 ki 


«M7ien the people of Paradise enter Paradise, a caller will say: 
'O people of Paradise, Allah has promised you something that 
He wishes to fulfill.’ They will reply : What is it? Has He not 
made our Scale heavy? Has He not made our faces white and 
delivered us from Fire?’ Allah will then remove tlte veil and 
they will see Him. By Allah, they have not been given anything 
dearer to them and more delightful than looking at Him.» 


m 


At-Tabari 15:63-68. 
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Muslim and a group of Imams also related this HadithS^ 
Allah then said: 


'ijf 


^Neither darkness nor dust shall cover their faces...} 

meaning, no blackness or darkness will be on their faces 
during the different events of the Day of Judgment. But the 
faces of the rebellious disbelievers will be stained with dust 
and darkness. 

<% •» 


i'nor any humiliating disgrace} meaning, they will be covered with 
degradation and disgrace. The believers, however will not be 
humiliated internally or externally, on the contrary, they will be 
protected and honored. For as Allah has said: 

•>■> lr* S»f 





4 So Allah saved them from the evil of that Day, and gave them 
Nadrah (brightness) and joy.} [76:11) 


meaning, light in their faces and delight in their hearts. May 
Allah make us among those by His grace and mercy. 

^ 6 hi QLj frif. iTj*. cjfcfrh &&j} 

& £ jSg & 


417. And those who have earned evil deeds, the recompense of 
an evil deed is the like thereof, and humiliating disgrace will 
cover them (their faces). No defender will they have from Allah. 
Their faces will be covered as it were with pieces from the 
darkness of night. They are the dwellers of the Fire, they will 
abide therein forever.} 


The Reward of the Wicked Criminals 

After Allah told us about the state of those happy people 
who have done right and He promised increase in reward. He 
continued to tell us about the unlucky, miserable ones. He 
told us about His justice with them. He will reward them with 

111 Ahmad 4:333, Muslim 1:163, Tuhfat Al-Ahwadhi 8:522, An-Nasal 
in Al-Kubra 6:361, and Ibn Mdjah 1:67. 
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similar evil, without any increase 



iand will cover them ^ meaning that their faces will be covered 
and overtaken by humiliation because of their sins and their 
fear from these sins. Similarly Allah said: 


i+y* os*,** 


iAnd you will see them brought forward to it, (Hell) made 
humble by disgrace. ^[42:45] He also said: 


iA £3 /Ji jlSi l£i at 


4 Consider not that Allah is unaware of that which the 
wrongdoers do, but He gives them respite up to a Day when 
the eyes will stare in horror. (They will be) hastening forward 
with necks outstretched, their heads raised up (towards the 
sky).}[ 14:42 - 43) 

Allah then said: „ , 

Si & 


$No defender will they have from Allah.} 

meaning, there will be no protectors to prevent them from 
punishment as Allah said: 




V.Mt IVk 


iOn that Day man will say: "Where (is the refuge) to flee?” 
No! There is no refuge! Unto your Lord (alone) will be the place 
of rest that Day.}[ 75:10-12] 

Allah’s statement: 


iTheir faces will be covered as it were...} 

means that their faces will be dark in the Hereafter. This is 
similar to His statement: 


f Q+il «*•» o5.pt StJ* ^ »jw *yr) 

q £ -a: $ cJ$ 4 { pr ^ osx 
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4 On the Day (the Day of Resurrection) when some faces zvill 
become white and some faces will become black; as for those 
whose faces will become black (to them will be said): "Did you 
reject faith after accepting it? Then taste the torment (in Hell) 
for rejecting faith." And for those whose faces will become 
white, they will be in Allah’s mercy (Paradise), therein they 
shall dwell forever.}\ 3:106-107] 

He also said: 


4® 


f's . 

•J* V?* **J! 


OKU 






i!*j*r* ■h’ji 'JW 


& 


4Some faces that Day will be bright, laughing, rejoicing at 
good news (of Paradise). And other faces that Day will be dust- 
stained. >[80:38-40] 


ok 42 Y £* && 

& S' 4 ££ lljA ^ ^ IS 

iX d ^ fe JJ? #3? ^ Ji G& cats S ^ ^ iju 4^ 

u 


^ >'r 


42S. And the Day whereon We shall gather them all together, 
then We shall say to those who did set partners in worship with 
Us: "Stop at your place! You and your partners." Then We 
shall separate them, and their parttiers shall say: "It was not us 
that you used to worship."} 

429. "So sufficient is Allah as a wihtess between us and you 
tlwt we indeed knew nothing of your worship of us."} 

430. There! Every person will know (exactly) what he had 
earned before and they will be brought back to Allah, their 
rightful Mawld (Lord), and their invented false deities will 
vanish from them.} 


The gods of the Idolaters will claim Innocence from 
them on the Day of Resurrection 

Allah said: 


*—1 

- " 


4And the Day whereon We shall gather them} 

Allah will gather together all the creatures of earth, human 
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and Jinn, righteous and rebellious. He said in another Ayah: 

^ jjU |1» 


4attd We s/ifl// gather them all together so as to leave not one of 
them behind.} [18:47] 




■A p& \&\ & y} 


ithen We shall say to those who did associate parhiers: "Stop 
at your place! You and your partners.”} 

He then will command the idolators to stay where they are 
and not to move from their destined places so they would be 
separated from the place of the believers. Similarly, Allah said: 


4(11 will be said): "And O you the criminals! Get you apart 
this Day (from the believers).}{ 36:59) 

Allah also said: 


-fry. p" pp* 


4And on the Day when the Hour will be established - that Day 
shall (all men) be separated (the believers zvill be separated from 
the disbelievers) ,}\30:14\ 


In the same Surah, [Ar-Riim], Allah said: 


x^j>} 


40n that Day men shall be divided.} [30:43] means, they shall 
be divided in two. 

This is what will take place when Allah Almighty will come 
for Final Judgement. The believers intercede to Allah so the 
Fined Judgement may come and they get rid of that state. The 
Prophet jg said, s . ; 

•^01 jy fjS yUill fjj 

«On the Day of Resurrection, we will be in a visible place 
above the [other] people.^ 

Allah tells us here what He is going to command the 
idolators and their idols to do on the Day of Resurrection 


111 Ahmad 3:346. 
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i“Stop at your place! You and your partners ." Then We shall 
separate them,} 

and that they would deny their worship and claim their 
innocence from them. Similarly, Allah said: ‘ 


iNay, but they will deny their worship of them.}[19:S2), 




iWhen those who were followed declare themselves innocent of 
those who followed (them). ^(2:166), and; 


fy. dl 4 * Jt iA** iyf} 

4^2 pli \y? j4*- 


iAnd who is more astray than one who calls on (invokes) 
besides Allah, such as will not answer him till the Day of 
Resurrection, and who are (even) unaware of their calls 
(invocations) to them? And when mankind are gathered (on the 
Day of Resurrection), they (false deities) will become their 
enemies} |46:5-6J. 

This refers to the partners responding to those who 
worshipped them, 

Then Allah said: 




J' 

1JU, 


4So sufficient is Allah as a witness between us and you.} 

They say that we did not know or think that you were 
worshipping us. Allah is a Witness between us and you that 
we never called upon you to worship us. We never ordered you 
to worship us; neither did we accept your worship of us. 


Allah said: 



iThere! Every person will know (exactly) what he had earned 
before} 

This will be the state of accounting on the Day of 
Resurrection. Every soul shall know all that it had sent forth, 
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both good and evil. Similarly, Allah said: 

3 0 

iThe Day when all the secrets will be examined.$\ 86:9), 




iOn that Day man will be informed of what he sent forward (of 
deeds), and what he left behind.$[75:13], and 


4'®^ & 0 JLZ $ ill; 


i...and on the Day of Resurrection, We shall bring out for him 
a book which he will find wide open. (It will be said to him): 
"Read your book. You yourself are sufficient as a reckoner 
against you this Day."$ (17:13-14) 

Then Allah said, 


iand they will be brought back to Allah, their rightful Mawla.$ 

All affairs and matters will be brought back to Allah, the 
Judge, the All-Just. He will judge everyone, and then admit 
the people of Paradise in Paradise and the people of Hell to 
Hell. 


4and will vanish from them$ meaning what the idolators 
worshipped, 


iwhat they invented$ what they worshipped besides Allah that 
they invented. 


% % frj* s^ i>Vl 5i; ifj \g> 

& to *1 z SC Jtf 




431. Say: "Who provides for you from the sky and the earth? 
Or who owns hearing and sight? And who brings out the living 
from the dead and brings out the dead from the living? And 
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who disposes of the affairs?" They will say: "Allah." Say: 

"Will you not then be afraid (of Allah's punishment)?”} 

432. Such is Allah, your Lord in truth. So after the truth, 
what else can there be, save error? How then are you turned 
away?} 

433. Thus is the Word of your Lord justified against those who 
rebel (disobey Allah), that they will not believe.} 


The Idolators recognize Allah's Tawhid in Lordship and 
the Evidence is established against Them through this 
Recognition. 

Allah argues that the idolators’ recognition of Allah’s 
Oneness in Lordship is an evidence against them, for which 
they should admit and recognize the Oneness in divinity and 
worship. So Allah said: 

i&MZt'iiPSSvfr 


4Say: "Who provides far you from the sky and the earth?”} 
meaning, who is He Who sends down water from the sky and 
splits the earth with His power and will and allows things to 
grow from it, 

4«Ul' 


4Is there a god, besides Allah?} [27:62] 
[Who provides;] 


Cy T y'. 


4Grains. And grapes and clover plants. And olives and date 
palms. And gardens dense with many trees. And fruits and 
herbage >”[80:27-31] 


4Tltey will say: "Allah."} 

ifa m d &£ ui '$} 


4"Wlw is he that can provide far you if He should withhold His 
provision?} [67:21] 

Allah’s statement, 
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40 r who owns hearing and sight?} 

means that Allah is the One who granted you the power of 
sight and hearing. If He willed otherwise, He would remove 
these gifts and deprive you of them. Similarly, Allah said: 


^ jj Zti xs$ ji 


iSay it is He Who has created you, and endowed you with 
hearing and seeing.} [67:23] 

Allah also said: 


pZ a 53 ii 20 


iSay: "Tell me, if Allah took away your hearing and your 
sight .}[6:A6\ 

Then Allah said: 


^ U W & 


iAnd who brings out the living from the dead and brings out 
the dead from the living?} 


by His great power and grace. 




J* !>•->? 


iAnd wlw disposes of the affairs?} 


In Whose Hand is the dominion of eveiything? Who protects 
all, while against Whom there is no protector? Who is the One 
who judges with none reversing His judgement? Who is the 
One that is not questioned about what He does while they will 
be questioned? 


j ^ £ y ujiVfj 4 0* ,-^.4 


iWhosoever is in the heavens and on earth begs of Him. Every 
day He is (engaged) in some affair!}\55:29] 


The upper and lower kingdoms and what is in them both, 
including the angels, humans, and Jinn are in desperate need 
of Him. They are His servants and are under His control. 



iThey will say: "Allah."} they say this knowingly and they 
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admit it. 

^Say: "Will you not then be afraid (of Allah's punishment)?"} 

meaning, don't you fear Him when you worship others because 
of your ignorance and false opinions? Allah then said: 

% it 

<Swc/i is Allah, your Lord in truth.} 

This Lord that you admitted is the One Who does all this, is 
your Lord and the True Deity that deserves to be worshipped 
alone. 

it -ft $$ m \ic} 

iSo after the truth, what else can there be, save error?} 

any one worshipped other than Him is false, for there is no 
God but Allah, He Has no partners. 


4How then are you turned away?} 

How then can you turn away from His worship to worship 
others while you know that He is the Lord that has created 
everything, the One who controls and governs everything? 
Allah then said: 



4Thus is the Word of your Lord justified against those who rebel,} 
These idolators disbelieved and continued to practice their 
Shirk, and worship others beside Allah. But they knew that He 
is the Creator, the Sustainer and the only One of authority 
and control in this universe, the One Who sent His 
Messengers to single Him out for all worship. As they 
disbelieved and were persistent in their Shirk, Allah’s Word 
proved true and was justified that they would be miserable 
inhabitants of the Fire. Allah said: 

<& ^ c^> c$j 


iThey will say: "Yes," but the Word of torment has been 
justified against the disbelievers!} [39:71] 
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434. Say: "Is there of 
your partners one that 
originates the creation 
and then repeats it?" 
Say: "Allah originates 
the creation and then He 
repeats it. Then how are 
you deluded away (from 
the truth)?"} 

435. Say: "Is there of your partners one that guides to the 
truth?" Say: "It is Allah Who guides to the truth. Is then He 
Who guides to the truth more worthy to be folloioed, or he who 
finds not guidance (himself) unless he is guided? Then, what is 
the matter with you? How judge you?”} 

436. And most of than follow nothing but conjecture. 
Certainly, conjecture can be of no avail against the truth. 
Surely, Allah is All-Aware of what they do.} 

This invalidates and falsifies their claims for committing 
Shirk with Allah and worshipping different idols and rivals. 

4Say: "Is there of your partners one that originates the creation 
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and then repeats it?"} 

meaning, who is the one who started the creation of these 
heavens and earth and created all the creatures in them? Who 
can place the planets and the stars in their positions? Who 
can then repeat the process of the creation? 

£} 

4Say: "Allah"} It is He Who does this. He does it by Himself, 
alone without partners. 


4"Then how are you deluded away (from the truth)?"} 

How is it that you are so misled from the right path to 
falsehood? 


'iir. 3 Jl it > 3} 


4 Say: "Is there of your partners one that guides to the truth?" 
Say: " It is Allah who guides to the truth..".} 

You know that your deities are incapable of guiding those who 
are astray. It is Allah alone Who guides the misled and 
confused ones and turns the hearts from the wrong path to 
the right path. It is Allah, none has the right to be worshipped 
but He. 


4&. J vi 4 $ g J & *K ji 43} 


ils then He Who guides to the truth more worthy to be 
followed, or he who finds not guidance (himself) unless he is 
guided?} 

Will the servant then follow the one who guides to the truth so 
that he may see after he was blind, or follow one who doesn’t 
guide to anything except towards blindness and muteness? 
Allah said that Ibrahim said: 


4<4- 33 £ % 4j £1 4 £ 


40 my father! Why do you worship that which hears not, sees 
not and cannot avail you in anything?} [19:42] 

And said to his people 


4j§3Sj£s g; 0L Jifj £ &$} 
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iWorship you that which you (yourselves) carve? While Allah 
has created you and what you make!} [37: 95-96] 

Also, there are many Ayat in this regard. Allah then said: 

s#s sr 


iThen, what is the matter with you? How judge you?} 

What is the matter with you? What has happened to your 
mind? How did you make Allah’s creatures equal to Him? 
What kind of judgement did you make to turn away from 
Allah and worship this or that? Why did you not worship the 
Lord - Glorified be He, the True King, the Judge and the One 
Who guides to the truth? Why didn’t you call upon Him alone 
and turn towards Him? Allah then explained that they did not 
follow their own religion out of evidence and proof. The fact is 
that they were following mere conjecture and imagination. But 
conjecture is in no way a substitute for the truth. At the end 
of this Ayah. He said, 

4 SJCS C *£ 'U l\} 


iAllah is All-Aware of what they do.} 

This is both a threat and a promise of severe punishment. 
Allah said that He would reward them for their actions with a 
complete reward. 


fjj; CA> i&J jj“' '7 > J > <Ji IJC» Cj} 
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437. And this Qur'an is not such as could ever be produced by 
other than Allah but it is a confirmation of (the revelation) 
which was before it, and a full explanation of the Book - 
wherein there is no doubt - from the Lord of all that exists.} 

438. Or do they say: "He has forged it?" Say: "Bring then a 
Surah like unto it, and call upon whomsoever you can besides 
Allah, if you are truthful!"} 

439. Nay, they have belied the knowledge whereof they could 
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not comprehend and what has not yet been fulfilled. Thus those 
before them did belie. Then see what was the end of the 
wrongdoers!} 

440. And of them there are some who believe therein; and of 
than there are some who believe not therein, and your Lord is 
All-Aware of the mischief-makers .> 


The Qur’an is the True, Inimitable Word of Allah and It 
is a Miracle 


The Qur’an has a miraculous nature that cannot be 
imitated. No one can produce anything similar to the Qur’an, 
nor ten Surahs or even one Surah like it. The eloquence, 
clarity, precision and grace of the Qur’an cannot be but from 
Allah. The great and abundant principles and meanings within 
the Qur’an - which are of great benefit in this world and for 
the Hereafter - cannot be but from Allah. There is nothing like 
His High Self and Attributes or like His sayings and actions. 
Therefore His Words are not like the words of His creatures. 
This is why Allah said: 




4And this Qur'an is not such as could ever be produced by 
otfter than Allah} 

meaning, a book like this cannot be but from Allah. This is 
not similar to the speech uttered by humans. 

4 £. % 


4but it is a confirmation of (the revelation) which was before it,} 

Such as previous revelations and Books. The Qur’an confirms 
these books and is a witness to them. It shows the changes, 
perversions and corruption that have taken place within these 
Books. Then Allah said, 

4j&S\ Cv ^ 

iand a full explanation of the Book - wherein there is no doubt 
- from the Lord of all that exists.} 

That is, fully and truly explaining and detailing the rules and 
the lawful and the unlawful. With this complete and more 
than sufficient explanation, the Qur’an leaves no doubt that it 
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is from Allah, the Lord of all that exists. Allah says, 

o) pji ^ ■«» 4>< pj-i jyLi Ji jjJyj 


40r do they say : "He has forged it?" Say : "Bring then a 
Surah like unto it, and call upon whomsoever you can besides 
Allah, if you are truthful!"} 

If you argue, claim and doubt whether this is from Allah 
then you uttered a lie and blasphemy, and you say it is from 
Muhammad - Muhammad jg, however is a man like you, and 
since he came as you claim with this Qur’an - then you 
produce a Surah like one of its Surahs. Produce something of 
the same nature and seek help and support with all the power 
you have from humans and Jinns. 


This is the third stage, Allah challenged them and called 
them to produce a counterpart of the Qur’an if they were 
truthful in their claim that it was simply from Muhammad jg. 
Allah even suggested that they seek help from anyone they 
chose. But He told them that they would not be able to do it. 
They would have no way of doing so. Allah said: 


ib jy'C V Jvift jJLj iyfc J jk oji J»^ 

c 5 f *v ft “*** 


$Say: "If the mankind and the Jinn were together to produce 
the like of this Qur'an, they could not produce the like thereof, 
even if they helped one another."} (17:88) 


Then He reduced the number for them to ten Surahs similar 
to it, in the beginning of Surah Hud, Allah said: 




oj 


iOr they say, "He forged it." Say: "Bring you then ten forged 
Surah like unto it, and call whomsoever you can, other tluin 
Allah, if you speak the truth!”}[ll:l3] 


In this Surah He went even further to challenge them to 
produce only one Surah like unto the Qur’an. So He said: 


. it > *-x * 


.At s' 


> it >. 



608 


Tafsir Ibn Kathir 


iOr do they say: "He has forged it?" Say: "Bring then a 
Surah like unto it, and call upon whomsoever you can besides 
Allah, if you are truthful!"} [10:38] 


He also challenged them in Surat Al-Baqarah, a Madinite 
Surah, to produce one SHrah similar to it. He stated in that 
Surah that they would never be capable of doing so, saying: 




iBut if you do it not, and you can never do it, then fear the 
Fire (Hell)M 2:24] 


It should be noted here that eloquence was a part of the 
nature and character of the Arabs. Arabic poetry including Al- 
Mu'allaqat - the oldest complete collection of the most 
eloquent ancient Arabic poems - was considered to be the best 
in the literary arts. However Allah sent down to them 
something whose style none were familiar with, and no one is 
equal in stature to imitate. So those who believed among 
them, believed because of what they knew and felt in the 
Book, including its beauty, elegance, benefit, and fluency. They 
became the most knowledgeable of the Qur’an and its best in 
adhering to it. 

The same thing happened to the magicians during Fir‘awn’s 
time. They were knowledgeable of the arts of sorcery, however, 
when Musa performed his miracles, they knew that it must 
have come through someone that was supported and guided 
by Allah. They knew that no human could perform such acts 
without the permission of Allah. Similarly, isa was sent at the 
time of scholarly medicine and during the advancement in the 
treatment of patients. He healed the blind, lepers and raised 
the dead to life by Allah’s leave. What Isa was able to do was 
such that no form of treatment or medicine could reproduce. 
As a result, those who believed in him knew that he was 
Allah’s servant and His Messenger. Similarly, in the Sahih , 
Allah’s Messenger said, 


dp JU ifo u odii p. ni .d^i p. d 

jM Jr'fo ^ j'i i.1 c-j ^jJi Sis 


*There was never a Prophet but he was given signs by which 
the people would recognize him, and that which I was given is 
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revelation that Allah revealed , so l hope that I will have the 
most followers among them .n' 1 ' 

Allah then said: 

(*rji *<*1“ ^ W 

they have belied the knowledge whereof they could not 
comprehend and what has not yet been fulfilled .^ 

They did not believe in the Qur’an and they have not yet 
grasped it or comprehended it. 

iAnd wltat has not yet been fulfilled.) 

They have not attained the guidance and the true religion. So 
they belied it out of ignorance and foolishness. 

4 J-fti (j* vUJ'J^T ^ 

iTIwse before them did belie.) meaning, the past nations, 

dirt 3S jLZ) 

iThen see what was the end of the wrongdoers!) 

Look at how we Destroyed them because they denied Our 
Messengers in their wickedness, pride, stubbornness and 
ignorance. So beware you who deny the message that the 
same end will befall you. Allah’s statement, 

i-H & £ 

iAnd of them there are some who believe therein;) 

means that among those you were sent to, O Muhammad, are 
people who will believe in this Qur’an, follow you and benefit 
from what has been sent to you. 

iand of them there are some who believe not therein,) 
but dies as a disbeliever and will be resurrected as such. 

jjf\ djjj) 

iAnd your Lord is All-Aware of the mischief makers.) 


111 Fath Al-Bari 8:619. 
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The Command to be Free and Clear from the Idolaters 

Allah said to His Prophet 5 g: If these idolators belie you, then 
be clear from them and their deeds.’ 



4 Say: "For me are my deeds and for you are your deeds!"} 
Similarly, Allah said: 


iSay: "O you disbelievers! 1 worship not that which you 
worship. '>[109:1-2] 


to the end of the Surah. Ibrahim Al-Khalil (the Friend) and his 
followers said to the idolators among their people: 


4 ^ yji oj J &} 


iVerily, we are free from you and whatever you worship 
besides Allah} [60:4] 

Allah then said: 

4^1 1 j* frv} 


4And among them are some who listen to you,} 

They listen to your beautiful talk and to the Glorious Qur’an. 
They listen to your truthful, eloquent and authentic Hadiths 
that are useful to the hearts, the bodies and their faith. This 
is indeed a great benefit and is sufficient. But guiding the 
people to the truth is not up to you or to them. You cannot 
make the deaf hear. Therefore you cannot guide these people 
except if Allah wishes. 


4And among them are some who look at you,} 

They look at you and at what Allah has given you in terms 
of dignity, noble personality and great conduct. There is in all 
of this clear evidence of your prophethood to those who have 
reason and insight. Other people also look but they do not 
receive guidance like them. Believers look at you with respect 
and dignity while disbelievers regard you with contempt. 


4lij-* dbjXfxL o) -ill 
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iAttd when they see you, they treat you only in 
mockery. ^[25:41] 

Then Allah announces that He is never unjust with anyone. 
He guides whomever He wills and opens the eyes of the blind, 
makes the deaf hear and removes neglect from the hearts. At 
the same time He lets others go astray, moving away from 
faith. He does all of that yet He is always Just, for He is the 
Ruler and has full authority over His kingdom. He does 
whatever He wills without any restrictions. No one can 
question Him as to what He does while he will question 
everyone else. He is Omniscient, All-Wise, and All-Just. So 
Allah said: 


A:»;'op£> j:ot j-dit v at Vfr 


iTruly, Allah wrongs not mankind in aught; but mankind 
ivrong themselves.$ 

In the Hadlth narrated by Abu Dharr, he states that the 
Prophet jig related that His Lord, Exalted and High is He, said: 




»0 My servant! I have prohibited oppression for Myself and 
made it prohibited for you, so do not oppress one another ...» 


Until He said at the end of the HadUh. 


VI Vi JlJj fj- J L*-J 


«0 My servants! It is but your deeds that I reckon for you and 
then recompense you for. So let him who finds good (in the 
Hereafter) praise Allah. And let him who finds other than that 
blame no one but himself J 111 The complete version was 
recorded by Muslim. 


at & ijoT yt ;J. 1 p t m 




445. And on the Day when He shall gather them together, (it 
will be) as if they had not stayed (in the life of this world and 


I 1 * Muslim 4:1994. 
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graves) but an hour of a day. They will recognize each other. 
Ruined indeed will be those who denied the meeting with Allah 
and were not guided.) 


The Feeling of Brevity toward the Worldly Life at the 
Gathering on the Day of Resurrection 

To remind people of the establishment of the Hour and their 
resurrection from their graves to the gathering for the Day of 
Judgment, Allah says: 

4And on the Day when He shall gather (resurrect) them.) 
Similarly Allah said: 

40n the Day when they ivill see that (torment) with which they 
are promised (threatened, it will be) as if they had not stayed 
more than an hour in a single day.)[ 46:35] 

Allah also said: 


J "A J 




iTlte Day they see it, (it will be) as if they had not tarried (in 
this world) except an afternoon or a morning.) [79:46] 


4 3 


'' < 


rri-. 




j-?J. <■%*“*' Jy* J' J jut; pf f 

4-v^^Jd vj ol Jjif i} Ojljii C j&l 0^ 


4The Day when the Trumpet will be blown (the second 
blowing): that Day, We shall gather the criminals, blue eyed. 
They will speak in a very low voice to each other (saying): 
“You stayed not longer than ten (days).” We know very well 
what they will say, when the best among them in knowledge 
and wisdom will say: "You stayed no longer than a day!") 
[20:102-104] and. 




> K'. 


4And on the Day that the Hour will be established, the 
criminals will swear that they stayed not but an hour. >[30:55] 

These all are evidence of the brevity of the worldly life 
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compared to the Hereafter. Allah said: 

4 2% $ 

’J& 3 *4 $ 2*14 & 


iHe (Allah) will say: "What number of years did you stay on 
earth?” They will say: ‘We stayed a day or part of a day. Ask 
of those who keep account." He (Allah) will say: "You stayed 
not but a little, if you had only known!"} [23:112-1241 

Allah then said: 

iThey will recognize each other} 

The children will know their parents and relatives will 
recognize one another. They will know them just like they 
used to know them during the life in this world. However, on 
that Day everyone will be busy with himself. Allah then said: 

vt-M Mi j 

iThen, when the Trumpet is blown, there will be no kinship 
among f/iem.$>[23:101] 

Allah also said: 


iAnd no friend will ask a friend (about his condition).}[ 70:10] 
Allah then said: 

4o£x!+* lyfT lij 


4 Ruined indeed will be those who denied the meeting with 
Allah and were not guided.} 

This is similar to the Ayah: 

ft*. 


4Woe that Day to tlte deniers.} [77:15] 


Woe to them because they will lose themselves and their 
families on the Day of Resurrection. That is indeed the great 
loss. There is no loss greater than the loss of one who will be 
taken away from his dear ones on the Day of Grief and Regret. 


iil f && i ^ J** 
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446. Whether We show you some of what We promise them 
(the torment), or We cause you to die - still unto Us is their 
return, and moreover Allah is Witness over what they used to 
do.} 

447. And for every Umntah there is a Messenger; when their 
Messenger comes, the matter will be judged between them with 
justice, and they will not be wronged.} 


The Criminals will certainly be avenged - whether in 
This World or in the Hereafter 


Allah said to His Messenger Jg: 

lijj' i jOM iliLj 


4Whether We show you some of what We promise them (the 
torment),} 

We shall avenge them in your lifetime so your eye will be 
delighted. 




iOr We cause you to die - still unto Us is their return 

Allah will then be the Witness watching over their actions for 
you. Allah then said, 

34 % & ^} 

4And for every Ummah there is a Messenger; when their 
Messenger comes,} 

Mujahid said: “This will be on the Day of Resurrection.* 1 * 


4the matter will be judged between them with justice,} is similar to 
the Ayah: 

Jtf 1 o*Vl 

4And the earth will shine with the light of its Lord (Allah),} 
(39:69] 


m 


Al-Tabari 15:99. 
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So every nation will be presented before Allah in the presence 
of its Messenger and the Book of its deeds. All good and evil 
deeds will be witnessed upon them. Their guardian angels will 
be witnesses too. The nations will be brought forth, one by 
one. 

Our noble Ummah, while it is the last of the nations, is the 
first one on the Day of Resurrection to be questioned and 
judged. This was stated by Allah’s Messenger jg in a Hadith 
recorded by both Al-Bukhari and Muslim. Allah’s Messenger sfe 
said: 




«We are the last, the first on the Day of Resurrection. We will 
be judged before the rest of the creatures V 1 ' 


His Ummah attains the honor of precedence only by the honor 
of its Messenger may Allah’s peace and blesings be upon 
him forever, until the Day of Judgement. 


k 23 3 % bz b&zi\ tii 3? $ p & «ES 

jZJK iAj U 'it '3 iiA 'iU tjtr f tig /lUs p£jt 

CL VI &£ ji iy/i IPS Si P :f .4. $ % 
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448. And they say: "When will be this promise (the torment or 
the Day of Resurrection), if you speak the truth?"} 

449. Say: "l have no power over any harm or profit for myself 
except what Allah may will. For every Ummah, there is a term 
appointed; when tlteir term comes, neither can they delay it nor 
can they advance it an hour (or a moment)."} 

450. Say: "Tell me, if His torment should come to you by 
night or by day, which portion thereof ivould the criminals 
hasten on?"} 

451. Is it then that when it Iws actually befallen, you will 
believe in it? Wltat! Now (you believe)? And you used 
(aforetime) to hasten it on!”} 


111 Fath Al-Bdri 6:595, and Muslim 2 :585. 
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452. Then it will be said to them who wronged themselves: 
"Taste you the everlasting torment! Are you recompensed 
(aught) save what you used to earn?"} 


The Deniers of the Day of Resurrection wish to hasten 
its Coming and their Response 


Allah told us about the idolators who reject faith through 
their demand that the punishment be hastened, inquiring 
about the time of punishment. The response to such question 
is not inherently beneficial, yet they inquired anyway. Allah 
said: 



iTIwse who believe not therein seek to hasten it, while those 
who believe are fearful of it, and know that it is the very 
truth.} [42:18] 

They know that it is the truth for it is definitely going to 
happen. It is going to take place even if they have no idea 
when it will occur. This is why Allah instructed His Messenger 
jg to answer them saying: 

id % 3 3} 


4Say: "J have no power over any harm or profit to myselfV'} 
[10:49,7:188] 

I will not say except what He has taught me. I also have no 
authority over anything that Allah has not shown to me. I am 
Allah’s servant and His Messenger to you. I was told that the 
Hour is going to come, but He has not told me when it will 
occur. But, 

dw ft 

iFor every Ummah, there is a term appointed 

meaning that for every generation or community there is a set 
term appointed for them. When the end of that term 
approaches, 

Vj ill 


4neither can they delay it nor can they advance it an hour (or a 
moment).$ 
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477ie Day w/ien they 
will be pushed down by 
farce to the fire of Hell, 
with a horrible, forceful 
pushing. This is the Fire 
that you used to belie. Is 
this magic or do you not 
see? Taste you therein 
its heat and whether you 
are patient of it or im¬ 
patient of it, it is all the 
same. You are only 
being requited far what 
you used to do.} 
[52:13-16) 

ti iv I'S ''>t' 

,**■' du i tJU. 


T£J>J J* J* 
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4 U o-it tyil j£l ■ J 

SMSf i£fj 4 ixiv 
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^53. And they ask you to inform them (saying: "Is it true?" 
Say : "Yes! By my Lord! It is the very truth! And you cannot 
escape it!"} 

454. And if every person who had wronged, possessed all that 
is on the earth and sought to ransom himself therewith (it will 
not be accepted), and they would feel in their hearts regret 
when they see the torment, and they will be judged with 
justice, and no wrong will be done unto them.} 


The Resurrection is Real 

Allah said that they ask you to inform them (saying): 
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belongs to Allah. No doubt, surely, Allah's promise is true. 

But most of them know not.} 

i56. It is He Who gives life, and causes death, and to Him you 
(all) shall return.} 

Allah is the Owner of the heavens and earth. His promise is 
true and is indeed going to be fulfilled. He is the One Who 
gives life and causes death. To Him is the return of everyone, 
and He is the One who has the power over that, and the One 
Who knows everything about every creature; its deterioration, 
and where every speck of it has gone, be it land, oceans or 
otherwise. 


*j '-jj sxt >_> jjj-iS' j Ci »Iii> oi (^2*W 

>-•' ^. ». < > '’.r. if • 
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457. O mankind! There has come to you good advice from your 
Lord, and a cure for that which is in your breasts, - a guidance 
and a mercy for the believers.} 

458. Say: "In the bounty of Allah, and in His mercy; therein 
let them rejoice." That is better than what (the wealth) they 
amass.} 


The Qur'an is an Admonition, Cure, Mercy and Guidance 

Allah confers a great favor on His creatures in what He has 
sent down of the Gracious Qur’an to His Noble Messenger 5 g. 
He said: 

40 mankind! There has come to you good advice from your 
Lord.} 

A warning and a shield from shameful deeds. 

4 d 


4and a cure for that which is in your breasts,} 

A cure from suspicion and doubts. The Qur'an removes all the 
filth and Shirk from the hearts. 


4a guidance and a mercy} The guidance and the mercy from 




Allah are attained through it. This is only for those who believe 
in it and have firm faith in what it contains. As Allah said: 


"h xj IsM 2ss; 2 c *5 ^} 


4And We send down of the Qur'an that which is a cure and a 
mercy to those who believe, and it increases the wrongdoers 
nothing but loss.} (17:82) and; 




iSay: "It is for those who believe, a guide and a cure."} 
(41:44) 

Allah then said: 


4.4 it $} 

4Say: "In the bounty of Allah, and in His mercy; therein let 
them rejoice.”} 

rejoice in what has come from Allah. Let them rejoice in the 
guidance and the religion of the truth. It is better than 
anything they might rejoice in. 




iThat is better than what (the wealth) they amass.} from the ruins 
of the world and its vanishing bloom undoubtedly. 

P it JS m ^ is Jjj Z jfr 
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459. Say: "Tell me, what provision Allah has sent down to 
you! And you have made of it lawful and unlawful.” Say: 
"Has Allah permitted you (to do so), or do you invent a lie 
against Allah?”} 


460. And what think those who invent a lie against Allah, on 
the Day of Resurrection? Truly, Allah is full of bounty to 
mankind, but most of them are ungrateful.} 


None can make Anything Lawful or Unlawful except 
Allah or Those Whom Allah has allowed to do so 

Ibn ‘Abbas, Mujahid, Ad-Dahhak, Qatadah, ‘Abdur-Rahman 



Surah 10. Yunus (59 - 60) (Part-11 ) 


bin Zayd bin Aslam and others said: “This Ayah was revealed 
to criticize the idolators for what they used to make lawful and 
unlawful. Like the Bahirah, 11 * Sa’ibah |2) and WasUah .”* 3 * As 
Allah said: 

. n'» > ■ tij ^ 

4And they assign to Allah a share of the tilth and cattle which 
He has created.$[ 6:136] 

Imam Ahmad recorded a narration from Malik bin Nadlah who 
said, “I came to Allah’s Messenger jg while in filthy clothes. He 

said, * 

«?JU J*» 

«Do you have wealth »I answered, *Yes.’ He said, 

\ «?jdl 

' «what kind of wealth ?»I answered, 

.AU^inds; camels, slaves, horses, sheep.' So he said, 

fh VU ilJi ilv5T iij» 

•If Allah ^ ves y ou wec dth, then let it be seen on you.® Then he said, 

.ii ‘Jl ‘£ j** 

. I.. : i .7' +»> *' , i'' f > > 

fi.MItl !+* -OfKj y>J <.j*y 

*lt is not thatW ur came ^ s are bom with healthy ears, you take 
a knife and cut tft?™' "This is a Bohr," tear its skin, 

then say, 'This is £ ? ann /’ an ^ prohibit them for yourself and 
your family ?» \ 

I replied, ‘Yes.’ He sdj d ’ 

Ji lif <il JUyj .jj^ ly ^ ^ ^ 55,1 ^ u 

i 

m A she-camel whose milkt was s P areA for the idoIs 0X16 nobody was 
allowed to milk it. 1 

121 A she-camel let loose for \ the *** P asture of their false 8 ods 
nothing was allowed to be ( ^ rried on it - 
131 A she-camel set free for ido ' because u has 6i ven birth to a she ‘ 
camel at its first delivery and ^ t ! ien a S ain give8 birth t0 a ahe ' camel 
at its second delivery. At-Tabar,^ 15:112-113. 



uWhat Allah has given you is lawful. Allah's Forearm is 
stronger than your forearm, and Allah's knife is sharper then 
your knife yW 

And he mentioned the Hadith in its complete form, and the 
chain for this Hadith is a strong, good chain. 

Allah criticized those who make lawful what Allah has made 
unlawful or vice verse. This is because they are based on mere 
desires and false opinions that are not supported with 
evidence or proof. Allah then warned them with a promise of 
the Day of Resurrection. He asked: 



fje 4 jii Jp oxrJi Ujf 


iAnd what think those who invent a lie against Allah, on the 
Day of Resurrection ?> 

What do they think will happen to them when they return 
Us on the Day of Resurrection? Ibn Jarir said that Ally’s 
statement: 



K je jjJ Slf 


iTruly, Allah is full of bounty to mankind 

indicated that the bounty is in postponing their P un ’4hment in 
this world.’ 21 I (Ibn Kathir) say, the meaning could jj e ,.^ at t he 
Grace for people is in the good benefits th at He made 
permissible for them in this world or in their r^jjgj on pj e 
has not prohibited them except what is ha^^j to t j iem j n 
their world and the Hereafter. ■ 

i'cgz v pgl / 

ibut most of them are ungrateful > So they/p rohibited what Allah 
has bestowed upon them and made it ^ ard ^ narrow upon 
themselves. They made some thin| s lawfu i a nd others 
unlawful. The idolators committed thesf actions w hen they set 
laws for themselves. And so did the R le 0 f the Book when 
they invented innovations in their religg :rm 

* yd % 4 p 

111 Ahmad 3:473, 4:136. 

121 At-Tabari 15:113. 
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462. Neither you do any deed nor recite any portion of the 
Qur'an, nor you do any deed, but We are Witness thereof when 
you are doing it. And nothing is hidden from your Lord (so 
much as) the weight of a speck of dust on the earth or in the 
heaven. Not what is less tlum that or what is greater tlmn that 
but is (written) in a Clear Record.} 


Everything Small or Large is within the Knowledge of 
Allah 


Allah informed His Prophet that He knows and is well 
acquainted with all of the affairs and conditions of him and his 
Ummah and all of creation and its creatures at all times - 
during every hour and second. Nothing slips or escapes from 
His knowledge and observation, not even anything the weight of 
a speck of dust within the heavens or earth, or anything that is 
smaller or larger than that. Everything is in a manifest Book, 
as Allah said: 




Jt 1*4-13 Cj _^ V-» iLy f* V 


iAnd with Him are the keys of the Ghayb (all that is hidden 
and unseen), none knows them but He. And He knows 
whatever there is in the land and in the sea; not a leaf falls, but 
He knows it. There is not a grain in the darkness of the earth 
nor anything fresh or dry, but is written in a Clear 
Record.}( 6:59) 


He stated that He is Well-Aware of the movement of the trees 
and other inanimate objects. He is also Well-Aware of all 
grazing beasts. He said: 




£1 £1 % * 
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iThere is not a moving creature on earth, nor a bird that flies 
with its two wings, biH are communities like you$ (6:38) 

He also said: 

u fcjVl l) >?-> (j* 


^And no moving creature is there on earth but its provision is due 
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tmm$ %|.from Allah.}( 11:6) 

If this is His 
knowledge of the 
movement of these 
things, then what 
about His knowledge 
of the movement of 
the creatures that are 
commanded to 
worship Him? Allah 
said: 

#3 <* 

dUiij jw dli££ C$Jt 
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$And put your trust in 
the Almighty, the Most 
Merciful, Who sees you 
when you stand up, and 
your movements among 
those who fall 
prostrate M26.217-219) 
That is why Allah 
said: 


H oj ii» JjS Cj jl 4 Sj£ C> 
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iNeither you do any deed nor recite any portion of the Qur'an, nor 
you do any deed, but We are Witness thereof when you are doing it.} 
meaning, “We are watching and hearing you when you engage 
in that thing.’ When Jibril asked the Prophet jg about Ihsan, 
he said: 


ol y pj 0^ iol y 


2>l 


jX : Oh 


*It is that you worship Allah as if you are seeing Him. But 
since you do not see Him, be certain that He is watching 
you.*™ 


Muslim 1:37. 
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462. Behold! The Awliya' of Allah, no fear shall come upon 
them nor shall they grieve.} 

463. T7tose who believed, and have Taqwd.} 

464. For them is good news, in the life of the present world, 
and in the Hereafter. No change can there be in the Words of 
Allah. This is indeed the supreme success.} 


Identifying the Awliya* of Allah 

Allah tells us that His Awliya.’ (friends and allies) are those 
who believe and have Taqwa of Allah as He defined them. 
Every pious. God-fearing person is a friend of Allah, therefore, 


4 no fear shall come upon them} from the future horrors they will 
face in the Hereafter. 


4'oyyZ p* ^ 


4nor shall they grieve.} over anything left behind in this world. 

Ibn Jarir recorded that Abu Hurayrah said that Allah’s 
Messenger said: 

liu+iii; jL4Mi fife «*>• je U* 


*Among the servants of Allah there will be those whom the 
Prophets and the martyrs will consider fortunate ». 

It was said: “Who are these, O Messenger of Allah, so we mav 
love them?” He said: 


bi tj* Jy Nj jljit J&l j> pA* 

Oj>- lij oyyy. lil N »j y 


* These are people who loved one another for the sake of Allah 
without any other interest like money or kinship. Their faces 
will be light, upon platforms of light. They shall have no fear 
(on that Day) when fear shall come upon people. Nor shall they 
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grieve when others grieve .» 
Then he recited: 




^ —>s- v '&/ '$¥ 


^Behold!! Verily, the Awliya’ (friends and allies) of Allah, no 
fear shall come upon them nor shall they grieve. 


The True Dream is a Form of Good News 


Ibn Jarir narrated from ‘Ubadah bin As-Samit that he 
|recited] to Allah’s Messenger jg: 


j && Xfr 


iFor them is good news, in the life of the present world, and in 
the Hereafter.} 


[and said,] “We know the good news of the Hereafter, it is 
Paradise. But what is the good news in this world?” He said: 

j\ . J t£y JL*Jl IaI j, 

.^ 


«/f is the good dream that a servant may see or it is seen about 
him. This dream is one part from Jbrty-Jbur or seventy parts of 
Prophethoodj 12 * 

Imam Ahmad recorded that Abu Dharr said, “O Messenger of 
Allah! What about a man who does deeds that the people 
commend him for?” Allah’s Messenger said, 

vlUj® 

«77irtf is the good news that has been expedited for the 
believer. 

Imam. Ahmad recorded that ‘Abdullah bin ‘Amr said that 
Allah’s Messenger jg said: 

j £$ % > 


4For them is good news, in the life of the present world} Then 


At-Tabari 15:120. See Also Abu Dawud no. 3527. For an 
understanding of its interpretation, see Fath Al-Bari, no. 6983. 

121 At-Tabari 15:132. 

131 Ahmad 5:156, and Muslim 4:2034. 
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he said. 


i** ‘jjrJ* Jt Jsfijb 

OlLLlJl ji ilJj Jij y>j < I*, yjL* ilJi ^3 
sliit 3f« Vj ojUJ je- 


*The good dream that comes as a good news for the believer is a 
part of forty-nine parts of prophethood. So if anyone of you has 
a good dream, he should narrate it to others. But if he has a 
dream that he dislikes, then it is from Shaytdn to make him 
sad. He should blow to his left three times, and say : ",Allahu 
Akbar," and should not mention it to anyone.” s* 1 ' 

And it was also said, “The good news here is the glad tidings 
the angels bring to the believer at the time of death. They 
bring him the good news of Paradise and forgiveness.” 
Similarly, Allah said: 



iVerily, those who say : "Our Lord is Allah (alone),” and then 
they stand straight and firm, on them the angels will descend 
(at the time of their death) (saying): "Fear not, nor grieve! But 
receive the glad tidings of Paradise which you have been 
promised! We have been your friends in the life of this world 
and are (so) in the Hereafter. Therein you shall have (all) that 
your souls desire, and therein you shall have (all) for which you 
ask. An entertainment from (Allah), the Oft-Forgiving, Most 
Merciful") (41:30-32) 


In the Hadith narrated by Al-Bara’, the Prophet jg said: 

: lj)U> »—j’ o»L>- o_^Jl lil jl 

>?* j? 2■>‘ oui*. fj. 01*433 £jj cLii 

djiiui j* o^Liii J--J 'Cs 
'‘When death approaches the believer, angels with white faces 


m 


Ahmad 5:219. 
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and white clothes come to him and say: "O good soul! Come 
out to comfort and provision and a Lord who is not angry." 
The soul then comes out of his mouth like a drop of water 
pouring out of a water sfa'n.n* 1 * 

Their good news in the Hereafter is as Allah said: 


•> > 


«4l pi gat && •*> 


iThe greatest terror (on the Day of Resurrection) will not 
grieve them, and the angels will meet them, (with the 
greeting:) "This is your Day which you were promised."} 
(21:103), and, 




iOn the Day you shall see the believing men and the believing 
women - their light running forward before them and by their 
right hands. Glad tidings for you this Day! Gardens under 
which rivers flow (Paradise), to dwell therein forever! Truly, 
this is the great success!}(57:\2) 

Allah then said: 




4 N 0 change can there be in the Words of Allah.} 

meaning, this promise doesn’t change or breach or fall short. 
It is decreed and firm, and going to happen undoubtedly. 


iThis is indeed the supreme success.} 
o( jit '-y> > Oi oj’jVt . _j at) 

i£=a j4> £ js; 4< 'k i v. 


111 Ahmad 4:287. 
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465. Do not grieve over their speech, for all power and honor 
belong to Allah. He is the All-Hearer, the All-Knower.} 

466. Behold! Verily, to Allah belongs whosoever is in the 
heavens and whosoever is in the earth. And those who worship 
and invoke others besides Allah, in fact they follow not the 
partners, they follow only a conjecture and they do nothing but 
lie.} 

467. He it is Who has appointed for you the night that you 
may rest therein, and the day to make things visible (to you). 
Verily, in this are kyat for a people who listen (those who think 
deeply).} 

All Might and Honor is for Allah - He Alone has Full 
Authority within the Universe 

Allah said to His Messenger jg, 

%} 

4Do not greive} because of the remarks of these idolaters, and 
depend on Allah and ask for His help. Put your trust in Him. 

Vyd I jl^ 

4For all power and honor belong to Allah.} 

All might and honor belong to Him, His Messenger jg and the 
believers. 

4He is the All-Hearer, the All-Knower.} He hears the utterances 
of His servants and knows their affairs. Allah then stated thq t 
to Him is the dominion of the heavens and earth. But the 
idolaters worship idols, that own nothing and can neither harm 
nor benefit anyone. They have no evidence to base their 
worship on them. They only follow their own conjecture, lies, 
and ultimately - falsehood. Allah then informed us that He is 
the One Who made the night for His servants to rest therein 
from weariness and exhaustion. 

4And the day to make things visible (to you).} 
bright and clear for them to seek livelihood and to travel to 
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fulfill their needs. 


/A ^ k* 


iVerily, in this are Ayat far a people who listen.} 

Those who hear these proofs and take a lesson from them. 
These Ayat can lead them to realize the greatness of their 
Creator and Sustainer. 


H 4 Cj 4^ wi U % SjK a fcs & && 

j* 'S & A & 'A A a>x ^ 1 

v»xj> 4 2 <w Mi 2 e?it 4 e £ 

4 ~y'.~ Uj -o-lU' 


468. They say: ”Allah has begotten a son.” Glory is to Him! 
He is Rich (free of all needs). His is all that is in the heavens 
and all that is in the earth. No warrant have you far this. Do 
you say against Allah what you know not > 

<69. Say: " Verily, those who invent a lie against Allah will 
never be successful .”} 

4 70. (A brief) enjoyment in this world! and then unto Us will 
be their return, then We shall make them taste the severest 
torment because they used to disbelieve.$ 


Allah is Far Above taking a Wife or having Children 

Allah criticizes those who claim that He has, 






4 ...begotten a son. Glory is to Him! He is Rich (Free of all 
needs).} 

He is Greater than that and above it. He is Self-Sufficient, 
free of want or need of anything. Everything else is in 
desperate need of Him, 

4U?jV' 4 40^' *~-X £ & 


iHis is all tltal is in the heavens and all that is in tlte earth.} 

So how can He have a son from what He has created? 
Everything and everyone belongs to Him and is His servant. 

4K ji 
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}No warrant have you for this} 

Meaning, you have no proof for the lies and falsehood that you 
claim, 

4^u v C if & 


4Do you say against Allah what you know not.} 

This is a severe threat and a firm warning. Similarly, Allah 
threatened and said: 


^ ^ c; $o; j §;•& jjsj j$i 

jA 3 (§<z & % j0j 4 * 4 


4Awd they say: "The Most Gracious has begotten a son.” 
Indeed you have brought forth a terribly evil thing. Whereby 
the heavens are almost tom, and the earth is split asunder, and 
the mountains fall in ruins, that they ascribe a son to the Most 
Gracious. But it is not suitable for the Mosf Gracious that He 
should beget a son. There is none in the heavens and the earth 
but comes unto the Most Gracious as a servant. Verily, He 
knows each one of them, and has counted them a full counting. 
And everyone of them will come to Him alone on the Day of 
Resurrection.} (19:88-95) 

Then Allah warned the liars that fabricated the claim that He 
has begotten a son. He warned that they will not succeed, 
never prospering in this world or in the Hereafter. In this 
world Allah will lead them, step-by-step, to their ruin. He will 
give them respite and put up with them for a while. He will 
allow them to have little enjoyment, 

f} 

ithen in the end We shall oblige them to (enter) a great 
torment. >(31:24) 

As Allah said here: 


4t2i)f a g} 

4 (A brief) enjoyment in this world!} meaning, only a short 
period, 
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($) Sli/^Vjc)l 


' r 1 < •>JT.\'" .ix<ti i >"- ">iA'.'.*> 


A*-*C>*J 

/^/Tj > /f^f { #11 v ^f -'•//^^ |(#3^ 

C >1 ■ ^ j ^ L^^*j f»-> ^ 

^>^45rj5 OWi ijS'u ! i J ^i>rc 

"it ^-* > // x -i ✓ C m *\\ 




Mi 

4and Men unto Us uri// 
be their return} on the 
Day of Resurrection; 

z*ia CfiX XiJ 2 » 

^ojj&i |j>t£a dj 

iThen We sfwi/ mofce 
them taste the severest 
torment because they 
used to disbelieve.} 

meaning, ‘We shall 
make them taste the 
painful punishment 
because of their Kufr 
and lies about Allah.’ 

3tt ij g> b ^ 

&* '% '&$. JA. ^tA 

<£-» A <Jy^b cC^* 

px \^X &k=$ A 
Z&P&.'Vm $%£} 


&}j 5* £ ^ 4' ^ M & ^45 4 <$*&£ t 3l 2 & 

i/Jti Ci^j 4 crj & V* *j*^» vile ^ ^ 

4g;43 at j& Cj&j i*sr 


472. And recite to them the news of Nuh. When he said to his 
people: "O my people, if my stay (with you), and my 
reminding (you) of the Aydt of Allah is hard on you, then I put 
my trust in Allah. So devise your plot, you and your partners, 
and let not your plot be in confusion for you. Then pass your 
sentence on me and give me no respite.} 

472. "But if you turn away, then no reward have 1 asked of 
you, my reward is only from Allah, and I have been 
commanded to be of the Muslims."} 
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473. They denied him, but We delivered him, and those with 
him in the ship, and We made them generations, replacing one 
after another, while We drowned those who belied Our kyat. 
Then see what was the end of those who were warned.} 


The Story of Nuh and His People 

Allah instructed His Prophet jj§, saying: 


<,& ft* 


iAnd recite to them} relate to the disbelievers of the Quraysh 
who belied you and rejected you, 



4 the news of Nuh} meaning, his story and news with his people 
who belied him. Tell them how Allah destroyed them and 
caused every last one of them all to drown. Let this be a lesson 
for your people, lest they will be destroyed like them. 




4When he said to his people: "O my people, if my stay (with 
you), and my reminding (you) of the Ay at of Allah is hard on 
you, then I put my trust in Allah.''} 

Meaning, If you find that it is too much of an offense that I 
should live among you and preach to you the revelation of 
Allah and His signs and proofs, then I do not care what you 
think, and I will not stop inviting you.’ 

ifci git* 

iSo devise your plot, you and your partners}, ‘get together with all 
of your deities (idols and statues) that you call upon beside Allah,’ 

iand let not your plot be in confusion far you} meaning, an‘d do 
not be confused about this, rather come and let us settle this 
together if you claim that you are truthful,’ 

%} 


tynd give me no respite TDo not give me respite even for one 
hour. Whatever you can do, go ahead and do it. I do not care, 
and I do not fear you, because you are not standing on 
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anything. ’ This is similar to what Had said to his people, 

^ oi Vtj. ”^4 iji' 

4%jj 4j $ 4l C|**U^ 


call Allah to witness, and you bear witness, that I am free 
from that which you ascribe as partners in worship with Him 
(Allah). So plot against me, all of you, and give me no respite. 
I put my trust in Allah, my Lord and your Lordly (11:54-55) 


Islam is the Religion of all of the Prophets 


Nuh said, 


4Z& 


$But if you turn away'} if you belie the message and turn away 
from obedience. 

iSt 

ithen no reward have I asked of you,} 

I have not asked you anything for my advice. 

<>, op £ Xpj Jt £ ^ ip if} 

iMy reward is only from Allah. And I have been commanded to be of 
the Muslims.} I submit to Islam. Islam is the religion of all of 
the Prophets from the first to the last. Their laws and their 
rules may be of different types but the religion is the same. 
Allah said: 

^ ;&» oz. 

4To each among you, We have prescribed a law and a clear 
way.}(5A8) 

Ibn ‘Abbas said: “A way and a Sunnah.”* 11 Here Nuh is saying: 

^ op o\ cpj} 


iand I have been commanded to be of the Muslims.} 
Allah said about His friend, Ibrahim: 


PX £24 pp % JS i[} 


111 At-Tabari 10:388. 



4When his Lord said to him, "Submit (be a Muslim)!" He 
said, "I lurve submitted myself (as a Muslim) to the Lord of all 
that exists." And this was enjoined by Ibrahim upon his sons 
and by Ya'qub (saying), "O my sons! Allah has chosen /or you 
the (true) religion, then die not except as Muslims. "^(2:131- 
132) 

Yusuf said: 




4Mi/ Lord/ You /woe indeed bestowed on me of the sovereignty, 
and taught me something of the interpretation of dreams - the 
(Only) Creator of the heavens and the earth! You are my 
Guardian in this world and in the Hereafter. Cause me to die as 
a Muslim, and join me with the righteous .^(12:101) 

Musa said: 

40 my people! If you have believed in Alldlt, then put your 
trust in Him if you are Muslims.^ 10:84) 

The magicians said: 

4UX1L Sj5j 

40ur Lord! pour out on us patience, and cause us to die as 
Muslims. >(7:126) 

Bilqls said: 

wo ii urr" 

4My Lord! Verily, I have wronged myself, and I submit (I have 
become Muslim) together with Sulayman to Allah, the Lord of 
all that exists .> (27:44) 

Allah said: 

i\bM <£>>& $ fit !& v*Si £0 


4 Verily, We did send down the Tawrdh, therein was guidance 
and light, by which the Prophets, judged for the Jeios.^(5:44) 
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He also said: 

&C A ^ ^ ^ 

4And when I (Allah) inspired Al-Hawariyyin to believe in Me 
and My Messenger, they said: 'We believe. And bear witness 
that we are Muslims. (5:111) 

The last of the Messengers and the leader of mankind Si said. 

$ $> 4^ ** S ^ ^ ^ 


4Verily, my Saldh, my sacrifice, my living, and my d V in &« re 
for Allah, the'Lord of all that exists. He has no partner. And of 
this I have been commanded, and I am the first of the 
Muslims .> (6:162-163) 

meaning, from this Ummah. He M said, in an authentic 
Hadith: 

nju~\j \!LVj .o'iAp Wjl 'r ilr*" 11 

«We, the Prophets are brothers with (the^ same father but) 
different mothers. Our religion is the same/" 
meaning, *we should worship Allah alone without partners 
while having different laws.’ 

The Evil Goal and End of Criminals 


Allah said: 


CSJ ‘ 


iViey denied him, but We delivered him, and those with him) 
meaning on his religion, 

iin the (Fulk) ship ) Fulk refers to the ark, and, 

4 We made them generations replacing one after another) on earth, 

4 csJ£\ %£ £& IJoT oM 


l 1 ^ Fath Al-Bari 6:550. 
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iwhile We drowned those who belied Our Aydt. Then see what 
was the end of those who were warned.} 

meaning ‘O Muhammad, see how We saved the believers and 
destroyed the deniers!’ 


« 4 !wa IX G *£$ £££ *3 4 *£ £e <25 


<74. 77ien after him We sent Messengers to their people. They 
brought them clear proofs, but they would not believe what they 
had already rejected beforehand. Thus We seal the hearts of the 
transgressors.} 


Meaning; Then after NGlj We sent Messengers to their people. 
They brought them clear proofs, and evidences of the truth 
that they came with. 





iBut they would not believe what they had already rejected 
beforehand} 


meaning the nations did not believe what their Messengers 
brought to them because they already rejected it from the 


beginning. Allah said: 



iAnd We shall turn their hearts and their eyes away (from 
guidance).} (6:110) He then said here, 

k&} 

iThus We seal the hearts of the transgressors.} 

This means that as Allah has set seals on the hearts of 
those people, such that they would not believe since they 
previously rejected faith, He would also set seals on the hearts 
of the people that are like them, who will come after them. 
They would not believe until they see the severe torment. This 
means that Allah destroyed the nations after NOh. He 
destroyed the nations that rejected the Messengers and saved 
those who believed from among them. 

From the time of Adam to NQh, people followed Islam. Then 
they invented the worship of idols. So Allah sent NOh to them. 
That is why the believers will say to him on the Day of 
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Resurrection, “You are the first Messenger Allah sent to the 
people of the earth.” Ibn ‘Abbas said: “There were ten 
generations between Adam and Niih, and all of them were 
following Islam.” !11 Allah also said: 

4And how many generations have We destroyed after Niih!} (17:17) 

This was a serious warning to the Arab pagans, who rejected 
the leader and last of the Messengers and Prophets. If the 
people before them who rejected their Messengers had received 
this much punishment, then what did they think will happen 
to them since they perpetrated even greater sins than others 
before them? 



475. Then after them We sent Musa and Hariin to Fir'awn and 
his chiefs with Our Aydt. But they behaved arrogantly and 
zuere a people who were criminals.} 

476. So when came to them the truth from Us, they said: 
"This is indeed clear magic."} 

477. Musa said: "Say you (this) about the truth when it has 
come to you? Is this magic? But the magicians will never be 
successful."} 

478. They said: "Have you come to us to turn us away from 
that we found our fathers following, and that you two may have 
greatness in the land? We are not going to believe you two!"} 


The Story of Musa and Fira'wn 

Allah said: 


4iZp} 


iThen after them We sent ^ meaning ofter these Messengers, 

^ Al-Bidayah wan-Nihdyah 1:101, and he said, “Al-Bukhari recorded it.” 
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4-x'pj '&5, <L>x£i &y} 

4Musa and Hdrun to Fir'awn and his chiefs,} meaning his people 

iwith Our Aydt.} meaning; ‘Our proofs and evidences.’ 

iBut they behaved arrogantly, and were a people who were 
criminals.} meaning they were too arrogant to follow the truth 
and submit to it, and they were criminals. 

4°<4 ii; k $£ 

iSo, when came to them the truth from us, they said: “This is indeed 
clear magic.''} 

They were as if they gave an oath that what they had said 
was the truth. But they knew that what they were saying was 
a mere lie. As Allah said: 

ifyj £2 5253 V^} 

iAnd they belied them wrongfully and arrogantly, though they 
themselves were convinced thereof.}(27:14) 

Musa criticized them saying: 

££*1 % ui u j)j#} 

4"Say you (this) about the truth when it has come to you? Is 
this magic? But the magicians will never be successful." They 
said: "Have you come to us to turn us away...} 

iifa&fi & tXj &} 

ifrom that we found our fathers following} their religion. 

4d3 cijfcj} 

iand that you two may have...} 


4, greatness ^ means grandeur and leadership 
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^ iimte mm3 ^ 4...in the land, We are 


JU \f&\ llij ^ J^\Z> 'yjl J\J 

0 Sa» 2 MZ 

^ 'opjy& 

i)Q<S>S 

f&lftkfry&i ^ 

a^Lj rfi t |rJu' * 
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479. And Fir'awn said: 
"Bring me every well- 
versed sorcerer." 

480. And when the 
sorcerers came, Musa 
said to them: "Cast 
down what you want to 
cast!"} 

481. Then when they 
had cast down, Musa 

said: "What you have brought is sorcery, Allah will surely make it of 
no effect. Verily, Allah does not set right the work of the evildoers.} 

482. "And Allah will establish and make apparent the truth by His 
Words, however much the criminals may hate (it)."} 


not going to believe you 
two!"} 


Between Musa and the Magicians 

Allah mentioned the story of the magicians and MQsa in 
Surat Al-A'raf (there is a commentary on it in that Surah), this 
Surah,Surat Ta Ha, and in Surat Ash-Shu‘ara‘. Fir'awn, may 
Allah’s curse be upon him, wanted to deceive the people and 
impress them with the tricks of the magicians in direct 
opposition to the plain truth that MQsa brought. The result 
was the exact opposite and he therefore didn’t attain his goal. 
The signs of the Lord prevailed in that public festival. 
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iyy V-J y/. 


Vjl# 


4And tfu; sorcerers fell down prostrate. They said: "We believe 
in the Lord of all that exists - the Lord of Musa and 
Hdriin ."^(7:120-122) 

Fir‘awn thought that he would achieve victory through the 
magicians over the Messenger sent by Allah, the All-Knower of 
all hidden things. But he failed, lost Paradise and was 
deserving of the Hellfire. 


^ try it tii 4* <£*$ OySi jlij^ 


iAnd Fir'awn said: "Bring me every well-versed sorcerer.” 
And when the sorcerers came, Musa said to them: "Cast down 
what you want to cast!") 


They stood in line after they received the promise of Fir'awn 
to become closer to him and obtain a generous reward. 

Musa wanted them to begin. He wanted the people to see 
what the magicians had made, then he would come with the 
truth after that to triumph over their falsehood. 


4'yl' Ji <4 tlj iff <4 Ul \ji) 


iThey said: "O Musa! Either you throw first or we be the first 
to throw?" [Musa] said: "Nay, throw you (first)!”) 

When the magicians cast their spells they bewitched the eyes 
of the people through their display of mighty sorcery. At that 
time, 


■?. <4 £ ^:&vr cjI si y u» 


>iyy 


(J 




m 


U uuii 


4Musa conceived fear in himself. We (Allah) said: "Fear not! 
Surely, you will have the upper hand. And throw that which is 
in your right hand! It will swallow up that which they have 
made. That which they have made is only a magician's trick, 
and the magician will never be successful, to whatever amount 
(of skill) he may attain.") (20:67-69) 


Upon that, Musa said: 

33 & & k # U “ycfi i. 
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4lA7iaf you have brought is sorcery, Allah will surely make it of 
no effect. Verily, Allah does not set right the work of the 
evildoers. And Allah will establish and make apparent the truth 
by His Words, however much the criminals may hate (it).) 


'o\j ol j* y>- oi* ‘ity oi K'j* Hfifi S*'» 

4 JpjR j <)£3 


483. But none believed in Musa except the offspring of his 
people, because of the fear of Fir'awn and his chiefs, lest they 
should persecute them; and verily, Fir'awn was an arrogant 
tyrant on the earth, he was indeed one of the transgressors.) 


Only a Few Youth from Fir'awn’s People believed in 
Musa 


Allah tells us that despite all the clear signs and irrefutable 
evidence Musa came with, only a few offspring from Fir'awn’s 
followers believed in him. They were even scared that Fir'awn 
and his followers would force diem to return to Ku.fr (disbelief). 
Fir'awn was an evil tyrant and extremely arrogant. His people 
feared him and his power too much. Al-‘Awfi reported that Ibn 
‘Abbas said: 


A *5 X+fej Jt y>- 3* •Sty ui *£> &J4 o*'* 


4But none believed in Musa except the offspring of his people 
because of the fear of Fir 'awn and his chiefs, lest they should 
persecute them.) 

The offspring that believed in Musa from Fir'awn’s people, 
other than Banu Israel, were few. Among them were Fir'awn’s 
wife, the believer who was hiding his faith, Fir'awn’s treasurer, 
and his wife.”* 1 ’ 


The Children of Israel, however, themselves believed in Musa, all 
of them. They were glad to see him coming. They knew of his 
description and the news of his advent from their previous 
Books. They knew that Allah was going to save them through 


m 


At-Tabari 15:164. 
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him from the capture of Fir‘awn and give them power over him. 
So when this knowledge reached Fir'awn he was very wary. But 
his caution and weariness didn’t help him one bit. When MGsa 
arrived, Fir'awn subjected them to great harm, and 


jits* * K'< •<* -'i? ^ 

OfaCtt U; 6 a JaCf ii' 4 


4 They said: "We (Children of Israel) suffered troubles before 
you came to us, and since you have come to us." He said: "It 
may be that your Lord will destroy your enemy and make you 
successors on the earth, so tlwt He may see how you 
flcf?>|7:129] 


The fact that all of the Children Israel became believers is 
evidenced by the following Ayat. 


\&y 2' pi *52 *it p\'. oj 0s fay 

4'fP y -^±00 *i^j l52? Cj 


464. And Musa said: "O my people! If you have believed in 
Allah, then put your trust in Him if you are Muslims. "y 

485. They said: "In Allah we put our trust. Our Lord! Make 
us not a trial for the folk who are wrongdoers.y 

486. “And save us by Your mercy from the disbelieving folk."y 


Musa encouraged His People to put Their Trust in Allah 

Allah told us that Mtisa said to the Children of Israel: 


4fa^ oi!??? #32 p& •p' oj 0s y 


40 my people! If you have believed in Allah, then put your 
trust in Him if you are Muslims.y 


Allah is sufficient for those who put their trust in Him. 
4fjS& iuji 


41s not Allah sufficient for His seroant?y(39:36) 

x if & & fay 


4And whosoever puts his trust in Allah, then He will suffice 
him.yi 65:3) 

Allah combines worship and reliance in many places. He said: 
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4So worship Him and put your trust in Him.}{ 11:123) 


iUj Sj * 'JL ji> 



4Say: ",He is the Most Gracious (Allah), in Him we believe, 
and in Him we put our trust.. >(67:29) and 


A v ^ 


4(He alone is) the Lord of the east and the west ; none has the 
right to be worshipped but He. So take Him (alone) as a 
protector.^(73:9) 


And Allah commanded the believers to say many times in their 
Salah : 


- 




M\j 12 


4You (Alone) we worship, and You (Alone) we ask for help (for 
each and everything). >(1:5) 

The Children of Israel complied with this command and said: 

4U^ & iiii i&l i % 


4In Allah we put our trust. Our Lord! Make us not a trial for 
the folk who are wrongdoers 

This means don’t give them victory over us so that they rule 
us. So they might not think that they have authority over us 
because they were following the truth and we were falsehood. 
This might be a deceiving trial for them. This meaning was 
reported from Abu Mijliz and Abu Ad-Duha, 111 ‘Abdur-Razzaq, 
in a narration from Mujahid, said, 

40 ur Lord! Make us not a trial for the folk who are wrongdoers £ 
meaning, “Do not give them authority over us so they might 
make us fall into Fitnah .” 12 * 

Allah’s statement: 

111 At-Tabari 15:169. 

‘Abdur-Razzaq 2:297. 
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iAnd save us by Your mercy} means save us through Your 
mercy and beneficence 


ifrom the disbelieving folk.} meaning, from those who denied the 
truth and covered it. We truly have believed in You and put our 
trust in You. 


]£-$j fry \j} 

Sjtsit 


i87. And We revealed to Musa and his brother (saying): 
"Provide dwellings for your people in Egypt, and make your 
dwellings as places for your worship, and perform the Saldh, 
and give glad tidings to the believers."} 


They were commanded to pray inside Their Homes 

Allah tells us why He saved the Children of Israel from 
Fir‘awn and his people. He tells us how he saved them. Allah 
commanded Mttsa and his brother Harun to take houses for 
their people in Egypt, 

iU 

iand make your dwellings as places far your worship,} 

Al-‘Awfi reported that Ibn ‘Abbas said, while interpreting this 
Ayah: “The Children of Israel said to MQsa, “We cannot offer 
our prayers in public in front of Fir'awn’s people.’ So Allah 
permitted them to pray in their houses. They were commanded 
to build their houses in the direction of the Qiblah .”* 1 * 
Mujahid commented, 

iU fMS 

iand make your dwellings as places far your worship,} 

When Banu Israel feetred that Fir'awn might kill them in 
their gatherings at their temples, they were commanded to 
take their houses as places of worship. The houses should be 
facing the Qiblah and the prayer could be in secret.”* 2 * This 
was stated by Qatadah and Ad-Dahhak as well.* 3 * 

I 1 ' At-Tabari 15:174. 

* 2 > Ibid. 

* 3 ' At-Tabari 15:173. 
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iand wealth} plentiful and abundant. 

Allah’s statement, 

* *M ej taf j> 

the life of this world, Our Lord! That they may lead men 
astray from Your path.} 

was read with the word “ Liyadillu ” and “ Liyudillu .” The first is 
with a Fathah over the Yd, meaning that “You have given them 
that while You know they would not believe in what You have 
sent me with to them. You did that so they would gradually be 
drawn away from the truth.” As Allah said: 


ithat We may test them thereby.}( 20:131) and (72:17). 

Others read the word with a Dammah over the Yd. (i.e. 
Liyudillu) This makes the Ayah mean: You have given them 
that so whoever You willed from among Your creatures will be 
tried. Those whom You wish to misguide would think that You 
have given them that because You loved them and You cared 
about them.” 

i"Our Lord! Destroy their wealth/'} 

Ibn ‘Abbas and Mujahid said: “They asked Allah to destroy 
their wealth.”* 1 * Ad-Dahhak, Abu Al-‘Aliyah and Ar-Rabl‘a bin 
Anas said: “Allah made their wealth into engraved stones as it 
was before. ”* 21 

About Allah’s statement, 

iand harden their hearts} Ibn ‘Abbas said, “Harden their hearts 
means put a seal on them.”* 3 * 

m At-Tabari 15:181. 

* 2 ' At-Tabari 15:180. 

* 3 * At-Tabari 15:181. 
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iso that they will not believe until they see the painful 
torment.} 


This prayer was from Musa because he was angry for the sake 
of Allah and His religion. He prayed against Fir'awn and his 
chiefs when he was certain that there was no good in them. 
Similarly, NOh prayed and said: 


!& % txu. \U. p* 4 4 Ugx 4 0 £ Z 'f & 

/ if 


iMy Lord! Leave not one of the disbelievers on the earth! If 
You leave them, they will mislead Your servants, and they will 
beget none but wicked disbelievers.} (71:26-27) 

Hardn said “Amin’’ to his brother’s prayer. And Allah answered 
Musa’s prayer. Allah said: 


iVerily, the invocation of you both is accepted.} ‘in destroying 
Fir'awn’s people. 


iVerily I have answered your prayers (both of you). So you 
both keep to the straight way} 

So as I have answered your prayer, you should remain 
steadfast on My command.’ Ibn Jurayj narrated that Ibn 
‘Abbas said about this Ayah: “Be steadfast and follow My 
command.”* 1 * 


T?l '* iV""* x /" 1 

\jJcj L-aj Oj£j> Ji'iS-J Zgy* 

Aj z0: S; szc xs% % V $ iir. ju 


490. And l>Ve took the Children of Israel across the sea, and 
Fir'awn with his hosts followed them in oppression and enmity, 
till when drowning overtook him, he (Fira'wn) said: ",I believe 
that none has the right to be worshipped but He in Whom the 


m 


Al-Tabari 15:187. 
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Children of Israel believe, and I am one of the Muslims."} 

491. Now (you believe) while you refused to believe before and 
you were one of the mischief-makers.} 

492. So this day We shall deliver your (dead) body (out from 
the sea) that you may be a sign to those who come after you! 
And verily, many among mankind are heedless of Our Ayat.} 

The Children of Israel were saved and Fir'awn’s People 
drowned 

Allah tells us how He caused Fir'awn and his soldiers to 
drown. The Children of Israel left Egypt in the company of 
Mtisa. It was said that there were six hundred thousand 
soldiers, plus offspring. They borrowed a lot of ornaments from 
the Coptics and took that with them. Fir'awn became very 
angry with them. So he sent heralds to all the cities to send 
their soldiers. He embarked, following behind them, filled with 
great pride and with massive armies. Allah wanted this to 
happen for He had a plan for them. No one that had any 
authority or power remained behind in Fir'awn’s kingdom. 
They were all together and caught the Children of Israel at 
sunrise. 

4 Zo* vO JU Cji} 

4And when the two hosts met each other, the companions of 
Musa said: "We are sure to be overtaken.”} (26:61) 

They said that because when they got to the seashore Fir'awn 
was behind them. The two groups met face to face. The people 
with Musa kept asking, “How can we be saved today?” Musa 
replied, “I have been commanded to come this way.” Musa 
said: 

jfiJr tp o£* £>l 

4Nay, verily, with me is my Lord. He will guide me.} (26:62) 

It had been so difficult, but it suddenly became easy. Allah 
commanded him to strike the ocean with his staff. He did and 
the sea was cleft asunder, each part stood like a mighty 
mountain. The sea was split into twelve paths, each route for 
each Israelite tribe. Allah then commanded the wind and the 
path was dry for them. 
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4 And strike a dry path for them in the sea, fearing neither to be 
overtaken [by Fir'awn] nor being afraid (of drowning in the 
sea). >(20:77) 

The water in between the paths appeared as windows and 
every tribe was able to see the other so they would not think 
that others were destroyed. The Children of Israel crossed the 
sea. When the last one crossed, Fir‘awn and his soldiers had 
arrived at the edge of the other shore. They were one hundred 
thousand black horses in addition to horsemen of other colors. 
When Fir'awn saw the sea he was frightened. He wanted to 
turn back, but it was too late. Allah’s decree prevailed and the 
prayer of Musa was answered. 

Jibril came on a war stallion. He passed by Fir‘awn’s horse. 
Jibril’s horse whinnied at Fir‘awn’s and then Jibrfl rushed into 
the sea, and Fir'awn did the same behind him. Fir‘awn no 
longer had any control over matters. He wanted to sound 
strong before his chiefs, so he said: “The Children of Israel do 
not have more right in the sea.” So they rushed into the sea. 
Mlkall was behind their army pushing them all to join. When 
they all were in the sea and the first of them was about to 
emerge on the other side, Allah, the All-Powerful, commanded 
the sea to strand them. The sea closed over them and none 
was saved. The waves took them up and down. The waves 
accumulated above Fir'awn and he was overwhelmed by the 
stupors of death. While in this state, he said: 




4/ believe that none has the right to be worshipped but He 
(Allah) in Whom the Children of Israel believe, and I am one of 
the Muslims 

He believed at a time when he couldn’t benefit from his faith. 


(sff ‘ ll*l* fjlli G— rfj 

Lillie .bi Lp i_j o U- ja fa i c~- (L.C rfj CJ 




4So when they saw Our punishment, they said: "We believe in 
Allah Alone and reject (all) that we used to associate with Him 
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as (His) partnersThen their faith could not avail them when 
they saw Our punishment. (Like) this has been the way of Allah 
in dealing with His servants. And there the disbelievers lost 
utterly (when Our torment covered them). >(40:84-85) 

Therefore Allah said, as a response to Fir‘awn, 


4 jij 


4Now (you believe) while you refused to believe before?} 

do you say that just now when you have disobeyed Allah 
before that. 





iAnd you were one of the mischief-makers.} 

You were among the makers of mischief on the earth who 
misled the people. 


X . I?, j 


iand We made them leaders inviting to the Fire: and on the 
Day of Resurrection, they will not be helped.} (28:41) 


These facts about Fir'awn and his status at that time were 
among the secrets of the Unseen that Allah revealed to His 
Messenger, Muhammad sg. Similarly Abu Dawud At-Tayalisi 
recorded that Ibn ‘Abbas said that Allah’s Messenger jg said; 

ji iiUii jjt-'ji pi ^ j>C Jl Jl>- isj-T '■ fijfr <Jti B 

I jJu 


«fibril said to me, "If you could have seen me while I was 
taking black mud from the sea and placing into the mouth of 
Fir'awn out of fear that the mercy would reach /lim.""* 11 

Abu Isa At-Tirmidhi and Ibn Jarir* 2 ' also recorded it. At- 
Tirmidhi said, “Hasan Ghanb Sahth.”* 31 
About Allah’s statement, 

4 


4So this day We shall deliver your (dead) body (out from the 


Musnad At-Tayalisi no. 341. 
121 Tuhfat Al-Ahwadhi 8:526. 

131 At-Tabari 15:190-191. 
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sea) that you may be a sign to those who come after you!} 

Ibn ‘Abbas and others from among the Salaf have said: 
“Some of the Children of Israel doubted the death of Fir'awn 
so Allah commanded the sea to throw his body - whole, 
without a soul - with his known armor plate. The body was 
thrown to a high place on the land so that the Children of 
Israel could confirm his death and destruction.”* 1 * That is why 
Allah said, 

it# m 

i"So this day We shall deliver your.."} meaning that We will put 
your body on a high place on the earth. Mujahid said, 

iyour (dead) body} means, “your physical body. “* 2 * 

i%: si 

4.that you may be a sign to those who come after you!} meaning, so 
that might be a proof of your death and destruction for the 
Children of Israel. 

That also stood as a proof that Allah is All-Powerful, in 
Whose control are all the creatures. Nothing can bear His 
anger. Fir'awn and his people were destroyed on the day of 
‘Ashura.’, as recorded by Al-Bukhari, Ibn ‘Abbas said, “When 
the Prophet jf| arrived at Al-Madinah, the Jews fasted the day 
of 'Ashura'. So he asked, 

t'iAjjAfSaj Ijjb 


“What is this day that you are fasting ?» 

They responded This is the day in which MOsa was victorious 
over Fir'awn.’ So the Prophet said, 



»Yom have more right to Musa than they, so fast if. »* 3 * 


S»- <jJ ijfi -^j} 


111 At-Tabari 15:196. 
121 At-Tabari 15:197. 
* 3 * FathAl-B&ri 8:198. 
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43&SAK «iX ^ j^sr« ^ ^ 4; 


^93. And indeed We settled the Children of Israel in an 
honorable dwelling place, and provided them with good things, 
and they differed not until the knowledge came to them. Verily, 
your Lord will judge between them on the Day of Resurrection 
in that in which they used to differ.} 


The Establishment of the Children of Israel in the Land 
and Their Provision from the Good Things 

In these Aydt, Allah tells us about all the worldly and 
religious gifts which He bestowed upon the Children of Israel. 
Allah's statement, 

i 


ihonorable dwelling place} means in Egypt and Syria, around 
Jerusalem, as it was said by some. When Allah destroyed 
Fir'awn and his soldiers, the Mosaic State took control of all of 
Egypt as Allah said: 


\J\k= c 


iAnd We made the people who were considered weak to inherit 
the eastern parts of the land and the western parts thereof which 
We have blessed. And the fair Word of your Lord was fulfilled 
far the Children of Israel, because of their endurance. And We 
destroyed completely all the great works and buildings which 
Fir'awn and his people erected.}[ 7:137) 

He said in other Aydt 


X#. <4& $5 pyJfj oi* o* 


iSo, We expelled them from gardens and springs. Treasures, 
and every kind of honorable place. Thus, and We caused the 
Children of Israel to inherit them. ^(26:57 -59) 

He also said: 




at 
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iHow many of gardens and springs that they left behind...} 
(44:25-27) 


They then continued with Musa, to seek Jerusalem - the 
land of Ibrahim, the friend of Allah. There were giant people in 
Jerusalem. The Children of Israel refrained from fighting them. 
So Allah expelled them into the wilderness for forty years. 
During this time in the wilderness, first Harun died and then 
Musa. Yusha‘ bin Nun led after them. Allah supported them to 
conquer Jerusalem and rule it for a period of time. His 
statement, , (V .. 


iand provided them with good things} 
means from the lawful, pure and useful provision that is good 
in nature and in Law. Then Allah said: 

£. ijiULi G} 


iand they differed not until the knowledge came to them.} 


There should be no reason for them to have any disputes 
among them since Allah has sent them knowledge and 
explained different matters and issues to them. It has been 
mentioned in a Hadith, 


Q illJl , -i 


aThe Jews separated into seventy-one sects, and the Christians 
separated into seventy-two sects, and this Ummah will separate 
into seventy-three sects, one of which is in Paradise, seventy- 
two in the Fire.» 


They asked, “Who are they O Messenger of Allah!?” He 


replied; 


• 4 * li* 


*Tlwse upon what I and my Companions are upon .» 

It was recorded by Al-Hakim in his Mustadrak with this 
wording.’ 11 


So here Allah said, 


111 Al-Hakim 1:129. 
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4 Verily your Lord will judge between them} 

Here the meaning is, to distinguish between them 
4 'oy&_ *-» \9% VLi iliai £} 

ithe Day of Resurrection in that which they used to differ.} 

_*J;L JuJ kijlj ^ ^-=Qt ijli i>ji^ 

yiilL '}) Oi Vi jj j»JI 

4#i U'Vi n&K in .& iTC .£=» ,££. 
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494. So if you are in doubt concerning that which We have 
revealed unto you, then ask those who are reading the Book 
before you. Verily, the truth has come to you from your Lord. 
So be not of those who doubt (it).} 

4 95. And be not one of those who belie the Ay at of Allah, for 
then you shall be one of the losers.} 

496. Truly, those, against whom the Word of your Lord has 
been justified, will not believe.} 

497. Even if every sign should come to them, until they see the 
painful torment.} 


Previous books Attest to the Truth of the Qur’an 


Allah said: 

4 £££* tfjSi 


iThose who fallow the Messenger, the Prophet who can neither 
read nor write whom they find written of with them in the 
Tawrah and the lnjtl.}[ 7:157) 


They are as certain of this as they are about who their 
children are, yet they hide it and distort it. They did not 
believe in it despite its clear evidence. Therefore Allah said: 


4@^Vt n&K 




658 


Tafsir Ibn Kathir 

iTruly, those, against 
whom the Word (wrath) 
of your Lord has been 
justified, will not be¬ 
lieve. Even if every sign 
should come to them, 
until they see the painful 
torment.} 

meaning they would 
not believe in a way 
that they might 
benefit from that 
belief. This is when 
they believe at a time 
one may not be able 
to benefit from his 
belief. An example is 
when MQsa prayed 
against Fir‘awn and 
his chiefs, saying: 

-m# & J-& 

& U. * £ 

i ' ( jVf 33$ 

iOur Lord! Destroy 
their wealth, and harden their hearts, so that they will not believe 
until they see the painful torment>(10:88) 

And Allah said: 




YT- 


V. 


mm 




zm 


^ cjuLktf<>*J cJU* isl*L±j C 


S&l IX d n ,£ jt dial T3$ Sf ifr 

&s; # «ts oi Vi 


iAnd even if We had sent down unto them angels, and the 
dead had spoken unto them, and We had gathered together all 
things before their very eyes, they would not have believed, 
unless Allah willed, but most of them behave ignorantly > 
( 6 : 111 ) 

Allah then said: 
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^$>*5 <3l OjI* i!e*rt ^ 

08. Was there any town (community) that believed (after 
seeing the punishment), and its faith (at that moment) saved it 
(from the punishment)?- except the people of Yunus; when they 
believed, We removed from them the torment of disgrace in the 
life of the (present) world, and permitted them to enjoy for a 
whiley. 


Belief at the Time of Punishment did not help except 
with the People of Yunus 

Allah asked, ‘did any town from the previous nations, believe 
in its entirety when they received the Messengers? All of the 
Messengers that We sent before you, O Muhammad, were denied 
by their people or the majority of their people.’ 

Allah said, 




iAlas for mankind! There never came a Messenger to them but 
they used to mock at him >(36:30) 


*!ry dt (^5 ot off dS t <4*^ 


iLikewise, no Messenger came to those before them but they 
said: "A sorcerer or a madman!”^( 51:52) and 


tyj $ if ^ ot fof 4 c/t 

tfpc, if 


4And similarly, We sent not a wamer before you to any town 
(people) but the luxurious ones among them said: "We found 
our fathers following a certain way and religion, and we will 
indeed follow their footsteps. "^(43:23) 

As found in the authentic Hadith, 


^ ^ r * & if #* 1 & >/' 

*X>-\ ^- 1 ! 


'‘The Prophets were displayed before me. There was a Prophet 
who passed with a group of people, and a Prophet who passed 
with only one man, a Prophet with two men, and a Prophet 
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with no one.» ,1) 


Then he mentioned the mulititude of followers that Musa 
had, peace be upon him, then that he saw his nation of people 
filling from the west to the east. The point is that between 
Mtisa and Yunus, there was no nation, in its entirety, that 
believed except the people of Yunus, the people of Naynawa 
(Nineveh). And they only believed because they feared that the 
torment from which their Messenger warned them, might 
strike them. They actually witnessed its signs. So they cried to 
Allah and asked for help. They engaged in humility in invoking 
Him. They brought their children and cattle and asked Allah 
to lift the torment from which their Prophet had warned them. 
As a result, Allah sent His mercy and removed the scourge 
from them and gave them respite. 

Allah said: 






iExcept the people of Yunus; when they believed, We removed 
from them the torment of disgrace in the life of the world, and 
permitted them to enjoy for a while.} 

In interpreting this Ayah, Qatadah said: “No town has denied 
the truth and then believed when they saw the scourge, and 
then their belief benefited them, with the exception of the 
people of Yunus. When they lost their Prophet and they 
thought that the scourge was close upon them, Allah sent 
through their hearts the desire to repent. So they wore woolen 
fabrics and they separated each animal from its offspring. 
They then cried out to Allah for forty nights. When Allah saw 
the truth in their hearts and that they were sincere in their 
repentance and regrets, He removed the scourge from them.” 
Qatadah said: “It was mentioned that the people of Yunus 
were in Naynawa, the land of Mosul. ” ,2) This was also 
reported from Ibn Mas*ud, Mujahid, Said bin Jubayr and 
others from the Salaf.* 3 ’ 


oS CLA cgoVi ^ it*, jjj} 


111 Path Al-Bari 10:224. 

121 At-Jabari 15:207. 

• 3| At-Jabari 15:208-210. 
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SiW*i 


499 . And had your Lord willed, those on earth would have 
believed, all of them together. So, will you then compel 
mankind, until they become believers.} 

ilOO. It is not for any person to believe, except by the leave of 
Allah, and He will put the Rijs on those who do not reason.} 


It is not Part of Allah’s Decree to compel Belief 

Allah said: 

445 ife ff} 


4 And had your Lord willed} 


meaning ‘O Muhammad, if it had been the will of your Lord, 
He would make all the people of the earth believe in what you 
have brought to them. But Allah has wisdom in what He 
does.’ Similarly, Allah said: 


4 '- 4 j 4 j <y 4 4 "'— 

4t§|^ oM oSuV % i 


:IS &} 



iAnd if your Lord had so willed, He could surely have made 
mankind one Ummah, but they will not cease to disagree. 
Except him on whom your Lord has bestowed His mercy and 
for that did He create them. And the Word of your Lord has 
been fulfilled (His saying): ", Surely, I shall fill Hell with Jinn 
and men all together."} ( 11 : 118 - 119 ) 


He also said, 

J*U)' il' ilij. jj J fjLX 


4Have not then those who believed yet known that had Allah 
willed, He could have guided all mankind?} ( 13 : 31 ) 

Therefore, Allah said: 


4S-& !&} 


4So, will you then compel mankind} and force them to believe. 
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iupon those who do not reason > meaning, Allah’s proofs and 
evidences, and He is the Just in all matters, guiding whom He 
wills to guide, and leading whom He wills astray. 


^ ^ 4i £££ J !^u * (jE. jl ^ 

J ^ kc aij jz j* 


4101. Say: ",Behold all that is in the heavens and the earth.” 
But neither kyat nor wamers benefit those who do not believe.) 

<202. TTiett do f/iey wait save for the likes of the days of men 
who passed away before them? Say: "Wait then, I am waiting 
with you among those who wait.") 

4103. Then We save Our Messengers and those who believe! 
Thus it is incumbent upon Us to save the believers.) 


The Command to reflect upon the Creation of the 
Heavens and the Barth 

Allah, the Exalted, guides His servants to reflect upon His 
blessings. What Allah has created in the heavens and the 
earth is part of the clear signs for those who possess correct 
understanding. From that which is in the heavens are the 
luminous stars, the firmaments, the moving planetary bodies, 
the sun and the moon. This also includes the night and day, 
their alternating, and their merging so that one is long and the 
other is short. Then they alternate (through the year) so that 
the long one becomes short and the short one becomes long. 
Likewise, from the signs in the heavens is the rising of the 
sun, its vastness, its beauty and its adornment. Also, whatever 
rain that Allah sends down from the heavens, thereby bringing 
the earth to life after its death, and causing various types of 
fruits, crops, flowers and plants to grow, is from its signs. 
Whatever Allah creates in the earth from the various species of 
beasts, with their differing colors and benefits (for man), are 
signs. The mountains, plains, deserts, civilizations, structures 
and barren lands of the earth are signs. Then there are the 
wonders of the sea and its waves. Yet, it still has been made 
subservient and submissive to those who travel upon its 
surface. It carries their ships, allowing them to traverse upon 
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it with ease. This is all under the control of the Most Able; 
there is no God worthy of worship except Him and there is no 
true Lord other than Him. 

Concerning Allah’s statement, 



iBut neither Aydt nor wamers benefit those who do not 
believe.} 


This means, What thing will benefit such disbelieving people 
besides the heavenly and earthly signs, and the Messengers 
with their miracles, proofs and evidences that clearly prove the 
truthfulness of their message?’ This is similar to Allah’s 
statement, 




{Truly! Those against whom the Word of your Lord has been 
justified, will not believe.} [10:96) 


Concerning Allah’s statement, 




{Then do they wait save for the likes of the days of men who 
passed axoay before them?} 

This means, ‘Are these who reject you Muhammad, waiting 
for the vengeance and torment like the Days of Allah, when He 
punished those who came before them of the previous nations 
that rejected their Messengers?’ 


4\p: fii; 
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{Say: "Wait then, l am waiting with you among those who 
wait." Then We save Our Messengers and tlwse who believe! ^ 

This means, ‘Verily, We destroy those who reject the 
Messengers.’ 

{t&gK 


{Thus it is incumbent upon Us to save the believers.} 


This means that this is a right that Allah, the Exalted, has 
obligated upon His Noble Self. This is similar to His statement, 


its# < 3 > 
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tgfcSiga \^| iYour Lord has written 
(prescribed) mercy far 
Himself} [6:54] 
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4104. Say:“0 
people! If you are 
in doubt about my religion - I will never zoorship those whom 
you zoorship besides Allah, rather, I will worship Allah, the 
One Who cause you to die. And I was commanded to be one of 
the believers.} 


4105. And (I was commanded), "Direct your face toward the 
Hanif (monotheism) religion, and not be one of the idolaters."} 

4106. "And do not invoke besides Allah what will not benefit 
you nor harm you. For if you did, you would certainly be one 
of the wrongdoers."} 

4107. And if Allah touches you with harm, there is none who 
can lift it but He. And if He intends good far you, then none 
can repel His favor which He causes to reach whom He wills 
among His servants. And He is the Pardoning, the Merciful.} 
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The Command to worship Allah Alone and rely upon 
Him 

Allah, the Exalted, says to His Messenger, Muhammad jg, 
'Say: O mankind! If you are in doubt about the correctness of 
that which I have been sent with the Hanif (monotheism) 
religion - the religion which Allah has revealed to me - then 
know that I do not worship those whom you worship besides 
Allah. Rather, 1 worship Allah alone, ascribing no partners to 
Him. He is the One Who causes you to die just as He gives you 
life. Then, unto Him is your final return. If the gods that you 
rail upon are real, I still refuse to worship them. So call upon 
them and ask them to harm me, and you will see that they can 
bring no harm or benefit. The only One Who holds the power of 
harm and benefit in His Hand is Allah alone, Who has no 
partners.’ 



iAnd I was commanded to be one of the believers.} (10:104) 
Concerning Allah's statement, 


iAnd that you direct your face towards the Hanif religion} 

This means to make one’s intention in worship solely for 
Allah alone, being a Hanif. Hanif means one who turns away 
from associating partners with Allah. For this reason Allah 
says, 




iand not be one of the idolaters.} 

This statement is directly connected with the previous 
statement, 

Oi of l cJ oj^j} 


iAnd I was commanded to be one of the believers.} 
Concerning His statement, 


* * 




0 


iAnd if Allah touches you with harm, } 

This verse contains the explanation that good, evil, benefit and 
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harm come from Allah alone and no one shares with His 
power over these things. Therefore, He is the One Who 
deserves to be worshipped alone, without ascription of 
partners. 

Concerning His statement, 

4And He is the Pardoning, the Merciful.} 

This means that He is forgiving and merciful towards those 
who turn to Him in repentance, regardless of what sin the 
person has committed. Even if the person associated a partner 
with Allah, verily Allah would forgive him if he repented from 




^ ffr j C3t ji jAji\ Ijiis 
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il08. Say: "O people! Now the truth has come to you from 
your Lord. So whoever receives guidance, he does so for the 
good of himself. And whoever goes astray, he does so at his 
own loss. And I am not set over you as a guardian.} 

4109. And follow what is revealed to you, and be patient until 
Allah gives judgment. And He is the best of the judges.} 

Allah, the Exalted, commands His Messenger 3 g to inform the 
people that that which he has brought them from Allah is the 
truth. It is a message concerning which there is no doubt or 
suspicion. Therefore, whoever is guided by it and follows it, 
then he only benefits himself by doing so. Likewise, whoever is 
misguided away from this message, then he will suffer the 
consequences against his own self. 


iAnd I am not set over you as a guardian} 

This means, 1 am not a guardian over you in order for you 
to become believers. I am only a wamer to you and guidance 
belongs to Allah, the Exalted.’ 

Concerning Allah’s statement. 


4 :jut c y\j} 
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iAnd fallow what has been revealed to you, and be patient ^ 

This means, ‘Adhere to that which Allah has revealed to you, 
and inspired you with, and be patient with the opposition that 
you meet from the people.’ 

iuntil Allah gives judgment} 

This means, ‘Until Allah judges between you and them.’ 
iAnd He is the best of judges. } 

This means that He is the best of those who pass judgment, 
due to His Justice and His wisdom. 

☆ This is the End of Volume Four, 
ft Volume Five begins with Surah Hud 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
TafsTr of I bn Kathlr 

Reports from the Companions of the Messenger of Allah 

Reports that are attributed to the companions of Allah’s 
Messenger are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn Kathlr 
mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not be 
held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-'Awfi reported that Ibn 'Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas'ud and [or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet s*g. 

- Qatadah reporting from or about the Prophet 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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but they report from companions of the Prophet jg, while 
often they themselves are quoted for Tafsir. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata' Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabl‘ bin Anas, Ash-Sha'bbi, Qatadah, Mujahid, Ikrimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 


Other Scholars After the Companions 

The following are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Wakl‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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The Tafslr of Surah Hud 
(Chapter - 11) 


Which was Revealed in Makkah 


Surah Hud made the Prophet's Hair turn Gray 


Abu Isa At-Tirmidhi recorded from Ibn ‘Abbas that Abu Bala- 
said, “0 Messenger of Allah, verily your hair has turned gray.” 
The Prophet jjg replied, 






«Surahs Hud, Al-Waqi'ah, Al-Mursaldt, ‘Amma Yatasa'lun 
[An-Nabd'] and Idhash-Shdmsu Kuwwirat [At-Takwir] have 
turned my hair gray.® 

In another narration he jg said, 


tSurah Hiid and its sisters . ..s* 11 


Sgfl P *- 


In the Name of Allah, the Most Gracious, the Most Merciful. 


% 33 Ji P % ^ c# p &i: ££.1 iiT >> 

1 £Uiez.i22 ,S35S 4 $ ? & ^ % 

& jy. liCI 4^ [&> 4^ c£i 

9- * - 


41. Alif Lam Ra. (This is) a Book, the Ay at whereof are perfect 
(in every sphere of knowledge), and then explained in detail 
from One (Allah), Who is AU-Wise Well-Acquainted (with all 
things) 


m 


Tuhfat Al-Ahwadhi , 9 :184 ♦ 
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4.2. (Saying) worship 
none but Allah. Verily, I 
(Muhammad) am unto 
you from Him a wamer 
and a bringer of glad 
tidings > 

43 . And (commanding 
you): "Seek the forgive¬ 
ness of your Lord, and 
turn to Him in repen¬ 
tance, that He may grant 
you good enjoyment, for a 
term appointed, and be¬ 
stow His abounding grace 
to every owner of grace. 
But if you turn away, 
then I fear for you the 
torment of a Great Day. } 

44. To Allah is your 
return, and He is able to 
do all things."} 

The Qur'an and its 
Call to (worship) 
Allah Alone 


A discussion concerning the letters of the alphabet (which 
appear at the beginning of some chapters of the Qur’an) has 
already preceded at the beginning of Surat Al-Baqarah. That 
discussion is sufficient without any need for repetition here. 
Concerning Allah’s statement, 



iThe Ay at whereof are perfect and then explained in detail} 

This means perfect in its wording, detailed in its meaning. 
Thus, it is complete in its form and its meaning. This 
interpretation was reported from Mujahid and Qatadah, 1 ' 1 and 
Ibn Jarir [At-Tabari] preferred it. 


^ sap ty> 

. . o\j 

g mt 


mm 


'3r> •" <ri 


.■cLJOui»Oyju 


At-Tabari 15:227. 
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Concerning the meaning of Allah’s statement, 

ijy? & && 

ifrom One (Allah), Who is All-Wise, Well-Acquainted.$ 

This means that it (the Qur’an) is from Allah, Who is Most 
Wise in His statements and His Laws, and Most Aware of the 
final outcome of matters. 


i(Saying) worship none but Allah.} 

This means that this Qur’an descended, perfect and detailed, 
with the purpose of Allah’s worship alone, without any 
partners. This is similar to the statement of Allah, the Exalted, 


tf vi \ v 0 4 &J, vi j 





iAnd We did not send any Messenger before you but We 
revealed to him (saying): There is no God but I, so worship 
Me.} |21:25) 


It is similar to Allah's statement, 




Ail* 


4And verily. We have sent among every Ummah a Messenger 
(proclaiming): ‘Worship Allah (Alone), and avoid Taghut 
(calling false deities .)'>[!6:36] 


In reference to Allah’s statement, 






iVerily, I am unto you from Him a wamer and a bringer of 
glad tidings.} 

This means, “Verily, I am unto you a warner of the 
punishment if you oppose Him (Allah), and a bringer of the 
good news of reward if you obey Him.” This meaning has been 
recorded in the authentic Hadith which states that the 
Messenger of Allah jgg ascended mount As-Safa and called out 
to his near relatives of the Quraysh tribe. When they gathered 
around him, he said, 


s 




%\ \jy) fix. ti 


«0 people of Quraysh, if I informed you that a cavalry was 
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going to attack you in the morning, would you not believe me ?» 
They replied, “We have not found you to be a liar.” He jg said, 

“tW-* oii ^ 


tVerily I am a wamer unto you before a severe 
punishment.^ 

Concerning His statement, 


*2 * 1 & fi A ^ 4 $ ? 



4-And (commanding you) : 'Seek the forgiveness of your Lord, 
and turn to Him in repentance, that He may grant you good 
enjoyment, for a term appointed, and bestow His abounding 
grace to every owner of grace.} 


This means, “I am commanding you to seek forgiveness from 
previous sins and to turn to Allah from future sins, and 
thereafter you abide by that.” 



4that He may grant you good enjoyment, )► 
This is in reference to this worldly life. 


ifor a term appointed, and bestow His abounding grace to 
every owner of graced 


This refers to the Hereafter, according to Qatadah. 121 “This is 
like the statement of Allah, 



iy" » ;> *** /I a 

A- 5 * isij* y*J 




o o* 




4 Whoever works righteousness - whether male or female - while 
a true believer, verily to him We will give a good life. ^[16:97] 

Concerning Allah’s statement, 


^ Dala'il An-Nubuwwah, 2 :181, similar wording with Al-Bukhari no. 
4971, and Muslim no. 208. 

|2] At-Tabari 15:231. 
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iBut if you turn away, then I fear for you the torment of a 
Great Day.} 

This is a severe threat for whoever turns away from the 
commandments of Allah, the Exalted, and rejects His 
Messengers. Verily, the punishment will afflict such a person 
on the Day of Resurrection and there will be no escape from 
it. 


4To Allah is your return,} 

This is means your return on the Day of Judgement. 

45 * & $ £ 


iand He is able to do all things.} 


This means that He is capable of doing whatever He wishes, 
whether it be goodness towards His Awliya’ (friends and 
allies), or vengeance upon His enemies. This also includes His 
ability to repeat the creation of His creatures on the Day of 
Resurrection. This section encourages fear, just as the 
previous section encourages hope. 


A £ 




4 JM-J' o'jj ’JLjc SJj Jo 


}5. No doubt! They did fold up their breasts, that they may 
hide from Him. Surely, even when they cover themselves with 
their garments, He knows what they conceal and what they 
reveal. Verily, He is the All-Knower of the (innermost secrets) 
of the breasts.} 


Allah is Aware of All Things 

Ibn ‘Abbas said, “They used to dislike facing the sky with 
their private parts, particularly during sexual relations. 
Therefore, Allah revealed this verse.” Al-Bukhari recorded by 
way of Ibn Jurayj, who reported from Muhammad bin ‘Abbad 
bin JaTar who said, “Ibn ‘Abbas recited, 

“Behold their breasts did fold up.” 

So I said: ‘O Abu Al-‘Abbas! What does -their breasts did fold 
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up- mean?’ He said, “The man used to have sex with his 
woman, but he would be shy, or he used to have answering 
the call of nature (in an open space) but, he would be shy. 
Therefore, this verse, 

4No doubt! They did fold up their breasts,} was revealed.’” 111 

In another wording of this narration, Ibn ‘Abbas said, “There 
were people who used to be shy to remove their clothes while 
answering the call of nature in an open space and thus be 
naked exposed to the sky. They were also ashamed of having 
sexual relations with their women due to fear of being exposed 
towards the sky. Thus, this was revealed concerning them.” * 2 * 
Al-Bukhari reported that Ibn ‘Abbas said that 


4they cover themselves} means that they cover their 
heads.* 31 


4 




46. And no moving creature is there on earth but its provision 
is due from Allah. And He knows its dwelling place and its 
deposit. All is in a Clear Book.} 


Allah is Responsible for the Provisions of All Creatures 

Allah, the Exalted, informs that He is responsible for the 
provisions of all the creatures that dwell in the earth, whether 
they are small, large, sea-dwelling or land-dwelling. He knows 
their place of dwelling and their place of deposit. This means 
that He knows where their journeying will end in the earth 
and where they will seek shelter when they wish to nest. This 
place of nesting is also considered their place of deposit. ‘Ali 
bin Abi Talhah and others reported from Ibn ‘Abbas that he 
said concerning the statement, 

111 Fath Al-B&ri 8 :200. 

* 21 Ibid. 

* 3 * Ibid. 
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im 


iAnd He knows its dwelling place > that it means where it resides. 
In reference to the statement, 


iand its deposit he (Ibn ‘Abbas) said it means where it will 
die.* 1 * 

Allah informs us that all of this is written in a Book with 
Allah that explains it in detail. This is similar to Allah's 
statement, 



iThere is not a moving creature on earth, nor a bird that flies 
with its two wings, but are communities like you. We have 
neglected nothing in the Book, then unto their Lord they (all) 
shall be gathered > [6:38], and 




Cj 1 J3 j 4 C v 

4 & 4 n o£ % % 0 4 * 5 ; 


iAnd with Him are the keys of the Ghayb (all that is hidden 
and unseen), none knows them but He. And He knows 
whatever there is in the land and in the sea; not a leaf falls, but 
he knows it. There is not a grain in the darkness of the earth 
nor anything fresh or dry, but is written in a Clear Record > 
[6:59] 


61 !&£=» jS '£Q opt p k <1 fit 

$ C friZ ;A $ && & S& 0c4 ^ >ii 


^7. And He it is Who has created the heavens and the earth in 
six Days and His Throne was over the water, that He might try 
you, which of you is the best in deeds. But if you were to say 


m 


At-Tabari 15:241. 
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to them: "You shall indeed be raised up after death," those who 
disbelieve would be sure to say, "This is nothing but obvious 
magic."} 

48. And if We delay the torment for them till a determined 
Ummah (term), they are sure to say, "What keeps it back?" 
Verily, on the day it reaches them, nothing will him it away 
from them, and they will be surrounded by (or fall in) that at 
which they used to mock!} 


Allah created the Heavens and the Earth in Six Days 

Allah, the Exalted, informs of His power over all things, and 
that He created the heavens and the earth in six days. He 
mentions that His Throne was over the water before that, just 
as Imam Ahmad recorded that Imran bin Husayn said, “The 
Messenger of Allah jg said, 

•tpj j: i; i 

* 

« Accept the glad tidings, O tribe of Tamtm /» 

They said, Verily you have brought us glad tidings and you 
have given us.’ Then he % said, 

«jidi jii u iJLin 


«Accept the glad tidings, O people of Yemen!* 


They said, “We accept. Therefore, inform us about the 
beginning of this matter and how it was.’ He 5 ^ said, 


% £jIJl J t.UJI Ji- d\s'j 1*^- J* JP Jil 


uAUah was before everything and His Throne was over the 
water. He then wrote in the Preserved Tablet mentioning 
everything .» 

Then a man came to me and said, “O Imran, your she camel 
has escaped from her fetter.” 

I then went out after her and I do not know what was said 
after I left .” 111 

This Hadith has been recorded in the Two Sahihs of Al- 


* 1 * Ahmad 4:431. 
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Bukhari and Muslim with a variety of wordings J 1 ' 

In Sahih Muslim, it is recorded that ‘Abdullah bin ‘Amr bin 
Al-‘As said that the Messenger of Allah jg said, 

SI 13 013ID1 juj M Jj 'jg u: ;ji si ot» 

«*LUl jJU 


«tori/t/ Allah measured the amount of sustenance of the 
creatures fifty thousand years before He created the heavens and 
the earth, and His Throne was over the water .» |2) 


Under the explanation of this verse, Al-Bukhari recorded 
from Abu Hurayrah that the Messenger of Allah 5 ^ said, 


jii j yi- <ui jti» 


«Allah, the Mighty and Sublitne, said, 'Spend and I will spend 
on you.'* 


And he jg said, 

a j LjllI j ^JlUl liiai If <i;;j V 4ll Jb 1 


«. Allah's Hand is full, and it is not diminished by spending 
throughout the night and the day* 


He jg also said, 

“CfjiJ j'3^ 1 «■ jl^JI 


'‘•Have you seen what has been spent since the creation of the 
lieavens and the earth? Verily it does not ditninish what is in 
His Right Hand (in the slightest) and His Throne was over the 
water. In His Hand is the Scale and he lowers and raises it .* 131 


Concerning Allah’s statement, 


i-te ^ p) -p&y 


ithat He might try you, which of you is the best in deeds.} 

This means that He created the heavens and the earth for 
the benefit of His servants, whom He created so that they may 


Fath Al-Bari 6:330, and Muslim 4:2041. 
121 Muslim 4:2044. 

131 Path Al-Bari 8:202. 
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worship Him and not associate anything with Him as a 
partner. Allah did not create this creation (of the heavens and 
the earth) out of mere frivolity. This is similar to His 
statement. 





l*j LiL. 


iArtd We created not the heaven and the earth and all that is 
between them without purpose! That is the consideration of 
those who disbelieve! Then woe to those who disbelieve from the 
Fire!) (38:27) 


Allah the Exalted, said, 

v 43 & v lji ps tzp&a 

■>< & 2 % 4 


iDid you think that We created you in play (without any 
purpose), and that you would not be brought back to Us? So 
Exalted is Allah, the True King: there is no Cod but He, the 
Lord of the Supreme Throne!) [23:115-116] 

Allah, the Exalted, said, 

ljS ZM. 


)And I (Allah) created not the Jinn and mankind except that 
they should worship Me (Alone).) (51:56) 

Concerning the statement of Allah, 


^tluit He might try you,) It means so that He (Allah) may test 
you. 

Concerning the statement, 

& 0 ) 

iwhich of you is the best in deeds.) 

It is important to note here that Allah did not say, “Which of 
you has done the most deeds.” Rather, He said, “Best in 
deeds.” A deed cannot be considered a good deed until it is 
done sincerely for Allah, the Mighty and Sublime, and it must 
be in accordance with the legislation of the Messenger of Allah 
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jg. Whenever a deed lacks one of these conditions, then it is 
null and void. 


The Polytheists hasten their Torment by arguing 
against Resurrection after Death 


Concerning Allah’s statement, 




iBut if you were to say to them: "You shall indeed be raised 
up after death.”} 

Allah, the Exalted, is saying, “O Muhammad, if you were to 
inform these polytheists that Allah is going to resurrect them 
after their death, just as He created them originally (they 
would still reject).” Even though they know that Allah, the 
Exalted, is the One Who created the heavens and the earth, 
just as He said, 


iAnd if you ask them who created them, they will surely say: 
"Allah. '>[43:87] 


Allah says, 


iAnd if you were to ask them: “Who has created the heavens 
and the earth and subjected the sun and the moon?” They will 
surely reply: "Allah .'>[29:61] 

Even after their awareness of this (Allah’s creating), they still 
reject the resurrection and the promised return on the Day of 
Judgement. Yet, in reference to ability, the resurrection is 
easier (for Allah to perform) than the original creation. As 
Allah said, 




iAnd He it is Who originates the creation, then He will repeat 
it (after it has perished); and this is easier for Him > [30:27] 


Allah also said, 




iThe creation of you all and the resurrection of you all are only 
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The word Ummah is also used to refer to the Imam (leader) 
who is followed. An example of this is in the statement of 
Allah, 


& A ^ 


4Verily, IbrahTm was an Ummah, obedient to Allah, Hanif, 
and he was not of those who were polytheists.} [16:120) 

The word Ummah is also used to mean religion and religious 
creed. This is as Allah mentions concerning the polytheists, 
that they said, 


$ & A & fcfjto tJS At 


iVerily, we found our fathers following a certain way and 
religion, and we will indeed follow their footsteps.} [43:23] 


The word Ummah is also used to mean a group (of people). 
This is as Allah says, 


oi 


: di> dA fit *S 'X £ t$} 


4And when he arrived at the water (well) of Madyan, he found 
there a group of men watering (their flocks).} [28:23] 


Allah also said, 

4'ofU &J45 3 4 (L£ ^} 


4And verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah (Alone), and avoid Tdghut."} 
[16:36] 


Allah also said, 


4And for every Ummah there is a Messenger; when their 
Messenger comes, the matter will be judged between them with 
justice, and they will not be wronged.} [10:47] 

The meaning of Ummah here is those people who have had a 
Messenger sent among them. The meaning of Ummah in this 
context includes the believers and the disbelievers among 
them. This is like what has been recorded in Sahih Muslim, 

V i-hi trr* 

•3&I & 







y YYT “By He in HTiose Hand 

* my nl! *% is r 

ou< ^^5~~ = > t-icpl4^^ y—~\) whether he be a Jew or 

* \•' ^ ,>_- ,i< 3 < . -r .1 ff- ''<<[ Christian, who hears of 

^ ' *' Ijy^JI me Qnd does nQt bdieve 


%lJlJc in we, except that he 
^ will enter the Hell- 

UA^cyJ'oWvP'^ai^y4*^i y?re.n( 1 1 

In reference to the 
> *' 1 '^ > .<-4 Ummah of followers, 

*•—ojjj^aX.1 then they are those 

” h0 believ ' 1“ the 
, V ' , x ( T7.^. ~ Messengers, as Allah 

said, 

'Ljo <Ci ^ jyt^=s ^yil ,XO 

4o;Xl 

'£Xit43 ^1 4Yw (the followers of 
<i mi ' -v < "M, t "s4 ^ i. > Prophet Muhammad) are 

the best Ummah ever 

ij>%oUjJuX^SLSj ra/s ^ U P f° r mankind * 

QpIn the Sahih the 
' 'I Prophet jg said, 

yJ^ : 

a Then I will say, "My Ummah (followers), my Ummah!" ^ 

The word Ummah is also used to mean a sect or party. An 
example of this usage is in the statement of Allah, 

.*j $.1 <X>>3£ &\ j£ji 

4.And of the people of Musa there is an Ummah who lead (the 
men) with truth and established justice therewith .> [7:159] 

Likewise is His statement, 

4t$ -A fi 


t’K 


In the Sahih the 
Prophet jg said, 


I 1 * Muslim 1:134. 
121 Muslim 1:183. 
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4A party of the People of the Scripture stand for the right.} 
[3:113) 


* ' x , » 
oOj 


i 




- crr-r »—i —-r t ^ 

V) : vV'vJl) Xsf i)y-) JlJu »Lju 

irf" >4^ e . '^K a l l ijU^J 


^9. And if We giye man a taste of mercy from Us, and then 
withdraw it from him, verily, he is despairing, ungrateful.} 

410. But if We let him taste good (favor) after evil (poverty and 
harm) has touched him, he is sure to say: "Ills have departed 
from me." Surely, he is exultant and boastful (ungrateful to 
Allah).} 

411. Except those who show patience and do righteous good 
deeds : those, theirs will be forgiveness and a great reward 
(Paradise).} 


The changing of Man's Attitude in Happiness and 
Hardship 


Allah, the Exalted, informs about mankind and the 
blameworthy characteristics that he possesses, except for 
those believing servants upon whom Allah has bestowed His 
mercy. Allah explains that when any hardship befalls man, 
after he has experienced blessings, he is disheartened and he 
despairs of any good in the future. He denies and rejects (the 
bounties of) his previous condition. Thus, he behaves as if he 
has never seen any good and he loses all hope for relief (from 
his situation). Likewise, if any blessing befalls him after 
displeasure, 


'i)J4} 


4he is sure to say, “Ills have departed from me."} 

This means that he will claim that no harm or calamity will 
afflict him after this (blessing). 


4Surely, he is exultant and boastful (ungrateful to Allah).} 

This means that he is pleased with what he has in his hand 
and ungrateful (to Allah). At the same time he is boastful 
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towards others. 

Allah, the Exalted, then says, 

4Except those who shoiv patience} 

meaning, those who show patience during times of hardship 
and adversity. 

In reference to Allah’s statement, 

\J^j} 


iand do righteous good deeds} 

This means that they perform the good deeds in times of ease 
and good health. 

Concerning the statement, 

4 those, theirs will be forgiveness} 

meaning, that they will be forgiven due to the calamities that 
afflicted them. Concerning Allah’s statement, 

4and a great reward.} This great reward is due to them because 
of what they sent forth (of good deeds) in their times of ease. 
This is similar to what is mentioned in the Hadith, 

Yj Yj vli Yj p Yj jU ^1 4^: i !.£, ^ J» 

•oUlLi Ljj ks- ibl 'yS *Sjl Jl I J>- 

11 By He in Whose Hand is my soul! No worry, calamity, 
distress, illness, or grief strikes a believer, even the prick of a 
thorn, except that Allah will expiate his sins for him because of 
if." 111 

In the Sahih it is recorded that the Prophet jg said, 
oj 14J jlj Vj j^ ^ JJ 4)1 ^ IoJLj 

fs. a>-S( illJj \'Jy- jiS’ *1 ~jJ> oLil j)j i*J I "Jj- 015 f>JLs 


m 


Ahmad 3:4. 
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»Bi/ He in Whose Hand is my soul! Allah does not decree any 
matter for the believer except that it is good for him. If any 
blessing befalls him, he is thankful (to Allah) and that is good 
for him. If any harm comes to him, he is patient and that is 
also good for him. Tins is (a bounty) exclusively for the 
believer .n* 11 


For this reason, Allah, the Exalted, says, 

(jsJU U— •!* Cjii . i.j—»- ul , j 

4 -1 V - 


4 By Al-‘Asr (the time). Verily, man is in loss. Except those 
who believe and do righteous good deeds. And recommend one 
another to the truth and recommend one another to patience.} 
(103:1 -3] 

Allah also says, 

Y ^ * * / / •; \ 


iVerity, man was created very impatient.} (70:19| 

j\ % \)& J ijii Spy <Lt-s. li 

ji ■Oyit ‘i 1 ip j* lii* pi 


vr, 






sr 4 yy- IP 1 




> y : t 4 v Jj it (P j>' T3 f£tl» 

4^' 




412. So perchance you may give up a part of what is revealed 
unto you, and that your breast feels straitened for it because 
they say, "Why has not a treasure been sent down unto him, 
or an angel come with him?" But you are only a wamer. And 
Allah is a Guardian over all things.} 

413. Or they say, "He forged it.” Say: "Bring you then ten 
forged Surahs like unto it, and call whomsoever you can, other 
than Allah, if you speak the truth!"} 

414. If then they answer you not, know then that it is sent 
down with the knowledge of Allah and that there is no god 


111 Muslim 4:2295. 
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besides Him! Will you then be Muslims?} 


The Messenger ^ grieving by the Statements of the 
Polytheists, and His Gratification 


This statement of Allah, the Exalted, to His Messenger 3 ^ 
comforted the worries that the polytheists were causing him 
due to their statements directed towards him. This is just as 
Allah says about them. 


JL£ 4 v? ^ X& feJc j \g$ X 

lx /3 op J ivX, ,4 $2 jl xp 


4And they say: “Why does this Messenger eat food, and walk 
about in the markets. Why is not an angel sent down to him to 
be a wamer with him?" Or; "(why) has not a treasure been 
granted to him, or why has he not a garden whereof he may 
eat?" And the wrongdoers say: "You follow none but a man 
bewitched."} [25:7-8] 

Thus, Allah commanded His Messenger and guided him to 
not let these statements of theirs grieve his heart. Allah 
directed him jjg to not let these statements prevent him, or 
deter him from calling them to Allah, both day and night. This 
is as Allah said, 


C fc jX & % 


{Indeed, We know that your breast is straitened at what they 
say.} [15:97] 


Allah says in this verse, 

ol .*> JX 


{So perchance you may give up a part of what is revealed unto 
you, and that your breast feels straitened for it because they 
say...} 

The meaning here is that he (the Prophet 3 ^) may be compelled 
to give up the Message due to what they (the polytheists) say 
about him. However, Allah goes on to explain: “You 
(Muhammad) are only a wamer and you have an example in 
your brothers of the Messengers who came before you. For 




verily, the previous Messengers were rejected and harmed, yet 
they were patient until the help of Allah came to them.” 


An Explanation concerning the Miracle of the Qur’an 

Then Allah, the Exalted, explains the miracle of the Qur’an, 
and that no one is able to produce its like, or even bring ten 
chapters, or one chapter like it. The reason for this is that the 
Speech of the Lord of all that exists is not like the speech of 
the created beings, just as His attributes are not like the 
attributes of the creation. Nothing resembles His existence. 
Exalted is He, the Most Holy, and the Sublime. There is no 
deity worthy of worship except He and there is no true Lord 
other than He. 

Then Allah goes on to say, 

ip 


ilf then they answer you not,} 

Meaning, that if they do not come with a reply to that which 
you have challenged them with (to the reproduction of ten 
chapters like the Qur’an), then know that it is due to their 
inability to do so. Know (that this is a proof) that this is the 
speech revealed from Allah. It contains His knowledge, His 
commands and His prohibitions. 

Then Allah continues by saying, 


S \ v Jst 


iand that there is no God besides Him! Will you then be 
Muslims?} 


i ^ Ifj •rky JjJ; of J*} 


115. Wlwsoever desires the life of the world and its glitter, to 
them We shall pay in full (the wages of) their deeds therein, 
and they wilt have no diminution therein.} 

116. They are those for whom there is nothing in the Hereafter 
but Fire, and VAin are, then deeds they did therein. And of no 
effect is that which they used to do.} 
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Whoever wants the Worldly Life, then He will have no 
Share of the Hereafter 


Al-'Awfi reported that Ibn ‘Abbas said concerning this verse, 
“Verily those who show off, will be given their reward for their 
good deeds in this life. This will be so that they are not 
wronged, even the amount equivalent to the size of the speck 
on a date-stone.” Ibn ‘Abbas continued saying, “Therefore, 
whoever does a good deed seeking to acquire worldly gain - 
like fasting, prayer, or standing for prayer at night - and he 
does so in order to acquire worldly benefit, then Allah says, 
‘Give him the reward of that which he sought in the worldly 
life,’ and his deed that he did is wasted because he was only 
seeking the life of this world. In the Hereafter he will be of the 
losers.” 11 ' A similar narration has been reported from Mujahid, 
Ad-Dahhak and many others. ' 2 ' 

Anas bin Malik and Al-Hasan both said, “This verse was 
revealed concerning the Jews and the Christians.” 13 ' Mujahid 
and others said, “This verse was revealed concerning the 
people who perform deeds to be seen.”' 4 ' Qatadah said, 
“Whoever’s concern, intention and goal is this worldly life, then 
Allah will reward him for his good deeds in this life. Then, 
when reaches the next life, he will not have any good deeds 
that will be rewarded. However, concerning the believer, he will 
be rewarded for his good deeds in this life and in the Hereafter 
as well.”' 5 ' 


Allah, the Exalted, says, 

£& tel 2 $4 A & c ;; s? & 

^ S3 

jfif CJ % u H&J U # ^<£2 


4Whoever desires the quick-passing (transitory enjoyment of this 

111 At-Tabari 15:263. 

|2) At-Tabari 15:264, 265. 

131 At-Tabari 15:265. 

,4 ' At-Tabari 15:266. 

|5 ' At-Tabari 15:264. 


y trr ^ \ 
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v^> 
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world), We readily grant 
him what We will for 
whom We like. Then, 
afterwards, We have ap¬ 
pointed for him Hell; he 
will bum therein dis¬ 
graced and rejected. And 
whoever desires the 
Hereafter and strives for 
it, with the necessary 
effort due for it while he 
is a believer - then such 
are the ones whose striv¬ 
ing shall be appreciated. 
On each - these as well 
as those - We bestow 
from the bounties of your 
Lord. And the bounties 
of your Lord can never 
be forbidden. See how 
We prefer one above an¬ 
other, and verily, the 
Hereafter will be greater 
in degrees and greater in 
intricacy.} [17:18-21] 


in degrees and greater 
----- \] intricacy.} [17:18-21] 

Allah, the Exalted, says, 

-#o> Cj)' -iff- o“j ‘Hj*- 4 |J *j[ £>-»$' Cjf - ij» J* 

4^> y^“ m <4 

{Whosoever desires the reward of the Hereafter, We give him 
increase in his reward, and whosoever desires the reward of this 
world, We give him thereof, and he has no portion in the 
Hereafter.} [42:20] 

\s •*' ,s.'. > > 'S' .j£ ' /,> /i\ 

a^jj uuj iry vh **£• ca> x*l~. $j£v ja Aji, 6 ir 

*4 ffi 4 lit t±4y 'ey *#j> J&k cfj -it c>J~&. litJJjl 
<$<££& v osi5it I && d% oj £L1 
i!7. Can they who rely on a clear proof from their Lord, and 
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whom a witness from Him recites (follows) it; and before it, 
came the Book of Musa, a guidance and a mercy, they believe 
therein, but those of the sects that reject it, the Fire loill be 
their promised meeting place. So be not in doubt about it. 
Verily, it is the truth from your Lord, but most of mankind 
believe not.} 


The One Who believes in the Qur’an is upon Clear Proof 
from His Lord 


Allah, the Exalted, informs of the condition of the believers 
who are upon the natural religion of Allah, which He made 
inherent in His creatures. This is based upon their confession 
to Him that there is none worthy of worship except He. This is 
similar to Allah’s statement, 




iSo set you your face towards the religion, Hanifan. Allah's 
Fitralt with which He has created mankind [30:30], 

In the Two Sahihs it is recorded that Abu Hurayrah said 
that the Messenger of Allah jg said, 


VS j\ aj\ f I p jSf $ JS ^ 


a Every child is bom upon the Fitrah, but his parents make him 
a jew, Christian, or Magian. Tltis is just as the calf that is 
bom whole. Have you noticed any calves that are bom 
mutilated ?» |2) 


In Sahih Muslim it is recorded that lyad bin Himar said that 
the Messenger of Allah said, 


f-fii if iUU- tjaCc- cJi > - ^1 : JUj Jill JjZ* 


‘Allah, the Exalted, says, “Verily, I created my servants 
Hunafa', but the devils came to them and distracted them from 


111 The meaning of this Ayah is, “Dedicate yourself to the natural 
religion of Allah which He made for humanity.” 

Fath Al-Bari 3:290, and Muslim 4:2047. 



their religion. They made unlawful for them what I had made 
lawful for them and they commanded them to associate partners 
with Me, concerning which no authority has been revealed .» (l1 

Therefore, the believer is one who remains upon this Fitrah. 
Concerning Allah’s statement, 

iZi 


{and whom a witness from Him recites (follows) it;} 

This means that a witness comes to him from Allah. That 
witness is the pure, perfect and magnificent legislation that 
Allah revealed to the Prophets. These legislations were finalized 
with the legislation ( Shari‘ah ) of Muhammad jg. The believer 
has the natural disposition that bears witness to (the truth of) 
the general legislation, and accepts that specific laws are taken 
from the general legislation. The Fitrah accepts the Shari‘ah 
and believes in it. For this reason Allah, the Exalted, says, 


{iSi oi j&! & $ 


{Can they who rely on a clear proof from their Lord, and whom 
a witness from Him recites (follows) it;} 

This clear proof which is recited is the Qur’an, which Jibril 
conveyed to the Prophet jg and the Prophet Muhammad jg 
conveyed it to his Ummah. 

Then Allah says, 

&o} 


{and before it, came the Book of Musa,} 

This means that before the Qur’an, there was the Book of 
Musa, the Tawrah. 

{hj-jj 

{a guidance and a mercy} This means that Allah, the Exalted, 
revealed it to that Ummah as a leader for them and a guide for 
them to follow, as a mercy from Allah upon them. Therefore, 
whoever believed in it with true faith, then it would lead him to 
believe in the Qur'an as well. For this reason Allah said, 


m Muslim 4:2197. 



zt/fi jwm/ 


4they believe therein} Then Allah, the Exalted, threatens those 
who reject the Qur’an, or any part of it, by saying, 



ibnt those of the sects that reject it, the Fire will be their 
promised meeting place.} 


This is directed towards everyone on the face of the earth who 
disbelieves in the Qur’an, whether they are idolators, 
disbelievers, People of the Scripture, or other sects from the 
descendants of Adam. This applies to all whom the Qur’an 
reaches, regardless of their differences in color, appearance, or 
nationality. As Allah says, 


ithat I may therewith warn you and whomsoever it may 
reach.} [6:19] 


Allah, the Exalted, said, 


4^b i^=4 & 4# 


4Say: "O mankind! Verily, I am sent to you all as the 
Messenger of Allah.”} 

Allah says. 


ibut those of the sects that reject it, the Fire will be their 
promised meeting place.} 

In Sahih Muslim it is recorded that Abu Musa Al-Ash‘ari, 
may Allah be pleased with him, said that the Messenger of 
Allah %% said, 


«30i 


“By He in Whose Hand is my soul! there is no one of this 
Ummah, whether he be a Jew or Christian, who hears of me 
and does not believe in me, except that he will enter the Hell- 
fire. 


PI 


Muslim 1:135. 
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Every Hadith is confirmed by the Qur'an 

Ayyub As-Sakhtiyani reported from Said bin Jubayr that he 
said, “I did not hear any Hadith of the Prophet gg, 
substantiated as he stated it, except that I found its 
confirmation in the Qur’an. (The narrator said, “Or he said, *1 
found its verification in the Qur’an.’”) Thus, it reached me that 
the Prophet gg said, 

1 oJl& JL>-1 1 ^ 

«3&t 

«There is no one of this Ummah, whether he be a Jew or 
Christian, who hears of me and does not believe in me, except 
that he will enter the HellfireJ 

Therefore, I said. Where is its verification in the Book of 
Allah? Most of what I have heard reported from the Messenger 
of Allah gg, I have found its verification in the Qur’an.’ Then I 
found this verse, 

Si ^ 'JSt fff} 

ibut those of the sects that reject it (the Qur'an), the Fire will 
be their promised meeting place.} 

And this means from all religions.” ^ 

Then Allah says, 

iSo be not in doubt about it. Verily, it is the truth from your 
lord,} 

This means that the Qur’an is the truth from Allah and there 
is no doubt or suspicion concerning it. This is as Allah says, 

iAlif Lam Mim. The revelations of the Book in which there is 
no doubt, is from the Lord of all that extsfe/^[32:l-2] 

Allah, the Exalted, says, 

liB'j 

111 At-Tabari 15:280. 
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4Alif Lam Mim. This is the Book in which there is no doubt.} 
[2:1-2] 

The Ayah; 

v &} 

ibut most of mankind believe not.} 
is similar to Allah’s statement, 

> jA==A \ij} 

4And most of mankind will not believe even if you desire it 
eagerly.}[ 12:103] 

Likewise, Allah says, 

4*“' Sep &■ i Jf}R - > «y $} 

4And if you obey most of those on the earth, they will mislead 
you far away from Allah's path.} 

Allah also says, 

4And indeed Iblis did prove true his thought about them: and 
they followed him, all except a group of true believers. ^[34:20] 

P P & & >&\ &} 

pp P b&k <$ & ji &5 vt Ufj & i;sr 

lit Cj j UsP p •ApS A'iofjff ft,j 'Cjt \fPJ 

Uj piiil ii ^jjuif pi ;\3j1 ^ ojj ^ 

pT^ fX- U^==» 1* (»t^ J->J 

pi ixriff <j 

418. And who does more wrong than he who invents a lie 
against Allah. Such will be brought before their Lord, and the 
witnesses will say,"These are the ones who lied against their 
Lord!" No doubt! The curse of Allah is on the wrongdoers.} 

419. Those who hinder (others) from the path of Allah, and seek 
a crookedness therein, while they are disbelievers in the 
Hereafter.} 

420. By no means will they escape on earth, nor have they 


43 


N 


A 


•*\ 


Surah 1LJM (18-22) (Part-12) _ 

protectors besides Allah! Their torment will be doubled! They 
could not bear to listen and they used not to see (the truth).4 

421. They are those who have lost their own selves, and that 
which they invented eluded them.4 

422. Certainly, they are those who will be the greatest losers in 
the Hereafter .4 


Those Who invent Lies against Allah and hinder Others 
from His Path are the Greatest Losers 


Allah, the Exalted, explains the condition of those who lie 
against Him and that their scandal in the Hereafter will be 
presented before the heads of creation (for testimony) from the 
angels, Messengers, Prophets and the rest of mankind and 
Jinns. 


This is just as Imam Ahmad recorded from Safwan bin 
Muhriz. Safwan said, “I was holding the hand of Ibn TJmar 
when a man was brought to him. The man said, ‘How did you 
hear the Messenger of Allah describe An-Najwa. (secret 
counsel or confidential talk) on the Day of Resurrection?’ Ibn 
TJmar said, T heard him say, 


jjX, -ja 44 jc£ ffs. l)| b 

0 lj) V 1 jS 4*^lS '—3 jJu\ V A 4—9 V tviS” V uS > 3 jAA 1 . 4j 

CjJI ^ dUi ji ijl ^ <j\jj 


« 




“ Verily, Allah, the Mighty and Sublime, will draw near the 
believer and He will place His shade over him. He will conceal 
him from the people and make him confess to his sins. He will 
say to him, “Do you recognize this sin? Do you recognize that 
sin? Do you recognize such and such sin?" This will continue 
until He makes him confess to all of his sins and he (the 
believer) will think to himself that he is about to be destroyed. 
Tlien Allah will say, “Verily, I have concealed these sins for 
you in the worldly life and I have forgiven you for them today." 
Then he (the believer) will be given his Book of good deeds. As 
for the disbelievers and the hypocrites, the witnesses will say,» 


icjjM £ $ %l<f\Ufj& UeST 



iThese are the ones who lied against their Lord! No doubt! The 
curse of Allah is on the wrongdoers}. ” ,1] 

Both Al-Bukhari and Muslim recorded this narration in the 
Two SahthsP 1 

Concerning Allah’s statement, 

iThose who hinder (others) from the path of Allah, and seek a 
crookedness therein,} 

This means that they prevent the people from following the 
truth and traversing upon the path of guidance that leads to 
Allah, the Mighty and Sublime. In doing so they also keep the 
people away from Paradise itself. Allah’s statement, 


^and seek a crookedness therein,} This means that they want their 
path to be crooked and uneven. 

Then, Allah’s statement, 

aif} m & 

iwhile they are disbelievers in the Hereafter.$ 

This means that they deny the Hereafter and they reject the 
idea that any of its events will occur, or any of it exists at all. 
Concerning Allah's statement, 




4/>y no means will they escape on earth , nor have they 
protectors besides Allah!} 

This means that these disbelievers are under the power of 
Allah and His force. They are in His grasp and are subject to 
His authority. He is Most Able to exact vengeance against 
them in this life before the coming of the Hereafter. This is like 
Allah's statement, 

M /Si //bXt 

ibut He gives than respite up to a Day when the eyes will 


l 1 * Ahmad 2 :74. 

Fath Al-B&ri 8 :204, and Muslim 4:2120. 
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stare in horror.}\ 14:42] 

In the Two SahXhs it is recorded that the Prophet jg said, 
Si*! li[ 5il 5[» 

uVerily Allah gives respite to the oppressor until He seizes hitn, 
then he will not be able to escape Him.** 1 * 

For this reason Allah says, 

j>d 


iTheir torment will be doubled!} This means that the torment will 
be doubled upon them, because Allah gave them hearing, vision 
and hearts, but these things did not benefit them. Rather, they 
were deaf from hearing the truth and blinded away from 
following it. This is just as Allah has mentioned concerning 
them when they enter into the Hellfire. Allah says, 

s iSf 4 if c: jl ££ S' j i)%} 


4And they will say: "Had we but listened or used our 
intelligence, we would not have been among the dwellers of the 
blazing Fire!"} 

Allah also says, 




iThose who disbelieved and hinder (men) from the path of 
Allah, for them We will add torment to the torment. ^[16:88] 

For this reason they will be punished for every command 
that they abandoned and every prohibition that they indulged 
in. 


Then Allah continues by saying, 


^ pi* Jij p— 


iThey are those who have lost their own selves, and that which 
they invented eluded them.} 

They lost themselves, meaning that they be made to enter a 
blazing Fire, where they will be punished, and its torment will 
not be lifted from them for even the blinking of an eye. This is 
as Allah said. 


IM 


Fath Al-Bari 8:205, and Muslim 4:1997. 





46 


Tgfsir Ibn Katlur 


4 > ff&lj ol>- U^=»^ 

4Wje>jeyer it abates, We shall increase for them the fierceness 
of the Fire. $>[17:97] 

Concerning the statement, 

ieluded them .> meaning that it has left them. 


4 'w'JLMJ 


4that which they invented > -besides Allah, such as rivals and 
idols. Yet, these things did not avail them in the slightest. In 
fact, these things actually caused them great harm. This is as 
Allah says, 


4 i ffjU 'fi [ff' jlllli y-l>- 


4And when mankind are gathered, they will become their 
enemies and will deny their worshipping .^[46:6] 

Allah says, 


4 


iWhen those who were folloived disown those who followed 
(them), and they see the torment, then all their relations zvill be 
cut off from them. >[2:166] 


Likewise, there are many other verses that prove this loss of 
theirs and their destruction. For this reason Allah says, 




4 rr' I tr 


iCertainly, they are those ivho zvill be the greatest losers in the 
Hearafter.fy [11:22] 

In this verse Allah informs about the direction of their end. He 
explains that they are the greatest losers among mankind in 
their transaction for the abode of the Hereafter. That is 
because they exchanged the highest levels (of Paradise) for the 
lowest levels (of Hell) and they substituted the pleasure of 
Gardens (of Paradise) for the fierce boiling water (of Hell). They 
exchanged the drink of sealed nectar with the fierce hot wind, 
boiling water, and a shade of black smoke. They chose food 
from the filth of dirty wounds instead of wide-eyed lovely 
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maidens. They preferred Hawiyah (a pit in Hell) instead of lofty 
castles. They chose the anger of Allah and His punishment 
over nearness to Him and the blessing of gazing at Him. 
Therefore, it is no injustice that such people should be the 
greatest losers in the Hereafter. 
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423. Verily, those who believe and do righteous good deeds, 
and humble themselves before their Lord, they will be the 
dwellers of Paradise to dwell therein forever.$ 

424. The likeness of the two parties is as the blind and the deaf 
and the seer and the hearer. Are they equal when compared? 
Will you not then take heed?} 


Rewarding the People of Faith 

When Allah, the Exalted, mentioned the condition of the 
wretched. He also commended the people of delight (the 
believers). They are those who believe and work righteous 
deeds. Thus, their hearts believed and their limbs worked 
righteous deeds, both in statements and actions. This includes 
their performance of deeds of obedience and their 
abandonment of evils. In this way they are the inheritors of 
Gardens (of Paradise), which contain lofty rooms and seats 
arranged in rows. Therein they will find bunches of fruit near 
to them, elevated couches, fair and beautiful wives, various 
types of fruit, desired kinds of food and delicious drinks. They 
also will be allowed to see the Creator of the heavens and the 
earth and they will be in this state of pleasure forever. They 
will not die, nor will they grow old. They will not experience 
sickness, nor will they sleep. They will not have excrement, 
nor will they spit or snot. Their sweat will be the perfume of 
musk. 


The Parable of the Believers and the Disbelievers 

Then, Allah, the Exalted, makes a parable of the disbelievers 
and the believers. He says, 
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$The likeness of the two parties 

This refers to those disbelievers whom Allah first described 
as wretched, and then those believers whom He described 
with delightfulness. The first group is like one who is blind 
and deaf, while the second group is like he who sees and 
hears. Thus, the disbeliever is blind from the truth in this 
life and in the Hereafter. He is not guided to goodness, nor 
does he recognize it. He is deaf from hearing the proofs, 
thus he does not hear that which would benefit him. As 
Allah says. 


iHad Allah known of any good in them, He would indeed have 
made them listen .$[8:23] 

The believer is smart, bright and clever. He sees the truth and 
distinguishes between the truth and falsehood. Thus, he 
follows the good and abandons the evil. He hears and 
distinguishes between the proof and scepticism. Therefore, 
falsehood does not overcome him. Are these two types of 
people alike? 



iWill you not then take heed?$ 


This statement means, “Will you not consider, so that you 
may distinguish between these two categories of people.” This 
is as Allah mentions in another verse, 






4 Not equal are the dwellers of the Fire and the dwellers of the 
Paradise. It is the dwellers of Paradise that will be 
successful .^[59:20] 

Allah also says, 
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<Nof d/ite are the blind 
and the seeing. Nor are 
(alike) darkness and 
light. Nor are (alike) the 
shade and the sun's 
heat. Nor are (alike) the 
living and the dead. Ve¬ 
rily, Allah makes whom 
He wills to hear, but 
you cannot make hear 
those who are in graves. 
You are only a wamer. 
Verily, We have sent 
you with the truth, a 
bearer of glad tidings 
and a wamer. And there 
never was a nation but a 
warner had passed 
among them.} [35:19- 
24] 


425. And indeed We sent Niih to his people (and he said): "I 
have come to you as a plain wamer.”} 

426. "That you worship none but Allah; surely, I fear for you 
the torment of a painful Day.”} 

42 7. The chiefs wlto disbelieved among his people said: "We see 
you but a man like ourselves, nor do we see any follow you but 
the meanest among us and they (too) followed you without 
thinking. And we do not see in you any merit above us, in fact 
we think you are liars.”} 
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inor do we see any follow you but the meanest among us and 
they (too) followed you without thinking.$ 

The statement, “without thinking,” means that they merely 
followed the first thing that came to their minds. Concerning 
the statement, 

oi !Sj Cjfr 

4And we do not see in you any merit above us, in fact we 
think you are liars.4 

In this they are saying, “We do not see that you [and your 
followers] have any virtuous status above us in your physical 
appearance, your character, your provisions, or your condition, 
since you accepted this (new) religion of yours.” 

4^ 


4in fact we think you are liars.$ This means, “We think you are 
lying about that which you are claiming for yourselves of 
righteousness, piety, worship and happiness in the abode of the 
Hereafter when you arrive there.” This was the response of the 
disbelievers to Nuh and his followers. This is a proof of their 
ignorance and their deficiency in knowledge and intelligence. 
For verily, the truth is not to be rejected because of the lowly 
status of those who follow it. Verily, the truth is correct in itself, 
regardless of whether its followers are of low status, or nobility. 
Actually, the reality concerning which there is no doubt, is that 
the followers of the truth are the noble ones, even though they 
may be poor. On the other hand, those who reject the truth are 
the lowly wretches, even though they may be wealthy. Thus, we 
see that usually the weakest of people are the ones who follow 
the truth, while the nobility and high-class people usually are 
opposed to the truth. This is as Allah says, 






4And similarly, We sent not a ivamer before you to any town 
(people) but the luxurious ones among than said: lt We found 
our fathers following a cerain way and religion, and we will 
indeed follow their footsteps ."^[43:23] 

When Heraclius, the emperor of Rome, asked Abu Sufyan 
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Sakhr bin Harb about the qualities of the Prophet j®, he said 
to him, “Are his followers the noble people, or the weak?” Abu 
Sufyan said, “They are the weakest of them.” Then Heraclius 
said, “They (weak ones) are the followers of the Messengers.”* 1 ' 
Concerning their statement, 


iwithout thinking.} 

In reality this is not objectionable, or something derogatory, 
because the truth when it is made clear, does not leave room 
for second-guessing, or excessive thinking. Rather, it is 
mandatory that it should be followed and this is the condition 
of every pious, intelligent person. No one continues doubtfully 
pondering the truth (after it is made clear) except one who is 
ignorant and excessively critical. The Messengers - Allah’s 
peace and blessings be upon them all - only delivered what 
was obvious and clear. 

Concerning Allah’s statement, 

& Cj} 


4And we do not see in you any merit above us,} 


They did not see this (the virtue of accepting Islam) because 
they were blind from the truth. They could not see, nor could 
they hear. Rather, they were wavering in their skepticism. 
They were wandering blindly in the darknesses of their 
ignorance. They, in reality, were the slanderers and liars, lowly 
and despicable. Therefore, in the Hereafter they will be the 
greatest losers. 


J* Zj-j H.J Jj oi >4; 


428. He said: "O my people! Tell me, if I have a clear proof 
from my Lord, and a mercy (prophethood) has come to me from 
Him, but that (mercy) has been obscured from your sight. Shall 
we compel you (to accept) it when you have a strong hatred for 
it?} 


111 Fath Al-Bari 1:42. 
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The Response of Nuh 

Allah says, informing about the response of Nah to his 
people, 

iTell me, if 1 have a clear proof from my Lord,} 

Bayyinah means certainty, a clear matter, and truthful 
prophethood. That is the greatest mercy from Allah upon him 
(Nuh) and them (his people). 

£ 2 } 

ibut that (mercy) has been obscured from your sight.} 

“Obscured from your sight” in this verse means, ‘it was hidden 
from you and you are not guided to it. Thus, you [people] did 
not know its importance so you hastily rejected and denied it.’ 

iShall we compel you (to accept) it} 

This means, “Should we force you to accept it, while you 
actually detest it.” 

aAIh ® L*j J* V' yC V ^yiff} 
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429. And O my people! I ask of you no wealth for it, my 
reward is from none but Allah. 1 am not going to drive away 
those who have believed. Surely, they are going to meet their 
Lord, but I see that you are a people that are ignorant.} 

430. And O my people! Who will help me against Alldli, if I 
drove them away? Will you not then give a thought?} 

Nuh says to his people, “I do not ask you for any wealth in 
return for my sincere advice to you.” Wealth (Mai) here means, 
“payment that I take from you.” Nah means, “1 am only 
seeking the reward from Allah, the Mighty and Sublime.” 
Concerning the statement, 

4&X iil y^UL 11 Zj} 

41 am not going to drive away those who have believed.} 
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This alludes to the fact that they (the disbelievers) requested 
Nuh to disassociate himself from the believers, because they 
were averse to them and felt themselves too important to sit 
with them. This is similar to the request of disbelievers to the 
seal of the Messengers jg to disassociate himself from a group 
of the people who were considered weak in their social status. 
They wanted the Prophet jg to sit with them in a special 
gathering of the elite. Therefore, Allah revealed, 




4And turn not away those who invoke their Lord, morning and 
afternoon 


Allah also says, 
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iThus We have tried some of them with others, that they might 
say: "Is it these (poor believers) whom Allah has favored from 
among ns?" Does not Allah know best those wlw are 
gratefnl?}[6:53] 
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431. And I do not say to you that with me are the treasures of 
Allah, nor that I know the Ghayb; nor do I say I am an angel, 
and I do not say of those whom your eyes look down upon that 
Allah will not bestow any good on them. Allah knows what is 
in their inner selves. In that case, I should, indeed be one of the 
wrongdoers .)► 

Nuh is informing them that he is a Messenger from Allah, calling 
to the worship of Allah alone, without any partners and he is 
doing this by the permission of Allah. At the same time, he is not 
asking them for any reward for this work. He invites whomever 
he meets, whether of nobility or low class. Therefore, whoever 
responds favorably, then he has achieved salvation. He also 
explains that he has no power to manipulate the hidden 
treasures of Allah, nor does he have any knowledge of the 
Unseen, except what Allah has allowed him to know. Likewise, 
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he is not an angel, 
rather, he is merely a 
human Messenger 
aided with miracles. 
Nuh goes on to say, “I 
do not say about these 
people whom you 
(disbelievers) detest 
and look down upon, 
that Allah will not 
reward them for their 
deeds. Allah knows 
best what is in their 
souls. If they are 
believers in their 
hearts, as their 
condition appears to 
be outwardly, then 
they will have a good 
reward. If anyone 
behaves evilly with 
them after they have 
believed, then he is a 
wrongdoer who speaks 
what he has no 
knowledge of. 
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<(32. The\/ sa ^ : "O NflW Vow haue disputed with us, and 
much have you prolonged the dispute with us, now bring upon 
us what you threaten us with, if you are of the truthful 

433. He said: ‘‘Only Allah will bring it (the punishment) on 
you, if He wills, and then you will escape not > 

434. “And my advice will not profit you, even if I wish to give 
you good counsel, if Allah's will is to keep you astray. He is 
your Lord! and to Him you shall return. 
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The People’s Request of Nuh to bring the Torment and 
His Response to Them 


Allah, the Exalted, informs that the people of Nuh sought to 
hasten Allah’s vengeance, torment, anger and the trial (His 
punishment). This is based on their saying, 




iThey said: "O Nuh! You have disputed with us and much 
have you prolonged the dispute with us..."} 

They meant by this, “You (Nuh) have argued with us long 
enough, and we are still not going to follow you.” 

4V4 c &} 


inow bring upon us what you threaten us with,} 

What he (Nuh) promised is referring to the vengeance and 
torment (from Allah). They were actually saying, “Supplicate 
against us however you wish, and let whatever you have 
supplicated come to us.” 




4"...if you are of the truthful." (In reply to this,) He said: 
"Only Allah will bring it (the punishment) on you, if He wills, 
and then you will escape not .)►[ 11:32-33] 


This means, It is only Allah Who can punish you and hasten 
your punishment for you. He is the One from Whom nothing 
escapes.’ 
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4And my advice will not profit you, even if I wish to give you 
good counsel, if Allah's will is to keep you astray.} 

This means: something that could be useful to you (in 
acceptance) of my preaching to you, warning you and advising 
you. 

4 ipyi ^ ^ of 4 ^ 


4}f Allah's will is to keep you astray.} 

This means: your deception and your ultimate destruction. 
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iHe is your Lord! and to Him you shall re turn.$ 

He is the Owner of the finality of all matters. He is the 
Controller, the Judge, the Most Just and He does not do any 
injustice. Unto Him belongs the creation and the command. 
He is the Originator and the Repeater (of the creation). He is 
the Owner of this life and the Hereafter. 


i Z * <> t'*/ ./♦, •> 5 -'Iff ^ i >/ <\ 

u~. Li j of!/►£ o( j» 


435. Or they (the pagans of Makkah) say: “He has fabricated 
it." Say: "If I have fabricated it, upon me be my crimes, but I 
am innocent of (all) those crimes which you commit 


An Interruption to verify the Truthfulness of the 
Prophet jg 

This is presented in the middle of the story to affirm the 
story itself. It is as if Allah, the Exalted, is saying to 
Muhammad sg, “Or do these obstinate disbelievers say that he 
fabricated this and invented it himself?” 

4 Say; “If I have fabricated it, upon me be my crimes..."} 

This means: such sin would be mine alone. 

IXif I %} 

ibut I am innocent of (all) those crimes which you commit.} 

This story is not invented, or fabricated falsely. Because he 
(the Prophet) knows better the punishment of Allah for one 
who lies on Allah. 
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436. And it was revealed to Niih: "None of your people will 
believe except tlwse who have believed already. So be not sad 
because of what they used to do.} 
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iunder Our Eyes} This means under Our vision. 




iand with Our revelation,} This means, “We will teach you 
(Noli) what to do.” 




iand address Me not on behalf of those who did ivrong; they 
are surely to be drowned.} 

Muhammad bin Ishaq mentioned from the Tawrah, “Allah 
commanded him (Nul?) to make it (the ship) from Indian oak 
wood. Then He commanded him to make its length eighty 
cubits and its width fifty cubits. Allah then commanded him to 
coat its interior and exterior with tar and to make it with a 
slanted bow to part the water (as it sailed). Its height was 
thirty cubits into the sky. It had three levels and each level 
was ten cubits high. The lowest level was for the animals, both 
tame and wild, the second level was for the human beings and 
the highest level was for the birds. Its door was in the center 
of it and it had a cover on top of it that covered the entire 
ship.”** 1 

Concerning Allah’s statement, 



iAnd as he was constructing the ship, whenever the chiefs of 
his people passed by him, they mocked at him.} 

This means that they teased him and rejected his threat that 
they would drown (in the forthcoming flood). 

ft} li* o) 

iHe said: "If you mock at us, so do we mock at you 
likewise..."} 

This is a severe threat and a serious warning. 

^ This narration is clearly from the Isra’Uiy&t (stories of the Jews and 
Christians) and thus cannot be relied upon totally unless there is 
support for it from the authentic Hadlths of the Prophet jg. 
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<u;/jo it is on whom will 
come a torment that will 
cover him with disgrace} 
This means that it 
(the torment) will 
humiliate him in this 
life. 

iand on whotn will fall 
a lasting torment > that 
is continuous and 
everlasting. 
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^40. (So it was) till 
when Our command 
came and the oven 
gushed forth (water like 
1 fountains from the 


earth). We said: “Embark therein, of each kind two (male and female), 
and your family - except him against whom the Word has already 
gone forth - and those who believe. And none believed with him, 
except a few."} 

The beginning of the Flood and Nuh loads Every 
Creature in Pairs upon the Ship 

This was the promise of Allah to Nuh jg, when the command 
of Allah came, the rain was continuous and there was a severe 
storm which did not slacken or subside, as Allah said, 
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iSo We opened the gates of the heaven with water pouring 
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forth. And We caused springs to gush forth from the earth. So 
the waters (of the heaven and the earth) met for a matter 
predestined. And We carried him on a (ship) made of planks 
and nails. Floating under Our Eyes: a reward for him who had 
been rejected!^ 54:11-14] 

In reference to Allah’s statement, 

iJp f 

4and the oven gushed forth It is related from Ibn ‘Abbas that he 
said, u At-Tannur is the face of the earth.” 111 This verse means 
that the face of the earth became gushing water springs. This 
continued until the water gushed forth from the Tananir, which 
are places of fire. Therefore, water even gushed from the places 
where fire normally would be. This is the opinion of the 
majority of the Salaf (predecessors) and the scholars of the 
Khalaf (later generations). 

At this point, Allah commanded Nuh to select one pair from 
every kind of creature possessing a soul, and load them on the 
ship. Some said that this included other creatures as well, 
such as pairs of plants, male and female. It has also been said 
that the first of the birds to enter the ship was the parrot, and 
the last of the animals to enter was the donkey. 

Concerning Allah’s statement, 

iand your family - except him against whom the Word has 
already gone forth} 

This means, “Load your family upon the ship.” This is 
referring to the members of his household and his relatives, 
except him against whom the Word has already gone forth, for 
they did not believe in Allah. Among them was the son of NUh, 
Yam, who went in hermitage. Among them was the wife of 
Nuh who was a disbeliever in Allah and His Messenger. 

Concerning Allah’s statement, 


tynd those who believe.} from your people. 

m 


At-Tabari 15:318. 
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4And none believed with him, except a few.} 


This means that only a very small number believed, even after 
the long period of time that he (Nuh) was among them - nine 
hundred and fifty years. It is reported from Ibn ‘Abbas that he 
said, “They were eighty people including their women.”’ 11 
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<41. And lie said: "Embark therein: in the Name of Allah will 
be its (moving) course and its (resting) anchorage. Surely, my 
Lord is Oft-Forgiving, Most Merciful."} 

442. So it (the ship) sailed with them amidst waves like 
mountains, and Nuh called out to his son, who had separated 
himself (apart): "O my son! Embark with us and be not with 
the disbelievers.”} 

443. The son replied: "I will betake myself to some mountain, 
it will save me from the water." Nidi said: "This day there is 
no savior from the decree of Allah except him on whom He has 
mercy." And waves came in between them, so he (the son) was 
among the drowned.} 


The riding upon the Ship and Its sailing through the 
huge Waves 

Allah, the Exalted, says concerning Nuh, that he said to 
those whom he was commanded to carry them with him in the 
ship, 

4 -j—-i 'ti 

4Embark therein: in the Name, of Allah will be its (moving) 
course and its (resting) anchorage.} 

This means that its sailing upon the surface of the water, the 


111 At-Tabari 15:326. 
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end of its journeying and its anchoring, would all be with the 
Name of Allah. Abu Raja* Al-TJ^aridi recited it, 


?SJ 


“In the Name of Allah, Who will be the One Who moves its 
course, and rests its anchor.” 111 
Allah, the Exalted, said, 


<®&s »%(&■&: Jj *5 


iAnd when you have embarked on the ship, you and whoever is 
with you, then say: "All the praises and thanks are to Allah, 
Who has saved us from the people who are wrongdoers. And 
say: "My Lord! Cause me to land at a blessed landing place, 
for You are the Best of those who bring to land. '>[23:28-29] 


For this reason, it is preferred to mention the Name of Allah 
(Bismillah) at the beginning of all affairs. The Name of Allah 
should be mentioned when boarding a ship, or when mounting 
an animal. This is as Allah, the Exalted, says, 
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iAnd Who has created all the pairs and has appointed for you 
ships and cattle on which you ride, in order that you may 
mount on their backs. ^[43:12-13] 

This practice (mentioning Allah’s Name) has been encouraged 
in the Sunnah and is considered a preferred act. A discussion 
concerning this is forthcoming in the explanation of Surat Az- 
Zukhruf (43), if Allah wills. 

In reference to Allah’s statement, 

of} 

iSurely, my Lord is Oft-Forgiving, Most Merciful > 

Such statement is suitable while mentioning (His) vengeance 
upon the disbelievers by drowning all of them. Therefore, he 
(Nuh) mentions that His Lord is Oft Forgiving, Most Merciful. 


m 


At-Jabari 15:328. 




This is similar to Allah’s statement, 


&r~S 


iSurely, your Lord is swift in retribution, and certainly He is 
Oft-Forgiving, Most Merciful.} [7:167] 

He also says, 


4^1ii> i-LJ l\', 


4B«f verily, your Lord is full of forgiveness for mankind inspite 
of their wrongdoing. And verily, your Lord is (also) severe in 
punishment.} [13:6] 

Likewise, there are many other verses that combine Allah’s 
mercy and His vengeance. 

Concerning Allah’s statement, 


iSo it sailed with them amidst waves like mountains,} 

This means that the ship sailed with them upon the surface of 
the water, which had completely covered the earth until it 
encompassed the tops of the mountains and even rose over 
them by a height of fifteen cubits. It was also said that the waves 
rose over the mountains by a height of eighty miles. Yet, this 
ship continued to move upon the water, sailing by the 
permission of Allah. It moved under His shade, His help, His 
protection and His blessing. This is as Allah, the Exalted, said, 


'<& & my# $ sn a q 


iVerily, when the water rose beyond its limits, We carried you 
in the ship. That We might make it an admonition for you and 
it might be retained by the retaining ears. ^[69:11-12] 

Allah also said, 
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iAnd We carried him on a (ship) made of planks and nails, 
floating under Our Eyes: a reward for him who had been 
rejected! And indeed, We have left this as a sign. Then is there 
any that will remember (or receive admonition)?}[ 54:13-15] 
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The Story of the drowning of Null's Disbelieving Son 

Allah continues the story, saying, 

cs'&j} 

iand Niih called out to his son,} 

This was the fourth son of NQh. His name was Yam and he 
was a disbeliever. His father, Nuh, called him at the time of 
boarding the ship, that he might believe and embark with 
them. If he did so, he would be saved from drowning like the 
other disbelievers. 

iThe son replied: "I will betake myself to some mountain, it 
will save me from the water."} 

He believed, in his ignorance, that the flood would not reach 
the tops of the mountains and that if he clung to the top of a 
mountain, he would be saved from drowning. His father, Nuh, 
said to him, 

y f \ j* j>j2' fX 

iThis day there is no savior from the decree of Allah except him 
on whom He has mercy.} 

This means that nothing will be saved today from the 
command of Allah. 


U 06 gX l Xj} 

iAnd waves came in between them, so he (the son) was among 
the drowned.} 


£# i&\ 4& JZ Xf} 
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444. And it was said: "O earth! Swallow up your water, and 
O sky! Withhold (your rain).” And the ivater was made to 
subside and the decree was fulfilled. And it rested on (Mount) 
Judi, and it was said: "Away with the people who are 
wrongdoing!"} 
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The End of the Flood 

Allah, the Exalted, informs that when the people of the earth 
were all drowned, except for the people on the ship, He 
commanded the earth to swallow its water, which had sprang 
from it and gathered upon it. Then He commanded the sky to 
cease raining. 

j*&} 

iAnd the water was made to subside} This means that it (the 
water) began to decrease. 

iand the decree was fulfilled.} This means that all of those who 
disbelieved in Allah were removed from the people of the earth. 
Not a single one of them remained upon the earth. 

^ *. \j } 

iAnd it (the ship) rested} This is referring to the ship and those 
who were in it. 

$on (Mount) Judi.} Mujahid said, “Judi is a mountain in Al- 
Jazirah (Northwest Mesopotamia) where the mountains sought 
to tower above each other on the day of the drowning. On that 
day of destruction, all the mountains sought to be higher (to 
avoid being overcome by the water). However, this mountain 
(Judi) humbled itself for Allah, the Mighty and Sublime, and 
therefore it was not drowned. This is why Nuh’s ship anchored 
upon it.” 1 ' 1 Qatadah said, “The ship rested upon it (Mount 
Judi) for a month before they (the people) came down from it.” 
Qatadah also said, “Allah made Nuh’s ship remain on Mount 
Judi in the land of Al-Jazlrah, as a lesson and a sign.”' 21 Even 
the early, generations of this Ummah saw it. How many ships 
are there that have come after it and have been destroyed and 
became dust? 

'jui j£} 

111 At-Tabari 15:337. 

121 At-Tabari 15:338. 
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4and it was said: "Away with the people who are 
wrongdoing!"} 

means destruction and loss for them. The term “away with” 
here implies being far away from the mercy of Allah. For verily, 
they were destroyed to the last of them, and none of them 
survived. 
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445. And Niih called upon his Lord and said, "O my Lord! 
Verily, my son is of my family! And certainly, Your promise is 
true, and You are the Most fust of the judges."} 

446. He said: "O Niih! Surely, he is not of your family; 
verily, his work is unrighteous, so ask not of Me that of which 
you have no knowledge! I admonish you, lest you should be one 
of the ignorant.’’} 

447. Niih said: "O my Lord! I seek refuge with You from 

asking You that of which I have no knowledge. And unless You 
forgive me and have mercy on me, I would indeed be one of the 
losers."} J 


A Return to the Story of the Son of Nuh and mentioning 
what transpired between Nuh and Allah concerning 
Him 

This was a request for information and an inquiry from Nuh 
concerning the cirumstances of his son’s drowning. 

5; d)f - 1 Sj 

4and said, "O my Lord! Verily, my son is of my family!"} 

This means, “Verily, You promised to save my family and Your 
promise is the truth that does not fail. Therefore, how can he 
(my son) be drowned and You are the Most Just of the 
judges?” 

j; S4 A 1 &} 
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iHe (Allah) said: “O Nidi! Surely, he is not of your family...”} 

This means, “He (your son) is not of those whom I promised to 
save. I only promised you that I would save those of your 
family who believe.” For this reason Allah said, 

4and your family except him against whom the Word has 
already gone forth.} [ 11:40] 

Thus, for his son, it had already been decreed that he would 
be drowned due to his disbelief and his opposition to his 
father, the Prophet of Allah, Nuh peace be upon him. 
Concerning Allah’s statement, 

4 Surely, he is not of your family;} 

meaning that he (Nuh’s son) was not among those whom Allah 
promised to save. 

‘Abdur-Razzaq recorded that Ibn ‘Abbas said, “He was the 
son of Nuh, but he opposed him in deeds and intention.” 
Ikrimah said in some of the modes of recitation it said here, 

0 

“Verily, he (Nuh’s son) worked deeds that were not 
righteous.” 111 

y cM J & <&> & V q & 

448. It was said: "O Niih! Come down (from the ship) with 
peace from Us and blessings on you and on the people who are 
with you (and on some of their offspring), but (there will be 
other) people to whom We shall grant their pleasures (for a time), 
but in the end a painful torment will reach them from Us."} 

The Command to descend from the Ship with Peace and 
Blessings 

Allah, the Exalted, informs of what was said to Nuh when 
the ship anchored on Mount Judi, peace be upon him, peace 


At-Tabari 15:343. 
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were sent upon him and the believers with him. This 
salutation was also for every believer from his progeny until 
the Day of Resurrection. Muhammad bin Ka*b said, “Every 
male and female believer until the Day of Resurrection is 
included in this salutation of peace. Likewise, every male and 
female disbeliever until the Day of Resurrection is included in 
this promise of torment and pleasure.* 1 ' Muhammad bin Ishaq 
said, “When Allah wanted to stop the flood, He sent a wind 
upon the face of the earth that caused the water to be still. 
Then the springs of the earth were closed off from the great 
flooding and the pouring (rain) from the sky halted. Allah, the 
Exalted, says, 

ocV 

4And it was said: “O earth! Swalloiu up your water... 

[11:44] 

Thus, the water began decreasing and subsiding until the 
ship settled on Mount Judi. The People of the Tawrah (the 
Jews) claim that this occurred during the seventh month (of 
the year) and it lasted for seventeen nights. Then, on the first 
day of the tenth month, he (Nuh) saw the mountain tops. 
Then after forty more days, Nuh opened the small window in 
the roof of the ship and he sent a raven out to see what the 
water had done. However, the raven did not return to him. 
Then, he sent a pigeon out but it returned to him without 
finding any place (land) to put its two feet down. He extended 
his hand out of the ship and the pigeon grabbed his hand so 
that Nuh could pull it back into the ship. Then, after seven 
more days passed, he sent the pigeon out again to investigate 
for him. The pigeon returned in the evening with a leaf from 
an olive tree in its mouth. From this, Nuh knew that the water 
had decreased from the face of the earth. He remained in the 
ship for seven more days before he sent the pigeon out again. 
This time the pigeon did not return to him, so he knew that 
the earth had appeared. Thus, a year was completed from the 
time that Allah sent the flood, until the time of Nuh sending 
the pigeon. The first day of the first month of the second year 
began when the face of the earth appeared and land became 

m 


At-Tabari 15:353. 
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visible. This is when 
Nuh uncovered the 
opening of the ship. 
During the second 
month of the second 
year, sifter twenty six 
nights, 111 

ilt was said: "O Nuh! 
Come down (from the 
ship) with peace from 
Us}™ 

% & (jffis it e “tei 

449. TTtis is o/f/te news 
of the Unseen which We 
reveal unto you; neither 
you nor your people 
knew it before this. So 
be patient. Surely, the 

The Explanation of These Stories is a Proof of the 
Revelation of Allah to His Messenger m 

Allah, the Exalted, says to His Prophet s& concerning these 
stories sind their like, 

iof the news of the Unseen ^ from the information of the unseen of 
the past. Allah revealed it to you (the Prophet ggj in the way 

l 1 ) It must be kept in mind that this is related from the Tawr&h (as can 
be found in the Old Testament of the Christians' Bible) and cannot 
be totally relied upon as factual. Allah knows best. 

121 At-Tabari 15:338. 
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(good) end is for those who have Taqwa .> 
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that it occurred, as if he witnessed it himself. 



iwhich We reveal unto you;) This means, “We teach it to 
(Muhammad) as revelation from Us to you.” 




you 


ineither you nor your people knew it before this.) 

This means that neither you (Muhammad jfi) nor anyone of 
your people, have any knowledge of this. This is so that no one 
who rejects you can say that you learned it from him. Rather, it 
was Allah Who informed you of it in conformity with the true 
situation (of the story), just as the Books of the Prophets who 
were before you testify to. Therefore, you should be patient with 
the rejection of your people and their harming you. For verily, 
We shall help you and surround you with Our aid. Then, We 
will make the (good) end for you and those who follow you in 
this life and the Hereafter. This is what We did with the 
Messengers when We helped them against their enemies. 

i\p: cMy Oij fy) 

4 Verily, We will indeed make victorious Our Messengers and those 
wlw believe.) 

Allah also said, 

p p\ &ST ii? 

iAnd, verily. Our Word has gone forth of old for Our 
servants, the Messengers, that they verily, would be made 
triumphant.) (37:171-172) 

Then, Allah says, 

4^14 4 


4So be patient. Surely, the (good) end is for those who have 
Taqwd.) 
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450. And to the 'Ad (people We sent) their brother Hud. He 
said, "O my people! Worship Allah! You have no other god but 
Him. Certainly, you do nothing but invent lies!} 

451. “O my people I ask of you no reward for it (the Message). 

My reward is only from Him Wlw created me. Will you not 
then understand?"} 

452. "And O my people! Ask forgiveness of your Lord and 
then repent to Him, He will send you (from the sky) abundant 
rain, and add strength to your strength, so do not turn away 
as criminals."} 

The Story of Prophet Hud and the People of ‘Ad 

Allah, the Exalted, says, 

4And} This is an introductory to what is implied: “Verily, We 
sent.” 

ito the ‘Ad (people) their brother Hiid > 

Hud came to them commanding them to worship Allah alone, 
without any associates. He forbade them from worshipping the 
idols which they made up, inventing names as gods. He 
informed them that he did not want any reward from them for 
his sincere advising and conveying of Allah’s Message. He only 
sought his reward from Allah, the One Who created him. 

iWill you not then understand?} 

Someone has come calling you to what will benefit your 
situation in this life and the Hereafter without asking for any 
wage (from them). Then he commanded them to seek the 
forgiveness of the One Who is capable of expiating previous 
sins. He also commanded them to repent for that which they 
may do in the future. Whoever has these characteristics, Allah 
will make his sustenance easy for him, grant him ease in his 
affairs and guard over his situation. For this reason Allah 
says, 




4He will send you (from the sky) abundant rain,} 
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<53. They said: "O Hud! No evidence have you brought us, 
and we shall not leave our gods for your (mere) saying! And we 
are not believers in you.} 


454. All that we say is that some of our gods (false deities) luwe 
seized you with evil (madness). He said: "I call Allah to 
witness and bear you witness that I am free from that which 
you ascribe as partners in worship, $► 

455. Besides Him (Allah). So plot against me, all of you, and 
give me no respite."} 

456. I put my trust in Allah, my Lord and your Lord! There is 
not a moving creature but He has the grasp of its forelock. 
Verily, my Lord is on the straight path (the truth).} 


The Conversation between (the People of) ‘Ad and Hud 

Allah, the Exalted, informs that they said to their Prophet, 

if^k ^ 

4No evidence luwe you brought us.} 

This means that they claimed that Hod had not brought them 
any proof or evidence for what he claimed. 

i'My A '4+1'* ^j} 

4and we shall not leave our gods for your (mere) saying!} 

They were saying how could his mere statement, “Leave these 
gods,” be sufficient proof for them to leave their idols? 

4and we are not believers in you.} 

This means that they did not believe what he was saying was 
true. 
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4A// that we say is that some of our gods have seized you with 
evil.} 

They were saying, “We think that some of our idols have 
afflicted you with madness and insanity in your intellect 
because you are trying to stop them from being worshipped 
and defame them.” 


4 Oi iJUojQij ill Ojil 


4He said: “I call Allah to witness and bear you witness, that I 
am free from that which you ascribe as partners in worship 
besides Him (Allah) >[11:54-55] 

Here, he is saying, “Verily, I am innocent of all of the rivals 
and idols (that you associate with Allah). 


4So plot against me, all of you,} you and your gods if they are 
true.” 


y ’4} 


iand give me no respite.} the blinking of an eye.” 
Then, Allah says, 

S* '4 ot ^ ^ J|^ 


41 put my trust in Allah, my Lord and your Lord! There is not 
a moving creature but He has the grasp of its forelock.} 

Every creature is under His (Allah’s) power and His 
authority. He is the Best Judge, the Most Just, Who does not 
do any injustice in His ruling. For verily. He is upon the 
straight path. 

Verily, this argument contains a far-reaching proof and 
absolute evidence of the truthfulness of what Hud had come to 
them with. It also proves the falsehood of them worshipping 
idols that could not benefit nor harm them. Rather, these idols 
were inanimate objects that could not hear, see, befriend, or 
make enmity. The only One Who is worthy of having worship 
directed solely towards Him is Allah alone, without any 
partners. He is the One in Whose Hand is the sovereignty and 
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460. And they were pursued by a curse in this world and (so 
they will be) on the Day of Resurrection. No doubt! Verily, ‘Ad 
disbelieved in their Lord. So away with 'Ad, the people of 
Hud > 

Hud says to them, “If you turn away from that which I have 
brought to you in reference to worship of Allah, Who is your 
Lord alone, without any partners, then the proof has been 
established against you. This is because I have conveyed the 
Message of Allah to you, which He has sent me with.” 

4£/f- •X) XXXj} 

4My Lord will make another people succeed you,} 

This refers to a group of people who will worship Allah alone, 
without associating anything with Him. This also implies that 
the polytheists do not bother Allah and they do not harm Him 
in the least with their disbelief. To the contrary, their disbelief 
merely harms their own selves. 

4&*e- S & Xj 

iSurely, my Lord is Guardian over all things.} 

This means that Allah is a Witness and Guardian over the 
statements of His servants and their actions. He will give them 
due recompense for their actions. If they do good deeds. He 
will reward them with good. If they do evil, He will punish 
them with evil. 

The Destruction of the People of ‘Ad and the Salvation 
of Those among Them Who believed 

4& X &)} 

4And when Our commandment came,} 

This is referring to the barren wind with which Allah destroyed 
them, to the very last of them. The mercy and kindness of 
Allah, the Exalted saved Hud and his followers from this 
terrible punishment. 

4ffJ ij- 1 "- X 

4Such were ‘Ad (people). They rejected the Aijat of their Lord} 

This means they disbelieved in the proofs and revelations (of 



Allah) and they disobeyed the Messengers of Allah. This is due 
to the fact that whoever disbelieves in a Prophet, then verily, 
he has disbelieved in all of the Prophets, peace be upon them. 
There is no difference between any one of them, in the sense 
that it is necessary to believe in all of them. Therefore, ‘Ad 
disbelieved in HOd and their disbelief was considered disbelief 
in all of the Messengers. 


iand followed the command of every proud, obstinate > 

This means that they abandoned following their rightly 
guided Messenger and they followed the command of every 
proud, obstinate person. Thus, they were followed in this life 
by a curse from Allah and His believing servants whenever 
they are mentioned. On the Day of Resurrection a call will be 
made against them in front of witnesses. 

iVerily, ‘Ad disbelieved in their Lord > 
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461. And to Thamud (people We sent) their brother Salih. He 
said: "O my people! Worship Allah: you have no other god but 
Him. He brought you forth from the earth and settled you 
therein, then ask forgiveness of Him and turn to Him in 
repentance. Certainly, my Lord is Near (to all by His 
knowledge), Responsive."4 


The Story of Salih and the People of Thamud 

Allah, the Exalted, says, 

4j¥ 

4And4 This is an introduction to that which is implied, “Verily, 
We sent.” 

4'i^ & 

4to Thamud4 They were a group of people who were living in 
cities carved from the rocks, between Tabuk and Al-Madlnah 


- Tafstr Ibn Kathir 

(in Arabia). They lived after the people of ‘Ad, so Allah sent to 
them, 

itheir brother Salih > He (Salih) commanded them to worship 
Allah alone. He said to them, 

io.0 Jt 


iHe brought you forth from the earth > 

This means: ‘He began your creation from it (the earth). 
From it He created your father, Adam.’ 



$atid settled you therein This means: ‘He made you prosperous 
in the earth. You are settled in it and you treasure it.’ 


ithen ask forgiveness ^ This is in reference to your previous sins.’ 

'is 


i c 4 > ip 


iand turn to Him in repentance This is in reference to the 
future.’ 


4P4 tif Sj 

iCertainly, my Lord is Near (to all by His knowledge), Responsive.$ 
This is similar to Allah’s statement, 

li) <jU 


iAnd when My servants ask you concerning Me, then (answer 
them), 1 am indeed Near (to them by My knowledge). 1 respond 
to the invocations of the supplicant when he calls on Me.$> 
[ 2 : 186 ] 
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462. 77i£y said: "O Salih! You have been among us as a figure 
of good hope until this! Do you (now) forbid us the worship of 
what our fathers have worshipped? But we are really in grave 
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Surah U. Hud (62-63) (Egrtl21 _ 

doubt as to that to which you invite us."} 

463. He said: “O my people! Tell me, if I have a clear proof 
from my Lord, and there has come to me a mercy from Him, 
who then can help me against Allah, if I were to disobey Him? 
Then you increase me not but in loss.”} 


The Conversation between Salih and the People of 
Thamud 

Allah, the Exalted, mentions what transpired in the 
discussion between Salih and his people. Allah informs of their 
ignorance and obstinacy in their statement, 

Jj |iLi 

4You have been among us as a figure of good hope till this!} 

They were saying in this, “We had hope in your strong intellect 
before you began saying what you have said.” 

Xk £ # A Z~£\} 


4Do you (now) forbid us the worship of what our fathers have 
worshipped?} 

“what those who were before us were upon.” 


4But we are really in grave doubt as to that which you invite 
us.} 


This alludes to the great amount of doubt that they had. 


4He said: "O my people! Tell me, if I have a clear proof from 
my Lord...”} 

In reference to what He (Allah) has sent me with to you, I am 
upon conviction and sure evidence.’ 


4 






iand there has come to me a mercy from Him, who then can 
help me against Allah , if I were to disobey Him?$> 

‘and abandon calling you to the truth and the worship of Allah 
alone. If I did so, you would not be able to bring me any 
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i64. "And O my people! This she-camel of Allah is a sign lo 
you, so leave her to graze in Allah's land, and touch her not 
with evil, lest a near torment should seize you."} 

465. But they slaughtered her. So he said: "Enjoy yourselves 
in your homes for three days. This is a promise (a threat) that 
will not be belied."} 

466. So when Our commandment came, We saved Salih and 
those who believed with him by a mercy from Us, and from the 
disgrace of that Day. Verily, your Lord - He is the All-Strong, 
the All-Mighty.} 

467. And As-Sayhah (awful cry) overtook the wrongdoers, so 
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they lay (dead), prostrate in their homes.) 

468. As if they had never lived time. No doubt! Verily, 
Thamiid disbelieved in their Lord. So away with Thamiid!) 

A discussion of this story has already preceded in Surat Al- 
A'raf and it is sufficient without having to be repeated here. 
Allah is the Giver of success. 
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^69. Arid yeri/y, f/iere came Our messengers to Ibrahim with 
the glad tidings. They said: "Saldman (greetings or peace!)” He 
answered, “Salamun (greetings or peace!)," and he hastened to 
entertain them with a roasted calf.) 

470. But when he saw their hands went not towards it (the 
meal), he mistrusted them, and conceived a fear of them. They 
said: "Fear not, we have been sent against the people ofLut.") 

471. And his wife was standing (there), and she laughed. But 
We gave her glad tidings of Ishaq, and after Ishaq, of Ya'qub.) 

472. She said (in astonishment): "Woe unto me! Shall I bear a 
child while I am an old woman, and here is my husband an old 
man? Verily, this is a strange thing!”) 

473. They said: "Do you wonder at the decree of Allah? The 
mercy of Allah and His blessings be on you, O the family [of 
Ibrahim). Surely, He (Allah) is All-Praiseworthy, All- 
Glorious.") 


The Coining of the Angels to Ibrahim and Their Glad 
Tidings to Him of Ishaq and Ya'qub 

Allah, the Exalted, says, 

4tlij o;U- j £) j ) 

4And verily, there came Our messengers) 

The word “messengers” here means angels. 


ito Ibrahim with the glad tidings.} 

It has been said that the word “the glad tidings” means, 
“Receive the glad tidings of Ishaq.” Others have said that it 
means, “The destruction of the people of Prophet Lut." The 
proof of the correctness of the first view is in Allah’s 
statement, 
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iThen when the fear had gone away from (the mind of) 
Ibrahim, and the glad tidings had reached him, he began to 
plead with Us for the people ofLut.}[ 11:74) 
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iThey said: "Saiaman." He answered, " Salamun."} 

This means, “Upon you.” The scholars of explanation have 
said, “Ibrahim’s reply of ‘ Salamun ’ was better than that with 
which they had greeted him with, because the subjective case 
(Salamun instead of Saiaman) alludes to affirmation and 
eternity.” 

£ ol <*J 


iand he hastened to entertain them with a roasted calf.) 

This means that he (Ibrahim) left with haste in order to bring 
them food, as a host. The food that he brought was a calf. The 
word Hanidh means roasted upon heated stones. This 
meaning has been reported from Ibn ‘Abbas, Qatadah and 
others. ^ This is as Allah has said in another verse, 

Vt JU Jr**. »U*i 

iThen he turned to his household, and brought out a roasted 
calf . And placed it before than (saying): “Will you not 
eat?”)[ 51:26-27] 

This verse contains many aspects of the etiquettes of hosting 
guests. 
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48»^ when he saw their hands went not towards it (the meal), 
he mistrusted them,} 

This means that he felt estranged from them. 

iand conceived a fear of than.} This is because angels are not 
concerned with food. They do not desire it, nor do they eat it. 
Therefore, when Ibrahim saw them reject the food that he had 
brought them, without tasting any of it at all, he felt a mistrust 
of them. 

J^r&} 

iand conceived a fear of them.} As-Suddi said, “When Allah sent 
the angels to the people of Lut, they set out walking in the form 
of young men, until they came to Ibrahim and they were hosted 
by him. When Ibrahim saw them, he rushed to host them. 

.4^*1 .ill f^f} 

iThen he turned to his household, and brought out a roasted 
calf.}[5l-.26] 

He slaughtered it (the cedi), roasted it on hot stones and 
brought it to them. Then, he sat down with them, when he 
placed it before them, (saying): ‘Will you not eat?’ They said, ‘O 
Ibrahim! Verily, we do not eat food without a price.’ Ibrahim 
then said, “Verily, this food has a price.’ They said, What is its 
price?’ He said, ‘You must mention the Name of Allah over it 
before eating it and praise Allah upon finishing it.’ Jibril then 
looked at Mikall and said, This man has the right that his 
Lord should take him as an intimate friend.’ 

iBut when he saw their hands went not towards it (the meal), 
he mistrusted them,} 

When Ibrahim saw that they were not eating, he became 
scared and frightened by them. Then, when Sarah looked and 
saw that he was honoring them, she began to serve them and 
she was laughing. She said. What amazing guests we have. 



We serve them ourselves, showing them respect and they do 
not eat our food/”* 11 

Then, concerning Allah’s statement about the angels, 


iThey said: “Fear not,"} 

They were saying, “Do not be afraid of us. Verily, we are 
angels sent to the people of Lut in order to destroy them.” 
Then, Sarah laughed in delight of the good news of their 
destruction. This is because they had caused much corruption 
and their disbelief was severe. For this reason, she was 
rewarded with the glad tidings of a son, even after her despair. 
Concerning Allah’s statement, 

£j jaj} 


iand after Ishaq, of Ya'qub.} 

This means that the son that she was going to have would 
have a son (her grandson) who would succeed him and beget 
many children. For verily, Ya'qub was the son of Ishaq, just as 
Allah says in Surat Al-Baqarah , 
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4Or were you witnesses when death approached Yaqub? When 
he said unto his sons, "What will you zvorship after me?" They 
said, "We shall worship your God, the God of your fathers, 
Ibrdhhn, Ismd'Il, Ishaq, One God, and to him we submit. 99 } 
[2:133] 

From this point in this verse there is an evidence for those 
who say that Ismail was the son of Ibrahim who was to be 
sacrificed. It could not have been Ishaq, because the glad 
tidings were given that he would have a son bom to him 
named Ya'qub. So how could Ibrahim be commanded to 
sacrifice him when he was a small child and there had not 
been born to him a child yet, named Ya'qub, who was 
promised? The promise of Allah is true and there is no 


[il 


At-Tabari 15:389. 
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breaking of Allah’s promise. Therefore, it is not possible that 
Ibrahim was to sacrifice this child (Ishaq) with the condition 
being as it was. This makes it clear that Ismail was the son 
that was to be sacrificed and this is the best, most correct and 
clearest evidence of that. And all praise is due to Allah. 


ft, ± at} 


iShe said (in astonishment): "Woe unto me! Shall I bear a 
child while 1 am an old woman, and here is my husband an old 
man?"} 

Allah speaks of her statement in this verse, just as He spoke 
of her action in another verse. 




iThen his wife came forward with a loud voice: she smote her 
face, and said: "A barren old woman!" }[5 1:29] 

This was the custom of the women in their speech and actions 
when they were expressing amazement. 


iThen said: "Do you wonder at the decree of Allah?"} 

This means that the angels were saying to her, “Do not be 
amazed at the command of Allah, for verily, whenever He 
wants something, He merely says ‘Be’ and it is. So do not be 
amazed at this, even though you are old and barren and your 
husband is a very old man. Verily, Allah is able to do whatever 
He wills.” 


4-^ -*rf cJj-j} 


iThe mercy of Allah and His blessing be on you, O the family 
(of Ibrahim). Surely, He (Allah) is All-Praiseworthy, All- 
Glorious.} 

This means that He is the Most Praiseworthy in all of His 
actions and statements. He is praised and glorified in His 
Attributes and His Self. For this reason, it is confirmed in the 
two Sahihs that they (the Prophet’s Companions) said, “Verily, 
we already know how to greet you with Salam (peace), but how 
do we send Salah (prayer) upon you, O Messenger of Allah?” 
He sg said, 
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Ibrahim and the family 
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Muhammad and the fa¬ 
mily of Muhammad, just 
as You have blessed the 
family of Ibrahim. 
Truly, You are the All- 
Praiseworthy, All- 
Glorious."^ 
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474. Then when the fear had gone away from (the mind of) 
Ibrahim, and the glad tidings had reached him, he began to 
plead with Us (Our messengers) for the people of Liit.} 

475. Verily, Ibrahim was, witlwut doubt, forbearing, used to 
invoke Allah with humility, and was repentant.} 

476. "O Ibrahim! Forsake this. Indeed, the commandment of 
your Lord has gone forth. Verily, there will come a torment for 
them which cannot be turned back."} 


Path Al-Bari 6:469, and Muslim 1:305. 
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The Dispute of Ibrahim over the People of Lut 

Allah, the Exalted, informs of what happened after the fright 
of Ibrahim left him and he felt no more fear of the angels 
when they refused to eat. After this, they gave him the glad 
tidings of the birth of a son and the destruction of the people 
of Lut. When they told him of this, he spoke to them as Said 
bin Jubayr narrated concerning this verse. Said said: When 
Jibril and the other angels who were with him came to 
Ibrahim, they said, 

4 si#' ti± «p L&i-* 


iVerily, we are going to destroy the people of this town .} 

Ibrahim said to them, “Will you destroy a town that has three 
hundred believers in it?” They said, “No.” He then said, “Will 
you destroy a town that has two hundred believers in it?” 
They said, “No.” He said, “Will you destroy a town that has 
forty believers in it?” They said, “No.” He then said, “Thirty?” 
They still replied, “No.” This continued until he said, “Five?" 
They said, “No.” Then he said, “What do you think if there is 
one Muslim man in the town, would you destroy it?” They 
said, “No.” With this, Ibrahim said, 




iBut there is Liit in it. They said: "We know better who is 
there. We will verily, save him and his family except his 
wife."} 


Therefore, Ibrahim remained silent and his soul was at rest.* 11 
Concerning Allah’s statement, 

& (&\ & 


iVerily, Ibrahim was, without doubt, forbearing, used to 
invoke Alllah with humility, and was repentant (to Allah).} 
[11:751 


This is a commendation for Ibrahim because of these beautiful 
characteristics. 

Then Allah says, 



m 


At-Tabari 15:403. 
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40 Ibrahim! Forsake this. Indeed, the commandment of your 
Lord has gone forth.} 

This means the decree was settled concerning them and the 
Word was already given that they should be destroyed. The 
evil torment was coming to them, that cannot be averted from 
wicked people. 
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477. And when Our messengers came to Lut, he was grieved 
on account of than and was concerned for them. He said: “This 
is a distressful day."} 

478. And his people came rushing towards him, and since 
aforetime they used to commit crimes, he said: "O my people! 
Here are my daughters, they are purer for you. So have Taqwa 
of Allah and disgrace me not with regard to my guests! Is there 
not among you a single right-minded man?"} 

479. They said: " Surely, you know that we have no need of 
your daughters, and indeed you know well wlmt we want!"} 


The Coining of the Angels to Lut, His Grief, and His 
Discussion with His People 

Allah, the Exalted, informs about the coming of His 
messenger angels. After they informed Ibrahim of their mission 
to destroy the people of Lut, they left him and set out to 
destroy Lut’s people that very night. After leaving Ibrahim, 
they came to Lut. Some say that they came to him while he 
was on a piece of land that belonged to him. Others say that 
they came to him while he was in his home. They approached 
him while they were in the most handsome of forms. They 
appeared in the forms of young men with handsome faces. 
This was a test from Allah that contained much wisdom and a 
firm evidence. Their appearance saddened him (Lot) and he 
felt grief in his soul because of them. He was afraid that if he 
did not host them as his guests, someone else of his people 
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Surgll lh HM (77-79) (Part-12) _ 

would host them and harm them. 

fj* 

4He said: "This is a distressful day."4 

Ibn ‘Abbas and others said that this means, “A severe test for 
him.”’ 1 ' This was because he knew that he would have to 
defend them and it would cause great problems for him. 
Qatadah said, “They came to him while he was on a piece of 
land that belonged to him. They requested him to host them. 
He agreed, but he was shy of them and he walked in front of 
them. On the way to his home he said to them in attempt to 
convince them to go away, ‘By Allah, I do not know any people 
on the face of the earth more wicked and disgusting than 
these people of this town.’ Then he walked on a little further. 
Then he repeated the same statement to them. He continued 
doing this until he had repeated the same thing four times.” 
Then Qatadah said, “They were ordered not to destroy them 
until their Prophet testified against them of this.” 12 ' 

Concerning Allah’s statement, 

14 *>;?> 

Crushing tmvards him.} 

meaning, they made haste and rushed due to their delight of 
this (new young men). 

Concerning the statement, 

4 4^4' J4* m } 

4and since aforetime they used to commit crimes.} 

This means that this did not cease being their behavior until 
they were seized (by Allah’s torment) and they were still in the 
same condition. 

4 o* df-. 

4 He said: "O my people! Here are my daughters (the women of 
the nation), they are purer for you..."} 

This was his attempt to direct them to their women, for verily 


1,1 At-Jabari 15:411. 
121 At-Tabari 15:408. 
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the Prophet is like a father for his nation. Therefore, he tries 
to guide them to that which is better for them in this life and 
the Hereafter. This is similar to his statement to them in 
another verse, 


v c v *■- 




4 


iGo you in unto the males of the nation, and leave those whom 
Allah has created far you to be your wives? Nay, you are a 
trespassing people!}[26:165-l66\ 

Allah said in another verse, 


if 

iThey (the people of the city) said: "Did we not forbid you 
from entertaining any of the 'Alamm?"}[15:70] 

This means, “Didn’t we forbid you from hosting men (male) 
guests?” 


t f>T*i 




i[Liit] said: "These (the girls of the nation) are my daughters, 
if you must act (so)." Verily, by your life, in their wild 
intoxication, they were wandering blindly.^[15:71-72] 

Then, Allah said, in this noble verse, 

ip > £ ofa. && 


iHere are my daughters, they are purer for you.} 

Mujahid said, “Actually, they were not his daughters, but they 
were from among his nation. Every Prophet is like a father to 
his nation.”* 1 ’ A similar statement has been reported from 
Qatadah and others.’ 2 ’ 

Concerning the statement, 


iSo have Taqwa of Allah and disgrace me not with regard to 
my guests!} 


111 At-Tabari 15:414. 
121 At-Tabari 15:413. 
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This means, “Accept what I command you by limiting the 
fulfillment of your desires to your women.” 




ils there not among you a single right-minded man?} 

This means, “Is there not a good man among you who will 
accept what I am enjoining upon you and abandon what I 
have forbidden for you?” 

4$- U 4 3 

iThey said: "Surely, you know that we have no need of your 
daughters..."} 

This means, “Verily, you know that we do not want our 
women, nor do we desire them.” 

4'4 c & 


iand indeed you know well what we want!} 

This means, “We only want males and you know that. So 
what need is there for you to continue speaking to us about 
this?” 


rjLX j 3$ & \ iX $ oil xsf i % ft 4 3 i 


480. He said : "Would that I had strength to overpower you, or 
that I could betake myself to some powerful support."} 

481. They (messengers) said: "O Lot! Verily, we are the 
messengers from your Lord! They shall not reach you! So travel 
with your family in a part of the night, and let not any of you 
look back; but your wife (will remain behind), verily, the 
punishment which will afflict them, will afflict her. Indeed, 
morning is their appointed time. Is not the morning ttear?"} 


Lut’s Inability, His Desire for Strength and the Angels' 
Informing Him of the Reality 

Allah, the Exalted says that Lut was threatening them with 
his statement, 


«3ft 43# 
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4 Would that I had strength (men) to overpower you 

meaning, ‘l would surely have made an example of you and 
done (harm) to you from myself and my family.’ In this regard, 
there is a Hadith which is reported from Abu Hurayrah that 
the Messenger of Allah said, 


“**i Ui» 'y <il Jij JJ jlf jiJ 1>j} <il lL>-ji 
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a Ma\j Allah's mercy be upon Lut, for verily, he betook himself 
to a powerful support -[meaning Allah, the Mighty and 
Sublime.] Allah did not send any Prophet after him, except 
amidst [an influential family] among his people 

With this, the angels informed him that they were the 
messengers of Allah sent to them. They also told him that his 
people would not be able to reach him (with any harm). 

c) S-i fy, 


iThey (messengers said): "O Lut! Verily, we are the 
messengers from your Lord! They shall not reach youfy 

They commanded him to travel with his family during the last 
part of night and that he should follow them from behind. In 
this way it would be as though he were driving his family (as a 
cattle herder). 


iand let not any of you look backfr 

This means, “If you hear the sound of what (torment) befalls 
them (the people of the village), do not rush towards that 
disturbing noise. Rather, continue leaving.” 

ibut your wife,} Most of the scholars said that this means that 
she would not travel at night and she did not go with Lot. 
Rather, she stayed in her house and was destroyed. Others 
said that it means that she looked back (during the travel). This 
later group says that she left with them and when she heard 
the inevitable destruction, she turned and looked back. When 


m 


At-Tirmidhi no. 3116. 
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she looked she said, “O my people!” Thus, a stone came down 
from the sky and killed her. Then they (the angels) brought 
close to him the destruction of his people as good news for him, 
because he said to them, “Destroy them in this very hour.” 
They replied, 




ilndeed, morning is their appointed time. Is not the morning 
nearly 

They were saying this while Luts people were standing at his 
door. They tried to rush his door from all sides and Ldt was 
standing at the door repelling them, deterring them and trying 
to prevent them from what they were doing. Yet, they would 
not listen to him. Instead, they threatened him and sought to 
intimidate him. At this point, Jibril came out to them and 
struck them in their faces with his wing. This blow blinded 
their eyes and they retreated, unable to see their way. This is 
as Allah said, 


t—lu if Jjijr 


iAnd they indeed sought to shame his guest (asking to commit 
sodomy with them). So We blinded their eyes (saying), "Then 
taste you My torment and My warnings. "^[54:37] 
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482. So when Our commandment came, We turned them 
upside down, and rained on them s tones of clay, in an array.} 

483. Marked from your Lord; and they are not ever far from 
the wrongdoers.} 


The Town of Lut’s People is overturned and Their 
Destruction 

Allah, the Exalted, says, 

4l£l ;K £&} 


4So when Our commandment came,} 
This happened at sunrise. 
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4 We [turned it]...} The city of Sadum (Sodom) 

iupside down,} This is similar to Allah’s statement, 

4So there covered them that which did cover (torment with 

stones).»[53:54] 

This means, “We rained upon it with stones made of Sijjtt.” 
Sijjil is a Persian word meaning stones made of clay. This 
definition has been mentioned by Ibn ‘Abbas and others. 111 

Some of the scholars said that it (Sij/'iT) derived from the word 
Sang, which means a stone. Some others said it means Wakil, 
which is clay. In another verse Allah says, 

ithe stones of clay,} This means clay made into strong, hard 
stone. Some of the scholars said it means baked clay. Al- 
Bukhari said, "Sijjil means that which is big and strong.” 
Concerning Allah’s statement, 

iin an array.} Some of the scholars said that Mandud means 
the stones were arranged in the heavens and prepared for that 
(destruction). Others said, 

iin an array.} This word means that some of them (the stones) 
followed others in their descent upon the people of Lut. 
Concerning the statement, 

i^} 

iMarked} meaning the stones were marked and sealed, all of 
them having the names of their victims written on them. 
Qatadah and ‘Ikrimah both said, “Musdwwamah means each 
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At-Tabari 15:434. 
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stone was encompassed by a sprinkling of red coloring.” 11 ' The 
commentators have mentioned that it (the shower of stones) 
descended upon the people of the town and upon the various 
villages around it. One of them would be speaking with some 
people when a stone would strike him from the sky and kill 
him while he was among the people. Thus, the stones followed 
them, striking the people in the entire land until they destroyed 
them all. Not a single one of them remained. 

Concerning Allah’s statement, 

S; Jt 


iand they are not ever far from the wrongdoers.} 


This means that this vengeance (of Allah) is not far from 
similar wrongdoers. Verily, it has been reported in a Hadith of 
the Sunan collections, from Ibn ‘Abbas, which he attributed to 
the Prophet ag, 


JjjuLJl j ^UJl l doy j 


'‘Whoever you find doing the deed of Lut's people 
[homosexuality], then kill the doer and the one who alloivs it to 
be done to him (both partners) .»' 2 ' 
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4 84. And to the Madyan people (We sent) their brother 
Shu'ayb. He said: "O my people! Worship Allah, you have no 
other god but Him, and give not short measure or weight. / see 
you in prosperity and verily, l fear for you the torment of a 
Day encompassing."} 


The Story of the People of Madyan and the Call of 
Shu'ayb 

Allah, the Exalted, says, “We sent a Messenger to the people 
of Madyan.’ They were a tribe of Arabs who lived between the 
land of the Al-Hijaz and Ash-Sham, close to the land of Ma‘an. 


111 At-Tabari 15:438. 

,2 * Abu Dawud no.4462, At-Tirmidhi no. 1456 and Ibn Majah, no. 
2561. 
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Their land was known 
by the name of their 
tribe and was thus, 
called Madyan. Allah 
sent unto them the 
Prophet Shu'ayb and 
he was of the noblest 
of them in lineage. 
For this reason, Allah 
said, 

itheir brother Shu'ayb.} 
Shu'ayb commanded 
them to worship Allah 
alone without asso¬ 
ciating any partners 
with him. He also pro¬ 
hibited them from 
cheating in their 
weights and measures 
(for business transac¬ 
tions). 

li\} 


4/ see you in prosperity} meaning, ‘in your livelihood and your 
provisions. And verily, I fear that you will be deprived of this 
bounty that you are enjoying by violating Allah’s prohibitions.’ 

4 j * . —£ jy oLl zjlj} 

iand verily, I fear for you the torment of a Day 
encompassing.} 

This means the abode of the Hereafter. 
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4S5. "And O my people! Give full measure and weight in 
justice and reduce not the things that are due to the people, and 
do not commit mischief in the land, causing corruption."} 
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486. "That which is left by Allah is better for you, if you are 
believers. And I am not a guardian over you."4 

First, he (Shu'ayb) prohibited them from cheating in 
business by decreasing the weights whenever they gave 
(products) to people. He commanded them to give just 
measure and weight whether they were giving or receiving (in 
transactions). He also forbade them from causing mischief and 
corruption in the land. This was due to their practice of 
highway robbery along the roads. Abu Ja'far bin Jarir said, 

ip £ it 


iThat ivhich is left by Allah (after giving the rights of the 
people) is better for you,} 

This means what you gain from your successful business 
dealings in which you have given just measure, is better for 
you than wrongfully taking the wealth of the people.” 1 ' 1 Ibn 
Jarir said that this statement has been reported from Ibn 
‘Abbas and I say it is similar to Allah’s statement, 


4 iff' jlj /..U lj 
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4Say : "Not equal are Khabith (all that is evil) and Jayyib (all 
that is good), even though the abundance of Khabith may please 
you. ’>|5:100) 

Allah then says, 




4And I am not a guardian over you.} 

This means a watcher over you people. In other words, “Do 
this for Allah and not to be seen by the people.” 
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487. They said: "O Shu'ayb! Does your Saldh command you 
that we give up what our fathers used to ivorship, or that we 
give up doing what we like with our property? Verily, you are 
the forbearer, right-minded!" 121 } 


m At-Jabari 15:447. 

^ They said this sarcastically. 


The Response of Shu'ayb’s People 

They said to Shu'ayb, in mockeiy, 

i&Pb 

iDoes your Salah} Al-A‘mash said, “This means your 
reading.” 

XXju U .iJ/J 

4 command you that we give up what our fathers used to 
ivorship 

meaning the idols and statues. 

tj J-»a> J 

ior that we give up doing what we like with our property?$ 

This means, “Should we abandon our practice of lightening the 
scales because of your statement? This is our wealth and we 
will do with it as we please.” Al-Hasan said concerning Allah’s 
statement, 

4®5C XSi C 42 iJ 2$ 

iDoes your Salah command you that we give up what our 
fathers used to worship ,^[11:87] 

“By Allah, this means that his prayer commanded them to 
abandon what their fathers used to worship. At-Thawri 
said concerning Allah’s statement, 

ti j2ii 4 

ior that we give up doing what xoe like with our property 
“They were speaking in reference to the paying of Zakah 
(charity).” 

iVerily, you are the forbearer right-minded!$ 

Ibn ‘Abbas, Maymun bin Mihran, Ibn Jurayj, Ibn Aslam, and 
Ibn Jarir all said, “These enemies of Allah were only saying 
this in mockery. May Allah disfigure them and curse them 

111 At-Tabari 15:451. 
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from ever receiving His mercy. And verily, He did so.”' 11 
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^SS. He said: "O my people! Tell me if I have a clear evidence 
from my Lord and He has given me a good sustenance from 
Himself (shall I corrupt it by mixing it with the unlawfully 
earned money). 1 wish not, in contradiction to you, to do that 
which I forbid you. I only desire reform to the best of my 
power. And my guidance cannot come except from Allah, in 
Him I put my trust and unto Him I repent."} 


Shu'ayb’s Refutation of His People 

He said to them: Do you see O my people, that if I 

os &} 

ihave a clear evidence from my Lord} 
meaning, upon clear guidance in that which I am calling to. 

iand He has given me a good sustenance from Himself .} 

It has been said that he meant the prophethood. It has also 
been said that he meant the lawful provisions. It seems that 
the verse carries both meanings. Ath-Thawri said, 

ik -£=^\ z & j&jjll 3 4y1 

il wish not, in contradiction to you, to do that which I forbid 
you.} 

meaning, ‘do not forbid you from something and at the same 
time I contradict my prohibitions in secret behind your backs, 
doing what I have forbidden.’ This is similar to what Qatadah 
said concerning Allah’s statement, 

ik z aj 3 i/ %} 

il wish not, in contradiction to you, to do that which I forbid 

m 


At-Tabari 15:453. 
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you 

“He is saying, 1 do not forbid you all from something while I 
do it myself.’”1 11 

41 only desire reform to the best of my power.} 

This means, “In that which I command and forbid you, 1 only 
want to correct your affair as much as I am able.” 

icpj £0 

4And my guidance cannot come} 

This means, “In whatever I intend that agrees with the truth.” 

^ 


iexcept from Allah, in Him 1 put my trust} 
This means in all of my affairs. 

A0 


iand unto Him I repent.$ meaning; W I return.” This has been said 
by Mujahid and others 
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489. "And O my people! Let not my Shiqaq cause you to suffer 
the fate similar to that of the people of Nuh or of Hud or of 
Salih, and the people ofLut are not far off from you!”} 

490. "And ask forgiveness of your Lord and turn unto Him in 
repentance. Verily, my Lord is Most Merciful, Most Loving.”} 

He (Shu'ayb) said to them, 

4And O my people! Let not my Shiqaq cause you} 

This means, “Do not let your hatred and enmity of me cause 
you to persist in your corruption and disbelief. If you continue 


111 At-Tabari 15:453. 
At-Tabari 15:454. 
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this way, you will suffer the same vengeance and torment that 
overcame Nuh’s people, Hud’s people, Salih’s people and Lut’s 
people.” Qatadah said, 

i-jfe 'i 

iAnd O my people! Let not my Shiqdq cause you} 

“He is saying, TDo not be influenced by your differing with 
me.’”* 1 * As-Suddi said, “This means your enmity of me should 
not lead you to continue in misguidance and disbelief, or else 
you will be afflicted by what afflicted them.” 

Concerning His statement, 

(*^=<4 

iand the people of Lilt are not far off from you!} 

It has been said that this refers to the period of time. Qatadah 
said, “This means that they were only destroyed before you 
yesterday.” It has also been said that it refers to place. 
Actually, the verse carries both meanings. 


iAnd ask forgiveness of your Lord} from the previous sins. 


& & 


iand turn unto Him in repentance.} In whatever evil actions yoi* 
may encounter in the future. 

Concerning his statement, 


ivv jfj ]i> r 

iVerily, my Lord is Most Mer(ffj U \ i Most Loving.} to those who 
repent. ^ ° ' 

^ 14 \1\J Hi 




i91. They said: "O Shu'ayb! We do not understand much of 
what you say, and we see you weak among us. Were it not for 
your family, you would have been stoned, and you are not 

iiT 


Al-Tabari 15:455. 
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powerful against us."} 

492. He said: "O my people! Is then my family of more weight 
with you than Allah? And you have cast Him away behind 
your backs. Verily, my Lord is surrounding all that you do."} 


The Response of Shu'ayb’s People 

They said, 


40 Shu'ayb! We do not understand} This means that we do not 
comprehend. 

it\ 


4much} ‘most of what you say’. Ath-Thawri said, “He (Shu'ayb) 
was called the orator of the Prophets.” |1 * As-Suddi said, 




4and we see you weak among us.} “They meant, You are only one 
person.’” Abu Rawq said, “They meant. You are despised, 
because your tribe is not upon your religion.’” 


4&Z) ^j} 


4Were it not for your family, you would have been stoned,} 

This means, your people. Were it not for their powerful 
position over the people of Madyan, they would have stoned 
him to death. Some said that this means with rocks. It has 
also been said that this means that they would have cursed 
and insulted him verbally’. 

jf * 

4and you are not powerful agu. mst us -t 
This means, “You have no position of power oi’ er us -” 


Shu'ayb’s Refutation of His People 

4*id Sj 

4He said: "O my people! Is then my family of more weight 
with you than Allah?" u} 


At-Tabari 15:458. 
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He says: You would 
leave me alone out of 
respect for my people 
but not out of respect 
for the greatness of 
the Lord, the Most 
Blessed and Exalted? 
Does not your awe of 
Allah prevent you 
from harming His 
Prophet? Indeed you 
have placed the fear 
of Allah, 

^behind your backs.$ 
This means that you 
have thrown it behind 
you* You do not obey 
it, nor do you respect 
it. 

iVerily, my Lord is 
surrounding all that you 
do.$ 

This means that He knows all of your actions and He will 
reward you according to them. 


ui j 
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493. "A»d O my people! Act according to your ability, and I 
am acting. You will come to know who it is on whom 
descends the torment that will cover him with ignominy, and 
who is a liar! And watch you! Verily, I too am watching with 
you.”} 

494. And when Our commandment came. We saved Shu'ayb 
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and those who believed with him by a mercy from Us. And As- 
Sayhah (aiofnl cry) seized the wrongdoers, and they lay 
(fathimm) in their homes.} 

i95. As if they had never lived there! So away with Madyan 
just as Thamud went away! ^ 


Shu'ayb’s threatening of His People 

When the Prophet of Allah, Shu'ayb, despaired of their 
response to him, he said, “O my people, 

iAct according to your ability,} 

This means, “Act according to your current ways.” This is 
actually a severe threat. 


4/ am acting.} according to my way. 


4£^f 


r*J (j* ^ 



iYou ivill come to knoiv who it is on whom descends the 
torment that will cover him with ignominy, and who is a liar!} 

meaning, between me and you. 


iAnd watch you!} This means to wait. 


izSj &} 


4/ too am watching with you.} Allah then says, 


Zpi <U Ol &£ £1 Uj} 


iAnd wheit Our commandment came, We saved Shu'ayb and 
those who believed with him by a mercy from Us. And As- 
Sayhah (awful cry) seized the wrongdoers, and they lay 
(Jdthimin) in their homes.} 


His saying Jathimin means extinct and lifeless without any 
movement. Here Allah mentions that a loud ciy ( Sayhah ) came 
to them. In Surat Al-A‘raf He says a severe quake (Rajfah) 
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came to them. In Surat Ash-Shu‘ara ’, He said it was a torment 
of a cloudy day. They were one nation upon which all of these 
punishments were gathered on the day of their destruction. In 
each context, Allah only mentioned that which was suitable. In 
Siirat Al-A‘raf when they said, 



iWe shall certainly drive you out, O Shu'ayb, and those who 
have believed with you from our town. ^[7:88] 

In this verse it was suitable to mention a tremor, or quake 
{Rajfah). The earth in which they practiced their wrongdoing 
and they wanted to expel their Prophet from it, shook them. 
Here, due to their disrespectful manners in speaking to their 
Prophet, Allah mentioned the awful cry ( Sayhah ) which 
overcame them and killed them. In Surat Ash-Shu'ara’ when 
they said, 


oj 4 £$ S^&} 


iSo cause a piece of the heaven to fall on us, if you are of the 
truthfully 26:1871 


Allah said in response, 


/Ji v'j* Qlali 


4So the torment of the day of Shadow seized them. Indeed that 
was the torment of a Great Day. }[26: 189] 

This is from the intricate secrets and to Allah belongs all 
praise and much bounty forever. 

Concerning the statement, 

4^ii p 


4As if they had never lived there!} This means it was as if 
they had not lived in their homes before that. 


i>j* tT \Z 

4So away with Madyan as just as Thamud went away!} 

They (Thamud) were their neighbors and they did not live far 
from the homes of the people of Madyan. They were similar in 
their disbelief and their highway robbery. They were also both 
Arabs. 
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496. And indeed We sent Musa with Our Ayat and a manifest 
authority.$ 

497. To Fir'awn and his chiefs, but they followed the command 
of Fir’awn, and the command of Fir'awn was no right guide.} 

498. He will go ahead of his people on the Day of Resurrection, 
and will lead them into the Fire, and evil indeed is the place to 
which they are led.} 

499. They were pursued by a curse in this (deceiving life of this 
world) and (so they will be pursued by a curse) on the Day of 
Resurrection, evil indeed is the gift granted.} 


The Story of Musa and Fir'awn 


In these verses Allah informs of His sending Musa with His 
signs and clear proofs to Fir’awn, the king of the Coptic 
people, and his chiefs. 



4but they followed the command of Fir'awn.} This means that they 
followed his path, way and methodology in transgression. 

4 <3$ $ 


iand the command of Fir'awn was no right guide.$ 

This means there was no right guidance in it. It was only 
ignorance, misguidance, disbelief and stubbornness. Just as 
they followed him in this life and he was their leader and 
chief, likewise he will lead them to the Hellfire on the Day of 
Resurrection. He will lead them directly to it and they will 
drink from springs of destruction. Fir'awn will have a great 
share in that awful punishment. This is as Allah, the Exalted, 
said, 


J&fc d>Zi 


4But Fir'awn disobeyed the Messenger; so We seized him with 
a severe punishment. ^[73:16] 
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Allah also said, 
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iBut Fir'awn belied and disobeyed. Then he turned his back, 
striving (against Allah). Then he gathered (his people) and cried 
aloud. Saying: "7 am your lord, most high." So Allah, seized 
him with exemplary punishment for his last and first 
transgression. Verily, in this is an instructive admonition for 
whosoever fears Allah. ^[79:21-26] 


Allah also said, 

4S&K ij/ A-f> && * 
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4He will go ahead of his people on the Day of Resurrection, and 
will lead them into the Fire, and evil indeed is the place to 
which they are led.} 

This will be the condition of those who were followed. They will 
have a great share of the punishment on the Day of 
Resurrection. This is as Allah says, 

v Jpj JL* p} 


iFor each one there is double (torment), but you know not.} [7:38] 
Allah also says that the disbelievers will say while they are in 
the Hellfire, 




i"Our Lord! Verily, we obeyed our chiefs and our great ones, 
and they misled us from the (right) way. Our Lord! Give them 
double torment."} [33:67-68] 

Concerning the statement, 

} j>j <4 


iThey were pursued by a curse in this (deceiving life of this 
world) and (so they will be pursued by a curse) on the Day of 
Resurrection.} 

meaning, “We have made them to be followed by something 
more than the punishment of the Fire and that is their being 
cursed in this life.' 
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iand on the Day of Resurrection, evil is the gift granted.} 

Mujahid said, “Another curse will be added to them on the 
Day of Resurrection, so these are two curses.”* 1 * ‘Ali bin Abi 
Talhah said that Ibn ‘Abbas said, 


ievil indeed is the gift granted.} 

“The curse of this life and the Hereafter.”* 2 * Ad-Dahhak and 
Qatadah both said the same thing.’ 3 * This is similar to Allah’s 
statement, 


i&u-gx <<>; pi Qi if 


iAnd We made them leaders inviting to the Fire: and on the 
Day of Resurrection, they will not be helped. And We made a 
curse to follow them in this world, and on the Day of 
Resurrection, they will be among the despised. ^(28:41-42] 


Allah also says, 

jjS dJ£j> X li&i 







iThe Fire, they are exposed to it, morning and afternoon. And 
on the Day when the Hour will be established (it will be said to 
the angels): "Cause Fir'awn's people to etiter the severest 
torment!"}[4Q-A6\ 
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ilOO. That is some of the news of the (population of) towns 
which We relate unto you; of them, some are (still) standing, 


[1 * Al-Tabari 15:468. 

* 2 ' Al-Tabari 15:469. 

* 3 ' Al-Tabari 15:469, 470. 



Surah 11. Hud (WOdQl} (Part-12) 


109 


and some have been (already) reaped.} 

001. We wronged them not, but they wronged themselves. So 
their gods whom they call upon besides Allah, profited them 
naught when there came the command of your Lord, nor did 
they add aught to them but destruction.} 

The Lesson taken from the Destroyed Towns 

When Allah mentioned the story of the Prophets and what 
happened with them and their nations - how He destroyed the 
disbelievers and saved the believers - He goes on to say, 

iThat is some of the news of the (population of) towns} 
meaning, news of them 

&£} 

4which We relate unto you; of them, some are (still) 
standing,} 

This means still remaining. 


4and some have been (already) reaped.} 
This means totally destroyed. 


4We wronged them not,} This means, “When We destroyed 
them.” 


4{4^ J^j} 

4but they wronged themselves.} 
their rejecting their Messengers and disbelieving in them. 



4So their gods, profited them [not]...} 

This is referring to their idols that they used to worship and 
invoke. 

4;£ Ji jit o'} 
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4102. Swell is the punishment of your Lord when He seizes the 
(population of) towns while they are doing wrong. Verily, His 
punishment is painful (and) severe 

It is as though Allah is saying, “Just as We have destroyed 
these wicked generations who rejected their Messengers, We 
will do the same to any who are like them.” 

4ioi 4 aa kt 

iVerily, His punishment is painful (and) severe.$ 

In the Two Sahihs, it is recorded that Abu Musa said that 
the Messenger of Allah said, 


At-Tabari 15:473. 
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t Verily, Allah gives respite to a wrongdoer until He seizes him 
and he cannot escape .» 


Then the Messenger of Allah jg recited, 

«ui && & Til 33 


4Such is the punishment of your Lord when He seizes the 
towns while they are doing wrong.}^ 
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4103. Indeed in that (there) is a sure lesson for those who fear 
the torment of the Hereafter. That is a Day whereon mankind 
will be gathered together, and that is a Day when all will be 
present.} 

4104. And We delay it only for a term (already) fixed.} 

4105. On the Day when it comes, no person shall speak except 
by His (Allah's) leave. Some among them will be wretched and 
(others) blessed.} 


The Destruction of the Towns is a Proof of the 
Establishment of the Hour (Judgement) 


Allah, the Exalted, is saying that in the destruction of the 
disbelievers and the salvation of the believers by us is, 




4a sure lesson 


This means an admonition and lesson concerning the 
truthfulness of that which We are promised in the Hereafter. 


4 :4 






4Verily, We will indeed make victorious Our Messengers and 
those who believe in this world's life and on the Day when the 
witnesses will stand forth.}[40:51\ 


*** Fath Al-Bari 8:205, and Muslim 4:1997. 
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Allah, the Exalted, also says, 




iSo their Lord revealed to them: "Truly, We shall destroy the 
wrongdoers.} (14:13] 

Concerning Allah’s statement, 

ij&\ $ ^4 £ 


iThat is a Day whereon mankind will be gathered together,} 

This means the first of them and the last of them. This is 
similar to Allah’s statement, 

iAnd We shall gather them all together so as to leave not one of 
them behind.} [18:47] 


T fJi 

iand tluit is a Day wfren all will be presetit.} 

This means a day that is great. The angels will be present, the 
Messengers will gather and all of the creation will be gathered 
with their families. The humans, Jinns t birds, wild beasts and 
domesticated riding animals will all be gathered. Then the 
Most Just, Who does not wrong anyone even an atom's weight, 
will judge between them and He will increase their good deeds 
in reward. 

Concerning the statement, 

iAnd We delay it only for a term (already) fixed.} 

This means for a fixed period of time than cannot be increased 
or decreased. 

Then He says, 

iOn the Day when it comes, no person shall speak except by 
His (Allah's) leave.} 

This means that on the Day of Judgement no one will speak 
except with the permission of Allah. This is similar to another 
verse, which says, 
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4 thei/ will not speak except him whom the Most Gracious 
(Allah) allows, and he will speak what is right.} [78:38] 

Allah also says, 


► 


4And all the voices will be humbled for the Most Gracious 
(Allah).} |20:108] 


In the Hadith about the intercession, which is recorded in the 
Two Sahihs, the Messenger of Allah jg said, 


«!*!*■. l 1 'll £yy. (Jbo 'ij t 


*No one will speak on that day except the Messengers, and the 
call of the Messengers will be, "O Allah, save us, save ms."® 1 ' 1 

Concerning Allah’s statement, 


£0} 


iSorne among them will be wretched and (others) blessed.} 

This means that from the people of the gathering (on 
Judgement Day), some will be miserable and some will be 
happy. This is as Allah said, 

j 0 } j &}} 

4fNhen a party will be in Paradise and a party in the blazing 
Fire} [42:7] 

Al-Hafiz Abu Yala recorded in his Musnad on the authority 
of Ibn ‘Umar that ‘Umar said, “When this verse was revealed, 

s' * < V 


4Some among them will be wretched and (others) blessed.} 


I asked the Prophet sg, ‘O Messenger of Allah, will there be a 
sign for us to know (which party we are from)? Will it be 
because of something that a person did, or something that he 
did not do?’ He said. 


««J jlrf. UJ ^ jfjj .f-aiVl i 




& 


Js 


r> J** 


111 Fath Al-Bari 2:341, and Muslim 1:169. 
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“O 'Umar, it will be due to something that he did and the pens 
wrote it down. But every easy deed was created for its purpose 
(to be carried out) 


Then Allah explains the situation of the wretched people and 
the happy people. He, the Exalted, says, 
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4106. As for those who are wretched, they will be in the Fire, 
in it they will experience Zafir and Shahiq.} 

4107. They will dwell therein for all the time that the heavens 
and the earth endure, except as your Lord wills. Verily, your 
Lord is the doer of whatsoever He intends (or wills). 


The Condition of the Wretched People and their 
Destination 

Allah, the Exalted, says, 

Q fit 

iin it they will experience Zafir and Shahiq.} 

Ibn ‘Abbas said, u Az-Zafir is a sound in the throat and Ash- 
Shahiq is a sound in the chest. This means that their exhaling 
will be Zafir and their inhaling will Shahiq .”* 21 This will be due 
to the torment that they will be experiencing. We seek refuge 
with Allah from such evil. 

4 j > yV$ oi'S C 

4 They will dwell therein for all tl\e time that the heavens and 
the earth endure,} 

Imam Abu JaTar bin Jarir said, “It was from the customs of 
the Arabs that when they wanted to describe something that 
would last forever, they would say, This is as enduring as the 
heavens and the earth.’ Or, It will last as until the night and 
day separate.’ They would say, ‘As long as talkers at night 
continue to chat.’ They meant by these statements the 


I 1 ' At-Tirmidhi no. 3111. 
121 At-Tabari 15:480. 
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condition of eternity. Therefore, Allah addressed them in a 
manner that they were familiar with among themselves. Thus, 
He said, 

AThey will dwell therein for all the time that the heavens and 
the earth endure,}^ 

The literal meaning is also intended with; “for all the time that 
the heavens and the earth endure.” This is due to the fact 
that there will be heavens and earth in the life of the next 
world, just as Allah said, 

iOn the Day when the earth will be changed to another earth 
and so will be the heavens.} [14:48] 

For this reason, Al-Hasan Al-Basri said concerning the 
statement of Allah, 

>cJ&\ C} 

A the heavens and the earth endure.} 

“Allah is referring to a heaven other than this heaven (which 
we see now) and an earth other than this earth. That (new) 
heaven and earth will be eternal.” 

1 Concerning Allah’s statement, 

AX>f. Q h 

Aexcept as your Lord wills. Verily, your Lord is the doer of 
whatsoever He intends.} 

This is similar to His statement, 

Al£ k & ^ P& 

AThe Fire be your dwelling place, you will dwell therein 
forever, except as Allah may will. Certainly your Lord is All- 
Wise, All-Knowing.} [6:128] 

It has been said that the exception mentioned in this verse 
refers to the disobedient among the people of Tawhid. It is 
these whom Allah will bring out of the Fire by the intercession 


At-Tabari 15:481. 
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of the interceders. Those who will be allowed to intercede are 
the angels, the Prophets and the believers. They will intercede 
even on behalf of those who committed major sins. Then, the 
generous mercy of Allah will remove from the Fire those who 
have never done any good, except for saying La ilaha iUalldh 
one day of their life. This has been mentioned in numerous 
authentic reports from the Messenger of Allah sjg, including 
narrations from Anas bin Malik, Jabir bin ‘Abdullah, Abu Said 
Al-Khudri, Abu Hurayrah and other Companions. No one 
remains in the Fire after this final intercession, except those 
who will remain there forever without escape. This is the 
opinion held by many of the scholars, both past and present, 
concerning the explanation of this verse. 
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4108. And those who are blessed, they will be in Paradise, 
abiding therein for all the time that the heavens and the earth 
endure, except as your Lord wills: a gift without an end .> 


The Condition of the Happy People and their 
Destination 

Allah, the Exalted, says, 

4 And those who are blessed. $ These are the followers of the 
Messengers. 

4. they will be in Paradise This means that their final 
abode will be Paradise. 




iabiding therein for all the time$ 


This means that they will remain there forever. 




fyhat the heavens and the earth endure, except as your Lord 
wills:} 
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The meaning of the exception that is made here is that the 
condition of eternal pleasure that they will experience therein 
is something that is not mandatory by itself. Rather, it is 
something that is dependent upon the will of Allah. Unto Him 
belongs the favor of immortality upon them. For this reason 
they are inspired to glorify and praise Him, just as they are 
inspired to breathe. 111 Ad-Dahhak and Al-Hasan Al-Basri both 
said, “It is about the right of the disobedient people of Tawtftd 
who were in the Fire and then brought out of it.” Then Allah 
finished this statement by saying, 

4a gift unthout an end This means that it will never be cut off. 
This has been mentioned by Mujahid, Ibn ‘Abbas, Abu Al- 
‘Aliyah and others. 12 ' This has been mentioned so that the 
suspicious person will not doubt after the mention of the will of 
Allah. Someone may think that the mention of Allah’s will here 
means that the pleasure of Paradise may end or change. To the 
contrary, it has been decreed that this pleasure will truly be 
forever and will never end. Likewise, Allah has clarified here 
that the eternal torment of the people of the Fire in Hell also is 
due to His will. He explains that He punishes them due to His 
justness and wisdom. This is why He says, 

iXoi Q 

4 Verily, your Lord is the doer of whatsoever He intends.} 
Similarly, Allah says, 

4He cannot be questioned as to what He does, while they will 
be questioned. >[21:23] 

Here, Allah soothes the hearts and affirms the intent, by His 
saying, 

4a gift loithout an end.} It has been recorded in the Two Sahihs 
that the Messenger of Allah jg said. 


111 Muslim 4:2181. 

121 At-Tabari 15:490. 
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iDeath will be brought 
in the form of a hand¬ 
some ram (on the Day of 
Judgement) and it will be 
slaughtered between 
Paradise and the Hellfire. 
Then, it will be said, “0 
people of Paradise! Eter¬ 
nity and no death! O 
people of Hellfire! Eter¬ 
nity and no death 
In the Sahth it is 
recorded that the 
Messenger of Allah jg$ 
said, 
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*It will be said, # 0 people of Paradise , verily you will live and 
you will never die . You will remain young and you will never 
grow old . You will remain healthy and you will never become 
ill. You will be happy and you will never grieve J 12 * 


[i] 

12 ] 
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Fatfi Al-B&ri 8:282, and Muslim 4:2188. 
Muslim 4:2182. 
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il09. So be not in doubt as to what these people (pagans and 
polytheists) worship. They worship nothing but what their 
fathers worshipped before (them). And verily, We shall repay 
them in full their portion without diminution.} 

4110. Indeed, We gave the Book to Musa, but differences arose 
therein, and had it not been for a Word that had gone forth 
before from your Lord, the case would have been judged 
between them, and indeed they are in grave doubt concerning it 
(this Qur'an).} 

4111. And verily, to each of them your Lord will repay their 
works in full. Surely, He is All-Aware of what they do.} 


Associating Partners with Allah is no doubt Misguidance 

Allah, the Exalted, says, 


4So be not in doubt as to what these people worship.} 

This refers to the polytheists. Verily, what they are doing is 
falsehood, ignorance and misguidance. Verily, they are only 
worshipping what their fathers worshipped before. This means 
that they have no support for their Shirk. They are only 
mimicking their fathers in ignorance. Therefore, Allah will give 
them due recompense for that and He will punish them with a 
punishment the likes of which none can give besides Him. If 
they did any good deeds, then Allah will reward them for those 
good works in this life, before the life of the Hereafter. 

Concerning Allah’s statement, 




■Vf ^ 

J* (•trW*' 




4And verily, We shall repay them in full their portion without 
diminution.} 

‘Abdur-Rahman bin Zayd bin Aslam said, “We will pay them in 
full their portion of punishment without diminution.” 111 Then, 
Allah mentions that He gave Musa the Book, but the people 


HI 


At-Tabari 15:492. 
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differed concerning it. Some believed in it and some 
disbelieved in it. Therefore, you, Muhammad, have an example 
in the Prophets who came before you. So do not grieve or be 
upset by their denial of you. 




iand had it not been for a Word [Kalimah] that had gone forth 
before from your Lord, the case would have been judged 
between them,) 


Ibn Jarir said, “If it were not that the punishment had already 
been delayed until an appointed time, then Allah would have 
decided the matter between you now. The word Kalimah 
carries the meaning that Allah will not punish anyone until 
the proof has been established against him and a Messenger 
has been sent to him.”^ This is similar to Allah’s statement, 




iAnd We never punish until We have sent a Messenger (to 
give warning) (17:15] 


For verily, Allah says in another verse, 

C Ji—• ‘3? "^0 


4And had it not been for a Word that went forth before from 
your Lord, and a term determined, (their punishment) must 
necessarily have come (in this world). So bear patiently what 
they say.W 20:129-130] 


Then, Allah informs that He will gather the early generations 
and the later generations from all of the nations. He will then 
reward them based upon their deeds. If they did good deeds, 
their reward will be good, and if they did evil deeds, their 
reward will be bad. Allah says, 


t* % jjtol & £2$ d # U0 


iAnd verily, to each of them your Lord will repay their works 
in full. Surely, He is All-Aware of what they do.} 

This means that He is All-Knower of all of their deeds. This 
includes their honorable deeds and their despicable deeds, 
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At-Tabari 15:493. 
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their small deeds and their great deeds. There are many 
different modes of recitation for this verse, yet all of their 
meanings agree with what we have mentioned. This is similar 
to Allah’s statement, 


o0 


4And surely, all - everyone of them will be brought before 
lis>[36:32] 


X tL Pi -j; XT 

4 • "f. •£>Xr** V Jif oji t«j jUJ' ’ 1 < v'' 


4112. So stand (ask Allah to make) you firm and straight as 
you are commanded and those who turn in repentance with 
you, and transgress not. Verily, He is All-Seer of what you 
do.$ 

4113. And incline not toward those who do wrong, lest the 
Fire should touch you, and you have no protectors other than 
Allah, nor would you then be helped .> 


The Command to Stand Firm and Straight 

Allah, the Exalted, commands His Messenger Jfa, and His 
believing servants to be firm and to always be upright. This is 
of the greatest aid for gaining victory over the enemy and 
confronting the opposition. Allah also forbids transgression, 
which is to exceed the bounds (of what is allowed). Verily, 
transgression causes destruction to its practitioner, even if the 
transgression was directed against a polytheist. Then, Allah 
informs that He is All-Seer of the actions of His servants. He is 
not unaware of anything and nothing is hidden from Him. 

Concerning Allah’s statement, 

4iA& '4\ X \-pf 

iAnd incline not tmoard those who do wrong,$ 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said, “Do not 
compromise with them.” Ibn Jarir said that Ibn ‘Abbas said, 
“Do not side with those who do wrong.”* 1 * This is a good 
statement. This means, “Do not seek assistance from 

m 


At-Tabari 15:501. 
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wrongdoers, because it will be as if you are condoning their 
actions (of evil).” 


i ^ u $ & oi ^ 



ilest the Fire should touch you, and you have no protectors 
other than Allah, nor you would then be helped.} 

This means that you will not have besides Allah any friend 
who can save you, nor any helper who can remove you from 
His torment. 


& $ ^ k W si & f jp 


^114. And perform the Salah, at the two ends of the day and in 
some hours of the night. Verily, the good deeds remove the evil 
deeds. That is a reminder for the mindful. } 

4115. And be patient; verily, Allah wastes not the reward of 
the doers of good.} 


The Command to establish the Prayer 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 

& ijLStf Jj> 

iAnd perform the Salah, at the two ends of the day} 

“This is referring to the morning prayer ( Subh ) and the evening 
prayer ( Maghrib J.”* 1 ’ The same was said by Al-Hasan and 
‘Abdur-Rahman bin Zayd bin AslamJ 21 In one narration 
reported by Qatadah, Ad-Dahhak and others, Al-Hasan said, 
“It means the morning prayer (Subh) and the late afternoon 
prayer (‘Asr).” Mujahid said, “It is the morning prayer at the 
beginning of the day and the noon prayer ( Zuhr) and late 
afternoon prayer (‘Asr) at the end of the day.” This was also 
said by Muhammad bin Ka'b Al-Qurazi and Ad-Dahhak in one 
narration from him. 

<Ii*Si<2i;» 

iand in some hours of the nighty 

111 At-Tabari 15:503. 

121 Ibid. 
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Ibn ‘Abbas, Mujahid, Al-Hasan and others said, “This means 
the night prayer ('Isha).” Ibn Al-Mubarak reported from 
Mubarak bin Fadalah that Al-Hasan said, 

iand in some hours of the night.$ 

“This means the evening ( Maghrib ) and late night (7sha) 
prayers. The Messenger of Allah said, 

aJliJlj : J^ 1 U>» 

«They are the approach of the night: Maghrib and 'Isha'.} 

The same was said by Mujahid, Muhammad bin Ka‘b, 
Qatadah and Ad-Dahhak (that this means the Maghrib and 
‘Isha’ prayers). It should be noted that this verse was revealed 
before the five daily prayers were made obligatory during the 
night of Isra’ (the Prophet’s night journey to Jerusalem). At 
that time there were only two obligatory prayers: a prayer 
before sunrise and a prayer before sunset. During the late 
night another prayer ( Tahajjud) was also made obligatory upon 
the Prophet sg and his nation. Later, this obligation was 
abrogated for his nation and remained obligatory upon him 
Finally, this obligation was abrogated for the Prophet jg as well, 
according to one opinion. Allah knows best. 

The Good Deeds wipe away the Evil Deeds 

Concerning Allah’s statement, 

iVerily, the good deeds remove the evil deeds.$ 

This is saying that the performance of good deeds is an 
expiation of previous sins. This has been mentioned in a 
Hadith recorded by Imam Ahmad and the Sunan Compilers, 
that the Commander of the faithful, ‘Ali bin Abi Talib, said, 
“Whenever I used to hear a narration from the Messenger of 
Allah (sis), Allah would cause me to benefit by it however He 
willed. If anyone informed me of any statement that he said, I 
would make him swear (by Allah) that the Prophet 3g said it. If 
he swore by Allah, then I would believe him. Abu Bakr once 
told me - and Abu Bakr was truthful - that he heard the 
Messenger of Allah jg say, 
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“There is not any Muslim who commits a sin, then he makes 
Wudu’ and prays two units of prayer, except that he will be 
forgiven (that 

In the Two Sahihs it is recorded that the Commander of the 
faithful, TJthman bin ‘Affan made Wudu’ for the people (to 
see), just like the Wudu’ of the Messenger of Allah Then he 
said, “I saw the Messenger of Allah jg make Wudu’ like this, 
and he sg said, 


J* U aJ jjLP aJLa, 




®AJi 

^Whoever makes Wudu 1 like this Wudu 1 of mine, then he prays 
two units of prayer in which he does not speak to himself, he 
will be forgiven for his previous sms.» 12 * 

In the SahOi it is recorded that Abu Hurayrah said that the 
Messenger of Allah sg said, 




i AjjJ 


“Do you think that if there was a flowing river at the door of 
anyone of you and he bathed in it five times every day, would 
there be any dirt left on him?* 

They said, “No, O Messenger of Allah!” He (^) said; 

tgiyjij 4-jlai ^ is. i (jjS Ji site* 


“This is like the five daily prayers, for Allah uses them to wipe 
away the sins and wrongdoings M 3 * 

Muslim recorded in his Sahih that Abu Hurayrah said that the 
Messenger of All&h used to say, 






111 Ahmad 1:9, Abu Dawud 2:180, 7hh/at Al-Ahwadhi 8:357, An- 
Nasfit in Al-Kubra 6:109 and Ibn Majah 1:446. 

Path Al-Bari 1:320, Muslim 1:260. 
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«The five daily prayers, Jumu'ah (Friday prayer) to Jumu'ah 
and (the fast of) Ramadan to Ramadan are expiations for 
whatever sins were committed between them, as long as you 
stay away from the major sins.®* 1 ’ 

Al-Bukhari recorded Ibn MasTid saying that a man kissed a 
woman (who was not his relative or wife). He then came to the 
Prophet jg and informed him about the incident. Thus, Allah 
revealed, / 


0>>J; 



& ^ 


4And perform Salah, at the two ends of the day and in some 
hours of the night. Verily, the good deeds remove the evil 
deeds.}[ 11:114] 

The man then said, “O Messenger of Allah, is this only for 
me?” The Prophet ^ replied, 

uTkis is for all of my (Ummah) followers V 21 

Al-Bukhari recorded this narration in the Book of Prayer as 
well and the Book of TafsirP ' 

Imam Ahmad recorded that Ibn ‘Abbas said that a man 
came to TJmar and said that a woman came to do business 
with him. During the course of their business, he took her 
into his place and did everything with her except the actual 
act of sexual intercourse. TJmar said, “Woe unto you! She 
probably was a woman whose husband is away (fighting) in 
the path of Allah.” The man said, “Of course she was.” “Umar 
then said, “Go to Abu Bakr and ask him about this.” The man 
went to Abu Bakr and asked him about the matter. Abu Bala- 
said, “She probably was a woman whose husband is away 
(fighting) in the path of Allah,” just as TJmar had said. Then 
he went to the Prophet jg and told him the same story. The 
Prophet sg said, 

• jill 

I 1 ' Muslim 1:209. 

121 Path Al-Bari 2:12. 

131 Fath Al-BOri 7 :206. 
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“She probably was a woman whose husband is away (fighting) 
in the path of Allah .» 


Then a verse of Qur’an was revealed, 


perform the Salah, at the two ends of the day and in 
some hours of the night. Verily, the good deeds remove the evil 
deeds.) 


The man then said, “O Messenger of Allah! Is this verse only 
for me, or does it apply to all of the people in general?” Umar 
then struck the man on his chest with his hand and said, 
“No, rather it is for all of the people in general.” Then the 
Messenger of Allah gg said, 




v'Umar has spoken the truth.» ll] 


& ^ 4 tPR £ fP « $$if Si ip) 

& c m t \pi gxj Uk eas 
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4116. If only there had been among the generations before you 
persons having wisdom, prohibiting (others) from Fasad 
(corruption) in the earth, except a few of those whom We saved 
from among them! Those who did wrong pursued the enjoyment 
of good things of (this worldly) life, and were criminals.) 

4117. And your Lord would never destroy the towns 
wrongfully, while their people were doers of good.) 


There must be a Group of People Who forbid Lewdness 

Allah, the Exalted, says that there should have been a group 
of wise people present among the past generations who called 
to good and forbade the evil and corruption that took place 
among them in the land. 

His statement, 

iPS ifr 

I 1 ' Ahmad 1:245. 
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iexcept a few} This means that there were only a small number 
of people present among them who were of this caliber. They 
were those whom Allah saved at the sudden striking of His 
vengeance, when His anger was let lose. For this reason Allah 
commanded this noble Ummah (followers of Muhammad $g) to 
always have among them those who command the good and 
forbid the evil. This is as Allah says, 


pk ibij'j fi j} 


$Let there arise out of you a group of people inviting to all that 
is good, enjoining righteousness and forbidding evil. And it is 
they who are the success/!*/. $>[3:104] 


It is related in a Hadith that the Prophet jg said, 

illi b\ iujt J ffjL pi 'J21 ii \j\j lit ,>0i !)i» 


i Verily, whenever a group of people see an evil and they do not 
change it, it is likely that Allah will cover them with (His) 
punishment .s' 1 * Thus, Allah says, 


cf-i d fe- 'jljJ Ji St 




ilf only there had been among the generations before you 
persons having wisdom, prohibiting (others) from the Fasad in 
the earth,- except a few of those whom \AJe saved from among 
them!} 

Concerning the statement, 

%j\ t g.\3} 

iThose ivho did wrong pursiled the enjoymetit of good things of 1 
(this worldly) life,} 

This means that they continued in their ways of disobedience 
and evils and they did not heed the protesting of those 
righteous people, until the torment suddenly seized them. 

i^ m 


m Ibn Majah 2:1327. 
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mm ^ iand were criminals.$ 
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6^£'£&j\q0 u^i\^^i\l£\:^kj\ 
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lzY>£ J^ii^3tei^0<^iiiity 


Then, Allah informs 
that he does not de¬ 
stroy any town, except 
that it has wronged 
itself. No correctional 
punishment or tor¬ 
ment comes to any 
town, except that its 
people were wrong¬ 
doers. This is as Allah 
says, 

[y& ^4 ' IU IV 

4U^ 


4We wronged them not, 
but they wronged 
themselves .) (11:101] 
Allah also says, 

^ . U . 'i tjjuj L.J^ 

4And your Lord is not 
at all unjust to (His) 
servants.) [41:46] 


(rty cr jj'jt "i> >^f‘j ^ J-tl' ;IS jij^ 
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4118. And if your Lord had so willed. He could surely have 
made mankind one Ummah, but they will not cease to disagree.) 

4119. Except him on whom your Lord has bestowed His mercy, 
and for that did He create them. And the Word of your Lord 
has been fulfilled (His saying): " Surely, I shall fill Hell with 
Jinn and men all together.") 


Allah has not made Faith universally accepted 

Allah, the Exalted, informs that He is able to make all of 
mankind one nation upon belief, or disbelief. This is just as 
He said, 






4 And had your Lord willed, those on earth would have 
believed, all of them together.^ [10:99] 


Allah goes on to say, 


ibut they will not cease to disagree. Except him on whom your 
Lord has bestowed His mercy, > 

This means that people will always differ in religions, creeds, 
beliefs, opinions and sects. 

Concerning Allah’s statement, 

|Urj J* 


4 Except him on whom your Lord has bestowed His mercy 

This means that those who have received the mercy of Allah 
by following the Messengers are excluded from this. They are 
those who adhere to what they are commanded in the religion 
by the Messengers of Allah. That has always been their 
characteristic until the coming of the finality of the Prophets 
and Messengers (Muhammad $g). Those who received Allah’s 
mercy are those who followed him, believed in him and 
supported him. Therefore, they succeeded by achieving 
happiness in this life and the Hereafter. They are the Saved 
Sect mentioned in the Hadith recorded in the Musruid and 
Surtan collections of Hadith . The routes of transmission of this 
Hadith all strengthen each other (in authenticity). In these 
narrations the Prophet sg said, 




oJLA I AJ^i 


'‘Verily, the Jews split into seventy-one sects, and the 
Christians split into seventy-two sects, and this nation (of 
Muslims) will split into seventy-three sects. All of them will be 
in the Fire except one sect.* 

They (the Companions) said, “Who are they (the Saved Sect) O 
Messenger of Allah?” He said, 
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*The sect that is upon xohat my Companions and l are 
uponj^ 


Al-Hakim recorded this narration in his Mustadrak with this 
additional wording. ,2J 
Concerning Allah’s statement, 


/<■' ^ ;/'■' »•*' <' v./ i.* its . <\ 


<£Amf f/ie Word 0 / i/o»r Lord has been fulfilled (His saying): 
"Surely, I shall fill Hell with Jinn and men all together 


Allah, the Exalted, informs that He precedes everything in 
His preordainment and decree, by His perfect knowledge and 
penetrating wisdom. The result of this decree is that from 
those whom He has created, some deserve the Paradise and 
some deserve the Hell Fire. From this decree is that He will fill 
the Hellfire with both mankind and Jinns. His is the profound 
evidence and the perfect wisdom. In the Two Sahtlrs it is 
recorded that Abu Hurayrah said that the Messenger of Allah 
ig said, 


'Jj N J U ;£>Jl cJlii 

J^-3 U iul Jl2 . jiJSclk oUji : jCl oJla 



tfrUil «wL OjI \ jlllJ JlSj ^jA lIL L j 


UJ <5jl 1 If-; 

UlU -ity j* j* : J.** 


L.li t L^jJu UiS 
JljJ j01 U \j 4 aL>JI 
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* Paradise and the Hellfire debated. Paradise said, 'None will 
enter me except the weak and despised ofi the people.’ The Hell- 
fire said, 7 have inherited the haughty and the arrogant people.' 
Then Allah said to the Paradise, 'You are My mercy and I 
grant mercy with you to ivhoever 1 wish.' Then He said to the 
Hellfire, ‘You are My torment and I take vengeance with you 


•0 Ahmad 2:332, Abu Dawud 5:4, Tuhfat Al-Ahwadhi 7:397 and Ibn 
Majah 2:1322. 

121 Al-Hakim 1:129. 



upon whoever I wish. I will fill each one of you.' However, the 
Paradise will always have more bounties, to such an extent that 
Allah will create more creatures to dwell in it and enjoy its 
extra bounties. The Hellfire will continue saying, ‘Are there 
anymore (to enter me),' until the Lord of might places His Toot 
over it. Then it (Hell) will say, "Enough, enough, bu Your 
might l"^ 


4 i IxUj 
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4120. And all that We relate to you of the news of the 
Messengers is in order that We may make strong and firm your 
heart thereby. And in this has come to you the truth, as well as 
an admonition and a reminder for the believers.} 


The Conclusion 

Allah, the Exalted, is saying, *We relate all of these stories to 
you (Muhammad) concerning what happened with the 
Messengers who came before you with their nations. This is an 
explanation of what transpired in their arguments and 
disputes and how the Prophets were all rejected and harmed. 
These stories also explain how Allah helped His party of 
believers and disgraced His enemies, the disbelievers. We 
relate all of this to you (Muhammad) in order to make your 
heart firm and so that you may take an example from your 
brothers who passed before you of the Messengers.’ 

Concerning Allah’s statement, 

4And in this has come to you the truth,} 

This is referring to this Surah itself. This was said by Ibn 
‘Abbas, Mujahid and a group of the Salaf and it is the correct 
view. This means, This comprehensive Surah contains the 
stories of the Prophets and how Allah saved them, and the 
believers along with them and how He destroyed the 
disbelievers. There has come to you (Muhammad) stories of 

111 Fath Al-Bari 13:444 and Muslim 4 :2186. 
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unseen of the heavens and the earth and that unto Him is the 
final return. He explains that everyone who does a deed. He 
will give them their deed (reward for it) on the Day of 
Reckoning. Unto Him belongs the creation and the command. 
Then He, the Exalted, commands that He should be 
worshipped and relied upon, for verily, He is sufficient for 
whoever trusts and turns to Him. 

Concerning His statement, 

& ^iUu dXij Cj} 

4And your Lord is not unaware of what you do.} 

This means, The lies (of the disbeliever^) against you O 
Muhammad are not hidden from Him. He is the All-Knower of 
the conditions of His creatures and He will give them the 
** tfeo S for tftair in.£tt» ttfe and the 

Hereafter. 1 * it wilLartd you fM&h^pnpfcd) and phrty over the 

disbelievers in this life and in the Hereafter.’ 

This is the end of the Tafsir of Surah Hud, and all praises and 
thanks are due to Allah. 
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The Tafstr of Surah Yusuf 


Which was revealed in Makkah 


-29' ,«*' 


In the Name of Allah, the Most Gracious, the Most Merciful. 


Cft 


W_> 

■1^=. ojS »H Jid! 


; j ,i*3 iiC 

l—llj >•■!•>. 


4 r ^Uijl 


41. Alif-Lam-Ra. These are the verses of the Book that is 
clear.$ 

42. Verily, We /i«;e sen/ it doion as an Arabic Qur'an in order 
that you may understand.) 

43. We re/a/e unto you the best of stories through Our 
revelations unto you, of this Qur'an. And before this, you were 
among those who kneiv nothing about it.) 


Qualities of the Qur'an 

In the beginning of Surat Al-Baqarah we talked about the 
separate letters, Allah said, 

iThese are the verses of the Book) in reference to the Clear Qur’an 
that is plain and apparent, and explains, clarifies and makes 
known the unclear matters. Allah said next, 

4 ’ 'fXsA li/pt Wj 

i Verily, We have sent it down as an Arabic Qur'an in order 
that you may understand.) 

The Arabic language is the most eloquent, plain, deep and 
expressive of the meanings that might arise in one’s mind. 
Therefore, the most honorable Book, was revealed in the most 
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honorable language, to the most honorable Prophet and 
Messenger jg, delivered by the most honorable angel, in the 
most honorable land on earth, and its revelation started during 
the most honorable month of the year, Ramadan. Therefore, the 
Qur’an is perfect in every respect. So Allah said, 


'Jca JUi 








$We relate unto you the best of stories through Our revelations unto 
you, of this Qur’an.? 


Reason behind revealing Ayah (12:3) 


On the reason behind revealing Ayah (12:3), Ibn Jarir At- 
Tabari recorded that ‘Abdullah bin ‘Abbas said, “They said, ‘6, 
Allah’s Messenger! Why not narrate to us stories?’* 1 * Later on, 
this Ayah was revealed, 








4We relate unto yon the best of stories... K’ 121 


There is a Hadith that is relevant upon mentioning this 
honorable Ayah, which praises the Qur’an and demonstrates 
that it is sufficient from needing all books besides it. Imam 
Ahmad recorded a narration from Jabir bin ‘Abdullah that 


‘Umar bin Al-Khattab came to the Prophet with a book that 
he took from some of the People of the Book. ‘Umar began 
reading it to the Prophet jg who became angry. He said, 


t A—O *• Lw j U; JU3 t 


y \ U UJ j iSjii*' 1 
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11 Are you uncertain about it Ibn Al-Khattab? By the One in 
Whose Hand is my soul! I have come to you with it white and 
pure. Do not ask them about anything, for they might tell you 
something true and you reject it , or they might tell you 
something false and you believe it. By the One in Whose Hand 
is my soul! If Musa were living, he zvould have no choice but 


in 

About nations that have passed, how they answered their Prophets, 
what happened to them afterwards, etc. 

121 At-Tabari 15:552. I 
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to follow me. s’ 1 ' 


Imam Ahmad also recorded a narration from ‘Abdullah bin 
Thabit who said, “Umar came to Allah’s Messenger jg and 
said; ‘O Messenger of Allah! I passed by a brother of mine from 
(the tribe of] Qurayzah, so he wrote some comprehensive 
statements from the Tawrah for me, should I read them to 
you?’ The face of Allah’s Messenger sg changed (with anger]. So 
I said to him, *Don’t you see the face of Allah’s Messenger?” 
‘Umar said, ‘We are pleased with Allah as our Lord, Islam as 
our religion, and Muhammad as our Messenger.’ So the anger 
of the Prophet sg subsided, and he said. 




«By the One in Whose Hand is Midwmmad's soul, if Musa 
appeared among you and you were to follow him, abandoning 
me, then you would have strayed. Indeed you are my share of 
the nations, and I am your share of the Prophets .»” ,a| 


4 J—* > 4l iJf »-*AA 

JL-'V-s'.. 


44. (Remember) when Yusuf said to his father: "O my father! 
Verily, I saw (in a dream) eleven stars and the sun and the 
moon -1 saw them prostrating themselves to me.") 


Yusuf’s Dream 

Allah says, ‘Mention to your people, O Muhammad, among 
the stories that you narrate to them, the story of Yusuf.’ 
Prophet YQsuf (Joseph) mentioned his dream to his father, 
Prophet Ya'qub (Jacob), son of Prophet Ishaq (Isaac), son of 
Prophet Ibrahim (Abraham), peace be upon them all. ‘Abdullah 
bin ‘Abbas stated that the dreams of Prophets are revelations 
from Allah.* 3 ’ Scholars of Tafsir explained that in Yusufs 
dream the eleven stars represent his brothers, who were 

111 Ahmad 3:387 

* 2 ’ Ahmad 4:266. See Al-Irwa’no. 1589. 

131 At-Tabari 15:554. 
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eleven, and the sun and the moon represent his father and 
mother. This explanation was collected from Ibn ‘Abbas, Ad- 
Dahhak, Qatadah, Sufyan Ath-Thawri and ‘Abdur-Rahman bin 
Zayd bin Aslam. Yusufs vision became a reality forty years 
later, or as some say, eighty years, when Yusuf raised his 
parents to the throne while his brothers were before him. 




iand they fell down before him prostrate. And he said: "O my 
father! This is the interpretation of my dream aforetime! My 
Lord has made it come true Z"^ 1 ’ 


c&t1 






45. He (the father) said : “O my son! Relate not your vision to 
your brothers, lest they should arrange a plot against you. 
Verily, Shaytdn is to man an open enemy!"} 


Ya'qub orders Yusuf to hide His Vision to avoid 
Shaytan*s Plots 


Allah narrates the reply Ya'qub gave his son Yusuf when he 
narrated to him the vision that he saw, which indicated that 
his brothers would be under his authority. They would be 
subjugated to Yusufs authority to such an extent that they 
would prostrate before him in respect, honor and appreciation. 
Ya'qub feared that if Yusuf narrated his vision to any of his 
brothers, they would envy him and conspire evil plots against 
him. This is why Ya'qub said to Ytisuf, 


4 (X Jii ')} 


4 Relate not your vision to your brothers, lest they should 
arrange a plot against you.} 

This Ayah means, “They might arrange a plot against you that 
causes your demise.” In the Sunnah, there is a confirmed 
Hadith that states, 


J| jjAiui IjZ U J\'j tip L>3 U jJjU-i J\'j til» 


m 


At-Tabari 15:557. 
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«// any of you saw a vision that he likes, let him narrate it. If he 
saiv a dream that he dislikes, let him turn on his other side, blow 
to his left thrice, seek refuge with Allah from its evil and not tell 
it to anyone. Verily, it will not harm him in this casej 111 

In another Hadith that Imam Ahmad and collectors of the 
Sunan collected, Mu'awiyah bin Haydah Al-Qushayri said that 
the Messenger of Allah jg said, 


“ki-iij lip I fk: U jfe U}> 

«The dream is tied to a bird's leg, as long as it is not 
interpreted. If it is interpreted, it comes fr»e.»' 21 

Therefore, one should hide the prospects or the coming of a 
bounty until it comes into existence and becomes known. The 
Prophet jg said, 

“Earn help for fulfilling needs by being discrete, for every 
owner of a blessing is envied. 


1 : X & £L2 *£ frgjR M 4 ^ 

4 j >-k Xj ■is. jj & Xj) 


i6. "Thus will your Lord choose you and teach you the 
interpretation of dreams (and other things) and perfect His favor 
on you and on the offspring of Ya'qub, as He perfected it on 
your fathers, Ibrahim and Ishaq aforetime! Verily, your Lord is 
All-Knowing, All-Wise."} 


Interpretation of Yusuf’s Vision 

Allah says that Ya'qub said to his son Yusuf, ‘Just as Allah 
chose you to see the eleven stars, the sun and the moon 

1,1 Muslim 4:1772. 

121 Ahmad 4:10, Abu Dawud 5 :283 Ibn Majah 2 :1288. 

• 3| At-Tabari 20:94. 


prostrate before you in a vision, 

i4j 4^? 

I 

iThus will your Lord choose you? designate and assign you to be 
a Prophet from Him, | 

iand teach you the interpretation of Ahadith'?.’ Mujahid and several 
other scholars said that this part of the Ayah is in reference to 
the interpreting of dreams. 1 ' 1 He said next, 



iand perfeci His favor on you?, “by His Message and revelation to 
you.’ This is why Ya'qub said afterwards, 

iW)\ & ot 3$ & 0 f 

{as He perfected it aforetime on your fathers, Ibrahim...?, j 
Allah’s intimate friend, 

/ / ^ \ 


iand Ishaq?, Ibrahim’s son, 

i'Jg- 54 & kf j 

{Verily, your Lord is All-Knowing, All-Wise.? Allah knows best 
whom to chose for His Messages. | 

[jllj it . OjJ* ziiyij '-4y. *4 4" Jil ? 

j£j f*-. Uiyl A 4J A , ixy 4-** 4 ^ 4 i.C4c 4 14 j 

i ;v ag£* ^ 

«7. Verily, in Yusuf and his brethren there luere Ayat for those 
who ask.$ | 

{8. When they said: "Tnily, Yusuf and his brother are dearer 
to our father than we, while we are ‘Usbah (a group). Really, 
our father is in a plain error."? j 

{9. "Kill Yusuf or cast him out to some (other) land, so that 

111 At-Tabari 15:560. 
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the favor of your father may be given to you alone, and after 
that you will be righteous folk."} 

ilO. One from among them said: "Kill not Yusuf, but if you 
must do something, throw him down to the bottom of a well; he 
will be picked up by some caravan of travelers."} 


There are Lessons to draw from the Story of Yusuf 

Allah says that there are Ayat, lessons and wisdom to learn 
from the story of Ytisuf and his brothers, for those who ask 
about their story and seek its knowledge. Surely, their story is 
unique and is worthy of being narrated. 

^ *y-l> 

iWhen they said: "Truly, Yusuf and his brother are dearer to 
our father than we..."} 

They swore, according to their false thoughts, that Yusuf and 
his brother Binyamin (Benjamin), Yusufs full brother, 

iLz & GJ jji &} 

idearer to our father than we, while we are * Usbah.} 

meaning, a group. Therefore, they thought, how can he love 
these two more than the group, 

^ J l[} 

4 Really, our father is in a plain error.} because he preferred them 
and loved them more than us. 

£ p & #*} 

4K.Hl Yusuf or cast him out to some (other) land, so that the 
favor of your father may be given to you alone,} 

They said, ‘Remove Yusuf, who competes with you for your 
father’s love, from in front of your father’s face so that his 
favor is yours alone. Either kill Yusuf or banish him to a 
distant land so that you are rid of his trouble and you alone 
enjoy the love of your father.’ 

ly» -jjuj \yf^j} 

4and after that you will be righteous folk.}, thus intending 
repentance before committing the sin, 
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ip 3$ 

40ne from among them said ...^ 

Qatadah and Muhammad bin Ishaq said that he was the 
oldest among them and his name was Rubll (Reuben). 11 ' As- 
Suddi said that his name was Yahudha (Judah). Mujahid said 
that it was Shaman (Simeon) who said, 

4J2J, IJSZ & 

4K.Ul not Yusuf,4, do not let your enmity and hatred towards 
him reach this level, of murder. 

However, their plot to kill Yusuf would not have succeeded, 
because Allah the Exalted willed that Yusuf fulfill a mission that 
must be fulfilled and complete; he would receive Allah’s 
revelation and become His Prophet. Allah willed Yusuf to be a 
powerful man in Egypt and govern it. Consequently, Allah did 
not allow them to persist in their intent against Yusuf, through 
Rubil’s words and his advice to them that if they must do 
something, they should throw him down to the bottom of a well, 

iW- if JZ 

4he will be picked up by some caravan > of travelers passing by. 
This way, he said, you will rid yourselves of this bother without 
having to kill him, 

iZh& 

4if you must do something 

meaning, if you still insist on getting rid of him. Muhammad bin 
Ishaq bin Yasar said, “They agreed to a particularly vicious 
crime that involved cutting the relation of the womb, undutiful 
treatment of parents, and harshness towards the young, 
helpless and sinless. It was also harsh towards the old and weak 
who have the rights of being respected, honored and 
appreciated, as well as, being honored with Allah and having 
parental rights on their offspring. They sought to separate the 
beloved father, who had reached old age and his bones became 
weak, yet had a high status with Allah, from his beloved young 
son, in spite of his weakness, tender age and his need of his 


At-Tabari 15:564-565. 
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[j^ father’s compassion 

s^jp-|ji_i-<^(^ol?J5J ^ litjo! 

i£a$ 

ju $ 5*~i£C^j£ 

tiilUlstbjyii 

* cTr x 4 ^ 11*1 


and kindness. May 
Allah forgive them, 
and indeed. He is the 
Most Merciful among 
those who have mercy, 
for they intended to 
carry out a “grave 
error.” Ibn Abi Hatim 
collected this state¬ 
ment, from the route 
of Salamah bin Al-Fadl 
from Muhammad bin 
Ishaq. 

d* l^>b V till l* bdls 


" ., jfWlJ jj fy j t I 

& tSS & ii^jl 

^ /J lijj 

ill. They said: "0 our 
|. father! Why do you not 
trust us with Yusuf 
though we are indeed his 
well-wishers?"? 


il2. "Send him with us tomorroiv to enjoy himself and play, 
and verily, we will take care of him.” $ 


Yusuf’s Brothers ask for Their Father’s Permission to 
take Yusuf with Them 

When Yusufs brothers agreed to take him and throw him 
down the well, taking the advice of their elder brother Rubil, 
they went to their father Ya'qub, peace be upon him. They 
said to him, “Why is it that you, 

ioy^Ji ij jjd,J> & &U yfr 

Ado not trust us with Yusuf though we are indeed his well- 
wishers?).” 

They started executing their plan by this introductory 
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statement, even though they really intended its opposite, out 
of envy towards Yusuf for being loved by his father. They said, 


“iSend him xoith tomorrow so that we all enjoy ourselves and 
play.” 111 Qatadah, Ad-Dahhak and As-Suddi said similarly. 121 
Yusufs brothers said next, 


iand verily, we will take care of him.}, we will protect him and 
ensure his safety for you. 


< tS|. 4ijJi teJ 


413 . He (Ya'qub) sairf; “Tn//y, it saddens me that you should 
take him aioay. 1 fear lest a wolf should devour him, zvhile you 
are careless of him,"} 

414. They said: “If a ivolf devours him, labile toe are ‘Usbah (a 
group), then surely, we are the losers . 1 


Ya'qub’s Answer to Their Request 

Allah narrates to us that His Prophet Ya'qub said to his 
children, in response to their request that he send Yusuf with 
them to the desert to tend their cattle, 


4Truly, it saddens me that you should take him away.} 


He said that it was hard on him that he be separated from 
Yusuf for the duration of their trip, until they came back. This 
demonstrates the deep love that Ya'qub had for his json, 
because he saw in Yusuf great goodness and exalted qualities 
with regards to conduct and physical attractiveness associated 
with the rank of prophethood. May Allah's peace and blessings 
be on him. Prophet Ya'qub's statement next, 




111 At-Tabari 15:570. 
121 At-Tabari 15:571. 
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41 fear lest a wolf should devour hint, while you are careless of 
him.} 


He said to them, 1 fear that you might be careless with him 
while you are tending the cattle and shooting, then a wolf 
might come and eat him while you are unaware.’ They heard 
these words from his mouth and used them in their response 
for what they did afterwards. They also gave a spontaneous 
reply for their father’s statement, saying, 


40 SfcJ 


ilf a wolf devours him, while we are an ‘Usbah, then surely, 
we are the losers.} 

They said. If a wolf should attack and devour him while we 
are all around him in a strong group, then indeed we are the 
losers and weak.’ 


4t§l y 


415. So, when they took him away, they all agreed to throw 
him down to the bottom of the well, and We revealed to him: 
"Indeed, you shall (one day) inform them of this their affair, 
when they know (you) not."} 


Yusuf is thrown in a Well 

Allah says that when Yusufs brothers took him from his 
father, after they requested him to permit that, 

'r—f 4 *j0 J \y*3j} 


4tltey all agreed to throw him down to tire bottom of the well,} 
This part of the Ayah magnifies their crime, in that it 
mentions that they all agreed to throw him to the bottom of 
the well. This was their intent, yet when they took him from 
his father, they pretended otherwise, so that his father sends 
him with a good heart and feeling at ease and comfortable 
with his decision. It was reported that Ya'qub, peace be upon 
him, embraced Yusuf, kissed him and supplicated to Allah for 
him when he sent him with his brothers. As-Suddi said that 
the time spent between pretending to be well-wishers and 
harming Yusuf was no longer than their straying far from their 
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father’s eyes. They then started abusing Yusuf verbally, by 
cursing, and harming him by beating. When they reached the 
well that they agreed to throw him in, they tied him with rope 
and lowered him down. When Yusuf would beg one of them, 
he would smack and curse him. When he tried to hold to the 
sides of the well, they struck his hand and then cut the rope 
when he was only half the distance from the bottom of the 
well. He fell into the water and was submerged. However, he 
was able to ascend a stone that was in the well and stood on 
it. 111 Allah said next, 




iand We revealed to him: "Indeed, you shall (one day) inform 
them of this their affair, when they know (you) not."} 

In this Ayah, Allah mentions His mercy and compassion and 
His compensation and relief that He sends in times of distress. 
Allah revealed to Yusuf, during that distressful time, in order 
to comfort his heart and strengthen his resolve, T)o not be 
saddened by what you have suffered. Surely, you will have a 
way out of this distress and a good end, for Allah will aid you 
against them, elevate your rank and raise your grade. Later 
on, you will remind them of what they did to you,’ 




4when they know not.} “Ibn ‘Abbas commented on this Ayah, 
“You will remind them of this evil action against you, while they 
are unaware of your identity and unable to recognize you.”* 2 * 


lilfb lyli / *^ x : 

-f- 1 } d 6 j'bj ^;CA».Uv* Jl\j Q CSi.j**' »! bj 
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416. And they came to their father in the early part of the night 
weeping.} 

417. They said: "O our father! We went racing with one 
another, and left Yusuf by our belongings and a wolf devoured 


111 At-Tabari 15:574. 
121 At-Tabari 15:577. 
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him; but you will never believe us even when we speak the 
truth."} 

418. And they brought his shirt stained with false blood. He 
said: "Nay, but your own selves have made up a tale. So (for 
me) patience is most fitting. And it is Allah (Alone) Whose help 
can be sought against that (lie) which you describe.”} 

Yusuf 8 Brothers try to deceive Their Father 

Allah narrates to us the deceit that Yusufs brothers resorted 
to, after they threw him to the bottom of the well. They went 
back to their father, during the darkness of the night, crying 
and showing sorrow and grief for losing Yusuf. They started 
giving excuses to their father for what happened to Yusuf, 
falsely claiming that, 

4We went racing with one another }, or had a shooting 
competition, 

4and left Yusuf by our belongings}, guarding our clothes and 
luggage, 

ill# UJi} 

4and a wolf devoured him}, which is exactly what their father told 
them he feared for Yusuf and warned against. They said next, 

L£= > jij U o;l tj} 

s * 

ibut you will never believe us even zvhefi we speak the truths 
They tried to lessen the impact of the grave news they were 
delivering. They said, We know that you will not believe this 
news, even if you consider us truthful. So what about when 
you suspect that we are not truthful, especially since you 
feared that the wolf might devour Yusuf and that is what 
happened? 1 Therefore, they said, 'You have reason not to 
believe us because of the strange coincidence and the amazing 
occurrence that happened to us/ 

iAnd they brought his shirt stained with false blood > 



on it, to help prove plot that they all agreed on. They 
slaughtered a sheep, according to Mujahid, As-Suddi and 
several other scholars, and stained Yusufs shirt with its 
blood.* 11 They claimed that this was the shirt Yusuf was 
wearing when the wolf devoured him, being stained with hiJ 
blood. But, they forgot to tear the shirt, and this is whyj 
Allah’s Prophet Ya'qub did not believe them. Rather, he told 
them what he felt about what they said to him, thus refusing 
their false claim, | 

r £1 pti p ^ j:> 

iNay, but your ownselves have made up a tale. So (for me) 
patience is most fitting. 

Ya'qub said, 'I will firmly observe patience for this plot on 
which you agreed, until Allah relieves the distress with His aid 
and compassion, 


iAnd it is Allah (alone) Wltose help can be sought against that zvhidi 
you describe. against the lies and unbelievable incident that 
you said had occurred.’ ) 

% hi pi & <£& jii Jk M fa# Ifeli te 18 & 

i\ u u s viz us, tx c 

119. And there came a caravan of travelers and they sent their 
water-drawer, and he let doion his bucket (into the well). He 
said: “What good news! Here is a boy." So they hid him as 
merchandise (a slave). And Allah was the All-Kttower of what 
they did.$ 

120. And they sold him for a Bakhs price, - for a few Dirhams. 
And they were of those who regarded him insignificant 

Yusuf is Rescued from the Well and sold as a Slave 

Allah narrates what happened to Yusuf, peace be upon him, 
after his brothers threw him down the well and left him inlit, 
alone, where he remained for three days, according to Abu 
Bakr bin ‘Ayyash. Muhammad bin Ishaq said, “After YustJfs 


At-Tabari 15:580. 
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brothers threw him down the well, they remained around the 
well for the rest of the day to see what he might do and what 
would happen to him. Allah sent a caravan of travelers that 
camped near that well, and they sent to it the man 
responsible for drawing water for them. When he approached 
the well, he lowered his bucket down into it, Yusuf held on to 
it and the man rescued him and felt happy, 



4"What good news! Here is a boy."} 


Al-‘Awfi reported that Ibn ‘Abbas commented, 
statement, 



“Allah’s 


iSo they hid him as merchandise}, is in reference to Yusufs 
brothers, who hid the news that he was their brother. Yusuf 
hid this news for fear that his brothers might kill him and 
preferred to be sold instead. Consequently, Yusufs brothers 
told the water drawer about him and that man said to his 
companions, 



4"What good news! Here is a boy.”}, a slave whom we can sell. 
Therefore, Yusufs own brothers sold him.”* 1 ' 

Allah’s statement, 

C %} 


iAnd Allah xvas the All-Knower of what they did.} 


states that Allah knew what Ytisufs brothers, and those who 
bought him, did. He was able to stop them and prevent them 
from committing their actions, but out of His perfect wisdom 
He decreed otherwise. He let them do what they did, so that 
His decision prevails and His appointed destiny rules, 


4*s # m ]>% MS 3 $} 


4Surely, His is the creation and commandment. Blessed is 
Allah, the Lord of the all that exists!} [7:54] 

This reminds Allah’s Messenger Muhammad jg, that Allah 


lil 


At-Tabari 16:6. 
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has perfect knowledge in the persecution that his people 
committed against him and that He is able to stop them. 
However, He decided to give them respite, then give 
Muhammad the victory and make him prevail over them, 
just as He gave Yusuf victory and made him prevail over his 
brothers. 

Allah said next, 





iAnd they sold him for a Bakhs price, - for a few Dirhams} j 

in reference to Yusufs brothers selling him for a little price, 
according to Mujahid and ‘Ikrimah. ‘Bakhs’ means 
decreased,* 11 just as Allah the Exalted said in another AyahJ 

Vj l/'.ic olii "&} 


ishall have no fear, either of a Bakhs (a decrease in the reward 
of his good deeds) or a Rahaq (an increase in the punishment for 
his sins).} [72:13] 


meaning that Yusufs brothers exchanged him for a miserably 
low price. Yet, he was so insignificant to them that had the 
caravan people wanted him for free, they would have given 
him for free to them! Ibn ‘Abbas, Mujahid and Ad-Dahhak said 
that, 


}And they sold him}, is in reference to Yusufs brothers.* 2 * They 
sold Yusuf for the lowest price, as indicated by Allah’s 
statement next, 

ifor a few Dirhams}, twenty Dirhams, according to ‘Abdullah bin 
Mas'ud.* 3 * Similar was said by Ibn ‘Abbas, Nawf Al-Bikali, As- 
Suddi, Qatadah and ‘Atiyah Al-‘Awfi, who added that they 
divided the Dirhams among themselves, each getting two 
Dirhams .* 4 ’ Ad-Dahhak commented on Allah’s statement, 


111 At-Tabari 16:12. 

* 2 * At-Tabari 16:14-17. 
* 3 * At-Tabari 16:12. 

* 4 * At-Tabari 16:14. 
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iAnd they were of those 
who regarded him 
insignificant.$ 

“Because they had no 
knowledge of his 
prophethood and 
glorious rank with 
Allah, the Exalted and 
Most Honored.” 


ol “Vj~* 
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<22. And /?e (the man) from Egypt who bought him, said to his 
wifi: "Make his stay comfortable, maybe he will profit us or we 
shall adopt him as a son." Thus did We establish Yusuf in the 
land, that We might teach him the interpretation of events. And 
Allah has full poioer and control over His affairs, but most of 
men know not.) 

<22. And when he [Yiisufj attained his full manhood, We gave 
him wisdom and knoioledge (the prophethood), thus We reward 
the doers of good.) 


Yusuf in Egypt 

Allah mentions the favors that He granted YQsuf, peace be 
on him, by which He made the man from Egypt who bought 
him, take care of him and provide him with a comfortable life. 
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He also ordered his wife to be kind to Yusuf and had good 
hopes for his future, because of his firm righteous behavior. 
He said to his wife, 




iMake his stay comfortable, maybe he will profit us or we shall 
adopt him as a son.) 

The man who bought Yusuf was the minister of Egypt at the 
time, and his title was ‘Aziz’. Abu Ishaq narrated that Abu 
‘Ubaydah said that ‘Abdullah bin Mas lid said, “Three had the 
most insight: the ‘Aziz of Egypt, who said to his wife, | 


iMake his stay comfortable...), the woman who said to her father, 


<$0 my father! Hire him...), [28:26] and Abu Bakr As-Siddiq 
when he appointed ‘Umar bin Al-Khattab to be the Khalifah 
after'him, may Allah be pleased with them both.”' 1 ' 

Allah said next that just as He saved Yusuf from his 
brothers, 

ij?-}i\ GS3i Slips' ^ 


iThus did We establish Yusuf in the land), in reference to Egypt, 

ithat We might teach him the interpretation of events.) the 
interpretation of dreams, according to Mujahid and As- 
Suddi.' 2 ’ Allah said next, 

i.>j >1 

iAnd Allah has full power and control over His affairs,) 

if He wills something, then there is no averting His decision, 
nor can it ever be stopped or contradicted. Rather, Allah lias 
full power over everything and everyone else. Said bin Jubayr 
said while commenting on Allah’s statement, 

! 


At-Tabari 16:19. 
121 At-Tabari 16:20. 
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AAnd Allah has fill power and control over His affairs,} 

“He does what ever He wills.”* 1 ’ Allah said, 

i&k * J& 

Abut most of men know not.} meaning, have no knowledge of 
Allah’s wisdom with regards to His creation, compassion and 
doing what He wills. Allah said next, 

AAnd when he attained}, in reference to Prophet Yusuf, peace be 
upon him, 

A&\} 

ihis full manhood}, sound in mind and perfect in body, 

tSL &:} 


}We gave him wisdom and knowledge}, which is the prophethood 
that Allah sent him with for the people he lived among, 

& m~} 


ithus We reward the doers of good.} because Yusuf used to do 
good in the obedience of Allah the Exalted. 


JIS ^sJ 1 cl* cJUj . 4 M.J .aJZi O* Lfi J* ij' ,J ^*Sjj} 
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42 3. And sho, in whose house he was, sought to seduce him (to 
do an evil act), and she closed the doors and sdid: "Come on, 
O you." He said: "I seek refuge in Allah! Truly, he is my 
Rabb! He made my living in a great comfort! Verily, the 
wrongdoers will never be successful 


Wife of the 4 Aziz loves Yusuf and plots against Him 

Allah states that the wife of the ‘Aziz of Egypt, in whose 
house Yusuf resided and whose husband recommended that 
she takes care of him and be generous to him, tried to seduce 
Yusuf] She called him to do an evil act with her, because she 
loved him very much. Yusuf was very handsome, filled with 

m 


At-Tabari 16:21. 
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manhood and beauty. She beautified herself for him, closed 
the doors and called him, 

iatid (she) said: "Come on, O i fou."} But he categorically 
refused her call, 

;]£• xjf fri id* 

4He said: "I seek refuge in Allah! Truly, he is my Rabb! He 
made my living in a great comfort!"} 

as they used to call the chief and master a ‘Rabb’, Yusuf said 
to her, *your husband is my master who provided me with 
comfortable living and was kind to me, so I will never betray 
him by committing immoral sins with his wife,’ 

(4 y fry 

iVerily, the wrongdoers will never be successful.} 

This was said by Mujahid, As-Suddi, Muhammad bin Ishaq 
and several others. The scholars differ in their recitation of, | 

iHayta Laka}, whereby Ibn ‘Abbas, Mujahid and several other 
scholars said that it means that she was calling him to 
herself. 111 Al-Bukhari said; “Ikrimah said that, 

4-cjji ICk} 


4Hayta Laka'} means, ‘come on, O you’, in the Aramaic 
language.” Al-Bukhari collected this statement from ‘Ikrimah 
without a chain of narration.* 2 * Other scholars read it with the 
meaning, *1 am ready for you’. Ibn ‘Abbas, Abu ‘Abdur-Rahman 
As-Sulami, Abu Wa’il, 'Ikrimah and Qatadah were reported to 
have read this part of the Ayah this way and explained it in the 
manner we mentioned, as 1 am ready for you’. 




111 At-Tabari 16:27. 

* 2 * FathAl-Bari 8:214. 





424. And indeed she did desire him, and he ivould have 
inclined to her desire, had he not seen the evidence of his Lord. 
Thus it was, that We might turn azoay from him evil and 
immoval sins. Surely, he was one of Our Mukltlasin servants.$ 

This is about the thoughts that cross the mind, according to 
Al-Baghawi who mentioned this opinion from some of the 
analysts. Al-Baghawi next mentioned here a Hadith that he 
narrated from 'Abdur Razzaq, from Ma'mar, from Ham mam, 
from Abu Hurayrah, from the Messenger of Allah jg, 


'jyfr fr. uS|» ^ ulu: ^ b\j . gjtiii frs. 


[frj. ill 


1 Allah the Exalted said, 'If my slave intends to perform a good 
deed, then record it for him as one good deed; if he performs it, 
then record it for him multiplied ten folds. If he intends to 
commit an evil act but did not commit it, then record it for him 
as one good deed, if he left it for My sake. But if he commits it, 
then write it as one evil deed.'f^ 


This Hadith was also collected in the Two SahflW 21 using 
various wording, this is one of them. It was also reported that 
the Ayah means that Yusuf was about to beat her. As for the 
evidence that Yusuf saw at that moment, there are conflicting 
opinions to what it was. Ibn Jarir At-Tabari said, “The correct 
opinion is that we should say that he saw an Ayah from 
among Allah’s Ayat that repelled the thought that crossed his 
mind. This evidence might have been the image of Ya'qub, or 
the image of an angel, or a divine statement that forbade him 
from doing that evil sin, etc. There are no clear proofs to 
support any of these statements in specific, so it should be left 
vague, as Allah left it. Allah’s statement next, 


\frS\ ZtSfrZ 


iThus it was, that We might turn away from him evil and 
immoral sins.} 


111 Al-Baghawi 2 :420. 

121 FathAl-Bari 13:473 Muslim 1 :117. 
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means, ‘Just as We 
showed him the 
evidence that turned 
him away from that 
sin, We save him from 
all types of evil and 
illegal sexual activity 
in all his affairs,' 
because, 

4audi^li l lijl^ J* 

iSurely , /ie was one of 
Our Mukhlasfn 

servants.} 

meaning, chosen, 
purified, designated, 
appointed and righte¬ 
ous. May Allah's peace 
and blessings be on 
him.” 111 I 

tZjJ&J w»Ci' l J-i -S j ^ 

Ldi \'J) Uil 0 j £ ^ 

a;l $ 5- :& c; eft 

'ijc. j ,1 5^4 o' '^i 'Vjl 


ik 
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425. So f/ioy raced zoif/i one anodier to the door, and she tore 
his shirt from the back. They both found her master (i.e. her 
husband) at the door. S/ie said: "What is the recompense 
(pimis/iwenO for him who intended an evil design against your 
wife, except that he be put in prison or a painful tonnent?"} 


At-Tabari 16:49. 
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426. He [Yusuf] said: "It was she that sought to seduce me 
and a witness of iter household bore witness (saying): "If it be 
that his shirt is tom from the front, then her tale is true and he 
is a liar!”} 

427. "But if it be that his shirt is tom from the back, then she 
has told a lie and he is speaking the truth!”} 

428. So when he (her husband) saw his [Yusufs] shirt tom at 
the back, he (her husband) said: "Surely, it is a plot of you 
women! Certainly mighty is your plot!"} 

429. "O Yusuf ! Turn away from this! (O woman!) Ask 
forgiveness for your sin, verily, you were of the sinful."} 

Allah says that Yusuf and the wife of the - ‘Aziz raced to the 
door, Yusuf running away from her and her running after him 
to bring him back to the room. She caught -up with him 'flngl 
held on to his. shirt from the back, tearing it so tembl/that it 
fell off Yusufs back. Yusuf continued running from her, with 
her in pursuit. However, they found her master, her husband, 
at the front door. This is when she responded by deceit and 
evil plots, trying to exonerate herself and implicate him, 
saying, 

dr* »i>- £} 

4What is the recompense (punishment) for him who intended an 
evil design against your wife...?}, 

in reference to illegal sexual intercourse, 

4 except that he be put in prison ^ 

m % & 

• 4or a painful torment?} 

tormented severely with painful beating. YQsuf did not stand 
idle, but he declared the truth and exonerated himself from 
the betrayal she accused him of, 

4ti> 

4He [Yusuf] said}, in truth and honesty, 
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$lt was she that sought to seduce me}, 

and mentioned that she pursued him and pulled him towards 
her until she tore his shirt. 


ip 2 ^ 4 Uui & '^} 


iAnd a witness of her household bore witness (saying): "If it be 
that his shirt is tom from the front..."}, not from the back, 


ithen her tale is true} 

that he tried to commit an illegal sexual act with her. Had he 
called her to have sex with him and she refused, she would 
have pushed him away from her and tore his shirt from the 
front, 



iBut if it be that his shirt is tom from the back, then she has 
told a lie and he is speaking the truth!} 


Had Yusuf run away from her, and this is what truly 
happened, and she set in his pursuit, she would have held to 
his shirt from the back to bring him back to her, thus tearing 
his shirt from the back. 

There is a difference of opinion over the age and gender of 
the witness mentioned here. ‘Abdur-Razzaq recorded that Ibn 
‘Abbas said that, 

4'-+1*1 jL £j} 

4and a witness of her household bore witness} 


“was a bearded man,” meaning an adult male. Ath-Thawri 
reported that Jabir said that Ibn Abi Mulaykah said that Ibn 
‘Abb&s said, “He was from the king’s entourage.” Mujahid, 
‘Ikrimah, Al-Hasan, Qatadah, 'As-Suddi, Muhammad bin Isfy&q 
and others >also said that the witness was 6n adult male. | 

Al-‘Awfi reported that .Ibn ‘Abbas said about Allah’s 
statement, 


i\&\ l^.j} 

4 and a witness of her household bore witness} 
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“He was a babe in the cradle .” 1 ' 11 Similar was reported from 
Abu Hurayrah, Hilal bin Yasaf, Al-Hasan, Said bin Jubayr 
and Ad-Dahhak bin Muzahim, that the witness was a young 
boy who lived in the ‘Aziz’s house . 121 Ibn Jarir At-Tabari 
preferred this view. 

Allah’s statement, 

*VJ-^ \*J 

iSo when he saw his [Yusufs] shirt torn at the back, } 

indicates that when her husband became certain that Yusuf 
was telling the truth and that his wife was lying when she 
heralded the accusation of betrayal at Yusuf, 

iit 

ihe said: "Surely, it is a plot of you women!..."} 

He said, This false accusation and staining the young man’s 
reputation is but a plot of many that you, women, have,’ 

4 Certainly mighty is your plot!} 

The Aziz ordered Yusuf, peace be upon him, to be discrete 
about what happened, 



40 Yusuf ! Turn away from this!}, do not mention to anyone 
what has happened, 

4And ask forgiveness for your sin,} 

addressing his wife. The ‘Aziz was an easy man, or gave 
excuse to his wife because she saw in Yusuf an appeal she 
could not resist. He said to her, ‘Ask forgiveness for your sin, 
the evil desire that you wanted to satisfy with this young man,’ 
and then inventing false accusations about him,’ 

Si 'dlb 


111 At-Tabari 16:56 
121 ApTabari 16:54-55. 
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430. And women in the city said: "The luife of the ‘Aziz is j 
seeking to seduce her (slave) young man, indeed she loves him j 
violently; verily, we see her in plain error."} 

431. So when she heard of their accusation, she sent for them 
and prepared a banquet for them; she gave each one of them a 
knife, and she said [to Yusuf]: "Come out before them." Then, 
when they saw him, they exalted him (at his beauty) and (in 
their astonishment) cut their hands. They said: "How perfect is 
Allah! No man is this! This is none other than a noble angel!"}. 

432. She said: "This is he (the young man) about whom you 
did blame me, and I did seek to seduce him, but he refused 
And now if he refuses to obey my order, he shall certainly be j 


\M(4%y4jif^4\XJfsi j(s$ oc-iiit 
0 \ [>A? 4S-ifr '4. 
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cast into prison, and will be one of those who are disgraced.”} 

433. He said: "O my Lord! Prison is dearer to me than that to 
which they invite me. Unless You turn away their plot from 
me, 1 ivill feel inclined towards than and be one of the 
ignorant.''} 

434. So his Lord answered his invocation and turned away 
from him their plot. Verily, He is the All-Hearer, tl\e All- 
Knower.} 

The News reaches Women in the City, Who also plot 
against Yusuf 

Allah states that the news of what happened between the 
wife of the ‘Aziz and Yusuf spread in the city, that is, Egypt, 
and people talked about it, 

4 £* 4 & 4 

4And women in the city said...}, such as women of chiefs and 
princes said, while admonishing and criticizing the wife of the 
‘Aziz, 

4“*^> £ y'y 

4The wife of the ‘Aziz is seeking to seduce her (slave) young 
man,}, 

she is luring her servant to have sex with her, 

4t-^^} 

4indeed she loves him violently;}, her love for him filled her heart 
and engulfed it, 

4verily, we see her in plain error.}, by loving him and trying to 
seduce him. 

Oaf Cil X} 

4So when she heard of their accusation,} 

especially their statement, “indeed she loves him violently.” 
Muhammad bin Ishaq commented, “They heard of Yusufs 
beauty and wanted to see him, so they said these words in 
order to get a look at him.” This is when, 
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ishe sent for them}, invited them to her house, 

m. $ ixifo 


iand prepared a banquet for them.'} 

Ibn ‘Abbas, Said bin Jubayr, Mujahid, Al-Hasan, As-Suddi 
and several others commented that she prepared a sitting 
room which had couches, pillows [to recline on) and food that 
requires knives to cut, such as citron. 111 This is why Allah 
said next, 




iand she gave each one of them a knife}, 
revenge for their plot to see YQsuf, 



as a part of her plan 


of 


iand she said [to Yusuf]: "Come out before them."}, for she had 
asked him to stay somewhere else in the house, 


in} 


iThen, when} he went out and, 

£&} 

i 

ithey saw him, they exalted him} 

they thought highly of him and were astonished at what they 
saw. They started cutting their hands in amazement at his 
beauty, while thinking that they were cutting the citron with 
their knives. Therefore, they injured their hands with the 
knives they were holding, according to several reports of 
Tafsir.M 

Others said that after they ate and felt comfortable, and after 
having placed citron in front of them, giving each one of them 
a knife, the wife of the ‘Aziz asked them, “Would you like to 
see Yusuf?” They said, “Yes.” So she sent for him to come in 
front of them and when they saw him, they started cutting 


111 At-Tabari 16:71-72. 
121 At-Tabari 16:76-78. 








to obey me. Some scholars said that when the women saw 
YusuFs beauty, she told them about his inner beauty that 
liiey did not know of, being chaste and beautiful from the 
inside and outside. She then threatened him, I 


YJ>\\ Z jlij p 


iAnd now if he refuses to obey my order, he shall certainly be cast 
into prison, and will be one of those who are disgraced.} 

This is when Prophet Yusuf sought refuge with Allah from 
their evil and wicked plots, I 

iHe said: "O my Lord! Prison is dearer to me than that to 
which they invite me...'"} illegal sexual acts, * 

ilgl %} 


iUnless You turn away their plot from me, I will feel inclined 
towards them} 


Yusuf invoked Allah: If You abandon me and I am reliant on 
myself, then I have no power over myself, nor can I bring 
harm or benefit to myself, except with Your power and will. 
Verily, You are sought for each and everything, and our total 
reliance is on You Alone for each and everything. Please, do 
not abandon me and leave me to rely on myself, for then, ' I 


<& $ * & i$\ ts\} 


i"I will feel inclined towards them and be one of the ignorant." 
So his Lord answered his invocation} 



Yusuf, peace be upon him, was immune from error by Allah’s 
will, and He saved him from accepting the advances of the wife 
of the ‘Aziz’. He preferred prison, rather than accept her illicit 
call. This indicates the best and most perfect grade in tbis 
case, for Yusuf was youthful, beautiful and full of manhood. 
His master s wife was calling him to herself, and she was the 
wife of the ‘Aziz of Egypt. She was also very beautiful and 
wealthy, as well as having a great social rank. He refused all 
this and preferred prison, for he feared Allah and hoped I to 
earn His reward. I 


It is recorded in the Two Sahtihs that the Messenger of Allah 
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M said, 

sSUp ^ Lii Oli} ictali- fUl :<Jl? YJ Y ^ iil ^ 
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«Allah will give shade to seven, on the Day when there will be 
no shade but His: A just ruler, a youth who has been brought 
up in the worship of Allah, a man whose heart is attached to 
the Masjid, from the time he goes out of the Masjid until he 
gets back to it, two persons wlw love each other only for Allah's 
sake and they meet and part in Allah's cause only, a man who 
gives charitable gifts so secretly that his left hand does not know 
what his right hand has given, a man who refuses the call of a 
charming woman of noble birth for illicit intercourse with her 
and says: "J am afraid of Allah, and a person who remembers 
Allah in seclusion and his eyes are then flooded with tears .''d' 11 


1 ^ >2 >> **\ 


ft g 


435. Then it occurred to them , after they had seen the proofs 
(of his innocence), to imprison him for a time.} 


Yusuf is imprisoned without Justification 

Allah says, Then it occurred to them that it would be in 
their interest to imprison Yusuf for a time, even after they 
were convinced of his innocence and saw the proofs of his 
truth, honesty and chastity/ It appears, and Allah knows best, 
that they imprisoned him after the news of what happened 
spread. They wanted to pretend that Yttsuf was the one who 
tried to seduce the ‘Aziz’s wife and that they punished him 
with imprisonment. This is why when the Pharaoh asked 
Yilsuf to leave jail a long time afterwards, he refused to leave 
until his innocence was acertained and the allegation of his 
betrayal was refuted. When this was successfully achieved, 


l 1 1 Fath Al-Bari 2:168, Muslim 2:715. 


Ytisuf left the prison with his honor intact, peace be upon 
him. I 


JlO tliU jli 
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436. And there entered with him two young men in the prison. 
One of them said: "Verily, I saw myself (in a dream) pressing 
ivine." The other said: "Verily, I saw myself (in a dream) 
carrying bread on my head and birds were eating thereof." 
(They said): "Inform us of the interpretation of this. Verily, ive 
think you are one of the doers of good."} 


Two Jail Mates ask Yusuf to interpret their Dreams 

Qatadah said, “One of them was the king’s distiller and the 
other was his baker. ”* 1 * Each of these two men had a dream 
and asked Yusuf to interpret it for them. 

vf> lit && L&t J j? (£& YJ L tJf Y ju> 

2* C^lfj jii (»ij jit ^ 3- 4l 
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437. He said: "No food will come to you as your provision, 
but I will inform its interpretation before it comes. This is of 
that which my Lord has taught me. Verily, I have abandoned 
the religion of a people that believe not in Allah and are 
disbelievers in the Hereafter."} 

438. "And I have followed the religion of my fathers, - 
Ibrahim, Ishaq and Ya'qub and never could we attribute any 
partners whatsoever to Allah. This is from the grace of Allah to 
us and to mankind, but most men thank not.} 


Yusuf calls His Jail Mates to Tawhid even before He 
interprets Their Dreams 

Ytisuf, peace be upon him, told the two men that he has 
knowledge in the interpretation of whatever they saw in their 

m 


At-Tabari 16:95. 
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dream, and that he will tell them about the interpretation of 
the dreams before they become a reality. This is why he said, 

'J'i }a l££ 

4No food will come to you as your provision, but I will inform 
you of its interpretation ^ 

Mujahid commented, 

iNo food will come to you as your provision this day, 

i\£& d 


ibut I will inform you of its interpretation before it comes.$ 

As-Suddi said similarly.* 1 * Ytisuf said that, this knowledge is 
from Allah Who taught it to me, because I shunned the 
religion of those who disbelieve in Him and the Last Day, who 
neither hope for Allah’s reward nor fear His punishment on 
the Day of Return, 




iAnd I have followed the religion of my fathers, - Ibrahim, 
Ishaq and Ya'qub) 

Yusuf said, ‘I have avoided the way of disbelief and 
polytheism, and followed the way of these honorable 
Messengers,’ may Allah’s peace and blessings be on them. 
This, indeed, is the way of he who seeks the path of guidance 
and follows the way of the Messengers, all the while shunning 
the path of deviation. It is he whose heart Allah will guide, 
teaching him what he did not know beforehand. It is he whom 
Allah will make an Imam who is imitated in the way of 
righteousness, and a caller to the path of goodness. YUsuf said 
next, 


I' .K £& & 


iand never could we attribute any partners whatsoever to 
Allah. This is from the grace of Allah to us and to mankind,) 

this Tawhid -Monotheism-, affirming that there is no deity 


IM 


At-Tabari 16:100. 
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revealed it to us ani 
ordained it on us, 

iK) 1 

4««d to mankind ,K tci 
whom He has sent us 
as callers to Tawhid, \ 

V o0 ld=J 
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4to<f most men thank 
not.f they do not 
admit Allah’s favor 
and blessing of send¬ 
ing the Messengers to 
them, but rather, j 

iJ4' $ $ Hi [#d| 
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iHave changed the blessings of Allah into disbelief, and caused 
their people to dwell in the house of destruction [14:28] 
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worthy of worship 
except Allah alone 
without partners, 
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iis from the grace of 
Allah to us$, He has 
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439. "O too companions of the prison! Are many different 
lords (gods) better or Allah, the One, the Irresistible?"} 

440. "You do not worship besides Him but only names which 
you have named (forged) - you and your fathers - for which 
Allah has sent down no authority. The command is for none 
but Allah. He has commanded that you worship none but Him; 
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that is the straight religion, but most men know not."} 

Prophet YQsuf went on calling his two prison companions to 
worship Allah alone, without partners, and to reject whatever 
is being worshipped instead of Him like the idols, which were 
worshipped by the people of the two men, YQsuf said, 






} 


iAre many different lords (gods) better or Allah, the One, the 
Irresistible?} 

to Whose grace and infinite kingdom everything and everyone 
has submitted in humiliation. Prophet YQsuf explained to 
them next that it is because of their ignorance that they 
worship false deities and give them names, for these names 
were forged and are being transferred from one generation to 
the next generation. They have no proof or authority that 
supports this practice, hence his statement to them, 

4 jiti ot in J/' ¥i} 


ifor which Allah has sent down no authority ^ 

or proof and evidence. He then affirmed that the judgement, 
decision, will and kingdom are all for Allah alone, and He has 
commanded all of His servants to worship none but Him. He 
said, 


ithat is the straight religion,} 

This, Tawhld of Allah and directing all acts of worship at Him 
alone in sincerity, that 1 am calling you to is the right, straight 
religion that Allah has ordained and for which He has revealed 
what He wills of proofs and evidences,’ 


ibut most men knmo not.}, and this is why most of them are 
idolators, 

jj \j ij} 

}And most of mankind will not believe even if you eagerly 
desire it.} 112:103) 

When YQsuf finished calling them, he started interpreting their 
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dreams for them, 
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442. "O two companions of the prison! As for one of you, he 
will pour out wine for his master to drink; and as for the other, 
he will be crucified and birds will eat from his head. Thus is the 
case judged concerning which you both did inquire.”} 


The Interpretation of the Dreams 


YQsuf said, 





iO two companions of the prison! As for one of you, he will 
pour out wine for his master to drink;} 


to the man who saw in a dream that he was pressing wine. He 
did not direct this speech at him, however, so that to lessen 
the grief of the other person. This is why he made his 
statement indirect, 




iand as for the other, he will be crucified and birds ivill eat 
from his head.} ; 

which is the interpretation of the other man’s dream in which 
he saw himself carrying bread above his head. Yusuf told 
them that the decision about their matter has already been 
taken and it shall come to pass. This is because the dream! is 
tied to a bird’s leg, as long as it is not truthfully interpreted. 1 If 
it is interpreted, then it becomes a reality. Ath-Thawri said 
that ‘Imarah bin Al-Qa‘qa‘ narrated that Ibrahim said that 
‘Abdullah bin Mas‘ud said, “When they said what they said j to 
him, and he explained their dreams to them, they replied, *We 
did not see anything at all.’ This is when he said, 


m rf# >Vf & 


iThus is the case judged concerning which you both did 
inquire.y* 1 * 


At-Tabari 16:108. 



--- Tafslr Ibn Kathir 

The understanding in this is that he who claims that he saw a 
dream and was given its interpretation, then he will be tied to 
its interpretation, and Allah has the best knowledge. There is 
an honorable Hctdith that Imam Ahmad collected from 
Mu'awiyah bin Haydah that the Prophet jg said, 

*^ tL> j ( JU 11} 

vThe dream is tied to a bird's leg, as long as it is not 
interpreted. If it is interpreted, it becomes a reality .> (1 * 


4- 1 J—It igG /jl 


442. And /ie said to the one whom he knew to be saved: 
"Mention me to your king." But Shay fan made him forget to 
mention it to his master. So [Yusuf] stayed in prison a few 
(more) years.} 


Yusuf asks the King’s Distiller to mention Him to the 
King 

YOsuf knew that the distiller would be saved. So discretely, 
so that the other man’s suspicion that he would be crucified 
would not intensify, he said, 

-i-ie } 

4Mention me to your King.} 

asking him to mention his story to the king. That man forgot 
Yusufs request and did not mention his story to the king, a 
plot from the devil, so that Allah’s Prophet would not leave the 
prison. This is the correct meaning of, 

4*^j : .i i \} 

iBut Shaytan made him forget to mention it to his master.} 

that it refers to the man who was saved. As was said by 
Mujahid, Muhammad bin Ishaq and several others.* 2 * As for, ‘a 
few years’, or, Bida‘ in Arabic, it means between three and nine, 

*** Ahmad 4:10. 

* 2 ' At-Tabari 16:113. 
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i43. And the king (of Egypt) said: “Verily, I saw (in a dream) 
seven fat cows, whom seven lean ones were devouring, and 
seven green ears of com, and (seven) others dry. O notables! 


111 Af-Tabari 16:115. 
121 At-Tabari 16:114. 


172 


Tafsir flm Katfnr 

Explain to me my dream, if it be that you can interpret 
dreams.'' 

444. They said: "Mixed up false dreams and we are not skilled 
in the interpretation of dreams. '> 

445. Then the man who was released, now at length 
remembered and said: "I will tell you its interpretation, so send 
me forth. "4 

446. (He said): "O Yusuf, the man of truth! Explain to us 
seven fat cows whom seven lean ones were devouring, and 
seven green ears of com, and (seven) others dry, that I may 
return to the people, and that they may know.”} 

447. [Yiisuf] said: "For seven consecutive years, you shall sow 
as usual and tlwt which you reap you shall leave it in the ears, 

(all) except a little of it which you may eat."} 

448. "Then will come after that, seven hard (years), which will 
devour ivhat you have laid by in advance for than, (all) except 
a little of that which you have guarded (stored)."} 

449. "Then thereafter will come a year in which people will 
have abundant rain and in ivhich they will press (ivine and 
oil)."} 

The Dream of the King of Egypt 

The King of Egypt had a dream that Allah the Exalted made 
a reason for Yusufs release from prison, with his honor and 
reputation preserved. When the king had this dream, he was 
astonished and fearful and sought its interpretation. He 
gathered the priests, the chiefs of his state and the princes 
and told them what he had seen in a dream, asking them to 
interpret it for him. They did not know its interpretation and 
as an excuse, they said, 

4Mixed up false dreams}, which you saw, 

^ 

4and we are not skilled in the interpretation of dreams.} 

They said, had your dream been a vision rather than a 
mixed up false dream, we would not have known its 
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interpretation. The man who was saved from the two, who 
were Yusufs companions in prison, remembered. Shaytnn 
plotted to make him forget the request of Yusuf, to mentijon 
his story to the king. Now, years later, he remembered after 
forgetfulness and said to the king and his entourage, 

$1 will tell you its interpretation,} he interpretation of this dream, 

4so send me forth.} to the prison, to Yusuf, the man of truth. |So 
they sent him, and he said to Yusuf, 

itJi j&JJf $ 

<0 Yusuf, the man of truth! Explain to us..} and mentioned the 
king’s dream to him. 

Yusufs Interpretation of the King’s Dream 

This is when Yusuf, peace be upon him, told the 
interpretation of the dream, without criticizing the man for 
forgetting his request that he had mace to him. Neither did he 
make a precondition that he be released before explaining the 
meaning. Rather, he said, 

4Q> '&$} 

4For seven consecutive years, you shall sow as usual} 
you will receive the usual amount of rain and fertility for 
seven consecutive years.’ He interpreted the cows to be years 

es, 
ext 


because cows till the land that produce fruits and vegetabl 
which represent the green ears of com in the dream. He n 
recommended what they should do during these fertile years, 

4and that (the harvest) which you reap you shall leave it in the 

ears, (all) except a little of it which you may eat.} 

He said, Whatever you harvest during those seven fe 
years, leave it in the ears so as to preserve it better. This 
help the harvest stay healthy longer, except the amount 
you need to eat, which should not be substantial. Stay sc 
from extravagance, so that you use what remains of 


rtile 

will 

that 

.way 

the 
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harvest during the seven years of drought that will follow the 
seven fertile years.’ This was represented by the seven lean 
cows that eat the seven fat cows. 

During the seven years of drought, they will eat from the 
harvest they collected during the seven fertile years, as 
represented by the dry ears of corn in the dream. Yttsuf told 
them that during these years, the remaining ears will not 
produce anything and whatever they try to plant, will not 
produce any harvest, so he said, 


iL; lu % $ c 

iwhich will devour what you have laid by in advance for them, 
(all) except a little of that which you have guarded (stored).$ 


He delivered the good news to them that after the consecutive 
years of drought, there will come a fertile year, during which 
people will receive rain and the land will produce in 
abundance. The people will then press wine and oil as usual. 


4 * to c dp 4l x ift a r* *$& & 
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<50. f/ie king said: "Bring him to me." But when the 
messenger came to him, [Yusuf] said: "Return to your king 
and ask him, ‘What happened to the women who cut their 
hands? Surely, my Lord (Allah) is Well-Aware of their plot 

452. (The king) said (to the women): "What was your affair 
when you did seek to seduce Yusuf?" The women said: "Allah 
forbid! No evil know we against him!" The wife of the ‘Aziz 
said: "Now the truth is manifest (to all); it was I who sought 
to seduce him, and he is surely of the truthful."} 

452. [Then Yusuf said: "I asked for this inquiry] in order that 
he may know that I betrayed him not in (his) absence." And, 
verily, Allah guides not the plot of the betrayers.} 

453. "And I free not myself (from the blame). Verily, the self is 
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inclined to evil, except when my Lord bestows His mercy (upon 
whom He wills). Verily, my Lord is Oft-Forgiving, Mosti 
Merciful.") 

\ 

The King investigates what happened between the Wife 
of the ‘Aziz, the Women in the City, and Yusuf 

All&h narrates to us that when the king was conveyed the 
interpretation of his dream, he liked Yusufs interpretation and 
felt sure that it was true. He realized the virtue of Prophet 
Ytisuf, recognized his knowledge in the interpretation of 
dreams and valued his good conduct with his subjects in his 
country. The king said, 


iBring him to me.) 1 

•Release him from prison and bring him to me.’ When jthe 
king’s emissary came to Ytisuf and conveyed the news of his 
imminent release, Ytisuf refused to leave the prison until |the 
king and his subjects declare his innocence and the integrity 
of his honor, denouncing the false accusation that the wife of 
the ‘Aziz made against him. He wanted them to know that 
sending him to prison was an act of injustice and aggression, 
not that he committed an offense that warranted it. He said, 

4Return to your lord (i.e. king...) 

The Sunnah of our Prophet ^ praised Prophet Ytisuf 
asserted his virtues, honor, elevated rank and patience, 
Allah’s peace and blessings be on him. The Musnad and 
Two Sahihs recorded that Abu Hurayrah said that 
Messenger of Allah said, 

Ou ii if JjlIju ,>{ 

“We are more liable to be in doubt than Ibrahim when he said ,» 

4 &\ £ ^ 


| and 
may 
l the 
the 


4My Lord! Show me how You give life to the dead...) 

ki-J 11 l y>tU\ j 1 _ J Jl XsJ \h>ji ill 
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'And may Allah send His mercy on Lut! He wished to have 
powerful support! If I were to stay in prison for such a long 
time as Yusuf did, I would have accepted the offer. b (1 * 

In another narration collected by Ahmad from Abu Hurayrah, 
the Prophet sg said about Yusufs statement, 


< u & k 'o& C 


4"...and ask him, ‘What happened to the women who cut their 
hands? Surely, my Lord (Allah) is Well-Aware of their plot.'") 


SSll\ \ij 


Sis > 


'If it was me, I would have accepted the offer rather than await 
my exoneration first .» |21 

Allah said (that the king asked), 


4.4-JU jZ 'Jij'j i) ifSSL £ Si) 


4He said, "What was your affair when you did seek to seduce 
Yusuf?") 

The king gathered those women who cut their hands, while 
being hosted at the house of the wife of the ‘Aziz. He asked 
them all, even though he was directing his speech at the wife 
of his minister, the ‘Aziz in particular. He asked the women 
who cut their hands, 

£) 


4What was your affair...), what was your story with regards to, 

X (L *.r <>> 'A " fik 

^ c/v'j 

iwheti you did seek to seduce Yusuf?) on the day of the banquet? 

4jlS Ji Sf- Qf- £ fk SSJ*) 

)The women said: “Allah forbid! No evil know we against 
him!") 

The women answered the king, ‘Allah forbid that Yusuf be 


111 Ahmad 2:326, Fath Al-Bari 8:216 Muslim 1:133. 
121 Ahmad 2 :346. 
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guilty of this, for by Allah, we never knew him to do evil.’ This; 
is when, 

i&\ S£^ & op' 

$The wife of the ‘Aziz said: "Now the truth has Hashasa..."} 

or the truth is manifest to all, according to Ibn ‘Abbas!, 
Mujahid and others. 111 Hashasa also means, “became clear 
and plain’, 

41 S*> 

iit was I who sought to seduce him, and he is surely of the truthful. * 
when he said, 

iit was she that sought to seduce me.} 

4J3i $ jj2 4} 

iin order that he may know that I betrayed him not in Ohs) 
absence.} 

She said, ‘I admit this against myself so that my husband 
knows that I did not betray him in his absence and that 
adultery did not occur. I tried to seduce this young man arid 
he refused, and I am admitting this so that he knows 1 am 
innocent,’ 

hj - T JOli' 4 V ^ 

}And, verily, Allah guides not the plot of the betrayers. And I 
free not myself (from the blame).} 

She said, “I do not exonerate myself from blame, because the 
soul wishes and lusts, and this is what made me seduce him,’ 
for, 

JM} 

iVerily, the (human) self is inclined to evil, except when my 
Lord bestows His mercy (upon whom He wills).} 
whom Allah the Exalted wills to grant them immunity, 

jlA qj 


At-Tabari 16:138. 
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4 Verily, my Lord is Oft-Forgiving, Most Merciful.} 

This is the most viable and suitable understanding for the 
continuity of the story and the meanings of Arabic speech. Al- 
Mawardi mentioned this in his Tafsir, in support of it, it was 
also preferred by Imam Abu Al-‘Abbas Ibn Taymiyyah who 
wrote about it in detail in a separate work. 

It was said Yttsuf peace be upon him is the one who said, 

<su ^ 

iin order that he (the 'Aziz) may know that I betrayed him not} with 
his wife, 

4in (his) absence).} until the end of Ayah (53) He said, *1 sent 
back the emissary, so that the king would investigate my 
innocence and the ‘Aziz be certain that, 

<sa f> # 

41 betrayed him not}, with his wife, 

&£■. Y ill ojj 


4in (his) absence. And, verily, Allah guides not tlie plot of the 
betrayers.}’ 


This is the only explanation presented by Ibn Jarir At-Tabari 
and Ibn Abi Hatim, but the first view is stronger and more 
obvious because it is a continuation of what the wife of the 
‘Aziz said in the presence of the king. Yusuf was not present 
at all during this time, for he was released later on and 
brought to the king by his order. 




05 $* QjJ pit iSi) ju Di ifjd 

4§r^ 


454. And the king said: "Bring him to me that I may attach 
him to my person." Then, when he spoke to him, he said: 
"Verily, this day, you are with us high in rank and fully 
trusted.”} 

455. [Yiisuf] said: "Set me over the storehouses of the land; I 
will indeed guard them with full knowledge."} 
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Yusufs Rank with the King of Egypt 

Allah states that when he became aware of YQsufs 
innocence and his innocense of what he was accused of, the 
king said, 

iBring him to me that I may attach him to my person.}, That I may 
make him among my close aids and associates,’ 

a} 


iThen, when he spoke to him}, when the king spoke to Yusuf and 
further recognized his virtues, great ability, brilliance, good 
conduct and perfect mannerism, he said to him, 

iou) Ig. £3 &[} 

iVerily, this day, you are with us high in rank and fully 
trusted.} 

The king said to YOsuf, You have assumed an exalted status 
with us and are indeed fully trusted.’ Yusuf, peace be upon 
him said, 

ix ji *T> £ ^JS} 

iSet me over the storehouses of the land; I will indeed guard 
them with full knowledge.} 

Yusuf praised himself, for this is allowed when one’s abilities 
are unknown and there is a need to do so. He said that he is, 

iL^} 


$Hafiz}, an honest guard, 

4^} 


4'Alim}, having knowledge and wisdom about the job he is to 
be entrusted with. Prophet Yusuf asked the king to appoint him 
as minister of finance for the land, responsible for the harvest 
storehouses, in which they would collect produce for the years 
of drought which he told them will come. He wanted to be thje 
guard, so that he could dispense the harvest in the wisest, best 
and most beneficial way. The king accepted YQsufs offer, for he 
was eager to draw YQsuf close to him and to honor him. So 
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4And We make not to be 
lost the reward of the 
good doers. And verily, 
the reward of the Here¬ 
after is better for tho^e 
who believed and had 
Tacfwa .$> | 

Allah states that 
what He has prepared 
for His Prophet Yttsuf, 
peace be upon him, 
in the Hereafter is 
much greater, subs¬ 
tantial and honored 
than the authority Ijle 
gave him in this life. 
Allah said about His 
Prophet Sulaymdn 
(Solomon), peace j^e 
upon him, 

,jji> »iL-J j^ \i$lW IJCa^ 

$3 kx* f j\> I^vwlS. 
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4"Thi$ is Our gift, so spend or withhold, no account will be 
asked of you. n And verily, for him is a near access to Us, and 
a good (final) return (Paradise ).> [38:39-40] 

Yusuf, peace be upon him, was appointed minister of finance 
by Ar-Rayyan bin Al-Walid, king of Egypt at the time, instead 
of the 'Aziz who bought him and the husband of she who tijed 
to seduce him. The king of Egypt embraced Islam at the hai|ds 
of Yusuf, peace be upon him, according to Mujahid. 

* V"-> \ '>* i'T , YI 
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<58. And Yusuf s brethren came and they entered unto him, 
and he recognized them, but they recognized him not.} 

459. And when he furnished them with their provisions, he 
said: "Bring me a brother of yours from your father. See you 
not that I give full measure, and that I am the best of the 
hosts?"} 

<60. "But if you bring him not to me, there shall be no 
measure (of com) for you with me, nor shall you come near 
me."} 

461. They said: "VJe shall try to get permission (for him) from 
his father, and verily, we shall do it."} 

462. And [Yiisuf] told his servants to put their money into 
their bags, so that they might know it when they go back to 
their people; in order that they might come again.} 

Yusufs Brothers travel to Egypt 

As-Suddi, Muhammad bin Ish&q and several others said that 
the reason why Yusufs brothers went to Egypt, is that after 
YQsuf became minister of Egypt and the seven years of 
abundance passed, then came the seven years of drought that 
struck all areas of Egypt. The drought also reached the area of 
Kana'an (Canaan), where Prophet Ya'qub, peace be upon him, 
and his children resided. Prophet YQsuf efficiently guarded the 
people’s harvest and collected it, and what he collected became 
a great fortune for the people. This also permitted Yusuf to 
give gifts to the people who sought his aid from various areas 
who came to buy food and provisions for their families. YQsuf 
would not give a family man more than whatever a camel 
could carry, as annual provisions for them. YQsuf himself did 
not fill his stomach from this food, nor did the king and his 
aids eat except one meal a day. By doing so, the people could 
sustain themselves with what they had for the remainder of 
the seven years. Indeed, YQsuf was a mercy from Allah sent to 
the people of Egypt. 

YQsufs brothers were among those who came to Egypt to 
buy food supplies, by the order of their father: They knew that 
the ‘Aziz of Egypt was selling food to people who need it for a 
low price, so they took some merchandise from their land with 
them to exchange it for food. They were ten, because Ya'qQb 




183 


Surah 12 . Yusuf. (5M21 (Egt±131 

peace be upon him kept his son and Yflsufs brother Binyamin 
with him. Binyamin was the dearest of his sons to him after 
Yilsuf. 

When Prophet Yusufs brothers entered on him in his court 
and the center of his authority, he knew them the minute he 
saw them. However, they did not recognize him because they 
got rid of him when he was still young, and sold him to a 
caravan of travelers while unaware of their destination. They 
could not have imagined that Yusuf would end up being a 
minister, and this is why they did not recognize him, while ihe 
did recognize them. As-Suddi said that Yusuf started talking 
to his brothers and asked them, “What brought you to my 
land?” They said, “O, ‘Aziz, we came to buy provisions.” He 
asked them, “You might be spies.” They said, “Allah forbids.” 
He asked them, “Where are you from?” They said, “From the 
area of Kana'an, and our father is Allah’s Prophet Ya'qub.” He 
asked them, “Does he have other children besides you?” They 
said, “Yes, we were twelve brothers. Our youngest died in the 
desert, and he used to be the dearest to his father. His full 
brother is alive and his father kept him, so that his closeness 
compensates him for losing our youngest brother (who died].” 
YQsuf ordered that his brothers be honored and allowed to 
remain, 

&>} j 

$And when he furnished them with their provisions, } 

according to their needs and gave them what they wanted to 
buy, he said to them, “Bring me your brother from your 
father’s side whom you mentioned, so that I know that jrou 
have told me the truth.” He continued, 

iiip > £ % jp jj 4 <£ $} 

iSee you not that I give full measure, and that I am the best of 
the hosts?} | 

encouraging them to return to him. He then threatened theh, 

($3 yH $ 4 } | 

iBut if you bring him not to me, there shall be no measure (of 
com) for you with me.} 1 
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He threatened them that if the next time they come without 
Binyamin with them, they will not be allowed to buy the food 
that they need, 


4 v'<SjLu) Cjj »u>1 ii* ijlli ii 'Jj} 


4"...nor shall you come near me." They said: "We shall try to 
get permission (for him) from his father, and verily, we shall do 
it."} 

They said, *We will try our best to bring him with us, so that 
we spare no effort to prove to you that we are truthful in what 
we told you about ourselves.’ Allah said, 


4And [Yusuf] told his servants >, or his slaves, 

4to put their moneys, or the merchandise they brought 
with them to exchange for food, 


4into their bags,}, while they were unaware, 

X&} 


4in order that they might come again.} It was said that YQsuf did 
this because he feared that his brothers might not have any 
more merchandise they could bring with them to exchange for 
food. 


/» up 
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463. So, when they returned to their father, they said: "O our 
father! No more measure of grain shall we get (unless we take 
our brother). So send our brother with us, and we shall get our 
measure and trtdy, we will guard him."} 

464. He said: "Can I entrust him to you except as I entrusted 
his brother [Yusuf] to you aforetime? But Allah is the Best to 
guard, and He is the Most Merciftl of those who show mercy."} 
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Yusuf's Brothers ask Ya'qub’s Permission to send Their 
Brother Binyamin with Them to Egypt 

Allah says that when they went back to their father, 


ithey said: "O our father! No more measure of grain shall we 
get..."> 


‘after this time, unless you send our brother Binyamin with 
us. So send him with us, and we shall get our measure and 
we shall certainly guard him.’ Some scholars read this Ayah in 
a way that means, ‘and he shall get his ration.’ They said, 


ft fy)} 

iand truly, we will guard him.}, ‘do not fear for his safety, for he 
will be returned back to you.’ This is what they said to Ya'qtib 
about their brother Yusuf, 


4 ^ 
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i"Send him with us tomorrow to enjoy himself and play, and 
verily, we will take care of him.”} [12:12] 


This is why Prophet Ya'qub said to them, 

ji&^i ll^=» 'tfj j&C 


iCan I entrust him to you except as I entrusted his brother 
[Yusuf] to you aforetime?} 

He asked them, Will you do to him except what you did to nis 
brother Yusuf before, when you took him away from me and 
separated me from him?’ 




$But Allah is the Best to guard, and He is the Most Merciful 
of those who slww mercy.} j 


Ya'qub said, ‘Allah has the most mercy with me among all 
those who show mercy, He is compassionate with me for my 
old age, feebleness and eagerness for my son. I invoke Allan to 
return him to me, and to allow him and 1 to be together;j for 
surely, He is the Most Merciful of those who show mercy.’ 
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i65. And when they 
opened their bags, they 
\found their money had 
been returned to them. 
They said: “0 our 
\father! What (more) can 
we desire? This, our 
money has been returned 
to us; so we shall get 
-- (more) food far our fa¬ 
mily, and we shall guard our brother and add one more measure of a 
camel's load. This quantity is easy (far the king to give).”} 

i66. He [Ya'qub] said: "1 will not send him with you until 
you swear a solemn oath to me in Allah's Name, that you will 
bring him back to me unless you are yourselves surrounded (by 
enemies)," And when they had sworn their solemn oath, he 
said: "Allah is the Witness to what we have said."} 


They find Their Money returned to Their Bags 

Allah says, when YusuFs brothers opened their bags, they 
found their merchandise inside them, for Yusuf had ordered 
his servants to return it to their bags. When they found then- 
merchandise in their bags, 
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iThey said: “O our father! What (more) can we desire?..."}, 
what more can we ask for, 


<&l & 




iThis, our money has been returned to us;} I 

Qatadah commented (that they said), “What more can we ask 
for, our merchandise was returned to us and the 4 Aziz Jias 
given us the sufficient load we wanted?”* 1 ' They said next, 

& ! 

4so we shall get (more) food for our family,}, ‘if you send our 
brother with us the next time we go to buy food for our family,’ 

iand we shall guard our brother and add one more measure of a 
camel's load.} 

since YQsuf, peace be upon him, gave each man a camel’s load 
of com. 

ift} 


4Tin's quantity is easy (for the king to give).} 

They said these words to make their case more appealing, 
saying that taking their brother with them is worth this gain, 

ibU* <£*■ ^» 4: ~^ ^♦ A-3* c) 


}He [Ya'qub (Jacob)] said : "I will not send him with you until, 
you swear a solemn oath to me in Allah's Name..."}, \ 

until you swear by Allah with the strongest oath, 

j 

4that you will bring him back to me unless you are yourselves 
surrounded (by enemies)}, 

unless you were all overwhelmed and were unable to rescue him, 

is-tAy 

iAnd what they had sworn their solemn oath}, he affirmed it 
further, saying, I 

111 At-Tabari 16:162. ! 
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4Allah is the Witness to what we have said.} 


Ibn Ishaq commented, “Ya'qGb did that because he had no 
choice but to send them to bring necessary food supplies for 
their survival. So he sent Binyamin with them.”' 1 * 


$ (jje* Cj i_i 'jCa Ja *jlio'j aJC 'jSi-X < J •£>' ju j} 

& u Sj Z& & % y pto j\ & * 

lJ sJji Ja jil j« ) i c ^ li pjsJjl 

4:* u-if &3; a > /i & 


467. And he said: "O »n/ sons/ Do nof enfer by one gate, but 
enter by different gates, and I cannot avail you against Allah at 
all. Verily, the decision rests only with Allah. In Him, I put 
my trust and let all those that trust, put their trust in Him.”} 

468. And when they entered according to their father's advice, 
it did not avail them in the least against (the will of) Allah ; it 
was but a need of Ya'qub’s inner self which he discharged. And 
verily, he was endowed with knowledge because We had taught 
him, but most men know not.} 


Ya'qub orders His Children to enter Egypt from 
Different Gates 

Allah says that Ya'qub, peace be upon him, ordered his 
children, when he sent Binyamin with them to Egypt, to enter 
from different gates rather than all of them entering from one 
gate. Ibn ‘Abbas, Muhammad bin Ka'b, Mujahid, Ad-Dahhak 
Qatadah, As-Suddi and several others said that he feared the 
evil eye for them, because they were handsome and looked 
beautiful and graceful. He feared that people might direct the 
evil eye at them, because the evil eye truly harms, by Allah’s 
decree, and brings down the mighty warrior-rider from his 
horse. He next said, 

(<C* Z.'f} 

4and I cannot avail you against Allah at all.} 

m 


At-Tabari 16:164. 
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this precaution will not resist Allah’s decision and appointed 
decree. Verily, whatever Allah wills, cannot be resisted or stopped, j 

& iz u % y & | 

ai vy*" ur" 4 *&■ 16* o; j*' oi -■ <~ a 4** ^ 
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4”Verily, the decision rests only with Allah. In Him, I put my 
trust and let all those that trust, put their trust in Him.” And 
ivhett they entered according to their father's advice, it did not 
avail them in the least against (the will of) Allah; it ivas but a 
need of Ya'qub's inner self which he discharged .}, as a 
precaution against the evil eye, 


4 *^* Q Jc. jji ty} 

4And verily, he was endowed with knowledge because We had 
taught him,} \ 

he had knowledge that he implemented, according to Qatadah 
and Ath-ThawriJ 11 Ibn Jarir said that this part of the Ayah 
means, he has knowledge that We taught him, 

<&£ Jfr "js\ 


ibut most men know not .^ ,2 ’ 


i^t£=» tL yS tl 41 JU '.til czj tj£ J* \j&> 


469. And when they went in before Yiisuf, he took his brother I 
(Binydmin) to himself and said: “ Verily, I am your brother, soj 
grieve not for what they used to do.”} i 


Yusuf comforts Binyamin 

Allah states that when Yusufs brothers went in before him 
along with his full brother Binyamin, he invited them to a 
place of honor as privileged guests. He granted them gifts and 
generous hospitality and kindness. He met his brother in 
confidence and told him the story of what happened to him 
and that he was in fact his brother. He said to him, 


111 At-Tabari 16:168. 
121 Ibid. 
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V} 


‘igrieve not} nor feel sad for what they did to me.’ He ordered 
Binyamin to hide the news from them and to refrain from 
telling them that the ‘Aziz is his brother Yusuf. He plotted with 
him to keep him in Egypt enjoying honor and great hospitality. 

A 4$ 23 'f ££ 4 ££ fJS&L ilii> 

u-U ijlli UU iyulj i^li 


*#i C55 yj" Jj: 

470. So when he famished them forth with their provisions, he 
put the bowl in his brother's bag. Then a crier cried: “O you 
(in) the caravan! Surely, you are thieves!"} 

473. They, turning towards them, said: "What is it that you 
have lost?"} 


472. They said : "We have lost the bowl of the king and for him 
who produces it is (the reward of) a camel load; and I will be 
bound by it.”} 


Yusuf had His Golden Bowl placed in Binyamin’s Bag; a 
Plot to keep Him in Egypt 

After Yusuf supplied them with their provisions, he ordered 
some of his servants to place his silver bowl (in Binyamin's 
bag), according to the majority of scholars. Some scholars said 
that the king’s bowl was made from gold. Ibn Zayd added that 
the king used it to drink from/ 1 ' and later, measured food 
grains with it since food became scarce in that time, according 
to Ibn ‘Abbas, Mujahid, Qatadah, Ad-Dahhak and ‘Abdur- 
Rahman bin Zayd. 121 Shul^ah said that Abu Bishr narrated 
that Said bin Jubayr said that Ibn ‘Abbas said that the king’s 
bowl was made from silver and he used it to drink with.* 21 
Yusuf had the bowl placed in Binyamin’s bag while they were 
unaware, and then had someone herald, 

iQr* A & 

111 At-Tabari 16:172. 

,2) At-Tabari 16:173. 

* 31 At-Tabari 16:176. 
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40 you (in) the caravan! 
Surely, you are 
thieves!} 

They looked at the man 
who was heralding this 
statement and asked 
him, 

j 

4"What is it that you 
have lost?” They said: 
"We have lost the bowl 
of the king..."}, which 
he used to measure 
food grains, 

iand for him who 
produces it is a camel 
load;}, as a reward, 

4and I will be bound by 
it.}, as assurance of 


J 
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delivery of the reward. 
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^73. They said: “By Allah! Indeed you know that we came not 
to make mischief in the land, and we are no thieves!"} 

474. They said: “What then shall be the penalty of him, if you 
are (proved to be) liars."} 

475. They [Yusufs brothers] said: “His penalty should be that 
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he, in whose bag it is found, should be held for the punishment 
(of the crime). Tims we punish the wrongdoers!"} 


i76. So he [Yusuf} began (the search) in their bags before the 
bag of his brother. Then he brought it out of his brother's bag. 
Thus did We plan for Yusuf. He could not take his brother by 
the law of the king (as a slave), except that Allah willed it. We 
raise to degrees whom We will, but over all those endowed with 
knmoledge is the All-Knowing (Allah).} 

After Yusufs servants accused his brothers of theft, they said, 
4^5^- ^ JefR j aJ d Li*. U j3l 


iBy Allah! Indeed you kttow that we came not to make mischief 
in the land, and we are no thieves!} 

‘Ever since you knew us, you, due to our good conduct, 
became certain that, 

J l.J-1 ILL;. 


$we came not to make miscluef in the land, and we are no 
thieves!} 

They said, Theft is not in our character, as you came to 
know.’ Yusufs men said, 


i 


* 




‘iWlmt then shall be the penalty of him}, in reference to the thief, 
if it came out that he is one of you,’ 


iif you are (proved to be) liars?} They asked them, What should 
be the thiefs punishment if he is one of you?’ 


pj r y*. 4 l*-j Ja •£». \J\i} 


4 They said: "His penalty should be that he, in ivhose bag it is 
found, should be held for the punishment. Thus we punish the 
wrongdoers!"} 

This was the law of Prophet Ibrahim, peace be upon him, 
that the thief be given as a slave to the victim of theft. This is 
what Yusuf wanted, and this is why he started with their bags 
first before his brother’s bag, to perfect the plot, 

At ’ y} 
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iThen he brought it out of his brother's bag.) j 

Therefore, Yusuf took Binyamin as a slave according to their 
judgement and the law which they believed in. So Allah said; 

iThus did We plan for Yusuf.) and this is a good plot that Allah 
likes and prefers, because it seeks a certain benefit using 
wisdom and the benefit of all. 

Allah said next, 

Y-i 4 ji-*0 jt£" 

iHe could not take his brother by the laiv of the king,) 

as a captive, for this was not the law of king of Egypt, according 
to Ad-Dahhak and several other scholars. 1 ' 1 Allah only allowed 
Yusuf to take his brother as a captive after his brothers agreed 
to this judgement beforehand, and he knew that this was their 
law. This is why Allah praised him when He said, 

j. ’^jj,) 

iWe raise to degrees whom We will,) just as He said in another 
Ayah, 

CjjSf gj-i) 

iAllah will exalt in degree those of you wlw believe.) [58:11) Allah 
said next, 

ibut over all those endowed with knowledge is the All-' 
Knowing. $> 

Al-Hasan commented, “There is no knowledgeable person, tut 
there is another person with more knowledge until it ends at 
Allah the Exalted and Most Honored. 121 In addition, ‘Abdur- 
Razzaq recorded that Said bin Jubayr said, “We were with Ibn 
‘Abbas when he narrated an amazing Hadith. A man in tjhe 
audience said, ‘All praise is to Allah! There is an all-knowing 
above every person endowed with knowledge.’ Ibn ‘Abbas 
responded, “Worse it is that which you said! Allah is the All- 

111 At-Tabari 16:188. ^ 

121 At-Tabari 16:193. 
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Knowing and His knowledge is above the knowledge of every 
knowledgeable person. ** 11 Simak narrated that Ikrimah said 
that Ibn ‘Abbas said about Allah’s statement, 

4J-J? <s'i &&} 


ibut over all those endowed with knowledge is the All-Knowing 
(Allah).} 


“This person has more knowledge than that person, and Allah is 
above all knowledgeable persons.”* 2 * Similar was narrated from 
‘Ikrimah. 131 Qatadah said, “Over every person endowed with 
knowledge is a more knowledgeable person until all knowledge 
ends with Allah. Verily, knowledge started from Allah, and from 
Him the scholars leam, and to Him all knowledge returns.” 
‘Abdullah bin Mas'ud read the Ayah this way. 


(jLu j s j>j) 

* 

“And above eveiy scholar, is the All-Knower (Allah).” 141 

ft 4 ^ i c' & 4i-5 4 

4jviil ii'j yj* Jti 


477. They [Yusufs brothers] said: "If he steals, there was a 
brother of his [Yusuf] who did steal before (him)." But these 
things did Yusuf keep in himself, revealing not the secrets to 
than. He said (within himself): "You are in an evil situation, 
and Allah is the Best Knoiver of that which you describe!"} 


Yusuf’s Brothers accuse Him of Theft! 

After Yusufs brothers saw that the king’s bowl was taken 
out of Binyamln’s bag, they said, 

✓ fS £ j*** ^ / * ** • »/ v 

X tVr* Ot d >_ >J-- AJii i o\ f 

ilfhe steals, there was a brother of his who did steal before. 

They tried to show themselves as innocent from being like 
Binyamln, saying that he did just like a brother of his did 

111 ‘Abdur-Razzaq 2:327. 

121 At-Jabari 16:192. 

131 Ibid. 

|4] At-Tabari 16:193. 
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beforehand, meaning YUsuf, peace be upon him! Allah said, 


iBut these things did Yusuf keep in himself}, meaning the 
statement that he said afterwards, 

iAte p % 

iYou are in an evil situation, and Allah is the Best Knower of 
that which you describe!} 

Yusuf said this to himself and did not utter it aloud, thus 
intending to hide what he wanted to say to himself even before 
he said it. Al-‘Awfi reported that Ibn ‘Abbas said about Allah’s 
statement, 

ij «jLiJ> L*y^&} 

iBut these things did Yusuf keep in himself}, “He kept in 
himself [his statement next], i 

i^>y-J> & p iitj %&=£. yZ. A} 

iYou are in an evil situation, and Allah is the Best Knower of 
that which you describe!}.” 

St A3 q CZ5 iiS <jS Cl ti A l\ jA 
til *1 ££ * q & J U H 

47S. They said: "O 'Aziz/ Verily, he has an old father (who 
will grieve for him); so take one of us in his place. Indeed we 
think that you are one of the doers of good."} 

i79. He said: “Allah forbid, that we should take anyone bu 
him with whom we found our property. Indeed (if we did so); 
we should be wrongdoers."} 

Yusufs Brothers offer taking One of Them instead of 
Binyamin as a Slave, Yusuf rejects the Offer 

When it was decided that Benyamin was to be taken and 
kept with Yusuf according to the law they adhered by, Yusufs 
brothers started requesting clemency and raising compassion 
in his heart for them, 

its Ci a A h 'jp 
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iTftey said, “O ‘Aziz! 
Verily, he has an old 
father...”) 

who loves him very 
much and is comfor¬ 
ted by his presence 
from the son that he 
lost, 

iso take one of us in his 
place.), instead of 
Binyamln to remain 
with you, 

i'j^ztS\ St 'tZk.j 

ilndeed zoe think that 
you are one of the doers 
of good.), the good 
doers, just, and 
accepting fairness, 

s* 3 -ii J 3 ! jii)> 

^ Uju-j 

iHe said: ‘‘Allah forbid, 
that we should take anyone but him ivith whom we found our 
property..."), ‘according to the judgement that you gave for his 
punishment. 
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ilndeed, we should be wrongdoers. if we take an innocent man 
instead of the guilty man/ 
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480. So, when they despaired of hint, they consulted in private. 

The eldest among them said: "Know you not that your father 
did take an oath from you in Allah's Name, and before this you 
did fail in your duty with Yusuf? Therefore I will not leave this 
land until my father permits me, or Allah decides my case and 
He is the Best of the judges.} 

481. "Return to your father and say, ‘O our father! Verily, 
your son has stolen, and ive testify not except according to 
what toe know, and we could not know the Unseen!} 

482. "And ask (the people of) the toion where we have been, ' 
and the caravan in which we returned; and indeed we are 
telling the truth."} 


Yusufs Brothers consult Each Other in Confidence; the 
Advice Their Eldest Brother gave Them I 

Allah narrates to us that Yusufs brothers were desperate 
because they could not secure the release of their brother 
Binyamln, even though they had given a promise and sworn to 
their father to bring him back. They were unable to fulfill their 
promise to their father, so, 

j 

4in private}, away from people’s eyes, ! 

^ \S*~} 

4they consulted}, among themselves, 


4The eldest among them said}, and his name, as we mentioned, 
was RubU, or Yahudha. He was the one among them who 
recommended throwing Yusuf into a well, rather than killing 
him. So RubU said to them, ’ 


t 'A jj j [ y J uu 


“4Know you not that your father did take an oath from you in 
Allah's Name,} 

that you will return Binyamln to him? However, you were not 
able to fulfill this promise and, before you caused Yusuf to be 
lost from his father, j 
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iTherefbre I will not leave this land}, I will not leave Egypt, 

iu) 4 oit 

iuntil my father permits me,} allows me to go back to him while 
he is pleased with me, 

« a ■&. 

ior Allah decides my case} by using the sword, or, they 
says; by allowing me to secure the release of my brother, 

£ %} 

iand He is the Best of the judges.}, 

He next ordered them to narrate to their father what happened 
so that they could present their excuse about that happened 
to Binyamin and as claim their innocence before him. Rtibil 
said to them (to say to their father), 

i'j, dkii Cj} 

iand we could not know the Unseen!} 

or, “we did not know that your son had committed theft,’ 
according to Qatadah and Ikrimah.* 1 * ‘Abdur-Rahman bin 
Zayd bin Aslam said that it means, *we did not know that 
Binyamin stole something that belonged to the king, we only 
stated the punishment of the thief,’ 

iAnd ask (the people of) the town where we have been,}, in reference 
to Egypt,' 2 * according to Qatadah,* 3 * or smother town. 

4% as $ 'j&} 

iand the caravan in which we returned}, ‘about our truthfulness, 
honesty, protection and sincere guardianship, 

it&a £0 

|l * At-Tabari 16:211-212. 

* 2 * At-Tabari 16:210. 

* 3 ' At-Tabari 16:212. 



iand indeed we are telling the truth.} 

in what we have told you, that Binyamln stole and was taker 
as a captive as compensation for his theft.’ 

* J-fi ii' !/•—»«> 0 ojj- J; (JU^ 
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4 

483. He [Ya'qub] said: “Nay, but your own selves have 
beguiled you into something. So patience is most fitting (for 
me). May be Allah will bring them (back) all to me. Truly, He! 
Only He is All-Knowing, All-Wise."} 

484. And he turned away from them and said: "Alas, my grief 
for Yusuf!" And he lost his sight because of the sorrow that he 
was suppressing.} 

485. They said: "By Allah! You will never cease remembering 
Yusuf until you become weak with old age, or until you be of 
the dead.”} 


486. He said: "1 only complain of my grief and sorrow to 
Allah, and I know from Allah that which you know not."} 


Allah’s Prophet Ya'qub receives the Grievous News 

Allah’s Prophet Ya'qub repeated to his children the same 
words he said to them when they brought false blood on 
Yusuf shirt, 

4Nay, but your own selves have beguiled you into something. 

So patience is most fitting (for me).} 

Muhammad bin Ishaq said, “When they went back to Ya'qilb 
and told him what happened, he did not believe them and 
thought that this was a repetition of what they did to Yusuf. 
So he said, 

4U: S3 & p $} 

4Nay, but your own selves have beguiled you into something. 
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So patience is most fitting (for me).} 

Some said that since this new development came after what 
they did before [to Yusuf], they were given the same judgement 
to this later incident that was given to them when they did 
what they did [to Yusuf]. Therefore, Ya'qub’s statement here is 
befitting, 




iNay, but your own selves have beguiled you into something. 

So patience is most fitting (for me).)> 

He then begged Allah to bring back his three sons: Yusuf, 
Binyamin and RQbll to him.”* 11 Rubil had remained in Egypt 
awaiting Allah’s decision about his case, either his father’s 
permission ordering him to go back home, or to secure the 
release of his brother in confidence. This is why Ya'qub said, 

'JL 


iMay be Allah will bring them (back) all to me. Truly, He! 
Only He is All-Knowing,}, in my distress, 




ithe All-Wise}, in His decisions and the decree and 
preordainment He appoints. Allah said next, 

i&l & jtfj p 1%} 

$And he turned away from them atid said: "Alas, my grief for 
Yusuf ?’> 

He turned away from his children and remembered his old 
grief for Ytisuf, 


iAlas, my grieffor Yusuf!} 

The new grief, losing Binyamin and Rubil, renewed his old 
sadness that he kept to himself. ‘Abdur-Razzaq narrated that 
Ath-Thawri said that Sufyan Al-TJsfuri said that Said bin 
Jubayr said, “Only this nation (the following of Prophet 


111 At-Tabari 16:214. 


Muhammad jg] were given Al-Istiija'. ll] Have you not heard the 
statement of Ya'qub, peace be upon him, 

iXS # i>>5' ^ 

i"Alas, my grief for Yusuf!" And he lost his sight because of 
the sorrow that he was suppressing.}?"^ 

Ya'qub suppressed his sorrow and did not complain to a 
created being, according to Qatadah and other scholars.* 3 ' Ac - 
Dahhak also commented, “Ya'qUb was aggrieved, sorrowful 
and sad.”* 4 * 

Ya'qub's children felt pity for him and said, while feelirg 
sorrow and compassion, 

j *r~ pjj 

{By Allah! You xoill never cease remembering Yiisuf}, “you will kee p 
remembering YUsuf, 

S>P &■)> 

{until you become loeak with old age, ^, until your strength leaves 
you,’ 

{hp&\ ^ ip $} 

{or until you be of the dead.} They said, ‘if you continue like this, 
we fear for you that you might die of grief,’ 

{f& '<Sp3 J-> J&} 

{He said: "I only complain of my grief and sorrow to Allah."} When 
they said these words to him, Ya'qub said, 

‘{I only complain of my grief and sorrow} for the afflictions that 
struck me, 

{to Allah,} alone, 

* l * Saying: “To Allah we belong and to Him shall be our return.” 

* 2 * ‘Abdur-Razzaq 2:227. 

* 3 * At-Tabari 16:216. 

[4 > At-Tabari 16:218. 
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J 


iatta I know from Allah 
that which you know 
not.} 

I anticipate from Allah 
each and every type 
of goodness.’ Ibn 
'Abbas commented on 
the meaning of, 

iand I know from Allah 
that which you know 
not.} 

“The vision that Yusuf 
saw is truthful and 
Allah will certainly 
make it come true.”* 11 

« 

! > 'A- m " 'v < > > 

(U? « Y ,lsl $ gp 

125 't§&&£K y\ $ 
$s I# ^ fjti 
4 jSjt u s»jti liij ii!: 


^f^lLi <JLi f* 

$ pr)' 

o1%J iki_£ 


(tftv* / . . /// 


4® 

457. "O my sons/ Go yo« onrf inquire about Yusuf and his 
brother, and never give up hope of Allah's mercy. Certainly no 
one despairs of Allah's mercy, except the people who 
disbelieve."} 

488. Then, when they entered unto him, they said: "O 'Aziz! 
A hard time has hit us and our family, and we have brought 
but poor capital, so pay us full measure and be charitable to us. 
Truly, Allah does reward the charitable."} 


HI 


At-Tabari 16:227. 
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Ya'qub orders His Children to inquire about Yusuf and 
His Brother 

Allah states that Ya'qub, peace be upon him, ordered his 
children to go back and inquire about the news of Yusuf and 
his brother Binyamln, in a good manner, not as spies. He 
encouraged them, delivered to them the good news and 
ordered them not to despair of Allah’s mercy. He ordered them 
to never give up hope in Allah, nor to ever discontinue trusting 
in Him for what they seek to accomplish. He said to them that 
only the disbelieving people despair of Allah’s mercy. 


Yusufs Brothers stand before Him 

Allah said next, 

it 'Ji-J \S&} 


iThen, when they entered unto him}, when they went back 
Egypt and entered upon YQsuf, 


itM Ci ya 


ithey said: “O Aziz! A hard time has hit us and our family..."}, 
because of severe droughts and the scarcity of food, 

! 


iand we have brought but poor capital,} 
means, “we brought money for the food we want to buy, but) it 
is not substantial,’ according to Mujahid, Al-Hasan and several 
others.* 1 ' | 

Allah said that they said next, 

i j33\ G ^%} 

iso pay ms full measure} meaning, ‘in return for the little money 
we brought, give us the full measure that you gave us before.’ 
Ibn Mas'Qd read this Ayah in a way that means, “So give the 
full load on our animals and be charitable with us.”* 2 ' Ibn 
Jurayj commented, “So be charitable to us by returning bur 
brother to us.”* 3 ' And when Sufyan bin TJyaynah was asked if 

111 At-Tabari 16:238. 

121 Ibid. 

131 At-Tabari 16:243. 
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the Sadaqah (charity) was prohibited for any Prophet before 
Prophet jjg, he said, “Have you not heard the Ayah, 


V jj’ iii o) oJLa jj 


our 


iso pay us full measure and be charitable to us. Truly, Allah 
does reward the charitable.}?” 


Ibn Jarir At-Tabari 1 ' 1 collected this statement. 

^ ZZ ii a pz ji 

^ <>* ill ji fjcij JLiji til jtf 

'• ^~ 3 olj l—i ijj' jjj fils ijJU ' 'j£ y. 

S*J (*^ J-j»> fjj' s-i/^ *5 jli 


189. He said: "Do you knoio what you did with Yusuf and his 
brother, when you were ignorant?"} 

190. They said: "Are you indeed Yusuf?" He said: "I am 
Yusuf, and this is my brother. Allah has indeed been gracious 
to us. He ivho has Taqwa, and is patient, then surely, Allah 
makes not the rezvard of the gooddoers to be lost."} 

191. They said: "By Allah! Indeed Allah has preferred you 
above us, and we certainly have been sinners."} 

A92. He said: "No reproach on you this day; may Allah 
forgive you, and He is the Most Mercifid of those who show 
mercy!} 


Yusuf reveals His True Identity to His Brothers and 
forgives Them 


Allah says, when Yusufs brothers told him about the 
afflictions and hardship, and shortages in food they suffered 
from in the aftermath of the drought that struck them, and he 
remembered his father’s grief for losing his two children, he 
felt compassion, pity and mercy for his father and brothers. 
He felt this way, especially since he was enjoying kingship, 
authority and power, so he cried and revealed his true identity 
to them when he asked them, 


jj U \e. ^b} 


At-Tabari 16:242. 
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4Do you blow what you did with Yusuf and his brother, when you 
were ignorant?) meaning, “when you separated between Yusuf 
and his brother,’ i 


iiohen you were ignorant?) He said, What made you do this is 
your ignorance of the tremendous sin you were about | to 
commit.’ It appears, and Allah knows best, that YQsuf revealed 
his identity to his brothers only then by Allah’s command, just 
as he hid his identity from them in the first two meetings, by 
Allah’s command. When the affliction became harder, Allah 
sent His relief from that affliction, just as He said He does, 




iVerily, along with every hardship is relief. Verily, along with 
every hardship is relief. $>[94:5-6] | 

This is when they said to Yusuf, 


CLy. & 


iAre you indeed Yusuf?), in amazement, because they had 
meeting him for more than two years while unaware of whoi 
really was. Yet, he knew who they were and hid this news 
them. Therefore, they asked in astonishment, 

ijl rii; jij; tl ju & dzfr 


been 
he 
om 


f*< 


iAre you indeed Yusuf? He said: '7 am Yusuf , and this is my 
brother. .."i 


Yusuf said next, 




'iAllal i has indeed been gracious to us.$ by gathering us together 
after being separated all this time,’ 






Y & 


"' ' > -. Y 

> 1 * J* ?AT 


i“Verily, he who has Taqwa, and is patient, then surely , Allah 
makes not the reward of the gooddoers to be lost. n They said: 

"By Allah! Indeed Allah has preferred you above us."$ 

They affirmed Yusufs virtue above them, being blessed with 
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beauty, conduct, richness, kingship, authority and, above all, 
prophethood. They admitted their error and acknowledged that 
they made a mistake against him, 

4 .'$ \£ 4 * 36^ 

iHe said: “No reproach on you this day."} 

He said to them, There will be no blame for you today or 
admonishment, and I will not remind you after today of your 
error against me.* He then multiplied his generosity by 
invoking Allah for them for mercy, 

imay Allah forgive you, and He is the Most Merciful of those 
who show mercy!} 


$ ij)B ol yjj \ 36 jJ& ££ £3j 


493. "Go with this shirt of mine, and cast it over the face of 
my father, his vision will return, and bring to me all your 
family."} 

494. And when the caravan departed, their father said: “l do 
indeed sense the smell of Yusuf, if only you think me not senile)."} 

495. They said: “By Allah! Certainly, you are in your old 
Dalai (error).”} 


Ya'qub finds the Scent of Yusuf in his Shirt! 

YOsuf said, Take this shirt of mine, 

4and cast it over the face of my father, his vision will return},’ 
because Ya'qub had lost his sight from excessive crying, 

4and bring to me all your family.} all the children of Ya'qOb. 
4jy$ vJuoi &j} 

4And when the caravan departed} from Egypt, 
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itheir father said...}, Ya'qub, peace be upon him, said to the 
children who remained with him, 

VjJ £y 41 ^ 

‘4/ do indeed /ee/ the smell of Yusuf, if only you think me not 
senile.}, except that you might think me senile because ofjold 
age.’ ‘Abdur-Razzaq narrated that Ibn ‘Abbas said, “When the 
caravan departed (from Egypt], a wind started blowing and 
brought the scent of Ytisufs shirt to Ya'qOb. He said, 

& YjJ 41 ^ 

il do indeed feel the smell of Yusuf, if only you think me not 
senile.} 

He found his scent from a distance of eight days away! ”* 11 
Similar was also reported through Sufyan Ath-Thawri and 
Shu'bah and others reported it from Abu Sinan.' 2 * 

Ya'qilb said to them, 




i 


iif only you think me not senile.} 

Ibn ‘Abbas, Mujahid, ‘Ata, Qatadah and Said bin Jubayr 
commented, “If only you think me not a fool!”* 3 ' Mujahid and 
Al-Hasan said that it means, “If only you think me not old:” 14 * 
Their answer to him was, 

&[} 

4 Certainly, you are in your old Dalai.} 

meaning, ‘in your old error,’ according to Ibn ‘Abbas.' 5 * 
Qatadah commented, “They meant that, *because of your love 
for Yusuf you will never forget him.’ So they uttered a harsh 
word to their father that they should never have uttered to 

111 ‘Abdur-Razzaq 2:329. 

* 2 * At-Tabari 16:250. 

131 At-Tabari 16:253. 

141 At-Tabari 16:255. 

151 At-Tabari 16:257. 
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him, nor to a Prophet of Allah.’’ 1 ' 1 Similar was said by As- 
Suddi and others J 21 


$ Crf (*^ t#l pJ* J15 U--»; itill JoJ' fU J 

J[r Jil ‘'v'ojtljU- GT Cl tGjii U liCti yii V U 

f v.^ > :a : jj ^ 

496. Then, when the bearer of the good news arrived, he cast it 
(the shirt) over his face, and his vision returned. He said : “Did 
1 not say to you, 7 know from Allah that ivhich you know 
not?’"} 


497. They said: “O our father! Ask forgiveness (from Allah) for 
our sins, indeed ive have been sinners."} 

498. He said: “1 will ask my Lord for forgiveness for you, 
verily, He! Only He is the Oft-Forgiving, the Most 
Mercifid."} 


Yahudha brings Yusufs Shirt and Good News 

Ibn ‘Abbas and Ad-Dahhak said; 


igood news} means information. 

Mujahid and As-Suddi said that the bearer of good news was 
Yahudha, son of Ya'qub. 131 As-Suddi added, “He brought it 
(Yusufs shirt) because it was he who brought Yusufs shirt 
stained with the false blood. So he liked to erase that error 
with this good act, by bringing Yusufs shirt and placing it on 
his father’s face. His father’s sight was restored to him.” 14 ' 
Ya'qub said to his children, 

4ci>Gii Y U 4i)( (yi Jil jyfy 


iDid I not say to you, 7 know from Allah that which you know 
not?’}, that I know that Allah will return Yusuf to me and that. 


A* 


111 At-Tabari 16:257. 
121 Ibid. 

131 At-Tabari 16:258. 
* 4 * At-Tabari 16:259. 
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rtv 


i3l3 a . ^ j\ L>A \ XU-LUi 

w3^-^tJU 0}ilsu»-l^ljVL-»y jUbbd 


StiHg# 4f do indeed feel the 
smell of Yusuf, if only 
you think me not 
senile.$ 




^4lSjC y <£ li£a 

^J )jj ifpi uC^UauI *Li<oi 

LfrU>-aj J-s^^jaJ lSjijiii .j] 
Oidfz/^ *\yti )—Jj 

yj $ $ .^idti JLd 4 ; 


YusuPs Brothers 
feel Sorry and 
Regretful 

This is when Yusufs 
brothers said to their 
father, with humble¬ 
ness, 

& z;& u >iir 


JU ,,\v 

"> > **. ^ .-V; >. r'*1 

>* M 3-> A^r 

4 vvjLe-7 Jy2 ( 

4"0 our father! A|sfc 
forgiveness (from Alt fill) 
for our sins, indeed we 
have been sinners." He 
said: "I will ask my 
Lord for forgiveness for 
you, verily, He! Only 
He is the Oft-Forgiving, the Most Merciful."} 

and He forgives those who repent to Him. ‘Abdullah bin 
Mas“ud, Ibrahim At-Taymi, ‘Amr bin Qays, Ibn Jurayj and 
several others said that Prophet Ya'qub delayed fulfilling thjeir 
request until the latter part of the night| 

-Jji *d o! f/^i JU_> Y-*y^ \SA* * * * j' & i'.' \ 4 

!+!*>. jj Jj jj ^r!‘j Jjd 'j-* 'i^k. dj A Jf_r^ jf i~ey} 

' \ •' f •a* '* V zss - .^ ri /'/'•i *c" J 

d' :V? 0? J-V' 4>t ^ <_£►,*-' 3 l O. U»- ,Jj| 

ixi» y. ft :TS d, JLu j; Sj. cj>> &; ^ 

499. Then, when they came in before Yusuf, he took his 


At-Tabari 16:262. 
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parents to himself and said: "Enter Egypt, if Allah wills, in 
security."} 

ilOO. And he raised his parents to the ‘Arsh and they fell down 
before him prostrate. And he said: "O my father! This is the 
interpretation of my dream aforetime! My Lord has made it 
come true! He was indeed good to me, when He took me out of 
the prison, and brought you (all here) out of the bedouin life, 
after Shay tan had sown enmity between me and my brothers. 
Certainly, my Lord is the Most Courteous and Kind unto 
whom He wills. Truly, He! Only He is the All-Knowing, the 
All-Wise.} 

Yusuf welcomes His Parents; His Dream comes True 

Allah states that Ya'qub went to Yusuf in Egypt. YQsuf had 
asked his brothers to bring all of their family, and they all 
departed their area and left Kana'an to Egypt. When YQsuf 
received news of their approach to Egypt, he went out to 
receive them. The king ordered the princes and notable people 
to go out in the receiving party with YQsuf to meet Allah's 
Prophet Ya'qQb, peace be upon him. It is said that the king 
also went out with them to meet Ya'qQb. YQsuf said to his 
family, after they entered unto him and he took them to 
himself, 

4 ^ ftj} 

iand said: "Enter Egypt, if Allah wills, in security."} 

He said to them, 'enter Egypt’, meaning, “reside in Egypt’, and 
added, “if Allah wills, in security’, in reference to the hardship 
and famine that they suffered. 

Allah said next, 

4$ 1 ZSJ^} 

iand he took his parents to himself} 

As-Suddi and ‘Abdur-Rahman bin Zayd bin Aslam said that 
his parents were his father and maternal aunt, 111 as his 
mother had died long agoJ 2 ' Muhammad bin Ishaq and Ibn 

111 At-Tabari 16:267. 

121 At-Tabari 16:269. 
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Jarir At-Tabari said, “His father and mother were both alive.f’ 
Ibn Jarir added, “There is no evidence that his mother had 
died before then. Rather, the apparent words of the Qur’an 
testify that she was alive.” This opinion has the apparent and 
suitable meaning that this story testifies to.* 1 * 

Allah said next, 

<> & '£»} 

iAnd he raised his parents to Al-'Arsh} 

he raised them to his bedstead where he sat, according to Ibn 
‘Abbas, Mujahid and several others. 12 ' Allah said, 

iand they fell down before him prostrate.} 

Yusufs parents and brothers prostrated before him, and they 
were eleven men, ' 


iAnd he said: “O my father! This is the Ta'wii (interpretation) of my 
dream aforetime..."}, in reference to the dream that he narrated 
to his father before, 

m js a a & 


4/ saw (in a dream) eleven stars...} j 

In the laws of these and previous Prophets, it was allowed 
for the people to prostrate before the men of authority, when 
they met them. This practice was allowed in the law of Adam 
until the law of Isa, peace be upon them, but was later 
prohibited in our law. Islam made prostration exclusively for 
Allah Alone, the Exalted and Most Honored. The implication of 
this statement was collected from Qatadah and other 
scholars.' 3 ' j 

When Mu'adh bin Jabal visited the Sham area,’ 4 ' he found 
them prostrating before their priests. When he returned (to Al- 


m At-Tabari 16:267. 

' 2| Ibid. 

131 At-Tabari 16:269. 

' 4 ' Greater Syria, which now comprises Syria, Lebanon, Palestine and 
Jordan. 
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4He was indeed good to me, when He took me out of the 
prison , and brought you (all here) out of the bedouin life,} 

out of the desert, for they lived a bedouin life and raisbd 
cattle, according to Ibn Jurayj and others. 111 He also said that 
they used to live in the Arava, Ghur area of Palestine, in 
Greater Syria. Yusuf said next, 

d oi Cfjij dry! J 1 SS* 

Rafter Shaytan had sown enmity betiveen me and my brothers. 
Certainly, my Lord is the Most Courteous and Kind unto 
whom He wills.$ 

for when Allah wills something, He brings forth its reasons 
and elements of existence, then wills it into existence apd 
makes it easy to attain, 

iTruly, He! Only He is the All-Knowing.} what benefits FJis 
servants, 

4the All-Wise.} in His statements, actions, decrees, preordain- 
ment and what He chooses and wills. 






ijr-' ^ 

4Jjdji j LL-* j> } 


-as Cj 

Ur% Oji> a -a;! 


<TM7. “My Lord! You have indeed bestowed on me of the\ 
sovereignty/, and taught me something of the interpretation of 
dreams - the (Only) Creator of the heavens and the earth! You 
are my Wali in this zvorld and in the Hereafter. Cause me to 
die as a Muslim , and join me zuith the righteous.“} 


Yusuf begs Allah to die as A Muslim ] 

T his is the invocation of Yusuf, the truthful one, to his Lord 
the Exalted and Most Honored. He invoked Allah after His 
favor was complete on him by being reunited with his parents 
and brothers, after He had bestowed on him prophethood and 
kingship. He begged his Lord the Exalted and Ever High, tnat 


111 At-Tabari 16:276. 
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as He has perfected His bounty on him in this life, to continue 
it until the Hereafter. He begged Him that, when he dies, he 
dies as a Muslim, as Ad-Pahhak said, and to join him with 
the ranks of the righteous, with his brethren the Prophets and 
Messengers, may Allah’s peace and blessings be on them 
all.* 11 It is possible that YQsuf, peace be upon him, said this 
supplication while dying. In the Two Sandhis, it is recorded that 
'A’ishah, may Allah be pleased with her, said that while dying, 
the Messenger of Allah was raising his finger and said - 
thrice, 

tJiH i 


»0 Allah to Ar-Rafiq Al-A'la [the uppermost, highest company 

in heaven], 


It is also possible that long before he died, YQsuf begged 
Allah to die as a Muslim and be joined with the ranks of the 
righteous. 


$3 j •Xj jj ^ 


4102. That is of the news of the Ghayb (Unseen) which We 
reveal to you. You were not (present) with them when they 
arranged their plan together, and (while) they were plotting 

4103. And most of mankind will not believe even if you desire 
it eagerly.$ 

4104. And no reward you ask of them for it; it (the Qur’an) is 
no less than a Reminder unto the ‘Alamin (men and Jinn).} 


This Story is a Revelation from Allah 

Allah narrated to Muhammad, peace be upon him, the stoiy 
of Yusuf and his brothers and how Allah raised him over 
them, giving him the better end, triumph, the sovereignty and 
wisdom (i.e., prophethood), even though they tried to harm 
and kill him. Allah said, This and similar stories are part of 


111 At-Tabari 16:280. 
121 FathAl-Bari 7:743. 
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the unseen incidents of the past, O Muhammad, 
iwhich We reveal to you.} 

and inform you of, O Muhammad, because it carries a lesson, 
for you to draw from and a reminder to those who defy you.’ 
Allah said next, 

4 >- 


‘iYou were not (present) with them}, you did not witness thieir 
conference nor saw them, I 


iwhen they arranged their plan together,} 
well, 


to throw Yusuf into 


the 


<5#i 

iand (while) they were plotting} 

against him. We taught you all this through Our Revelation 
which We sent down to you.’ Allah said in other Aydt, 

&& \ X Cj} 


iYou were not with them, when they cast lots with their 
pens..} and, I 

iAnd you were not on the western side, when We made clear 
to Musa the commandment...} [28:44] until, 

iC.:( i} jji\ X Cj} 

iAnd you were not at the side of the Tur when We did 
call. >[28:46] 

Allah also said, I 


iAnd you were not a dweller among the people of Madyani 
reciting Our verses to them.} [28:45] f 


Allah states that Muhammad is His Messenger and that He 
has taught him the news of what occurred in the past, which 
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cany lessons for people to draw from, so that they acquire 
their safety in their religious affairs as well as their worldly 
affairs. Yet, most people did not and will not believe, so Allah 
said, 




jSj 


iAnd most of mankind will not believe even if you desire it 
eagerly. $ Allah said in similar Ay at, 




iAnd if you obey most of those on the earth, they will mislead 
you far away from Allah’s path} [6:116), and, 



iVerily, in this is an Ayah, yet most of them are not 
believers .} [26:8] 


Allah said next, 


if, *4* 3 


iAnd no reward you ask of them for it;} 

Allah says, “You, O Muhammad, do not ask them in return 
for this advice and your call to all that is good and righteous, 
for any price or compensation for delivering it. Rather, you do 
so seeking Allah’s Face and to deliver good and sincere advice 
to His creatures, 



iit (the Qur’an) is no less than a Reminder unto the ‘Alamin 
(men and Jintt)} 

with which they remember, receive guidance and save 
themselves in this life and the Hereafter.’ 


iytj> <j <1$ ^=>j} 

&£)i 0 i $ if, # VI 


1105. And how many a sign in the heavens and the earth they 
pass by, while they are averse therefrom.} 

1106. And most of them believe not in Allah except that they 
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attribute partners unto Him.$ 

4107. Do they then feel secure from the coming against them of 
the covering veil of the torment of Allah, or of the coming 
against them of the (Final) Hour, all of a sudden while they 
perceive not?4 

People neglect to ponder the Signs before Them 

Allah states that most people do not think about His signs 
and proofs of His Oneness that He created in the heavens an d 
earth. Allah created brilliant stars and rotating heaven iy 
objects and planets,- all made subservient. There are many 
plots of fertile land next to each other on earth, and gardens 
solid mountains, lively oceans, with their waves smashing 
against each other, and spacious deserts. There are many live 
creatures and others that have died; and animals, plants ard 
fruits that are similar in shape, but different in taste, scent, 
color and attributes. All praise is due to Allah the One ar d 
Only, Who created all types of creations. Who Alone w 11 
remain and last forever. It is He Who is unique in His Names 
and Attributes. 

Allah said next, 

(45 yj 

4And most of them believe not in Allah except that they 
attribute partners unto Him 

Ibn ‘Abbas commented, “They have a part of faith, for whe 
they are asked, ‘Who created the heavens? Who created 
earth? Who created the mountains?’ They say, ‘Allah did.’ Ye 
they associate others with Him in worship.” 1 ' 1 Similar is sai 
by Mujahid, ‘Ata, 'Ikrimah, Ash-Shabi, Qatadah, Ad-Dahh 
and ‘Abdur-Rahman bin Zayd bin Aslam. 121 In the Sahih, it 
recorded that during the Hajj season, the idolators used to 
in their Talbiyah: “Here we rush to Your service. You have 
partners with You, except a partner with You whom You ow 
but he owns not!”* 31 AU4h said in another Ayah, 


sa 


n 


n 

e 

It, 

d 

4k 


is 


111 At-Tabari 16:292. 
121 Ibid. 

131 Muslim 2:843. 
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'jti JiJ3\ <Df} 


4 Verily, joining others in worship with Allah is a great Zulm 
(wrong) indeed.} [31:131 


This indeed is the greatest type of Shirk, associating others 
with Allah in worship. It is recorded in the Two Sahihs that 
‘Abdullah bin Mas'tid said, “I said, ‘O Allah’s Messenger! What 
is the greatest sin?’ He said, 


'y*j Ijj <L jf* 


«That you call a rival to Allah while He alone created yoH."”* 1 ' 
Al-Hasan Al-Basri commented on Allah’s statement, 

4 2S (**> Cfiji 


4And most of them believe not in Allah except that they 
attribute partners unto Him.} 

“This is the hypocrite; if he performs good deeds, he does so to 
show off with the people, and he is an idolator while doing 
this.” Al-Hasan was referring to Allah’s statement, 


is 


iVerily, the hypocrites seek to deceive Allah, but it is He Who 
deceives them. And when they stand up for As-Salah, they 
stand with laziness and to be seen of men, and they do not 
remember Allah but little.} (4:142] 


There is another type of hidden Shirk that most people are 
unaware of. Hammad bin Salamah narrated that ‘Asim bin Abi 
An-Najdd said that ‘Urwah said, “Hudhayfah visited an ill man 
and saw a rope tied around his arm, so he ripped it off while 
reciting, 


^ (AJ baft 


$And most of them believe not in Allah except that they 
attribute partners unto Him.} 

In a Hadtth, from Ibn “Umar collected by At-Tirmidhi who said 


111 Fath Al-Bari 8:350, Muslim 1:90. 
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it was Hasan, the Prophet jg said, 

“He who swears by other than Allah, commits Shirk .n’ 1 * 

Imfim Ahmad, Abu Dawud and other scholars of Hadlth 
narrated that ‘Abdullah bin Mas'Qd said that the Messenger of 
Allah jg said, I 

J‘j\ S[» 

* Verily, Ar-Ruqa, At-Tama'im and At-Tiwalah are all acts of 
Shirk.*™ ■ 

In another narration collected by Ahmad and Abu Dawud, 
the Prophet said, 

Stl Wl lL Uj s^Ljh 

'‘Verily, At-Tiyarah [omen] is Shirk; everyone might feel a 
glimpse of it, but Allah dissipates it with Tawakkul.*™ ”* 4 ' 

Allah said next, 




•>'X- 
;u o 1 




4Do they then feel secure from the coming against them of the 
covering veil of the torment of Allah?} 

Allah asks, ‘Do these idolators who associate others with 
Allah in the worship, feel secure from the coming of an 
encompassing torment from where they perceive not?’ A1 lah 
said in other ‘Ayat, 

v six St Z& ji fc ’it JL* ^ yt 

^ J ji 

111 Tuhfat Al-Ahwadhi 5:135. 

Ahmad 1:381, Abu Dawud 4:212, Ibn Majah 2:1167. Ar-Ruq& is 
the act of reciting incantations, charm etc., the lawful type is done 
with Qur’an. At-Tam&’im is the act of putting an amulet around^ the 
necks of children to save them from the effects of evil eye.) 
Tiwalah is a kind of bewitchment done by those who claim they 
cause a woman to be more loved by her husband or vice versa. 

^ Reliance on and trust in Him. 

^ Ahmad 1:389, Abu Ddwud 4:230. 
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4 Do then those who devise evil plots feel secure that Allah will 
not sink them into the earth, or that the torment will not seize 
them from directions they perceive not? Or that He may catch 
them in the midst of their going to and from, so that there be 
no escape for them (from Allah's punishment)? Or that He may 
catch them with gradual wasting (of their ivealth and health)? 
Truly, Your Lord is indeed full of kindness, Most Merciful.} 
[16:45-47] 
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4 Did die people of the towns then feel secure against the coming 
of Our punishment by night while they were asleep? Or, did 
the people of the towns then feel secure against the coming of 
Our punishment in the forenoon while they were playing? Did 
they then feel secure against the plan of Allah? None feels 
secure from the plan of Allah except the people who are the 
losers.} [7:97-99] 
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4108. Say "77iis is my way; / imiite unto Allah with sure 
knowledge, I and whosoever follows me. And Glorified and 
Exalted be Allah. And I am not of the idolaters.”} 


The Messenger’s Way 

Allah orders His Messenger to say to mankind and the 
Jinns that this is his way, meaning, his method, path and 
Sunnah, concentrating on calling to the testimony that there is 
no deity worthy of worship except Allah alone without partners. 
The Messenger jgjg calls to this testimonial with sure knowledge, 
certainty and firm evidence. He calls to this way, and those who 
followed him call to what Allah’s Messenger jg called to with 
sure knowledge, certainty and evidence, whether logical or 
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religious evidence, 

iAnd Glorified and Exalted be Allah.$ 

This part of the Ayah means, I glorify, honor, revere and 
praise Allah from having a partner, equal, rival, parent, son, 
wife, minister or advisor. All praise and honor be to Allah), 
glorified He is from all that they attribute to Him, 

V £0 V| }l ^ d\> ijj I' ’i {0$ 

/,<► ,/ *& >; c »>/ 
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iThe seven heavens and the earth and all that is therein, glorify 
Him, and there is not a thing but glorifies His praise. But you 
understand not their glorification. Truly, He is Ever 
Forbearing, Oft-Forgiving [17:44) 

cjiVl *4 b0A $ 0* Z&j> VJ, <iu at bi^jS 
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4109. And We sent not before you (as Messengers) any but 
men unto whotn We revealed, from among the people of 
townships. Have they not traveled in the land and seen what 
was the end of those who were before them? And verily, the 
home of the Hereafter is the best for those who have Taqwa. Do 
you not then understand 

All of the Prophets are Humans and Men 

Allah states that He only sent Prophets and Messengers from 
among men and not from among women, as this Ayah clearly 
states. Allah did not reveal religious and legislative laws to an' 
woman from among the daughters of Adam. This is the belie 
of Ahlus-Sunnah wal-Jama'ah. Shaykh Abu Al-Hasan, ‘Ali bi 
Isma'il Al-Ash‘ari mentioned that it is the view of Ahlus 
Sunnah wal-Jama'ah, that there were no female Prophets, bu 
there were truthful believers from among women. Allan 
mentions the most honorable of the truthful female believers 
Maryam, the daughter of Imran, when He said, 

% a4j.c2.JS fe'j VI £5? SX 
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iThe Messiah [’Isa], son of Maryam (Mary), was no more than 
a Messenger; many were the Messengers that passed away 
before him. His mother was a Siddiqah [truthful believer]. They 
both used to eat food.) |5:75] 

Therefore, the best description Allah gave her is Siddiqah. 
Had she been a Prophet, Allah would have mentioned this fact 
when He was praising her qualities and honor. Therefore, 
Mary was a truthful believer according to the words of the 
Qur’an. 


All Prophets were Humans not Angels 

Ad-Dahhak reported that Ibn ‘Abbas commented on Allah’s 
statement, 

VJ, cn biuyl tj) 


iAnd We sent not before you (as Messengers) any but men) 

“They were not from among the residents of the heaven 
(angels), as you claimed.”* 11 This statement of Ibn ‘Abbas is 
supported by Allah’s statements, 
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iAnd We never sent before you any of the Messengers, but 
verily, they ate food and walked in the markets), [25:20] 
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^And We did not create them with bodies that ate not food, nor 
were they immortals. Then We fulfilled to them the promise. So 
We saved them and those whom We willed, but We destroyed 
extravagants), [21:8-9] 


and. 
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iSay: "I am not a new thing among the Messengers.") [46:9] 

m 


Ad-Durr Al-Manthur 4:595. 




Surah 12 . Yusuf (109) (Part-13) 


223 


Allah said next, 

ifrom among the people of townships meaning, from among the 
people of cities, not that they were sent among the bedouins 
who are some of the harshest and roughest of all people. 

Drawing Lessons from the Incidents of the Past 

Allah said next, 

jVi Ji 

iHave they not traveled in the land meaning, ‘Have not these 
people who rejected you, O Muhammad, traveled in the land/ 

Jil? 


4and seen what was the end of those who were before them?} 

that is, the earlier nations that rejected the Messengers, and 
how Allah destroyed them. A similar end is awaiting all 
disbelievers. Allah said in another Ayah , 

$Have they not traveled through the land , and have they hearts 
wherewith to understand?} [22:46] 

When they hear this statement, they should realize that 
Allah destroyed the disbelievers and saved the believers, and 
this is His way with His creation. This is why Allah said, 

£ && && 


iAnd verily, the home of the Hereafter is the best for those who 
have Taqiva .} 


Allah says, ‘Just as We saved the faithful in this life, We also 
wrote safety for them in the Hereafter, which is far better for 
them than the life of the present world/ Allah said in another 
Ayah, 


| 


iVerily, We will indeed make victorious Our Messengers and those 
who believe in this world's life and on the Day zvhen the witnesses 
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will stand forth (i.e. 
Day of Resurrection). 
The Day when their ex¬ 
cuses will be of no profit 
to the wrongdoers. 
Theirs will be the curse, 
and theirs will be the 
evil abode (in Hellfire).) 
[40:51-52] 
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$110. (They were 
reprieved) until, when 
tire Messengers gave up 
hope and thought that 
they were denied , then 
came to them Our help, 
and xohomsoever We 
willed were rescued . 
And Our punishment 
cannot be warded off 

from the people who are criminals.} 
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Allah’s Prophets are aided by Victory in Times of 
Distress and Need 


Allah states that He sends His aid and support to His 
Messengers, peace be upon them, when distress and hardship 
surround them and they eagerly await Allah's aid. Allah said 
in another Ayah y 




1 
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4. .and were so shaken that even the Messenger and those who 
believed along with him said, "When (will come) the help of 
Allah?") [2:214| 

As for saying of Allah, 
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4they were denied} There are two recitations for it. One of them 
is with a Shadda (meaning: they were betrayed by their people)'. 
And this is the way ‘A’ishah, may Allah be pleased with her, 
recited it. 

Al-Bukhari said that TJrwah bin Az-Zubayr narrated that he 
asked ‘Aishah about the meaning of the following verse, 


4'Until when the Messengers give up hope...}, Respite will be 
granted, is it denied or betrayed? ‘A'ishah replied, “betrayed.’,' 
TJrwah said, “I said, They were sure that their people betrayed 
them, so why use the word Thought?’ She said, *Yes, they were 
sure that they betrayed them.’ 1 said, 

i\'A ,£1 VjSj} 

4and they thought that they were denied (by Allah)}? 

‘A’ishah said, ‘Allah forbid! The Messengers did not suspect 
their Lord of such a thing.’ I asked, ‘So what does this Ayali 
mean?’ She said, ‘This Verse is concerned with the 
Messengers’ followers who had faith in their Lord and believed 
in their Messengers. The period of trials for those followers 
was long and Allah’s help was delayed until the Messengers 
gave up hope for the conversion of the disbelievers amongst 
their nation and suspected that even their followers were 
shaken in their belief, Allah’s help then came to them.’” 111 

Ibn Jurayj narrated that Ibn Abi Mulaikah said that Ibn 
‘Abbas read this Ayah this way, 





iand they thought they were denied.} ‘Abdullah bin Abi Mulaikah 
said, “Then Ibn ‘Abbas said to me that they were humans. He 
then recited this Ayah, 
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4..even the Messenger and those who believed along with him 
said, "What (will come) the help of Allah?" Yes! Certainly, the 


111 Fath Al-Bari 8:217. 
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help of Allah is nearly 2:214]” 

Ibn Jurayj also narrated that Ibn Abi Mulaykah said that 
Urwah narrated to him that ‘Aishah did not agree to this and 
rejected it. She said, “Nothing that Allah has promised 
Muhammad, peace be upon him, but Muhammad knew for 
certainty that it shall come, until he died. However, the 
Messengers were tried with trials until they thought that those 
believers, who were with them, did not fully support them.” 
Ibn Abi Mulaykah said that ‘Urwah narrated that ‘Aishah 
recited this Ayah this way, 

j i l p>j) 


“and they thought that they were betrayed.” 111 

Therefore, there is another way of reciting this word, and 
there is a difference of opinion about its meaning. We narrated 
the meaning that Ibn ‘Abbas gave. Ibn Mas'ud said, as Sufyan 
Ath-Thawri narrated from him, that he read the Ayah this 
way, 


1 rjjj jzj .I fii &.} 


iuntil, when the Messengers gave up hope and thought that 
they were denied.} 

‘Abdullah commented that this is the recitation that you 
dislike. Ibn ‘Abbas also commented on the Ayah, 


A $ rjj-; 


iuntil, when the Messengers gave up hope and thought that 
they were denied} 

“When the Messengers gave up hope that their people would 
accept their messages, and their people thought that their 
Messengers had not said the truth to them, Allah’s victory 
came then, 


iand whomsoever We willed were rescued.$ 

Ibn Jarir At-Tabari narrated that Ibrahim bin Abi Hamzah 
[Hurrah] Al-Jazari said, “A young man from Quraysh asked 


[i] 


At-Xabari 16:307. 
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Said bin Jubayr ‘O, Abu ‘Abdullah! How do you read this 
word, for when I pass by it, I wish I had not read this Surah, \ 




{until, when the Messengers gave up hope and thought that 
they were denied ... } 

He said, ‘Yes, it means, when the Messengers gave up hope 
that their people will believe in them and those to whom the 
Messengers were sent thought that the Messengers were not 
truthful.”’ Ad-Dahhak bin Muzahim commented, “I have not 
seen someone who is called to knowledge and is lazy accepting 
the invitation, until today! If you traveled to Yemen just to get 
this explanation, it will still be worth it.” Ibn Jarir At-Tabari 
narrated that Muslim bin Yasar asked Said bin Jubayr about 
the same Ayah and he gave the same response. Muslim stood 
up and embraced Said bin Jubayr, saying, “May Allah relieve 
a distress from you as you relieved a distress from me!”* 11 
This was reported from Said bin Jubayr through various 
chains of narration. This is also the Tafsir that Mujahid bin 
Jabr and several other Salaf scholars gave for this Ayah. 
However, some scholars said that the Ayah, 

4and thought that they were denied}, 1 

is in reference to the believers who followed the Messengers, 
while some said it is in reference to the disbelievers among the 
Messengers’ nation. In the latter case, the meaning becomes: 
‘and the disbelievers thought that the Messengers were not 
given a true promise of victory.’ Ibn Jarir At-Tabari narrated 
that Tamlm bin Hadhlam said, “I heard ‘Abdullah bin MasUd 
comment on this Ayah, 


iuntil, when the Messengers gave up hope} 
that their people will believe in them, and their people thought 
when the respite was long, that the Messengers were not given 
a true promise. ”* 2 I 


(1 > At-Tabari 16:303. 
121 At-Tabari 16:304. 
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4221 . Indeed in their stories, there is a lesson for men of 
understanding. It (the Qur'an) is not a forged statement but a 
confirmation of that which was before it and a detailed 
explanation of everything and a guide and a mercy for the 
people who believe.} 


A Lesson for Men Who have Understanding 

Allah states here that the stories of the Messengers and their 
nations and how we saved the believers and destroyed the 
disbelievers are, 

4^4Vf jM %} 

ia lesson for men of understanding}, who have sound minds, 

i^JjZ Sf £} 

ilt is not a forged statement.} 

Allah says here that this Qur’an could not have been forged; it 
truly came from Allah, 

(lAi 1 S&\ Oi-UaiS 

ibut a confirmation of that which was before it} 

in reference to the previously revealed Divine Books, by which 
this Qur’an testifies to the true parts that remain in them and 
denies and refutes the forged parts that were added, changed 
and falsified by people. The Qur’an accepts or abrogates 
whatever Allah wills of these Books, 

iand a detailed explanation of everything} 

Meaning the allowed, the prohibited, the preferred and the 
disliked matters. The Qur’an deals with the acts of worship, 
the obligatory and recommended matters, forbids the unlawful 
and discourages from the disliked. The Qur’an contains major 
facts regarding the existence and about matters of the future 
in general terms or in detail. The Qur’an tells us about the 
Lord, the Exalted and Most Honored, and about His Names 
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and Attributes and teaches us that Allah is glorified from 
being similar in any way to the creation. Hence, the Qur’an is, 

/A. j 

4a guide and a mercy for the people who believe 
with which their hearts are directed from misguidance tcj 
guidance and from deviation to conformance, and with which 
they seek the mercy of the Lord of all creation in this life and 
on the Day of Return. We ask Allah the Most Great to make 
us among this group in the life of the present world and in the 
Hereafter, on the Day when those who are successful will have 
faces that radiate with light, while those whose faces are dark 
will end up with the losing deal. 

This is the end of the Tafsir of Surah Yusuf, and all the 
thanks and praises are due to Allah, and all our trust and 
reliance are on Him Alone. I 
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The Tafsir of Surat Ar-Ra ( d 
(Chapter -13) 

Which was revealed in Mafcfcah 


sgtf P 


In the Name of Allah, the Most Gracious, the Most Merciful. 


41. Alif Lam Mim Ra. These are the verses of the Book (the 
Qur’an), and that which has been revealed unto you from your 
Lord is the truth, but most men believe not.} 


The Qur'an is Allah’s Kalam (Speech) 

We talked before, in the beginning of Surat Al-Baqarah 
(chapter 2) about the meaning of the letters that appear in the 
beginnings of some chapters in the Qur’an. We stated that 
every Surah that starts with separate letters, affirms that the 
Qur’an is miraculous and is an evidence that it is a revelation 
from Allah, and that there is no doubt or denying in this fact. 
This is why Allah said next, 

4l&\ 

iThese are the verses of the Book}, the Qur’an, which Allah 
described afterwards, 

4M\ '4 

}and that which has been revealed unto you}, O Muhammad, 
ifrom your Lord is the truth,} Allah said next, 

V }&j} 

ibut most men believe not.} just as He said in another 
Ayah, 
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4 And most of mankind 
will not believe even if 
you desire it eagerly.$> 
|12:103] 

Allah declares that 
even after this clear, 
plain and unequivocal 
explanation (the: 
Qur’an), most men 
will still not believe, 
due to their rebellion, 
stubbornness and 
hypocrisy. 
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42. Allah is He Who raised the heavens without any pillars that 
you can see . 77ien, He rose above (Istawa) the ‘Arsh [Throne]. 
He /ws subjected the sun and the moon , eac/i running (its 
course) for a term appointed. He manages and regidates all 
affairs; He explains the Ay at in detail, that you may believe 
with certainty in the meeting with your Lord.} 


Clarifying Allah’s Perfect Ability I 

Allah mentions His perfect ability and infinite authority, 
since it is He Who has raised the heavens without pillars by 
His permission and order. He, by His leave, order and power, 
% has elevated the heavens high above the earth, distant and far 
away from reach. The heaven nearest to the present world 
encompasses the earth from all directions, and is also high 
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above it from eveiy direction. The distance between the first 
heaven and the earth is five hundred years from every 
direction, and its thickness is also five hundred years. The 
second heaven surrounds the first heaven from every direction, 
encompassing everything that the latter carries, with a 
thickness also of five hundred years and a distance between 
them of five hundred years. The same is also true about the 
third, the fourth, the fifth, the sixth and the seventh 
heavens.* 1 * Allah said, 


iy-j •b'j*' 




$11 is Allah who has created seven heavens and of the earth the 
like thereof.} [65:12] 

Allah said next, 


yjJ ** Jyj 


4 ..without any pillars that you can see.} 

meaning, ‘there are pillars, but you cannot see them,’ 
according to Ibn ‘Abbas, Mujahid, Al-Hasan, Qatadah, and 
several other scholars. 12 * lyas bin Mu'awiyah said, “The 
heaven is like a dome over the earth,” meaning, without 
pillars.* 3 ' Similar was reported from Qatadah, and this 
meaning is better for this part of the Ayah,* 4 * especially since 
Allah said in another Ayah, 

4He withholds the heaven from falling on the earth except by 
His permission. ^[22:65] 

Therefore, Allah’s statement, 

^ This comes from an authentic narration from Ibn Mas*ud. See Al - 
T/Zu (Mukhtasir) p. 103. and Al-Majma* 1:86. There is also a weak 
narration attributed to the Prophet saying the same. It was 
recorded by At-Tirmidhi 2:525, as well as others. 

121 At-Tabari 16:324. 

' 3 > Ibid. 

141 At-Tabari 16:325. 
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4 ..that you can see), affirms that there are no pillars. Rather, 
the heaven is elevated (above the earth) without pillars, as you 
see. This meaning best affirms Allah’s ability and power. 


Al-Istawd.*, Rising above the Throne 

Allah said next, 

iThen, He rose above (Istawa) the Throne.) 

We explained the meaning of the Istawa’ in Surat Al-A'rdf 
(7:54), and stated that it should be accepted as it is without 
altering, equating, annulling its meaning, or attempts to 
explain its true nature. Allah is glorified and praised from all 
that they attribute to Him. 


Allah subjected the Sun and the Moon to rotate 
continuously 

Allah said, 


422 & & % SB 


4He has subjected the sun and the moon, each running (its 
course) for a term appointed.) 

It was said that the sun and the moon continue their course 
until they cease doing so upon the commencement of the Final 
Hour, as Allah stated, 



iAnd the sun runs on its fixed course for a term 
(appointed).)[ 36:38) 

It was also said that the meaning is: until they settle under 
the Throne of Allah after passing the other side of the earth. 
So when they, and the rest of the planetary bodies reach 
there, they are at the furthest distance from the Throne. 
Because according to the correct view, which the texts prove, 
it is shaped like a domb, under which is all of the creation. It 
is not circular like the celestial bodies, because it has pillars 
by which it is carried This fact is clear to those who 


1*1 See Surat Gh&fir 40:7. 
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correctly understand the Ayat and authentic Hadiths. All the 
(praise is due to) Allah and all the favors are from Him. 

Allah mentioned the sun and the moon here because they 
are among the brightest seven heavenly objects. Therefore, if 
Allah subjected these to His power, then it is clear that He has 
also subjected all other heavenly objects. Allah said in other 
Ayat, 


4 <4' k pi, % Pd S4P 



iProstrate yourselves not to the sun nor to the moon, but 
prostrate yourselves to Allah Who created them, if you (really) 
worship Him.} [41:37] 


and, 

4 ' 
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iAnd (He created) the sun, the moon, the stars subjected to 
His command. Surely, His is the creation and commandment. 
Blessed is Allah, the Lord of all that exists!} (7:54] 

Allah’s statement next, 




iHe explains the Ayat in detail, that you may believe with 
certainty in the Meeting with your Lord.} 

means, He explains the signs and clear evidences that testify 
that there is no deity worthy of worship except Him. These 
evidences prove that He will resurrect creation if He wills, just 
as He started it. 
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43. And it is He Who spread out the earth, and placed therein 
firm mountains and rivers and of every kind of fruit He made 



Surah 1L Ar-Ra‘d (3-4) (ParM3) 


235 


Zawjayn Ithnayn (two in pairs). He brings the night as a cover 
over the day. Verily, in these things, there are Ay at (signs) for 
people who reflect.$ 

44. And in the earth are neighboring tracts, and gardens of 
vines, and green crops (fields), and date palms, growing into 
two or three from a single stem root, or otherwise, watered with 
the same water; yet some of them We make more excellent than 
others to eat. Verily, in these things there are Ayat (signs) for 
the people who understand.} 

Allah’s Signs on the Barth 

After Allah mentioned the higher worlds, He started asserting 
His power, wisdom and control over the lower parts of the 
world. Allah said, 

%} 

4And it is He Who spread out the earth} 

made it spacious in length and width. Allah has placed on the 
earth firm mountains and made rivers, springs and water 
streams run through it, so that the various kinds of fruits and 
plants of every color, shape, taste and scent are watered with 
this water, 

iand of every kind of fruit He made Zazojayn Ithnayn.}, two types 
from every kind of fruit, 

0 «£} 

iHe brings the night as a cover over the day .> 

Allah made the day and night pursue each other, when one 
is about to depart, the other overcomes it, and vice versa. 
Allah controls time just as He controls space and matter, 

40^ 

iVerily, in these things , there are Ayat for people who reflect .> who 
reflect on Allah's signs and the evidences of His wisdom. 

Allah said, 





236 


Tafsir Ibn Kgthlr 

iAnd in the earth are neighboring tracts,} 

Meaning, next to each other, some of them are fertile and 
produce what benefits people, while others are dead, sally and 
do not produce anything. This meaning was collected from Ibn 
‘Abbas, Mujahid, Said bin Jubayr, Ad-Dahhak and several 
others. This also covers the various colors and types of 
diverse areas on the earth; some red, some white, or yellow, or 
black, some are stony, or flat, or sandy, or thick, or thin, all 
made to neighbor each other while preserving their own 
qualities. All this indicates the existence of the Creator Who 
does what He wills, there is no deity or lord except Him. Allah 
said next, 


<Uj& 

iand gardens of vines, and green crops (fields), and date 
palms...} 

Allah’s statement, next, 


iSinwannn wa (or) Ghayru Sinwan.} 

‘ Sinwan’ means, growing into two or three from a single 
stem, such as figs, pomegranate and dates. 'Ghayru Sinwan’ 
means, having one stem for every tree, as is the case with 
most plants. From this meaning, the paternal uncle is called 
one’s ‘Sinw’ of his father. There is an authentic Hadith that 
states that the Messenger of Allah jg said to TJmar bin Al- 
Khattab, 


y-f O jLX 

«Do you not know that man’s paternal uncle is the Sinw of his 
father?*™ ‘ 


Allah said next, 


4 of"? Jfc &■)) 


^watered with the same water; yet some of them We make more 
excellent than others to eat.} 


111 At-Tabari 16:331-333. 
121 Muslim 2:677. 
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Abu Hurayrah narrated that the Prophet commented on 
Allah’s statement, 

4 of*? 3A 'r 

4 j/ef some of them We make more excellent than others to eat.} 

«77ie Dagal, 111 the Persian, the sweet, the bitter... 

At-Tirmidhi collected this Hadith and said, “Hasan Ghanb." 
Therefore, there are differences between plants and fruits with 
regards to shape, color, taste, scent, blossoms and the shape 
of their leaves. There are plants that are very sweet or sour, 
bitter or mild, fresh; some plants have a combination of these 
attributes, and the taste then changes and becomes another 
taste, by Allah’s will. There is also some that are yellow in 
color, or red, or white, or black, or blue, and the same can be 
said about their flowers; and all these variances and complex 
diversities are watered by the same water. Surely, in this there 
are signs for those who have sound reasoning, and surely, all 
this indicates the existence of the Creator Who does what He 
wills and Whose power made distinctions between various 
things and created them as He wills. So Allah said, 

4'^4i- u . ^ 


4 Verily, in these things there are Ayat for the people who 
understand.} 




dJj i*. £ J U & & Q 

34k zi 


45. And if you wonder, then wondrous is their saying: "When 
we are dust, shall we indeed then be (raised) in a new 
creation?" They are those who disbelieved in their Lord! They 
are those who will have iron cimns linking their hands to tlteir 
necks. They will be dwellers of the Fire to abide therein 
forever.} 


I 1 * These are different dates. 
Tuhfat Al-Ahwadhi 8:544. 
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Denying Resurrection after Death, is Strange 

Allah says to His Messenger Muhammad, peace and 
blessings be upon him, 

* 02 #* 


4And if you wonder 

at the rejection of the polytheists who deny Resurrection, even 
though they witness Allah’s signs and evidences that He made 
in His creation which testify that He is able to do everything. 
Yet, they admit that Allah originated the creation of all things 
and brought them into existence after they were nothing. 
However, they deny Allah’s claim that He will resurrect the 
world anew, even though they admit to what is more amazing 
than what they deny and reject. Therefore, it is amazing that 
they said, 


4A* # J ft # & 

iWhen we are dust, shall we indeed then be (raised) in a new 
creation?} 


It is an obvious fact to every sane and knowledgeable person 
that creating the heavens and earth is a greater feat than 
creating men, and that He Who has originated creation is 
more able to resurrect it anew, 


Jf. J & lifk St $ jS f; $ %\ i£ 


4Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely is able to do all things}[ 46:33] 
Allah described those who deny Resurrection, 


zi vJ&Vi Stffc ££ 




iThey are those who disbelieved in their Lord! They are those 
who will have iron chains linking their hands to their necks .^ 
They will be dragged in the Fire by these chains, 


iThey will be dwellers of the Fire to abide therein forever .4, for they 
will remain in Hell forever and will never escape it or be 


removed from it. 


yi 4; % ^ 

4CSv^' & k* U& & •& 


46 . They ask you to hasten the evil before the good, while 
exemplary punishments have indeed occurred before them. But 
verily, your Lord is full of forgiveness for mankind, in spite of 
their wrongdoing. And verily, your Lord is (also) severe in 
punishment.} 


The Disbelievers ask for the Punishment to be delivered 
now! 

Allah said, 


iThey ask you to hasten}, in reference to the disbelievers, 


ifhe evil before the good,} meaning, the punishment. Allah said 
in other Aydt that they said, 


U <£ 4 kt- u j 




iAnd they say: "O you to whom the Dhikr (the Qur'an) has 
been sent down! Verily, you are a mad man! Why do you not 
bring angels to us if you are of the truthful?” We send not the 
angels down except with the truth (i.e. for torment), and in that 
case, they (the disbelieves) would have no respite!}[ 15:6-8], 

and two Aydt; 


iAnd they ask you to hasten on the torment!} [29:53-54] Allah 
also said, 


}A questioner asked concerning a torment about to befall.} 
[70:1], 
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iThose who believe not therein seek to hasten it, while those 
who believe are fearful of it, and know that it is the very 
truth.}[ 42:18], 

and, 


Q flc Q,j ijfc} 


iThey say: "Our Lord! Hasten to us Qittana. >(38:16], meaning, 
our due torment and reckoning. Allah said that they also 
supplicated, 


f ui ^ jlj ill 


iAnd (remember) when they said: "O Allah! If this (the 
Qur'an) is indeed the truth from You >[8:32] 


They were such rebellious, stubborn disbelievers that they 
asked the Messenger to bring them Allah's torment. Allah replied, 

bt —Li- j - j jy 


iwhile exemplary punishments have indeed occurred before them.} 

Meaning, We have exerted Our punishment on the previous 
disbelieving nations, and made them a lesson and example for 
those who might take heed from their destruction.’ 

If it was not for His forbearance and forgiveness, Allah would 
have indeed punished them sooner. Allah said in another 
Ayah, 


S « tSy** JerSpll & U£ jj> 

iAnd if Allah were to punish men for that which they earned, 
He would not leave a moving creature on the surface of the 
earth. >[35:45] 

Allah said in this honorable Ayah, 

fa -j" , 4L» 


iBut verily, your Lord is full of forgiveness for mankind in 
spite of their wrongdoing.} 

He is full of forgiveness, pardoning and covering the 
mistakes of people, in spite of their wrongdoing and the errors 
committed night and day. Allah next reminds that His 
punishment is severe, so that fear and hope are both 
addressed and mentioned. Allah said in other Ayat, 
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if A-*V ti X> i-Ay ji (^=oj Jii oU; 


ilf they belie you, say: "Your Lord is the Owner of vast 
mercy, and never will His wrath be turned back from the people 
who are criminals. "^(6:147) 


#2 % ^ eP ^3B ^ 


iVerily, your Lord is quick in retribution and certainly He is 
Oft-Forgiving, Most Mercifid.}\7:167], 
and, 


4 :JppVf jjUJ\ Q x^S 




4 Declare unto My servants that truly I am the Oft-Forgiving, 
the Most Merciful. And that My torment is indeed the most 
painful torment.}\1 5:49-50] 

There are many other Ay at that mention both fear and hope. 


fj J£k)j jjj Jl \\ ifij Jt Jyii Vj! i ££ dytjfr 


47. And the disbelievers say : "Why is not a sign sent down to 
him from his Lord?" You are only a warmer, and to every 
people there is a guide.} 


The Idolators ask for a Miracle 


Allah states that out of their disbelief and stubbornness, the 
idolators asked why is not a miracle sent down to the 
Messenger 3 |g from his Lord, just like the earlier Messengers? 
For instance, the disbelievers were being stubborn when they 
asked the Prophet to turn As-Safa into gold, to remove the 
mountains from around them, and to replace them with green 
fields and rivers. Allah said, 




J Vi JJT\ j_-j J ££ Cj} 


4And nothing stops Us from sending the Ayat but that the 
people of old denied them.}[ 17:59) 


Allah said here, 



iYou are only a warmer}, and your duty is only to convey Allah’s 
Message which He has ordered you, 
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4 'X 


jMi & s4t 


iNot upon you is their guidance, but Allah guides whom He 
wills.}\2:272] 

Allah said; 

/} gy)} 

4And to every people there is a guide.} 

meaning that for every people there has been a caller, 
according to Ibn ‘Abbas and as narrated from him by Ali bin 
Abi Talhah.* 11 Allah said in a similar Ayah, 

&• 'Si o: J$} 


4And there never was a nation but a wamer had passed among 
them .>[35:24] 


Similar has reported from Qatadah and ‘Abdur-Rahman bin 
Zayd. 12 ’ 


SOS' Xi*- ^ P^i 




48. Allah knows what every female bears, and by how much 
the wombs fall short (of their time or number) or exceed. 
Everything with Him is in (due) proportion.} 

49. All-Knower of the unseen and the seen, the Most Great, 
the Most High.} 


Allah is All-Knower of Al-Ghayb (Unseen) 


Allah affirms His perfect knowledge, from which nothing is 
hidden, and that He has complete knowledge of whatever every 
female creature is carrying, 

4&$ 4 c 2%} 

4And He knows that which is in the wombs.}[ 31:34], 
whether male or female, fair or ugly, miserable or happy, 

111 At-Tabari 16:357. 

121 At-Tabari 16:356. 
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whether it will have a long or a short life. Allah said in other 
Ayat, 


^ V& k # & 


4He knows you well when He created you from the earth, and 
when you were fetuses.}[ 53:32], 

and, 


<j i irt hii- i £)j%u 


4He creates you in the wombs of your mother: creation after 
creation in three veils of darkness.}[ 39:6] 


meaning stage after stage. Allah also said, 

rtfr <i 


5 ^ 4 122 J&; J* ^ *S >Ki * C3E. JujJ^ 

3 £L ^ t&s SiSJf wuT G&S S2E 

£3 iif 433 >i: \SL && 


iAnd indeed We created man out of an extract of clay. 
Thereafter We made him as a Nutfah in a safe lodging. Then 
We made the Nutfah into a clot, then We made the clot into a 
little lump offlesh, then We made out of that little lump of flesh 
bones, then We clothed the bones with flesh, and then We 
brought it forth as another creation. So Blessed is Allah, the 
Best of creators.}[ 23:12-14) 


In the two Sahihs it is recorded that ‘Abdullah bin Mas*ud 
said that the Messenger of Allah j|$ said, 


j4 I* 5 orfiji !>!» 

1 **jj I oUl£ gjl yyS isi* }1JJ Jill p iiilji Jij 4 jwx 1 j_jSo 


«7?ie matter o/f/ie creation of one of you is put together in the 
womb of the mother in forty days, and then he becomes a clot of 
thick blood for a similar period, and then a piece of flesh for a 
similar period. Then Allah sends an angel who is ordered to 
write four things. He is ordered to write down his provisions, 
his life span, his deeds, and whether he will be blessed or 
wretched ."n* 11 


m 


Path Al-Bari 11:486, Muslim 4:2036. 
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In another tfadith, the Prophet sg said, 

Ui u 1 ft ^ait 44 ?Jit ft ^it 4,5 ^t : iudi j j&» 

•dO 4-&3 :<ul 


«Then the angel asks, "O my Lord! Is it a male or a female, 
miserable or happy, what is its provisions and life span?” Allah 
then ordains and the angel records if."' 1 * 


Allah said next, 

4 




iand by how much the wombs fall short or exceed 


Al-Bukhari recorded that ‘Abdullah bin TJmar said that the 
Messenger of Allah sg said, 


’^JX Yj t&i V] [J- J U pX i :«iil V[ j^lX V ^:Ui> 

ij iiii vi jx\ >Ji Jc j. {Jx % <’4>\ vi fU^Sii jxX u 

< 4 i V) UliM f jZj^pX. Yj tsLjX 41 


uThe Keys of the Chayb (unseen knoivledge) are five, nobody 
knows them but Allah. Nobody knows what will happen 
tomorrow except Allah; nobody bums what is in the womb 
except Allah; nobody knows when it will rain except Allah; no 
soul knows at what place he will die except Allah; and nobody 
knoivs what the (Final) Hour will begin except Allah .» |21 

Al-‘Awfi reported from Ibn ‘Abbas that he said, 

Cj} 


iand by how much the wombs fall short}, this refers to 
miscarriages, 


ior exceed}, this refers to carrying her fetus in her womb for the 
full term. Some women carry their fetus for ten months, while 
others for nine months. Some terms are longer or shorter than 
others. This is the falling short or exceeding that Allah the 
Exalted mentioned, and all this occurs by His knowledge.”* 3 ^ 

1,1 Fath. Al-Bdri 11:486, Muslim 4 :2038. 

[21 Fath Al-B&ri 8:225. 

131 At-Jabari 16:359. 
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Qatadah commented on Allah’s statement, 

& $ks>j} 


iEverything with Him is in proportion .} 

“For a term appointed. Allah has the records of the provisions 
and terms of His creation and made an appointed term for 
everything.” An authentic Hadith mentioned that one of the 
Prophet’s daughters sent (a messenger) to him requesting him 
to come as her child was dying, but the Prophet jg returned 
the messenger and told him to say to her, 


jyteck U Jj*j ; l j~' JSy U *ij i JLrf-f U 4) jjt 


9 


“ Verily, whatever Allah takes is for Him and whatever He 
gives is for Him, and everything with Him has a limited fixed 
tern (in this world), and so she should be patient and hope for 
Allah’s reward.! 111 


Allah said next, 

*21 p&} 

}All-Knower of the Ghayb (the unseen) and the Shahadah (the 
witnessable),} 

Who knows everything that the servants see and all what they 
cannot see, and none of it ever escapes His knowledge, 

4the Most Great}, greater than everything, 


i\} 


4the Most High.} above everything, 

4(Allah) surrounds all things in (His) knowledge.}]65:12], 

and has full power over all things, the necks are under His 
control and the servants are subservient to Him, willingly or 
unwillingly. 




Allah. Verily, Allah will not change the (good) condition of a people 
as long as they do not change their state (of goodness) themselves. But 
when Allah wills a people's punishment, there can be no turning it 
back, and they will find besides Him no protector.} 

Allah’s Knowledge encompasses all Things Apparent 
and Hidden 

Allah declares that His knowledge is encompassing all of His 
creation, those who declare their speech or hide it, He hears it 
and nothing of it ever escapes His observation. Allah said in 
other Ayat, 

# jft % #y & <0 

iAnd if you speak aloud, then verily, He knows the secret and 
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that which is yet more hidden >[20:7], 
and, 

Cj 

4And (Allah) knows what you conceal and what you reveal.) 
‘A’ishah said, “All praise is due to Allah Whose hearing has 
encompassed all voices! By Allah, she who came to complain 
about her husband to the Messenger of Allah ^ was speaking 
while I was in another part of the room, yet I did not hear some 
of what she said. Allah sent down, 

CiT v-H 4 ff\ jjs 

ilndeed Allah has heard the statement of her that disputes with 
you concerning her husband and complains to Allah. And Allah 
hears the argument between you both. Verily, Allah is All- 
Hearer, All-Seer >[58: l] 1 * 1 

Allah said next, 

4whether he be hid by nighty, in his house in the darkness of the 
night, 

v.A-0^ 

ior goes forth freely by day.) moves about during the daylight; 
both are encompassed by Allah’s knowledge. Allah said in other 
Ayat, 

iSurely, even when they cover themselves with their 
garments.) [11:5], 

and, 

H $£ *2* « c&2 VJ jCjS «. iu ijS £j j £j) 

Jt % JUlf 4 -Jj J*ji\ jji jui Oi ^ tj i-i 

J&, j, 'Jj 5§1 Vj 


1,1 Al-Bukhari 7385, An-Nasal in Al-Kubrd 11570, Ibn Majah 188, AJ- 
Tabri 5:28. 
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^Neither you do any deed nor recite any portion of the Qur'an 
nor you do any deed, but We are witness thereof when you are 
doing it. And nothing is hidden from your Lord (so much as) 
the a speck of dust on the earth or in the heaven . Not what is 
less than that or what is greater than that but is (written) in a 
Clear Record. ^[10:61] 


The Guardian Angels 


Allah said next, 


i%\ J\ U .JL 


•" ~ t . » 

u*. &. tit ^ 


iFor him (each person), there are angels in succession, before 
and behind him. They guard him by the command of Allah.) 


Allah states that there are angels who take turns guarding 
each servant, some by night and some by day. These angels 
protect each person from harm and accidents. There are also 
angels who take turns recording the good and evil deeds, some 
angels do this by day and some by night. There are two 
angels, one to the right and one to the left of each person, 
recording the deeds. The angel to the right records the good 
deeds, while the angel to the left records the evil deeds. There 
are also two angels that guard and protect each person, one 
from the back and one from in front. Therefore, there are four 
angels that surround each person by day and they are 
replaced by four others at night, two scribes and two guards. 
An authentic Hadith states, 


j vlilS : ' y t Oi jJ' ■*«■ '» ■ » 1 y**Jl 

‘jjitaj 4 OjLjij ’.ojijZi 


o Angels take turns around you, some at night and some by 
day, and all of them assemble together at the time of the Fajr 
and 'Asr prayers. Then those who have stayed with you 
throughout the night, ascend to Allah Who asks them, and He 
knows the answer better than they about you, “How have you 
left My servants?" They reply, "As we have found them 
praying, we have left them praying ."n* 1 * 

m Fath Al-Bari 13:426. 
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Imam Ahmad recorded that ‘Abdullah said that the 
Messenger of Allah said, 


i 'ja ja aj jSj A* j ja 


« Verily, every one among you Iras his companion from the Jinn 
and his companion from the angels 


They said, “And you too, O Allah’s Messenger?” He said, 


*And I too, except that Allah has helped me against him, so he 
only orders me to do good . ^Muslim collected this Hadith J 21 


Ibn Abi Hatim narrated that Ibrahim said, “Allah revealed to 
a Prophet from among the Children of Israel, ‘Say to your 
nation: every people of a village or a house who used to obey 
Allah but changed their behavior to disobeying Him, then He 
will take away from them what they like and exchange it for 
what they dislike.” Ibrahim next said that this statement has 
proof in Allah’s Book, 



iVerily, Allah will not change the (good) condition of a people 
as long as tlrey do not change their state (of goodness) 
themselves > 


-»0' 


. s'\ ' i / > K " "1 .? A 

4 & Wi 
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Ji iSlilliij 
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422 . It is He Who shows you the lightning, as a fear and as a 
hope. And it is He Who brings up the clouds, heavy (with 
water).} 

423. And Ar-Ra'd (thunder) glorifies and praises Him, and so 
do the angels because of His awe. He sends the thunderbolts, 
and therewith He strikes whom He wills, yet they (disbelievers) 
dispute about Allah. And He is Mighty in strength and Severe 
in punishment.} 


111 Ahmad 1:401. 

121 Muslim no. 2814. 
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Clouds, Thunder and Lightning are Signs of Allah’s 
Power 

Allah states that He has full power over Al-Barq (lightning), 
which is the bright light that originates from within clouds. 
Ibn Jarir recorded that Ibn ‘Abbas once wrote to Abu Al-Jald 
asking about the meaning of Al-Barq, and he said that it is 
water. 111 Qatadah commented on Allah’s statement, 

ias a fear and as a hope.) “Fear for travelers, for they feel afraid 
of its harm and hardship, and hope for residents, awaiting its 
blessing and benefit and anticipating Allah’s provisions.” Allah 
said next, 

'Xti &j) 

4And it is He Who brings up the clouds, heavy.) meaning, He 
originates the clouds that are heavy and close to the ground 
because of being laden with rain. Mujahid said that this part of 
the Ayah is about clouds that are heavy with rain. 121 Allah’s 
statement, 

4And Ar-Ra’d (thunder) glorifies and praises Hint), is similar to His 
other statement, 

4-i*fi tCr oi o\j) 

4And there is not a thing but glorifies His praise.) [17:44) 

Imam Ahmad recorded that Ibrahim bin Sa‘d said, “My 
father told me that he was sitting next to Hamid bin ‘Abdur 
Rahman in the Masjid. A man from the tribe of Ghifar passed 
and Hamid sent someone to him to please come to them. 
When he came, Hamid said to me, ‘My nephew! Make space 
for him between me and you, for he had accompanied Allah’s 
Messenger jjg.’ When that man came, he sat between me and 
Hamid and Hamid said to him, 'What was the Hadxth that you 
narrated to me from the Messenger of Allah ig?’ He said, ‘A 


111 At-Tabari 16:387. 
121 At-Tabari 16:388. 
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man from Ghifar said that he heard the Prophet jg say, 






>-f jl£» vllUJJl 


* Verily, Allah originates the clouds, and they speak in the most 
beautiful voice and laugh in the most beautiful manner 

It appears, and Allah has the best knowledge, that the 
cloud’s voice is in reference to thunder and its laughter is the 
lightning. Mfisd bin TJbaydah narrated that Sa'd bin Ibrahim 
said, “Allah sends the rain and indeed, none has a better 
smile than it, nor more comforting voice. Its smile is lightning 
and its voice is thunder.” 


Supplicating to Allah upon hearing Ar-Ra‘d (Thunder) 

Imam Ahmad recorded that Salim bin ‘Abdullah narrated 
that his father said that the Messenger of Allah used to say 
upon hearing the thunder and thunderbolts, 

«iUS Jj GUj ij tijLii, i 

«0 Allah! Do not kill us with Your anger, nor destroy us with 
Your torment, and save us before that. 21 



This Hadith was recorded by At-Tirmidhi, Al-Bukhari in his 
book Al-Adab Al-Mufrad, An-Nasal in ‘Amal Al-Yawm wal- 
Laylah, and Al-Hakim in Al-Mustadrak . ,3) When ‘Abdullah bin 
Az-Zubayr used to hear thunder, he would stop talking and 
would supplicate, “All praise is to He Whom Ar-Ra'd (thunder) 
glorifies and praises, and so do the angels because of His 
awe." He would then say, “This is a stem warning to the 
people of earth.” Malik collected this Hadith in Al-Muwatta’, 
and Al-Bukhari in Al-Adab Al-Mufrad . ,4 * 

Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah 5 g said, 






111 Ahmad 5:435. 

121 Ahmad 2:100. 

• 3| Tuhfat Al-Ahwadhi 9:412, Al-Adab Al-Mufrad 187, An-Nasal in Al- 
Kubra 6:230, Al-Hakim 4:286. 

^ Al-Muwa#a 9 2:992, Al-Bukhari in Al-Ad&b Al-Mufrad. no, 724. 
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»Your Lord, the Exalted and Most High, said, ‘Had My 
servants obeyed Me, I would have given them rain by night and 
the sun by day, and would not have made them hear the sound 
of the Ra'd (thunder) 

Allah’s statement, 

tSev* 5 ' 

$He sends the thunderbolts, and therewith He strikes whom He 
wills,) 

indicates that He sends thunderbolts as punishment upon 
whom He wills, and this is why thunderbolts increase as time 
comes to an end. 

Al-Hafiz Abu Al-Qasim At-Tabarani narrated that Ibn ‘Abbas 
said that Arbad bin Qays bin Juzu’ bin Julayd bin Ja*far bin 
Kulab, and ‘Amir bin At-Tufayl bin Malik came to Al-Madlnah 
to the Messenger of Allah jfi and sat where he was sitting. 
‘Amir bin At-Tufayl said, “O Muhammad! What will you give me 
if I embrace Islam?” The Messenger of Allah 5^5 said, 

»• U JjQp j 1 • -ii U JjJ* 

«Yom will have the rights and duties of all Muslims .» 

‘Amir bin At-Tufayl said, “Will you make me your successor 
if I embrace Islam?” The Messenger of Allah jg; said, 

«j>ji %sS iu Tj Jju M ^4* 

'‘That is not your right, nor your people's right. However, I 
could appoint you a commander of the horsemen (i.e., war).* 

‘Amir said, “I am already the commander of the horsemen of 
Najd (in the north of Arabia). Give me control over the desert 
and you keep the cities.” The Messenger of Allah 3^5 refused. 
When these two men were leaving the Messenger of Allah ^ 5 , 
‘Amir said, “By Allah! I will fill it (Al-Madinah) with horses and 
men (hostile to Muslims).” The Messenger of Allah jg replied, 

<3>i 

* Rather, Allah will prevent you.* 

When ‘Amir and Arbad left, ‘Amir said, “O Arbad! I will keep 

uT 


Ahmad 2:359. 
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Muhammad busy while talking to him, so you can strike him 
with the sword. Verily, if you kill Muhammad, the people 
(Muslims) will agree to take blood money and will hate to wage 
war over his murder. Then we will give them the blood 
money.” Arbad said, “I will do that,” and they went back to the 
Messenger ‘Amir said, “O Muhammad! Stand next to me so 
that I can talk to you.” The Messenger stood up, and they 
both stood next to a wall talking to each other. Arbad wanted to 
grab his sword, but his hand froze when it touched the sword’s 
handle and he could not take the sword out of its sheath. 
Arbad did not strike the Messenger jg as ‘Amir suggested, and 
the Messenger of Allah jg looked at Arbad and realized what he 
was doing, so he departed. When Arbad and ‘Amir left the 
Messenger of Allah jg and arrived at Al-Harrah of Waqim area, 
they dismounted from their horses. However, Sa‘d bin Mu'adh 
and Usayd bin Hudayr came out saying, “Come, O enemies of 
Allah! May Allah curse you.” ‘Amir asked, “Who is this with 
you, O Sa‘d?” Sa‘d said, “This is Usayd bin Hudayr.” They fled 
until they reached the Riqm area, where Allah struck Arbad 
with a bolt of lightning and he met his demise. As for ‘Amir, he 
went on until he reached the Kharfm area, where Allah sent an 
open ulcer that struck him. During that night, ‘Amir took 
refuge in a woman’s house, from Banu Salul. ‘Amir kept 
touching his open ulcer and saying, “An ulcer as big as a 
camel’s hump, while I am at the house of a woman from Bani 
Salul, seeking to bring my death in her house!” He rode his 
horse, but he died while riding it headed to his area. Allah sent 
down these Aydt (13:8-11) in their case, 

\ 

4Allah knows what every female bears} until, 

4--and they will find besides Him no protector.} 

Ibn ‘Abbas commented, “The angels in succession, guard 
Muhammad, peace be upon him, by the command of Allah.” 
He next mentioned the demise of Arbad by Allah’s command, 
reciting this Ayah, 
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iHe sends the thunderbolts ,)" 111 
Allah said next, 

iyet they (disbelievers) dispute about Allah.) they doubt Allah’s 
greatness and that there is no deity worthy of worship except 
Him, 


iAnd He is Mighty in strength and Severe in punishment.) 

Allah’s torment is severe against those who rebel against 
Him, defy Him and persist in disbelief, according to the Tafsir 
of Ibn Jarir At-Tabari.* 21 There is a similar Ayah in the 
Qur’an, 






(•-*> 1 ^==** 1 i&y) 


iSo they plotted a plot, and We planned a plan, while they 
perceived not. Then see how was the end of their plot! Verily, 
We destroyed them and their nation all together.)[27:50-51) 

‘Ali bin Abi Talib said that, 


ija iA %) 


iAnd He is Mighty in strength and Severe in punishment (Al- 
Mihal)), means, His punishment is severe.* 3 * 


tCrj, 'i frfy- - V jjil \y-, ’<*J^ 

4 k> 'f ty 


il4. For Him is the Word of Truth. And those whom they 
invoke besides Him, answer them no more than one who 
stretches forth his hand for water to reach his mouth, but it 
reaches him not; and the invocation of the disbelievers is 
nothing but misguidance.) 

*** At-Tabarfini 10:379-381. A Hadith mentioning some of this story 
was collected by Al-Bukhari, no. 4091, it does not mention the 
sayings of the Prophet 

121 At-Tabari 16:394. 

131 At-Tabari 16:396. 
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A Parable for the Weakness of the False Gods of the 
Polytheists 

‘Ali bin Abi T&lib said that Allah’s statement, 

ft 

4For Him is the Word of Truth.} 

is in reference to Tawtud, according to Ibn Jarir At-Tabari.* 1 * 
Ibn ‘Abbas, Qatadah, and Malik who narrated it from 
Muhammad bin Al-Munkadir, said that, 

4$ ft 

4For Him is the Word of Truth.} means, “La ilaha illallah ,' <2 * 
Allah said next, 

4*&J > Ji '&L 

4And those whom they invoke besides Him...}, meaning, the 
example of those who worship others besides Allah, 

4"a .0 # ±J$} 

4like one who stretches forth his hand for water to reach his 
mouth,} 

‘Ali bin Abi Talib commented, “Like he who stretches his 
hand on the edge of a deep well to reach the water, even 
though his hands do not reach it; so how can the water reach 
his mouth?”* 3 * Mujahid said about, 

4& .L.ij'fr 

4like one who stretches forth his hand} 

“Calling the water with his words and pointing at it, but it will 
never come to him this way.”* 4 * The meaning of this Ayah is 
that he who stretches his hand to water from far away, to 
either collect some or draw some from far away, will not 
benefit from the water which will not reach his mouth, where 
water should be consumed. Likewise, those idolators who call 


111 At-Tabari 16:398. 
* 2 * Ibid. 

* 3 * At-Tabari 16:400. 
* 4 * Ibid. 






Everything prostrates unto Allah 

Allah affirms His might and power, for He has full control 
over everything, and everything is subservient to Him. 
Therefore, everything, including the believers, prostrate to 
Allah willingly, while the disbelievers do so unwillingly, 

iand so do their shadows in the mornings}, in the beginning of the 
days, 

4l&$j} 

iand in the afternoons.} towards the end of the days. Allah said 
in another Ayah, 
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i'M %£< & ji ij;; 


iHave they not observed things that Allah has created: (hoiu) 
their shadmvs incline.} [ 16 : 48 ] 


!/“* V) Uii A—».V V jj li? J* oylll' 4»J j* 

•X— ^ jy7j tl i Ali ' l Sj-lCi jS f' j* Jj 

4 ^4^' -Vj*' S*J iX ol4- J* jij? 6 


426. S«y; "Who is the Lord of the heavens and the earth?” 
Say: "(It is) Allah." Say: "Have you then taken (for ivorship) 
Awliya (protectors) other than Him, such as have no power 
either for benefit or for harm to themselves?" Say: "Is the blind 
equal to the one who sees? Or darkness equal to light? Or do 
they assign to Allah partners zvho created the like of His 
creation, so that the creation seemed alike to them?" Say: 
"Allah is the Creator of all things; and He is the One, the 
Irresistible."} 


Affirming Tawhid 


Allah affirms here that there is no deity worthy of worship 
except Him, since they admit that He alone created the 
heavens and the earth and that He is their Lord and the 
Disposer of all affairs. Yet, they take as lords others besides 
Allah and worship them, even though these false gods do not 
have the power to benefit or harm themselves, or those who 
worship them. Therefore, the polytheists will not benefit or 
have harm removed from them by these false deities. Are those 
who worship the false deities instead of Allah equal to those 
who worship Him alone, without partners, and thus have a 
light from their Lord? This is why Allah said here, 


iy)L j_plj -fj'- j 







45ay: "Is the blind equal to the one who sees? Or darkness 
equal to light? Or do they assign to Allah partners who created 
the like of His creation, so that the creations seemed alike to 
them?"} 


Allah asks, T)o these polytheists worship gods besides Him 



that rival Him in what He created? Have their false deities 
created similar creations to those Allah created and, thus, they 
are confused between the two types of creations, not knowing 
which was created by others besides Allah?’ Rather, the Ayah 
proves that the truth is nothing like this. There is none similar 
to Allah, nor does He have an equal, a rival, anyone like Him, 
a minister, a son, or a wife. Allah is glorified in that He is far 
away from all that is ascribed to Him. These idolators worship 
gods that they themselves admit were created by Allah and are 
subservient to Him. They used to say during their Talbiyah: 

“Here we rush to Your obedience. There is no partner for You, 
except Your partner, You own him and he owns not.” Allah also 
mentioned their polytheistic statements in other Ayat, 

4We worship them only that they may bring us near to Allah.4 

[39:3] 

Allah admonished them for this false creed, stating that only 
those whom He chooses are allowed to intercede with Him, 



4 Intercession luith Him profits not except for him whom He 
permits.$ (34:23] 


4And there are many angels in the heavens .£[53:26], and, 

ijjlplv 4'* 4 dr 1 3^~= * 

fj. 


iThere is none in the heavens and the earth but comes unto the 
Most Gracious (Allah) as a servant. Verily, He knows each one 
of them, and has counted them a full counting. And everyone 
of them will come to Him alone on the Day of Resurrection .£ 
(19:93-95) 

If all are Allah’s servants, then why do any of them worships 
each other without proof or evidence that allows them to do 
so? Rather, they rely on sheer opinion and innovation in the 
religion, even though Allah has sent all of His Prophets and 
Messengers, from beginning to end, prohibiting this practice 




(polytheism) and ordering them to refrain from worshipping 
others besides Allah. They defied their Messengers and 
rebelled against them, and this is why the word of punishment 
struck them as a worthy recompense, 

J t & ■£> 

iAnd your Lord treats no one with injustice) (18:49) 


4 & oJlli it tdli 

litj -yj)' v>J' iii ji ii. 

i$3 if J0 4 ^ jtif £ 


il7. He sends down water from the sky, and the valleys flow 
according to their measure, but the flood bears away the foam 
that mounts up to the surface - and (also) from that (ore) which 
they heat in the fire in order to make ornaments or utensils, 
rises a foam like unto it, thus does Allah (by parables) show 
forth truth and falsehood. Then, as Jbr the foam it passes away 
as scum upon the banks, while that which is for the good of 
mankind remains in the earth. Thus Allah sets forth parables.) 


Two Parables proving that Truth remains and Falsehood 
perishes 

This honorable Ayah contains two parables which affirm that 
truth remains and increases, while falsehood diminishes and 
perishes. Allah said, 

4He sends down water from the sky,) He sends rain, 

cJ \!Z) 

4<*nd the valleys flow according to their measure,) 
each valley taking its share according to its capacity, for some 
valleys are wider and can retain more water than others which 
are small and thus retain smaller measures of water. This 
Ayah indicates that hearts differ, for some of them can retain 
substantial knowledge while others cannot entertain 
knowledge, but rather are bothered by knowledge, 


ibut the flood bears away the foam that mounts up to the 
surface ^ 

of the water that ran down the valleys; this is the first parable. 
Allah said next, 


^ OjJJj* 


iatid (also) from that (ore) which they heat in the fire in order 
to make ornaments or utensils...} 


This is the second parable, whereas gold and silver ore is 
heated with fire to make adornments with it, and iron and 
copper ore are heated to make pots and the like with it. Foam 
also rises to the surface of these ores, just as in the case with 
water, 


4thus does Allah (by parables) show forth truth and falsehood.} 

when they both exist, falsehood does not remain, just as foam 
does not remain with the water or the gold and silver ores 
which are heated in fire. Rather, foam dissipates and vanishes, 

Juj)' 


iThen, as for the foam it passes away as scum upon the 
banks,} 

for it carries no benefit and dissipates and scatters on the 
banks of the valley. The foam also sticks to trees or is 
dissipated by wind, just as the case with the scum that rises on 
the surface of gold, silver, iron and copper ores; it all goes away 
and never returns. However, water, gold and silver remain and 
are used to man's benefit. This is why Allah said next, 


Jaf v^jVi j ILj C tij} 


iwhile that which is for the good of mankind remains in the 
earth. Thus Allah sets forth parables.} 

Allah said in a similar Ayah, 


^ Cj ZM 13^2 


iAnd these similitudes We put forward for mankind; but none 
will understand them except those who have knowledge.} 
[29:43] 
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Some of the Salaf (rightly guided ancestors) said, “When I 
would read a parable in the Qur’an that I could not 
comprehend, I would cry for myself because Allah the Exalted 
says, 

iBut none will understand them except those who have 
knowledge.}” [29:43] 

‘Ali bin Abi Talhah reported that ‘Abdullah bin ‘Abbas 
commented on Allah’s statement, 

ijjjl 2j\ 2i & cSt 

4He sends down water from the sky, and the valleys flow 
according to their measure,} 

“This is a parable that Allah has set; the hearts carry 
knowledge from Him, and certainty according to the amount of 
doubt. As for doubt, working good deeds does not benefit while 
it exists. As for certainty, Allah benefits its people by it, hence 
Allah’s statement, 

<4Jujjf 


iThen, as for the foam}, which refers to doubt, 


La l j.\j ‘Xjk>- ■* ^ ' a } 


4it passes away as scum upon the banks, while that which is 
for the good of mankind remains in the earth.} 

in reference to certainty. And just as when jeweliy is heated in 
fire and is rid of its impurity, which remains in the fire, 
similarly Allah accepts certainty and discards doubt.”* 1 ' 


The Qur’an and the Sunnah contain Parables that use 
Water and Fire 


Allah has set two examples in the beginning of Surat Al- 
Baqarah (chapter 2) about the hypocrites, one using fire and 
another using water. Allah said, 




hi 


At-Tabari 16:410. 
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iTheir likeness is as the likeness of one who kindled a fire; 
then, when it illuminated all around him.) [2:17] then He 
said, 


4i AZlii ji 


iOr like a rainstorm in the sky, bringing darkness, thunder, 
and lightning.) [2:19] 

Allah also has set two parables for the disbelievers in Surat 
An-Nur (chapter 24), one of them is, 

? fSsf Ea- 


iAs for those who disbelieved, their deeds are like a mirage in a 
desert.)[ 24:39] 


The mirage occurs during intense heat. It is recorded in the 
Two Sahihs that the Messenger of Allah jg said, 


Ui :oOil # JuS» 

tuju ^ 3&1 h/>£ fojif v'l 


tit will be said to the Jews on the Day of Resurrection, “What 
do you desire?" They will reply, "We need to drink, for we 
have become thirsty, O our Lord!" It will be said, "Will you 
then proceed to drink," and they will head towards the Fire, 
which will appear as a mirage, its various parts consuming the 
other parts ."»*** Allah said in the second parable (in Surat 
An-Nur); 


4^3 4 cijiT $) 


40r is like the darkness in a vast deep sea. ^[24:40] 


In the Two Sahihs it is recorded that Abu Musa Al-Ash‘ari 
said that the Messenger of Allah jg said, 


[$t* jl£> 1 U ft^S ^jA 4j 4)1 b ft* jj® 

■ * 1 _ [^* Sj j c.Titlj * U»JI cJL» iUlL 

j il j&jjj 4 1t 4 ^ 4*l*Jl 

^ AJti *fjA •jJJii 4 iliyW V jULJ 




1M 


Fath Al-Bari 8:98, Muslim 4:168. 
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U.I 3 ilJi< fj'Ji p If jiij j 4 ii t«< jiZ Uj ill iiilj ill J,i 

C.L .f j_$jJl ill |*Jj 


“77ie example of guidance and knowledge with which Allah has 
sent me is like abundant rain falling on the earth, some of 
which was fertile soil that absorbed the rain water and brought 
forth vegetation and grass in abundance. And another portion 
of it was hard, it held the rain water and Allah benefited the 
people with it and they utilized it for drinking, grazing, making 
their animals drink from it and Jbr irrigation purposes. And 
another portion of it fell on barren land, which could neither 
hold the water nor bring forth vegetation. The first is the 
example of the person who comprehends Allah's religion and 
gets benefit, as well as benefiting others (from the knowledge 
and guidance) which Allah has revealed through me and learns 
and then teaches others. The last example is that of a person 
who does not care for it and does not embrace Allah's guidance 
revealed through 

This parable uses water in it. In another Hadith that Imam 

Ahmad collected, Abu Hurayrah narrated that the Messenger 

of Allah said, 


^l^5l ‘dji U oiLii lib jfj jiIS 'pS&jj 

- 4^ ‘4c? If* J& 1 J> 


“My example and the example of you is like that of a person 
who lit a fire. When the fire illuminated his surroundings, 
butterflies and insects started falling into it, as they usually do, 
and he started swatting at them to prevent them from falling; 
but they overwhelmed him and kept falling into the fire. Tins is 
the parable of me and you, I am holding you by the waist 
trying to save you from the Fire, saying, “Go away from the 
Fire,” yet you overwhelm me and fall into if ." 121 

111 Fath Al-BOri 1 :211, Muslim 4:1788. 

121 Ahmad 2:312. 
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The Two Sahihs also collected this Hadith. ll] This is a 
parable using fire. 


j u fp (3 j p 'ZtMj ijlto 

4 w . vU-j-' ijl i»i^} ,ii» iitrfj 


418. For those who answered their Lord's call is Al-Husna. But 
those ivho answered not His call, if they had all that is in the 
earth together with its like, they would offer it in order to save 
themselves. For them there will be the terrible reckoning. Tlteir 
dwelling place will be Hell; and worst indeed is that place for 
rest.} 


Reward of the Blessed and Wretched Ones 

Allah mentions the final destination of the blessed ones and 
the wretched ones, 

to i&cj to 

4For those zuho answered their Lord's call} 

obeyed Allah and followed His Messenger (Muhammad, peace be 
upon him) by obeying his commands and believing in the 
narrations he brought about the past and the future, theirs will be, 


4Al-Husna}, which is the good reward. Allah said that Dhul- 
Qamayn declared, 


to & & * Qj >: <P .to di to to to ito 

4 02 A J>*—< •} »!>»■ 


4As for him who does xorong, we shall punish him, and then he 
will be brought back unto his Lord, Who will punish him with 
a terrible torment (Hell). But as for him who believes and works 
righteousness, he shall have the best reward (Al-Husna), and we 
shall speak unto him mild words by our command}[\ 8: 87-88] 
Allah said in another Ayah, 

to 5 to 


4For those who have done good is the best (Al-Husna) and even 


m 


Fath Al-Bari 11:323, Muslim 4:1790. 
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more.} [10:26] 

Allah said next, 

<5 '^4 ? 


iBut those zoho ansioered not His call ,} disobeyed Allah, 

4 u d3 ^ 


iif they had all that is in the earth together} 

meaning, in the Hereafter. This Ayah says: Had the earth’s fill 
of gold and its like with it, they would try to ransom 
themselves from Allah’s torment at that time. However, this 
will not be accepted from them. Verily, Allah the Exalted will 
not accept any type of exchange from, 


iFor them there zuill be the terrible reckoning.} 

in the Hereafter, when they will be reckoned for the Naqu ^ 
and the Qipnlr} 2 ^ the big and the small. Verily, he who is 
reckoned in detail on that Day will receive punishment, hence 
Allah’s statement next, 




cr-VJ 




iTheir dxvelling place will be Hell ; and worst indeed is that 
place for rest 


ijijl jft. Uj jpi ji 'fZ M 


419. Shall he then who knows that what has been revealed unto 
you from your Lord is the truth, be like him who is blind? But 
it is only the men of understanding that pay heed.} 


The Believer and the Disbeliever are never Equal 

Allah says, They could never be equal; those among people 
who know that what, 

ihas been revealed unto you}, O Muhammad, 

The speck on the back of a date stone. 

The thin membrane over the date stone. 
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4*Qj 

ifrom your Lord} is the truth about which there is no doubt and 
in which there is no confusion, vagueness or contradiction. 
Rather, they believe that all of it is the truth, each part of it 
testifying to another. They believe that none of its parts 
contradicts the others, that all its information is true and that 
all its commandments and prohibitions are just, 

Ui* jp ^ 


4And the Word of your Lord has been fulfilled in truth and in 
justice.} [6:15] 


It is accurate in its information and stories and just in what it 
orders. Therefore, the Ayah says, those who believe in the 
truth that you brought, O Muhammad, are not at all similar 
to those who are blind and cannot find guidance to what 
benefits them, which they cannot even comprehend. And even 
if they comprehend the guidance, they will not follow it, believe 
in it or abide by it.’ Allah said in another Ayah, 


£ iUK v dlf 


$Not equal are the dwellers of the Fire and the dwellers of the 
Paradise. It is the dwellers of Paradise that will be successful .^ 
[59:20] 


Allah said in this honorable Ayah, 

k) M M\ j) 'a $} 


iShall he then who knows that what has been revealed unto you 
from your Lord is the truth, be like him who is blind?} 

They are not equal. Allah said next. 


iBut it is only the men of understanding that pay heed.} 

meaning, it is those who have sound minds who draw lessons, 
gain wisdom and understand. We ask Allah to make us among 
them. 


\ y \ y'i "A X' Hi" If •" *£" A' -f y >> y : 
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420. Those who fulfill, the covenant of Allah and break not the 
trust.} 

421. And tfiose who join that which Allah has commanded to 
be joined and fear their Lord, and dread the terrible reckoning.} 

422 . And those who remain patient, seeking their Lord's Face, 
perform the Salah, and spend out of that which We have 
bestowed on them, secretly and openly, and repel evil with 
good, for such there is a good end.} 

423. ‘Adn Gardens, which they shall enter and (also) those who 
acted righteously from among their fathers, and their wives, 
and their offspring. And angels shall enter unto them from 
every gate (saying):} 

424. "Salamun ‘Alaykum (peace be upon you) for you 
persevered in patience! Excellent indeed is the final home!”} 


Qualities of the Blessed Ones, which will lead to 
Paradise 


Allah states that those who have these good qualities, will 
earn the good, final home: victory and triumph in this life and 
the Hereafter, 





4Those who fulfill the covenant of Allah and break not the 
trust.} 


They are nothing like the hypocrites who when one of them 
makes a covenant, he breaks it; if he disputes, he is most 
quarrelsome; if he speaks, he lies; and if he is entrusted, he 
betrays his trust. Allah said next, 

ill jil U ojl*u Usfj 


4And those who join that which Allah has commanded to be 
joined} 

they are good to their relatives and do not sever the bond of 
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kinship. They are also kind to the poor and the needy and 
generous in nature, 

iand fear their Lord}, in what they do or do not do of actions 
and statements. They remember that Allah is watching during 
all of this and are afraid of His terrifying reckoning in the 
Hereafter. Therefore, all their affairs are on the straight path 
and correct, whether they are active or idle, and in all of their 
affairs, including those that affect others, 

< 4(»-ty (a/w j & j } 

4And those who remain patient, seeking their Lord's Face,} 

They observe patience while staying away from sins and evil 
deeds, doing so while dedicating themselves to the service of 
their Lord the Exalted and Most Honored and seeking His 
pleasure and generous reward, 


iand perform the Salah}, preserving its limits, times, bowing, 
prostration and humbleness, according to the established limits 
and rulings of the religion, 

iand spend out of that which We have bestowed on them,} 

They spend on those whom they are obliged to spend on them, 
such as their spouses, relatives and the poor and needy in 
general, 

^} 


isecretly and openly,} They spend during all conditions and 
times, whether during the night or the day, secretly and openly, 

mp\ £/6Zj} 


iand repel evil with good} they resist evil with good conduct. 
When the people harm them they face their harm with good 
patience,_ forbearing, forgiveness and pardon. Allah said in 
another Ayah, 


4^2 Uj h) # ^ jiL 04 
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4Repel (the evil) with one which is better, then verily he, 
between whom and you there was enmity, (will become) as 
though he was a close friend. But none is granted it except 
those who are patient - and none is granted it except the owner 
of the great portion in this world. ^[41:34-35] 

This is why Allah states here that those who have these good 
qualities, the blessed ones, will earn the final home, which He 
explained next, 





4‘Adn Gardens} t where, Adn y indicates continuous residence; 
they will reside in the gardens of everlasting life. 

Allah said next, 


jl r v 


iand (also) those who acted righteously from among their 
fathers , and their ivives, and their offspring.} 

Allah will gather them with their loveo ones, from among their 
fathers, family members and offspring, those who are 
righteous and deserve to enter Paradise, so that their eyes are 
comforted by seeing them. He will also elevate the grade of 
those who are lower, to the grades of those who are higher, a 
favor from Him out of His kindness, without decreasing the 
grade of those who are higher up (in Paradise). Allah said in 
another Ayah , 


i&> re V& 




ll-U 


4And those who believe and whose offspring follow them in 
faith: to them shall We join their offspring.} [52:21] 


Allah said next, 

4 7 * JxL ffis j Cf j3t pC Jf ji jjll '&L 55 > 


iAnd angels shall enter unto them from every gate (saying): 
"Saldmun ‘Alaykum (peace be upon you) for you persevered in 
patience! Excellent indeed is the final home!"$> 

The angels will enter on them from every direction 
congratulating them for entering Paradise. The angels will 
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the unhappy (evil) home (i.e. Hell).} 


(&* (**"* je** W 

4#^> 

iSalamun 'Alaykum 
(peace be upon you) far 
you persevered in pa¬ 
tience! Excellent indeed 
is the final home Z^”* 1 ’ 

Jjo J* 4 »\ AfrP LtJwjT 
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425. And those who 
break the covenant of 
Allah, after its ratifica¬ 
tion, and sever that 
which Allah has com¬ 
manded to be joined, 
and work mischief in the 
land, on them is the 
curse, and for them is 



Characteristics of the Wretched Ones which will lead to 
the Curse and the Evil Home 


This is the destination of the Wretched ones and these are 
their characteristics. Allah mentioned their end in the 
Hereafter, to contrast the end that the believers earned, since 
their characteristics were to the opposite of the believer’s 
qualities in this life. The latter used to keep Allah’s covenant 
and join that which Allah has ordained on them to join. As for 
the former, they used to, 


■ / f <s > 1 At 'A t> f > si'' 

4 nJ^JJL-juj o» **j 4l*t U OjA^Aij 
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ibreak the covenant of Allah, after its ratification, and sever 
that which Allah has commanded to be joined, and work 
mischief in the land,} 


An authentic Hadith states that, 


•OU- lip sij litj itlv h'jJ- lil : jilllJl ijl* 


«77;e signs of a hypocrite are three: Whenever he speaks, he 
tells a lie; whenever he promises, he always breaks it (his 
promise); if you entrust him, he proves to be dishonest ."s 111 

In another narration, the Prophet sjg said, 

«>J pli lip lip» 


“// he enters into a covenant, he betrays it; and if he disputes, 
he proves to be most quarrelsome .» |21 

This is why Allah said next, 



ion them is the curse,} they will be cast away from Allah’s 
mercy, 

AM £. &} 


iand for them is the unhappy home.} the evil end and destination, 

ATheir dwelling place will be Hell; and worst indeed is that 
place for rest.} [13:18] 


% ’CM 4 & G Gill \j£ ioip >& £ iff 


-oily 


We 

426. Allah increases the provision for whom He wills, and 
straitens (it for whom He wills), and they rejoice in the life of 
the world, whereas the life of this world compared to the 
Hereafter is but a brief passing enjoyment.} 


m Fath Al-Bari 1:111. 
Ibid. 
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Increase and Decrease in Provision is in Allah’s Hand 


Allah states that He alone increases the provisions for whom 
He wills and decreases it for whom He wills, according to His 
wisdom and perfect justice. So, when the disbelievers rejoice 
with the life of the present world that was given to them, they 
do not know that they are being tested and tried. Allah said in 
other Ay at, 


V J* OjjsU J p* frwJ 


iDo they think that in zoealth and children zvith zvhich We 
enlarge them. We hasten unto them zoith good things. Nay f but 
they perceive not. >[23:55-56] 

Allah belittled the life of the present world in comparison to 
what He has prepared for His believing servants in the 
Hereafter, 


4'whereas the life of this zvorld compared to the Hereafter is but 
a brief passing enjoyment.} 

Allah said in other Ayat, 


o.l& 


Aft 


4Say: "Short is the enjoyment of this world. The Hereafter is 
(far) better for him who has Taqwa, and you shall not be dealt 
ivith unjustly even equal to the amount of a Fatila.}^ [4:77] 
and, 


ff/ .. * ** / i » x \ 


4Nay, you prefer the life of this world, although the Hereafter 
is better and more lasting. >[87:16-17] 


Imam Ahmad recorded that Al-Mustawrid, from Bani Fihr, 
said that the Messenger of Allah jg said, 


«i^ J ? jS wl Ui: J> dill 


«77ie life of the present world, compared to the Hereafter, is 
just like when one of you inserts his finger in the sea, so let 
him contemplate how much of it will it carry." 


|i| 


The thin membrane over the date stone. 



and he pointed with the index finger.* 1 * Imam Muslim also 
collected this Hadtth in his Sahib.* 21 In another Hadtth, the 
Prophet jgg passed by a dead sheep, whose ears were small, and 
said, 

*1*1 lJu J* <il jy>\ doll 


“By Allah! The life of this present world is as insignificant to 
Allah as this sheep was to its owners when they threw it 
away .*’ 31 


4 *=£ S3 40 ii & & 4 W 

& Sh nil !£*'* otjl £ 

iJUJ £•'* 


427. And those who disbelieved say: "Why is not a sign sent 
down to him from his Lord?" Say: "Verily, Allah sends astray 
whom He wills and guides unto Himself those who turn to Him 
in repentance 

428. Those who believed and whose hearts find rest in the 
remembrance of Allah. Verily, in the remembrance of Allah do 
hearts find rest.} 

429. Those who believed, and work righteousness, Tuba is for 
them and a beautiful place of (final) return.} 


Disbelievers ask for Miracles, Allah’s Response to Them 

Allah says that the idolators said, 

i'H l» 

iWhy is nofy, meaning, there should be, 

4a sign sent down to him from his Lord?$ 

The idolators also said, 

111 Ahmad 4:228. 

^ Muslim 4:2193. 

131 Muslim no. 2957. 
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4Let him then bring us an Ayah like the ones (Prophets) that 
were sent before (with signs)!} (21:5] 

We mentioned this subject several times before and stated 
that Allah is able to bring them what they wanted. There is a 
tjadith which mentions that the idolaters asked the Prophet ^ 
to turn Mount As-Safa into gold and, they also asked him for a 
spring to gush forth for them and to remove the mountains 
from around Makkah and replace them with green fields and 
gardens. Allah revealed to His Messenger “If You wish, O 
Muhammad, I will give them what they asked for. However, if 
they disbelieve thereafter, I will punish them with a 
punishment that I did not punish any among the ‘Alamin 
(mankind and the Jinns). Or, if you wish, I will open for them 
the door to repentance and mercy.” The Prophet 3 g£ said, 

» Rather, open for them the door to repentance and mercy .» [11 

This is why Allah said to His Messenger jsg next, 

4iSb( O* i4\ ij* j-iu 2>t 


{Say: “Verily, Allah sends astray whom He wills and guides 
unto Himself those who turn to Him in repentance."} 


Allah states that He brings misguidance or guidance whether 
the Messenger jg was given a sign (a miracle) according to their 
asking or not. Verily, earning the misguidance or the guidance 
are not connected to the miracles or the lack of them. Allah 
said in other Ayat, 




{But neither Ayat nor wamers benefit those who believe not.} 
[ 10 : 101 ] 

Cl[} 

& 


{Truly, those, against whom the Word of your Lord has been 
justified, will not believe. Even if every sign should come to 
them, until they see the painful torment.}[ 10:96-97], 


t 1 ' There is a Hadith with similar wording recorded by Ahmad 1 :?42. 
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and, 


&& '-^p\ $ tg ei 

4 :f;$&2 ,2*4-1 ^3; 'if «cs ol 4 


iAnd euen 1 /We had sent dmon unto them angels, and the dead 
had spoken unto than, and We had gathered together all things 
before their very eyes, they would not have believed, unless Allah 
willed, but most of than behave ignorantly.} [6:111] 

Allah said here,, 


Z 4 S3 * u 2 & 


iSay: "Verily, Allah semis astray whom He wills and guides 
unto Himself those who turn to Him in repentance."} 

meaning, He guides to Him those who repent, turn to Him, 
beg Him, seek His help and humbly submit to Him. 


The Believer’s Heart finds Comfort in the Remembrance 
of Allah 


Allah said. 


J&t, >44 !£*’* 4 '^ 


iThose who believed, and whose hearts find rest in the 
remembrance of Allah.} 

for their hearts find comfort on the side of Allah, become 
tranquil when He is remembered and pleased to have Him as 
their Protector and Supporter. So Allah said, 

iVerihj, in the remembrance of Allah do hearts find rest.} and 
surely, He is worthy of it. 


The Meaning of Tuba 

Allah said, 

iThose who believed, arid zvork righteousness, Tuba is for them 
and a beautiful place of (final) return.} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said that Tuba 
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means, “Happiness and comfort or refreshment of the eye.” 111 
‘Ikrimah said that Tuba means, “How excellent is what they 
earned,” 121 while Ad-Dahhak said, “A joy for them.” 13 ' 
Furthermore, Ibrahim An-Nakhl said that Tuba means, “Better 
for them,”* 41 while Qatadah said that it is an Arabic word that 
means, ‘you have earned a good thing.’ 151 In another 
narration, Qatadah said that *Tuba for them’ means, “It is 
excellent for them,” 161 



iand a beautiful place of return and final destination. These 
meanings for Tuba are all synonymous and they do not 
contradict one another. 

Imam Ahmad recorded that Abu Said Al-Khudri said that a 
man asked, “O Allah’s Messenger! Tuba for those who saw you 
and believed in you!” The Prophet jg said, 


• M ?j * & W r r v. & J'-> W 


*Tubd is for he who saw me and believed in me. Tuba, and 
another Tuba, and another Tiiba for he who believed in me, but 
did not see me .» 


A man asked, “What is Tuba?" The Prophet jg said, 

® I ^ J*I LI ^ Ip Si IgJ j -_I a® 


3 A tree in Paradise wlwse width is a hundred years, and the 
clothes of the people of Paradise are taken from its bark .n 1?1 


Al-Bukhari and Muslim recorded that Sahl bin Sa‘d said that 
the Messenger of Allah sg said, 

1 1 'j a 5U Iftk > j— j Sl>Jl jj» 


■ There is a tree in Paradise, if a rider travels in its shade for 
one hundred years, he would not be able to cross it.* 


111 At-Tabari 16:435. 
121 Ibid. 

131 Ibid. 

141 Al-Baghawi 3:18. 
151 At-Tabari 16:435. 
161 Ibid. 

171 Ahmad 3:71. 
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> * .*< - -4 
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$ j2 


An-Nu‘mtin bin Abi 
‘Ayyash Az-Zuraqi 
added, “Abu Said Al- 
Khudri narrated to 
me that the Prophet 
31 said, 

jrri •>>-' Ht>J' o|“ 

>L-LL]l Sl>^Jl 4-?£-» 

i^ikL U fU Su gJA\ 

*There is a tree in 
Paradise, if a rider travels 
in its shade on a fast, 
sleek horse for one hun¬ 
dred years, he would not 
be able to cross it. H 11 

In his Sahih, Imam 
Muslim recorded that 
Abu Dharr narrated 
that the Messenger of 
Allah jg said that 
Allah the Exalted and 
Most Honored said, 

jjTjl SI •) &£? U» 

jLlij olketi f*-'} ^ IjilS f&r'j 

•>4)' ** ^ V! •¥ >5; U 

“O My slaves! If the first and the last among you, mankind 
and finns among you, stood in one spot and asked Me and I 
gave each person what he asked, it will not decrease from My 
dominion, except what the needle decreases (or carries) when 
entered into the sea. a |2) 



1 o t Q j!' 


Khalid bin Ma'ddan said, “There is a tree in Paradise called 
Tuba, that has breasts that nurse the children of the people of 

' l ' Al-Bukh&ri no. 6552, Muslim no. 2827. 

' 2 * Muslim 4:1994. 
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Paradise. Verily, the miscarriage of a woman will be swimming 
in one of the rivers of Paradise until the Day of Resurrection 
commences, when he will be gathered with people while forty 
years of age.” Ibn Abi Hatim collected this statement. 


i»i > 4 ^ ^ UL* ot cJt j » t) 


430. 77iws /uroe We sent you to a community before whom 
other communities have passed away, in order that you might 
recite unto them what We have revealed to you, while they 
disbelieve in the Most Gracious (Allah). Say: "He is my Lord! 
None has the right to be worshipped but He! In Him is my 
trust, and to Him I turn.”) 


Our Prophet was sent to recite and call to Allah’s 
Revelation 

Allah says, ‘Just as We sent you, O Muhammad, to your 
Ummah, 

441 tiji -4< 

i..in order that you might recite unto them what We have 
revealed to you,) 

so that you deliver to them Allah’s Message. Likewise, We sent 
others to earlier nations that disbelieved in Allah. The 
Messengers whom We sent before you, were also denied and 
rejected, so you have an example in what they faced. And 
since We sent Our torment and revenge on those people, then 
let these people fear what will strike them, for their denial of 
you is harsher than the denial that the previous Messengers 
faced,’ 

j* xA &) 


4By Allah, We indeed sent (Messengers) to the nations before 
you.)\ 16-63] 

Allah said in another Ayah, 


Jj? VJ ^*5 ■J5»- ijiJj 'j & iij4* oi 

liQ Ji A&. jjJj $ 


iVerily, many Messengers were denied before you, with 
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patience they bore the denial and suffering until; till Our help 
reached them, and none can alter the Words (decree) of Allah. 
Surely, there has reached you the information (news) about tl\e 
Messengers (before you) .}\6-3A\, 

meaning, 'How We gave them victory and granted the best end 
for them and their followers in this life and the Hereafter.’ 

Allah said next, 


iwhile they disbelieve in the Most Gracious (Allah).} 

Allah says, These people, that We sent you to, disbelieve in 
the Most Gracious and deny Him, because they dislike 
describing Allah by Ar-Rahman Ar-Rahim [the Most Gracious, 
Most Merciful].’ This is why on the day of Al-Hudaybiyyah, as 
Al-Bukhari narrated, 1 ' 1 they refused to write, “In the Name of 
Allah, Ar-Rahman Ar-Rahim,” saying, “We do not know Ar- 
Rahman Ar-Rahlm!” Qatadah narrated this words. 121 Allah the 
Exalted said. 


iLlJSn <4i U d \fy j\ ijii \y.J Ji } 


iSay: “Invoke Allah or invoke the Most Gracious (Allah), by 
whatever name you invoke Him, for to Him belong the Best 
Names.} [17:110] 

In his Sahih, Imam Muslim recorded that ‘Abdullah bin 
‘Umar said that the Messenger of Allah sg said, 

I JJ.J <3)1 J \JC <3)1 Jj 4J.I OJS 

*The most beloved names to Allah the Exalted are: ‘Abdullah 
and ‘Abdur-Ralpnan .1^ Allah said next, 

4s> n 4 y z 34 

iSay: “He is my Lord! None has the right to be worshipped 
but He!”} 

meaning: for I believe in Allah in Whom you disbelieve and 
affirm His Divinity and Lordship. He is my Lord, there is no 


1,1 At-Jabari 16:446. 
121 FathAl-Bari 5:390. 
I 3 ' Muslim 3 :1682. 
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deity worthy of worship except Him, 

4 Pigaji 

iln Him is my trust,} in all of my affairs, 


iand to Him I turn.} meaning: to Him I return and repent, for 
He alone is worthy of all this and none else besides Him. 

<j» s. Sp*' * f j' pVf * Plii i jpJt * op: 63 3 

p-p Cfjjt Jp p Ipvr ii' .Ip jj jl i_jo'» P/p jjjil U—£• 

jU~Jt OiP V p p Pj p_p ^4 L.p jl 

4 X 


437. And if there had been a Qur'an with which mountains 
could be moved (from their places), or the earth could be cloven 
asunder, or the dead could be made to speak (it would not have 
been other than this Qur'an). But the decision of all things is 
certainly with Allah. Have not then those who believed yet 
known that had Allah willed, He could have guided all 
mankind? And a disaster will not cease to strike those who 
disbelieved because of their (evil) deeds or it (i.e. the disaster) 
settles close to their homes, until the promise of Allah comes to 
pass. Certainly, Allah breaks not His promise.} 


Virtues of the Qur'an and the Denial of Disbelievers 

Allah praises the Qur’an which He has revealed to 
Muhammad, peace be upon him, and prefers it to all other 
divinely revealed Books before it, 

n pp: 60 U jjj> 

iAnd if there had been a Qur'an with which mountains could 
be moved,} 

Allah says, ‘If there were a Book among the previous Divine 
Books with which the mountains could be moved from their 
places, or the earth could be cleaved asunder, or the dead 
speak in their graves, it would have been this Qur’an and 
none else.’ Or, this Qur’an is more worthy to cause all this, 
because of its marvelous eloquence that defies the ability of 
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Messenger of Allah 3 $| said, 

£»■J UjLj I «li* ^.T U Jjjjf ii j ^1 U* 

oiiaji iLi; 6^1 M 5ii iU-^T 


‘Every Prophet was given (a miracle) the type of which would 
make (some) people believe. What I was given, however, is a 
revelation from Allah to me, and I hope that I will have the 
most following among them (Prophets) on the Day of 
Resurrection V* 1 


This Hadith indicates that every Prophet's miracle disappeared 
upon his death, but this Qur’an will remain as evidence for all 
times. Verily, the miracle of the Qur’an will never end, nor will 
it become old the more it is read, nor will scholars ever have 
enough of it. The Qur’an is serious and is not meant for jest; 
any tyrant that abandons it, Allah will destroy him; he who 
seeks guidance in other than the Qur’an, then Allah will 
misguide him. 

Allah said next, 


4But the decision of all things is certainly with Allah.} 


Ibn ’Abbas commented, “He will only do what He wills and 
He decided that He will not do that.”* 2 ' Ibn Ishaq reported a 
chain for this, and Ibn Jarir At-Tabari agreed with it. Allah 
said next, 


«<4 J2 i %jt ys; % ^ !£r -<$ & -i> 


4And a disaster will not cease to strike those who disbelieved 
because of their (evil) deeds or it settles close to their homes,} 


because of their denial, disasters will still strike them in this 
life or strike those all around them, as a lesson and example 
for them. Allah said in other Ay at, 


$3 jS&} 


4And indeed We have destroyed towns round about you, and 
We have shown (them) the Ay at in various ways that they 


111 FathAl-Bari 8:619. 
121 At-Tabari 16:447 
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might return (to the truth).) |46-27|, and, 


fib 


Ot 




& jt C! <££ 


4 See they not that We gradually reduce the land (in their 
control) from its outlying borders? Is it then they who will 
overcome?) [21:44] 

Qatadah narrated that Al-Hasan commented on Allah’s 
statement, 

ifc/* oi Q 

ior it settles close to their homes,) 

“It is in reference to the disaster.” 111 This is the apparent 
meaning here. 


Al-‘Awfi reported that bin ‘Abbas said about, 




iAnd a Qari'ah (disaster) strikes them because of their (evil) 
deeds) 

“A torment that descends on them from heaven, 

A Q Js h 


ior it settles close to their Iwmes,) 

when the Messenger of Allah |j§ camps near their area and 
fights them.” Similar was reported from Mujahid and Qatadah. 
Ikrimah said in another narration he reported from Ibn ‘Abbas 
that, 

iQari'ah) means affliction. These scholars also said that, 


iuntil the promise of Allah comes to pass.) 

refers to the conquering of Makkah. Al-Hasan Al-Basri said 
that it refers to the Day of Resurrection. Allah said next, 

< 'if 44 ) 

m 


At-Jabari 16:459. 
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Certainly, Allah breaks not His promise.} 

to His Messengers to aid them and their followers in this life 
and the Hereafter, 




4 S 0 think not that Allali will fail to keep His promise to His 
Messengers. Certainly, Allah is All-Mighty, All-Able of 
Retribu tion >[14:47] 


4 b'ksa ±j f fjb jdi ciuii ^ ^ f^j} 


432. And indeed (many) Messengers were mocked at before you 
but 1 granted respite to tlwse who disbelieved, and finally 1 
punished them. Then how (terrible) was My punishment!} 


Comforting the Messenger of Allah $g 

Allah says to His Messenger, while comforting him in facing 
his people’s denial of him, 

oi f-tt &)} 


‘4And indeed (many) Messengers were mocked at before you}, so you 
have a good example in them. 


$)jj£ b^i < 14 *^ 

ibut I granted respite to those wlw disbelieved,} deferred their 
judgment for a term appointed, 


iand finally I punished them .} 

with encompassing punishment. How did you obtain the news 
of how I gave them respite and then took them with 
punishment?’ Allah said in another Ayah, 



iAnd many a township did I give respite while it was given to 
wrongdoing. Then (in the end) I seized it (with punishment). 
And to Me is the (final) return (of all) >[22:48] 

It is recorded in the Two Sahihs that the Prophet said, 
o-)L>-i li] jJUal! 3bI i)l* 
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8 Verily, Allah gives respite to the unjust until when He seizes 
him, He never lets go of him.* 

The Messenger Hg next recited this Ayah, 



iSuch is the punishment of your Lord when He seizes the 
(population of) towns while they are doing wrong. Verily, His 
punishment is painful, (and) severe. 


* c* V& ? & $ k ^ $ £ $ £ 

& ^ £& \&r u4i 4 J? J3fs jh f Jrtf ^ p 


433. Is then He (Allah) Who takes charge of every person and 
knows all that he has earned (like any other deity who knows 
nothing)? Yet, they ascribe partners to Allah. Say: “Name 
them! Is it that you will inform Him of something He knows 
not in the earth or is it (just) a show of false words.” Nay! To 
those who disbelieved, their plotting is made fair-seeming, and 
they have been hindered from the right path; and whom Allah 
sends astray, for him there is no guide 


There is no Similarity between Allah and False Deities in 
any Respect 

Allah said, 



41s then He (Allah) Who takes charge of every person and 
knows all that he has earned 


Allah is the guard and watcher over every living soul and 
knows what evexyone does, whether good or evil, and nothing 
ever escapes His perfect observation. Allah said in other Ay at. 


bjr 1, ^5* Ot OjvlZ VJ ylyi Ji lit i_j& Cj p. j 4^ 


X} . ' > .i 


iNeither you do any deed nor recite any portion of the Qur'an, 
111 Fath Al-Bari 8:205, Muslim 4:1997. 
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nor you do any deed, but we are witness thereof, when you are 
doing it.} [10:61] and Allah said, 


$Not a leaffalls, but He knows it.} [6:59] 

* !&J fejn $ ¥ dpjfi s? 04 


iAnd no moving creature is. there on earth but its provision is 
due from Allah. And He knows its dwelling place and its 
deposits. All is in a Clear Book. ^[11:6], 


i0M ^ !A Z Pi *Z> 


ilt is the same (to Him) whether any of you conceals his speech 
or declares it openly, whether he be hid by night or goes forth 
freely by day .}> [13:10] 




& 


}He knows the secret and that which is yet more hidden.} 
[20:7] and, 



}And He is with you wherever you may be. And Allah is the 
All-Seer of what you do.} [57:4] 

Is He Who is like this similar to the idols, that the 
polytheists worship, which can neither hear nor see nor do 
they have a mind nor able to bring good to themselves or to 
their worshippers nor prevent harm from themselves or their 
worshippers? The answer to the question in the Ayah was 
omitted, because it is implied, for Allah said next, 


4 Yet, they ascribe partners to Allah.} 
which they worshipped besides Him, such as idols, rivals and 
false deities, 




}Say: “Name them!"} 


-\ 
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make them known to us and uncover them so that they are 
known, for surely, they do not exist at all! So Allah said, 




ils it that you will inform Him of something He knows not in 
the earth?} 

for had that thing existed in or on the earth, Allah would have 
known about it because nothing ever escapes His knowledge, 


& & jik 


ior is it (just) a show of words?} 

or doubts expressed in words, according to Mujahid, 11 ' while 
Ad-Dahhak and Qatadah said, false words. 12 * Allah says, you 
(polytheists) worshipped the idols because you thought that 
they had power to bring benefit or harm, and this is why you 
called them gods, 


d&r/'i f ' -****'- — 


iThey are but names which you have named - you and your 
fathers - for which Allah has sent down no authority. They 
follow but a guess and that which they themselves desire, 
whereas there has surely come to them the guidance from their 
Lord!}[ 53:23] 

Allah said next, 



3ft 


op 


4Nay! To those who disbelieved, their plotting is made fair 
seeming,} 

or their words, according to Mujahid.* 3 ' This Ayah refers to 
the misguidance of the polytheists and their propagation night 
and day. Allah said in another Ayah, 

[1 * At-Tabari 16:466. 

* 2 ' Ibid. 

* 3 ' At-Tabari 16:467 





4And We have assigned for them (devils) intimate companions, 
who have made fair-seeming to them.} 

Allah said next, 

if i 


iand they have been hindered from the right path;} 

Some read with Fatha over the Sad (i.e. wa Saddu), which 
would mean, ‘and they hindered from the right path, feeling 
fond of the misguidance they are in, thinking that it is correct, 
they called to it and thus hindered the people from following 
the path of the Messengers.’ Others read it with Damma over 
the Sad (i.e. wa SuddCi), which would mean, ‘and they have 
been hindered from the right path,’ explained it this way: 
because they thought that their way looked fair or correct, 
they were hindered by it from the right path, so Allah said, 

iand whom Allah sends astray, for him there is no guide.} 

Allah said in similar instances, 



iAnd whomsoever Allah wants to suffer a trial, you can do 
nothing for him against Allah.} [5:41], and, 


?-* ot 4* ‘-f-J-f. 'V ill je Jff*- 


iff you covet for their guidance, then verily, Allah guides not 
those whom He makes to go astray. And they will have no 
ltelpers.}[ 16:37] 


& « & ji ft Cj vtuj L : jJt j 


<34. For them is a torment in the life of this world, and 
certainly, harder is the torment of the Hereafter. And they have 
no defender (or protector) against Allah.} 

<35. The description of the Paradise which those who have 
Tacjwa have been promised: Underneath it rivers flow, its 
provision is eternal and so is its shade; this is the end (final 
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destination) of those who have Taqwa, and the end (final 
destination) of the disbelievers is Fire 


Punishment of the Disbelievers and Reward of the Pious 
Believers 

Here, Allah mentions the punishment of the disbelievers and 
the reward of the righteous believers, after describing the Kufr 
and Shirk that the disbelievers indulge in, 

4 LijJ' ifii 4 v'j* 

^For them is a torment in the life of this world, $ 
by the hands of the believers, killing and capturing them, 

iand certainly, the torment of the Hereafter.$ which will come after 
they suffer humiliation in this life, 


iis harder} many times harder. The Messenger of Allah ig said 
to those who agreed to Mula'anahy ' 


tSurely, the torment of this life, is easier than the tormetit of 
the Hereafter .» |2) 


Indeed, and just as the Messenger of Allah stated, the 
torment of this life ends but the torment of the Hereafter is 
everlasting in a Fire that is seventy times hot than our fire, 
where there are chains whose thickness and hardness are 
unimaginable. Allah said in other Ayat, 


ss v 


4 So on that Day none will punish as He will punish. And none 
will bind as He will bind. ^[89:25-26], and, 


/ >// // » y s / ^ m ^ / s / / ^ ✓ » / y \ 

Uiuio Li ytkJg ij&S AtLliL 


^ The curse invoked when it is believed that the spouse has 
committed adulteiy and there are no witnesses. See the Tafsir of 
Surat An-NCir no 7. 

^ Muslim 2:1131. 
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&0 3 !£$ &$ £K 

4$^ ^ £ ar ^at ^ 


iAnd for those who deny the Hour, We have prepared a 
flaming Fire. When it (Hell) sees them from a far place, they 
will hear its raging and its roaring. And when they shall be 
thrown into a narrow place thereof, chained together, they will 
exclaim therein for destruction. Exclaim not today for one 
destruction, but exclaim for many destructions. Say: "Is that 
(torment) better, or the Paradise of Eternity promised for those 
who have Taqwa?" It will be theirs as a reward and as a final 
destination.} [25:11-15] 


Similarly He said; 


iiijf 


iThe description of the Paradise which those who have Taqwa 
have been promised ^ 

meaning its description and qualities; 


4 Underneath it rivers flow,} 

these rivers flow in the various parts and grades of Paradise 
and wherever its people wish they flow and gush forth for 
them. 

Allah also said, 


J ft * K # $ 0i 

4 <jT Oi Ifi (Ji* f-i I 'j? °fx\i f}~ 

iThe description of Paradise which those who have Taqwa have 
been promised (is that) in it are rivers of water the taste and 
smell of which are not changed, rivers of wine delicious to those 
who drink, and rivers of clarified honey, therein far them is 
every kind of fruit, and forgiveness .} [47:15] 

Allah said next, 

9 I 

4‘CU; 


iits provision is eternal and so is its shade} 
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call of nature, but Paradise is pure (from feces and urine)?’ 
The Prophet said, 


,<r» .1 1 ■ * -■> I I 1 


•One 0 / f/iem (residents of Paradise) relieves the call of nature 
through a sweat that emanates from the skin, with the scent of 
musk, and the stomach becomes empty again, i 

Imam Ahmad and An-Nasal collected this Hadtth) 11 
Allah said in other Ayat, 




iAnd fruit in plenty, whose supply is not cut off nor are they 
out of reach. ^(56:32-33), and, 

4b i 


iAnd the shade thereof is close upon them, and the bunches of 
fruit thereof will hang low unthin their reach.}[ 76:14] 

The shade of Paradise is everlasting and never shrinks, just as 
Allah said, 


<$»£ \j£i jrjjjl fd 


iBut those who believe and do deeds of righteousness, We shall 
admit them to Gardens under which rivers flow, abiding therein 
forever. Therein they shall have pure mates, and We shall admit 
them to shades wide and ever deepening. ^[4:57] 


Allah often mentions the description of Paradise and the 
description of the Fire together, to make Paradise appealing 
and warn against the Fire. This is why, after Allah mentioned 
the description of Paradise here. He next said, 


i &f 


ithis is the end (final destination) of those who have Tacpoa, 
and the end (final destination) of the disbelievers is Fire.$ 

Allah said in another Ayah , 



1,1 Ahmad 4:367, An-Nasal in Al-Kubrd 1178. 




294 


Tafstr Ibn Katiur 


iNot equal are the dwellers of the Fire and the dwellers of the 
Paradise. It is the dwellers of Paradise that will be successful.) 
[59:20] 



436. Those to whom We have given the Book, rejoice at what 
has been revealed unto you, but there are among the Ahzab 
(Confederates) those who reject a part thereof. Say: "I am 
commanded only to worship Allah and not to join partners with 
Him. To Him I call and to Him is my return”) 

4.37. And thus have We sent it (the Qur'an) down to be a 
judgement of authority in Arabic. Were you to follow their 
(vain) desires after the knowledge which has come to you, then 
you will not have any Walt (protector) or defender against 
Allah.) 


The Truthful Ones from among the People of the 
Scriptures rejoice at what Allah has revealed to 
Muhammad $ 

Allah said, 

4^J( £& «&) 

. 4Those to whom We have given the Book, ^ and they adhere 
by it, 

i&l ^>sV») 

irejoice at what has been revealed unto you,) 

i.e. the Qur’an, because they have evidence in their Books 
affirming the truth of the Qur’an and conveying the good news of 
its imminent revelation, just as Allah said in another Ayah, 

4 3 --*yVi cr- 

4Those to whom We gave the Book recite it as it should be 
recited.) [2:121] 

Allah said, 
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4'3& 'i 3 ** &£ 

iSay: “Believe in it (the Qur’an) or do not believe.”} 
[17:107], until, 




iTruly, the promise of our Lord must be fulfilled. [17:109] 

meaning, Allah’s promise to us in our Books to send 
Muhammad sg; is true. It is certain and will surely come to pass 
and be fulfilled, so all praise to our Lord, how truthful is His 
promise, all the thanks are due to Him, 




^ 


iAnd they fall down on their faces weeping and it increases 
their humility.} [17:109] 


Allah said next, 




ibut there are among the Ahzdb (Confederates) those who reject 
a part thereof.} 

meaning. There are those among the sects who disbelieve in 
some of what was revealed to you (O Muhammad).’ Mujahid 
said that, 

jff} 

ibut there are among the Ahzab (Confederates)}, refers to Jews and 
Christians, 

iPP P} 

ithose who reject a part thereof}, meaning, They reject a part of 
the truth that came down to you - O Muhammad.’ Similar was 
reported from Qatadah and ‘Abdur-Rahman bin Zayd bin 
Aslam.l 1 * Allah said in similar Ay at, 

i3\ iiii cP $ It 


iAnd there are, certainly, among the People of the Scripture, 


^ At-Tabari 16:474. Meaning Allah has not done those things 
mentioned in Ay&h no 31. 
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<w 

II . f 


T*t 


gw*. 


&u 




iSSaap ^ 4 then you will not have 
any Wall (protector) or 
defender against Allah .} 

This part of the Ayah 
warns people of know¬ 
ledge against following 
the paths of misguid¬ 
ance after they had 
gained knowledge in 
(and abided by) the 
Prophetic Sunnah and 
the path of 
Muhammad, may 
Allah’s best peace and 
blessings be on him. 

& * n iTji jaj» 
It £ 2 & <& p « 

^ ^s|i jj'i ^ J 

jj & 

#1 > / " *> !> / yf<'' »' 

^ T *^ #Ua U 4jil 


^38. And indeed 

We sent Messengers before you, and made far them wives and 
offspring. And it was not far a Messenger to bring a sign 
except by Allah's leave. (For) every matter there is a decree 
(from Allah).} 

439. Allah blots out what He wills and confirms (what He 
wills). And with Him is the Mother of the Book.} 


All Prophets and Messengers were Humans 

Allah says, ‘Just as We have sent you O Muhammad, a 
Prophet and a human, We sent the Messengers before you 
from among mankind, that eat food, walk in the markets, and 
We gave them wives and offspring.’ Allah said to the most 
honorable and Pinal Messenger, 
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<4 a Ps %«as & 


4Say : "/ am only a man like you. It has been revealed to 
me."} [18:110] 

It is recorded in the Two Sahihs that the Messenger of Allah jg 
said, 




JS\j lif C«f» 


« ** A 

H . » *1 • * P • •* 

*crf u-?» ur- u* 

»As _/br me, i /osf am/ breafc the fast, stand in prayer at night 
and sleep, eat meat and marry women; so whoever turns away 
from my Sunnah is not ofmine.* [1] 


No Prophet can bring a Miracle except by Allah’s Leave 

Allah said, 

& git -ft aft t J ^ Cj} 

iAnd it was not for a Messenger to bring a sign except by 
Allah's leave.} 

meaning, no Prophet could have brought a miracle to his 
people except by Allah’s permission and will, for this matter is 
only decided by Allah the Exalted and Most Honored, not the 
Prophets; surely Allah does what He wills and decides what He 
wills. 


fi £j> 


i(For) every matter there is a decree (from Allah).} 

for every term appointed, there is a record (or decree) that 
keeps it, and everything has a specific due measure with 


Allah, 


$*' liU'i 4 4 t* P~» 


4l» 


* 


iKnow you not that Allah knows all that is in the heaven and 
on the earth? Verily, it is (all) in the Book. Verily, that is easy 
for Allah.}[ 22:70] 


m 


Fath Al-B&ri 9:5, Muslim 2 :1020. 
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Meaning of Allah blotting out what He wills and 
confirming what He wills of the Book 

Allah said, 

£ 31 \£Z) 

iAllah blots out what He wills) of the divinely revealed Books, 

iand confirms), until the Qur’an, revealed from Allah to His 
Messenger peace be upon him, abrogated them all. 

Mujahid commented; 

ilgf, \J^,) 

iAllah blots out what He wills and confirms (what He wills).) 
“Except life and death, misery and happiness [i.e., faith 
disbelief], for they do not change.” 111 Mansdr said that 
asked Mujahid, “Some of us say in their supplication, ‘O All 
If my name is with those who are happy (believers), affirm 
name among them, and if my name is among the miseral 
ones (disbelievers), remove it from among them and place! 
among the happy ones.” Mujahid said. “This supplication is 
good.” I met him a year or more later and repeated the same 
question to him and he recited these Ayat, 

& a 

iWe sent it (this Qur'an) down on a blessed night.) 

Mujahid commented next, “During Laylatul-Qadr (Night of :he 
Decrees), Allah decides what provisions and disasters will 
occur in the next year of. He then brings forward or back (or 
blots out) whatever He wills. As for the Book containing me 
records of the happy (believers) and the miserable 
(disbelievers), it does not change.’^ 2 ' Al-A‘mash narrated tjiat 
Abu Wall, Shaqlq bin Salamah said that he used to recite this 
supplication often, “O Allah, if You wrote us among the 
wretched ones, remove this status from us and write us 
among the blessed ones. If You wrote us among the bles sed 
ones, please let us stay that way, for surely, You blot out £md 


and 
he 
.^Lh! 
my 
pie 
it 


111 At-Jabari 16:479. 
121 At-Tabari 16:480. 
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wills. And Allah is able to do all things .> |11 [2:284] 

$ ;f:4>a* £& Jtff J& i2£ ’} &} 

v O* y. % .*A ft; i&B « ^ &' i' fi K i 


<40. Whether We show you part of what We have promised 
them or cause you to die, your duty is only to convey (the 
Message) and on Us is the reckoning.} 

<43. See they not that We gradually reduce the land from its 
outlying borders. And Allah judges, there is none to put back 
His judgement, and He is swift at reckoning.} 

Punishment is by Allah, and the Messenger’s Job is only 
to convey the Message 

Allah said to His Messenger jg, 

<^K/ .1* $j} 

‘<Whether We show you} O Muhammad, part of the disgrace and 
humiliation We have promised your enemies in this life, 


ior cause you to die} before that, 


kii <i£ 


4 ]four duty is only to convey ^ We have only sent you to convey] to 
them Allah’s Message, and by doing so, you will have fulfilled 
the mission that was ordained on you, 

<4-10* i&j} 

iand on U$ is the reckoning their reckoning and recompense is 
on Us.’ Allah said in similar Ayat, 


iSo remind them - you are only one who reminds . You are not 
a dictator over them - Save the one who turns away ana 


Al-Qurtubi 9 :331. 
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disbelieves. Then Allah will punish him with the greatest 
punishment. Verily, to Us will be their return. Then verily, for 
Us will be their reckoning. ^[88:21-26] 

Allah said next, 





iSee they not that We gradually reduce the land from its 
outlying borders.} 

Ibn ‘Abbas commented, “See they not that We are granting land 
after land to Muhammad (^J?” 111 Al-Hasan and Ad-Dahhak 
commented that this Ayah refers to Muslims gaining the upper 
hand over idolaters, 121 just as Allah said in another Ayah, 


iAnd indeed We have destroyed towns round about you.} 
[46:27] 


04 J* J' 


442. And verily, those before them did devise plots, but all 
planning is Allah's. He knows what every person earns, and 
the disbelievers will know who gets the good end (final 
destination).} 


The Disbelievers plot, but the Believers gain the Good 
End 


Allah says, 


m jz* %} 


4And verily, those before them did devise plots,} 
against their Messengers, they wanted to expel them from 
their land, but Allah devised plots against the disbelievers and 
gave the good end to those who fear Him. Allah said in other 
Ayat, 


& « & £$ 4 &2Z hfrk i \& & 4 10 


111 At-Tabari 16:493. 
121 At-Tabari 16:494. 
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iAnd (remember) when the disbelievers plotted against you to 
imprison you, or to kill you, or to get you out; they were 
plotting and Allah too was plotting; and Allah is the Best of 
those who plot.} |8:30], and, 

ilii jJiiU V fitJ ^iP} 

4 S 0 Otey plotted a plot, and We planned a plan, while they 
perceived not. Then see how was the end of their plot! Verilyl 
We destroyed them and their nation, all together. >(27:50,51] 

Allah said next, 

y u i^} 

iHe knows what every person earns,} 

meaning, He alone knows all secrets and concealed thoughts 
and will reckon each person according to his work, 

OP &Z) 

and the Kafir (disbeliever) will know 


of 


or the Kuffar (disbelievers) according to another way| 
reciting, 

iJSA & *P> 


iwho gets the good end.} who will earn the ultimate and final 
victory, they or the followers of the Messengers. Indeed, the 
followers of the Messengers will earn the good end in this life 
and the Hereafter, all thanks and praise is due to Allah. 

a 


443. And those who disbelieved, say: "You are not 
Messenger." Say: "Sufficient as a witness between me and you 
is Allah and those too who have knowledge of the Scripture."} 
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/Oj-U jjjJ' Jj-jl' ojiij ooM 




4And My mercy embraces all things. That (mercy) I shall 
ordain for those ivho have Taqwd, and give Zakah; and those 
who believe in Our Aydt; Those who follow the Messenger, the 
Prophet who can neither read nor write whom they find written 
with them in the Tawrdh and the Injil.} (7:156-157] and, 





ilt is not a sign to them that the learned scholars of the 
Childreti of Israel knew it (as hue)? 4(26:197] 

There are similar Ayat that affirm that the scholars of tie 
Children of Israel know this fact from their divinely reveal id 
Books. 

This is the end of Surat Ar-Ra'd, and all praise is due to 
Allah and all favors are from Him. 
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The Tafsir of Surah Ibrahim 
(Chapter -14) 

Which was revealed in Makkah 

P - - Jj 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

Hi > 

X CK {pi 

4<*?4i -P 
% jjft M ^jlJ4 

ufjV' Jj Uj oy-jJl v _J U 

*** /' /,Va /■ 

itJl* 

j^'t £ Q% '.fp\ 

i ^ ^ ^ ^ ^ ^ 

xtt» 

41. Alif-Lam-Ra. 
(This is) a Book 
which We have 
revealed unto you 
in order that you 
might lead mankind out of darkness into light by their Lord's 
leave to the path of the Almighty, the Praised.} 

42. Allah to Whom belongs all that is in the heavens and all 
that is in the earth! And woe unto the disbelievers from a severe 
torment.} 


rJ mm 
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mm 
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43. Those who prefer the life of this world to the Hereafter, and 
hinder (men) from the path of Allah and seek crookedness 
therein - they are far astray.} 


Describing the Qur'an and warning Those Who defy it 

Previously we discussed the meaning of the separate letters 
that appear in the beginnings of some Surahs. 

i(This is) a Book which We have revealed unto you...} 

Allah says, This is a Book that We have revealed to you, 
Muhammad. This ‘Book’, is the Glorious Qur’an, the most 
honored Book, that Allah sent down from heaven to the moist 
honored Messenger of Allah sent to all the people of the earth, 
Arabs and non-Arabs alike, 

iin order that you might lead mankind out of darkness into 
light} 

We sent you, O Muhammad, with this Book in order that you 
might lead mankind away from misguidance and crookedness 
to guidance and the right way,’ 

jUfqjl rg? Si !£e & &} 

jl jjflt oi rVSrj*H OytJJ' 

iAllah is the Walt (Protector or Guardian) of those who believe. 

He brings them out from darkness into light. But as for those 
who disbelieve, their Awliya (supporters and helpers) are 
Tdghut (false deities), they bring them out from light into 
darkness.} [2:257], and, 

Si *ii-P & | £'t vij' f*} 

ilt is He Who sends down manifest Ayat to His servant that 
He may bring you out from darkness into light.} [57:9] 

Allah said next, 


}by their Lord's leave}. He guides those whom He destined 
to be guided by the hand of His Messenger 3 g, whom He 
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sent to guide them by His command, 


iyjr^ 4 >>-> 


4 to the path of the All-Mighty,$ 

Who can never be resisted or overpowered. Rather, Allah is 
Irresistible above everything and everyone else, 




4the Praised.} Who is glorified and praised in all His actions, 
statements, legislation, commandments and prohibitions and 
Who only says the truth in the information He conveys. Allah’s 
statement, 

4 Uj __ \ C jJ 4' 


4Allah to Whom belongs all that is in the heavens and all that is in 
the earth!}, is similar to, 


4&% C&2& JjK 4' k\ jji; & 0* $} 


4Say: "O mankind! Verily, I am sent to you all as the 
Messenger of Allah - to Whom belongs the dominion of the 
heavens and the earth.} [7:158] 

Allah’s statement, 

iji-& y'j* Ik 6kjj} 

4And woe unto the disbelievers from a severe torment.} 

means, Voe to them on the Day of Judgment because they 
defied you, O Muhammad, and rejected you.’ Allah described 
the disbelievers as preferring the life of the present world to 
the Hereafter, coveting the former life and working hard for its 
sake. They have forgotten the Hereafter and abandoned it 
behind their backs, 


4and hinder (men) from the path of Allah}, from following the 
Messengers, 


4and seek crookedness therein} they seek to make Allah's path 
crooked, even though it is straight itself and does not deviate 
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on account of those who defy or betray it. When the disbelievers 
do this, they become engulfed in ignorance and misguidance far 
away from truth, and therefore, there is no hope that they will 
gain guidance and correctness while on this state. 

% &£» 

44. And We sent not a Messenger except with the language of j 
his people, in order that he might make (the Message) clear for 
them. Then Allah misleads whom He wills and guides whom 
He wills. And He is the All-Mighty, the All-Wise.} 

Every Prophet was sent with the Language of His People; 
Guidance or Misguidance follows the Explanation 

Allah is Kind and Compassionate with His creation, sending 
Messengers to them from among them and speaking their 
language, so that they are able to understand the Message 
that the Messengers were sent with. Allah said next, j 

(S (S 

4Then Allah misleads whom He wills and guides whom He 
wills.} 

after the proof and evidence have been established for the 
people, Allah misguides whom He wills from the path of 
guidance and guides whom He wills to the truth, 

4And He is the All-Mighty,} whatever He wills occurs anjd 
whatever He does not will never occurs, 

4the All-Wise.} in His decisions, misleading those who deserve 
to be misled and guiding those who deserve guidance. This is 
from Allah’s wisdom with His creation, every Prophet He sent to 
a people spoke their language and everyone of these Prophets 
were only sent to their people. Muhammad bin ‘Abdullah, 
Allah’s Messenger, peace and blessings be upon him, was sent 
to all people. It is recorded in the Two Sahlhs that Jabir said 
that the Messenger of Allah ^ said, 
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iBring out your people from darkness into light,) 

call them to sill that is good and righteous, in order that they 
might turn away from the darkness of ignorance and 
misguidance they indulged in, to the light of guidance and the 
enlightenment of faith, 

iand remind them of the annals (or days) of Allah) 

remind them (O MQsa) of Allah's days, meaning, favors and 
bounties which He bestowed on them when He delivered them 
from the grip of Fir'awn and his injustice, tyranny arid 
brutality. This is when Allah delivered them from their enemy, 
made a passage for them through the sea, shaded them with 
clouds, sent down manna and quails for them, and other favors 
and bounties. Mujahid, Qatadah and several others said this.*^ 
Allah said next, 

(jCj 4 ^>i) 

iTruly, therein are Ayat for every patient, thankful (person).) 

Allah says, ‘Our delivering of Our loyal supporters among thie 
Children of Israel from the grasp of Fir‘awn and saving therji 
from the disgraceful torment, provides a lesson to draw from 
for those who are patient in the face of affliction, and thankful 
in times of prosperity. Qatadah said, “Excellent is the servant 
who if he is tested, he observes patience, and if he is granted 
prosperity, he is thankful for it."' 21 It is recorded in the Sahth 
that the Messenger of Allah jg said, [ 

oLif jj v«l 1>- OIS Vj »l lib 4)1 N 01» 

*«) yffo t\‘jZ ^ 


-- - >.fi 


« Verily, all of the matter of the believer is amazing, for 
every decision that Allah decrees for him is good for him. If 
an affliction strikes him, he is patient and this is good for 
him; if a bounty is give to him, he is thankful and this is 


111 At-Tabari 16:521. 
121 AMabari 16:523. 
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good /or him. »* 11 
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^ 4 a p E» 

46. And (remember) 
when Musa said to his 
people: “Call to mind 
Allah's favor to you, 
when He delivered you 
from Fir'awn's people 
who were afflicting you 
with horrible torment. 


and were slaughtering your sons and letting your women live; and in 
it was a tremendous trial from your Lord."} 

47. And (remember) when your Lord proclaimed: "If you give 
thanks, I will give you more; but if you are thankless, verily, 

My punishment is indeed severe."} 

48. And Musa said: “If you disbelieve, you and all on earth 
together, then verily, Allah is Rich (free of all needs), Worthy 
of all praise."} 

Allah states that Musa reminded his people about Allah’s 
annals and days and of Allah’s favors and bounties that He 
bestowed on them, when He saved them from Fir'awn and his 


111 Muslim 4:2295. 
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people and the torment and disgrace they used to exert on 
them. They used to slaughter whomever they could find among 
their sons and let their females live. Allah delivered them from 
all this torment, and this is a great bounty, indeed. This is 
why Allah described this affliction, 

4 jet* 02 

iand in it was a tremendous trial from your Lord.} 

Tor He granted you (O Children of Israel) a great favor [for 
which you are unable to perfectly thank Him.’ Some scholars 
said that this part of the Ayah means, *what Fir‘awn used to 
do to you was a tremendous 


it rial.}’ Both meanings might be considered here and Allah 
knows best. Allah said in another Ayah , 


i 







iAnd We tried them with good and evil in order that they 
might him (to Allah).} [7:168] Allah’s statement next, 

4j$3j Aj} \ 

}And (remember) when your Lord proclaimed} 

means, proclaimed and made known His promise to you. It is 
possible that this Ayah means, your Lord has vowed and 
sworn by His might, grace and exaltness. Allah said in a 
similar Ayah, j 


i<L£jf lily >\j} 


iAnd (remember) when your Lord declared that He wouldi 
certainly keep on sending against them (i.e. the Jews), till the 
Day of Resurrection.} [7:167] 


Allah said, 




A 


^} 


ilf you give thanks, I will give you more;} 
meaning, ‘if you appreciate My favor on you, I will give j|ou 
more of it, 
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ibut if you are thankless ^ if you are not thankful for My favors, 
covering and denying, them, 


l\} 


iverily, My punishment is indeed severe}, by depriving you of the 
favor and punishing you for being unappreciative of it.’ A 
Hadith states that, 


^Jliu jYj\ ' vji !>i» 


«A servant might be deprived of a provision (that was written 
for him) because of a sin that he commits .» 

Allah said, 


^ ££ ^Vt 4 pi 4 # &> 


4And Musa said: "If you disbelieve, you and all on earth 
together, then verily, Allah is Rich (free of all needs), Worthy 
of all praise."} 

Allah does not need the gratitude of His servants, and He is 
worthy of all praise even if the disbelievers disbelieve in Him, 

4(& si' t$3 0 $ 


iff you disbelieve, then verily, Allah is not in need of you} 
[39:7] and. 



iSo they disbelieved and turned away. But Allah was not in 
need (of them). And Allal i is Rich (free of all needs), Worthy of 
all praise.} [64:6] 

In his Sabah, Muslim recorded that Abu Dharr said that the 
Messenger of Allah sg said that his Lord the Exalted and Most 
Honored said. 


4*15 ji Ijfc 'r&rj j&ip $$ M j ^ u> 

<l>t jJ iSlK* *S iji i'j IS 

JuS >£ u ^ *>-15 J4-5 Jp 1^ ^-5 
‘4**5 <j! '>*** r^*5 ^sj[ 5 f^5*t5 p^5l jl f 

L IS M] Uli ilJi U , -cjijwa jLjJ JS 

«>dl J>.s{ lit 



Surah 14. Ibrahim (9) (Partly} _525 

•O My servants. If the first and the last among you, mankind 
and Jinns among you, had the heart of the most pious and 
righteous man among you, that will not increase my kingdom 
in the least. O My servants! If the first and the last among 
you, mankind and the Jinns among you, had the heart of the 
most wicked man among you, that will not decrease My 
kingdom in the least. O My servants! If the first and the last 
among you, the mankind and Jinns among you, stood in one 
flat area and each asked me (what they wish), and I gave each 
one of them what they asked, that will not decrease My\ 
kingdom except by that which the needle carries (of water) when 
inserted in the ocean. "b' 11 


Verily, all praise and glory are due to Allah, the Rich [free 
need], the Worthy of all praise. 

4£p rv i 4i &J2 JLj 


of 


49. Has not the news reached you, of those before you, the 
people ofNUh, 'Ad, and Thamud? And those after them? None 
knows them but Allah. To them came their Messengers with 
clear proojs, but they put their hands in their mouths and said: 
"Verily, we disbelieve in that with which you have been sent, 
and we are really in grave doubt as to that to which you invite 
us."} 


Earlier Nations disbelieved in Their Prophets 

Allah narrated to this Ummah (followers of Muhammad 
the stories of the people of Prophet Nuh, ‘Ad and Thamtld, and 
other ancient nations that belied their Messengers. Only All&h 
knows the count of these nations, 

4To them came their Messengers with clear proofs,} 


they brought them evidences and plain, tremendous proofs 
and signs. Ibn Ishaq reported that ‘Amr bin Maymun said that 


111 Muslim 4:1994. 
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‘Abdullah said about Allah’s statement, 

i ^ -j) 

iNone knows them but Allah.) 

“The genealogists utter lies .” 111 This is why TJrwah bin Az- 
Zubayr said, “We did not find anyone who knows the 
forefathers of Ma'dd bin ‘Adnan."* 2 * 


Meaning of, “They put Their Hands in Their Mouths?' 

Allah said next, 


ibut they put their hands in their mouths) 

It is said that they pointed to the Messengers’ mouths asking 
them to stop calling them to Allah, the Exalted and Most 
Honored. It is also said that it means, they placed their hands 
on their mouths in denial of the Messengers. It was also said 
that it means that they did not answer the call of. the 
Messengers, or they were biting their hands in rage. Mujahid, 
Muhammad bin Ka*b and Qatadah said that they belied the 
Messengers and refuted their call with their mouths.* 3 * I (Ibn 
Kathlr) say that Mujahid’s Tafstr is supported by the 
completion of the narrative. 




iand said: "Verily, we disbelieve in that with which you have 
been sent, and we are really in grave doubt as to that to which 
you invite us.") 

Al- ‘Awfi reported that Ibn ‘Abbas said, “When they heard 
Allah’s Word, they were amazed and placed their hands on 
their mouths,”* 4 * 

4-it JLj % £kf % 


iand said: "Verily, we disbelieve in that with which you have 
been sent.") 


[1] At-Tabari 16:528. 

* 2 * Tafstr Al-Qurtubi 9:344. 
131 At-Tabari 16:534. 

* 4 * At-Tabari 16:533. 




410. Their Messengers said: "(What!) Can there be a doubt 
about Allah, the Creator of the heavens and the earth? He calls 
you that He may forgive you of your sins and give you respite 
far a term appointed." They said: "You are no more than 
human beings like us! You wish to turn us away from what our 
fathers used to worship. Then bring us a clear authority 

411. Their Messengers said to them: "We are no more than 
human beings like you, but Allah bestows His grace to whom 
He wills of His servants. It is not ours to bring you an 
authority (proof) except by the permission of Allah. And in 
AllSh (alone) let the believers put their trust."} 

412. "And why should we not put our trust in Allah while He 
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indeed has guided us in our ways? And we shall certainly bear 
with patience all the hurt you may cause us, and in Allah 
(alone) let those who trust, put their trust."} 


The Argument between the Prophets and the 
Disbelievers 

Allah narrates to us the arguments that ensued between the 
disbelievers and their Messengers. When their nations doubted 
the Message of worshipping Allah alone without partners, the 
Messengers said, 

» & 


i(What!) Can there be a doubt about Allah...?} 

about His Lordship and having the exclusive right to be 
worshipped alone, being the only Creator of all creatures? 
Verily, none besides Allah is worthy of worship, alone without 
partners with Him. 

Most nations were, and still are, affirming the existence of 
the Creator, but they call upon intermediaries besides Him 
whom they think will benefit them or bring them closer to 
Allah. Their Messengers said to them, 

iHe calls you that He may forgive you of your sins} in the 
Hereafter, 




iand give you respite_ for a term appointed.y, in this worldly life. 
Allah said in other Ayat, 


jt ^ A csss ps& 4 & y & &} 


iSeek die forgiveness of your Lord, and turn to Him in 
repentance, that He may grant you good enjoyment, for a term 
appointed, and bestow His abounding grace to every owner of 
grace.} [10:3] ' 

However, their nations went on arguing against their 
prophethood, after they had to submit to the first evidence 
(that Allah Alone created everything). 
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Disbelievers reject Prophethood because the 
Messengers were Humans! 

Their nations said, 

i(& % % & 3\} | 

iYou are no more than human beings like us!} 

so why should we follow you just because you say so, even! 
though we did not witness a miracle by your hands, j 

| 

iThen bring us a clear authority.}, a miracle of our choice. 




VI o* 01 






iTheir Messengers said to than: "We are no more than human | 
beings like you...”} : 

affirming that truly, they were only human being like their 
nations, 


ibut Allah bestows His grace to whom He wills of His servants.}, 
with prophethood and messengership which is His choice, 

4o 'lai'j jl U \*j} 

ilt is not ours to bring you an authority} according to your choice, 

I 

4 except by the permission of Allah.}, after we beg Him and He j 
provides us with a miracle, 

^Oj tijSl £j} 

}And in Allah (alone) let the believers put their trust.} in all their 
affairs. Their Messengers said to them next, 

iJS £ -51 U Cf} 

4And why should we not put our trust in Allah}, after He had 
guided us to the best, most clear and plain way, 

Li £ li/f*Aj} 

iAnd we shall certainly bear with patience all the hurt you may cause 






.. - - —* i __ Q£.L 

I 

The people of Prophet Lut, peace be upon him, said, I 

4Drii>e out the family of Lut from your city .} [27:56] 

Allah said about the idolators of Quraysh, 

V] lALL V bjj LfL iijifyij irt ^XrP-4 | 

4 ^ | 

iAnd verily, they were about to frighten you so much as to \ 
drive you out from the land. But in that case they would not 
have stayed after you, except for a little while. }[ 17:76] and, 

£ % & 'of&j $ l$l ji \fp '<$ 4 p: ifr | 

I 

iAnd when the disbelievers plotted against you to imprison ' 
you, or to kill you, or to expel you out; they were plotting and I 
Allah too was plotting; and Allah is the Best of those who j 
plot.} [8:30] I 

Allah gave victory and aid to His Messenger after he 
emigrated from Makkah and gathered followers, supporters, 
and soldiers around him, who fought in the cause of Allah, the 
Exalted. Allah kept granting His Messenger 5 g more dominance 
until He opened for him Makkah, which sought to expel him. 
Allah gave him dominance over it, even when his enemies from 
Makkah and the rest of the people of the earth disliked it. Soon 
after, people began embracing the religion of Allah in large 
crowds and in a very short time Allah’s Word and religion 
became high over all other religions, from the eastern and! 
western parts of the world. Hence Allah’s statement, 

iSo their Lord revealed to them: "Truly, We shall destroy the * 
wrongdoers. And indeed, We shall make you dwell in the land I 
after them."} [14:13,14] j 

Allah said in other Ayat, \ 

A sy. % A pri &r idz xSSt I 

iAnd, verily, Our Word has gone forth of old for Our 
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t% fa, £0 % fVai( -sp y; 3 ' cty 

4m da :> m u m m 


4Then far him who transgressed all bounds, and preferred the 
life of this world, verily, his abode will be Hellfire. But as far 
him who feared standing before his Lord, and restrained himself 
from impure evil desires and lusts. Verily, Paradise will be his 
abode. >[79:37-411 and, 


it 


4But far him who fears the standing before his Lord, there will 
be two Gardens. ^[55:46] 

Allah said next, 


4And they sought victory and help} refers to the Messengers who 
sought the help and victory of their Lord over their nations, 
according to ‘Abdullah bin ‘Abbas, Mujahid and Qat&dah. 11 * 
‘Abdur-Rahman bin Zayd bin Aslam said that this Ayah refers 
to the nations, invoking Allah’s victory against themselves! 12 * 
Some idolaters said, 


i4i( ,1 Si 


t', 


fa jfa& 'fa Uci o[ Xpify 


40 Allah ! If this (Qur'an) is indeed the truth (revealed) from 
You, then rain down stones on us from the sky or bring on us 
a painful torment [8:32) 

It is possible that both meanings are desired here, for thi 
idolaters (of Quraysh) invoked Allah against themselves on the 
day of Badr, and the Messenger of Allah invoked Him foj- 
victory and supporf. Allah said to the idolaters then, * 


J5*- J** lit 5 * 5 PSsa'Xf Ai» \fau±> 


4(0 disbelievers) if you ask far a judgment, now has the 
judgment come unto you; and if you cease (to do wrong), it 


m At-Tabari 16:544-545. 
121 At-Tabari 16:545. 
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will be better for you.) (8:19] 

Allah knows best. Allah said next, 


iand every obstinate, arrogant dictator was brought to a 
complete loss and destruction.) 


those who were arrogant and rebelled against the truth. Allah 
said in other Ayat, 


J.\, LflH tfjf IjyJ'jV' j&i 'flfr 4 

^ <,f /.'if . 


i(Allah will say to the angels): "Both of you throw into Hell 
every stubborn disbeliever - hinderer of good, transgressor, 
doubter, who set up another deity with Alliih. Then both of you 
cast him in the severe torment.”) [50:24-26] 


The Prophet ^ said, 

fJr & ^Sj J[ : && ft 


•On the Day of Resurrection, Jahannam (Hellfire) will be 
brought and it will call the creatures, saying, ”1 was given the 
responsibility of every rebellious tyrant 

Therefore, eve^y tyrant has earned utter demise and loss when 
the Prophets invoked Allah, the Mighty, the Able for victory. 
Allah said next, 


iln front of him is Hell,) Allah says that Jahannam is in front of 
every obstinate tyrant, awaiting him, and he will reside in it 
forever on the Day of Return. He will be brought to it in the 
morning and the afternoon until the Day of the Call, 

oi jPfb 

iand he will be made to drink boiling, festering water.) 

in the Fire, his only drink will be from Hamtm and Ghassaq, 
the former is very hot and the latter is very cold and rotten. 
Allah said in another instance, 


111 At-Tirmidhi nos. 2573,2574. 
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j* i$p3£*j i-f- »A>J^ 

^TTiis is so/ Then let them taste it - Hamim and Ghassaq. And I 
other (torments) of similar kind all together'.^[38:57-58] 

Mujahid and Tkrimah said that this festering water is made 
of puss and blood.* 11 
Allah said in other Ayat, 

if$Z&$ p elf it 

iAnd be given to drink boiling water so that it cuts up their 
bowels.} (47:15J and, 

& IK 

iAnd if they ask for help, they will be granted water like 
boiling oil, that will scald their faces [18:29] 

Allah’s statement, 

iHe will sip it unwillingly}, indicates that he will hate to drinic 
this water, but he will be forced to sip it; he will refuse until the 
angel strikes him with an iron bar, 


iAnd for them are hooked rods of iron.}] 22:21] 
Allah said next, 

i&r-.A 


iand he will find great difficulty in swallowing it down his 
throat,} 

meaning, he will hate to swallow it because of its awful taste,! 
color and unbearable heat or coldness, i 

i^S oj Jcf} | 

iand death will come to him from every side,} ' 

his organs, limbs and entire body will suffer pain because of 
this drink. ‘Amr bin Maymun bin Mahran commented, “Every 

111 Al-Tabari 16:548. 


I 
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bone, nerve and blood vessel."* 1 ' 

Ad-Dahhak reported that Ibn ‘Abbas commented on Allah’s 
statement, 


<££=* Jt Ciyk 



4atid death will come to him from every side,} 


“All types of torment that Allah will punish him with on the 
Day of Resurrection in the fire of Jahannam will come to him 
carrying death, if he were to die. However, he will not die 
because Allah the Exalted said, 






^Neither will it affect them that they die nor shall its torment 
be lightened for f/jem^|35:36].”* 2 ' 

Therefore, according to Ibn ‘Abbas, may Allah be pleased 
with him and his father, every type of punishment will come to 
him (the obstinate, rebellious tyrant) carrying death with it, if 
he will ever die there. Yet, he will not die, he will instead 
receive eternal punishment and torment. Hence Allah’s 
statement here, 



jk L.j oj 



iand death will come to him from every side, yet he will not 
die,} 

Allah said, 


iand in front of him, will be a great torment.} 

even in this condition, he will still suffer another severe type of 
torment, more severe and painful from the one before it, 
harsher more bitter. Allah described the tree of Zaqqum, 


(4$ oy*-> U'il’ U 0 ,} 


m Ad-Durr Al-Manthur 5:16. 
* 2 ' Ad-Durr Al-Manthur 5:16. 
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4 Verily, it is a tree that springs out of the bottom of Hellfire, 
the shoots of its fruits stalks are like the heads of Shayattn; 
Truly, they will eat thereof and fill their bellies therewith. Then 
on top of that they will be given boiling water to drink so that 
it becomes a mixture. Then thereafter, verily, their return is to 
the flaming fire of Hell.}[ 37:64-68] 


Allah states that they will either be eating from the Zaqqutn, 
drinking the #am&n, or being tormented in the Fire, again and 
again; we seek refuge with Allah from all of this. Allah also 
said, 

it&& c 


iThis is the Hell which the criminals denied. They will go 
between it (Hell) and the fierce boiling water!} |55:43-44], 


v & of ’f 


iVerily, the tree of Zaqqum will be the food of the sinners. Like 
boiling oil, it will boil in the bellies, like the boiling of scalding 
water. (It will be said) "Seize him and drag him into the midst 
of blazing Fire, then pour over his head the torment of boiling 
water. Taste you (this)! Verily, you were the mighty, the 
generous! Verily, this is that whereof you used to 
doubt!"}[44A3-50], 




4And those on the Left Hand - how (unfortunate) will be those 
on the Left Hand? In fierce hot wind and boiling water, and 
shadow of black smoke, neither cool nor pleasant. ^[56:41-44], 
and. 


i 


•yo-Q & SL? pvt- 

ittrol >&■ 




iThis is so! And for the Taghiin will be an evil final return. 
Hell! Where they will bum, and worst is that place to rest! 



This is so! Then let them taste it Hamirn and Ghassaq. And 
other (torments) of similar kind all together!}\ 38:55-58] 

There are many other similar Ayat that indicate that the 
punishment they will receive is of different kinds, and that it 
is repeated in various types and forms that only Allah the 
Exalted knows, as just recompense, 

}And your Lord is not at all unjust to (His) slaves.$ [41:46] 


^ ll. 


418. The parable of those who disbelieved in their Lord is that 
their works are as ashes, on which the wind blows furiously on 
a stormy day; they shall not be able to get aught of what they 
have earned. That is the straying, far away (from the right 
path).} 


A Parable for the Deeds of the Disbelievers 


This is a parable that Allah has given for the deeds and 
actions of the disbelievers who worshipped others besides Him 
and rejected His Messengers, thus building their acts on 
groundless basis. Their actions vanished from them when they 
were most in need of their rewards. Allah said, 




4The parable of those who disbelieved in their Lord is that their 
works} 

on the Day of Judgment, when they will seek their rewards 
from Allah the Exalted. They used to think that they had 
something, but they will find nothing, except what remains of 
ashes when a strong wind blows on it, 


4on a stormy day;} They will not earn rewards for any of the 
good works they performed during this life, except what they 
can preserve of ashes during a day of strong wind. Allah said in 
other Ayat, 
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jli ,>j C j' t &jij) 

4 Arid We s/m// (wrn to whatever deeds they did, and We s/w// 
make such deeds as scattered floating particles of dust. ^{25:23], 

'>*ji vilj*’ 0*1^ _/-» tjj gy ijjjl *-C» OjAX* Ct 

4f;^: ^ ^ j&a « ^ 

iThe parable of what they spend in this world is that of a wind 
which is extremely cold; it struck the harvest of a people who 
did wrong against themselves and destroyed it. AllSh wronged 
them not, but they wronged themselves.)[ 3:117],and, 

% o&\ &> % & *H\> &Z, iV \pi uM 

'i ^ Jt'j WA tS $£ gz %S( 4S& 

40 you who believe! Do not render in vain your Sadaqah 
(charity) by reminders of your generosity or by injury, like him 
who spends his wealth to be seen of men, and he does not 
believe in Allah, nor in the Last Day. His parable is that of a 
smooth rock on which is a little dust; on it falls heavy rain 
which leaves it bare. They are not able to do anything with 
what they have earned. And Allah does not guide the \ 
disbelieving people.)[ 2:264) I 

Allah said in this Ayah, 

iLS j&Jf > ^) 

iThat is the straying, far away from the right path) 

meaning, their work and deeds were not based on firm, correct 
grounds, and thus, they lost their rewards when they needed 
them the most, 

4L$ i&rf $ ^x>) 

iThat is the straying, far away from the right path.) 

> ji lAjV'j 4*y*—^ ■ZJ' j jfl) 

<*>' je tiU’i lij 

419. Do you not see that Allah has created the heavens and the 
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earth with truth? If He wills. He can remove you and bring (in 
your place) a new creation!} 

420. And for Allah that is not hard or difficult 


Proof that Resurrection occurs after Death 

Allah affirms His ability to resurrect the bodies on the Day of 
Resurrection, stating that He has created the heavens and 
earth which are stronger than the creation of man. Is not He 
Who is able to create the heavens, high, wide and strongly 
built, which include in them the planets and stars and the 
various heavenly objects and clear signs. Is not He Who 
created this earth with all what it contains of land, valleys, 
mountains, deserts, green fields, barren lands, seas and 
various shapes, benefits, species and colors of trees, plants 
and animals? 


Sf- ot if 4 £ 3 £ 


4Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely, is able to do all things >(46:33), 


J*-* W Srir*y jM Ijli Aik k> {j* Cto L>l y 

$ tfel 4' 3 M 34 f M 

vliJ'jj-'O’ <4 4 fc|» oi £4 4 3 *- 

o&‘ j*j 1 $. + < 1 * ? 3f. 3 if j-fjj 4* s43 

<•4 4' $ % 4J4 3 £2 4 >ii 4>\ tl\ HpjLp'i 


iDoes not man see that We have created him from Nutfah (drop 
of sperm). Yet behold he (stands forth) as an open opponent. 
And he puts forth for Us a parable, and forgets his own 
creation He says: "Who will give life to these bones after they 
are rotten and have become dust?" Say: "He will give life to 
them Who created them for the first time! And He is the All- 
Knower of every creation!" He Who produces for you fire out of 
the green tree, when behold you kindle therewith. Is not He 
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Who created the heavens and the earth, able to create the like of 
them? Yes, indeed! He is the All-Knowing Supreme Creator. 
Verily, His command, when He intends a thing, is only that 
He says to it, "Be!" - and it is! So glorified is He and exalted 
above all that they associate with Him, and in Whose Hands is 
the dominion of all things: and to Him you shall be 
returned.$[36:77-83] 

Allah’s statement, 


$ $ & G #, & M is 4$ 


iff He mils, He can remove you and bring (in your place) a 
new creation! And for Allah that is not hard or difficult .$ 


means, it is not hard or impossible for Allah to do that. 
Rather, it is easy for Him, that if you defy His order, He takes 
you away and brings in your place another creation who is 
unlike you. Allah said in other Ayat, 


te 4 % 9 Ji & & 








40 mankind! It is you who stand in need of Allah. But Allah 
is Rich, Worthy of all praise. If He willed, He could destroy 
you and bring about a new creation. And that is not hard for 
Allah.$[35:15-17], 


* 2 65 MLS ^0 


4And if you turn away, He will exchange you for some other 
people and they will not be your likes.$ (47:38] 




40 you who believe! Whoever from among you turns back from 
his religion, Allah will bring a people whom He will love and 
they will love Him. ^(5:54) and, 



4If He wills, He can take you away, O people, and bring 
others. And Allah is Ever All-Potent over that.$[ 4:133] 
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422. And they all shall 
appear before Allah; then 
the weak will say to 
those who were arro¬ 
gant: "Verily, we were 
following you; can you 
avail us anything 
against Allah's tor¬ 
ment?” They will say: 
"Had Allah guided us, 
we would have guided 
you. It makes no differ¬ 
ence to us (time) whether 
we rage, or bear (these 


torments) with patience; there is no place of refuge for us.”} 


Disbelieving Chiefs and Their Followers will dispute in 
the Fire 

Allah said, 

<!&S> 

4 And they shall appear} meaning, all the creatures, the wicked 
and the righteous among them, will appear before Allah the 
One, the Irresistible. They will be gathered on a flat plain that 
does not have anything those present could use for cover, 

ithen the weak will say} the followers who used to obey their 
chiefs, leaders and notables will say, 
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•$> j 

ito those who were arrogant ^ who rebelled against worshipping 
Allah alone without partners and obeying the Messengers, ' 

p ^ 


iVerily, we were following you,}, we obeyed your orders and 
implemented them, 


a : * 


ican you avail us anything against Allah's torment?} \ 

They will ask, ‘can you prevent any of Allah's torment from 
striking us as you used to promise and vow to us?' The 
leaders will say in response, 




'iHad Allah guided us, we would have guided you.} 
but the statement of our Lord shall come to pass concerning 
us, and the destiny that He has appointed for us and you 
shall come true; the word of punishment shall befall thje 
disbelievers, ] 

Oft 0 C ©S jS 'LS | 

ilt makes no difference to us (now) whether we rage, or bear \ 
(these torments) with patience; there is no place of refuge for \ 
us.$ 

| 

we have no means of escape from what we are in, whether we 
face it with patience or grief.’ 

I (Ibn Kathir) say that it appears that this conversation will 
occur in the Fire after they enter it, just as Allah said in otheij 
Ayat, | 

Ji S2 e? p ST $ t£££) cLtk JI# j& a 5 s&t 1 


it | 

$And, when they will dispute in the Fire, the weak will say to j 
those who were arrogant: “Verily, we followed you, can you j 
then take from us some portion of the Fire?" Those who were I 
arrogant will say: "We are all (together) in this (Fire)! Verily, 


i 



334 


Tafsir Ibn Kathir 


Allah has judged between (His) servants!"}\40-A7-48], 

Ail C«li-» & yi cJU- ji Q J6^ 

C'j* kj&l *y£i £jj ^>>1 c3b CL£ tjj if- 

<zx a v^jb; §)o£u *J p, jg jar & 

^ v'^5t tfcS ^ oj (is 33 


i(Allah) will say: "Enter you in the company of nations who 
passed away before you, of men and Jinn, into the Fire." Every 
time a new nation enters, it curses its sister nation (that went 
before) until they will be gathered all together in the Fire. The 
last of them will say to the first of them: "Our Lord! These 
misled us, so give them a double torment of the Fire." He will 
say: "For each one there is double (torment), but you know 
not." The first of them will say to the last of them: “You were 
not better than us, so taste the torment for what you used to 
earn. ">(7:38-39), and. 






ft r 

£S 


iOur Lord! Verily, we obeyed our chiefs and our great ones, 
and they misled us from the (right) way. Our Lord! Give them 
a double torment and curse them with a mighty curse!}[ 33:67- 
68 ] 


Disbelievers will also dispute on the Day of Gathering, 
dy-> <3yfr (*■£-’ ■*“•% ^yyy OjitJi)' S } Jl>^ 

bb i bM JB S 3 ft % bjl £i$\ 

jbJ ^*4 £ & ft ii m i#n # && & rju^\ 

nJ fbj J ij _A+3(j jiS j5 j££Ll\ c/b, 

k$ tj jiVf L&f Z a' wm ZZ 6a 


iBut if you could see when the wrongdoers will be made to 
stand before their Lord, how they will cast the (blaming) word 
one to another! Those who were deemed weak will say to those 
who were arrogant: "Had it not been for you, we certainly 
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have been believers!” And those who were arrogant will say to 
tlwse who were deemed weak: "Did we keep you back from 
guidance after it had come to you? Nay, but you were i 
wrongdoers.” Those who were deemed weak will say to those ! 
who were arrogant: "Nay, but it was your plotting by night 
and day: when you ordered us to disbelieve in Allah and set up 
rivals to Him!” And We shall put iron collars round the necks 
of those who disbelieved. Are they requited aught except what 
they used to do?»[34:31-331 


■JZ £ 3 a -Ml* fa} 

tf u % 4 £>; <5 % a 

4>Ue ^ JwUiill oj ja oi Cm 0^4 ^ t-j 

4^1 AvVf cs 4$ tJUj p: 


<22. And Shay tan will say when the matter has been decided: 
"Verily, Allah promised you a promise of truth. And 1 too \ 
promised you, but I betrayed you. I had no authority over you j 
except that I called you, and you responded to trie. So blame me i 
not, but blame yourselves. I cannot help you, nor can you help | 
me. I deny your farmer act in associating me (Shaytdn) as a J 
partner with AllSh (by obeying me in the life of the world). \ 
Verily, there is a painfal torment far the wrongdoers I 

i23. And those who believed and did righteous deeds, will be \ 
made to enter Gardens under which rivers flow, - to dwell j 
therein far ever (i.e. in Paradise), with the permission of their \ 
Lord. Their greeting therein will be: "Salam (peace !).! 

Shaytdn disowns His Followers on the Day of| 
Resurrection j 

Allah narrates to us what Iblis will say to his followers after i 
Allah finishes with the judgement between His servants, ! 
sending the believers to the gardens of Paradise and the 
disbelievers to the lows (of the Fire). Iblis, may Allah curse | 
him, will stand and address the latter, in order to add I 
depression to their depression, sorrow to their sorrow and grief J 
to their grief. He will declare, l 
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‘4 Verify, Allah promised you a promise of truth.} 

by the words of His Messengers that if you follow them, you 
will gain safety and deliverance. Truly, Allah’s promise was 
true and correct news, while I promised you then betrayed 
you.’ Allah said in another Ayah, 


4 


>>>' x" • *> > A 

<**■*#? 


4He (Shaytan) makes promises to them, and arouses in them 
false desires; and Shaytan's promises are nothing but 
deceptions.} (4:120) 


xfi&'d/oi' £j} 

41 had no authority over you} 

Shaytan will say, ‘I had no proof for what I called you to, nor 
evidence for what I promised you, 



iexcept that I called you, and you responded to me.} 

even though the Messengers establish the proof and 
unequivocal evidences against you and affirmed the truth of 
what they were sent to you with. But you disobeyed the 
Messengers and ended up earning this fate, 


4So blame me not,} today, 

4faZ5& \yjj} 

4but blame yourselves.}, because it is your fault for defying the 
proofs and following me in the falsehood that I called you to.’ 
Shaytan will say next, 

41 cannot help you}, I cannot benefit, save, or deliver you from 
what you are suffering, 

J3 tj} 

4nor can you help me.}, nor can you save me and deliver me 



from the torment and punishment I am suffering, 

41 deny your former act of associating me (Slwytan) as a partner with 
Allah.} ' | 

or because you associated me with Allah before,’ according to 
Qatadah.* 1 * Ibn Jarir commented; “I deny being a partner with 
Allah, the Exalted and Most Honored.”* 2 * This opinion is the 
most plausible, for Allah said in other Ayat, I 

Jfi |Uj fy. Jl vi v 1>* ojj \f-Xi jL -^j} | 

pi ~0,| 

4And who is more astray than one who calls on others besides | 
Allah, such as will not answer him till the Day of Resurrection, \ 
and who are (even) unaware of their calls to them? And when j 
mankind are gathered, they will become their enemies and will 1 
deny their worshipping. £(46:5-6) and, 

ft?* 4»>Js» 4$£~ 

4Nay, but they (the so-called gods) will deny their worship of 
them, and become opponents to them. ^[19:82] 

Allah said next, 


4 Verily, the wrongdoers who deviate from truth and follow 
falsehood, will earn a painful torment. It appears that this part 
of the Ayah narrates the speech that Shaytan will deliver to the 
people of the Fire after they enter it, as we stated. ‘Amir Ash- 
Sha*bi said, “On the Day of Resurrection, two speakers will 
address the people. Allah the Exalted will say to Isa, son of 
Maryam, 




4Did you say unto men: "Worship me and my mother as two 
gods besides Allah?"} (5:116] until, 


111 At-Tabari 16:564. 
■ 2 * At-Tabari 16:561. 
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if [J> !i» il' jfi^» 


iAllah will say: "This is a Day on which the truthful will 
profit from their truth.”$[5: 119) 


Shaytan, may Allah curse him, will stand and address the 
people, 





41 had no authority over you except that I called you, and you 
responded to me.} w 


Allah next mentioned the final destination of the miserable 
ones, who earned the disgrace and torment and having to 
listen to Shayt&n address them, then He mentioned the final 
destination of the happy ones, 


p *5 ^ tjuj p: pto 


4And those who believed and did righteous deeds, will be made 
to enter Gardens under which rivers flow,} 

wherever they wish them to flow and wherever they may be, 


4to dwell therein for ever,} and will never transfer or be 
transferred from it, 






q\ 




iwith the permission of their Lord. Their greeting therein will 
be: "Salam (peace!).”} Allah said in other Ayat, 


(&- Pfl- Ch>^ cLicij K+jXr lil p} 


4Till, when they reach it, and its gates will be opened and its 
keepers will say: "Salamun 'Alaykum (peace be upon you!)”} 
(39:73) 


4& pt <£ $ ojil 'ZpTj} 

4And angels shall enter unto them from every gate (saying): 
“Salamun 'Alaykum (peace be upon you!).”} [13:23-24] 


At-Tabari 16:562. 
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iCiJuj ti| k£-» <Z$fo} 


iTherein they shall be met with greetings and the word of peace 
and respect.} [25:75] 


yj & 


4C§)l^e|^K 


iTheir way of request therein will be Subhtinaka Allahumma 
(glory to you, O Allah) and Salam (peace!) will be their 
greetings therein (Paradise)! And the close of their request will 
be: Al-Hamdu Lillahi Rabbil-'Alamin [all praise to Allah the 
Lord of that exists],}[10:10], 


ojliy. Jiwft <■' oib ay 

«S»yl3 


424. See you not how Allah sets forth a parable? A goodly 
word as a goodly tree, whose root is firmly fixed, and its 
branches (reach) to the sky.} 

425. Giving its fruit at all times, by the leave of its Lord, and 
Allah sets forth parables for mankind in order that they may 
remember.} 

426. And the parable of an evil word is that of an evil tree 
uprooted from the surface of earth, having no stability.} 


The Parable of the Word of Islam and the Word of Kufr 

‘Ali bin Abi Talhah reported that ‘Abdullah bin ‘Abbas 
commented that Allah’s statement, 

itA'a^} 

4a parable: a goodly word}, refers to testifying to La ildha iUalldh, 
(none has the right to be worshipped but Allah) while, 

ias a goodly tree}, refers to the believer, and that, 
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iwhose root is firmly fixed}, indicates that La ilaha illalldh, 
(none has the right to be worshipped but Allah) is firm in the 
believers’ heart, 

4 


iand its branches (reach) to the sky.} 

with which the believer’s works are ascended to heaven. 111 
Similar is said by Acl-Dahhak, Said bin Jubayr, Ikrimah, 
Mujahid and several others. 12 ' They stated that this parable 
describes the believer’s deeds, good statements and good 
actions. The believer is just like the beneficial date tree, always 
having good actions ascending at all times, by day and by 
night. 

Al-Bukhari recorded that ‘Abdullah bin TJmar said, “We were 
with the Messenger of Allah jg when he asked, 


Yj ulz> ti'/j Xus v ,#11* - ji - ji. 

JrT J* 4^ JlVj 

'' « 


«Tell me about a tree that resembles the Muslim, the leaves of 
which do not fall in summer or winter and gives its fruit at all 
times by the leave of its Lordj” 

Ibn “Umar said, “I thought of the date palm tree, but felt shy 
to answer when I saw that Abu Bakr and TJmar did not talk. 
When they did not give an answer, the Messenger of Allah sg 
said, 




«It is the date palm treej When we departed, I said to TJmar, 
*My father, by Allah! I thought that it was the date tree.’ He 
said, Why did you not speak then?’ I said, 1 saw you were 
silent and I felt shy to say anything.’ TJmar said, ‘Had you 
said it, it would have been more precious to me than such 
things (i.e., would have been very precious to me).’”' 3 ' 


1,1 At-Tabari 16:567. 

121 At-Tabari 16:572-573. 
' 3| Path Al-Bari 8:228. 
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‘Abdullah bin ‘Abbas said that, 

4£& ££&} 

4#s a goodly tree}, is a tree in Paradise.* 1 ’ Allah said next, 

4 ^ f 0} 

4 Giving its fruit at all times,} It is said that it means by day and 
by night. And they say that describes the believer as a tree that 
always has fruits during summer and winter, by night and by 
day. This is the parable of the believer whose good works 
ascend to heaven by day and by night and at all times, 

4^J 

iby the leave of its Lord,} thus earning perfection and becoming 
beneficial, plentiful, pure and blessed, 

4j^=uj Ji 2 *$ iii 

iand Allah sets forth parables for mankind in order that they 
may remember.} 

Allah said next, 

tiij.j-j. a && 

4 And the parable of an evil word is that of an evil tree} 

describing the disbelief of the disbeliever, for it has no basis or 
stability. It is similar to the colocynth tree (a very bitter, 
unscented plant) which is also called, ‘Ash-Shiryan’. Shu*bah 
narrated that Mu'awiyah bin Abi Qurrah narrated that Anas 
bin Malik said that it is the colocynth tree.* 2 ’ Allah said, 

4&S} 

4 uprooted meaning, was cutoff from the root, 

4fs* Ji Q £ 0 &} 

ifrom the surface of earth, having no stability.} 

therefore, existing without basis or stability, just like Kufr 
(disbelief), for it does not have a basis or roots. Surely, the 

111 At-Tabari 16:573. 

‘ 2| At-Tabari 16:569. 
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works of the disbelievers will never ascend nor will any of 
them be accepted. 


2 Uz Qjif ^ ja i^i: a 

c "if ££ 


i27. Allah mil keep firm those who believe, with the word that 
stands firm in this world, and in the Hereafter. And Allah will 
cause the wrongdoers to go astray, and Allah does what He 
wills.} 


Allah keeps the Believers Firm in This Life and in the 
Hereafter with a Word that stands Firm 


Al-Bukhari recorded that Al-Bara bin ‘Azib, may Allah be 
pleased with him, said that the Messenger of Allah jg said, 


JlU» (4)1 jl j (4)1 Mj yi N jt Jifi pb\ ^ jji isi p.L.Hn 


QjJ' 4 SA !£>• 


*When the Muslim is questioned in the grave, he will testify 
that, ‘La ilaha illallah', and that Muhammad is Allah's 
Messenger, hence Allah's statement, 

iAllah will keep firm those who believe, with word that stands 
firm in this world, and in the Hereafter. 

Muslim and the rest of the Group recorded it.* 2 * 

Imam Ahmad recorded that Al-Bara bin ‘Azib said, “We went 
with the Messenger of Allah to attend a funeral procession 
of an Ansari man. We reached the grave site when it had not 
yet been completed. The Messenger of Allah sat, and we sat 
all around him, as if there were birds hovering above our 
heads. The Prophet sH was holding a piece of wood in his hand, 
poking the ground with it. He next raised his head and said 
twice or thrice, 

,» / i 

111 Fath Al-Bari 8:229. 

Muslim 4:2201, Abu Dawud 5:112, Tuhfat Al-Ahwadhi 8:547, An- 
Nasal in As-Sunan Al-Kubra 6:372. 
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*Seek refuge with Allah from the punishment of the grave.* 
He said next, 

4\ sf j, ji& dill ^ ^\LC\ J 01 s lii iuh l\» 
0 Usi ja ^ 4 ** ote ‘ lyr’^ 6 * 

l _r ? " ^4 'j-4^ 4 f>- I,* hyJ-j 

<i> J* i_j! c*=^' tr^' 4^ : <JjV ‘J-?b -*4 J-44 

l*i>i Ijji i LaJL>-d 4.UUI ^ J* e^kiil J_j US 4 J_J •“ Jl> - 

4^3 j i *&4 tj&k i-a j vi>i: jd 

0j U , sia 4 jS/1 «>-_j JU cjS>-j ■ *1 *» i_Ul»ts 

?Hji ;ii U : l/li VJ 4<&*Jl j, Su Ju 41 * 6j64 •& 4 , 

c _^ >_ U^Jl ^ lf> *j j « l/l£ <3U-i*l 0^* (j; O^i '.Ojljibi 

JS J* < «; . ! ■ > ij ««J 0j»uiC^ dill *UUl «j I ypu 

\JZ\ :&l jj& 4^11)1 -LL^Ji J\ l* ^ 4lfcL : jl .UUl Jl 

4^3 f4^>- 44 ‘4j-*3^' 4 Jl 44^3 6=4 Ji 44 * 4^ 

«jfci 4;-U>>- ^ j jl»a : Jl* 4(_5j>^( ojl; 4^3 

^ :j£i ?vIlLa U :«J O^ji t&l J5 :J?i£ Ji :ij 9 ^ 
ijil J ja :J yCf ^iJl lii li ;<] 

<j ojJ*U aLI uL>& ol^i : J?uUL1JLp :Jj jN y£j 
aJ j i a!>«J\ ^ ojJLjtj ^4 0 jaX ^ili tJjiJ? jl 1 »LLUl 

3i »4* ^ iJ ^4} 4_i»3 4>-jj J 4 jjB :- ji* - ;4ji jj iiu 

4 J^w JJ1) : J j2j 4^^)l i^. * l» 4 V UJI 6”^“ ^ j43 }i^i3 

ui^i tSjj* 4-jJ' ^4=ry 6 * • ^ J>5j 4 ipjj oiS ^jjJl vlU^I uu 

(IpUJI |«jf 4-)j l*LDl |jl w)j ; Jjj^* 4^|Jk]l >ilU* li( ! J^ju ?jlpjl) 

• J U 3 ^ J! C?3^ <-r^ 

•VVTien a believing slave is reaching the end of his term in the 
life of this world and the beginning of his term in the Hereafter, 
a group of angels, whose faces are white and as radiant as die 
sun, will descend onto him from heaven. They will carry with 
them white shroud from Paradise, and fragrance for 
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enshrouding from Paradise. They will sit as far from him as the 
sight goes. Then, the angel of death, will come until he sits 
right next to his head, saying, "O, good and pure soul! Depart 
(your body) to Allah’s forgiveness and pleasure." So the soul 
flows (out of its body), just as the drop flows out from the tip of 
the jug, and the angel of death captures it. When he captures 
the sold, they (the group of angels) will not leave it with him 
for more than an instance, and they will seize it and wrap it in 
that shroud, and in that fragrance. A most pleasant musk scent 
ever found on the earth, will flow out of the sold, and the 
angels will ascend it (to heaven). They will not pass by, but 
they will say, "Whose is this Tayyib (good) soul?" They (the 
angels who are ascending the soul) will reply, “Such person, 
the son of such and such person," - calling him by the best 
names that he used to be called in the world. They will reach 
the lower heaven and will ask that its door be opened for him, 
and it will be opened for them. The best residents of every 
heaven will then see him to the next heaven, until he is brought 
to the seventh heaven. Allah, the Exalted and Ever High, will 
say, "List my servants record in ‘Illiyytn^ and send him back 
to earth, for I have created them from it, and into it I shall 
return them, and from it I shall bring than out once again." 
The soul will be joined with its body, and two angels will come 
to him, sit him up and ask him, “Wlto is your Lord?" He will 
say, "Allah is my Lord." They will ask him, "What is your 
religion?" He will say, “My religion is Islam." They will say 
to him, "What do you say about this man (Prophet 
Muhammad) who was sent to you?" He will say, "He is the 
Messenger of Allah." They will ask him, "And what proof do 
you have about it?" He will say, “1 read the Book of Allah (the 
Qur'an), and had faith and belief in him." Then, a caller 
(Allah) will herald from heaven, "My servant has said the 
truth. Therefore, furnish him from Paradise, and let him wear 
from (the clothes of) Paradise, and open a door for him to 
Paradise." So he is given from Paradise's tranquillity and good 
scent, and his grave will be expanded for him as far as his sight 
can reach. Then, a man, with a handsome face and handsome 


See Surat Al-Mutafifin 83:18-21. 
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clothes and whose scent is pleasant, will come to him, saying, 
"Receive the glad tidings with that which pleases you. This is 
the Day which you were promised." He will ask him, "Who are 
you; for yours is the face that carries the good news?" He will 
reply, "I am your good works.” He will say, "O Lord! Hurry 
up with the commencement of the Hour, hurry up with the 
commencement of the Hour, so l can return to my family and 
my wealth."* 

4\ ja jdp djji ja £ikii j \b Jpi !>p : Jii 

f i JU aZa I jJLUo 4£jJUJI ^ \A aSsj^a 

J»ivi J\ p£)l t*2f : aaJj j 4 opl illi 

j^a}\ fjA 3liS oJuljf : - JU - >_<bl ^ 

JjlL ^ ^1 p oJb ^ UJL^I lili UJL>-Ui tJjAlUl 

i- : ..vJi • " 'ifi 

<A~>r HH? 

: ?iLijl £pl ; jU U : Ipil \l ^ )U JU l* 'j/ff * 

J\ 1 * pi; .djji j 1 * b\s J\ k uif j^it ^ 

4^ <ul Jpj iy p - J ij * *« tdoji jUJJI 

j £& ipi : ii jp ikjs p 4 j 4 J g. ip? sjui si; pi 

A jp 'y 'f " 0(5 

j> a^-jj iuo 4 jP ofc j * tfp jS jjpi *1311 .13i p 

v ju ju : jp ?J4; if :«J ovA) *Aj 4 .op 

pJi I iJU U :ii jNpi V JU JU : jpi ?ilP U :3 

OJ5 jl p jlL. ^jIIj N JU JU :Jpj ■ * -‘ 

1 J U ^jA <jd i jU3l Ij Li aJ Ij L j ll] I ^y, OyAjiii 

y?A l 4_J I TC—> ^-—3 J f^j^Jj l \ 4jj 0 ^U 

yAJ ‘ J ^3.3 t At jj C w5 1JU 4 ^m.1 ) J ^ 4 J 4 

V wJj ! 4 Ul ! (J^jU 9 ^JtJL 3^>u A^^Jl ■ 44^Jt 


«U3l 


H 5 


“And a>/ien the disbelieving person is reaching the end of his 
term in the world and the beginning of his term in the 
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Hereafter, there will descend onto him from heaven angels with 
dark faces. They will bring with them Musuh fr 1 and will sit 
as far from him as the sight reaches. Then the angel of death 
will come forward and sit right next to his head, saying, "O 
impure, evil soul! Depart (your body) to the anger of Allah and 
a wrath from Him." The soul will scatter throughout his body, 
and the angel of death will seize it as when the thorny branch is 
removed from wet wool. The angel of death will seize the soul, 
and when he does, they (the group of angels) will not let it stay 
in his hand for more than an instance, and they will wrap it in 
the Musuh. The most putrid smell a dead corpse can ever have 
on earth will emit from the soul, and the angels will ascend 
with it. Whenever they pass by a group of angels, they will 
ask, "Whose is this evil soul?" The angels will respond, "He is 
such person son of such person," - calling him by the worst 
names he was known by in the world. When they reach the 
lowest heaven, they will request that its door be opened for him, 
and their request will be denied. "For them the gates of heaven 
will not be opened, and they will not enter Paradise until the 
camel goes through the eye of the needle." [7:40] Allah will 
declare, "List his record in Sijjin 121 in the lowest earth." The 
wicked soul will then be thrown [from heaven]. "And whoever 
assigns partners to Allah, it is as if he had fallen from the sky, 
and the birds had snatched him, or the wind had thrown him to 
a far off place."[22:31] His soul toill be returned to his body, 
and two angels will come to him, sit him up and ask him, 
"Who is your Lord?" He will say, "Oh, oh! 1 do not know." 
They will ask him, "What is your religion?", and he will say, 
"Oh, oh! I do not know." They will ask him, "What do you 
say about this man (Prophet Muhammad) who was sent to 
you?" He will say, "Oh, oh, I do not know!" A caller (Allah) 
will herald from heaven, "My servant has lied, so furnish him 
with the Fire and open a door for him to the Fire." He will find 
its heat and fierce hot wind. And his grave will be reduced in 
size, until his bones crush each other. Then, a man with a 
dreadful face, wearing dreadful clothes and with a disgusting 

I 1 ! The Musuh: a piece of thick, hard cloth made from animal hides. 

,2) See Surat Al-Mutafifin 83:8. 
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smell emitting from him will come to him, saying, "Receive the 
glad tidings with that which will displease you! This is the Day 
that you have been promised.” He will ask that man, ‘‘And 
who are you, for yours is the face that brings about evil?" He 
will say, "I am your evil work." He will therefore cry, "O, my 
Lord! Do not commence the Hour!”* 


Abu D&wud and Ibn Majah collected this Hadith. [1] 

In his Musnad, Imam ‘Abd bin Humayd recorded that Anas 
bin Malik said that the Messenger of Allah jg said, 


*13 t ;fj £fj lij jl» 

Uti :JU lli ^ jjz dil U :JJ J'ijki jjlJuiS 

Ji jUl If* h±*ji* 'Jaj\ : J j£i : JU i <J«il Jili- iil : J 






iii Ju'jjf 


« Verily, when the servant is placed in his grave and his friends 
(or family) depart, as he hears the sound of their shoes, two 
angels will come to him. They will sit him up and ask him, 
‘What do you say about this man (Muhammad)?’ As for the 
believer, he will say, 7 bear witness that He is Allah’s servant 
and Messenger.’ He will be told, ‘Look at your seat in the Fire, 
Allah has replaced it for you with a seat in Paradise.’* 

The Prophet said next, 

• l LJr 


•So he will see both seats.* 

Qatadah added, “We were told that his grave will be enlarged 
up to seventy forearms length and will be filled with 'greenery 
for him until the Day of Judgement. ” |21 Muslim collected this 
Hadith also from ‘Abd bin Humayd, while An-Nasal collected it 
from Yunus bin Muhammad bin Al-Mu’addahJ 3 * 

Al-Hafiz Abu “Isa At-Tirmidhi, may Allah grant him mercy, 
recorded that Abu Hurayrah said that the Messenger of Allah 
M said. 


1,1 Ahmad 4:287, Simon Abu D&wud 3:546, An-Nas&l 4:78, Ibn 
Majah 1:494 

Al-Muntakhab by ‘Abd bin Humayd, no. 1178. 

131 Muslim no. 2870, An-Nasal, 4:97. 
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JlL jLSCJL* slil - : J \j j( - c-lUl \j iil& 
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*When the dead - or one of you - is buried, two dark and blue 
angels will come to him ; one is called ‘Munkir’ and the other is 
called 'Nakir'. They will ask him, ‘What did you say about this 
man (Muhammad)?' He will reply, 'What he used to say, that 
he is Allah's servant and Messenger. I bear witness that there is 
no true deity except Allah and that Muhammad is His servant 
and Messenger.' They will say, ‘We know that you used to say 
that,' and his grave will be made larger for him to seventy 
forearms length by seventy forearms length and will be filled 
with light for him. He will be told, 'Sleep,' but he will reply, 
‘Let me go back to my family in order tlwt I tell them.' They 
will say, 'Sleep, just like the bridegroom who is awakened by 
the dearest of his family, until Allah resurrects him from that 
sleep.' If he was a hypocrite, his answer will be, 7 do not 
know! I heard people say something, so I used to repeat what 
they were saying.' They will say, 'We know that you used to 
say tiwt.' The earth will be commanded, ‘Come closer all 
around him,' and it will come closer to him until his ribs cross 
each other. He will remain in this torment, until Allah 
resurrects him from his sleep .*•** 


At-Tirmidhi said, “This Hadtth is Hasan, Gharib.” 

Abu Hurayrah narrated that the Messenger of Allah jg said, 


Qfr i£lf 


m 


At-Tirmidhi no. 1071. 
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4Allah will keep firm those who believe, with the word that 
stands firm in this world, and in the Hereafter.} 

ii)l \aj iJlIj y> jliJl *J J-i lij >ilJi 
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«H7jen /ie will be asked in the grave, “Who is your Lord? What 
is your religion? Who is your Prophet?' He will reply, 'Allah is 
my Lord, Islam is my religion and Muhammad is my Prophet 
who brought the clear proofs from Allah. I believed in him and 
had faith in him.' He will be told, 'You have said the truth; 
you have lived on this, died on it and will be resurrected on 
it.'*™ 

Ibn Jarir At-Tabari recorded that Abu Hurayrah said that 
the Prophet jg said, 

t CP (*S3U; Ja>* * - J 1 sJm 

jii b\Sj \'j jxJ ^ ;i fy\j *J 3 xp cJi s ois 

jy j idz.j xp Ji jiliJi) AiiiJi 

U :slS)Jl JjXi Jjp i^px* ( _ # Ui U :3^LikJl Jjx* tclj Jii 

«P>-J Jri ^ “j'—i 

<j oLu ji t JJi-l ; aJ Jlili ijjiju U i Jii Jjili 

: Jt JjULli Ui> U^4 : ij Jlili iv-JjyJLJ eJS Ji J-JjJl 
:jjd liliLi di. iJiiL; ilJ) :«J JUj i JPf 

?«dd x iiU 3 ic J^i : liu tli 0 J 13 I :Jlv 

odJL UiL>- cfj iauI J jLj cf J^ji :J jaj ipc ! J Jlci ^, 11,:J 
jj tlJw OLpj ikl^ JjUi Ji-j *iiJi : Ij JUli iI\diJL^ii *bl jIp J* 

•*.' ti u * \* *'**>' * p \ *$'»' 1*1'*' *•+ •- . > , % «1 *i. y ,; 

4>«Jl WjL| 4 j 1 AJ AJ Ulji Oj^i ^ 4J ^....A> C 4)1 * L-» 

P ili'ij? idJ JJU Jill apt U Jl >1 :ij JUj 
»^ x t* jCjJl iUoj ix»Jt j>* ■ > ,jLm ^-X>- ii_lm » ■-• ' I ,y 

v'r 31 ^ 


111 At-Tabari 16:596, 



25Q___ Tafstr Ibn Kathir 

«By He Who owns my life! The dead person hears the sound of 
your slippers (or shoes) when you depart and leave him. If he is 
a believer, the prayer will stand by his head, Zakah to his right 
and the fast by his left; the righteous deeds, such as charity, 
keeping relations with kith and kin and acts of kindness to 
people will stand by his feet. He will be approached from his 
head, and the prayer will declare, ‘No entrance from my side.' 

He will be approached from his right, and Zakah will declare, 
'There is no entrance from my side.' He will be approached 
from his left, and the fast will declare, ‘There is no entrance 
from my side.' He will be approached from his fret, and the acts 
of righteousness will declare, ‘There is no entrance from our 
side.' He will be commanded to sit up, and he will sit up while 
the sun appears to him just like when it is about to set. He will 
be told, ‘Tell us about what we are going to ask you.' He will 
say, 'Leave me until I pray.' He will be told, 'You will pray, 
but first tell us what we want to know.’ He will ask, ‘What are 
your questions?' He will be told, 'This man who was sent 
among you, what do you say about him and what is your 
testimony about him?' He will ask, 'Muhammad?' He will be 
answered in the positive and he will reply, 7 bear witness that 
he is the Messenger of Allah and that he has brought us the 
proofs from our Lord. We believed in him.' He will be told, 
‘This is the way you lived and died and Allah willing, you will 
be resurrected on it.' His grave will be made wider for him 
seventy forearms length, and it will be filled toith light. A door 
will also be opened for him to Paradise. He will be told, 'Look 
at what Allah has prepared for you in it.' He will increase in 
joy and delight and then his soul will be placed with the pure 
souls, inside green birds eating from the trees of Paradise. The 
body will be returned to its origin, dust. So Allah said, 


4Allah will keep firm those who believe, with the word that 
stands firm in this world, and in the Hereafter .^» (11 

Ibn Hibban collected this Hadith, and his narration added the 


At-Tabari 16:596. 
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tSaSEH ^ 5 , disbeliever’s answer 
and his torment.' 1 * 
‘Abdur-Razzaq recor¬ 
ded that TawQs said, 

jjifL ip: ^yji ’if i&> 

4Q2\ i:J±\ 4 cJ3f 

iAllah will keep firm 
those who believe, with 
the word that stands 
firm in this world,$ 
is in reference to La 
ilaha ilallah, while, 

4i^f' 4 j^ 


iand in the Hereafter) 
is in reference to the 
questioning in the 
grave.* 2 * Qatadah 
commented, “As for 
this life, Allah will 
make them firm on 
the way of righteous¬ 
ness and good deeds, 

4and in the Hereafter.) in the grave.”* 3 ’ Several others 
among the Salaf said the same.’ 4 * 


'p4ef j' 1 e+*y iji^j P $ viljj ijij: jjfi Ji j p\ 

■IiU i_pJ ji */4p if- ijl ji i Wjii ji ijliij I^SjL^ 

ji 

^28. Have you not seen those who have changed the blessings 
of Allah into disbelief (by denying Prophet Muhammad sg and 


*** Ibn Hibban 5:45. 

* 2 ’ ‘Abdur-Razzaq 2:342. 
* 3 * Af-Tabari 16:602. 

* 4 * At-Tabari 16:602. 



his Message of Islam), and caused their people to dwell in the 
house of destruction?} 

429. Hell, in which they will bum, - and what an evil place to 
settle in!} 

430. And they set up rivals to Allah, to mislead (men) from 
His path! Say: "Enjoy (your brief life)! But certainly, your 
destination is the (Hell) Fire!”} 


The Recompense of Those Who have changed the 
Blessings of Allah into Disbelief 

Al-Bukhari said, “Allah’s statement, 

i# & ^ £# J1 s fr} 

4Have you not seen those who have changed the blessings of Allah 
into disbelief...}, means, do you have knowledge in. Allah said in 
other Ayat, 

4Saw you not how.} and, 

4Did you not think of those who went forth.} 

4A lost people} [25:18) 

Ali bin ‘Abdullah narrated that Sufyan said that ‘Amr said that 
‘Ata said that he heard Ibn ‘Abbas saying that, 

4 & & ^ S# Jl $} 

u 4Have you not seen those who have changed the blessings of Allah 
into disbelief}, is in reference to the people of Makkah.”* 11 
Ibn Abi Hatim recorded that Abu At-Tufayl said that Ibn Al- 
Kawwa’ asked ‘Ali about Allah’s statement, 

HZi [}lX Cf&} 

4those who have changed the blessings of Allah into disbelief, 
and caused their peo ple to dwell in the Iwuse of destruction} 
m Path Al-Bari 8:229. 
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and ‘Ali said that it refers to the disbelievers of Quraysh on 
the day of Badr. 11 * 

He also said that the blessing of Allah was faith that came to 
the polytheists of Quraysh, and they changed this blessing 
into disbelief and led their people to utter destruction. 121 This 
includes all disbelievers, for Allah sent Muhammad jg as a 
mercy and a blessing to all mankind. Those who accepted this 
blessing and were thankful for it, will enter Paradise, while 
those who denied it and disbelieved in it, will enter the Fire. 
Allah said next, 

iAnd they set up rivals to Allah, to mislead from His path!} 

meaning, they set up partners to Allah whom they worship 
besides Him and called the people to worship them. Allah 
threatened them and warned them by the words of His 
Prophet sg, 

jj $ i£2 

iSay: "Enjoy (your brief life)! But certainly, your destination 
is the (Hell) Fire!"} 

“Whatever you are able to do in this life, then do it, for no 
matter what will happen, 

Jji iu} 

iBut certainly, your destination is the (Hell) Fire!} 

for to Us will be your destination and end.’ Allah said in other 
Ayat, 


* s v 



4We let them enjoy for a little while, then in the end We shall 
force them to (enter) a great torment.} [31:24] and, 


W 4 ££>} 


i(A brief) enjoyment in this world! And then unto Us will be 
their return, then We shall make them taste the severest 
m At-Tabari 17:6. 

* 2 ’ Ibn Abi Hatim 12273. 
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torment because they used to disbelieve. ^[10:70] 
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<33. Say to My servants who have believed, that they shoidd 
perform the Salah, and spend (in charity) out of the sustenance 
We have given them, secretly and openly, before the coming of 
a Day on which there will be neither mutual bargaining nor 
befriending.} 


The Command for Prayer and Charity 

Allah orders His servants to obey Him, fulfill His rights and 
be kind to His creatures. He ordained the prayer, which 
affirms the worship of Allah alone, without partners, and to 
spend from the provisions that He has granted them, by 
paying the due Zakah, spending on relatives and being kind to 
all others. Establishing the prayer requires performing it on 
time, perfectly, preserving its act of bowing having humility 
during it, and preserving its prostrations. Allah has ordained 
spending from what He granted, in secret and public, so that 
the people save themselves, 

4(S. & sM & 

ibefore the coming of a Day}, the Day of Resurrection, 

<& Vj ^ £ !} 

ion which there will be neither mutual bargaining nor 
befriending.} 

on which no ransom will be accepted from anyone, if he seeks 
to buy himself. Allah said in another Ayah, 

<S U % U P U. V i 3jS> 

iSo this Day no ransom shall be taken from you, nor of those 
who disbelieved.} [57:15] Allah said here. 


inor befriending.} Ibn Jarir commented, “Allah says that on that 
Day, there will be no friendship between friends that might save 
those deserving punishment from it. Rather, on that Day, there 
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will be fairness and justice.” 11 * 

Qatadah said, “Allah knows that in this life, there is mutual 
bargaining and there are friendships which people benefit 
from. A man chooses his friends and the reasons behind 
befriending them; if it was for Allah’s sake, their friendship 
should be maintained, but if it was for other than Allah, their 
friendship is bound to be cutoff. ”* 2 ' I say that the meaning of 
this, is that Allah the Exalted is declaring that on that Day, no 
mutual bargaining or ransom will avail anyone, even if he 
ransoms himself with the earth’s fill of gold if he could find 
that amount! No friendship or intercession shall avail one if he 
meets Allah while a disbeliever. Allah the Exalted said, 


•> t'.'t 
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4And fear the Day when no person shall avail another, nor 
shall compensation be accepted from him, nor shall intercession 
be of use to him, nor shall they be helped .^[2:123] and, 


V fj» i O? p*tu ll; 

>> ' Kf'U- t'ee 


40 you believe! Spend of that with which We have provided for 
you, before a Day comes when there will be no bargaining, nor 
friendship, nor intercession. And it is the disbelievers who are 
the wrongdoers. ^|2:254] 


% S. .4, && & cfjt 

p p ^ 4 ifrci dm p 'jdj p 
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432. Allah is He Who has created the heavens and the earth 
and sends down water (rain) from the sky, and thereby brought 
forth fruits as provision for you ; and He has made the ships to 
be of service to you, that they may sail through the sea by His 


111 At-Tabari 17:12. 
li21 Al-Tabari 17:12. 
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command; and He has made rivers (also) to be of service to 
you.} 

433. And He has made the sun and the moon, both constantly 
pursuing their courses, to be of service to you; and He has 
made the night and the day to be of service to you. ^ 

434. And He gave you of all that you asked for, and if you [try 
to] count the blessings of Allah, never will you be able to count 
them. Verily, man is indeed an extreme wrongdoer, 
ungrateful .> 


Describing Some of Allah’s Tremendous Favors 

Allah mentions some of the favors He has done for His 
creatures, such as creating the heavens as a protective ceiling 
and the earth as a bed. He also sends down rain from the sky 
and, in its aftermath brings forth a variety of vegetation, fruits 
and plants of different colors, shapes, tastes, scents and uses. 
Allah also made the ships sail on the surface of the water by 
His command and He made the sea able to carry these ships 
in order that travelers can transfer from one area to another 
to transport goods. Allah also created the rivers that flow 
through the earth from one area to another as provision for 
the servants which they use to drink and irrigate, and for 
other benefits, 


4And He has made the sun and the moon, both constantly 
pursuing their courses}, rotating by night and by day. 



4It is not for the sun to overtake the moon, nor does the night 
outstrip the day. They all float, each in an orbit .^(36:40] and, 


a vA t&z 
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4He brings the night as a cover over the day, seeking it 
rapidly, and (He created) the sun, the moon, the stars subjected 
to His command. His is the creation and commandment. 
Blessed is Allah, the Lord of all that exists!} (7:54] 
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The sun and the moon rotate in succession, and the night and 
the day are opposites, each taking from the length of the other 
or giving up some of its length, 


^ a SJ' 


4(Allah ) merges the night into day, and merges the day into 
night.} [35:13] and, 


ins 


4And He has subjected the sun and the moon. Each running 
(on a fixed course) for an appointed term. Verily, He is the 
Almighty, the Oft-Forgiving.} [39:5] 


Allah said next, 




4And He-gave you of all that you asked for}, He has prepared for 
you all that you need in all conditions, and what you ask Him 
to provide for you. 



4and if you [try to] count the blessings of Allah, never will you 
be able to count them.} 


Allah states that the servants are never able to count His 
blessings, let alone thank Him duly for them. In SahOx Al- 
Bukhari it is recorded that the Messenger of Allah jg used to 
supplicate; 


ff- -U*Jl «IiJ ^illB 


«0 Allah ! All praise is due to You, without being able to 
sufficiently thank You, nor ever wish to be cutoff from You, 
nor ever feeling rich from relying on You; our Lord I'd 1 ] 

It was reported that Prophet Dawud, peace be upon him, 
used to say in his supplication, “O Lord! How can I ever dulv 
thank You, when my thanking You is also a favor from You to 
me?” Allah the Exalted answered him, “Now, you have 
thanked Me sufficiently, O Dawud,” meaning, *when you 


111 FathAl-B&ri 9:493. 
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tS&JUllgu ^ admitted that you will 
never be able to duly 
thank Me/ 
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You are indeed Oft-Forgiving, Most Merciful.} 


435. And (remember) 
when Ibrahim said: "O 
my Lord! Make this city 
(Makkah) one of peace 
and security, and keep 
me and my sons away 
from worshipping idols.} 

436. “O my Lord! They 
have indeed led astray 
many among mankind. 
But whoso follows me, 
he verily, is of me. And 
whoso disobeys me, still 


Ibrahim's Supplication to Allah when He brought Isma‘11 
to Makkah 

Allah mentions here, while bringing forth more evidences 
against Arab polytheists, that the Sacred House in Makkah 
was established on the worship of Allah alone, without 
partners. He also states that Ibrahim, who establsihed the 
city, has disowned those who worship others besides Allah , 
and that he begged Allah to make Makkah peaceful and 
secure, 

<li,C 'A 3 \ U& j ZJ ^,} 

40 my Lord! Make this city (Makkah) of peace and security,} 
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and Allah accepted his supplication. Allah said in other Ayat, 

iU- ££ S £ ft) 

iHave they not seen that We have made (Makkah) a secure 
sanctuary.) (29:67) and, 


J&i tjC ife, * 4 ) ^ 4 $ l\) 
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iVerily, the first House (of worship) appointed for mankind was 
that at Bakkah (Makkah), full of blessing, and a guidance for 
Al-'Alamin. In it are manifest signs, the Maqdm of Ibrahim; 
whosoever enters it, he attains security.^(3:96) 

Allah said here that Ibrahim supplicated, 

til* Cff) 


40 my Lord! Make this city (Makkah) a of peace and security,$ 

saying, “this city”, after he established it, and this is why he 
said afterwards, 




iAll praise is due to Allah, Who has given me in old age 
Isma'il and Ishaq.) (14:39) 

It is well-known that Ismail was thirteen years older than 
Ishaq. When Ibrahim took Ismail and his mother to Makkah, 
while Ismail was still young enough to nurse, he supplicated 
to Allah, 

4^' £5? 'j£ ^fj) 


40 my Lord! Make this city (Makkah) a place of peace and security.) 
(2:126) as we in explained in Surat Al-Baqarah. 

Ibrahim then said, 




C',' -Iff .1 

U> ;SO 



iand keep me and my sons away from worshipping idols.) 

It is proper for whoever supplicates to Allah to also ask for 
the benefit of his parents and offspring, as well as himself. 
Ibrahim next mentioned that many among mankind were led 
astray because of idols, and he disowned those who worship 
them and referred their matter to Allah; if Allah wills, He will 
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punish them, and if He wills, He will forgive them. Isa, peace 
be upon him, said similar words, 




mA?.' V 

rrl* pT'f" 


ilf You punish them, they are Your servants, and if You 
forgive them, verily, You, only You are the Almighty, the All- 
Wise. H5:118] 

This supplication refers this and all matters to Allah, not 
that it is actually going to happen. ‘Abdullah bin ‘Amr 
narrated that the Messenger of Allah jg recited Ibrahim’s 
supplication, 




40 my Lord! They have indeed led astray many among 
mankind.}, and the supplication of ‘Isa, 



rrj» o[f 


ilf You punish them, they are Your servants .> [5:118] 
then raised his hands and said, 


s{ t > 






II 


«0 Allah, Save my Ummah! O, Allah, Save my Ummah! O, 
Allah, Save my Ummah!* 

and cried. Allah said to the angel Jibril, “O Jibril, go to 
Muhammad, and Your Lord has more knowledge, and ask him 
what makes him cry.” Jibril came to the Prophet and asked 
him, and he repeated to him what he said (in his supplication). 
Allah said, “Go to Muhammad and tell him this; *We will make 
you pleased with your Ummah, O Muhammad, and will not 
treat them in a way you dislike. 


+-& XSyf JiiS 


437. "O our Lord! I have made some of my offspring dwell in 
an uncultivable valley by Your Sacred House in order, O our 
Lord, that they may perform Salah. So fill some hearts among 


|il 


Muslim 1:191. 
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men with love towards them, and (O Allah) provide them with 
fruits so that they may give thanks.} 

This Ayah indicates that this was different supplication than 
the first one that Ibrahim said when he left Hajar and her son 
Ismail in Makkah, before the Sacred House was built. 111 This 
prayer, it appears, was said after the House was built, begging 
Allah and seeking His favor, and He is the Exalted and Most 
Honored. Ibrahim said here, 

x*} 

iby Your Sacred House...} then he, 

&} 

40 our Lord, that they may perform Saldh.} 

Ibn Jarir At-Tabari commented that this, “Refers to his 
earlier statement, 



4the Sacred...},” meaning, You have made this House Sacred so 
that people establish the prayer next to it,’ 

S &&} 

iSo fill some hearts among men with love towards them,} 

Ibn ‘Abbas, Mujahid and Said bin Jubayr said, “Had 
Ibrahim said, The hearts of mankind', Persians, Romans, the 
Jews, the Christians and all other people would have gathered 
around it.”^ However, Ibrahim said, 

& 

iamong men}, thus making it exclusive to Muslims only. He 
said next, 

iand (O Allah) provide than with fruits} 

^ See Al-Bukhari no. 3364, where it is clear that Ibrahim said this 
supplication when he first arrived in Makkah leaving his wife and 
Ismail. 

121 At-Tabari 17:25-26. 
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in order that they may be helped in obeying You, and because 
this is a barren valley; bring to them fruits that they might 
eat. Allah accepted Ibrahim’s supplication, 


A & U pfo 


iHave We not established for them a secure sanctuary 
(.Makkah), to which are brought fruits of all kinds, a provision 
from Ourselves.} [28:57] 


This only indicates Allah’s compassion, kindness, mercy and 
blessing, in that there are no fruit producing trees in the 
Sacred City, Makkah, yet all kinds of fruits are being brought 
to it from all around; this is how All&h accepted the 
supplication of the KhaM - Allah’s intimate friend, Prophet 
Ibrahim, peace be upon him. 


4J p j; £X\ $ 4 & 4\ A isB 
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438. "O our Lord! Certainly, You know what we conceal and 
what we reveal. Nothing on the earth or in the heaven is hidden 
from Allah.”} 

439. "All praise is due to Allah, Who has given me in old age 
Isma'tl and Ishaq. Verily, my Lord is indeed the All-Hearer of 
invocations."} 

440. "O my Lord! Make me one who performs Salah, and 
(also) from my offspring, our Lord! And accept my 
invocation.”} 


441. "Our Lord! Forgive me and my parents, and (all) the 
believers on the Day when the reckoning will be established."} 


Ibn Jarir At-Tabari said, “Allah said that Ibrahim, His KhaM, 
said, 

ty jfr' C it" <4^ 


40 our Lord! Certainly, You know what we conceal and what 
we reveal.} 

meaning, You know the intention behind my supplication for 
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the people of this town, seeking Your pleasure in sincerity to 
You. You know all things, apparent and hidden, and nothing 
escapes Your knowledge on the earth or in heaven.’” He next 
praised and thanked his Lord the Exalted and Most Honored 
for granting him offspring after he became old, 




iAll praise is due to Allah, Who has given me in old age 
Isma'il (Ishmael) and Ishaq (Isaac). Verily, my Lord is indeed 
the All-Hearer of invocations 

*He accepts the supplication of those who invoke Him, and has 
accepted my invocation when I asked Him to grant me 
offspring.’ Ibrahim said next, 




40 my Lord! Make me one who performs Salah,}, preserving its 
obligations and limits, 

out 


iand (also) from my offspring make them among those who 
establish the prayer, as well, 


iour Lord! And accept my invocation .^, all of my invocation which 
* I invoked You with herein, 

iOur Lord! Forgive me and my parents 

Ibrahim said this before he declared himself innocent from his 
father, after he became sure that he was an enemy of Allah, 

iand the believers all of them, 


ion the Day when the reckoning will be established .> 

on the Day when You will reckon Your servants and 
recompense or reward them for their deeds - good for good 
and evil for evil. 
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Cs^ ili 




V ^ 'f , ii 

Jjy /h^jh 


at 


442. Consider not that Allah is unaware of that which the 
wrongdoers do, but He gives them respite up to a Day when 
the eyes will stare in horror.} 

443. (They will be) hastening forward with necks outstretched, 
their heads raised up (towards the sky), their gaze returning not 
towards them and their hearts empty.} 


Allah gives Respite to the Disbelievers and is never 
unaware of what They do 


Allah says, ‘O Muhammad, do not think that Allah is 
unaware of what the unjust disbelievers do. Do not think 
because Allah gave them respite and delayed their punishment 
that He is unaware or ignoring punishing them for what they 
do. Rather, Allah keeps full account of this for them and keeps 
it on record against them, 




4but He gives titan respite up to a Day what the eyes will 
stare in horror.} 

from the horror of the Day of Resurrection.’ Allah next 
mentions how they will all be raised up from their graves and 
hurriedly gathered for the Day of Gathering, 


4hastening forward}, in a hurry. Allah said in other Ayat, 

J! 

4Hastening towards the caller.} [54:8] 

45 V 

40n that Day mankind will follow strictly Allah's caller, no 
crookedness will they show him.} [20:108] until, 

& & ij$ ^} 

4And (all) faces shall be humbled before the Ever Living, the 
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Sustainer.} [20:111] 

Allah said: another Ayah, 

iThe Day when they will come out of the graves quickly.} 
[70:43] 

Allah said next, 

jifa} 

iwith necks outstretched} meaning, raising their heads up, 
according to Ibn ‘Abbas, Mujahid and several others . 111 Allah 
said next, 

itheir gaze returning not towards them} 

meaning, their eyes are staring in confusion, trying not to 
blink because of the horror and tremendous insights they are 
experiencing, and fear of what is going to strike them, we seek 
refuge with Allah from this end. This is why Allah said, 


iand their hearts empty.} meaning, their hearts are empty due to 
extreme fear and fright. Qatadah and several others said that 
the places of their hearts are empty then, because the hearts 
will ascend to the throats due to extreme fear . 121 Allah said 
next to His Messenger jg, 


4 r .} %4 T£ fa 4-tO fa p2 faf} 

Jt oi ^ fa 

fa ^ 'gjgs fa j 

* 1 * fa fa* $ 


444. And warn mankind of the Day when the torment will 
come unto them; then the wrongdoers will say: "Our Lord! 
Respite us for a little while, we will answer Your call and 


111 At-Jabari 17:31-32. 
121 At-Tabari 17:34. 
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follow the Messengers!” (It will be said:) “Had you not sworn 
aforetime that you would not leave (the world for the Hereafter)."} 

445. “And you dwelt in the dwellings of men who wronged 
themselves, and it was clear to you how We dealt with them. 
And We put forth (many) parables for you."} 

446. Indeed, they planned their plot, and their plot was with 
Allah, though their plot was not such as to remove the 
mountains from their places.} 


There will be no Respite after the Coming of the 
Torment 


Allah mentions what those who committed injustice against 
themselves will say when they witness the torment, 

4 $3 a yi 


40ur Lord! Respite us for a little while, we will answer Your 
call and follow the Messengers!} 

Allah said in other Ayat, 




iUntil, when death comes to one of them, he says: “My Lord! 
Send me back. "^[23:99] and, 


4fi$ £*£ * \pa 'c$ 

40 you who believe! Let not your properties divert you.} 
(63:9-10] 

Allah described the condition of the wrongdoers on the Day of 
Gathering, when He said, 

il Z(A A) 4 

4And if you only could see when the criminals shall hang their 
heads.} [32:12], 


4% & tfiS # $ % H 


4If you could but see when they will be held over the Fire! They 
will say: “Would that we were but sent back (to the world)! 
Then we would not deny the Ayat of Our Lord..."!} [6:27] 
and. 
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ify, ft} 

iTherein they will cry.} (35:27] Allah refuted their 
statement here, 




iHad you not sworn aforetime that you would not leave.} 

Allah says, “Had you not vowed before, that your previous 
state will not change, that there will be no Resurrection or 
Reckoning? Therefore, taste this torment because of what you 
vowed before.' Mujahid commented that, 


4that you would not leave.} refers to leaving this worldly life to 
the Hereafter. 111 Allah also said, 


a 


- s > 


4ii\ 


;114- it, \^S\:} 


4And they swear by Allah with their strongest oaths, that Allah 
will not raise up him who dies.} (16:38] 

Allah said next, 




ipjji Cf£\ l} 

j&Vt 


4And yoM du>e/f in the dwellings of men who wronged 
themselves, and it was clear to you how \Ne had dealt with 
them. And We put forth (many) parables for you.} 


Allah says, *you have witnessed or heard of the news of what 
happened to the earlier disbelieving nations, but you did not 
draw a lesson from their end, nor did what We punished them 
with provide an example for you,’ 



fj' 

4 *. 


iu *} 


4Perfect wisdom but the wamers benefit then not. ^(54:5] Shu'bah 
narrated that Abu Ishaq said that ‘Abdur-Rahman bin Dabfl 
said that ‘Ali bin Abi Talib commented on Allah’s statement, 

i'xjf 14 jj& ^ j£} 
m 


A$-Jabari 17:36. 
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ithough their plot was not such as to remove the mountains 
from their places.} 

“He who disputed with Ibrahim about his Lord, took two 
eaglets and raised them until they became adult eagels. Then 
he tied each eagel’s leg to a wooden box with ropes and left 
them go hungry. He and another man sat inside the wooden 
box and raised a staff with a piece of meat on its tip. So, the 
two eagles started flying. The king asked his companion to tell 
him what he was seeing, and he described the scenes to him, 
until he said that he saw the earth as a fly. So, the king 
brought the staff closer to the eagels and they started landing 
slowly. This is why Allah said, 

(Jfcfjio Jjfi pp 51 S jp> 

‘though their plot was hardly one to remove the mountains 
from their places.”’ 11 ' 

Mujahid also mentioned that this story was about 
Nebuchadnezzar, and that when the king’s sight was far away 
from earth and its people, he was called, ‘O tyrant one! Where 
are you headed to?’ He became afraid and brought the staff 
closer to the eagels, which flew faster with such haste that the 
mountains almost shook from the noise they made. The 
mountains were almost moved from their places, so Allah said, 

iX £» il. ££ 

ithough their plot was not such as to remove the mountains 

from their places .yW 

Ibn Jurayj narrated that Mujahid recited this Ayah in a way 
that means, “though their plot was such as to remove the 
mountains from their places.” 

However, Al-‘Awfi reported that Ibn ‘Abbas said that, 

ithough their plot was not such as to remove the mountains 
from their places.} 

indicates that their plot was not such as to remove the 
mountains from their places. Similar was said by Al-Hasan Al- 


111 At-Tabari 17:39. 
121 At-Tabari 17:39. 
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Basri. Ibn Jarir reasoned that, “Associating others with Allah 
and disbelieving in Him, which they brought upon themselves, 
did not bother the mountains nor other creatures. Rather, the 
harm of their actions came to haunt them.” I (Ibn Kathir) said, 
this meaning is similar to Allah’s statement, 


3C1J v_J>j 0\ ZJ& J 0 j 


4And walk not on the earth with conceit and arrogance. Verily, 
you can neither rend nor penetrate the earth, nor can you 
attain a stature like the mountains in height. $>[17:37] 

There is another way of explaining this Ayah ; ‘Ali bin Abi 
Talhah reported that Ibn ‘Abbas said that, 

4 though their plot was not such as to remove the mountains 
from their places.} 

refers to their Shirk, for Allah said in another Ayah, 

4X, 


4 Whereby the heavens are almost tom.} 11 ^ [19:90] 
Ad-Dahhak and Qatadah said similarly J 2 ' 

% Ji riUj * 

k 13S 0 


447. So think not that Allah will fail to keep His promise to 
His Messengers. Certainly, Allah is All-Mighty, All-Able of 
Retribution.} 

448. On the Day when the earth will be changed to another 
earth and so will be the heavens, and they (all creatures) will 
appear before Allah, the One, the Irresistible.} 


Allah never breaks a Promise 


Allah affirms His promise, 

/ A * .if -JfV 

C i tf* All' 

4So think not that Allah will fail to keep His promise to His 


111 At-Tabari 17:41. 
121 At-Tabari 17:41. 
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Messengers.} 

His promise to grant them victoiy in this life and on the Day 
when the Witnesses shall come forth. Allah affirms that He is 
All-Able and that nothing He wills escapes His power and none 
can resist Him. Allah affirms that He is Able to exact 
retribution from those who disbelieve in Him and deny Him, 

ii fry. 

iWoe that Day to the deniers!} (77:15) 

Allah said here, 

iOn the Day when the earth will be changed to another earth 
and so will be the heavens,} 


meaning. His promise shall come to pass on the Day when the 
earth will be changed to an earth other than this earth that 
we know and recognize. It is recorded in the Two Sahihs that 
Sahl bin Sa‘d said that the Messenger of Allah said, 


^ dr-J i\yu- i\j£ iilliil 


f * ^ 


01 



«On the Day of Resurrection, the people will be gathered on a 
white (barren), flat earth just like the wheat bread, it has no 
recognizable features for anyone .n’ 11 

Imam Ahmad recorded that ‘A’ishah said, “I was the first 
among all people who asked the Messenger of Allah about 
this Ayah, 



iOn the Day when the eartlt will be changed to another earth 
and so will be the heavens,} 

saying, ‘O Allah’s Messenger! Where will the people be then?’ 
He said, 

*** Fath al-Bari 11:379, Muslim 4:2150. 
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‘On the Sfraf.n”* 11 Muslim, but not Al-Bukhfiri, collected this 
tfadith, At-Tirmidhi and Ibn M&jah also recorded it, and At- 
Tirmidhi said "Hasan SohOi".™ 

Imam Muslim bin Al-HajjSj recorded in his Sahth that 
Thawban the servant of the Messenger of Allah jgj said, 

“I was standing next to the Messenger of Allah when a Jewish 
rabbi came to him and said, Veace be to you, O Muhammad.’ 
I pushed him with such a force that almost caused him to fall 
down and he asked me why I did that. I said, Why did you 
not say, 'O Messenger of Allah?’ The Jew said, We call him by 
the name which his family gave him.’ The Messenger of Allah 
said, 

»Muhammad is indeed the name which my family gave me .» 

The Jew said, 1 came to ask you about something.’ The 
Messenger of Allah jg replied, 

0! iLi 

‘Would it benefit you if I replied to your question?» 

He said, 1 will hear it with my ear.’ The Messenger of Allah jg 
poked the ground with a staff he had and said, 

.ji. 

‘Ask.* The Jew said. Where will the people be when the earth 
will be changed to another earth and so will the heavens?’ The 
Messenger of Allah jg said, 

llyi* : JU» ?5jU-l J^l : Jli *^^1 'oji d&Jl J 

oSIj j 0 I Jli Ui ! JUi t 

Jtf ^JJl oJl : Jli ?u;i J Ui : Jtf «o>Jl 

i Jli .1> L^-i : Jtf S aJLp jZ, Ui i Jtf ^jA 

^ JjJ fj* aJ U V ^JL3bl i Jtf toiJLp 

^ Ahmad 6:35. $irdt originally means * a road*; it also means the 
bridge that will be laid across Hellfire for the people to pass over on 
the Day of Judgement. It is described as sharper than a sword and 
thinner than a hair. It will have hooks over it to snatch the people. 

121 Muslim 4:2150, Tuhfat Al-Ahwadhi 8:548, Ibn Majah 2:1430. 
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i Jli . ^ *Jl5 jl JJLuIjIb ijli . jl 

^AaJ Uli>-I liji lyLlJ ;b»Jl »Uj i jjlil »li® : J15 ijJ^Jl ( ^p tillLoi 

& $ m A & & IHJ'* Jti jt» ;4 csl^ii J4-5J1 ^ 

J_>-<j JUi l»j siiilj OJJLi> JLa) Jli Jjiil U;l 

oi^ ^ ^ ti>^; p-b J Uj i<u- ^b. jiJl lii ^jb. olJ» :2|| 4)1 


>ft 4)i 


°/n f/ie darkness before the Bridge (Jasr)s He asked, Who will 
be the first to pass it?’ He said, «77ie poor emigrants 
(Muhdjirin)s He asked, What will their (refreshment) be 
when they enter Paradise?’ He said, >The caul of fish livers 
He asked, What will they have after that?’ He said, «.A 
bull of Paradise which grazed through its pathways will be 
slaughtered for them's He asked, ‘From what will they 
drink?’ He said, *From a fountain whose name is Salsabils 
He said, ‘You have said the truth. I have come to ask you 
something about which none of the inhabitants of the 
earth knows, with the exception of a Prophet or one or 
two other men.’ He said, « Would you benefit by me 
informing you about i<?» He replied, 1 would listen. I have 
come to ask you about the child.’ He jg said, ^The fluid of 
the man is white, and the woman's is yellow. When they meet, 
if the discharge of the man is greater than that of the woman, 
then it becomes a male, by Allah's permission. When the 
womans discharge is greater than the man's, it becomes a female 
by Allah's permissions The Jew said, You have told the 
truth and are indeed a Prophet.’ Then he left. So Allah’s 
Messenger jg said; «He asked me such things that I had no 
knowledge of it until Allah gave it to me.®* 1 * 

Allah said next, 

iik \>£?j¥ 


iand they will appear before Allah}, describing when the 
creatures will be resurrected before Allah from their graves, 




in 


Muslim no. 315. 
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swift at reckoning.} 


4f/«e One, the Irresisti¬ 
ble.} Who has full 
power and control 
over all things and to 
Whom the necks and 
minds are subservient. 

' .'t* ■ +•* ' *>?f /''i. 

oj 4 

vriiv>. i.f >>^ >> ..'i* 

, jUJ' (W-^J tir^J ylr" 

a ^ i ^ 

^ gr- oj. 

449. And you an// see 
the criminals that Day, 
Muqarraniin (bound to¬ 
gether) in fetters.} 

450. Their garments 
will be of Qatiran (tar), 
and fire will cover their 
faces.} 

451 . That Allah may 
requite each person ac¬ 
cording to what he has 
earned. Truly, Allah is 


The Condition of the criminals on the Day of 
Resurrection 


Allah said. 


4&z% j$> J£ j&\ & £» 


4 On the Day when the earth will be changed to another earth 
and so will be the heavens} 

‘and the creations will be brought before their Lord, and you, 
O Muhammad, will witness the criminals who committed the 
crimes of Kufr and mischief,’ 
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iMuqarranin} bound together, each with his or her like, just as 
Allah said, 

yu 4 

4 Assemble those who did wrong, together with their 
companions.} [37:22] 


a 


*$& 


iAnd when the souls are joined with their bodies.}[ 81:7], 

ds&l ££ j&d lilS & L3S *0 


iAnd when they shall be thrown into a narrow place thereof, 
chained together, they will exclaim therein for destruction.} 
[25:13] and. 


iAnd also the Shayatin from the Jinn (including) every kind of 
builder and diver, and also others bound in fetters. ^[38:37-38] 
Allah said next, 

iTheir garments will be ofQatiran (pitch),} 

that is used to coat camels. Qatadah commented that Qatir&n 
(tar) is one of the fastest objects to catch fire. Ibn ‘Abbas used 
to say that the Qatiran, mentioned in the Ayah, is dissolved 
lead.* 1 ! It is possible that this Ayah reads as: 

refering to heated lead that has reached tremendous heat, 
according to Mujahid, Dcrimah, Said bin Jubayr Al-Hasan and 
Qatadah. 121 Allah said next, 

Oitf £%} 

iand fire will cover their faces}, which is similar to His other 


111 Al-Tabari 17:56. 

121 Al-Tabari 17:55-56. 



statement, 


q £ $ &} 

iThe Fire will bum their faces, and therein they will grin, with 
displaced lips. ^(23:104] 

Imam Ahmad recorded that Yahya bin Abi Ishaq said that 
Aban bin Yazld said that Yahya bin Abi Kathlr said that Zayd 
bin Abi Salam said that Abu Malik Al-Ash‘ari said that the 
Messenger of Allah said, 

J f JjS\ Y ifuujl yS j, J £> 

Jj ±2 jU ii| Ua&Vj ic4Ji Ji. UdJij 

ji o\'f* j* Jl£- IfcUj yCiJl f U ‘ '4i>- 

iFour characteristics from the time of Jdhiliyyah will remain in 
my Ummah, since they will not abandon them: boasting about 
their family lineage, discrediting family ties, seeking rain 
through the stars, and wailing for their dead. Verily, if she who 
wails, dies before she repents from her behavior, she will be 
resurrected on the Day of Resurrection while wearing a dress of 
Qatiran and a cloak of mange .>*** 

Muslim collected this Hadith . ,2) 

Allah said next, 

i'lZZ l 

iThat Alldh may requite each person according to what he has 
earned.$ 

meaning, on the Day of Resurrection. Allah said in another 
Ayah, 

iThat He may requite those who do evil with that which they 
have done.} [53:31] Allah said here, 

iTruly, Allah is swift at reckoning.} 


111 Ahmad 5:342. 
Muslim 2:644. 


376 


Tafstr Ibn Kathir 

when He wills to reckon a servants of His, for He knows 
everything and nothing ever escapes His observation. Verily, 
His power over all of His creation is the same as His power 
over one creature, 


% pz % pa u> 


iThe creation of you all and the resurrection of you all are only 
as a single person >(31:28) 

And this is why Mujahid said, 




iswift at reckoning}, means “keeping count.” 


\)j\ J'xj; y z a\ \p% . A p g 


452. This (Qur'an) is a Message for mankind (and a clear proof 
against them), in order that they may be warned thereby, and 
that they may know that He is the only One God and that men 
of understanding may take heed > 

Allah states that this Qur’an is a Message for mankind. 




4(So) that l may therewith warn you and wlwmsoever it may 
reach.} (6:19) 

This Qur’an is for all mankind and the Jinns, just as Allah 
said in the beginning of this Surah, 


v j . 'lUii ' 


4Alif-Lam-Ra. (This is) a Book which We have revealed unto 
you in order that you might lead mankind out of darkness into 
light.} (14:1) 

Allah said next, 


4in order that they may be warned thereby}, or to receive and draw 
lessons from it, 


ilf, > \3 \pz£} 
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iand that they may know that He is the only One God$ using its 
proofs and evidences that testify that there is no true deity 
except Allah, 

t & #£> 

iand that men of understanding may take heed.$ meaning those 
who have good minds. 

This is the end of the Tafsir of Surah Ibrahim, and all praise 
is due to Allah. 
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about the Jakarmamiyyun (the sinners among the believers 
who will stay in Hell for some time), when they (the 
disbelievers] see them being brought out of Hell.”* 1 * 



iHow much would those who disbelieved wish that they had 
been Muslims.} 

Ibn Jarir reported that Ibn ‘Abbas and Anas bin Malik 
explained that this Ayah refers to the Day when Allah will 
detain the sinful Muslims in Hell along with the idolaters. He 
said: “The idolaters will say to them, *What you used to 
worship on earth has not helped you.’ Then by virtue of His 
mercy, Allah will be angry for their sake, and He will remove 
them [from it]. That is when 

j \&e=. '4 %; a,} 


iHow much would those who disbelieved wish that they had 
been Muslims}.’^ 



iLeave them to eat and enjoy} this is a stem and definitive threat 
for them, like His saying, 

iJ-$ j] 

iSay: "Enjoy your brief life! But certainly, your destination is 
the Fire!"} [14:30] 



i(0 disbelievers!) Eat and enjoy yourselves (in this worldly life) 
for a little while. Verily, you are the guilty. >[77:46] 

Allah says: 

ilet them be preoccupied with false hope.} 
i.e., distracted from repentance and turning to Allah, for 


JL' V 


111 At-Tabari 17:62. 
121 At-Tabari 17:62. 
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iThey will soon come to 
know!} that is, their 
punishment. 

dj cj * G&t 

U sp & vC 

4i4?i!&2sIS Uj 40 $0 

44. And never did We 
destroy a township but 
there was a known de¬ 
cree far it.} 

45. No nation can 
advance its term, nor 
delay it.} 

Every Township 
has its allotted 
Tim«> 

Allah is informing 
us that He never 
destroys a township 
until He has 
established evidences 
for it and its allotted 
time has ended. When 
the time for a nation’s destruction has come, He never delays 
it, and He never moves its appointed time forward. This was a 
message and a warning to the people of Makkah, telling them 
to give up their Shirk, their stubbornness and disbelief for 
which they deserved to be destroyed. 


em*r tit 



U ^ i>\ C i 4 $$ 4' \&j} 
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46. And they say: "O you (Muhammad) to whom the Dhikr 
(the Qur’an) has been revealed! Verily, you are a madman!} 

47. “Why do you not bring angels to us if you are of the 
truthful?"} 
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48. We do not send the angels down except with the truth, and 
in that case, they (the disbelievers) would have no respite!} 

49. Verily, We, it is We Who revealed the Dhikr (i.e. the 
Qur’an) and surely We will guard it (from corruption).} 


The Accusation that the Prophet ^ was a Madman and 
Demands for Him to bring down Angels 


Allah tells us about the disbelief, arrogance and 
stubbornness of the disbelievers as reflected in their words: 


4 %if *£ $ S <&} 


you (Muhammad) to whom the Dhikr (the Qur'Sn) has been 
revealed!} i.e., the one who claims to receive it. 


&i} 


4Verily, you are a mad man!} i.e., by your invitation to us to 
follow you and leave the way of our forefathers. 




4Why do you not bring angels to us} i.e., to bear witness to the 
accuracy of what you have brought to us is true, if you are 
really telling the truth? This is similar to what Pharaoh said: 




■ £ o' 


4Why then are not golden bracelets bestowed on him, or angels 
sent along with him?}(43:53). 


And Allah said: > 

o, j \i_£ t} £;ui y IM juj^ : 


4And those who do not expect a meeting, with Us (i.e., those , 
who deny the Day of Resurrection and the life of the Hereafter), 
say: "Why are not the angels sent down to us, or why do we 
not see our Lord?" Indeed they think too highly of themselves, 
and are scornful with great pride. On the Day that they do see 
the angels - there will be no good news given on that day to the 
guilty. And they (angels) will say: "All kinds of glad tidings 
are forbidden for you."} (25:21-22) 


For this reason Allah said: 
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4 m ^ $S e> 

<We do not send the angels down except with the truth, and in 
that case, they (the disbelievers) would have no respite!} 

Mujahid said in this Ayah : 

«$MLSSy3$ii» 


4I'Ve do not send the angels down except with the truth} 

“(i.e.J with the Message and the punishment.”* 1 ! Then AllSh, 
may He be exalted, stated that He is the One Who revealed the 
Dhikr to him, which is the Qur’Sn, and He is protecting it from 
being changed or altered. 


* W 4 * rt£ « 0&P * GEtf 

A) ‘it i)y& 'i <4 




410 . Indeed, We sent (Messengers) before you (O Muhammad) 
amongst the earlier communities.} 

ill. And there never came a Messenger to them but that they 
mocked him.} 

412. Thus We allow it to enter the hearts of the guilty.} 

413. They would not believe in it (the Qur'an); and already the 
example of the ancients has gone Jbrth.} 


The Idolaters of Every Nation made a Mockery of their 
Messengers 

Consoling His Messenger ^ for the rejection of the 
disbelieving Quraysh, Allah says that He has sent Messengers 
before him to the nations of the past, and no Messenger came 
to a nation but they rejected him and mocked him. Then He 
tells him that He lets disbelief enter the hearts of those sinners 
who are too stubborn and too arrogant to follow His guidance. 

4Thus We allow it to enter the hearts of the guilty.} 

m 


At-Jabari 17:68. 
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Anas and Al-Hasan Al-Basri said that this referred to Shirk.* 11 


4and already the example of the ancients has gone forth 

meaning the destruction wrought by Allah on those who 
rejected His Messengers, and how He saved His Prophets and 
their followers in this world and in the Hereafter, is well 
known. 


£ j : 1Q *5*2 




414. And even if We opened to them a gate to the heavens and 
they were to continue ascending through it (all day long).} 

415. They would surely say (in the evening): "Our eyes have 
been (as if) dazzled (we have not seen any angel or heaven). 
Nay, we are a people bewitched."} 

*<• 

The Stubborn Disbelievers will never believe, no matter 
what Signs and Wonders They see 

Allah explains the extent of their disbelief and stubborn 
resistance to the truth by stating that even if a door to heaven 
were to be opened for them, and they were to be taken up 
through it, they would still not believe. Rather, they would say: 

4&4 


40ur eyes have been (as if) dazzled.} 

Mujahid, Ibn Kathlr and Ad-Dahhak said, “(this means] our 
vision has been blocked.”* 2 * Qatadah narrated that Ibn ‘Abbas 
said, “(this means] our eyesight has been taken away.” Al-‘Awfi 
reported that Ibn ‘Abbas said, “(this means] we were confused 
and put under a spell.”* 3 * 

40 ur eyes have been (as if) dazzled.} 


111 At-Tabari 17:70. 
* 2 * At-Jabari 17:74. 
* 3 * At-Jabari 17:75. 
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^16. And indeed, We 
have put the big stars in 
the heaven and We beau¬ 
tified it Jbr the beholders. } 
417. And We have 
guarded it (near heaven) 
from every outcast Shay- 
tan (devil).} 


418. Except him (devil) who steals the hearing, then he is 
pursued by a clear flaming fire.} 

419. And We have spread out the earth, and have placed firm 
mountains in it, and caused all kinds of things to grow in it, in 
due proportion.} 

420. And in it We have provided means of living, for you and 
for those whom you provide not.} 


e 


The Power of Allah and His Signs in the Heavens and on 
Earth 

To those who ponder, and look repeatedly at the dazzling 
signs and wonders that are to be seen in the creation, Allah 
mentions His creation of the heavens, with their immense 
height, and both the fixed and moving heavenly bodies with 




which He has adorned it. Here, Mujahid and Qatadah said 
that Buruj [big stars] refers to the heavenly bodies. 111 (I say): 
This is like the Ayah : 


iBlessed be He Who has placed the big stars in the heavens.$ 
[25:61] 


‘Atiyah Al-‘Awfi said: “Buruj here refers to sentinel 
fortresses.”^ 21 He made the “shooting stars” to guard it against 
the evil devils who try to listen to information conveyed at the 
highest heights. If any devil breaches it and advances hoping 
to listen, a clear “shooting star” comes to him and destroys 
him. He may already have passed on whatever he heard before 
the fire hit him, to another devil below him; the latter will then 
take it to his friends [among humans], as is stated in the 
Sahlh. 

Explaining this Ayah, Al-Bukhari reported from Abu 
Hurayrah that the Prophet $g said: 


^ oij 


uSf! Jill 




iWhen Allah decrees any matter in heaven, the angels beat 
their wings in submission to His Word, [with a sound like] a 
chain [beating] on a smooth rock.”" 


(‘Ali and other subnarrators said, “The sound reaches 
them.”) “When the fright leaves their (angels’) hearts, they 
(angels) are asked: “What did your Lord say?’ They respond: 

The truth. And He is the Most High, the Most Great.’ So 
those who hope to hear something listen, and they are 
standing one above the other.” Sufyan [the narrator] described 
them with a gesture, spreading the fingers of his right hand 
and holding it in such a way that the fingers were above one 
another. “Sometimes the flaming fire hits one of these listeners 
before he is able to convey what he has heard to the one who 
is beneath him, and he is burned up, or sometimes the fire 
does not hit him until he has pit on to the one beneath him, 


111 At-Tabari 17:77. 
! 2 ' Al-Baghawi 3:45. 
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so he brings it to the earth.” Perhaps Sufyan said: “...until it 
reaches the earth and he puts it into the mouth of the 
sorcerer or fortune-teller, so that after telling a hundred lies 
he gets something right, and the people say, T>id he not tell 
us that on such and such a day such and such would 
happen, and we found it to be the truth among the statements 
which were heard from heaven.”’’ 1 ’ Then Allah mentions His 
creation of the earth and how He spread it out, and the firm 
mountains, valleys, lands and sands that he has placed in it, 
and the plants and fruits that He causes to grow in their 
appropriate locations. 

<>>& S cx> 

tall kinds of things in due proportion .> 

Ibn ‘Abbas said that this means with their predetermined 
proportions. This was also the opinion of Said bin Jubayr, 
‘Ikrimah, Abu Malik, Mujahid, Al-Hakim bin TJtaybah, Al- 
Hasan bin Muhammad, Abu Salih and Qatadah.’ 2 ’ 

$And We have provided therein means of living, for you ^ 

Here Allah mentions that He created the earth with different 
means of provisions and livelihood of all kinds. 

vfr 

iand for those whom you provide not.$ 

Mujahid said, “This refers to the riding animals and the 
cattle.”’ 31 Ibn Jarir said, “They are slaves, men and women, as 
well as the animals and the cattle. The meaning is that Allah, 
may He be exalted, is reminding them of the ways of earning 
provision that He has made easy for them, and of the animals 
that He has subjugated for them to ride and to eat, and the 
slaves from whom they benefit, but the provision of all of these 
comes from Allah alone.”’ 4 ’ 


m Fath Al-Bari 8:231. 
■ 2| At-Tabari 17:79-81. 
• 3 ' At-Jabari 17:82. 

’ 4| At-Tabari 17 :82. 
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423. And Mere is not a thing, but the supplies for it are with 
Us, and We do not send it down but in a known measure.} 

422. And We send the winds fertilizing, then We cause the 
water to descend from the sky, and We give it to you to drink, 
and it is not you who are the owners of its supply.} 

423. And certainly We! It is We Who give life, and cause 
death, and We are the Inheritors.} 

424. And indeed, We know the first generations of you who 
have passed away, and indeed, We know the present 
generations of you (mankind), and also those who will come 
afterwards.} 


425. And verily, your Lord will gather them together. Truly, 
He is Most Wise, (and) Knowing.} 


The Supplies for All Things are with Allah 

Allah tells us that He is the Owner of all things, and that 
everything is easy for Him. He has the supplies for all things 
with Him. 

& "h & 

iand We do not send it down but in a known measure.} 

meaning, as He wills and as He wants. Doing so out of His 
great wisdom and mercy towards His servants, in a way that 
He is under no obligation to do. But He has decreed mercy for 
Himself. Yazid bin Abi Ziyad reported from Abu Juhayfah that 
‘Abdullah said: “No year has more rain than another, but 
Allah divides the rain between them as He wills, it rains here a 
year and there a year. Then he recited: 

yi Jt o]}} 

iAnd there is not a thing, but the supplies for it are with 
Us...} 
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Reported by Ibn Jarir. 1 ' 1 

Benefits of the Winds 



iAnd We send the winds fertilizing.} 

i.e., fertilizing the clouds so that they give rain, and fertilizing 
the trees so that they open their leaves and blossoms. These 
winds are mentioned here in the plural form because they give 
results, unlike the barren wind (Ar-ROi Al-’Aqim, see Adh- 
Dhariyat 51:41), which is mentioned in the singular and 
described as barren since it does not produce anything; 
because results can only be produced when there are two or 
more things. 

i'S & 

iAnd We sent the winds fertilizing.} 

‘Abdullah bin Mas*ud said, “The wind is sent bearing water 
from the sky, then it fertilizes the clouds until rain begins to 
generously fall, just as the milk of the pregnant camel flows 
generously.” 121 This was also the opinion of Ibn ‘Abbas, 
Ibrahim An-Nakhal and Qatadah. 131 Ad-Dahhak said: “Allah 
sends it to the clouds and it gets fertilized and becomes full of 
water.” 141 TJbayd bin TJmayr Al-Laythi said: “Allah sends the 
wind which stirs up the earth, then Allah sends the wind 
which raises clouds, then Allah sends the wind which forms 
clouds, then Allah sends the fertilizing wind which pollinates 
the trees. Then he recited, 

iAnd We sent the winds fertilizing ,> ,S1 


111 At-Tabari 17:84. 

121 At-Tabari 17-86. 

131 At-Tabari 17:87-88. 
141 At-Tabari 17:88 
151 Ibid. 
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Fresh Water is a Blessing from Allah 

i££j&¥ 


iand We give it to you to drink,) This means, “and We send it 
down to you fresh and sweet, so that you can drink it; if We 
had wished, We could have made it salty (and undrinkable)”, as 
Allah points out in another Ayah in Surat Al-Waqi'ah, where He 
says: 




if u && pr. 4\ sen 


iTell Me! The water that you drink, is it you who cause it to 
come down from the rain clouds, or are We the cause of it 
coming down? If We willed. We verily could make it salty (and 
undrinkable), why then do you not give thanks (to Allah)?) 
(56:68-70). 


And Allah says: 


£ ilaJ ££*. % jO h & xsM f>) 


iHe it is Who sends water down from the sky ; from it you 
drink and from it (grows) the vegetation on which you send 
your cattle to pasture.) (16:10) 


<&k % 41 Vj) 

iand it is not you who are the owners of its supply.) 

The meaning is, “You are not taking care of it; rather We send 
it down and take care of it for you, making springs and wells 
flourish on the earth.” If Allah so willed, He could make it 
disappear, but by His mercy He sends it down and makes it 
fresh and sweet, maintaining the springs, wells, rivers and so 
on, so that they may drink from it all year long, water their 
livestock and irrigate their crops. 


The Power of Allah to initiate and renew Creation 


b 4 


iAnd certainly We! We it is Who give life, and cause death,) 

Here Allah tells us of His power to initiate creation and 
renew it. He is the One Who brings life to creatures out of 
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nothingness, then He causes them to die, then He will 
resurrect sill of them on the Day when He will gather them 
together. He also tells us that He will inherit the earth and 
everyone on it, and then it is to Him that they will return. 
Then He tells us about His perfect knowledge of them, the first 
and the last of them. He says 

ip* *£% ££ ’&} 

iAnd indeed, We know the first generations of you who had 
passed away...}. 

Ibn ‘Abbas said, “The first generations are all those who have 
passed away since the time of Adam. The present generations 
and those who will come afterward refer to those who are alive 
now and who are yet to come, until the Day of Resurrection.”* 1 * 
Something similar was narrated from Ikrimah, Mujahid, Ad- 
Dahhak, Qatadah, Muhammad bin Ka‘b, Ash-Sha*bi and 
others.* 2 * 

Ibn Jarir reported from Muhammad bin Abi Ma'shar, from 
his father, that he heard ‘Awn bin ‘Abdullah discussing the 
following Ayah with Muhammad bin Ka*b: 

H ££ % p* ££ %} 

iAnd indeed, We know the first generations of you who had 
passed away, and indeed, We know the present generations of 
you (mankind), and also those who will come afterwards}, 

and it was stated that it refers to the rows for prayer. 
Muhammad bin Ka*b said, “This is not the case. 

ip^t twjiLllS j$j} 

iAnd indeed, We know the first generations of you who had passed 
away} it refers to those who are dead or have been killed, and; 


iand also those who will come afterwards} meaning those who 
have yet to be created. 


M j* o\. 


I 1 * At-Tabari 17:91. 

* 2 > At-Tabari 17:90-92. 
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4And verily your Lord will gather them together. Truly, He is 
Most Wise, (and) Knowing}.” 

‘Awn bin ‘Abdullah said, “May Allah help you and reward 
you with good.”' 11 


J* 


ck J? o; 


o; o; bili- jilj) 11 


<$26. And indeed. We created man from dried (sounding) clay 
of altered mud.} 

427. And the Jinn, We created earlier from the smokeless flame 
offire.} 


The Substances from which Mankind and *Jinns were 
created 


Ibn ‘Abbas, Mujahid and Qatadah said that Salsal means 
diy mud. ,2) The apparent meaning is similar to the Ayah: 


4He created man (Adam) 
clay, And He created the 
(55:14-15) 


from sounding clay like the potter's 
Jinns from a smokeless flame of fire.} 


It was also reported from Mujahid that, 


idried (sounding) clay} means “putrid”, 131 but it is more 
appropriate to interpret an Ayah with another Ayah. 


4of altered mud} means the dried clay that comes from mud, 
which is soil. “Altered” here means smooth. 

iss oj m,} 

4And the Jinn, We created earlier} means before creating 
humans. 


111 At-Tabari 17:90. 
121 At-Tabari 17:96. 
131 At-Tabari 17:97. 
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him,) then fall down, prostrating yourselves before him."} 

430. So the angels prostrated themselves, all of them together.} 

431. Except Iblis (Shaytan) - he refused to be among the 
prostrate.} 

432. (Allah) said: “O Iblis! What is your reason for not being 
among the prostrate?" 

433. [Iblis] said: “I am not one to prostrate myself to a human, 
whom You created from dried (sounding) clay of altered 
mud.”} 


The creation of Adam, the Command to the Angels to 
prostrate to Him, and the Rebellion of Iblis 

Allah informs us of how He mentioned Adam to His angels 
before He created him, and how He honored him by 
commanding the angels to prostrate to him. He mentions how 
His enemy Iblis, amidst all the angels, refused to prostrate to 
him out of envy, disbelief, stubbornness, arrogance, and false 
pride. This is why Iblis said: 

4y>—* U Ji jfr 


4/ am not one to prostrate myself to a human, whom You 
created from dried (sounding) clay of altered mud.} 

this is like when he said, 

4^ cr, j OJ *> j?- 

4 / am better than him (Adam), You created me from Fire and 
him You created from clay.}( 7:12) 

and 

43^'jc* } 


4"Do you see this one whom You have honored above me..."} 
[17:62] 




1. 




434. (Allah) said: “Then leave, for verily, you are an 
outcast."} 
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435. "And verily, the curse shall be upon you until the Day of 
Recompense."} 

436. [IblTs] said: "O my Lord! Then give me respite until the 
Day they (the dead) will be resurrected."} 

437. Allah said: “Then verily, you are of those reprieved,"} 

438. “Until the Day of the time appointed."} 


The Expulsion of Iblis from Jannah, and His Reprieve 
until the Day of Resurrection 

Allah tells us how He issued an unconditional command to 
Iblis to leave the position he held among the highest of 
heights. He told him that he was an outcast, i.e., cursed, and 
that he would be followed by a curse that would hound him 
until the Day of Resurrection. It was reported that Said bin 
Jubayr said: “When Allah cursed Iblis, his image into 
something different from that of the angels, and he made a 
sound like a bell. Eveiy bell that rings on this earth until the 
Day of Resurrection is part of that. This was reported by Ibn 
Abi Hatim. 


l 1 • - ■ - 1 ’ - sr —> > >— ' 

? ^ 3 6 i ^142 $ & jtt 


439. [Iblis] said: “O my Lord! Because You misled me, I shall 
indeed adorn the path of error for them (mankind) on the earth, 
and I shall mislead them all."} 

440. “Except Your chosen (guided) servants among them."} 

441. (Allah) said: "This is the way which will lead straight to 
Me."} 

442. “Certainly, you shall have no authority over My servants, 
except those of the astray wlw follow you."} 

443. And surely, Hell is the place promised for them all.} 

444. It has seven gates, for each of those gates is a class 
assigned.} 
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The Threat of Iblis to tempt Mankind, and Allah's 
Promise of Hell for him 

Allah informed about the rebellion and arrogance of Iblis, in 
that he said to the Lord: 

4Because You misled me,} i.e., because You misled me and 
misguided me. 

41 shall indeed adorn the path of error for them} meaning, for the 
progeny of Adam. 

i&H t & 


4on the earth,} meaning - I will make sin dear to them, and will 
encourage, provoke and harass them to commit sin. 

4U$ 

4and I shall mislead them all.} meaning - just as You have misled 
me and have ordained that for me. 

■$[} 


4Except Your chosen, (guided) servants among them.} This is like 
the Ayah: 


$1 2$ &S\ & g* 4 £ 4' ui &} 


4“Do you see this one whom You have honored above me, if 
You give me respite until the Day of Resurrection, I will surely 
seize and mislead his offspring, all but a few!”} (17:62). 

4ti} 


4(Alldh) said}, i.e., threatening and warning Iblis. 


: t -;*> t 




4This is the way which will lead straight to Me.} 

means, ‘all of you will return to Me, and I will reward or 
punish you according to your deeds: if they are good then I 
will reward you, and if they are bad then I will punish you.’ 
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This is like the Ayah: 

4 -A' 


and 


iVerily, your lord is ever watchful.} (89:14) 


iAnd it is up to Allah to show the right way.} (16:9) 

iiM- & a u> 

iCettainly, you shall have no authority over My servants} meaning, 
•you will have no way to reach those for whom I have decreed 
guidance.’ 

ot JL«?' if 


4except those of the astray who follow you.} 

Ibn Jarir mentioned that Yazid bin Qusayt said: “The 
Prophets used to have Masjids outside their cities, and if a 
Prophet wanted to consult with his Lord about something, he 
would go out to his place of worship and pray as Allah 
decreed. Then he would ask Him about whatever was 
concerning him. Once while a Prophet was in his place of 
worship, the enemy of Allah - meaning Iblls - came and sat 
between him and the Qiblah (direction of prayer). The Prophet 
said, 1 seek refuge with Allah from the accursed Shay tan.’ 
[The enemy of Allah said, ‘Do you know who you are seeking 
refuge from? Here he is!’ The Prophet said, 1 seek refuge with 
Allah from the accursed Shay tan’], and he repeated that three 
times. Then the enemy of Allah said, Tell me about anything 
in which you will be saved from me.’ The Prophet twice said, 
‘No, you tell me about something in which you can overpower 
the son of Adam?’ Each of them was insisting that the other 
answer first, then the Prophet said, Allah says, 


U && ? ^ Si l\} 


4 Certainly, you shall have no authority over My servants, 
except those of the astray who follow you.} 

The enemy of Allah said, 1 heard this before you were even 
bom.’The Prophet said, ‘And Allah says, 
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4And i/ an evil whisper comes to you from Shaytan then seek 
refuge with Allah. Verily, He is All-Hearing, All-Knowing ^ 
(7:200). 

By Allah, I never sense that you are near but I seek refuge 
with Allah from you.’ The enemy of Allah said, “You have 
spoken the truth. In this way you will be saved from me.’ The 
Prophet said, Tell me in what ways you overpower the son of 
Adam.’ He said, T seize him at times of anger and times of 
desire. 1 * 1 ' 




iAnd surely, Hell is the place promised for them all.} 


meaning, Hell is the abode designated for all those who follow 
Iblls, as Allah says in the Qur’an: 


s » jJ-vi i 


ibut those of the sects (Jews, Omstians and all the other non- 
Muslim nations) tlwt reject it (the Qur'an), the Fire will be 
their promised meeting place.}( 11:17) 


The Gates of Hell are Seven 


Then Allah tells us that Hell has seven gates: 

& y C 


ifor each of those gates is a (special) class (of sinners) 
assigned. > 


means, for each gate a portion of the followers of Iblls have 
been decreed, and they will have no choice in the matter. May 
Allah save us from that. Each one will enter a gate according 
to his deeds, and will settle in a level of Hell according to his 
deeds. 

Ibn Abi Hatim recorded that Samurah bin Jundub reported 
from the Prophet about, 


f *>r > 


t yv lP 




m 


At-Tabari 17:105. 
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rJJ mm T”U ^ ifor each of those gates 

oSfy'jli© dflSS assigned.) 

&fe y ft, jif ^ Si» 
y ^Sp ^ Ji jllii 

^jj ^qji fj j {= 

ly ^ Jtt ^^ djOkS^s 

Sl^iii; js $ ^s^uxpfuj^-ti 

0 0 


<^y^*. *f 
1;>^ 


tHJ 


i^U_p jlj ^ ^ 

ff&k ' „ /*i . •'T ^ > it ff > i</tf^ 

t^J j ^ >J a itjljCJIy> 


Ji &' iiife y 

*«>> : 

•Among t/ie people of 
Hell are those whom the 
Fire will swallow up to 
the ankles, and those 
whom it will swallow up 
to the waist, and those 
whom it will swallow up 
to the collarbone .» 

The degree of which 
will depend upon 
their deeds. This is 
like the Ayah; 

&* & y<? P> 


ifor each of those gates is a class assigned.) 


Jfi tit fi2* Xm + 4 ^ ^r~i j j±&J\ 

3 # <&£\zzz Uja ^ V y^. £ i£j 

it^Vi 4.'^ £ ^ J^’i (3 $1 ^ 


<45. Truly, those who have Taqwa, will dwell in Gardens and 
water springs.) 

<46. (It will be said to them): “Enter it in peace and 
security”) 

<47. And We shall remove any deep feeling of bitterness from 
their breasts. (So they will be like) brothers facing each other on 
thrones.) 
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448. No sense of fatigue shall touch them, nor shall they be 
asked to leave it. 

449. Declare to My servants that I am truly the Forgiving, the 
Most Merciful.} 

450. And that My torment is indeed the most painful 
torment.} 

Description of the People of Paradise 

Since Allah mentioned the condition of the people of Hell, He 
followed that by mentioning the people of Paradise. He tells us 
that they will dwell in Gardens and water springs. 

4Enter it in peace} meaning free of all problems. 


4and security.} meaning free from all fear and concern. They 
will not have any fear of expulsion, nor will they fear that their 
condition will be disrupted or end. 


X i >> Y i ». •- >> . \' 


4And We shall remove any deep feeling of bitterness from their 
breasts. (So they will be like) brothers facing each other on 
thrones.} 

Al-Qasim narrated that Abu Umamah said: “The people of 
Paradise will enter Paradise with whatever enmity is left in 
their hearts from this world. Then, when they come together, 
Allah will remove whatever hatred the world has left in their 
hearts.”* 1 * Then he recited: 


4f* Jt r*i**~* 4 £ ^sf} 

4And We shall remove any deep feeling of bitterness from their 
breasts.} 

This is how it was narrated in this report, but Al-Qasim bin 
‘Abdur-Rahman is weak in his reports from Abu Umamah. 
However, this is in accord with the report in the Sahih where 


U) 


At-Jabari 17:107. 
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Qatadah says, “Abu Al-Mutawakkil An-Naji told us that Abu 
Said Al-Khudri told them that the Messenger of Allah jg said: 


5^*^ 0^ fA* jy^yLii J ^ U Ju 

t Ijl I3jjl ^ ^ g I jvJUu |^Jw3 


'‘The believers will be returned from the Fire, and they will be 
detained on a bridge between Paradise and Hell. Then judgment 
will be passed between them concerning any wrong they have 
committed in this world against one another, until they are 
cleansed and purified. Then permission will be given to them to 
enter Paradise J”* 11 




4No sense of fatigue shall touch them ^ meaning no harm or 
hardship, as was reported in the Sahihs: 


j>y> 13>i oi» 


“Allah' commanded me to tell Khadijah the good news of a 
jeweled palace in Paradise in which there will be no toil and no 
fatigue .b ,2) 




inor shall they (ever) be asked to leave it.} As was reported in the 
Hadtth: 


IJ "_V jl ^ jjj tljjl ^ lyvA <l)f (jl !^Jl JaI ^ : Jlii® 

^ ^ <• ^y'jF ^ 0\j L I Aj I t yyij 

Qljbi l yjtlaj 


“It will be said, O dwellers of Paradise! You will be healthy 
and never fall sick; you will live and never die; you will be 
young and never grow old; you will stay here and never 
leave 


l 1 * Al-BukhSri no. 6535. 

Fath Al-Bari 7:166, Muslim 4:1887. 
131 Muslim 4:2182. 
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Allah says: 

^ Ifj ^ 

^Wherein they shall 

dwell (forever ). They 
will have no desire to be 
removed from it.} 
(18:108) 

Jj&\ 0 4 zs& '0 
2 opS % 

f> S'Si\ 

4 Declare to My 

servants, that 1 am tndy 

the Oft-Forgiving, the 
Most Merciful. And that 
My torment is indeed 
the most painful 
torment.} 

meaning, ‘O 
Muhammad, tell My 
servants that I am the 
source of mercy and I 
am the source of punishment.’ Similar Ayat to this have 
already been quoted above, which indicate that we must 
always be in a state between hope (for Allah’s mercy) and fear 
(of His punishment). 


v iMioi T 1 * ggejagu vs 

s)X%{$ 0 
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453. And tell them about the guests (i.e., the angels) of 
Ibrahim.} 

452. When they entered upon him, and said: "Salaman 
(peace!)." He said: “Indeed we are frightened of you."} 
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Surah 25. Al-Hiir (57-60) (Part-14) 


4Do you give me this good news while old age has overtaken 
me? Of what then is your news about?} 


They responded by confirming the good news they had 
brought, good news after good news: 




iThey said: "We give you good news in truth. So do not be of 
those who despair."} 


^ & % i> 




^57. He said: "What then is the business for which you have 
come, O messengers?"} 

458. They said: 'We have been sent to a guilty people."} 

459. "(All) except the family of Lut, all of whom we are to save 
(from the destruction)."} 

460. "Except for his wife, of whom We have 111 decreed that she 
shall be of those who remain behind.”} 


The Reason why the Angels came 

Allah tells us that after Ibrahim had calmed down from the 
excitement of this good news, he started to ask them why they 
had come to him. They said, 

£ dl CU 

4We have been sent to a guilty people.} 

meaning the people of Lut. They told him that they were going 
to save the family of Lot from among those people, except for 
his wife, because she was one of those who were doomed. 
Thus it was said, 

^ “ Qaddamd ” meaning, “we have determined" is interpreted by the 
scholars of Tafsir as it has been translated. They say that the 
angels speak in this form because of their closeness to Allah, a 
status of which other creatures do not have the honor. See the 
Tafsir of At-Jabari. 
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465. "Then travel for a portion of the night with your family, 
and you go behind them in the rear, and let no one amongst 
you look back, but go on to where you are ordered.") 

466. And We made this decree known to him that those 
(sinners) would be rooted out in the early morning.) 


Lut is ordered to leave with His Family during the Night 

Allah tells us that His angels ordered Lut to set out after 
part of the night had passed. They told him to walk behind 
them, to protect them. Similarly, the Messenger of Allah 
would walk in the rear of the army on military campaigns, in 
order to help the weak and carry those who had no means of 
transport. 

4and let no one amongst you look back,) 

meaning - when you hear the people screaming from thjeir 
torment, do not turn around to look at them; leave them | to 
face whatever punishment and vengeance is coming to them 


it 


sir?- 




4but go on to where you are ordered.) - it is as if they had a gui 
with them to show them the way. 

4And We made this decree known to him) meaning - We alre^i 
told him about that. 

4^ $ $) 

4that those (sinners) would be rooted out in the early morning 
meaning in the morning, as in another Ayah: 


ide 




( i\) 


dy 


41ndeed, morning is their appointed time. Is not the morning 
near?) [11:811 
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as a guest?’ He reminded them about their womenfolk and 


of 


TS 


what their Lord had created for them in the women 
permissible sexual relationships. This issue has already b< 
explained and is no need to repeat the discussion hereJ 1 * 
of this happened while they were still unaware of the 
inevitable calamity and punishment that was about to befall 
them the following morning. Hence Allah, may He be exalted, 
said to Muhammad g§, 

iVerily, by your life, in their wild intoxication, they were 
wandering blindly .} 

Allah swore by the life of His Prophet jg, which is an 
immense honor reflecting his high rank and noble status. ‘Amr 
bin Malik An-Nakari reported from Abu Al-Jawza’ that Ibn 
‘Abbas said: “Allah has never created or made or formed any 
soul that is dearer to him than Muhammad jgj. I never heard 
that Allah swore by the life of anyone else. Allah says, 

ffjZ- £ (£i m 

iVerily, by your life, in their wild intoxication, they were 
wandering blindly.} 

meaning, by your life and the length of your stay in this world, 

4o>+l~ (4^ 

4in their wild intoxication, they were wandering blindly.}^ 

This was reported by Ibn Jarir. Qatadah said: 

<kP fr 

}in their wild intoxication} “It means - in their misguided state;j 

4they were wandering blindly} means - they were playing.” 13 ' ‘Ali 
bin Abi Talhah reported that Ibn ‘Abbas said: 

4 & 2 } 


See the Tafsir of Surah Hud. 
(2 ' At-Tabari 17:118. 

131 At-Tabari 17:119. 
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Surah 15. Al-Hijr (73-77) (Part-14) 

down, and stones of baked clay (As-SijjU) raining down upon 
them. The discussion of As-Sijjtt in Surah Hud is a sufficient 
explanation. 

Allah said: 

< 4 * 4 4 ^ 

iSurely, in this are signs for those who see.} 


meaning that the traces of the destruction of that city are 
easily visible to any one who ponder about it, whether they 
look at it with physical eyesight or mental and spiritual 
insight, as Mujahid said concerning the phrase, 


ithose who see} he said, 
discernment.”* 11 


“those who have insight and 


It was reported from Ibn ‘Abbas and Ad-Dahhak that it 
referred to those who look.* 2 * Qatadah said: “those who lesm 
lessons”.* 3 * 




ithose who see} therefore the meaning is “those who 
ponder”. 


The City of Sodom on the Highroad 


iAnd verily, they were right on the highroad.} 

meaning that the city of Sodom, which was physically and 
spiritually turned upside down, and pelted with stones untijl 
became a foul smelling lake (the Dead Sea), is on a route 
is easily accessible until the present day. This is like the Ay> 

(*i- b 


th 


it 
at 
'ah, 


iVerily, you pass by them in the morning, and at night. Will 
you not then reflect?} (37:137-138). 


111 At-Tabari 17:120. 
* 2 * At-Tabari 17:121. 
* 3 * At-Tabari 17:121. 
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Tafslr Ibn Kathir 


%H JaS 4 k> 


iSurely, there i$ indeed a sign in that for the believers .} 

meaning, ‘All that We did to the people of Lot, from the 
destruction and the vengeance, to how We saved Lut and his 
family, these are clear signs to those who believe in Allah and 
His Messengers.’ 


<%> fa -m & & o0 


478. And the Dwellers of Al-Aykah, were also wrongdoers.} 

479. So, We took vengeance on them. They are both on an 
open route, plain to see.} 


The Destruction of the Dwellers of Al-Aykah, the People 
of Shu'ayb 

The Dwellers of Al-Aykah, were the people of Shu'ayb. Ad- 
Dahhak, Qatadah and others said that Al-Aykah refers to 
intertwined trees.* 1 * Their evildoing included associating 
partners with Allah (Shirk), banditry and cheating in weights 
and measures. Allah punished them with the Sayhah (the 
awful cry or torment), the earthquake, and the torment of the 
Day of Shadow.* 21 They lived near the people of Lut, but at a 
later time, and the people of Lut were known to them, which 
is why Allah says, 

<9* #0 


4They are both on an open route, plain to see.} 

Ibn ‘Abbas, Mujahid, Ad-Dahhak and others said, “a visible 
route. ”* 3 * This is why, when Shu‘ayb warned his people, he 
said to them, 


4And the people of Lut are not far off from you!} (11:89] 

!>§ C® J'jf jsij} 


m AMabari 17:125. 

|2) Ibn Kathir explains this later in the Tafslr of Surat Ash-Shu'ard.’ 
131 At-Tabari 17:125. 



Surah 15. Al-Hiir (80-84) (Part-14 
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480. And verily, the Dwellers of Al-Hijr denied the 
Messengers.} 

481. And We gave them Our signs, but they were averse to 
them.} 

482. And they used to hew out dwellings from the mountains, j 
( feeling) secure.} 

483. But the Sayhah (torment - awful cry) overtook them in the 
early morning.} 

484. And all that they used to earn availed them not.} 

The Destruction of the Dwellers of Al-Hijr, Who are the 
People called Thamud 

The Dwellers of the Al-Hijr were the people of Thamud who 
rejected their Prophet, Salih. Whoever denies even one 
Messenger, then he has disbelieved in all of the Messengers, 
thus they are described as rejecting “the Messengers”. Allah 
tells us that he ($alih) brought them signs to prove that what 
he was telling them was true, such as the she-camel which 
Allah created for them out of a solid rock in response to the 
supplication of Salih. This she-camel was grazing on thleir 
lands, and the people and the camel took water on alternate 
days that were well-known. When they rebelled and killed it, 
he said to them, 

4y/j& % jUj SiiB 4 \££} 

4”Enjoy yourselves in your homes for three days. This is a 
promise which will not be belied.”} [11:65] 

Allah said: 

& i\} 

4And as for Thamud, We showed them and made the path of 
truth clear but they preferred blindness to guidance.} [41:17] 

Allah tells us that, 

£ JCB St 
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Tajsir Ibn Katiur 


4And they used to hew out dwellings from the mountains, 
(feeling) secure.} 


meaning, they were without fear and they had no real need for 
those houses; it was merely a form of extravagance and work 
without a purpose. This could be seen from their work in the 
houses in the Al-Hijr through which the Messenger of Allah 
passed on his way to Tabuk. He covered his head and urged his 
camel to go faster, saying to his Companions: 


\jSLsi I j£-j pi j{ *^J IJJ V® 

U C , xu jf 


"Do not enter the dwellings of those who were punished unless 
you are weeping, and if you do not weep then make yourself 
weep out of fear that perhaps what struck them may also strike 
j/om." 11 * 


4But the Sayhah (torment - awful cry) overtook them in the 
early morning .> meaning in the morning of the fourth day. 


©SJLfc iX IS 



iAnd all that they used to earn availed them not.} 

meaning all of the benefits that they used to gain from their 
crops and fruits, and the water which they did not want to 
share with the she-camel that they killed so that it would not 
reduce their share of the water - all of that wealth would not 
protect them or help them when the command of their Lord 
came to pass. 


fcg iSj JyVfj Ul Cj} 


455. And We did not create the heavens and the earth and all 
that is between them except with the truth, and the Hour is 
surely coming, so overlook their faults with gracious 
forgiveness.} 

486. Verily, your Lord is the Knowing Creator.} 


|i| 


Ahmad 2:91. 



Surah 15. Al-Hiir (85-86) (Part-14) _ m 

The World has been created for some Purpose, then the 
Hour will come 


Allah says, 

$3 sa£if ^ n c; 


.t oi 


4And We did not create the heavens and the earth and all that 
is between them except with the truth, and the Hour is surely 
coming}, i.e., with justice to - 


4\& 


4requite those ivho do evil with that which they have done} 
153:31] 

Allah says, 



4And We did not create the heaven and the earth, and all that 
is between them without purpose! That is what those who 
disbelieve think! Then let those who disbelieve be warned of the 
Fire!}{ 38:27) 


H iff ft V LJl jfcfc ^ 


4“Did you think that We created you in play, and that you 
would not be brought back to Us?” So exalted be Allah, the 
Truth, the King, none has the right to be worshipped but He, 
the Lord of the Honored Throne!}(23: 115-116). 


Then Allah informed His Prophet sit about the Hour, and that 
it will be the faults of the idolators when they insult him and 
reject the Message that he brings to them. This is like ths 
Ayah, 



4So him away from them, and say: "Saldm (Peace!)." But ■, 
they xoill come to know} (43:89). i 

Mujahid, Qatadah and others said: “This was before fighting 
was prescribed”. It is as they said, because this Surah was 
revealed in Makkah and fighting was prescribed after the Hijrah. 
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4 Verily, your Lord is the Knowing Creator} [l 5:86). 


This is a confirmation of the Day of Resurrection and that 
Allah, may He be exalted, is able to bring the Hour to pass. He 
is the Creator and nothing is beyond Him. He is the Knowing, 
Who knows what has been dispersed from people’s bodies and 
scattered throughout the regions of the earth, as He says: 


i S $ Jyj J i**- $ hi tijil nil 




41s not He, Who created the heavens and the earth able to 
create the like of them? Yes, indeed! He is the Knowing, 
Creator. Verily, His command, when He intends a thing, is 
only that He says to it, "Be!" - and it is! So glorified and 
exalted is He above all that they associate with Him, and in 
whose Hands is the dominion of all things, and to Him you 
shall return. ^(36:81-83). 


£3 Hi 


'Hi 




487. And indeed, We have bestowed upon you seven of the 
Mathdni, 171 and the Grand Qur'an .> 

488. Look not with your eyes ambitiously at what We have 
given to certain classes of them, nor grieve over them. And 
lower your wings to the believers 


A Reminder of the Blessing of the Qur'an and the 
Command to focus on its Message 

Allah is saying to His Prophet Since We have given you 
the Grand Qur’an, then do not look at this world and its 
attractions, or the transient delights that we have given to its 
people in order to test them. Do not envy what they have in 
this world, and do not upset yourself with regret for their 

m 


Mathdni means “often recited. 



Surah 25. Al-Hiir (87-88) (Pgt±l£ 
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rejection of you and their opposition to your religion. 

iAttd lower your wings to the believers who follow you$ 
(26:215) meaning - be gentle with them, like the Ayah, 


4 " **4 ' xf <' 4 ^ •*> ' **> -r’’ X 

K t jap £= * -?** ck —-b-j -^r 


iVerily, there has come unto you a Messenger from among 
yourselves. It grieves him that you should receive any injury or 
difficulty. He is anxious for you , for the believers - he is fill of 
pity, kind and werri/u/>(9:128). 



There were some differences among the scholars over the 
meaning of “seven of the MathanF. Ibn MasMd, Ibn TJmar, Ibn 
‘Abbas, Mujahid, Said bin Jubayr, Ad-Dahhak and others said 
that they are the seven long (Surahs), meaning Al-Baqarah t Al- 
‘ Imran, An-Nisa’, Al-Ma’idah, Al-An‘dm, Al-A'raf and Yunus. 
There are texts to this effect reported from Ibn ‘Abbas and 
Said bin Jubayr. Said said: “In them, Allah explains the 
obligations, the Hudud (legal limits), stories and rulings.” Ibn 
‘Abbas said, “He explains the parables, stories and lessons.” 111 

The second opinion is that they (the seven of the Matham ) 
are Al-Fdtihah, which is composed of seven Ayat. This was 
reported from ‘Ali, TJmar, Ibn MasUd and Ibn ‘Abbas. Ibn 
‘Abbas said: “The Bismillah ,* 2 * is completing seven Ayah, 
which Allah has given exclusively to you (Muslims).” 13 * This is 
also the opinion of Ibrahim An-Nakhal, ‘Abdullah bin TJmayr, 
Ibn Abi Mulaykah, Shahr bin Hawshab, Al-Hasan Al-Basri and 
Mujahid.* 4 * 

Al-Bukhari, may Allah have mercy on him, recorded two 
Hadlths on this topic. (The first) was recorded from Abu Said 
bin Al-Mu‘alla, who said: “The Prophet jg passed by me while I 


m At-Tabari 17:130-132. 

* 2 * That is the statement “Bismilldhir-Rahmanir-Rahim ", which mearjs, 
‘In the Name of AMh, the Most Gracious, the Most Merciful.” 
Accordingly, the Fatihah comprises seven Ayat . 

131 At-Tabari 17:133. 

141 At-Tabari 17:135. 





was praying. He called out for me but I did not come until I 
finished my prayer. Then I came to him, and He asked, 

ijl La# 

“What stopped you from coming to me?t I said, 1 was 
praying’. He said, 


jz p\> 

*‘Did not Allah say 
tii &.% &ip: *ii 

40 you who believe! Answer Allah (by obeying Him) and (His) 
Messenger when he calls you...?$ [8:24] 

— <Jl (ja £y»-f oi Jj o\yi\ \jp jUi i\ wlluf 'if 

as/w// I not teach you the tnost magnificent Surah before I leave 
the Masjid?» 

Then the Prophet jti went to leave the Masjid, and I reminded 
him, so he said, 

v_>j fa 

i" Al-Hamdu Lilldhi Rabbil-'Alamin [All praises and thanks be 
to Allah, the Lord of all that exists]^ 1:2). 

dVp) judi ^ji ^ 

l This is the seven of the Mathani and the Qur'an which 1 have 
been given .»” 

(The second Hadith) was reported from Abu Hurayrah who 
said that the Messenger of Allah 5^5 said: 

11 ^ui ^f# 


a Umm Al-Qur'an (the Mother or the Essence of the Qur'an,) is 
the.seven Mathani, and the Grand Qur'an. 

This means that Al-Fatihah is the seven Mathani and the 
Grand Qur’an, but this does not contradict the statement that 
the seven Mathani are the seven long Surahs, because they 
also share these attributes, as does the whole Qur’an. As Allah 


m 


Fath Al-Bari 8 : 232 . 


says. 


i'jB Gf v,4J jj- 

4A//o/i /jfls sen/ dcwn the best statement, a Book (this Qur'an), 
its parts resembling each oilier in goodness and truth, oft- 
recited} (39:23). 

So it is oft-recited in one way, and its parts resemble one 
another in another way, and this is also the Grand Qur’an. 

b ctdilfc oi-j 

not with your eyes ambitiously at what We have given to 
certain classes of them} (20:131) 

meaning, be content with the Grand Qur’an that Allah has 
given to you, and do not long for the luxuries and transient 
delights that they have. 

aii $} 

iLook not with your eyes ambitiously} 

Al-‘Awfi reported that Ibn ‘Abbas said: “He (in this Ayah) 
forbade a man to wish for what his companion has.” 1 ' 1 

iat what We have given to certain classes of them,} 

Mujahid said: “This refers to the rich.”* 2 * 

'A-** - U>i C3T 'W'v.lnJ1)1 111 .-'l l 

i89. And say (O Muhammad): "I am indeed a plain 
wamer.”} 

490. As We have sent down on the Muqtasimin (conspiring 
confederates),} 

491. Who have made the Qur'an into parts.} 

492. So, by your Lord, We shall certainly call all of them to 
account.} 

493. For all that they used to do.} 


111 At-Tabari 17:141. 
* 2) At-Tabari 17:141. 
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Surah 15. Al-Hiir (89-93) (Part-14) 


iThey said, “Swear to one another [Taqasamu] by Allah that 
we shall make a secret night attack on him and his household”) 
[27:49) 


i.e., they plotted to kill him at night. Mujahid said “Taqasamu 
means they swore an oath.” 


,>* C. 4 *. V p ^ 


4And they swear by Allah with their strongest oaths, that Allah 
will not raise up one who diesel6:38). 


i(It will be said): "Did you not before swear that you would 
not leave (the world for the Hereafter)) (14:44) 

'it #£ * JLlTil $£\) 

4Are they those, of whom you swore that Allah would never 
show them mercy)[7 :49] 

It is as if they took an oath for every single thing that they 
denied in this world, so they are called the Muqtasimin. 

4Who have made the Qur'an into parts.) 

meaning, they have split up the Books that were revealed to 
them, believing in parts of them and rejecting parts of them. 
Al-Bukhari reported that Ibn ‘Abbas said, 

ijJl*-) 


iWho have made the Qur'an into parts.) 

“They are the People of the Book, who divided the Book into 
parts, believing in some of it, and rejecting some of it .”* 11 
Some have said that Al-Mutaqasimin refers to the Quraysh, 
that the Qur'an means this Qur’an [as opposed to the 
Scriptures of the People of the Book], and that “made it into 
parts” referred to what ‘Ata’ said that some of them said that 
he (the Prophet jg) was a sorcerer, some said he was crazy, or 
a soothsayer. These various allegations were the parts. This 

m 


Fath Al-Bari 8:233. 
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opinion was also reported from Ad-Dahhak and others. 

Muhammad bin Ishaq reported from Ibn ‘Abbas that Al- 
Walid bin Al-Mughlrah - holding a noble position among the 
people - rallied a group of Quraysh behind him when Al- 
Mawsim (the time for pilgrims to meet in Makkah for Hajj) had 
come. He said to them, “O people of Quraysh! The time of Al- 
Mawsim has come, and delegations of Arabs will come to you 
during this time. They will have heard some things about this 
companion of yours (meaning the Prophet jg), so agree on one 
opinion, let there be no contradicting or denials of each other’s 
sayings”. They said, “And you, O Abu ‘Abd Shams, give us an 
opinion and we will say that.” He said, “No, you make the 
suggestions and I will listen.” They said, “We say he is a 
soothsayer.” He said, “He is not a soothsayer.” They said, “We 
say he is crazy.” He said, “He is not crazy.” They said, “We say 
he is a poet.” He said, “He is not a poet.” They said, “We say he 
is a sorcerer.” He said, “He is not a sorcerer.” They said, “So 
what should we say?” He said, “By Allah, what he says is as 
palatable (to the average person) as something sweet, so you 
cannot say anything against it without it being obviously false. 
Therefore the most appropriate thing you can say is that he is a 
sorcerer.” So they left having agreed upon that, and Allah 
revealed concerning them: 

»> s'** * »/V 

iWho have made the Qur'an into parts.) meaning, of 
different types, and 

j . | 'l l 

)So, by your Lord, We shall certainly call all of them to 
account. For all that they used to do) 

Those were the group who said that about the Messenger of 
Allah 

40&Z g? & <$**( 

iSo, by your Lord, We shall certainly call all of them to 
account. For all that they used to do.) 

111 Sirah Ibn Hisham, 1:288. This narration is not authentic due to 
one of the narrators being unknown. 
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Sarah 15. Al-Hiir (94-99) (Part-14) 


Abu Ja'far reported 
from Ar-Rabl* that Abu 
Al-‘Aliyah said, “All the 
people will be asked 
about two things on the 
Day of Resurrection: 
what they used to 
worship, and what 
their response was to 
the Messengers.” ,1, ‘Ali 
bin Abi Talhah repor¬ 
ted that Ibn ‘Abbas 
said, 

>> 

iSo, by your Lord, We 
shall certainly call all of 
them to account. For all 
tlmt they used to do.} 
then he said: 

48;^ % 
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4So on that Day no question will be asked of man or Jinn as to his 
sin} (55:39). 

He said, “They will not be asked, T)id you do such and such?’ 
Because Allah knows better than they do about that. But He 
will say, ‘Why did you do such and such?’” 121 


& e Zgr i!) ^ifJX &&> 
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494. Therefore openly proclaim what you have been 


111 At-Tabari 17:150. 
121 At-Tabari 17:150. 










422 


Tahir Ibn Kathir 


commanded, and turn away from the idolaters.} 

495. Truly, We will suffice you against the mockers,} 

496. Who make another god along with Allah; but they will 
come to know.} 

497. Indeed, We know that your breast becomes tight because of 
what they say.} 

498. So glorify the praises of your Lord and be of those who 
prostrate themselves (to Him).} 

499. And worship your Lord until the certainty (i.e. death) 
comes to you.} 

The Command to proclaim the Truth openly 

Allah commanded His Messenger to convey what He sent 
him with, to proclaim and spread the Message, which means 
confronting the idolaters with it. Ibn ‘Abbas said that the Ayah, 

4s$ ^ &&} 

4Therefore openly proclaim that what you have been 
commanded,} 

means, “Go ahead with it.” ,,1 According to another report it 
means, 

(y'j U JiiD 

“Therefore proclaim that which you commanded.” 
Mujahid said, “It is reciting the Qur’an aloud during 
prayer. ” ,2) Abu TJbaydah reported that ‘Abdullah bin Mas'Qd 
said, “The Prophet 5 ® was still practicing and preaching Islam 
secretly until this Ayah was revealed: 

4Therefore openly proclaim that which you are commanded} 
then he and his Companions came out into the open.”* 3 * 

111 At-Tabari 17:151. 

121 At-Tabari 17:151. 

131 At-Tabari 17:152. 



The Command to turn away from the Idolators, and the 
Guarantee of Protection against the Mockers 

Allah’s statement, 




iand turn away from idolators. Truly, We will suffice you 
against the mockers.$ 


meaning - convey that which has been revealed to you by your 
Lord, and do not pay attention to the idolators who want to 
turn you away from the signs of Allah. 




iThey wish that you should compromise for than, so that tlrey 
would compromise for you$ (68:9). 


Do not fear them because Allah will suffice you against 
them, and He will protect you from them. This is like the 
Ayah: 


iiifj JdCj U i OU X t 


4o;^' U 


^0 Messenger! Proclaim that which has been revealed to you 
from your Lord. And if you do not do it, then you have not 
conveyed His Message. Allah will protect you from mankind.} 
[5:67] 

Muhammad bin Ishaq said: “The great ones of the mockers 
were five people, who were elders and noblemen among their 
people. From Ban! Asad bin ‘Abd Al-TJzza bin Qusayy there 
was Al-Aswad bin Al-Muttalib Abu Zam'ah. According to what 
I heard, the Messenger of Allah (s^) had supplicated against 
him because of the pain and mockery he had suffered at his 
hands. He si had said, 


«0 Allah, make him blind and take (the life of) his son.» 

From Ban! Zahrah there was Al-Aswad bin ‘Abd Yaghuth bin 
Wahb bin ‘Abd Manaf bin Zahrah. From Ban! Makhzum there 
was Al-Walld bin Al-Mughirah bin ‘Abdullah bin “Umar bin 
Makhzum. From BanI Sahm bin ‘Amr bin Husays bin Kab bin 
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to know.} 

This is a strong warning and grave threat against those who 
have other deities along with Allah. 


Encouragement to bear Difficulties, and the Command 
to glorify and worship Allah until Death 


Allah said, 


4 Indeed, We blow that your breast becomes tight because of 
what they say. So glorify the praises of your Lord and be of 
those who prostrate themselves (to Him).} 

meaning *We know, O Muhammad, that you are distressed by 
their insults towards you, but do not let that weaken your 
resolve or cause you to give up conveying the Message of 
Allah. Put your trust in Him, for He will suffice you and will 
support you against them. Keep yourself busy with 
remembering Allah, praising Him, glorifying Him, and 
worshipping Him (which means Salah, or prayer)’ Hence Allah 
says: 

S* cfj 


}So glorify the praises of your Lord and be of those who 
prostrate themselves (to Him)} 


Imam Ahmad reported from Nu'aym bin Hammar that he 
heard the Messenger of Allah say: ‘ 

iiist j\£\ Sj\ j* ou gj\ 1* -iJc i Vfi 'J,\ U Ju; ju» 


tAllah said, “O son of Adam! It is not too difficult for you to 
perform four Rak'dt at the beginning of the day, (and if you do 
them,) I will take care of you until the end of if."* 111 




4 .And worship your Lord until the certainty comes to you} 
(15:99). 

Al-Bukhari said: “Salim said, ‘(This means) death.’” 121 This 


111 Ahmad 5:286. 

121 Path Al-Bari 8:235. 




- Tafslr Ibn Kathir 

Salim is Salim bin 'Abdullah bin ‘Umar. Ibn Jarir also 
recorded from Salim bin ‘Abdullah, 

liLit 


iAnd worship your Lord until the Yaqin comes to you.} 

He said, “Death.” 111 It is reported in the Sahlh from Umm Al- 
‘Ala’- one of the women of the Ansar - that when the 
Messenger of Allah entered upon ‘Uthman bin Maz'un after 
he had died, Umm Al-‘Ala’ said, “May the mercy of Allah be 
upon you, Abu As-Sa‘ib. My testimony over you is that Allah 
has honored you.” The Messenger of Allah gg said, 

ii M iLji; 


11 How do you know that Allah has honored him ?> 

I said, “May my father and mother be sacrificed for you, 
Messenger of Allah! If not him, then who else?” He said, 


11 J o*i>. jij 3 * t5f* 


o 


"As far as he is concerned, the death has come to him, and I 
hope for good for him.W This is evidence that the meaning 
of this Ayah, 




iAnd worship your Lord until the certainty comes to you > 

is that acts of worship, such as prayer and the like, are 
obligatory on man so long as his mind is sound, so he should 
pray according to his best ability. 

It was reported in Sahih Al-Bukhari from Imran bin Husayn 
$S that the Messenger of Allah sg| said: 





“Pray standing, and if you cannot, then sitting, and if you 
cannot, then on your side.* 13 * 

From this we may understand that it is a mistake to 
interpret Yaqin (the certainty) as Ma'rifah (“spiritual knowing”) 


111 At-Jabari 17:160. 
121 FathAl-Bari 3:137. 
131 FathAl-Bari 2:684. 
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as some of the Sufis do. According to them, when one of them 
attains the level of Ma'rifah, they consider him to be free of 
these obligations. This is disbelief, misguidance and ignorance. 
The Prophets - peace be upon them - and their companions, 
were the most knowledgeable of people about Allah, about His 
rights. His attributes, and the glorification that He deserves. 
But at the same time, they were the people who worshipped 
Him the most, continuing in good deeds until the time they 
died. Therefore, what is meant by Yaqin here is death, as we 
have stated above. 

To Allah be praise and thanks. Praise be to Allah for His 
guidance. It is to Him that we turn for help and it is in Him 
that we put our trust. He is the One Whom we ask to help us 
to reach the best of circumstances, for He is the Most 
Generous and Kind. 

This is the end of the Tafsir of Surat Al-Hijr. Praise be to 
Allah, the Lord of all that exists. 
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The Tafsir of Surat An-Nahl 
(Chapter - 16) 

Which was revealed in Makkah 


In the Name of Allah, the Most Gracious, the Most Merciful. 


41. The Event ordained by Allah has indeed come, so do not 
seek to hasten it. Glorified and Exalted be He above all that they 
associate as partners with Him.} 


Warning about the approach of the Hour 

Allah is informing about the approach of the Hour in the 
past tense [in Arabic] in order to confirm that it will 
undoubtedly come to pass. This is like the following Ayat, in 
which the verbs appear in the past tense in Arabic: 


4 



. . *5 v 


4Mankind's reckoning has drawn near them, while they him 
away in heedlessness.}[ 21:1] 


4The Hour has drawn near, and the moon has been cleft.} 
[54:1] 




4so do not seek to hasten it-4 means, what was far is now near, so 
do not try to rush it. As Allah said, 


^ y 


5 v >;q. j-ri vjjJ v iiiL 


they ask you to hasten the tonnent (for them), and had it 
not been for a term appointed, the torment would certainly have 
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come to them. And surely, it will come upon them suddenly 
while they are unaware! They ask you to hasten on the torment. 
And verily! Hell, of a surety, will encompass the disbelievers ^ 
(29:53-54). 


Ibn Abi Hatim reported from ‘Uqbah bin ‘Amir that the 
Messenger of Allah s£| said: 


Jly ui itLLJl ip ^.Uk® 

JU >£n jJS i; p ^ ^ 

L$ji U :niLlj ^ -J j*i tj* f <• ? * t ( ■ '* t •* J* 

J* J 

* jil >f j! !>d)l 1$ U :&01 


the Hour approaches, a black cloud resembling a shield 
will emerge upon from the west. It will continue rising in the 
sky, then a voice will call out, 'O mankind!' The people will 
say to one another, 'Did you hear that?' Some will say, 'yes', 
but others will doubt it. Then a second call will come, ‘O 
mankind!' The people will say to one another, ‘Did you hear 
that?' And they will say, 'Yes.' Then a third call will come, ‘O 
mankind!' The Event ordained by Allah luis indeed come, so do 
not seek to hasten it 


The Messenger of Allah ^ said: 

J> jjj i Ijbi tip jl f 1 jj ( 0JLj ^ ^ 1 

— IJu 1 Lip 4ZpU >— I >,^3 ^31 l !-Xj 1 It. .: O jAmJ Lip j 'U.1 

w' ‘ , ; J — (J13 


«Bi/ the One in Whose Hand is my soul, two men will spread 
out a cloth, but will never refold it; a man will prepare his 
trough, but will never water his animals from it; and a man 
will milk his camel, but will never drink the milk." Then he 
said, "The people will be distracted ."k* 11 

Then Allah tells us that He is free from their allegations of 
partners to their worship of idols, and making equals for Him. 
Glorified and exalted be He far above that. These are the 
people who deny the Hour, so He says: 


111 Al-H&kim 4 :539. 





iGlorified and Exalted be He above all that they associate as 
partners with Him.) 


bl ify V /ol iijit J , ;i C l> ,^\ i. SsCiftl 


f 


<2. He sends down the angels with the Ruh (revelation) of His 
command to those servants of His whom He wills (saying): 

Warn mankind that none has the right to be worshipped but I, 
so have Taqwa of Me."} 


Allah sends Whomever He wills with the Message of 
Tawhtd 


iHe sends down the angels with the Ruh} refers to the revelation. 
This is like the Ayat 


& ^ t ^ 


lx 


iAnd thus We have sent to you a Riih (revelation) by Our 
command. You knew not what is the Book, nor what is the 
faith. But We have made it a light by which We guide 
whomever We will among Our servants.} [43:52] 


4 **^ ot & ff} 


4to those servants of His whom He wills} meaning the 
Prophets, as Allah says: 

itee? zz pa $} 

iAllah best knows where to place His Message.} [6:124] 

io$ 

iAllah chooses Messengers from angels and from men.} 
[22:75] 
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ax * ''•/■if > fc r^«r *>* ~x <■' 

-W-^' 4tf ^ 


4He series the Ruh (revelation) by His command to whoever 
among His servants He wills to, that he may warn of the Day 
of Meeting. The Day when they will (all) come out, nothing 
about them will be hidden from Allah. Whose is the kingdom 
this Day?: It is Allah's, the One, the Irresistible!} (40:15-16) 

4\>A 3 ^ 


4(saying): “Warn..."} meaning that they should alert 
them. 


’d % 


ithat none has the right to be worshipped but I, so have Taqwa 
of Me.} 

means, Tear My punishment, if you go against My commands 
and worship anything other than Me.’ 


% 




* 


43. He has created the heavens and the earth with truth. High 
is He, Exalted above all that they associate as partners with 
Him.} 

44. He has created man from a Nutfah/ 1 * then behold, this 
same (man) becomes an open opponent.} 


Allah is the One Who has created the Heavens, the 
Earth, and Man 

Allah tells us about His creation of the upper realm, which is 
the heavens, and the lower realm, which is the earth, and 
everything in them. They have been created for a true purpose, 
not in vain, so that 

4%£i\ -S c, yd 

4He may requite those who do evil with that which they have 
done (i.e. punish them in Hell), and reward those who do good, 

m 


Drop of sperm. 
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with what is best (i.e. Paradise).} [53:31] 

Then He declares Himself to be above the Shirk of those who 
worship others besides Him. He is independent of His creation, 
alone with no partner or associate. For this reason He 
deserves to be worshipped Alone, without partners. Then He 
mentions how man has been created from a Nutjah, i.e., 
something that is insignificant, weak and has no value - but 
when man becomes independent and is able to fend for 
himself - then he begins to dispute with his Lord, may He be 
exalted, and disbelieves in Him and fights His Messengers. But 
man was created to be a servant, not an opponent, as Allah 
says: 


Ot OMr-p 


y 


& Jiffi V) 


4.And it is He Who has created man from water, and gave him 
descendants, and made Him kindred by marriage, and your 
Lord is capable (of all things). And they worship besides Allah, 
that which can neither profit them nor harm them; and the 
disbeliever is ever a helper (of Shaytdn) against his Lord} 
(25:54-55). 


And; 


~}j-“ $ Ljjji Ji 'yy; * .. 


os seat -M} 

6 £ Ju Aiu 


iDoes not man see that We have created him from Nutfah. Yet, 
behold he stands as an open opponent. And he puts forth for Us 
a parable, and forgets his own creation. He says: "Who will 
give life to these bones after they are rotteti and have become 
dust? Say: "He will give life to them Wlw created them the 
first time! And He is the knower of every creature!"} (36:77- 


Imam Ahmad and Ibn Majah reported that Busr bin 
Jahhash said: “The Messenger of Allah ^ spat in his palm, 
then he said, 





i?) J y*} 

jL JiSBi }ij 
ililJlo ISI i Jj- ioJLA 

4 *C!t / ill"#* - •' "•l" 

4=J^; cJL^'i 4 L 3 ill? 

:iSi fJiJj i oil; iij Ji 

^ , i r Sj > s 

^ aJ JuaJ I jlji I j t _4 


'‘Allah, may He he 
exalted, says: “O son of 
Adam, how could you be 
more powerful than 1 
when I have created you 
from something like this, 
and when I have fash¬ 
ioned you perfectly and 
made you complete, you 
walk wearing your two 
garments and the earth 
makes a sound (beneath 
your feet). You collect 
money but do not give 


anything to anyone, then 
when the sold of a dying person reaches the throat, you say, 7 want to 
give in charity', but it is too late for charity. "»• 11 


4>ri ‘. jf, ofrs-i ij^fj hfr.j 

1 , ^ juj > '< 


45. And the cattle, He has created them for you ; in them there 
is warmth (warm clothing), and numerous benefits, and you eat 
from them.} 

46. And there is beauty in them for you, when you bring them 
111 Ahmad 2:410, Ibn Majah 2:903. 
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home in the evening, and as you lead them forth to pasture (in 
the morning).} 

47. And they carry your loads to a land that you could not 
reach yourselves except with great trouble. Truly, your Lord is 
full of kindness, Most Merciful.} 


The Cattle are part of the Creation of Allah and a 
Blessing from Him 

Allah reminds His servants of the blessing in His creation of 
An‘am, this term includes camels, cows and sheep, as was 
explained in detail in S&rat Al-An'am where the “eight pairs” 
are mentioned.' 1 * The blessings include the benefits derived 
from their wool and hair, from which clothes and furnishings 
are made, from their milk which is drunk, and their young 
which are eaten. Their beauty is a kind of adornment, thus 
Allah says, 

iAnd there is beauty in them for you, when you bring them 
home in the evening.} 

which is when they are brought back from the pasture in the 
evening. This is a reference to how their flanks become fat, 
their udders fill with milk and their humps become bigger. 

o%-j} 


iand as you lead them forth to pasture (in the morning).} meaning 
when you send them out to the pasture in the morning. 


•k * 


a 


4And they carry your loads} meaning the heavy burdens that you 
cannot move or carry by yourselves 




4to a land that you could not reach except with great trouble to 
yourselves ^ 

meaning journeys for Hajj, *Umrah, military campaigns, and 
journeys for the purpose of trading, and so on. They use these 


(i) 


See the Tafslr of Surat Al-An‘am (6:143-144). 
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animals for all kinds of purposes, for riding and for carrying 
loads, as Allah says: 


UT \f fe ft, w ty pf\ j p 10 


<And verity, tfiere is indeed a lesson for you in the An'5m 
(cattle). We give yon to drink (milk) of that which is in their 
bellies. And there are numerous (other) benefits in them for 
you. Of them you eat, and on them and on ships you are 
carried .> (23:21-22) 


$6 SMI p* p & lit> 
& && 4 tc <$> l&Sfi 


4Allah, it is He Wjo has made cattle for you, so that some you 
may ride, and some you may eat. And you find (many other) 
benefits in them; you may reach by their means a desire that is 
in your breasts (i.e. carry your goods, loads), and on them and 
on ships you are carried. And He shows you His Ayat. Which, 
then of the Ayat of Allah do you deny?} (40:79-81). 

Thus here Allah says, after enumerating these blessings, 

zj;j p s 


4Truly, your Lord is full of kindness, Most Merciful.} 

meaning, your Lord is the One Who has subjugated the An‘am 
(cattle) to you. This is like the Ayat: 


p \L1\ oLi lii p GilC. ul fif} 


4’Mzitb cl ; ■”& 


4Do they not see, that of what Our Hands have created. We 
created the An'am (cattle) for them, so that they may own 
them, and We subdued them so that they may ride some and 
they may eat some.>(36:71-72). 


£ £* 4®* ft £0 

“A iJJ&j & pfj lit 

% 


436 


Tafstr Ibn Kathir 

iAnd He made mounts for you out of ships and cattle. In order 
that you may ride on their backs, and may then remember the 
favor of your Lord when you mount upon them, and say: 
"Glory be to the One Who subjected this to us, and we could 
never have it (by our efforts). And verily, to Our Lord we 
indeed are to return!"} (43:12-14) 

Ibn ‘Abbas said, 

iln them there is warmth} refers to clothing; 



► 


iand numerous benefits} refers to the ways in which they derive 
the benefits of food and drink from them.”* 11 




48. And (He has created) horses, mules and donkeys for you to 
ride, and as an adornment. And He creates (other) things of 
which you have no knowledge.} 

This refers to smother category of animals that Allah has 
created as a blessing for His servants; horses, mules and 
donkeys, all of which He made for riding and adornment. This 
is the main purpose for which these animals were created. It 
was reported in the Two Sahihs that Jabir bin ‘Abdullah said: 
“The Messenger of Allah forbade us to eat the meat of 
domestic donkeys, but he allowed us to eat the meat of 
horses.”* 2 * 

Imam Ahmad and Abu Dawud reported with two chains of 
narration, each of which meet the conditions of Muslim, that 
Jabir said: “On the day of Khaybar we slaughtered horses, 
mules and donkeys. The Messenger of Allah jgg forbade us from 
eating the mules and donkeys, but he did not forbid us from 
eating the horses.”* 31 

According to Sahih Muslim, Asma’ bint Abi Bakr (may Allah 
be pleased with them both) said: “At the time of the Messenger 


111 At-Tabari 17:168. 

121 Fath Al-Bari 9:570, Muslim 3:1541. 

,3 ' Ahmad 3:356, 362, Abu Dawud 4:149, 151. 
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of Allah sfe we slaughtered a horse and ate it when we were in 
Al-Madlnah.” 1 * 1 


J&A p £= sC , j2 J jj Lf-y 


49. And it is up to Allah to show the right way. But there are 
ways that stray. And had He willed, He would have guided 
you all.} 


Explanation of the Different Religious Paths 

When Allah mentioned the animals which may be used for 
the purpose of physical journeys, He also referred to the 
moral, religious routes that people may follow. Often in the 
Qur’an there is a shift from physical or tangible things to 
beneficial spiritual and religious matters, as when Allah says, 

4 ^)' 0 jt* } 


4And take a provision (with you) far the journey, but the best 
provision is Taqwa (piety, righteousness).} [2:197] 

And, 


4-fc*- vrQ-j liJjj *Sjy_ l—Q. tlyl Ji A** 


40 Children of Adam! We have granted clothing far you to 
cover yourselves, as well as far adornment; but the raiment of 
righteousness, that is better.} [7:26] 

Since Allah mentioned cattle and other such animals in this 
Surah , all of which are ridden or can be used in any way 
necessary, carrying people’s necessities for them to distant 
places and on difficult journeys - then He mentions the ways 
which people follow to try to reach Him, and explains that the 
right way is the one that does reach Him. He says: 

4^j* xi* «a' 


4And it is up to Allah to show the right way.} 

This is like the Ayat, 

** u* lAr 5 '»• £ • 'ii 

4And verily, this is My straight path, so fallow it, and do not 


m 


Muslim 3:1541. 
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41/ your Lord had willed, then all who are in the earth would 
have believed .> (10:99) 


•d&ij & V) 4*4- litj iLi 

os^ SStf ilS 


4And if your Lord had so willed, He could surely, have made 
humanity one Ummah, but they will not stop disagreeing. 
Except those for whom your Lord has granted mercy. And it is 
for this that He did create them; and the Word of your Lord has 
been fulfilled (i.e. His saying): " Surely, I shall fill Hell with 
Jinn and men all together."} (11:118-119). 




* 3 jd h & ^ 

4 vS*^' 4^* oy a >3 


420. He it is Who sends water down from the sky; from it you 
drink and from it (grows) the vegetation on which you send 
your cattle to pasture.} 

421. With it He causes crops to grow for you, the olives, the 
date palms, the grapes, and every kind of fruit. Verily, in this 
there is indeed an evident proof and a manifest sign for people 
who give thought.} 


The Blessings of Rain, and explaining how it is one of 
the Signs 

When Allah mentions the blessings of cattle and other 
animals that He has granted mankind, He then mentions how 
He has blessed them by sending rain down from the sky 
above, which has been fulfilling the needs and bringing joy to 
people and their cattle. Allah says: 

4££L j3> 


ifrom it you drink} meaning, He made it fresh and pure so that 
they can drink it, not salty and undrinkable. 




i 16 * 


iand from it (grows) the vegetation on which you send your 
cattle to pasture.} 






m 


AMabari 17:178. 
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Signs in the Subjection of Night and Day, the Sun and 
the Moon, and in that which grows on Barth 


Allah mentions the mighty signs and immense blessings to 
be found in His subjection of night and day, which follow one 
another; the sun and moon, which revolve; the stars, both 
fixed and moving through the skies, offering light by which 
people may find their way in the darkness. Each of (these 
heavenly bodies) travels in its own orbit, which Allah has 
ordained for it, and travels in the manner prescribed for it, 
without deviating in any way. All of them are under His 
subjugation, His control and His decree, as Allah says: 


3 if 4A a&x r&Z pif; ^ J3c 'J@ $ 


4*3 & 


ilndeed, your Lord is Allah, Who created the heavens and the 
earth in Six Days, and then He rose (Istawa) over the Throne. 
He brings the night as a cover over the day, seeking it rapidly, 
and (He created) the sun, the moon, the stars (all) subjected to 
His command. Surely, His is tl\e creation and commandment. 
Blessed is Allah, the Lord of all that exists!} (7:54) 

Thus Allah says; 

4<Z6 4 -* 4% ^ 4 '-> 4 


iSurely, in this are proofs for people who understand.} 

meaning, they are indications of His immense power and 
might, for those who think about Allah and understand His 
signs. 

iAnd whatsoever He has created of varying colors on the earth 
for you.} 

When Allah points out the features of the skies, He also 
points out the wondrous things that He has created on earth, 
the variety of its animals, minerals, plants and inanimate 
features, all having different colors and shapes, benefits and 
qualities. 
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4 Verily, in this is a sign for people who reflect 

meaning (those who remember) the blessings of Allah and give 
thanks to Him for them. 




IX li* l^£3j tXj X, jjcif j: 

<j t^L |X=*Uj s^; 

* it IX; 145 00 >3 V oJ &; ^ $5^; 
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424. And He it is Who subjected the sea (to you), that you 
may eat from the fresh tender meat, and that you bring forth 
out of it ornaments to wear. And you see the ships plowing 
through it, that you may seek from His bounty and that you 
may perhaps be grateful .> 

425. And He has driven firm standing mountains into the 
earth, lest it should shake with you; and rivers and roads, that 
you may guide yourselves. 

426. And (by the) landmarks; and by the stars, they guide 
themselves.$ 

427. Is then He Who creates the same as one who creates, not? 
Will you not then reflect 

428. And if you would try to count the favors of Allah, you 
would never be able to count them. Truly, Allah is Forgiving, 
Most Merciful.$ 


Signs in the Oceans, Mountains, Rivers, Roads and Stars 

Allah tells us how He has subjected the seas, with their 
waves lapping the shores, and how He blesses His servants by 
subjecting the seas for them so that they may travel on them, 
and by putting fish and whales in them, by making their flesh 
permissible to eat - whether they are caught alive or dead - at 
all times, including when people are in a state of Ihram. He 
has created pearls and precious jewels in the oceans, and 
made it easy for His servants to recover ornaments that they 
can wear from the ocean floor. He made the sea such that it 
carries the ships which plow through it. He is the One Who 
taught mankind to make ships, which is the inheritance of 
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their forefather Nuh. He was the first one to travel by ship, he 
was taught how to make them, then people took this 
knowledge from him and passed it down from generation to 
generation through the centuries, so that they could travel 
from country to country and from place to place, bringing 
goods from here to there and from there to here. Thus Allah 
says: 



4that you may seek from His bounty and that you may perhaps 
be grateful.} - for His bounty and blessings. 

Then Allah mentions the earth and how He placed in it 
mountains standing firm, which make it stable and keep it 
from shaking in such a manner that the creatures dwelling on 
it would not be able to live. Hence Allah says, 

4And the mountains He has fixed firmly.} (79:32). 

i VZ <j& 

4and rivers and roads} meaning He has made rivers which flow 
from one place to another, bringing provision for His servants. 
The rivers arise in one place, and bring provision to people 
living in another place. They flow through lands and fields and 
wildernesses, through mountains and hills, until they reach the 
land whose people they are meant to benefit. They meander 
across the land, left and right, north and south, east and west - 
rivers great and small - flowing sometimes and ceasing 
sometimes, flowing from their sources to the places where the 
water gathers, flowing rapidly or moving slowly, as decreed by 
Allah. There is no god besides Him and no Lord except Him. He 
also made roads or routes along which people travel from one 
land or city to smother, and He even made gaps in the 
mountains so that there would be routes between them, as He 
says: 

4And We placed broad highways for thetn to pass through.} 
[21:31] 
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iAnd landmarks} meaning, signs like great mountains and small 
hills, and so on, things that land and sea travelers use to find 
their way if they get lost. 

iand by the stars (during the night), they (mankind) guide 
themselves.} 

meaning, in the darkness of the night. This was the opinion of 
Ibn ‘Abbas.* 1 * 


Worship is Allah’s Right 


Then Allah tells us of His greatness, and that worship 
should be directed to Him alone, not to any of the idols which 
do not create but are rather themselves created. Thus He says 



ils then He, Who creates, the same as one who does not create? 
Will you not then reflect?}(\6:\7). 


Then He shows His servants some of the many blessings He 
granted for them, and the many kinds of things that He has 
done for them. He says; 


'it V it tJi <,& 


iAnd if you would try to count the favors of Allah, you would 
never be able to count them. Truly, Allah is Forgiving, Most 
Merciful.} (16:18) 

meaning that He pardons and forgives them. If He were to ask 
you to thank Him for all of His blessings, you would not be 
able to do so, and if He were to command you to do so, you 
would be incapable of it. If He punishes you. He is never 
unjust in His punishment, but He is Forgiving and Most 
Merciful, He forgives much and rewards for little. Ibn Jarir 
said: “It means that Allah is Forgiving when you fail to thank 
Him properly, if you repent and turn to Him in obedience, and 
strive to do that which pleases Him. He is Merciful to you and 


(i) 


At-Tabari 17:185. 
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does not punish you 
if you turn to Him 
and repent. ” t ' 1 
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419. And Allah knows 
what you conceal and 
what you reveal.$ 

420. Those whom they 
invoke besides Allah 
have not created any¬ 
thing, but are themselves 
created.} 

422. (They are) dead, 
not alive; and they do 
not know when they will 
be resurrected.} 

Allah tells us that He 
knows what is hidden 
in people’s hearts as 
well as what is apparent. He will reward or punish everyone 
for their deeds on the Day of Resurrection. If their deeds are 
good then they will be rewarded, and if their deeds are evil, 
then they will be punished. 

The gods of the Idolaters are Created, they do not create 

Then Allah tells us that the idols which people call on 
instead of Him cannot create anything, they are themselves 
created, as Al-KhaW. (Ibrahim) said: 

4 ! |§Jo>£“ ly ‘A&- C 


4"Do you worship that which you (yourselves) carvel While 


m 


Al-Tabari 17:187. 
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Allah, and their hearts reject the idea of singling Him out, as 
Allah says: 

iVerily! Those who scorn My worship they will surely enter 
Hell in humiliation!} [40:60] 

So here, Allah says; 

i(Zr 

1 1 

4Certainly}, meaning truly, 

4 t* ji* 

4Allah btows what they conceal and what they reveal.$ 
meaning He will requite them for that in full. 


iTruly, He does not like the proud 
\s J0 '■% $ t&5 f± 

4 ^ fz jyv s-vA-ei •w J.'•& irtj 


424. And when it is said to them: "Wlwt is it that your Lord 
has revealed?" They say : “ Tales of the men of old!"} 

425. They will bear their own burdens in full on the Day of 
Resurrection, and also the burdens of those whom they misled 
without knowledge. Evil indeed is tlmt which they shall bear!} 


The Destruction of the Disbelievers and Intensification 
of their Punishment for rejecting the Revelation 

Allah informs us that when it is said to those liars, 

4^ % & U} 

4"V\/hat is it that your Lord has revealed?" They say,} not wanting 
to answer, 

4^Vi ’j^}} 

4"Tales of the men of old!"} 

meaning nothing is revealed to him, what he is reciting to us 
is just tales of the men of old, taken from the previous Books. 




i arsir um tuitnir 


As Allah says, 


they say: "Tales of the ancients, which he has written 
down, and they are dictated to him morning and afternoon:"} 
[25i5| 


i.e., they tell lies against the Messenger $g and say things 
contradicting one another, but all of it is false, as Allah says, 




ilook at the parables they make of you, so they have gone 
astray, and they are not able to find the right way. ^(17:48) 

Once they have gone beyond the bounds of the truth, 
whatever they say will be in error. They used to say that he 
(the Prophet s&) was a sorcerer, a poet, a soothsayer, or a 
madman, then they settled on an idea proposed by their leader, 
an individual known as Al-Walld bin Al-Mughlrah Al- 
Makhzumi, when: 


f fr* f jS jj p JS' jdi JZ} 


*k 4 M (jfyjsjj 


iHe thought, and plotted. So let him be cursed, how he 
plotted! And once more let him be cursed, how he plotted! Then 
he thought. Then he frowned and he looked in a bad tempered 
way; then he turned back, and was proud. Then he said: "This 
is nothing but the magic of old."} (74:18-24) 


meaning something that had been transmitted and passed 
down. So they dispersed having agreed on this opinion, may 
Allah punish them. 




iThey will bear their own burdens in full on the Day of 
Resurrection, and also of the burdens of those whom they misled 
without knowledge.} 

meaning, *We decreed that they would say that, so they will 
cany the burden of their own sins and some of the burden of 
those who followed them and agreed with them,’ i.e., they will 
be held guilty not only for going astray themselves, but also 
for tempting others and having them follow them. As it says in 



a Hadith: 


Irt V IA»JI Jt Jij Jt ^ iS-^ J\ ^ J** 

V »i# j; flii j4 ^hji ^ dp b\s Ji us ^ .>4i 'r*jy\ 

«i4i •* iw >& 


•Mftoetw invites people to guidance, he will receive a reward 
like that of those who follow him, without diminishing their 
reward in the least. And whoever invites people to misguidance, 
he will bear a burden of sin like that of those who follow him, 
without diminishing their burden in the /easf.^ 1 ' 

Allah says; 




iThey shall bear their own loads, and other loads besides their 
own; and they shall be questioned about their false allegations 
on the Day of Resurrection (29:13) 


Al-‘Awfi reported from Ibn ‘Abbas that it is like the Ayah: 


iThat they may bear their own burdens in full on the Day of 
Resurrection, and also of the burdens of those whom they misled 
withotit knowledge (16:25) 

Allah says, 

iThey shall bear their own loads, and other loads besides their 
own > (29:13). 

Mujahid said: “They will bear the burden of their own sins, 
and they will bear the sins of those who obeyed them, but that 
will not lessen the punishment of those who obeyed them at 
all.” 131 


,M-j ^ J£C£ & 

'C\ \ K" - :> .-/•if >y v o 




111 Muslim 4:2060. 
121 At-Tabari 17:191. 
131 At-Tabari 17:190. 
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426. Those before them indeed plotted, but Allah struck at the 
foundation of their building, the roof fell down upon them from 
above them, and the torment overtook them from directions they 
did not perceive.) 

42 7. Then, on the Day of Resurrection, He will disgrace them 
and will say: “Where are My (so-called) partners, those over 
which you caused so much discord?" Those who have been 
given the knowledge will say: “Indeed it is a Day of disgrace 
and misery for the disbelievers .") 


Discussion about what the previous Peoples did, and 
what was done to Them 



4Those before them indeed plotted,) 

Al-‘Awfi reported that Ibn ‘Abbas said: “This refers to 
Namrud (Nimrod), who built the tower."* 1 * Others said that it 
refers to Bukhtanassar (Nebuchadnezzar). The correct view is 
that this is said by way of example, to refute what was done 
by those who disbelieved in Allah and associated others in 
worship with Him. As Nuh said, 

021025* 


4"And they have hatched a mighty scheme.") (71:22) 

meaning, they used all sorts of ploys to misguide their people, 
and tempted them to join them in their Shirk via all possible 
means. On the Day of Resurrection their followers will say to 
them: 


4ta a % j&z $ & i) 


i"Nay, but it was your plotting by night and day, when you 
ordered us to disbelieve in Allah and set up rivals to Him!"} 
(34:33) 


m 


At-Tabari 17 :193. 
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4but Allah struck at the foundation of their building .} 

meaning, He uprooted it and brought their efforts to naught. 
This is like the Ayah: 

0 unit ^3 s % 1 

iEvery time they kindled the fire of war, Allah extinguished 
it.} (5:64) 

and 


frJe. oyj* 4 '-‘■‘b \rr~£ 3 »£•?- Ot i»t 


iBut Allah's (torment) reached them from a place where they 
were not expecting it, and He cast terror into their hearts so 
that they destroyed their own dwellings with their own hands 
and the hands of the believers. So then take admonition, O you 
with eyes (to see).} [59:2] 

Allah says here: 


iinj' ii £§5 dJJS y 

ibut Allah struck at the foundation of their building, and then 
the roof fell down upon them, from above them, and the 
torment overtook them from directions they did not perceive. 
Then, on the Day of Resurrection, He will disgrace them} 
116:26-27] 


meaning, He will expose their scandalous deeds and what they 
used to hide in their hearts, and He will bring it out in the 
open. As He says, 




iThe Day when all the secrets will be (exposed and) examined.} 
(86:9) 


They will be displayed and made known, as found in the 
Two Sahihs, where Ibn OJraar reported that the Messenger of 
Allah j|| said: 


Ij'oi. «ji : JU& ijijju. jll X* uoll i\'fi jiU jsj 
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tOn the Day of Resurrection a banner will be set up by his 
backside for every deceitful person, (whose size is) in accordance 
with the amount of his deceit. It be said, "This is the one who 
deceived so-and-so, the son of so-and-so ."» 111 
Thus, what they used to plot in secret will be made public. 
Allah will humiliate them before all of His creation, and the 
Lord will say to them, in rebuke and reprimand; 

iWhere are My (so-called) partners, those over which you 
caused so much discord?} 

meaning, you fought and made enemies for their sake, so 
where are they now to help and save you? 

iu&Z jl 

iCan they help you or (even) help themselves?} [26:93] 

iHM ^ 

iThen will (man) have no power, nor any helper.} [86:10] 
When evidence and proof is established against them, and the 
Word (of Allah) is justified against them, and they will be 
unable to give any excuse, realizing that escape is impossible, 
then 

iThose who have been given the knowledge will say} 

who are the leaders in this world and the Hereafter and who 
know about the truth in this world and the Hereafter - will 
say, 

fj?' i&J' b\} 

4.Indeed it is a Day of disgrace and misery for the disbelievers.} 

meaning, today those who disbelieved in Allah and worshipped 
others who have no power either to benefit or to harm them 
are now surrounded by disgrace and punishment. 




111 Fath Al-Bdri 10:578 Muslim 3:1360. 
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428. Those whose lives the angels take while they are doing 
wrong to themselves . Then, they will (falsely) submit (saying): 
“We did not do any evil .” (The angels will reply): “Yes! 
Truly, Allah is Most Knowing of what you did ."} 

429. “So enter the gates of Hell, to abide therein, and indeed, 
what an evil abode there is far the arrogant."} 


The Condition of the Disbeliever during and after Death 

Allah informs us of the state of the idolators who are doing 
wrong to themselves when death approaches and the angels 
come to seize their evil souls. 


iThen, they will (falsely) submit > meaning, they will make it 
appear as if they used to listen and obey by saying, 

Jt '-^=* 


iWe did not do any evil.) Similarly, on the Day of Resurrection, 
they will say, 


S' C % &) 


4By Allah, our Lord, we were not idolators.) [6:23] 
4^3 Ojfc. }J oyfCi I fi>) 


iOn the Day when Allah will resurrect them all together; then 
they will swear to Him as they swear to you.) [58:18] 


Allah says, rejecting what they say, 

pr ZZ C, % % if) 



4“Yes! Truly, Allah is Most Knowing of what you did. So 
enter the gates of Hell, to abide therein, and indeed, what an 
evil abode there is far the arrogant") (16:28-29), 

meaning, a miserable position in the abode of humiliation for 
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4/f u>i7f not be complete 
enough to kill them nor 
shall its torment be ligh¬ 
tened for them.} (35:36) 

As Allah says, 

XL\ <<,»: x 5M oa^jt f> s #; %£» \jA g£ 

4@ v £jf 


those who were too 
arrogant to pay atten¬ 
tion to the signs of 
Allah and follow His 
Messengers. They will 
enter Hell from the 
day they die with 
their souls, and their 
bodies will feel the 
heat and hot winds of 
their graves. When 
the Day of Resurrec¬ 
tion comes, their 
souls will be reunited 
with their bodies, to 
abide forever in the 
fire of Hell, and 

X) 1 

/.V-» *" >?<> 

(j- •■' 


iThe Fire, they are exposed to it morning and afternoon. And 
on the Day when the Hour will be established (it will be said to 
the angels): “Cause Fir'awn’s people to enter the severest 
torment!"} (40:46). 
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430. And (when) it is said to those who had Taqwd (piety and 
righteousness), "What is it that your Lord has revealed?" They 
say: "That which is good." For those who do good in this 
world, there is good, and the home of the Hereafter will be 
better. And excellent indeed will be the home (i.e. Paradise) of 
those who have Taqwd .^ 

432. ‘Adn (Eden) Paradise (Cardens of Eternity) which they 
will enter, under which rivers flow, in it they will have all that 
they wish. Thus Allah rewards those who have Taqiod .$► 

432. Those whose lives the angels take while they are in a pious 
state saying (to them) "Saldmun ‘Alaikum (peace be on you!). 
Enter Paradise because of what (good) you used to do (in the 
world). 


What the Pious say about the Revelation, their Reward 
and their Condition during and after Death 

Here we are told about the blessed, as opposed to the 
doomed, who, when they are asked, 

4^3j 4 $ 


4What is it that your Lord has revealed?} 

they will reluctantly answer, “He did not reveal anything, these 
are just the fables of old.” But the blessed, on the other hand, 
will say, “That which is good,” meaning - He revealed 
something good, meaning mercy and blessings for those who 
followed it and believed in it. Then we are told about Allah’s 
promise to His servants which He revealed to His Messengers. 
He says: 



Qjii q *•! yj'u b 


4For those wlw do good in this world, there is good} 
This is like the Ayah, 

^ ujU ■> 


iWhoever works righteousness - whether male or female - while 
being a true believer verily, to him We will give a good life, 
and We shall certainly reward tltem in proportion to the best of 




456 


Tafsir [bn Kathir 


what they used to do.} (16:97), 

which means that whoever does good in this world, Allah will 
reward him for his good deeds in this world and in the next. 
Then we are told that the home of the Hereafter will be better, 
i.e., better than the life of this world, and that the reward in 
the Hereafter will be more complete than the reward in this 
life, as Allah says, 

it jSsK & 1 && fcSj* 

iBut those who were given (religious) knowledge said: "Woe to 
you! The reward of Allah (in the Hereafter) is better} [28:80] 
and, 

iM 

iand what is with Allah for the righteous is better.} [3:198] 
and; 

iAlthough the Hereafter is better and enduring} (87:17). 

Allah said to His Messenger 

4And indeed the Hereafter is better for you than the present} 
(93:4). 

Then Allah describes the abode of the Hereafter, saying, 

it % 

4And excellent indeed will be (Ik home (i.e. Paradise) of those 
who have Taqwa.} 

i'Adn (Eden) Paradise (Gardens of Eternity)} refers to the home of 
the Muttaqun, i.e., in the Hereafter they will have Gardens of 
Eternity in which they will dwell forever. 

4j&V» ut xSf£} 

iunder which rivers flow} meaning, between its trees and 
palaces. 
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iin it they will have all that they wish > this is like the Ayah: 


iin it (there will be) all that souls could desire, and all that 
eyes could delight in, and in it you will live forever.} [43:71] 

i &&K & <£ 


iThus Allah rewards those who have Taqwa.} 


meaning, this is how Allah rewards everyone who believes in 
Him, fears Him, and does good deeds. 

Then Allah tells us about their condition when death 
approaches them in a good state, i.e., free from Shirk, impurity 
and all evil. The angels greet them and give them the good 
news of Paradise, as Allah says: 


£2 % I>jS $ ^ P & <%> efr 
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iVerily, those who say: “Our Lord is Allah (alone)," and then 
behave righteously, on them the angels will descend (at the time 
of their death) (saying): "Fear not, nor grieve! But receive the 
good news of Paradise as you have been promised! I'Ve have 
been your friends in the life of this world and are (so) in the 
Hereafter. In it you shall have (all) that your souls desire, and 
in it you shall have (all) that you ask for. An entertainment 
from (Allah), the Oft-Forgiving, Most Merciful."}( 41:30:32) 

We have already referred to the Hadiths that have been 
reported on the taking of the soul of the believer and the soul 
of the disbeliever, when we discussed the Ayah, 


» J-s._ij Qjlt 4 vi)- 


4 £ <j»f 


4Allah will keep firm those who believe, with the word that 
stands firm in this world (i.e. they will keep on worshipping 
Allah Alone and none else), and in the Hereafter. And Allah 
will cause the wrongdoers to stray, and Allah does as He 
wills > (14:27) 
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<^33. Are they but waiting far the angels to come to them, or 
there comes the command of your Lord? Thus did those before 
them. And Allah did not wrong them, but they were wronging 
themselves.} 


434. Then, they were afflicted by their evil deeds, and they 
were surrounded by that which they used to mock.} 


The Disbelievers' Refrain from Faith means that They 
were simply awaiting Punishment 

Threatening the idolators for their persistence in falsehood 
and their conceited delusions about this world, Allah says: Are 
these people waiting only for the angels to come and take their 
souls? Qatadah* 1 ! said: 

40r there comes the command of your Lord?} means the Day of 
Resurrection and the terror that they will go through.” 

Ji JSi ^ 

4Thus did those before them.} means, thus did their predecessors 
and those who were like them among the idolators persist in 
their Shirk, until they tasted the wrath of Allah and experienced 
the punishment and torment that they suffered. 

4\*j} 

4And Allah did not wrong them.} because by sending His 
Messengers and revealing His Books He gave them enough 
warning and clearly demonstrated His proofs to them. 

rj? g&} 

4but they were wronging themselves.} meaning, by opposing the 
Messengers and denying what they brought. For this reason 

m 


At-Tabari 17:199. 



V tv\ &%&$$$ ^Allah’s punishment 

tormented them. 
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jUjtg} overwhelmed by the 
- ; >. ,/;r ~ * /. > .<,«>. painful torment. 

^ s' tfotrt'. - that which they ^ed 

»*rS*<LX to mock.} meaning, 
4 j^>- j when they warned 

tos 25 r t o?r^ 

^j A-i <S y£*i lii 0^1 be said to them on the 

Day of Resurrection: 


4(»fi 


M . . t :. ;., 
^ r >* .. iThts is the Fire which 

{Tu ojV£===£»>^rL>tjCL> ' w you used to belie.} 


i^j ojl^==j^> 4 Jjyou used to belie.} 

1 (52:14). 
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435. And those who worshipped others with Allah said: “If 
Allah had so willed, neither we nor our fathers would have 
worshipped any but Him nor would we have forbidden anything 
without (a command from) Him." Those before them did the 
same. Then! Are the Messengers charged with anything but to 



460 


Tafsir Ibn Kathil 


clearly convey the Message?} 

436. And We have indeed sent a Messenger to every Ummah 
(community, nation) (saying): "Worship Allah (Alone), and 
shun the Taghut (all false deities)." Then among them were 
some whom Allah guided, and among them were some who 
deserved to be left to stray. So travel through the land and see 
the end of those who denied (the truth).} 

437. [Even] if you desire that they be guided, then verily, 
Allah does not guide those whom He allowed to stray, and they 
will have no helpers.} 


The Idolaters Argument that their Shirk was Divinely 
decreed, and the Refutation of this Claim 


Allah tells us about the idolators delusion over their Shirk, 
and the excuse they claimed for it based on the idea that it is 
ordained by divine decree. He says: 


08 Oi Vj Gjfci; % & o. & ija C ill j} 



4(They say:) "If Allah had so willed, neither we nor our fathers 
would have worshipped any but Him, nor would we have 
forbidden anything without (a command from) Him."} 

They had superstitious customs dealing with certain animals, 
e.g. the Bahirah [i] the Sa’ibah and the Wastlah and other 
things that they had invented and innovated by themselves, 
with no revealed authority. The essence of what they said was: 
“If Allah hated what we did, He would have stopped by 
punishing us, and He would not have enabled us to do it.” 
Rejecting their confusing ideas, Allah says: 

4Are the Messengers charged with anything but to clearly 
convey the Message?} 

meaning, the matter is not as you claim. It is not the case 
that Allah did not rebuke your behavior; rather, He did rebuke 
you, and in the strongest possible terms, and He emphatically 


!M 


See the Tafsir of Sarah Yunus nos. 59-60. 



forbade you from such behavior. To every nation - that is, to 
every generation, to every community of people - He sent a 
Messenger. All of the Messengers called their people to worship 
Allah (Alone) as well as forbidding them from worshipping 
anything or anybody except for Him. 

t£J# Jit t,£it ^J} 


iWorship Allah (Alone), and shun the Taghiit (all false 
deities).} 

Allah continued sending Messengers to mankind with this 
Message, from the first incidence of Shirk that appeared 
among the Children of Adam, in the people to whom NGl) was 
sent - the first Messenger sent by Allah to the people of this 
earth - until He sent the final Messenger, Muhammad 
whose call was addressed to both men and Jinn, in the east 
and in the west. All of the Messengers brought the same 
Message, as Allah says: 


ft V! V jft 4\ &S> J 


i 


iAnd We did not send any Messenger before you (O 
Muhammad) but We revealed to him (saying): None has the 
right to be worshipped but I (Allah), so worship Me (alone and 
none else)."} (21:25) 


i>J> bt tLy bi bi bLyl (y 


iAnd ask (O Muliammad) those Messengers of Ours whom We 
sent before you: “Did We ever appointed to be worshipped 
besides the Most Gracious (Allah)?"} (43:45) 


And in this Ayah, Allah says: 

£*^5 Ja» wJ iil 4 til Zij} 


iAnd We have indeed sent a Messenger to every Ummah 
(community, nation) (saying): “Worship Allah (alone), and 
shun the Taghiit (all false deities).”} 

So how could any of the idolators say, 




ilf Allah had so willed, we would not have worshipped any but 
Him,} 


----- t arsir wn fjnnir 

The legislative will of Allah is clear and cannot be taken as 
an excuse by them, because He had forbidden them to do that 
upon the tongue of His Messengers, but by His universal will 
(i.e., by which He allows things to occur even though they do 
not please Him) He allowed them to do that as it was decreed 
for them. So there is no argument in that for them. Allah 
created Hell and its people both the Shayatm (devils) and 
disbelievers, but He does not like His servants to disbelieve. 
And this point constitutes the strongest proof and the most 
unquestionable wisdom. 

Then Allah informs us that He rebuked them with 
punishment in this world, after the Messengers issued their 
warning, thus He says: 

i*,$£\ tii <<£ 

iThen among them were some whom Allah guided, and among 
them were some who deserved to be left to stray. So travel 
through the land and see the end of those who denied (the 
truth).} 

This means: ask about what happened to those who went 
against the Messengers and rejected the truth, see how: 

^ a ?>} 

iAllah destroyed them completely, and a similar (end awaits) 
the disbelievers.} (47:10) 


mu uj j 

iAnd indeed those before them belied (the Messengers of Allah), 
so then how terrible was My denial (punishment)?} (67:18) 

Then Allah told His Messenger sgg that His eagerness to guide 
them will be of no benefit to them if Allah wills that they should 
be misguided, as He says: 

/) j&ii lit J*j} 


4And for whoever Allah wills to try with error, you can do 
nothing for him against Allah} (5:41). 

Nuh said to his people: 
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4"And my advice will not profit you, even if I wish to give you 
good counsel, if Allah's will is to keep you astray. "K11:34). 

In this Ayah, Allah says: 


4 y ^Xr. v <“* $ & yj* 


i(Even) if you desire that they be guided, then verily, Allah 
does not guide those wlwm He allowed to stray,} As Allah 
says: 



^Whomsoever Allah allows to stray, then there is no guide for 
him; and He lets them wander blindly in their transgressions.} 


(7:186) 

liij ,£»■ jX fr'^r Jb ‘QXj-tk y ^ °* 


’J 






iTrulyl Those deserving the Word (wrath) of your Lord will 
not believe, even if every sign should come to than - until they 
see the painful torment} (10:96-97). 


4 'if *&} 


4then verily, Allah} meaning, this is the way in which Allah does 
things. If He wills a thing, then it happens, and if He does not 
will a thing, then it does not happen. For this reason Allah 
says: 

4 J-ifi y : 't} 


4Allah does not guide those whom He allowed to stray,} 
meaning the one whom He has caused to go astray, so who 
can guide him apart from Allah? No one. 


4<Ur£ -Ml Cfr 


4And they will have no helpers.} means, they will have no one to 
save them from the punishment of Allah, 


imz&x i.; a m 'i 


4Surely, His is the creation and commandment. Blessed is 



464 


TafsTr Rm Katfnr 


Allah, the Lord of all that exists!} (7:54). 

&. & »: % £ 4^ £ it ZZ V ^0 14 it 
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438. And they swear by Allah with their strongest oaths, that 
Allah will not raise up one who dies. Yes, (He will raise them 
up), a promise (binding) upon Him in truth, but most of 
mankind know not.} 

439. In order that He may make clear to them what they 
differed over, and so that those who disbelieved may know that 
they were liars.} 

440. Verily, Our Word to a thing when We intend it, is only 
that We say unto it: ‘“Be!” - and it is.} 


The Resurrection after Death is true, there is Wisdom 
behind it, and it is easy for Allah 

Allah tells us that the idolators swore by Allah their 
strongest oaths, meaning that they made oaths swore fervently 
that Allah would not resurrect the one who died. They 
considered that to be improbable, and did not believe the 
Messengers when they told them about that, swearing that it 
could not happen. Allah said, refuting them: 

- iYes}, meaning it will indeed happen, 

4U1 ZL \mj} 

4a promise (binding) upon Him in truth,} - meaning it is 
inevitable, 

4S& i $&} 

ibut most of mankind know not.} means, because of then- 
ignorance they oppose the Messengers and fall into disbelief. 
Then Allah mentions His wisdom and the reason why He will 
resurrect mankind physically on the Day of Calling (between 
the people of Fire and of Paradise). He says. 
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4In order that He may make clear to them} means, to mankind, 


iwhat they differed over,} means, every dispute. 

\ !pl oM u, i \jd & 

4that He may requite those who do evil with that which they 
have done (i.e. punish them in Hell), and reward those who do 
good, with what is best (i.e. Paradise).} (53:31) 


iand so that those who disbelieved may know that they were liars.} 
meaning that they lied in their oaths and their swearing that 
Allah would not resurrect those who die. Thus they will be 
pushed down by force to the Fire with horrible force on the 
Day of Resurrection, and the guards of Hell will say to them: 


vja v 'M j* ui ^ ir ji 0 .£} 

\£0 v jl 


iThis is the Fire which you used to belie. Is this magic or do 
you not see? Taste its heat, and whether you are tolerant of it 
or intolerant of it - it is all the same. You are only being 
requited for what you have done.} (52:14-16). 

Then Allah tells us about His ability to do whatever He wills, 
and that nothing is impossible for Him on earth or in heaven. 
When He wants a thing, all He has to do is say to it “Be!” and 
it is. The Resurrection is one such thing, when He wants it to 
happen, all He will have to do is issue the command once, and 
it will happen as He wills, as He says: 

Vt V# Cj} 


4And Our commandment is but one as the twinkling of an eye} 
(54:50) 

and, 


}The creation of you all and the resurrection of you all are only 
as (the creation and resurrection of) a single person.} (31:28] 

And in this Ayah, Allah says: 



466 


Tafsir Ibn Kathir 


I ' V »' ' >'• £ -v ****** \ 


4 Verify, Owr Word to a thing when We intend it, is only that 
We say to it: “Be!” - and it is.} 


meaning, We issue the command once, and then it happens. 

Allah does not need to repeat or confirm whatever He 
commands, because there is nothing that can stop Him or 
oppose Him. He is the One, the Compelling, the Almighty, 
whose power, might and dominion have subjected all things. 
None has the right to be worshipped except Him, and there is 
no Lord other than Him. 






■ j \j)&i U Jju 


441. And as for those who emigrated for the cause of Allah, 
after they had been wronged. We will certainly give them good 
residence in this world, but indeed the reward of the Hereafter 
will be greater; if they but knew!} 

442. (They are) those who remained patient, and put their trust 
in their Lord.} 


The Reward of the Muhajirin 

Allah tells us about the reward of those who migrated for His 
sake, seeking His pleasure, those who left their homeland 
behind, brothers and friends, hoping for the reward of Allah. 
This may have been revealed concerning those who migrated 
to Ethiopia, those whose persecution at the hands of their own 
people in Makkah was so extreme that they left them and 
went to Ethiopia so that they would be able to worship their 
Lord. Among the most prominent of these migrants were 
TJthman bin ‘Affan and his wife Ruqayyah, the daughter of the 
Messenger of Allah Jafar bin Abi Talib, the cousin of the 
Messenger Jg, and Abu Salamah bin ‘Abdul-Asad, among a 
group of almost eighty sincere and faithful men and women, 
may Allah be pleased with them. Allah promised them a great 
reward in this world and the next. Allah said: 


4We will certainly give them good residence in this world,} 
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Ibn ‘Abbas, Ash-Sha'bi and Qatadah said: (this means) “Al- 
Madinah.”* 1 * It was also said that it meant “good provision”. 
This was the opinion of Muj&hid.l 2 ' There is no contradiction 
between these two opinions, for they left their homes and 
wealth, but Allah compensated them with something better in 
this world. Whoever gives up something for the sake of Allah, 
Allah compensates him with something that is better for him 
than that, and this is what happened. He gave them power 
throughout the land and caused them to rule over the people, 
so they became governors and rulers, and each of them 
became a leader of the pious. Allah tells us that His reward for 
the Muhajirin in the Hereafter is greater than that which He 
gave them in this world, as He says: 

& 

4but indeed the reward of the Hereafter will be greater} 

meaning, greater than that which We have given you in this 
world. 

\y\2=> $} 


4if they but knew!} 

means, if those who stayed behind and did not migrate with 
them only knew what Allah prepared for those who obeyed 
Him and followed His Messenger sg. Then Allah describes them 
as: 




4those who remained patient, and put their trust in their 
Lord.} (16:42), 

meaning, they bore their people’s persecution with patience, 
putting their trust in Allah Who made their end good in this 
world and the Hereafter. 


1 (A VC, JiU os iXi tj} 
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443. And I'Ve sent not (as Our Messengers) before you (O 


111 At-Tabari 17:205, 206. 
121 At-Tabari 17:206. 
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Muhammad) any but men, whom We sent revelation. So ask 
Ahl Adh-Dhikr, if you know not.} 

444. With clear sigtts and Books (We sent the Messengers). 
And We have also revealed the Dhikr to you so that you may 
clearly explain to men what was revealed to them, and that 
perhaps they may reflect.} 


Only Human Messengers have been Sent 

Ad-Dahhak said, reporting from Ibn ‘Abbas: “When Allah 
sent Muhammad jg as a Messenger, the Arabs, or some of 
them, denied him and said, ‘Allah is too great to send a human 
being as a Messenger.’ Then Allah revealed: 


ils it a wonder to people that We have sent Our Inspiration to 
a man from among themselves (saying): "Warn mankind...”} 

and He said, 


V ol Jitf frX ^1 a -iCj 'fy 


bi-ii ^ j } 


4And We sent not (as Our Messengers) before you (O 
Muliammad) any but men, whom We sent Revelation. So ask 
Ahl Adh-Dhikr, if you know not.}. 


meaning, (ask) the people of the previous Books, were the 
Messengers that were sent to them humans or angels? If they 
were angels, then you have the right to find this strange, but 
if they were human, then you have no grounds to deny that 
Muhammad Si is a Messenger. 

Allah says: 


<&\ p £ Xf.j fCj V[ os & 


^And We sent not before yon (as Messengers) any but men to 
whom We revealed, from among the people of townships.$ 
[12:109] 

and not from among the people of heaven as you say.”* 11 It 
was reported by Mujahid from Ibn ‘Abbas that what is meant 


m 


At-Tabari 17:208. 




Surah 16_. An-Nahl (43-44) (ParMA ) 


469 


by Ahl Adh-Dhikr is the People of the BookJ 1 ^ This is as Allah 
says: 


H [y-tii ii 0*13' j;* ji 


4Say: "Glorified be my Lord! Am I anything but a man, sent 
as a Messenger?” And nothing prevented men from believing 
when the guidance came to them, except that they said: "Has 
Allah sent a man as (His) Messenger?"} (17:93-94) 


4 Vi U cm iXjS 


We never sent before you (O Muhatnmad) any of the 
Messengers but verily, they ate food and walked in the 
markets (25:20) 


<4**#*“ ojL£=C V IjlX p {*ttUaj- Uj^ 


4And We did not create them (the Messengers, with) bodies 
that did not eat food, nor were they immortals. ^(21:8) 




4S«y (O Muhammad s£l) ■' "1 am not a new thing among the 
Messengers [46:9], 


<3 si % a a.» 

iSay (O Muhammad): “I am only a man like you. It has been 
revealed to me”} [18:110] 

Then Allah informs those who doubt that a Messenger can be 
a human to ask those who have knowledge of the previous 
Scriptures about the Prophets who came before: were their 
Prophets humans or angels? Then Allah mentions that He has 
sent them, 


m 


iwith clear signs}, meaning proof and evidence, and 



At-Tabari 17:208. 
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445. Do then those who 
devise evil plots feel se¬ 
cure that Allah will not 
cause them to sink into 
the earth, or that tor¬ 
ment will not seize them 
\from where they do not 


perceive it?} 

446. Or that He may punish them in the midst of their going 
to and fro (in their livelihood), so that there be no escape for 
them (from Allah’s punishment)?} 

447. Or that He may punish them where they fear it most? 
Indeed, Your Lord is foil of kindness. Most Merciful.} 


How the Guilty can feel Secure 

Allah informs us about His patience, and how He delays the 
punishment for the sinners who do evil things and call others 
to do likewise, plotting to call others to do evil - even though 
He is able to make the earth swallow them or to bring His 
wrath upon them. 
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ifrom where they do not perceive it}, meaning in such a way that 
they do not know where it comes from. As Allah says: 


4Do yoM yeei secure that He W/io is truer the heaven (Allah), 
will not cause you to sink into the earth, when it quakes? Or 
do you feel secure that He Who is over the heaven (Allah), will 
not send a storm of stones upon you? Then you shall know how 
My warning really is.} (67:16-17). 


iOr that He may punish them in the midst of their going to 
and fro} 

meaning, when they are busy with their daily business, travel, 
and other distracting activities. Qatadah and As-Suddi said: 


iTheir going to and fro} means their journeys.” 111 As Allah says: 
lit J Isjjil jl ti- bit ft~$± J Sjil' jil 


iDid the people of the towns feel secure against the coming of 
Our punishment by night while they were asleep? Or, did the 
people of the towns feel secure against the coming of Our 
punishment in the forenoon while they were playing?} (7:97- 
98) 


iso that there be no escape for them (from Allah’s punishment)?} 
meaning, it is not impossible for Allah, no matter what their 
situation. 

4y> » >&. 


iOr that He may punish them where they fear it most?} 
meaning, or Allah will take from them what they most fear, 


IM 


At-Jabari 17:213. 
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which is even more frightening, because when the thing you 
most fear to happen does happen, this is even worse. Hence 
Al-‘Awfi reported that Ibn ‘Abbas said that, 

* m » 


40r that He may punish them where they fear it most?} 
means that Allah is saying: If I wish, I can take him after the 
death of his companion and after he has become frightened of 
that.’ 111 This was also reported from Mujahid, Ad-Dahhak, 
Qatadah and others.' 2 ' 

Then Allah says: 


ilndeed your Lord is fiill of kindness, Most Merciful.} meaning, 
because He does not hasten to punish, as was reported in the 
Two Sahihs: 


l-dj d tjiil fj* N* 




•No one is more patient in the case of hearing offensive speech 
than Allah, for they attribute to Him a son, while He [alone] is 
giving them provision and good health.^ 

And it is also recorded in Two Sahihs, 

jj \i\ Jj. at jj» 


tAllah will let the wrongdoer continue until, when He begins 
to punish him, He will never let him go.» 


Then the Messenger of Allah recited: 

U) i\ Z& jf, tgto 521 


iSuch is the punishment of your Lord when He seizes the 
(population of) towns while they are doing wrong. Indeed, His 
punishment is painful, (and) severe} (11:102)' 4 ' 

And Allah says: 


111 At-Tabari 17:214. 

121 At-Jabari 17:215. 

131 Fath Al-Bari 13:372, Muslim 4:2160. 
141 Fath Al-Bari 8:205, Muslim 4:1997. 
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4 And many a township did I give respite while it was given to 
wrongdoing. Then I punished it. And to Me is the (final) 
return (of all).) (22:48) 


V j»>j o* „_j U_> o y « tj U j4i«i 
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448. Have they not observed things that Allah has created: 
(how) their shadows shift from right to left, prostrating to Allah 
while they are humble?) 

449. And to Allah prostrate all that are in the heavens and all 
that are in the earth, the moving creatures and the angels, and 
they are not proud [i.e. tliey worship their Lord (Allah) with 
humility].) 

450. They fear their Lord above them, and they do what they 
are commanded.) 


Everything prostrates to Allah 

Allah informs us about His might, majesty and pride, 
meaning that all things submit themselves to Him and every 
created being - animate and inanimate, as well as the 
responsible - humans and Jinns, and the angels - all humble 
themselves before Him. He tells us that everything that has a 
shadow leaning to the right and the left, i.e., in the morning 
and the evening, is by its shadow, prostrating to Allah. 
Mujahid said, “When the sun passes its zenith, everything 
prostrates to Allah, may He be glorified.”* 1 * This was also said 
by Qatadah, Ad-Dahhak and others.* 2 * 

4while they are humble) means, they are in a state of humility. 
Mujahid also said: “The prostration of every thing is its 
shadow”,* 3 * and he mentioned the mountains and said that 


''* At-Tabari 17:217. 
* 2 ' At-Tabari 17:217. 
* 3 * Ibid. 
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their prostrations are their shadows. Abu Ghalib Ash-Shaybani 
said: “The waves of the sea are its prayers”. It is as if reason is 
attributed to these inanimate objects when they are described 
as prostrating, so Allah says: 

cjOV' Uj jlj} 


4And to Allah prostrate all tluit are in the heavens and all that 
are in the earth, of the moving creatures} 


As Allah says: 




4And to Allah (alone) all who are in the heavens and the earth 
fall in prostration, willingly or unwillingly, and so do their 
shadows in the mornings and in the afternoons.} (13:15) 

4and the angels, and they are not proud.} means, they prostrate to 
Allah and are not too proud to worship Him. 

ik (4 v ojM} 

iThey fear their Lord above them} means, they prostrate out of 
fear of their Lord, may He be glorified. 


iand they do what they are commanded.} meaning they 
continually obey Allah, doing what He tells them to do and 
avoiding that which He forbids. 


4 ^ 'J% ts 4 1 *3 BsS v # 
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451. And Allah said “Do not worship two gods. Indeed, He 
(Allah) is only One God. Then fear Me Alone.} 

452. To Him belongs all that is in the heavens and the earth 
and the religion. Will you then fear any other than Allah ?} 

453. And whatever of blessings and good things you have, it is 
from Allah. Then, when harm touches you, unto Him you cry 
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aloud for help.} 

454. Then, when He has removed the harm from you, behold! 
some of you associate others in worship with their Lord 

(Allah).} 

455. So they are ungrateful for that which We have given 
them! Then enjoy yourselves but you will soon come to know.} 


Allah Alone is Deserving of Worship 

Allah tells us that there is no god but He, and that no one 
else should be worshipped except Him, alone, without 
partners, for He is the Sovereign, Creator, and Lord of all 
things. 

4PJ Uf if} 


4Hi$ is the religion Wdsiba} 

Ibn ‘Abbas, Mujahid, ‘Ikrimah, Maymun bin Mahran, As- 
Suddi, Qatadah and others said that this means forever. 111 It 
was also reported that Ibn ‘Abbas said, “It means 
obligatory.”* 2 ' Mujahid said: “It means purely for Him,” i.e., 
worship is due to Him Alone, from whoever is in the heavens 
and on earth. As Allah says: 


y&Zii <4 £ 'fd 4 ; ZZ\} 


i 



4Do they seek other than the religion of AllSh, while to Him 
submitted all creatures in the heavens and the earth, willingly 
or ununllingly. And to Him shall they all be returned.} (3:83) 

This is in accordance with the opinion of Ibn ‘Abbas and 
‘Ikrimah, which is that this Ayah is merely stating the case. 
According to the opinion of Muj&hid, it is by way of 
instruction, i.e., it is saying: You had better fear associating 
partners in worship with Me, and be sincere in your obedience 
to Me. As Allah says: 


111 At-Tabari 17:222. 
121 At-Tabari 17:223. 
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iSurely, the pure religion (sincere devotion) is for Allah only.) 
(39:3) 


Then Allah tells us that He is the One Who has the power to 
benefit and harm, and that the provisions, blessings, good 
health and help, His servants enjoy are from His bounty and 
graciousness towards them. 




iThen, when harm touches you, to Him you cry aloud for 
help.) 

meaning because you know that none has the power to 
remove that harm except for Him, so when you are harmed, 
you turn to ask Him for help and beg Him for aid. As Allah 
says: 








i 


am? 


iAnd when harm touches you at sea, those that you call upon 
vanish, except for Him. But when He brings you safe to land, 
you him away. And man is ever ungrateful.)( 17:67) 


Here, Allah tells us: 

c 'H i % A) 


^Then, when He has removed the harm from you, behold! some 
of you associate others in worship with their Lord (Allah). So 
they are ungrateful for that which We have given them!) 
(16:54-55) 


It was said that the Lam here (translated as “So”) is an 
indicator of sequence, or that it serves an explanatory 
function, meaning, “We decreed that they would conceal the 
truth and deny the blessings that Allah has bestowed upon 
them. He is the One Who bestows blessings and the One Who 
removes distress.’ Then Allah threatens them, saying: 



iThen enjoy yourselves) meaning, do what you like and enjoy 
what you have for a little while. 

iip2 SA) 
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456. And they assign a 
portion of that which We 
have provided them 
with, to what they have 
no knowledge of (false 
deities). By Alltih, you 


shall certainly be questioned about (all) that you used to fabricate.} 

457. And they assign daughters to Allah! Glorified (and 
Exalted) is He (above all that they associate with Him!). And 
for themselves (they assign) what they desire;} 

458. And when the news of (the birth of) a female (child) is 
brought to any of them, his face becomes dark, and he is filled 
with inner grief.} 


459. He hides himself from the people because of the evil of 
what he has been informed. Shall he keep her with dishonor or 
bury her in the earth? Certainly, evil is their decision.} 

460. For those who do not believe in the Hereafter is an evil 
description, and for Allah is the highest description. And He is 
the All-Mighty, the All-Wise.} 
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Among the Behavior of the Idolators was vowing to 
Things that Allah had provided for Them to their gods 


Allah tells us about some of the heinous deeds of those who 
used to perform baseless worship of other gods besides Him, 
such as idols and statues, with no grounds for doing so. They 
gave their idols a share of that which Allah had provided for 
them, 


& Ili. ji, ji' 


477iei/ sfli/: "This is for Allah," according to their claim, "and 
this is for our partners." But the share of their "partners” is 
not directed to Allah, ivhile the share of Allah is directed to 
their "partners"! How evil is that with which they judge > 
(6:136) 


That is they assigned a share for their idols as well as Allah, 
but they gave preference to their gods over Him, so Allah 
swore by His Almighty Self to question them about these lies 
and fabrications. He will most certainly call them to account 
for it and give them the unrelenting punishment in the fire of 
Hell. So He says, 


lii fjity 


4 By Allah, you shall certainly be questioned about (all) that you 
used to fabricate .> 


Then Allah tells us how they used to regard the angels, who 
are servants of the Most Merciful, as being female, and that 
they considered them to be Allah’s daughters, and they 
worshipped them with Him. In all of the above, they made very 
serious errors. They attributed offspring to Him when He has 
no offspring, then they assigned Him the kind of offspring they 
regarded as inferior, namely daughters, which they did not 
even want for themselves, as He said: 




4Are the males for you and the females for Him? That is indeed 
an unfair division!} (53:21-22) 

And Allah says here: 



i'&'L A 

iAnd they assign daughters unto Allah! Glorified (and Exalted) 
is He.} meaning, above their claims and fabrications. 

$ 4 ® ® % vg^3 

4 : 4T # c 

iBut no! It is from their falsehood that they say : "Allah has 
begotten." They are certainly liars! Has He (then) chosen 
daughters rather than sons? What is the matter with you? How 
do you decide ? >(37:151 -154) 

4C& a 

iAnd for themselves, what they desire;} 

meaning they choose the males for themselves, rejecting the 
daughters that they assign to Allah. Exalted be Allah far above 
what they say! 

The Idolators’ Abhorrence for Daughters 

M+J 

iAnd when the news of (the birth of) a female (child) is brought 
to any of than, his face becomes dark} 

meaning with distress and grief. 

$and he is filled with inner grief meaning he is silent because of 
the intensity of the grief he feels. 

4He hides himself from the people} meaning he does not want 
anyone to see him. 

4because of the evil of that whereof he has been informed. Shall 
he keep her with dishonor or bury her in the earth?} 

meaning should he keep her, humiliating her, not letting her 
inherit from him and not taking care of her, preferring his 
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male children over her? 

ii& 4 m & 

4or bury her in the earth?} meaning bury her alive, as they used 
to do during the days of ignorance. How could they dislike 
something so intensely, yet attribute it to Allah? 


^ Certainly, evil is their decision.} meaning how evil are the words 
they say, the way they want to share things out and the things 
they attribute to Him. As Allah says: 


4 -.'iv yj vj/i* tL 


4And if one of them is informed of the news of (the birth of a 
girl) that which he sets forth as a parable to the Most Gracious 
(Allah), his face becomes dark, and he is filled with grief!} 
(43:17). 

Here, Allah says: 

4 z>j-& y v.b } 


4For those who do not believe in the Hereafter there is an evil 
description,} 

meaning, only imperfection is to be attributed to 


iand for Allah is the highest description} meaning He is absolutely 
perfect in all ways and this absolute perfection is His Alone. 


4&X yyX yl} 


4And He is the All-Mighty, the All-Wise.} 

^ p 2J1 im ■$> a %} 
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461. And if Allah were to punish (all) mankind for their 
wrongdoing. He would not leave on it (the earth) a single 
moving creature, but He defers them to an appointed term; and 
when their term comes, they can neither delay nor advance it 
an hour (or a moment).} 
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462. They assign to Allah that which they dislike (for 
themselves), and their tongues assert the lie that tlte better 
things will be theirs. No doubt the Fire is for them, and they 
will be forsaken.} 


Allah does not immediately punish for Disobedience 

Allah tells us about His patience with His creatures, even 
though they do wrong. If He were to punish them for what 
they have done, there would be no living creature left on the 
face of the earth, i.e., He would have destroyed every animal 
on earth after destroying the sons of Adam. But the Lord - 
magnificent is His glory - is forbearing and He covers people’s 
faults. He waits until the appointed time, i.e., He does not 
rush to punish them. If He did, then there would be no one 
left. Ibn Jarir reported that Abu Salamah said: “Abu Hurayrah 
heard a man saying, The wrongdoer harms no one but 
himself.’ He turned to him and said, That is not true, by 
Allah! Even the buzzard dies in its nest because of the sins of 
the wrongdoer.’”' 11 


They attribute to Allah what They Themselves dislike 

t* A 

4They assign to Allah that which they dislike (for themselves),} 

meaning, daughters, and partners, who are merely His 
servants, yet none of them would like to have someone sharing 
in his wealth. 

4^*Ti ,1+1 eiH <_i^j j} 


4and their tongues assert the lie that the better things will be 
theirs.} 


This is a denunciation of their claims that better things will be 
theirs in this world, and in the Hereafter. Allah tells us about 
what some of them said, as in the Ay at: 


-cijl jOj , "yj==3 ^ 
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At-Tabari 17:231. 
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4And if We give man a taste of mercy from Us, and then take 
it from him, verily! He is hopelessly, ungrateful. But if We let 
him taste of goodness after harm has touched him, he is sure to I 
say: "Ills have departed from me." Surely, he is cheerful, and 
boastfid (ungrateful to Allah).} (11:9-10) i 

icLU' cfji) Cl* jjo 05 llj Ajt-J <tjjl jdj} I 

'-X* (A jjLt- fX it tij til tiljy 

4And if We give him a taste of mercy from Us, after some 
adversity has touched him, he is sure to say: "This is due to 
me; I do not think that the Hour will occur. But if 1 am 
brought back to my Lord, then , with Him, there will surely be 
the best for me." Thai, We will certainly show the disbelievers 
what they have done, and We shall make them taste severe 
torment.} (41:50) 

4 vv v VU jX=> tijj' ^ | 

}Have you seen the one who disbelieved in Our Ayat and said : j 
"I shall certainly be given wealth and children (if I came back to 
life).”} (19:77) I 

Allah tells us about one of the two men: 

oil c; @£5 i \ j ili c jo .jja pjji % %x £,}■ 

A • ^ / ,/ » ^ 1 < 1. * •£ <+ f* 7 ✓ j 
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}He went into his garden while wronging himself. He said: "l 
do not think that this will ever perish. And I do not think that 
the Hour will ever come, and if indeed I am brought back to my 
Lord, (on the Day of Resurrection), then surely, I shall find 
better than this when 1 return to Him."} (18:35-36) 

These people combined bad deeds with the false hopes of 
being rewarded with good for those bad deeds, which j is 
impossible. 

Thus Allah refuted their false hopes, when He said: I 


i'tX-i} 

4No doubt}, meaning, truly it is inevitable that 
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4for them is the Fire}, meaning, on the Day of Resurrection. 

fob 

4and they will be forsaken}. Mujahid, Said bin Jubayr, Qatadah 
and others said: “This means they will be forgotten and 
neglected there.”* 11 This is like the Ayah: 

4te x+ft y&} 


iSo today We forget them just as they forgot meeting on this 
day of theirs.} (7:51). 

It was also reported from Qatadah that, 

4'ojif£} 


4they will be forsaken} means they are hastened into the Fire.’* 21 
There is no contradiction between the two, because they will be 
hastened into the Fire on the Day of Resurrection, then they 
will be forgotten there, i.e., left to dwell there for eternity. 


A 5 fj?di Cft* a jtfr 

ij *j!X £*3 Sfl Jii QjJ \aj 1>\jc 
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463. By Allah, We indeed sent (Messengers) to the nations 
before you, but Shay tan made their deeds seeming fair to them. 
So today he is their helper, and theirs will be a painful 
torment.} 

464. And We have not revealed the Book to you, except that 
you may clearly explain to them those things in which they 
differ, and (as) a guidance and a mercy for a people who 
believe.} 

465. And Allah sends water down from the sky, then He 
revives the earth with it after its death. Surely that is a sign for 
people who listen.} 


111 At-Tabari 17:233. 
,2 ' At-Tabari 17:234. 
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Finding Consolation in the Reminder of Those Who 
came before 

Allah says, ‘He sent Messengers to the nations of the past, 
and they were rejected. You, O Muhammad, have an example 
in your brothers among the Messengers, so do not be 
distressed by your people’s rejection. As for the idolaters’ 
rejection of the Messengers, the reason for this is that the 
Shayt&n made their deeds attractive to them.’ 

4So today he (Shaytan) is their helper,} meaning they will be 
suffering punishment while Shaytan is their only helper, and 
he cannot save them, so they have no one to answer their calls 
for help, and theirs is a painful punishment. 


The Reason why the Qur'an was revealed 

Then Allah says to His Messenger jg that He has revealed the 
Book to him to explain the truth to mankind in matters which 
they dispute over. So the Qur’an is a decisive arbitrator for 
every issue that they argue about. 

iand (as) a guidance} meaning, for their hearts. 


iand a mercy} meaning, for the one who adheres to it. 


ifar a people who believeft Just as Allah causes the Qur'an to 
bring life to hearts that were dead from disbelief, so He brings 
the earth to life after it has died, by sending down water from 
the sky. 


syb j oft 


^Surely that is a sign far people who listen ft meaning those who 
understand the words and their meanings. 


lijL 0 tA* o* 4 
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466. And there is indeed a lesson for you in the An'am 
(cattle). We have made a drink for you out of what is in its 
belly, from between excretions and blood, pure milk; palatable 
to the drinkers.} 

467. And from the fruits of date palms and grapes, you derive 
strong drink and a goodly provision. There is indeed a sign in 
this for those of reason.} 

Lessons and Blessings in Cattle and the Fruit of the 
Date-palm and Grapevine 

4there is for you} - O mankind - 

the cattle ^ - meaning camels, cows and sheep, 



4a lesson ^ meaning a sign and an evidence of the wisdom, 
power, mercy and kindness of the Creator. 

4 We have made a drink for you out of what is in its belly} 

meaning its singular forms refers to one cattle, or it could 
refer to the whole species. For cattle are the creatures which 
provide a drink from what is in their bellies and in another 
Ayah it is ‘in their bellies.’ Either way is plausible. 

He said, 

4&i£- 0 yj J* 

4from between excretions and blood, pure milk;} 

meaning it is free of blood, and is pure in its whiteness, taste 
and sweetness. It is between excrement and blood in the belly 
of the animal, but each of them goes its own way after the 
food has been fully digested in its stomach. The blood goes to 
the veins, the milk goes to the udder, the urine goes to the 
bladder and the feces goes to the anus. None of them gets 
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mixed with another after separating, and none of them is 
affected by the other. 

lijfc 


ipure milk; palatable to the drinkers > meaning nothing to cause 
one to choke on it. 

When Allah mentions milk and how He has made it a 
palatable drink for mankind, He follows this with a reference j 
to the drinks that people make from the fruits of the date 
palm and grapevine, and what they used to do with 
intoxicating Nabidh (drink made from dates) before it was 
forbidden. Thus He reminds them of His blessings, and says: 


/ / A. / > •£»' /,» •*/ *5* /.\ 


iAnd from the fruits of date palms and grapes, you derive 
strong drinks 

This indicates that it was permissible to drink it before it was 
forbidden. It also indicates that strong drink (i.e., intoxicating 
drink) derived from dates is the same as strong drink derived 
from grapes. Also forbidden are strong drinks derived from 
wheat, barley, com and honey, as is explained in detail in the 
Sunnah. 

4 fey 


4 strong drink and a goodly provision.$ 

Ibn ‘Abbas said: “Strong drink is the product of these two 
fruits that is forbidden, and the good provision is what is 
permitted of them/* 1 ! According to another report: “Strong 
drink is its unlawful, and the goodly provision is its lawful,” 125 
referring to the fruits when they are dried, like dates and 
raisins, or products derived from them such as molasses, 
vinegar and wine (of grapes, dates) which are permissible to 
drink before they become strong (becomes alcoholic), as was 
stated in the Sunnah. 


iiU\> j 0^ 

4 There is indeed a sign in this for those of reason 


m At-Tabari 17:241. 
121 At-Tabari 17:242. 
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?mm K It is appropriate to 
mention reason here, 
because it is the 
noblest feature of man. 
Hence Allah forbade 
this Ummah from 
drinking intoxicants, 
in order to protect their 
ability to reason. Allah 
says: 

cMf Jt v^* 
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4 And We placed gardens 
of date palms and grapes 
in it, and We caused 
springs of water to gush 
forth in it. So that they 
may eat of its fruit - while their hands did not make it. Will they not 
then give thanks? Glory be to Him Who created all the pairs of that 
which the earth produces, as well as their own (human) kind (male 
and female), and of that which they know not .) (36:34-36) 

<!f Oi jf f tvpSA," liu J& m tj* JCM Si <*£?' o' f*}i j) JcJ &■$>) 
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468. And your Lord inspired the bee, saying: “Take you 
habitations in the mountains and in the trees and in what they 
(humans) erect.") 

469. “Then, eat of all fruits, and follow the routes that your 
Lord made easy (for you).” There comes forth from their bellies, 
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a drink of varying colors , m w/tic/i f/iere is a cure for men. 
There is indeed a sign in that for people who reflect.$ 


In the Bee and its Honey there is Blessing and a Lesson 

What is meant by inspiration here is guidance. The bee is 
guided to make its home in the mountains, in trees and in 
structures erected by man. The bee’s home is a solid 
structure, with its hexagonal shapes and interlocking forms 
there is no looseness in its combs. Then Allah decrees that the 
bee will have permission to eat from all fruits and to follow the 
ways which Allah has made easy for it,* 1 * wherever it wants to 
go in the vast spaces of the wilderness, valleys and high 
mountains. Then each bee comes back to its hive without 
swerving to the right or left, it comes straight back to its home 
where its offspring and honey are. It makes wax from its wings, 
and regurgitates honey from its mouth, and lays eggs from its rear, 
then the next morning it goes out to the fields again. 


iand follow the routes of your Lord made easy (for youfy 
Qatadah and 'Abdur-Rahman bin Zayd bin Aslam said: "This 
means, in an obedient way”,* 2 * understanding it to be a 
description of the route of migration. Ibn Zayd said that this is 
like the Ayah: 




iAnd We Itave subdued them for them so that some they may 
ride and some they may eat.$ (36:72)* 3 * 

He said: “Do you not see that they move the bees' home from 
one land to another, and the bees follow them?” The first 
opinion is clearly the more likely, as it describes the routes 
that the bees follow, i.e., Tollow these routes as they are easy 


The word translated here as “made easy” is Dhululan. This may be 
understood as meaning “made easy”, in which case it refers to the 
routes followed by the bees, or it may be understood as meaning 
“subjugated”, in which case it refers to the bees themselves. These 
two scholarly interpretations are the two opinions discussed here. 

* 21 At-Tabari 17:249. 

131 At-Tabari 17:249. 
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for you.’ This was stated by Mujahid. Ibn Jarir said that both 
opinions are correct. 111 




{There comes forth from tlteir bellies, a drink of varying colors, 
wlterein is healing for men .} 

| (meaning, honey, that is] white, yellow, red, or of other good 
colors, depending on the different things that the bees eat. 

iin which there is a cure for men.} 

meaning there is a cure in honey for diseases that people suffer 
from. Some of those who spoke about the study of Prophetic 
medicine said that if [Allah] had said, ‘in which there is the cure for 
men’, then it would be the remedy for all diseases, but He said, ‘in 
which there is a cure for men’, meaning that it is the right 
treatment for every “cold” disease, because it is “hot”, and a 
disease should be treated with its opposite. 

Al-Bukhari and Muslim recorded in their Sahihs from Qatadah 
from Abu Al-Mutawakkil 'Ali bin Dawud An-Naji from Abu Said 
Al-Khudri that a man came to the Messenger of Allah ^ and said, 
“My brother is suffering from diarrhea”. He said, 


M b 


“Give him honey to drink.* The man went and gave him honey, then 
he came back and said, “O Messenger of Allah! I gave him honey to 
drink, and he only got worse.’’The Prophet jgg said, 

<Uol> 

"Go and give him honey to drink.* So he went and gave him 
honey, then he came back and said, “O Messenger of Allah! it 
only made him worse.” The Prophet 2 |j said, 

waaSI jlij 

"Allah speaks the truth and your brother's stomach is lying. Go 
and give him honey to drink.* 

So he went and gave him honey, and he recovered.”* 21 


111 At-Tabari 17:249. 

121 Fath Al-Bari 10:178, Muslim 4:1732. 
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It is reported in the Two Sahihs from ‘A’ishah, may Allah be 
pleased with her, that the Messenger of Allah sSg used to like 
sweet things and honey . 111 This is the wording of Al-Bukhari, 
who also reported in his $ahih from Ibn ‘Abbas that the 
Messenger of Allah ^ said: 

A ts j\ J J 

• - / ' 




^Healing is to be found in three things: the cut made by the 
cupper, or drinking honey, or in branding with fire (cauterizing), 
but I have forbidden my Umrnah to use branding. » |2) 


& i.C$ 4 i[) 


iThere is indeed a sign in that for people who reflect.) 

meaning in the fact that Allah inspires this weak little creature 
to travel through the vast fields and feed from every kind of 
fruit, then gather it for wax and honey, which are some of the 
best things, in this is a sign for people who think about the 
might and power of the bee’s Creator Who causes all of this to 
happen. From this they learn that He is the Initiator, the All- 
Powerful, the All-Wise, the All-Knowing, the Most Generous, 
the Most Merciful. 


it k & j* % & V Si p $ & % £ &S 3 


470. And Allah created you and then He will cause you to die; 
and among you there are some who are sent back to senility, so 
that they know nothing after having known (much). Truly, 
Allah is Knowing, capable of all things.) 


In Man there is a Lesson 

Allah tells us that He is controlling the affairs of His 
servants. He is the One Who created them out of nothing, 
then He will cause them to die. But there are some of them 
that He allows to grow old, which is a physical weakness, as 
Allah says: 


111 FathAl-B&ri 10:81, Muslim 2:1101. 
|2! Fath Al-Bari 10:143. 
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iAllah is He Who created you in (a state of) weakness, then 
gave you strength after weakness, then after strength gave (you) 
weakness) (30:54) 


ife $4) 


iso that tltey know nothing after having known.) 

meaning, after he knew things, he will reach a stage where he 
knows nothing because of weakness of mind due to old age 
and senility. Thus Al-Bukhari, when commenting on this 
Ayah, reported a narration from Anas bin Malik that the 
Messenger of Allah £§ used to pray: 


»_->l-itj jajJI JJiJl ja JjL 
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•/ seek refuge with You from miserliness, laziness, old age, 
senility, the punishment of tlte grave, the Fitnah of the Dajjdl 
and the trials of life and death .»*** 


Zuhayr bin Abi Sulma said, in his famous Mu'allaqah) 2 ^ 

“I became exhausted from the responsibilities of life. Whoever 
lives for eighty years, no wonder he is tired. 

I saw death hitting people like a crazed camel, and whoever it 
hit dies, but whoever is not hit lives until he grows old.” 


C $ 4 4 & '4 ”&j) 
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i7t. And Allah honored some of you over others with wealth 
and properties. Then, those who are so honored will by no means 
hand over their wealth and properties to those (captives of war) 
whom their right hands possess, so that tltey may be equal with 
them in that. Do they then deny the favor of Allah?) 


111 Path Al-Bari 8:239 

,2 ’ Mu'allaqah. (lit. "suspended”): during the days of Jahiliyyah, 
poetry, in the form of the Qasidahs or odes, was the only means of 
literary expression. Seven Qasidahs which were masterpieces of 
their genre were suspended on the walls of the Ka ( bah . They are 
known as the “Seven Mu'allaqdt”. 



493 


Surah 16 . An-Nahl (71} (Part-14) 


There is a Sign and a Blessing in Matters of People’s 
Livelihood 


Allah explains to the idolaters the ignorance and disbelief 
involved in their claim that Allah has partners while also 
admitting that these partners are His servants. In their 
Talbiyah J 1 * for Hajj, they used to say, “Here I am, there are no 
partners for You except Your own partner, You own him and 
eveiything he owns.” Allah says, denouncing them: *You would 
not accept for your servant to have an equal share in your 
wealth, so how is it that Allah would accept His servant to be 
His equal in divinity and glory? As Allah says elsewhere: 


£1 




->.'r 


4He sets forth a parable for you from yourselves: Do you have 
partners among those whom your right hands possess (i.e. your 
servant) to share as equals in the wealth We have granted you, 
those whom you fear as you fear each other?} (30:28) 

Al-‘Awfi reported that Ibn ‘Abbas mentioned this Ayah, saying, 
“Allah is saying - If they did not want their servant to have a 
share with them in their wealth and wives, how can My 
servant have a share with Me in My power?’ Thus Allah says: 

if *ZJ\} 


4Do they then deny the favor of Allah?}’* 2 * 

According to another report, Ibn ‘Abbas said: “How can they 
accept for Me that which they do not accept for themselves?” 


}Do they then deny the favor of Allah?} 
meaning, they assign to Allah a share of the tilth and cattle 
which He has created. They denied His blessings and 
associated others in worship with Him. Al-Hasan Al-Basri said: 
“Umar bin Al-Khattab wrote this letter to Abu Musa Al-Ash‘ari: 
“Be content with your provision in this world, for the Most 


I 1 * The audible supplication uttered upon the commencement of the 
Hajj rites, “Here I am O Allah...” 

121 At-Tabari 17:252. 
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Merciful has honored some of His servants over others in 
terms of provision as a test of both. The one who has been 
given plenty is being tested to see if he will give thanks to 
Allah and fulfill the duties which are his by virtue of his 
wealth...”’ It was reported by Ibn Abi Hatim. 




472. And Allah has made for you mates of your own kind, and 
has made for you, from your mates, sons and grandsons, and 
has granted you good provisions. Do they then believe in false 
deities and deny favor of Allah?} 


Among His Blessings and Signs are Mates, Children and 
Grandchildren 

Allah mentions the blessing He has bestowed upon His 
servant by giving them mates from among themselves, mates 
of their own kind. If He had given them mates of another kind, 
there would be no harmony, love and mercy between them. 
But out of His mercy He has made the Children of Adam male 
and female, and has made the females wives or mates for the 
males. Then Allah mentions that from these wives He creates 
children and grandchildren, one’s children’s children. This was 
the opinion of Ibn ‘Abbas, ‘Ikrimah, Al-Hasan, Ad-Dahhak and 
Ibn Zayd. m 

Shu'bah said, narrating from Abu Bishr from Said bin 
Jubayr from Ibn ‘Abbas: “Children and grandchildren, who are 
one’s children and one’s children’s children.”* 2 * It was also 
said that this means servants and helpers, or it means sons- 
in-law or in-laws. I say: if we understand 

4 grandsons ^ to refer back to wives, then it must mean children, 
children’s children, and sons-in-law, because they are the 
husbands of one’s daughter or the children of one’s wife. 

Si p 


111 At-Tabari 17:256,257. 
121 At-Tabari 17:257. 



495 


Surah 16. An-Nahl (73-74) (Par±14) 


iand has granted you good provisions.} meaning your food and 
drink. Then Allah denounces those who associate others in 
worship with the One Who bestows blessings on them: 




4Do they then believe in false deities}, meaning idols and rivals to 
Allah 


iand deny the favor of Allah?} meaning, by concealing the 
blessings that Allah has given them and attributing them to 
others. According to a Sahih Hadtth, the Prophet said: 


'jL.\ p\ }\ :jdp ydi f>; xaj jjz ai l\> 


'‘Allah will say to His servant on the Day of Resurrection, 
reminding him of His blessings: "Did I not give you a wife? 
Did I not honor you? Did l not subject horses and camels to 
your use, and cause you to occupy a position of leadership and 
honor ?"» m 


(k! ufjJ'j ot tfcy >4! vsIUj V C at ojj oj ju*j} 
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473. And they worship others besides Allah such as do not have 
power to grant them any provision from the heavens or the 
earth nor tire ability to do so.} 

i74. So do not give examples on behalf of Allah. Truly, Allah 
knows and you know not.} 


Denouncing the Worship of anything besides Allah 


Allah tells us about the Mushrikin who worship others 
besides Him, even though He alone is the bountiful Provider, 
the Creator and Sustainer, without partners or associates, but 
they still worship idols and make rivals for Him. He says: 




hi 


Muslim 4 :2279. 
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^So do not give 
examples on behalf of 
Allah.$ meaning, do 
not set up rivals to 
Him or describe 
anything as being like 
Him. 

itjSA V &S %. & k> 

{Truly, Allah blows 
and you blow not.} 

meaning, He knows and bears witness that there is no god but 
Him, but you are ignorant and associate others in worship 
with Him. 


power to grant them any 
provision from the hea¬ 
vens or the earth} 


meaning, nobody can 
cause rain to fall, or 
make plants and trees 
grow. They cannot do 
these things for them¬ 
selves, even if they 


says: 

«J&Vi A \pL $} 
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{75. Allah gives the example of a servant under the possession 
of another, he has no power of any sort, and a man on whom 
We have bestowed good provisions from Us, and he spends from 
that secretly and openly. Can they be equal? (By no means). 
All the praises and thanks are to Allah. Nay! (But) most of 
them know not.} 
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The Example of the Believer and the Disbeliever, or the 
Idol and the True God 

Al-'Awfi reported that Ibn ‘Abbas said: “This is the example 
which Allah gives of the disbeliever and the believer.”’ 1 * This 
was also the view of Qatadah’ 2 ' and Ibn Jarir.’ 3 ’ The servant 
who has no power over anything is like the disbeliever, and 
the one who is given good provisions and spends of them 
secretly and openly is like the believer. Ibn Abi Najlh reported 
that Mujahid said: “This is an example given of the idol and 
the True God - can they be the same?”* 4 ’ Once the difference 
between them is so clear and so obvious, no one can be 
unaware of it except the one who is foolish. Allah says: 


4AII the praises and thanks are to Allah. Nay! (But) most of 
them know not.} 


SA * £*4 ttu2 #43 & 3* 

A Jk & v 1*& cl 
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476. And Allah gives an example of two men, one of them 
dumb, who has no power over anything, and he is a burden on 
his master; whichever way he directs him, he brings no good. 
Is such a man equal to one wlw commands justice, and is 
himself on the straight path?} 


Another Example 

Mujahid said, “This also refers to idols and the True God, 
may He be exalted.” Meaning that the idol is dumb and 
cannot speak or say anything, good or otherwise. It cannot do 
anything at all, no words, no action, it is dependent and is a 
burden on its master. 

Cl} 

111 Al-Tabari 17:261. 

’ 2| Al-Tabari 17:261. 

’ 3| Al-Tabari 17:263. 

' 4| Al-Tabari 17:263. 
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4 whichever way he directs him,} meaning, wherever he sends him 

& v> 

ihe brings no good.} meaning, he does not succeed in what he 
wants. 


4Is such a man equal} meaning, a man who has these attributes 

44 ^ csj} 


}to one who commands justice} meaning fairness, one whose 
words are true and whose deeds are righteous. 





iand is himself on the straight path?} Al-‘Awfi reported that Ibn 
'Abbas said: “This is also an example of the disbeliever and the 
believer”, as in the previous Ayah. 



4.77. And to Allalt belongs the Unseen of the heavens and the 
earth. And the matter of the Hour is not but as a twinkling of 
the eye, or even nearer. Truly, Allah is able to do all things.} 

i78. And Allah has brought you out from the wombs of your 
mothers while you knew nothing. And He gave you hearing, 
sight, and hearts, that you might give thanks.} 

479. Do they not see the birds held (flying) in the midst of the 
sky? Hone holds them up but Allah. Verily, in this are clear 
signs for people who believe.} 


The Unseen belongs to Allah and only He has Knowledge 
of the Hour 

Allah tells us of the perfection of His knowledge and ability 
to do all things, by telling us that He alone knows the Unseen 
of the heavens and the earth. No one knows anything about 
such things except for what Allah informs about as He wills. 
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His complete power, which no one can oppose or resist, means 
that when He wants a thing, He only has to say to it “Be!” and 
it is, as Allah says: 


iAttd Our commandment is but one as the twinkling of an 
eye.} (54:50) 

meaning, whatever He wills happens in blinking. Thus Allah 
says here: 




4-And the matter of the Hour is not but as a twinkling of the 
eye, or even nearer. Truly, Allah is Able to do all things.} 


Elsewhere, Allah says: 





}The processes of creating you all and resurrecting you all are 
but like that of (the creation and resurrection of) a single 
person.} (31:28) 


Among the Favors Allah has granted People are Hearing, 
Sight and the Heart 


Then Allah mentions His blessings to His servants in that He 
brought them from their mothers’ wombs not knowing a thing, 
then He gives them hearing to recognize voices, sight to see 
visible things and hearts - meaning reason - whose seat, 
according to the correct view, is the heart, although it was also 
said that its seat is the brain. With his reason, a person can 
distinguish between what is harmful and what is beneficial. 
These abilities and senses develop gradually in man. The more 
he grows, the more his hearing, vision and reason increase, 
until they reach their peak. Allah has created these faculties 
in man to enable him to worship his Lord, so he uses all these 
organs, abilities and strengths to obey his Master. 

Al-Bukhari reported in his Sahih from Abu Hurayrah that 
the Messenger of Allah said: 


ter-: iS-fd- i}\ 'r’yt Qj J dyA 

cJjlpl {jl 4v*-i J'ji '■fds- o— c>yi\ U tljl j* jdaii 
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«i4//«/j says: “Whoever takes My friend as an enemy, has 
declared war on Me. My servant does not draw near to Me 
with anything better than his doing that which 1 have enjoined 
upon him, and My servant keeps drawing near to Me by doing 
Nawdfil (supererogatory) deeds until I love hitn. And when I 
love him, I am his hearing with which he hears, his vision with 
which he sees, his hand with which he strikes and his foot with 
which he walks. Were he to ask Me for anything, 1 would give 
it to him, if he were to call on Me, I would respond, if he were 
to seek Me for refuge I would surely grant him it. I do not 
hesitate to do anything as I hesitate to take the soul of My 
believing servant, because he hates death and I hate to upset 
him, but it is inevitable.”^ 


The meaning of the Hadith is that when a person is sincere 
in his obedience towards Allah, all his deeds are done for the 
sake of Allah, so he only hears for the sake of Allah, he only 
sees for the sake of Allah - meaning he only listens to or looks 
at what has been allowed by Allah. He does not strike or walk 
except in obedience to Allah, seeking Allah’s help in all of 
these things. Thus in some versions of the Hadith, narrated 
outside the Sahih , after the phrase “his foot with which he 
walks”, there is added: 


* * l •** - * •» - > ' »' ^ 


«So through Me he hears, through Me he sees, through Me he 
strikes and through Me he walks. 


Thus Allah says: 


iAnd He gave you hearing, sight, and hearts that you might 


111 Fath Al-Bari 11:348. 
121 Fath Al-Bari 11:352. 
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give thanks.} 
Elsewhere, He says: 


4' ji 3 fi yi £$$ >iV'j £& ~4» ji JS» 


4 Say if is He Who has created you, and endowed you with 
hearing and seeing, and hearts. Little thanks you give. Say: “It 
is He Who has created you on the earth, and to Him shall you 
be gathered (in the Hereafter)."} (67:23-24) 


In the Subjection of the Birds in the Sky there is a Sign 

Then Allah tells His servants to look at the birds held (flying) 
in the sky, between heaven and earth, and how He has caused 
them to fly with their wings in the sky. They are held up only 
by Him, it is He Who gave them the strength to do that, 
subjecting the air to carry them and support them. As Allah 
says in Surat Al-Mulk: 


fisr J4-.4. C lr4 






Yit tr 



_A*a> 


iDo they not see the birds above them, spreading their wings 
out and folding them in? None holds them up except the Most 
Gracious (Allah). Verily, He is the All-Seer of everything.} 
(67:19) 

And here Allah says: 

4%. 4$ & 4 1[} 


4Verily, in this are clear signs for people who believe.} 

(J. * 'y?. j 4 i\ jjU *^j} 

% b C£j <4 40 lfi> j&a 

j-J 4 C..« ■ < Oj*r*> jltJt -itjc 

pm 

480. And Allah had made your homes a place of rest for you, 
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and made dwellings for you out of the hides of the cattle which 
you find so light when you travel and when you camp; and 
furnishings and articles of convenience out of their wool, fur, 
and hair - comfort for a while.} 

481. And Allah has made shade for you out of that which He 
has created, and He has made places of refuge in the mountains 
for you, and He has made garments for you to protect you from 
the heat, and coats of mail to protect you from your violence. 
Thus does He perfect His favor for you, that you may submit 
yourselves to His will.} 

482. Then, if they turn away, your duty (O Muhammad) is 
only to convey (the Message) in a clear way.} 

483. They recognize the grace of Allah, yet they deny it (by 
ivorshipping others besides Allah) and most of them are 
disbelievers.} 

Homes, Furnishings and Clothing are also Blessings 
from Allah 

Allah mentions His great blessings for His servant in that He 
has given them homes to dwell in and protect themselves with, 
in which they find all kinds of benefits. He has also given 
them homes from the hides of cattle, i.e., leather, which are 
light and easy to carry on journeys and can be erected 
wherever they stop, whether they are traveling or are settled. 
Thus Allah says: 

fju (jt Wj**~*r 

4which you find so light when you travel and when you camp;} 

inj} 

4out of their wool, fur and hair} refers to sheep, camels and goats 
respectively. 

4finrtishings} meaning what you take from them, i.e., wealth. It 
was also said that it means articles of convenience, or clothing. 
The correct view is more general in meaning than this; it means 
that you make carpets, clothing and other things from their 
wool, hair etc., which you use as wealth and for trade. Ibn 
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‘Abbas said: ‘Al-Athath means articles of convenience and 
comfort.”* 1 * This was also the view of Mujahid, Tkrimah, Said 
bin Jubayr, Al-Hasan, ‘Atiyah Al-'Awfi, ‘Ata’ Al-Khurasani, Ad- 
Dahhak and Qatadah. The phrase, 

ifor a while} means, until the appointed time. 

Shade, Places of Refuge in the Mountains, Garments and 
Coats of Mail are also Blessings from Allah 

4M li-: ft & 

iAnd Allah has made shade for you out of that which He has 
created,} 

Qatadah said: “This means trees.”* 2 * 

iand He has made places of refuge in the mountains for you,} 
meaning fortresses and strongholds. 

iand He has made garments for you to protect you from the heat,} 
meaning clothing of cotton, linen and wool. 

iand coats of mail to protect you from your violence.} such as 
shields made of layers of sheet iron, coats of mail and so on. 

iThus does He perfect His favor for you,} 

meaning, thus He gives you what you need to go about your 
business, so that this will help you to worship and obey Him. 

ithat you may submit yourselves to His will}. This is interpreted 
by the majority to mean submitting to Allah or becoming Muslim. 

111 At-Tabari 17:268. 

* 2 * AMabari 17:269. 
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65W All the Messenger 
has to do is convey 
the Message 




<S 

{Then, if they turn 
away,} meaning, after 
this declaration and 
reminder, do not 
worry about them. 

4^1i £9 J& Qfr 

iyour duty (O 
Muhammad) is only to 
convey (the Message) in 
a clear way}, 

and you have delivered 
the Message to them. 


j—> 40)1 Ow4Ui3 OjV*>T 

iThey recognize the 
grace of Allah, yet they 
deny it} 

meaning they know that Allah is the One Who grants these 
blessings to them, and that He is Bountiful towards them, but 
they still deny this by worshipping others besides Him and 
thinking that their help and provisions come from others 
besides Him. 

<5#3t £UJ;} 

iand most of them are disbelievers.} 
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484. And on the Day when We resurrect a witness from each 
nation, then those who disbelieve will not be given leave, nor 
will they be allowed (to return to the world) to repent and ask 
/or Allah's forgiveness.} 

85. And once those who did wrong see the torment, it will not 
decrease for them, nor will they be given respite.} 

486. And when those who associated partners with Allah see 
their partners, they will say: “Our Lord! These are our 
partners whom we used to call upon besides you." But they 
will throw back their statement at them (saying): “You indeed 
are liars!"} 

487. And they will offer (their full) submission to Allah on that 
Day, and what they falsely invented will wander away from 
them.} 

488. Tlwse who disbelieved and tried to obstruct the path of 
Allah, for them We will add torment on top of the torment 
because of the corruption they spread.} 


The Plight of the Idolaters on the Day of Judgement 

Allah tells us about the predicament of the idolaters on the 
Day when they will be resurrected in the realm of the 
Hereafter. He will raise a witness from every nation - that is - 
their Prophet, to testify about their response to the Message he 
conveyed from Allah. 

/i >// x i . /•> / 


ithen, those who disbelieved will not be given leave.} 

meaning, they will not be allowed to offer any excuse, as Allah 
says: 




iThat will be a Day when they do not speak. And they will not 
be pennitted to present any excuse} (77:35-36). 


Hence, Allah says: 
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ittor will they be allowed (to return to the world) to repent and 
ask for Allah's forgiveness. And once those who did wrong see} 
meaning those who associated others in worship with Allah, 


ithe torment, it will not decrease for them,} 
meaning it will not be reduced for them even for a moment. 

<&& fi %} 


inor will they be given respite.} 

meaning, it will not be delayed for them, rather they will be 
taken quickly from the place of gathering, with no calling to 
account. Then Hell will be brought forth, pulled by seventy 
thousand ropes, each of which is held by seventy thousand 
angels, and a neck will stretch forth from Hell towards the 
people, and it will expel a gust of hot air. No one will be left 
but will fall to his knees. Then it (the neck that is stretched 
forth) will say, “I have been entrusted to deal with every 
stubborn, arrogant one who joined another god with Allah,” 
and so and so, mentioning different types of people, as was 
reported in the Hadtth. Then it will come down upon them and 
pick them up from where they are standing as a bird picks up 
a seed. Allah says: 





iWhen it (Hell) sees them from a far place, they will hear its 
raging and its roaring. And when they are thrown into a 
narrow part of it, chained together, they will cry for 
destruction. Today, do not scream for one destmction, but 
scream repeatedly for destruction.} (25:12-14) 




iAnd the guilty shall see the Fire and apprehend that they are 
about to fall into it. And they will find no way to avoid it.} 
(18:53) 
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4}f only those who disbelieved knew (about the time) when they 
will not be able to protect their faces nor their backs from the 
Fire, and they have no help. Nay, it (the Fire) will come upon 
them all of a sudden and will perplex them, and they will have 
no power to avert it nor will they have any respite.) (21:39- 
40) 


The gods of the Idolaters will disown Them at the Time 
when They need them most 


Then Allah tells us that their gods will disown them* when 
they need them most. He says: 




4And when those who associated partners with Allah see their 
partners) 

meaning, those whom they used to worship in this world.’ 


fil £sK ^1 %£ OJ V* & 1 3&P && 
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ithey will say: "Our Lord! These are our partners whom we 
used to call upon besides you.” But they will throw their 
statements back at them (saying): “You are indeed liars!’’) 


i.e., those gods will say to them, “you are lying. We nev 
commanded you to worship us.’ Allah says: 

C9 fiA o/i }£j-i J—^ lr*j) 


4And who is more astray than one wlw calls upon others 
besides Allah, such as will not answer him till the Day of 
Resurrection, and who are (even) unaware of their invocations 
to them? And when the people are gathered (on the Day of 
Resurrection), they (false deities) will become their enemies and 
will deny their worship,) (46:5-6) 




OJ - c 


3? ji ij.jz 0: 





4And they have taken gods besides Allah, that they might give 
them honor, power and glory. Nay, but they will deny their 
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worship, and become their adversaries (on the Day of 
Resurrection).) (19:81-82) 

Al-Khalil [Ibrahim] said: 

ibut on the Day of Resurrection, you will disown each other) 
[29:25] 

And Allah says: 

iAnd it will be said (to them): ‘‘Call upon your partners") 
[28:64] 

And there are many other similar Ay at. 


Everything will surrender to Allah on the Day of 
Resurrection 


wk & Ji 


iAnd they will offer (their full) submission to Allah on that 
Day,) 

Qatadah and Ikrimah said: “They will humble themselves and 
surrender on that Day,”* 11 i.e., they will all surrender to Allah, 
there will not be anyone who does not hear and obey. As Allah 
says: 

jg jjf\j ^ g\) 


iHow clearly will they see and hear, the Day when they will 
appear before Us!) [19:38] 


meaning, they will see and hear better than they have ever 
seen and heard before. 

And Allah says: 




. * * * 




iAnd if you only could see when the guilty hang their heads 
before their Lord (saying): "Our Lord! We have now seen and 
heard.") [32:12] 


m 


At-Tabari 17:276. 
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iAnd (all) faces shall be humbled before the Ever Living, the 
Sustainer.} [20:111] 


meaning, they will humble and submit themselves. 


iAnd they will offer (their full) submission to Allah on that 
Day, and what they falsely invented will wander away from 
them 

The things that they used to worship which were all based on 
fabrications and lies, will all disappear, and they will have no 
helper or supporter, and no one to turn to. 


Those among the Idolators who corrupted Others will 
receive a Greater Punishment 


Then Allah tells us: 

o* iff? dj^ff} 

iThose who disbelieved and tried to obstruct the path of Allah, 
for them We will add torment} 

meaning one punishment for their disbelief and another 
punishment for turning others away from following the truth, 
as Allah says: 

»>/V 

Oufi 

iAnd they prevent others from him and they themselves keep 
away from him} [6:26] 

meaning they forbade others to follow him and they 
themselves shunned him, but: 

i'o& « j£S« % &£ 

ithey destroyed only themselves, while they do not realize it.} 

This is evidence that there will be varying levels of punishment 
for the disbelievers, just as there will be varying degrees of 
Paradise for the believers, as All&h says: 

iofjj* jflj '-*» ■? ifrl &} 

iFor each one there is double (torment), but you know not.} 
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[7:38] 
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489. And on the Day when We resurrect a witness from each 
nation from among themselves, and We bring you (O 
Muhammad) as a witness against these. And We have revealed 
the Book (the Qur'an) to you as an explanation of everything, a 
guidance, a mercy, and good news for the Muslims.$ 


Every Prophet will bear Witness against his Nation on 
the Day of Resurrection 


Allah addressed His servant and Messenger Muhammad jg, 
saying: 


JjJil £ il-t 1 $ jf 4 


4And on the Day when We resurrect a witness from each 
nation from among themselves, and We bring you (O 
Muhammad) as a witness against these.}, 

meaning, your Ummah. The Ayah means: remember that Day 
and its terrors, and the great honor and high position that 
Allah has bestowed upon you. This Ayah is like the Ayah with 
which ‘Abdullah bin Mas“ud ended when he recited to the 
Messenger of Allah jgg from the beginning of Surat An-Nisd’. 
When he reached the Ayah: 


^ 'H 


4How (will it be) then, when We bring from each nation a 
witness and We bring you (O Muhammad) as a witness against 
these?} [4:41] 

the Messenger of Allah ^ said to him: 


^Enough.* Ibn Mas*ud said: “I turned to him and saw his eyes 
streaming with tears.”* 11 


[i) 


Fath Al-B&ri 8:99. 




The Qur’an explains Everything 

i t £ p && $%) 

4 And We revealed the Book (the Qur'an) to you as an 
explanation of everything,) 

Ibn Mas’ud said: “(Allah] made it clear that in this Qur’an 
there is complete knowledge and about everything.” 111 The 
Qur’an contains all kinds of beneficial knowledge, such as 
reports of what happened in the past, information about what 
is yet to come, what is lawful and unlawful, and what people 
need to know about their worldly affairs, their religion, their 
livelihood in this world, and their destiny in the Hereafter. 

4iSX±j) 

$a guidance) means, for their hearts. 

4hiX£4 iis^j) 

4a mercy, and good news for the Muslims.) 

Al-Awza’i said: 

p la ^ 

4And We have revealed the Book (the Qur'an) as an 
explanation of everything,) 

meaning, with the Sunnah. 12 * 

The is the reason why the phrase, 

4J&\ 8%) 

4And We have revealed the Book to you) is mentioned immediately 
after the phrase, 

4And We shall bring you (O Muhammad) as a witness against 
these.) 

the meaning - and Allah knows best - is that the One Who 
obligated you to convey the Book which He revealed to you, 
will also ask you about that on the Day of Resurrection. 

111 At-Tabari 17:269. 

121 Ad-Durr Al-Manthur 5 : 158 . 
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4 .fu&r'jX 

iThen We shall indeed question those (people) to whom it (the 
Book) was sent and We shall indeed question the Messengers.} 
(7:6) 






4So by your Lord We question them all about what they did.} 
(15:92-92) 


^>1 LJ 'Xt V ijlU J ^iU Jyui iif fy} 


40n the Day when Allah gathers the Messengers together and 
says to them : "What was the response you received (to your 
Message)?" Tltey will say: "We have no knowledge, indeed 
only You are the Knower of all that is hidden."} (5:109) 

And Allah says: 


j] J°j-* ifjl' 


4Verily, He Who obligated the Qur'an upon you (O 
Mulmmmad) will surely bring you back to the return.} [28:85] 

meaning, the One Who gave you the obligation of conveying 
the Qur’an will bring you back to Him, and your return will be 
on the Day of Resurrection, and He will question you about 
you commission of the duty He gave you. This is one of the 
opinions, and it presents a good understanding of it. 


j£=c 3 \j ft fXj oSJjl' iSi ,>l-a (jJuii fX ii' 


490. Verily, Allah orders justice and kindness, and giving 
(help) to the relatives, and He forbids immoral sins, and evil 
and tyranny. He admonishes you, so that perhaps you may take 
heed.$ 


The Command to be Fair and Kind 


Allah tells us that He commands His servant to be just, i.e., 
fair and moderate, and that He encourages kindness and good 
treatment As He says: 


^ jO Cj£j C i^jLo 




iAnd if you punish thetn, then punish them with the like of 
that with which you were afflicted. But if you have patience 
with them, then it is better far those who are patient 
(16:126) 



iThe recompense far an offense is an offense the like thereof; 
but whoever forgives and makes reconciliation, his reward is 
with Allah.) [42:40] 






iand wounds equal for equal. But if anyone remits the 
retaliation by way of charity, it shall count as atonetnent for 
him.) [5:45] 


And there are other Ayat which support the institution of 
justice in Islam, as well as encouraging a fair and generous 
attitude. 


The Command to maintain the Ties of Kinship and the 
prohibition of Immoral Sins, Evil and Tyranny 

Si 


iand giving Qielp) to relatives,) meaning that Allah is 
commanding us to uphold the ties of kinship, as He says: 


'JS 0S is ^Cj) 


iAnd give the relative his due and to the poor and to the 
wayfarer. But do not spend wastefully in the manner of a 
spendthrift.) (17:26) 


.J1Z Jt cZZ) 

iand He forbids immoral sins, and evil) 

Fahsha’ refers to all things that are forbidden, and Munkar 
refers to those forbidden deeds that are committed openly by 
the one who does them. Hence Allah says elsewhere: 


iSay (O Muhammad) : "(But) the things that my Lord has 
indeed forbidden are the indecencies, whether committed openly 
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them whom He killed at Badr, then His Messenger jg and the 
believers gained the upper hand, and Allah enabled His 
Messenger to conquer Makkah, and He disgraced them and 
humiliated them (the disbelievers). 

Then Allah says: 


£5 f <£A»' j!L« £LU £j} 


4And who does more wrong than he who invents a lie against 
Allah or denies the truth, when it comes to him?} 

There is no one who will be more severely punished than one 
who tells lies about Allah and says that Allah revealed 
something to him at the time when Allah did not reveal 
anything to him, or says, 1 shall reveal something like that 
which Allah revealed.’ And there is no one who will be more 
severely punished than one who denies the truth when it 
comes to him, for the former is a fabricator and the latter is a 
disbeliever. Allah says: 


4Is there not a dwelling in Hell for the disbelievers?} 
Then Allah says: 

4lL» LtSj} 


4As for those who strive hard for Us,} 

meaning the Messenger ^ and his Companions and those who 
follow him, until the Day of Resurrection, 


4We will surely guide them to Our paths.} 

means, “We will help them to follow Our path in this world 
and the Hereafter/ 

Ibn Abi Hatim narrated that ‘Abbas Al-Hamdani Abu Ahmad - 
one of the people of ‘Akka (Palestine) - said, concerning the 
Ayah: 


it' ojj di l)jqi. Irf&j} 


4As for those who strive hard for Us (in Our cause). We will 
surely guide them to Our paths. And verily, Allah is with the 
doers of good.} 
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she has spun, after it has become strong, by taking your oaths 
as a means of deception among yourselves when one group is 
more numerous than another group. Allah only tests you by 
this, and on the Day of Resurrection, He will certainly clarify 
that which used to differ over.} 


The Command to fulfill the Covenant 

This is one of the commands of Allah, to fulfill covenants, 
keep promises and to fulfill oaths after confirming them. Thus 
Allah says: 

i&iSv 


iand do not break the oaths after you have confirmed them} 
There is no conflict between this and the Ayat 


4And do not use Allah as an excuse in your oaths} (2:224) 


iThat is the expiation for oaths when you have sworn. And 
protect your oaths.} [5:89] 


meaning, do not forgo your oaths without offering the 
penance. 

There is also no conflict between this Ayah (16:91) and the 
Hadith reported in the Two Sahths according to which the 
Prophet jg; said: 


^iJi i^jf vj 44 vjs- V «&' oj 1 \* 

* ' ' . * 

W & && - *> b jfo -1^ 


“By AllSh, if Allah wills, I will not swear an oath and then 
realize that something else is better, but 1 do that which is 
better and find a way to free myself from the oath. According 
to another report he said: "and I offer penance for my 
oath, "id 11 


There is no contradiction at all between all of these texts and 
the Ayah under discussion here, which is: 

1l|1 Fath Al-Bari 11:525, Muslim 3:1269. 
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Z, 2#I 

iartd do not break the oatlts after you have confirmed them} 

because these are the kinds of oaths that have to do with 
covenants and promises, not the kind that have to do with 
urging oneself to do something or preventing him from doing 
something. Therefore Mujahid said concerning this Ayah: 

i&lSv 'm Sfj> 

iand do not break the oaths after you have confirmed them} 

“The oath here refers to oaths made during Jahiliyyahft 11 This 
supports the Hadith recorded by Imam Ahmad from Jubayr bin 
Mut'im, who said that the Messenger of Allah jg said: 

^There is no oath in Islam, and any oath made during the 
Jahiliyyah is only reinforced by Islam.^ 

This was also reported by Muslim.I 3 * The meaning is that 
Islam does not need oaths as they were used by the people of 
the Jahiliyyah', adherence to Islam is sufficient to do away 
with any need for what they used to customarily give oaths 
for. 

In the Two Sahihs it was reported that Anas said: “The 
Messenger of Allah (^) swore the treaty of allegiance between 
the Muhajirin (emigrants) and the Ansar (helpers) in our 
house.”* 4 ' This means that he established brotherhood between 
them, and they used to inherit from one another, until Allah 
abrogated that. And Allah knows best. 

2 £ 'it \} 

iVerily, Allah knows what you do.} 

This is a warning and a threat to those who break their 
oaths after confirming them. 


111 At-Tabari 17:282. 

,2) Ahmad 4:83. 

* 3 * Muslim 4:1961. 

,4) Path Al-B&ri 4:552, Muslim 4:1960. 
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iAnd do not be like the one who undoes the thread which she 
has spun, after it has become strong,} 

‘Abdullah bin Kathir and As-Suddi said: This was a foolish 
woman in Makkah. Everytime she spun thread and made it 
strong, she would undo it again.”* 11 Mujahid, Qatadah and 
Ibn Zayd said: “This is like the one who breaks a covenant 
after confirming it.”* 21 This view is more correct and more 
apparent, whether or not there was a woman in Makkah who 
undid her thread after spinning it. The word Ankathan could 
be referring back to the word translated as “undoes”, 
reinforcing the meaning, or it could be the predicate of the 
verb “to be”, meaning, do not be Ankathan, the plural of Nakth 
(breach, violation), from the word Ndkith (perfidious). Hence 
after this, Allah says: 

iby taking your oaths as a means of deception among yourselves} 
meaning for the purposes of cheating and tricking one another. 

0 U Q 'Jt & 


iwhen one group is more numerous than another group.} 

meaning, you swear an oath with some people if they are more 
in number than you, so that they can trust you, but when you 
are able to betray them you do so. Allah forbids that, by 
showing a case where treachery might be expected or excused, 
but He forbids it. If treachery is forbidden in such a case, then 
in cases where one is in a position of strength it is forbidden 
more emphatically. 

Mujahid said: “They used to enter into alliances and 
covenants, then find other parties who were more powerful 
and more numerous, so they would cancel the alliance with 
the first group and make an alliance with the second who 
were more powerful and more numerous. This is what they 
were forbidden to do.” Ad-Dahhak, Qatadah and Ibn Zayd said 
something similar. 


m At-Tabari 17:285. 
121 At-Tabari 17:285. 
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iAlldh only tests you by 
this} Said bin Jubayr 
said: “This means (you 
are tested) by the 
large numbers." 111 
This was reported by 
Ibn Abi Hatim. Ibn 
Jarir said: “It means 
(you are being tested) 
by His command to 
you to adhere to your 
covenants.” 

c ## $ p ygd 

iAnd on the Day of 
Resurrection, He will 
certainly clarify that 
which you differed over,} 
Everyone will be 
rewarded or punished 
in accordance with his 
deeds, good or evil.* 21 


&% & £ 42S * Ut&> ^ 2* fU^J & it* %} 
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493. And Iwd Allah willed, He would have made you (all) one 
nation, but He allows whom He wills to stray and He giddes 
whom He wills. But you shall certainly be called to account far 
what you used to do.} 


I 1 ' Ad-Durr Al-Manthur 5:163. 
121 At-Tabari 17:287. 
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494. And do not make your oaths a means of deception among 
yourselves, resulting in the slip of a foot after it was firmly 
planted, and you taste the evil of having hindered from the path 
of Allah, and you will suffer a terrible punishment.) 

495. And do not use an oath by Allah for the purchase of little 
value, what is with Allah is better for you if you only knew.) 

496. Whatever you have will be exhausted, and what is with 
Allah will remain. And to those who are patient. We will 
certainly grant them their rewards in proportion to the best of 
what they used to do.) 


If Allah had willed, He would have made all of Humanity 
one Nation 


Allah says: 


4And had Allah willed, He would have made you) meaning - O 
mankind, 


t\) 


4(all) one nation,) This is like the Ayah: 


4 £ 


4And had your Lord willed, all of those on earth would have 
believed together.) [10:99], 


meaning, He could have created harmony among them, and 
there would not be any differences, conflicts or hatred between 
them. 




44 o&j j}j) 


4And if your Lord had so willed, He would surely, have made 
mankind one Ummah [nation or community], but they will not 
cease to disagree. Except him on wlwm your Lord has bestowed 
His mercy, and far that did He create them.) (11:118-119) 


Similarly, Allah says here 


- 
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{but He allows whom He wills to stray and He guides whom 
He wills.} 

Then on the Day of Resurrection, He will ask them all about 
their deeds, and will reward or punish them even equal to a 
scalish thread in the long slit of a date stone or the size of a 
speck on the back of a date stone, or even a thin membrane of 
the date stone. 


The Prohibition on taking an Oath for Purposes of 
Treachery 


Then Allah warns His servant against taking oaths as means 
of deception, i.e., using them for treacherous purposes, lest a 
foot should slip after being firmly planted. This is an analogy 
describing one who was on the right path but then deviated 
and slipped from the path of guidance because of an 
unfulfilled oath that involved hindering people from the path of 
Allah. This is because if a disbeliever were to find that after 
having agreed to a covenant, then the believer betrayed him, 
then the believer will have hindered him from entering Islam. 
Thus Allah says: 


{^ pj 




Si* '&%} 


{and you taste the evil of having hindered from the path of 
Allah, and you will suffer a terrible punishment.} 


Do not break Oaths for the sake of Worldly Gain 

Then Allah says: 

* //■' if 

US 

iAnd do not use an oath by Allah for the purchase of little 
value.} 

meaning, do not neglect an oath sworn in the Name of Allah 
for the sake of this world and its attractions, for they are few, 
and even if the son of Adam were to gain this world and all 
that is in it, that which is with Allah is better for him, i.e., the 
reward of Allah is better for the one who puts his hope in 
Him, believes in Him, seeks Him and fulfills his oaths in the 
hope of that which Allah has promised. This is why Allah says: 
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iifyou only knew. Whatever you have will be exhausted,} 

meaning, it will come to an end and will vanish, because it is 
only there for a certain, limited time. 

it x* £j} 


iand what is with Allah will remain.} 


meaning, His reward for you in Paradise will remain, without 
interruption or end, because it is eternal and will never change 
nor disappear. 


]y\2s=> £ ifA AjX 4' 


4And to those ivho are patient, We will certainly grant them 
their rewards in proportion to the best of what they used to 
do.} 

Here the Lord swears, with the Lam of affirmation, that He will 
reward the patient for the best of their deeds, i.e., He will 
forgive them for their bad deeds. 

»'-'i —v t' .\ •*'.< » :> a <. < . ./,/ < / »'v 

497. Whoever does righteous deeds - whether male or female - 
while he (or she) is a believer; then We will certainly give them 
a good life, and We will certainly grant them their rewards in 
proportion to the best of what they used to do.} 


Righteous Deeds and their Reward 

This is a promise from Allah to those Children of Adam, 
male or female, who do righteous deeds - deeds in accordance 
with the Book of Allah and the Sunnah of His Prophet j|g, with 
a heart that believes in Allah and His Messenger while 
believing that these deeds are commanded and enjoined by 
Allah. Allah promises that He will give them a good life in this 
world and that He will, reward them according to the best of 
their deeds in the Hereafter. The good life includes feeling 
tranquillity in all aspects of life. It has been reported that Ibn 
‘Abbas and a group (of scholars) interpreted it to mean good, 
lawful provisions. It was reported that ‘Ali bin Abi Talib 
interpreted as contentment. This was also the opinion of Ibn 
‘Abbas, ‘Ikrimah and Wahb bin Munabbih. ‘Ali bin Abi Talhah 
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would not confuse him or stop him from thinking about and 
pondering over the meaning of what he reads. Hence the 
majority of scholars said that refuge should be sought with 
Allah before starting to read. 




iVerily, he has no power over those wlw believe and put their 
trust only in their Lord.} 

Ath-Thawri said: “He has no power to make them commit a 
sin they will not repent from.”* 1 * Others said: it means that he 
has no argument for them. Others said it is like the Ayah: 

postil' 


4 Except Your chosen servants amongst them.} [15:40] 


4His power is only over those who obeii and follow him 
(Shay tan),} 

Mujahid said: “Those who obey him.”* 2 * Others said, “Those 
who take him as their protector instead of Allah.” 

J$j} 


}and those who join partners with Him.} means, those who 
associate others in worship with Allah. 



5 Xl\ i XL, % b; b; \3% \\j} 
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4101. And when We change a verse in place of another - and 
Allah knows best what He reveals - they (the disbelievers) say: 
"You (O Muhammad) are but a forger." Rather, most of them 
know not.} 

4102 . Say (O Muhammad); " Riih-ul-Qudus has brought it (the 
Qur'an) down from your Lord with truth." for the conviction of 
those who believe, and as a guide and good news for the 
Muslims.} 


111 At-Tabari 17:294. 
,2 > At-Jabari 17:294. 



^26--- Tafsir Ibn Kathir 

The Idolators’ Accusation that the Prophet ^ was a Liar 
since some Ayat were abrogated, and the Refutation of 
their Claim 


Allah tells us of the weak minds of the idolaters, and their 
lack of faith and conviction. He explains that it is impossible 
for them to have faith when He has decreed that they are 
doomed. When they saw that some rulings had been changed 
by being abrogated, they said to the Messenger of Allah sg: 

4 cJ ¥£\} 

iYou are but a forger} meaning one who tells lies. But Allah is 
the Lord Who does whatever He wills, and rules as He wants. 


ih : ^>£=0 \ 3 %} 


AAnd when We change a verse (of the Qur'an) in place of 
another} 

Mujahid said: this means, “We remove one and put another in 
its place.” 111 Qatadah said: this is like the Ayah : 

4*$ $ & at &S C» 


^Whatever verse We change [abrogate] or omit [the 
abrogated]...}” (2:106), 121 


Allah said, in response to them: 




ASay: “Riih-ul-Qudus has brought it...”} meaning, JibrQ, 




“j in) 


Afrom your Lord with truth,} meaning, with truthfulness and 
justice 


ft&c 


/ill 


Afor the conviction of those who believe,} 

so that they will believe what was revealed earlier and what 
was revealed later, and humble themselves towards Allah. 


111 At-Jabari 17:297. 
121 At-Tabari 17:297. 
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4fl«d os a guide and 
good news for the 
Muslims.} 

meaning He has made 
it a guide and good 
news to the Muslims 
who believe in Allah 
and His Messengers. 

^y!ji ^4^ 

j^na is. ,iiu 
us; Sjssss -4i ^u; 
4g2*i*i ^ oQ 

4103. And indeed We 
know that they (polythe¬ 
ists and pagans) say: “It 
is only a human being 
who teaches him.” The 
tongue of the man they 
refer to is foreign, while 
this (the Qur'an) is (in) 
a clear Arabic tongue.} 


The Idolators’ Claim that the Qur’an was taught by a 
Human, and the Refutation of their Claim 

Allah tells us about the idolators’ lies, allegations, and slander 
when they claimed that this Qur’an which Muhammad jg| had 
recited for them, was actually taught to him by a human. They 
referred to a foreign (i.e., non-Arab) man who lived among them 
as the servant of some of the clans of Quraysh and who used to 
sell goods by As-Safa. Maybe the Messenger of Allah jg used to 
sit with him sometimes and talk to him a little, but he was a 
foreigner who did not know much Arabic, only enough simple 
phrases to answer questions when he had to. So in refutation 
of their claims of fabrication, Allah said: 


i±4 Sa udj ,4 ^u: ^ 
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iThe tongue of the man they refer to is foreign, while this (the 
Qur'an) is a (in) clear Arabic tongue.$ 

meaning, how could it be that this Qur’an with its eloquent style 
and perfect meanings, which is more perfect than any Book 
revealed to any previously sent Prophet, have been learnt from a 
foreigner who hardly speaks the language? No one with the 
slightest amount of common sense would say such a thing. 


Cl\ is 


4104. Verily, those who do not believe in Allah's Ayat (signs, 
or revelation), Allah will not guide them, and theirs will be a 
painfiil punishment.} 

4105. It is only those who do not believe in Allah's Ayat who 
fabricate the falsehood, and it is they who are liars.} 

Allah tells us that He does not guide those who turn away 
from remembering Him and who are heedless of that which He 
revealed to His Messenger jg, those who have no intention of 
believing in that which he has brought from Allah. This kind of 
people will never be guided to faith by the signs of Allah and 
the Message which He sent His Messengers in this world, and 
they will suffer a painful and severe punishment in the 
Hereafter. Then Allah informs us that His Messenger jg is not a 
forger nor a liar, because the one who fabricates falsehood 
about Allah and His Messenger jg is the most evil of creatures. 

4i^ 0-4&, V 


4Verily, those who do not believe in Allah's Ayat,} 

Allah will not guide them, and theirs will be a painful 
punishment, meaning, the disbelievers and heretics who are 
known to the people as liars. The Messenger Muhammad 3 g|, 
on the other hand, was the most honest and righteous of 
people, the most perfect in knowledge, deeds, faith and 
conviction. He was known among his people for his 
truthfulness and no one among them had any doubts about 
that - to such an extent that they always addressed him as Al- 
Amin (the Trustworthy) Muhammad. Thus when Heraclius, the 
king of the Romans, asked Abu Sufyan about the attributes of 
the Messenger of Allah sg, one of the things he said to him was. 
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“Did you ever accuse him of lying before he made his claim?” 
Abu Sufyan said, “No”. Heraclius said, “He would refrain from 
lying about people and then go and fabricate lies about Allah?” 


>4^ 'Cjjy* ■ _ ^^^ —j 

^ ^ a. sz* *> i J/ t >> 


u-T 


jV ’i?! JOo /r* *I»V V> 

<^^ 3 ^ L>-W> £r 


4 '"j 


■ v >- 4 ^* 2>f 

pi 4 ;$ 


4106. Whoever disbelieves in Allah after his belief - except one 
who was forced while his heart is at peace with the faith - but 
whoever opens their breasts to disbelief, on them is wrath from 
Allah, and theirs will be a terrible torment 

4107. That is because they preferred the life of this world over 
that of the Hereafter. And Alltih does not guide the people who 
disbelieve > 

4108. They are those upon whose hearts, hearing (ears) and 
sight (eyes) Allah has set a seal over. And they are the heedless!} 

4109. No doubt, in the Hereafter t!\ey will be the losers .> 


Allah's Wrath against the Apostate, except for the One 
Who is forced into Disbelief 

Allah tells us that He is angry with them who willingly 
disbelieve in Him after clearly believing in Him, who open their 
hearts to disbelief finding peace in that, because they 
understood the faith yet they still turned away from it. They 
will suffer severe punishment in the Hereafter, because they 
preferred this life to the Hereafter, and they left the faith for 
the sake of this world and Allah did not guide their hearts and 
help them to stand firm in the true religion. He put a seal on 
their hearts so that they would not be able to understand 
what is beneficial for them, and He sealed their ears and eyes 
so that they would not benefit from them. Their faculties did 
not help them at all, so they are unaware of what is going to 
happen to them. 
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4No doubt} means, it is inevitable, and no wonder that those 
who are like this - 

iin the Hereafter, they will be the losers.} meaning, they will lose 
themselves and their families on the Day of Resurrection. 

iexcept one who was forced while his heart is at peace with the 
faith} 

This is an exception in the case of one who utters 
statements of disbelief and verbally agrees with the Mushriktn 
because he is forced to do so by the beatings and abuse to 
which he is subjected, but his heart refuses to accept what he 
is saying, and he is, in reality, at peace with his faith in Allah 
and His Messenger j$g. 

The scholars agreed that if a person is forced into disbelief, it 
is permissible for him to either go along with them in the 
interests of self-preservation, or to refuse, as Bilal did when 
they were inflicting all sorts of torture on him, even placing a 
huge rock on his chest in the intense heat and telling him to 
admit others as partners with Allah. He refused, saying, 
“Alone, Alone.” And he said, “By Allah, if I knew any word 
more annoying to you than this, I would say it.” May Allah be 
pleased with him. 

Similarly, when the Liar MQsaylimah asked Habib bin Zayd Al- 
Ansari, “Do you bear witness that Muhammad is the Messenger 
of Allah?” He said, “Yes.” Then Musaylimah asked, “Do you bear 
witness that I am the messenger of Allah?” Habib said, “I do not 
hear you.” Musaylimah kept cutting him, piece by piece, but he 
remained steadfast insisting on his words.* 1 * 

It is better and preferable for the Muslim to remain steadfast 
in his religion, even if that leads to him being killed, as was 
mentioned by Al-Hafiz Ibn ‘Asakir in his biography of 
‘Abdullah bin Hudhafah Al-Sahmi, one of the Companions. He 
said that he was taken prisoner by the Romans, who brought 
him to their king. The king said, “Become a Christian, and I 
will give you a share of my kingdom and my daughter in 

m 


Asad Al-Ghabah 1049. 
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marriage.” ‘Abdullah said: “If you were to give me all that you 
possess and all that Arabs possess to make me give up the 
religion of Muhammad jgjjj even for an instant, I would not do 
it.” The king said, “Then I will kill you.” ‘Abdullah said, “It is up 
to you.” The king gave orders that he should be crucified, and 
commanded his archers to shoot near his hands and feet while 
ordering him to become a Christian, but he still refused. Then 
the king gave orders that he should be brought down, and that 
a big vessel made of copper be brought and heated up. Then, 
while ‘Abdullah was watching, one of the Muslim prisoners was 
brought out and thrown into it, until all that was left of him 
was scorched bones. The king ordered him to become a 
Christian, but he still refused. Then he ordered that ‘Abdullah 
be thrown into the vessel, and he was brought back to the 
pulley to be thrown in. ‘Abdullah wept, and the king hoped that 
he would respond to him, so he called him, but ‘Abdullah said, 
“I only weep because I have only one soul with which to be 
thrown into this vessel at this moment for the sake of Allah; I 
wish that I had as many souls as there are hairs on my body 
with which I could undergo this torture for the sake of Allah.” 
According to some reports, the king imprisoned him and 
deprived him of food and drink for several days, then he sent 
him wine and pork, and he did not come near them. Then the 
king called him and asked him, “What stopped you from 
eating?” ‘Abdullah said, “It is permissible for me [under these 
circumstances], but I did not want to give you the opportunity 
to gloat.” The king said to him, “Kiss my head and I will let you 
go.” ‘Abdullah said, “And will you release all the Muslim 
prisoners with me?” The king said, “Yes.” So ‘Abdullah kissed 
his head and he released him and all the other Muslim 
prisoners he was holding. When he came back, ‘Umar bin Al- 
Khattab said, “Every Muslim should kiss the head of ‘Abdullah 
bin Hudhafah, and I will be the first to do so.” And he stood up 
and kissed his head. May Allah be pleased with them both.* 1 * 


b bj- ' i -cZAjh. 

•? * \ ~ nflu SgS* » < » ^ ~ f 


[i] 


Al-Hafi? (Ibn Hajar) mentioned this story in brief in Al-Is&bah 
(4641), and attributed it to Al-Bayhaqi. 
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4220. Then, verily, your Lord for those who emigrated after 
they were put to trials and then performed Jihad, and were 
patient, - after this, your Lord is indeed Forgiving, Most 
Merciful.$ 

4322. (Remember) the Day when every person will come 
pleading for himself, and every one will be paid in foil for what 
he did, and they will not be dealt with unjustly.} 


The One who is forced to renounce Islam will be forgiven 
if He does Righteous Deeds afterwards 

This refers to another group of people who were oppressed in 
Makkah and whose position with their own people was weak, 
so they went along with them when they were tried by them. 
Then they managed to escape by emigrating, leaving their 
homeland, families and wealth behind, seeking the pleasure 
and forgiveness of Allah. They joined the believers and fought 
with them against the disbelievers, bearing hardship with 
patience. Allah tells them that after this, meaning after their 
giving in when put to the test, He will forgive them and show 
mercy to them when they are resurrected. 

i(Remember) the Day when every person will come pleading} 
meaning making a case in his own defence. 

&■} 

ifor himself.} means, no one else will plead on his behalf; not 
his father, not his son, nor his brother, nor his wife. 

u &jj} 

iand every one ivill be paid in full for what he did,} meaning 
whatever he did, good or evil. 

iand they will not be dealt with unjustly.} 

meaning there will be no decrease in the reward for good, and 
no increase in the punishment for evil. They will not be dealt 
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cause of what they did .> 


with unjustly in the 
slightest way. 


Otea 4M < r ir^JT 

(&jj U^t 4 / .,> £ 5 ilX 

o/ ^ =o ^ ^ \jJpj 

o* U iit Lfi'ili 4»\ 

\yV£==> \1^> tJi y^j 
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4212. And Allah gives 
the example of a town¬ 
ship (Makkah), it was 
secure and peaceful: its 
provision coming to it in 
abundance from every 
place, but it (its people) 
denied the favors of Al¬ 
lah. So Allah made it 
taste extreme hunger 
(famine) and fear, be- 


4113. There has come to them a Messenger from among 
themselves, but they denied him, so the torment seized them 
while they were wrongdoers.$ 


The Example of Makkah 


This example refers to the people of Makkah, which had 
been secure, peaceful and stable, a secure sanctuary while 
men were being snatched away from everywhere outside of it. 
Whoever entered Makkah, he was safe, and he had no need to 
fear, as Allah said: 


fg$. t-*i* u^- JL4J o?L«j j»y St >_iiUu cfSli 


g 0 } yiij^ 
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iAnd they say: "If we follow the guidance with you, we would 
be snatched away from our land." Have We not established a 
secure sanctuary (Makkah) for them, to which are brought fruits 
of all kinds, a provision from Ourselves.} [28:57] 

Similarly, Allah says here: 

i+A} 


iits provision coming to it in abundance} meaning, with ease and 
in plenty, 


4ft Ah $ & 


ifrom every place, but it (its people) denied the favors of 
Allah.} 


meaning, they denied the blessings of Allah towards them, the 
greatest of which was Muhammad being sent to them, as 
Allah said: 



% A* l&' A 




cfM J] s 
4 ® J0X 


iHave you not seen those who have changed the favors of Allah 
into disbelief, and caused their people to dwell in the abode of 
destruction; Hell, in which they will bum, - and what an evil 
place to settle in!} (14:28-29). 

Hence Allah replaced their former blessings with the opposite, 
and said: 

4g£® J-Q ft <&&} 

4 So Allah made it taste extreme hunger (famine) and fear,} 

meaning, He inflicted it and made them taste of hunger after 
fruits of all kinds and provision in abundance from every place 
had been brought to it. This was when they defied the 
Messenger of Allah jg and insisted on opposing him, so he 
supplicated against them, asking Allah to send them seven 
years like the seven years of YQsuf (i.e., seven years of famine), 
and they were stricken with a year in which everything that 
they had was destroyed, and they ate ‘Alhaz’, which is the hair 
of the camel mixed with its blood when it is slaughtered. 

4^S} 
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4 and fear}. This refers to the fact that their sense of security 
was replaced with fear of the Messenger of Allah jg and his 
Companions after they had migrated to Al-Madlnah. They 
feared the power and the attack of his armies, and they started 
to lose and face the destruction of everything that belonged to 
them, until Allah made it possible for His Messenger 4§| to 
conquer Makkah. This happened because of their evil deeds, 
their wrongdoing and their rejection of the Messenger jg that 
Allah sent to them from among themselves. He reminded them 
of this blessing in the Ayah: 

Oi (jc ini (J* 



4 Indeed, Allah blessed the believers when He sent Messenger 
from among themselves to them.} (3:164) 


and, 


4&; O & M & 3 2 ■$ JH\ jjz M 


4So have Taqwa of Allah! O men of understanding who have 
believed, Allah has indeed revealed to you a reminder (this 
Qur'an). (And has also sent to you) a Messenger.} [65:10-11] 

and: 


tl&ji jUa aZiu&j ijlij y 


4 Similarly (as a blessing), We have sent a Messenger to you 
from among you, reciting Our Ayat to you, and purifying you, 
and teaching you the Book (the Qur'an) and the Hikmah (i.e. 
Sunnah).} Until 

4<md do not be ungrateful [2:151-152] i 

Allah changed the situation of the disbelievers and made it 
the opposite of what it had been, so they lived in fear after 
being secure, they were hungry after having plenty of 
provisions. After the believers lived in fear, Allah granted them 
security, giving them ample provisions after they lived in 
poverty, making them rulers, governors and leaders of 
mankind. This is what we say about the example that was 
given of the people of Makkah. It was also the opinion of Al- 
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‘Awfi and Ibn ‘Abbas, 111 Mujahid, Qatadah, ‘Abdur-Rahman 
bin Zayd bin Aslam, and Malik narrated it from Az-Zuhri as 
well. May Allah have mercy on them all. 12 ' 


4 4 it cl* !£Mi Cf & it 

^ it p, Cj ^ijt fiitj iL3t ££. q 

JL,2 a tjSJ5 %%£ & it <2# ^ % g % j£SX £ 
•* vijt it jj 4 i-ijt it £ \&% ui; 


4114. So oof o/ the lawful and good food which Allah has 
provided for you. And be grateful for Allah's favor, if it is He 
Whom you worship.$ 

<115. He has only forbidden dead flesh, blood, the flesh of 
swine, and any animal which is slaughtered as a sacrifice for 
other than Allah. But if one is forced by necessity, without 
willful disobedience, nor transgressing, then, Allah is 
Pardoning, Most Merciful.} 

<116. And do not describe what your tongues have lied about, 
saying: "This is lawful and this is forbidden,” to invent lies 
against Allah. Verily, those who invent lies against Allah, will 
never succeed .} 

<117. A passing brief enjoyment (will be theirs), but they will 
suffer a painful torment.} 


The Command to eat Lawful Provisions and to be 
Thankful, and an Explanation of what is Unlawful 

Allah orders His believing servants to eat the good and lawful 
things that He has provided, and to give thanks to Him for 
that, for He is the Giver and Originator of all favors. Who 
alone deserves to be worshipped, having no partners or 
associate. Then Allah mentions what He has forbidden things 
which harm them in both religious and worldly affairs, i.,e., 
dead meat, blood and the flesh of pigs. 


111 At-Tabari 17:309. 
121 A|:-Tabari 17:310. 
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iand any animal which is slaughtered as a sacrifice for other 
than Allah.} 

meaning, it was slaughtered with the mention of a name other 
than that of Allah. 

Nevertheless, 


iBut if one is forced by necessity.} meaning, if one needs to do it, 
without deliberately disobeying or transgressing, then, 


Cm { »>< jSt 


<U» 


4 Allah is Pardoning, Most Mercifid.} We have already discussed 
a similar Ayah in Surat Al-Baqarah, and there is no need to 
repeat it here. And to Allah be praise. 

Then Allah forbids us to follow the ways of the idolators who 
declare things to be permitted or forbidden based upon their 
own whims and whatever names they agree on, such as the 
Bahirah (a she-camel whose milk was spared for the idols and 
nobody was allowed to milk it), the Sa’ibah (a she-camel let 
loose for free pasture for their false gods, idols, etc., and 
nothing was allowed to be carried on it), the Wasilah (a she- 
camel set free for idols because it has given birth to a she- 
camel at its first delivery and then again gives birth to a she- 
camel at its second delivery) and the Ham (a stallion camel 
freed from work for the sake of their idols, after it had finished 
a number of acts of copulation assigned for it), and so on. All 
of these were laws and customs that were invented during 
jahiliyyah. Then Allah says: 


itgx $ $ u£ ui ^ a 


iAnd do not describe what your tongues have lied about, 
saying: “Tins is lawful and this is forbidden," to invent lies 
against Allah.} 

This includes everyone who comes up with an innovation 
[Bid'ah) for which he has no evidence from the SharVah, or 
whoever declares something lawful that Allah has forbidden, or 
whoever declares something unlawful that Allah has permitted, 
only because it suits his opinions or whim to do so. 
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4describe what ... ^ 

meaning, do not speak lies because of what your tongues put 
forth. Then Allah warns against that by saying: 

U £ 'cS 


iVerily, those who invent lies against Allah, will never 
succeed.) 

meaning, either in this world or the Hereafter. As for this 
world, it is transient pleasure, and in the Hereafter, theirs will 
be a severe punishment, as Allah says: 

4:g.±-¥ ^ ^u. 

4We let them enjoy for a little while, then in the end We will 
drive them into an unrelenting punishment.) (31:24) 

and 



e4i 2 4 ^ 

£i 3>J 




iVerily, those who invent a lie against Allah, will never be 
successful. (A brief) enjoyment in this world! and then to Us 
will be their return, then We shall make them taste the severest 
torment because they disbelieved.) (10:69-70) 


C v £ * & C Of &) 

jU'i juu o; Y 1JU oj jjllk; 

/ i f i, 

<1^ O’ 


4118. And for those who are jews, We have forbidden such 
things as We have mentioned to you before.™ And We did not 
wrong them, but they wronged themselves.) 


4119. Then, your Lord for those who did evil out of ignorance 
and afterward repent and do righteous deeds - verily, after that, 
your Lord is Pardoning, Most Merciful.) 


111 See Al-An‘dm 6:146. 
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Some Good Things were Forbidden for the Jews 

After mentioning that He has forbidden us to eat dead meat, 
blood, the flesh of swine, and any animal which is slaughtered 
as a sacrifice for others than Allah, and after making 
allowances for cases of necessity - which is part of making 
things easy for this Ummah, because Allah desires ease for us, 
not hardship - Allah then mentions what He forbade for the 
Jews in their laws before they were abrogated, and the 
restrictions, limitations and difficulties involved therein. He 
tells us: 

& 03 C t£-! \J& $ 


iAnd for those who are Jews, We have forbidden such things as 
We have mentioned to you before.} 


meaning in Surat Al-An'am, where Allah says: 

CUji 'jjLS ■ZLsjti' &j} 


iAnd unto those who are Jews, We forbade every (animal) with 
undivided hoof, and We forbade them the fat of the ox and the 
sheep except what adheres to their backs} Until, 


<We are indeed truthful} (6:146) Hence Allah says here: 


£j} 

iAnd We did not wrong them,} meaning, in the restrictions 
that We imposed upon them. 


ibnt tliey wronged themselves meaning, they deserved 
that. This is like the Ayah : 


$ Jhr* O* 


<®4T 


iBecause of the wrong committed of those who were Jews, We 
prohibited certain good foods which had been lawful for them - 
and (also) for their hindering many from Allah's way.} (4:160) 
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S383&3H Then Allah tells us, 

honoring and remin¬ 
ding believers who 
have sinned of His 
blessings, that who¬ 
ever among them 
repents, He will accept 
his repentance, as He 
says: 

'o\ 

iThen, your Lord for 
those who did evil out of 
ignorance ^ 

Some of the Salaf said 
that this means that 
everyone who disobeys 
Allah is ignorant. 

ijlJ'i Jju of 

iand afterward repent 
and do righteous deeds} 
meaning, they give up the sins they used to commit and turn 
to doing acts of obedience to Allah. 

li dij 

4 verily, after that, your Lord is...^ means, after that mistake 

4.. .Pardoning, Most Merciful.$ 
ixil ck £) LL x 5 iii ofr 

U ^ It § J Jb'j. 'Ci 

4320. Verily, Ibrahim was (himself) an Ummah, obedient to 
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Allah, a Hanif (monotheist), and he was not one of the 
idolaters.} 

4121. (He was) thankful for His favors. He (Allah) chose him 
and guided him to a straight path.} 

4122. And We gave him good in this world, and in the 
Hereafter he shall be of the righteous.} 

4123. Then, We have sent tlxe revelation to you: "Follow the 
religion of Ibrahim (he was a) Hanif, and he was not one of the 
idolaters."} 

The Khalil (Close Friend) of Allah 

Allah praises His servant, Messenger and close friend 
Ibrahim, the Imam of the Hanifs the father of the Prophets, 
and Allah declares Ibrahim’s innocence of the idolators, Jews 
or Christians. Allah says: 

46± £ h\} 

4Verily, Ibrahim was (himself) ah Ummah, obedient to Allah, a ; 
Hanif (monotheist)} 

Ummah here means the leader who is followed. Qanit 
(obedient to Allah) means humble and obedient. Hanif means 
one who deliberately steers clear of Shirk in favor of Tawhid. 
Hence Allah says: 

'auHiSr 

4and he was not one of the idolaters.} 

Mujahid said: “Ummah (here] means that he was a nation on 
his own.” 

4m 

4(He was) thankfid for His favors.} 

means, he gave thanks for the blessings that Allah gave him. 
As Allah says: 

4And of Ibrahim the one who fulfilled >(53:37) 
which means that he did everything that Allah commanded 
him to do. 
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4He (Allah) chose him) means, He selected him, as Allah says : 

‘ti Jt tj?U J&j) 


4And before, We indeed gave Ibrahim his integrity, and We 
were indeed most knowledgeable about /iim^(21:51). 

Then Allah says; 


Jl 


iand guided him to a straight path.) 

which means to worship Allah alone, without partners or 
associate, in the manner that He prescribed and which pleases 
Him. 



4And We gave him good in this world,) 

meaning, *We granted him all that a believer may require for a 
good and complete life in this world.’ 


iand in the Hereafter he shall be of the righteous.) 
Concerning the Ayah: 



Li.il' 4 iiij Cj) 


4And We gave him good in this world,) 
Mujahid said: “This means a truthful tongue.” 

4 ^ i* if 


iThen, We have sent the revelation to you: “Follow the religion 
of Ibrahim (he was a) Hanif...) 


meaning, “because of his perfection, greatness, and the 
soundness of his Tawhid and his way, We revealed to you, O 
Seal of the Messengers and Leader of the Prophets jg,’ 



iFollow the religion of Ibrahim (he was a) Hanif and he was 
not of the idolators.) 

This is like the Ayah in Surat Al-An‘am: 
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iSay: "Truly, my Lord has guided me to a straight path, a 
right religion, tire religion of. Ibrahim, (he was a) Hanif and he 
was not of the idolaters."} (6:161). 


Then Allah rebukes the Jews, 

d-j .a l l j>j) |Vf^> <!&_) d!p l>itil J* 1 - »i *1' J*»- 

as & 


4124. The Sabbath was only prescribed for those who differed 
concerning it, and verily, your Lord will judge between them 
on the Day of Resurrection about what they differed over.} 


The Prescription of the Sabbath for the Jews 


There is no doubt that for every nation, Allah prescribed one 
day of the week for people to gather to worship Him. For this 
Ummah He prescribed Friday, because it is the sixth day, on 
which Allah completed and perfected His creation. On this day 
He gathered and completed His blessings for His servants. It 
was said that Allah prescribed this day for the Children of 
Israel through His Prophet Musa, but they changed it and 
chose Saturday because it was the day on which the Creator 
did not create anything, as He had completed His creation on 
Friday. Allah made observance of the Sabbath obligatory for 
them in the laws of the Tawrah (Torah), telling them to keep 
the Sabbath. At the same time, He told them to follow 
Muhammad jg when he was sent, and took their promises and 
covenant to that effect. Hence Allah says: 


/( * 


A**- j 


4The Sabbath was only prescribed for those who differed 
concerning it,} 

Mujahid said: “They observed the Sabbath (Saturday) and 
ignored Friday.”* 11 Then they continued to observe Saturday 
until Allah sent Isa bin Maryam. It was said that he told them 


m 


At-Jabari 17:320. 
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to change it to Sunday, and it was also said that he did not 
forsake the laws of the Tawrah except for a few rulings which 
were abrogated, and he continued to observe the Sabbath 
until he was taken up (into heaven). Afterwards, the Christians 
at the time of Constantine were the ones who changed it to 
Sunday in order to be different from the Jews, and they 
started to pray towards the east instead of facing the Dome 
(i.e., Jerusalem). And Allah knows best. 

It was reported in the Two Sahihs that Abu Hurayrah heard 
the Messenger of Allah sg say: 




■£? hi ^ iJ Jill IJill ^jjl 
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°We are the last, but we will be the first on the Day of 
Resurrection, even though they were given the Book before us. 
This is the day that Allah obligated upon than, but they 
differed concerning it. Allah guided us to this day, and the 
people observe their days after us, the Jews on the following day 
and the Christians on the day after that.d 11 

This version was recorded by Al-Bukhari. 

It was reported that Abu Hurayrah and Hudhayfah said that 
the Messenger of Allah sg said: 


fji tc- J .- l l fjj jl£i iliili 015 j* Jii J-ii* 

‘■i>-SJl_) <<A«^Jl (i«wjJ«Jl fjj Jill UlJL^i IL Jill iJl>-Vl 
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'Allah let the people wlw came before us stray from Friday, so 
the Jews had Sahtrday and the Christians had Sunday. Then 
Allah brought us and guided us to Friday. So now there are 
Friday, Saturday and Sunday, thus they will follow us on the 
Day of Resurrection. We are the last of the people of this world, 
but will be the first on the Day of Resurrection, and will be the 
first to be judged, before all of creation .» |21 

^ Fath Al-Bari 11:526, Muslim 2:586. 

121 Muslim 2:586. 
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4125. Invite to the way of your Lord with wisdom and fair 
preaching, and argue with them with that which is best. Truly, 
your Lord best knows who has strayed from His path, and He 
best knows those who are guided.} 


The Command to invite people to Allah with Wisdom 
and Good Preaching 

Allah commands His Messenger Muhammad jg to invite the 
people to Allah with Hikmah (wisdom). Ibn Janr said: ‘That is 
what was revealed to him from the Book and the Sunnah.” 

iand fair preaching} meaning, with exhortation and stories of the 
events that happened to people that are mentioned in the 
Qur an, ^ which he is to tell them about in order to warn them 
of the punishment of Allah. 


iand argue with them with that which is best.} 

meaning, if any of them want to debate and argue, then let 
that be in the best manner, with kindness, gentleness and 
good speech, as Allah says elsewhere: 


c$\ % 31 Ji y 5 j jil ^} 

4And do not argue with the People of the Book, unless it be 
with that which is best, except for those who purposefully do 
wrong.} [29:46] 


Allah commanded him to speak gently, as He commanded 
Musa and HarQn to do when he sent them to Pharaoh, as He 
said: 


Ufa** i ’$% 0 & V ’A ?Ji} 


jAnd spealc to him mildly, perhaps he may accept admonition 
|i| 


At-Tabari 17:321. 
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4 then punish them with the like of that with which you were 
afflicted.} 

Ibn Sirin said, “If a man among you takes something from 
you, then you should take something similar from him.”* 1 ! 
This was also the opinion of Mujahid, Ibrahim, Al-Hasan Al- 
Basri, and others.* 2 * Ibn Jarir also favored this opinion. Ibn 
Zayd said: “They had been commanded to forgive the idolators, 
then some men became Muslim who were strong and 
powerful. They said, ‘O Messenger of Allah, if only Allah would 
give us permission, we would sort out these dogs!’ Then this 
Ayah was revealed, then it was latter abrogated by the 
command to engage in Jihad .”* 31 

4 % Cj 

4And be patient, and your patience will not be but by the help 
of Allah.} 

This emphasizes the command to be patient and tells us that 
patience cannot be acquired except by the will, help, decree , 
and power of Allah. Then Allah says: 

i'rf & 

4And do not grieve over them,} meaning, those who oppose you, 
for Allah has decreed that this should happen. 

iand do not be distressed} means do not be worried or upset. 

iSf&z \L:} 


4by their plots.} meaning; because of the efforts they are putting 
into opposing you and causing you harm, for Allah is 
protecting, helping, and supporting you, and He will cause you 
to prevail and defeat them. 


i>i3' qjjl Z,\} 


iTruly, Allah is with those who have Taqwa, and the doers of 
good.} 


*’* ‘Abdur-Razzaq, 2:361. 
121 At-Jabari 17:524, 525. 
131 At-Jabari 17:324. 
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4those who have Taqwfy means, they keep away from that which 
is forbidden. 



iand the doers of good > meaning they do deeds of obedience to 
Allah. These are the ones whom Allah takes care of, He gives 
them support, and helps them to prevail over their enemies and 
opponents. 

This is end of the Tafsir of Surat An-NahL To Allah be praise 
and blessings, and peace and blessings be upon Muhammad 
and his family and Companions. 
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The Tafstr of Surat Al-Isra 9 
(Chapter - 17) 


Which was revealed in Makkah 


The Virtues of Surat Al-Isra* 


Imam Al-Hafiz Abu ‘Abdullah Muhammad bin Ismail Al- 
Bukhari recorded that Ibn MasUd jg said concerning Surah 
Bani Isrd'U (i.e., Surat Al-Isra), Al-Kahf and Maryam : “They are 
among the earliest and most beautiful Surahs and they are my 
treasure.”* l * 

Imam Ahmad recorded that ‘A’ishah said: “The Messenger of 
Allah used to fast until we would say, he does not want to 
break his fast, then he would not fast until we would say, he 
does not want to fast, and he used to recite Bani Isra’U and Az- 
Zumar every night.”* 2 ’ 




In the Name of Allah, the Most Gracious, the Most Merciful. 

4 .if- jj«*i** j* A Ay- 


41. Glorified be He Who took His servant for a Journey by 
Night from Al-Masjid Al-Haram to Al-Masjid Al-Aqsa, the 
neighborhood whereof We have blessed, in order that We might 
show him of Our Ayat. Verily, He is the All-Hearer, the All- 
Seer.4 


The Isra’ (Night Journey) 

Allah glorifies Himself, for His ability to do that which none 
but He can do, for there is no God but He and no Lord 
besides Him. 


111 FathAl-Bari 8:655. 
* 2 * Ahmad 6:189. 
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4Who took His servant 
for a Journey} refers to 
Muhammad 5 g 

4by Night} means, in 
the depths of the 
night. 

ig£$ ^3 

4from Al-Masjid Al- 
Hardm} means the 
Masjid in Makkah. 

4to Al-Masjid Al-Aqsd,} 
means the Sacred 
House which is in 
Jerusalem, the origin 
of the Prophets from 
the time of Ibrahim 
Al-Khalll. The Prophets 
all gathered there, and 
he (Muhammad sg) led 
them in prayer in their own homeland. This indicates that he is 
the greatest leader of all, may the peace and blessings of Allah 
be upon him and upon them. 

4the neighborhood whereof We have blessed} means, its agricultural 
produce and fruits are blessed 

iU > 

4in order that We might sltow him}, i.e., Muhammad 
4of Our Ayat.} i.e., great signs. As Allah says: 




TAT 
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ilndeed he did see of the greatest signs, of his Lord (Allah).$ 
(53:18) 

We will mention below what was narrated in the Sunnah 
concerning this. 

yifi j* 

iVerily, He is the All-Hearer, the All-Seer.} 

means, He hears all the words of His servants, believers and 
disbelievers, faithful and infidel, and He sees them and gives 
each of them what he deserves in this world and the Hereafter. 

Hadiths about Al-Isra* 


The Report of Anas bin Malik 

Imam Ahmad reported from Anas bin Malik that the 
Messenger of Allah jg said: 

) _ # 4—' Jzp Li t iijSj ilia jAj 

J)\ ukk Stlii IkJ c^f JU- ^ 3ui ’■&/) 

jj »lib |J m S j O cJLtf oi>0 kil^Sfl 14c? 

J! ^ ^ ^ 0^' ‘J 1? 5^ 

?iU4 'J*) :JJ .Jjfr- : Jli :iJ JJi iJllt ; UUl 

lii lj)i UJ . J J-'ji : Jli ?4lJj 3*3 : JJ . jlL-S :Jli 
: % <)if? *HiJi J! Hi jli J US3 ^ 

jgj :JJ .lu; :Jli filK is; :jj :Jli «cif 

^ j ^ u3 <« aJ| l Jli 

i cKi {j* ’ <J ^x^ii iiJ0l > U »lll b jr^y ^ 

ji :Jli ?«3J J-;f uS3 :JJ lUi :Jli ?iis ^3 
3ki Jaif ji lip if'ilUi Ji- lit ii)i -^! 

: Jr^ Ji^r jU-Ul IL *.^>y l pSj ^ 

^*3 : Jr* : Ji* tiu; ^3 : Jc* ^ ^ 

i<Jli < jr*y ^ Uaj ^ ^ 0 * Jli 



• Al-Buraq was brought to me, and it was a white animal 
bigger than a donkey and smaller than a mule. One stride of 
this creature covered a distance as far as it could see. 1 rode on 
it and it took me to Bayt Al-Maqdis (Jerusalem), where I 
tethered it at the hitching post of the Prophets. Then 1 entered 
and prayed two Rak'ahs there, and came out. Jibrtl brought me 
a vessel of wine and a vessel of milk, and I chose the milk. Jibnl 
said: 'You have chosen the Fitrah (natural instinct).' Then I 
was taken up to the first heaven and Jibrtl asked for it to be 
opened. It was said, ‘Who are you?' He said, 'Jibnl.' It was 
said, ‘Who is with you?' He said, 'Muhammad.' It was asked, 
‘Has his Mission started?' He said, 'His Mission has started.' 
So it was opened for us, and there I saw Adam, who welcomed 
me and prayed for good for me. Then I was taken up to the 
second heaven and Jibrtl asked for it to be opened. It was said, 
‘Who are you?' He said, 'Jibrtl.' It was said, ‘Who is with 
you?' He said, 'Muhammad.' It was asked, ‘Has his Mission 
started?' He said, 'His Mission has started.?' So it was opened 
for us, and there I saw the two maternal cousins, Yahyd and 
‘Isa, who welcomed me and prayed for good for me. Then I was 
taken up to the third heaven and Jibrtl asked for it to be opened. 
It was said, 'Who are you?' He said, 'Jibrtl.' It was said, ‘Who 
is with you?' He said, 'Muhammad.' It was asked, 'Has his 
Mission started?' He said, ‘His Mission has started.' So it was 
opened for us, and there I saw Yusuf, who had been given the 
beautiful half. He welcomed me and prayed for good for me. 
Then I was taken up to the fourth heaven and Jibrtl asked for it 
to be opened. It was said, ‘Who are you?' He said, ‘Jibrtl.' It 
was said, ‘Who is with you?' He said, 'Muhammad.' It was 
asked, ‘Has his Mission started?' He said, ‘His Mission has 
started.' So it was opened for us, and there I saw Idris, who 
welcomed me and prayed for good for me. - then (the Prophet 
3g ) said: Allah says: 

life; 

4And We raised him to a high station} (19:57). 
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Jo?*" 34 : Jrf* Jo?*- wUJl .UUl JJ \L gj£> jU 

Cl £?** • ^! : ?«3j J-* jf J5 j : JJ JU>ui : Jli ? JjUl V^j : JJ 

<Joiui .uui jj ^ ud ^ 4A3* jjji^. ut is^ 

^ jij : JJ lu: : Jli ?iUi ^3 : JJ ^ : Jli ?cJf ^ jJ ^ 
J li-SJ ^ CJ-> f*5A-U( «ii u( IS]i 0 ^ii . 4\ vi-~ ai : Jli ?dl 

Ji^/?** • ?oJI J^ 11*11)1 .111)1 ll ^p 

bJ . <J\ jl 5 ! jii ?J| waj jsj i J-j x«jii i j i* ?m« J* j :jj 
lilj t c ... H ^Jl x; l* ISJj <llp ut Ijji 

^ sj-v <j! ^ (^ 1 4! ^ <4^* Ojj^- ^ J^ 

sip; u *i j>\ i* uii ij^is uisi} iih5) jim* 4J33 
• Jr? j I ^ kl l ^JllJ 4il jl>- J. Jilt lli 

;^j> j0j fji j^ ^ ^ £ £J! «&' : JJ 

jrr*^ J* ur^y ^ : J^ ‘cPy <Jl tr^ - 

j]i ivilj/ s jui Jl jl^li tlLj 'Jli i J0J {Ji J \S Jji i^ij 

J5 Ji c^-> : Jli >‘r+P-j teW te jS Jl3 iUy jJ- ; V 
: Jlli Jl cJ<il ^ jjjii illlii ^ iaAi JC. yJuut- tej te 
J\ g-> iJJi jjJ N il^f Si : Jlii Uli Ji L- ji :iili ?ojji U 

J*»w3 <j~“y te-J i_»;j iirl Jj^ ^Ji ; Jia «_4-f»vJi jtiii Jilj 

W i^3 f ji J^ L^j > r’ , 3^’ U~^~ te - L *~ *i ' <W~ '-**>■ l^->- ur*' 


v <) 1^11. » pJU Cl> w lr*J e)jl.> « k lUx> i^JLp o^Ll> 

ol5^ IfLp 4 bli l^JLliu jJU 4 »» .» jli 4 C-15^ l^JLfcP 

^iJ J* g-j* ^Jtai ^3^*^ J! ^4^' cr^ 4 oJL>-Ij 

ji)s : $§ fil J^lj 4ills jJaJ 'y Jixil jji ^Li>*i)l AjllU 

^ Jl o*».j 

(Then he resumed his narrative:] «77ien / a>fls taken up to 
the fifth heaven and Jibrtl asked for it to be opened. It was 
said, 'Who are you?' He said, 'fibril.' It was said, ‘Who is 
with you?' He said, 'Muhammad.' It was asked, ‘Has his 
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Mission started?' He said, 'His Mission has started.?' So it 
was opened for us, and there I saw Hariin, who welcomed me 
and prayed for good far me. Then I was taken up to the sixth 
heaven and fibril asked far it to be opened. It was said, ‘Who ' 
are you?' He said, ‘fibril.? It was said, 'Who is with you?' 
He said, ‘Muhammad.’ It was asked, 'Has his Mission 
started?' He said, 'His Mission has started.?' So it was 
opened far us, and there I saw Musa, who welcomed me and 
prayed far good far me. Then I was taken up to the seventh 
heaven and fibril asked far it to be opened. It was said, ‘Wlto 
are you?' He said, 'fibril.' It was said, 'Who is with you?' He j 
said, ‘Muhammad.’ It was asked, 'Has his Mission started?' j 
He said, 'His Mission has started.' So it was opened far us, 
and there I saw Ibrahim, who was leaning back against the 
Much-Frequented House (Al-Bayt Al-Ma'mur). Every day 
seventy thousand angels enter it, then they never come back to 
it again. Thai I was taken to Sidrat Al-Muntaha (the Lote tree 
beyond which none may pass), and its leaves were like the 
leaves [ears] of elephants and its fruits were like jugs, and 
when it was veiled with whatever it was veiled with by the 
command of Allah, it changed, and none of the creatures of 
Allah can describe it because it is so beautiful. 

Then Allah revealed that which He revealed to me. He enjoined 
on me fifty prayers every day and night. I came down until I 
reached Musa, and he said, 'What did your Lord enjoin on 
your Ummah?' I said, 'Fifty prayers everyday and night.' He 
said, 'Go back to your Lord and ask Him to reduce (the burden) 
far your Ummah, far your Ummah will not be able to do that. I 
tested the Children of Israel and found out how they were.' So I 
went back to my Lord and said, ‘O Lord, reduce (the burden) 
far my Ummah far they will never be able to do that.' So He 
reduced it by five. I came back down until I met Musa and he 
asked me, ‘What did you do?' I said, ‘(My Lord) reduced (my 
burden) by five.' He said, 'Go back to your Lord and ask Him 
to reduce (the burdett) for your Ummah.' I kept going back 
between my Lord and Musa, and (my Lord) reduced it by five 
each time, until He said, 'O Muhammad, these are five prayers 
every day and night, and far every prayer there is (the reward 
of) ten, so they are (like) fifty prayers. Whoever wants to do 
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something good then does not do it, one good deed will be 
recorded for him, and if he does it, ten good deeds will be 
recorded for him. Whoever wants to do something evil and does 
not do it, no evil deed will be recorded for him, and if he does 
it, one evil deed will be recorded for him.' I came down until I 
reached Musa, and told him about this. He said: ‘Co back to 
your Lord and ask hitn to reduce (the burden) for your Ummah, 
for they will never be able to do that.' I had kept going back to 
my Lord until I felt too s/ii/. 5 ^ This version was also 
recorded by Muslim. 121 

Imam Ahmad recorded Anas saying that Al-Buraq was 
brought to the Prophet on the Night of the Isra’ with his 
saddle and reins ready for riding. The animal shied, and Jibril 
said to him: “Why are you doing this? By Allah, no one has ever 
ridden you who is more honored by Allah than him.” At this, 
Al-Buraq started to sweat. This was also recorded by At- 
Tirmidhi, who said it is GharibP 1 

Ahmad also recorded that Anas said: “The Messenger of 
Allah iH said: 


Ljj y. jiliif fj*. J'j ^ ill" 

'oM u'Wji : JJii 


*When I was taken up to my Lord (during Al-Mi'raj), I passed 
by people who had nails of copper with which they were 
scratching their faces and chests. I asked, ‘Who are these, O 
Jibril?' He said, 'These are those who ate the flesh of the people 
[i.e., backbiting] and slandered their honor .'» |41 


This was also recorded by Abu Dawud. |S| Anas also said that 
the Messenger of Allah sg said: 


*** Ahmad 3:148. 

121 Muslim 1:145. 

At-Tirmidhi, no. 3131. 
Ahmad 3:224. 

,S| Abu Dawud 4878. 




Surah 17. Al-Isra' (1) (Part-15) 


557 




4On tfie night when I was taken on my Night Journey (Al¬ 
tera'), I passed by Musa, who was standing, praying in his 
graved This was also recorded by Muslim.' 21 


I 


The Report of Anas bin Malik from Malik bin §a*?a‘ab 


Imam Ahmad recorded that Anas bin Malik said that Malik 
bin Sa'sa'ah told him that the Prophet of Allah told them 
about the night in which he was taken on the Night Journey 
{Al-Isra). He said: 


iol lot - jiy >Jl ^ Jli ^ ^ lit O 

Olii — Jub — JU — a»>-LasJ | 

*••3* ^ li ~ 5—* '■ <J. y^ 1 


“While I was lying down in Al-HatTm (or maybe, Qatadah 1 
said, in Al-Hijr) ’ someone came to me and said to his 
companion, "The one who is in the middle of these three.’ 
He came to me and opened me.» j 


I (one of the narrators] heard Qatadah say, ‘split me - from 
here to here.’ Qatadah said: “I said to Al-Jarud, who was 
beside me, What does that mean?’ He said, “From the top of 
his chest to below his navel’, and I heard him say, from Ihis 
throat to below his navel’. The Prophet jg said: ! 


J •••«l UlLl ;>_jLL» v_jsj o. 

* £ ^ * X t J* s f , 

<3 yj (J™' Oj* ii 


— jl» — gjiCL* 



Lit 

-l 

ft 


“He took out my heart and brought a golden vessel filled witty 
faith and wisdom. He washed my heart then filled it up and put 
it back, then a white animal was brought to me that wa> 
smaller than a mule and larger than a donkey.‘ 

Al-JarOd said, Was this Al-Buraq, O Abu Hamzah?’ He said, 

*Yes, and its stride covered a distance as far as it could see.’ 

The Prophet jg said: 

111 Ahmad 3:120. 

121 Muslim 2375. 
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djJl »LLUl ^ jlU ^ jidli <1U 

ji :JJ : jli : JJ tj : Jli ?l.u y : jjj» t 

d £?** ~ jl» ~ »l*- j*-»Jj <j ap : Jrf* pJ -Jli Vdj J~-ji ji 

‘jdp j_>J l-li : Jli jJU 14 J li|i c.-Iai>- Ul» 

ill* - Jli i^JUJl ijph ^JdJl jlVla tf-’fi : Jli p f^AJLJl Yj> dU 
S^Jt jPi; 1>^ jd: jii ?Jlc u :3 jj Jz ^uj 

1~LU1 JUiJl J( i~> p J : Jli .^f ^ l^Ui; iL of j* 

ji :JJ :Jli ?iiii ^3 : jj :jli y :JJ ^LiL^li 

Ltli 0 : Jli tiU- £^^*01 : Jli 90J ji 

aJa ; JU aJp *»-0j IJla : Jlii aJp ^aI^I liU cJiU 

i}\ (J ~ Jli “ jJ0Jl ^Jlj ’ Jl* i^^LUl $y 

oji : Jlii villiJl JbT JU lip J!A5 jL L^h ISy s^l- 
U :ciii a Jl>lfe Jl> ; 3 JO.U gVy. : jl*f fcjf tSp : jli ,^l 

jJJii ji>Uiji dj .pdi j ji^ii jadi d : jii u ili 

dpdi idi ^ji p - jii - 


0 / uws mounted upon it and Jibril brought me to the first 
heaven, and asked Jbr it to be opened. It was said, ‘Who is 
this?' He said, 'Jibril.' It was said, ‘Wlw is with you?' He said, 
'Muhammad.' It was said, ‘Has his Mission started?' He said, 
'Yes.' It was said, 'Welcome to him, blessed is the one who 
comes.' So it was opened for us and when I entered, I saw 
Adam. (Jibril) said, 'This is your father Adam, greet him.' So I 
greeted him, and he returned the greeting then said, 'Welcome 
to the righteous sott and righteous Prophet.' Then I was taken 
up to the fifth heaven, and (Jibril) asked for it to be opened. It 
was said, ‘Who is this?' He said, 'Jibril.' It was said, ‘Who is 
with you?’ He said, 'Muhammad.' It was said, 'Has his 
Mission started?' He said, 'Yes.' It was said, 'Welcome to him, 
blessed is the one who comes.' So it ivas opened for us and 
when I entered, I saw Harun. (Jibril) said, 'This is Hdrun, 
greet him.' So I greeted him, and he returned the greeting then 
said, 'Welcome to the righteous brother and righteous Prophet.' 
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Then I was taken up to the sixth heaven, and (Jibtil) asked for 
it to be opened. It was said, 'Who is this?' He said, 'Jibril.’ It 
was said, ‘Who is with you?' He said, 'Mulwmmad.' It wasl 
said, ‘Has his Mission started?' He said, 'Yes.' It was said, 

'Welcome to him, blessed is the one who comes.' So it was 
opened for us and when I entered, I saw Miisa. (Jibril) said, 
'This is Musa, greet him.' So I greeted him, and he returned 
the greeting then said, ‘Welcome to the righteous brother and 
righteous Prophet.' When I passed by him, he wept, and it was 
said to him, 'Why are you weeping?' He said, ‘I am weeping 
because a young man was sent after me and more people from 
his Umrnah than from mine will enter Paradise.' Then I was 
taken up to the seventh heaven, and (Jibril) asked for it to be 
opened. It was said, 'Who is this?' He said, ‘Jibril.' It was 
said, 'Who is with you?' He said, 'Muhammad'. It was said, 
'Has his Mission started?' He said, 'Yes.' It was said, 
'Welcome to him, blessed is the one who comes.' So it was 
opened for us and when I entered, I saw Ibrahim. (Jibril) said, 
'This is Ibrahim, greet him.' So I greeted him, and he returnee 
the greeting then said, 'Welcome to the righteous son and 
righteous Prophet.' Then I was taken up to Sidrat Al-Muntahaj 
wlwse fruits like the clay jugs ofHajar (a region in Arabia) and 
its leaves were like the ears of elephants. (Jibril) said: 'This is 
Sidrat Al-Muntaha.' And there were four rivers, two hidden 
and two visible. I said, ‘Wltat is this, O Jibril?' He said, 'The 
two hidden rivers are rivers in Paradise, and the two visible 
rivers are the Nile and the Euphrates.' Then I was shown Al- 
Bayt Al-Ma‘mur .» 


Qatadah said: Al-Hasan told us narrating from Abu 
Hurayrah that the Prophet sfe saw Al-Bayt Al-Ma‘mur. Each day 
seventy thousand angels enter it, then they never return from 
it. Then he continued to narrate the Hadith of Anas; 

o.L^l 1 - 3is - <x>\j jii jUi j fs- 

* ' T ' o '' ' 

J~r^- I Jli - IfcU slit S>iii : Jli 

- Jii - js 

J-H- V i£{ Si : Jli JS ivli j~~L± :oili : Jli 

^■jli ia>JIa^JI j- if j^.\ ,jj Lp_j i llll jii ^yl j 5^lL 
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- Jli - o^>-y - JU - <JJ±3}\ iitj-li jj£j Jl 

jl :JU Js :cJi :JUi ^y J) oJc>-y 

JlLi Ji ^ylj 4^JJ JS' oVJ? Jjjrfjf ^jaLU ^ jjJ 

JJU-> - Jis - ikS^ iibu iCj Ji ^u lit Jji^i 

l&yi :cJi ^ :Jlii ^y Jj IJS-'J i>J iji- Jp '^>y 
>fll ^ ji Jp c f >: JS s*J> JJ* ( Lki^ V ikif J[ : JU iiSU 

». Li^ cJi jLu *ii»j Jj ^*jU iA>ju«ji juif Jji^j#i ki«>Jipj jiL* 

ft :Jlii Jj o^>-y c^f ,yp Jj>y • - JU - 
^ Jj :JU s*J> {ji j *"*'; icJU 

tA»JU^Jl J~tf JJl^-j ^ C-JJli -j JlLi o^I>- Ji J> 

IjJLp sU* > *y “ Jli — I jLu jJLj ^)l ^c>-jU 

: JVii 4 f >;jSol > U JJLo>( rciSfoyf^ : JUi jl iJUj 
J>lJl o^y- jj ^yiJ iJ ol Jj? jJJU ^JailJ V Jiiif jl 

- JU - ihiV Jk*L!ji i3Lu ic/jj J^ju i^JUiJi lif JJryi 

f$ : lA[ ^-^y 4 f^ 0* oi^L? v^fy 

cr »L?J ^ ., ja: ,. l!> V Jiijf jj : JUi ij»Jj JS’ oljLj> J/J :cJUi 

-^l Ji'r-! tj?: ^J^-j Jky J-UJl ^ v/13 4 fjd JS oiyj? 

cjL j; :cJu - Jli - ik& Jk^lll ijLu i£j Jj ^u i^JUlJi 

cJ^a-^ JU :$lii ^Sti olili ijUjfj J5J j 4 cJl»il^l J3 

l , *« / ^ ^ 

l iSi^ J* C~ia>-_j 


"Then I was brought a vessel of wine, a vessel of milk and a 
vessel of honey. I chose the milk, and he [Jibril] said, ‘This is 
the Fitrah (natural instinct) on which you and your Ummah 
will be.' Then the prayer was enjoined upon me, fifty prayers 
each day. I came down until I reached Musa, who said, ‘What 
did your Lord enjoin upon your Ummah?' I said, ‘Fifty prayers 
each day.' He said, ‘Your Ummah will not be able to do fifty 
prayers each day. 1 tried the people before you, I had to deal 
with the Children of Israel and it was very difficult for me. Go 
back to your Lord and ask Him to reduce the burden on your 
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Ummah.' So I went back, and the number was reduced by ten. 

I came back to Musa and he asked, 'What were you commanded 
to do?' I said, 'Forty prayers each day.' He said, 'Your Ummah j 
will not be able to do forty prayers each day. I tried the people 
before you, I had to deal with the Children of Israel and it was 
very difficult for me. Go back to your Lord and ask Him to j 
reduce the burden on your Ummah.' So I went back, and the 
number was reduced by ten. I came back to Musa and he asked, 
‘What were you commanded to do?' 1 said, 7 was commanded 
to do thirty prayers each day.' He said, 'Your Ummah will not 
be able to do thirty prayers each day. I tried the people before 
you, I had to deal with the Children of Israel and it was very 
difficult far me. Go back to your Lord and ask Him to reduce 
the burden on your Ummah.' So I went back, and the number 
was reduced by ten. I came back to Musa and he asked, 'What 
were you commanded to do?' I said, ‘Twenty prayers each day.' 
He said, ‘Your Ummah will not be able to do twenty prayers 
each day. I tried the people before you, I had to deal with the 
Children of Israel and it was very difficult far me. Go back to 
your Lord and ask Him to reduce the burden on your Ummah.' 

So I went back, and the number was reduced by ten more. I 
came back to Musa and he asked, 'What were you commanded 
to do?' I said, ‘Ten prayers each day.' He said, 'Your Ummah j 
will not be able to do ten prayers each day. I tried the people 
before you, I had to deal with the Children of Israel and it was 
very difficult far me. Go back to your Lord and ask Him to 
reduce the burden on your Ummah.' So I went back, and I was 
commanded to do five prayers every day. I came back to Musa 
and he asked, 'Wluit were you commanded to do?' I said, 'Five 
prayers each day.' He said, ‘Your Ummah will not be able to do 
five prayers each day. I tried the people before you, I had to 
deal with the Children of Israel and it was very difficult far me.' 
Go back to your Lord and ask Him to reduce the burden on 
your Ummah.' I said, 7 have asked my Lord until I feel too 
shy. I accept this and submit to Him.' Then a voice called out: 
‘My order has been decreed and I have reduced the burden on 
My servants Similar narrations were recorded in the 

I 1 * Ahmad 4:208. 
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Two Salihs. 11 ' 


The Report of Anas from Abu Dharr 

Al-Bukhari recorded that Anas bin Malik said: Abu Dharr 
used to tell us that the Messenger of Allah jg said: 


f *2fkt ^ kUlljlj «_~&i £l>- 

Jli »LiiJl JJ o-L* llU i djJl jU-Ul ^ ^ii JLif 
ilrV : JU ilti* j* : JU ‘Ji^r : JU ?tii ,>• : JU £i*l :*l*Ul 
gill fUJJi £&■ g llfi :JU J-:( :Jlii lUi 
jii ^ bp ii»w» <£-*J Jj 3k; ii| ojUJ JU opIu 

: J.Jd cii - JU - ^UJl jj'lllj ^UJl ^Si G-'fi :Jia »JlLi 

if JijiSfl oAij Jl Uu : JU ?ULi J» 

£* jit jJ.uj. j* Ji is^iVij i 4 |Ji jit ^44 ^J| 

^.-^1 /ii «£& ;UUl Jl ^ JUi lip t iuU 

^ ^ ‘d 1 ^’ c***J d^ 1 vr 11 ! i# : JU 

«^lj! lli :JU ?LU 


'‘The roof of my house was opened while I was in Makkah, and 
Jibril came down and opened my chest, then he washed it with 
Zamzam water. Then he brought a vessel of gold filled with 
wisdom and faith, and poured it into my chest, then he closed it 
up. Then he took me by the hand and took me up to the lowest 
heaven. When we came to the lowest heaven, Jibril said to its 
keeper, ‘Open up!‘ He said, ‘Who is this?' He said, ‘Jibril.’ He 
said, ‘Is there anyone with you?' He said, 'Yes, Multammad is 
with me.' He said, ‘Has his Mission started?’ He said, ‘Yes.’ 
When it was opened, we went up into the first heaven, where I 
saw a man sitting with a multitude to his right and another to 
Itis left. When he looked to his right he smiled, and when he 
looked to his left, he wept. He said, ‘Welcome to the righteous 
Prophet and the righteous son.' I said to Jibril, 'Who is this?' He 

111 FathAl-Bari 6:348, Muslim 1:151. 
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said, ‘This is Adam, and these multitudes to his right and left 
are the souls of his descendants. The people on his right include 
the people of Paradise, and the people on his left include the 
people of Hell, so when he looks to his right he smiles, and when 
he looks to his left he weeps.' Then he took me up to the second 
heaven.. .Then we passed by Ibrahim, who said, ‘Welcome to the 
righteous Prophet and the righteous son.' I said, ‘Who is this?' 
He said, 'Tins is Ibrahim .’» 


Az-Zuhri said: Ibn Hazm told me that Ibn ‘Abbas and Abu 
Habbah Al-Ansari used to say: the Prophet jg narrated here - J 




«Then I was taken up until I reached a level where I could hear 
the sound of the pens.* 


Ibn Hazm and Anas bin Malik said: the Messenger of Allah 
Sg said: I 


& ^ Jv- Jill 

JU j— — L > - iitl U : Jlii 

v c tilJl : t JL.jA 

V i La jJa-i * oJLi 

uli ^1 * tJVli aJJ Ca>^j i U i sliJS 
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enjoined upon my Ummah fifty prayers. / came back 
with this (message) until I passed by Musa, who said, ‘What 
did your Lord enjoin upon your Ummah?' I said, ‘He enjoined 
fifty prayers.' Musa said, 'Go back to your Lord, for your 
Ummah will not be able to do that.' So I went back, and He 
reduced it by half. Then I came back to Musa and said, ‘It has 
been reduced by half.' He said, 'Go back to your Lord, for your 
Ummah will not be able to do that.' So I went back, and it was 
reduced by half. I came back to him, and he said, 'Go back to 
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your Lord, for your Ummah will not be able to do that.' So 1 
went back, and He said: ‘They are five but equal in reward to 
fifty, for My word does not change.' I came back to Musa and 
he said, ‘Go back to your Lord.' I said, 7 feel too shy before my 
Lord.' Then 1 was taken up until I reached Sidrat Al-Muntaha, 
which was veiled in indescribable colors. Then I entered 
Paradise, in which I saw nets of pearls and its soil of musk .» 

This version was recorded by Al-Bukhari in the Book of 
Prayer. He also reported in the Book of Tafsir, under the 
discussion of Bani Israel (i.e., Surat Al-Isra), the Book of Hajj 
and the Stories of the Prophets, via different chains of 
narration from Yflnus. Muslim recorded similar Hadiths in his 
Sahih in the Book of Faith. 111 

Imam Ahmad recorded that ‘Abdullah bin Shaqlq said: I said 
to Abu Dharr, “If I had seen the Messenger of Allah jg, I would 
have asked him.” He said, “What would you have asked him?” 
He said, “I would have asked him, if he saw his Lord?” He said, 
“I did ask him that, and he said, 

«:i j\J u 

«I saw it as light, how could I see Him?"” 

This is how it was narrated in the report of Imam Ahmad. 12 * 
Muslim recorded that ‘Abdullah bin Shaqlq said that Abu 
Dharr said: “I asked the Messenger of Allah jfe, “Did you see 
your Lord?’ He said, 

,8 *ji jy’ 

«(7 saw) a light, how could I see Hj>n?»”* 31 

‘Abdullah bin Shaqlq said: I said to Abu Dharr, “If I had seen 
the Messenger of Allah jg, I would have asked him.” He said, 
“What would you have asked him?” He said, “I would have 
asked him, T)id you see your Lord?” Abu Dharr said, “I asked 
him that, and he said, 

*ljy 

111 FathAl-B&ri 1:547, 3:576, 6:431, Muslim 1:148. 

121 Ahmad 5:147. 

131 Muslim 1:161. 
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«/ saw light. b’ 11 

The Report of Jabir bin 'Abdullah j 

Imam Ahmad recorded that Jabir bin ‘Abdullah said that he 
heard the Messenger of Allah jg say: I 




• di ’j&\ ufj ,;ul ji. jU>i! 



oWhen Quraysh did not believe that I had been taken on the 
Night Journey to Bayt Al-Maqdis, I stood up in Al-Hijr and i 
Allah displayed Bayt Al-Maqdis before me, so I told them about 
its features while I was looking at it .»* 2 * 1 


This was also reported in the Two Sahihs with different chains 
of narration.* 31 According to Al-Bayhaqi, Ibn Shihab said: Abu 
Salamah bin ‘Abdur-Rahman said: Some people from Quraish 
went to Abu Bakr and said, “Have you heard what your 
companion is saying? He is claiming that he went to Bayt Al- 
Maqdis and came back to Makkah in one night!” Abu Bakr 
said, “Did he say that?” They said, “Yes.” Abu Bakr salid, 
“Then I bear witness that if he said that, he is speaking the 
truth.” They said, “You believe that he went to Ash-Sh&m 
[Greater Syria] in one night and came back to Makkah before 
morning?” He said, “Yes, I believe him with regard to 
something even more than that. I believe him with regard to 
the revelation that comes to him from heaven.” Abu Salamah 
said, from then on Abu Bakr was known as As-Siddiq (the trae 
believer). 14 * 

The Report of 'Abdullah bin 'Abbas 

Imam Ahmad recorded that Ibn ‘Abbas said: 

“On the night when the Messenger of Allah sg was taken on 
his Night Journey, he entered Paradise, in some part of which 
he heard a sound. He said, ‘O Jibril, what is this?’ He said, 

*** Muslim 1:161. 

* 2 * Ahmad 3 :377. 

* 3 * Al-Bukhari no. 4710, Muslim no. 170 
* 4 * Dal&’il An-Nubuwwah 2 :359 
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This is Bilal, the Mu'adhdhin / When the Prophet sg came back 
to the people, he said, 

j 1JLS" aJ i J^JLsI jlSd 

*Bilal has succeeded, I saw that he will have such and such.* 

He [the Prophet was met by Musa, who welcomed him 
and said, Welcome to the Unlettered Prophet/ He was a tall, 
dark man with lank hair coming down to his ears or above his 
ears. He said, Who is this, O Jibril?’ He said, This is Musa/ 
Then he went on and met a venerable, distinguished old man, 
who welcomed him and greeted him with Salam , and all of 
them were greeting him. He said, Who is this, O Jibril?’ He 
said, This is your father Ibrahim/ Then he looked into Hell and 
saw some people eating rotten meat. He said, Who are these 
people, O Jibril?' He said, They are those who used to eat the 
flesh of the people [i.e., backbiting]/ He saw a man who was 
very red and dark blue, and said, Who is this, O Jibril?’ He 
said, This is the one who slaughtered the she-camel (of Salih)/ 
When the Messenger of Allah came to Al-Masjid Al-Aqsa, he 
stood up to pray, and all the Prophets gathered and prayed 
with him. When he finished, he was brought two cups, one on 
his right and one on his left, one containing milk and one 
containing honey. He took the milk and drank it, and the one 
who was carrying the cup said, You have chosen the Fitrah 
(natural instinct)/” 111 

The chain of narrators is Sahih, although they (Al-Bukhari 
and Muslim) did not record it. 

Imam Ahmad reported that Ibn Abbas said: 

“The Messenger of Allah was taken on the Night Journey 
to Bayt Al-Maqdis, then he came back and told them about his 
journey and the features of Bayt Al-Maqdis and the caravan (of 
Quraysh). Some people said, We do not believe what 
Muhammad is saying/ and they left Islam and became 
disbelievers. Allah destroyed them when He destroyed Abu 
Jahl. Abu Jahl said: ‘Muhammad is trying to scare us with the 
tree of Zaqqum ; bring some dates and butter and let us have 
some Zaqquml* The Prophet ^ also saw the Dajjal in his true 
form, in real life, not in a dream, and he saw Isa, Musa and 


1,1 Ahmad 1:257. 
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Ibrahim. The Prophet jg was asked about the Dajjal, and he 
said: 

*Jj yLi SU t tfji sLs-jS l^U ijti jjJ-\ iUUv? culi &\j> I 

t [LLi] ^I aJLp oJl jj 4 ^ 

4^*1 p9wl Oj lJJ 4,jlk)l 4^,JlJl 

^ di o> : Vi H. v j| Jj > ; i jUi f*iii ^t>;j Ji o> : } t jliji 

J.:l..i 4 iLf JU jJL ju 4jJ^-u HU Jk 1 

«/ saw him as a tall and huge man, with a whitish complexion. 
One of his eyes stood out like a shining star. The hair on his ' 
head looked like the branches of a tree. And I saw ‘Isa, white j 
with airly hair and an intense gaze, of average build. I saw 
Musa, dark-skinned, with a lot of hair and a strong build. I 
looked at Ibrahim and did not see anything in him that I do not 
see in myself; it is as if he were your companion [meaning 
himself]. ]ibrll said: 'Greet your father with Salam,' so I 
greeted him with Salam .» 

This was also recorded by An-Nasa’i from the Hadith of A|su 
Zayd Thabit bin Yazid from Hilal, who is Ibn Khabbab,* 1 ' and 
it is a Sahih chain of narrators. I 

Al-Bayhaqi recorded that Abu Al-‘Aliyah said: “The cousin of 
your Prophet jg, Ibn ‘Abbas narrated to us from the Messenger 
of Allah jgj, he said: Allah's Messenger jg said, 

JU-j If HU il'uU- Vl> yJrj y.J^y ^ojfJ 

>eii; e^Ji Ji jiiJi Ip P $ j-* 

V 1 ^ 

•On the night when I was taken on the Night Journey, I saw 
Musa bin 'Imran, a tall, curly-lmired man, as if he was front 
the tribe of Shanii'ah. And I saw 'Isa bin Maryam, of medium 
stature, white with a reddish complexion, with straight hair .» j 

And he was shown Malik, the keeper of Hell, and the Dajjal, 
with the signs that Allah revealed to him.’ He said, T 


m 


Ahmad 1:384, An-Nasal in Al-Kubra 11484. 
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4 So be not you in doubt of meeting him.} (32:33] 

Qatadah used to interpret this to mean that the Prophet of 
Allah met Mdsa. 


iAnd We made it [or him] a guide to the Children of Israel > 
[32:33] 


Qatadah said: “(This means) Allah made Mflsa a guide for the 
Children of Israel.” 111 Muslim reported this in his Sahih, and 
Al-Bukhari and Muslim recorded a shorter version from 
Qatadah. 121 

Imam Ahmad also recorded that Ibn ‘Abbas said: “The 
Messenger of Allah jg said: 






f lb' Uj» 


•On the night when I was taken on the Night Journey, I woke 
up in Makkah the next morning having anxiety that, I knew 
that the people would not believe me.» 

He kept away from people, feeling anxious and sad, then the 
enemy of Allah Abu Jahl passed by him and came to sit with 
him, saying mockingly, *Is there anything new?’ The Messenger 
of Allah said, 


■p 

• Yes®. He said, What is it?’ He said, 

A ^ J> 

■J was taken on a Journey last night J He said, Where to?' He 
said, 

*To Bayt Al-Maqdis He said, Then this morning you were 
among us?' He said, 

• 


^ Dal&’il An-Nubuwwah 2:386. [i.e., Qatadah understood the 
pronoun to refer to MQsa, not to the Tawrah]. 

121 Al-Bukhari 3239, Muslim 165. 



Surah 37 . AUst# 01 (Partly 


569 


«Yes». Abu Jahl did not want to say to his face that he was lyirig, 
lest he deny saying it when he called other people to hear him, 
so he said: ‘Do you think that if I call your people, you will tell 
them about what happened?’ The Messenger of Allah jg said, 


«Yes.» Abu Jahl said, ‘O people of Bani Ka*b bin Lu’ay!’ People 
got up from where they were sitting and came to join them. 
Abu Jahl said, Tell your people what you told me.’ The 
Messenger of Allah jg said: 

«J was taken on a Journey last night J They said, Where to?’ He said, 

i 

*To Bayt Al-Maqdis ." They said, Then this morning you were 
among us?’ He said, 


“Yes». They began to clap their hands together and put their 
hands on their heads in astonishment at this “lie” - as they 
claimed it to be. They said, ‘Can you describe the sanctuary to 
us?’ Among them were some who had travelled to that land 


and seen the sanctuary, so the Messenger 


jlajf Ulj — Jl> — CjcJ I 'j —I j Lj 


— Jii — 4 J 1 JaS uij — jiip jl — j\$ oj> j 5^1 

e <j Z\Z>\ iiJ cJLJl lii : Jlii - Jli - jj cJu ill 


«/ started to describe it, until 1 reached a point where 1 was not 
sure about some of the details, but then the sanctuary was 
brought close and placed near the house of 'Uqayl - or 'Iqal - so 
I could look at it and describe the details J ■ 

I could not remember those description. The people said, ‘As 
for the description, by Allah he has got it right.”* 11 This was 
recorded by An-Nasa’i and Al-BayhaqiJ 2 * 

111 Ahmad 1:309. 

* 2 * An-Nasal in Al-Kubrd : 11285, Dala’il An-Nubuu/wah 2:363. 
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The Report of ‘Abdullah bin Mas'ud 

Al-Hafiz Abu Bakr Al-Bayhaqi reported that ‘Abdullah bin 
Mas*Qd said: “When the Messenger of Allah jg was taken on 
the Night Journey, he went as far as Sidrat Al-Muntahd, which 
is in the sixth heaven. Everything that ascends stops there, 
until it is taken from that point, and everything that comes 
down stops there, until it is taken from there. 

iWhen that covered As-Sidrat Al-Muntaha which did cover it!} 
[53:16] 

Ibn Mas'ud said: “It is covered with gold butterflies. The 
Messenger of Allah sg was given the five prayers and the final 
Ayat of Surat Al-Baqarah, and forgiveness was granted for 
major sins to those who do not associate anything in worship 
with Allah.” This was recorded by Muslim in his Sahih. 


The Report of Abu Hurayrah 


Al-Bukhari and Muslim reported in their SahOis that Abu 
Hurayrah said: the Messenger of Allah jg said: 


- Jli <!_>- jJ-j V4 

AI*I> to *■ JU»-J Ci‘\S I j ‘ J 
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«When / avis taken on the Night journey, I met Musa .» He 
described him as a man - I think he said - a curly-haired 
man, as if he were from the tribe of Shanu’ah. «And I met 
7sfl.» And the Prophet jg described him as being of 
average height, with a reddish complexion, as if he had 
just come out of the bath. *And I met Ibrahim, and I am the 
one who resembles him most among his children. I was brought 
two vessels, one containing milk and the other containing wine. 
It was said to me, 'Take whichever one you want.' So I took the 
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milk and drank it, and it was said to me, ‘You have been 
guided to the Fitrah - or - You have chosen the Fitrah. If you 
had chosen the wine, your Ummah would have gone 
astray 

They also recorded it with another chain of narrators. Muslim 
recorded that Abu Hurayrah said: “The Messenger of Allah jjg 
said: 


v4; O? *d' 0* 0* 

La <131 'Jaj\ 4)1 4 jai <du cJ fi La [ia^S] l L^ljf j^J ^a.liiml 

li |j O* ^ 0»J 4 4a ^ 
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llii 4 SldlJl CJL»J - 4—0 ^^au - 4 j ^.Ljl Oayi 

<01 d ll) [oia- ^ 1 ' »] 4|^J>. j j OilLa IJLi JUjaJa la ; Jjl5 J \j 
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«/ remember being in Al-Hijr, and the Quraysh were asking me 
about my Night Journey. They asked me things about Bayt A/j 
Maqdis that I was not sure of, and I felt more anxious and 
stressed then than I have ever felt. Then Allah raised up Bayt 
Al-Maqdis for me to see, and there was nothing they asked me 
about but I told them about it. And I remember being in q 
gathering of the Prophets. Musa was standing there praying L 
and he was a man with curly hair, as if he were one of the men 
of Shanu'ah. I saw 'isa bin Maryam standing there praying, 
and the one who most resembles him is ‘Urwah bin Mas'ua 
Ath-Thaqafi. And I saw Ibrahim standing there praying, and 
the one who most resembles him is your companion (meaning 
himself). Then the time for prayer came, and 1 led them in 
prayer. When I finished, a voice said, ‘O Muhammad, this is 
Malik, the keeper of Hell,' so 1 turned to him, and he greeted 
me first .t” 12 * 

I 1 ' Fath Al-Bari 6:493, Muslim 1:154. 

121 Muslim 1 :156. 
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The Time that Isra’ took place, and the Fact that it 
included both Body and Soul, when the Prophet i was 
awake, not in a Dream 

Musa bin TJqbah said, narrating from Az-Zuhri: “The Isra’ 
happened one year before the Hijrah .” |1) This was also the 
opinion of Urwah. 12 * As-Suddi said: “It happened sixteen 
months before the Hijrah 

The truth is that the Prophet sjg was taken on the Night 
Journey when he was awake, not in a dream, and he went from 
Makkah to Bayt Al-Maqdis riding on Al-Buraq. When he 
reached the door of the sanctuary, he tied up his animal by the 
door and entered, where he prayed two Rak'ahs to ‘greet the 
Masjid’. Then the Mi'raj was brought to him, which is a ladder 
with steps which one climbs up. So he went up on it to the first 
heaven, then he went up to the rest of the seven heavens. In 
each heaven he was welcomed by the most pious' of -its 
inhabitants, and he greeted the Prophets who were in the 
various heavens according to their v positions and status. He 
passed by MUsA, the one who spoke with Allah, if* the sixth 
heaven, and Ibrahim, the close friend (Khalil) of Allah in the 
seventh heaven. Then he surpassed them and all the Prophets 
in status and reached a level where he could hear the creaking 
of the pens, i.e., the pens of destiny which write down what is 
decreed to happen. He saw Sidrat Al-Muntahd, covered by the 
command of Allah, and its greatness, its butterflies of gold and 
various colours, surrounded by the angels. There he saw Jibril 
in his real form, with six hundred wings. He saw green 
cushions blocking the horizon. He saw Al-Bayt Al-Ma‘mur, and 
IbrAhlm Al-KhaM, the builder of the earthly Ka 'bah, leaning back 
against it, the heavenly Ka'bah, every day, seventy thousand 
angels enter and worship therein, then they do not return to it 
until the Day of Resurrection. He saw Paradise and Hell, and 
Allah enjoined upon him fifty prayers, then reduced it to five, as 
an act of mercy and kindness towards His servants. In this is a 
strong indication of the greatness and virtue of the prayers. 

Dala’U. An-Nubuwwah 2:355. 

Dala'U An-Nubuwwah 2:354. 

Al-Qurfubi, 10:210. 
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Then he came back down to Bayt Al-Maqdis, and the 
Prophets came down with him and he led them in prayer there 
when the time for prayer came. It may have been the dawn 
prayer of that day. Some people claim that he led them in 
prayer in heaven, but the reports seem to say that it was in 
Bayt Al-Maqdis. In some reports it says that it happened when 
he first entered (i.e., before ascending into the heavens), but it 
is more likely that it was after he came back, because when 
he passed by them in the places in the heavens, he asked 
Jibtil about them, one by one, and Jibnl told him about them. 
This is more appropriate, because he was first required to 
come before the Divine Presence, so that what Alkih willed 
could be enjoined upon him and his Ummah. When the matter 
for which he was required had been dealt with, he and his 
brother-Prophets gathered, and his virtue and high position in 
relation to them became apparent when he was asked to come 
forward to lead them, which was when Jibril indicated to him 
that he should do so. 


Then he came out of Bayt Al-Maqdis and rode on Al-Bur&q 
back to Makkah in the darkness of the night. And Allah 
knows best. As for his being presented with the vessels 
containing milk and honey, or milk and wine, or milk and 
water, or all of these, some reports say that this happened in 
Bayt Al-Maqdis, and others say that it happened in the 
heavens. It is possible that it happened in both placejs, 
because it is like offering food or drink to a guest when he 
arrives, and Allah knows best. 

The Prophet jg was taken on the Night Journey with body 
and soul, he was awake, not asleep. The evidence for this is tne 
Ayah: 


\ZA C&\ ^3 


& 





4 Glorified (and Exalted) be He (Allah) Who took His servant for 
a Journey by Night from Al-Masjid Al-Hardm to Al-Masjid Al-\ 
Aqsd, the neighborhood whereof We have blessed,} 


The words “Subhan Allah ” (Glorified and exalted be Allah) ire 
spoken in the case of serious matters. If it had been a dream, 
it would have been a significant matter and would not have 
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been so astounding; the disbelievers of the Quraysh would not 
have hastened to label him a liar and the group of people who 
had become Muslims would not have deserted the faith. The 
word ‘Abd (servant) refers to both soul and body. Allah says: 

4 took His servant for a Journey by Nighty and: 

io& U $1 && 4 

4And VJe made not the vision which we showed you but a trial 
for mankind} [17:60j 

Ibn ‘Abbas said: “This is the vision that the Messenger of Allah 
Si saw with his own eyes during the Journey by Night, and the 
cursed tree is the tree of Zaqqum." This was recorded by Al- 
Bukhari. 111 Allah said: 

% O 

4The sight (of Prophet Muhammad turned not aside (right 
or left), nor it transgressed beyond the limit (ordained for 
it)H 53:17) 

Sight ( Al-Bast) is a physical faculty, not a spiritual one, and 
he was carried on Al-Buraq, a shining white animal. This too 
indicates a physical journey, because the soul does not need a 
means of transportation of this nature. And Allah knows best. 

An Interesting Story 

In his book Dala’il An-Nubuwwah, Al-Hafiz Abu Nu'aym Al- 
Isbahani recorded via Muhammad bin TJmar Al-Waqidi who 
said: Malik bin Abi Ar-Rijjal told me from ‘Amr bin ‘Abdullah 
that Muhammad bin Ka*b Al-Qurazi said: “The Messenger of 
Allah jg sent Dihyah bin Khallfah to Caesar.” He mentioned 
how he came to him, and described an incident that showed 
how wise Caesar was. He sent for the Arab merchants who 
were in Syria and Abu Sufyan Sakhr bin Harb and his 
companions were brought to him. He asked them the well- 
known questions that were recorded by Al-Bukhari and 
Muslim, as we shall discuss below, and Abu Sufyan tried hard 
to give the impression that this was an insignificant issue. (The 

m 


Fath Al-B&ri 8:250. 
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narrator] said that Abu Sufyan [later] said: “By Allah, nothing 
stopped me from saying something to Heraclius to make him 
despise [Muframmad] but the fact that I did not want to tell a 1 
lie that would later be found out, and he would never believe 
me again after that. Then I told him about the night on which 
he was taken on the Night Journey. I said: ‘O King, shall I not 
tell you of something from which you will know that he is 
lying?’ He said, What is it?’ I said: *He claims that he went out 
of our land, the land of Al-Haram, in one night, and came to 
your sanctuary in Jerusalem, then came back to us the same 
night, before morning came.’ The Patriarch of Jerusalem was 
there, standing next to Caesar. The Patriarch of Jerusalem 
said: 1 know that night.’ Caesar looked at him and said, *How 
do you know about this?’ He said, 1 never used to sleep at 
night until I closed the doors of the sanctuary. On that night I 
closed all the doors except for one, which I could not manage to 
close. I asked my workers and others who were with me to help 
me deal with it, but we could not move it. It was like trying to 
move a mountain. So I called the carpenters, and they looked 
at it and said: The lintel and some part of the structure has 
fallen onto it. We cannot move it until morning, when we will lie 
able to see what the problem is. So I went back and left those 
two doors open. The next morning I went back, and saw that 
the stone at the comer of the sanctuary had a hole in it, and 
there were traces of an animal having been tethered there.j I 
said to my companions: This door has not been closed last 
night except for a Prophet, who prayed last night in our 
sanctuary. ’” And he mentioned the rest of the Hadith. I 

In his book At-Tanwir fi Mawlid As-Siraj Al-Munir, Al-Hafuz 
Abu Al-Khattab TJmar bin Dihyah mentioned the Hadith of the 
Isra’ narrated from Anas, and spoke well about it, then he 
said: “The reports of the Hadith of the Isra’ reach the level) of 
Mutawatir. They were narrated from TJmar bin Al-Khattab, ‘Ali, 
Ibn Mas’ud, Abu Dharr, Malik bin Sa'sa'ah, Abu Hurayrah, 
Abu Said, Ibn ‘Abbas, Shaddad bin Aws, Ubayy bin KaT>, 
‘Abdur-Rahman bin Qarat, Abu Habbah Al-Ansari, Abu Layla 
Al-Ansari, ‘Abdullah bin ‘Amr, Jabir, Hudhayfah, Buraydah, 
Abu Ayyub, Abu Umamah, Samurah bin Jundub, Abu |A1- 
Hamra’, Suhayb Ar-Rumi, Umm Hani’, and ‘A’ishah and 
‘Asma’, the daughters of Abu Bakr As-Siddlq, may Allah be 



pleased with them all. Some of them narrated the incident at 
length, and others narrated it more briefly, as was reported in 
the Musnad collections. Even though some reports do not 
fulfill the conditions of Sahih, nevertheless the Muslims agreed 
unanimously on the fact that the Isra’ happened, and it was 
rejected only by the heretics and apostates. 




AThey intend to put out the Light of Allah with their mouths. 
But Allah will bring His Light to perfection even though the 
disbelievers hate (it).} (61:8). 


-j. jjJ Ji V? tS-vi LjS\Zj} 


A2. And We gave Musa the Scripture and made it a guidance 
for the Children of Israel (saying): "Take none other than Me 
as (your) Wakil."} 


A3. "O offspring of those whom We carried (in the ship) with 
Nuh! Verily, he was a grateful servant."} 


Musa and how He was given the Tawrah 

When Allah mentions how He took His servant Muhammad 
on the Journey by Night, He follows it by mentioning Musa, 
His servant and Messenger who also spoke with Him. Allah 
often mentions Muhammad and MGsa together, may the peace 
and blessings of Allah be upon them both, and he mentions the 
Tawrah and the Qur’an together. So after mentioning the Isra.’, 
He says: 

AAnd We gave Musa the Scripture}, meaning the Tawrah. 

A&Z} 

Aand made it}, meaning the Scripture, 

A<s'-v>} 

Aa guidance}, meaning a guide, 
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ifor the Children of Israel (saying): "Take none..."} 1 

means, lest they should take, 

other than Me as (your) Waldl"} 

means, “you have no protector, supporter or god besides Me,’ 
because Allah revealed to every Prophet that he should worship 
Him alone with no partner or associate. Then Allah says: 


< 




i 


40 offspring of those whom We carried (in the ship) with Niih >j 

by addressing the descendants of those who were carried! in 
the ship with NQh there is a reminder of the blessings, as if 
Allah is saying: ‘O descendants of those whom We saved and 


carried in the ship with Nuh, follow in the footsteps of your 
father, 


<Q C*. \'xl ££ £\} 


iVerily, he was a grateful servant}. ‘Remember the blessing I have 
granted you by sending Muhammad.’ 

Imam Ahmad reported that Anas bin Malik said: “The 
Messenger of Allah said: 

3>l JuAO Vjll\ C.% 3 


\ &Sii jsl; of juiii ji. ai oi® 


vAUah will be pleased with His servant if, when he eats 
something or drinks something, he praises Allah for it.*" j 


This was also recorded by Muslim, 
Nasa’i.' 1 ' 


At-Tirmidhi and 


An- 


Malik said about Zayd bin Aslam: “He used to praise Allah 
in all circumstances.” In this context, Al-Bukhari mentioned 
the Hadith of Abu Zar‘ah narrating from Abu Hurayrah, |vho 
said that the Prophet sg said: j 

lUaii fSi jj; ’ sl . ufi I 


"7 will be the leader of the sons of Adam on the Day 
Resurrection...* 


¥ 


IM 


Muslim 4:2095, Tuhfat Al-Ahwadhi 5:536, An-Nasal in Al-Kubn i 
4:202. 
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He quoted the Hadith at length, and in the Hadith, the 
Prophet jg said: 


Jij SiI Jj J_)l cjt dlJJ £jj U '.OjJjjli 

«ii^3 Jj 0 ^Liii iijjkl iju 


uThey will come to Nuh and will say, ‘O Nuh, you were the 
first of the Messengers sent to the people of earth, and Allah 
called you grateful servant, so intercede for us with your 
Lord .'*' l| 


And he quoted the Hadith in full. 

£y> j Lfafai 4 Tip dl 

\p£ jjoi Jt 431 'd ilu ,£=*£ ££ C£iJ 1$ 
^$"1 xljiyj Jyk Cjjj 'Vjiii '5*3 

i3-5 - 5l' j-*> *C- 'i|» o!j <iV —J y . : , ,. d jt 

^ s :t is,' !>-;>*' .i' "'('t % ' \' t*. >. *>> ' >> 

ir^ Jj' »>*->--> u.*^—-=> ijL>oJ} f ~^ yrj 

^ o' t Vt /V'"' 3-' *> -t > , / - -J 

>-*V. O’ 


44. And We decreed for the Children of Israel in the Scripture: 
“Indeed you would do mischief in the land twice and you will 
become tyrants and extremely arrogant!"} 

45. So, when the promise came far the first of the two, We sent 
against you servants of Ours given to terrible warfare. They 
entered the very innermost parts of your homes. And it was a 
promise (completely) fulfilled.} 

46. Then We gave you a return of victory over them. And We 
helped you with wealth and children and made you more 
numerous in manpower.} 

47. (And We said): "If you do good, you do good far your own 
selves, and if you do evil (you do it) against yourselves." Then, 
when the second promise came to pass, (We permitted your 
enemies) to disgrace your faces and to enter the Masjid as they 
had entered it before, and to destroy with utter destruction all 
that fall in their hands.} 

i8. It may be that your Lord may show mercy unto you, but if 


111 Fath Al-Bari 6 : 431 . 


you return (to sins), We shall return (to Our punishmettt). 
And We have made Hell a prison for the disbelievers.} 

It was mentioned in the Tawrah that the Jews would 
spread Mischief twice 


Allah tells us that He made a declaration to the Children of 
Israel in the Scripture, meaning that He had already told them 
in the Book which He revealed to them, that they would cause 
mischief on the earth twice, and would become tyrants and 
extremely arrogant, meaning they would become shameless 
oppressors of people, Allah says: 


• 4 EA 58 * $ U # 4 


iAnd We made known this decree to him, that the root of thost 
(sinners) was to be cut off in tlje early morning.}{ 15:66), 


meaning, We already told him about that and informed him of 
it. i 


The First Episode of Mischief caused by the Jews, and 
their Punishment for it 

\ j& 'K m 

iSo, when the promise came for the first of the two} meaning the 
first of the two episodes of mischief. 

4 /^ 41 * ^ 

$We sent against you servants of Ours given to terrible 
warfare.} 1 

means, *We unleashed soldiers against you from among Our 
creatures who were given to terrible warfare,’ i.e., they had 
great strength and weapons and power. They entered the Veiy 
innermost parts of your homes, meaning they took possession 
of your land and invaded the veiy innermost parts of your 
homes, going between and through your houses, coming and 
going freely with no fear of anyone. This was the promise 
(completely) fulfilled. I 

The earlier and later commentators differed over the identity 
of these invaders. Many Isra’iliyydt (reports from Jewish 
sources) were narrated about this, but I did not want to make 
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this book too long by mentioning them, because some of them 
are fabricated, concocted by their heretics, and others may be 
true, but we have no need of them, praise be to Allah. What 
Allah has told us in His Book (the Qur'an) is sufficient and we 
have no need of what is in the other books that came before. 
Neither Allah nor His Messenger required us to refer to them. 
Allah told His Messenger ^ that when (the Jews) committed 
transgression and aggression, Allah gave their enemies power 
over them to destroy their country and enter the innermost 
parts of their homes. Their humiliation and subjugation was a 
befitting punishment, and your Lord is never unfair or unjust 
to His servants. They had rebelled and killed many of the 
Prophets and scholars. Ibn Jarir recorded that Yahyfi bin Said 
said: “I heard Said bin Al-MQsayyib saying: ‘Nebuchadnezzar 
conquered Ash-Sham (Greater Syria, including Palestine), 
destroying Jerusalem and killing them, then he came to 
Damascus and found blood boiling in a censer. He asked them: 
What is this blood? They said: We found our forefathers doing 
• this. Because of that blood, he killed seventy thousand of the 
believers and others, then the blood stopped boiling.’”* 11 

This report is Sahxh from Said bin Al-MOsayyib, and this 
event is well-known, as he (Nebuchadnezzar) killed their 
nobles and scholars, and did not leave alive anyone who knew 
the Tawrah by heart. He took many prisoners from the sons of 
the Prophets and others, and did many other things that 
would take too long to mention here. If we had found anything 
that was correct or close enough, we could have written it and 
reported it here. And Allah knows best. 

Then Allah says: 




4(And VJe said): "If you do good, you do good far your own 
selves, and if you do evil (you do it) against yourselves."} 


As Allah says elsewhere: 


id Cj\) .* .-i ti IntU di" 


^Whosoever does a righteous good deed, it is far (the benefit of) 
himself; and whosoever does evil, it is against himself.} (45:15J 


m 


AMabaii 17:369. 
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The Second Episode of Mischief j 

Then Allah says: 

iThen, when the second promise came to pass,} meaning, the 
second episode of mischief, when your enemies came again, 

4 (We permitted your enemies) to disgrace your faces} meaning, to 
humiliate you and subdue you, 

4VJ [&%} 1 

iand to enter the Masjid} meaning, Bayt Al-Maqdis (Jerusalem). J 

ias they had entered it before,} when they entered the very 
innermost parts of your homes. 

• 

4and to destroy} wrecking and inflicting ruin upon it. 

4all that fell in their hands.} everything they could get theijr 
hands on. 

iwith utter destruction. It may be that your Lord may show mercy 
unto you} meaning that He may rid you of them. r 

4 &%} 

4but if you return (to sins). We shall return (to Our punishment).} 
meaning, if you return to causing mischief, 

4We shall return} means, We “will once again punish you in this 
world, along with the punishment and torment We save for yqu 
in the Hereafter.’ 
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4 And We have made 
Hell a prison [Hasir] for 
the disbelievers.} 
meaning, a place of 
permanent detention, 
a prison which cannot 
be avoided or escaped. 
Ibn ‘Abbas said, u Hasir 
here means a jail.” 11 * 
Mujahid said, “They 
will be detained in 
it.”* 2 * Others said like¬ 
wise. Al-Hasan said, 
“Hasir means a bed of 
Fire.”* 3 * Qatadah said: 
“The Children of Israel 
returned to aggres¬ 
sion, so Allah sent this 
group against them, 
Muhammad jg and 
his companions, who 
made them pay the 
Jizyah ,* 4 * with willing 
submission, and 
feeling themselves 
subdued.”* 5 * 


man TAr 


{ > > vfjv / ** */» // C _ ^ s * 

,// x ^ _» . >s < >✓ 

SLi ,£*• c>v*t^ 

<4w >> ~r , >>rr 


# ^ 3 c^)f sps si* Sop* ig; f>1 ^ Jj ^ sc® & i[} 
^CP*-*-4* C’J* ^ t-^** te^k ^ o;i' olj 


49. Verily, this Qur'an guides to that which is most just and 
right and gives good news to those who believe, those who do 
righteous deeds, that they will have a great reward (Paradise).} 

420. And that tho se who do not believe in the Hereafter, for 
m At-Jabari 17:390. 

* 2 ' At-Tabari 17:390. 

* 3 ' At-Tabari 17:390. 

* 4 * Jizyah: a tax levied from People of the Book (Jews and Christians) 
who are under the protection of a Muslim government. 

* 5 ' At-Tabari 17:389. 
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them We have prepared a painful torment (Hell).} 


Praising the Qur’an 

Allah praises His noble Book, the Qur’an, which He revealed 
to His Messenger Muhammad jg. It directs people to the best 
and clearest of ways. 

1 

Ogives good news to those who believe ,} in it a 


4those who do righteous deeds,} in accordance with it, telling 
them 


4 that they will have a great 
Resurrection. And He tells 


# A S> 

reward,} 


i.e., on the Day pf 


4b& &3. * Z& 


4those who do not believe in the Hereafter,} that 

4CJ 0 & £} 

4for them is a painfiil tormait,} i.e. on the Day of Resurrectioi 
As Allah says: ! 


4... then announce to them a painful torment.} [84:24] 

&} 


ill. And man invokes (Allalt) for evil as he invokes (Allah) for 
good and man is ever hasty.} 

Man’s Haste and Prayers against Himself 


Allah tells us about man’s haste and how he sometiih 
prays against himself or his children or his wealth, praying 
something bad to happen for them, or for them to die or 
destroyed, invoking curses, etc. If Allah were to answer 
prayer, he would be destroyed because of it, as Allah says: 

& I4Z jJ> 


es 

br 

be 

his 
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iAnd were Allah to hasten far mankind the evil...} (10:11] 

This is how it was interpreted by Ibn ‘Abbas, Mujahid and 
Qatadah. 1 ’ 1 We have already discussed the Hadith: 


■ifcs 4-s ^% 


«Do not pray against yourselves or your wealth, far that might 
coincide with a time when Allah answers prayers .>* 2 * 

What makes the son of Adam do that is his anxiety and haste. 
Allah says: 


iAnd man is ever hasty.} Salman Al-Farisi and Ibn ‘Abbas 
mentioned the story of Adam, when he wanted to get up before 
his soul reached his feet. When his soul was breathed into him, 
it entered his body from his head downwards. When it reached 
his brain he sneezed, and said, “Al-Hamdu Lillah” (praise be to 
Allah), and Allah said, “May your Lord have mercy on you, O 
Adam.” When it reached his eyes, he opened them, and when it 
reached his body and limbs he started to stare at them in 
wonder. He wanted to get up before it reached his feet, but he 
could not. He said, “O Lord, make it happen before night 
comes. ” |31 


ot 4jU Gj Ul **rj} 


il2. And We have appointed the night and the day as two 
Ayat (signs). Then, We have obliterated the sign of the night 
(with darkness) while We have made the sign of the day 
illuminating, that you may seek bounty from your Lord, and 
that you may know the number of the years and to count 
(periods of time). And We have explained everything (in detail) 
with full explanatio n.} 

111 Al-Tabari 17:393,394. 

Muslim 4:2304. 

131 At-Tabari 17:394, 395. 
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The Night and Day are Signs of the Great Power of Allah 

Allah reminds us of the great signs that He created! 
including the alternation of the night and day, so that people 
may rest at night, and go out and earn a living, do their work] 
and travel during the day, and so that they may know the 
number of days, weeks, months and years, so they will know 
the appointed times for paying debts, doing acts of worship^ 
dealing with transactions, paying rents and so on. Allah says: ' 

i'Zl os 


^that you may seek bounty from your Lord,} meaning, in your 
living and travels etc. 




iand that you may know the number of the years and to 
count.} 

If time stood still and never changed, we would not know any 
of these things, as Allah says: 


i’ ~ ^ -0* if lj 4/“ i»l 23 

& A t&z ^ ttsa# 23 $ ^22 *3 

X-» ji Sf %. if 'f'yf 

i*jg&5 m s0(s # % & 


i.Say: "Tell me! If Allah made the night continuous for you till 
the Day of Resurrection, which god besides Allah could bring 
you light? Will you not then hear?" Say: "Tell me! If Allah 
made the day continuous for you till the Day of Resurrection, 
which god besides Allah could bring you night wherein you 
rest? Will you not then see?" It is out of His mercy that He 
has made for you the night and the day that you may rest 
therein and that you may seek of His bounty - and in order that 
you may be grateful.} (28:71-73) 


ifift £>. ijj ’CJf j tfjf 4 %2} 

# i jU; J 3 si Cfc. ^5 j 4 i 


iBlessed be He Who has placed the big stars in the heaven, and 
has placed therein a great lamp (sun), and a moon giving light. 
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light and measured out for it stages that you might know the 
number of years and to count (periods of time). Allah did not 
create this but in truth.} [10:5) until, 


/A 


iAyat for those people who keep their duty to Allah, and fear 
Him much.} [10:6] 


oAH Jt ji A &$&} 

{They ask you about the crescent moons. Say: "These are signs to 
mark fixed periods of time for mankind and far the pilgrimage."} 
(2:189) 

Zy. 'GZ, $ Xy l£j} 

iThen, We have obliterated the sign of the night (with 
darkness) while We have made the sign of the day 
illuminating,} 

! 

Ibn Jurayj reported that ‘Abdullah bin Kathlr commented oh 
this Ayah: “(It means] the darkness of the night and the 
twilight of the day.* 11 Ibn Jurayj reported that Mujahid said: 
“The sun is the sign of the day and the moon is the sign ojf 
the night. | 


4We have obliterated the sign of the nighty 

this refers to the moon's blackness, which is how Allah has 
created it." 121 


iAnd We have appointed the night and the day as two Ayatty 

Ibn Abi Najlh reported that Ibn ‘Abbas said: “By night and 
day, this is how Allah created them, may He be glorified.”^ 


£*' ^ fy m fjf-j 4 


111 At-Tabari 17:396. 
121 AMabari 17:396. 
131 At-Tabari 17:397. 
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423. And We have fastened every man's Ta'irah (deeds) to his 
neck, and on the Day of Resurrection, We shall bring out for 
him a Book which he will find wide open.} 

424. (It will be said to him): "Read your Book. You yourself 
are sufficient as a reckoner against you this Day.”} 


Every Person will have the Book of his Deeds with Him 

After mentioning time, and the deeds of the son of Adam 
that take place therein, Allah says: 

i ££ £& 

iAnd We have fastened every man's Ta'irah (deeds) to his 
neck,} 

The word Ta’irah (lit. something that flies) refers to man’s 
deeds which fly from him, as Ibn ’Abbas, Mujahid and others 
said. It includes both good deeds and bad deeds, he will be 
forced to acknowledge them and will be rewarded or punished 
accordingly.* 1 * 


4 i&fj-t *>— p-> J'—^5 i 


J-'j HYZoA ij* JZj} 


iSo whosoever does good equal to the weight of a speck of dust 
shall see it. And whosoever does evil equal to the weight of a 
speck of dust shall see it.} (99:7-8). 

Allah says: 

4 fj’j V] Jy j; JaiL li Jui jfrj JyDi Of} 

i(Remember) that the two receivers (recording angels) receive 
(each human being), one sitting on the right and one on the left 
(to note his or her actions). Not a word does he (or she) utter 
but there is a watcher by him ready (to record it).} (50:17-18) 

itjh&z l* Ojfci 6) i} 

$But verily, over you (are appointed angels in charge of 
mankind) to watch you, Kiraman (Honorable) Kdtibin - writing 
down (your deeds), they know all tlutt you do.} (82:10-12) 


At-Tabari 17:398, 400. 
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iYou are only being requited far what you used to do.} (52:16] 

j £. '*5- i--*? 

4whosoever works evil, will have the recompense thereof.}] 
[4:123] 

The meaning is that the deeds of the sons of Adam are 
preserved, whether they are great or small, and they are 
recorded night and day, morning and evening. 

/ ^ / > /V // // l' > 

4UL (?4=> A±ji\ J.JI ftl 

4and on the Day of Resurrection, We shall bring out far him a 
Book which he will find wide open.} 

meaning, *We will collect all of his deeds for him in a Book 
which will be given to him on the Day of Resurrection, either 
in his right hand, if he is one of the blessed, or in his left 
hand if he is one of the wretched.’ 


iwide open} means, it will be open for him and others to 
read all of his deeds, from the beginning of his life until, 
the end. 

<0 i.SC ie-fi & ff-if S fj* & £->(' 

iOn that Day man will be informed of what (deeds) he sent 
forward, and what (deeds) he left behind. Nay! Man urill be a 
witness against himself, though he may put forth his excuses.} 
(75:13-15) 

Allah says: 

4:f^ &'$&&&$% &} 

i(It will be said to him): "Read your Book. You yourself are 
sufficient as a reckoner against you this Day."} 

meaning, you have not been treated unjustly and nothing has 
been recorded against you except what you have done, 
because you remember everything that you have done, and no 
one will forget anything that he did. Everyone will be able to 
read his Book, whether he is literate or illiterate. 
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4And We have fastened every man's Td'irah (deeds) to his 
neck,} 


The neck is mentioned because it is a part of the body that 
has no counterpart, and when one is restrained by it, he has 
no escape. Ma'mar narrated from Qatadah, “His deeds, 




iand on the Day of Resurrection, We shall bring out for him} We 
shall bring forth those deeds.” 

<f^} 


4a Book which he will find wide open.} Ma'mar said: Al-Hasan 
recited, 

J# £ & 0 


ione sitting on the right and one on the left.} [50:17) 

[And he said;] “O son of Adam, your Book has been opened for 
you, and two noble angels have been entrusted to accompany 
you, one on your right and one on your left. The one who is 
on your right records your good deeds, and the one who is on 
your left records your bad deeds. ‘So do whatever you want, a 
lot or a little, until you die, then I will fold up your Book and 
tie it to your neck with you in your grave. Then when you 
come out on the Day of Resurrection, you will find the Book 
wide open, so read your Book.’ By Allah, the One Who makes 
you accountable for your own deeds is being perfectly just.” 111 
These are some of the best words Al-Hasan ever spoke, may 
Allah have mercy on him. 


U> MJ \i)\) jj> Nj U-iJi iUiji (yy 

{£ 


i&JC 


&■ 


415. Whoever goes right, then he goes right only far the benefit 
of himself. And whoever goes astray, then he goes astray at his 
own loss. No one laden with burdens can bear another's 
burden. And We never punish until We have sent a Messenger 
(to give warning).} 


111 At-Tabari 17:400. 
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No One will have to bear the Sins of Another 

Allah tells us that whoever is guided and follows the truth, 
walking in the footsteps of the Prophet M, he will gain the gcjod 
consequences of that for himself. 

iP° i yj} 

iAnd whoever goes astray,} meaning from the truth, deviating 
from the way of guidance, he is wronging himself and will have 
to bear the consequences. Then Allah says: 




-U# cy'j sj %} 


not 


4No one laden with burdens can bear another's burden.} 

no one will have to bear the sins of another, find he does 
wrong anyone besides himself, as Allah says: 

iand if one heavily laden calls another to (bear) his load, 
nothing of it will be lifted} [35:15] 

There is no contradiction between this and other Ayat. 

ip0 £ l&j 

iAnd verily, they shall bear their own loads, and other loads 
besides their own.} [29:13] and: 

ip jp jU 

iand also of the burdens of those whom they misled without 
knowledge.} [16:25] 

For those who called others to do evil will bear the sin of then- 
own deviation as well as the sin of those whom they led 
astray, without detracting the least amount from the burden 
those people, and none of this burden shall be removed frcim 
them. This is the justice and mercy of Allah towards Ifis 
servants. As Allah says: 


ite 


IZZ & Cj} 


iAnd We never punish until We have sent a Messenger (to 
give warning).} 
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No Punishment until a Messenger has been sent 


Allah tells us that out of His justice, He does not punish 
anyone until He has established proof against him by sending 
a Messenger to him, as He says: 


C Lib && ji a £ & % % & & V& pt p q 'J 


£ & 


^Every time a group is cast therein, its keeper will ask: "Did 
no wamer come to you?” They will say: "Yes, indeed a wamer 
did come to us, but we belied him and said: ‘Allah never sent 
down anything (of revelation); you are only in great error.’"} 
(67:8-9) And, 


Jlij ise- IrO Ip&f 

<$! ijlli \'jj* 'Aui, djL -pS jfi 

f I 


&» 


iAnd those who disbelieved will be driven to Hell in groups, 
till, when they reach it, the gates thereof will be opened. And 
its keepers will say, "Did not the Messengers come to you from 
yourselves - reciting to you tire verses of your Lord, and 
warning you of the meeting of this Day of yours?" They will 
say: "Yes,” but the Word of torment has been justified against 
the disbelievers!} (39:71) And, 


is & te i 


iji Jilii lLk=> <sM Jc- jUo Jm» jJ*j} 

<Ji i-b&l & iA>^ o* %=>%. 


4 Therein they will cry: "Our Lord! Bring us out, we shall do 
righteous good deeds, not (the evil deeds) that we used to do." 
(Alldh will reply:) "Did We not give you lives long enough, so 
that whosoever would receive admonition could receive it? And 
the wamer came to you. So taste you (the evil of your deeds). 
For the wrongdoers there is no helper."} (35:37) 


There are other Ayat which indicate that Allah will not make 
anyone enter Hell except after sending a Messenger to them. 
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The Issue of Small Children who die 

Here there arises an issue over which the scholars in earlierj 
and modem times have disagreed, may Allah have mercy on 
them. This is the issue of children who die when they arei 
little, and their parents are disbelievers: what happens to 
them? By the same token, what happens to the insane, the 
deaf, the senile and those who die during the circumstances of 
Fatrah, when no Message reached them? Several Hadiths have 
been narrated on this topic, which I will quote here by the 
help and support of Allah. ' 


The First Hadith from Al-Aswad bin Sari’ 


Imam Ahmad reported from Al-Aswad bin Sari' that the 
Messenger of Allah said, 


ji 40 lili ^ oii jJ-jj 

\jt\j l j LuJ lj jj 1 J i 

ou ^jji tiij 4 iiii aaI j - 

Ijl>ol j{ jUflJ! e cLjal) ^k^Vy . J^j JlJ : J y* 

• U^A^.3 bjJ *i c-ilSsi l&_^b£o j3 iajli ^-4) jiJly i jUl 


•There are /owr who will present their case on the Day of 
Resurrection: a deaf man wiw never heard anything, an insane 
man, a very old and senile man, and a man who died during 
the Fatrah. As for the deaf man, he will say, "O Lord, Islam 
came but I never heard anything." As for the insane man, he 
will say, "O Lord, Islam came and the young boys were 
throwing camel dung at me." As for the senile man, he will 
say, "O Lord, Islam came and I did not understand anything." 

As for the one who died during the Fatrah, he will say, "O 
Lord, no Messenger from You came to me.” Allah will accept 
their pledge of obedience to Him, then He will send word to 
them that they should enter the Fire. By the One in Whose 
Hand is the soul of Muhammad, if they enter it, it will be cool 
and safe for them .» 

There is a similar report with a chain from Qatadah from Al- 
Hasan from Abu Rafi‘ from Abu Hurayrah, but at the end it 
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says: 


A ^ ‘ 'v” e-US' l^U-S 


“Whoever enters if wi/i find it cool and safe, and whoever does 
not enter it will be dragged into ifV 11 

This was also recorded by Ishaq bin Rahwayh from Mu'adh 
bin Hisham, 121 and by Al-Bayhaqi in Al-Vtiq&d. He said: “This 
is a SahO). chain.” 

It was reported by Ibn Jarir from the Hadith of Ma‘mar from 
Hammam from Abu Hurayrah, who attributed it to the 


Prophet Then Abu Hurayrah said: “Recite, if you wish: 








iAnd We never punish until We have sent a Messenger (to 
give warning)}.’™ 

This was also narrated by Ma'mar from ‘Abdullah bin Tawus 
from his father, from Abu Hurayrah, but it is Mauquf (it was 
not attributed directly to the Prophet jg). (41 


The Second Hadith from Abu Hurayrah 

He said that the Messenger of Allah sg said: 

gr* ^ ‘ <j l— _jl *j\ j^j j\ jJf 


*Every newborn is bom in a state of Fitrah (the natural state of 
man), then his parents make him into a Jew or Christian or 
Zoroastrian, as animals produce whole animals - do you see any 
that is bom mutilated (with something missing)?* 

According to one report they said: “O Messenger of Allah, 
what about those who die when they are little?” He said, 

Uj il)l» 


«Allah knows best what they would have done.* [si 


Ahmad 4:24. 

121 At-Tabarfini, 1:287. 

131 AMabari 17:403. 

141 Al-Qurfubi 10:232. 

Al-Bukhari 1385, Muslim 2658. 
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Imam Ahmad reported from Abu Hurayrah that the Prophet 
'igj) as far as I know - the narrator was not sure if it was 
attributed to MOsS - said: 




iThe children of the Muslims are in Paradise, being taken care 
of by Ibrahim J' 1] 

In Sahih Muslim it is reported from lyyad bin Hammad that 
the Messenger of AllSh ^ said that Allah said: 

aJ have created My servants as HunaJdJ 21 » [31 According to 
another version, the wording is “as Muslims.” 


The Third Hadith from Samurah 

In his book Al-Mustakhraj ‘Ala Al-Bukhari, Al-Hafiz Abu Bakr 
Al-Barqani recorded the Hadith of ‘Awf Al-AYabi, from Abu 
Raja’ Al-TJtardi from Samurah that the Prophet jg said: 

\ 

«Every newborn is bom in a state of Fitrah.v 

The people called out to him: “O Messenger of Allah! What 
about the children of the idolators” He said, 

«And the children of the idolators foo.» |4 ' 

At-Tabarani reported that Samurah said: “We asked the 
Messenger of Allah jg about the children of the idolators, anc 
he said, 

«£^ji jU* 

nThey are the servants of the people of Paradise.^ 

[1) Ahmad 2:326, Al-Majma‘ 7:219. 

Naturally inclined towards pure monotheism or Tawhid. 

131 Muslim 2865. 

141 Al-Bukhari 7047. 

Al-Mujam Al-Kabir, 7:244, Al-Majma' 7:219. 
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The Fourth Hadith from the Paternal Uncle of Hasna’ 

Ahmad reported that Hasna’ bint Mu'awiyah, from Bani 
Suraym, said that his paternal uncle said to him: “I said, ‘0 
Messenger of Allah, who is in Paradise’ He said, 




«Prophets are in Paradise, martyrs are in Paradise, infants are in 
Paradise and baby girls who were buried alive are in Paradise .»’ 11 


It is Makruh to discuss this Matter 


In order to discuss this issue we need good, sound proof, 
but people who have no knowledge of SharVah may try to 
speak about it. For this reason some of the scholars did not 
like to discuss it. This view has been narrated from Ibn 
‘Abbas, Al-Qasim bin Muhammad bin Abi Bakr As-Siddlq, 
Muhammad bin Al-Hanafiyyah and others.* 2 ! 

Ibn Hibban recorded in his Sahih that Jarir bin Hazim said: 
I heard Abu Raja’ Al-TJtardi saying that he heard Ibn ‘Abbas 
(may Allah be pleased with them both) saying, “While he was 
on the Minbar, the Messenger of Allah said: 


•jjillj jlajjSl \yjtyZj U - Cjlii j\ - Qlft jji ’y\ Jljj 


'This Ummah will be fine so long as they do not talk about 
children and the divine decree .»” 


Ibn Hibban said: “This means talking about the children of 
the idolators.”* 3 * Abu Bakr Al-Bazzar also recorded it via Jarir 
bin Hazim, then he said, “A group narrated it from Abu Raja’ 
from Ibn ‘Abbas, but it is Mauquf’ 


C&Ji Jjii' ijllii (fj/S Vf\ i/> j Vi} 


416. And when We decide to destroy a town (population), 
Amamd those who live luxuriously. Then, they transgress 
therein, and thus the word (of torment) is justified against it 
(them). Then We destroy it with complete destruction 


* l * Ahmad 5:58, Al-Majma 1 7:219. 
121 Ahmad 5:73. 

,3) Ibn Hibban 8:256. 

* 4 ! Kashf Al-Astar 3:35. 
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Meanings of Amama 

The commentators differed over the meaning of this word. It 
was said that the phrase translated here as “Amamd those 
who live luxuriously. Then, they transgress therein” means, 
“We send Our decree upon them” as Allah says elsewhere: | 

m I 

iOur decree reaches it by night or by day} 

For [Amamd cannot mean “Our command’! because Allah 
does not command or enjoin immorality. 

Or, they said it means that Allah subjugated them to commit 
immoral deeds, so they deserved the punishment. Or it was 
said that it means: “We commanded them to obey Us, but 
they committed immoral sins, so they deserved punishment.” 
This was reported from Ibn Juravj from Ibn ‘Abbas, 11 * and itl is 
also the view of Said bin Jubayr. 

Kfo 


iAmama those who live luxuriously. Then, they transgress 
therein,} 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas said: (this means] 
“We gave power to the evil people, so they committed sin 
therein (in the town), and because they did that, Allah 
destroyed them with the punishment.” This is similar to the 
Ayah: 




iAnd thus We have set up in every town great ones of its 
wicked people} 13 * [6:133] 


This was also the view of Abu Al-‘Aliyah, Mujahid and Ar- 
RabT bin Anas.* 4 * 

J lijji 


iAnd when We decide to distroy a town (populaton), Amama 


111 At-Tabari 17:403. 
121 At-Tabari 17:403. 
131 At-Tabari 17:404. 
141 At-Tabari 17:404. 
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those who live luxuriously. Then, they transgress therein,} 

Al-'Awfi reported that Ibn ‘Abbas said, (it means) “We increase 
their numbers. 111 This was also the view of ‘Ikrimah, Al- 
Hasan, Ad-Dahhak and Qat&dah,* 2 ' and it was reported from 
Malik and Az-Zuhri. 


lif- vi-jj ^5. <£§ pi fn It ojjb ‘fif} 


427. And how many generations have I Ne destroyed after Niih! 
And sufficient is your Lord as All-Knower and Seer of the sins 
of His servants.} 


A Threat to Quraysh 

Warning the disbelievers of the Quraysh for rejecting His 
Messenger Muhammad jgg, Allah says that He destroyed other 
nations who rejected the Messengers after Ndh. This indicates 
that during the centuries between Adam and Nuh, humans 
were following Islam, as Ibn ‘Abbas said: “Between Adam and 
NQh there were ten generations, during all of which humans 
were following Islam. ” ,3) The meaning (of the Ayah) is: “You 
disbelievers are not more dear to Allah than they were, and you 
have rejected the most noble of the Messengers and the best of 
creation, so you are more deserving of punishment.” 

(if- 4-4 $f} 

iAnd sufficient is your Lord as All-Knower and Seer of the sins 
of His servants.} 

means, He knows everything they do, good and evil, and 
nothing at all is hidden from Him, may He be glorified and 
exalted. 


% bLuj. Xaj fs illi C t+j Jj till, ij* &} 

>4^- I*-*- U y-j tr*-*' Jb' CfJ 

428. Whoever desires the quick-passing (transitory enjoyment of 


111 Al-Tabari 17:404. 

121 Al-Tabari 17:404, 405. 
131 Al-Majma‘ 6:318. 
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Surah 1L Al-Isra' (17-19) (Part-15) 

this world), We readily grant him what We will for whom We 
like. Then, afterwards, We have appointed for him Hell; he will 
bum therein disgraced and rejected.} ! 

il9. And whoever desires the Hereafter and strives for it, with 
the necessary effort due for it while he is a believer, then such 
are the ones whose striving shall be appreciated, (rewarded by 
Allah).} 


The Reward of Those who desire this World and Those 
who desire the Hereafter 

Allah tells us that not everyone who desires this world and 
its luxuries gets what he wants. That is attained by those 
whom Allah wants to have it, and they get what He wills that 
they should get. This Ayah narrows down the general 
statements made in other Ay&t. Allah says: I 

}We readily grant him what We will for whom We like. Then, 
afterwards, We have appointed for him Hell} 
meaning, in the Hereafter, 


ihe will bum therein} means, he will enter it until it covers 
on all sides, 

4 disgraced ^ means, blamed for his bad behaviour and 
deeds, because he chose the transient over the eternal. 


him 


evil 


4 rejected means, far away (from Allah's mercy), humiliated 
and put to shame. 

4And whoever desires the Hereafter} wanting the Hereafter and its 
blessings and delights, 

4&X- la 

iand strives for it, with the necessary effort due for it} 
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Jr 




YAt 




is 

si^=> » 

£&3j£ 

iS®($ •>&;%; 

^ VjaJ liji jti Jj«£i>-C \^J\dllf^jjiv ^ 


\j. seeking it in the right 


'*-£\\'>S &'x't 




\&o\? * 


y 


<<£- joUj («} 'bJ&T^Ai'jyi 


way, which is following 
the Messenger jg. 

<z* %\ 

iwhile he is a believer,$ 
means, his heart has 
faith, i.e., he believes 
in the reward and 
punishment. 


i« ul r -j 


)j\sy 




ithen such are the ones 


tiiCZfrXS’Zrt'A \ whose strivin X sMl be 

\ appreciated, (rewarded 
by Allah).} 


iti <Vp> Jui ^} 

Jr; :i£ cj % .ja 
£2 3 $ jtf c|^ 
# t#S ^ 

^$T> yTrjj 


420. On eac/i f/iese os we// os those We bestow /rom the 
bounties of your Lord. And the bounties of your Lord can never 
be forbidden.} 

421. See how We prefer one above another (in this world), and 
verily, the Hereafter will be greater in degrees and greater in 
preferment.} 

Allah says: 

4%} 


40 n each} meaning, on each of the two groups, those who 
desire this world and those who desire the Hereafter, We 
bestow what they want 


4&> It} 
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ifrom the bounties of your Lord.} 

means, He is the One Who is in control of all things, and He 
is never unjust. He gives to each what he deserves, whether! it 
is eternal happiness or doom. His decree is unstoppable, no 
one can withhold what He gives or change what He wants. 
Allah says: 

SC X CS} 

iAnd the bounties of your Lord can never be forbidden.} 
meaning, no one can withhold or prevent them. Qatadah said, 

3 $ sc & c 


iAnd the bounties of your Lord can never be forbidden.} 
“(It means) they can never decrease”. 11 ’ 

SC & Cj} 


iAnd the Bounties of your Lord can never be forbidden} 

Al-I^asan and others said, “(It means) they can never be 
prevented.” 

Then Allah says: 


iSee how We prefer one above another,} 

meaning in this world, so that some are rich and some are 
poor, and others are in between; some are beautiful, some m-e 
ugly and others are in between; some die young while others 
live to a great age, and some die in between. 


iand verily, the Hereafter will be greater in degrees and greater ! 
in preferment.} , 

means, the differences between them in the Hereafter will be 
greater than the differences between them in this world. Soihe 
of them will be in varying levels of Hell, in chains and fetters, 
while others will be in the lofty degrees of Paradise, with its 
blessings and delights. The people of Hell will vary in thfeir 
positions and levels, just as the people of Paradise will, fin 


!M 


At-Tabari 17:410. 
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Surah IL Al-Isra' (23-24) (Pg±15 ) 


Allah jg said: 

J <il jut jU y-lBb 5»U oLii 

^ Ujj 

•Wlioey^r is afflicted with poverty and goes and asks people for 
help, will never get rid of his poverty, but if he asks Allah for\ 
help, then Allah will grant him the means of independence 
sooner or later V 11 


This was also recorded by Abu DawOd and At-Tirmidhi, Who 
said, “Hasan Sahih Ghartb ”.' 2 ' 


js£==«5' Jx* v-L^j •'il ^ 

% £$ Js cig % $ Z 1 XS 

^ ^ 4 ^ 1 ' 'lo jo j.» > {f ot 4^' 


423. And your Lord has Qada [decreed] that you worship none 

but Him. And that you be dutiful to your parents. If one of 
them or both of them attain old age in your life, say not to 
them a word of disrespect, nor reprimand them but address 
them in terms of honor.$ ] 

424. And lower unto them the wing of submission and humility 
through mercy, and say: "My Lord! Bestow on them Your 
mercy as they did bring me up when I was young."} 

The Command to Worship Allah Alone and to be 
to One's Parents 

Allah commands us to worship Him alone, with no partner 
or associate. The word Qada [normally having the meaning of 
decree] here means “commanded”. Mujahid said that 



4And He has Qada} means enjoined. 13 ' This is also how Ubayy 
bin Kah, Ibn Mas*ud and Ad-Dahhak bin Muzahim recited the 
Ayah as: 

I 1 ' Ahmad 1 :407. 

' 2 ' Abu Dawud 2 :296, Tuhfat al-Ahwadhi 6:617. 

131 At-Tabari 17:414. 
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*X\ VI t .ilii Vi JjC3 




“And your Lord has Wdssa [enjoined] that you worship none 
but Him.”* 11 

The idea of worshipping Allah is connected to the idea of 
honoring one’s parents. Allah says: 

itez i 


iAnd that you be dutiful to your parents.} Here He commands 
good treatment of parents, as He says elsewhere: 

3i 3$ J o)} 

igive thanks to Me and to your parents. Unto Me is the final 
destination ^ [31:14] 


^=Ji 


ilf one of them or both of them attain old age in your life, say 
not to them a word of disrespect,} 

means, do not let them hear anything offensive from you, not 
even say “Uffl” which is the mildest word of disrespect, 






iand do not reprimand them} 
means, do not do anything horrible to them. 

iand do not reprimand them} 

‘Ata’ bin Rabah said that it meant, “Do not raise your hand 
against them.”* 21 When Allah forbids speaking and behaving in 
an obnoxious manner, He commands speaking and behaving 
in a good manner, so He says: 

% 0 &} 

ibut address them in terms of honor.} meaning gently, kindly, 
politely, and with respect and appreciation. 


111 At-Tabari 17:413, 414. 
121 At-Tabari 17:417. 
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iAttd lower unto them the wing of submission and humility through 
mercy,} means, be humble towards them in your actions. 

iand say: “My Lord! Bestow on them Your Mercy as they did 1 
bring me up when / was young.”} 

means, say this when they grow old and when they die. Ibn 
‘Abbas said: “But then Allah revealed: 





ilt is not (proper) for the Prophet and those who believe to ask 
Allah's forgiveness for the idolaters...}’W (9:13] 


There are many Hadlths which speak about honoring one’s 
parents, such as the HadUh narrated through a number of 
chains of narration from Anas and others, which states that 
the Prophet jgg climbed up on the Minbar, and then said, 
((Amin, Amin, Amin.)) It was said, “O Messenger of Allah, why 
did you say Amin?” He said: 


: j> iJllL Jjxj jfj l; • Jtii Jifor 

ffe- jiS J*-j jvi-j : JU p ijrj' ‘Orf' 

^ (hf’j p : ji <■ & yOu 

*jJ rJJii ijJ : ji JSUi; jjii 


*Jibril came to me and said, “O Muhammad, he is doomed who 
hears you mentioned and does not say Salla upon you." He 
said, "Say Amin,” so I said Amin. Then he said, “He is 
doomed who sees the month of Ramadan come and go, and he 
has not been forgiven." He said, "Say Amin," so I said Amin. 
Then he said, "He is doomed who grows up and both his 
parents or one of them are still alive, and they do not cause him 
to enter Paradise." He said, “Say Amin," so I said Amm.** 2 * 


Another Hadxth 

Imam Ahmad reported from Abu Hurayrah that the Prophet 
& said: [ 


111 At-Tabari 17:421. 

Tuhfat Al-Ahwadhi 5:550. 
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enjoins you concerning your close relatives then the next in 
closeness .»**• 

This was recorded by Ibn Majah from the Hadith of ‘Abdullah 
bin ‘Ayyash. 121 


Another Hadith 

Ahmad recorded that a man from Banu YarbO' said: “I cam e 
to the Prophet while he was talking to the people, and I 
heard him saying, 


•iliisi iliiit p lisul; iiiif j ihdj 4 dUjt jjj£\ !'• 


“The hand of the one who gives is superior. (Give to) your 
mother and your father, your sister and your brother, then the 
closest and next closest.*’^ 




<25. Your Lord knows best what is in your souls. If you are 
righteous, then, verily, He is Ever Most Forgiving to those who 
tum to Him in repentance .4 

Omissions comitted against Parents are pardoned with 
Good Relations and Repentance 

Said bin Jubayr said: “This refers to a man who said 
something that he did not think would be offensive to his 
parents.” According to another report: “He did not mean 
anything bad by that.”* 4 * So Allah said: 

4Your Lord knows best what is in your souls. If you are 
righteous,$ 

<He is Ever Most Forgiving to those who tum to Him in 
repentance.4 


I 1 * Ahmad 4:132. 

121 Ibn Majah 2:1207. 
^ Ahmad 4 :64. 

|4 ' At-Tabari 17:422. 
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Qatadah said: “To the obedient who pray.”* 1 * 

oV£==» *$) 

iHe is Ever Most Forgiving to those who turn to Him in 
repentance.) 

Shu'bah narrated from Yahya bin Said from Said bin Al- 
Musayyib; “This refers to those who commit sin then repent, 
and commit sin then repent.”* 2 * 

‘Ata’ bin Yasar, Said bin Jubayr and Mujahid said: “They 
are the ones who return to goodness.”* 3 ’ Mujahid narrated 
from TJbayd bin Tlmayr, concerning this Ayah: “This is the 
one who, when he remembers his sin when he is alone, he 
seeks the forgiveness of Allah.” Mujahid agreed with him on 
that.’ 4 ’ 

Ibn Jarir said: “The best view on this matter is of those who 
said that it refers to the one who repents after committing sin, 
who comes back from disobedience to obedience and who 
leaves that which Allah hates for that which He loves and is 
pleased with.” 15 ’ What he said is correct, for Allah says, 

4® eft Ul 

iVerily, to Us will be their return) (88:25). 

And according to a Sahuh Hadlth, the Messenger of Allah 
would say when he sg returned from a journey, 

iWe have returned repenting, worshipping and praising our 
Lori.*’ 6 ’ 


>£>H jX? tj /-!*- Q ,ill li 

ja '4 oi & $$ 

& $ 


111 AMabari 17:422. 

■ 2 ’ AMabari 17:423. 

131 AMabari 17:424, 425. 
141 AMabari 17:424. 

,5) AMabari 17:425. 

|6 ’ Fath Al-Bari 3:724. 




<26. And give to the kinsman his due, and to the Miskin 
(poor), and to the wayfarer. But spend not wastejully (your 
wealth) in the manner of a spendthrift.} 

<27. Verily, the spendthrifts are brothers of the ShayatTn 
(devils), and the Sluiytan is ever ungrateful to his Lord.} 

428. And if you turn away from them and you are awaiting a 
mercy from your Lord far which you hope, then, speak unto 
them a soft, kind word.} 


The Command to maintain the Ties of Kinship and the 
Prohibition of Extravagance 


When Allah mentions honoring one’s parents, He follows this 
with the command to treat one’s relatives well and to maintain 


the ties of kinship. According to the Hadith: 

"Your mother and your father, then your closest relatives and 
the next closest.^ 

According to another Hadith: 

‘4^ Ji % fjj Ji L±S If* 


“Whoever would like to see his provision expanded and his life 
extended, let him maintain his ties of kinship .b 12 * 


4But spend not wastejully (your wealth) in the manner of a 
spendthrift.} 

When Allah commands spending, He forbids extravagance, 
Spending should be moderate, as stated in another Ayah: 

<ilAi fij Ia-J f Ti] £/&j} 

4And those wlw, when they spend, are neither extravagant nor 
stingy}. (25:67] 


Then He says, to discourage extravagance: 

Ahmad 2:226. 

Muslim 4:1982. 
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4 Verily, the spendthrifts are brothers of the Shayatfn,) 

They have this trait in common. Ibn Mas'Qd said: “This 
refers spending extravagantly when it is not appropriate.”* 1 * 
Ibn ‘AbbSs said likewise.* 2 * Mujahid said: “If a man spends all 
his wealth on appropriate things, then he is not a spendthrift, 
but if he spends a little inappropriately, then he is a 
spendthrift.”* 3 ’ Qatadah said: “Extravagance means spending 
money on sin in disobeying Allah, and on wrongful and 
corrupt things.”* 4 ’ 

Imam Ahmad recorded that Anas bin Malik said: “A man 
came from Banu Tamim to the Messenger of Allah -gt and said: 
‘O Messenger of Allah, I have a lot of wealth, I have a family, 
children, and the refinements of city life, so tell me how I 
should spend and what I should do.’ The Messenger of Allah jg 
said: 


o jjc'j kiitUyi j4^ ‘ 0 ^ j] lyt 

hj jjLUi 


uPay the Zakah on your wealth if any is due, far it is 
purification that will make you pure, maintain your ties of 
kinship, pay attention to the rights of beggars, neighbors and 
the poor.** 

He said: ‘O Messenger of Allah, make it less for me.’ He [recited]: 


(jib /OU- 'j yUj> 


4 And give to the kinsman his due, and to the Miskin (poor) 
and to the wayfarer. But spend not wastefully in the manner of 
a spendthrift 

The man said, That is enough for me, O Messenger of Allah. If 
I pay Zakah to your messenger, will I be absolved of that duty 
before Allah and His Messenger?’ The Messenger of Allah sg 
said: 


• LjJjb ‘ibj 4 !? o5 ji Jii J] GJ 


I 1 ’ At-Tabari 17:428. 
* 2 * At-Tabari 17:429. 
131 At-Tabari 17:429. 
* 4 ’ At-Tabari 17:429. 
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11 yes, if you give it to my messenger, you will have fulfilled it, 
and you will have the reward for it, and the sin is on the one 
who changes if."”* 1 * 


IX uffS t[} 

iVerily, the spendthrifts are brothers of the ShayatTn,} 

meaning, they are their brothers in extravagance, foolishness, 
failing to obey Allah and committing sin. Allah said: 

i<j£ & && l&} 


iand the Shay tan is ever ungrateful to his Lord.} \ 

meaning, he is an ingrate, because he denied the blessings of 
Allah and did not obey Him, turning instead to disobedience 
and rebellion. 

i'4) (A fAj £0 

iAnd if you htm away from them and you are awaiting a 
mercy from your Lord} 

“If your relatives and those to whom We have commanded you 
to give, ask you for something, and you do not have anything, 
and you turn away from them because you have nothing to 
give, 


ithen, speak unto them a soft, kind word.} 

meaning, with a promise. This was the opinion of Mujahid, 
‘Ikrimah, Said bin Jubayr, Al-Hasan, Qatadah and others.' 2 ' 


iX M.p di ijj; jit ~ij} 

^ j\- [/yf- ‘!i^l if i.' J’Aii . jA. 


i29. And let not your hand be tied (like a miser) to your neck, 
nor overextend it (like a spendthrift), so that you become 
blameworthy and in severe poverty.} 


Ahmad 3:136. Some scholars consider this Hadith authentic!, 
although it is not confirmed that its narrator, Said bin Abi Hilal, 
actually heard from Anas bin Malik. 

121 At-Tabari 17:431,432 
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430. Truly, your Lord expands the provision for whom He 
wills and straitens (for whom He wills). Verily, He is Ever All- 
Knower, All-Seer of His servants.} 


Moderation in Spending 

Allah enjoins moderation in living. He condemns miserliness 
and forbids extravagance. 

4And let not your hand be tied (like a miser) to your neck,} 

this means, do not be miserly and stingy, never giving 
anything to anyone, as the Jews - may the curses of Allah be 
upon them - said, “Allah’s Hand is tied up (i.e., He does not 
give and spend of His bounty)’’. They attributed miserliness to 
Him, Exalted and Sanctified be the Most Generous Bestower! 

4£i\ % %} 


inor overextend it (like a spendthrift)} 


means, nor be extravagant in spending and giving more than 
you can afford, or paying more than you earn, lest you become 
blameworthy and find yourself in severe poverty. If you are a 
miser, people will blame you and condemn you, and no longer 
rely on you. When you spend more than you can afford, you 
will find yourself without anything to spend, so you will be 
worn out, like an animal that cannot walk, so it becomes weak 
and incapable. It is described as worn out, which is similar in 
meaning to exhausted. As Allah says: 


(fj &tjZaf >&[ J-&*. Jt <sj ji 


4Then look again : "Can you see any rifts?" Then look again 
and yet again, your sight will return to you in a state of 
humiliation and worn out.} (67:3-4) 

meaning, unable to see any faults. Similarly, Ibn ‘Abbas, Al- 
Hasan, Qatadah, Ibn Jurayj, Ibn Zayd and others understood 
this Ayah as miserliness and extravagance.* 1 * It was reported 


111 At-Tabari 17:434, 435. 
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in the Two Sahihs from the Hadith of Abu Az-Zinad from Al- 
A'raj that Abu Hurayrah heard the Messenger of Allah say: 

J\ Jt Ji o&r JJ.J jLs JjuJIj JjiJl Jilt 

— o^ij j\ — V) yik yl^JI Uti i U^tl j ! 

j£ y?^ d •'iji di j->Ji liij <illJ 


"The parable of the miser and the almsgiver is that of two 
persons wearing iron cloaks from their chests to their collar¬ 
bones. When the almsgiver gives in charity, the cloak becomes 
spacious until it covers his whole body to such an extent that it 
hides his fingertips and covers his tracks (obliterates his tracks - 
or, his sins will be forgiven). And when the miser wants to 
spend, it (the iron cloak) sticks and (its) every ring gets stuck to 
its place, and he tries to widen it, but it does not become 
wide. »* 11 


This version was recorded by Al-Bukhari in the Book 
Zakah. 


of 


In the Two Sahihs it is recorded that Mu'awiyah bin Abi 
Muzarrid narrated from Said bin Yasar that Abu Hurayrah 
said: “The Messenger of Allah jfe said: 


Jjjj »U_Ul jYyl jlid*_> Yl jJ jIIaJi U* 

^ :^>-Yl w UU Ltli* lap I 


“There is no day when a person wakes up but two angels come 
down from heaven. One of them says, 'O Allah, compensate the 
one who gives (in charity),' and the other one says, *0 Allah, 
destroy the one who withholds.'*” 


Muslim recorded from Abu Hurayrah that the Prophet jg said: 

**ij jil i \'jC; 'Jt jii IJLP lit I ilj Llj i iijll? Ja JU U» 


•ail 


‘Wealth never decreases because of Sadaqah (charihj). Allah 
never increases a servant who gives in charity except in honor, 
and whoever is humble for the sake of Allah, Allah will raise 

111 Fath Al-Bari 3 :358, Muslim 2 :708. 
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Prohibition of killing Children 

This Ayah indicates that Allah is more compassionate 
towards His servants than a father to his child, because He 
forbids killing children just as He enjoins parents to take care 
of their children in matters of inheritance. The people of 
Jahiliyyah would not allow their daughters to inherit from 
them, and some would even kill their daughters lest they 
make them more poor. Allah forbade that and said: 

45 *^ 42 . # 3 -£» 


iAnd kill not your children for fear of poverty.} 

meaning, lest they may make you poor in the future. This is 
why Allah mentions the children’s provision first: 




iWe shall provide for them as well as for you.} 
In Surat Al-An‘am, Allah says: 

4&l ^ %} 


ikill not your children because of poverty.} [6:151] 


4We provide sustenance Jbr you and for them} [6:151] 

and, 

4(g lit*. oii==» 6}^ 


iSurely, the killing of them is a great sin.} 


means, a major sin. In Two Sahihs it is recorded that 
‘Abdullah bin Mas'Qd said: “I said, ‘O Messenger of Allan, 
which sin is the worst?’ He said, 


if 


•iljJ"} gjidj ji : Jli pi : cii . jAj l*vi Jj jls j 

<1—L>o jAy jl :<Jli p : c i> . ti U * p 


“To appoint rivals of Allah when He has created you.* I asked, 
Then what?’ He said, *To kill your child lest he should eat 
with you.* I asked, Then what?’ He said, "To commit 
adultery with your neighbor's wife 

111 FathAl-Bdri8:\3. 
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sr A i£2 


432. And come not near to unlawful sex. Verily, it is Fahishah 
(immoral sin) and an evil way.} 


The Command to avoid Zina (Unlawful Sex) and 
Everything that leads to it 


Allah says, forbidding His servants to commit Zina or to 
approach it or to do anything that may lead to it: 


of $ djlf St> 


iAnd come not near to unlawful sex. Verily, it is a Fahishah 
(immoral sin)} meaning a major sin, 


i-Lf ^ 

iand an evil way.} meaning, a terrible way to behave. 

Imam Ahmad recorded Abu Umamah saying that a young 
man came to the Prophet and said, “O Messenger of Allah! 
Give me permission to commit Zina (unlawful sex).” The people 
surrounded him and rebuked him, saying, “Stop! Stop!” But 
the Prophet jg said, 


*Come close » The young man came to him, and he said, 

•Sit down » so he sat down. The Prophet sg said, 

'‘Would you like it (unlawful sex) for your mother ?» He said, “No, 
by Allah, may I be ransomed for you.” The Prophet 5 ^ said, 

2** i-611 V ? 

«Neither do the people like it for their mothers .» The Prophet jg 
said, 

vWould you like it for your daughter ?» He said, “No, by Allah, 
may I be ransomed for you.” The Prophet ^ said, 
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>i!n 

* Neither do the people like it for their daughters .» The Prophet 
said, 

«WomW yo» like it for your sister ?» He said, “No, by Allah, may I 
be ransomed for you.” The Prophet jg said, 

»Neither do the people like it for their sisters .» The Prophet jfe 
said, 

1 ? 



«WomM you like it for your paternal aunt?* He said, “No, by 
Allah, O Allah’s Messenger! may I be ransomed for you.” Tne 
Prophet jg said, 

«Neither do the people like it for their paternal aunts.* The Prophet 
Sfe said, 

“WomW you like it for your maternal aunt?* He said, “No, by 
Allah, O Allah’s Messenger! may I be ransomed for you.” The 
Prophet m said, 

>01 'Vj* 


*Neither do the people like it for their maternal aunts J Then the 
Prophet jg put his hand on him and said, 

,>*>-* j j&j i * 4^* 9 

«0 Allah, forgive his sin, purify his heart and guard his chastity .» 
After that the young man never paid attention to anything of 
that nature.* 1 * j 

■% u&. £ tjz jj £ it ;> jt >st v&> & 


Ahmad 5:256. 
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<33. And do not kill anyone whose killing Allah has forbidden, 
except for a just cause. And whoever is killed wrongfully (not 
by mistake), We have given his heir the authority. But let him 
not exceed limits in the matter of taking life. Verily, he is 
helped 


Prohibition of Unlawful Killing 

Allah forbids killing with no legitimate reason. It was reported 
in the Two Sahibs that the Messenger of Allah said: 


t <i)i liUi 
jjillji ojJ hj&\j 


l\j Jil v if i*l; ^ %{S f\ fs ^ 




«77ie blood of a Muslim who bears witness to La ilaha illalldh 
and that Muhammad is the Messenger of Allah, is not 
permissible (to be sited) except in three cases: a soul for a soul 
(i.e., in the case of murder), an adulterer who is married, and 
a person who leaves his religion and deserts the Jama'ah. ^ 


The following is recorded in the books of the Sunan: 


Ja I# oy>\ <il x* doll JljjJ® 


*// the world were to be destroyed, it would be of less 
importance to Allah than the killing of a Muslim .» |2 ' 


Lii . 4^1 


iAnd whoever is killed wrongfully, We have given his heir the 
authority 

The authority is over the killer. The heir has the choice; if he 
wishes, he may have him killed in retaliation, or he may 
forgive him in return for the payment of the Diyah (blood 
money), or he may forgive him with no payment, as is reported 
in the Sunnah. The great scholar and Imam Ibn ‘Abbas 
understood from the general meaning of this Ayah that 
Mu'awiyah should take power, because he was the heir of 
‘Uthman, who had been killed wrongfully, may Allah be 


111 Fath Al-Bari 12:209, Muslim 3:1302. 

121 Tuhfat Al-Ahwadhi 4:256, An-Nasat, 7:82, Ibn Majah 2:874. 




619 


Surah XL Al-Isra' (34-35) (Pgr£l5) 


pleased with him, and 
Mu'awiyah did event¬ 
ually take power, as 

Ibn ‘Abbas said oil 
_ 

the basis of this Ayah, 
This is one of the 
stranger of matters, j 

44^ 4'— 

iBnt let him not exceed 
limits in the matter of 
taking life.} 

They said: this means 
the heir should not go 
to extremes in killing 
the killer, such ^s 
mutilating the body or 
taking revenge on 
persons other than 
the killer. 

'Jt &} 

i 

iVerily, he is helped:} 
means, the heir is 
helped against the 
killer by the SharVah and by divine decree. 


, Jj TAo 



JIf *(|p yuJc{fl^SjjZ- Xi 


,r i$\ % ijijfj jsi\ g & ^ ^ x & %} 


434. And come not near to the orphan's property except to 
improve it, until he attains the age of full strength. And fulfill 
(every) covenant. Verily, the covenant will be questioned 
about.} 


435. And give full measure when you measure, and weigh with 
a balance that is straight. That is good (advantageous) and 
better in the end.} 
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The Command to handle the Orphan’s Wealth properly 
and to be Honest in Weights and Measures 



!>*• O—" 


5 Jt & 'll ft 


iAnd come not near to the orphan's property except to improve 
it, until he attains the age offull strength .} 

meaning, do not dispose of the orphan’s wealth except in a 
proper manner. 


oK* tit iX WiS i)t Ijl Jjj 


consume it [the orphan's property] not wastefully and 
hastily fearing that they should grow up, and whoever (among 
guardians) is rich, he should take no wages, but if he is poor, 
let him have for himself what is just and reasonable (according 
to his labor).} [4:6] 

In Sahlh Muslim it is recorded that the Messenger of Allah 5 g 
said to Abu Dharr: 


t» ft ,^1 j i h\j\ jj Ui u» 

ft 


“O Abu Dharr, I see that you are weak (in administering), 
and I like for you that which 1 like for myself. Do not let 
yourself be appointed as Amir over two people, and do not let 
yourself be appointed as guardian of an orphan's property 




4And fulfill (every) covenant.} meaning, everything that you 
promise people, and the covenants that you agree to, because 
the person who makes a covenant or a promise will be asked 
about it: 


iVerily, the covenant will be questioned about.} 

m 


Muslim 3:1458. 
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iAnd give full measure when you measure.} meaning, do not try to 
make it weigh less nor wrong people with their belongings. 

'ji <jj} 

iand weigh with a balance} meaning scales, 


ithat is straight.} meaning that which is not distorted nor that 
which will cause confusion. 


ithat is good} for you, in your daily life and in your Hereafter. 
So Allah says: 


fe 


iand better in the end.} meaning, with regard to your ultimate 
end in the Hereafter. 


iThat is good (advantageous) and better in the end.} 

Said narrated that Qatadah said that this means “Better in 
reward and a better end. ”* 11 Ibn ‘Abbas used to say: “O people, you 
are entrusted with two things for which the people who came 
before you were destroyed - these weights and measures. ”’ 2 ’ 


iLfr oiT 'J(L 4 % ‘ii ^ 1* 'ij} 



436. And follow not that of which you have no knowledge. 
Verily, the hearing, and the sight, and the heart of each of \ 
those ones will be questioned (by Allah).} 

Do not speak without Knowledge 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said: “This 
means) do not say (anything of which you have no 
knowledge).” 13 ’ Al-‘Awfi said: “Do not accuse anyone of that of] 


111 At-Tabari 17:446. 
12) At-Tabari 17:446. 
131 At-Tabari 17:446. 
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two barley grains, and he will not be able to do if 

«i$S> 

ieaclt of those ones} means these faculties, hearing, sight and 
the heart, 


iwill be questioned.} means, the person will be asked about 
them on the Day of Resurrection, and they will be asked about 
him and what he did with them. 


sr ft % x# g oJ; & j a & 4 %} 


437. And walk not on the earth with conceit and arrogance. 
Verily, you can neither rend nor penetrate the earth nor can 
you attain a stature like the mountains in height.} 

4 38. All the bad aspects of these (the above mentioned things) 
are hateful to your Lord.} 


Condemnation of strutting 

Allah forbids His servants to strut and walk in a boastful 
manner: 

iCf jfjti J JA ^j} 

4And walk not on the earth with conceit and arrogance.} 

meaning, walking in boastful manner and acting proud, like 
those who are arrogant oppressors. 

4 Verily, you can neither rend nor penetrate the earth} 

means, you cannot penetrate the earth with your walking. 
This was the opinion of Ibn Jarir. 

4 nor can you attain a stature like the mountains in height.} 
means, with your arrogance, pride and self-admiration. Indeed, 


111 FathAl-Bari 12:446. 
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such behavior may bring about the opposite of what one 
pretends to be, as was reported in the Sahih: 




Vl *j ij 4 L+j jljy' o\S jij Ull'« 

J[ IjJ JAUS jfi 


^While a man from the people before you was walking 
arrogantly in his garments, the earth swallowed him and he is 
still sinking down into it, until the Day of Resurrection 


Allah also tells us about Qarun, who went to his people 
wearing his finery, then Allah caused the earth to swallow him 
and his house. 


iAIl the bad aspects of these (the above mentioned things) are 
Sayi'uhu [hateful] to your Lord.} 

Some scholars recite this as Sayi’atan, meaning evil deeds, 
i.e., everything mentioned is forbidden, from the Ayah, 

iAnd kill not your children for fear of poverty} [17:31] 

up to this [38] Ayah. So everything that is mentioned here is a 
Sayi’ah (evil deed) for which a person is to be blamed before 
Allah, Who does not like or accept these deeds. As for the 
recitation Sayi'uhu, it is a genitive construction, meaning the 
bad aspects of these i.e., everything mentioned from the Ayah, 


iAnd your Lord has decreed that you worship none but Him} 
[17:23] 

up to this Ayah, [17:38] meaning that the worst of these 
mentioned are disliked by Allah. This was the view of Ibn 
Jarir, may Allah have mercy on him. 

[This is the end of Volume Five. Volume Six begins with 
Ayah number 39 of Surat Al-Isra’.] 


^ Muslim 3:1654. 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in thb 
TafsTr of Ibn KathTr 

i 

Reports from the Companions of the Messenger of Allah 3jg 

Reports that are attributed to the companions of Allah’s 
Messenger jg£ are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn 
Kathlr mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not 
be held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chainis of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas'ud and [or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet sg. 

- Qatadah reporting from or about the Prophet 3g. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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5fe, but they report from companions of the Prophet jfcr, while 
often they themselves are quoted for Tafslr. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabl‘ bin Anas, Ash-Shahbi, Qatadah, Mujahid, Ikrimah,’ Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars After the Companions 

The following are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

WakI', Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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439. This is (part) of Al-Hikmah (wisdom) which your Lord has 
revealed to you. And set not up with Allah any other god lest 
you should be thrown into Hell, blameivortliy and rejected (from 
Allah’s mercy ).^ 


Everything previously mentioned is Revelation and 
Wisdom 


Allah says: What We have commanded you to do is part of 
good manners, and what We have forbidden you are evil 
qualities. We have revealed this to you, O Muhammad, so that 
you may command the people likewise.’ 






iAnd set not up with Allah any other god lest you should be 
thrown into Hell , blameivortliy 

meaning, your own self will blame you, as will Allah and His 
creation. 




^rejected means far removed from everything good. Ibn ‘Abbas 
and Qatadah said: “(It means) cast out.”^ This is an address 
to the Urnmah via the Messenger fjg, for he is infallible. 




i40. Has then your Lord preferred for you sons, and taken for 
Himself from among the angels daughters? Verily, you indeed 
utter an awful saying > 


Refutation of Those Who claim that the Angels are 
Daughters of Allah 

Allah refutes the lying idolators who claim, may the curse of 
Allah be upon them, that the angels are the daughters of 
Allah. They made the angels, who are the servants of Ar- 

m 


At-Tabari 17:452. 








19 


Surah 17. Al-Isra' (41-43) (Partem 


441. And surely, We 
have explained in this 
Qur'an that they may 
take heed, but it\ in¬ 
creases them in naught 
save aversion.} 

Allah says: 

4o}<2& 4 bi> Jiljf 

surely, We have 
explained in this Qur'an} 
meaning, ‘We have 
explained Our warni¬ 
ngs so that they may 
remember the proof, 
evidence and exhorta¬ 
tions contained there¬ 
in, and be prevented 
from Shirk, wrong¬ 
doing and scandal.’ 

ibut it increases them in 
naught} the wrong¬ 
doers among them 

isave aversion.} aversion towards the truth; they go further 
away from it. 


$HK!£ tm mSS V, 
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^42. Say; “If there had been other gods along with Him as they 
assert, then they would certainly have sought out a way to the 
Lord of the Throne.$ 

443. Glorified and Exalted is He high above what they say!$ 

Allah says: ‘Say, O Muhammad, to these idolators who claim 
that Allah has a partner among His creation, and who worship 
others besides Him that they may bring them nearer to Him: if 
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the matter is as you say, and there is another god besides 
Him whom you worship in order to draw closer to Him and so 
that he will intercede for you with Him, then those whom you 
worship would themselves worship Him and seek means to 
draw closer to Him. So worship Him alone, just as those on 
whom you call besides Him worship Him. You have no need of 
a deity to be an intermediary between you and Him, for He 
does not like or accept that, rather He hates it and rejects it, 
and has forbidden that through all of His Messengers and 
Prophets.’ Then He glorifies and sanctifies Himself far above all 
that, and says: 




iGlorified and Exalted is He high above what they say!} 

meaning these idolators who transgress and do wrong when 
they claim that there are other gods besides Him. 


$high above} means, far above. He is Allah, the One, the Self- 
Sufficient Master, Whom all creatures need. He begets not, nor 
was He begotten, and there is none comparable or coequal unto 
Him. 


5*15 i qj 4 s ^. oj 4j Sjj <xj 

:4 


<£44. The seven heavens and the earth and all that is therein, 
glorify Him and there is not a thing but glorifies His praise. 
But you understand not their glorification. Truly, He is Ever 
Forbearing, Oft-Forgiving.} 


Everything glorifies Allah 

Allah says: the seven heavens and the earth and all that is 
therein, meaning the creatures that dwell therein, sanctify 
Him, exalt Him, venerate Him, glorify Him and magnify Him 
far above what these idolators say, and they bear witness that 
He is One in His Lordship and Divinity. 

In everything there is a sign of Allah indicating that He is 
One. 

As Allah says: 
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iWhereby the heavens are almost tom, and the earth is split 
asunder, and the mountains fall in ruins, That they ascribe 
child to the Most Beneficent} (19:90-91). 


4-i# 1 . cfi V} t<£ Jt 


iand there is not a thing but glorifies His praise.$ 

there is no created being that does not celebrate the praises of 
Allah. 


iBut you understand not their glorification 

means, You do not understand them, O mankind, because it 
is not like your languages.’ This applies to all creatures 
generally, animal, inanimate and botanical. This is the better 
known of the two opinions according to the most reliable of 
two opinions. It was reported in Sahth Al-Bukhari that Ibn 
Mas'ud said: “We used to hear the Tasbih of the food as it was 
being eaten.”* 1 * 

Imam Ahmad recorded that [Mu'adh bin Anas said that] the 
Messenger of Allah jg came upon some people who were 
sitting on their mounts and talking to one another. He said to 
them: 





“Ride them safely then leave them safely. Do not use them as 
chairs for you to have conversations in the streets and 
marketplaces, because the one that is ridden may be better than 
the one who rides it, and may remember Allah more than he 
does.** 2 * 


An-Nasa’i recorded in his Sunan that ‘Abdullah bin ‘Amr 
said: “The Messenger of Allah forbade us from kill ing 


111 Fath Al-Bari 6:679. 
* 2 * Ahmad 3 :439 
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frogs.” 


-m 




X & 


iTruly, He is Ever Forbearing, Oft-Forgiving.} 

means, He does not hasten to punish those who disobey Him, 
rather He gives them time and waits, then if they persist in 
their stubborn Kufr, he .eizes them with a punishment of the 
All-Mighty, All-Capable. It was recorded in the Two Sahihs 
that: 

lij ^ j ] 1 

«Allah will let the wrongdoer carry on until, when He does 
seize him, He ivill never let him go .“* 2 * 

Then the Messenger of Allah jg recited: 

jf, 33 % '4> 33 

iSuch is the punishment of your Lord when He seizes the 
(population of) towns while they are doing wrong.} [11:02] 

Allah says: 

0(> & C) $ 

iAnd many a township did I give respite while it was given to 
wrongdoing.} [22:45] until the end of two Ayat. 

ityik eft $&¥ 


iAnd many a township did We destroy while they were given 
to wrongdoing.} [22:48] 

Whoever gives up his disbelief and disobedience, and turns 
back to Allah in repentance, Allah will accept his repentance, 
as He says: 


x' '»>-> Cj"x} 


iAnd whoever does evil or wrongs himself but afterwards seeks 
Allah's forgiveness} [4:110] 

Here, Allah says: 


01 An-Nasal, 7:210. The author mentioned an unauthentic narration 
that says, "Their croaking is Toshth.” 

121 Fath Al-Bdri 8:205, Muslim 4:1997. 
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iTruly, He is Ever Forbearing, Oft-Forgiving.) At the end of Surah 
Fatir, He says: 
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iVerily, Allah grasps the heavens and the earth lest they should 
move away from their places, and if they were to move away 
from their places, there is not one that could grasp them after 
Him. Truly, He is Ever Most Forbearing, Oft-Forgiving...) 
until His saying; 


'it 5$ %) 


iAnd if Allah were to punish men^(35:41-45) 
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<45. And when you recite the Qur'an, YJe put between you 
and those who believe not in the Hereafter, an invisible veil.) 

<46. And We have put Akinnah over their hearts, lest they 
should understand it, and in their ears deafness. And when you 
make mention of your Lord Alone in the Qur’an, they turn on 
their backs, fleeing in extreme dislike.) 


The Veil over the Hearts of the Idolaters 

I 

Allah says to His Messenger Muhammad When you 
recite Qur'an to these idolators, We put an invisible veil 
between you and them/ Qatadah and Ibn Zayd said, “It is 
coverings over their hearts,” 111 as Allah says: 


dJL uj U: 


,r.r t " 


4And they say: “Our hearts are under coverings (screened) 
from that to which you invite us; and in our ears is deafness; 
and between us and you is a screen 


[il 


At-Tabari 17:457. 
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meaning, there is something that is stopping and preventing 
your words from reaching us. 


4an invisible veil.} meaning something which covers, or that 
cannot be seen, so there is a barrier between them and 
guidance. This is the interpretation that Ibn Jarir (may Allah 
have mercy on him) thought was correct. 

Al-Hafiz Abu Yala Al-Mawusili recorded that Asma’ bint Abi 
Bakr (may Allah be pleased with her) said, “When the Ayah, 

iPerish the two hands of Abu Lahab and perish he!} (111:1) 

was revealed, the one-eyed woman Umm Jamil [the wife of 
Abu Lahab] came with a stone pestle in her hand, screaming, 
“What was sent to us is somebody blameworthy, or, we reject 
somebody blameworthy [Abu Musa - one of the narrators - 
said, it is I who am not sure what was said]; we shun his 
religion and disobey whatever he commands!’ The Messenger 
of Allah jg was sitting with Abu Bakr by his side. Abu Bakr, 
may Allah be pleased with him, said, This woman has come 
and I am afraid she will see you.’ The Prophet jg said, 


«Certainly she will not see mej and he recited Qur’an through 
which he was protected from her: 




4And when you recite the Qur'an, We put between you and 
those who believe not in the Hereafter, an invisible veil}. 

She came and found Abu Bakr, but she did not see the 
Prophet jg. She said, ‘O Abu Bakr, I have heard that your 
companion is lampooning me.’ Abu Bakr said, “No, by the Lord 
of this House [the Ka'bah .], he is not lampooning you.’ Then 
she went away, saying. The Quraysh know that I am the 
daughter of their master. ”’ 111 


^ MusnadAbu Ya‘la 1 :53. 
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iAnd We have put coverings over their hearts,} 

Akinnah (coverings) is the plural of Kinan, which covers the 
heart. i 


ilest they should understand it,} means, lest they should 
understand the Qur’an. 

rtJii: -jj} 

iand in their ears deafness} something that will stop them from 
hearing the Qur’an in such a way that they will understand it 
and be guided by it. 



iAnd when you make mention of your Lord Alone in the 
Qur'an,} 

means, when you declare Allah to be One in your recitation, 
and say La Uaha Hlallah, 

4 &} 


ithey turn} means they turn away 

if-} 


ion their backs, fleeing in extreme dislike.} 
As Allah says: 


iAnd when Allah Alone is mentioned, the hearts of those ivho 
believe not in the Hereafter are filled with disgust (from the 
Oneness of Allah).} [39:45] 


iAnd when you make mention of your Lord Alone in the 
Qur'an,} 

Commenting on this Ayah, Qatadah said that when the 
Muslims said La Uaha IUallah, the idolators disliked this and 
found it intolerable. Iblls and his troops hated it, but Allah 
insisted on supporting it so that it would prevail over those 
who opposed it. Whoever uses it against his opponent will 
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prevail, and whoever fights for it will be victorious. Only the 
Muslims of the Arabian Peninsula, which can be traversed by 
a rider in a few nights, knew it and accepted it, out of all 
mankind.^ 1 * 


* ✓ > »* y > ^ y y * / 
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447. We know best of what they listetj to, when they listen to 
yon. And when they take secret counsel, then the wrongdoers 
say: "You follow none but a bervitched man."'} 

448. See what examples they have put forward for you. So they 
have gone astray, and never can they find a way.} 


The Secret Counsel of Quraysh after hearing the Qur’an 

Allah tells His Prophet sg about what the leaders of Quraysh 
discussed when they came and listened to him reciting Qur’an 
in secret, without their people knowing about it. They said 
that he was Mashur which according to the better-known view 
means someone affected by magic {Siht)-, it may also mean a 
man who has a lung, i.e., a mere human being, as if they were 
saying that if you follow Muhammad, you will only be following 
a human being. This second suggestion does not sound 
correct, because what they meant here was that he was under 
the influence of Sihr (magic) which made him see dreams in 
which he learned these words that he recited. Some of them 
said he was a poet, or a soothsayer, or crazy, or a sorcerer. 
Allah says: 


/ JT - / A . / • V >/ / / ** S* » ft y / 
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iSee what examples they have put fonvard for you . So they 
Iwve gone astray , and never can they find a way 

meaning, they will never be guided to the truth and will never 
find a way to reach it. Muhammad bin Ishaq said in As-Sirah : 
“Muhammad bin Muslim bin Shihab Az-Zuhri told me that it 
happened that Abu Sufyan bin Harb, Abu Jahl bin Hisham 
and Al-Akhnas bin Shurayq bin ‘Amr bin Wahb Ath-Thaqafi, 
the ally of Bani Zahrah, went out one night to listen to the 


m 


At-Tabari 17:458. 
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Messenger of Allah jg when he was praying at night in his 
house. Each one of them took up a position for listening, and 
none of them knew that the others were also there. They 
stayed listening to him all night until dawn came. When they 
left, they met up on the read, each of them blaming the 
others, saying to one another, ‘Do not come back again, lest 
you give the wrong impression |i.e., that you like what you 
hear].’ Then they went away until the second night came, 
when each of them came back to his place and spent the 
night listening. When dawn came they left, then when they 
met up on the road, each of them blamed the others, saying 
the same as they had said the previous night. Then they went 
away until the third night came, when each of them came 
back to his place and spent the night listening. When daym 
came they left, then when they met up on the road, they said 
to one another, ‘Let us not leave until we promise not to come 
back,’ so they made a promise to that effect, and went their 
separate ways. In the morning, Al-Akhnas bin Shurayq took 
his stick and went to the house of Abu Sufyan bin Harb, 
where he said, Tell me, O Abu Hanzalah [i.e., Abu Sufyan), 
what do you think of what you have heard from Muhammad?’ 
Abu Sufyan said, ‘O Abu Thalabah [i.e., Al-Akhnas|, by Allah, 
I have heard something I understand and I know what is 
meant by it, and I have heard things I do not understand and 
do not know what is meant by it.’ Al-Akhnas said: *Me too, by 
the One by Whom you swore.’ Then he left and went to Abu 
Jahl, and entered his house. He said, ‘O Abu Al-Hakam (i.e., 
Abu Jahlj, what do you think of what you have heard from 
Muhammad?’ He said, What did you hear?’ He said, We and 
Banu ‘Abd Manaf competed for honor and position: they fed 
people so we fed people, they engaged in battle so we engaged 
in battle, they gave so we gave, until we were neck and neck, 
like race horses. Then they said, we have a Prophet among us 
who receives revelation from heaven. How could we compete 
with that? By Allah we will never believe in him.’ Then Al- 
Akhnas got up and left him.” 111 




Ibn Hisham 1:337. 
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449. And they say: "When we are bones and fragments 
(destroyed), should we really be resurrected (to be) a new 
creation?"} 

450. Say: "Be you stones or iron,"} 

451. "Or some created thing that is yet greater (or harder) in 
your breasts." Then, they will say: "Who shall bring us back 
(to life)?" Say: "He Who created you first!" Then, they will 
shake their heads at you and say: "When will that be?” Say: 
"Perhaps it is near!”} 

452. On the Day when He will call you, and you will answer 
with (words of) His praise and obedience, and you will think 
that you have stayed (in this world) but a little while!} 


Refutation of Those Who do not believe in Life after 
Death 

Allah tells us about the disbelievers who think it very 
unlikely that the Resurrection will happen and who say, in a 
tone of denial, 

4$& &£* it Q} 


4When we are bones and fragments.} 

meaning earth. This was the view of Mujahid. ‘Ali bin Abi 
Talhah reported from Ibn ‘Abbas that it means dust. [1) 


4should we really be resurrected (to be) a new creation?} 

meaning, on the Day of Resurrection after we have 
disintegrated and become nothing, and have been forgotten. 
Allah tells us about them elsewhere: 





m 


Af-Tabari 17:464. 
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iThey say: ‘‘Shall we indeed be returned to (our) former state 
of life? Even after we are crumbled bones?” They say: "It 
would in that case, be a return with loss!"} (79:10-12). 

And, 

&■ iij & a && 

iAnd he puts forth for Us a parable, and forgets his own 
creation.} until the end of two Ay at. (36:78-79) 

Allah commands His Messenger to respond to them, so He 
says: 

iSay (O Muhammad): "Be you stones or iron,"} - which are more 
difficult to restore than bones and fragments, 



iOr some created thing that is yet greater (or harder) in your 
breasts.} 

Ibn Ishaq narrated from Ibn Abi Najlh from Mujahid: “I 
asked Ibn ‘Abbas about that, and he said: This is death.’” 

_ I 

‘Atiyah reported that Ibn ‘Umar explained of this Ayah: “If you 
were dead I would still resurrect you.” 1 ** This was also the 
view of Said bin Jubayr, Abu Salih, Al-Hasan, Qatadah, Ad- 
Dahhak and others.* 2 * This means that if you were to assume 
that you would become dead, which is the opposite of living, 
Allah will resurrect you when He wills, for nothing can stop 
Him when He wills a thing. 



iOr some created thing that is yet greater (or harder) in your 
breasts.} 

Mujahid said: “This means the heavens, earth and 
mountains.” According to another report, “Whatever you want 
to be, go ahead, Allah will still resurrect you after you die.” 

111 At-Tabari 17:463. 

* 2 > At-Tabari 17:463. 
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iThen, they will say: ‘‘Who shall bring us back (to life)?"} 

meaning, who will resurrect us if we are stones or iron or 
some other strong created thing? 

S) ifjJi 


iSay: "He Who created you first!"} meaning, He Who created you 
when you were nothing, then you became human beings, 
walking about. He is able to create you anew, no matter what 
you have become. 



fXyM j oil' jAjy 


iAnd He it is Who originates the creation, then He will repeat 
it; and this is easier for Hint.} [30:27] 


JL»>' >> V 

iThen, they will shake their heads at you$ 

Ibn ‘Abbas and Qatadah said, “They will move their heads in a 
gesture of mockery.” 111 This view expressed by Ibn ‘Abbas and 
Qatadah is what the Arabs understand from the language, 
because the word used Fasayunghidun indicates an up-and- 
down movement Nughad. A word derived from the same root, 
Naghd, is used to refer to the young of the ostrich, because 
when it walks, it walks quickly and moves its head. The same 
word is used to describe a tooth when it becomes loose and is 
detached from its place. 


iand say: "When will that he? n $ This shows that they thought it 
very unlikely that it would happen, as Allah says: 


i 




iAnd they say: “Wljen will this promise (i.e. Resurrection) be 
fulfilled, if you are truthful?"} (36:48) 

iTlwse who believe not therein seek to hasten it [the Hour]} 
[42:18] 


At-Tabari 17:467. 
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{Say: “Perhaps it is near!”} meaning, beware of it, for it is at 
hand and will no doubt come to you, and what will be will be. 




{On the Day ivhen He will call you,} meaning the Lord, may He 
be blessed and exalted: 




{When He will call you by a single call, behold, you zoill come 
out from the earth} [30:25] 

meaning, when He commands you to come out from the earth, 
for nothing can oppose Him or prevent His command from 
being fulfilled. Rather, it is as He says: j 

{And Our commandment is but one as the twinkling of an eye} 
(54:50) 


{,!•.i £ ij jji J ijjjl V>1 .^3 bljs d[} 


{Verily, Our Word unto a thing when We intend it, is only 
that We say unto it : "Be!” - and it is} (16:40) 

l3'l ,4 % \'Jf> j> fy} 

{But it will be only a single Zajrah. 111 When behold, they find 
themselves (on the surface of the earth) alive (after their 
death).} (79:13-14), 

meaning, it will be just one definitive command, then the 
people will have come out from the inside of the earth to its 
surface, as Allah says: 

\ fj>_} 

{On the Day when He will call you, and you ivill answer with 
(words of) His praise} 

meaning, you will all rise up in response to His command land 
in obedience to His will. ■ 

* 1 * See the explanation of Surat An-Naz'iat [79:13-14). 
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^and you will thinks means, on the Day when you rise up from 
your graves, 

42 $ 

ithat you have stayed ^ in this earthly abode. 


ibut a little while .^ This is like the Ayah: 


4:.V:v2 f U i i fi ?#> 


4T7te Day they see it, (it will be) as if they had not tarried (in 
this world) except an afternoon or a morning.} (79:46). 


Allah says: 

-''T-!/'-* V) pllJ j) ji-rt. OyAaCi '•.’v'bj 4 y>? 

4 '?.^Ji "^1 ji-fil*' JjSj i) Lj lyA 


iThe Day when the Trumpet loill be blown: that Day, We shall 
gather the blue or blind-eyed with thirst. They will speak in a 
very low voice to each other (saying): "You stayed not longer 
than ten (days).” We knoio very well what they will say, when 
the best among them in knowledge and wisdom will say: "You 
stayed no longer than a day!"} (20:102-104). 


4i?Ju^->J; ftXzZ. ji U 'oyj>fS\ * *c\2T\ jyij fpj} 


iAnd on the Day that the Hour xvill be established, they will 
swear tltat they stayed not but an hour - thus were they ever 
deluded.} (30:55) 


'«V;uj3U' 4—“* 1*J> jjlli m .jj-—• 4 
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iHe will say: "Wlrnt number of years did you stay on earth?" 
They will say: "We stayed a day or part of a day. Ask of those 
ivho keep account." He will say: "You stayed not but a little, if 
you had only known!"} (23:112-114). 
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453. And say to My servants that they should say those words 
that are best. (Because) Shay tan verily, sows a state of conflict 
and disagreement among them. Surely, Shaytdn is to man a 
plain enemy.$ 


People should speak Good Words with Politeness 

Allah commands His servant Muhammad (j&) to tell the 
believing servants of Allah that they should address one 
another in their conversations and discussions with the best 
and politest of words, for if they do not do that, Shaytdn will 
sow discord among them, and words will lead to actions, so 
that evil and conflicts and fights will arise among them. For 
Shaytdn is the enemy of Adam and his descendants, and has 
been since he refused to prostrate to Adam. His enmity is 
obvious and manifest. For this reason it is forbidden for a man 
to point at his Muslim brother with an iron instrument, for 
Shaytdn may cause him to strike him with it. 

Imam Ahmad recorded that Abu Hurayrah said: “The 
Messenger of Allah sg said: 


jjx v <j-\ J) l v» 
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vNo one of you should point at his brother with a weapon, for 
he does not know whether Shaytdn will cause him to strike him 
with it and thus be thrown into a pit of Fire.o’ 11 


Al-Bukhari and Muslim recorded this Hadith with the chain 
of narration from ‘Abdur-Razzaq.* 21 




q j" >3 


454. Lord blows you best; if He wills, He will have mercy on 
you, or if He wills. He will punish you. And We have not sent 
you as a guardian over them.} 

455. And your Lord knows best all who are in the heavens and 
1,1 Aljmad 2:317. 

121 Fath Al-Bdri 13:26, Muslim 4:2020. 
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the earth. And indeed, We have preferred some of the Prophets 
above others, and to Dawud We gave the Zabiir.} 

Allah says: 

4Your Lord knows you best;} O mankind, 

meaning, He knows best who among you deserves to be 
guided and who does not deserve to be guided. 

iif He wills, He will have mercy on you,} by helping you to obey 
Him and turn to Him. 

0} $•} 

ior if He wills, He will punish you. And We have not sent 
you} - O Muhammad - 

ias a guardian over them.} meaning, We have sent you as a 
warner, so whoever obeys you, will enter Paradise and whoever 
disobeys you, will enter Hell.’ 

4And your Lord knows best all xvho are in the heavens and the 
earth.} 

meaning, their status or level of obedience or disobedience. 

The Preference of some Prophets above Others 


iff’ X&j} 


4And indeed, We have preferred some of the Prophets above 
others.} 


As Allah says: 

J. C "I"" }'' ' ^ ~ 
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iThose Messengers! We preferred some of them to others; to 
some of them Allah spoke (directly); others He raised to degrees 
(of honor.)} [2:253] 

This does not contradict the report in the Two Sahihs which 



says that the Messenger of Allah $sg said: 

\£ \JJ£ 

uDon’t give superiority to any Prophet among (Allah's} 
Prophets .s' 11 

What is meant in this Hadith is giving a superiority based on 
whims and fanaticism or sectarian feelings, not on the basics of 
evidence. If there is solid evidence, we have to follow it. Tliere 
is no dispute that the Messengers are better than the rest of 
the Prophets, and that the mighty Messengers of Great Resblve 
are the best of all. They are the five mentioned in two Ayat of 
the Qur’an, in Surat Al-Ahzab: 

i'py o' J-fy jc*$ gj op ^ kiil *0 j 

4And (remember) when We took from the Prophets their 
covenant, and from you and from Nidi, Ibrahim, Musa and ‘Isa 
son of Maryam.} [33:7] 
and in Surat Ash-Shura: 

is“y j dj ^-4*0^ tf ‘ii Cyj t* od!' cA 
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4He has ordained for you the same religion which He ordained 
for Nidi, and that which We have revealed to you, and that 
which We ordained for Ibrahim, Musa and 'Isd saying you 
should establish religion and make no divisions in it.} [42:13J 

There is no dispute that Muhammad j® is the best of them, 
then Ibrahim, then Musa, then Isa (peace be upon them all), 
according to the best-known view. We have discussed the 
evidence for this in detail elsewhere, and Allah is the source of 
help. Allah’s saying, ! 

4and to Dawiid We gave the Zabftr.} 

is an indication of his virtue and honor. Al-Bukhari recorded 
from Abu Hurayrah that the Prophet said: 

i jjlj.ii y>\j jlSvi i JlyiJl SjlS ii *- 8 


[1 * FathAl-Bari 6:519, Muslim 4:1844. 
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5pr*456. Say: “Call upon 
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shift (it from you to 

another person)."} 

457. 77iose whom they call upon, desire a means of access to 
their Lord, as to which of them should be the nearest; and they 
hope for His mercy and fear His torment. Verily, the torment of 
your Lord is (something) to be afraid of!} 

The gods of the Idolators can neither benefit nor harm; 
rather they themselves seek to draw close to Allah 

Allah says: 

iSay} O Muhammad to these idolators who worship things 


Fath Al-Bari 6:522. 
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other than Allah, 

4Ca// upon those - besides Him whom you pretend .> such as idols 
and rivals of Allah. Even if you turn to them, 

ip p 

iThey have neither the power to remove the adversity from you} they 
have no such power at all, 

inor even to shift (it from you to another person .)} 

to lift the distress from you and give it to someone else. The 
meaning is that the only one Who is able to do that is Allah 
Alone, with no partner or associate, Who is the One Who 
creates and issues commands. 

i££> jk 

iSay: “Call upon those whom you pretend > 

Al-‘Awfi reported from Ibn ‘Abbas, “The people of Shirk used 
to say, *we worship the angels and the Messiah and TJzayr,’ 
while these (the angels and the Messiah and ‘Uzayr) 
themselves call upon Allah.’*** 


iThose whom they call upon, desire ^ 

Al-Bukhari recorded from Sulayman bin Mahran Al-A‘mash, 
from Ibrahim, from Abu Ma‘mar, from ‘Abdullah: 



iThose whom they call upon, desire a means of access to their 
Lord,} 

“Some of the Jinn used to be worshipped, then they became 
Muslims.” According to another report: “Some humans used to 
worship some of the Jinn, then those Jinn became Muslim, but 
those humans adhered to their religion (of worshipping the 
Jinn).” 121 

111 At-T&bari 17:471. 

121 Fath Al-B6ri 8:249, 250. 
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ithey hope for His mercy and fear His torment.$ 

Worship cannot be complete or perfect unless it is 
accompanied by both fear and hope. Fear stops one from 
doing things that are forbidden, and hope makes one do more 
good deeds. 


iVerily, the torment of your Lord is (something) to be afraid 

of!* 


meaning, one should beware of it and be afraid lest it happen. 
We seek refuge with Allah from that. 




i58. And there is not a town (population) but We shall destroy 
it before the Day of Resurrection, or punish it with a severe 
torment. That is written in the Book (of Our decrees)* 


The Destruction or Torment of all Disbelieving Towns 
before the Hour begins 

Here Allah tells us that He has decreed and it is written in 
Al-Lawh Al-Mahjuz (The Preserved Tablet) which is with Him, 
that there is no town that He will not destroy by wiping out all 
its people or by punishing them, 

iioith a severe torment.* 

either by killing them or sending calamities upon them as He 
wills. This will be because of their sins, as Allah says of the 
past nations: 

cj* 

iWe wronged them not, but they wronged themselves.* 

[ 11 : 101 ] 

ilpZ- 0 og M JG £&* 

iSo it tasted the evil result of its affair (disbelief), and the 


consequence of its affair (disbelief) was loss.} [65:9] 

i.£f> 0 fie M 

4And many a town (population) revolted against the command 
of its Lord and His Messengers;} [65:8] and many Ayat. 


Cl OjJjV' J V) j—<j' ^* * 




459. And nothing stops Us from sending the Ayat but that the 
people of old denied them. And lAJe sent the she-camel to 
Thamud as a clear sign, but they did her wrong. And YJe sent 
not the signs except to make them afraid (of destruction).} 


The Reason why Allah did not send Signs or Miracles 

Said bin Jubayr said, “The idolators said: ‘O Muhammad, 
you claim that before you there were Prophets, among whom 
was one to whom the wind was subjugated, and another who 
could bring the dead back to life. If you want us to believe in 
you, ask your Lord to turn As-Safa’ into gold for us.’ Allah 
conveyed to him by inspiration (Wahy): ‘1 have heard what 
they have said. If you wish, I will do what they say, but if they 
do not believe after that, the punishment will come down upon 
them, because after the sign has been sent, there is no room 
for speculation. Or if you wish, I will be patient with your 
people and give them more time.’ He said: 

«0 Lord, give them more time .*” 11 ' 

This was also narrated by Qatadah, Ibn Jurayj and others. 121 

Imam Ahmad recorded that Ibn ‘Abbas said, “The people of 
Makkah asked the Prophet sfe to turn As-Safa’ into gold for 
them, and to remove the mountains (from around Makkah) so 
that they could cultivate the land. It was said to him (by 
Allah): If you wish, I will be patient and give them more time, 
or if you wish, I will do what they are asking, but if they then 
disbelieve, they will be destroyed as the nations before them 

1*1 At-Tabari 17:477. These narrations are supported by the Hadlth of 
Ibn ‘Abbas recorded by Ahmad. See below. 

121 At-Tabari 17:477. 
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were destroyed.’ He said, 

“No, be patient and gioe f/jem more time .» Then Allah revealed: 

J Vl i-j j C2i 


<And nothing stops Us from sending the Ayat but that the 
people of old denied them.} 11 * 

An-Nasa’i also reported this from the Hadith of Jarir.* 2 * 

Imam Ahmad recorded that Ibn ‘Abbas said: The Quraysh 
said to the Prophet ag, “Ask your Lord to turn As-Safa’ into 
gold and we will believe in you.” He said, 


“Will you really do that ?» They said, “Yes.” So he asked his 
Lord, and Jibril came to him and said: “Your Lord conveys His 
Salam to you and says, If you wish, I will turn As-Safa’ into 
gold for them, then whoever of them disbelieves after that, will 
be punished with a torment the like of which has never be 
seen in creation; or if you wish, I will open the gates of 
repentance and mercy for them.’ ” He said, 

vji 14,1; j:» 

“Rather the gates of repentance and mercy .»* 31 

& Cj} 

4And We sent not the signs except to make them afraid (of 
destruction) 

Qatadah said, “Allah makes people afraid with whatever signs 
He wills, so that they may learn a lesson and remember and 
return to Him. We were told that Al-Kufah was shaken at the 
time of Ibn MasTld, who said: ‘O people, your Lord is rebuking 
you, so pay heed!’” 141 Similarly, it was reported that Al-Madlnah 
was struck by several earthquakes at the time of Umar bin Al- 
Khattab. Umar said: “You have changed, by Allah, and if such a 

111 Ahmad 1:258. 

,2) An-Nasa’i in Al-Kubra 6:380, At-Tabari 17:476. 

131 Ahmad 1:242. 

141 At-Tabari 17:478. 
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quake were to strike 
again, I will subject 
you to such and 
such.” 111 The Prophet 
jg said, in a Hadith 
whose authenticity is 
agreed upon: 

Ot ^ k 
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«77ie sum and the moon 
are two of the signs of 
Allah, and they are not eclipsed for the death or life of anyone. Allah 
uses them to make His servants afraid, so if you see them, hasten to 
remember Him, call on Him and seek His forgiveness .« Then he said: 
«0 Ummah of Muhammad, by Allah, no one has a greater sense of 
jealousy than Allah if He sees His servant, or female servant, 
committing Zina (illegal sexual intercourse). O Ummah of Muham¬ 
mad, if you knew what I know, you would laugh little and weep 
much.* 121 


£2$ *3 ^ 4 [ &' &£■ £ l&\ SO Jxj b\ JH U & 
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111 Ibn Abi Shaybah, 2:473. 

121 Fath Al-B&ri 2:615, Muslim 2:618. 
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i60. And (remember) when We told you: " Verily, your Lord 
has encompassed mankind.” And We made not the vision which 
We showed you but a trial for mankind, and (likewise) the 
accursed tree in the Qur'an. We warn and make them afraid 
but it only increases them in naught save great disbelief, 
oppression and disobedience to Allah.} 


Allah has encompassed Mankind and made the Vision of 
His Prophet a Trial for Them 


Allah says to His Messenger jg, encouraging him to convey 
the Message and informing him that He is protecting him from 
the people, that He is able to deal with them and that they are 
in His grasp and under His domination and control. 

io$\ j»Ct jjij .Jlii lb 


iAnd (remember) when We told you: "Verily, your Lord has 
encompassed mankind.."} 


Mujahid, TJrwah bin Az-Az-Zubayr, Al-Hasan, Qatadah and 
others said, “This means, He protected you from them. 11 


iJi ^ && -J az c,} 


iAnd We made not the vision which We showed you but a trial 
for mankind,} 

Al-Bukhari recorded that Ibn ‘Abbas said: 

iJk ^ && -jf az \%} 


iAnd We made not the vision which We showed you but a trial 
for mankind,} 

“This is the vision which the Messenger of Allah jgg saw with 
his own eyes on the night when he was taken on the Night 
Journey (Al-Isra’). 




iand (likewise) the accursed tree in the Qur’an.} 
refers to the Tree of Zaqqum.”^ This was also recorded by 


111 At-Tabari 17:479, 480. 
121 Fath Al-Bari 8:250. 
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Ahmad, ‘Abdur-Razzaq and others.* 1 * It was also reported by 
Al-‘Awfi from Ibn ‘Abbas. 121 

It was also interpreted as referring to the Night of the Isra’ 
by Mujahid, Said bin Jubayr, Al-Hasan, Masruq, Ibrahim, 
Qatadah, ‘Abdur-Rahman bin Zayd and several others. 131 We 
have already quoted at length a comprehensive collection of 
Hadith about the Isra’ at the beginning of this Surah, praise 
be to Allah. We have also already stated that some people gave 
up their Islam after they had been following the truth, because 
their hearts and minds could not comprehend that, and they 
denied what their knowledge could not grasp, but Allah 
caused it to increase and strengthen the faith of others, and 
so He says: 

iilli 

ibut a trial meaning a test. As for the cursed tree, this isj the 
Tree of Zaqqum When the Messenger of Allah js told them 
that he had seen Paradise and Hell, and seen the Tree of 
Zaqqum, they did not believe that, and Abu Jahl, upon whom 
be the curses of Allah, even said, “Bring us some dates and 
butter,” and he started eating them and saying, “Let us have 
some Zaqqum, we don’t know any other Zaqqum but this.” 
This was narrated by Ibn ‘Abbas, Masruq, Abu Malik, Al- 
Hasan Al-Basri and others. Everyone who interpreted the Ayah 
to refer to the Night of the Isra’, also interpreted it to refer to 
the Tree of Zaqqum .' 5| 



4 [We] make them afraid} meaning, We make the disbelievers 
afraid with Our warnings and punishments and torment.’ 

4UX - 5 ) d} 

ibut it only increases them in naught save great disbelief, 
oppression and disobedience to Allah.} 

111 Ahmad 1:221, ‘Abdur-Razzaq 2:380. 

121 At-Tabari 17:481,484. 

131 At-Jabari 17:480, 481,482. 

141 See Surat As-Sqffat [37:62]. 

151 At-Jabari 17:484, 485, 486. 
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means, it only pushes them further into their disbelief and 
misguidance, and this is because Allah has forsaken them. 


8 y t % ww is 

d|. jjf li* Jbljl 



<62. And (remember) when We said to the angels: "Prostrate 
yourselves unto Adam." They prostrated themselves except 
Iblis. He said: "Shall I prostrate myself to one whom You 
created from clay?"} 

<62. He said: "See this one whom You have honored above me, 
if You give me respite to the Day of Resurrection, I will surely, 
seize and mislead his offspring, all but a few!"} 


The Story of Adam and Iblis 

Allah mentions here the enmity of Iblis, may the curse of 
Allah be upon him and his progeny. This is an ancient hatred, 
dating from the time that Allah created Adam, when He 
commanded the angels to prostrate to Adam, and all of them 
prostrated except Iblis, who was too arrogant and he haughtily 
refused to prostrate to him. He said in a tone indicating 
contempt: 

<(U 33L & ZJ: 8} 

<He said: "Shall I prostrate myself to one whom You created 
from clay?"} 

According to another Ayah, he said: 

<>*!? Ji ot 

</ am better than he. You created me from fire, and You 
created him from clay.} [7:12] 

He also said, speaking to the Lord with disbelief and insolence, 
but the Lord bore it patiently: 

<3* tsj' 'i* Jb.jl Si} 

<He said: “See this one whom You have honored above 
me..."} 



‘Ali bin Abi Talhah reported that Ibn ‘Abbas ( said, “He is 
saying, 1 am going to dominate his offspring, all but a few/” 
Mujahid said (it means), “I am going to surround them.” Ibn 
Zayd said (it means), “I am going to lead them astray.”^ All of 
them are close in meaning, and the meaning of the Ayah I is, 
“Do You see this one whom You have honored and made 
greater than me? If You give me time, I will lead his 
descendants astray, all but a few of them.” 


Cj JyV^ j jJfj U*j prt 

> 4>}o cH? cSjL?* ®CA -Jl ilrfu ^ 


® / /" 
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463. (Allah) said: "Go, and whosoever of them fallows you, 
surely, Hell will be the recompense of you (all) an ample 
recompense.$ 

464. "And fool them gradually, those whom you can among 
them with your voice, Ajlib upon them with your cavalry and 
your infantry, share with them wealth and children, and make 
promises to them." But Shay tan promises them nothing but 
deceit.} 

465. “Verily, My servants, you have no authority over them. 
And All-Sufficient is your Lord as a Guardian."} 

When Iblls asked for respite, Allah said to him: 

44**^^ 


‘4Go,4 I will give you respite.’ According to another Ayah (Allah) 
said: 




iVerily, you are of those allowed respite till the Day of the time 
appointed.} (38:80-81). 

Then Allah warned him and those who follow him among the 
progeny of Adam about Hell: 



111 At-Tabari 17:489. 


46 


Tafsir Ibn Kathir 

i(Allah) said: "Co, and whosoever of them follows you, surely, 
Hell will be the recompense of you (all) $ 

meaning, for your deeds. 

ian ample recompense > Mujahid said, “Sufficient recompense.”' 11 
Qatadah said, “It will be abundant for you and will not be 
decreased for you.”' 21 

A And fool them gradually those whom you can among them 
with your voice,$ 

It was said that this refers to singing. Mujahid said, “With idle 
entertainment and singing,”' 31 meaning, influence them with 
that. 


ik 





iAnd fool them gradually those whom you can among them 
with your voiced 

Ibn ‘Abbas said, “Every caller who calls people to disobey 
Allah.” 141 This was the view of Qatadah, 151 and was also the 
opinion favored by Ibn Jarir. 

A'-kfT- 3 -* kk (*»?*' 


iAjib upon them with your cavalry and your infantry.$ 

Send your troops and cavalry and infantry against them. The 
meaning is, send whatever forces you have at your disposal 
against them. This is a command (related to the divine decree), 
as Allah says elsewhere: 




iSee you not that We have sent the ShayatTn against the 
disbelievers to push them to do evil .> (19:83), 


111 At-Tabari 17:490. 
121 At-Tabari 17:490. 
131 At-Tabari 17:490. 
' 41 At-Tabari 17:491. 
,S1 At-Tabari 17:491. 
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meaning, to provoke them and drive them towards evil. 

iAjlib upon them with your cavalry and your infantry,$ 

Ibn ‘Abbas and Mujahid said, “Everyone who rides or walks 
to go and commit sin and disobey Allah.”* 1 * Qatadah said, “He 
has infantry and cavalry among the Jinn and among humans. 
They are the ones who obey him.”* 2 ’ The Arabs use the verb 
Ajlaba when describing somebody shouting at another person. 
Hence it is forbidden in races to shout at one another and 
push one another. From this root is also derived the word 
Jalabah, which means raising voices. ' 

iand share with them wealth and children,} 

Ibn ‘Abbas and Mujahid said, “This means what he commands 
them to do of spending money in disobedience to Allah, may 
He be exalted.”* 3 * 

iand children,} 

Ibn’ Abbas, as reported by Al-‘Awfi, Mujahid and Ad-Dahhak 
said, “This means the children of Zina (i.e., illegitimate 
children).”* 4 ’ ‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 
“This means the children whom they used to kill out of folly, 
without knowledge.”’ 5 ’ Qatadah reported that Al-Hasan Al- 
Basri said: “Allah caused Shay tan to take a share of wealth 
and children by making them Magians, Jews and Christians, 
and making them follow any religion other than Islam, and by 
making them give a part of their wealth to the Shaytan.”^ 
Qatadah said the same.’ 7 * j 

_<MjVj 'j JyVf j 

m At-Tabari 17:491,492. 

* 2 ’ At-Tabari 17:491. 

* 3 ' At-Tabari 17:493. 

* 4 ’ At-Tabari 17:494. 

* 5 ’ At-Tabari 17:494. 

* 6 ' At-Tabari 17:495. 

* 7 * 1 At-Tabari 17:495. 
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iand share with them wealth and children.$ 

The fact that only wealth and children are mentioned in this 
Ayah, does not mean that it is limited only to those things. 
Everything in which a person disobeys Allah or obeys the 
Shay tan means that he is sharing with him. It was reported in 
Sahth Muslim from lyad bin Himar that the Messenger of Allah 
§S said: 


0* (4^ *&>■ lSI&Z oiU J J ~jC. <i 1 

"r-JJ ^ 4^-- 


(•Allah the Mighty and Exalted says, "I have created My 
servants as Hunafa' [monotheists], then the Shayaffn come to 
them and lead them astray from their religion and (tell that) 
what I have permitted for them is forbidden to them .'V'l 


According to the Two Sahihs, the Messenger of Allah £gg said: 
jlk Lt Jl UlL»- 111 <L)i Slji lil JUaJbii ji 'j}l> 

•IjJl jllaLiJl t'jJiu jU dl}) ^ jij U j2j jJL5 j jl aJU lliijj U j Ualll l 


“Htfien one of you wants to have intercourse with his wife, let 
him say, 'In the Name of Allah. O Allah, keep us away from 
Shaytan and keep Shaytan away from what you bestow on us 
(children).’ Then if a child is decreed for them from that, the 
Shaytan will never harm /rim.» (21 




i“...and make promises to them." But Shaytan promises them 
nothing but deceit.$ 

As Allah tells us, Iblis will say, on the Day when the matter 
is decided: 


JfU Jej jlit ,^j) jfr 


iVerily, Allah promised you a promise of truth. And I too 
promised you, but I betrayed you.} [14:22] 




*** Muslim 4:2197. 

121 Fath Al-BOri 6:376, Muslim 2 :1058. 
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iVerily, My servants, you have no authority over than.} 

Here Allah tells us that He supports His believing servants, 
and guards and protects them against the accursed Shay tan. 
Allah says: 


4And All-Sufficient is your Lord as a Guardian.} meaning, as a 
Protector, Supporter and Helper. 


n 


'X & 


A ^ Oi !>*4 ^ 


j 




<66. Your Lord is He Who drives the ship for you through the 
sea, in order that you may seek of His bounty. Truly, He if 
ever Most Merciful towards you.} j 


Ships are a Sign of the Mercy of Allah 

Allah tells us of His kindness towards His servantsj by 
subjugating for them ships on the sea. He makes it easy: for 
them to use ships to serve their interests, seeking His bounty 
through trade between one region and smother. He says: j 


iTruly, He is ever Most Merciful towards you.} meaning, He does 
this for you out of His grace and mercy towards you. 



<67. And when harm touches you upon the sea, those that you 
call upon vanish from you except Him. But when He brings 
you safe to land, you turn away. And man is ever ungrateful.} 


When Harm befalls Them, the Disbelievers do inot 
remember anyone except Allah 

Allah tells us that when harm befalls people, they call on Him, 
turning to Him and sincerely beseeching Him. Hence Allah says: 


<4 j* j J'il' 


<And when harm touches you upon the sea, those that you call 
upon vanish from you except Him.} 
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meaning, everything they worship besides Allah disappears 
from their hearts and minds. Similar happened to Tkrimah bin 
Abi Jahl when he fled from the Messenger of Allah $£ after the 
conquest of Makkah, and headed for Ethiopia. He set out 
across the sea to go to Ethiopia, but a stormy wind arose. The 
people said to one another: “None can save you except Allah 
Alone.” Ikrimah said to himself, “By Allah if none can benefit 
on the sea except Allah then no doubt none can benefit on 
land except Allah. ‘O Allah! I promise You that if You bring me 
safely out of this, I will go and put my hand in the hand of 
Muhammad and surely, I will find him full of pity, kindness 
and mercy.’” They came out of it safely and were delivered 
from the sea. Then ‘Ikrimah went to the Messenger of Allah sg, 
and declared his Islam, and he became a good Muslim, may 
Allah be pleased with him.* 1 ' 

$But when He brings you safe to land, you turn away.} 

means, you forget what you remembered of Divine Oneness 
(Tawhid) when you were on the sea, and you turn away from 
calling on Him Alone with no partner or associate. 


$And wan is ever ungrateful .> means, by nature he forgets and 
denies His blessings, except for those whom Allah protects. 


P 2 CgC ?£=*& Jj; ■} yi\ ex. p 



$68. Do you then feel secure that He will not cause a side of 
the land to swallow you up, or that He will not send against 
you a Hasib? Then, you shall find no guardian.} 


Does not the Punishment of Allah come on Land too? 

Allah says, do you think that by emerging onto dry land you 
will be safe from His vengeance and punishment, that a side 
of the land will not swallow you up or He will not send against 
you a Hasib - which is a kind of rain that carries stones? This 


111 Al-Hakim 3:241. 
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was the view of Mujahid and others. 11 * As Allah says: 
£ ilii If, iyl 3'* 


4Verily, We sent against them, except the family of Lut, them 
We saved in the last hour of the night, As a favor from Us.} 
(54:34-35) 

Elsewhere, Allah says: 

iand We rained on them stones of Sijjil/ 21 in a well-arranged 
manner one after another} 


uu .» u' 


o' 4 ,>* ^ .'?. jy* dt 


4Do you feel secure that He, Who is over the heaven (Allah)* 
will not cause the earth to sink with you, and then it should 
quake? Or do you feel secure that He, Who is over the heaven 
(Allah), will not send against you a Hasib? Then you shall 
know how (terrible) has been My warning} (67:16-17) 


4^=5 p !44 v % 


4Then, you shall find no guardian.} no helper to turn the 
punishment away from you and save you. 


f fa c ^ M pf, U* *>3 & « fiJ, 1 24 '}} 
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469. Or do you feel secure that He will not send you back a 
second time to sea and send against you a Qasifand drown you 
because of your disbelief? Then you will not find any avenger 
therein against Us.} 


Perhaps He will send You back to the Sea 

Allah says, 

4'J4 ’1} 

40r do you feel secure}, Vou who turn away from Us after 

*** At-Tabari 17:498, from Qatadah. 

* 2 * See the explanation of Surah Hud 11:82. 
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iVerily, We created man in the best stature (mould).$ (95:4) | 

He walks upright on his two feet and eats with his hand, 
whilet other living creatures walk on four feet and eat with 
their mouths, and He has given him hearing, sight and a 
heart with which to understand fill of that, to benefit from it, 
and distinguish between things to know which are good j for 
him and which are harmful, in both worldly and religious 
terms. i 



$and We have carried them on land} means, on animals such as 
cattle, horses and mules, and also on the sea in ships and 
boats, great and small. 


4and have provided them with At-Tayyibdt 
meaning agricultural produce, fruits, meat, and milk with all 
kinds of delicious and desirable flavors and colors and 
beautiful appearance, and fine clothes of all kinds of shapes 
colors and sizes, which they make for themselves or are 
brought to them by others from other regions and areas. 




iand have preferred them above many of those whom We have 
created with a marked preferment .> 

means, over all living beings and other kinds of creation. jThis 
Ayah indicates that human are also preferred over the angels. 








'<$ ZZ 




471. (And remember) the Day when We shall call together all 

human beings with their (respective) Imam (i.e. the Book of 
deeds). So whosoever is given his record in his right hand, such 
will read their records, and they will not be dealt with unjustly 
in the least.} j 

472. And whoever is blind in this [world] then he will be blind 
in the Hereafter, and most astray from the path.} 



- Tafsir Ibn Kathir 

Everyone will be called by his Imam on the Day of 
Resurrection 

Allah tells us that on the Day of Resurrection, he will pall 
each people to account by its Imam. The scholars differed as 
to the meaning of this (i.e. Imam. Mujahid and Qatadah said 
that it meant each nation would be called to account by its 
Prophet. Some of the Sulaf said this is the greatest honor for 
the people of Hadith, because their leader is the Prophet jg. 
Ibn Zayd said it means they would be called to account by 
their Book which was revealed to their Prophet with its laws. 
This was also the view favored by Ibn Jarir. Ibn Abi Najih 
narrated that Mujahid said, “With their Books.” It may be that 
what is meant here is what Al-‘Awfi narrated from Ibn ‘Abbas 
concerning this Ayah, 

A*- 1 

i(And remember) the Day when We shall call together all 
human beings with their (respective) Imam}, 

which is that it refers to the Book (or record) of their deeds.* 1 * 
This was also the view of Abu Al-‘Aliyah, Al-Hasan and Ad- 
Dahhak.* 2 * This view is the most correct, because Allah says: 

iod 4 2&S %} 

iand all things We have recorded with numbers (as a record) in 
a Clear Book [Ft Imdmin Mubin]} (36:12) 




4 LMi—• 
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iAnd the Book (one's record) will be placed, and you will see 
the criminals, fearftd of that which is (recorded) therein} 
[18:49] 


AC 'ji £ ofe fjii IrfC Jl Z/'* $ & &j} 
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iAnd you will see each nation humbled to their knees, each 
nation will be called to its record (of deeds). This Day you shall 
be recompensed for what you used to do. This Our record 


m At-Jabari 17:502. 

* 2 * At-Tabari 17:502, 503. 
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speaks about you with truth. Verily, We were recording what 
you used to do.} (45:28-29) 

This does not contradict the fact that the Prophet will be 
brought forward when Allah judges between his Ummah, for 
he will inevitably be a witness against his Ummah over their 
deeds. But what is meant here by Imam is the Book of deeds. 
Allah says: 






yr *>-» y 
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i(And remember) the Day when We shall call together all human 
beings with their (respective) Imam. So whosoever is given his 
record in his right hand, such will read their records,} 

means, because of their happiness and joy at what is recorded 
therein of good deeds - they will read it and want to read it. 
As Allah says: 




iThen as for him who will be given his record in his right hand 
will say: "Here! read my record!} until His saying, 

j- 


iBut as for him who will be given his record in his left hand,} 
[69:19-29) 

■>£& %} 


iand they will not be dealt with unjustly in the least [Fatflan].} 

We have already mentioned that the Fatd is the long thread 
in the groove of a date-pit. Al-Hafiz Abu Bakr Al-Bazzar 
recorded a Hadith from Abu Hurayrah according to which the 
Prophet sg said, concerning the Ayah, 

it y^' (_?.} 


i(And remember) the Day when We shall call together all 
human beings with their (respective) Imam.} 


K* • »+ • - ' . + p '\'s \ \ * Vi 
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oili jL ^4 j+j jks •* ibi : j & .,^f ^iii 

“One 0 / yon will be called and will be given his Book in his 
right hand. He will be in a good physical state, with a white 
face, and there will be placed on his head a crown of shining 
pearls. He will go to his companions and they will see him from 
afar, and will say, "O Allah, let him come to ns and bless us 
with this." Then he will come to them and will say to them, 

“Rejoice, far every man among you will be like this." As far 
the disbeliever, his face will be black and his body will be 
enlarged. His companions will see him from afar and will say, 
"We seek refuge in Allah from this, or from the evil of this, O 
Allah, do not let him come to us.” "Then he will come to them 
and they will say, O Allah, humiliate him!" He will say, "May 
Allah cast you away, every man among you will be like this 

Then Al-Bazzar said: “This was only reported through this 
chain.” 11 ' 

4 cs-j} 

iAnd whoever is blind in this} 

Ibn ‘Abbas, Mujahid, Qatadah and Ibn Zayd said: this means 
in this worldly life. 

i£f\} 

iblind} means, blind to the signs and proofs of Allah. 

b-s$ j ffr} 

4then he will be blind in the Hereafter,} as he was blind in this 
world. 

iand most astray from the path.} most astray as he was in this 
world. We seek refuge with Allah from that.' 2 ' 


111 Mawdrid Az-Zaman no. 2588. 
,2J At-Tabari 17:504, 505. 
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4 73. Verily, they were 
about to tempt you away 
from that which We have 
revealed to you, to fabri¬ 
cate something other 
than it against Us, and 
then they would cer¬ 
tainly have taken you as 
an intimate friend! 

474. And had We not 
made you stand firm, 
you would nearly have 
inclined to them a little.} 
475. In that case We would have made you taste a double 
portion in this life and a double portion after death. And then 
you would have found notie to help you against Us.} 


rJ* man 
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How the Prophet ^ would have been punished if He had 
given in at all to the Disbelievers’ Demands that He 
change some of the Revelation 

Allah tells us how He supported His Prophet sfe and 
protected him and kept him safe from the evil plots of the 
wicked transgressors. Allah is the One Who took care of him 
and helped him, and would not leave him to any of His 
creation. He is the One Who is His Helper, Supporter and 
Protector, the One Who is to help him achieve victory and 
make His religion prevail over those who resist him and 
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oppose him and fight him in the east and in the west. May 
Allah send peace and blessings upon him until the Day of 
Judgement. 


410uliJ jL* *5j ljJj ^ ut-ji ji if i 


476. And verily, they were about to frighten you so much as to 
drive you out from the land. But in that case, they would not 
have stayed (therein) after you, except for a little while.$ 

477. A Sunnah with which We sent Our Messengers before 
you and you will not find any alteration in Our Sunnah 


The Reason why these Ay at were revealed 

This was revealed concerning the disbelievers among the 
Quraysh, when they wanted to expel the Messenger of Allah jg 
from among themselves. So Allah issued a warning to them in 
this Ayah, telling them that if they expelled him, they would 
not stay in Makkah for very long after that. And this is what 
happened after he migrated from them when their persecution 
became so intense. Only a year and a half after that, Allah 
brought him and them together on the battlefield of Badr, 
without any pre-arranged appointment, and He caused him to 
prevail over them and defeat them, so he killed their leaders 
and took their families as captives. Hence Allah said: 

4 & Jd * 

4A Sunnah with ivhich We senfy 

meaning this is what We usually do to those who reject Our 
Messengers and persecute them by driving the Messenger out 
from among themselves - the punishment comes to them. If it 
were not for the fact that the Prophet jg was the Messenger of 
Mercy, vengeance would have come upon them such as had 
never been seen before in this world. So Allah says: 

iii d>\'£=* 

4And Allah would not punish them while you are among 
them .*■ [8:33] 
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47S. Perfortn the Salah from midday till the darkness of the 
night, and recite the Qur'an in the early dawn. Verily, the 
recitation of the Qur'an in the early dawn is ever witnessed.$ i 

479. And in some parts of the night (also) offer the Salah with , 
it as an additional prayer for you. It may be that your Lord will] 
raise you to Maqam Mahmud.} 


The Command to offer the Prayers at their appointed 
Times 

Allah says, commanding His Messenger to offer the 
prescribed prayers at the appointed times: 

M 

iPerform the Salat from midday.} 

Hushaym narrated from Mughlrah from Ash-Shahi from Ibn 
‘Abbas: “Midday means when the sun is at its zenith.” 111 This 
was also reported by Nafi‘ from Ibn Tlmar, 121 and by Malik in 
his Tafslr from Az-Zuhri from Ibn “Umar. 131 This was the 
opinion of Abu Barzah Al-Aslami and Mujahid, and of Al- 
Hasan, Ad-Dahhak, Abu Ja'far Al-Baqir and Qatadah. 141 

It is also understood to [generally] refer to the times of the 
five prayers. Allah said; 

ifrom midday till the darkness of the night,} 

meaning darkness, or it was said, sunset. This was 
understood to mean Zuhr ‘Asr, Maghrib and ‘Isha’. 

4s& &%} 

4and recite the Qur'an in the early dawn.} 
meaning Salat Al-Fajr. The details of the timings of the prayers 

111 At-Tabari 17:514. 

121 At-Tabari 17:515. 

131 At-Tabari 17:515. 

• 4| At-Tabari 17:515, 516. 



60 


Tafsir Ibn Kgtfur 


were reported in the Mu.to.wo.tir Sunnoh from the words and 
deeds of the Prophet and this is what the people of Islam 
have followed until the present day, passing it down from 
generation to generation, century after century, as we have 
stated in the appropriate place, praise be to Allah. 


The Meeting of the Angels at the Times of Fajr and *Asr 
Prayers 


Stf S)> 


iVerily the recitation of the Qur'an in the early down is ever 
witnessed.} 

Ibn Mas^d reported from Abu Hurayrah (may Allah be 
pleased with them both) that the Prophet ig said concerning 
this Ayah : 


^1o'v* u) o^jij} 


iand recite the Qur’an in the early dawn. Verily, the recitation 
of the Qur’an in the early dawn is ever witnessed.} 


«jl#l J&i && 


tit is witnessed by the angels of the night and the angels of the 
day.* 11 ' 

Al-Bukhari narrated from Abu Hurayrah that the Prophet ^ 
said: 




iThe prayer offered in congregation is twenty-five degrees better 
than the prayer offered individually, and the angels of the night 
and the angels of the day meet at Salat Al-Fajr.n 


Abu Hurayrah said: Recite, if you wish: 


^ 




iand redte the Qur'an in the early dawn. Verily, the recitation 
of the Qur'an in the early dawn is ever witnessed.}™ 


111 At-Tabari 17:520. 
121 FathAl-Bari 8:251. 




62 


/ 




Surah 17. Al-Isra' (78-79) (Part-15) 


Imam Ahmad recorded from Ibn Mas*Qd and Abu Hurayrah 
that the Prophet said, concerning the Ayah: 


recite i/ic Qur'an in the early dawn. Verily, the recitation 
of the Qur'an in the early dawn is ever witnessed 


jdii s&SU 


a/f is witnessed by the angels of the night and the angels of the 
day.i^ 


This was recorded by At-Tirmidhi, An-Nasa’i, and Ibn Majah. 
At-Tirmidhi said, “It is Hasan SahOj..’^ According to the 
version recorded in the Two SahJhs from Abu Hurayrah, the 
Prophet jg said: 


r^j <>: IrJ' £4 

syij l Ujlx pAj pAiIJf :<i ijiyu* 


cThe angels of the night and the angels of the day comet 
amongst you in successive groups (in shifts). They meet at the 
Morning prayer (Fajr) and at the Mid-afternoon prayer (’Asr). 
Those who stayed among you at ascend, and their Lord asks 
them, although He knows best about you, “How did you leave 
My servants?" They say, "We came to them when they were 
praying and we left them when they were praying 


‘Abdullah bin Masftd said, “The two guards meet at Salat Al- 
Fajr, and one group ascends while the other stays where it 
is.”* 4 * These were the comments of Ibrahim An-Nakha‘i, 
Mujahid, Qatadah and others on the Tafslr of this Ayah) 5i 

111 Ahmad 2:474. 

Tuhfat Al-Ahwadhi 8:569, An-Nasa’i in Al-Kubra 6:381, Ibn Majah 
1 : 220 . 

131 Fath Al-B&ri 2:41, Muslim 1:439. 

141 Aj-Tabari 17:521. 

151 At-Tabari 17:521. 
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The Command to pray Tahajjud 

iAtid in some parts of the night (also) offer the Salah with it as 
an additional prayer for you.} 

Here Allah commands him (the Prophet ag) to offer further 
prayers at night sifter the prescribed prayers. It was reported 
in SahBi Muslim from Abu Hurayrah that when the Messenger 
of Allah was asked which prayer is best after the prescribed 
prayers, he said, 

«77ie Night prayer »*'* Allah commanded His Messenger jg to pray 
the Night prayer after offering the prescribed prayers, and the 
term Tahajjud refers to prayer that is offered after sleeping. This 
was the view of ‘Alqamah, Al-Aswad, Ibrahim An-Nakha‘i and 
others.* 21 It is also well-known from the Arabic language itself. A 
number of Hadiths report that the Messenger of Allah jg used to 
pray Tahajjud after he had slept. These include reports from 
Ibn ‘Abbas,* 3 * ‘A’ishah* 4 * and other Companions, may Allah be 
pleased with them. This has been discussed in detail in the 
appropriate place, praise be to Allah. 

Al-Hasan Al-Basri said, “This is what comes after ‘Isha’, or it 
could mean what comes after sleeping.”* 5 * 

iati additional prayer (Nawafil)} means the Night prayer has been 
made an extra prayer specifically for the Prophet jg, because all 
his previous and future sins had been forgiven. But for other 
members of his Ummah, offering optional prayers may expiate 
for whatever sins they may commit. This was the view of 
Mujahid,* 6 * and it was reported in Al-Musnad from Abu 

111 Muslim 2:821. 

* 2 * At-Tabari 17:524. 

* 3 * FathAl-Bari 8:83. 

* 4 * FathAl-Bari 3:39. 

* 5 * At-Tabari 17:524. 

* 6 * At-Tabari 17:525. 
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lilii >4*J iHIl J 


ilt may be that your Lord will raise you to Maqam Mahmud.} 

meaning, ‘do that which you are commanded to do, and We 
will raise you to a station of praise and glory (Maqam Mahmud) 
on the Day of Resurrection, where all of creation will praise 
you,’ as will their Creator, may He be glorified and exalted. Ibn 
Jarir said, “Most of the commentators said, This is the 
position to which Muhammad jg will be raised on the Day of 
Resurrection, to intercede for the people so that their Lord will 
relieve them of some of the hardships they are facing on that 
Day.’” 121 

It was reported that Hudhayfah said, “Mankind will be 
gathered in one arena, where they will all hear the call and 
will all be seen. They will be standing barefoot and naked as 
they were created, and no person shall speak except by the 
leave of Allah. He will call out, ‘O Muhammad,’ and he will 
respond, 


ci; i5 


iidj iiL Uu jfru i ijdp JiLj cJjbi; jl; b&j 

> 1 j cJiwj 


“At your service, all goodness is in Your Hands and evil is not 
to be attributed to You. The one who is guided is the one whom 
You guide. Your servant is before You, from You, and to You 
and there is no salvation or refuge from You except with You. 
May You be blessed and exalted, Glory be to You, Lord of the 
House (the Ka'bah).» . I 

This is the position of praise and honor (Maqam Mahmud ) 
which was mentioned by Allah.” 131 

Ibn ‘Abbas said, “The position of praise and honor is the 
position of intercession.” 14 ' Ibn Abi Najlh reported something 

1,1 Ahmad 5:255. 

121 At-Tabari 17:526. 

131 At-Tabari 17:526. 

141 At-Tabari 17:527. 
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similar from Mujahid, and this was also the view of Al-Hasan 
Al-Basri. 11 ' 

Qatadah said, “He is the first one for whom the earth will be 
opened on the Day of Resurrection, and he will be the first one 
to intercede.”* 21 So the scholars consider this the position of 
praise and glory to which Allah referred in the Ayah: 








ilt may be that your Lord will raise you to Maqam Mahmud 

I, Ibn Kathir, say: the Messenger of Allah will have honors 
in the Day of Resurrection in which no one else will have a 
share, honors which will not be matched by anyone else. He is 
the first one for whom the earth will be opened and he will 
come forth riding to the gathering place. He will have a banner 
under which Adam and anyone else will gather, and he will 
have the Hawd (Lake) to which no one else will have more 
access than he. He will have the right of the Grand 
Intercession with Allah when He comes to judge between His 
creation. This will be after the people ask Adam, then Nuh, 
then Ibrahim, then Musa, then Isa to intercede, and each of 
them will say, “I am not able for that.” Then they will come to 
Muhammad jg, and he will say, 

ul 14J uf» 


«/ can do that, 1 can do that .» 

We will mention this in more detail shortly. If Allah wills. 
Part of that will be that he will intercede for some people who 
had been commanded to be taken to Hell, and they will be 
brought back. He is the first Prophet whose Ummah will be 
judged, and the first to take them across the Bridge over the 
Fire, and the first to intercede in Paradise, as was reported in 
Sahih Muslim .* 3 * 

In the Hadith about the Trumpet, it says that none of the 
believers will enter Paradise except through his intercession. 
He will be the first to enter Paradise, and his Ummah will be 
the first nation to enter. He will intercede for the status to be 


111 At-Tabari 17:527. 
,2) At-Tabari 17:528. 
131 Muslim 1 :182. 
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raised for people whose deeds could not get them there. He is 
the one who will reach Al-Wasttah, which is the highest 
position in Paradise, which befits no one but him. When Allah 
gives permission for intercession on behalf of sinners, the 
angels, Prophets and believers will intercede, and he will 
intercede for people whose number is known only to Allah. No 
one will intercede like him and no one will match him in 
intercession. 1 ' 1 This has been explained in comprehensive 
detail at the end of the Book of Sirah, in the chapter on the 
specific qualities. Praise be to Allah. Now with the help of 
Allah we will mention the Hadiths that were reported 
concerning Al-Maqam Al-Mahmud. 

Al-Bukhari recorded that Ibn Umar said: “On the Day of 
Resurrection, the people will be humbled to their knees, each 
nation following its Prophet and saying, ‘O so-and-so, 
intercede,’ ‘O so-and-so, intercede,’ until the power of 
intercession is given to Muhammad sg, and that will be the 
day when Allah raises him to a position of praise and glory J * 

Ibn Jarir recorded that ‘Abdullah bin Umar said that the 
Messenger of Allah jg said: 


joL iiU JS s Ju eu I f ^ W 

• Idlii lull yijUi 


iThe sun will come close until the sweat reaches halfivay up 
one's ears. When the people are in that state, they ivill ask 
Adam for help, and he will say, "I am not the one to do that." 
Then they will ask Musa, and he will say likewise, then they 
will ask Muhammad, and he will intercede for the people and 
ivill go and take hold of the handle of the gate of Paradise, and 
that will be the Day when Allah resurrects him to a position of 
praise and glory .» |3 ' 

Al-Bukhari also recorded it in the Book of Zakah, where he 
added: 


I 1 1 At-Tabarani in At-Tiwal no. 36. 
121 Fath Al-Bari 8:251. 

131 At-Tabari 17:529. 
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tXL>u UljU Jill 


s That will be the Day when Allah resurrects him to a position 
of praise and glory, and all the people will praise him 


Abu DawOd At-Tayalisi recorded that ‘Abdullah said, “Then 
Allah will give permission for intercession, and Ar-RHh Al- 
Quddus, JibrH, will stand up, then Ibrahim, the close Friend 
of Allah will stand up, then ‘Isa or Musa will stand up - Abu 
Az-Za‘ra’ said, 1 do not know which of them,’ - then your 
Prophet S&; will stand up and will intercede, and no one after 
him will intercede as much as he does. This is the position of 
praise and glory to which Allah referred: 


vilj jUfc , 


ilt may be that your Lord will raise you to Maqam 
Mahmud .yW 


The Hadxth of Abu Hurayrah 


Imam Ahmad (may Allah have mercy on him) recorded that 
Abu Hurayrah said, “Some meat was brought to the 
Messenger of Allah jfe, and he lifted up the arm, which he 
used to like, and took one bite, then he said: 


J {*-; Jaj iSiOJl pjj jLz* lib 

y^J ‘ 

jjy ^ j 'jj t j j j- Lj V U w/JjJlj p-*Jl 

ly 6j‘J& Vi 3i llj aJ U 

Jjl y^ 1J : Ojijilj ,|»SL ^liil 

Jj nitJ IjJjuJ ^*lj y JjLi «Ju -til 

4*^ ?LiL a» U Vl 4 ^>4 U Vl ^*Juj 


Ji cJOy s- — aXj Jj 

jjjQ Jl ijiil Jj ijiil k/ _' 
ioIp Jii isuj. jij t^Vi jii Jj jjJi jj oJ 


^ :: 


(1) FathAl-B&ri 3:396. 

Abu Dawud At-Tayalisi 51. 
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yj jj ! Jjil> ?0*L Ji 0 y y 4<j y*u 0 pj JI 0 J5I 

Ji ■ojj 4 lu 40* oJluj J J 4 I 1 * fi-J v —■ .. A»^ pj L-JlP fJ 3I 0AP Al 

Jl J**' l5J J[ J* S >^ J 

JaI ^ <Li>-j 4)1 C-jI pA Jl \j * JjJ jp p^JJ JjjU? c p*Ji 

: jjii ?ip Ai 0 y) 44 J JJ 0 jj Ni p 3 ji 0 ^iAi 4 j;P 

^Jki — 404 ajbu n M . ,Jl «J J J 4 40J 409 s^. • .si JO J L02P |^ jli 1 V, • n4P jj ^Jj jl 

jyli tJ-j’* j! Ip^l 5p j! I>pl ~^Si^ 

o*AS nj j 4 j'V0»^j 4ll jjLaia*^ 1 4 I) 1 ^y~*j CjI iS~*y li " jjjjJiLi ^>0-Jl 4 »J~p 

Jjp ?ul; ^ 0 jj ,aJ JJ u y) Vi p3 Ji 0 4^-0i 

JA0; piA; y; iiiL p piL: y ipA jpi jp- Ai J3 jj : jj pi 

■* " j,f », *, •< ,, # {*" *' % * ^ >'* 

^ J- Jj IjIa^I 4^,—ij v Ifrr'*' JJ J Llii cJ0 Jl 5 Jp 4 40* 

^ /• J II ^ ^ ^ ^ y ^ ^ <^ )| ^ ^ | ^ • 

La0 JI e »Kj <ul J y**j O—* 1 U I j^I ^aj jmmP jjjLLi Ij*a^I 

j> : vl p} ji 0 ^lAii iip? piii j jdii si^k} ,p pj Ji 

^ Jll y .- Ac. jj j| ! ^hhP V LAJj Jj U i£y VI 14J L* 

jvA ^*wSj 4 LJi J JJ Jj c “JlIL« o Jbu ^ --^*; Jj 4 aJ|JL« <JLj ^ J L 4 P 

Xj \ sj JjJLj ljL^>w« 0 jj 0 4 ^J| lJ aA^I y jS* ^Jj I jhA^I 4 ^wA 

4 U j PjLJi J* ^ juJ U PJ <ul Jp ji j 4 *• llJ S r I JLAj 4jo I J jA*j C-JI 

0 >\J jAi |j> jiU ?UAJb Jj L* ^NI 4 <i ^jj>«J L« ^jj 'l/l AjLij Jl 0 


oJl4 0 «^« ya 

vjJiA i!p 

> "* J S 4 
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jl 4pAj aSC* Jj Ll5 il>Jl £ijL A* J JplJaJl J U jl eJU J>v» JaI 

pajj <50 J U5 


«/ will be the leader of mankind on the Day of Resurrection. Do 
you hiow why it will be so? Allah will gather the first and the 
last in one place, and they will hear a voice calling out, and 
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they will all be seen. The sun will come close until their 
anguish and distress becomes unbearable, and some will say to 
others, "Do you not see how much you are suffering? Why do 
you not find someone to intercede for you with your Lord?" 
And some of the people will say to others, "How about Adam?” 

So they will go to Adam and say, "O Adam, you are the father 
of mankind, Allah created you with His Hand and breathed into 
you of His spirit, and commanded the angels to prostrate to 
you. Intercede for us with your Lord, do you not see the state 
we are in, luno bad it is?" Adam will say, "My Lord is angry 
today in a way that He has never been angry before and He will 
never be this angry again. He forbade me to approach the Tree 
and I disobeyed Him. Myself, myself, myself [i.e., I am only 
concerned about myself]. Go to someone else. Go to Niih." 

So they will go to Niih and say, "O Nuh, you are the first of 
the Messengers sent to the people of earth, and Allah called you 
a gratefid servant. Intercede for us with your Lord, do you not 
see the state we are in, how bad it is?" Niih will say, "My 
Lord is angry today in a way that He has never been angry 
before and He will never be this angry again. There is a prayer 
that I prayed against my people. Myself, myself, myself [i.e., I 
am only concerned about myself]. Go to someone else. Go to 
Ibrahim." 

So they will go to Ibrahim and say, "O Ibrahim, you are the 
Prophet of Allah and His close Friend among the people of 
earth. Intercede for us with your Lord, do you not see the state 
we are in, how bad it is?” Ibrahim will say, "My Lord is 
angry today in a way that He has never been angry before and 
He will never be this angry again." And he mentioned some 
untruths he had told. "Myself, myself, myself [i.e., I am only 
concerned about myself]. Go to someone else. Go to Musa." 

So they will go to Miisd and say, “O Musa, you are the 
Messenger of Allah, Allah chose you above others by selecting 
you to convey His Message and by speaking to you directly. 
Intercede for us with your Lord, do you not see the state we are 
in, how bad it is?" Musa will say, "My Lord is angry today in 
a way that He has never been angry before and He will never be 
this angry again. I killed a soul whom I had not been 
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commanded to kill. Myself, myself, myself [i.e., I am only 
concerned about myself]. Go to someone else. Go to 'Isa." 

So they will go to ‘Isa and say, ‘O ‘Isa, you are the Messenger 
of Allah and His Word which He bestowed upon Maryam and a 
spirit created by Him. You spoke to the people as an infant in 
the cradle. Intercede for us with your Lord, do you not see the 
state we are in, how bad it is?" ‘Isa will say, "My Lord is 
angry today in a way that He has never been angry before and 
He will never be this angry again.” And he will not mention 
any sin. "Myself, myself, myself [i.e., 1 am only concerned 
about myself]. Go to someone else. Go to Muhammad." 

So they will go to Muhammad and will say, "O Muhammad, 
you are the Messenger of Allah and the Last of the Prophets, 
Allah forgave all your past and future sins. Intercede for us 
with your Lord, do you not see the state we are in, how bad it 
is?" I will stand up and come before the Throne, and will fall 
prostrating to my Lord, may He be glorified and exalted. Then 
Allah will inspire me to speak and I will speak beautiful words 
of praise such as no one has ever been inspired with before. It 
will be said, "O Muhammad, raise your head and ask, it will 
be granted to you. Intercede, and your intercession will be 
heard." So I will raise my head and say, "My Ummah, O 
Lord, my Ummah, O Lord, my Ummah, O Lord." It will be 
said, "O Muhammad, admit those wlw will not be brought to 
account from among your Ummah through the right-hand gate 
of Paradise. Then the rest of your Ummah will share the other 
gates with the rest of the people Then he said, «"By the 
One in Whose Hand is the soul of Muhammad, the distance 
between two of the gateposts of Paradise is like the distance 
betiveen Makkah and Hajar, or between Makkah and Bi/srtf V 11 

It was also reported in the Two SahthsP 1 




*;§ye k k % 


480. And say: "My Lord! Let my entry be good, and 0ikewise) 


Ahmad 2:435. 

Al-Bukhari 4712, Muslim 894. 
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my exit be good. And grant me from You a helping 
authority,"} 

481. And say: "Truth has come and falsehood has vanished. 
Surely, falsehood is ever bound to vanish."} 


The Command to emigrate 

Imam Ahmad recorded that Ibn ‘Abbas said: The Prophet s§ 
was in Makkah, then he was commanded to emigrate, and 
Allah revealed the words: 


£3 iC 4 jSiS J-L. ^ ^rpj 




4%& '■ 


4And say: "My Lord! Let my eixtry be good, and (likewise) mu 
exit be good. And grant me from You a helping authority."} 11 * 
At-Tirmidhi said, “This is Hasan Sahih.” 121 
Al-Hasan Al-Basri commented on this Ayah, “When the 
disbelievers of Makkah conspired to kill the Messenger of Al lah 
3§, or expel him or imprison him, Allah wanted him to fight 
the people of Makkah, and commanded him to go to Al- 
Madlnah. What Allah said was: 


yj Jij^ 


4And say: "My Lord! Let my entry be good, and (likewise) mu 
exit be good... 1 


4A-? yji A yj 

4And say: "My Lord! Let my entry be good..."} means, my entry 
to Al-Madinah. 

4^ (A &P& 

4and (likewise) my exit be good,} means, my exit from Makkah. 141 
This was also the view of ‘Abdur-Rahman bin Zayd bin 
Aslam. 151 


111 Ahmad 1:223. 

121 Tuhfat Al-Ahwadhi 8:574. 
131 At-Tabari 17:533. 

[41 Ahmad 1:223. 

[s| At-Tabari 17:534. 
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t l lLi Ii dJjjJ J* J 

4 And grant me from You a helping authority.} 

Al-Hasan Al-Basri explained this Ayah ; “His Lord promised 
to take away the kingdom and glory of Persia and give it to 
him, and the kingdom and glory of Byzantium and give it to 
him .” 111 

Qatadah said, “The Prophet of Allah ^ knew that that he 
could not achieve this without authority or power, so he asked 
for authority to help him support the Book of Allah, the Laws 
of Allah, the obligations of Allah and to establish the religion 
of Allah. Authority is a mercy from Allah which He places 
among His servants, otherwise some of them would attack 
others, and the strong would consume the weak.” l2J Alongside 
the truth, he also needed power and authority in order to 
suppress those who opposed and resisted him, hence Allah 
said: 

4 uLy Cii sji jji ^ 

ilndeed We have sent Our Messengers with clear proofs until 
His saying, 

4And We brought forth iron > [57:25] 


A Threat to the Disbelievers of the Quraysh 


4And say: ' 'Truth has come and falsehood has vanished...”) 

This is a threat and a warning to the disbelievers of the 
Quraysh, for there has come to them from Allah the truth of 
which there can be no doubt and which they have no power to 
resist. This is what Allah has sent to them of the Qur’an, faith 
and beneficial knowledge. Their falsehood has perished or 
vanished and been destroyed, it cannot remain or stand firm 
in the face of the truth. 


111 At-Jabari 17:536. 
121 At-Tabari 17:536. 
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^ t? 5 ^ V— «lfri jj dl) t5 jJ ^ 


J-kJ^ j& ,^M< jjJLi 



iNay, We fling the 
truth against the false¬ 
hood, so it destroys it, 
and behold, it dis¬ 
appears. > 

Al-Bukhari recorded 
that ‘Abdullah bin 
Mas'tid said: The 
Prophet j£ entered 
Makkah (at the Con¬ 
quest), and around 
the House (the Ka'bah) 
were three hundred 
and sixty idols. He 
started to strike them 
with a stick in his 
hand, saying, 

<j| j»J' 

$? &$ 


iTruth has come and falsehood has vanished. Surely falselwod 
is ever bound to vanish.} [17:81) 

4XJ, Cj jiO» u£ uj &s &.y 


iTruth has come, and falsehood can neither create anything nor 
resurrect (anything).}^ (34:49) 


-iul Vj uo^jj iv- j j *.lii, y> C 


ot 


i82. And We send down of the Qur’an that which is a cure 
and a mercy to the believers, and it increases the wrongdoers in 
nothing but loss.} 


m 


Fath Al-Bari 8:252. 
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The Qur’an is a Cure and a Mercy 

Allah tells us that His Book, which He has revealed to His 
Messenger Muhammad jg, the Qur’an to which falsehood 
cannot come, from before it or behind it, (it is) sent down by 
the All-Wise, Worthy of all praise, is a cure and a mercy for 
the believers, meaning that it takes away whatever is in their 
hearts of doubt, hypocrisy, Shirk, confusion and inclination 
towards falsehood. The Qur’an cures all of that. It is also a 
mercy through which one attains faith and wisdom and seeks 
goodness. This is only for those who believe in it and accept it 
as truthful, it is a cure and a mercy only for such people. As 
for the disbeliever who is wronging himself by his disbelief, 
when he hears the Qur’an, it only makes him further from the 
truth and increases him in his disbelief. The problem lies with 
the disbeliever himself, not with the Qur’an, as Allah says: 




ItliJ A 3*^ 




iSaij: "It is for those who believe, a guide and a cure. And as 
for those who disbelieve, there is heaviness in their ears, and it 
is blindness for them. They are those who are called from a 
place far away (so they neither listen nor understand ).'> 
(41:44] 


IjLX U& I l£*>\ J i»~i o* > < ■ 




*9 (*r 


^_ j* 4 Wj >-> -l 

>, *>'' !•£, /' r » 


4And whenever there comes down a Surah, some of them 
(hypocrites) say: "Which of you has had his faith increased by 
it?" As for those who believe, it has increased their faith, and 
they rejoice. But as for those in whose hearts is a disease, it will 
add suspicion and doubt to their suspicion, disbelief and doubt; 
and tliey die while they are disbelievers > (9:124-125) 

And there are many other similar Ayat. 




4And We send down of the Qur'an that which is a cure and a 
mercy to the believers 
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Qatadah said, “When the believer hears it, he benefits from it 
and memorizes it and understands it.” 

i<XX 4 oajiii %} 

iand it increases the wrongdoers in nothing but loss.} 

They do not benefit from it or memorize it or understand it, 
for Allah has made this Qur’an a cure and a mercy for the 
believers. 


j* jli j£=» ji 


*S2 > £ pa j&2> 


4S3. And when We bestow Our grace on man, he turns away 
and becomes arrogant. And when evil touches him, he is in 
great despair.} 

484. Say: "Each one does according to Shakilatihi, and your 
Lord knows best of him whose path is right."} 


Turning away from Allah at Times of Base and 
despairing at Times of Calamity 


Allah tells us about the weakness that is inherent in man, 
except for those whom He protects at both times of ease and 
calamity. If Allah blesses a man with wealth, good health, 
ease, provision and help, and he gets what he wants, he turns 
away from the obedience and worship of Allah, and becomes 
arrogant. Mujahid said, “(It means) he goes away from Us. I 
say, this is like the Ayah: 


illS £ di Gil •} ^ 


4But when We have removed his harm from him, he passes on 
as if he had never invoked Us for a harm that touched him!} 
(10:12) and; 


ip$ $ 4 £* &} 

4But when He brings you safe to land, you turn away.} 

When man is stricken with evil, which means disasters, 
accidents and calamities. 


m 


At-Tabari 17:539. 
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the is in great despair.}, meaning that he thinks he will never 
have anything good again. As Allah says, 


ojJj ; V 
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4 A»d if We give man a taste of mercy from Us, and remove it 
from him, verily, He is despairing, ungrateful. But if We let 
him taste good after evil has touched him, he is sure to say: 
"Ills have departed from me.” Surely, he is exultant, and 
boastfid. Except those who shoiv patience and do righteous good 
deeds: those, theirs will be forgiveness and a great reward 
(11:9-11) 


iSay: "Each one does according to Shdkilatihi..."} 

Ibn ‘Abbas said, “According to his inclinations.”* 11 Mujahid 
said, “According to his inclinations and his nature.”* 2 * 
Qatadah said, “According to his intentions.”* 3 * Ibn Zayd said, 
“According to his religion.”* 4 * All these suggestions are close in 
meaning. This Ayah - and Allah knows best - is a threat and 
a warning to the idolators, like the Ayah: 


iAnd say to those who do not believe: "Act according to your 
ability and way (11:121) 


So Allah says: 

ZZi p p}^ 


iSay: "Each one does according to Shdkilatihi, and your Lord 
knows best of him whose path is right."} 


I 1 ' At-Tabari 17:541. 
* 2 * At-Tabari 17:541. 
* 3 * At-Tabari 17:541. 
* 4 * At-Tabari 17:541. 
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meaning either us or you. Everyone will be rewarded in 
accordance with his deeds, for nothing whatsoever is hidden 
from Allah. 




485. And they ask you concerning the Riih (the spirit). Say: 
''The Riih (the spirit) is one of the things, the knowledge of 
which is only with my Lord. And of knowledge, you (mankind) 
have been given only a little.”} 


The Ruh (spirit) 

Al-Bukhari recorded in his Tafsir of this Ayah that ‘Abdullah 
bin Mas^d said, “While I was walking with the Prophet jg on 
a farm, and he was resting on a palm-leaf stalk, some Jews 
passed by. Some of them said to the others, ‘Ask him about 
the Ruh.’ Some of them said, What urges you to ask him 
about that?’ Others said, “Do not ask him, lest he gives you a 
reply which you do not like.’ But they said, ‘Ask him.’ So’they 
asked him about the Ruh. The Prophet j|| kept quiet and did 
not give them an answer, and I knew that he was receiving 
revelation, so I stayed where I was. When the revelation was 
complete, the Prophet ^ said: 





4And they ask you concerning the Riih (the spirit). Say: "The 
Riih (the spirit) is one of the things, the knowledge of which is 
only with my Lord..."} 

This context would seem to imply that this Ayah was 
revealed in Al-Madinah, and that it was revealed when the 
Jews asked him this question in Al-Madinah, although the 
entire Surah was revealed in Makkah. This may be answered 
with the suggestion that this Ayah may have been revealed to 
him in Al-Madinah a second time, after having previously been 
revealed in Makkah, or that he was divinely inspired to 
respond to their question with a previously-revealed Ayah, 
namely the Ayah in question. 

Ibn Jarir recorded that ‘Ikrimah said, “The People of the 
Book asked the Messenger of Allah jjg about the Ruh, and 
Allah revealed: 




Surah IL Al-lsra' (85) (Part-15) 


77 


* &&& 

iAnd they ask you concerning the Ruh..* 

They said, *You claim that we have only a little knowledge, but 
we have been given the Tawrah, which is the Hikmah, 

^ C*jJ 


4<»id he, to whom Hikmah is granted, is indeed granted 
abundant good*’ [2:269] 

Then the Ayah 




i/ a// the trees on tlie earth were pens and the sea (were 
ink wherewith to write), with seven seas behind it to add to its 
(supply)* [31:27] 

was revealed. He said, “Whatever knowledge you have been 
given, if Allah saves you from the Fire thereby, then it is great 
and good, but in comparison to the knowledge of Allah, it is 
very little.” 11 ' 


iAnd they ask you concerning the Ruh* 

Al-‘Awfi reported that Ibn ‘Abbas said, “This was when the 
Jews said to the Prophet jg, Tell us about the Ruh and how 
the Ruh will be punished that is in the body - for the Ruh is 
something about which only Allah knows, and there was no 
revelation concerning it.’ He did not answer them at all, then 
Jibril came to him and said: 

V] Cj jp j-X St 4*^ 

iSay: “The Riih (the spirit) is one of the things, the knowledge 
of which is only with my Lord. And of knowledge, you 
(mankind) have been given only a little.'* 

So the Prophet jg told them about that, and they said, Who 
told you this?’ He said, 

4* J iJrT % ^*4-' 


At-Tabari 17:542. 
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a fibril brought it to me from Allah .» 

They said, “By Allah, no one has told you that except our 
enemy [i.e., Jibrilj.’ Then Allah revealed: 


4** Q t+X & 6% JUi $. tff $ JkjJJ 


iSay: “Whoever is an enemy to fibril (let him die in his fitry), 
for indeed he has brought it (this Qur'an) down to your heart 
by Allah's permission, confinnitjg zvhat came before it V’ m 
12:97) J 


The Ruh and the Nafs 

As-Suhayili mentioned the dispute among the scholars over 
whether the Ruh is the same as the Nafs, or something 
different. He stated that it is light and soft, like air, flowing 
through the body like water through the veins of a tree. He 
states that the Ruh which the angel breathes into the fetus is 
the Nafs, provided that it joins the body and acquires certain 
qualities because of it, whether good or bad. So then it is 
either a soul in (complete) rest and satisfaction (89:27) or 
inclined to evil (12:53), just as water is the life of the tree, 
then by mixing with it, it produces something else, so that if it 
mixes with grapes and the grapes are then squeezed, it 
becomes juice or wine. Then it is no longer called water, 
except in a metaphorical sense. Thus we should understand 
the connection between Nafs and Ruh; the Rah is not called 
Nafs except when it joins the body and is affected by it. So in 
conclusion we may say: the Ruh is the origin and essence, and 
the Nafs consists of the Ruh and its connection to the body. 
So they are the same in one sense but not in another. This is 
a good explanation, and Allah knows best J 2 ' I say: people 
speak about the essence of the Ruh and its rulings, and many 
books have been written on this topic. One of the best of those 
who spoke of this was Al-Hafiz Ibn Mandah in a book which 
we have heard about the Ruh. 


^1 -it y Jd) L^-jl zsiL jCiij £Li 


I 1 * At-Tabari 17:543. There are many narrations about this. The 
narration from Ikrimah is Mursal. 

121 Ar-Rawd Al-Anf , 2 :62. 
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486. And if We willed, We could surely take away that which 
We have revealed to you. Then you would find no protector for 
you against Us in that respect.} 

487. Except as a mercy from your Lord. Verily, His grace unto 
you is ever great.} 

488. Say: "If mankind and the Jinn were together to produce 
the like of this Qur'an, they could not produce the like thereof, 
even if they helped one another."} 

489. And indeed We have fully explained to mankind, in this 
Qur'an, every kind of similitude, but most of mankind refuse 
(the truth and accept nothing) but disbelief.} 


If Allah willed. He could take away the Qur’an 

Allah mentions the blessing and great bounty that He has 
bestowed upon His servant and Messenger Muhammad jg by 
revealing to Him the Noble Qur’an to which falsehood cannot 
come, from before it or behind it, (it is) sent down by the All- 
Wise, Worthy of all praise. Ibn Mas'ud said, “A red wind will 
come to the people, meaning at the end of time, from the 
direction of Syria, and there will be nothing left in a man’s 
Mushaf (copy of the Qur’an) or in his heart, not even one 
Ayah." Then Ibn Mas'ud recited: 


4Jb'i 04 sk U4 4)} 


iAnd if We willed, I'Ve could surely take away that which I'Ve 
have revealed to you. 


Challenging by the Qur'an 

Then Allah points out the great virtue of the Qur’an, and 
says that even if mankind and the Jinn were all to come 
together and agree to produce something like that which was 
revealed to His Messenger sg, they would never be able to do 


m 


At-Tabari 17:546. 
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mmm % it, even if they were to 


cooperate and support 
and help one another. 
This is something 
which is impossible. 
How could the words 
of created beings be 
like the Words of the 
Creator Who has no 
equal and peer, for 
there is none like 
unto Him? 

4And indeed We have 
|fully explained to man¬ 
kind,} 

meaning, ‘We have 
furnished them with 
evidence and defini¬ 
tive proof, and We 
have shown them the 
truth and explained it 
in detail, yet despite 
that most of mankind 
insist on disbelief, i.e., 

denying and rejecting the truth.’ 

oi ii»- oJkj ') jfji i S; j** &- *4) J 

A i ' — z-j UfT Jj^-3 jl ^ r j 
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490. And they say: “We shall not believe in you, until you 
cause a spring to gush forth from the earth for us;"} 

491. “Or you have a garden of date palms and grapes, and 
cause rivers to gush forth in their midst abundantly;"} 

492. “Or you cause the heaven to fall upon us in pieces, as 
you have pretended, or you bring Allah and the angels before 
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(us) face to face 

493. “Or you have a house of ZukhrufJ 1 ^ or you ascend up 
into the sky, and even then we will put no faith in your 
ascension until you bring down for us a Book that we zvould 
read“ Say: “Glorified be my Lord! Am I anything but a man, 
sent as a Messenger?"^ 

The Demand of Quraysh for a specific Sign, and the 
Rejection of that 

Ibn Jarir recorded from Muhammad bin Ishaq, “An old man 
from among the people of Egypt who came to us forty-odd 
years ago told me, from Ikrimah, from Ibn ‘Abbas, that TJtbah 
and Shaybah - the two sons of Rabl’ah, Abu Sufyan bin Harb, 
a man from Bani ‘Abd Ad-Dar, Abu Al-Bakhtari - the brother 
of Bani Asad, Al-Aswad bin Al-Muttalib bin Asad, Zam‘ah bin 
Al-Aswad, Al-Walid bin Al-Mughirah, Abu Jahl bin Hisham, 
‘Abdullah bin Abi Umayyah, Umayyah bin Khalaf, A1 -‘As bin 
Wa'il, and Nabih and Munabbih - the two sons of Al-Hajjaj As- 
Sahmln, gathered all of them or some of them behind the 
Ka‘bah after sunset. Some of them said to others, ‘Send for 
Muhammad and talk with him and argue with him, so that 
nobody will think we axe to blame.' So they sent for him 
saying, The nobles of your people have gathered for you to 
speak to them.' So the Messenger of Allah sg came quickly, 
thinking that maybe they were going to change their minds, 
for he was very keen that they should be guided, and it upset 
him to see their stubbornness. So he came and sat with them, 
and they said, ‘O Muhammad, we have sent for you so that 
nobody will think we are to blame. By Allah we do not know 
any man among the Arabs who has brought to his people 
what you have brought to your people. You have slandered 
our forefathers, criticized our religion, insulted our reason, 
slandered our gods and caused division. There is no 
objectionable thing that you have not brought between us. If 
you are preaching these things because you want wealth, we 
will collect some of our wealth together for you and make you 

I 1 * Meaning gold. See the Tafsir of Surat Az-Zukhruf [43:35], it is 
briefly mentioned and shortly as well. 
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«/ was not sent for this purpose. I have brought to you from 
Allah that zoith zvhich He has sent me, and I have conveyed to 
you the Message zoith which I zvas setit to you. If you accept 
what I have brought to you, that this is your good fortune in 
this world and the Hereafter, but if you reject it, 1 shall zvait 
patiently for the command of Allah until Allah judges between 
me and yottJ 


They said, If you will not do this for us, then at least do 
something for yourself. Ask your Lord to send an angel to 
confirm that what you are saying is the truth and to speak up 
on your behalf. Ask Him to give you gardens and treasures 
and palaces of gold and silver, and to make you independent 
so that you will not have to do what we see you doing, for you 
stand in the marketplaces seeking provision just as we do. 
Then we will know the virtue of your position with your Lord 
and whether you are a Messenger as you claim.’ The 
Messenger of Allah sg said to them: 


Hill i I|»^J| l tJLfe Ajj <jtw jJL Ijt b Iji b^ 
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“/ will not do that, and I will not ask my Lord for this. I was 
not sent to you for this reason. But Allah has sent me to you to 
bring you good news and a warning. If you accept what 1 have 
brought to you, then this is your good fortune in this world 
and the Hereafter, but if you reject it, I shall wait patiently for 
the command of Allah until Alldh judges between me and you .» 

They said, Then cause the sky to fall upon us, as you claim 
that if your Lord wills. He can do that. We will not believe in 
you until you do this.’ The Messenger of Allah jg said to them: 

•3iii {Jl jii ;d jj 14ii J\ iiuS> 


tThatis for Allah to decide. If He wills. He will do that to you J 
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They said, ‘O Muhammad, did your Lord not know that we 
would sit with you and ask you what we have asked and 
make the requests that we have made? He should have told 
you beforehand and taught you how to reply to us, and 
informed you what He would do to us if we do not accept what 
you have brought to us. We have heard that the one who is 
teaching you this, is a man in Al-Yamamah called Ar-Rahman. 
By Allah, we will never believe in Ar-Rahman. We are warning 
you, O Muhammad, that we will not let you do what you want 
to do until you or we are destroyed.’ One of them said, *We 
worship the angels who are the daughters of Allah.’ Another 
said, *We will never believe in you until you bring Allah and 
the angels before (us) face to face.’ When they said this, the 
Messenger of Allah jg got up and left them. ‘Abdullah bin Abi 
Umayyah bin Al-Mughlrah bin ‘Abdullah bin ‘Umar bin 
Makhzum, the son of his paternal aunt ‘Atikah, the daughter 
of ‘Abdul-Muttalib, also got up and followed him. He said to 
him, ‘O Muhammad, your people have offered you what they 
have offered you, and you did not accept it. Then they asked 
for things for themselves so that they would know your 
position with Allah, and you did not do that for them. Then 
they asked you to hasten on the punishments with which you 
are scaring them. By Allah, I will never believe in you unless 
you take a ladder to heaven and ascend it while 1 am 
watching, then you bring with you an open book and four 
angels to testify that you are as you say. By Allah, even if you 
did that, 1 think that I would not believe you.’ Then he turned 
away from the Messenger of Allah jg, and the Messenger of 
Allah jg went home to his family, grieving over having missed 
out on what he had hoped for when his people had called him, 
because he saw that they were resisting him even more.” 11 * 

The Reason why the Idolaters’ Demands were refused 

In the case of this gathering where the Quraysh came 
together to speak with the Messenger of Allah jg, if Allah knew 
that they were making these requests in order to be guided, 
they would have been granted, but He knew that they were 
making these demands out of disbelief and stubbornness. It 

^ At-Tabari 17:557. This story is not authentic. 



85 


Surah IL Al-Isra' f90-93) (Part-15) 


was said to the Messenger of Allah jg, “If you wish, We will 
give them what they are asking, but if they then disbelieve, I 
will punish them with a punishment that I have never 
imposed upon anyone else in the universe; or if you wish, I 
will open for them the gate of repentance and mercy.” He said: 


« Rather, You open for them the gate of repentance and 
mercy.* 111 


This is like the Ayah: 

ui:j iga g. 


=* jl u' Uu* 


4 And nothing stops Us from sending the Ayat but that the 
people of old denied them. And We sent the she-camel to 
Thamud as a clear sign, but they did her wrong. And We sent 
not the signs except to warn, and to make them afraid (of 
destruction).) (17:59) 


And Allah says: 

$ vjj jjljif X 

iJCS ji jv^=» 4^) jl 
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4Anrf they say: "Why does this Messenger eat food, and walk 
about in the markets (as we). Why is not an angel sent down to 
him to be a wamer with him? Or (why) has not a treasure been 
granted to him, or why has he not a garden whereof he may 
eat?" And the wrongdoers say: "You follow none but a man 
bewitched.” See how they coin similitudes for you, so they have 
gone astray, and they cannot find a path. Blessed be He Who, 
if He wills, will assign you better than that - Gardens under 


Ahmad 1:242. 
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which rivers flow and will assign you palaces. Nay, they deny 
the Hour, and for those who deny the Hour, We have prepared 
a flaming Fire.} (25:7-11) 

Allah’s saying, 


QJri uj’jVi ^ u 'fee &.} 


inn til you cause a spri ig to gush forth from the earth for us ^ 

refers to a spring of flowing water. They asked him to bring 
forth springs of fresh water in the land of Al-Hijaz, here and 
there. This is easy for Allah, may He be glorified and exalted; if 
He willed, He could do that. He could have responded to all 
their demands, but He knew that they would not be guided by 
that, as He says: 


i is_ t#*" #d'* (n**V ib 


iTruly, those, against whom the Word (ivrath) of your Lord 
has been justified, will not believe. Even if every sign should 
come to them, until they see the paittfid torment.} (10:96-97) 

And Allah says: 




iAnd even if We had sent down unto them angels, and the 
dead had spoken unto them, and We had gathered together all 
things before their very eyes, they would not have believed} 
[ 6 : 111 ] 

His saying; 

iS~Lf> if Jiiij f} 


iOr you cause the heaven to fall upon us in pieces, as you have 
pretended,} 


means, *you promised us that on the Day of Resurrection the 
heavens will be split asunder, being broken and tom up, with 
parts of it falling down, so do that in this world and make it 
fall in pieces.’ This is like when they said: 


iO Allah! If this (the Qur'an) is indeed the truth from You, 
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then rain down stones on us from the sky.} [8:32] 
Similarly, the people of Shu‘ay b asked him: 


^.-^ v >.LJ' ^ U-T SiX^b} 


<So cause a piece of the heaven to fall on us, if you are of the 
truthful!} (26:187) 

So Allah punished them with the punishment of the day of 
Shadow (a gloomy cloud), which was the torment of a Great 
Day. [26:189] As for the Prophet of Repentance and Mercy, 
who was sent as a mercy to the worlds, he asked Allah to 
delay their punishment, in the hope that Allah would bring 
forth from their offspring people who would worship Allah 
Alone, with no partner or associate. This is what indeed did 
happen, for among those who are mentioned above were some 
who later embraced Islam and became good and sincere 
Muslims, even ‘Abdullah bin Abi Umayyah, who followed the 
Prophet 33 (out of that meeting) and spoke to him as he did. 
He became a sincere Muslim and turned to Allah in 
repentance. 


Lft A 


£ & 


4 Or you Iwve a house of Zukhruf.} 

Ibn ‘Abbas, Mujahid and Qatadah said, “This is gold.”* 1 * This 
was also what was said in the recitation of Ibn Mas'ud, “Or 
you have a house of gold.”* 2 * 

i&ZM 4 4J; jty 


ior you ascend up into the sky,} meaning, you climb up on a 
ladder while we are watching you. 


/ *» 


GC llyle JjAi 4»- 






iand even then we will put no faith in your ascension until you 
bring down for us a Book that we would read.} 

Mujahid said, “This means a book in which there would be 
one page for each person, on which would be the words: This 
is a book from Allah to so-and-so the son of so-and-so, which 


m At-Jabari 17:553. 
* 2 * At-Jabari 17:553. 
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he would find by his head when he woke up in the 
morning.”^ 1 1 




4Say: '“Glorified be my Lord! Am I anything but a man, sent 
as a Messenger?"} 

meaning, ‘Glorified, exalted and sanctified be He above the 
notion that anyone would come before Him concerning any 
matter pertaining to His authority and sovereignty. He is the 
One Who does what He wills. If He willed, he could have given 
you what you asked for, or if He willed, he could have 
refrained. I am only a Messenger to you, sent to convey the 
Messages of my Lord and advise you. I have done that, and 
the response to what you have asked is to be decided by 
Allah, may He be glorified.’ 


j) Ji 4,^; 
\k=& & 
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494. And nothing prevented men from believing when the 
guidance came to them, except that they said: "Has Allah sent 
a man as (His) Messenger?"} 

495. Say: “If there were on the earth, angels walking about in 
peace and security, We should certainly have salt down for 
them from the heaven an angel as a Messenger."} 


The refusal of the Idolators to believe because the 
Messenger ^ was a Human - and its refutation 

4And nothing prevented mat} means, most of them, 

& 

4from believing} and following the Messengers, except the fact 
that they found it strange that human beings would be sent as 
Messengers, as Allah says: 


111 At-Jabari 17:554. 
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41 $ it a wonder for mankind that We have sent Our revelation 
to a man from among themselves (saying): "Warn mankind, 
and give good news to those who believe that they shall have 
with their Lord the rewards of their good deeds?"4 (10:2) 


And Allah says: 


4That ivas because there came to them their Messengers with 
clear proofs, but they said: "Shall mere men guide us?"} 
[64:6] 


FiraSvn and his people said: 



4They said: "Shall we believe in tivo men like ourselves, and 
their people are obedient to us with humility!"} [23:47] 


Similarly, the nations said to their Messengers: 

pip G&r. XP ili S&s 3 \ £3 j[} 



i“You are no more than human beings like us! You wish to 
turn us away from what our fathers used to worship. Then 
bring us a clear authority”} [14:10] And there are many 
other similar Ayat 

Then Allah says, pointing out His kindness and mercy towards 
His servants, that He sends to them Messengers of their own 
kind so that they will understand what he says and will be 
able to speak to him directly. If He sent to mankind a 
Messenger from among the angels, they would not be able to 
deal with him face to face and learn from him, as Allah says: 




ot 


St 


ilndeed, Allah conferred a great favor on the believers when He 
sent among them a Messenger from among themselves$ [3:164] 
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4 Verily, there has come unto you a Messenger from among 
yourselves} [10:128] 


ijls ti; tiijS xs} 
if'iyj&s is 4 -4#S £J3 ^ a t±4 $ 


iSitnifarly, We have sent among you a Messenger of your own, 
reciting to you Our verses (the Qur'an) and purifying you, and 
teaching you the Book and the Hikmah, and teaching you that 
which you used not to knou>. Therefore remember Me. I will 
remember you, and be grateful to Me and never be ungrateful 
to Me.} (2:151-152) 

Allah says here: 




4Say: "If there were on the earth, angels walking about in 
peace and security,} meaning, just as you do, 

44fi £=& 


4 We should certainly have sent down for them from the heaven 
an angel as a Messenger >. 


meaning, ‘one of their own kind. But as you are human, We 
have sent to you Messengers from yourselves, as a kindness 
and a mercy.’ 


. j * t' ✓ 
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496. Say: "Sufficient is Allah for a witness between me and 
you. Verily, He is Ever the All-Knower, the All-Seer of His 
servants."} 


Allah tells His Prophet jg how to prove that what he has 
brought is true, saying to him to tell them: “He (Allah) is a 
witness over me and over you. He knows what I have brought 
to you. If I were lying to you, He would take revenge on me in 
the severest manner,” as Allah says: 


UlLil r '.il.Cju- Ujih/ jLy Lit Jjii $j} 


4And if he had forged a false saying concerning Us, We surely 
would have seized him by his right hand, And then We 
certainly would have ait off his life artery.} (69:44-46) 
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Allah said; 


[fri. .oCu Jtf $} 


4 Verily, He is Ever the All-Knower, the All-Seer of His 
servants.} 


meaning, He knows best who among them deserves blessings, 
good treatment and guidance, and who deserves to be doomed 
and led astray. He says: 




<97. And he whom Allah guides, he is led aright; and 
whomever He leaves astray can never find helpers other than 
Him, and I'Ve shall gather them together on the Day of 
Resurrection on their faces, blind, dumb and deaf; their abode 
will be Hell; whenever it abates, We shall increase for them the 
fierceness of the Fire.} 


Guidance and Misguidance are in the Hands of Allah 

Allah tells us how He deals with His creation and how His 
rulings are carried out. He tells us that there is none who can 
put back His judgement, for whomever He guides cannot be 
led astray, 


«j2 jjJu jlj} 


}and whomever He leaves astray can never find helpers other 
than Him }to guide him. As Allah says: 


x+S\ lit £ J.} 


4He whom Allah guides, he is the rightly-guided; but he whom 
He sends astray, for him you will find no Wall (guiding friend) 
to lead him} [ 18:17] 


The Punishment of the People of Misguidance 


if ffif 


f y. r*^j! 


4atid We shall gather them together on the Day of Resurrection 
on their faces,} 
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4 So taste you (the 
results of your evil ac¬ 
tions). No increase shall 
We give you, except in 
torment.) (78:30) 
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498. That is their 
recompense, because they 
denied Our Ayat and 
said: “When we are 
bones and fragments, 


shall we really be raised up as a new creation?") 

499. See they not that Allah, Who created the heavens and the 
earth, is able to create the like of them. And He has decreed for 
them an appointed term, whereof there is no doubt. But the 
wrongdoers refuse but disbelief.) 


Allah says: This punishment, being resurrected blind, dumb 
and deaf, is what they deserve, because they disbelieved, 


40ur Ayat), i.e., Our proof and evidence, and did not think that 
the resurrection could ever happen.’ 


46£ 6k & 0 


iand said: “When we are bones and fragments...") 
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meaning, when we have disintegrated and our bodies have 
rotted away, 


lit. 


ishall we really be raised up as a new creation ?} 


meaning, after we have disintegrated and disappeared and 
been absorbed into the earth, will we come back a second 
time? Allah established proof against them and told them that 
He is able to do that, for He created the heavens and the 
earth, so raising them up again is easier for Him than that, as 
He says: 


& i * *;Vf5 &3} 


iThe creation of the heavens and the earth is indeed greater 
than the creation of mankind;} [40:57] 




$Do they not see that Allah, W?io created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead?} [46:33] 


4 Ta5T £ /j J_ji J lili. jljl Tit U5l ^Ai'^LJt 


4/s not He Wlto created the heavens and the earth, able to 
create the like of them? Yes, indeed! He is the All-Knowing 
Supreme Creator. Verily, His command, when He intends a 
thing, is only that He says to it, "Be!" and it is!} (36:81-82) 


And Allah says here: 

ifpi. j $ 4% && 3L 4' & 3 \z $} 


iSee they not that Allah, Who created the heavens and the 
earth, is able to create the like of them.} 

meaning, on the Day of Resurrection, He will recreate and 
restore their bodies, as He created them in the first place. 


iAnd He has decreed for them an appointed term, whereof there 
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is no doubt.) 


means, He has set a time for them to be re-created and 
brought forth from their graves, an appointed time which must 
surely come to pass. As Allah says: 




iAnd We delay it only for a term (already) fixed.) (11:104) 


iBut the ivrongdoers refuse) - after the proof has been 
established against them, 


& 


Hand accept nothing) but disbelief.) means, they persist in their 
falsehood and misguidance. 










4100. Say: "If you possessed the treasure of the mercy of my 
Lord, then you xvould surely hold back for fear of spending, and 
man is ever miserly!") 


Holding back is Part of Man's Nature 

Allah says to His Messenger &: “Tell them, O Muhammad, 
even if you had authority over the treasures of Allah, you 
would refrain from spending for fear of exhausting it.” Ibn 
‘Abbas and Qatadah said, “This means for fear of poverty,” 111 
lest it run out, despite the fact that it can never be exhausted 
or come to an end. This is because it is part of your nature. 
So Allah says: 


hp m 


4and man is ever miserly.) Ibn ‘Abbas and Qatadah said: “(This 
means) stingy and holding back.” 121 Allah says: 


iOr have they a share in the dominion? Then in that case they 
would not give mankind even a Naqira.) (4:53), 


111 At-Tabari 17:563. 
121 At-Tabari 17:563. 
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meaning that even if they had a share in the authority of 
Allah, they would not have given anything to anyone, not even 
the amount of a Naqlra (speck on the back of a date stone). 
Allah describes man as he really is, except for those whom 
Allah helps and guides. Miserliness, discontent and impatience 
are human characteristics, as Allah says: 


V) £Lt & k¥ 

J. - ■ •‘iV 


iVerily, man was created very impatient; irritable when evil 
touches him; and stingy when good touches him. Except those 
ivho are devoted to Salah (prayers).} (70:19-22). 


And there are many other such references in the Qur’an. 
This is an indication of the generosity and kindness of Allah. 
In the Two Sahihs it says: 






« Allah's Hand is full and never decreases because of His giving 
night and day. Do you not see how much He has given since 
He created the heavens and the earth, yet that ivliich is in His 
right hand never decreases .d' 11 


tj^ tyirt A Isf. 
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4202. And indeed We gave Musa nine clear signs. Ask then 
the Childreti of Israel, when he came to them, then Fir'awn said 
to him : "O Musa ! I think you are indeed bewitched."} 

4202. He said: “Verily, you knoio that these signs have been 
sent down by none but the Lord of the heavens and the earth. 
And I think you are indeed, O Fir'awn, doomed to 


111 Path Al-Bari 8 :202, Muslim 2 :691. 



97 


Surah 77. Al-Isra (101-104) (Part15 ) _ 

destruction!"} 

4103. So he resolved to turn them out of the land. But We 
drowned him and all who were with him.} 

4104. And We said to the Children of Israel after him: “Dwell 
in the land, then, when the final and the last promise comes 
near, We shall bring you altogether as mixed crowd."} 

The Nine Signs of Musa 

Allah tells us that He sent Musa with nine clear signs, which 
provided definitive proof that his prophethood was real and 
that what he was conveying from the One Who had sent him 
to Fira“wn was true. These clear signs were: his staff, his 
hand, the years of famine, the sea, the flood, the locusts, the 
lice, the frogs and the blood. This was the view of Ibn 
‘Abbas. 111 Muhammad bin Ka*b said, “They were his hand and 
his staff, the five signs mentioned in Al-A‘raf, and destruction 
of wealth 121 and the rock.” 131 Ibn ‘Abbas, Mujahid, ‘Ikrimah, 
Ash-Shabi and Qatadah said: “They are his hand, his staff, 
the years of famine, the failure of the crops, the flood, the 
locusts, the lice, the frogs and the blood.” 141 

4Yet they remained arrogant, and they were of those people ivho 
were criminals,} [7:133] 

meaning, despite all these signs and their witnessing of them, 
they disbelieved them and belied them wrongfully and 
arrogantly, although they were themselves were convinced of 
them, so they did not have any effect on them. By the same 
token, (Allah tells His Messenger here,) ‘if We were to 
respond to what these people are asking you for, who have 
said that they will not believe in you until you cause springs 
to gush forth throughout the land for them, they would not 
respond or believe except if Allah willed.’ As Fira“wn said to 

111 At-Tabari 17:564. 

121 See the Tafsiroi Surah Yunus 10:88. 

131 At-Tabari 17:565. 

141 At-Tabari 17:565, 566. 
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Musa, even though he had witnessed the signs which he brought, 



i"0 Miisa! I think you are indeed bewitched."} 

It was said that this meant he thought he was a sorcerer, 
but Allah knows best. These nine signs which were mentioned 
by the Imams (scholars) quoted above are what is referred to 
here, and in the Ayah : 




•j'. CH A'. :L l& '£5 \1C. \'l 


i"And throw down your stick!" But when he saw it moving as 
if it were a snake, he turned in flight, and did not look back. (It 
tons said:) "O Musa ! Fear not."} until His saying, 


is? rrl ‘Vjb Zjfj, J', $4* 


iarnong the nine signs (you will take) to Fir'awn and his people. 
Verily, they are a people who are rebellious .$► [27:10-12] 

These Ayat include mention of the stick and the hand, and 
the rest of the nine signs are mentioned in detail in Surat Al- 
A'raf. Musa was also given many other signs, such as striking 
the rock with his staff and water flowing from it, their being 
shaded with clouds, manna and quails, and other signs which 
were bestowed upon the Children of Israel after they had left 
the land of Egypt. But here Allah mentions the nine signs 
which were witnessed by his people in Egypt. These became 
evidence against them, because they stubbornly rejected them 
out of disbelief. 

So Musa said to FiraSvn: 


€££ vi $ ZSX 


4" Verily, you know that these signs have been sent doam by 
none but the Lord of the heavens and the earth.} 

meaning, as proof and evidence of the truth of what I have 
brought to you. 

&K 4b» 


iAnd I think you are indeed, O Fir'awn, doomed to 
destructionfy 

i.e., bound to be destroyed. This was the view of Mujahid and 
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Qatadah. 1 ' 1 Ibn ‘Abbas said: “It means cursed.” |2 ’ Ibn ‘Abbas 
and Ad-Dahhak said: 

idoomed to destruction.} means defeated.' 31 As Mujahid said, 
“doomed” includes all of these meanings. 


The Destruction of Fir'awn and His People 


ij&S 3 ^ 


4 So he resolved to turn them out of the land.} means, he wanted to 
expel them and drive them out. 




r 


U5j 


A" oU 


461 /f We drowned him and all who were ivith him. And We 
said to the Children of Israel after him: "Dwell in the land..."} 

This is good news for Muhammad jfe, a foretelling of the 
conquest of Makkah, even though this Surah was revealed in 
Makkah before the Hijrah. Similarly, the people of Makkah 
wanted to expel the Prophet jfe from the city, as Allah says in 
two Ayat: 


4 U-f ufjVi j-. jljf 


}And verily, they were about to frighten you so much as to 
drive you out from the land...} [17:76-77] 

Hence Allah caused His Messenger sg to inherit Makkah, so 
he entered it by force, according to the better-known of the 
two opinions, and he defeated its people then out of kindness 
and generosity, he let them go, just as Allah caused the 
Children of Israel, who had been oppressed, to inherit the 
land, east and west, and to inherit the land of Fir'awn’s 
people, with its farmland, crops and treasures. As Allah said, 

^thus We caused the Children of Israel to inherit them.} 
(26:59). Here Allah says: 


111 At-Tabari 17:571. 
121 At-Tabari 17:570. 
131 At-Tabari 17:570. 



100 


Tafsir Ibn Kathir 


A£j xki •*£ * 
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4-And We said to the 
Children of Israel after 
him: "Dwell in the land, 
theti, when the final and 
the last promise comes 
near, We shall bring you 
altogether as mixed 
crowd."$ 

meaning, all of you, 
you and your ene mies. 
Ibn ‘Abbas, Qatadah 
and Ad-Dahhak said, 
“It means all 
together.” 11 ' 

k> J j <y4j 

*i^2 je ojtll je 

4105. And with truth We /wye sen/ if down, and with truth it 
has descended. And We /iaye sent you as nothing but a bearer 
of glad tidings, and a wamer.$ 

4106. And a Qur'an which We have divided (into parts), in 
order that you might recite it to men at intervals. And We have 
revealed it by stages .$> 


# nr ft sasain i 

^ ^bjjilij 

< *> / ^ /•* **i> </•; •> / ■» # * . »> 


Q 

^ IjVj 4jj\ ip L3 _> (r£ I ju' A-i 


The Revelation of the Qur’an in Stages 


Allah tells us that His Book, the Glorious Qur’an, has been 
sent with truth, i.e., it contains the truth, as Allah says: 


fifcifj }J>i1 iit 


m 


At-Tabari 17:572, 573. 
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iBut Allah bears witness to that which He has sent down unto 
you; He has sent it down with His knowledge, and the angels 
bear witness) [4:166| 

meaning, it contains the knowledge which Allah wanted to 
teach to you, with His rulings, commands and prohibitions. 

it 

iand with truth it has descended.) means, “It has been sent down 
to you, O Muhammad, preserved and protected, not 
contaminated or mixed with anything else, with nothing added 
or taken away. It has come to you with the truth, brought down 
by one mighty in power, trustworthy and strong, one who is 
obeyed by the higher group (angels).’ 

i Zj) 


iAnd We have sent you) O Muhammad 

ibxj \jU, 

ias nothing but a bearer of glad tidings and a wamer). 

a bearer of glad tidings for the believers who obey you and a 
wamer to the disbelievers who disobey you. 


iAnd (it is) a Qur'an which We have divided), 

The word translated here as “We have divided” may be read 
in two ways. If it is read as “Faraqnahu”, with no Shaddah, 
the meaning is: We have made it depart from Al-Lawh Al- 
Mahfuz to Bayt Al-'Izzah in the lowest heaven, then it was 
revealed in stages to the Messenger of Allah, according to 
events, over a period of twenty-three years.’ This was narrated 
by ‘Ikrimah from Ibn ‘Abbas. 111 It was also narrated that Ibn 
‘Abbas read it as "Farraqnahu”, with a Shaddah, meaning, 
*We revealed it Ayah, by Ayah , and have explained it and 
made it clear.’ 121 Hence Allah says: 


111 At-Tabari 17:574. 

121 AMabari 17:573, 574. 
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tin order that you might recite it to men), meaning, convey it to 
the people and recite it to them, 


4<it intervals.) meaning slowly. 




iAnd We have revealed it by stages.) means, little by little. 

$ H J-Z % **£ j* ijj jd' k V i ** 'W- $¥ 
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4107. Say; "Believe in it or do not believe (in it). Verily, those 
who were given knowledge before it, when it is recited to them, 
fall down on their chins (faces) in humble prostration.”) 

1108. And they say: "Glory be to our Lord! Truly, the promise 
of our Lord must be fulfilled.") 

1109. And they fall down on their chins (faces) weeping and it 
increases their humility.) 


Those Who were given Knowledge before truly admit the 
Qur’an 

Allah says to His Prophet Muhammad 5 ^ 5 : 

4j^ 

4Say^ O Muhammad to these disbelievers concerning what you 
have brought to them of this Glorious Qur’an: 

4 V 1 a. *■ ^ 

4"Believe in it (the Qur'an) or do not believe (in it).) 

meaning, it is all the same whether you believe in it or not, for 
it is true in and of itself. It was revealed by Allah, Who 
mentioned it previously in the Books that He revealed to other 
Messengers. Hence He says: 

4 j *p j*ij' & vf & 

4 Verily, those who were given knoivledge before it,) 
meaning righteous people among the People of the Book, who 


Surah IL Al-Isra' (107-109) (Part-151. 


103 


”s 


adhered to their Books and appreciated them without 
distorting them. 

J4 ^ 

iwhen it is recited to them,} means, when this Qur’an is recited 
to them, 

jii’M i **) 1 

4/all down on their chins (faces) in humble prostration .} 

means, to Allah, in gratitude for the blessing He has bestowed 
on them by considering them fit to live until they met this 
Messenger to whom this Book was revealed. Hence they say: 

iClory be to our Lord!}, meaning, they extol and glorify their 
Lord for His perfect power and for not delaying the fulfillment of 
the promise which He made through His earlier Prophets, that 
He would send Muhammad 3 ^. Hence they said: 

iClory be to our Lord! Truly, the promise of our Lord must be 
fulfilled.} 


iAnd they fall down on their chins (faces) weeping} 

means, in submission to Allah, may He be glorified, and in 
expression of their belief and faith in His Book and His 
Messenger 

&yj} 


iand it increases their humility.} means, it increases them in 
faith and submission. As Allah says: 


4 ' v . j'j Xai ^)]}} 


iWhile as for those who accept guidance, He increases their 
guidance and bestoius on them their Taqiva.} (47:17). 




iAnd tlm/ fall down} is a description rather than an action (i.e., 
this is a further description of their humility as referred to in 
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Ayah 107; it does not imply that they prostrate twice). 

v; Z&* % fcm rciVi % ie 1\ fcy ijy j & \p & 
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4220. Say: "Invoke Allah or invoke Ar-Rahman (the Most 
Gracious), by whatever name you invoke Him (it is the same), 
for to Him belong the Best Names. And offer your Salah 
(prayer) neither aloud nor in a low voice, but follow a way 
between.} 


4222. And say: "All the praises and thanks be to Allah, Wfw 
has not begotten a son, and Who has no partner in (His) 
dominion, nor is He toio to have a supporter. And magnify 
Him with all magnificence."} 


To Allah belong the Most Beautiful Names 

Allah says: 

m 


4 Say} O Muhammad, to these idolators who deny that Allah 
possesses the attribute of mercy and refuse to call Him Ar- 
Rahman, 


4t£—JJ 4* U Cl ijt-ji jl iii \f^} 


i"Invoke Allah or invoke Ar-Rahman (the Most Gracious), by 
whatever name you invoke Him (it is the same), for to Him 
belong the Best Names.} 


meaning, there is no difference between calling on Him as 
Allah or calling on Him as Ar-Rahman, because He has the 
Most Beautiful Names, as He says: 


4:|;j-^it if £ ^ % V jjt & $} 


4He is Allah, beside Whom none has the right to be worshipped 
but He the All-Knower of the unseen and the seen. He is the 
Most Gracious, the Most Merciful.} (59:22) 

Until His saying; 


iZfj% *$3 4 c £ £3 ^jf %} 
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iTo Him belong the Best Names. All that is in the heavens and 
the earth glorify Him.} (59:24] 

Makljttl reported that one of the idolators heard the Prophet 
jg saying when he was prostrating: “O Most Gracious, O Most 
Merciful.” The idolator said, he claims to pray to One, but he 
is praying to two! Then Allah revealed this Ayah. This was also 
narrated from Ibn ‘Abbas, and by Ibn Jarir.* 1 ’ 

The Command to recite neither loudly nor softly 

iAnd offer your Salah neither aloud} 

Imam Ahmad reported that Ibn ‘Abbas said: “This Ayah was 
revealed when the Messenger of Allah jg was preaching 
underground in Makkah.” 

i^ ±i\Z % 'J** "ij} 

iAnd offer your Salah neither aloud nor in a loio voice,} 

Ibn ‘Abbas said: “When he prayed with his Companions, he 
would recite Qur’an loudly, and when the idolators heard that, 
they insulted the Qur’an, and the One Who had revealed it and 
the one who had brought it. So Allah said to His Prophet jg: 

iAnd offer your Salah (prayer) neither aloud} means, do not recite 
it aloud, lest the idolators hear you and insult the Qur’an, 

K, 

inor in a low voice,} means, nor recite it so quietly that your 
companions cannot hear the Qur'an and learn it from you. 

liU'i cj; ^jj} 

ibutfollow a way between.}"^ 

This was also reported in the Two Sahihs.* 3 ’ Ad-Dahhak also 
narrated something similar from Ibn ‘Abbas, and added: 

m At-Tabari 17:580. 

’ 2 ’ Ahmad 1 :23. 

• 3| Fath Al-B&ri 8:257, Muslim 1 :329. 
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“When he migrated to Al-Madlnah, this no longer applied, and 
he recited as he wished.”* 1 ' 

Muhammad bin Ishaq said that Ibn ‘Abbas said, “When the 
Messenger of Allah jg recited Qur’an quietly while he was 
praying, the (idolators) would disperse and refuse to listen to 
him; if one of them wanted to hear some of what he was 
reciting in his prayer, he would try to listen without anyone 
seeing him, because he was afraid of them. If he realized that 
anybody knew he was listening, he would go away lest they 
harm him, so he would stop listening. If the Prophet sg 
lowered his voice, those who wanted to listen to his recitation 
could not hear anything, so Allah revealed, 

iAnd offer your Salah neither aloud} 

meaning, do not recite aloud, lest those who want to listen 
disperse for fear of attracting unwelcome attention, 

4 ^. 

inor in a low voice,^ but do not make your voice so soft that the 
one who is trying to listen without being seen cannot hear 
anything at all. Perhaps he will pay attention to some of what 
he hears and benefit from it. 

iyul Jib £ 

ibut follow a way between. 

This was the view of ‘Ikrimah, Al-Hasan Al-Basri and 
Qatadah that this Ayah was revealed concerning recitation in 
prayer. 131 It was narrated from Ibn Mas’ud: “Do not make it so 
soft that no one can hear it except yourself.”' 4 ' 

Declaration of Tawhid. 

# 

4'4> Jlif 

iAnd say: "All the praises and thanks be to Allah, Wlw has 

111 At-Tabari 17:584. 

121 At-Tabari 17:585. 

131 At-Tabari 17:587. 

141 At-Tabari 17:589. 
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not begotten a son...''} 


because Allah has stated that the Most Beautiful Names 
belong to Him, and has declared Himself to be above having 
any faults or defects. 


/ •> V " t'S * •" ' ' > •/,' * V 


say: "All the praises and thanks be to Allah, Who has 
not begotten a son, and Wl\o has no partner in (His) 
dominion..."} 

indeed, He is Allah, (the) One, the Self-Sufficient Master, Who 
begets not, nor was He begotten, and there is none co-equal or 
comparable unto Him. 

# * % JS J2 


inor He is low to have a supporter .^ 

means, He is not so humble or weak that He needs to have a 
helper or supporter or adviser, rather He Alone, with no 
partner or associate, may He be exalted, is the Creator of all 
things and is the One Who is running and controlling them by 
His will, with no partner or associate. 

ilti $5 ’a; i & & 


inor He is low to have a supporter).} 

Mujahid said: He does not form an alliance with anyone, nor 
does He seek the support or help of anyone.' 1 ' 




iAnd magnify Him with all magnificence.} means, glorify and 
extol Him far above whatever the transgressors and aggressors 
say. 

Ibn Jarir recorded that Al-Qurazi used to say about this 
Ayah, 

i^j Jatjy 

iAnd say: "A// the praises and thanks be to Allah, Who has 
not begotten a son..."} 

that the Jews and Christians said that Allah has taken a son; 


IM 


At-Tabari 17:590. 
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the Arabs said, “At Your service, You have no partner except 
the partner You have, and You possess him and whatever he 
owns; and the Sabians and Magians said, “If it were not for 
the supporters of Allah, He would be weak.” Then Allah 
revealed this Ayah : 


« % Ji <£: ij £ 11 ? 4' A & 


iAnd say: "All the praises and thanks be to Allah, Who has 
not begotten a son, and Who has no partner in (His) dominion, 
nor is He low to have a supporter. And magnify Him with all 
magnificence. 

End of Tafsir Surah Subhan (Surat Al-Isra’j. And to Allah be 
the praise and blessings. 


m 


At-Tabari 17:590. 
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The Tafsir of Surat Al-Kahf 
(Chapter - 18) 


Which was revealed in Makkah 


What has been mentioned about the Virtues of this 
Surah and the first and last ten Ayat, which provide 
protection from the Dajjal 

Imam Ahmad recorded that Al-Bara’ said: “A man recited Al- 
Kahf and there was an animal in the house which began 
acting in a nervous manner. He looked, and saw a fog or 
cloud overhead. He mentioned this to the Prophet jg, who 


said: 


tjVjii dJjL : j\ olyiil XP SL£U» & iS* \'}\* 


a Keep on reciting so and so, for this is the tranquillity which 
descends when one reads Qur'an or because of reading 
Qur'an ;» 111 

This was also recorded in the Two Sahihs} 2 ^ This man who 
recited it was Usayd bin Al-Hudayr, as we have previously 
mentioned in our Tafsir of Surat Al-Baqarah. 

Imam Ahmad recorded from Abu Ad-Darda* that the Prophet 


Sg said: 


ajliljl JA Ijj-* lyi 


oUl 


jl* JOA>- JA® 


^Whoever memorizes ten Ayat from the beginning of Surat Al- 
Kahf will be protected from the Dajjal.^ 

This was also recorded by Muslim, Abu Dawud, An-NasaT and 
At-TirmidhL According to the version recorded by At-Tirmidhi, 

jj! oul o ix a>- ^jA ® 


^Whoever memorizes three Ayat from the beginning of Al-Kahf. * 


^ Ahmad 4 :281. 

^ Fath Al-Bari 6:719, Muslim 1 :548. 
^ Ahmad 5:196. 
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He said, it is “Hasan Sahib .” 111 

In his Mustadrak, Al-Hakim recorded from Abu Said that the 
Prophet 3 ^ said: 


j* J iUil iiJJ ,Jl J, 53 yl- \'f ja» 

*Whoever recites Surat Al-Kahf on Friday, it will illuminate 
him with light from one Friday to the next .» 

Then he said: “This Hadith has a Sahih chain, but they (Al- 
Bukhari and Muslim) did not record it .” 121 Al-Hafiz Abu Bakr 
Al-Bayhaqi also recorded it in his Sunan from Al-Hakim, then 
he narrated with his own chain that the Prophet 3 g said: 

{y. by *1 c-jl5 li5 


“Whoever recites Surat Al-Kahf as it was revealed, it loill be a 
light for him on the Day of Resurrection .»* 3 * 






In the Name of Allah, the Most Gracious, the Most Mercifiil. 
o; Uji LX jxl) \LX /) jJj »Juc je Jjil BJji 

i/3 j*-*J J 3 iij 

^ fe ir. -it (*^ ^ ' j »*4> ipu , y' XI 


- >>* 


<2. A// praise is due to Allah, Wlw has sent down to His 
servant the Book, and has not placed therein any crookedness.} 

42 ■ (He has made it) straight to give warning of a severe 
punishment from Him, and to give good news to the believers, 
who do righteous deeds, that they shall have a fair reward.} 

43. They shall abide therein forever.} 

44. And to warn those who say, "Allah has begotten a child."} 

45. No knowledge have they of stich a thing, nor had their 
fathers. Mighty is the word that comes out of their mouths. 
They ittter nothing but a lie.} 

111 Muslim 1 :555, Abu DawQd 4:497, An-Nasal in Al-Kubra 6:236 & 
Tuhfat Al-Ahwadhi 8:195. 

I 2 * Al-Hakim 2 :368. 

^ Al-Bayhaqi 3 :249. 
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The Revelation of the Qur’an brings both Good News and 
a Warning 

In the beginning of this Tafsir, we mentioned that Allah, 
praises His Holy Self at the beginning and end of matters, for 
He is the One to be praised in all circumstances, all praise 
and thanks be to Him, in the beginning and in the end. He 
praises Himself for revealing His Mighty Book to His Noble 
Messenger Muhammad j||, which is the greatest blessing that 
Allah has granted the people of this earth. Through the 
Qur’an, He brings them out of the darkness into light. He has 
made it a Book that is straight, neither distorted nor 
confusion therein. It clearly guides to a straight path, plain 
and manifest, giving a warning to the disbelievers and good 
news to the believers. This is why Allah says: 

iand lias not placed therein any crookedness.} meaning, there is 
nothing twisted or confusing about it. But He has made it 
balanced and straightforward as He said; 

iCl} 

i(He has made it) straight}, meaning straightforward, 
j & iIaS a jxSy 

ito give warning of a severe punishment from Him,} 

meaning, to those who oppose His Prophet sfe and disbelieve in 
His Book, He issues a warning of severe punishment hastened 
in this world and postponed to the world Hereafter. 

iZl jti 

ifrom Him} means, from Allah. For none can punish as He 
punishes and none is stronger or more reliable than Him. 

iand to give good news to the believers,} means, those who believe 
in this Qur’an and confirm their faith by righteous actions. 

i'LH. 0 , h 3 'Ji} 

ithat they shall have a fair reward.} means, a beautiful reward 
from Allah. 
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4*4. &&} 

iThey shall abide therein » means, in what Allah rewards them 
with, and that is Paradise, where they will live forever. 

iforever.} means, for always, never ending or ceasing to be. 

4 I [jilj dUslf jxhj} 

iAnd to warn those ivho say, “Allah has begotten a child." } 

Ibn Ishaq said: “These are the pagan Arabs, who said, We 
worship the angels who are the daughters of Allah.’ ” I ‘ I 

4fe oe -ft (*^ 

iNo knowledge have they of such a thing,} meaning, this thing 
that they have fabricated and made up. 

iUXi %} 

iuor had their fathers.} meaning, their predecessors. 

31$} 

iMighty is the ivord} This highlights the seriousness and 
enormity of the lie they have made up. Allah says: 

4^S»' Si ^=* &} 

iMighty is the word that comes out of their mouths.} 

meaning, it has no basis apart from what they say, and they 
have no evidence for it apart from their own lies and 
fabrications. Hence Allah says: 

o\} 

iThey utter nothing but a lie.} 

Reason why this Surah was revealed 

Muhammad bin Ishaq mentioned the reason why this Surah 
was revealed. He said that an old man from among the people 
of Egypt who came to them some forty-odd years ago told him, 

m 


At-Tabari 17:595. 
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from ‘Ikrimah that Ibn ‘Abbas said: 

“The Quraysh sent An-Nadr bin Al-Harith and *Uqbah bin Abi 
Mult to the Jewish rabbis in Al-Madlnah, and told them: ‘Ask 
them (the rabbis) about Muhammad, and describe him to 
them, and tell them what he is saying. They are the people of 
the first Book, and they have more knowledge of the Prophets 
than we do.’ So they set out and when they reached Al- 
Madinah, they asked the Jewish rabbis about the Messenger 
of Allah sg. They described him to them and told them some of 
what he had said. They said, ‘You are the people of the 
Tawrah and we have come to you so that you can tell us 
about this companion of ours.’ They (the rabbis) said, ‘Ask him 
about three things which we will tell you to ask, and if he 
answers them then he is a Prophet who has been sent (by 
Allah); if he does not, then he is saying things that are not 
true, in which case how you will deal with him will be up to 
you. Ask him about some young men in ancient times, what 
was their story? For theirs is a strange and wondrous tale. 
Ask him about a man who travelled a great deal and reached 
the east and the west of the earth. What was his story? And 
ask him about the Ruh (soul or spirit) - what is it? If he tells 
you about these things, then he is a Prophet, so follow him, 
but if he does not tell you, then he is a man who is making 
things up, so deal with him as you see fit.’ So An-Nadr and 
‘Uqbah left and came back to the Quraysh, and said: ‘O people 
of Quraysh, we have come to you with a decisive solution 
which will put an end to the problem between you and 
Muhammad. The Jewish rabbis told us to ask him about some 
matters,’ and they told the Quraysh what they were. Then they 
came to the Messenger of Allah sg and said, ‘O Muhammad, 
tell us,’ and they asked him about the things they had been 
told to ask. The Messenger of Allah ag said, 

&cp -JJL- ULp IjLp ~Sj^\* 

«/ will tell you tomorrow about what you have asked me.* 

but he did not say If Allah wills.’ So they went away, and the 
Messenger of Allah ag stayed for fifteen days without any 
revelation from Allah concerning that, and Jibril, peace be 
upon him, did not come to him either. The people of Makkah 
started to doubt him, and said, ‘Muhammad promised to tell 
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us the next day, and 
now fifteen days have 
gone by and he has 
not told us anything 
in response to the 
questions we asked.’ 
The Messenger of 
Allah jg felt sad 
because of the delay 
in revelation, and was 
grieved by what the 
people of Makkah 
were saying about 
him. Then Jibril came 
to him from Allah 
with the Surah about 
the companions of Al- 
Kahf, which also 
contained a rebuke 
for feeling sad about 
the idolators. The 
Surah also told him 
about the things they 
had asked him about, 
the young men and 
the traveler. The 
question about the Ruh was answered in the Ayah ; 

4And they ask you concerning the Riili (the spirit); say: "The 
Rw/i...'>[17:85]. m 


J 
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46. Perhaps, you would kill yourself in grief, over their 
footsteps, because they believe not in this narration.} 

47. Verily, we have made that which is on earth an adornment 


At-Tabari 17:592. 
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for it, in order that We may test which of them are best in 
deeds.$ 

i8. And verily, We shall make all that is on it bare, dry soil.} 


Do not feel sorry because the Idolators do not believe 

Allah consoles His Messenger sg for his sorrow over the 
idolators because they would not believe and keep away from 
him. He also said: 

}So destroy not yourself in sorroiv for them.} (35:8] 
iAnd grieve not over them.} [16:127] 


ilt may be that you are going to kill yourself with grief, that 
they do not become believers.} [26:3] 


meaning, maybe you will destroy yourself with your grief over 
them. Allah says: 


i—it 


iPerhaps, you would kill yourself in grief, over their footsteps, 
because they believe not in this narration.} 
meaning the Qur’an. 


iin grief} 

Allah is saying, ‘do not destroy yourself with regret.’ Qatadah 
said: “killing yourself with anger and grief over them.” 111 
Mujahid said: “with anxiety.” 121 These are synonymous, so the 
meaning is: ‘Do not feel sorry for them, just convey the 
Message of Allah to them. Whoever goes the right way, then he 
goes the right way only for the benefit of himself. And whoever 
goes astray, then he strays at his own loss, so do not destroy 
yourself in sorrow for them.’ 


111 At-Tabari 17: 597-598. 
121 Af-Tabari 17:598. 
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7JJ a $$ $ & 


^ j 


i9. Do you think that the people of Al-Kahf and Ar-Raqtm 
were a wonder among Our signs?} 

110. When the young men fled for refuge to Al-Kahf. They 
said: "Our Lord! Bestow on us mercy from Yourself, and 
facilitate for us our affair in the right way!"} 

111. Therefore, We covered up their hearing in Al-Kahf for a 
number of years.} 

ill. Then We raised them up, that We might test which of the 
tivo parties was best at calculating the time period they tarried.} 


The Story of the People of Al-Kahf 


Here Allah tells us about the story of the people of Al-Kahf in brief 
and general terms, then He explains it in more detail. He says: 



iDo you think} - O Muhammad - 

iC* ^ 3} 


itlutt the people of Al-Kahf and Ar-Raqim were a wonder 
among Our signs?} 


meaning, their case was not something amazing compared to 
Our power and ability, for the creation of the heavens and 
earth, the alternation of night and day and the subjugation of 
the sun, moon and heavenly bodies, and other mighty signs 
indicate the great power of Allah and show that He is able to 
do whatever He wills. He is not incapable of doing more 
amazing things than the story of the people of the Cave. 
Similarly, Ibn Jurayj reported Mujahid saying about, 


till, ft lyfcT ^Ji 


'J 3 ^ 1} 


iDo you think that the people of Al-Kahf and Ar-Raqim were a 
wonder among Our signs?} 

“Among Our signs are things that are more amazing than 
this.” 11 ! 


m 


At-Tabari 17:601. 
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Al-‘Awfi reported that Ibn ‘Abbas said: 




4Do you think that the people of Al-Kahf and Ar-Raqim were a 
wonder among Our signs?} 


“What I have given to you of knowledge, the Sunnah and the 
Book is far better than he story of the people of Al-Kahf and 
Ar-Raqim.’^ Muhammad bin Ishaq said: “(It means) I have 
not shown My creatures a proof more amazing than the story 
of the people of the Al-Kahf and Ar-Raqim .”* 2 ’ 

Al-Kahf refers to a cave in a mountain, which is where the 
young men sought refuge. With regard to the word Ar-Raqim, 
Al-'Awfl reported from Ibn ‘Abbas that it is a valley near 
Aylah. 131 This was also said (in another narration] by ‘Atiyah Al- 
‘Awfi and Qatadah. Ad-Dahhak said: “As for Al-Kahf, it is a cave 
in the valley,* 4 ’ and Ar-Raqim is the name of the valley.” 
Mujahid said, “ Ar-Raqim refers to their buildings.” Others said it 
refers to the valley in which their cave was.* 5 * 

‘Abdur-Razzaq recorded that Ibn ‘Abbas said about Ar-Raqim: 
“KalD used to say that it was the town.” Ibn Jurayj reported 
that Ibn ‘Abbas said, “ Ar-Raqim is the mountain in which the 
cave was.” Said bin Jubayr said, “Ar-Raqim is a tablet of stone 
on which they wrote the story of the people of the Cave, then 
they placed it at the entrance to the Cave.”* 6 ’ 


i(Remetnber) when the young men fled for refuge to Al-Kahf. 
They said: "Our Lord! Bestow on us mercy from Yourself, and 
facilitate for us our affair in the right way!"} 

Here Allah tells us about those young men who fled from their 
people for the sake of their religion, fearing persecution. So 


111 At-Tabari 17:601. 
* 2 ' AMabari 17:601. 
* 3 ' At-Tabari 17:602. 
141 At-Tabari 17:602. 
* 5 ' At-Tabari 17:602. 
161 At-Tabari 17:603. 
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they fled taking refuge in the cave of a mountain, where they 
hid from their people. When they entered the cave, they asked 
Allah to show mercy and kindness towards them, 

iOur Lord! Bestcno on ns mercy from Yourself,} 
meaning, ‘give us Your mercy and conceal us from our people.’ 

iand facilitate for us our affair in the right way.} 

means, direct our matter well, i.e., grant us a good end. As 
was reported in the Hadith : 

• Ip *L hi ft 0 ■* *tl_j* 

^Whatever You have decreed for us, make its consequences 
goodn . 1*1 

^Therefore, We covered up their hearing in the cave for a 
number of years.} 

meaning, *We caused them to sleep when they entered the 
cave, and they slept for many years.’ 

4^ & 


iThen We raised them up ^ from that slumber, and one of them 
went out with his Dirhams (silver coins) to buy them some food, 
as it will be discussed in more detail below. Allah says: 

4ieoA) $ M t&Z 2} 

}Then We raised them up, that We might test which of the two 
parties} 

meaning, the two parties who disputed about them, 

pL3 O f^\} 

iwas best at calculating the time period that they tarried. ^ 

It was said that this refers to how long they stayed in the cave. 

\<i*'i' .*• •>*. Z z'u "xf*? *1' 

Jf' LJaijj ^ 


111 Ahmad 6: 147. 



*H tji WH *H> 3 Ji [>*•* i) Oy*J' 4-J ^;j 'jUii iyCi j| 

^1S Ju > (jit ^jj5l *ifj3 i-f!J* i*j/> Ji i>jJ6\ lliy 3jla ;i'LkLi 

^ j| izj’ii it ^ Uj j^SSa >u it ja ctw *l jStf 

OJ ^ {|^5 ‘Jj—y Jf 0 £u 


413. We narrate unto you their story with truth: Truly, they 
were young wen who believed in their Lord (Allah), and We 
increased them in guidance > 

414. And We made their hearts firm and strong when they 
stood up and said: "Our Lord is the Lord of the heavens and 
the earth, never shall we call upon any god other than Him; if 
ive did, we should indeed have uttered an enormity in 
disbelief.} 

415. These our people have taken for ivorship gods other than 
Him. Why do they not bring for them a clear authority? And 
who does more wrong than he who invents a lie against Allah.$ 

416. (The young men said to one another:) "And when you 
withdraw from them, and that which they ivorship, except 
Allah, then seek refuge in the cave; your Lord will open a way 
for you from His mercy and zuili make easy for you your affair."4 


Their Belief in Allah and their Retreat from their People 

From here Allah begins to explain the story in detail. He states 
that they were boys or young men, and that they were more 
accepting of the truth and more guided than the elders who 
had become stubbornly set in their ways and clung to the 
religion of falsehood. For the same reason, most of those who 
responded to Allah and His Messenger were young people. 
As for the elders of Quraysh, most of them kept to their 
religion and only a few of them became Muslims. So Allah tells 
us that the people of the cave were young men. Mujahid said, 
“I was informed that some of them wore some kind of earrings, 
then Allah guided them and inspired them to fear Him, so 
they recognized His Oneness, and bore witness that there is 
no god besides Him.”* 1 * 

m 


r 


Fath Al’Bari 1 :60. 
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iand We increased them in guidance .> 

From this and other similar Ayat, several scholars, such as Al- 
Bukhari and others, understood that faith may increase, that 
it may vary in degrees, and that it may fluctuate . 111 Allah 
says: 

iand We increased them in guidance > as He said elsewhere: 


t&Z & M W 

iWhile as for those who accept guidance, He increases their 
guidance and bestows on than their Taqwa > (47:17) 


% && ijsr. <£$ ut;> 


<As for those who believe, it has increased their faith, and they 
rejoice > [9:124], 


i.. .that they may grow more in faith along with their (present) 
faith > [48:4] 

There are other Ayat indicating the same thing. 

It has been mentioned that they were followers of the religion 
of Al-Maslh Isa, Isa bin Maryam, but Allah knows best. It 
seems that they lived before the time of Christianity altogether, 
because if they had been Christians, the Jewish rabbis would 
not have cared about preserving because of their differences. 
We have mentioned above the report from Ibn ‘Abbas that the 
Quraysh sent a message to the Jewish rabbis in Al-Madlnah 
to ask them for things with which they could test the 
Messenger of Allah and they told them to ask him about 
these young men, and about Dhul-Qarnayn (the man who 
traveled much) and about the Rah. This indicates that this 
story was something recorded in the books of the People of the 
Book, and that it came before Christianity. And Allah knows 
best. 


m 


Fath Al-Bari 6 : 426 . 
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/ 4 ^ / •> // i i / » ( >> 
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4 A/id We made their hearts firm and strong when they stood 
up and said: "Our Lord is the Lord of the heavens and the 
earth,)> 


Here Allah is saying: “We gave them the patience to go against 
their people and their city, and to leave behind the life of 
luxury and ease that they had been living.’ Several of the 
earlier and later Tafsir scholars have mentioned that they were 
sons of the kings and leaders of Byzantium, and that they 
went out one day to one of the festivals of their people. They 
used to gather once a year outside the city, and they would 
worship idols and offer sacrifices to them. They had an 
arrogant, tyrannical king who was called Decianus, who 
commanded and encouraged the people to do that. When the 
people went out to attend this gathering, these young men 
went out with their fathers and their people, and when they 
saw their people’s actions with clear insight, they realized that 
the prostrations and sacrifices the people were offering to their 
idols should only be dedicated to Allah, Who created the 
heavens and the earth. Each of them started to withdraw from 
his people and keep aloof from them. The first one of them to 
move away on his own went and sat in the shade of a tree, 
then another came and sat with him, then another came and 
sat with them, then four more followed suit one by one. None 
of them knew the others, but they were brought together by 
the One Who instilled faith in their hearts. 


As it says in the Hadith recorded by Al-Bukhari with an 
incomplete chain of narrators from ‘A’ishah (may Allah be 
pleased with her), the Messenger of Allah jg said: 


< . i fi>& Uj Ui 


* Souls are like recruited soldiers. Those that recognize one 
another will come together, and those that do not recognize one 
another ivill him away from each another*. 

Muslim also recorded this in his Sahih from the Hadith of 
Suhayl from his father from Abu Hurayrah from the 


111 Muslim 4:2031. 
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Messenger of Allah People say that similar qualities or 

characteristics are what bring people together. 

So each of the young men was trying to conceal what he 
really believed from the others, out of fear of them, not 
knowing that they were like him. Then one of them said, “O 
people, you know by Allah that only one thing is making you 
leave your people and isolate yourselves from them, so let each 
one of you say what it is in his case.” Another said, “As for 
me, by Allah I saw what my people are doing and I realized 
that it was false, and that the only One Who deserves to be 
worshipped Alone with out partner or associate is Allah Who 
created everything, the heavens, the earth and everything in 
between.” Another said, “By Allah, the same thing happened to 
me. The others said the same, and they all agreed and 
became brothers in faith. They adopted a particular location as 
a place of worship and began worshipping Allah there, but 
their people found out about them and told their king about 
them. The king ordered them to appear before him, and asked 
them about their beliefs. They told him the truth and called 
him to Allah, as Allah says about them: 




iAnd We made their hearts firm and strong when they stood 
up and said: "Our Lord is the Lord of the heavens and the 
earth, never shall we call upon any god other than Him...") 

“Never 1 ( Lan ) implies an absolute and eternal negation, 
meaning, *this will never happen, and if we were to do that it 
would be false.’ So Allah says about them: 


4-■-if we did, we should indeed have uttered an enormihi in 
disbelief.) 


meaning, untruth and utter falsehood. 


.3 > Vjl i-fl'* Of Ijjji 


iThese, our people, have taken for xvorship gods other than Him 
(Allah). Why do they not bring for them a clear authority?) 


Fath Al-B&ri 1 : 87 . 
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meaning, why do they not produce some clear evidence and 
genuine proof for their behavior? 




iAnd who does more wrong than he who invents a lie against 
Allah. } 


They said: *but by saying that they are lying transgressors.’ It 
was said that when they called their king to believe in All&h, 
he refused, and warned and threatened them. He commanded 
them to be stripped of their clothing bearing the adornments 
of their people, then he gave them some time to think about 
the situation, hoping that they would return to their former 
religion. This was a way that All&h showed kindness for them, 
because during that time they managed to escape from him 
and flee from persecution for the sake of their religion. This is 
what is prescribed in the SharTah during times of trial and 
persecution - a person who fears for his religion should flee 
from his persecutors, as was reported in the Hadith: 


% g\yj jilJi Zal i* ££ Uii ju p 


: : f :■ 


"Soon there will come a time when the best wealth any of you 
can have will be sheep, which he can fallow to the tops of the 
mountains and places where rain falls, (fleeing) for the sake of 
his religion from persecution 

In such cases, it is allowed to seclude oneself from people, but 
this is not prescribed in any other case, because by such 
seclusion one loses the benefits of congregational and Friday 
prayers. 

These young men were determined to flee from their people, 
and Allah decreed that for them, as He says about them, 


iAnd when you withdraw from them, and that which they 
worship, except Allah,$ 

meaning, when you depart from them and follow a different 
religion, opposing their worship of others besides Allah, then 


|i| 


Fath Al-B&ri 7 : 11 . 
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separate from them in a physical sense too. 




Jl 


seek refuge in the cave; your Lord will open a way for 
you from His mercy > 


meaning, He will bestow His mercy upon you, by which He will 
conceal you from your people. 


4&J; j£1 & jO 


iand ivill make easy for you your affair.) means, He will give you 
what you need. 

So they left and fled to the cave where they sought refuge. 
Then their people noticed they were missing, and the king 
looked for them, and it was said when he could not find them 
that Allah concealed them from him so that he could not find 
any trace of them or any information about them, as Allah 
concealed His Prophet Muhammad jg and his Companion 
|Abu Bakr] As-Siddlq, when they sought refuge in the cave of 
Thawr. The Quraysh idolaters came in pursuit, but they did 
not find him even though they passed right by him. When the 
Messenger of Allah $g noticed that As-Siddlq was anxious and 
said, “O Messenger of Allah, if one of them looks down at the 
place of his feet, he will see us,” he told him: 

iii u jz d u» 

«0 Abu Bakr, what do you think of two who have Allah as 
their third?» 


And Allah said: 


\ !j£a£==> C/jjf l[ iilf jJii 

£ 'tsLsc. ill ill ^ V jjiZ ii 

Zl£==>j /idJ 

mig- a; fcs* <ce 


)lf you help him not, for Allah did indeed help him when the 
disbelievers drove him out, the second of the two; when they 
were in the cave, he said to his companion: "Do not grieve, 
surely, Allah is with us." Then Allah sent down His 
tranquillity upon him, and strengthened him with forces which 
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you saw not, and made the word of those toho disbelieved the 
lower, while the Word of Allah became the higher; and Allah is 
All-Mighty, All-Wise.) [9:40] 

The story of this cave ( Thawi ■) is far greater and more 
wondrous than that of the people of the Cave. 


O'i 'ijj juli' 

j* 3 *>• 
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427. A/id i/oh might have seen the sun, when it rose, declining 
to the right from their cave, and when it set, turning away 
from them to the left, while they lay in the midst of the cave. 
That is from the Aydt of Allah. He whom Allah guides, he is 
the rightly-guided; but he whom He sends astray, for him you 
will find no guardian to lead him.) 


The Location of the Cave 

This indicates that the entrance to the cave faced north, 
because Allah tells us that when the sun was rising, sunlight 
entered the cave 

ithe right), meaning that the shade decreased towards the 
right, as Ibn ‘Abbas, Said bin Jubayr and Qatadah said: 

ideclining) means leaning. 1 ’ 1 Every time the sun rises on the 
horizon, its rays decline until there is nothing left in such a 
place when it reaches its zenith. So Allah said, 

4and when it set , turning away from them to the left,} 

meaning, it entered their cave from the left of its entrance, which 
means from the west. This proves what we say, and it is clear to 
anyone who thinks about the matter and has some knowledge of 
astronomy and the paths of the sun, moon and stars. If the 

m 


At-Tabari 17 :620. 
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entrance of the cave faced east, nothing would have entered it 
when the sun set, and if it faced the direction of the Qiblah (in this 
case, south), nothing would have entered it at the time of sunrise 
or sunset, and the shadows would have leaned neither to the 
right nor the left. If it had faced west, nothing would have entered 
it at the time of sunrise, until after the sun had passed its zenith, 
and would have stayed until sunset. This supports what we have 
said, and to Allah is the praise. 

Ibn ‘Abbas, Mujahid and Qatadah said that “turning away 
from them” means that it would shine on them and then leave 
themJ'l Allah has told us this, and He wants us to 
understand it and ponder its meaning, but He did not tell us 
the location of this cave, i.e., in which country on earth it is, 
because there is no benefit for us in knowing that, and no 
legislative objective behind it. If there was any spiritual or 
religious interest that could be served by our knowing that, 
Allah and His Messenger would have taught us about it, as 
the Prophet jjt said: 


jij vi jii\ js J; 


«/ have not left anything that will bring you closer to Paradise 
and keep you further away from Hell but I have certainly 
taught you about 

So Allah has told us about the features of the cave, but He 
did not tell us where it is, and He said, 

(J- jjy 'jj 


iAnd you might have seen the sun, when it rose, declining 
from their cave .> 

Malik narrated from Zayd bin Aslam, “Leaning.” 

4the right, and when it set, turning away from them to the 
left, white they lay in the midst of the cave .)» 

meaning, the sun entered the cave without touching them, 
because if it had touched them, it would have burnt their 


111 At-Tabari 17:621,622. 
• 2 ! ‘Abdur-Razzaq 11:125. 





bodies and clothes. 
This was the view of 
Ibn ‘Abbas.I 11 

4%\ oit: os M} 

^77wf is from the Ayat of 
Allah}, how He guided 
them to this cave 
where He kept them 
alive, and the sun and 
wind entered the cave 
preserving their 
bodies. Allah says, 

iThat is from the Ay at 
of Allah.} Then He 
says: 

4He whom Allah guides, 
he is the rightly-guided;} 

meaning that He is 
the One Who guided 
these young men to 
true guidance among their people, for the one whom Allah 
guides is truly guided, and the one whom Allah leaves astray 
will find no one to guide him. 


V dSKBiSS isaaus ^ 

U» \ jlLsl \jifj ^ 
Jill! \ o\i j #,£ iij owK 

A * - 
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418. And you would have thought them awake, whereas they 
were asleep. And We turned than on their right and on their 
left sides, and their dog stretching forth his hoo forelegs at the 
Wasid. Had you happened upon them, you would certainly 
have turned back from than in flight, and would certainly have 
been filled with awe of them.} 


m 


At-Tabari 17:620. 
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Their Sleep in the Cave 

Some of the scholars mentioned that when Allah caused them 
to sleep, their eyelids did not close, lest disintegration took 
hold of them. If their eyes remained open to the air, this would 
be better for the sake of preservation. Allah says: 

iAnd you would have thought them aivake, whereas they were 
asleep. ^ 

It was mentioned that when the wolf sleeps, it closes one eye 
and keeps one eye open, then it switches eyes while asleep. 

iAnd We turned them on their right and on their left sides,} 

Ibn ‘Abbas said: “If they did not turn over, the earth would 
have consumed them.” 111 

iand their dog stretching forth his two forelegs at the Wastd} 

Ibn ‘Abbas, Mujahid, Said bin Jubayr and Qatadah said: “The 
Wasfd means the threshold.” 121 Ibn ‘Abbas said: “By the 
door.” 131 It was said: “On the ground.” The correct view is that 
it means on the threshold, i.e., at the door. 

iVerily, it shall be closed upon them} [104:8| 

Their dog lay down at the door, as is the habit of dogs. Ibn 
Jurayj said, “He was guarding the door for them.” 141 It was his 
nature and habit to lie down at their door as if guarding them. 
He was sitting outside the door, because the angels do not 
enter a house in which there is a dog, as was reported in As- 
Sahih, nor do they enter a house in which there is an image, a 
person in a state of ritual impurity or a disbeliever, as was 

111 At-Tabari 17:620. 

121 At-Tabari 17:624,625. 

131 At-Tabari 17:625. 

141 At-Tabari 17:625. 
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narrated in the Hasan HadithJ 1 ^ The blessing they enjoyed 
extended to their dog, so the sleep that overtook them 
overtook him too. This is the benefit of accompanying good 
people, and so this dog attained fame and stature. It was said 
that he was the hunting dog of one of the people which is the 
more appropriate view, or that he was the dog of the king’s 
cook, who shared their religious views, and brought his dog 
with him. And Allah knows best. 

Allah says: 


4^—[ nj 6 


4Had you happened upon them, you ivould certainly have 
turned back from them in flight, and would certainly have been 
filled with awe of them.} 


meaning that Allah made them appear dreadful, so that no 
one could look at them without being filled with terror, 
because of the frightening appearance they had been given. 
This was so that no one would come near them or touch them 
until the appointed time when their sleep would come to an 
end as Allah willed, because of the wisdom, clear proof and 
great mercy involved in that. 


J*' ty> j fr-* J*U JU ijlil Jj kill'j J=>j} 

^ \y _ ju\^ I- J 


419. Likeivise, We woke them that they might question one 
another. A speaker among them said : "How long have you stayed 
(here)?" They said: "We have stayed a day or part of a day." They 
said: "Your Lord knoivs best hoio long you have stayed (here). 
So send one of you with this silver coin of yours to the town, and 
let him find out which is the Azka food, and bring some of that to 
you. And let him be carefid and let no man know of you."} 

420. "For, if they come to know of you, they ivill stone you or 
turn you back to their religion ; and in that case you will never 
be successful."} 


m 


Abu Dawud 2 :192-193 with different wording. 
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Their awakening and sending One of Themselves to buy 
Food 

Allah says: ‘just as We caused them to sleep, We resurrected 
them with their bodies, hair and skin intact, and nothing 
lacking in their form and appearance.’ This was after three 
hundred and nine years. This is why they asked each other, 

iHmo long have you stayed (here)?'} meaning, Tiow long have you 
slept?’ 

3* 1 uij 


iThey said: “We have stayed a day or part of a day."} 

because they entered the cave at the beginning of the day, and 
they woke up at the end of the day, which is why they then said, 


4^4 w -tJt 


i"...or a part of a day." They said: "Your Lord knoivs best 
hoiu long you have stayed..."} 

meaning, ‘Allah knows best about your situation.’ It seems that 
they were not sure about how long they had slept, and Allah 
knows best. Then they turned their attention to more pressing 
matters, like their need for food and drink, so they said: 


iSo send one of you ivith this silver coin of yours ^ 

They had brought with them some Dirhams (silver coins) from 
their homes, to buy whatever they might need, and they had 
given some in charity and kept some, so they said: 

iSo said one of you ivith this silver coin of yours to the town,} 

meaning to their city, which they had left. The definite article 
indicates that they were referring to a known city. 


iand let him find out which is the Azka food.} Azka. means 
“purest”, as Allah says elsewhere. 


j-3 J. jjji j-ii 'ijH)} 
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iAtid had it not been for the grace of Allah and His mercy on 
you, not one of you would ever have been pure [Zaka] from 
sins} [24:21] and 

ilndeed whosoever purifies himself [Tazakkd] shall achieve 
success.} [87:14] 

From the same root also comes the word Zakah, which makes 
one’s wealth good and purifies it. 


iAnd let him be careful} meaning when he goes out buying food 
and coming back. They were telling him to conceal himself as 
much as he could, 


iSjO-i & \£X 4 (SI $ O fi-, 


iand let no man know of you. For, if they come to know of 
you, they will stone you} 

means, “if they find out where you are,’ 



ithey will stone you or turn you back to their religion;} 

They were referring to the followers of Decianus, who they 
were afraid might find out where they were, and punish them 
with all kinds of torture until they made them go back to their 
former religion, or until they died, for if they agreed to go back 
to their (old) religion, they would never attain success in this 
world or the Hereafter. So they said: 


iand in that case you will never be successful.} 

jj c-jj j .J \ jlj 411 J&j 

$> 0 jvs p $5 \j4 tful ^ 
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421. And thus We made their case known, that they might 
know that the promise of Allah is true, and that there can be no 
doubt about the Hour. (Remember) when they (the people) 
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disputed among themselves about their case, they said: 
"Construct a building over them; their Lord knows best about 
than," (then) those who won their point said: "We verily, shall 
build a place of worship over them."} 


How the People of the City came to know about Them; 
building a Memorial over the Cave 

4|*fi j } . 


4And thus We made their case known,} means, “We caused the 
people to find them.’ 


V icLllt ol> 


they might know that the promise of Allah is true, and 
that there can be no doubt about the Hour.} 

Several scholars of the Salaf mentioned that the people of that 
time were skeptical about the Resurrection. ‘Ikrimah said: 
“There was a group of them who said that the souls would be 
resurrected but not the bodies, so Allah resurrected the people 
of the Cave as a sign and proof of resurrection.”* 1 * They 
mentioned that when they wanted to send one of their 
members out to the city to buy them something to eat, he 
disguised himself and set out walking by a different route, 
until he reached the city, which they said was called Daqsus. 
He thought that it was not long since he left it, but in fact 
century after century, generation after generation, nation after 
nation had passed, and the country and its people had 
changed. He saw no local landmarks that he recognized, and 
he did not recognize any of the people, elite or commoners. He 
began to feel confused and said to himself, “Maybe I am crazy 
or deluded, maybe I sun dreaming.” Then he said, “By Allah, I 
am nothing of the sort, what I know I saw last night was 
different from this.” Then he said, “I had better get out of 
here.” Then he went to one of the men selling food, gave him 
the money he had and asked him to sell him some food. When 
the man saw the money he did not recognize it or its imprint, 
so he passed it to his neighbor and they all began to pass it 


111 TdrikhAt-Tabari 2:9. 
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around, saying, “Maybe this man found some treasure.” They 
asked him who he was and where he got this money. Had he 
found a treasure? Who was he? He said, “I am from this land, 
I was living here yesterday and Decianus was the ruler.” They 
accused him of being crazy and took him to the governor who 
questioned him about his circumstances, and he told him. He 
was confused about his situation. When he told them about it, 
they - the king and the people of the city - went with him to 
the cave, where he told them, “Let me go in first and let my 
companions know.” It was said that the people did not know 
how he entered it, and that the people did not know about 
their story. It was also said that they did enter the cave and 
see them, and the king greeted them and embraced them. 
Apparently he was a Muslim, and his name was Tedosis. They 
rejoiced at meeting him and spoke with him, then they bid 
farewell to him and went back to sleep, then Allah caused 
them to die. And Allah knows best.' 1 ' 


iAnd thus We made their case known,} meaning, ‘just as We 
caused them to sleep then woke them up physically intact, We 
made their story known to the people of that time.’ 


(»ri! Lfj c-y V icLJl Jj 


4111 J 




ithat they might know tfuit the promise of Allah is true, and 
that there can be no doubt about the Hour. (Remember) when 
they (the people) disputed among themselves about their case,} 


meaning, about Resurrection. Some believed in it and some 
denied it, so Allah made their discovery of the people of the 
cave evidence either in their favor or against them. 




ithey said: “Construct a building over them; their Lord knows 
best about them,"} 


meaning, seal the door of their cave over them, and leave them 
as they are. 




111 


Tarikh At-Tabari 2 :9. 
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ithose who won their 
point said: "We verily, 
shall build a place of 
worship over them."} 
Those who said this 
were the people of 
power and influence, 
but were they good 
people or not? There 
is some debate on 
this point, because 
the Prophet jg said: 

«Allah has cursed the 
]ews and the Christians 
who took the graves of 
their Prophets and right¬ 
eous people as places of 
worship i)’ 1 ' Warning 

against what they did. 
We have reported 
about the Commander 
of the faithful TJmar bin Al-Khattab that when he found the 
grave of Danyal (Daniel) in Iraq during his period of rule, he gave 
orders that news of this grave should be withheld from the 
people, and that the inscription containing mention of battles 
etc., that they found there should be buried. 12 ' 


Surah 18. Al-Kahf (22) (Part-15) 
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422 . 77iej/ sat/ f/iey zuere tfiree, f/je dog being the fourth among 


[11 FathAl-Bdri 1:634. 

^ Al-BicLayah Wari’Nihayah 7 :88. 
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them; and they say they were five, the dog being the sixth, 
guessing at the unseen; and they say they were seven, and the 
dog being the eighth. Say: "My Lord knows best their number; 
none blows them but a few.” So debate not except with the 
dear proof. And consult not any of them (about the people of 
the Cave).} 

Their Number 

Allah tells us that people disputed over the number of the 
people of the Cave. The Ayah mentions three views, proving 
that there was no fourth suggestion. Allah indicates that the 
first two opinions are invalid, by saying, 

iguessing at the unseen}, meaning that they spoke without 
knowledge, like a person who aims at an unknown target - he 
is hardly likely to hit it, and if he does, it was not on purpose. 

Then Allah mentions the third opinion, and does not 
comment on it, or He affirms it by saying, 

iand the dog being the eighth.} indicating that this is correct and 
this is what happened. 

4Say: "My Lord knows best their number...”} 

indicating that the best thing to do in matters like this is to 
refer knowledge to Allah, because there is no need to indulge 
in discussing such matters without knowledge. If we are given 
knowledge of a matter, then we may talk about it, otherwise 
we should refrain. 

<U v 

inone knows them but a few.} of mankind. Qatadah said that Ibn 
‘Abbas said: “I am one of the few mentioned in this Ayah; they 
were seven.” 11 * Ibn Jurayj also narrated that ‘Ata’ Al-Khurasani 
narrated from him, “I am one of those referred to in this Ayah," 

m 


At-Tabari 17:642. 



and he would say: “Their number was seven.”* 1 ’ Ibn Jarir 
recorded that Ibn ‘Abbas said: 

inone knows them but a few.} “I am one of the few, and they 
were seven.” The chains of these reports narrated from Ibn 
‘Abbas, which say that they were seven, are Sahth, and this is 
in accordance with what we have stated above. 

V) fa 

4 So debate not except with the clear proof.} 

meaning, gently and politely, for there is not a great deal to be 
gained from knowing about that. 

c.'tiji Hj} 

iAnd consult not any of them (about the people of the Cave).} 

meaning, They do not have any knowledge about it except 
what they make up, guessing at the unseen; they have no 
evidence from an infallible source. But Allah has sent you, O 
Muhammad, with the truth in which there is no doubt or 
confusion, which is to be given priority over all previous books 
and sayings.’ 

li__i 4 itj Jfifj & o' >;.& dito jcU ^ ij} 

'•& 0; Jj <J l <>“ e ' j*J 

423. And never say of anything, "I shall do such and such 
thing tomorrow."} 

424. Except (with the saying), “If Allah wills!" And remember 
your Lord when you forget and say: “It may be that my Lord 
guides me to a nearer way of truth than this."} 

Saying “If Allah wills" when determining to do 
Something in the Future 

Here Allah, may He be glorified, shows His Messenger jjg the 
correct etiquette when determining to do something in the 
future; this should always be referred to the will of Allah, the 


Al-Tabari 17:642. 
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Knower of the Unseen, Who knows what was and what is yet 
to be and what is not to be, and how it will be if it is to be. It 
was recorded in the Two Sahihs that Abu Hurayrah said that 
the Messenger of Allah $g said: 




Jti ~ SjlS & 

Jili; ;i>l J* al; - <51. ^ isfcl : 51 ^ 
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f <Sulayman bin Dawud (peace be upon them both) said: 
"Tonight I will go around to seventy women [according to 
some reports, it was ninety or one hundred women] so 
that each one of them will give birth to a son who will fight 
for the sake of Allah." It was said to him, [according to 
one report, the angel said to him] "Say: Tf Allah wills’", 
but he did not say it. He went around to the women but 
none of them gave birth except for one who gave birth to a 
half-formed child.® The Messenger of Allah jg said, «By 
the One in Whose hand is my soul, had he said, "If Allah 
wills," he would not have broken his oath, and that would 
have helped him to attain what he wanted .» According to 
another report, <1 They would all have fought as horsetnen in 
the cause of Allah. n 111 


At the beginning of this Surah we discussed the reason why 
this Ayah was revealed: when the Prophet 2 g was asked about 
the story of the people of the Cave, he said, “I will tell you 
tomorrow.” Then the revelation was delayed for fifteen days.' 2 ' 

Since we discussed this at length at the beginning of the 
Surah, there is no need to repeat it here. 




iAnd remember your Lord when you forget > 

^ Fath Al-B&ri 6:41 Muslim 3:1275. 

121 At-Jabari 17:592. 
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It was said that this means, if you forget to say “If Allah wills", 
then say it when you remember. This was the view of Abu Al- 
‘Aliyah and Al-Hasan Al-Basri. 111 Hushaym reported from Al- 
A'mash from Mujahid that concerning a man who swears an 
oath, Ibn ‘Abbas said “He may say If Allah wills’ even if it is a 
year later.” Ibn ‘Abbas used to interpret this Ayah: 

'h 'Au 


iAnd remember your Lord when you forget ^ 


in this way. Al-A‘mash was asked, “Did you hear this from 
Mujahid?" He said, “Layth bin Abi Salim told it to me.” 12 * The 
meaning of Ibn ‘Abbas’ view, that a person may say “If Allah 
wills”, even if it is a year later, is that if he forgets to say it 
when he makes the oath or when he speaks, and he 
remembers it later, even a year later, the Sunnah is that he 
should say it, so that he will still be following the Sunnah of 
saying “If Allah wills”, even if that is after breaking his oath. 
This was also the view of Ibn Jarir, 131 but he stated that this 
does not make up for breaking the oath or mean that one is 
no longer obliged to offer expiation. What Ibn Jarir said is 
correct, and it is more appropriate to understand the words of 
Ibn Abbas in this way. And Allah knows best. 


i lil JXj \j ii\ JIl*j j] Jcli }il— } ~)j} 


4And never say of anything, "I shall do such and such thing 
tomorrow." Except (with the saying), "If Allah wills!" And 
remember your Lord when you forget} 


At-Tabarani recorded that Ibn ‘Abbas said that this meant 
saying, “If Allah wills.” 14 ' 




4and say: "It may be that my Lord guides me to a nearer way 
of truth than this."} 

meaning, *if you (O Prophet) are asked about something you 


111 At-Tabari 17:645. 

121 At-Tabari 17:645. 

131 At-Tabari 17:646. 

* 4 ' At-Tabarani in Al-Awsat 7:4545. 
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such as Mujahid and others among the earlier and later 
generations. 

4And they stayed in their cave three hundred years,$ 
Qatadah said, this was the view of the People of the Book, and 
Allah refuted it by saying: 

^ pA & & 

iSay: “Allah knows best how long they stayed..."} 

meaning, that Allah knows better than what the people say. 111 
This was also the view of Mutarraf bin ‘Abdullah.^ ^ However, 
this view is open to debate, because when the People of the 
Book said that they stayed in the cave for three hundred 
years, without the extra nine, they were referring to solar 
years, and if Allah was merely narrating what they had said, 
He would not have said, 




4adding nine.} 

The apparent meaning of the Ayah is that Allah is stating the 
facts, not narrating what was said. This is the view of Ibn 
Jarir (may Allah have mercy on him). And Allah knows best. 

‘tri j^} 

4How clearly He sees, and hears (everything)!} 


He sees them and hears them. Ibn Jarir said, “The language 
used is an eloquent expression of praise.’^ 3 ' The phrase may 
be understood to mean, how much Allah sees of everything 
that exists and how much He hears of everything that is to be 
heard, for nothing is hidden from Him! It was narrated that 
Qatadah commented on this Ayah: 

^} 


l 1 ' At-Tabari 17:647. 
121 At-Tabari 17:648. 
131 At-Tabari 17:650. 
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iHoiv clearly He sees, and hears (everything)!} 

“No one hears or sees more than Allah .”* 11 


A 4r> -Ojo & Z} 

<They have no protector other than Him, and He makes none to 
share in His decision and His rule.} 

meaning, He, may He be glorified, is the One Who has the 
power to create and to command, the One Whose ruling 
cannot be overturned; He has no adviser, supporter or 
partner, may He be exalted and hallowed. 


o; Jj v Jxj ja jHj jyl Z j l\j} 
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427. And recite what has been revealed to you (O Muhammad) 
of your Lord s Book. None can change His Words, and none 
will you find as refuge other than Him.} 

428. And keep yourself (O Muhammad) patiently with those 
who call on their Lord morning and afternoon, seeking His 
Face; and let not your eyes overlook them, desiring the pomp 
and glitter of the life of the world; and obey not him whose 
heart We have made heedless of Our remembrance, and who 
follows his own lusts, and whose affair has been lost.} 


The Command to recite the Qur'an and to patiently 
keep Company with the Believers 

Commanding His Messenger jg to recite His Holy Book and 
convey it to mankind, Allah says, 

J 

4None can change His Words,} meaning, no one can alter them, 
distort them or misinterpret them. 


HI 


At-Tabari 17:650. 
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& If &} 

iand none will you find as a refuge other than Him.} 

It was reported that Mujahid said, “A shelter,” 11 * and that 
Qatadah said, “A helper or supporter.” 12 * Ibn Jarir said: “Allah 
is saying, ‘if you O Muhammad, do not recite what is revealed 
to you of the Book of your Lord, then you will have no refuge 
from Allah.’ ”* 3 * As Allah says: 


2 . % sx.uszj & % * ^ul 4 1 




Cj5 


iO Messenger! Proclaim (the Message) which has been sent 
down to you from your Lord. And if you do not, then you have 
not conveyed His Message. Allah will protect you from 
mankind.}[5:67] 


Ci\ 




iVerily, He Who has given you the Qur'an, will surely bring 
you back to the place of return.} [28:85] 
meaning, ‘He will call you to account for the duty of conveying 
the Message which He entrusted you with.’ 



iAnd keep yourself patiently with those who call on their Lord 
morning and afternoon, seeking His Face;} 


meaning, sit with those who remember Allah, who say “La. 
Ilaha /llallah”, who praise Him, glorify Him, declare His 
greatness and call on Him, morning and evening, all the 
servants of Allah, whether rich or poor, strong or weak. It was 
said that this was revealed about the nobles of Quraysh when 
they asked the Prophet jg to sit with them on his own, and 
not to bring his weak Companions with him, such as Bilal, 


*’* At-Tabari 17:651. 
,2 * At-Tabari 17:651. 
* 3 * At-Tabari 17:651. 
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'Amraar, Suhayb, Khabbab and Ibn Mas‘ud. They wanted him 
to sit with them on his own, but Allah forbade him from doing 
that, and said, 


IS & 


A And turn not away those who invoke their Lord, morning and 
afternoon.} 


Allah commanded him to patiently content himself with sitting 
with those people (the weak believers), and said: 


O-'-il'j fti) Oy!' £ Jlljj jua\f} 


AAnd keep yourself patiently with those zoho call on their Lord 
morning and afternoon...} 


Imam Muslim recorded in his Sahih that Sa‘d bin Abi Waqqas 
who said: “There was a group of six of us with the Prophet s£. 
The idolators said, Tell these people to leave so they will not 
offend us.’ There was myself, Ibn Mas*ud, a man from Hudayl, 
Bilal and two other men whose names I have forgotten. Allah’s 
Messenger gg thought to himself about whatever Allah willed 
he should think about, then Allah revealed: 





ojfrj t dS 


A And turn not away those who invoke their Lord, morning and 
afternoon.} 


Only Muslim reported this; excluding Al-Bukhari.* 1 * 
4Wj •bj ft*’ ^tj} 


Aand let not your eyes overlook them, desiring the pomp and 
glitter of the life of the world;} 

Ibn ‘Abbas said, ‘(this means) do not favor others over them,* 2 * 
meaning do not seek the people of nobility and wealth instead 
of them.’ 


j * £5 ufti' *>• %} 

Aand obey not him whose heart We have made heedless of Our 
remembrance } 


111 Muslim 4:1878. 
* 2 * At-Tabari 18:6. 
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nv smm 




means, those who are 
distracted by this 
world from being 
committed to the 
religion and from 
worshipping their 
Lord. 

4$ & 

iand whose affair 
(deeds) has been lost.} 
means, his actions 
and deeds are a 
foolish waste of time. 
Do not obey him or 
admire his way or 
envy what he has. As 
Allah says elsewhere: 

££: u d« Joi &S 

uji ) >- r ^ =** 

* r' t. 

ojjj <*-* 

4And strain not your 
eyes in longing for the 
things We /wn>e given /or enjoyment to various groups of than, the 
splaidor of the life of this world, that We may test them thereby. But 
the provision of your Lord is better and more lasting.} [20:131] 

ip u^ l a M LjL^ "lij .li . • *Ls. 
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429. And say: “The truth is from your Lord." Then ivhosoever 
wills, let him believe; and whosoever wills, let him disbelieve. 
Verily, We have prepared for the wrongdoers, a Fire ivhose 
walls will be surrounding them. And if they ask for drink, they 
will be granted water like Al-Muhl, that will scald their faces. 
Terrible is the drink, and an evil Murtafaq!} 
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The Truth is from Allah, and the Punishment of Those 
Who do not believe in it 


Allah says to His Messenger Muhammad jg£: “Say to the 
people, “What I have brought to you from your Lord is the 
truth, in which there is no confusion or doubt.’ ” 


il JU Oijk Hi* 


iTfteti whosoever wills, let him believe; and whosoever wills, 
let him disbelieve.} 

This is a type of threat and stem warning, after which Allah 
says, 

4 Verily, We have prepared}, meaning made ready, 


ifor the wrongdoers,} meaning those who disbelieve in Allah, His 
Messenger jg and His Book, 

4 \£& ^ id 

4a Fire whose walls ivill be surrounding them.} 

Ibn Jurayj said that Ibn ‘Abbas said, 

h ^ 

4a Fire whose walls will be surrounding them.} “A wall of fire.”’ 11 

4And if they ask for drink, they will be granted water like Al- 
Muhl, that will scald their faces.} 

Ibn ‘Abbas said; “Al-Muhl is thick water which is similar to the 
sediment in oil.”* 2 * Mujahid said, “It is like blood and pus.”* 3 * 
‘Ikrimah said, “It is the thing that is heated to the ultimate 
temperature.” Others said: “It is everything that is melted.”* 4 * 


111 At-Jabari 18:11. 
121 At-Jabari 18:13. 
* 3 * At-Jabari 18:13. 
* 4] At-Jabari 18:12. 
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Qatadah said, “Ibn Mas*ud melted some gold in a grove, and 
when it became liquid and foam rose to the top, he said, this 
is the thing that is most like Al-MuhL ” 111 Ad-Dahhak said: 
“The water of Hell is black, and it itself is black and its people 
are black.”* 2 ’ There is nothing contradictory in these 
comments, for Al-Muhl includes all of these unpleasant 
characteristics, it is black, evil-smelling, thick and hot, as 
Allah said, 




4[it] will scald their faces.) meaning because of its heat. When 
the disbeliever wants to drink it and brings it close to his face, 
it will scald it so that the skin of his face falls off into it. 

Said bin Jubayr said, “When the people of Hell get hungry, 
they will ask for relief from it, and they will be given the tree 
of Zaqqum from which they will eat. The tree will tear off the 
skin of their faces, and if anyone who knew them were to pass 
by, he would recognize the skin of their faces in the tree. Then 
they will feel thirsty, so they will ask for drink, and they will 
be granted water like Al-Muhl, that is what has been heated to 
the ultimate temperature. When it is brought near their 
mouths, the flesh of their faces from which the skin has been 
torn off will be baked.”* 3 ’ After describing this drink in these 
horrifying qualities, Allah says: 


4Terrible is the drink,) meaning, how awful this drink is. 
Similarly, He says in another Ayah: 

Cf & &j) 

)and be given to drink boiling water so that it cuts up their 
boivels.) [47:15) 


4W& & i 

iThey will be given to drink from a boiling spring.) [88:5] 


111 At-Tabari 18:13. 
* 2 ’ At-Tabari 18:13. 
* 3 ’ At-Tabari 18:14. 
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4they will be adorned ^ means, with jewelry. 
izoith bracelets of gold, 4 Allah says elsewhere: 



iand pearls and their garments therein will be of silk} [22:23]. 
This is explained in more detail here, where Allah says: 


iand they will wear green garments of Sundus and Istabracj.} 

Sundus refers to a fine garment, like a shirt and the like, and 
Istabraq is thick and shiny velvet. 

£ U&} 

iThey will be Muttaki'in therein on Ara'ik. } 

The word Muttaki'in implies lying down, or it was said that it 
means sitting with one’s legs crossed, which is closer to the 
meaning here. In a Sahih Hadith, the Prophet sg said: 

ji? Su i;f i5i* 


«As for me, I do not eat sitting with legs crossed 
(Muttaki'an j#. 11 ’ 

Ara’ik is the plural of Ankah, which is a bed under a canopy. 
And Allah knows best. 




4How good is the reward, and what an excellent place of rest 
(Murtafaq)!} 

means, how blessed is Paradise as a reward for their good 
deeds. And what an excellent Murtafaq means, and how good 
a place to dwell and rest and stay. Previously, Allah had said 
of Hell, 


«££ 


iTerrible is the drink, and an evil place of rest (Murtafaq)!} 
[18:29]. 


I>l 


Tuhfat Al-Ahwadhi 5:557. 
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The Example of the Rich Idolators and the Poor Muslims 


After mentioning the idolators who were too arrogant to sit 
with the poor and weak among Muslims, showing off before 
them with their wealth and noble lineage, Allah then gives a 
parable for them of two men, one of whom Allah gave two 
gardens of grapes, surrounded with palm trees and cultivated 
with crops throughout. All of the trees and plants were 
abundantly fruitful, providing readily accessible, good quality 
produce. Allah says: 


ig\ iT. gil 


iEach of those two gardens brought forth its produce,} 
meaning, produced its fruits, 




iand failed not in the least therein,} meaning, nothing at all was 
diminishing. 


iand We caused a river to gush forth in the midst of both. } 
means, rivers were flowing through them here and there. 


% 




iAnd he had Thamar,} It was said that what was meant here 
was wealth, and it was said that what was meant were fruits, 
which is the more apparent meaning here. This is also 
supported by the alternative recitation, Thumr, which is the 
plural of Thamrah (fruit) just as Khushb is the plural of 
Khashab (wood). Others recite it as Thamar} 1 ^ 


iand he said} the owner of the two gardens 

ito his companion in the course of discussion} 

means, while he was disputing with him and boasting to him 
and showing off, 

iiT 


At-Tabari 18:21. 
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i0, % iC JL %\ tty 

il am greater than you in wealth and have a mightier 
entourage.} 

meaning, 1 have more servants, attendants and children.’ 
Qatadah said, “This, by Allah, is the wish of the immoral to 
have a lot of wealth and a large entourage.”* 1 ' 

}And he went into his garden having been unjust to himself.} 

meaning, in his disbelief, rebellion, arrogance and denial of the 
Hereafter. 

4'.vJ uXft .uJ 4 t* 

iHe said: “l do not think this will ever perish.”} 

Thus he was allowing himself to be deceived because of the 
plants, fruits and trees that he saw, and the rivers flowing 
through the different parts of his gardens. He thought that it 
could never come to an end or cease or be destroyed. This was 
because of his lack of understanding and the weakness of his 
faith in Allah, and because he was enamored with this world 
and its adornments, and because he disbelieved in the 
Hereafter. So he said: 

oil Zj} 


i”And I do not think the Hour will ever come..."} meaning, will 
ever happen 


4ZS1Z I 4 II iJL-V d! d>jjj 


iand if indeed I am brought back to my Lord, 1 surely shall 
find better than this when I return to Hint.} 


meaning, *if there is a Hereafter and a return to Allah,, then I 
will have a better share than this with my Lord, for if it were 
not that I am dear to Him, He would not have given me all 
this.’ As Allah says elsewhere: 

/L* 4 vfj d! O^j} 



m 


At-Tabari 18:22. 
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4But if / am brought 
back to my Lord, surely 
there will be for me the 
best with Him > (41:50] 

tfjjf f\ ^ 
4 '--ft, Mjo Hi* cZjtj'i jii j 

iHave you seen him 
who disbelieved in Our 
Ay at and said: "l shall 
certainly be given wealth 
and children [if 1 will be 
alive again).")\ 19:77] 
He took it for granted 
that Allah would give 
him this, without any 
sound evidence for 
that. The reason why 
this Ayah was revea¬ 
led was because of Al- 
‘As bin Wall, as we 
will explain in the 
appropriate place, if 
Allah wills. In Allah 
we put our trust. 


cjOj ^ IjlJ 

^ IjJjj’il l* tiL* jsl 
yij $iiSj 
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437. His cowpambn said to hun during his discussion: “Do 
you disbelieve in Him Who created you out of dust , then out of 
Nutfah J 1] then fashioned you into a man?"$ 

^ A drop of sperm. Usually used to refer to the mixture of the male 
and female discharge, 
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& U '%} 

r- " 

iand none shall l associate as partner with my Lord. } 

meaning, He is Allah, the One Who is to be worshipped Alone, 
with no partner or associate. 

Then he said: 


VI* lj' oj—> o\ y\j V! V U cJi d li lj N it 

i*:0£ 


^7f «ws tester for you to say, when you entered your garden, 
'That which Allah wills! There is no power but with Allah!' If 
you see me less than you in wealth, and children.} 

Here he was urging and encouraging him to say that, as if he 
was saying, “When you entered your garden and looked at it 
and liked it, why would’nt you praise Allah for the blessings 
He gave you and the wealth and children that He has given to 
you and not to others? Why did you not say That which Allah 
wills! There is no power but with Allah!?’ ” One of the Salaf 
said, “Whoever is delighted with something in his 
circumstances or his wealth or his children, let him say, That 
which Allah wills! There is no power but with Allah!’ ” This is 
based on this Ayah. It was reported in the Sahih from Abu 
Musa that the Messenger of Allah jg said: 

a <il> Vj Vy V j Jj>- V jyS y fS .ilbl Vi” 

“Shall I not tell you about some of the treasure of Paradise? La 
haiula wa Id qmowata ilia billah (There is no power or might 
but xvith Allah) 


uj (ry- J tij 

ilt may be that my Lord will give me something better than 
your garden,} in the Hereafter 


iand will send on it} on your garden in this world, which you 
think will never come to an end or cease to be, 


m Fath Al-Bari 11:217, Muslim 4:2076. 
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iHusban from the sky,} Ibn ‘Abbas, Ad-Dahhak and Qatadah* 1 ’ 
said - and Malik narrated that Az-Zuhri said - a punishment 
from heaven. The apparent meaning is that it is a mighty rain 
which would disrupt his garden and uproot its plants and 
trees. As he said: 




4then it will be as a barren slippery earth.) meaning, smooth mud 
in which one cannot get a foothold. Ibn ‘Abbas said, “Like land 
without vegetation, where nothing grows.”* 2 ' 


iOr the water thereof becomes Ghawran) 


means, it disappears into the earth, which is the opposite of 
flowing water that seeks the surface of the earth. So Gha’ir is 
to go lower, as Allah says: 




4Say: "Tell me! If your water were Ghawran, who then can 
supply you with flowing water?") [67:30] 

meaning, water that flows in all directions. And here Allah 
says: 




40r the water thereof (of the gardens) becomes deep-sunken 
(underground) so that you will never be able to seek it.) 


Ghawr is from the same root as Gha’ir and has a similar 
meaning, but is more intensive. 


i ^ & %£■ jp & & £& ^2. iJj) 


& ci 
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442. So his fruits were encircled (with ruin). And began 
Yuqallibu his hands over what he had spent upon it, while it 


111 At-Tabari 18:25. 
121 At-Tabari 18:26. 



was all destroyed on its trellises, and he could only say: 
‘‘Would that I had ascribed no partners to my Lord!"} 

443 . And he had no group of men to help him against Allah, 
nor could he defend (or save) himself.} 

444. There (on the Day of Resurrection), Al-Walayah will be 
for Allali (Alone), the True God. He (Allah) is the best for 
reward and the best for the final end.} 


The Evil Results of Kufr 

Allah says: 

1 

4So his fruits were encircled}, meaning his wealth, or according to 
the other opinion, his crops. What is meant is that what this 
disbeliever was afraid of and what the believer had terrified him 
actually had happened. A storm struck his garden, a garden 
which he had erroneously thought would last forever, 
distracting him from thoughts of Allah, may He be glorified. 


4And he began Yuqallibu his hands over what he had spent 
upon it,} 

Qatadah said: “He was clasping his hands together in a 
gesture of regret and grief for the wealth he had lost." 

4and he coidd only say: "Would that I had ascribed no 
partners to my Lord!" And he had no group of men ► ,I) 

meaning a clan or children, as he had vainly boasted, 

k & £ k *A « 


4to help him against Allah, nor could he defend himself. There, 
Al-Walayah will be for Allah, the True God. } 

Here there are differences in recitation. Some of the reciters 
pause at the word there, 

m 


At-Tabari 18:27. 
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inor could he defend himself there.}, i.e., at that time, when Allah 
sends the punishment upon him, there will be no one to save 
him. Then they start the next phrase with Al-Walayah; 

k 

iAl-Walayah will be for Allah, the True Cod.} 

Some of them pause at the phrase 

X Cj} 


}nor could he defend himself} and start the next phrase; 

4 & jjjS' Ss>fj>} 


iThere, Al-Walayah will be for Allah, the True Cod.} 


There is a further difference in the recitation of the word Al- 
Walayah. Some read it as Al-Walayah, which gives the 
meaning that all allegiance will be to Allah, i.e., on that Day 
everyone, believer or disbeliever, will return to Allah, for 
allegiance and submission to Him when the punishment 
comes to pass. This is like the Ayah: 


4 itffd d d «iL d( 


4So when they saw Our punishment, they said: "We believe in 
Allah Alone and reject (all) that we used to associate with Him 
as partners.”} [40:84] and Allah says concerning the 
Fir‘awn; 


id*. % 


}TiU when drowning overtook him, he said: "I believe that 
none has the right to be worshipped but He in Whom the 
Children of Israel believe, and I am one of the Muslims.” Now! 
While you refused to believe before and you were one of the 
mischief-makers.} [ 10:90-91 ] 


Some others read it as Al-Wdayah, meaning that on that Day 
the rule will belong to Allah, the True God. Some read Haqqu 
(True) refering to Al-WUayah, as in the Ayah: 


4 f jc L Ajt j*)' 




}The sovereignty on that Day will be the true (sovereignty), 
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belonging to the Most Gracious (Allah), and it will be a hard 
Day for the disbelievers} [25:26]. j 

Others it read Haqqi referring to Allah, may He be glorified, as 
in the Ayah: 


ity & Jl & 


4Then they are returned to Allah, their True Protector.} [6:62] 
So Allah says: 

if** !&•> C'j? % f*} 

4He (Allah) is the best to reioard and the best for the final 
end.} 


for deeds that were done for the sake of Allah, their reward is 
good and their consequences are all good. 


^rt 4si?1 fff lijjl jp-' S** jil ^} 

A-.J ojr-fj Jlli* _13 _ \j f ^£. *Jjj* 1*^* 
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445. And mention the parable of the worldly life : it is like the 
water which We send down from the sky, and the vegetation of 
the earth mingles with it, and becomes fresh and green. But 
(later) it becomes dry and broken pieces, which the winds 
scatter. And Allah is able to do everything.} 

446. Wealth and children are the adornment of the life of this 
world. But the good righteous deeds that last, are better with 
your Lord for reioard and better for hope.} 


The Parable of the Worldly Life 

Allah says: 

4 ^5} 

4And mention} O Muhammad, to the people, 

4£jJ» ip-' &} 

4the parable of the worldly life}, its transient nature and how 
will eventually cease and come to an end. 

4J$ i-C * £3f S*, 2$ fS} 


it 
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iit is like the water which We send down from the sky, and the 
vegetation of the earth mingles with it,} 

It mingles with the seeds that are in the earth, so they grow 
and become good, producing bright, fresh flowers, then after 
that, 

iit becomes dry and broken pieces,} withered up, 

iy && 

iwhich the ivinds scatter.} tossing them about right and left. 


iAnd Allah is able to do everything} He has the power to do this 
and that. In the Qur’an Allah often gives parables like this of 
the life of this world, as He says in Surah Yunus, 


« £ * fist* y 1 M 
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iThe parable of the worldly life is but that of water which We 
send down from the sky so by it arises the intermingled produce 
of the earth of which men and cattle eat...} (10:24) and in 
Surat Az-Zumar. 




. > * •: »r . / 
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iSee you not that Allah sends down water from the sky, and 
causes it to penetrate the earth, then out from it comes crops of 
different colors.} (39:21) and in Surat Al-Hadid: 


gZ J^Vij $$ 4 xifr % CJ clII igj O 
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iKnmo that the life of this world is only play and amusement, 
pomp and mutual boasting among you, and rivalry in respect of 
wealth and children. (It is) like the parable of vegetation after 
rain, thereof the growth is pleasing to the tiller...} (57:20) 
and in the SahVi Hadith: 
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iThis world is siveet and green .s’ 1 ’ 

Between Wealth and Good Deeds 


JU 'f j 

4 Wealth and children are the adornment of the life of this j 
world. > 

This is like the Ayah: 

f ^ -/JlsL if ^ o^f ii o-Oa 

iBeautified for men is the love of things they covet; women, 
children, vaulted hoards of gold...} |3:14]. 

Allah says: 

4 1 v * ” ft- ^ 

iYour wealth and your children are only a trial, xvhereas Allah! 
With Him is a great reioard (Paradise).} [64:15] 

turning towards Allah and worshipping Him is better for you 
than keeping busy with them, and accumulating wealth jfor 
them and going to extremes in feeling pity and compassion for 
them. Allah says: 

4'^b’ Wj? J JLfr Jji. '- ■ >il ,1^ Q.llj. ' J jj 4 


iBut the good righteous deeds that last, are better with your 
Lord for reward and better for hope.} 

Ibn ‘Abbas, Said bin Jubayr and others among the Salaf said 
that the good righteous deeds that last are the five daily 
prayers.* 2 ’ ‘Ata’ bin Abi Rabah and Said bin Jubayr narrated 
from Ibn ‘Abbas, “The good righteous deeds that last are 
‘Subhan Allah (glory be to Allah)’, ‘Al-Hamdu Lillah (praise be 
to Allah)’, ‘Ld ilaha iUaUah (there is none worthy of worship 
except Allah)’, and 'Allahu Akbar (Allah is Most Great).’"’ 3| The 
Commander of the faithful, ‘Uthman bin ‘Affan was 

111 Muslim 4:2098. 

121 At-Tabari 18:32. 

131 At-Tabari 18:33. 





162 


Tafsjr Ibn Kathir 

questioned, “Which are the good righteous deeds that last?” 
He replied, “They are: 'Ld ildha illalldh, Subhdn Allah, Al- 
Hamdu Lillah, Alldhu Akbar and La hawla wa la quwwata ilia 
billah hil-'Aliyil-'Azim (there is no strength and no power except 
with Allah the Exalted, the Almighty).’ ” This was recorded by 
Imam Ahmad.* 1 * 

Imam Ahmad also recorded from a freed slave of the 
Messenger of Allah that he said: 


‘jii ouuij iii j Jii ^ y'l V : J13J1 J U £ g, 

y* c* ^ “ • J'ij - o-Ab yy. -iKJij k A 
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«We// done! Well done for five things! (Hoiv heavy they will 
weigh in the balance! “La ildha illalldh, Alldhu Akbar, Subhdn 
Allah, and Al-Hamdu Lillah," and a righteous son who dies 
and his parents seek the reivard of Allah.* And he said: «We// 
done! Well done for five things! Whoever meets Allah believing 
in them, he xoill enter Paradise; if he believes in Allah, the Last 
Day, Paradise and Hell, resurrection after death, and the 
Reckoning ».* 2 * 


<the good righteous deeds that last,} ‘Ali bin Abi Talhah reported 
that Ibn ‘Abbas said, “This is the celebration of the 
remembrance of Allah, saying ‘La ildha illalldh, Alldhu Akbar, 
Subhdn Allah, Al-Hamdu Lillah, Tabarak Allah, La hawla wa la 
quwwata ilia billah, Astaghfiralldh, Sallalldhu 'aid Rasul-Alldh’, 
and fasting, prayer, Hajj, Sadaqah (charity), freeing slaves, 
Jihad, maintaining ties of kinship, and all other good deeds. 
These are the righteous good deeds that last, which will remain 
in Paradise for those who do them for as long as heaven and 
earth remain.”* 31 Al-‘Awfi reported from Ibn ‘Abbas: “They are 

*'* Ahmad 1:71. 

121 Ahmad 4 :237. 

* 3 * At-Tabari 18:35. 
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&u ^ good words.”'' 1 
\Abdur-Rahman bin 
Zayd bin Aslam said, 
“They are all righteous 
deeds.” 121 This w^s 
also the view chosen 
by Ibn Jarir, may Allah 
have mercy on him. 
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447. And (remember) the Day We shall cause the mountains to j 
pass away, and you will see the earth as a levelled plain, and 
We shall gather them so that We will leave not one of them 
behind. } 

448. And they will be set before your Lord, aligned. (He will j 
say:) "Now indeed, you have come to Us as We created you the 
first time. Nay, but you thought that We had appointed no 
meeting for you (with Us)."} 

449. Arid the Book will be produced, and you will see the 
criminals, fearful of that which is therein. They will say : "Woe 


111 At-Tabari 18:35. 
121 At-Tabari 18:35. 
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will be visible to their Lord, and not one of them will ibe 
hidden from Him. Mujahid and Qatadah said, 

iU &} 

iand you will see the earth as a levelled plain,} 

“No one will be hidden or absent.”’ 1 ’ Qatadah said, “There ^vill 
be no buildings and no trees.” 12 ’ 

iand we shall gather them, so that We will not leave one of 
them behind.$ 

means, *We shall gather them all, the first of them and jthe 
last of them, and We shall not leave anyone behind, young or 
old.’ As Allah says: 

iSay: "(yes) verily, those of old, and those of later times. Al 
will surely be gathered together for an appointed meeting of i 
known Day.} [56:49,50] 

£ M} 

iThat is a Day whereon mankind will be gathered together, and 
that is a Day when all will be present} [11:103]. 

i\A> Jc, 

iAnd they will be set before your Lord, aligned.} 

This may mean that all of creation will stand before Allah in 
one row, as Allah says: 

V] dj iSo Y Aa q)\ fjii fj>^ 


iThe Day that Ar-Ruh (Jibril) and the angels will stand 
aligned, they will not speak except him whom the Most 
Gracious (Allah) allows, and he will speak what is right} 
[78:38]; 

or it may mean that they will stand in rows, as Allah says: 

id Aj Aj} 


0- 


l 1 ’ At-Tabari 18:36. 
’ 2 ’ Al-Tabari 18:36. 




166 


Tafsir Ibn KathTr 

iAnd your Lord comes ivith the angels in roios. j» [89:22) 

$ 0L OT ^ 'A) 

iNoiv indeed, you have come to Us as We created you the first 
time.) 

This is a rebuke to those who denied the Hereafter, a 
reprimand before all creation. This is why Allah says to them: 

4'JgP Ji ’jZf’j jh) 

$Nay, but you thought that We had appointed no meeting for 
you (ivith Us).), 

meaning, you did not think that this would happen to you or 
that it would come to pass. 


iAnd the Book will be produced,) the Book of deeds, which 
contains a record of everything, major or minor, significant or 
insignificant, great or small. 

j i£/s) 

iand you will see the criminals, fearfid of that which is therein.) of 
their evil deeds and reprehensible actions. 


iThey will say, “Woe to us!") expressing words of regret for 
having wasted their lives. 


jfL i s£) 


iWhat sort of Book is this that leaves neither a small thing nor 
a large thing, but has recorded it with numbers!) 

it has left no sin, major or minor, and no action, no matter 
how small, but it has recorded it with the utmost precision 
and accuracy. 

ijL* £ \jj£jj) 


iAnd they will find all that they did, present,) everything, both 
good and evil, as Allah says, 
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40n the Day when every person will be confronted with all the 
good he has done} [3:30]. 

Allah says: 

( i* fry. i-’X’ 

40» f/wf Day man will be informed of what he sent fonoard, 
and what he left behind.} [75:13] 

And Allah says: 

<($%$ j? 0 

iThe Day ivhen all the secrets will be exposed.} [86:9] 

meaning, everything that is hidden in people’s hearts will 
become known. Imam Ahmad recorded from Anas that the 
Prophet jg said, 

yoil \'fi i\jl jiU j&» 

a Every traitor will have a banner on the Day of Resurrection, 
by which he ivilt be known .^ 11 

It was also narrated in the Two SahOis, where one narration 
says, 

j'ji I'fxi- ;Ju :J\jj jJi x* iiUiJl fji v ol£ JS3 


“O/i the Day of Resurrection, for every traitor a banner will be 
erected by his backside, and it will be said, "This is the betrayer 
of so-and-so the son of so-and-so .”» ,2! 

AS *£> 

iand your Lord treats no one with injustice.} 

means, He will judge between His creatures for all of tljieir 
deeds, and He will not treat any of His creatures \yith 
injustice. He will overlook and forgive and have mercy, and He 
will punish whomever He wills by His power, wisdom and 
justice. He will fill Hell with the disbelievers and those who 
have been disobedient. Then He will rescue the disobedient, 


1,1 Ahmad 3:142. 

121 Fath Al-Bari 12 :354, Muslim 3 :1361. 
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and leave the disbelievers there for eternity. He is the Judge 
Who never wrongs or oppresses. Allah says: 


s T s> </> 


& JJ* 'il \ 


iSurely, Allah wrongs not even of the weight of a speck of 
dust, but if there is any good, He doubles it.) [4:40) 


i^o 2 j&S » ££# & i^t i&X 


We s/m// set up Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything.) Until His saying; 





ito take account) [21:47] 


And there are many similar Ayat. 

Imam Ahmad recorded that ‘Abdullah bin Muhammad bin 
‘Aqll heard Jabir bin ‘Abdullah say, “I was told about a Hadith 
which a man heard from the Prophet jg, so 1 bought a camel 
and put my saddle on it, then I traveled on it for a month 
until I came to Ash-Sham,* 11 where ‘Abdullah bin Unays was. 
I said to the doorkeeper, Tell him that Jabir is at the door.’ He 
said, ‘Jabir bin ‘Abdullah?’ I said, “Yes.’ So he came out, still 
putting his garment on, and embraced me, and I embraced 
him, and said: 1 heard a Hadith narrated by you, that you 
heard from the Messenger of Allah about reciprocal 
punishments. I was afraid that you or I would die before I 
could hear it.’ He said, “I heard the Messenger of Allah say: 


Y ji. si^p — :ju j\ — y* ij 


1 lTTJ S' 


"Allah will gather the people - or His servants - on the Day of 
Resurrection, naked, uncircumcised and Buhmanj I asked, 
“What is Buhman?’ He said, 


III 


: u s ii: fjA 

? * .d 


4 e- 




- ~ i i ? i v \ v ^ - 

fjt S>-\ Xs- aJ j jd)1 o\ jlljl y jljjJl Ui iwJLUJl 

^ ^J 4 AU Al>Jl Jjtki 


M 


Greater Syria. 
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j£l» Slj 


«They will have nothing with them. Then a voice will call out 
to them that will be heard by those far away just as easily as it 
will be heard by those near: "I am the Sovereign, I am the 
Judge. None of the people of Hell should enter Hell if he is 
owed something by one of the people of Paradise, until I have 
settled the matter, and none of the people of Paradise should 
enter Paradise if he is owed something by one of the people of 
Hell, until I settle tire matter - even if it is only the case of a 
slap." » 

We said, ‘How will that be, when we have come before 
Allah barefooted, naked, uncircumcised and having 
nothing with us?’ He said, 


«By [merit for] good deeds, and [recompense] for evil deeds .» 1 ' 1 

Shu*bah narrated from Al-‘Awwam bin Muzahim from Abu 
‘Uthman from ‘Uthman bin ‘Affan, may Allah be pleased with 
him, that the Messenger of Allah said: 




»77ie animal who lost a horn will settle the score with the one 
that has horns on the Day of Resurrection .»* 21 


It was recorded by ‘Abdullah the son of Imam Ahmad, and 
there are corroborating narrations through other routes. 


4 VujUJiU [Xj Ujj Jt 


450. And (remember) when We said to the angels: "Prostrate 
yourselves unto Adam." So they prostrated themselves, except 
Iblis. He was one of the Jinn; he disobeyed the command of /»fcj 
Lord. Will you then take him and his offspring as protectors 
and helpers rather than Me while they are enemies to you? 
What an evil is the exchange for the wrongdoers 


111 Ahmad 3:495. 

^ Zawa’id Al-Musnad, 1:12. 
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The Story of Adam and Iblis 

Allah points out to the Children of Adam the enmity of Iblis 
towards them and their father before them, and rebukes those 
who follow him and go against their Creator and Master. It is He 
who created them from nothing and sustains and nourishes 
them by His kindness, yet they still took Iblis as their friend and 
declared their enmity towards Allah. So Allah says: 

GiS 


iAnd (remember) when We said to the angels}, 

meaning all the angels, as was mentioned in the beginning of 
Surat Al-Baqarah 

ip% 


iProstrate yourselves unto Adam} a prostration of respect and 
honour, as Allah says: 


✓ > 


)S. £ *££ y '&L 4 £# & x 10 

v /J y-o jrjj ot 


iAnd (remember) when your Lord said to the angels, "1 am 
going to create a human (Adam) from dried (sounding) clay of 
altered mud. So, when I have fashioned him completely and 
breathed into him the soul which I created for him, then fall 
(you) down prostrating yourselves unto him.} [15:28-29] 




iSo they prostrated themselves except Iblis. He was one of the 
Jinn;} 


meaning, his original nature betrayed him. He had been 
created from smokeless fire, whereas the angels had been 
created from light, as is stated in Sahih Muslim where it is 
reported that ‘A’ishah, may Allah be pleased with her, said 
that the Messenger of Allah said: 


'• , '\ * ' 


p i&~J 1 lr! drf * jy oil*-* 


111 See volume one, the Tafsir of Surat Al-Baqarah 2:36. 
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«The angels were created from light, Iblis was created from 
smokeless fire, and Adam was created from that which has been 
described to i/oh.* 1 11 

When matters are crucial, every vessel leaks that which it 
contains and is betrayed by its true nature. Iblis used to do 
what the angels did and resembled them in their devotion and 
worship, so he was included when they were addressed, but 
he disobeyed and went against what he was told to do. jSo 
Allah points out here that he was one of the Jinn, i.e., he was 
created from fire, as He says elsewhere: 

/ . * '''j, , \ 

v V- j*r ^7 

41 am better than he. You created me from fire, and You 
created him from clay.)[ 38:76] 

Al-Hasan Al-Basri said, “Iblis was not one of the angels, ljiot 
even for a second. He was the origin of the Jinn just as Adajm, 
upon him be peace, was the origin of mankind.” This was 
narrated by Ibn Jarir with a Sahih chain.* 2 * 

ihe disobeyed the command of his Lord > 

meaning by stepping beyond the bounds of obedience to Allah 
Fisq (disobeying) implies going out or stepping beyond. When 
the date emerges from its flower, the verb used in Arabic^ is 
Fasaqat, the same verb is used to describe a mouse coming 
out of its hole when it comes out to do damage. Then Allah 
says, rebuking those who follow and obey Iblis: 

4Will you then take him and his offspring as protectors and, 
helpers rather than Me) 

meaning, instead of Me. This is why Allah says: 

4^z 

4What an evil is the exchange for the wrongdoers.) 

This is like the Ayah in Surah Yd Sin where, after mentioning 


111 Muslim 4:2294. 

* 2) At-Tabari 18:506. 
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Ub^» ^4* UUa»j pJL \j ? z * ?~ •i jb J y*i [JJY 

4iJ r vlir^* L?-^. j$j bUi* j0l ' 


r" 

'yj 


452. And (remember) the Day He will say: "Call those (so- 
called) partners of Mine whom you claimed." Then they will 
cry unto them, but they will not answer them, and We shall 
put Maivbiq between them. } 


453. And the criminals shall see the Fire and apprehend that 
they are to fall therein. And they will find no way of escape 
from it.} 


Their Partners are not able to respond and the Criminals 
are brought to the Fire 

Allah tells us how He will address the idolators on the Day of 
Resurrection before all of creation, rebuking and scolding 
them, 

i*l£==»Z 

iCall those (so-called) partners of Mine whom you claimed.} 

meaning, in the world. Call them today to save you from the 
situation you are in! Allah says: 

!sj t*j %) p&j* l* ;/ s}’ pjSiU- lir ifi'Ji (y^T ’^j} 

U (£*} f & 




4 r *t ? 


✓ >>•' 




}And truly, you have come unto Us alone as We created you 
the first time. You have left ivhat you were given behind your 
backs and We do see not with you your intercessors whom you 
claimed were your partners. Now all relations between you and 
them have been cut off, and all that you used to claim has 
vanished from you.} [6:94] 


ip> > (&£££• 


iThen they will cry unto them, but they i will not answer 
them.} As Allah says: 


ip 
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AAnd it will be said (to them): "Call upon those partners of 
yours," then they will call upon them, but they will not answer 
them.) (28:64) 

And the Ayah: 






V ,>• ji' o)i W |j— A , yj) 


AAnd who is more astray than one zoho calls others besides 
Allah, such as ivill not answer him) [46:5] 

Until the end of the two Ayat, 


ft?* y* - 4 '.' 3 * ot b^j) 




AAnd they have taken gods besides Allah, that they may grant 
them honor. Nay, but they will deny their worship of them, 
and become opponett ts to them >[19:81-82] 


(&• 


Aand We shall put Maiobiq betiveen them.) 

Ibn ‘Abbas, Qatadah and others said: “Destruction.”* 1 * The 
meaning is that Allah is stating that these idolators will have 
no way of reaching the gods they claimed in this world. He will 
separate them in the Hereafter and neither party will have any 
means of reaching the other. There will be devastation, great 
horrors and other terrible things in between them. ‘Abdullah 
bin ‘Amr understood the pronoun in the phrase “between 
them" to refer to the believers and the disbelievers,’ 2 * meaning 
that the people of guidance and the people of misguidance will 
be separated. This then is like the Ayat 


y S ^ y , * 

4 


> V. v 
fJ* f 


AAnd on the Day when the Hour will be established - that Day 
slmll (all men) be separated.) (30:14) 


A On that Day men shall be divided.) [30:43], 


111 At-Tabari 18:46. 
* 2 * Aj:-Tabari 18:46. 
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i(It will be said), "And O you the criminals! Get you apart 
this Day (from the believers).} [36:59] 


i'r£. &th & f ^ pfi} 

iAnd on the Day when We shall gather them all together, then 
We shall say to those who joined partners, "Stop in your place! 
You and your partners ." Then We shall separate between 
them...} until, 

X «s & &} 

iAnd what they invented will vanish from them.} [10:28-30] 

tfr' '>*& j£J' oyJfS'' ^jj} 

iAnd the criminals shall see the Fire and apprehend that they 
are to fall therein. And they will find no way of escape from 
it.} 

meaning when they see Hell with their own eyes, since it is 
being dragged forth by seventy thousand reins, each pulled by 
seventy thousand angels. When, 

dyffS\ 

ithe criminals shall see the Fire}, 

they will realize that they cannot escape being thrown into lit, 
and that will only intesify their anxiety and distress, because 
the anticipation and fear of punishment is in itself a real 
punishment. 

ii «u $j} 

iAnd they will find no way of escape from it.} 
means, they will have no way of fleeing, it will be inevitable. 

jji uty o; ugUB Li^» j %j} I 


i54. And indeed We have given every kind of example in this 
Qur'an for mankind. But, man is ever more quarrelsome than 
anything.} 
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Examples put forth in the Qur’an 


Allah says, In this Qur’an, We have explained to mankind and 
given clear details of matters so that they will not stray from 
the truth or be misled from the path of guidance. Despite this 
explanation, man is very quarrelsome and opposes truth with 
falsehood,’ except for those whom Allah guides to the path of 
salvation. Imam Ahmad recorded that 'Ali bin Abi Talib said 
that the Messenger of Allah came to visit him and Fatimah, 
the daughter of Allah’s Messenger at night, and said, 

4 Are you not going to pray?} 

I said, “O Messenger of Allah, our souls are in the Hand of 
Allah. If He wills to wake us, He will wake us.” When I said 
that, he went away without returning. Then I heard him as he 
was walking away, slapping his thigh and saying, 

$ji} 

4But, man is ever more quarrelsome than anything.}’* 1 * 

It was also recorded in the Two Sahihs J 2 * 


i}-*} !•*_> 4*UbJl 


455. And nothing prevents men from believing, while the 
guidance has come to them, and from asking forgiveness of their 
Lord, except that the ways of the ancients be repeated with 
them, or the torment be brought to them face to face.} 

456. And We send not the Messengers except as bearers of 
good news and wamers. But those who disbelieve, argue with 
falsehood, in order to refitte the truth thereby. And they take 
My Ayat and that which they are warned for jest!} 


111 Ahmad 1 :112. 

|2) Fath Al-Bari 3:13, Muslim 1:538. 
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The Rebellion of the Disbelievers 

Allah tells us about the rebellion of the disbelievers in ancient 
times and in more recent times, and how they rejected the 
obvious truth even when they witnessed clear signs aijid 
proofs. Nothing stopped them from following the truth except 
their demand to witness with their own eyes the punishment 
which they were being warned about. As some of them said to 
their Prophet: 

4So cause a piece of the heaven to fall on us, if you are of the 
truthful!) [26:187], 

Others said: 

iBring Allah's torment upon us if you are one of the truthful.) 
[29:29] 

The Quraysh said: 

&51 l Si U >jt y. & 4 Xjti) 

v ^>v * > 


40 Allah! If this is indeed the truth from You, then rain doion 
stones on us from the sky or bring upon us a painful torment.) 
[8:32] 




iAnd they say: "O you to whom the Reminder has been sent 
down! Verily, you are a mad man! Why do you not bring 
angels to us if you are of the truthful?”) [15:6-7], 

There are other Ayat refering to the same thing. Then Allah 
says: 

4iJj^l' *~L. J 

iexcept that the ways of the ancients be repeated with them,) 

meaning, their overwhelming punishment, destroying every 
last one of them. 
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4$-» j»Jjty 

4or the torment be brought to them face to face.} 

they see it with their own eyes, being directly confronted with 
it. Then Allah says: 

UjZ *3l Uj «$»> 

iAnd We send not the Messengers except as bearers of good 
news and wamers.} 

before the punishment they give good news to those who 
believe in them and follow them, and warnings to those who 
reject them and oppose them. Then Allah tells us about the 
disbelievers who argue: 


iwith falsehood, in order to refute the truth thereby.} 

they try to weaken the truth that the Messengers brought, but 
they cannot achieve that. 


4$ JJ}', \jXjZ\j} 


iAnd they take My Ayat and that ivhich they are warned for 
jest! } 

they take the proof, evidence and miracles sent with the 
Messengers to warn them, and make them fear the 
punishment; 



ias a jest and mockery} and they make fun of them, which is the 
worst type of disbelief. 


^ * ,J i c - 4ji t* Jfi & yl- 

^'al b-^r: ojj pj-)i'» tjj (j+iii J 

pi j*«J j5 ja jjjilli 

4®'^ pi^i bi^-s 13 tf f&ti ^CSSi Mb ^ * 


457. And who does more wrong than he who is reminded of the 
Ayat (signs) of his Lord, but turns away from them, forgetting 
what his hands have sent forth. Truly, We have set over their 
hearts Akinnah, lest they should understand this (the Qur'an), 
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and in their ears, deafness. And if you call them to guidance, 
even then they will never be guided 

458. And your Lord is Most Forgiving, Owner of mercy. Were 
He to call them to account for what they have earned, then 
surely, He would have hastened their punishment. But they 
have their appointed time, beyond which they ivill find no 
escape.4 

459. And these towns, We destroyed them when they did 
wrong. And We appointed a fixed time for their destruction .4 


The Worst People are Those Who turn away after being 
reminded 

Allah says, ‘Who among My creatures does more wrong than 
one who is reminded of the signs of Allah then turns away 
from them,’ i.e., ignores them and does not listen or pay 
attention to them. 

c-oi ^-?j} 


4forgetting what his hands have salt forth.} means, bad deeds and 
evil actions. 

4Trtdy, We have set over their hearts} means, the hearts of these 
people, 

4Z4J} 


4Akinnah} means, coverings. 

& 


4lest they should understand this,} means, so that they will 
understand this Qur’an and its clear Message 

pjt'k ofi} 


not 

! 

I 


4and in their ears, deafness.} means that they will be deaf in 
abstract way, to guidance. 

4'-)J lit o\j} 


an 


4And if you call them to guidance, evai then they will never be 
guided.} 
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4And yowr Lori is Mosf Forgiving, Owner of mercy. } 

means, your Lord, O Muhammad, is forgiving and has great 
mercy.’ 


p> jy ^ 


^Were He to call them to account for what they have earned, 
then surely, He would have hastened their punishment. ^ 

This is like the Ayah: 


Ji A & £ 


iif 


i/ Allah were to punish men for that which they earned, 
He would not leave a moving creature on the surface of the 
earth.} [35:45] 




iBut verily, your Lord is fill of forgiveness for mankind in 
spite of their wrongdoing. And verily, your Lord is (also) 
severe in punishment} [13:6]. 

And there are many Ayat which say the same thing. 

Then Allah tells us that He is patient, He conceals faults and 
forgives sins. He may guide some of them from wrongdoing to 
true guidance, and whoever continues in his evil ways, then 
there will come to him a Day when infants will turn grey and 
every pregnant female will shed her load. He says: 

ot J A S.'P 


iBut they have their appointed time, beyond which they will 
find no escape.} 

meaning, they will find no way out. 

i’0> ff (&£ri 

iAnd these towns, We destroyed them when they did wrong.} 

This refers to earlier nations in times past; “We destroyed them 
because of their stubborn disbelief.’ 

iAnd We appointed a fixed time for their destruction.} 
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^‘We appointed for 
them a set time limit, 
not to be increased or 
decreased. The same 
applies to you, O ico- 
lators, so beware or 
what happened to 
them will happen to 
you too, for you have 
rejected the noblest 
Messenger arid 
greatest Prophet, aid 
you are not dearer to 
Us than them, so fear 
My punishment and 
wrath.’ 
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460. And (remember) when Musa said to his boy-servant: "I 
will not give up until I reach the junction of the two seas or a 
Huqub passes.”} 

461. But when they reached the junction of the two seas, they 
forgot their fish, and it took its way through the sea as in a 
tunnel.} 

462. So when they passed further on, Miisd said to his boy- 
servant: “Bring us our morning meal; truly, we have suffered 
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Nasaban in this, our journey."} 

<63. He said: “Do you remember when we betook ourselves to 
the rock? I indeed forgot the fish; none but Shay tan made me 
forget to remember it. It took its course into the sea in a strange 
(way)!"} 

<64. [Musa] said: “That is what we have been seeking." So 
they went back retracing their footsteps.} 

<65. Then they found one of Our servants, on whom We had 
bestowed mercy from Us, and whom We had taught knowledge 
from Us.} 

The Story of Musa and Al-Khidr 

The reason for Musa’s conversation with the boy-servant, 
Yusha‘ bin Nun, was that he had been told about one of the 
servants of Allah at the junction of the two seas, who had 
knowledge which Musa had not been granted, so he wanted to 
travel to meet him. So he said to that boy-servant of his: 

<£J ?} 

</ will not give up} meaning, I will keep on traveling, 

/ •/> » 'Z* ss » .* ■£ /■ \ 

Tu'ir’v' {M si 

iuntil I reach tire junction of the tiuo seas} meaning, the place 
where the two seas met. 

ifiL IgfA $} 

<or a Huqub passes.} meaning, even if I have to travel for a very 
long time. Ibn Jarir (may Allah have mercy on him) said, “Some 
of the scholars of the Arabic language said that Huqub means a 
year in the dialect of [the tribe of] Qays,” 111 then he narrated 
that ‘Abdullah bin ‘Amr said, “Huqub means eighty years.”* 2 ' 
Mujahid said, “Seventy years.”' 3 ' ‘Ali bin Abi Talhah reported 
that Ibn ‘Abbas said that it means a lifetime.' 4 * Qatadah and 

111 At-Tabari 18:56. 

121 At-Tabari 18:56. 

131 At-Tabari 18:56. 

141 At-Tabari 18:57. 



Surah 18. Al-Kahf (60-65) (Part-15 ) 


183 


Ibn Zayd said likewise. 111 

L ^ Li 

when they readied the junction of the two seas, they 
forgot their fish,} 

He had been commanded to carry a salted fish with him, and 
it had been said to him, when you lose the fish, that will be a 
sign that you have reached the right place. So they set out 
and traveled until they reached the junction of the two seas, 
where there was a spring called ‘Ayn Al-Hayat (the Spring of 
Life). They went to sleep there, and the fish felt the drops of 
that water, so it came back to life. It was in a vessel with 
Yusha', upon him be peace, and it jumped out of the vessel 
towards the sea. Yusha‘ woke up and the fish fell into tie 
water and started to swim through the water, leaving a track 
or channel behind it. Allah said: 

4and it took its way through the sea as in a tunnel 

meaning, like going through a tunnel on land. Ibn Jurayj said, 
“Ibn ‘Abbas said, It left a trace as if it were a rock.’"' 2 ' 

4So when they had passed further on,4 means, past the place 
where they had forgotten the fish. Forgetfulness is attributed to 
them both even though it was actuailly Yusha* who forgot. This 
is like the Ayah: 


40ut of them both come out pearl and coral > [55:22], 

although they come from the salt water, according to one of 
the two opinions. 

When they had passed one stage beyond the place where they 
had forgotten the fish, 

LjJ iIm Jui U.l ji bib jC 

4[Musd] said to his boy-servant: "Bring us our morning meal; 


m At-Tabari 18:57. 
121 At-Tabari 18:57. 
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truly, we have suffered in this, our journey} 

meaning, their journey beyond the place where they should 
have stopped. 

4a,} 


iNasaban} means, exhaustion. 

J J’llj 4 j. ' . j l ilyii w- i -j tj\* ^1 Cst>1 jli)> 


4He said: "Do you remember when we betook ourselves to the 
rock? I indeed forgot the fish; none but Shay tan made me forget 
to remember it..."} 

Then he said, 


ilt took its course}, meaning its path, 

4 /^ & £ .4'i Jli Ce 4^ 

4"...into the sea in a strange (way)!" [Musa] said: "Tltat is 
what we have been seeking."} 

meaning, this is what we have been looking for. 


4So they went back } 
&■} 


4 their footsteps.} 

^ ’ CjS AiCi&j liXjt iijUle 'jut 


4Then they found one of Our servants, on whom We had 
bestowed mercy from Us, and whom We had taught knowledge 
from Us.} 

This was Al-Khidr, peace be upon him, as is indicated by the 
authentic Hadiths narrated from the Messenger of Allah jg. Al- 
Bukhari recorded that Said bin Jubayr said, “1 said to Ibn 
‘Abbas: ‘Nawf Al-Bikali claims that Musa, the companion of Al- 
Khidr was not the Musa of the Children of Israel.’ Ibn ‘Abbas 
said, The enemy of Allah has told a lie.’ Ubayy bin Ka*b 
narrated that he heard the Messenger of Allah ag say, 
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k ^^ - Jr- 3 ^ ^ j*^ is*y j! D 

>* ^! ^ i^! jli SJ ill 

?aj ^ ^ vs*y* Jtf .Jllf 

^ ^ i.J&+j 4ivo iJ y>- i>-ti OjAi! OJkii U^i 

iUlii Uj*j £* IAI 5 IU j^; jj £& 

*A»jU Jt Ailli <0 i j££Ji ^ o^iJl ^ 3 ^ 1 j 

* l^i» vj_*liiJl ^Ip j 1-^3* t»UJl ij \>- o^Jl <bl JJLJij 4 C^J- 

jf jlS” lij ^j~>- U^Ll j 4li Ltliaj li to^JL a^>y jl 4_>-L^ '• 

4 ^~‘* > 'jla U^-A-* ^ UJ AiJ L.Ui blj*^ ■ aL a| y> Jli jJjl 


«Musa got up to deliver a speech before the Children of Israel 
and he was asked, "Who is the most learned person among the 
people?" Musa replied, "I am." Allah rebuked him because he 
did not refer the knowledge to Allah. So Allah revealed to him: 
"At the junction of the hvo seas there is a servant of Ours who 
is more learned than you." Musa asked, "O my Lord, how can 
I meet him?" Allah said, "Take a fish and put it in a vessel 
and then set out, and where you lose the fish, you will find 
him." So Musa took a fish, put it in a vessel and set out, along 
with his boy-servant Yusha' bin Nun, peace be upon him, till 
they reached a rock (on ivhich) they both lay down their heads 
and slept. The fish moved vigorously in the vessel and got out 
of it and fell into the sea and there it took its way through the 
sea (straight) as in a tunnel. Allah stopped the flow of ivater on 
both sides of the way created by the fish, and so that way was 
like a tunnel. When Miisa got up, his companion forgot to tell 
him about the fish, and so they carried on their journey during 
the rest of the day and the whole night. The next morning 
Musa said to his boy-servant, 


i"Bring us our morning meal; truly, we have suffered much 
fatigue in this, our journey.”} 


• olii Jli l 4j 4Ul jjbf- 

’>y-\ 


4J r*y 


Aitf'j J laj i .U iftjji ijl. LJ_)I 

:Jia 1 L>»p t&j 1 Cjc, o_jAlj jlSCi : Jl» ^ ji-C- \ 
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! Jli ^Ua^aJ 2 ^ \jL 3 j\i ^ C* 

^1 j JUS ij*y 5 r^ piii tJ-^j ^ *o^>waJi Jl 

: Jtf i^ :JU ?JJI^I J>.J*y :Jlii tf :Jlii .f Still iu)l 

ty! lt* y ^ J j£^ j\s^ |jl£^ c - »1p U-? ^iJLcJ *Ii£t 

iii a^uIp ali pip ^ pip cjij cji 'JSju n aii i pip j* pip t JU 

" « " c 

.HUi N 


Mi7s<J did not get tired till he had passed the place that Allah 
had ordered him to look for. His boy-servant then said to him, 

i“Do you remember when we betook ourselves to the rock? 1 
indeed forgot the fish; none but Shaytan made me forget to 
remember it. It took its course into the sea in a strange way."$ 

There was a tunnel for the fish and Musa and his boy-servant 
were amazed. Musa said, 

i"That is what we have been seeking.” So they went back 
retracing their footsteps 

So they ivent back retracing their steps until they reached the 
rock. There they found a man covered with a garment. Musa 
greeted him. Al-Khidr said, "Is there such a greeting in your 
land?” Musa said, "I am Musa.” He said, "Are you the Miisa 
of the Children of Israel?" Musa said, "Yes," and added, "I 
have come to you so that you may teach me something of that 
knowledge which you have been taught." Al-Khidr said, 

i"You will not be able to have patimce with me.fy 

O Musa! I have some of Allah's knowledge tohich He has 
bestowed upon me but you do not know it; and you too, have 
some of Allah's knowledge which He has bestowed upon you, 
but I do not knoiv it." 


iJ ju i<J\ J % <j&> Jit -.j-fi Jia 

J>-t—•* t < J-£- 0 L«1 • * > li ^t^i o oil Ts*" *, < - ~ i ^ 

t j~a> * JI I ji >. 01 4 o jaA j> %. JI 

ip jJlLiL ci il jl jJ 1 13 ^Jj ju 5 Jlj SfJ L>«j^ p-3 Ali-lJl llS'j lUj 
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? <36 $2 3 c&\ jii it \y,[ cj* & 

X / •> * 4 t • : *> S t ' * < 

T OJ. l'- t J/ 1 ' o; cg«4/ Vi ■— 


Mj/sa said, 4"If Allah zvills, you will find me patient, and I 
will not disobey you in aught."} 

Al-Khidr said to him, 4"Then, if you follow me, ask me not 
about anything till I myself mention it to you.”} 

So they set out walking along the shore, until a boat passed by 
and they asked the crew to let them go on board. The crew 
recognized Al-Khidr and allotoed them to go on board free of 
charge. When they went on board, suddenly Musa saw that Al- 
Khidr had pulled out one of the planks of the ship with an adz. 
Musa said to him, "These people gave us a free ride, yet you 
have broken their boat so that its people ivill droivn! Verily, you 
have done a terrible thing! 


4"Al-Khidr said, "Did I not tell you, that you ivould not be 
able to have patience with me?"} 

4Musd said, "Call me not to account for what I forgot and be 
not hard upon me for my affair (with you)."}* 

The Messenger of Allah sg said, 


'th. f- JI gj* : jli -.UlllJ J-y '-jA cJlSCi 

% U JUi JCjb jl Vj&> 'Jii 

ja L*-js^ l-U y IJLi U Jt< 

Jl ij UU Jl ^ ys2,] ij J>-LUl 

(£-> ' [ -rr~ '^~ a z ^^ ’.'jC.y, J JUi i aJc! i oJSj dJL&li 

J Jii; iu jii jit jii 


“hi the first instance, Musa asked Al-Khidr because he had 
forgotten his promise. Then a bird came and sat on the edge of 
the boat, dipping its beak once or twice in the sea. Al-Khidr said 
to Musa, "My knowledge and your knowledge, in comparison to 
Allah’s knowledge, is like zohat this bird has taken out of the 
sea." Then they both disembarked from the boat, and while they 
were walking on the shore, Al-KItidr saw a boy playing with 
other boys. Al-Khidr took hold of the boy’s head and pulled it off 
with his hands, killing him. Musa said to him, 
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4"Have you killed an innocent person who had killed none! 
Verily, you have committed a thing Nukr!” He said, "Did I 
not tell you that you would not be able to have patience with 
me?"} 


C. ' wl f ji Mi Iji-by l I jj* -Lit J .(Jli 

Lu-ji o' l- ..i jj/ liUvli 

fji ■ y* 3^/L*\^li^ »Jl j Jlii i (_>t ^ 

Sfjt lou Jtt jyj o.wJ c-L* Uj iL - aj jUj Jiii 

^r r *-' J L* JjjL^ illibl—' 


(The narrator] said, “The second blame was stronger than 
the first one”. 


iMiisd said, "If I ask you anything after this, keep me not in 
your company; you have received an excuse from me." Then 
they both proceeded until they came to the people of a town. 
They asked them for food but they refused to entertain them. 
(Then) they found there a wall on the point of falling down.} 

(Al-Khidr) set it up straight with his own hands. Musa said, 
"We came to these people, but they neither fed us nor received 
us as guests. 

iff you had wished, surely, you could have taken wages for it!" 
(Al-Khidr) said: "This is the parting between you and I. I will 
tell you the interpretation of (those) things over which you were 
unable to be patient."} 


The Messenger of Allah jg said 


ll)l£ |jt 


*We wish tluit Musa was patient so that Allah would have told 
us more about both of them .» 

Said bin Jubayr said: “Ibn ‘Abbas used to recite [Ayah no. 


(Cut* jLiu. J5 jbi-fc .-il.U jlS’j) 


(There was a king before them who seized every good- 
conditioned ship by force) and [Ayah no 80] 

jlS-i fMiJl L*ij) 
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(As for the boy, he was a disbeliever and his parents were 
believers.) 111 

Then (in another narration) Al-Bukhari recorded a simile 
account which says: I 



11 • • -then Milsa set out and with him was his boy-servant 1 
Yusha' bin Nun, and they had the fish with them. When they 
reached the rock, they camped there, and Musa lay down his 
head and slept. At the base of the rock there was a spring called 
Al-Hayat; its water never touched a thing but it brought it to 
life. Some of its water touched the fish, so it began to move and 
jumped out of the vessel and into the sea. When he woke up, j 
Musa said to his boy-servant: ' 

iBring us our morning meAl .>» 

Then he quoted the rest of the Hadith. 

Then a bird came and perched on the edge of the ship, and 
dipped its beak in the sea, and Al-Khidr said to MQsa, “My 
knowledge and your knowledge and the knowledge of all I of 
creation, in comparison to the knowledge of Allah, is like what 
this bird has taken from the sea.’’ Then he mentioned the rest 
of the report.* 2 * T 


li* igs Ji $ ji & 
I/J— ■*»' iLi xi .» ju JLc ) C 


466. Musa said to him: "May I follow you so that you teach 
me something of that knowledge which you have been taught 
(by Allah)?"} 


111 Fath Al-Bari 8:262. 
121 Fath Al-Bari 8-.272. 
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467. He said: "Verily, you will not be able to have patience 
with me!"} 

468. "And how can you have patience about a thing which you 
know not?"} 

469. Musa said: "If Allah wills, you will find me patient, and 
I will not disobey you in aught."} 

470. He said: "Then, if you follow me, ask me not about 
anything till 1 myself mention of it to you."} 

Musa meeting with Al-Khidr and accompanying Him 

Allah tells us what Musa said to that learned man, who was 
Al-Khidr. He was one to whom Allah had given knowledge that 
He had not given to MGsa, just as He had given MQsa 
knowledge that He had not given to Al-Khidr. 

tiji i $} 

4Musd said to him: "May I fblloiv you..."} 

This is a question phrased in gentle terms, with no sense of 
force or coercion. This is the manner in which the seeker of 
knowledge should address the scholar. 

4&S} 

41 follow you} means, I accompany you and spend time with 
you. 

iso that you teach me something of that knoiuledge which you have 
been taught} 

meaning, teach me something from that which Allah has 
taught you so that I may be guided by it and learn something 
beneficial and do righteous deeds. At this point, 

4He said} meaning, Al-Khidr said to Musa, 

4 Verily, you ivill not be able to have patience with me!} 
meaning, ‘You will not be able to accompany with me when 
you see me doing things that go against your law, because I 
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have knowledge from Allah that He has not taught you, and 
you have knowledge from Allah that He has not taught me. 
Each of us has responsibilities before Allah that the other does 
not share, and you will not be able to stay with me,’ 



i* - ' ' // > s.-y \ 

’) L > ufj} 


4And how can you have patience about a thing which you 
know not?} 

‘For I know that you will denounce me justifiably, but I have 
knowledge of Allah’s wisdom and the hidden interests which I 
can see but you cannot.’ 


iHe said} meaning, Musa said: 
iti o|. zipSL} 

ilf Allah wills, you will find me patient,} with whatever I see of 
your affairs, 

$and I will not disobey you in aught.} means, *1 will not go against 
you in anything.’ At that point, Al-Khidr, upon him be peace, 
set a condition: 


•-£ . Uui Mi .-,ls 




}Then, if you follow me, ask me not about anything} do not initiate 
any discussion of the matter, 


aU Jil 


itill I myself mention of it to you.} meaning, ‘until I initiate the 
discussion, before you ask me about it.’ 


• iPl Will iSjiJ jli (fsj*. fi .j.Llf ^ \jf'j \i\^ Tp. 

os h? % ^ <3b J d&i $ ff\ 




471. So they both proceeded, till, when they boarded the boat, 
he (Khidr) damaged it. Musa said: “Have you damaged it 
wherein its people will drown? Verily, you have committed a 
thing Imr."} 
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472. He said: "Did I not tell you, that you would not be able 
to have patience with me?"4 

473. He said: "Call me not to account for what I forgot , and 
be not hard upon me for my affair (ivith you)."4 


Damaging the Boat 

Allah tells us that Musa and his companion Al-Khidr set out 
having come to an agreement and reached an understanding. 
Al-Khidr had made the condition that Musa should not ask 
him about anything he found distasteful until he himself 
initiated the discussion and offered an explanation. So they 
went on board the ship, as described in the Hadith quoted 
above - the crew recognized Al-Khidr and let them ride on 
board free of charge, as an honor to Al-Khidr. When the boat 
took them out to sea and they were far from the shore, Al- 
Khidr got up and damaged the boat, pulling out one of its 
planks and then patching it up again. Musa, peace be upon 
him, could not restrain himself from denouncing him, so he 
said: 

jjli vi>^ 


4Have you damaged it wherein its people ivill drown? 4 

The grammatical structure of the sentence in Arabic implies 
that this was the consequence, not the purpose, of his action. 


4Verily, you have committed a thing Imr.4 About 7mr’, Mujahid 
said: “An evil thing.”*’* Qatadah said, “An astounding thing.”* 21 
At this point, reminding him of the previously-agreed condition, 
Al-Khidr said: 

4fe > u?* J j*' 34 

4Did I not tell you, that you would not be able to have patience 
ivith me?4 

meaning, this thing that I did deliberately is one of the things 
I told you not to denounce me for, because you do not know 


111 At-Jabari 18:72. 
121 At-Tabari 18:72. 
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the full story, and 
there is a reason and 
purpose for it that you 
do not know about.’ 

A'M 

AHe said}, meaning, 
Musa said: 

A<A i&p It 

ACall me not to account 
for what 1 forgot, and be 
not hard upon me for 
my affair (with you).} 

meaning, ‘do not be 
harsh with me.’ Hence 
it says in the Hadlth 
quoted above from the 
Messenger of Allah ag : 

Cri v-iLS* 

«UCJ 


“/» the first instance, Musa asked Al-Khidr because he had 
forgotten his promise .»•'* 


Y'\ sggm 

xCS.'S .i 


V. 


r Jj == s&m: 

Ijjjui Juti lj 

Kj 


J*rjb U^afl 

ty' >• <f -- ^ ^ / V c "Ic' '“''f »✓ 

1^3JGL^S 

dJb}J3\JLM JIS LfLbiOjil 

ii, 4 jb J 

mJlSb Lite Li! LJjS^ULLili [/^oi(S*£s 

fgj ^3tillillIhiilJis 


^3 L*i> JU j^JusAi Lzlc> La) )i^ UUv\j^ 

y& L jjo ^ LuL. j' k jii v, i / y u , J jiij cti jii ji jii ^ 

y : *? * *<* •* ✓> 

*lrt oJJj _4 


A74. Then they both proceeded till they met a boy, and he 
(Khidr) killed him. Musa said: "Have you killed an innocent 
person without Nafs? Verily, you have committed a thing 
Nukr!’’} 


A75. He said: "Did I not tell you that you can have no 


|i| 


Fath Al-Bari 8:262. 
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patience with me?"} 

476. He said: "1/1 ask you anything after this, keep me not in 
your company, you have received an excuse from me."} 

The Story of killing the Boy 


iThen they both proceeded,} means, after the first incident, 

Ui LiJ Ijl 

4till they met a boy, and he (Khidr) killed him.} 

It has been stated previously that this boy was playing with 
other boys in one of the towns, and that Al-Khidr deliberately 
singled him out. He was the finest and most handsome of 
them all, and Al-Khidr killed him. When Musa, peace be upon 
him, saw that he denounced him even more fervently them in 
the first case, and said hastily: 

4'zfj Hi' ,l£ii } 

iHave you killed an innocent person?} 

meaning, a young person who had not yet committed any sin 
or done anything wrong, yet you killed him 

4 without Najs} with no reason for killing him. 

4(fc t—i His? £i} 

iVerily, you have committed a thing Nukr!} meaning, 
something that is clearly evil. 

4 y ‘.i7-~ a if? ^ 

4He said: "Did I not tell you that you can have no patience 
with me?"} 

Once again, Al-Khidr reiterates the condition set in the first 
place, so Musa says to him: 

je- Jwb o[} 

4If l ask you anything after this,} meaning, ‘if I object to anything 
else you do after this,’ 
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(j_U 




4fceep me not in i/onr company, you have received an excuse 
from me ,)> 


you have accepted my apology twice/ Ibn Janr narrated from 
I bn 'Abbas that Ubayy bin Ka*b said: "Whenever the Prophqt 
mentioned anyone, he would pray for himself first. One day 
he said: 


/ /! f ' *" p; fci, ^ i' >■« - ■" 

Q ^ VI -AJ Lfc Jjj kAJ C- 


«Mm/ tfie mercy of Allah be upon us and upon Musa ♦ // he had 
stayed with his companion he would have seen wonders , but he 
said f 4*1/ / ask you anything after this , fceep me not in your 
compfmi/, j/oa have received an excuse from 


a^|j -X>- Lpji \ Ja ^ IXI ' jl ^~ L ^ '"f 1 

L_ kibjuj *3 33. kJ ^ ^ Cj> JjeJ 3^ J ^ l .Ji d ••» - 11 jl 

4 VA -Lt—^ f-Xi » j±~—3 31 t* 


477. T/ion they both proceeded till when they came to the people 
of a town , f/iey asked them for food f but they refused to 
entertain them. Then they found therein a wall about to collapse 
and he set it up straight. (Musa) said: iA tf you had wished , 
surely you could have taken wages for it! n $ 

478 . He said: "This is the parting between you and l, I will 
tell you the interpretation of (those) things over which you were 
not able to be patient. 


The Story of repairing the Wall 

Allah tells us that 

4oi£uf 


4 they both proceeded} after the first two instances, 

4if} >1 T3 \*\ 

[]| At-Tabari 18:77. 
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itill when they came to the people of a town, } 

Ibn Jarir narrated from Ibn Sirin that this was Al-Aylah. 1 ' 1 
According to the Hadith; 

•Uli) Z'ji 0 IjJ 

tWheti they came there, the people of the town were mean 
i.e., miserly 


4u ;a ^ J . J -bj} Cj t ylhi 0^ ijjii 1+1Cfc-li ^ 


4they asked them for food, blit they refiised to entertain them. 
Then they found therein a toall about to collapse and he (Kludr) 
set it up straight.} 

means, he fixed it so it was standing upright properly. We 
have already seen in the Hadith quoted above that he set it up 
with his own hands, supporting it until it was standing 
straight again, which is something extraordinary. At this point 
Mtksa said to him: 


40 ft 


4If you had wished, surely you could have taken wages for it!} 

meaning, because they did not entertain us as guests, you 
should not have worked for them for free. 

4 jUJ tji*. 3!A 

4He said: “This is the parting between you and 1} 

meaning, because you said after the boy was killed that if you 
asked me anything after that, you would not accompany me 
any further. So this is the parting of the ways between me and 
you. 

41 will tell you the interpretation} meaning explanation, 

4&f> & j> C} 

4of (those) things over which you were not able to be patient.} 


111 At-Tabari 18:78. 
Ahmad 5:119. 
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i d f.A -'if ■. '.vi: 


J) tiftMK 

oiju $ 


/*> • >* ^ ^''-'i'' y ' ,/ ^ *■' v;f 

i; JS (jJ jo 

\y\js l^LhlUJX: .1?LiUi\^ 
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<4^1_ 

3^)-^ Jli jli 

lj .1 $ ks^^jc; 
mc\j $ 

/*>, vrt. ✓ > ^ *> '?T> ^ *’^ > » , ^t , ri^ 

jyL^=^U-«Jii? U ^ ftljjl j&s5 

^jjJlJ \ (j iin.«. <^^1*3 o ^j^-xi^ l»tj 

|*p ^ L* uli'j «J5/*t o* 

^ £i==>i 


i »f i ,V •■"»? 

IfL&t o’ 4 1>*J& <4 

m * ,y ^ *>?' >/r^ 

4~4-» -ii-ll tUX* OPJ 

^LN 


4 ;ta 


479. "As for the boat J it 
belonged to poor people 
working in the sea. So / 
wished to make a defec¬ 
tive damage in it, 'as 
there was a king behind 
them who seized evqry 
boat by force."} 


Interpretations lof 
why the Ship was 
damaged 

This is an explanation 
of what Musa found so 
hard to understand, 
and the appearence of 
which he condemed. 
Allah showed Al-Knidr 
the hidden reasons, so 
he said, “1 damaged the ship to make it faulty, because they used 
to pass by a king who was one of the oppressors, who 

iU> $ &L> 

{seized every boat}, i.e., every good, sound boat 

iC±} 

4 by force.} ‘So I wanted to prevent him from taking this boa|: by 
making it appear faulty, so that its poor owners who had 
nothing else could benefit from it.’ It was also said that they 
were orphans. 

U4Jju J ll% :£\^> &ii» J iLiia <££ 

vl^'J *y*J I'y- 



-- Tafsir Ibn Katiur 

480. "And as for the boy, his parents were believers, and we 
feared he would oppress them by rebellion and disbelief."} 

481. "So we intended that their Lord should exchange him for 
them for one better in righteousness and nearer to mercy."} 


Interpretation of why the Boy was killed 

Ibn ‘Abbas narrated from Ubayy bin Ka*b that the Prophet sg 
said: 




“The boy Al-Khidr killed ivas destined to be a disbeliever from 
the day he was created .» 

It was recorded by Ibn Jarir from Ibn ‘Abbas. 111 He said: 




4his parents were believers, and we feared he ivould oppress 
them by rebellion and disbelief} 

Their love for him might make them follow him in disbelief. 
Qatadah said, “His parents rejoiced when he was bom and 
grieved for him when he was killed. If he had stayed alive, he 
would have been the cause of their doom. So let a man be 
content with the decree of Allah, for the decree of Allah for the 
believer, if he dislikes it, is better for him than if He were to 
decree something that he likes for him.”* 21 An authentic 
Hadith says; 

•3 ill v> 

«Allah does not decree anything for the believer except it is 
good for him. » |31 
And Allah says: 

t&s j ^} 


4and it may be that you dislike a thing zohich is good for you.} 
[ 2 : 216 ]. 


*4 <%> £&£ oi li%} 


111 Muslim 2380, At-Tabari 18:85. 
121 At-Tabari 18:86. 

131 Ahmad 3:117. 



Surah 18. AI-Kahf(82) (Part-16) 


199 


iSo we intended that their Lord should exchange him for them 
for one better in righteousness and nearer to mercy.} 

A child who was better than this one, a child for whom thfey 
would feel more compassion. This was the view of Ilj>n 
Jurayj. 11 ' 

a $4 ^ & #4* 

liS'i o* /2i»i Cj C&j j* Lllu ) j&j j'jli 

4'|j3£P j-jli ') C jjjii 


<(82. "And ns /or f/?e wall, it belonged to two orphan boys in\ 
the town; and there was under it a treasure belonging to them ; 
and their father ivas a righteous man, and your Lord intended 
that they should attain their age of full strength and take out 
their treasure as a mercy from your Lord. And'I did them not 
of my own accord. That is tire interpretation of those (things) 
over which you could not be patient.} \ 


Interpretation of why the Wall was repaired for no 

Charge 

In this Ayah there is a proof that the word Qaryah (village) 
may be used to refer to a city (Madlnah), because Allah first 
says, | 


iff) u hi &-} 


itill when they came to the people of a town (Qaryah)} [18:77], but 
here He says: 

jwt yild.) )&} 


iit belonged to two orphan boys in the town (Al-Madlnah);} 
This is like the Ayat 


-j )' jlII fij effj} 


iAnd many a town (Qan/ah), stronger than your toivn ivhic'i 
has driven you out I'Ve have destroyed} [47:13] and; 


4 T (fi* Si Jf- f'f/f '!£ J> *£S f 


I' 1 At-Tabari 18:86-87. 



—--- Tafslr Ibn Kathlr 

iAnd they say: "Why is not this Qur'an sent down to some 
great man of the tzvo towns (Al-Qaryatayn)?"}[ 43:31] 

meaning Makkah and At-Ta’if. 

The meaning of the Ayah [18:82] is: “I repaired this wall 
because it belonged to two orphan boys in the city, and 
underneath it was some treasure belonging to them.” Ikrimah, 
Qatadah and others said, “Underneath it there was some 
wealth that was buried for them."* 1 * This meaning is apparent 
from the context of the Ayah, and is the view chosen by Ibn 
Jarir (may Allah have mercy on him). 

jtij} 


itheir father was a righteous man,} indicates that a righteous 
person’s offspring will be taken care of, and that the blessing of 
his worship will extend to them in this world and in the 
Hereafter. This will occur through his intercession for them, as 
well as their status being raised to the highest levels of 
Paradise, so that he may find joy in them. This was stated in 
the Qur’an and reported in the Sunnah. Said bin Jubayr 
narrated from Ibn ‘Abbas: “They were taken care of because 
their father was a righteous man, although it is not stated that 
they themselves were righteous.” |2 * 




iyour Lord intended that they should attain their age of fill 
strength and take out their treasure} 

Here will is attributed to Allah, the Exalted, because no one 
else is able to bring them to the age of full strength and 
puberty except Allah. In contrast, He said about the boy: 

J4 6< Z&} 


4So ive intended that their Lord should exchange him for them 
for one better in righteousness 

and concerning the ship: 


^ At-Tabari 18:90. 
121 At-Tabari 18:90. 
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iSo I wished to make a defective damage in it, 

And Allah knows best. 

Was Al-Khidr a Prophet? 

'Qj Cii 

ias a mercy from your Lord. And I did them not of my own 
accord.} 

Meaning, These three things that 1 did, come from the mer| 
of Allah for those we have mentioned, the crew of the ship, t! 
parents of the boy and the two sons of the righteous man 
was only commanded to do these things that were enjoin 
upon me.’ This is proof and evidence in support of those w 
say that Al-Khidr, peace be upon him, was a Prophet, along 
with the Ayah which we have already quoted: 


z 

e 


AThen they found one of Our servants, on whom V\/e had 
bestowed mercy from Us, and whom We had taught ktmvledge 
from Us.} [18:65] 


Why he was called Al-Khidr? 

Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said that the Prophet sg said concerning A1 
Khidr; 

■►Ii»L iLj ijy 

“He was called Al-Khidr because he sat on a barren Farwati 
that turned white, then it turned green (Khadra') beneath 
/li»l. b 1 11 

Imam Ahmad also recorded this from ‘Abdur-Razzaq.* 21 It was 
also recorded in Sahih Al-Bukhari from Hammam from Abu 
Hurayrah that the Messenger of Allah gg said, 

'•'%}/ **S. ^!" 

“He was called Al-Khidr because he sat on a barren Farwah and 


111 Ahmad 2:312. 
Ahmad 2:318. 
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it turned green (Khadra 1 ) beneath him.d 1 ^ 

The meaning of Farwah here is a patch of withered vegetation. 
This was the view of ‘Abdur-Razzaq.* 21 It was also said that it 
means the face of the earth. 

iThat is the interpretation of those (things) over which you 
could not be patient.} 

meaning, ‘this is the explanation of the things which you could 
not put up with or be patient with until I took the initiative of 
explaining them to you.’ When he explained them and made 
them clear and solved the confusion, he used a milder form of 
the verb, 

iyou could} When the matter was still confusing and very 
difficult, a more intensive form was used, 

JjyU. &L} 

41 will tell you the interpretation of (those) things over which 
you were unable to be patient with} [18:78]. 

The intensity of the verbal form used reflects the intensity of 
the confusion felt. This is like the Ayah: 

}So they (Ya'juj and Ma'jiij) were not able to scale it} [18:97] 
which means ascending to its highest point, 

Jd Cj} 

inor are they able to dig through it} [18:97] which is more difficult 
than the former. The intensity of the verbal form used reflects 
the difficulty of the action, which has to do with the subtleties 
of meaning. And Allah knows best. 

If one were to ask, what happened to the boy-servant of Musa 
who appears at the beginning of the story but then is not 
mentioned? The answer is that the objective of the story is 

111 FathAl-Bari 6:499. 

121 Ahmad 2:318. 
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what happened between Musa and Al-Khidr* Musa’s boy- 
servant was with him, following him. It is clearly mentioned 
the Sahth Hadiths referred to above that he was Yusha' b n 
Nun, who was the one who became the leader of the Children 
of Israel after Musa, peace be upon him, 

483, And they ask you about Dhul-Qarnayn . Say: **1 shall 
recite to you something of his story "} 

484* Verily, We established him in the earth , and We gave him 
the means of everything.} 

The Story of Dhul-Qarnayn 

Allah says to His Prophet 

} 

4And they ask you} O Muhammad 
4 cdfd <_>) .^} 

iabout Dhul-Qarnayn.} Le., about his stoiy. We have already 
mentioned how the disbelievers of Makkah sent word to the 
People of the Book and asked them for some information with 
which they could test the Prophet They (the People of the 
Book} said, 'Ask him about a man who traveled extensively 
throughout the earth, and about some young men who nobody 
knows what they did, and about the Ruh (the soul)/ then 
Surat Al-Kahf was revealed, 

Dhul-Qarnayn had great Power 

iVerily, We established him in the earth,} means, 'We have given 
him great power, so that he had all that kings could have: of 
might, armies, war equipment and siege machinery/ So he had 
dominion over the east and the west, all countries and their 
kings submitted to him, and all the nations, Arab and non- 
Arab, served him. Some of them said he was called Dhul- 
Qarnayn (the one with two horns) because he reached the two 














2Q4_.___ Tafslr Ibn Kathir 

“Homs" of the sun, east and west, where it rises and where it 
sets. 


iC- & $ at 

iand We gave him the means of everything.} 

Ibn ‘Abbas, Mujahid, Said bin Jubayr, ‘Ikrimah, As-Suddi, 
Qatadah, Ad-Dahhak and others said, “This means 
knowledge.” 111 Qatadah also said, 

<£■ $ at 


iand We gave him the means of everything.} 

“The different parts and features of the earth.” |2 ’ Concerning 
Bilqls, Allah said, 


ishe has been given all things} [27:23], meaning all things that 
monarchs like her are given. Thus too was Dhul-Qamayn: 
Allah gave him the means of all things, meaning the means and 
power to conquer all areas, regions and countries, to defeat 
enemies, suppress the kings of the earth and humiliate the 
people of Shirk. He was given all that a man like him would 
need. And Allah knows best. 


bii Cy llx« jSf- 4 LU' 

Ji i j Wy? $ (>•'• j* Uj* fcfif -ip d> 


485. So he followed a way.} 

486. Until, when he reached the setting place of the sun, he 
found it setting in a spring of Hami' ah. And he found near it a 
people. We said: "O Dhul-Qamayn! Either you punish them or 
treat them with kindness."} 

487. He said: "As for him who does wrong, we shall punish 
him, and then he will be brought back unto his Lord, Who will 
punish him with a terrible torment (Hell)."} 


01 Al-Bidayah wan-Nihayah 2 :106. At-Tabari 18:94-95. 
Al-Biddyah wan-Nihayah 2 :106, At-Tabari 18:94-95. 
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488. "But as for him who believes and works righteousness, he 
shall have the best reward, and we shall speak unto him mild 
words."} 


His traveling and reaching the Place where the Sun sets 
(the West) 

a 

4 So he followed a way.} Ibn ‘Abbas said that he followed different 
routes to achieve what he wanted.* 1 ' 

4^z '§} 

4 So he followed a way.} 

Mujahid said that he followed different routes, east and 
west.' 2 ' According to one report narrated from Mujahid, 
said: 


he 


4a way} means, “A route through the land.” 13 ’ Qatadah said, 
means he followed the routes and landmarks of the earth.”* 4 ' 


“It 


4o^' v >* 

4Until, when he reached the setting place of the sun,} 

means, he followed a route until he reached the furthest pojint 
that could be reached in the direction of the sun’s setting, 
which is the west of the earth. As for the idea of his reaching 
the place in the sky where the sun sets, this is something 
impossible, and the tales told by storytellers that he traveled 
so far to the west that the sun set behind him are not true at 
all. Most of these stories come from the myths of the People of 
the Book and the fabrications and lies of their heretics. 

4he found it setting in a spring of Hami'ah} 


1,1 At-Tabari 18:99. 
* 2 ' At-Tabari 18:95. 
131 At-Tabari 18:95. 
* 4 * At-Tabari 18:99. 
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meaning, he saw the sun as if it were setting in the ocean. 
This is something which everyone who goes to the coast can 
see: it looks as if the sun is setting into the sea but in fact it 
never leaves its path in which it is fixed. Hami’ah is, according 
to one of the two views, derived from the word Hama’ah, 
which means mud. This is like the Ayah: 


£ jsiii A 


i"I am going to create a man (Adam) from dried clay of altered 
Hama'h (mud)} [ 15:28J, 

which means smooth mud, as we have discussed above. 


4 And he found near it a people.} meaning a nation. They 
mentioned that they were a great nation from among the sons 
of Adam. 






\ ~ * • '> s 


Gi} 


iWe (Allah) said (by inspiration): "O Dhul-Qamayn! Either 
you punish them or treat them with kindness"} 

means, Allah gave him power over them and gave him the 
choice: if he wanted to, he could kill the men and take the 
women and children captive, or if he wanted to, he could set 
them free, with or without a ransom. His justice and faith 
became apparent in the ruling he pronounced: 

A 0 * 


4As for him who does wrong,} meaning who persists in his Kufr 
and in associating others in worship with his Lord, 

4&i^ 


iwe shall punish him,} Qatadah said, i.e., by killing him. 1 * 1 

i<fri Cu2 % 2} 

iand then he will be brought back unto his Lord, Who will 
punish him with a terrible torment.} 

meaning a severe, far-reaching and painful punishment. This 

m 


At-Tabari 18:98. 



Surah 18. A/-Kfl/i/' (8M11 (Part-16) 



207 


implies a confirmation 
of the Hereafter and 
the reward an|< 
punishment. 

iBut as for him who 
believes >, meaning 
“who follows us in o ar 
call to worship Allah 
Alone with no partner 
or associate,’ 


in 

ijth 


ihe shall have the best 
reward, } meaning 
the Hereafter, w 
Allah. 


Crl 

iand we (Dhul- 
Qarnayn) shall speak 
unto him mild words.} 
Mujahid said, ‘(words 
of) kindness.’* 1 ’ 


diV Cti s-l} 2 ff iff" jtii lij»-j 'j) y} 

4 i V ( (£- a J bl**a jij 


489. Then he followed (another) way,} \ 

<90. Until, when he came to the rising place of the sun, he 
found it rising on a people for whom We (Allah) had provided 
no shelter against the sun.} 

491. So (it was)! And We knew all about him (Dhul 
Qamayn).} 

111 At-Jabari 18:99. 
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His Journey East 

Allah tells us that Dhul-Qarnayn then traveled from the west 
of the earth towards the east. Evety time he passed a nation, 
he subjugated the people and called them to Allah. If they 
obeyed him, all well and good, otherwise he would humiliate 
them and take their wealth and possessions. From every 
nation he took what his armies needed to fight the next 
nation. When he reached the place where the sun rises, as 
Allah says, 

ihe found it rising on a people} meaning a nation, 

iA f} 

ifor whom We (Allah) had provided no shelter against the 
sun.} 

meaning, they had no buildings or trees to cover them and 
shade them from the heat of the sun. 

Qatadah said, “It was mentioned to us that they were in a 
land where nothing grew, so when the sun rose they would go 
into tunnels until it had passed its zenith, then they would 
come out to go about their daily lives and earn themselves a 
living.” 111 


iSo (it ivas)! And We kneiv all about him.} 

Mujahid and As-Suddi said, ‘This means that Allah knew 
everything about him and his army, and nothing was hidden 
from Him, even though they came from so many different 
nations and lands. For, 

ill.fcZM 4 yj j0\ $ 

4 Truly, nothing is hidden from Allah, in the earth or in the 
heaven.}\3:5)"M 


OjW V ly wr; ‘VvU- ^ ff 


111 At-Tabari 18:100. 
121 At-Tabari 18:101. 
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i92. Then he followed (another) way,} 

493. Until, when he reached between two mountains, he found 
before them a people ivho scarcely understood a word.} 

494. They said: “O Dhul-Qamayn! Verily, Ya'juj and Ma'juj 
are doing great mischief in the land. Shall we then pay you a 
tribute in order that you might erect a barrier between us and 
them?"} 


495. He said: "That in which my Lord had established me is 
better. So help me with strength, I will erect between you and 
them a barrier."} 

496. "Give me Zubar of iron;" then, ivhen he had filled up the 
gap betiveen the two mountain-cliffs, he said: "Blow;" then 
when he had made Ihettt (red as) fire, he said: "Bring me 
Qitran to pour over them."} 


His Journey to the Land of Ya’juj and Ma’juj, and 
building the Barrier 

Allah says of Dhul-Qamayn: 

4 ?} 

iThen he followed (another) way} meaning, he traveled from the 
east of the earth until he reached a place between the two 
mountains which were next to one another with a valley in 
between, from which Ya’juj and Ma’juj (God and Magog) will 
emerge into the land of the Turks and spread mischief there, 
destroying crops and people. Ya’jQj and Ma’juj are among :he 
progeny of Adam, peace be upon him, as was recorded in :he 
Two Sahihs; 

i jUl i . - ^ . Jjij ■ * ^ ^ tiJLJ . U : J ja, i Jbu <ul j|n 
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"Allah said: "O Adam." Adam said, "Here I am at Your 
service." Allah said, "Send forth the group of Hell fire." Adam 
said, "What is the group of Hellfire?" Allah said: "Out of 
every thousand, nine hundred and ninety-nine will go to Hell 
and one will go to Paradise." At that time young men will turn 
grey and every pregnant female will drop her load. Among you 
are tzoo nations who never come to anything but they 
overwhelm it with their huge numbers. (They are) Ya'juj and 
Ma'juj." 111 


V Ijji ll—jj/j 


-u: -VjJ 


}he found before them a people who scarcely understood a 
word.} 


he could not understand their speech, because they were so 
isolated from other people. 


4'ry*’ ^ j+» cfH* 4 (JAt) o) '.ii 


iThey said: "O Dhul-Qarnayn! Verily, Ya'juj and Ma'juj are 
doing great mischief in the land. Shall we then pay you a 
tribute?"} 

Ibn Jurayj reported from ‘Ata’ from Ibn ‘Abbas that this meant 
a great reward,I 2 * i.e., they wanted to collect money among 
themselves to give to him so that he would create a barrier 
between them and Ya’juj and Ma’juj. Dhul-Qarnayn said with 
kindness, righteousness and good intentions, 


}That in which my Lord had established me is better (tlum your 
tribute).} 

meaning, the power and authority that Allah has given me is 
better for me than what you have collected. This is like when 
Sulayman (Solomon), peace be upon him, said: 

Ui _A»- iii Hi JU- ^jxJ} 



iWill you help me in wealth? What Allah has given me is 
better than that which He has given you!} [27:36] 


111 Fath Al-Bari 8:295, Muslim 1 :201. 
121 At-Tabari 18:112. 





Similarly, Dhul-Qarnayn said: What I have is better than what 
you want to give me, but help me with strength,’ i.e., with 
your labor and construction equipment, 

i&is a>>: :f, cs 

41 luill erect betiveen you and them a barrier. Give me Zitbar of 
iron,} 


Zubar is the plural of Zubrah, which means pieces or chunks 
of something. This was the view of Ibn ’Abbas, Mujahid and 
Qatadah. 111 These pieces were like bricks or blocks, and it was 
said that each block weighed one Damascene Qinta or 
more. 

jj- &£ 'jj 

4 then, when he had filled up the gap between the tivo 
mountain-cliffs,} 

means, he put the blocks on top of one another, starting at 
the bottom, until he reached the tops of the mountains, fill ng 
the width and height of the gap. The scholars differed about 
the precise width and height. 

4 'ya;' 


}he said: "Blow;"} means, he lit a fire until the whole thing was 
burning hot. 

4£j*s U.P'* 

}he said: "Bring me Qitran to pour over them."} 

Ibn ’Abbas, Mujahid, ‘Ikrimah, Ad-Dahhak, Qatadah and As- 
Suddi said it was copper. Some of them added that it was 
molten J 3 ' This is similar to the Ayah: 

4“J4 £ J| \Z%} 

4 And We caused a fount of Qitran to flow for hint} (34:12]. 

So it resembled a striped cloak. 

111 At-Jabari 18:114. . 

Qintdr; a unit of weight equivalent to 256.4 kg. (Hans Vfehr 
Dictionary of Modern Written Arabic). See the explanation of S&rah 
Al'Imran 3:14. I 

l 3 ' At-Jabari 18:116-117, Ad-Durr Al-Manthur 5:460. 
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Then Allah said: 

* mj * i* X $ 5 j&j Cj lj£& j\ \JJJi G» 
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497. So 1/iey comW not scale it or dig through it.) 

498. He said: "This is a mercy from my Lord, but when the 
promise of my Lord comes, He shall Dakka' it down to the 
ground. And the promise of my Lord is ever true.) 

499. And on that Day, We shall leave some of them to surge 
like waves on one another; and the Trumpet will be blown, and 
We sfmll collect them (the creahires) all together.) 


The Barrier restrains Them, but It will be breached when 
the Hour draws nigh 

Allah tells us that Ya’jOj and Ma’juj could not climb over the 
barrier or penetrate its lower portion. Varying forms of the 
verb are used here in the Arabic text to reflect the difficulty of 
the action referred to. 


4^'y.Gj Jj \y &ki l»_> J \y> ’ll-.' L-S^' 


4 So they (Ya'juj and Ma'juj) could not scale it or dig through 
it.) 


This indicates that they could not penetrate it or dig through 
it. 


Imam Ahmad recorded that Zaynab bint Jahsh, the wife of the 
Prophet jg said, “The Prophet woke from sleep, and he was 
red in the face. He said, 


£yrtj £^-1; ^ J ^ ^ jj) ii f) 4 


MJU jL 


«La ilaha illallah! Woe to the Arabs from the evil that has 
approached (than). Today a hole has beat opetied in the barrier 
of Ya’juj and Ma’juj like this.* 

and he made a circle with his index finger and thumb. I 
(Zaynab) said, ‘O Messenger of Allah, will we be destroyed even 
though there will be righteous people among us?’ He said: 
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')$ \l\ jU : « 

«Yes, i/ evil increases.^ 1 ' This is a Sahih Hadith, both a|- 
Bukhari and Muslim recorded it. 121 

& &} 

i(Dhul-Qamayn) said: "Tius is a mercy from my Lord..."} 
meaning, after it was built by Dhul-Qamayn. 

4He said: This is a mercy from my Lord} for the people, when he 
placed a barrier between them and Ya’juj and Ma’juj, to stop 
them from spreading evil and corruption on earth. 

ioj ty} 

ibut when the promise of my Lord comes} means, when the true 
promise comes 

}He shall DakkS' it down to the ground.} means, will make it flat. 
The Arabs use Dakka ’ to describe a female camel whose back is 
flat and has no hump. And Allah says: 

& U tty 

4So when his Lord appeared to the mountain, He made it Dakkap} 
[7:143] meaning, level to the ground. 

j>j Mj ■&} 

iAtid the promise of my Lord is ever true.} means, it will cornel to 
pass without a doubt. 

&b} 

4We shall leave some of them} meaning mankind, on that day, the 
day when the barrier will be breached and these people (YaMuj 
and Ma’juj) will come out surging over mankind to destroy tljeir 
wealth and property. 

4^ 4 0 ^ rr**! t&j} 


^ Ahmad 6:428. 

121 Fath Al-Bari 6:440, Muslim 4:2208. 
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4We shall leave some of them to surge like loaves on one 
another;} 


As-Suddi said: “That is when they emerge upon the people.”* 1 * 
All of this will happen before the Day of Resurrection and after 
the Dajjal, as we will explain when discussing the Ayat 




iUntil, when Ya'juj and Ma'jiij are let loose, and they swoop 
down from every Hadab. And the true promise shall draw 
near ...» [21:96-97] 


is **>' j 

iand As-Sur will be blown. } As-Sur, as explained in the Hadith, 
is a horn that is blown into. The one who will blow into it is 
(the angel) Israel, peace be upon him, as has been explained in 
the Hadith quoted at length above, and there are many Hadiths 
on this topic.* 2 * According to a Hadith narrated from ‘Atiyah 
from Ibn ‘Abbas* 3 * and Abu Said, and attributed to the Prophet 

si. 


11 How can I relax when the one with the Horn has put the 
Horn in his mouth and has knelt down, listening out for the 
command to be given to him?* They said, “What should we 
say?" He said: 


3\llS y 4frl \ ^* : i A A * 

«Say : "Allah is Sufficient for us and the best Disposer of 
affairs, in Allah have we put our trust ."»* 4 * 


iand We shall collect them (the creatures) all together.} means, *We 
shall bring them all together for Reckoning.’ 


**’ Ad-Durr Al-Manthur 4 :454. 
* 2 * Tuhfat Al-Ahwadhi 9:116. 
* 3 ' At-Tabari 18:122. 

* 4 ' Tuhfat Al-Ahwadhi 7:117. 



215 


Surah 18. Al-Kahf (100-102) (Part-16) 


J) dittos r.t ^sa 

,/ *'>•>' 'S' - ' St'*' y'.f 

<JL>-*£JO«3 '-l£ J\i 

o^li> jj^iSoo] 1 liiiJjl U.~'w» oy~~^-. 

$4**/'"'''£ #✓ -.^ T *> ^./, / 7/^ *✓ '•'SZ'k 

a J U ^bjauU. 


^*i 

4 < ;■’ fj*" fit d» i>££*^ 

4Say: "(Yes) verily, those 
of old, and those of later 
times. All will surely be 
gathered together for ap¬ 
pointed meeting of p 
known Day.} (56:49-50 

ft 1 * J4'*> {*• (*-4 : i/'-»-JJ 

4f:u' 

iand we shall gather 
them all together so as 
leave not one of them 
behind.} [18:47] 


4 tlilf yff 
0)« ;ki ...> V jyty C?^i }tlj 

o' y«g»««l ly^U r 

.*,£,„ * > > 
£[ x)j» ^>i JjL* 

4r.'^X* <t/&& fVr tai*' 


4100. And on that Day We shall present Hell to the 
disbelievers, plain to view.} 

4101. (To) those whose eyes had been under a covering from 
My Reminder, and they could not bear to hear (it).} 

4102. Do then those who disbelieved think that they can take 
My servants as Awtiyd' [protectors] besides Me? Verily, We 
have prepared Hell as an entertainment for the disbelievers.} 

Hell will be displayed before the Disbelievers on the Day 
of Resurrection I 


Allah tells us what He will do to the disbelievers on the Dayl of 
Resurrection. He will show Hell to them, meaning He will bring 
it forth for them to see its punishment and torment before 
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they enter it. This will intensify their distress and grief. In 
Sahib Muslim it is recorded that Ibn Mas^d said, “The 
Messenger of Allah sg said, 


»4lL slijl (Uj jS £ iplij sliJl j-«r^ fji 


J'y* 


tHell will be brought forth on the Day of Resurrection, pulled 
by means of seventy thousand reins, each of which will be held 
by seventy thousand angels 


Then Allah says of them: 


» & 4 car 


4 (To) those whose eyes had been under a covering from My 
Reminder 


meaning, they neglected it, turning a blind eye and a deaf ear 
to it, refusing to accept guidance and follow the truth. As 
Allah says: 


‘g cy-P y** A or*i" Ji 


4And whosoever turns away blindly from the remembrance of 
the Most Gracious, We appoint for him a Shaytan to be a 
companion for him.} [43:36] 

And here Allah says: 

o f*-}*' —i V 


iand they could not bear to hear (it).} meaning, they did not 
understand the commands and prohibitions of Allah. Then He 
says: 




4Do then those who disbelieved think that they can take My 
servants as Aivliyd 1 [protectors] besides Me?} 

meaning, do they think that this is right for them and that it 
is going to benefit them? 


fj?* oyff) i- yf} 


4Nay, but they will deny their worship of them, and become 
opponents to them} [19:82]. 


|il 


Muslim 4 :2184. 



Allah says that He has prepared Hell as their abode on the 
Day of Resurrection. 

Ojr-M |*T^ Qj !' j ^L’ Ji 

^ -xty) rffj 'Z&i UM l^CLi 

<#» 4$ S5&^ # f3& 

4103. Say: “Shall We tell you the greatest losers in respect of 
(their) deeds?"} 

4104. "Those whose efforts have beat wasted in this life while 
they thought that they were acquiring good by their deeds."} 

4105. "They are those who deny the Ayat of their Lord and the 
meeting with Him. So their works are in vain, and on the Day 
of Resurrection, We shall assign no weight for them."} 

4106. "That shall be their recompense, Hell; because they 
disbelieved and took My Ayat and My Messengers for jest."} ' 

The Greatest Losers in respect of (Their) Deeds 

Al-Bukhari recorded from ‘Amr that Mus'ab who said: “I asked 
my father - meaning Sa‘d bin Abi Waqqas - about Allah s 
saying, 

UP&i > fr 

4Say: "Shall We tell you the greatest losers in respect of (their) 
deeds?"} I 


‘Are they the Haruriyyah?’ He said, ‘No, they are the Jews and 
Christians. As for the Jews, they disbelieved in Muhammad jg, 
and as for the Christians, they disbelieved in Paradise and 
said that there is no food or drink there, and the Haruriyyah 
are those who break Allah’s covenant after ratifying it.’ Sa‘d jig 
used to call them Al-Fasiqin (the corrupt).* 1 * ‘Ali bin Abi 
Talib,* 2 * Ad-Dahhak and others said: “They are thje 
Haruriyyah,” so this means, that according to ‘Ali, may Allah 
be pleased with him, this Ayah includes the Haruriyyah just 
as it includes the Jews, the Christians and others. This do^s 
not mean that the Ayah was revealed concerning any of thes e 


1,1 FathAl-Bari 8:278. 
* 2 * At-Tabari 18:128. 
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groups in particular; it is more general than that, because the 
Ayah was revealed in Makkah, before the Qur’an addressed 
the Jews and Christians, and before the Khawarij existed at 
all. So the Ayah is general and refers to everyone who 
worships Allah in a way that is not acceptable, thinking that 
he is right in doing that and that his deeds will be accepted, 
but he is mistaken and his deeds will be rejected, as Allah 


says: 


f J, /■ f " , / 


;V-£ 


iSome faces, that Day will be humiliated. Laboring, weary. 
They will enter in the hot blazing Fire.} [88:2-4) 


iAnd We shall turn to ivhatever deeds they did, and We shall 
make such deeds as scattered floating particles of dust.$ [25:23] 


i\ki aIf. $ 'it ■&. :t iLi iiui ££ 


«$As /or f/iose who disbelieved, their deeds are like a mirage in a 
desert. The thirsty one thinks it to be water, until he comes up 
to it, he finds it to be nothing > [24:39] 

And in this Ayah Allah says: 




iSay: "Shall We tell you..."} meaning, 'Shall We inform 
you;’ 




ithe greatest losers in respect of (their) deeds?} 
Then Allah explains who they are, and says: 

4Q!ii Yjii ft fft} 


iTlwse whose efforts have been wasted in this life} 

meaning, they did deeds that do not count, deeds that are not 
in accordance with the prescribed way that is acceptable to Allah. 

oj~?*z pr* fjr 


iwhile they thought that they were acquiring good by their 
deeds.} 
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means, they thought that there was some basis for their deedj 
and that they were accepted and loved. 

iThey are those who deny the Ay at of their Lord and the 
meeting with Him 

they denied the signs of Allah in this world, the proofs that H 
has established of His Oneness and of the truth of Hi{s 
Messengers, and they denied the Hereafter. 

s; 

iand on the Day of Resurrection, We shall assign no weight for 
them > 

means, ‘We will not make their Balance heavy because it is 
empty of any goodness.’ Al-Bukhari recorded that Ab{i 
Hurayrah said that the Messenger of Allah said: 

: ju; - ££ <i>i j4 i udi # fey Jq 

V ^ ^ !>• h*?* - 

“A huge fat man will come forward on the Day of Resurrection 
and he ivill weigh no more than the wing of a gnat to Allah. 
Recite, if you wish:* 

iand on tlie Day of Resurrection, We shall assign no weight for 
than} 

It was also recorded by Muslim . 111 

Cj ffs- 

iThat shall be their recompense, Hell; because they disbelieved ^ 

means, *We will punish them with that because of their 
disbelief and because they took the signs and Messengers of 
Allah as a joke, mocking them and disbelieving them in tne 
worst way.’ 

'i Ij-i jyW- .vv 'ij, ^ijf\ ^ ^ 

il07. “Verily, tlwse who believe and do righteous deeds, shall 


111 Fath Al-Bari 8 -.279, Muslim 4 :2147. 
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have the Gardens of Al-Firdaws for their entertainment 

4108. "Wherein they shall dwell (forever). No desire will they 
have for removal therefrom 


The Reward of the Righteous Believers 


Allah tells us about His blessed servants, those who believed 
in Allah and His Messengers and accepted as truth what the 
Messengers brought. He tells us that they will have the 
Gardens of Al-Firdaws (Paradise). Abu Umamah said, “Al- 
Firdaws is the center of Paradise.” 11 ’ Qatadah said, “ Al- 
Firdaws is a hill in Paradise, at its center, the best of it.”* 2 ’ 
This was also narrated from Samurah and attributed to the 
Prophet 




o Al-Firdaws is a hill in Paradise, at its center, the best of it.* 


A similar report was narrated from Qatadah from Anas bin 
Malik, and attributed to the Prophet jg. All of the preceding 
reports were narrated by Ibn Jarir, may Allah have mercy on 
him.’ 3 ’ The following is in the Sahih, 


iUj i&ji L.j\j &Ji Ji\ at jU3b 

jtfif 


«// you ask Allah for Paradise, then ask Him for Al-Firdaws, 
for it is the highest part of Paradise, in the middle of Paradise, 
and from it spring the rivers of Paradise.*^ 

m 


4 entertainment ^ means offered to them as hospitality. 

4 Wherein they shall dwell (forever).} means, they will stay there 
and never- leave. 


111 At-Tabari 18:130. 
121 At-Tabari 18:130. 
131 At-Tabari 18:134. 
141 Path Al-Bari 13:415 
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4 No desire will they have for removal therefrom.} 

means, they will never choose or want anything else. Th 
Ayah tells us how much they love and desire it, even though 
one might imagine that a person who is to stay in one place 
forever would get tired and bored of it. But Allah tells us that 
despite this eternal stay, they will never choose to change <j>r 
move from where they are. 

-ilbl jb J Jj jiJ Ij'o* 'J<> jl 

4109. Say: "If the sea were ink for the Words of my Lord, 
surely, the sea would be exhausted before the Words of my Lord 
would be finished, even if We brought like it for its aid."} 

The Words of the Lord can never be finished 

Allah says: ‘Say, O Muhammad, if the water of the sea were 
ink for a pen to write down the words, wisdom and signs of 
Allah, the sea would run dry before it all could be written 
down. 

4even if We brought like it} means, another sea, then another, 
and so on, additional seas to be used for writing. The Words |of 
Allah would still never run out. As Allah says: 

OJi U .tXmt J* i. JA ^ fj} 

4And if all the trees on the earth were pens and the sea (were 
ink), with seven seas behind it to increase it, yet the Words of 
Allah would not be exhausted. Verily, Allah is All-Mighty, 
All-Wise.} [31:27] 

Ar-Rabl‘ bin Anas said, “The parable of the knowledge of all of 
mankind, in comparison to the knowledge of Allah, is that o ’ a 
drop of water in comparison to all of the oceans.” Allah 
revealed that: 

4$ i# & J £ 7$ to# ye i 







223 


iU 

iis One God}, with no partner or associate.’ 

& 

iSo whoever hopes for the meeting with his Lord,} i.e., hopes for 
good reward and recompense, 

&&} 

ilet hint work righteousness} meaning, in accordance with the 
prescribed laws of Allah, 

i2j 4 A ^j} I 

iand associate none as a parhzer in the worship of his Lord.} 

This is what is meant by seeking the pleasure of Allah alone 
with no associate or partner. These are the two basic features 
of acceptable deeds: their intent is for the sake of Allah alone, 
and are done in accordance with the way of the Messenger pf 
Allah m- I 

Imam Ahmad recorded that Mahmud bin Labld said that the 
Messenger of Allah jg said: 

u b\» 



*What I fear the most for you is the small Shirk.* 



|*-*^*^ Oj^>u v CJ0I ^ 


•Showing off (Ar-Riya). Allah will say on the Day of 
Resurrection, when the people are rexvarded or punished for 
their deeds, “Go to the one for whom you zvere showing off in 
the zoorld and see if you zvilt find any rezoard with him 

Imam Ahmad recorded that Abu Said bin Abi Fadalah ll- 
Ansari, who was one of the Companions, said: “I heard the 
Messenger of Allah jg say, T 


111 Ahmad 5:428. 



Otf -fi : 5 lli csSU o 443 V y 
3)1 0|i (3)1 fs- X* ill^J 


> U «/ 

■» *■ 


uAllah will gather the first and the last on the Day of 
Resurrection, the Day concerning which there is no doubt. A 
voice will call out, "Wlwever used to associate anyone with 
Allah in the deeds which he did, let him seek his rezvard from 
someone other than Allair, for Allah is the least in need of any 
partner or associate 

It was also recorded by At-Tirmidhi and Ibn Majah. 12 * 

This is the end of the Tafsir of Surat Al-Kahf. Praise be to 
Allah, the Lord of all that exists. 


111 Ahmad 4:215. 

* 2 * Tuhfat Al-Ahwadhi 8:599, Ibn Majah 2:1406. 
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The Tafslr of Surah Maryam 
(Chapter - 19) 

Which was revealed in Makkah 


Muhammad bin Ishaq recorded a Hadith of Umm Salamah 111 
in his Sirah, and Ahmad bin Hanbal recorded from Ibn 
Mas'ud, the story of the Hijrah (migration) to Ethiopia from 
Makkah. The narration mentions that Ja‘far bin Abi Talib 
recited the first part of this Surah to An-NajashI and his 
companions. ,2 I 


-sS» 





In the Name of Allah, the Most Gracious, the Most Merciful. 


JB iT.tSii- »Uj jlJj fxS I&J uJ-j jTj <. j-pu | ».| ** 1 ^ 

4 'j pj 4-, (Ciu)' 4l 4 , - > 

tf’j. 'it-j cj* 4 4+* ot 4>*J' 

4 ' l~»»j yj 4)^4-b vy*" J'* 


41 • Kdf Ha Ya ‘Ain Sad.} I 

42. A reminder of the mercy of your Lord to His servant 
Zakariyyd.} 

43. When he called his Lord [with] a call in secret.} 

4 4. He said: "My Lord! Indeed my bones have groivn feeble, 
and gray hair has Ashta'al on my head, and I have never been 
unblessed in my invocation to You, O my Lord!"} 

45. "And verily, I fear Mawali after me, and my wife is 
barren. So give me from Yourself an heir."} 

46 . "Who shall inherit me, and inherit (also) the posterity of 
Ya'qub. And make him, my Lord, one with whom You are, 
well-pleased!"} 


111 Ibn Hisham 1 :357. 
121 Ahmad 1:201,461. 
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The Story of Zakariyya and His Supplication for a Son 

The discussion about the separate letters has already preceded 
at the beginning of Surat Al-Baqarah. Concerning Allah’s 
statement, 

iA reminder of the mercy of your Lord} 

This means that this is a reminder of Allah’s mercy upon His 
servant Zakariyya. 111 Yahya bin Ya'mar recited it, 

"He has reminded of your Lord’s mercy to His servant 
Zakariyya.” 

The word Zakariyya in the Ayah has been recited with 
elongation and also shortened. Both recitations are well- 
known. He was a great Prophet from the Prophets of the 
Children of Israel. In Sahih Al-Bukhari, it is recorded [that the 
Prophet said about Zakariyya] that He was a carpenter who 
used to eat from what he earned with his own hand through 
carpentry. 

Concerning Allah’s statement, 

iL *Tjj aJj 

iWhen he called his Lord [with] a call in secret.} 

He only made his supplication secretly because it is more 
beloved to Allah. This is similar to what Qatadah said 
concerning this Ayah , 

iWhen he called out his Lord [zoith] a call in secret.} 

"Verily, Allah knows the pious heart and he hears the hidden 
voice.” 131 

ZA> 

iHe said: “My Lord! Indeed my bones have grown feeble..."} 

,n Al-Qurtubi 11 :75. 

Muslim 4:1847. We were unable to locate it with Al-Bukhari. 

[31 At-Tabari 18:142. 
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meaning, “I have become weak and feeble in strength.” 

iand gray hair has Ashta'al on my head ,$► 

means the gray hair has burned into the black hair. Thle 
intent is to inform of weakness and old age, and its external 
and internal traces. 

Concerning Allah's statement, 

iand I have never been itnblessed in my invocation to You, O 
my Lord !^ 

This means, “I have not experienced from You except that You 
would respond to my supplication and that You would never 
refuse me in whatever I ask of You.” 

Concerning His statement, 

Cj* 

4And verily , / fear Mawdli after 

Mujahid, Qatadah and As-Suddi, all said, “In saying the word 
Mawdli, he (Zakariyya) meant his succeeding relatives.” 111 

The reason for his fear was that he was afraid that the 
generation that would succeed him would be a wicked 
generation. Thus, he asked Allah for a son who would be a 
Prophet after him, who would guide them with his 
prophethood and that which was revealed to him. 

In response to this I would like to point out that he was not 
afraid of them inheriting his wealth. For a Prophet is too great 
in status, and too lofty in esteem to become remorseful over 
his wealth in this fashion. A Prophet would not disdain to 
leave his wealth to his successive relatives, and thus ask to 
have a son who would receive his inheritance instead of them. 
This is one angle of argument. 

The second argument is that Allah did not mention that he 
(Zakariyya) was wealthy. On the contrary, he was a carpenter 
who ate from the earnings of his own hand. This type of 
person usually does not have a mass of wealth. Amassing 

111 At-Tabari 18:144. 
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wealth is not something normal for Prophets, for verily, they 
are the most abstentious in matters of this worldly life. 

The third argument is that it is confirmed in the Two Sahxhs , 
in more than one narration, that the Messenger of Allah 
said, 

^ lis ji La l j ji N ® 

«We (the Prophets) do not leave behind inheritance (of wealth). 
Whatever we leave behind , then it is charity. 

In a narration recorded by At-Tirmidhi with an authentic 
chain of narrations, he said, 

*We, Prophets do not leave behind inheritance (of wealth) f 2 * 

Therefore, the meaning in these Hadiths restricts the meaning 
of Zakariyya’s statement, 

4Sd give me from yourself an heir. Who shall inherit me,} 
inheritance of prophethood. For this reason Allah said, 

iand inherit (also) the posterity of Ya'qub.} 

This is similar to Allah's statement, 

iAnd Sulaymdn inherited from Dawud.}[ 27:16] 

This means that he inherited prophethood from him. If this 
had meant wealth, he would not have been singled with it 
among his other brothers. There also would have been no 
important benefit in mentioning it if it was referring to wealth. 
It is already well-known and established in all of the previous 
laws and divinely revealed creeds, that the son inherits the 
wealth of his father. Therefore, if this was not referring to a 
specific type of inheritance, then Allah would not have 
mentioned it. All of this is supported and affirmed by what is 

111 Fath Al-Bari 6:227, Muslim 3:1383. 

21 Tuhfat Al-Ahwadhi 5:234. 
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in the authentic Hacllth: 


\f,\ llS^J \jt Y frllyS/i 


— > jy 


0*-’ 


«We Prophets do not leave behind any inheritance (of wealth). 
Whatever we leave behind, then it is charity V 1 ' 

Mujahid said concerning his statement, 

1*' *' u ' * K " .'►"X 

j'* Ot 

4Who shall inherit me, and inherit (also) the posterity of 
Ya'qub.) [19:6] 

“His inheritance was knowledge, and Zakariyya was one of the 
descendants of Ya'qub. 121 " Hushaym said, “Ismail bin A 
Khalid informed us that Abu Salih commented about t|ie 
Ayah: 

ot &/J i#sJ 

)who shall inherit me, and inherit (also) the posterity of 
Ya'qub.) 

“He would be a Prophet like his forefathers were Prophets.” 13 
Allah’s statement, 

iand make him, my Lord, one with whom You are well- 
pleased!) 

means “Make him pleasing to You (Allah) and your creation. 
Love him and make him beloved to your creatures, in both his 
religion and his character.” 

4 ot $ p is?-. 




)7. (Allah said:) “O Zakariyya! Verily, We give you the good, 
news of a son, whose name will be Yahya. We have given tha( 
name to none before (him).”) 


111 Tuhfat Al-Ahwadhi 5:234. 
121 At-Tabari 18:146. 

131 At-Tabari 18:146. 
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The acceptance of 
His Supplication 

This statement implies 
what is not mentioned, 
that his supplication 
was answered. It was 
said to him, 

A, ££ q %&& 

46£ 

$(Allah said:) "O 
Zakariyyd! Verily, V\/e 
give you tire glad tidings 
of a son, whose name 
will be Yahya..."} 
Similarly Allah, the 
Exalted, said; 

A# _ 

Jl) 4 j> \jjJr-=3j U.J s«jJJ Uji y 1 
iuj) J Iw^a 

AjA 4» TA^UjJl £f- 

j 4^2 $3 £ 

/ /. J# /« */ 

Jjy^jj *4 O' *—■ 

'4~J 0^ j£»jfC liJ-2* 

^ .A, jy LJ-xj J 


4-Af that time Zakariyya invoked his Lord, saying: "O my 
Lord! Grant me from You, a good offspring. You are indeed the 
All-Hearer of invocation." Then the angels called him, while he 
was standing in prayer in the MihrdbJ 11 (saying): "Allah 
gives you glad tidings of Yahya, confirming Relieving in) the 
word from Allah, noble, keeping away from sexual relations 
with women, a Prophet, from among the righteous. "^[3:38-39j 

Allah said, 


m 


A private place of worship. 
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i We have given that name to none before (him).} 

Qatadah, Ibn Jurayj and Ibn Zayd said, “This means that no 
one had this name before him.” 111 Ibn Jarir preferred tljis 
interpretation, may Allah have mercy upon him. 

St jij ililissy fiii 4 4' J 

M & & Oi 

48. He said: "My Lord! Hoiv can I have a son, when my wife 
is barren, and I have reached the extreme old age."} 

49. He said: "Thus your Lord says: 'It is easy for Me. 
Certainly I have created you before, when you had been 
nothing!' '>[19:8-9] 

His amazement after the acceptance of His Supplication 

Zakariyya was amazed when his supplication was answered 
and he was given the good news of a son. He became 
extremely overjoyed and asked how this child would be born to 
him, and in what manner he would come. This was 
particularly amazing because his wife was an old woman who 
was barren and had not given birth to any children in her 
entire life. Even Zakariyya himself had become old and 
advanced in years, his bones had become feeble and thin, £^id 
he had no potent semen or vigor for sexual intercourse. 

The Answer of the Angel 

4ji> 

4He said:} 

That is, the angel, in his response to Zakariyya and his was 
amazement. 

4 oji Je j* jli ^ 

4"Thus says your Lord: 'It is easy for Me...' "} 


Ii| 


At-Tabari 18:148. 



Meaning the birth of the son will be from you and from this 
wife of yours and not from any other (woman). 

ieasy} 

Meaning, it is simple and easy for Allah to do. Then he (the 
angel) mentioned to him that which is more amazing than 
what he was asking about. The angel said that the Lord said, 


iCertainly I have created you before, when you had been 
nothing!} 

This is similar to Allah’s statement, 


4,|;b/£ W-^ Sj Ow $3$ ff- <$1 


iHas there not been over man a period of time, when he was 
not a thing worth mentioning?} [76:1) 


(&■ S4- $3 SJt jgs *31 JXx jte h: 4 


^20. He [Zakariyya] said: “My Lord! Appoint for me a sign.” 
He said: “Your sign is that you shall not speak unto mankind 
for three nights, though having no bodily defect."} 

ill. Then he came out to his people from the Mihrab and he 
indicated to them by signs to glorify [Allah] in the morning and 
in the afternoon.} 


The Sign of the Pregnancy 

Allah, the Exalted, informed about Zakariyya that he said, 

j 't'j 


iHe (Zakariyya) said: “My Lord! Appoint for me a sign."} 

“Give me a sign and a proof of the existence of that which You 
have promised me, so that my soul will be at rest and my heart 
will be at ease with Your promise.’’Similarly Ibrahim said, 


c&b oijr pJ 1 J 8 ^} 


iMy Lord! Shoiv me how You give life to the dead. He (Allah) 
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said: "Do you not believe?" He said: "Yes (I believe), but to 
put my heart at ease. ’>[2:260] 

Then Allah says, 

i&x ti} 

4 He said: "Your sign is..."} meaning, “Your sign will be...” 

gi3 %} 

ithat you shall not speak unto mankind for three nights, 
though having no bodily defect.} 

Meaning, < y° ur tongue will be prevented from speaking lor 
three nights while you are healthy and fit, without a:iy 
sickness or illness.’ Ibn ‘Abbas, Mujahid, Ikrimah, Wahb, As- 
Suddi, Qatadah and others said, “His tongue was arrested 
without any sickness or illness.” ,li ‘Abdur-Rahman bin Zayd 
bin Aslam said, “He used to recite and glorify Allah, but he 
was not able to speak to his people except by gestures.” ,2) M- 
‘Awfi reported that Ibn ‘Abbas said, 

gu Uz} 

ithree nights, though having no bodily defect.} 

“The nights were consecutive.” However, the first statement 
that is reported from him and the majority is more correct. 
This Ayah is similar to what Allah, the Exalted, said in Surah 
Al ‘Imran, 

} v !^=* 

4He said: "O my Lord! Make a sign for me." (Allah) said 
"Your sign is that you shall not speak to mankind for three 
days except with signals. And remember your Lord much, am 
glorify (Him) in the afternoon and in the morning. ^[3:41] 

This is a proof that he did not speak to his people for these 
three nights and their days as well. 


111 At-Tabari 18:152. 
121 At-Tabari 18:152. 
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iexcept with signals.} 

Meaning, with bodily gestures, this is why Allah says in this 
noble Ayah, 

ja .oy je f^j.} 

iThen he came out to his people from the Mihrab} 

referring to the place where he was given the good news of the 
child. 


ihe indicated to them by signs} 

Meaning he made a gesture to them that was subtle and swift. 


ito glorify [Allah] in the morning and in the afternoon.$ 

That they should be agreeable to what he was commanded to 
do during these three days, to increase in his deeds and 
gratitude to Allah for what He had given him. Mujahid said. 


ihe indicated to them by signs ^ 

“He made a gesture .” 111 Wahb and Qatadah said the same . 121 

{JJ A) fji (A-J <£-* irr*J 


/*" % *•> 


412 . (It was said to his son) : “O Yahyd! Hold fast to the 
Scripture." And V\fe gave him wisdom while yet a child.} 

423. And Hananan from Us, and Zakatan, and he was pious,} 

424. And dutifil to his parents, and he was not arrogant or 
disobedient.} 

415. And Salam (peace) be on him the day he was bom, and 
the day he dies, and the day he will be raised up to life 
(again)!} 


111 At-Jabari 18:153. 
121 At-Tabari 18:154. 
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The Birth of the Boy and His Characteristics 

This also implies what is not mentioned, that this promised 
boy was bom and he was Yahya. There is also the implicatian 
that Allah taught him the Book, the Tawrah which they used 
to study among themselves. The Prophets who were sent to 
the Jews used to rule according to the Tawrah, as did the 
scholars and rabbis among them. He was still young in ege 
when Allah gave him this knowledge. This is the reason that 
Allah mentioned it. Because of how Allah favored him and his 
parents, He says, 

40 Yahya! Hold fast to the Scripture [the Taiordh].} 

Means, “Learn the Book with strength.” In other words, learn 
it well, with zeal and studious effort. 

iAnd We gave hint ivisdom while yet a child.} 

This means he was given understanding, knowledge, fortitude, 
diligence and zeal for good and the pursuit of good. He was 
blessed with these characteristics even though he was youn ». 
Allah said, 

iii jt 

iAnd (made him) Handnan from Us,} [19:13] 

Ali bin Abi Talhah reported that Ibn ‘Abbas said, 

iii j. 

iAnd Handnan from Us,} 

“This means mercy from Us.”* 1 * Ikrimah, Qatadah and Ad- 
Dahhak all said the same. Ad-Dahhak added, “Mercy that no 
one would be able to give except Us.” Qatadah added, “With it, 
Allah had mercy upon Zakariyya.” 12 * Mujahid said, j 


111 At-Jabari 18:156. 
121 At-Tabari 18:156. 
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fcl-j} 

iAnd Hananan from Us,} 

“This was gentleness from His Lord upon him.” 11 ! The apparent 
meaning is that Allah’s statement Hananan (affection, 
compassion) is directly related to His statement, 


iand We gave him wisdom while yet a child.} 

meaning, “We gave him wisdom, compassion and purity.” This 
means that he was a compassionate man, who was righteous. 
Hanan means the love for affection and tenderness (towards 
others). 

Concerning Allah’s statement, 



iand Zakdtan,} 

This is related to His statement, 

i^j} 

iAnd Hananan} 

The word Zakah means purity from filth, wickedness and sins. 
Qatadah said, “The word Zakah means the righteous deed.”* 2 ' 
Ad-Dahhak and Ibn Jurayj both said, “The righteous deed is 
the pure (Zakah) deed.”* 31 Al-‘Awfi reported that Ibn ‘Abbas 
said, 



iand Zakatan,} 

“This means that he was a blessing.” 

i'Ci 'Xf} 

iand he was pious.} (19:13) 


111 At-Tabari 18:156. 
121 At-Tabari 18:159. 
131 At-Tabari 18:159. 
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meaning that he was pure and had no inclination to do sins 
Allah said; 

/ •- / * # // V 1 . /«' t/. ' f' \ 

L>U*- A Wj? 


[i| 


} 


<And dutiful to his parents, and he was not arrogant or disobedient 
After Allah mentioned Yahya’s obedience to his Lord and that 
Allah created him full of mercy, purity and piety, He attached 
to it his obedience to his parents and his good treatment j of 
them. Allah mentioned that he refrained from disobeying them 
in speech, actions, commands and prohibitions. Due to tpis 
Allah says, 

4and he was not arrogant or disobedient.} 

Then, after mentioning these beautiful characteristics, Allah 
mentions his reward for this, 

pp (jo Aj pt <4* 

4And Saldm (peace) be on him the day he was born, and th^ 
day he dies, and the day he will be raised up to life (again)!} 

This means that he had security and safety in these three 
circumstances. Sufyan bin ‘Uyaynah said, “The loneliest that a 
man will ever feel is in three situations. The first situation is 
on the day that he is bom, when he sees himself coming out 
of what he was in. The second situation is on the day that he 
dies, when he sees people that he will not see anymore. The 
third situation is on the day when he is resurrected, when he 
sees himself in the great gathering. Allah has exclusively 
honored Yahya, the son of Zakariyya, by granting him peace in 
these situations. Allah says, 

/ , > >' '' */r v 

T - v • 4*- {JJ pi +4* JT 


^ t_yj Aj pi. 

4And Saldm (peace) be on him the day he was bom, and the 


day he dies, and the day he will be raised up to life (again)!} 

This narration was reported by Ibn Jarir, from Ahmad [bin 
Mansur Al-MarwazI, from Sadaqah bin Al-Fadl, from Sufyan 
bin TJyaynah. 


I’l At-Tabari 18:159, Ad-Durr Al-Manthur 5 :486. 








The Story of Maryam and Al-Masxh (‘Isa) 

After Allah, the Exalted, mentioned the story of Zakariyya, and 
that He blessed him with a righteous, purified and blessed 
child even in his old age while his wife was barren, He then 
mentions the story of Maryam. Allah informs of His granting 
her a child named ‘Isa without a father being involved (in her 
pregnancy). Between these two stories there is an appropriate 
and similar relationship. Due to their closeness in meaning, 
Allah mentioned them here together, as well as in Surahs Al 
‘Imran and Al-Anbiya’. Allah has mentioned these stories to 
show His servants His ability, the might of His authority and 
that He has power over all things. 

Allah says, 

i(Z 4 

iAnd mention in the Book, Maryam,$ 

She was Maryam bint Imran from the family lineage of 
Dawud. She was from a good and wholesome family of he 
Children of Israel. Allah mentioned the story of her mother’s 
pregnancy with her in Surah Al 'Imran, and that ohe 
(Maryam’s mother) dedicated her freely for the service of Allah. 
This meant that she dedicated the child (Maryam) to the 
service of the Masjid of the Sacred House (in Jerusalem). 
Thus, they (Zakariyya, Maryam’s mother and Maryam) were 
similar in that aspect. 

46X ft? ^ 

4 So her Lord (Allah) accepted her with goodly acceptance. He 
made her grow in a good manner. ^[3:37] 

Thus, Maryam was raised among the Children of Israel in an 
honorable way. She was one of the female worshippers, well- 
known for her remarkable acts of worship, devotion and 
perseverance. She lived under the care of her brother-in-law, 
Zakariyya, who was a Prophet of the Children of Israel at i:hat 
time. He was a great man among them, whom they would 
refer to in their religious matters. Zakariyya saw astonishing 
miracles occur from her that amazed him. 

j&t 
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iEvery time Zakaiyya entered the Mihrdb to (visit) her, he 
found her supplied ivith sustenance. He said: "O Maryam! 
From where have you got this?" She said, "This is from Allah." 
Verily, Allah provides to whom He wills, without limit.} 13:37] 

It has been mentioned that he would find her with winter fruit 
during the summer and summer fruit during the winter. This 
has already been explained in Surah Al ‘Imran. Then, when 
Allah wanted to grant her His servant and Messenger, Isa, one 
of the five Great Messengers. 


ishe ivithdreiv in seclusion from her family to place facing 
east.} [19:16] 


This means that she withdrew from them and secluded herself 
from them. She went to the eastern side of the Sacred Masjid 
(in Jerusalem). It is reported from Ibn ‘Abbas that he said, 
“Verily, I am the most knowledgeable of Allah’s creation of why 
the Christians took the east as the direction of devotional 
worship. They did because of Allah’s statement, 




iWhen she withdreiv in seclusion from her family to a place 
facing east.} 

Therefore, they took the birthplace of Isa as their direction of 
worship.” 111 

Concerning Allah’s statement, 

i>j 


iShe placed a screen before them;} 

This means that she hid herself from them and concealed 
herself. Then, Allah sent Jibril to her. 

iiyL & 4J £2} 

iand he appeared before her in the form of a man in all 
respects.} [19:17] 


^ ^ At-Taban 18:162. The chain for this particular narration has a 
deficiency in it. Ibn Kathlr mentions a number of narrations about 
this Ayah, afterwhich he says, “And Allah knows best.” 


This means that he came to her in the form of a perfect and 
complete man. Mujahid, Ad-Dahhak, Qatadah, Ibn Jurayj, Wahb 
bin Munabbih and As-Suddi all commented on Allah’s statement, 

4then We sent to her Our Ruh,) “It means Jibril.”' 11 
4 ;«;\^ju SjZ ci', 

4She said: "Verily, I seek refuge with the Most Gracious from 
you, if you do fear Allah .") 

This means that when the angel (Jibril) appeared to her in tne 
form of a man, while she was in a place secluded by herself 
with a partition between her and her people, she was afraid of 
him and thought that he wanted to rape her. Therefore, she said, 

4U iJr jiJL & 

4Verily, I seek refuge with the Most Gracious from you, if you 
do fear Allah.$ 

She meant, “If you fear Allah,” as a means of reminding him 
of Allah. This is what is legislated in defense against (evil), so 
that it may be repulsed with ease. Therefore, the first thing s ne 
did was try to make him fear Allah, the Mighty and Sublime. 

Ibn Jarir reported from ‘Asim that Abu Wa’il said whjn 
mentioning the story of Maryam, “She knew that the pious 
person would refrain (from committing evil) when she said, 

446 %$£ 3JT 4 3* 

4"Verily, I seek refuge with the Most Gracious from you, if 
you do fear Allah." He said: "I am only a messenger from your 
Lord...") 

This means that the angel said to her in response, and in order to 
remove the fear that she felt within herself, “I am not what you 
think, but 1 am the messenger of your Lord.” By this he meant, 
“Allah has sent me to you.”' 2 ' It is said that when she mentioned 
the (Name of the) Most Beneficent (Ar-Rahman), Jibril fell apart 
and returned to his true form (as an angel). He responded, 


111 At-Jabari 18:163. 
121 At-Tabari 18:164. 
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(&j Qi 4 U 4 J 3 LI 'dp 

1 am only a messenger from your Lord, to provide to you the 
gift of a righteous son.’ 

4 & $ 

iShe said: "How can I have a son..."} 

This means that Maryam was amazed at this. She said, “How 
can I have a son?” She said this to mean, “In what way would 
a son be bom to me when I do not have a husband and I do 
not commit any wicked acts (i.e. fornication)?” For this reason 
she said, 



iwhen no man has touched me, nor am I Baghiyya?} 

The Baghiyy is a female fornicator. For this reason, a Hadith 
has been reported prohibiting the money earned from 
Baghiyy. n] 

4 He said: “Tims said your Lord: ‘That is easy for Me 
(Allah)..."} 

This means that the angel said to her in response to her 
question, “Verily, Allah has said that a boy will be bom from 
you even though you do not have a husband and you have 
not committed any lewdness. Verily, He is Most Able to do 
whatever He wills.” Due to this, he (Jibrll) conveyed Allah’s 
Words, 

ijl# ^ 

iAnd (We wish) to appoint him as a sign to mankind} 

This means a proof and a sign for mankind of the power of 
their Maker and Creator, Who diversified them in their 
creation. He created their father, Adam, without a male 
(father) or female (mother). Then, He created Hawwa’ (Adam’s 
spouse) from a male (father) without a female (mother). Then, 
He created the rest of their progeny from male and female, 


111 Ahmad 1:235, Al-Bukhari 2237, Muslim 1567. 
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except Isa. He caused ‘Isa to be bom from a female without, a 
male. Thus, Allah completed the four types of creation (of the 
human being), which proves the perfection of His power and 
the magnificence of His authority. There is no god worthy of 
worship except Him and there is no true Lord other than Him 
Concerning Allah’s statement, 

iand a mercy from Us,} 

This means, “We will make this boy a mercy from Allah anc a 
Prophet from among the Prophets. He will call to the worship 
of Allah and monotheistic belief in Him. This is as Allah, the 
Exalted, said in another Ayah, 

j * * W .' Jjl u 41)1 4 ^U1 I wllj 

4^*' C/i-i ^+£=»j J-i-"J' 4 j t-jjj' 

i(Remember) when the angels said: "O Maryam! Verily, Allah 
gives you the good neivs of a Word from Him, his name will be 
Al-Masfh, 'Isa, the son of Maryam, held in honor in this iborld 
and in the Hereafter, and will be one of those ivho are near to 
Allah. And he will speak to the people, in the cradle and in 
manhood, and he loill be one of the righteous.} (3:45-46) 

This means that he will call to the worship of his Lord in pis 
cradle and while and adult. 

Concerning His statement, 

i'C~^S (y\ £&} 


iand it is a matter (already) decreed (by Allah).} 

This is the completion of Jibril’s dialogue with Maryam 
informed her that this matter was preordained by 
power and will. Muhammad bin Ishaq said, 


He 
Allah’s 






iand it is a matter (already) decreed (by Allah).} 

“This means that Allah determined to do this, so there is 
avoiding it.”* 1 ' 


m 


no 


At-Tabari 18:165. 
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422. So she conceived him, and she ivithdrew with him to a 
remote place.} 

423. And the pains of childbirth drove her to the trunk of a 
date palm. She said: “Would that I had died before this, and 
had been forgotten and out of sight!’’} 


The Conception and the Birth 

Allah, the Exalted, informs about Maryam that when Jibril 
had spoken to her about what Allah said, she accepted the 
decree of Allah. Many scholars of the predecessors (Salaf) have 
mentioned that at this point the angel (who was Jibril) blew 
into the opening of the garment that she was wearing. Then 
the breath descended until it entered into her vagina and she 
conceived the child by the leave of Allah. 

Muhammad bin Ishaq said, “When she conceived him and 
filled her water jug (at a well), she returned (to her people). 
After this, her menstrual bleeding ceased and she experienced 
what the pregnant woman experiences of sickness, hunger, 
change of color and there was even a change in the manner of 
her speech. After this, no people came to visit any house like 
they did the house of Zakariyya. The word spread among the 
Children of Israel and the people were saying, Verily, her 
partner (in fornication) was Yusuf, because there was no one 
else in the temple with her except him. 1 So she hid herself 
from the people and placed a veil between herself and them. 
No one saw her and she did not see anyone else.” 

Allah said; 

iAnd the pains of childbirth drove her to the trunk of a date 

palm.} 

This means that her pains of labor compelled her to go to the 
trunk of a date-palm tree that was at the place where she had 
secluded herself. The scholars differed over its location. As- 
Suddi said, “Her place of seclusion was to the east and that 
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was where she would pray at the Sacred House pf 
Jerusalem.”* 1 * Wahb bin Munabbih said, “She ran away and 
when she reached an area between Ash-Sham* 2 * and Egypt, 
she was overcome by labor pains.”* 3 * In another narration 
from Wahb, he said, “This took place eight miles from the 
Sacred House of Jerusalem in a village that was known is 
Bayt Al-Lahm (Bethlehem).”’ 4 ’ I say, there are Hadiths about 
the Isra’ (Night Journey of the Prophet jg) that Eire reported by 
An-Nasal on the authority of Anas,’ 5 ’ and Al-BayhaqI on the 
authority of Shadad bin Aws, that say that this took place at 
Bait Al-Lahm.* 6 ’ Allah knows best. This is what is well known 
that the people all relate from each other. The Christians haive 
no doubt held that the place of this occurrence was Bethlehem 
and this is what all the people relate. It has been related in a 
Hadlth also, if the Hadith is authentic. 

Allah says, informing about her, 

/ / / / ft I y / ^ ^ ✓ // f / / V 
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4She said: "Would that I had died before this, and had been 

forgotten and out of sight!"} 

In this is an evidence of the permissibility to wish for desith 
when a calamity strikes. She knew that she was going to be 
tested with the birth, the people would not assist her, and 
they would not believe her story. After she was known as a 
devout worshipper among them, they now thought that she 
had become a fornicating whore. She said. 


•L* 

4 Would that I had died before this,} 

At-Tabari 18:161. 

Greater Syria. 

At-Tabari 18:170. 

At-Tabari 18:170. 

An-Nasal in Al-Kubra 1 :22 1. Most scholars consider the text that 
include Bethlehem as a place of prayer on the night of Isra’ to be 
unauthentic. 

Dala’il An-Nubuwwah 2:355. 
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She said this to mean before this situation. 


iatid I had been forgotten and out of sightly 

This means, “I wish I had not been created and I was 
nothing.” This was mentioned by Ibn ‘Abbas. 111 Qatadah said, 


4 




}and 1 had been forgotten and out of sight!} 

“This means something unknown, forgotten and no one knew 
who I was.” 


-14^ gif* 
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424. Then he cried unto her from belmv her, saying: "Grieve 
not: your Lord has provided a Sariy under you.”} 

425. “And shake the trunk of date palm towards you, it will let 
fall fresh ripe dates upon you.”} 

426. “So eat and drink and rejoice. And if you see any human 
being, say: ‘Verily, I have vowed a fast for the Most Gracious 
so I shall not speak to any human being today.,”} 


What was said to Her after the Birth 

Some reciters read the Ayah as, 

< 4 ^> 

(Who was below her) 

Meaning the one who was below her called to her. Others 
recited it as, 

4 ] 4 ^ mi 

ifrom below her} 

With the meaning of a preposition (from) instead of a pronoun 
(who). The scholars of Tafsir have differed over the 
interpretation of who was calling out. Al-'Awfi and others 

m 


At-Tabari 18:172. 
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o i 

{Then cried unto her from below her,} 

“This is referring to Jibril 111 because Isa did not speak until 
she brought him to her people.” Similarly, Said bin Jubayr, 
Ad-Dahhak, ‘Amr bin Maymun, As-Suddi and Qatadah all 
said, “Verily, this is referring to the angel Jibnl.” 121 This 
means that he (Jibril) called out to her from the bottom of the 
valley. Mujahid said, 

Ji 


iTheti cried unto her from below her,} 

“This is referring to ‘Isa bin Maryam.” Likewise, ‘Abdur-Razzaq 
reported from Ma'mar that Qatadah said that Al-Hasan sail, 
“This is referring to her son (Isa).” This is also one of the two 
opinions reported from Said bin Jubayr - that it was her so n, 
‘Isa, speaking. Said said, “Have you not heard Allah saying, 

i~4\ 

iThen she pointed to him.} 

Ibn Zayd and Ibn Jarir preferred this opinion in his Tafsir. 
Allah said, 

iGrieve not:} 

He called to her saying, “Do not grieve.” 

/ / ^ £ / /// »/ V 
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iyour Lord has provided a Sariy under you.$ 

Sufyan Ath-Thawri and ShulDah reported from Abu Ishaq that 
* Al-Bara’ bin ‘Azib said, 

S»y 

iyour Lord has provided a Sariy under you.} 


111 At-Tabari 18:173. 
121 At-Tabari 18:173. 
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jii c^A Ojji 41 

4Say: ‘Verily, I have vowed a fast unto the Most Gracious 
(Allah) so I shall not speak to any human being today.'} 

Meaning, by signaling with gestures, not a statement 
speech. This is so that she does not negate her oath itself, 

vjtJ' (4^='* If*} 

4so l shall not speak to any human being today.} 

Anas bin Malik commented on, 

oji 41 )> 

}I have vowed a fast unto the Most Gracious} 

He said; “A vow of silence.” ,1) Likewise said Ibn ‘Abbas and 
Ad-Dahhak.* 21 

The meaning here is that in their Law, when fasting, it was 
forbidden for them to eat and speak. As-Suddi, Qatadah ajid 
‘Abdur-Rahman bin Zayd |3) have all stated this view. ‘Abdur- 
Rahman bin Zayd said, “When “Isa said to Maryam, 

4<SA ^ 

iGrieve not} She said, ‘How can I not grieve when you are with 
me and I have no husband nor am I an owned slave woman? 
What excuse do I have with the people? Woe unto me, if I h!ad 
only died before this, and had been a thing forgotten and 
unknown.’ Then, Isa said to her, ‘I will suffice you withj a 
statement, j 

(4^=' 41 bJ AA Ot jjp 

4And if you see any human being, say: ‘Verily, I have vowed j 
a fast unto the Most Gracious so I shall not speak to any\ 
human being this day.'}’ 

All of this is from the speech of Isa to his mother.” Wahb said 
the same as well. i 


111 At-Tabari 18:182-183. 

121 At-Tabari 18:182-183. 

,3 * At-Tabari 18:183, Al-Qurtubi 11:98. 
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427. Then she brought 
him to her people, carry¬ 
ing him. They said: "O 
Mary! Indeed you have 
brought a thing 
Fariy."} 

$28. “O sister of Harm! Your father was not a man ivho used 
to commit adultery, nor your mother urns an unchaste 
woman."} 
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429. 77ien s/ie pointed to him. They said: "How can we talk to 
one who is a child in the cradle?"} 

430. He said: "Verily, I am a servant of Allah, He has given 
me the Scripture and made me a Prophet;"} 

432. "And He has made me blessed loherever I be, and has 
enjoined on me [Aivsani] Salah and Zakdh, as long as 1 live."} 

432. “And to be dutiful to my mother, and made me not 
arrogant, unblessed."} 

433. "And Salam (peace) be upon me the day 1 ivas born, and 
the day I die, and the day l shall be raised alive!”} 
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Maryam with Al-Masih before the People, Their 
Rejection of Her and His Reply to Them I 

Allah, the Exalted, informs of Maryam’s situation when sne 
was commanded to fast that day and not to speak to any 
human being. For verily, her affair would be taken care of and 
her proof would be established. Thus, she accepted tlie 
command of Allah and she readily received His decree. Site 
took her child and brought him to her people, carrying him. 
When they saw her like this they made a big deal about her 
situation and they sternly protested against of it, and 1 



iThey said: “O Mary! Indeed you have brought a thing 
Fariy 

Fariy means a mighty thing. This was said by Mujahid, 
Qatadah, As-Suddi and others. 111 Ibn Abi Hatim reported from 
Nawf Al-Bikall that he said, “Her people went out searching for 
her, she was from a family that was blessed with prophethood 
and nobility. However, they could not find any trace of her. 
They came across a cow herder and they asked him, ‘Have you 
seen a girl whose description is such and such?’ He replied, 
“No, but tonight 1 saw my cows doing something that I’ve never 
seen them do before.’ They asked, “What did you see?’ He said, 
Tonight I saw them prostrating in the direction of that 
valley.’” |2, 


‘Abdullah bin Ziyad said (adding to the narration), |“I 
memorized from Sayyar that he (the cattle herder) said, ‘I saw 
a radiant light.’ ” So they went towards the direction that jie 
told him, and Maryam was coming towards them from that 
direction. When she saw them she sat down and she was 
holding her child in her lap. They came towards her until thby 
were standing over her. : 



iThey said: "O Mary! Indeed you have brought a mighty thing 
(Fariy)."* 


I 1 * At-Tabari 18:185. 
121 At-Tabari 18:187. 
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iTIten she pointed to him.} “She indicated, ‘Speak to him.’ They 
then said, ‘After she has come to us with this calamity, slie 
now commands us to speak to one who is a child in the 
cradle!’”' 1 ! As-Suddi said, “When she pointed to him they 
became angry and said, ‘Her mocking us, to the extent of 
commanding us to speak to this child, is worse to us than her 
fornication.’ ” 

rH-J' it 3? 5 * I 

4The\j said: "How can we talk to one who is a child in the 
cradle?"}™ 

This means, “How can someone speak who is in his cradle, in 
the state of infancy and a child?” Isa said, 

iU £ 

iVerily, I am a servant of Allah,} 

The first thing that he said was a declaration of the lofty 
honor of his Lord and His being free of having a child. Also, he 
affirmed that he himself was a worshipper of his Lord. 

Allah said, 

4He has given me the Scripture and made me a Prophet.} 

This was a declaration of innocence for his mother from the 
immorality that was attributed to her. Nawf Al-BIkall said, 
“When they said what they said to his mother, he (Isa) was 
nursing from her breast. At their statement he released the 
breast from his mouth and reclined on his left saying, 

4^ or 5 '* 

iVerily, I am a servant of Allah, He has given me the 
Scripture and made me a Prophet.} 

And he continued speaking until he said, 

4 & £} 


l 1 * Ad-Durr Al-Manthur 5:507. 
121 At-Tabari 18:189. 
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ias long as 1 live .$►” 

Concerning his statement, 

4And He has made me blessed wherever 1 be,fr 

Mujahid, ‘Amr bin Qays and Ath-Thawri all said that this 
means, “And He made me a teacher of goodness.”* 1 * In another 
narration from Mujahid, he said, “A person of great benefit.”* 2 * 
Ibn Jarir reported from Wuhayb bin Al-Ward, a freed slave of the 
Bani Makhzum tribe, that he said, “A scholar met another 
scholar who had more knowledge than himself. So he said to 
him, ‘May Allah have mercy upon you, what acts of mine should 
1 perform openly?’ The other replied, ‘Commanding good and 
forbidding evil, for verily, it is the religion of Allah, which He sent 
His Prophets with to His servants.’ The scholars have indeed 
agreed upon the statement of Allah, 

4And He has made me blessed wherever I be,fr 

Then it was said, What was his blessing?’ He (Wuhayb) replied, 
'Commanding good and forbidding evil wherever he was.’ ” 3 * 

His saying, 

4'-*- o-o £ jjLlll j^>jjjfr 


4and He has enjoined on me [Aiosani] Saldh and Zakah, as 
long as I live.fr 


This is similar to the statement of Allah to Muhammad 
4 .1'VvOJjiJ' liut j> dLj x&fr 


4And ivorship your Lord until there comes unto you the 
certainty (i.e. deathj.fr [15:99) 

‘Abdur-Rahman bin Al-Qasim reported from Malik bin Anas 
that he commented on Allah’s statement, 


4'i*- o-o £ 'j fj&'i J£~v\)fr 


*'* At-Tabari 18:191. 
|2) At-Tabari 18:191. 
* 3 * At-Tabari 18:191. 
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iand He has etijoined on me [Awsdni] Saldh and Zakdh, as i 
long as I live.} J 

He said, “Allah informed him of what would be of his affair 
until his death. This is the firmest evidence against the people 
who deny Allah’s preordained decree.” 11 ' 

Concerning Allah’s statement, 


iAnd to be dutiful to my mother.} This means, “He (Allah) has 
commanded me to treat my mother well.” He mentioned this 
after mentioning obedience to his Lord, Allah. This is because 
Allah often combines the command to worship Him with 
obedience to the parents. This is similar to Allah’s statement, 




iAnd your Lord has decreed that you zoorship none but Him 
and that you be dutiful to your parents.} [17:23] 

And He, the Exalted, said, 

i'l.jyJJ' Jl iujjJ J %=& J} 

4Give thanks to Me and to your parents. Unto Me is the final 
destination.} [31:14| 

Concerning his statement, 


iand He made me not arrogant, unblessed.} This means, “He 
(Allah) has not made me too proud or arrogant to worship Him, 
obey Him and be dutiful to my mother, and thus be unblessed;” 
Concerning Allah’s statement, ' 


4 rr.tf- fj>j ^Lj£\ fjj Jjjlj j-j) filtij} 


}And Saldm (peace) be upon me the day I was bom, and the 
day I die, and the day I shall be raised alive!} 


This is his affirmation that *he is a worshipper of Allah, the 
Mighty and Sublime, and that he is a creature created by 
Allah. He (Isa) will live, die and be resurrected, just like the 


Al-Qurtubi 11:103. That is, he understood Awsani with 
alternative meaning: “He decreed for me.”. 


iits 
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other creatures that Allah has created. However, he will have 
peace in these situations, which are the most difficult 
situations for Allah’s creatures.’ May Allah’s peace and 
blessings be upon him. 


Cxt o' L. 3'oj/I i ex'" 

'ji ^ *jl jjj ^^ Jj Jyj Qu Ijt 

*5. 4-r^* « 1$" jij* prd? <ie 


434. Skc/i is 'Isa, son of Maryam. Qawlal-Haqq [it is a 
statement of truth] about which they doubt (or dispute).} 

435. It befits not (the majesty of) Allah that He should beget a 
son. Glorified be He. When He decrees a thing, He only says to 
it: "Be!" - and it is.} 

436. ['Isa said]: "And verily, Allah is my Lord and your Lord. 
So worship Him. That is the straight path."} 

437. Then the sects differed, so woe unto the disbelievers from 
the meeting of a great Day.} 


‘Isa is the Servant of Allah and not His Son 

Allah, the Exalted, says to His Messenger Muhammad This 
is the story which We have related to you about Isa,’ upon 
him be peace. 

4o£a1> 

4(11 is) a statement of truth about which they doubt.} 

This means that the people of falsehood and the people of 
truth are in disagreement, of those who believe in him and 
those who disbelieve believe in him. For this reason most of 
the reciters recited this Ayah with Qawlul-Haqq (statement of 
truth) as the subject, referring to ‘Isa himself. ‘Asim and 
‘Abdullah bin ‘Amir both recited it Qawlal-Haqq (statement of 
truth) referring to the story in its entirety that the people 
differed about. It is reported from Ibn Mas“ud (1) that he 
recited it as Qalal-Haqqa, which means that he (Isa) said the 
truth. The recitation of the Ayah with the Qawlul-Haqq being 
the subject referring to ‘Isa, is the most apparent meaning 

m 


At-Tabari 18:194. 
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grammatically. It has support for it in the statement of Allah 
[after the story of Isa], I 


4; o; S* Vi ot 


i(This is) the truth front your Lord, so be not of those who 
doubt > [3:60] 

When Allah mentioned that He created him as a servant and a 
Prophet, He extolled Himself, the Most Holy, by saying, J 

jJj i>J $ fk 


41t befits not (the majeshi of) Allah that He should beset a son. 
Glorified be He.} 

Means glory be unto Him, He is far exalted above that which 
these ignorant, wrongdoing, transgressing people say about Him. 

iWhen He decrees a thing, He only says to it: "Be!" - and it\ 
is.} 


Whenever He wants something, He merely commands it and 
happens as He wills. This is as Allah says, 

j*)' ‘rt'oJrClj $ Oi xj; xj\} 


it 


iVerily, the likeness of ‘Isa before Allah is the likeness of 
Adam. He created him from dust, then said to him: "Be" - 
and he was. (This is) the truth from your Lord, so be not of 
those who doubt .> [3:59-60] 


*isa commanded the Worship of Allah Alone, then the 
People differed after Him 

Allah said; 

4 r \ J Li:- -* J»>» oxili o}j4 


iAnd verily, Allah is my Lord and your Lord. So worship 
Him. Tlmt is the straight path.} 

Among those things which Isa said to his people while he was 
in his cradle is that Allah was his Lord and their Lord, and he 
commanded them to worship Him alone. He said, 
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to 


4So ivorship Him. That is the straight path.} 

Meaning, “That which I have come to you with from Allah is 
the straight path.” This means that the path is correct; 
whoever follows it will be rightly guided and whoever opposes 
it will deviate and go astray. 

Allah’s statement, 

iThen the sects differed,} means that the opinions of the People 
of the Book differed concerning Isa even after the explanation 
of his affair and the clarification of his situation. They disagreed 
about his being the servant of Allah, His Messenger, and His 
Word that He cast upon Maryam and a spirit from Himself. So 
a group of them - who were the majority of the Jews (may 
Allah’s curses be upon them) - determined that he was a child 
of fornication and that his speaking in his cradle was merely 
sorcery. Another group said that it was Allah Who was 
speaking (not ‘Isa). Others said that he (isa) was the son of 
Allah. Some said that he was the third part of a divine trinity 
with Allah. Yet, others said that he was the servant of Allah 
and His Messenger. This latter view is the statement of truth, 
which Allah guided the believers to. A report similar with this 
meaning has been reported from ‘Amr bin Maymun, Ibn Jurayj, 
Qatadah and others from the Salaf (predecessors) and the 
Khalaf (later generations). 

Allah said, 

OJ 

iso iooe unto the disbelievers from the meeting of a great Da\/.} 

This is a threat and severe warning for those who lie about 
Allah, invent falsehood and claim that He (Allah) has a son. 

However, Allah has given them respite until the Day of 
Resurrection, and He has delayed their term out of gentleness 
and confident reliance upon His divine decree overcoming 
them. Verily, Allah does not hasten the affair of those who 
disobey Him. This has been related in a Hadlth collected in the 
Two Sahihs, 
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^ 'H > r*M *i k 

« Verily, Allah gives respite to the wrongdoer until He seizes 
him and he will not be able to escape Him.* 

Then, the Messenger of Allah % recited the Ayah , 

<(Sudi is the punishment of your Lord when He punishes fhe 
towns white they are doing wrong. Verity, His punishment is 
painful, (and) severe .> [11:102] ni 

In the Two Sahihs it is also reported that the Messenger |)f 
Allah ^ said, 

j 1J-J aJ a L t \ i 44 -J ajl**Z* C j i JU ' N • 

i - J -* - X* t. - <**' - ^ 

fl No one is more potienf with something harmful that he hears 
than Allah . Verily f they attribute to Him a son, while He is the 
One Who provides them sustenance and good health.*^ 

Allah says, 

> i , '-■> j* s ^ •■'’I ; J ^ /jf i a ; ^ j j , 

4 ‘ A *Jjjj V-^' lA c~l2 Ijji 

iHAHi/ o township did l give respite zohile if was given to 
wrongdoing . Then 1 punished it. And to me is the (final) 
return (of all).} [22:48] 

Allah, the Exalted, also says, 

&» Jfi Di ijxM JU, 111 y±± a 

i « 


iConsider not that Allah is unaware of that which the 
wrongdoers do, but He gives them respite up to a Day when 
the eyes will stare in horror t }[ 14:42] 

This is the reason that Allah says here, 


i\c^ fi. Ar^ : u£ f.y f 


iSo woe unto the disbelievers from the meeting of a great 


' 3 * Path Al-B&ri 8 :205 r Muslim 4 :1997, 
121 FathALBari 10:527, Muslim 4 :2160. 
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Day.} 


referring to the Day of Resurrection. It has been related in an 
authentic ffadith that is agreed upon (in Al-Bukhari and 
Muslim), on the authority of TJbadah bin As-Samit who said 
that the Messenger of Allah sg said, 


i jj ojIp j{_> iV ill Mj aJJ V ot 

jtJ'j J*- jlj iau Jl <! 

•jdi oil u JU 


« , 

■ J»- 


“Whoever testifies that there is no deity worthy of worship 
except Allah alone, Who has no partners, and that Muhammad 
is His servant and Messenger, and that ‘Isa was Allah’s servant 
and Messenger, and His Word that He cast upon Maryam, and 
a spirit from Him, and that Paradise and Hell are both real, 
then Allah will admit him into Paradise regardless of whatever 
he did.^ 1] 


H tr-^ fJi -A'j'l) 


X .1; Up ir“j i&NI (-y> o* 1 S—y'irtX. * fj f 


4 ft 


438. How clearly will they see and hear, the Day when they 
will appear before Us! But the wrongdoers today are in plain 
error .^ 

439. And warn them of the Day of grief and regrets, when the 
case has been decided, while (now) they are in a state of 
carelessness, and they believe not.} 

440. Verily, We will inherit the earth and whatsoever is 
thereon. And to Us they all shall be returned.} 


The Disbeliever's warning of the Day of Distress 


Allah, the Exalted, says informing about the disbelievers on 
the Day of Resurrection that they will be made to have the 
clearest hearing and sight. This is as Allah says, 


i i ■ Ljj 




_ «" //V 


4And if you only could see when the criminals hang their heads 


111 Fath Al-Bari 6:546, Muslim 1:57. 



before their Lord (saying): "Our Lord! We have now seen and 
heard."} (32:12] 

They will say that when it will not benefit them, nor will it be 
of any use to them. If they had used these senses propeijly 
before seeing the torment, then it would have brought them 
some benefit and saved them from the Allah’s punishment. 
This is why Allah says, 

if. jrfy 

}How clearly will they (disbelievers) see and hear,} 

This means that no one will hear and see better than they 
will. 

4the day when they will appear before Us.} The Day of 
Resurrection. 

4 $*' 

4But the wrongdoers today are...} now, in the life of this 
world, 

4yJ ^ 4 } 

4 ...in plain error.} They do not hear, see or think. When they 
are requested to follow guidance, they are not guided and they 
succumb to those things that do not benefit them. 

Then, Allah says, 

£ %&} 

4And warn them of the Day of grief and regrets,} warn the creation 
of the Day of Distress, 

4 >> ^ 

4when the case has been decided,} 

when the people of Paradise and the people of Hell will be 
sorted out, and everyone will reach his final abode which he 
was destined to remain in forever. 

4while (now) they are} today, in the present life of this world, 
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4j& 4 $ 

iin a state of carelessness.} 

with the warning of the Day of grief and regret, they are 
heedless. 


4&k * 

iand they believe not.} meaning they do not believe that it is 
true. 


Imam Ahmad recorded that Abu Sa'id said that the 
Messenger of Allah jg said, 


, J-A ijlljl j0l Jjiij «L»J| jjbi J i-s Ijje 

j‘li* Ja 4^' J-*' :JUi ijllllj 

:Jli Vlli Ja ijlljl Jill; :JUj - :Jlj - o^jl lij, jU: 

. J U i if ~ ■ <315 — y -' i-i* jW*j ' jjljijj j'_ij 

lo )* Yj ‘j*- 1 Ji* l£j V} j_ ji>- i£>Jl Ji! IJ : Jl*} 


ulA7ie« the people of Paradise enter Paradise and the people of 
the Hellfire enter the Hellfire, death ivill be brought in the form 
of a handsome ram and it will be placed between Paradise and 
the Hellfire. Then, it will be said, “O people of Paradise, do 
you know zohat this is?" Then, they will turn their gazes and 
look, and they ivill say, "Yes, this is death." Then, it will be 
said, "O people of the Hellfire, do you knoiv zohat this is?” 
Then, they ivill turn their gazes and look, and they will say, 
"Yes, this is death." Then, the order will be given for it to be 
slaughtered and it will be said, "O people of Paradise, eternity 
and no more death, O people of Hellfire, eternity and no more 
death. "» Then the Messenger of Allah jg recited the Ayah, 


iAnd warn them of the Day of grief and regret, when the case 
has been decided, while (now) they are in a state of 
carelessness, and they believe not.} 

Then, the Messenger of Allah jg made a gesture with his hand 
and said, 
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j, CoJl jib 


“The people of this life are in the state of heedlessness of this 
life y 1 ' 

Thus recorded Imam Ahmad and it was also recorded by Al- 
Bukhari and Muslim in their Sahibs 121 with wording similar to 
this. 

It is reported from ‘Abdullah bin Mas*ud that he mentioned 
story in which he said, 

“There is not a soul except that it will see a residence in 
Paradise and a residence in the Hellfire, and this will be the Day 
of distress. So the people of the Hellfire will see the residence 
that Allah prepared for them if they had believed. Then, it will be 
said to them, If you had believed and worked righteous deeds, 
you would have had this, which you see in Paradise.’ Then, they 
will be overcome with distress and grief. Likewise, the people of 
Paradise will see the residence that is in the Hellfire and it will 
be said to them, If Allah had not bestowed His favor upon you 
(this would have been your place).’ ” |3 ' j 

Concerning Allah’s statement, 

i Verily, We will inherit the earth and whatsoever is thereon. 
And to Us they all shall be returned.$ 

Allah is informing that He is the Creator, the Owner and the 
Controller of all matters. All of the creation will be destroyed 
and only He, the Most High and Most Holy, will remain. There 
is no one who can claim absolute ownership and control of 
affairs besides Him. He is the Inheritor of all His creation. He 
is the Eternal, Who will remain after they are gone and He is 
the Judge of their affairs. Therefore, no soul will be done any 
injustice, nor wronged even the weight of a mosquito or an 
atom. 


Ahmad 9:3. 

121 Path Al-Bari 8:282, Muslim 4 :2188. 

^ At-Tabari, it is the first narration explaining Ayah no. 39. See the 
section on the reports at the beginning of the book. 
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J 


r>A 

clli aJ^ j U 

Sr-Ml^ &Li&£' L < juip 

-£<j} 

o^i^ot ^ <j^ ciU«i £^1 C^fcj 

JlS ^p 'laj .til^u^Ls 

Jli bLj 


Ibn Abi Hatim recor¬ 
ded that Hazm bin 
Abi Hazm Al-Quta‘I 
said, “Umar bin 
‘Abdul-Azlz wrote to 
‘Abdul-Hamld bin 
‘Abdur-Rahman, who 
was the governor of 
Kufah: Thus, to 
proceed: Verily, Allah 
prescribed death for 
His creatures when He 
created them and He 
determined their final 
destination. He said in 
that which He revealed 
in His truthful Book, 
which He guarded with 
His knowledge and 
made His angels testify 
to its preservation, 
that He will inherit the 
earth and all who are 
on it, and they will all 
be returned to Him. ’” l 1 * 



441. And mention in the Book, Ibrahim. Verily, he was a man 
of truth, a Prophet.$ 

442. When he said to his father: "O my father! Why do you 
worship that which hears not, sees not and cannot avail you in 
anything?"} 


Ibn Abi Hatim 7:2410. 




443. “O my father! Verily, there has come to me the knoivledge 
of that which came not unto you. So follow me, I xvill guide 
you to the straight path."} 

444. "O my father! Worship not Shay tan. Verily, Shay tan has 
been a rebel against the Most Gracious."} 

445. "O my father! Verily, 1 fear lest a torment from the Most 
Gracious should overtake you, so that you become a companion 
of Shay tan."} 

Ibrahim’s Admonition of His Father 

I 

Allah, the Exalted, tells His Prophet, Muhammad afe, 

a 

4And mention in the Book, Ibrahim.} 

“Recite this to your people who are worshipping idols and 
mention to them what happened with Ibrahim, the intimate 
Friend ( Khalil} of the Most Beneficent. These idol worshippers 
(Arabs) are his descendants and they claim to follow his 
religion. Inform them that he was a truthful Prophet. Tell them 
about what took place with his father and how he forbade him 
from worshipping idols.” 

Ibrahim said, 

40 my father! Why do you worship that which hears not, sees 
not and cannot avail you in anything?} 

Meaning that these idols will not benefit you, nor can they 
protect you from any harm. 

40 my father! Verily, there has come to me the knowledge of 
that which came not unto you.} 

This means, “Even though I am from your loins and you see 
me as inferior to you because I am your son, know that I have 
received knowledge from Allah that you do not know and it 
has not reached you.” 

4^- -Ajil zjs?^*} 

4So follow me, I will guide you to the straight path.} I 
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meaning, “a straight path that will cany you to the desired 
objective and save you from that which is dreaded (Hell).” 

pi V Pfe} 

40 my father! Worship not Shay tan.} This is means, “Do not obey 
him by worshipping these idols. He invites to this (idolatry) and 
he is pleased with it.” This is as Allah says, 


4($<4 


J 


<js~i -4^ P} 


4Did I not command you, O Children of Adam, that you 
should not worship Slmytdn. Verily, he is a plain enemy to 
you.} (36:60] 


Allah also says, 


4 $ 




V! 






,[} 


4They invoke nothing but females [idols] besides Him (Allah), 
and they invoke nothing but Shaytan, a persistent rebel 1 } 
[4:117] 


Concerning Allah’s statement, 


4^P 0 ]^ 

4Verily, Shaytan has been a rebel against the Most Gracious.} 

This means obstinate and too arrogant to obey his Lord. 
Therefore, Allah expelled him and made him an outcast. 
Therefore, “do not follow him or you will become like him.” 

4^P ut j-Li—^ J i_>U^ x)1 clbj ^ 


40 my father! Verily, I fear lest a torment from the Most 
Gracious should overtake you,} 

“because of your associating partners with Allah and your 
disobedience in what I am commanding you with.” 


^ 41 II 'op*} 

\ 

4so that you become a companion of Shaytan.} 

This means, “there will be no one who will protect you, or help 
you, or assist you, except Iblis. However, neither he, nor 
anyone else, has any power over the outcome of matters. 
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Following him will only cause you to be surrounded by the 
torment (of Allah). 1 ’ This is as Allah says, 

X±j ’J&\ jSuSli ${&£$% ^ £[ 1Ju! 

4 a ^ 4 ^ 

4 By Allah, We indeed sent (Messengers) to the nations before 
you , buf tfieir tfm/s/rtir smmiig to // 12 m. So he 

is their helper today (in this world), and theirs will be a painful 
torment. 3* [16:63) 

pi— Ji'ii H lA* A v 1 ^ '-^' l *- 7 *%)} ji)* 

u_4 ^ Uj ‘ »y ^ if qtj dij Jiii—-C ilit 

4 ia liii *lt jj jjf i Vi 

446. He (Hie/af/ier) smd: "Do you revile my gods, O Ibrahim? 

If you stop not (tlus) f I will La’arjwnannak. So get away from 
me Maliyan.”} 

447. Ibrahim said: u Peace be on you! I will ask forgiveness of 
my Lord for you. Verily, He is unto me Hafiyyan.} 

448. And t shall turn away from you and from those whom 
you invoke besides Allah. And l shall call upon my Lord f and I 
certainly hope that I shall not be unblessed in my invocation to 
my Lord."} 

The Reply of Ibrahim’s Father 

Allah, the Exalted, informs of the reply of Ibrahim’s father to 
his son, Ibrahim, in reference to what he was calling him to. 
He said. 


JhA* A* ^ f 


4Do you relate my gods, O Ibrahim?} This means, "If you do 
want to worship them (the idols) and you are not pleased 
them, then at least stop cursing, abusing, and reviling the 
For verily, if you do not cease, I will punish you, curse you 
revile you.” This is the meaning of his statement; 


not 
with 
m. 
and 


4La* arjumannaka.} 
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Ibn Abbas, As-Suddi, Ibn Jurayj, Ad-Dahhak and others said 
this. “I 

Concerning His statement, 

iSo get away from me Maliyan .} 

Mujahid, ‘Ikrimah, Said bin Jubayr and Mujahid bin Ishaq all 
said, “Maliyan means forever. " ,21 Al-Hasan Al-Basri said, “For 
a long time.”* 31 As-Suddi said, 

iSo get away from me safely Maliyan > 

“This means forever.” 141 Ali bin Abi Talhah and Al-‘Awfi both 
reported that Ibn ‘Abbas said, 

get away from me safely Maliyan .} 

“This means to go away in peace and safety before you are 
afflicted with a punishment from me.” Ad-Dahhak, Qatadah, 
‘Atiyah Al-Jadall, Malik and others said the same. This is also 
the view preferred by Ibn Jarir. 


The Reply of Allah's Friend ( Khalil) 

With this, Ibrahim said to his father, 

iPeace be on you!} This is as Allah said concerning the 
description of the believers, 




iand when the foolish address them (with bad words) they say, 
"Salaman [peace]."} [25:63) 

Allah also says, 


U5 V p j&A pj <&\ LJ ijSuj & \j&\ jk yL 


m At-Tabari 18:205. 

121 At-Tabari 18:205,206. 
131 At-Tabari 18:205. 

141 At-Tabari 18:206. 
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^Atid when they hear Al-Laghw (false speech), they withdraw 
from it and say: "To us our deeds, and to you your deeds. 
Peace be to you. We seek not (the way of) the ignorant."} 
[28:55] 

The meaning of Ibrahim’s statement to his father, 

ft.} 

} Peace be on you!} “You will not receive any insult or harm from 
me.” This is due to the respect and honor of fatherhood. 

il will ask forgiveness of my Lord for you.} 
meaning “But, I will ask Allah to guide you and forgive you !for 
your sin.” 

<&■ ^ & £\} 
iVerily, He is unto me Hafiyya.} 

Ibn ‘Abbas and others said that Hafiyyan means, “Kind.J 111 
Meaning, “since He guided me to worship Him and direct py 
religious devotion to Him alone.” As-Suddi said, u Al-Hafi is One 
Who is concerned with his (Ibrahim’s) affair.” Thus, Ibrahim 
sought forgiveness for his father for a very long time, even 
after he migrated to Ash-Sham. He continued to seek 
forgiveness for him even after building the Sacred Masjid I (in 
Makkah) and after the birth of his two sons, Ismail and Islpq. 
This can be seen in his statement, 

iOur Lord! Forgive me and my parents, and (all) the believers 
on the Day when the reckoning will be established.} [14:41] 

From this tradition, during the beginning stages of Islam, the 
Muslims used to seek forgiveness for their relatives and their 
family members who were polytheists. They did this following 
the way of Ibrahim, the Khalil (Friend) of Allah, until Allah 
revealed. 


111 At-Tabari 18:207. 
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£6 'f*. iiC (V/i H >i" ti ^3 otf" 

A £? A ^ 

£>J-> OJA-jc 

ilndeed there has been an excellent example for you in Ibrahim 
and those with him, when they said to their people: "Verily, 
we are free from you and whatever you worship besides 
Allah.") [60:4] 

Until Allah’s statement, 

4 bt ui ^ l*j J OjliliV fj£;l 4y 

4 Except the saying of Ibrahim to his father: "Verily, I will ask 
forgiveness (from Allah) for you, but I have no pmver to do 
anything for you before Allah.") [60:4] 

meaning, except for this statement, so do not follow it. Then 
Allah explains that Ibrahim abandoned this statement and 
retracted it. Allah, the Exalted, says, 

4a£i4 -\ \p: PM g* ^ t) 

ilt is not (proper) for the Prophet and those ivho believe to ask 
Allah's forgiveness for the idolators.) [9:113] 

Until Allah’s statement, 

■O' I-J CO ££ pty 0* "5^ pi j~Aj\ ALAs Cj) 

iAnd Ibrahim’s invoking for his father's forgiveness was only 
because of a promise he had made to him. But when it became 
clear to him that he is an enemy of Allah, he dissociated himself 
from him. Verily, Ibrahim was AwzoahJ 71 forbearing.) 
[9:114] 

Concerning Allah’s statement, 

4Jj ji' yj-> bt L.j pp\j) 

iAnd I shall turn away from you and from those whom you 
invoke besides Allah. And l shall call upon my Lord,) 

This means, “And I worship my Lord alone, associating no 
partners with Him.” 


See the Tafsir of Surat At-Tawbah 9:114. 
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4 ; | 

4 / certainly hope that I shall not be unblessed in my invocation 
to my Lord .} 

The word 'Asd (I hope) here means that which will necessarily 
occur and not that which is hoped for from the impossible. 
For verily, he (Ibrahim) is the leader of the Prophets other 
than Muhammad gg. ! 

'A', iXu Uli- CyLiuj A llrCrJ 

o£4 ft Uli) LiAj oj (ii 

449. So to/ion he had turned away from them and from those 
whom they worshipped besides Allah, We gave him Ishaq and 
Ya'qub, and each one of them We made a Prophet .> 

450. And We gave them of Our mercy, and We granted them 

Sidqin 'Aliyyan on the tongues.} ■ 

Allah gave Ibrahim Ishaq and Ya'qub 

Allah, the Exalted, says that when the Friend of Allah 
(Ibrahim) withdrew from his father and his people for the sake 
of Allah, Allah gave him in exchange those who were better 
than them. He gave him Ishaq (Isaac) and Ya'qub (Jacob), 
meaning his son, Ishaq, and Ishaq’s son, Ya'qub. This is| as 
Allah said in another Ayah, 

iand Ya'qub, a grandson.} (21:72) 

Also, Allah says, 

Ao cjt)} 

iand after Ishaq, of Ya'qub.} [11:71] 

There is no difference of opinion about Ishaq being the father 
of Ya'qub. This is what is recorded in the Qur’an in Surah Al- 
Baqarah. 

J:*.'* •' “[i viljli'* 

iOr were you witnesses when death approached Ya'qub? When 
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he said unto his sons, "What will you worship after me?" They 
said, "We shall worship your God the God of your fathers, 
Ibrahim, lsma'il and Ishaq.' >[2:133] 

Allah only mentioned Ishaq and Ya'qtib here to show that He 
made Prophets from among his descendants and successors in 
order to give him relief and happiness in his life. This is why 
Allah says, 

iand each one of them We made a Prophet > [ 19:49) 

If Ya'qOb had not become a Prophet in the lifetime of Ibrahim, 
then Allah would not have limited the promise of prophethood 
to him, but He would have mentioned his son Yusuf as well. 
For verily, Yusuf was also a Prophet, just as the Messenger of 
Allah jg said in a Hadith whose authenticity is agreed upon, 
when he was asked who was the best of people. He sg said, 


’J 5 ’ 1 yrt* 5 3 * 1 Isi o? 1 4*' If? ii* J 31 ' 



“The Prophet of Allah, Yusuf, the son of the Prophet of Allah 
Ya'qub, the son of the Prophet of Allah Ishaq, the son of the 
Friend of Allah Ibrahim . »■ 11 


In another wording of this Hadith, he said, 

Cr. Ji ji s -*~A r“. ji' pjfz ji ' r Ji\ jj« 


iVerily, the noble one is the son of the noble one, xoho is the 
son of the noble one, luho is the son of the noble one. That is 
Yusuf, the son of Ya'qub, the son of Ishaq, the son of 
Ibrahim M 2] 


Concerning Allah’s statement, 

iAnd We gave them of Our mercy, and We granted Sidqin 
‘Aliyyan on the tongues .^ 


111 FathAl-Bari 8:212. 
121 FathAl-Bdri 6:460. 
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‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “Sidqin 
‘Aliyyan means the good praise. ”* 1 ' As-Suddi and Malik bin 
Anas said the same thing. Ibn Jarir said, “Allah only said 
‘Aliyyan (loftiness, exalted) because all of the religions 
commend them and mention them with praises, may Allah’s 
peace and blessing be upon them all.”* 21 


<& of & & ^ 

(S/t-j o; % i±x) <>&' 


452. And mention in the Book, Musa. Verily, he was 
Mukhlasan and he was a Messenger, (and) a Prophet.) 

452. And \A!e called him from the right side of the Mount 
(Tur), and made him draw near to Us for a talk ivith him .) 

453. And We granted him his brother Hdriin, (also) a Prophet, 
out of Our mercy .) 


Mentioning Musa and Harun 

After Allah had mentioned Ibrahim, the Friend of Allah, aiid 
commended him, he next mentioned Al-Kalim (the one spoken 
to by Allah directly). Allah said, 

4£& of h fa J&\ j 

iAnd mention in the Book, Miisd. Verily, he was Mukhlasan ^ 

Ath-Thawri reported from ‘Abdul-Azlz bin Rafi‘, from Abu 
Lubabah that he said, “The Disciples (of Isa) said, ‘O Spirit of 
Allah, inform us about the one who is Mukhlis (purely devoted) 
to Allah.’ He said, That is one who does a deed solely for Allah 
and he does not like for the people to praise him.’ ” Others 
recited the word as Mukhlas, which means that he was 
chosen. This is as Allah says, 

4Verify, 1 have chosen you above men.) [7:144] 
Concerning Allah’s statement, 

iU ifC 'M 


*** At-Tabari 18:208. 
|2) At-Tabari 18:208. 
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iand he was a Messenger, (and) a Prophet .} 

Allah combined these two descriptions for him. For verily, he 
was one of the greatest Messengers and one of the five 
Messengers of Strong Will. They are NOh, Ibrahim, Musa, Isa 
and Muhammad. May the blessings of Allah be upon them 
and all of the Prophets. 

Allah said, 

‘y'C Jt 


iAnd We called him from the side of the Tfir.} means Mount 



iright} It was on the right side of Musa when he went seeking a 
burning wood from that fire. He saw its glow in the distance, so 
he set out towards it and found it on the right side of the 
mountain from his direction, at the edge of the valley that he 
was in. This is when Allah, the Exalted, spoke to him and 
called out to him. Allah summoned him to come near and He 
conversed Ayah with him. 

Concerning His statement. 


ojJa iul iu-j # Jj 


iAnd We granted him his brother Hariin, (also) a Prophet, out 
of Our mercy.'} 

This means, “We responded to his request and his plea on 
behalf of his brother and We made him a Prophet as well.” 
This is as Allah says in another Ayah, 






iAnd my brother Hariin he is more eloquent in speech than 
me: so send him with me as a helper to confirtn me.Verily, I 
fear that they ivili belie me.} [28:34] 

Also, Allah said, 

ifAllah said:) "You are granted your request, O Musa."} 
[20:36] 

He also said, 
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4^5, CS'i 3* j) 4 

4 So send for Harm. And they have a charge of crime against 
me, and I fear they will kill me.) [26:13-14] 

Because of this, some of the Salaf (predecessors) said, “No ohe 
in this life pleaded on behalf of someone else more than Musa 
pleaded for his brother to be a Prophet.” Allah, the Exalted said, 

4 *u5 L 'Jhj i* Ji I £f)) 

iAnd We granted him his brother Harm, (also) a Prophet, out 
of Our mercy.) 

yfjah jX jij ?! .(1 d^J ■XX' Jjl—, ulT /jl j 

4i oXj Yjfifj | 

454. And mention in the Book, Ismd’tl. Verily, he ivas true to 
what he promised, and he was a Messenger, (and) a Prophet.) 

455. And he would enjoin on his family and his people the 
Salah and the Zakdh, and his Lord was pleased with him.) 

Mentioning Isma‘Q 

Here Allah has commended Ismail, the son of Ibrahim, the 
Friend of Allah. He (Ismail) is the father of all of the Arabs of 
the Hijaz because he was true to what he promised. Ibn 
Jurayj said, “He did not make any promise to his Lord, except 
that he fulfilled it.”* 1 ' He never obligated himself to do any act 
of worship with a vow, except that he fulfilled it and carried it 
out, giving it its full due. 

Some said, 

i(lte was) true to ivhat he promised.) “This was said about l|im 
because he said to his father, 

S; ’<i' 5S o) iXXl.) 

4If Allah wills you ivill find me of the patient.) [37:102] 

So he was truthful in that.” Being true to one’s promise is one 


m 


At-Tabari 18:211. 
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of the praiseworthy characteristics, just as breaking one’s 
promise is of the detested characteristics. Allah, the Exalted, 
says, 






4m 




40 you who believe! Why do you say that which you do not 
do? Most hateful it is with Allah that you say that which you 
do not do.} \ 61:2-3] 


The Messenger of Allah jg said, 

ojU- lilj jJ-j li [j uhli lil Jiliijl 


“77ie sign of the hypocrite is three things. When he speaks, he 
lies; when he promises, he breaks his protnise; and when he is 
entrusted with something, he is disloyal to his trust.» 111 

Thus, if these are the characteristics of the hypocrites, then 
behaving contrary to these is a characteristic of the true 
believer. For this reason, Allah commended His servant and 
Messenger Ismail, for he was true to his promise. Likewise, 
the Messenger of Allah jg was true to his promise. He did not 
promise anyone anything, except that he fulfilled his promise 
to that person. He also commended Abu Al-'As bin Ar-Rabl‘, 
the husband of his daughter Zaynab, by saying, 

J. i/}* JMYj 


«He spoke to me and he told me the truth, and he promised me 
and he fidfilled his promise to me.» 121 

When the Prophet jg died, the Khalifah (his successor), Abu 
Bakr As-Siddlq said, “Whoever received any promise from the 
Messenger of Allah jg or was owed any debt by him, then let 
him come to me and I will fulfill it on his behalf.” So Jabir bin 
‘Abdullah came and related that the Messenger of Allah jg said, 


*ljijklLpI Jl Jl* Ji ^ 


*If the wealth of Bahrain comes (to me), then I would give you 
such and such and such .» 


111 Al-Bukh&ri no .33,2682,2749,6095. 
121 Fath Al-Bari 5:380. 



This meant that he would fill his hands with wealth. 
Therefore, when the wealth of Bahrain came (to them), Abu 
Bakr commanded Jabir to come and fill his hands from that 
wealth. Then, he commanded him to do so again, until he 
collected five hundred Dirhams. Then, Abu Bakr gave him its 
double along with it.' 1 ' (i.e. one thousand extra Dirhams). j 
Concerning Allah's statement, 

iU &'&} 


iand he was a Messenger, (and) a Prophet.} 

In this is a proof of Ismail’s favored status over his brother, 
Ishaq. Ishaq was only described as being a Prophet, but 
IsmaTl was described with both prophethood and 
messengership. It is confirmed in Sahlh Muslim that the 
Messenger of Allah 3 ® said, 

jj; ii Si* 

« Verily, Allah chose Ismd'Tl from the sons of Ibrahim .. .» 12 ’ 

Then, Imam Muslim mentions the rest of the Hadith in its 
entirety. However, this statement proves the correctness of 
what we have said. 

Allah said. 


-ip i-e $ jK O^j} 


iAnd he woidd enjoin on his family and his people the Salah 
and the Zakdh, and his Lord was pleased with him.} 



This is also a beautiful form of praise, a commendable quality, 
and and upright characteristic. He was commanded in this 
way because of his persistence in obedience of his Lord, and 
enjoining his family to do so. 

This is as Allah said to His Messenger sg, 

j^j} 


iAnd enjoin the Salah on your family, and be patient witi 
them.} (20:132] 

Also, Allah, the Exalted, said, 


111 FathAl-B&ri 4:554. 
121 Muslim 4:1782. 
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1 % 




- JTJ •*- Z™-' * - J — 

^ U tI U 4i)f j^AU 


40 l/O!/ who believe! Protect yourselves and your families 
against a Fire (Hell) ivhose fuel is men and stones, over which 
are (appointed) angels tern (and) severe, ivho disobey not, 
(from executing) the commands they receive from Allah, but do 
that which they are commanded .> [66:6] 


This means to command them to do good, forbid them from 
evil and do not neglect them. If you do so, and they obey your 
command, the Fire (of Hell) will not devour them on the Day of 
Resurrection. It has been reported in a Hadith from Abu 
Hurayrah that the Messenger of Allah sg said, 


OjI jb liii j l _ J I —ai Jilll <ill 

oLrtl Jllll ja i\'ja\ ii)I ,aUJ| 




“Mm/ Allah have mercy upon a man ivho gets up at night to 
pray and he wakes his wife. If she refuses to get up, he 
sprinkles water in her face. May Allah have mercy upon a 
woman ivho gets up at night to pray and she wakes her 
husband. If he refuses to get up, she sprinkles water in his facej 

This Hadith was recorded by Abu Dawud and Ibn Majah. 111 




456. And mention in the Book, Idris. Verily, he was a man of 
truth, (and) a Prophet.$ 

457. And We raised him to a high station > 


Mentioning Idris 

Allah complimented Idris for being a truthful Prophet and He 
mentioned that he raised him to a high station. It has 
previously been mentioned that in the Sahih it is recorded that 
the Messenger of Allah SB passed by Idns on the night of the 
Isra (Night Journey) and he (Idris) was in the fourth heaven. 

Abu Dawud 2 :73, Ibn Majah 1 :424. 



ns, Sufyan reported frob 

““’ 0r that *n»Y 

ol^i3)jJSi'j ^ oijA »u.1 bi^ Cfc 

iAnd We raised Mm fo 
0 \u$j SjSjl'j a high station. 4 

' % “This means the founh 

heaverii »H I A l-tfasan 
^ }>CZS >^ and others said concer- 
. " 7. / '‘ ' > , ning Allah’s statement, 

L^3>:4poC3ii^u^>iiu1^L We . ra,sed Wm t0 

'H\' V *" 1 ""\" '£ - ? if*s <4 a ^*8^ station.$ 

“This means Paradise.” 

^ « r# # P i#!> 

£|p Lajo^loU ^ UI E££b Cli ^ 

^ L-£> <il£> Oiil)'i <u3?^ J Lj Juii '£*1 ojX 

458. Those were they unto whom Allah bestowed His grace 
from among the Prophets, of the offspring of Adam, and of 
those whom We carried (in the ship) with Niih, and of the 
offspring of Ibrahim and Israel, and from among those whom 
We guided and chose. When the Ayat of the Most Gracious 
were recited unto them, they fell doivn prostrate and weeping.4 

These Prophets are the Chosen Ones 

, Allah, the Exalted, says that these Prophets (were favored), but 
this does not mean only these Prophets who were mentioned 
in this Surah. Rather, it is referring to all of those who were 


At-Tabari 18:213. 
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Prophets. Allah merely changes the implication of the 
discussion from specific individuals to the entire group of 
Prophets. 


Ji o* |»j& ii' ^ 


4they unto whom Allah bestowed His grace from among the 
Prophets, of the offspring of Adam.} 

As-Suddi and Ibn Jarir both said, “That which is meant by the 
offspring of Adam is Idris, and what is meant by the offspring 
of those “whom We carried with Nflh’ is Ibrahim, and what is 
meant by the offspring of Ibrahim is Ishaq, Ya'qub and Ismail, 
and what is meant by the offspring of Israll is Mtlsa, HarQn, 
Zakariyya, Yayha and Isa bin Maiyam.’’ Ibn Jarir said, “And 
that is the distinction of their genealogies, even though Adam 
gathers all of them (as their original father). This is because 
among them is he who was not a descendant of those who 
were on the ship with Nuh, and he that is Idris. For verily, he 
was the grandfather of Nuh.” I say that this is the most 
apparent meaning, which concludes that Idris is amongst the 
pillars of Nuh’s ancestral lineage. 1 * 1 
The view that this Ayah refers to the ancestral lineage of the 
Prophets, is the fact that it is similar to Allah’s statement in 
Surah Al-An‘dm, 


-Mw »tij j* ^! » ji *a*j 5 j* 

L_jy.ioj 14 J ^ 

i *1 / .i/^ ' > '' s' < > >' S ' S x > ' ' >\' . 

SJr viU’Jij Oi-jfj 

O-Wb V.PJJ 

cJi r&* J 

^s**£-* >>2 


4 AnJ that was our proof ivhich We gave Ibrahim against his 
people. I'Ve raise whom I'Ve will in degrees. Certainly your Lord 
is All-Wise, All-Knowing. And We bestowed upon him IsMq 
and Ya'qub, each of them We guided; and before him We 
guided Nuh, and among his progeny Dawud, Sulayman, 

111 At-Tabari 18:214. 
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Ayyub, Yusuf, Musa and Hdriin. Thus do We reioard the 
doers of good. And Zakariyyd, and Yahyd, and 'Isa and Ilyas, 
each one of them was of the righteous. And Isma'tl and Al- 
Yasd' and Yiinus and Lilt and each one of them We preferred 
above the 'Alamin. And also some of their fathers and their 
progeny and their brethem, We chose them, and We guided 
them to the straight prtf/i.^|6:83-87] 


Until Allah’s statement, 


<s'Y* C/ji' 


iThey are those whom Allah had guided. So follow their 
guidance.} [6:90] 

Allah, the Exalted, says, 

p ji o* j 

iOf some of than We have related to you their story. And of 
some We have not related to you their story.} [40:78] 

In Sahih Al-Bukhari it is reported from Mujahid that he asked 
Ibn ‘Abbas, “Is there a prostration in Surah Sad?” Ibn ‘Abbas 
replied, “Yes.” Then he recited, 

/I* | i / * <; /■/ I 


iThey are those whom Allah had guided . So follozv their 
guidance [6:90] 


Ibn ‘Abbas then said, “So your Prophet is one of those who 
have been commanded to follow them. And he is of those who 
should be followed.” ^ - referring to Dawud. 

Allah, the Exalted, said in this noble Ayah , 


iWhen the Ayah of the Most Gracious were recited unto them , 
they fell down prostrate and weeping 


This means that when they heard the Words of Allah, 


^ Fath Al-Bari 8:14. The reference is to Ayah no. 24 of Sad (38) 
where it is mentioned that Dawud, peace be upon him, prostrated. 
Since Allah ordered following what they were guided to in thlese 
Aydt of AMn'dm, then we should also prostrate at the mentiorl of 
the Prophets prostrations, according to Ibn ‘Abbas. 
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mentioning His proofs and evidences, they prostrated to their 
Lord in humility, humbleness, praise and thanks for the great 
favors they were blessed with. The word Bukiyan at the end of 
the Ayah means those who are crying, and it is the plural of 
Baku Due to this the scholars agree that it is legislated to 
prostrate upon reading this Ayah, in following them and 
adhering to their manner of worship. 


/ ^ y ^ !•/ ms f v 

ojmjj t iU. 

JjUl v 'ij ijjU-J. lilzJjti 


459. 77ie?i, there has succeeded them a posterity who have lost 
the Saldh and have followed lusts. So they will meet Ghaiy. $> 

460. Except those who repent and believe, and work 
righteousness. Such will enter Paradise and they will not be 
wronged in aught.4 


They were succeeded by Wicked People and Good People 

After Allah mentioned the party of blessed ones - the Prophets 
and those who followed them by maintainig the limits set by 
Allah and His commandments, fulfilling what Allah ordered 
and avoiding His prohibitions - then He mentions, 

(there has succeeded them a posterity.) This means later 
generations. 

iioho have lost Salah} 

Losing their prayers is when they do not consider the prayers 
obligatory. Therefore they lose, because the prayer is the pillar 
and foundation of the religion. It is the best of the servants' 
deeds. Thus, these people will occupy themselves with worldly 
desires and delights, and they will be pleased with the life of 
this world. They will be tranquil and at ease in the worldly 
appetites. Therefore, these people will meet with Ghaiy , which 
means loss on the Day of Resurrection. 

Al-Awza! reported from Mflsa bin Sulayman, who reported 
from Al-Qasim bin Mukhaymirah that he said concerning 
Allah's statement, 
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iThen, there has succeeded them a posterity ivho have lost the 
Saldh} 

“This means that they will not keep up with the proper times 
of the prayer, because if it meant complete abandonment of 
the prayer, this would be disbelief.” 111 It is also reported that 
it was said to Ibn MasTid, “Allah often mentions the prayer iii 
the Qur’an. He says, 

iThose ivho neglect their Saldh.} [107:5] 

And He says, 

HP & 

iThose ivho remain constant in their Saldh.} [70:23] 

And He says, 

HP 

iWho guard their Saldh .}” [23:9] 

Then, Ibn Mas*ud said, “This means at its designated times. 
The people said, “We thought that this was referring to the 
abandonment of the prayer.” He replied, “That would be 
disbelief.” |21 Masruq said, “No one who guards the five daiy 
prayers will be written among the heedless. In their neglect is 
destruction. Their neglect is delaying them past their fixed 
times.” 131 Al-Awzal reported from Ibrahim bin Zayd that Umar 
bin ‘Abdul-‘Aziz recited the Ayah, 

<-*>— 4 iJLil' ^ . Vli. ^ 

iThen, there has succeeded them a posterity who have lost the 
Saldh and have folloived lusts. So they will meet Ghayy.} 

Then, he said, “Their loss was not their abandonment of the 
prayers, but it was by not offering them during their proper 

111 At-Tabari 18:215. 

121 At-Tabari 18:216. 

131 At-Tabari 18:216. 
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and prescribed times."* 1 ’ 

Allah said, 

^So they will meet Ghayy.} 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he said, 

OpL ££*} 

iSo they will meet Ghayy.} 

“This means loss.”* 2 ’ Qatadah said, “This means evil.”* 3 * 
Sulyan Ath-Thawri, Shuhah and Muhammad bin Ishaq all 
reported from Abu Ishaq As-SabH, who reported from Abu 
TJbaydah, who reported from ‘Abdullah bin MasMd that he said, 

0% &} 

iSo they will meet Ghayy.} 

“This is a valley in the Hellfire which is very deep and its food 
is filthy.” 14 ' Al-A‘mash reported from Ziyad, who reported from 
Abu lyad, who commented Allah’s statement, 

4So they will meet Ghayy.} 

He said, “This is a valley in Hell made of puss and blood.” 

Allah said, 

Sfj o*'*j o* ^1^ 

iExcept those who repent and believe and work righteousness.} 

This means, “Except those who recant from giving up the 
prayers and following the desires, for verily, Allah will accept 
their repentance, give them a good end and make them of 
those who inherit the Garden of Delight (Paradise).” For this 
reason Allah says, 

111 At-Tab®i 18:21%. 

121 At-Tabari i<8 :21$. 

* 3 * At-JabaH 

* 4 * At-Tabari 18:21%. 
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iSuch will enter Paradise and they will not be wronged in 
aught.} 


This is because repentance wipes away that which was beforfe 
it. In another Hadith, the Prophet ag said, 


Jill 


ui 


JlsJU 


iThe one who repents from sin is like he who has no sin. s' 1 ’ 


Because of this, those who repent will not lose anything from 
the (good) deeds that they did. They will not be he^d 
accountable for what they did before their repentance, thus 
causing a decrease in their reward for deeds that they do after 
their repentance. That is because whatever they did before 
repenting is lost, forgotten and not taken to account. This is 
an honor from the Most Generous and a kindness from the 
Most Gentle. This is an exception that is made for theie 
people, similar to Allah’s statement in Surah Al-Furqan, 




4And those who invoke not any other god along with Allah, 
nor kill such person as Allah has forbidden, except for just 
cause...} until Allah’s statement, 


4^—^j lyi-A 

iand Allah is Oft-Forgiving, Most Merciful.} [25:68-70] , 

i fe 5^4 V & ft Jfe && ^ ^ 

X »at '<£ pi ta: 

461. (They will enter) ‘Adn Gardens which the Most Gracious 
has promised to His servants in the unseen. Verily, His 
promise must come to pass.} 


462. They shall not hear therein any Laghw, but only Salam. 
And they will have therein their sustenance, morning and 
afternoon.} 


463. Such is the Paradise which We shall give as an inheritance 
to tlwse of Our servants who had Taqwa.} 


11 Ibn Majah 2:1420. 





The Description of the Gardens of the Truthful and 
Those Who repent 

Allah, the Exalted, says that the Gardens (of Paradise), which 
the penitent will enter, will be Gardens of ‘Adn, meaning, 
eternity. These are Gardens that the Most Beneficent promises 
His servants in the unseen. This means that these Gardens 
are from the unseen things that they believe in, even though 
they have never witnessed them. They believe in the unseen 
out of their strong conviction and the strength of their faith. 
Concerning Allah’s statement, 

fM-j 

iVerily, His promise must come to pass.) 

This affirms the fact that this will occur, and that it is a 
settled matter. Allah does not break His promise, nor does He 
change it. This is similar to His statement, 

iHis promise is certainly to be accomplished.) [73:18) 

This means that His promise will be and there is no avoiding 
it. Allah’s statement here, 

imust come to pass.$ This means that it will come to His 
servants who are striving towards it and they will reach it. 
There are those commentators who said, 


imust come to pas$.$ "This means it is coming, because 
everything that comes to you, you also come to it. This is as the 
Arabs say, ‘Fifty years came to me, and I came to fifty years.’ 
They both mean the same thing (Pm fifty years old).” 

Concerning Allah’s statement, 

iThey shall not hear therein any Laghzv.} 

This means that in these gardens of Paradise there is no 
ignorant, wasteful and useless speech, like there is in this life. 
He said, 
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4...but only Salam.) This is an indifferent exception, similar 
Allah's statement, 


'CL- *1 figcjl % £j £ y) 

4No Laghw will they hear therein, nor any sinful speech. But 
only the saying of : Salami Salami) [56:25-261 

Concerning His statement, 


4And they will have therein their sustenance, morning and 
afternoon.) 

This means, in what is similar to mornings and evenings. This 
does not mean that there is a night and a day (in Paradise), 
but they will be living in times that alternate. They will know 
its lighted times from its lights and illumination. This is as 
Imam Ahmad recorded from Abu Hurayrah, who said that tlje 
Messenger of Allah jg said, 


V dJ Jl Jjl* 

^Liih iJJui 

fbj J* ijji jj 

'■■Prb frj V 'y> pAUl 


6 LwJLp j a ic <U I j 


“The first group to enter into Paradise will have forms like the 
form of the moon on a night when it is full. They will not spit, 
nor will they blow their noses therein. They also will not 
defecate. Their containers and combs xoill be made of gold and 
silver and their censers will be of aloeswood. Their sweat will be 
the fragrance of musk and each of them ivill have two wives. The 
marrow of their shins ivill be visible from beneath the skin due to 
their beauty. They ivill not have any disputes betiveen them, or 
any hatred. Their hearts will be united like the heart of one man. 
They will glorify Allah in the morning and evening .M 1 ' 


l«l 


Ahmad 2:316. 






Firdaws. In it they shall dwell forever .} [23:10-11| 


Jiy ty dfy ;i '^1 lly Lili- ty oyj L* lily ylL ^ Jjftii Cy^ 

4 W J* •&£!) lift ly ijCtfij V>—J' VJ ' Y, l£-J 


^64. And we descend not except by the command of your Lord. 
To Him belongs what is before us and ivhat is behind us, and 
ivhat is between those two; and your Lord is never forgetful.$ 

i65. Lord of the heavens and the earth, and all that is between 



them, so ivorship Him and abide patiently in His xoorship. Do 
you know of any who is similar to Him?} 

The Angels do not descend, except by Allah's Co mma nd 


Imam Ahmad recorded that Ibn ‘Abbas said that the 
Messenger of Allah said to Jibril, 


"What prevents you from visiting us more than you do?» 

Then this Ayah was revealed, 

iAnd we descend not except by the command of your Lord.} 1 ' 1 

Al-Bukhari was alone in recording it and he related it with the 
Tafsir of this Ayah. 121 Al-‘Awfi reported from Ibn ‘Abbas that 
he said, “Jibril was kept from visiting the Messenger of All!ah 
Sfe. so he was disturbed and grieved because of this. Then, 
Jibril came to him and said, ‘O Muhammad, 

Vj. Ly^ 

iAnd we descend not except by the command of uour 
Lord.}’ “l 3 ' 

Allah said, 

i\i£L u> CjuI c ! 


111 Ahmad 1 :231. 

121 Fath Al-B&ri 8:282. 

^ 3 * At-Tabari 18:222. This is also reported by others from Ibn ‘Abbas. 
See the previous reference. 
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}To Him belongs what is before us and what is behind us,} 

It has been said that the meaning of “what is before us” refers 
to that which is in this life and “what is behind us” refers to 
the Hereafter. 

iand what is between those two;} 

This means what is between two blows of the Sur. This is the 
opinion of Abu Al-'Aliyah, Ikrimah and Mujahid. This was also 
stated by Said bin Jubayr and Qatadah in one narration from 
them. As-Suddi and Ar-Rabl‘ bin Anas' 1 ' held this opinion as 
well. It has also been said, 

j\*} 

iwhat is before us} means the future matters of the Hereafter. 

4GL 

iwhat is behind us,} means what has taken place in this life, 
iwhat is between those two;} 

means what happens between this life and the Hereafter. A 
statement like this explanation has been reported from Ibn 
‘Abbas, Said bin Jubayr, Ad-Dahhak, Qatadah, Ibn Jurayj 
and Ath-Thawrl.* 2 ! Ibn Jarir also preferred this latter 
interpretation. And Allah knows best. 

Concerning Allah’s statement, 

4\L^i <4 o j? 

iand your Lord is never forgetful ,} i3] 

Mujahid said, “This means that your Lord has not forgotten you.” 
Allah said, 

iLord of the heavens and the earth, and all that is between 
them,} 

111 At-Tabari 18:224. 

At-Tabari 18:224, Al-Qurtubi 11:129. 

131 At-Tabari 18:225. 
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Jr 




r^ i 


He created all of that, 


L yUiL*J <jrfjr$ \j Oyl 

. aj^>AjU(Jjh 

/ I ^ * >*£ <- > * ""j ^ ^ 

C§5 4~? *tpij' j»* 
jl5 cfp 




''<j1i^L*l»£/iil 


i'fi5^ J 2i -> *- ^ >\'"'-'~'\<.\U'\' ' i<^;f.c, llcompanson or some- 

L^^<^--.^UI^ V UJ\U1 || thing similar t0 the 

Lord?” 1 * 1 Mujahid, 
Sa‘Id bin Jubayr, 
Qatadah, Ibn Jurayj 
and others all said the 


c£jJb \jxJ>\ ^ 


He is the Disposer of its 
affairs, He is the Legi¬ 
slator over it and He is 
in absolute control of i|t, 
having no one do 
oppose His decisions. 

j& > %Slj j fjj ;j^5> 

4>~ t 

4 so worship Him and 
abide patiently in his 
worship. Do you know 
of any who is similar to 
Him?} 

‘Ali bin Abi Talhajh 
related that Ibn ‘Abbis 
said that this means, 
“Do you know any 


same.* 2 * ‘Ikrimah related that Ibn ‘Abbas said, “There is no one 
named Ar-Rahman (the Most Beneficent) other than Him, 
Blessed and Exalted is He. Most Holy is His Name.”* 3 ! 

jij ot £* o-^i* 4' 11 .4 jyi <j>j—* l 'j«i 4>*y4 

y •$,**«■■?» j^+ 3r 4**" j> jj cJLjji iw'ijji 

4 V, dj? p* (4^ p ^,6* tf*0^ J J** ft? ^ de 

466 . And man says: “Wizen 1 am dead, shall l then be raised 
up alive?"} 


111 At-Tabari 18:226. 
121 At-Tabari 18:226. 
131 Al-Qurtubi 11 :130. 



467. Does not man remember that We created him before, while 
he was nothing?} 

468. So by your Lord, surely We sfuill gather them together, 
and (also) the Shayatin, then We shall bring them round Hell, 
Jitliyya.} 

i69. Then indeed We shall drag out from every sect all those 
who were worst in obstinate rebellion against the Most 
Gracious .} 

470. Then, verily, We know best those who are most worthy of 
being burnt therein.} 


Man’s Amazement about Life after Death and the 
Refutation against this Amazement 

Allah, the Exalted, informs that mankind is amazed that he 
could be returned to life after death and he thinks that this is 


something farfetched. As Allah says, 

£ J U 0 & 6.1 ££ 


s-**" oljy 


4And if you wonder, then wondrous is their saying: "When we 
are dust, shall we indeed then be (raised) in a new 
creation?"}\ 13:5] 

Allah also says, 


ij U Cirk) cJ}-* Ijji ijdai Lit ^1 —y 

Jff S*j }j~* 4^ ULiil zsM Jj ofig ’l-yj (fy if* <3u 




4Does not man see that We have created him from NutfahP 1 
Yet behold he (stands forth) as an open opponent. And he puts 
forth for Us a parable and forgets his own creation. He says: 
"Who will give life to these bones after they are rotten and have 
become dust?" Say: "He will give life to them Who created 
them for the first time! And He is the All-Knower of every 
creation!" >(36:77-79) 


And All&h says here in this Surah, 


|il 


See volume seven, the explanation of Surat Al-Hajj 22:4, and Surat 
Al-Mu’minun 23:13. 
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& J5 * SC. fi pf %=>! # £5 jp X- c iU pf 

^h Vy^i I^* *. ,»l' 


4And man says: "When I am dead, shall I then be raised up 
alive?" Does not man remember that We created him before, 
while Ik was nothing 

Allah uses the beginning of creation as a proof for its 
repetition. This means that He, the Exalted, created tljie 
human being while he was nothing. So can he not repeat this 
creation after the human had actually become something? 
Similalry Allah says; 


/ t ^ ' *• /■> / >> A •/ ‘»* 


iAnd He it is Who originates the creation, then He will repeat 
it; and this is easier for Him.} [30:27] 


In the Sahth it is recorded that the Messenger of Allah j§ said, 

pi $ pj fjT p pt*; 4ll 

jlijI JjI tJu tlS* ^ jl aJ 

tijJi iPii L ; f) IjJJ J l\ iJp ^i5[ Jbf ^3 t5> »-T j* 

«Pi 3 p; ;jj; ^ at jJ 


«Allah, the Exalted said, "The son of Adam denies Me and he 
has no right to deny Me. The son of Adam harms Me and he 
has no right to harm Me. His denial of Me is his statement that 
I will never repeat His creation like I created him the first time. 
Yet, the second creation is not more difficult upon Me than the 
first. His harming Me is his statement that I have a son. Yet, I 
am One Alone, the Self-Sufficient Whom all creatures need. He 
Who does not beget children, nor was He bom and there is 
none coequal or comparable unto Him."®’ 1 ’ 

Concerning Allah’s statement, 




4 So by your Lord, surely We shall gather them together, and 


w Ahmad 2:350. 
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the Shayatm,} 

The Lord, Blessed be He the Most High, swears by His Noble 
Self that He will definitely gather all of those who worshipped 
other than Allah and their devils as well. 




ithen We shall bring them round Hell, Jithiyya.} 

Al-‘Awfi related that Ibn ‘Abbas said, “This means sitting and it 
is similar to His statement, 


4 ^.£ p & 

iAnd you will see each nation Jdthiyalt .^ ,11 ” [45:28] 

As-Suddi commented on the word Jithiyya, “It means 
standing.” It has been reported from Murrah that Ibn Mas “tad 
said the same. 

Concerning Allah’s statement, 


iThen indeed We shall drag out from every sect} 

This means from every nation. This is what Mujahid said.* 21 

4k- & & '$? 

iall those who were worst in obstinate rebellion against the 
Most Gracious.} 


Ath-Thawn reported from ‘Ali bin Al-Aqmar, from Abu Al- 
Ahwas, from Ibn Mas'ud that he said, “The first of them will 
be bound to the last of them until their number is complete. 
Then, they will be brought all together. Then, Allah will begin 
with the greatest of them in crime and continue in succession. 
That is Allah’s statement, 


4Xk 




4 Then indeed We shall drag out from every sect all those ivho 


111 At-Tabari 18:227. 
121 At-Tabari 18:228. 
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were worst in obstinate rebellion against the Most Gracious .)* 11 
This is similar to Allah’s statement, 

Gjtst e; ^ St £> 


iUntil they will be gathered all together in the Fire. The last of 
them will say to the first of them: "Our Lord! These misled us, 
so give them a double torment of the Fire.") Until His saying, 

K+JZ $£ ^) 


4For what you used to earn.) (7:38-39] 

The first of them will say to the last of them: “Your were not 
better than us, so taste the torment for what you used to earn.” 
Concerning Allah’s statement, 

i'ZsQri ft 


iThen, verily. We blow best those zvho are most worthy of 
being burnt therein.) 


Then, at this point Allah attaches one piece of information to 
another. The meaning here is that Allah best knows which of 
His creatures deserve to be burned in the fire of Hell arid 
remain there forever and who deserves to have his punishment 
doubled. This is as He says in the Ayah that was previous 
mentioned, 

iitfZ V j3j SL, p, X) 


iHe will say: "For each one there is double (torment), but you 
knozo not.") [7:38] 


C^A gdi li jjjj ogjjji f d&j X' tftijij i oij^ 


473. There is not one of you but will pass over it (Hell); this is 
zvith your Lord, a decree which must be accomplished.) 

472. Then We shall save those zvho had Tacpva. And We shall 
leave the zvrongdoers in it, Jithiyya.) 


Ad-Durr Al-Manthur 5 :533. 
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Everyone will be brought to Hell, then the Righteous will 
be saved 

Ibn Jarir reported from ‘Abdullah that he said concerning 
Allah’s statement, 

iThere is not one of you but will pass over it.) 

“The bridge over Hell is like the sharp edge of a sword. The 
first group to cross it will pass like a flash of lightning. The 
second group will pass like the wind. The third group will pass 
like the fastest horse. The fourth group will pass like the 
fastest cow. Then, the rest will pass while the angels will be 
saying, ‘O Allah save them, save them.’ ” ,1) This narration has 
supporting narrations similar to it from the Prophet in the 
Two SahOis and other collections as well. These narrations 
have been related by Anas, Abu Said, Abu Hurayrah, Jabir 
and other Companions, may Allah be pleased with them all. 

Ahmad also recorded that Umm Mubashshar, the wife of 
Zayd bin Harithah, said, “The Messenger of Allah jg was in 
the house of Hafsah when he said, 

IJ^i jliil Jatjo b 

«No one who was present at the battles of Badr and 
Hudaybiyyah (of the Muslims) will enter into the Hell fire.* 

Then, Hafsah said, “Doesn’t Allah say, 


iThere is not one of you but will pass over it (Hell);) 

The Messenger of Allah jg replied by reciting, 

iThen We shall save those who had Taqwa.)™ 

In the Two Sahihs there is a Hadith reported from Az-Zuhri, 
from Said from Abu Hurayrah that the Messenger of Allah sg 
said. 


111 At-Tabari 18:232. 

Ahmad 6:362. This Hadith was recorded by Muslim (no. 2496) with 
a slight variation of wording. 
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«^iii 3L; j&i Svi o« V» 

«No one o/ the Muslims who has had three children, who all 
died, will be touched by the Hellfire, except for an oath that 
must be fulfilled. 

‘Abdur-Rahman bin Zayd bin Aslam commented on Allah’s 
statement, 

£a dfft 

iThere is not one of you but will pass over it ft 

“The passing of the Muslims (over the Hellfire) means their 
passing over a bridge that is over it. But the passing of the 
idolators over the Hellfire refers to their admission to the Fire.” 

As-Suddi reported from Murrah, from Ibn Mas*ud, that he 
said concerning Allah’s statement, 

HA 

4 this is with your Lord; a Hatman decree ft 

“An oath that must be fulfilled.” 121 Mujahid said, “Hatman 
means preordainment.”' 3 * Ibn Jurayj said the same.' 4 ’ 
Concerning Allah’s statement, 

/• 'if * - ** \ 

i'yA ai 1 * ff 

iThen We shall save those who had Taqwaft 

When all of the creatures passed over the Hellfire, and those 
disbelievers and the disobedient people who are destined to fall 
into it because of their disobedience, Allah will save the 
believers and the righteous people from it because of their 
deeds. Therefore, their passing over the bridge and their speed 
will be based upon their deeds that they did in this life. Then, 
the believers who performed major sins will be allowed 
intercession. The angels, the Prophets and the believers will all 
intercede. Thus, a large number of the sinners will be allowed 
to come out of Hell. The fire will have devoured much of their 




111 Fath Al-Bari 3 :142, Muslim 4:2028. 
121 At-Tabari 18:237. 

131 At-Tabari 18:237. 

141 At-Tabari 18:237. 
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bodies, except the places of prostration on their faces. Their 
removal from the Hellfire will be due to the faith in their 
hearts. The first to come out will be he who has the weight of 
a Dinar of faith in his heart. Then, whoever has the next least 
amount after him. Then, whoever is next to that after him, 
and so forth. This will continue until the one who has the 
tiniest hint of faith in his heart, equal to the weight of an 
atom. Then, Allah will take out of the Fire whoever said “Ld 
ilaha illalldh,” even one day of his entire life, even if he never 
performed any good deed. After this, no one will remain in the 
Hellfire, except those it is obligatory upon to remain in the 
Hellfire forever. This has been reported in many authentic 
Hadiths from the Messenger of Allah sg. This is why Allah says, 

^5 


iThen We shall save those who had Taqwd. And We shall leave 
the wrongdoers in it, Jithyya. 


-J wlii j*. 


*' o<» fa* ^ v>Ij? 

{pi 


473. And when Our clear Ay at are recited to than, those who 
disbelieve say to those who believe: "Which of the two groups 
has the best dwellings and the finest Nadiyyan ?'> 

474. And how many a generation have We destroyed before 
than, wlw were better in wealth, goods and outward 
appearance?} 


The Disbelievers boast over Their good Fortune in the 
World 

Allah, the Exalted, informs that when the clear, evident Ayat 
of Allah are recited to the disbelievers, they reject them and 
turn away. They say about those who believe, while boasting 
to them and arguing that their false religion is correct, 

4U viiii 

4best dioellings and the finest Nadiyyan.$ 


in 


Path Al-Bari 13 :48. 
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This means the best houses, with the loftiest levels and t^ie 
finest Nadiyyan, which are meeting rooms for men to gather 
and discuss matters. Thus, this means that their meeting 
rooms are full of more people who come to attend. In this they 
were saying, “How can we be upon falsehood while we are in 
this manner of successful living?” These people were actually 
those who were concealed in the house of Al-Arqam bin Abi 
Al-Arqam and its likes from the other houses. This is as Allah 
says about them, 

i*A\ U Cfti- 3) $j} 

iAnd those ivho disbelieve say of those ivho believe: "Had it 
been a good thing, they (the weak and the poor) would not have 
preceded us thereto!"} [46:11] 

Nuh’s people said, 

4 '".ojSjV' 


4"Shall we believe in you, when the weakest (of the people) 
folloio you?"} [ 26 : 111 ] 

And Allah says, 

jMi & ^ 'til 

ifhus We have tried some of them with others, that they might 
say: "Is it these (poor believers) whom Allah has favored among 
us?" Does not Allah knoiv best those who are grateful?} [ 6 : 53 ] 

This is why Allah refuted their doubts: 1 

iAnd how many a generations have We destroyed before them} 
This means, “How many nations and generations did We 
destroy of those who denied (this message) due to their disbelief?” 

iCf & ^ p>} 


iwho were better in wealth, goods and outward appearance?} 

This means that they were better than these present people in 
wealth, possessions, looks and appearance. Al-A‘mash reported 
from Abu Zibyan, who reported from Ibn ‘Abbas that he said 
concerning the Ayah, 
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4best dwellings and finest Nadiyyan .> 

“Position ( Maqam ) means home, Nadi means place of 
gathering, wealth refers to material possessions and outward 
appearance is how they look physically.” 111 Al-‘Awfi said that 
Ibn ‘Abbas said, “Position [Afaqdmj means dwelling, Nadi 
means place of gathering and the blessing and happiness that 
they were living in. This is as Allah says about the people of 
Fir‘awn when He destroyed them and related the story of their 
situation in the Qur’an, 




iHow many gardens and springs that they [Fir'awn's people] 
left behind, and green crops and honored places [Maqam].i 
[44:25-261 

Therefore, position [Maqam] refers to their dwellings and 
splendid bounties, and Nadi is the places of gathering and 
meeting where they used to congregate. Allah said while 
relating the story to His Messenger $jg of what happened with 
the people of Lut, 


iAnd practice Al-Munkar (evil deeds) in your meeting places 
[Nddiyakum ].> [29:29) 




The Arabs call a place of gathering a Nadu 

uLlii vUSli lil iyjZjt C ty j$». Cu yff $ jl'.ii iwJjl ,_j J<3 

blS2 ys, y* j* o fs; . —i 


i75. Say: whoever is in error, the Most Gracious will extend 
[circumstances] for him, until, when they see that which they 
were promised, either the tortnent or the Hour, they will come 
to know who is worst in position, and who is weaker in 
forces 


m At-Jabari 18:239,241. 
121 At-Tabari 18:239. 



The Rebellious Person is given Respite but He is not 
forgotten 

Allah, the Exalted, says, 

iSay} This means, “O Muhammad, say to these people who are 
associating partners with their Lord, while claiming to follow 
the truth, that they are really following falsehood.” 

4 0 

4whoever is in error} This means, *be they from us or from you.’ 

pj\ i 

4the Most Gracious will extend [circumstances] for him.} 

This means that the Most Beneficent will give him respite in 
that which he is in, until he meets his Lord and his appointed 
time will have arrived. 

lib '^1 

iuntil, when they see that which they were promised, either the 
torment} 

that will strike him, 

£0 

$or the Hour} that will come suddenly, 
ithey will come to know} at that time, 

4\'xU 



iivho is worst in position, and who is weaker in forces.} 

This is in refutation of thier argument about their nice 
dwellings and splendid places of gathering. This is a challenge 
against the idolators who claim that they were following 
guidance in what they were doing. This is similar to the 
challenge that Allah mentions about the Jews when He says, 



302 


Tafsir Ibn Kathir 


iO you Jews! If you pretend that you are friends of Allah, to 
the exclusion of (all) other people, then long for death if you are 
truthful.} [62:6] 


Meaning, ‘Supplicate for death to come to those who are 
following falsehood among us if you truly claim to be upon the 
truth. If you are true, then this supplication will not harm 
you.’ But they refused to do so. An extensive discussion of this 
has already preceded in Surat Al-Baqarah, and to Allah is the 
praise. Likewise, Allah mentioned the challenge that was given 
to the Christians in Surah Al 'Imran when they were 
persistent in their disbelief and continued in their 
transgression. They refused to give up their exaggerating claim 
that ‘Isa was the son of Allah. Therefore, Allah mentioned His 
arguments and proofs against the worship of ‘Isa, and that he 
was merely a creature like Adam. After this, Allah said, 


—* * w Jjti (j* <Ui JAiU- 


i-Ay.6^ £ M SfP ii jte; 


iThen whoever disputes toith you about him after (all this) 
knowledge that has come to you, say: "Come, let us call our 
sons and your sons, our women and your women, ourselves 
and yourselves - then we pray and invoke (sincerely) the curse 
of Allah upon those ivho lie.”} [3:61] 

However, they (the Christians) also retreated from this 
challenge. 


^ Cly j y- cCxfj Ail 


476. And Allah increases in guidance those who walk aright. 
And the righteous good deeds that last are better with your 
Lord for reivard and better for resort.} 


Increasing Guidance of Those Who are guided 

After Allah mentions the extended time and respite that is 
allowed to those who are in misguidance, increasing them in 
misguidance, He informs of the increase in guidance of those 
who are rightly guided. Similarly He says, 

* 11 For these discussions, see volume one, the Tafsir of Surat Al-Baqarah 
(2 :94), and volume two, the Tafsir of Surah Al ‘Imran (3 :61). 
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4Aud whenever there comes down a Surah, some of than say: 
"Which of you has had his faith increased by it?"} [9:124] 

And the following Ayah also shows this. 

Concerning Allah’s statement, 

iAnd the righteous good deeds tlwt last} 

Its explanation has already preceded in Surat Al-Kahf ,’ 11 along 
with a lengthy discussion concerning it and the related 
Hadlths. 

dp 4 

i(they) are better with your Lord for reward.} 


meaning the recompense and reward. 

iyfs* ji 


iand better for resort.} meaning in the final outcome, the result 
for its doer. 

jca Ajt' ^ ■ 'A yy vu 

[ « 5 , X. 4 

X£=» ..vy'.U-f* 

4 a- "'4 


CAiuj L» ,.V4 v IJLt /*j JUjj « 


477. Huoe you seen him who disbelieved in Our Ayat and said: 
"I shall certainly be given wealth and children [if I live 
again]."} ] 

<{78. Has he known the Unseen or has he taken a covenant from 
the Most Gracious?} ; 

479. Nay, We shall record what he says, and We shall increase 
his torment;} 

i80. And We shall inherit from him all that he speaks of, and 
he shall come to Us alone.} 


See volume six, the Tafsir of Surat Al-Kahf (18:46). 
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Refuting the Disbelievers Who claim that They will be 
given Wealth and Children in the Hereafter 

Imam Ahmad reported from Khabbab bin AI-Aratt that he 
said, “I was a blacksmith and Al-‘As bin Wa’il owed me a debt. 
So I went to him to collect my debt from him. He said to me, 
‘No, by Allah, I will not pay my debt to you until you disbelieve 
in Muhammad.’ I replied to him, ‘No, by Allah, I will not 
disbelieve in Muhammad until you die and are resurrected 
again.’ He then said to me, Verily, if I die and am resurrected, 
and you come to me, I will also have abundance of wealth and 
children and I will repay you then.’ Then, Allah revealed these 
Ayat, 




iHave you seen him who disbelieved in Our Ayat and said: "I 
shall certainly be given wealth and children.") until, 




iand he shall come to Us alone.) 111 

This was also recorded by the two compilers of the Sahihs and 
other collections as well. In the wording of Al-Bukhari it states 
that Khabbab said, “I used to be a blacksmith in Makkah and 
I made a sword for Al-‘As bin Wa’il. So I went to him to collect 
my pay from him...” then he mentioned the rest of the Hadlth 
and he said, 

£j\ i t }) 


tor has he taken a covenant from the Most Gracious?) 

“This means an agreement.”* 2 * 

Concerning Allah’s statement, 

4Has he known the Unseen) This is a rejection of the person who 
says, 

vu d%}i) 


*** Ahmad 5:111. 

121 Fatty Al-Bdri 4 :372, Muslim 4 :2153. 
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41 shall certainly be given wealth and children. 

Meaning, on the Day of Resurrection. In other words, “Does he 
know what he will have in the Hereafter, to such an extent 
that he can swear to it?” 

4'^-+* 

4or has he taken a covenant from the Most Gracious?4 

Or has he received a promise from Allah that he will be given 
these things? It has already been stated that in Sahih Al- 
Bukhari it is mentioned that covenant means an agreement. 111 
Concerning Allah’s statement, 

4'y?4 

4Nay,4 This is a participle that opposes what came before it 
and gives emphasis to what follows it. 

U ^4 

4We shall record zvhat he says,4 what he is seeking, and his idea 
that he has given himself about what he hopes for, and his 
disbelief in Allah the Most Great. 

$ £b4 

4We shall increase his torment.4 This is referring to what will 
happen in the abode of the Hereafter, because of his saying his 
disbelief in Allah in this life. I 

4And We shall inherit from him all that he speaks of, 4 

His wealth and children. It means, “We will take all of this 
from him, in opposition to his claim that he will be given more 
wealth and children in the Hereafter than he had in this life.” 
To the contrary, in the Hereafter that which he had in this life 
will be taken from him. This is why Allah says, 

4<;f> 

4And he shall come to Us alone .4 without wealth or children. 

0(Cr ^ *$*5* ^ *44.'* *“' Oi 


111 


FathAl-Bari 4:273. 
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4SI. And they have taken gods besides Allah, that they might 
give them honor, power and glory.) 

482. Nay, but they will deny their worship of them, and will 
become their adversaries.) 


483. See you not that We have sent the Shayatfn against the 
disbelievers to push them to do evil.) 

484. So make no haste against them; We only count out to 
them a (limited) number.) 


The Idols of the Polytheists will deny Their Worship 

Allah, the Exalted, informs about the disbelievers who 
associate partners with their Lord, that they have taken gods 
besides Allah, so that these gods may be a source of honor 
and might for them. They think that these gods give them 
power and make them victorious. Then, Allah mentions that 
the matter is not as they claim, and it will not be as they 
hope. He says. 


4Nay, but they ivill deny their worship of them,) on the Day of 
Judgement. 


4and will become their adversaries.) This means that they will be 
foes in a state other than what they think about these gods. 
This is similar to Allah’s statement. 


+0$** J- |Uj sy vi 4-r‘v-i ^ oji y jL. JJL3 yj) 

^ (*£•>£* jvi lyf yQi jif. .^5*] S 


4And who is more astray than one who calls upon, besides 
Allah, such as will not answer him till the Day of Resurrection, 
and who are (even) unaware of their calls to them? And when 
mankind are gathered, they will become their enemies and will 
deny their worshipping.) [46:5-6| 

As-Suddi said, 
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iNay, but they will deny their worship of them,} 

“This means their worshipping of the idols.” 111 
Allah said, 


4'j-i oyfSj} 

iand ivill become their adversaries} contrary to what they hoped 
for from these gods. 

As-Suddi said, 

j»t?* oji '£ii} 

iand ivill become their adversaries.} “They will be in severe 
opposition and argument.” 

Ad-Dahhak said, 

4'JLi. ojff)} 

iand ivill become their adversaries.} “This means enemies.” 121 


The Power of the Devils over the Disbelievers 

Concerning Allah’s statement, 


i i&s *£$ 


// -> , 


iSee you not that We have sent the Shayatfn against the 
disbelievers to push them to do evil.} 

‘Ali bin Abi Talhah said that Ibn ‘Abbas said, “They will lead 
them astray with temptation.” 131 Al-‘Awfi said that Ibn ‘Abbas 
said, “They will incite them against Muhammad jg and His 
Companions.” 141 Qatadah said, “They will harass them and 
disturb them until they disobey Allah.” 151 ‘Abdur-Rahman bin 
Zayd said, “This is similar to Allah’s statement, 

111 At-T a bari 18:251. 

121 At-Tabari 18:250. 

131 At-Tabari 18:251. 

141 Ad-Durr Al-Manthur 5:538. 

|S| At-Tabari 18:252. 
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4And whosoever turns away blindly from the remembrance of 
the Most Gracious, We appoint for him a Shaytan to be a 
companion for him.} ll] ” [43:36] 

Concerning Allah’s statement, 


iSo make no haste against them ; We only count out to them a 
(limited) number.} 

This means, “Do not be hasty with the punishment that is 
going to befall them, O Muhammad.” 

JUi C\} 


4We only count out to them a number.} 


This means, “We are only delaying them for a fixed 
appointment whose time is numbered. They are destined for 
that and there is no escaping the torment of Allah and His 
exemplary punishment.” 

Allah says, 


4'opM ju; iii **£ at 


4And consider not that Allah is unaware of that which the 
wrongdoers do.} [14:42] 

And He says, 

4So give a respite to the disbelievers; deal gently with them for 
a while.} [86:17] 

And Allah says, 

4We postpone the punishment only so that they may increase in 
sinfulness.} [3:178] 

4$hij4 ->& & r *4 


At-Tabari 18:252. 
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r \ \ jSgaassa 4We let them enjoy for a 

little while, then in the 
end We shall oblige them 
to (enter) a great 
torment.) [ 31:24] 




I* ($) 'ir* 

^ x -.V— *. >|ij, ^ ,-Sx- -> (***■ J ' 4HJ 4' |J M 

^ b^^ip^CjUJG 0 U^-^J I ^ ^ ^ ^ ^ ^ 

4 'J-* J =- j>^' x* iji' 

485. The Day We s / m // gather those with Taqwa unto the Most 
Gracious (Allah), like a delegation.) 

486. And We shall drive the criminals to Hell, in a thirsty 
state.) 

487. None shall have the power of intercession, but such a one 
as has received permission (or promise) from the Most Gracious 

(Alim-) 


Jj ^ fy 

4Say: "Enjoy! But 

certainly, your destina¬ 
tion is the (Hell) Fire. 1 
[14:30] 

As-Suddi said, 

4<Si j$ J5 0\) 

4We only count out to 
them a (limited) 
number.) means years, 
months, days and 
hours.” 


Ji. £k & 


The Condition of the Righteous and the Criminals on 
the Day of Resurrection 

Allah, the Exalted, informs about His righteous friends, who 
feared Him in the life of this world. They followed His 
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Messengers and believed in what the Messengers told them. 
They obeyed them in what they commanded them and 
abstained from that which they prohibited. Allah explains that 
He will gather these people on the Day of Resurrection like a 
delegation that has come to Him. A Wafd (delegation) is a 
group that arrives while riding and from it comes the word 
Wufud (arriving). The}' will come riding upon noble steeds of 
light from the riding animals of the Hereafter. They will arrive 
before the Best Receiver of delegations at the abode of His 
honor and pleasure. In reference to the criminals, who denied 
the Messengers and opposed them, they will be driven violently 
to the Hellfire. Allah says, 

iln a thirsty state.} This means parched and thirsting for drink. 
This was stated by ‘Ata’, Ibn ‘Abbas, Mujahid, Al-Hasan, 
Qatadah and many others. 111 Here it will be said, 

iWhich of the two groups is best in Maqdm (position) and the 
finest Nadiyyan (meeting place).}\ 19:73] 

Ibn Abi Hatim reported from ‘Amr bin Qays Al-Mulal, who 
reported from Ibn Marzuq that he said, 

iThe Day We shall gather those with Taqioa unto the Most 
Gracious, like a delegation.} 

“When the believer comes forth from his grave, he will meet 
the most handsome form he has ever seen and it will have the 
nicest fragrance. He will say, ‘Who are you?’ The being will 
reply, *You do not know me?’ The believer will say, ‘No, but 
Allah has made you sweet smelling with a handsome face.’ The 
being will say, ‘I am your righteous deeds. This is how you use 
to beautify and apply fragrance to your deeds in the worldly 
life. I was riding upon you in the entire length of your worldly 
life, so will you not ride upon me now?’ So the believer will 
therefore mount the creature. This is the meaning of Allah’s 
statement, 

111 At-Tabari 18:253, Ad-Durr Al-Manthur 5:541. 
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iThe Day We shall gather those with Taqwd unto the Most 
Gracious, like a delegation.}” 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 

iThe Day We sltall gather those with Taqwa unto the Most 
Gracious, like a delegation.} 

“Riding.” 11 ' His saying, 

iAnd We shall drive the criminals to Hell, in a thirsty state.} 

This means parched and thirsty. 

iNone shall have the power of intercession,} 

There will be no one who can intercede for them like the 
believers who intercede for each other. Allah says about them, 

4^3^ <&+ % & Q £} 

iNow we have no intercessors, nor a close friend.} [26:100- 
101 ] 

Allah said, 

ibut such a one as has received permission (or promise) from 
the Most Gracious.} 

This is a separate exclusion, which means, “But those who 
have taken a covenant with the Most Beneficent.” This 
covenant is the testimony that none has the right to jbe 
worshipped but Allah, and upholding of its rights and 
implications. ‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 

if cr* 


ibut such a one as has received permission (or promise) from 
the Most Gracious.} 


At-Tabari 8:380. 
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“The promise is the testimony that none has the right to be 
worshipped but Allah, that the person accepts that all power 
and strength belong to Allah and he only places his hope with 
Allah alone.” 111 


a* sjl&; £&& fsist ^ 

ujjj Ly SSJUj jCil Jj?j 
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4S8. And they say: "The Most Gracious (Allah) has begotten a 
son."} 

489. Indeed you have brought forth (said) a thing Idda.} 

490. Whereby the heavens are almost tom, and the earth is 
split asunder, and the mountains Hadda.} 

i91. That they ascribe a son to the Most Gracious.} 

492. But it is not suitable for the Most Gracious that He 
should beget a son.} 

493. There is none in the heavens and the earth but comes unto 
the Most Gracious as a slave.} 

494. Verily, He knows each one of them, and has counted them 
a full counting.} 

495. And everyone of them will come to Him alone on the Day 
of Resurrection.} 


The Stern Rejection of attributing a Son to Allah 


After Allah affirms in this noble Surah that ‘Isa was a 
worshipper and servant of Allah and He mentioned his birth 
from Maryam without a father, He then begins refuting those 
who claim that He has a son. Holy is He and far Exalted is He 
above such description. 

Allah says, 


4'p^r frfi lill \)\±j} 


4And they say: "The Most Gracious has begotten a son." 


m 


At-Tabari 18:257. 
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Indeed you have brought forth} 

This means, “In this statement of yours.” 

}a thing ldda.} 

Ibn ‘Abbas, Mujahid, Qatadah and Malik all said, “Terrible.” It 
has been said that it is pronounced Iddan, Addan, and Addan 
with elongation on the first vowel. All three of these 
pronunciations are known, but the most popular is the first. ! 
Allah said; 


'1* jCij J-*j 






i'K\% 


iWhereby the heavens are almost tom, and the earth is split 
asunder, and the mountains Hadda, that they ascribe a son to 
the Most Gracious.} 


that is, out of their high esteem for Allah, when they hear this 
statement of wickedness coming from the Children of Adam. 
The reason for this is that these are creatures of Allah and 
they are established upon His Tawhid and the fact that there 
is no deity worthy of worship except Him. He has no partners, 
no peer, no child, no mate and no coequal. Rather, He is tqe 
One, Self-Sufficient Master, Whom all creatures are in need of. 
Ibn Jarir reported that Ibn ‘Abbas said concerning Allah’s 
statement, 




iWhereby the heavens are almost torn, and the earth is split 
asunder, and the mountains Hadda, that they ascribe a son to 
the Most Gracious.} 


“Verily, the heavens, the earth, the mountains and all 
creatures - except for humans and Jinns - are frightened by 
the associating of partners with Allah. Creation will almost 
cease existing before the association of partners with Allah, 
due to His Greatness. Just as the idolator does not benefit by 
his good deeds because of associating partners with Allah, we 
hope that Allah would forgive the sins of those who believed in 
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“This is due to its anger on behalf of Allah, the Mighty and 
Sublime.” 

4'i» jui 

iand the mountains Hadda. $ 

Ibn ‘Abbas said, “This means to be torn down.” Said bin 
Jubayr said, “Haddan means some of it is broken by oth ;r 
parts of it in succession.” 

Imam Ahmad reported from Abu Musa that he said that tljie 
Messenger of Allah jg said, 

ijj J J JiiJj tj h'Jj iji 4)1 ^ ^ Js p,f tfi 




“There is no one more patient than Allah concerning something 
harmjul that he hears. For verily, partners are associated with 
Him and a son is ascribed to Him, ivhile He is the One Who 
gives them good health, protects them and sustains them V 11 

This narration is also recorded in the Two Sahths. In one 
wording of it he said, 

f&Jjt 

“.. .that they attribute a son to Him, while He is the One Wlw 
sustains them and gives them good health.^ 

Allah said; 

i-ig/Ai o’ Jt j. U,f 

iBut it is not suitable for the Most Gracious that He should 
beget a son 

Meaning that it is not befitting of Him, nor is it appropriate fdr 
His lofty majesty and greatness. There is no coequal for Him 
in His creation, because all creatures are His slaves. This ts 
why He says, 

ojJ Jfr'yLcr. ,jr*^ oy. r..li <j y* y\ ^ 


111 Ahmad 4:405. 

121 Fath Al-Bari 10 :527, MusUm 4:2160. 




iThere is none in the heavens and the earth but comes unto the 
Most Gracious as a slave. Verily, He knows each one of them, 
and has counted them a full counting. } 

He knows their number from the time He created them, until 
the Day of Resurrection, male and female, both the small and 
the large of them. 

£ *$■ 

iAnd everyone of them will come to Him alone on the Day of 
Resurrection 



This means that there will be no helper for him and no one to 
save him, except Allah alone, Who has no partners. He judges 
His creatures as He wills and He is the Most Just, Who does 
not do even an atom’s weight of injustice. He will not wrong 
anyone. 


*> Ljji il jl) 1 

rri J4 S» jjJj Villi' 


i96. Verily, those who believe and work deeds of righteousness, 
the Most Gracious will bestow love for them.}’ 

497. So, We have made this easy in your own tongue, only 
that you may give glad tidings to those who have Taqwa, and 
warn with it the people that are Ludda.} 


498. And how many a generation before them have We 
destroyed! Can you find a single one of them or hear even a 
whisper of them?} 


Allah places Love of the Righteous People in the Hearts 

Allah, the Exalted, informs about His believing servants, who 
work righteous deeds - deeds that He is pleased with because 
they are in accordance with the legislation of Muhammad jg - 
that He plants love for them in the hearts of His righteous 
servants. This is something that is absolutely necessary and 
there is no avoiding it. This has been reported in authentic 
Hadiths of the Messenger of Allah jg in various different ways. 
Imam Ahmad recorded that Abu Hurayrah said that the 
Prophet sg said, 
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: Jli t U^Aj <5)1 j) I jU-Ul JaI ^ p • JA5 ; Jd^rf 4^s* 
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* Verily, whenever Allah loves a servant of His, He calls Jibril 
and says, “O Jibril, verily I love so-and-so, so love him.” 
Tints, Jibril will love him. Then, he (Jibril) will call out to the 
dwellers of the heavens, "Verily, Allah loves so-and-so, so you 
too must love him.” Then the dwellers of the heavens love him 
and he will be given acceptance in the earth. Whenever Allah 
hates a servant of His, He calls Jibril and says, "O Jibril, verily 
1 hate so-and-so, so hate him." Thus, Jibril will hate him. 
Then, he (Jibril) will call out amongst the dwellers of the 
heavens, "Verily, Allah hates so-and-so, so you too must hate 
him." Then the dwellers of the heavens hate him and hatred for 
him will be placed in the earth .» (1 ’ 


Al-Bukhari and Muslim reported narrations similar to this.* 2 ' 
Ibn Abi Hatim recorded that Abu Hurayrah said that the 
Prophet jg said, 


t«U11I ^aUj L'iAi O—a-I Ji ( _^Jl '■ 'fijfr ^ <5*1 

ijLX 3ji Ji ^ Jp P 


^Whenever Allah loves a servant of His, He calls Jibril 
(saying), "Verily, I love so-and-so, so love him." Then, Jibril 
calls out into the heavens and love for him descends among the 
people of the earth. That is the meaning of the statement of 
Allah, the Mighty and Sublime: iVerily, those wlw believe and 
work deeds of righteousness, the Most Gracious will bestow love 


*** Ahmad 2 :413,514. 

121 FathAl-BOri 1:476, Muslim 4:2030. 
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for them.}^ » [19:96] 

This was also reported by Muslim and At-Tirmidhi and At- 
Tirmidhi said, “Hasan Sahfh.” 121 

The Qur'an descended to give Glad Tidings and to warn 

Allah said; 

iSo, We have made this easy} 
meaning the Qur’an. 

4m your own tongue, } 

This is an address to Prophet Muhammad and it means 
that the Qur’an is in the pure, complete and eloquent Arabic 
language. 


4 that you may give glad tidings to those who have Taqwa,} 
those who respond to Allah and believe in His Messenger sg, 

4and warn with it the people who are Ludda.} 

meaning, the people who have deviated away from the truth 
and are inclined towards falsehood. 

His saying, 

4i>J A 

4And how many a generation before them have We destroyed!} 

means from the nations that disbelieved in the signs of Allah 
and rejected His Messengers. 

J4 

4Can you find a single one of them or hear even a whisper of 
them?} 

Meaning, ‘have you seen any of them or even heard a whisper 

‘Abdur-Razzaq 10:450. 

121 Muslim 4 :1031, Tuhfat Al-Ahwadhi 8:608. 
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from them.’ Ibn ‘Abbas, Abu Al-‘Aliyah, ‘Ikrimah, Al-Hasan Alj- 
Basii, Said bin Jubayr, Ad-Dahhak and Ibn Zayd all said], 
“This means any sound.”* 11 Al-Hasan and Qatadah both said 
that this means, “Do you see with your eye, or hear anjr 
sound?” 121 

This is the end of the Tafsir of Surah Maryam. All praises 
and thanks are due to Allah. Following this will be the Tafsir 
of Surah Ta Ha, Allah willing and all praise is due to Allah. 


111 At-Tabari 18:265. 
I 2 * Af-Tabari 18:265. 
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The Tafsir of Surah Ta Ha 
(Chapter - 20) 

Which was revealed at Makkah 




$ 


In the Name of Allah, the Most Gracious, the Most Merciful. 

A, Jii bjj;\ C 
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41. Ta Ha> 

42. We have not sent down the Qur'an unto you to cause you 
distress,} 

43. But only as a Reminder to those who fear (Allah).} 

44. A revelation from Him Wlw created the earth and high 
heavens.} 

45. The Most Gracious Istaiod the Throne.} 

46. To Him belongs all that is in the heavens and all that is on 
the earth, and all that is between them, and all that is under 
the soil.} 

47. Arid if you speak aloud, then verily, He knoivs the secret 
and that which is yet more hidden.} 

46. Allah! There is no God but Him! To Him belong the Best 
Names.} 


The Qur’an is a Reminder and a Revelation from Allah 

We have already discussed the separated letters at the 
beginning of Surah Al-Baqarah, so there is no need to repeat 
its discussion here. 

Allah says, 

5'vii' t} 
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iWe have not salt down 
the Qur f an unto you to 
cause you distress,} 
Juwaybir reported 
that Ad-Dahhak said, 
“When Allah sent the 
Qur’an down to His 
Messenger he and 
his Companions adh¬ 
ered to it. Thus, the 
idolators of the 
Quraysh said, This 
Qur’an was only reve¬ 
aled to Muhammad to 
cause him distress.’ 
Therefore, Allah 
revealed, 

*$1 "A 

4Ta Ha. We have not 
sent down the Qur'an 
unto you to cause you 
distress, but only as a 

Reminder to those who fear (Allah).^ 

The matter is not like the people of falsehood claim. Rather, 
whomever Allah gives knowledge to, it is because Allah wants 
him to have an abundance of good. This like what is 
confirmed in the Two Sahths on the authority of Ibn Mas*ud, 
who said that the Messenger of Allah jg said, 

'ji>■ «*>' if. Cs * 1 

'‘Wlwmever Allah wants good for, that He gives him the 
understanding of the religion.^ 

Mujahid commented on Allah’s statement, 




r\r 


m&m 
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m Al-Qurtubi 11:167. 

121 Fath Al-Bari 1:197, Muslim 2:719. 
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J 

}We have not sent doivn the Qur'an unto you to cause you 
distress,} 

“This is like His statement, 

s-i U 

^So recite as much of the Qur'an as may be easy (for you).} 
(73:20] 

For, the people used to hang ropes at their chests (to hang on 
to when tired) in the prayer.”* 11 Qatadah said, 

Jii Gijii 

4We have not sent down the Qur'an unto you to cause you 
distress,} 

“No, by Allah, He did not make it a thing of distress. Rather, 
He made it a mercy, a light and a guide to Paradise.”* 2 * 

Allah said, 

A, 

iBut only as a Reminder to those who fear (Allah).} 

Allah revealed His Book and sent His Messenger ag as a mercy 
for His servants, so that the person who reflects may be 
reminded. Thus, a man will benefit from what he hears of the 
Book of Allah, it is a remembrance in which Allah revealed 
what He permits and prohibits. 

His saying, 

iA Revelation from Him (Allah) Who has created the earth and 
high heavens.$ 

means, This Qur’an, which has come to you, O Muhammad, 
is a revelation from your Lord. He is the Lord of everything 
and its King. He is Most Able to do whatever He wills. He 
created the earth with its low depths and dense regions. He 
created the lofty heavens with their high altitudes and 


111 At-Tabari 18:269. 
* 2 * At-Tabari 18:269. 
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subtleties.’ It has been reported in a Hadith, which At-Tirmidhi 
and others graded as authentic, that the density of each sky of 
the heavens is the distance of five hundred years travel and 
the distance between it and the next heaven is also five 
hundred years.' 11 
Concerning Allah’s statement, 

iThe Most Gracious Istawd the Throne.} 

A discussion concerning this has already preceded in Surat Al- 
A'raf, so there is no need to repeat it here.' 2 ' The safest path 
to take in understanding this, is the way of the Salaf 
(predecessors). Their way was to accept that which has been 
reported concerning this from the Book and the Sunnah 
without describing it, reinterpreting it, resembling it to 
creation, rejecting it, or comparing it to attributes of the 
creatures. 

Concerning Allah’s statement, 

4 L-f-ui. \*j ufSti U } 

iTo Hint belongs all that is in the heavens and all that is on the 
earth, and all that is between them, and all that is under the 
soil.} 

This means all of this is owned by Him and in His grasp. It is 
all under His control, will, intent and judgement. He created 
all of this, He owns it and He is the God of all of it. There is 
no true God other than He and no Lord other than He. 
Concerning Allah’s statement, 

£j} 

iand all that is under the soil.} 

Muhammad bin Ka*b said, “This means that which is beneath 
the seventh earth.”' 3 ' 

Concerning Allah’s statement, 

' 1 ' Tuhfat Al-Ahu>adhi 9:185. The scholars consider this text to be 
authentic only from one of the Companions. 

' 2 ' See volume four, the Tafsir of Surat Al-A'rdf (7 :54). 

131 At-Jabari 18:271. 
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5$ pZ '$ $y 4 ^ 


4An<f 1 / you speak aloud, then verily. He btows the secret and 
tlmt which is yet more hidden.} 


This means that He Who revealed this Qur’an, has also 
created the high heavens and the earth and He knows that 
which is secret and what is even more hidden. As Allah says, 


41^?^ iyi* oi£==» 4 'yf (*^i ^ 


4 Say: "It has been sent down by Him Who knows the secret of 
the heavens and the earth. Trtdy, He is Oft-Forgiving, Most 
Mercifid."} |25:6] 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 

4He knows the secret and that which is yet more hidden.} 

“The secret is what the son of Adam hides within himself, and 


ithat which is yet more hidden.} 

is the deeds of the son of Adam, which are hidden before he 
does them. Allah knows all of that. His knowledge 
encompasses that which has passed and that which is in the 
future and it is one, complete knowledge. In this regard, all of 
the creatures are as one soul to Him. That is the meaning of 
His statement, 


}The creation of you all and the resurrection of you all are only 
as a single person.} [31:2s] 111 


Concerning Allah’s statement, 


4^j3 ( jpLi i 'ju y 4 V Jy> 


iAllah! There is no God but Him! To Him belongs the Best 
Names.} 

This means, ‘He Who revealed this Qur’an to you (O 


fi| 


At-Tabari 18:272. 
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Muhammad), He is Allah, there is no God except Him. He is 
the Owner of the Best Names and the most lofty attributes.’ 


j3: \% ^ ft CJ i\ 

ft' j* jyl ji ft* ft 


^9. And hfls there come to you the story of Milsa?} 
ilO. When he saw a fire, he said to his family: "Wait! Verily, 
I have seen a fire; perhaps I can bring you some burning brand 
therefrom, or find some guidance at the fire.”} 


A Discussion of the Message of Musa 

From this point, Allah begins to mention the story of Musa, 
how revelation began to come to Him, and Allah's speaking 
directly to him. This occurred after Musa had completed the 
time agreed upon between he and his father-in-law that he 
would herd sheep. He was traveling with his family, and it has 
been said that he was headed for the land of Egypt, after 
having been away from it for more than ten years. He had his 
wife with him and he became lost on the way during a cold, 
wintery night. Therefore, he settled down, making a camp 
between some mountain passes and mountains that were 
covered with snow, sleet, dense clouds, darkness and fog. He 
began to try to make a fire with a kindling device he had with 
him, in order to produce some light, as was customary. 
However, it would not kindle anything and it even stopped 
giving off sparks. While he was in this condition, he saw a fire 
from the side of the mountain. It appeared to him to be a fire 
glowing from the right side of the mountain from where he 
was. He then announced the good news to his family saying, 

ft fts!* IA» o—*'» 

iVerily, I have seen a fire; perhaps 1 can bring you some 

burning brand} 

This means a flame from a fire. In another Ayah he said, 

i 

ior a burning firebrand.} [28:29]^ This is a coal that has a 
burning flame. 
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ithat you may warm yourselves.} [28:29] This proves that it was 
in fact cold weather at that time. 

Concerning his statement, 

isome burning brandy This proves that it was dark. 

In reference to his statement, 

Jc _Li f\} 

ior find some guidance at the fire.} 

This means someone who can guide me to the road. This 
proves that he lost the road. This is as Ath-Thawri reported 
from Abu Said Al-ASvar, from ‘Ikrimah, from Ibn ‘Abbas that 
he said concerning Allah’s statement, 


jQ' jJ fi} 


ior find some guidance at the fire.} 

“This means someone who will guide me to the road. They 
were cold and had lost their way. Then, when he (Musa) saw 
the fire he said, ‘Either 1 will find someone who can guide us 
to the road, or at least I can bring you all some fire that you 
can kindle with.’ ” 1 ' 1 


yLiii ii' 0 jjj) 'r.&ijd Q 

V i>* Q*- Vi Uj j-ij csy>i If-ii-' ilf’i i3» 5) 


ill. And when he came to it (thefire), he ivas called by name: 
"O Musa!"} 


il2. "Verily, l am your Lord! So take off your shoes; you are 
in the sacred valley, Tuwa."} 

i!3. "And I have choseti you. So listen to that zohich will be 
revealed (to you)"} 

i!4. "Verily, I am Allah! There is no Cod but Me, so worship 


m 


At-Tabari 18:277. 
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Me, and perform Salah for My remembrance."} 

415. “Verily, the Hour is coming - and I am almost hiding it 
- that every person may be rewarded for that which he 
strives."} 

416. "Therefore, let not the one who believes not therein, but 
follows his own lusts, divert you therefrom, lest you perish."} 


The First Revelation to Musa 

Allah, the Exalted, says, 

40 U} 


4And when he came to it,} 

This is referring to the fire when he approached it. 

4&JA. 'Sz’rf} 

4He was called by name: “O Musa!"} 

In another Ayah it says, 

4 


4He was called from the right side of the valley, in the blessed 
place, from the tree: "O Musa! Verily, l am Allah. "^[28:30] 
However, here Allah says, 

iVerily , I am your Lord!} 

meaning, ‘the One Who is talking to you and addressing you/ 

£&} 

4So take off your shoes;} 

‘Ali bin Abi Talib, Abu Dharr, Abu Ayyub and others of the 
Salaf said, “They (his sandals) were from the skin of a donkey 
that was not slaughtered.” It has also been said that he was 
only commanded to remove his sandals due to respect for the 
blessed spot. 111 

Concerning Allah’s statement, 


m 


At-Tabari 18 :278. 
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iTuzva} ‘Ali bin Abi Jalhah said that Ibn ‘Abbas said, “It is the 
name of the valley.” 111 Others have said the same. This is 
merely mentioned as something to give more explanation to the 
story. It has also been said that it is a figure of speech, which 
comes from the command to place his feet down. It has also 
been said that it means ‘doubly sacred’ and that Tuwa is 
something that has repetitious blessings. However, the first 
opinion is most correct. It is similar to Allah’s statement, 


o&S % Zi 


iWhen his Lord called him in the sacred valley of Tuwd.} 
[79:16] 

Allah’s statement, 


4And I have chosen you is similar to His statement, 

41 have chosen you above men by My Messages, and by My 
speaking (to you).} [7:144] 

This means over all human beings of that time. It has also 
been said that Allah said, “O Musa, do you know why I chose 
to speak to you directly out of all of the people?” Musa said, 
“No.” Allah then said, “Because I have not made anyone 
humble himself as much as you have humbled yourself.” 
Concerning Allah’s statement, 

4So listen to that which will be revealed.} 

“Now listen to what I say to you and what I reveal to you.” 

4 lj y & 0 # 1 } 

4Verily, I am Allah! There is no God but Me,} 

This is the first obligation upon all responsible people of age, 
that they know that there is no God worthy of worship except 

m 


At-Tabari 18:281. 



Allah alone, Who has no partners. 
Concerning Allah's statement, 


iso worship Me,} This means, "Single Me out alone for worship, 
and establish My worship without associating anything with 
Me.” 




iand perform Said}x for My remembrance > 

It has been said that this means, “Pray in order to remember 
Me.” It has also been said that it means, “And establish the 
prayer whenever you remember Me.” There is a supporting 
evidence for this second statement in a Hadith recorded by 
Imam Ahmad from Anas, who said that the Messenger of Allah 
said, 




izsj==»j^ JjLisf jjk">} :JU 


«1 Whenever one of you sleeps past the prayer, or he forgets to 
pray, then let him pray when he remembers it . For verily, 
Allah said, iAnd perform Saldh for My remembrance.}^ 

In the Two Sahihs it is reported from Anas that the Messenger 
of Allah said, 


Nj L$J IjCsS V it bl jl yp ^ 


^Whoever slept past tire prayer, or forgot it, then his expiation 
is that he prays it when he remembers it. There is no expiation 
for it other than that.* [2] 


Concerning Allah's statement, 


iVerily, the Hour is coming} This means that it is established 
and there is no avoiding it. It will be and it is inevitable. 
Concerning Allah's statement, 


111 Ahmad 3:184. 

121 Fath Al-Bari 2:84. Muslim 1:477. 
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il am almost hiding it) Ad-Dahhak related from Ibn ‘Abbas that 

hC USe ?n t0 reC ‘ te k as ’ “ 1 31111081 kept it hidden - from 
myself.’ Ibn ‘Abbas then would say, “Because nothing is ever 
hidden from Allah’s Self.” 12 ! < AH bin Abi Talbah rep orted from 
Ibn ‘Abbas that he said, 


4 / axn almost hiding it.$ “This means that no one knows its 
appointed time except Me (Allah) / H3) 

Allah also said, 





iHeavy is its burden through the heavens and the earth. It 
shall not come upon you except all of a sudden .) [7:187] 

This means that its knowledge weighs heavily upon the 
dwellers of the heavens and the earth. 

Concerning Allah’s statement, 


U-. 


up" 


4that every person may be reivarded for that which he strives.) 

I will establish it and it is inevitable. I will certainly reward 
every person who does something, according to what he did.” 


4 S 0 whosoever does good equal to the weight of an atom shall 
see it. And whosoever does evil equal to the weight of an atom 
shall see it.) [99:7-8] 


4 u Ojji. 

4You are only being requited for what you used to do.) [52:16] 
Allah said, 

4Therefore, let not divert you the one who believes not 
therein 


111 Path Al-Qadir 3:361. 

^ Ad-Durr Al-Manthur 5 :563. 
* 31 At-Tabari 18:285. 
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.is jis ^ Cg) 1 ^ 

$ CS>U>^^J $ 

^.iV.SfJy '*4 JAl* L ^*J 


The address here is 
directed towards all 
individuals who are 
responsible (and 
capable of taking 
heed to this message). 
This means, “Do not 
follow the way of the 
person who does not 
believe in the Hour 
(Day of Judgement) 
and he only pursues 
his desires in this 
worldly life. He 
disobeys his Lord and 
only follows his 
desires. Whoever 
behaves like these 
people, then verily he 
has failed and lost. 

4 lest you perish.$ This 
means that you will 
be destroyed and 
J ruined. 


4And what will his xvealth avail him when he goes down (in 
destruction)?} [92:11] 

Jj J® ^ iSL Ct c- J Jti . < 'J&, Lj^ 1 

Vj IaJu. Jli *- ;* • J. Jti .-^ .<jC^-l v-yli> l^j 

4^?. Jj'J' L+>*— vJU* 


417. "And u>/m/ is that in your right hand, O Musa?"} 

418. He said: "This is my stick, whereon I lean, and 
wherewith I beat down branches for my sheep, and toherein I 
find other uses."} 

419. (Allah) said: "Cast it down, O Musa!"} 
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420. He cast it down, and behold! It was a snake, moving 

quickly.} 0 

421. Allah said: "Grasp it and fear not; I'Ve shall return it to 
its former state."} 


The Stick of Musa turned into a Snake 

This was a proof from Allah for Mtisa and a great miracle. 
This was something that broke through the boundaries of 
what is considered normal, thus, it was a brilliant evidence 
that none but Allah could do. It was also a proof that no one 
could come with the likes of this (from mankind) except a 
Prophet who was sent (by Allah). 

Concerning Allah’s statement, 


< 





dk, Cj} 


4And what is that in your right hand, O Musa?} 

Some of the scholars of Tafsir have said, “He (Allah) only said 
this to him in order to draw his attention to it.” It has also 
been said, “He only said this to him in order to affirm for him 
what was in his hand. In other words, that which is in your 
right hand is a stick that you are familiar with. You will see 
what We are about to do to it now.” 


dfo, Cj} 

4And what is that in your right hand, O Miisd?} 

This is an interrogative phrase for the purpose of affirmation. 

i dl. Ji fa} 


4He said: "This is my stick, whereon I lean..."} 

I lean on it while I am walking. 

iisf* & £ JXj} 

4 and wherewith 1 beat down branches for my sheep,} 

This means, 1 use it to shake the branches of trees so that 
the leaves will fall for my sheep to eat them.’ ‘Abdur-Rahman 
bin Al-Qasim reported from Imam Malik that he said, “jit is) 
when a man places his staff into a branch and shakes it so 
that its leaves and fruit will fall without breaking the stick. It 



Surah 20. Ta Ha (22-35) (Part-16) _£>3 

is not the same as striking or beating.”' 11 Maymun bin 
M ah ran also said the same. 

Concerning his statement, 

iand wlterein I find other uses .) 

This means other benefits, services and needs besides this. 
Some of the scholars took upon themselves the burden of 
mentioning many of these obscure uses. 

Concerning Allah’s statement, 

4 (Allah) said: "Cast it down, O Musa!”) 

“Throw down this stick that is in your right hand, O Musa.” 

i($i& Jt 

$He cast it down, and behold! It was a snake, moving 
quickly.) 

This means that the stick changed into a huge snake, like a 
long python, and it moved with rapid movements. It moved as 
if it were the fastest type of small snake. Yet, it was in the form 
of the largest snake, while still having the fastest of movements. 


itnoving quickly.) moving restlessly. 

Concerning Allah’s statement, 

iWe shall return it to its former state.) the form that it was in, as 
you recognized it before. 

it i^tsA %’♦ X Hi XL ^~Xf) 

4 ' 3 4 “h 
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hi Ad-Durr Al-Manthur 5:564. 
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422. "And press your (right) hand to your (left) side: it will 
come forth xohite (and shining), ivithout any disease as another 
sign,"} 

423. That We may show you (some) of Our greater signs."} 

424. “Go to Fir'axon! Verily, he has transgressed."} 

425. He said: “O my Lord! Open for me my chest."} 

426 . "And ease my task for me;"} 

427. “And loosen the knot from my tongue,"} 

428 . "That they understand my speech.”} 

429. “And appoint for me a helper from my family,"} 

430. "Hdrun, my brother.”} 

431. "Increase my strength xvith him,”} 

432. "And let him share my task,"} 

433. “That xoe may glorify You much,"} 

434. "And remember You much,"} 

435. "Verily, You are ever seeing us."} 

The Hand of Musa turning White without any Disease 

This is the second sign of Musa. That is Allah has commanded 
him to place his hand into the opening of his garment, as is 
clearly stated in another Ayah. It mentioned here merely as a 
passing reference, saying: 


ill f-LL.\j} 

4And press your hand to your side:} 

Allah said in another Ayah, 

4 o; ^} 

4And draxo your hand close to your side to be free from fear. 
These are two signs from your Lord to Fir'awn and his chiefs.} 
[28:32] 

Mujahid said, 


4-iU; 4 \L^j} 

4And press your hand to your side:} 
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“This means put your palm under your upper arm.” 111 When 
MUsa put his hand into the opening of his garment and 
brought it out, it came out shining as if it were a half moon. 
Concerning His statement, 


Jt 


AS* 


iit will come forth white, without any disease} 

This means without any leprosy, ailment, or disfigurement. 
This was stated by Ibn ‘Abbas, Mujahid, ‘Ikrimah, Qatadah, 
Ad-pahhak, As-Suddi and others. 12 ' Al-Hasan Al-Basri said, 
“He brought it out, and by Allah, it was as if it were a lamp. 
From this Musa knew that he had surely met his Lord, the 
Mighty and Sublime.” 13 ' This is why Allah says, 


iThat We may show you (some) of Our greater signs.} 


Allah commanded Musa to go to Fir‘awn to convey the 
Message 

Allah said, 

SSi d! CJ+»} 

}Co to Fir'axon! Verily, he has transgressed.} 

This means, “Go to Fir‘awn, the king of Egypt, whom you left 
Egypt fleeing from, and invite him to the worship of Allah 
alone, Who has no partners. Command him to treat the 
Children of Israel well and to not torment them. For verily, he 
has transgressed, oppressed, preferred the worldly life and 
forgotten the Most High Lord.” 


The Supplication of Musa 


4 d ■ 7<4 


i(Mfisd) said: "O my Lord! Open for me my chest, and ease 
my task for me."} 


111 At-Tabari 18:297. 

121 At-Tabari 18:297,298. 
131 At-Tabari 18:298. 
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Musa requsted his Lord to expand his chest for his mission. 
For verily, He was commanding him with a great task and a 
weighty affair. He was sending him to the mightiest king on 
the face of the earth at that time. He was the most arrogant 
and severe of all people in his disbelief, and He had the largest 
army and the most powerful kingdom. He was the most 
tyrannical and the most obstinate of rulers. His case was such 
that he claimed not to know Allah at all, and that he knew of 
no god for his subjects other than himself. Along with this, 
Musa lived in his home for a period of time as a child. He 
stayed in Fir‘awn’s own room and slept on his bed. Then, after 
this, he killed one of their people and feared that they would 
retaliate by killing him in return. Thus, he fled from them and 
remained an outlaw during this entire time. Then, after all of 
this, His Lord sent him to them as a wamer calling them to 
worship Allah alone, without associating partners with Him. 
This is why he said, 


40 my Lord! Open for me my cltest, and ease my task for me. > 

This means, “I cannot perform this task if You do not help me, 
aid me and support me.” 


4And loosen the knot from my tongue, that they understand 
my speech.} 

This is referring to the lisp that he had. This lisp was a result 
of an incident when he was presented a date and a hot coal 
stone and he placed the coal on his tongue instead of the 
date. A detailed explanation of this story is forthcoming in the 
following chapters. However, he did not ask Allah to remove 
this affliction all together. Rather, he asked for removal of his 
stammering so the people would understand what he intended 
in his speech. He was only asking for what was necessary to 
deliver his message. If he had asked for the removal of his 
affliction in its entirety, it would have been cured for him. 
However, the Prophets do not ask for any more than what is 
required. Therefore, he was left with the remnants of this 
accident that took place with his tongue. Allah informed of 
what Fir‘awn said concerning him, 
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4 'ij Ss4^ j* 'jIa 5** ^ J*fy 

/ not better than this one who is despicable and can 
scarcely express himself clearly?$[43:52\ 

This means that he is not eloquent in speech. 

Concerning Allah’s statement, 

j* !/£ 4 

iAnd appoint for me a helper from my family, Harun, my 
brother.$ 

This was also a request from Musa concerning something not 
pertaining to himself. That was his request for the assistance 
of his brother, Harun. Ath-Thawri reported from Abti Satd, 
from Ikrimah, who said that Ibn 'Abbas said, “Harun was 
made a Prophet at the same moment that Musa was made a 
Prophet.”*^ Ibn Abi Hatim recorded that ‘A’ishah went out 
intending to perform 'Umrah and stopped to camp among 
some bedouins. While she was among them she heard a man 
say, “Which brother in this life was the most beneficial to his 
brother?” The people said, “We do not know.” The man said, 
“By Allah, I know.” ‘A’ishah said, “I said to myself about his 
swearing, that he should not swear such an oath, singling 
himself out as knowing what person was of most benefit to his 
brother.” The man said, “It is MUsa, when he asked for 
prophethood to be bestowed upon his brother.” Then 'A’ishah 
said, “By Allah, he has spoken truthfully.” This is why Allah 
commended Musa by saying, 

iAnd he was honorable before Allah >[33:69] 

Concerning Musa’s statement, 

ilncrease my strength with him > Mujahid said, “This means to 
make my back strong.” 

*** Ad-Durr Al-Manthur 5 : 567 . 
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$And let him share my task.} make him my consultant in this 
matter. 

MM 5> 

iThat we may glorify You much, and remember You much.} 

Mujahid said, “A servant of Allah is not considered of those 
who remember Allah much until he remembers Allah while 
standing, sitting and lying down.” 111 
Concerning his statement, 


4 Verily, You are ever seeing us.} 

This means in Your choosing us, giving us the prophethood 
and sending us to Your enemy, Fir‘awn. So unto You is all 
praise for this. 


C MM Mi* JjUj CJ«J> -*» JIT 
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436. (Allah) said: "You are granted your request, O Musa!"} 

437. "And indeed We conferred a favor on you another time 
(before)."} 

438. "When We inspired your mother with that which We 
inspired.”} 

439. "Saying: ‘Put him (the child) into the Tabiit and put it 
into the river; then the river shall cast it up on the bank, and 
there, an enemy of Mine and an enemy of his shall take him.’ 
And I endued you with love from Me, in order that you may be 
brought up under My Eye."} 

440. "When your sister went and said: ‘Shall I show you one 
who will nurse him?' So We restored you to your mother, that 
she might cool her eyes and she should not grieve. Then you 
did kill a man, but We saved you from great distress and tried 
you with a heavy trial."} 


W Al-Qurtubi 14:186. 




Glad Tidings of the acceptance of Musa's Supplication 
and the Reminder of the Previous Blessings 

This is a response from Allah to His Messenger, MQsa, for 
what he requested from His Lord. It also contains a reminder 
of Allah’s previous favors upon him. The first was inspiring his 
mother when she was breastfeeding him and she feared that 
Fir‘awn and his chiefs would kill him. MQsa was bom during a 
year in which they (Fir'awn’s people) were killing all of the 
male children. So she placed him in a case and cast him into 
the river. The river carried him away and she became grieved 
and distressed, as Allah mentioned about her when He said, 
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4And the heart of the mother of Musa became empty. She was 
very near to disclose his (case) had We not strengthened her 
heart.} [28:10] 


So the river carried him to the home of Fir‘awn. 



iThen the people of Fir'awn picked him up, that he might 
become for them an enemy and a (cause of) grief.} (28:8) 


Means that this was a destined matter, decreed by Allah. They 
were killing the male children of the Israelites for fear of 
Musa’s arrival. Therefore, with Allah having the great authority 
and the most perfect power, He determined that Musa would 
not be raised except upon Fir'awn’s own bed. He would be 
sustained by Fir'awn’s food and drink, while receiving the love 
of Fir'awn and his wife. This is why Allah said, 


iand there, an enemy of Mine and an enemy of his shall take 
him. And I endued you with love from Me,} 

This means that I made your enemy love you. Salamah bin 
Kuhayl said, 


£2 

4And 1 endued you with love from Me,} 
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“This means, 1 made My creatures love you.’ ” 11 ' 


iitt order that you may be brought up under My Eye.} 


Abu Imran Al-Jawni said, “This means, “You will be raised 
under Allah’s Eye.’ ”* 21 
Concerning Allah’s statement, 




fWhen your sister went and said: 'Shall I show you one who 
will nurse him?' So Wie restored you to your mother, that she 
might cool her eyes} 

When he was accepted into the house of Fir’awn, women were 
brought in attempts to find someone who might be able to 
nurse him. But he refused to breast feed from any of them. 
Allah, the Exalted, says, 


iAnd We had already forbidden (other) foster suckling mothers 
for him} [28:12] 


Then, his sister came and said, 


iShall I direct you to a household who will rear him for you, 
and look after him in a good manner?} [28:12] 

She meant, “Shall I guide you to someone who can nurse him 
for you for a fee?” So she took him and they went with her to 
his real mother. When her breast was presented to him, he 
took it and they (Fir'awn’s family) were extremely happy for 
this. Thus, they hired her to nurse him and she achieved great 
happiness and comfort because of him, in this life and even 
more so in the Hereafter. Allah, the Exalted, says here, 


iSo We restored you to your mother, that she might cool her 
eyes and she should not grieve.} 


111 At-Tabari 18:303. 

121 Fath. Al-Qadir 3 :367. 
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This means that she 
should not grieve over 
you. 

iThen you killed man,} 
This means that he 
killed a Coptic person 
(the people of Egypt, 
Fir'awn’s people). 

if * 

4 but We saved you from 
great distress} 

This is what he was 
feeling due to Fir'awn’s 
family intending to kill 
him. So he fled from 
them until he came to 
the water of the people 
of Madyan. This is 
when the righteous 
man said to him, 

O 5 KjuZ 

iFear you not. You have escaped from the people who are 
wrongdoers.} [28:25] 
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440. Then you stayed a number of years with the people of 
Madyan. Then you came here according to the fixed term which 
I ordained (for you), O Musa!} 

441. And I have chosen you for Myself.} 

442. Go you and your brother with My Ayat, and do not, you 
both, slacken and become weak in My remembrance.} 




342 


Tajsir Ibn Katlur 

443. Go both of you to Fir'awn, verily, he has transgressed.} 

444. And speak to him mildly, perhaps he may accept 
admonition or fear (Allah).} 


Choosing Musa to go to Fir*awn and to be Soft and 
Gentle in His Invitation 


Allah, the Exalted, says in His address to Musa that he had 
lived among the people of Madyan, avoiding Fir'awn and his 
chiefs. He worked as a shepherd for his father-in-law until the 
appointed time for his work ended. Then he met the decree of 
Allah and His predetermined will, without him having any set 
appointment. This entire situation was under the control of 
Allah, Blessed be He, the Most High. He compels His servants 
and His creatures to whatever end He wills. This is why Allah 
says, 

ifryk J* &■ 'ft 

4Then You came here according to the fixed term which I 
ordained (for you), O Musa!} 

Mujahid said, “For a set appointment.” 111 ‘Abdur-Razzaq 
recorded that Ma'mar reported from Qatadah that he said, 

iThm You came here according to the fixed term which I 
ordained (for you), O Musdfy 

“For the decree of messengership and prophethood.^ 2 * 
Concerning Allah’s statement, 

4 - ^ 


iAnd I have chosen you for Myself 


This means, a I have chosen you and selected you to be a 
Messenger for Myself. This is as I wish and according to My 
will,” Concerning the Tafsir of this Ayah , Al-Bukhari recorded 
that Abu Hurayrah said that the Messenger of Allah sg said, 




111 At-Tabari 18:311. 

^ ‘Abdur-Razzaq 3:17. 
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*Adam and Miisa met, 111 and Musa said, "You are the one 
who made things difficult for mankind and you caused them to 
be evicted from Paradise." Adam said, "Are you the one whom 
Allah chose for His Message, and He selected you for Himself 
and He revealed the Tawrah to you?" Miisa replied, "Yes." 
Then Adam said, "Did you find that it was preordained upon 
me before He (Allah) created me?" Miisa replied, "Yes." 
Therefore, Adam defeated Musa's argument .» |2 ' 

Both Al-Bukhari and Muslim recorded this narration. 

Concerning Allah’s statement, 




4Go you and your brother with My Ayat,} 

This means with My proofs, evidences and miracles. 

j & 

4And do not, you both, slacken and become weak in My 
remembrance.} 

‘Ali bin Abi Talhah related from Ibn ‘Abbas that he said, “This 
means do not be slow.”' 3 ! Mujahid reported that Ibn ‘Abbas 
said, “This means do not be weak.” The meaning here is that 
they should not slacken in the remembrance of Allah. Rather, 
they both should remember Allah during their meeting with 
Fir'awn so that the remembrance of Allah can be an aid for 
them against him. The remembrance of Allah would be their 
strength and their power that would defeat him. 

Allah’s statement; 

4 Go both of you to Fir'awn, Verily, he has transgressed.} 

*** That is before intercession on the Day of Resurrection. 

121 Fath Al-Bari 8:288, Muslim 4 :2043,2044. 

131 At-Tabari 18:312. 
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means that he has rebelled and become haughty and insolent 
against Allah and he has disobeyed Him. 




}And speak to him mildly, perhaps he may accept admonition 
or fear (Allah).} 

This Ayah contains a great lesson. Even though Fir‘awn was 
the most insolent and arrogant of people and Musa was the 
friend of Allah among His creation at that time, Musa was still 
commanded to speak to Fir'awn with mildness and softness. 
Therefore, their invitation to him was with gentle, soft and 
easy speech that is used by one who is a close friend. This is 
so that the message may have more effect on the souls, and so 
it would have deeper and more beneficial results. This is as 
Allah, the Exalted, says, 




ilnvite (mankind) to the way of your Lord with wisdom and 
fair preaching, and argue with them in a way that is better.} 


[16:125] 


Concerning Allah’s statement. 
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iperhaps he may accept admonition or fear (Allah).$ 

This means that perhaps he will recant from that which he is 
in of misguidance and destruction, 


ior he will fear} 

meaning that he will become obedient due to fear of Allah. 
This is as Allah says, 
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4For such who desires to remember or desires to show his 
gratitude.} [25:62] 


Thus, to remember means to recant from that which is 
dangerous, and fear means to attain obedience. 


t 
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445. Both of them said: “Our Lord! Verily, we fear lest he 
should hasten to punish us or lest he should transgress.”} 

446. He (Allah) said: “Fear not, verily, 1 am zvith you both, 
hearing and seeing."} 

447. "So go you both to him, and say: ’Verily, we are both 
Messengers of your Lord, so let the Children of Israel go toith 
us, and torment them not; indeed, zve have come zoith a sign 
from your Lord! And peace will be upon him zvho follows the 
guidance!"} 

448. ‘Truly, it has been revealed to us that the torment zoill be 
for him who denies, and turns azvay. 1 "} 


Musa’s fear of Fir‘awn and Allah’s strengthening Him 

Allah, the Exalted, informs that Musa and Harun pleaded to 
Allah, expressing their grievance to him: 

0 * 3 iji* ■!»>** J 

4Verily, we fear lest he should hasten to punish us or lest he 
should transgress.} 

They meant that Fir‘awn might seize them unexpectedly with a 
punishment, or transgress against them by tormenting them, 
when they actually did not deserve it. Ad-Dahhak reported 
from Ibn ‘Abbas that he said that transgress here means, “To 
exceed the bounds.”* 1 ' 

4He (Allah) said: “Fear not, verily, I am with you both, 
hearing and seeing."} 

meaning; “Do not fear him (Fir'awn), for verily, I am with you 
and I hear your speech and his speech as well. I see your 
place and I see his place as well. Nothing is hidden from Me of 


(il 


Ad-Durr Al-Manthur 5:580. 
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your affair. Know that his forehead is in My Hand, and he 
does not speak, breathe, or use any force, except by My leave 
and after My command. I am with you by My protection, My 
help and My support.” 

4So go you both to him, and say: "Verily, we are both 
Messengers of your Lord...") 


Musa admonishes Fir'awn 

Concerning his statement, 

Of ddr 


^indeed, We have come with a sign from your Lord!) 
meaning with evidence and a miracle from your Lord. 


iAnd peace will be upon him who follows the guidance!) 

meaning, “peace be upon you if you follow the guidance.’ 
Because of this, when the Messenger of Allah sg wrote a letter 
to Heraclius, the emperor of Rome, beginning with, 
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«/n the Name of Allah, the Mosf Gracious, the Most Merciful. 
From Muhammad, the Messenger of Allah, to Heraclius the 
emperor of Rome. Peace be upon him who follows the guidance. 
Titus, to proceed: Verily, I invite you zoith the invitation of 
Islam. So accept Islam and you will be safe, and Allah will give 
you a double reward .# |1) 


Due to this, Musa and Harun said to Fir‘awn, 
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)And peace will be upon him ivho follows the guidance! Truly, 


m 


Fath Al-Bari 1 :42. 
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it has been revealed to us that the torment will be for him who 
denies, and turns away .£ 


In His flawless revelation, Allah has revealed to us that 
torment is prepared exclusively for those who reject the signs 
of Allah and turn away from His obedience. As Allah says, 
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iThen for him who transgressed all bounds, and preferred the 
life of this world, Verily, his abode will be Hellfire .} [79:37-39] 
Allah, the Exalted, also says, 
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iTherefore I have ivamed you of a blazing Fire. None slwll 
enter it save the most wretched. Wlw denies and turns away.} 
[92:14-16] 

Allah also says, 
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4So he neither believed nor prayed! But on the contrary, he 
belied and turned aivay.} [75:31-32] 

This means that he denied with his heart and turned away by 
his actions. 
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<49. Fir'awn said: "Wlw then, O Musa, is the Lord of you 
two?"} 


<50. [Musa] said: "Our Lord is He Who gave to each thing its 
form and nature, then guided it aright.”} 

<51. [Fir'awn] said: "What about the generations of old?"} 

<52. [Miisa] said: "The knowledge thereof is with my Lord, in 
a Record. My Lord neither errs nor forgets.” 


The Conversation between Musa and Fir'awn 

Allah, the Exalted, informs about Fir'awn that he said to 
Musa, in his rejection of the existence of a Supreme Maker 
and Creator, Who is the God of everything and his own Lord 
and Owner: 
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iWho then, O Musa, is the Lord of you two?} 

meaning “Who is the one who called you forth and sent you? 
For verily, I do not know him and I have not given you any 
god other than myself.” 
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i(Miisa) said: "Our Lord is He Who gave to each thing its 
form and nature, then guided it aright.”} 

‘Ali bin Abi Talhah related that Ibn ‘Abbas said, “He is saying 
that He created a mate for everything.”* 1 * Ad-Dahhak said that 
Ibn ‘Abbas said, “He made the man a man, and the donkey a 
donkey and the sheep a sheep.” Layth bin Abi Sulaym 
reported from Mujahid that he said, “He gave everything its 
form.” Ibn Abi Najih said that Mujahid said, “He fashioned the 
creation of every moving creature.” 

Said bin Jubayr said concerning His statement, 
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i(Who) gave to each thing its form and nature, then guided it 
aright.} 

“He gave each of His creatures what is suitable for its 
creation.”* 2 * Therefore, He did not give man the form of a wild 
beast, nor did He give wild beasts the form of the dog. 
Likewise, the dog’s form is not like the sheep’s. He also gave 
creature a suitable spouse, and He influenced everything 
towards that mate. There is no species of creation that is 
exactly like another species. They are different in their actions, 
their forms, their sustenance and their mating. Some of the 
scholars of Tafsir have said that this statement, “He gave to 
each thing its form and nature, then guided it aright,” is 
similar to Allah’s statement, 
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iAnd Who has measured; and then guided.} [87:3] 


111 At-Tabari 18:316. 
* 2 * Al-Qurfubi 11:204. 
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This means He measured out an ordained amount (of 
sustenance, actions, etc.) and then guided His creatures to it. 
He wrote the deeds, the appointed times of death and the 
provisions. Then, the creatures traverse upon that and they 
are not able to avoid it, nor are they able to abandon it. In 
this Ayah Mttsd is saying that our Lord is the One Who 
created the creation, measured out its ordainment and 
compelled the creatures to that which He wanted. 

i:ojjti x Li 

i(Fir'awn) said: ‘‘What about the generations of old?”} 

The most correct opinion concerning the meaning of this, is 
that when Musa informed Fir'awn that his Lord Who sent him 
is the One Who creates, sustains, ordains and guides, Fir'awn 
began to argue, using the previous generations as a proof. He 
was referring to those people of old who did not worship Allah. 

In other words, “If the matter is as you say, then what 
happened to those people? They did not worship your Lord. 
Instead they worshipped other gods besides Him.” Musa said 
to him, in response to this, that if they did not worship Allah, 
then Allah knows precisely what happened to them and He 
will give them just recompense for their deeds, as is written in 
Allah’s Book (of decrees). This Book is called Al-Lawh Al- 
Mahfuz (The Preserved Tablet) and it is the Book of Deeds. 

4J4 % 

4My Lord neither errs nor forgets.} 

This means that nothing eludes Him and He does not miss 
anything, whether it is small or great. He does not forget 
anything and His Most Exalted knowledge is described as 
encompassing everything. Blessed be He, the Exalted, the Most 
Holy and free of any imperfections. The knowledge that 
creatures have has two deficiencies. The first is that it does 
not completely encompass anything, and the second is that 
the creature is prone to forget after knowing. Therefore, Allah 
has declared Himself above such deficiencies. 
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453. Who has made earth for you like a bed; and has opened 
ways for you therein, and has sent doivn water (rain) from the 
sky. And We have brought forth with it various kinds of 
vegetation.) 

454. Eat and pasture your cattle; verily, in this are Ayat for 
men of understanding.) 

455. Thereof We created you, and into it We shall return you, 
and from it We shall bring you out once again.) 

456. And indeed We shoioed him (Fir'awn) all Our Ayat, but 
he denied and refused.) 


The Completion of Musa’s Reply to Fir’awn 

This is from the completion of Musa’s speech concerning the 
description of His Lord when Fir'awn asked him about Him. 
He (Musa) said, 
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4He Who gave to each thing its form and nature, then guided 
it aright.) 

Then, Fir'awn attempted to present some argumentative 
rebuttal during Musa’s reply. Yet, Musa continued by saying, 
“He is the One Who made the earth as a bed for you.” Some 
recited the word as Mihadan and others recited it as Mahdan, 
which means ‘a place of rest that you settle down upon.’ It 
also may mean “that which you stand upon, sleep upon or 
travel upon its back.’ 

WZ Q P &.j) 


4 and has opened ways for you therein.) 

This means, ‘He made roads for you to walk upon their 
shoulders.’ This is just as He, the Exalted, said, 

4And placed therein broad highways for them to pass through, 
that they may be guided.) [21:31] 
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iand has sent dmvn water from the sky. And We have brought 
forth with it various kinds of vegetation.} 

referring to the various species of plants, such as vegetation 
and fruits. Some are sour, some are sweet, some are bitter 
and there are other kinds as well. 



iEat and pasture your cattle (therein);} 

meaning, ‘something that is food for you and a palatable fruit 
for you, and something that is for your cattle as fodder for 
them, both green and dry.’ 


iVerily, in this are Ayat.} 
This means proofs, signs and evidences. 

J>> 


ifor mm of understanding meaning those who possess correct 
and upright intelligence realizing that there is no god worthy of 
worship except Allah, and there is no true Lord other than Him. 
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iThereofWe created you, and into it we shall rehim you, and 
from it We shall bring you out once again.} 

meaning, the earth is your beginning. For your father, Adam, 
was created with dirt from the surface of the earth. You also 
will be returned to the earth. This means that you will become 
dirt when you die and decay.’ The statement, “And from it We 
shall bring you out once again,” means, 
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}On the Day when He ivill call you, and you ivill answer with 
His praise and obedience, and you will think that you have 
stayed (in this zoorld) but a little while!} 117:52] 

This Ayah is similar to Allah’s statement, 
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iHe said: "Therein you shall live, and therein you shall die, and from 
it you shall be brought out."} [7:25] 
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®5sES!SS ^Musa showed 
Fir'awn all of the 
Signs but He did 
not believe 

Concerning Allah’s 
statement, 
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4And indeed We showed 
him (Fir'awn) all Our 
Ayat, but he denied and 
refused.} 

This means that the 
proofs, signs and evi¬ 
dences were establi¬ 
shed against Fir'awn 
and he saw them with 
his own eyes, but he 
still denied and rejec¬ 
ted them due to his 
disbelief, abstinence 
and transgression. 
This is as Allah, the 
Exalted, says, 
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iAnd they belied them wrongfully and arrogantly, though they 
themselves were convinced thereof.} [27:14] 
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457. He (Fir'awn) said: "Have you come to drive us out of our 
land with your magic, O Musa?"} 

458. “Then verily, we can produce magic the like thereof; so 
appoint a meeting between us and you, which neither we nor 
you shall fail to keep, in an open place where both shall have a 
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just and equal clwnce."} 

i59. (Musa) said: "Your appointed meeting is the day of the 
festival, and let the people assemble when the sun has risen 
(forenoon)."} 

Fir'awn describes Musa’s Proofs as being Magic and 
Their Agreement to hold a Contest 

Allah, the Exalted, informs of what Fir'awn said to Musa 
when he showed him the great proof. This great sign to 
Fir'awn was Musa casting down his stick which became a 
huge snake, and his pulling his hand out from under his arm 
while it was glowing white without any illness. At this, Fir'awn 
said, “This is magic that you have brought to us to bewitch us 
and conquer the people, so that they will follow you. Then you 
will outnumber us.” Fir'awn then said, “Your plan will not 
work. We have magic just like yours, so do not let yourself be 
deceived by that what you are doing.” 

iso appoint a meeting between us and you,} 

Meaning, ‘a day that we can come together to present some of 
our magic to confront yours. It will be at a specified place and 
time.’ With this, Musa said to them, 

CX i 

iYour appointed meeting is the day of festival,} 

That was the day of their celebration and their New Year’s 
festivity. It was a holiday for them when they took vacation 
from their work and came together for a large gathering. This 
day was selected so that all of the people could witness the 
power of Allah to do whatever He wills. They would see the 
miracles of the prophets and the futility of magic to contest 
the supernatural prophetic powers. This is why Musa said, 

iand let the people assemble} meaning all of them. 

4 

iwhen the sun has risen (forenoon).} 





354 


Tafsir Ibn Kathir 


meaning in the morning, just before noon. In this way the 
contest will be most visible, well lit, apparent and obvious in 
plain view. This is the way of the Prophets. Their work is 
always clear and apparent. It is never something hidden, or 
something for sale. This is why he did not say that the 
meeting should be at night, but rather, it was to be held 
during the bright part of the day. Ibn ‘Abbas said, “The day of 
their festivity was the day of ‘AshuraV'^ As-Suddi, Qatadah 
and Ibn Zayd said, “It was the day of their great celebration.” 
Said bin Jubayr said, “It was the day of their great bazzar.” 
These statements are not contradictory. I say that Allah 
destroyed Fir'awn and his armies on a day similar to this, just 
as is confirmed in the Sahih. 12 * 

‘Abdur-Rahman bin Zayd bin Aslam said, “It was a flat place 
where all of the people were on the same level, having an 
equal view of the event. There was nothing there that would 
obstruct the view so that some people could see what others 
did not.” 131 
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460. So Fir'awn withdrexo, devised his plot and that came 
back.4 


461. Musa said to them: “Woe unto you! Invent not a lie 
against Allah, lest He should destroy you completely by a 
torment. And surely, he ivho invents a lie (against Allah) will 
fail miserably “4 

462 Then they debated one with another what they must do, 
and they kept their talk secret.4 

463. They said: “Verily, these are two magicians. Tlteir object 
is to drive you out from your land with magic, and to take you 
away from your exemplary way “4 


111 Ad-Durr Al-Manthur 4 :540, that is the 10th of Muharram. 
,2) Fath Al-Bari 8 :288. 

131 At-Tabari 18:323. 



355 


Surah 20. Ta Ha (60-64) (Part-16) 

464. "So devise your plot, and then assemble in line. And 
whoever overcomes this day will be indeed successful."4 


The Meeting of the Two Parties, Musa’s Propagation of 
the Message and the Magicians 

Allah, the Exalted informs that when Fir'awn and Musa agreed 
to an appointed meeting at a specified place and time, Fir'awn 
began to gather some magicians from the cities of his 
kingdom. Every person who had any affiliation with magic at 
that time was summoned, and magic was very widespread and 
in demand at that time. This is as Allah says, 




/ 
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4And Fir'awn said: "Bring me every well-versed sorcerer."} 
[10:79] 

Then, the day came. It was the day when all of the people 
gathered, which was well-known, being the day of the festival. 
Fir'awn was there sitting upon his throne surrounded by the 
elite officials of his kingdom. The subjects were all standing on 
his right and his left. Then, Musa came forward leaning upon 
his stick accompanied by his brother Harun. The magicians 
were standing in front of Fir'awn in rows and he was prodding 
them, inciting them and encouraging them to do their best on 
this day. They wanted to please him and he was promising 
them and inspiring them. They said, 


tyiipjify A»l' ip Vi) & 1 rP VJ p} 


4 Will there surely be a reward for us if we are the winners? He 
(Fir'awn) said: "Yes, and you shall then verily be of those 
brought near (to myself)."}' [26:41-42] 


4yf)==> (j£ hAi v pPj 


4 Musa said to them: "Woe unto you! Invent not a lie against 
Allah..."} 

This means, “Do not make an illusion before the people of 
something that is not real, making it appear as if it were a 
creature, when it is not really a creature. If you do this, then 
you would be lying on Allah.” 
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ilest He (Allah) should destroy you completely by a torment.} 

This means, ‘He will destroy you with a destructive 
punishment that will not spare anything, or anyone.’ 


J ~ >-'4 i "-‘1 ' ' t' V 


4"...And surely, he who invents a lie will fail miserably 
77ien they debated one with another what they must do,} 

It has been said that this means that they argued among 
themselves. So one of them said, “This is not the speech of a 
magician, but it is the speech of a Prophet.” Another said, “No, 
he is only a magician.” There are other opinions that have 
been mentioned about what they discussed. And Allah knows 
best. 

Allah's statement, 



iand they kept their talk secret.} 

means, they held secret counsel among themselves about this 
matter. 

4They said: " Verily, these are two [Hadhdn] magicians...”} 

This is a way of speaking with some of the Arabs and this 
Ayah has been recited according to the grammar of their 
dialect. There are also others who recite it as, 

jt) 

Which carries the same meaning, “Verily, these are two 
[Hadhayn] magicians.” This is the popular style of language in 
Arabic grammar. The grammarians have extensive discussions 
in reply to the first recitation and its grammatical explanation, 
but this is not the place for such a discussion. The main point 
is that the magicians said among themselves, “You all know 
that this man and his brother (Musa and HarQn) are two 
knowledgeable magicians who are quite aware of the skill of 
magic. They want to defeat you and your people today and 
conquer the people, causing the masses to follow them. They 
want to fight against Fir'awn and his armies, and they are 
seeking victory over him. And their ultimate goal is to expel 
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you from your land.” 

Concerning Allah’s statement, 

iand to take you away from your exemplary way .} 

This means, they want to expose this way (of yours) openly, 
which is magic.’ For verily, they were considered great because 
of their magic. They had wealth and sustenance because of 
this magic. They were actually saying, “If these two (Musa and 
HarQn) are victorious, they will destroy you and expel you 
from your land. In doing so, they will be the first individuals 
to do so, and they will be given great power of leadership 
without you.” Ibn ‘Abbas mentioned concerning Allah’s 
statement, 



iand to take you away from your exemplary way.} 

“This means their kingdom, which they were in, and their 
livelihood.” 111 ‘Abdur-Rahman bin Zayd said, “This superior 
way means that which they were upon.” 

iSo devise your plot, and assemble in line.} 

This means, “All of you come together in one row, and throw 
that which is in your hands at one time in order to dazzle the 
eyes (of the people) and defeat this man and his brother.” 


4 And whoever overcomes this day will be indeed successful.} 


meaning “Between you and us. As for us (the magicians), we 
have been promised to be given an abundance of power and 
sovereignly. And in reference to him (MCksa), He will gain great 
leadership.” 


Ii)» ijill J; JU <>• Jj' u' j Ul 
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111 An-Nasal in Al-Kubra 6:396. 
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<65. They said: "O Musa! Either you throiu first or we be the 
first to throio?") 

<66. [Musa] said: “Nay, throio you (first)!" Then behold! their 
ropes and their sticks, by their magic, appeared to him as 
though they moved fast.) 

i67. So Musa conceived fear in himself.) 

<68. We (Allah) said: "Fear not! Surely, you will have the 
upper hand.”) 

i69. "And throw that which is in your right hand! It will 
swallow up that which they have made. That which they have 
made is only a magician's trick, and the magician will never be 
successful, to whatever amount (of skill) he may attain.") 

<70. So the magicians fell doivn prostrate. They said: "We 
believe in the Lord ofHdriin and Musa.") 


The Competition, Musa’s Victory, and the Magician’s 
Faith 


Allah, the Exalted, informs about the magicians when they 
met Musa, that they said to Musa, 

i'Jf J 


i" Either you throio first...") meaning, “you go first.” 


<^ J_y ji 


i"...or we be the first to throio?" (Musa) said: "Nay, throio 
you (first)!") 


This means, “you magicians should go first so that we can see 
what magic you are going to perform and so that the true 
state of their affair will become obvious to the people.’ 


A(>j $ Af*? of sk 


iThen behold! their ropes and their sticks, by their magic, 
appeared to him as though they moved fast.) 

In another Ayah it says that when they threw, 




02 



iThen said: “By the might of Fir*awn, it is we who ivill 
certainly win!"} [26:44] 

And Allah, the Exalted, says, 




iThey bewitched the eyes of the people , and struck terror into 
them, and they displayed a great magic.} [7:116] 


Here, He says in this Surah , 




477i^f? behold! their ropes and their sticks , by their magic, 
appeared to him as though they moved fast.} 


They were a large numbered group and each one of them 
threw a stick and a rope until the valley became full of snakes 
piled on top of each other. 

Concerning Allah’s statement, 




iSo Musa conceived fear in himself.} 

This means that he feared for the people that they would be 
tested and deceived by their magic before he could even have a 
chance to throw what was in his right hand. Thus, Allah 
revealed to him at the right moment, to throw what was in his 
right hand, which was the stick. When he did so, it swallowed 
what they had made. It became a huge, monstrous creature 
with legs, a neck, a head and fangs. It went after these ropes 
and sticks until none of them remained, except that it was 
devoured and swallowed by this beast. At the same time, the 
magicians and all of the people were watching with their own 
eyes, seeing this amazing event in broad daylight. Thus, the 
miracle was performed and the evidence was clear. The truth 
prevailed and the magic was proven to be falsehood. This is 
why Allah said, 

/ / { • . . . . I «> i. /. i . 4/ ^ \ 

iThat which they have made is only a magician's trick, and the 
magician will never be successful, to whatever amount (of skill) 
he may attain.} 

So when the magicians saw the event and witnessed it with 


their own eyes, while they were knowledgeable of the various 
tricks and methods in the sciences of magic, they knew with 
conviction that what Musa had done was not magic or 
illusionary tricks. They recognized that it was the truth 
without any doubt. They knew that no one had any power to 
do this except for One Who says for a thing “Be,” and it is. 
Therefore, when this happened, they fell down into prostration 
to Allah. They said, “We believe in the Lord of all that exists, 
the Lord of Musa and Harun!” This is why Ibn ‘Abbas and 
'Ubayd bin TJmayr both said, “At the beginning of the day they 
were magicians and at the end of the day they were 
outstanding witnesses of faith.” 111 


The Number of Magicians 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “The magicians 
were seventy men who were magicians in the morning, but 
witnesses of faith by the time evening came.” 121 Ibn Abi Hatim 
also reported that Al-Awza! said, “When the magicians fell 
down in prostration, Paradise was raised up before them until 
they were looking at it.”* 31 It is reported from Said bin Jubayr 
that he said concerning Allah’s statement, 


iSo the magicians fell down prostrate 

“They saw their places (in Paradise) made clear before them 
while they were in their prostration.” ‘Ikrimah and Al-Qasim 
bin Abi Bizzah both said the same. 141 


cfjj' 'fj&i oi'* cJ Jj /) 
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471. (Fir’awn) said: ‘‘Believe you in him before I give you 

111 At-Tabari 18:340, 13:36. 

121 Ibn Abi Hatim 7:2428. 

131 At-Tabari 18:334. 

141 At-Tabari 18:334. 
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permission? Verily, he is your chief wlw has taught you magic. 

So I will surely cut off your hands and feet on opposite sides, 
and I will surely crucify you on the trunks of date palms, and 
you shall surely know which of us can give the severe and more 
lasting torment."} 

472. They said: "We prefer you not over what have come to us 
of the clear signs and to Him (Allah) Wlw created us. So, 
decree whatever you desire to decree, for you can only' decree 
(regarding) this life of the world."} 

473. "Verily, we have believed in our Lord, tlwt He may 
forgive us our faults, and the magic to which you did compel 
us. And Allah is better as regards reward in comparison to 
your reward, and more lasting."} 

Fir'awn’s turning against the Magicians, His 
threatening Them and Their Reply 

Allah, the Exalted, informs of Fir'awn’s disbelief, obstinance, 
transgression and haughtiness against the truth in favor of 
falsehood. When he saw what he saw of the magnificent 
miracle and the great sign, and he saw those whose help he 
sought accept faith in the presence of all of the people, and he 
was absolutely defeated, he began to behave arrogantly and 
cast accusations. He resorted to using his esteemed honor and 
might against the magicians. He warned them and threatened 
them saying, 

if -X} 

iBelieve you in him (Musa)} This means, “Do you have faith in 
him?” 

ip ssc 3 3} 

ibefore I give you permission?} meaning, “I have not commanded 
you to do so, by which you have rebelled against me.” Then he 
said a statement that he, the magicians and all creatures knew 
was a forgery and an utter lie. 

i%fi p& < 4 * pjp 

iVerily, he is your chief who has taught you magic.} 
meaning “You all only took your magic from Musa and you 
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us.” It also could be connected in meaning to the clear signs 
mentioned before it. In this case it would mean, “We do not 
prefer you over our Originator and Creator, Who produced us 
from a beginning that was nothing. He created us from clay 
(or mud). Therefore, He alone deserves worship and humility 
and you do not (Fir‘awn)!” 

iSo decree whatever you desire to decree,} 

“Do whatever you wish and whatever your hands are able to 
achieve.” 

i'\i% ips .jji ^ £<} 

ifor you can only decree (regarding) this life of the world.} 

meaning, “You only have power in this world and it is a world 
that will come to an end. Verily, we are hoping in the eternal 
abode.” 

U 

4 Verily, we have believed in our Lord, that He may forgive us 
our faults,} 

“Whatever evils that we did.” It specifically means, “which we 
were forced to do of magic, in order to oppose the sign of Allah 
and the miracle of His Prophet.’ 

Ibn Abi Hatim recorded that Ibn ‘Abbas said concerning 
Allah’s statement, 

iand the magic to which you compelled us.} 

“Fir'awn took forty boys from the Children of Israel and 
commanded that they be taught magic at Al-Farama J 11 He 
said, Teach them knowledge that no one in the land knows/” 
Ibn ‘Abbas then said, “They were of those who believed in 
Musa and they were of those who said, 

A fort at the shore of Egypt, between Al-Arish, which is a town in 
Northern Egypt, on the Mediterranean and Al-Fust&t, which is the 
ancient Islamic city south of present-day Cairo. See Mu'jam Al- 
Buldan .. 
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surely, for him is Hell, wherein he will neither die nor live.} 

475. But whoever comes to Him as a believer, and has done 
righteous good deeds, for such are the high ranks 

476. ‘Adn Gardens, under which rivers flow, wherein they will 
abide forever, and such is the reward of those who purify 
themselves.} 


The Magicians admonish Fir ( awn 

The clear intent of this is to be a completion of what the 
magicians admonished Fir'awn with. They warned him of the 
vengeance of Allah and His eternal and everlasting 
punishment. They also encouraged him to seek Allah’s eternal 
and endless reward. They said, 

4^-^r fiJ <>“ 


4Verily, whoever comes to his Lord as a criminal,} 

This means, whoever meets Allah on the Day of Judgment 
while being a criminal. 
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4then surely, for him is Hell, wherein he will neither die nor 
live.} 


This is similar to Allah’s statement, 

IV '''S' .*> , 
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4 Neither will it have a complete killing effect on them so that 
they die, nor shall its torment be lightened for them. Thus do 
We requite every disbeliever!} [35:36] 

Allah also said, 


4(§& % v p 'M & *$t <&%} 


4But it will be avoided by the wretched, who will enter the 
great Fire. There he will neither die nor live.} [87:11-13] 


&\ X Sfc £$ dp*. %%} 


4And they will cry: “O Malik (Keeper of Hell)! Let your Lord 
made an end of us.” He will say: "Verily, you shall abide 
forever."} [43:77] 





Imam Ahmad bin Hanbal recorded that Abu SaM Al-Khudri 
said that the Messenger of Allah said, 

t V J Oyyv V 4 p-fc ^jJJl jllll J*ftl LaW 
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“The dwellers of Hellfire, ivho are those who deserve it, they 
will not die in it, nor will they be living. Rather, they will be a 
people who will be purtished by the Fire due to their sins. It 
will be gradually killing them and devouring them until they 
become burnt coals. Then, intercession will be allowed and they 
will be brought (out of Hell) group by group and they will be 
spread on the rivers of Paradise. It will then be said, "O people 
of Paradise, pour (water) over them.” Then, they will start to 
grow like the growing of a seed on the muddy banks of a 
flowing river j 

A man among the people said, “It is as if the Messenger of 

Allah lived in the desert. 

This is how Muslim recorded this narration in his Sahih . [21 

Concerning Allah’s statement, 

Sb . <ci> ^ 


iBut whoever comes to Him (Allah) as a believer, and has done 
righteous good deeds, $ 

whoever meets his Lord on the Day of Judgment as a believer 
in his heart, then verily, his intentions in his heart will be 
affirmed to be true by his statements and deeds. 



ifor such are the high ranks ,> Paradise, which has the highest 
levels, the most tranquil rooms and the nicest homes. Imam 
Ahmad reported from TJbadah bin As-Samit that the Prophet jS 
said. 


^ Ahmad 3:11. The reference to the desert means that his description 
was like that of a man not from the city. 

121 Muslim 1:172,173. 
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«Paradise has one hundred levels and betiveen each level is a 
distance like the distance between the sky and the earth. Al- 
Firdaios is the name of the highest of its levels. From it springs 
the four rivers and the Throne is above it. Therefore, ivhen you 
ask Allah, then ask Him for Al-Firdaws .» ,l) 

This narration was also recorded by At-Tirmidhi. 12 ' 

In the Two Sahths it is recorded that the Messenger of Allah 
said, 


j-iuij t \xn\ J>\ j >.uii xJyi i by) uf y. byj jJU jit b\* 
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* Verily, the people of the Tlliyyin will see those who are above 
them just as you see the fading star in the horizon of the sky, 
due to the different stahis of virtue between them.* The people 
said, “O Messenger of Allah, these are the dwellings of the 
Prophets.” He replied, «0/ course. And I sioear by the One 
Whom my soul is in His Hand, (it is for) men who had faith in 
Allah and they believed tire Messengers ,» |31 

In the Sunan collections this narration is mentioned with the 
additional wording, 

jXe.j d jjj a 

«And verily Abu Bakr and ‘Umar are of them and they toill be 
most favored .» |4) 

His saying, 


111 Ahmad 5:316. 

121 Tuhfat Al-Ahwadhi 7:238. 

Fath Al-Bari 6:368, Muslim 4:2177. For the meaning of ‘Miyyin, 
see Surat Al-Mutqfftfln (83:18-21). 

^ Abu Dawud 4:287, Tuhfat Al-Ahwadhi 10:141 and Ibn Majah 
1:37. 
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4Adn Gardens,} meaning established as a residence. It is merely 
used here in reference to the high ranks mentioned previously. 

4^+i U&Z- oj sfS} 

iunder which rivers flow, wherein they will abide forever,} 
meaning that they will abide in it for eternity. 

<& * & 4 ' 1 > 


4and such is the reioard of those wlw purify themselves.} 

One who purifies himself from dirt, filth and associating 
partners with Allah. This is the person who worships Allah 
alone, without ascribing partners to Him, and he follows the 
Messengers in the good they came with all that they claim. 

Vj SjJ L*. <j li^ lijCiu O' Zi'y* l3\ I.’.. 
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477. And indeed We revealed to Musa: "Travel by night with 
My servants and strike a dry path for them in the sea, fearing 
neither to be overtaken nor being afraid."} 

478. Then Fir'awn pursued them with his hosts, but the sea 
[Al-Yamm] completely ovenohelmed them and covered them 
up.} 

479. And Fir'awn led his people astray, and he did not guide 
them.} 


The Children of Israel leave Egypt 

Allah, the Exalted, informs that He commanded Musa to 
journey at night with the Children of Israel, when Fir'awn 
refused to release them and send them with Musa. He was to 
take them away from Fir'awn’s captivity. Allah expounds upon 
this in Surahs other than this noble Surah. Musa left with the 
Children of Israel, and when the people of Egypt awoke in the 
morning they found that not a single one of them remained in 
Egypt. Fir'awn became extremely furious. He sent callers into 
all of the cities to gather together his army from all of his 



lands and provinces. He said to them, 




4 Verily, these indeed are but a small band. And verily, they 
have done what has enraged us.} [26:54-55] 

Then when he gathered his army and organized his troops, he 
set out after them and they followed them at dawn when the 
sun began to rise. 




}And when the two hosts saw each other ^ [26:61] 


This means that each person of the two parties was looking at 
the other party. 




}The companions of Musa said: "We are sure to be overtaken." 
(Musa) said: "Nay, verily, with me is my Lord. He will guide 
me.”} [26:61-62] 


Musa stopped with the Children of Israel and the sea was in 
front of them and Fir‘awn was behind them. Then, at that 
moment, Allah revealed to Musa, 




iAnd strike a dry path for them in the sea.} 

So Musa struck the sea with his stick and he said, “Split for 
me, by the leave of Allah.” Thus, it split, and each separate 
part of the water became like a huge mountain. Then, Allah 
sent a wind to the land of the sea and it burned the soil until 
it became dry like the ground that is on land. For this reason 
Allah said, 

»jjjC V l~p jvA 

iand strike a dry path for them in the sea, fearing neither to be 
overtaken...} 

This means being caught by Fir‘awn. 

%} 


ittor being afraid.$ meaning, “Do not be afraid of the sea 
drowning your people.” Then, Allah, the Exalted, said, 
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iThen Fir'awn pursued 
them with his hosts, but 
the sea [Al-Yamm] com¬ 
pletely overwhelmed 
them} 

Al-Yamm means the 
sea. 

ifrs4 

iand covered them up.} 
meaning, covered them 
up with a thing that 
was well-familiar to 
them in such a situa¬ 
tion, as Allah states; 

U & %,£& ^p\j} 

iAnd He destroyed the 
overthrown cities. So 
there covered them that 
which did cover.} 

[53:53-54] 

As Fir'awn pursued them into the sea, misled his people and 
did not lead them to the path of correct guidance, likewise, he 
will go ahead of his people on the Day of Resurrection, and 
will lead them in to the Hellfire. And evil indeed is the place to 
which they are led. 
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480. O Children of Israel! We delivered you from your enemy, 
and We made a covenant with you on the right side of the 
Mount, and We sent down to you manna and quail,} 
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48 1 . (Saying) eat of the Tayyibat ivhereioith We have provided 
uou, and commit no transgression or oppression therein, lest 
My anger should justly descend on you. And he on whom My 
anger descends, he is indeed perished .^ 

482. And verily, I am indeed forgiving to him who repents, 
believes and does righteous deeds, and then Ihtada.fy 

A Reminder for the Children of Israel of Allah’s Favors 
upon Them 

Allah reminds of His tremendous favors upon the Children of 
Israel and His numerous blessings. He saved them from their 
enemy, Fir'awn, and He relieved their eyes by drowning him 
and his hosts all at one time while they watched. Allah said, 

o'ife 3'i 

4And We droioned Fir'aion people while you were looking .> 
12:50] 

Al-Bukhari recorded that Ibn ‘Abbas said, When the 
Messenger of Allah sg came to Al-Madlnah, he found the Jews 
fasting the day of Ashura’. Therefore he asked them about it 
and they said, This is the day that Allah gave Musa victory 
over Fir'awn.’ Then, the Prophet jg said, 

iWe have more right to Musa (than them), so fast 

Muslim also recorded this narration in his Sahth. {2] 

Then, Allah made a covenant with Musa and the Children of 
Israel on the right side of the Mountain, after the destruction 
of Fir'awn. This is the Mountain upon which Allah spoke to 
Musa and He told Musa’s people to look at it when they 
requested to see Allah. It is also the same Mountain upon 
which Musa was given the Tawrah, while at the same time the 
Children of Israel began worshipping the (statue of a) calf, as 
Allah relates in the forth coming Ayat. The manna and quails 
have previously been discussed in Surah Al-Baqarah [ and 


W FathAl-Bari 8:288, 

W Muslim 1 :795. 

I 31 See Surat Al-Baqarah (2:57), and Surat Al-Ardf (7 :160). 
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other Surahs. Manna was a sweet substance that descended 
upon them from the sky and the quail [Sa/uJd] was a type of 
bird that would fall down to them. They would fill every pot 
with them as ample provisions until the following day. This 
was a kindness and a mercy from Allah upon them. It was a 
manifestation of Allah’s good treatment of them. For this 
reason Allah says. 


22* i££s Vj U '$} 


iEat of the Tayyibdt wherewith We have provided you, and 
commit no transgression or oppression therein, lest My anger 
should justly descend on you.} 

This means, “Eat from this sustenance which I have provided 
for you, and do not transgress against My sustenance by 
taking it without necessity or you will be opposing what I have 
commanded you.” 


ilest My anger should justly descend on you.} 

This means, “I will become angry with you.” 

iAnd he on whom My anger descends, he is indeed perished.} 

‘Ali bin Abi Talhah related that Ibn ‘Abbas said, “This means 
that he will indeed be made miserable.” 11 ' 

Concerning Allah’s statement, 

sfj i>*'v zA 


iAnd verily, I am indeed forgiving to him who repents, believes 
and does righteous good deeds,} 

meaning, “Whoever turns to Me in repentance, then I will 
accept his repentance regardless of whatever sin he did.” 
Allah, the Exalted, even accepts the repentance of the Children 
of Israel who worshipped the calf. 

Concerning Allah’s statement, 


m 


At-Tabari 18:347. 
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iwho repents This means to turn away from what one was 
involved in of disbelief, associating partners with Allah, 
disobedience of Allah or hypocrisy. 

Concerning Allah’s statement, 

4*<& 


iand believes} This means the person’s belief in his heart. 


iand does righteous deeds,$ his action with his bodily limbs. 

Concerning Allah’s statement, 

/ />>,/ \ 
ft 

iand then Ihtada.} ‘Ali bin Abi Talhah related that Ibn ‘Abbas 
said, “This means that he then does not doubt.”* 11 Qatadah 
said, 

ft 


iand then Ihtada.} “This means he adheres to Islam until he 
dies.” We see here that there is a specific order in which these 
things are presented. This is similar to Allah’s saying, 


J •'W •''if / .IJ* ■" / 'z 

vv | ot 0® 


iTheti he became one of those who believed and recommended 
one another to perseverance and patience and recommended one 
another to pity and compassion.$ [90:17] 


UlJ Ij* ctLjj dSi jj tU Jli 

ji ol ^ f' ^ 

if. LSCLj U [pti <>* 

IjCa yiii tf—* Jt$ C4II5 Jla 3 Oj 

Vj dUL S(j ^ oj>. ^ (^=**4^1 


111 At-Tabari 18:347. 
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483. ‘‘And what made you hasten from your people, O 
Musa? 4 

484. He said: "Tltey are close on my footsteps, and I hastened 
to You, O my Lord, that You might be pleased."} 

485. (Allah) said: "Verily, We have tried your people in your 
absence, and As-Samin l as led them astray."} 

486. Then Musa returned to his people in a state of anger and 
sorrow [Asif], He said: "O my people! Did not your Lord 
promise you a fair promise? Did then the promise seem to you 
long in coming? Or did you desire that wrath should descend 
from your Lord on you, that you broke your promise to me?"} 

487. They said: "We broke not the promise to you, of our own 
will, but ive were made to carry the weight of the ornaments of 
the people, then we cast them, and that was what As-Samin 
suggested."} 

488. Then he took out for them a calfivhich ivas mooing. They 
said: "This is your god, and the god of Musa," but he had 
forgotten.} 

489. Did they not see that it could not rehim them a word (for 
answer), and that it had no power either to harm them or to do 
them good?} 


Musa goes to the Appointment with Allah and the 
Children of Israel succumb to worship the Calf 


Allah relates what happened when Musa traveled with the 
Children of Israel after Fir'awn’s destruction. 


ju {g e $ CT "3 jtff „ „ „ _ _ 
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4And they came upon a people devoted to some of idols. They 
said: "O Musa! Make for us god as they have gods." He said: 
"Verily, you are a people who know not. Verily, these people 
will be destroyed for that which they are engaged in. And all 
that they are doing is in vain."} [7:138-139] 

Then, Allah made a covenant with Musa of thirty nights after 
which He added to them ten more nights. Thus, they were 
forty nights in all. The covenant was that he was to fast these 
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number of days, during both the day and night. Thus, MQsa 
made haste to go to the Mountain and he left his brother, Harun, 
in charge over the Children oflsrael. This is why Allah says, 


f* < 3 ® %tj>y 


4"And what made you hasten from your people, O Musa?” He 
said: "They are close on my footsteps.”} 

These means that they have arrived and are settled near the 
Mountain. 




4and I hastened to You, O my Lord, that You might 
pleased.} 


meaning, “So You will be more pleased with me.” 

4 jJa*> jt uU Jlif 


be 


i(Allah) said: “Verily, We have tried your people in your 
absence, and As-Samiri has led them astray. 

Allah informs His Prophet, MOsa, of what happened to the 
Children of Israel after he left them, and their deification of 
the calf that As-Samiri had made for them. 

During this time period, Allah wrote for Musa the Tablets, 
which contained the Tawrah. Allah said, 


J jfi Ot gjjjV* 4 \ 'T< “G fr 

<rfA. 


4And We ivrote for him on the Tablets the lesson to be drawn 
from all things and the explanation for all things (and said): 
"Hold unto these with firmness, and enjoin your people to take 
the better therein. I shall show you the home of evildoers."} 
[7:145] 


This means, “I will show you the final outcome of what will 
happen to those who abandon My obedience and oppose My 
command.” 

Concerning Allah’s statement, 


4\jl3 d] h-fr 


iThen Musa returned to his people in a state of anger and 
sorrow [Asif].} 
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This means that after Allah informed him of what they were 
doing, he became extremely angry and upset with them. He 
was very worried for them. During this time he received the 
Tawrah, which contained their SharVah (Law), this was a great 
honor for them. For they were a people who used to worship 
other than Allah. Every person with sound reason and good 
sense could see that what they were doing was false and 
foolish. This is why Allah said that he (Musa) returned to them 
in a state of anger and sorrow. The word for sorrow used here 
is Asif, which is used to emphasize to the severity of his anger. 
Mujahid said, “In a state of anger and sorrow means worried.”* 1 * 
Qatadah and As-Suddi said, “Asif here means in a state of 
sadness because of what his people had done after him.”* 2 * 


Qj pj jSf ju> 


4He (Musa) said: "O my people! Did not your Lord promise 
you a fair promise ?.. 

This means, “Did He not promise you in that which I have 
spoken to you, every good in this life and in the Hereafter, and 
the good end in the final outcome of things? You have already 
witnessed how He helped you defeat your enemy (Fir'awn) and 
He made you victorious over him and He blessed you with 
other bounties as well through His help.” 


iDid then the promise seem to you long in coming?} 

meaning, ‘in waiting for what Allah had promised you and 
forgetting His previous favors and the covenant that He made 
with you before.’ 

iOr did you desire that wrath should descend from your Lord 
on you,} 

The word ‘Or’ here means ‘Nay, but.’ It is used here to 
separate between a previous item and a coming item. It is as if 
it is saying, “Nay, but you want to make permissible the anger 



1,1 At-Tabari 18:350. 
* 2 * At-Tabari 18:350. 
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of your Lord upon you by what you have done. Therefore, you 
have broken your promise to me.” The Children of Israel said 
in reply to Musa’s blame and rebuke, 

_i]_AC y luL-i (.} 


i We broke not our promise to you of our own will,} 

Meaning by our power and our choice. Then, they began 
making lame excuses and they told him how they got rid of 
that which they were carrying of Coptic jewelry that they had 
borrowed from them (the Egyptian Copts) when they left 
Egypt. Therefore they cast it, meaning that they threw it away. 
Thus, it became a calf that made a moaning sound that would 
gradually rise in pitch. This calf was an ordeal, a hindrance 
and test. This is why Allah said, 


$\sa. •&*&&& gs 4.1*11 3 


i" ...that was what As-Samiri suggested." Then he took out (of 
the fire) for thetn (a statue of) a calf which was mooing.} 111 

Muhammad bin Ishaq reported that Ibn ‘Abbas said, 


iThis is your god, and the god of Musa.} 

“So they became religiously devoted to it (the call) and they 
loved it with a love that they had never loved anything else 
with before.” Allah then says, 


ibut he had forgotten.} This means that he abandoned what he 
was following of the religion of Islam. This is referring to As- 
Samiri. 12 ' Allah says in refuting them and rebuking them, and 
also explaining to them their folly and foolishness in that which 
they had done, 


\f^> iiUL> 'Jj 'Jy ^ 


4 Did they not see that it could not return them a word (for 
answer), and that it had no power either to harm them or to do 
them good?} 


111 Tarikh At-Tabari 1:422, At-Tabari 18:355. 
Tarikh At-Tabari 1:424,425. 
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This is about the calf. ‘Do they not see that it does not 
respond to them when they ask it and when they speak to it?’ 

s?j> 

iand that it had no poiver either to harm them or to do them 
good?} 

Meaning in their worldly affairs and matters of the Hereafter. 
Ibn ‘Abbas said, “Nay, by Allah, the moaning sound of the calf 
was nothing but wind that would enter into its behind and 
come out of its mouth, thus causing it to make a sound.”* 1 * 

In a Hadith of Al-Fitun recorded from Al-Hasan Al-Basri, it is 
mentioned that this calfs name was Bahmut.* 2 * In reference 
to the excuse of these ignorant people, they claimed that they 
were merely ridding themselves of the jewelry of the Copts. In 
the process of doing so, they cast the jewelry (into the pit of 
fire) and ended up worshipping the calf. Thus, they were 
seeking to rid themselves of something detestable, but wound 
up doing something even worse. This is similar to an authentic 
narration reported from ‘Abdullah bin TJmar. A man from “Iraq 
asked him about the ruling of mosquitoes’ blood if it get on 
one’s garment. The man wanted to know if it is permissible to 
pray in such a garment or not. Ibn ‘Umar replied by saying, 
“Look at the people of Iraq. They killed the grandson of the 
Messenger of Allah jg, Al-Husayn, and yet they’re asking 
about the blood of the mosquito.”* 3 * 


£* 9 ' j&b o )j 7* Jt '&>} 
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490. And Hariin indeed had said to them beforehand: "O my 
people! You are being tried in this, and verily, your Lord is 
(Allah) the Most Gracious, so follow me and obey my order."} 

491. They said: "We will not stop worshipping it, until Musa 
returns to us."} 


111 An-Nasal in Al-Kubra 6:396. 

* 2 * An-Nasal in Al-Kubra 6 :396. This text is not considered authentic. 
* 3) Fath Al-B&ri 10:440. 




Harun prohibits them from worship of Calf and the 
Persistence of the Children of Israel in doing so 

Allah, the Exalted, informs of Harun’s attempt to prohibit 
them from worshipping the calf and his telling them that this 
was only a test for them. He told them that their Lord was the 
Most Beneficent, Who created everything and decreed for 
everything its just measure. He is the Owner of the Mighty 
Throne, the One Who does whatever He wants. 


iso follozo me and obey my order.} 

Meaning, “Follow me in that which I am commanding you with 
and leave that which I forbid you from.” 


iThey said: "We will not stop worshipping it, until Musa 
returns to us."} 


meaning, “We will not cease in our worship of this calf until 
we hear what Musa has to say about it.” So they opposed 
Harun in this matter and they fought against him, nearly 
killing him. 






Jj* s-V pj xsp ‘ Jj" J ca a L 4i 'iSpj. % 


192. (Musa) said: "0 Harun! What prevented you when you 
saw them going astray;"} 

193. "That you follmoed me not (according to my advice to 
you)? Have you then disobeyed my order?"} 

194. He (Hdriin) said: "O son of my mother! Seize (me) not by 
my beard, nor by my head! Verily, 1 feared lest you should say: 
‘You have caused a division among the Children of Israel, and 
you have not respected my word!"’} 


What happened between Musa and Harun after Musa 
returned 

Allah informs of what happened when Musa returned to his 
people and saw the great matter that had taken place among 
them. With this he became filled with anger and he threw 
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down the Divine Tablets that he had in his hand. Then, he 
grabbed his brother HarUn by his head and pulled him 
towards himself. We expounded upon this previously in Surat 
Al-A'raf where we mentioned the Hadith, 


«Information is not the same as observation .» (1 ' 
Then, he began to blame his brother, HarUn, by saying, 


tWhat prevented you when you saw thetn going astray; that 
you followed me not ?} 

meaning, “You should have informed me of this matter as 
soon as it happened.” 


iHave you then disobeyed my orderly 

“In that which I entrusted to you,” referring to Musa’s 
statement, 

iReplace me among my people, act in the right way and follow 
not the way of the mischief-makers. ^[7:142] 


$He (Hdrun) said: "O son of my mother!”} 

This mentioning of the mother was Harun’s attempt to soften 
Musa’s anger, because he was MOsa’s biological brother and 
they had the same parents. The mentioning of the mother here 
is more delicate and profound in bringing about gentleness 
and mildness. This is why he said, 


40 son of my mother! Seize (me) not by my beard, nor by my 
head!} 

This was Harun’s excuse to Musa for being delayed from 
coming to him and informing him of the great mishap that 


111 Ahunad 1:271. 
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took place. He said, 

4 Verily, I feared} 
meaning, “I was afraid 
to come after you and 
inform you of this, 
because I thought you 
might accuse me of 
leaving them alone 
and causing division 
between them.” 

& & 

4 and you have not 
respected my word !> 
This means, “And you 
did not take care of 
what I commanded 
you to do when I left 
you in charge of them.” 
Ibn ‘Abbas said, 
“Harun was respectful 
and obedient to 
Musa.”* 1 * 


r\A sstai® ^ 
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495. (Mwsa) said: “And what is the matter with you . O 
SdmirT?"} 

496. (Somiri) said: "I sou? u;/iaf f/i£y saw; nof, sa I took a 
(Qabdah) handful (of dust) from the (hoof) print of the 


(i) 


At-Jabari 18:359. 
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messenger and threw it. Thus my inner self suggested to me."} 

497. Musa said: "Then go aivay! And verily, your 
(punishment) in this life will be that you will say: ‘Touch me 
not;’ and verily, you have a promise that will not fail. And 
look at your god to which you have been devoted. We will 
certainly bum it, and scatter its particles in the sea."} 

498. Your Cod is only Allah, there is no Cod but Him. He has 
full knowledge of all things.} 

How As-Samiri made the Calf 

Musa said to As-Samiri, “What caused you to do what you 
did? What presented such an idea to you causing you to do 
this?” Muhammad bin Ishaq reported from Ibn ‘Abbas that he 
said, “As-Samiri was a man from the people of Bajarma, a 
people who worshipped cows. He still had the love of cow 
worshipping in his soul. However, he acted as though he had 
accepted Islam with the Children of Israel. His name was 
Musa bin Zafar.” 1 * 1 Qatadah said, “He was from the village of 
Samarra.”* 2 ’ 

4(Samiri) said: "1 saw ivhat they saw not.”} 

This means, “I saw Jibril when he came to destroy Fir'awn.” 
4<Xy-0' oi o-A-ii } 

4so I took a handful (Qabdah) from the print of the messenger} 
This means from the hoof print of his (Jibril’s) horse.* 3 ’ This is 
what is well-known with many of the scholars of Tafsir, rather 
most of them. Mujahid said, 

4so l took a handful (Qabdah) from the print of the messenger} 

“From under the hoof of Jibril’s horse.” He also said, “The 
word Qabdah means a palmful, and it is also that which is 
grasped by the tips of the fingers.” Mujahid said, “As-Samiri 

111 Tdrikh At-Tabari 1:424. 

121 At-Tabari 18:363. 

|3) At-Tabari 18:362. 
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threw what was in his hand onto the jewelry of the Children of 
Israel and it became molded into the body of a calf, which 
made a light moaning sound. The wind that blew into it was 
the cause of its sound.” 111 Thus, he said, 

i\^X3} 

iand I threw it.} This means, “1 threw it along with those who 
were throwing (jewelry).” 

477ms my inner self suggested to me.} 

This means that his soul considered it something good and it 
was pleasing to his self. 

The Punishment of As-Samiri and the burning of the 
Calf 

Thereupon, 

i(Musa) said: “Then go away! And verily, your (punishment) 
in this life will be that you zvill say: ‘Touch me not.'"} 

This means, “Just as you took and touched what was not your 
right to take and touch of the messenger’s foot print, such is 
your punishment in this life, that you will say, ‘Do not touch 
(me).’” This means, “You will not touch the people and they 
will not touch you.” 

til! Ify} 

iand verily, you have a promise} 

This means on the Day of Resurrection. 

& J} 

ithat ivill not fail.} you will have no way to escape it. Qatadah 
said, 

4«£^-i Y Jj£ jfy 

4 that you zvill say: 'Touch me not.'} “This is referring to a 
m At-Tabari 18:362. 
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4jL)i Ale 4>jjo V^ 1 

even the weight of a speck of dust escapes His 
ktmoledge [34:3| 

He also says, 

O^Jt V> y&J Vj I j . ' .l h j *4»- V> i-jjj Ji -laili 

4Nof a leaf falls, but He knou>s it. There is not a grain in the 
darkness of the earth nor anything fresh or dry, but is ivritten 
in a Clear Record > [6:59] 

And He says, 

4 $ d j* y\ ufjji j 
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iAnd no moving creature is there on earth but its provision is 
due from Allah. And He knows its divelling place and its 
deposit. All is in a Clear Book.} (11:6] 

The Ayat that mention this are numerous. 

sj*^ Ji JaL:'* JJj v 3t— -*» L Jj&£- < _ r oij }i 

j»^ iL-j 




499. Thus We relate to you some information of what happened 
before. And indeed We have given you from Us a Reminder.} 

4200. Wlwever turns away from it , verily, they will bear a 
heavy burden on the Day of Resurrection.} 

4201 . They will abide in that - and evil indeed will it be that 
load for them on the Day of Resurrection.} 


The Entire Qur’an is the Remembrance of Allah and 
mentioning the Punishment of Those Who turn away 
from It 

Allah, the Exalted, is saying to Prophet Muhammad yje 
have told you (O Muhammad) the story of Musa and what 
happened with him, Fir'awn and his armies, just as it actually 
happened. Likewise, We relate to you the information of the 
past just as it happened, without any increase or decrease. We 
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also gave you a remembrance from Us, the Mighty Qur’an, no 
falsehood comes to it from before it or behind it.’ It is a 
revelation from One Most Wise, Most Praiseworthy. No Prophet 
was given any Book like it or more complete than it, since the 
time of the previous Prophets who were sent, until their being 
sealed off with the coming of Muhammad jg. No Prophet was 
given any Book containing as much information than the 
Qur’an about what has past and what would be. The 
judgement concerning the distinction between mankind is 
taken from it. Therefore, Allah says about it, 


iWhoever turns away from it,} This means whoever denies it and 
turns away from following its commands and instructions, 
while seeking guidance from other than it, then Allah will 
mislead him and send him on the path to Hell. This is why 
Allah says, 




iWlwever turns away from it, verily, they will bear a heavy 
burden on the Day of Resurrection.} 


Burden here means sin. This is as Allah says, 


iBut those of the sects that reject it , the Fire will be their 
promised meeting place.} [11:17] 

This applies generally to whoever the Qur’an reaches of the 
Arabs, the non-Arabs, the People of the Book and others. This 
is as Allah says, 

i'£ s's fjjh.} 

}That I may therewith warn you and whomsoever it may 
reach.} [6:19] 

The Qur’an is a final warning for everyone it reaches. Whoever 
follows it, then he is rightly guided and whoever opposes it 
and turns away from it, then he is misguided. He will be 
wretched in this life, and he is promised that on the Day of 
Resurrection his abode will be the Hellfire. For this reason 
Allah says, 
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^Whoever turns away from it, verily, they will bear a heavy 
burden on the Day of Resurrection. They will abide in that .^ 
[20:100-101] 

They will not be able to avoid this or escape it. 

juiatf jy; ^ jl C.f} 

iAnd evil indeed will it be that load for them on the Day of 
Resurrection.} 

^ 3 4 & 4 & & 

^^4 ‘-’l J_A> H 

$102. The Day when the Stir will be bloion : that Day, We 
shall gather the criminals blue-eyed.} 

$103. They will speak in a very lozv voice to each other 
(saying): "You stayed not longer than ten."} 

il04. We know very well what they ivill say, zvhen the best 
among them in knoivledge and wisdom will say: “You stayed 
no longer than a day!”} 

The Blowing of the Sur and the Day of Resurrection 

It has been confirmed in a Hadith that the Messenger of Allah 
jg was asked about the Sur and he replied, 

. * '•* 1 

«/f is a horn that will be blown into.”* 1 ' 

It has been related in a Hadith about the Sur, on the authority 
of Abu Hurayrah that it is a huge horn that has a 
circumference as large as the heavens and the earth. The 
angel Israfil will blow into it. [21 Another Hadith has beein 
related which states that the Prophet jg said, 

nj jiji o' *<4^ 1 ^-=*~J O^Jl jJfcJl o'fii I Mils'll 

'How can I be comfortable when the one with the horn is 


1 1 * Tuhfat Al-Ahwadhi 9:116. 

^ At-Tabarani in At-Tawal no.36. 
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the one with perfect intelligence amongst them, 

iC}. v. 

iYou stayed no longer than a day!$ 

This is because on the Day of Judgement they will sense the 
shortness of the worldly life within themselves. For the worldly 
life, with its repetitious time periods and successive nights, 
days and hours, is as if it is just one day. For this reason, on 
the Day of Resurrection the disbelievers will think the worldly 

i: 




life was very short. By this they mean to prevent 
establishment of the evidence against them due to 
shortness of time that they had. Allah says about this, 

iAnd on the Day that the Hour will be established, the 
criminals will swear that they stayed not but an hour} until 
His statement, 

ibut you knew not."} [30:55-56] 

Allah also says, 

P * a %} 

iDid We not give you lives long enough, so that whosoever 
would receive admonition could receive it? And the wamer 
came to you.} [35:37] 

Allah, the Exalted, also says, 

4 JS gZ & & '} % Gj $ ZZ j 2} 
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4 (Allah will say): What number of years did you stay on earth? 
They will say: "We stayed a day or part of a day. Ask of those 
who keep account.” He (Allah) will say: "You stayed not but a 
little, if you had only known!"} [23:112-114] 

This means that you only remained in it (the earth) a little 
while. If you only knew, you would have preferred the eternal 
life over the temporal life. Yet, you conducted yourselves in En 
evil manner. You gave the present, temporary life precedence 
over the eternal and everlasting life. 
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4105. And they ask you concerning the mountains. Say: "My 
Lord ivili blast them and scatter them as particles of dust."} 

4106. "Then He shall leave it as a level smooth plain 

4107. "You will see therein no crookedness nor curve."} 

4108. On that Day mankind will follow strictly (the voice of) 
Allah’s caller, no crookedness (that is without going to the right 
or left of that voice) ivili they show him (Allah’s caller). And all 
voices will be humbled for the Most Gracious (Allah), and 
nothing shall you hear except Hamsa.} 


The destruction of the Mountains, and the Barth 
becomes a Smooth Plain 

Allah says, 

4And they ask you concerning the mountains.4 

This is a question, will they remain on the Day of Resurrection 
or will they cease to exist? 

jfj ]£} 

4Say: "My Lord will blast them and scatter them as particles of 
dust."} 

This means that He will take them away from their places, 
wipe them out and remove them completely. 

4Then He shall leave it} referring to the earth; 

4as a level smooth plain.} This means one expanse spread out. 
The word Qa‘ means a piece of land that is level and the word 
Safsafa is used to place emphasis on this meaning. It has also 
been said that Safsafa means that which has no vegetation 
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growing in it. The first meaning is preferred, even though the 
second meaning is also included by necessity. In reference to 
this, Allah says, 

4 ^ 'Sj> 

iYou will see therein no crookedness nor curve.$ 

meaning, ‘on that Day you will not see in the earth any valley, 
hill, or any place, whether low or elevated.’ Ibn ‘Abbas, 
llcrimah, Mujahid, Al-Hasan Al-Basri, Aql-Paljljak, Qatadsh 
and others of the Salaf all said the same. 111 

The People will rush towards the Voice of the Caller 

45 v 3 -?*$ 

iOn that Day mankind will fallow strictly Allah's caller, no 
crookedness will they shoio him.} 

On the Day, they see these conditions and these frightening 
sights, they will hastily respond to the caller. Wherever they 
are commanded to go, they will rush to it. If they had been 
like this in the worldly life, it would have been more beneficial 
for them, but here it does not benefit them. This is as Allah 
says, 

iHow clearly will they see and hear, the Day when they ivill 
appear before Us!} [ 19:38] 

Allah also says, 

4^5* Ji 

4 hastening toumrds the caller.} 

Concerning Allah’s statement, 

iAnd all voices will be humbled far the Most Gracious,} 

Ibn ‘Abbas said, “This means they will be silent.”* 2 ' As-Sudldi 
also said the same. 


111 At-Tabari 18 :372, Ad-Durr Al-Mcmthur 5:598,599. 
,2) At-Tabari 18:374. 
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9 _/-y 


£~-> 


*$ £p *$> 

iAnd nothing shall you 
hear except Hamsa. 4 

Sa'Id bin Jubayr 
related that Ibn ‘Abbas 
said, “This means the 
steps of feet.’’I 1 * 
‘Ikrimah, Mujahid, Ad- 
Dahhak, Ar-Rabi' bin 
Anas, Qatadah, Ibn 
Zayd and others all 
said the same. 12 ’ ‘Ali 
bin Abi Talhah said 
that Ibn ‘Abbas said, 

iC^ i £3 

4And nothing shall you 
hear except Hamsa.4 
“Hamsa means a 
hidden voice.” 131 This 
has also been repor¬ 
ted from ‘Ikrimah and 
Ad-Dahhak. Said bin 
Jubayr said, 


4And nothing shall you hear except Hamsa.$ 

“Hamsa means the secret speech and the steps of feet.” 
bj b lX*t /*! j o* Aa l c t ll *d 

S*~ •>* -*j tr?y' v^j *9* fj (*4^ 

Vj liii ^ ^jty j*j ja j^Jo (j*j ;^Lit 


4109. On that day no intercession shall avail, except the one 

111 At-Jabari 18:374. 

121 At-Jabari 18:375. 

131 At-Jabari 18:375. 
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for whom the Most Gracious has given permission and whose 
word is acceptable to Him 

4110. He knows what happens to them, and what will happen 
to them, but they will never encompass anything of His 
knowledge.} 

4111. And (all) faces shall be humbled before the Ever Living, 
the Sustainer. And he who carried wrongdoing, will be indeed 
a complete failure.$ 

4112. And he who works deeds of righteousness, while he is a 
believer, then he will have no fear of injustice, nor of any 
curtailment.} 


The Intercession and the Recompense 

Allah, the Exalted, says, 

4 

4On that day} the Day of Resurrection, 

4no intercession shall avail.} meaning with Him (Allah). 

4 % % 3 4 * ^ 


4except the one for whom the Most Gracious has given 
permission and whose word is acceptable to Him.} 

This is similar to His statement, 


4Who is he that can intercede with Him except with His 
permission?} [2:255] 

It is also similar to His statement. 


•Gj fS iil jit V 4 *7^* Ji 


4And there are many angels in the heavens, whose intercession 
will avail nothing except after Allah has given leave for whotn 
He wills and is pleased with.} [53:26] 

He also says, 
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o; ( 4 j p VJ^ 


4A«d they cannot intercede except for him with whom He 
pleased. And they stand in awe for fear of Him.} [21:28] 

He also says, 


<A & Vt fcZjtf £ 


is 


intercession with Him profits not except for him whom He 
permits.} [34:23] 


And He says, 

4 rA , u jUj j j j' ^ 


iL 




<77;e Day that Ar-Ruh and the angels will stand forth in rows, 
they will not speak except him whom the Most Gracious allows, 
and he will speak what is right.} [78:38] 


In the Two_ Sahihs it is reported from the leader of the 
Children of Adam and the Noblest of all the creatures to Allah, 
Muhammad jg: 


ijSli V & pi; t jpi jit 

*■ 'fi'j kliilj £».>• U : J_j£ p i ji-jJ ‘t-i U JPJLi 

“J_^i p <L>Jl puili I lIU- ^ ipj - ( Liij 


«/ will come under the Tlxrone and I will fall down into 
prostration. Then, I will be inspired to make praises (of Allah) 
that I am not able to recall them now. Allah ivill leave me in 
this condition as long as He wishes. Then, He will say, "O 
Muhammad, raise your head. Speak and you will be heard, 
intercede and your intercession will be accepted." Then, a 
designated group will be allowed for me (to intercede on their 
behalf). Allah will then enter them into Paradise and I will 
return (to repeat the process again ).»*** 


The Prophet jg mentioned doing this four times. May Allah’s 
blessings and peace be upon him and the rest of the Prophets 
as well. In another Hadith it also mentions that he said, 

J&i p J o\S ‘J. jllJl jf ip>( : Juj j \j3i» 




Of 


m 


Fath Al-Bari 8 :247, Muslim 1:184. 
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i jlL} y jUi* * wiJaj Ui y jlS y jUi y lyy-' * *• \j~r> 

juL? yS' yil 4J3 y jl 5 y «.s}i * 1 >y u> <Ji ^ jlS' y jt 




«A//<i/i, the Exalted, ivill say, "Bring out of the Fire whoever 
has a seed's iveight of faith in his heart." So a large number of 
people will be brought out. Then He will say, "Bring out of the 
Fire ivhoever has a half of a seed's weight of faith in his heart. 
Bring out whoever has the iveight of a speck of dust in his 
heart. Bring out ivhoever has the weight of the smallest and 
tiniest particle of dust of faith in his heart."*™ 

And the Hadith continues. 

Concerning Allah’s statement, 

$He knoivs what happens to them and what will happen to 
them > 

He encompasses all creation with His knowledge. 


ibut they will never encompass anything of His knowledge. $ 

This is like His statement, 

iAnd they will never encompass anything of His bwwledge 
except that which He wills [2:255] 

Concerning Allah’s statement, 

iAnd (all) faces shall be humbled before the Ever Living, the 
Sustainer > 

Ibn ‘Abbas and others said, “This means that the creatures 
will be humbled, submissive and compliant to their Compeller, 
the Ever Living, Who does not die, the Sustainer of all, Who 
does not sleep.” 121 He is the maintainer of everything. He 


111 FathAl-Bari 13:481. 

121 Al-Tabari 18:377, 378. 
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determines the affairs of everything and preserves everything. 
He is perfect in His Self. He is the One Whom everything is in 
need of and whom nothing could survive without. 

Concerning His statement, 

jZ- 2 Sg> 

iAnd he who carried wrongdoing, will be indeed a complete 
failure.$ 

meaning on the Day of Resurrection. For verily, Allah will give 
every due right to the one who deserved it. Even the ram who 
lost its horn will be given revenge against the one who had horns. 
In the Sahih, it is recorded that the Prophet jg said, 

a Beware of wrongdoing (or oppression), for verily, wrongdoing 
will be darknesses on the Day of Resurrection .» 

And the true failure is for whoever meets Allah while 
associating partners with Him. Allah the Exalted says, 


i" Verily, associating partners with Me is the great 
wrongdoing. 

Allah’s statement, 




iAnd he who works deeds of righteousness, while he is a 
believer, then he will have no fear of injustice, nor of any 
curtailment.) 


After Allah mentions the wrongdoers and their threat, He then 
commends the pious people and mentions the judgement they 
receive. Their judgement is that they will not be wronged nor 
oppressed. This means that their evils will not be increased and 
their good deeds will not be decreased. This was stated by Ibn 
‘Abbas, Mujahid, Ad-Dahhak, Al-Hasan, Qatadah and others.^ 
Zulm means an increase that comes from the sins of others 
being placed upon the person, and Hadm means a decrease. 


11 * Ahmad 2:106. Similar wording is with Muslim 4:1996. 
121 At-Tabari 18:379, 380. 
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vy Jij i£bj J^4< O' ^ o; J*“" "& <3^' **lp' <*' 

4£§^ jjj 


<123. And thus We have sent it down as a Qur'an in Arabic, 
and have explained therein in detail the warnings, in order that 
they may have Taqwa, or that it may cause them to have a 
lesson from it.} 

4224. Then High above all be Allah, the True King. And be 
not in haste with the Qur'an before its revelation is completed 
to you, and say: "My Lord! Increase me in knowledge."} 


The Qur’an was revealed so that the People would have 
Taqwa and reflect 

After Allah, the Exalted, mentions that on the Day of 
Judgement both the good and the evil will be recompensed 
and there is no avoiding it, He then explains that the Qur’&n 
was revealed as a bringer of glad tidings and a warner in the 
clear and eloquent Arabic language. There is no confusion or 
deficiency in it. 


4oj£ $2 U 



iAnd thus We have sent it down as a Qur'an in Arabic, and 
have explained therein in detail the warnings, in order that they 
may have Taqwa of,} 

This means: so that they will leave off sins, forbidden things 
and lewd abominations. 


j'1 


4or that it may cause them to have a lesson from it.} 

This means: to produce acts of obedience and deeds that jvill 
bring one closer to Allah. 

4^»j' kip* i«' j&y 


iThen High above all be Allah, the True King.} 


This means: Most Holy and Majestic is He, the True King, Who 
is Himself the Truth and His promise is true. Likewise, His 
threat is true, His Messengers are true, the Paradise is true, 
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the Hellfire is true and eveiything from Him is true. His justice 
is that He does not punish anyone before warning them, 
sending Messengers to them and granting excuses to His 
creatures, so that no one will have any argument or doubt (on 
Judgment Day). 


The Command to the Prophet sg to listen to the Qur’an 
when it is revealed without making haste to recite it 

Concerning Allah’s statement, 


■■t-l) <3* tC® *)lj} 


4Attd be not in haste with the Qur'an before its revelation is 
completed to you,} 

This is similar to Allah’s statement, 

4 f '4 m * & h\ :$«* &Q -a v} 

^ ^ , /uL** I'.'lr. 


iMove not your tongue to make haste therewith. It is for Us to 
collect it and to give you the ability to recite it. And when We 
have recited it to you, then folloio its recital. Then it is for Us 
to made it clear (to you).} (75:16-19) 

It is confirmed in the Sahih on the authority of Ibn ‘Abbas, 
who said that the Messenger of Allah jg used to go through 
great pains to retain the revelation. In doing so he used to 
move his tongue rapidly with its recital. 1 ’ 1 Then, Allah revealed 
this Ayah. This means that whenever Jibril would say an 
Ayah, the Prophet jg would say it with him due to his 
eagerness to memorize it. Then, Allah guided him to that 
which was easier and lighter in this matter, to relieve him of 
this difficulty. Allah said, 




iMove not your tongue to make haste therewith. It is for Us to 
collect it and to give you the ability to recite it.} [75:16-17] 

Meaning, “We will gather it in your chest, then you will recite 
it to the people without forgetting anything of it.” 


m 


Fath Al-Bari 1:39. 
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iL^c-JiiJj f|p ij J j <--U tJf_J ’ ‘Sr*i> 

Ui sjj Ip U>^,a5 

jjSC -3 ij A^===z . £l Jj, 


ciAJ j t Jca «j) ^ j§jJ 


frSj .^->7^ 411^ \ ! 




''C 


^ t5y*i»4>Sf ^3>JJ o tiu^ 

k£.uu\ js 

✓ ✓ / ,< «f#^4 / '|/'i / // 'J' / ^’ 

- dJLL^j Ko-J? .alo^ L^r^V 


}And when We Wive 
recited it to you, then 
follow its recital. Then it 
is for Us to made it clear 
(to you).} [75:18-19j 
And He said in this 
Ayah, 

jfj ^'v-% 4*“" 

^±X)\ o' 

4And be not in histe 
with the Qur'an before 
its revelation is com¬ 
pleted to you,} 

This is a command to 
the Prophet sg to 
listen quietly: Then, 
when the angel (Jibril) 
completes reciting to 
you, you recite it after 
him.’ 


4tj* jjj f>j jo)* 

iand say: "My Lord! Increase me in knowledge."} 

meaning, “Give me more knowledge from You.” Ibn ‘Uyaynah 
said, “The Prophet jg did not cease increasing (in knowledge) 
until Allah, the Mighty and Sublime, took him (i.e. he died).” 

( . . « . **«*• /•*■> » ,, /r. _ / »/■ > y _ • ^ / ✓ '' ^ * * * * \f i ? * ' * * 11 ** V 

jv.Uj^ /J a* pi, J-s o- f-»'* di ->4)? 

J* ^ 2 ij£ y* 4 ) Jj£> oj 

i$cb^% fe!P* *&j $.&> 

^ ^ c&r-^ 

"* >'.* >'S C S'H • // I*' . t*r T'' \<>\'' x'**/*' \>\ itir 

frj <>**> lAAiy Ye 

^ 4 ib V^>U 3 /VJ jT 
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4115. And indeed We made a covenant with Adam before, but 
he forgot, and We found on his part no firm willpower.} 

4116. And (remember) when We said to the angels: "Prostrate 
yourselves to Adam." They prostrated themselves (all) except 
Iblis; he refitsed.} 

4117. Then We said: "O Adam! Verily, this is an enemy to 
you and to your wife. So let him not get you both out of 
Paradise, so that you will be distressed."4 

4118. "You zvill never be hungry therein nor naked."} 

4119. "And you (ivill) suffer not from thirst therein nor from 
the sun's heat."} 

4120 . Then Shaytan whispered to him, saying: "O Adam! 
Shall I lead you to the Tree of Eternity arid to a kingdom that 
will never waste aivay?"} 

4121. Then they both ate of the Tree, and so their private parts 
became manifest to them, and they began to cover themselves 
with the leaves of the Paradise for their covering. Thus Adam 
disobeyd his Lord, so he went astray.} 

4122. Then his Lord chose him, and turned to him with 
forgiveness, and gave him guidance.$ 

The Story of Adam and Iblis 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “Verily, man was 
named Insan only because he was given a covenant, but he 
forgot it [Nasiya ). 11 ‘Ali bin Abi Talhah reported the same' 21 
from Ibn ‘Abbas. Mujahid and Al-Hasan said that he forgot 
means, “He abandoned it.” ,3, 

Concerning Allah’s statement, 

bis : >0 

4And when We said to the angels: "Prostrate yourselves to 
Adam."} 

He, Allah mentions how Adam was honored and what respect 
was given to him. He mentions how He favored him over many 

111 At-Tabari 18:383. 

121 At-Tabari 18:383. 

131 At-Tabari 18:383. 
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of those whom He created. A discussion of this story ha^ 
already preceded in Surat Al-Baqarah , Surat Al-A‘raf Surat Al - 
Hijr and Surat Al-Kahf. It will also be mentioned again at the 
end of Surah Sad. In this story, Allah mentions the creation of 
Adam and that He commanded the angels to prostrate to 
Adam as a sign of honor and respect. He also explains the 
enmity of Iblis for the Children of Adam and for their father, 
Adam, before them. Due to this Allah says, 

cr±H 


iThey prostrated themselves (all) except Iblis; he refused 

This means that he refrained from prostrating and becamje 
arrogant. 


jil jj & 'JCa jj 


4 Then We said: "O Adam! Verily, this is an enemy to you and 
to your wife..."} 

here wife refers to Hawwa’. 


S. •&} 

}So let him not get you both out of Paradise, so that you will 
be distressed.} 

meaning, ‘Do not be hasty in doing something that will get you 
expelled from Paradise, or else you will be fatigued, 
discomforted and worried, seeking your sustenance. But here, 
in Paradise, you live a life of ease with no burdens and no 
difficulties.’ 


4 V, Iji Vi Ji) 

} Verily, you will never be hungry therein nor naked.} 

The reason that Allah combined hunger and nakedness |is 
because hunger is internal humiliation, while nakedness is 
external humiliation. 


'tj k. f •$'_)} I 

4 A rid you (will) suffer not from thirst therein nor from the 
sun's heat.} 

These two characteristics are also opposites. Thirst is the 
internal heat and being parched from lack of water, while the 
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suns heat is the external heat. 
^ jii' 


iThen Shay tan whispered to him, saying: "0 Adam! Shall I 
lead you to the Tree of Eternity and to a kingdom that will 
never waste away?"} 

It has already been mentioned that he caused them to fall 
through deception. 

it g&Ui KiPtft 


iAnd he sivore by Allah to them both: “Verily, I am one of the 
sincere well-wishers for you both."} [7:21] 

It has already preceded in our discussion that Allah took a 
promise from Adam and his wife that although they could eat 
from every fruit, they could not come near a specific tree in 
Paradise. However, Iblls did not cease prodding them until 
they both had eaten from it. It was the Tree of Eternity 
(Shajarat Al-Khuld ). This meant that anyone who ate from it 
would live forever and always remain. A Hadith has been 
narrated which mentions this Tree of Eternity. Abu Dawud At- 
Tayalisi reported from Abu Hurayrah that the Prophet sfe said, 


o^>w 4 IfrujaJij U IgJi? JTTi ° iji i!)b 


UliJl 


« Verily, in Paradise there is a tree zvhich a rider can travel 
under its shade for one hundred years and still not have passed 
it. It is the Tree of Eternity 

Imam Ahmad also recorded this narration. 12 ' 

Concerning Allah’s statement, 


Lli Ojj } 


iThen they both ate of the tree, and so their private parts 
became manifest to them,} 

Ibn Abi Hatim recorded that Ubayy bin Ka‘b said that the 
Messenger of Allah sg said, 


11 ' Musnad At-Tayalisi no.332. Similar is recorded by Al-Bukhari 
without the addition; ‘It is the Tree of Eternity.”. 

' 2 ' Ahmad 2:455. 
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llij 4 4^-1^! v -*~- jZS 3^" ^ j!" 

cP) l^ 5 44 jj^p J_?b 4*«1UJ Jal^» o *j^Jj 1 

4 U ol^lli 4 L^pjlli 0^>w 3 jJ4a* W>Jij>-li 4 4C>J| 

'~ M r)3 '—~? j] 4 4lL>wi<l 4 N 4_jj li : jli 44>. 

«jUi : jli <'2Ajl Jl ^OJUI 


“Verily, Allah created Adam as a tall man with an abundatice 
of hair on his head. He looked like a clothed palm tree. Then, . 
when he tasted (the fruit of) the tree, his clothes fell off of him. 
The first thing that became exposed zoas his private parts. So 
when he noticed his nakedness, he tried to run back into 
Paradise. However, in the process a tree caught hold of his hair 
(i.e. his hair was tangled in a tree), so he ripped his hair out. 
Then, the Most Beneficent called out to him saying, "O Adam, 
are you fleeing from me?" When he heard the Words of the 
Most Beneficent, he said, "No my Lord, but I am ashamed. If I 
repent and recant would You let me return to Paradise?" Allah 
replied, "Yes."” 111 


This is the meaning of Allah’s statement, 


*ip ot ffc 


4Then Adam received from his Lord Words. And his Lord 
pardoned him .$ [2:37] 


However, this narration has a break in the chain of 
transmission between Al-Hasan and Ubayy bin KaTj. Al-Hasan 
did not hear this Hadlth from Ubayy. It is questionable as to 
whether this narration can be correctly attributed to the 
Prophet a£. 

Allah said, 

4And they began to cover themselves ivith the leaves of the 
Paradise for their covering.$ 


111 At-Tabari 12:354. As the author noted, this Hadith is not 
authentic. It was recorded with a connected chain by Al-Hakim, 
who considered it authentic. Adh-Dhahabi agreed. However, the 
chain contains Yahya bin Damrah, whose biography is unknown \ 
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Mujahid said, “They patched the leaves on themselves in the 
form of a garment.” Qatadah and As-Suddi both said the 
same.* 1 * 


Concerning Allah’s statement, 


f jit 




•iJP: ay* Ay f J '* 


477ins Adam disobeyed his Lord, so he went astray. Then his 
Lord chose him, and turned to him with forgiveness, and gave 
him guidance.} 


Al-Bukhari recorded that Abu Hurayrah said that the Prophet 
M said, 

&jl jt ^iJI oil :3 Jlii £U-» 

Jiii iiuk^i ^jji oil i; jii ?ji4£iil; 

- ji jj fjs. Jii ijji j\ jl jii Jii jjl jjU ^^lii 

(*•>' ~ : 5§t 4il J_>-j Jii 


«M«sa argued with Adam and he said to him, "Are you the 
one who got mankind expelled from Paradise because of your sin 
and you caused them grief.?” Adam replied, "Are you the one 
whom Allah chose for His Divine Messages and His direct 
Speech? Are you blaming me for a matter that Allah wrote 
upon me before He created me?"« Then, the Messenger of 
Allah jg said, a 77ms, Adam defeated Musaf 2 ^ 


This Hadith has various routes of transmission in the Two 
Sahihs as well as the Musnad collections J 3 ' 


* JlH gl p tfii £ jZi pZ CJr ULS 

^ ■» / *'/» ^ V* ^^ ✓ i « ^ ^ •*? 

iyLwi uy* cihJl JU * yj^at C-3 JJJ ,y£-l >J, S-U 

rP' 4*0 


4123. He (Allah) said: "Get you down, both of you, together, 


111 At-Tabari 18:388. 

121 Fath Al-Bari 8:288. 

131 FathAl-Bari 6:508, 11:513 Muslim 4:2042, 2043 & Ahmad 2 :287, 
314. 
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some of you are an etiemy to some others. Then if there comes j 
to you guidance from Me, then whoever follows My guidance ■ 
he shall neither go astray nor shall be distressed.} 

4124. But whosoever htms away from My Reminder, verily, 
for him is a life of hardship, and We shall raise him up blind on 
the Day of Resurrection.’’} 

4125. He will say: "O my Lord! Why have you raised me up 
blind, while 1 had sight (before).”} 

4126. (Allah) will say: "Like this Our Ayat came unto you, 
but you disregarded them, and so this Day, you will be 
neglected."} 

The Descent of Adam to the Earth and the Promise of 
Good for the Guided and Evil for the Transgressors 

Allah says to Adam, Hawwa’ and Iblls, “Get down from here;, 
all of you.” This means each of you should get out of Paradise. 
We expounded upon this in Surah Al-Baqarah. 

x j-»* oifV' f 

4Some of you as enemies to others.} (2:36) 

He (Allah) was saying this to Adam and his progeny and Iblls 
and his progeny. 

Concerning Allah’s statement, 

4& £ ty} 

4Then if there comes to you guidance from Me,} 

Abu Al-‘Aliyyah said, “This (guidance) means the Prophets, the 
Messengers and the evidence.” 111 

4j£. % s-4i * $ JS} 

4Then whoever follows My guidance he shall neither go astray 
nor shall be distressed.} 

Ibn ‘Abbas said, “He will not be misguided in this life and he 
will not be distressed in the Hereafter.”* 2 * 

4dLr^=*i 0* If')} 

*‘* At-Tabari 1:549. 

121 At-Tabari 18:389. 
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4But whosoever turns away from My Reminder, 

This means, “Whoever opposes my command and what I have 
revealed to My Messenger, then he has turned away from it, 
neglected it and taken his guidance from other than it.” 

iverily, fot him is a life of hardship > 

meaning, his life will be hard in this world. He will have no 
tranquillity and no expanding of his breast (ease). Rather, his 
chest will be constrained and in difficulty due to his 
misguidance. Even if he appears to be in comfort outwardly 
and he wears whatever he likes, eats whatever he likes and 
lives wherever he wants, he will not be happy. For verily, his 
heart will not have pure certainty and guidance. He will be in 
agitation, bewilderment and doubt. He will always be in 
confusion and a state of uncertainty. This is from the 
hardship of life. 

Concerning His statement, 




4and We shall raise him up blind on the Day of Resurrection > 


Mujahid, Abu Salih and As-Suddi said, “This means he will 
have no proof.‘Ikrimah said, “He will be made blind to 
everything except Hell.” This is as Allah says, 




i' •> • ' ' 


iAttd We shall gather them together on the Day of Resurrection 
on their faces, blind, dumb and deaf; their abode will be Hell.} 


[17:97] 


This is why Allah says, 

4V V % 2 


40 my Lord! Why have you raised me up blind, while I had 
sight (before).} 

This means in the life of this world. 




m 


At-Jabari 18:394,395. 
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Surah 20. Ta Ha (127} (Part-16) 


i(Alliih) will say: "Like this Our Ayat came unto you, but you 
disregarded than, and so this Day, you will be neglected.} 

Meaning, “When you turned away from the signs of Allah and 
dealt with them in the manner of one who does not remember 
them after they were conveyed to you. You neglected them, 
turned away from them and were heedless of them. Therefore, 
today We will treat you in the manner of one who has 
forgotten you.” 

4So this Day We shall forget them as they forgot their meeting 
of this Day.} [7:51] 


For verily, the punishment will be a retribution that is based 
upon the type of deed that was done. However, forgetting thle 
words of the Qur’an, while understanding its meaning ana 
acting upon its legislation, is not included in the meaning of 
this specific threat. Yet, forgetting the words of the Qur’an has 
been warned against from a different aspect. It has beeh 
reported in the Sunnah that it is absolutely forbidden and 
there is a serious threat against one who forgets Qur’an (that 
he previously memorized). 


13 Off 






4127. And thus do We requite him who transgresses beyond 
bounds and believes not in the Ayat of his Lord; and the 
torment of the Hereafter is far more severe and more lasting.} 


Severe Torment for Him Who 
bounds 


transgresses beyond 


Allah says: Thus We do requite those who transgress beyond 
bounds and belie the Ayat of Allah in this world and in the 
Hereafter.’ 


oi ji' oj jil v'jJj QjJI jji J) p} 


4For than is a torment in the life of this world, and certainly, 
harder is the torwait of the Hereafter. And they have no 
defender or protector against Allah.} [13:34[ 


Therefore Allah said, 


13 
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JAJo' J-^i 
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the torment of the 
Hereafter is far more se¬ 
vere and more lasting .> 
meaning: a more 
grievous and more 
painful penalty than 
of this world they will 
remain therein, they 
will abide forever in 
such torment. Allah’s 
Messenger £g said to 
both husband and 
wife who took an oath, 
when the husband 
accused his wife of 
committing illegal 
sexual intercourse: 

L)'y& 1 lljjul 1-ip ijl* 

• , 
l c-jljLfr 

» Verily, the torment of 
this worldly life is more 
insignificant, compared 
to the punishment of the 
Hereafter J 11 ’ 


jyj cL<j M j 1} ^ 4 3 & o^if p £ -SJ> 

dJty*i £ sj* - '• j3lj £lj) 0^3 >*£j ^ C.i.;- 

*l4J J 1 _) | r^—s V-t>* «j5*> J-^ <4jL> Cr'- > 

^•~a> 

\ v'lNi^V 


412 S. /s if not a guidance for them (to know) how many 
generations We have destroyed before them, in whose dwellings 
they walk? Verily, in this are signs indeed for men of 
understanding.} 

4129. And had it not been for a Word that went forth before 
from your Lord, and a term determined, (their punishment) 


H) 


Muslim 2:1131. 
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must necessarily have come (in this world ).)> 

4130. So bear patiently what they say, and glorify the praises 
of your Lord before the rising of the sun, and before its setting, 
and during some hours of the night, and at the ends of the day, 
that you may become pleased with the reward which Allah shall 
give you.} 


Many Nations were destroyed and in Them is a Lesson 

Allah, the Exalted, says, 

41 s it not a guidance for them...?} 

This is addressed to those who reject what the Prophet 
came to them with: We destroyed those who denied tike 
Messengers from the previous nations before them. They 
showed open hostility, so now there is not trace of them and 
none of them are left. This is witnessed by the empty homes 
that these people left behind, and which others have now 
inherited, moving about in the dwellings of those of the past. 

4& jji 4'S 4 k} 

iVerily, in this are signs indeed for men of understanding.} 

This means those who have sound intellect and correct 
understanding. This is as Allah says, 

Jli ijili jljl. jl djujv 4 


4Have they not traveled through the land, and have they hearts 
wherewith to understand and ears wherewith to hear? Verily, it 
is not the eyes that grow blind, but it is the hearts which are in 
the breasts that grow blind.} [22:46] 

Allah also said in Surah Alif Lam Mim As-Sajdah, 

4 4-4 (*44 CK kdssdji jii J-frJ pj} 

41s it not a guidance for them: how many generations We have 
destroyed before them in whose dwellings they walk about?} 
[32:26] 

Then, Allah, the Exalted, says, 
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<$:J2 ■&> 

iAnd had it not been for a Word that went forth before from 
your Lord, and a tenn determined (their punishment), must 
necessarily have come (in this world).} [20:129] 

This means that if it were not for the Word that had already 
preceded from Allah - that He would not punish anyone until 
the proof had been established against him and the 
punishment would take place at an appointed time that He 
has already determined for these rejecters - then the 
punishment would certainly seize them immediately. 

The Command to be patient and perform the Five daily 
Prayers 

Allah comforts His Prophet 5 * by saying to him, 




4So bear patiently what they say,} 

This means, “Be patient concerning their rejection of you.” 

g>Ll» SCj 

iAnd glorify the praises of your Lord before the rising of the 
sun,} 

This is speaking of the Morning (Fajr) prayer. 


iand before its setting,} This is speaking of the Mid-afternoon 
l‘Asr) prayer. This has been mentioned in the Two Sahihs on 
the authority of Jarir bin ‘Abdullah Al-Bajali, who said, “Once 
we were sitting with the Messenger of Allah sfe when he looked 
up at the moon on a night when it was full. He said, 


ji I i o;; oy> L^j 'i . Jjii\ IJa j j j L *£ 

i+Sji ji v } y~LsJi {JL jli ji- 1v 


11 Verily, you all will see your Lord (in the Hereafter) just as 
you see this moon and you will not have to crowd together to 
see Him. Therefore, if you are able to not miss a prayer before 
sunrise (Fajr) and before sunset (“Asr), then you should do so j 
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Then he recited this Ayah ,”* 11 
Imam Ahmad recorded that TJmarah bin Ru’aybah that he 
heard the Messenger of Allah SB saying, 

«Anyone who prays before sunrise and before sunset zvill never 
enter the Hellfire .» 12 ’ 

This was also recorded by Muslim. 13 * 

Concerning Allah’s statement, 

i' Iffy 

iand during some hours of the night, glorify the praises .^ 

This means during its hours offer the late night (Tahajjud) 
prayer. Some of the scholars said it also means the after 
sunset { Maghrib ) and the night ( 'Isha) prayers. 

iand at tire aids of the day,} 

This is the opposite of the hours of the night. 

ithat you may become pleased} 

As Allah says, 

i: 

iAtid verily , your Lord will give you (all good) so that you 
shall be well-pleased.} [93:5] 

In the Sahthy it is recorded that the Messenger of Allah Igfe 
said, 

S j i ^iJLJ . i ^Ja I Ij Up 4J3 l ® 

! J t JjLLU- fjA l* Llllapi jj J V llj ^ l jjj I j 

Qljbl ojJu 


m 

[ 2 ] 


Fath A/-Ban 2 :40, Muslim 1 :439 . 
Ahmad 4:136. 


^ Muslim 1 :440. 
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'‘Allah, the Exalted, says, "O people of Paradise." They will 
reply, "We are here at Your service and Your pleasure our 
Lord." He will then say, "Are you all pleased?" They will reply, 
"Why should we not be pleased our Lord, when You have given 
us what You have not given any others of Your creation?" Allah 
will then say, "Verily, I am going to give you something better 
than that." They will say, "And what thing could be better than 
that?" Allah will say, "I have allowed for you My pleasure, so I 
will never be angry with you again after f/n's. "a* 11 

In another Hadith, it states that it will be said, 


jjt S'y* Uj • j ^iji jiil Jsp jj i<Ujl JaI U e 

a jllJl jZ 

“oSUjJl ijlJl (y, \'f>- U <il y ivjj j 


«"0 people of Paradise, verily you all have an appointed 
promise with Allah that He would like to fiilfill for you." They 
will say, "And what is that? Has He not already enlightened 
our faces, made our Scales (of good deeds) heavy, saved us from 
tl\e Hellfire and entered us into Paradise?” Then, the veil will 
be lifted and they will gaze upon Him (Allah). By Allah, He 
has not given them anything better than the opportunity to look 
upon Him, and that is the increase (extra blessing). 


V" - * ' *■. : t 


j&z ijJL jC ail % 


4131. And strain not your eyes in longing for the things We 
have given for enjoyment to various groups of them, the 
splendor of the life of this world, that We may test them 
thereby. But the provision of your Lord is better and more 
lasting.} 

4132. And enjoin Salah on your family, and be patient in 
offering Hhem. iWfe aSk not of you a provision: We provide for 
you. And‘the good tend is for those who have Taqwa.} 

m Fath Al-B&ri lil :423 . 

I 2 * Ahmad 4 :332. 




Do not look at the Enjoyment of the Wealthy, be patient 
in the worship of Allah j 

Allah, the Exalted, says to His Prophet Muhammad H, “Do not 
look at what these people of luxury and their likes and peers 
have of nice comforts. For verily, it is only short-lived splendor 
and a feeble bounty, which We are using to test them with. 
And very few of My servants are truly thankful.” Mujahid said, 


4 various groups of them,} “This means the wealthy people.”' 1 ' 
This means, “Verily, We have given you (O Muhammad) better 
than that which We have given them.” This is just as Allah says 
in another Ayah, 

o-Ul> V UL. 

4And indeed, We have bestowed upon you seven repeatedly 
recited verses, and the Grand Qur'an. Look not with your eyes 
ambitiously [ 15:87-88] 

Likewise, that which Allah has stored for His Messenger in 
the Hereafter is something extremely great. It is an unlimited 
reward that cannot be described. This is as Allah says, 

iAnd verily, your Lord will give you so that you shall be well- 
pleased. $ [93:5] 

For this reason, Allah says, 

Jr- «*£> 

iBut the provision of your Lord is better and more lasting.$ 

In the SahOi it is recorded that TJmar bin Al-Khattab entered 
upon the Messenger of Allah sg while he was in the small 
room in which he had separated himself from his wives after 
he had vowed to stay away from them. When he came in, lie 
saw him (the Prophet £g) lying down upon a sandy straw mat. 
There was nothing in the house except a pile of sant tree pods 
and some hanging equipment. ‘Umar’s eyes filled with tears 
(upon seeing this), so the Messenger of Allah jg said to him, 

111 At-Tabari 17:141. 
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*Vj£ i; iLC'i;» 


“PWwf makes you cry, O Umar?» 

He replied, “O Messenger of Allah, verily Kisra and Caesar are 
living in their luxurious conditions, yet you are the chosen 
Friend of Allah amongst His creation?” The Prophet sg said, 


p-fclj»- ^ '-J,\ U cJI 


J > 

tdii 


“Do yoM have doubt, O son of Al-KImttab? Those people have 
had their good hastened for them in the life of this world .s' 1 ' 

Thus, the Prophet jg was the most abstinent of people 
concerning worldly luxuries, even though he had the ability to 
attain them. If he acquired anything of worldly treasures he 
would spend it on this and that for the servants of Allah. He 
would never save anything for himself for the next day. 

Ibn Abi Hatim reported from Abu Said that the Messenger of 
Allah jg said, 


5 'j&j ji£J iii I Li kjlii Li jl# 


“ Verily, the thing I fear most for you all is what Allah will 
allow you to acquire of the splendor of this world.* 

They (the Companions) said, “What is the splendor of this 
world, O Messenger of Allah?” He said, 


4The blessings of the earth j 12 ^ 

Qatadah and As-Suddi said, “The splendor of this worldly life 
means the beautiful adornments of the life of this world.”' 31 
Qatadah said, 


111 Fath. Al-Bdri 5:137. 

1 1 Ibn Abi Hatim 7:2442, also recorded by Al-Bukhari (no. 6427) with 
a slight variation of wording. 

131 At-Tabari 18:404. 
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ithat We may test them thereby.$ “So that We may put them to 
trial.”' 11 

Concerning Allah’s statement, 

iiSiC jiij> 

iAnd enjoin the Saldh on your family, and be patient in 
offering them > 

This means to save them from the punishment of Allah by the 
establishment of the prayer, and you also be patient in 
performing it. This is as Allah says, 

Ati £& \f \p: sjf 

AO you zoho believe! Ward off yourselves and your families 
against a Fire (Hell) .> [66:6] 

Ibn Abi Hatim recorded that Zayd bin Aslam reported from his 
father that he and Yarfa’ would sometimes spend the night at 
‘Umar bin Al-Khattab’s. ‘Umar had a certain time of night that 
he would get up and pray. However, sometimes he would not 
get up for it. Then, we would say, “He is not going to get up 
like he usually does.” When he would awaken, he would make 
his family get up as well. He would say, 

11 And enjoin the Saldh on your family, and be patient in 
offering themW 

Allah said; 

A'&As ce* fey 

AWe ask not of you a provision: We provide for you.A 

This means that if you establish the prayer, your sustenance; 
will come to you from where you did not expect. This is as; 
Allah says, 

ot t/ 61 , a! JajC *Ui1 g, 

A And whosoever has Taqwti of Allah, He will make a way for 
him to get out (from every dijficidty). And He will provide him 


111 At-Jabari 18:405. 
121 At-Tabari 18:406. 


from (sources) he never could imagine.} [65:2-3] 

Allah also says, 

iAnd 1 (Allah) created not the Jinn and mankind except that 
they should worship Me (Alone).} until, 

sj$ j> *h\ 


4 Verily, Allah is the All-Provider, Owner of Power, the Most 
Strong.} [51:56-58] 


Thus, Allah says, 



4 We ask not of you a provision: We provide for you.} 


Verily, At-Tirmidhi and Ibn Majah recorded that Abu Hurayrah 
said that the Messenger of Allah jg said, 


JU j[) til 'jib xL.\j ^ (ffc f> 


xi-i jUj ">tLi IljJi-i ijiaj 


nAllah, the Exalted, says, "O son of Adam, perform My 
worship and I will fill your chest with wealth and fulfill your 
needs. If you do not do so, then I will fill your chest with toil 
and I will not fulfill your needs.”^ 

It is also reported from Zayd bin Thabit that he heard the 
Messenger of Allah jg saying, 


Iji Si^i ‘Sr '•£’ Ifi V** < “ 1 ' jj* *** 

t j U i ilp Vffi *0 t<c£j ly>fl I oJ15 ^jA j iaJ f~r> l* lljjJl 

,'jAt Ujjji oi ■ 


^Whoever makes the worldly life his major concern, then Allah 
will scatter his situation for him (i.e. make it difficult) and his 
poverty will be placed between his eyes. He will not get from 
this world anything except that which has already been written 
for him. Whoever makes the Hereafter his intention, then his 
situation will be gathered for him (i.e. made easy) and his 


* 1 * Tuhfat Al-Ahwadhi 7:166, Ibn Majah 2 :1376. 
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ivealth will be placed in his heart. The worldly life will come to j 
him anyway (in spite of his not seeking it 

Concerning Allah's statement, 


4And the good end is for those zoho have Taqwa.} 

This means the good end in this life and in the Hereafter. In 
the Hereafter the good end will be Paradise for whoever feared 
Allah. In the Sahih. it is reported that the Messenger of Allah 
said, 


* % ' > * * t S. * * j it, z ft 

y\ »__1 'y, CLjt Lilj ‘•^'3 a-Sp jli ^ ildl 

Oll» !ii \1 Li ji} tiiiplj dill £J CiUJl jl JlJi cjjU 


“/ saw in my dream tonight a vision as if we were in the home 
of 'Uqbah bin Rdfi' and we were given fresh Ibn Tab dates. 
Therefore, I interpreted this dream to mean that the good final 
outcome (‘Aqibah) is for us in this world along ivith lofty 
(Rifa'ah) positions, and that our religion is good (Tab). 


-.'ii \.'-u *•' : j" > \ 

4 


4133 . They say: "Why does he not bring us a sign from his 
Lord?" Has there not come to them the proof of that which is in 
the former papers (Scrip tv r es)?} 

4134. And if We had destroyed them with a torment before 
this, they ivould surely have said: "Our Lord! If only You had 
spit us a Messenger, we should certainly have followed Your 
Aydt, before we were humiliated and disgraced 

4135. Say: "Each one is waiting, so wait you too; and you 
shall blow who are they that are on As-Sirat As-Sawi, and ivho 
are they that have let themselves be guided."} 

[11 Ibn Mfijah 2:1375. 

Muslim 4:1779. Ibn Tab is the name of a popular kind of date. 
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The Request of the Polytheists for Proofs while the 
Qur’an is itself a Proof 

Allah, the Exalted, informs about the disbelievers in their 
statement, 


iWhy does not} This means, *Why doesn’t Muhammad bring us 
some proof from his Lord?’ They meant a sign that was proof of 
his truthfulness in his claim that he was the Messenger of 
Allah. Allah, the Exalted, said, 


iHas there not come to them the proof of that which is in the 
former papers (Scriptures)?} 


This means the Qur’an which Allah revealed to him while he 
was an unlettered man who could not write well and who did 
not study with the People of the Book. Yet, the Qur’an 
contains information about the people of the past that tells of 
their events from times long ago and it agrees with the 
authentic information in the previous Books concerning these 
matters. The Qur’an is the supervisor of these other Books. It 
verifies what is correct and explains the mistakes that were 
falsely placed in these Books and attributed to them. This 
Ayah is similar to Allah’s statement in Surat Al-Ankabut, 


54 T2jj if jc* cJsf\ la! $ 05 S# 

4 ' aA=>>j 


4And they say: "Why are not signs sent down to him from his 
Lord?" Say : "The signs are only with Allah, and I am only a 
plain wartier." It is not sufficient for them that We have sent 
doum to you the Book which is recited to them? Verily, herein 
is mercy and a reminder for a people who believe.} [29:50-51] 


In the Two Sahlhs, it is recorded that the Messenger of Allah 
Sg said, 


jjji b\s dp Jz odfi p* j,j\ j ij \ ^ u» 

«Aldl lit jUpsI bjS\ l)\ jJi’fi I^JI ill iu-jf C-j cJji 


S’ 
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*There was not any Prophet except that he was given signs that 
caused men to believe. That which I have been given is a 
revelation that Allah has revealed to me, so I hope that I have 
the most followers among them (the Prophets) on the Day of 
Resurrection .n* 1 ' 


In this Hadith, the Prophet only mentioned the greatest of 
the signs that he was given, which is the Qur’an. However, he 
did have other miracles, which were innumerable and 
limitless. These miracles have all been recorded in the books 
that discuss them, and they have been affirmed in the places 
that mention them. 


Then Allah says, 


4And if We had destroyed them with a torment before this, they 
would surely have said: "Our Lord! If only You had sent us a 
Messenger... "} 

This means, “If We had destroyed these rejecting people before 
We sent this Noble Messenger to them and revealed the Mighty 
Book to them, they would have said, 

ilis Vjj £> 


iOur Lord! If only You had sent us a Messenger,} 

meaning, “before you destroyed us, so we could have believed 
in him and followed him.’ This is like Allah said, 





iwe should certainly have folloioed Your Ayat, before we xoere 
humiliated and disgraced.$ 


Allah, the Exalted, explains that these rejecters are stubborn 
and obstinate and they will not believe. 


4 Even if every sign should come than , until they see the 
painfid torment.} [10:97] 

This is as Allah says, 


|i| 


Path Al-Bari 8:619, Muslim 1 :134. 
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l£tj 4%. «&> 

4And tfiis is <? blessed Book which We have sent down, so 
follow it and have Taqwa (of Allah), that you may receive 
mercy. } 

Until His statement, 

^because of their turning away.} [6:155-157) 

Allah also says, 

<^ys-) y.'jf —* 'j y 

4And they swore by Allah their most binding oath that if a 
wamer came to them, they would be more guided than any of 
the nations (before them).} [35:42) 

4And they swear their strongest oaths by Allah, that if there 
came to them a sign, they would surely believe therein.} 
[6:109] to the completion of those Ayat. 

Then, Allah says, 

0 } 

4Say} “Say, O Muhammad, to those who deny you, oppose you 
and continue in their disbelief and obstinance.” 

iEach one is waiting,} among you and us; 

4so wait you too;} This is a command to await (anticipate). 


i(sp ^ <A JpZZ} 

iand you shall know who are they that are on As-Sirdt As- 
Saivi.} 

This means the straight road. 
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4And who are they that have let themselves be guided.$ 


meaning guidance to the truth and the path of right guidance. 
This is similar to Allah’s statement, 




4And they will know, when they see the torment, who it is that 
is most astray from the path!} [25:42] 

And Allah said, 

4'^viVf i,$3i £ & 

^Tomorrow they will come to know who is liar, the insolent 
one!} [54:26] 

This is the end of the Tafsir of Surah Ta Ha, and all praise 
and gratitude is due to Allah. The Tafsir of Surat Al-Anbiya‘ 
will follow this, if Allah wills. And all praise and thanks are 
due to Allah. 
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The Tafsir of Surat Al-Anbiya’ 
(Chapter - 21) 


Which was revealed in Makkah 


The Virtues of Surat Al-Anbiya* 

Al-Bukhari recorded that ‘Abdur-Rahman bin Yazld said that 
‘Abdullah said, “Banu /sra’iZ, 1 ' 1 Al-Kahf, Maryam, Ta Ha and 
Al-Anbiya’ - they are among the earliest and most beautiful 
Surahs and they are my treasure. ” |2 * 


s@> 



In the Name of Allah, the Most Gracious, the Most Merciful. 


aJIW : ^ 


j jj fa i djxrfi 1; 

> 




bjLis iiwi .)U J5 i i_-LJ i 

4- 1 ^—0-2* WrSdJ a_j^ o>'» C -f '.'jjliV* Sf. 


1 Xj£- 


<7. Draws near for mankind their reckoning, while they turn 
away in heedlessness 

42 . Comes not unto them an admonition from their Lord as a 
recent revelation but they listen to it while they play .> 

43. With their hearts occupied. Those who do wrong, conceal 
their private counsels, (saying): "Is this more than a human 
being like you? Will you submit to magic while you see it?"$ 

44. He said : "My Lord knoivs what is said in the heavens and 
on earth. And He is the All-Hearer, the All-Knoiuer.”} 


111 Surah Al-Isra’. 

121 Fath Al-Bari, 4 :289. 



Surah 21. Al-Anbiud’ (1-6) (Part-17) 


423 


45. Nay, they say: “These are mixed up false dreams! Nay, he 
has invented it! - Nay, he is a poet! Let him then bring us an 
Ayah like the ones that were sent before!"} 

46. Not one of the toivns of those which We destroyed, believed 
before them; will they then believe.} 


The Hour is at hand but People are heedless 

This is a warning from Allah of the approach of the Hour, and 
that people are heedless of it, i.e., they are not working for it 
or preparing for it. An-Nasal recorded that Abu Said reported 
from the Prophet sg: 

izvhile they turn away in heedlessness}, he sg said, 

«diji 

nn this world.» {1] 

Allah says: 

iThe Event ordained by Allah zvill come to pass , so seek not to 
hasten it} 




iThe Hour has draum near, and the moon has been cleft 
asunder. And if they see a sign, they tunt away.} [54:1,2]. 

Then Allah states that they do not listen to the revelation 
(Wahy) that He sends down to His Messenger jg, which is 
addressed to the Quraysh and all disbelievers like them. 

iComes not unto them an admonition from their Lord as a recent 
revelation} meaning, newly-revealed, 

p :j& %} 

ibut they listeti to it while they play.} This is like what Ibn ‘Abbas 
said, “Why do you ask the People of the Book about what they 

m 


An-Nasat in Al-Kubra, 6:407. 
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have, which has been altered and distorted, and they have 
added things and taken things away, when your Book is the 
most recently revealed from Allah, and you read it pure and 
unadulterated?” Al-Bukhari recorded something similar to 
this.' 1 ) 

j 4' JyZ 1 ' 

iThose who do wrong, conceal their private counsels} 
meaning, what they say to one another in secret. 


4 ^. ^ vi Oi 


41 s this more than a human being like you?} meaning, the 
Messenger of Allah jgj. They did not believe that he could be a 
Prophet because he was a human being like them, so how 
could he have been singled out to receive revelation, and not 
them? They said: 


4-^Ss 

iWill you submit to magic ivhile you see it?} meaning, will you 
follow him and be like one who submits to magic when he 
knows that it is magic? Allah said in response to their 
fabrications and lies: 

.ilii' j j,j Jli ^ 

4He said: "My Lord brows what is said in the heavens and on 
earth..."} 

Nothing at all is hidden from the One Who knows that, and 
He is the One Who reveals this Qur’an which contains news of 
the earliest and last generations. No one can produce the like 
of this except the One Who knows all the secrets of the 
heavens and the earth. 

4^ '&} 

4And He is the All-Hearer, the All-Knoiver.} means, He hears all 
that they say and He knows all their circumstances. This is a 
warning and a threat to them. 


111 Fath Al-Bari, 13:505. 
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The Disbelievers' Ideas about the Qur’an and the 
Messenger their demand for a Sign and the 
Refutation of that 

iNay, they say: ‘‘These are mixed up false dreams! Nay, he 
has invented it!..."} 

Here Allah tells us of the stubbornness and heresy of the 
disblievers, and the various things they said about the Qur’an, 
and how they were confused and misguided about it. 
Sometimes they described it as magic, and sometimes they 
described it as poetry, or mixed up false dreams, or a 
fabrication. As Allah says: 


Vi ijlSi JUiVl ^ 


iSee what examples they have put forward for you. So they 
have gone astray, and never can they find a way} [17:48| 




}Let him then bring us an Ayah like the ones that were sent 
before!} 

They were referring to the she-camel of Salih, and the signs of 
Musa and Isa. And Allah says, 




J V* d-fj o*' 


4And nothing stops Us from sending the Aydt but that the 
people of old denied them.} [ 17:59]. 


So Allah said here: 


}Not one of the towns of tlwse which We destroyed, believed 
before them; will they then believe?} 

None of the peoples to whom Messengers were sent were given 
a sign at the hands of their Prophet and believed. On the 
contrary, they disbelieved and We destroyed them as a result. 
Would these people believe in a sign if they saw it? Not at all! 
In fact, 
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iTruly, those, against 
whom the Word of your 
Lord has been justified, 
will not believe. Even if 
every sign should come 
to them, until they see 
the painful torment.} 
[10:96-97], 

Indeed, they witnes¬ 
sed clear signs and 
definitive proof at the 
hands of the Messen¬ 
ger of Allah ^;, signs 
which were far clearer 
and more overwhel¬ 
ming than any that 
had been witnessed in 
the case of any other 
Prophet, may the 


blessings and peace of Allah be upon them all. 

v fS o« J=>$\ j;* 4Cj % iXji Zji 
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47. And We sent not before you but men to whom We 
revealed. So ask the people of the Reminder if you do not 
know.} 


48. And We did not place them in bodies that did not eat food, 
nor were they immortals.} 

49. Then We fulfilled to them the promise. So We saved them 
and those whom We willed, but We destroyed Al-Musrifin.} 
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The Messengers are no more than Human Beings 

Here Allah refutes those who denied that human Messengers 
could be sent: 




4And We sent not before you but men to whom We revealed 


meaning, all the Messengers who came before you were men, 
human beings. There were no angels among them. This is like 
the Ayat 


ot tj} 


iAnd We sent not before you any but men unto whom We 
revealed, from among the people of townships} [12:109) 




iSay: "I am not a neiv thing among the Messengers...} [46:9] 
Allah tells us that the previous nations denied that and said: 


Shall mere men guide us?"} [64:6]. So Allah says here: 




4So ask the people of the Reminder if you do not knoxo.} 

meaning, ask the people of knowledge among the nations such 
as the Jews and Christians and other groups: Svere the 
Messengers who came to you human beings or angels? 1 Indeed 
they were human beings. This is a part of the perfect blessing 
of Allah towards His creation: He sent to them Messengers 
from among themselves so that they could receive the Message 
from them and learn from them. 

V 'jjlar \*j} 


iAnd We did not place thetn in bodies that did not eat food...} 


meaning, rather they had bodies that ate food, as Allah says: 




j by 




ijstj '-JI S&X U lXj\ Zfo 


4 And We never sent before you any of the Messengers but 
verily, they ate food and walked in the markets ^ |25:20] 
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meaning, they were human beings who ate and drank like all 
other people, and they went to the marketplaces to earn a 
living and engage in business; that did not affect them 
adversely or reduce their status in any way, as the idolaters 
imagined. 


<&} 4 4 v 5j» 

M is 


—j Ijci 


iAnd they say: "Why does this Messenger eat food, and walk 
about in the markets. Why is not an angel sent down to him to 
be a wamer with him? Or (why) has not a treasure been 
granted to him, or why has he not a garden whereof he may 
eat?"} |25:7-8] 


inor were they immortals} meaning, in this world; on the 
contrary, they lived, then they died. 

^ Jii Cj} 

iAnd We granted not to any human being immortality before 
you} [21:34] 

But what distinguished them from others was that they 
received revelation from Allah, and the angels brought down to 
them from Allah His rulings concerning His creation, what He 
commanded and what He prohibited. 

iThen I'Ve fulfilled to them the promise.} the promise that their 
Lord made to destroy the evildoers. Allah fulfilled His promise 
and did that. He says: 


iSo We saved them and those whom We willed,} meaning, their 
followers among the believers, 

ibut I'Ve destroyed Al-Musrifin.} meaning, those who disbelieved 
the Message brought by the Messengers. 
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410. Indeed, We have sent down for you a Book in which there 

is Dhikrukum. Will you not then understand?) 

ill. How many a town given to wrongdoing, have We 

destroyed, and raised up after them another people!) 

ill. Then, when they sensed Our torment, belwld, they (tried 

to) flee from it.) 

113. Flee not, but return to that wherein you lived a luxurious 
life, and to your homes, in order that you may be questioned.) 

114. They cried: "Woe to us! Certainly we have been 
wrongdoers.") 

115. And that cry of theirs ceased not, till We made them as a 
field that is reaped, extinct.) 


The Virtue of the Qur’an 

Here Allah points out the noble status of the Qur’an and urges 
them to recognize its worth: 

<&>*» &= £>l '<& 

4Indeed , We have sent down for you a Book in which there is 
Dhikrukum 

Ibn 'Abbas said: “Honor for you.”l 1J 


4Will you not then understand means, will you not understand 
this blessing, and accept it? This is like the Ayah : 




4And verily, this is indeed a Reminder for you and your 
people, and you xoill be questioned.$ [43:44] 


m 


At-Tabari, 21:611. 
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How the Evildoers were destroyed 


<&& & & * C2 

iHow many a town given to wrongdoing, have We destroyed , » 
meaning, they were veiy many. This is like the Ayah : 

\\7\7\ m ° 2 enerations have We destroyed after Ntlh!) 



Ot 



iAnd many a township did We destroy while they were given 
to wrongdoing, so that it lie in ruins} [22:45]. 


Lajuy uUitjy 


land raised up after them another people /> means, another nation 
which came after them. 


i 



iThen, when they sensed Our torment when they realized that 
the torment would undoubtedly come upon them, just as their 
Prophet had warned them, 

<&. £ ^ 

4behold, they (tried to) flee from it. $> they tried to run away. 





<Ji | " 3 $ 


iFlee not, but return to that wherein you lived a luxurious life, 
and to your homes, > 

This is a way of ridiculing them. It will be said to them by way 
of ridicule: “Do not run away from the coming torment; go 
back to the delights and luxuries and fine homes in which you 
were living.” Qatadah said, “Mocking them.” 


4in order that you may be questioned^ about whether you gave 
thanks for what you had. 
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S' ci T3K 

4They cried: "Woe to 
us! Certainly we have 
been ivrong- doers.”} 
They will confess their 
sins when it will be of 
no benefit to them. 

ol'j 

4A«d f/wf cry o/ theirs 
ceased not, till We made 
than as a field that is 
reaped, extinct.} 

meaning, “they will 
keep on saying that, 
admitting their wrong¬ 
doing, until We harvest 
them as it were, and 
their movements and 
voices come to a stop.” 


l_4y Ijb 



rJj rrr 
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426. Wc created not the heavens and the earth and all that is 
between them for play.} 

427. Had We intended to take a pastime, We could surely have 
taken it from Us, if We were going to do (that).} 

418. Nay, We fling the truth against the falsehood, so it 
destroys it, and behold, it disappears. And woe to you for that 
which you ascribe.} 
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419. To Him belongs whosoever is in the heavens and on earth. 
And those who are near Him are not too proud to worship 
Him, nor are they weary.} 

420. They glorify His praises night and day, they never 
slacken.} 


Creation was made with Justice and Wisdom 


Allah tells us that He created the heavens and the earth in 
truth, i.e. with justice. 


' 'JHT 


4tluit He may requite those who do evil with that which they 
have done, and reward those ivho do good, with what is best.} 
[53:31]. 

He did not create all that in vain or for (mere) play: 

01 jij* ^ c iClti liiil Cj} 


4And We created not the heaven and the earth and all that is 
between them without purpose! That is the consideration of 
those who disbelieve! Then ivoe to those who disbelieve from the 
Fire!} [38:27] 




4Had We intended to take a pastime, We could surely have 
takett it from Us, if We were going to do (that).} 


Ibn Abi Najlh said, narrating from Mujahid: 


4 tsjJ 02 •‘jjjcS/ (Ji jji: J Wy $} 


4Had We intended to take a pastime, We could surely have 
taken it from Us,} 

“Meaning, ‘From Ourself,’ He is saying, We would not have 
created Paradise or Hell or death or the resurrection or the 
Reckoning.’” 11 ' 

111 A {-Tabari, 18:421. 
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if We were going to do (that).} Qatadah,' 1 ' As-Suddi, Ibrahim 
An-Nakha‘i and Mughlrah bin Miqsam said: “This means, We 
will not do that.’” Mujahid said, every time the word 

iif} is used in the Qur’an, it is a negation. 12 ’ 

4Nay, YJe fling the truth against the falsehood,} means, We 
explain the truth and thus defeat falsehood.’ Allah says: 

4 &\> 

iso it destroys it, and behold, it disappears.} it is fading and 
vanishing. 

4 And woe to you} O you who say that Allah has offspring. 

& 

if or that which you ascribe.} that which you say and 
fabricate. 

Then Allah informs of the servitude of the angels, and how 
they persevere in worship night and day: 


Everything belongs to Allah and serves Him 


4?-^i cj’jj'j Oji-ji' J o* Ajr 


4To Him belongs whosoever is in the heavens and on earth. 
And those who are near Him} i.e., the angels, 




4are not too proud to worship Him,} they do not feel proud and 
do not refuse to worship Him. This is like the Ayah: 




ik o' q M.lli J} 

^ ytfiiCfZi jf==cl Jj 


111 At-Tabari, 18:420. 

121 Ad-Durr Al-Manthur, 5:620. 
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iAl-Masili will never be proud to reject being a servant of 
Allah, nor the angels ivho are the near. And wliosoever rejects 
His worship and is proud, then He will gather them all together 
unto Himself.$ [4:172] 


inor are they weary.} means, they do not get tired or feel bored. 

v M 


iThey glorify His praises night and day, they never slacken.} 


They persist in their worship night and day, obeying Allah to 
the utmost, and they are able to do this, as Allah says: 


I' 'A *** V :v 

U -ojl jf 


iwho do not disobey Allah in ivhat He commands them, but do 
what they are commanded > [66:6] 


bjui! ii* V] Cfj cX jj i'i’’ 1 («-* ofJ 

i,. rr ,CL>X~i f*, Jaij U Jlj ^ ,n., u. J-j S' 


^1 Ot UJjci jsy 


422. Or have they taken (for worship) gods from the earth who 
raise the dead?} 

422. Had there been therein (in the heavens and the earth) gods 
besides Allah, then verily, both would Iwve been ruined. 
Glorified be Allah, the Lord of tl\e Throne, (High is He) above 
all that (evil) they associate with Him!} 

423. He cannot be questioned as to what He does, while they 
will be questioned.} 


Refutation of false gods 

Allah denounces those who take other gods instead of Him: 
4 (►* ot *«!'• ^} 


40 r have they taken gods from the earth who raise the dead?} 

meaning, can they bring the dead back to life and bring them 
forth from the earth? They cannot do any of that, so how can 
they make them rivals to Allah and worship them alongside 
Him? 

Then Allah tells us that if there were another god besides Him, 
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the heavens and the earth would be ruined: 

ihj: $ ji> 

iHad there been therein gods} means, in the heavens and the 
earth, 


ithen verily, both would have been ruined.} This is like the Ayah: 

j* am t*j ylj uj ^ •*—i C} 


4 joa i jc 


4No son did Allah beget, nor is there any god along with Hint. 
Then each god would have taken away zohat he had created, and 
some would have tried to overcome others! Glorified be Allah 
above all that they attribute to Him!} [23:91). 

And Allah says here: 


i 


' >. ' s' " '' 

Lx- 


iGlorified be Allah, the Lord of the Throne, above all that they 
associate with Hint!} 

meaning, glorified be He above what they say about Him 
having offspring or partners; glorified and exalted and 
sanctified be He far above all the lies that they fabricate. 


4He cannot be questioned about what He does, while they will 
be questioned.} 

He is the Ruler Whose rule cannot be overturned and none 
can object to it, because of His might, majesty, pride, 
knowledge, wisdom, justice and subtlety. 

4^t £} 


iwhile they ivill be questioned.} means, He is the One Who will 
ask His creation about what they did. This is like the Ayah: 

; 4&2 


4So, by your Lord, We shall certainly call all of them to 
account. For all that they used to do.} [15:92-93] 


4<S 'J4-. vj 


> > 
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4 And He protects (all), while against Whom there is no 
protector} [23:88) 


o 4 Tjj up £ J» 
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424. Or fome they taken for worship gods besides Him? Say: 
“Bring your proof. This is the Reminder for those with me and 
the Reminder for those before me." But most of them know not 
the Truth, so they are averse.} 

425. And We did not send any Messenger before you but We 
revealed to him (saying): “There is no Cod but I, so worship 
Me."} 


O *£)• oi [)XJi J^} 


40r have they taken for worship gods besides Him? Say:} - O 
Muhammad - 


4jU==il£j! 

4Bring your proof.} your evidence for what you sire saying. 


4This is the Reminder for those with me} means, the Qur’an. 

iand the Reminder for those before me} means, the previous 
Books, unlike what you claim. Each Book was revealed to each 
Prophet who was sent with the message that there is no god 
except Allah, but you idolators do not recognize the truth, so 
you turn away from it. Allah says: 






4And We did not send any Messenger before you but I'Ve 
revealed to him (saying): "There is no god but I..."} 
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4Amf <is/c f/iose o/ Our 
Messengers whom We 
sent before you: “Did 
We ever appoint gods to 
be worshipped besides 
the Most Gracious?"} 
[43:45] 

a Gi: £S£ 
^1 ^ 
i %£&it 

fAnd verily, We have 
sent among every Um- 
mah a Messenger (pro¬ 
claiming): “Worship 
Allah, and avoid Taghilt 
(all false deities)."} 
[16:36] 

Every Prophet who 
was sent by Allah 
called people to worship Allah Alone, with no partner or 
associate. The natural inclination of man ( Al-Fitrah ) also bears 
witness to that. The idolators have no proof and their dispute 
is of no use before their Lord; on them is wrath, and for them 
will be a severe torment. 
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^26. And f/iey say: “The Most Gracious has begotten 
children” G/ory to Him! They are but honored servants 
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427. They speak not until He has spoken, and they act on His 
command.} 

428. He knows what is before them, and what is behind them, 
and they cannot intercede except for him with whom He is 
pleased. And they stand in awe for fear of Him.} 

429. And if any of Hum should say: "Verily, 1 am a god 
besides Him," such We should recompense with Hell. Titus We 
recompettse the wrongdoers.} 

The Refutation of Those Who claim that the Angels are 
the Daughters of Allah; description of their Deeds and 
Status 

Here Allah refutes those who claim that He has offspring 
among the angels - exalted and sanctified be He. Some of the 
Arabs believed that the angels were the daughters of Allah, 
but Allah says: 

4 ^& ’£5 $ 

4Glory to Him! They are but honored servants.} 

meaning, the angels are servants of Allah who are honored by 
Him and who hold high positions of noble status. They obey 
Him to the utmost in all their words and deeds. 

4They speak not until He has spoken, and they act on His 
command.} 

meaning, they do not initiate any matter before Him or go 
against His commands; on the contrary, they hasten to do as 
He commands, and He encompasses them with His knowledge 
so that nothing whatsoever is hidden from Him. 

4#& u; 

4He knows what is before them, and what is behind them,} 

4and they cannot intercede except for him with whom He is 
pleased.} 

This is like the Ayat. 
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iWlw is he that can intercede with Him except xuith His 
permission?} [2:255) 


i A <&$ ik n 


} * x' X X V 


intercession with Him profits not except for him whom He 
permits} (34:23). 

There are many Ayat which say similar things. 


i 


•* 

02 fj? 


iAnd they for fear of Him} means, because 


/ > „ Jt»x» „ 


j*ri 


they fear Him. 

/ > *>V 


iAnd they stand in awe. And if any of them should say: 
‘‘Verily, I am a god besides Him,"} 

meaning, whoever claims to be a god instead of Allah, i.e., 
alongside Allah, 




^*4 * - A-/h^ 


isuch We should recompense with Hell. Titus We recompense 
the ivrongdoers.} 

meaning, everyone who says this. This is a conditional 
sentence, and the condition stated does not necessarily have 
to take place. This is like the Ayat 

fcl* Aj dfc oj 


iSay: "If the Most Gracious had a son, then I am the first of 
worshippers.”} [43:81) 


iotfflS J ji} 


ilf you join others in worship with Allah, (then) surely, (all) 
your deeds will be in vain, and you will certainly be among the 
losers.} [39:65] 
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430. Hove nof f/iose w/io disbelieve blown that the heavens and 
the earth were joined together as one united piece, then We 
parted them? And We have made from water every living 
thing. Will they not then believe?} 

431. And We have placed on the earth firm mountains, lest it 
should shake with them, and We placed therein broad highioays 
for them to pass through, that they may be guided.} 

432. And We have made the heaven a roof, safe and well- 
guarded. Yet they tum away from its signs}. 

433. And He it is Who has created the night and the day, and 
the sun and the moon, each in an orbit floating.} 


The Signs of Allah in the Heavens and the Earth and in 
the Night and the Day 

Here Allah tells of His perfect might and power in His creation 
and subjugation of all things. 

& 4 y. tit 


4Have not those who disbelieve knozvtt > 


means, those who deny His Divine nature and worship others 
instead of Him, do they not realize that Allah is the One Who 
is Independent in His powers of creation and is running the 
affairs of all things with absolute power? So how can it be 
appropriate to worship anything else beside Him or to 
associate others in worship with Him? Do they not see that 
the heavens and the earth were joined together, i.e. in the 
beginning they were all one piece, attached to one another and 
piled up on top of one another, then He separated them from 
one another, and made the heavens seven and the earth 
seven, placing the air between the earth and the lowest 
heaven. Then He caused rain to fall from the sky and 
vegetation to grow from the earth. He says: 


yd $ is?* X 


iAnd We have made from water every living thing. Will they 
not then believe?$ 
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meaning, they see with their own eyes how creation develops 
step by step. All of that is proof of the existence of the Creator 
Who is in control of all things and is able to do whatever He 
wills. 

In everything there is a Sign of Him, showing that He is 
One. 

Sufyan Ath-Thawri narrated from his father from ‘Ikrimah that 
Ibn ‘Abbas was asked; “Did the night come first or the day?” 
He said, “Do you think that when the heavens and the earth 
were joined together, there was anything between them except 
darkness? Thus you may know that the night came before the 
day.” 111 

Ibn Abi Hatim recorded that Ibn “Umar said that a man 
came to him and questioned him about when the heavens and 
earth were joined together then they were parted. He said, “Go 
to that old man (Shaykh) and ask him, then come and tell me 
what he says to you.” So he went to Ibn ‘Abbas and asked 
him. Ibn ‘Abbas said: “Yes, the heavens were joined together 
and it did not rain, and the earth was joined together and 
nothing grew. When living beings were created to populate the 
earth, rain came forth from the heavens and vegetation came 
forth from the earth.” The man went back to Ibn TJmar and 
told him what had been said. Ibn TJmar said, “Now I know 
that Ibn ‘Abbas has been given knowledge of the Qur’an. He 
has spoken the truth, and this is how it was.” Ibn TJmar said: 
“I did not like the daring attitude of Ibn ‘Abbas in his Tafstr of 
the Qur’an, but now I know that he has been given knowledge 
of the Qur’an.” 121 

Said bin Jubayr said: “The heavens and the earth were 
attached to one another, then when the heavens were raised 
up, the earth became separate from them, and this is their 
parting which was mentioned by Allah in His Book.” Al-Hasan 
and Qatadah said, “They were joined together, then they were 
separated by this air.” 

ilr 

111 At-Tabari, 18:433. 

Ibn Abi Hatim, 8:2450. 
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4And We have made from water every living thing. meaning, the 
origin of every living thing is in water. 

Imam Ahmad recorded that Abu Hurayrah said, “I said: O 
Messenger of Allah, when I see you I feel happy and content, 
tell me about everything.” He jg said, 

'i 1 * b* & j** 


«Everything was created from water.) 

“I said, tell me about something which, if I do it, I will enter 
Paradise.” He jg said: 


(*■* i 

SLdi j^-ji 


iSpread (the greeting of) Salam, feed others, uphold the ties of 
kinship, and stand in prayer at night when people are sleeping. 
Then you will enter Paradise in peace. k* 1 * 


This chain of narration fulfills the conditions of the Two 
Sahihs, apart from Abu Maymunah, who is one of the men of 
the Sunans, his first name was Salim; and At-Tirmidhi classed 
him as Sahih. 




iAnd We have placed on the earth firm mountains 

means, mountains which stabilize the earth and keep it steady 
and lend it weight, lest it should shake with the people, i.e., 
move and tremble so that they would not be able to stand firm 
on it - because it is covered with water, apart from one- 
quarter of its surface. So the land is exposed to the air and 
sun, so that its people may see the sky with its dazzling signs 
and evidence. So Allah says, 

ilest it should shake with them,? meaning, so that it will not 
shake with them. 


4&J. CCj & 

iand We placed therein broad highways for them to pass 

m 


Ahmad, 2:295, 323, 324. 
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through,} 

means, mountain passes through which they may travel from 
region to region, country to country. As we can see, the 
mountains form barriers between one land and another, so 
Allah created gaps - passes - in the mountains so that people 
may travel from here to there. So He says: 

4that they way be guided.} 


4And We have wade the heaven a roof, safe and ivell-guarded.} 

means, covering the earth like a dome above it. This is like the 
Ayah, 

% A c££ 

iWith Hands We constructed the heaven. Verily, We are able 
to extend the vastness of space thereof.} [51:47] 


4By the heaven and Him Who built it.} [91:5] 




4Have they not looked at the heaven above them, hotv We have 
wade it and adorned it, and there are no rifts in it?} [50:6]. 

The building and making described here refers to the raising 
of the dome, as when the Messenger of Allah jg said, 

Jr* 

*Islam is built on five. 

i.e., five pillars, which can only refer to a tent as familiar 
among the Arabs. 


4safe and well-guarded.} means, high and protected from 
anything reaching it. Mujahid said, “Raised up.’ 121 


|I] Fath Al-Bari, 1 :64. 
121 At-Tabari, 18:436. 
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\rf}* jt- 

iYet they turn away from its signs.} This is like the Ayah: 


v* Vr 1 ^ 


/ . •Iff-’ 




iAnd how many a sign in the heavens and the earth they pass 
by, while they are averse therefrom} [12:105], 

They do not think about how Allah has created it, so vast and 
high, and adorned it with heavenly bodies both stationary and 
moving by night and day, such as the sun which completes its 
circuit in one day and night, until it completes its allotted 
time, which no one knows except Allah, Who created it and 
subjugated it and directed its course. Then Allah says, 
drawing attention to some of His signs, 


<'j& $ 

iAnd He it is Who has created the night and the day,} 

meaning, the one with its darkness and stillness, and the 
other with its light and human interaction; sometimes the one 
is longer while the other is shorter, then they switch. 

iand the sun and the moon,} the sun with its own light and its 
own path and orbit and allotted time, and the moon which 
shines with a different light and travels on a different path and 
has its own allotted time. 

^U» j> ^ 

ieach in an orbit floating.} means, revolving. Ibn ‘Abbas said, 
“They revolve like a spinning wheel, in a circle.” 111 This is like 
the Ayah 




i(He is the) Cleaver of the daybreak. He has appointed the 
night for resting, and the sun and the moon for reckoning. 
Such is the measuring of the All-Mighty, the All-Knowing.} 


At-Tabari, 20:520, 521. 
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(6:96] 


op" o* y & li 'M 3$ »&£z, 

Pb ^1# .^4 (»^Pj 


434. And We granted not to any human being immortality 
before you; then if you die, would they live forever?} 

435. Everyone is going to taste death, and We shall test you 
with evil and with good by way of trial. And to Us you will be 
returned.} 


No One has been granted Immortality in this World 

4S0 jt tj} 

4And We granted not to any human being immortality before 
you;} means, O Muhammad. 

4%S\} 


4 immortality ^ means, in this world. On the contrary, 



^Whatsoever is on it (the earth) will perish. And the Face of 
your Lord full of majesty and honor will remain forever.} 
(55:26-27]. 

4iiJ 

4then if you die} means, O Muhammad, 

4ojJtoLl ^£} 

iwould they live forever?} means, they hope that they will live 
forever after you, but that will not happen; everything will pass 
away. So Allah says: 

4v>P o-ii &} 


4 Everyone is going to taste death,} 

4&i JR, ^fSj,} 

}and We shall test you with evil and with good by way of 
trial.} 
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Meaning, “We shall test you, sometimes with difficulties and 
sometimes with ease, to see who will give thanks and who will 
be ungrateful, who will have patience and who will despair.” 
‘Ali bin Abi Talhah reported from Ibn ‘Abbas: 



icwd We shall test you} means, We will test you, 

m JXj pfr 

izvith evil and with good by zvay of trial.} means, with difficulties 
and with times of prosperity, with health and sickness, with 
richness and poverty, with lawful and unlawful, obedience and 
sin, with guidance and misguidance. 


4And to Us you will be returned.} means, and We will requite 
you according to your deeds.* 11 


l«X*.4 ll» j £= >x .—Jjjl l-C-ti til=» J'f 

^ vSif- . A. OJ jfk= a g>"!l ^=»jj ;«J») 


436. And zvhen those zvho disbelieved see you, they take you 
not except for mockery (saying) : "Is this the one who talks 
about your gods?" While they disbelieve at the mention of the 
Most Gracious.} 

437. Man is created of haste. I will show you My Ay at. So ask 
Me not to hasten (them).} 


How the Idolators mocked the Prophet ^ 

Allah tells His Prophet 

4' , jJ^== > yd -dUj 

4And when those zvho disbelieved see you,} 

meaning, the disbelievers of the Quraysh, such as Abu Jahl 
and his like. 

m 


At-Tabari, 18 :440. 
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ithey lake you not except for mockery} 
means, they make fun of you and insult you, saying, 

i“Is this the one who talks about your gods?”} meaning, is this the 
one who insults your gods and ridicules your intelligence? Allah 
says: 

i'ofxk=> 


iWhile they disbelieve at the mention of the Most Gracious.} 


meaning, they disbelieve in Allah and yet they mock the 
Messenger of Allah jg. As Allah says: 


jt \JJj ji6=» jj 4 4>l> 

1 J O' ofS-v iJj-y VJJ 


4-And when they see you, they treat you only in mockery 
(saying): “Is this the one wlwm Allah has sent as a Messenger? 
He would have nearly misled us from our gods, had it not been 
that we were patient and constant in their worship!" And they 
will know, when they see the torment, who it is that is most 
astray from the path!} [25:41-42] 

&} 

}Man is created of haste.} This is like the Ayah: 

i&i# 'M 


iand man is ever hasty} [17:11], in all matters. The reason why 
the haste of man is mentioned here is that when mention is 
made of those who mock the Messenger (the believers) will 
want to avenge them swiftly, and that so should happen 
sooner. Allah says, 

ihi &} 

iMan is created of haste.} because He delays (the punishment) 
until a time when, once He seizes him, He will never let him go. 
He delays it, then He hastens it; He waits, then He does not 
delay any longer. So He says: 
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)£?->>V i^ a = »^j '_iJ Ujli|j 

—i <3-i' * 

A3j»-4^>j£-J 

'' • *>'*'' S s'*' \s •/ ^ ^ >✓ > *> 
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4 / wiW show you My 
Ayat} meaning, My 
vengeance, ruling and 
power over those who 
disobey Me. 

4 So ask Me not to 
hasteti (them).} 

4 iijl* 'ift & 

j&J jJ ^=. 

^ ^ si* 

JJ jU 1 p-4fj>-J o 6, 

jj'' / >-'/ * «* O'' * >{. 

J3-. CLAlr^i jv-a ij 

jU r> H 1 " * a>JUj Jr 1 


V» us; 




438. And they say: 
"When will this promise 
(come to pass), if you 
are truthful."} 

439. If only those who disbelieved blew (the time) when they 
will not be able to ward off the Fire from their faces, nor from 
their backs, and they will not be helped.} 

440. Nay, it will come upon them all of a sudden and will 
perplex them, and they will have no poiver to avert it nor will 
they get respite.} 


The Idolaters seek to hasten on the Punishment 

Allah also tells us how the idolators seek to hasten 
punishment upon themselves, out of denial, rejection, 
disbelief, stubbornness and a belief that it will never happen. 
He says: 
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iAnd they say: "When will this promise (come to pass), if you 
are truthful" .} 


And Allah says 


'Zj V 03 -»- 'dff JUj? 


4If only those toho disbelieved knew (the time) when they will 
not be able to ward off the Fire from their faces, nor from their 
backs, $ 

meaning, if only they knew for certain that it will inevitably 
come to pass, they would not seek to hasten it. If only they 
knew how the torment will overwhelm them from above them 
and from beneath their feet. 

i'jiii ’rff. jli)' ci 


iThey shall have coverings of Fire, above them and coverings 
(of Fire) beneath them} [39:16] 


«j;j 1 t+i o; fib 

iTheirs will be a bed of Hell (Fire), and over them coverings (of 
Hellfire)} [7:41]. 

And in this Ayah Allah says: 

iwhen they will not be able to ward off the Fire from their 
faces, nor from their backs, £ And Allah says: 


(j-*y ffA jj 


iTheir garments will be of tar, and fire will cover their faces ^ 
[14:50]. The torment will surround them on all sides, 

iand they will not be helped means, and they will have no 
helper. This is like the Ayah: 

4And they have no guardian against Allah} [13:34]. 

4Nay, it will come upon them all of a sudden} means, the Fire will 
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come upon them suddenly, i.e., it will take them by surprise. 



iand will perplex them,} means, it will scare them, and they will 
succumb to it in confusion, not knowing what they are doing. 

<*} 


iand they will have no power to avert it} means, they will have no 
means of doing so. 




inor will they get respite.} means, it will not be delayed for them 
even for an instant. 






^ 

» J; Cr^)' 0> ^ o* 

■ • ■ \f. -. si i<. * . - vi*? ?<ti- 


• * 

* 2 o*' 

•1 ^ •< r> <; r^. > - 

jl j if ^ 4_$J> 


441. Indeed (many) Messengers were mocked before you, but 
the scoffers were surrounded by what they used to mock.} 

442. Say: "Who can guard and protect you in the night or in 
the day from the Most Gracious?" Nay, but they turn away 
from Hu remembrance of their Lord.} 

443. Or have they gods who can guard them from Us? They 
have no power to help themselves, nor can they be protected 
from Us.} 


The Lessons to be learned from Those Who mocked the 
Messengers in the Past 


Allah says consoling His Messenger sg for the pain and insult 
caused by the mockeiy and disbelief of the idolators. 


/ . ■ ^ f .<J >• f >, /• / , > > / ».>.■* /*f/ \ 


ilndeed (many) Messengers were mocked before you, but the 
scoffers were surrounded by what they used to mock.} 


meaning, the punishment which they thought would never 
come to pass. This is like the Ayah: 


is* Wj ^ S&i j* jjLj ^ 
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jy j. 3%. j&j 


4 Verily, Messengers were denied before you, but zvith patience 
they bore the denial, and they were hurt ; till Our help reached 
them, and none can alter the Words of Allah. Surely, there has 
reached you the information (news) about the Messengers 
(before you)} [6:34]. 

Then Allah menitons His favor for His creatures; He protects 
them by night and by day, taking care of them and watching 
over them with His Eye that never sleeps. 

4Say: "Wlw can guard and protect you in the night or it} the 
day from the Most Gracious?”} 

means, other than the Most Gracious Himself? 

4Nay, but they turn away from the remembrance of their 
Lord.} 

means, they do not recognize the blessings and favor of Allah 
towards them; they turn away from His signs and blessings. 

40r have they gods luho can guard them from Us?} 

This is a rhetorical question aimed at denouncing and 
rebuking. The meaning is, do they have any gods who can 
protect them and take care of them other than Us? It is not as 
they imagine or as they claim. Allah says: 


4Tltey have no power to help themselves,} 

these gods on whom they rely instead of Allah cannot even 
help themselves. 

4jjL>^ Cf fj} 

4nor can they be protected from Us.} AT'Awfi reported from Ibn 
‘Abbas,“Nor can they be guarded from Us.” 111 

hi 


At-Tabari, 18:448. 
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j*-— J t) <4^ (v^yj'"' J* pi*"' TJi££^ to i- 

LU^Ij 0^ <-»** >4-—* oji> l» *ltjd' 

dSl^r> ojj JLii jtL-U .kljll ^aij 


^44. Nay, We gave the luxuries of this life to these men and 
their fathers until the period grew long for them. See they not 
that We gradually reduce the land from its outlying borders? Is 
it then they who will overcome?} 

445. Say: "I warn you only by the revelation. "But the deaf 
will not hear the call, (even) when they are warned.} 

446. And if a breath of the torment of your Lord touches them, 
they will surely cry: "Woe unto us! Indeed we have been 
wrongdoers."} 

447. And We shall set up Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything. And if there be the weight of a mustard seed, We 
will bring it. And sufficient are We to take account.} 


How the Idolators are deceived by their long and 
luxurious Lives in this World, and the Explanation of 
the Truth 

Allah explains that they have been deceived and misled by the 
luxuries that they enjoy in this world and the long life that 
they have been given, so they believe that they are following 
something good. Then Allah warns them: 

i at 8 


4See they not that We gradually reduce the land (in their 
control) from its outlying borders?} 

This is like the Ayah: 


(»jtl oi$' S^y~ C £&} 


4And indeed We have destroyed towns round about you, and 
We have shown the Auat in various ways that they might 
return.} (46:27] 
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Al-Hasan Al-Basri said: “This means the victory of Islam over 
disbelief.”* 1 * The meaning is: Do they not learn a lesson from 
the fact that Allah supported those (believers) against their 
enemies, He destroyed the disbelieving nations and the evil- 
doing townships, and He saved His believing servants? So 
Allah says: 



4/s it then they who will overcome?} meaning, on the contrary, 
they are the ones who will be overcomed, who will be defeated, 
humiliated and brought low. 


iSay: ”1 warn you only by the revelation."} 

meaning, ‘I only convey to you the warning of Allah’s 
punishment and vengeance, and this is no more than that 
which Allah reveals to me.’ But this is of no benefit to the one 
whom Allah has made blind and has put a seal over his 
hearing and his heart. He says: 


4^4 C Si *Ji\ £3 


4But the deaf will not hear the call, (even) when they are 
warned.} 


% ft* <)J4 




4And if a breath of the torment of your Lord touches them, they 
will surely, cry: “Woe unto us! Indeed we have been 
wrongdoers!"} 


If these disbelievers were affected by the slightest touch of 
Allah’s punishment, they would confess their sins and admit 
that they had wronged themselves in this world. 


4 l j» yi 4 . . ^ .al l ti ^Atj} 


4And We shall set up Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything.} 

meaning, “We shall set up the Balances of justice on the Day 


U) 


At-Jabari, 1:494. 
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of Resurrection.” The majority of scholars state that it is one 
Balance, and the plural form is used here to reflect the large 
number of deeds which will be weighed therein. 


lt-fj 1—4$ ot jf) fcj. JLiJ jtLkS 


4 


ithen none will be dealt with unjustly in anything. And if 
there be the weight of a mustard seed, We ivill bring it. And 
sufficient are We to take account.$ 

This is like the Ayat 


iand your Lord treats tw one ivith injustice > [18:49] 


4 k Qy 


iSurely, Allah wrongs not even of the weight of speck of dust, 
but if there is any good, He doubles it, and gives from Him a 
great reward [4:40] 


j A 1' j j' b> w» J i_l*. JLaij lit o], 

4f:^f JLu h[ & ^ ob 


4"0 my son! If it be equal to the weight of a grain of mustard 
seed, and though it be in a rock, or in the heavens or in the 
earth, Allah will bring it forth. Verily, Allah is Subtle, Well- 
Aware."^ [31:16] 

In the Two Sahihs it was recorded that Abu Hurayrah said 
that the Messenger of Allah ^ said: 


Jl <jI sL t j UL ii I _fi. j 1:1. j.>- jl LL1S> 

4)1 jlAli ioJlL >yj 4)1 

“Two words which are light on the tongue, heavy in the 
Balance and beloved to Ar-Rahman: "Subhdn Alldhi wa bi 
hamdihi, Subhdn Alldhil 'Aztm (Glory and praise be to Allah, 
Glory be to Allah the Almighty)."^ 

111 Falh Al-Bari, 13 :547 ; Muslim, 4 :2072. 
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Imam Ahmad also recorded that ‘A’ishah said that one of the 
Companions of the Messenger of Allah jg sat down before him 
and said, “O Messenger of Allah, I have two slaves who lie to 
me, betray me and disobey me, and I hit them and insult 
them. How do I stand with regard to them?” The Messenger of 
Allah jg said: 


jjl jUfr iliU p ii'iiej tiffs j h u 

ijl S iOj3 iltLc- jjb * *!XSs. j N tills 4 yj 

, ■' it'* ' , t j * > ft t ' ' I i I* ' ^ / “'■'** * * * * ' 

^ kio j»4J Jj* 4^1^ jlS’ 0i3 i-kdJ 1>L<ii 


'‘The extent to whiclt they betrayed you, disobeyed you and lied 
to you will be measured against the punishment you meted out 
to them. If your punishment was commensurate with their 
misconduct, then you will be equal and you will not have 
anything counted for you or against you. If your punishment of 
them was less than that what they deserved for their 
misconduct, then this will count in your favor. If your 
punishment of them was more than what they deserved for their 
misconduct, then Allah will take what is due to them from 
you .» 

Then the man started to weep before the Messenger of 
Allah jg, and the Messenger of Allah jg asked, 


ojj lili f-X> jtLii yi 


llL if*} j>- if* 


‘‘What is the matter with him? Has he not read the words of 
Allah, 4And We shall set up Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything. And if there be the zveight of a mustard seed, We 
will bring it. And sufficient are We to take account .>?» 

The man said, “O Messenger of Allah, 1 think there is 
nothing better than keeping away from these people - meaning 
his slaves - I call upon you to bear witness that they are all 
free.” 111 


111 Ahmad, 4:280. 
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^48. And indeed We granted to Musa and Hariin the criterion, 
and a shining light and a Reminder for those who have Taqwa.} 

449. Tlwse who fear their Lord in the unseen, and they are 
afraid of the Hour.} 

450. And this is a blessed Reminder which We have sent 
down; will you then deny it?} 


The Revelation of the Tawrah and the Qur’an 

We have already noted that Allah often mentions Musa and 
Muhammad together - may the peace and blessings of Allah 
be upon them both - and He often mentions their Books 
together as well. He says: 


4oHyti OjJ-li) Lvu'* Jjij} 


4And indeed We granted to Musa and Hariin the criterion} 

Mujahid said, “This means the Scripture.”* 1 ' Abu Salih said: 
“The Tawrah.” Qatadah said: “The Tawrah, what it permits 
and it forbids, and how Allah differentiated between truth and 
falsehood. ” ,2) In conclusion, we may say that the heavenly 
Books included the distinction between truth and falsehood, 
guidance and misguidance, transgression and the right way, 
lawful and unlawful, and that which will fill the heart with 
light, guidance, fear of Allah and repentance. So Allah says: 

4^M &} 

4the criterion, and a shining light and a Reminder for those 
who have Taqwa.} 

meaning, a reminder and exhortation for them. Then He 
describes them as: 

( 4 ^ 4 ^ 

4Those wlw fear their Lord in the unseen.} This is like the Ayah: 


111 At-Tabari, 18:453. 
121 At-Tabari, 18:453. 
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% && & & 

/ s ;‘> .* 

y 1 "* 

4 Who feared the Most 
Gracious in the unseen 
and came with a repay¬ 
ing heart.} [50:33] 

^)jsf 5 & •*+* 

iVerily, those who fear 
their Lord unseen, theirs 
will be forgiveness and a 
great reward.} [67:12] 

they are afraid of 
the Hour.} means, they 
fear it. Then Allah 
says: 

4And this is a blessed 
Reminder which VJe 
have salt down;} 
means, the Magnificent Qur’an, which falsehood cannot 
approach, from before it or behind it, revealed by the All-Wise, 
Worthy of all praise. 


V. 


rJj agamS rT\ 

/ -V i > ■* > s' m ' ' t > > **V < 

lil jJ _^ ^=»j Ji' 
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j f|p 
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$ vjli {§) 3^(1^1 
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4 ft>i7/ you f/?en deni/ if?^ means, will you deny it when it is the 
utmost in clarity and truth? 


iSjk U A*£f ^ *A> USj ji <j+ 

jlSj JU a UtX ijli U ^ j-Sptf 

4 >j *^ 3 } J? j£ ^ ^ ^ 5 ^ bW j 

^ <£ Qj JfjRj yy^' 


451. And indeed We bestowed aforetime on Ibrahim his 




458 


Tafsir Ibn Kqthir 

guidance, and We were Well-Acquainted with him.} 

i52. When he said to his father and his people: "What are 
these images to which you are devoted?”} 

453. They said: “We found our fathers worshipping them,"} 

454. He said: “Indeed you and your fathers have been in 
manifest error."} 

455. They said: “Have you brought us the Truth, or are you 
one of those who play about?"} 

456. He said: “Nay, your Lord is the Lord of the heavens and 
the earth, Who created them and to that I am one of the 
wihtesses."} 


The Story of Ibrahim and his People 

Allah tells us about His close Friend Ibrahim, peace be upon 
him, and how He bestowed upon him guidance aforetime, i.e., 
from an early age He inspired him with truth and evidence 
against his people, as Allah says elsewhere: 




4And that was Our proof zvhich We gave Ibrahim against his 
people} [6:83]. 

The point here is that Allah is telling us that He gave guidance to 
Ibrahim aforetime, i.e., He had already guided him at an early age. 

** Cfj} 


4and We were Well-Acquainted with him.} means, and he was 
worthy of that. Then Allah says: 


ft $ *4i JB it> 


4When he said to his father and his people: “What are these 
images, to which you are devoted?"} 

This is the guidance which he had been given during his 
youth: his denunciation of his people’s worship of idols instead 
of Allah. Ibrahim said: 


4'oj& ft Jjpji .£> C} 

4"What are these images, to which you are devoted?”} meaning, 
which you worship with such devotion. 



Surah 21. Al-Anbim' (57-63) (Part-17) 


459 


tints'* k-U-j 


477iey swd: "We found our fathers worshipping them."} 

means, they had no other evidence apart from the misguided 
actions of their forefathers. Ibrahim said: 




ilndeed you and your fathers have been in manifest error.} 


meaning, Speaking to your fathers whose actions you cite as 
evidence would be the same as speaking to you. Both you and 
they are misguided and are not following any straight path/ 
When he called their intelligence into question, and said that 
their fathers were misguided and belittled their gods, 


ii> Si ^ 


iThey said: "Have you brought us the Truth, or are you one of 
those who play about?"} 


They said: These words that you are saying, are you speaking 
in jest or are you telling the truth? For we have never heard 
such a thing before.’ 


4' jfM cfp 4S *jo5 i 


4He said: "Nay, your Lord is the Lord of the heavens and the 
earth, Who created them..."} 

meaning, your Lord, beside Whom there is no other god, is the 
One Who created the heavens and the earth and all that they 
contain; He'is the One Who initiated their creation; He is the 
Creator of all things. 

< 44 * S.;&S£G;» 


iand to that I am one of the witnesses.} 

means, and I bear witness that there is no God other than 
Him and no Lord except Him. 
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457. "And by Allah, I shall plot a plan for your idols after you 
have gone away and turned your backs."} 

458. So he broke them to pieces, except the biggest of thetn, 
that they might turn to it.} 

459. They said: "Who has done this to our gods? He must 
indeed be one of the wrongdoers."} 

460. They said: "We heard a young man talking against them, 
who is called Ibrahim."} 

461. They said: "Then bring him before the eyes of the people, 
that they may testify.”} 

462. They said: "Are you the one who has done this to our 
gods, O Ibrahim?"} 

463. He said: "Nay, this one, the biggest of them did it. Ask 
them, if they can speak!"} 


How Ibrahim broke the Idols 


Then Ibrahim swore an oath, which some of his people heard, 
to plot against their idols, i.e., to break them and destroy 
them after they had gone away and turned their backs, when 
they went out to their festival. They had a festival which they 
would go out to celebrate. Abu Ishaq reported from Abu Al- 
Ahwas from ‘Abdullah [Ibn Mas'tid], “When the people of 
Ibrahim went out to celebrate their festival, they passed by 
him and said, ‘O Ibrahim, are you not coming out with us?’ 
He said, 1 am sick.’ ” It was only the day before that he had said, 




4And by Allah, I shall plot a plan for your idols after you have 
gone away and turned your backs.} 

and some of the people had heard him. 


4 S 0 he broke them to pieces,} means, he smashed them all, except 
for the biggest idol. This is like the Ayah, 

4Then he turned upon them, striking (them) with (his) right 
hand} (37:93). 



461 


Surah 21 . Al-Anbim' (57-63) (PartlZl 
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4that they might turn to it.} It was said that he put a hammer in 
the hands of the biggest idol so that the people would think 
that it had become jealous on its own account and objected to 
these smaller idols being worshipped alongside it, so it had 
broken them. 


jj iiifj.ii>, ud Cr* 


iThey said: "Who has done this to our gods? He must indeed 
be one of the wrongdoers.”} 

When they came back and saw what Ibrahim had done to 
their idols, humiliating them and lowering their status, proving 
that they were not divine and that those who worshipped them 
were fools, 




iThey said: "Who has done this to our gods? He must indeed 
be one of the wrongdoers."} 
because of this action of his. 



iThey said: "We heard a young man talking against than, wfw 
is called Ibrahim."} 

Those who had heard him swearing to plot against them said, 
we heard a young man talking about them, and they said that 
he was called Ibrahim. 

$£■ yu $} 


iThey said: "Then bring him before the eyes of the people..."} 


meaning, in front of a large audience so that all the people 
could be present. This was Ibrahim’s ultimate purpose, so that 
he could tell this great gathering about the extent of their 
ignorance and how foolish they were to worship idols which 
could not defend themselves from harm or help themselves, so 
how could they ask them for help? 


jii tjC* oil* fyb} 


iThey said: "Are you the one who has done this to our gods. 
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O Ibrahim? He said: “Nay, this one, the bigeest of them did 
it...") 

referring to the one he had left alone and had not broken. 

iAsk them, if they can speak!) He was hoping that they would 
admit of their own volition that these idols could not speak and 
that this idol would not say anything because it was inanimate. 
In the Two Sahiihs it was recorded from Abu Hurayrah that 
the Messenger of Allah ag said: 

os~5 'ft- jU f'iui (ji> 

*■ Ibrahim, upon hint be peace, did not tell lies except on three 
occasions, two for the sake of Allah - when he said: 

/<£** &) 

iNay, this one, the biggest of them did it.) 
and when he said: 

1> 

iVerily, 1 am sick$ [37:89]. 
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land when he was traveling in the land of one of the tyrants, 
and Sarah zvas with him; when he made camp, a man came to 
the tyrant and said, "A man has made camp in your land and 
with him is a woman who is the most beautiful of people." The 
tyrant sent for Ibrahim, and asked him, "What is the 
relationship of this woman to you?" He said, "She is my 
sister." The tyrant said, "Go and send her to me." So Ibrahim 
wait to Sarah and said, "This tyrant asked me about you, and 
I told him that you are my sister, so do not let him think that I 
am lying. For you are indeed my sister according to the Book of 
Allah, and there are no Muslims on the earth apart from you 
and I." So Ibrahim brought her to him, that he stood and 
prayed. When she entered upon the tyrant, he reached for her 
desirously once he saw her. But he suffered a severe seizure. So. 
he said, "Pray to Allah for me and I will not harm you." So 
she prayed for him and it released him. Then he reached for her 
desirously, but he was stricken similarly before or zvorse. This 
continued three times, and each time he said the same as he. had 
said the first time. Then he called the closest of his guards and 
said, "You have not brought me a human being, you have 
brought me a devil! Take her out and give her Hajar. So she 
was taken out and given Hajar, and she zoent back. When 
Ibrahim realized that she had come back, he finished his prayer 
and turned around. He said, "What happened?" She said, 
"Allah took care of the evil disbeliever's plot, and he gave me 
Hajar as a servant."* 

Muhammad bin Sirin said, “When Abu Hurayrah narrated this 

Hadith, he said, This is your mother, O sons of the water of 

the heaven.’ ” m 
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i64. So they turned to themselves and said: “Verily, you are 
the wrongdoers 

^ Fath Al-Bari , 6 :447 ; Muslim, 4:1840. 
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465. Then they turned to themselves: “Indeed you know well 
that these speak not!"} 

466. He said: “Do you then worship besides Allah, things that 
can neither profit you nor harm you?”} 

467. "Fie upon you, and upon that which you worship besides 
Allah! Have you then no sense?"} 


The People’s admission of their gods’ incapability, and 
Ibrahim’s preaching 

Allah tells us that when Ibrahim said what he said, his people 

4 tumed to themselves} meaning, they blamed themselves for not 
taking precautions and protecting their gods. They said: 

& Pi* 

4Verily, you are the wrongdoers} i.e., because you neglected them 
and did not guard them. 


4W- & 


ft 


4Then they turned to themselves} means, they looked at the 
ground, and said: 


ilndeed you (Ibrahim) knoio well that these speak not!} 

Qatadah said: “The people admitted their guilt and confusion, 
and said, 

JCd} 


^"Indeed you know well that t)\ese speak not!"} 

‘So how can you tell us to ask them, if they cannot speak and 
you know that they cannot speak?* At this point, when they 
admitted that, Ibrahim said to them: 




4Do you then worship besides Allah , things that can neither 
profit you nor harm you?} 
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left them with no way out. Allah said 

/ ' *" // /«y 

W^y'* 


meaning, if they can¬ 
not speak and they 
can neither benefit 
you nor harm you, 
then why do you 
worship them instead 
of Allah? 

* <z>%2 os # $} 
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4Fie upon you, and 
upon that ivhich you 
worship besides Allah! 
Have you then no 
sense?} 

‘Do you not realize 
the extent of the mis¬ 
guidance and extreme 
disbelief which you 
are following, which 
no one could accept 
but one who is an igno¬ 
rant and evil wrong¬ 
doer?’ He defeated 
them in argument and 


■s T> > 
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iAnd that was Our proof which We gave Ibrahim against his 
people} [6:83] 
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^68. They said: "Bum him and help your gods, if you will be 
doing."} 

469. We said: "O fire! Be you cool and safety for Ibrahim!"} 

470. And they wanted to harm him, but We made them the 
worst losers.} 
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How Ibrahim was thrown into the Fire and how Allah 
controlled it 


When their arguments were refuted and their incapability became 
clear, when truth was made manifest and falsehood was defeated, 
they resorted to using their power and strength, and said: 


£4= 4 !2i5 


i"Bum him and help your gods, if you will be doing."} 

So they gathered together a huge amount*of wood. 

As-Suddi said, “I if a woman was sick, she would make a 
vow that if she recovered she would bring wood to bum 
Ibrahim. Then they made a hole in the ground and set it 
aflame, and it burned with huge sparks and immense flames. 
There had never been a fire like it. They put Ibrahim, peace be 
upon him, into a catapult, at the suggestion of a nomadic 
Kurdish Aian from Persia.” ,1! Shu'ayb Al-Jaba’i said, “His 
name was Hayzan, and Allah caused the earth to swallow him 
up, and he will remain sinking into it until the Day of 
Resurrection. When they threw him he said, ‘Sufficient for me 
is Allah, and He is the best disposer of affairs.’ This is 
similar to what Al-Bukhari recorded from Ibn ‘Abbas that 
Ibrahim said, “Sufficient for me is Allah, and He is the best 
disposer of affairs,” when he was thrown into the fire, and 
Muhammad jg said it when they said: 


($3 iy£». jj cf} 


iVerily, the people have gathered against you, therefore, fear 
them. But it increased them in faith, and they said: "Allah is 
sufficient for us, and He is the best disposer of affairs."}^ 
[3:173]. 

Said bin Jubayr reported that Ibn ‘Abbas said: “When Ibrahim 
was thrown into the fire, the keeper (angel) of the rain said: 
“When will I be commanded to send rain?’ But the command 
of Allah was more swift. Allah said: 


$ & 

111 Al-Qurtubi, 11:303. 

121 Al-Tabari, 18:465. 

131 FathAl-Bari, 8:77. 
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40 fire! Be you cool and safety for Ibrahim /K and there was no fire 
left on earth that was not extinguished.”* 1 ' 

Ibn ‘Abbas and Abu Al-‘Aliyah said: “Were it not for the fact 
that Allah said, 


iand safety K Ibrahim would have been harmed by its 
coldness. 

Qatadah said: “On that day there was no creature that did 
not try to extinguish the fire for Ibrahim, except for the 
gecko.” 13 ’ Az-Zuhri said: “The Prophet sg commanded that it 
should be killed, and called it a harmful vermin.” 14 ’ 




iArtd they wanted to harvt him, but We made them the ivorst 
losers.$ 


they were defeated and humiliated, because they wanted to plot 
against the Prophet of Allah, but Allah planned against them 
and saved him from the fire, and thus they were defeated. • 
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471. And We rescued him and Lut to the land which We have 
blessed for the nations.£ 

472. And We bestowed upon him Ishaq, and Ya'qub Ndfilatan. 
Each one We made righteous.} 

473. And We made than leaders, guiding by Our command, 
and We revealed to than the doing of good deeds, performing 
Saldh, and the giving of Zakdh, and of Us (Alone) they were 


111 At-Tabari, 18:466. 

121 At-Tabari, 18:466,465. 

131 At-Tabari, 18:467. 

* 4 * At-Tabari, 18:467. Similar was recorded by Muslim, no. 2238. 



468 


TafsTr flm Katfnr 


the worshippers.} 

474. And (remember) Lut, V\/e gave him wisdom and 
knowledge, and We saved him from the town who practised Al- 
Khabd'ithP 1 Verily, they were a people given to evil, and were 
rebellious.} 

475. And We admitted him to Our mercy; tndy, he was of the 
righteous.} 


The Migration of Ibrahim to Ash-Sham (Greater Syria), 
accompanied by Lut 


Allah tells us that He saved Ibrahim from the fire lit by his 
people, and brought him out from among them, migrating to 
the land of Ash-Sham, to the sacred regions thereof. 

4 Alik VLjAjuJ kJj 


4And We bestowed upon him Islwq, and Ya'qub Nafilatan.} 

‘Ata’ and Mujahid said, “Nafilatan means as a gift.”* 2 * Ibn 
‘Abbas, Qatadah 131 and Al-Hakam bin TJyaynah* 4 * said, “The 
gift of a son who has a son,” meaning that Ya'qub was the son 
of Ishaq, as Allah says: 




4But We gave her glad tidings of Ishaq, and after Ishaq, of 
Ya'qub} [11:71]. 

‘Abdur-Rahman bin Zayd bin Aslam said, “He asked for one 
[son], and said, 

0; 4 V* 

4"My Lord! Grant me from the righteous."} So Allah gave him 
Ishaq, and gave him Ya'qub in addition. 

4^~j^> \k^r %$} 

4Each one We made righteous.} means, both of them were good 
and righteous people. 


*** Meaning filthy, evil behavior. 
121 At-Tabari, 18:471. 

131 Ibid. 

Ad-Durr Al-Manthur 5:643. 
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476. And (remember) Niih, when he cried (to Us) aforetime. 

We answered to his invocation and saved him and his family 
from the great distress.$ 

477. We helped him against the people who denied Our Aydt. 
Verily, they were a people given to evil. So We drowned them all .> 

Nuh and His People 

Allah tells us how He responded to His servant and Messenger 
Nuh, peace be upon him, when he prayed to Him against his 
people for their disbelief in him: 




iThen he invoked his Lord (saying): "I have been overcome, so 
help (me )!"4 [54:10] 


Vi 1ol. d&l Sj cj’jVi jc jji V Zjj fy jlSj^ 


4And Niih said: "My Lord! Leave not any inhabitant of the 
disbelievers on the earth! If You leave them, they will mislead 
Your servants, and they will beget none but wicked 
disbelievers > [71:26-27]. 


So Allah says here, 


4And (remember) Nuh, when he cried (to Us) aforetime. We 
answered to his invocation and saved him and his family > 

meaning, those who believed with him, as Allah says 
elsewhere: 


T Ifj jyj' ifc. 


4 .. .and your family - except him against whom the Word has 
already gone forth - and those who believe. And none believed 
with him, except a few ► [11:40]. 


4from the great dis- tress .4 meaning, from difficulty, rejection and 
harm. For he remained among them for one thousand years less 
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fifty, calling them to 
Allah, and no one had 
believed in him except 
for a few. His people 
were plotting against 
him and advising one 
another century after 
century, generation 
after generation, to 
oppose him. 

4We helped him against 
the people ^ means, “We 
saved him and helped 
him against the 
people,’ 
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iwho denied Our Aydt. 
Verily, they were a peo¬ 
ple given to evil. So We 
drowned them all.} 
meaning, Allah drowned them all, and not one of them was 
left on the face of the earth, as their Prophet had prayed 
would happen to them. 
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478. And (remember) Dawiid and Sulaymatt, when they gave 
judgement in the case of the field in which the sheep of certain 
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people had Nafashat; and We were witness to their judgement.} 

479. And We made Sulayman to understand (the case); and to 
each of them We gave wisdom (Hukm) and knowledge. And We 
subjected the mountains and the birds to glorify Our praises 
along with Ddwud. And it ivas We Who were the doer (of all 
these things).$ 

480. And We taught him the making of metal coats of mail (for 
battles), to protect you in your fighting. Are you then 
grateful?} 

481. And to Sulayman (We subjected) the wind strongly 
raging, running by his command towards the land which We 
had blessed. And of everything We are the All-Knoiver.} 

482. And of the Shayatxn were some who dived for him, and 
did other work besides that; and it was We Who guarded 
them.} 


Dawud and Sulayman and the Signs which They were 
given; the Story of the People whose Sheep pastured at 
Night in the Field 


[Abu] Ishaq narrated from Murrah from Ibn Mas*ud: “That 
crop was grapes, bunches of which were dangling.” 11 * This was 
also the view of Shurayh.' 2 ' Ibn ‘Abbas said: “Nafash means 
grazing.”* 3 * Shurayh, Az-Zuhri and Qatadah said: “Nafash only 
happens at night.”' 4 ' Qatadah added, “[and] Al-Haml is grazing 
during the day.”' 5 ' 




4 Arid (remember) Dawud and Sulayman, when they gave 
judgement in the case of the field in which the sheep of certain 
people had pastured at night;} 

Ibn Jarir recorded that Ibn Mas*ud said: “Grapes which had 
grown and their bunches were spoiled by the sheep. .Dawud 


'** At-Tabari, 18:474. 

121 At-Tabari 18:475. 

|3 ' At-Tabari 18:477, 478. 
,4 ' At-Tabari 18:477, 478. 
|S * At-Tabari 18:477. 
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(David) ruled that the owner of the grapes should keep the 
sheep. Sulayman (Solomon) said, ‘Not like this, O Prophet of 
Allah!’ [Dawud] said, ‘How then?’ (Sulayman] said: ‘Give the 
grapes to the owner of the sheep and let him tend them until 
they grow back as they were, and give the sheep to the owner 
of the grapes and let him benefit from them until the grapes 
have grown back as they were. Then the grapes should be 
given back to their owner, and the sheep should be given back 
to their owner.’ This is what Allah said: 



iAnd We made Sulayman to understand (the case). 11 
also reported by Al-‘Awfi from Ibn ‘Abbas. 121 


t&L uV. fes SOi 


This was 


iAnd We made Sulayman to understand (the case); and to each 
of them We gave wisdom and knowledge.} 


Ibn Abi Hatim recorded that when Iyas bin Mu'awiyah was 
appointed as a judge, Al-Hasan came to him and found Iyas 
weeping. [Al-Hasan] said, “Why are you weeping?” [Iyas] said, 
“O Abu Said, What I heard about judges among them a judge 
is he, who studies a case and his judgment is wrong, so he 
will go to Hell; another judge is he who is biased because of his 
own whims and desires, so he will go to Hell; and the other 
judge he who studies a case and gives the right judgement, so 
he will go to Paradise.” Al-Hasan Al-Basari said: “But what 
Allah tells us about Dawud and Sulayman (peace be upon them 
both) and the Prophets and whatever judgements they made 
proves that what these people said is wrong. Allah says: 
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iAnd (remember) Dawud and Sulayman, when they gave 
judgement in the case of the field in which the sheep of certain 
people had pastured at night; and We were witness to their 
judgement.} 


111 At-Tabari 18:475. 
121 At-Jabari 18:475. 
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Allah praised Sulayman but He did not condemn Dawud.” 
Then he - Al-Hasan - said, “Allah enjoins three things upon 
the judges: not to sell thereby for some miserable price; not to 
follow their own whims and desires; and not to fear anyone 
concerning their judgements.” Then he recited: 




AO Dawud! Verily, We have placed you as a successor on the 
earth ; so judge you between men in truth and follow not your 
desire -for it will mislead you from the path of Allah.A [38:26] 


ATherefore fear not men but fear Me} [5:44] 

^} 


Aand sell not My Aydt for a miserable price.} [5:44] m 

I say: with regard to the Prophets (peace be upon them all), all 
of them were infallible and supported by Allah. With regard to 
others, it is recorded in Sahih Al-Bukhari from ‘Amir bin Al-‘As 
that the Messenger of Allah jg said: 


*>?■' ilLili j£>-\ lip i aIJ lyUli j^suJi 


lilt 


a lf the judge does his best, studies the case and reaches the 
right conclusion, he will have two rewards. If he does his best, 
studies the case and reaches the wrong conclusion, he will have 
one reivardjW 


This Hadith refutes the idea of Iyas, who thought that if he did 
his best, studied the case and reached the wrong conclusion, 
he would go to Hell. And Allah knows best. 

Similar to story in the Qur’an is the report recorded by 
Imam Ahmad in his Musnad from Abu Hurayrah, who said 
that the Messenger of Allah jg said: 


lilSUci j2Nl Aifc 4-^' ‘■Vr i\ <■ j£l lijii jUp^l Uil"« 
^ Ijlli :Jlii jU-L' tialpii a, iijli 


^ Tahdhlb Tarikh Dimashq 3 :184; Ibn Abi Hatim 8 :2458. 
,2 ' Fath Al-Bari 13 :330. 
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“There were two women who each had a son. The wolf came 
and took one of the children, and they referred their dispute to 
Daioud. He ruled that the (remaining) child belonged to the 
older woman. They left, then Sulayman called them and said, 
"Give me a sword and I will divide him between the tioo of 
you." The younger woman said, "May Allah have mercy on 
you! He is her child, do not cut him up!" So he ruled that the 
child belonged to the younger woman*.™ 


This was also recorded by Al-Bukhari and Muslim in their 
Sahihs.W An-Nasal also devoted a chapter to this in the Book 
of Judgements.* 3 ’ 
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4And We subjected the mountains and the birds to glorify Our 
praises along with Daioud.^ 

This refers to the beauty of his voice when he recited his 
Book, Az-Zabur. When he recited it in a beautiful manner, the 
birds would stop and hover in the air, and would repeat after 
him, and the mountains would respond and echo his words. 
The Prophet passed by Abu Musa Al-Ash‘ari while he was 
reciting Qur’an at night, and he had a very beautiful voice, he 
stopped and listened to his recitation, and said: 

•■ijij ji \y iji juJd 


“This man has beat given one of the wind instruments (nice 
voices) of the family of Daioud .> 

He said: “O Messenger of Allah, if I had known that you 
were listening, I would have done my best for you.”* 4 ’ 




4And We taught him the making of metal coats of mail, to 
protect you in your fighting.$ 


111 Ahmad 2:322. 

* 2 ’ Al-Bukhari 6769; Muslim 1720. 
’ 3 ’ An-Nasal in Al-Kubra 5958. 

* 4 ' FathAl-Bari 8:711. 
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meaning, the manufacture of chain-armor. Qatadah said that 
before that, they used to wear plated armor; he was the first 
one to make rings of chain-armor.' 1 ' This is like the Ayah: 

j pi J § *£1 5 <X) 


We made the iron soft for him. Saying: "Make you 
perfect coats of mail, and balance well the rings of chain 
armor.") [34:10-11], 

meaning, do not make the pegs so loose that the rings (of 
chain mail) will shake, or make it so tight that they will not be 
able to move at all. Allah says: 


ito protect you in your fighting.) meaning, in your battles. 

ft &) 

iAre you then grateful?) means, ‘Allah blessed you when He 
inspired His servant Dawud and taught him that for your sake.’ 


The Power of Sulayman is unparalleled 

iAnd to Sulayman (We subjected) the wind strongly raging,) 
means, *We subjugated the strong wind to Sulayman.’ 

^running by his command towards the land which We had 
blessed.) 

meaning, the land of Ash-Sham (Greater Syria). 

4 ^* tisr ifi 

iAnd of everything We are the All-Knower.) 

He had a mat made of wood on which he would place all the 
equipment of his kingship; horses, camels, tents and troops, 
then he would command the wind to carry it, and he would go 
underneath it and it would carry him aloft, shading him and 
protecting him from the heat, until it reached wherever he 

iiT 


At-Tabari 18:480. 
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wanted to go in the land. Then it would come down and 
deposit his equipment and entourage. Allah says: 




4So, We subjected to him the wind; it blew gently by his order 
whithersoever he willed.$ [38:36] 



iits morning was a month's (journey), and its afternoon was a 
month's} [34:12] 

4? * fckg* ^} 


$And of the Shayatfn were some who dived for him,} 

means, they dived into the water to retrieve pearls, jewels, etc., 
for him. 


iand did other work besides that;} This is like the Ayah: 






iAnd also the ShaydtTn, every kind of builder and diver. And 
also others bound in fetters.} (38:37-38). 




iand it was We Who guarded them.} 

means, Allah protected him lest any of these ShayaUn did him 
any harm. All of them were subject to his control and 
domination, and none of them would have dared to approach 
him. He was in charge of them and if he wanted, he could set 
free or detain whomever among them he wished. Allah says: 


iAnd also others bound in fetters.} [38:38] 

^ ^ h 

wi* ot -Hr** |»-4 A-*>' o* +% w 


4 83. And (remember) Ayyiib, when he cried to his Lord: 
‘‘Verily, distress has seized me, and You are the Most Merciful 
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of all those who shoio mercy. 

484. So We answered his call, and We removed the distress 
that was on him, and We restored his family to him, and the 
like thereof along with them as a mercy from Ourselves and a 
Reminder for all those zoho ivorship Us . ^ 


The Prophet Ayyub 


Allah tells us about Ayyub (Job), and the trials that struck 
him, affecting his wealth, children and physical health. He had 
plenty of livestock, cattle and crops, many children and 
beautiful houses, and he was tested in these things, losing 
every thing he had. Then he was tested with regard to his 
body, and he was left alone on the edge of the city and there 
was no one who treated him with compassion apart from his 
wife, who took care of him. It was said that it reached the 
stage where she was in need, so she started to serve people (to 
earn money) for his sake. The Prophet jg said: 


•JiiVu jilVl p p i% lift 


0 The people who are tested the most severely are the Prophets, 
then the righteous, then the next best and the next best* 


According to another Hadith: 


\ ZyUa Oj jl£ jli jA»jipI 


“A man ivill be tested according to his level of religious 
commitment; tlie stronger his religious commitment, the more 
severe will be his test.» 121 


The Prophet of Allah, Ayyub, upon him be peace, had the 
utmost patience, and he is the best example of that. Yazid bin 
Maysarah said: “When Allah tested Ayyub, upon him be peace, 
with the loss of his family, wealth and children, and he had 
nothing left, he started to focus upon the remembrance of 
Allah, and he said: ‘I praise You, the Lord of lords, Who 
bestowed His kindness upon me and gave me wealth and 
children, and there was no corner of my heart that was not 
filled with attachment to these worldly things, then You took 


*** At-Tabarani 24:245, 246. 
Ahmad 1 :180. 
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all of that away from me and You emptied my heart, and there 
is nothing to stand between me and You. If my enemy Iblls 
knew of this, he would be jealous of me.’ When Iblls heard of 
this, he became upset. And Ayyub, upon him be peace, said: 
‘O Lord, You gave me wealth and children, and there was no 
one standing at my door complaining of some wrong I had 
done to him. You know that. I used to have a bed prepared for 
me, but I forsook it and said to myself: You were not created 
to lie on a comfortable bed. I only forsook that for Your 
sake.’ This was recorded by Ibn Abi Hatim. 

Ibn Abi Hatim recorded from Abu Hurayrah that the Prophet 
Sg said: 


aL *>uj O -i>- U li aIJlc- 'jaj^ ill 

j* gh "Jaj 4-3 u : Ji* d 4d> : *j jd : JiS l!; > : 


«Wlien Allah healed Ayyub, He sent upon him a shower of 
golden locusts, and he started to pick them up and gather them 
in his garment. It was said to him, "O Ayyub, have you not 
had enough?” He said, "O Lord, who can ever have enough of 
Your mercy?^ The basis of this Hadlth is recorded in the 
Two Sahihs, as we shall see below. 




4and We restored his family to him (that he had lost) and the 
like thereof along with them $ 

It was reported that Ibn ‘Abbas said: “They themselves were 
restored to him.” [31 This was also narrated by Al-‘Awfi from 
Ibn ‘Abbas. , ‘’ 1 Something similar was also narrated from Ibn 
Mas^d and Mujahid, and this was the view of Al-Hasan and 
Qatadah. 15 * Mujahid said: “It was said to him, ‘O Ayyub, your 
family will be with you in Paradise; if you want, We will bring 


111 Hilyat Al-Awliyd’ 5:239. 

Ibn Abi Hatim 8:2461, similar with Al-Bukhari no. 3391. 
131 At-Tabari 18:506, 507. 

|4) At-Tabari 18:506, 507. 

151 At-Tabari 18:506, 507. 
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them back to you, or 
if you want, We will 
leave them for you in 
Paradise and will 
compensate you with 
others like them.’ He 
said, ‘No, leave them 
for me in Paradise.’ 
So they were left for 
him in Paradise, and 
he was compensated 
with others like them 
in this world.” 

4 as a mercy from 
Ourselves ^ means, “We 
did that to him as a 
mercy from Allah 
towards him.’ 

iand a Reminder for all 
those who worship Us.} 
means, *We made him 
an example lest those who are beset by trials think that We do 
that to them because We do not care for them, so that they 
may take him as an example of patience in accepting the 
decrees of Allah and bearing the trials with which He tests His 
servants as He wills.’ And Allah has the utmost wisdom with 
regard to that. 


rS m 1mm ^ 

//* ✓ »/✓ y' . y >•' ^ V 1 ✓ 

^ Y * * u'. '' \ "u 



- ^ ^ ■{ ^ ^ ^ ‘i ^ ^ y ^ 


0 ^wLhJi'S?c.'-^== 




/ * z’ ^ *• "Tt 


^ S' ", S< 'xs'-' * 








4 




485. And (remember) Isma'il, Idris and Dhul-Kifl: All were 
from among the patient.} 

486. And We admitted them to Our mercy. Verily, they were 
of the righteous.} 
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Ismail, Idris and Dhul-Kifl 


Ismail was the son of Ibrahim Al-Khalll, peace be upon them 
both. He has already been mentioned in Surah Maryam, where 
mention was also made of Idris. From the context and the fact 
that Dhul-Kifl is mentioned alongside Prophets, it appears that 
he was also a Prophet. Others say that he was a righteous 
man, a just king and a fair judge. Ibn Jarir refrained from 
making any decisive comment.* 1 * And Allah knows best. 


% V J cijili j J J&CyZ. & i< ojj' 


i 




487. And (remember) Dhun-Nun, when he went off in anger, 
and imagined that We shall not punish him! But he cried 
through the darknesses (Zulumdt) (saying): "There is no God 
but You, Glorified be You! Tndy, I have been of the Zdlimin 

wrongdoers."4 

488. So We answered his call, and delivered hint from the 
distress. And thus We do deliver the believers.4 


Yunus 


This story is mentioned here, and in Surat As-Saffat and 
Surah Nun. Yunus bin Matta, upon him be peace, was sent by 
Allah to the people of Nineveh, which was a town in the area 
of Mawsil [in northern Iraq). He called them to Allah, but they 
rejected him and persisted in their disbelief. So he left them in 
anger, threatening them with punishment sifter three [days]. 
When they realized that he was telling the truth and that a 
Prophet never lies, they went out to the desert with their 
children and cattle and flocks. They separated the mothers 
from their children, then they beseeched Allah and pleaded to 
Him, with the camels and their young groaning, the cows and 
their calves mooing, and the sheep and their lambs bleating, 
so Allah spared them from the punishment. Allah says: 


*_*'•** 


HI 


At-Tabari 18:507. 



4W«s f/iere any town that believed (after seeing the 
punishment), and its faith saved it? Except the people of 
Yunus; when they believed, We removed from them the torment 
of disgrace in the life of the world, and permitted thetn to enjoy 
for a while} \ 10:98]. 

Yunus, meanwhile, went and traveled with some people on a 
ship, which was tossed about on the sea. The people were 
afraid that they would drown, so they cast lots to choose a 
man whom they would throw overboard. The lot fell to YQnus, 
but they refused to throw him overboard. This happened a 
second and a third time. Allah says: 

it '^CY} 

iTheti he (agreed to) cast lots, and he was among the losers.} 
[37:141] 

meaning, the draw went against him, so Yunus stood up, 
removed his garment and cast himself into the sea. Then Allah 
sent from the Green Sea - according to what Ibn Mas'ud said 
- a large fish which cleaved the oceans until it came and 
swallowed YQnus when he threw himself into the sea. Allah 
inspired that large fish not to devour his flesh or break his 
bones, (as if He said) Yunus is not food for you, rather your 
belly is a prison for him. 

iAnd (remember) Dhun-Nun,} Here Nun refers to the fish; it is 
correct for it to be attributed to him here. 

iwhen he went off in anger,} Ad-Dahhak said: “Anger towards 
his people.”* 1 * 

J ol i&} 

iand imagined that We shall not punish hint!} 
meaning, constrict him in the belly of the fish. Something 

m 


At-Tabari 18 :511. 
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similar to this was reported from Ibn ‘Abbas, Mujahid, Ad- 
Dahhak and others. 111 This was the view favored by Ibn Jarir, 
and he quoted as evidence for that the Ayah : 


jjo iii Z i—Ju *y in LL* 


i<AA 


iatid the man ivhose resources are restricted, let him spend 
according to what Allah has given him. Allah puts no burden 
on any person beyond what He has given him. Allah will grant 
after hardship, ease ^ [65:7]. 


iJ] V J ciJJil' j 


iBut he cried through the depths of darkness (saying): "There 
is no God but You, Glorified be You! Truly, I have been of the 
wrongdoers 


Ibn Mas'ud said regarding the ‘depths of darkness’: “The 
darkness of the belly of the fish, the darkness of the sea and 
the darkness of the night.” 121 This was also narrated from Ibn 
‘Abbas, ‘Amr bin Maymun, Said bin Jubayr, Muhammad bin 
Ka*b, Ad-Dahhak, Al-Hasan and Qatadah. 131 Salim bin Abu Al- 
Ja‘d said: “The darkness of the fish in the belly of another fish 
in the darkness of the sea.” 14 * Ibn Mas'ud, Ibn ‘Abbas and 
others said: “This was because the fish took him through the 
sea, cleaving it until it reached the bottom of the sea. Yunus 
heard the rocks at the bottom of the sea uttering glorification 
of Allah, at which point he said: 


O*. 


■\ Vi iji v> 


iThere is no God but You, Glorified be You! Truly, I have 
been of the wrongdoers ^” 15) 

‘Awf Al-A‘rabi said: “When YOnus found himself in the belly of 
the fish, he thought that he had died. Then he moved his legs. 
When he moved his legs, he prostrated where he was, then he 


111 At-Tabari 18:514, 515. 

121 Al-Qurtubi 11:333. 

131 At-Tabari 18:516, 517. 

141 At-Tabari 18:517. 

151 Ibn Abi Shaybah 11:541; 13 :578. 
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called out: ‘O Lord, I have taken a place of worship to You in a 
place which no other person has reached.’ 




iSo 'I'Ve answered his call, and delivered him from the 
distress.} 

means, “We brought him forth from the belly of the fish and 
from that darkness.’ 



iAnd thus We do deliver the believers.} 

means, when they are in difficulty and they call upon Us and 
repent to Us, especially if they call upon Us with these words 
at the time of distress. 

The leader of the Prophets encouraged us to call upon 
Allah with these words. Imam Ahmad recorded that Sa‘d bin 
Abi Waqqas, may Allah be pleased with him, said: “I passed by 
‘Uthman bin ‘Affan, may Allah be pleased with him, in the 
Masjid, and greeted him. He stared at me but did not return 
my Salam. I went to ‘Umar bin Al-Khattab and said: ‘O 
Commander of the faithful, has something happened in Islam?’ 
I said that twice. He said, ‘No, why do you ask?’ I said, ‘I 
passed by ‘Uthman a short while ago in the Masjid and 
greeted him, and he stared at me but he did not return my 
Salam.’ Umar sent for “Uthman and asked him, *Why did you 
not return your brother’s Salam?’ He said, That is not true.’ 
Sa‘d said, "Yes it is.’ It reached the point where they both 
swore oaths. Then “Uthman remembered and said, “Yes, you 
are right, I seek the forgiveness of Allah and I repent to Him. 
You passed by me a short while ago but I was preoccupied 
with thoughts of something I had heard from the Messenger of 
Allah jg, which I never think of but a veil comes down over my 
eyes and my heart.’ Sa‘d said: ‘And I will tell you what it was. 
The Messenger of Allah jg told us the first part of the 
supplication then a bedouin came and kept him busy, then 
the Messenger of Allah jg got up and I followed him. When I 
felt worried that he would enter his house, I stamped my feet. 

m 


At-Tabari 18:518. 
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I turned to the Messenger of Allah jg, who said, 

\jS <. lli 

•Who is this? Abu Ishaq?* I said, “Yes, O Messenger of 
Allah.” He said, 

«w» 


nWhat is the matter ?»I said, “Nothing, by Allah, except that 
you told us the first part of the supplication, then this 
bedouin came and kept you busy.” He said, 


O 'j* jj Oj 111 JA jUi* 


a Yes, the supplicaiton of Dhun-Nun when he was in the belly 
of the fish: 



a V*l ill 


iThere is no Cod but You, Glorified be You! Truly, 1 have 
been of the wrongdoers.$ 


•2 VI li j Zj l* fffi jj 


No Muslim ever prays to his Lord with these words for 
anything, but He will answer his prayer 

It was also recorded by At-Tirmidhi, and by An-Nasal in Al- 
Yawm wal-Laylah J 2 * 

Ibn Abi Hatim recorded that Sa'd said that the Messenger of 
Allah jg said: 

«3 'J,y. *Ui US If* 1 


•WJioeuer offers supplication in the words of the supplication of 
Yunus, will be answered .» 


Abu Said said: “He was referring to: 

4And thus We do deliver the believers.y* 3 * 


111 Ahmad 1:170. 

121 Tuhfat Al-Ahwadhi 9 :479, An-Nasal in Al-Kubra 6:168. 
131 Al-H&kim 2:584. 
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489. And (remember) Zakariyya, when he cried to his Lord: 
"O My Lord! Leave me not single (childless), though You are 
the Best of the inheritors."} 

490. So We answered his call, and We bestowed upon him 
Yahya, and cured his wife for him. Verily, they used to hasten 
on to do good deeds, and they used to call on Us with hope and 
fear, and they were Khashi'm before Us.} 


Zakariyya and Yahya 

Allah tells us of His servant Zakariyya, who asked Allah to grant 
him a son who would be a Prophet after him. The story has 
already been given in detail at the beginning of Surah Maryam 
and also in Surah ‘Imran. Here an abbreviated version is given. 

i[} 

iwhen he cried to his Lord} means, in secret, hiding it from his 
people. 

V CJj} 

40 My Lord! Leave me not single,} means, with no child and no 
heir to stand among the people after me. 

jy- 


4 though You are the Best of the inheritors.} 

This is a supplication and form of praise befitting the topic. 
Allah says: 


2 tSJL# JJ 6-5J5 Jj iSLX} 


4So We answered his call, and We bestowed upon him Yahya, 
and cured his wife for him.} 

Ibn ‘Abbas, Mujahid and Said bin Jubayr said: “She was 
barren and never had a child, then she gave birth.”* 1 * 


m 


At-Tabari 18:520. 
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487 


4 |£^=> 

iVerily, they used to hasten on to do good deeds,} 
means, acts of worship and acts of obedience towards Allah. 

aj 

4<tnd they used to call on Us with hope and fear,} 

Ath-Thawri said, “Hoping for that (reward) which is with Us 
and fearing that (punishment) which is with Us.” 1 ' 1 


4and they were Khashi'in before Us.} ‘Ali bin Abi Talhah reported 
from Ibn ‘Abbas that this means, sincerely believing in that 
which was revealed by Allah. 121 Mujahid said: “Truly 
believing.” 131 Abu Al-‘Aliyah said: “Fearing.” 141 Abu Sinan said: 
“Khushu' means the fear which should never leave our hearts.” 
It was also reported from Mujahid that the Khashi'in are those 
who are humble.” Al-Hasan, Qatadah and Ad-Dahhak said, 
“The Khashi'in are those who humble themselves before 
Allah.” 151 All of these suggestions are close in meaning. 


\cUj6 « && 



491. And she who guarded her chastity, We breathed into her 
through Our Ruh, and We made her and her son a sign for 
nations.} 


‘Isa and Maryam the True Believer 

Here Allah mentions the story of Maryam and her son Isa, 
just after mentioning Zakariyya and his son Yahya, may peace 
be upon them all. He mentions the story of Zakariyya first, 
followed by the story of Maryam because the one is connected 
to the other. The former is the story of a child being bom to 

111 Tafsir Ath-Thawri 204. 

121 At-Tabari 16:2. 

131 At-Jabari 16:2. 

141 At-Tabari 16:2. 

151 Al-Kashshaf 3:133, Al-Baghawi 3:267, Ibn Abi Shaybah 13:580. 
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an old man of advanced years, from an old woman who had 
been barren and had never given birth when she was younger. 
Then Allah mentions the story of Maryam which is even more 
wondrous, for in this case a child was born from a female 
without (the involvement of) a male. These stories also appear 
in Surah Al ‘Imran and in Surah Maryam. Here Allah mentions 
the stoiy of Zakariyya and follows it with the story of Maryam, 
where He says: 



4And she who guarded her chastity,} means, Maryam (peace be 
upon her). This is like the Ayah in Surah At-Tahrim: 




iAnd Maryam, the daughter of ‘Imran who guarded her 
chastity. And We breathed into it [Iter garment] through Our 
Ruh} [66:12]. 


4cnJj2i O. 2\j i ' { '.liLj ^ 

iand We made her and her son a sign for the nations.} 

means, evidence that Allah is able to do all things and that He 
creates whatever He wills; verily, His command, when He 
intends a thing, is only that He says to it, “Be” - and it is! 
This is like the Ayah: 


4And (We zvish) to appoint him as a sign to mankind} [19:21] 

pl-i! (*-*/-*' f^=S=Oj 4j,\ 


492. Truly, this, your Ummah is one, and I am your Lord, 
therefore worship Me.$ 

493. But they have broketi up and differed in their religion 
among themselves. (And) they all shall return to Us.} 

494. So whoever does righteous good deeds while he is a 
believer, his efforts will not be rejected. Verily, We record it for 
him (in his Book of deeds).} 
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Mankind is One Ummah 




iTruly, this, your Ummah is one,} 

Ibn ‘Abbas, Mujahid, Said bin Jubayr, Qatadah and ‘Abdur- 
Rahman bin Zayd bin Aslam said, “Your religion is one 
religion.” 11 ’ Al-Hasan Al-Ba§ri said: “In this Ayah, Allah 
explains to them what they should avoid and what they 
should do.” Then He said: 




iTruly, this, your Ummah is one religion,} “Meaning, your path is 
one path. Certainly this is your SharVah (Divine Law) which I 
have clearly explained you.” So Allah says: 


ibjxLt-\\ p=i >j '^[>¥ 


iand I am your Lord, therefore worship Me.} This is like the Ayah: 

iM U & 


40 (you) Messengers! Eat of the Tayyibat (good things) and do 
righteous deeds.} Until His saying, 


}And I am your Lord, so have Tacpvd of Me.} [23:51-52] 

The Messenger of Allah said: 

■ \j *i— 

«We Prophets are brothers from differeiii mothers and our 
religion is o«e.»’ 2 ’ 

What is meant here is that they all worshipped Allah Alone 
with no partner or associate, although the Laws of each 
Messenger may have differed, as Allah says: 

Li!*- f~)} 

}To each among you, We have prescribed a Law and a clear 
way} [5:48] 


At-Tabari 18:523. 
’ 2 ’ FathAl-Bari 6:550. 
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t : ! l \ji-Xjjf ) 

4 But they have broken up and differed in their religion among 
themselves.) 

meaning, the nations were divided over their Messengers; some 
of them believed in them and some rejected them. Allah says: 


4(And) they all shall return to Us.) meaning, ‘on the Day of 
Resurrection, when We will requite each person according to 
his deeds. If they are good, then he will be rewarded and if they 
are evil then he will be punished.’ Allah says: 


Tot * 4 
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4So whoever does righteous good deeds while he is a believer,) 
meaning, his heart believes and his deeds are righteous. 


ihis efforts will not be rejected.) This is like the Ayah: 

^ , r % ^—*.1 v ^) 

^certainly We shall not make the reward of anyone who does his 
deeds in the most perfect manner to be lost.) [18:30] 

which means, his efforts will not be wasted; they will be 
appreciated and not even a speck of dust’s weight of injustice 
will be done. Allah says: 



^Verily, We record it for him means, all his deeds are recorded 
and nothing of them at all is lost. 
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495. And a ban is laid on every town which We have destroyed 
that they shall not return.) 

496. Until, when Ya’juj and Ma'juj (Gog and Magog people) 
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are let loose, and they swoop down from every Hadab.} 

497. And the true promise shall draiv near. Then, you shall see 
the eyes of the disbelievers fixedly staring in horror. (They will 
say:) “Woe to us! We were indeed heedless of this - nay, but 
we were ivrongdoers."} 


Those who have been destroyed, will never return to 
this World 


4And a ban is laid on every town} Ibn ‘Abbas said, “it is 
enforced”, i.e., it has been decreed that the people of each 
township that has been destroyed will never return to this 
world before the Day of Resurrection, as is reported clearly 
[through other narrations] from Ibn ‘Abbas, Abu Ja'far Al-Baqir, 
Qatadah and others. 11 ' 


Ya’juj and Ma’juj 



iUntil, when Ya'juj and Ma'juj are let loose,} 


We have already mentioned that they are from the progeny of 
Adam, upon him be peace; they are also descents of Nuh 
through his son Yafith (Japheth), who was the father of the 
Turks, Turk referring to the group of them who were left 
behind the barrier which was built by Dhul-Qarnayn. Allah 
says: 


jj o%J /W Jj Jfj »W bji 4-> Ot *^> 


4^:4 


4 Tin's is a mercy from my Lord, but when the promise of my 
Lord comes, He shall level it down to the ground. And the 
promise of my Lord is ever true. And on that Day, We shall 
leave them to surge like waves on one another...}[ 18:98-99). 

And in this Ayah, Allah says: 

•‘I Al-Baghawi 3:268, At-Tabari 18:525, Ar-Rfizi 22 :191. 
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iUntil, when Ya'juj and Ma'juj are let loose, and they swoop 
down from every Hadab.$ 

meaning, they will come forth quickly to spread corruption. A 
Hadab is a raised portion of land. This was the view of Ibn 
‘Abbas, Ikrimah, Abu Salih, Ath-Thawri and others. 111 This is 
how their emergence is described, as if the listener can see it. 

iAnd none can inform you like Him Wlw is the AU-Knowerf 
( 35 : 14 ). 

This is information given by the One Who knows what has 
happened and what is yet to come, the One Who knows the 
unseen in the heavens and on earth. There is no god except 
Him. 

Ibn Jarir narrated that TJbaydullah bin Abi Yazid said, “Ibn 
‘Abbas saw some young boys playing and pouncing on one 
another, and said, this is how Ya’juj and Ma’jaj will 
emerge. ” ,2) Their emergence has been described in numerous 
Hadiths of the Prophet 3jg. 


The First Hadith 

m 

Imam Ahmad recorded that Abu Said Al-Khudri said: 

“I heard the Messenger of Allah say: 

oi \frrj y- Sfci Jii us- £i:. 

kJ\ y3*- 

Jr* Q ^ j 

c#? VI Jr? ^4-* ^ -*• • J 

: Jli tfrlUJl JaI ^ ^ 

*^OJ 1*3 a-mu* aA\ frllUl ^ ^5 *,34i jw 

J>-j 3* 4^JJ3 ^ jU Ullli iildJlj 

. J yCfr I£«-1j lAalli-f 


(,] At-Tabari 18:532. 
{2] At-Tabari 18:528. 
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?jxzi\ '-i* j*» t* ^4* ^ tjj—i ^ 

- , > > ^ , , > > / >*. k\ | / .--•i * f *: * „ *c .<* ' • 1 

( _ # U Jj 4 * <>' er* ■** “— ^ 1 :-"*’* ' 4 

[Is ji 'jf- 2tl d[ ^^ y"*' 4 ^ ■ t5?^ 

^-3 p-$ Lii i p4t4'}^ '■?-bij- jX *~'j (Hji**^ <>; ^yry^e 

«JaS oLi»i odll U ^SLia t^^AJ 


« Ya'jiij and Ma’juj will be let loose and will emerge upon 
mankind, as Allah says: iand they swoop doivn from every 
Hadaby 


They will overwhelm the people, and the Muslims will retreat to 
their cities and strongholds, bringing their flocks with them. 
They [Ya'jiij and Ma'jiij] will drink all the water of the land 
until some of them will pass a river and drink it dry, then those 
who come after them will pass by that place and will say, 
“There used to be water here once.” Then there will be no one 
left except those who are in their strongholds and cities. Then 
one of them will say, “We have defeated the people of the earth; 
now the people of heaven are left." One of them will shake his 
spear and hurl it into the sky, and it will come back stained 
with blood, as a test and a trial for them. While this is 
happening, Allah ivill send a worm in their necks, like the 

worm that is found in date-stones or in the nostrils of sheep, 

and they will die and their clamor will cease. Then the Muslims 
will say, “Who will volunteer to find out what the enemy is 
doing?" One of them will step forward and volunteer, knowing 
that he will likely be killed. He will go down and will find them 
dead, lying on top of one another. Then he will call out, “0 
Muslims! Rejoice that Allah has sufficed you against your 
enemy!” Then they will come out of their cities and 

strongholds, and will let their flocks out to graze, but they will 
have nothing to graze upon except the flesh of these people 
(Ya'juj and Ma'jiij), but it will fill them better than any 
vegetation they have ever eaten before.^ It was also 

recorded by Ibn MajahJ 2 ' 


111 Ahmad 3:77. 

121 Ibn Majah 2:1363. 





494 


----- Tajsir Ibn Kathir 

The Second Hadxth 

Imam Ahmad also recorded from An-Nawwas bin Sam’an Al- 
Kilabi that the Messenger of Allah sg mentioned the Dajjal one 
morning. Sometimes he described him as insignificant and 
sometimes he described him as so significant that we felt as if 
he were in the cluster of palm trees. 111 He said: 

jp UU ti'j I JU-oJi ’jf* 

•oi} js Ji- Jii} 

>—Jst 4^ £*•»" ‘ *jtL> . UU; 

<i,| u 


'‘There are other things that I fear for you more than tire Dajjal. 

If he emerges while I am among you, I will deal with him for 
Ifou. If he emerges when I am not among you, then each man 
will have to deal with him for himself, and Allah will take care 
of each Muslim on my behalf He (the Dajjal) ivill be a young 
man with short, curly hair and a floating eye. He will emerge 
in a place between Syria and Iraq and will spread mischief right 
and left. O servants of Allah, be steadfast /» 

We said, ‘O Messenger of Allah, how long will he remain on 

earth?’ He said, 


twirls' «*Cf ’jAC.) fy_ fyj fy itfjj djZ’Jn 


8 Forty days: one day like a year, one day like a month, one 
day like a week, and the rest of the days like your days .» 

We said, ‘O Messenger of Allah, on that day which will be like 
a year, will the prayers of one day and one night be sufficient?’ 
He said, 


•»jji 4J IjjJil *■ 

111 When that happened, he could see it in our faces. We asked him 
about that and said, ‘O Messenger of Allah, you mentioned the 
Dajj&l this morning and spoke as if he was insignificant, and now 
you have described him as so significant that we feel as though he 
is in the cluster of palm trees’. (This portion is not found in Ibn 
Kathlr’s original manuscript, but is available in the Hadith 
collection of Ahmad). 
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nNo, but you will have to compute it according to its due 
proportion (and pray accordingly).* 

We said, ‘O Messenger of Allah, how fast will he move across 
the land?’ He said, 


«Like a cloud driven by the wind.» 

He said, 

<.'j~a\y>- oiifj iiS/* 1 f 

1 > * ^ * '♦'* ^ I | - •• * « » > '• • * > */ •''ll " , \+ * \ 

l3>j yS otp 

' « ' - " 

jL& Ullli *.<44*3 Vj jQ'fr 

frLiuJl ojlUl JuP ^^ M 

aJLlLj AfTjJLi 4xJJ t A>v~>-1 ^Ip A^Jb L*~u? IJ l 

J! J^3 3* ^3^ ^! jU Ullls - :Jl3 - ^ «-»£ ^ 

JjJ oil; ^jU* Ji J\ ftAUi di. ^ j;i j~* 

Jli US j jU <2)1 I ^j] 

4^jLi yj^ <^=> Crt : Jlv 


«He will come to a people and call them [to his way] and they 
will respond to him. He will issue a command to the sky and it 
will rain, and to the earth and it will bring forth vegetation, 
then their livestock will come to them in the evening with their 
humps very high and their udders full of milk and their flanks 
wide and fat. Then he will come to another people and call them 
[to his way] and they will refuse, and their wealth will leave 
with him, and they will be faced with drought, with none of 
their wealth left. Then he will walk through the wasteland and 
will say to it, “Bring forth your treasure," and its treasure will 
come forth like a swarm of bees. Then he will issue commands 
that a man be killed, and he will strike him with a sword and 
ait him into two pieces, and (put these pieces as far apart) as 



—--- Tafsir Ibn Kathir 

the distance betzveen an archer and his target. Then he will call 
him, and the man will come to him zoith his face shining. At 
that point Allah will send the Messiah 'Isa bin Maryam, who 
will come dmon to the ivhite minaret in the eastern side of 
Damascus, wearing tzvo garments lightly dyed with saffron and 
with his hands resting on the wings of tzvo angels. He will 
search for him (the Dajjal) until he catches up zoith him at the 
eastern gate of ludd, zvhere he ivill kill him. Then Allah will 
reveal to ‘Isa ibn Maryam the zoords: "I have brought forth 
from amongst My creatures people against whom none will be 
able to fight. Take My servants safely to the Mount (Tur)." 
Tlten Allah zvill setid Ya'jilj and Ma'juj, as Allah says: 4,and 
they szooop dozon from every Hadab .}» 


'rffrj J iii 'u# ffrr'j y- J\ iuu.13 

, ' t ^ '•[>%', Z > _ t, 

J ^j'yS J 

> ;Su jj yi iL; ^Vi 


«iii;u i. 




«7sa and his companions zvill beseech Allah, and Allah will 
send against them insects which zvill attack their necks, and in 
the morning they zvill all perish as one. Tlzen 'Isa and his 
companions will come dozon and they will not find a single spot 
on earth that is free from their putrefaction and stench. Then 
fsa and his companions will again beseech Allah, and He zvill 
send birds with necks like those of Bactrian camels, and they 
will carry them and throw them wherever Allah wills.* 


Ibn Jabir said: “Ata’ bin Yazld As-Saksaki told me, from Ka*b 
or someone else: They will throw them into Al-Mahbai: Ibn 
Jabir said: “I said, ‘O Abu Yazid, and where is Al-Mahbat?" He 
said, “In the east (where the sun rises).” He said: 


Jr * i* 1 OrMJ* jiJ fr* oi Y I^Li ill J 

jW' J* JJ J-^Jl 1 ol!^JI J* ’J &Jl 

\ji oLiJlj iJ»«.aJl fijl > j i^llll ^liiJl 
Uoj j±j ’fr ill ij ji. UiTi ;jj jX\ 
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J*?.} - : j' - (4^ ^44** p-4® 1 ? 

“itlUi 

“77ien A//a/i will send rain which no house of clay or (tent of) 
camel's hair xvill be able to keep out, for forty days, and the 
earth xvill be xvashed until it looks like a mirror. Then it will be 
said to the earth: bring forth your fruit and restore your 
blessing. On that day a group of people xvill be able to eat from 
one pomegranate and seek shade under its skin, and everything 
xvill be blessed. A milch-camel xvill give so much milk that it 
xvill be sufficient for a whole group of people, and a milch-cmv 
xvill give so much milk that it xvill be sufficient for a whole 
clan, and a sheep will be sufficient for an entire household. At 
thaj time Allah xvill send a pleasant xvind which will reach 
beneath their armpits and xvill take the soul of every Muslim - 
or every believer - and there will be left only the most evil of 
people xvho will commit fornication like mules, and then the 
Hour xvill come upon them .*” |11 

This was also recorded by Muslim 121 but not by Al-Bukhari. It 
was also recorded by the Sunan compilers, with different 
chains of narrators. At-Tirmidhi said, “It is Hasan Sahih .”* 31 


The Third Hadith 


Imam Ahmad recorded from Ibn Harmalah, from his maternal 
aunt who said: “The Messenger of Allah sfe gave a Khutbah, 
and he had a bandage on his finger where he had been stung 
by a scorpion. He said: 


p, p f X^ ^ p ^ ^ | x t ^ ^ ^ ^ # ^ £ 

jjJL-Jj yJi> VaJLJI j l»W? J 

jUJJl yrj 


"You say that you lurve no enemy, but you will keep fighting 
your enemies until Ya'jiij and Ma'juj come, with their wide 


Ahmad 5:181, 

^ Muslim 4:2250. 

^ Abu Dawud 4:496, Tuhfat Al-Ahwadhi 6:499, An-Nasat in Al- 
Kubra 6:235, Ibn Majah 2 :1356. 





498 


Tafsir Ibn Kathir 


faces, small eyes and reddish hair, pouring down from every 
mound with their faces looking like burnished shields .*' 1,11 

Ibn Abi Hatim recorded a Hadith of Muhammad bin ‘Amr from 
Khalid bin ‘Abdullah bin Harmalah Al-Mudlaji, from his 
paternal aunt, from the Prophet sg, and he mentioned 
something similar J 2 * 

It was confimred by Hadiths that ‘Isa bin Maiyam will 
perform Hajj to the Al-Bayt Al-'Atiq (i.e., the Ka'bah ). Imam 
Ahmad recorded that Abu Said said: “The Messenger of Allah 
said: 



“He will certainly come to this House and perform Hajj and 
‘Urnrah, after the emergence of Ya’juj and Ma'juj .» 

This was recorded by Al-BukhariJ 31 


4And the true promise (Day of Resurrection) shall draw near.4 ' 

the Day of Resurrection, when these terrors and earthquakes 
and this chaos will come to pass. The Hour has drawn nigh 
and when it comes to pass, the disbelievers will say: “This is a 
difficult Day.” Allah says: 

iThen, you shall see the eyes of the disbelievers fixedly staring 
in horror .} 

because of the horror of the tremendous events that they are 
witnessing. 


4Woe to us!} means, they will say, *Woe to us!’ 

^ Jif 

4We were indeed heedless of this} means, in the world. 

Ahmad 5:271. There is a deficiency in its chain. It may be 
supported by other narrations. 

121 Ibn Abi Hatim 8:2468. 

131 Ahmad 3:27, Al-Bukhari 1593. 
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498. Certainly you and that which you are worshipping now 
besides Allah, are (but) fuel (Hasab) for Hell! (Surely) you will 
enter it.} 

499. Had these been gods, they would not have entered there 
(Hell), and all of them will abide therein forever.} 

4100. Therein they will be breathing out ivith deep sighs and 
roaring and therein they will hear not.} 

4101. Verily, those for whom the good has preceded from Us, 
they will be removed far therefrom (Hell).} 

4102. They shall not hear the slightest sound of it (Hell), while 
they abide in that which their own selves desire.} 
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$b/jfa- fa $=(f} 

iand all of them will abide therein forever.} means, the 
worshippers and the objects of their worship will all abide 
therein forever. 

^Therein they will be breathing out ivith deep sighs and 
roaring} 

This is like the Ayah: 

fa fa 

ithey will have (in the Fire), Zafir and Shahiq} [11:106]. 

Zafir refers to their exhalation, and Shahiq refers to their 
inhalation. 

iand therein they will hear not.} 

The State of the Blessed 

fa fa 0% l\} 

iVerily, those for whom the good has preceded from Us,} 
Ikrimah said, “Mercy.” Others said it means being blessed. 

ibjZZ fa Jfaj} 

ithey will be removed far therefrom.}^ 

When Allah mentions the people of Hell and their punishment 
for their associating others in worship with Allah, He follows 
that with a description of the blessed who believed in Allah 
and His Messengers. These are the ones for whom the blessing 
has preceded from Allah, and they did righteous deeds in the 
world, as Allah says: 

Ufa 

iFor those who have done good is the best reward and even 
more} [10:26] 

m 


A (-Tabari 18:451. 
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Us there any reward for good other than good?} [55:60] 


Just as they did good in this world, Allah will make their final 
destiny and their reward good; He will save them from 
punishment and give them a great reward. 




ithey will be removed far therefrom. They shall not hear the 
slightest sound of it,} 


means, they will not feel its heat in their bodies. 


iwhile they abide in that which their own selves desire.} 


means, they will be safe from that which they fear, and they 
will have all that they love and desire. It was said that this 
was revealed to point out an exception in the case of those 
who are worshipped instead of Allah, and to exclude TJzayr 
and the Messiah from their number. Hajjaj bin Muhammad Al- 
A*war reported from Ibn Jurayj, and ‘Uthman bin ‘Ata’ 
reported from Ibn ‘Abbas: 






jil 






iCertainly you (disbelievers) and that which you are 
worshipping now besides Allah, are (but) Hasab for Hell! 
(Surely) you will enter it.} 

Then He made an exception and said: 


iVerily, tlwse for whom the good has preceded from Us.} 

It was said that this referred to the angels and ‘Isa, and others 
who are worshipped instead of Allah. This was the view of 
‘Ikrimah, Al-Hasan and Ibn Jurayj. Muhammad bin Ishaq bin 
Yasar said in his book of Sirah: 

“According to what I have heard, the Messenger of Allah jg 
sat down one day with Al-Walid bin Al-Mughirah in the 
McLsjid, and An-Nadr bin Al-Harith came and sat down with 
them. There were also other men of Quraysh in the Masjid. 
The Messenger of Allah jg spoke, then An-Nadr bin Al-Harith 
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came up to him and the Messenger of Allah jg spoke to him 
until he defeated him in argument. Then he recited to him and 
to them, 




> ' >> % 




^Certainly you and that which you are worshipping now 
besides Allah, are (but) Hasab for Hell! (Surely) you will enter 
it.} Until His Statement, 



iand therein they will hear not.} 

Then the Messenger of Allah jg got up and went to sit with 
‘Abdullah bin Al-Zab‘ari As-Sahmi. Al-Walld bin Al-Mughlrah 
said to ‘Abdullah bin Al-Zab‘ari, “By Allah, An-Nadr bin Al- 
Harith could not match the son of ‘Abd Al-Muttalib in 
argument. Muhammad claims that we and these gods that we 
worship are fuel for Hell.” ‘Abdullah bin Az-Zab‘ari said: “By 
Allah, if I meet with him I will defeat him in argument. Ask 
Muhammad whether everyone that is worshipped instead of 
Allah will be in Hell with those who worshipped him, for we 
worship the angels, and the Jews worship Uzayr, and the 
Christians worship Al-Masih, Isa bin Maryam.” Al-Walid and 
those who were sitting with him were amazed at what 
‘Abdullah bin Az-Zab‘ari said, and they thought that he had 
come up with a good point. He said this to the Messenger of 
Allah sg, who said: 


l 9:JLP ^ 


jA I 


“Everyone who likes to be worshipped instead of Allah will be 
with the ones who worshipped him, for indeed they are 
worshipping the Shaytan and whoever told them to worship 
him.* 


Then Allah revealed the words: 


^ Cj^j 


i Verily, those for whom the good has preceded from Us, they 
will be removed far therefrom (Hell). They shall not hear the 
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3** 0i IjJaS $ && *} 


iTherefore have no doubt concerning it. And follow Me (Allah)! 
This is the straight path} [43:63).”**’ 

What Ibn Az-Zab‘ari said was a serious mistake, because the 
Ayah was addressed to the people of Makkah concerning their 
worship of idols which were inanimate and could not think. It 
was a rebuke for their worship of them, so Allah said: 


OJp JU - JU Uj 




iCertainly you (disbelievers) and that which you are 
ivorshipping now besides Allah, are (but) Hasab for Hell!} 

How could this be applied to Al-Maslh, ‘Uzayr and others who 
did righteous deeds and did not accept the worship of those 
who worshipped them? 

i&A ft pi && v} 


iThe greatest terror will not grieve than,} 

It was said that this means death, as was narrated by ‘Abdur- 
Razzaq from Yahya bin Rabl'ah from ‘Ata.’ Or it was said that 
the greatest terror refers to the blast of the Trumpet, as Al- 
‘Awfi said narrating from Ibn ‘Abbas' 21 and Abu Sinan, Said 
bin Sinan Ash-Shaybani. This was the view favored by Ibn 
Jarir in his Tafsir. 




pi ui &%%} 


iand the angels will meet than, (with the greeting :) "This is 
your Day which you were promised".} 

meaning, the angels will greet them on the Day of Resurrection 
when they emerge from their graves with the words: 

pf <&} 


4"This is your Day which you were promised".} 
meaning, hope for the best. 

1 ja 531 di; csr ^4 i&ar ^ $} 


Ibn Hisham 1 :384. 
121 At-Tabari 18:542. 
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away until the Day of Resurrection.” But the correct view as 
narrated from Ibn ‘Abbas is that As-Sijill refers to the record (of 
deeds). 111 This was also reported from him by ‘Ali bin Abi 
Talhah and Al-‘Awfi. 121 This was also stated by Mujahid, 
Qatadah and others.' 3 ' This was the view favored by Ibn Jarir,' 
because this usage is well-known in the (Arabic) language. 
Based on the above, the meaning is: the Day when the heaven 
will be rolled up like a scroll. This is like the Ayah: 


iThen, when they had both submitted themselves (to the will of 
Allah), and he had laid hint prostrate on his forehead .fc 
[37:103] 

There are many more linguistic examples in this respect. Allah 
knows best. 


3 \3x 


4As We began the first creation, We shall repeat it. (It is) a 
promise binding upon Us. Truly, We shall do it.) 


means, this will inevitably come to pass on the Day when 
Allah creates His creation anew. As He created them in the 
first place, He is surely able to re-create them. This must 
inevitably come to pass because it is one of the things that 
Allah has promised, and He does not break His promise. He is 
able to do that. 

Because He says: 


& £\) 


4Truly, We shall do it.) Imam Ahmad recorded that Ibn ‘Abbas 
said: “The Messenger of Allah jg stood among us exhorting us, 
and said: 


jii J j\ lillj Ul iV/ i\'fi > «li Ji 

& ui <. CU ijj} 

«Yo» will be gathered before Allah barefoot, naked and uncircumcised. 


111 At-Tabari 18:543. 
121 At-Tabari 18:543. 
' 3 ' At-Tabari 18:543. 
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As We began the first 
creation, We shall repeat 
it. (It is) a promise bind¬ 
ing upon Us. Truly, We 
shall do if.**' 11 
And he mentioned the 
entire Hadith. It was 
also recorded in the 
Two Sahihs, and Al- 
Bukhari mentioned it 
in his Tafslr of this 
Ayah. l2] 

0 4 

$£ j>}T\ d) Jfjfi j! 

A 

ZZ vs 

4105. And indeed We 
have written in Az-Za- 
bur after Adh-Dhikr that 
My righteous servants 

shall inherit the land 

4106. Verily, in this there is a plain Message for people who 
worship Allah.$ 

4107. And We have sent you (O Muhammad jg) not but as a 
mercy for the 'Alamln 

The Earth will be inherited by the Righteous 

Allah tells us of His decree for His righteous servants who are 
the blessed in this world and in the Hereafter, those who will 
inherit the earth in this world and in the Hereafter. As Allah 
says: 

111 Ahmad 1:235. 

Fath Al-Bari 8:292, Muslim 4:2194. 
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X 




iVerily, the earth is Allah's. He gives it as a heritage to whom 
He wills of His servants; and the (blessed) end is for those wlw 
have Taqwa.} (7:128J 


iVerily, We will indeed make victorious Our Messengers and 
those who believe in this world's life and on the Day when the 
witnesses will stand forth.} [40:51] 






4’A && frit A 




Jji\: 


iAllah has promised those among you who believe and do 
righteous good deeds, that He will certainly grant them 
succession in the land, as He granted it to those before themJ 
and that He will grant them the authority to practise their 
religion which He has chosen far them} [24:55], 

Allah tells us that this is recorded in the Books of Divine Laws 
and Decrees, and that it will inevitably come to pass. Allah says: 

ijt$ ot 4 


iAnd indeed We have written in Az-Zabiir after Adh-Dhikr} 
Al-A mash said: “I asked Said bin Jubayr about the Ayah: 

•£•. Jt jj$ 4 

iAnd indeed We have written in Az-Zabur after Adh-Dhikr}. 

He f_ aid: .' Az - Zabar means the Tawrah, the Injll and the 
Qur’an.’ ’ Mujahid said, “ Az-Zabur means the Book.” 121 Ibn 
Abbas, Ash-Shalai, Al-Hasan, Qatadah and others said, “Az- 
Zabur is that which was revealed to Dawud, and Adh-Dhikr is 
the Tawrah.” Mujahid said: “Az-Zabur means the Books which 
came after Adh-Dhikr, and Adh-Dhikr is the Mother of the 
Book [Umm Al-Kitab) which is with Allah." 131 This was also the 


111 At-Tabari 18:547. 
121 At-Tabari 18:547. 
131 At-Tabari 18:547. 
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view of Zayd bin Aslam: “It is the First Book.” Ath-Thawri said: 
“It is Al-Lawh Al-Mahfuz.” 

Z& \&. J&~ 

4 that My righteous servants shall inherit the land 

Mujahid said, narrating from Ibn ‘Abbas, “This means, the 
land of Paradise.” 1 ’ 1 This was also the view of Abu Aliyah, 
Mujahid, Said bin Jubayr, Ash-Sha*bi, Qatadah, As-Sud 1 , 
Abu Salih, Ar-Rabl‘ bin Anas and Ath-Thawn (may Allah have 

mercy on them).' 2 * 

^ j '.v. S ? ^yij bolj . j 

iVerily, in this (the Qur'an) there is a plain Message for people 
xoho ivorship Allah.$ 

means, ‘in this Qur’an which We have revealed to Our servant 
Muhammad m. there is a plain Message which is beneficial 
and' is sufficient for a people who worship Allah. This refers to 
those who worship Allah in the manner which He has 
prescribed and which He loves and is pleased with, and they 
would rather obey Allah than follow the Shaytan or their own 

desires. 

Muhammad ^ is a Mercy to the Worlds 

iAnd We have sent you not but as a mercy for the 'AlamTn 

Here Allah tells us that He has made Muhammad 35 a mercy 
to the ‘ Alarnin , i.e., He sent him as a mercy for all of them 
(peoples), so whoever accepts this mercy and gives thanks for 
this blessing, will be happy in this world and m the Hereafter. 
But whoever rejects it and denies it, will lose out in this world 
and in the Hereafter, as Allah says: 

OiJ 

^Have you not seen those ivho have changed the blessings of 


I 1 * At-Tabari 18:549. 

121 At-Tabari 18:549, 550. 
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Allah into disbelief, and caused their people to dwell in tl\e 
house of destruction? Hell, in which they will bum, - and 
what an evil place to settle in!) [14:28-29] 


And Allah says, describing the Qur’an: 




4Say: "It is for those who believe, a guide and a healing. And 
as for those who disbelieve, there is heaviness in their ears, and 
it is blindness for them. They are those xolto are called from a 
place far away.") [41:44] 


Muslim reports in his Sahih: Ibn Abi Umar told us, Marwan 
Al-Fazari told us, from Yazld bin Klsan, from Ibn Abi Hazim 
that Abu Hurayrah said that it was said, “O Messenger of 
Allah, pray against the idolaters.” He said: 


*<•> J O- tx j UiJj l Ij l*J . * ■ *( 


«/ was not sent as a curse, rather I was sent as a mercy.* 

This was recorded by Muslim .' 11 

Imam Ahmad recorded that ‘Amr bin Abi Qurrah Al-Kindi 
said: “Hudhayfah was in Al-Mada’in and he was mentioning 
things that the Messenger of Allah sg had said. Hudhayfah 
came to Salman and Salman said: ‘O Hudhayfah, the 
Messenger of Allah $^5 [would sometimes be angry and would 
speak accordingly, and would sometimes be pleased and would 
speak accordingly. I know that the Messenger of Allah sg] 
addressed us and said: 


^ ^ jl J [vU.] I ja jfj Uij« 

jy. nj-'j <ui uij >jus /..^i i is 


“Any man of my Ummah whom I have insulted or cursed when 
I was angry - for I am a man from among the sons of Adam, 
and I get angry just as you do. But Allah has sent me as a 
Mercy to the Worlds, so I will make that [my anger] into 


Muslim 4 :2006. 
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blessings for him on the Day of Resurrection."^ 

This was also recorded by Abu Dawud from Ahmad bin Yunus 
from Za’idah.’ 2 ’ 

It may be asked: what kind of mercy do those who disbelieve 
in him get? The answer is what Abu Ja'far bin Jarir recorded 
from Ibn ‘Abbas concerning the Ayah: 


V ^ - ■" *" 





4And We have sent you not but as a mercy for the 'Alamin 


He said, “Whoever believes in Allah and the Last Day, mercy 
will be decreed for him in this world and in .the Hereafter; 
whoever does not believe in Allah and His Messenger, will be 
protected from that which happened to the nations of 
earthquakes and stoning. ”* 3 ’ 



4.108. Say: "It is revealed to me that your God is only one 
God. Will you then be Muslims? 

4109. But if they him away say: “I give you a notice to be 
knoivn to us all alike. And I know not whether that which you 
are promised is near or far. "4 

4110. "Verily, He knows that which is spoken aloud and He 
knows that which you conceal."4 

4111. "And I know not, perhaps it may be a trial for you, and 
an enjoyment for a while. "4 

4112. He said:"My Lord! judge You in truth! Our Lord is the 
Most Gracious, Whose help is to be sought against that which 
you attribute!”} 

111 Ahmad 5:437. 

Abu Dawud 5:45. There is a similar Hadith recorded by Muslim, 
no. 2601. 

131 At-Tabari 18:552. 



The main Objective of Revelation is that Allah be 
worshipped 

Allah commands His Messenger sg to say to the idoators: 

£ SZ US U 


i"It is revealed to me that your God is only one God. Will you 
then be Muslims?"} 

meaning, will you then follow that and submit to it? 

& 

iBut if they turn away} means, if they ignore that to which you 
call them. 

isay: "I give you a notice to be known to us all alike..."} 

meaning, ‘I declare that I am in a state of war with you as you 
are in a state of war with me. I have nothing to do with you 
just as you have nothing to do with me.’ This is like the Ayah: 

% & % s£,; m ps ^ 4 ja ij;r &} 

iAnd if they belie you, say: "For me are my deeds and for you 
are your deeds! You are innocent of what I do, and I am 
innocent of what you do!"} [10:41] 

4 tb- a u* if au- 

ilf you fear treachenj from any people, throw back (their 
covenant) to than (so as to be) on equal terms (that there will 
be no more covenant behoeai you and than)} [8:58] 

which means: so that both you and they will know that the 
treaty is null and void. Similarly, Allah says here: 

!y> uj»f 


iBut if they turn away say: "1 give you a notice to be known 
to us all alike..."} 

meaning, ‘I have already informed you that I have nothing to 
do with you and you have nothing to do with me.’ 
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No one knows when the Hour will come 


i ^ i< * 

L. 




4And I know not whether that which you are promised (i.e., 
the Day of Resurrection) is near or far.} 

meaning: ‘it will inevitably come to pass, but I have no 
knowledge of whether it is near or far.’ 




iVerily, He (Allah) brnvs that which is spoken aloud (openly) 
and He knows that which you conceal.} 

Allah knows the Unseen in its entirety; He knows what His 
creatures do openly and what they do secretly. He knows what 
is visible and what is concealed; He knows what is secret and 
hidden. He knows what His creatures do openly and in secret, 
and He will requite them for that, for both minor and major 
actions. 

4 jd &ii fa ^3 

iAnd I know not , perhaps it may be a trial for you, and an 
enjoyment for a while.} 

meaning, 1 do not know, perhaps it is a trial for you, and an 
enjoyment for a while.’ Ibn Jarir said: ‘perhaps that is being 
delayed for you as a test for you, and enjoyment for an 
allotted time.^ This was narrated by ‘Awn from Ibn ‘Abbas. 
And Allah knows best. 




4He said: "My Lord! Judge You in truth!} 

means, judge between us and our people who disbelieve in the 
truth. Qat&dah said: “The Prophets (peace be upon them) used 
to say: 




4"Our Lord! Judge between us and our people in truth, for 
You are the Best of those who give judgment ”} [7:89), 


(i) 


At-Tabari 18:554. 
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and the Messenger of Allah jg was commanded to say this 
too.”* 1 * 

It was reported from Malik from Zayd bin Aslam that when 
the Messenger of Allah jg witnessed any fighting, he would 
say: 

& & 

i"My Lord! Judge You in truth!"} 

iOur Lord is the Most Gracious, Whose help is to be sought 
against that which you attribute!} 

means, ‘against the various lies and fabrications that you 
utter, some of which are worse than others; Allah is the One 
Whose Help we seek against that.’ 

This is the end of the Tafsir of Surat Al-Anbiya’. To Allah be 
praise and blessings. 


m Al-Qurtubi 11:351. 
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iWhen the earth will be shaken with a terrible shake. And the 
mountains will be powdered to dust.} [56:4-5] 

It was said that this earthquake will come at the end of the 
Ife span of this world, at the outset of the Hour. 

Ibn Jarir recorded that ‘Alqamah commented on Allah’s saying, 

%}j dS)} 


i Verily, the earthquake of the Hour (of Judgement) is a terrible 
thing.} 

“Before the Hour.” 111 Others said that this refers to the terror, 
fear, earthquakes and chaos that will happen on the Day of 
Resurrection, in the arena (of Judgement), after the 
resurrection from the graves. This was the view favored by Ibn 
Jarir, who took the following Hadiths as evidence: 

Imam Ahmad recorded that Imran bin Husayn said that 
when the Messenger of Allah jg was on one of his journeys 
and some of his Companions had fallen behind, he raised his 
voice and recited these two Ayat 


\»J *- lyb c >==» U-fr < > 


}0 mankind! Have Taqwa of your Lord! Verily, the earthquake 
of the Hour is a terrible thing. The Day you shall see it, every 
nursing mother will forget her nursling, and every pregnant 
one will drop her load, and you shall see mankind as in a 
drunken state, yet they will not be drunken, but Allah's 
torment is severe.} 


When his Companions heard that, they hastened to catch up 
with him, because they knew that he wanted to say 
something. When they reached him, he said: 


fjj ijli illli fjj (jjf JjjJjU 

: J yu> djw L aj L : <J^L> ijllJI ,1] •, ■ * *■ 1 U 

•iUji j j ^\jj isuJL^j js 


m 


At-Jabari 18:557. 
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0 Do you know what Day that is? That is the Day when Adam 
will be called. His Lord will call him and will say: "O Adam, 
send forth (those of your progeny) who are to be sent to the 
Fire.” He will say, "O Lord, how many are to be sent to the 
Fire?” He will say, "From every thousand, nine hundred and 
ninety-nine will be in the Fire and one will be in Paradise 


His Companions were filled with despair and stopped smiling. 
When he saw that, he said: 


‘ilrJl! f 4 ’ uCf Iri £>r-k ^ 


‘Be of good cheer and strive hard , for by the One in Whose 
Hand is the soul of Muhammad, you will be counted with two 
creations who are of immense numbers, Ya'jiij and Ma'jiij, and 
those who have already died of the progeny of Adam and the 
progeny oflblis .» 


Then they felt happier, and he said: 
j uiijtf ^01 j> jjjl u fUl (jS, 

•ijljJl Hjj l ji 


‘ Strive hard and be of good cheer, for by the One in Whose 
Hand is the soul of Muhammad, in comparison to mankind you 
are like a mole on the flank of a camel or a mark on the foreleg 
of a beast, i' 11 


This was also recorded by At-Tirmidhi and by An-Nasal in the 
Book of Tafsir in their Sunans. At-Tirmidhi said, “It is Hasan 
Sahih .”< 21 


Another Version of this Hadith 

At-Tirmidhi recorded from Imran bin Husayn that when the 
words, 

<‘^=4; tfS jo 

40 mankind! Have Taqwa of your Lord Until His saying, 

Ahmad 4:435, 

Tuhfat Al-Ahwadhi 9:12, An-Nasa’i in Al-Kubra 6 :410. 
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ibut Allah's torment is severe 

were revealed, the Prophet jg was on a journey, and he said: 
j X f>: M - : jvi .jLUf iijijj 5ii : i^jis f >; 

aSuJL^J : JU JSj C : JVS »jdll il* iAI 

«&i» Jl J^'33 Jl 

•Do you frnoto to/w/ Day that is?* They said, “Allah and His 
Messenger know best.” *He said: That is the Day on which 
Allah will say to Adam, "Send forth (those of your progeny) 
who are to be sent to the Fire." He will say, "O Lord, how 
many are to be settt to the Fire?" He will say, "From every 
thousand, nine hundred and ninety-nine will be in the Fire and 
one will be in Paradise."* 

The Muslims started to weep, then the Messenger of Allah 
3 g said: 

-iijj : JU Ifjjj jl£ Vj iai iyj jj i 

u; ^ bp ^iaIi ja iJuii 

J M £i* s*? ^ 

•Be c/ose in your rank and be straight forward, for there was 
never any Prophet but there was a time of ignorance just before 
his advent, so the number will be taken from that time of 
ignorance, and if that is not enough, it will be made up from 
the hypocrites. A parable of yours in comparison to the other 
nations is that, you are like a mark on the foreleg of an animal, 
or a mole on the flank of a camel.* 

Then he said, 

'4A1I Jit gj ot yrjV ^j\* 

*/ hope that you will be a quarter of the people of Paradise .» 
They said, “Allahu Akbari” Then he said, 

J^t \y*^Z (jt j>.fj 

«/ hope that you will be a third of the people of Paradise .» 
They said, “Allahu Akbar /” Then he said, 

•aiAII Jai , 4., rt i \y (jl (J!* 
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“/ hope that you will be half of the people of Paradise .» 

They said, “ Allahu Akbart ” 

Then he [the narrator] said, “I do not know if he said two- 
thirds or not.”* 1 ’ 

This was also recorded by Imam Ahmad. ,2) Then At-Tirmidhi 
also said, “This is a Hasan Sahih Hadith.” 

In his Tafsir, under this Ayah, Al-Bukhari recorded that Abu 
Said said, “The Prophet said: 


j fcJj J . J :J4^1 U O! \ ^jj Lii 

:JlJ 4 jill 1 f\ ^ dpt 0J o wit 

i jywj uwj — Jli sIjI — ^4 : JU ?j01 

10j S® oJpi i*iu j,uJi 

414 ^ 


“On the Day of Resurrection, Allah will say: "O Adam." He 
will say, "At Your service, O Lord." Then a voice will call 
out: "Allah commands you to send forth from your progeny 
those who are destined for the Fire.” He will say, "O Lord, 
who is destined for the Fire?" He will say, "From every 
thousand” - I think he said - “nine hundred and ninety-nine." 
At that time every pregnant female will drop her load and 
children will turn grey. $and you shall see mankind as in a 
drunken state, yet they will not be drunken, but Allah's 
torment is severe 


That will be so difficult for mankind to bear that their faces 
will change. The Prophet said: 

^ ^ 4.X^l J 4 0 4 W ‘ VT j Aj I 4 W . * .. T 

4-^ > ^ S jmJl 3 \S j\ 4 I 4 ^> 1 

Jif oJ; : jii p X'f& 4 &Jl Jif p” l/pS M J|3 4i>iVl 

tljpSo ii>Jl JaI fX. : JU p . UpSo 4 p>Jl 


“Nine hundred and ninety-nine from Ya'juj and Ma'juj, and 
one from you. Among mankind you are like a black hair on the 


111 Tuhfat Al-Ahwadhi 9 :9. 
I 2 * Ahmad 4:432. 
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side of a white bull, or a white Ixair on the side of a black bull. 1 
hope that you will be one quarter of the people of Paradise.* We 
said “AUahu Akbar!” Then he said, "A third of the people of 
Paradise .» We said, “AUahu Akbar!" Then he said, "One 
half of the people of Paradise .» We said: ‘Allahu Afcbari”* 1 * 

Al-Bukhari also recorded this elsewhere. 12 ' It was also 
recorded by Muslim, and An-Nasa’I in his Tafsir} 3 ^ 

The Hadiths and reports about the terrors of the Day of 
Resurrection are very many, and this is not the place to quote 
them all. 

iVerily, the earthquake of the Hour is a terrible thing.} 

means, a serious matter, a terrifying crisis, a horrendous 
event. This earthquake is what will happen to people when 
they are filled with terror, as Allah says: 




^There, the believers were tried and shaken with a mighty 
shaking.} [33:11]. 


Then Allah says: 


iThe Day you shall see it, every nursing mother will forget her 
nursling,} 

means, she will be distracted by the horror of what she is 
seeing, which will make her forget the one who is the dearest 
of all to her and to whom she shows the most compassion. 
Her shock will make her neglect her infant at the very moment 
of breastfeeding, Allah says, 

S^} 


ievery nursing mother}, and He did not say a mother who has 
an infant of breastfeeding age. 


111 Fath Al-Bari 8:295. 

' 2 ' Fath Al-Bari 6.440. 

|3 ' Muslim 1:201, An-Nasa’I in Al-Kubra 6:409. 
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them, will think, that they are drunk, 


_ Ta/sfr Ibn Kathir 

iher nursling > means, 
her nursing infant 
that has not yet been 
weaned. 

iand every pregnant one 
will drop her load,} 
means, before the pre¬ 
gnancy has reached 
full term, because of the 
intensity of the horror. 

iand you shall see 
mankind as in a drunken 
state,} 

means, because of the 
severity of their situa¬ 
tion, when they will 
lose their minds, so 
that whoever sees 


Ji 33; tr;> 

iyet they will not be drunken, but Allah's torment is severe.} 

$ * • J^=* ^ Jj" «#' 4 J •&: if CA& 

4<$} ii-irJ J|dl» tij Cj“ 


<3. And among mankind is he who disputes about Allah, 
without knowledge, and follows every rebellious Shay tan.} 

44. For him (the devil) it is decreed that whosoever follows him, 
he will mislead him, and will drive him to the torment of the 
Fire.} 
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Condemnation of the Followers of the Shaytan 

Allah condemns those who deny the Resurrection and who 
deny that Allah is able to restore life to the dead, those who 
turn away from that which Allah has revealed to His Prophets 
and, in their views - denial and disbelief - follow every 
rebellious Shaytan among men and Jinn. This is the state of 
the followers of innovation and misguidance, who turn away 
from the truth and follow falsehood, following the words of the 
leaders of misguidance who call people to follow innovation 
and their own desires and opinions. Allah says concerning 
them and their like, 


iAnd among mankind is he who disputes about Allah, without 
knowledge,} 

meaning, without sound knowledge. 




iand follows every rebellious Shaytan. For him it is decreed.} 

Mujahid said, “This refers to that Shaytan.” 111 meaning that is 
a matter written in the decree. 


4*6 ’fo 

ithat whosoever follows him,} and imitates him, 

Ji-s« 

}hc will mislead him, and will drive him to the torment of the 
Fire.} 

means, he will mislead him in this world, and in the Hereafter 
he will drive him to the torment of the Fire, which is 
unbearably hot, painful and agonizing. As-Suddi reported that 
Abu Malik said, “This Ayah was revealed about An-Nadr bin 
Al-HarithJ 2 * This was also the view of Ibn JurayjJ 3 ' 

1 1 1 Al-Muharrar At- Wajtz 4 :107. 

Ad-Durr Al-Manthur 6:8. 

131 At-Tabari 18:566. 
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- .'i . p"ri 

J. ^ j*j y 1/ .jj 

dt £2 C ^Vf j jij p 

.* V_. ' t-r> i v " tT> 

a 4 (*=*-£> sJJLm <>• p==^y j»i 

UjJ Tip *}i\ \ilS 

% & Z S 3t ^ $£4? 

a 4 - v i Ip, V 4yjl 


• >v • iQi I?.k; 


■" i-,r **■* ^ . ■>>V 

*“ «)* at y-j j >^j a} a -1 ^ 

"">« . ^ r' /H ^ ^ 

^-iU£ Jrtfj *Jui£ jOu^» Jft _jji JuAc 

& SHi'% 

gjj vp=* at cJujIj c>a*1 ;U1 


gJL> 4=* at c^ai> 

!* 3 ; a;^i *3 j? £ & &ir 

4 


45. O mankind! If you are in doubt about the Resurrection, 
then verily, We have created you from dust, then from a 
Nutfah, then from a clot then from a little lump of flesh - some 
formed and some unformed - that We may make (it) clear to 
you. And We cause whom We will to remain in the wombs for 
an appointed term, then We bring you out as infants, then 
(give you growth) that you may reach your age of full strength. 
And among you there is he wlw dies (young), and among you 
there is he who is brought back to the miserable old age, so that 
he knows nothing after having knoion. And you see the earth 
Hamidatan, but when We send down water on it, it is stirred 
(to life), and it swells and puts forth every lovely kind (of 
growth).} 

46. That is because Allah: He is the Truth, and it is He Wlw 
gives life to the dead, and it is He Who is able to do all 
things.} 

47. And surely, the Hour is coming, there is no doubt about 
it; and certainly, Allah will resurrect those wlw are in the 
graves.} 


Evidence of the Resurrection in the creation of Man and 
of Plants 

When Allah speaks of disbelief in the Resurrection, He also 
mentions the evidence of His power and ability to resurrect 
that is evident from the way He initiates creation. Allah says: 
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40 mankind! If you are in doubt about the Resurrection,) 

which means the time when souls and bodies will be raised up 
on the Day of Resurrection, 

a %) 

ilhen verily, YJe have created you from dust,) 

meaning, *you were originally created from dust’, which is 
what Adam, peace be upon him, was created from. 

ithen from a Nutfah,) [32:8] meaning, then He made his 
offspring from semen of despised water. 

The Development of the Nutfah and Embryo in the 
Womb 


ithen from a clot then from a little lump of flesh) 

if the Nutfah establishes itself in the woman’s womb, it stays 
like that for forty days, then more material is added to it and 
it changes into a red clot, by the leave of Allah, and it remains 
like that for forty days. Then it changes and becomes a lump 
of flesh, like a piece of meat with no form or shape. Then it 
starts to take on a form and shape, developing a head, arms, 
chest, stomach, thighs, legs, feet and all its members. 
Sometimes a woman miscarries before the fetus is formed and 
sometimes she miscarries after it has formed. As Allah says: 


/ , f _ ’"''i * * • > \ 

X_ACJ 

ithen from a little lump of flesh - some formed and some 
unformed) meaning, as you see. 


4J—: all *Juti u j 




itfmt We may make (it) clear to you . And We cause whom We 
will to remain in the wombs for an appointed term,} 

meaning that sometimes the fetus remains in the womb and is 
not miscarried. 
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isome formed and some unformed > Mujahid said, “This means the 
miscarried fetus, formed or unformed. When forty days have 
passed of it being a lump of flesh, then Allah sends an angel to 
it who breathes the soul into it and forms it as Allah wills, 
handsome or ugly, male or female. He then writes its provision, 
its allotted length of life and whether it is to be one of the 
blessed or the wretched.” 

. It was recorded in the Two Sahihs that Ibn Mas*ud said, 
“The Messenger of Allah ^ 5 , who is the true and truly inspired 
one, told us: 


I*- 1 pi iluj y! Jt jii jj* 

mJj jJl «ii pi tJjLJj Ji a d 

, » , {up si * 

^ p' V 


«Every one of you is collected in the womb of his mother for the 
first forty days, and then he becomes a clot for another forty 
days, and then a lump of flesh for another forty days. Then 
Allah sends an angel to write four words: He writes his 
provision, his deeds, his life span, and whether he will be 
blessed or wretched. Then he blows the soul into him .i”* 1 * 


Man's Development from Infancy to Old Age 

His saying; 




4then We bring you out as infants,} 

means, weak in his body, hearing, sight, senses, stamina and 
mind. Then Allah gives him strength, gradually and causes his 
parents to treat him with tender kindness night and day. Allah 
says: 


ithen (give you growth) that you may reach your age of fill 
strength.$ 


[il 


Fath Al-Bari 6:418, Muslim 4 :2036. 



527 


Surah 22 . Al-Haii (5-7) (PartlZ1 

meaning, his strength increases until he reaches the vitality 
and handsomeness of youth. 

iAnd among you there is he who dies,} 
means, when he is young and strong. 

iand among you there is he who is brought back to the 
miserable old age,} 

meaning advanced old age with its weakness in mind and 
body, in steady decline in comprehension, and disability to 
grasp. As Allah says: 

iso that he knows nothing after having known.} 


jj} Xja (j* Jjo*- *y Juu (j*, t>**- 




0 X& % % <• 


iAllah is He Wlw created you in (a state of) weakness, then 
gave you strength after weakness, then after strength gave (you) 
weakness and grey hair. He creates what He wills. And it is He 
Wlw is the All-Knowing, the All-Powerful.} (30:54) 


Another Parable of the Resurrection from Plants 

i/a,} 

iAnd you see the earth Hamidatan,} 

This is another sign of the power of Allah to bring the dead 
back to life, just as He brings the dead, barren earth back to 
life, the lifeless earth in which nothing grows. Qatadah said, 
“(This means) the eroded, dusty earth.” As-Suddi said, “Dead.” 


gij ■$T ==> ot 0*1) Ijyl 


ibut when We send down water on it, it is stirred (to life), and 
it swells and puts forth every lovely kind (of growth).} 

When Allah sends the rain upon it, it is stirred to life, that is, 



528 


Tgfsir lbn Katlur 

vegetation begins to grow and it comes alive after it was dead. 
Then it rises after the soil had settled, then it puts forth its 
different kinds of fruit and crops with all their varied colours, 
tastes, fragrances, shapes and benefits. Allah says: 

iand puts forth even/ lovely kind (of growth).} 

meaning, beautiful in appearance and with delightful 
fragrances. 

iThat is because Allah : He is the Truth,} 

means, the Creator, the Controller, the One Who does as He 
wills. 




iand it is He Wlw gives life to the dead,} 

means, just as He gives life to the dead earth and brings forth 
from it all these kinds of vegetation. 

1*0 i 'sM o[} 


iVerily, He Who gives it life, surely is able to give life to the 
dead. Indeed He is able to do all things.} [41:39] 


i frdgZl & % J£ J & 4 iij U\} 


iVerily, His command, ivhen He intends a thing, is only that 
He says to it, “Be!" - and it is!} [36:82]. 

/ yl s' / // S' ^ \ 


iAnd surely, the Hour is coming, there is no doubt about it;} 
meaning, it will inevitably come to pass. 


iand certainly, Allah will resurrect those ivho are in the 
graves.} 

means, He will bring them back to life after they have become 
dust; He will create them anew after they have become 
nothing. 
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Jj ttiK rrr ggSERgu ^ 

• / > ✓ «» /// / Jit 

>*->jj A^Jl* ac-LIj^^5v^ 
^tAl^^l^>^ i jA ( 3..Jt a j«i4, a 

^i<^ «■ '»\{''*'*> .v* r. r?M? 

M'-*£■ 4^1^aj Lj Jj' 

<jr;Q x.. ; wi'^Liajo^ 4jd' oli V jj Uj 

>'"<'"*+ sh* +\+x*iif y x y "\ *w^.* x 'T‘ / ^'t >> * > ' "" 
<CoW? 10 ^ 3 ^ OLfcL»l>\*i- >4jLptf»' op 

y> $:i'\'ts x " ' *' '<' li' \ 

ys»edk ’J ^ L^v^’4^-* 

Vvm"' > t * * >ff>, x ^.fT 

<a^ j L»4^1^ / \ (j 
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And there are many similar Aiyat. 
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4And he puts forth for 
Us a parable, and forgets 
his own creation. He 
says: "Who xoill give life 
to these bones after they 
are rotten and have be¬ 
come dust?" Say: "He 
will give life to them 
Who created them for the 
first time! And He is the 
All-Knower of every 
creation!" He Who pro¬ 
duces for you fire out of 
the green tree, when be¬ 
hold you kindle there¬ 
with.} [36:78-80]. 
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48. And among men is he who disputes about Allah, without 
knoioledge or guidance, or a Book giving light (from Allah).} 

49. Bending his neck in pride, and leading (others) too (far) 
astray from tire path of Allalt. For him there is disgrace in this 
ivorldly life, and on the Day of Resurrection We shall make him 
taste the torment of burning.} 

4W. Tlmt is because of what your hands have sent forth, and 
verily, Allah is not unjust to servants.} 
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Clarifying the State of the Leaders of the Innovators and 
Those Who lead People astray 

Allah has already told us about the ignorant imitators who are 
led astray: 




4And among mankind is he who disputes about Allah, without 
knowledge, and follows every rebellious Shay tan.} 

And here He tells us about those who call others to 
misguidance, the leaders of disbelief and innovation: 




4And among men is he who disputes about Allah, without 
knowledge or guidance, or a Book giving light (from Allah).} 

meaning, with no correct rational thought, and no clear 
transmitted text; what they say is based only on their opinions 
and whims. 

Allah’s saying, 


($} 


iBending his neck in pride,} Ibn ‘Abbas and others said, “Too 
proud to follow the truth when he is called to it.”^ 

Mujahid, Qatadah and Malik said, narrating from Zayd bin 
Aslam: 


up} 


iBending his neck in pride,} means, twisting his neck, i.e., 
turning away from the truth to which he is called, bending his 
neck out of pride and arrogance. This is like the Aydt 

y ’^ ' - * dl i) lyy jj} 

iAnd in Musa, when We sent him to Fir'awn with a manifest 
authority. But (Fir'awn) turned away along with his hosts} 
( 51 : 38 - 39 ), 


^ Ojlis oviiiLit Xi && t d[ \i\j} 




m 


At-Tabari 18:573. 



4 And when it is said to them: "Come to what Allah has sent 
dmon and to the Messenger," you see the hypocrites turn away 
from you ivith aversion.$ [4:61), 


' K >' l';j 
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4And when it is said to them: "Come, so that the Messenger of 
Allah may ask forgiveness from Allah for you," they twist their 
heads, and you would see them turning away their faces in 
pride.) [63:5], 

And Luqman said to his son: 

^ ii) 


4 And turn not your face away from men with pride) [31:18] 

meaning, do not turn away from them in an arrogant manner. 
And Allah says: 


4And when Our verses are recited to him, he turns away in 
pride) [31:7]. 

4.$ ^ 

4atid leading (others) too (far) astray from the path of Allah.) 

This either refers to those who are stubborn, or it means that 
the person who does this has been created like this so that he 
will be one of those who lead others astray from the path of 
Allah. Then Allah says: 

& 4 


4For him there is disgrace in this worldly life,) 

meaning, humiliation and shame, such as when he is too 
arrogant to heed the signs of Allah, so Allah will send 
humiliation upon him in this world and will punish him in 
this world, before he reaches the Hereafter, because this world 
is all he cares about and all he knows. 


4J'-'i iL >iU'i Jjvlt j«J> fJUJij) 


4and on the Day of Resurrection We shall make him taste the 
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torment of burning. That is because of what your hands have 
sent forth, $ 

means, this will be said to him by way of rebuke. 


iand verily, Allah is not unjust to the servants.} 

This is like the Ayah: 

^ -i-Jb ^ Ijte-b ijji.} 
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i(It ivill be said:) “Seize him and drag him into the midst of 
blazing Fire, Then pour over his head the torment of boiling 
water. Taste you (this)! Verily, you were (pretending to be) the 
mighty, the generous! Verily, this is that whereof you used to 
doubt!"} [44:47-50] 
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ill. And among mankind is he who ivorships Allah as it were 
upon the edge: if good befalls him, he is content therewith; but 
if a Fitnah strikes him, he hims back on his face. He loses both 
this world and the Hereafter. That is the evident loss.} 

i!2. He calls besides Allah unto that which can neither harm 
him nor profit him. Tl\at is a straying far away.} 

il3. He calls unto him whose harm is nearer than his profit; 
certainly an evil Maiola and certainly an evil ‘Ashir!} 


The meaning of worshipping Allah as it were upon the 
edge 

Mujahid, Qatadah and others said: 

iupon the edge} means, in doubtJ 1 ' Others said that it meant 

m 


At-Tabari 18:576. 
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on the edge, such as on the edge or side of a mountain, i.e., 
(this person) enters Islam on the edge, and if he finds what he 
likes he will continue, otherwise he will leave. Al-Bukhari 
recorded that Ibn ‘Abbas said: 

4And among mankind is he who worships Allah as it were 
upon the edge.4 

“People would come to Al-Madinah [to declare their Islam] and 
if their wives gave birth to sons and their mares gave birth to 
foals, they would say, This is a good religion,’ but if their 
wives and their mares did not give birth, they would say, This 
is a bad religion.’”* 1 * 

Al-‘Awfi reported that Ibn ‘Abbas said, “One of them would 
come to Al-Madinah, which was a land that was infected with 
a contagious disease. If he remained healthy there, and his 
mare foaled and his wife gave birth to a boy, he would be 
content, and would say, *1 have not experienced anything but 
good since I started to follow this religion.” 

ibut if a Fitnah strikes him K Fitnah here means affliction, i.e., if 
the disease of Al-Madinah befalls him, and his wife gives birth 
to a babe girl and charity is delayed in coming to him, the 
Shaytan comes to him and says: *By Allah, since you started to 
follow this religion of yours, you have experienced nothing but 
bad things,’ and this is the Fitnah ,”* 2 * This was also mentioned 
by Qatadah, Ad-Dahhak, Ibn Jurayj and others among the 
Salaf when explaining this Ayah.* 3 * Mujahid said, concerning 
the Ayah: 

ihe turns back on his face .> “(This means), he becomes an 
apostate and a disbeliever. ”* 4 * 

m Fath Al-Bari 8:296. 

121 At-Tabari 18:575. 

• 3| At-Tabari 18:576. 

141 At-Tabari 18:576. 
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4He loses both this world and the Hereafter .> 

means, he does hot gain anything in this world. As for the 
Hereafter, he has disbelieved in Allah the Almighty, so he will 
be utterly doomed and humiliated. So Allah says: 

4 cxJi\ ji $>} 


iThat is the evidetU loss.}, i.e., the greatest loss and the losing 
deal. 



V b <it 


SrO- 1 OJ 




calls besides Allah unto that which can neither harm him 
nor profit him.} 

means, the idols, rivals, and false gods which he calls upon for 
help, support and provision - they can neither benefit him nor 
harm him. 


04 if ji&t > ^} 

iThat is a straying far away.} 

4He calls unto him whose harm is nearer than his profit;} 

means, he is more likely to harm him than benefit him in this 
world, and in the Hereafter he will most certainly cause him 
harm. 


ij&X a% 4P“ 

icertainly an evil Mawla and certainly an evil ‘Ashir!} 

Mujahid said, “This means the idols.” 1 '• The meaning is: “How 
evil a friend is this one upon whom he calls instead of Allah 
as a helper and supporter.” 

iand certainly an evil ‘Ashir!} means the one with whom one 
mixes and spends one’s time. 

m 


At-Tabari 18:579. 
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<24. Truly, Allah will admit those who believe and do 
righteous good deeds to Gardens underneath which rivers flow. 
Verily, Allah does what He wills.} 


The Reward of the Righteous 

The mention of the misguided who are doomed is followed by 
mention of the righteous who are blessed. They are those who 
believe firmly in their hearts and confirm their faith by their 
actions, doing all kinds of righteous deeds and avoiding evil 
actions. Because of this, they will inherit dwellings in the lofty 
ranks of the gardens of Paradise. So Allah tells us that He 
sends those astray and guides these, and says: 


iVerily, Allah does what He wills.} 


jiij jp »L3 j| yjZi JjuJi 4 <i' i/ij J J &} 
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425. Whoever thinks that Allah will not help him in this world 
and in the Hereafter, let him stretch out a rope to the ceiling 
and let him strangle himself. Then let him see whether his plan 
will remove that whereat he rages!} 

426 . Thus have We sent it down as clear Aydt, and surely, 
Allalt guides whom He wills.} 


Allah will definitely help His Messenger 

Ibn ‘Abbas said, “Whoever thinks that Allah will not help 
Muhammad jgj in this world and the Hereafter, let him stretch 
out a rope 


4 & 3 < 

$to the ceiling^ to the ceiling in his house. 
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iand let him strangle himself.$ let him hang himself with it.” 11 ! 
This was also the view of Mujahid, Ikrimah, ‘Ata’, Abu Al- 
Jawza\ Qatadah and others.The meaning is: whoever thinks 
that Allah will not support Muhammad and His Book and 
His Religion, let him go and kill himself if it annoys him so 
much. For Allah will most certainly help and support him. 
Allah says: 


if!ciif is 4 \p: && 


iVerily, We will indeed make victorious Our Messengers and 
those who believe in this world’s life and on the Day when the 
witnesses will stand forth.$ [40:51]. 


Allah says here: 




iThen let hint see whether his plan will remove that whereat he 
rages!} 

As-Suddi said, “Meaning, in the case of Muhammad 
‘Ata’ Al-Khurasani said, “Let him see whether that will cure 
the rage he feels in his heart.” 


iThus have We sent it down} the Qur’an. 

x jr > ’ * * 

ias clear Ay at,} clear in its wording and its meaning, evidence 
from Allah to mankind. 

iand surely, Allah guides whom He wills.} 

He sends astray whomsoever He wills and He guides 
whomsoever He wills, and He has complete wisdom and 
definitive proof in doing so. 


111 At-Tabari 18:581. 

121 At-Tabari 18:580-583. 
131 Ar-Razi 13:15. 
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4He cannot be questioned about what He does, while they will 
be questioned.} [21:23]. 


Because of His wisdom, mercy, justice, knowledge, dominion 
and might, no one can overturn His ruling, and He is swift in 
bringing to account. 




7 7. V'en/y, those who believe, and those who are Jeivs, and the 
Sabians, and the Christians, and the Majus, and those who 
ivorship others besides Allah; truly, Allah will judge between 
them on the Day of Resurrection. Verily, Allah is over all 
things a Witness.} 


Allah will judge between the Sects on the Day of 
Resurrection 


Allah tells us about the followers of these various religions, the 
believers (Muslims) and others such as the Jews and Sabians. 
We have already seen a definition of them in Surat Al- 
Baqarah [11 and have noted how people differ over who they 
are. There are also the Christians, Majus and others who 
worship others alongside Allah. Allah will 

fj> > 4 -^. ^ 


ijudge between them on the Day of Resurrection} 

with justice; He will admit those who believed in Him to 
Paradise and will send those who disbelieved in Him to Hell, 
for He is a Witness over their deeds, and He knows all that 
they say and all that they do in secret, and conceal in their 
breast. 


jqs; f^jfj >J3£ 4 ^ J J. ^ & 3 J. $} 
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Surat Al-Baqarah 2:62. 
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prostrate yourselves to Allah Who created them ^ |41:37). 

In the Two Sahths it was recorded that Abu Dharr said, “The 
Messenger of Allah jg said to me, 

I^ j ~mJI oJLa 


«Do you know where this sun goes?” 

I said, ‘Allah and His Messenger know best.’ He said, 




: l«J Jl 2 M ‘(J dJJ i Jj>jc \&* 



‘It goes (sets) and prostrates beneath the Throne, then it awaits 
the command. Soon it will be told, "Go back the way whence 
you came.”'”* 11 

Ibn ‘Abbas said, “A man came and said, ‘O Messenger of Allah, 
I saw myself in a dream last night, as if I was praying behind 
a tree. I prostrated, and the tree prostrated when I did, and I 
heard it saying, “O Allah, write down a reward for me for that, 
and remove a sin from me for that, store it with You for me 
and accept it from me as You accepted from Your servant 
Dawud.’ ” Ibn ‘Abbas said, “The Messenger of Allah jg recited 
an Ayah mentioning a prostration, then he prostrated, and I 
heard him saying the same words that the man had told him 
the tree said.” This was recorded by At-Tirmidhi, Ibn Majah, 
and Ibn Hibb&n in his Sahih) 2 ^ 


iAd-Dawabb) means all the animals. It was reported in a 
Hadith recorded by Imam Ahmad that the Messenger of Allah 
Sg forbade using the backs of animals as platforms for 
speaking, for, perhaps the one who was being ridden was 
better and remembered Allah more than the one who was 
riding. 13 ' 

iand many of mankind) means, they prostrate willingly, 


111 Fath Al-B&ri 6:342, Muslim 1 :138. 

121 Tuhfat Al-Ahwadhi 3:181, Ibn Majah 1:334, Ibn Hibb&n 4:191. 
' 3 ' Ahmad 3:441. 
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419. These two 
opponents dispute with 
each other about their 
Lord; then as for those 
who disbelieved, gar¬ 
ments of fire will be cut 
out for them, boiling 
water will be poured 
down over their heads.$ 

420. With it will melt 
(or vanish away) what is 
within their bellies, as 
well as (their) skins. ) 



421. And for thetn are hooked rods of iron.) 


422. Every time they seek to get away therefrom, from anguish, 
they will be driven back therein, and (it will be) said to them: 
“Taste the torment of bunting!") 


The Reason for Revelation 


It was recorded in the Two Sahihs that Abu Dharr swore that 
this Ayah - 


4These two opponents dispute with each other about their 
Lord;) 


was revealed concerning Hamzah and his two companions, 
and ‘Utbah and his two companions, on the day of Badr when 
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they came forward to engage in single combat. This is the 
wording of Al-Bukhari in his Tafsir of this Ayah . m Then Al- 
Bukhari recorded that ‘Ali bin Abi Jalib said, “I will be the first 
one to kneel down before the Most Merciful so that the dispute 
may be settled on the Day of Resurrection." Qays (sub¬ 
narrator) said, “Concerning them the Ayah was revealed: 


4 ' 




j i 




iThese two opponents dispute with each other about their 
Lord;} 


He (Qays) said, “They are the ones who came forward (for 
single combat) on the day of Badr: ‘Ali, Hamzah and TJbaydah 
vs., Shaybah bin Rabl'ah, TJtbah bin Rabl'ah and Al-Walld bin 
TJtbah.” This was reported only by Al-Bukhari. (2) 

Ibn Abi Najlh reported that Mujahid commented on this Ayah, 
“Such as the disbeliever and the believer disputing about the 
Resurrection.” According to one report Mujahid and ‘Ata’ 
commented on this Ayah, “This refers to the believers and the 
disbelievers.” 

The view of Mujahid and ‘Ata’ that this refers to the 
disbelievers and the believers, includes all opinions, the story 
of Badr as well as the others. For the believers want to 
support the religion of Allah, while the disbelievers want to 
extinguish the light of faith and to defeat the truth and cause 
falsehood to prevail. This was the view favored by Ibn Jarir, 
and it is good. 


The Punishment of the Disbelievers 

4 then as for those who disbelieved, garments of fire will be cut 
out for them,} 

meaning, pieces of fire will be prepared for them. Said bin 
Jubayr said: “Of copper, for it is the hottest of things when it 
is heated.” 131 

111 Fath Al-Bari 8:297, Muslim 4 :2323. 

121 Fath Al-Bari 8:297. 

131 At-Tabari, 18:590. 
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iboiling water will be poured down over their heads. With it 
will melt (or vanish away) what is within their bellies, as well 
as (their) skins.) 


meaning, when the boiling water -which is water that has 
been heated to the ultimate degree- is poured down over their 
heads. 

Ibn Jarir recorded from Abu Hurayrah that the Prophet 
said: 


®jl£ t k ^7*-^ ^JLj <j^> ^ L. 


«77ie boiling water will be poured over their heads and will 
perpetrate their shills until it reaches what is inside, and what 
is inside will melt until it reaches their feet. This is the melting, 
then he will be restored to the state he was before J 11 ’ 

It was also recorded by At-Tirmidhi, who said it is Hasan 
Sahih) 2i This was also recorded by Ibn Abi Hatim, who then 
recorded that ‘Abdullah bin As-Sariy said, “The angel will come 
to him, carrying the vessel with a pair of tongs because of its 
heat. When he brings it near to his face, he will shy away 
from it. He will raise a hammer that he is carrying and will 
strike his head with it, and his brains will spill out, then he 
will pour the brains back into his head. This is what Allah 
says in the Ayah: 


{With it will melt what is within their bellies, as well as (their) 
skins.y* 3 * 


4 And for them are hooked rods of iron.) 

111 At-Tabari 18:591. 

^ Tiihfat Al-Ahwadhi 7 :301. 

131 Ad-Durr Al-Manthur 6:21. 
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The Reward of the Believers 

When Allah tells us about the state of the people of Hell - we 
seek refuge with Allah from that state of punishment, 
vengeance, burning and chains - and the garments of fire that 
have been prepared for them, He then tells us about the state 
of the people of Paradise - we ask Allah by His grace and 
kindness to admit us therein. He tells us: 




iTruly, Allah will admit those zoho believe and do righteous 
good deeds, to Gardeizs underneath which rivers flow,} 

means, these rivers flow throughout its regions, beneath its 
trees and palaces, and its inhabitants direct them to go 
wherever they want. 

44 =* ^4} 


izoherein they zoill be adorned } - with jewelry - 

izvith bracelets of gold and pearls } means, on their arms, as the 
Prophet said in the agreed-upon Hadith: 

Ji iyt 

«The jetvelry of the believer [in Paradise] will reach as far as his 
Wudu' reached .» |11 




iand their garments therein zoill be of silk.} 


in contrast to the garments of fire worn by the inhabitants of 
Hell, the people of Paradise will have garments of silk, Sundus 
and Istabrcnf 21 fine green silk and gold embroidery, as Allah 
says: 




>> >,'* 


4 A 


iTheir garments zoill be of green Sundus, and Istabraq. They 


^ FathAl-Bari 10:398, Muslim 1 :219. 

See the Tafslr of Surat Al-Kahf 19 :31, and Surat Al-Insan 76 :21-22. 
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But only the saying of, '*Peace! Peace! (Salaman! Salaman!) 
[56:25-26] 

They will be guided to a place in which they will hear good 
speech. 

4 Tv 0 ! *4* ^ 

4Jl\erein they shall be met with greetings and the word of peace 
and respect.} [25:75], 

unlike the scorn which will be heaped upon the people of Hell 
by way of rebuke, when they are told: 

i'Taste the torment of burning!”} 

i*JS j** d\ b&} 

iand they are guided to the path of Him Who is Worthy of all 
praises.} 

to a place in which they will give praise to their Lord for all 
His kindness, blessings and favors towards them, as it says in 
the Sahih Hadtth: 

«77iei/ will be inspired with words of glorification and praise, 
just as they are inspired with breath 
Some scholars of Tafsir said that the Ayah, 

iAttd they are guided unto goodly speech} 

refers to the Qur’an; and it was said that it means La ilaha 
iUallah or words of remembrance prescribed in Islam. And the 
Ayah : 

4and they are guided to the path of Him Wlw is Worthy of all 
praises.} 

means, the straight path in this world. These interpretations 
do not contradict that mentioned above. And Allah knows best. 


m Muslim 4:2180, 2181. 
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425. Verily, those who disbelieved and hinder (men) from the 
path of Allah, and from Al-Masjid Al-Haram ivhich We have 
made (open) to (all) men, the dweller in it and the visitor from 
the country are equal there, and whoever inclines to evil actions 
therein or to do wrong, him We shall cause to taste from a 
painfiil torment f 


A Warning to Those Who hinder Others from the Path of 
Allah and from Al-Masjid Al-Haram and Who seek to do 
Evil Actions therein 

Allah rebukes the disbelievers for preventing the believers from 
coming to Al-Masjid Al-Haram and performing their rites and 
rituals there, claiming that they were its guardians, 

4oyUS' tJjuJ ji Cj} 


iand tliey are not its guardians. None can be its guardians 
except those who have Taqiva} [8:34], 

In this Ayah there is proof that it was revealed in Al-Madlnah, 
as Allah says in Surat Al-Baqarah : 


•fi f jsf t ■J'—i J* if 


jSi .fd 


4They ask you concerning fighting in the Sacred Months. Say, 
“Fighting therein is a great (transgression) but a greater 
(transgression) with Allah is to prevent mankind from following 
the way of Allah, to disbelieve in Him, to prevent access to Al- 
Masjid Al-Haram, and to drive out its inhabitants} [2:217] 

And Allah says here: 






4 Verily, those who disbelieved and hinder (men) from the path 
of Allah, and from Al-Masjid Al-Haram} 

meaning, not only are they disbelievers, but they also hinder 
people from the path of Allah and from Al-Masjid Al-Haram. 
They prevent the believers who want to go there from reaching 



549 


Surah 22. Al-Ha i i (25) (Part-7 7) 


it, although the believers have more right than anyone else to 
go there. The structure of this phrase is like that to be found 
in the Ayah: 


ojiAu *5* *>*' ir*'* 


iThose who believed, and whose hearts find rest in the 
remembrance of Allah, verily, in the remembrance of Allah do 
hearts find rest.} [13:28] 

Not only are they believers, but their hearts also find rest in 
the remembrance of Allah. 


The Issue of renting Houses in M akk a h 

iwhich We have made (open) to (all) men, the dweller in it and 
the visitor from the country are equal there} 
meaning that they prevent people from reaching Al-Masjid Al- 
Haram, which Allah has made equally accessible to all in 
SharVah , with no differentiation between those who live there 
and those who live far away from it. 

•[)—} 

ithe dweller in it and the visitor from the country are equal 
there,} 

Part of this equality is that everyone has equal access to all 
parts of the city and can live there, as ‘Ali bin Abi Talhah 
reported from Ibn ‘Abbas concerning the Ayah: 

it '&} 

ithe dweller in it and the visitor from the country are equal 
there,} 

He [Ibn ‘Abbas] said: “Both the people of Makkah and others 
can stay in Al-Masjid Al-Haram 

4jOT> '&} 

ithe dweller in it and the visitor from the country are equal 
there,} 


At-Tabari 18:596. 
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Mujahid said, “The people of Makkah and others are equally 
allowed to stay there.” This was also the view of Abu Salih, 
‘Abdur-Rahman bin Sabit and ‘Abdur-Rahman bin Zayd bin 
Aslam. ‘Abdur-Razzaq narrated from Ma'mar, from Qatadah 
who said: “Its own people and others are equal therein.” 

This is the issue about which Ash-Shafil and Ishaq bin 
Rahwayh differed in the Masjid of AJ-Khayf, when Ahmad bin 
Hanbal was also present. Ash-Shafil was of the opinion that 
the various parts of Makkah can be owned, inherited and 
rented, and he used as evidence the Hadith of Usamah bin 
Zayd who said, “I said, O Messenger of Allah, will you go and 
stay tomorrow in your house in Makkah?” He said, 

*Has ‘Aqll left us any property ?» 

Then he said, 

«A disbeliever does not inherit from a Muslim and a Muslim 
does not inlierit from a disbeliever .» 

This Hadith was recorded in the Two Sahibs. 1 ' 1 He also used 
as evidence the report that Umar bin Al-Khattab bought a 
house in Makkah from Safwan bin Umayyah for four thousand 
Dinars, and made it into a prison. This was also the view of 
Tawus and ‘Amr bin Dinar. Ishaq bin Rahwayh was of the 
opinion that they (houses in Makkah) could not be inherited 
or rented. This was the view of a number of the Salaf, and 
Mujahid and ‘Ata’ said likewise. Ishaq bin Rahwayh used as 
evidence the report recorded by Ibn Majah from ‘Alqamah bin 
Nadlah who said, “The Messenger of Allah jg, Abu Bakr and 
Umar died, and nobody claimed any property in Makkah 
except the grazing animals. Whoever needed to live there 
would take up residence there, and whoever did not need to 
live there would let others take up residence there.” 121 
‘Abdur-Razzaq recorded that ‘Abdullah bin ‘Amr said, “It is not 
allowed to sell or rent the houses of Makkah.” He also said, 
narrating from Ibn Jurayj: “ Ata’ would not allow people to 

111 Al-Bukhari no. 6764, Muslim 1614. 

121 Ibn Majah 3107. 
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charge rent in the Haram, and he told me that ‘Umar bin Al- 
Khattab did not allow people to put gates on the houses of 
Makkah because the pilgrims used to stay in their courtyards. 
The first person to put a gate on his house was Suhayl bin 
‘Amr. TJmar bin Al-Khattab sent for him about that and he 
said, “Listen to me, O Commander of the faithful, I am a man 
who engages in trade and 1 want to protect my back.’ He said, 
Then you may do that.’ ” ‘Abdur-Razzaq recorded from 
Mujahid that ‘Umar bin Al-Khattab said, “O people of Makkah, 
do not put gates on your houses, and let the bedouins stay 
wherever they want.”* 1 * He said: Ma‘mar told us, narrating 
from someone who heard ‘Ata’ say about the Ayah, 

ithe dweller in it and the visitor from the country are equal 
there,} 

“They may stay wherever they want.” Ad-Daraqutni recorded a 
saying reported from ‘Abdullah bin ‘Amr: “Whoever charges 
rent for the houses of Makkah, consumes fire.”* 2 * 

Imam Ahmad took a middle path, according to what his son 
Salih narrated from him, and he said, “They may be owned 
and inherited, but they should not be rented, so as to 
reconcile between all the proofs.” And Allah knows best. 

A Warning to Those Who want to commit Evil Actions in 
the Haram 

iand whoever inclines to evil actions therein or to do wrong, 
him We shall cause to taste from a painful torment.} 

iJL} 

ior to do wrong,} means, he aims deliberately to do wrong, and 
it is not the matter of misunderstanding. As Ibn Jurayj said 
narrating from Ibn ‘Abbas, “This means someone whose actions 
are intentional.”* 3 * 


m Ad-Durr Al-Manthur 4:633. 
* 2 * Ad-Daraqutni 2:300. 

* 3 * At-Tabari 18:601. 
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‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “The evil 
action of Shirk. ” [11 Al-‘Awfi reported that Ibn ‘Abbas said: “The 
evil action is allowing in the Haram what Allah has forbidden, 
such as mistreating and killing, whereby you do wrong to 
those who have done you no wrong and you kill those who 
have not fought you. If a person does this, then he deserves to 
suffer a painful torment. ”* 2 I 

ior to do wrong,} Mujahid said, “To do some bad action therein. 
This is one of the unique features of Al-Haram, that the person 
who is about to do some evil action should be punished if this 
is his intention, even if he has not yet commenced the action.” 
Ibn Abi Hatim recorded in his Tafslr that ‘Abdullah (i.e., Ibn 
Mas*ud) commented about the Ayah, 

iand whoever inclines to evil actions therein or to do wrong, ^ 

“If a man intends to do some evil action therein, Allah will 
make him taste a painful torment. This was also recorded 
hy Ahmad. 1 * I say, (its] chain is Sahih according to the 
conditions of Al-Bukhari, and it is more likely Mawquf than 
Marfa’. And Allah knows best. Said bin Jubayr said, “Insulting 
a servant and anything more than that is (counted as) 
wrongdoing.” 

Habib bin Abi Thabit said: 

iand wlwever inclines to evil actions therein or to do wrong,} 

Hoarding (goods) in Makkah.” This was also the view of 
others. 

IJ. f.j} 

iand wlwever inclines to evil actions therein or to do wrong,} 

1,1 At-Tabari 18:600. 

121 At-Tabari 18:600. 

131 At-Tabari 18:601. 

I 4 * Ahmad 1:428. 
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Ibn ‘Abbas said, “This was revealed about ‘Abdullah bin 
Unays. The Messenger of Allah sent him with two men, one 
of whom was a Muhajir and the other from among the Ansar. 
They began to boast about their lineages and ‘Abdullah bin 
Unays got angry and killed the Ansari. Then he reverted from 
Islam (became an apostate) and fled to Makkah. Then these 
words were revealed concerning him: 


iand whoever inclines to evil actions therein or to do wrong,) 


meaning, whoever flees to Al-Haram to do evil actions, i.e., by 
leaving Islam.” These reports indicate some meanings of the 
phrase “evil actions”, but the meaning is more general than 
that and includes things which are more serious. 111 Hence 
when the owners of the Elephant planned to destroy the 
House (the Ka'bah ), Allah sent against them birds in flocks, 




iStriking them with stones of Sijjil. 121 And He made them like 
(an empty field of) stalks (of which the com has been eaten up 
by cattle).) [105:4-5], 


means He destroyed them and made them a lesson and a 
warning for everyone who intends to commit evil actions there. 
Hence it was reported in a Hadith that the Messenger of Allah 
36 said: 


lil 


C_Jl j 


«77ns House ivill be attacked by an army, then when they are 
in a wide open space, the first of them and the last of them will 
be sivalloiued up by the earth .« ,3 ‘ 


4 y ot 


^ The report is recorded by Ibn Abi Hatim. Its chain has some 
deficiency in it. 

See volume five, the explanation of Surah Hud (11:82). 

131 Fath Al-Bari 4:397. 
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426. And (remember) when We showed Ibrahim the site of the 
House (saying): “Associate not anything with Me, and sanctify 
My House for those who circumambulate it, and those who 
stand up (for prayer), and those who bow and make prostration 
(in prayer);”} 

427. And proclaim to mankind the Hajj (pilgrimage). They will 
come to you on foot and on every lean camel, they will come 
from every Fajj 'Amiq.} 


Building of the Ka*bah and the Proclamation of the Hajj 

This is a rebuke to those among Quraysh who worshipped 
others than Allah and joined partners with Him in the place 
which from the outset had been established on the basis of 
Tawhid and the worship of Allah Alone, with no partner or 
associate. Allah tells us that He showed Ibrahim the site of the 
‘Atiq House, i.e., He guided him to it, entrusted it to him and 
granted him permission to build it. Many scholars take this as 
evidence to support their view that Ibrahim was the first one 
to build the House and that it was not built before his time. It 
was recorded in the Two Sahihs that Abu Dharr said, “I said, 
‘O Messenger of Allah, which Masjid was the first to be built?’ 
He said, 

uAl-Masjid Al-HaramJ I said, Then which?’ He said, 



tBayt Al-MaqdisJ I said, ‘How long between them?’ He said, 

, : ><* f 

^ij jaj jl# 

«Forty years .» 11 And Allah says: 

ijjp iJjUll yM Jjt 

4Verily, the first House (of worship) appointed for mankind was 
that at Bakkah (Makkah), full of blessing} [3:96] until the end 
of following two Ayat. 

Allah says: 

111 Fath Al-Bari 6:469, Muslim 1:370. 
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0^ Sri^tJ ^*£\. &l ^M*-j) 


iand We commanded Ibrahim and Ismd'il that they should 
purify My House for those who are circumambulating it, or 
staying (I'tikaf), or bowing or prostrating themselves.) [2:125] 
And Allah says here: 

ijj, _ 'i d) 


iAssociate not anything with Me,) meaning, ‘Build it in My Name 
Alone.’ 




iand sanctify My House) Qatadah and Mujahid said, “And purify 
it from Shir/c. 111 


£= 0 \) 


ifor those who circumambulate it, and those who stand up, and 
those who bow, and make prostration (in prayer)) 

means, ‘and make it purely for those who worship Allah Alone, 
with no partner or associate.’ What is meant by “those who 
circumambulate it” is obvious, since this is an act of worship 
that is done only at the Ka'bah and not at any other spot on 
earth. 


iand those who stand up$ means, in prayer. Allah says: 

if £4>'j) 

iand those who bow, and make prostration 

Tawaf and prayer are mentioned together because they are not 
prescribed together anywhere except in relation to the House. 
Tawaf is done around the Ka*bah and prayer is offered facing 
its direction in the majority of cases, with a few exceptions, 
such as when one is uncertain of the direction of the Qiblah , 
during battle and when praying optional prayers while 
traveling. And Allah knows best. 

m 


At-Tabari 18 :604. 
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iAnd proclaim to mankind the Ha}ft meaning, ‘announce the 
pilgrimage to mankind and call them to perform pilgrimage to 
this House which We have commanded you to build.’ It was 
said that Ibrahim said: “O Lord, how can I convey this to people 
when my voice will not reach them?” It was said: “Call them 
and We will convey it.” So Ibrahim stood up and said, “O 
mankind! Your Lord has established a House so come on 
pilgrimage to it.” It is said that the mountains lowered 
themselves so that his voice would reach all the regions of the 
earth, and those who were still in their mothers’ wombs and 
their fathers’ loins would hear the call. The response came from 
everyone in the cities, deserts and countryside, and those 
whom Allah has decreed will make the pilgrimage, until the Day 
of Resurrection: “At Your service, O Allah, at Your service.” This 
is a summary of the narrations from Ibn ‘Abbas, Mujahid, 
IkTimah, Said bin Jubayl 1 * and others among the Salaf. And 
Allah knows best. This was recorded by Ibn Jarir and by Ibn 
Abi Hatim at length. 

iThey will come to you on foot and on every lean camel ft 

This Ayah was used as evidence by those scholars whose view 
is that Hajj performed on foot by those who are able, is better 
than Hajj performed riding, because the phrase “on foot” is 
mentioned first, and because it is an indication of their 
keenness and resolve. WakT narrated from Abu Al-TJmays 
from Abu Halhalah from Muhammad bin Ka‘b that Ibn ‘Abbas 
said, “I do not regret anything except for the fact that I wish I 
had performed Hajj on foot, because Allah says, 

i'i\d~j 2}tft 

iThey will come to you on fooftft 2 ^ 

But the majority are of the view that performing Hajj while 
riding is better, following the example of the Messenger of 
Allah jg, because he performed Hajj riding, although his 
physical ability was sound. 


m At-Tabari 18:605, 606, 607. 
121 Ad-Durr Al-Manthur 6:35. 
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ithey will come from 
every Fajj} means every 
route, as Allah says: 

iand We placed therein 
Fijaj for them to pass} 
[21:31]. 

4'Amiq} means dis¬ 
tant. This was the 
view of Mujahid, ‘Ata’, 
As-Suddi, Qatadah, 
Muqatil bin Hayan, 
Ath-Thawri and 
others.' 1 * This Ayah is 
like the Ayah in which 
Allah tells us how 
Ibrahim prayed for his 
family, 

i'<4 I 


4So fill some hearts among men with love towards them} 
[14:37], 

There is no one among the Muslims who does not long to see 
the Ka‘bah and perform Tawaf, people come to this spot from 
every comer of the world. 


/ ^ . *' »> ^ • / 
X *" •. 3*' « y -* -T ^ j 


428. 77wf f/tey may iwfness //rings that are of benefit to theyn, 


m 


At-Tabari 18:608. 
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and mention the Name of Allah on appointed days, over the 
beast of cattle that He has provided for them. Then eat thereof 
and feed thereioith the poor having a hard time.} 

429. Then let them complete their prescribed duties and perform 
their vows, and circumambulate tlte ‘AtTq House .> 


Hajj Brings benefits in this World and in the Hereafter 


iThat they may witness things that are of benefit to them ,> 

Ibn ‘Abbas said, “Benefits in this world and in the Hereafter.” 
Benefits of the Hereafter includes Allah’s pleasure. Material 
benefits in this world include sacrificial animals and trade.” 111 
This was also the view of Mujahid and others, that the 
benefits come in this world and in the Hereafter. 121 This is like 
the Ayah: 

iA 

iThere is no sin on you if you seek the bounty of your Lord V 
(2:198). 


4 -JM c $ % $ p VMZ > 


4and mention the Name of Allah on appointed days, over the 
beast of cattle that He has provided for them (for sacrifice).} 

Shubah and Hushaym narrated from Abu Bishr from Said 
from Ibn ‘Abbas, “The appointed days are the ten days (of 
Dhul-Hijjah). 131 Al-Bukhari narrated this with a disconnected 
chain in a manner denoting his approval of it. 141 

Something similar was narrated from Abu Musa Al-Ash‘ari, 
Mujahid, Qatadah, ‘Ata’, Said bin Jubayr, Al-Hasan, Ad- 
Dahhak, ‘Ata’ Al-Khurasani and Ibrahim An-Nakhal. 15 * 
Al-Bukhari recorded from Ibn ‘Abbas that the Prophet said: 


111 At-Tabari 18:609. 

121 At-Tabari 18:609. 

131 Fath Al-Bari 2:531, At-Tabari 4:208. 
141 Fath Al-Bari 2:531. 

|S| At-Tabari 18:610, Ar-Razi, 23:26. 
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j 1 . ^4 L * 1 

a No deeds are more virtuous than deeds done on these days.* 
They said, “Not even Jihad for the sake of Allah?” He said, 

‘iLf-i Cfr'A ft 2 “’ '-A 

»Not even Jihad for the sake of Allah, unless a man goes out 
risking himself and his wealth for the sake of Allah, and does 
not come back with anything 

Imam Ahmad recorded that Ibn TJmar said, “The Messenger of 
Allah jg said: 

\yp\i jlii\ ? .u ^ Ifj j-Liii 4\ 4^1 ij jii j 4 j4^t f d ja 

J&'j bi U* 


*There are no days that are greater before Allah or in which 
deeds are more beloved to Him than these ten days, so increase 
your Tahiti, Takbir, and TahmTd 121 during these days.d 3 * 


Al-Bukhari said, “Ibn ‘Umar and Abu Hurayrah used to go out 
in the marketplace during the ten days and say Takbir, and 
the people would say Takbir when they said Takbir ,”* 4 * 

These ten days include the day of ’Arafah. It was recorded in 
Sahih Muslim that Abu Qatadah said, “The Messenger of Allah 
jig was asked about fasting on the day of ‘Arafah, and he said, 

Zii\ it jii JJ f-fjU 


«J hope by Allah that it will be an expiation for the previous 
year and tfte coming year.^ 

These ten days include the day of An-Nahr (Sacrifice), which is 
the greatest day of Hajj, and it was recorded in a Hadith that 
it is the most virtous day to AllahJ 6 ' 


1,1 FathAl-B&ri 2:530. 

^ They are, respectively: saying La ildha illallah; saying: AUahu 
Akbar; and saying Al-Hamdu Lillah or their like. 

131 Ahmad 2:75. 

^ 4| Al-Bukhari the Book of Al-'ldayn the chapter of the Virtue of (good) 
Deeds during the Days of Tashriq. 

^ Muslim 2:819. 

161 Ahmad 4:350. 
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J. *- /:1m ." " r - ><■'' v 

^ l* j^r 

iover the beast of cattle that He has provided for them. ^ 

means, camels, cattle and sheep, as Allah explained in Surat 
Al-An'arrv. 

igjj 

ieight pairs} |6:143] 

iThen eat thereof and feed therewith the poor having a hard 
time.} 

It was recorded that when the Messenger of Allah sg offered 
his sacrifice, he commanded that part of each animal should 
be taken and cooked, and he ate some of the meat and drank 
some of the broth. 111 

\j^} 

iThen eat thereof} Hushaym narrated from Husayn, from 
Mujahid, “This is like the Ayat 

4f> UZ# (if,} 

iBut when you finish the Ihram, you may hunt} [5:2] 

iThen when the (Jumu'ah) Saldh (prayer) is ended, you may 
disperse through the land} [62:10].” t2 * 

This was the view favored by Ibn Jarir in his Tafsir. 

i^3 flx^} 

ithe poor having a hard time.} ‘Ikrimah said, “This means the 
one who is in desperate need whose poverty is apparent, and 
the poor person who is too proud to ask others for help.”' 3 ' 
Mujahid said, “The one who does not stretch forth his hand 

111 Ahmad 1:314. 

121 At-Tabari 18:611. 

131 At-Tabari 18:612. 
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(to ask for help).” 1 ' 1 

iThen let them complete their prescribed duties > 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “This means 
ending Ihram by shaving one’s head, putting on one’s ordinary 
clothes, trimming one’s nails and so on.” 12 ’ This was also 
reported from him by ‘Ata’ and Mujahid.* 3 ' This was also the 
view of *Ikrimah and Muhammad bin Ka'b Al-QuraziJ 41 


iand perform their vows,} ‘Ali bin Abi Talhah reported that Ibn 
‘Abbas said, this means any vows made about sacrificing a 
camelJ 51 




iand circumambulate the 'Atiq House.} Mujahid said, “This means 
the Tawaf which is obligatory on the day of Sacrifice.” 161 Ibn 
Abi Hatim recorded that Abu Hamzah said, “Ibn ‘Abbas said to 
me: ‘Have you read in Surat Al-Hajj where Allah says: 

iand circumambulate the 'Atfq House.} The end of rituals is the 
Tawaf around the ‘Atiq House. ”’^ 7 * I say, this is what the 
Messenger of Allah % did. When he came back from Mina on 
the day of Sacrifice, he began with stoning the Jamrah, 
stoning it with seven pebbles, then he offered his sacrifice and 
shaved his head, then he departed and circumambulated the 
House.” In the Two Sahihs it was recorded that Ibn ‘Abbas 
said, “The people were commanded to end their visit to the 
Ka'bah by circumambulating the House, but menstruating 


111 At-Tabari 18:612. 

121 At-Tabari 18:613. 

131 At-Jabari 18:610. 

141 At-Tabari 18:610. 

151 At-Tabari 18:614. 

^ Ad-Durr Al-Manthur 4 :643. 
Ibn Abi Hatim 8:2490. 
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women are exempt from this. 11 ' 

4 the ‘Atiq House) the area from behind Al-Hijr, ,2) because this 
was originally part of the Ka'bah built by Ibrahim, but the 
Quraysh exculded it from the House (when they had to rebuild 
it) because they were short of funds. The Messenger of Allah jg 
included it in his Tawaf and said that it is part of the House. 
He did not acknowledge the two Shami comers, because they 
were not built precisely upon the original foundations of 
Ibrahim. Qatadah narrated that Al-Hasan Al-Basri commented 
on the Ayah, 


iand circumambulate the ‘Atiq House.) “Because it is the first 
House established for mankind.” 13 ' This was also the view of 
‘Abdur-Rahman bin Zayd bin A slam. 141 It was recorded that 
Iknmah said, “It was called Al-Bayt Al-‘Atiq because it survived 
(U'dqa) from the flood at the time of Nuh.” Khusayf said, “It was 
called Al-Bayt Al-‘Atiq because it was never conquered by any 
tyrant.” 15 ' 


‘A jA- ^ >&>) 

k 32. & c 

n *£ j Z&Z .t3i ^ k\ M -a ^ Jk 




(j 


430. That and whoever Iwnors the sacred things of Allah, then 
that is better for him with his Lord. The cattle are lawful to 
you, except those (that will be) mentioned to you. So shun the 


Fath Al-B&ri 3:684 Muslim 2:963. 

12 ' The area near the Ka'bah that is enclosed by a low semi-circular 
wall. 

131 Al-Qurtubi 12:52. 

,4 ' At-Tabari 18:615. 

' 5 ' There are a few narrations reported from the Salaf saying that the 
meaning of 'Atiq is “Ancient”, and it is commonly translated that 
way. However, Ibn Kathlr’s view is the common and most popularly 
reported view. 



Rijs of the idols, and shun false speech .} 

431. Hunafa' Lilldh, not associating partners unto Him; and 
whoever assigns partners to Allah, it is as if he had fallen from 
the sky, and the birds caught him in midair, or the wind had 
throzon him to a far off place.} 

The Reward for avoiding Sin 

Allah says: This is what We have commanded you to do in the 
rituals (of Hajj), and this is the great reward that the person 
who does that will gain.’ 

4 whoever honors the sacred things of Allah,} 

means, whoever avoids disobeying Him and does not 
transgress that which is sacred, and regards committing sin 
as a very serious matter, 

“A 

4 then that is better for him with his Lord.} 

means, he will attain much good and a great reward for doing 
that. Just as the one who does acts of obedience will earn a 
great reward, so too, the one who avoids sin will earn a great 
reward. 


Cattle are Lawful 





4The cattle are laivfid to you, except those (that will be) 
mentioned to you.} 


means, We have made permissible for you all the An'am 
(cattle etc.),’ and Allah has not instituted things like Bahirah 
or a Sa’ibah or a Wasilah or a Ham.* 1 * 


40 , & c 

4except those mentioned to you.} the prohibition of Al-Maytah ,* 2 * 
blood, the flesh of swine, and that on which Allah’s Name has 


*** See the Tafslr of Surat Al-Ma'idah (5:3). 
* 2 * See the Tafslr of Surat Al-Ma’idah (5:3|. 
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not been mentioned while slaughtering (that which has been 
slaughtered as a sacrifice for others than Allah, or has been 
slaughtered for idols) and that which has been killed by 
strangling, or by a violent blow, or by a headlong fall, or by the 
goring of horns - and that which has been (partly) eaten by a 
wild animal - unless you are able to slaughter it (before its 
death) - and that which is sacrificed (slaughtered) on An- 
Nusub) 1 ^ This was the view of Ibn Jarir, who recorded it from 
Qatadah. 121 


The Command to shun Shirk and Lying 




iSo shun the Rijis of the idols, and shun false speech.} 


From this it is clear what Ar-Rijs means, i.e., avoid the 
abomination, which means idols. Shirk is mentioned in 
conjunction with false speech, as in the Ayah: 


L* C-! ,/J* cjj iv*- 

C M £ 'JJZ cS i 


4Sfli/: "(But) the things that my Lord has indeed forbidden are 
Al-Fawahish (immoral sins) whether committed openly or 
secretly, sins (of all kinds), unrighteous oppression, joining 
partners with Allah for which He has given no authority, and 
saying things about Allah of which you have no knowledge".} 
[7:33] 

This includes bearing false witness. In the Two Sahths it was 
reported from Abu Bakrah that the Messenger of Allah jg said: 

'‘Shall I not tell you about the worst of major sins ?» 

We said, “Yes, O Messenger of Allah.” He said: 

jji-'j jit 

«Associating others with Allah, disobeying one's parents .» 


I 1 * See the Tafsir of Surat Al-Ma’idah (5:3). 
121 At-Tabari 18:618. 
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He was reclining, then he sat up and said: 

N't J# Ni 

mnd indeed giving false statements, and indeed bearing false 
witness ...» 


and he kept on repeating it until we wished that he would 
stop.”* 11 


Imam Ahmad recorded that Khuraym bin Fatik Al-Asadi 
said, “The Messenger of Allah prayed As-Subh (Al-Fajr), and 
when he had finished, he stood up and said: 


»J ir'j > 4L hVjS\\ jjjJl 


«Bearing false witness is on a par with the association of others 
with Allah.* 


Then he recited this Ayah: 

4_jo 4 „ r* v _J > w ’ Sy 


■4)\ 

4** 


4So shun the Rijs of the idols, and shun lying speech. Hunafa’ 
Lillah, not associating partners unto Him; j»* 2) 

4j5l 


4 Hunafa ’ Lillah ^ means, sincerely submitting to Him Alone, 
shunning falsehood and seeking the truth. Allah says: 

4*£ 

<$H 0 f associating parhters unto Him;) Then Allah gives a likeness 
of the idolator in his misguidance and being doomed and being 
far away from true guidance, and says: 

i£l Jf 

iand ivhoever assigns partners to Allah, it is as if he had fallen 
from the sky,) 

meaning, 

JjSxid) 


111 Fath Al-Bari 10:419, Muslim 1:91. 
121 Ahmad 4:321. 
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4 the birds caught him in midair,} 


4 {$ ii ' s #r‘ 


ior the ivind had thrown him to a far off place.} 

means, remote and desolate, dangerous for anyone who lands 
there. Hence it says in the Hadith of Al-Bara’: 


^zij ys tjUJUl I j J jylaj Op I <iy Ijl jU 

"illlfc 


«W?ie» the angels of death take the soul of the disbeliever in 
death, they take his soul up to the heaven, but the gates of 
heaven are not opened for him; on the contrary, his soul is 
thrown down from there. » 1 ’ 1 

Then he recited this Ayah. The Hadith has already been 
quoted in our explanation of Surah Ibrahim.™ Allah gives 
another parable of the idolators in Surat Al-An'dm, where He 
says: 


jjfc iif Ulji Jm liliel jjt 'ifj ")lj <:.» iC C jil Cii 

& ^ 4 Sff. ^,Vf 4 

4^’i y. 4 


^Srti/; "Stoll we invoke others besides Allah, that can do us 
neither good nor can harm us, and shall we turn back on our 
heels after Allah has guided us? - like one whom the Shayqtin 
have made to go astray in the land in confusion, his 
companions calling him to guidance (saying): ‘Come to us.'" 
Say: "Verily, Allah's guidance is the only guidance."} [6:71] 




432. Thus it is, and whosoever honors the Sha'd'ir of Allah, 
then it is truly from the Taejwd of the hearts.} 

433. In them are benefits for you for an appointed term, and 
afterwards they are brought for sacrifice to the ‘Atiq House.} 


111 Ahmad 4:287. 

121 See volume five, the Tafsirot Surah Ibrahim 14 :27. 
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Explanation of the Udhiyyah and the Sha'a’ir of Allah 



pi" 


iand. whosoever honors the Sha'd'ir of Allah,) means, His 
commands. 


/ y- S' / l 

ithen it is truly from the Taqiod of the hearts.) 

This also includes obeying His commands in the best way 
when it comes to offering sacrifices, as Al-Hakam said 
narrating from Miqsam, from Ibn ‘Abbas: “Honoring them 
means choosing fat, healthy animals (for sacrifice).” 111 Abu 
Umamah bin Sahl said: “We used to fatten the Udhiyyah in 
Al-Madlnah, and the Muslims used to fatten them.” This was 
recorded by Al-Bukhari.* 21 In Sunan Ibn Majah, it was 
recorded from Abu Rafi‘ that the Messenger of Allah jg 
sacrificed two castrated, fat, homed rams.* 3 * Abu Dawud and 
Ibn Majah recorded from Jabir: “The Messenger of Allah jg 
sacrificed two castrated, fat, homed rams.”* 4 ’ It was sg said, 
“The Messenger of Allah jg commanded us to examine their 
eyes and ears, and not to sacrifice the Muqabilah, the 
Mudabirah, the Sharqa, nor the Kharqa’.” This was recorded 
by Ahmad and the Sunan compilers, and At-Tirmidhi graded it 
SahihJ 5 ' As for the Muqabilah, it is the one whose ear is cut 
at the front, Mudabirah is the one whose ear is cut at the 
back, the Shurqa is the one whose ear is split, as Ash-Shafil 
said. The Kharqa’ is the one whose ear is pierced with a hole. 
And Allah knows best. It was recorded that Al-Bara’ said, “The 
Messenger of Allah sg said: 

At-Tabari 18:621. 

121 FathAl-Bari 10:11. 

Ahmad 6:8 - he is the only one who reported this version as was 
stated by the author in Jami‘ Al-Masanid was-Sunan 14:21. 

* 4 ' Abu Dawud 3:231, Ibn Majah 2 :1043. 

^ Ahmad 1:108, Abu Dawud 3:237, Tuhfat Al-Ahwadhi 5:82, An- 
Nasal 7:217, Ibn Majah 2:1050. 






iU ; )p l\jy6\ J> j^AW gjb 

j)\ o _ r ~S]\j , L^wil? 1 l\J~yt}\j 


*Four are not permitted for sacrifice: those that are obviously 
one-eyed, those that are obviously sick, those that are obviously 
lame and those that have broken bones, which no one ivould 
choose .» 


This was recorded by Ahmad and the Sunan compilers, and 
At-Tirmidhi graded it Sahib. 1 ’’ 


The Benefits of the Sacrificial Camels 


i’tf fe 

iln them are benefits for you} meaning, in the Budn (sacrificial 
camels) you find benefits such as their milk their wool and 
hair, and their use for riding. 

iln them are benefits for you for an appointed term,} 

Miqsam reported that Ibn ‘Abbas said: “Until you decide to 
offer them as a sacrifice.”* 2 ’ It was recorded in the Two Sahihs 
from Anas that the Messenger of Allah jg saw a man driving 
his sacrificial camel and said, 

"Ride if J The man said, “It is a sacrificial camel.” He said, 

*Ride it, woe to you!'> the second or third time.’ 3 ’ 

According to a report recorded by Muslim from Jabir, the 
Messenger of Allah jg said: 

’’’ Ahmad 4:284, Abu Dawud 2802, At-Tirmidhi 1497, An-Nasal 
7:215, Ibn Majah 3144. 

[2 ’ At-Tabari 18:623. 

,3 ’ Fath Al-Bari 5:450, Muslim 2 :960. 
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rJ) gii&i 

/ ^ {*$'/' *1 \ :> "' ^ ^ - t;''> 

Cutj —4 

^rpjiajLkici jlfc-ljf 
LjJ U *u) ii-lto ?3p 
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-^«-^ oj>£3 lj£fc£- ^ o> i 

C—>rJ l4jjf 

<^sUUS\ 


«TSl viiJf li! o/JUJl U^‘, 


J ojyUJL \+£j\* 
«l£J| 

“Ride it gently accor¬ 
ding to your needs .n' 11 

4 v-?J' WV j*-*A 

iand aftenvards they are 
brought for sacrifice to 
the ‘AtTq House.} 
meaning, they are 
eventually brought to 
the ‘Atiq House - 
which is the Ka‘bah - 
as Allah says: 

AzZX &. fa} 

ian offering, brought to 
the Ka'bah} [5:95] 

i% jfe. J uJCl; 

iand detained the Hady, 
from reaching their place 
of sacrifice} [48:25] 


L L^ 


^U.V' iS-fj Sj (»+»i > l* je <i' p- 1 it£3d_ _ r ^ y_.J,. 

jc Ji-j ii' _£i lit ^Jjl ■ri ’Sc^iii riii jLj-S <jjl 

i:ffjj4 6j ij&f #0 e 


434. And /or every nation We have appointed religious 
ceremonies, that they may mention the Name of Allah over the 
beast of cattle that He has given them for food. And your God 
is One God, so you must submit to Him Alone. And give glad 
tidings to the Mukhbitin.} 

435. V\7iose hearts are filled with fear xohen Allah is mentioned, 
and the patient who bear ivhatever may befall them, and zvho 


m 


Muslim 2 :961. 
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perfonn the Saldh, and who spend out of what We have 
provided for them.} 


Rites of Sacrifice have been prescribed for every Nation 
in the World 

Allah tells us that sacrifice and shedding blood in the Name of 
Allah has been prescribed for all nations. ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, 

4 ^ a * t£*«- 

4And for every nation We have appointed religious 
ceremonies,} “Festivals.” ‘Ikrimah said, “Sacrifices.” 


4And for every nation We have appointed religious 
ceremonies,} 


Zayd bin Aslam said, “This means Makkah; Allah did not 
appoint religious ceremonies anywhere else for any nation.” 111 


I 





4that they may mention the Name of Allah over the beast of 
cattle that He has given them for food.} 

It was recorded in the Two Sahths that Anas said, “The 
Messenger of Allah sg brought two fat, homed rams; he said 
Bismillah and Allahu Akbar, then he put his foot on their 
necks.* 21 




4And your God is One God, so you must submit to Him 
Alone.} 


Your God is One, even though the Laws of the Prophets may 
vary and may abrogate one another. All of the Prophets called 
mankind to worship Allah Alone with no partner or associate. 


"0 4 V 




4And We did not send any Messenger before you but We 


*'* Ad-Durr Al-Manthur 6:48. 

* 2 * Path Al-Bari 10:25, Muslim 3:1556. 
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revealed to him (saying): None has the right to be worshipped 
but I, so worship Me.} [21:25]. Allah says: 



iso you must submit to Him Alone.} meaning, submit to His 
commands and obey Him in all sincerity. 

iAnd give glad tidings to the Mukhbitfn.} Mujahid said about 
Mukhbitin, “Those who find contentment in their faith.” 1,1 Ath- 
Thawri said, “Those who find contentment in their faith and 
who accept the decree of Allah and submit to Him.” 121 It is 
better to interpret it by what comes next, which is: 

^ & % >h m 

iWliose hearts are filled with fear when Allah is mentioned,} 
meaning, their hearts fear Him. 

iand the patient who bear whatever may befall them} meaning, of 
afflictions. 

iand who perform the Salah,} they fulfill the dudes which Allah 
has enjoined upon them, the duty of performing the obligatory 
prayers. 

i^_jjjjL* p-£y>_j 

iand zvho spend out of what We have provided for them.} 

the good provision which Allah has given them. They spend on 
their families and servants, and on the poor and needy; they 
treat people kindly while remaining within the limits set by 
Allah. This is in contrast to the hypocrites, who are the 
opposite of all this, as we have discussed in the Tafsir of 
Surah Bara’ah ;' 3 ' to Allah be praise and blessings. 

111 At-Tabari 18:628. 

* 2 * Tafsir Ath-Thawri 213. 

131 See volume four, in the Tafsir of Surat At-Tawbah 9:67. 
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436. And the Budn, We have made them for you as among the 
symbols of Allah, wherein you have much good. So mention the 
Name of Allah over them when they are drawn up in lines (for 
sacrifice). Then, wlien they are down on their sides (after 
slaughter), eat thereof, and feed the Qatti' and the Mu'tarr. Thus 
have We made them subject to you that you may be grateful. } 


The Command to slaughter the Budn (Sacrificial Camel) 


Here Allah reminds His servants of the blessing which He has 
bestowed on His servants, by creating the Budn 11 * for them and 
making them one of His symbols. For He has decreed that they 
should be brought to His Sacred House; indeed, they are the best 
of that which may be offered as a sacrifice to Allah, as He says: 


it i*. % 4^31 % ffl % f&s % & £ 




iViolate not the sanctity of the Sha'a'ir of Allah, nor of the 
Sacred Month, nor of the animals brought for sacrifice, nor the 
garlanded people or animals, and others, nor the people coming 
to the Sacred Hoi/se^[5:2] 


iAnd the Budn, We have made them for you as among the 
symbols of Allah,} 

Ibn Jurayj said: “Ata’ commented on this Ayah, ‘Cattle and 
camels.’”* 2 * A similar view was also reported from Ibn ‘Umar, 
Said bin Al-Musayyib and Al-Hasan Al-Basri.* 3 * Mujahid said: 
“ Al-Budn means camels.”* 4 * According to Muslim, Jabir bin 
‘Abdullah and others said, “The Messenger of Allah 
commanded us to share in offering the sacrifice, a Budn 
(camel) for seven people, and one cow for seven people.”* 5 ’ 


’** Its explanation follows. 

121 At-Tabari 18:630. 

* 3 ' Muslim 2:882. 

* 4 ’ Ibn Abi Shaybah the unpublished section 367. 
* 5 * Muslim 2:882. 
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ft 


{wherein you have much good.} means, reward in the Hereafter. 



iSo mention the Name of Allah over them when they are drawn 
up in lines (for sacrifice).} 


It was reported from Al-Muttalib bin ‘Abdullah bin Han tab that 
Jabir bin ‘Abdullah said, “I prayed with the Messenger of Allah 
on ’Id Al-Adha. When he finished, he brought a ram and 
slaughtered it, saying, 



ji & ;y' -Mj > ^ 



" Bismillah, and Allahu Akbar. O Allah, this is on behalf of me 
and anyone of my Untmah who has not offered a sacrifice .» 

This was recorded by Ahmad, Abu Dawud and At-Tirmidhi. 1 ’ 1 
Muhammad bin Ishaq recorded from Yazld bin Abi Habib from 
Ibn ‘Abbas that Jabir said, “The Messenger of Allah jg 
sacrificed two rams on the day of id, and when he lay them 
down to sacrifice them, he said: 


ilr! ^ 3 fat iftfr) 

i VJ & Ji jj 


«/ him my face to the One Who created the heavens and the 
earth, being true and sincere in faith submitting myself to Him 
Alone, and I am not of the idolators. Verily, my prayer, my 
sacrifice, my living and my dying are for Allah, the Lord of all 
that exists for, with no partner or associate for Him. Tims am I 
commanded, and I am the first of the Muslims. O Allah, from 
You and to You, on behalf of Muixammad and his Ummah .» 

Then he said, ‘Bismillah’ and ‘Allahu Akbar’ and slaughtered 
them.” 121 

It was reported from ‘Ali bin Al-Husayn from Abu Rafi‘ that 


111 Ahmad 3:356, Abu D&wud 3:230, Tuhfat Al-Ahwadhi 5:113. 

121 Abu Dawud 3 :230,231. There are a number of narrations for this 
text which strengthen its authenticity. 
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when the Messenger of Allah jg wanted to offer a sacrifice, he 
would buy two fat, homed, fine rams. When he had prayed 
and addressed the people, he would bring one of them to 
where he was standing in the prayer place, and would sacrifice 
it himself with a knife, then he would say: 

J Vj ^ V & : 'if & r^' 1 

«0 Allah, this is on behalf of all of my Ummah, whoever bears 
wihiess of Taivhtd of You and bears witness that I have 
conveyed .» 

Then he would bring the other ram and sacrifice it himself, 
and say, 

«77iis is on behalf of Muhammad and the family of 
Muhammad .» 

He would give them to the poor and he and his family would 
eat from it as well. This was recorded by Ahmad and Ibn 
Majah.* 11 

Al-A‘mash narrated from Abu Zabiyan from Ibn ‘Abbas, 

iSo mention the Name of Allah over them when they are drawn 
up in lines (for sacrifice).} 

“When they are standing on three legs, with the left foreleg 
tied up. He says Bismillah and AUahu Akbar, La ilaha Ulallah, 
Allahumma Minka wa Laka (In the Name of Allah and Allah is 
Most Great; there is no God but Allah. O Allah, from You and 
to You).” 

In the Two Sahths it was recorded that Ibn ‘Umar came to a 
man who had made his camel kneel down in order to sacrifice 
it. He said, “Make it stand up fettered, (this is) the Sunnah of 
Abu Al-Qasim (i.e. the Prophet Muhammad sg).” 121 

iThen, when they are down on their sides,} 

I 1 ' Ahmad 6:8 Ibn Majah 2:1043, 1044. 

Al-Bukhari no. 1713. 
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Ibn Abi Najlh reported that Mujahid said, “This means, when 
it has fallen to the ground.”* 1 ' This was narrated from Ibn 
‘Abbas, and a similar view was narrated from Muqatil bin 
Hayyan. ‘Abdur-Rahman bin Zayd bin Aslam said, 

iTheti, when they are doiun on their sides,} 

“Meaning, when they have died.” 121 This is what was meant by 
the comment of Ibn ‘Abbas and Mujahid, for it is not 
permitted to eat from the sacrifice when it has been 
slaughtered until it has died and its movements have ceased. 
It was reported in a Marfu' Hadith: 


“Do not rush until you are sure that the animal is dead 

Ath-Thawri narrated in his Jami‘ that Umar bin Al-Khattab 
said that, and he supported it with the Hadith of Shaddad bin 
‘Aws in Sahih Muslim: 




iCr* CdS «bl jl» 

i ‘jj&C. ~rS -X>-1 j 


a Allah has prescribed proficiency in all things. If you kill, kill 
well; and if you slaughter, slaughter zuell. Let each one of you 
sharpen his blade and let him spare suffering to the animal he 
slaughters .»* 4 ' 

It was recorded that Abu Waqid Al-Laythi said, “The 
Messenger of Allah jg said: 

W V' ^3 ji 

u Whatever is cut from an animal while it is still alive is 
Maytah (dead flesh) J 

This was recorded by Ahmad, Abu Dawud and At-Tirmidhi, 
who graded it Sahih . (S| 


111 At-Tabari 18:635. 

121 At-Tabari 18:635. 

131 Al-Bayhaqi 9:278. 

141 Muslim 3:1548. 

* 5 * Ahmad 5:518, Abu Dawud 3:277, Tuhfat Al-Ahwadhi 5:55. 
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ieat thereof , and feed Qatti' and the Mu'tarr ...)> 

This is a command which implies that this is permissible. Al- 
‘Awfi reported that Ibn ‘Abbas said, “Qani' is the one who is 
content with what he is given and he stays in his house, and 
the Mu'tarr is the one who comes to you and rubs shoulders 
with you so that you will give him some meat, but he does not 
ask for it.”* 11 This was also the view of Mujahid and 
Muhammad bin Ka'b Al-Qurazi.* 21 Ali bin Abi Talhah reported 
that Ibn ‘Abbas said, "Qani' is the one who is too proud to 
ask, and Mu'tarr is the one who does ask.”* 31 This was also 
the view of Qatadah, Ibrahim An-Nakha‘i and Mujahid, 
according to one report narrated from him. 141 And the opposite 
was also suggested. This Ayah has been quoted as evidence by 
those scholars who said that the sacrifice should be divided 
into three: a third for the one who offers the sacrifice to eat 
from, a third to be given as gifts to his friends, and a third to 
be given in charity to the poor, because Allah says: 



ieat thereof and feed the poor who does not ask, and the 
beggar zvho asks > 

But there is no evidence in this Ayah for this view. According 
to a Sahth Hadith , the Messenger of Allah said to the 
people: 


, ; * * * , i* , * ,, , > i,,' »i» » 




«/ used to forbid you to keep the meat of the sacrifice for more 
than three days, but noto eat from it and keep it as you see 
fit.*™ 

According to another report: 


111 At-Tabari 18:636. 

121 At-Tabari 18:636. 

131 At-Tabari 18:363, 367. 
[4 > At-Tabari 18 :363,367. 
[s| An-Nas&l 7:234. 
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«£«/ some, teep some and give some in charity. 

According to another report: 

*' , " * * (+ * * ' 

^ 1 .X-Aj J I j\£j ® 

“Eat some, feed others, and give some in charity .»* 2 * 

As for the animal skins, it was recorded in Musnad Ahmad 
from Qatadah bin An-Nu‘man in the Hadith about the 
sacrifice: 

a Li j* —j J LftJ jJL>«j 1 y C-oZJL* I j j \j 

«Eat and give in charity, and make use of the skins, but do not 
sell f/iew.» |31 

(Note) 

It was recorded that Al-Bara’ bin ‘Azib said, “The Messenger of 
Allah sg said: 

Aij i jPvJ ji J*-I 4 ^ 4j IJLj U tjj* 

^ S±LL^\ fjA <0jb AAji 'y> uili a*>*waJl 4 OUl 

«s^ 

’‘The first thing that we should do on this day of ours (’Id) is to 
pray, then ive return and offer the sacrifice. Whoever does that 
will have followed our Sutmah. Wlwever slaughters his animal 
before the prayer, this is just meat which he has brought for his 
family, it is not a sacrifice at all J This was recorded by (Al- 
Bukhari and Muslim). ,4) 

And in Sahih Muslim, it is mentioned that one is not to offer 
the sacrifice until the Imam (leader) has offered his J 5 ' 

It is prescribed to offer the sacrifice on the day of Nahr and 

1,1 An-Nasal 7:170. 

121 Fath Al-Bari 11:29. 

131 Ahmad 4:15. 

141 Fath Al-Bari 2 :526, Muslim 3:1553. 

Similar is mentioned in no. 5083 of Muslim. 
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the following three days of Tashriq , (1 ' because of the Hadlth of 
Jubayr bin Mut‘im who said that the Messenger of Allah 
said: 


•{4 $ 

«77ie days of Tashriq are all (for) sacrifice .» This was recorded by 
Ahmad and Ibn HibbanJ 2 * 




iThus have We made them subject to you that you may be grateful.} 
means, for this reason. 




iThus have We made them subject to you} 

means, We have subjugated them to you, i.e., We have made 
them submissive towards you, so that if you wish you can ride 
them, or if you wish you can milk them, or if you wish you 
can slaughter them,’ as Allah says: 


pi* lli Lill i£ f'}} 


4Do they not see that We have created for them of what Our 
Hands have created, the cattle, so that they are their 
metiers. >[36:71] until He said: 




4Will they not then be grateful?} [36:73] 
And Allah says in this Ayah: 


4Z&Z p3p&: M} 


iThus have We made them subject to you that you may be 
grateful.} 


P <04 aj&f ic % VjL & x J} 

J . 'r'i. ✓ • > 5? ''''' ^ ✓✓ / -f/ ^ 


437. It is neither their meat nor their blood that reaches Allah, 


111 Referring to the process of hanging the meat to dry in the sun. For 
more details, see volume one, the Tafsir of SUrat Al-Baqarah 2:203. 

121 Ahmad 4:82. 
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but it is Taqwa from you that reaches Him. Thus have We 
made them subject to you that you may proclaim Allah's 
greatness for His guidance to you. And give glad tidings to the 
doers of good;} 


The Goal of the Udhiyyah (Sacrifice) according to Allah 
is the Sincerity and Taqwa of His Servant 

Allah says: this sacrifice is prescribed for you so that you will 
remember Him at the time of slaughter, for He is the Creator 
and Provider. Nothing of its flesh or blood reaches Him, for He 
has no need of anything other than Himself. 

During the time of Jahiliyyah, when they offered sacrifices to 
their gods, they would put some of the meat of their sacrifices 
on their idols, and sprinkle the blood over them. But Allah 
says: 

& & 


411 is neither their meat nor their blood that reaches Allah,} 


Ibn Abi Hatim recorded that Ibn Jurayj said, “The people of 
the Jahiliyyah used to put the meat of their sacrifices and 
sprinkle the blood on the House, and the Companions of the 
Messenger of Allah jfe said, “We have more right to do that.” 
Then Allah revealed the words: 


ip* jp ic pj lijE, % a :c p 


4It is neither their meat nor their blood that reaches Allah, but 
it is Taqioa from you that reaches Him.} 

That is what He will accept and reward for, as mentioned in 
the Sahth, 



'‘Allah does not look to your appearance or your colors, but He 
looks to your hearts and deeds P 

And in the Hadith ; 


*Indeed charity falls in the Hand of Ar-Rahman before it falls 

m 


Muslim 4 :1987. 
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in the hand of the one asking.^ 

4 Thus have We made them subject to you$ meaning, Tor this 
purpose We have subjugated the Budn for you/ 

ithat you may proclaim Allah’s greatness for His guidance to 
you > 

means, that you may glorify Him for guiding you to His 
religion and His way which He loves and is pleased with, and 
has forbidden you to do all that He hates and rejects. 

iAnd give glad tidings to the doers of good.} 

means, ‘give good news, O Muhammad, to those who do good,' 
i.e., whose deeds are good and who remain within the limits 
prescribed by Allah, who follow that which has been 
prescribed for them, who believe in the Messenger jg and 
follow that which he has conveyed from his Lord. 

(Note) The Udhiyyah is Sunnah Mustahabbah [2] 

One animal is sufficient on behalf of all the members of one 
household. Ibn Umar said, “The Messenger of Allah 
continued to offer sacrifice for ten years.” This was recorded 
by At-Tirmidhi. 131 Abu Ayyub said: “At the time of the 
Messenger of Allah a man would sacrifice a sheep on 
behalf of himself and all the members of his household, and 
they would eat from it and feed others, until the people started 

^ Meaning a recommended practice. It must be noted here that these 
two Ayat and most of the commentary related to them, is about the 
Hady or sacrificial animal for Hajj. Much of the commentary 
generally applies to the sacrifice of Udhiyyah for the non-pilgrim as 
well. But the ruling of Mustahab , and the sacrifice after the prayer 
are among the statments that are not related to the Hady. For more 
details on the Hady see volume one, the Tafstr of Surat Al-Baqarah 
(2:196). 

^ Al-Hiliyah 4:81. Similar was recorded by Al-Bukhari no. 1410. 

^ Tuhfat AbAhwadhi 5 :96. 



boasting [by sacrificing more than one] and things reached the 
stage that you see now/’ This was recorded by At-Tirmidhi, 
who graded it Sahlh, and by Ibn Majah.^ ‘Abdullah bin 
Hisham used to sacrifice one sheep on behalf of his entire 
family; this was recorded by Al-BukhariJ 2 * 

Concerning how old the sacrificial animal should be, Muslim 
recorded from Jabir that the Messenger of Allah sg said: 


« jljaJl •jA Xfi-X>• i o l N| Nj 


•Do not sacrifice any but mature animals, and if that is not 
possible, then sacrifice a young sheep.»' 3 ‘ 


4 >’ fy~ 


438. Truly, Allah defends those who believe. Verily, Allah likes 
not any treacherous in grate.} 


Good News of Allah’s Defence for the Believers 

Here Allah tells us that He defends His servants who put their 
trust in Him and turn to Him in repentance; He protects them 
from the the worst of evil people and the plots of the sinners; 
He protects them, guards them and supports them, as He tells 
us elsewhere: 


41s not Allah sufficient for His servant?} [39:36] 

itpa & js. 2 y $ * k 


4And whosoever puts his trust in Allah, then He ivill suffice 
him. Verily, Allah will accomplish his purpose. Indeed Allah 
has set a measure for all things} [65:3]. 




4 Verily, Allah likes not any treacherous ingrate} 


means, He does not like any of His servants who bear these 
characteristics, i.e., treachery in covenants and promises 


Abu Dawud 5:90, Ibn Majah 2:1051. 
121 FathAl-Bari 13:213. 

Muslim 3:1555. 
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whereby a person does not do what he says, and ingratitude is 
to deny the blessings, whereby one does not acknowledge or 
appreciate them. 
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439. Permission (to fight) is given to those (believers) who are 
fought against, because they have been wronged; and surely, 
Allah is able to give them victory .£■ 

440. Tltose who have been expelled from their homes unjustly 
only because they said: “Our Lord is Allah." For had it not 
been that Allah checks one set of people by means of another, 
Saiodmi', Biya‘, Salawdt, and Masjids, wherein the Name of 
Allah is mentioned much, would surely have been pulled down. 
Verily, Allah will help those who help His (cause). Truly, 
Allah is All-Strong, All-Mighty.$ 


Permission to fight; this is the first Ayah of Jihad 

Al-‘Awfi reported that Ibn ‘Abbas said, “This was revealed 
about Muhammad sg and his Companions, when they were 
expelled from Makkah.” 111 Mujahid, Ad-Dahhak and others 
among the Salaf, such as Ibn ‘Abbas, TJrwah bin Az-Zubayr, 
Zayd bin Aslam, Muqatil bin Hayan, Qatadah and others said, 
“This is the first Ayah which was revealed about Jihad .” |21 Ibn 
Jarir recorded that Ibn ‘Abbas said, “When the Prophet jg was 
driven out of Makkah, Abu Bakr said, "They have their 
Prophet. Truly, to Allah we belong and truly, to Him we shall 
return; surely they are doomed.’ ” Ibn ‘Abbas said, “Then Allah 
revealed the words: 


^ jj J '_y4-k JhyClX j»jIj 


4Permission (to fight) is given to those (believers) fought 
against, because they have been wronged; and surely, Allah is 


111 At-Tabari 18:643. 

121 At-Tabari 18:643, 644, Ad-Durr Al-Manthur 6:87. 
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able to give them victory.}” 

Abu Bakr, may Allah be pleased with him, said, “Then I knew 
that there would be fighting.” Imam Ahmad added: “Ibn ‘Abbas 
said, This was the first Ayah to be revealed concerning 
fighting.’” 11 ’ This was also recorded by At-Tirmidhi and An- 
Nasa’I in the Book of Tafsir of their Sunans. ’ 2 ’ At-Tirmidhi 
said: “It is a Hasan Hadith.” 

/ f ,/ // J / \ 

j-*y> Jc in' 


iand surely, Allah is able to give them victory.} 

means, He is able to grant victory to His believing servants 
without any fighting taking place, but He wants His servants 
to strive their utmost in obeying Him, as He says: 


y ;iji (4 3l> jliji' CfJZt ij 
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4So, zvhen you meet those zuho disbelieve, strike necks till when 
you have killed and wounded many of them, then bind a bond 
firmly. Thereafter either for generosity, or ransom, until war 
lays down its burden. Thus, but if it had been Allalt's will. He 
Himself could certainly have punished them. But (He lets you 
fight) in order to test some of you with others. But those who 
are killed in the way of Allah, He will never let their deeds be 
lost. He will guide them and set right their state. And admit 
them to Paradise which He has made known to them.} [47:4-6] 
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$ Fight against them so that Allah will punish them by your 
hands, and disgrace them, and give you victory over them, and 
heal the breasts of a believing people, and remove the anger of 
their (believers') hearts. Allah accepts the repentance of whom 
He zvills. Allah is All-Knowing, All-Wise.} [9:14-15] 


’’’ Ahmad 1:216. 

’ 2 ’ Tuhfat Al-Ahwadhi 9:15, An-Nasal in Al-Kubra 6:411. 
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4And surely, We shall try you till We test those who strive 
hard and the patient, and We sluill test your facts > [47:31). 

And there are many similar Ayat. 

Ibn ‘Abbas commented on the Ayah, 


4and surely, Allah is able to give them (believers) victory .^ 

“And this is what He did.”' 1 ’ Allah prescribed Jihad at an 
appropriate time, because when they were in Makkah, the 
idolators outnumbered them by more than ten to one. Were 
they to engage in fighting at that time, the results would have 
been disastrous. 

When the idolators went to extremes to persecute Muslims, to 
expel the Prophet sfe and resolving to kill him; when they sent 
his Companions into exile here and there, so that some went 
to Ethiopia and others went to Al-Madlnah; when they settled 
in Al-Madlnah and the Messenger of Allah jg joined them 
there, and they gathered around him and lent him their 
support, and they had a place where Islam prevailed, and a 
stronghold to which they could retreat; then Allah prescribed 
Jihad against the enemy, and this was the first Ayah to be 
revealed for it. Allah said: 


■ v : i 
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iPennission (to fight) is given to those fought against, because 
they have been zoronged; and surely, Allah is able to give them 
victory . Tlwse zvho have been expelled from their homes 
unjustly} 

Al-‘Awfi reported that Ibn ‘Abbas said; “They were driven out of 
Makkah to Al-Madlnah unjustly, i.e., Muhammad sg and his 
Companions.”* 2 * 


m At-Tabari 18:643. 
,2 * At-Tabari 18:643. 
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Uj yyb y\f 

ionly because they said: "Our Lord is Allah. means, they had 
not done anything to their people or committed any wrongs 
against them, apart from the fact that they believed in the 
Oneness of Allah and they worshipped Him Alone, with no 
partner or associate. But for the idolators, this was the worst of 
sins, as Allah says: 




iand have driven out the Messenger and yourselves because you 
believe in Allah, your Lord!} [60:1]. 

Then Allah says: 


4j^ u y>* y&y 

iFor had it not been that Allah checks one set of people by 
means of another,} 

meaning, were it not for the fact that He repels one people by 
means of another, and restrains the evil of people towards 
others by means of whatever circumstances He creates and 
decrees, the earth would have been corrupted and the strong 
would have destroyed the weak. 



iSazoamV surely have been pulled down} means the small temples 
used by monks. This was the view of Ibn 'Abbas, Mujahid, Abu 
Al-'Aliyah, ‘Ikrimah, Ad-Dahhak and othersJ 1 * Qatadah said, 
“This refers to the places of worship of the Sabians;” according 
to another report, he said, 'The SawamV of the Zoroastrians.” 
Muqatil bin Hayyan said, “These are houses along the roads. n 




4Biya‘.} These are larger than the SawamV and accommodate 
more worshippers; the Christians also have these. This was the 
view of Abu Al-'Aliyah, Qatadah, Ad-Dahhak, Ibn Sakhr, 


l 1 ! At-Tabari 18 :647, Ad-Durr ALManthur 6 :59, 60, Ar-Razi 3 :36. 
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Muqatil bin Hayyan, Khusayf and others.' 11 Ibn Jubayr 
reported from Mujahid and others that this referred to the 
synagogues of the Jews which are known to them as Salat. And 
Allah knows best. 


iSalawat} Al-‘Awfi reported that Ibn ‘Abbas said, “Salawat 
means churches.” 121 Ikrimah, Ad-Dahhak and Qatadah said 
that it referred to the synagogues of the Jews. Abu Al-'Aliyah 
and others said, “Salawat refers to the places of worship of the 
Sabians.” Ibn Abi Najih reported that Mujahid said, “Salawat 
refers to places of worship of the People of the Book and of the 
people of Islam along the roads.” 131 Masjids belong to the 
Muslims. 

<ui* ^ 

iwherein the Name of Allah is mentioned much,} 

It was said that the pronoun refers to Masjids, because this is 
the closest of the words mentioned. Ad-Dahhak said, “In all of 
them the Name of Allah is often mentioned.” Ibn Jarir said, 
“The correct view is that the monasteries of the monks, the 
churches of the Christians, the synagogues of the Jews and 
the Masjids of the Muslims, in which the Name of Allah is 
mentioned much, would have been destroyed — because this is 
the usual usage in Arabic.”' 4 ' Some of the scholars said, “This 
is a sequence listing the smallest to the greatest, because the 
Masjids are more frequented by more worshippers who have 
the correct intention and way.” 

'4' > 

J 4 w 

4Verily, Allah will help those who help His (cause).} 

This is like the Ayah: 

1,1 At-Tabari 18:648. 

121 At-Tabari 18:649. 

' 3| At-Tabari 18:650. 

' 4| At-Tabari 18:650. 
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40 you who believe! If you help (in the cause of) Allah, He xoill 
help you, and make your foothold firm. But those who 
disbelieve, for them is destruction, and (Allah) will make their 
deeds vain.} (47:7-8] 


iTruly, Allah is All-Strong, All-Mighty.} 

Allah describes Himself as being All-Strong and All-Mighty. By 
His strength He created everything and measured it exactly 
according to its due measurements; by His might nothing can 
overpower Him or overwhelm Him, rather everything is 
humbled before Him and is in need of Him. Whoever is 
supported by the All-Strong, the All-Mighty, is indeed 
supported and helped, and his enemy will be overpowered. 
Allah says: 


fa p ®jf j$S} 


iAnd, verily, Our Word has gone forth of old for Our 
servants, the Messengers, that they verily, would be made 
triumphant, and that Our soldiers! They verily, would be the 
victors.} [37:171-173] 




j\ zXJj Q cXrit-'t ii' C Sk =>} 


iAllah has decreed: “Verily, it is I and My Messengers ivho 
shall be the victorious." Verily, Allah is All-Powerfixl, All- 
Mighty.} (58:21] 


if !y’*j 0$} 




441. Those who, if We give than power in the land, establish 
the Salah, enforce the Zakah, and they enjoin the good and 
forbid the evil. And with Allah rests the end of (all) matters.} 




The Duties of the Muslims when They attain Power 


Ibn Abi Hatim recorded that TJthman bin ‘Affan said, “The 
Ayah: 


LJ* If+i) i trA> jffo' 1 li * 4 ^-* jj, 


iThose who, if We give them power in the land, (they) establish 
the Salah, enforce the Zakdh, and they enjoin the good and 
forbid the evil.} 

was revealed concerning us, for we had been expelled from our 
homes unjustly only because we said: ‘Our Lord is Allah.’ 
Then we were given power in the land, so we established 
regular prayer, paid the Zakdh, enjoined what is good and 
forbade what is evil, and with Allah rests the end of (all) 
matters. This is about my companions and Abu Al- 

‘Aliyah said, “They were the Companions of Muhammad jg.” 
As-Sabah bin Suwadah Al-Kindi said, “I heard ‘Umar bin 
‘Abdul-‘Aziz give a speech and say: 


iThose who, if We give them power in the land....} 


Then he said, “This is not obligatory only for those who are in 
authority, it also applies to those who are governed by them. 
Shall 1 not tell you what you can expect from your governor, 
and what duties those who are ruled owe to him? Your rights 
over your governor are that he should check on you with 
regard to your duties towards Allah and restore the rights that 
you have over one another, and that he should guide you to 
the straight path as much as possible. Your duties towards 
him are that you should obey him without cheating and 
without resentment, and you should obey him both in secret 
and openly.” ‘Atiyah Al-‘Awfi said, “This Ayah is like the Ayah: 



Ibn Abi Hatim 8:2496, 2497. 
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iAllah has promised 
those among you who 
believe and do righteous 
good deeds, that He will 
certainly grant them 
succession to (the pre¬ 
sent rulers) in the land} 
[24:55]. 

vij} 

iAnd with Allah rests 
the end of (all) matters.} 
This is like the Ayah: 

iC^jCQl vj&ij} 

iAnd the good end is for 
those who have Taqwa} 
[28:83|. 

Zayd bin Aslam said: 

iAnd with Allah rests 
the end of (all) matters .} 
M And with Allah will 
be the reward for 
what they did.” 111 
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142. And if they deny you , so did deny before them the people 
ofNuh, 'Ad and Thamfid.} 

143. And the people of Ibrahim and the people of Lilt,} 
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111 Ibn Abi Hatim 8:2498. 
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444. And the dwellers of Madyan; and denied was Musa. But 
I granted respite to the disbelievers for a while, then I seized 
them, and how (terrible) was My punishment!) 

445. And many a township did We destroy while they were 
given to wrongdoing, so that it lie in ruins, and a deserted well 
and castle Mashtd!) 

446. Have they not traveled through the land, and have they 
hearts wherewith to understand and ears wherewith to hear? 
Verily, it is not the eyes that grow blind, but it is the hearts 
which are in the breasts that grow blind.) 


The Consequences for the Disbelievers 


Here Allah consoles His Prophet Muhammad jg for the 
disbelief of those among his people who opposed him. 




iii 


4And if they deny you, so did deny before tltem the people of 
Nuh) until His saying, 


i&f V; 




4and denied was Musa.) means, despite all the clear signs and 
evidence that they brought. 


4But I granted respite to the disbelievers for a while,) means, 
1 delayed and postponed.’ 


' jj ) 


4then I seized them, and how (terrible) was My punishment!) 
means, how great was My vengeance against them and My 
punishment of them!’ In the Two Sahihs it is reported from 
Abu Mtlsa that the Prophet jg said: 

lit pJlk) 2)1 jj 8 

'‘Allah lets the wrongdoer carry on until, when He seizes him, 

He will never let him goj Then he recited: 


u} & sa % Xj 53 <^) 


iSuch is the punishment of your Lord when He seizes the 
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towns while they are doing wrong. Verily, His punishment is 
painful (and) severe [11:102] 1 * 1 


Then Allah says: 


oi 


A 


iAnd many a township did We destroy) 


iwhile they were given wrongdoing,$ 
meaning, they were rejecting their Messengers. 


4so that it lie in ruins,$ Ad-Dahhak said, “[Leveled to] their 
roofs,i.e., their houses and cities were destroyed. 

4and (many) a deserted welfy means, they draw no water from it, 
and no one comes to it, after it had been frequented often by 
crowds of people. 





4and a castle Mashtdfy Ikrimah said, “This means whitened with 
plaster.^ 3 * Something similar was narrated from ‘Ali bin Abi 
Talib, Mujahid, ‘Ata’, Said bin Jubayr, Abu Al-Mulayh and Ad- 
Dahhak J 4 * Others said that it means high and impenetrable 
fortresses. All of these suggestions are close in meaning and do 
not contradict one another, for this sturdy construction and 
great height did not help their occupants or afford them any 
protection when the punishment of Allah came upon them, as 
He says: 


£& p& m £$» 


4“Wheresoever you may be, death will overtake you even if you 
are in Buriij Mushayyadah!”} [4:78] 


111 Fath Al-Bari 8:205, Muslim 4:1997. 
121 At-Tabari 18:653. 

131 At-Tabari 18:654, 655. 

At-Tabari 18:655, Al-Baghawi 3:291. 
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i<J$K 


4 




4Hrtt>e //iei/ not traveled through the land 4 

means, have they not traveled in the physical sense and also 
used their minds to ponder? That is sufficient, as Ibn Abi Ad- 
Dunya said in his book At-Tafakkur wal-Ttib&r, “Some of the 
wise people said, ‘Give life to your heart with lessons, 
illuminate it with thought, kill it with asceticism, strengthen it 
with certain faith, remind it of its mortality, make it aware of 
the calamities of this world, warn it of the disasters that life 
may bring, show it how things may suddenly change with the 
passing of days, tell it the stories of the people of the past, 
and remind it what happened to those who came before.’ ” 
Walk through their ruins, see what they did and what became 
of them, meaning, look at the punishments and divine wrath 
that struck the nations of the past who belied, 




iand have they hearts wherewith to understand and ears 
wherewith to hear ?) 

meaning, let them learn a lesson from that. 




4 Verily, it is not the eyes that groiv blind, but it is the hearts 
which are in the breasts that grow blind. 4 

means, the blind person is not the one whose eyes cannot see, 
but rather the one who has no insight. Even if the physical 
eyes are sound, they still cannot learn the lesson. 


i 
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447. And they ask you to Iwsten on the torment! And Allah 
fails not His promise. And verily a day with your Lord is as a 
thousand years of what you reckon .4 

448. And many a township did I give respite while it was 
given to wrongdoing. Then I seized it (with punishment). And 
to Me is the (final) return (of all).4 
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The Disbelievers Demand for the Punishment 

Allah tells His Prophet sg: 


iAnd they ask you to hasten on the torment!} 


meaning, these disbelievers who disbelieve in Allah and His 
Book and His Messenger jg and the Last Day. This is like the 
Ayat. 


j* tjie J_l*»l» jt j* 'x* -LfD' a\j} 


iAnd (remember) ivhen they said: “O Altdh! If this is indeed 
the truth from You, then rain down stones on us from the sky 
or bring on us a painfid torment."} (8:32] 

/ y./ ✓ /// I } ss , 
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iThey say: "Our Lord! Hasten to us Qittand (our punishment) 
before the Day of Reckoning!"} (38:16]. 

i\Zj iLt Jj} 


iAnd Allah fails not His promise.} means, His promise to bring 
about the Hour and wreak vengeance upon His enemies, and to 
honor His close friends. 

IXj cjiV X* ly) C&f)} 


iAnd verily a day with your Lord is as a thousand years of 
what you reckon.} 


means, He does not hasten, for what is counted as a thousand 
years with His creation is as one day with Him, and He knows 
that He is able to exact revenge and that He will not miss a 
thing, even if He delays and waits and postpones. Hence He 
then says: 


f 3' illji O' irA ^= 0 } 


iAnd many a township did I give respite while it was given to 
wrongdoing. Then I seized it (with punishment). And to Me is 
the (final) return (of all).} 

Ibn Abi Hatim recorded from Abu Hurayrah that the 



594 


Tafsir Ibn Kathir 


Messenger of Allah jg said: 



fUiSii Jilt 


l The poor among the Muslims will enter Paradise half a day 
before the rich - five hundred years .» 


This was recorded by At-Tirmidhi and An-Nasal from the 
Hadith of Ath-Thawri from Muhammad bin ‘Amr. At-Tirmidhi 
said, “Hasan Sahib.’* 11 

Abu Dawud recorded at the end of Book of Al-Malahim in his 
Sunan from Sa‘d bin Abi Waqqas that the Prophet jg said: 




*A' 


«/ hope that it will not be too much for my Ummah if Allah 
delays them for half a day .» 


It was said to Sa‘d, “What does half a day mean?” He said, 
“Five hundred years.”* 2 * 


li" jX> isi l£\ J.\b\ (f}£ $} 
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449. Say: "O mankind! I am (sent) to you only as a plain 
wamer."} 


450. So those who believe and do righteous good deeds, for 
them is forgiveness and Rizq Karim.} 

451. But those who strive against Our Ayat to frustrate them, 
they will be dwellers of the Hellfire.} 


The Recompense of the Righteous and the Unrighteous 

Allah said to His Prophet ^§5, when the disbelievers asked him 
to hasten on the punishment for them: 


J.-? 


4Say: "O mankind! I am (sent) to you only as a plain 
wamer."} 


111 Tuhfat Al-Ahwadhi 7:21, An-Nasal in Al-Kubra 6:412. 
* 2 * Abu Dawud 4:517. 
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meaning, ‘Allah has sent me to you to warn you ahead of the 
terrible punishment, but I have nothing to do with your 
reckoning. Your case rests with Allah: if He wills. He will 
hasten on the punishment for you; and if He wills, He will 
delay it for you. If He wills he will accept the repentance of 
those who repent to Him; and if He wills, He will send astray 
those who are decreed to be doomed. He is the One Who does 
whatsoever He wills and wants and chooses. 


iThere is none to put back His judgement and He is swift at 
reckoning.} 113:41] 




41 am (sent) to you only as a plain warmer. So those who 
believe and do righteous good deeds,} 

means, whose hearts believe and whose actions confirm their 
faith. 


^C(S •jjjj 

ifor them is forgiveness and Rizq Karim.} 

means, forgiveness for their previous bad deeds, and a great 
reward in return for a few good deeds. Muhammad bin Ka*b 
Al-Qurazi said, “When you hear Allah’s saying: 

iRizq Karim} this means Paradise.”' 1 * 

&*** 0$j} 

4But those ivho strive against Our Ayat to frustrate them,} 

Mujahid said, “To discourage people from following the Prophet 
3 g.”' 2 * This was also the view of ‘Abdullah bin Az-Zubayr, “to 
discourage.”' 3 * Ibn ‘Abbas said, “To frustrate them means to 


' 1 * Ad-Durr Al-Manthur 6:63. 
* 2 * At-Tabari 18:662. 

* 3 * Ad-Durr Al-Manthur 6:64. 
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resist the believers 
stubbornly.” 111 

ithey will be dwellers of 
the Hellfire 

This refers to the 
agonizingly hot Fire 
with its severe punish¬ 
ment, may Allah save 
us from it. Allah says: 

Cf - ir . ^ 
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iTIwse who disbelieved 
and hinder (men) from 
the path of Allah, for 
them We will add tor¬ 
ment to the torment be¬ 
cause they used to spread 
corruption > [16:88] 
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452. Never did We send a Messenger or a Prophet before you 
but when he did recite (the revelation or narrated or spoke), 
Shaytdn threw (some falsehood) in his recitation (of the 
revelation). But Yansakh Allah that which Shaytdn throws in. 


Ad-Durr AUManthur 6 :64. 
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Then Allah establishes His revelations. And Allah is All- 
Knoiver, All-Wise:} 

453. That He (Allah) may make what is thrown in by Shay tan 
a trial for those in whose hearts is a disease and whose hearts 
are hardened. And certainly, the wrongdoers are in an 
opposition far-off (from the truth).} 

454. And that those who have been given knoivledge may know 
that it (this Qur'an) is the truth from your Lord, so that they 
may believe therein, and their hearts may submit to it with 
humility. And verily, Allah is the Guide of those who believe, 
to the straight path.} 


How the Shayt&n threw some Falsehood into the Words 
of the Messengers, and how Allah abolished that 

At this point many of the scholars of Tafsir mentioned the 
story of the Gharaniq and how many of those who had 
migrated to Ethiopia came back when they thought that the 
idolators of the Quraysh had become Muslims, but these 
reports all come through Mursal*' 1 chains of narration and I 
do not think that any of them may be regarded as Sahih. And 
Allah knows best. 

Al-Bukhari said, “Ibn ‘Abbas said, 


4 in his recitation (of the revelation).} 

“When he spoke, the Shay tan threw (some falsehood) into his 
speech, but Allah abolished that which the Shay tan threw 
in.” 12 ' 


4.^>: # 


4Then Allah establishes His revelations.} ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, 


a 3 & 


iiohen he did recite (the revelation), Shaytan threw (some 
falsehood) in it} 


* 1 * Mursal: A chain of narration that stops before the Companion. 
121 Path Al-Bari 8 :292. 
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“When he spoke, the Shay tan threw (some falsehood) into his 
speech.” 11 ’ Mujahid said: 

twhen he did recite ^ “When he spoke. ”’ 2 ’ It was said that it 
refers to his recitation, whereas, 

ibut they trust upon Amanty 

means they speak but they do not write. 13 ’ Al-Baghawi and 
the majority of the scholars of Tafsir said: 

^he did recite ^ “Reciting the Book of Allah.” 

iShaytdn threw (some falsehood) in it$ “In his recitation.” 141 
Ad-Dahhak said: 

iwhen he did recite} “When he recited.” 15 ’ Ibn Jarir said, “This 
comment is more akin to interpretation.”’ 6 ’ 

J, £ & 

iBut Yansakh Allah that which Shaytan throws in.$ 

The meaning of the word Naskh in Arabic is to remove or lift 
away. ‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “This 
means, Allah cancels out that which the Shaytan throws 
in.” 17 ’ 

111 At-Tabari 18:667. 

121 At-Tabari 18:667. 

’ 3 ’ See volume one, the Tafsir of Surat Al-Baqarah (2:78). 

’ 4| Al-Baghawi 3:293. 

[S| At-Tabari 18:668. 

,6 ’ At-Tabari 18:668. 

,7 ’ At-Jabari 18:668. 
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4 And Allah is All-Knower,) means, He knows all matters and 
events that will happen, and nothing whatsoever is hidden from 
Him. 

4* 


4All-Wise means, in His decree, creation and command, He 
has perfect wisdom and absolute proof, hence He says: 


tf ■'-'•/I \ 


iThat He (Allah) may make what is thrown in by Shaytan a 
trial for those in whose hearts is a disease > 

meaning, doubt, Shirk, disbelief and hypocrisy. Ibn Jurayj 
said: 


/ Jt> x-* >> tf#\ 

Vj* 4 ^jJ'F 

4those in whose hearts is a disease) “The hypocrites, and 



4 and whose hearts are hardened.) means the idolaters.” 1 ' 1 


4^. J) 


4 And certainly, the wrongdoers are in an opposition far-off.) 

means, far away in misguidance, resistance and stubbornness, 
i.e., far from the truth and the correct way. 






4And that those who have been given knowledge may know that 
it is the truth from your Lord, so that they may believe 
therein,) 


means, ‘so that those who have been given beneficial 
knowledge with which they may differentiate between truth 
and falsehood, those who believe in Allah and His Messenger, 
may know that what We have revealed to you is the truth 
from your Lord, Who has revealed it by His knowledge and 
under His protection, and He will guard it from being mixed 
with anything else.’ Indeed, it is the Wise Book which, 


(i| 


At-Tabari 18:669. 
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4-^i^f ■&* OJ && -M 1 *- # X> 4i-*i •£> Jt ^ 


^Falsehood cannot come to it from before it or behind it, (it is) 
sent down by the All-Wise, Worthy of all praise (Allah).} 
[41:42] 


4* 


iso that they may believe therein,} means, that they may believe 
that it is true and act upon it. 



iand their hearts may submit to it with humility.} 

means, that their hearts may humble themselves and accept 
it. 


4 


✓ 



4 P* <$ & & 


4And verily, Allah is the Guide of those ivho believe, to tlie 
straight path.} 

means, in this world and in the Hereafter. In this world, He 
guides them to the truth and helps them to follow it and to 
resist and avoid falsehood; in the Hereafter, He will guide them 
to the straight path which leads to the degrees of Paradise, 
and He will save them from the painful torment and the 
dismal levels of Hell. 


| j\ asm A£il}\ aJu 4j^ ClS-A' JjjrJ ijf 

/, // ;> v / .•;> >> •- . // > *>*«- ./ 

LiiAlj .xJ' C -* -*r 


155. And those who disbelieved, will not cease to be in doubt 
about it until the Hour comes suddenly upon them, or there 
comes to them the torment of Yaivm ‘Aqun.} 

156. The sovereignty on that Day will be that of Allah. He will 
judge between them. So those who believed and did righteous 
good deeds will be in Gardens of Delight.} 

457. And those ivho disbelieved and denied Our Aydt, for them 
will be a humiliating torment (in Hell).} 
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The Disbelievers will remain in Doubt and Confusion 


Allah tells us that the disbelievers will remain in doubt 
concerning this Qur’an. This was the view of Ibn Jurayj and 
was the view favored by Ibn Jarir. 111 


T-*— v «-LJ' p+Jb 


iuntil the Hour comes suddenly upon them,} Mujahid said: “By 
surprise.” 121 Qatadah said: 




4suddenly} means, the command of Allah will catch the people 
unaware. Allah never seizes a people except when they are 
intoxicated with pride, enjoying a life of luxury, and they think 
that the punishment will never come upon them, but Allah 
does not punish anyone except the evildoers. 

(*■<■£“ j'r 


4 or there comes to them the torment of Yawm ‘Aqim.} 
Mujahid said, “Ubay bin Ka*b said: ‘Yawm ‘Aqim means the 
day of Badr.’” Tkrimah and Mujahid said: “Yawm ‘Aqim means 
the Day of Resurrection, following which there will be no 
night.” 131 This was also the view of Ad-Dahhak and Al-Hasan 
Al-Basri. 141 Allah says: 




4The sovereignty on that Day ivill be that of Allah. He will 
judge betxoeen them.} This is like the Ayat. 




4The Only Owner of the Day of Recompense} [1:4] 






4The sovereignty on that Day ivill be the true (sovereignty), 
belonging to the Most Gracious (Allah), and it will be a hard 
Day for the disbelievers.} [25:26] 


111 At-Tabari 18:670. 
121 At-Tabari 11 :360. 
131 Al-Baghawi 3:295. 
141 Al-Baghawi 3:295. 







m 


Surah 22. Al-Haii (58-60) (Par±17 ) 

wronged, Allah will surely help him. Verily, Allah indeed is 
Oft-Pardoning, Oft-Forgiving. 


The Great Reward for Those Who migrate in the Cause of 
Allah 


All&h tells us that those who migrate for the sake of Allah, 
seeking to earn His pleasure and that which is with Him, 
leaving behind their homelands, families and friends, leaving 
their countries for the sake of Allah and His Messenger to 
support His religion, then they are killed, i.e., in Jihad, or they 
die, i.e., they pass away without being involved in fighting, 
they will have earned an immense reward. As Allah says: 






4And whosoever leaves his home as an emigrant unto Allah and 
His Messenger, and death overtakes him, his reward is then 
surely incumbent upon Allah} |4:100] 


fez- X, 


isurely, Allah will provide a good provision for them.} 


means, He will reward them from His bounty and provision in 
Paradise with that which will bring them joy. 









4And verily, it is Allah Who indeed is the Best of those zvho 
make provision. Truly, He will make them enter an entrance 
with which they shall be well-pleased,} 

This means Paradise, as Allah says elsewhere: 




** ..'fv / / ' fjj’/v 


iThen, if he be of those brought near (to Allah), rest and 
provision, and a Carden of Delights.} [56:88-89|. 

Allah tells us that He will grant him rest and provision and a 
Garden of Delights, as He tells us here: 



isurely, Allah will provide a good provision for them.} Then 
He says: 
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iTritly, He zoill make them enter an entrance with which they 
shall be well-pleased, and verily, Allah indeed is All-Knowing,} 

meaning, He is All-Knowing about those who migrate and 
strive in Jihad for His sake and who deserve that (reward). 




iMost Forbearing,} means, He forgives and overlooks their sins, 
and He accepts as expiation for their sins, their migration 
{Hijrah) and their putting their trust in Him. 

Concerning those who are killed for the sake of Allah, 
whether they are Muhajirs (migrants) or otherwise, they are 
alive with their Lord and are being provided for, as Allah says: 




iThink not of those as dead ivho are killed in the way of Allah. 
Nay, they are alive, with their Lord, and they have provision} 
[3:169). 


There are many Hadtths on this topic, as stated previously. 
With regard to those who die for the sake of Allah, whether 
they are emigrants or not. This Ayah and the Sahih. Hadiths 
guarantee that they will be well provided for and that Allah 
will show them kindness. Ibn Abi Hatim recorded that 
Shurahbll bin As-Simt said: “We spent a long time besieging a 
stronghold in the land of the Romans. Salman Al-Farisi, may 
Allah be pleased with him, passed by me and said, 1 heard 
the Messenger of Allah sg say: 


<4 -^ 'j jy 'j 


^Whoever dies guarding the borders of Islam, Allah will give 
him a reward like that reward (of martyr) and will provide for 
him and keep him safe from trials. Recite, if you wish: iThose 
who emigrated in the cause of Allah and after that were killed or 
died, surely, Allah will provide a good provision for them. And 
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verily, it is Allah Who indeed is the Best of those zoho make 
provision. Tndy, He will make them enter an entrance with 
which they shall be well-pleased, and verily, Allah indeed is 
All-Knowing, Most Forbearing}f” il] 


He also recorded that ‘Abdur-Rahman bin Jahdam Al- 
Khawlani was with Fadalah bin ‘Ubayd when they 
accompanied with two funerals, at (an island of) sea one of 
whom had been struck by a catapult, and the other had 
passed away. Fadalah bin “Ubayd sat by the grave of the man 
who had passed away and someone said to him, “Are you 
neglecting the martyr and not sitting by his grave?” He said, “I 
would not mind which of these two graves Allah would 
resurrect me from, for Allah says: 


i&z. dSj & ■) '$4 



iThose who emigrated in the cause of Allair and after that were 
killed or died, surely, Allah will provide a good provision for 
them.}” 

And he recited these two Ayat, then said, 

“What should I seek, O you servant, if I were to enter an 
entrance to His pleasure, and be provided good provisions? By 
Allah, I would not mind which of these two graves Allah would 
resurrect me from.”* 2 ' 


4‘fi, 4^ Ifj -^Jh} 

iTluit is so. And whoever has retaliated with tire like of that 
which he was made to suffer....} 

Muqatil bin Hayan and Ibn Jurayj mentioned that this was 
revealed about a skirmish in which the Companions 
encountered some of the idolators. The Muslims urged them 
not to fight during the Sacred Months, but the idolators 
insisted on fighting and initiated the aggression. So the 
Muslims fought them and Allah granted them victory. 


4 Verily, Allah indeed is Oft-Pardoning, Oft-Forgiving.} 


111 Ibn Abi Hfitim 8:2503. 
121 At-Tabari 9:182. 
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461. That is because 
Allah merges the night 
into the day, and He 
merges the day into the 
night. And verily, Allah 
is All-Hearer, All-Seer.$ 

462. That is because 
Allah - He is the Truth, 
and what they invoke be¬ 
sides Him, it is false. 
And verily, Allah - He 
is the Most High, the 
Most Great.$ 


The Creator and Controller of this World is Allah 


Allah tells us that He is the Creator Who directs the affairs of 
His creation as He wills. He tells us: 


tfS £ jjj hi JL. d&K &j X2 £ ^ ^ fr 

4 jWJi ^jyj ji&i j j4’ gly tir •$ & &* 

4'fl.y'^? jCm TCjH y> Zf J' OJ *«jl* £>"J 


4Say : "O Allah! Possessor of the power, You give power to 
whom You will, and You take power from whom You will, and 
You endue with honor whom You ivill, and You humiliate 
whom You will. In Your Hand is the good. Verily, You are 
able to do all things. You make the night to enter into the day, 
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and You make the day to enter into the night, You bring the 
living out of the dead, and You bring the dead out of the 
living. And You give wealth and sustenance to whom You will, 
without limit.} |3:26-27] 

The meaning of “merging” the night into the day and the day 
into the night is that the one encroaches upon the other, and 
vice versa. Sometimes the night is long and the day is short, 
as in winter, and sometimes the day is long and the night is 
short, as in summer. 

iAtid verily, Allah is All-Hearer, All-Seer.} 

He hears what His servants say, and He sees them, nothing 
about them or their movement is hidden from Him 
whatsoever. When Allah tells us that He is controlling the 
affairs of all that exists, and that He judges, and there is none 
to reverse His judgement. He says: 

iThat is because Allah - He is the Truth,} 

meaning, the true God, besides Whom no one deserves 
worship. He is the Possessor of the greatest sovereignty; 
whatever He wills happens and whatever He does not will does 
not happen. Everything is in need of Him and submits to Him. 

iand what they invoke besides Him, it is false.} 

meaning, the idols and false gods. Everything that is 
worshipped instead of Him - may He be exalted - is false, 
because it can neither bring benefit nor cause harm. 

i' Ji at <<&} 

4And verily, Allah - He is the Most High, the Most Great.} 
This is like the Ayat 


iand He is the Most High, the Most Great} [42:4j 

4 



4the Most Great, the Most High} (13:9]. 

Everything is subject to His might and power; there is no God 
except Him and no Lord besides Him, because He is the 
Almighty and there is none mightier than He, the Most High 
and there is none higher than He, the Most Great and there is 
none greater than He. Exalted, sanctified, and glorified be He 
far above all that the evildoers say. 


jus a it ^ 

y J &*£ ../t j sa 5 0 \ 4 & j3 'JiC % 3 'j 

p p-tf % k 'h *0 > 


463. See you not that Allah sends down water from the sky, 
and then the earth becomes green? Verily, Allah is the Most 
Kind and Courteous, Well-Acquainted with all things > 

464. To Him belongs all that is in the heavens and all that is 
on the earth. And verily, Allah - He is Rich, Worthy of all 
praise.} 

465. See you not that Allah has subjected to you all that is on 
the earth, and the ships tlwt sail through the sea by His 
command? He withholds the heaven from falling on the earth 
except by His leave. Verily, Allah is for mankind, fittt of 
kindness, Most Merciful.} 

466. It is He, Wlw gave you life, and then will cause you to 
die, and will again give you life. Verily, man is indeed 
Kafurun.} 


Signs of the Power of Allah 

This is a further sign of His might and power; that he sends 
the winds to drive the clouds which deliver rain to the barren 
land where nothing grows, land which is dry, dusty and 
desiccated. 

4cf>j o/-»' c+ic tifr y ^fr} 

4but when We send down water on it, it is stirred (to life), and 
it swells} [22:5]. 



iatid then the earth becomes green?) This indicates the sequence 
of events and how everything follows on according to its nature. 
This is like the Ayah: 


oa iVlJ l LiiUJ Xjbc 1 *LJ l l» *1-^ y} 


iThen We made the Nutfah^ into a clot , then We made the 
clot into a little lump of flesh) [23:14]. 

It was recorded in the Two Sahihs that between each stage 
there are forty days. 12 * 

Allah’s saying. 


&\ yz) 


iand then the earth becomes green) means, it becomes green after 
being dry and lifeless. It was reported from some of the people 
of Al-Hijaz that the land turns green after rainfall. And Allah 
knows best. 


fXL djJ 'if 


iVerily, Allah is the Most Kind and Courteous, Well- 
Acquainted with all things.} 


He knows what seeds are in the various regions of the earth, 
no matter how small they are. Nothing whatsoever is hidden 
from Him. Each of those seeds receives its share of water and 
begins to grow, as Luqman said: 


j J J J Jj>- j* > 




JuU & l[ ft ^ Jc 


i“0 my son! If it be equal to the weight of a grain of mustard 
seed, and though it be in a rock, or in the heavens or in the 
earth, Allah will bring it forth. Verily, Allah is Subtle, Well- 
Aware.) [31:16] 


And Allah says: 




See the explanation of Surat Al-Hajj (22 :4). 
^ Fath Al-Bari 6 :350, Muslim 4 :2036. 



610 


Tafsir Ibn Kathir 


4...so they do not ivorship Allah, Who brings to light ivhat is 
hidden in the heavens and the earth.} [27:25] 


4 % ^ v; 


% & ^ 0;; * 


inot a leaf falls, but He knows it. There is not a grain in the 
darbiess of the earth nor anything fresh or dry, but is written 
in a Clear Record.} [6:59] 


% 4’i * 


^ 4 


J,’ jy' 


4And nothing is hidden from your Lord, the weight of a speck 
of dust on the earth or in the heaven. Not what is less than that 
or what is greater than that but it is (written) in a Clear 
Record.} [10:61] 


4 ojxili 4 C ^ 


4 T 0 Him belongs all that is in the heavens and all that is on the 
earth. } 

He owns all things, and He has no need of anything besides 
Himself, everything is in need of Him and in a state of 
submission to Him. 

4j£*\ 4 U >J ill J j 


4See you not that Allah has subjected to you all that is on the 
earth,} 

animals, inanimate things, crops and fruits. This is like the 
Ayah: 


4And has subjected to you all Hwt is in the heavens and all that 
is in the earth} [45:13], 

meaning that all of this is a blessing and out of His kindness. 

4 4^ d&b} 

4 and the ships that sail through the sea by His command} 

That is because He subjugates it to them and makes it easy 
for them. In the raging sea with its tempestuous waves, the 
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ships sail gently with their passengers and carry them 
wherever they want to go for trading and other purposes from 
one land to another, so that they bring goods from here to 
there, or vice versa, whatever people want or need. 

Vi jfjti £ 

iHe withholds the heaven from falling on the earth except by 
His leave.} 

If He willed, He could give the sky permission to fall on the 
earth, and whoever is in it would be killed, but by His 
kindness, mercy and power, He withholds the heaven from 
falling on the earth, except by His leave. He says: 

4US 


iVerily, Allah is for mankind, fiill of kindness, Most 
Merciful.} 

meaning, even though they do wrong. As Allah says elsewhere: 
4 JjXiJ ij-i" jjJ oXfj lib 


iBut verily, your Lord is full of forgiveness for mankind in 
spite of their wrongdoing. And verily, your Lord is severe in 
punishment} 113:6). 




ilt is He, Who gave you life, and that will cause you to die, 
and will again give you life. Verily, man is indeed Kafurun.} 
This is like the Ayat 



jU==*y\i 






4How can you disbelieve in Allah? Seeing that you were dead 
and He gave you life. Then He will give you death, then again 
will bring you to life and then unto Him you will return.} 
[2:28], 


't<j v pi ji y y £-rA- 


iSay: "Allah gives you life, then causes you to die, then He 
will assemble you on the Day of Resurrection about which there 
is no doubt."} [45:26|, 
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invite them to your Lord. Verily, you indeed are on t)xe straight 
guidance.} 

468. And if they argue with you, say: "Allah knows best of 
what you do."} 

469. "Allah will judge between you on the Day of Resurrection 
about that wherein you used to differ."} 


Every Nation has its Religious Ceremonies 

Allah tells us that He has made Mansak for every nation. Ibn 
Jarir said, “This means that there are Mansak for every 
Prophet’s nation.” He said, “The origin of the word Mansik in 
Arabic means the place to which a person returns repeatedly, 
for good or evil purposes. So the Manasik (rites) of Hajj are so 
called because the people return to them and adhere to 
them.” 1 ' 1 If the phrase “For eveiy nation We have ordained 
religious ceremonies” means that every Prophet’s nation has 
its religious ceremonies as ordained by Allah, then the phrase 
“So let them (the pagans) not dispute with you on the matter” 
refers to the idolators. If the phrase “For every nation We have 
ordained religious ceremonies” means that it is the matter of 
Qadar (divine decree), as in the Ayah, 


4For each nation there is a direction to which they face}\2:148) 
Allah says here: 


& 


4which they Nasikiih} meaning, which they must act upon. The 
pronoun here refers back to those who have these religious 
ceremonies and ways, i.e., they do this by the will and decree of 
Allah, so do not let their dispute with you over that divert you 
from following the truth. Allah says: 


i 



C& jfc) gXj} 


4but invite them to your Lord. Verily, you indeed are on the 
straight guidance.} 


IM 


At-Jabari 18:678, 679. 
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i.e., a clear and straight path which will lead you to the 
desired end. This is like the Ayah: 




AAnd let them not turn you away from the Aydt of Allah after 
they have beat sent doivn to you: and invite to your Lord} 
[28:87] 


A .f '. 0 Lj pA iii is]j} 


AAnd if they argue with you, say: "Allah knoios best what you 
do."} 


This is like the Ayah: 

IS % & \L pj 4 ja 4JST 

4 - i' '■ 


AAnd if they belie you, say: "For me are my deeds and for you 
are your deeds! You are innocent of ivhat I do, and I ant 
innocent of what you do!"} 110:41] 

C %\ %} 

AAIIdh ktiows best of what you do.} 

This is a stern warning and definite threat, as in the Ayah: 

yjy Cu Cj fjA fb} 


AHe knoios best of ivhat you say among yourselves concerning 
it! Sufficient is He as a witness betioeen me and i/oh/^[46:8|. 


Allah says here: 




iAllah will judge betiveen you on the Day of Resurrection 
about that wherein you used to differ > 

This is like the Ayah : 


ot 


Jjj 


Jo 0^*1 tl^==> p.aLlSj ^ 


iSo unto this then invite, and stand firm as you are 
commanded, and follozo not their desires but say : "J believe in 
ivhatsoever Allah has sent down of the Book [42:15] 
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i&J&i 


i70. Know you not that Allah knows all that is in the heaven 
and on the earth? Verily, it is (all) in the Book. Verily, that is 
easy for Allah > 

Allah tells us how perfect is His knowledge of His creation, 
and that He encompasses all that is in the heavens and on 
earth. Not even the weight of a speck of dust, or less than that 
or greater escapes His knowledge in the heavens or in the 
earth. He knows all things even before they happen, and He 
has written that in His Book, Al-Lawh Al-Mahfuz, as was 
reported in Sahth Muslim from ‘Abdullah bin ‘Amr, who said, 
“The Messenger of Allah jg said: 


■ j Sf 1 J ^J—5 Jy ^UjI yi & jjj au\ jl* 


8 Allah issued His decrees concerning the measurement and due 
proportion of the creatures fifty thousand years before He 
created the heavens and the earth, and His Throne was over the 
water. » [11 


In the Sunan, it was reported from a group of the Companions 
that the Messenger of Allah jg said: 


u 4^1 :jis u j 


:JU cCJjl Jli 4pjLiJl Jiil jU U Jji» 


8 The first thing that Allah created was the Pen. He said to it, 
"Write!” It said, "What should I write?" He said, "Write ivhat 
will happen," so the Pen wrote everything that ivill happen 
until the Day of Resurrection .d 2 ^ Allah says: 


4 Verily, it is (all) in the Book. Verily, that is easy for Allah.$ 
Muslim 4:2044. 

' 2 ' Abu Dawud 5:76, Tuhfat Al-Ahwadhi 9:232. 
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<72. And they worship besides Allah others for which He has 
sent down no authority, and of which they have no knowledge; 
and for the wrongdoers there is no helper.} 

i72. And when Our clear Aydt are recited to them, you will 
notice a denial on the faces of the disbelievers! They are nearly 
ready to attack with violence those ivho recite Our Aydt to 
them. Say: “Slmll I tell you of something worse than that? The 
Fire which Allah has promised to those who disbelieved, and 
worst indeed is that destination!"} 


The Idolators* worship of others besides Allah and Their 
vehement rejection of the Aydt of Allah 

Allah tells us that the idolators, in their ignorance and 
disbelief, worship besides Allah others which He has sent 
down no authority for, i.e., no proof or evidence for such 
behavior. This is like the Ayah: 


V zfj jc* |Jj ji jzj y J»J» L+Jj /if 




iAnd whoever calls upon, besides Allah, any other god, of 
whom he has no proof; then his reckoning is only with his 
Lord. Surely, the disbelievers will not be successful.} [23:117] 

So Allah says here: 

(i •) £} 

ifor which He Iws sent down no authority, and of which they 
have no knowledge;} 

meaning, they have no knowledge in the subject that they 
fabricate lies about; it is only something which was handed 
down to them from their fathers and ancestors, with no evidence 
or proof, and its origins lie in that which the Shaytan beautified 
for them and made attractive to them. Allah warned them: 
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iand for the wrongdoers there is no helper.} 

meaning, no one to help them against Allah when He sends 
His punishment and torment upon them. Then Allah says: 


iAnd when Our clear Aydt are recited to them,} 

means, when the Aydt of the Qur’an and clear evidence and 
proof for Tawhid of Allah are mentioned to them, and they are 
told that there is no god besides Allah and that the 
Messengers spoke the truth, 




iThey are nearly ready to attack with violence those who recite 
Our Aydt to them.} 

then they nearly attack and do harm to those who bring proof 
to them from the Qur’an, and cause them harm using their 
tongues and hands. 


^Sm/^ O Muhammad to these people, 



iShall l tell you of something worse than that? The Fire which 
Allah has promised to those who disbelieved,} 

The fire and wrath and torment of Allah are far worse than 
that with which you are trying to scare the believing close 
friends of Allah in this world. The punishment in the Hereafter 
for these deeds of yours is worse than that what you claim 
you want to do to the believers. 

iand worst indeed is that destination!} how terrible is the Fire as a 
final destination and abode! 

iEvil indeed it is as an abode and as a place to rest in.} 
[25:66] 
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'j»* t) & *$ ^ ^ a j^a» j*; ^ jiuif 

dJUir U (,1^4 4 £3. v^i' j#5 # $ yXif ft# 

«i* o) 2jyi3 j»- li' 'j>£j £ ^r'ijLkJ^ 


<73. O mankind! A parable has been made, so listen to it: 
Verily, those on whom you call besides Allah, cannot create a 
fly, even though they combine together for the purpose. And if 
the fly snatches away a thing from them, they will have no 
power to release it from the fly. So weak are the seeker and the 
sought.} 

474. They have not regarded Allah with His rightfitl esteem. 
Verily, Allah is All-Strong, All-Mighty .4 


The insignificance of the Idols and the foolishness of 
their Worshippers 

Here Allah points out the insignificance of the idols and the 
foolishness of those who worship them. 

4& J-ti 1 $£> 

<0 mankind! A parable has been made,} 

meaning, a parable of that which is worshipped by those who 
are ignorant of Allah and who join others as partners with 
Him. 


4% 





4so listen to it} pay attention and understand. 

<5 js ft # $2 j jk 




4Verily, those on whom you call besides Allah, cannot create a 
fly, even though they combine together for the purpose.} 

Even if all the idols and false gods whom you worship were to 
come together to create a single fly, they would not be able to 
do that. Imam Ahmad recorded that Abu Hurayrah recorded 
the Marfu‘ report: 


°"W7io does more wrong than one who tries to create something 
like My creation? Let them create an ant or a fly or a seed like 
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Surah 22. Al-Haii (73-74) (Part-17) 


My creation!"^ 

This was also recorded by the authors of the Two Sahihs via 
‘Umarah from Abu Zur'ah from Abu Hurayrah, who said that 
the Prophet said: 


IjJtUwU I>4-*^ J** i3^”J 5* jli 8 


«Allah says: "Who does more ivrong than one who tries to 
create (something) like My creation? Let them create an ant, let 
them create a grain of barley 


Then Allah says: 




4A»J i/ the fly snatches atuay a thing from them, they will 
have no poioer to release it from the fly.} 

They are unable to create a single fly and, moreover, they are 
unable to resist it or take revenge against it if it were to take 
anything from the good and perfumed thing on which it lands. 
If they wanted to recover that, they would not be able to, even 
though the fly is the weakest and most insignificant of Allah’s 
creatures. Allah says: 


4 So weak are the seeker and the sought.} 

Ibn ‘Abbas said, “The seeker is the idol and the sought is the 
fly »I 3 I Thj s was the view favored by Ibn Jarir, and it is what is 
apparent from the context. As-Suddi and others said, “The seeker 
is the worshipper, and the sought is the idol.” 141 Then Allah says: 

J*- <i' &} 

iThey have not regarded Allah with His rightful esteem.} 

meaning, they have not recognized the might and power of 
Allah when they wor- ship alongside Him those who cannot 


111 Ahmad 2:391. 

121 Fath Al-Bari 13:537, Muslim 3:1671. 
131 At-Tabari 18:685. 

Al-Baghawi 3:298, from Ad-Dahhak. 
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475. Allah chooses Messengers from angels and from men. 
Verily, Allah is All-Hearer, All-Seer .> 

476. He knows what is before than, and what is behind them. 
And to Allah return all matters > 


Allah chooses Messengers from the Angels and 
Messengers from Mankind 

Allah tells us that He chooses Messengers from His angels as 
He wills by His law and decree, and He chooses Messengers 
from mankind to convey His Message. 


4Verily, Allah is All-Hearer, All-Seer .> means, He hears all that 
His servants say, and He sees them and knows who among 
them is deserving of that, as He says: 


SZZ. £2 


4Allah knows best with whom to place His Message ^ [6:124] 


4He knows what is before them, and what is behind them. And 
to Allah return all matters.$ 


He knows what will happen to His Messengers and the 
Message He sent them with, for none of their affairs are 
hidden from Him. He says: 


4"The AIl-Knower of the Ghayb (Unseen), and He reveals to 
none His Ghayb. "^[72:26] until His saying; 


4and He keeps count of all things .4 [72:28] 


So He, may He be glorified, is guarding them, and is Witness 
to what is said about them. He is protecting them and 
supporting them. 


iiij /ciL *j cAl; Li J o!__j t* ^ 
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iO Messenger! Proclaim which has been sent doion to you from 
your Lord. And if you do not, then you have not conveyed His 
Message. Allah will protect you from mankind } (5:67). 


'fej \jZL\j i,l US, \£x 

U 4 &S- Cj ji .«t4f ,>• -if «j 

ll-^S jfS)\ J£3 tt£ jf, JJ oi y> J~Uj\ 4ii 

ji il \jLJjj \JCj -,pf\ \fJs US $ '.'V i#3j ;&£ 


l»»i* 

477. O yow k’/io believe! Bow down, and prostrate yourselves, 
and zoorship your Lord and do good that you may be 
successful > 

i78. And strive hard in Allah's cause as you ought to strive. 
He has chosen you, and has not laid upon you in religion any 
hardship: it is the religion of your father Ibrahim. He has 
named you Muslims both before and in this (Qur'an), that the 
Messenger may be a toihiess over you and you be ivitnesses 
over mankind! So, perform the Saldh, give the Zakah and hold 
fast to Allah. He is your Maxvla, what an Excellent Mawla and 
what an Excellent Helper!} 


The Command to worship Allah and engage in Jih ad 

It was reported from TJqbah bin ‘Amir that the Prophet sg 
said: 






vSilrat Al-Hajj Ixas been blessed with two Sajdahs, so whoever 
does not prostrate them should not read them.» [l] 


4*- <3^ $ j 

$And strive hard in AUah f s cause as you ought to strive .^ 

means, with your wealth and your tongues and your bodies. 
This is like the Ayah : 


m 


Al-Hakim 1 :221. The addition, “so whoever does not prostrate at 
them should not read them” is considered unauthentic. The source 
for the Hadith was mentioned and noted earlier. See Ayah no. 18. 
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Surah 22 . Al-Haii ( 77 - 78 ) (PartA 7) _ 

U# £ at 

iHave Taqwa of Allah as is His due.} [ 3 : 102 ) 

iHe Itas chosen you,} means, ‘O Ummah (of Islam), Allah has 
selected you and chosen you over all other nations, and has 
favored you and blessed you and honored you with the noblest 
of Messengers and the noblest of Laws.’ 

<4 

iand has not laid upon you in religion any hardship} 

He has not given you more than you can bear and He has not 
obliged you to do anything that will cause you difficulty except 
that He has created for you a way out. So the Salah, which is 
the most important pillar of Islam after the two testimonies of 
faith, is obligatory, four Rak'ahs when one is settled, which 
are shortened to two Rak’ah when one is traveling. According 
to some Imams, only one Rak’ahs is obligatory at times of 
fear, as was recorded in the HadithS 1 * A person may pray 
while walking or riding, facing the Qiblah or otherwise. When 
praying optional prayers while traveling, one may face the 
Qiblah or not. A person is not obliged to stand during the 
prayer if he is sick; the sick person may pray sitting down, 
and if he is not able to do that then he may pray lying on his 
side. And there are other exemptions and dispensations which 
may apply to the obligatory prayers and other duties. So the 
Prophet said: 

il ^i■ * *■ ■ ® 

«/ have been sent with the easy Hanifi 121 way V 3 ' 

And he said to Mu'adh and Abu Musa, when he sent them as 
governors to Yemen: 

•'S—~ 'ij % >>:» 

Abu Dawud 2:38. 

I 2 ' Meaning monothiest. See volume four, the Tafsir of Surat Al-A‘raf 
(7 :30). 

[31 Ahmad 5:266. 
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“Give good news and do not repel them. Make things easy for 
tlte people and do not make the things difficult for them V 11 

And there are many similar Hadiths. Ibn ‘Abbas said 
concerning the Ayah, 

4^r«- ji jy!' 4 

iand has not laid upon you in religion any hardship}, “This 
means difficulty.”* 2 ' 


'4*} 

tit is the religion of your father Ibrahim.} Ibn Jarir said, “This 
refers back to the Ayah, 

igs- ji j 'S& £*»■ 


iand has not laid upon you in religion any hardship} 

meaning, any difficulty.” On the contrary, He has made it easy 
for you, like the religion of your father Ibrahim. He said, “It 
may be that it means: adhere to the religion of your father 
Ibrahim.” 131 I say: This interpretation of the Ayah is like the 
Ayah: 




Hi O, J> 


4Say: “Truly, my Lord has guided me to a straight path, a 
right religion, the religion of Ibrahim, a Hanif 41 } [6:161] 


£ j? « £} 

iHe has named you Muslims both before and in this 
(Qur’an),} 

Imam ‘Abdullah bin Al-Mubarak said, narrating from Ibn 
Jurayj, from ‘Ata’, from Ibn ‘Abbas: concerning Allah’s saying, 

at jb} 

iHe has named you Muslims before} 


111 Fath Al-Bari 7 :657 
121 At-Tabari 18:689. 
131 At-Tabari 18:691. 
* 4 * See earlier note. 
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“This refers to Allah, may He be glorified.”* 1 * This was also the 
view of Mujahid, ‘Ata’, Ad-Dahhak, As-Suddi, Muqatil bin 
Hayyan and Qatadah.* 2 * 

Mujahid said, “Allah named you Muslims before, in the 
previous Books and in Adh-Dhikr ,* 3 * 




iattd in this} means, the Qur’an.”* 4 * This was also the view of 
others, because Allah says: 




4He has chosen you, and has not laid upon you in religion any 
hardship} 

Then He urged them to follow the Message which His 
Messenger jg brought, by reminding them that this was the 
religion of their father Ibrahim. Then He mentioned His 
blessings to this Ummah, whereby He mentioned them and 
praised them long ago in the Books of the Prophets which 
were recited to the rabbis and monks. Allah says: 

435 Oi 


4He has named you Muslims both before} meaning, before 
the Qur’an, 


4u 




4and in this.} Under the explanation of this Ayah, An-Nasal 
recorded from Al-Harith Al-Ash’ari from the Messenger of Allah 
5£, who said: 




‘Whoever adopts the call of Jahiliyyah, ivill be one of those who 
will craivl on their knees in Hell .» 


A man said, “O Messenger of Allah, even if he fasts and 
performs Saldh?" He said, 


111 At-Tabari 18:691. 

* 2 ' At-Tabari 18:691,692. 

* 3 * See volume six, the Tafsirot Surat Al-Anbiya’ (21 :105). 
* 4 * Al-Qurtubi 12:101. 
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& o-nlii i* jlidi Ji jii 53*1 i^Sii i Jb>3 fU 013 ,U' 

g^iil 


«Yes, et>en if lie fasts and performs Salah. So adopt the call of 
Allah whereby He called you Muslims and believers and 
servants of Allah. » ,l) 


$ *v 'JPj & Spj\ cj&) 


ithat the Messenger may be a witness over you and you be 
witnesses over mankind!) 

means, “thus We have made you a just and fair nation, the 
best of nations, and all other nations will testily to your 
justice. On the Day of Resurrection you will be, 

ioJlii £ ;T#» 


iwitnesses over mankind),’ because on that Day all the nations 
will acknowledge its leadership and its precedence over. all 
others. Therefore, on the Day of Resurrection the testimony of 
the members of this community will be accepted as proof that 
the Messengers conveyed the Message of their Lord to them, 
and the Messenger will testify that he conveyed the Message to 
.them. 

\jCj ijfctf ’ p&) 


)So perform the Salah, give Zakah) means, respond to this great 
blessing with gratitude by fulfilling your duties towards Allah, 
doing that which He has enjoined upon you and avoiding that 
which He had forbidden. Among the most important duties are 
establishing regular prayer and giving Zakah. Zakah is a form 
of beneficence towards Allah’s creatures, whereby He has 
enjoined upon the rich to give a little of their wealth to the poor 
each year, to help the weak and needy. We have already 
mentioned its explanation in the Ayah of Zakah in Surat At- 
Tawbah (9:5). 

4 P. 


iand hold fast to Allah.) means, seek the help and support of 


An-Nasal in Al-Kubra no. 1 :8866. 
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Allah and put your trust in Him, and get strength from Hiih. 

i&r & 

4He is your Mawla,} meaning, He is your Protector and your 
Helper, He is the One Who will cause you to prevail against 
your enemies. 

iivhat att Excellent Mawla and ivhat an Excellent Helper!} 

He is the best Mawla and the best Helper against your 
enemies. 

This is the end of the Tafslr of Surat Al-Hajj. May Allah bless 
our Prophet Muhammad and his family and Companions, and 
grant them peace; may Allah honor and be pleased with the 
Companions and those who follow them in truth until the Day 
of Resurrection. 
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46. Except from their wives or their right hand possessions, for 
then, they are free from blame. ^ 

47. But whoever seeks beyond that, then those are the 
transgressors.} 

48. Those who are faithfully true to their Amanat and to their 
covenants are Rd'un .} 

49. And those wlw strictly guard their Salawdt.} 

410. These are indeed the heirs.} 

411. Who shall inherit Firdaws. They shall dwell therein 
forever.} 

The Success is for the believers whose qualities are 
described here 


4Successfid indeed are the believers} means, they have attained 
victory and are blessed, for they have succeeded. These are the 
believers who have the following characteristics: 

4Those who with their Saldh are Khdshi'iin.} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said: 

“4Khashi'un} means those with fear and with tranquillity.”* 1 * 
This was also narrated from Mujahid, Al-Hasan, Qatadah and 
Az-Zuhri.* 2 * It was reported from ‘Ali bin Abi Talib, may Allah 
be pleased with him, that Khushu ‘ means the Khushu ‘ of the 
heart.* 3 * This was also the view of Ibrahim An-Nakha*i.* 4 * Al- 
Hasan Al-Basri said, “Their Khushu 4 was in their hearts.” So 
they lowered their gaze and were humble towards others. 
Khushu ' in prayer is only attained by the one who has emptied 
his heart totally, who does not pay attention to anything else 

m At-Tabari 19:9. 

* 2 * At-Tabari 19:8, 9. 

* 3 * At-Tabari 19:9. 

* 4 * At-Tabari 19:9. 
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besides it, and who prefers it above all else. At that point it 
becomes a delight and a joy for eyes, as in the Hadith recorded 
by Imam Ahmad and An-Nasal from Anas, who said that the 
Messenger of Allah jb said: 

^ fl'J cJLai >~J __-iaiI 

o Fragrance and women 'ave been made dear to me, and Salah 
was made the joy of my eye.* 11 ’ 

4 And those zvho turn away from Al-Laghzu .} 

refers to falsehood, which includes Shirk and sin, and any 
words or deeds that are of no benefit. As Allah says: 

4And if they pass by Al-Laghzo, they pass by it zvith 
dignity} |25:72J. 

Qatadah said: “By Allah, there came to them from Allah that 
which kept them away from that (evil).”^ 

4And those zoho pay the Zakdh.} 

Most commentators say that the meaning here is the Zakdh 
that is paid on wealth, even though this Ayah was revealed in 
Makkah, and Zakdh was ordained in Al-Madlnah in the year 2 
H. The apparent meaning is that the Zakdh that was instituted 
in Al-Madlnah is the one based upon the Nusub 131 and the 
specific amounts, apart from which it seems that the basic 
principle of Zakdh was enjoined in Makkah. As Allah says in 
Surat Al-An*am, which was also revealed in Makkah: 

4but pay the due thereof on the day of their harvest,} [6:141] 

It could be that what is meant here by Zakdh is purification of 

^ Ahmad 3 :199, An-Nasa! 7 :61,62. 

^ Az-Zuhd by Ibn Al-Mubarak, 55. 

^ The minimum level of wealth which dictates a person's obligation to 
pay Zakdh. 
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the soul from Shirk and filth, as in the Ayah: 

o' j*j J ir 


4Indeed he succeeds who purifies himself (Zakkaha). And indeed 
he fails who corrupts himself .} [91:9-10] 

It could be that both meanings are intended, purification of 
the soul and of one’s wealth, because that is part of the 
purification of the soul, and the true believer is one who pays 
attention to both matters. And Allah knows best. 


i>* f' jf- j»r^ (•r-4 l* j' j-vrj'j ik 


4And those who guard their private parts. Except from their 
wives and their right hand possessions, for then, they are free 
from blame. But whoever seeks beyond that, then those are the 
transgressors.} 


means, those who protect their private parts from unlawful 
actions and do not do that which Allah has forbidden; 
fornication and homosexuality, and do not approach anyone 
except the wives whom Allah has made permissible for them 
or their right hand possessions from the captives. One who 
seeks what Allah has made permissible for him is not to be 
blamed and there is no sin on him. Allah says: 


4a> 'X 






4they are free from blame. But whoever seeks beyond that} 


meaning, other them a wife or slave girl, 







4then those are the transgressors.} meaning , aggressors. 


JL * A * » *> " ,1f>Y 


iThose who are faithfidly true to their Amandt and to their 
covenants} 

When they are entrusted with something, they do not betray 
that trust, but they fulfill it, and when they make a promise or 
make a pledge, they are true to their word. This is not like the 
hypocrites about whom the Messenger of Allah jg said: 
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'■ jI IjJj Jipj lilj iui^ lij \ JilUt <uli> 

«77ie signs of the hypocrite are three: when tie speaks he lies, 
when he makes a promise he breaks it, and when he is entrusted 
ivith something he betrays that trust .» ,,J 

4And those who strictly guard their Salawat. 4 

means, they persistently offer their prayers at their appointed 
times, as Ibn Mas'Qd said: “I asked the Messenger of Allah 
‘O Messenger of Allah, which deed is most beloved to Allah?’ 
He said, 


«Prayer at the appointed time .»I said, Then what?’ He said, 




o Kindness to one's parents J I said, Then what?’ He said, 


«jjut 


«Jihad in the way of Allah.* It was recorded in the Two Sahths) 2 ^ 
Qatadah said: “At the fixed times, with the proper bowing and 
prostration.Allah begins and ends this list of praiseworthy 
qualities with Salah, which is indicative of its virtue, as the 
Prophet said: 


Jj. iiUJ Tj 'Jj. !if 


“Adhere to righteousness, you will never be able encompass it 
all. Know that the best of your deeds is Salah. None will 
preserve his Wtiddu' except the believer .» ,4) 

Having described them with these praiseworthy characteristics 
and righteous deeds, Allah then says: 


111 Fath Al-Bari 10:522. 

Fath Al-Bari 10:414, Muslim 1:89. 
I 3 ' Ad-Durr Al-Manthiir 6:89. 

141 Ibn MSjah 2:101. 
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iThese are indeed the heirs. Who shall inherit Firdaius. They 
shall dwell therein forever.} 


It was recorded in the Two SahOis that the Messenger of Allah 
said: 


»• , 


*JA\ a jtitf SUjI ill |U]U. Iil» 

® ^4^. ^ I jij < *c>xJ I j 1 


elf you ask Allah for Paradise, then ask him for Al-Firdaios, for 
it is the highest part of Paradise, in the middle of Paradise, and 
from it spring the rivers of Paradise, and above it is the 
(Mighty) Throne of the Most Merciful .***• 

Ibn Abi Hatim recorded that Abu Hurayrah said, “The 
Messenger of Allah said: 


oU jli 
6 


Jj^3 ^ 

4 \* > oy/$ jU ^ JjUii i <J j 


Vj Jl ^-1 ^£1* U D 


'‘There is not one among you who does not have tivo homes, a 
home in Paradise and a home in Hell. If he dies and enters 
Hell, the people of Paradise will inherit his home, and this is 
what Allah said: iThese are indeed the heirs.}^ 

Ibn Jurayj narrated from Layth from Mujahid: 


iTltese are indeed the heirs.} 

“The believers will inherit the homes of the disbelievers 
because they were created to worship Allah Alone with no 
partner or associate. So when these believers did what was 
enjoined on them of worship, and the disbelievers neglected to 
do that which they were commanded to do and for which they 
had been created, the believers gained the share that they 
would have been given if they had obeyed their Lord. Indeed, 
they will be given more than that as well.” This is what was 
reported in Sahih Muslim from Abu Burdah, from his father, 


111 Fath Al-Bari 13:415. 
121 Ibn Majah 2:1453. 
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from the Prophet jfe who said: 

l*^J <ill IJU?J| Jl£«l w <yio I y> U i«UxJl 


‘Some of the Muslims ivill come on the Day of Resurrection 
with sins like mountains, but Allah will forgive the)ti and put 
(their burden of sin) on the Jews and Christians .»*** 


According to another version: the Messenger of Allah said: 
it S& iJu : Jlili ijl yOJi ^ oil iij» 

'A * 


«Wheti the Day of Resurrection comes, Allah will appoint for 
every Muslim a Jew or Christian, and it will be said, ‘‘77»‘s is 
your ransom from the Fire."o 


“Umar bin ‘Abd Al-‘AzIz asked Abu Burdah to swear by Allah 
besides Whom there is no other God, three times, that his 
father told him that from the Prophet sjaj, and he swore that 
oathJ 2 * I say: this Ayah is like Allah’s saying: 


4 ''K'UZ |>* list* j* Cj li , si' ilil 


iSuch is the Paradise which We shall give as an inheritance to 
those of Our servants who have had Taqiva > (19:63] 

U, l Z^Sj 11# 


477ns is the Paradise which you have been made to inherit 
because of your deeds which you used to do .$> [43:72] 


5 lli ;&J> O&e il^Si 1^ ulji uui 12 

Jju ^ ; ilif 4 jL2 j»-I. Ijl 


422. And indeed We created man out of an extract of Tin.$ 

423. Thereafter We made him a Nutfah in a safe lodging.$ 


Muslim 4:2120. 
• 2| Muslim 4:2119. 
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414. Then We made the Nutfah into a clot, then We made the 
clot into a little lump of flesh, then We made out of that little 
lump of flesh bones, then We clothed the bones ivith flesh, and 
then We brought it forth as another creation. So Blessed is 
Allah, the Best of creators. )> 

415. After that, surely you will die.} 

416. Thai (again), surely you will be resurrected on the Day of 
Resurrection.} 


The Sign of Allah in the progressive creation of Man 
from Clay then from Nutfah and thereafter 


Allah tells us how He initially created man from an extract of 
Tin. This was Adam, peace be upon him, whom Allah created 
from sounding clay of altered black smooth mud. Ibn Jarir 
said, “Adam was called Tin because he was created from it.” 1 ' 1 
Qatadah said, “Adam was created from 7Tn.” 121 This is the 
more apparent meaning and is closer to the context, for Adam, 
upon him be peace, was created from a sticky 7Tn, which is a 
sounding clay of altered black smooth mud, and that is 
created from dust, as Allah says: 




^ lil 


yv ot 




jit 


CrVf 


iAnd among His signs is this that He created you (Adam) from 
dust, and then - behold you are human beings scattered!} 
[30:20] 


Imam Ahmad recorded from Abu Musa that the Prophet said: 






a Allah created Adam from a handfid which He picked up from 
throughout the earth, so the sons of Adam came forth 
accordingly, red and white and black and in between, evil and 
good and in between .» |31 


At-Tabari 19:15. 
^ At-Tabari 19:14. 
131 Ahmad 4:400. 
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Abu Dawud and At-Tirmidhi recorded something si milar .^ 1 * 
At-Tirmidhi said, “It is Sahlh Hasan.” 

<112 iiw p 


4Thereafter We made him a Nutfah.) Here the pronoun refers 
back to humankind, as in another Ayah: 


jH oi /Hi oi /Hi J—*!- y if-ty iS**- 


iand He began the creation of man from clay. Then He made 
his offspring from semen of despised water.) 132:7,8] 


meaning, weak, as He says: 


iDid We not create you from a despised water? Then We 
placed it in a place of safety.) [77:20-21] 

meaning the womb, which is prepared and readily equipped 
for that, 

[vLi C-lli Qp/jfci jji 


4For a known period. So We did measure; and We are the Best 
to measure) [77:22-23] 

meaning, for a known period of time, until it is established 
and moves from one stage to the next. Allah says here, 

4& llHif ui ■)) 


iThen We made the Nutfah into a clot,) 

meaning, ‘then We made the Nutfah, which is the water 
gushing forth that comes from the loins of man, i.e., his back, 
and the ribs of woman, i.e., the bones of her chest, between 
the clavicle and the breast. Then it becomes a red clot, like an 
elongated clot.’ ‘Ikrimah said, “This is blood.” 

a HuT Q&) 


4 then We made the dot into a little lump of flesh,) which is like a 
piece of flesh with no shape or features. 

i\&t &&>) 

I 1 * Abu Dawud 5:67, Tuhfat Al-Ahwadhi 8:290. 
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ithen We made out of that little lump of flesh bones,} 

meaning, We gave it shape, with a head, two arms and two 
legs, with its bones, nerves and veins.’ 

'M 

ithen We clothed the bones with flesh,} meaning, We gave it 
something to cover it and strengthen it.’ 


iattd then We brought it forth as another creation.} 

means, “then We breathed the soul into it, and it moved and 
became a new creature, one that could hear, see, understand 
and move.’ 

is. £2 J£ 0} 

iSo Blessed is Allah, the Best of creators.} 
i%\: l SL && % 


iand then We brought it forth as another creation.} 


Al-‘Awfi reported that Ibn ‘Abbas said, “We change it from one 
stage to another until it emerges as an infant, then it grows 
up through the stages of being a child, adolescent, youth, 
mature man, old man and senile man.” 1 ' 1 Imam Ahmad 
recorded in his Musnad that ‘Abdullah - Ibn Mas'ud - said, 
“The Messenger of Allah jg, the Truthful One, told us: 


i S Jl* aAc- bj& jl® 

Jl* ii-ii bj£j jij 

j| ill V (_5I ji iJ-km ji if**-' 3® j A*ijj 

& 3r4 ‘1 }j* % cJi jit jii jjd 

t* ^ Jit J~~ j»-3^ ‘ j&' ji' J^ ^ 

^Jl Jit JUL 2 jUi4i 4 .BJ 1 oU Lgirj iir 


“77ie creation of anyone of you is gathered for forty days in his 
mother's stomach as a Nutfah, then he becomes a clot for a 
similar period of time, then he becomes a little lump of flesh for 
a similar length of time. Then the attgel is sent to him and he 


IM 


At-Tabari 19:18. 




breathes the soul into it, and four things are decreed: his 
provision, his life-span, his deeds, and whether he will be 
wretched or blessed. By the One besides Whom there is no other 
god, one of you may do the deeds of the people of Paradise until 
there is no more than a forearm’s length between him and it, 
then the decree will overtake him ajtd he will do the deeds of the 
people of Hell and thus enter Hell. And a man may do the 
deeds of the people of Hell until there is no more than a 
forearm's length between him and it, then the decree will 
overtake him and he will do finally the deeds of the people of 
Paradise and thus enter Paradise.}^ 

This was recorded by Al-Bukhari and Muslim^ 2 ' 

iag&i $25 ii' 

iSo Blessed is Allah, the Best of creators.} 

means, when Allah mentions His ability and subtlety in 
creating this Nutfah and taking it from stage to stage until it 
takes the shape of a perfectly formed human being, He says. 


4 So Blessed is Allah, the Best of creators.} 

iAfter that, surely you will die.} means, after first being created 
from nothing, you will eventually die. 

s a % 

iThen (again), surely you will be resurrected on the Day of 
Resurrection.} 


means, you will be created anew. 

I ilillf i 


> * >•{ 
&i 


iand then Allah will bring forth the creation of the Hereafter} 
[29:20] 

means, the Day of Return, when the souls will be restored to 
their bodies and all of creation will be brought to account. 
Everyone will be rewarded or punished according to his deeds 


111 Ahmad 1:382. 

121 Fath Al-Bari 6:418, Muslim 4 :2036. 
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- if they are good then he will be rewarded, and if they are 
bad then he will be punished. 




cr 





417. And indeed We have created above you seven Tara'iq, and 
We are never unaware of the creation.$ 


His Sign in the creation of the Heavens 


After mentioning the creation of man, Allah then mentions the 
creation of the seven heavens. Allah often mentions the 
creation of the heavens and earth alongside the creation of 
man, as He says elsewhere: 


im&i dfjiij 


4The creation of the heavens and the earth is indeed greater 
than the creation of mankind} [40:57]. 

A similar Ayah appears at the beginning of Surat As-Sajdah, 
which the Messenger of Allah jg used to recite on Friday 
mornings. At the beginning it mentions the creation of the 
heavens and earth, then it says how man was created from 
semen from clay, and it also discusses the resurrection and 
rewards and punishments, and other matters. 


4seven Tara'iq.} Mujahid said, “This means 
heavens.”* 11 This is like the Ayat. 



the 


seven 


4The seven heavens and the earth and all that is therein, glorify 
Him}[ 17:44] 


4 ; Vi 'liLt yy— 'g, ijlt Jdf ijy 

4See you not hoto Allah has created the seven heavens one 
above another?} [71:15] 


$ & & 'J tjEj m 

4:f:0c id 3s 3 l\j *jA 


*** Ad-Durr Al-Manthiir 6:94. 
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Tafsir Ibn Kathir 

4It is Allah Who has 
created seven heavens 
and of the earth the like 
thereof. His command 
descends between them 
(heavens and earth), tlmt 
you may know that Allah 
has power over all things, 
and that Allah surrounds 
all things in (His) 
knoioledge} [65:12] 
Similarly, Allah says 
here: 

£1 CSL JBf 

iAnd indeed We have 
created above you seven 
Tara’iq, and We are 
never unaware of the 
creation 

meaning, Allah knows 
what goes into the 
earth and what comes 
out of it, what comes down from heaven and what goes up 
into it. He is with you wherever you are, and Allah sees what you 
do. No heaven is hidden from Him by another and no earth is 
hidden from Him by another. There is no mountain but He 
knows its features, and no sea but He knows what is in its 
depths. He knows the numbers of what is in the mountains, the 
hills, the sands, the seas, the landscapes and the trees. 


^ rtr Vi 

j3bj 0 

U(jUj^ lift i 7®,/^ 

4jjL£j& $oj;k=C 

Jy) U, (3?^ dr* ^ uyJ 

s'*-'** iT*7 mT ■ *t * 


4 i?! w-l»j j 'ij i ^ JLu *^1 


4And nof a leaf falls, but He kttows it. There is not a grain in 
the darkness of the earth nor anything fresh or dry , buf is 
written in a Clear Record [6:59] 




Surah 23. Al-Mu'mimtn (18-22) (Part-18) 


641 


bLiili *aj -jUj <4 o* 

_i>i» <j? bj-? y^-'j Jrif ai 9~ Jr 

l^Ju 4 llj i/J 4 ‘“■ J £* «l*i* 

4'^,dyLJc Jt, l^Ly \j$^ 


418. And We sent doivn from the sky water in measure, and 
We gave it lodging in the earth, and verily, We are able to take 
it away. 4 

419. Then We brought forth for you therewith gardens of date 
palms and grapes, wherein is much fruit for you, and whereof 
you eat.} 

420. And a tree that springs forth from Ttlr Sinai, that grows 
oil, and relish for the eaters.} 

421. And verily, in the cattle there is indeed a lesson for you. 
We give you to drink of that ivhich is in their bellies. And there 
are, in them, numerous benefits for you, and of them you eat.} 

422. And on them, and on ships you are carried.} 


Allah's Signs and Blessings in the Rain, Vegetation, 
Trees and Cattle 

Allah mentions His innumerable blessings to His servants, 
whereby He sends down rain in due measure, meaning, 
according to what is needed, not so much that it damages the 
lands and buildings, and not so little to be insufficient for 
crops and fruits, but whatever is needed for irrigation, 
drinking and other benefits. If there is a land that needs a lot 
of water for its irrigation but its fertile soil would be carried 
away if rain fell on it, then Allah sends water to it from 
another land, as in the case of Egypt, which is said to be a 
barren land. Allah sends the water of the Nile to it, which 
brings red soil from Ethiopia when it rains there. The water 
brings the red soil which is used to irrigate the land of Egypt, 
and whatever of it is deposited is used for agriculture, because 
the land of Egypt is infertile, and most of it is sand. Glory be 
to the Subtle One, the All-Knowing, the Most Merciful, the 
Forgiving. 




642 


Tafcir Ibn KathTr 


4<md We gave it lodging in the earth,$ 
means, Svhen the water comes down from the clouds, We 
cause it to settle in the earth, and We cause the earth to 
absorb it and the seeds etc. in the earth to be nourished by 
it.’ 

** yfi & 0 

4and verily, We are able to take it away 

means, *if We wanted to cause it not to rain, We could do so; 
if We wanted to divert it towards the wilderness and 
wastelands, We could do so; if We wanted to make it salty so 
that you could not benefit from it for drinking or irrigation, We 
could do so; if We wanted to cause it not to be absorbed by 
the earth, but to remain on the surface, We could do so; if We 
wanted to make it go deep underground where you would not 
be able to reach it and you could not benefit from it, We could 
do so.' But by His grace and mercy, He causes sweet, fresh 
water to fall on you from the clouds, then it settles in the 
earth and forms springs and rivers, and you use it to irrigate 
your crops and fruits, and you drink it and give it to your 
livestock and cattle, and you bathe and purify yourselves with 
it. To Him is due the praise and thanks. 

4Then We brought forth for you thereuntil gardens of date 

palms and grapes 

means, Trom that which We send down from the sky, We 
bring forth for you gardens and orchards which look 
beautiful/ 

4of date palms and grapes,$ These were the kinds of gardens that 
were known to the people of the Hijaz, but there is no difference 
between a thing and its counterpart. The people of each region 
have fruits which are the blessing of Allah given to them, and 
for which they cannot properly thank Allah enough. 

ixoherein is much fruit for you,$ means, of all fruits. As Allah 
says elsewhere: 
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4With it [the rain] He causes to groiv for you the crops, the 
olives, the date palms, the grapes, and even / kind of fruit} 
[ 16 : 11 ]. 




iand whereof you eat.} This implies that you look at its beauty, 
wait for it to ripen, then eat from it. 


4And a tree that springs forth from Tur Sinai,} 


means the olive tree. Tur means a mountain. Some of the 
scholars said, “It is called Tur if there are trees on it, and if it 
is bare it is called Jabal, not Tur. And Allah knows best. 
Mount Sinai is the same as Tur Sinin, and it is the mountain 
on which Allah spoke to Musa bin ‘Imran, peace be upon him, 
and in the surrounding mountains there are olive trees. 


4 A 


ithat grows oil,} Some scholars think it [linguistically] means 
that it brings forth oil. Others say it [linguistically] means 
“comes forth with oil.” Allah said, 


iand relish} meaning a condiment, according to QatadahJ 1 ' 

ifor the eaters.} means, it contains a beneficial oil and 
condiment. 

‘Abd bin Humayd recorded in his Musnad and Tafslr from 
TJmar that the Messenger of Allah sg said: 

11 Eat (olive) oil as a condiment and apply it as oil, for it comes 
from a blessed treej 

m 


Ad-Durr Al-Manthur 6 : 95 . 
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423. And indeed Vs/e sent Niih to his people, and he said: "O 
my people! Worship Allah! You have no other Cod but Him. 
Will you not then have Taqwa?"} 

424. But the chiefs of his people who disbelieved said: "He is 
no more than a human being like you, he seeks to make himself 
superior to you. Had Allah willed. He surely could have sent 
down angels. Never did we hear such a thing among our 
fathers of old."} 

425. "He is only a man in whom is madness, so wait for him a 
while."} 

The Story of Nuh, Peace be upon Him; and his people 

Allah tells us about Nuh, peace be upon him, whom He sent 
him to his people to warn them of the severe punishment of 
Allah and His severe vengeance on those who associated 
partners with Him, defied His commands and disbelieved His 
Messengers: 


4& As #c & vjx & ji %} 


4and he said: "O my people! Worship Allah! You have no 
other God but Him. Will you not then have Taqwa?"} 


Meaning, “Do you not fear Allah when you associate others in 
worship with Him?” The chiefs or leaders of his people said: 


4^=S &Z J ij i K C} 


4He is no more than a human being like you, he seeks to make 
himself superior to you.} 

meaning, “he is putting himself above you and trying to make 
himself great by claiming to be a Prophet, but he is a human 
being like you, so how can he receive revelation when you do 
not?’ 


4 %& &V & ££ %} 
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iHad Allah willed, He surely could have sent down angels.} 

meaning, ‘if Allah had wanted to send a Prophet, He would 
have sent an angel from Him, not a human being. We have 
never heard of such a thing - i.e., sending a man to our 
forefathers’ - their predecessors in times past. 


4 jA ^ 


iHe is only a man in whom is madness 

means, ‘he is crazy in his claim that Allah has sent him and 
chosen him from among you to receive revelation/ 


iso ivait for him a while > means, \vait until he dies, put up with 
him until you are rid of him/ 


1 Sji hu-c-L aiilf (jjl 5CJJ. Jlj^ 

o 4 *$1 uyJl Jwjj (j 4 jUjj 

$ £s ds ci eg* % sir a ^ 
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<26. He said: "O my Lord! Help me because they deny me.”} 

427. So, We revealed to him : "Construct the ship under Our 
Eyes and under Our revelation. Then, ivhen Our command 
comes, and (water) gushes forth from the oven, take on board of 
each kind hvo, and your family, except those thereof against 
whom the Word has already gone forth. And address Me not in 
favor of those who have done wrong. Verily, they are to be 
drmoned.”} 

428. "And when you have embarked on the ship, you and 
ivhoever is ivith you, then say: ‘All the praise be to Allah, Wlw 
has saved us from the people ivho are wrongdoers."} 

<29. "And say: "My Lord! Cause me to land at a blessed 
landing place, for You are the Best of those who bring to 
land."’} 

<30. Verily, in this, there are indeed Ayat, for sure We are 
ever putting (men) to the test.} 
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Allah tells us that Nuh, peace be upon him, invoked his Lord 
to help him against his people, as Allah mentions in another 
Ayah: 

4 'I V > vl &X>} 

4Then he invoked his Lord (saying): '7 have been overcome, so 
help (me)!"} [54:10]. Here he says: 

\1j Cjj} 


iO my Lord! Help me because they deny me.} 

At that point, Allah commanded him to build a boat and to 
make it strong and firm, and to carry therein of every kind 
two, i.e., a male and a female of every species of animals, 
plants and fruits etc. He was also to carry his family, 

4^4-^ jj# 


iexcept those thereof against whom the Word has already gone 
forth.} 

meaning, those whom Allah had already decreed were to be 
destroyed. These were the members of his family who did not 
believe in him, such as his son and his wife. And Allah knows 
best. 




4And address Me not in favor of those who have done wrong. 
Verily, they are to be drowned.} 


means, ‘when you witness the heavy rain falling, do not let 
yourself be overcome with compassion and pity for your 
people, or hope for more time for them so that they may 
believe, for I have decreed that they will be drowned and will 
die in their state of disbelief and wrongdoing. ’ The story has 
already been told in detail in Surah Hud , and there is no need 
to repeat it here.* 1 * 




4And when you have embarked on the ship, you and whoever is 
with you, then say: 'A// the praise be to Allah, Wlw has saved 


m 


See volume five, the Tafsir of Surah Hud (11 :25). 
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us from the people who are wrongdoers.'} 
This is like the Ayah: 


% 4 % cj >& £ ^ iA^j *& 


iand has appointed for you ships and cattle on which you ride: 
In order that you may mount on their backs, and then may 
remember the favor of your Lord when you mount thereon, and 
say: "Glory to Him Who has subjected this to us, and we could 
never have it (by our efforts). And verily, to Our Lord we 
indeed are to return!"} [43:12-14] 


So, certainly, Nuh adhered to what he was commanded, as 
Allah says elsewhere: 




4And he said: "Embark therein: in the Name of Allah will be 
its (moving) course and its (resting) anchorage.. .">[11:41] 

So Nuh mentioned Allah at the beginning of his journey and 
at the end, and Allah said: 


4:f £ & ©2 ■& $} yj jb> 

4And say: 'My Lord! Cause me to land at a blessed landing 
place, for You are the Best of tlwse who bring to land."} 

lib 4 


^Verily in this, there are indeed Aydt means in this event, which 
is the saving of the believers and the destruction of the 
disbelievers there are signs, i.e., clear evidence and proof that 
the Prophets speak the truth in the Message they bring from 
Allah, may He be exalted, and that Allah does what He wills, 
and He is able to do all things and knows all things. 


ifor sure We are ever putting (men) to the test > means, *We try 
Our servants by means of sending the Messengers/ 
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131. Then, after them, We created another generation.} 

132. And We sent to them a Messenger from among themselves 
(saying): "Worship Allah! You have no other God but Him. 
Will you not then have Tacpva?"} 

433. And the chiefs of his people who disbelieved and denied the 
meeting in the Hereafter, and whom We had given the luxuries 
and comforts of worldly life, said: "He is no more than a 
human being like you, he eats of that which you eat, and drinks 
of what you drink."} 

434. "If you were to obey a human being like yourselves, then 
verily, you indeed would be losers."} 
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meaning, very unlikely. 

z / / // f ■£ \ 

^ Jfy _>* 


4He is o»/y a man ivho has invented a lie against Allah,} 
meaning, ‘in the Message he has brought to you, and his 
warnings and promise of resurrection.’ 

4 -^y Jli ^ ij*' 


tee <?re »oi going to believe in him. He said: "O my Lord! 
Help me because they deny me."} 

meaning, the Messenger prayed against his people and asked 
his Lord to help him against them. His Lord answered his prayer: 

4 Ow-li ,jJi Ilf- Jli^ 


i(Alldh) said: "In a little xohile, they are sure to be 
regretful."} 


meaning, ‘for their opposition towards you and their stubborn 
rejection of the Message you brought to them.’ 




iSo, The Sayhah overtook them in truth,} 


meaning, they deserved that from Allah because of their 
disbelief and wrongdoing. The apparent meaning is that the 
Sayhah was combined with the furious cold wind, 


4pr^-* ^ (iv ‘Csr 


4 Destroying everything by the command of its Lord! So they 
became such that nothing could be seeti except their divellings!} 
[46:25] 



iand We made them as rubbish of dead plants.} 

means, they are dead and destroyed, like the scum and 
rubbish left by a flood, i.e., something insignificant and 
useless that is of no benefit to anyone. 


4So, aioay ivith the people who are wrongdoers.} 
As Allah’s statement: 
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Tafsir Ibn Katiur 




4We wronged them not, but they were the wrongdoers.} 
[43:76] 


means, who are wrongdoers because of their disbelief and 
stubborn opposition to the Messenger of Allah, so let those 
who hear this beware of disbelieving in their Messengers. 


G 4P $ k & c &Z U ut*»t & 
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442. 77ien, o/ter them, We created other generations.$ 

443. No nation can advance their term, nor can they delay it.} 

444. Then We sent Our Messengers in succession. Every time 
there came to a nation their Messenger, they denied him; so. 
We made them follow one another, and We made them as 
Ahddith. So, away with a people who believe not!} 


Mention of Other Nations 


Allah says: 



4Then, after them, We created other generations.} meaning, nations 
and peoples. 


4' ? i wL j-il In 




4No nation can advance tlteir term, nor can they delay it.} 


means, they are taken at the appropriate time, as decreed by 
Allah in His Book that is preserved with Him, before they were 
created, nation after nation, century after century, generation 
after generation, successors after predecessors. 






4Then We sent Our Messengers in succession.$ 

Ibn "Abbas said, “(This means) following one another in 
succession.”* 1 * This is like the Ayah : 


Ill 


At-Tabari 19:34. 
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4And verily, We have sent among every Ummah a Messenger 
(proclaiming): "Worship Allah, and avoid Tdghut (all false 
deities)." Then of them were some whom Allah guided and of 
them were some upon whom the straying was justified 
[16:36]. 




iEvery time there came to a nation their Messenger, they 
denied him;} 


meaning the greater majority of them. This is like the Ayah: 


4 A/as for mankind! There never came a Messenger to them but 
they used to mock at him.} [36:30] 

4&“ f£ * °. C*3b} 

4so We made them fallow one another,} means, *We destroyed 
them,’ as Allah says: 

}And how many generations have We destroyed after Nuh!} 
[17:17] 


iand We made them as Ahadith} meaning, stories and lessons for 
mankind, as Allah says elsewhere: 




4so. We made them as tales (in the land), and We dispersed 
them all totally} [34:19]. 


ii/SsLlu J] 
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445. 77ien We sent Musa and his brother Hariin, with Our 




654 


Tajsir [bn Katlu r 


Ayat and manifest authority,$ 

446. To Fir'awn and his chiefs, but they behaved insolently and 
they were people self-exalting (by disobeying their Lord).} 

447. They said: "Shall we believe in two men like ourselves, 
and their people are obedient to us ivith humility!"} 

448. So, they denied them both and became of those who were 
destroyed.} 

449. And indeed We gave Musa the Scripture, that they may 
be guided.} 


The Story of Musa, Peace be upon Him; and Fir'awn 


Allah tells us that He sent Musa, peace be upon him, and his 
brother Harun to Fir'awn and his chiefs with decisive evidence 
and definitive proof, but Fir'awn and his people were too 
arrogant to follow them and obey their commands because 
they were human beings, just as previous nations had denied 
the Message of the human Messengers. They were of a similar 
mentality, so Allah destroyed Fir'awn and his chiefs, drowning 
them all in one day. He revealed the Book to Musa, i.e., the 
Tawrah, in which were rulings, commands and prohibitions, 
after He had destroyed Fir'awn and the Egyptians and seized 
them with a punishment of the All-Mighty, All-Capable to 
carry out what He wills. After Allah revealed the Tawrah, Allah 
did not destroy any nation with an overwhelming calamity; 
instead, He commanded the believers to fight the disbelievers, 
as He says: 


ijxjy 




4And indeed We gave Musa - after We had destroyed the 
generations of old - the Scripture as an enlightenment for 
mankind, and a guidance and a mercy, that they might 
remember.} [28:43] 


® i a* 
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450. And We made the son of Maryam and his mother as a 
sign, and We gave them refuge on a Rabwah, Dhdt Qardr, and 
Ma'Tn.} 
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Surah 23. Al-Mu’minun (50) (Part-18) 

‘Isa and Maryam 

Allah tells us about His servant and Messenger ‘Isa bin 
Maryam, peace be upon them both, and that He made them 
as a sign for mankind, i.e., definitive proof of His ability to do 
what He wills. For He created Adam without a father or a 
mother, He created Hawwa’ from a male without a female, and 
He created Isa from a female without a male, but He created 
the rest of mankind from both male and female. 

j]A v' J j 

iand YJe gave them refuge on high ground, a place of rest, 
security and floioing streams.} 

Ad-Dahhak reported that Ibn ‘Abbas said: “Ar-Rabwah is a 
raised portion of land, which is the best place for vegetation to 
grow.” 11 * This was also the view of Mujahid, ‘Ikrimah, Said bin 
Jubayr and Qatadah. 12 ' Ibn ‘Abbas said, 

iDhat Qarar}“ A fertile place. 

iand Ma'in} means water running on the surface.” 131 This was 
also the view of Mujahid, ‘Ikrimah, Said bin Jubayr and 
Qatadah. 14 ' Mujahid said: “A level hill.” 15 ' Said bin Jubayr said 
that 


iDhat Qarar and Ma'in} means that water was flowing gently 
through it. Mujahid and Qatadah said: 

iand Ma'in } “Running water.” 16 ' 

111 Ad-Durr Al-Manthur 6:100. 

121 At-Tabari 5:536, 537. 

,3 ' At-Jabari 19:38. 

141 At-Tabari 19:39. 

151 At-Jabari 19:38. 

161 At-Tabari 19:39. 
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Ibn Abi Hatim recorded from Said bin Al-Musayyib: 

jj* yi'i dl ^ 

iand We gave them refuge on a Rabwah, Dhat Qardr and Ma'in. } 

“It is Damascus. He said; “Something similar was also 
narrated from ‘Abdullah bin Salam, Al-Hasan, Zayd bin Aslam 
and Khalid bin Ma'dan.” Ibn Abi Hatim recorded from Ikrimah 
from Ibn ‘Abbas that this Ayah referred to the rivers of 
Damascus.* 2 ' Layth bin Abi Sulaym narrated from Mujahid 
that the words; 

di 

iand We gave them refuge on a Rabwah,} 

referred to Isa bin Maryam and his mother when they sought 
refuge in Damascus and the flatlands around it.* 3 ' 
‘Abdur-Razzaq recorded that Abu Hurayrah said: 

fj v'j }-£> dt^ 

ion a Rabwah, Dhat Qarar and Ma'in.}, “It is Ramlah in 
Palestine.” 

The most correct opinion on this matter is that which was 
reported by Al-‘Awfi from Ibn ‘Abbas, who said; 

J!A iyj di, } 

iand We gave them refitge on a Rabivah, Dhat Qarar and 
Ma'in.$ 

“Ma'in refers to running water, and is the river of which Allah 
mentioned: 

i^>j~> 

iyour Lord has provided a water stream under you. >”[19:24| 
Ad-Dahhak and Qatadah said; 

dl^ 

ion a high ground, a place of rest, security and flowing streams.} 

111 At-Tabari 19:37. 

* 2 ' Al-Qurtubi 12:126. 

131 Ad-Durr Al-Manthur 6:100. 
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refers to Jerusalem. 
This - and Allah knows 
best - is the most 
apparent meaning, 
because it is mentio¬ 
ned in the other Ayah, 
and parts of the Qur’an 
explain other parts, so 
it is more appropriate 
to interpret it by 
another Ayah, then the 
Sahih Hadiths, then 
other reports. 


U & &' &.) 

j££ i 1j Ji i pi 

**' >^ 1 J W* oij .r’,^ 
(*^=ty Wj i-UJ 

¥ Co pri! 

° 'A f, • S\ ,' 

y*yAi , ??-, ffjM Lj 

^ ^ ^ * >,-'■' ■.( »^ 

0^—^„' cgw cj*“ l 

.** , cA^J 4^t* J* *Al >&A*j LJ 

v £ j ^ ^ 

y w»; 

4 a ?>^- 


451. O Messengers! Eat of the Tayyibdt and do righteous 
deeds. Verily, I am Well-Acquainted with what you do.} 

452. And verily, this your religion is one religion, and I am 
your Lord, so have Taqwd.”} 

453. But they have broken their religion among them into sects, 
each group rejoicing in what is with it.} 

454. So, leave them in their error for a time.} 

455. Do they think that in wealth and children with which We 
prolong them} 

456. We hasten unto them with good things. Nay, but they 
perceive not.} 
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The Command to eat Lawful Food and to do Righteous 
Deeds 

Allah commands His servants and Messengers, peace be upon 
them all, to eat lawful food and do righteous deeds, which 
indicates that eating what is lawful helps one to do righteous 
deeds. The Prophets, peace be upon them, did this in the most 
perfect manner, and did all kinds of good deeds in words, 
actions, guidance and advice. May Allah reward them with 
good on behalf of the people. 



iEat of the Tayyibafy Said bin Jubayr and Ad-Dahhak said, 
“This means lawful. In the Sahih it says: 

«j3il 'J ^ 

"There is no Prophet who was not a shepherd .» 

They asked, “And you, O Messenger of Allah?” He said, 

JJsV JaJjly ij* tttli-jl ol S 

"Yes, I used to laid the sheep of the people of Makkah for a few 

Qirats.^ 

In the Sahih, it says: 

GftJu IS otS* aIIp OJ® 

« Ddwud, upon him be peace, used to eat from the earnings of 
his own hand .«' 21 

It was recorded in Sahih Muslim, Jarni' At-Tirmidhi and 
Musnad Al-Imam Ahmad - from whom this version comes - 
that Abu Hurayrah, may Allah be pleased with him, said, “The 
Messenger of Allah said: 

AJ U, y\ 3)1 op Vl J± V 1$, il 01 P-lllI 1$ U» 

«0 people, Allah is Tayyib and only accepts that which is 
Tayyib, and Allah commands the believers as He had 

Al-Bukhari no. 2226, Ibn Majah 2 :727. A Qirat is one-twentieth, or 
a bit more, of a Dinar. 

FathAl-Bari 4:355. 


(21 
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commanded the Messengers by saying: 


i: ^ 4i U w £$ 


40 Messengers! Eat of the Tayyibdt and do righteous deeds. 
Verily, 1 am Well-Acquainted with what you do.} [23:51] and 


40 you zoho believe! Eat of the Tayyibdt that We have provided 
you ivith}[2:172)j 


Then he mentioned how a man may travel on a long journey, 
dusty and unkempt, 


JUj ^JU-J 4 J 


V- 


«UJUJU 


i^vLL/ ^ li u i 


a and his food, drink and clothing are unlawful, and he has 
nourished himself with what is unlawful, and he extends his 
hands towards the sky, saying, ‘O Lord, O Lord!' - how can 
his prayer be answered At-Tirmidhi said that it is 
“Hasan Gharib.” 


The Religion of all the Prophets is Tawhid; and the 
Warning against splitting into different Groups 





iAnd verily, this your religion is one religion,} means, “your 
religion, O Prophets, is one religion and one group, which is the 
call to worship Allah Alone with no partner or associate.’ Allah 
said: 




iand / am your Lord, so have Taqwa.} We have already discussed 
this in Surat Al-Anbiya’} 2] The phrase 



4one nation} is descriptive. 

1,1 Muslim 1:703, Tuhfat Al-Ahwadhi 8:335, Ahmad 2:328. 
121 See volume six, the Tafsir of Surat Al-Anbiya’ (21:92). 
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But this thinking is wrong, and their hopes will be dashed. We 
only give those things to them in order to make them go 
further (in sin) and to give them more time.’ Allah says: 

v s> 


ibnt they perceive not.} as He says elsewhere: 


iQti\ 4 p Cl % $$ %} 


4So, let not their wealth nor their children amaze you; in 
reality Allah's plan is to punish them with these things in the 
life of this world...} [9:55] 

IjiQ g Cl} 


4We postpone the punishment only so that they may increase in 
sinfulness} [3:178]. 


& pi fklJpZ y Ip 






iThen leave Me Alone with such as belie this Qur'an. I'Ve shall 
punish them gradually from directions they perceive not. And l 
will grant them a respite.} (68:44-45) 


pi Sf>} 

iLeave Me Alone (to deal) with whom I created lonely.} until 
His saying: 




iopposing ^ [ 74 : 11 - 16 ) 

^UvU-" is?*) o 4 '* .y yi pj < hp ^j} 


4And it is not your wealth, nor your children that bring you 
nearer to Us, but only he who believes, and does righteous 
deeds...} [ 34:37) 


And there are many other Ayat which say similar things. 
Imam Ahmad recorded that ‘Abdullah bin Mas'ud said, “The 
Messenger of Allah jg said: 


i>* op \ i*-* ^ ji-u <ii j)> 
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’jijt Yj > 44 JUJ} jJLiJ ji>- xJ. 'i 5-^ lt?* <s^j 

ViJ&Vjj Ojl>- 


<1 Allah has distributed your behavior to you just as He has 
distributed your provision. Allah gives the things of this world 
to those whom He love? aid those whom He does not love, but 
He only gives religious commitment to those whom He loves. 
Whoever is given religious commitment by Allah is loved by 
Him. By the One in Wlwse Hand is my soul, no servant truly 
submits until his heart and his tongue submit, and he does not 
truly believe until his neighbor is safe from his harm .» 

They said, What is his harm, O Messenger of Allah?’ He said, 


^'j i*j iJ Jxli (>l y- y NU xf 

N <il jj 4 jl!)l oSlj Nl Ojii *S’z.I yj 4 <-* JliJ «j {jxCeX 

l 4 ^j Jl \ ,_. ;; > Jl jl 4^V— ^3lj 4^wJl _4>4-4-J J ^ 


a His ivrongdoing and misbehavior. No person ivho earns 
unlawful wealth and spends it will be blessed in that; if he 
gives it in charity, it zoill not be accepted from him and if he 
leaves it behind (when he dies), it will be his provision in the 
Fire. Allah does not wash away an evil deed with another, but 
he wasltes away evil deeds with good deeds, for impurity cannot 
wash away ivith another impurity J} [n 


/ iMj j *fj j-x dyi'j (ryy *• Ot (** d\f 

eUJj' pro J] %-J 1^ ^ (*ft£ 

/ V > ✓ K / n •>' _ '•*%*? . ? > 


457. Verily, those who live in awe for fear of their Lord;} 
i58. And those who believe in the Ayat of their Lord;} 

459. And those who join not anyone as partners with their 
Lord;} 

460. And those who give that which they give with their hearts 


hi Ahmad 1:387. The authentic narration of this text is from Ibn 
Mas’ud not the Prophet 



are 


.till tmruwi i^ / ~ui /li ht t~ 18 } _ 

full of fear, because they are sure to return to their Lord.} 

<62. It is these who hasten in the good deeds, and they 
foremost in them.} 

Description of the People of Good Deeds 

v (TffJ 3^-^" Ot (** oir 

iVerily, those ivho live in awe for fear of their Lord;} 

means, even though they have reached the level of Ihsan and 
have faith and do righteous deeds, they are still in awe of 
Allah and fear Him and His hidden plans for them, as Al-Hasan 
Al-Basri said, “The believer combines Ihsan with awe, while the 
disbelievers combine evil deeds with a sense of security .” 1 *• 

fty 

iAnd those who believe in the Ayat of their Lord;} 

means, they believe in His universal and legislative signs, as 
Allah says about Maryam, peace be upon her: 

iand she testified to the truth of the Words of her Lord, and 
His Scriptures} [66:12], 

meaning that she believed that whatever existed was by the 
will and decree of Allah, and that whatever Allah decreed, if it 
was a command, it would be something that He liked and 
accepted; if it was a prohibition, it would be something that 
He disliked and rejected; and if it was good, it would be true. 
This is like the Ayah: 

iAnd those who join not anyone (in worship) as partners with 
their Lord;} 

meaning, they do not worship anyone or anything else besides 
Him, but they worship Him Alone and know that there is no 
god except Allah Alone, the One, the Self-Sufficient Master, 
Who does not take a wife or have any offspring, and there is 


At-Tabari 19:45. 
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none comparable or 
equal unto Him. 


<$A«d those who give 
that which they give 
with their hearts full of 
fear, because they are 
sure to return to their 
Lord.} 


means, they give in 
charity, fearing that it 
may not be accepted 
from them because of 
some shortcoming or 
failure to meet the 
required conditions of 
giving. This has to do 
with fear and taking 
precautions, as Imam 
Ahmad recorded from 
‘A’ishah: I said: “O 
Messenger of Allah, 


its 


iAnd those who give that which they give with their hearts full 
of fear ...^ 

Are these the ones who steal and commit Zina and drink 
alcohol while fearing Allah?” The Messenger of Allah replied: 


.Sii *l£Jj fc JUa.ll U j£j O^j U i 3 d 

0 'jt- 2)1 oUJ 


«No, O daughter of Abu Bakr. O daughter of As-Siddfq, the 
one who prays, fast and gives in charity , fearing Allah J [1] 


m 


Ahmad 6:159. 
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This was recorded by At-Tirmidhi, and Ibn Abi Hatim recorded 
something similar in which the Prophet gg said: 






»No, O daughter of As-Siddtq, they are the ones who pray and 
fast and give in charity while fearing that it will not be accepted 
from them, ilt is these who hasten in the good deeds.}» 

This is also how Ibn ‘Abbas, Muljammad bin Ka*b Al-Qura?i 
and Al-Hasan Al-Basri interpreted this Ayah. 1 ^ 


4 w'jijC tji.' ' l ' T , oAr* jjJ IJCb 

$ $£ jS ^r. ^ i v e; j3j i£jl •$ 


462. And We task not any person except according to his 
capacity, and with Us is a Record which speaks the truth, and 
they will not be wronged.} 

463. Nay, but their hearts are covered from this, and they have 
other deeds, besides which they are doing.} 

464. Until ivhen We seize those of them who lead a luxurious 
life with punishment; behold, tlmj make humble invocation 
ivith a loud voice.} 

465. Invoke not loudly this day! Certainly you shall not be 
helped by Us.} 

466. Indeed My Aydt used to be recited to you, but you used 
to turn back on your heels.} 

467. In pride, talking evil about it by night.} 


The Justice of Allah and the Frivolity of the Idolators 

Allah tells us of His justice towards His servants in this world, 
in that He does not task any person except according to his 
capacity, i.e.. He does not burden any soul with more than it 
can bear. On the Day of Resurrection He will call them to 


m 


At-Tabari 19:45, 46. 
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account for their deeds, which He has recorded in a written 
Book from which nothing is omitted. He says: 

ipt Q%} 

iand with Us is a Record which speaks the truth,} meaning, the 
Book of deeds 

iand they will not be wronged.} means, nothing will be omitted 
from their record of good deeds. As for evil deeds, He will forgive 
and overlook many of them in the case of His believing 
servants. 

Then Allah says, denouncing the disbelievers and idolators of 
the Quraysh: 

<& 4 

iNay, but their hearts are covered}, meaning because of 
negligence and misguidance, 

4 ' jc * jf} 


ifrom this.} means, the Qur’an which Allah revealed to His 
Messenger jg. 




iand they have other deeds, besides which they are doing.} 
Al-Hakam bin Aban narrated from Ikrimah, from Ibn ‘Abbas 
that 


& fit 


iand they have other deeds,} means, evil deeds apart from that, 
i.e., Shirk, 

iwhich they are doing.} means, which they will inevitably do. 111 


This was also narrated from Mujahid, Al-Hasan and others 
Others said that this phrase means: 


I** Ad-Durr Al-Manthur 6:107. 

|2) At-Tabari 19:49, Al-Qurtubi 12:134. 
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they have other deeds, besides which they are doing.) It was 
decreed that they would do evil deeds, and they will inevitably 
do them before they die, so that the word of punishment may 
be justified against them. 

A similar view was narrated from Muqatil bin Hayyan, As- 
Suddi and ‘Abdur-Rahman bin Zayd bin Aslam. 1 ' 1 This is a 
clear and appropriate meaning. We have already quoted from 
the Hadith of Ibn Mas*ud: 


'44'J *~i U JaI jl Vfi- iJj V 

11 j0l JaI <Ss- J, ijJjj V] 


“By Him besides Whom there is no other Cod, a man may do 
the deeds of the people of Paradise until there is no more than a 
forearm's length between him and it, then the decree will 
overtake him and he will do the deeds of the people of Hell, then 
he ivill enter Hc//...» |2 * 




iUntil ivlxen We seize those of them who lead a luxurious life 
with punishment; behold, they make humble invocation with a 
loud voice.) 


means, when the punishment and vengeance of Allah comes to 
those who are living a happy life of luxury in this world and 
overtakes them, 


ibehold, they make humble invocation with a loud voice.) 
means, they scream their calls for help. This is like the Ayat 

if'£-£» ■ifci 4 >45 ££it jj jj^) 

iAnd leave Me Alone (to deal) with the beliers, those who are 
in possession of good things of life. And give than respite for a 
little while. Verily, with Us are fetters, and a raying Fire.) 
[73:11-12] 


111 At-Tabari 19:50. 
121 Ahmad 1:382. 
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He said, “They boasted about the Ka'bah and said, *We are its 
people who stay up talking at night.’ They used to boast and 
stay up and talk at night around the Ka'bah. They did not 
use it for the proper purpose, and so in effect they had 
abandoned it.”' 1 ' 


;» p£> $ i m?* o\ 5 i \&% j3> 

ii 0 ¥j# * bb% <&& * & $ 

r i^ : - 4 ^ ^ |*4^; 


468. Have they not pondered over the Word, or has there come 
to them what had not come to their fathers of old?} 

469. Or is it that they did not recognize their Messenger so 
they deny him?} 

i70. Or they say: There is madness in him? Nay, but he 
brought them the truth, but most of them are averse to the 
truth.} 

473. And if AI-Haqcj had follmved their desires, verily, the 
heavens and the earth, and whosoever is therein would have 
been corrupted! Nay, We have brought them their reminder, 
but they turn away from their reminder.} 

472. Or is it tliat you ask them for some Kharj? But the 
recompense of your Lord is better, and He is the Best of those 
who give sustenance.} 

473. And certainly, you call them to the straight path.} 

474. And verily, those who believe not in the Hereafter are 
indeed deviating far astray from the path.} 

475. And though We had mercy on them and removed the 
distress which is on them, still they would obstinately persist in 
their transgression, wandering blindly.} 


|il 


An-Nasa’I in Al-Kubrd 6:412. 
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Refutation and Condemnation of the Idolators 

Allah denounces the idolators for not understanding the 
Qur’an or contemplating its meaning, and for turning away 
from it, even though they had been addressed specifically in 
this Book which Allah did not reveal to any Messenger more 
perfect and noble, and especially since no Book or wamer had 
come to their forefathers who had died during the JahUiyyah. 
What these people, upon whom the blessing had been 
bestowed, should have done, was to accept it and give thanks 
for it, and try to understand it and act in accordance with it 
night and day, as was done by the wise ones among them who 
became Muslim and followed the Messenger jfes, may Allah be 
pleased with them. 




iHave they not pondered over the Word,} 

Qatadah said, “Because, by Allah, if the people had pondered 
the meaning and understood it properly, they would have 
found in the Qur’an a deterrent to disobeying Allah. But they 
only paid attention to the Ayat which are not entirely clear, 
and so they were destroyed because of that.”* 1 * 

Then Allah says, denouncing the disbelievers of the Quraysh: 


4 - Y A (r+> J} 


iOr is it that they did tiot recognize their Messenger so they 
deny him?} 

means, ‘do they not recognize Muhammad and the honesty, 
trustworthiness and good character with which he grew up 
among them? Can they deny that or argue against it?’ Ja'far 
bin Abi Talib said to An-Najashi, the king of Ethiopia: “O King, 
Allah has sent to us a Messenger whose lineage, honesty and 
trustworthiness are known to us.”* 2 * Al-Mughlrah bin Shu “bah 
said something similar to the deputy of Kisra when he wanted 
to challenge him. When the Byzantine ruler Heraclius asked 
Abu Sufyan Sakhr bin Harb and his companions - who were 


* 1 * Ad-Durr Al-Manthur 6:110. 
* 2 ' Ibn Hisham 1:357. 
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still disbelievers and had not yet become Muslim - about the 
characteristics, lineage, honesty and trustworthiness of the 
Prophet sg, they could only tell the truth and admit that he 
was indeed noble and truthful. 111 





iOr they say: There is madness in him?} 

This is a narration of what the Quraysh said about the 
Prophet They said that he was making up the Qur’an by 
himself, or that he was crazy and did not know what he was 
saying. Allah tells us that their hearts did not believe that, 
they knew that what they were saying about the Qur’an was 
falsehood, for it had come to them from the Words of Allah 
and could not be resisted or rejected. So Allah challenged 
them and all the people of the world to produce something like 
it if they could - but they could not and would never be able 
to do so. So Allah says: 




4 Nay, but he brought them Al-Haqq, but most of them are 
averse to the truth.} 


Truth does not follow Whims and Desires 

Allah says; 



4And if Al-Haqq had followed their desires, verily, the heavens 
and the earth, and ivhosoever is therein would have been 
corrupted!} 

Mujahid, Abu Salih and As-Suddi said, “Al-Haqq is Allah, may 
He be glorified.” 121 What is meant by the Ayah is that if Allah 
had responded to the desires in their hearts and prescribed 
things accordingly, the heavens and the earth and whosoever is 
therein, would have been corrupted, i.e., because of their corrupt 
and inconsistent desires. As Allah says of them elsewhere: 

Fath Al-Bari 1:42. 

At-Tabari 19 :57, Al-Qurtubi 12:140. 
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4%&■ Ji $ &J5K & # V} 


i“Why is not this Qur'an sent down to some great man of the 
two towns?"} [43:31] 


Then He says: 


A& $} 

41s it they who would portion out the mercy of your Lord?} 
[43:32] 

And Allah says: 


v A-l>* Jjfj jJ 


4Say: "If you possessed the treasure of the mercy of my Lord, 
then you would surely hold back for fear of spending it."} 
[17:100], 


4frM S& o&e ^ £ $} 


40r have they a share in the dominion? Thai in that case they 
would not give mankind even a NaqirP 1 j> [4:53] 

All of this goes to show how incapable mankind is and how 
divergent and inconsistent their ideas and desires are. Only 
Allah, may He be glorified, is Perfect in all His attributes, 
words, actions, laws, power and control of His creation, may 
He be exalted and sanctified. There is no God but He and no 
Lord besides Him. Then He says: 

4r*/f. ( 4^1 

AN ay, We have brought them their reminder,} meaning the Qur’an, 

Abut they turn away from their reminder.} 

I 1 * The speck on the back of a date stone. See the commentary of this 
Ayah in volume two. 
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The Prophet sfe does not ask for any payment, and he calls 
to the straight path. 

iOr is it that you ask them for some Kharj?) Al-Hasan said, “A 
reward.” 111 Qatadah said, “Some payment.” 121 

iBut the recompense of your Lord is better,) 
means, you are not asking for any wages or payment or 
anything for calling them to right guidance, rather you are 
hoping for a great reward from Allah, as He says: 


k p SPJ&fiSb Cft 


4 Say: "Whatever wage I might have asked of you is yours. My 
wage is from Allah only.”) [34:47] 


diTsf'./.iiSif 


iSay: “No wage do I ask of you for this, nor am 1 one of the 
pretenders.") [38:86] 


cj »•>>*!* VJ fsd y 


iSay: "No reioard do I ask of you for this except to be kind to 
me for my kinship with you”) [42:23] 






iAnd there came a man running from the farthest part of the 
town. He said: "O my people! Obey the Messengers. Obey 
those who ask no wages of you, and who are rightly guided.”) 
[35:20-21] 


<ZUS>. 'i 4 fV-jd iffi) 


1,1 At-Tabari 19:58. 

^ Ad-Durr Al-Manthur 6:110. 
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rtv 


mmm 
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4fee resurrected} 
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476. And indeed We seized them with punishment, but they 
humbled not themselves to their Lord, nor did they invoke with 
submission to Him.} 

477. Until, when We open for them the gate of severe 
punishment, then lol they will be plunged in despair.} 

478. It is He Who has created for you hearing, eyes, and 
hearts. Little tlwnks you give.} 

479. And it is He Who has created you on the earth, and to 
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Him you shall be gathered back.'} 

480. And it is He Who gives life and causes death, and His is 
the alternation of flight and day. Will you not then 
understand?} 

481. Nay, but they say the like of what the men of old said.} 

482. They said: “Wlten we are dead and have become dust and 
bones, shall we be resurrected indeed?"} 

483. "Verily, this we have been promised - we and our fathers 
before! This is only (from) tales of the ancients!"} 

Allah’s saying: 

^b ^ > > > 1 iCCj ^ 

4And indeed We seized them with punishment,} 

means, ‘We tried and tested them with difficulties and 
calamities.’ 

His saying: 

4js& 1 Cj 's&J C>} 

4but they humbled not themselves to their Lord, nor did they 
invoke with submission to Him.} 

means, that did not deter them from their disbelief and 
resistance, rather they persisted in their sin and misguidance, 

4'j&A' C*} 


4but they humbled not themselves} 

Cj} 


4nor did they invoke (Allah) with submission to Him.} they did not 
call on Him. This is like the Ayah: 


^ (lit: \ H$} 


4When Our torment reached them, why then did they not 
humble themselves? But their hearts became hardened,} [6:43] 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “Abu Sufyan 
came to the Messenger of Allah and said, ‘O Muhammad, I 
ask you by Allah and by the ties of kinship between us, we 
have been reduced to eating camel hair and blood.’ Then Allah 
revealed, 
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Lfci jjjtjy 

4And indeed We seized them ivith punishment , but they 
humbled not themselves .> 

This was also recorded by An-Nasal. 111 The basis of this 
Hadith is in the Two Sahlhs , where it says that the Messenger 
of Allah prayed against the Quraysh when he could not 
make any headway with them, and he said, 

«0 AUcih , help me against them sending on them seven years 
(of famine) like the seven (years of drought) of Yusuf.^ 

4 - VV . XXii Cb jvjlU 

w/ien We open for them the gate of severe punishment, 
then lo! they will be plunged in despair.$ 

When the command of Allah reaches them and the Hour comes 
to them suddenly, and they are overtaken by the punishment of 
Allah which they were not expecting, then they will despair of 
any ease and goodness, and all their hopes will disappear. 

A reminder of the Blessings of Allah and His immense 
Power 

Then Allah mentions His blessings to His servants, in that He 
has given them hearing, sight and understanding through which 
they come to know things and draw lessons from them, the 
signs which attest to the Oneness of Allah and indicate that He 
is the One Who does what He wills and chooses what He wants. 

4Little thanks you give.$ means, how little you thank Allah for 
the blessings He has given you. This is like the Ayah: 

4 .'* r {jCAy+J J*- jJJ 

4And most of mankind zoill not believe even if you desire it 
eagerly > [12:103] 

111 An-Nasal in Al-Kubrd 6 :413. 

121 Fath Al-Bdri 8 :435, Muslim 4:2156. 
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shall we be resurrected indeed?”} 


They thought it very unlikely that this would happen after 
they had disintegrated into nothing. 




4"Verily, this we have been promised - we and our fathers 
before (us)! Tins is only the tales of the ancients!”} 


This means, “It is impossible that we could be brought back. 
This was said by those who learned it from the books and 
disputes of the ancients.” This denial and rejection on their 
part is like the Ayah where Allah tells us about them: 


fX % v»y ji V} ‘iji v-u. Vj> w dj* $6 '>•)} 


4"Even after we are crumbled bones?” They say: "It would in 
that case, be a return with loss!" But it ivill be only a single 
Zajrah, 111 When behold, they find themselves on the surface of 
the earth alive after their death.} [79:11-14] 


(s-f) LJ J* bji ilii oi XZSii. J. j$} 

fjZ Jj"' ULlil Csjlf J* <3li /6L 




4Does not man see that We have created him from NutfahJ 21 
Yet behold he (stands forth) as an open opponent. And he puts 
forth for Us a parable, and forgets his oivn creation. He says: 
"Who will give life to these bones after they are rotten and have 
become dust?" Say: "He will give life to them Who created 
them for the first time! And He is the All-Ktmver of every 
creation!"} [36:77-79] 


Ji 4)1 




» oj, ^4^ cfeVl JJ 


See the comments on Surat An-Nazi'at (79:13) and Surat As-Sajfat 
37:19. 

This was explained earlier. See Surat Al-Hajj (22 :4), and Surat Al - 
Mu’minun (23:13). 
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i84. Say: "Whose is the earth and whosoever is therein? If you 
know!"} 


485. They will say: "It is Allah's!" Say: "Will you not then 
remember?"} 


$86. Say: "Who is (the) Lord of the seven heavens, and (the) 
Lord of the Great Throne?"} 

487. They will say: "Allah." Say: "Will you not then have 
Taqivd?"} 

488. Say: "In Whose Hand is the sovereignty of everything? 
And He protects, while against Whom there is no protector, if 
you blow?"} 

489. They will say: "(All that belongs) to Allah." Say: "Hoiu 
then are you deceived and him away from the truth?"} 

490. Nay, but We have brought them the truth, and verily, 
they are liars.} 


The Idolators believe in Tawhid Ar-Rububiyyah, which 
requires them to believe in Tawhid Al-Uluhiyyah 

Allah states that the fact that He is One and that He is 
independent in His creation, control, dominion and guides one 
to realize that there is no God except Him and that none 
should be worshipped except Him Alone, with no partner or 
associate. He tells His Messenger Muhammad jg to say to the 
idolators who worship others besides Him, even though they 
admit His Lordship, that He has no partner in Lordship. But 
despite this they still attributed partners in divinity to Him, 
and worshipped others besides Him even though they 
recognized the fact that those whom they worshipped could 
not create anything, did not own anything, nor do they have 
any control over anything. However, they still believed that 
these creatures could bring them closer to Allah, 

4^j4j L} 

4We worship them only that they may bring us near to Allah} 

[39:3], 
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So Allah says: 




iSay: "Whose is the earth and whosoever is therein?")? 


meaning, “Who is the Owner Who has created it and whatever is 
in it of animals, plants, fruits and all other kinds of creation?" 







4“ If you 101010 !” They will say: “It is Allah's!"} means, they will 
admit that this belongs to Allah Alone with no partner or 
associate. If that is the case, 




4Say: "Will you not then remember?"} that none should be 
worshipped except the Creator and Provider. 






4Say: "Who is Lord of the seven heavens, and Lord of the 
Great Throne?"} 


means, “Who is the Creator of the higher realm with its 
planets, lights and angels who submit to Him in all regions 
and in all directions? Who is the Lord of the Great Throne, 
which is the highest of all created things?” 

Allah says here: 

4and Lord of the Great Throne}, meaning the Mighty Throne. At 
the end of the Surah , Allah says: 

4jj£=& ^rv} 


4the Lord of the Supreme Throne!} [23:116], meaning splendid 
and magnificent. The Throne combines the features of height 
and vastness with splendor and magnificence. This is why it 
was said that it is made of red rubies. Ibn Masftd said, “There 
is no night or day with your Lord, and the light of the Throne is 
from the Light of His Face.”* 

*** Al-'Azamah no. 147, by Abu Ash-Shaykh. This narration is not 
authentic, however Muslim recorded a Hadith from the Prophet 
that is somewhat similar in meaning. See the Book of Faith, the 
chapter; “Did the Prophet sg see his Lord?” Hadith no. 445. 
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y^-i‘ Ji 4 N ojrj ~ s T 


ilhey will say: “Allah.” Say: "Will you not then have 
Taqwd?”} 

meaning, since you admit that He is the Lord of the heavens 
and the Lord of the Mighty Throne, will you not fear His 
punishment for worshipping others besides Him and 
associating others with Him? 


iSay: "In Wlwse Hand is the sovereignty of everything?"} 
i.e., sovereignty is in His Hands. 

IjC. 'Jk 


iThere is not a moving creature but He has grasp of its 
forelock ^ [11:56). 

meaning, He has control over it. The Messenger of Allah 
used to say, 

“By the One in Whose hand is my soul.* When he swore an oath, 
he would say, 

o^jjJLaJl ^_Li aj 'j‘ 

«By the One Who turns over (co7itrols) the hearts .» 

He, may He be glorified, is the Creator, the Sovereign, the 
Controller, 

*ja. % ’jJ*. %¥ 

iAnd He protects (all), while against Whom there is no 
protector, if you know?} 

Among the Arabs, if a leader announced his protection to a 
person, no one could go against him in that, yet no one could 
offer protection against that leader. Allah says: 

i<S 34 % 34. %} 

iAnd He protects (all), while against Whom there is no 
protector,} 

meaning, He is the greatest Master, and there is none greater 
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m 


than Him. His is the power to create and to command, and 
none can overturn or oppose His ruling. What He wills 
happens, and what He does not, will not happen. Allah says: 


& & & & 


4He cannot be questioned about what He does, while they will 
be questioned.} [21:23] 

He cannot be asked about what He does because of His 
greatness, Pride, overwhelming power, wisdom and justice, but 
all of His creation will be asked about what they did, as Allah 
says: 


4 ®^ 


4So, by your Lord, We shall certainly call all of them to 
account. For all that they used to do.} (15:92-93) 


iThey will say : "(All that belongs) to Allah.'’} 

means, they will admit that the Almighty Master Who protects 
all while against Him there is no protector is Allah Alone, with 
no partner or associate. 

iSay: "How then are you deceived and turn away from the 
truth?"} 

means, how can your minds accept the idea of worshipping 
others besides Him when you recognize and acknowledge that? 
Then Allah says: 

}Nay, but We have brought them the truth,} 

which is the declaration that there is no god worthy of worship 
besides Allah, and the establishment of clear, definitive and 
sound proof to that effect, 

iand verily, they are liars.} means, in their worship of others 
alongside Allah when they have no evidence for doing so, as 
Allah says at the end of this Surah: 
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4 And whoever invokes, 
besides Allah, any other 
god, of whom he has no 
proof; then his reckoning 
is only with his Lord. 
Surely, the disbelievers 
will not be successful .> 
[23:117] 

The idolators have no 
evidence for what they 
are doing, which has 
led them into lies and 
misguidance. Rather 
they are following 
their forefathers and 
predecessors who 
were confused and 
ignorant, as Allah 
describes them: 


ffi L]j iil fcfy; XXj 


<"IAfe found our fathers folloiving a certain way and religion, 
and we ivill indeed follow their footsteps. ”} [43:23] 


(» 4 V-J> jJi- Lj jcJ) jf 4-»i5 L] *J] ,j* ,iL dj\k=> Lj Jj ^ ii' JOei L^ 
L-t |*L& L-t ,<u>f jf* jc 


> •> 
iytoj=4i 


491. No son (or offspring) did Allah beget, nor is there any god 
along with Him. (If there had been many gods), then each god 
would have taken away what he had created, and some would 
have tried to overcome others! Glorified be Allah above all that 
they attribute to Him!} 
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i92. All-Knowcr of the unseen and the seen! Exalted be He 
over all that they associate as partners to Him!} 


Allah has no Partner or Associate 


Allah declares Himself to be above having any child or partner 
in dominion, control and worship. He says: 






iNo son did Allah beget, nor is there any god along ivith Him. 

(If there had been many gods), then each god would have taken 
aivay what he had created, and some would have tried to 
overcome others.} 

meaning, if it were decreed that there should be a plurality of 
deities, each of them would have exclusive control over 
whatever he had created, so there would never be any order in 
the universe. But what we see is that the universe is ordered 
and cohesive, with the upper and lower realms connected to 
one another in the most perfect fashion. 


iyou can see no fault in the creation of the Most Gracious} 
[65:3]. 

Moreover, if there were a number of gods, each of them would 
try to subdue the other with enmity, and one would prevail 
over the other. This has been mentioned by the scholars of 
‘Hm-ul-Kalam} l \ who discussed it using the evidence of mutual 
resistance or counteraction. This idea states that if there were 
two or more creators, one would want to make a body move 
while the other would want to keep it immobile, and if neither 
of them could achieve what they wanted, then both would be 
incapable, but the One Whose existence is essential [i.e., Allah] 
cannot be incapable. It is impossible for the will of both to be 
fulfilled because of the conflict. This dilemma only arises when 
a plurality of gods is suggested, so it is impossible for there to 
be such a plurality, because if the will of one is fulfilled and 

A term used to denote the discipline of the Muslim scholars who 
utilized philosophy in their teachings. 
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The Command to call on Allah when Calamity strikes, to 
repel Evil with that which is better, and to seek refuge 
with Allah 


Allah commands His Prophet Muhammad sfe to call on Him 
with this supplication when calamity strikes: 

4My Lord! If You would show me that with which they are 
threatened .4 

meaning, “if You punish them while I am witnessing that, then 
do not cause me to be one of them.’ As was said in the HacLith 
recorded by Imam Ahmad and At-Tirmidhi, who graded it 
Sahth: 

ijfju 'fi- .illJ] ^jifi Hi oijt 

*If You ivant to test people, then take me to You [cause me to 
die] without having to undergo the test 11 




4And indeed We are able to show you that with ivhich We luroe 
threatetied them .4 


means, ‘if We willed, We could show you the punishment and 
test that We will send upon them.’ 

Then Allah shows him the best way to behave when mixing 
with people, which is to treat kindly the one who treats him 
badly, so as to soften his heart and turn his enmity to 
friendship, and to turn his hatred to love. Allah says: 

jTJd dpi 

iRepel evil zoith that which is better.^ This is like the Ayah: 




w 5 * » 


Jfilf d^^i 

4 \&, % 


iRepel (the evil) with one which is better, then verily he, 
between whom and you there was enmity, (will become) as 
though he was a close friend. But none is granted it except 


111 Ahmad 5:243, Tuhfat Al-Ahwadhi 9 :108. 
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those who are patient} [41:34-35]. 

meaning, nobody will be helped or inspired to follow this 
advice or attain this quality, 

4 except those ivho are patient} meaning, those who patiently bear 
people’s insults and bad treatment and deal with them in a 
good manner when they are on the receiving end of bad 
treatment from them. 


iand none is granted it except the oioner of the great portion} 
means, in this world and the Hereafter. 

And Allah says: 


\ Jij y 


}And say: "My Lord! I seek refuge ivith You from the 
ivhisperings of the Shay a tin."} 

Allah commanded him to seek refuge with Him from the 
Shayatin, because no trick could help you against them and 
you cannot protect yourself by being kind to them. We have 
already stated, when discussing Isti'adhah (seeking refuge), 111 
that the Messenger of Allah jg used to say, 

, !*'■' » - • s ^ * f f 

j ;j^4> jU a l- i Jl ( yjJl jilL 

“/ seek refuge with Allah, the All-Hearing, All-Seeing, from the 
accursed Shayatin, from his whisperings, evil suggestions and 
insinuations V 2 ’ 


His saying: 

/.. -i. f> •' \ . - > >\s\. 

o> <ri> -dj j >jAj} 

4"And I seek refuge ivith You, My Lord! lest they should come 
near me."} 

means, in any issue of my life. So we are commanded to 
mention Allah at the beginning of any undertaking, in order to 
ward off the Shayatin at the time of eating, intercourse, 


^ See volume one, prior to the Tafsiroi Surat Al-Fatihah. 
{2] Abu Dawud 1:490. 
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slaughtering animals for food, etc. Abu Dawud recorded that 
the Messenger of Allah used to say: 


J? is?J Is? fj **.J is? 

jup jlL-.tlI , * 1 )l 


“O Allah, I seek refuge with You from old age, I seek refuge 
with You from being crushed or drowned, and I seek refuge 
with you from being assaulted by the Shayatin at the time of 
death 


L4^ 9 ^ -V. vi? JU C*y J' *U- Ijl ^ 


499. Until, ivhen death comes to one of them, he says: “My 
Lord! Send me back,"} 

4100. "So that I may do good in that which I have left 
behind!" No! (Kalla) It is but a word that he speaks; and in 
front of them is Barzakh until the Day ivhen they will be 
resurrected.} 


The Disbelievers’ Hope when death approaches 


Allah tells us about what happens when death approaches one 
of the disbelievers or one of those who have been negligent 
with the commands of Allah. He tells us what he says and 
how he asks to come back to this world so that he can rectify 
whatever wrongs he committed during his lifetime. Allah says: 


iyt l m Q ££, S3 ip v> 


4“My Lord! Send me back, so that I may do good in that which 
I have left behind!" No!} 


This is like the Ayat 


j* 


iAnd spend of that with which We have provided you before 
death comes to one of you, $ 

until His saying: 


m 


Abu Dawud 2 :194. 
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^lli ii \j} 

iAnd Allah is All-Aware of what you do} [63:10-11] 


iAnd warn mankind of the Day when the torment will come 
unto them} 




upto His saying; 

ithat you would not leave (the world for the Hereafter).} 
[14:44] 


And His saying: 

Oi u & c; & oft dM jft & £> 

& <£& % ftii £ y u 


iOn the Day the event is finally fulfilled, those who neglected 
it before will say: "Verily, the Messengers of our Lord did 
come with the truth, now are there any intercessors for us that 
they might intercede on our behalf? Or could we be sent back so 
that we might do deeds other than those deeds which we used to 
do?"} [7:53] 

And: 


-/v / 


I"* i" r ^ x ' . >> f ■'* * 

J—'-*»£>'» L «y ij ’±r a> . ^ J ~^r > “^6 !>-4“ oj- 1 


^And if you only could see when the criminals shall hang their 
heads before their Lord (saying): “Our Lord! We have now seen 
and heard, so send us back, that we will do righteous good 
deeds. Verily, we now believe with certainty."} [32:12] 

And; 


<£$5. Vj iji Gft ijllii $ iyij j] tij Jj} 


ilf you could but see when they will be held over the (Hell) 
Fire! They will say: "Would that we were but sent back! Then 
we would not deny the Ayat of our Lord..."} 

until His saying; 
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&} 

iAnd indeed they are liars.} [6:27-28] 

<3l S* 1>L & oU)^ 

iAnd you will see the wrongdoers, when they behold the 
torment, they will say: "Is there any way of return?"} [42:44] 

>ji ££r*- ^ til bt) 

iThey will say: "Our Lord! You have made us to die twice, 
and You have given us life twice! Now we confess our sins, 
then is there any way to get out?"} [40:11] 

and the Ayah after it: 

\; ^ 4\ ^ 

ot 

iTherein they ivill cry: "Our Lord! Bring us out, we shall do 
righteous good deeds, not what we used to do." (Allah will 
reply:) "Did We not give you lives long enough, so-that 
whosoever would receive admonition could receive it? And the 
wamer came to you. So taste you (the evil of your deeds). For 
the wrongdoers there is no helper.”} [35:37] 

Allah says that they will ask to go back, when death 
approaches, on the Day of Resurrection, when they are 
gathered for judgment before the Compeller (Allah) and when 
they are in die agonies of the punishment of Hell, but their 
prayer will not be answered. Here Allah says: 

2 &f * 

iNo! It is but a word that he speaks;} 

The word Kalla. (No!) is a word that is used to rebuke, and the 
meaning is: “No, We will not respond to what he asks for and 
We will not accept it from him.” 

ilt is but a word that he speaks ^ 

refers to his asking to go back so that he can do righteous 
deeds; this is just talk on his part, it would not be accompanied 




by any action. If he were to go back, he would not do any 
righteous good deeds, he is merely lying, as Allah says: 


j&S 


*ir ft W3 & j)> 


iBut 1 / //iey ufcre returned, they would certainly revert to that 
which they were forbidden. And indeed they are liars} [6:28], 

Qatadah said: “By Allah he will not wish to go back to his 
family and tribe, or to accumulate more of the things of this 
world or satisfy his desires, but he will wish that he could go 
back to do acts of obedience to Allah. May Allah have mercy 
on a man who does that which the disbeliever will wish he 
had done when he sees the punishment of Hell.” 


Barzakh and Punishment therein 



iand in front of them is Barzakh until the Day zvhen they will 
be resurrected .$> 

Abu Salih and others said that: 

iand in front of them ^ means before them. Mujahid said, Al- 
Barzakh is a barrier between this world and the Hereafter. 
Muhammad bin Ka*b said, u Al-Barzakh is what is between this 
world and the Hereafter, neither they are the people of this 
world, eating and drinking, nor are they with the people of the 
Hereafter, being rewarded or punished for their deeds.” Abu 
Sakhr said, “Al-Barzakh refers to the graves. They are neither 
in this world nor the Hereafter, and they will stay there until 
the Day of Resurrection.I 

nfZ w* 

iand in front of them is Barzakh}. In these words is a threat to 
those wrongdoers at the time of death, of the punishment of 
Barzakh. This is similar to the Ayah 

( 4 /jj Jib 

iln front of them there is Hell} (45:10). 


Ad-Durr Al-Manthur 6:116. 
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4>'j* ‘iiiu 

4and in front of him will be a great torment} [14:17]. 

4 


iuntil the Day when they ivill be resurrected}. 

means, he will be punished continually until the Day of 
Resurrection, as it says in the Hadlth: 

t , 1 

Uii* JljJ "iU* 


“He will continue to be punished in itJ meaning, in the earth.' 11 

/c-3y Vj y-rfjp h-*'—^ j 


(*4— 4,1 /o)y 


* ^ -.vc * i*>»r 




<$702. Then, when the Trumpet is blown, there will be no 
kinship among them that Day, nor will they ask of one 
another.} 

4102. Then, those whose Scales (of good deeds) are heavy, 
these! they are the successful .£> 

4103. And those ivhose Scales (of good deeds) are light, they 
are those who lose themselves, in Hell will they abided 

4104. The Fire will bum their faces, and therein they ivill grin, 
with displaced lips (disfigured).} 


The sounding of the Trumpet and the weighing of Deeds 
in the Scales. 

Allah says that when the Trumpet is blown for the 
Resurrection, and the people rise from their graves, 

4jJ'3TL V) j-~*£ ^4r*! 4>1— 

4there will be no kinship among them that Day, nor will they 
ask of one another.} 

meaning that lineage will be of no avail on that Day, and a 
father will not ask about his son or care about him. Allah says: 

m 


Tuhfat Al-Ahwadhi 4:183. 
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and been saved from an evil from which there is no escape.” 

iAnd those whose Scales are light,} means, their evil deeds 
outweigh their good deeds. 

are tfiose urfio /ose themselves,} 

means, they are doomed and have ended up with the worst 
deal. Allah says: 

4in Hell will they abide.} meaning, they will stay there forever 
and will never leave. 

£4 .£&} 

4The Fire zvill bum their faces,} This is like the Ayah : 

isr»J7 

iand fire will cover their faces} [14:50]. 

and: 

o* "it jdl' 6* y Oj-»- $} 

ilf only those who disbelieved knew (the time) when they will 
not be able to ward off the Fire from their faces, nor from their 
backs} [21:39], 

fi>} 

iand therein they ivill grin, with displaced lips.} 

‘Ali bin Abi Talhah narrated from Ibn ‘Abbas, “Frowning.”* 1 * 

ZZ e; jfifi jZ $} 

j *>«v \jjx. ji» \fi. u :j , 

4105. "Were no/ My Aya< recited to you, and then you used to 
deny them?”} 

il06. They will say : “Our Lord! Our wretchedness overcame 
us, and we were (an) erring people.”} 


m 


At-Tabari 19:74. 
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4109. Verily, there was a party of My servants who used to 
say: "Our Lord! We believe, so forgive us and have mercy on 
us, for You are the Best of all who shmv mercy!”'} 

4110. But you took tlwn for a laughing stock, so much so that 
they made you forget My remembrance while you used to laugh 
at them!} 

4111. Verily, I have rewarded them this Day for their patience; 
they are indeed the ones that are successful.} 


Allah ’s Response and Rejection of the Disbelievers 

This is the response of Allah to the disbelievers when they ask 
Him to bring them out of the Fire and send them back to this 
world. He will say: 

4ft 

4Remain you in it loith ignominy!} meaning, abide therein, 
humiliated, despised and scorned. 


iAnd speak you not to Mefy means, ‘do not ask for this again, for 
I will not respond to you. Al-‘AwfI reported from Ibn ‘Abbas 
concerning this Ayah , 

t ft 


4Remain you in it with ignominy! And speak you not to Me!} 
“These are the words of Ar-Rahman when silencing them.” 111 

Ibn Abi Hatim recorded that ‘Abdullah bin ‘Amr said, “The 
people of Hell will call on Malik for forty years, and he will not 
answer them. Then he will respond and tell them that they are 
to abide therein. By Allah, their cries will mean nothing to 
Malik or to the Lord of Malik. Then they will call on their Lord 
and will say, 


liju- j , , ^5jL> Lji — 'j IzSjaJ* 1. * ■ Ow V . b^ 




40ur Lord! Our wretchedness overcame us, and we were (an) 
erring people. Our Lord! Bring us out of this. If ever we return 


111 At-Tabari 19:79. 
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(to evil), then indeed we shall be wrongdoers.} [23:106-107] 

Allah will not answer them for a time span equivalent to 
twice the duration of this world. Then He will reply: 


^Remain you in it with ignominy! And speak you not to Me!} 

By Allah, the people will not utter a single word after that, and 
they will merely be in the Fire of Hell, sighing in a high and 
low tone. Their voices are likened to those of donkeys, which 
start in a high tone and end in a low tone.” 111 

Then Allah will remind them of their sins in this world and 
how they used to make fun of His believing servants and close 
friends: 


v V '"t / •. rff A^ < 

-A*" w jr^r^ U-*** U-jj {j* 
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4Verily, there was a party of My servants who used to say: 
"Our Lord! We believe, so forgive us and have mercy on us, 
for You are the Best of all who show mercy!" But you took 
them for a laughing stock,} 


meaning, *you made fun of them for calling on Me and praying 
to Me,’ 


Zs*-^ 


iso much so that they made you forget My remembrance} 

means, your hatred for them made you forget what I would do 
to you. 

"f} 


iwhile you used to laugh at them!} means, at their deeds and 
worship. This is like the Ayah: 


ji-jr lJr* 'U* 


\p\: bM bt !#• ij&J h\} 


iVerily, those who committed crimes used to laugh at those 
who believed. And, whenever they passed by them, used to 
wink one to another.} [83:29-30] 


m 


Az-Zuhd by Hann&d bin Al-Sirri 1:158. 
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meaning, they used to slander them in mockery. Then Allah 
tells us how He will reward His friends and righteous servants, 
and says: 

j\} 

i Verily, I have rewarded them this Day for their patience;} 

meaning, ‘for the harm and mockery that you inflicted on 
them, 


ithey are indeed the ones that are successful.$ 

I have caused them to attain the victory of joy, safety, Paradise 
and salvation from the Fire.’ 


^ r Jam f lii 

Pj X fiSL <3 XP x p. 




4122. He will say: “What number of years did you stay on 
earth?"} 

4223. They will say: "We stayed a day or part of a day. Ask of 
those who keep account."} 

4214. He ivill say: "You stayed not but a little, if you had 
only known!"} 

4215. "Did you think that We had created you in play, and 
that you would not be brought back to Us?"} 

4226. So Exalted be Allah, the True King: None has the right 
to be worshipped but He, the Lord of Al-'Arsh Al-Karim!} 

Allah tells them how much they wasted in their short lives in 
this world by failing to obey Allah and worship Him Alone. If 
they had been patient during their short stay in this world, 
they would have attained victory just like His pious close 
friends. 

4 ■ iXt 5 


4He will say: “What number of years did you stay on earth?"} 
means, how long did you stay in this world? 

4 w J * . * Jam J Uij 
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iThey xoill say: "We stayed a day or part of a day. Ask of 
those who keep account."} 

meaning, those who keep the records. 

VI 4 

4He will say: "You stayed not but a little..."} meaning, it was 
only a short time, no matter how you look at it. 

p\ ■)} 

if you had only known!} means, you would not have preferred 
the transient to the eternal, and treated yourself in this bad 
way, and earned the wrath of Allah in this short period. If you 
had patiently obeyed Allah and worshipped Him as the believers 
did, you would have attained victory just as they did. 

Allah did not create His Servants in vain 


p£L (3 233} 


iDid you think that We had created you in play,} 

means, ‘did you think that you were created in vain, with no 
purpose, with nothing required of you and no wisdom on Our 
part?’ Or it was said that “in play” meant to play and amuse 
yourselves, like the animals were created, who have no reward 
or punishment. But you were created to worship Allah and 
carry out His commands. 

i'd_y3} V jS$j} 

iand that you would not be brought back to Us?} 

means, that you would not be brought back to the Hereafter. 
This is like the Ayah: 


4 2. J 2i' 2*4} 


}Does man think that he will be left neglected?} [75:36| 


i Jliiii 3 f2} 


iSo Exalted be Allah, the True King.} means, £.; tided be He 
above the idea that he should create anything in vain, for He is 
the True King Who is far above doing such a thing. 

' 4i> VJ 2 f} 
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iNone has the right to be worshipped bat He, the Lord of Al- 
‘Arsh Al-Karim!} 

The Throne is mentioned because it is the highest point of all 
creation, and it is described as Karim, meaning beautiful in 
appearance and splendid in form, as Allah says elsewhere: 

ievery good kind We cause to grow therein} [26:7]. 


cH»* jl iJL ^ ^ O’ 4 -)/ 

*.Tf < 
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4117. And whoever invokes besides Allah, any other god, of 
whom he has no proof; then his reckoning is only with his 
Lord. Surely, disbelievers will not be successful.} 

4118. And say : “My Lord! Forgive and have mercy, for You 
are the Best of those who show mercy!"} 


Shirk is the Worst form of Wrong, its Practitioner shall 
never succeed. 

Allah threatens those who associate anything else with Him 
and worship anything with Him. He informs that those who 
associate others with Allah: 

■*> 

iof whom he has no proof}, meaning no evidence for what he 
says. Then Allah says: 

% <£/. v >*♦ $ £ ££ Crvfr 

4 And whoever invokes, besides Allah, any other god, of whom 
he has no proof;} 

this is a conditional sentence, whose fulfilling clause is: 

ithen his reckoning is only toith his Lord.} meaning, Allah will call 
him to account for that. Then Allah tells us: 

4.ci£t&3\ QjZ fj>\} 

^Surely, disbelievers will not be successful.} 
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meaning, they will not be successful with Him on the Day of 
Resurrection; they will not prosper or be saved. 


Jr > rJb JuJ v_y 


if> 


iAnd say: "My Lord! Forgive and have mercy, for You are the 
best of those zvho shozv mercy!" ^ 

Here Allah is teaching us to recite this supplication, for 
forgiveness, in a general sense, means wiping away sins and 
concealing them from people, and mercy means guiding a 
person and helping him to say and do good things. 

This is the end of Volume Six. Volume Seven begins with 
Surat An-Nur. 




ABRIDGED BY 

A GROUP OF SCHOLARS UNDER THE SUPERVISION OF 

































(ABRIDGED) 
VOLUME 7 


(Surat An-Nur to Surat Al-Ahzab, Verse 50) 




ALL RIGHTS RESERVED 0 Jji*. 

Second Edition: July 2003 

S' --N. 

© Maktaba Dar-us-Salam, 2003 

King Fahd National Library Cataloging-in-Publication Data 
Tafsir ibn Kathir/Imam Abu Al-Fida Ismail Ibn Kathir 
Safi-ur-Rahman Al-Mubarakpuri-Riyadh. 

724p., 14x21 cm. ISBN 9960-892-71-9 (Set). 
I-Qur'an-Commentaries I I-Title 

227.32 dc. 1424/2816 

Legal Deposit no. 1424/2816 
ISBN 9960-892-71-9 (Set). 

^_ 9960-892-78-6 (Vol. 7) _ 

Head Office: P.O. Box: 22743. Riyadh 11416. K.SA. Tel: 00966*01-4033962/4043432 Fax: 4021659 
E-mail: darussalam@awalnoLnetsa Website: http// www.dar-us-salam.com 


K.S.A. Darussalam Showrooms: 

Riyadh 

Olaya branch:Tol 00966-1-4614483 Fax; 4644945 
Malar branch: Tel 4735220 Fax: 4735221 

• Jeddah 

Tel; 00966-2-6879254 Fax: 6336270 

• Al-Khobar 

Tel: 00966-3-8692900 Fax: 00966-3-8691551 
U.A.E 

• Darussalam, Sharjah U.A.E 

Tel: 00971-6-5632623 Fax: 5632624 

PAKISTAN 

• Darussalam, 36 B Lower Mall, Lahore 
Tel; 0092-42-724 0024 Fax: 7354072 

• Rahman Market, Gharri Street 
Urdu Bazar Lahore 

Tel 0092-42-7120054 Fax: 7320703 
U.S.A 

• Darussalam, Houston 

P.O Box: 79194 Tx 772779 

Tel 001-713-722 0419 Fax: 001-713-722 0431 

E-matl: sales@dar-us-sa!am.com 

• Darussalam. New York 
572 Atlantic Ave. Brooklyn 

New York-11217, Tel: 001-718-625 5925 
U.K 

• Darussalam International Publications Ltd 
226 High Street. Walthamstow. 

London El 7 7JH. Tel: 0044-208 520 2666 
Mobile: 0044-794 730 6706 Fax: 0044-208 521 7645 

• Darussalam International Publications Limited 
Regent Park Mosque. 146 Park Road, 

London NW8 7RG Tel: 0044-207 724 3363 

• Darussalam 

398-400 Coventry Road, Small Heath 
Birmingham. B10 0UF 
Tel 0121 77204792 Fax: 0121 772 4345 
E-matl: infe @daru ssal amuk com 
Web: www.darussalamuk.com 


FRANCE 

• Editions & Librairie Essalam 

135. Bd do M6nilmontant- 75011 Paris 
T6I: 0033-01- 43 38 19 56/ 44 83 
Fax: 0033 01-43 57 44 31 
E-mail: essalam@essalam.com 
AUSTRALIA 

• ICIS: Ground Floor 165-171, Hatdon St 
Lakemba NSW 2195 Australia 

Tel: 00612 9758 4040 Fax: 9758 4030 

MALAYSIA 

• E&D Books SDN. BHD -321 B 3rd Floor. 

Suria Klee 

Kuala Lumpur City Center 50088 
Tel: 00603-21663433 Fax: 459 72032 

SINGAPORE 

• Muslim Converts Association of Singapore 

32 Onan Road The Galaxy Singapore* 424484 
Tel: 0055-440 6924. 348 8344 Fax: 440 6724 

SRI LANKA 

• Darul Kitab 6. Nimal Road. Colombo-4 
Tel; 0094-1-589 038 Fax: 0094-74 722433 

KUWAIT 

• Islam Presentation Committee 
Enlightmonl Book Shcp 

PO Box: 1613, Safat 13017 Kuwait 
Tel: 00965-244 7526. Fax: 240 0057 

INDIA 

• Islamic Dimensions 
56/58 Tandel Street (North) 

Dongri. Mumbai 4000 009,India 

Tel: 0091-22-3736875, Fax: 3730689 
E-mail:salos@IRF.net 
SOUTH AFRICA 

• Islamic Da’wah Movement (IDM) 

48009 Qualbert 4078 Durban.South Africa 
Tel 0027-31-304-6883 

Fax: 0027-31-305-1292 
E-mail: idm@ion.co.za 




TAFSIRIBN KATHIR 

(ABRIDGED) 

VOLUME T 


(Surat An-Nur to Surat Al-Ahzab, Verse 50) 


ABRIDGED BY 

A GROUP OF SCHOLARS UNDER THE SUPERVISION OF 

SHAYKH SAFI UR-RAHMAN AL-MUBARAKPURI 



DARUSSALAM 

GLOBAL LEADER IN ISLAMIC BOOKS 
Riyadh • Jeddah • AI*Khobar • Sharjah 
Lahore • London • Houston • New York 




In the Name of Allah 
The Most Beneficent, the Most Merciful 


Contents 


Important Guidelines About the Authenticity of the 
Reports and Quotations in the Tafair of Ibn Kathir 14 
The Tafair of S&rat An-Nur (Chapter - 24) 17 

The Importance of Surat An-Nur 18 

The Explanation of the Prescribed Punishment for Zina. 
(Illicit Sex) 18 

Do not feel pity for Them when carrying out the Prescribed 
Punishment 20 

Carry out the Prescribed Punishment in Public 21 

The Prescribed Punishment for slandering Chaste Women 23 
Explaining the Repentance of the One Who makes a False 
Accusation 24 

Details of Al-LVan 25 

The Reason why the Ayah of Li'dn was revealed 27 

Al-Ifk (the Slander) 33 

Disciplining the Believers for spreading the Slander 41 

The Grace of Allah towards the People of the Slander by giving 
Them the Opportunity to repent 44 

Further Discipline 46 

Disciplining Those Who like that Illegal Sexual Intercourse 
should be circulated among the Believers 48 

A Reminder of the Grace of Allah and a Warning against 
following the Footsteps of Shaytan 49 

Urging Those Who have been blessed with Wealth to give 
and to be tolerant 51 

A Threat to Those who accuse Chaste Women, Who never even 
think of anything touching their Chastity and are Good Believers 53 
The Goodness of ‘A’ishah because She is married to the best 
of Mankind 56 

Seeking Permission and the Etiquette of entering Houses 58 
The Command to lower the Gaze 64 

The Rulings of Hijab 67 

The Etiquette of Women walking in the Street 73 

The Command to marry 75 

The Command to keep Oneself Chaste if One is not able 



to get married 77 

The Command to grant Slaves a Contract of Emancipation78 
The Prohibition of forcing One’s Slave-Girls to commit 
Zina 80 

The Parable of the Light of Allah 83 

The Virtues of the Masjids, the Correct Etiquette, and the 
Virtues of Those who take care of them 89 

Two Examples of two kinds of Disbelievers 98 

Everything glorifies Allah, and to Him belongs the Sovereignty 101 
The Power of Allah to create the Clouds and that which 
comes from Them 103 

Allah’s Power in His creation of the Animals 105 

The Treachery of the Hypocrites and the Attitude of the 
Believers 107 

Allah’s Promise to the Believers that He would grant them 
Succession 113 

The Command to pray, give the Zakah and obey 
the Messenger 120 

The Times when Servants and Young Children should 
seek Permission to enter 122 

There is no Sin on Elderly Women if They do not wear 
a Jilbab 123 

Eating from One’s Relatives’ Houses 125 

Asking Permission to leave when They are doing something 
together 131 

The Etiquette of addressing the Prophet 132 

The Prohibition of going against the Messenger’s 
Commandment 133 

Allah knows your Condition 134 

The Tafsir of Surat Al-Furqan (Chapter - 25) 137 

Blessed be Allah 137 

The Foolishness of the Idolators 141 

What the Disbelievers said about the Qur’an 142 

What the Disbelievers said about the Messenger jg 146 

Is the Fire better, or Paradise? 150 

The gods of the Idolators will disown Them on the Day 
of Resurrection 152 

All of the Previous Messengers were Human 155 

The Stubbornness of the Disbelievers 157 

The Abode of the People of Paradise 162 

The Terrors of the Day of Resurrection, and how the 


Contents 


7 


Wrongdoers will wish that They had taken a Path with 
the Messenger 164 

The Messenger jg will complain against His Opponents 167 
The Reason why the Qur’an was revealed in Stages, 
the Refutation of the Disbelievers, and their Evil End 169 

Frightening the Idolators of Quraysh 171 

How the Disbelievers mocked the Messenger 175 

They took Their Desires as their gods and were more astray 
than Cattle 176 

Evidence of the existence of the Creator and the extent of 
His Power 177 

The universality of the Prophet’s Message, how He was 
supported in His Mission and Allah’s Blessings to Mankind 183 
The Ignorance of the Idolators 188 

The Messenger brings Glad Tidings and Warnings 188 

The Command to the Messenger to put his Trust in Allah, 
and some of His Qualities 189 

Condemnation of the Idolators 192 

Mentioning the Might and Power of Allah 193 

Attributes of the Servants of the Most Gracious 196 

The Attributes of the Servants of the Most Gracious include 
avoiding Shirk , Murder and Zina 199 

More Attributes of the Servants of the Most Gracious 204 

The Reward of the Servants of the Most Gracious, and 
a Warning to the People of Makkah 208 

The Tafsir of Surat Ash-Shu‘ard* (Chapter - 26) 211 

The Qur’an and the Disbelievers turning away; They could 
be compelled to believe if Allah so willed 212 

Between Musa and FiraSvn 216 

After the Rational Proof, Fir'awn resorts to Force 223 

Between Musa, peace be upon him, and the Sorcerers 226 
Between Fir'awn and the Sorcerers 229 

The Exodus of the Children of Israel from Egypt 231 

Fir'awn’s Pursuit and Expulsion of the Children of Israel, 
and how He and His People were drowned 234 

How the Close Friend of Allah, Ibrahim spoke out against 
Shirk 237 

Ibrahim mentions Allah’s Kindness towards Him 239 

The Prayer of Ibrahim for Himself and for His Father 241 

Those Who have Taqwa and the Astray on the Day of 
Resurrection 246 



8 


-- Tafsjr Ibtt Kathir 

Nuh s preaching to His People, and Their Response 249 

The Demand of the People of NQh and His Response 250 
His People’s Threat, Nuh’s Prayer against Tthem, and Their 
Destruction 252 

Hud’s preaching to His People ‘Ad 253 

The Response of the People of Hud, and Their Punishment 256 
Salih and the People of Thamud 260 

A Reminder to Them of their Circumstances and the Blessings 
They enjoyed 261 

The Response of Thamud, Their Demand for a Sign, and 
Their Punishment 262 

LQt and His Call 265 

Lut’s Denunciation of His People’s Deeds, Their Response and 
Their Punishment . 266 

Shu'ayb and His Preaching to the Dwellers of Al-Aykah 268 
The Command to give Full Measure 269 

The Response of Shu'ayb’s People, Their Disbelief in Him and 
the coming of the Punishment upon Them 271 

The Qur’an was revealed by Allah 275 

The Qur’an was mentioned in the Previous Scriptures 276 
The Intense Disbelief of Quraysh 277 

The Deniers will never believe until They see the Torment 279 
The Qur’an was brought down by Jibiil, not Shaytan 283 
The Command to warn His Tribe of near Kindred 285 

Refutation of the Fabrications of the Idolators 290 

Refutation of the Claim that the Prophet jg was a Poet 292 
The Exception of the Poets of Islam 294 

The Tafsir of Surat An-Naml (Chapter - 27) 299 

The Qur’an is Guidance and Glad Tidings for the Believers, a 
Warning to the Disbelievers, and it is from Allah 300 

The Story of Musa and the End of Fir'awn 303 

Dawud and Sulayman (peace be upon them), the organization 
of Sulayman’s Troops and His passage through the Valley 
of the Ants 308 

The Absence of the Hoopoe 311 

How the Hoopoe came before Sulayman and told Him about 
Saba’ 314 

Sulayman’s Letter to Bilqls 317 

Bilqls consults with Her Chiefs 319 

The Gift and the Response of Sulayman 321 

How the Throne of Bilqls was brought in an Instant 323 



Contents 


9 


The Test of Bilqls 327 

Verily, it is a Sarh Mumarrad of Qawarir 329 

Salih and Thamtid 330 

The Plot of the Mischief-Makers and the End of the People of 
Thamud 333 

Lut and His People 336 

The Command to praise Allah and send Blessings on 
His Messengers 338 

Some more Proofs of Tawhid 339 

The Story of a Mujahid who fought for the sake of Allah 344 
The Inheritance of the Earth 345 

The One Who knows the Unseen is Allah 349 

Scepticism about the Resurrection and Its Refutation 351 
The Qur’an tells the Story of the Differences among the 
Children of Israel, and Allah judges between Them 356 

The Command to put One’s Trust in Allah and to convey the 
Message 357 

The Emergence of the Beast of the Earth 358 

Gathering the Wrongdoers on the Day of Resurrection 362 
The Terrors of the Day of Resurrection, the Rewards for Good 
Deeds and the Punishments for Evil Deeds 365 

The Command to worship Allah and to call People with 
the Qur’an 371 

The Tafsir of Surat Al-Qasas (Chapter - 28) 375 

The Story of Musa and Fir’awn, and what Allah intended 
for Their Peoples 376 

How Musa’s Mother was inspired and shown what to do 378 

Musa, peace be upon him, in the House of Fir’awn 379 

The intense Grief of Musa’s Mother, and how He was 
returned to Her 382 

How MQsa killed a Coptic Man 385 

How the Secret of this Killing became known 387 

Musa, peace be upon him, in Madyan, and how He watered 
the Flocks of the Two Women 390 

Musa, the Father of the Two Women, and His Marriage to 
One of Them 392 

Musa’s Return to Egypt and how he was honored with the 
Mission and Miracles on the Way 397 

How MOsa asked for the Support of His Brother and was 
granted that by Allah 401 

Musa before Fir’awn and His People 405 



Tafsir ton Kathtr 


The Arrogance of Fir'awn and His ultimate Destiny 406 

The Blessings which Allah bestowed upon MQsa 410 

Proof of the Prophethood of Muhammad jg 411 

The stubborn Response of the Disbelievers 416 

The Rebellious do not believe in Miracles 417 

False Accusation that MOsa and Harun (peace be upon them 
both) practiced Magic 417 

The Response to this False Accusation 417 

The Believers among the People of the Book 420 

Allah guides Whom He wills 424 

The Excuses made by the People of Makkah for not believing, 
and the Refutation of Their Excuses 426 

The Destruction of Towns, which are not destroyed until 
Evidence is established against Them 427 

This World is transient and the One concerned with this 
World is not equal to the One Whose concerned with 
the Hereafter 430 

The Idolaters and Their Partners and the Emnity between 
Them in the Hereafter 433 

Their attitude towards the Messengers on the Day of 
Resurrection 435 

Allah Alone is the One Who has the Power of Creation, 
Knowledge and Choice 436 

Night and Day are among the Blessings of Allah and are Signs 
of Tawhxd. 439 

Rebuking the Idolaters 440 

QarQn and His People’s exhortation 441 

How Qarun went forth in His Finery, and His People’s 
Comments 445 

How Qarun and His Dwelling Place were swallowed up by 
the Earth 447 

His People learned a Lesson from Him being swallowed up 448 
The Blessings of the Hereafter for the humble Believers 449 
The Command to convey the Message of Tawhtd 452 

The Tafsir of Surat AVAnkabut (Chapter - 29) 457 

The Believers are tested so that it may be known Who is 
Sincere and Who is Lying 457 

The Evildoers cannot escape from Allah 459 

Allah will fulfill the Hopes of the Righteous 460 

The Command to be Good and Dutiful to Parents 462 

The Attitudes of the Hypocrites and the Ways in which 



Contents ___ 11 

Allah tests People 464 

The Arrogant Claim of the Disbelievers that They would 
carry the Sins of Others if They would return To Disbelief 466 
Nuh and his People 470 

Ibrahim’s preaching to His People 472 

The Evidence for Life after Death 475 

The Response of Ibrahim’s People - and how Allah 
controlled the Fire 478 

The Faith of Lut and His Emigration with Ibrahim 480 

Allah gave Ibrahim, Ishaq and Ya'qub, and ordained 
Prophethood in His Offspring 481 

The preaching of LQt and what happened between Him and 
His People 484 

The Angels went to Ibrahim and then to Lot, may peace be 
upon them both 486 

Shu'ayb and His People 488 

The Destruction of Nations Who rejected Their Messengers 490 
Likening the gods of the Idolaters to the House of a Spider 492 
The Command to convey the Message, to recite the Qur’an and 
to pray 493 

Arguing with the People of the Book 495 

Evidence that the Qur’an was revealed from Allah 498 

The Idolators’s demand for Signs, and the Response 501 

How the Idolaters asked for the Torment to be hastened on 505 
Advice to migrate and the Promise of Provision and a Goodly 
Reward 508 

Evidences of Tawhid 511 

The Blessing of the Sanctuary 514 

The Tafsir of Surat Ar-Rum (Chapter - 30) 517 

Foretelling the Victory of the Romans 518 

Who were the Romans? 520 

How Caesar defeated Chosroes (Kisra) 522 

Signs of Tawhid 526 

The Command to pray Five Times Daily 531 

Among the Signs of Allah 533 

Repeating the Creation is easier for Allah 540 

A Parable of Tawhid 541 

The Command to adhere to Tawhid 543 

Splitting into Sects and the 8aved Sect 546 

How man sways between Tawhid and Shirk, and between Joy 
and Despair, according to His Circumstances 548 



12 


Tafsir Ibn Kathtr 

The Command to uphold the Ties of Kinship and the 
Prohibition of Riba 55 } 

Creation, Provision, Life and Death are all in the Hand of Allah 552 
The Effects of Sin in this World 554 

The Command to follow the Straight Path before the Day 
of Resurrection 556 

Among the Signs of Allah are the Winds 557 

The Revival of the Earth is a Sign of the Resurrection 560 

The Disbelievers are like the Dead, Deaf and Blind 563 

The Different Stages of Man 564 

The Ignorance of the Disbelievers in this World and in 
the Hereafter 565 

Parables in the Qur’an and how the Disbelievers do not 
learn from them 567 

Reports concerning the Virtues of this Surah and that it is 
recommended to recite it during Fajr 568 

The Tafsir of Surah Luqman (Chapter - 31) 569 

The Doomed are preoccupied with Idle Talk and They turn 
away from the Ayat of Allah 570 

The Good Destiny of the Believers 572 

Proofs of Tawhid 574 

Luqman 576 

Luqman’s Advice to His Son 578 

The Command to be Moderate in Walking 584 

The Advice of Luqman 585 

Reminder of Blessings 586 

The Idolators admitted that Allah is the Creator 589 

The Words of Allah cannot be counted or exhausted 590 

The Might and Power of Allah 593 

The Command to fear Allah and remember the Day of 
Resurrection 597 

The Knower of the Unseen is Allah 598 

The Tafsir of S&rah Alif Lam Mm As-Sqjdah 
(Chapter - 32) 605 

The Virtues of Surah Alif Lam Mim As-Sajdah 605 

The Qur’an: the Book of Allah in which there is no Doubt 606 
Allah is the Creator and Controller of the Universe 607 

The Creation of Man in Stages 609 

Refutation of Those Who think Resurrection is unlikely 610 
The Bad State in which the Idolators will be on the Day 
of Resurrection 612 



Qmtents ___ 13 

The State of the People of Faith and Their Reward 615 

The Believer and the Rebellious are not equal 619 

The Book of Musa and the Leadership of the Children of Israel 622 
Learning the Lessons of the Past 625 

The Revival of the Earth with Water is Proof of the Resurrection 
to come 626 

How the Disbelievers sought to hasten the Punishment, 
and what happened to Them 627 

The Tafslr of Surat Al-Ahzab (Chapter - 33) 631 

The Command to defy the Disbelievers and Hypocrites by 
following the Revelation of Allah and putting One’s 
Trust in Him 632 

Abolition of Adoption 633 

An Adopted Child should be named after His Real Father 635 
Loyalty to the Prophet j£|; and his wives are Mothers of the 
Believers 641 

The Covenant of the Prophets 644 

The Campaign of the Confederates ( Al-Ahzab) 646 

How the Believers were tested, and the Position of the 
Hypocrites during the Battle of Al-Khandaq 651 

The Command to follow the Messenger ig 658 

The Attitude of the Believers towards the Confederates 658 
Praise for the Believers’ Attitude, and leaving the ultimate 
End of the Hypocrites to Allah 660 

Allah drove back the Confederates disappointed and lost 665 
The Campaign against Banu Qurayzah 667 

Giving the Wives of the Prophet ag the Choice 672 

The Wives of the Prophet ag are not like Other Women 676 
Enjoining certain Manners so that the Mothers of the 
Believers may be an Example; and the Prohibition of 
Tabarruj 678 

The Wives of the Prophet ag are Members of His Household 
(Ahl Al-Bayt) 680 

The Command to follow the Qur’an and Sunnah 682 

Allah’s rebuke to His Messenger a& and the Stoiy of Zayd 
and Zaynab 695 

Praise for Those Who convey the Message 700 

The Messenger sg is not the Father of any Man 701 

He is the Last of the Prophets 701 

The Virtue of remembering Allah much 707 

The Meaning of Salah 710 



24 


Tafsir Ibtx Kathir 

The Attributes of the Messenger of Allah 3^5 713 

A Gift and no (Iddah) for Women Who are divorced 
before Consummation of the Marriage 

The Women who are Lawful for the Prophet sg 


716 

720 



Important Guidelines About the 
Authenticity of the Reports and Quotations 
in the Tafslr of I bn Kathlr 

Reports from the Companions of the Messenger of Allah g 

Reports that are attributed to the companions of Allah’s 
Messenger £jg are commonly used for additional explanation of 
the meanings of the Qur’&n. As for those quotes that Ibn 
Kathlr mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not 
be held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas‘ud and [or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet sgj. 

- Qatadah reporting from or about the Prophet 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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*5. but they report from companions of the Prophet jg, while 
often they themselves are quoted for Tafsir. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabl‘ bin Anas, Ash-Shabbi, Qatadah, Mujahid, Ikrimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars After the Companions 

The foUowing are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Waki‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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The Tafslr of Surat An-Nur 
(Chapter - 24) 

Which was Revealed in Al-Madxnah 
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In the Name of Allah, the Most Gracious, the Most Merciful. 
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41. A Surah which We 
have sent down and 
which We have enjoined 
(Faradnahd), and in it 
We have revealed mani¬ 
fest Ay at, that you may 
remember.} 

42. Tire Zaniyah and 
the Zani, flog each of 
them with a hundred 
stripes. Let not pity 
withhold you in their 
case, in a punishment 
prescribed by Allah, if 
you believe in Allah and 

the Last Day. And let a party of the believers witness their 
punishment.} 
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The Importance of Surat An-N&r 

m 

iA Surah which We have sent down} 

Here Allah is pointing out the high esteem in which He holds 
this Surah, which is not to say that other SHrahs are not 
important. 


iand which We have enjoined,} Mujahid and Qatadah said, “This 
means: We have explained what is lawful and unlawful, 
commands and prohibitions, and the prescribed punish¬ 
ments.”* 1 * Al-Bukhari said, “Those who read it: Faradnaha, say 
that it means: “We have enjoined them upon you and those 
who come after you.”’ 2 * 


iand in it We have revealed manifest Ay at,} means, clearly 
explained, 

■£&} 


ithat you may remember.$ 


The Explanation of the Prescribed Punishment for Zina 
(Illicit Sex) 


Then Allah says: 




iThe Zdniyah and the Zani, flog each of them with a hundred 
stripes.} 

This honorable Ayah contains the ruling on the law of 
retaliation for the person who commits illegal sex, and details 
of the punishment. Such a person will either be unmarried, 
meaning that he has never been married, or he' will be 
married, meaning that he has had intercourse within the 
bounds of a lawful marriage, and he is free, adult and of 
sound mind. As for the virgin who is unwedded, the prescribed 


*'* At-Tabari 19:89, Ad-Durr Al-Manthur 6:124. 
* 2 ' Fath Al-Bari 8:301. 
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punishment is one hundred stripes, as stated in this Ayah. In 
addition to this he is to be banished from his homeland for 
one year, as was recorded in the Two $ahths from Abu 
Hurayrah and Zayd bin Khalid Al-Juhani in the Hadith about 
the two bedouins who came to the Messenger of Allah One 
of them said, “O Messenger of Allah, this son of mine was 
employed by this man, and committed Zina with his wife. I 
paid a ransom with him on behalf of my son one hundred 
sheep and a slave-girl, but when I asked the people of 
knowledge, they said that my son should be given one 
hundred stripes and banished for a year, and that this man’s 
wife should be stoned to death.” The Messenger of Allah jjg 
said: 


cvidU lj jUiii 3 IjjJ\ 4ii 

- !^4S( 
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a By the One in Whose Hand is my soul, I will judge between 
you both according to the Book of Allah. Take back the slave- 
girl and sheep, and your son is to be given one hundred stripes 
and banished for one year. O Unays - he said to a man from 
the tribe of Aslam - go to this man's wife, and if she confesses, 
then stone her to death.* 


Unays went to her and she confessed, so he stoned her to 
death.* 1 ' 


This indicates that if the person who is guilty of illegal sex is 
a virgin and unmarried, he should be banished in addition to 
being given one hundred stripes. But if married, meaning he 
has had intercourse within the bounds of lawful marriage, and 
he is free, adult and of sound mind, then he should be stoned 
to death. 

Imam Malik recorded that ‘Umar, may Allah be pleased with 
him, stood up and praised and glorified Allah, then he said; “O 
people! Allah sent Muhammad ^ with the truth, and revealed 
to him the Book. One of the things that was revealed to him 
was the Ayah of stoning to death, which we have recited and 


111 Fath Al-Bari 5:355, Muslim 3:1324. 
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understood. The Messenger of Allah 5^3 carried out the 
punishment of stoning and after him we did so, but I am 
afraid that as time goes by, some will say that they did not 
find the Ayah of stoning in the Book of Allah, and they will go 
astray because they abandoned one of the obligations revealed 
by Allah. Stoning is something that is prescribed in the Book 
of Allah for the person — man or woman — who commits illegal 
sex, if he or she is married, if decisive evidence is produced, or 
if pregnancy results from that, or if they confess to it .” 111 It 
was also recorded in the Two Sahlhs in the lengthy Hadith of 
Malik, from which we have quoted briefly only the portion that 
is relevant to the current discussion.* 2 * 

Do not feel pity for Them when carrying out the 
Prescribed Punishment 


j at 4 , j3& 

$Let not pity withhold you in their case, in a punishment 
prescribed by Allah,} 

Meaning, with a ruling prescribed by Allah. So the meaning of 
the Ayah is: “Do not feel too sorry for them where the laws of 
Allah are established.” This does not mean that we should not 
naturally feel pity when carrying out the punishment. What is 
prohibited here is the kind of pity that may make the judge 
ignore the punishment altogether. This is what is not 
permitted for the judge. 

Mujahid said. 


iLet not pity withhold you in their case, in a punishment 
prescribed by Allah,} 

“If the matter is taken to the ruling authority, the punishment 
has to be carried out and cannot be stopped.” This was also 
narrated from Said bin Jubayr and ‘Ata’ bin Abi Rabah. 13 * It 
was recorded in a Hadith: 


Ui i U_i S 


111 Muwatta’ 2:823. 

|2) Fath Al-B&ri 13:148, Muslim 3:1317. 
131 Al-Baghawi 3:321. 
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«Compromise with the matter of prescribed punishment 
mutually sorting it out among yourselves, for once a matter 
where the prescribed punishment is required readies me, I am 
obliged to carry it out.* 111 
Allah’s saying: 

Jiyf'i ft o'> 

iif you believe in Allah and the Last Day.} 

means, then do that, carry out the punishments on those who 
commit illegal sex, and strike them hard without causing any 
wound, so that he and others like him will be deterred by the 
terror of that. 

In Al-Musnad, it was recorded that one of the Companions 
said, “O Messenger of Allah, when I slaughter a sheep I feel 
pity for it.” He said, 

iui J iUji 

«You be rewarded for that.» |21 


Carry out the Prescribed Punishment in Public 


iAnd let a party of the believers witness their punishment.} 


This is more humiliating for the people who are guilty of illegal 
sex, if they are flogged in front of the people. This is because it 
is more effective as a deterrent and it conveys the sense of 
scandal and rebuke. Al-Hasan Al-Basri said, 





iAnd let a party of the believers witness their punishment.} 
“Publicly.” 

> Jjj-i ££.j ‘lift f\ oi v Ufj ’} ■V) v $} 


43. The Zani marries not but a Zaniyah or a Mushrikah; and 
the Zaniyah, none marries her except a Zani or a Mushrik. 


t 1 * Abu Dftwud 4:540. 

Ahmad 5:34. The wording varies slightly. 
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Such a thing is forbidden to the believers .) 

Here Allah tells us that the Zani (male who is guilty of illegal 
sex) does not have intercourse except with a Zdniyah (female 
who is guilty of illegal sex) or a Mushrikah (female idolator), 
meaning that no one would go along with him in this action 
except a sinful woman who is also guilty of Zina, or a 
Mushrikah who does not think it is unlawful. By the same 
token, 


iand the Zdniyah, none marries her except a Zani) a sinful man 
who is guilty of fornication, 



4or a Mushrik) (a man) who does not think it is unlawful. 




tr-ji 


iSuch a thing is forbidden to the believers.) 

meaning, indulging in this, or marrying prostitutes, or 
marrying chaste women to immoral men. Qatadah and Muqatil 
bin Hayyan said: “Allah forbade the believers from marrying 
prostitutes.”* 1 * This Ayah is like the Ayah (about marrying 
slave-girls): 



ithey should be chaste, not committing illegal sex, nor taking 
boyfriends.) [4:25) 

And His saying: 

tg j gC* 'Jj &**»£?* J5 «. 

4 desiring chastity not committing illegal sexual intercourse, nor 
taking them as girlfriends) [5:5]. 

Imam Ahmad recorded that ‘Abdullah bin ‘Amr, may Allah be 
pleased with him, said that a man among the believers asked 
the Messenger of Allah sg for permission (to many) a woman 
known as Umm Mahzul, who used to commit adultery, and 
who had stated the condition that she should spend on him. 


|i| 


Ad-Durr Al-Manthur 6 : 127 . 
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So he asked the Messenger of Allah for permission, or he 
mentioned the matter to him. The Messenger of Allah jg 
recited to him: 


£ M ^ ’} & 'h V ^ ^ vj gs V 


477ie Z«w marries not but a Zaniyah or a Mushrikah; and the 
Zaniyah, none marries her except Zdni or a Mushrik. Such a 
thing is forbidden to the believers.) [24:3] 

Ibn Abi Hatim recorded that Abu Hurayrah jg said, 

«i£j 

«A Zdni who has been flogged should not marry anyone except 
someone who is like him .» 


A similar report was recorded by Abu Dawud in his 
Sunan.* 1 * 


Ail' (jj» Juiu (J* C/jji V} jujiyJtW p-fc dlpJj'j 


44. And those who accuse clwste women, and produce not four 
witnesses, flog them with eighty stripes, and reject their 
testimony forever. They indeed are the rebellious.) 

45. Except those wlw repent thereafter and do righteous deeds; 
(for such) verily, Allah is Oft-Forgiving, Most Merciful.) 


The Prescribed Punishment for slandering Chaste 
Women 


This Ayah states the prescribed punishment for making false 
accusations against chaste women, i.e., those who are free, 
adult and chaste. If the person who is falsely accused is a 
man, the same punishment of flogging also applies. If the 
accuser produces evidence that what he is saying is true, then 
the punishment does not apply. Allah said: 


iZjJX jU b ? £2 % ; 
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iand produce not four witnesses, flog them with eighty stripes, 


Abu Dawud 2:543. 
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and reject their testimony forever. They indeed are the 
rebellious .> 

If the accuser cannot prove that what he is saying is true, 
then three rulings apply to him: (firstly) that he should be 
flogged with eighty stripes, (secondly) that his testimony 
should be rejected forever, and (thirdly) that he should be 
labelled as a rebellious who is not of good character, whether 
in the sight of Alliih or of mankind. 


Explaining the Repentance of the One Who makes a 
False Accusation 


Then Allah says: 

ifJj #1 it ty 2 $ Sjt 


iExcept those who repent thereafter and do righteous deeds; (for 
such) verily, Allah is Oft-Forgiving, Most Merciful .)► 

This exception refers to the second and third rulings 
mentioned above. The flogging has been carried out regardless 
of whether he repents or persists, and after that there is no 
further punishment, as is agreed among the scholars. If he 
repents, then his testimony may be accepted, and he is no 
longer to be regarded as a rebellious. This was the view of 
Said bin Al-Musayyib - the leader of the Tabi'in ,l * - and also 
a group among the Salaf. 12 ’ 

Ash-Sha'bi and Ad-Dahhak said, “His testimony cannot be 
accepted even if he does repent, unless he himself admits that 
he said something false, in which case his testimony may be 
accepted.”* 3 ) And Allah knows best. 


y ’{3 V). Sip 'ft JS % 

Ijlfr [ij-AiJ (jA c>& oj, ^1)1 lUjJ 
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46. And for those wlw accuse their wives, but have no 


(1 * Referring to the generation after the Companions. 
121 At-Jabari 19:105. 

131 At-Tabari 19:103, 108. 
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witnesses except themselves, let the testimony of one of them be 
four testimonies by Allah that he is one of those who speak the 
truth.} 

47. And the fifth (testimony); invoking of the curse of Allah on 
him if he be of those who tell a lie.} 

48. But she shall avert the punishment from her, if she bears 
witness four times by Allah, that he is telling a lie.} 

^9. And tire fifth; should be that tlxe wrath of Allah be upon 
her if he speaks the truth.} 

410 . And had it not been for the grace of Allah and His mercy 
on you! And that Allah is the One Who forgives and accepts 
repentance, the All-Wise.} 

Details of Al-LVan 

This Ayah offers a way out for husbands. If a husband has 
accused his wife but cannot come up with proof, he can swear 
the Li'an (the oath of condemnation) as Allah commanded. 
This means that he brings her before the Imam and states 
what he is accusing her of. The ruler then asks him to swear 
four times by Allah in front of four witnesses 


4that he is one of those who speak the truth} in his accusation of 
her adultery. 

itX :k&' U & 4 & $ ^ 3 ii&ft 

4And the fifth; the invoking of the curse of Allah on him if he 
be of those wlto tell a lie.} 

If he says that, then she is divorced from him by the very act 
of this Li'an; she is forever forbidden for him and he must give 
her Mahr to her. The punishment for Zina should be carried 
out on her, and nothing can prevent the punishment except if 
she also swears the oath of condemnation [Li'an) and swears 
by Allah four times that he is one of those who lied, i.e., in 
what he is accusing her of; 




4And the fifth; should be that the crath of Allah be upon her if 
he speaks the truth.} 
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Allah says: 


«vUJf £ &£> 


she shall avert the punishment} meaning, the prescribed 
punishment. 
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iif she bears witness four times by Allah, that he is telling a 
lie. And the fifth; should be that the wrath of Allah be upon her 
if he speaks the truth.} 

The wrath of Allah is mentioned specially in the case of the 
woman, because usually a man would not go to the extent of 
exposing his wife and accusing her of Zina unless he is telling 
the truth and has good reason to do this, and she knows that 
what he is accusing her of is true. So in her case the fifth 
testimony calls for the wrath of Allah to be upon her, for the 
one upon whom is the wrath of Allah, is the one who knows 
the truth yet deviates from it. 

Then Allah mentions His grace and kindness to His creation in 
that He has prescribed for them a way out of their difficulties. 
Allah says: 


iAnd had it not been for the grace of Allah and His mercy on 
you!} 

meaning, many of your affairs would have been too difficult for 
you, 

%} 


iAnd that Allah is the One Who forgives and accepts 
repentance,} 

means, from His servants, even if that comes after they have 
sworn a confirmed oath. 


ithe AU-Wise in what He prescribes and commands and 
forbids There are Hadiths which explain how we are to put this 
Ayah into effect, why it was revealed and concerning whom 
among the Companions it was revealed. 
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The Reason why the Ayah of LVan was revealed 

Imam Ahmad recorded that Ibn ‘Abbas said: “When the Ayah 


*■ * ** ,/ ** f * >»■*-' •>/> A* < ^ ^ 
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4 Ani those who accuse chaste women, and produce not four 
witnesses, flog them with eighty stripes, and reject their 
testimony forever) [24:4] 

was revealed, Sa‘d bin “Ubadah, may Allah be pleased with 
him, - the leader of the Ansar - said, *Is this how it was 
revealed, O Messenger of Allah?’ The Messenger of Allah 
said: 


* ^ ^ hr * t* Vl jLiajSfl U* 


«0 Ansar, did you hear what your leader said?» 

They said, ‘O Messenger of Allah, do not blame him, for he is 
a jealous man. By Allah, he never married a woman who was 
not a virgin, and he never divorced a woman but none of us 
would dare to marry her because he is so jealous.’ Sa‘d said, 
T3y Allah, O Messenger of Allah, 1 know that it (the Ayah) is 
true and is from Allah, but I am surprised. If I found some 
wicked man lying down with my wife, should I not disturb him 
until I have brought four witnesses? By Allah, he would have 
finished what he was doing before 1 could bring them!’ A little 
while later, Hilal bin Umayyah - one of the three whose 
repentance had been accepted 111 - came back from his lands 
at night and found a man with his wife. He saw with his own 
eyes and heard with his own ears, but he did not disturb him 
until the morning. In the morning he went to the Messenger of 
Allah sg and said, ‘O Messenger of Allah, I came to my wife at 
night and found a man with her, and I saw with my own eyes 
and heard with my own ears.’ The Messenger of Allah jg did 
not like what he had said and got very upset. The Ansar 
gathered around him and said, “We were being tested by what 
Sa‘d bin Ubadah said, and now the Messenger of Allah sg will 
punish Hilal bin Umayyah and declare his testimony before 
people to be unacceptable.’ Hilal said: ‘By Allah, I hope that 


m 


See volume four, the Tafsir of Surat At-Tawbah (9:118). 
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to be flogged for it.’ So he testified for the fifth time that the 
curse of Allah would be upon him if he was telling a lie. Then 
it was said to his wife, Testify four times by Allah that he is 
telling a lie.’ And when his wife reached the fifth testimony, 
she was told, ‘Have Taqwd of Allah, for the punishment of this 
world is easier than the punishment of the Hereafter, and this 
will mean that the punishment will be inevitable for you.’ She 
hesitated for a while, and was about to admit her guilt, then 
she said: “By Allah, I will not expose my people to shame, and 
she swore the fifth oath that the wrath of Allah would be upon 
her if he was telling the truth.’ 

Then the Messenger of Allah jg separated them, and decreed 
that her child should not be attributed to any father, nor 
should the child be accused, and whoever accused her or her 
child, they would be subject to punishment. He also decreed 
that [Hilal] was not obliged to house her or feed her, because 
they had not been separated by divorce, nor had he died and 
left her a widow. He said, 


jjji aj oaL*. jlj cUU1 11 oj® 

jjUJI tiJ \Jr I '^r 


«If she gives birth to a red-haired child (with skinny thighs) and 
thin legs, then he is Hilal's child, but if she gives birth to a 
curly-haired child with thick legs and plump buttocks, then this 
is what she is accused of.* 

She subsequently gave birth to a child who was curly-haired 
with thick legs and plump buttocks, and the Messenger of 
Allah jg said, 


*Were it not far the oath that she swore, I would deal with 
her 


‘Ikrimah said, “The child grew up to become the governor of 
Egypt, and he was given his mother’s name and was not 
attributed to any father.” Abu Dawud recorded a similar but 
briefer report . 111 

This Hadith has corroborating reports in the books of Sahih 


111 Abu Dawud 2:688. 
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Wait until she gives birth, and if she gives birth to a child 
whose eyes look as if they are ringed with kohl and who has 
plump buttocks and thick legs, then he is the child of Shank bin 
Sahmd 


She gave birth to a child who matched this description, and 
the Prophet jg said, 

IjLi UJ J jlisJ 4)1 li 

*Were it not for the Book of Allah, I would deal with her.* 

This version was recorded only by Al-Bukharij 1 * but the event 
has been narrated with additional chains of narration from Ibn 
‘Abbas and others. 12 * 

Imam Ahmad recorded that Said bin Jubayr said: During 
the governorship of Ibn Az-Zubayr I was asked about the 
couple who engage in Li‘an , and whether they should be 
separated, and I did not know the answer. I got up and went 
to the house of Ibn Umar, and said, “O Abu ‘Abdur-Rahman, 
should the couple who engage in Li'an be separated?" He said, 
“Subhan Allah, the first one to ask about this was so-and-so 
the son of so-and-so. He said, ‘O Messenger of Allah, what do 
you think of a man who sees his wife committing an immoral 
sin? If he speaks he will be speaking about something very 
serious, and if he keeps quiet he will be keeping quiet about 
something very serious.’ [The Prophet jg] kept quiet and did 
not answer him. Later on, he came to him and said, “What I 
asked you about is something with which I myself being tested 
with.’ 

Then Allah revealed the Ayat, 

iAnd for those who accuse their wives,} until he reached: 


j* ^ \ffc. fit l J,} 


iThat the wrath of Allah be upon her if he speaks the tnith.} 

111 Fath Al-Bari 8:303 
121 Tuhfat Al-Ashraf 5 :170. 
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He started to advise 
the man and remind 
him about Allah, and 
told him that the 
punishment of this 
world is easier than 
the punishment of the 
Hereafter. The man 
said: T3y the One Who 
sent you with the 
truth, I was not 
telling you a lie.’ Then 
the Prophet jjg turned 
to the woman and 
advised the woman 
and reminded her 
about Allah, and told 
her that the 
punishment of this 
world is easier than 
the punishment of the 
Hereafter. The woman 
said, *By the One Who 
sent you with the 
truth, he is lying.* So 
[the Prophet 

started with the man, who swore four times by Allah that he 
was one of those who speak the truth, and swore the fifth 
oath that the curse of Allah would be upon him if he were 
lying. Then he turned to the woman, who swore four times by 
Allah that he was lying, and swore the fifth oath that the 
wrath of Allah would be upon her if he was telling the truth. 
Then he separated them.” 111 It was also recorded by An-Nasal 
in his Tafsir, (21 and by Al-Bukhari and Muslim in the Two 
SahihsP 1 


ro\ 




fa \'&"a -:Jrc('A\\ •, 


L.^.1 1 * \ . -.i 

vs $ sj^&ss&Sb^sQ^ 

» C » >',*\*\* *K, '' C'> -< 


«s pi p.-PZzs; p £ ^ 


111 Ahmad 2:19. 

* 21 An-Nasal in Al-Kubra 6:414. 

131 Fath Al-Bari 9:367, Muslim 2:1130, from Ibn Umar. 
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4 v'-it /J (4^ mC -trij oi v^ f 


4IJ. Verily, those who brought forth the slander are a group 
among you. Consider it not a bad thing for you. Nay, it is 
good for you. Unto every man among them zvill be paid that 
ivhich he had earned of the sin, and as for him among them 
who had the greater share therein, his will be a great torment.) 


Al-Ifk (the Slander) 

The next ten Ayat were all revealed concerning ‘A’ishah, the 
mother of the believers, may Allah be pleased with her, when 
the people of slander and falsehood among the hypocrites 
made their accusations against her and spread lies about her. 
Allah became jealous on her behalf and on behalf of His 
Prophet jg, and revealed her innocence to protect the honor of 
the Messenger of Allah He said: 

ir- 16 j%r j-Jji 

iVerily, those who brought forth the slander are a group among 

you.) 

meaning they were not one or two, but a group. Foremost 
among this group was ‘Abdullah bin Ubayy bin Salul, the 
leader of the hypocrites, who fabricated the lie and whispered 
it to others, until some of the Muslims started to believe it, 
and others thought it might be possible and began to talk 
about it. This is how matters remained for almost a month, 
until Qur’an was revealed. This is reported in SahTh. Hadlths. 
Imam Ahmad recorded that Az-Zuhri said: Said bin Al- 
Musayyib, OJrwah bin Az-Zubayr, ‘Alqamah bin Waqqas and 
TJbaydullah bin ‘Abdullah bin Utbah bin Mas’ud told me 
about the story of ‘A’ishah, the wife of the Prophet jg, when 
the people of the slander said what they said about her, and 
Allah declared her innocence. Each of them told something 
about the story, and some of them knew more details than 
others or had memorized more than others. I learned the story 
from each of them, who had heard it from ‘A’ishah herself, 
and what one told me confirmed what the others said. They 
mentioned that ‘A’ishah, may Allah be pleased with her, the 
wife of the Prophet jg, said: “When the Messenger of Allah ^ 
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wanted to go on a journey, he would cast lots among his 
wives, and the one whose lot was drawn would go with him.” 
'A’ishah, may Allah be pleased with her, said, “So he drew lots 
among us with regard to a campaign he was going out on, and 
mine was drawn, so I went out with the Messenger of Allah jjS|. 
This was after the commandment of Hijab had been revealed, 
so I traveled in my howdah and stayed in it when we camped. 
We traveled until the Messenger of Allah jg completed his 
campaign, then we returned. As we were approaching Al- 
Madlnah, we paused for a while, then they announced that 
the journey was to be resumed. When I heard this, I walked 
quickly away from the army to answer the call of nature, then 
I came back to my howdah. Then I put my hand to my chest 
and noticed that a necklace of mine that was made of onyx 
and cornelian had broken, so I went back and looked for it, 
and was delayed because of that. In the meantime, the people 
who used to lift my howdah onto my camel came along and 
put it on the camel, thinking that I was inside. In those times 
women were more slender and not so heavy, they only ate 
mouthfuls of food. So the people did not think anything of the 
howdah being so light when they lifted it up, as I was a young 
woman. They set off, and I found my necklace after the army 
had moved on. Then I came back to the place where we had 
stopped, and I saw no one to call or answer. So I went to the 
place where I had been, thinking that the people would miss 
me and come back for me. While I was sitting there, I fell 
asleep. 

Safwan bin Al-Mu’attal As-Sulami Adh-Dhakwani had rested 
during the night behind the army. Then he set out just before 
daybreak and reached the place where I was in the morning, 
where he saw the outline of a person sleeping. He came to me 
and recognized me when he saw me, as he had seen me before 
Hijab was made obligatory for me. When he saw me and said 
Truly, to Allah we belong, and truly, to Him we shall return,’ I 
woke up, and covered my face with my Jilbab (outer garment). 
By Allah, he did not speak a word to me and I did not hear 
him say anything except Truly, to Allah we belong, and truly, 
to Him we shall return,’ until he brought his camel and made 
it kneel so that I could ride upon it, then he set out leading 
the camel until we caught up with the army at Zuhr time. 
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There are people who are doomed because of what happened 
to me, and the one who had the greater share therein was 
‘Abdullah bin Ubayy bin SalQl. When we came back to Al- 
Madinah, I was ill for a month, and the people were talking 
about what the people of the slander were saying, and I knew 
nothing about it. What upset me when I was ill was that I did 
not see the kindness I used to see on the part of the 
Messenger of Allah jfe. When I was ill; he would just come in 
and say, 

oHoiv is that (lady)?* 

That is what upset me. I did not feel that there was anything 
wrong until I went out after I felt better, and Umm Mistah 
went out with me, walking towards Al-Manasi‘, which is where 
we used to go to relieve ourselves, and we would not go out for 
that purpose except at night. This was before we had 
lavatories close to our houses; our habit was similar to that of 
the early Arabs in that we went out into the deserts to relieve 
ourselves, because we considered it troublesome and harmful 
to have lavatories in our houses. So I went out with Umm 
Mistah, who was the daughter of Abu Ruhm bin Al-Muttalib 
bin ‘Abd Manaf, and her mother was the daughter of Sakhr 
bin ‘Amir, the paternal aunt of Abu Bakr As-Siddlq. Her son 
was Mistah bin Uthathah bin ‘Abbad bin Al-Muttalib. When 
we finished what we had to do, the daughter of Abu Ruhm 
Umm Mistah and I came back towards my house. Umm 
Mistah stumbled over her apron and said, “May Mistah be 
ruined!’ I said to her, What a bad thing you have said! Are 
you abusing a man who was present at Badr?’ She said, ‘Good 
grief, have you not heard what he said?’ I said, What did he 
say?’ So she told me what the people of the slander were 
saying, which made me even more ill. 

When I returned home, the Messenger of Allah came in to 
me and greeted me, then he said, 

*How is that (tady)?» 

I said to him, Will you give me permission to go to my 
parents?’ At that time I wanted to confirm the news by hearing 
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it from them. The Messenger of Allah jg gave me permission, 
so I went to my parents and asked my mother, ‘O my mother, 
what are the people talking about?’ My mother said, ‘Calm 
down, for by Allah, there is no beautiful woman who is loved 
by her husband and has co-wives but those co-wives would 
find fault with her.’ I said, ‘Subhdn Allah! Are the people really 
talking about that?’ I wept throughout the whole night until 
morning. My tears never ceased and I did not sleep at all, and 
morning came while I was still weeping. Because the revelation 
had ceased, the Messenger of Allah ^ called *Ali bin Abi Talib 
and Usamah bin Zayd, and consulted with them about 
divorcing his wife. As for Usamah bin Zayd, he told the 
Messenger of Allah jg about what he knew of his wife’s 
innocence and his fondness for her. He said, ‘O Messenger of 
Allah, she is your wife, and we do not know anything about 
her but good.’ But ‘Ali bin Abi Talib said, ‘O Messenger of 
Allah, Allah has not imposed restrictions on you, and there are 
plenty of other women besides her. If you ask her servant girl, 
she will tell you the truth.’ So the Messenger of Allah jg called 
Barirah and said, 


Iji Yyf 


«0 Barirah, have you ever seen anything that might make you 
suspicious about 'A'ishah?* 

Barirah said to him, *By the One Who sent you with the truth, 
I have never seen anything for which I could blame her, apart 
from the fact that she is a young girl who sometimes falls 
asleep and leaves her family’s dough unprotected so that the 
domestic goats come and eat it.’ 

So then the Messenger of Allah jg got up and (addressed the 
people) and asked who could sort out 'Abdullah bin Ubayy bin 
Salul for him. While he was standing on the Minbar, the 
Messenger of Allah jg said, 


^ ‘ci-5 <>* 

b\s uj Nj dj. i-Ui. u 'U r 'j \/Ji t i jJ>\ Jj. Jjaz 


«0 Muslims, who will help me against a man who has hurt me 
by slandering my family? By Allah, I know nothing about my 
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"Be glad O ‘A’ishah, Allah has declared your innocence .» 

My mother said to me, ‘Get up and go to him.’ I said, *By 
Allah, I will not go to him and I will not give praise to anyone 
except Allah, may He be glorified, for He is the One Who has 
proven my innocence.’ So Allah revealed: 

0 ^ 


4 Verily, those who brought forth the slander are a group among 
you.}, until 

the ten Ayat. Allah revealed these Ayat concerning my 
innocence. Abu Bakr, may Allah be pleased with him, who 
used to spend on Mistah bin Uthathah because he was a close 
relative and because he was poor, said, “By Allah, I will never 
spend anything on him again after what he has said about 
‘A’ishah.’ Then Allah revealed, 




iAnd let not those among you who are blessed with graces and 
wealth swear not to give to their kinsmen.} until His saying: 


11 • »*.' 


% % 




4Do you not love that Allah should forgive you? And Allah is 
Oft-Forgiving, Most Merciful} [24:22]. 

So Abu Bakr said, ‘By Allah, certainly I love that Allah should 
forgive me/ So he resumed spending on Mistah as he had 
spent on him before, and he said, By Allah, I shall never stop 
spending on him/ 

The Messenger of Allah sfe asked Zaynab bint Jahsh about 
my situation, and said, 


«0 Zaynab, what do you know and ivhat have you seen?* 

She said, ‘O Messenger of Allah, may Allah protect my hearing 
and my sight. By Allah, I know nothing but good/ She is the 
one who used to compete with me among the wives of the 
Prophet sfe, but Allah protected her (from telling lies) because 
of her piety. But her sister Hamnah bint Jahsh kept on 
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fighting on her behalf, so she was doomed along with those 
who were doomed.” Ibn Shihab said, “This is as much as we 
know about this group of people.” 11 ' It was also by Al-Bukhari 
and Muslim in their Sahihs from the Hadith of Az-Zuhri,' 2 ' 
and by Ibn Ishaq also from Az-Zuhri.' 3 ' He also said: “Yahya 
bin ‘Abbad bin ‘Abdullah bin Az-Zubayr told me from his 
father, from ‘A’ishah, may Allah be pleased with her, and 
‘Abdullah bin Abi Bakr bin Muhammad bin ‘Amr bin Hazm Al- 
Ansari told me from ‘Amrah, from ‘A’ishah, (a report) similar to 
that quoted above. And Allah knows best. 

Allah’s saying: 

tfji l[} 


iVerily, those who brought forth the slander} means, the lies, 
falsehood and fabrications. 


i 

iare a group ^ means, a gang among you. 

iP & ^ 


^Consider it not a bad thing for you.} O family of Abu Bakr, 



}Nay, it is good for you.} means, in this world and the 
Hereafter, honorable mention in this world and raised status in 
the Hereafter. Allah demonstrated the esteem with which He 
regarded the family of Abu Bakr when He defended ‘A’ishah the 
Mother of the believers, may Allah be pleased with her, by 
revealing her innocence in the Qur’an, 

Vj ZX ij£ ja jLDi ajU -j} 

4Falsehood cannot come to it from before it or behind it...} 
[ 41 : 42 ). 

Ibn ‘Abbas, may Allah be pleased with him, entered upon 
her when she was dying, he said to her, “Rejoice, for you are 
the wife of the Messenger of Allah jfe and he used to love you; 

Ahmad 1:194. 

' 2| Fath Al-Bari 8:306, Muslim 4:2129. 

' 3 ' Ibn Hisham 3:309. 
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he did not marry any virgin other than you, and your 
innocence was revealed from heaven.”' 1 * 

x z&t fii 

4Unto every man among them will be paid that which he had 
earned of the sin,} 

means, each of those who spoke about this matter and 
accused the Mother of the believers ‘A’ishah, may Allah be 
pleased with her, of any immoral action, will have a great 
share of punishment. 

i'fk Jj 


4and as for him among them who had the greater share 
therein,} 

It was said that this referred to the one who initiated the 
rumors, or that it was the one who collected rumors and 
spread them among the people. 

4^ J»> 


ihis will be a great torment.} means, for that. He was ‘Abdullah 
bin Ubayy bin Salul, may Allah disfigure him and curse him. 

j% SfjS :|:y 5iit ui \)& ifc \ 

&& ^ & 


412. Why then, did not the believers, men and women, when 
you heard it, think good of their own people and say: "Tin's is 
an obvious lie?"} 

413. Why did they not produce four witnesses against him? 
Since they have not produced witnesses! Then with Allah, they 
are the liars.} 


Disciplining the Believers for spreading the Slander 

Here Allah disciplines the believers with regard to the matter 
of ‘A’ishah, because some of them spread this evil talk and the 
slander that had been mentioned. So Allah says: 


111 FathAl-Bari 8:340. 



Si vjfc 

4Why then, when you heard it,} 

meaning, the talk which accused the Mother of the believers, 
may Allah be pleased with her, 

<?rrAi Q} 

ithe believers, men and women, think good of their own people} 
means, why did they not compare what was said to themselves 
— if it was not befitting for them then it was even less 
appropriate for the Mother of the believers, and she was more 
likely to be innocent. Or it was said that this was revealed 
about Abu Ayyub Khalid bin Zayd Al-Ansari and his wife, may 
Allah be pleased with them. Imam Muhammad bin Ishaq bin 
Yasar narrated, “The wife of Abu Ayyub Khalid bin Zayd Al- 
Ansan, Umm Ayyub, said to him, ‘O Abu Ayyub, have you 
heard what the people are saying about ‘A’ishah?’ He said, *Yes, 
and it is all lies. Would you do that, O Umm Ayyttb?’ She said, 
‘No, by Allah, I would not do that.’ He said, ‘And by Allah, 
‘A’ishah is better than you.’ When the Qur’an was revealed, 
Allah mentioned those who spoke about the evil deed among 
the people of the slander, 

j*C- o>jji {,[} 

4 Verily, those wlw brought forth the slander are a group among 
you.} ( 24 : 1 | 

This refers to Hassan and his companions who said what they 
said. Then Allah said, 

44&S Q H y} 

4Why then, did not the believers, men, when you heard it, 
think...} 

means, as Abu Ayyub and his wife did."I 1 * 

Allah’s saying: 


4the believers, men think...} 

meaning, *why did th ey not think good, because the Mother of 
111 At-Tabari 19:129. 
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the believers is his wife and is closer to him.’ This is 
concerned with innermost feelings; 


iand say :} means, with their tongues, verbally, 

iU? SSi u£» 


i"This (charge) is an obvious lie?"} means, a clear untruth told 
about the Mother of the believers, may Allah be pleased with 
her. What happened should not have been the cause of 
suspicion. The fact that the Mother of the believers came 
openly, riding on the camel of Safwan bin Al-Mu‘attal at 
midday, with the entire army watching and the Messenger of 
Allah jg among them, should have made it clear that there 
was no cause for suspicion. If there had been anything 
suspicious about the matter, they would not have come openly 
in this manner in front of so many witnesses; they would have 
come secretly. On this basis, what the people of the slander 
said accusing the Mother of the believers was an utter lie, false 
speech and evil foolish talk, by which people who indulged in 
it lost out. Allah said: 

*£ JXr 


4Why did they not produce four witnesses against him?} meaning, 
to prove that what they were saying was true. 


4Since they have not produced witnesses! Then with Allah they 
are the liars.} 

Allah has ruled that they are indeed wicked liars. 


y.0 C Gjlf j ’p-’zu $ jGii 

i* j y -** 0 S-) ^ £& il 


414. Had it not been for the grace of Allah and His mercy unto 
you in this world and in the Hereafter, a great torment would 
have touched you for that whereof you had spoken.} 

415. When you were propagating it with your tongues, and 
uttering with your mouths tlwt whereof you had no knowledge, 
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you counted it a little thing, while with Allah it was very 
great.} 


The Grace of Allah towards the People of the Slander by 
giving Them the Opportunity to repent 

Allah says, 


& jii m 


iHad it not been far the grace of Allah and His mercy unto you 
in this world and in the Hereafter,} 

This is addressed to those who were indulging in discussing 
the matter of ‘A’ishah, informing them that Allah has accepted 
their repentance in this world, and forgiven them because of 
their faith in the Hereafter. 


in jus e a px* 

iwould have touched you far that whereof you had spoken.} 
with regard to the slander. 




ia great torment > This refers to those who had faith in Allah 
because of their repentance, such as Mistah, Hassan and 
Hamnah bint Jahsh the sister of Zaynab bint Jahsh. As for the 
hypocrites who indulged in the slander, such as ‘Abdullah bin 
Ubayy bin SalOl and his like, they are not the ones who are 
referred to in this Ayah , because they did not have sufficient 
faith and righteous deeds to balance or cancel out what they 
had done. By the same token, the threats that were narrated 
for a specific deed are bound to be carried out, if there is no 
repentance or sufficient righteous deeds to balance or outweigh 
it. Then Allah says: 

iWhen you were propagating it with your tongues,} 

Mujahid and Said bin Jubayr said, “Some of you were relating 
it to others,” 111 where one says, *1 heard this from so-and-so, 
and so-and-so said such and such, and some of them 


m 


At-Jabari 19:132 
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mentioned such and such.’ 

Others recited the Ayah: 

(“When you were inventing a lie with your tongues...”) 

In Sahih Al-Bukhari, it is recorded that ‘A’ishah recited it like 
that.' 1 * According to her, the meaning refers to lies which a 
person persists in telling. The first recitation is preferred and 
more popular, and the majority recite it that way, but the 
second is reported from ‘A’ishah, the Mother of the believers. 

4% J4 v 

}and littering with your mouths that whereof you had no 
knowledge,} 

means, you were speaking about something which you knew 
nothing about. Then Allah says: 

4“$* $ k ^ 

4you counted it a little thing, while with Allah it was very 
great.} 

means, “you said what you said about the Mother of the 
believers and you thought that it was a trifling and 
insignificant matter, but even if she was not the wife of the 
Prophet sH, it still would not be an insignificant matter - so 
how about when she is the wife of the Unlettered Prophet, the 
Seal of the Prophets and Leader of the Messengers jg?’ It is a 
very serious matter with Allah that such a thing should be 
said about the wife of His Messenger! For Allah, may He be 
glorified and exalted, feels great fury and anger over such 
matters, and He would never decree such a thing for the wife 
of any of His Prophets. If that is the case, then how about the 
best of the wives of any Prophet, the wife of the best of the 
sons of Adam in this world and the next? Allah says: 

xf y>j ill /u } 

iyou counted it a little thing, while with Allah it was very 
great.} 


111 Fath Al-Bdri 8:340 
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In the Two Sahihs it is reported that: 

tj? ^ ijjii ti N Ijil J»iv^ ^ ill£JL jJ~‘J I OJ* 

1J La JLaui 


“A man may say a word that angers Allah without realizing 
how far it will go, and because of that he will be thrown into 
Hell a distance greater than that between heaven and earth J 
According to another report: 


Wu l*J V» 


“And he may not pay any attention to 

ui cc. pt J| ij gc u : £ IJiL 1 \ 

p ft f ^ 4 Q kg J ft 


416. And why did you not, when you heard it, say: "It is not 
right for us to speak of this. Glory be to You (O Allah)! This is 
a great lie."\ 

417. Allah forbids you from it and warns you not to repeat the 
like of it forever, if you are believers 

il8. And Allah makes the Ay at plain to you, and Allah is All- 
Knowing, All-Wise. > 


Further Discipline 


This is further discipline, in addition to the command to think 
well of people, i.e., if something unbefitting is mentioned about 
good people, then one should think well of them, and not feel 
towards them anything but good. Then if a person has any 
unsuitable thoughts about them, insinuated into his mind and 
imagination by Shaytan, he should not speak about that, for 
the Prophet ig said: 


11 Allah will excuse my Ummah for anything that occurs to their 
minds, so long as they do not speak about it or act upon itJ 


m 


Fath Al-Bari 11:314, Muslim 4:2290. 



This was reported in the Two Sahfhs.* 1 ' 
Allah’s saying: 


i\% J u u iii h 


why did you not, when you heard it, say: "It is not 
right for us to speak of this".} 

meaning, we should not talk about it or mention it to anyone. 




iGlory be to You (O Allah)! This is a great lie.} 
means, glory be to Allah that such a thing should be said 
about the wife of His Prophet and close Friend $£. 

Then Allah says, 

iQ ULJ 1 & J 2 

}Allah forbids you from it and warns you not to repeat the like 
of it forever,} 

meaning, Allah is forbidding you and warning you from doing 
anything like this again in the future. Allah says, 

}if you are believers .} meaning, if you believe in Allah and His 
Laws, and you respect His Messenger As for those who are 
described as disbelievers, a different ruling applies in their 
case. Then Allah says, 

iW' p 2 

iAnd Allah makes the Ayat plain to you,} 
meaning, He makes clear to you the rulings of SharPah and 
His divine decrees. 


iand Allah is All-Knowing, All-Wise.} means, He knows what is 
right for His servants and He is Wise in His Laws and decrees. 


}>% air a && <<$ 



111 Fath Al-Bari 11:557, Muslim 1:116, 117. 
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419. Verily, those who like that Fdhishah should be circulated 
among those who believe, they will have a painful torment in 
this world and in the Hereafter. And Allah knows and you 
know not.} 

Disciplining Those Who like that Illegal Sexual 
Intercourse should be circulated among the Believers 

This is a third instance of discipline directed at those who 
hear evil talk, believe it to some extent, and start to spread it; 
they should not spread such talk or pass it on to others. Allah 
says: 

4 J jfji 'l/X\ £>\ t } 

iVerily, those who like that Fahshah should be circulated 
among those who believe, they will have a painful torment} 

meaning, those who like to see evil talk about them (the 
believers) appear, 

4Q% j $ & £} 

ithey will have a painful torment in this world} 

means, because of the prescribed punishment, and in the 
Hereafter because of the torment in Hell. 

* &S p 

4And Allah knows and you know not.} 

means, return the matter to Him and you will be guided. 
Imam Ahmad recorded from Thawban that the Prophet 
said: 

Jjf-i ojjp slSl> JA y J 'jj 4)1 Slip IjSjj y 11 

«Do not annoy the servants of Allah, nor abuse them, nor seek 
their hidden shortcomings. Whoever seeks out the faults of his 
Muslim brother, Allah will expose his faults and degrade him, 
even if he is hiding in his house .» ,1J 


Ahmad 5:279. 
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420. And had it not 
been for the grace of 
Allah and His mercy on 
you, and that Allah is 
full of kindness, Most 
Merciful.} 

421 . O you who believe! 
Follow not the Khutuwat 
of Shay tan. And whoso¬ 
ever follows the footsteps 
of Shay tan, then, verily, 
he commands Al-Fahsha' 

and the evil deeds. And had it not been for the grace of Allah and His 
mercy on you, not one of you would ever have been pure from sins. 
But Allah purifies whom He wills, and Allah is All-Hearer, All- 
Knower 


m& reT (mm 

'''rv >'<> 


0^4jU> 


A Reminder of the Grace of Allah and a Warning against 
following the Footsteps of Shaytan 


Allah says: 


4< : 'f.j~p •$/*> ii' uli S-^ % 


4And had it not been for the grace of Allah and His mercy on 
you, and that Allah is full of kindness, Most Merciful.$ 

meaning, if it were not for this, it would have been another 
matter altogether, but He, may He be exalted, is full of 
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kindness towards His servants and Merciful towards them. He 
accepts the repentance of those who repent to Him from this 
sin, and purifies those among them who are purified by the 
prescribed punishment carried out on them. Then Allah says: 




<0 you who believe! Follow not the Khutuwat of Shay tan.} 
meaning, his ways and paths and what he commands. 


i'P% A % & £} 


iAnd whosoever fallows the footsteps of Shaytdn, then, verily, 
he commands immorality and the evil deeds.} 

This is a warning given in the most concise and eloquent 
manner. ‘Ali bin Abi Talhah recorded from Ibn ‘Abbas that 




ithe Khutuwat of Shay tan} means his deeds. 111 ‘Ikrimah said 
that it means his evil whispers. Qatadah said: “Every sin is one 
of the footsteps of Shaytdn .” 121 Abu Mijlaz said: “Vowing to 
commit sin is one of the footsteps of Shaytdn ."* 31 Then Allah 
says: 


4'-? M £iA C fj-ji fde. yjo} 


iAnd had it not been for the grace of Allah and His mercy on 
you, not one of you would ever have been pure from sins.} 

meaning, if He did not help whomever He wills to repent and 
come back to Him and be purified from Shirk, evil and sin, 
and whatever bad characteristics each person has according to 
his nature, no one would ever attain purity and goodness. 

432 * if '$L &A>} 

iBut Allah purifies whom He wills} means, among His creation, 
and He sends astray whomever He wills, leaving him to be 
doomed in his misguidance and sin. 

4fef 


111 At-Tabari 3:301. 

121 Ad-Durr Al-Manthur 1:404. 
131 AMabari 3:301. 
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iand Allah is All-Hearer,} means, He hears what His servants 
say, 



iAll-Knower.} of who deserves to be guided and who deserves 
to be misguided. 


$1 4 && $ 'M j $ ft •£» 

& % •& & jZ ol Vi ]££ 


422 . And let not those among you who are blessed with graces 
and wealth swear not to give to their kinsmen, the poor, and 
tlwse who left their homes for Allah's cause. Let them pardon 
and forgive. Do you not love that Allah should forgive you? 
And Allah is Oft-Forgiving, Most Merciful.} 


Urging Those Who have been blessed with Wealth to give 
and to be tolerant 


Allah says, 

vj> 


}And let not swear} meaning, make an oath, 


i those among you who are blessed with graces } 
means, those who have the means to give charity and do good, 


iand wealth} means, good fortune. 


i%\ 4 ^£5 -&3S «£>< jJ $ & 


4 to give to their kinsmen, the poor, and those who left their 
homes for Allah's cause.} 

means, do not swear that you will not uphold the ties of 
kinship with your relatives who are needy or who migrated for 
the sake of Allah, which is the ultimate act of kindness in the 
area of upholding kinship ties. Allah says, 

\JCL\y} 


4Lei them pardon and forgive.} past insults and bad treatment. 
This is part of the patience, generosity and kindness of Allah 
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towards His creation, despite the fact that they wrong them¬ 
selves. 

This Ayah was revealed concerning As-Siddlq, may Allah be 
pleased with him, when he swore that he would not help 
Mistah bin Uthathah after he said what he said about 
‘A’ishah, as we have already seen in the Hadith. 

When Allah revealed the innocence of the Mother of the 
believers, ‘A’ishah, and the believers were happy and content 
with the outcome of this incident, and those believers who had 
talked about the matter repented, and the prescribed 
punishment had been carried out upon those on whom it was 
carried out, then Allah started to soften the heart of As-Siddlq 
towards his relative Mistah bin Uthathah. Mistah was the 
cousin of As-Siddlq, the son of his maternal aunt, and he was 
a poor man with no wealth except whatever Abu Bakr spent 
on him. He was one of those who had migrated for the sake of 
Allah. He had invented the lies and the slander, but then 
Allah accepted his repentance from that and the prescribed 
punishment was carried out on him. As-Siddlq was known for 
his generosity and he did favors to his relatives and strangers 
alike. When this Ayah was revealed: 


iDo you not love that Allah should forgive you?}, 

which shows that the reward fits the action, and that *if you 
forgive others, you will be forgiven,’ then As-Siddlq said, “Of 
course, by Allah, we love - O our Lord - that You should 
forgive us.” Then he resumed his spending on Mistah and 
said, “By Allah I will never stop spending on him.” This was to 
counteract what he had said previously, “By Allah I will never 
spend on him.” This proves that he deserved to be called As- 
Siddlq, may Allah be pleased with him and his daughter. 




4*lj* ’fi) Lrb^iij Lijlf j ^ 

^ ni’’- ^ (•+*•& ^ -vs (y 


^23. Verily, those who accuse chaste believing women, who 
never even think of anything touching their chastity and are 
good believers - are cursed in this life and in the Hereafter, and 
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yi>r them will be a great torment.) 

<24. On the Day when their tongues, their hands, and their 
legs will bear witness against them as to what they used to do.) 

<25. On that Day Allah will pay them the recompense of their 
deeds in full, and they will know that Allah, He is the Manifest 
Truth.) 


A Threat to Those who accuse Chaste Women, Who 
never even think of anything touching their Chastity 
and are Good Believers 

This is a warning and threat from Allah to those who accuse 
chaste women, who never even think of anything effecting 
their chastity since they are good believers. The Mothers of the 
believers are more entitled to be included in this category than 
any other chaste woman, especially the one who was the 
reason for this Ayah being revealed: ‘A’ishah bint As-Siddlq, 
may Allah be pleased with them both. All of the scholars agree 
that whoever slanders her or makes accusations against after 
what has been said in this Ayah, is a disbeliever, because of 
his being obstinate with the Qur’an. The same ruling applies 
to all of the Mothers of the believers. 

ibh% oil a 


iare cursed in this life and in the Hereafter,) This is like the 
Ayah: 




4jS 5 ^ 


iVerily, those who annoy Allah and His Messenger,} [33:57] 

‘Abdur-Rahman bin Zayd bin Aslam said, “This is about 
‘A’ishah, and whoever does anything similar nowadays to 
Muslim women, the same applies to him, but ‘A’ishah is the 
one who is primarily referred to here.”* 11 
Ibn Abi Hatim recorded that Abu Hurayrah said that the 
Messenger of Allah said: 

^,111 

m 


At-Tabari 19:139. 




54 


Tafsir Ibn Kathtr 


a Shun the seven destructive sms.® 

He was asked, “What are they, O Messenger of Allah?" He 
said: 


‘ I) cjiL 

o^jUJl oLJuLLJl kjjjj J^Jlj ij^Jl JU 


'«Associating partners with Allah; magic; killing a soul whom 
Allah has forbidden to be killed, except with just cause; 
consuming Riba; consuming the property of orphans; desertion 
at the time of war; and accusing chaste women, who never even 
think of anything touching their chastity and are good 
believers. > 


This was recorded by Al-Bukhari and Muslim in the Two 
Sahihs. ll] 





iOn the Day when their tongues, their hands, and their legs 
will bear witness against them as to what they used to do.) 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “This refers to 
the idolaters when they realize that no one will enter Paradise 
except the people who used to perform Salah. They will say, 
‘Come, let us deny (everything).’ So they will deny (everything), 
then their mouths will be sealed and their hands and feet will 
testify against them, and they will not be able to hide anything 
from Allah.” 121 

Ibn Abi Hatim also recorded that Anas bin Malik said, “We 
were with the Prophet jig and he smiled so broadly that his 
back teeth could be seen, then he said: 



“Do you know why 1 am smiling ?» We said, ‘Allah and His 
Messenger know best.’ He said, 


• 4 Uti l {j* * j ‘.djA* Juijl 

! " * : <•» i'ill l-Uli N 


^ FathAl-Bari 5:462, Muslim 1:92. 

* 2 ' Ad-Durr Al-Manthur 7:319, Al-Tabari 8:373. 
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«j^uf U^ij Ijtf : f *£3l jLj &; J~ 


^Because of the way a person will dispute with his Lord. He 
will say, "O Lord, did you not protect me from doing wrong?” 
AUdh will say, "Of course," The person will say, "I will not 
accept for anyone to give testimony concerning me except 
myself." Allah will say, "You are sufficient as a witness 
against yourself." Then a seal will be put upon his mouth and 
it will be said to his faculties, "Speak." So they will speak 
about his deeds. Then he will be permitted to speak, and he will 
say, "Away with you! I was only speaking in your defence!"* 

This was recorded by Muslim and An-NasaT’ 1 ’ 




iOn that Day Allah will pay Dinahum,} 
Ibn ‘Abbas said, 

i’rZit 


iDinahum} “Meaning ‘their account.’ Every time Dlnahum 
appears in the Qur’an it means “their account.’” This was also 
the view of other scholars. 12 ’ 

i'od K & ji y 


iand they will know that Allah, He is the Manifest Truth.} 

means, His promise, His threat and His reckoning are all just 
and there is no unfairness in them. 


Jjl OulUtj JCvaU ^ 

's V' *'• *\ “ \ *■' s' 

T ■ Uy j~l> ^~~= » iXip tr" (*+• oyjii U-i 


426. Bad statements are for bad people and bad people for bad 
statements. Good statements are for good people and good 
people for good statements: such are innocent of (every) bad 
statement which they say; for them is forgiveness, and honored 
provision.} 


Muslim 2969. 

■ 2| At-Tabari 19:141. 
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The Goodness of ‘A’ishah because She is married to the 
best of Mankind 

Ibn ‘Abbas said, “Evil words are for evil men, and evil men are 
for evil words; good words are for good men and good men are 
for good words. This was revealed concerning ‘A’ishah and the 
people of the slander."' 11 This was also narrated from 
Mujahid, ‘Ata’, Said bin Jubayr, Ash-Sha'bi, Al-Hasan bin Abu 
Al-Hasan Al-Basri, Habib bin Abi Thabit and Ad-Dahhak, and 
it was also the view favored by Ibn Jarir.' 2 ' He interpreted it to 
mean that evil speech is more suited to evil people, and good 
speech is more suited to good people. What the hypocrites 
attributed to A ishah was more suited to them, and she was 
most suited to innocence and having nothing to do with them. 
Allah said: 


ioJjjj lit ■iyvy 


isuch (good people) are innocent of (every) bad statement which 
they say;) 

Abdur-Rahman bin Zayd bin Aslam said, “Evil women are for 
evil men and evil men are for evil women, and good women 
are for good men and good men are for good women.”' 3 ' 

This also necessarily refers back to what they said, i.e., Allah 
would not have made ‘A’ishah the wife of His Messenger jg 
unless she had been good, because he is the best of the best 
of mankind. If she had been evil, she would not have been a 
suitable partner either according to His Laws or His decree. 
Allah said: 


L<\ V iC / >•'> 

Koyyu u-« 


isuch are innocent of (every) bad statement which they say;} 

meaning, they are remote from what the people of slander and 
enmity say, 

ifor them is forgiveness,) means, because of the lies that were 
told about them, 


1 At-Tabari 19:142, Ad-DurrAl-Manthdr 6:167. 
121 At-Tabari 19:143, 144. 

' 3 ' At-Tabari 19:144. 
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4and honored provision. ^ 

meaning, with Allah 
in the Gardens of 
Delight. This implies a 
promise that she will 
be the wife of the 
Messenger of Allah 
in Paradise. 
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427. O you zo/io believe! Enter not houses otter than your 
own, until you have asked permission and greeted those in 
them; that is better for you, in order that you may remember > 

428. And if you find no one therein, still enter not until 
permission has been givett. And if you are asked to go back, go 
back, for it is purer for you. And Allah is All-Knmver of what 
you do .4 

429. There is no sin on you that you enter houses uninhabited, 
you have any interest in than. And Allah has knowledge of 
what you reveal and what you conceal .> 
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Seeking Permission and the Etiquette of entering 
Houses 


This is the Islamic etiquette. Allah taught these manners (of 
seeking permission) to His believing servants and commanded 
them not to enter houses other than their own until they had 
asked permission, i.e., to ask for permission before entering 
and to give the greeting of Salam after asking. One should 
seek permission three times, and if permission is given, (he 
may enter), otherwise he should go away. 

It was reported in the SahOx that when Abu Musa asked 
TJmar three times for permission to enter and he did not give 
him permission, he went away. Then TJmar said, “Did I not 
hear the voice of ‘Abdullah bin Qays asking for permission to 
enter? Let him come in.” So they looked for him, but found 
that he had gone. When he came later on, TJmar said, “Why 
did you go away?” He said, “I asked for permission to enter 
three times, but permission was not given to me, and I heard 
the Prophet jg say, 




«If any one of you asks for pennission three times and it is not 
given, then lethim go awayj” 

TJmar said, “You should certainly bring me evidence for this or 
I shall beat you!” So he went to a group of the Ansar and told 
them what TJmar said. They said, “No one will give testimony 
for you but the youngest of us.” So Abu Said Al-Khudri went 
with him and told TJmar about that. TJmar said, “What kept 
me from learning that was my being busy in the 
marketplace. 1 ^ 

Imam Ahmad recorded a narration stating that Anas or 
someone else said that the Messenger of Allah jg asked for 
permission to enter upon Sa‘d bin TJbadah. He said: 

«4ii ij-'/j idU 


«As-Salamu ‘Aiayka wa Ralpnatullah » 

Sa‘d said, “Wa ‘Alaykas-Salam Wa Rahmatullah” but the 
Prophet sg did not hear the returned greeting until he had 

m 


At-Tabari 19:144. 
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given the greeting three times and Sa‘d had returned the 
greeting three times, but he did not let him hear him [i.e., Sa‘d 
responded in a low voice). So the Prophet jg went back, and 
Sa‘d followed him and said,“0 Messenger of Allah, may my 
father and mother be ransomed for you! You did not give any 
greeting but 1 responded to you, but I did not let you hear me. 
I wanted to get more of your Salams and blessings.” Then he 
admitted him to his house and offered him some raisins. The 
Prophet jg ate, and when he finished, he said, 


i ^ui» jsi» 


iMay the righteous eat your food, may the angels send 
blessings upon you and may those who are fasting break their 
fast with you.* 1 ' 1 

It should also be known that the one who is seeking 
permission to enter should not stand directly in front of the 
door; he should have the door on his right or left, because of 
the Hadith recorded by Abu Dawud from ‘Abdullah bin Busr, 
who said, “When the Messenger of Allah 2g came to someone’s 
door, he would never stand directly in front of it, but to the 
right or left, and he would say, 

ij 'Jd* 


*As-Salamu ‘Alaykum, As-Salamu 'AlaykumJ 


That was because at that time the houses had no covers or 
curtains over their doorways.” This report was recorded by 
Abu Dawud only.' 2 * 

In the Two Sahlhs, it is recorded that the Messenger of Allah 


jg said: 


JjQp j 15 U OUli cijjo jil fju jl f “ 



tlf a person looks into your house without your permission, and 
you throw a stone at him and it puls his eye out, there will be 
no blame on i/oh.»* 3 * 


* 1 * Ahmad 3:138. 

* 2 * Abu Dawud 5:374. 

131 Fath Al-Bari 12:253, Muslim 3:1699. 
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The Group recorded that Jabir said, “I came to the Prophet |[§ 
with something that was owed by my father and knocked at 
the door. He said, 

«Who is that?* 

I said, “I am!” He said, 

ilif lii» 

“/? /?» as if he disliked it.”* 1 ' 

He did not like it because this word tells you nothing about 
who is saying it, unless he clearly states his name or the 
name by which he is known, (nickname) otherwise everyone 
could call himself “Me”, and it does not fulfill the purpose of 
asking permission to enter, which is to put people at their 
ease, as commanded in the Ayah. Al-‘Awfi narrated from Ibn 
‘Abbas, “Putting people at ease means seeking permission to 
enter.” This was also the view of others.' 2 ' 

Imam Ahmad recorded from Kaladah bin Al-Hanbal that at 
the time of the Conquest (of Makkah), Safwan bin Umayyah 
sent him with milk, a small gazelle, and small cucumbers 
when the Prophet s*; was at the top of the valley. He said, “I 
entered upon the Prophet and I did not give the greeting of 
Salam nor ask for permission to enter. The Prophet said, 

“Go back and say: “As-Salatnu 'Alaykum, may I enter?"* 

This was after Safwan had become Muslim.”* 3 ' 

This was also recorded by Abu Dawud, At-Tirmidhi and An- 
Nasal. At-Tirmidhi said, “ Hasan Gharib.’W Ibn Jurayj said 
that he heard ‘Ata’ bin Abi Rabah narrating that Ibn ‘Abbas, 
may Allah be pleased with him, said, “There are three Ayat 
whose rulings people neglect. Allah says, 

111 Fath Al-B&ri 11:37, Muslim 3:1296, Abu Dawud 5:374, Tuhfat Al- 
Ahwadhi 7 :491, An-Nasal in Al-Kubrd 6 :90, Ibn Majah 2:1222. 

121 At-Tabari 19:146. 

' 3 ' Ahmad 3:414. 

* 4 ' Abu Dawud 5:368, Tuhfat Al-Ahwadhi 7 :490, An-Nasal in Al- 
Kubrd 6 :87. 
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4jfc2f if 1* 

4 Verily, the most honorable of you with Allah is the one who 
has the most Taqwa} [49:13], 


But (now) they say that the most honorable of them with Allah 
is the one who has the biggest house. As for seeking 
permission, the people have forgotten all about it.” I said, 
“Should I seek permission to enter upon my orphan sisters 
who are living with me in one house?” He said, “Yes.” I asked 
him to make allowances for me but he refused and said, “Do 
you want to see them naked?” I said, “No.” He said, “Then ask 
for permission to enter.” I asked him again and he said, “Do 
you want to obey Allah?” I said, “Yes.” He said, “Then ask for 
permission.” 

Ibn Jurayj said, “Ibn Tawus told me that his father said, 
There are no women whom I hate to see naked more than 
those who are my Mahrams.’ He was very strict on this point.” 
Ibn Jurayj narrated that Az-Zuhri said, “I heard Huzayl bin 
Shurahbll Al-Awdi Al-A‘ma (say that) he heard Ibn Mas*ud say. 
You have to seek permission to enter upon your mothers.’” 

Ibn Jurayj said, “I said to ‘Ata’: ‘Does a man have to seek 
permission to enter upon his wife?’ He said, ‘No, it can be 
understood that this is not obligatory, but it is better for him 
to let her know that he is coming in so as not to startle her, 
because she may be in a state where she does not want him 
to see her.’” 

Abu Ja'far bin Jarir narrated from the nephew of Zaynab - 
the wife of ‘Abdullah bin MasTid - that Zaynab, may Allah be 
pleased with her, said, “When ‘Abdullah came back from some 
errand and reached the door, he would clear his throat and 
spit, because he did not want to come suddenly and find us in 
a state he disliked.”* 1 ' Its chain of narration is Sahih. 


& \Jpj fete ij&iS v \jX iji 


40 you wfw believe! Enter not houses other than your own, 
until you have asked permission and greeted tlwse in them;} 

Muqatil bin Hayyan said: “During the Jdhiliyyah, when a man 


(il 


At-Tabari 19:148. This reference applies to the previous four 
narrations, as well. 
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met his friend, he would not greet him with Salam; rather he 
would say “Huyyita Sabahan" or “Huyyita Masa’an ” 
[equivalent to “Good morning” or “Good evening’!. This was 
the greeting among the people at that time. They did not seek 
permission to enter one another’s houses; a man might walk 
straight in and say, “I have come in,” and so on. This was 
difficult for a man to bear, as he might be with his wife. So 
Allah changed all that by enjoining covering and chastity, 
making it pure and free of any sin or impropriety. So Allah 
said: 




_ .» '< ' At rli'Y 


40 you who believe! Enter not houses other tlum your own, 
until you have asked permission and greeted those in 
them ...^ ,l1 

What Muqatil said is good. Allah said: 

ip £ M 


ithat is better for you,} meaning, seeking permission to enter in 
is better for you because it is better for both parties, the one 
who is seeking permission to enter and the people inside the 
house. 


pii} 


iin order that you may remember.} 



iAnd if you find no one therein, still enter not until permission 
has been given.} 

This has to do with the way in which one deals with other 
people’s property without their permission. If he wants to, he 
can give permission, and if he wants to he can refrain from 
giving permission. 

. i* 

j* \***rJ* S-dt 

4 And if you are asked to go back, go back, for it is purer for 
you > 




[i) 


Ad-Durr Al-Manthur 6 :176. 
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means, if you are turned away at the door, before or after 
permission has been given, 



4go back, for it is purer for you.4 means, going back is purer and 
better for you. 


4And Allah is All-Knower of what you do.} 


Qatadah said that one of the emigrants said: “All my life I 
tried to follow this Ayah, but if I asked for permission to enter 
upon one of my brothers and he asked me to go back, I could 
not do so happily, although Allah says, 


4j-& ^ Sf y> !>»»■& Jc* 


4And if you are asked to go back, go back, for it is purer for 
you. And Allah is All-Knower of what you do 

iA*y* ft of} 

4 And if you are asked to go back, go back....} 

Said bin Jubayr said, “This means, do not stand at people’s 
doors.” 

i fit J %£ J} 

4Therc is no sin on you that you enter houses uninlwbited,} 

This Ayah is more specific than the one that comes before it, 
because it states that it is permissible to enter houses where 
there is nobody, if one has a reason for doing so, such as 
houses that are prepared for guests - if he has been given 
permission once, then this is sufficient. Ibn Jurayj said, “Ibn 
‘Abbas said: 


4'f^x. £ i2£ 


4Enter not houses other than your own,} 
then this was abrogated and an exception was made, and 
Allah said: 


iii 


* » W* 


111 


At-Tabari 19:150. 
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iThere is no sin on you that you enter houses uninhabited, 
(when) you have any interest in them.} 

This was also narrated from ‘Ikrimah 111 and Al-Hasan Al- 
Basri. 


UL 3, 






i30. Tell the believing men to lower their gaze, and protect 
their private parts. That is purer for them. Verily, Allah is All- 
Aware of what they do.} 


The Command to lower the Gaze 

This is a command from Allah to His believing servants, to 
lower their gaze from looking at things that have been 
prohibited for them. They should look only at what is 
permissible for them to look at, and lower their gaze from 
forbidden things. If it so happens that a person’s gaze 
unintentionally falls upon something forbidden, he should 
quickly look away. Muslim recorded in his Sahih that Jarir bin 
‘Abdullah Al-Bajali, may Allah be pleased with him, said, “I 
asked the Prophet about the sudden glance, and he 
commanded me to turn my gaze away.’^ 2 * 

In the Sahih it is narrated that Abu Said said that the 
Messenger of Allah jjg said: 

ju j.Jjj\j 

“Beware of sitting in the streets .» 

They said, “O Messenger of Allah, we have no alternative 
but to sit in the streets to converse with one another.” 
The Messenger of Allah £g said: 

1 jh t -Up 

^lf you insist, then give the street its rights .» 

They asked, “What are the rights of the street, O 
Messenger of Allah?” He said, 


111 At-Tabari 19:153. 
^ Muslim 3:1699. 
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» J£Jd\ ^ ^i\j j S jj -liSj ij— 

“Lower your gaze, return the greeting of Salam, enjoin what is 
good and forbid what is evil 


Abu Al-Qasim Al-Baghawi recorded that Abu Umamah said, “I 
heard the Messenger of Allah ss say: 


J~Z\ I i\j iOJ& 'fi eJiS- lal : 


<LJi jju jis'i iL J t 

*>\i ju-j lilj i 


«Guarantee me six things and I will guarantee you Paradise: 
when any one of you speaks, he should not lie; if he is 
entrusted with something, he should not betray that trust; if he 
makes a promise, he should not break it; loiver your gaze; 
restrain your hands; and protect your private parts.*™ 

Since looking provokes the heart to evil, Allah commanded (the 
believers) to protect their private parts just as he commanded 
them to protect their gaze which can lead to that. So he said: 



{Tell the believing men to lower their gaze, and protect their 
private parts.} 

Sometimes protecting the private parts may involve keeping 
them from committing Zina, as Allah says: 

iAnd those who guard their chastity} [23:5]. 

Sometimes it may involve not looking at certain things, as in 
the Hadith in Musnad Ahmad and the Sunan: 


«Guard your private parts except from your wife and those 
whom your right hands possess.*™ 

1,1 FathAl-Bari 5:134. 

121 Tarikh Al-Khatib 7:392, At-Tabarani in Al-Mu'jam Al-Kabir 8:314, 
Ibn Hibban in Al-Majruhin 2 :204. 

I 3 ' Ahmad 5:3, Abu Dawud 4:304, At-Tirmidhi 8:53, An-Nasat in Al- 
Kubrd 5 :313, Ibn Majah 1:618 




iThat is purer for them.} means, it is purer for their hearts and 
better for their commitment to religion, as it was said: Whoever 
protects his gaze, Allah will illuminate his understanding, or 
his heart. 

Uj J**. 4 Jll ijf 

iVerily, Allah is All-Aware of what they do.} This is like the 
Ayah : 


iAllah knows the fraud of the eyes and all that the breasts 
conceal.} [40:19] 


In the Sahih it is recorded that Abu Hurayrah, may Allah be 
pleased with him, said that the Messenger of Allah gg said: 

i’j&\ jziy if i M by>\ u-ji j. ik p Jj. 


0^)1 ijj i^kii J.S .ii u : jj iyj , jUn jdui 


'‘The son of Adam has his share of Zina decreed for him, and 
he will commit that which has been decreed. The Zina of the 
eyes is looking; the Zina of the tongue is speaking; the Zina of 
the ears is listening; the Zina of the hands is striking; and the 
Zina of the feet is walking. The soul wishes and desires, and 
the private parts confirm or deny that .» 

It was recorded by Al-Bukhari without a complete chain. 111 
Muslim recorded a similar report with a different chain of 
narration.* 2 * 


Many of the Salaf said, “They used to forbid men from 
staring at beardless handsome boys.*’ 

^ Xi 

$ XS 44 

if $ S+i>J if- f U&M ’} j' '} 

f lit Jff- J ul ~' « j * £ f ZrtfA $ cAif 


[1 * Fath Al-Bdri 11:28. 
* 2 * Muslim 4:2047. 



Surah 24. An-N»r (31) (EartrM 


67 


v-tgcpj U4A ^ v; Jqf & !£« jJ 


431. And fe// the believing women to lower their gaze, and 
protect their private parts and not to show off their adornment 
except that which is apparent, and to draw their veils all over 
their Juyfib and not to reveal their adornment except to their 
husbands, or their fathers, or their husband's fathers, or their 
sons, or their husband's sons, or their brothers or their 
brother's sons, or tlteir sister's sons, or their women, or their 
right hand possessions, or the Tabi'in among men who do not 
have desire, or children who are not aware of the nakedness of 
women. And let them not stamp their feet so as to reveal what 
they hide of their adornment. And all of you beg Allah to 
forgive you all, O believers, that you may be successfid .> 


The Rulings of Hijab 

This is a command from Allah to the believing women, and 
jealousy on His part over the wives of His believing servants. It 
is also to distinguish the believing women from the women of 
the Jahiliyyah and the deeds of the pagan women. The reason 
for the revelation of this Ayah was mentioned by Muqatil bin 
Hayyan, when he said: “We heard - and Allah knows best — 
that Jabir bin ‘Abdullah Al-Ansari narrated that Asma’ bint 
Murshidah was in a house of hers in Bani Harithah, and the 
women started coming in to her without lower garments so 
that the anklets on their feet could be seen, along with their 
chests and forelocks. Asma’ said: 'How ugly this is!’ Then Allah 
revealed: 

$And tell the believing women to lower their gaze.. 


And Allah says: 





{And tell the believing women to lower their gaze} 


I 1 * This is a Mursal narration recorded by Ibn Abi Hatim, no. 14389. 
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meaning, from that which Allah has forbidden them to look at, 
apart from their husbands. 

[Some] scholars said that it is permissible for women to look 
at non-Mahram men without desire, as it was recorded in the 
Sahih that the Messenger of Allah jg was watching the 
Ethiopians playing with spears in the Masjid on the day of ‘Id, 
and ‘A’ishah the Mother of the believers was watching them 
from behind him and he was concealing her from them, until 
she got bored and went away.* 1 * 

iand protect their private parts}. Said bin Jubayr said: “From 
immoral actions.” Abu Al-‘Aliyah said: “Every Ayah of the 
Qur’an in which protecting the private parts is mentioned 
means protecting them from Zina, except for this Ayah - 

iand protect their private parts}, which means protecting them 
from being seen by anybody."* 2 * 

iand not to show off their adornment except that which is 
apparent,} 

means, they should not show anything of their adornment to 
non -Mahram men except for whatever it is impossible to hide. 
Ibn Mas lid said: “Such as clothes and outer garments,”* 3 * 
Meaning what the Arab women used to wear of the veil 
which covered their clothes and whatever showed from 
underneath the outer garment. There is no blame on her for 
this, because this is something that she cannot conceal. 
Similar to that is what appears of her lower garment and what 
she cannot conceal. Al-Hasan, Ibn Sirin, Abu Al-Jawza’, 
Ibrahim An-Nakhal and others also had the same view as Ibn 
MasHd.* 4 * 

jtf 

ill 6 Opij} 

*'* Al-Bukhari no. 454, etc. 

* 2 ' At-Tabari 19:154. 

* 3 ' AMabari 19:156. 

* 4 ' At-Tabari 19:156. 



69 


•\ 


Surah 24. An^Nur (31} (Partl8} 


iand to draw their veils all over their Juyub} 

means that they should wear the outer garment in such a way 
as to cover their chests and ribs, so that they will be different 
from the women of the Jahtiiyyah, who did not do that but 
would pass in front of men with their chests completely 
uncovered, and with their necks, forelocks, hair and earrings 
uncovered. So Allah commanded the believing women to cover 


themselves, as He says: 

j il\ * if &0i & & 




<0 Prophet! Tell your wives and your daughters and the 
women of the believers to draw their cloaks all over their bodies. 
That will be better, that they should be known, so as not to be 
annoyed} [33:59] 

And in this noble Ayah He said: 

ijfe r £/££► 

iand to draw their (Khumur) veils all over their Juyub} 

Khumur (veils) is the plural of Khimar, which means something 
that covers, and is what is used to cover the head. This is 
what is known among the people as a veil. 

Said bin Jubayr said: 

iand to draw} means to pull it around and tie it securely. 

{their veils all over their Juyub ► means, over their necks and 
chests so that nothing can be seen of them.* 1 * 

Al-Bukhari recorded that ‘A’ishah, may Allah be pleased with 
her, said: “May Allah have mercy on the women of the early 
emigrants. When Allah revealed the Ayah: 

{and to draw their veils all over their Juyub$ f they tore their 


*** Ad-Durr Al-Manthur 6:182. 
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aprons and Akhtamar 1 ^ themselves with them.” 121 

He also narrated from $afiyyah bint Shaybah that ‘A’ishah, 

may Allah be pleased with her, used to say: “When this Ayah: 



iand to draw their veils all over their Juyub} was revealed, they 
took their Izars (waistsheets) and tore them at the edges, and 
Akhtamar themselves with them.”* 3 ' 



iand not to reveal their adornment except to their husbands, or 
their fathers, or their husband's fathers, or their sons, or their 
husband's sons, or their brothers or their brother's sons, or 
their sister's sons,} 


All of these are a woman’s close relatives whom she can never 
marry ( Mahram ) and it is permissible for her to show her 
adornments to them, but without making a wanton display of 
herself. Ibn Al-Mundhir recorded that ‘Ikrimah commented on 
this Ayah, 








iand not to reveal their adornment except to their husbands, or 
their fathers, or their husband's fathers...}, 

“The paternal uncle and maternal uncle are not mentioned here, 
because they may describe a woman to their sons, so a woman 
should not remove her Khimar in front of her paternal or 
maternal uncle. ” |4 ' With regard to the husband, all of this is for 
his sake, so she should try her best when adorning herself for 
him, unlike the way she should appear in front of others. 


m 


| 2 ] 

|3] 

HI 


Ibn Kathlr is using this text to explain what he stated before it. 
However, it is obvious that others do not agree with this 
interpretation. It is not the place of the translators of this Tafslr to 
present their own views, especially when they may contradict the 
author’s. 

Fath Al-Bari 8:347. 

Fath Al-Bari 8:347. 

At-Tabari 19:160. 
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ior their women,} this means that she may also wear her 
adornment in front of other Muslim women, but not in front of 
the women of Ahl Adh-Dhimmah (Jewish and Christian women), 
lest they describe her to their husbands. This is prohibited for 
all women, but more so in the case of the women of Ahl Adh- 
Dhimmah, because there is nothing to prevent them from doing 
that, but Muslim women know that it is unlawful and so, would 
be deterred from doing it. The Messenger of Allah ag said: 


’JeLj *j\s 



«No woman slwuld describe another woman to her husband so 
that it is as if he is looking at her .» 

It was recorded in the Two Sahlhs from Ibn MasHd.* 1 * 

c ■}} 


ior their right hand possessions.} 

Ibn Jarir said, “This means from among the women of the 
idolators. It is permissible for a Muslim woman to reveal her 
adornment before such a woman, even if she is an idolatress, 
because she is her slave-girl.”' 2 * This was also the view of 
Said bin Al-Musayyib.* 3 * 

Allah says; 

iJQi j; *' jfy 

iTdbi'tn among men who do not have desire,} 

such as hired servants and followers who are not at the same 
level as the woman and are feeble-minded and have no 
interest in or desire for women. Ibn ‘Abbas said, “This is the 
kind of person who has no desire.”* 4 * 

Ikrimah said, “This is the hermaphrodite, who does not 
experience erections.” This was also the view of others among 
the Salaf. It was narrated in the Sahlh from ‘A’ishah that a 


111 Path Al-Bari 9:250. 

* 2 * At-Tabari 19:160. 

131 Ad-Durr Al-Manthur 6:183. 
* 4 * At-Tabari 19:161. 
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hermaphrodite, used to enter upon the family of the 
Messenger of Allah 3^5 and they used to consider him as one of 
those who do not have desire, but then the Messenger of Allah 
came in when he was describing a woman with four rolls of 
fat in front and eight behind. The Messenger of Allah ^ said, 




«Lo/ I think this person blows what is they are; he should 
never enter upon you.* 


He expelled him, and he stayed in Al-Bayda’ and only came on 
Fridays to get food. [1 * 


^rUyC- & 


for childreti wlw are not aware of the nakedness of women. ^ 

Because they are so young they do not understand anything 
about women or their ‘Awrah or their soft speech or their 
enticing ways of walking and moving. If a child is small and 
does not understand that, there is nothing wrong with him 
entering upon women, but if he is an adolescent or 
approaching adolescence, so that he knows and understands 
these things, and can make a distinction between who is 
beautiful and who is not, then he should not enter upon 
women. It was recorded in the Two Sahihs that the Messenger 
of Allah said: 


«Avoid entering upon women .» 

It was said, “O Messenger of Allah, what do you think 
about the male in-laws?” He said: 


*T}ie male itt-laiv is death.^ 


111 Muslim 4:1715, 1716, Ahmad 6:152, Abu Dawud 5:224, An- 
Nasal in Al-Kubra 5:395. 

^ * Fath Al-Bari 5 :242, Muslim 4:1171. Al-Hamu refers to the male in¬ 
laws that the woman may marry if she was divorced from her 
husband. 



The Etiquette of Women walking in the Street 

Allah’s saying: 

Ur *i 

iAnd let them not stamp their feet...} 

During Jahiliyyah, when women walked in the street wearing 
anklets and no one could hear them, they would stamp their 
feet so that men could hear their anklets ringing. Allah 
forbade the believing women to do this. By the same token, if 
there is any other kind of adornment that is hidden, women 
are forbidden to make any movements that would reveal what 
is hidden, because Allah says: 


iAnd let them not stamp their feet...} to the end of it. 


From that, women Eire also prohibited from wearing scent and 
perfume when they are going outside the home, lest men 
should smell their perfume. Abu Isa At-Tirmidhi recorded that 
Abu MUsa, may Allah be pleased with him, said that the 
Prophet said: 


Itj \Sj \jS lij kblj js. js* 


u Every eye commits fornication and adultery, and when a 
woman puts on perfume and passes through a gathering, she is 
such and such - meaning an adulteress. 


He said, “And there is a similar report from Abu Hurayrah, 
and this is Hasan Sahih .”*** It was also recorded by Abu 
Dawud and An-Nasal.' 2 ' 


By the same token, women are also forbidden to walk in the 
middle of the street, because of what this involves of wanton 
display. 

Abu Dawud recorded that Abu Usayd Al-Ansari said that he 
heard the Messenger of Allah as he was coming out of the 
Masjid and men and women were mixing in the street, telling 
the women: 


O i ^ J I * 


■ 11 Tuhfat Al-Ahwadhi 8 :70. 

121 Abu Dawud 4:400, An-Nasal 8:153. 
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"Keep back, for you have 
no right to walk in the 
middle of the street. You 
should keep to the sides 
of the road.i 

The women used to 
cling to the walls so 
much that their 
clothes would catch 
on the walls. 111 

y jLl jl 

iAnd all of you beg 
Allah to forgive you all, 
O believers, that you 
may be successful.} 
means, practice what 
you are commanded 
in these beautiful 
manners and 
praiseworthy 
characteristics, and 
give up the evil ways 
of the people of Jahiliyyah, for the greatest success is to be 
found in doing what Allah and His Messenger sgg command 
and avoiding what He forbids. And Allah is the source of 
strength. 


<jj( » cs-H 

jf .s’s- *, *' >;<•> £<. 

Vj 1 * 5 jl' 4JJ> U 

• S'" '%' 


Jlt« i 1 4^1*—w JLj- ^ 


jM) o* prr^t C»fc <SjO£ V uji^. *J 

& 415 ^ ^ ^ IL Ci^Ji *#£ 

0^ [$} »> ^ 4 ^ !A£3 Vj cfjjf 

^ *££ * 4 : £5i 3jj Sj .$ *4 & irJl £ k a $ 


Abu D&wud 5:422. This is a weak narration, there are other 
narrations to support the meaning of the Hqdith which would 
classify it as Hasan, See Sahth Al-Jami 4 As-Saghir. 
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432. And marry those among you who are single (Al-Ayama) 
and the pious of your servants and maidservants. If they be 
poor, Allah will enrich them out of His bounty. And Allah is 
All-Sufficent, All-Knowing.) 

433. And let those wlw find not the financial means for 
marriage keep themselves chaste, until Allah enriches them of 
His bounty. And such of your servants as seek a writing (of 
emancipation), give them such writing, if you find tluit there is 
good and honesty in them. And give them something 
(yourselves) out of the wealth of Allah which He has bestowed 
upon you. And force not your slave-girls to prostitution, if they 
desire cliastity, in order that you may make a gain in the goods 
of this worldly life. But if anyone compels them, then after such 
compulsion, Allah is Ofi-Forgiving, Most Merciful.) 

434. And indeed We have sent doivn for you Ayat that make 
things plain, and the example of those who passed away before 
you, and an admonition for those who have Taqwd.) 


The Command to marry 

These clear Ayat include a group of unambiguous rulings and 
firm commands. 




iAnd marry those among you wlto are single (Al-Ayama)....) 


This is a command to many. The Prophet sgs said: 

-\j fy udi ^ Ja i^dbi i;» 

j ^j 'UU. At ^ (jAj i 


«0 young men, whoever among you can afford to get married, 
let him marry, for it is more effective in lowering the gaze and 
protecting the private parts. Whoever cannot do tluit, then let 
him fast, for it is a protection for him.* 


This was recorded in the Two Sahihs from the Hadith of Ibn 
Mas'Qd.* 11 In the Sunan, it was recorded from more than one 


IM 


Path Al-Bari 9:14, Muslim 2:1019. 
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person that the Messenger of Allah jg said: 

jyQJ) *C* IjiiUj 


* Marry and have children, for I will be proud of you before the 
nations on the Day of Resurrection . «* 1 * 

The word Al-Ayama, the plural form of Ayyim, is used to 
describe a woman who has no husband and a man who has 
no wife, regardless of whether they have been married and 
then separated, or have never been married at all. Al-Jawhari 
reported this from the scholars of the (Arabic) language, and 
the word is applied to men and women alike. 


ilfthey be poor, Allah will enrich them out of His bounty .) 


‘Ali bin Abi Talhah reported from Ibn ‘Abbas: “Allah 
encouraged them to get married, commanded both free men 
and servants to get married, and He promised to enrich 
them.” 121 


4 .^ * & ^ £2 6 $ 


ilfthey be poor, Allah will enrich them out of His bounty.) 

It was recorded that Ibn Mas“ud said: “Seek the richness 
through marriage, for Allah says: 


4&i at % & 


ilf they be poor, Allah will enrich them out of His bounty.)" 
This was recorded by Ibn Jarir.* 3 * 

Al-Baghawi also recorded something similar from ‘Umar.* 4 * 

It was reported from Al-Layth from Muhammad bin ‘Ajlan 
from Said Al-Maqburi from Abu Hurayrah that the Messenger 
of Allah jg said: 




Jb jt : p&jp 4)1 tj>- * 
•4.1 J 


*** A report with similar wording was narrated by Abu DAwud and An- 
Nasat 

* 2 * At-Tabari 19:166 
131 At-Tabari 19:166 
* 4 ' Al-Baghawi 3:342 
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o There are three whom it is a right upon Allah to help: one 
who gets married seeking chastity; a slave who makes a contract 
with his master with the aim of buying his freedom; and one 
who fights for the sake of Allah.* 

This was recorded by Imam Ahmad, At-Tirmidhi, An-Nasal 
and Ibn Majah.* 1 ' 

The Prophet sg performed the marriage of a man who owned 
nothing but his waist wrap, and could not even buy a ring 
made of iron, but he still married him to that woman, making 
the Mahr his promise to teach her whatever he knew of the 
Qur’an. And it is known from the generosity and kindness of 
Allah that He provided him with whatever was sufficient for 
her and for him. 


The Command to keep Oneself Chaste if One is not able 
to get married 


Allah’s saying: 


H&2 * ’if & C& ojii. V ijf 


iAnd let those who find not the financial means for marriage 
keep themselves chaste, until Allah enriches them of His 
bounty.} 


This is a command from Allah to those who do not have the 
means to get married: they are to keep themselves chaste and 
avoid unlawful things, as the Prophet jfe said: 


\j j^blX .J o*CJl pit,* *-i y. 


“O young men, wlwever among you can afford to get married, 
let him marry, for it is more effective in lowering the gaze and 
protecting the private parts. Wlwever cannot do that, then let 
him fast, for it is a protection for him .» ,2) 

This Ayah is general in meaning, and the Ayah in Surat An- 
Nisa’ is more specific, where Allah says: 


Ahmad 2:251, Tuhfat Al-Ahwadhi 5:296, An-Nasal 6:61, Ibn 
Majah 2:841 
121 Fath Al-B&ri 9:14. 
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iAnd whoever of you have not the means wherewith to wed free 
believing women} 

until His statement; 


ip % 143 


ibut it is better for you that you practise self-restraint} |4:25] 


meaning, it is better for you to be patient and refrain from 
marrying slave-girl, because any child that is bom will also be 
a slave. 


jy* otbf 


iand Allah is Oft-Forgiving, Most Merciful} [4:25]. 
iC& -5 $ ^ZJJ} 

iAtid let those who find not the financial means for marriage 
keep themselves chaste,} 

‘Ikrimah said, “This refers to a man who sees a woman and it 
is as if he feels desire; if he has a wife then let him go to her 
and fulfill his desire with her, and if he does not have a wife, 
then let him ponder the kingdom of heaven and earth until 
Allah grants him means of livelihood.” 


The Command to grant Slaves a Contract of 
Emancipation 


i<jf. ^ l&j} 


iAnd such of your servants as seek a writing (of emancipation), 
give thetn such writing, if you find that there is good and 
honesty in them.} 

This is a command from Allah to slave-owners: if their 
servants ask them for a contract of emancipation, they should 
write it for them, provided that the servant has some skill and 
means of earning so that he can pay his master the money 
that is stipulated in the contract. 

Al-Bukhari said: “Rawh narrated from Ibn Jurayj: 1 said to 
‘Ata’, “If I know that my servant has money, is it obligatory for 
me to write him a contract of emancipation?” He said, “I do 
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not think it can be anything but obligatory.” ‘Amr bin Dinar 
said: “I said to ‘Ata’, ‘Are you narrating this from anybody?’ He 
said, “No,’ then he told me that MUsa bin Anas told him that 
Sirin, who had a lot of money, asked Anas for a contract of 
emancipation and he refused. So he went to ‘Umar (bin Al- 
Khattab), may Allah be pleased with him, and he said, “Write it 
for him.’ He refused, so “Umar hit him with his whip and 
recited, 

igive them such writing, if you find that there is good and 
honesty in them.} 

Then he wrote the contract.” This was mentioned by Al- 
Bukhari with a disconnected chain of narration. 111 It was also 
narrated by ‘Abdur-Razzaq who said Ibn Jurayj told them: I 
said to ‘Ata’, “If I know that my servant has some money, is it 
obligatory for me to write him a contract of emancipation?” He 
said, *1 do not think it can be anything but obligatory.’”' 2 ' [It 
was also said by ‘Amr bin Dinar who said, “I said to ‘Ata’, ‘Are 
you narrating this from anybody?’ He said, ‘No.’”] Ibn Jarir 
recorded that Sirin wanted Anas bin Malik to write a contract 
of emancipation and he delayed, then TJmar said to him, “You 
should certainly write him a contract of emancipation.” Its 
chain of narrators is Sahlh.* 31 
Allah’s saying: 

rg 

iifyou find that there is good and honesty in them.} 

Some of them said (this means) trustworthiness. Some said: 
“Honesty,” and others said: “A skill and ability to earn.” 

}And give them something out of the wealth of Allah which He 
has bestowed upon you.} 

This is the share of the wealth of Zakah that Allah stated to be 
their right. This is the opinion of Al-Hasan, ‘Abdur-Rahman 

111 Fath Al-B&ri 5:219. 

‘Abdur-Razzaq 8:371. 

131 At-Tabari 19:167. 
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bin Zayd bin Aslam and his father and Muqatil bin Hayyan. It 
was also the opinion favored by Ibn Jarir.* 1 * 

si' -if 4^ oi 

iArtd give them something out of the wealth of Allah whidt He 
has bestowed upon you.} 

Ibrahim An-Nakha*i said, “This is urging the people, their 
masters and others.” This was also the view of Buraydah bin 
Al-Husayb Al-Aslami and Qatadah. Ibn ‘Abbas said: “Allah 
commanded the believers to help in freeing slaves.” 

The Prohibition of forcing One’s Slave-Girls to commit 
Zina 

Allah’s saying: 

4 .115 j? \jhpi %} 

4 And force not your slave-girls to prostitution...} 

Among the people of the Jahitiyyah, there were some who, if 
he had a slave-girl, he would send her out to commit Zina and 
would charge money for that, which he would take from her 
every time. When Islam came, Allah forbade the believers to do 
that. The reason why this Ayah was revealed, according to the 
reports of a number of earlier and later scholars of Tafsir, had 
to do with ‘Abdullah bin Ubayy bin Salul. He had slave-girls 
whom he used to force into prostitution so that he could take 
their earnings and because he wanted them to have children 
which would enhance his status, or so he claimed. 

Reports narrated on this Topic 

In his Musnad, Al-Hafiz Abu Bakr Ahmad bin ‘Amr bin ‘Abd 
Al-Khaliq Al-Bazzar, may Allah have mercy on him, recorded 
that Az-Zuhri said, “Abdullah bin Ubayy bin SalOl had a slave- 
girl whose name was Mu'adhah, whom he forced into 
prostitution. When Islam came, the Ayah 

4&$ f4- !AjS3 

4And force not your slave-girls to prostitution...} was 
111 At-Tabari 19:173, Al-Baghawi 3:343. 
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revealed.”* 1 * 

Al-A‘mash narrated from Abu Sufyan that Jabir said 
concerning this Ayah, “This was revealed about a slave-girl 
belonging to ‘Abdullah bin Ubayy bin Salul whose name was 
Musaykah. He used to force her to commit immoral actions, 
but there was nothing wrong with her and she refused. Then 
Allah revealed this Ayah: 

m s * a p 

iAnd force not your slave-girls to prostitution,} until His 
saying; 

}But if anyone compels them, then after such compulsion, 
Allah is Oft-Forgiving, Most Merciful .^”* 2 ’ 

An-Nasal also recorded something similar.* 3 ’ 

Muqatil bin Hayyan said, “I heard - and Allah knows best - 
that this Ayah was revealed about two men who used to force 
two slave-girls of theirs (into prostitution). One of them was 
called Musaykah who belonged to [the Ansarij, and Umaymah 
the mother of Musaykah belonged to ‘Abdullah bin Ubayy. 
Mu'adhah and Arwa were in the same situation. Then 
Musaykah and her mother came to the Prophet jg and told 
him about that. Then Allah revealed: 

iAnd force not your slave-girls to prostihition}, meaning Zina.* 4 ’ 

S3 l\} 

iif they desire chastity,} means, if they want to be chaste, which 
is the case with the majority of slave-girls. 

iin order that you may make a gain in the goods of this worldly 
life.} 

111 KashfAl-Astar 3:61. 

* 2 * At-Tabari 19:174. 

* 3 * An-Nasal in Al-Kubra 6:419. 

* 4 * Ad-Durr Al-ManthOr 6:193 


jy£. 
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meaning, from the money they earn and their children. The 
Messenger of Allah forbade the money earned by the 
cupper, the prostitute and the fortune-teller.^ According to 
another report: 



wJSJi i 





«77ie earnings of a prostitute are evil, the earnings of a cupper 
are evil, and the price of a dog is evil.'W 


jy* 




i/ anyone compels them, then after such compulsion, 
Allah is Oft-Forgiving, Most Merciful.} 

meaning, towards them, as has already been stated in the 
Hadith narrated from Jabir. [31 Ibn Abi Talhah narrated that 
Ibn ‘Abbas said, “If you do that, then Allah is Oft-Forgiving, 
Most Merciful, and their sin will be on the one who forced 
them to do that.” 141 This was also the view of Mujahid, ‘Ata’ 
Al-Khurasani, Al-A'mash and Qatadah. [s| 

After explaining these rulings in detail, Allah says: 

9 * M 3 ,> 


iAnd indeed We have sent down for you Aydt that make things 
plain,} 

meaning, in the Qur’an there are Aydt which are clear and 
explain matters in detail. 

<$¥«!& 5# SO 


iand the example of those who passed away before you,} 

means, reports about the nations of the past and what 
happened to them when they went against the commandments 
of Allah, as Allah says: 


111 Muslim 3:1198 
121 Muslim 3:1199 
* 3 ' An-Nasal in Al-Kubra 6:419 
141 At-Tabari 19:175 

[S1 At-Tabari 19:175, 176, Ad-Durr Al-Manthur 6:195 



Surah 24. An-Nur (35} (Part-18) 


83 


iAnd We made them a precedent, and an example to later 
generations.} [43:56); 

We made them a lesson, i.e., a rebuke for committing sin and 
forbidden deeds. 

4h4$} 


ifor those who have Taqwa.} meaning, for those who remember 
and fear Allah. 


fa fafa ifaj J (faf cP# m yj fail) js 

i jjj fa & & % fafa v ifa 

j Cj ’fa jjljJ ji-V' ii' ill? -JLyJ ii' J/,- jy & jj jtj ij-J 

4 


435. A//o/i is the Light of the heavens and the earth. 77ie 
parable of His Light is as a niche and within it a lamp: the 
lamp is in a glass, the glass as it were a star Durriyyun, lit 
from a blessed tree, an olive, neither of the east nor of the west, 
whose oil would almost glow forth, though no fire touched it. 
Light upon Light! Allah guides to His Light whom He wills. 
And Allah sets forth parables for mankind, and Allah is All- 
Knower of every thing.} 


The Parable of the Light of Allah 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said: 

iAllah is the Light of the heavens and the earth.} means, 

the Guide of the inhabitants of the heavens and the earth. 1 * 1 
Ibn Jurayj said: “Mujahid and Ibn ‘Abbas said concerning the 
Ayah: 

iAllah is the Light of the heavens and the earth.} 

He is controlling their affairs and their stars and sun and 
moon.” 121 


111 At-Jabari 19:177. 
121 At-Tabari 19:177. 
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As-Suddi said concerning the Ayah: 




'<Y 


jy 


iAllah is the Light of the heavens and the earth.} 
by His Light the heavens and earth are illuminated. 

In the Two $ahihs, it is recorded that Ibn ‘Abbas, may Allah 
be pleased with him, said: “When the Messenger of Allah jg 
got up to pray at night, he would say: 

jy oil al£Jl ilJj 0I3IUI pii oil ijlLJi ilj 


“0 Allah, to You be praise, You are the Sustainer of heaven 
and earth and whoever is in them. To You be praise, You are 
the Light of the heavens and the earth and whoever is in 
them.v 1 ) 


It was narrated that Ibn Mas’ud said, “There is no night or 
day with your Lord; the Light of the Throne comes from the 
Light of His Face.”* 2 * 


i'jys 


iThe parable of His Light} There are two views concerning the 
meaning of the pronoun (His). The first is that it refers to Allah, 
may He be glorified and exalted, meaning that the parable of 
His guidance in the heart of the believer is 


ias a niche} This was the view of Ibn ‘Abbas. 131 The second view 
is that the pronoun refers to the believer, which is indicated by 
the context of the words and implies that the parable of the 
light in the heart of the believer is as a niche. So the heart of 
the believer and what he is naturally inclined to of guidance 
and what he learns of the Qur’an which is in accordance with 
his natural inclinations are, as Allah says: 


cA. & cJ? cA^} 


*** Fath Al-B&ri 5:3, Muslim 1:532. 

,2 ’ See the discussion of Ayah no. 86 of Surat Al-Mu’minun. 
131 At-Tabari 19:179. 
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iCan they who rely on a clear proof from their Lord, and whom 
a witness from Him recites it (can they be equal with the 
disbelievers)} (11:17). 

The heart of the believer in its purity and clarity is likened to 
a lamp in transparent and jewel-like glass, and the Qur’an 
and SharVah by which it is guided are likened to good, pure, 
shining oil in which there is no impurity or deviation. 

^as (if there were) a niche} Ibn ‘Abbas, Mujahid, Muhammad bin 
Kab and others said, “This refers to the position of the wick in 
the lamp.” 11 ' This is well-known, and hence Allah then says: 

& 

iand within it a lamp.} This is the flame that bums brightly. Or 
it was said that the niche is a niche in the house. This is the 
parable given by All&h of obedience towards Him. Allah calls 
obedience to Him as light, then He calls it by other numerous 
names as well. Ubayy bin Ka*b said, “The lamp is the light, and 
this refers to the Qur’an and the faith that is in his heart.” 121 
As-Suddi said, “It is the lamp.” 

4the lamp is in a glass,} means, this light is shining in a clear 
glass. Ubayy bin Ka*b and others said, “This is the likeness of 
the heart of the believer.” 131 

& <?r 

}the glass as it were a star Durriyyun,} Some authorities recite 
the word Durriyyun with a Dammah on the Dal and without a 
Hamzah, which means pearls, i.e., as if it were a star made of 
pearls (Dun). Others recite it as Dirri’un or Durri’un , with a 
Kasrah on the Dal, or Dammah on the Dal, and with a Hamzah 
at the end, which means reflection {Dir), because if something 
is shone on the star it becomes brighter than at any other time. 
The Arabs call the stars they do not know Darari. Ubayy bin 

111 At-Tabari 19:180, 183. 

121 At-Tabari 19:181 
131 At-Tabari 19:178 
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Kala said: a shining star. Qatadah said: “Huge, bright and 
clear.” 





ilit from a blessed tree,} means, it is derived from olive oil, from 
a blessed tree. 


ian olive,} This refers to the blessed tree mentioned previously. 

1 .' *" ' •" - \ 


ineither of the east nor of the west,} means, it is not in the 
eastern part of the land so that it does not get any sun in the 
first part of the day, nor is it in the western part of the land so 
that it is shaded from the sun before sunset, but it is in a 
central position where it gets sun from the beginning of the day 
until the end, so its oil is good and pure and shining. 

Ibn Abi Hatim recorded that Ibn ‘Abbas commented on: 

W * & * fSfr 


ian olive, neither of the east nor of the west,} 

“This is a tree in the desert which is not shaded by any other 
tree or mountain or cave, nothing covers it, and this is best 
for its oil."* 1 * Mujahid commented on: 

i v v} 


ineither of the east nor of the west,} 


saying; “It is not in the east where it will get no sun when the 
sun sets, nor is it in the west where it will get no sun when 
the sun rises, but it is in a position where it will get sun both 
at sunrise and sunset. ”* 2 * Said bin Jubayr commented: 


i&k v &} 


ian olive, neither of the east nor of the west, whose oil would 
almost glow forth (of itself)} 

“This is the best kind of oil. When the sun rises it reaches the 
tree from the east and when it sets it reaches it from the west, 


111 Ibn Abi tfatim 8:2600. 
[2 ' At-Tabari 19:186. 
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so the sun reaches it morning and evening, so it is not 
counted as being in the east or in the west.” 



iwhose oil would almost glow forth (of itself), though no fire 
touched it.} 

‘Abdur-Rahman bin Zayd bin Aslam said (this means) 
because the oil itself is shining. 111 


iLight upon Light!} Al-'Awfi narrated from Ibn ‘Abbas that this 
meant the faith and deeds of a person.* 2 ’ As-Suddi said: 


iLight upon Light!} 

“Light of the fire and the light of the oil: when they are 
combined they give light, and neither of them can give light 
without the other. Similarly the light of the Qur’an and the 
light of faith give light when they are combined, and neither 
can do so without the other.”’ 3 ’ 

c>* 


iAllah guides to His Light whom He wills.} means, Allah shows 
the way to the ones whom He chooses, as it says in the Hadith 
recorded by Imam Ahmad from ‘Abdullah bin ‘Amr, who said, “I 
heard the Messenger of Allah jg say: 


hi ojy Ji 

3* jfc' p4 J* r^ 1 


‘Ai. J&\ p dt J iali jU JUj 2ii oj» 

: Jyl vlu. l li tLi-t jjj I Xyy 


«.Allah created His creation in darkness, then on the same day 
He sent His Light upon them. Wltoever was touched by His 
Light on that day will be guided and whoever was missed urill 
be led astray. Hence I say: the pens have dried in accordance 
with the knowledge of Allah, may He be glorified 


111 Al-Tabari 19:183. 

|2 > Al-Tabari 19:182. 

* 3 ’ Ad-Durr Al-Manthur 6:202. 
|4 ’ Ahmad 2:176. 
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& % Ify J0 i\ 




iAnd Allah sets forth parables for mankind, and Allah is All- 
Knower of everything.} 


Having mentioned this parable of the Light of His guidance in 
the heart of the believer, Allah ends this Ayah with the words: 




> 


iAnd Allah sets forth parables for mankind, and Allah is All - 
Knower of everything 


meaning, He knows best who deserves to be guided and who 
deserves to be led astray. 

Imam Ahmad recorded that Abu Said Al-Khudri said, “The 
Messenger of Allah ^ said: 


4^*3 ^ ^ 

1 4J5 4ii3i 4i ij 

Jjii 4Jiii t\' 3 ij\s5\ 4iii 4iili d; tljj 

jL>j i jtijj jULl <■» i_. lSi — * *-»-'! L*f_, 

uij i^yjl .44^' JL ^' ^^4 j£ii ^ jLL^I 


dii- JU viii ^Ui $ <• 


Ajir. ;jji 


0 Hearts are of four kinds: the heart that is clear like a shining 
lamp; the heart that is covered and tied up; the heart that is 
upside-down; and the heart that is clad in armor. As for the 
clear heart, it is the heart of the believer in which is a lamp 
filled with light; as for the covered heart, this is the heart of the 
disbeliever; as far the upside-down heart, this is the heart of the 
hypocrite, who recognizes then denies; as far the armor-clad 
heart, this is the heart in which there is both faith and 
hypocrisy. The parable of the faith in it is that of legume, a 
sprout that is irrigated with good water, and the likeness of the 
hypocrisy in it is that of sores that are fed by blood and pus. 
Whichever of the two prevails is the characteristic that will 
dominate d 1 * 


111 Ahmad 3:17. 


r 


# roo (jzggp ^ Its chain of narrators 

^though X: y y %? 
0 ^ ^jUl'4_j 4^ Ojili >Bukhari and Muslim) 

. •< - >' "\*x —, did not record it. 

U i>-^' 1 ,< „ 

' .’If-'f^ ^ >T>-' ^ fjf" *■’ ^ ‘■’2 "yil?- 4' 

^ ^ > '+ > £ i iiif ft :&-% 

llilo>*^-T ?,/ -Mm 


although they (Al- 
Bukhari and Muslim) 
did not record it. 

g? j 4* A$ *£ 

y- >r >->* >> • r 
t^ p jfti j^*—•' ft 

V jC, i$&i§5 jljjC 


~ *" ^ * G % ^ ^ 

^ -£tf ft 

^Ljjllif *j /.!;•; j£jj 

2 Si« 

% UZ i ^ ite u 

> / ^ '\' A■ Jfc- s' *r ^ i>/ 

^ 436. /« /louses which 

. '>>:' *-'\r >v>'.\{ x " AMh has ordered to be 

'i£j»\*\).Am*f. .au.u^jtUW^ raised, in them His 

Name is remembered. 
jZ ''<., .' '' ^ ''. " Therein glorify Him in 

//ie mornings and in the 

---' evenings,} 

437. Men to/iom neither trade nor business diverts from the 
remembrance of Allah nor from performing tire Salah nor from 
giving the Zakdh. They fear a Day when hearts and eyes will be 
overturned.} 

438. That Allah may reward them according to the best of their 
deeds, and add even more for them out of His grace. And Allah 
provides without measure to whom He wills.} 


The Virtues of the Masjids, the Correct Etiquette, and 
the Virtues of Those who take care of them 

Having likened the heart of the believer and what it contains 
of guidance and knowledge to a lamp lit with good oil shining 
in a clear glass, Allah then states where it belongs, which is in 
the Masjids, the places on earth that are most beloved to 


90 


Tafsir Ibn Kathir 


Allah. The Masjids are His houses where He Alone is 
worshipped. So Allah says: 

J -i' 4^ 


houses which Allah has ordered to be raised 

meaning, Allah has commanded that they be established and 
that they be kept clean of any filth, idle talk or words or deeds 
that are inappropriate. ‘Ali bin Abi Talhah reported from Ibn 
‘Abbas concerning this Ayah : 

J i£. 4^ 


iln houses which Allah has ordered to be raised 

he said; “Allah forbade idle talk in them.”* 1 * This was also the 
view of Ikrimah, Abu Salih, Ad-Dahhak, Nafi‘ bin Jubayr, Abu 
Bakr bin Sulayman bin Abi Hathamah, Sufyan bin Husayn 
and others among the scholars of Tafsir. 

Many Hadiths have been narrated concerning the 
construction of Masjids, honoring them, respecting them, and 
perfumrng them with incense etc. This has been discussed in 
more detail elsewhere, and I have written a book dealing with 
this topic on its own, praise and blessings be to Allah. With 
Allah’s help we will mention here a few of these Hadiths, if 
Allah wills. In Allah we put our trust and reliance. 

TJthman bin ‘Affan, the Commander of the faithful, may 
Allah be pleased with him, said; “I heard the Messenger of 
Allah j|; say: 


4)1 4)1 l lw 


^Whoever builds a Masjid seeking the Face of Allah, Allah will 
build for him something similar to it in Paradise .» 


It was narrated in the Two Sahihs.^ 

Ibn Majah narrated that “Umar bin Al-Khattab, may Allah be 
pleased with him, said; “The Messenger of Allah sis said: 

««■>ji j> & 13 <ii j, 4)i jj 


^Whoever builds a Masjid in which the Name of Allah is 


I 1 * At-Taiari 19:191. 

121 Fath Al-Bari 1:648, Muslim 1:378. 
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remembered, Allalt will build for him a house in Paradise.^ 

An-Nasal mentioned something similar. 121 There are very 
many HadUhs which say this. ‘A’ishah, may Allah be pleased 
with her, said: “The Messenger of Allah jg commanded us to 
build Masjids among the houses, and to clean them and 
perfume them.” This was recorded by Ahmad and the Sunan 
compilers with the exception of An-Nasal 131 Ahmad and Abu 
Dawud recorded a similar report from Samurah bin 
Jundub. 141 

Al-Bukhan said: “Umar said: ‘Build for the people a place to 
worship Allah, and beware of using red or yellow for 
adornment and decoration and distracting the people 
thereby/”* 5 ' 

Abu Dawud narrated that Ibn ‘Abbas said, “The Messenger 
of Allah jg said: 

*A>-I L*s 

«/ was not commanded to Tashyid the Masjids .« 

Ibn 'Abbas said, “Decorating them as the Jews and 
Christians did.” 16 ' 

Anas, may Allah be pleased with him, said, “The Messenger 
of Allah said: 

^ Ji. fciUi 

‘The Hour will not come until people show off in building 
Masjids .» 

It was recorded by Ahmad and the compilers of the Sunan, 
with the exception of At-Tirmidhi.' 7 ' 

Buraydah narrated that a man called out in the Masjid and 

111 Ibn Mfijah 1 :243. 

121 An-Nasal 2:31. 

,3 ' Ahmad 6:279, Tuhfat Al-Ahwadhi 3.206, Ibn Mdjah 1:250. 

* 4 ' Ahmad 5:17, Abu Dawud 1:310. 

* 5 ' Fath Al-Ban 1:642. This was stated by Al-Bukhari without a chain 
of narration. 

* 6 ' Abu Dawud 1:310. 

,7) Ahmad 3:134, Abu Dawud 1:311, An-Nasfil 2:32, Ibn Majah 
1 :244. 
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It is confirmed in the Two Sahihs that the Messenger of 
Allah jg said: 


a•?. J* ' i s*u>Ji ^ 

**"J**i y j i ^ w U l J| £>>■ p i>—>-ti t J>y lij it •biijUiuf 

j*i ijLo li|i • l$a <£. Lj-j i>-jS J Ja»u J o^AjiJl 

Vj ‘jjl* : otA-ki J ^IS li Ji- ^Juk: ssi^ill Jj; 

«o^AJaJl 'J£>\ U o^-J> ^ JljJ 


«A man's prayer in congregation is twenty-five times better 
than his prayer in his house or the marketplace. That is because 
if he performs Wudii’ and does it well, then he goes out to go to 
the Masjid, and for no other purpose than to pray, he does not 
take one step but he increases in one level in status and one sin 
is removed. When he prays, the angels continue sending 
blessings on him as long as he is in the place where he prays, 
[they say], "O Allah, send blessings on him, O Allah, have 
mercy on him." And he will remain in a state of prayer as long 
as he is waiting far the prayer. » ll) 


The following is recorded in the Sunarv 

«udi f&i jfii jLji j Ji ^ddi 



«Those who walk to the Masjids when it is dark, give them the 
glad tidings of complete Light on tire Day of Resurrection 

When entering the Masjid, it is recommended to enter with 
one’s right foot, and to say the supplication recorded in Sahih 
Al-Bukhari, where it is narrated from ‘Abdullah bin ‘Amr that 
the Messenger of Allah sg used to say, when he entered the 
Masjid: 


ail. 

«/ seek refuge with Allah Almighty and with His Noble Face, 
and with His Eternal Domain, from the accursed Shay tan .» 

[He (one of the narrators) asked. Is that all?’ He answered, 
“Yes’]. If he says this, the Shaytan says: “He will be protected 


I 1 ' Al-Bukhari 647, Muslim 649. 

* 2 ' Abu D&wud 561, At-Tirmidhi 223. 



from me all day long.”* 11 

Muslim recorded that Abu Humayd or Abu Usayd said: The 
Messenger of Allah jg said: 


£> '*13 


I y\ J jjiil : j & >H* 

•iipJ ji Jiibl Ji ^4131 


olAften anyone of you enters the Masjid, let him say: "O 
Allah, open the gates of Your mercy for me. And when he 
comes out, let him say: “O Allah, I ask You of Your 
bounty."*™ 

An-Nasal also recorded this from them from the Prophet jfe. 
Abu Hurayrah, may Allah be pleased with him, said: The 
Messenger of Allah jg said: 


j £ii ^ ^ ^ 

jUsilJ' j* (4^* ^4' iJ* '*|3 


jiS lib 


■r~r3" 


nWhen anyone of you enters the Masjid, let him invoke 
blessings on the Prophet then let him say: "O Allah, open the 
gates of Your mercy for me." When he comes out, let him 
invoke blessings on the Prophet and say, "O Allah, protect me 
from the accursed Shaytan ."*™ 

This was also recorded by Ibn Majah, as well as Ibn 
Khuzaymah and Ibn Hibban in their SahihsJ 4 ' 

ijj ' j = 4 j ) 


4in them His Name is remembered.) meaning, the Name of Allah. 
This is like the Ayat 




40 Children of Adam! Take your adornment to every 
Masjid...) 17:31) 


111 Abu D&wud 2:318. 

' 2 ' Muslim 1:494. 

' 3 ' An-Nasal 2:53. 

• 4 I Ibn Majah 1:254, Ibn Khuzaymah 1:231, Ibn Hibban 3:246, 247. 
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3 


tj^=» X* 


you should face (Him only) in each and every Masjid, and 
invoke Him only making your religion sincere to Him} [7:29]. 


<A 


4Awi the Masjids are for Allah} [72:18]. 


them His Name is remembered.} Ibn ‘Abbas said, “This means 
that His Book is recited therein.” 11| 




iTherein glorify Him in the mornings and in the evenings.} 


jfi&g.yj \U. ^ 


iMen whom neither trade nor business diverts from the 
remembrance of Allah} 

This is like the Ayat 




40 you who believe! Let not your properties or your children 
divert you from the remembrance of Alibi.} [63:9] 



!i& & Ji j] lj& 


■iJ. Ji sji-alj (ffrt} 


40 you who believe! When the call is proclaimed for the Salah 
on Friday, hasten earnestly to the remembrance of Allah and 
leave off business.} [62:9] 


Allah says that this world and its adornments, attractions and 
marketplaces should not distract them from remembering their 
Lord Who created them and sustains them, those who know 
that what is with Him is better for them than what they 
themselves possess, because what they have is transient but 
that which is with Allah is eternal. Allah says: 


4,'$f ii&i & J£'} tpc 4} 


m 


At-Tabari 19:191. 





iMen whom neither trade nor business diverts from the 
remembrance of Allah nor from performing the Salah nor from 
giving the Zakah}. 

meaning, they give priority to obeying Allah and doing what He 
wants and what pleases Him over doing what they want and 
what pleases them. It was reported from Salim from ‘Abdullah 
bin Umar that he was in the marketplace when the Iqamah 
for prayer was called, so they closed their stores and entered 
the Masjid. Ibn Umar said: “Concerning them the Ayah was 
revealed: 






iMen ivhom neither trade nor business diverts from the 
remembrance of Allah}.” 

This was recorded by Ibn Abi Hatim and Ibn Jarir. 111 

Ji & g % ^ 


iMen whom neither trade nor business diverts from the 
remembrance of Allah}. 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “This 
meant from the prescribed prayers.”’ 21 This was also the view 
of Muqatil bin Hayyan and Ar-RabT bin Anas. As-Suddi said: 
“From prayer in congregation.” Muqatil bin Hayyan said, “That 
does not distract them from attending the prayer and 
establishing it as Allah commanded them, and from doing the 
prayers at the prescribed times and doing all that Allah has 
enjoined upon them in the prayer.” 




iThey fear a Day when hearts and eyes will be overturned.} 

means, the Day of Resurrection when people’s hearts and eyes 
will be overturned, because of the intensity of the fear and 
terror of that Day. This is like the Ayah: 



iAnd warn them of the Day that is drawing near...} [40:18], 


Ibn Abi Hatim 8:2607. 
’ 2| At-Tabari 19:193. 
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4frut He gives them respite up to a Dap when the eyes will 
stare in horror} [14:42], 


% 'Zjr \j Y $ #wl £*)» ‘if- & fUJ*!' 

$ jiy> 'J* li' £j ut G] 


they give food, inspite of their love for it, to the poor, the 
orphan, and the captive, (saying:) “We feed you seeking Allah's 
Face only. We wish for no reward, nor thanks from you. 
Verily, We fear from our Lord a Day, hard and distressful, that 
will make the faces look Iwrrible." So Allah saved them from the 
evil of that Day, and gave them a light of beauty and joy. And 
their recompense shall be Paradise, and silken garments, 
because they were patient ^ [76:8-12], 

And Allah says here: 

i\u C *21 lit 


iThat Allah may reward them according to the best of their 
deeds,$ 

meaning, “They are those from whom We shall accept the best 
of their deeds and overlook their evil deeds.” 

iand add even more for than out of His grace.} 

means, He will accept their good deeds and multiply them for 
them, as Allah says: 


4Surely, Allah wrongs not even of the weight of a speck of 
dust.} [4:40] 



^Whoever brings a good deed shall have ten times the like 
thereof to his credit.} [6:160] 

LS^i iif t y»yu iSjJf li &•} 
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iWho is he that will lend to Allah a goodly loan.} [2:245] 

4Allah gives manifold increase to whom He wills.} [2:261] 
And Allah says here: 

O* i3j/ 

4A«d Allah provides without measure to whom He wills.} 


lip ijj. •) ;as; >Sj £ smiif ^ ^ 

•C-Lm yj J?- j i - . ' .l l a T jl *®1> ?A—ii' 

^ 'ij Jf*t iij> c -'l Lk Z£A .*Jty cA ’{-J* A Q* 
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439. As for those ivho disbelieved, their deeds are like a mirage 
in a QVah. The thirsty one thinks it to be water until he comes 
up to it, he finds it to be nothing; but he finds Allah with him, 
Wlw will pay him his due. And Allah is swift in taking 
account.} 

440. Or like the darkness in a vast deep sea, overwhelmed with 
waves topped by waves, topped by dark clouds, (layers of) 
darkness upon darkness: if a man stretches out his hand, he can 
hardly see it! And he for whom Allah has not appointed light, 
for him there is no light.} 


Two Examples of two kinds of Disbelievers 

These are two examples which Allah sets forth of two kinds of 
disbelievers. Similarly He sets forth two parables of the 
hypocrites at the beginning of Surat Al-Baqarah: one involving 
fire and the other involving water. 111 Similarly, in Surat Ar- 
Ra‘d He gives two parables of the guidance and knowledge 
that are instilled in the heart, again involving fire and water;' 2 ' 
we have discussed each of them in the appropriate place and 
there is no need to repeat it here, praise be to Allah. The first 
of these two examples is that of the disbelievers who call 

111 See Surat Al-Baqarah [2:17-19]. 

121 See Surat Ar-Ra'd [13:17). 
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others to their disbelief, thinking that they have good actions 
and beliefs, when this is not in fact the case. Their likeness is 
that of a mirage which is seen in a desert plain, looking from 
a distance as if it is a deep sea. The word QVah refers to a 
vast, flat, level area of land in which the mirage may appear. 
There are different kinds of mirage, one which appears after 
midday, and another which appears in the morning and looks 
like water between heaven and earth. If a person who is in 
need of water sees the mirage, he thinks that it is water so he 
heads towards it in order to drink from it, but when he 
reaches it, 

i&l 


ihe finds it to be nothing .Similarly the disbeliever thinks that 
he is doing something good and that he has achieved some¬ 
thing, but when Allah judges him on the Day of Resurrection, 
and brings him to account and examines his deeds, he will find 
that nothing has been accepted at all, either because of a lack 
of sincere belief or because he did not follow the proper ways of 
the Shari'ah. As Allah says: 




iAnd We shall turn to whatever deeds they did, and We shall 
rttake such deeds as scattered floating particles of dust.$ 
[25:23]. And He says here: 




ibut he finds Allah with him, who will pay him his due. And 
Allah is swift in taking account.$ 

A similar view was also narrated from Ubayy bin Kah, Ibn 
Abbas, Mujahid, Qatadah and others. 111 

In the Two Sahihs , it is reported that on the Day of 
Resurrection it will be said to the Jews, “What did you used to 
worship?” They will say, “We used to worship TJzayr the son of 
Allah.” It will be said to them, “You have lied. Allah has not 
begotten a son. What do you want?” They will say, “O Lord, we 
are thirsty, give us something to drink.” It will be said to 
them, “Do you not see?” Then Hell will be shown to them as if 


m 


At-Tabari 19:196. 
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iWhomsoever Allah sends astray, none can guide him} [7:1861 
This is in contrast to what Allah says about the believers: 

£ .jyyJ ii' <£Jx$ 


iAllah guides to His Light whom He wills.} [24:35] 


We ask Allah the Almighty to put light in our hearts and give 
us light on our right and on our left, and to increase us in 
light. 


't&e ji y JfjRj <4 <y % gfX J s-* ’$} 


441. See you not that Allah, He it is Whom glorify wlwsoever 
is in the heavens and the earth, and the birds with wings 
outspread? Of each one He knows indeed his Salah and his 
glorification; and Allah is All-Aware of what they do.} 

i42. And to Allah belongs the sovereignty of the heavens and 
the earth, and to Allah is the return.} 


Everything glorifies Allah, may He be exalted, and to 
Him belongs the Sovereignty 

Allah tells us that whosoever is in the heavens and on the 
earth, i.e., the angels, mankind, Jinn, animals and even 
inanimate objects, all glorify Him. This is like the Ayah: 

ui*J ujHb Cfjrk 

4The seven heavens and the earth and all that is therein, glorify 
Him} [17:44], 



4and the birds with wings outspread} 
means, while they are flying they glorify their Lord and 
worship Him with the glorification with which they are 
inspired and to which they are guided. Allah knows what they 
are doing, and so He says: 

iOfeach one He knows indeed his Salah and his glorification;} 
meaning, He has guided every creature to its own way of 
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them together, then makes them into a heap of layers, and you 
see the rain come forth from between them; and He sends down 
from the sky, from mountains in it of ice, and strikes therewith 
whom He wills, and averts it from whom He wills. The vivid 
flash of its (clouds) lightning nearly blinds the sight.} 

444. Allah causes the night and the day to succeed each other. 
Truly, in this is indeed a lesson for those who have insight.} 

The Power of Allah to create the Clouds and that which 
comes from Them 

Allah tells us that He drives the clouds from the beginning, 
when they are formed and are still weak. This is the “Gentle 
driving.” 

42 p 

4then joins them together,} means, He brings them together after 
they have been scattered. 

m p 

4then makes them into a heap of layers,} means, He piles them up 
on top of one another. 

4-^jijf Jx} 

4and you see the Wadq} meaning the rain, 

4come forth from between them;} 

means, from the gaps between them. This is how it was 
understood by Ibn ‘Abbas and Ad-Dahhak.’ 1 ’ ‘Ubayd bin 
Tlmayr Al-Laythi said: “Allah sends the scatterer [wind), which 
stirs up that which is on the surface of the earth. Then he 
sends the generator [wind], which forms the clouds. Then He 
sends the joiner [wind] which brings them together. Then He 
sends the fertilizer [wind] which fertilizes or ‘seeds’ the clouds.” 
This was recorded by Ibn Abi Hatim and Ibn Jarir.* 2 ’ 

4jts. U oj S; fyj} 


111 At-Tabari 19:202. 
|2 > At-Tabari 19:201. 
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iand He sends down from [Min] the sky, from [Min] 
mountains in it of [Min] ice > 

Some of the grammarians said that the first Min describes the 
place from which it is coming, the second specifies from which 
part of the sky it comes, and the third means some kind of 
mountains. This is based on the view of those scholars of 
Tafsir who say that, 

Am U 

Afrom [Min] mountains in it of [Min] ice > 

means that there are mountains of hail in the sky from which 
Allah sends down ice. As for those who say that “mountains” 
here is used as a metaphor for clouds, they think that the 
second Min is also used to describe the place from which the 
ice is coming, and is thus interchangeable with the first. And 
Allah knows best. 

iand strikes therewith whom He wills, and averts it from whom 
He wills.$ 

It may be that the phrase 

iand strikes therewith) means, with what He sends down from 
the sky of different kinds of rain and hail. So then the phrase 

A’& iy . 4 } 

iand strikes therewith whom He wills > means, by His mercy 
towards them, and 

A&. * £ 

iand averts it from whom He wills.) means, He withholds rain 
from them. Or it may be that 


iand strikes therewith) means, with hail, as a punishment 
towards whomever He wills, striking their fruits and destroying 
their crops and trees. And He averts it from whomever He wills 
as a mercy towards them. 

-- a / j&i) 
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4Vw vivid flash of its lightning nearly blinds the sight.} 

the brightness of its lightning almost takes away their sight if 
the eyes follow it and try to look at it. 

iAllah causes the night and the day to succeed each other.} 

He is controlling them, so that He takes something from the 
length of one and adds it to the other, which is short, until 
they become equal, then He does the opposite so that the one 
which was short becomes long and vice versa. Allah is the One 
Who is controlling that by His command, power, might and 
knowledge. 

f v_J3*V 4 


iTruly, in this is indeed a lesson for those who have insight.} 

means, this is an indication of His greatness, may He be 
exalted. This is like the Ayah: 


^4Vi Jji 3 Jsfti fj # 4 


4 Verily, in the creation of the heavens and the earth, and in the 
alternation of night and day, there are indeed signs for men of 
understanding.} [3:190] and thereafter. 


y i*rv is de ‘jjt de y (44* y X X4 

jdr <& & O' *&>. £ 'dll jfe jfd 


445. Allah has created every moving creature from water. Of 
them there are some that creep on their bellies, and some that 
walk on two legs, and some that walk on four. Allah creates 
what He wills. Verily, Allah is able to do all things.} 


Allah’s Power in His creation of the Animal* 

Allah mentions His complete and almighty power to create all 
the different kinds of animals with their various forms, colors 
and ways of moving and stopping, from one kind of water. 

y 

40 f them there are some that creep on their bellies,} like snakes and 
so on; 
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<&i & 

4and some that walk on two legs,} like humans and birds; 

igi $ J 

iand some that walk on four,} like cattle and all kinds of animals. 
Allah says: 

l> lit $*} 


iAllah creates what He wills.} meaning by His power, because 
what He wills happens and what He does not will does not 
happen. So he says: 


i’d <£i> 


^ Verily, Allah is able to do all things.} 

^ 4 £3 * *£ % & qj\ 2} 


i46. We have indeed sent down manifest Aydt. And Allah 
guides whom He wills to the straight path.} 

Allah states that in this Qur’an He has revealed many clear 
and unambiguous rulings, words of wisdom and parables, and 
that He guides people of understanding, insight and intellect 
to ponder and understand them. He says: 



}jrt Oil ty dfii ’df} 


4And Allah guides whom He wills to the Straight Path.} 

Zj & % £& J % tZ £)&} 

i.: V. /TiX > i •> i*. y * - • y/ <# / >^(t / - . _ * »> 


I* til oy ouuji j* 

ill* Aftu g4*i i>l> )** LjLI 


447. 77iey say: ‘We have believed in Allah and in the 
Messenger, and we obey," then a party of them turn away 
thereafter, such are not believers.} 

448. And when they are called to Allah and His Messenger, to 
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judge between them, lo! a party of them refuses and turns 
away.} 

449. But if the truth is on their side, they come to him 
willingly with submission.} 

450. Is there a disease in their hearts? Or do they doubt or fear 
lest Allah and His Messenger should wrong them in judgement. 
Nay, it is they themselves who are the wrongdoers.} 

451. The only saying of the faithful believers, when they are 
called to Allah and His Messenger, to judge between them, is 
that they say: "We hear and we obey." And such are the 
successful.} 

452. And whosoever obeys Allah and His Messenger, fears 
Allah, and has Tacjwa of Him, such are the successful.} 

The Treachery of the Hypocrites and the Attitude of the 
Believers 

Allah tells us about the characteristics of the hypocrites who 
show one thing while hiding another, and who say with their 
tongues, 


4^y> 






4“We have believed in Allah and in the Messenger, and we 
obey,” then a party of them turn away thereafter,} 

meaning, their actions contradict their deeds, and they say 
that which they do not do. Allah says: 

~^f} 


4such are not believers.} 


4£t •&£ P J! 5& 


4And when they are called to Allah and His Messenger, to 
judge between them...} 


means, when they are asked to follow the guidance which 
Allah has revealed to His Messenger jg, they turn away and 
are too arrogantly proud of themselves to follow him. This is 
like the Ayah: 


4&g Oi Uj iu> J>i £, l£a; 


p+>\ 


Jl A 



i_ Tafsir Ibn Kathir 

iHave you not seen those who claim that they believe in that 
which has been sent down to you, and that which was sent 
down before you,} until His saying: 


iWxU 4x1 ojli; csa&if 


iyou see the hypocrites turn away from you with aversion} 
[4:60-61]. 

4 

iBut if the truth is on their side, they come to him willingly 
with submission.} 

means, if the ruling will be in their favor and not against 
them, then they will come and will listen and obey, which is 
what is meant by the phrase 


4.willingly with submission.} But if the ruling will go against him, 
he turns away and demands something that goes against the 
truth, and he prefers to refer for judgement to someone other 
than the Prophet so that his false claims may prevail. His 
acceptance in the beginning was not because he believed that 
it was the truth, but because it happened to be in accordance 
with his desires. So when the truth went against what he was 
hoping for, he turned away from it. Allah said: 

4Jie prJi 4 ^ 

ils there a disease in their hearts?...} meaning, their situation 
cannot be anything else, they must necessarily have a disease 
in their hearts, or else they have some doubts about the 
religion, or they are afraid that Allah and His Messenger jg will 
be unjust in their ruling against them. Whichever it is, it is 
pure disbelief, and Allah knows which of these characteristics 
each one of them has. 



4Nay, it is they themselves who are the wrongdoers.} 

means, they are the evildoers who commit immoral actions, 
and Allah and His Messenger jg are innocent of the injustice 
and unfairness that they imagine; exalted be Allah and His 
Messenger jg above such a thing. 
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Then Allah tells us about the attributes of the believers who 
respond to Allah and His Messenger sg and who seek no other 
way apart from the Book of Allah and the Sunnah of His 
Messenger jg. Allah says: 


\j 3 fa '&l & j' GK lit 5 &P' 


<77ie only saying o/ the faithful believers, when they are called 
to Allah and His Messenger, to judge between them, is that 
they say: "We hear and we obey".} 

meaning, to hear to obey. Allah describes them as having 
attained success, which is achieving what one wants and 
being saved from what one fears. So Allah says: 


iAnd such are the successful.} 
Concerning the Ayah: 

ijl fit 


itl\ey say: "We hear and we obey”.}, 

Qatadah said: “We were told that when TJbadah bin As- 
Samit, who had been present at Al-‘Aqabah and at Badr, and 
was one of the leaders of the Ansar, was dying, he said to his 
nephew Junadah bin Abi Umayyah: ‘Shall I not tell you what 
you must do and what is your due?’ He said, ‘Yes.’ He said: 
‘You have to listen and obey when times are easy and when 
they are hard, when you feel energetic and when you do not 
want to, and when you feel selfish. You have to train your 
tongue to speak the truth. Do not go against those who are in 
authority, unless they openly command you to commit acts of 
disobedience to Allah. Whenever you are commanded to do 
something that goes against the Book of Allah, then follow the 
Book of AHfih.”’ m 

Qatadah said: We were told that Abu Ad-Darda’ said, “There 
is no Islam except through obedience to Allah, and no 
goodness except in Jama'ah. Sincerity is to Allah and His 
Messenger jg, and to the Khallfah and all the believers.” He 
said: “And we were told that TJmar bin Al-Khattab, may Allah 

m 


Ibn Abi Hatim 8:2623. 
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be pleased with him, 
used to say; ‘The 
bonds of Islam are La 
ilaha illallah, 
establishing prayer, 
paying Zakah and 
obeying those whom 
Allah has given 
authority over the 
affairs of the 
Muslims.’” This was 
recorded by Ibn Abi 
HatimJ 1 ' There are 
very many Hadiths 
and reports which 
state that it is 
obligatory to obey the 
Book of Allah, the 
Sunnah of His 
Messenger, the 
Rightly-Guided 
Khallfahs and the 
Imams when they 
command us to obey 
Allah; there are too 
many of these reports 

to quote them all here. 


fr ™ mm ^ 

*✓ ___ j£ ^ •/>/ 
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4And whosoever obeys Allah and His Messenger,} 

in what he is commanded with, and avoid what he is 
forbidden, 

<& J%>> 


ifears Allah,} means, for his past sins, 

iand has Taqwa of Him,} regarding sins he may commit in the 
future. 

m 


Ibn Abi Hatim 8 :2623, 2624. 





Surd i 24. AnzNur (53 - 54) fParf-18) 


in 



4such are the successful.} means, those who will attain all 
goodness and be saved from all evil in this world and the 
Hereafter. 


<oi' -Mil** * J* |*f/' cjJ -*+^ !>*—*!> r 
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453 . They swear by Allah their strongest oaths that if only you 
would order them, they would leave. Say: "Swear you not; 
obedience is known. Verily, Allah knows well what you do.”} 

454. Say: "Obey Allah and obey the Messenger, but if you 
turn away, he is only responsible for the duty placed on him 
and you for that placed on you. If you obey him, you shall be 
on the right guidance. The Messenger's duty is only to convey 
(the Message) in a clear way."} 

Allah says about the hypocrites who had promised the 
Messenger jg and sworn that if he were to command them to 
go out for battle, they would go: 

*5 ft 


4Say: “Swear you not..."} meaning, do not swear this oath. 


^AJ ijjtut AC! 


\L} 


iobedience is known.} It was said that the meaning is, your 
obedience is known, i.e., it is known that your obedience is 
merely verbal and is not accompanied by action. Every time you 
swear an oath you lie. This is like the Ayah: 

4& pfe-3 SJ&} 

4They swear to you that you may be pleased with them...} 
[9:96] 

And Allah says: 



iThey have made their oaths a screen (for their evil actions).} 
[58:16] 
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It is part of their nature to tell lies, even in the issues they 
choose, as Allah says: 


05J j&\ ,p>1 js \jj& vj\ ji ) $} 

& & % && 24 45 $ G3 & g Vj jfc; £#3 
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iHave you not observed the hypocrites who say to their friends 
among the people of the Scripture who disbelieve: "If you are 
expelled, we indeed will go out with you, and we shall never 
obey any one against you; and if you are attacked, we shall 
indeed help you." But Allah is Witness that they verily are 
liars. Surely, if they are expelled, never will they go out with 
than; and if they are attacked, they will never help them. And 
if they do help them, they will turn their backs, and they will 
not be victorious.} [59:11-12J 

Then Allah says: 

ijiJf'j 2l' iji_U 


iSay: "Obey Allah and obey the Messenger...} 

meaning, follow the Book of Allah and the Sunnah of His 
Messenger sg. 

ibut if you turn away,} if you ignore what he has brought to 
you, 

C & <%} 

ihe is only responsible for the duty placed on him}, conveying the 
Message and fulfilling the trust. 

C f£=Ccj} 

iand you for tluit placed on you.} accepting that, and venerating 
it and doing as it commanded. 

ilf you obey him, you shall be on the right guidance.} because he 
calls to the straight path, 
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477ie path of Allah to Whom belongs all that is in the heavens 
and all that is in the earth...} [42:53] 


git ^ £j\ £ Cj} 

iThe Messenger's duty is only to convey in a clear way.} This is 
like the Ayat. 

i :$j gif js at} 

iyour duty is only to convey and on Us is the reckoning.} 

I 13:4 °l 

4 till *sil l*^J ’^Si} 


4So remind them - you are only one who reminds. You are not 
a dictator over them.} [88:21-22] 


- Jfji ' j jrr'J 
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455. Allah has promised those among you who believe and do 
righteous good deeds, that He will certainly grant them 
succession in the land, as He granted it to those before them, 
and that He will grant them the authority to practise their 
religion which He has chosen for them. And He will surely give 
them in exchange a safe security after their fear if they worship 
Me and do not associate anything with Me. But whoever 
disbelieved after this, they are the rebellious.} 


Allah’s Promise to the Believers that He would grant 
them Succession 

This is a promise from Allah to His Messenger that He 
would cause his Ummah to become successors on earth, i.e., 
they would become the leaders and rulers of mankind, 
through whom He would reform the world and to whom people 
would submit, so that they would have in exchange a safe 
security after their fear. This is what Allah did indeed do, may 
He be glorified and exalted, and to Him be praise and 
blessings. For He did not cause His Messenger sfe to die until 
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He had given him victory over Makkah, Khaybar, Bahrayn, all 
of the Arabian Peninsula and Yemen; and he took Jizyah from 
the Zoroastrians of Hajar and from some of the border lands 
of Syria; and he exchanged gifts with Heraclius the ruler of 
Byzantium, the ruler of Egypt and Alexandria, the Muqawqis, 
the kings of Oman and An-Najashi of Abyssinia, who had 
become king after Ashamah, may Allah have mercy on him 
and grant him honor. 

Then when the Messenger ^ died, his successor (Khallfah) 
Abu Bakr As-Siddlq took over the reins of power and united 
the Ummah, preventing its disintegration. He took control of 
the entire Arabian Peninsula, and he sent the Islamic armies 
to the land of Persia, under the leadership of Khalid bin Al- 
Walid, may Allah be pleased with him, who conquered a part 
of it and killed some of its people. He sent another army under 
the leadership of Abu Ubaydah, may Allah be pleased with 
him, and the other commanders who came after him in the 
lands of Syria. He sent a third army under the leadership of 
‘Amr bin A1 -‘As, may Allah be pleased with him, to Egypt. 
Allah enabled the army sent to Syria to conquer Busra and 
Damascus and their provinces the land of Hawran and its 
environs. Then Allah chose for Abu Bakr to honor him with 
Him and he died. 

The people of Islam were blessed that A?-Siddiq was inspired 
to appoint “Umar Al-Farflq as his successor, so he took the 
reins of power after him and did a perfect job. After the 
Prophets, the world never saw anyone like TJmar in excellence 
of conduct and perfect justice. During his time, the rest of 
Syria and Egypt, and most of Persia, was conquered. Kisra 
was defeated and utterly humiliated, and he retreated to the 
furthest point of his kingdom. Mighty Caesar was brought low, 
his rule over Syria was overthrown, and he retreated to 
Constantinople. Their wealth was spent for the sake of Allah, 
as the Messenger of Allah jg had foretold and promised. May 
Allah’s perfect peace and purest blessing be upon him. 

During the rule of TJthman, the Islamic domains spread to the 
furthest points of the earth, east and west. The lands of the west 
were conquered as far as Cyprus and Andalusia, Kairouan' 1 ' 

I 1 * During the author’s time, this city was the capital of Tunisia. 
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and Sebta which adjoins the Atlantic Ocean. Towards the east, 
the conquests extended as far as China. Kisra was killed, his 
kingdom was utterly destroyed and the cities of Iraq, Khurasan 
and Al-Ahwaz were conquered. The Muslims killed a great 
number of Turks and Allah humiliated their great king Khaqan. 
Taxes were collected from the east and the west, and brought to 
the Commander of the faithful ‘Uthman bin ‘Affan, may Allah be 
pleased with him. This was a blessing brought by his recitation 
and study of the Qur’an, and his bringing the Ummah together 
to preserve and protect it. In the Sahih it was recorded that the 
Messenger of Allah said: 


s J. ijjj ti ^i Jill 


o Allah showed me the earth and I looked at the east and the 
west. The dominion of my Ummah will reach everywhere I was 
shown. »**• 


And now we are enjoying that which Allah and His Messenger 
3 g promised us, for Allah and His Messenger jg spoke the 
truth. We ask Allah to give us faith in Him and His 
Messenger, and to help us to give thanks to Him in a manner 
that will earn us His pleasure. 


j&u j f&n j 


$ Allah has promised those among you who believe and do 
righteous good deeds, that He will certainly grant them 
succession in the land, as He granted it to those before them, 
and that He will grant them the authority to practise their 
religion which He has chosen for them. And He will surely, 
give them in exchange a safe security after their fear.. 

Ar-Rabl‘ bin Anas narrated that Abu Al-‘Aliyah said, “The 
Prophet jg and his Companions were in Makkah for nearly ten 
years, calling people in secret to worship Allah Alone with no 
partner or associate. They were in a state of fear and were not 
instructed to fight until after they were commanded to migrate 


I 1 ' Muslim 4 :2215. 
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to Al-Madinah. When they came to Al-Madlnah, then Allah 
instructed them to fight. In Al-Madlnah they were afraid and 
they carried their weapons morning and evening. This is how 
they remained for as long as Allah willed...” Then Allah 
revealed this Ayah 

He caused His Prophet to prevail over the Arabian Peninsula, 
and then they felt safe and put down their weapons. Then 
Allah took His Prophet and they remained safe throughout 
the time of Abu Bakr, ‘Umar and ’Uthman, until what 
happened happened, and fear again prevailed over them, so 
they instituted a police force and guards. They changed, so 
their situation changed. One of the Salaf said, “The Khilafah of 
Abu Bakr and TJmar was true and adhered to the Book of 
Allah. Then he recited this Ayah.” 

Al-Bara’ bin ‘Azib said, “This Ayah was revealed when we 
were in a state of extreme fear.” 121 This Ayah is like the Ayah: 





i! I. 




iAnd remember when you were few and were reckoned weak in 
the land$ 

Until His statement: 




iso that you might be grateful} [8:26]. 


ias He granted succession to those before them,} 

This is like the Ayah where Allah tells us that Musa said to 
his people: 




i u It may be that your Lord will destroy your enemy and make 
you successors on the earth..."} (7:129] 

And Allah says: 


/ .• *» 




1 1 At-Taban 19:209. A shorter version was recorded by Al-Hakim. 
121 Ad-Durr Al-Manthur 6:215. 
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iAnd We wished to do a favor to those who were weak in }he 
land,) until the two Ayat there after. (28:5-6] 




iand that He will grant them the authority to practise their 
religion which He has chosen for them...) 

As the Messenger of Allah ^ said to ‘Adiyy bin Hatim when he 
came to him in a delegation: 


«Do you know Al-Hirah ?» He said, “I do not know it, but I 
have heard of it.” The Messenger of Allah jg said: 


Jj. Ji ^ ilJiJi gj* ji- lii ^ 

oi j'>r vjj V-? 1 '. 


«Bi/ f/ie One in Whose Hand is my soul, Allah will make this 
matter [i.e., Islam] prevail until a woman riding a camel will 
come from Al-Hirah' 11 and perform Tawaf around the House 
without needing the protection of anybody, and the treasures of 
Kisrd the son ofHurmuz will be opened .» 

He said, “Kisra the son of Hurmuz?” He said. 


u£-f v ji- jdi ,'y’jk ^ 6'jis 


“Yes, Kisra the son of Hurmuz, and wealth will be given until 
there will be no one who will accept it.* 


‘Adiyy bin Hatim said: “Now it is happening that a woman 
riding a camel comes from Al-HIrah and performs Tawaf 
around the House without needing the protection of anybody, 
and I was among those who opened the treasure of Kisra the 
son of Hurmuz. By the One in Whose Hand is my soul, the 
third thing will also come to pass, because the Messenger of 
Allah m said it.” 121 

^ a. * JjXI) 


iif they worship Me and do not associate anything with Me.) 
Imam Ahmad recorded from Anas that Mu'adh bin Jabal told 


^ A section of modem Iraq. 

^ Ahmad 4 :257. Similar was recorded by Al-Bukhari no. 3595. 
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punish them.*'* l] 

This was also recorded in the Two Sahihs . ,21 


4B»f whoever disbelieved after this, they are the rebellious.} 


means, “whoever then stops obeying Me after that, has stopped 
obeying the command of his Lord, and that is a great sin.’ The 
Companions - may Allah be pleased with them - were the 
most committed of people after the Prophet jg to the 
commands of Allah and the most obedient to Allah. Their 
victories were in accordance with their level of commitment. 
They caused the Word of Allah to prevail in the east and the 
west, and Allah supported them so much that they governed 
all the people and all the lands. When the people subsequently 
fell short in their commitment to some of the commandments, 
their strength and victory fell short accordingly, but it is 
confirmed through more than one route in the Two Sahihs 
that the Messenger of Allah said: 


•ft % ^ -ft i * jJi Ji -ft ji> : v 


•uoii J\ ^u- 


tThere will remain a group of my Ummah adhering to the 
truth, and those who forsake them or oppose them will not harm 
them until the Day of Resurrection . b* 31 

According to another report: 

«<ii& JJL 3 4i ft\ J: 

until the command of Allah comes to pass and they are like 
that. 


According to another report: 

•JLtjJl Iyiii; 

«... until they fight the Dajjal .» ,s| 

111 Ahmad 5:242. 

121 FathAl-Bari 10:412, Muslim 1:58. 

131 Muslim 1:137. 

,4 > Muslim 3:1523. 

151 Ahmad 437. 
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According to another report: 

«... until 'Isa bin Maryam comes down and they are 
prevailing .i* 11 

All of these reports are Sahity, and there is no contradiction 
between them. 


iS V ptM && \J4j : &\ iJCj yUl» 

UyVf 4 



<56. And perform the Salah, and give the Zakdh and obey the 
Messenger that you may receive mercy.$ 

<57. Consider not that the disbelievers can escape in the land. 
Their abode shall be the Fire - and worst indeed is that 
destination.} 


The Command to pray, give the Zakah and obey the 
Messenger the inability of the Disbelievers to escape, 
and the ultimate Destiny 

Allah commands His believing servants to establish prayer, 
which means worshipping Allah Alone with no partner or 
associate; to pay the Zakdh, which is an act of kindness 
towards His poor and weak creatures; and by doing so to obey 
the Messenger of Allah jg, i.e., to do as he commands them 
and to avoid what he forbids them-, so that Allah will have 
mercy on them for that. No doubt, whoever does that, Allah 
will have mercy on him, as Allah says in another Ayah: 



iAlldh will have His mercy on them} [9:71] 

<Consider not} means, ‘do not think, O Muhammad',’ that: 
ithe disbelievers} meaning, those who opposed and denied you, 


m 


Fath Al-B&ri 13:306. 



121 
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4 0^4* ^ 

4c«n escape in the 
land.} means, that 
they can flee from Al¬ 
lah. No, Allah is able 
to deal with them and 
He will punish them 
most severely for that. 
Allah says: 

iTheir abode} meaning, 
in the Hereafter, 

ishall be the Fire - and 
worst indeed is that 
destination.} 
means, how terrible 
the consequences will 
be for the 
disbelievers, how evil 
a place to stay in and 
how awful a place to 


>'Y'^ ^ A' 


•Y\'-\. }> •:’Y _*-*s 







rest! 


0* *£ ^ &e pi '& j 'c$j Z& $£3 \pt YM \4\£} 
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458. O i/ow who believe! Let your slaves and slave-girls, and 
those among you who have not come to the age of puberty ask 
your permission on three occasions: before the Fajr prayer, and 
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while you put off your clothes during the afternoon, and after 
the 'lshd' prayer. (These) three (times) are of privacy for you; 
other than these times there is no sin on you or on them to 
move about, attending to each other. Thus Allah makes clear 
the Ayat to you. And Allah is All-Knowing, All-Wise.} 

459. And when the children among you come to puberty, then 
let them (also) ask for permission, as those senior to them (in 
age) ask permission. Thus Alidlt makes clear His Ayat for you. 
And Allah is All-Knowing, All-Wise.} 

460. And the Qawd'id among women who do not hope for 
marriage, it is no sin on them if they discard their (outer) 
clothing in such a way as not to show their adornment. But to 
refrain is better for than. And Allah is All-Hearer, All- 
Knower.} 


The Times when Servants and Young Children should 
seek Permission to enter 


These Ayat include a discussion of how people who are closely 
related should seek permission to enter upon one another. What 
was mentioned earlier in the Surah had to do with how 
unrelated people should seek permission to enter upon one 
another - . Allah commanded the believers to ensure that their 
servants and their children who have not yet reached puberty 
should seek permission at three times: the first is before the Fajr 
prayer, because people are asleep in their beds at that time. 


< 6 # ‘A Pa 




iattd while you put off your clothes during the afternoon,$ 

means, at the time of rest, because a man may be in a state 
of undress with his wife at that time. 


iand afier the *Ishd' prayer.} because this is the time for sleep. 
Servants and children are commanded not to enter upon 
household members at these times, because it is feared that a 
man may be in an intimate situation with his wife and so on. 
Allah says: 
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i(These) three (times) are of privacy for you ; other than these 
times there is no sin on you or on them) 

If they enter at a time other than these, there is no sin on you 
if you let them enter, and no sin on them if they see 
something at a time other than these times. They have been 
given permission to enter suddenly, because they are those 
who go around in the house, i.e., to serve you etc., and as 
such they may be forgiven for things that others will not be 
forgiven. Although this Ayah is quite clear and has not been 
abrogated, people hardly follow it, and ‘Abdullah bin 'Abbas 
denounced the people for that. 

Abu Dawud recorded that Ibn ‘Abbas said: “Most of the 
people do not follow it, the Ayah that speaks about asking 
permission, but I tell my servant woman to seek permission to 
enter.” Abu Dawud said: ‘Ata’ also narrated that Ibn ‘Abbas 
commanded this.' 1 ' Ath-Thawri narrated that Musa bin Abi 
‘A’ishah said, “I asked Ash-Sha*bi [about the Ayah]: 




iLet your slaves and slave-girls ask your permission.) 


He said, ‘It has not been abrogated.’ I said: *But the people do not 
do that.’ He said, “May Allah help them.’ ” 12) Then Allah says: 


iuz « JaLYi gs \>$) 


AAnd when the children among you come to puberty, then let 
them (also) ask for permission, as those senior to them (in age)) 

meaning: when the children who used to seek permission at 
the three times of privacy reach puberty, then they have to 
seek permission at all times, i.e., with regard to those who are 
non-relatives, and at times when a man may be in a state of 
intimacy with his wife, even if it is not one of the three times 
stated above. 


There is no Sin on Elderly Women if They do not wear a 
Cloak 


111 Abu Dawud 5:377. 
121 At-Tabari 19:213. 


AkZ-f 'cj. Jc’jitij) 
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4And the Qawa'id among women.} 

SaTd bin Jubayr, Muqatil bin Hayyan, Ad-Dahhak and 
Qatadah said that these are the women who no longer think 
that they can bear children, 

«xt m v & 


iwho do not hope for marriage,} meaning, they no longer have 
any desire for marriage, 




iit is no sin on them if they discard their (outer) clothing in 
such a way as not to show their adornment.} 

meaning, they do not have to cover themselves in the same 
way that other women have to.* 1 * 

Abu Dawud recorded that Ibn ‘Abbas said that the Ayah: 

ot i 



4And tell the believing women to lower their gaze} [24:31) 
was abrogated and an exception was made in the case of: 

djzt y $ 1 * ut 


4the past childbearing among women who do not hope for 
marriage ,.^ 121 


<3 & 

4it is no sin on them if they discard their (outer) clothing} 

Ibn Mas*ud said about (outer) clothing,, “The Jilbab or 
Rida. 7’ 13 ’ A similar view was also narrated from Ibn ‘Abbas, 
Ibn “Umar, Mujahid, Said bin Jubayr, Abu Ash-Sha‘tha\ 
Ibrahim An-Nakhal, Al-Hasan, Qatadah, Az-Zuhri, Al-‘Awzal 
and others. 14 ’ 

ir^ & 

^ Ad-Durr Al-Manthiir 6:222, At-Tabari 19:216. 

121 Abu Dawud 4:361. 

^ A{-Tabari 19:217. Here Jilbab and Rida’ imply the same meaning; 
a large cloth used to surround the Khimdr and clothing of the 
woman. 

|4) At-Tabari 19:217, 218. 
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iin such a umj as not to show their adornment.} 


Said bin Jubayr said, “They should not make a wanton 
display of themselves by removing their outer garment so that 
their adornment may be seen." 


iZA 3 £ s 4 ^. 


iBut to refrain is better for them.} means, not removing their 
outer garment, even though that is permissible for them, is 
better for them. 


iAnd Allah is All-Hearer, All-Knozver.} 


3 ^ # % g*. ^ ji si; ’gz gjW jp 

^ 3' j&y-i j? ^ jS j3 

j & cAt'Z- 3 <r>j* _? ^ v^r» J* 

t .. . . e. . 


f.' S\ *. j, / /i 

A. : —-X-lt 




/ r-; V* > 


f$ys £ iap & iSji i-o 




467. Tliere is no restriction on the blind, nor any restriction on 
the lame, nor any restriction on the sick, nor on yourselves, if 
you eat from your houses, or the houses of your fathers, or the 
houses of your mothers, or the houses of your brothers, or the 
houses of your sisters, or the houses of your father's brothers, 
or the houses of your father's sisters, or the houses of your 
mother's brothers, or the houses of your mother's sisters, or 
(from that) whereof you hold keys, or (from the house) of a 
friend. No sin on you whether you eat together or apart. But 
when you enter the houses, greet one another with a greeting 
from Allah, blessed and good. Thus Allah makes clear the Ayat 
to you that you may understand.} 


Eating from One's Relatives’ Houses 

What is referred to here is the fact that they used to feel too 
embarrassed to eat with the blind, because they could not see 
the food or where the best morsels were, so others might take 
the best pieces before they could. They felt too embarrassed to 
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eat with the lame because they could not sit comfortably, and 
their companions might take advantage of them, and they felt 
embarrassed to eat with the sick because they might not eat 
as much as others. So they were afraid to eat with them lest 
they were unfair to them in some way. Then Allah revealed 
this Ayah, granting them a dispensation in this matter. This 
was the view of Said bin Jubayr and Miqsam. 1 ' 1 

Ad-Dahhak said: “Before the Prophet’s Mission, they used to 
feel too embarrassed and too proud to eat with these people, 
lest they might have to help them. So Allah revealed this 
Ayah.” 121 

$ J} 

inor any restriction on the lame,} 

‘Abdur-Razzaq recorded that Mujahid said: “A man would take 
a blind, lame or sick person to the house of his brother or 
sister or aunt, and those disabled people would feel ashamed 
of that and say, “they are taking us to other people’s houses.’ 
So this Ayah was revealed granting permission for that.” 131 

As-Suddi said: “A man would enter the house of his father 
or brother or son, and the lady of the house would bring him 
some food, but he would refrain from eating because the 
master of the house was not there, so Allah revealed: 

4There is no restriction on the blind...} 

inor on yourselves , if you eat from your houses,} 

This is stated here although it is obvious, so that from this 
starting point the houses of others may be mentioned, and to 
make it clear that the ruling applies equally to what comes 
after. Sons* houses are included in this even though they are 
not mentioned by name, and this is used as evidence by those 
who regard the son's wealth as being like the father's wealth. 
In the Musnad and the Sunan , it is reported through several 

II * Ad-Durr Al-Manthur 6:223, At-Jabari 19:221. 

121 At-Tabari 19:219. 

,3! ‘Abdur-Razzaq 3:64. 
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routes that the Messenger of Allah |jg said: 

«You and your wealth belong to your father V 11 

<for f/ie houses of your fathers, or the houses of your mothers,} 
until His statement; 

4or (from that) whereof you hold keys,} 

This is obvious, and this is used as evidence by those who 
think that it is obligatory for relatives to spend on one 
another. 

i&ai ts $} 

ior (from that) whereof you hold keys,} Said bin Jubayr and As- 
Suddi said, “This refers to a people’s servants, whether a slave 
or otherwise. There is nothing wrong with them eating from the 
food that is stored with them, within reason.” Az-Zuhri narrated 
from TJrwah that ‘A’isha, may Allah be pleased with her, said, 
“The Muslims used to go out on military campaigns with the 
Messenger of Allah jg and they would give their keys to people 
they trusted and say, “We permit you to eat whatever you 
need.’ But they would say, It is not permissible for us to eat, 
they have given us permission reluctantly and we are only 
trustees.’ Then Allah revealed: 

f\} 

ior (from that) whereof you hold keys}.”™ 




ior (from the house) of a friend.} means, there is no sin on you if 
you eat from their houses, so long as you know that this does 
not upset them and they do not dislike it. 


4&J.1 j 


111 Ahmad 2:279, 204, 214, Ibn Majah 2:769. 
™ Kashaf Al-Astar 3 :61,62. 



4 No sin on you whether you eat together or apart.$ 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas concerning this 
Ayah, “When Allah revealed the Ayah: 

1 1L& V 1£C 

40 you who believe! Eat not up your property among 
yourselves unjustly} [4:29), 

the Muslims said, ‘Allah has forbidden us to eat up our 
property among ourselves unjustly, and food is the best of 
properly, so it is not permissible for anyone among us to eat 
at the house of anyone else.’ So the people stopped doing that. 
Then Allah revealed: 

iThere is no restriction on the blind,} until His statement; 

3 '^ 

ior (from the house) of a friend.} 

A man would also feel embarrassed and would refrain from 
eating alone until someone else came along, but Allah made 
the matter easier for them and said: 

4&J.1 3 \JLia J £& ^3> 

4No sin on you whether you eat together or apart. 

Qatadah said, “This was a clan of Banu Kinanah who during 
the JahiUyyah thought that it was a source of shame for one 
of them to eat alone, to such an extent that a man might keep 
on driving his laden camel even though he was hungry, until 
he could find someone to eat and drink with him. Then Allah 
revealed: 

4feJ 3 \ 3 kJ 6 3 ^4} 

4 N 0 sin on you whether you eat together or apart. 

So this was a dispensation from Allah, allowing people to eat 
either alone or with others, even though eating with others is 
more blessed and is better. 


111 At-Tabari 19:224. 
121 At-Tabari 19:224. 
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Imam Ahmad recorded from Wahshi bin Harb from his father 
from his grandfather that a man said to the Prophet jg, “We 
eat but we do not feel satisfied.” He said: 






•Perhaps you are eating separately. Eat together and mention 
the Name of Allah, and He will bless the food for you.* 

It was also recorded by Abu Dawud and Ibn Majah. 111 Ibn 
Majah also recorded that Salim reported from his father from 
•Umar, may Allah be pleased with him, that the Messenger of 
Allah sg said: 

jU i \jiyC f j i 1 

11 Eat together and not separately, for the blessing is in being 

together 

& ijjp, t£ ^ 

iBut when you enter the houses, greet one another} 

Said bin Jubayr, Al-Hasan Al-Basri, Qatadah and Az-Zuhri 
said, “This means greet one another with Saldm.” 13 ' Ibn Jurayj 
said: Abu Az-Zubayr said, “I heard Jabir bin ‘Abdullah say, 
When you enter upon your family, greet them with a greeting 
from Allah, blessed and good.’ He said, ‘I do not think it is 
anything but obligatoiy.’” Ibn Jurayj said: “And Ziyad said that 
Ibn Tawus used to say: When any one of you enters his 
house, let him say SaZam.’”* 4 * 

Mujahid said: “And when you enter the Masjid, say: “Peace 
be upon the Messenger of Allah’; when you enter upon your 
families, greet them with Salam; and when you enter a house 
in which there is nobody, say: ‘As-Salamu ‘Alayna wa ‘Ala. 
‘Ibad-Allah-is-Salihin (peace be upon us and upon the 
righteous servants of Allah).’ 151 This is what one is 

Ahmad 3:501, Abi Dawud 3764, Ibn Majah 3286. 

121 Ibn Majah 3287. 

• 3| Al-Baghawi 3:358, At-Tabari 19:226. 

141 At-Tabari 19:225. 

‘Abdur-Razzaq 3:66. 
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^commanded to do, 
and it has been 
narrated to us that 
the angels will return 
his greeting.” 111 
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< 77ms Allah makes clear 
the Ayat to you that you 
may understand.$ 
When Allah 
mentioned what wise 
rulings and 
reasonable, well- 
constructed laws are 
contained in this 
Surah, He points out 
to His servants that 
He explains the Ayat 
to them clearly so 
that they may ponder 
them and understand 
their meanings. 


om!' 
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462. The believers are only those who believe in Allah and His 
Messenger; and when they are with him on some common 
matter, they go not away until they have asked his permission. 
Verily, those wlw ask your permission, those are they who 
(really) believe in Allah and His Messenger. So if they ask your 
permission for some affairs of theirs, give permission to whom 
you will of them, and ask Allah for their forgiveness. Truly, 


m 


Ad-Durr Al-Manthur 6:228. 
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Asking Permission to leave when They are doing 
something together 

This is another matter of etiquette to which Allah has guided 
His believing servants. Just as He commanded them to seek 
permission when entering, He also commanded them to seek 
permission when leaving, especially when they are doing 
something together with the Messenger such as the Friday, 
7cf, or congregational prayers, or a meeting for the purpose of 
consultation and so on. Allah commanded them not to leave 
him in these situations until they had asked his permission. If 
they did this, then they were of the true believers. Then Allah 
commanded His Messenger to give permission when 
someone asked for it, if he wanted to. He said: 





igive permission to whom you will of them, and ask Allah for 
their forgiveness.} 


Abu Dawud reported that Abu Hurayrah said, “The 
Messenger of Allah jfe said: 

j}i i ijJLii ii )\j\ ty Jj i iSt» 


‘When any of you joins a gathering, let him say Sal am, and 
when Ite wants to leave, let him say Salam. The former is not 
more important than the latter 


This was also recorded by At-Tirmidhi and An-Nasal; At- 
Tirmidhi said: “It is a Hasan Hadith .”* 2 ’ 


4 >' j » r 


sE55 y} 


463. Mate not the calling of the Messenger among you as your 
calling one of another. Allah knows those of you wlw slip away 
under shelter. And let those beware who oppose the Messenger's 


I 1 * Abu Dawud 5:386. 

* 2 ' Tuhfat Al-Ahwadhi 7 :485, An-Nasal in Al-Kubra 6:100. 



commandment, lest some Fitnah should befall them or a painful 
torment be inflicted on them.} 


The Etiquette of addressing the Prophet jg 


Acl-Dahhak said, reporting from Ibn ‘Abbas: “They used to say, 
‘O Muhammad,’ or ‘O Abu Al-Qasim,’ but Allah forbade them 
to do that, as a sign of respect towards His Prophet jg, and 
told them to say, 'O Prophet of Allah,’ ‘O Messenger of 
Allah.’ This was also the view of Mujahid and Said bin 
Jubayr.* 2 * Qatadah said: “Allah commanded that His Prophet 
3 g should be treated with respect and honor, and that he 
should be a leader. ”* 3 ^ Muqatil said concerning the Ayah: 


|^«**> y) 


iMake not the calling of the Messenger among you as your 
calling one of another.} 


“When you address him, do not say, ‘O Muhammad,’ or ‘O son 
of ‘Abdullah’; rather honor him and say, ‘O Prophet of Allah,’ 
or, ‘O Messenger of Allah.’ 


yjfff •ti'J iyJuC. i} 


iMake not the calling of the Messenger among you as your 
calling one of another.} 


A second view concerning the meaning of the Ayah is that it 
means ‘do not think that if he prays against you it is like 
when anyone else prays against you, because his prayers will 
be answered; so beware lest he prays against you and you will 
be doomed.’ Ibn Abi Hatim recorded this from Ibn ‘Abbas, Al- 
Hasan Al-Basri and ‘Atiyyah Al-‘Awfi. And Allah knows best. 141 

ily ^ & pU *} 


iAllah knows those of you who slip away under shelter.} 

Muqatil bin Hayyan said, “This refers to the hypocrites who 
used to find it too difficult to listen to the Khufbah on Fridays, 
so they would hide behind some of the Companions of 


* 1 * Ad-Durr Al-Manthur 6:230. 
|2) At-Tabari 19:230. 

131 At-Tabari 19:230. 

141 At-Tabari 19:230. 
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Muhammad jg and sneak out of the Masjid. It was not proper 
for a man to leave on Fridays once the Khutbah began, unless 
he had permission from the Prophet jg. If one of them wanted 
to leave, he would make a gesture to the Prophet jg with his 
finger, and the Prophet ig would give permission without the 
man speaking. This is because if the Prophet jg was giving the 
Khutbah and a man spoke, it would invalidate his Friday 
prayer.”* 1 ' As-Suddi said, “If they were with him for a 
congregational prayer, they would hide behind one another so 
that he could not see them.” 

The Prohibition of going against the Messenger’s 
Commandment 


, iAnd let those beware who oppose the Messenger's 

commandment ► 

This means going against the commandment of the Prophet jg, 
which is his way, methodology and Sunnah. All words and 
deeds will be measured against his words and deeds; those 
that are in accordance with his words and deeds will be 
accepted, and whatever does not match up will be rejected, no 
matter who the person is who said and did them. It was 
recorded in the Two Sahihs and elsewhere that the Messenger 
of Allah jg said: 

o Whoever does a deed that is not in accordance with this matter 
of ours will have it rejected .»’ 2 ' 

* meaning, let those beware who go against the SharVah of the 
Messenger sg, in secret and in the open, 

ilest some Fitnah should befall them}, i.e., lest some disbelief or 
hypocrisy or innovation enter their hearts. 

_ m ji» 

' 1 ' Ad-Durr Al-Manthur 6:231. 

121 Fath Al-Bari 4:416, Muslim 3:1343. 
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4 or a painfid torment be inflicted on them.} means in this world 
afflicting them with capital punishment, or by law of prescribed 
punishment, or by confinement in prison, or so on. 

Imam Ahmad recorded that Abu Hurayrah said, “The 
Messenger of Allah jg said: 


J*>■ tyy- ^ Uii \j£ aijiil 

- * 4^ 3**- j*^ 1 3*^ 4’0^ 1 
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1 The parable of me and you is as the example of a man who 
kindled a fire and when it illuminated all around him, moths 
and other creatures started falling into the fire, and he was 
trying to stop than but they overwhelmed him and still kept 
falling in. This is the parable of me and you. I am trying to 
restrain you and keep you away from the fire, but you 
overwhelm me and fall in.» 

This was also narrated by Al-Bukhari and Muslim.* 11 


A 
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464. Certainly, to Allah belongs all that is in the heavens and 
the earth. Indeed, He knows your condition and the Day when 
they will be brought back to Him, tlten He will inform them of 
what they did. And Allah is All-Knower of everything.} 


Allah knows your Condition 

Allah tells us that He is the Sovereign of the heavens and the 
earth, and He knows the seen and the unseen. He knows what 
His servants do in secret and in the open. So He says: 

4i-%& £ jiii 


ilndeed, He knows your condition} He knows and it is visible to 
Him, and not one iota is hidden from him. This is like the 
Ayah : 

_ 

HI 


Ahmad 2 :312, Muslim 2284. 
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iAnd put your trust in the All-Mighty, the Most Merciful,$ 
until His saying; 

j* 


iVerily, He, only He, is the All-Hearer, the All-Knoiver} 
[26:217-220]. 


S[ IjjJi t £-s > 'Jl jl* ^4 Oj&u ji tij kjli j 0>>2 ^ 

ji 4 "&> j/jR y pi j&i ai j* v>; 
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iNeither you do any deed nor recite any portion of the Qur'an, 
nor you do any deed but We are Witness thereof when you are 
doing it. And nothing is hidden from your Lord; (even) the 
iveight of a speck of dust on the earth or in the heaven. Not 
what is less than that or what is greater than that but is in a 
Clear Record.} [10:61] 


ils then He W7io takes charge of every person and knows all 
that he has earned?} [13:33] 

He sees all that His servants do, good and evil alike. And Allah 

sdys. /. .— i ^ \ y ^^|^ ^ vit v 


iSurely, even lohen they cover themselves with their garments, 
He knoios what they conceal and what they reveal} [11:5]. 


•* j-kr o*J 
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ilt is the same (to Him) ivhether any of you conceals his speech 
or declares it openly} [13:10]. 


tXpp? ' r^ a> 4 



iAnd no moving creature is there on earth but its provision is 
due front Allah. And He knows its dwelling place and its 
deposit. All is in a Clear Book.} [11:6] 


i-jjj I>i -14-Lj Cj fpi jii P t» P>J j* "^1 Cpu V f^Ocj} 
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iAnd with Him are the keys of the Unseen, none knows them 
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The Tafslr of Surat Al-Furqan 
(Chapter - 25) 

Which was revealed in Makkah 


In the Name of Allah, the Most Gracious, the Most Merciful. 

<^\ & % 4\ 
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<2. Blessed be He Who sent down (Nazzala) the criterion to His 
servant that he may be a wamer to all nations.} 

$2. He to Wlwm belongs the dominion of the heavens and the 
earth, and Who has begotten no son and for Whom there is no 
partner in the dominion. He has created everything, and has 
measured it exactly according to its due measurements.} 


Blessed be Allah 


Here Allah praises Himself for the Noble Qur’an He has 
revealed to His noble Messenger jg. This is like the Ayat. 


; d; <4 £ $ a£» k 
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4A// f/ie praises and thanks be to Allah, Who has sent down to 
His servant the Book, and has not placed therein any 
crookedness. (He has made it) straight to give warning of a 
severe punishment from Him, and to give glad tidings to the 
believers, who do righteous deeds...} 118:1-2] 


Here Allah says: 


4 Blessed be He.} The verbal form used here implies an ongoing, 
permanent, eternal blessing. 

4 > 4^ 
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iWho sent down the criterion} The verb Nazzala is a form which 
implies something done a great deal and often. This is like the 
Ayah: 

4 Jr* Oi Jj^ j y ijjti yiiipf )} 


the Book which He (Nazzala) sent down to His 
Messenger, and the Scripture which He (Anzala) sent down to 
those before (him)} (4:136). 


Each of the previous Books was sent down at one time, but 
the Qur’an was revealed gradually, in stages, Ayat after Ayat, 
rulings after rulings, Surahs after Surahs. This is more 
eloquent and indicative of greater care for the one to whom it 
is revealed, as Allah says later in this Surah: 


&& %'$ * U & $ ft 1$ 
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iAnd those who disbelieve say: "Why is not the Qur’an 
revealed to him all at once?" Thus, that We may strengthen 
your heart thereby. And We have revealed it to you gradually, 
in stages. And no example or similihide do they bring, but We 
reveal to you the truth, and the better explanation thereof.} 
(25:32-33) 

This Surah was named Al-Furqan, because it is the criterion 
that decides between truth and falsehood, guidance and 
misguidance, right and wrong, lawful and unlawful. 


4*!^ 


4 to His servant} This description is one of praise and 
commendation, because here Allah is connecting him to Him¬ 
self, describing him as His servant. Allah also described him in 
this manner when referring to the noblest of events, the Night 
of the Isrd’, as He said: 

4ft &£¥ 


4 Glorified be He Who took His servant for a journey by night} 

Allah also described him in this way when He described how 
he stood and called to Him: 


j>\ a %)} 
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iAnd when the servant of Allah stood up invoking Him in 
prayer they (the Jinn) just made round him a dense crowd as if 
sticking one over the other (in order to listen to the Prophet's 
recitation).} (72:19) 


This description is also used here when Allah describes how 
the Book is revealed to him and how the angel comes down to 
him: , . 


iBlessed be He Who sent down the criterion to His servant that 
he may be a wamer to all nations.} 

4& 


}that he may be a wamer to all nations.} means, he alone has 
been blessed with this great, detailed, clear Book which, 

lb J tjf lr, Yj h'A cr. 


4 Falsehood cannot come to it from before it or behind it, (it is) 
sent down by the All-Wise, Worthy of all praise (Allah).} 
(41:42) 

The One Who made it the mighty criterion, singled him out to 
convey it to those who seek the shade of trees and to those 
who live on the land (i.e., to all of mankind, nomad and 
settled alike), as the Prophet jg said: 

JJH i Jl 

a/ have been sent to the red and the black .a 11 ' 


And he said: 


* tlJS/ 1 j* jJ C ..1 a fri 


a J have been given five things which no Prophet before me was 
given j 


Among them he mentioned: 


aiilp | l j~Jl jlS* 
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t[Before me] a Prophet was sent only to his own people, but I 
have been sent to all of mankind .»* 21 


I 1 * Ahmad 5:145. 

121 Fath Al-Bari 1:634. 
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i3. Yet they have taken besides Him other gods who created 
nothing but are themselves created, and possess neither harm 
nor benefit for themselves, and possess no power (of causing) 
death, nor (of giving) life, nor of raising the dead 


The Foolishness of the Idolators 

Allah tells us of the ignorance of the idolators in taking other 
gods instead of Allah, the Creator of all things, the One Who 
controls the affairs of all things; whatever He wills happens 
and whatever He does not will does not happen. In spite of 
that, they still worshipped others besides Him, idols who could 
not even create the wing of a gnat, but were themselves 
created. They could neither do harm nor bring benefit to 
themselves, so how could they do anything for their 
worshippers? 

i<j£ % i£. % •£> 


iand possess no poiver (of causing) death, nor (of giving) life, 
nor of raising the dead 

means, they could not do any of that at all; that power 
belongs only to Allah, Who is the One Who gives life and 
death, and is the One Who will bring all people, the first and 
the last, back to life on the Day of Resurrection. 



$The creation of you all and the resurrection of you all are only 
as (the creation and resurrection of) a single person (31:28). 

This is like the Ayat, 

4 ' 


4And Our commandment is but one as the twinkling of an 
eye > (54:50) 


iBut it will be only a single ZajrahP 1 When behold, they find 
themselves on the surface of tire earth alive after their death.^ 
(79:13-14) 


m 


See the Taf&r of Surat As-Sajfdt (37:19]. 
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4It will be a single Zajrah, and behold, they will be staring!} 
(37:19) 




4It will be but a single Sayhah, so behold they will all be 
brought up before Us!} (36:53). 

He is Allah besides Whom there is no other God and besides 
Whom there is no other Lord. No one should be worshipped 
except Him because whatever He wills happens and whatever 
he does not will does not happen. He has no offspring nor 
progenitor, nor equal nor likeness nor rival nor peer. He is the 
One, the Self-Sufficient Master, Whom all creatures need, He 
begets not, nor was He begotten, and there is none co-equal or 
comparable unto Him. 


ui JJC. Jii p» fswj AJ/»I _ _ _ 
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44. Those who disbelieve say: “This is nothing but a lie that he 
has invented, and others have helped him in it." In fact, they 
have produced an unjust wrong and a lie.} 

45. And they say: "Tales of the ancients which he has written 
down, and they are dictated to him ttioming and afternoon."} 

46. Say: "It has been sent down by Him Who knows the secret 
of the heavens and the earth. Truly, He is Oft-Forgiving, Most 
Merciful."} 


What the Disbelievers said about the Qur’an 

Allah tells us about the foolishness of the disbelievers’ 
ignorant minds, when they said about the Qur’an: 

4iui % rii 

4This is nothing but a lie}, meaning an untruth. 

4that he has invented,} meaning the Prophet jgg. 
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p> *4* 

others have helped him in it.} means, he asked other people 
to help him compile it. So Allah said: 

jif 

}ln fact, they have produced an unjust wrong and a lie.} 

meaning, they are the ones who are telling a lie, and they 
know that it is false, for their own souls know that what they 
are claiming is not true. 

\%} 

4And they say: "Tales of the ancients which he has written 
down..."} 

meaning, the ancients wrote them down, and he has copied it. 

4*£> &jS} 

iand they are dictated to him > means, they are read or recited to 
him. 

imoming and afternoon.$ at the beginning and end of the day. 

Because this idea is so foolish and is so patently false, 
everyone knows that it is not true. It is known through 
Mutawatir reports and is a common fact that Muhammad the 
Messenger of Allah never learned to read or write, either at 
the beginning or the end of his life. He grew up among them 
for approximately forty years, from the time he was bom until 
the time when his mission began. They knew all about him, 
and about his honest and sound character and how he would 
never lie or do anything immoral or bad. They even used to 
call him Al-Amln (the Trustworthy One) from a young age, 
until his mission began, because they saw how truthful and 
honest he was. When Allah honored him with that which He 
honored him, they declared their enmity towards him and 
came up with all these accusations which any reasonable 
person would know he was innocent of. They were not sure 
what to accuse him of. Sometimes they said that he was a 
sorcerer, at other times they would say he was a poet, or 
crazy, or a liar. So Allah said: 
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^See w/wf examples they have put forward for you. So they 
have gone astray, and never can they find a way .} (17:48) 

In response to their stubbornness, Allah says here: 


icfjiij ^ yf tijft ji)> 


4Say: "It has been sent down by Him Who knows the secret of 
the heavens and the earth".} 

meaning, He has revealed the Qur’an which includes true 
information about the earlier and later generations, 
information which concurs with the realities of the past and 
future. 


A'yf p>. 

iWho knows the secret} means, Allah is the One Who knows the 
unseen in the heavens and on the earth; He knows their secrets 
just as He knows what is visible therein. 

tfp) fp Ol^=> Q} 


{Truly, He is Oft-Forgiving, Most Merciful.} 


This is an invitation to them to repent and turn back to 
Allah, telling them that His mercy is vast and His patience is 
immense. Whoever repents to Him, He accepts his repentance. 
Despite all their lies, immorality, falsehood, disbelief and 
stubbornness, and saying what they said about the Messenger 
M and the Qur’an, He still invites them to repent and give up 
their sin, and to come to Islam and true guidance. This is like 
the Ayat. 


i *iS VS vi aJi pJs at ^ $6 ■,& 
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iSurely, disbelievers are those who said: "Allah is the third of 
the three." But there is no god but One God. And if they cease 
not from what they say, verily, a painfid torment will befall on 
the disbelievers among them. Will they not turn with 
repentance to Allah and ask His forgiveness? For Allah is Oft- 
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mercy.” 


Forgiving, Most 
Mercifitl.} (5:73- 
74) 

o*|' 

£»& «#: i •;* 

$ <&• 

iVerily, those who put 
into trial the believing 
men and believing wo¬ 
men, and then do not 
turn in repentance, then 
they will have the tor¬ 
ment of Hell, and they 
will have the punishment 
of the burning Fire.) 
(85:10) 

Al-Hasan Al-Basri 
said: “Look at this 
kindness and 
generosity! They killed 
His friends and He is 
calling them to 
repentance and 


sJljL J>1 yj • j olj' 'ji* JC 
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<7. And they say: “Why does this Messenger eat food, and 
walk about in the markets. Why is not an angel sent down to 
him to be a wamer with him?"} 
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48. "Or (why) has not a treasure been granted to him, or why 
has he not a garden whereof he may eat?" And the wrongdoers 
say: "You follow none but a man bewitched."} 

49. See how they coin similitudes for you, so they have gone 
astray, and they cannot find a path.} 

410. Blessed be He Who, if He wills, will assign you better 
tluin (all) that - Gardens under which rivers flow and will 
assign you palaces.} 

411. Nay, they deny the Hour, and for those who deny the 
Hour, We have prepared a flaming Fire.} 

412. When it sees them from a far place, they will hear its 
raging and its roaring.} 

413. And when they shall be thrown into a narrow place 
thereof, chained together, they will exclaim therein for 
destruction.} 

414. Exclaim not today for one destruction, but exclaim for 
many destructions.} 

What the Disbelievers said about the Messenger 
refutation of Their Words, and Their ultimate Destiny 

Allah tells us about the disbelievers’ stubborn resistance to 
and rejection of the truth, with no proof or evidence for doing 
so. Their excuse was, as they said: 

Ui tiC} 

4Why does this Messenger eat food,} meaning, ‘as we eat, and why 
does he need food as we need it?’ 

4and walk about in the markets.) means, he walks around and 
goes there often seeking to trade and earn a living. 

iWhy is not an angel sent down to him to be a wamer with 
him?) 

They were saying: why doesn’t an angel come down to him 
from Allah, to be a witness that what he is claiming is true? 
This is like when FiraSvn said: 
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okAii 
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i"Why then are not golden bracelets bestowed on him, or 
angels sort along with him?"} (43:53). 

These people had a similar mentality and said the same kind 
of thing. They said: 

A & 


iOr (why) has not a treasure been granted to him?} meaning, 
treasure that he could spend on his needs and wants. 




ior why Itas he not a garden whereof he may eat?} 


meaning, a garden that would go with him wherever he went. 
All of this is easy for Allah, but He had a reason for not doing 
any of these things, and with Him is the perfect proof and 
argument. 




S'. 'I.^lt 'w-^x'.b 


iAnd the wrongdoers say: "You follow none but a man 
bewitched."} Allah said: 

fcjl! oS 


iSee how they coin similitudes for you, so they have gone 
astray,} 


meaning, they accused you and belied you when they said that 
you were a sorcerer or bewitched or crazy or a liar or a poet, but 
all of these are false ideas. Everyone who has the slightest 
understanding will recognize that they are lying. Allah says: 



iso they have gone astray} from the path of guidance. 

5j<i-k-J 

iand they catinot find a path.} Everyone who steps outside of the 
way of truth and guidance has gone astray, no matter what 
direction he takes, because the truth is one and its methodol¬ 
ogy is unified, parts of it confirming other parts. 

Then Allah tells His Prophet $g that if He willed, He could 
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bestow on him in this world something far better than what 
they were saying. He said: 

(Jt (&■ d**’ 4 CfjJi jJ ) 

iBlessed be He Who, if He wills, will assign you better than 
(all) that...) 

Mujahid said, “This means in this world.” And he said: “The 
Quraysh used to call every house that was made of stone a 
“palace’, whether it was large or small.” 111 

iNay, they deny the Hour,) means, they say this in stubborn 
disbelief, not because they are seeking insight and guidance, 
but because their disbelief in the Day of Resurrection makes 
them say what they say. 

itx&) 

4And We have prepared) means, “We have made ready,’ 

4^*“ ^ 

ifor those who deny tlte Hour, a flaming Fire.) 

means, an unbearably hot and painful torment in the fire of 
Hell. 

iWhen it sees them) means, when Hell sees them, 


0^2 if) 

ifrom a far place,) means from the place of gathering (on the 
Day of Resurrection), 

iifb Ci iff) 


4they will hear its raging and its roaring.) means, (it will make 
those sounds) out of hatred towards them. This is like the 
Ayah, 




iWhen they are cast therein, they will hear the (terrible) 


m 


At-Tabari 19:243. 
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drawing in of its breath as it blazes forth. It almost bursts up 
with fury} (67:7-8), 

which means that parts of it almost separate from other parts 
because of its intense hatred towards those who disbelieved in 
Allah. 

Imam Abu Ja*far bin Jarir narrated that Ibn ‘Abbas said: “A 
man will be dragged towards Hell, which will be expanding 
and contracting, and Ar-Rahman will say to it: What is the 
matter with you?’ It will say: ‘He is seeking refuge from me.’ 
So Allah will say, *Let My servant go.’ Another man will be 
dragged towards Hell and he will say, ‘O Lord, 1 never 
expected this from You.’ Allah will say, What did you expect?’ 
The man will say, *1 expected that Your mercy would be great 
enough to include me.’ So Allah will say, T-et My servant go.’ 
Another man will be dragged towards Hell, and Hell will bray 
at him like a donkey braying at barley. Then it will give a 
moan that will instill fear in everyone.’’I' 1 Its chain of 
narrators is Sahih. 

UiliS Li {fur} 


4they will hear its raging and its roaring.} 

‘Abdur-Razzaq recorded that TJbayd bin TJmayr said: “Hell will 
utter a moan such that there will be no angel who is close to 
Allah and no Prophet sent to mankind, but he will fall on his 
face, shaking all over. Even Ibrahim, peace be upon him, will 
fall to his knees and say: ‘O Lord, I do not ask You for 
salvation this Day except for myself.’ ’^ 2 * 




4And when they shall be thrown into a narrow place thereof, 
chained together,} 

Qatadah narrated from Abu Ayyub that ‘Abdullah bin ‘Amr 
said: “Like the point of a spear, i.e., in its narrowness.”* 3 * 


111 At-Tabari 9:370. 

* 2 * ‘Abdur-Razzaq 3:67. 

* 3 ’ Ad-Durr Al-Manthdr 6:240, Az-Zuhd by Ibn Al-Mub&rak in Az- 
Zawa’id 86. 
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^chained together,} Abu Salih said, “This means, tied from their 
shoulders.” 




ithey will exclaim therein for destruction.} means, they will utter 
cries of woe, regret and sorrow. 

^Exclaim not today for one destruction...} 

p, X $ jJX SX $ & && fr 


415. Say: "Is that better or the Paradise of Eternity which is 
promised to those who have Taqwd?" It will be theirs as a 
reward and final destination.} 

416. For them there will be therein all that they desire, and 
they will abide (therein forever). It is upon your Lord a Wa'dan 
Mas'ula.} 


Is the Fire better, or Paradise? 

Here Allah says: ‘O Muhammad, this that We have described 
to you about the state of those who are doomed, who will be 
dragged on their faces to Hell, which will receive them with a 
scowling face, with hatred and moans. There they will be 
thrown into their constricted spaces, tied up to their 
shoulders, unable to move or call for help, and unable to 
escape their plight — is this better, or the eternal Paradise 
which Allah has promised to the pious among His servants, 
which He has prepared for them as a reward and ultimate 
destiny in return for their obedience to Him in this world?’ 



4For them there will be therein all that they desire,} 

of delights such as food, drink, clothing, dwellings, means of 
transportation and scenery, and other things that no eye has 
seen, no ear has heard, nor the heart of anyone can 
comprehend. They will abide therein forever; it will never cease 
or come to an end, and they will never leave it. This is what 
Allah has promised to those whom He has blessed and to 
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whom He has shown His favor. He says: 

i 

ilt is a upon your Lord a Wa'dan Mas'iila ^ meaning, it must 
inevitably come to pass. Abu Jalar bin Jarir reported from 
some of the scholars of the Arabic language that the words 

iWa'dan Mas'iila )► mean: a binding pledge.* 1 * 

In this Surah Allah mentions Hell, then refers to the situation 
of the people of Paradise. This is similar to the passage in 
Surat As-Saffat where Allah mentions the status of the people 
of Paradise, with its beauty and joy, then He says: 

Jyv t+ill. J— 
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4/s that better entertainment or the tree of Zaqqiim? Truly, We 
have made it a trial for the wrongdoers. Verily, it is a tree that 
springs out of the bottom of Hellfire, The shoots of its fruit 
stalks are like the heads of Shayatin. Truly, they will eat thereof 
and fill their bellies therewith. Then on the top of that they will 
be given boiling water to drink so that it becomes a mixture. 
Then thereafter, verily, their return is to the flaming fire of 
Hell. Verily, they found their fathers on the wrong path. So 
they hastened in their footsteps!} (37:62-70) 
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437. And on the Day when He will gather them together and 
that which they worship besides Allah. He will say: 'Was it 
you who misled these My servants or did they stray from the 


At-Jabari 19:247. 
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path?"} 

418. They will say: "Glorified be You! It was not for us to take 
any Awliya' besides You, but You gave tltem and their fathers 
comfort till they forgot the warning, and became a lost 
people.”} 

419. Thus they will deny you in what you say; then you can 
neither avert nor find help. And whoever among you does 
wrong, We shall make him taste a great torment.} 


The gods of the Idolators will disown Them on the Day of 
Resurrection 


Allah tells us about what will happen on the Day of 
Resurrection, when those whom the idolators used to worship 
instead of Allah, angels and others, will rebuke them. Allah 
says: 

j . * _. »*•* ,// • ** '""V 

in fj *j? 


4And on the Day when He will gather than together and that 
which they worship besides Allah.} 

Mujahid said, “This means Isa, TJzayr and the angels." ,,, 

43& JSDa 2k 


4He will say: "Was it you who misled these My 
servants...?"} 


Allah will say to those who were worshipped: T)id you call 
these people to worship you instead of Me, or was it their own 
idea to worship you, without any call to that on your part?’ 
This is like the Ayah, 


Jti o/s OJ oi&l * it jli 
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when Allah will say: "O ‘Isa, son of Maryam! Did you 
say unto men: ‘Worship me and my mother as two gods besides 
Allah?' " He will say: "Glory be to You! It was not for me to 
say what I had no right (to say). Had I said such a thing, You 


m 


At-Jabari 19:247. 
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would surely have known it. You know what is in my innerself 
though I do not know what is in Yours; truly, You, only You, 
are the All-Knower of all that is hidden. Never did I say to 
them aught except what You did command me to sau.”} 
(5:116-117) 

Describing how those who were worshipped will respond on 
the Day of Resurrection, Allah says: 


iThey will say: "Glorified be You! It was not for us to take 
(Nattakhidh) any Awliya' besides You..."} 

Most of the scholars recite a Fathah on the Nun of the word 
Nattakhidh in His saying: 

0} ot 


4"...for us to take (Nattakhidh) any Awliya' besides You,"} 

meaning, ‘it is not right for any created being, neither us nor 
them, to worship anyone except You; we did not call them to 
do that, but they did it of their own accord, without us tellin g 
them to do it or accepting what they did. We are innocent of 
them and their worship.’ This is like the Ayah, 


"yii \j\k=> jSoLii jj* ^ (j>j} 


4And (remember) the Day when He will gather tliem all 
together, then He will say to the angels: "Was it you that these 
people used to worship?” They (the angels) will say: “Glorified 
be You!”} (34:40-41) 

Other scholars understand this phrase to mean: ‘it is not 
proper for us to take anyone except You as protectors or 
helpers (Awliya),’ meaning, It is not proper for anyone to 
worship us, for we are Your servants and in need of You.’ This 
meaning is close to the first. 






ibut You gave tliem and their fathers comfort} 

means, You made such a long period of time pass that they 
forgot the Reminder, i.e., they forgot what had been sent down 
to them through the Messengers, calling them to worship You 
alone with no partner or associate.* 
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iand became a lost people.) Ibn ‘Abbas said, “This means, they 
were destroyed.”* 11 Al-Hasan Al-Basri and Malik narrated from 
Az-Zuhri: “There was no good in them.”* 2 * 

And Allah says: 


iThus they will deny you because of what you say;) 

meaning, “those whom you used to worship besides Allah will 
show you to be liars in your claims that they were your 
helpers and protectors bringing you closer to Allah.’ This is 
like the Aydt 


4 k j. pli J-& ji?~ ;> "c>jhi 


iAni who is more astray Hum one who calls on besides Allah, 
such as will not answer him till the Day of Resurrection, and 
who are unaware of their calls to them. And when mankind are 
gathered, they will become their enemies and will deny their 
worshipping.) (46:5-6) 

V» ii /LLLL z l£>) 


ithen you can neither avert nor find help.) 

means: they will not be able to avert the punishment from 
themselves, nor will they be able to help themselves. 

&j) 

$And wiwever among you does wrong,) 
means by associating others in worship with Allah, 


4We shall make him taste a great torment.) 

4 'bJZZj 'ot iXi ~£j) 


111 At-T£.bari 19:248. 
121 At-Tj.bari 19:248. 
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i20. And We never sent before you any of the Messengers but 
verily, they ate food and walked in the markets. And We have 
made some of you as a trial for others; will you have patience? 
And your Lord is Ever All-Seer.} 


All of the Previous Messengers were Human 


Allah tells us about the previous Messengers He sent: they all 
used to eat food needing the nourishment in it. They used to 
go around in the marketplaces seeking to engage in trade and 
earn a livelihood. This should not, however, affect their status 
as Messengers, for Allah gave them good characteristics and 
caused them to speak fine words and do noble deeds, and 
gave them miracles and clear proofs, from which any person 
with sound insight may see the confirmation that what they 
brought from Allah was true. This Ayah is similar to the Ayat, 


A oj n?' A Aj, A* m 


iAnd We sent not before you any but men unto wlwm We 
revealed, from among the people of townships} (12:109). 


iAnd We did not create them bodies that ate not food} (21:8). 

n ^g» . Vi«! \jlj*rj} 


iAnd We have made some of you as a trial for others; will you 
have patience?} 


means, *We test some of you by means of others, so that We 
may see who will be obedient and who will be disobedient.’ 
Allah says: 




iwill you have patience? And your Lord is Ever All-Seer.} 


meaning, He knows who deserves to receive revelation, as 
Allah says elsewhere: 


i&£ y $} 


iAlldh knows best with whom to place His Message} (6:124). 

And He knows who deserves to be guided to the Message with 
which He sent them, and who does not deserve to be guided. 
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are not the angels sent down to us, or why do we not see our 
Lord?" Indeed they think too highly of thetnselves, and are 
scornful xoith great pride.$ 

422. On the Day they will see the angels - no good news will 
there be for the criminals that day. And they will say: "Hijran 
Mahjura."} 

423. And We shall turn to whatever deeds they did, and We 
shall make such deeds as scattered floating particles of dust.} 

424. The dwellers of Paradise will, on that Day, have the best 
abode, and have the fairest of places for repose.} 


The Stubbornness of the Disbelievers 

Allah describes how stubborn the disbelievers were in their 
disbelief when they said: 

4^2Hi' jj 

iWhy are not the angels sent dawn to us,} 

meaning, ‘so that we may see them with our own eyes and 
they may tell us that Muhammad is the Messenger of Allah.’ 
This is like when they said: 

4or you bring Allah and the angels before (us) face to face} 
(17:92). 

Hence they also said: t 

i£j & ')$ 


ior why do we not see our Lord?} Allah said: 


iiS fji js; rt_y a 




4Indeed they think too highly of themselves, and are scornful 
with great pride.} 


And Allah says: 


0f &} 


}And even if We had sent down unto than angels, and the 
dead had spoken unto them...} (6:111) 
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iVerily, those who say: "Our Lord is Allah," and then they 
stand firm, on them the angels will descend (saying): "Fear 
not, nor grieve! But receive the good news of Paradise which 
you have been promised! We lurve been your friends in the life 
of this world and are (so) in the Hereafter. Therein you shall 
have what your souls desire, and therein you shall have what 
you ask far. Entertainment from, the Oft-Forgiving, Most 
Merciful. '>(41:30-32) 

According to an authentic Hadith narrated from Al-Bara’ bin 
‘Azib, the angels say to the believer’s soul (at the time of 
death): “Come out, O good soul in a good body, as you were 
dwelling in it. Come out to rest and pleasant fragrances and 
a Lord Who is not angry.” 111 Other scholars said that the 
Ayah: 


v iSCiLl' jjj. 


iOn the Day they will see the angels - no good neios > 

refers to the Day of Resurrection. This was the view of 
Mujahid, Ad-Dahhak and others. But there is no contradiction 
between these two views, because on both of these days - the 
day of death and the Day of Resurrection - the angels will 
appear to the believers and disbelievers, and they will give glad 
tidings of divine mercy and pleasure to the believers, while 
they will give the disbelievers news that will bring regret and 
sorrow, so there will be no glad tidings for the evildoers and 
criminals on that Day. 


iAtid they (angels) ivill say: "Hijran Mahjura 

The angels will say to the disbelievers: ‘success is forbidden to 
you this day.’ The basic meaning of Al-Hijr is preventing or 
prohibition, hence the word is used in the phrase “Hajara Al¬ 


iiI 


Muslim 4:2202. 
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Qadi ‘Ala Fulan” (or, “The judge prohibited so and so.”) when 
he forbids him to dispose of his wealth in cases of bankruptcy, 
folly, being underage, etc. The name of Al-Hijr (the low 
semicircular wall near the Ka'bah ) is also derived from this 
root, because it prevents people from Tawaf inside it, since 
they have to go behind it. The mind is also called Al-Hijr, 
because it prevents a person from indulging in things that do 
not befit him. In conclusion, the pronoun in the phrase. 



$And they will say} 

refers to the angels. This was the view of Mujahid, ‘Ikrimah, 
Al-Hasan, Ad-Dahhak, Qatadah, ‘Atiyyah Al-‘Awfi, ‘Ata’ Al- 
Khurasani, Khusayf and others; it was also the view favored 
by Ibn Jarir. 11 * Ibn Jarir recorded that Ibn Jurayj said that 
this referred to the words of the idolators.* 2 * 

4On the Day they will see the angels ^ means, they will seek refuge 
from the angels. This is because when disaster and hardship 
struck, the Arabs would say: 

i"Hijran Malijura."} Although there is a point to what Ibn 
Jurayj said, from the context it is unlikely that this is what was 
meant, and the majority of scholars said something different. 

It k Jl 

iAnd We shall turn to whatever deeds they did,} 

This refers to the Day of Resurrection, when Allah will bring 
mankind to account for their deeds, good and bad alike. Allah 
tells us that the deeds which these idolators thought would 
bring them salvation will be of no avail to them, because they 
were not in accordance with the SharVah or Laws of Allah, 
whether in terms of sincere intention or in terms of following 
the Laws set out by Allah. Every deed that is neither sincere 
nor in accordance with the Laws of Allah is futile, and the 

* l * At-Tabari 19:256, Al-Muharrar Al-Wajiz 4:206. 

121 At-Tabari 19:254. 




deeds of the disbelievers are either one or the other, or they 
may include both, in which case they are even less likely to be 
accepted. Allah says: 




4And We shall turn to whatever deeds they did, and We shall 
make such deeds as scattered floating particles of dust.} 

Sufyan Ath-Thawri, narrated from Abu Ishaq, from Al-Harith 
that ‘Ali, may Allah be pleased with him, commented on 
Allah’s saying: 




4and We shall make such deeds as scattered floating particles of 
dust (Habit').} J 

“The rays of the sun when they pass through a small 
aperture.” A similar view was also narrated through a different 
chain of narrators from ‘Ali, and something similar was also 
narrated from Ibn ‘Abbas, Mujahid, ‘Ikrimah, Said bin Jubayr, 
As-SuddI, Ad-Dahhak and others.* 1 ' 

Al-Hasan Al-Basri said, “This refers to the rays coming 
through a small window, and if anyone tries to grasp them, he 
cannot. ”’ 21 Abu Al-Ahwas narrated from Abu Ishaq from Al- 
Hanth that Ali said: “ Haba’ refers to the dust raised by 
animals.” A similar view was also narrated from Ibn ‘Abbas 
and Ad-Dahhak, and this was also said by ‘Abdur-Rahman bin 
Zayd bin Aslam. 




iscattered floating particles of dust (Habd').} 

Qatadah said: “Have you not seen dry trees when they are 
blown by the wind? This refers to those leaves.” 131 

It was narrated that Yala bin Ubayd said: “Ashes or dust 
when it is stirred up by the wind.” In conclusion, all of these 
views are pointing out that the deeds of the disbelievers will be 
like some worthless scattered thing, and will be of no avail to 
them whatsoever. As Allah says: 

m At-Tabari 19:257 258. 

121 At-Tabari 19:257. 

131 At-Tabari 19:258. 
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4 The parable of those who disbelieved in their Lord is that their 
works are as ashes, on which the wind blows furiously) 
(14:18). 






40 you who believe! Do not render in vain your charity by 
reminders of your generosity or by injury,) until His saying: 



}£ & 'fa 


iThey are not able to do anything with what they have earned) 
(2:264). 


Hg j) f iSj jji. £ oiim? 



iAs for those who disbelieved, their deeds are like a mirage in a 
desert. The thirsty one thinks it to be water, until he comes up 
to it, he finds it to be nothing) (24:39). 


The Abode of the People of Paradise 

Allah says: 


1 ) 


iThe dioellers of Paradise will, on that Day, have the best 
abode, and have the fairest of places for repose.) 


meaning, on the Day of Resurrection. 

jli ila fa 


iNot equal are the dwellers of the Fire and the dioellers of the 
Paradise. It is the dwellers of Paradise that will be successful) 
(59:20). 


That is because the people of Paradise will ascend to lofty 
degrees and secure dwellings, so they will be in a place of 
safety, beauty and goodness, 







iAbiding therein - excellent it is as an abode, and as a place to 
rest in.) (25:76) 

The people of Hell will go down to the lowest levels and 



Surah 15_. Al-Furqan (21 - 24) (Partial _263 

continual regret, with all kinds of punishments and torments. 


iEvil indeed it (Hell) is as an abode and as a place to rest 
in >(25:66) 


means, how evil a dwelling place to look at, and how evil an 
abode in which to stay. Allah says: 




-i-CJi 


iThe dwellers of Paradise will, on that Day, have the best 
abode, and have the fairest of places for repose.$ 

meaning, in return for what they have done of acceptable 
deeds, they will attain what they will attain and reach the 
status they will reach, in contrast to the people of Hell, who 
will not have even one deed to their credit that would qualify 
them to enter Paradise and be saved from the Fire. Allah 
points out the situation of the blessed in contrast to that of 
the doomed, who will not enjoy any goodness at all. 

Said bin Jubayr said: “Allah will finish the Judgement 
hallway through the Day, and the people of Paradise will take 
their mid day rest in Paradise and the people of Hell in Hell. 
Allah says: 




iThe dwellers of Paradise will, on that Day, have the best 
abode, and have the fairest of places for repose.$ 

Ikrimah said, “I know the time when the people of Paradise 
will enter Paradise and the people of Hell will enter Hell. It is 
the time which in this world is the time when the late 
forenoon starts and people go back to their families to take a 
siesta. The people of Hell will go to Hell, but the people of 
Paradise will be taken to Paradise and will have their siesta in 
Paradise, and they will be fed the liver of a whale and they will 
all eat their fill. This is what Allah says: 




/ , s 4 f' * i 0*" 
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iThe dwellers of Paradise will, on that Day, have the best 
abode, and have tlte fairest of places for repose. ^ 
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425. And (remember) the Day when the heaven shall be rent 
asunder with clouds, and tlte angels will be sent down, with a 
grand descending.) 

426. The sovereignty on that Day will be the true (sovereignty) 
of the Most Gracious, and it will be a hard Day for the 
disbelievers.) 

427. And (remember) the Day when the wrongdoer will bite at 
his hands, he will say: "Oh! Would that I had taken a path 
with tlw Messenger.") 

426. "Ah! Woe to me! Would that I had never taken so-and-so 
as an intimate friend!”) 

429. "He indeed led me astray from tlw Reminder after it had 
come to me. And Shaytan is to man ever a deserter.") 


The Terrors of the Day of Resurrection, and how the 
Wrongdoers will wish that They had taken a Path with 
the Messenger jg 


Here Allah tells us about the terror of the Day of Resurrection 
and the tremendous events that will happen, including the 
splitting of heavens when they are pierced by the clouds, that 
is the shadow of the magnificent light which dazzles all sight. 
The angels of heaven will come down on that Day and 
surround all creatures at the place of gathering, then the Lord, 
may He be blessed and exalted, will come to pass judgement. 
Mujahid said, “This is as Allah says: 




iDo they then wait for anything other than that Allah should 
come to them in the shadows of the clouds and the angels?)” 
(2:210) m 




111 


At-Tabari 19:260. 
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iThe sovereignty on that Day will be the true (sovereignty) of 
the Most Gracious,} 

This is like the Ayah, 

k <& cp> 

iWhose is the kingdom this Day?: It is Allah's, the One, the 
Irresistable!} (40:16) 

In the Sahih it says: 

•djii jW ‘' i-t~ i» jVl ol^JLUl tjki Jtij ibl jl» 

%\ 1-,/j £jl 'J,\ hk i jjf ui Juji Li 

“Allah, may He be exalted, will fold up the heavens in His 
Right Hand, and will take the earths in His other Hand, then 
He will say: "7 am the Sovereign, I am the Judge. Where are 
the kings of the earth? Where are the tyrants? Where are the 
arrogants 

Je Ly; dl£=y^ 

iand it will be a hard Day for the disbelievers .} 

means it will be very difficult, because it will be the Day of 
justice and the decisive judgement, as Allah says: 

iTndy, that Day will be a hard Day - Far from easy for the 
disbelievers} (74:9-10). 

This is how the disbelievers will be on the Day of Resurrection. 
As for the believers, Allah says: 

iThe greatest terror will not grieve them.} 

c ike &A & pji* k. (yk 

iAnd (remember) the Day when the wrongdoer will bite at his 
hands, he will say: "O! Would that I l\ad taken a path with the 
Messenger."} 

Here Allah tells us of the regret felt by the wrongdoer who 


FathAl-B&ri 11:379, Muslim 4:2148. 
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430. And the Messenger will say: "O wy Lord! Verily , my 
peop/e deserted this Qur'an.”} 

433. 77ius have We made for every Prophet an enemy among 
the criminals. But sufficiexxt is your Lord as a Guide and 
Helper.} 


The Messenger jg will complain against His Opponents 

Allah tells how His Messenger and Prophet Muhammad will 
say: “O my Lord! Verily, my people deserted this Qur'an.” The 
idolators would not listen to the Qur'an, as Allah says: 

4m 535 £3 V 


4A«rf f/iose w /10 disbelieve say: ”Listen not to this Qur'an, and 
make noise in the midst of it ”} (41:26). 


When he would recite Qur'an to them, they would talk 
nonsense or speak about something else, so that they would 
not hear it. This is a form of forsaking it and rejecting it, and 
not believing in it is the same as forsaking it, and not 
pondering its meanings and trying to understand it is the 
same as forsaking it, and not acting upon it and following its 
commandments and heeding its prohibitions is the same as 
forsaking it, and turning away from it in favor of poetiy or 
other words or songs or idle talk or some other way is the 
same as forsaking it. We ask Allah, the Most Generous, the 
Bestower of bounty, the One Who is able to do what He wills, 
to keep us safe from doing that which earns His wrath and to 
use us to do that which will earn His pleasure of preserving 
and understanding His Book, following its commandments 
night and day in the manner which He loves and which 
pleases Him, for He is Generous and Kind. 



iThus have We made for every Prophet an enemy among the 
criminals.} 

means, 'just as there is for you, O Muhammad, those people 
who scorned the Qur'an, so in all the previous nations did 
Allah make for every Prophet an enemy among the criminals, 
who called people to their misguidance and disbelief,' as Allah 
says: 
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4 And so We have 
appointed for every Pro¬ 
phet enemies - Shayatfn 
among mankind and 
Jinn} as stated in 
these two Ayat. 
( 6 : 112 ) 

Allah says here: 

A^rfo LsAz -iitijj $f)} 

iBut sufficient is your 
Lord as a Guide and 
Helper.} 

meaning, for the one 
who follows His 
Messenger jfc and 
believes in His Book, 
Allah will be his 
Guide and Helper in 
this world and the 
Hereafter. Allah says 




$a Guide and Helper.} because the idolators used to try to 
prevent people from following the Qur’an lest anyone be guided 
by it. They wanted their way to prevail over the way of the 
Qur’an. Allah says: 



iThus have We made for every Prophet an enemy among the 
criminals.} 
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432. And those who disbelieve say: ‘‘Why is not the Qur'an 
revealed to him all at once?" Thus, that We may strengthen 
your heart thereby. And We have revealed it to you gradually, 
in stages.} 

433. And no example or parable do they bring, but We reveal 
to you the truth, and the better explanation thereof.} 

434. Those who will be gathered to Hell on their faces, such 
will be in an evil state, and most astray from the path.} 

The Reason why the Qur’an was revealed in Stages, the 
Refutation of the Disbelievers, and their Evil End 

Allah tells us about the many objections raised by the 
disbelievers, their stubbornness, and how they spoke of things 
which were none of their concern. They said: 

4"Why is not the Qur'an revealed to him all at once?”} 

meaning, why was this Qur’an, which was revealed to him, not 
sent down all at one time, as the previous Books, the Tawrah, 
Injll, Zabur and other Divine Books? Allah answered them, 
telling them that it was revealed in stages over twenty-three 
years, according to events and circumstances, and whatever 
rulings were needed, in order to strengthen the hearts of the 
believers, as He says: 

4And (it is) a Qur'an which We have divided (into parts)...} 
(17:106). 

Allah says: 

4-^j 

4that We may strengthen your heart thereby. And We have 
revealed it to you gradually, in stages.} 

Qatadah said it means: “We have explained it.” ‘Abdur- 
Rahman bin Zayd bin Aslam said it means: “We have given its 
interpretation.”* 11 

m 


At-Tabari 19:266. 
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4And no example or similitude do they bring,} 
This means no arguments or doubts, 

0*2 


ibut We reveal to you the truth, and the better explanation 
thereof.} 


They do not say anything in an attempt to oppose the truth, 
but We respond to them with the truth of that same matter, 
more clearly and more eloquently than anything they say. 

Abu ‘Abdur-Rahman An-Nasal recorded that Ibn ‘Abbas 
said, “The Qur'an was sent down all at once to the first 
heaven on Laylatul-Qadr (the Night of Power), then it was 
revealed over twenty years.” 111 Allah says: 




4 And no example or similitude do they bring, but We reveal to 
you the truth, and the better explanation thereof.} and: 




iAnd (it is) a Qur'an which We have divided (into parts), in 
order that you might recite it to men at intervals. And We have 
revealed it by stages} (17:106). 

Then Allah tells us about the terrible state of the disbelievers 
when they are raised on the Day of Resurrection and gathered 
into Hell: 


Lil£5 J) cM} 


iThose who will be gathered to Hell on their faces, such will be 
in an evil state, and most astray from the path.} 


In the Sahih, it is reported from Anas that a man said, “O 
Messenger of Allah, how will the disbeliever be gathered on his 
face on the Day of Resurrection?” The Prophet said: 


}y. *f 4-j xj* otlli ^JJl ip 


“The One Who caused him to walk on his two feet is able to 


m 


An-NasSl in Al-Kubra 6:421. 
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make him walk on his face on the Day of Resurrection 


\ TJ3 Uii is, az J-J- QC 

^ gP (*j»J 

G& ^ C^j l#j 6C f§Q‘ C& && ^'* ustSg 
£2' £ $ jjJj :&<^3 G^i ^=>j 3^ 2 ££> yLy 'fz,U£ % 
^ y bj! L>0^ ==, i j*^ »>y* 


435. And indeed We gave Musa the Scripture, and placed his 
brother Hdriin with him as a helper;} 

436. And We said: "Go you both to the people who have 
denied Our Ayat." Then We destroyed than with utter 
destruction.} 

i37. And Niih’s people, when they denied the Messengers, We 
drowned them, and We made than as a sign for mankind. And 
We have prepared a painful torment for the wrongdoers .} 

438. And (also) "Ad and Thamiid, and the Dwellers of Ar- 
Rass, and many generations in between.} 

439. And for each We put forward examples, and each We 
brought to utter ruin.} 

440. And indeed they have passed by the town on which was 
rained the evil rain. Did they not then see it? Nay! But they 
used not to expect any resurrection.} 


Frightening the Idolators of Quraysh 

Allah threatens the idolators who denied and opposed His 
Messenger Muhammad jg and He warns them of the 
punishment and painful torment He sent upon the previous 
nations who rejected their Messengers. Allah begins by 
mentioning Musa, upon him be peace, whom He sent along 
with his brother Harun as a helper - i.e., as another Prophet 
who helped and supported him - but Fir'awn and his chiefs 
denied them both: 

i<& osp; & $ y>} 

}Allah destroyed them completely, and similar (awaits) the 


111 Ahmad 3:229. 
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disbelievers > (47:10). 

And when the people of Nuh denied him, Allah destroyed them 
likewise, for whoever denies one Messenger denies all the 
Messengers, because there is no difference between one 
Messenger and another. If it had so happened that Allah had 
sent all His Messengers to them, they would have denied them 
all. Allah says: 

<ji>' gu. a g 

iAnd Niih's people, when they denied the Messengers,) 
although Allah sent only NOh to them, and he stayed among 
them for 950 years, calling them to Allah and warning them of 
His punishment, 

m ^ 


iAnd none believed with him, except a few) (11:40). 

For this reason Allah drowned them all and left no one among 
the sons of Adam alive on earth apart from those who boarded 
the boat. 


iand We made them a sign for mankind.) meaning a lesson to be 
learned. This is like the Ayah, 


X& iti t & 6 \) 


iVerily, when the water rose beyond its limits, We carried you 
in the boat. That We might make it a remembrance for you, 
and the keen ear may understand it) (69:11-12), 

which means: We left for you ships that you ride upon to 
travel across the depths of the seas, so that you may 
remember the blessing of Allah towards you when He saved 
you from drowning, and made you the descendants of those 
who believed in Allah and followed His commandments.’ 

4^’ G foj 


iAnd (also) “Ad and Thamud, and the Dwellers of Ar-Rass,) 

We have already discussed their story, which is referred to in 
more than one Surah, such as Surat Al-A‘raf, l}] and there is 
[i| 


See volume four, the Tafsir of Surat Al-A'raf. 
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no need to repeat it here. As for the Dwellers of Ar-Rass, Ibn 
Jurayj narrated from Ibn ‘Abbas about the Dwellers of Ar-Rass 
that they were the people of one of the villages of ThamOd. 11 * 
Ath-Thawri narrated from Abu Bukayr from llcrimah that Ar- 
Rass was a well where they buried ( Rassu ) their Prophet. 121 

iand many generations in between.} means nations, many more 
than have been mentioned here, whom We destroyed. Allah 
said: 

/ /v/ / 4 % /■ \ 


iAnd far each We put forward examples,} 


meaning, *We showed them the proof and gave them clear 
evidence,’ as Qatadah said, “They had no excuse.” 131 




iand each (of them) We brought to utter ruin.} 
means, “We destroyed them completely.’ This is like the Ayah, 

igj ■}». 0? ioyi • di flf} 

iAnd how many generations (Quriin) have We destroyed after 
Niih!} (17:17). 

“Generations” (Qurun) here refers to nations among mankind. 
This is like the Ayah, 

iW&f* & M U % 

iThen, after them, We created other generations (Quriin).} 
(23:42) 

Some defined a generation as being 120 years, or it was said 
that a generation was one hundred years, or eighty, or forty, 
etc. The most correct view is that a generation refers to 
nations who are one another’s contemporaries, living at the 
same time. When they go and others succeed them, this is 
another generation, as it was recorded in the Two Sahihs: 


111 At-Tabari 19:269. 

121 Al-Baghawi 3:369, Al-Qurtubi 13 :32. 
131 At-Tabari 19:272. 
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p y.^ P i y 'j» jjpj' 


«The best of generations is my generation, then the one that 
follows it, then the one that follows tfwfV 11 


VpP Ip' J» *!y*' 


iAnd indeed they have passed by the town on which was rained 
the evil rain.} 


refers to the town of the people of Lut, which was called 
Sodom, and the way in which Allah dealt with it, when He 
destroyed it by turning it upside down and by sending upon it 
the rain of stones of baked clay, as Allah says: 

4 ji** | i&c. 


iAnd We rained on them a rain. And how evil was the rain of 
those who had been warned!} (26:176), 


jdi 






iVerily, you pass by them in the morning. And at night; will 
you not then reflect?} (37:137-138), 


« JPP Q0 

iAnd verily, they were right on the highroad.} (15:76), 

iy4 -P& 00 

iThey are both on an open highway, plain to see} (15:79). 

Allah says: 

i&JZ ^} 

iDid they not then see it?} meaning, so that they might learn a 
lesson from what happened to its inhabitants of punishment 
for denying the Messenger and going against the commands 
of Allah. 

'i 0 
% 

iNay! But they used not to expect any resurrection.} 
means, the disbelievers who passed by it did not learn any 
lesson, because they did not expect any resurrection, i.e., on 

Fath Al-Bari 5:306, Muslim 4:1963. 
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mum ™ gmsm Vi 

* 4, j 2. r ij^ jUllS^ 

^LlLUl4 
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.t _>'*' **'» * 1 <1 > 
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441. And when they see 
you, they treat you only 
in mockery (saying): “Is 
this the one whom Allah 
has sent as a 
Messenger?"} 

442. “He would 
have nearly misled us from our gods, had it not been that we 
were patient and constant in their worship!" And they will 
know, when they see the torment, who it is that is most astray 
from the path!} 

443. Have you seen him who has taken as his god his own vain 
desire? Would you then be a guardian over him?} 

444. Or do you think that most of them hear or understand? 
They are only like cattle - nay, they are even farther astray 
from the path.} 

How the Disbelievers mocked the Messenger i 

Allah tells us how the disbelievers mocked the Messenger jgg 
when they saw him. This is like the Ayah, 
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Tij)-* \jjh£sB jjjjl li^j^ 


iAnd when the disbelievers see you, they take you not except 
for mockery} (21:36), 


which means that they tried to find faults and shortcomings in 
him. Here Allah says: 


<m> IaXaI U'lwA yi io) 


iAnd when they see you, they treat you only in mockery 
(saying): "Is this the one whom Allah has sent as a 
Messenger?"} 

i.e., they said this by way of belittling and tiying to undermine 
him, so Allah put them in their place, and said: 

^ bgj &} 


iAnd indeed Messengers before you were mocked at} (6:10) 
^1 * ] }* cF L il^i u)^ 


iHe would have nearly misled us from our gods,} 

They meant: Tie nearly turned us away from worshipping 
idols, and he would have done so, had we not been patient 
and persevered in our ways.’ So Allah said, warning and 
threatening them: 


iAnd they will know, when they see the torment...} 


They took Their Desires as their gods and were more 
astray than Cattle 

Then Allah tells His Prophet jg that if Allah decrees that 
someone will be misguided and wretched, then no one can 
guide him except Allah, glory be to Him: 

iHave you seen him who has taken as his god his own vain 
desire?} 

meaning, whatever he admires and sees as good in his own 
desires becomes his religion and his way. As Allah says: 
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O* 





Us he then, to whom the evil of his deeds is made fair seeming. 
So that he consider it as good. Verily, Allah sends astray whom 
he wills.) [35:8] 


4%$=v & 


4Would you then be a guardian over him?) 

Ibn ‘Abbas said: “During the Jahiliyyah, a man would worship 
a white rock for a while, then if he saw another that looked 
better, he would worship that and leave the first.” 111 
Then Allah said: 


ikte i 3 



iOr do you think that most of them hear or understand?) 
meaning, they are worse than grazing cattle. Cattle only do 
what they were created to do, but these people were created to 
worship Allah Alone without associating partners with Him, 
but they worship others with Him, even though evidence has 
been established against them and Messengers have been sent 
to them. 


gfc. 0 ,1 .‘ Ji lLU- /W *Li> JJ ill jS jl J> ft) 

62 2Q j4> P 


445. Have you not seen how your Lord spread the shadow. If 
He willed, He could have made it still - but We have made the 
sun its guide.) 

446. Then We withdraw it towards Ourselves - a gradual 
withdrawal.) 

447. And it is He Who makes the night a covering for you, 
and the sleep (as) a repose, and makes the day Nushur.) 


Evidence of the existence of the Creator and the extent 
of His Power 

Here Allah begins explaining the evidence for His existence 
111 Ad-DurrAl-Manthur 6:260. 









little. 11 ' 




q 4' 

^Anrf it is He Who makes the night a covering for you,} 

It covers and conceals all things. This is like the Ayah: 

4By the night as it envelops ^ (92:1). 

4<C- 

iand the sleep a repose,$ means, a halt to movement so that 
bodies may rest. For the faculties and limbs get tired from their 
constant movement during the day when one goes out to earn a 
living. When night comes, and it becomes quiet, they stop 
moving, and rest; so sleep provides a rejuvenation for both the 
body and the soul. 


4and makes the day Nushur} meaning, people get up and go out 
to earn a living and attend to their business. This is like the 
Ayah: 





4It is out of His mercy that He has made for you the night and 
the day that you may rest therein and that you may seek of His 
bounty...} (28:73) 


fip&il- *L ij/ij CtjSf j * j } 

& fit' && li. <&. '■>% * 


448. And it is He Who sends the winds as heralds of glad 
tidings, going before His mercy; and We send down pure Water 
from the sky,} 

449. That We may give life thereby to a dead land, and We 
give to drink thereof many of the cattle and men that We have 
created.} 


111 Ad-Durr Al-Manthur 6:262. 
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^50. And indeed We have distributed it among them in order 
that they may remember the grace of Allah, but most men 
refuse (out of) gratitude.$ 

This is also part of His complete power and supreme 
authority: Allah sends the winds as heralds of glad tidings, 
i.e., they bring the clouds behind them. The winds are of 
many different types, depending on the purpose for which they 
are sent. Some of them form the clouds, others carry the 
clouds or drive them, and others come ahead of the clouds as 
heralds announcing their coming. Some of them come before 
that to stir up the earth, and some of them fertilize or “seed” 
the clouds to make it rain. Allah says: 

« 1 

iand We send down pure water from the sky}, meaning, as a 
means of purifying it. 

Abu Said said, “It was said: “O Messenger of Allah, can we 
perform Wudu’ with the water of the well of Buda'ah? For it is a 
well in which rubbish and the flesh of dogs are thrown. He said: 

<uL>w V 

«Water is pure and nothing makes it impure .» 

This was recorded by Ash-Shafil and Ahmad, who graded it 
Sahih, and also by Abu Dawud and At-Tirmidhi, who graded it 
Hasan, and by An-Nasal. 11 * 

His saying: 

m 

iThat We may give life thereby to a dead land,} 
means, a land that waited a long time for rain. It is devoid of 
vegetation or anything at all. When the rain comes to it, it 
becomes alive and its hills are covered with all kinds of 
colorful flowers, as Allah says: 

«Ul I lijjy 

ibut when We send down water to it, it is stirred to life and 

(1 * Musnad Ash-Shafi‘i 1:21, Ahmad 3:31; Abu Dawud 1:53, Tuhfat 
Al-Ahwadhi 1:203, An-Nasal 1:174 


181 


Surah 25_. Al~Furqan (48 - 50) (Part-19) _ 

growth ...» (41:39). 

His saying: 


We git»e to drink thereof many of the cattle and men that 
We had created.} 

means, so that animals such as cattle can drink from it, and 
people who are in desperate need of water can drink from it 
and water their crops and fruits. This is like the Ayah: 

i‘$tHi li jJu Crt 


iAnd He it is Who sends down the rain after they have 
despaired,$ (42:28) 




-.Ill £. 


3C 31 


iLook then at the effects of Allah's mercy, how He revives the 
earth after its death.} (30:50) 

His saying: 

«*/*> 


iAnd indeed We have distributed it among them in order that 
they may remember} 


means, “We cause rain to fall on this land and not on that, 
and We cause the clouds to pass over one land and go to 
another, where We cause sufficient rain to fall so that its 
people have plenty, but not one drop falls on the first land.’ 
There is a reason and great wisdom behind this. Ibn ‘Abbas 
and Ibn Mas'ud, may Allah be pleased with them said: “One 
year does not have more rain than another, but Allah 
distributes the rain as He wills. Then he recited this Ayah: 



iAnd indeed We have distributed it (rain or water) amongst 
them in order that they may remember the grace of Allah, but 
most men refuse (out of) ingratitude.y* 1 * 

meaning, so that they may be reminded, when Allah brings 


111 At-Tabari 19:280. 
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the dead earth back to life, that He is able to bring the dead 
and dry bones back to life, or that those from whom rain is 
withheld are suffering this because of some sin they have 
committed, so that they may give it up. 

V'» os® & 


ibut ?nost men refuse (out of) ingratitude.} 

Ikrimah said, “This refers to those who say that rain comes 
because of such and such a star.”* 1 * This view of ‘Ikrimah is 
similar to the authentic Hadith recorded in Sahih Muslim; one 
day after a night’s rain, the Messenger of Allah said to his 
Companions: 

Jli lit* OjjJCId 


“Do you know what your Lord says?» 

They said: “Allah and His Messenger know best.” He said: 

jlS ffi \JS f jL i : JU jfji iJlji 

Zsi'y ‘(j; 


“He says: “This morning some of My servants became believers 
in Me, and some becatne disbelievers. As for the one who said. 
We have been given rain by the mercy and grace of Allah,' he 
is a believer in Me and a disbeliever in the stars. As for the one 
who said, We have been given rain by such and such a star,' 
he is a disbeliever in Me and a believer in the stars ."»* 2 * 






& eg jiij ^3 g, Uj & & ^ ^ ^ 

58 <Jn 


451. And had We willed, We would have raised a wamer in 
every town 

452. So obey not the disbelievers, but strive against them with 
the utmost endeavor with it.} 


111 At-Tabari 19:280. 
* 2 * Muslim 1:83. 
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453. And it is He Who has let free the two seas, this is 
palatable and sweet, and that is salty and bitter; and He has set 
a barrier and a complete partition between them.4 

454. And it is He Who has created man from water, and has 
appointed for him kindred by blood, and kindred by marriage. 
And your Lord is Ever All-Powerful to do what He wills.} 


The universality of the Prophet’s Message, how He was 
supported in His Mission and Allah's Blessings to 
Mankind 


Allah says: 

406! 0 4 £3 %} 


4And had We willed, We would have raised a wamer in every 
town.} 

‘Calling them to Allah, but We have singled you out, O 
Muhammad, to be sent to all the people of earth, and We have 
commanded you to convey the Qur’an,’ 


4that I may therewith warn you and whomsoever it may reach} 
(6:19). 


4/J-fty Oi &S} 


4but those of the sects that reject it, the Fire will be their 
promised meeting place} (11:17). 

4Q£ ou 


4that you may warn the Mother of the Towns and all around 
it} (42:7). 

4^^f tijij (j) y _r-Clf tji&J 

4Say : "O mankind! Verily, I am sent to you all as the 
Messenger of Allah..."} (7:158). 

In the Two SahXhs (it is reported that the Prophet jj| said:) 

j^i\ J\ 

«I have been sent to the red and the black .» And: 
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Ji c -ix jj Jj jisj» 


1 • • -A Prophet would be sent to his own people, but I have been 
sent to all of mankind 

Allah says: 

iSo obey not the disbelievers, but strive hard against them with 
it > 

meaning, with the Qur’an. This was the view of Ibn 
‘Abbas. 121 


iwith the utmost endeavour .> This is like the Ayah, 
ite&ij ($£$> 

40 Prophet! Strive hard against the disbelievers and the 
hypocrites (9:73) 

ip p & iji j£3 g 4\ 

4And it is He Who has let free the two seas, this is palatable 
and sweet, and that is salty and bitter 

means. He has created the two kinds of water, sweet and 
salty. The sweet water is like that in rivers, springs and wells, 
which is fresh, sweet, palatable water. This was the view of Ibn 
Jurayj and of Ibn Jarir, and this is the meaning without a 
doubt, for nowhere in creation is there a sea which is fresh 
and sweet. 

Allah has told us about reality so that His servants may 
realize His blessings to them and give thanks to Him. The 
sweet water is that which flows amidst people. Allah has 
portioned it out among His creatures according to their needs; 
rivers and springs in every land, according to what they need 
for themselves and their lands. 


Muslim 1:370, FathAl-Bari 1:634. 
121 At-Tabari 19:281. 
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iand that is salty and bitter meaning that it is salty, bitter and 
not easy to swallow. This is like the seas that are known in the 
east and the west, the Atlantic Ocean and the Straits that lead 
to it, the Red Sea, the Arabian Sea, the Persian Gulf, the China 
Sea, the Indian Ocean, the Mediterranean Sea, the Black Sea 
and so on, all the seas that are stable and do not flow, but they 
swell and surge in the winter and when the winds are strong, 
and they have tides that ebb and flow. At the beginning of each 
month the tides ebb and flood, and when the month starts to 
wane they retreat until they go back to where they started. 
When the crescent of the following month appears, the tide 
begins to ebb again until the fourteenth of the month, then it 
decreases. Allah, may He be glorified, the One Whose power is 
absolute, has set these laws in motion, so all of these seas are 
stationary, and He has made their water salty lest the air turn 
putrid because of them and the whole earth turn rotten as a 
result, and lest the earth spoil because of the animals dying on 
it. Because its water is salty, its air is healthy and its dead are 
good (to eat), hence when the Messenger of Allah jg was asked 
whether sea water can be used for Wudu’, he said: 

^>dl t OJ La JaD 

«/fs water is pure and its dead are lawful .» 

This was recorded by Malik, Ash-Shafi! and Ahmad, and by 
the scholars of Sunan with a good [ Jayyid ) chain of 
narration.* 1 * 


4and He has set a barrier and a complete partition between 
them 

meaning, between the sweet water and the saltwater. 

4a barrier ^ means a partition, which is dry land. 

*** Al-Muwatta’ 1:22, Musnad Ash-Shdfi‘i 1:23, Ahmad 2:361, Abu 
Dawud 1:64, Tuhfat Al-Ahwadhi 1:224, An-Nasal 1:50, Ibn Majah 
1:136. 



ils not He Who has made the earth as a fixed abode, and has 
placed rivers in its midst, and placed firm mountains therein, 
and set a barrier between the two seas? Is there any god with 
Allah? Nay, but most of than know not!) (27:61) 

il 

4And it is He Wlw has created man from water,) 

means, He created man from a weak Nutfah then gave him 
shape and formed him, and completed his form, male and 
female, as He willed. 

m 


A discussion of this term appeared earlier. See the explanation of 
Stirai Al-Hajj 22 :4, and Surat Al-Mu‘minun 23 :13. 
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O 

iand has appointed for him kindred by blood, and kindred by 
marriage.} 

in the beginning, he is someone’s child, then he gets married 
and becomes a son-in-law, then he himself has sons-in-law 
and other relatives through marriage. All of this comes from a 
despised liquid, Allah says: 

iU 4; ’M 


4And your Lord is Ever AU-Powerfd to do what He wills.} 
-fTj if 'ij Y £ ft jt &■&>} 

‘if f \ ^ C ji [rLu ^ J lldUj 

-•iU* ‘it oj—_> ^ «$#>* c^J' J 6 

jf liy^i £ 4 4 , y*—** <iji* 

cj:i- a 3-3 j&n c; $ ^ & & % %<*+ .* 


<55. And they worship besides Allah, that which can neither 
profit them nor harm them; and the disbeliever is ever a helper 
against his Lord.} 

456. And We have sent you only as a bearer of good news and 
a wamer.} 

457. Say: "No reward do I ask of you for this, save that 
whosoever wills may take a path to his Lord.”} 

458. And put your trust in the Ever Living One Who dies not, 
and glorify His praises, and sufficient is He as the All-Knower 
of the sins of His servants,} 

459. Wlw created the heavens and the earth and all that is 
between them in six Days. Then He rose over (Istawa) the 
Tltrone. The Most Gracious! Ask Him, as He is the All- 
Knower.} 

460. And when it is said to them: "Prostrate yourselves to Ar- 
Ralvndn /" They say: "And what is Ar-Rahman? Shall we fall 
down in prostration to tltat which you command us?” And it 
increases in them only aversion.} 
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The Ignorance of the Idolaters 

Allah tells us how ignorant the idolators are; instead of 
worshipping Allah, they worship idols which do not possess 
the power either to harm or benefit. They do this with no 
evidence or proof; the only thing that led them to do this was 
their own whims and desires. So they take these idols as 
protectors and fight for their sake, and they oppose Allah and 
His Messenger ^ and the believers for their sake. Similarly 
Allah says: 

iij. a, 


iand the disbeliever is ever a helper against his Lord.} 

meaning, he is a supporter of Shaytan against the party of 
Allah, but the party of Allah are the ones who will prevail, as 
Allah says: 


pi pAj V p+U <4J> 



4And they have taken besides Allah gods, hoping that they 
might be helped. They cannot help them, but they will be 
brought forward as a troop against those who worshipped 
them.} (36:74-75) 


meaning, the gods which they worshipped instead of Allah 
cannot help them. These ignorant people are troops for the 
idols and are ready to fight for their sake and protect their 
sanctuaries, but in the end the victory will be for Allah and 
His Messenger and the believers, in this world and the 
Hereafter. 


iand the disbeliever is ever a helper against his Lord.} 

Mujahid said: “He supports and helps the Shaytan in 
disobedience towards Allah. 


The Messenger brings Glad Tidings and Warnings 

Then Allah tells His Messenger sg: 

il£j VI dbL.;i Lj} 

4And We have sent you only as a bearer of good news and a 
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wamer.$ 

meaning, a bringer of good news to the believers, a wamer to 
the disbelievers; bringing good news of Paradise to those who 
obey Allah, and bringing warnings of a dreadful punishment 
for those who go against the commandments of Allah. 

4^ jt *S t 

iSay: "No reward do I ask of you for this..."} 

“for conveying this message and this warning, I do not ask for 
any reward from your wealth; I sun only doing this for the sake 
of Allah, may He be exalted.’ 

iTo whomsoever among you who wills to walk straight} 
(81:28). 

d) u' jt 'll} 

isave that whosoever wills, may take a path to his Lord.} 
means, a way and a methodology to be followed. 


The Command to the Messenger ^ to put his Trust in 
Allah, and some of His Qualities 

Then Allah says: 

4o>*i V ifii je j i=yj} 


}And put your tri4St in the Ever Living One Who dies not,} 


meaning, in all your affairs, put your trust in Allah, the Ever- 
Living Who never dies, the One Who 


if# & & % && %% $>$} 


}is the First and the Last, the Most High and the Most Near. 
And He is the All-Knower of everything} (57:3). 

The Eternal, Ever-Lasting, Ever-Living, Self-Sufficient One, the 
Lord and Sovereign of sill things, the One to Whom you should 
always turn. Allah is the One in Whom you should put your 
trust and to Whom you should turn for refuge, He will be 
sufficient for you and will be your helper and supporter, and 
will cause you to prevail. As Allah says: 
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means, He is the Ever-Living Who never dies, He is the 
Creator, Sustainer and Sovereign of all things, Who by His 
might and power created the seven heavens with their vast 
height and width, and the seven earths with their great depths 
and density. 

4lS^ 5' jp •' Jr ^; if) 


iin six Days. Then He rose over the Throne.) 
means, He is running all affairs and He decrees according to 
the truth, and He is the best of those who decide. 


444 > t£3 2 * 


iThen He rose over (lstawd) the Tl\rone. The Most Gracious! 
Ask Him, as He is the AU-Knower.) 
meaning, find out about Him from one who knows most about 
Him, and follow him and take him as your example. It is 
known that there is no one who knows more about Allah than 
His servant and Messenger Muhammad the absolute leader 
of the sons of Adam in this world and the Hereafter, who does 
not speak of his own desire, but conveys revelation revealed to 
him. What he says is true, and he is the leader whose decision 
counts; when there is a dispute, people are obliged to refer to 
him, and whatever is in accordance with his words and deeds 
is right, and whatever goes against them should be rejected no 
matter who says or does it. Allah says: 

4j<£ 4 'pZ 4 ) 

i(And) if you differ in anything among yourselves...) (4:59). 


45ft Jl ,4 a *» j3£ 


iAnd in whatsoever you differ, the decision thereof is with 
Allah) (42:10). 


4%jij ui* 


4And the Word of your Lord has been fulfilled in truth and in 
justice) (6:115). 

meaning, He has spoken the truth and is fair and just in His 
commands and prohibitions. Allah says here: 
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4Ask Him, as He is Al-Knower 


Condemnation of the Idolators 


Then Allah rebukes the idolators who prostrate to idols and 
rivals instead of Allah: 


G $ 0 WW # M <0 


4And when it is said to them: "Prostrate yourselves to Ar- 
Rahman!” They say: "And what is Ar-Rahmdn?"4 

meaning: we do not know Ar-Rahman. They did not like to call 
Allah by His Name Ar-Rahman (the Most Gracious), as they 
objected on the day of (the treaty of) Al-Hudaybiyyah, when 
the Prophet sg told the scribe: 


jjil ^ 0U 

«Write: "In the Name of Allah, Ar-Rahman (the Most 
Gracious), Ar-Ralum (the Most Merciful)."* 


They said, “We do not know Ar-Rahman or Ar-Rahlm. Write 
what you used to write: ‘Bismika Allahumma (in Your Name, O 
Allah).’ ”* 1 ’ So Allah revealed the words: 


\Jt jc u Cj 'f+i, if ijzJ _y iii 


4Say: "Invoke Allah or invoke Ar-Rahman, by whatever name 
you invoke Him (it is the same), for to Him belong the Best 
Names} ( 17 : 110 ). 

meaning, He is Allah and He is the Most Gracious. And in this 
Ayah, Allah said: 

4And ivhen it is said to them: "Prostrate yourselves to Ar- 
Rahman!" They say: "And wlrnt is the Ar-Rahman ?"> 

meaning: we do not know or approve of this Name. 



iShall we fall down in prostration to that which you command 
us?$ 

means, “Just because you tell us to?” 


m 


Ahmad 3:268, similar with Muslim no. 1784. 




"And it increases in them only aversions 

As for the believers, they worship Allah Who is the Most 
Gracious, Most Merciful, and they attribute divinity to Him 
Alone and prostrate to Him. The scholars, agree that it is 
allowed and approved for the reader and the listener to 
prostrate when he reaches this mention of prostration in Surat 
Al-Furqan, and Allah knows best. 


4 { % 32 $ 4 4' 


$ j JS & ti. xfry j4‘ 


46 1. Blessed be He Who has placed in the heaven Al-Buriij, 
and has placed therein a great lamp, and a moon giving light.} 

462. And He it is Who has put the night and the day in 
succession (Khilfatan), for such who desires to remember or 
desires to show his gratitude.} 


Mentioning the Might and Power of Allah 

Here Allah glorifies Himself and praises the beauty He created 
in the heavens of Al-Buruj, the giant stars, according to the 
view of Mujahid, Said bin Jubayr, Abu Salih, Al-Hasan and 
Qatadah.* 1 ' This is like the Ayah, 

4 £-4 Git 

4And indeed We have adorned the nearest heaven with lamps} 
(67:5). 

Allah says: 

4Blessed be He Wlto has placed in the heaven Al-Buriij, and 
has placed therein a great lamp,} 

which is the sun which shines like a lamp, as Allah says: 

4And We have made (therein) a shining lamp} (78:13). 

111 At-Tabari 19:289, Al-Baghawi 3 :374. 
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ifor such who desires to remember or desires to show his 
gratitude.} 


means, He has caused them both to follow one another to 
show the times when His servants should worship Him. So 
whoever misses an act of worship during the night can make 
it up during the day, and whoever misses an act of worship 
(faring the day can make it up during the night. It was 
recorded in a Sahih Haditk. 


k —<■ jl£l Jllllj L.-.j > iiil jl* 

•JP ^ 


uAlfflt spreads forth His Hand at night for the one who has 
done evil during the day to repent, and He spreads forth His 
Hand during the day for the one who has done evil during the 
Jiight to repent V 11 

Mujahid and Qatadah said: “Khilfatari means different, i.e., 
because one is dark and the other is light.” 121 


jte- & Jt,x e; 'o)X ^ gfj 

4 ff li/Oj |^)j 


463. And the servants of the Most Gracious are those who walk 
on the earth Hawna, and when the foolish address them they 
say; "Saldma"} 

464. And those who spend the night in worship of their Lord, 
prostrate and standing.} 

465. And those wlw say: ‘‘Our Lord! Avert from us the 
torment of Hell. Verily, its torment is ever an inseparable, 
permanent punishment."} 

466. Evil indeed it is as an abode and as a place to rest in.} 

467. And those who, when they spend, are neither extravagant 
nor stingy, but are in a just balance between them.} 


I 1 * Muslim 4:2113. 

121 At-Tabari 19:290, 291. 
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Attributes of the Servants of the Most Gracious 

These are the attributes of the believing servants of Allah, 


ithose who walk on the earth Hawna,} 

meaning that they walk with dignity and humility, not with 
arrogance and pride. This is like the Ayah: 

its ^ 


iAnd walk not on the earth with conceit and arrogance...} 
(17:37). 


So these people do not walk with conceit or arrogance or 
pride. This does not mean that they should walk like sick 
people, making a show of their humility, for the leader of the 
sons of Adam (the Prophet) sg used to walk as if he v^s 
coming downhill, and as if the earth were folded up beneath 
him. What is meant here by Hawn is serenity and dignity, as 
the Messenger of Allah jg said: 


Ui [ijtj /jjkx £\j U K sSLSJi !% 

li Uj jjLj i£> 


«When you come to the prayer, do not come rushing in haste. 
Come calmly and with tranquility, and whatever you catch up 
with, pray, and whatever you miss, make it upM 1 ' 


its. t# v0 

iand when the foolish address them they say: "Salama."} 

If the ignorant people insult them with bad words, they do not 
respond in kind, but they forgive and overlook, and say 
nothing but good words. This is what the Messenger of Allah 
Sg did: the more ignorant the people, the more patient he 
would be. This is as Allah says: 


iAnd when they hear Al-Laghw (evil or vain talk), they 
withdraw from it} (28:55). 


111 FathAl-Bari 2 : 453 . 
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Then Allah says that their nights are the best of nights, as He 
says: 


4And those who spend the night in worship of their Lord, 
prostrate and standing.) 

meaning, worshipping and obeying Him. This is like the Ayat 






iTIxey used to sleep but little by night. And in the hours before 
dawn, they were asking for forgiveness) (51:17-18). 


cl 

iTheir sides forsake their beds...) (32:16). 

4»4-' *■*'-> joJc UjLjj ttSI» c~» J^) 


4Is one who is obedient to Allah, prostrating himself or 
standing during the hours of the night, fearing the Hereafter 
and hoping for the mercy of his Lord...) (39:9). 


Allah says: 


0 o(> Xf *■ Ct\0c. lit 4A **. 


4And those who say: “Our Lord! Avert from us the torment of 
Hell. Verily, its torment is ever an inseparable punishment.") 

meaning, ever-present and never ending. 

Al-Hasan said concerning the Ayah, 


4^0- c& 


4Verily, its torment is ever an inseparable, permanent 
punishment.) 

Everything that strikes the son of Adam, then disappears, does 
not constitute an inseparable, permanent punishment. The 
inseparable, permanent punishment is that which lasts as 
long as heaven and earth. 111 This was also the view of 
Sulayman At-Taymi. 121 

_ Qf) 

111 At-Tabari 19:297. 

‘Abdur-Razzaq 3:72. 
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Jr 


*>: 


vn ^ iEvil indeed it is as 


. *>*'-'„✓ 'At' s > »< ^XiK *' s* jfcb *s t '"i 

4 ,+ ' > a! <, ULtf 
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-*■£-> ^.^iv^= =>i i> 0 

'j 0 

3 QjS -> ^ \^jS *\ * [jj * ^ 


iAnd those who, when 
they spend, are neither ex¬ 
travagant nor stingy ...^ 
They are not 
extravagant, spending 
more than they need, 
nor are they miserly 
towards their families, 
not spending enough 

JjjCfc -X% 0jSJ &£-^.-I^. ki on their needs - But 

> > ■ * ^ ^ IT they follow the best 


and fairest way. The 
best of matters are 
those which are 
moderate, neither one 


■go-ii'- 


g mm J 


an 

abode and as a place to 
rest in.} 

means, how evil it 
looks as a place to 
dwell and how evil it 
is as a place to rest. 

pj !Ah. P \ 

fi 


extreme nor the other. 

4l jAy jlf ~s=>j} 

ibut are in a just balance between them.} This is like the Ayah ,, 
^4*—^ '$ lilLt ji xijjkA Aj* Jljf "ij} 

iAnd let not your hand be tied to your neck, nor stretch it 
forth to its utmost reach.}( 17:29) 

SfJ >ii t S pi $ 'oM % 'JA £)} ^ V u$} 

jS^tJ »■•“*) ^ p> 43^ tifti jJjujj >^j yy 

c-u-"-^ iil 3g ^ a- ^ ^ {gjfisJS 

/Oji J^cj Lry ia*-* 5*1 oiy 
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468. And those who invoke not any other god along with 
Allah, nor kill such person as Allah has forbidden, except for 
just cause, nor commit illegal sexual intercourse - and whoever 
does this shall receive Athdmaf 

469. The torment will be doubled for him on the Day of 
Resurrection, and he will abide therein in disgrace;4 

470. Except those who repent and believe, and do righteous 
deeds; for those, Allah will change their sins into good deeds, 
and Allah is Oft-Forgiving, Most Merciful.$ 

471. And whosoever repents and does righteous good deeds; 
then indeed he has repented to Allah Matabaf 

The Attributes of the Servants of the Most Gracious 
include avoiding Shirk, Murder and Zina 

Imam Ahmad recorded that ‘Abdullah bin Mas‘ud said, “The 
Messenger of Allah was asked which sin is the most 
serious?” He said: 

(•That you appoint a rival to Allah when He has created you 
He asked, “Then what?” He said: 

«That you kill your child for fear that he may eat with you .» 

He said, “Then what?” He said: 

diljU- aJLL*- j?® 

iThat you commit adultery with your neighbor's wife .» 
‘Abdullah said, “Then Allah revealed, confirming that: 

4And those who invoke not any other god along with 
Allah.... K’ 111 

This was also recorded by An-Nasal,* 2 ' and by Al-Bukhari 


**' Ahmad 1:380. 

* 2 * An-Nasal in Al-Kubra 6:420. 
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and Muslim. 111 

It was narrated that Said bin Jubayr heard Ibn ‘Abbas 
saying that some of the people of Shirk killed a great deal and 
committed Zina, a great deal, then they came to Muhammad jg 
and said: “What you are saying and calling people to is good, 
if only you would tell us that there is a way to expiate for 
what we have done.” Then the Ayah: 

i^t 4ii £ <£>£0 v 

4 And those who invoke not any other god along with Allah...} 
was revealed, as was the Ayah, 

4S<jy: "O My servants who have transgressed against 
themselves!"} (39:53). 121 

jlij Jij} 

4and whoever does this shall receive Athdma.} 

It was recorded that ‘Abdullah bin ‘Amr said: “Athdma is a 
valley in Hell.”* 3 * ‘Ikrimah also said that Athdma refers to 
valleys in Hell in which those who commit unlawful sexual 
acts will be punished. This was also narrated from Said bin 
Jubayr and MujahidJ 4 ' As-Suddi said that Athdma referred to 
punishment, which is closer to the apparent meaning of the 
Ayah. This interpretation makes it interchangeable with what 
comes next, the Ayah: 

ri 4&53f 'i 

4The torment will be doubled for him on the Day of 
Resurrection,} i.e., repetitive and intensified. 

j5 Zb} 

4 and he will abide therein in disgrace;} scorned and humiliated. 

4^b &cs vt * 

^ Fath Al-Bari 12:116, Muslim 1 :90 91. 

* 2 * At-Tabari 9:414. 

131 At-Tabari 19:308. 

(4) At-Tabari 19:308. 
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iExcept those who repent and believe, and do righteous deeds;} 

means, those who do these evil deeds will be punished in the 
manner described, 


iExcept those who repent}, that is; those who repent in this world 
to Allah from all of those deeds, for then Allah will accept their 
repentance. This is evidence that the repentance of the mur¬ 
derer is acceptable, and there is no contradiction between this 
and the Ayah in Surat An-Nisa ': 


■f i—jii; &} 


iAnd whoever kills a believer intentionally} (4:93), 


because even though this was revealed in Al-Madlnah, the 
meaning is general, and it could be interpreted to refer to one 
who does not repent, because this Ayah states that forgiveness 
is only for those who repent. Moreover Allah says: 


ite A 4$ & c & * XA J jA -i dSf 


iVerily, Allah forgives not that partners should be set up with 
Him, but He forgives except that to whom He wills} (4:48). 


And in the authentic Sunnah, it is reported from the 
Messenger of Allah that the repentance of a murderer is 
acceptable, as was stated in the story of the person who killed 
one hundred men and then repented, and Allah accepted his 
repentance, and other Hadiths . ,l1 


iC^ 3 '<& 'it 


ifor those, Allah will change their sins into good deeds, and 
Allah is Oft-Forgiving, Most Mercifid.} 


Imam Ahmad recorded that Abu Dharr, may Allah be pleased 
with him, said, “The Messenger of Allah ^ said: 


J! 'jSA'j IJ0I ^ J*t '/A 

: -J :JU i Uj 4,^)1 j\lS 

'i 11 tej & 4'^ f>: 


t 1 * Al-Bukh&ri no. 3470, and Muslim no. 7008. 
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cl* '-r'J ^ iu j)i : Jlili illLi ijjj ^ ^S2J jf 

«llf» lil^t V JUif 


«/ know the last person who will be brought forth from Hell, 
and the last person who will enter Paradise. A man will be 
brought and it will be said, "Take away his major sins and ask 
him about his minor sins." So it will be said to him: "On such 
and such a day, you did such and such, and on such and such 
a day, you did such and such." He will say, "Yes, and he will 
not be able to deny anything." Then it will be said to him: 
"For every evil deed you now have one good merit." He will 
say: "O Lord, I did things that I do not see here."* 

He (Abu Dharr) said: “And the Messenger of Allah jg 
smiled so broadly that his molars could be seen.”* 11 
Muslim recorded it. 121 


Ibn Abi Hatim recorded that Abu Jabir heard Makhal say, 
“A very old man with sunken eyes came and said, ‘O 
Messenger of Allah, a man betrayed others and did 
immoral deeds, and there was no evil deed which he did 
not do. If (his sins) were to be distributed among the 
whole of mankind, they would all be doomed. Is there any 
repentance for him?” The Messenger of Allah said: 


oHave you become Muslim ?* 

He said, “As for me, I bear witness that there is no God 
but Allah Alone, with no partner or associate, and that 
Muhammad is His servant and Messenger.” The Prophet 
M said: 

Jjllj iJjJiS U dll 

'‘Allah will forgive you for whatever you have done like that, 
and will replace your evil deeds with good merits .» 

The man said: “O Messenger of Allah, even my betrayals 
and immoral actions?” The Prophet said: 


111 Ahmad 5:170. 
121 Muslim 1:177. 





«Even your betrayals and immoral actions .» 

“The man went away saying ‘La ilaha illalldh * and ‘Allahu 
Akbar." il] 

Allah tells us how His mercy extends to all His creatrues, and 
that whoever among them repents to Him, He will accept his 
repentance for any sin, great or small. Allah says: 

\ ^ <£& 

{And whosoever repents and does righteous good deeds; then 
indeed he has repented to Allah Mataba.} 
meaning, Allah will accept his repentance. This is like the 
Ayat 

iil iif jjOC-Ji _>j ■» .4» | pdai jl 

iAnd whoever does evil or wrongs himself but afterwards seeks 
Allah's forgiveness, he will find Allah Oft-Forgiving, Most 
Merciful} (4:110). 

4-2^ jli ii' i) iify 

iKnow they not that Allah accepts repentance from His 
servants?...^ (9:104). 

at [ £ —*> 'i 

iSay: "O My servants who have transgressed against 
themselves! Despair not of the mercy of Allah. (39:53) - for 
those who repent to Him. 

'i) iv* lv 'ijj V 

o; U Osjfe lirj6 

<(72. And f/iose who do not bear witness to falsehood, and if 
they pass by some evil play or evil talk, they pass by it with 


hi ibn Abi Hatim and Ad-Durr Al-Manthur 6:281. This narration is not 
authentic. There is a similar, but shorter narration from Anas, 
recorded by Abu Yala, Al-Bazzar, and At-Tabarani. 



2 04 


Tafsir Ibn Kathir 


dignity.} 

i73. And those who, when they are reminded of the Aydt of 
their Lord, fall not deaf and blind thereat.} 

474. And those who say: "Our Lord! Bestow on us from our 
wives and our offspring the comfort of our eyes, and make us 
leaders of those who have Taqwa.”} 

More Attributes of the Serv&nts of the Most Gr&cious 

These are further attributes of the servants of the Most 
Gracious. They do not bear witness to falsehood, including 
lies, immorality, disbelief, foul speech and false words. ‘Amr 
bin Qays said, this refers to gatherings of sexual immorality. It 
was said that the Ayah, 

v> 

4 And those who do not bear witness to falsehood,} 
refers to giving false testimony, which means lying deliberately 
to someone else. It was recorded in the Two Sahihs that Abu 
Bakrah said, “The Messenger of Allah said three times: 

Jl Vl» 

“Shall I not tell you of the greatest of major sms?» 

We said, “Of course, O Messenger of Allah.” The 
Messenger of Allah said: 

<i>L 

«Associating others in worship with Allah and disobeying one's 
parents .» 

He was lying down, then he sat up and added: 

1 jA Jl fcl & Vi ijjjjl jy'j 

“Beware false speech, and bearing witness to falsehood .» 

and he kept repeating it until we thought, would that he 
would stop.”* 11 

From the context it seems that what is meant by those who do 
not bear witness to falsehood is those who do not attend it or 

111 Path Al-Bari 5:309, Muslim 1:91. 
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are not present when it happens. Allah says: 

its*- iv A & *0 

iand if they pass by some evil play or evil talk, they pass by it 
with dignity.} 

They do not attend where falsehood occurs, and if it so 
happens that they pass by it, they do not let it contaminate 
them in the slightest. Allah says: 

\J0 


ithey pass by it with dignity.} 

iAnd those who, when they are reminded of the Ayat of their 
Lord, fall not deaf and blind thereat.} 

This is also a characteristic of the believers, 

j~£j fej tiClj A? jC* *H 


iThose who, when Allah is mentioned, feel a fear in their 
hearts and when His Ayat are recited unto them, they increase 
their faith; and they put their trust in their Lord.} (8:2) 


Unlike the disbelievers. When they hear the Words of Allah, 
they are not affected by them or moved to change their ways. 
They persist in their disbelief, wrongdoing, ignorance and 
misguidance, as Allah says: 


IjUi: <<S & £ ste bP Z <>0 

(A ^0 4 $'& 


di 


» - 



iAnd whenever there comes down a Surah, some of them say: 
“Which of you has had his faith increased by it?" As for those 
who believe, it has increased their faith, and they rejoice. But as 
for those in whose hearts is a disease, it will add doubt to their 
doubt} (9:124-125). 


i^s 0 


ifall not deaf and blind thereat.} means, unlike the disbelievers 
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who, when they hear the Ayat of Allah, are not moved by them, 
but continue as they are, as if they did not hear them but are 
deaf and blind. 

His saying: 





4 And those who say: "Our Lord! Bestow on us from our wives 
and our offspring the comfort of our eyes... "4 

means those who ask Allah to bring forth from their loins 
offspring who will obey Him and worship Him and not 
associate anything in worship with Him. Ibn ‘Abbas said, “This 
means (offspring) who will strive to obey Allah and bring them 
joy in this world and the Hereafter. ” 11 * 

Imam Ahmad recorded that Jubayr bin Nufayr said: “We sat 
with Al-Miqdad bin Al-Aswad one day, and a man passed by 
and said, “How blessed are these two eyes which saw the 
Messenger of Allah 5 §! Would that we had seen what you saw 
and witnessed what you witnessed.” Al-Miqdad got angry, and 
I was surprised, because the man had not said anything but 
good. Then he turned to him and said, “What makes a man 
wish to be present when Allah had caused him to be absent, 
and he does not know how he would have behaved if he had 
been there? By Allah, there are people who saw the Messenger 
of Allah 5 gg, and Allah will throw them on their faces in Hell 
because they did not accept him or believe in him. Are you not 
grateful that Allah brought you forth from your mothers’ 
wombs believing in your Lord and in what your Prophet 
brought, and that the test went to others and not to you? 
Allah sent His Prophet jgg during the most difficult time that 
any Prophet was ever sent, after a long period of ignorance, 
when the people could see no better religion than the worship 
of idols, and he brought the Criterion which distinguishes 
truth from falsehood and which would separate a father from 
his son. A man would realize that his father, son or brother 
was a disbeliever, and since Allah had opened his heart to 
Faith, he knew that if his relative died he would go to Hell, so 
he could not rest knowing that his loved one was in the Fire. 
This is what Allah referred to in the Ayah, 


m 


At-Tabari 19:318. 


207 


Surah 25. Al-Furqdn (75 - 77) ( Partl9 ) 



4 And those who say: "Our Lord! Bestow on us from our wives 
and our offspring the comfort of our eyes..."4 

Its chain of narrators is Sahih, although they did not report 
it.' 1 ’ 




4and make us leaders of those who have Taqwa.} 


Ibn ‘Abbas, Al-Hasan, As-Suddi, Qatadah and Rabi‘ bin Anas 
said: “Leaders who would be taken as examples in good.” 12 ’ 

Others said: “Guides who would call others to goodness.” 
They wanted their worship to be connected to the worship of 
their children and offspring, and their guidance to go beyond 
themselves and benefit others. This would be more rewarding 
and a better end, as it was recorded in Sahth Muslim from 
Abu Hurayrah, may Allah be pleased with him, that the 
Messenger of Allah j|t said: 


* £& ,jU j\ iJj ajj JA Nl iJLU ^1 oU till 

A3JLu? J 1 Itjju {jA 


o When a son of Adam dies, his deeds cease apart from three: a 
righteous child who will pray far him, knowledge from which 
others may benefit after him, or ongoing charity. »' 3 ’ 


Ca 
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475. Those will be rewarded with the highest place because of 
their patience. Therein they shall be met with greetings and the 
word of peace and respect.} 

476. Abiding therein - excellent it is as an abode, and as a 
place to rest in.} 


Ahmad 6:2. 

121 At-Tabari 19:319. 
• 3| Muslim 3:1255. 





^77. Say: "My Lord pays attention to you only because of your 
invocation to Him. But now you have indeed denied. So the 
torment will be yours forever."'} 


The Reward of the Servants of the Most Gracious, and a 
Warning to the People of Malglcuii 

After mentioning the beautiful attributes of His believing 
servants, and their fine words and deeds, Allah then says: 

4 & 0 } 

iThose} meaning, the people who are described in this manner, 
iwill be rewarded} on the Day of Resurrection, 

iwith the highest place}, which is Paradise. Abu Jafar Al-Baqir, 
Said bin Jubayr, Ad-Dahhak and As-SuddI said, “It was so 
called because of its elevation.” 

Q} 

ibecause of their patience.} means, their patience in doing what 
they did. 

<£$»} 

iTherein they shall be met} means, in Paradise. 

< 14 } 

iwith greetings and the word of peace and respect.} 

This means that they will be greeted first with words of 
welcome and honor. Peace will be theirs and they will be 
wished peace. And angels shall enter unto them from every 
gate, saying, “Peace be upon you for that you persevered in 
patience! Excellent indeed is the final home!” 

iAbiding therein} means, they will settle there and never leave 
or move or die, they will never exit or wish to move to 
somewhere else. This is like the Ayah, 
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S c ft j£tr ^ y t i\f} 


iAnd those who are blessed, they will be itt Paradise, abiding 
therein for all the time that the heavens and the earth endure > 


(11:108). 


it i5ij 1^2 ZLL} 


4.excellent it is as an abode, and as a place to rest in.} 

Its appearance is beautiful and it is a good place in which to 
rest and to dwell. Then Allah says: 




iSay: “My Lord pays attention to you only because of your 
invocation to Him..."} 

meaning, He would not care to pay attention to you if you did 
not worship Him, for He only created mankind to worship Him 
Alone and to glorify Him morning and evening. 

His saying: 


iBut now you have indeed denied.} “O you disbelievers.” 

*-&->} 


4So the torment will be yours forever.} 

So your denial will remain with you forever, i.e., it will lead to 
your punishment, doom and destruction in this world and the 
Hereafter. This also refers to the day of Badr, as it was 
interpreted by ‘Abdullah bin Mas'ud, Ubayy bin Ka'b, 
Muhammad bin Ka'b Al-Qurazi, Mujahid, Ad-Dahhak, 
Qatadah, As-SuddI and others.* 1 * 

4 So the torment will be yours forever.} 

Al-Hasan Al-Basri said: “The Day of Resurrection.”* 2 * And 
there is no conflict between the two interpretations. 

This is the end of the Tafsir of Surat Al-Furqan, all praise 
and thanks are due to Allah. 


* l * At-Tabari 19:324, ‘Abdur-Razz&q 3:72. 
* 2 * Ad-Durr Al-Manthur 6:287. 



211 


The Tafsir of Surat Ash-Shu ( ara 9 
(Chapter - 26) 

Which was revealed in Makkah 

(In the Tafsir that was narrated from Malik it was said that 
this Surah is also known as Surat Al^Jami'ah) 



In the Name of Allah, the Most Gracious, the Most Merciful. 
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41. Ta Sin Mini.) 

42 . 77i£S£ are Ayat of 
the Book Mubin.) 

43. It may be that you 
are going Bdkhi' your¬ 
self, that they do not 
become believers.) 


44. If We will, We could send down to them from the heaven a sign, 


to which they would bend their necks in humility.) 
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45. And never comes there unto them a Reminder as a recent 
revelation from the Most Gracious, but they turn away 
therefrom.} 

48. So, they have indeed denied, then the news of what they 
mocked at will come to them.} 

47. Do they not observe the earth - how much of every good 
kind We cause to grow therein?} 

48 . Verily, in this is an Ayah, yet most of them are not 
believers.} 

49. And verily your Lord, He is truly the All-Mighty, the 
Most Merciful.} 


The Qur’an and the Disbelievers turning away; They 
could be compelled to believe if Allah so willed 

At the beginning of the explanation of Surat Al-Baqarah we 
discussed the letters which appear at the beginning of some 
Surahs. Allah’s saying: 

iThese are the Ay at of the Book Mubin.} 

means, these are the verses of the Clear Qur’an, i.e. the clear 
and unambiguous Book which distinguishes between truth 
and falsehood, misguidance and guidance. 



41 1 may be that you are going Bakhi' yourself,} 

means, destroy yourself - because of your keenness that they 
should be guided and your grief for them. 

4b&£ m "$ 1 ^ 


4 that they do not become believers.} 

Here Allah is consoling His Messenger ^ for the lack of faith 
of those among the disbelievers who do not believe in him. 
This is like the Ayat 


Xyjr 9 - ^ tiUJto Vp-A-iJ ^iy 


4So destroy not yourself in sorrow for them} (35:8). 


Surah 26. Ash-ShM’arfl* (1 - 9) (Part-19) 
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iPerhaps, you would Bakhi' yourself, over their footsteps, 
because they believe not in this narration} (18:6). 

Mujahid, ‘Ikrimah, Qatadah, ‘Atiyyah, Ad-Dahhak, Al-Hasan 
and others said that: 


& &} 


ilt may be that you are going Bakhi' yourself,} 
means, Tall yourself. 1 * 1 ' 

Then Allah says: 




ilf We will, We could send down to them from the heaven a 
sign, to which they would bend their necks in humility.} 

meaning, ‘if We so willed, We could send down a sign that 
would force them to believe, but We will not do that because 
We do not want anyone to believe except by choice.’ Allah 
says: 


m 


a- o- 1 


& 


& 
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iAnd had your Lord willed, those on earth would have 
believed, all of them together. So, will you then compel 
mankind, until they become believers.} (10:99) 


£ ; -> f'j 


(A 

iil 


'M &. Juj XL jij> 


iAnd if your Lord had so willed, He could surely, have made 
mankind one Ummah...} (11:118) 

But Allah’s will has acted, His decree has come to pass, and 
His proof has been conveyed to mankind by mission of 
Messengers and the revelation of Books to them. Then Allah 
says: 


tar ~ 0* *1 & » £ oj 


iAnd never comes there unto them a Reminder as a recent 
revelation from the Most Gracious, but they turn away 
therefrom.} 


|i| 


At-Tabari 19:330, Ad-Durr Al-Manthur 6:360. 
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the Creator of all 
things. He spread out 
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L 4 f/ie Mosf Merciful.} 

means, towards His creation, for He does not hasten to punish 
the one who sins, but He gives him time to repent, *and if he 
does not, then He seizes him with a mighty punishment. Abu 
Al-‘Aliyah, Qatadah, Ar-Rabf bin Anas and Ibn Ishaq said: “He 
is Almighty in His punishment of those who went against His 
commands and worshipped others besides Him.”* 11 Said bin 
Jubayr said: “He is Most Merciful towards those who repent to 
Him and turn to Him.” 

t3u5 i>\ Cf) j6 ft $ h*y && 

X>i* Gli ^Jj^S^LLLs ^ma tiiilL L*j& j6 ^ 

111 At-Tabari 33:304, 3:260, 5 :51 1 . 
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xjf. cJ 'S if5<* 


110. And (remember) when your Lord called Musa (saying): 
"Go to the people who are wrongdoers."} 

111. "The people of Fira'wn. Will they not have Taqwd?"} 

112. He said: "My Lord! Verily, I fear that they will deny 
me,”} 

113. "And my breast straitens, and my tongue expresses not 
well. So send far Harun."} 

i!4. "And they lutve a charge of crime against me, and I fear 
they will kill me.’’} 

115. (Allah) said: "Nay! Go you both with Our signs. Verily, 
We shall be with you, listening."} 

116. "And go both of you to Fira’wn, and say: ’We are the 
Messengers of the Lord of Al-Alamin,'} 

117. 'So allow the Children of Israel to go with us.’"} 

118. (Fir'awn) said (to Miisd): "Did we not bring you up 
among us as a child? And you did dwell many years of your 
life with us."} 

i!9. "And you did your deed, which you did. While you were 
one of the ingrates."} 

420. Miisd said: "I did it then, when I was in error."} 

421 . "So, I fled from you when I feared you. But my Lord has 
granted me HukmJ J} and made me one of the Messengers."} 

422. "And this is the past favor with which you reproach me, 
- that you have enslaved the Children of Israel.”} 


Between Musa and Fir'awn 

Allah tells us what He commanded His servant, son of Imran 
and Messenger Musa, peace be upon him, who spoke with 

m 


See Ayah no. 83 as follows later. 



Surah 26 . As/i-S/m'arfl' (10 - 22) (Pgrhl91 
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Him, to do, when He called him from the right side of the 
mountain, and conversed with him, and chose him, sent him, 
and commanded him to go to Fir‘awn and his people. Allah 
says: 


J ^ hjj JB |»y fjii' 

J t30*H jri*v 

4 $*££ 


{And when your Lord called Musa: "Go to the people who are 
wrongdoers. The people of Fir'awn. Will they not have 
Taqwa?" He said: "My Lord! Verily, I fear that they will deny 
me. And my breast straitens, and my tongue expresses not 
well. So send for Harun. And they have a charge of crime 
against me, and I fear they will kill me."} 

So, Musa asked Allah to remove these difficulties for him, as 
he said in Surah Ta Ha: 




{Musa said: "O my Lord! Open for me my chest. And ease 
my task for me.") (20:25-26) 

until: 



{You are granted your request, O Musa!) (20:36) 

4 ■ ijU-li $6 fij) 

{And they have a charge of crime against me, and I fear they 
will kill me.) 

because he had killed that Egyptian, which was the reason 
that he left the land of Egypt. 


{(Allah) said: "Nay!...") Allah told him: do not be afraid of 
anything like that. This is like the Ayah, 


«£Ui c&j jut jsils 


{Allah said: "We will strengthen your arm through your 
brother, and give you both power) meaning, proof; 
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Surah 26. Ash-ShiM (22 - 28) (Part-19) 


manner: you killed one of our men and denied our favors to 
you.’ So he said to him: 

iWhile you were one of the ingrates.} 

meaning, one of those who deny favors. This was the view of 
Ibn ‘Abbas and ‘Abdur-Rahman bin Zayd bin Aslam, and was 
the view favored by Ibn Jarir.*' 1 

4^1 UliJ 


i(Miisa) said: "I did it then...”} meaning, at that time, 

Oi $1^ 


iwhen I was in error.} meaning, before revelation was sent to 
me and before Allah made me a Prophet and sent me with this 
Message.’ 




iSo, I fled from you when I feared you. But my Lord has 
granted me Hukm, and made me one of the Messengers.} 

means, *the first situation came to an end and another took its 
place. Now Allah has sent me to you, and if you obey Him, 
you will be safe, but if you oppose Him, you will be destroyed.’ 
Then Musa said: 




}And this is the past favor with which you reproach me, - that 
you have enslaved the Children of Israel.} 


meaning, *whatever favors you did in bringing me up are offset 
by^ the evil you did by enslaving the Children of Israel and 
using them to do your hard labor. Is there any comparison 
between your favors to one man among them and the evil you 
have done to all of them? What you have mentioned about me 
is nothing compared to what you have done to them.’ 


u. S» ju» 


k & pp & jtt p JB 


m 


At-Tabari 19:340. 
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p? 4 te; g *ps ojz 4.J J6 y -4 #A, 
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<23. Fir'awn said: "And what is the Lord of Al-Alamin?"} 

424. (Musa) said: "The Lord of the heavens and the earth, and 
all that is between them, if you seek to be convinced with 
certainty."} 

425. (Fir'awn) said to those around : "Do you not hear (what 
he says)?”} 

426. (Musa) said: "Your Lord and the Lord of your ancient 
fathers!"} 

427. (Fir'awn) said: "Verily, your Messenger who has been 
sent to you is a madman!"} 

428. (Musa) said: "Lord of the east and the west, and all that 
is between them, if you did but understand!"} 

Allah tells us about the disbelief, rebellion, oppression and 
denial of Fir'awn, as He says: 

4o*«LJ' 4y 


i(Fir'awn said:) "And what is the Lord of the ‘Alamin?"} 
This is because he used to say to his people: 

4>_ ijj |v£==<J c -Uc (*} 

41 know not that you have a god other than me.} (28:28) 


4Thus he fooled his people, and they obeyed him.} (43:54) 

They used to deny the Creator, may He be glorified, and they 
believed that they had no other lord than Fir'awn. When MQsa 
said to them: “I am the Messenger of the Lord of the worlds,” 
Fir'awn said to him, “Who is this who you are claiming is the 
Lord of Al-'Alamin other than me?” This is how it was 
interpreted by the scholars of the Salaf and the Imams of later 
generations. As-Suddi said, “This Ayah is like the Ayah, 


a# $ jte l23j fA &} 


4(Fir‘awn) said: "Who then, O Musa, is the Lord of you 



Surah 26 . Ash-Shu'ara' (23 - 28) (Part-19 „ 
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two?" He said: "Our Lord is He Who gave to each thing its 
form and nature, then guided it aright."} (20:49-50) 

Those among the philosophers and others who claimed that 
this was a question about the nature or substance (of Allah] 
are mistaken. Fir‘awn did not believe in the Creator in the first 
place, so he was in no position to ask about the nature of the 
Creator; he denied that the Creator existed at all, as is 
apparent from the meaning, even though proof and evidence 
had been established against him. When Fir'awn asked him 
about the Lord of Al-'Alamin, Musa said: 

4 &* Cj jfHij 4J 

4(Musd) said: "The Lord of the heavens and the earth, and all 
that is between them..."} 

meaning, the Creator, Sovereign and Controller of all that, 
their God Who has no partner or associate. He is the One Who 
has created all things. He knows the higher realms and the 
heavenly bodies that are in them, both those that are 
stationary and those that move and shine brightly. He knows 
the lower realms and what is in them; the oceans, continents, 
mountains, trees, animals, plants and fruits. He knows what 
is in between the two realms; the winds, birds, and whatever 
is in the air. All of them are servants to Him, submitting and 
humbling themselves before Him. 

iifyou seek to be convinced with certainty.} 

means, if you have believing hearts and clear insight. At this, 
Fir'awn turned to the chiefs and leaders of his state around 
him, and said to them - mockingly expressing his disbelief in 
Musa: 

4"Do you not hear?"} meaning, ‘are you not amazed by what 
this man is claiming - that you have another god other than 
me?’ Mfis& said to them: 

4j$x 

4 Your Lord and the Lord of your ancient fath rs!} 
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meaning, the One Who created you and your forefathers, those 
who came before Fir'awn and his time. 


4X} 


4He said} that is, Fir'awn said: 

i'ojZ 5J a# Q& & 

iVerily, your Messenger who has been sent to you is a 
madman!} 

meaning, there is no sense in his claim that there is any god 
other than me!* 

4tt} 


4(Miisa) said} - to those in whose hearts Fir'awn had planted 
doubts: 


ft 4 fcg Cj ic} 


4Lord of the east and t)ie west, and all that is between them, if 
you did but understand!} 


‘He is the One Who made the east the place where the 
heavenly bodies rise, and made the west the place where they 
set; this is the system to which He has subjugated all the 
heavenly bodies, stationaiy and moving. If what Fir'awn claims 
is true, that he is your lord and your god, then let him turn 
things around so that the heavenly bodies set in the east and 
rise in the west.’ This is similar to the Ayah, 


‘i p lij py\ <5^ H iil i-jti £>1 4 pOx & 

irt db !_) ■« 4b il -dSji JS C~*'j ^ Jtt c . . Jj 
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4who disputed with Ibrahim about his Lord, because Alldlt had 
given him the kingdom? When Ibrahim said: “My Lord is He 
Who gives life and causes death." He said, "1 give life and 
cause death." Ibrahim said, "Verily, Allah brings the sun from 
the east. So cause it to rise from the west."} (2:258) 

So when Fir'awn was defeated in debate, he resorted to the 
use of his force and power, believing that this would be 
effective in dealing with Mtisa, peace be upon him, so he said, 
as Allah tells us: 



Surah 26. Ash-Shu'ara (29 - 37) (Part-19) 
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<29. He sou/; "// you c/ioose a god other than me, l will 
certainly put you among the prisoners.”} 

430. He said: "Even if I bring you something manifest?"} 

431. He said: “Bring it forth then, if you are of the truthful!"} 

432. So he threw his stick, and behold, it was a serpent, 
manifest.} 

433. And he drew out his hand, and behold, it was white to all 
beholders!} 

434. He said to the chiefs around him: “Verily, this is indeed a 
well-versed sorcerer.”} 

435. “He wants to drive you out of your land by his sorcery: 
what is it then that you command?"} 

436. They said: "Put him off and his brother (for a while), and 
send callers to the cities;"} 

437. "To bring up to you every well-versed sorcerer."} 


After the Rational Proof, Fir*awn resorts to Force 

When proof had been established against Fir‘awn, clearly and 
rationally, he resorted to using force against MUsa, thinking 
that after this there would no further room for discussion. So 
he said: 


4jiyv^K Si jjji ojjli oi} 


4 // you choose a god other than me, 1 will certainly put you 
among the prisoners.} 

To this, Musa responded: 

jilsH jhty 

4Even if I bring you something manifest?} meaning, clear and 
definitive proof. 



uCi IjjS ^56 ^ 6j iJj o\i 

iFir'awn said: "Bring it forth then, if you are of the truthful!" 

So he threw his stick, and behold, it was a serpent, manifest > 

meanig, it was very clear and obvious, with a huge body and a 
big mouth, terrifying in appearance. 

Vt* fyjf 

iAnd he drew out his hand,} meaning, from his sleeve, 


iand behold, it was white to all beholders!} 

It was shining like a piece of the moon. Since Fir'awn was 
already doomed, he hastened to stubborn denial, and said to 
the chiefs around him: 


^ Verily, this is indeed a well-versed sorcerer.} 

One who knows a great deal of magic or witchcraft. Fir'awn 
was trying to convince them that this was sorcery, not a 
miracle. Then he provoked them against Musa, trying to make 
them oppose him and disbelieve in him, and said: 

iHe wants to drive you out of your land by his sorcery...} 

meaning, he wants to capture the people’s hearts and win 
them over by doing this, so that they will support him, and 
help him and follow him, and he will defeat you in your own 
land and take the land from you. So advise me, what should I 
do with him?’ 




■) 


iThey said: "Put him off and his brother, and send callers to 
the cities; to bring up to you every well-versed sorcerer."} 

meaning, ‘delay him and his brother until you gather together 
all the sorcerers from every city and region of your kingdom so 
that they may confront him and produce something like he 
produces, then you will defeat him and have the victory.’ So 
Fir'awn did as they suggested, which is what Allah decreed 
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i38. So, the sorcerers were assembled at a fixed time on a day 
appointed.} 

439. And it was said to the people: "Are you (too) going to 
assemble?"} 

440. "Tljat we may follow the sorcerers if they are the 
winners"} 

442. So, when the sorcerers arrived, they said to Fir*awn: 
"Will there surely be a reward for us if we are the winners?"} 

442. He said: "Yes, and you shall then verily be of those 
brought near (to myself)."} 

443. Musa said to them: "Throw what you are going to 
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throw!”} 

444. So, they threw their ropes and their sticks, and said: “By 
the might of Fir'awn, it is we who will certainly win!"} 

i45. Then Musa threw his stick, and behold, it swallowed up 
all that they falsely showed!} 

446. And the sorcerers fell down prostrate.} 

447. Saying: "We believe in the Lord of Al-'Alamin."} 

448. "The Lord of Musa and Hdriin."} 


Between Musa, peace be upon him, and the Sorcerers 


Allah describes the actual encounter between Musa, peace be 
upon him, and the Egyptians in Surat Al-A‘rdf, Surah Ta 
Ha } 11 and in this Surah. The Egyptians wanted to extinguish 
the Light of Allah with their words, but Allah insisted that His 
Light should prevail even though the disbelievers disliked that. 
This is the issue of disbelief and faith; they never confront one 
another but faith always prevails: 


4 





4Nay, We fling the truth against the falselwod, so it destroys 
it, and behold, it disappears. And woe to you for that which 
you ascribe . (21:18) 


4J^)' j i>5' 


iAnd say: "Truth has come and falsehood has vanished."} 
(17:81) 

The sorcerers of Egypt were the most skilled in the art of 
illusion, but when a huge group of them gathered from all 
comers of the land, and the people came together on that day 
whose exact numbers are kn<$»n to Allah Alone, one of them 
said: 

iThat we may follow the sorcerers if they are the winners.} 

See volume four, Surat Al-A'raf (7:79-82), and volume six, Surah 
faHa{ 20:59-76). 
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They did not say: Ve will follow the truth, whether it rests 
with the sorcerers or with Musa;’ the people were followers of 
the religion of their king. 

£. &} 


4 S 0 , when the sorcerers arrived,$ means, when they reached the 
court of Fir'awn, and a pavilion had been erected for him. There 
he gathered his servants, followers, administrators, and provin¬ 
cial leaders, and the soldiers of his kingdom. The sorcerers 
stood before Fir'awn, asking him to treat them well and bring 
them closer to him if they prevailed in this matter which he had 
brought them together for. They said: 




4“Will there surely be a reward for us if we are the winners?" 
He said: "Yes, and you shall then verily be of those brought 
near.")> 


meaning, ‘and you will be given more than what you are 
asking for; I will make you among those who are close to me, 
those who sit with me.’ So they went back to their places: 


4 ijill j; Jb mC# *>* o' O' J 


iThey said: "O Musa! Either you throw first or we be the first 
to throw?" (Musa) said: "Nay, throw you (first)!”} (20:65- 
66 ). 


Here the incident is described more briefly. Musa said to them: 




4 "Throw what you are going to throw!" So, they threw their 
ropes and their sticks, and said: "By the might of Fir'awn, it is 
we who will certainly win!"} 

This is what the ignorant masses say when they do something: 
‘this is by the virtue of So-and-so!’ In Surat Al-A‘raf Allah 
mentioned that they: 



iThey bewitched the eyes of the people, and struck terror into 
than, and they displayed a great magic} (7:116). 

And in Surah Ta Ha He said: 
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$ ftfV i>i Jr* |H r^ ) P^C*: 


<77ien behold! their ropes and their sticks, by their magic, 
appeared to him as though they moved fast.} 

until Allah saying: 




the magician will never be successful, whatever the 
amount (of skill) he may attain} (20:69). 

And here Allah says: 


% WJ & $>} 


iThen Musa threw his stick, and behold, it swallowed up all 
that they falsely showed!} 

by snatching up and catching them from every comer and 
swallowing them up, and it did not leave any of them 
untouched. Allah says: 

d>£' c*j>} 

iThus truth was confirmed, and all that they did was made of 
no effect.} until 

4 fry 


iThe Lord of Musa and Hariin.} (7:118-122) 

This was a very serious matter, furnishing decisive proof 
leaving no room for any excuse. Fir'awn’s supporters, who 
sought and hoped that they would prevail over MQsa, were 
themselves defeated. At that moment they believed in MQsa 
and prostrated to Allah, the Lord of Al-'Alamin Who sent Musa 
and H&rQn with the truth and an obvious miracle. 

Fir‘awn was defeated in a manner the likes of which the 
world had never seen, but he remained arrogant and stubborn 
despite the clear evidence, may the curse of Allah and the 
angels and all of mankind be upon him. He resorted to 
arrogance and stubbornness and propagating falsehood. He 
began to issue threats against them, saying: 

4 Verily, he is your chief who has taught you tnagic} (20:71). 
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iSurely, this is a plot which you have plotted in the city > 
(7:123). 
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449. He said: "You have believed in him before I give you 
leave. Surely, he indeed is your chief, wlw has taught you 
magic! So verily, you shall come to know. Verily, 1 will cut off 
your hands and your feet on opposite sides, and I will crucify 
you all."} 

$50. They said: "No harm! Surely, to our Lord we are to 
return."} 


452. "Verily, we really hope that our Lord will forgive us our 
sins, as we are the first of the believers."} 


Between Fir*awn and the Sorcerers 

His threats against them resulted only in an increase in their 
faith and submission to Allah, for the veil of disbelief had been 
lifted from their hearts and the truth became clear to them 
because they knew something that their people did not: that 
what Musa had done could not have been done by any human 
being unless Allah helped him, making it proof and an 
evidence of the truth of what he had brought from his Lord. 
Then Fir‘awn said to them: 

ip oSC SI 35 $ p:} 

iYou have believed in him before I give you leave.} 

meaning, “you should have asked my permission for what you 
did, and you did not consult with me; if 1 had given you 
permission you could have done it, and if I did not allow you, 
you should not have done it, for I am the ruler and the one to 
be obeyed.’ 

ugft Z\} 

iSurely, he indeed is your chief, who has taught you magic!} 
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This is stubborn talk, and anyone can see that it is nonsense, 
for they had never met Musa before that day, so how could he 
have been their chief who taught them how to do magic? No 
rational person would say this.' 

Then Fir'awn threatened to cut off their hands and feet, and 
crucify them. They said: 


iNo harm!} meaning, ‘no problem, that will not harm us and we 
do not care.’ 

iSurely, to our Lord we are to return.} 

means, ‘the return of us all is to Allah, may He be glorified, 
and He will never allow the reward of anyone who has done 
good to be lost. What you have done to us is not hidden from 
Him, and He will reward us in full for that.’ So they said: 



4 Verily, we really hope that our Lord will forgive us our sins,} 
“the sins we have committed and the magic you forced us to do.’ 

ic&p $ ^ & 


ias we are the first of the believers,} 

means, because we are the first of our people, the Egyptians, 
to believe. So he killed them all. 


i If- fjrf) 


452. And We revealed to Musa, saying : "Depart by night with 
My servants, verily, you will be pursued."} 

453. Then Fir’aum sent callers to (all) the cities.} 

454. (Saying): "Verily, these indeed are but a small band."} 

455. "And verily, they have done what has enraged us."} 

456. "But we are a host all assembled, amply forewarned."} 

457. So, We expelled them from gardens and springs,} 
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458. Treasures, and every kind of honorable place.} 

459. Thus and We caused the Children of Israel to inlterit 
them.} 

The Exodus of the Children of Israel from Egypt 

After Musa stayed in Egypt for a long time, and the proof of 
Allah was established against Fir‘awn and his chiefs, yet they 
were still arrogant and stubborn, then there was nothing left 
for them but punishment and vengeance. So Allah 
commanded Musa, peace be upon him, to take the Children of 
Israel out of Egypt by night, and take them wherever he would 
be commanded. So Musa, peace be upon him, did as he was 
commanded by his Lord, may He be glorified, and he led them 
forth after they had borrowed an abundance of jewelry from 
the people of Fir'awn. As more than one of the scholars of 
Tafsir have said, they left when the moon was rising, and 
Mujahid, may Allah have mercy on him, said that the moon 
was eclipsed that night.* 1 * And Allah knows best. Musa asked 
about the grave of Yusuf (Prophet Joseph), peace be upon him, 
and an old woman from among the Children of Israel showed 
him where it was, so he took the remains with them, and it 
was said that they were among the things that were carried by 
Musa himself, may peace be upon them both. It was also said 
that Yusuf, peace be upon him, had left instructions in his 
will that if the Children of Israel ever left Egypt, they should 
take his remains with them. 12 ' 

The following morning, when there was nobody to be found 
in the Israelite quarters, Fir‘awn became angry and his anger 
intensified since Allah had decreed that he was to be 
destroyed. So he quickly sent his callers to all his cities, i.e., 
to mobilize his troops and bring them together, and he called 
out to them: 

k'} 

4Verily, these} meaning, the Children of Israel, 

4z)4 


111 At-Tabari 19:354. 
121 At-Tabari 19:354. 
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4 indeed are but a small band.} meaning, a small group. 




verily, they have done what has enraged us.} 

means, ‘eveiy time we have heard anything about them, it has 
upset us and made us angry.’ 

$&} 

iBut we are a host all assembled, amply forewarned.} 

means, *we are constantly taking precautions lest they betray 
us.’ Some of the Salaf read this with the meaning, “we are 
constantly forewarned and forearmed. And I want to destroy 
them to the last man, and destroy all their lands and 
property.” So he and his troops were punished with the very 
things he sought to inflict upon the Children of Israel. Allah 
says: 




iSo, We expelled them from gardens and springs, treasures, 
and every kind of honorable place.} 

meaning, they were thrown out of those blessings and into 
Hell, and they left behind the honorable places, gardens and 
rivers, wealth, provision, position and power in this world: 




iThus and We caused the Children of Israel to inherit them.} 
This is like the Ayat 




iAnd We made the people who were considered weak to inherit 
the eastern parts of the land and the western parts thereof which 
We have blessed} (7:137). 






O' 

O' 


1 > 

±/jS 




iAnd We wished to do a favor to those who were weak in the 
land , and to make than rulers and to make t)\an the inheritors ^ 
The two Ayat thereafter: [28:5-6]. 
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me is my Lord . He will guide me."} 
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460. So, they pursued 
them at sunrise.4 

461. And when the two 
hosts saw each other, the 
companions of Musa 
said: "We are sure to be 
overtaken.") 

462. (Musa) said: 

"Nay, verily with 


463. Then We revealed to Musa (saying): “Strike the sea with 
your stick." And it parted, and each separate part became like 
huge mountain .> 

464. Then We brought near the others to that place.) 

465. And We saved Musa and all those with him.) 

466. Then We drowned the others.) 


467. Verily, in this is indeed a sign, yet most of tliem are not 
believers.) 


468. And verily your Lord, He is truly the All-Mighty, the 
Most Merciful.) 
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Fir'awn’s Pursuit and Expulsion of the Children of 
Israel, and how He and His People were drowned 

More than one of the scholars of Tafsir said that Fir‘awn set 
out with a huge group, a group containing the leaders and 
entire government of Egypt at that time, i.e., the decision¬ 
makers and influential figures, princes, ministers, nobles, 
leaders and soldiers. 

iSo, they pursued them at sunrise.} means, they caught up with 
the Children of Israel at sunrise. 

iff £&} 

iAnd when the two hosts saw each other,} means, each group saw 
the other. At that point, 

q & 


ithe companions of Musa said: "We are sure to be 
overtaken ”} 


This was because Fir‘awn and his people caught up with them 
on the shores of the Red Sea, so the sea was ahead of them and 
Fir‘awn and his troops were behind them. Hence they said: 




i“We are sure to be overtaken." (Musa) said: "Nay, verily 
with me is my Lord. He will guide me."} 

meaning, ‘nothing of what you fear will happen to you, for 
Allah is the One Who commanded me to bring you here, and 
He does not go back on His promise.’ Harun, peace be upon 
him, was in the front, with Yusha' bin NUn and a believer 
from the family of Fir‘awn, and Musa, peace be upon him, was 
in the rear. 

More than one of the scholars of Tafsir said that they stood 
there not knowing what to do, and Yasha' bin Nun or the 
believer from the family of Fir'awn said to Musa, peace be 
upon him, “O Prophet of Allah, is it here that your Lord 
commanded you to bring us?” He said: “Yes.” Then Fir'awn 
and his troops drew near and were very close indeed. At that 
point Allah commanded his Prophet Musa, peace be upon him, 
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to strike the sea with his staff, so he struck it, and it parted, 
by the will of Allah. Allah says: 


iAnd it parted, and each separate part became like huge 
mountain.} 


meaning, like mighty mountains. This was the view of Ibn 
Mas'ud, Ibn ‘Abbas, Muhammad bin Ka'b, Ad-Daljh&k, 
Qatadah and others.* 1 * ‘Ata’ Al-Khurasani said, “It refers to a 
pass between two mountains.” Ibn ‘Abbas said, “The sea 
divided into twelve paths, one for each of the tribes.”* 2 * As- 
Suddi added, “And in it there were windows through which 
they could see one another, and the water was erected like 
walls.”* 3 * Allah sent the wind to the sea bed to make it solid 
like the land. Allah says: 


I & «Ji ^ V yS j 


iand strike a dry path for them in the sea, fearing neither to be 
overtaken nor being afraid} (20:77). 

And here He says: 


iThen We brought near the others to that place.} 

Ibn ‘Abbas, ‘Ata’ Al-Khurasani, Qatadah and As-Suddi said: 


iThen We brought near} means, “We brought Fir‘awn and his 
troops near to the sea.”* 4 * 




m iyy 


iAnd We saved Musa and all those with him. Then We 
drowned the others.} 

meaning: *We saved Musa and the Children of Israel and 
whoever followed their religion, and none of them were 


111 At-Jabari 19:358. 

* 2 ' Ad-Durr Al-Manthur 6:299. 
* 3 ' At-Tabari 19:357. 

* 4 ' At-Tabari 19:359. 
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destroyed, but Fir'awn and his troops were drowned and not 
one of them remained alive, but was destroyed.’ 

Then Allah says: 


iVerily, in this is indeed a sign,} meaning, this story with its 
wonders and tales of aid to the believing servants of Allah is 
definitive proof and evidence of Allah’s wisdom. 


4i®^ 2 % 4s ® t&f sr 


iyet most of them are not believers. And verily your Lord, He 
is truly the All-Mighty, the Most Merciful.} 

The explanation of this phrase has already been discussed 
above.' 11 



469. And recite to them the story of Ibrahim. ^ 

470. When he said to his father and his people: "What do you 
worship?"} 

471. They said: "We worship idols, and to them we are ever 
devoted. "} 

472. He said: “Do they hear you when you call?"} 

473. "Or do they benefit you or do they cause harm?"} 

474. They said: "(Nay) but we found our fathers doing so."} 

475. He said: "Do you observe that which you have been 
worshipping -"} 

476. “You and your ancient fathers?"} 

477. "Verily, they are enemies to me, save the Lord of Al- 
•Alamm,"} 


m 


See Ayah no. 9 of this Surah. 
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How the Close Friend of Allah, Ibrahim spoke out 
against Shirk 

Here Allah tells us about His servant, Messenger and Close 
Friend, Ibrahim, upon him be peace, the leader of the pure 
monotheists. Allah commanded His Messenger Muhammad jg 
to recite this story to his Ummah so that they could follow this 
example of sincerity towards Allah, putting one’s trust in Him, 
worshipping Him Alone with no partner or associate, and 
renouncing Shirk and its people. Allah granted guidance to 
Ibrahim before, i.e., from a very early age he had denounced 
his people’s practice of worshipping idols with Allah, may He 
be exalted. 

Jtt 

iWhen he said to his father and his people: "What do you 
worship?"} 

meaning: what are these statues to which you are so devoted? 

Q jici 


iTliey said: “We worship idols, and to them we are ever 
devoted."} 

meaning: we are devoted to worshipping them and praying to 
them. 






iHe said: "Do they hear you when you call? Or do they benefit 
you or do they cause harm?" They said: "(Nay) but we found 
our fathers doing so."} 


They knew that their idols could not do anything, but they 
had seen their fathers doing this, so they made haste to follow 
in their footsteps. So Ibrahim said to them: 


VI 4 & 
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f /T7- , ✓ S 


}Do you observe that which you have been worshipping -you 
and your ancient fathers? Verily, they are enemies to me, save 
the Lord of Al-'Alamm.} 
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meaning, ‘if these idols mean anything and have any influence, 
then let them do me any kind of harm, for I am an enemy to 
them and I do not care about them or think anything of them.’ 
This is akin to the way Allah described Nuh: 




i“I call Allah to witness and bear you witness that I am free 
from that which you ascribe as partners in worship. So plot 
against me, all of you, and give me no respite. I put my trust 
in Allah, my Lord and your Lord! There is not a moving 
creature but He has the grasp of its forelock. Verily, my Lord is 
on the straight path} (11:54-56). 

Similarly, Ibrahim denounced their gods and idols and said: 


iA £$ p\ t, 


4And how should l fear those whom you associate in worship 
with Allah, while you fear not that you have joined in worship 
with Allah} (6:81). 

And Allah said: 


-4 ^ y p ctf £} 


4Indeed there has been an excellent example for you in 
Ibrahim} until His saying; 


id U3 A [y-& 


iuntil you believe in Allah Alone} (60:4). 






i4 


iAnd (remember) when Ibrahim said to his father and his 
people: “Verily, I am innocent of what you worship, except 
Him Who created me; and verily. He will guide me." And he 
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made it a Word lasting among his offspring, that they may turn 
back} (43:26-28). 
meaning: “La Uaha IUalldh.” 


J4 3 dr?* J* 
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478. Who has created me, and it is He Who guides me.} 

479. And it is He Who feeds me and gives me to drink.} 

480. And when I am ill, it is He Who cures me.} 

481. And Who will cause me to die, and then will bring me to 
life.} 

482. And Who, 1 hope, will forgive me my faults on the Day of 
Recompense.} 


Ibrahim mentions Allah’s Kindness towards Him 


Ibrahim said, “I will not worship any but the One Who does 
these things: 

4Wfw has created me, and it is He Who guides me.} 

He is the Creator Who has decreed certain things to which He 
guides His creation, so each person follows the path which is 
decreed for him. Allah is the One Who guides whomsoever He 
wills and leaves astray whomsoever He wills. 

4And it is He Who feeds me and gives me to drink.} 

He is my Creator Who provides for me from that which He has 
made available in the heavens and on earth. He drives the 
clouds and causes water to fall with which He revives the earth 
and brings forth its fruits as provision for mankind. He sends 
down the water fresh and sweet so that many of those whom 
He has created, animals and men alike, may drink from it. 

J# &£} 

4And when I am ill, it is He Who cures me.} 

Here he attributed sickness to himself, even though it is Allah 
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_ Tafsir Ibn Kathir 

Who decrees it, out of 
respect towards Allah. 
By the same token, 
Allah commands us 
to say in the prayer, 

4(£l£J l>yj tjif> 


iGuide us to the 
straight way} (1:6) 
to the end of the 
Surah. Grace and 
guidance are 
attributed to Allah, 
may He be exalted, 
but the subject of the 
verb with reference to 
anger is omitted, and 
go i ng astray is 
attributed to the 
people. This is like 
when the Jinn said: 


ti ,>*J J*f jJ' TS^J* V 
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iAnd we know not whether evil is intended for those on earth, 
or whether their Lord intends for them a right path} (72:10) 
Similarly, Ibrahim said: 


X* dJy 

}And when I am ill, it is He Who cures me.} 

meaning, “when I fall sick, no one is able to heal me but Him, 
Who heals me with the means that may lead to recovery’. 

-b- <4~t*i jMft 

iAnd Who will cause me to die, and then will bring me to life.} 

He is the One Who gives life and causes death, and no one 
besides Him is able to do that, for He is the One Who 
originates and repeats. 
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<And Who, J hope, will forgive me my faults on the Day of 
Recompense.} 

means, no one is able to forgive sins in this world or the 
Hereafter except Him. Who cam forgive sins except Allah? For 
He is the One Who does whatever He wills. 


't d fpi>jr*A (J> <£/*■ %) OJ z£i jfS ji- ’&!) of 
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4&3. My Lord! Bestow Hukm on me, and join me with the 
righteous.} 

484. And grant me an honorable mention in later generations.} 

485. And make me one of the inheritors of the Paradise of 
Delight.} 

486. And forgive my father, verily, he is of the erring.} 

487. And disgrace me not on the Day when they will be 
resurrected.} 

488. Tlte Day whereon neither wealth nor sons will avail,} 

489. Except him who brings to Allah a clean heart.} 


The Prayer of Ibrahim for Himself and for His Father 

Here Ibrahim, upon him be peace, asks his Lord to give him 
Hukm. Ibn ‘Abbas said, “This is knowledge. ”* 1 * 

4and join me with the righteous.} means, ‘make me one of the 
righteous in this world and the Hereafter.'This is like the words 
the Prophet said three times when he was dying: 

J=#' J !$»• 

«0 Allah, with the Exalted Companion (of Paradise )*. l2) 

<4 <i*-e oCJ 4 

I 1 * Al-Baghawi 3:390. 

121 Fath Al-Bari 7 :743. 
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iAnd grant me an honorable mention in later generations.} 

meaning, ‘cause me to be remembered in a good manner after 
my death, so that I will be spoken of and taken as a good 
example.’ This is like the Ayah, 



iAnd We left for him (a goodly remembrance) among the later 
generations: "Salam (peace) be upon Ibrahim. Thus indeed do 
we reward the good doers.} (37:108-110) 



no 
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^And make me one of the inheritors of the Paradise of Delight.} 

meaning, *bless me in this world with honorable mention after 
I am gone, and in the Hereafter by making me one of the 
inheritors of the Paradise of Delight.’ 

iAnd forgive my father,} This is like the Ayah, 


i&J&o J yd &>} 


iMy Lord! Forgive me, and my parents} (71:28). 

But this is something which Ibrahim, peace be upon him, later 
stopped doing, as Allah says: 


m i ras Cj} 


iAnd Ibrahim's supplication for his father's forgiveness was 
only because of a promise he had made to him} (9:114) until: 

iZf 'ft i-xA k> 

iVerily, Ibrahim was Awwah 111 and was forbearing} (9:114). 

Allah stopped Ibrahim from asking for forgiveness for his 
father, as He says: 

i& 'So '4 & P & JJ} 

4Indeed there has been an excellent example far you in Ibrahim 
and those with him$ t until His saying: 


m 


See volume four t the Tafsir of Surat At-Tawbah (9:114). 
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ibut I have no power to do anything for you before Allah.) 
(60:4), 

4$S£&£k <5 


disgrace me not on the Day when they will be 
resurrected.) 


means, ‘protect me from shame on the Day of Resurrection 
and the Day when all creatures, the first and the last, will be 
raised.’ Al-Bukhari recorded that Abu Hurayrah, may Allah be 
pleased with him, said that the Prophet sg said: 


iyti\ d* yidi Jut Si» 


Ibrahim will see his father on the Day of Resurrection, covered 
with dust and darkness.^ 


According to another narration, also from Abu Hurayrah, may 
Allah be pleased with him, the Prophet jfe said: 

i j/d pi V d!t Jui 4o tt ' JjQ 
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•Ibrahim will meet his father and will say: "O Lord, You 
promised me tlmt You would not disgrace me on the Day when 
all creatures are resurrected." And Allah will say to him: "I 
have forbidden Paradise to the disbelievers."^ 


He also recorded this in the Hadiths about the Prophets, upon 
them be peace, where the wording is: 


:^ \y. 
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oIbrahim will meet his father Azar on the Day of Resurrection, 


111 Fath Al-B&ri 8:357. 
121 FathAl-Bdri 8:357. 
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and there will be dust and darkness on Azar's face. Ibrahim will 
say to him, "Did I not tell you not to disobey me?" His father 
will say to him: "Today I will not disobey you." Ibrahim will 
say: "O Lord, You promised me that You would not disgrace 
me on the Day when they are resurrected, but what disgrace 
can be greater than seeing my father in this state?" Allah will 
say to him: "I have forbidden Paradise to the disbelievers." 
Then it will be said: "O Ibrahim! Look beneath your feet." So 
he will look and there he will see (that his father was changed 
into) a male hyena covered in dung, which will be caught by 
the legs and thrown in the Fire . 11 

This was also recorded by Abu ‘Abdur-Rahman An-Nasa’i in 
the Tafsir of his Sunan Al-Kubra . |2 * 

V) 

iThe Day whereon neither wealth nor sons will avail, > 

means, a man’s wealth will not protect him from the 
punishment of Allah, even if he were to pay a ransom 
equivalent to an earthful of gold. 

inor sons > means, ‘or if you were to pay a ransom of all the 
people on earth.’ On that Day nothing will be of any avail except 
faith in Allah and sincere devotion to Him, and renunciation of 
Shirk and its people. Allah says: 

& cr 

iExcept him who brings to Allah a clean heart > 

meaning, free from any impurity or Shirk. Ibn Sirin said, “The 
clean heart knows that Allah is true, that the Hour will 
undoubtedly come and that Allah will resurrect those who are in 
the graves.” 131 Said bin Al-Musayyib said, “The clean heart is 
the sound heart.” 141 This is the heart of the believer, for the 
heart of the disbeliever and the hypocrite is sick. Allah says: 

111 Fath Al-Bari 6:445. This was previously explained in volume three, 
the Tafsir of Surat Al-Ana‘m (6:79). 

121 An-Nasal in Al-Kubra 6:422. 

131 At-Tabari 19:366. 

141 Al-Baghawi 3:390. 
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iln their hearts is a disease} (2:10). 

Abu TJthman An-Nisaburi said, “It is the heart that is free 
from innovation and is content with the Sunnah.” 



490. And Paradise will be brought near to those who had 
Taqwa.} 

491. And the (Hell) Fire will be placed in full view of the 
astray.} 

492. And it will be said to them: "Where are those that you 
used to worship."} 

493. "Instead of Allah? Can they help you or help 
themselves?"} 

494. Then they will be thrown on their faces into it (the Fire), 
they and the astray.} 

495. And all of the hosts oflblis together.} 

496. They will say while contending therein,} 

497. "By Allah, we were truly in a manifest error,} 

498. "When we held you as equals with the Lord of all that 
exists;"} 

499. "And none has brought us into error except the 
criminals."} 

4100 . "Now we have no intercessors,"} 

4101. "Nor a close friend.”} 

4102. "(Alas!) If we only had a chance to return, we shall 
truly be among the believers!”} 

4103. Verily, in this is indeed a sign, yet most of them are not 



246 


Tafsir Ibn Katfnr 


believers.$ 

4104. And verily your Lord, He is truly the All-Mighty, the 
Most Merciful.$ 


Those Who have Taqwa and the Astray on the Day of 
Resurrection, and the Arguments and Sorrow of the 
Erring 




4And Paradise will be brought near ^ means, it will be brought 
close to its people, adorned and decorated for them to behold it. 
Its people are the pious who preferred it to whatever was in this 
world, and strove for it in this world. 

4And the (Hell) Fire will be placed in full view of the astray.} 

meaning, it will be shown to them and a neck will stretch 
forth from it, moaning and sighing, and their hearts will reach 
their throats. It will be said to its people by way of reproach 
and rebuke: 





4Where are those that you used to worship instead of Allah? 
Can they help you or help themselves?} 

meaning, “the gods and idols whom you used to worship 
instead of Allah cannot help you today, and they cannot even 
protect themselves. You and they are fuel for Hell today, which 
you will surely enter.’ 


4Then they will be thrown on their faces into it (the Fire), they 
and the astray.} 

Mujahid said, “This means, they will be hurled into it.” 111 

Others said: “They will be thrown on top of one another, the 
disbelievers and their leaders who called them to Shirk.” 


111 At-Tabari 19:367. 
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4Aw/ all of the hosts of Iblis together.} 
they will all be thrown into it. 

^ ££ \ gas, j dr 4 & $ £ #&} 


iThey will say while contending therein, "By Allah, we were 
truly in a manifest error, when we held you as equals with the 
Lord of all that exists."} 

The weak ones among them will say to their arrogant leaders: 
Verily, we were following you; can you avail us anything from 
the Fire?’ Then they will realize that themselves are to blame 
and will say: 




}By Allah, we were truly in a manifest error, when we held 
you as equals with the Lord of all that exists.} 

meaning, *we obeyed your commands as we should have 
obeyed the commands of the Lord of the all that exits, and we 
worshipped you along with the Lord of all that exits.’ 


iAnd none has brought us into error except the criminals.} 
meaning, ‘nobody called us to do that except the evildoers.’ 

m fl a} 


4Now we have no intercessors.} This is like the Ayah which tells 
us that they will say: 


it jit % £2 £ jt UJ £2 oj u Sft 


4 ...now are there any intercessors for us that they might 
intercede on our behalf? Or could we be sent back so that we 
might do deeds other than those deeds which we used to do?} 
( 7 : 53 ). 

Similarly, in this Surah, Allah tells us that they will say: 
{Now we have no intercessors, nor a close friend.} 
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4(Alas!) If we only had a chance to return, we shall truly be 
among the believers!} 

They will wish that they could come back to this world so that 
they could do deeds of obedience to their Lord - as they claim 
- but Allah knows that if they were to come back to this 
world, they would only go back to doing forbidden things, and 
He knows that they are liars. Allah tells us in Surah Sad 
about how the people of Hell will argue with one another, as 
He says: 

/ „vr2s. 1 * S ii ^ y» ^ ^ v 

4 Verily, that is the very truth - the mutual dispute of the 
people of the Fire!} (38:64) 

Then He says: 

4 x cs ® a & 

iVerily, in this is indeed a sign, yet most of them are not 
believers.} 

meaning, in the dispute of Ibrahim with his people and his 
proof of Tawhid there is a sign, i.e., clear evidence that there 
is no God but Allah. 



j-tff A » If) X Cy^ 


iyet most of them are not believers. And verily, your Lord, He 
is truly the All-Mighty, the Most Merciful.} 


& p 41 * % & A x il & A 
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4105. The people ofNuh denied the Messengers.$ 

4106. When their brother Nuh said to than: n Will you not 
have Taqwa?”$ 

4107. "J am a trustworthy Messenger to you 

4108. "So have Taqwa of Allah, and obey me 

4109. 11 No reward do I ask of you for it; my reward is only 



from the Lord of all that exists."} 

4110. "So have Taqwd of Allah, and obey me."} 


Nuh's preaching to His People, and Their Response 

Here Allah tells us about His servant and Messenger NOlj, 
peace be upon him, who was the first Messenger sent by Allah 
to the people of earth after they started to worship idols. Allah 
sent him to forbid that and to warn people of the 
consequences of id,ol worship. But his people belied him and 
continued their evil practice of worshipping idols besides Allah. 
Allah revealed that their disbelieving in him was akin to 
disbelieving in all the Messengers, So Allah said: 



4The people of Null belied the Messengers. When their brother 
Niih said to them: “Will you not have Taqwd?"} 

meaning, ‘do you not fear Allah when you worship others 
instead of Him?’ 



41 am a trustworthy Messenger to you.} 

means, 1 am the Messenger of Allah to you, faithfully fulfilling 
the mission with which Allah has sent me. I convey the 
Messages of my Lord to you, and I do not add anything to 
them or take anything away from them.. 


4“J £ g fill Zj •QtJS ii \$l} 


4So have Taqwa of Allah, and obey me. No reward do I ask of 
you for it;} 


means, 1 do not want any payment for the advice I give you; I 
will save my reward for it with Allah.’ 


4&S 


4So have Taqwd of Allah, and obey me.} 

It is clear to you that I am telling the truth and that I am 
faithfully fulfilling the mission with which Allah has entrusted 
me.’ 
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4111. They said: "Shall 
we believe in you, when 
the inferior follow 
you?"} 

4112. He said: "And 
what knowledge have 1 
of what theu used to 
do?"} 

4113. "Their account is 
only with my Lord, if 
you could (but) know."} 

4114. "And I am not 
going to drive away the 
believers."} 

4115. "/ am only a 
plain wamer."} 


The Demand of the People of Nuh and His Response 

They said: “We do not believe in you, and we will not follow 
you and become equal to the meanest of the people, who 
follow you and believe in you, and they are the lowest among 
us.” 


4 '"*> » > ]y^ fc* t^»ic Ly Jli JijA IjSli^ 


4They said: "Shall we believe in you, when the inferior follow 
you ?" He said: "And what knowledge have I of what tliey used 
to do?"} 

meaning, “what does it have to do with me if they follow me? 
No matter what they used to do before, I do not have to check 
on them and examine their background; all I have to do is 
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Surah 26_. Ash-Shu'ara' (111 - 122) (Part-19) 


accept it if they believe in me; whatever is in their hearts is for 
Allah to know.’ 




iTheir account is only with my Lord, if you could (but) know. 
And I am not going to drive away the believers.} 

It seems that they asked him to drive these people away, then 
they would follow him, but he refused to do that, and said: 

43* ^ O', , v -,OrO^*" 


}And I am not going to drive away the believers. I am only a 
plain wamer.} 

meaning, *1 have been sent as a wamer, and whoever obeys 
me and follows me and believes in me, then he belongs to me 
and I to him, whether he is noble or common, upper-class or 
lower-class.’ 


lit! <4>» VO Oi 2 OjJ 

Y *tfSR 4 52 M s & r& 

_^J vitj j\j d>\£=> Cj i/9 ilM'i 4 ol jui 


4136. They said: "If you cease not, O Nuh you will surely be 
among those stoned.”} 

4117. He said: "My Lord! Verily, my people have denied 
me."} 

4118. "Tlterefore judge You between me and them, and save 
me and those of the believers who are with me.”} 

4119. And We saved him and those with him in the laden 
ship.} 

4120. Then We drowned the rest thereafter.} 

4121. Verily, in this is indeed a sign, yet most of them are not 
believers.} 

4122. And verily your Lord, He is indeed the All-Mighty, the 
Most Merciful.} 
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believers. And verily your Lord, He is indeed the All-Mighty, 
the Most Merciful.} 



4123. 'Ad denied the Messengers.} 

4124. When their brother Hud said to them: "Will you not 
have Taqwa?"} 

4125. "Verily, I am a trustworthy Messenger to you."} 

4126. "So, have Taqwa of Allah, and obey me."} 

4127. "No reward do I ask of you for it; my reward is only 
from the Lord of all that exists.”} 

4128. "Do you build on every Rt an Ayah for your 
amusement?"} 


4129. "And do you get for yourselves Masdni' as if you will 
live therein forever?"} 

4130. "And wlxen you seize (somebody), seize you (him) as 
tyrants?"} 

4131. "So have Taqwa of Allah, and obey me."} 

4132. "And have Taqwa of Him, fear Him Who has aided you 
with all (good things) that you know."} 

4133. "He has aided you with cattle and children.”} 

4134. "And gardens and springs."} 

4135. "Verily, I fear for you the torment of a Great Day."} 


Hud's preaching to His People 'Ad 

Here Allah tells us about His servant and Messenger Hud, 
when he called his people ‘Ad. His people used to live in the 
Ahqaf, curved sand-hills near Hadramawt, on the borders of 
Yemen. They lived after the time of NOb. as Allah says in 
Surat Al-A'raf. 
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4Anrf remember that He made you successors after the people of 
Nuh and increased you amply in stature} (7:69). 

This refers to the fact that they were physically strong and 
well-built, and very violent, and very tall; they had also been 
given a great deal of provisions, wealth, gardens, rivers, sons, 
crops and fruits. Yet despite all of that, they worshipped 
others besides Allah. So Allah sent Hud, one of their own, as a 
Messenger bringing them good news and delivering warnings. 
He called them to worship Allah alone, and he warned them of 
Allah’s wrath and punishment if they were to go against him 
and treating him harshly. He said to them, as NQh had said to 
his people: ^ 

ol. gj> 

4Do you build on every Rf an Ayah for your amusement?} 

The scholars of Tafsir differed over the meaning of the word 
J?r. In brief, they said that it refers to an elevated location at a 
well-known crossroads, where they would build a huge, 
dazzling, sturdy structure, this is why he said: 

4*& & $-t 

4Do you build on every Rt an Ayah} i.e., a well-known landmark, 

itfZ} 


ifor your amusement} meaning, “you are only doing that for the 
purpose of frivolity, not because you need it, but for fun and to 
show off your strength.’ So their Prophet, peace be upon him, 
denounced them for doing that, because it was a waste of time 
and exhausted people’s bodies for no purpose, and kept them 
busy with something that was of no benefit in this world or the 
next. He said: 




4And do you get for yourselves Masdni' as if you will live 
therein forever?} 

Mujahid said, “This means fortresses built up strong and 
high and structures that are built to last.” 



255 


Sura/i 26. Ash-Shu'ara' (135 - 140} (PgrtM 


rvr mm» 




» . ' t '*\'\ . >>^ . 
^ ^XX)3 y-^si 

j^*^^4i\^4jli jfUb >13byj JL>J 1 

ju^oyft ^ ^ 



jli ||l 

i" V* #/ >.» j»> *» K :'?-," . ^ 


l&£3t£U %i*« }f you will live 
therein forever) means, 
‘so that you may stay 
there forever, but that 
is not going to hap¬ 
pen, because they will 
eventually cease to be, 
just as happened in 
the case of those who 
came before you.’ 

^ J±£ %) 
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iAnd when you seize 
(somebody), seize you 
(him) as tyrants?) 

They are described as 
being strong, violent 
and tyrannical. 




iSo, have Tacjwa of 
Allah, and obey me.) 
‘Worship your Lord 
and obey your 
Messenger.’ Then Hud began reminding them of the blessings 
that Allah had bestowed upon them. He said: 

ijL.1 xj[ '.'j*' ojfj o^ij yf.hfij ^i<3j fj$ C fjf\ Ifjd' i yoij) 
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iAnd have Taqiva of Him, Who has aided you with all that you 
know. He has aided you with cattle and children, and gardens 
and springs. Verily, I fear for you the torment of a Great 
Day.) 

meaning, *if you disbelieve and oppose (your Prophet).’ So he 
called them to Allah with words of encouragement and words 
of warning, but it was to no avail. 
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4236. They said: "It is the same to us whether you preach or 
be not of those who preach.") 


4137. "This is no other than Klmluq of the ancients,") 


4138. "And we are not going to be punished.") 

4139. So they denied him, and We destroyed them. Verily, in 
this is indeed a sign, yet most of them are not believers.) 


4140. And verily your Lord, He is indeed the Almighty, the 
Most Merciful.) 


The Response of the People of Hud, and Their 
Punishment 

Allah tells us how the people of Hud responded to him after he 
had warned them, encouraged them, and clearly explained the 
truth to them. 


4They said: "It is the same to us wltether you preach or be not 
of those who preach.") 

meaning, “we will not give up our ways.’ 


4And we shall not leave our gods for your (mere) saying! And 
we are not believers in you) (11:53). 

This is how it was, as Allah says: 
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4Verily, those who disbelieve, it is the same to them whether you 
warn them or do not warn thent, they will not believe) (2:6). 


& <<& k) 


4Truly, those, against whom the Word of your Lord has been 
justified, will not believe) (10:96-97). 


And they said: 
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^77n's is no other than Khuluq of the ancients.} 

Some scholars read this: “Khalq”. According to Ibn Mas“ud and 
according to ‘Abdullah bin ‘Abbas - as reported from Al-‘Awfi - 
and ‘Alqamah and Mujahid, they meant, “What you have 
brought to us is nothing but the tales (Akhlaq) of the 
ancients.” 111 This is like what the idolaters of Quraysh said: 




iAnd they say: "Tales of the ancients, which he has written 
down, and they are dictated to him morning and afternoon."} 
(25:5) 

And Allah said: 


l4» .lij <o/ii i*li[ ^ Til o) cijl jlij^ 


iThose wlw disbelieve say: "This is nothing but a lie that he 
has invented, and others have helped him in it. In fact, they 
have produced an injustice and a lie." And they say: "Tales of 
the ancients..."} (25:4-5) 
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iAnd when it is said to them: "What is it that your Lord has 
sent down?" They say: "Tales of the ancient!"} (16:24). 

Some other scholars recited it. 
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iThis is no other than Khuluq of the ancients,} 

“as Khuluq ,” meaning their religion. What they were following 
was the religion of the ancients, their fathers and 
grandfathers, as if they were saying: “We are following them, 
we will live as they lived and die as they died, and there will 
be no resurrection and no judgement.” Hence they said: 

m 


At-Tabari 19:378. 
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4And we are not going to be punished 


Allah’s saying; 
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<So they denied him, and We destroyed them.} 

meaning, they continued to disbelieve and stubbornly oppose 
Allah’s Prophet Hud, so Allah destroyed them. The means of 
their destruction has been described in more than one place in 
the Qur’an: Allah sent against them a strong and furious 
wind, i.e., a fiercely blowing wind that was intensely cold. 
Thus the means of their destruction was suited to their 
nature, for they were the strongest and fiercest of people, so 
Allah overpowered them with something that was even 
stronger and fiercer than them, as Allah says: 

4 y'j (j\ 'j ft} 

4Have you not seen how your Lord dealt with ‘Ad of ham? 
Possesors of the pillars} (89:6-7). 

This refers to the former ‘Ad, as Allah says: 

\% SM &} 

iAtid that it is He Wlw destroyed the former ‘Ad} (53:50). 

They were descendents of Iram bin Sam bin Nuh, 

<>01 ^} 


4 Possesors of the pillars} They used to live among pillars. Those 
who claim that Iram was a city take this idea from Isra.’Uiyya t* 11 
narrations, from the words of Ka*b and Wahb, but there is no 
real basis for that. Allah says: 


iThe like of which were not created in the land} (89:8). 


meaning, nothing like this tribe was created in terms of might, 
power and tyranny. If what was meant was a city, it would 
have said, “The like of which was not built in the land.” And 
Allah says: 


i_fjh i>* ijHi) 


1*1 See the author’s introduction to volume one. 
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4As for 'Ad, they were arrogant in the land without right, and 
they said: "Who is mightier than us in strength?” See they not 
that Allah Who created them was mightier in strength than 
them. And they used to deny Our Ayat!} (41:15) 

And Allah says: 

gin 

iAnd as for 'Ad, they were destroyed by a furious violent 
wind!} until His saying: 


4in succession} (69:6-7) meaning, consecutively (i.e., seven 
nights and eight days). 

fit Jfo 

iso that you coidd see men lying overthrown (destroyed), as if 
they were hollow trunks of date palms!} (69:7) 

means, they were left as headless bodies, because the wind 
would come and carry one of them, then drop him on his 
head, so that his brains were spilled out, his head was broken 
and he was thrown aside, as if they were uprooted stems of 
date-palms. 

They used to build fortresses in the mountains and caves, 
and they dug ditches half as deep as a man is tall, but that 
did not help them against the command of Allah at all. 

«5l * * 4 2 


iVerily, the term given by Allah, when it comes, cannot be 
delayed} (71:4). Allah says here: 



iSo they denied him, and We destroyed them.} 
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4141. Thamiid denied the Messengers.} 
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A Reminder to Them of their Circumstances and the 
Blessings They eqjoyed 

Salilj preached to them, warning them that the punishment of 
Allah could overtake them and reminding them of the 
blessings that Allah had bestowed upon them, by giving them 
ample provision and making them safe from all kinds of 
dangers, giving them gardens and flowing springs, and 
bringing forth for them crops and fruits. 

a, 

4and date palms with soft clusters. ^ Al-‘Awfi narrated from Ibn 
‘Abbas, “Ripe and rich.”* 11 ‘Ali bin Abi Talhah narrated from 
Ibn ‘Abbas that this meant growing luxuriantly. Ismail bin Abi 
Khalid narrated from ‘Amr bin Abi ‘Amr - who met the 
Companions - from Ibn ‘Abbas that this means, “When it 
becomes ripe and soft.” This was narrated by Ibn Abi Hatim, 
then he said: “And something similar was narrated from Abu 
$alih.” 

Is*-. ^ 

4And you hew out in the mountains, houses with great skill.} 

Ibn ‘Abbas and others said, “With great skill.”* 2 ' According to 
another report from him: “They were greedy and extravagant.” 
This was the view of Mujahid and another group.* 3 * There is 
no contradiction between the two views, because they built the 
houses which they carved in the mountains as a form of 
extravagant play, with no need for them as dwelling places. 
They were highly skilled in the arts of masonry and stone- 
carving, as is well known to anyone who has seen their 
structures. So, Salih said to them: 

4^\ j U 

4So, have Taqwa of Allah, and obey me.} 

Pay attention to that which could benefit you in this world and 
the Hereafter; worshipping your Lord Who created you, who 

111 FathAl-Bari 7:731. See the Tafsir of Surat At-A‘raf[7 :79). 

121 At-Jabari 19:380. 

131 At-Tabari 19:382. 

141 At-Jabari 19:383. 
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witchcraft.”* 1 * Then they said: 


iYou are but a human being like us.} meaning, “how can you 
receive Revelation when we do not?’ This is like the Ayah where 
they are described as saying: 




4"Is it that the Reminder is sent to him alone from among us? 
Nay, he is an insolent liar!" Tomorrow they will come to know 
who is the liar, the insolent one!} (54:26-27) 

Then they asked him for a sign to prove that what he brought 
to them from their Lord was the truth. A crowd of them 
gathered and demanded that he immediately bring forth from 
the rock a she-camel that was ten months pregnant, and they 
pointed to a certain rock in their midst. Allah’s Prophet Salih 
made them promise that if he responded to their request, they 
would believe in him and follow him. So they agreed to that. 
The Prophet of Allah Salih, peace be upon him, stood and 
prayed, then he prayed to Allah to grant them their request. 
Then the rock to which they had pointed split open, revealing 
a she-camel that was ten months pregnant, excactly as they 
had requested. So some of them believed, but most of them 
disbelieved. 
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4He said: "Here is a she-camel: it has a right to drink (water), 
and you have a right to drink (ivater) (each) on a day, known.} 

meaning, ‘she will drink from your water one day, and on the 
next day you will drink from it.’ 

Hi 

}And touch her not with harm, lest the torment of a Great Day 
should seize you.} 

He warned them of the punishment of Allah if they should do 
her any harm. The she-camel stayed among them for a while, 
drinking the water, eating leaves and grazing, and they 


111 At-Tabari 19:384, 385. 
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4262. "Verily, I am a trustworthy Messenger to you."} 

4263. "So, have Taqwa of Allah, and obey me."} 

4264. "No reward do I ask of you for it; my reward is only 
from the Lord of all that exits."} 


Lut and His Call 


Here Allah tells us about His servant and Messenger Lot, 
peace be upon him. He was Lut bin Haran bin Azar, the 
nephew of Ibrahim Al-KhaM, upon him be peace. Allah sent 
him to a mighty nation during the lifetime of Ibrahim, peace 
be upon them both. They lived in Sadum (Sodom) and its 
environs, where Allah destroyed them and turned the area into 
a putrid, stinking lake, which is well-known in the land of Al- 
Ghur [the Jordan Valley], bordering the mountains of 
Jerusalem, between the mountains and the land of Al-Karak 
and Ash-Shawbak. He called them to Allah, to worship Him 
alone with no partner or associate, and to obey the Messenger 
whom Allah sent to them. He forbade from disobeying Allah 
and committing the sin that they had invented which was 
unknown on earth before their time; intercourse with males 
instead of with females. Allah said: 


it 4136 Si $3 & 
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4265. "Co you in unto the males of Al-Alamin (people),"} 

4266. "And leave those whom Allah has created for you to be 
your wives? Nay, you are a trespassing people!"} 

il67. They said: "If you cease not, O Lut, verily, you will be 
one of those who are driven out!"} 

4266. He said: “I am indeed of those who disapprove with 
severe anger and fury your belwvior."} 

4269. "My Lord! Save me and my family from what they 
do."} 
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il70. So, We saved him and his family, all,} 

4171. Except an old woman among those who remained 
behind.} 

4172. Then afterward We destroyed the others.} 

4173. And We rained on them a rain, and how evil was the 
rain of those who had been warned!} 

4174. Verily, in this is indeed a sign, yet most of them are not 
believers.} 

4175. And verily your Lord, He is indeed the All-Mighty, the 
Most Merciful.} 


Lut*s Denunciation of His People’s Deeds, Their 
Response and Their Punishment 

The Prophet of Allah forbade them from committing evil deeds 
and intercourse with males, and he taught them that they 
should have intercourse with their wives whom Allah had 
created for them. Their response was only to say: 

m j 

4lf you cease not, O Lilt,} meaning, ‘if you do not give up what 
you have brought,’ 


4verily, you will be one of those who are driven out!} 

meaning, “we will expel you from among us.’ This is like the 
Ayah, 




4There was no other answer given by his people except that 
they said: "Drive out the family of Lut from your city. Verily, 
these are men who want to be clean and pure!"} (27:56). 

When he saw that they would not give up their ways, and that 
they were persisting in their misguidance, he declared his 
innocence of them, saying: 

4U$ ii to 


41 am, indeed, of those who disapprove with severe anger and 
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fiiry} 

‘Of those who are outraged, I do not like it and I do not accept 
it, and I have nothing to do with you.’ Then he prayed to Allah 
against them and said: 

IL $ £ & 


{My Lord! Save me and my family from what they do .} 


Allah says: 







4So, We saved him and his family, all. Except an old woman 
among those who remained behind.$ 


This was his wife, who was a bad old woman. She stayed 
behind and was destroyed with whoever else was left. This is 
similar to what Allah says about them in Surat Al-A‘raf and 
Surah Hud, and in Surat Al-Hijr}^ where Allah commanded 
him to take his family at night, except for his wife, and not to 
turn around when they heard the Sayhah as it came upon his 
people. So they patiently obeyed the command of Allah and 
persevered, and Allah sent upon the people a punishment 
which struck them all, and rained upon them stones of baked 
clay, piled up. Allah says: 
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{Then afterward We destroyed the others. And We rained on 
them a rain} 121 until Allah’s saying; 




{And verily, your Lord, He is indeed the All-Mighty, the Most 
Merciful.} 
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4276. The companions ofAl-Aykah denied the Messengers 


111 See 7:80-81, 11:77, 15:58-76. 

^ That was a storm of stones. See the previous refrences for its 
explanation. 
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il77. When Shu'ayb said to them: "Will you not have 
Taqwa?"} 

4178. "I am a trustworthy Messenger to you."} 

4179. "So, have Taqwd of Allah, and obey me."} 

4180. "No reward do I ask of you for it; my reward is only 
from the Lord of Al-'Alamm."} 

Shu'ayb and His Preaching to the Dwellers ot Al-Aykah 

The companions of Al-Aykah were the people of Madyan, 
according to the most correct view. The Prophet of Allah 
Shu'ayb was one of them, but it does not say here, their 
brother Shu'ayb, because they called themselves by a name 
denoting their deification of Al-Aykah, which was a tree which 
they used to worship; it was said that it was a group of trees 
which were tangled, like trees in a thicket. For this reason, 
when Allah said that the companions of Al-Aykah denied the 
Messengers, He did not say, “When their brother Shu'ayb said 
to them.” Rather, He said: 

4^1 p X ft 

4When Shu'ayb said to them} He is not described as belonging to 
them because of the meaning that was inherent in the name 
given to them even though he was their brother by blood. Some 
people did not notice this point, so they thought that the 
dwellers of Al-Aykah were different from the people of Madyan, 
and claimed that Shu'ayb was sent to two nations; some said 
that he was sent to three. 

4 M 

4The companions of Al-Aykah} were the people of Shu'ayb. This 
was the view of Ishaq bin BishrJ 1 ^ Someone besides Juwaybir 
said, “The dwellers of Al-Aykah and the people of Madyan are 
one and the same.”^ And Allah knows best. 

Although there is another opinion that they were different 
nations with two identities, the correct view is that they were 
one nation, but they are described differently in different 


^ Ad-Durr Al-Manthur 6:318 
121 At-Tabari 19:390. 
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places. Shu'ayb 
preached to them and 
commanded them to 
be fair in their 
weights and 
measures, the same 
as is mentioned in 
the story of Madyan, 
which also indicates 
that they were the 
same nation. 

Si !#$ a 

s® % fj 
j >> % 'X0 
P&L 4' 1A& 

<281. "Giz>e full 
measure, and cause no 
loss (to others)."} 

<182. "And weigh with 
the true and straight 

il83. "Arid defraud not people by reducing their things, nor 
do evil, making corruption and mischief in the land.”} 

<284. "And have Taqwa of Him Who created you and the 
generations of the men of old."} 

The Command to give Full Measure 

Allah commanded them to give full measure, and forbade them 
to give short measure. He said: 

iGive full measure , and cause no loss.} 

meaning, Svhen you give to people, give them full measure, 
and do not cause loss to them by giving them short measure, 
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balance."} 
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while taking full measure when you are the ones who are 
taking. Give as you take, and take as you give.’ 

A And weigh with the true and straight balance.$ 

The balance is the scales. 

iAnd defraud not people by reducing their things,4 
means, do not shortchange them. 

Ak+Jd Jtjii O *£► 

<nor do evil, making corruption and mischief in the land.4 
means, by engaging in banditiy. This is like the Ayah, 

Aoj^zy fir? 'jii-il 'Jj) 

4And sit not on every road, threatening) (7:86). 

/nroe Taqwa of Him Who created you and the generations 
of the men of old.) 

Here he is frightening them with the punishment of Allah Who 
created them and created their forefathers. This is like when 
Musa, peace be upon him, said: 

iYour Lord and the Lord of your ancient fathers!} (26:26). 

Ibn ‘Abbas, Mujahid, As-SuddI, Sufyan bin TJyaynah and 
‘Abdur-Rahm&n bin Zayd bin Aslam said: 

Athe generations of the men of old.) means, He created the early 
generations. And Ibn Zayd recited: 

Ak£ 'kf; £—Z j-k ktbj) 

)And indeed he (Shaytan) did lead astray a great multitude of 
you) (36:6a). 111 

m 


At-Tabari 19:392. 
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4185. They said: "You are only one of those bewitched!”} 

4186. "Yom arc but a human being like us and verily, we think 
that you are one of the liars!”} 

4187. "So, cause a piece of the heaven to fall on us, if you are 
of the truthful!”} 

4188. He said: “My Lord is the Best Knower of what you 
do.”} 

4189. But they denied him, so the tonnent of the Day of 
Shadow (a gloomy cloud) seized them. Indeed that was the 
torment of a Great Day.} 

4190. Verily, in this is indeed a sign, yet most of them are not 
believers.} 

4191. And verily your Lord, He is indeed the All-Mighty, the 
Most Merciful.} 


The Response of Shu'ayb’s People, Their Disbelief in 
Him and the coming of the Punishment upon Them 

Allah tells us how his people responded, and how it was like 
the response of Thamud to their Messenger - for they were of 
like mind - when they said: 

S; \2>\} 

4 Yom are only one of those bewitched!} meaning, *you are one °f 
those who sire affected by witchcraft.’ 

Cy) * A‘ *k‘ Zj} 

4You are but a human being like us and verily, we think that 
you are one of the liars!} 

means, *we think you are deliberately lying to us in what you 
say, and Allah has not sent you to us.’ 
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it ^ S-4} 


$So cause a piece of the heaven to fall on us,} 

Ad-Dahhak said: “One side of the heavens.”* 1 * Qatadah said: 
“A piece of the heaven.”* 2 * As-Suddi said: “A punishment from 
heaven.” This is like what the Quraysh said, as Allah tells us: 






A 




J 


4And they say: "We shall not believe in you, until you cause a 
spring to gush forth from the earth for us} until: 




$Or you cause the heaven to fall upon us in pieces, as you have 
pretended, or you bring Allah and the angels before (us) face to 
face."} (17:90-92) 


O' lx* 'ft, I jcit sxljK' o!, JLJjjI yCi ii 


iAnd (remember) when they said: "O Allah! If this is indeed 
the truth from You, then rain down stones on us from the 
sky...."} (8:32). 

Similarly, these ignorant disbelievers said: 


4So, cause a piece of the heaven to fall on us, if you are of the 
truthful!} 


C ft -if 


}He said: "My Lord is the Best Knower of what you do."} 

means, ‘Allah knows best about you, and if you deserve that, 
He will punish you therewith, and He will not treat you 
unjustly.’ So this is what happened to them - as they asked 
for - an exact recompense. Allah says: 



[1 * At-Tabari 19:393. 
■ 2| At-Tabari 22:485. 
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iBut they denied him, so the torment of the Day of Shadow 
seized them. Indeed that was the torment of a Great Day.} 

This is what they asked for, when they asked for a part of the 
heaven to fall upon them. Allah made their punishment in the 
form of intense heat which overwhelmed them for seven days, 
and nothing could protect them from it. Then He sent a cloud 
to shade them, so they ran towards it to seek its shade from 
the heat. When all of them had gathered underneath it, Allah 
sent sparks of fire and flames and intense heat upon them, 
and caused the earth to convulse beneath them, and He sent 
against them a mighty Say hah which destroyed their souls. 
Allah says: 

fy m v>U* $} 


ilndeed that was the torment of a Great Day.} 

Allah has mentioned how they were destroyed in three places 
in the Qur’an, in each of which it is described in a manner 
which fits the context. In Surat Al-A'raf He says that the 
•earthquake seized them, and they lay (dead), prostrate in their 
homes. 


This was because they said: 

iLL j lip j\ M \p: ojij £ 


4"We shall certainly drive you out, O Shu'ayb, and those who 
have believed with you from our town, or else you (all) shall 
return to our religion.”} (7:88). 

They had sought to scare the Prophet of Allah and those who 
followed him, so they were seized by the earthquake. 

In Surah Hud, Allah says: 


$And As-Sayhah seized the wrongdoers} (11:94). 


This was because they mocked the Allah’s Prophet when 
they said: 


Hi &\ ijiH ti -4 £3 o* ji Sjb: £ 2% J ijjfe d%p} 

f pp 


4”Does your Saldh command that we give up what our fathers 
used to worship, or that we give up doing what we like roith 
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our property? Verily, you are the jbrbearer, right-minded!") 
(11:87). 


They had said this in a mocking, sarcastic tone, so it was 
befitting that the Sayljah should come and silence them, as 
Allah says: 

i\ crJi-Uf 


iSo As-Saihah overtook them) (15:73). 

\& Z,M ±Z\j) 


iAnd As-Saihah seized the wrongdoers) (11:94). 
And here, they said: 

^ u_T iijt. 


4So, cause a piece of the heaven to fall on us,) 

in a stubborn and obstinate manner. So, it was fitting that 
something they never thought would happen should befall them: 

fj. fy 

iso the torment of the Day of Shadow seized them. Indeed that 
was the torment of a Great Day.) 

Muhammad bin Jarir narrated from Yazld Al-Bahili: “I asked 
Ibn ‘Abbas about this Ayah: 

fy 



4so the torment of the Day of Shadow seized them.) 

He said: ‘Allah sent upon them thunder and intense heat, and 
it terrified them [so they entered their houses and it pursued 
them to the innermost parts of their houses and terrified them 
further), and they ran fleeing from their houses into the fields. 
Then Allah sent upon them clouds which shaded them from 
the sun, and they found it cool and pleasant, so they called 
out to one another until they had all gathered beneath the 
cloud, then Allah sent fire upon them.’ Ibn ‘Abbas said, That 
was the torment of the Day of Shadow, indeed that was the 
torment of a Great Day.’”* 1 ' 

Uy 

iiT 



At-Tabari 19:394. 




4Verily, in this is an Ayah, yet most of them are not believers. 
And verily, your Lord, He is truly, the All-Mighty, the Most 
Merciful.) (26:8-9) 

meaning, He is All-Mighty in His punishment of the 
disbelievers, and Most Merciful towards His believing servants. 

J' jjSSj liUi {ff * Jp vy Jyi fff) 

4192. And truly, this is a revelation from the Lord of all that 
exists,$ 

4193. Which the trustworthy Ruh (Jibril) has brought down.) 

4194. Upon your heart that you may be (one) of the wamers,) 

4195. In the plain Arabic language.) 

The Qur’an was revealed by Allah 

Here Allah tells us about the Book which He revealed to His 
servant and Messenger Muhammad j&. 

4And truly, this$ refers to the Qur'an, which at the beginning of 
the Surah was described as 

i&gAZjio 

4and never comes there unto them a Reminder as a recent 
revelation from the Most Gracious...) (26:5). 

4is a revelation from the Lord of Al-'Alamm.) 
means, Allah has sent it down to you and revealed it to you. 

4Which the trustworthy Ruh has brought down.) 

This refers to Jibril, peace be upon him. This was the view of 
more than one of the Salaf: Ibn ‘Abbas, Muhammad bin KaTa, 
Qatadah, ‘Atiyyah Al-‘Awfi, As-SuddI, Ad-Dahhak, Az-Zuhri 
and Ibn Jurayj.* 1 * This is an issue concerning which there is 

111 At-Tabari 19:396. 


276 


Tafsir ttm Kathir 


no dispute. Az-Zuhri said, “This is like the Ayah: 

AhA oib JUi £ $5 £]i Jk-jUJ ijii. j: $} 


"Whoever is an enemy to Jibril - for indeed he has 
brought it down to your heart by Allah's permission, 
confirming what came before it..."} (2:97). 


4>iUi $■} 

illpon your heart} ‘O Muhammad, free from any contamination, 
with nothing added or taken away.’ 

U o&t 


4 that you may be of the wamers,} means, ‘so that you may warn 
people with it of the punishment of Allah for those who go 
against it and disbelieve in it, and so that you may give glad 
tidings with it to the believers who follow it.’ 




iln the plain Arabic language.} meaning, this Qur’an which We 
have revealed to you, We have revealed in perfect and eloquent 
Arabic, so that it may be quite clear, leaving no room for 
excuses and establishing clear proof, showing the straight 
path.’ 


£ ^ * $2 ft - r ^ 

4 fi ly&s* U (*4^ fir** of*) 


il96. And verily, it is in the Zubur of the former people.} 

4197. Is it not a sign to them that the learned scholars of the 
Children of Israel knew it?} 

4198. And if We had revealed it unto any of the non-Arabs,} 

4199. And he had recited it unto them, they would not have 
believed in it.} 


The Qur’an was mentioned in the Previous Scriptures 

Allah says: this Qur’an was mentioned and referred to in the 
previous Scriptures that were left behind by their Prophets 
who foretold it in ancient times and more recently. Allah took 
a covenant from them that they would follow it, and the last of 
them stood and addressed his people with the good news of 
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Ahmad: 


!/■■*> fer 1 ' OJ I jaf jjij ^ }£ C>t' 3s 



(remember) when ‘Isa, son of Maryam, said: "O 
Children of Israel! I am the Messenger of Allah unto you, 
confirming the Tawrah before me, and giving glad tidings of a 
Messenger to come after me, whose name shall be Ahmad.} 
(61:6) 

Zubur here refers to Books; Zubur is the plural of Az-Zabur, 
which is also the name used to refer to the Book given to 
Dawud. Allah says: 



4And everything they have done is noted in the Az-Zubur.} 
(54:52), 


meaning, it is recorded against them in the books of the 
angels. Then Allah says: 



4ls it not a sign to them that the learned scholars of the 
Children of Israel knew it?} 

meaning, is it not sufficient witness to the truth for them that 
the scholars of the Children of Israel found this Qur’an 
mentioned in the Scriptures which they study? The meaning 
is: the fair-minded among them admitted that the attributes of 
Muhammad and his mission and his Ummah were 
mentioned in their Books, as was stated by those among them 
who believed, such as ‘Abdullah bin Salam, Salman Al-Farisi 
and others who met the Prophet sg. 

Allah said: 


f *Jjp ■$} 

iThose who follow the Messenger, the Prophet who can neither 
read nor write ...} (7:157) 


The Intense Disbelief of Quraysh 

Then Allah tells us how intense the disbelief of Quraysh was, 
and how stubbornly they resisted the Qur’an. If this Book with 
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all its eloquence had 
been revealed to a 
non-Arab who did not 
know one word of 
Arabic, they still 
would not have 
believed in him. Allah 
says: 

’&} 

t #3 

‘% '$£=• 

iAnd if We had revealed 
it unto any of the non- 
Arabs, And he had re¬ 
cited it unto them, they 
would not have believed 
in it.} 

And Allah says: 

S, (ttjk 

M ij& $2S 

iAnd even if We 
opened to them a gate from the heaven and they were to keep on 
ascending thereto. They would surely say: "Our eyes have been 
dazzled... ’>(15:14-15) 


mtm rv- ' 
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4&K ^ j# u$ St 


4And eyen i/ We had sent down unto them angels, and the 
dead had spoken unto them...} (6:111) 


4C§i; ; >y~i3; ^ iiCj >1 ^ 1 ^ =» |^p)c oi»- 5^ 


iTruly, those, against whom the Word of your Lord has been 
justified, will not believe.} (10:96) 


40 t£ &. * ^ v 4 i344 
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4200. Thus fame We caused it to enter the hearts of the 
criminals.} 

4201 . They u>t7/ not believe in it until they see the painful 
torment.} 

4202. It shall come to them of a sudden, while they perceive it 
not.} 

4203. Then they will say: "Can we be respited?"} 

4204. Would they then wish for Our torment to be hastened 
on?} 

42 05. Think, if We do let them enjoy for years,} 

4206. And afterwards comes to them that which they had been 
promised.} 

4207. All that with which they used to enjoy shall not avail 
them.} 

4208. And never did We destroy a township but it had its 
wamers} 

42 09. By way of reminder, and We have never been unjust.} 


The Deniers will never believe until They see the 
Torment 

Allah says: thus We caused denial, disbelief, rejection and 
stubbornness to enter the hearts of the sinners.’ 

iThey will not believe in it}, i.e., the truth, 

4piV> &■} 

iuntil they see the painful torment.} means, when their excuses 
will be of no avail, and the curse will be upon them, and theirs 
will be an evil abode. 

4i£i: 

4 It shall come to them of a sudden,} means, the punishment of 
Allah will come upon them suddenly, 
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iwhile they perceive it not. Then they will say: “Can we be 
respited?"} 

means, when they see the punishment, then they will wish 
they had a little more time so that they can obey Allah - or so 
they claim. This is like the Ayah: 

j-’J' ptA tPli!' j^Sj} 

}And warn mankind of the Day when the tortnent will come 
unto them} until: 


!!>J « Y.} 


ithat you would not leave} (14:44). 


When every sinner and evildoer sees his punishment, he will 
feel intense regret. Such was the case of Fir'awn, when Musa 
prayed against him: 


& 4 fej $3 %} 


iOur Lord! "You have indeed bestowed on Fir'awn and his 
chiefs splendor and wealth in the life of this world} until: 

A Si} 


4(Allah) said: "Verily, the invocation of you both is 
accepted."} (10:88-89). 


This supplication had an effect on Fir'awn: he did not believe 
until he saw the painful torment: 


4Si&i & * esc xd»\ A v % ix Si 4^it A &.} 


4till when drowning overtook him, he said: "I believe that none 
has the right to be worshipped but He in Whom the Children of 
Israel believe."} until: 


4and you were one of the mischief-makers} (10:90-91). 
And Allah says: 

iisz ex, \% tss} 


}so when they saw Our punishment, they said: "We believe in 
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Allah Alone...") (40:84-85). 


iWould they then wish for Our torment to be luistened on?) 

This is a denunciation and a threat, because they used to say 
to the Messenger, by way of denial, thinking it unlikely ever to 
happen: 

i-iUuu Lill^ 

iBring Allah's tonnent upon us) (29:29). This is as Allah said: 


iAnd they ask you to hasten on the torment...) (29:53-55). 
Then Allah says: 


\y& U il \yi 





iThink, if We do let them enjoy far years, and afterwards 
comes to them that which they had been promised, all that with 
which they used to enjoy shall not avail them.) 

meaning, ‘even if We delay the matter and give them respite 
for a short while or for a long time, then the punishment of 
Allah comes upon them, what good will their life of luxury do 
them then?’ 




4 The Day they see it, (it will be) as if they had not tarried (in 
this world) except an afternoon or a morning) (79:46). 


And Allah says: 


j ’%) 


4Everyone of them wishes that he could be given a life of a 
tlwusand years. But the grant of such life will not save him 
even a little from punishment) (2:96). 


H & " S 

)And what will his wealth avail him when he goes down?) 
(92:11) 
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Allah says here: 

4 All that with which they used to enjoy shall not avail them.} 
According to an authentic Hadith: 

cjtj ?Ja* \'Jj- cjfj Ja : jlij p jllll ^ 

tUijJl ^ j\S L tijj ^-01 JU»L ^ j&lj l*g * » 

«»1<3 'i <^0 ^ ’*J>v ?U cjtj j* : J Ji2 p t < «p4* 


uThe disbelievers will be brought and once dipped into the Fire, 
then it will be said to him: "Did you ever see anything good? 
Did you ever see anything good?" He will say, "No, O Lord!" 
Then the most miserable person who ever lived on earth will be 
brought, and he will be put in Paradise for a brief spell, then it 
will be said to him, "Did you ever see anything bad?" He will 
say, "No, O Lori."» 

meaning: as if nothing ever happened. 11 ’ 

Then Allah tells us of His justice towards His creation, in 
that He does not destroy any nation until after He has left 
them with no excuse, by warning them, sending Messengers to 
them and establishing proof against them. He says: 


^ lli==> i.j tijfi U V) *z>ji ,>j biCul Vj} 


iAnd never did We destroy a township but it had its wamers 
by way of reminder, and We have never been unjust.} 


This is like the Ayat 






<'< * 




tc,} 


$ And We never punish until We have sent a Messenger} 
(17:15). 


4‘e$: ij£ <4 t? ^ &■ && 


$And never will your Lord destroy the towns until He sends to 
their mother town a Messenger reciting to them Our Ayat.} 
until; 


111 Ahmad 3:203. Muslim recorded a similar narration, no. 2807. 
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4 the people thereof are wrongdoers) (28:59). 

- > 'fS yfjj Cj * cJ-N 
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4220. And it is not the Shayatin (devils) who have brought it 
down.) 

4211. Neither would it suit them nor are they able.) 

4212. Verily, they have been removed far from hearing it.) 


The Qur'an was brought down by Jibril, not Shaytan 

Allah tells us about His Book, which falsehood cannot 
approach from before or behind it, sent down by the All-Wise, 
Worthy of all praise. He states that it has been brought down 
by the trustworthy Ruh (i.e., Jibril) who is helped by Allah, 

4, cJj« Cj) 

4And it is not the Shaydtin who have brought it down.) 

Then He tells us that it could not be the case for three 
reasons that the Shaydtin brought it down. One is that it 
would not suit them, i.e., they have no desire to do so and 
they do not want to, because their nature is to corrupt and 
misguide people, but this contains words enjoining what is 
right and forbidding what is evil, and light, guidance and 
mighty proofs. There is a big difference between this and the 
Shaydtin, Allah says: 

tjfr 

4Neither would it suit them) 


tj) 


4nor are they able.) meaning, even if they wanted to, they could 
not do it. Allah says: 



4Had We sent down this Qur'an on a mountain, you would 
surely lutve seen it humbling itself and rent asunder by the fear 
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you do."} 

4217. And put your trust in the All-Mighty, the Most 
Merciful,} 

4218. Who sees you when you stand up.} 

4219. And your movements among those who fall prostrate.} 

4220. Verily, He, only He, is the All-Hearer, the All- 
Knower.} 


The Command to warn His Tribe of near Kindred 

Here Allah commands (His Prophet jjg) to worship Him alone, 
with no partner or associate, and tells him that whoever 
associates others in worship with Him, He will punish them. 
Then Allah commands His Messenger to warn his tribe of 
near kindred, i.e., those who were most closely related to him, 
and to tell them that nothing could save any of them except 
for faith in Allah. Allah also commanded him to be kind and 
gentle with the believing servants of Allah who followed him, 
and to disown those who disobeyed him, no matter who they 
were. Allah said: 


e* "a; 4* ' 4 > 


4Then if they disobey you, say: “l am innocent of what you 
do."} 


This specific warning does not contradict the general warning; 
indeed it is a part of it, as Allah says elsewhere: 

jx\ u Cj 


4In order that you may warn a people whose forefathers were 
not warned, so they are heedless.} (36:6), 




4that you may warn the Mother of the Towns and all around 
it} (42:7), 


<1$ Jl £14 ol U& H ^ 


4And warn therewith those wlw fear that they will be gathered 
before their Lord} (6:51), 
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ithat you may give glad tidings to those who have Taqwa, and 
warn with it the most quarrelsome people.) (19:97), 

ithat I may therewith warn you and whomsoever it may reach) 
(6:19), and 

Si 

ibut those of the sects that reject it, the Fire will be their 
promised meeting place) (11:17). 

According to Sahth Muslim, [the Prophet sg said:] 

y '•i-i*. i/T** if&j* 

«By the One in Whose Hand is my soul, no one from tliese 
nations - Jewish or Christian - hears of me then does not 
believe in me, but he will enter Hell.^ l] 

Many Hadiths have been narrated concerning the revelation of 
this Ayah, some of which we will quote below: 

Imam Ahmad, may Allah have mercy on him, recorded that 
Ibn ‘Abbas, may Allah be pleased with him, said: “When Allah 
revealed the Ayah, 

Jj $>) 

iAnd warn your tribe of near kindred.), the Prophet jg went to 
As-Safa’, climbed up and called out, 

1(^1 ^ | -,y > 




«0 people /» 

The people gathered around him, some coming of their 
own accord and others sending people on their behalf to 
find out what was happening. The Messenger of Allah jg 
said: 


I jl 4^ U i U < W - ikJl JLjP Li* 

3 jS J (ji Jb j I iJlA 


[ 1 ] 


Muslim 1:134. 
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«0 Batii Abd Al-Muttalib, O Bani Fihr, O Bani Lu'ayy! What 
do you think, if I told you that there was a cavalry at the foot 
of this mountain coming to attack you - would you believe 
me? , D 

They said, “Yes.” He said: 

iThen I warn you of a great punishment that is close at hand .» 

Abu Lahab said, “May you perish for the rest of the day! 
You only called us to tell us this?” Then Allah revealed: 

S) ft* 2J3} 

iPerish the two hands of Abu Lahab and perish he!} [Ill: 1] [11 

This was also recorded by Al-Bukhari, Muslim, At-Tirmidhi 
and An-Nasa’i.* 21 

Imam Ahmad recorded that ‘A’ishah, may Allah be pleased 
with her said: “When the Ayah: 


4And warn your tribe of near kindred} was revealed, the 
Messenger of Allah 2g stood up and said: 


iiui i j, u tv 4kljia^ fell u lAi tii ia.ii u» 


«0 Fatimah daughter of Muhammad, O Safiyyah daughter of 
Abd Al-Muttalib, O Bani Abd Al-Muttalib, I cannot help you 
before Allah. Ask me for whatever you want of my wealth.^ 
This was recorded by Muslim.* 4 * 

Imam Ahmad recorded that Qablsah bin Mukhariq and 
Zuhayr bin ‘Amr said: “When the Ayah: 


111 Ahmad 1:307. 

* 2 * Fath Al-Bari 8:206, Muslim 1:193, Tuhfat Al-Ahwadhi 9:296, An- 
Nasa’i in Al-Kubra 6:526. 

131 Ahmad 6:187. 

* 4) Muslim 1:192. 
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iAnd warn your tribe of near kindred.) was revealed, the 
Messenger of Allah $g climbed on top of a rock on the side of a 
mountain and started to call out: 


*_AJJ 


1 j>Jp $ t»Jj ivJlli j_p Us 
U : J-»>j jf ilif 


•O Bani 'Abd Manaf, I am indeed a wamer, and the parable of 
me and you is that of a man who sees the enemy so he goes to 
save his family, fearing that the enemy may reach them before 
he does.* And he started to call out, «0 people It was 
also recorded by Muslim and An-Nasa’i. 12 * 

Allah’s saying: 

#3i» $ 


iAnd put your trust in the All-Mighty, the Most Merciful,) 

means, ‘in all your affairs, for He is your Helper, Protector and 
Supporter, and He is the One Who will cause you to prevail 
and will make your word supreme.’ 


iWho sees you when you stand up.) means, He is taking care of 
you. This is like the Ayah, 

kj & -jA) 

iSo wait patiently far the decision of your Lord, far verily, you 
are under Our Eyes) (52:48) 

Ibn ‘Abbas said that the Ayah, 

iWho sees you when you stand up.) 

means, “To pray.”* 3 * IkTimah said: “He sees him when he 
stands and bows and prostrates.”* 41 Al-Hasan said: 

111 Ahmad 5:60. 

* 2 * Muslim 1 :193, An-Nasal in Al-Kubra 6:423. 

131 Al-Qurfubi 13:144. 

|4) At-Tabari 19:412. 
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4Who sees you when you stand up.} “When you pray alone.” 
Ad-Dahhak said: 

iWho sees you when you stand up.} “When you are lying in bed 
and when you are sitting.”* 1 * 

Qatadah said: 

4 ^ <i&} 


iWho sees you} “When you are standing, when you are sitting, 
and in all other situations.”* 2 * 

4 j Julsj} 


iAnd your movements among those who fall prostrate.} Qatadah 
said: 


j I’Hiij } 


iWho sees you whett you stand up. And your movements 
among those who fall prostrate.} 

“When you pray, He sees you when you pray alone and when 
you pray in congregation.”* 3 * This was also the view of 
Ikrimah, ‘Ata’ Al-Khurasani and Al-Hasan Al-Basri.* 4 * 

if& y* $ %} 


iVerily, He, only He, is the All-Hearer, the AU-Knower 

He hears all that His servants say and He knows all their 
movements, as He says: 


H kjr*' ^ j* OjtLlu V y 


A 1 ' > 


4 Neither you do any deed nor recite any portion of the Qur'an, 
nor you do any deed, but We are Witness thereof, when you 
are doing it} (10:61). 


111 Ad-Durr Al-Manthur 6:330. 
^ ‘Abdur-Razzaq 3:77. 

Ad-Durr Al-Manthur 6:331. 
141 At-Tabari 19:413. 
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pi*, £2* s>: i >» 

pj 'igtyZijL-frj j'j ^=» tj ,4^ J 1 

& ii^b &T # i$; ijU; !£c LtM 4\ IS 

'jlu» ijjff ^X-XJ '^lili Li jjo 


4221. S/w// I inform you upon whom the Shayatin descend?} 

4222. They descend on every lying, sinful person (Athim).} 

4223. Who gives ear, and most of them are liars.} 

4224. As for the poets, the astray follow them,} 

4225. See you not that they speak about every subject in their 
poetry?} 

4226. And that they say what they do not do.} 

4227. Except tlwse who believe and do righteous deeds, and 
remember Allah much and vindicate themselves after they have 
been wronged. And those who do wrong will come to know by 
what overturning they will be overturned.} 


Refutation of the Fabrications of the Idolaters 

Here Allah addresses those idolators who claimed that what 
was brought by the Messenger jg was not the truth but was 
merely something that he had made up by himself, or that it 
came to him in visions from the Jinn. Allah stated that His 
Messenger was above their claims and fabrications, and that 
what he had brought did indeed come from Allah, and that it 
was a revelation and inspiration, brought down by a noble, 
trustworthy and mighty angel. It did not come from the 
Shayatin, because they have no desire for anything like this 
Noble Qur’an - they descend upon those who are like them, 
the lying fortune-tellers. Allah says: 



4Shall I inform you} meaning, shall 1 tell you, 


4upon whom the Shayatin descend? They descend on every 
lying, sinful person (Athim)} 




2 91 
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meaning, one whose speech is lies and fabrication. 

iAthlm} means, whose deeds are immoral. This is the person 
upon whom the Shayatin descend, fortune-tellers and other 
sinful liars. The Shayatin are also sinful liars. 


4Wlto gives ear,$ means, they try to overhear what is said in the 
heavens, and they try to hear something of the Unseen, then 
they add to it a hundred lies and tell it to their human 
comrades, who then tell it to others. Then the people believe 
everything they say because they were right about the one thing 
which was heard from the heavens. This was stated in an 
authentic Hadith recorded by Al-Bukhari from ‘A’ishah, may 
Allah be pleased with her, who said, “The people asked the 
Prophet about fortune-tellers, and he said: 

p-f!® 


*They are nothing.* 

They said: “O Messenger of Allah, they say things that 
come true.” The Prophet said: 




*That is a word of truth which the Jinn snatches, then he 
gabbles it like tire clucking of a chicken into the ear of his 
friend , but he mixes it with more than one hundred liesM ** 


Al-Bukhari also recorded that Abu Hurayrah said, “The 
Prophet jfe said: 


.uui j Jli isj» 
^jJj] \ji\i Jll lili j jt- iLJL. 

Ii£i 1^31 y»j ijAJl :[Jli 

^ ^ f <*■ I ^ | + 0* * | + ■ tf + • + ^ | ^ ' % 4 + • I • 0 } \ 9 4* 

-iJb j 1^3UJU O~~ 1 


111 FathAl-Bari 13:545. 
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olj JU \+& > ^ J iyL; ^ ^ J\ iasJi 

M jj uuif u?j) M Jj u# ^isdi f\ ^-iui 

Ii5 :liSj liS 0 Jli jj :jli5 cCi* ill. .iSji' 

«.UiJl ^ J-bJ. ^1 lasJl Jib jijaj ?lj^ 


«H7ie/i Allah decrees a matter in heaven, the angels beat their 
wings in submission to His decree, a chain beating on a rock. 
And when the fear in their hearts subsides, they say: "What is 
it that your Lord has said?" They say: "The truth. And He is 
the Most High, the Most Great." Then when the Jinn who are 
listening out, one above the other » - and Sufyan illustrated 
this with a gesture, holding his hand vertically with his 
fingers outspread - mhen they hear this, they throw it down 
from one to another, until it is passed to the fortune-teller or 
soothsayer. The shooting star may strike the Jinn before he 
passes it on, or he may pass it on before he is struck, and he 
adds to it one hundred lies, thus it is said: “Did he not tell us 
that on such and such a day, such and such would happen?" 

So they believe him because of that one thing which was heard 
from the heavens .» 

This was recorded by Al-Bukhari. 11 ' 

Al-Bukhari recorded from ‘A’ishah, may Allah be pleased with 

her, that the Prophet jg said: 


■ - ** - fLJJl : jlliJlj — jLiJl ^ j jl* 

tZJS ill. ~J£, LiS jif ^ iill$3l 


«The angels speak in the clouds about some matter on earth, 
and the Shayatin overhear what they say, so they tell it to the 
fortune-teller, gurgling into his ear like (a liquid poured) from a 
glass bottle, and he adds to it one hundred lies ,»' 2 * 


Refutation of the Claim that the Prophet was a Poet 




111 Fath Al-Bari 8:398. 
' 2 ' Al-Bukhari no. 3288 



iAs for the poets , the astray ones follow them > 

4 Ali bin Abi Talhah reported from Ibn ‘Abbas that this means: 
“The disbelievers follow the misguided among mankind and 
the Jinn .” Il) This was also the view of Mujahid, ‘Abdur- 
Rahman bin Zayd bin Aslam, and others. 121 ‘Ikrimah said, 
“Two poets would ridicule one another in verse, with one 
group of people supporting one and another group supporting 
the other. Hence Allah revealed the Ayah , 

fiil: 

iAs for the poets, the erring ones follow them.} i3] 

4See you not that they speak about every subject in their 
poetry?} 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that this means: 
“They indulge in every kind of nonsense.” 141 Ad-Dahhak 
reported that Ibn ‘Abbas said, “They engage in every kind of 
verbal art.”* 5 ' This was also the view of Mujahid and others.* 6 * 

iAnd that they say what they do not do.} 

Al-‘Awfi reported that Ibn ‘Abbas said that at the time of the 
Messenger of Allah 3 g|, two men, one from among the Ansar 
and one from another tribe, were ridiculing one another in 
verse, and each one of them was supported by a group of his 
own people, who were the foolish ones, and Allah said: 






4As for the poets, the erring ones follow them. See you not that 
they speak about every subject in their poetry? And that they 

*'* Al-Tabari 19:416. 

* 2 ' Al-Tabari 19:415 416. 

* 3 * Ad-Durr Al-Manthur 6:323. 

* 4 * Al-Tabari 19:418. 

* s * Ad-Durr Al-Manthur 6:334. 

,6 > Al-Tabari 19:417. 
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say what they do not do 


What is meant here is that the Messenger to whom this 
Qur'an was revealed, was not a soothsayer or a poet, because 
his situation was quite obviously different to theirs, as Allah 
says: 


m o4j % % 2 4 


We have not taught him poetry, nor is it suitable for 
him. This is only a Reminder and a plain Qur'an.} (36:69), 


l* VJ* jy» % iiipOjtf U }U» Jj^ Jk Cj Jj-j A[} 


iThat this is verily, the word of an honored Messenger. It is not 
the word of a poet, little is that you believe! Nor is it the word of 
a soothsayer, little is that you retnember! This is the Revelation 
sent down from the Lord of all that exits.} (69:40-43) 


The Exception of the Poets of Islam 

jjLij 


iExcept those who believe and do righteous deeds,} 

Muhammad bin Ishaq narrated from Yazld bin ‘Abdullah bin 
Qusayt, that Abu Al-Hasan Salim Al-Barrad, the freed servant 
of Tamlm Ad-Dari said: “When the Ayah - 




<$As for the poets, the erring ones follow them.} 

was revealed, Hassan bin Thabit, ‘Abdullah bin Rawahah and 
Ka*b bin Malik came to the Messenger of Allah jgg, weeping, 
and said: “Allah knew when He revealed this Ayah that we are 
poets. The Prophet recited to them the Ayah, 

c/M 


^Except those wlw believe and do righteous deeds,} and said: 

V 1 ’ 


HI 


At-Jabari 19:416. 





Surah 26. Ash-Shu'ara' (221 - 227) (Part-19) 


2 95 


u(This means) you.* 

iand remember Allah much}. He said: 

•(This means) you.* 

iand vindicate themselves after they have been wronged.} He said: 



«(This means) you.* 

This was recorded by Ibn Abi Hatim and Ibn Jarir from the 
narration of Ibn Ishaq. 1 * 1 

But this Surah was revealed in Makkah, so how could the 
reason for its revelation be the poets of the Ansar? This is 
something worth thinking about. The reports that have been 
narrated about this are all Mursal and cannot be relied on. 
And Allah knows best. But this exception could include the 
poets of the Ansar and others. It even includes those poets of 
the JahiLiyyah who indulged in condemning Islam and its 
followers, then repented and turned to Allah, and gave up 
what they used to do and started to do righteous deeds and 
remember Allah much, to make up for the bad things that 
they had previously said, for good deeds wipe out bad deeds. 
So they praised Islam and its followers in order to make up for 
their insults, as [the poet] ‘Abdullah bin Az-Zab‘ari said when 
he became Muslim: 

“O Messenger of Allah, indeed my tongue will try to make up 
for things it said when I was bad - When I went along with 
the Shaytan during the years of misguidance, and whoever 
inclines towards his way is in a state of loss.” 

Similarly, Abu Sufyan bin Al-Harith bin ‘Abd Al-Muttalib was 
one of the most hostile people towards the Prophet jg, even 
though he was his cousin, and he was the one who used to 

I*' At-Tabari 19:420. This is not authentic as the author mentions 
below. There is a narration from Ibn ‘Abbas mentioning the 
exception. It is recorded by Abu Dawud no. 5016. 
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mock him the most. But when he became Muslim, there was 
no one more beloved to him than the Messenger of Allah sg. 
He began to praise the Messenger of Allah sg where he had 
mocked him, and take him as a close friend where he had 
regarded him as an enemy. 

iand vindicate themselves after they have been wronged.) 

Ibn ‘Abbas said, “They responded in kind to the disbelievers 
who used to ridicule the believers in verse.”* 1 * This was also 
the view of Mujahid, Qatadah and several others.* 2 * It was also 
recorded in the Sahib that the Messenger of Allah sg said to 
Hassan: 

*Ridicule them in verse.* Or he said: 


oJlii Jifrj 1 


uRidicule them in verse, and Jibril is with you.»* 3 * 

Imam Ahmad recorded that KaT> bin Malik said to the Prophet 
S§£. “Allah has revealed what He revealed about the poets. The 
Messenger of Allah jg said: 


Ji ^ ijJ* ^jJlj <£r~’ 0[» 


«j£* 

a The believer wages jihad with his sword and with his tongue. 
By the One in Wlwse Hand is my soul, it is as if you are 
attacking them with arrows .»* 4 * 


iAnd those who do wrong will come to know by what 
overturning they will be overturned.) 

This is like the Ayah, 

111 At-Tabari 19:420. 

* 2 * At-Tabari 19:419-420. 

* 3 ' Fath Al-Bari 6:351. 

* 4 ' Ahmad 6:387. 
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iThe Day when their excuses will be of no profit to 
wrongdoers > (40:52). 

According to the SahOi, the Messenger of Allah said: 

oUit j*&JI 

^Beware of wrongdoing, for wrongdoing will be darkness on the 
Day of Resurrection 

Qatadah bin Di'amah said concerning the Ayah - 

fjlu» tjji' 

4And those who do wrong wilt come to know by what 
overturning they will be overturned 
this refers to the poets and others. 

This is the end of the Tafsir Surat Ash-Shu'ara’. Praise be to 
Allah, Lord of the worlds. 


Ahmad 2:106. 





The Tafsir of Surat An-Naml 
(Chapter - 27) 

Which was revealed in Makkah 


In the Name of Allah, the Most Gracious, the Most Merciful. 

D aEsiiy; rvv ii'* ^ 

- ■—{. i£A» 'f c£ Fei 

Oy-~f. <1*1' 

* ** 

’t Tk ?-' 

# ✓ ✓ •>/ /<*/ a// .«( , X *’*' ^ 

c ^ „„ 42 .7a Sm. These are the 

bi CP ' Ai/df 0 / tfie Qur'an, and 

fl Boo/f f " w ' is) 

.'v.V.'L.lt-jio^4i 42. A guide and glad 


£ i&s 4 *#& 

&r.j& J3 &f> ^S£3f» 


' if -> 


r ~ '»>< '»r -> tidings for the believers > 

«. Tte who perform 
f/i<? Sfl/oh and gioe the 
<&> » >»• ,<'W.{' •>rt,V'-"'T"i i ir^ Zafcflh and f/iet/ be/iew? 

(g^^v^ ^^UatCff’iwUi^ | with certainty in lhe 

Hereafter.} 

44. Verily, those who believe not in the Hereafter, We have 
made their deeds fair seeming to them, so that they wander 
about blindly.} 
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45. They are those for whom there will be an evil torment. And 
in the Hereafter they xvill be the greatest losers.} 

46. And verily, you are being taught the Qur'an from One, 
All-Wise, All-Knowing.} 


The Qur'an is Guidance and Glad Tidings for the 
Believers, a Warning to the Disbelievers, and it is from 
Allah 


In (the comments on) Surat Al-Baqarah, we discussed the 
letters which appear at the beginning of some Surahs. 

4These are the Aydt of the Qur'an, and (it is) a Book (that is) 
clear.} 

It is plain and evident. 


4A guide and glad tidings for the believers.} 

meaning, guidance and good news may be attained from the 
Qur’an for those who believe in it, follow it and put it into 
practice. They establish obligatory prayers, pay Zakdh and 
believe with certain faith in the Hereafter, the resurrection 
after death, reward and punishment for all deeds, good and 
bad, and Paradise and Hell. This is like the Aydt 


4% 4 v && \p: 


cu.m m 


4Say: "It is for those who believe, a guide and a healing. And 
as for those who disbelieve, there is heaviness (deafness) in their 
ears..."} (41:44). 


jxij 


4that you may give glad tidings to those who have Taqwd, and 
warn with it the Ludd (most quarrelsome) people} (19:97). 
Allah says here: 


4Verily, those who believe not in the Hereafter,} 
meaning, those who deny it and think that it will never happen, 
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}We have made their deeds fair seeming to them, so that they 
wander about blindly.} 

means, We have made what they are doing seem good to 
them, and We have left them to continue in their misguidance, 
so they are lost and confused.’ This is their recompense for 
their disbelief in the Hereafter, as Allah says: 



iAnd We shall turn their hearts and their eyes away, as they 
refused to believe therein for the first time} (6:110). 

4*wdf £• Sj> £$} 

iThey are those for whom there will be an evil torment.} 
in this world and the Hereafter. 


ik&tt £ 4 ft} 


iAnd in the Hereafter they will be the greatest losers.} 

means, no one but they, among all the people who will be 
gathered, will lose their souls and their wealth. 

ii $ « £i£K J0 $£} 


iAnd verily, you are being taught the Qur'an from One, All- 
Wise, All-Knowing.} 


iAnd verily, you} O Muhammad. Qatadah said: 



iare being taught} “Are receiving.” 
ift jft- <3 it, iZXjii} 

ithe Qur'an from One, All-Wise, All-Knowing.} 

from One Who is Wise in His commands and prohibitions, and 
Who knows all things, major and minor. Whatever He says is 
absolute Truth, and His rulings are entirely fair and just, as 
Allah says: 
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rvA 


tiEy.iK»_ = 

OuSJJiiU l|V.i.I. < »jl^i > jg^ 


• £ * < .*s > -'l/' * \ 

llJ«£ 4il») c J > 


CO t ‘> •Je h tjMfiLxfii'ifij 

t^&zLSpZ 


Jl 


t V^l£==3^ AA-X 4 J\i£jii VC^IU 1 1 U&_A_U^ A^>j 

1 i/^»i»^ » z- v / // t//*'"'i^ >. « .'■/ 

7 —t---- i ^p 

*J 

.—. = -I I 4 -^i Js4> IjPj^ 

\^j\* \lli 1 jJptfli-i* li^ ^ Z ^A> Oj££ *^y* 4 )y* -Jp ot {U* 

X SZ jM}&(& pZ\ X&Dj 14^5 C|:^J ^ ucl $ £*2 

4 jSvC$X-ij^ i-ilc- 


*>? t.r -> > .> ".v 

jj*p 4i* JLt - ' ■■■■ ^ J-V 




Ocj 


iAwd tire Word of your 
Lord has been fulfilled in 
truth and in justice} 
(6:115). 


t)[ j fry J& 

^ i e £> # 

VJj,* /v . 

>L) y£» 

*■' ''i ** f 1 ' ■? t i7r 

cj j* Jijy o l <J*S U*U uli 

• * if ' J* *A* /'(* / • *■"• .#|f 

VL> o-^vj-y ^Ull 

4J^ iji jAi| ,^L* 1 

cs St* $ 

^ <*2 & rc $- & 

jg •* 4) js *} c£, 

> > iy ^1 Ee$jL> jj 


47. (Remember) when Musa said to his household: “Verily, I 
have seen a fire; I will bring you from there some information, 
or I will bring you a burning ember, that you may warm 
yourselves."} 

48. But when he came to it, he was called: "Blessed is 
whosoever is in the fire, and whosoever is round about it! And 
glorified be Allah, the Lord of all that exists."} 

49. "O Musa! Verily, it is I, Allah, the All-Mighty, the All- 
Wise."} 
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410. "And throw down your stick!" But when he saw it 
moving as if it were a snake, he turned in flight, and did not 
look back. (It was said:) "O Musa! Fear not: verily, the 
Messengers fear not in front of Me."} 

ill. "Except him who has done wrong and afterwards has 
changed evil for good; then surely, I am Oft-Forgiving, Most 
Merciful."} 

412. "And put your hand into opening of your garment, it will 
come forth white without hurt. (These are) among the nine 
signs (you will take) to Fir'awn and his people. Verily, they are 
a people who are rebellious."} 

413. But when Our Ayat came to them, clear to see, they said: 
"This is a manifest magic.”} 

414. And they belied them wrongfully and arrogantly, though 
they themselves were convinced thereof. So, see what was the 
end of the mischief-makers.} 

The Story of Musa and the End of Fir‘awn 

Here Allah tells His Messenger Muhammad jgg about what 
happened to Musa, peace be upon him, how Allah chose him, 
spoke with him and gave him mighty, dazzling signs and 
overwhelming proof, and sent him to Fir'awn and his people, 
but they denied the proof, disbelieved in him and arrogantly 
refused to follow him. Allah says: 


4*4&l 

4when Musa said to his household}, 

meaning, remember when Musa was traveling with his family 
and lost his way. This was at night, in the dark. Musa had 
seen a fire beside the mountain, i.e., he had noticed a fire 
burning brightly, and said, 

4fh £* &=£ & ciSc *£h} 

4to his household: "Verily, I have seen a fire; I will bring you 
from there some information..."} meaning, ‘about the way 
we should take.’ 
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ior I will bring you a burning ember, that you may warm 
yourselves.) 

meaning, so that they could keep warm. And it was as he 
said: “He came back with great news, and a great light.” Allah 
says: 

i>y 4 j* 4>j> ^ Sfj i? 

when he came to it, he was called: "Blessed is whosoever 
is in the fire, and whosoever is round about it!’’) 

meaning, when he came to it, he saw a great and terrifying 
sight: the fire was burning in a green bush, and the fire was 
burning ever brighter while the bush was growing ever more 
green and beautiful. Then he raised his head, and saw that its 
light was connected to the clouds of the sky. Ibn ‘Abbas and 
others said, “It was not a fire, rather it was shining light.” 
According to one report narrated from Ibn ‘Abbas, it was the 
Light of the Lord of the worlds J 1 * Musa stood amazed by what 
he was seeing, and 

4^' 4 & iyi $ 

the was called: "Blessed is whosoever is in the fire...") 

Ibn ‘Abbas said, “This means, Holy is (whosoever is in the 
fire).” 121 

4$y- £>) 

iand whosoever is round about it) means, of the angels. This was 
the view of Ibn ‘Abbas, ‘Ikrimah, Said bin Jubayr, Al-Hasan 
and Qatadah. 131 

2 *’ y^^i) 

iAnd glorified be Allah, the Lord of all that exists), 

Who does whatever He wills and there is nothing like Him 
among His creation. Nothing He has made can encompass 
Him, and He is the Exalted, the Almighty, Who is utterly 

111 At-Tabari 19:428. 

121 At-Tabari 19:428. 

,3) At-Tabari 19:429, Al-Muharrar Al-Wajiz 4:250, Ad-Durr Al-Manthur 
6:341 
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unlike all that He has created. Heaven and earth cannot 
contain Him, but He is the One, the Self-Sufficient Master, 
Who is far above any comparison with His creation. 

& # 4 

40 Miisa! Verily, it is I, Allah, the All-Mighty, the All- 
Wise.} 

Allah told him that the One Who was addressing him was his 
Lord Allah, the All-Mighty, Who has subjugated and subdued 
all things, the One Who is Wise in all His words and deeds. 
Then He commanded him to throw down the stick that was in 
his hand, so that He might show him clear proof that He is 
the One Who is able to do all things, whatever He wills. When 
Musa threw that stick down, it changed into the form of a 
huge and terrifying snake, moving quickly despite its size. 
Allah says: 

4% % \1\Z Kl} 


4But when he saw it moving as if it were a Jann (snake).} 

Jann refers to a type of snake that is the fastest-moving and 
most agile. When Musa saw that with his own eyes, 

4lz% &&} 

4he turned in flight, and did not look back.} 

meaning, he did not turn around, because he was so afraid. 
Allah’s saying: 

& 3Z * & JSH 

40 Miisa! Fear not: verily, the Messengers fear not in front of 
Me.} 

means, ‘do not be afraid of what you see, for I want to choose 
you as a Messenger and make you a great Prophet.’ 

JL «I?* -•> *•+ y * A. v 

•**** XT' -W t' Jji _y fk 

4Except him who has done wrong and afterwards has changed 
evil for good; then surely, I am Oft-Forgiving, Most 
Merciful.} 

This is an exception of the exclusionary type. This is good 
news for mankind, for whoever does an evil deed then gives it 
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up and repents and turns to Allah, Allah will accept his 
repentance, as He says: 


r 4^ 4 3S 


4Am# verily, I am indeed forgiving to him who repents, believes 
and does righteous good deeds, and then AhtadaP 1 } (20:82) 


^ilji jl il_pi 


iAnd whoever does evil or wrongs himself.. (4:110). 

And there are many other Ayat which say the same. 

# Li *L2*2 


$An<f put your hand into the opening of your garment, it will 
come forth white without hurt.} 

This is another sign, further brilliant proof of the ability of 
Allah to do whatever He wills. It is also confirmation of the 
truth of the one to whom the miracle was given. Allah 
commanded him to put his hand into the opening of his 
garment, and when he put his hand in and took it out again, 
it came out white and shining as if it were a piece of the moon 
or a flash of dazzling lightning. 

i+l' gfi & 

iamong the nine signs} means, ‘these are two of the nine signs 
which you will be supported with and which will serve as proof 
for you.’ 

3? pr) U&J hfJ, 3)^ 


4to Fir'awn and his people. Verily, they are a people who are 
rebellious.} 

These were the nine signs of which Allah said: 

y*, & Q: &j} 

iAnd indeed I'Ve gave Musa nine clear signs} (17:101) - as we 
have stated thereJ 2 * 


*> 




Meaning, he is guided. See the Tafsir of SOrah Ta Ha (20:82). 
See volume nine, the Tafsir of Surat Al-Isra (17:101) 
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4But when Our Aydt came to them, clear to see, 4, i.e., clear and 
obvious, 

4^4 

4they said: "This is a manifest magic" 

They wanted to oppose it with their own magic, but they were 
defeated and were returned disgraced. 

i 

4And they belied them4 means, verbally, 

4 though they themselves were convinced thereof .4 

means, they knew deep down that this was truth from Allah, 
but they denied it and were stubborn and arrogant. 

4fj*j 

4wrongfully and arrogantly4 means, wronging themselves 
because this was the despicable manner to which they were 
accustomed, and they were arrogant because they were too 
proud to follow the truth. Allah said: 

4UxJS it SZ ^z%4 

4 S 0 , see what was the end of the mischief-makers.4 

meaning, ‘see, O Muhammad, what were the consequences of 
their actions when Allah destroyed them and drowned every 
last one of them in a single morning.’ 

The point of this story is: beware, ‘O you who disbelieve in 
Muhammad and deny the Message that he has brought from 
his Lord, lest the same thing that befell them befall you also.’ 
But what is worse, is that Muhammad sgj is nobler and greater 
than Musa, and his proof is stronger than that of Musa, for 
the signs that Allah has given him are combined with his 
presence and his character, in addition to the fact that 
previous Prophets foretold his coming and took a covenant 
from the people that they would follow him if they should see 
him, may the best of blessings and peace from his Lord be 
upon him. 

A xm -ft; a 
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415. And indeed We gave knowledge to Dawud and Sulayman, 
and they both said: "All praise be to Allah, Who has preferred 
us above many of His believing servants!”} 

$16. And Sulayman inherited from Dawud. He said: "O 
mankind! We have been taught the language of birds, and we 
have been given from everything. This, verily, is an evident 
grace."} 

417. And there were gathered before Sulayman his hosts of Jinn 
and men, and birds, and they all were set in battle order 
(marching forward).} 

418. Till, when they came to the valley of the ants, one of the 
ants said: "O ants! Enter your dwellings, lest Sulayman and 
his armies should crush you, while they perceive not."} 

419. So he (Sulayman) smiled, amused at her speech and said: 
"My Lord! Grant me the power and ability that I may be 
grateful for Your favors which You have bestowed on me and on 
my parents, and that I may do righteous good deeds that will 
please You, and admit me by Your mercy among Your 
righteous servants."} 


Dawud and Sulayman (peace be upon them), the 
organization of Sulayman’s Troops and His passage 
through the Valley of the Ants 

Here Allah tells us about the great blessings and favors which 
He bestowed upon two of His servants and Prophets, Dawud 
(David) and his son Sulayman (Solomon), peace be upon them 
both, and how they enjoyed happiness in this world and the 
Hereafter, power and authority in this world, and the position 
of being Prophets and Messengers. Allah says: 
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li & (&> 4' k ZiS 'ftj be *6 (5': 

4^«$f 


indeed We g<me knowledge to Dawud and Sulayman, and 
they both said: “All the praises and thanks be to Allah, Who 
has preferred us above many of His believing servants!") 

4>if> lujj) 


iAnd Sulayman inherited from Dawud.) means, in kingship and 
prophethood. What is meant here is not wealth, because if that 
were the case, Sulayman would not have been singled out from 
among the sons of Dawud, as Dawud had one hundred wives. 
Rather what is meant is the inheritance of kingship and 
prophethood, for the wealth of the Prophets cannot be inher¬ 
ited, as the Messenger of Allah gg said: 


8AiJL^S olIS J 




; V .dVi 'j;u; 




“We Prophets cannot be inherited from; whatever we leave 
behind is charity .»*** 


And Sulayman said: 


4& f « Ujj £&) 


40 mankind! We have been taught the language of birds, and 
we have been given from everything.) 

Here Sulayman was speaking of the blessings that Allah 
bestowed upon him, by giving him complete authority and 
power, whereby mankind, the Jinn and the birds were 
subjugated to him. He also knew the language of the birds 
and animals, which is something that had never been given to 
any other human being — as far as we know from what Allah 
and His Messenger sg| told us. Allah enabled Sulayman to 
understand what the birds said to one another as they flew 
through the air, and what the different kinds of animals said. 
Sulayman said: 

^ Tuhfat Al-Ahwadhi 5:234. Similar was recorded by Al-Bukhari no. 
6727. 
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4We have been taught the language of birds, and we have been 
given from everything.} 
i.e., all things that a king needs. 

'Ji l\} 


iThis, verily, is an evident grace.} means, “this is clearly the 
blessings of Allah upon us.’ 


• >' •{•S' ..ft' ' Tf ' »>> '"{\>\ 

Ot uAA j^-JT 


iAnd there were gathered before Sulaymdn his hosts of Jinn and 
men, and birds, and they all were set in battle order.} 

means, all of Sulayman’s troops of Jinn, men and birds were 

gathered together, and he rode with them in a display of might 

and glory, with people marching behind him, followed by the 

Jinn, and the birds flying above his head. When it was hot, 

they would shade him with their wings. 

1' ><> 

Xojat ft*? 


iand they all were set in battle order.} 

The first and the last of them were brought together, so that 
none of them would step out of place. Mujahid said: “Officials 
were appointed to keep each group in order, and to keep the 
first and the last together so that no one would step out of 
line - just as kings do nowadays.”* 1 * 

h & $ h 


iTill, when they came to the valley of the ants,} 
meaning, when Sulayman, the soldiers and the army with him 
crossed the valley of the ants, 



ione of the ants said: “O ants! Enter your dwellings, lest 
Sulaymdn and his armies should crush you, while they perceive 
not."} 

Sulaymfin, peace be upon him, understood what the ant said, 


m 


At-Tabari 19:500, 501. 
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4 S 0 /ie smiled, amused at her speech and said: "My Lord! 
Grant me the power and ability that I may be grateful for Your 
favors which You have bestowed on me and on my parents, and 
that I may do righteous good deeds that will please You,} 

meaning: Inspire me to give thanks for the blessings that You 
have bestowed upon me by teaching me to understand what 
the birds and animals say, and the blessings that You have 
bestowed upon my parents by making them Muslims who 
believe in You.’ 

4 *±£ £tf 


4and that I may do righteous good deeds that will please You,} 
means, ‘deeds that You love which will earn Your pleasure.’ 


iand admit me by Your mercy among Your righteous 
servants.} 


means, “when You cause me to die, then join me with the 
righteous among Your servants, and the Higher Companion 
among Your close friends.’ 










420. He inspected the birds, and said: "What is the matter that 
I see not the hoopoe? Or is he among the absentees?"} 

421 . "I will surely punish him with a severe torment or 
slaughter him, unless he brings me a clear reason."} 


The Absence of the Hoopoe 

Mujahid, Said bin Jubayr and others narrated from Ibn 
‘Abbas and others that the hoopoe was an expert who used to 
show Sulayman where water was if he was out in open land 
and needed water. The hoopoe would look for water for him in 
the various strata of the earth, just as a man looks at things 
on the surface of the earth, and he would know just how far 
below the surface the water was. When the hoopoe showed 
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him where the water was, Sulayman would command the Jinn 
to dig in that place until they brought water from the depths 
of the earth. One day Sulayman went to some open land and 
checked on the birds, but he could not see the hoopoe. 

^ "i/ .-’"I t. jui^ 

iand (Sulayman) said: "What is the matter that l see not the 
hoopoe? Or is he among the absentees?") 

One day ‘Abdullah bin ‘Abbas told a similar story, and among 
the people was a man from the KhawArij whose name was 
N&fi‘ bin Al-Azraq, who often used to raise objections to Ibn 
‘Abbas. He said to him, “Stop, O Ibn ‘Abbas; you will be 
defeated (in argument) today!” Ibn ‘Abbas said: “Why?” Nafi‘ 
said: “You are telling us that the hoopoe can see water 
beneath the ground, but any boy can put seed in a trap and 
cover the trap with dirt, and the hoopoe will come and take 
the seed, so the boy can catch him in the trap." Ibn ‘Abbas 
said, “If it was not for the fact that this man would go and tell 
others that he had defeated Ibn ‘Abbas in argument, I would 
not even answer." Then he said to Nafi‘: “Woe to you! When 
the decree strikes a person, his eyes become blind and he 
loses all caution.” NafT said: “By Allah I will never dispute with 
you concerning anything in the Qur’an.”* 1 ' 

4 ^ 

41 will surely punish him witlt a severe torment) 

Al-A'mash said, narrating from Al-Minhal bin ‘Amr from Said 
that Ibn ‘Abbas said: “He meant, by plucking his feathers.”* 2 ' 
‘Abdullah bin Shaddad said: “By plucking his feathers and 
exposing him to the sun.”* 3 ' This was also the view of more 
than one of the Salaf, that it means plucking his feathers and 
leaving him exposed to be eaten by ants. 

i&S&i j\) 

4or slaughter him,) means, killing him. 

111 Al-Qurfubi 13:177 178. 

* 2 ' At-Tabari 19:443. 

* 3 ' At-Tabari 19:443. 
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him with a severe tor¬ 
ment or slaughter him, 

unless he brings me a clear reason.) 

The hoopoe said, “Then I am saved.” 
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<22. Bui (the hoopoe) stayed not long, he said: "I have grasped 
which you have not grasped and I have come to you from Saba’ 
with true news.") 

<23. "I found a woman ruling over them, she has been given 
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all things, and she has a great throne."} 

424. "I found her and her people worshipping the sun instead 
of Allah, and Shaytan has made their deeds fair seeming to 
them to prevent them from the way, so they have no 
guidance."} 

425. So they do not prostrate themselves before ftllah. Who 
brings to light what is hidden in the heavens and the earth, and 
knows what you conceal and what you reveal.} 

426. Allah, La ilaha ilia Huwa, the Lord of Ok Supreme 
Throne!"} 

How the Hoopoe came before Sulayman and told Him 
about Saba* 

Allah says: 

ji- ^ J* Lj>} 

4But (the hoopoe) stayed not long,} 
meaning, he was absent for only a short time. Then he came 
and said to Sulayman: 

4<* -W p 

41 have grasped which you have not grasped} meaning, T have 
come to know something that you and your troops do not 
know.’ 

ioi}. fh if, •£&*?} 

4and I have come to you from Saba' with true news.} 

meaning, with true and certain news. Saba’ (Sheba) refers to 
Himyar, they were a dynasty in Yemen. Then the hoopoe said: 

41 found a woman ruling over them,} 

Al-Hasan Al-Basri said, “This is Bilqls bint Sharahil, the queen 
of Saba’.”* 1 * Allah’s saying: 

4;^ i Jt 

4she has been given all things,} means, all the conveniences of 


* J * Ad-DurrAl-Manthur 6 : 351 . 
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this world that a powerful monarch could need. 


iand she has a great throne.} meaning, a tremendous chair 
adorned with gold and different kinds of jewels and pearls. The 
historians said, “This throne was in a great, strong palace 
which was high and firmly constructed. In it there were three 
hundred and sixty windows on the east side, and a similar 
number on the west, and it was constructed in such a way that 
each day when the sun rose it would shine through one 
window, and when it set it would shine through the opposite 
window. And the people used to prostrate to the sun morning 
and evening. This is why the hoopoe said: 


Cf dhta Oja Of OJ-WO 




41 found her and her people worshipping the sun instead of 
Allah, and Shay tan has made their deeds fair seeming to them, 
and has prevented them from tlie way,} 

meaning, from the way of truth, 

i'ojxJti V fi} 


4so they have no guidance.} 

Allah’s saying: 

L)Jl>v- 9 Vi V f j fjj} 


iand Shaytdn has made their deeds fair seeming to them, and 
has prevented them from the way, so they have no guidance, so 
they do not prostrate themselves before Allah.} 


They do not know the way of truth, prostrating only before Allah 
alone and not before anything that He has created, whether 
heavenly bodies or anything else. This is like the Ayah: 


vj jag jjlMj 6$: itj} 


4And from among His signs are the night and the day, and the 
sun and the moon. Prostrate yourselves not to the sun nor to 
the moon, but prostrate yourselves to Allah Who created them, 
if you indeed worship Him.} (41:37) 
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4Who brings to light what is hidden in the heavens and the 
earthy 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas said: “He knows 
everything that is hidden in the heavens and on earth.”* 11 
This was also the view of ‘Ikrimah, Mujahid, Said bin 
Jubayr, Qatadah and others.* 21 His saying: 


1 ' ' >*/• ./ \ 


iand knows what you conceal and what you reveal.} 


means, He knows what His servants say and do in secret, and 
what they say and do openly. This is like the Ayah: 








ilt is the same whether any of you conceals his speech or 
declares it openly, whether he be hid by night or goes forth 
freely by day} (13:10). 

His saying: 

jip\ ii 'J> v 


4Allah, La ildha ilia Huwa, the Lord of the Supreme Throne!} 

means, He is the One to be called upon, Allah, He is the One 
other than Whom there is no god, the Lord of the Supreme 
Throne, and there is none greater than Him in all of creation. 
Since the hoopoe was calling to what is good, and for people to 
worship and prostrate to Allah alone, it would have been 
forbidden to kill him. 

Imam Ahmad, Abu Dawud and Ibn Majah recorded that Abu 
Hurayrah, may Allah be pleased with him, said that the 
Prophet forbade killing four kinds of animals: ants, bees, 
hoopoes and the sparrow hawks. Its chain of narration is 
Stthih.* 31 


111 Ad-Durr AVManthur 6:352. 

* 21 At-Tabari 19:445, ‘Abdur-Razzaq 3:81, Ad-Durr Al-Manthur 6:352 

* 31 Ahmad 1:332, Abu Dawud 5:418, Ibn Majah 2:1074, also 
narrated from Ibn ‘Abbas. 
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427. (Sulayman) said: "We shall see whether you speak the 
truth or you are (one) of the liars."} 

425. "Go you with this letter of mine and deliver it to them, 
then draw back from than and see what they return."} 

429. She said: "O chiefs! Verily, here is delivered to me a 
noble letter ,”4 

430. " Verily, it is from Sulayman, and it (reads): 'In the 
Name of Allah, the Most Gracious, the Most Merciful;'} 

432. ‘Be you not exalted against me, but come to me 
submitting (as Muslims).' "} 


Sulayman’s Letter to Bilqis 

Allah tells us what Sulayman said to the hoopoe when he told 
him about the people of Saba’ and their queen: 

4C§^j£K ciZi jb> 

4( Sulayman,) said: "We shall see whether you speak the truth 
or you are (one) of the liars.”} 

meaning, ‘are you telling the truth? 

jf a* ^ ’f} 


4or you are (one) of the liars.} meaning, ‘or are you telling a lie in 
order to save yourself from the threat I made against you?’ 


6C 4% ^6 vS3> 


4Go you with this letter of mine and deliver it to than then 
draw back from them and see what they return.} 

Sulayman wrote a letter to Bilqis and her people and gave it to 
the hoopoe to deliver. It was said that he carried it on his 
wings, as is the way with birds, or that he carried it in his 
beak. He went to their land and found the palace of Bilqis, 
then he went to her private chambers and threw the letter 
through a small window, then he stepped to one side out of 
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good manners. Bilqis was amazed and confused when she saw 
that, then she went and picked up the letter, opened its seal 
and read it. The letter said: 






4it is from Sulayman, and it (reads): "In the Name of Allah, 
the Most Gracious, the Most Merciful; Be you not exalted 
against me, but come to me submitting (as Muslims).’} 

So she gathered her commanders and ministers and the 
leaders of her land, and said to them: 


& 3 . at -41 sot m 


i"0 chiefs'. Verily, here is delivered to me a noble letter."} 

She described it as such because of the wondrous things she 
had seen, that it was delivered by a bird who threw it to her, 
then stood aside out of good manners. This was something 
that no king could do. Then she read the letter to them: 


it ^ % &L *ft* 


iVerily, it is from Sulayman, and it (reads): *In the Name of 
Allah, the Most Gracious, the Most Merciful; Be you not 
exalted against me, but come to me submitting (as Muslims).'} 

Thus they knew that it was from Allah’s Prophet Sulayman, 
upon him be peace, and that they could not match him. This 
letter was the utmost in brevity and eloquence, coming 
straight to the point. 

4 $ ijU •it* 


4Be you not exalted against me,} Qatadah said: “Do not be 
arrogant with me. 

ibut come to me submitting (as Muslims).}’* 1 * 

‘Abdur-Rahman bin Zayd bin Aslam said: “Do not refuse or 
be too arrogant to come to me 

y$j} 

ibut come to me submitting (as Muslims).}’* 2 * 

111 Ad-Durr Al-Manthur 6:354. 

121 At-Tabari 19:453. 
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432. She said: "0 chiefs! Advise me in case of mine. I decide 
no case till you are present with me."} 

433. They said: "We have great strength, and great ability for 
war, but it is for you to command; so think over wlmt you will 
command.”} 

434. She said: “Verily, kings, when they enter a town, they 
destroy it and make the most honorable among its people the 
lowest. And thus they do.”} 

435. "But verily, I am going to send him a present, and see 
with what (answer) the messengers rehim."} 


Bilqis consults with Her Chiefs 

When she read Sulayman’s letter to them and consulted with 
them about this news, she said: 


L^V 3 <S~ 




U 4 \ -4 i&K <&} 


4"0 chiefs! Advise me in (this) case of mine. I decide no case 
till you are present with me."} 

meaning, ‘until you come together and offer me your advice.’ 

44 A 


iThey said: "We have great strength, and great ability for 
war 

They reminded her of their great numbers, preparedness and 
strength, then they referred the matter to her and said: 

ibut it is for you to command; so think over what you will 
command 

meaning, *we have the power and strength, if you want to go 
to him and fight him.’ The matter is yours to decide, so 
instruct us as you see fit and we will obey. Ibn ‘Abbas said: 
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“Bilqls said: 

%5S \% Ap\ l\b 

& \pr) £j$2 f 

<%i 

i Verily, kings, when 
they enter a town, they 
destroy it and make the 
most honorable amongst 
its people the lowest,b 
And Allah said: 

iAnd thus they do.^ 111 
Then she resorted to 
peaceful means, seek¬ 
ing a truce and trying 
to placate Sulayman, 
and said: 

H+k rp'l 

4 qj, ^ 

iBut verily, I am 
going to send him a present, and see with what the messengers 
return.b 

meaning, 1 will send him a gift befitting for one of his status, 
and will wait and see what his response will be. Perhaps he 
will accept that and leave us alone, or he will impose a tax 
which we can pay him every year, so that he will not fight us 
and wage war against us.’ Qatadah said: “May Allah have 
mercy on her and be pleased with her - how wise she was as 
a Muslim and (before that) as an idolator! She understood how 
gift-giving has a good effect on people.” Ibn ‘Abbas and others 
said: “She said to her people, if he accepts the gift, he is a 
king, so fight him; but if he does not accept it, he is a 

m 
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At-Tabari 19:455. 
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Prophet, so follow him."I 1 * 

lli au' US Jlw ju j Uj L* »Cl 
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436. So, when (the messengers with the gift) came to 
Sulayman, he said: "Will you help me in wealth? What Allah 
has given me is better than that which He has given you! Nay, 
you rejoice in your gift!"} 

437. "Go back to them. We verily, shall come to them with 
armies that they cannot resist, and we shall drive than out 
from there in disgrace, and they will be abased.") 


The Gift and the Response of Sulayman 

More than one of the scholars of Tafsir among the Salaf and 
others stated that she sent him a huge gift of gold, jewels, 
pearls and other things. It is apparent that Sulayman, peace 
be upon him, did not even look at what they brought at all 
and did not pay any attention to it, but he turned away and 
said, rebuking them: 

He, 

4 "Will you help me in wealth?") meaning, ‘are you tiying to 
flatter me with wealth so that I will leave you alone with your 
Shirk and your kingdom?’ 

4|^3£ Hi ii' Xji) 

iWhat Allah has given me is better than that which He has 
given you!) 

means, “what Allah has given to me of power, wealth and 
troops, is better than that which you have.’ 

i) 

iNay, you rejoice in your gift!) means, *you are the ones who are 
influenced by gifts and presents; we will accept nothing from 
you except Islam or the sword.’ 

m 


At-Tabari 19:455. 
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4Go back to them} means, with their gift, 

4 1 *: ft «£» V /j* 

4We verily, shall come to them with armies that tltey cannot 
resist,} 

they have no power to match them or resist them. 

4,'H Vi (*r4A>^ 

iand we shall drive them out from there in disgrace,} 

*we shall drive them out in disgrace from their land.’ 


iand they will be abased.} means, humiliated and expelled. 


When her messengers came back to her with her undelivered 
gift, and told her what Sulayman said, she and her people 
paid heed and obeyed him. She came to him with her troops 
in submission and humility, honoring Sulayman and intending 
to follow him in Islam. When Sulayman, peace be upon him, 
realized that they were coming to him, he rejoiced greatly. 


Jti 1 A^c liUU* jld . Aj 

^ ,JXi* JS aj 111* JC> ^ 35 

4 41 ' f-j* iif 4 J $ £ ^ 1 * 


438. He said: "O chiefs! Which of you can bring me her throne 
before they come to me surrendering themselves in obedience (as 
Muslims)?' 1 } 

439. An ‘Ifnt from the Jinn said: "I will bring it to you before 
you rise from your place. And verily, I am indeed strong and 
trustworthy for such work."} 

440. One with whom was knowledge of the Scripture, said: "I 
will bring it to you within the twinkling of an eye!" Then when 
he saw it placed before him, he said: "This is by the grace of 
my Lord - to test me whether I am grateful or ungrateful! And 
whoever is gratefd, tndy, his gratitude is for himself; and 
whoever is ungrateful, certainly my Lord is Rich, Bountiful.”} 
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How the Throne of Bilqis was brought in an Instant 

Muhammad bin Ishaq reported from Yazid bin Ruman: “When 
the messengers returned with word of what Sulayman said, 
she said: *By Allah, I knew he was more than a king, and that 
we have no power to match him, and that we can gain nothing 
by being stubborn with him. So, she sent word to him saying: 
“I am coming to you with the leaders of my people to see what 
you will instruct us to do and what you are calling us to of 
your religion.” Then she issued commands that her throne, 
which was made of gold and inlaid with rubies, chiysolite and 
pearls, should be placed in the innermost of seven rooms, one 
within the other, and all the doors should be locked. Then she 
told her deputy whom she was leaving in charge, “Take care of 
my people and my throne, and do not let anyone approach it 
or see it until I come back to you.” Then she set off to meet 
Sulayman with twelve thousand of her commanders from the 
leaders of Yemen, under each of whose command were many 
thousands of men. Sulayman sent the Jinn to bring him news 
of her progress and route every day and night, then when she 
drew near, he gathered together the Jinns and humans who 
were under his control and said: 

<j& !&)' 

40 chiefs! Which of you can bring me her throne before they 

come to me surrendering themselves in obedience (as 

Muslims)?}.’* 1 * 


4An ‘Ifrit from the Jinn said:} 

Mujahid said, “A giant Jinn.” Abu Salih said, “It was as if he 
was a mountain.”* 2 * 

jtjjS J J-i 

41 will bring it to you before you rise from your place.} 

Ibn ‘Abbas, may Allah be pleased with him, said, “Before you 
get up from where you are sitting.”* 3 * 

111 At-Tabari 9:520. 

* 2 * Ad-Durr Al-Manthur 6:359. 

* 3 * Al-Baghawi 3:420. 
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As-SuddI and others said: “He used to sit to pass 
judgements and rulings over the people, and to eat, from the 
beginning of the day until noon.” 

iAnd verily, I am indeed strong and trustworthy far such 
work.} 

Ibn 'Abbas said: “Strong enough to carry it and trustworthy 
with the jewels it contains. Sulayman, upon him be peace, 
said, “I want it faster than that.” 111 From this it seems that 
Sulayman wanted to bring this throne as a demonstration of 
the greatness of the power and authority that Allah had 
bestowed upon him and the troops that He had subjugated to 
him. Power such as had never been given to anyone else, 
before or since, so that this would furnish proof of his 
prophethood before Bilqls and her people, because this would 
be a great and wondrous thing, if he brought her throne as if 
he were in her country, before they could come to it, although 
it was hidden and protected by so many locked doors. When 
Sulayman said, “I want it faster than that, 

iOne with whom was knowledge of the Scripture said:} 

Ibn ‘Abbas said, “This was Asif, the scribe of Sulayman.” It 
was also narrated by Muhammad bin Ishaq from YazTd bin 
Raman that he was Asif bin Barkhiya' and he was a truthful 
believer who knew the Greatest Name of Allah. 121 

Qatadah said: “He was a believer among the humans, and 
his name was Asif.” 

jsJj J 35 . 4 . ibj: 

41 will bring it to you within the twinkling of an eye!} 

Meaning, lift your gaze and look as far as you can, and before 
you get tired and blink, you will find it before you. Then he got 
up, performed ablution and prayed to Allah, may He be exalted. 
Mujahid said: “He said, O Owner of majesty and honor.”* 3 * 

111 Al-Baghawi 3:420. 

* 2 * Al-Baghawi 3:420. 

* 31 At-Tabari 19:466. 
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When Sulayman and his chiefs saw it before them, 

i<jj i/l 


ihe said: ‘‘This is by the grace of my Lord..."} 

meaning, ‘this is one of the blessings which Allah has 
bestowed upon me.’ 


44^4 S& Jo r' ^b> 


4to test whether I am grateful or ungrateful! And whoever is 
grateful, truly, his gratitude is far himself ;} 

This is like the Ayat 

4l{^a> £tJ i/J .A —ilu tnUo ,>•)► 


4Whosoever does righteous good deed, it is far himself; and 
whosoever does evil, it is against himself.} (41:46) 

4^itu-»-Hi ikf our 

iand whosoever does righteous good deed, then such will 
prepare a good place far themselves.} (30:44). 

icSUZUZ' 

4 and whoever is ungrateful, certainly my Lord is Rich, 
Bountiful.} 

He has no need of His servants or their worship. 


^Bountiful} He is Bountiful in and of Himself, even if no one 
were to worship Him. His greatness does not depend on anyone. 
This is like what MQsa said: 


0 j £> f ES6 o[} 


iff you disbelieve, you and all on earth together, then verily, 
Allah is Rich, Owner of all praise.} (14:8). 


It is recorded in Sahuh Muslim: 

jSf Jz ‘fJsrij ‘<&j\ h\ j! && l; : Juo iii j \jkj 
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4^ * Ul5l jlXj j\ jU It ; . r»> -i jL£JUi-{ UJI (JiCp 

9 ^ Vj >ilJi 'fr' ~^rj lj*j liiil 


»Allah, may He be exalted, says: “O My servants, if the first 
of you and the last of you, mankind and Jinn alike, were all to 
be as pious as the most pious among you, that would not add to 
My dominion in the slightest. O My servants, if the first of 
you and the last of you, mankind and Jinn alike, were all to be 
as evil as the most evil one among you, that would not detract 
from My dominion in the slightest. O My servants, these are 
deeds which I am recording for you, and I will judge you 
according to them, so wlwever finds something good, let him 
praise Allah, and whoever finds otherwise, let him blame no one 
but himself."o' 1 ' 


iSSa Ji &Z V '4< u tp ;t v&\ a 

48^ jj-> -Ujw w-<>" l* l*Ju fr ffb O-Hi 

i»J 4. : L- - *S\, llu Ji-j' U Si 

- ' A' tr * t. , ' -s,? 


441. He said: "Disguise her throne for her that we may see 
whether she will be guided, or she will be one of those not 
guided.”} 

442. So when she came, it was said, "Is your throne like 
this?" She said: "As though it were the very same." And he 
said, "Knowledge was bestowed on us before her, and we had 
submitted to Allah (as Muslims)."} 

443. And Saddaha that which she used to worship besides Allah 
has prevented her (from Islam), for she was of a disbelieving 
people.} 

444. It was said to her: "Enter As-Sarh," but when she saw 
it, she thought it was a pool, and she (tucked up her clothes) 
uncovering her legs. Sulaymdn said: "Verily, it is a Sarh 
Mumarrad of Qawdrtr.” She said: “My Lord! Verily, I have 


111 Muslim 4:1994. 
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wronged myself, and 1 submit, together with Sulaymdn to 
Allah, the Lord of all that exits."} 


The Test of Bilqis 

When Sulayman brought the throne of Bilqis before she and 
her people arrived, he issued orders that some of its features 
should be altered, so that he could test her and see whether 
she recognized it and how composed she would be when she 
saw it. Would she hasten to say either that it was her throne 
or that it was not? So he said: 


V sir Sj SJ2 i xsx$ _&• ^ u 


^Disguise her throne for her that we may see wliether she ivill 
be guided , or she will be one of those not guided.} 

Ibn ‘Abbas said: “Remove some of its adornments and 
parts. ” lli Mujahid said: “He issued orders that it should be 
changed, so whatever was red should be made yellow and vice 
versa, and whatever was green should be made red, so 
everything was altered.” ‘Ikrimah said, “They added some 
things and took some things away.” Qatadah said, “It was 
turned upside down and back to front, and some things were 
added and some things were taken away.” 121 

Ji oi oi} 


iSo when she came, it was said: "Is your throne like this?”} 

Her throne, which had been altered and disguised, with some 
things added and others taken away, was shown to her. She 
was wise and steadfast, intelligent and strong-willed. She did 
not hasten to say that this was her throne, because it was far 
away from her. Neither did she hasten to say that it was not 
her throne, when she saw that some things had been altered 
and changed. She said. 


i(It is) as though it were the very same.} This is the ultimate in 
intelligence and strong resolve. 


I 1 * At-Tabari 19:469. 
^ At-Tabari 19:469. 
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{Knowledge was bestowed on us before her, and we had 
submitted to Allah.} 


Mujahid said, “This was spoken by Sulayman.” 1 ^ 




UJ-yy 


{And Saddaha that which she used to worship besides Allah has 
prevented her, for she was of a disbelieving people. ^ 

This is a continuation of the words of Sulayman - according to 
the opinion of Mujahid and Said bin Jubayr, may Allah be 
pleased with them both - i.e., Sulayman said: 

{Knowledge was bestowed on us before her, and we had 
submitted to Allah.} 

and what stopped her from worshipping Allah alone was 

fj ot ^ Jt 


{that which she used to worship besides Allah, for she was of a 
disbelieving people.} 

What Mujahid and Said said is good; it was also the view of 
Ibn Jarir. 121 Then Ibn Jarir said, “It could be that the subject 
of the verb. 


{And Saddaha} refers to Sulayman or to Allah, so that the 
phrase now means: 

{*f Ju*> 

{She would not worship anything over than Allah.} 

« & Q} 

{for she was of a disbelieving people.} I say: the opinion of 
Mujahid is supported by the fact that she declared her Islam 
after she entered the Sarh, as we shall see below. 


111 Af-Tabari 19:471. 
,2) AMabari 19:472 
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4/f was said to her: "Enter As-Sarh" but when she saw it, she 
thought it was a pool, and she (tucked up her clothes) 
uncovering her legs.} 

Sulayman had commanded the Shayatin to build for her a 
huge palace of glass beneath which water was flowing. Anyone 
who did not know the nature of the building would think that 
it was water, but in fact there was a layer of glass between a 
person walking and the water. 


Verily, it is a Sarh Mumarrad of Qawarxr 

Sarh means a palace or any lofty construction. Allah says of 
Fir'awn - may Allah curse him - that he said to his minister 
Haman: 

4v4^'( J 

iBuild me a Sarh that I may arrive at the ways.} (40:36-37) 

Sarh is also used to refer to the high constructed palaces in 
Yemen. Mumarrad means sturdily constructed and smooth. 

Ji} 

iof Qawdrir} means, made of glass, i.e., it was built with 
smooth surfaces. Marid is a fortress in Dawmat Al-Jandal. 
What is meant here is that Sulayman built a huge, lofty palace 
of glass for this queen, in order to show her the greatness of his 
authority and power. When she saw for herself what Allah had 
given him and how majestic his position was, she submitted to 
the command of Allah and acknowledged that he was a noble 
Prophet, so she submitted to Allah and said: 

Lord! Verily, I have wronged myself,} 

meaning, by her previous disbelief and Shirk and by the fact 
that she and her people had worshipped the sun instead of 
Allah. 

.*-1 -* a * i _ l . .1 ^ 

iand I submit, together with Sulayman to Allah, the Lord of all 
that exists.} 
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477u?n /oofr/ They became two parties quarreling with each 
other.) 


Mujahid said, “These were believers and disbelievers.This 
is like the Ayah, 


& J uM bfcu* 


iThe leaders of those who were arrogant among his people said 
to those who were counted weak - to such of them as believed: 
"Know you that Salih is one sent from his Lord.” They said: 
"We indeed believe in tlmt with which he has been sent." Those 
who were arrogant said: " Verily, we disbelieve in that which 
you believe in.”) (7:75-76) 


I jli Jttf 


4He said: "O my people! Why do you seek to hasten the evil 
before the good?") 


meaning, “why are you praying for the punishment to come, 
and not asking Allah for His mercy?’ Then he said: 




A C'-fi 


i"Why seek you not the forgiveness of Allah, that you may 
receive mercy?” They said: "We augur an omen from you and 
those with you.") 


This means: “We do not see any good in your face and the 
faces of those who are following you.” Since they were doomed, 
whenever anything bad happened to any of them they would 
say, “This is because of Salih and his companions.” Mujahid 
said, “They regarded them as bad omens.” 121 This is similar to 
what Allah said about the people of Fir‘awn: 


*}j> £5 '> ’T - X i 




111 At-Tabari 19:475. 

* 2 ' Ad-Durr Al-Manthdr 6:369. 
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iBut whenever good came to them, they said: "Ours is this." 
And if evil afflicted them, they saw it as an omen about Musa 
and those with him} (7:131). 


And Allah says: 

J* in tf* ^ St ‘1& frrf 

4$ 




4And if some good reaches them, they say, "This is from 
Allah,” but if some evil befalls them, they say, "This is from 
you." Say: "All things are from Allah."} (4:78) 

i.e., by virtue of His will and decree. 

And Allah tells us about the dwellers of the town, when the 
Messengers came to them: 



iThey (people) said: "For us, we see an omen from you; if you 
cease not, we will surely stone you, and a painful torment will 
touch you from us." They (Messengers) said: "Your omens are 
with yourselves!} (36:18) 


And these people [Thamud] said: 

4%\ 1* j^sl JU to JLf, Jl ($&} 


4"We augur an omen from you and those with you." He said: 

"Your omen is of Allah;} 

meaning, Allah will punish you for that. 

i' •* \ rv 

J;F 

inay, but you are a people that are being tested.} 

Qatadah said: “You are being tested to see whether you will 
obey or disobey. "I 1 * The apparent meaning of the phrase 

4&Z} 


iare being tested} is: you will be left to get carried away in your 
state of misguidance. 


m 


Ad-Durr Al-Manthur 6:369. 
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448. And there were in the city nine Rahtin, who made 
mischief in the land, and would not reform.$ 

449. They said: “Swear one to another by Allah that we shall 
make a secret night attack on him and his household, and 
thereafter we will surely say to his near relatives: We 
witnessed not the destruction of his household, and verily, we 
are telling the truth."'4 

450. So, they plotted a plot, and We planned a plan, while 
they perceived not.} 

451. Then see how was the end of their plot! Verily, We 
destroyed them and their nation all together.} 

452. These are their houses in utter ruin, for they did wrong. 
Verily, in this is indeed an Ayah for people who know.} 

453. And We saved those who believed, and had Taqwd of 
Alldh.} 


The Plot of the Mischief-Makers and the End of the 
People of Thamud 

Allah tells us about the evildoers of ThamOd and their leaders 
who used to call their people to misguidance and disbelief, and 
to deny Salih. Eventually they killed the she-camel and were 
about to kill Salih too. They plotted to let him sleep with his 
family at night, then they would assassinate him and tell his 
relatives that they knew nothing about what happened to him, 
and that they were telling the truth because none of them had 
seen anything. Allah says: 


4And there were in the city} meaning, in the city of ThamQd, 

4XZ il^} 
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4nine Raht,} meaning, nine people, 

iwho made mischief in the land, and would not reform.} 

They forced their opinions on the people of Thamud, because 
they were the leaders and chiefs. Al-‘Awfi reported that Ibn 
‘Abbas said: “These were the people who killed the she- 
camel,”! 1 ' Meaning, that happened upon their instigation, may 
Allah curse them. Allah says: 

iBut they called their comrade and he took (a sword) and killed 
(the she-camel).} (54:29) 


4When the most wicked man among them went forth (to kill the 
she-camel).} (91:12) 


‘Abdur-Razzaq said that Yahya bin Rabfah As-San‘ani told 
them, “I heard ‘Ata’ - i.e. Ibn Abi Rabah - say: 


* I vf - ' •‘in . ✓ > \ 'if 


iAnd there were in the city nine Raht, who made mischief in 
the land, and would not reform.} 

They used to break silver coins.’ ”' 2 ^ They would break off 
pieces from them, as if they used to trade with them in terms 
of numbers [as opposed to weight], as the Arabs used to do. 

Imam Malik narrated from Yahya bin Said that Said bin Al- 
Musayyib said: “Cutting gold and silver (coins) is part of 
spreading corruption on earth.” What is meant is that the 
nature of these evil disbelievers was to spread corruption on 
earth by every means possible, one of which was that 
mentioned by these Imams. 




jSs 


iThey said: "Swear one to another by Allah that we shall make 
a secret night attack on him and his household .. 


[1) At-Tabari 19:477. 
Abdur-Razzaq 3 :83. 
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They took a mutual oath, pledging that during the night, 
whoever met the Allah’s Prophet Salih, peace be upon him, he 
would assassinate him. But Allah planned against them and 
caused their plot to backfire. Mujahid said, “They took a 
mutual oath pledging to kill him, but before they could reach 
him, they and their people were all destroyed.”* 11 
‘Abdur-Rahman bin Abi Hatim 12 ' said: “When they killed the 
she-camel, Salih said to them: 


ji. J llj ili Jj i \yilS} 


4"Enjoy yourselves in your homes for three days. This is a 
promise (i.e., a threat) that will not be belied."} (11:65). 


They said: ‘Salih claims that he will finish with us in three 
days, but we will finish him and his family before the three 
days are over.’ Salih had a place of worship in a rocky tract in 
a valley, where he used to pray. So they set out to go to a 
cave there one night, and said, When he comes to pray, we 
will kill him, then we will return. When we have finished him 
off, we will go to his family and finish them off too.’ Then Allah 
sent down a rock upon them from the mountains round 
about; they feared that it would crush them, so they ran into 
the cave and the rock covered the mouth of the cave while 
they were inside. Their people did not know where they were 
or what had happened to them. So Allah punished some of 
them here, and some of them there, and He saved Salih and 
the people who were with him. Then he recited: 









jLft^ ' rfsss* *>'•5-' i . y, 
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4So, they plotted a plot, and We planned a plan, while they 
perceived not. Then see how was the end of their plot! Verily, 
We destroyed them and their nation, all together. These are 
their houses in utter ruin,} i.e., deserted.” 


\pk=,j \JX lift & 4 <£) Ijiii C} 



111 Al-Tabari 19:478. 

* 2 * That is ‘Abdur-Rahman bin Zayd. This narration is recorded by Ibn 
Abi H&tim no. 16485, and Aj-Xabari no. 27054. 
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upon him, and how he warned his people of Allah’s 
punishment for committing an act of immorality which no 
human ever committed before them - intercourse with males 
instead of females. This is a major sin, whereby men are 
satisfied with men and women are with women (i.e., 
homosexuality). Lut said: 


j 


4 Do you commit immoral sins while you see?} 
meaning, “while you see one another, and you practice every 
kind of evil in your meetings.’ 


/.-■-a *>1 r . * • 
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4Do you practice your lusts on men instead of women? Nay, 
but you are a people who behave senselessly 

means, “you do not know anything of what is natural or what 
is prescribed by Allah.’ This is like the Ayah: 






4Go you in unto the males of mankind, and leave tltose whom 
Allah has created for you to be your wives? Nay, you are a 
trespassing people!} (26:165-166) 



4 There was no other answer given by his people except that 
they said: "Drive out the family of Lut from your city. Verily, 
these are men who want to be clean and pure!"} 

means, “they feel embarrassed because of the deeds you are 
doing, and because you approve of your actions, so expel them 
from among yourselves, for they are not fit to live among you 
in your city.’ So, the people resolved to do that, and Allah 
destroyed them, and a similar end awaits the disbelievers. 
Allah says: 

4So, We saved him and his family, except his wife. We 
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destined her to be of those who remained behind 

meaning, she was one of those who were destroyed, with her 
people, because she was a helper to what they did and she 
approved of their evil deeds. She told them about the guests of 
Lut so that they could come to them. She did not do the evil 
deeds herself, which was because of the honor of the Lut and 
not because of any honor on her part. 



4And I'Ve rained down on them a rain.$ 

means; stones of SijjU in a well-arranged manner one after 
another. Marked from your Lord; and they are not ever far 
from the evildoers. Allah said: 

J£ 


^So, evil was the rain of those who were warned.$ 

meaning, those against whom proof was established and whom 
the warning reached, but they went against the Messenger and 
denied him, and resolved to drive him out from among them. 


P %<<&£ & % 36 sSKtf <<UM £ *fj k XX 
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459. Say : "Praise and thanks be to Allah, and peace be on His 
servants whom He has chosen! Is Allah better, or what they 
ascribe as partners?"^ 

460. Is not He Who created the heavens and the earth, and 
sends down for you water from the sky, whereby We cause to 
grow wonderful gardens full of beauty and delight? It is not in 
your ability to cause the growth of their trees. Is there any god 
with Allah? Nay, but they are a people who ascribe equals!} 


The Command to praise Allah and send Blessings on His 
Messengers 

Allah commands His Messenger to say: 

_ 4k 

See volume five, the Tafsir of Surah Hud (11:82). 
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iPraise and thanks be to Allah,} 

meaning, for His innumerable blessings upon His servants and 
for His exalted Attributes and most beautiful Names. And He 
commands him to send peace upon the servants of Allah 
whom He chose and selected, i.e., His noble Messengers and 
Prophets, may the best of peace and blessings from Allah be 
upon them. This was the view of ‘Abdur-Rahman bin Zayd bin 
Aslam and others; the meaning of the servants He has chose 
is the Prophets. He said, “This like He said in the Ayah; 


Co A ££$ & irjl’ «Jy o*CL} 


iGlorified be your Lord, the Lor# of honor and power! (He is 
free) from what they attribute unto Him! And peace be on the 
Messengers! And all the praises and thanks be to Allah, Lord of 
all that exists.} (37:180-182).” 

Ath-Thawri and As-SuddI said, “This refers to the Companions 
of Muhammad j§, may Allah be pleased with them all.” 
Something similar was also narrated from Ibn ‘Abbas, and 
there is no contradiction between the two views, because they 
were also among the servants of Allah whom He had chosen, 
although the description is more befitting of the Prophets. 

(3 *&} 

41 $ Allah better, or what they ascribe as partners (to Him)?} 

This is’ a question aimed at denouncing the idolators for their 
worship of other gods besides Allah. 


Some more Proofs of Tawhid 

Then Allah begins to explain that He is the Only One Who 
creates, provides and controls, as He says: 

4 ^\ '£} 

4Is not He Who created the heavens} 
meaning, He created those heavens which are so high and 
serene, with their shining stars and revolving planets. And He 
created the earth, with its varying heights and densities, and 
He created everything in it, mountains, hills, plains, rugged 
terrain, wildernesses, crops, trees, fruits, seas and animals of 
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all different kinds and colors and shapes, etc. 

i'Z ^ ^ $j} 

iand sends down for you water from the sky,} 
means, He sends it as a provision for His servants, 


iwhereby We cause to grow wonderful gardens full of beauty 
and delight?} 

means, beautiful and delightful to behold. 



J £3 i} 


4It is not in your ability to cause the growth of their trees.} 

meaning, “you are not able to cause their trees to grow. The 
One Who is able to do that is the Creator and Provider, Who 
is doing all this Alone and Independent of any idol and other 
rival.’ The idolaters themselves admitted this, as Allah says in 
another Ayah: 

4%\3ZT t tf.Z t $k. o3j} 


4And if you ask them: "Who has created them?" they will 
certainly say: "Allah."} (31:25) 


DyCi L tij* J m * &X iC .iLlif J^j} 


4And if you were to ask them: "Who sends down water from 
the sky, and gives life therewith to the earth after its death?” 
they will surely reply: "Allah."} (29:63) 

Meaning they will admit that He is the One Who does all these 
things, Alone, with no partner or associate, but then they 
worship others alongside Him, others who they admit cannot 
create or provide anything. But the Only One Who deserves to 
be worshipped is the Only One Who can create and provide, 
Allah says: 

4%\ g &}} 

4Is there any god with Allah?} meaning, “is there any god that 
can be worshipped alongside Allah, when it is clear to you and 
anyone who with reason that He is the Creator and Provider, as 
you yourselves admit?’ Then Allah says: 




Sw^LlZ^AnzhMtnn^liJPart^l 
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4Nay, but they are a people who ascribe equals (to Him)!} 

meaning, they describe others as being equal and comparable 
to Allah. 

t-i S*V bip ^ 

^ Sst 


462. Is not He Who has made the earth as a fixed abode, and 
has placed rivers in its midst, and has placed firm mountains 
therein, and has set a barrier between the two seas (of salt and 
sweet water)? Is there any ilah (god) with AllSh? Nay, but 
most of them know not!} 

Allah says: 

iJ"- 


ils not He Who has made the earth as a fixed abode, } 

meaning, stable and stationary, so that it does not move or 
convulse, because if it were to do so, it would not be a good 
place for people to live on. But by His grace and mercy. He 
has made it smooth and calm, and it is not shaken or moved. 
This is like the Ayah, 

4*3 *25 ££ £> 

4 Allah, Who has made for you the earth as a dwelling place 
and the sky as a canopy} (40:64). 

iand has placed rivers in its midst,} means, He has placed rivers 
which are fresh and sweet, cutting through the earth, and He 
has made them of different types, large rivers, small rivers and 
some in between. He has caused them to flow in all directions, 
east, west, south, north, according to the needs of mankind in 
different areas and regions, as He has created them throughout 
the world and sends them their provision according to their 
needs. 


iand has placed firm mountains therein,} 
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means, high mountains which stabilize the earth and make it 
steadfast, so that it does not shake. 





iand has set a barrier between the two seas} 


means, He has placed a barrier between the fresh water and the 
salt water, to prevent them from mixing lest they corrupt one 
another. Divine wisdom dictates that each of them should stay 
as it is meant to be. The sweet water is that which flows in rivers 
among mankind, and it is meant to be fresh and palatable so 
that it may be used to water animals and plants and fruits. The 
salt water is that which surrounds the continents on all sides, 
and its water is meant to be salty and undrinkable lest the air be 
corrupted by its smell, as Allah says: 


LttzJ k&rt 0 r 0^1 KtfJC Jl qa 




iAnd it is He Who has let free the two seas, this is palatable 
and sweet, and that is salty and bitter; and He has set a barrier 
and a complete partition between them.} (25:53) 

Allah says: 

& £ 


ils there any god with Allah?} meaning, any god who could do 
this, or who deserves to be worshipped? Both meanings are 
indicated by the context. 


io&i * <&U & 


4Nay, but most of them know notfy means, in that they worship 
others than Allah. 






* > t* 






462. Is not He Who responds to the distressed one, when he 
calls on Him, and Who removes the evil, and makes you 
inheritors of the earth, generations after generations? Is there 
any god with Allah? Little is that you remember!} 

Allah points out that He is the One upon Whom people call in 
times of difficulty, and He is the One to Whom they turn when 
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calamity strikes, as He says elsewhere 

. K > i .x ^ i j 




K rif ; 4 tit ’i' 4 ' 


when harm touches you upon the sea, those that you call 
upon vanish from you except Him} (17:67), 


4$ JCi* li) j^} 


ijhen, when harm touches you, unto Him you cry aloud for 
help} (16:53). 

Similarly, Allah says here: 

% j LJ-. 


ils not He Who responds to the distressed one, when he calls 
on Him,} 


meaning, Who is the only One to Whom the person in 
desperate need turns, and the only One Who can relieve those 
who are stricken by harm? Imam Ahmad reported that a man 
of Balhajim said: “O Messenger of Allah, what are you calling 
for?” He said: 


II j\ jl ^jjlj t JlIp • .ils ijjZji 'jJ> >lJLl A jl 4ll J) _JpSl D 

OvLU olii Sli JiI'UpI jl nilJp jii 


«/ am calling people to Allah Alone, the One Who, if you call 
on Him when harm befalls you, will relieve you; and when you 
are lost in the wilderness, you call on Him and He brings you 
back: and when drought (famine) strikes, you call on Him and 
He makes your crops grow .» 


He said: “Advise me.” He ||g said: 

aIJJ la../.* iltit jt fij J V J 

j)i jlUl Jl 


N'b 


v Sii jp jL>Ji j ji^i jc-i ji^i Jpp itfp 4 

:r . -i. i * 


«Do not slander anyone and do not think of any good deed as 
insignificant, even if it is only meeting your brother with a 
cheerful face or emptying your vessel into the vessel of one who 
is asking for water. Wear your lower garment at mid-calf 
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length, or - if you insist - let it reach your ankles, and beware 
of lowering the garment below the ankles along the groundP 1 
for it is a form of showing-off, and Allah does not like showing- 
off. b |21 

The Story of a Mujahid. who fought for the sake of Allah 

In his biography of Fatimah bint Al-Hasan Umm Ahmad Al- 
‘Ajaliyyah, Al-Hafiz bin ‘Asakir reported that she said: “One 
day the disbelievers defeated the Muslims in a battle. There 
was a good horse which belonged to a rich man who was also 
righteous. The horse just stood there, so its owner said. What 
is the matter with you? Woe to you! I was only preparing you 
for a day such as this.’ The horse said to him: ‘How can you 
expect me not to perform badly, when you delegated my 
feeding to the grooms, and they mistreated me and only fed 
me a little?’ The man said, 1 make you a promise before Allah 
that from this day on, only I will feed you from my own lap.’ 
So the horse began to run, and his owner was saved, and 
after that he only ever fed the horse from his own lap. This 
story became well known among the people, and they started 
to come to him to hear the story from his own lips. News of 
this reached the king of Byzantium, and he said: ‘A city where 
this man is, will be kept safe from harm.’ He wanted to bring 
the man to his own city, so he sent an apostate (a man who 
had left Islam) who was living in his city to go to him, and 
when he reached him, he pretended that his intentions 
towards Islam and its followers were good, so the Mujahid 
trusted him. One day they went out walking along the shore, 
but the apostate made a pact with another person, a follower 
of the Byzantine king, to come and help him take the Mujahid 
prisoner. When they made their move, he lifted his gaze to the 
sky and said, ‘O Allah! He has deceived me by swearing in 
Your Name, so protect me in whatever way You will.’ Then two 
wild animals came out and seized them, and the Mujahid 
came back safe and sound.’ 1 * 3 ' 

To let one’s lower garment trail along the ground. 

* 2 * Ahmad 5:64. This narration is not authentic. Most parts of the text 
are found in other authentic Hadiths. 

,3) T&rikh Dimashq 19:489 MS. 
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The Inheritance of the Earth 




iand makes you inheritors of the earth,} 

means, each generation inherits from the generation that came 
before them, one after the other, as Allah says: 


3—yi Oi US' U (4=sC»jI i'Tlj 


4»/ He wills, He can destroy you, and in your place make 
whom He wills as your successors, as He raised you from the 
seed of other people} (6:133), 






it is He Who has made you generations coming after 
generations, replacing each other on the earth. And He has 
raised you in ranks, some above others} (6:165), 



iAnd (remember) when your Lord said to the angels: "Verily, I 
am going to place generations after generations on earth."} 
(2:30) 

meaning, people who will come after one another, as we have 
already stated. 

Allah's saying: 

ii&i p^ij} 

iand makes you inheritors of the earth,} 

means, nation after nation, generation after generation, people 
after people. If He had willed, He could have created them all 
at one time, and not made some of them the offspring of 
others. If He had willed. He could have created them all 
together, as He created Adam from dust. If He had willed. He 
could have made some of them the offspring of others, but not 
caused any of them to die until they all died at one time; in 
this case the earth would have become constricted for them 
and it would be too difficult for them to live and earn a living, 
and they would have caused inconvenience and harm to one 
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-J) rAr V $And landmarks and by 


H3^i\jisj 0 
tiSfJSZ 0 

lAM^ L> ..Nil i<«..-.l l .».■_. kll'.L. -^1AV 


^^ oicMu^ ^jL^Uj 

' t>if,e .Air ■*;/. *' 


//ie stars, 1/iey guide 
themselves.} (16:16) 

^ &► 

£> ^ 4 ^ W$ 

4>® 

4/1 is He Who has set 
the stars for you, so that 
you may guide your 
course with their help 
through the darkness of 
the land and the sea...} 
(6:97) 

a & & &> 

4i*i<y ijj 

iand Who sends the 
winds as heralds of glad 
tidings, going before His 
mercy?} 

meaning, ahead of the 
clouds which bring 
rain, by means of 
which Allah shows His mercy to His servants who sire suffering 
drought and despair. 

4<iif jjjf aJ.I^ 

4/s there any god with Allah? Exalted be Alldli above all that 
they associate as partners!} 

P&. ifcs $ $& » ja& ** &$ 2 jm ijr & 

4$^;^ 6} 




tlAr 4 


:. ..C-.s/i 


^ > AT'" . *> << ^ ^ 


464. /s no/ He Wlw originates creation, and shall thereafter 
repeat it, and Wlw provides far you from heaven and earth? Is 
there any god with Allah? Say: ‘‘Bring forth your proofs, if 
you are truthful."} 

He is the One Who, by His might and power, originates 
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iSaij: "Bring forth your proofs, if you are truthful."} 

Produce the evidence of that. But it is known that they have 
no proof or evidence, as Allah says: 


cH* ^ ^ ^ m* ^ >** 


^ -r /, 


t w. 


4Awf whoever invokes besides Allah, any other god, of whom 
he has no proof; then his reckoning is only with his Lord. 
Surely, the disbelievers will not be successful.} (23:117) 


£ ?$><&. 'oQ % ft i & jf% 4 v&lfr 


465. Say: "None in the heavens and the earth knows the 
Unseen except Allah, nor can they perceive when they shall be 
resurrected."} 


466. Nay, their knowledge will perceive that in the Hereafter. 
Nay, they are in doubt about it. Nay, they are in complete 
blindness about it.} 


The One Who knows the Unseen is Allah 

Allah commands His Messenger sg to inform all of creation 
that no one among the dwellers of heaven and earth knows 
the Unseen, except Allah. 

4<i' 

iexcept Allah} This is an absolute exception, meaning that no 
one knows this besides Allah, He is alone in that regard, having 
no partner in that knowledge. This is like the Ayat 

41 i 1 V ££ 

4And with Him are the keys of the Unseen, none knows them 
but He} (6:59). 

4l^S\ j2i2f £ ;ie 3 1[} 

4Verily, Allah, with Him is the knowledge of the Hour, He 
sends down the rain} (31:34). 

until the end of the Surah, And there are many Ayat which 
mention similar things. 
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inor can they perceive when they shall be resurrected.} 


That is, the created beings who dwell in the heavens and on 
earth do not know when the Hour will occur, as Allah says: 



iHeavy is its burden through the heavens and the earth. It 
shall not come upon you except all of a sudden} (7:187). 

meaning, it is a grave matter for the dwellers of heaven and 
earth. 




4Nay, their knowledge will perceive that in the Hereafter. Nay, 
they are in doubt about it.} 

means their knowledge and amazement stops short of knowing 
its time. Other scholars read this with the meaning “their 
knowledge is all the same with regard to that,” which reflects 
the meaning of the Hadtth in Sahih. Muslim which states that 
the Messenger of Allah jg said to Jibril, when the latter asked 
him when the Hour would come: 

JA jjUl \£i. JI U» 

tThe one who is being asked about it does not know any more 
than the one who is asking :»*** 

In other words, they were both equal in the fact that their 
knowledge did not extend that far. 

4 ^ 4 r* 


4Nay, they are in doubt about it.} This refers to the disbelievers 
in general as Allah says elsewhere: 


34 J j £ $ <X ££4 ’A \L % & I 


4And they will be set before your Lord in rows, (and Allah will 
say:) “Now indeed, you have come to Us as We created you the 
first time. Nay, but you thought that We had appointed no 


m 


Muslim 1:36. 
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meeting for you (with Us).”} (18:48) 

i.e., the disbelievers among you. By the same token, Allah says 
here: 

4Nay, they are in doubt about it.} meaning, they doubt that it will 
come to pass. 

j *- 6 


4Nay, they are in complete blindness about it.} 

They are blind and completely ignorant about it. 

£ & isj*j ja ^ &} 

•Jolt, iff I Jfjii j 1Ji ,'w'JjJjVl V) Ui» 


467. And those who disbelieve say: "When we have become 
dust - we and our fathers - shall we really be brought forth?"} 

468. "Indeed we were promised this - we and our forefathers 
before, verily, these are nothing but tales of ancients."} 

469. Say to than: "Travel in the land and see how has been 
the end of the criminals."} 

470. And grieve you not over them, nor be straitened (in 
distress) because of what thaj plot.} 


Scepticism about the Resurrection and Its Refutation 


Allah tells us about the idolators who deny the Resurrection, 
considering it extremely unlikely that bodies will be re-created 
after they have become bones and dust. Then He says: 


oi tj&y j* UC» IjJej xf} 


41 n deed we were promised this - we and our forefathers 
before,} 

meaning, *we and our forefathers have been hearing this for a 
long time, but in reality, we have never seen it happen.’ 

f '^1 

4verily, these are nothing but tales of ancients.} 
the promises that bodies will be restored are 
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4 nothing but tales of ancients.} meaning that they were taken by 
the people who came before us from books which were handed 
down from one to the other, but they have no basis in reality. 
Responding to their thoughts of disbelief and their belief that 
there would be no Resurrection, Allah said, 


‘O Muhammad, to these people,’ 





4 Travel in the land and see how has been the end of the 
criminals.} 

meaning, those who denied the Messengers and their message 
of the Resurrection and other matters. See how the 
punishment and vengeance of Allah struck them and how 
Allah saved from among them the noble Messengers and the 
believers who followed them. This will be an indication of the 
truth of the Message brought by the Messengers. Then, to 
comfort the Prophet jg, Allah says: 


4And grieve you not over them,} meaning, *but do not feel sorry 
for them or kill yourself with regret for them,’ 

4 & 


inor be straitened because of what they plot.} 


means, *because they plot against you and reject what you 
have brought, for Allah will help and support you, and cause 
your religion to prevail over those who oppose you and 
stubbornly resist you in the east and in the west.’ 


4 ' & 4 4 & o' ££ 3 ^ 4 2 $ tii £ 

op £ 4* •*£> '4 * 


471. And they say: “When this promise, if you are truthfid?"} 

472. Say: "Perhaps that which you wish to hasten on, may be 



close behind you.") 

473. Verily, your Lord is full of grace for mankind, yet most of 
them do not give thanks.) 

474. And verily, your Lord knows what their breasts conceal 
and what they reveal.) 

475. And there is nothing hidden in the heaven and the earth 
but it is in a Clear Book.) 

Allah tells us about how the idolators asked about the Day of 
Resurrection, but thought it unlikely that it would ever come 
to pass. 


Jcjj' 'Xf> g* Jjyuj) 


iAnd they say: "When (will) this promise (be fulfilled), if you 
are truthful?") 


Allah said, responding to them: 


4$) 


4Say) ‘O Muhammad,’ 


4i> A?jL-j <S& OJj J ?$-*■) 


4Perhaps that which you wish to hasten on, may be close 
behind you.) 


Ibn ‘Abbas said, “That which you wish to hasten on has come 
close to you, or some of it has come close.” 111 This was also 
the view of Mujahid, Ad-Dahhak, ‘Ata Al-Khurasani, Qatadah 
and As-Suddl. 121 This is also what is meant in the Ayat. 



4And they say: "When will that be?" Say: "Perhaps it is 
near!") (17:51) 


4They ask you to hasten on the torment. And verily, Hell, of a 
surety, will encompass the disbelievers) (29:54). 

111 At-Tabari 19:492. 

121 At-Tabari 19:492 Ad-Durr Al-Manthur 6:375. 
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TAt 


\ jjj ^ ^ ^5-^ 

o U $ 1x 3 j*yi \j* ijb jill lil^l Jjii f^sj 
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tgsaigi ^ 4*w the heaven and the 
earth but it is in a Clear 
Book .4 

This is like the Ayah, 
4 c p£ if & jiu j»> 
4 ^ *i l?M 

4i> jc Jij-j oj, 


iKnow you not that 
Allah knows all that is 
in the heaven and on the 
earth? Verily, it is (all) 
in the Book. Verily, that 
is easy for Allah. 4 
(22:70) 

Ur! & o^d O'v^f tti 
*-» jU tfj' j£=A di&l 

f»> */" • /r »i . r?.^* ^ >/•' 

fC*\j 

ts^H !*y^, 

#j' jij ^2e (4? 

•^l «»» & Sy* %i-& 

Ci^ ly ^iyC&4« ip_> '4 &J# V> ^ ■ j *V <i£[ 3**^ j* 

4^^111; ^ 1^4% oOj (>■ ^1 i^- <j^>)' 


476. Verily, this Qur'an narrates to the Children of Israel most 
of that in which they differ .4 

477. And truly, it is a guide and a mercy for the believers .4 

478. Verily, your Lord will decide between them by His 
judgement. Arid He is the All-Mighty, the All-Knowing .4 

479. So, put your trust in Allah; surely, you are on manifest 
truth .4 


480. Verily, you cannot make the dead to hear nor can you 
make the deaf to hear the call, when they flee, hinting their 





356 


Tafsir flm Katjnr 


backs.$ 

481. Nor can you lead the blind out of their error. You can 
only make to hear those who believe in Our Ayat, so they 
submit (became Muslims).} 


The Qur'an tells the Story of the Differences among the 
Children of Israel, and Allah judges between Them 

Allah tells us about His Book and the guidance, proof and 
criterion between right and wrong that it contains. He tells us 
about the Children of Israel, who were the bearers of the 
Tawrah and Injil. 


4>nost of that in which they differ.} such as their different 
opinions about ‘Isa. The Jews lied about him while the 
Christians exaggerated in praise for him, so the Qur’an came 
with the moderate word of truth and justice: that he was one of 
the servants of Allah, and one of His noble Prophets and 
Messengers, may the best of peace and blessings be upon him, 
as the Qur’an says: 


A-i | C.J* (j) 


4Such is ‘ha, son of Maryam. (It is) a statement of truth, 
about which they doubt} (19:34). 








4And truly, it is a guide and a mercy for the believers.} 

meaning, it is guidance for the hearts of those who believe in 
it, and a mercy to them. 

Then Allah says: 

4 Verily, your Lord will decide between them} 
meaning, on the Day of Resurrection, 

4by His judgement. And He is the All-Mighty,} 
means, in His vengeance, 
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4the All-Knowing.} Who knows all that His servants do and say. 


The Command to put One’s Trust in Allah and to convey 
the Message 


iSo, put your trust in Allah;} in all your affairs, and convey the 
Message of your Lord. 


4surely, you are on manifest truth.} meaning, you are following 
manifest truth, even though you are opposed by those who 
oppose you because they are doomed. The Word of your Lord 
has been justified against them, so that they will not believe 
even if all the signs are brought to them. Allah says: 

a&x v 2\} 


iVerily, you cannot make the dead to hear} 


meaning, you cannot cause them to hear anything that will 
benefit them. The same applies to those over whose hearts is a 
veil and in whose ears is deafness of disbelief. Allah says: 


■*! 




£ % % &Z & \i[ g %} 


ft cr 


inor can you make the deaf to hear the call, when they flee, 
turning their backs. Nor can you lead the blind out of their 
error. You can only make to hear those who believe in Our 
Ay at, so they submit (became Muslims).} 

meaning, those who have hearing and insight will respond to 
you, those whose hearing and sight are of benefit to their 
hearts and who are humble towards Allah and to the Message 
that comes to them through the mouths of the Messengers, 
may peace be upon them. 


V m iX u & 1$ p U>1 -rfZ &K g &} 




482. And when the Word is fulfilled against them, We shall 
bring out from the earth a beast far them, to speak to them 
because mankind believed not with certainty in Our Ayat.} 
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The Emergence of the Beast of the Earth 


This is the beast which will emerge at the end of time, when 
mankind has become corrupt and neglected the commands of 
Allah and changed the true religion. Then Allah will cause a 
beast to emerge from the earth. It was said that it will be 
brought from Makkah, or from somewhere else, as we shall 
discuss in detail below, if Allah wills. The beast will speak to 
people about matters. Ibn ‘Abbas, Al-Hasan and Qatadah 
said, and it was also narrated from ‘Ali, may Allah be pleased 
with him, that it will speak words, meaning, it will address 
them.’ 11 

Many Hadiths and reports have been narrated about the 
beast, and we will narrate as many of them as Allah enables 
us to, for He is the One Whose help we seek. 

Imam Ahmad recorded that Hudhayfah bin Asid Al-Ghifari 
said, “The Messenger of Allah jjg came out from his room while 
we were discussing the matter of the Hour. He said: 


l l(Jji. yt :oU! ^ y_f iiLUl f jij V* 

Sllllj 

i -\- . t‘.u »’,•:•{- . -- • : • • >: : --i. 

1 >>y *—~~ ^ l c r ,ul V —> OSt- J*, y J J 'V/J' 

Jji') 


"The Hour will not come until you see ten signs: the rising of 
the sun from the west; the smoke (Ad-Dukhan); emergence of 
the beast; the emergence of Ya’jiij and Ma'juj; the appearance 
of‘Isa bin Maryam, upon him be peace; the Dajjal; and three 
land cave-ins, one in the west, one in the east and one in the 
Arabian Peninsula; and a Fire which will emerge from the 
midst of Yemen, and will drive or gather the people, stopping 
with them whenever they stop for the night or to rest during 
the day 

This was also recorded by Muslim and the Sunan compilers 

from Hudhayfah, in a Mawquf 3 ^ report. At-Tirmidhi said, “It is 


111 AMabari 19:500. 

Ahmad 4:6. 

A narration reaching to a Companion only. 
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Hasan Sahih .” 111 It was also recorded by Muslim from 
Hudhayfah in a Marfu‘ report. 12 ’ And Allah knows best. 


Another Hadith 


Muslim bin Al-Hajjaj recorded that 'Abdullah bin ‘Amr said, “I 
memorized a Hadith from the Messenger of Allah jg which I 
never forgot afterwards. I heard the Messenger of Allah s§ say: 


«cj u }\ ji. u s*ii^ u 


‘The first of the signs to appear will be the rising of the sun 
from the west, and the emergence of the beast to mankind in the 
forenoon. Whichever of them appears first, the other will follow 
close behind if V 3 ' 


Another Hadith 


In his Sahih, Muslim recorded that Abu Hurayrah, may Allah 
be pleased with him, said that the Messenger of Allah jg said: 


4 ijljJlj 4(J \J~ji\j 4 4 ltj 1 £^11? 4 li-- c]L*pS/L 

ja\j 


“Hasten to do good deeds before six things appear: the rising of 
the sun from the west; the smoke; the Dajjal; the beast; the 
(death) of one of your favorite, or general affliction.* 

This was recorded by Muslim alone.’ 4 ’ Muslim also recorded 
that Abu Hurayrah, may Allah be pleased with him, said that 
the the Prophet sfe said: 


4<Jt>-jJl : Lw* (JL^pS/U 

4 4 4^1aJ| 4 Ljjyw 


o Hasten to do good deeds before six things appear: the Dajjal; 


Muslim 4:2225, Abu Dawud 4:491, Tuhfat Al-Ahwadhi 6:413, An- 
Nasal in in Al-Kubra 6:456, Ibn Majah 2 :1341. 

’ 2 ’ Muslim 4:2226. Marfu‘ meaning a Hadith referred to the Prophet 

* 3 ’ Muslim 4:2260. 

|4 > Muslim 4:2267. 
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the smoke; the beast of the earth; the rising of the sun from the 
west; and the (death of one of your favorite) or general 
affliction 1 


Another Hadith 

Ibn Majah recorded from Anas bin Malik that the Messenger of 
Allah said: 


iJlijJl iajIjJIj tjU-jJlj jki I : tL. JHaS/U 

HyUll ja\j 4 pSfr- 1 


“Hasten to do good deeds before six things appear: the rising of 
the sun from the west; the smoke; the beast; the Dajjdl; and 
the (death of one of your favorite) or general affliction .» 

He was the only one who recorded this version.* 2 * 


Another Hadith 

Abu Dawud At-Tayalisi recorded from Abu Hurayrah, may 
Allah be pleased with him, that the Messenger of Allah said: 

iuii jliu-j juy lSis £jii» 

frt- 1 lixjL. J 4 UajJb jilSCJl 

^ j> ISsJ 1 ^ «_jyj 


»A beast will emerge from the earth, and with it will be the 
staff of Musa and the ring of Sulayman, peace be upon them 
both. It will strike the nose of the disbelievers with the staff, 
and it will make the face of the believer bright with the ring, 
until when people gather to eat, they will be able to recognize 
the believers from the disbelievers .«* 3 * 


It also was recorded by Imam Ahmad, with the wording: 


b\y^\ Jif h\ JU. 4UIJL 'J-j JjJj 
n : lJu JU 


' * * * ' ' , «» • 

: iJbt J^iu iTh 1 jl>- I f l 


nit will strike the nose of the disbelievers with the ring, and 

111 Muslim 4:2267. 

^ Ibn Majah 2 :1348. 

^ At-Tayalisi 334. 
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will make the face of the believer bright with the staff, until 
when people gather for a meal, they will say to one another, O 
believer, or O disbeliever .o ’ 11 

It was also recorded by Ibn Majah.' 21 
Ibn Jurayj reported that Ibn Az-Zubayr described the beast 
and said, “Its head is like the head of a bull, its eyes are like 
the eyes of a pig, its ears are like the ears of an elephant, its 
horns are like the horns of a stag, its neck is like the neck of 
an ostrich, its chest is like the chest of a lion, its color is like 
the colour of a tiger, its haunches are like the haunches of a 
cat, its tail is like the tail of a ram, and its legs are like the 
legs of a camel. Between each pair of its joints is a distance of 
twelve cubits. It will bring out with it the staff of Musa and 
the ring of Sulayman. There will be no believer left without it 
making a white spot on his face, which will spread until all his 
face is shining white as a result; and there will be no 
disbeliever left without it making a black spot on his face, 
which will spread until all his face is black as a result, then 
when the people trade with one another in the marketplace, 
they will say, “How much is this, O believer?’ ‘How much is 
this, O disbeliever?’ And when the members of one household 
sit down together to eat, they will know who is a believer and 
who is a disbeliever. Then the beast will say: ‘O so-and-so, 
enjoy yourself, for you are among the people of Paradise.’ And 
it will say: ‘O so-and-so, you are among the people of Hell,’ 
This is what Allah says: 


■j && \jt J&t l\ ^£3 jgi\ ft & 




4And when the Word is fulfilled against them, We shall bring 
out from the earth a beast for them, to speak to than because 
mankind believed not with certainty in Our Aydt .^' 3 ' 


ji+i ijill* i l liyii bd 4 


111 Ahmad 2:295. 

121 Ibn Majah 2:1351. 
131 AlBaghwi 3:429. 
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4 ?r» jJ' liUif. ci i£j ^ ^SjLL; 'J 


<33. And (remember) the Day when We shall gather out of 
every nation a Fawj of those who denied Our Aydt, and they 
shall be driven,} 

i_84. Till, when they come. He will say: “Did you deny My 
Aydt whereas you comprehended them not by knowledge, or 
what was it that you used to do?"} 

485. And the Word will be fulfilled against them, because they 
have done wrong, and they will be unable to speak.} 

486. See they not that We have made the night for them to rest 
therein, and the day sight-giving? Verily, in this are Aydt for 
the people who believe.} 


Gathering the Wrongdoers on the Day of Resurrection 

Allah tells us about the Day of Resurrection when the 
wrongdoers who disbelieved in the signs and Messengers of 
Allah will be gathered before Allah, so that He will ask them 
about what they did in this world, rebuking, scolding and 
belittling them. 

pi j^=> £j} 

4And the Day when We shall gather out of every nation, a 
Fawj} 

means, from every people and generation a group 

4of those who denied Our Aydt}. This is like the Aydt 


4"Assemble those who did wrong, together with their 
companions (from the devils)."} (37:22) 

4And when the souls are joined with their bodies} (81:7). 
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iand they shall be driven,} 

Ibn ‘Abbas, may Allah be pleased with him, said: “They will be 
pushed.” 11 ’ ‘Abdur-Rahman bin Zayd bin Aslam said: “They 
will be driven.” 12 ’ 

6 * i^} 


{Till, when they come,} and stand before Allah, may He be 
glorified and exalted, in the place of reckoning, 

L-a> 'iUl Uie jj (•SfrXfisi $} 

4He will say: "Did you deny My Ay at whereas you 
comprehended them not by knowledge, or what was it that you 
used to do?"} 

meaning they will be asked about their beliefs and their deeds. 
Since they are among the doomed and, as Allah says: 





y>} 


}He neither believed nor performed Salah! But on the contrary, 
he denied and turned away!} (75:31-32) 

Then the proof will be established against them and they will 
have no excuse whatsoever, as Allah says: 


<$&££ £ S* % * v 


}That will be a Day when they shall not speak. And they will 
not be permitted to put forth any excuse} (77:35-36). 

Similarly, Allah says here: 


'i ft £& £} & 


}And the Word will be fulfilled against them, because they have 
done wrong, and they will be unable to speak.} 

They will be stunned ajid speechless, unable to give any 
answer. This is because they wronged themselves in the world, 
and now they have returned to the One Who sees the unseen 
and the seen, from Whom nothing can be hidden. 

Then Allah points out His complete power, immense 
authority and greatness, all dictating that He is to be obeyed 


111 At-Tabari 19:501. 
,2 ’ At-Tabari 19 :438. 
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J 


mm ™o 

a:—>J l *U<>4 

>&&; j^toti^rdi$ 

^ 5^vl^j^u ^\^ c gr 

er (is^i& n " 


dj£\£0 i ?g\^$\!$:3 i 0zzL 
<l^^^J^\<^^iki l$“J* P bt 

i J^^aZ r ^Lt^l^i.felj^jc*j O^V I (j ^ 

/ ^T>. * ■C 9 '''' *> -* - <•**->*-*if -T T'T 

vjjb><Uj|»J> puJ^.^j? i~ ii*| j j»A ^Uji 

4jJ 0 %> 


\-,a nd that His 
commands must be 
followed, and that the 
message of 
inescapable truth 
brought by His 
Prophets must be 
believed in. Allah 
says: 

$o2 JJf lILX Q i£ ;jfy 

4See thex/ not that We 
have made the night for 
them to rest therein,$ 
Due to the darkness 
of the night they halt 
their activities and 
calm themselves 
down, to recover from 
the exhausting efforts 
of the day. 

4C-4- 3^0 


iand the day sight- 

giving^ 

meaning filled with light, so that they can work and earn a 
living, and travel and engage in business, and do other things 
that they need'to do. 

<<ZM 4% *& & 4 k> 

4 Verily, in this are Ay at for the people who believe.$ 

•jd 1 iXj> o- Vj Jfji\ 4 &j oyUlf 4 j> 4 

t-i ter <y 0$ j* Jp ‘-mC Jli' 4^ 

£>* a* |A> fj if* it 

6 ^ o££t ji ^taf 4 fife ^ ^ 

<87. And (remember) the Day on which the Trumpet (Stir) will 
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be blown - and all who are in the heavens and all who are on 
the earth, will be terrified except him whom Allah wills. And 
all shall come to Him, humbled.} 

488. And you will see the mountains and think them solid, but 
they shall pass away as the passing away of the clouds. The 
work of Allah, Who perfected all things, verily, He is well- 
acquainted with what you do.} 

489. Whoever brings a good deed, will have better than its 
worth; and they will be safe from the terror on that Day.} 

490. And wlwever brings an evil deed, they will be cast down 
on their faces in the Fire. (And it will be said to them) "Are 
you being recompensed anything except what you used to 
do?"} 


The Terrors of the Day of Resurrection, the Rewards for 
Good Deeds and the Punishments for Evil Deeds 


Allah tells us about the terrors of the Day when the Sur will 
be blown. The Stir, as described in the Hadith, is, 





8 


"a horn which is blown intoj 


According to the Hadith about the Stir (Trumpet), it is (the 
angel) Israfil who will blow into it by the command of Allah, 
may He be exalted. He will blow into it for the first time, for a 
long time. This will signal the end of the life of this world, and 
the Hour will come upon the most evil of people ever to live. 
Everyone who is in the heavens and on earth will be terrified, 

4fe 


4except him whom Allah wills.} these are the martyrs, for they 
are alive, with their Lord, and being provided for. 111 

Imam Muslim bin Al-Hajjaj recorded that ‘Abdullah bin ‘Amr, 
may Allah be pleased with him, said that a man came to him 
and said, “What is this Hadith that you are narrating, that the 
Hour will come upon such and such people?” He said, “Subhan 
Allah or ‘La Haha IUallah (or something similar), I had decided 


See volume two, the Tafsir of Surah Al ‘Imran (3:169). 
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that I would not narrate anything to anyone now. I had only said 
that after a little while, you will see a major event which will 
destroy the House [the Ka'bah], and such and such will 
happen.” Then he said, “The Messenger of Allah said: 

'j4-- ^ ^ ijj 

^✓1 •** /■ ^ >•£*■•> ^ • | , i; > J x*/ i # 1 " -•* ? • f 

t aJJ oJ ^ w p-J y» ^ “ UU- 

oSjt Uoj 4)1 tojlJi- ^ ^-01 «^Sw ^5 

uUj[ jf Ija Sji JliL *is ^ _x>-i ^ JI5 

.> y m « - •» ^ **• ' '\ ** ~ z ♦ ", 1 - * l * * t s . \ .\ - - u, 

«A-ua-A> aJLp 4Zb-JU Ju5 ^y -5-L^I j! jJ y> i AZ^ay if l 
" * ' ~ * " 

“The Dajjal will emerge in my Ummah, and will remain for 

forty - I do not know whether he said forty days, or forty 

months, or forty years - then Allah will send ‘Isa son of 

Maryam, who looks like ‘Urwah bin Mas'tid, and he will search 

for him and destroy him. Then mankind will remain for seven 

years during which there will not be any enmity between any 

two people. Then Allah will send a cool wind from the direction 

of Syria, and no one will be left on the face of the earth who has 

even a speck of goodness or faith in his heart, but it will take 

him. Even if he entered into the heart of a mountain, the wind 

would follow him and seize him 

He said, “I heard it from the Messenger of Allah jg who said: 
jNj i V ^QJl ^jlLjI iisj- LJ 1 Af? 

?U’ife ui ifl :jjd Olklil J 4 J i\'j& 

tjj ‘ < 3 —>■ ^ p-*_> ijUjSil ;SC*> 


J>j La Jjlj “ J15 “ bj Vj Jl^-i 


Jife l>J - Jiil Jyi JU jl - Jill J-.jJ : J15 l? Ll 

4J iL^-i JL. iZa - lidjl iuj^ - jkjl : Jll ji - 

^3 jji -3 J\ lyiu ,>gi i# l: :jii; ^ ty 

^ : Jlii £ja : Jui ijllll kiju : JliJ 

dlJij l utipt : J15 AjUJuJ 

*Then the most evil of people will remain, and they will be as 
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nimble as birds and will be more temperamental titan wild 
beasts. They will not recognize anything good or denounce 
anything evil. The Shay tan ivill appear to them and will say, 
‘‘Will you do as I tell you?” Tltey will say, "What do you 
command us to do?" He will command them to worship idols 
but in spite of this their provision will be plentiful and they will 
lead comfortable lives. Then the Siir (Trumpet) will be blown, 
and no one will hear it but he will tilt his head to hear the 
sound. The first person to hear it will be a man who is setting 
up the tank for watering his camels. He will fall down, and all 
the other people will also fall down. Then Allah will send - or 
send down - rain like dew - or he said, like shade (Nu'man 
was the one who was not sure) - from which will grow the 
bodies of the people. Then the Trumpet will be blown again, 
and they will get up and look around. Then it will be said: "O 
mankind! Go to your Lord!" And they will be stopped, for they 
are to be questioned. Then it will be said: "Bring forth the 
people who are to be sent to the Fire." It will be asked: "How 
many are they?" It will be said, "Out of every thousand, nine 
hundred and ninety-nine." That will be the Day which will 
make the children grey-headed, and that will be the Day when 
the Shin shall be uncovered .*’ 1,11 


His ig saying; 


«\£j £jj ilJ JS\ 'ij iii 




’‘Then the Sur (Trumpet) will be blown, and no one will hear it 
but he will tilt his head to hear the sound.* 


means that they will tilt their heads so that they can better 
hear the sound coming from the heavens. That is the blast of 
the Sur which will terrify everyone, then after that will come 
the blast which will cause them to die, then the blast which 
will resurrect them to meet the Lord of the. worlds - this is 
when all of the creation will be brought forth from their 
graves. Allah says: 


4And all shall come to Him, humbled meaning, humbling 


111 Muslim 4:2258. 
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themselves and obeying Him, and no one will go against His 
command. This is like the Ayat 

ojr-.? —“ (y>f 

4On the Day when He will call you, and you will answer with 
His praise and obedience} (17:52). 




•> » '/ 


>. '• •' /. //.y / X '>v 


AThen afterwards when He will call you by a single call, 
behold, you will come out from the earth} (30:25). 

According to the Hadith about the Stir, 1 * 1 when it is blown for 
the third time, Allah will command the souls to be put into 
the hole of the Sur (Trumpet), then Israfil will blow into it, 
after the bodies have grown in their graves and resting places, 
and when he blows into the Sur (Trumpet), the souls will fly, 
the believers’ souls glowing with light, and the disbelievers’ 
souls looking like darkness. And Allah will say: “By My might 
and majesty, every soul will go back to its body.” And the 
souls will come back to their bodies and go through them like 
poison going through a person who is bitten or stung by a 
poisonous creature. Then they will get up, brushing off the 
dirt of their graves. Allah says: 


y-" J) tyri y Ojrj* 


AThe Day when they will come out of the graves quickly as 
racing to a goal > (70:43) 


Vr-ji 

AAnd you will see the mountains and think them solid, but 
they shall pass away as the passing away of the clouds .> 
(27:88) 

meaning, you will see them as if they are fixed and as if they 
will remain as they are, but they will pass away as the passing 
away of the clouds, i.e., they will move away from their places. 

^ At-Tabarfini in At-Tiwal 36. The author is refering to an 
unauthentic Hadith . Most of the scholars say that the Sur will be 
blown two times, based upon the authentic Hadiths , including 
those seen in this discussion. 
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This is like the Ayat. 

iOn the Day when the heaven will shake with a dreadful 
shaking, And the mountains will move away with a (horrible) 
movement.} (52:9-10) 

V tc-U LajXi 30) £ i&ft*)} 

4I§ £1 vj £* 

4A«d they ask you concerning the mountains: say, “My Lord 
will blast them and scatter them as particles of dust. Then He 
shall leave them as a level smooth plain. You will see therein 
nothing crooked or curved."} (20:105-107), 

T'JyV iSjj 3C4 Jj-* 

$And (remember) the Day We shall cause the mountains to 
pass away, and you will see the earth as a leveled plain.} 
(18:47). , _ . 

y *b>\ ^f>} 

iThe work of Allah, Who perfected all things,} 
means, He does that by His great power. 

4Who perfected all things,} means, He has perfected all that He 
has created, and has fashioned it according to His wisdom. 

iverily, He is well-acquainted with what you do} 

means, He knows all that His servants do, good or evil, and 
He will reward or punish them accordingly. 

Then Allah describes the state of the blessed and the doomed 
on that Day, and says: 

* y} 

^Whoever brings a good deed, will have better than its worth.} 
Qatadah said, “That is sincerely for Allah alone.”* 11 Allah has 


111 At-Tabarani 19:508. 
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493. And say: "All the praises and thanks be to Allah. He will 
show you His Aydt, and you shall recognize them. And your 
Lord is not unaware ofwlwt you do."} 


The Command to worship Allah and to call People with 
the Qur’an 


Allah commands His Messenger jg to say: 

4& fam % 4'm < 3 * & 3 Vfr 


41 have been commanded only to worship the Lord of this city, 
Who has sanctified it and to Whom belongs everything.} 

This is like the Ayah, 


& £5j S\ js jJ 3$ % & A j $ 4 ^ ji> 


iP& 4< a 


4Say: "O you mankind! If you are in doubt as to my religion, 
then (know that) I will never worship those whom you worship 
besides Allah. But I worship Allah Who causes you to die.} 
(10:104) 


The fact that the word “Robb” (Lord) is connected to the word 
city (in the phrase “the Lord of this city”) is a sign of honor 
and divine care for that city. This is like the Ayah, 




4So let them worship the Lord of this House (the Ka'bah), Who 
has fed them against hunger, and Iws made them safe from 
fear.} (106:3-4) 


4^0*- 


4Who has sanctified it} means, the One Who made it a sanctuary 
by His Law and by His decree, making it sanctified. It was 
recorded in the Two Sahihs that Ibn ‘Abbas said: “On the day of 
the conquest of Makkah, the Messenger of Allah jg said: 

^Jj 4)1 i jS/lj jL ^5- I <*yy illil lii j|® 

Vj N) l.~.kal kjT.'j 'Jj ycL 'ij 1 JUoiu N fjjj 

« Verily, this city was made sacred by Allah the day He 
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j* 0 Hi) Ja» ,j4j .4...VJ Qji Lfjklki 


4 then whosoever receives guidance, receives it for the good of 
himself and whosoever goes astray, say (to him): "I am only 
one of the wamers."} 

meaning, 1 have an example to follow in the Messengers who 
warned their people, and did what they had to do in order to 
convey the Message to them and fulfil the covenant they had 
made.’ Allah will judge their nations to whom they were sent, 
as He says: 

£& gjr ty} 

iyour duty is only to convey and on Us is the reckoning ^ 
(13:40). 

toA jf j* ’Mj 


4But you are only a wamer. And Allah is a Protector over all 
thing} (11:12). 



iui 


4And say: “All the praises and thanks be to Allah. He will 
show you His Aydt (signs), and you shall recognize them.4 


means, praise be to Allah, Who does not punish anyone except 
after establishing plea against him, warning him (and leaving 
him with no excuse). Allah says: 




4He will show you His Aydt (signs), and you shall recognize 
them.} 


This is like the Ayah, 

4(5^ 4jS f ^ 


4We will show them Our signs in the universe, and in 
themselves, until it becomes manifest to titan that this is the 
truth} (41:53). 


4And your Lord is not unaware of what you do.} 
means, on the contrary, He witnesses and sees all things. It 
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was recorded that Imam Ahmad, may Allah have mercy upon 
him, used to recite the following two lines of verse, whether 
they were written by him or someone else: 

“If you are alone one day, do not say, 1 am alone.’ Rather 
say, ‘Someone is watching me.’ 

Do not think that Allah will let His attention wander for 
even an instant, or that anything is hidden from Him.” 

This is the end of the Tafslr of Surat An-NamL All praise and 
thanks be to Allah. 




375 


The Tafsir of Surat Al-Qasas 


(Chapter - 28) 

Which was revealed in Makkah 



Imam Ahmad bin 
Hanbal, may Allah 
have mercy on him, 
recorded that 
Ma'diykarib said: “We 
came to ‘Abdullah 
and asked him to 
recite to us: 

iTa Sin Mint.} 

the two hundred. He 
said, 1 do not know 
it; you should go to 
someone who learned 
it from the Messenger 
of Allah j££ Khabbab 
bin Al-Aratt.’ So we 
went to Khabbab bin 
Al-Aratt and he 
recited it to us, may 
Allah be pleased with 
him.” 111 


3g*i ^0 P *~ 


I 1 ' Ahmad 1:419. There is a deficiency in the chain of narrators. It 
also appears to be about Surat Ash-Shu'ard 9 (26) which contains 
two hundred and twenty-seven Ay at. However Ibn Kathlr mentions 
a narration about Ibn Mas^d’s recitation of the twentieth Ayah of 
Ash-Shu'ara indicating that he did know that Surah, yet that 
narration, recorded by Af-Tabari and others is, like this one, not 
authentic. Allah knows best. 
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In the Name of Allah, the Most Gracious, the Most Merciful. 

■fA p ot && '£ l£>\. Sii: fvl^zl,} 

|U*l4 Qi\ prt lili t+uf L^-J U^jVf j >6 djffjt oj 

^ Jig 0ZihM k^h *«#££ 

<3& '4> ^Vf $<^5f %} 

4£p^U &£=» l 4 ,4u 


41- Sfn 

42 . These are //if? Ayaf o/ the manifest Book.} 

43. We recite to you some of the news of Musa and Fir"awn in 
truth, for a people who believe.} 

44. Verily, Fir'awn exalted himself in the land and made its 
people Shtya'a, weakening a group among them: killing their 
sons, and letting their females live. Verily, he was of the 
mischief-makers.} 

45. And We wished to do a favor to tlwse who were weak in 
the land, and to make them rulers and to make them the 
inheritors,} 

46. And to establish them in the land, and We let Fir'axon and 
Hdmdn and their armies receive from thetn that which they 
feared.} 


The Story of Musa and Fir‘awn, and what Allah intended 
for Their Peoples 

We have already discussed the significance of the separate 
letters. 

4oO' iiii^ 

4 These are the Aydt of the manifest Book.} 

means the Book which is clear and makes plain the true 
reality of things, and tells us about what happened and what 
will happen. 

4i>*Jt kk p ot 

4We recite to you some of the news of Miisd and Fir'awn in 
truth,} 
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This is like the Ayah, 

4We relate unto you the best of stories} (12:3). 

which means, “We tell you about things as they really were, as if 
you are there and are seeing them yourself.’ Then Allah says: 

i.Jp'i ' J & 0)^ 

4 Verily, Fir'awn exalted himself in the land} 
means, he was an arrogant oppressor and tyrant. 


iand made its people Shiya'} 

means, he made them into different classes, each of which he 
used to do whatever he wanted of the affairs of his state. 


iweakening a group among them. } 


This refers to the Children of Israel, who at that time were the 
best of people, even though this tyrant king overpowered them, 
using them to do the most menial work and forcing them to hard 
labor night and day for him and his people. At the same time, he 
was killing their sons and letting their daughters live, to 
humiliate them and because he feared that there might appear 
among them the boy who would be the cause of his destruction 
and the downfall of his kingdom. So Fir'awn took precautions 
against that happening, by ordering that all boys bom to the 
Children of Israel should be killed, but this precaution did not 
protect him against the divine decree, because when the term of 
Allah comes, it cannot be delayed, and for each and every matter 
there is a decree from Allah. Allah says: 


j * jzsj} 


4And We wished to do a favor to those who were weak in the 
land,} until His saying; 


iwhich they feared.} And Allah did indeed do this to them, as He 
says: 
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ijilf -d/jK fjjif ^ 


4And We made the people who were considered weak} until 
His saying; 

erected} (7:137). 

And Allah said: 


477i»s and We caused the Children of Israel to inherit them} 
(26:59). 

Fir'awn hoped that by his strength and power he would be 
saved from Musa, but that did not help him in the slightest. 
Despite his great power as a king he could not oppose the 
decree of Allah, which can never be overcome. On the 
contrary, Allah’s ruling was carried out, for it had been written 
and decreed from past eternity that Fir'awn would meet his 
doom at the hands of Musa. 


")tj 'it c*i»- J -Isy A I)) 

6j<==0 J'» riiijS £^>i '-r^l “All Cl Z^r*- 

j niLf 2 •$ !& 4 £ 


^7. And We inspired the mother of Musa: "Suckle him 
(Musa), but when you fear for him, then cast him into the river 
and fear not, nor grieve. Verily, We shall bring him back to 
you, and shall make him one of the Messengers.”} 

48. Then the household of Fir'awn picked him up, that he 
might become for them an enemy and a (cause of) grief. Verily, 
Fir'awn, Hainan and their armies were sinners.} 

49. And the wife of Fir'awn said: "A comfort of the eye for me 
and for you. Kill him not, perhaps he may be of benefit to us, 
or we may adopt him as a son." And they perceived not.} 


How Musa’s Mother was inspired and shown what to do 

It was mentioned that when Fir'awn killed so many of the 
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males of the Children of Israel, the Copts were scared that the 
Children of Israel would die out, and they themselves would 
have to do the heavy labor that the Children of Israel used to 
do. So they said to Fir'awn, “If this continues, and their old 
men die and the young men are killed, their women will not 
be able to do the work that the men are doing, and we will 
end up having to do it,” So Fir'awn issued orders that the 
boys should be killed one year, and left alone the following 
year. Harun, peace be upon him, was bom in a year when the 
boys were not killed, and Musa was bom in a year when the 
boys were being killed. Fir'awn had people who were entrusted 
with this task. There were midwives who would go around and 
check on the women, and if they noticed that any woman was 
pregnant, they would write her name down. When the time 
came for her to give birth, no one was allowed to attend her 
except for Coptic women. If the woman gave birth to a girl, 
they would leave her alone and go away, but if she gave birth 
to a boy, the killers would come in with their sharp knives 
and kill the child, then they would go away; may Allah curse 
them. 

When the mother of Musa became pregnant with him, she did 
not show any signs of pregnancy as other women did, and 
none of the mid wives noticed. But when she gave birth to a 
boy, she became very distressed and did not know what to do 
with him. She was extremely scared for him, because she 
loved him very much. No one ever saw Musa, peace be upon 
him, but they loved him, and the blessed ones were those who 
loved him both as a natural feeling and because he was a 
Prophet. Allah says: 

iArtd I endued you with love from Me ^ (20:39). 


Musa, peace be upon him, in the House of Fir‘awn 


When Musa’s mother became so worried and confused, it was 
inspired into her heart and mind what she should do, as Allah 
says: 
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iAnd We inspired the mother of Musa (telling): "Suckle him, 
but when you fear for him, then cast him into the river and fear 
not, nor grieve. Verily, We shall bring him back to you, and 
shall make him one of (Our) Messengers."} 


Her house was on the banks of the Nile, so she took a box 
and made it into a cradle, and started to nurse her child. 
When someone came to her that she was afraid of, she would 
go and put him in that box and put it in the river, and she 
would tie it with a rope. One day someone that she was afraid 
of came to the house, so she went and put the child in that 
box and put it in the river, but she forgot to tie it. The water 
carried him away, past the house of Fir'awn, where some 
servant women picked the box up and took it to Fir'awn’s wife. 
They did not know what was inside, and they were afraid that 
they would be in trouble if they opened it without her. When 
the box was opened, they saw it was a child with the most 
beautiful features. Allah filled her heart with love for him when 
she saw him; this was because she was blessed and because 
Allah wanted to honor her and cause her husband’s doom. 
Allah says: 




iThen the household of Fir'awn picked him up, that he might 
become for them an enemy and a (cause of) grief.$ 

Allah says: 




iVerily, Fir'awn, Haman and their armies were sinners.} 
oy olr'l oJl If} 

iAnd the wife of Fir'awn said: "A comfort of the eye for me 
and for you..."} 

means, when Fir'awn saw him, he wanted to kill him, fearing 
that he was one of the Children of Israel. But his wife Asiyah 
bint Muzahim came to the child’s defence and tried to endear 
him to Fir'awn, saying, 

4 

iA comfort of Ok eye for me and for you.} 
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Fir‘awn said: “For you he may be, but not for me. And this 
was indeed the case: Allah guided her because of him, and 
destroyed him at his hands. 

4 o1 tfl) 


iperhaps he may be of benefit to us,) This is indeed what 
happened in her case, for Allah guided her through him and 
caused her to dwell in Paradise because of him. 




ior we may adopt him as a son.) She wanted to take him and 
adopt him as a son, because she had no children from Fir'awn. 




r*->> 


4And they perceived not.) means, they did not know what Allah 
planned for them when they picked him up, by His great 
wisdom and definitive proof. 




** - -g&pi * 


^ (►%» S f-’r if ** ^ igjjJJI Jt <2- 

Af&i 'j* $ ;$>' J* oJlii ext irf 

^ •* ^ ill /j pkj p==H 




^10. And the heart of the mother of Musa became empty. She 
was very near to disclose his (case), had We not strengthened 
her heart, so that she might remain as one of the believers.) 

111. And she said to his sister: "Follow him." So she watched 
him from a far place (secretly), while they perceived not.) 

112. And We futd already forbidden foster suckling mothers for 
him, until she said: "Shall I direct you to a household who will 
rear him for you, and look after him in a good manner?") 

113. So We restored him to his mother, that her eye might be 
comforted, and that she might not grieve, and that she might 
know that the promise of Allah is true. But most of them know 
not.) 
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found in their household, and he did not accept any of them, 
refusing to take milk from them. So they took him out to the 
marketplace, hoping to find a woman who would be suitable to 
nurse him. When (his sister) saw him in their arms, she 
recognized him, but she did not give any indication nor did 
they suspect her. Allah says: 

iAnd We had already forbidden foster suckling mothers for him,} 

Because of his honored status with Allah, it was forbidden by 
divine decree. It was decreed that no one should nurse him 
except his own mother, and Allah caused this to be the means 
reuniting him with his mother so that she could nurse him 
and feel safe after having) felt such fear. When [his sister] saw 
that they were confused over who should nurse the child, 



ishe said: “Shall I direct you to a household who will rear him 
for you, and look after him in a good manner?"} 

Ibn ‘Abbas said: When she said that, they had some doubts 
about her, so they seized her and asked her, How do you know 
these people will be sincere and will care for him?” She said to 
them, “They will be sincere and will care for him because they 
want the king to be happy and because they hope for some 
reward.” So they let her go. After what she said, being safe from 
their harm, they took her to their house and brought the baby 
to his mother. She gave him her breast and he accepted it, so 
they rejoiced and sent the glad tidings to the wife of Fir'awn. 
She called for Musa’s mother, treating her kindly and 
rewarding her generously. She did not realize that she was his 
real mother, but she saw that the baby accepted her breast. 
Then Asiyah asked her to stay with her and nurse the baby, 
but she refused, saying, “I have a husband and children, and I 
cannot stay with you, but if you would like me to nurse him in 
my own home, I will do that.” The wife of Fir'awn agreed to 
that, and paid her a regular salary and gave her extra gifts and 
clothing and treated her kindly. The mother of Musa came back 
with her child, happy that after a time of fear Allah granted her 
security, prestige, and ongoing provision. 

There was only a short time between the distress and the 
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way out, a day and 
night, or thereabouts 
- and Allah knows 
best. Glory be to the 
One in Whose hands 
are all things; what 
He wills happens and 
what He does not will 
does not happen. He 
is the One Who 
grants those who fear 
Him, a way out from 
every worry and 
distress, Allah said: 

S ‘d 1 III 

4So We restored him to 
his mother, that her eye 
might be comforted,$ 
means, by him, 

iand that she might not 
grieve,$ means, for 

iand that she might know that the promise of Allah is true. 4 

meaning, “We had promised her to return him to her and to 
make him one of the Messengers.’ When he was returned to 
her, she realized that he was one of the Messengers, so as she 
brought him up, she treated him both as a child (with 
kindness) and as a Messenger (with respect). 

4But most of them know not.} means, they do not know the 
wisdom of Allah in His actions and their good consequences, for 
which He is to be praised in this world and the Hereafter. For a 
thing may happen that people do not like, but its consequences 
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him. 
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are good, as Allah says: 

ip % % o' ^ 


Jr j*j 




iand it may be tltat you dislike a thing which is good for you 
and that you like a thing which is bad for you ^ (2:216). 



<£. lif ££. 


iit may be that you dislike a thing and Allah brings through it 
a great deal of good} (4:19). 


ijjlll Ji-jj d>J*7 LLj Cjj^ 

^ Uufcj ^ y* -Uy L*Ui ^ ijwt* Ow 

Jjt /il ^ tjle, JU iift Jiui iffy -ijit lijil Jf • *l«i j Oi 

^ j-A*» d _/**!» ilU> ^ «ly jti , 'f vOi-* J-j»* 

it%UtP* $ & 


$14. And when he readied maturity, and was complete, We 
bestowed on him Hukm and knowledge. And thus do We 
reward the doers of good.} 

$15. And he altered the city when its people were unaware: 
and he found there two men fighting, - one of his party, and 
the other of his foes. The man of his (own) party asked him for 
help against his foe, so Musa struck him with his fist and he 
died. He said: “This is of Shay tan's doing, verily, he is a plain 
misleading' enemy. 

$16. He said: “My Lord! Verily, 1 have wronged myself, so 
forgive me." Then He forgave him. Verily, He is the Oft- 
Forgiving, the Most Mercifid.$ 

$17. He said: "My Lord! For that with which You have 
favored me, I will nevermore be a helper of the criminals!"$ 


How Musa killed a Coptic Man 

Having described Musa’s beginnings, Allah then tells us that 
when he reached maturity, and was complete in stature, Allah 
gave him Hukm and religious knowledge. Mujahid said that 
this means prophethood. 11 * 


I 1 ' Ad-Durr Al-Manthur 5:231. 
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4 And thus do I'Ve reward the doers of good.} 

Then Allah describes how Mtisa reached the status that was 
decreed for him, that of Prophethood and speaking to Allah, as 
a direct consequence of killing the Coptic, which was the 
reason why he left Egypt and went to Madyan. Allah says: 

ut iff: & 

4And he entered the city when its people were unaware.} 

Ibn Jurayj narrated from ‘Ata’ Al-Khurasani, from Ibn ‘Abbas, 
“That was between Maghrib and ‘/shd'.” 1 ’ 1 Ibn Al-Munkadir 
narrated from ‘Ata’ bin Yasar from Ibn ‘Abbas, “That was in 
the middle of the day.” 121 This was also the view of Said bin 
Jubayr, Ikrimah, As-Suddi and Qatadah. 

ijl» j*-j} 

iand he found there two men fighting,} meaning, hitting one 
another and struggling with one another. 

ione of his party,} meaning, an Israelite, 
ir, ^j} 

iand the other of his foes.} meaning, a Coptic. 131 This was the 
view of Ibn ‘Abbas, Qatadah, As-Suddi and Muhammad bin 
Ishaq. 141 The Israelite man asked Musa, peace be upon him, for 
help, and Musa took advantage of the fact that people were not 
paying attention, so he went to the Coptic man and 

tfry tf}} 

iso Musa struck him with his fist and he died.} 

Mujahid said, “This means he punched him with his fist.” 151 

111 At-Tabari 19:538. 

121 At-Tabari 19:538. 

131 At-Tabari 19:539. 

141 At-Tabari 19:539, 540. 

|5J At-Tabari 19:540. 
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And then he died. 




4He said} refers to Mtisa. 


4% l jii jjiK 'i ki\ 3 


4“Thi$ is of Shay tan's doing, verily, he is a plain misleading 
enemy." He said: "My Lord! Verily, I have wronged myself, 
so forgive me." Then He forgave him. Verily, He is the Oft- 
Forgiving, the Most Merciful. He said: "My Lord! For that 
with which You have favored me,} 

meaning, “what You have given me of prestige, power and 
blessings - ’ 

£} 


41 will nevermore be a helper of the criminals!} 

‘those who disbelieve in You and go against Your commands.’ 
ffy /d Jti iLiJv ^ 

o' Is-JA. J'-* 1*4^ _>Jc J* tSjjC c34h o' A)' o' Ui CSjJ 

O? of^i o' Uj j 0>J J o) Li) j J l l 


418. So he became afraid, looking about in the city, when 
behold, the man who had sought his help the day before, called 
for his help (again). Musa said to him: "Verily, you are a plain 
misleader!"} 

419. Then when he decided to seize the man who was an enemy 
to both of theitt, the man said: "O Musa! Is it your intention 
to kill me as you killed a man yesterday? Your aim is nothing 
but to become a tyrant in the land, and not to be one of those 
who do right."} 


How the Secret of this Killing became known 

Allah tells us that when Musa killed that Coptic, 

4^L Ji} 
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ihe became afraid in the city} 
his action, 


meaning, of the consequences of 



Hooking about} means, turning around and watching out, 
waiting for the consequences of his action to befall him. He 
went out and about, and saw the man who sought his help the 
day before, fighting with another Coptic. When MQsa passed by 
him, he called for his help again, against this other Coptic. 
Mtisa said to him: 

iltf V 3 


iVerily, you are a plain misleader!} meaning, you obviously lead 
people astray and are veiy evil.’ Then Musa intended to attack 
th^t Coptic, but the Israelite — because of his own cowardice 
and weakness - thought that Musa wanted to hit him because 
of what he had said, so he said, in self-defence - 

Oi SB J 


iO Musa! Is it your intention to kill me as you killed a man 
yesterday?} 


Nobody except him and Musa, peace be upon him, knew 
about it, but when the other Coptic heard this, he took the 
news to Fir'awn’s gate and told him about it. So Fir'awn came 


to know of it, and he became veiy angry and resolved to kill 
Musa, so he sent people after him to bring him to him. 

JijIiiJ JL <r,i ju £3 


,ji <3S 

i20. And there came a man running, from the farthest end of 
the city. He said: "O Musa! Venly, the chiefs are taking 
counsel together about you, to kill you, so escape. Truly, I am 
one of the good advisers to you."} 


iAnd there came a man} He is described as being a man because 
he had the courage to take a different route, a shorter route 
than those who were sent after Musa, so he reached Musa first 
and said to him: “O Musa, 
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J ftLalJ 4ipUj 

*t*^Uj£b ^ 


i*.'' t . > ^ ^ \s<U 

ubjxjc^^i jv4^J ' 

t5j5>r<?u-: A 


^ 4 Verify, the chiefs are 
taking counsel together 
about you .^,” 
meaning, ‘they are 
consulting with one 
another about you.’ 




liji) JU-1* ilX ^ ^-A3yi-i- <>* 3 

1 Jyai \ ^yr 4 


» ' .S *' s /> ?x 

j^r. As- q > -4 il 

so 

^ v ^ 4 >'T,^ ^ ^ *>,<r > •>'' 

^3 J4li)^ uf'CZJj C*wx3 


i&& 44SSj> 

4 to JfciM you, so escape.} 
means, from this land. 

4o 5?^' S; <iU 

iTruly, I am one of the 
good advisers to you.} 

ti 3a ^ £ g* 
ci; ^ 

jj-g- Jli ^OwU «L_i)J 
♦iK oi Oi; 

<<5ju it S£ UJj t§5££3i 

- ^ / <'■{ // . . ^ 

^y * Aa\ 4 j)c JU-j 


L^L*> l* JU A>xj uoi^ 
JLii Jji)> (J[ [lly .*} U_fl y—i 'jlffJ jUzsa Cy~“ _)j..rJ‘i ^j*- y—> U LJti 

4ti^i ,£- & 4 c0 £l 4 4J 


<21. So fie escaped from there, looking about in a state of fear. 
He said: "My Lord! Save me from the people who are 
wrongdoers!"} 

422. And when he went towards Madyan, he said: "It may be 
tlwt my Lord guides me to the right way.”} 

423. And when he arrived at the water of Madyan, he found 
there a group of men watering, and besides them he found two 
women who were keeping back (their flocks). He said: “What is 
the matter with you?” They said: "We cannot water (our 
flocks) until the shepherds take (their flocks). And our father is 
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a very old man."} 

i24. So he watered (their flocks) for them, then he turned back 
to shade, and said: "My Lord! Truly, I am in need of whatever 
good that You bestow on me!"} 

Musa, peace be upon him, in Madyan, and how He 
watered the Flocks of the Two Women 

When the man told MOsa about how Fir'awn and his chiefs 
were conspiring against him, he left Egypt on his own. He was 
not used to being alone, because before that he had been 
living a life of luxury and ease, in a position of leadership. 

iSo he escaped from there, looking about in a state of fear.} 
meaning, turning around and watching. 

02 S'i} 

iMy Lord! Save me from the people who are wrongdoers!} 

means, from Fir'awn and his chiefs. It was mentioned that 
Allah sent to him an angel riding a horse, who showed him 
the way. And Allah knows best. 

;uc tij} 

iAnd when he went towards (tlte land of) Madyan,} 

means, he took a smooth and easy route - and he rejoiced 
because of that. 

•!>- &■}■+: j' cfZ 

ihe said: "It may be that my Lord guides me to the right 
way."} 

meaning, the most straight route. And Allah did indeed do that, 
for He guided him to the straight path in this world and the 
Hereafter, and caused him to be guided and to guide others. 

«<££ £ £ tij} 

{And when he arrived at the water (a well) of Madyan,} 

means, when he reached Madyan and went to drink from its 
water, for it had a well where shepherds used to water their 
flocks. 
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found there a group of men watering, and besides them he 
found two women who were keeping back 
means, they were stopping their sheep from drinking with the 
sheep of those shepherds, lest some harm come to them. 
When Mfrsa, peace be upon him, saw them, he felt sorry for 
them and took pity on them. 


iHe said: "What is the matter with you?"} meaning, Svhy do you 
not water your flocks with these people?’ 

Jffo V <&} 

iThey said: "We cannot water until the shepherds take..."} 
meaning, Sve cannot water our flocks until they finish.’ 

iAnd our father is a very old man.} means, this is what has 
driven us to what you see.’ 

*3 &} 


iSo he watered (their flocks) for them,} 

4!y-i* .S;*- Cy 3 \ LJ vy JLii **} 

ithen he turned back to shade, and said: "My Lord! Truly, I 
am in need of whatever good that You bestow on me!"} 

iS 4 >' d\} 


ito shade,} Ibn ‘Abbas, Ibn Mas*ud and As-Suddi said: “He sat 
beneath a tree.” 1 ' 1 ‘Ata’ bin As-Sa’ib said: “When Musa said: 

Jy- 'ey Jj, ci/' ij\. '~A>} 

4"My Lord! Tndy, I am in need of whatever good that You 
bestow on me!"} 
the women heard him.”* 2 * 


*** At-Tabari 19:556. 
* 2 * At-Tabari 19:557. 
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425. Then there came to him one of them, walking shyly. She 
said: "Verily, my father calls you that he may reward you far 
having watered (our flocks) far us." So when he came to him 
and narrated the story, he said: "Fear you not. You have 
escaped from the people who are wrongdoers ."} 

426. And said one of them (the two women): "0 my father! 
Hire him! Verily, the best of men far you to hire is the strong, 
the trustworthy."} 

427. He said: I intend to wed one of these two daughters of 
mine to you, on condition that you serve me far eight years; 
but if you complete ten years, it will be (a favor) from you. But 
I intend not to place you under a difficulty. If Allah wills, you 
will find me one of the righteous."} 

42S. He (Miisa) said: "That (is settled) between me and you: 
whichever of the two terms I fulfill, there will be no injustice to 
me, and Allah is Surety over what we say."} 


Musa, the Father of the Two Women, and His Marriage 
to One of Them 

When the two women came back quickly with the sheep, their 
father was surprised that they returned so soon. He asked 
them what had happened, and they told him what Musa, 
peace be upon him, had done. So he sent one of them to rail 
him to meet her father. Allah says: 

4 ? l :k ~ ■ *' L ^» u j 

iThen there came to him one of them, walking shyly.} 

meaning, she was walking like a free woman, as it was 
narrated from the Commander of the faithful, ‘Umar, may 
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Allah be pleased with him: “She was covering herself from 
them with the folds of her garment.”* 1 * 

Ibn Abi Hatim recorded that ‘Amr bin Maymun said, 'Umar, 
may Allah be pleased with him, said: “She came walking shyly, 
putting her garment over her face. She was not one of those 
audacious women who come and go as they please."* 21 This 
chain of narrators is Sahih. 

zz c 'j, 4SjSi 4 zi 

iShe said: "Verily, my father calls you that he may reward 
you far having watered (our flocks) far us.") 

This is an example of good manners: she did not invite him 
directly lest he have some suspicious thoughts about her. Rather 
she said: “My father is inviting you so that he may reward you for 
watering our sheep,” i.e., give you some payment for that. 

iJ&Si iS a) 

iSo when he came to him and narrated the story ,^ 

means, he told him about his story and why he had to leave 
his country. 

Cayt 

ihe said: "Fear you not. You have escaped from the people who 
are wrongdoers.") 

He was saying: ‘calm down and relax, for you have left their 
kingdom and they have no authority in our land.’ So he said: 


)You have escaped from the people who are wrongdoers.) 


iAnd said one of them: "O my father! Hire him! Verily, the 
best of men for you to hire is the strong, the trustworthy.") 

One of the two daughters of the man said this, and it was said 
that she was the one who had walked behind Musa, peace be 
upon him. She said to her father: 



111 At-Tabari 19:558. 
121 At-Tabari 19:559. 
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any inconvenience or argue with you.’ 

Ibn Abi Hatim recorded that ‘Ali bin Rabah Al-Lakhmi said, 
“I heard TJtbah bin An-Nadar As-Sulami, the Companion of 
the Messenger of Allah jg narrating that the Messenger of 
Allah sg$ said: 




*Musa, peace be upon him, hired himself out for the purpose of 
keeping chaste and to feed himself 


And Allah tells us about Mtlsa, peace be upon him: 

£ £ % % 0 ti} 




4He said: "That (is settled) between me and you: whichever of 
the two terms I fulfill, there will be no injustice to me, and 
Allah is Surety over what we say."} 

MQsa said to his father-in-law, “The matter is as you say. You 
have hired me for eight years, and if I complete ten years, that 
is my choice, but if I do the lesser amount, I will still have 
fulfilled the covenant and met the conditions.” So he said: 


4 cl* y* Owai tf’r 


4 whichever of the two terms 1 fulfill, there will be no injustice 
to me,} 


meaning, there will be no blame on me. The complete term is 
permissible but it is still regarded as something extra.’ This is 
like the Ayah, 


XjI Vi 'Aj 


iBut whosoever hastens ’to leave in two days, there is no sin on 
him and whosoever stays on, there is no sin on him} (2:203). 

And the Messenger of Allah jg said to Hamzah bin ‘Amr Al- 
Aslami, may Allah be pleased with him, who used to fast a 
great deal and who asked him about fasting while traveling: 


I 1 ! Al-Bazz&r 1495. This Hadith has two different chains of narration. 
That of Al-Bazzar is very weak, that of Ibn Abi Hatim has a minor 
deficiency and is also technically weak. Some Hadith scholars 
would consider it a valid witness. 
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^y-tlr V > jl»z4j^V jL* » 4 U-^Hi ^ 


ta<\ 

»» ✓ i 


«S«» 


^ £ii ip *J-ii *lLl ilB 





u If you wish, then fast, 
and if you wish, do not 
| fastJ il] 

even though it is 
better to fast, 
according to the 
evidence of other 
reports. And there is 
evidence which 
indicates that Musa, 
peace be upon him, 
fulfilled the longer of 
the two terms. 

Al-BukhSri recorded 
that Said bin Jubayr 
said: “A Jew from the 
people of Hlrah asked 
me; “Which of the two 
terms did Musa 
fulfill?’ I said, *1 do 
not know until I go to 
the scholar of the 
Arabs and ask him.’ So I went to Ibn ‘Abbas, may Allah be 
pleased with him, and asked him. He said: *He fulfilled the 
longer and better of them, for when a Messenger of Allah said 
he would do a thing, he did it.’” This is how it was recorded 
by Al-Bukhari. 12 ’ 

rj\ \j£a *\-»V jti L>tj ijiip Jt w-*'* jt-y J*rif l ry 

U p2 _>\3\ ^ j\ 141; fix -$ # 

® oil c5 Xj CK ‘O' 1 j ijj)' j* ^SjJ> 

V4* . ‘ -ib jj it- iv UllJ Ui *1' '~'c- jji J\j 4-6 «i' 


c3U-bLjD |» Jti {^J 

bl^J^ ^ <j^Lio' 


111 Al-Bukh&ri no. 1943. 

,2) See volume six, the Tafsir of Surah fa //a (20:11-16). 
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A os i^g»f« ^ •' - ? ' - 

4'rf , ^r'*-. *1 r'/.i 




429. Then, when Musa had fulfilled the tern, and was 
traveling with his family, he saw a fire in the direction of At- 
Ttir. He said to his family: ‘‘Wait, I have seen a fire; perhaps I 
may bring to you from there some information, or a burning 
firebrand that you may warm yourselves 

430. So when he reached it, he was called from the right side of 
the valley, in the blessed place, from the tree: “O Musa! 
Verily, I am Allah, the Lord of all that exists!"} 

431. "And throw your stick!” But when he saw it moving as if 
it were a snake, he turned in flight, and looked not back. (It 
was said:) "O Musa! Draw near, and fear not. Verily, you are 
of those who are secure."} 

432. "Put your hand into the opening of your garment, it will 
come forth white without a disease; and draw your hand close 
to your side to be free from the fear. These are two proofs from 
your Lord to Fir'awn and his chiefs. Verily, they are the people 
who are rebellious."} 


Musa’s Return to Egypt and how he was honored with 
the Mission and Miracles on the Way 

In the explanation of the previous Ayah, we have already seen 
that MQsa completed the longer and better of the two terms, 
which may also be understood from the Ayah where Allah says: 

Csf* 

4Then, when Musa had fulfilled the term,} 
meaning, the longer of the two; and Allah knows best. 

&} 

4and was traveling with his family,} They said: “Mflsa missed his 
country and his relatives, so he resolved to visit them in secret, 
without Fir'awn and his people knowing. So he gathered up his 
family and the flocks which his father-in-law had given to him, 
and set out on a cold, dark, rainy night. They stopped to camp, 






m 


Surah 28. Al-Oasas (29 - 32) ( Parf-20) 


meaning, ‘the One Who is addressing you and speaking to you 
is the Lord of all that exits, the One Who does what He wills, 
the One apart from Whom there is no other god or lord, may 
He be exalted and sanctified, the One Who by His very nature, 
attributes, words and deeds is far above any resemblance to 
His creation, may He be glorified. 


iAnd throw your stick!} “the stick that is in your hand’ - as was 
stated in the Ayah, 




i"And what is that in your right hand, O Musa?" He said: 
"This is my stick, whereon I lean, and wherewith I beat down 
branches for my sheep, and wherein I find other uses."} 
(20:17-18). 


The meaning is: “this stick, which you know so well;’ 


i"Cast it down, O Musa!" He cast it down, and behold! It 
was a snake, moving quickly.} (20:19-20). 

Musa knew that the One Who was speaking to him was the 
One Who merely says to a thing, “Be!” and it is, as we have 
already stated in (the explanation of) Surah Ta HaJ 1 * And here 
Allah says: 

i<j£ <i> % % vie; U} 


iBut when he saw it moving as if it were a snake, he turned in 
flight,} 

It moved so quickly, even though it was so big, and its mouth 
was so huge, with its jaws snapping. It swallowed every rock it 
passed, and every rock that fell into its mouth fell with a 
sound like a rock falling into a valley. When he saw that: 

4442 i; & 


4he turned in flight, and looked not back.} he did not turn around. 


111 FathAl-Bari 5:342. 
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because it is human nature to flee from such a thing. But when 
Allah said to him: 

U £ Jit 


iO Musa! Draw near, and fear not. Verily, you are of those 
who are secure.} 

he came back to his original position. Then Allah said: 




iPut your hand into the opening of your garment, it will come 
forth white without a disease;} 

meaning, ‘when you put your hand in your garment and then 
draw it out, it will be shining white as if it were a piece of the 
moon or a flash of lightning.’ Allah said: 


4 without a disease} i.e., with no trace of leukoderma. 


iand draw your hand close to your side to be free from the 
fear.} 

Mujahid said, “To be free from terror.” Qatadah said, “To be 
free from fear.”! 1 ' Musa was commanded, when he felt afraid 
of anything, to draw his hand close to his side to be free from 
the fear. If he did that, whatever fear he felt would be gone. 
Perhaps if a person does this, following the example of Musa, 
and puts his hand over his heart, his fear will disappear or be 
lessened, if Allah wills; in Allah we place our trust. 

iThese are two proofs from your Lord} 

This refers to the throwing down of his stick, whereupon it 
turned into a moving snfike, and his putting his hand into his 
garment and bringing it forth white without a disease. These 
were two clear and definitive proofs of the power of the One 
Who does as He chooses, and of the truth of the prophethood 
of the one at whose hands these miracles occurred. Allah said: 


111 At-Tabari 19:575. 
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m 


m 

4to Fir'awn and his chiefs .^ meaning his leaders and prominent 
followers. 

g & 


iVerily, they are the people who are rebellious.} 


means, who are disobedient towards Allah and who go against 
His commands and His religion. 


J tlii oil* ql Cgj Hi} 

Jut jtt ^ ^ ^ iujk 

4f§5ji£K C$2# & C23 feiH && ^ iSLii 


<(33. He SflW: "My Lord! I have killed a man atnong them, and 
I fear that they will kill me."} 

434. "And my brother Harun - he is more eloquent in speech 
than me, so send him with me as a helper to confirm me. 
Verily, 1 fear that they will deny me."} 

435. Allah said: "We will strengthen your arm through your 
brother, and give you both power, so they shall not be able to 
harm you, with Our Aydt; you two as well as those who follow 
you, will be the victors."} 


How Musa asked for the Support of His Brother and was 
granted that by Allah 

When Allah commanded him to go to Fir'awn, the one who he 
had run away from and whose vengeance he feared, 

4&u Jjy a[ Cgj Hi} 

4 Musa said: My Lord! I have killed a man among them,} meaning, 
that Coptic, 

4i>j^Oi ji 

4and l fear that they will kill me.} i.e., *when they see me.’ 

4And my brother Harun - he is more eloquent in speech than 
me,} 

Musa, peace be upon him, had a speech defect, because when 
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he had been given the choice between a date and a pearl, he 
mistakenly picked up a coal and placed it on his tongue, so he 
found it difficult to speak clearly.* 1 * Musa said: 




Xi ^ 4 $ *H 


4“ And loose the knot (the defect) from my tongue. That they 
understand my speech. And appoint for me a helper from my 
family, Harun, my brother. Increase my strength with him. 
And let him share my task.") (20:27-32) 

meaning, ‘give me someone to keep me company in this 
immense task of prophethood and conveying the Message to 
this arrogant, tyrannical and stubborn king.’ Hence Mttsa said: 

4^^-J Cf* U^J i <J^j) 


iAtid my brother Hdrun - he is more eloquent in speech than 
me: so send him with me as a helper) 

meaning, as a support to give strength to my cause and 
confirm what I say and convey from Allah, because the word 
of two carries more weight in people’s minds than the word of 
one. So he said: 


(i\,) 


iVerily, I fear that they will deny me.) 

Muhammad bin Ishaq said: 

izfei. <L) 

ias a helper to confirm me.) means, to explain to them what I 
say, for he can understand me where they may not.’ When 
Mflsa asked for this, Allah said to him: 

4&A iiLi 5 & l ) 

4We will strengthen your arm through your brother,) 

meaning, *We will add strength to your cause and give you 
help through your brother, who you have asked to be made a 
Prophet alongside you.’ This is like the Ayat, 

111 This is based upon a narration from Said bin Jubayr which was 
recorded by At-Tabari in his comments on Surah fa Ha (20:27). 
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4You are granted your request, O Musa !^ (20:36) 


$And We granted him his brother Hdriin, (also) a Prophet, out 
of Our mercy} (19:53). 

One of the Salaf said, “There is no one who has ever done a 
greater favor to his brother than Musa did for Harun, may 
peace be upon them both, for he interceded for him until Allah 
made him a Prophet and Messenger with him to Fir'awn and 
his chiefs. Allah said concerning MQsa: 

i^rfo $ is &} 

4he was honorable before Allah} (33:69). 


iand (We will) give you both power} means, overwhelming 
evidence. 

4%% && iU. $} 

iso they shall not be able to harm you, with Our Ay at;} 

means, they will have no way or means of harming you 
because you are conveying the signs of Allah.’ This is like the 
Ayat 

ik) oi 

40 Messenger! Proclaim (the Message) which has been sent 
down to you from your Lord.} until His saying: 

i'^M 01 dxLZ *JSj} 


iAllah will protect you from mankind} (5:67). 

' l *. ■ 

iThose who convey the Message of Allah} until His saying: 

itd- £ '&} 


iAnd sufficient is Allah as a Reckoner} (33:39). 

And sufficient is Allah as a Helper and Supporter. And Allah 
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told them the 
consequences in this 
world and the next, 
for them and for 
those who followed 
them, 

iyou two as well as 
those who follow you 
will be the victors 
This is like the Ayat 

<® V *4 * -i 

iAllah has decreed: 
" Verily, it is I and My 
Messengers who shall be 
the victorious." Verily, 
Allah is All-Powerful, 
All-Mighty (58:21) 

iCi if igs 4 ip: 

4 Verily, We will 
indeed make victorious Our Messengers and those who believe 
in this world's life > (40:51) to the end of the Ayah. 


Jr 
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436. 77ien u>/ieu Musa came to them with Our Clear Ayat, 
they said: "This is nothing but invented magic. Never did we 
hear of this among our fathers of old .'> 

437. Musa said: "My Lord knows best him who came with 
guidance from Him, and whose will be the happy end in the 
Hereafter. Verily, the wrongdoers will not be successfid."$ 




Musa before Fir'awn and His People 


Allah tells us how Mfisa and his brother HarUn came before 
Fir'awn and his chiefs, and showed them the clear miracles 
and overwhelming proof that Allah had given them to confirm 
the truth of what they were saying about Allah being One and 
that His commandments were to be followed. Fir'awn and his 
chiefs saw that with their own eyes and realized that it was 
certainly from Allah, but because of their disbelief and sin 
they resorted to stubbornness and false arguments. This was 
because they were too evil and arrogant to follow the truth. 
They said: 

Til 


$This is nothing but invented magic.} meaning, fabricated and 
made up. They wanted to oppose him by means of their own 
tricks and their position and power, but this did not work. 

Lfx -j, 


iNever did we hear of this among our fathers of old.} 

They were referring worshipping Allah Alone, with no partner 
or associate. They said: “We have never seen anyone among 
our forefathers following this religion; we have only ever seen 
people associating other gods in worship with Allah. MQsa said 
in response to them: 

ijt Xys Tj^j} 

4My Lord knows best him who came with guidance from 
Him,} 

meaning, ‘of me and you, and He will decide between me and 
you.’ So he said: 


/i i>JS Jy} 


iand whose will be the happy end in the Hereafter.} 
meaning, who will be supported and will prevail. 

4 Verify, the wrongdoers will not be successful.} 

refers to the idolaters who associate others in worship with 
Allah. 
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4 Then he gathered (his people) and cried aloud, saying: "I am 
your lord, most high." So Allah, seized him with punishment 
for his last and first transgression. Verily, in this is an 
instructive admonition for whosoever fears Allah.} (79:23-26) 

meaning: he brought his people together and called to them in 
a loud voice, shouting that, and they responded to him 
obediently. So Allah took revenge on him, and made him a 
lesson to others in this world and the Hereafter. He even 
confronted Musa with that, and said: 

j' Sj oJjlf 


ilf you choose a god other than me, I will certainly put you 
among the prisoners} (26:29). 




}So kindle for me (a fire), O Human, to bake (bricks out of) 
clay, and set up for me a Sarh in order that I may look at the 
God of Musa;} 

He commanded his minister and adviser Hainan to bake 
bricks for him, i.e., to make bricks in order to build a Sarh, a 
exalted towering palace. This is like the Ayah, 


2)i ojui' v&.1 4 $ 2^44 ojei <JGj> 

4 ■*! ^-3 


4And Fir'awn said: "O Hamanl Build me a Sarh that I may 
arrive at the ways - the ways of the heavens, and I may look 
upon the God of Musa, but verily, I think him to be a liar." 
Thus it was made fair seeming, in Fir'awn's eyes, the evil of 
his deeds, and he was hindered from the path; and the plot of 
Fir'awn led to nothing but loss and destruction} (40:36-37). 

Fir'awn built this tower, which was the highest structure ever 
seen on earth, because he wanted to show his people that 
Mfisd was lying when he claimed that there was a God other 
than Fir'awn. Fir'awn said: 


}and verily, I think that he (Musa) is one of the liars.} 




408 


Tafsir ttm Katfur 

meaning, *when he says that there is a lord other than me.’ 
The issue was not whether Allah had sent Mtisa, because he 
did not acknowledge the existence of the Creator in the first 
place. On the contrary, he said: 

tj Cj} 


iAnd what is the Lord of Al-'Alamin?} (26:23) and: 

Si ^ oilf oJ> 

iff you choose a god other than me, I will certainly put you 
among the prisoners.} (26:29) 

and he said: 


4' —*/*■ if |*k=o c-lie U 

40 chiefs! I know not that you have a god other than me.} 
This was the view of Ibn Jarir. 111 


CSij & ^ 


-1 


4Anrf he and his armies were arrogant in the land, without 
right, and they thought that they would never return to Us.} 

means, they were arrogant oppressors who spread much 
mischief in the land, and they believed that there would be no 
Resurrection. 


i>) tily & yl^ai} 

iSo, your Lord poured on them different kinds of severe 
torment. Verily, your Lord is Ever WatchfUl (over them).} 
(89:13-14). Allah says here: 


iz$ a f&i 


>' > > * 


iSo, We seized him and his armies, and We threw them all 
into the sea.} 


meaning, *We drowned them in the sea in a single morning, 
and not one of them was left.’ 








jM} 


iSo, behold what was the end of the wrongdoers. And We 


m 


At-Tabari 19:580. 
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made them leaders inviting to the Fire} 

for those who followed them and took the same path as they 
did, rejecting the Messengers and denying the Creator. 

iand on the Day of Resurrection, they will not be helped.} 

their humiliation in this world is combined with and connected 
to their humiliation in the Hereafter, as Allah says: 

4’A ^ 


4We have destroyed them. And there was none to help them} 
(47:13). 



4And We made a curse to follow them in this world,} 

Allah decreed that they and their king Fir'awn should be 
cursed by the believers among His servants who follow His 
Messengers, just as in this world they were cursed by the 
Prophets and their followers. 


4o 


- * > . 


CM 7 


iand on the Day of Resurrection, they will be among 
disgraced.} 


Qatadah said, “This Ayah is like the Ayah, 

Sla . t & j 


iThey were pursued by a curse in this (life) and on the Day of 
Resurrection. Evil indeed is the gift given.} (11:99)."•‘I 


4$' 1)' C jJJ Jrp j%j} 


443. And indeed We gave Musa - after We had destroyed the 
generations of old - the Scripture as an enlightenment for 
mankind, and a guidance and a mercy, that they might 
remember.} 


IM 


At-Tabari 19:583. 
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The Blessings which Allah bestowed upon Musa 

Allah tells us about 
the blessings which 
He gave His servant 
and Messenger Musa, 
the speaker, may the 
best of peace and 
blessings from his 
Lord be upon him, He 
revealed the Tawrah 
to him after He 
destroyed Fir‘awn and 
his chiefs. 

L^Jul t* Juo 0 ^.} 

iafter We had destroyed 
the generations of old} 
After the revelation of 
the Tawrah, no nation 
would again be 
punished with an 
overwhelming 
calamity; instead the 
believers were now 
commanded to fight 
the enemies of Allah 

among the idolators, as Allah says: 


J) trnS r\\ 

^ 

lJAU cXCy 0 

of j —>’ *■» 






jjlli? i> o\j-> 1)! 15 

> m /*'*✓> ^ > + 0 s' y' *>J/ 

4ju)1 \ 

pJbli till uj^ 

^i ^ ^ 1 1 




4And fir'*, and those before him, anrf the cities overthrown 
committed sin. And they disobeyed their Lord's Messenger, so 
He seized them with a strong punishment} (69:9-10). 

4*—Ay ^uy ^ 


^as an en//g/itemnen£ ybr /nan/and, and a guidance and a 
mercy,} 

guidance from blindness and error. A guidance to the truth and 
a mercy means, to show the way towards doing righteous deeds. 
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#2} 


ithat they might remember.} means, that the people might be 
reminded and guided by it. 


It IX Cj >Vt Jty k ij &J\ It 

^ j2 ^ G jiJJf ^ jjLU bliil 

t J^L> '"4 J 6 ‘ri^i ll£=» 

(4^ J Vij ^t>£k*% $a dj& ii £ (4^ E 0 JjJj 
<ijSj 4iC Ml Vj> i£ &£ c3» C 


Y **r? 

♦ jv vni^LJl 


^44. And you were not on the western side (of the Mount), 
when We made clear to Musa the commandment, and you were 
not among the witnesses.} 

445. But We created generations, and long were the ages that 
passed over them. And you were not a dweller among the 
people of Madyan, reciting Our Ayat to them. But it is We 
Who kept sending (Messengers).} 

446. And you were not at the side of At-Tur when We called. 
But (you are sent) as a mercy from your Lord, to give warning 
to a people to whom no wamer had come before you, in order 
that they may remember or receive admonition.} 

447. And if (We had) not (sent you to the people of Makkah) in 
case a calamity should seize them for what their hands have sent 
forth, they would Itave said: "Our Lord! Why did You not 
send us a Messenger? We would then have followed Your Ayat 
and would have been among the believers.”} 


Proof of the Prophethood of Muhammad ^ 

Allah points out the proof of the prophethood of Muhammad 
3H> whereby he told others about matters of the past, and 
spoke about them as if he were hearing and seeing them for 
himself. But he was an illiterate man who could not read 
books, and he grew up among a people who knew nothing of 
such things. Similarly, Allah told him about Maryam and her 
story, as Allah said: 
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H rfi-J >^- < ==» Uj (^r* JiS-! .>4*’ (*■►“* 




4 You were not with them, when they cast lots with their pens 
as to which of them should be charged with the care of 
Maryam ; nor were you with them when they disputed} (3:44), 
meaning, tyou were not present then, but Allah has revealed 
this to you.’ Similarly, Allah told him about NCih and his 
people, and how He saved NOh and drowned his people, then 
He said: 


h fo 45 * ^ ^ Jr c 53 it 

Affr.srA* sVJK 


477ns is o/ the news of tl\e Unseen which We reveal unto you ; 
neither you nor your people knew it before this. So, be patient. 
Surely, the (good) end is for those who have Taqwa} (11:49). 

And at the end of the same Surah (Had) Allah says: 

/Uai £SJ$ :0 Si ‘4’*^ 


iThat is some of the news of the towns which We relate unto 
you} (11:100). 

And here, after telling the story of Musa from beginning to end 
and how Allah began His revelation to him and spoke with 


him, Allah says: 




{And you were twt on the western side (of the Mount), when 
We made clear to Musa the commandment,} 
meaning, “you — O Muhammad — were not on the western side 
of the mountain where Allah spoke to Musa from the tree 
which was to the east of it, in the valley.’ 

Si 


iand you were not among the witnesses.} 

‘to that event, but Allah has revealed this to you,’ so that it may 
be evidence and proof of events which happened centuries ago, 
for people have forgotten the evidence that Allah established 
against them and what was revealed to the earlier Prophets. 
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4QX \j£ ££* vp <U oik=» Uj^ 

4-And you were not a dweller among the people of Madyan, 
reciting Our Ay at to them.} 

meaning, you were not living among the people of Madyan 
reciting Our Ay at to them, when you started to tell about Our 
Prophet Shu'ayb and what he said to his people and how they 
responded.’ 


4But it is We Who kept sending.} means, hut We revealed that to 
you and sent you to mankind as a Messenger.’ 

4c:i it jjt ^ cX Cj} 

4And you were not at the side of At-Tur when We called.} 
Qatadah said that: 

cX cf} 

4And you were not at the side of At-Tur when We did call.} 

refers to Musa, and this - and Allah knows best - is like the 
Ayah: 

4'J'R 4ij cjSX 

4And you were not on the western side (of the Mount), when 
We made clear to Musa the commandment,} 

Here Allah puts it in a different and more specific way by 
describing it as a call. This is like the Ayat 

4&y tot 

4And (remember) when your Lord called Musa} (26:10). 

® ujJill jljll ffj 


4When his Lord called him in the sacred valley of Tuwa} 
(79:16). 

<Xr 


4And We called him from the right side of At-Tur, and made 
him draw near to Us far a talk with him} (19:52). 
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lift $ $ 


ggsyigu ^ Messengers} 
(4:165). 


\HjLj p'C 1 31 

& }** & fW Cn- 

i< / ^ / v a / -> y y , 1 I /" 

yMl VJ jyi ,j* *U- U 

./» .r* * .' {'r^ 

4-wo -A*-; (^ ; W- jus 

40 People o/ the 
Scripture! Now fws come 
to you Our Messenger 
making (things) clear 
unto you, after a break 
in (the series of) Messen¬ 
gers, lest you say: 
"There came unto us no 
bringer of glad tidings 
and no warner." But 
now has come unto you 
a bringer of glad tidings 
and a ivarner ^ (5:19). 
And there are many 
similar Ay at. 

j; v3»^' 

J4 lie dne L tsey <Ci_»' U ji* ^ \f "ijj yti ifji* 

llji* ilS-uif _>* «flf ait Oj 'y~^t j* jj i}' 

Qi JUcS till i/. ■ hT. ■'. Jj o]i ' O&Jii «Jyl 

iliij jSj ^ ^ 'if <<,) if <<>; pi gf 

fib &n fd 


4l)j4 jU> 1» IjJ Is 

>ljf i^: iSjj $ ^ 

oiyiij ^ 

Cl ' • '\' 
^ ^ L^=»> >US ^ 



448. Bid when the truth has come to them from Us, they say: 
"Why is he not given the like of what was given to Musa? Did 
they not disbelieve in that which was given to Musa of old?" 
They say: "Two kinds of magic, each helping the other!" And 
they say: "Verily, in both we are disbelievers." 

449. Say: "Then bring a Book from Allah, which is a better 
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guide tiwn these two, that I may follow it, if you are 
truthful."} 

i50. But if they answer you not, then know tlwt they only 
follow their own lusts. And who is more astray than one who 
follows his own lusts, without guidance from Allah? Verily, 
Allah guides not the people who are wrongdoers.$ 

451. And indeed now We have conveyed the Word to them, in 
order tlwt they may remember.$ 


The stubborn Response of the Disbelievers 

Allah tells us that if people were to be punished before proof 
was established against them, they would use the excuse that 
no Messenger came to them, but when the truth did come to 
them through Muhammad jfe, in their stubbornness, disbelief, 
ignorance and misguided thinking, they said: 

t jij GjJ VjJ> 


4Wl\y is he not given the like ofwlwt was given to Musa ?4 

Meaning - and Allah knows best - many signs like the staff, 
the hand, the flood, the locusts, the lice, the frogs, the blood, 
the destruction of crops and fruits - which made things 
difficult for the enemies of Allah - and the parting of the sea, 
the clouds (following the Children of Israel in the wilderness 
and) shading them, the manna and quails, and other clear 
signs and definitive proof, miracles which Allah wrought at the 
hands of Musa as evidence and proof against Fir‘awn and his 
chiefs and the Children of Israel. But all of this had no effect 
on Fir'awn and his chiefs; on the contrary, they denied Musa 
and his brother HarQn, as Allah tells us: 


4 -teZi 4 %&\ da ojs; 6 GM 


4Have you come to us to turn us away from what we found 
our fathers following, and that you two may have greatness in 
the land? We are not going to believe you two!} (10:78) 

4So they denied them both and became of those who were 
destroyed.} (23:48) 
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The Rebellious do not believe in Miracles 

Allah says here: 

4 J-i ISO* 4^ !ir*^==*i pjfy 

4Did they not disbelieve in that which was given to Musa of 
old?} 

Did not mankind disbelieve in those mighty signs which were 
given to Musa? 

}They say: "Two kinds of magic, each helping the other!"} 
cooperating or working one with the other. 

4And they say: "Verily, in both we are disbelievers.”} 

meaning, “we disbelieve in each of them.’ Because of the close 
relationship between Musa and HarQn, mention of one 
includes the other. 

False Accusation that Musa and Harun (peace be upon 
them both) practiced Magic 

Mujahid bin Jabr said, “The Jews told Quraysh to say this to 
Muhammad jte;, then Allah said: ‘Did they not disbelieve in 
that which was given to Musa of old? They say: Two kinds of 
magic, each helping the other!’ This refers to Musa and Harun, 
may the peace and blessings of Allah be upon them both, 

4each helping the other} i.e., working together and supporting 
one another.” 111 This was also the view of Said bin Jubayr and 
Abu Razln that the phrase “two kinds of magic” referred to 
Musa and Harun. 121 This is a good suggestion. And Allah 
knows best. 

The Response to this False Accusation 


1,1 At-Tabari 19:588. 
121 At-Tabari. 19:598. 
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4Two kinds of magic, each helping the other 


‘Ali bin Abi Talhah and Al-‘Awfi reported that lbn ‘Abbas said 
that this refers to the Tawrah and the Qur’an,* 1 * because 
Allah says next: 


iSay: "Then bring a Book from Allah, which is a better guide 
than these two that I may follow it.”} 


Allah often mentions the Tawrah and the Qur’an together, as 
in the Ayat. 


ifoM fry Sr S $ * fy 


iSay: "Wlw then sent down the Book which Musa brought, a 
light and a guidance to mankind...$ until: 


4And this is a blessed Book which We have sent down 
(6:91-92) 


And at the end of the same Surah, Allah says: 

zsfr & C.£ CJga 2} 


4Then, We gave Musa the Book, to complete (Our favor) upon 
those who would do right ^ (6:154). 


i(§tp4 p* 4 # 


4And this is a blessed Book which We have sent down, so 
follow it and have Taqwa of Allah, that you may receive mercy > 
(6:155). 

And the Jinn said: 

^ill \i \ tyy 1 ;*~< -= > I ' *. ■* 


4 Verily, we have heard a Book sent down after Musa, 
confirming what came before it) (46:30). 

Waraqah bin Nawfal said, “This is An-Namus,* 2 * who came 
down to Musa.” And those who are possessed of insight know 
instinctively that among the many Books which He has sent 


111 At-Tabari 19:589. 
* 2 * Meaning Jibril. 
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down to His Prophets, there is no Book more perfect, more 
eloquent or more noble than the Book which He revealed to 
Muhammad which is the Qur’an. Next to it in status and 
greatness is the Book which Allah revealed to Musa bin 
‘ImrSn, which is the Book concerning which Allah says: 


Uii uk !A^ ^ fik bs & & K& 


iVerily, We did send down the Tawrah, therein was guidance 
and light, by which the Prophets, who submitted themselves to 
Allah's will, judged for the Jews. And the rabbis and the 
priests, for to them was entrusted the protection of Allah's 
Book, and they were witnesses thereto > (5:44). 


The Injil was revealed as a continuation and complement of 
the Tawrah and to permit some of the things that had been 
forbidden to the Children of Israel. Allah says: 


4Then bring a Book from Allah, which is a better guide than 
these two, that 1 may follow it, if you are truthful.} 

meaning, ‘in your efforts to refute the truth with false 
arguments.' 



}But if they answer you not,} means, ‘if they do not respond to 
what you tell them, and do not follow the truth,’ 

ca p&} 

4then know that they only follow their own lusts.} 
means, with no basis or evidence. 



}And who is more astray than one who follows his own lusts, 
without guidance from Allah?} 

means, with no guidance taken from the Book of Allah. 

4ju$\ J5if -j Jit J\} 


4Verily, Allah guides not the people who are wrongdoers.} 
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indeed now We /wue conveyed the Wordy 

Mujahid said: “We have explained the Word to them.”* 1 ' As- 
Suddl said something similar. 12 ' Qatadah said: “Allah is 
saying, ‘He has told them what He did in the past and what 
He will do in the future.”’ 

i'o$z $zy 

iin order that they may remember .^' 3 ' Mujahid and others said: 

4We have conveyed the Wordy means, to Quraysh.' 4 ' 



452. Those to whom We gave the Scripture before it, they 
believe in it.y 

453. And when it is recited to them, they say: "We believe in 
it. Verily, it is the truth from our Lord. Indeed even before it 
we have been from Muslims."y 

454. These will be given their reward twice over, because they 
are patient, and repel evil with good, and spend out of what We 
have provided for them.y 

455. And when they hear evil vain talk, they withdraw from it 
and say: "To us our deeds, and to you your deeds. Peace be to 
you. We seek not (the way of) the ignorant. "y 


The Believers among the People of the Book 

Allah tells us that the pious scholars among the People of the 

111 At-Tabari 19:593. 

121 Ibn Abi Hatim 9:2987. 

,3) At-Tabari 19:593. 

141 At-Tabari 19:594. 



Book believe in the Qur’an, as He says: 

oj-ty >si0 r i^'* owi'r 

iThose to whom We gave the Book recite 111 it as it should be 
recited, they are the ones who believe therein) (2:121). 

4 A re>! A criii >' i ^ 

i/iere are, certainly, among the People of the Scripture, 
those who believe in Allah and in that which has been revealed 
to you, and in that which has been revealed to them, humbling 
themselves before Allah) (3:199). 

ty Ojlyijj Ojjf: >j) i#)3 y? ipj' 

> **’'? 

^ VjaaJ Ljj ^£,j jO 


iVerily, those who were given knoioledge before it, when it is 
recited to them, fall down on their faces in humble prostration. 
And they say: "Glory be to our Lord! Tndy, the promise of our 
Lord must be fulfilled.") (17:107-108) 




< -It 

-Mi/ 


iAnd you will find the nearest in love to the believers those 
who say: "We are Christians.”) until: 


) 


)so write us down among the witnesses) (5:82-83). 

Said bin Jubayr said, “This was revealed concerning seventy 
priests who were sent by An-Najashi (ruler of Ethiopia). When 
they came to the Prophet he recited to them: 

4Ya Sm. By the Qur'an, full of wisdom.} (36:1-2) 

until he completed the Surah . They began to weep, and they 
embraced Islam. These other Ayat were revealed concerning 
them: 12 * 


See volume one, the Tafslr of Surat Al-Baqarah (2:121) for 
comments on this Ayah. 

121 Ibn Abi Hatim 9 :2988. This is a Mursal narration. 
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\ Hi GX 5* .* fX .& * C&' yt> 

ittZtJX .& # & ty « 


iThose to whom We gave the Scripture before it, they believe in 
it. And when it is recited to them, they say: “We believe in it. 
Vertly, it is the truth from our Lord. Indeed even before it we 
have been from Muslims."} 

meaning, ‘even befor e the Qur’an came we were Muslims, i.e., 
we believed in One God and were sincerely responding to 
Allah’s commands.’ 


U j gxs dyjt 


iThese will be given their reward twice over, because they are 
patient,$ 

means, those who have this characteristic - that they believed 
in the first Book and then in the second. Allah says: 


ibecause they are patient,} meaning, in their adherence to the 
truth, for taking such thing upon oneself is not easy for people. 
It was reported in the Sahih from the Hadith of ‘Amir Ash- 
Sha*bi from Abu Burdah that Abu Musa Al-Ash‘ari, may Allah 
be pleased with him, said that the Messenger of Allah ^ said: 




" "I " * 9 . ' "l 


It jXj 

p a& ? l : Z ±l\s 4 i hjks 


I 





*There are three who will be given their reward twice: a man 
among the People of the Book who believed in his Prophet then 
believed in me; a slave who fulfills his duty towards Allah and 
towards his master; and a man who has a slave woman and 
educates her and teaches her good manners, then he frees her 
and marries her.}* 1 * 

Imam Ahmad recorded that Abu Umamah said: “On the day of 
the Conquest (of Makkah] I was walking alongside the 


|i| 


Fath Al-B&ri 1 : 229 . 
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Messenger of Allah jg as he was riding, and he said some very 
beautiful words, including the following: 


jJLii 0 U aJj ^3"* ^ *lr* D 

«0i£ U Alt*} 0 U aJj ^ 


“ W/iocT-’cr among the people of the two Books becomes Muslim, 
he will have his reward twice, and he has the same rights and 
duties as we do. Whoever among the idolators becomes Muslim 
ivill have one reward, and he has the same rights and duties as 
we do."”* 11 


Allah’s saying: 

iand repel evil with good,} means, they do not respond to evil in 
kind, rather they forgive and overlook. 

iand spend out of what We have provided for them.} 

meaning, “from the lawful provision that We have given them, 
they spend on their families and relatives as they are required 
to do, and they pay Zakah and give voluntary charity.’ 

pfl !A^ <0 


iAnd when they hear evil vain talk, they withdraw from it} 
meaning, they do not mix with the people who indulge in such 
talk, rather they do as Allah says: 

l£ pi iv <0 


iand if they pass bt/ some evil vain talk, they pass by it with 
dignity} (25:72). 


iup>y jgvp&p.&xpj csa b $0 


iand they say: ‘‘To us our deeds, and to you your deeds. Peace 
be to you. We seek not (the way of) the ignorant.”} 

means, if some foolish person speaks to them in a foolish 
manner and says something to which it does not befit them to 


111 Ahmad 5:259. 
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respond, they turn away from him and do not respond in kind 
with ugly speech. They never say anything but good words. 
Allah says of them that they say: 




iTo us our deeds, and to you your deeds. Peace be to you. We 
seek not (the way of) the ignorant.} 

meaning, *we do not seek the way of the ignorant and we do 
not like it.’ 


^>] \i&) *<\il iif & iSxx V 

‘ Y '“£/*' is*-. '^T»- J-fi d^-*> |»y hi - Ji i U ti; Jjjw tixil 

1 < r ;>> >->' v < 1 ✓ 


^56. Verily, you guide not whom you like, but Allah guides 
whom He wills. And He knoios best those who are the guided.} 

i57. And they say: "If we follow the guidance with you, we 
would be snatched away from our land." Have We not 
established for them a secure sanctuary, to which are brought 
fruits of all kinds, a provision from Ourselves, but most of them 
know not.} 


Allah guides Whom He wills 

Allah says to His Messenger ‘O Muhammad: 

£ dw v> 


iVerily, you guide not whom you like}’ meaning, the matter does 
not rest with you; all that you have to do is convey the Message, 
and Allah will guide whom He wills, and His is the ultimate 
wisdom,’ as He says: 




iNot upon you is their guidance, but Allah guides whom He 
wills.} (2:272) 


40U*3rk j£ o0> ~^j} 


iAnd most of mankind will not believe even if you desire it 
eagerly.} (12:103) 

This Ayah is even more specific than the following: 
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4 Verily, you guide not whom you like, but Allah guides whom 
He wills. And He knows best those who are the guided.$ 

meaning: Allah knows best who deserves to be guided and 
who deserves to be misguided. It was recorded in the Two 
Sahihs that this Ayah was revealed concerning Abu Talib, the 
paternal uncle of the Messenger of Allah He used to protect 
the Prophet, support him and stand by him. He loved the 
Prophet 3|| dearly, but this love was a natural love, i.e., bom 
of kinship, not a love that was bom of the fact that he was the 
Messenger of Allah When he was on his deathbed, the 
Messenger of Allah jg called him to Faith and to enter Islam, 
but the decree overtook him and he remained a follower of 
disbelief, and Allah’s is the complete wisdom. 

Az-Zuhri said: “Said bin Al-Musayyib narrated to me that 
his father, Al-Musayyib bin Hazan Al-Makhzumi, may Allah be 
pleased with him, said: “When Abu Talib was dying, the 
Messenger of Allah came to him and found Abu Jahl bin 
Hisham and ‘Abdullah bin Abi Umayyah bin Al-Mughlrah with 
him. The Messenger of Allah said: 

Mil XA Lfc iu la $ .ill Nl V : ji JU 


«0 my uncle, say La ilaha illallah, a word which I may use as 
evidence in your favor before Allah [in the Hereafter ].» 

Abu Jahl bin Hisham and ‘Abdullah bin Abi Umayyah said: 
‘O Abu Talib, will you leave the religion of ‘Abdul-Muttalib?’ 
The Messenger of Allah sH kept urging him to say La ilaha 
illallah, and they kept saying, Will you leave the religion of 
‘Abdul-Muttalib?’ - until, at the vety end, he said that he was 
on the religion of ‘Abdul-Muttalib, and he refused to say La 
ilaha illallah. The Messenger of Allah said: 

ttkilip ii li siiJ o'jiiLlS 4)13® 

nBy Allah, I shall certainly seek forgiveness for you unless I am 
told not to.» 


Then Allah revealed: 

iJO dj & \p: g* pr 0 
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become Muslims and follow the truth? 


4to which are brought fruits of all kinds,} means, all kinds of fruits 
from the surrounding regions, from At-Ta’if and elsewhere. 
Similarly, the people of Makkah engaged in trade and other 
goods also came to their city. 

i&pz * & Ji 


4a provision from Ourselves, but most of them know not.} - this is 
why they said what they said. 


*5^ ybJou t- t-“iy j&J* (&j} 

yfS) L+J ii ifr li&f* o* ty j*- ^Ui 


458. And how many a town have We destroyed, which was 
thankless for its means of. livelihood! And those are their 
dwellings, which have not been inhabited after them except a 
little. And verily, We have been the heirs.} 

459. And never will your Lord destroy the towns until He 
sends to their mother town a Messenger reciting to than Our 
Ayat. And never would We destroy the towns unless the people 
thereof are wrongdoers.} 


The Destruction of Towns, which are not destroyed 
until Evidence is established against Them 


Referring to the people of Makkah, Allah says: 


4 CK ’f>j} 


4And how many a town have We destroyed, which was 
thankless for its means of livelihood!} 


They were arrogant transgressors who denied Allah’s blessing 
of giving them ample provision. This is like the Ayah, 


4f^ $ iii WsJ Lfcjt 


4And Allah puts forward the example of a township, that dwelt 
secure and well-content: its provision coming to it in 
abundance from every place} until: 
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# 4»&3t p^X} 


iSo the torment overtook them while they were ivrongdoers.} 
(16:112-113) 

Allah said: 


£6 ■) d3&} 


iAnd those are their divellings, which have not been inhabited 
after them except a little.} 

Their land became empty and desolate, and you can see 
nothing but their dwellings. 


iAnd verily, We have been the heirs.} 

Their towns became ruins, with none remaining. 

Then Allah tells us of His justice and that He does not 
destroy anyone unjustly; on the contraiy, He destroys those 
whom He destroys after establishing proof against them. So, 
he says: 


1? ■ 








of 


iAnd never will your Lord destroy the towns until He sends to 
their mother town} i.e., Makkah - 


444'* ,4^ 'j4 '$£,} 

ia Messenger reciting to than Our Ay at.} 

This indicates that the Unlettered Prophet, Muhammad was 
sent from the Mother of Cities as a Messenger to all cities and 
towns, Arab and non-Arab alike. This is like the Ayat. 

ts£ fi $ J &} 

iso that you may warn the Mother of Towns and all those 
around it} (6:92). 


iSay: "O mankind! Verily, I am sent to you all as the 
Messenger of Allah.”} (7:158), 
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iThat I may therewith 
warn you and whomso¬ 
ever it may reach.} 
(6:19) 

*£$ * .* 

ibut those of the sects 
that reject it, the Fire 
will be their promised 
meeting place.} (11:17). 

£ V) & ui <0 

j 1 !' >y Jj 

4A«d there is not a 
town but We shall de¬ 
stroy it before the Day of 
Resurrection, or punish 
it with a severe 
torment.} (17:58). 

Allah tells us that He 
will destroy every 
town before the Day 

of Resurrection, as He says: 


JHl 


mm 


emw r ' r w 

^ }■* Vi 


✓ ."'r'\ 

»L,.Jo Jly4jj 


4i£j 






^And We never punish until We have sent a Messenger.} 
(17:15). 

Allah has sent the Unlettered Prophet to all the towns (all of 
mankind), because he has been sent to the Mother of Cities, 
their source to which they all return. It was recorded in the 
Two Sahihs that the Prophet ^ said: 

'&•% ^ Jl 

«/ have been sent to the red and the black 


,l * Muslim 1:370. 
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Prophethood ended with him, and there is no Prophet or 
Messenger to come after him, but his way will remain as long 
as night and day remain, until the Day of Resurrection. 


31 


3. & Cj iffx p 



ot £*4^* (J f 4-iiJ \j£j 4 $Jcj ^jt\ 


460. And whatever you have been given is an enjoyment of the 
life of the world and its adornment, and that which is with 
Allah is better and will remain forever. Have you then no 
sense?} 

461. Is he whom We have promised an excellent promise - 
which he will find true - like him whom We have made to enjoy 
the luxuries of the life of the world, then on the Day of 
Resurrection, he will be among those brought up?} 


This World is transient and the One Whose concern is 
this World is not equal to the One Whose concern is the 
Hereafter 

Allah tells us about the insignificance of this world and its 
contemptible adornments which are nothing in comparison to 
the great and lasting delights which Allah prepared for His 
righteous servants in the Hereafter. As Allah says: 

4<$ C xc Uj jjj 


4Whatever is with you, will be exhausted, and whatever is with 
Allah will remain} (16:96). 


^^,>1$} Jr 


4and that which is with Allah is the best for the most 
righteous.} (3:198) 


We v ** 


& 4 bill Sj % Cj} 


4whereas the life of this world as compared with the Hereafter is 
but a brief passing enjoyment.} (13:26) 


% s#5 TO* >£& $} 


4Nay, you prefer the life of this world. Although the Hereafter 
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is better and more lasting.} (87:16-17). 

The Messenger of Allah jg said: 

jdS j Iw.) jjjbd Ui V\ VjJi\ j djji s&Ji U jjiiy 


«^! ISU 


«Bj/ Allah, the life of this world in comparison to the Hereafter 
is as if one of you were to dip his finger in the sea; let him see 
what comes back to him J* 1 ' 


Allah’s saying: 




iHave you then no sense?} means, do those who prefer this 
world to the Hereafter have no sense? 


Oi 


^ i£% £\} 


41 s he whom We have promised an excellent promise - which he 
will find true - like him whom We have made to enjoy the 
luxuries of the life of the world, then on the Day of 
Resurrection, he will be among those brought up?} 

Is the one who believes in the reward which Allah has 
promised in return for righteous deeds, which he will 
undoubtedly attain, like one who disbelieves in the meeting 
with Allah and in His promises and threats? He is only 
enjoying a few days in this life, 

}} 

ithen on the Day of Resurrection, he will be among those 
brought up.} 

Mujahid and Qatadah said: “He will be among those who are 
punished.” It was said that this was revealed concerning the 
Messenger of Allah and Abu Jahl, or that it was revealed 
concerning Hamzah and Ali, and Abu Jahl.’ 2 ’ Both views were 
narrated from Mujahid.* 3 ’ The apparent meaning is that it is 


111 Ahmad 4:230. 

121 At-Tabari 19:604, 605. 
,3! At-Tabari 19:604, 605. 
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more general than that. This is like the Ayah where Allah 
describes a believer in Paradise looking out at his companion 
who is in Hell, and saying: 

4Had it not been for the grace of my Lord, l would certainly 
have been among those brought forth (to Hell).} (37:57) 

And Allah says: 

^ £js 

ibut the Jinn know well that they have indeed to appear (before 
Him)} (37:158). 



462. And (remember) the Day when He will call to them and 
say: "Where are My (so-called) partners whom you used to 
assert?”} 

463. Those about whom the Word will have been fulfilled will 
say: "Our Lord! These are they whom we led astray. We led 
them astray, as we were astray ourselves. We declare our 
innocence before You. It was not us they worshipped."} 

464. And it will be said: "Call upon your partners," and they 
will call upon them, but they will give no answer to them, and 
they will see the torment. If only they had been guided!} 

465. And the Day He will call to them, and say: "What 
answer gave you to the Messengers?"} 

466. Then the news of a good answer will be obscured to them 
on that Day, and they will not be able to ask one another.} 

467. But as for him who repented, believed, and did righteous 
deeds, then perhaps he will be among those who are 
successful.} 



The Idolators and Their Partners and the Enmity 
between Them in the Hereafter 


Allah informs of how He will rebuke the idolators on the Day 
of Resurrection, when He will call them and say: 




4‘‘Where are My (so-called) partners whom you used to 
assert?") 


meaning, “where are the gods which you used to worship in 
the world, the idols and rivals? Can they help you or save 
you?’ This is said in the nature of a rebuke and warning, as in 
the Ayah, 


pS & Cj fa# ft U pj; ;> 3pSLa £$ &£* 


)And truly, you have come unto Us alone as We created you 
the first time. You have left behind you all that which We had 
bestowed on you. We see not with you your intercessors whom 
you claimed to be partners with Allah. Now all relations 
between you and them have been ait off, and all that you used 
to claim has vanished from you.) (6:94) 


His saying: 


i&i fj£ £ 


iThose about whom the Word will have been fulfilled) 
means the Shayatin and evil Jinn, and those who used to 
advocate disbelief. 




(la \M tfo C'l iT 


i"Our Lord! These are they whom we led astray. We led them 
astray, as we were astray ourselves. We declare our innocence 
before You. It was not us they worshipped.") 

They will testify against them and say that they led them 
astray, then they will declare their innocence of their worship. 
This is like the Ayat 
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iAnd they have taken gods besides Allah, that they might give 
them honor, power and glory. Nay, but they will deny their 
worship of them, and become opponents to them.) (19:81-82) 


* & && /y. 4 4 'i * it ^ 


u>/jo is more os/roy than one who calls besides Allah, who 
will not answer him till the Day of Resurrection, and who are 
(even) unaware of their calls to them? And when mankind are 
gathered, they will become their enemies and will deny their 
worshipping.) (46:5-6). 


Ibrahim Al-Khalil, peace be upon him, said to his people: 

>j> X> oji oJ £\) 


4You have taken idols instead of Allah. The love between you is 
only in the life of this world, but on the Day of Resurrection, 
you shall disown each other, and curse each other.) (29:25) 




.j 


« Wj y# <j*\ u \j4\ 


iWhen those wlw were fallowed disown those who fallowed, 
and they see the torment, then all their relations will be cut off 
from them) until: 

oi r* 


iAnd they will never get out of the Fire.) (2:166-167). 
Allah says: , 


4 And it will be said (to them): "Call upon your partners,"} 

meaning, *to save you from the predicament you are in, as you 
hoped that they would do in this world/ 




4and they will call upon them, but they will give no answer to 
them, and they will see the torment.} 

means, they will realize for sure that they are inevitably 
destined for the Fire. His saying: 
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ilf only they had been guided!} means, when they see the 
punishment with their own eyes, they will wish that they had 
been among the guided in this world. This is like the Ayah, 


(*ri! tiwrj j>i j y ; g* .J _Jli (**)*■■*» J {J>JT 

4^^^“ ^ |i^) t*j*i!>* (*-r^ j£)> oyfy+H ' 




f/ie Dai/ He will say: "Call those partners of Mine whom 
you claimed." Then they will cry unto them, but they will not 
answer them, and We shall put a Mawbiq (a barrier) between 
them. And the criminals, shall see the Fire and apprehend that 
they have to fall in it. And they will find no way of escape from 
there.} (18:52-53) 


Their attitude towards the Messengers on the Day of 
Resurrection 


£8 &£ fcjC 


iAnd the Day He will call to them, and say: "What answer 
gave you to the Messengers?"} 


The first call will be concerning the issue of Tawhid, which 
includes evidences of the prophethood - *What was your 
response to the Messengers who were sent to you? How did you 
deal with them?’ This is like the questions which will be asked of 
a person in his grave: “who is your Lord? who is your Prophet? 
and what is your religion?’ The believer will testify that there is 
no God except Allah and that Muhammad is His servant and 
Messenger, but the disbelievers will say, “Oh, oh, I do not know.” 
So he will have no answer on the Day of Resurrection except to 
remain silent, because whoever is blind in this world (i.e., does 
not see Allah’s signs and believes not in Him), will be blind in the 
Hereafter, and more astray. Allah says: 

*& & 


iThen the news of a good answer will be obscured to them on 
that Day, and they ivUl not be able to ask one another.} 

Mujahid said: “The proof will be obscured from them,” 111 so 
they will not be able to ask one another for help by virtue of 

m 


At-Tabari 19:607. 
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their blood ties. Allah’s saying: 

iBut as for him who repented, believed, and did righteous 
deeds,} 

means, in this world. 

L3f U j 


4 then perhaps he will be anwng those who are successful.} 

means, on the Day of Resurrection. And the word; perhaps 
(‘Asd), when used in reference to Allah, may He be exalted, 
implies that the thing described will inevitably come to pass, 
and this will undoubtedly happen by the grace and mercy of 
Allah. 


lii M &L fe|i* p C C & 

% Sfc v lit % 

i%'o& 4s olVr 4 ii 


<6S. Am/ t/our Lord creates whatsoever He wills and chooses, 
no choice have they. Glorified is Allah, and exalted above all 
that they associate.} 

469. And your Lord knows what their breasts conceal, and 
what they reveal.} 

470. And He is Allah; Ld ilaha ilia Huwa, His is the praise in 
the first and in the last, and His is the decision, and to Him 
shall you be returned.} ' 


Allah Alone is the One Who has the Power of Creation, 
Knowledge and Choice 

Allah tells us that He is the only One Who has the power to 
create and make decisions, and there is no one who can 
dispute with Him in that or reverse His judgement. 

His saying: 

ik&i its. C ■& Jxf,} 

4And your Lord creates whatsoever He wills and chooses,} 

means, whatever He wills, for what He wills, happens; and 
what He does not will, does not happen. All things, good and 
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bad alike, are in His Hands and will return to Him. 


ino choice have they.} is a negation, according to the correct 
view. This is like the Ayah, 


ot & $ Myuj ii' ip pj* <^ip, ^ 


ilt is not for a believer, man or woman, ivhen Allah and His 
Messenger have decreed a matter that they should have any 
option in their decision} (33:36). 

Then Allah says: 


4-And your Lord knows what their breasts conceal, and what 
they reveal.} 


He knows what is hidden in their hearts, just as He knows 
what they do openly. 


v-A-j 


j* j-Vr k j*J 


Jp p £ V> 


4/1 is f/ie same whether any of you conceals his speech or 
declares it openly, whether he be hid by night or goes forth 
freely by day.} (13:10). 

iZ % 4 V S %} 


iAnd He is Allah; La ilaha ilia Huwa,} 

meaning, He is unique in His divinity, for none is to be 
worshipped besides Him, and there is no lord who can create 
what he wills and chooses besides Him. 

4Hi$ is the praise , in the first and in the last,} 

in all that He does, He is to be praised for His justice and 
wisdom. 

X & 

4His is the decision,} that none can put back, because of His 
might, power, wisdom and mercy. 
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iand to Him shall you 
be returned.) means, 
all of you on the Day 
of Resurrection, and 
everyone will be re¬ 
warded or punished 
according to his 
deeds, good and evil 
alike, and absolutely 
none of their deeds 
will be concealed from 
Him. 

^ 4l fij: $ 

il£K £ ji 

yri aJ] Cj* 


<®5&2 #5 ^ *.i£3; «\&a) J0S 


472. Say: "Tell me! If Allah made the night continuous for you 
till the Day of Resurrection, which god besides Allah could 
bring you light? Will you not then hear?") 

472. Say: "Tell me! If Allah made the day continuous for you 
till the Day of Resurrection, which god besides Allah could 
bring you night wherein you rest? Will you not then see?") 

4 73. It is out of His mercy that He has made for you the night 
and the day that you may rest therein and that you may seek of 
His bounty - and in order that you may be grateful.) 
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Night and Day are among the Blessings of Allah and are 
Signs of Tawhid 

Allah reminds His servants of His favors towards them by 
subjugating for them the night and day, without which they 
could not survive. He explains that if He made the night 
continuous, lasting until the Day of Resurrection, that would 
be harmful for them and would cause boredom and stress. So 
He says: 

4«£l~a> ijl j>} 


iwhich god besides Allah could bring you light?} 

meaning, “with which you could see things and which would 
bring you relief?’ 


4Will you not then hear?} Then Allah tells us that if He had 
made the day continuous, lasting until the Day of Resurrection, 
that would also be harmful for them and their bodies would get 
tired from so much movement and activity. Allah says: 

4f-j ji aJU 

4 which god besides Allah could bring you night wherein you 
rest?} 

meaning, ‘to rest from your work and activity.’ 

ij|j *3^ 

iWill you not then see? It is out of His mercy} towards you, 

4S&Z $ 'j3 &} 


4 that He has made for you the night and the day} 
He created both, 

ithat you may rest therein} during the night, 

4 and that you may seek of His bounty} 
during the day, by traveling, moving about and working. 

4<&£2 
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iand in order that you may be grateful.} 

So that you may give thanks to Allah by performing all kinds 
of acts of worship at night and during the day. Whoever 
misses something during the night can make it up during the 
day, and vice versa. This is like the Ayah, 

$ j >4 Ji # & 'Oi. j4> 4< 


iAnd He it is Who has put the night and the day in 
succession, for such who desires to remember or desires to show 
his gratitude.} (25:62). 

And there are many similar Ayat 


at '£*44 Zsfeir i J} jj£ 


474. And the Day when He will call to them, and will say: 
"Where are My (so-called) partners, whom you used to 
assert?"} 

475. And We shall take out from every nation a witness, and 
We shall say: "Bring your proof." Then they shall know that 
the truth is with Allah, and the lies which they invented will 
disappear from them.} 


Rebuking the Idolators 

This is another call by way of rebuke for those who 
worshipped other gods besides Allah. The Lord, may He be 
exalted, will call to them before all the witnesses, and will say: 

4<£A> # 4 & '& 

4 Where are My (so-called) partners, whom you used to assert?} 
meaning, in this world. 

4'i-^-i fA at &%>} 

iAnd We shall take out from every nation a witness,} 
Mujahid said, “This means a Messenger.”^ 1 ' 

4jSii2 ijijk &} 

m 


At-Tabari 19:614. 
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4and We shall say: "Bring your proof."} 

meaning, ‘of the truth of your claim that Allah had any 
partners. ’ 


<k 3 


iTheti they slmll blow that the truth is with Allah,$ 

meaning, that there is no god besides Him. Then they will not 
speak and they will not be able to find any answer. 

ijf t g. Uv 3 } 


4and the lies which they invented will disappear from them ^ 
they will vanish and will be of no benefit to them. 

61 E fgx Si ZZCj ££ £ 05 <££=. ^si 61 ^ 
44 v alt o} y ^ ^ ju ii ^ 


d 3ZL] \lk=, ^J\j Q%\ 6l6_oi JQ{ ii( <guSi; 




<76. Verily, Qarun was of Musa's people, but he behaved 
arrogantly toivards them. And We gave him of the treasures, 
that of which the keys would have been a burden to a body of 
strong men. Remember when his people said to him : "Do not 
exult. Verily, Allah likes not those who exult."} 


<77. But seek, with that which Allah has bestowed on you, 
the home of the Hereafter, and forget not your portion of lawful 
enjoyment in this world; and be generous as Allah has been 
generous to you, and seek not mischief in the land. Verily 
Allah likes not the mischief-makers."} 


Qarun and His People’s exhortation 

It was recorded that Ibn ‘Abbas said: 

-o* ot bl} 

iVerily, Qarun was of Musa's people,} 

“He was the son of his paternal uncle.” 11 ' This was also the 
view of Ibrahim An-Nakha‘I, ‘Abdullah bin Al-Harith bin 

m 


Ibn Abi Hatim 9:3005. 
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His saying: 

JQi Ja tLj £$> 

<£a £ 

4Bi<f seek, with that 
which Allah has be¬ 
stowed on you, the home 
of the Hereafter, and for¬ 
get not your portion of 
lawful enjoyment in this 
world;} 

means, ‘use this great 
wealth and immense 
blessing Allah has 
given you to worship 
your Lord and draw 
closer to Him by 
doing a variety of 
good deeds which will 
earn you reward in 
this world and the 
Hereafter.’ 

4and forget not your portion of lawful enjoyment in this 
world;} 

That which Allah has permitted of food, drink, clothing, 
dwelling places and women. Your Lord has rights over you, 
your self has rights over you, your family has rights over you, 
and your visitors have rights over you. So give each of them 
their due.’ 

iif ^ Efc. ^\j} 

iand be generous as Allah has been generous to you,} 

“Be generous to His creatures, as He has been generous to you.’ 

4 zx g %} 

iand seek not mischief in the land.} meaning: ‘do not let your aim 


Jj &£3ijaS rZ Vi 

V ">' u * ^ »Zf ^ 

JL OJjju 1 /Ty 

^ 1* Ji* 

. > . >r >> s< ' A \i ' 

<>*, 4l <j U3 J*J3 'JL>' 
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be to spread corruption on earth and do harm to Allah’s 
creation.’ 




iVerily, Allah likes not the mischief-makers.} 
if If ojjjti .£j ^ J* -df jul p cSX* ft if fff if} 


475. He said: "77ns has been given to me only because of the 
knowledge I possess." Did he not know that Allah had 
destroyed before him generations, men who were stronger than 
him in might and greater in the amount they had collected? But 
the criminals will not be questioned of their sins.} 

Allah informs us how Qarun responded to the exhortations of 
his people when they sought to guide him to what is good. 

ft. if Zi\ m} 


iHe said : “This has been given to me only because of the 
knowledge I possess."} 

meaning, 1 have no need of your advice; Allah has only given 
me this wealth because He knows that 1 deserve it and 
because He loves me.’ In other words: ‘He has given it to me 
because He knows that I am fit for this.’ This is like the Ayat. 


4 ft. ^ /CjjJ iUu ili'j- IjJ Jr Glcj if -*)ft o- 4 


}When harm touches man, he calls upon Us; then when VJe 
have changed it into a favor from Us, he says: "Only because 
of knowledge I obtained it."} (39:49) 

An alternative interpretation of this Ayah says that the 
meaning is: “Only because of what Allah knows about me did I 
obtain this favor.” This is like His saying: 


44 'jk 'Sf> fu f ijri) ijfj} 


4And truly, if We give him a taste of mercy from Us, after 
some adversity has touched him, he is sure to say: "This is 
from me."} (41:50) 

meaning, “I deserved it.” 

Imam ‘Abdur-Rahman bin Zayd bin Aslam explained this 
Ayah very well. Concerning the phrase, 
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i2i J'i ^ 


4He said: "This has been given to me only because of the 
knowledge I possess."} 

He said: “Were it not for the fact that Allah is pleased with me 
and knows my virtue, He would not have given me this 
wealth.” And He said: 


i l a % ik 13 ji £ offii <^ ct aa 


mi 


f J {£. 


4Did he not know that Allah had destroyed before him 
generations, men who were stronger than him in might and 
greater in the amount they had collected 

This is what those who have little knowledge say when they 
see a person whom Allah has granted a lot of wealth; they say 
that if he did not deserve it, Allah would not have given it to 
him. 


<4,1 z st u aiif -gx <44 

sa % $ fut &i <4# ^ yi A 

"^1 1+Glj 'jj a*, <^*i* 




v — / 


479. So, he went forth before his people in his finery. Tlwse 
who were desirous of the life of the world, said : "Ah, would 
that we had the like of what Qariin has been given! Verily, he 
is the owner of a great fortune."} 

480. But those who had beat given knowledge said: "Woe to 
you! The reward of Allah is better for those who believe and do 
righteous deeds, and this none slmll attain except the patient."} 


How Qariin went forth in His Finery, and His People’s 
Comments 

Allah tells us how Qarun went forth one day before his people 
with his magnificent regalia; wearing his fine clothes, 
accompanied by. his fine horses, his servants and retinue. 
When those whose desires and inclinations were for the world 
saw his adornments and splendor, they wished that they could 
have the same as he had been given, and said: 

m 


At-Tabari 19:626. 
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A Sil 3 <ms Sj£ & <4 { cP& &&& 

4 'J Jiil&y \l* > I Jurfj Lie iilt J V? J'i^y j; »Li$ 


4S2. So, We caused the earth to swallow him and his dwelling 
place. Then he had no group to help him against Allah, nor 
was he one of those who could save themselves 

$82. And those who desired his position the day before, began 
to say: “Know you not that it is Allah Who expands the 
provision or restricts it to whomsoever He pleases of His 
servants. Had it not been tlwt Allah was Gracious to us, He 
could have caused the earth to swallow us up! Know you not 
that the disbelievers will never be successful.”4 


How Qarun and His Dwelling Place were swallowed up by 
the Earth 


After telling us about Qarun’s conceit and pride in his 
adornments, and how he was arrogant towards his people and 
transgressed against them, Allah then tells us how he and his 
dwelling place were swallowed up by the earth. This was also 
reported in the Sahih by Al-Bukhari from Salim, who said that 
his father told him that the Messenger of Allah jg said: 




• 1 *1 . 


uWliile a man was dragging his lower garment, he was 
swallowed up and he will remain sinking down into the earth 
until the Day of Resurrection .» 


He also recorded something similar from Salim from Abu 
Hurayrah from the Prophet sg. 11 ' Imam Ahmad recorded that 
Abu Said said, “The Messenger of Allah 3g said: 


iii f.\ J&L; 


0? 

•iitisii Ji 


tWhen a man among the people who came before you went 
out wearing two green garments, walking proudly and 
arrogantly, Allah commanded the earth to swallow him up, 
and he will remain sinking down into it until the Day of 


IM 


At-Tabari 19:629. 
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Resurrection 


This version was recorded only by Ahmad, and its chain of 
narration is Hasan (sound). 


Cj y/j ot kijO. < 2* ot *£ <&=> 


iThen he had no group to help him against Allah, nor was he 
one of those who could save themselves.} 

means, his wealth, group, servants and retinue were of no 
avail to him; they could not protect him from the wrath and 
vengeance of Allah. Nor could he help himself or save himself. 
There was no one to help him, neither himself nor anybody 
else. 


His People learned a Lesson from Him being swallowed 

up 

Allah’s saying: 

£& j£s Ok {fjj} 


4And those who had desired his position the day before,} 
means, those witnessed him with his finery and said: 






iThose who were desirous of the life of the ivorld, said: “Ah, 
would that we luid the like of what Qdriin has beat given! 
Verily, he is the owner of a great fortune."} 

When he was swallowed up in the earth, they began to say: 

‘tiO ot *25 crl Oif Jiii ill <0&j} 


iKnmo you not that it is Allah Wlw expands the provision or 
restricts it to whomsoever He pleases of His servants.} 

Wealth does not indicate that Allah is pleased with its owner, 
for Allah gives and withholds, allows times of difficulty and 
times of ease, raises and lowers, His is the most complete 
wisdom and most convincing proof. According to a Hadith 
narrated by Ibn Mas'ud, 


m 


Ahmad 3:40. 
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jdi JJ4 ai op us jJoo at os» 

« 4 -« ^ ^ ij ‘ 4 ^ ^ ^3 


has alloted character among you just as He has alloted 
your provision. Allah gives wealth to those whom He loves and 
those whom He does not love, but He gives Faith only to those 
whom He loves .» ,1) 


4^. <XiJ (•£ J Vj))> 

4Had it not been that Allah was Gracious to us, He could have 
caused the earth to swallow us up!} 

meaning, *were it not for the kindness and grace of Allah 
towards us, we could have been swallowed up by the earth just 
as he was swallowed up, because we wanted to be like him.’ 

if* 


iKnow you not that tite disbelievers will never be successful 


He was a disbeliever, and the disbelievers will never be 
successful before Allah in this world or in the Hereafter. 


i&\> a jj& 4 & * kk ^ && 

u cj*j /ji ^ 

> ^ ^ ^ ^ x ^ * •»* • 7 ^ < 




483. That is the home of the Hereafter, We shall assign to those 
who do 7iot want to exalt themselves in the land nor cause 
corruption. And the good end is far those who have Taqwa.} 

4 84. Whosoever brings good, he shall have the better thereof; 
and whosoever brings evil, then those who do evil deeds will 
only be requited for what they used to do.} 


The Blessings of the Hereafter for the humble Believers 

Allah tells us that He has made the home of the Hereafter, 
and its eternal delights which will never change or fade away, 
for His believing, humble servants who do not rebel against 
the truth with pride and oppression in the land. They do not 


111 Ahmad 1:387. 
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exalt themselves above the creatures of Allah, arrogantly 
oppressing them and spreading corruption among them. 
Ikrimah said that this phrase referred to haughtiness and 
arrogance.’ 1 ’ 

Ibn Jurayj said: 

a $ & 

4those who do not want to exalt themselves in the land} 
“Arrogance and tyranny, 


inor cause corruption} committing sins.” 121 Ibn Jarir recorded 
that ‘Ali said, “If a man wants the straps of his sandals to be 
better than the straps of his companion’s sandals, then he is 
one of those referred to in the Ayah, 


&& j $> SAjit * kk >4*4 




iThat is the home of the Hereafter, We shall assign to those 
who do not want to exalt themselves in the land nor cause 
corruption. And the good end is for those who have 
Taqwa .^’ 3 ’ 


This is understood to mean that if his intention is to show off 
and appear better than others, then that is to be condemned, 
as it was reported in the Sahih that the Prophet jg| said: 


^ V J ^ ^ y ji ^ j\ 2l» 




has been revealed to me that you should be humble to the 
extent that none of you boasts to others or mistreats others .»’ 4 ’ 

But if a person simply likes to look good, then there is nothing 
wrong with that. It was recorded that a man said: “O 
Messenger of Allah, I like to have my garment looking good 
and my shoes looking good - is this a kind of arrogance?” The 
Prophet ^ said: 


111 At-Tabari 19:637. 
121 At-Tabari 19:637. 
’ 3| At-Tabari 19:638. 
’ 4 ’ Muslim 4:2199. 



' &ssm ™ mam ^ j .f ai oi 

«JUAJI 

Y“ « No, for Allah is beautiful 

and loves beauty.. .> m 
<- . 2TT/ And Allah says: 

C^U^uib-tyO^Xj ^ JL-'"\\ fr ."k 

^ <.>^V^uii *1.1-r *■* * <>*r 

* ^^ „ # ; */;r> ^ -T iWhosoever brings good ,» 

VJaJ[V meaning, on the Day 

i ot Res T e ! Uon '. 




*> ff >, ^ " 


And Allah says: 
^XLli-i it- 


the shall have the better 

-—i thereof ft meaning, the 

ldX$$ il' reward of AUah is bet- 

^ r- '. ter than the good 

ot off 1 jJuj deeds of His servant - 

h °» «“ «* not *- 
’ ■- ^ , '' ^ ‘ ^ when Allah has multi- 

1plied it many times 
■"•ii^j> L^ro su'*'*- 'i'."\~\' -iJt'.y over? This is the posi- 

^©i^ya^VyjJoM-U, tion of generosity. 

JL^t- The* 1 Allah sa Y s: 

4^5 !$? C «5> oiliDi IjU 4* & jtilC ii£ 

^amf whosoever brings evil, then those who do evil deeds will 
only be requited for what they used to do ft 

This is like the Ayah, 

£ 'Jj <£>&*■ J* ,>tif 4 e*kf!-j clSS iilit it 

tAnd whoever brings an evil deed, they will be cast down on 
their faces in the Fire. (And it will be said to them) “Are you 
being recompensed anything except what you used to do?'ft 
(27:90). 

This is the postition of generosity and justice. 


111 Muslim 1:93. 
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ji O' J it £ Cr 4 M Ji Mj 
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4®o^ 4$ '* t k& 


485. Verily, He Who has given you the Qur'an, will surely 
bring you back to the return. Say: "My Lord is Aware of him 
who brings guidance, and of him who is in manifest error."} 

486. And you were not expecting that the Book would be sent 
down to you, but it is a mercy from your Lord. So never be a 
supporter of the disbelievers.} 

487. And let them not turn you away from the Aydt of Allah 
after they have been sent down to you, and invite to your Lord 
and be not of idolaters.} 

488. And invoke not any other god along with Allah, La ilaha 
ilia Huwa. Everything will perish save His Face. His is the 
decision, and to Him you shall be returned.} 


The Command to convey the Message of Tawhid 

Here Allah commands His Messenger to convey the Message 
and recite the Qur’an to people. He tells him that he will be 
brought back to the return, which is the Day of Resurrection, 
where he will be asked about the prophethood he was 
entrusted with. So Allah says: 

i)C 4 My dxj\ &$> & 4\ \} 

4Verily, He Wlw has given you the Qur'an, will surely bring 
you back to the return.} 

meaning, the One Who has commanded you to put it into 
practice among mankind,’ 

j* m 


4will surely bring you back to the return.} 

‘On the Day of Resurrection, where He will question you 
concerning that,’ as Allah said: 


cMM} 
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iThen surely, We shall question those to whom it was sent and 
verily, We shall question the Messengers.} (7:6) 

Allah said: 

iX4 EC & £2 

iOn the Day when Allah will gather the Messengers together 
and say to them: ‘‘What was the response you received?”} 
(5:109). 

And He said: 

4and the Prophets and the witnesses will be brought forward} 
(39:69) 

In his Tafsir of his Sahuh, Al-Bukhari recorded that Ibn ‘Abbas 
commented on the Ayah: 

/ l.</ ' v 

4 

iwill surely bring you back to the return.} 

“To Makkah.”* 11 This was also recorded by An-Nasal in his 
Tafsir in his Sunan,* 2 * and by Ibn Jarir.* 31 Al-‘Awfi also 
reported from Ibn ‘Abbas that the phrase: 

4 MJ} 

iwill surely bring you back to the return.} 

means, “will surely bring you back to Makkah as He brought 
you out of it.” 141 Muhammad bin Ishaq recorded that Mujahid 
commented on: 

iwill surely bring you back to the return.} 

He said, “Back to your place of birth in Makkah.”* 51 

Ibn ‘Abbas is also reported to have interpreted it variously 

referring to death, to the Day of Resurrection which will come 

111 Fath Al-Bari 8:369. 

* 21 An-Nasal in Al-Kubra 6:425. 

131 At-Tabari 19:641. 

141 At-Tabari 19:641. 

* 51 At-Tabari 19:641. 
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after death, and to Paradise which will be his reward and his 
destiny for putting the Message of Allah into practice and 
conveying it to the humans and Jinns, and because he is the 
most perfect, most eloquent and most noble of all the creation 
of Allah. 

Allah’s saying: 


j j* frj it j* 


iSay: ",My Lord is Aware of him who brings guidance, and of 
him who is in manifest error.”} 

means: “Say, O Muhammad, to those among your people who 
oppose you and disbelieve you, among the idolators and those 
who follow them in their disbelief, ‘My Lord knows best which 
of us, you or I, is rightly guided, and you will come to know 
for which of us will be the (happy) end in the Hereafter, and 
for which of us will be a good end and victory in this world 
and in the Hereafter’.” Then Allah reminds His Prophet Jg the 
numerous blessings He granted to him and mankind by virtue 
of sending him to them: 


J \y~} £j} 


4And you were not expecting that the Book would be sent down 
to you,} 

‘Before the revelation was sent down to you, you did not 
expect that revelation would be sent down to you.’ 


4but it is a mercy from your Lord.} 

means, hut revelation has been sent down to you from Allah 
as a mercy to you and to mankind because of you. Since Allah 
has granted you this great blessing,’ 

4So never be a supporter} i.e., a helper, 


iof the disbelievers.} rather, separate from them, ‘express your 
hostility towards them and oppose them.’ 

Coil y* 'Jj} 



iAnd let them not turn you away from the Ayat of Allah after 
they have been sent down to you.} 

meaning, ‘Do not let their opposition to you affect you or put 
people off from following your way; do not worry about that or 
pay any attention to it, for Allah will make your word 
supreme, will support your religion and will make the Message 
with which He has sent you prevail over all other religions.’ So 
He says: 

iand invite to your Lord} to worship your Lord Alone, with no 
partners or associates, 

u ^2 V} 


iand be not of idolators.} 
iy 'i 

iAnd invoke not any other god along with Allah, there is no 
God but Him.} 

means, it is not appropriate to worship anything or anybody 
except Him, and divinity does not befit any except His glory. 


iEverything will perish save His Face’.} Here Allah is telling us 
that He is Eternal, Ever Lasting, Ever Living, Self-Sustaining, 
Who, although His creation dies, He will never die, as He says: 


$ is & 


i What so ever is on it will perish. And tlte Face of your.Lord fill 
oftnajesty and Iwnor will remain forever.} (55:26-27). 

Allah used the word “Face” to refer to Himself, as He says here: 

i'&rj V) fa 


4Everything will perish save His Face.} 

meaning, everything except Him. It was reported in the Sahfh 
via Abu Salamah that Abu Hurayrah said, “The Messenger of 
Allah said: 

«- JkU 2)1 yj- U JS - 1J 14J15 
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«The truest word of a poet was the saying of Labid - indeed 
everything except Allah is false .s' 11 

ipK 

4His is the decision ,^ means, dominion and control, and there is 
none who can reverse His judgement or decision. 

iand to Him you shall be returned 

means, on the Day when you will be brought back, and He 
will reward or punish you according to your deeds: if they are 
good, then you will be rewarded, and if they are bad, then you 
will be punished. 

This is the end of the Tafsir of Surat Al-Qasas. To Allah be 
praise and blessings. 


Fath Al-Bari 7:183. Ibn Hajar explained that Batil or ‘false” here 
means “perishable." See Fath Al-Bari the Book of the Merits of the 
Ansfir, the chapter on the days of JOhiliyyah. 
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The Tafslr of Surat Al- ( Ankabut 
(Chapter - 29) 

Which was revealed in Makkah 


-sg)' 



In the Name of Allah, the Most Gracious, the Most Merciful. 

« & sLj # fcSX ij!>; cJ J C^.1 

j Sit Cr^- r' 0o?*jS3t £££> 




41. Alif Lam Mim.} 

42. Do people think that they will be left alone because they 
say: "We believe," and will not be tested.} 

43. And We indeed tested those who were before them so that 
Allah will indeed know those who are true, and He will know 
those who are liars.} 

44. Or think those who do evil deeds that they can outstrip Us? 
Evil is that which they judge!} 


The Believers are tested so that it may be known Who is 
Sincere and Who is Lying 

In the beginning of the Tafsir of Surat Al-Baqarah, we 
discussed the letters which appear at the beginning of some 
Surahs. 


f 


't & tsx i;s>; <3 J J-ti 


4Do people think that they will be left alone because they say: 
"We believe," and will not be tested.} 


This is a rebuke in the form of a question, meaning that Allah 
will inevitably test His believing servants according to their 
level of faith, as it recorded in the authentic Hadith. 


Jj. J&; cjiVu p p .{d*y 1 x* iif» 
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iJ Jbj £,} jl5 j)i 


tTke people most severly tested are the Prophets, then the 
righteous, then the next best and the next best. A man will be 
tested in accordance with the degree of his religious 
commitment; the stonger his religious commitment, the 
stronger his fesf.® 111 

This Ayah is like the Ayah, 



4Do you think that you will enter Paradise without Allah 
knowing those of you who fought (in His cause) and knowing 
those who are the patient?} (3:142) 

There is a similar Ayah in Surat At-Tawbah. And Allah says: 

m f&s «fit yi js £t; i % y n $ ^ $ 


j** \s* h** Wls 



4 Or think you that you will enter Paradise without such (trials) 
as came to those who passed away before you? They were 
afflicted with severe poverty and ailments and were so shaken 
that even the Messenger and those who believed along with him 
said, "When (will come) the help of Allah?" Yes! Certainly, the 
help of Allah is near!} (2:214) 


Allah says here: 

s jsb> 


}And We indeed tested those who were before them so that 
Allah will know those who are true, and will know those who 
are liars.} 

meaning, He will make know which are sincere in their claim 
to be believers from those who are lying. Allah, may He be 
glorified and exalted, knows what has happened in the past 
and what is yet to come, and He knows how that which will 
not happen would have happened if it were to happen. All the 
Imams of Ahlus-Sunnah wal-Jamd‘ah are agreed on this. This 


m 


Tuhfat Al-Ahwadhi 7:78. 




who do evil deeds that they can outstrip Us? Evil is that which 
they judge!} 

means, those who are not believers should not think that they 
will escape such trials and tests, for ahead of them lies a 
greater and more severe punishment. Allah says: 


J oikif 'ojix sit ^ ’ft 


iOr think those who do evil deeds that they can outstrip Us} 
meaning, “escape” from Us. 


W Please note that these Aydt are usually translated with the meaning 
of Allah ‘‘tests” instead of “will know.” They are to be understood 
with that general meaning as well as the explanation above. 
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4&£=& £ v>L} 


iEvil is that which they judge!} what they think is evil. 


y& ji; ' 9 % $ & *4 & & y& 

& VM && !4£ !£c hM *A i# 

W 4 iPi 


45. Whoever hopes in meeting with Allah, then Allah's term is 
surely coming, and He is the All-Hearer, the All-Knower.} 

46. And whosoever strives, he strives only for himself. Verily, 
Allah stands not in need of any of the creatures.} 

47. Those who believe, and do righteous good deeds, surely, 
We shall expiate from them their evil deeds and We shall indeed 
reward them according to the best of that which they used to 
do.} 


Allah will fulfill the Hopes of the Righteous 

Allah’s saying; 

itSl 0% if} 


4Whoever hopes in meeting with Allah,} 

means, in the Hereafter, and does righteous deeds, and hopes 
for a great reward with Allah, then Allah will fulfill his hopes 
and reward him for his deeds in full. This will undoubtedly 
come to pass, for He is the One Who hears all supplications, 
He knows and understands the needs of all created beings. 
Allah says: 




Li' 


^Whoever hopes in meeting with Allah, then Allah's term is 
surely coming, and He is the All-Hearer, the All-Knower.} 


if* Oj &} 

4And whosoever strives, he strives only for himself.} 
This is like the Ayah , 


iWhosoever does righteous good deed, it is for himselfr (41:46). 
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Whoever does a righteous deed, the benefit of that deed will 
come back to him, for Allah has no need of the deeds of His 
servants, and even if all of them were to be as pious as the 
most pious man among them, that would not add to His 
dominion in the slightest. Allah says: 


o*JT 


4And whosoever strives, he strives only for himself. Verily, 
Allah stands not in need of any of the creatures. > 


Then Allah tells us that even though He has no need of His 
creatures, He is kind and generous to them. He will still give 
to those who believe and do righteous deeds the best of 
rewards, which is that He will expiate for them their bad 
deeds, and will reward them according to the best deeds that 
they did. He will accept the fewest good deeds and in return 
for one good deed will give anything between ten rewards and 
seven hundred, but for every bad deed, He will give only one 
evil merit, or even that He may overlook and forgive. This is 
like the Ayah, 


£1 it' oH )% & hi 


iSurely, Allah wrongs not even the weight of a speck of dust, 
but if there is any good, He doubles it, and gives from Him a 
great reward.} (4:40). 


And He says here: 

isM £3 




dj&i 


iThose who believe, and do righteous good deeds, surely, We 
shall expiate from them their evil deeds and We shall indeed 
reward them according to the best of that which they used to 
do.} 


3) iu J3 C a, Ajk o\j ££ £& iM} 



48. And We have enjoined on man to be dutiful to his parents; 
but if they strive to make you associate with Me, which you 
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have no knowledge of, then obey them not. Unto Me is your 
return and 1 shall tell you what you used to do.} 

49. And for those who believe and do righteous deeds, surely, 

We shall admit them among the righteous.} 


The Command to be Good and Dutiful to Parents 


Allah commands His servants to be dutiful to parents, after 
urging them to adhere to belief in His Ta.wh.id, because a 
person's parents are the cause of his existence. So he must 
treat them with the utmost kindness and respect, his father 
for spending on him and his mother because of her 
compassion for him. Allah says: 


i \S\ 1 i&i % ZZ2 -Sf & &} 

& ju l\j @4^=. % ql Jj tig % cx 


iAnd your Lord has decreed that you worship none but Him. 
And that you be dutiful to your parents. If one of them or both 
of them attain old age in your life, say not to them a word of 
disrespect, nor shout at them, but address them in terms of 
honor. And lower unto them the wing of submission and 
humility through mercy, and say: "My Lord! Bestow on them 
Your mercy as they did bring me up when I was young."} 
(17:23-24) 

Although Allah orders us to show kindness, mercy and respect 
towards them in return for their previous kindness, He says: 

^ Jit iu Jj) C ^ Jjlijir *0 

ibut if they strive to make associate with Me, which you have 
no knowledge of, then obey them not.} 

meaning, if they are idolators, and they try to make you follow 
them in their religion, then beware of them, and do not obey 
them in that, for you will be brought back to Me on the Day of 
Resurrection, and Allah will reward you for your kindness 
towards them and your patience in adhering to your religion. 
It is Allah Who will gather you with the group of the righteous, 
not with the group of your parents, even though you were the 
closest of people to them in the world. For a person will be 
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gathered on the Day of Resurrection with those whom he 
loves, meaning, religious love. Allah says: 




j n [jL^j 


4And /or those who believe and do righteous good deeds, 
surely, We shall make them enter with the righteous.} 

In his Tafstr of this Ayah, At-Tirmidhi recorded that Sa‘d said: 
“Four Ayat were revealed concerning me - and he told his 
story. He said: “Umm Sa‘d said: ‘Did Allah not command you 
to honor your parents? By Allah, I will not eat or drink 
anything until I die or you renounce Islam.’ When they wanted 
to feed her, they would force her mouth open. Then this Ayah 
was revealed: 


iUiiZ £4 a A c a> aA A te- 


iAnd We have enjoined on man to be dutiful to his parents; 
but if they strive to make you associate with Me, of which you 
have no knowledge, then obey them not.}’^ 

This Hadith was also recorded by Imam Ahmad, Muslim, Abu 
Dawud and An-NasatJ 2 * At-Tirmidhi said, “Hasan Sahih.” 


XL ojlj XA oiA 'A $ 4 bji tSX Jy» jjQ? j^} 

jjjAl 4 i*j yj*i y 

i£C <u$\ & 


430. Of mankind are some who say: "We believe in Allah.” 
But if they are made to suffer for Allah, they consider the trial 
of mankind as Allah's punishment; and if victory comes from 
your Lord, they will say: " Verily, we were with you.” Is not 
Allah Best Aware of what is in the breasts of the creatures?} 

ill. And indeed Allah knows those who believe, and verily, He 
knows the hypocrites.} 


01 Tuhfat Al-Ahwadhi 9:48. 

' 2 ' Ahmad 1:181, Muslim 4:1877, Abu Dawud 3:177, An-Nasat in Al- 
Kubra 6:348 
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The Attitudes of the Hypocrites and the Ways in which 
Allah tests People 


Allah mentions the descriptions of the liars who falsely claim 
faith with their lips, while faith is not firm in their hearts. 
When a test or trial comes in this world, they think that this 
is a punishment from Allah, so they leave Islam. Allah says: 


yl-CT slij *if 4 **3$ $£> !y vif} 


iOf mankind are some who say: 'We believe in Allah." But if 
they are made to suffer for Allah, they consider the trial of 
mankind as Allah's punishment;} 


Ibn ‘Abbas said, “Meaning that their trial is leaving Islam if 

they are made to suffer for Allah.” 111 This was also the view of 

others among the Salaf. This Ayah is like the Ayah, 

%r* >T\"\ * 4 .Vi\ '“i v >>•* \ 

Je V-l**' *—i ol) «juW -*T*i O 4 u^)r 




iAnd among mankind is he who worships Allah as it were 
upon the edge: if good befalls him, he is content therewith; but 
if a trial befalls him, he toms back on his face...} until: 


iLff d$} 


iThat is a straying far away} [22:11-12]. 
Then Allah says: 

ip: &= k ^ ^ £2 * c4j} 


iand if victory comes from your Lord, they will say: “Verily, 
we were with you."} 

meaning, “if victory comes from your Lord, O Muhammad, and 
there are spoils of war, these people will say to you, “We were 
with you,' i.e., we are your brothers in faith.” This is like the 
Ayat 


st & -fis jz -J x 4 & ■ 

il±t*jt 


. ' SfV 

ijjA 

fit {**?!- < 




iThose who wait and watch about you ; if you gain a victory 


m 


At-Tabari 20:13. 
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from Allah, they say: "Were we not with you?" But if the 
disbelievers gain a success, they say (to them): "Did we not 
gain mastery over you and did we not protect you from the 
believers?") (4:141). 

H E # I^ ** jj } $ t J ^ 


iPerhaps AllSh may bring a victory or a decision according to 
His will. Then they will become regretful for what they have 
been keeping as a secret in themselves) (5:52). 

And Allah tells us about them here: 


* £2 £ c&) 


iand if victory comes from your Lord, they will say: "Verily, 
we were with you.") 

Then Allah says: 

ioyj^n j/x* 4 C pci «jf S4 & 


ils not Allah Best Aware of what is in the breasts of the 
creatures?) 


meaning, ‘does Allah not know best what is in their hearts 
and what they store secretly within themselves, even though 
outwardly they may appear to be in agreement with you?’ 



iAnd indeed Allah knows those who believe, and verily He 
knows the hypocrites.) 


Allah will test the people with calamities and with times of 
ease, so that He may distinguish the believers from the 
hypocrites, to see who will obey Allah both in times of 
hardship and of ease, and who will obey Him only when things 
are going in accordance with their desires. As Allah says: 




iAnd surely, We shall try you till We test those who strive 
hard and the patient, and We shall test your facts.) (47:31) 

After the battle of Uhud, with its trials and tribulations for the 
Muslims, Allah said: 


ii&i « is? £ & £1 IS & 'if €) 
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4 Allah will not leave the believers in the state in which you are 
now, until He distinguishes the wicked Jrom the good...} 
(3:179) 


& pi G !Ai( l£»: sif 

£ «j0f g 4$ 


432. And those who disbelieve say to those who believe: 
"Follow our way and let us bear your sins." Never will they 
bear anything of their sins. Surely, they are liars.} 

433. And verily, they shall bear their own loads, and other 
loads besides their own; and verily, they shall be questioned on 
the Day of Resurrection about that which they used to 
fabricate.} 


The Arrogant Claim of the Disbelievers that They would 
carry the Sins of Others if They would return to 
Disbelief 


Allah tells us that the disbelievers of Quraysh said to those 
who believed and followed the truth: leave your religion, come 
back to our religion, and follow our way; 


4 and let us bear your sins.} meaning, ‘if there is any sin on you, 
we will bear it and it will be our responsibility’. It is Hire a 
person saying: “Do this, and your sin will be on my shoulders.” 
Allah says, proving this to be a lie: 


4oJ!j£3 




iNever will they bear anything of their sins. Surely, they are 
liars.} 


in their claim that they will bear the sins of others, for no 
person will bear the sins of another. Allah says: 


i%£ 6 jf; sk PI 4 m 4 §& g 


iand if one heavily laden calls another to (bear) his load, 
nothing of it will be lifted even though he be near of kin} 
(35:18). 
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4And no friend will ask a friend (about his condition), though 
they shall be made to see one another > (70:10-11). 





4And verily, they shall bear their own loads, and other loads 
besides their own.$ 


Here Allah tells us that those who call others to disbelief and 
misguidance will, on the Day of Resurrection, bear their own 
sins and the sins of others, because of the people they 
misguided. Yet that will not detract from the burden of those 
other people in the slightest, as Allah says: 




iThat they may bear their own burdens in full on the Day of 
Resurrection, and also of the burdens of those whom they misled 
without knowledge$ (16:25). 


In the Sahih, it says: 

jlp ja iSUajl pi JA jyri jL JA -J jl5 i£-Le> J) US 'Ja> 

bt «1U jU US jij t&i be b ^- 1 - ) ’ 

bi b*% M jU- be 5*^* (x 


^Whoever calls others to true guidance, will have a reward like 
that of those who fallow him until the Day of Resurrection, 
without it detracting from their reward in the slightest. 
Whoever calls others to misguidance, will have a burden of sin 
like that of those who fallow him until the Day of Resurrection, 
without it detracting from their burden in the slightest .s' 11 


In the Sahih, it also says: 

^ js >teb* p & Ju Si* ^ uit ^ 

.jaii 


a No person is killed unlawfully , but a share of the guilt will be 
upon the first son of Adam , because he was the first one to 


Muslim 4:2060. 
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Jj r ' A Vi 
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<>jj l y^-J ^4^ *&9J* 

$ ^o*f 
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^4eAA^ $ 


say, "He does not have 
even one good deed left." 
Allah will say, "Take 
from their evil deeds and 
give them to him."* 

Then the Prophet jg 
quoted this Ayah: 

£ ■iiS; j&& <<i-3j» 
& ^ £ $3; j^fiS 

<$And verily, they shall 
bear their own loads, 
and other loads besides 
their own; and verily, 
they shall be questioned 
on the Day of Resurrec¬ 
tion about that which 
they used to 
fabricate > , ‘ l 
There is a 
corroborating report 
in the SahOi with a 
different chain of 


narration: 


ju jJ-\j t iii jjk jij ji^ji j&t uuji f>: Jd ji^Ji l\* 

jU li^i ^4 Ijij lii Jbiti i tJLS ^4 JLi-ij iIJu 

y- fai JLfe£i '^yk JL9>-f t <J jjlj 


«A man w>i// come on f/i£ Day of Resurrection with good deeds 
like mountains, but he had wronged this one, taken the wealth 
of that one and slandered the honor of another. So each of them 
will take from his good deeds. And if there is nothing left of his 
good deeds, it will be taken from their evil and placed on 


Ad-Durr Al-Manthur 5 : 272 . 
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mission when he was forty years old, and he stayed among his 
people for a thousand years less fifty; after the Flood he lived 
for sixty years until people had increased and spread.”' 1 ' 

i&gi && &} 

4 Then We saved him and the Companions of the Boat,} 

means, those who believed in Nflh, peace be upon him. We 
have already discussed this in detail in Surah Hud,* 2 ' and 
there is no need to repeat it here. 

4d4 a ist 


iand made it (the ship) an Ayah far all people.} 

means. We caused that ship to remain,’ whether in itself, as 
Qatadah said, that it remained until the beginning of Islam, on 
Mount Judi, or whether the concept of sailing in ships was left 
as a reminder to mankind of how Allah had saved them from 
the Flood.' 31 This is like the Ayat. 

4And an Ayah far them is that We bore their offspring in the 
laden ship. And We have created far them of the like thereunto, 
on which they ride} until: 

4 & * 

iand as an enjoyment far a while} [36:41-44). 

ft Xg %} 

iVerily, when the water rose beyond its limits, We carried you 
in the ship. That We might make it an admonition far you and 
that it might be retained by the retaining ears.} (69:11-12) 

And Allah says here: 

^ yzg* &} 


iThen We saved him and the Companions of the Boat, and 
made it an Ayah far all people.} 

This is a shift from referring to one specific ship to speaking 


'*' Ibn Abi HStim no. 17186, Ad-Durr Al-Manthtir 5:273. 
' 2 ' See volume five, the Tafsir of Surah Hud (10:25). 

131 At-Tabari 20:18. 
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worship Allah alone, with no partner or associate, to fear Him 
alone, to seek provision from Him alone, with no partner or 
associate, to give thanks to Him alone, for He is the One to 
Whom thanks should be given for the blessings which none 
can bestow but He. Ibrahim said to his people: 


4Worship Allah, and have Tatjwd of Him,} meaning worship Him 
and fear Him Alone, with all sincerity. 

ithat is better far you if you know.} 

if you do that you will attain good in this world and the next, 
and you will prevent evil from yourselves in this world and the 
Hereafter. 

Then Allah states that the idols which they worshipped were 
not able to do any harm or any good, and tells them, “You 
made up names for them and called them gods, but they are 
created beings just like you.” This interpretation was reported 
by Al-‘Awfi from Ibn ‘Abbas. 111 It was also the view of Mujahid 
and As-Suddl. Al-Walibi reported from Ibn ‘Abbas: “You invent 
falsehood, means, you carve idols,” 12 * which do not have the 
power to provide for you. 


iso seek from Allah your provision,} This emphasizes the idea of 
asking Allah Alone. This is like the Ayat 




Jlfyj x^> j\£\} 


iYou (Alone) we worship, and You (Alone) we ask for help.} 
(1:5) 

And His saying: 


4^^ ij i)jC£ J 


Lord! Build far me, with You, a home in Paradise 

( 66 : 11 ). 

Allah says here: 


111 At-Tabari 20:19. 
121 At-Tabari 20:19. 
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4so seek} meaning, ask for 

U 

ifrom Allah your provision,} meaning, do not seek it from 
anyone or anything other than Him, for no one else possesses 
the power to do anything. 


}and worship Him, and be grateful to Him.} 

Eat from what He has provided and worship Him Alone, and 
give thanks to Him for the blessings He has given you. 


}To Him you will be brought back.} means, on the Day of 
Resurrection, when He will reward or punish each person 
according to his deeds. 

His saying: 

4(^Li & aii 

}And if you deny, then nations before you have denied.} 

means, ‘you have heard what happened to them by way of 
punishment for opposing the Messengers.’ 

43.3if gjf ^ $$ & 

4 And the duty of the Messenger is only to convey plainly.$ 

All the Messengers have to do is to convey the Message as 
Allah has commanded them. Allah guides whoever He wills 
and leaves astray whoever He wills, so strive to be among the 
blessed. Qatadah said concerning the Ayah. 

4And if you deny, then nations before you have denied.} 

“These are words of consolation to His Prophet, peace be upon 
him.” This suggestion by Qatadah implies that the narrative 
(about Ibrahim) is interrupted here, and resumes with the 
words “And nothing was the answer of (Ibrahim’s) people...” in 
Ayah 24. This was also stated by Ibn Jarir. From the context 
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it appears that Ibrahim, peace be upon him, said all of what is 
in this section. Here he establishes proof against them that 
the Resurrection will indeed come to pass, because at the end 
of this passage it says: 

v!>»- ^>&=» &} 


<”And nothing was the answer of his people.. .">(29:24) 
And Allah knows best. 


J <$&* $ $ 4$ l\ 5MU 2 dBJf ii( 

k tew h *. & 2 jeji &: ^ 

4 ^ Bj 0*' ©&S 

^yj-" X> ^ Jt Cj 4 yj 

4*'j* (i^ tj*»y o; 


419. See they not how Allah originates the creation, then 
repeats it. Verily, that is easy for Allah.} 

<20. Say: “Travel in the land and see how He originated the 
creation, and then Allah will bring forth the creation of the 
Hereafter. Verily, Allah is able to do all things.”} 

<21. He punishes whom He wills, and shows mercy to whom 
He wills; and to Him you will be returned.} 

<22. And you cannot escape in the earth or in the heaven. And 
besides Allah you have neither any protector nor any helper.} 

<23. And those who disbelieve in the Ayat of Allah and 
meeting with Him, such have no hope of My mercy: and for 
such there is a painful torment.} 


The Evidence for Life after Death 

Allah tells us that Ibrahim, peace be upon him, showed them 
the proof of life after death, which they denied, in their souls. 
For Allah created them after they had been nothing at all, 
then they came into existence and became people who could 
hear and see. The One Who originated this is able to repeat it, 
it is very easy for Him. Then he taught them to contemplate 
the visible signs on the horizons and the things that Allah has 
created: the heavens with their stars and planets, moving and 
stationary, the earth with its plains and mountains, its valleys, 
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deserts and wildernesses, trees and rivers, fruits and oceans. 
All of that indicates that these are themselves created things, 
and that there must be a Creator Who does as He chooses, 
Who merely says to a thing “Be!” and it is. Allah says: 


if j; k sii ^ 5&K if hz 


iSee they not how Allah originates the creation, then repeats it. 
Verily, that is easy for Allah.} 

This is like the Ayah: 


/t > -»* ' >* > .tf 


4A«d He it is Who originates the creation, then He will repeat 
it; and this is easier for Him} (30:27). 


Then Allah says: 

h*. & 


jO t; J4^=* !*#s ^:Vf ^ !&- $} 


iSay: "Travel in the land and see how He originated the 
creation, and then Allah will bring forth the creation of the 
Hereafter."} 

meaning, the Day of Resurrection. 


iVerily, Allah is able to do all things.} 

4&S * & * 442> 

iHe punishes whom He wills, and shows mercy to whom He 
wills;} 


He is the Ruler Who is in control, Who does as He wishes and 
judges as He wants, and there is none who can put back His 
judgement. None can question Him about what He does; 
rather it is they who will be questioned, for His is the power to 
create and to command, and whatever He decides is fair and 
just, for He is the sovereign who cannot be unjust in the 
slightest. According to a Hadlth recorded by the Sunan 
compilers: 


Ji \j jiOUi Jit ZZ jj 2il !»)> 


»// Allah united to punish the dwellers of His heavens and His 
earth, He would do so, while He would not be unjust to 
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them .b* 11 
Allah says: 

%£ 6 ££ & * 

4He punishes whom He 
wills, and shows mercy 
to whom He wills; and 
to Him you will be 
returned.$ 

You will return to 
Him on the Day of 
Resurrection. 

ojsSSff tj Lj } 

a v; 

4And you cannot escape 
on the earth or in the 
heaven.} 

No one in heaven or 
on earth can flee from 
Him, for He is the 
Subduer Who is 
above His servants, 
and everything fears Him and is in need of Him, while He is 
the One Who is Independent of all else. 


J)ij] 

V \yr-^ \£rL>' > 


, jtlA Ail •.tM 


4if c^ilL 


fig 




X? ylj ^ 4l)f cyj o? p^=*J 

4*+t^±> 


4 And besides Allah you have neither any protector nor any 
helper . And those who disbelieve in the Aydt of Allah and the 
meeting with Him,} 

Those who disbelieved in the signs of Allah and denied the 
Resurrection, 


o* \££ 

m 


Abu D&wud 5:75, Ibn Majah 1:30. 
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isuch have no hope of My mercy £ 
they will have no share in it, 


iand far such there is a painfal torment.} 
meaning, extremely painful, in this world and the next. 

Jjjj j jUll ii( iljiti yij>. jl 'jlli i>l 'i) j> vlyr- Uj 

ylaji 4 iS/ ji' OJJ <jj d) Jlij 9^ 

«jj oj l*j jUJ' 




424. So nothing was the answer of people except that they said : 
"Kill him or bum him." Then Allah saved him from the fire. 
Verily, in this are indeed signs far a people who believe.} 

425. And (Ibrahim) said: "You have taken idols instead of 
Allah. The love between you is only in the life of this world, 
but on the Day of Resurrection, you shall deny each other, and 
curse each other, and your abode will be the Fire, and you shall 
have no helper."} 


The Response of Ibrahim's People — and how Allah 
controlled the Fire 

Allah tells us how Ibrahim’s people stubbornly and arrogantly 
disbelieved, and how they resisted the truth with falsehood. 
After Ibrahim addressed them with his words of clear 
guidance, 


iexcept that they said: "Kill him or bum him."} 

This was because proof had clearly been established against 
them, so they resorted to using their power and strength. 


4%i £iiVi {**3- GT i/4 j 


4They said: "Build far him a building and throw him into the 
blazing fire!" So they plotted a plot against him, but We made 
them the lowest.} (37:97-98). 

They spent a long time gathering a huge amount of firewood, 



they built a fence around it, then they set it ablaze until its 
flames reached up to the sky. No greater fire had ever been lit. 
Then they went to Ibrahim, seized him and put him into a 
catapult, then they threw him into the fire. But Allah made it 
cool and safe for him, and after spending several days in it, he 
emerged unscathed. For this reason and others, Allah made 
him an Imam for mankind, for he offered himself to the Most 
Merciful, he offered his body to the flames, he offered his son 
as a sacrifice, and he gave his wealth to care for his guests. 
For all of these reasons he is beloved by the followers of all 
religions. 

it O, iil 

iThen Allah saved him from the fire.} means, He rescued him 
from it by making it cool and safe for him. 


4Verily, in this are indeed signs for a people who believe.$ 

Ibrahim, peace be upon him, explains to his people that idols 
are incapable of doing anything, 




4And (Ibrahim) said: "You have taken idols instead of Allah. 

The love between you is only in the life of this world,} 

Here Ibrahim was rebuking his people for their evil deed of 
worshipping idols, and telling them: ‘You have taken these as 
gods and you come together to worship them so that there is 
friendship and love among you in this world,’ 


ibut on the Day of Resurrection,} the situation will be the 
opposite, and this love and friendship will turn into hatred and 
enmity. Then 

$&} 

iyou shall deny each other,} meaning, *you will denounce one 
another and deny whatever was between you/ 

s'; 

iand curse each other, ^ means, the followers will curse their 
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leaders and the leaders will curse their followers. 

4^1^ izi til cJi.» Ck> 


iEvery time a new nation enters (the Fire), it curses its sister 
nation (that went before)} (7:37). 


VJ jii ojiL) >4-^" 


4 Friends on that Day will be foes one to another except tlwse 
who have Taqwd.} (43:67) 


And Allah says here: 


4b»f on the Day of Resurrection, you shall deny each other, 
and curse each other, and your abode will be the Fire,} 


meaning, “your ultimate destiny after all accounts have been 
settled, will be the fire of Hell, and you will have no one to 
help you or save you from the punishment of Allah.’ This will 
be the state of the disbelievers. As for the believers, it will be 
an entirely different matter. 


.1 Qj j) 41 -kp A &&} 

\jpfii 4 Aij jM 4 ALuWj sAS* 4 kSAdfj '-jyMj 




426. So, Lut believed in him. He said: "I will emigrate for the 
sake of my Lord. Verily, He is the All-Mighty, the All-Wise.”} 

427. And We bestowed on him, Ishaq and Ya'qub, and We 
ordained among his offspring prophethood and the Book, and 
We granted him his reward in this world; and verily, in the 
Hereafter he is indeed among the righteous.} 


The Faith of Lut and His Emigration with Ibrahim 

Allah tells us that Lot believed in Ibrahim. It was said that he 
was the son of Ibrahim’s brother, and that his name was Lut 
bin Haran bin Azar. None of Ibrahim’s people believed in 
Ibrahim besides Lot and Sarah the wife of Ibrahim. But if it is 
asked how we may reconcile this Ayah with the Hadith 
narrated in the Sahth which says that when Ibrahim passed 
by that tyrant and he asked about Sarah and what her 
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relationship was to him, Ibrahim said, “My sister.” Then he 
went to her and said, “I told him that you are my sister, so do 
not let him think I am lying, for there are no believers on 
earth except for you and I, and you are my sister in faith.” It 
seems - and Allah knows best - that the meaning here is, 
there is no other Muslim couple on earth apart from you and 
I. Among his people, only Lut believed in him and migrated 
with him to Syria, then during Ibrahim’s lifetime he was sent 
as a Messenger to the people of Sadum (Sodom) where he 
settled.* 11 We have already discussed their story and more is 
to come. 

4tp Jl 4l 

4He (Ibrahim) said: "I will emigrate for the sake of my Lord."} 

It may be that the pronoun in the verb “he said” refers to Lut, 
because he was the last person mentioned before this phrase; 
or it may refer to Ibrahim. Ibn ‘Abbas and Ad-Dahhak said 
that Ibrahim is the one who is referred in the phrase. 

4 1 ■) Irti} 

4So, Liit believed in him.} i.e., out of all his people. Then Allah 
tells us that he chose to leave them so that he might be able to 
follow his religion openly. So he said: 

4Verily, He is the All-Mighty, the All-Wise.} 

Power belongs to Him and to His Messenger and to those who 
believe in him, and He is Wise in all that He says and does, 
and in all His rulings and decrees, both universal and 
legislative. 

Qatadah said, “They migrated together from Kutha, which is 
on the outskirts of Kufa, and went to Syria.”* 21 


Allah gave Ibrahim, Ishaq and Ya'qub, and ordained 
Prophethood in His Offspring 


4‘r’>*-«j £~kjj} 


111 Path Al-Bari 6:447. 
121 At-Tabari 20:26. 
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4And We bestowed on him, Isfiaq and Ya'qub,} 
This is like the Ayah, 


vi j**>i hJ i ! j>j «!' Ojj && Uj 


4So, it>/?en he had turned away from them and from those 
whom they worshipped besides Allah, We gave him Ishaq and 
Ya'qub, and each one of them We made a Prophet.} (19:49) 

That is, when he left his people, Allah gave him joy in a 
righteous son who was also a Prophet, to whom in turn was 
bom, in his grandfather’s lifetime, a righteous son who was 
also a Prophet. Allah also says: 



4And We bestowed upon him Ishaq, and Ya'qub in addition} 
(21:72) 


meaning, as an additional gift. This is like the Ayah, 

o^l »£> oij o^k 


4But We gave her glad tidings of Ishaq, and after Ishaq, of 
Ya'qub. >(11:71) 

meaning, to this son would be born a son during their lives, 
who would be a delight to them. 

j \dSJLj} 


4and We ordaitted among his offspring propltethood and the 
Book,} 

This is a tremendous blessing. Not only did Allah take him as 
a close friend and make him an Imam for mankind, but He 
also ordained prophethood and the Book among his offspring. 
After the time of Ibrahim there was no Prophet who was not 
from among his descendants. All of the Prophets of the 
Children of Israel were from among his descendants, from 
Ya’qub bin Ishaq bin Ibrahim to the last of them, Isa bin 
Maryam, who stood in the midst of his people and announced 
the good news of the Hashimi Qurashi Arab Prophet, the last 
of all the Messengers, the leader of the sons of Adam in this 
world and the next, whom Allah chose from the heart of the 
Arab nation, from the descendants of Ismail bin Ibrahim, may 
peace be upon them. There is no Prophet from the line of 
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Ismail besides him, may the best of blessings and peace be 
upon him., 




iand We granted him his reward in this world; and verily, in 
the Hereafter he is indeed among the righteous.} 

Allah granted him happiness in this world that was connected 
to happiness in the Hereafter, for in this world he had 
plentiful provision, a splendid home, a beautiful and righteous 
wife, and he was and still is spoken of highly, for everyone 
loves him and regards him as a friend. Ibn ‘Abbas, Mujahid, 
Qatadah and others said: “He obeyed Allah in all ways.”* 1 ' 
This is like the Ayah, 


4And of Ibrahim who fulfilled all.} (53:37) 


He did all that he was commanded to do and obeyed his Lord 
to the utmost. Allah says: 


L»3f' 4 ‘iff 4 


iand We granted him his reward in this world; and verily, in 
the Hereafter he is indeed among the righteous.} 


And He says: 

4 ^'j> & a a ^ ssj 


4Verily, Ibrahim was an Urnmah, Qdnit to Allah, a Hanif, 121 
and he was not one of the idolators} until: 




4and in the Hereafter he shall be of the righteous} (16:120-122). 

cy, y't.y'ito jyU z ^ 

%£\ p.& 4 ojSZf X# pi 

* -* ,f ' ' - 4 '- o) & oi> ija j % £ 

^ Xi 


ot 




111 At-Tabari 20 :27 28. 

' 2 ' See volume six, the Tafsir of Surat Al-Isra’ (16-120). 
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428. And (remember) Lilt, when he said to his people: "You 
commit immoral sins which none has preceded you in 
(committing) it in all creatures."} 

429. "Verily, you practice sodomy with men, and rob the 
wayfarer! And practice Al-Munkar in your meetings." But his 
people gave no answer except that they said: “Bring Allah's 
torment upon us if you are one of the truthful."} 

430. He said: "My Lord! Give me victory over the people who 
are corrupt."} 


The preaching of Lut and what happened between Him 
and His People 

Allah tells us that His Prophet Lut, peace be upon him, 
denounced his people for their evil deed and their immoral 
actions in having intercourse with males, a deed which none 
of the sons of Adam had ever committed before them. As well 
as doing this, they also disbelieved in Allah and rejected and 
opposed His Messenger, they robbed wayfarers, they would lie 
in wait on the road, kill people and loot their possessions. 

4And practice Al-Munkar in your meetings.} 

This means, *in your gatherings you do and say things that 
sure not befitting, and you do not denounce one another for 
doing such things.’ Some said that they used to have 
intercourse with one another in public; this was the view of 
MujahidJ 1 ' 

Some said that they used to compete in passing gas and 
laughing. This was the view of ‘A’ishah, may Allah be pleased 
with her, and Al-QasimJ 2 ' Some of them said that they used 
to make rams fight one another, or organize cockfights. They 
used to do all of these things, and they were even eviler than 
that. 


o[ if Cl if (Jlj J % 


x a} 


4But his people gave no answer except that they said: "Bring 


I 1 * At-Tabari 20:29, Al-Baghawi 3:466. 
121 At-Tabari 20:30. 
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Allah’s torment upon us 
if you are one of the 
truthful."} 

This is indicative of 
their disbelief, 
scornful attitude and 
stubbornness. So 
Allah’s Prophet asked 
for help against them, 
and said: 

j'jii' j® <-t^' '4 j j^ 


431. And when Our messengers came to Ibrahim with the glad 
tidings they said: “Verily, we are going to destroy the people of 
this town; truly, its people have been wrongdoers."} 

432. Ibrahim said: “But there is Liit in it." They said: "We 
know better who is there. We mil verily, save him and his 
family - except his wife, she will be of those who remain 
behind."} 

433. And when Our messengers came to Liit, he was grieved 
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because of them, and felt straitened on their account. They said: 

"Have no fear, and do not grieve! Truly, we shall save you and 
your family except your wife: she will be of those who remain 
behind."} 

434. " Verily, we are about to bring down on the people of this 
town a great torment from the sky, because they have been 
rebellious."} 

435. And indeed We have left thereof an evident Ayah for a folk 
wlw understand.} 


The Angels went to Ibrahim and then to Lut, may peace 
be upon them both 


When Lut, peace be upon him, asked Allah to help him 
against them, Allah sent angels to help him. They first came to 
Ibrahim in the form of guests, so he offered them hospitality in 
the appropriate manner. When he saw that they had no 
interest in the food, he felt some mistrust of them and was 
fearful of them. They started to calm him down and gave him 
the news of a righteous son bom by his wife Sarah, who was 
present, and she was astonished by this, as we have already 
explained in our Tafslr of Surat Hud and Surat Al-Hijr. When 
they brought this news to Ibrahim and told him that they were 
sent to destroy the people of Lut, he began to speak up for 
them, hoping to win more time for them so that they might be 
guided by Allah. When they said, “We have come to destroy 
the people of this township,” 


U 5U1; £ oL %\ \)i \LJ d>\ 


4: §^ 4 # 


4(Ibrdhtm) said: "But there is Lut in it." They said: "We 
know better who is there. We will verily, save him and his 
family except his wife, she will be of tlwse who remain 
behind."} 

meaning, one of those who will be destroyed, because she 
used to support them in their disbelief and wrongdoing. Then 
the angels left him and visited LO| in the form of handsome 
young men. When he saw them like that, 

(*£ |Ij: !&} 
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ihe was grieved because of them, and felt straitened on their 
account.} 


means, he was worried since if he had them as guests then he 
was afraid for them and what his people might do to them, 
but if he did not host them, he was still afraid of what might 
happen to them. At that point he did not know who they were. 





4They said: "Have no fear, and do not grieve! Truly, we shall 
save you and your family except your wife: she will be of those 
who remain behind. Verily, we are about to bring down on the 
people of this town a great torment from the sky, because they 
have been rebell ions ."} 


Jibril, peace be upon him, uprooted their town from the 
depths of the earth, lifted it up to the sky, then threw it 
upside down upon them. Allah rained upon them: 




4stones of SijjilJ 11 in a well-arranged manner one after 
another. Marked from your Lord; and they are not ever far 
from the evil doers.} (11:82-83) 

Allah turned the place where they had lived into a putrid, 
stinking lake, which will remain as a lesson to mankind until 
the Day of Resurrection, and they will be among those who are 
most severely punished on the Day of Resurrection. Allah 
says: 

4*Q. ii'* L 4 L »j J Zij} 


4And indeed We have left thereof an evident Ayah} i.e., a clear sign, 
4for a folk who understand.} This is like the Ayah, 

4Verily, you pass by them in the morning And at night; will 


m 


See volume five, the Tafsir of Surah Hud (11:82). 
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you not then reflect?} (37:137-138) 


J-jSf & ]£& & !A# <34 JOi .ua 
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436. And to Madyan, We sen# their brother Shu'ayb. He said: 
"0 my people! Worship Allah and hope for the last Day, and 
commit no mischief on the earth as mischief-makers."} 

437. And they denied him; so the earthquake seized them, and 
they lay, prostrate in their dwellings.$ 


Shu'ayb and His People 

Allah tells us that His servant and Messenger Shu'ayb, peace 
be upon him, warned his people, the people of Madyan, and 
commanded them to worship Allah Alone with no partner or 
associate, and to fear the wrath and punishment of Allah on 
the Day of Resurrection. He said: 

40 my people! Worship Allah and hope for the last Day,} 

Ibn Jarir said: “Some of them said that this meant: Fear the 
Last Day.”* 11 This is like the Ayah, 

fyXj 3*1 i &5} 

ifor those who look forward to (meeting with) Allah and the 
Last Day} (60:6). 

jgi\ O 

iand commit no mischief on the earth as mischief-makers.} 

This is forbidding them to make mischief on earth by 
spreading corruption, which means going around doing evil to 
people. They used to cheat in weights and measures, and 
ambush people on the road; this is in addition to their 
disbelief in Allah and His Messenger. So Allah destroyed them 
with a mighty earthquake that convulsed their land, and the 
Sayhah (shout) which tore their hearts from their bodies, and 
the torment of the Day of Shade, when their souls were taken. 

m 


At-Tabari 20:34. 
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This was the torment 
of a great day. We 
have already 
examined their story 
in detail in Surat Al- 
A’r&f, Surat Had and 
Surat Ash-Shu‘ara '.’*’ 

«H* 4 ^S> 

4<md they lay, prostrate 
in their dwellings.) 
Qatadah said, “They 
were dead/’ 121 Others 
said that they were 
thrown on top of one 
another.* 3 ’ 
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438. And ‘Ad and Thamudl And indeed (their destruction) is 
clearly apparent to you from their (ruined) dwellings. Shay tan 
made their deeds fair seeming to them, and turned them away 


**’ Volume four, the Tafslr of Surat Al-A'r&f (7:85), volume five, the 
Tafsir of Surah Hud (11:84), and volume seven, the Tafstr of Surat 
Ash-Shu'ard’ (29:36). 

* 2 ’At-Tabari 20:34 
131 At-Tabari 20:34 
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from the path, though they were intelligent.} 

439. And Qarun, Fir'awn, and Haman. And indeed Musa 
came to them with clear Aydt, but they were arrogant in the 
land, yet they could not outstrip Us.} 

440. So, We punished each for his sins, of them were some on 
whom We sent a Hdsib, and of them were some who were 
overtaken by As-Sayhah, and of them were some whom We 
caused the earth to swallow, and of them were some whom We 
drowned. It was not Allah Wlw wronged them, but they 
wronged themselves.} 

The Destruction of Nations Who rejected Their 
Messengers 

Allah tells us about these nations who disbelieved in their 
Messengers, and how He destroyed them and sent various 
kinds of punishments and vengeance upon them. ‘Ad, the 
people of Hud, peace be upon him, used to live in the Ahqaf 
(curved sand-hills), near Hadramawt, in the Yemen. ThamOd, 
the people of Salih, lived in Al-Hijr, near Wadi Al-Qura. The 
Arabs used to know their dwelling place very well, and they 
often used to pass by it. Qarun was the owner of great wealth 
and had the keys to immense treasures. Fir'awn, the king of 
Egypt at the time of MOsa, and his minister Haman were two 
Coptics who disbelieved in Allah and His Messenger, peace be 
upon him. 

iU i bill &} 

iSo, We punished each for his sins,} their punishments fit their 
crimes. 

iof them were some on whom We sent a Hdsib,} 

This was the case with ‘Ad, and this happened because they 
said: “Who is stronger than us?” So, there came upon them a 
violent, intensely cold wind, which was very strong and carried 
pebbles which it threw upon them. It carried them through 
the air, lifting a man up to the sky and then hurling him 
headlong to the ground, so that his head split and he was left 
as a body without a head, like uprooted stems of date palms. 
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iand of them were some who were overtaken by As-Sayhah,} 

This is what happened to Thamud, against whom evidence 
was established because of the she-camel who came forth 
when the rock was split, exactly as they had asked for. Yet 
despite that they did not believe, rather they persisted in their 
evil behavior and disbelief, and threatening to expel Allah’s 
Prophet Salih and the believers with him, or to stone them. So 
the Sayhah struck them, taking away their powers of speech 
and movement. 


• a 




iand of them were some whom We caused the earth to 
swallow,} 

This refers to Qarun who transgressed, he was evil and 
arrogant. He disobeyed his Lord, the Most High, and paraded 
through the land in a boastful manner, filled with self¬ 
admiration, thinking that he was better than others. He 
showed off as he walked, so Allah caused the earth to swallow 
him and his house, and he will continue sinking into it until 
the Day of Resurrection. 


iand of them were some whom We drowned.} 

This refers to Fir‘awn, his minister Haman and their troops, all 
of whom were drowned in a single morning, not one of them 
escaped. 

i%4& if Cj} 


ilt was not Allah Who wronged them,} 
in what He did to them, 

it)y^)a> 15 ^ i£)j} 


ibut they wronged themselves.} that happened to them as a 
punishment for what they did with their own hands. 


i'l ojj fe. oSjlf if Ji ilA f &} 
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442. The parable of those who seek protectors from other than 
Allah is that of a spider who builds a house; but indeed, the 
weakest of houses is the spider's house - if they but knew.) 

442. Verily, Allah knows what things they invoke instead of 
Him. He is the All-Mighty, the All-Wise.) 

443. And these are the examples We give for mankind; but 
none will understand them except those who have knowledge (of 
Allah).) 


Likening the gods of the Idolatore to the House of a 
Spider 


This is how Allah described the idolators in their reverence of 
gods besides Him, hoping that they would help them and 
provide for them, and turning to them in times of difficulties. 
In this regard, they were like the house of a spider, which is 
so weak and frail, because by clinging to these gods they were 
like a person who holds on to a spider’s web, who does not 
gain any benefit from that. If they knew this, they would not 
take any protectors besides Allah. This is unlike the Muslim 
believer, whose heart is devoted to Allah, yet he still does 
righteous deeds and follows the Laws of Allah, for he has 
grasped the most trustworthy handle that will never break 
because it is so strong and firm. 

Then Allah warns those who worship others besides Him and 
associate others with Him that He knows what they do and 
the rivals they associate with Him. He will punish them for 
their attribution, for He is All-Wise and All-Knowing. Then He 
says: 


4 "^1 Uj ij) 


4And these are the examples We give for mankind; but none 
will understand them except those who have knowledge.) 

meaning, no one understands them or ponders them except 
those who are possessed of deep knowledge. Ibn Abi Hatim 
recorded that ‘Amr bin Murrah said, “I never came across an 
Ayah of the Book of Allah that I did not know, but it grieved 
me, because I heard that Allah says: 
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4And these are the examples We give for mankind; but none 
will understand them except those who have knowledge •K’ 111 


Z 4 £>\ iif 

it j&j s H^it ^ yfc&t tjisSrt ^ 

itM&zz z %. % 


444. Allah created the heavens and the earth with truth. 
Verily, therein is surely a sign for those who believe.} 

445. Recite what has been revealed to you of the Book, and 
perform the Salah. Verily, the Salah prevents from Al-Fahsha' 
(immoral sins) and Al-Munkar (evil deeds) and the 
remembering (praising) of Allah is greater indeed. And Allah 
knows what you do.} 

Allah tells us of His immense power, that He created the 
heavens and the earth with truth, meaning for a higher 
purpose than mere play, 

Uj ^ & csyil} 

4that every person may be rewarded for that which he strives} 
(20:15). 


4£L\ £3 2£S ijU 11 yd -fit 


4that He may requite those who do evil with that which they 
have done, and reward those who do good, with what is best} 
(53:31). 


VS 4 kt 

iVerily, therein is surely a sign far those who believe > 

meaning, there is clear evidence that Allah is alone in creating, 
controlling, and in His divinity. 


The Command to convey the Message, to recite the 
Qur’an and to pray 

Then Allah commands His Messenger and the believers to 
recite the Qur’an, which means both reciting it and conveying 


l 1 * Ibn Abi H&tim no. 17344, Ad-Durr Al-Manthur 6:464. 
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it to people. 


M %% 3&2S\ ^ £1 


ytSM 




^and perform the Salah. Verily, the Saldh prevents from Al- 
Fahsha’ and Al-Mnnkar and the remembrance of Allah is 
greater indeed.} 

Prayer includes two things: the first of which is giving up 
immoral behavior and evil deeds, i.e., praying regularly enables 
a person to give up these things. 

Imam Ahmad recorded that Abu Hurayrah said: 

“A man came to the Prophet jg and said, ‘So-and-so prays at 
night, but when morning comes, he steals.’ The Prophet jg 
said: 




«What you are saying (i.e., tire Saldh) will stop him from doing 
thaty ’*‘ 1 


Prayer also includes the remembering of Allah, which is the 
higher objective, Allah says: 


iand the remembrance of Allah is greater indeed.} 
more important than the former. 

i'c£~U> C lAb} 


iAnd Allah knows what you do.} means, He knows all that you 
do and say. Abu Al-‘Aliyah commented on the Ayah: 


^ £1 <^i} 


^ Verily, the Salah prevents from immoral sins and evil wicked 
deeds} 

“Prayer has three attributes, and any prayer that contains 
none of these attributes is not truly prayer: Being done purely 
and sincerely for Allah alone ( Ikhlas ), fear of Allah, and 
remembrance of Allah. Ikhlas makes a person do good deeds, 
fear prevents him from doing evil deeds, and the remembrance 
of Alldh is the Qur'an which contains commands and 


Ii] 


Ahmad 2:447. 
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except with sucli of them as do wrong; and say (to them): ‘‘We believe 
in that which has been revealed to us and revealed to you; our Cod 
and your God is One, and to Him we have submitted 


Arguing with the People of the Book 

What is meant here is that anyone who wants to find out 
about religion from them should argue with them in a manner 
that is better, as this will be more effective. Allah says: 

4 Invite to the way of your Lord with wisdom and fair 
preaching (16:125) 

W Ibn Abi Hatim recorded this narration under this Ayah. 
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that Abu Hurayrah, may Allah be pleased with him, said, “The 
People of the Book used to read the Tawrah in Hebrew and 
explain it in Arabic to the Muslims. The Messenger of Allah jg 
said: 


J_pf lilll JyH 4uL llil '.\ji jij j5v Vj . JaI 1 jjjuaj ® 


•Do not believe the People of the Book and do not deny them. 
Say: 'We believe in Allah and what has been revealed to us 
and what has been revealed to you. Our God and your God is 
One, and to Him we have submitted."*” 

This Hadith was narrated only by Al-Bukhari. 111 
Al-Bukhari recorded that Ibn ‘Abbas said: “How can you ask 
the People of the Book about anything, when your Book that 
was revealed to the Messenger of Allah % is more recent, you 
read it pure and uncontaminated, it tells you that the People 
of the Book altered and changed the Book, that they write the 
Book with their own hands and then say, This is from Allah,’ 
to purchace with it a small price? Should not the knowledge 
that you have, prevent you from asking them? No, by Allah, 
we have never seen any of them asking you about what was 
sent down to you.” 121 

Al-Bukhari recorded that Humayd bin ‘Abdur-Rahman heard 
Mu'awiyah talking to a group of Quraysh in Al-Madlnah. He 
mentioned Ka*b Al-Ahbar, and said: “He was one of the most 
truthful of those who narrated from the People of the Book, 
even though we found that some of what he said might be 
lies.” 

I say, this means that some of what he said could be 
classified linguistically as lies, but he did not intend to lie, 
because he was narrating from manuscripts which he thought 
were good, but they contained fabricated material, because 
they did not have people who were so conscientious in 
memorizing the Scriptures by heart as the people of this great 
Ummah. 




111 FathAl-B6ri 8:20. 

121 Al-Bukhari no. 7363. 
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447. And thus We have sent down the Book to you, and those 
whom We gave the Scripture believe therein as also do some of 
these and none but the disbelievers reject Our Ay at.} 

448. Neither did you read any book before it nor did you write 
any book with your right hand. In that case, indeed, the 
followers of falsehood might have doubted.} 

449. Nay, but it is clear kyat, (preserved) in the breasts of 
those who have been given knowledge. And none but the 
wrongdoers deny Our Ay at.} 


Evidence for the Fact that the Qur’an was revealed from 
Allah 


Ibn Jarir said: “Allah says, ‘just as We revealed the Books to 
the Messengers who came before you, O Muhammad, so We 
have also revealed this Book to you.’”* 1 ! What he said is good 
and fits the context. 

Allah’s saying: 


4* 



iand those whom We gave the Scripture believe therein} 

means, those knowledgable rabbis and scholars among them 
who learned it and recited it properly, such as ‘Abdullah bin 
Salam, Salman Al-Farisi and others like them. 

^ O* 


4as also believe therein some of these} meaning, the Quraysh Arabs 
and others. 

Vj JUoi Cj} 

4and none but the disbelievers reject Our Aydt.} 

No one disbelieves and rejects them except those who conceal 
the truth with falsehood, and those who try to hide the rays 


m 


At-Tabari 20:50. 
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and light of the sun by their covering an eye. 
Then Allah says: 


4^44 Vj wiT * .£ Jt iju 


4 Neither did you read any book before it (this Qur'an) nor did 
you write any book with your right hand.} 


meaning, you lived among your people for a long time before 
you brought this Qur’an. During this time you never read any 
book or wrote anything. Your people, as well as others all 
know that you are an unlettered man who does not read or 
write.’ This is how he was also described in the previous 
Scriptures, as Allah says: 




^ > * 


<4 

Jt 's >Tf ^ >>>\' 


iThose who follow the Messenger, the Prophet, the unlettered 
about whom they find written with them in the Tawrah and the 
Injil, - he commands them with good; and forbids them from 
evil.} (7:157) 

This is how the Messenger of Allah £j§ will remain until the 
Day of Resurrection, unable to write even one line or one 
letter. He used to have scribes who would write down the 
revelation for him, or would write letters from him to be sent 
to different places. 

Allah’s saying: 

'J& 


}ln that case, indeed, the followers of falsehood might have 
doubted.} 

means, ‘if you had been literate, some ignorant people would 
have doubted you. They would have said that you learned this 
from Books inherited from the Prophets which came before.’ 
Indeed, they did say that, even though they knew that he was 
unlettered and could not read or write. 




}And they say: "Tales of the ancients, which he has written 
down, and they are dictated to him morning and afternoon."} 
(25:5) 
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Allah says: 


i) Irf p-». 


iSay: "It has been sent down by Him Who knows the secret of 
the heavens and the earth} (25:6). 


And Allah says here: 

<&! iy 


^ 4 


*> ?'Y 


4Nfly, but it is (Quran), the clear Ayat, (preserved) in the 
breasts of those who have been given knowledge.} 

meaning, this Qur’an is clear Ayat which indicate the truth, 
commands, prohibitions and stories. It is memorized by the 
scholars for whom Allah makes it easy to memorize, recite and 
interpret. This is like the Ayah, 


4(§/X oi & jtf' €2 j3S> 


iAnd We have indeed made the Qur'an easy to understand and 
remember; then is there any one who will remember?} (54:17). 


The Messenger of Allah jgj said: 

Jl cJtS" Ujjj U (Jai\ Jij ^ U* 

«ULi5 J jjs\ of jf'Ji Jii tejf 


* There has never been any Prophet who was not given that 
which would make people believe in him. What I have been 
given is revelation which Allah reveals to me, and I hope that 1 
will have the most followers among them .»* 1 * 


According to the Hadith of lyad bin Himar, recorded in Sahih 
Muslim, Allah says: 


rfuJzj UiU Vyjc t JuJi iLij V C& idi jjUj 4 Jjl ii.iy Jj» 

' " * ■ " 


i‘T am testing you and testing others through you, revealing to 
you a Book which cannot be washed away by water, which you 
recite while you are asleep and while you are awake. 

This means, if the manuscript where it is written were to be 
washed with water, there is no need for that manuscript. 


111 Fath Al-Bari 8:619. 
Muslim 4:2197. 
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This is because it is preserved in the hearts and is easy on the 
tongue (i.e., is easy to recite), and is controlling people’s hearts 
and minds. It is miraculous in its wording and in its 
meanings. In the previous Scriptures this Ummah was 
described as carrying their holy Books in their hearts. 


4And none but the wrongdoers deny Our Ayat} 


Nobody denies it or tries to undermine its status or rejects it 
except the wrongdoers, i.e., the arrogant transgressors who 
know the truth but turn away from it, as Allah says: 


£#*- (*r^r 





iTruly, those, against whom the Word (wrath) of your Lord 
has been justified, will not believe. Even if every sign should 
come to them, until they see the painful torment .> (10:96-97) 


54 Ojj if Jc* £5Sr 

(*-» 1A*’* Lj$)j 


450. And i/iey soy: "W7iy are not signs sent down to him from 
his Lord?" Say: "The signs are only with Allah, and I am only 
a plain wamer."} 

451. Is it not sufficient for them that We have sent down to 
you the Book which is recited to them? Verily, herein is mercy 
and a reminder for a people who believe.} 

452. Say: "Sufficient is Allah for a witness between me and 
you. He knows what is in the heavens and on the earth." And 
those who believe in falsehood, and disbelieve in Allah, it is 
they who are the losers.} 


The Idolaters* demand for Signs, and the Response 

Allah tells us how the idolaters stubbornly demanded signs, 
meaning that they wanted signs to show them that 
Muhammad j$g was indeed the Messenger of Allah, just as 
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Salih was given the sign of the she-camel. Allah says: 


iSay} - ‘O Muhammad’ - 


iThe signs are only with Allah} meaning, the matter rests with 
Allah, and if He knew that you would be guided, He would 
respond to your request, because it is very easy for Him to do 
that. Yet He knows that you are merely being stubborn and 
putting me to the test, so He will not respond to you.’ This is 
like the Ayah, 





cS$\ Sj j 


4 


iAnd nothing stops Us from sending the Ayat but that the 
people of old denied them. And We sent the she-camel to 
Thamud as a clear sign, but they did her wrong} (17:59). 


iand I am only a plain wamer} means, 1 have been sent to you 
only as a wamer to bring a clear warning; all I have to do is 
convey the Message of Allah to you.’ 



iHe whom Allah guides, he is the rightly-guided; but he whom 
He sends astray, for him you will find no guide to lead him.} 
(18:17) 




iNot upon you is their guidance, but Allah guides whom He 
wills} (2:272). 

Then Allah shows us how ignorant and foolish they were when 
they demanded a sign to prove to them that what Muhammad 
had brought to them was true. He brought them a great 
Book which falsehood cannot reach, neither from before it or 
behind it, it was greater than all other miracles, for the most 
eloquent of men could not match it or produce ten Surahs, or 
even one Surah like it. 
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4Is it not sufficient for them that I'Ve have sent down to you the 
Book which is recited to them?} 


means, Is it not sufficient as a sign for them that We have 
sent down to you this great Book which tells them about what 
happened before their time, what will happen after they are 
gone, and passes judgement between them. Even though you 
are an unlettered man who can neither read nor write, and 
you have not mixed with any of the People of the Book. Yet 
you brought them news of what was said in the first 
Scriptures showing what is right in the matters that they 
dispute over, and bringing clear and obvious truth.’ As Allah 
says: 




41 $ it not a sign to them that the learned scholars of the 
Children of Israel knew it (to be true)?} (26:197) 




4They say: “Why does he not bring us a sign from his Lord?” 
Has there not come to them the proof of that which is in the 
former Scriptures?} (20:133) 


Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah Si said: 


cl]j Cjl2\ dz jS & U oUSlI JA £i\ ji YJ ^ ^ 

•iilliJl LwlJ OjS\ jl jli i 4>l tl >-j OjI ^JJl j [S 


iThere is no Prophet who was not given some miracles that 
would make the people believe in him. What I have been given 
is revelation which Allah reveals to me, and I hope that I will 
have the greatest number of followers on the Day of 
Resurrection .j”* 11 

It was also recorded by Al-Bukhari and Muslim. 121 

Indeed Allah has said: 


1,1 Ahmad 2:341. 

121 Fath Al-B&ri 8:619, Muslim 1:134. 
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-dJb 4 ^} 


4Verily, herein is mercy and a reminder for a people who 
believe.} 


In this Qur’an there is mercy, that is, explanation of the truth 
and removal of falsehood, and a reminder to the believers of 
the punishment that is to come to the disbelievers and 
sinners. 

Then Allah says: 




4Say: “Sufficient is Allah for a witness between me and you..."} 

‘He knows best the words of denial that you utter, and he 
knows what I am telling you about Him and that He has sent 
me. If I were telling lies about Him, He would have executed 
His vengeance upon me,’ as Allah says elsewhere: 


tlrl ' ^ aIj ^ y JwjliV' tj^ Ud* Jjii jlj ^ 


4And if he had forged a false saying concerning Us, We surely 
would have seized him by his right hand, and then We certainly 
would have cut off his aorta, and none of you could have 
withheld Us from (punishing) him.} (69:44-47). 

*But I am telling the truth in what I say to you about Him, so 
He has supported me with clear miracles and definitive 
evidence.’ 




4He knows what is in the heavens and the earth.} 


means, nothing is hidden from Him at all. 


4s*ir£& (Ci it \pu \j} 


4And those who believe in falsehood, and disbelieve in Allah, it 
is they who are the losers.} 

means, on the Day of Resurrection, they will be punished for 
what they did, and will get what they justly deserve for 
rejecting the truth and following falsehood, for disbelieving in 
the Messengers of Allah even when there was proof that they 
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t«r (Raffia were telling the truth, 


> i''i{ 'C\ 

^ * uOM 

$ >ijf 
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453. And they ask you 
to hasten on the tor¬ 
ment, and had it not 
been for a term ap¬ 
pointed, the torment 
would certainly have 
come to them. And surely, it will come upon them suddenly while 
they perceive not!} 

454. They ask you to hasten on the torment. And verily, Hell, of a 
surety, will encompass the disbelievers.} 

455. On the Day when the torment shall cover them from above them 
and from beneath their feet, and it will be said: "Taste what you used 
to do."} 


and for worshipping 
false gods with no 
evidence. Allah will 
punish them for all 
that, for He is All- 
Wise and All-Knowing. 

&.! y& z^Zkj} 

0jj xd ^ 


v •" "• 


r*-> 


How the Idolators asked for the Torment to be hastened 
on 


Allah tells us of the ignorance of the idolators and how they 
asked for the punishment of Allah to be hastened so that it 
would befall them quickly. This is like the Ayah, 


Uic. JJU-U 
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4And when they said: “O Allalt! If this is indeed the truth 
from You, then rain down stones on us from the sky or bring 
on us a painful torment."} (8:32). 


And Allah says here: 


(viut y'.a p vjb jxji 


4And they ask you to hasten on the torment, and had it not 
been for a term appointed, the torment would certainly have 
come to them.} 


Were it not for the fact that Allah has decreed that the 
punishment should be delayed until the Day of Resurrection, 
the torment would have come upon them quickly as they 
demanded. Then Allah says: 


i*J J V 4La> 




4And surely, it will come upon them suddenly while they 
perceive not! They ask you to hasten on the torment. And 
verily, Hell, of a surety, will encompass the disbelievers.} 

means, “they ask you to hasten on the punishment, but it will 
undoubtedly befall them.’ 




4On the Day when the torment (Hellfire) shall cover than from 
above them and from beneath their feet,} 

This is like the Ayah, 


4Theirs will be a bed of Hell, and over them coverings (of Hell- 
fire)} (7:41). 


fa* ov P 53 A* 


4They shall have coverings of Fire, above them and coverings 
(of Fire) beneath them} (39:16). 


4j-»jp o* Vj f+?Jrj J* is-*- \xp j 1 } 
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ilf only those who disbelieved knew (the time) when they will 
not be able to ward off the Fire from their faces, nor from their 
backs) (21:39). 


The Fire will cover them from all sides, which is more effective 
as a physical punishment. 


C i )ji J frfr) 


iand it will be said: "Taste what you used to do.") 


This is a threat and a rebuke, which is a form of psychological 
punishment, as in the Ayah, 


^ S-' <+ 4 * > > Y rtf v 


4T7ie Day they will be dragged on their faces into the Fire (it 
will be said to them): “Taste you the touch of Hell!” Verily, 
We have created all things witlt a measurement.) (54:48-49) 


ui ^+i ^ ’5^^* (*4£- 

c j&t sp 14a v j( 




4The Day whett they will be pushed down by force to the fire of 
Hell, with a horrible, forceful pushing. This is the Fire which 
you used to deny. Is this magic or do you not see? Enter you 
therein (taste you therein its heat) and whether you are patient 
of it or impatient of it, it is all the same. You are only being 
requited for what you used to do.) (52:13-16) 


0) ( 9iP"' ofr & h ! 5 -'* it-jf IsiCf,) 

y & J* (ity ^ (fi oyU*. 


456. O My servants who believe! Certainly, spacious is My 
earth. Therefore worship Me.) 

457. Everyone shall taste death. Then unto Us you shall be 
returned.) 


458. And those who believe and do righteous good deeds, to 
them We shall surely give lofty dwellings in Paradise, beneath 









Sui^i29_^f56^60}_AlzArd(^utJ[Pgrt = 21 
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We shall surely give lofty dwellings in Paradise, underneath 
which rivers flow,} 

meaning, “We shall cause them to dwell in lofty homes in 
Paradise under which various kinds of rivers flow - water, 
wine, honey and milk - which they can direct and cause to 
flow wherever they wish.’ 

4to live therein forever.} means, they will remain there forever, 
never wanting to leave. 

4 Excellent is the reward for the workers.} 

these rooms will be a blessed reward for the good deeds of the 
believers, 



iThose who are patient,} in adhering to their religion, who 
migrated for the sake of Allah and fought the enemy, leaving 
behind their families and relatives to seek Allah’s Face, and 
hoping for that which is with Him, believing His promise. 

Ibn Abi Hatim, may Allah have mercy on him, recorded from 
Abu Mu'aniq Al-Ash'ari that Abu Malik Al-Ash’ari told him 
that the Messenger of Allah jg told him: 

«&' tajpf i 144*1 jj 1144*^ J? tSji. fU«Jl j[B 

juju fa ifCdi; gc'j 4-ii.fj c^uLji jj Juj 

«/« Paradise there are rooms whose outside can be seen from the 
inside, and their inside can be seen from the outside; Allah has 
prepared them for those who feed others, who speak well, who 
pray and fast continually, and who stand in prayer at night 
while people are asleep.^ 

&j} 

iand put their trust in their Lord.} 


At-Tabarfini 17:372. 
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They will surely reply: 
“Allah." How then are 
they deviating?} 

462. Allah expands the 
provision for whom He 
wills of His servants, 
and straitens it for 
whom (He wills). Ve¬ 
rily, Allah is the All- 
Knower of everything.} 

463. And if you were to 
ask them: “Who sends 
down water from the 
sky, and gives life there¬ 
with to the earth after its 
death?" They will surely 
reply: “Allah." Say: 
"All the praises and 
thanks be to Allah!" 
Nay, most of them have 
no sense.} 

Evidences of 
Tawhid 

Allah states that there 
is no God but He. The idolators who worshipped others 
besides Him recognized that He was the sole creator of the 
heavens and earth, the sun and the moon, alternating the 
night and day. They acknowledged that He was the Creator 
Who provided for His servants and decreed how long they 
should live. He made them and their provision different, so 
that some were rich and some were poor, and He knew best 
what was suitable for each of them, who deserved to be rich 
and who deserved to be poor. So, Allah stated that He has 
alone created everything, and that He alone is controlling them 
- if this is how it is, then why worship anyone else? Why put 
one’s trust in anyone else? Since dominion is His Alone, then 
let worship be for Him Alone. Allah often establishes His 
divinity by referring to their acknowledgement of His Unique 
Lordship, because the idolators used to acknowledge His 
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This is like the Ayah, 


$And when harm touches you upon the sea, those that you call 
upon vanish from you except Him (Allah Alone). But when He 
brings you safely to land, you turn away} (17:67). 


Allah says here: 




ibut when He brings than safely to land, behold, they give a 
share of their worship to others.} 

Muhammad bin Ishaq reported from Ikrimah bin Abi Jahl 
that when the Messenger of Allah ss conquered Makkah, he 
(Ikrimah) ran away, fleeing from him. When he was on the 
sea, headed for Ethiopia, the ship started to rock and the crew 
said: “O people, pray sincerely to your Lord alone, for no one 
can save us from this except Him.” ‘Ikrimah said: “By Allah, if 
there is none who can save us on the sea except Him, then 
there is none who can save us on land except Him either, O 
Allah, I vow to You that if I come out of this, I will go and put 
my hand in the hand of Muhammad and I will find him kind 
and merciful.” And this is what indeed did happen.* 11 



iSo that they become ingrate for that which We have given 
them, and that they take their enjoyment,} 


iULp oJLy! jiaJLil li*)» GS i^> 

'ft*? q (J Jft tS/U' &L* j»lW 

g & % fci Q i>i£. U$> & 


$67. Have they not seen that We have made a secure 
sanctuary, while men are being snatched away from all around 
them ? Then do they believe in falsehood, and deny the graces of 
Allah?} 

468. And who does more wrong than he who invents a lie 
against Allah or denies the truth, when it comes to him? Is 


IM 


At-Tabarani 3:301. 
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there not a dwelling in Hell for the disbelievers ?} 

i69. As for those who strive hard for Us, We will surely guide 
them to Our paths. And verily, Allah is with the doers of 
good.} 


The Blessing of the Sanctuary 

Here Allah reminds Quraysh how He blessed them by granting 
them access to His sanctuary which He has made (open) to 
(all) men, the dweller in it and the visitor from the country are 
equal there, and whoever enters it is safe, because he is in a 
place of great security, although the Arabs of the desert round 
about used to ambush and raid one another and kill one 
another. As Allah says: 


1 ^ .-If 


4For the protection of the Quraysh. The caravans to set forth 
safe in winter and in summer. So let them ivorship the Lord of 
this House. Who has fed them against hunger, and has made 
them safe from fear.} (106:1-4) 




iThett do they believe in falsehood, and deny the graces of 
Allah?} " 

means, is the thanks that they give for this immense blessing 
to associate others with Him and worship others besides Him, 
idols and rivals? 


X (4^ ijtfj <J? U ij3i> 


iHave you not seen those who have changed the blessings of 
Allah into disbelief, and caused their people to dwell in the 
house of destruction?} (14:28) 

They disbelieved in the Prophet, servant and Messenger of 
Allah s$|, when what they should have done was to worship 
Allah Alone and not associate anything with Him, and to 
believe in, honor and respect the Messenger, but they rejected 
him and fought him, and expelled him from their midst. So, 
Allah took His blessing away from them, and killed those of 
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them whom He killed at Badr, then His Messenger jg and the 
believers gained the upper hand, and Allah enabled His 
Messenger jg to conquer Makkah, and He disgraced them and 
humiliated them (the disbelievers). 

Then Allah says: 


& ji ir $ ^ p£\ £& 


4And who does more wrong than he who invents a lie against 
Allah or denies the truth, when it comes to him?} 

There is no one who will be more severely punished than one 
who tells lies about Allah and says that Allah revealed 
something to him at the time when Allah did not reveal 
anything to him, or says, “I shall reveal something like that 
which Allah revealed.’ And there is no one who will be more 
severely punished than one who denies the truth when it 
comes to him, for the former is a fabricator and the latter is a 
disbeliever. Allah says: 

4Is there not a dwelling in Hell for the disbelievers ?} 

Then Allah says: 

4\Li S i&j} 


4As for those who strive hard for Us,} 


meaning the Messenger jg and his Companions and those who 
follow him, until the Day of Resurrection, 




4We will surely guide them to Our paths.} 

means, “We will help them to follow Our path in this world 
and the Hereafter.’ 

Ibn Abi Hatim narrated that ‘Abbas Al-Hamdani Abu Ahmad - 
one of the people of ‘Akka (Palestine) - said, concerning the 
Ayah: 



4As for those who strive hard for Us (in Our cause), We will 
surely guide than to Our paths. And verily, Allah is with the 
doers of good.} 
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“Those who act upon what they know, Allah will guide them to 
that which they do not know.” Ahmad bin Abu Al-Hawari said, 
“I told this to Abu Sulayman Ad-Darani, and he liked it and 
said: “No one who is inspired to do something good should do 
it until he hears a report concerning that; if he hears a report 
then he should go ahead and do it, and praise Allah because 
it was in accordance with what he himself felt.’” 

iAnd verily, Allah is with the doers of good.} Ibn Abi Hatim 
recorded that Ash-Sha*bi said; “Isa bin Maryam, peace be upon 
him, said: ‘Righteousness means doing good to those who ill- 
treat you, it does not mean doing good to those who do good to 
you.’ ” And Allah knows best. 

This is the end of the Tafsir of Surat Al-‘Ankabut. All praise 
and thanks are due to Allah. 
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The Tafslr of Surat Ar-Rum 
(Chapter - 30) 

Which was revealed in Makkah 


P a -rJ 

In the Name of Allah, the Most Gracious, the Most Merciful. 

«jS tj $£# S 


Jj -m® 

4jil 'f'jy-j & '• -^'p \y>Kj 4jl' \ A^== J 

(£> $ 


JCJ -j£^' _>*J 

&SJ pj & 4g v ^ 
^ o-CJI j£t 

£ G& jfp Si U* $& 

4 j* L»?3"' y* 

42. AlifLam Mxm.} 

42. TTi£ Romans have 
been defeated.$ 
i3. In the nearest land, 
and they, after their de¬ 
feat, will be victorious.} 
44. In Bid‘i years. The 
decision of the matter, 
before and after is only 
with Allah. And on that day, the believers will rejoice} 

45. With the help of Allah. He helps whom He wills, and He is the 
All-Mighty, the Most Merciful.} 
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i6. A promise from Allah, and Allah fails not in His promise, 
but most men know not.} 

47. They know only the outer appearance of the life of the 
world, and they are heedless of the Hereafter.} 

Foretelling the Victory of the Romans 

These Ayat were revealed about the victory of SabOr, the king 
of Persia, over Ash-Sham (Greater Syria), the adjoining 
partisan states of the Arabian Peninsula, and the outlying 
regions of the land of the Romans. Heraclius, the emperor of 
the Romans, was forced to flee to Constantinople where he 
was besieged for a lengthy period. Then Heraclius regained the 
upper hand. Imam Ahmad recorded that Ibn ‘Abbas, may 
Allah be pleased with him, commented on this Ayah: 

iAlifLam Mim. The Romans have been defeated. In the nearest 
land,} 

He said, “They were defeated and then they were victorious.” 
He said, “The idolaters wanted the Persians to prevail over the 
Romans, because they were idol worshippers, and the Muslims 
wanted the Romans to prevail over the Persians, because they 
were People of the Book. This was mentioned to Abu Bakr, 
who mentioned it to the Messenger of Allah The Messenger 
of Allah 3^5 said: 

(►+*! til’ 

iThey will certainly prevail .» 

Abu Bakr mentioned this to the idolaters, and they said, “Set 
a time limit for that, and if we prevail, we will get such and 
such; and if you prevail, you will get such and such.” So he 
set a limit of five years, and they (the Romans) did not prevail. 
Abu Bakr mentioned that to the Messenger of Allah jg and he 
said: 

I- ’“JUl : Jtf ; \\j\ - l>jl jl 'j'St 

■> ^ * 

tWhy do you not make it less thaw 

(I (the narrator) think he meant less than ten]. Said bin 
Jubayr said: “ Bid‘ means less than ten.” Then the Romans 



were victorious, and he said, “That is what Allah said: 

£% 4 4*>. Si fo 6p& U>1 tj 4& 

jit i*s ot> oi ^ '^rri 


iAlif Lam Mun. The Romans have been defeated. In the nearest 
land, and they, after their defeat, will be victorious. In Bid'i 
years. The decision of the matter, before and after is only with 
Allah. And on that day, the believers will rejoice - with the 
help of Allah. He helps whom He wills, and He is the All- 
Mighty, the Most Merciful .^ 

This was also recorded by At-Tirmidhi and An-Nasal. At- 
Tirmidhi said: “ Hasan Gharib. 


Another Hadith 

Abu Isa At-Tirmidhi recorded that Niyar bin Mukram Al- 
Aslami said: “When the following Ayat were revealed: 


j--; ss («-%> jM si ti 


iAlif Lam Mim. The Romans have been defeated. In the nearest 
land, and they, after their defeat, will be victorious. In Bid' 


years.}' 

on the day they were revealed, the Persians were prevailing 
over the Romans. The Muslims wanted the Romans to prevail 
over them (the Persians), because they were both people who 
followed a Book. Concerning this Allah said: 


% &S. 


„ > *>;* >✓ •* . 



iAnd on that day, the believers will rejoice - with the help of 
Allah. He helps whom He wills, and He is the All-Mighty, the 
Most Merciful.} 

The Quraysh, on the other hand, wanted the Persians to 


111 Ahmad 1:276. 

Tuhfat Al-Ahwadhi 9:51, An-Nasal in Al-Kubra 6:426. 
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prevail, because neither of them were people who followed a 
Book and neither of them believed in the Resurrection. When 
Allah revealed these Ayat, Abu Bakr went out proclaiming 
throughout Makkah: 




— o? aJ v| 





iAlif Lam Mim. The Romans have beet i defeated. In the nearest 
land, and they, after their defeat, will be victorious. In Bid' 
years 


Some of the Quraysh said to Abu Bakr: This is (a bet) 
between us and you. Your companion claims that the Romans 
will defeat the Persians within three to nine years, so why not 
have a bet on that between us and you?’ Abu Bakr said, ‘Yes.’ 
This was before betting had been forbidden. So, Abu Bakr and 
the idolators made a bet, and they said to Abu Bakr: What do 
you think, Bid' means something between three and nine 
years, so let us agree on the middle.’ So they agreed on six 
years. Then six years passed without the Romans being 
victorious, so the idolators took what they had bet with Abu 
Bakr. When the seventh year came and the Romans were 
finally victorious over the Persians, the Muslims rebuked Abu 
Bakr for agreeing on six years. He said: “Because Allah said: 
“In Bid ‘ years.’” At that time, many people became Muslim.” 
This is how it was narrated by At-Tirmidhi, then he said, “This 
is a Hasan Hadith .” ,1) 


Who were the Romans? 

iAlif Lam Mim. The Romans have been defeated.} 

We have already discussed the separate letters which appear 
at the beginning of some Surahs in the beginning of our Tafsir 
of Surat Al-Baqarah. 

With regard to the Romans (Ar-Rum), they are the 
descendents of Al-lys bin Ishaq bin Ibrahim. They are the 
cousins of the Children of Isra’il, and are also known as Bani 

m 


Tuhfat Al-Ahwadhi 9:52. 
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Al-Asfar. They used to followed the religion of the Greeks, who 
were descendents of Yafith bin NCih, the cousins of the Turks. 
They used to worship the seven planets, and they prayed 
facing the direction of the North Pole. It is they who founded 
Damascus and built its temple in which there is a prayer 
niche facing north. The Romans followed this religion until 
approximately three hundred years after the time of the 
Messiah. The king who ruled Greater Syria along with the 
Fertile Crescent (semicircle of fertile land from Syrian Desert to 
Persian Gulf) was called Caesar. The first of them to enter the 
Christian religion was Constantine the son of Costas, whose 
mother was Maryam Al-Hllaniyyah Ash-Shadqaniyyah, from 
the land of Harran. She had become Christian before him, and 
she invited him to her religion. Before that he had been a 
philosopher, then he followed her. It was said that this was 
merely an outward show of belief. Then the Christians met 
with him. During his time they debated with ‘Abdullah bin 
Ariyus (Arius) and great differences arose which could not be 
reconciled. Then a gathering of three hundred and eighteen 
bishops reached an agreement, and presented their creed to 
Constantine. This is what they call the Great Trust, but in fact 
it is the Worst Betrayal. They presented to him their laws, i.e., 
books of rulings on what was lawful and prohibited, and other 
things that they needed. They changed the religion of the 
Messiah (peace be upon him), adding some things and taking 
some things away. They begem praying towards the East, and 
changed the Sabbath (Saturday) rites to Sunday. They 
worshipped the cross, permitted eating of pigs, adopted 
innovated observances such as the festival of the cross, Mass, 
baptism, etc., Palm Sunday and other occasions. They 
appointed a pope, as their leader, and patriarchs, 
metropolitans, bishops, priests and deacons, and they invented 
monasticism. The king built churches and places of worship 
for them, and he founded the city which is named after him, 
Constantinople. It was said that during his time twelve 
thousand churches were built, three places of prayer in 
Bethlehem, and that his mother built the Church of the Holy 
Sepulchre. These are the ones who followed the religion of the 
kings. 

Then after them came the Jacobites, followers of Ya'qub Al- 
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Askaf, then the Nestorians, the followers of Nestorius. There 
are many groups and sects among them, as the Messenger of 
Allah ig said: 


***ji urfr-J J* V/* 1 (4 J |“ 


“They split into seventy two sects.* 

The point here is that they continued to follow Christianity. 
Every time one Caesar died, another succeeded him, until the 
last of them, Heraclius, came to power. He was a wise man, 
one of the most astute and intelligent of kings, who had deep 
insight and well-formed opinions. His was a great and glorious 
reign. He was opposed by Chosroes, the king of Persia and of 
regions such as Iraq, Khurasan, Ar-Riy and all the lands of 
the Persians. His name was SabQr Dhul-Aktaf, and his 
kingdom was greater than the kingdom of Caesar. He was the 
leader of the Persians and was as stubborn as the Persians 
who were Zoroastrian fire worshippers. 


How Caesar defeated Chosroes (Kisra) 

It was previously reported that Tkrimah said: “Chosroes sent 
his deputy and his army against Caesar, and they fought.” It 
is well-known that Chosroes himself fought in the army that 
invaded his land, and he defeated Caesar and overwhelmed 
him until he had nothing left except the city of 
Constantinople, where Chosroes besieged him for a long time, 
until things became very difficult for him. He was highly 
venerated among the Christians, and Chosroes was not able to 
conquer the city because it was well fortified, and half of it 
faced the land while the other half faced the sea, from where 
supplies were able to reach them. After this had gone on for a 
long time, Caesar thought of a clever trick. He asked Chosroes 
to let him leave his city in return for money given as a peace¬ 
offering, on whatever terms he (Chosroes) wanted. Chosroes 
agreed to that and asked for a huge amount of wealth - gold, 
jewels, fabric, servant-women, servants, and much more - 
such that no king on earth could ever pay. Caesar went along 
with that and gave him the impression that he had all that he 
had asked for, although he thought he was crazy for asking 
for such a thing, because even if the two of them were to 
combine all of their wealth, it would not amount to even one- 
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tenth of that. He asked Chosroes to let him go out of the city 
to Ash-Sham and the other regions of his kingdom, so that he 
could gather that from his storehouses and places where his 
wealth was buried. Chosroes let him go, and when Caesar was 
about to leave Constantinople, he gathered his people together 
and told them: “I am going out on a mission I have decided to 
do so with some soldiers I have selected from my army; if I 
come back to you before one year passes, I will still be your 
king but if I do not come back after that, you will have the 
choice. Then, if you wish, you may remain loyal to me, or if 
you wish you may appoint someone instead of me.” They 
replied, “You are our king for as long as you live, even if you 
are gone for ten years.” 

When he left Constantinople, a cavalry detachment left with 
him, and Chosroes camped outside Constantinople to await 
his return. Caesar went straight away to the land of the 
Persians, where he started to kill all the men of fighting age, 
one by one, and he did not stop killing until he reached Al- 
Madain, which was the seat of power of the kingdom of 
Chosroes. He killed everyone in the city, and took all its 
treasures and wealth. He captured the women of Chosroes, 
shaved his son’s head and made him ride on his donkey, 
sending with him the leaders of his people in a state of utmost 
humiliation. He wrote to Chosroes saying, This is what you 
asked for, so take it.’ When this reached Chosroes, he was 
extremely distressed, to an extent known only by Allah. His 
anger was directed against the city of Constantinople and he 
renewed his siege with increased vehemence, but he was not 
able to besiege it for long, nor was he able to go to the ford of 
the river JayhOn, which was the only route through which 
Caesar could reach Constantinople. When Caesar heard of 
this, he came up with an unprecedented strategy, whereby he 
left his troops and goods by the ford, and went off with some 
of his army. He commanded them to pick up some straw and 
animal droppings, and to travel approximately one day 
upstream. Then he told them to throw those things unto the 
water. When they passed by Chosroes, he and his soldiers 
thought that the Romans had gone that way, so they rode off 
in pursuit of them, and the ford was no longer occupied by 
the Persians. Then Caesar commanded his men to get up and 
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iAttd on that day, the believers will rejoice - with the help of 
Allah. He helps whom He wills, and He is the All-Mighty, the 
Most Merciful.}’^ 

Ibn Abi Hatim recorded that Az-Zubayr Al-Kilabi said, “I saw 
the victory of the Persians over the Romans, then I saw the 
victory of the Romans over the Persians, then I saw the victory 
of the Muslims over both the Persian and the Romans, and all 
of that happened within fifteen years.” 

Allah’s saying: 



4and He is the All-Mighty,} means, in His defeat of and 
vengeance upon His enemies. His saying: 

ithe Most Merciful.} means, towards His believing servants. 

j *!>' y $ ^j} 

i(It is) a promise of Allah, and Allah fails not in His promise.} 

means, “this that We have told you, O Muhammad, that the 
Romans will defeat the Persians, is a true promise from Allah, 
truth which cannot be changed and which will surely come to 
pass, because Allah has decreed that the one of the two 
parties that is closer to the truth will prevail and that victory 
will be theirs.’ 

<&£ y J& '■& '&} 


ibut most men know not.} 


means, they do not know the decree of Allah concerning His 
creation, but what He does is wise and is based on justice. 

His saying: 




iThey know only the outer appearance of the life of the world, 
and they are heedless of the Hereafter.} 

means, most people know only about this world and how to 
make a living and so on. They are clever when it comes to 


HI 


Tuhfat Al-Ahwadhi 9:50, At-Tabari 20:73. 
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getting what they need and earning a living, but they are 
heedless of that which will benefit them in the Hereafter; they 
are unaware of it and have no idea about it. 


Al-Hasan Al-Basri said, “It has reached the state that in this 
world one of them could put a Dirham on his finger and tell 
how much it weighs, but he does not know how to pray 
properly.” 






iThey know only the outer appearance of the life of the world, 
and they are heedless of the Hereafter 

Ibn ‘Abbas said, “This means that the disbelievers know how 
to prosper in this world, but they are ignorant of matters of 
religion. 


Cj J'ji]) JA jk U -t3 

cjt SX i^ki j i ] i ofyXs 'jt iftX 
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4S. Do they not reflect on themselves? Allah has created not the 
heavens and the earth, and all that is between than, except 
with truth and for an appointed term . And indeed many of 
mankind deny meeting with their Lord.} 

49. Do they not travel in the land, and see what was the aid of 
those before than? They were superior to them in strength, and 
they tilled the earth and populated it in greater numbers than 
these have done, and there came to them their Messengers with 
clear proofs. Surely, Allah wronged them not, but they used to 
wrong themselves 

410, Then evil was the aid of those who did evil, because they 
denied the Ay at of Allah and made a mockery of them.^ 


Signs of Tawhid 

Allah tells us that pondering His creation will show that He 

m 


At-Tabari 20:76. 
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exists and that He is Unique in creating it, and that there is 
no god nor lord besides Him. 

So He says: 






4Do they not reflect upon themselves?} 

Thinking and pondering how Allah created various things in 
the upper and lower realms and in the space between, 
realizing that this was not created in jest or in vain, but in 
truth, and that it will continue until an appointed time, the 
Day of Resurrection, as Allah says: 


cA && b\j} 


4And indeed many of mankind deny meeting with their Lord.} 
Then Allah tells us of the truth of the Message brought by the 
Messengers and how He supported them with miracles and 
clear signs, such as when He destroyed those who disbelieved 
in them and saved those who believed in them. 

4 i&i 


4Do they not travel in the land?} means, ‘do they not understand 
and think and see and hear about the people of the past?' Allah 
says: 




iand see what was the end of those before them? They were 
superior to them in strength,} 

meaning, ‘the nations of the past who came before you were 
stronger than you to whom Muhammad gg has been sent; they 
had more wealth and more sons. You have not been given 
one-tenth of what they were given. They stayed longer in this 
world than you will stay. They were more civilized than you 
and were more prosperous in the land than you/ 

Yet despite all that, when their Messengers came to them 
with clear signs, while they were enjoying their life of luxury, 
Allah punished them for their sins and they had no one who 
could protect them from Allah. Their wealth and sons could 
not protect them from the wrath of Allah in the slightest, and 
Allah was not at all unjust towards them when He sent His 
punishment upon them. 
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ibut tltey used to wrong themselves.} 

They brought destruction upon themselves, when they rejected 
and mocked the signs of Allah. All of this only happened 
because of their previous sins and their rejection (of the 
Messengers). Allah says: 




iThen evil was the end of those who did evil, because they 
denied the Ayat of Allah and made a mockery of them.} 

This is like the Ayat 


4 && $ hi !&t : i n4 <£&» 


iAnd We shall him their hearts and their eyes away, as they 
refused to believe therein for the first time, and We shall leave 
them in their trespass to wander blindly.} (6:110), 



iSo when they himed away, Allah turned their hearts away.} 
(61:5), 


Ji**. fkkk ^ (&* 


iAnd if they him away, then know that Allah's will is to 
punish them for some sins of theirs} (5:49). 


It was said that the meaning of the phrase 


\ja y; & £} 


iThen evil was the end of those who did evil,} 

is that evil was their inevitable end, because they rejected the 
signs of Allah and made fun of them. This is the view of Ibn 
Jarir, which he recorded from Ibn ‘Abbas and QatadahJ 1 ' 

Ibn Abi Hatim also recorded it from them and from Ad- 
Dahhak bin Muzahim. This is the apparent meaning - and 
Allah knows best - of the phrase: 


|i| 


At-Tabari 20:79. 






530 


Tafsir Ibn KathJr 


Allah said: 

4;iJ> f 

4Allah originates the creation, then He will repeat it,} 

Just as He was able to create it in the first place, so He is also 
able to repeat it. 



ithen to Him you will be returned.} on the Day of Resurrection, 
when each will be requited according to his deeds. Then Allah 
says: 

pS p>j} 

4And on the Day when the Hour will be established, the 
criminals will be plunged into destruction with despair.} 

Ibn ‘Abbas said, “The sinners will be filled with despair.” 
Mujahid said, “The sinners will be exposed;” according to 
another report he said, “The sinners will grieve.” 111 



4No intercessors will they have from those whom they made 
equal with Allah,} 

means, the gods whom they used to worship instead of Allah 
will not intercede for them; they will reject them and betray 
them despite their desperate need of them. Then Allah says: 

4And on the Day when the Hour will be established - that Day 
shall (all men) be separated.} 

Qatadah said: “By Allah, this refers to the separation after 
which there will be no reunion.”* 2 * In other words, if one 
person is taken up to the highest heights and another is sent 
down to the lowest depths of Hell, that is the last they will 
ever see of one another. Allah says: 

4Then as for those who believed and did righteous good deeds, 

111 At-Tabari 20:80. 

* 2 * At-Tabari 20:81. 
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such shall be honored and made to enjoy a luxurious life in a 
Garden of Delight.} 

Mujahid and Qatadah said, “This means, they will enjoy a life 
of luxury.” 111 


vC*" ..iff* ' 1 ^ >m> - 1 •\ ' S 

L ..gj ^ Aj ,.w 

?/ •'»' * ,? ff •> * ,->?;* " " "If * ^ ;-■!# / - 

•**? «A>V' t/j g^j 

<C|;^ #S 


^27. So glorify Allah, when you enter the evening, and when 
you enter the morning.} 

418. And His is all the praise in the heavens and the earth; 
and in 'Ashiyya and when Tuzhiriin.} 

419. He brings out the living from the dead, and brings out the 
dead from the living. And He revives the earth after its death. 
And thus shall you be brought out.} 


The Command to pray Five Times Daily 

Here Allah glorifies Himself and commands His servants to 
glorify and praise Him at these times which come one after the 
other and are indicative of His might and power in the 
heavens. This is when the night comes with its darkness, then 
in the morning the day comes with its light. This glorification 
is followed by befitting praise, as Allah says: 

ij&'S 4 


4And His is all the praise in the heavens and the earth;} 
meaning, He is the One who is to be praised for what He has 
created in the heavens and on earth. Then Allah says: 


4and in 'Ashiyya and when Tuzhiriin.} - the ‘Ashiyy is the time 
when the darkness is most intense, and Izhar is the brightest 
point of the day. Glory be to the One Who created both of them, 
the Cleaver of the daybreak and the One Who makes night a 
time of rest. Allah says: 




M 


At-Tabari 20:82. 
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4By the day as it shows up its brightness. By the night as it 
conceals it.} (91:3-4) 


H M 0^5 'H 


4By the night as it envelops. By the day as it appears in 
brightness.} (92:1-2) 



4By the forenoon (after sunrise). By the night when it 
darkens.} (93:1-2) 

And there are many similar Aydt. 


< j* 54* 6ft» « 3* 


4He brings out the living from the dead, and brings out the 
dead from the living > 

This is what we see of His power to create things and their 
opposites. These Aydt which come one after the other are all of 
the same; in each of them Allah mentions the creation of 
things and their opposites, to indicate to His creation the 
perfection of His power. Thus He creates the plant from the 
seed and the seed from the plant; He creates the egg from the 
chicken and the chicken from the egg; He creates man from 
sperm and sperm from man; He creates the believer from the 
disbelievers and the disbeliever from the believers. 


4And He revives the earth after its death.} This is like the 
Aydt 





4And a sign for them is the dead land. We give it life, and We 
bring forth from it grains, so that they eat thereof.} until: 


4and We have caused springs of water to gush forth therein.} 
(36:33-34) 
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iAnd you see the earth barren, but when We send down water 
on it, it is stirred, and it swells and puts forth every lovely 
kind.} until: 








£ ill' 


4 and certainly, Allah will resurrect those who are in the 
graves.} (22:5-7) 


4^ 


iAnd it is He Who sends the winds as heralds of glad tidings, 
going before His mercy. Till when they have carried a heavy- 
laden cloud} until: 




4so that you may remember or take heed.} (7:57) 
Allah says here: 


iAnd thus shall you be brought out.} 


3 £- $ i £& iAi is £* yii 3 cij (£-&• i5 

4 o) iu -*:fi »j y i; 


<20. And among His signs is this that He created you from 
dust, and then - behold you are human beings scattered!} 

i21. And among His signs is this that He created for you 
wives from among yourselves, that you may find repose in 
them, and He has put between you affection and mercy. Verily, 
in that are indeed signs for a people who reflect.} 


Among the Signs of Allah 

Allah says: 


iAnd among His signs} - which speak of His might and power, 
is the fact that He created your father Adam out of dust. 
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iand then - behold you are human beings scattered!$> 

So man’s origins lie in dust, then in a despised liquid, then he 
is formed and becomes a clot, then a lump of flesh, then 
bones in the form of a human being. Then Allah clothes the 
bones with flesh. Then the soul is breathed into him and he 
can hear and see. Then he comes forth from his mother’s 
womb, small and weak, but the longer he lives, the stronger 
he becomes, until he reaches the age where he can build cities 
and strongholds, and he travels to different lands and across 
the seas, earning a living and amassing wealth, and he is 
smart and intelligent and crafty, with ideas and opinions of his 
own, and each one is able to achieve great things in this world 
and in the Hereafter according to his individual means. Glory 
be to the One Who has enabled them and made it easy for 
them to learn all kinds of skills for earning a living, and has 
caused them to vary in their levels of knowledge and 
intellectual ability, and in how handsome or ugly, rich or poor 
they are, and in whether they are blessed and doomed. Allah 
says: 



iAnd among His signs is this that He created you from dust, 
and then - behold you are human beings scatteredl)> 


Imam Ahmad recorded that Abu Musa said, “The Messenger of 
Allah |jg said: 


jJ* ( _ j 1p fil l ^I IjA jjt>- 4)1 ojB 

H yll lj vl— f 


‘iAllah created Adam from a handful taken from throughout the 
earth. Hence the sons of Adam vary as the earth varies, so they 
are white and red and black and [colors] in between, evil and 
good, easy-going or difficult - or something in between .s”* 11 

This was also recorded by Abu Dawud and At-Tirmidhi, who 
said, “This Hadith is Hasan Sahffi .”* 21 


Ahmad 4:406. 

Abu Dawud 5:67, Tuhfat Al-Ahwadhi 8:290. 
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Allah said: 


^3 jjl. J >*i4'» 


4 And among His signs is this that He created for you wives 
from among yourselves,} 

meaning, He created females of your own kind, to be wives for you.’ 




4 that you may find repose in them,} This is like the Ayah, 





ilt is He Who has created you from a single person, and He 
has created from him his wife, in order that he might enjoy the 
pleasure of living with her} (7:189). 

This refers to Hawwa’. Allah created her from Adam, from the 
short rib on his left. If Allah had made all of Adam’s progeny 
male, and created the females from another kind, such as 
from Jinn or animals, there would never have been harmony 
between them and their spouses. There would have been 
revulsion if the spouses had been from a different kind. Out of 
Allah’s perfect mercy He made their wives from their own kind, 
and created love and kindness between them. For a man stays 
with a woman because he loves her, or because he feels 
compassion towards her if they have a child together, or 
because she needs him to take care of her, etc. 


j Ci[} 


4 Verily, in that are indeed signs for a people who reflect.} 

j k jJujpfi cfS% 


422. And among His signs is the creation of the heavens and 
the earth, and the difference of your languages and colors. 
Verily, in that are indeed signs for men of sound knowledge.} 

423. And among His signs is your sleep by night and by day, 
and your seeking His bounty. Verily, in that are indeed signs 
for a people who listen.} 
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Allah said: 

4‘^J* 

4And among His signs} indicating His magnificent power. 

4ofM 

4is the creation of the heavens and the earth,} 

The heavens with their vast height and brightness and beauty 
of the stars and planets, and the earth with its density and its 
mountains, valleys, seas, plains, animals and trees. 


iand the difference of your languages} 

So, we see that some speak Arabic, and the Tatars have their 
own language, as do the Georgians, Romans, Franks, Berbers, 
Tou Couleurs (of Sudan), Ethiopians, Indians, Persians, Slavs, 
Khazars, Armenians, Kurds and others. Only Allah knows the 
variety of languages spoken among the sons of Adam. And the 
difference of their colors mentioned here refers to their 
appearance, for all the people of this world, from the time that 
Allah created Adam, and until the Hour begins, each of them 
has two eyes, two eyebrows, a nose, a forehead, a mouth and 
two cheeks, but none of them looks like another; there is 
bound to be some difference in posture, appearance and 
speech, whether it is apparent or is hidden and can only be 
noticed with careful observation. Each face has its own 
characteristics and does not look like another; even if there 
was a group of people who looked alike, having a beautiful or 
ugly characteristic in common, there would still be a difference 
between one person and the next. 

$0 4 hi} 


4Verily, in that are indeed signs for men of sound knowledge.} 


4*i^ai CA>} 


4And among His signs is your sleep by night and by day, and 
your seeking of His bounty.} 

Among His signs is the cycle of sleep that He has created 
during the night and the day, when people are able to cease 
moving and rest, so that their tiredness and exhaustion will go 
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away. And He has 
enabled you to seek 
to earn a living and to 
travel about during 
the day, this is the 
opposite of sleep. 

-f’A 9$ M %} 

4 Verily, in that are 
indeed signs far a people 
who listen.} 
meaning, understand. 
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424 . And among His signs is that He shows you the lightning, 
far fear and far hope, and He sends down water from the sky, 
and therewith revives the earth after its death. Verily, in that 
are indeed signs far a people who understand.} 

425. And among His signs is that the heaven and the earth 
stand by His command. Then afterwards when He will call you 
by a single call, behold, you will come out from the earth.} 

Allah says, 

4*£5'* o\s} 


4And among His signs} which speak of His greatness, 

4^ALj liji. j ' £= * £ } 

4He shows you the lightning, far fear and far hope,} 







Surah 30. Ar-Rum (26 - 27) (Portal} 


539 


dead will come forth from their graves, brought back to life by 
His command and His call to them, 


iosd* 



iThen afterwards when He will call you by a single call, 
behold, you will come out from the earth.} 

This is like the Ayat 






40n the Day when He will call you, and you will answer with 
His praise and obedience, and you will think that you have 
stayed but a little while!} (17:52) 




iBut it will be only a single ZajrahP 1 When behold, they find 
themselves on the surface of the earth alive after their death.} 
(79:13-14), and 


ilt will be but a single Sayhah/ 2 * so behold they will all be 
brought up before Us!} (36:53). 


yo Jfjiij oylll' j J* fo} 

jrjp* JjtHb cJfih j $i\ jill' iij jit 


<26. To Him belongs whatever is in the heavens and the earth. 
All are obedient to Him.} 

427. And He it is Who originates the creation, then He will 
repeat it; and this is easier for Him. His is the highest 
description in the heavens and in the earth. And He is the All- 
Mighty, the All-Wise.} 

Allah says: 




4To Him belongs whatever is in the heavens and the earth.} 
means, He owns it and it is enslaved to Him. 


See the Tafsr of Surat As-Sdjfdt [37:19|. 

* 2 ' See volume five, the Tafsir of Surah Hud (11:94). 
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4AU are obedient to Him.} they are humble before Him and 
submit to Him, whether willingly or unwillingly. 


Repeating the Creation is easier for Allah 

Allah’s saying: 

2 m !& 4 


4And He it is Who originates the creation, then He will repeat 
it; and this is easier far Him.} 


Ibn Abi Talhah reported that Ibn ‘Abbas said, “This means it is 
easier for Him.”* 11 Mujahid said: “Repeating it is easier for 
Him than originating it, and originating it is easy for Him.”* 2 * 
This was also the view of ‘Ikrimah and others.* 3 * 


Al-Bukh&ri recorded that Abu Hurayrah, may Allah be pleased 
with him, said that the Prophet ^ said: 


lS6 iiUj 3 -fa, 3 & pj fS :hl JU» 

& p juJoJi t\j joJj «ii iiJt dj ijiaipj 

« j ^( \y£ 3 & Sji pj 


* Allah says; "The son of Adam denied Me, and he had no 
right to do so. And he reviled Me, and he had no right to do 
so. As far his denying Me, it is his saying: ‘He will not remake 
me as He originated me' - while originating the creation is not 
easier far Me than re-creating him. As far his reviling Me, it is 
his saying: 'Allah has taken to Himself a son,' while I am the 
One, the Self-Sufficient Master; I beget not, nor was 1 
begotten, and there is none comparable to Me.”* 

This was recorded only by Al-Bukhari.* 4 ’ 




111 At-Tabari 20:92. 

* 2 ' At-Tabari 20:92. 

* 31 At-Tabari 20:92. 

* 4 ' Path Al-Bari 8:611 612. 




542 


Surah 30. Ar-Riim (28 - 29) (Part-21) 


iHis is the highest description in the heavens and in the 
earthy 


‘Ali bin Abi Talhah reported Ibn ‘Abbas said, “This is like the 
Ayah: 


‘ifS 


iThere is nothing like Him} (42:11).” Qatadah said: “His 
description is La Udha illaUdh, and there is no Lord but He.” 

« is "if £ ** >js £ & £ 3 $ ££ ^ gr i 


42S. He sets /or yow a parable from yourselves: Do you 
have partners among those whom your right hands possess to 
share as equals in the wealth I'Ve have bestowed on you, whom 
you fear as you fear each other? Thus do We explain the signs 
in detail to a people who have sense.} 

429. Nay, but those who do wrong follow their own lusts 
without knowledge. Then who will guide him whom Allah has 
sent astray? And for such there will be no helpers.} 


A Parable of Tawhid 
• 

This is the parable Allah makes of the idolators, those who 
worship others besides Him and attribute partners to Him, 
while at the same time admitting that these so-called partners 
- idols and false gods - are enslaved to and belong to Him. In 
their Talbiyah (during Hajj and Vmrah they used to say, “At 
Your service, You have no partner except the partner that You 
have, You own Him and whatever he owns.” 

If fi^>} 

4He sets forth for you a parable from yourselves} 
‘something which you yourselves can see witness, and 
understand.’ 


jtfeaiL V b C <j) if Jfx, U if 


4Do you have partners among those whom your right hands 
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iwhom you fear as you fear each other.$ 

You fear that they will have a share in your wealth with you.’ 
Abu Mijlaz said, “You do not fear that your servant will have a 
share in your wealth, because he has no such right; similarly, 
Allah has no partner.”* 1 * The point is, that since any one of 
you would abhor such a thing, how can you attribute rivals to 
Allah from among His creation? 

At-Tabarani recorded that Ibn ‘Abbas said, “The people of 
Shirk used to say in their Talbiyah, ‘At Your service, You have 
no partner except the partner that You have, You own Him 
and whatever he owns.’ Then Allah revealed the words: 






4Do you have partners among tlwse whom your right hands 
possess to share as equals in the wealth We have bestowed on 
you, whom you fear as you fear each other?}’* 2 * 

If humans have this characteristic, this parable shows that it 
is even less befitting for Allah to have a partner. 

iThtis do We explain the signs in detail to a people who have 
sense.} 

Then Allah points out that when the idolators worship others 
instead of Him, doing so out of their own folly and ignorance: 

4Z& ^ gr 0 

4Nay, but those who do wrong follow...}, meaning, the idolators, 
111 At-Tabari 20:96. 

* 2 * Af-Jabarani 12:20, with a weak chain of narration. 
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4...their own lusts} 

means, in their worship of false gods without knowledge. 

JSi 


4Tlien wlw will guide him whom Allah has sent astray?} 

means, no one can guide them if Allah has decreed that they 
will be misguided. 


<*>} 


4 And for such there will be no helpers.} 


means, there is no one who can save them from the power of 
Allah or grant them a way out, for what He wills, happens and 
what He does not will, does not happen. 


^ alii O^lai yull .Ajsy } 

5 & 4 v uj^jf j^r 

(»-4"l2 <ji \)2'’0>Cr*^' iSj X) 
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430. So, set you yot/r /ace towards the religion as a Hanif. 
Allah's Fitrah with which He has created mankind. No change 
let there be in Allah's Khalq, that is the straight religion, but 
most men know not.} 

431. (And remain always) turning in repentance to Him and 
have Taqwa of Him; and perform the Salah and be not of 
idolators.} 

432. Of those who split up their religion, and became sects, 
each sect rejoicing in that which is with it.} 


The Command to adhere to Tawhid 

• 

Allah says: ‘so set your face and persevere in the religion 
which Allah has prescribed for you, the worship of Allah 
Alone, the religion of Ibrahim, to which Allah has guided you 
and which He has perfected for you with the utmost 
perfection. In this manner, you will also adhere to the sound 
Fifrah with which He created His creation/ Allah created His 




creation to recognize Him and know His Tawhid, and that 
there is no God except Him, as we have already seen when 
discussing the Ayah, 


4 % ^ 


iand made them testify as to themselves (saying): “Am I not 
your Lord?" They said: "Yes!..."} (7:172). 

And according to a Hadith, Allah said, 


lido*- oii>- j>\* 


«"J created my servants Hunafa (i.e., monotheists), then the 
Shayatin misled them from their religion ."d* 11 

We will see in the Hadiths that Allah created His creation with 
the Fitrah of Islam, then among some of them there emerged 
corrupt religions such as Judaism, Christianity and 
Zoroastrianism. 


4UJ 


iNo change let there be in Allah's Khalq Some of them said that 
this means, ‘do not change the creation of Allah, for if you do, 
you will divert the people away from the Fitrah with which He 
created them.’ So it is instructive; just as His saying: 

it): & 


iAnd whoever enters it, he is safe} This is a good and correct 
interpretation. Others said that this means, Allah made all of 
His creation equal, all of them have the same sound Fitrah and 
are by nature upright; they are all bom with this nature and 
there is no disparity among people in this regard. Ibn ‘Abbas, 
Ibrahim An-Nakhal, Said bin Jubayr, Mujahid, ‘Ikrimah, 
Qatadah, Ad-Dahhak and Ibn Zayd said that the Ayah: 


iNo change let there be in Allah's Khalq} means, the religion of 
Allah. 121 

Al-Bukhari said: 


m Muslim 4:2197. 
121 At-Tabari 20:99. 
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4No change let there be in Allah's Klralq,} 

“It means, the religion of Allah, and the religion, and the 
Fitrah is Islam.” Then he reported that Abu Hurayrah said, 
“The Messenger of Allah sg said: 


CS iajLxw j\ _jl VI jJ jj iff f li* 


“No child is bom except in a state of Fitrah, then his parents 
make him a )czv or a Christian or a Zoroastrian, just as each 
animal produces a perfect animal like itself - do you see any 
among them that are bom mutilated ?» then the narrator (Abu 
Hurayrah) said (recite this Ayah), 


iZfti CJf 'it ±2 V '(ff. $ & Cf£i} 


4Allah’s Fitrah with which He has created mankind. No change 
let there be in Allair's Klralq, that is the straight religion.}” 
This was also recorded by Muslim. 11 ’ 



4that is the straight religion,} 

means, adherence to the Shari'ah and the sound Fitrah is the 
true, straight religion. 


ibut most men brow not.} means, most people do not know this 
and they deviate far astray from it, as Allah says: 

urf/ jlj _A^==1 

4And most of mankind will not believe even if you desire it 
eagerly.} (12:103) 

4s** o 6 ■. _ \ i>* j£} 

4And if you obey most of those on the earth, they will mislead 
you far away from Allah's path} (6:116). 


1M 


Fath. Al-Bari 8:372 11:512, Muslim 4:2047, 2048 
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4iturning in repentance to Hint} Ibn Zayd and Ibn Jurayj said, 
“This means, returning to Him.”* 1 ’ 


iand have Tacpva of Him;} means, fear Him and remember that 
He is always watching. 

4and perform the Sal ah}, which is the greatest act of 
worship. ^ 

iand be not of the idolaters.} Be of those who single out Allah, 
devoting their worship sincerely for Him alone, not anyone or 
anything other than Him. Ibn Jarir recorded that Yazld bin Abi 
Maryam said: “Umar, may Allah be pleased with him, passed 
by Mu'adh bin Jabal and asked, What is the foundation of this 
Ummah? Mu'adh said, Three things, and they are the things 
that will bring salvation: Al-Ikhlas (doing a deed for Allah alone), 
which is the Fitrah with which Allah created mankind; Scdah, 
which is the thing that tells a believer apart from a disbeliever; 
and obedience, which is protection.’ ‘Umar said: *You have 
spoken the truth.’"I 21 


Splitting into Sects and the Saved Sect 131 

His saying: 

fr'-A y of} 


AOf those who Farraqn Dinahum (split up their religion), and 
became sects, each sect rejoicing in that which is with it.} 

means, do not be of the idolators who split up their religion, 
i.e., changed it by believing in parts of it and rejecting other 
parts. Some scholars read this as Faraqu Dinahum, meaning 


111 At-Tabari 20:100 
121 AMabari 20:98. 

This is one of the headings added to the English version of this 
book. 
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“neglected their 
religion and left it 
behind them.” 

These are like the 
Jews, Christians, 
Zoroastrians, idol 
worshippers and all 
the followers of false 
religions, besides the 
followers of Islam, as 
Allah says: 

l-J 4^. 

iVerily, those who 
divide their religion and 
break up into sects, you 
have no concern in them 
in the least. Their affair 
is only with Allah* 
(6:159). 

The followers of the 
religions before us 
had differences of 
opinions and split into false sects, each group claiming to be 
following the truth. This Ummah too has split into sects, all of 
which are misguided apart from one, which is Ahlus-Sunnah 
Wal-Jama'ah, those who adhere to the Book of Allah and the 
Sunn ah of the Messenger of Allah jg and what was followed by 
the first generations, the Companions, their followers, and the 
Imams of the Muslims of earlier and later times. In his 
Mustadrak, Al-Hakim recorded that the Messenger of Allah 
was asked which of the sects was the saved sect and he said: 

Ja lif lil 

iWhat I and my Companions are upon J* 1 * 


• II W A. . 1 V . • - <1 v ^ 


jS&5&^ 

. . I > I V 1 . . J 1 I < . 1 . 




111 Al-Hakim 1:129. 
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433. And ti>/te7i harm touches men, they cry sincerely only to 
their Lord, turning to Him in repentance; but when He gives 
them a taste of His mercy, behold, a party of them associates 
partners in worship with their Lord 

434. So as to be ungrateful for the graces which We have 
bestowed on them. Then enjoy; but you will come to know.} 

435. Or have We revealed to them an authority, which speaks 
of that which they have been associating with Him?} 

436. And when We cause mankind to taste of mercy, they 
rejoice therein; but when some evil afflicts them because ofwlwt 
their Imnds have sent forth, behold, they are in despair!} 

437. Do they not see that Allah expands the provision for 
whom He wills and straitetis (it for whom He wills). Verily, in 
that are indeed signs for a people who believe.} 


How man sways between Tawhid and Shirk, and 
between Joy and Despair, according to His 
Circumstances 

Allah tells us that when man is in dire straits, he calls upon 
Allah alone with no partner or associate, then when times of 
ease come and they have the choice, some people associate 
others with Allah and worship others alongside Him. 



4So as to be ungrateful for the graces which We have bestowed 
on them.} 

Then Allah warns them by saying: 

4but you will come to know.} One of them said: By Allah, if a law 
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enforcment officer were to say this to me, I would be afraid, so 
how about when the One Who is issuing the warning is the 
One Who merely says to a thing “Be!” and it is? 

Then Allah denounces the idolators for fabricating lies and 
worshipping others instead of Him with no evidence or proof: 


iOr have We revealed to them an authority,} means, proof. 
iwhich speaks} means, tells 

iofthat which they have been associating with Him?} 

This is a rhetorical question intended to denounce them, for 
they have no such thing. 


iAnd when We cause mankind to taste of mercy, they rejoice 
therein; but when some evil afflicts them because of what their 
hands have sent forth, behold, they are in despair!} 

This is a denunciation of man for the way he is, except for 
those whom Allah protects and helps, for when man is given 
blessings, he is proud, and says: 




4"Ills have departed from me." Surely, he is exultant, and 
boastful.} (11:10) 

He rejoices over himself and boasts to others, but when 
difficulties befall him, He despairs of ever having anything 
good again. Allah says: 

It 


4Except those who show patience and do righteous good deeds}. 

They are patient during times of difficulty and do good deeds 
at times of ease. It was reported in the Sahih: 


liUl 01 13 \'fs- 01S VI 3 Jil V 
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alJ \'£ Ol£i 


ouf 6i3 ‘3 


«Hoiu wonderful is the affair of the believer. Allah does not 
decree anything for him but it is good for him. If good things 
happen to him, he gives thanks, and that is good for him; and 
if bad things happen to him, he bears that with patience, and 
that is good for him .n* 11 

4j^j 'SjS cJ i fj> £$} 

iDo they not see that Allah expands the provision for whom He 
wills and straitens (it for whom He wills ).^ 

He is the One Who is controlling and doing that, by His 
wisdom and justice, so He expands the provision for some 
people and restricts it for some. 

A 9$ & a 


•(Verily, in that are indeed signs for a people who believe.} 

[*j *ii xjt [f>j> yi j ijjijjj ijj ij* ~.cv. \aj 


438. So, give to the kindred his due, and to Al-Miskin and to 
the wayfarer. That is best for those who seek Allah's Face; and 
it is they who will be successful.} 

439. And that which you give in Riba in order that it may 
increase from other people's property, has no increase with 
Allah; but that which you give in Zakah seeking Allah's Face, 
then those they shall have manifold increase.} 

440. Allah is He Who created you, then provided food for you, 
then will cause you to die, then He will give you life. Is there 
any of your partners that do anything of that? Glory be to Him! 
And Exalted be He above all that they associate.} 


111 Muslim 4:2295. 
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The Command to uphold the Ties of Kinship and the 
Prohibition of Riba 

Allah commands giving: 

<*£ & 

ito the kindred his due} his due of respect and upholding the ties 
of kinship. 


iand to Al-Misktn} the one who has nothing to spend on his 
needs, or he has something but it is not enough. 

<&} 

iand to the wayfarer.} the traveler who is in need of money and 
other things during his journey. 

id Zrj OjiJ % 4'^ 


iThat is best for those who seek Allah's Face;} 

meaning; to look upon Him on the Day of Resurrection, which 
is the ultimate aim. 

ifbyi lill' f } 

iand it is they who will be successful.} means, in this world and 
the Hereafter. Then Allah says: 


i^>\ xc \gj>_ ofd jjyl u 


iAnd that which you give in Riba, in order that it may 
increase from other people's property, has no increase with 
Allah;} 

This means, that which is given as a gift to others in the hope 
that they will give back more them they were given. There is no 
reward for this with Allah. This is how this Ayah was 
interpreted by Ibn ‘Abbas, Mujahid, Ad-Dahhak, Qatadah, 
‘Ikrimah, Muhammad bin Kah and Ash-Shahi. 1 ' 1 Allah says: 


iojA*Sd ^>j%y 


ibut that which you give in Zakdh seeking Allah's Face, then 


111 At-Jabari 20:104, 105. 
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those they shall have manifold increase.$ 

Those are the ones for whom Allah will multiply the reward. It 
was reported in the Sahih: 


NJ v_.J » 0 Lw JJjy _1>-I 


*L^i j\ epi US’ & 


“No person gives in charity the equivalent of a date which ivas 
earned in a lawful manner, but the Most Merciful takes it in 
His Right Hand and takes care of it for its owner, just as any 
one of you takes care of his foal or young camel, until the date 
becomes the size of Mount UhudM l ‘ 


Creation, Provision, Life and Death are all in the Hand of 
Allah 


Allah says: 




iAllcih is He Who created you, then provided food for you,} 

means, He is the Creator and Provider. He brings man forth 
from his mother’s womb naked and knowing nothing, not able 
to see or hear, and having no strength. Then He provides him 
with all these things, giving him household effects, clothing, 
wealth, possessions and earnings. 



4then will cause you to die,} means, after this life. 


4then (again) He will give you life.} 
means, on the Day of Resurrection. 


4/s there any of your partners ^ means, those whom you worship 
instead of Allah, 

4 ot < 5 ^ 

m 


Muslim 2 :702. 
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tigaggjga Ui 4tfwf do anything of 
that?} meaning, none 
of them are able to do 
any of that. But Allah 
is the One Who is In¬ 
dependent in His 
powers of creation, 
provision, and giving 
life and death. Then 
He will resurrect His 
creation on the Day of 
Resurrection. This is 
why, after all this He 
says: 

lii 




V'/' ✓ I" ^ 


^j_2^ijCLJ^fcUJzs A-& jj 1 
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d^-y 


4^&4 


iGlory be to Him! And 
Exalted be He above all 
that they associate.} 
lAj 11 meaning, exalted and 
sanctified and 
glorified be He far 
above having any 
partner, peer, equal, 


son or father, for He is the One, the Unique, the Self-Sufficient 
Master, Who begets not nor was He begotten, and there is 
none comparable unto Him. 

i^b \fJf- iSjti Jau ,4-seji u>;Ui lcu ci—^ iir> J*x\j jtf q iuii' 

0^" d-i* O? 0# <:«~c o^" Jfjdi j itA— ji .*)' 


441. £yi/ has appeared in Al-Barr and Al-Bahr because of what 
the hands of men have earned, that He may make them taste a 
part of that which they have done, in order that they may 
return.} 

442. Say: "Travel in the land and see what was the end of 
those before (you)! Most of them were idolators."} 
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The Effects of Sin in this World 

Ibn ‘Abbas, ‘Ikrimah, Ad-Dahhak, As-SuddI and others said: 
“What is meant by Al-Barr here is the empty land or 
wilderness, and by Al-Bahr is towns and cities.”^* According 
to a report narrated from Ibn ‘Abbas and Hcrimah, Al-Bahr 
refers to towns and cities which are on the banks of rivers.^ 
Others said that what was meant was the usual meaning of 
the words, i.e., land and sea. Zayd bin Rafi‘ said: 

4Evil has appeared} “The rain is withheld from the land and this 
is followed by famine, and it is withheld from the sea, adversely 
affecting the animals which live in it.” This was recorded by Ibn 
Abi Hatim, who said: “Muhammad bin ‘Abdullah bin Yazid Al- 
Muqri’ told us, from Sufyan from Humayd bin Qays AI-A‘raj 
from Mujahid: 


iEvil has appeared on land and sea} 

“Evil on land means the killing of the son of Adam, and evil on 
the sea means piracy.” 

According to the first opinion, the phrase, 

4ot& 4 JSj yi i» 4 Mi 


iEvil has appeared on land and sea because of what the hands 
of men have earned ,> 


means the shortfall in the crops and fruits is because of sins. 
Abu Al-‘Aliyah said: “Whoever disobeys Allah in the earth has 
corrupted it, because the good condition of the earth and the 
heavens depends on obedience to Allah.” Hence it says in the 
Hadith which was recorded by Abu Dawud: 


•u-o, Jj ^jSii j fii: iy. 


•Any prescribed punishment which is carried out in the land is 
better for its people than if it were to rain for forty days .» |31 


(1) At-Jabari 20:108. 
[21 At-Jabari 20:108. 
131 An-Nasal 8:75. 
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The reason for that is that if the prescribed punishments are 
carried out, this will deter the people - most or many of them 
- from violating the prohibitions of Allah. If they give up sin, 
this will be a cause of blessings in the skies and on the earth. 
So, when Isa bin Maryam, peace be upon him, comes down at 
the end of time, he will judge according to this Shari'ah at 
that time, and will kill the pigs and break the cross and 
abolish the Jizyah. He will accept nothing except Islam or the 
sword. When Allah destroys the Dajjal and his followers, and 
Ya’juj and Ma’juj during his time, it will be said to the earth, 
bring forth your blessing. Then groups of people will eat from 
one pomegranate, and will seek shade beneath its skin, and 
the milk of one pregnant camel will be sufficient for a group of 
people. This will only be because of the blessings that will 
result from application of the Shari'ah of Muhammad jg. The 
more justice is established, the more the blessings and’ good 
things will increase. It was reported in the Sahih: 


^Jj\j Sail Si- oli \i\ s ?UJI !>l» 


iWhen the evildoer dies, it is a relief for the people, the land, 
the trees and the animals .“ |l1 


Imam Ahmad bin Hanbal recorded that Abu Qahdham said: 
“At the time of Ziyad or Ibn Ziyad, a man found a cloth in 
which were wrapped grains of wheat which were as big as date 
stones; on it was written: This grew at a time when justice 
prevailed.”’ 121 


4that He may make them taste a part of that which they have 

donefr 

means, He tries them with the loss of wealth, souls and fruits 
as a test and as a punishment for what they have done. 


111 Ibn Abi Hatim mentioned it without a chain of narrators under the 
explanation of this Ayah. Without the addition of ‘Then he 
recited...” until the end, it was recorded by At-Tirmidhi no. 2013 
and others, and it is considered a Hasan Hadith, 

121 Ahmad 2:296, with a weak chain of narration. 
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iin order that they may return.$ means, from disobedience. This 
is like the Ayah, 


r&J tj&pb frf i Zi l p&jfej) 


iAnd We tried them with good and evil in order that 
might turn.) (7:168). 

Then Allah says: 


4 uj tyi' 4 


they 


iSay: "Travel in the land and see what was the end of those 
before (you)!") 

meaning, those who came before you. 

i'4^ JfcJ X) 


iMost of them were idolators.) means, so see what happened to 
them when they rejected the Messengers and were ungrateful 
for the blessings. 


{ J£ i fcC $ 14 ^ j * Z> j£ 

I ' ** .Yxt * > *• t •' ' 's 


443. So, set you your face to the straight and right religion, 
before there comes from Allah a Day which none can avert. On 
that Day men shall be divided.) 

144. Whosoever disbelieves will suffer from his disbelief, and 
whosoever does righteous good deeds, then such will prepare a 
good place for themselves.) 

145. That He may reward those who believe and do righteous 
good deeds, out of His bounty. Verily, He likes not the 
disbelievers.) 


The Command to follow the Straight Path before the 
Day of Resurrection 


Here Allah commands His servants to hasten to obedience to 
Him and to hasten to do good deeds. 


4j** C/i A (J. *4^ J VC drill ) 


iSo, set you your face to the straight and right religion, before 
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there comes from Allah a Day which none can averts 

The Day of Resurrection, for when Allah wants it to happen, 
no one will be able to avert it. 


iOn that Day men shall be divided.} means, they will be 
separated, with one group in Paradise and another in Hell. 
Allah says: 


»> " s'* * »x , / y * »* , > < ' ./ / * * •* * *** '"S /\ 

jl &\ ufjsJ , tf.. 


ja 


^Whosoever disbelieves will suffer from his disbelief, and 
whosoever does righteous good deeds, then such will prepare a 
good place for themselves. That He may reward those who 
believe, and do righteous good deeds, out of His bounty.} 

meaning that He may reward them from His bounty, in return 
for one good deed, he will get the reward for ten, up to seven 
hundred like it, as much as Allah wills. 

44 v ^} 


4 Verily, He likes not the disbelievers.} yet He is still just with 
them and does not oppress them. 


J* \ Cg yor* i o' Mr 

* ****** ***** > ^ # +* * + ^ % * +* ** s i +* * * ^ 4 ✓ s ^s+** #>' 

Ot l * * ^ 1 -*^ UL*^ jl2)j , t3, 


446. And among His signs is this that He sends the winds as 
glad tidings, giving you a taste of His mercy, and that the 
ships may sail at His command, and that you may seek of His 
bounty, in order that you may be thankful.} 

447. And indeed I'Ve did send Messengers before you to their 
own peoples. They came to them with clear proofs, then. We 
took vengeance on thos.e wlw committed crimes; and it was 
incumbent upon Us to help the believers.} 


Among the Signs of Allah are the Winds 

Here Allah mentions the favor He does for His creatures by 
sending winds to them, as harbingers of His mercy, meaning 
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that they will be followed by rain. Allah says: 

<•*8 * 

igiving you a taste of His mercy,} that is, the rain which will 
come down and revive people and the land. 

iand that the ships may sail at His command,} 
means, on the sea, for they are driven by the wind. 

. • r* I 


iand that you may seek of His bounty,} means, by trading, 
earning a living and traveling from one country to another, one 
region to another. 




iin order that you may be thankful.} means, that you may give 
thanks to Allah for the innumerable favors He has done for 
you, both visible and hidden. Then Allah says: 


Jt ti. f -i.li ti. Xyj 


iAnd indeed We did send Messengers before you to their own 
peoples. They came to them with clear proofs, then, We took 
vengeance on those who committed crimes;} 

These are words of consolation from Allah to His servant and 
Messenger Muhammad jg. They tell him that if many of his 
people and of mankind disbelieve in him, the previous 
Messengers were also rejected, despite the clear signs that 
they brought, but Allah punished those who rejected and 
opposed them, and saved those who believed in them. 


io±£\ ^ & \L <&} 


iand it was incumbent upon Us to help the believers.} 

This is a duty which Allah took upon Himself as a blessing 
and a favor to them. This is like the Ayah, 

iyour Lord has prescribed mercy for Himself} (6:54). 

Ibn Abi Hatim recorded that Abu Ad-Darda’, may Allah be 
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^^pleased with him, 
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said: “I heard Allah’s 
Messenger jg saying: 

l/- '*}. (4^ :cSy' a; 

JU lU ^1 <oS 

fji (►* < ?* *-^ jy ji }iil 

•iioii 

a No Muslim man 
defends the honor of his 
brother except that there 
would be a right upon 
Allah to defend him from 
the fire of Hell on the 
Day of Resurrection .» 

Then he recited this 
Ayah: 


LX 


OSj? 

i'&p 


4and it was incumbent 
upon Us to help the 
believers. 


(XA» tt.j > XA off Jllii j * ii ,;j C£J jOi ^fffi J_y i£jj' 

oU /* m “iCs i; *Lj <y «#> s>L»l bjf .<W*r 5; gyi 

31 Jtil* *4r* OJ -* J_/i «J J-i ,y 

4, LLj $ ©Syi ** 0P*> cp ^ Si ^ M 
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448. A/io/i is He Who sends the winds, so that they raise 
clouds and spread them along the sky as He wills, and then 
break them into fragments until you see rain drops come forth 
from their midst! Then when He has made them fall on whom of 
His servants as He wills, lo, they rejoice!} 


* 1 * Similar was recorded by Al-Bukhari, no. 6512. 
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449. And verily, before that - just before it was sent down 
upon titan - they were in despair!} 

450. Look then at the effects of Allah's mercy, how He revives 
the earth after its death. Verily, tlwt shall indeed raise the dead, 
and He is able to do all things.} 

451. And if We send a wind, and they see it turn yellow - 
behold, they then would become unthankful (disbelievers).} 


The Revival of the Barth is a Sign of the Resurrection 

Here Allah explains how He creates the clouds that rain the 
water. 


4Alldh is He Who sends the winds, so that they raise clouds} 

either from the sea, as was mentioned by more than one (of 
the scholars), or from whatever Allah wills. 

4’& £2C j/t&Z} 


4and spread them along the sky as He wills,} 

means, He spreads them and causes them to increase and 
grow. From a little He makes a lot, and creates the clouds that 
look like shields. Then He spreads them out until they fill the 
horizon. Sometimes the clouds come from the sea, heavy and 
full, as Allah says: 


AUL-i 


Vli Jji! 




Is 9 * Lr^ 


si Jl 




4And it is He Who satds the winds as heralds of glad tidings, 
going before His mercy. Till whai they have carried a heavy- 
laden cloud, We drive it to a land that is dead} until: 


p2 dpi g 


4Similarly, We shall raise up the dead, so that you may 
remember or take heed.} (7:57) 

Allah says here: 


4^ ppj s? jtat 4 4 1 ^ 

4Allah is He Who satds the winds, so that they raise clouds 
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and spread (hem along the sky as He wills, and then break them 
into fragments) 

Mujahid, Abu 'Amr bin Al-'AIa’, Matar Al-Warraq and Qatadah 
said, “This means pieces.” |1 ’ Others said that it means ‘piled 
up,’ as Ad-Dahhak said. Others said that it means black, 
because they contained so much water, and sometimes they 
are heavy and close to the earth. 

His saying: 

i-iih U ‘Sji) 

iuntil you see rain drops come forth from their midst!) 

means, ‘so you see the drops, i.e., the rain, which come from 
the midst of those clouds.' 

4^5/4^—? S' ‘!iQ lit O* *#i 

iThen when He has made them fall on whom of His servants as 
He wills, lo, they rejoice!) 

They rejoice at the rain when it comes to them because of 
their need for it. 

4' 1 Vj>_ J Jj iy't c\j) 

iAnd verily, before that - just before it was sent down upon 
them - they loere in despair!) 

The people to whom this rain came were in despair, thinking 
that it rain would never fall, just before it came to them. When 
it came to them, it came at the time of greatest need, so it was 
a tremendous event for them What this means is that they 
were in need of it before it fell, and there had been no rainfall 
for a long time, so they were waiting for it at the time when it 
was due, but it did not come to them at that time. The rain 
was late, and a long time passed. Then the rain came to them 
suddenly, after they began to despair, and after their land 
became dry and barren, it was stirred to life, and it swelled 
and produced every lovely kind of growth. Allah says: 

iLook then at the effects of Allah's mercy,) meaning, the rain. 

111 At-Tabari 20:114. 
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can make to hear only those who believe in Our Ayat, and have 
submitted (to Allah in Islam).) 


The Disbelievers are like the Dead, Deaf and Blind 

Allah says, ‘just as you are not able to make the dead hear in 
their graves, or to make your words reach the deaf who cannot 
hear and who still turn away from you, so too you cannot guide 
the blind to the truth and bring them back from their 
misguidance.’ That is a matter which rests with Allah, for by His 
power He can make the dead hear the voices of the living if He 
wills. He guides whom He wills and sends astray whom He wills, 
and no one but He has the power to do this. Allah says: 

iyou can make to hear only those who believe in Our Ayat, 
and have submitted (to Allah in Islam).) 

means, those who are humble and who respond and obey. 
These are the ones who will listen to the truth and follow it; 
this is the state of the believers; the former (being deaf and 
blind) is the state of the disbelievers, as Allah says: 



ilt is only those who listen will respond, but as for the dead, 
Allah will raise them up, then to Him they will be returned .)» 
(6:36) 

‘A’ishah, the Mother of the faithful, may Allah be pleased with 
her, used this Ayah - 

44P* 


)So verily, you cannot make the dead to hear) 

as evidence against ‘Abdullah bin Umar when he reported that 
the Prophet jg had addressed the slain disbelievers who had 
been thrown into a dry well three days after the battle of Badr, 
rebuking and reprimanding them, until ‘Umar said, “O 
Messenger of Allah, are you addressing people who are dead 
bodies?” He said: 


^ 11, ^‘ . IaJ ^4oXi . ,i.Ji I ^ JjI J 8 


«By the One in Whose Hand is my soul, you do not hear what 
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I say any better than they do, but they cannot respond. 

‘A’ishah interpreted this event to mean that the Prophet jfe 
was making the point that now they would know that what he 
had been telling them was true. 12 ' Qatadah said: “Allah 
brought them back to life for him so that they could hear 
what he said by way of rebuke and vengeance. ”* 3) 


.'i " t '" 
/J* at cW- 
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454. Allah is He Who created you in weakness, then gave you 
strength after weaktiess, then after strength gave (you) weakness 
and grey hair. He creates what He wills. And He is the All- 
Knmving, the All-Pozoerfid.} 


The Different Stages of Man 


Here Allah points out how man passes through different stages 
of creation, one phase after another. He is originally created 
from dust, then from a Nutfah then from a clot, then from 
a lump of flesh. Then he becomes bones, then the bones are 
clothed with flesh, then the soul is breathed into him. Then he 
emerges from his mother’s womb, weak and thin and 
powerless. Then he grows up little by little, until he becomes a 
child, then he reaches the stage of puberty, then he becomes a 
young man, which is strength after weakness. Then he starts 
to get older, reaching middle age, then old age and senility, 
weakness after strength, so he loses his resolve, power of 
movement and ability to fight, his hair turns grey and his 
characteristics, both inward and outward, begin to change. 
Allah says: 



4then after strength gave (you) weakness and grey hair. He 
creates what He wills.} 

He does whatsoever He wills and controls His servants in 

111 Path Al-Bari 7:351. 

121 FathAl-Bari 7:351. 

,3) FathAl-Bari 7:351. 

,4) See volume six, the explanation of Surat Al-Hajj (22:4), and Surat 
Al-Mu'minun (23 : 13) in volume seven. 
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whatever way He wants. 


4And He is the All-Knowing, the All-Powerful 
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455. And on the Day that the Hour will be established, the 
criminals will swear that they stayed not but an hour - thus 
were they ever deluded.} 

i56. And those who have been bestowed with knowledge and 
Faith will say: “Indeed you have stayed according to the decree 
of Allah, until the Day of Resurrection; so this is the Day of 
Resurrection, but you knew not."$ 

457. So, on that Day no excuse of theirs will avail those wlw 
did wrong, nor will they be allowed to return to seek (Allah's) 
pleasure. > 


The Ignorance of the Disbelievers in this World and in 
the Hereafter 


Here Allah tells us of the ignorance of the disbelievers in this 
world and in the Hereafter. In this world they worship idols, 
and in the Hereafter they will also display great ignorance. 
They will swear by Allah that they did not even stay for one 
hour in this world. They will mean that there was not enough 
time given to establish proof against them which would leave 
them with no excuse. Allah says: 


-?y_ <4 > ~‘tj -Sa i*y* ia>' •J'u ft 1 * ^ 


/ t* 


ithiis were they ever deluded. And those who have been 
bestowed with knowledge and Faith will say: “Indeed you have 
stayed according to the decree of Allah, until the Day of 
Resurrection ..."$ 

The believers who have knowledge of the Hereafter will 
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respond to them, just as they established the proof of Allah 
against them in this world. When they swear that they did not 
stay even one hour in this world, they will say to them: 

ilndeed you have stayed according to the decree of Allah,) 
meaning, the Book of deeds, 

inn til the Day of Resurrection;) means, from the day when you 
were created until the day you were resurrected.’ 


ibut you knew not.) Allah says: 


iSo, on that Day) meaning, the Day of Resurrection, 



ino excuse of theirs will avail those wlw did wrong,) 

means, their excuses for what they did. 

1' •> .> 

—i 


inor will they be allowed (then) to return to seek (Allah's) 
pleasure.) 

means, they will not be allowed to return to this world. This is 
like the Ayah, 

Ci 


iand if they seek to please (Allah), yet they are not of those who 
will ever be allowed to please (Allah)) (41:24). 


C/& (4^ ojJj if o; '14 4 oity. j&j) 

v <£$ v jS & Jif dj0 $ & 4 

% k 


^ Jt " At ^1' 


i58. And indeed We have set forth for mankind, in this Qur’an 
every kind of parable. But if you bring to them any sign or 
proof, the disbelievers are sure to say (to the believers): “You 
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fallow nothing but falsehood and magic.") 

459. Thus does Allah seal up the hearts of those who know 
not.) 

460. So be patient. Verily, the promise of Allah is true; and let 
not those who have no certainty of faith discourage you (from 
conveying Allah's Message).) 


Parables in the Qur’an and how the Disbelievers do not 
learn from them 


$ o> gCSif 4 o-Dt £> 3 J) 


4And indeed We have set forth far mankind, in this Qur'an 
every kind of parable.) 


means, *We have explained the truth to them and have made 
it clear to them, and have set forth for them parables so that 
they may understand the truth and follow it.’ 


* 


ol C0 oW jJj) 


4But if you bring to them any sign or proof, the disbelievers are 
sure to say (to the believers): "You fallow nothing but falsehood 
and magic.") 


If they were to see any kind of sign, whether it was at their 
own direction or otherwise, they would not believe in it and 
they would think that it was magic and falsehood, as they said 
when the moon was cleft asunder, etc., as Allah says: 


(*r*t jb 


4Truly, those, against whom the Word of your Lord has been 
justified, will not believe. Even if every sign should come to 
them, until they see the painful torment.) (10:96-97). 

Allah says here: 




✓.ill 


» // 


ill 


& 


4 Thus does Allah seal up the hearts of those who know not . So 
be patient . Verily , the promise of AllSh is true;^ 

meaning, "bear their stubborn opposition with patience, for 
AllSh will fulfill His promise to grant you victory over them 
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and cause you and those who follow you to prevail in this 
world and in the Hereafter.’ 


iand let not those who have no certainty of faith discourage you 
(from conveying Allah’s Message).} 

‘Remain steadfast in the mission with which Allah has sent 
you, for it is truth in which there is no doubt. Do not turn 
away from it, for nowhere else is there truth which is to be 
followed; the truth rests exclusively in the Message with which 
you have been sent.’ 


Reports concerning the Virtues of this Surah and that it 
is recommended to recite it during Fajr 

Imam Ahmad recorded from a man among the Companions of 
the Prophet jfc that the Messenger of Allah #5 led them in Fajr 
prayer and recited Ar-Rum in the prayer, but he became 
confused in his recitation. He said: 


Ilia S^Lkll JL j-t 


“We have become confused in our recitation of Qur'an, because 
some people among you are praying with us but they have not 
performed Wudu' properly. Whoever attends the prayer with 
us, let him perform Wudu' properly .n* 1 ' 

This has a Hasan chain of narration, the text itself is Hasan. 
It contains amazing information, that the Prophet ^ was 
affected by the faulty Wudu’ of some of those whom he was 
leading in prayer. This indicates that the prayer of the person 
who is praying in the congregation is connected to the prayer 
of the Imam. 

This is the end of the Tafslr of Surat Ar-Rum. Allah’s is the 
praise and thanks. 


111 Ahmad 3:471. 
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The Tafslr of Surah Luqman 
(Chapter - 31) 

Which was revealed in Makkah 

In the Name of Allah, the Most Gracious, the Most Merciful. 

LLf ii; 
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41. Alif Lam Mim.} 

42. 77ies<? are Aydt of 
the Wise Book 

43. A guide and a 
mercy for the 
Muhsinin .4 

44. Those zoho perform 
the Saldh and give Za- 
kdh and they have faith 
in the Hereafter with 
certainty 

45. Such are on 
guidance from their 
Lord, and such are the 
successful 

__ At the beginning of 

Surat Al-Baqarah we discussed the letters such as those that 
appear at the beginning of this Surah. Allah has made the 
Qur an a guidance and healing and a mercy for the Muhsinin, 
who are those who do good deeds in accordance with the 
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fear their Lord shiver from it. Then their skin and their heart 
soften to the remembrance of Allah} (39:23). 

He connect that with mention of the doomed, those who turn 
away from the Qur'an and do not benefit from hearing the 
Words of Allah. Instead, they turn to listening to flutes and 
singing accompanied by musical instruments. As Ibn Mas'Qd 
commented about the Ayah: 

iAnd of mankind is he who purchases Lahii Al-Hadith to 
mislead (men) from the path of Allah}, 


he said, “This - by Allah - refers to singing.”* 1 * 

-fh. fA c? >** <y m} 


iAnd of mankind is he who purchases Lahw Al-Hadith to 
mislead (men) from the path of Allah without knowledge,} 

Qatadah said: “By Allah, he may not spend money on it, but 
his purchasing it means he likes it, and the more misguided 
he is, the more he likes it and the more he prefers falsehood 
to the truth and harmful things over beneficial things.”* 2 * 

It was said that what is meant by the words 

iit^ J> dfZ} 


ipurchases idle talks} is buying singing servant girls. Ibn Jarir 
said that it means all speech that hinders people from seeing 
the signs of Allah and following His path.* 3 * 

His saying: 


ito mislead (men) from the path of Allah} 
means, he does this to oppose Islam and its followers. 

il^} 


iand takes it by way of mockery.} Mujahid said, “This means 


111 At-Tabari 20:127. 
* 2 * At-Jabari 20:127. 
* 3 * At-Tabari 20:130. 
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mocking the path of Allah and making fun of it.” 111 


}For such there will be a humiliating torment.} 

Just as they showed no respect to the signs and path of Allah, 
so they will be shown no respect on the Day of Resurrection, 
and they will be subjected to a painful, ongoing torment. 

Then Allah says: 


iAnd when Our Ayat are recited to such a one, he turns away 
in pride, as if he heard them not - as if there were deafness in 
his ear.} 

means, when these Qur’anic verses are recited to one who is 
fond of idleness and play, he turns away from them and does 
not want to hear them. He turns a deaf ear to them as if he 
can hear nothing, because it annoys him to hear them since 
he gains no benefit from them and has no interest in them. 


iSo announce to him a painful tortnent.} i.e., on the Day of 
Resurrection, which will hurt him just as much as listening to 
the Book of Allah and its verses hurt him. 


/>/ -J# /♦/ *J» i / / ** 

vi>- 4Lill Jcj 


jf? i* 


}8. Verily, those who believe and do righteous good deeds, for 
them are Gardens of Delight.} 

}9. To abide therein. It is a promise of Allah in truth. And He 
is the All-Mighty, the All-Wise.} 


The Good Destiny of the Believers 


Here Allah mentions the destiny of the righteous in the 
Hereafter, those who believe in Allah and His Messenger sg 
and do righteous deeds in accordance with the Laws of Allah. 





m 


At-Tabari 20 :131. 
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ifor them are Cardens of Delight.} means, there they will enjoy all 
kinds of delights and pleasures, food, drink, clothing, dwelling- 
places, means of transportation, women, a light of beauty and 
delightful sounds, which have never crossed the mind of any 
human being. They will stay there forever, never leaving and 
never desiring change. 

i’L & Zj} 

ilt is a promise of Allah in truth.} meaning, this will undoubtedly 
come to pass, for it is a promise from Allah, and Allah never 
breaks His promise, because He is the Most Generous Bestower 
Who does what He wills and is able to do all things. 

iAnd He is the All-Mighty,} Who has subjugated all things and 
to Whom all things submit, 


ithe All-Wise.} in what He says and what He does, Who has 
made this Qur’an a guidance to the believers. 



iSay: "It is for those who believe, a guide and a healing. And 
as for those who disbelieve, there is heaviness (deafness) in their 
ears, and it is blindness for them} (41:44). 




}And We send down of the Qur’an that which is a healing and 
a mercy to those who believe, and it increases the wrongdoers 
nothing but loss.} (17:82) 


<X 'ti 3 vffA j Q-j} ff- cffdM 

, fits > * / < / , V "/ C/./ 

4 - T . ‘jA U OjilJaJ' S. *A-yJ O*, CjjJ' ^jii. lil* 


HO. He has created the heavens without any pillars that you 
see, and has set on the earth firm mountains lest it should shake 
with you. And He has scattered therein moving creatures of all 
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kinds. And We send down water from the sky, and We cause 
(plants) of every goodly kind to grow therein in pairs,} 

ill. This is the creation of Allah. So, show Me that which 
those besides Him have created. Nay, the wrongdoers are in 
plain error.} 

Proofs of Tawhid 

• 

Thus Allah explains His mighty power in creating the heavens 
and the earth, and eveiything that is within them and between 
them. He says: 

k3^} 

iHe has created the heavens without any pillars} 

Al-Hasan and Qatadah said, “It does not have any pillars, 
visible or invisible.”* 1 * 

JpH* 4 $j} 

iand has set on the earth firm mountains} 

means, the mountains which stabilize and lend weight to the 
earth, lest it should shake with its water. Allah says: 

ilest it should shake with you.} 

&>} 

iAnd He has scattered therein moving creatures of all kinds} 

means, He has placed throughout it all kinds of animals, the 
total number of whose kinds and colors is known to no one 
except the One Who created them. When Allah tells us that He 
is the Creator, He also reminds us that He is the Provider, as 
He says: 

}And We send down water from the sky, and We cause 
(plants) of every goodly kind to grow therein in pairs,} 

meaning, every kind of good produce in pairs, i.e., they are 

m 


At-Tabari 20:132. 
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^^2?iai beautiful to look at. 

Ash-Sha'bi said: 
“People are also 
produce of the earth, 
so whoever enters 
Paradise is goodly and 
whoever enters Hell is 
vile.” 

i^s & ui» 

477ns is the creation of 
Allah.$ means, all that 
Allah has mentioned 
here of the creation of 
the heavens and earth 
and everything in be¬ 
tween stems from His 
power of creation and 
control alone, and He 
has no partner or as¬ 
sociate in that, Allah 
says: 


>/ *z *> K 


4So, shozo Me that which those besides Him have created.} 
those idols and rivals whom you worship and call upon. 

4o£klatf 

iNay, the wrongdoers} means the idolators who associate others 
in worship with Allah 

<j£S4» 

s 

4 in error} means, they are ignorant and blind. 

{plain ^ means, it is clear and obvious, and not at all hidden. 

*4 ^ <2 .*^4 ’j& <4 *; % ps 3 & ui: js;> 
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412. And indeed We bestowed upon Luqman Al-Hibnah 
saying : "Give thanks to Allah.” And whoever gives thanks, he 
gives thanks for (the good of) himself. And whoever is 
unthankful, then verily, Allah is All-Rich, Worthy of all 
praise 

Luqman 

The Salaf differed over the identity of Luqman; there are two 
opinions: was he a Prophet or just a righteous servant of Allah 
without the prophethood? The majority favored the latter view, 
that he was a righteous servant of Allah without being a 
Prophet. Sufyan Ath-Thawri said, narrating from Al-Ash‘ath, 
from Ikrimah, from Ibn ‘Abbas, “Luqman was an Ethiopian 
slave who was a carpenter.” 111 

‘Abdullah bin Az-Zubayr said, “I said to Jabir bin ‘Abdullah: 
What did you hear about Luqman?’ He said: ‘He was short 
with a flat nose, and came from Nubia.’” 121 

Yahya bin Sa‘Id Al-Ansari narrated from Sa‘Id bin Al- 
Musayyib that “Luqman was from the black peoples of 
(southern) Egypt, and had thick lips. Allah gave him wisdom 
but withheld prophethood from him.”* 3 * 

Al-‘Awza‘i said, “Abdur-Rahman bin Harmalah told me; ‘A 
black man came to Said bin Al-Musayyib to ask him a 
question, and Said bin Al-Musayyib said to him: “Do not be 
upset because you are black, for among the best of people 
were three who were black: Bilal, Mahja* the freed slave of 
‘Umar bin Al-Khattab, and Luqman the Wise, who was a black 
Nubian with thick lips.” 141 

Ibn Jarir recorded that Khalid Ar-Rabal said: “Luqman was 
an Ethiopian slave who was a carpenter. His master said to 
him, ‘Slaughter this sheep for us,’ so he slaughtered it. |His 
master) said: ‘Bring the best two pieces from it,’ so he brought 
out the tongue and the heart. Then time passed, as much as 
Allah willed, and |his master] said: ‘Slaughter this sheep for 
us,’ so he slaughtered it. (His master) said, ‘Bring the worst 

1,1 At-Tabari 10:135. 

* 2 * Ibn Abi Hatim 9:3097 and Ad-Durr Al-Manthur 5 :310. 

131 At-Tabari 20:135. 

141 At-Tabari 20:135. 



two morsels from it,’ so he brought out the tongue and the 
heart. His master said to him, 1 told you to bring out the best 
two pieces, and you brought these, then I told you to bring 
out the worst two pieces, and you brought these!’ Luqman 
said, There is nothing better than these if they are good, and 
there is nothing worse than these if they are bad.’” 111 

ShuTsah narrated from Al-Hakam, from Mujahid, “Luqman 
was a righteous servant, but he was not a Prophet.” 121 
Allah’s saying: 

4^4-' -Uijr 

iAnd indeed We bestowed upon Luqman Al-Hikmah} 
means, understanding, knowledge and eloquence. 

ik 


isaying: "Give thanks to Allah."} means, We commanded him to 
give thanks to Allah for the blessings and favors that Allah had 
given to him alone among his people and contemporaries.’ Then 
Allah says: 


4 £} 


iAnd whoever gives thanks, he gives thanks for (the good of) 
himself.} 

meaning, the benefit of that will come back to him, and Allah’s 
reward is for those who give thanks, as He says: 




iatid whosoever does righteous good deeds, then such will 
prepare a good place for themselves.} (30:44) 


iLt 


iAnd whoever is unthankful, then verily, Allah is Rich, 
Worthy of all praise.} 

He has no need of His servants and He will not be harmed by 
that, even if all the people of the earth were to disbelieve, for 
He has no need of anything or anyone besides Himself. There 


111 At-Tabari 20:135. 
121 At-Tabari 20:134. 
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is no God but He, and we worship none but Him. 

*J& $4 i £2 JU 

J **> '.' •' ,#•> >K\ >*'" ✓✓ v ***** 

cj yAj UAj /Ol 4jJL^ bxJyj 
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433. And when Luqman said to his son when he was advising 
him: “O my son! Join not in worship others with Allah. 
Verily, joining others in worship with Allah is a great Zulm 
(wrong) indeed."} 

434. And We have enjoined on man (to be dutiful and good) to 
his parents. His mother bore him in weakness and hardship 
upon weakness and hardship, and his weaning is in two years - 
give thanks to Me and to your parents. Unto Me is the final 
destination .} 

415. But if they strive with you to make you join in worship 
with Me others that of which you have no knowledge, then obex/ 
them not; but behave with them in the world kitxdly, and follow 
the path of him who turns to Me in repentance and in 
obedience. Then to Me will be your return, and 1 shall tell you 
what you used to do.} 


Luqman’s Advice to His Son 

Allah tells us how Luqman advised his son. His full name was 
Luqman bin ‘Anqa’ bin Sadun, and his son’s name was 
Tharan, according to a saying quoted by As-Suhayli. Allah 
describes him in the best terms, and states that he granted 
him wisdom. Luqman advised his son, the closest and most 
beloved of all people to him, who deserved to be given the best 
of his knowledge. So, Luqman started by advising him to 
worship Allah Alone, and not to associate anything with Him. 
Then he warned him: 

4^ -&J JjJili <C\} 

iVerily, joining others in worship with Allah is a great Zulm 
(wrong) indeed.} 
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meaning, it is the greatest wrong. 

Al-Bukhari recorded that ‘Abdullah said: “When the Ayah 




is those who believe and confuse not their belief with 
Zulm}{6:82) 

was revealed, the Companions of the Messenger of Allah jfe 
were distressed by this, and said, *Who among us does not 
confuse his belief with Zulm?’ The Messenger of Allah gg said: 


^ 44 V 4? Jl ^ ‘iJ'i ^ *!» 

«4:u£ 


«That is not what it means. Have you not heard what Luqman 
said: iO my son! Join not in worship others with Allah. 
Verily, joining others in worship with Allah is a great Zulm 
(wrong) indeed}?*” 

It was recorded by Muslim.' 1 ' 

When Luqman advised his son to worship Allah Alone, he also 
told him to honor his parents. This is like the Ayah, 




iAnd your Lord has decreed that you worship none but Him. 
And tlwt you be dutiful to your parents} (17:23). 


These two things are often mentioned together in the Qur’an. 
Allah says here: 


4c4 & 4-44 


iAnd We have enjoined on man (to be dutiful and good) to his 
parents. His mother bore him in weakness and hardship upon 
weakness and hardship,} 

Mujahid said: “The hardship of bearing the child.”' 2 ' Qatadah 
said: “Exhaustion upon exhaustion.”' 3 ' ‘Ata’ Al-Khurasani 
said: “Weakness upon weakness.” 

i6y\c. 4 )} 


111 FathAl-Bari 8:372 
121 At-Tabari 20:137. 
' 3) At-Tabari 10:137. 
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$and his weaning is in two years ^ means, after he is bom, he is 
breastfed and weaned within two years. This is like the Ayah, 


iThe mothers shall give suck to their children for two whole 
years, for those who desire to complete the term of 
suckling}( 2:233). 

On this basis, Ibn ‘Abbas and other Imams understood that 
the shortest possible period of pregnancy was sue months, 
because Allah says elsewhere: 


iand the bearing of him, and the weaning of him is thirty 
months > (46:15). 

Allah mentions how the mother brings the child up, and how 
she gets tired and suffers stress from staying up with the child 
night and day, to remind the son of her previous kind 
treatment of him. This is like the Ayah, 


iand say: "My Lord! Bestow on them Your mercy as they did 
bring me up when I was young."} (17:24). 

Allah says here: 

3) d I ^} 


igive thanks to Me and to your parents. Unto Me is the final 
destination.} 


means, *1 will reward you most generously for that.’ 


4'» < « ! ■ ' ' iii pie fii Jjji C ^ off} 


iBut if they strive with you to make you join in worship with 
Me others that of which you have no knowledge, then obey 
them not;} 


means, if they try hard to make you follow them in their 
religion, then do not accept that from them, but do not let 
that stop you from behaving with them in the world kindly, i.e. 
treating them with respect. 
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iand follow the path of him who turns to Me in repentance and 
in obedience.} 


means, the believers. 

‘J& c pp % 0 


iThen to Me will be your return, and I shall tell you what you 
used to do.} 


At-Tabarani recorded in Al-'Ishrah that Sa‘d bin Malik said, 
“This Ayah, 


3 SI && 0 


iBut if they strive with you to make you join in worship with 
Me others that of which you have no knowledge, then obey 
them not;} 

was revealed concerning me. I was a man who honored his 
mother, but when I became Muslim, she said: ‘O Sa'd! What is 
this new thing I see you doing? Leave this religion of yours, or 
I will not eat or drink until I die, and people will say: Shame 
on you, for what you have done to me, and they will say that 
you have killed your mother.’ I said, T)o not do that, O 
mother, for I will not give up this religion of mine for 
anything.’ She stayed without eating for one day and one 
night, and she became exhausted; then she stayed for another 
day and night without eating, and she became utterly 
exhausted. When I saw that, I said: ‘O my mother, by Allah, 
even if you had one hundred souls and they were to depart 
one by one, I would not give up this religion of mine for 
anything, so if you want to, eat, and if you want to, do not 
eat.’ So she ate.” 111 


j j3 - d ' j j! £/»u» tj Cxi JLi£* tit ^ Ifrfb 

pS £ J £4 Juki $ l\ ft ^ ot 

tj t/j u^Oi AjL ' if- iii 4 iikL»i U jc 

4 oj JaiaAy i X- l » Ot ijfot (X" 'J Sil 4 Ly* 

Mentioned by Ibn Al-Athir in Usd Al-Ghdbah 2:216. 
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il6. "O my son! If it be (anything) equal to the weight of a 
grain of mustard seed, and though it be in a rock, or in the 
heavens or on the earth, Allah will bring it forth. Verily, Allah 
is Subtle, Well-Aware."} 

417. “O my son! Perform the Salah, enjoin the good, and 
forbid the evil, and bear with patience whatever befalls you. 
Verily, these are some of the important commandments."} 

418. "And turn not your face away from men with pride, nor 
walk in insolence through the earth. Verily, Allah likes not any 
arrogant boaster."} 

419. "And be moderate in your walking, and lower your voice. 
Verily, the harshest of all voices is the braying of the asses."} 

This is useful advice which Allah tells us Luqman gave, so 
that people may follow it and take it as a good example. He 
said: 


Crt JLii* lit o), V' 


40 my son! If it be (anything) equal to the weight of a grain of 
mustard seed,} 

means, if a wrong action or a sin be equal to the size of a 
grain of mustard seed. 

4%S ob> 


4Allah will bring it forth.} means, He will bring it forth on the 
Day of Resurrection, when it is placed in the Scales of justice 
and everyone is rewarded or punished for his actions - if they 
are good, he will be rewarded and if they are bad he will be 
punished. This is like the Ayat 


^ J-i* (t C b) Vi j ' - ' - j f -k lj)' j^fj} 


4And We shall set up Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything} (21:47). 


!*■"* j->* Jl—J -—ifj if- jji J--*} 


4So, whosoever does good equal to the weight of a speck of dust 
shall see it. And whosoever does evil equal to the weight of a 
speck of dust shall see it.} (99:7-8) 
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Even if this tiny thing were to be hidden inside a solid rock or 
anywhere in the heavens and the earth, Allah will bring it forth, 
because nothing is hidden from Him, not even the weight of a 
speck of dust in the heavens or on the earth. Allah says: 

i*j£. Sti St <>\} 

iVerihj, Allah is Subtle, Well-Aware.} meaning, His knowledge is 
subtle, for nothing is hidden from Him, no matter how small, 
subtle and minute. 

iWell-Aioare.} even of the footsteps of an ant in the darkest 
night. 

Then he (Luqman) said: 

>> J 

40 my son! Perform the Sal ah,} meaning, offer the prayer 
properly at the appointed times. 

A£% £ 25 ouPC %¥ 

ienjoin the good, and forbid the evil,} 
meaning, to the best of your ability and strength. 

iand bear with patience whatever befalls you.} 

Luqman knew that whoever enjoins what is good and forbids 
what is evil, will inevitably encounter harm and annoyance 
from people, so he told him to be patient. 

4 Verily, these are some of the important commandments.} 
means, being patient when people cause harm or annoyance is 
one of the most important commandments. 

4And turn not your face aioay from men with pride} 

means, ‘do not turn your face away from people when you 
speak to them or they speak to you, looking down on them in 
an arrogant fashion. Rather be gentle towards them and greet 
them with a cheerful face,’ as it says in the Hadith: 
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Cri 5ljl j i ( _ s ilj jf 

cJjji 14^4 v iuJij 


«... emi (/ it is only by greeting your brother with a cheerful 
countenance. And beware of letting your lower garment trail 
below your ankles, for this is a kind of boasting, and Allah does 
not like boasting.^^ 


jgi\ j %} 


inor zvalk in insolence through the earth.} 

means, ‘do not be boastful, arrogant, proud and stubborn. Do 
not do that, for Allah will hate you.’ So he said: 

$ 44 v & l\} 


4 Verily, Allah likes not any arrogant boaster.} 

meaning, one who shows off and admires himself, feeling that 
he is better than others. And Allah says: 


&ji- J Cf jffi\ j jlc, %} 


4And walk not on the earth with conceit and arrogance. Verily, 
you can neither raid nor penetrate the earth nor can you attain 
a stature like the mountains in height.} (17:37). 

We have already discussed this is detail in the appropriate 
place. 12 * 


The Command to be Moderate in Walking 

4iLL 

AAnd be moderate in your walking,} means, walk in a moderate 
manner, neither slow and lazy nor excessively fast, but be 
moderate, somewhere in between these two extremes. 

A^iy** uj J^xi\j} 

4and lower your voice.} means, do not exaggerate in your 
speaking and do not raise your voice unnecessarily. Allah says: 

*** Abu D&wud 4:345. 

121 See volume five, the Tafsir of Surat Al-Isra’ (17:37) 
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iVerily, the Itarshest of all voices is the braying of the asses.} 

Mujahid and others said, “The most ugly of voices is the voice 
of the donkey, i.e., when a person raises his voice, the 
resulting noise is like the voice of a donkey in its loudness. 
Moreover this is hateful to Allah. Likening a loud voice to that 
of a donkey implies that it is forbidden and extremely 
blameworthy, because the Messenger of Allah jg said: 


is not befitting us to be an evil parable. The person who 
takes back his gift, he is like a dog that vomits and then goes 
back to his vomit. n* 1 ’ 


The Advice of Luqman 


This is very useful advice, which the Qur’an tells us about 
Luqman. Many other proverbs and words of advice were also 
narrated from him, some examples of which we will quote 
below, as basic principles: 

Imam Ahmad recorded that Ibn ‘Umar said, “The Messenger 
of Allah sg said: 


^ * It bj 4)1 jj : ^ jlLl Op 


“Luqman the Wise used to say: when something is entrusted to 
the care of Allah, He protects it.»* 2 * 

It was narrated that As-Sari bin Yahya said: “Luqman said to 
his son: Wisdom puts the poor in the company of kings.’”* 31 
It was also narrated that ‘Awn bin ‘Abdullah said: “Luqman 
said to his son: ‘O my son! When you come to a gathering of 
people, greet them with Salam, then sit at the edge of the 
group, and do not speak until you see that they have finished 
speaking. Then if they remember Allah, join them, but if they 
speak of anything else, then leave them and go to another 
group’.”* 41 

*** Tuhfat Al-Ahivadhi 4:522. 

* 2 ' Atimad 2:87. 

* 3 * Ad-Durr Al-Manthur 5:316. 

* 4 * Az-Zuhd by Ibn Al-Mub&rak 332. 
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^LA^. 

SiWjfe 


* t • ^ /'-' 
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<3 t» Aljl o^ |^/ 
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0*J Irf* ^k 

J!fK jif s_j Jjv o^ o;^^ 

^ H Jx> % > 

U i^jjl £i Jj 'iij {$jCS 

£% C g; ji j# & ^ 

o’Ll^Ji o>^=» j)j1 uu. aJc 

oil £** 

420. See you not f/tof 
A//«/t has subjected for 
you whatsoever is in the 
heavens and whatsoever 
is on the earth, and has 
completed and perfected 
His graces upon you, 
apparent and hidden? 
Yet of mankind is he 
who disputes about Allah 
without knowledge or 
guidance or a Book giv¬ 
ing light!} 

421. And when it is said to them: "Follow that which Allah has sent 
down," they say: "Nay, we shall follow that which we found our 
fathers (following).” Even if Shay tan invites them to the torment of 
the Fire?} 


>>*v/ >s s *^ < ✓ 

j »j£> {^p j>y)i 1 

> it! ,< f> S'*. ' i-' »/ > r»>> 








~f >*>'>~'u'»'\A'" '» 


i> >1 

^ ^ ^ ^>•£ C / / *//- * A/j 

*p ^ ill 0-X*-^} — "=> J l 


Reminder of Blessings 

Here Allah reminds His creation of the blessings He bestows 
upon them in this world and the Hereafter. In the heavens He 
has subjugated for them the stars which give them light 
during the night and during the day, and He has created 
clouds, rain, snow and hail, and made the heavens a canopy 
which covers and protects them. On earth He has created for 
them stability and rivers, trees, crops and fruits; He has 
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completed and perfected His graces upon them, apparent and 
hidden, by sending Messengers, revealing Books and removing 
doubts and excuses. Yet despite all this, not all the people 
believe, and indeed there are those who dispute concerning 
Allah, that is, His Tawhid, and His sending the Messengers. 
Their dispute is without knowledge and they have no sound 
evidence or valid inherited Book. Allah says: 


Y> <4-** Y> Jf Ji* 1 . <4 


4 And among men is he who disputes about Allah, without 
knowledge or guidance, or a Book giving light (from Allah).} 
( 22 : 8 ) 

meaning clear and unambiguous. 


4And when it is said to them} means, to these people who 
dispute about the Oneness of Allah. 

. 4«*>' I* 


i"Folloiv that which Allah has sent down,"} 
means, the pure Divine Laws that He has sent down to His 
Messengers, 

4they say: "Nay, we shall follow that which we found our 
fathers (following)."} 

means, they have no other proof except the fact that they are 
following their forefathers. Allah says: 

Yj ££ iJi Y {j&Q: ££ &} 

4Even though their fathers did not understand anything nor 
were they guided?} (2:170) 

meaning, \vhat do you think, you who take the forefathers’ 
deeds as proof, that they were misguided and you are 
following in their footsteps?’ Allah says: 

4Even if Shaytan invites them to the torment of the Fire?} 
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4We let them enjoy for a little while, $ means, in this world, 


4then in tire end We shall oblige them} means, *We shall cause 
them,’ 

4^-^ ~>'j« 


ito (enter) a great torment.} means, a torment that is terrifying 
and difficult to bear. This is like the Ayah, 


^ *5 


4“Verily, those who invent a lie against Allah, will never be 
successful.” Enjoyment in this world! and then unto Us will be 
their return, then We shall make them taste the severest 
torment because they used to disbelieve.} (10:69-70) 


■j Sr * sai £ Si ju- is jss} 

gw jl SI* ^5 4 C a fj&u 


<(25. And if you ask them: "Who has created the heavens and 
tire earth,” they will certainly say: "Allah.” Say: "All the 
praises and thanks be to Allah!” But most of them know not.} 

426. To Allah belongs wlratsoever is in the heavens and the 
earth. Verily, Allah, He is Al-Glrani, Worthy of all praise.} 


The Idolators admitted that Allah is the Creator 


Allah tells us that these idolators who associated others with 
Him admitted that Allah Alone, with no partner or associate, is 
the Creator of heaven and earth yet they still worshipped 
others besides Him who they recognized were created by Him 
and subjugated to Him. Allah says: 


4k i2I i Si W <£- 2 r££ 


4And if you ask them: "Who has created the heavens and the 
earth," they will certainly say: "Allah." Say: "All the praises 
and thanks be to Allah!"} 

By their admitting that, proof is established against them, 

4'ofs± V $.} 






591 


Surah 31 . Lucjmdn (29 - 30) (Part-21) 


OJLa: U U? 


^ 4 C3 ij> 


^Anrf t/ all the trees on the earth were pens and the sea, with 
seven seas behind it to add to its, yet the Words of Allah would 
not be exhausted.} 


meaning, even if all the trees on earth were made into pens 
and the sea was made into ink, and topped up with seven 
more like it, and they were used to write the Words of Allah 
showing His might, attributes and majesty, the pens would 
break and the ink would run dry, even if more were brought. 
The number seven is used to indicate a large amount, it is not 
to be taken literally or to be understood as referring to the 
seven oceans of the world, as was suggested by those who 
took this idea from Israelite stories, which we neither believe 
nor reject. As Allah says elsewhere: 


Cy j?J JS && Sv J 5$ $ 6 * & $ & 


iSay: "If the sea were ink far the Words of my Lord, surely, 
the sea would be exhausted before the Words of my Lord ivould 
be finished, even if We brought like it far its aid."} (18:109). 

The words 


ilike it} do not mean merely another one, but another like it 
and another and another and another, etc., because there is no 
limit to the signs and Words of Allah. 

!#■ 


iVerily, Allah is All-Mighty, All-Wise.} 

means, He is All-Mighty and has subjugated all things to His 
will, so nothing can prevent what He wills, and none can 
oppose or put back His decision. He is All-Wise in His 
creation, commands, Words, actions, Laws and all His affairs. 



y j&z % £} 


iThe creation of you all and the resurrection of you all are only 
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as a single 
person 

means, His creation 
and resurrection of all 
of mankind on the 
Day of Resurrection 
is, in relation to His 
power, like the 
creation and 
resurrection of a 
single soul; all of this 
is easy for Him. 

0^ it y il 1*^1 LLjJ ^ 

iVerily, His command, 
when He intends a 
thing, is only that He 
says to it, "Be!" - and 
it is!} (36:82) 

iij} 

4And Our 

of an eye.} (54:50). 

This means He only has to command a thing once, and it will 
happen. There is no need for Him to repeat it or confirm it. 

/ . / i'' ti * /i' ^ V 

^*^4/*^* r* ^ 

iBut it will be only a single ZajrahP 1 When behold, they find 
themselves on the surface of the earth alive after their 
death >(79:13) 

2 

iVerily, Allah is All-Hearer, All-Seer.} means, just as He hears 
all that they say, so He also sees all that they do, as if He is 

*** See the Tafstr of Surat As-Saffdt (37:19). 



commandment is but one as the twinkling 
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hearing and seeing a single soul. His power over all of them is 
like His power over a single soul, Allah says: 




iThe creation of you all and the resurrection of you all are only 
as a single person .$> 


(X ^-3 4 

S>I u % &K ji & 3j, 3j£s q dfc ^ $ A xsfk 

4{$^m ji $ M -> « 


429. See i/o» not that Allah merges the night into the day, and 
merges the day into the night, and has subjected the sun and 
the moon, each running its course for a term appointed; and 
that Allah is All-Aware of what you do.$ 

430. That is because Allah, He is the Truth, and that which 
they invoke besides Him is falsehood; and that Allah, He is the 
Most High, the Most Great.$ 


The Might and Power of Allah 

Allah tells us that He 


a eU* 


imerges the night into t\\e day,$ meaning, He takes from the 
night and adds to the day, so that the day becomes longer and 
the night shorter, which is what happens in summer when the 
days are longest; then the day starts to become shorter and the 
night longer, which is what happens in winter. 




iand has subjected the sun and the moon, each running its 
course for a tenn appointed 

It was said that this means, each runs within its set limits, or 
it means until the Day of Resurrection; both meanings are 
correct. The first view is supported by the Hadith of Abu 
Dharr, may Allah be pleased with him, in the Two Sahihs, 
according to which the Messenger of Allah sfe said: 

oik 'J,\ Llf 
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*0 Abu Dharr! Do you know where this sun goes?* I (Abu 
Dharr) said: “Allah and His Messenger know best.” He 
said: 




'‘It goes and prostrates beneath the Throne, then it seeks 
permission from its Lord, and soon it will be said: "Co back 
from whence you came”^ 

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “The sun is like 
flowing water, running in its course in the sky during the day. 
When it sets, it travels in its course beneath the earth until it 
rises in the east.” He said, “The same is true in the case of the 
moon.” Its chain of narration is Sahih. 



ojLi ll> «i( ^fj} 


iand that Allah is All-Aware of what you do.} This is like the 
Ayah, 


iUffi 4 C p. 3 fu 


iKnow you not that Allah knows all that is in the heaven and 
the earth?} (22:70). 


The meaning is that Allah is the Creator Who knows all 
things, as He says: 


iV& t m 4 ' 


ilt is Allah Who has created seven heavens and of the earth the 
like thereof ^ (65:12). 


at oy'l u % ii' at 


4That is because Allah , He is the Truth, and that which they 
invoke besides Him is falsehood 

means, He shows you His Signs so that you may know from 
them that He is the Truth, i.e., He truly exists and is truly 
divine, and that all else besides Him is falsehood. He has no 
need of anything else, but everything else is dependent on 


(i) 


Al-Bukhari no. 4803, Muslim no. 159. 
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Him, because everything in heaven and on earth is created by 
Him and is enslaved by Him; none of them could move even 
an atom’s weight except with His permission. If all the people 
of heaven and earth were to come together to create a fly, they 
would not be able to do so. Allah says: 


4 JlJ' 


4That is because Allah, He is the Truth, and that which they 
invoke besides Hint is falsehood; and that Allah, He is the Most 
High, the Most Great.} 

meaning, He is the Most High and there is none higher than 
Him, and He is the Most Great Who is greater than everything. 
Everything is subjugated and insignificant in comparison to 
Him. 


P M 4 k & pp & 4 isj 2J j p} 

Jl £2 a 3 £ \$> P 0 0 

jjl£ 0- iX Q&i J~k Cy XfOi jS\ 


431. See you not that the ships sail through the sea by Allah's 
grace that He may show you of His signs? Verily, in this are 
signs for every patient, grateful (person).} 

432. And when waves cover them like shades, they invoke 
Allah, making their invocations for Him only. But when He 
brings them safe to land, there are among them those tlmt stop 
in between. And Our Aydt are not denied except by every 
Kliattar Kafur.} 

Allah tells us that He is the One Who has subjugated the sea 
so that ships may sail on it by His command, i.e., by His 
grace and power. For if He did not give the water the strength 
to carry the ships, they would not sail. So he says: 


4that He may show you of His signs} meaning, by His 
power. 

i/fS 0, $1 pS 4 
4 Verify, in this are signs for every patient, grateful.} 
means, every person who bears difficulty with patience and 
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4Kafur} means, one who denies blessings and does not give 
thanks for them, rather he forgets them and does not remem¬ 
ber them. 


^ % ok j&gz » & i> ..Jb 




i33. O mankind! Have Taqwa of your Lord, and fear a Day 
when no father can avail aught for his son, nor a son avail 
aught for his father. Verily, the promise of Allah is true, let not 
then this present life deceive you, nor let the chief deceiver 
deceive you about Allah.} 


The Command to fear Allah and remember the Day of 
Resurrection 

Here Allah warns people about the Day of Resurrection, and 
commands them to fear Him and remember the Day of 
Resurrection when 

i*‘Jj o* jJ'j ^} 

}no father can avail aught for his son,} which means, even if he 
wanted to offer himself as a sacrifice for his son, it would not 
be accepted from him. The same will apply in the case of a son 
who wants to sacrifice himself for his father - it will not be 
accepted from him. Then Allah reminds them once again with 
the words: 

40 k & *} 

ilet not then this present life deceive you,^ 

meaning, do not let your feelings of contentment with this life 
make you forget about the Hereafter. 

4J&X A *} 

inor let the chief deceiver deceive you about Allah.$ 

refers to the Shay tan. This was the view of Ibn ‘Abbas, 
Mujahid, Ad-Dahhak and Qatadah.* 11 The Shay tan makes 

m 


At-Tabari 20:159. 
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promises to them and arouses in them false desires, but there 
is no substance to them, as Allah says: 




4He makes promises to them, and arouses in them false desires; 
and Shay tan's promises are nothing but deceptions .> (4:120). 

Wahb bin Munabbih said: TJzayr, peace be upon him, said: 
“When I saw the misfortune of my people, I felt very sad and 
distressed, and I could not sleep, so I prayed to my Lord and 
fasted, and I called upon Him weeping. There came to me an 
angel and I said to him: Tell me, will the souls of the 
righteous intercede for the wrongdoers, or the fathers for their 
sons?’ He said: ‘On the Day of Resurrection all matters will be 
settled, and Allah’s dominion will be made manifest and no 
exceptions will be made. No one will speak on that Day except 
with the permission of the Most Merciful. No father will answer 
for his son, or any son for his father, or any man for his 
brother, or any servant for his master. No one will care about 
anybody except himself, or feel grief or compassion for anyone 
except himself. Everyone will be worried only about himself. 
No one will be asked about anybody else. Each person will be 
concerned only about himself, weeping for himself and 
carrying his own burden. No one will carry the burden of 
another.’ ” This was recorded by Ibn Abi Hatim. 




,_r*> ly l) b >L«y ■ * * —S jvj icLiJI j|Ie sJCjj <u>i 

P ' * i' ?t A „ k *Ts'. > -- ' 


434. Verily, Allah, ivith Him is the knowledge of the Hour, He 
sends down the rain, and knows that which is in the wombs. 
No person knows what he will earn tomorrow, and no person 
knows in what land he will die. Verily, Allah is All-Knower, 
All-Aware.} 


The Knower of the Unseen is Allah 

These are the keys of the Unseen, whose knowledge Allah 
alone has kept for Himself, and no one else knows them 
unless Allah tells him about them. The knowledge of Svhen the 
Hour will occur* is not known to any Prophet who was sent or 
any angel who is close to Allah. 



Surah 31. Luaman (Ml (Part-21 


599 


iNorte can reveal its time but He} (7:187). 

Similarly, no one but Allah knows when rain will fall, but 
when He issues the commands, the angels who are entrusted 
with the task of bringing rain know about it, as do those 
among His creation whom He wills should know. No one but 
He knows what is in the wombs of what He wants to create, 
but when He decrees whether it is to be male or female, and 
whether it is to be blessed or doomed, the angels who are 
entrusted with that know about it, as do those among His 
creation whom He wills should know. No one knows what he 
will earn tomorrow with regard to this world or the Hereafter. 

0-* ‘-O-*' tj} 

iand no person knows in what land he will die.} 

in his own land or elsewhere, in some other land. No one 
knows this. This Ayah is like the Ayah, 


iAnd with Him are the keys of the Unseen, none knows them 
but He.} (6:59) 


It was reported in the Sunnah that the above five things are 
called the Keys of the Unseen. 

Imam Ahmad recorded that Buraydah said that he heard the 
Messenger of Allah jfe say: 


3 kt -fcj * 3b» V 5-^-* 


V .t A or- . K > 


-f- JLAd 


»There are five things which no one knows except Allah: 
iVerily, Allah, with Him is the knowledge of the Hour, He 
sends down the rain, and knows that which is in the wombs. 
No person knows what he will earn tomorrow, and no person 
knows in what land he will die. Verily, Allah is All-Knower, 
All-Aware.} n* 1 * 


111 Ahmad 5:353. 
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The chain of narrators for this Hadith is Sahxh, although they 
did not recorded it. 


The Hadith of Ibn 'Umar 

Imam Ahmad recorded that Ibn TJmar said, “The Messenger 
of Allah jg said: 


—Jjiiy icliJ' pc /it <u>' 5$ : iiil Sft «—4^11 

£ > >' •? A t> z' *1 i" V , • x •" r b*' , ✓ ^ 

JfJ jj-Ju \jc liU ^Ju tijA-3 Uj 4 ^ yL^j 


“The Keys 0 / the Unseen are five, which no one knows except 
Allah: iVerily, Allah, with Him is the knowledge of the Hour, 

He sends down the rain, and knows that which is in the 
wombs. No person knows what he will earn tomorrow, and no 
person knows in what land he will die. Verily, Allah is All- 
Knower, All-Aivare 

This was recorded only by Al-Bukhari, which he narrated in 
the Book of the Rain Prayer in his Sahih . 121 He also recorded 
it in his Tafsir with a different chain of narrators, stating that 
‘Abdullah bin TJmar said, “The Prophet sg said: 



11 The Keys of the Unseen are five Then he recited: 


$ 4 !»yV' tj U —1^) jeU' pc »JUC oil 


iVerily, Allah, with Him is the knowledge of the Hour, He 
sends down the rain, and knows that which is in the 
wombs .^* 31 

This too was recorded only by Al-Bukhari. 


The Hadith of Abu Hurayrah 

In his Tafsir of this Ayah, Al-Bukhari narrated from Abu 
Hurayrah, may Allah be pleased with him, that the Messenger 
of Allah ^5 was standing before the people one day when a 


111 Ahmad 2 :24. 

121 Fath Al-Bari 2:609. 
131 Fath Al-Bari 8:373. 
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man came to him and said, ‘O Messenger of Allah, what is 
/man?’ He said: 


l/sy'j ‘jjlS -\j jit M 0U//H 


tlman is to believe in Allah, His Angels, His Books, His 
Messengers and in the meeting with Him, and to believe in the 
Resurrection in the Hereafter .» 


He said: ‘O Messenger of Allah, what is Islam?’ He said: 


SlSjJl t hjU Vj <1)1 oli; ji 


a/s/am is to worship Allah Alone and not associate anything in 
worship with Him, to establish regular prayer, to pay the 
obligatory Zakdh, and to fast in Ramadan .» 


He said, ‘O Messenger of Allah, what is Ihsan?’ He said: 

(J Ol<l5 <5)1 JLij ji OLoWlS 


1 fysan is to worship Allalt as if you see Him, and if you do not 
see Him, then He sees you .» 

He said, ‘O Messenger of Allah, when will the Hour come?’ 
He said: 


o.SJj lil ji- iliioL j£j cJJLUI ^ jJUL U» 

je iJU* ^ IuAj’i 015 lip ^ Isiii 1423 i;Vi 

jtic Yxji. <it :Jil j+ZJJu 'j Li- ^ IfUl^if 

0 li JUj 


‘The one who is asked about it does not know more than the 
one who is asking, but 1 will tell you of some of its signs: when 
the servant woman gives birth to her mistress, that is one of its 
signs; wizen the barefoot and naked become leaders of the 
people, that is one of its signs. The timing of the Hour is one of 
the five things which no one knows except Allah: iVerily, 
Allah, with Him is the knowledge of the Hour, He sends dawn 
the rain, and knows that which is in the wombs £» 

Then the man went away, and the Prophet said, 
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a Bring him back to me.» They went to bring him back, but they 
could not find him. He said: 

‘flki J tjfr '•**' 

uThat was Jibril who came to teach the people their religion .& 11 ' 

It was also recorded by Al-Bukhari in the Book of Faith, and 
by Muslim with several chains of narration. 121 We have 
discussed this at the beginning of our commentary on Al- 
Bukhari, where we mentioned at length some Hadfths narrated 
by the Commander of the faithful TJmar bin Al-Khattab. These 
were recorded only by Muslim. 

13 4 A & ^ 

4 and no person knows in what land he will die.} 

Qatadah said, "There are some things which Allah has kept to 
Himself, and they are not known to any angel who is close to 
Him or any Prophet who was sent by Him. 

pi? 61 ^ 

iVerily, Allah, ivith Him is the knowledge of the Hour,} 

no one among mankind knows when the Hour will come, in 
which year or month, or whether it will come at night or 
during the day. 

if Ji&} 

4 He sends down the rain,} and no one knows when rain will 
come, night or day. 

j £ $~?j} 

}and knmvs that which is in the ivombs.} No one knows what is in 
the wombs, male or female, red or black, or what it is. 

4& 'iU JLii tSjjji 

4 No person knows what he will earn tomorrow,} 

whether it will be good or bad. You do not know, O son of 
Adam, when you will die. You might die tomorrow, you might 

111 Fath Al-Bari 8 :373. 

121 Fath Al-Bari 1 :140, Muslim 1 :39. 
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be stricken by calamity tomorrow. 

4 A dgx 

no person knows in wlwt land he will die.} 
means, no person knows where his resting place will be, on 
the land or in the sea, on a plain or in the mountains. 111 It 
says in the Hadith: 

tfcij JuP Jul i\j\ lj|t 

* If Allah wants to take a person's soul in a particular land, He 
will give him a reason to go there J 121 

In Al-Mujam Al-Kabir, Al-Hafiz Abu Al-Qasim At-Tabarani 
recorded that Usamah bin Zayd said, “The Messenger of Allah 
said: 

<0 jIp iil 

«Allah does not will that a person should die in a certain land 
but He gives him a reason to go there .s” 13 * 

This is the end of the Tafsir of Surah Luqman. Praise be to 
Allah, the Lord of the worlds. Sufficient for us is Allah and He 
is the Best Disposer of affairs. 


111 At-Tabari 20:160. 
121 Al-Hakim 1 :42. 

,3) At-Tabarani 1:178. 
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The Tafsir of Surah 
Alif Lam Mim As-Sajdah 
(Chapter - 32) 

Which was revealed in Muir trail 

The Virtues of Surah Alif Lam Mim As-Sajdah 

In the Book of the 
Friday prayer, Al- 
Bukh&ri recorded that 
Abu Hurayrah said, 
“The Prophet used 
to recite in Fajr on 
Fridays: 

iAlif Lam Mim. The 
revelation of...}, As- 
Sajdah, and 

& 

$Has there not been over 
man.. ,}Al-Insan 
(76).This was also 
recorded by Mus- 
lim.' 2 ' 

Imam Ahmad 
recorded that Jabir 
said, “The Prophet jg 
would never sleep 
until he recited: 


S 




i\o 






-i'0 

safci; $ i^s^s &&£&}& 


j4 CJ<^V^LilLa»l I j) ^ 

^ ^ r> > rt / 


m FathAl-BOri 2 :438. 
121 Muslim 2:599. 



606 


Tafsir Ibn Katiiir 

iAlif Lam Mim. The revelation of...}, As-Sajdah, and 

.4 jii $£} 

iBlessed be He in Whose Hand is the dominion} Al-Mulk 
(67).” m 




In the Name of Allah, the Most Gracious, the Most Merciful. 
j* jj P ^ M J 4 /*" 

(4-4 <>i -4 4 (4-^ ^ k>* 44 o; ij*J' 


41. AlifLam Mim.} 

42 . The revelation of the Book in which there is no doubt, is 
from the Lord of all that exists.} 

43. Or say they: "He has fabricated it?” Nay, it is the truth 
from your Lord, so that you may warn a people to whom no 
wamer has come before you, in order that they may be 
guided.} 


The Qur'an is the Book of Allah in which there is no 
Doubt 

We discussed the individual letters at the beginning of Surat 
Al-Baqarah, and there is no need to repeat it here. 

CjS ■$ 

4The revelation of the Book in which there is no doubt,} 
means, there is no doubt whatsoever that it has been revealed 

4from the Lord of all that exists.} Then Allah tells us about the 
idolaters: 

i} 

iOr say they: "He has fabricated it?"}: they say, he has 
fabricated it, i.e., he has made it up by himself. 


m Ahmad 3:340. 
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JV 4 XJ cjt j& cri j*4-^ 1 * £yi jxJ jJjj o? (>«!' ji 


4N«y, if is the truth from your Lord, so that you may warn a 
people to whom no wamer has come before you, in order that 
they may be guided.} 


means, in order that they may follow the truth. 

pSJ U frfii jc ijiJ 'j iL- j CX*. Xi oyH)' jil ijji 
> ufjV' .13? <^4 _^V? jfi (ijciijZc: Vj ci; ^ .<»*£ oj 

»a ' 4 * j[> <_3' j*l^ villi UJ ij_4 vjjl njljLL cX fj J j 


4 



44. Allah it is He Wlw has created the heavens and the earth, 
and all that is between them in six Days. Then He Istawa over 
the Throne. You have none, besides Him, as a protector or an 
intercessor. Will you not then remember?} 

45. He directs the command from the heavens to the earth; then 
it will go up to Him, in one Day, the space whereof is a 
thousand years of your reckoning.} 

46. That is He, the All-Knoiver of the unseen and the seen, the 
All-Mighty, the Most Merciful.} 


Allah is the Creator and Controller of the Universe 

Allah tells us that He is the Creator of all things. He created 
the heavens and earth and all that is between them in six 
days, then He rose over the Throne - we have already 
discussed this matter elsewhere. 11 ’ 

igfr- ij frf Ji J* f&£} 

4You have none, besides Him, as a protector or an intercessor} 
means, only He is the Sovereign Who is in control of all 
affairs, the Creator of all things, the Controller of all things, 
the One Who is able to do all things. There is no Creator 
besides Him, no intercessor except the one to whom He gives 
permission. 

4$£ 

111 See volume four, the Tafsir of Surat Al-A‘raf [7 :54). 
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Tafstr fbn Kathir 


4 Will you not then remember?} - this is addressed to those who 
worship others apart from Him and put their trust in others 
besides Him - exalted and sanctified and glorified be He above 
having any equal, partner, supporter, rival or peer, there is no 
God or Lord except Him. 




4He directs the command from the heavens to the earth; then it 
will go up to Him,} 


means, His command comes down from above the heavens to the 
furthest boundary of the seventh earth. This is like the Ayah, 


4or" ofjfi 




4' &¥ 


4It is Allah Who has created seven heavens and of the earth the 
like thereof. The command descends between them, } (65:12) 


Deeds are raised up to the place of recording above the lowest 
heaven. The distance between heaven and earth is the distance 
of five hundred years traveling, and the thickness of the heaven 
is the distance of five hundred years. Mujahid, Qatadah and Ad- 
Dahhak said, “The distance covered by the angel when he 
descends or ascends is the distance of five hundred years, but 
he covers it in the blink of an eye.” Allah says: 


# $ & iL; 


ijji rejljLA* 


fy. 


4in one Day, the measurement of which is a thousand years of 
your reckoning. That is He, the All-Knower of the unseen and 
the seen,} 


meaning. He is controlling all these affairs. He sees all that His 
servants do, and all their deeds, major and minor, significant 
and insignificant, ascend to Him. He is the Almighty Who has 
subjugated all things to His control, and to Whom everybody 
submits, and He is Most Merciful to His believing servants. He 
is Almighty in His mercy and Most Merciful in His might. This 
is perfection: might combined with mercy and mercy combined 
with might, for He is Merciful without any hint of weakness. 
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Surah 32. AszSajdah (7 - 9) (Part-2!) 

17. Who made everything He has created good and He began 
the creation of man from clay.} 

18. Then He made his offspring from semen of despised water.} 

49. Then He fashioned him in due proportion, and breathed 
into him the soul; and He gave you hearing, sight and the 
sense of deduction. Little is the thanks you give!} 


The Creation of Man in Stages 

Allah tells us that He has created everything well and formed 
everything in a goodly fashion. Malik said, narrating from Zayd 
bin Aslam: 



- 4 \} 


iWho made everything He has created good} 

means, “He created everything well and in a goodly fashion.” 
When Allah mentions the creation of the heavens and the 
earth. He follows that by mentioning the creation of man. 
Allah says: 

o; (S'*- 

iand He began the creation of man from clay.} meaning, He 
created the father of mankind, Adam, from clay. 

ft «>i <3-* i-*- 'j} 

iThen He made his offspring from semen of despised water.} 

means, they reproduce in this fashion, from a Nutfah which 
comes from the loins of men and from between the ribs of 
women. 




iThen He fashioned him in due proportion,} 


means, when He created Adam from clay, He created him and 
gave him shape and made him upright. 




iand breathed into him the soul; and He gave you hearing, 
sight and the sense of deduction.} 


means, reason. 
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Ta/sfr Ibn Kgtlur 




iLittle is the thanks you give!) means, for these strengths with 
which Allah has provided you; the one who is truly blessed is 
the one who uses them to worship and obey his Lord, may He 
be exalted and glorified. 


J* pry (*■* 3i ^ o4 

'h *P' ^ (&& 


<10. Arnf they say: "When we are lost in the earth, shall we 
indeed be created anew?” Nay, but they deny the meeting with 
their Lord!) 

ill. Say: "The angel of death, who is set over you, will take 
your souls. Then you shall be brought to your Lord”) 


Refutation of Those Who think the Resurrection is 
unlikely to happen 

Allah tells us how the idolators thought it unlikely that the 
resurrection would ever come to pass, and how they said: 

ijffii 4 UlLtf 

iWlten we are lost in the earth,) 

meaning, “when our bodies have been scattered and have 
disintegrated and dispersed in the earth,’ 

4s 

ishall we indeed be created anew?) 

means, ‘after that, will we come back again?’ They thought it 
unlikely that this would happen, and in terms of their own 
feeble abilities it is indeed unlikely, but this is not the case 
with regard to the power of the One Who created them from 
nothing, Who when He wills a thing merely says to it, “Be!” 
and it is. Allah says: 

iNay, but they deny the meeting with their Lord!) Then Allah says: 
iSay: "The angel of death, who is set over you, will take your 
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Tafslr Ibn Katiur 


q Qi ;Gj 


4^ \li jjjjf <SUc 


412 . And 1 / you only could see when the criminals shall hang 
their heads before their Lord (saying): "Our Lord! We have 
now seen and heard, so send us back that we will do righteous 
good deeds. Verily, we now believe with certainty."} 

413. And if We had willed, surely We would have given every 
person his guidance, but the Word from Me took effect, that I 
will fill Hell with Jinn and mankind together.} 

414. Then taste because of your forgetting the meeting of this 
Day of yours. Surely, We too will forget you, so taste you the 
abiding torment for what you used to do.} 


The Bad State in which the Idolaters will be on the Day 
of Resurrection 

Allah tells us the state of the idolators on the Day of 
Resurrection and what they will say when they see the 
Resurrection and are standing before Allah - may He be 
glorified - humiliated and brought low, with their heads 
bowed, i.e., in shame. They will say: 

41LLSJ X£} 


iOur Lord! We have now seen and heard,} 
meaning, ‘now we hear what You say and we will obey You.’ 
This is like the Ayah, 

fy jA)j ^ gfi} 


4How clearly will they see and hear, the Day when they will 
appear before Us!} (19:38). 

And they will blame themselves when they enter the Fire, and 
will say: 


4"Had we but listened or used our intelligence, we would not 
have been among the dwellers of the blazing Fire!"} (67:10) 

Similarly, here they are described as saying: 


QAj %} 
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Surah 32. As-Saidah (12 - 14) (Part-22) 

iOur Lord! We have now seen and heard, so send us back > to the 
world, 


ithat we will do righteous good deeds. Verily, we now believe 
with certainty.} 


means, ‘now we are sure and we believe that Your promise is 
true and that the meeting with You is true.’ But the Lord, may 
He be exalted, knows that if He were to send them back to 
this world, they would behave as they did previously, and they 
would reject and disbelieve in the signs of Allah and would go 
against His Messengers, as He says: 


““j 


ilf you could but see when they will be held over the (Hell) 
Fire! They will say: "Would that we were but sent back! Then 
we would not deny the Aydt of our Lord,"} (6: 27) 

And Allah says here: 

4' i ' * Lf^ jf CiY GLi %} 


}And if We had willed, surely We would have given every 
person his guidance,} 

This is like the Ayah, 


4 


<y o* 


S 4j 




iAnd had your Lord willed, those on earth would have 
believed, all of them together} (10:99). 




&&&&& 


ibut the Word from Me took effect, that I will fill Hell with 
Jinn and mankind together.} 

i.e., from both classes, so their abode will be Hell and they will 
have no escape from it and no way out. We seek refuge with 
Allah and in His perfect Words from that. 


jK* sea e* &Z} 


{Then taste because of your forgetting the meeting of this Day 
of yours.} 

means, it will be said to the people of Hell by way of rebuke: 
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Tafsir Ibn Katinr 

‘taste this punishment because you denied it and believed that 
it would never happen; you tried to forget about it and acted 
as if you had forgotten it.’ 

iSurely, I'Ve too will forget you,) means, “We will deal with you as 
if We have forgotten you,’ but nothing escapes Allah’s attention, 
and He makes the punishment fit the crime, as He says; 

4This Day We will forget you as you forgot the meeting of this 
Day of yours) (45:34). 


iso taste you the abiding torment for what you used to do.) 

i.e., because of your disbelief and rejection, as Allah says in 
another Ayah-. 




iNothing cool shall they taste therein, nor any drink. Except 
Hamim, and Ghassdq) until: 

4C& yi j4) 


)No increase shall We give you, except in torment) (78:24- 
30). 


V i^i- i£i==i lj) f foil ( 1 [) 

■' \S" iff »>;■' ^ . > > >> 

l*-y L^Uy by»- tjyu, gpUrJl ot (UWii j 

jilt ll> *!> 2 .Lii iti) $ flSjjoui) 


il5. Only those believe in Our Aydt, who, when they are 
retninded of them, fall down prostrate, and glorify the praises of 
their Lord, and they are not proud.) 

416. Their sides forsake their beds, to iitvoke their Lord in fear 
and hope, and they spend out of ivhat We have bestowed on 
them.) 


417. No person knoios what is kept hidden for them of delights 
of eyes as a reward for what they used to do.) 




Surah 32. As-Saidah (15 -17) (Part-21 


The State of the People of Faith and Their Reward 

Allah states: 

iOnly those believe in Our Aydt,) means, who accept them as 
true, 

i&. & in 1*4=4 b« 'c4'$ 

iwho, when they are reminded of them, fall down prostrate,) 
means, they listen to them and obey them in word and deed. 

iand glorify the praises of their Lord, and they are not proud > 

means, they are not too proud to follow them and submit to 
them, unlike the ignorant among the rebellious disbelievers. 
Allah says: 

f-4*r JjCc 0^ vjiJ' 0^ 

iVerily, those who scom My worship, they will surely enter 
Hell in humiliation!) (40:60). 

Then Allah says: 


iTheir sides forsake their beds,) meaning, they pray the voluntary 
night prayer and forego sleep and resting on a comfortable bed. 
Mujahid and Al-Hasan said that the Ayah 


iTheir sides forsake their beds,) refers to voluntary night 
prayer. 1 * 1 Ad-Dahhak said, “It refers to Salat Al-'Isha’in congrega¬ 
tion and Salat Al-Fajr in congregation. 

!*>*■ ( 4 ?-> '^’'■h) 

ito invoke their Lord in fear and hope,) means, in fear of His 
punishment and in hope of His reward. 

iand they spend out of what We have bestowed on them.) 


At-Tabari 20:180. 
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Tafsir lbn Kathir 


means, they do both obligatory and supererogatory acts of 
worship. Their leader in this world and the Hereafter is the 
Messenger of Allah jg. 

Imam Ahmad recorded that Mu'adh bin Jabal said, “I was 
with the Messenger of Allah jg on a journey one morning, 
walking near him. I said, ‘O Prophet of Allah, tell me of a deed 
that will grant me admittance to Paradise and keep me away 
from Hell.’ He said: 



v; 2.1 2.1 & JU ^ & jJL jtf. 

*■ •tS’jJl 'pJu'j i llli 


c You have asked about something great, and it is easy for the 
one for whom Allah makes it easy. Worship Allah and do not 
associate anything with Him, establish regular prayer, pay 
Zakah, fast Ramadan and perform pilgrimage to the House.* 
Then he said: 


KeJaijI ii-LujJlj t £>• ^ 1 >_J '\fi\ Jjjif 

«JP Jt 


0 Shall I not tell you of the gates of goodness? Fasting is a 
shield, charity wipes out sin, and the prayer of a man in the 
depths of the night.* 


Then he recited: 


iTheir sides forsake their beds,} until he reached 


iopk IX IL %} 

ias a reward for what they used to do.} 

Then he said: 

Gi ifjij xfiyj J*.' y h’J-i v1» 

a Shall I not tell you of the greatest of all things and its pillars 
and pinnacle ?b 

I said, ‘Of course, O Messenger of Allah. 1 He said: 

iS^LSaJl y^S/l 

*The greatest of all things is Islam, its pillars are the prayers 
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Surah 32. As-Sajdah (15 - 17) (Part-21) _ 

and its pinnacle is jihad for the sake of Allah J 
Then he said: 

tShall I not tell you the factor on which all of that depends ?» 

I said, ‘Of course, O Messenger of Allah.’ He took hold of his 
tongue and said, 

<lJu JQp 


«Restrain this .» I said, ‘O Messenger of Allah, will we be 
accountable for what we say?’ He said, 


Ifi- :Jli jf - if* j&' Jt >£» 4^: 

S^ ijV.„ '| Aj 1 — li 


“May your mother be bereft of you, O Mu'adh! Will the people 
be thrown into Hell - (or he said) on their faces - except 
because of what their tongues say?® 1 ' 1 


It was also recorded by At-Tirmidhi, An-Nasa’i and Ibn Majah 
in their Sunans. At-Tirmidhi said, “It is Hasan Sahihu ”* 21 


& oj B J2 pB 


4No person knows what is kept hidden for them of delights of 
eyes) 

means, no one knows the vastness of what Allah has 
concealed for them of everlasting joy in Paradise and delights 
such as no one has ever seen. Because they conceal their good 
deeds, Allah conceals the reward for them, a fitting reward 
which will suit their deeds. Al-Hasan Al-Basri said, “If people 
conceal their good deeds, Allah will conceal for them what no 
eye has seen and what has never crossed the mind of man. It 
was recorded by Ibn Abi Hatim. Al-Bukhari quoted the Ayah: 

& Jt B fit 



4No person knows what is kept hidden for them of delights of 
eyes) 


111 Ahmad 5:231. 

I 2 ' Tuhfat Al-Ahwadhi 7:361, An-Nasa’i in Al-Kubra 6:428, Ibn Majah 
2:i314. 
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Then he recorded that 
Abu Hurayrah, may 
Allah be pleased with 
him, said that the 
Messenger of Allah 
said: 

ojjLei :j r JUL; Jil Jli» 
Cxf ^ ^ o 

Tj Si! ij 

« j^j v—)i Jjie 'fz£- 

*Allah says: "I have 
prepared for My right¬ 
eous servants what no 
eye has seen, no ear has 
heard, and it has never 
crossed the mind of 
man."* 

Abu Hurayrah said: 
“Recite, if you wish: 

0 

|4 

4No person knows 

what is kept hidden for them of delights of eyes .^ 

It was also recorded by Muslim and At-Tirmidhi. At-Tirmidhi 
said, “It is Hasan Sahlh .”* 2 * 

In another version of Al-Bukhari: 


0 nv t&agsarp ^ 

i'i 7 V '^''•1 

i- 

Ji Cr-"] • J “ !b 

C.-il-S, iiil^l' iarvJKr-^l _K'i 


< >tf > >1^* » ^ i fa*' *V» 

0 v< 1 I ^ i *. _ 1 




v> 


l ‘‘and no body has ever even imagined of. All that is reserved, 
besides which, all that you have seen is nothing."* 

It was also reported from Abu Hurayrah, may Allah be 
pleased with him, that the Prophet said: 


111 Path Al-Bari 8:375. 

Muslim 4:2174, Tuhfat Al-Ahwadhi 9:56. 
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v u i j iZci jjc ij v l( >b v jUL' 2>ji jij: 

«>; 3U v'j oif ij ,0(3 ^ 


oWTioeuer enters Paradise, will enjoy a life of luxury and never 
feel deprivation, his clothes will never wear out, his youth will 
never fade. In Paradise there is what no eye has ever seen, no 
ear has ever heard, and has never crossed the mind of man.* 

This was recorded by Muslim.’ 11 


j*tt 'P' iS S d&M. 'i Li-U £ £$ of 

I4£ 4 5*4 tJ? j&f j&Jb |42 $ % ij£ Cj $5 dii 

<i^Oju£o . a * i^jji jLU' *—j'|»+) J-S> Lpj Vh 

/✓ /V) ^ >''*» 4/ . y , \ ^ /Vt //■*/ / > *',♦ //•< . 

Ju o*.j cuj iioV' ^3; 

< *>if " A i^*" <'»1 " 


^28. 2s then he who is a believer like him who is rebellious? 
Not equal are they.} 

419. As for those who believe and do righteous good deeds, for 
them are Gardens of Abode as an entertainment for what they 
used to do.} 

420. And as for those who rebel, their abode will be the Fire, 
every time they wish to get away therefrom, they will be put 
back thereto, and it will be said to them: "Taste you the 
torment of the Fire which you used to deny."} 

421. And verily, I'Ve will make them taste of the near lighter 
torment prior to the greater torment, in order that they may 
return.} 

422. And who does more wrong than he who is reminded of the 
Ayat of his Lord, then turns aside therefrom? Verily, We shall 
exact retribution from the criminals.} 


The Believer and the Rebellious are not equal 

Allah tells us that in His justice and generosity, on the Day of 
Judgement He will not judge those who believed in His signs 
and followed His Messengers, in the same way as He will judge 

I 11 At-Tabari 20:186, Muslim 4:2181. 
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those who rebelled, disobeyed Him and rejected the 
Messengers sent by Allah to them. This is like the Ayat 


ijipj ip\. J ol ol t^S\ Ci$ \ '{i} 


4 


£ it 




✓✓ 


iOr do those who earn evil deeds think that We shall hold them 
equal with those who believe and do righteous good deeds, in 
their present life and after their death? Worst is the judgement 
that they make.} (45:21), 


c&L II J»j? ’A ofjii 4 4 




4%m 


4Shall We treat those who believe and do righteous good deeds 
as corruptors on earth? Or shall We treat those who have 
Taqwd as the wicked?} (38:28) 



iNot equal are the dwellers of the Fire and the dwellers of the 
Paradise...} (59:20). 

Allah says: 

4($&1 v lL .6 6$ J $} 


4Is then he who is a believer like him who is a rebellious? Not 
equal are they.} 

i.e., before Allah on the Day of Resurrection. ‘Ata’ bin Yasar, 
As-SuddI and others mentioned that this was revealed 
concerning ‘Ali bin Abi Tahb and TJqbah bin Abi Mult. m 
Hence Allah has judged between them when He said: 

4*h& \jjj ip: iM ft} 


}As for those who believe and do righteous good deeds,} 

meaning, their hearts believed in the signs of Allah, and they 
did as the signs of Allah dictate, i.e. righteous good deeds. 



$*} 


ifor them are Gardens of Abode} i.e., in which there are dwellings 


IM 


At-Tabari 20:188. 
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Surah 32. As-Saidah (18 - 22) (Part-21) 


and houses and lofty apartments. 


4«s an entertainment ^ means, something to welcome and honor a 
guest, 




ifor what they used to do. And as for those who rebel,} 

means, those who disobeyed Allah, their dwelling place will be 
the Fire, and every time they want to escape from it, they will 
be thrown back in, as Allah says: 

iq bXJ £ u 


iEvery time they seek to get away therefrom, from anguish, 
they will be driven back therein > (22:22). 


Al-Fudayl bin lyad said: “By Allah, their hands will be tied, 
their feet will be chained, the flames will lift them up and the 
angels will strike them. 


4b4\ J3\ '4 4)} 


iand it will be said to them: "Taste you the torment of the Fire 
which you used to deny."}” 

means, this will be said to them by way of rebuke and 
chastisement. 



iAnd verily, We will make them taste of the near lighter 
torment prior to the greater torment,} 


Ibn ‘Abbas said, “The near torment means diseases and 
problems in this world, and the things that happen to its 
people as a test from Allah to His servants so that they will 
repent to Him.”* 1 * Something similar was also narrated from 
Ubayy bin Ka*b, Abu Al-‘Aliyah, Al-Hasan, Ibrahim An-Nakhal, 
Ad-Dahhak, ‘Alqamah, ‘Atiyah, Mujahid, Qatadah, ‘Abd Al- 
Karfm Al-Jazari and Khusayf. 12 * 



‘tiJ 


m At-Tabari 20:189. 

121 At-Tabari 20:189, 190. 
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Surah 32. As-Saidah (23 - 25) (Part-21) 


narrated that Abu Al-‘Aliyah Ar-Riyahi said, “The cousin of 
your Prophet, meaning Ibn ‘Abbas, told me that the Messenger 
of Allah igs said: 

S Cy. Is**y* ls ! S 

ij\ hs.y* "bj if —* 


•jU-oji j j&i 63U uau o,ijj 


K\ 

1 Jj 10^> 


- > .1- - 
') i 


«Ou (he nig/jf of Isra', I saw Musa bin ‘Imran, a tall, brown¬ 
skinned man with airly hair, looking like the men of Shanu'ah; 
and I saw 'Isa, a man of medium stature and ruddy white skin, 
and with lank hair. And I saw Malik the Keeper of Hell, and 
the Dajjal .» 

Among the signs which Allah showed him were: 


<$So, be not you in doubt of meeting him.} i.e., he saw Musa and 
met with him on the Night of /srd'.”* 1 ’ 

if&Z} 


4And We made it} means, *the Book which We gave to him,’ 




}a guide to the Children of Israel.} This is similar to what Allah 
says in Surat Al-Isra’: 




iAnd We gave Musa the Scripture and made it a guidance for 
the Children of Israel (saying): “Take none other than Me as 
Trustee."} (17:2) 


c&b \j&-j Cj i'4 fa azz} 


4And We made from among them, leaders, giving guidance 
under Our command, when they were patient and used to 
believe with certainty in Our Ay at.} 

means, because they were patient in adhering to the 
commands of Allah and avoiding what He prohibited, and they 


m 


At-Tabari 20:194. 
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believed in His Messengers and followed what they brought, 
there were among them leaders who guided others to the truth 
by the command of Allah, calling for goodness, enjoining what 
is right and forbidding what is wrong. Then when they 
changed [the Words of Allah], twisting and distorting them, 
they lost that position and their hearts became hard. They 
change the words from their places, so they do no righteous 
deeds and have no correct beliefs. Allah says: 


iAnd We made from among them (Children of Israel), leaders, 
giving guidance under Our command, when they were patient} 

Qatadah and Sufyan said: “When they patiently shunned the 
temptations of this world.” This was also the view of Al-Hasan 
bin Salih. Sufyan said, “This is how these people were. A man 
cannot be an example to be followed unless he shuns the 
temptation of this world.” Allah says: 


£ pass £is 33 




(*■£*’»> l? . 


4And indeed We gave the Children of Israel the Scripture, and 
the understanding of the Scripture and its laws, and the 
prophethood; and provided them with good things, and 
preferred them above the nations. And We gave them clear 
proofs in matters.} (45:16-17). 

And He says here: 




4 Verily, your Lord will judge between them on the Day of 
Resurrection, concerning that wherein they used to differ.} 

meaning, with regard to beliefs and actions. 


(iU'i tj Zj j if. ilt J-t? 

& .* $\ sEJ Sp 61 l£ $ $3 


426. /s it not a guidance for them: how many generations We 
have destroyed before them in whose dwellings they do walk 
about? Verily, therein indeed are signs. Would they not then 
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Surah 32. As-Saidah (26 - 27) (Part-21) 
listen?} 

427. Have they not seen how We drive water to the dry land 
that has no vegetation, and therewith bring forth crops 
providing food for their cattle and themselves? Will they not 
then see?4 


Learning the Lessons of the Past 


Allah says: will these people who deny the Messengers not 
learn from the nations who came before them, whom Allah 
destroyed for their rejection of His Messengers and their 
opposition to what the Messengers brought them of the 
straight path? No trace is left of them whatsoever. 


r * 5 




4Can you find a single one of them or hear even a whisper of 
them?} (19:98). Allah says: 



4 


4in whose dwellings they do walk about} meaning, these 
disbelievers walk about in the places where those disbelievers 
used to live, but they do not see any of those who used to live 
there, for they have gone - 


4-As if they had never lived there} (11:68) 
This is like the Ayat 



4These are their houses in utter ruin, for they did wrong} 
(27:52). 




4And many a township did We destroy while they were given 
to wrongdoing, so that it lie in ruins, and (many) a deserted 
well and lofty castle! Have they not traveled through the land} 
until: 
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{but it is the hearts which are in the breasts that grow blind.} 
(22:45-46) 

Allah says here: 

{^S tiU'i 4 


{Verily, therein indeed are signs.} meaning, in the fact that these 
people are gone and have been destroyed, and in what 
happened to them because they disbelieved the Messengers, 
and how those who believed in them were saved, there are 
many signs, proofs and important lessons. 



{Would they not then listen?} means, to the stories of those who 
came before and what happened to them. 


The Revival of the Earth with Water is Proof of the 
Resurrection to come 


(Jjii i xs pj\} 

{Have they not seen how We drive water to the dry land} 

Here Allah explains His kindness and goodness towards them 
by His sending water to them, whether from the sky or from 
water flowing through the land, water carried by rivers down 
from the mountains to the lands that need it at particular 
times. Allah says: 


4 to the dry land$ which means the land where nothing grows, as 
in the Ayah, 

<&■ £ SjUj 


{And verily, We shall make all that is on it a bare dry soil.} 
(18:8) 


i.e., barren land where nothing grows. Allah says here: 

5 £$ ~ 4 j> u & a & $} 


{Have they not seen how We drive water to the dry land that 
has no vegetation, and therewith bring forth crops providing 
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food for their cattle and themselves? Will they not then see?} 
This is like the Ayah, 

£K c a:* 24 

iThen let man look at his food: We pour forth water in 
abundance.} (80:24-25). 

Allah says here: 


iWill they not then see?} 


S22T & *3 g® $ Ji ft- »l £3 


<(26. They say: "When will this Fath be, if you are telling the 
truth?"} 

429. Say: "On the Day ofAl-Fath, no profit will it be to those 
who disbelieve if they (then) believe! Nor will they be granted a 
respite."} 

430. So turn aside from them and await, verily, they (too) are 
awaiting.} 


How the Disbelievers sought to hasten on the 
Punishment, and what happened to Them 

Allah tells us how the disbelievers sought to hasten on the 
punishment, and to bring the wrath and vengeance of Allah 
upon themselves, because they thought this punishment 
would never happen, and because of their disbelief and 
stubbornness. 

’i* <£• <£>)&} 

4They say: “When will this Path be..."} meaning, “when will you 
prevail over us, O Muhammad, since you claim that there will 
be a time when you will gain the upper hand over us and take 
your revenge on us, so when will that happen? All we see of 
you and your companions is that you are hiding, afraid and 
humiliated.’ Allah says: 

4Say: "On the Day of Al-Fath..."} meaning, *when the wrath 
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and punishment of Allah befall you, in this world and the next,’ 



ino profit will it be to those who disbelieve if they (then) 
believe! Nor will they be granted a respite.} 

This is like the Ayah, 


feWf G* *£$ r&i a} 


iThen when their Messengers came to them with clear proofs, 
they were glad with that which they had of the knowledge...} 
(40:83-85) 


Those who claim that this refers to the conquest of Makkah go 
too far, and have made a grievous mistake, for on the day of 
the conquest of Makkah, the Messenger of Allah jg accepted 
the Islam of the freed Makkan prisoners-of-war, who 
numbered nearly two thousand. If what was meant by this 
Ayah was the conquest of Makkah, he would not have 
accepted their Isl&m, because Allah says: 



iSay: "On the Day ofAl-Fath, no profit will it be to those who 
disbelieve if they (then) believe! Nor will they be granted a 
respite."} 

What is meant by Al-Fath here is Judgement, as in the Ayat. 




i[Niih said:] So Aftah (judge) between me and them} 
(26:118). and: 




iSay: "Our Lord will assemble us all together, then He will 
judge between us with truth"} (34:26). 


•v'ij ]fc~Cl^j} 


iAnd they sought judgement and every obstinate, arrogant 
dictator was brought to a complete loss and destruction.} 
(14:15) 


^although aforetime they had invoked Allah to pass judgement 



over those who disbelieved} (2:89) 

21 Jii 

ilf you ask far a judgement, now has the judgement come unto 
you} (8:19). 

Then Allah says: 

4 So ft/ra aside from them and await, verily, they (too) are 
awaiting.} 

meaning, ‘turn away from these idolators, and convey that 
which has been revealed to you from your Lord.’ This is like 
the Ayah, 

iFollow what has been revealed to you from your Lord, there is 
no God but Him.} (6:106) 

'Wait until Allah fulfills that which He has promised you, and 
grants you victory over those who oppose you, for He never 
breaks His promise.’ 

4 verily, they (too) are awaiting.} means, *you are waiting, and 
they are waiting and plotting against you,’ 

jfy 

40r do they say: "A poet! We await far him some calamity by 
time!"} (52:30). 


“You will see the consequences of your patience towards them, 
and the fulfillment of the promise of your Lord in your victory 
over them, and they will see the consequences of their wait for 
something bad to befall you and your Companions, in that 
Allah’s punishment will come upon them.' Sufficient unto us is 
Allah, and He is the Best Disposer of affairs. 

This is the end of the Tafsir of Surat As-Sajdah. 
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The Tafslr of Surat Al-Ahzab 
(Chapter - 33) 


Which was revealed in Al-Madinah 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

ill [) 

£jifj ^CCm 

■'2-i iy, Zt~y. I* 

OjLi-w Uji cf& Hi' 

if sir * tf / // •{ /'/ 

*»>v &=) i> J^=yi> 

41. O Prophet! Have 
Taqwa of Allah, and 
obey not the disbelievers 
and the hypocrites. Ve¬ 
rily, Allah is Ever All- 
Knower, All-Wise.} 

42. And follow that 
which is revealed to you 
from your Lord. Verily, 
Allah is Well-Acquainted 
with what you do.} 

43. And put your trust in Allah, and sufficient is Allah as a 
Trustee.} 
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The Command to defy the Disbelievers and Hypocrites 
by following the Revelation of Allah and putting One’s 
Trust in Him 

Here Allah points out something lower by referring to something 
higher. When He commands His servant and Messenger to do 
this, He is also commanding those who are lower than him, and 
the command is addressed to them more so. Talq bin Habib 
said: u Taqw& means obeying Allah in the light of the guidance of 
Allah and in hope of earning the reward of Allah, and refraining 
from disobeying Allah in the light of the guidance of Allah and 
fearing the punishment of Allah.” 

[) Jy&i 'f "Jj} 

iand obey not the disbelievers and the hypocrites.} 

means, do not listen to what they say and do not consult 
them. 

\lje- ii>\ j\} 

i Verily, Allah is Ever All-Knower, All-Wise} 

means, He is more deserving of your following His 
commandments and obeying Him, for He knows the 
consequences of all things and is Wise in all that He says and 
does. Allah says: 



4And follow that which is revealed to you from your Lord.} 
meaning, of the Qur’an and Sunnah. 

<££2 LL & dJi} 

^Verily, Allah is Well-Acquainted with what you do.} 

means, nothing at all is hidden from Him, and put your trust 
in Allah, i.e., in all your affairs and situations. 

iand sufficient is Allah as a Waldl.} means, sufficient is He as a 
Trustee for the one who puts his trust in Him and turns to 
Him. 
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^ % 33 ^ $$ JsGj £; £ 

iff i^lu p3 L)^ -U£ -k-ji >k |HjjvY 

&Z ft 0^3 i; j£5; .4. Jii5 U ££ JiJ 

4©CU5 


44. Allah has not made for any man two hearts inside his body. 
Neither Iws He made your wives whom you declare to be like 
your mothers' backs, your real mothers nor has He made your 
adopted sons your real sons. Tlwt is but your saying with your 
mouths. But Allah says the truth, and He guides to the way.) 

45. Call them by their fathers, that is more just with Allah. 
But if you know not their father's, your brothers in faith and 
Mawaltkum (your freed servants). And there is no sin on you 
concerning tlwt in which you made a mistake, except in regard 
to wfwt your hearts deliberately intend. And Allah is Ever Oft- 
Forgiving, Most Merciful.) 


Abolition of Adoption 


Before Allah discusses ideas and theoretical matters. He gives 
tangible examples: one man cannot have two hearts in his 
body, and a man’s wife does not become his mother if he says 
the words of Zihar to her: “You are to me like the back of my 
mother." By the same token, an adopted child does not 
become the son of the man who adopts him and calls him his 
son. Allah says: 


or* 




• rt U LL. I jU V. 



iAllah has not made for any man two hearts inside his body. 
Neither has He made your wives whom you declare to be like 
your mothers' backs, your real mothers...) 

This is like the Ayah: 




iThey cannot be their mothers. None can be their mothers 
except those who gave them birth) (58:2). 


ip *? 3£ %) 
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inor has He made your adopted sons your real sons.} 

This was revealed concerning Zayd bin Harithah, may Allah be 
pleased with him, the freed servant of the Prophet $g§. The 
Prophet jg had adopted him before prophethood, and he was 
known as Zayd bin Muhammad. Allah wanted to put an end 
to this naming and attribution, as He said: 


inor has He made your adopted sons your real sons.} 
This is similar to the Ayah later in this Surah: 


iMuhammad is not the father of any of your men, but he is the 
Messenger of Allah and the last (end) of the Prophets. And 
Allah is Ever All-Aware of everything.} (33:40). 

And Allah says here: 

iThat is but your saying with your mouths.} meaning, “your 
adoption of him is just words, and it does not mean that he is 
really your son,’ for he was created from the loins of another 
man, and a child cannot have two fathers just as a man cannot 
have two hearts in one body. 

is£& Jij jji *&} 
iBut Allah says the truth, and He guides to the way.} 

Said bin Jubayr said: 


iBut Allah says the truth,} means, justice. Qatadah said: 

iSdgzti Jo} 

iand He guides to the way} means, the straight path. 

Imam Ahmad said that Hasan told them that Zuhayr told 
them from Qabtis, meaning Ibn Abi Zibyan, that his father 
told him: “I said to Ibn ‘Abbas, ‘Do you know the Ayah, 

i‘i£r 4 o5 p, &} 
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4 Allah has not made for any man two hearts inside his body 

What does this mean?’ He said that the Messenger of Allah jg 
stood up one day to pray, and he trembled. The hypocrites 
who were praying with him said, T>o you not see that he has 
two hearts, one heart with you and another with them?’ Then 
Allah revealed the words: 

J iiif j*u«. 

iAllah has not made for any man two hearts inside his 
body.}’ 

This was also narrated by At-Tirmidhi, who said, “It is a 
Hasan Hadith ”J 2 * It was also narrated by Ibn Jarir and Ibn 
Abi Hatim from the Hadith of Zuhayr.* 3 * 

An Adopted Child should be named after His Real Father 

4Call than (adopted sons) by their fathers, that is more just 
with Allah.} 

This is a command which abrogates the state of affairs that 
existed at the beginning of Islam, when it was permitted to call 
adopted sons after the man who adopted them. Then Allah 
commanded that they should be given back the names of their 
real fathers, and states that this was more fair and just. Al- 
Bukhari (may Allah have mercy on him) narrated that 
‘Abdullah bin TJmar said: “Zayd bin Harithah, may Allah be 
pleased with him, the freed servant of the Messenger of Allah 
was always called Zayd bin Muhammad, until (the words of 
the) Qur’an were revealed: 

4 %f £* ^ 

iCall than (adopted sons) by (the names of) their fathers, that 
is more just with Allah. 

111 Ahmad 1:267. 

Tuhfat Al-Ahwadhi 9:58. 

131 Ahmad, no. 2410 and At-Tabari 20:204. Most of the scholars of 
Hadith consider the chain of narrators for this text to be defective. 

141 Fath Al-Bari 8 :377. 
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As for calling a person “son” as an expression of honor and 
endearment, this is not what is forbidden in this Ayah, as is 
indicated by the report recorded by Imam Ahmad and the 
Sunan compilers — apart from At-Tirmidhi - from Ibn ‘Abbas, 
may Allah be pleased with him, who said: “We young boys of 
Banu ‘Abd Al-Muttalib came to the Messenger of Allah s& at 
the Jamarat, he slapped us on the thigh and said, 

Jj- i y) v [££{]» 

«0 mu sons, do not stone the Jamarah until the sun has 
risen, n* 11 

This was during the Farewell Pilgrimage in 10 AH. 


{Call them by their fathers.$ This is concerning Zayd bin 
Harithah, may Allah be pleased with him. He was killed in 8 AH 
at the battle of Mu’tah. In Sahih Muslim it is reported that Anas 
bin Malik, may Allah be pleased with him, said: “The Messenger 
of Allah M said: 


«0 my son.*”* 2 ’ It was also reported by Abu Dawud and At- 
Tirmidhi. 131 




iBut if you know not their father's then they are your brothers 
in the religion and Mawaltkum (your freed servants ).> 

Here Allah commands that adopted sons should be given back 
their fathers’ names, if they are known; if they are not known, 
then they should be called brothers in faith or freed servants, 
to compensate for not knowing what their real lineage is. 

When the Messenger of Allah $£ left Makkah after performing 
his ‘Umrat Al-Qada’, 141 the daughter of Hamzah, may Allah 


111 Ahmad 1:234, Abu Dawud 2:480, An-Nasal 5:271, Ibn Majah 
2:1007 

I 2 * Muslim 3:1693. 

,3) Abu Dawud 5:247, Tuhfat Al-Ahwadhi 8:120. 

I 4 ' This was the *Umrah performed by the Prophet in the year 
following Al-Hudaybiyah (6 H) when he had been prevented from 
performing ‘Umrah as he had intended. 
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be pleased with her, started following him, calling, “O uncle, O 
uncle!” ‘Ali took her and said to Fatimah, may Allah be 
pleased with her, “Take care of your uncle’s daughter,” so she 
picked her up. ‘Ali, Zayd and Jafar - may Allah be pleased 
with them - disputed over of which of them was going to take 
care of her, and each of them gave his reasons. ‘Ali said, “I 
have more right, because she is the daughter of my paternal 
uncle.” Zayd said, “She is the daughter of my brother.” Jafar 
bin Abi jalib said: “She is the daughter of my paternal uncle 
and I am married to her maternal aunt - meaning Asma’ bint 
‘Umays.” The Prophet 55 ruled that she should stay with her 
maternal aunt, and said: 

•j$l JJjlL £uj|» 

« 77 ie maternal aunt has the same stahis as the mother .* 


He said to ‘Ali, may Allah be pleased with him, 

« Yok belong to me and I belong to youj 
He jg said to Jafar, may Allah be pleased with him, 

11 You resemble me both in your looks and in your attitude .» 
And he jg said to Zayd, may Allah be pleased with him, 


«Yom are our brother and our freed servant 

This Hadith contains a number of rulings, the most important 
of which is that the Prophet ruled according to the truth, 
and that he sought to appease all the disputing parties. His 
saying to Zayd, may Allah be pleased with him, 

U y>- \ ojf® 


“ You are our brother and our freed servant. « is as Allah says in 
this Ayah: 

m 


Fath Al-Bari 7 :570. 
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iyour brothers in faith and your freed servants.$ 

Then Allah says: 

i. h Li ££. £«£ 

4And there is no sin on you concerning that in which you 
made a mistake,} 

meaning, if you call one of them after someone who is not in 
fact his father, by mistake, after trying your best to find out 
his parentage, then Allah will not attach any sin to this 
mistake. This is like the Ayah in which Allah commands His 
servants to say: t 

oi Li.# y Cj} 


iOur Lord! Punish us not if we forget or fall into error} 
(2:286). 

It was reported in Sahih Muslim that the Messenger of Allah jg 

said: : 

flcJLo JiS : J-oil JlS* 

uAllah says, "Certainly I did (so).”" 111 

In Sahih Al-Bukhari, it was recorded that ‘Amr bin A1 -‘As, may 
Allah be pleased with him, said: “The Messenger of Allah jg 
said: 

-^*1 L>-U VgT>-l jlj . p^l>JI Ijl* 

«// the judge makes Ijtihdd and reaches the right decision, he 
will have two rewards; if he makes Ijtihad and reaches the 
wrong decision, he will have one reward .» |2) 

In another Hadith: 

oiitlii; IkiJi J?\ ji- juJ ii !>!» 

tAUdh will forgive my Ummah for mistakes, forgetfulness and 
what they are forced to do.® 131 
And Allah says here: 

&L iif ^ Li S$> 


I 1 ' Muslim 1:116. 

^ Fath Al-Bari 13:330. Ijtihdd means “struggles. 
^ Tuhfat Al-Ahwadhi 1:659. 




iAnd there is no sin on you concerning that in which you 
made a mistake, except in regard to what your hearts 
deliberately intend. And Allah is Ever Oft-Forgiving, Most 
Merciful.} 

meaning, the sin is on the person who deliberately does 
something wrong, as Allah says elsewhere: 

-j p St p 


iAllah will not call you to account for that which is 
unintentional in your oaths} (2:225). 

Imam Ahmad narrated from Ibn ‘Abbas that ‘Umar said: “Allah 
sent Muhammad jg with the Truth and revealed to him the 
Book. One of the things that was revealed in it was the Ayah 
of stoning, so the Messenger of Allah stoned [adulterers] 
and we stoned [them] after he died.” Then he said, “We also 
used to recite, ‘Do not attribute yourselves to anyone other 
than your fathers, for this is disbelief, to attribute yourselves 
to anyone other than your fathers.’” The Messenger of Allah 5 g| 
said: 


cjiii p i'f u# p pA P 


-P iSp U5 Jpfa.j 


«Do not exaggerate in praising me as ‘Isa bin Maryam was 
praised upon him be peace and blessings. I am just a servant of 
Allah. Say, "He is His servant and Messenger 

Or Ma'mar may have said: 

o>l 

«As the Christians praised the son of Maryam .» ,l) 

This was also narrated in another Hadxth : 


h 2 . * . ; . * »V t ol*l ' P’ _ —Ui A : yiS A 


iThree things that people do are parts of disbelief: slandering a 
person’s lineage, wailing over the dead and seeking rain by the 
stars. n |21 


I 1 ’ Ahmad 1:47. 

Muslim No. 934, Ahmad 5:342 
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46. The Prophet is closer to the believers than themselves, and 
his wives are their mothers. And blood relations among each 
other have closer personal ties in the decree of Allah than the 
believers and the Muhajirln, except that you do kindness to 
those brothers. This has been written in the Book.} 


Loyalty to the Prophet and his wives are Mothers of 
the Believers 


Allah tells us how His Messenger jg is merciful and sincere 
towards his Ummah, and how he is closer to them than they 
are to themselves. His judgement or ruling takes precedence 
over their own choices for themselves, as Allah says: 


r i - M tj (A—£ 





4But no, by your Lord, they can have no faith, until they make 
you judge in all disputes between them, and find in themselves 
no resistance against your decisions, and accept with full 
submission.} (4:65) 


In the Sabuh it says: 

<Jl ij 3 # 6\ 'oJ\ 








«By the One in Whose Hand is my soul, none of you truly 
believes until I am dearer to him than his own self, his wealth, 
his children and all the people .» |11 

It was also reported in the Sahih that Umar, may Allah be 
pleased with him, said: “O Messenger of Allah, by Allah, you 
are dearer to me than everything except myself.” He jg said, 

ja idj Vj& u 


m 


Fath Al-Bari 1:75. 
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“No, O 'Umar, not until I am dearer to you than yourself.* 

TJmar said: “O Messenger of Allah, by Allah, now you are 
dearer to me than everything, even myself.” He jg said, 


"Now, O ‘Umar [you have got it right].d 1 * 
Allah says in this Ayah : 




iThe Prophet is closer to the believers than themselves ,> 

Concerning this Ayah, Al-Bukhari narrated from Abu 
Hurayrah, may Allah be pleased with him, that the Prophet jg 
said: 


k bj?' #11 J ft Jj' % p's hi 

in& it & 


*There is no believer except I am the closest of all people to him 
in this world and in the Hereafter. Recite, if you wish: iThe 
Prophet is closer to the believers than themselves.^ 


uu 


Jd\ ft by .\y\s ’j* lip- lip VU by ^ u:G 




If any believer leaves behind any wealth, let his own relatives 
inherit it, but if he leaves behind any debt or orphans, bring 
them to me and I will take care of them.* 

This was recorded only by Al-Bukhari, and he also recorded it 
in the Book of Loans. 121 




iand his wives are their mothers means, they are unlawful for 
marriage. In terms of honor, respect and veneration, it is not 
permissible for them to be alone with them, and the prohibition 
of marriage to them does not extend to their daughters and 
sisters, according to scholarly consensus. 








& !&► 


111 Fath Al-Bari 11:532. 

121 Fath Al-Bari 8:376, 5:75. 
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iAnd blood relations 
among each other have 
closer personal ties in 
tl\e decree of Allali than 
the believers and the 
MuhajirTn 

This is an abrogation 
of the rule that 
existed previously, 
whereby they could 
inherit from one 
another by virtue of 
the oath of 
brotherhood among 
them. Ibn ‘Abbas and 
others said: “A 
Muhajir would inherit 
from an Ansari even 
though they were not 
related by blood, 
because of the 
brotherhood 
established between 
them by the 
Messenger of Allah 
Sg .”* 11 

This was also stated by Said bin Jubayr and others among 
scholars of the earlier and later generations. 

zJi L f*-* J 

iexcept that you do kindness to those brothers 

means, the idea of inheriting from one another has gone, but 
there remains the duty to offer support and kindness, to 
uphold ties of brotherhood and to offer good advice. 

iThis has been written in the Book.} This ruling, which is that 
those who are blood relatives have closer personal ties to one 


^ ^ ^ > s ^ *■ ^ 

pr 'jb 
»'**, / >> A. >♦ 


Al-Bukhari nos. 2292, 4580, 6747. 
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another, is a ruling which Allah has decreed and which is 
written in the First Book which cannot be altered or changed. 
This is the view of Mujahid and others. (This is the case) even 
though Allah legislated something different at certain times, 
and there is wisdom behind this, for He knew that this would 
be abrogated and the original ruling that was instituted an 
eternity ago would prevail, and this is His universal and 
legislative decree. And Allah knows best. 


J-*) &SJ I YJ (*i^* Si kjj 


47. And when We took from the Prophets their covenant, and 
from you, and from Niih, Ibrahim, Musa, and ‘Isa son of 
Maryam. We took from them a strong covenant .> 

48. That He may ask the truthful about their truth. And He 
has prepared for the disbelievers a painful torment 


The Covenant of the Prophets 


Allah tells us about the five Mighty Messengers with strong 
resolve and the other Prophets, how He took a covenant from 
them to establish the religion of Allah and convey His 
Message, and to cooperate and support one another, as Allah 
says: 


3j“y (*£=•» V oi u S~?, 
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4 And when Allah took the covenant of the Prophets, saying: 

“Take whatever I gave you from the Book and Hikmah, and 
afterwards there will come to you a Messenger confirming what 
is with you; you must, then, believe in him and help him.” 
Allah said: ‘‘Do you agree, and will you take up My 
covenant?" They said: “We agree." He said: "Then bear 
witness; and I am with you among the witnesses (3:81) 

This covenant was taken from them after their missions 
started. Elsewhere in the Qur’an, Allah mentions five by name, 
and these are the Mighty Messengers with strong resolve. They 
are also mentioned by name in this Ayah and in the Ayah: 
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iHe (Allah) has ordained far you the same religion which He 
ordained far NQh, and that which We have revealed to you, and 
that which We ordained far Ibrahim, Musa and 'Isa saying you 
should establish religion and make no divisions in it.} (42:13) 
This is the covenant which Allah took from them, as He says: 


4 '(£> $ <5*5*5 r+^, ^ *0 


4 And when We took from the Prophets their covenant, and 
from you, and from Niih, Ibrahim, MQsa, and 'Isa son of 
Maryam.} 

This Ayah begins with the last Prophet, as a token of respect, 
may the blessings of Allah be upon him, then the names of 
the other Prophets are given in order, may the blessings of 
Allah be upon them. 

Ibn ‘Abbas said: "The strong covenant is Al-'Ahd (the 
covenant).* 11 


iThat He may ask the truthful about their truth.} 

Mujahid said: “This refers to, those who convey the Message 
from the Messengers. ”* 21 


4 And He has prepared far the disbelievers} i.e., among then- 
nations, 


iQ) <&} 


4 a painful torment.} i.e., agonizing. 

We bear witness that the Messengers did indeed convey the 
Message of their Lord and advised their nations, and that they 
clearly showed them the truth in which there is no confusion, 
doubt or ambiguity, even though they were rejected by the 
ignorant, stubborn and rebellious wrongdoers. What the 


111 At-Tabari 20:213. 
121 Al-Tabari 20:214. 


646 


Tafslr Ibn Kattur 


Messengers brought is the truth, and whoever opposes them is 
misguided. As the people of Paradise will say: 



ilndeed, the Messengers of our Lord did come with the truth.} 
(7:43) 


p 5 fix. ii & $ ^ $a \p: 'J\ 
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i9. O you who believe! Remember Allah's favor to you, when 
there came against you hosts, and We sent against them a wind 
and forces that you saw not. And Allah is Ever All-Seer of 
what you do.} 

420. When they came upon you from above you and from below 
you, and when the eyes grew wild and the hearts reached to the 
throats, and you were harboring doubts about Allah.} 


The Campaign of the Confederates ( Al-Ahzab ) 

Allah tells us of the blessings and favors He bestowed upon 
His believing servants when He diverted their enemies and 
defeated them in the year when they gathered together and 
plotted. That was the year of Al-Khandaq, in Shawwal of the 
year 5 AH according to the well-known correct view. Musa bin 
TJqbah and others said that it was in the year 4 AH. The 
reason why the Confederates came was that a group of the 
leaders of the Jews of Banu Nadir, whom the Messenger of 
Allah jg had expelled from Al-Madlnah to Khaybar, including 
Sallam bin Abu Al-Huqayq, Sail am bin Mishkam and Kin an ah 
bin Ar-Rabl‘, went to Makkah where they met with the leaders 
of Quraysh and incited them to make war against the Prophet 
They promised that they would give them help and 
support, and Quraysh agreed to that. Then they went to the 
Ghatafan tribe with the same call, and they responded too. 
The Quraysh came out with their company of men from 
various tribes and their followers, under the leadership of Abu 
Sufyan Sakhr bin Harb. The Ghatafan were led by TJyaynah 
bin Hisn bin Badr. In all they numbered nearly ten thousand. 
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When the Messenger of Allah jg heard that they had set out, 
he commanded the Muslims to dig a ditch (Khandaq) around 
Al-Madinah from the east. This was on the advice of Salman 
Al-Farisi, may Allah be pleased with him. So the Muslims did 
this, working hard, and the Messenger of Allah worked with 
them, carrying earth away and digging, in the process of 
which there occurred many miracles and clear signs. The 
idolators came and made camp to the north of Al-Madinah, 
near Uhud, and some of them camped on the high ground 
overlooking Al-Madinah, as Allah says: 




iWhen they came upon you from above you and from beloiv 

you,} 


The Messenger of Allah jg came out with the believers, who 
numbered nearly three thousand, or it was said that they 
numbered seven hundred. They had their backs towards (the 
mountain of) Sal* and were facing the enemy, and the ditch, in 
which there was no water, was between the two groups, 
preventing the cavalry and infantry from reaching them. The 
women and children were in the strongholds of Al-Madinah. 
Banu Qurayzah, who were a group among the Jews, had a 
fortress in the south-east of Al-Madinah, and they had made a 
treaty with the Prophet and were under his protection. They 
numbered nearly eight hundred fighters. Huyay bin Akhtab 
An-Nadari went to them and kept tiying to persuade them 
until they broke the treaty and went over to the side of the 
Confederates against the Messenger of Allah The crisis 
deepened and things got worse, as Allah says: 


it S 


iThere, the believers were tried and shaken with a mighty 
shaking .> [33: 11] 

They besieged the Prophet ^ and his Companions for almost a 
month, but they did not reach them and there was no fighting 
between them, except for when ‘Amr bin ‘Abd Wadd Al-‘Amiri, 
who was one of the most famous and bravest horsemen of the 
JahUiyyah , came with some other horsemen, and crossed the 
ditch to the Muslim side. The Messenger of Allah called for 
the Muslim cavalry, and it was said that no one came forward. 
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Then he called ‘Ali, may Allah be pleased with him, who came 
forward and they fought in single combat until Ali, may Allah 
be pleased with him, killed him, and this was a sign of 
imminent victory. 

Then Allah sent an intensely cold wind with strong gusts 
against the Confederates, and they were left with no tents or 
anything else; they could not light any fires or do anything, 
and so they departed, disappointed and defeated, as Allah 
says: 


& *£■ f&t ii & p \JP>\ p: 'J\ $£.} 


iO you who believe! Remember Allah's favor to you, when 
there came against you hosts, and We sent against them a wind 
and forces} 

Mujahid said: “This was the easterly wind.” This view is 
supported by another Hadith: 

®jyfo 1; alp i tJJt . ~j \■ D 

was given victory by the easterly wind, and 'Ad were 
destroyed by the westerly wind .»• 11 

ft 


iand forces that you saw not.} This refers to the angels who 
shook them and cast fear and terror into their hearts. The chief 
of each tribe said, “O Banu so-and-so, to me!” So they gathered 
around him, and he said, “Let us save ourselves,” when Allah 
cast fear and terror into their hearts. 

In his Sahih, Muslim recorded that Ibrahim At-Taymi said 
that his father said: “We were with Hudhayfah bin Al-Yaman, 
may Allah be pleased with him, and a man said to him: “If I 
had met the Messenger of Allah ijj I would have fought 
alongside him and I would have striven my utmost.’ 
Hudhayfah said to him: Would you really have done that? I 
was present with the Messenger of Allah during (the 
campaign) against the Confederates on a veiy cold and windy 
night, and the Messenger of Allah said: 


IM 
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Path Al-Bari 2 :604. 
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«/s there any man who will bring me news of the people? He 
will be with me on the Day of Resurrection .» 

None of us answered him, and he repeated it a second and a 
third time. Then he jg said: 

•pill 

*0 Hudhayfdh, get up and bring us news of the people .» 

When he called me by name, I had no choice but to get up. 
He said, 

f jail jL 

«Bring us news of the people, but do not alarm them .» 

So I went, walking as if I were walking among pigeons, until I 
came to them. I saw Abu Sufyan warming his back by the fire, 
and I put an arrow in my bow, wanting to shoot it at him, 
then I remembered what the Messenger of Allah said, 

'&■ 

«Do not alarm them .« 

If I shot the arrow, I would have hit him. So I came back, 
again walking as if I were walking among pigeons, and I came 
to the Messenger of Allah After my returning I began to feel 
very cold. I told the Messenger of Allah ig and he gave me to 
wear a spare cloak of his which he used to pray in. I slept 
until morning came, and when morning came, the Messenger 
of Allah jg said, 

«5u> ; u ft 

«Gef up, O sleepy one/*’”* 1 * 

ui fJ&r 

iWhen they came upon you from above you$ refers to the 
Confederates, 

iand from below you.} We have already noted the report from 
Abu Hudhayfah that these were Banu Qurayzah. 


1,1 Muslim 3:1414. 
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4&SX 4-j&' j£&lf 

when <he eyes grew wild and the hearts reached to the 
throats,} 

means, from intense fear and terror. 

$J&\ & '£&>} 


iand yon were harboring doubts about Allah.} 


Ibn Jarir said: “Some of those who were with the Messenger of 
Allah jg, had doubts and thought that the outcome would be 
against the believers, and that Allah would allow that to 
happen.” Muhammad bin Ishaq said concerning the Ayah: 


& 'cM J&Vt ^ 


iwhen the eyes grew wild and the hearts reached to the throats, 
and you were harboring doubts about Allah.} 

“The believers had all kinds of doubts, and hypocrisy 
emerged to such an extent that Mu'attib bin Qushayr, the 
brother of Banu ‘Amr bin ‘Awf said: ‘Muhammad was 
promising us that we would win the treasure of Chosroes and 
Caesar, but one of us cannot even go and relieve himself.’”* 1 * 
Al-Hasan said concerning the Ayah: 


iand you were harboring doubts about Allah.} 


“There were different kinds of thoughts; the hypocrites thought 
that Muhammad ijtg and his Companions would be eliminated, 
while the believers were certain that what Allah and His 
Messenger jg promised was true, and that He would cause the 
religion to prevail even if the idolators hated it.”* 2 * Ibn Abi 
Hatim recorded that Abu Sa'Td, may Allah be pleased with 
him, said: “On the day of Al-Khandaq, we said: ‘O Messenger 
of Allah, is there anything we should say, for our hearts have 
reached our throats?’ He sg said: 


cJ'j fct# £.1 :\}£ 


**’ Ibn Hisham 1:522. 
,2 > At-Tabari 20:221. 
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“Yes, say: O Allah, cover our weak points and calm our fears.* 


Then [Allah] struck the faces of the enemy with the wind, and 
defeated them with the wind. This was also recorded by Imam 
Ahmad bin Hanbal from Abu ‘Amir Al-'Aqadi.' 1 ' 


» 
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ill. There, the believers were tried and shaken with a mighty 
shaking.} 

ill. And when the hypocrites and those in whose hearts is a 
disease said: “Allah and His Messenger promised us nothing 
but delusion!"} 

il3. And when a party of them said: "O people of Yathrib! 
There is no postition for you. Therefore go back!" And a band 
of them ask for permission of the Prophet saying: “Truly, our 
homes lie open." And they lay not open. They but wished to 
flee.} 


How the Believers were tested, and the Position of the 
Hypocrites during the Battle of Al-Khandaq 


Allah tells us what happened when the Confederates 
surrounded Al-Madlnah and the Muslims were besieged and 
found themselves in straitened circumstances, with the 
Messenger of Allah in their midst. They were tried and 
tested, and were shaken with a mighty shaking. At this time 
hypocrisy emerged, and those in whose hearts was a disease 
spoke about what they really felt. 




iAnd when the hypocrites and those in whose hearts is a 
disease said: "Allah and His Messenger promised us twthing 
but delusion!"} 

Their hypocrisy became apparent, while the one in whose 
heart was doubt became weak, and he expressed the ideas 
that were in his heart because of the weakness of his faith 


[il 


Ahmad 3:3. 
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and the difficulty of the situation. And other people said, as 
Allah tells us: 


4And w/ien a party of them said: "O peop/e ofYathrib ..."> 
meaning Al-Madlnah, as it was reported in the Safcifc 

''r'A uS 


«/ was shown in a dream the place to which you will migrate, a 
land between two lava fields. At first I thought it was Hajar, 
but it turned out to be Yathrib .» ,l) 


According to another narration: 


nAl-Madmah .» It was said that the origin of its name Yathrib 
was that a man settled there from (the people of) Al-‘AmalIq 
whose name was Yathrib bin TJbayd bin Mahlayil bin ‘Aws bin 
‘Amlaq bin Lawudh bin Irani bin Sam bin Nuh. This was the 
view of As-Suhayli. He said: “And it was narrated from some of 
them that he said, It is given eleven names in the Tawrah: Al- 
Madlnah, Tabah, Tayyibah, Al-Misldnah, Al-Jabirah, Al-Muhib- 
bah, Al-MahbUbah, Al-Qasimah, Al-MajbOrah, Al-'Adhra' and 
Al-Marhflmah. ’” 

iP 

iThere is no position for you means, “here, with the Prophet jg, 
you cannot stand guard,’ 


4 Therefore go back ^ means, “to your houses and dwellings’. 




.. » / > ... 






iAnd a band of them ask for permission of the Prophet > 

Al-‘Awfi reported that Ibn ‘Abbas, may Allah be pleased with 
him said, “These were Banu Harithah, who said, “We fear for 
our homes, that they may be robbed.’” ,2, This was also stated 


111 Fath Al-B&ri 12:439. 
121 At-Tabari 20:226. 
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IT* ^ by others. Ibn Ishaq 
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an excuse to go back 
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so they wer e afraid for 
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AUah said: 

4A»d fhey lay not 
is 

477 UJU but wished to 


iThey but wished to 
,ajy?ee.> means, they 
1 *V''iMt’>'i'.~ £ A >"£(<■"' wanted to run away 
ViP | from the battlefield. 
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434. And if the enemy had entered from all sides, and they had 
been exhorted to Al-Fitnah, they would surely have committed 
it and would have hesitated thereupon but little.} 

415. And indeed they had already made a covenant with Allah 


Af-Tabari 20:225. 
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not to turn their backs, and a covenant with Allah must be 
answered for.} 

416. Say: "Flight will not avail you if you fee from death or 
killing and then you will enjoy no more than a little while!"} 

417. Say: "Wlw is he who can protect you from Allah if He 
intends to harm you, or intends mercy on you?" And they will 
not find, besides Allah, for themselves any protector or any 
helper.} 

Allah tells us about those who said: 




ol ojyif 


4“Tndy, our homes lie open." And they lay not open. They 
but wished to flee.} 

If the enemy had entered upon them from every side of Al- 
Madlnah and from every direction, then demanded that they 
become disbelievers, they would have promptly done so. They 
would not have adhered to their faith or remained steadfast in 
it if they were faced with the slightest fear. This is how it was 
interpreted by Qatadah, ‘Abdur-Rahman bin Zayd and Ibn 
Jarir. 11 ’ This is a condemnation of them in the clearest terms. 
Then Allah reminds them of the promise they had made to 
Him before this fear struck them, that they would not turn 
their backs or flee from the battlefield. 

4 ^ '&} 


4and a covenant with Allah must be answered for.} 

means, Allah will inevitably ask them about that covenant. 
Then Allah tells them that fleeing from battle will not delay 
their appointed demise or make their lives any longer; on the 
contrary, it may be the cause of their being taken sooner, and 
in a sudden manner. Allah says: 

4*4 v \'0 


4 and then you will enjoy no more than a little while!} 
meaning, ‘after you run away and flee from battle/ 


iii 


At-Tabari 20 :227. 
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iSay: "Short is the enjoyment of this world. The Hereafter is 
better for him who have Taqwd"} (4:77). 


Then Allah says: 

4W" Xj «*T ojj 


4Say: "Who is he who can protect you from Allah if He 
intends to harm you, or intends mercy on you?” And they will 
not find, besides Allah, for themselves any protector or any 
helper.} 

meaning, they have no one else except Allah to respond to 
their cries. 



418. Allah already knows those among you who keep back 
(men) from fighting (in Allah's cause), and those wlw say to 
their brethren, "Come here towards us," while they come not to 
the battle except a little,} 

419. Being miserly towards you. Then when fear comes, you 
will see them looking to you, their eyes revolving like one over 
whom hovers death; but when the fear departs, they will smite 
you with sharp tongues, miserly towards good. Such have not 
believed. Therefore, Allah makes their deeds fruitless and that is 
ever easy for Allah.} 

Allah tells us that His knowledge encompasses those who 
sought to tell others not to go out and who said to their 
brethren, meaning their companions, friend and 
acquaintances, 

ih 


4Come here towards us,} meaning, come to where we are in the 
shade and enjoying fruits. But in spite of that. 


4p& iU 'h 
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ithey come not to the battle except a little, being miserly 
towards you.} 

i.e., “they are mean and have no love or mercy towards you.’ 
As-Suddi said: 




iBeing miserly towards you.} means, with the booty. 

if U&&S $$ & d?i£ # 


iThen when fear comes, you will see them looking to you, their 
eyes revolving like one over whom hovers death;} 

means, because of the intensity of their fear and terror; this is 
how afraid these cowards are of fighting. 

i^*? li}»^ 


ibut when the fear departs, they will smite you with sharp 
tongues,} 

means, when security is restored, they will speak eloquently 
and nicely, claiming that they were the bravest and most 
chivalrous of men, but they are lying. Ibn ‘Abbas, may Allah 
be pleased with him, said: 


ithey will smite you} means, “they will start to talk about 
you.”* 1 * Qatadah said: “But when it comes to the booty, the 
most miserly of people and the worst to have to share the booty 
with are those who say, ‘Give us, give us, we were there with 
you,’ but during battle they were the most cowardly and the 
most likely to fail to support the truth.”* 2 * They are miserly 
towards good, meaning that there is no goodness in them, for 
they have combined cowardice with lies and little good. Allah 
says: 


i<jS & $ Ai & 'it j) 


iSuch have not believed. Therefore Allah makes their deeds 
fruitless and that is ever easy for Allah.} 


m At-Tabari 20:232. 
* 2 > At-Tabari 20:232. 
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<20. They think that the Confederates have not yet withdrawn; 
and if the Confederates should come, they would wish they were 
in the deserts among the bedouins, seeking news about you; 
and if they were to be among you, they would not fight but 
little.) 

This is another aspect of their abhorrent attribute of cowardice 
and fear: 


iThey think that the Confederates have not yet withdrawn;) 
and that they are still close by and will return. 


iand if the Confederates should come, they would wish they 
were in the deserts among the bedouins, seeking news about 
you;) 

means, “if the Confederates should come back, they hope that 
they will not be present with you in Al-Madlnah, but that they 
will be in the desert, asking about news of you and what 
happened to you with your enemy.’ 

iU -Ji 


iand if they were to be among you, they would not fight but 
little.) 


means, *if they are among you, they will not fight alongside 
you very much,’ because they are so cowardly and weak, and 
have so little faith, but Allah knows best about them. 

% jffi ££ af yg 4 p &) 
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<22. Indeed in fire Messenger of Allah you hove a good example 
to follow for him who hopes in Allah and the Last Day, and 
remembers Allah much.) 
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$22. And when the believers saw the Confederates, they said: 
"This is what Allah and His Messenger had promised us; and 
Allah and His Messenger had spoken the truth." And it only 
added to their faith and to their submissiveness.} 


The Command to follow the Messenger 

This Ayah is an important principle, to follow the Messenger of 
Allah in all his words, and deeds, etc. Hence Allah 
commanded the people to take the Prophet jg as an example 
on the day of Al-Ahz&b, with regard to patience, guarding, 
striving and waiting for Allah to provide the way out; may the 
peace and blessings of Allah be upon him forever, until the 
Day of Judgement. Allah says to those who were anxious and 
impatient and were shaken by feelings of panic on the day of 
Al-Ahzab: 

4^ U 4 p 'Jt 


4 Indeed in the Messenger of Allah you have a good example to 
follow} 


meaning, “why do you not take him f as an example and 
follow his lead?’ Allah says: 


4 \/£ fj iSl' 


4for him who hopes in Allah and the Last Day, and remembers 
Allah much.} 


The Attitude of the Believers towards the Confederates 


Then Allah tells us about His believing servants who believed 
Allah’s promise to them and how He will make the 
consequences good for them in this world and in the 
Hereafter. He says: 


4%y& 41 eg c & c; 


4And when the believers saw the Confederates, they said: "This 
is what Allah and His Messenger had promised us; and AllSh 
and His Messenger had spoken the truth."} 

Ibn ‘Abbas, may Allah be pleased with him, and Qatadah said: 
“They mean what Allah said in Surat Al-Baqarah: 
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^Or think you that you 
will enter Paradise with¬ 
out such (trials) as came 
to those who passed 
away before you? They 
were afflicted with severe 
poverty and ailments 
and were so shaken that 
even the Messenger and 
those who believed along 
with him said,"When 
(will come) the help of 
Allah?" Yes! Certainly, 
the help of Allah is 

nearly 2:2 m) 111 

meaning, this is the 
trial and test that Allah and His Messenger promised us would 
be followed by the help and victory of Allah that is near.’ Allah 
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says: 


4f&jrtu 


4«n<f Allah and His Messenger had spoken the truth.} 
i\L£j 1-& *» ^ 

4 And it only added to their faith and to their submissiveness.} 

This indicates that faith can increase and strengthen in 
accordance with people’s circumstances, as the majority of 
scholars stated: faith can increase and decrease. We have 
stated this at the beginning of our commentary on Al-Bukhari, 

IM 


At-Jabari 20:236. 
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praise be to Allah. 

4And it only added ^ means, at that time of stress and difficulty 

l 

ito their faith} in Allah, 




iand to their submissiveness.} means their submission to His 
commands and their obedience to His Messenger jg;. 
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<23. Among the believers are men who have been true to their 
covenant with Allah; of them some have fulfilled their Nahbah; 
and some of them are still waiting, but they have never changed 
in the least.} 

<24. That Alldh may reward the men of truth for their truth, 
and punish the hypocrites, if He wills, or accept their 
repentance by turning to them. Verily, Allah is Oft-Forgiving, 
Most Merciful.} 


Praise for the Believers* Attitude, and leaving the 
ultimate Fate of the Hypocrites to Allah 


When Allah mentions how the hypocrites broke their promise to 
Him that they would not turn their backs. He describes the 
believers as firmly adhering to their covenant and their promise: 


<A-j*^ ill [)X^t C \fo-»} 


4[they] have been true to their covenant with Allah; of them 
some lutve fulfilled their Nahbah;} 

Some of them said: “Met their appointed time (i.e., death).” Al- 
Bukhari said, “Their covenant, and refers back to the 
beginning of the Ayah.” 111 

111 FathAl-B&ri 8:377. 
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iand some of them are still waiting, but they have never 
changed in the least.) 

means, they have never changed or broken their covenant with 
AMh. 


Al-Bukhari recorded that Zayd bin Thabit said: “When we 
wrote down the Mushaf an Ayah from Surat Al-Ahzab was 
missing, which I used to hear the Messenger of Allah jg 
reciting. I did not find it with anyone except Khuzaymah bin 
Thabit Al-Ansari, may Allah be pleased with him, whose 
testimony the Messenger of Allah counted as equal to that 
of two other men. (The Ayah in question was:) 


\)X& iylrf t)Cj JO&bi C/& 


iAmong the believers are men who have been true to their 
covenant with Allah;)”* 1 * 


This was recorded by Al-Bukhari but not by Muslim, It was 
also recorded by Ahmad in his Musnad, and by At-Tirmidhi 
and An-Nasal in the chapters on Tafsur in their Sunans. At- 
Tirmidhi said, “Hasan SahOi.’* 2 * 

Al-Bukhari also recorded that Anas bin Malik, may Allah be 
pleased with him, said: “We think that this Ayah was revealed 
concerning Anas bin An-Nadr, may Allah be pleased with him: 


I Ji) 


iAmong the believers are men who have been true to their 
covenant with Allah.)’* 3 * 

This was reported only by Al-Bukhari, but there are 
corroborating reports with other chains of narration. Imam 
Ahmad recorded that Anas said: “My paternal uncle Anas bin 
Al-Nadr, may Allah be pleased with him, after whom I was 
named, was not present with this Messenger of Allah at 
Badr, and this distressed him. He said: The first battle at 


111 Path Al-B&ri 8:377. 

* 2 * Ahmad 5:188, Tuhfat Al-Ahwadhi 8:520, An-NasAl in Al-Kubrd 
6:430. 

131 Fath Al-B&ri 8:377. 
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which the Messenger of Allah •§§ was present, and I was 
absent; if Allah shows me another battle with the Messenger of 
Allah Allah will see what I will dot’ He did not want to say 
more than that. He was present with the Messenger of Allah jg 
at Uhud, where he met Sa'd bin Mu'&dh, may Allah be pleased 
with him. Anas, may Allah be pleased with him, said to him, 
‘0 Abu ‘Amr! Where are you going?’ He replied, 1 long for the 
fragrance of Paradise and I have found it near the mountain of 
m?ud.’ He fought them until he was killed, may Allah be 
pleased with him. Eighty-odd stab wounds and spear wounds 
were found on his body, and his sister, my paternal aunt Ar- 
Rabayyi’ bint Al-Nadr said, 1 only recognized my brother by 
his fingertips.’ Then this Ayah was revealed: 



$ Among the believers are men who have been true to their 
covenant with Allah; of them some have fulfilled their Nahbah; 
and some of them are still waiting, but they have never changed 
in the leasts 

They used to think that it had been revealed concerning him 
and his companions, may Allah be pleased with them.”* 11 
This was also recorded by Muslim, At-Tirmidhi and An- 
Nasa’i.* 2 * 

Ibn Jarir narrated that Musa bin Talhah said: “Mu’awiyah 
bin Abi Sufyan, may Allah be pleased with him, stood up and 
said, 1 heard the Messenger of Allah jgg say: 


iTalltah is one of those who have fulfilled their Nahbah .b’”* 31 
Mujahid said concerning the Ayah: 

& <y 

iof them some have fulfilled their Nahbah ;> 

*** Aljmad 3:194 

^ Muslim 3:1512, Tuhfat Al-Ahwadhi 9:60, An-Nasal in Al-Kubra 
6:430. 

At-Tirmidhi no. 3432, 3433. 
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“Their covenant, 

4&i pry} 

4 and some of them are still waiting} they are waiting for battle so 
that they can do well.”* 11 Al-Hasan said: 

4/*-^= <>» <y 

4o/ them some have fulfilled their Nahbah;} “They died true to their 
covenant and loyal, and some are still waiting to die in a similar 
manner, and some of them have never changed in the least.” 121 
This was also the view of Qatadah and Ibn Zayd. Some of them 
said that the word Nahbah means a vow. 

JjSij 


ihut they have never changed in the least.} 

means, they never changed their covenant or were disloyal or 
committed treachery, but they persisted in what they had 
promised and did not break their vow, unlike the hypocrites 
who said: 



4“Truly, our homes lie open." And they lay not open. They 
but wished to flee.} [33:13) 


4 j 0 <£g v £ 


o* &j} 


}And indeed they had already made a covenant with Allah not 
to turn their backs,} [33:15] 



o\ Mill KSrfyi J 


iThat Allah may reward the men of truth for their truth, and 
punish the hypocrites, if He wills, or accept their repentance by 
turning to them.} 

Allah tests His servants with fear and shaking so as to tell the 
evil from the good, as each will be known by his deeds. 
Although Allah knows what the outcome will be before 
anything happens, still He does not punish anyone on the 


111 At-Tabah 20:238. 
121 At-Tabari 20:239. 
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basis of His knowledge until they actually do what He knows 
they will do. As Allah says: 



iAnd surely, We shall try you till We test those who strive 
hard and patient, and We shall test your facts.} (47:31). 

This refers to knowing something after it happens, even 
though Allah knows it before it comes to pass. Allah says: 


£ <Z tgpX ji 34S 


<,5i(»jSSft 


iAllah will not leave the believers in the state in which you are 
now, until He distinguishes the wicked from the good. Nor will 
Allah disclose to you the secrets of the Unseen} (3:179). 

Allah says here: 


iThat Allah may reward the men of truth for their truth,} 

meaning, for their patience in adhering to the covenant they 
had made with Allah and keeping their promise. 




4 and punish the hypocrites,} who are the ones who broke the 
covenant and went against the commands of Allah, for which 
they deserve to be punished, but they are subject to His will in 
this world. If He wills, He will leave them as they are until they 
meet Him [in the Hereafter], when He will punish them, or if He 
wills. He will guide them to give up their hypocrisy and to 
believe and do righteous deeds after they had been wrongdoers 
and sinners. Since His mercy and kindness towards His 
creation prevail over His wrath, He says: 


iVerily, Allah is Oft-Forgiving, Most Merciful.} 



4 



425. And Allah drove back those who disbelieved in their rage: 
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they gained no advantage. Allah sufficed far the believers in the 
fighting. And Allah is Ever All-Strong, All-Mighty .> 


Allah drove back the Confederates disappointed and lost 

Allah tells us how he drove the Confederates away from Al- 
Madlnah by sending against them a wind and troops of angels. 
If Allah had not made his Messenger a Mercy to the Worlds, 
this wind would have been more severe than the barren wind 
which He sent against ‘Ad, but Allah says: 

sjj figs £f t'fa 

iAnd Allah would not punish them while you are amongst 
them} (8:33). 

So, Allah sent them a wind which dispersed them after they 
had gathered on the basis of their whims. They were a mixture 
of tribes and parties with a variety of opinions, so it was 
befitting that a wind should be sent against them that would 
scatter them and break up their gathering, driving them back 
disappointed and lost in their hatred and enmity. They did not 
achieve any worldly good such as the victoiy and booty that 
they had hoped for, nor did they achieve any good in the 
Hereafter, because of their sin of declaring enmity against the 
Messenger jg and seeking to kill him and destroy his army. 
Whoever wants and seriously intends to do a thing is the same 
as one who actually does it. 


iAllah sufficed far the believers in the fighting .> 


means, they did not have to fight them in order to expel them 
from their land, but Allah Alone sufficed them and helped His 
servant and granted victory to His troops. Hence the 
Messenger of Allah used to say, 



f j*-» 




oJUP j 


i oju- j (3 jlJ? 


itjj-j ai vi alt v'i 


floJbu yj tftJL 


‘‘None has the right to be worshipped but Allah, Alone, He was 
true to His promise, and He helped His servant, and He gave 
might to His soldiers and defeated the Confederates alone and 
there is nothing after HimJ 
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426. And those of the People of the Scripture who backed them, 
Allah brought them down from their forts and cast terror into 
their hearts; a group you killed, and a group you made 
captives.} 

427. And He caused you to inherit their lands, and their 
houses, and their riches, and a land which you had not 
trodden. And Allah is able to do all things.} 

The Campaign against Banu Qurayzah 

We have already noted that when the Confederates came and 
camped outside Al-Madlnah, Banu Quray?ah broke the 
covenant that existed between them and the Messenger of 
Allah jg. This happened by the agency of Huyay bin Akhtab 
An-Nadari, may Allah curse him, who entered their stronghold 
and would not leave their leader, Ka*b bin Asad, alone until he 
agreed to break the covenant. Among the things that he said 
to him was, “Woe to you! This is the opportunity for glory. The 
Quraysh and their company of men from various tribes, and 
the Ghatafan and their followers, have come to you, and they 
will stay here until they eliminate Muhammad and his 
companions.” Ka*b said to him, “No, by Allah, this is the 
opportunity for humiliation. Woe to you, O Huyay, you are a 
bad omen. Leave us alone.” But Huyay kept trying to persuade 
him until he agreed to his request. He laid down the condition 
that if the Confederates went away without doing anything, he 
[Huyay] would join them in their stronghold and would share 
their fate. When Banu Qurayzah broke their covenant and 
news of this reached the Messenger of Allah jg, he and the 
Muslims were very distressed by that. When Allah helped him 
by suppressing his enemy and driving them back disappointed 
and lost, having gained nothing, the Messenger of Allah jg 
returned to Al-Madlnah in triumph and the people put down 
their weapons. 

While the Messenger of Allah jg was washing off the dust of 
battle in the house of Umm Salamah, may Allah be pleased 
with her, Jibril, upon him be peace, came to him wearing a 
turban of brocade, riding on a mule on which was a cloth of 
silk brocade. He said, “Have you put down your weapons, O 
Messenger of Allah?” 
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He jg said, “Yes.” He said, “But the angels have not put 
down their weapons. I have just now come back from pursuing 
the people.” Then he said: “Allah, may He be blessed and 
exalted, commands you to get up and go to Banu Qurayzah.” 
According to another report, “What a fighter you are! Have you 
put down your weapons?” He said, “Yes.” He said, “But we 
have not put down our weapons yet, get up and go to these 
people.” He jg said: “Where?” He said, “Banu Qurayzah, for 
Allah has commanded me to shake them.” So the Messenger 
of Allah jg got up immediately, and commanded the people to 
march towards Banu Qurayzah, who were a few miles from Al- 
MadlnahJ 1 ' This was after Salat Az-Zuhr. He jg said, 

J % M -M * 

“No one among you should pray 'Asr except at Banu 
Qurayzah.*™ 

So, the people set out, and the time for the prayer came while 
they were still on the road. Some of them prayed on the road, 
saying, “The Messenger of Allah only wanted to make us 
march quickly.” Others said, “We will not pray it until we 
reach Banu Qurayzah.” Neither of the two groups were 
rebuked for what they did. The Messenger of Allah j^g followed 
them. He left Ibn Umm Maktum, may Allah be pleased with 
him, in charge of Al-Madlnah, and he had given the flag to ‘Ali 
bin Abi Talib, may Allah be pleased with him. Then the 
Messenger of Allah |g went to them (Banu Qurayzah) laying 
seige to them for twenty-five days. 

When this had gone on for too long, they agreed to accept 
the judgement of Sa‘d bin Mu'adh, the leader of ‘Aws because 
they had been their allies during the Jahiliyyah, so they 
thought that he would treat them kindly as ‘Abdullah bin 
Ubayy bin SalUl had done for his allies of Banu Qaynuqa' 
when he had asked the Messenger of Allah ^g to set them free. 
So, these people thought that Sa‘d would do the same for 
them as Ibn Ubayy had done for those people. They did not 
know that Sa'd had been struck by an arrow in his medial 

I 1 * See Al-Bukhari no. 4117, 4118, Ahmad 6:56, and Al-Majma' 
6:140. 

• 2 ! Al-Bukhari 4119, and Muslim 1770. 
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arm vein during the campaign of Al-Khandaq. The Messenger 
of Allah gg had had his vein cauterized and had brought him 
to stay in a tent in the Masjid so that he could keep a close 
eye on him. One of the things that Sa‘d, may Allah be pleased 
with him, said in his supplication was, “O Allah, if there is 
still anything that has to do with the war against Quraysh, 
then keep me alive for it, and if You decree that the war 
between us and them is over, then let the bleeding be 
renewed, but do not let me die until I get my satisfaction with 
regard to Banu Qurayzah.” Allah answered his prayer and 
decreed that they would agree to be referred to him for 
judgement, and this was their own free choice. When this 
happened, the Messenger of Allah jg called him to come from 
Al-Madlnah to pass judgement on them. When he arrived, 
riding on a donkey that had been specially equipped for him to 
ride, some of the ‘Aws began to urge him not to be too harsh, 
saying, “O Sa‘d, they are your clients so be kind to them, 
trying to soften his heart.” But he kept quiet and did not 
answer them. When they persisted in their request, he said, 
“Now it is time for Sa‘d to make sure that no rebuke or 
censure will divert him from the path of Allah.” Then they 
knew that he would not let them live. 

When he reached the tent where the Messenger of Allah jg 
was, the Messenger of Allah jg said: 

ij\ 'yy* 


11 Stand up for your leader .» So the Muslims stood up for him, and 
welcomed him with honor and respect as befitted his status and 
so that his judgement would have more impact. When he sat 
down, the Messenger of Allah said: 


p 4 J t*iLg£>- Jt — jtiij — ii|* 


‘These people » - and he pointed to them - «have agreed to 
accept your judgement, so pass judgement on them as you 
wish, b 


Sa‘d, may Allah be pleased with him, said: “My judgement will 
be carried out?” The Messenger of Allah ^ said: “Yes.” 

He said, “And it will be carried out on those who are in this 
tent?” He said, “Yes.” He said, “And on those who are on this 
side?” - and he pointed towards the side where the Messenger 
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of Allah ^ was, but he did not look directly at the Messenger 
of Allah sg out of respect for him. The Messenger of Allah 
said to him: “Yes.” 

So Sa'd, may Allah be pleased with him, said: “My 
judgement is that their fighters should be killed and their 
children and wealth should be seized.” The Messenger of Allah 
said: 

a Yoh have judged according to the riding of Allah from above 
the seven heavens .» 

According to another report: 

«dO fZJy sLJ&J- & 

o Yoh have judged according to the ruling of the Sovereign. » (11 

Then the Messenger of Allah jg commanded that ditches 
should be dug, so they were dug in the earth, and they were 
brought tied by their shoulders, and were beheaded. There 
were between seven hundred and eight hundred of them. The 
children who had not yet reached adolescence and the women 
were taken prisoner, and their wealth was seized. 121 

All of this is stated both briefly and in detail, with evidence 
and Hadiths, in the book of Sirah which we have written, 
praise and blessings be to Allah. Allah said: 

iAnd those who backed them, Allah brought them down$ 

means, those who helped and supported them in their war 
against the Messenger of Allah jg. 

iof the People of the Scripture} means, Banu Qurayzah, who were 
Jews from one of the tribes of Israel. Their forefathers had 
settled in the Hijaz long ago, seeking to follow the Unlettered 
Prophet of whom they read in the Tawrah and Injll. 

^ Similar was recorded by Al-Bukh&ri no. 4122, Muslim nos. 1768 
and 1769, and Ahmad 6:141, 142. 

121 At-Tabari 20:247. See also Fath Al-Bari 7:414. 
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44^ iiij»jX a (JLitiS. 

4 f/ton wfien f/iere came to them that which they had recognized, 
they disbelieved in it) (2:89). 

May the curse of Allah be upon them. 


ifrom their forts) means, from their strongholds. This was the 
view of Mujahid, Ikrimah, ‘Ata’, Qatadah, As-SuddI and others 
of the Salaf.l" 


iand cast terror into their hearts ;) means fear, because they had 
supported the idolators in their war against the Messenger of 
Allah jg and the one who knows is not like the one who does 
not know. They had terrified the Muslims and intended to kill 
them so as to gain earthly power, but their plans backfired; 
the idolators ran away and the believers were victorious while 
the disbelievers were losers; where they had aimed for glory, 
they were humiliated. They wanted to eradicate the Muslims 
but they were themselves eradicated. In addition to all this, 
they are doomed in the Hereafter, so by all acounts they are 
counted as losers. Allah says: 

-CZiLrfb &j) 


)a group you killed, and a group you made captives.) 

Those who were killed were their warriors, and the prisoners 
were their children and women. 

Imam Ahmad recorded that ‘Atiyah Al-Qurazi said, “I was 
shown to the Prophet jg on the day of Qurayzah, because they 
were not sure about me. The Prophet jg told them to look at 
me to see whether I had grown any body hair yet. They looked 
and saw that I had not grown any body hair, so they let me go 
and I was put with the other prisoners.”* 2 * This was also 
recorded by the Sunan compilers, and At-Tirmidhi said it is 
Hasan Sahih.”* 3 * An-Nasal also recorded something similar 

111 At-Tabari 20:249. 

121 Ahmad 4:383. 

* 3 * Abu Dawud 4:561, Tuhfat Al-Ahwadhi 5:207, An-Nasal in Al- 
Kubrd 5:185, Ibn Majah 2:849. 
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the Hereafter. Al-Bukhari narrated from ‘A’ishah, may Allah be 
pleased with her, the wife of the Prophet that the Messenger 
of Allah |g came to her when Allah commanded him to give 
his wives the choice. She said, “The Messenger of Allah jg 
started with me, and said, 


M 4dU * \yS 4JJ ys\l J\> 


«/ am going to tell you about something and you do not have to 
hasten to respond until you consult your parents 

He knew that my parents would never tell me to leave him. 
Then he said: 


J» £ri' ^ : Jvi JU; <ii ji» 


<Allah says: i"0 Prophet! Say to your wives..."}* 

and he recited the two Ay at. 1 said to him, “Concerning what 
do I need to consult my parents? I choose Allah and His 
Messenger and the Home of the Hereafter.” 111 He also narrated 
it without a chain of narrators, and added, “She said, then all 
the wives of the Prophet £g did the same as I.” 121 

Imam Ahmad recorded that ‘A’ishah, may Allah be pleased 
with her, said: “The Messenger of Allah jg gave us the choice, 
and we chose him, so giving us that choice was not regarded 
as divorce.”* 31 It was recorded by (Al-Bukhari and Muslim) 
from the Hadith of Al-A‘mash.* 4 * Imam Ahmad recorded that 
Jabir, may Allah be pleased with him, said: “Abu Bakr, may 
Allah be pleased with him, came to ask permission to see the 
Messenger of Allah sg and the people were sitting at his door, 
and the Prophet jg was sitting, but he did not give him 
permission. Then Umar, may Allah be pleased with him, came 
and asked permission to see him, but he did not give him 
permission. Then he gave Abu Bakr and TJmar, may Allah be 
pleased with them both, permission, and they entered. The 
Prophet jg was sitting with his wives around him, and he % 
was silent. Umar, may Allah be pleased with him, said, 1 will 
tell the Prophet jg something to make him smile.’ Umar, may 


111 Fath Al-Bari 8:379. 

121 Fath Al-Bari 8:380. 

* 31 Ahmad 6:45. 

* 4 * Fath Al-Bari 9:280, Muslim 2:1104. 
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J 


m 

^ 

OA> IgJ y t>l3j (i <^JJ I ^Ua-d 

QSiAusS&yr^ja-jit^CJijLSJf 

nsi 



$ o>^='!jv; 


s&$gjpgu ‘Ikrimah said: “At 
that time he was 
married to nine 
women, five of them 
were from Quraysh - 
‘A’ishah, Hafsah. 
Umm # a b I b a h , 
Sawdah and Umm 
Salamah, may Allah 
be pleased with them. 
And he was also 
married to Safiyyah 
bint Huyay An- 
Nadariyyah, 
Maymunah bint Al- 
Harith Al-Hilaliyyah, 
Zaynab bint Jahsh Al- 
Asadiyyah and 
Juwayriyyah bint Al¬ 
ii a r i t h A 1 - 
Mustalaqiyyah, may 
Allah be pleased with 
all of them.* 1 * 




UJ 

/ . ^ •' t >‘ ,/ i jV* ^ ^ Y 'Y 

-*} y*j£ au c^H t ^ J *i 4U' ^ (iUJj 


. 


y>l£j CjMjW’ cjULjJI 


li lIjCc-1) <jCj^ U/J U|3y 


430. O zwues 0 / tfte Prophet! Whoever of you commits an open 
Fahishah, the torment for her will be doubled, and that is ever 
easy for Allah.} 

^33. And whosoever of you is obedient to Allah and His 
Messenger, and does righteous good deeds , We shall give her, 
her reward twice over , and We have prepared for her a noble 
provision.} 


At-Tabari 20 :252. 



676 


Tafsir flm Katinr 


The Wives of the Prophet ^ are not like Other Women 


This Ayah is addressed to the wives of the Prophet who 
chose Allah and His Messenger and the Home of the Hereafter, 
and remained married to the Messenger of Allah |j§. Thus it 
was befitting that there should be rulings which applied only 
to them, and not to other women, in the event that any of 
them should commit open Fahishah. Ibn ‘Abbas, may Allah be 
pleased with him, said: “This means Nushuz (rebellion) and a 
bad attitude.” 111 Whatever the case, this is a conditional 
phrase and it does not imply that what is referred to would 
actually happen. This is like the Aydt 


cijil OjJ oi OjJ' Jlj Cfz ) 1 


iAnd indeed it has been revealed to you, as it was to those 
before you: "If you join others in worship with Allah, surely 
your deeds will be in vain."} (39:65) 

iSjlZ 411 ISj %} 

iBut if they had joined in worship others with Allah, all that 
they used to do would have been of no benefit to them.} (6:88) 

P % ipA & o) $} 


4Say: "If the Most Gracious had a son, then I am the first of 
(Allah's) worshippers."} (43:81) 


1^)1 & 


C jU? 12# 




iHad Allah willed to take a son, He could have chosen whom 
He willed out of those whom He created. But glory be to Him! 
He is Allah, the One, the Irresistible.} (39:4). 


Because their status is so high, it is appropriate to state that 
the sin, if they were to commit it, would be so much worse, so 
as to protect them and their Hijab. AMh says: 


4,0 


'■><* '.'.'I 




4Whoever of you commits an open Fahishah, the torment for 


111 Al-Baghawi 3:527. 
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her will be doubled,} 

Malik narrated from Zayd bin Aslam: 

4.0 g 


4 the torment for her will be doubled,} “In this world and the next.” 
Something similar was narrated from Ibn Abi Najlh, from 
Mujahid. 


4and that is ever easy for Allah.} it is very easy indeed. Then 
Allah mentions His justice and His bounty, in the Ayah: 

4-Ay‘jo h 


4And whosoever of you is obedient to Allah and His 
Messenger,} 

i.e., obeys Allah and His Messenger s|g, 

4^j£=‘ fcu Li X+iji} 


4We shall give her, her reward twice over, and We have 
prepared for her a noble provision.} 


i.e., in Paradise, for they will be in the dwellings of the 
Messenger of Allah in the highest reaches of ‘IUiyin,^ 
above the dwellings of all the people, in Al-WasUah * 2 ' which is 
the closest of the dwellings of Paradise to the Throne. 


ci t - L* jJjilC u[ .g' oLj jjl • } 

V& g&x '•£&. 4 & % & & 

|>r- iy»fc 3 kJ iil Juji L-S^ jjjfLi) 4I1I ijltl f “ij£=aj\ ;ju»ll 


4 



5»l 


$1 


432. O wipes 0 / tfie Prophet! You are not like any other 
women. If you keep you have Taqwd, then be not soft in 
speech, lest he in whose heart is a disease should be moved with 
desire, but speak in an honorable manner.} 


See the explanation of S&rat At- Muttaffifin 83:18. 

* 2 ' See the heading “Occasions for saying Salah upon him” under the 
explanation of Ayah no. 56. of this Surah. 
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433. And stay in your houses, and do not Tabarruj yourselves 
like the Tabarruj of the times of ignorance, and perform the 
Salah, and give Zakah and obey Allah and His Messenger. 
Allah wishes only to remove the Ar-Rijs from you, O members 
of the family, and to purify you with a thorough purification .} 

434. And remember, that which is recited in your houses of the 
Ayat of Allah and Al-Hikmah. Verily, Allah is Ever Most 
Courteous, Well-Acquainted with all things.$ 

Enjoining certain Manners so that the Mothers of the 
Believers may be an Example; and the Prohibition of 
Tabarruj 

These are the good manners which Allah enjoined upon the 
wives of the Prophet jg so that they would be an example for 
the women of the Ummah to follow. Allah said, addressing the 
wives of the Prophet ig that they should fear Allah as He 
commanded them, and that no other woman is like them or 
can be their equal in virtue and status. Then Allah says: 

4then be not soft in speech,} As-Suddi and others said, this 
means, do not be gentle in speech when addressing men. Allah 
says: 

ilest he in whose heart is a disease should be moved with 
desire,} 

means, something unclean. 

*£» Jij} 

ibut speak in an honorable manner.} Ibn Zayd said: “Decent and 
honorable talk that is known to be good. ”1*1 This means that 
she should address non-Mahram men in a manner in which 
there is no softness, i.e., a woman should not address a non- 
Mahram man in the same way that she addresses her husband. 




At-Tabari20:258. 
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4And stay in your houses,} means, stay in your houses and do 
not come out except for a purpose. One of the purposes 
mentioned in SharVah is prayer in the Masjid, so long as the 
conditions are fulfilled, as the Messenger of Allah jg said: 




•Do not prevent the female servants of Allah from the 
Masjids of Allah, but have them go out without wearing 
fragrance .»*** 

According to another report: 


ieven though their houses are better for them.'W 

iand do not Tabarruj yourselves like the Tabarruj of the times 
of ignorance,} 

Mujahid said: “Women used to go out walking in front of men, 
and this was the Tabarruj of Jahiliyyah .” 131 
Qatadah said: 

iand do not Tabarruj yourselves like t!\e Taburruj of the times 
of ignorance,} 

"When they go out of their homes walking in a shameless and 
flirtatious manner, and Allah, may He be exalted, forbade 
that.” ,4J Muqatil bin Hayyan said: 

iand do not Tabarruj yourselves like the Tabarruj of the times 
of ignorance, ^ 

“Tabarruj is when a woman puts a Khimar on her head but 
does not tie it properly. ^ 


l 1 * Abu D&wud 1 :381. 

121 Abu Dawud 1:382. 

Ad’Durr Al-Manthur 6:602. 
141 At-Tabari 20:259. 

^ Ad-Durr Al-Manthur 6 :602. 
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So her necklaces, earrings and neck, and all of that can be 
seen. This is Tabarruj, and Allah addresses all the women of 
the believers with regard to Tabarruj. 




iand perform the Salah, and give Zakdh and obey Allah and 
His Messenger.} 

Allah first forbids them from evil, then He enjoins them to do 
good by establishing regular prayer, which means worshipping 
Allah alone with no partner or associate, and paying Zakdh, 
which means doing good to other people. 


iand obey Allah and His Messenger.} This is an instance of 
something specific being followed by something general. 


The Wives of the Prophet § are Members of His 
Household [Ahl Al-Bayt) 


Ojji v-ajj ii' 4 ‘J. ^-‘1$’ 


iAllah wishes only to remove Ar-Rijs from you, O members of 
the family, and to purify you with a thorough purification.} 


This is a clear statement that the wives of the Prophet are 
included among the members of his family (Ahl Al-Bay(\ here, 
because they are the reason why this Ayah was revealed, and 
the scholars are unanimously agreed that they were the 
reason for revelation in this case, whether this was the only 
reason for revelation or there was also another reason, which 
is the correct view. Ibn Jarir recorded that ‘Ikrimah used to 
call out in the marketplace: 

^ =CS. C. -»ij iii ijj 




iAllah wishes only to remove Ar-Rijs from you, O members of 
the family, and to purify you with a thorough purification.} 

“This was revealed solely concerning the wives of the 
Prophet.” 111 Ibn Abi Hatim recorded that Ibn ‘Abbas said 
concerning the Ayah: 


m 


At-Tabari 20:267. 
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>1 C-iXl ^ %X 


4Allah wishes only to remove Ar-Rijs from you, O members of 
the family 


“It was revealed solely concerning the wives of the Prophet gg.” 
‘Ikrimah said: “Whoever disagrees with me that it was revealed 
solely concerning the wives of the Prophet ig, I am prepared to 
meet with him and pray and invoke the curse of Allah upon 
those who are lying/’* 1 * So they alone were the reason for 
revelation, but others may be included by way of 
generalization. 

Ibn Jarir narrated that Safiyyah bint Shaybah said: “A’ishah, 
may Allah be pleased with her, said, The Prophet jg went out 
one morning wearing a striped cloak of black camel’s hair. Al- 
Hasan, may Allah be pleased with him, came and he wrapped 
him in the cloak with him. Then Al-Husayn, may Allah be 
pleased with him, came and he wrapped him in the cloak with 
him. Then Fatimah, may Allah be pleased with her, came and 
he wrapped her in the cloak with him. Then ‘Ali, may Allah be 
pleased with him, came and he wrapped him in the cloak with 
him, then he said: 




iAIIah wishes only to remove Ar-Rijs from you, O members of 
the family, and to purify you with a thorough purification .> 

This was recorded by Muslim.* 2 ’ 

In his Sahih, Muslim recorded that Yazid bin Hayyan said: 
“Husayn bin Sabrah, ‘Umar bin Muslim and I went to Zayd 
bin Arqam, may Allah be pleased with him, and when we had 
sat down with him, Husayn said: You are so fortunate, O 
Zayd! You saw the Messenger of Allah jg and heard his 
speeches, and you went on military campaigns with him, and 
you prayed behind him. You are so fortunate, O Zayd! Tell us 
what you heard from the Messenger of Allah jg.’ He said, ‘O 
son of my brother, by Allah, I have grown old and it has been 
a long time, and I have forgotten some of the things that I 


*** Recorded by Ibn Abi Hatim and Ibn ‘As&kir. Ad-Durr Al-Manthur 
5:376. 

* 2 * At*T a bari 20:261, Muslim no. 2081. 
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used to know from the Messenger of Allah Whatever I tell 
you, accept it, and whatever I do not tell you, do not worry 
about it.’ Then he said, ‘One day, the Messenger of Allah ^ 
stood up to address us by the well of Khumm, between 
Makkah and Al-Madinah, and he praised Allah and thanked 
Him, and he preached and reminded us. Then he said: 

utj LfiJ J L |jij <1>I vtL lit t I^UJl tgjf N \ iJby lift' 

«il IjJLio jjlllj u 4il *L) LLjJjf ^SL j iljli 

•ft ijkr&lj 


® Thereafter! O people, I am merely a human being and soon the 
messenger of my Lord will come and I will answer him. I am 
leaving behind two things with you, the first of which is the 
Book of Allah in which is guidance and light, so seize the Book 
of Allah and holdfast to it .» 


He urged them to cling to the Book of Allah, then he said: 

'J* J 3,1 fS’M ‘ysl 3,1 


*And the members of my family (Ahl Al-Bayt): Remember 
Allah with regard to the members of my family, remember Allah 
with regard to the members of my family .» 

saying it three times.’ Husayn said to him, *Who are the 
members of his family {Ahl Al-Bayt), O Zayd? Are not his wives 
members of his family?’ He said, ‘His wives are members of his 
family, but the members of his family are those who are not 
permitted to receive charity after he died.’ He said, Who sire 
they?’ He said, They are the family of ‘Ali, the family of ‘Aqfl, 
the family of JaTar and the family of ‘Abbas, may Allah be 
pleased with them.’ He said, Were all of these forbidden to 
receive charity after his death?’ He said, ‘Yes.’”* 11 
This Commentary is from Zayd bin Arqam and is not 
Matfu ^ 


The Command to follow the Qur’an and Sunnah 

The one who ponders the meaning of the Qur’an will have no 


I 1 * Muslim 4:1873. 

Meaning it is not to be considered to have come from the Prophet jg. 
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doubt that the wives of the Prophet sg are included among 
those who are referred to in the Ayah: 




iAllah wishes only to remove Ar-Rijs from you, O members of 
the family, and to purify you with a thorough purification > 


The context clearly refers to them. Allah then says: 




remember, that which is recited in your houses of the 
Ayat of Allah and Al-Hikmah.} 

meaning, ‘act in accordance with that of the Qur’an and 
Sunnah which Allah revealed to His Messenger jg in your 
houses.’ This was the view of Qatadah and others.’ 11 ‘And 
remember this blessing with which you alone of all the people 
have been favored, that the revelation comes down in your 
houses and not those of other people.’ ‘A’ishah As-Siddiqah 
bint As-Siddlq, may Allah be pleased with them, was foremost 
among them with in this blessing and was the most fortunate, 
and the most favored with this mercy. For the revelation did 
not come to the Messenger of Allah jgj in the bed of any of his 
wives except hers, as he stated. Some of the scholars, may 
Allah have mercy on them, said: “This was because he did not 
many any other virgin besides her, and no man slept with her 
in her bed before him ig, may Allah be pleased with her.” So it 
was befitting that she should be singled out for this blessing 
and high status. But if his wives are members of his 
household, then this title is even more fitting for his own 
relatives. 

Ibn Abi Hatim recorded that Abu Jamllah said: “Al-Hasan 
bin ‘Ali, may Allah be pleased with them both, was appointed 
as Khalifah when ‘Ali was killed.” He said: “While he was 
praying, a man leapt on'him and stabbed him with a dagger.” 
Husayn claimed that he heard that the one who stabbed him 
was a man from Barm Asad, and Al-Hasan, may Allah be 
pleased with him, was prostrating at the time. He said, “They 
claimed that he received the wound in his hip. He was ill as a 


[i] 


At-Tabari 20:268. 
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result for many months, then he recovered. He ascended the 
Minbar and said: ‘O people of Iraq! Have Taqwa of Allah 
concerning us, for we are your leaders and your guests, and 
we are members of the family (Ahl Al-Baytf concerning whom 
Allah said: 

iAllah wishes only to remove Ar-Rijs from you, O members of 
the family, and to purify you with a thorough purification.}’ 

He kept saying this until there was no one left in the Masjid 
who was not weeping and sobbing.” 

its & l\} 

4.Verily, Allah is Ever Most Courteous, Well-Acquainted with 
all things.$ 

means, “by His kindness towards you, you have reached this 
status, and by His knowledge of you and that you are qualified 
for that status, He has given this to you and singled you out 
for it.' Ibn Jarir, may AMh have mercy on him, said: “And 
remember how Allah blessed you by causing the Aydt of Allah 
and Al-Hikmah to be recited in your houses, so give thanks to 
Allah for that and praise Him. 

i\} 


iVerily, Allah is Ever Most Courteous, Well-Acquainted with 
all things.)) means, He is kind towards you, for He has 
caused the Aydt of Allah and Al-Hikmah to be recited in 
your houses,’ and Al-Hikmah means the Sunnah. And He 
is Well-Acquainted with you means, *He chose you as 
wives for His Messenger. H ** 


Qatadah said: 




iAnd remember, that which is recited in your houses of the 
Ay at of Allah and Al-Hikmah.} 

“He is reminding them of His favor.” This was narrated by Ibn 
Jarir. 12 * ‘Atiyah Al-‘Awfi commented on the Ayah: 


m At-Jabari 20:268. 
* 2) At-Tabari 20:268. 
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^ 'i' k> 


4 Verily, Allah is Ever Most Courteous, Well-Acquainted with 
all things.} 

“He knows when and where to reveal Al-Hikmah.” This was 
recorded by Ibn Abi H&tim, then he said: “This was also 
narrated from Ar-Rabl‘ bin Anas from Qat&dah.” 


c±£b 

•&?%, U/gXj 

5il bA eJjSji]'b ii' <5^4jJ-b pjy-jj-* 


435. Verily, the Muslims: men and women, the believers: men 
and women, the QSnit: men and the women, the men and 
women who are truthful, the men and the women who are 
patient, the Khashi': men and the women, the men and the 
women who give Sadaqat, the men and the women who fast, 
the men and the women who guard their chastity and the men 
and the women who remember Allah much with their hearts 
and tongues, Allah has prepared for them forgiveness and a 
great reward.} 


The Reason for Revelation 


Imam Ahmad recorded that Umm Salamah, may Allah be 
pleased with her, the wife of the Prophet ^ said, “I said to the 
Prophet 5 ^ 5 , Why is it that we are not mentioned in the Qur’an 
as men are?’ Then one day without my realizing it, he was 
calling from the Minbar and I was combing my hair, so I tied 
my hair back then I went out to my chamber in my house, 
and I started listening out, and he was saying from the 
Minbar. 


• 4 ^Pb bs~gi$ C^b t[} : djc, JUj S.I !>| >l!Jl ljft» 


“O people! Verily Allah.says: 4Verily, the Muslims: men and 
women, the believers: men and women...}* 

to the end of the Ayah l”* 1 * This was also recorded by An- 
Nasal and Ibn JanrJ^ 

,1J Ahmad 6 :305. 

* 2 * An-NasAl in Al-Kubrd 6:431, AJ-Tabari 20:270. 





686 


Tafsir Ibn Kathir 


'y&J C5<rtPi> j ; J/.l i' 


4Verily, the Muslims: men and women, the believers: men and 
women... ^ 


indicates that /man is something other than Islam, and that it 
is more specific, because Allah says: 


4 8 ; ad & & f j i fa jt) 


4The bedouins say: "We believe." Say: "You believe not but 
you only say, ‘We have surrendered (in Islam),' for faith has 
not yet entered your hearts.") (49:14). 


In the Two Sahibs, it says: 


V rij* Jij- Or? cjiji 


“77ie adulterer does not commit adultery at the time when he is 
a believer V 11 


For it snatches away his Iman, although that does not mean 
he is a disbeliever, according to the consensus of the Muslims. 
This indicates that Iman is more specific than Islam, as we 
have stated at the beginning of our commentary on Al- 
Bukhari. 





4the Qanit: men and the women,) 


Al-Qunut means obedience during quite time. 




Cb^ ifcl* >L~i ji Cr^) 


41s one who is (Qanit,) prostrating himself or standing in the 
middle of the night, fearing the Hereafter and hoping for the 
mercy of his Lord...) (39:9) 


4 & %) 


4To Him belongs whatever is in the heavens and the earth. All 
are Uqnuti (Qanitiin) to Him.) (30:26) 




111 FathAl-B&ri 10:33, Muslim 1:77. 
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iO Maryam! "Uqnuti to your Lord and prostrate, and bow 
with Ar-RakVin (those who bow).") (3:43) 


iAnd stand before Allah Qanitin) (2:238). 

So, beyond Islam there is a higher level to be reached, which 
is Iman, and Qunut stems from them both. 


ithe men and women who are truthful,) This refers to their 
speech, for truthfulness is a praiseworthy attribute. Some of 
the Companions, may Allah be pleased with them, were never 
known to have lied even once, neither during Jahiliyyah nor in 
Islam. Truthfulness is a sign of faith, just as lying is a sign of 
hypocrisy. Whoever is truthful will be saved: 


jipi jij; % oh jlkJi j^ji 

*C\k 4-Jidi 


«Yom f?az>e to be truthful, for truthfidness leads to righteousness 
and righteousness leads to Paradise. And beware of lying, for 
lying leads to immorality and immorality leads to Hell. A man 
will keep telling the truth and striving to do so until he will be 
recorded with Allah as a truthful. And a man will keep telling 
lies and will persist in doing so until he will be recorded with 
Allah as a /wr.* 11 ' 


And there are many Hadiths on this topic. 

ithe men and the women who are patient,) 

This is the attribute of those who are steadfast, which is 
patience in the face of adversity and knowing that what is 
decreed will inevitably come to pass. So, they face it with 
patience and steadfastness. Patience is the most difficult when 
disaster first strikes, then after that it becomes easier, and 


Ill 


Muslim 4:2013. 
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this is true steadfastness. 




ithe Khashi': men and the women,) Khushu ‘ means serenity and 
tranquillity, deliberation and dignity and humility. What moti¬ 
vates a person to be like this is the fear of Allah and the 
awareness that He is constantly watching, as mentioned in the 
Hadith: 


•ill>; fy W) ‘Jz jj ty ^ 2*i •&'» 


^Worship Allah as if you can see Him, for if you cannot see 
Him, He can see you j' 11 




ithe men and the women who give Sadaqat,) 


As-Sadaqah (charity) means doing good to people who are in 
need or who are weak and have no means of earning a living 
and none to financially support them. They give them from the 
excess of their wealth in obedience to Allah and as a good 
deed to His creation. It was recorded in the Two Sahihs: 




Sii.<ii ij. >■/» » ~ n ^S.ii - aIIJ VI J|l» V ^ «Iil p 

fjJlj U ijU-J jJ&V Lftlliti 


(‘There are seven whom Allah will shade with His Shade on the 
Day when there will be no shade except His Shade - and among 
them he mentioned - ...a man who gave in charity and 
concealed it to the extent that his left hand did not know what 
his right hand was giving .»’ 21 

According to another Hadith: 

• 3 &I idi tji k us iyJji SlSJiji 


«Sadaqah extinguishes bad deeds just as water extinguishes 
fire. b |3 ' 

There are many Hadiths which encourage charitable giving; 
this topic is discussed in detail elsewhere. 

111 Fatht Al-Bari 1:140. 

121 Fath Al-Bari 2:168, Muslim 2:715. 

131 Tuhfat Al-Ahwadhi 3:237. 





4the men and the women who fast,} According to a Hadfth 
narrated by Ibn Majah: 

• jJLlI 

«Fasting is the Zakdh of the body .» |1) 

In other words, it purifies it and cleanses it of things that are 
bad in both physical and Shar‘i terms. Said bin Jubayr said: 
“Whoever fasts Ramadan and three days of each month, is 
included in the Ayah, 


ithe men and the women who fast / ^” <2, 

Fasting is also one of the greatest means of overcoming one's 
desires, as the Messenger of Allah said: 

fy e&Al jZ Ivr-dJl 'j&Xf 

ij jjt** jj ly>'j 

«0 young men! Whoever among you can afford to get married, 
let him do so, for it is most effective in lowering the gaze and 
protecting the chastity. And whoever cannot get married, then 
let him fast, for it will be a protection for /iim.> |31 

It is quite apt that next should be mentioned: 

4the men and the women who guard their chastity} 

i.e., they protect their private parts from forbidden and sinful 
things, except for that which is permitted. Allah says: 

■f C ji if \ > '<$>} 

/ jljijli ctt'i ij) {/d 

iAnd those who guard their chastity. Except from their wives 
I 1 ' Ibn Majah 1:555. 

I 2 1 Something similar was recorded by Ibn Abi Hatim. Ad-Durr Al- 
Manthur 5:380. 

131 Path Al-Bdri 9:14 
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or the whom their right hands possess - for they are not 
blameworthy. But whosoever seeks beyond that, then it is those 
who are trespassers.} (70:29-31) 


iand the men and the women who remember Allah much} 


Ibn Abi Hatim recorded that Abu Said Al-Khudri, may Allah 
be pleased with him, said that the Messenger of Allah jgg said: 


2*i yj\h\ ^ Mji ill; Li dii jii ji \i\* 


“If a man wakes his wife at night and they pray two Rak'ahs, 
they will recorded that night as being among the men and the 
women who remember Allah much.* 

This was recorded by Abu Dawud, An-Nasal and Ibn Majah 
from the Hadith of Abu Said and Abu Hurayrah, may Allah be 
pleased with them both, from the Prophet fg. 111 

Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said: “The Messenger of Allah was 
walking along a road in Makkah, and he came to (the 
mountain of) Jumdan, and said, 

a .. jU> tl j‘j—f i jlxLA lJLa> 


'‘This is Jumdan, go ahead, for the Mufarridiin have gone 
ahead .» 

They said, Who are the Mufarridun?’ He jg said, 

\'j£ 2)1 

«77ie men and the women wlw remember Allah much > 
Then he sg| said, 

>1 ^ill. 

»0 Allah, forgive those who shaved their hair.* 

They said, ‘And those who shortened.’ He jg said, 

>t J41J11 

111 Abu Dawud 2:74, An-Nasal in Al-Kubra 6:433, Ibn Majah 1:423 
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J 


VS <A 


trr ^1 a ° Allah, forgive those 

who shaved their hair .0 
They said, ‘And those 
who shortened/ 


4/^r' p-* 

alb sjii Jyu ^ LlJ 


^ /'✓./■ x. <V 


“And those who 
shortened .» 

This was recorded by 
Imam Ahmad with 
this chain of 
narration. 111 It was 
also recorded by 
Muslim, except for the 
last part of it.* 2 * 

0j ZJS ,i i\ j2S> 

iAllah has prepared for 
them forgiveness and a 
great reward.} 

Here Allah tells us 
that for all of those 
mentioned in this 
Ayah, He has 
prepared for them forgiveness of their sins and a great reward, 
meaning, Paradise. 

££ bii* i? \P ”lAu jiyi ^ l)£" 

4 ipjUJ jui AptiO ^ tj?*} 


^oji4Ja\ P -X>J 4^ o-iL*y 

&Jj 


436. Jf is not /or a believer, man or woman, when Allah and 
His Messenger have decreed a matter that they should have any 
option in their decision. And whoever disobeys Allah and His 
Messenger, he has indeed strayed into a plain error.} 


I 1 * Ahmad 2:411. 
121 Muslim 2:946. 
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The Reason for Revelation 

Imam Ahmad recorded that Abu Barzah Al-Aslami said: 
“Julayblb was a man who used to enter upon women and joke 
with them. I said to my wife, “Do not let Julayblb enter upon 
you, for if he enters upon you I shall do such and such.’ If 
any of the Ansar had a single female relative, they would not 
arrange a marriage for her until they found out whether the 
Prophet jg wanted to marry her or not. The Prophet jg said to 
one of the Ans&r: 

•JlSl jJrjj* 

'Gire me your daughter for marriage .» 

He said, Yes, O Messenger of Allah, it would be an honor and 
a blessing.’ He jg said, 

<■/ do not want her for myself. 0 

He said. Then for whom, O Messenger of Allah?’ He said, 

1 For Julayblb .» 

He said, ‘O Messenger of Allah, let me consult her mother.’ So 
he went to the girl’s mother and said, The Messenger of Allah 
is proposing marriage for your daughter.’ She said, Yes, it 
would be a pleasure.’ He said, “He is not proposing to marry 
her himself, he is proposing on behalf of Julayblb.’ She said, 
What! Julayblb? No, by Allah, we will not marry her to him.’ 
When he wanted to get up and go to the Messenger of Allah jgg 
to tell him what the girl’s mother had said, the girl asked. 
Who is asking for my hand?’ So her mother told her, and she 
said, ‘Are you refusing to follow the command of the 
Messenger of Allah ^? Follow his command, for I will not 
come to any harm.’ So her father went to the Messenger of 
Allah jg and said, T)eal with her as you wish.’ So he married 
her to Julayblb. 

Then the Messenger of Allah jg went out on one of his 
military campaigns, and after Allah had granted him victory, 
he said to his Companions, may Allah be pleased with them, 

, f , * » 1 , 

ojsia 
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•See whether there is anybody missing .» 

They said, *We have lost so-and-so, and so-and-so.’ He jgg said, 

•J>f OjJjuu Ja 


•See i/ /here is anybody missing .» 

They said, “No one.’ He ^ said: 

•i^U. iiif 

•Bm/ / see that ]ulaybfb is missing .» He jgj said: 


•Go and look for him among the dead .» 


So they looked for him, and found him beside seven of the 
enemy whom he had killed before he was himself killed. They 
said, ‘O Messenger of Allah, here he is, beside seven of the 
enemy whom he had killed before he was himself killed.’ The 
Messenger of Allah came and stood beside him and said. 


blj IJLft AW 


•He to//ed seven fee/bre he was himself killed. He belongs to me 
and I belong to him.* 


He said this two or three times, then the Messenger of Allah jg 
carried him in his arms and held him while his grave was 
dug, then he placed him in his grave. It was not mentioned 
that he washed him, may Allah be pleased with him.” 

Thabit, may Allah be pleased with him, said: “There was no 
widow among the Ansar who was more sought after for 
marriage than that girl.” Ishaq bin ‘Abdullah bin Abi Talhah 
asked Thabit, “Do you know how the Messenger of Allah % 
prayed for that girl?” He told him: “He said, 


jiic V'j ili JLiiii. 


•O Allah, pour blessings upon her and do not make her life 
hard.* 


And this is how it was; there was no widow among the Ansar 
who was more sought after for marriage than her.” 

This is how it was recorded by Imam Ahmad, in full. 111 


111 Ahmad 4:422. 
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Muslim and An-Nasal recorded the story of his death in Al- 
Fada’df Al-Hafiz Abu Umar bin ‘Abd Al-Barr mentioned in 
Al-IstVab that when the girl said in her seclusion, ‘Are you 
refusing to follow the command of the Messenger of Allah jfc;?’ 
- This Ayah was revealed: 






ilt is not for a believer, man or woman, when Allah and His 
Messenger have decreed a matter that they should have any 
option in their decision .^ ,2) 


It was narrated that Tawfls asked Ibn ‘Abbas about praying 
two Rak'ahs after ‘Asr and he told him not to do that. Ibn 
‘Abbas recited: 




ilt is not for a believer, man or woman, when Allah and His 
Messenger have decreed a matter that they should have any 
option in their decision .^ [3 * 

This Ayah is general in meaning and applies to all matters, 
i.e., if Allah and His Messenger jg decreed a matter, no one 
has the right to go against that, and no one has any choice or 
room for personal opinion in this case. Allah says: 


U -4 [ 


<1 ’*'.r 

* r* 



iBut no, by your Lord, they can have no faith, until they make 
you judge in all disputes between them, and find in themselves 
no resistance against your decisions, and accept (them) with full 
submission.} (4:65) 


Hence the issue of going against it is addressed in such strong 
terms, as Allah says: 


jii Aym Sit o*j} 


iAnd whoever disobeys Allah and His Messenger, he has 
indeed strayed into a plain error.} 


I 1 ' Muslim no. 2482, An-Nasal in Al-Kubra no. 8246. 
121 Al-IstT&b 1:259. 

‘Abdur-Razzaq 2:433. 
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This is like the Ayah : 


4And /el those who oppose the Messenger's commandment, 
beware, lest some Fitnah should befall them or a painful 
torment be inflicted on them ^ (24:63). 


^ 4jil £j\y S+-JJ tiuU C.^. rn)\j 4»1 pju\ <_$AU 

£ 5:5 ** & r J & % jifr *£ % c ^aj; 

$5 'i) tj g*- jp f 


437. And (remember) when you said to him on whom Allah has 
bestowed grace and you have done a favor: "Keep your wife to 
yourself, and have Taqwa of Allah." But you did hide in 
yourself that which Alikt will make manifest, you did fear the 
people whereas Allah had a better right that you should fear 
Him. So, when Zayd had completed his aim with her. We gave 
her to you in marriage, so that there may be no difficulty to the 
believers in respect of the wives of their adopted sons when the 
latter have no desire to keep them. And Allah’s command must 
be fulfilled .} 


Allah’s rebuke to His Messenger § and the Story of 
Zayd and Zaynab 

Allah tells what His Prophet jj; said to his freed slave Zayd bin 
Harithah, may Allah be pleased with him, who was the one on 
whom Allah had bestowed grace, i.e., through Islam and 
following the Messenger jg. 

iand you have done a favor [to him]} means, by freeing him from 
slavery. And he was a great leader, held in high esteem and 
beloved by the Prophet 5 g§. He was known as the beloved, and 
his son Usamah was known as the beloved son of the beloved. 
‘A’ishah, may Allah be pleased with her, said: “The Messenger 
of Allah never sent him on a campaign but he appointed 
him as its commander, and if he had lived sifter him he would 
have appointed him as his Khallfah.” This was recorded by 
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Imam Ahmad. 11 ' 


The Messenger of Allah jg had given him in marriage to the 
daughter of his paternal aunt, Zaynab bint Jafrsh Al- 
Asadiyyah, may Allah be pleased with her, whose mother was 


Umaymah bint ‘Abd Al-Muttalib. For her dowery he gave her 
ten Dinars, sixty Dirhams, a veil, a cloak and a shirt, fifty 
Mudds of food and ten Mudds of dates. This was stated by 
Muqatil bin Hayyan. She stayed with him for a year, more or 
less, then problems arose between them. Zayd complained 
about her to the Messenger of Allah jg, who told him, “Stay 
with your wife and have Taqwa of Allah.” Allah says: 


J & % o&! jZ> *£ & U 


L?* li J&>r 


iBut you did hide in yourself that which Allah will make 
manifest, you did fear the people whereas Allah had a better 
right that you should fear Him.} 

Ibn Jarir narrated that ‘A’ishah, may Allah be pleased with 
her, said, “If Muhammad jgg were to have concealed anything 
that was revealed to him of the Book of Allah, he would have 
concealed this Ayah: 



iBut you did hide in yourself that which Allah will make 
manifest, you did fear the people whereas Allah had a better 
right that you should fear Him.}’^ 


l£ly Qi %>j &ai 


iSo, when Zayd had completed his aim with her, We gave her 
to you in marriage,} 

meaning, “when her marriage to Zayd was over and he had 
separated from her. We married her to you,’ and the One Who 
was her Wali (guardian) in this marriage was Allah Himself, in 
the sense that He revealed to the Prophet $jg that he should go 
in unto her without any Wali, contractual agreement, dowery 
or witnesses among mankind. 

Imam Ahmad recorded that Thabit said that Anas, may Allah 


111 Ahmad 6:227, 281. 
121 At-Tabari 20:274. 
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be pleased with him, said: “When Zaynab’s 'Iddah finished, 
may Allah be pleased with her, the Messenger of Allah jg said 
to Zayd bin Harithah, 

_aj>l» 

“Go to her and tell her about me (that I want to marry her).* 

So, he went to her and found her kneading dough. He (Zayd) 
said, When I saw her I felt such respect for her that I could 
not even look at her and tell her what the Messenger of Allah 
had said, so I turned my back to her and stepped aside, 
and said, ‘O Zaynab! Rejoice, for the Messenger of Allah jg has 
sent me to propose marriage to you on his behalf.’ She said, 1 
will not do anything until I pray to my Lord, may He be 
glorified.’ So she went to the place where she usually prayed. 
Then Qur’an was revealed and the Messenger of Allah jg came 
and entered without permission. We were there when she 
entered upon the Messenger of Allah jg, and for the wedding 
feast we offered bread and meat. Then the people left, and 
some men stayed behind conversing in the house after they 
had eaten. The Messenger of Allah went out and I followed 
him. He jgj started to go around all the apartments of his 
wives, greeting them, and they said, 'O Messenger of Allah, 
how did you find your (new) wife?’ I do not know whether I or 
someone else told him that those people had left, so he went 
and entered the house, and I went to enter after him, but he 
drew the curtain between himself and 1. The ruling of Hijab 
was revealed and he exhorted the people as Allah had 
exhorted them: 

ip sj ^i\ 1} 

iEnter not the Prophet's houses, unless permission is given to 
you}.” 

This was also recorded by Muslim and An-Nasal.* 1 ' 

Al-Bukhari, may Allah have mercy on him, recorded that 
Anas bin Malik, may Allah be pleased with him, said, “Zaynab 
bint Jahsh, may Allah be pleased with her, used to boast to 
the other wives of the Prophet jg;, saying, Your families 


* l * Ahmad 3:195, Muslim no. 1428, An-Nasal 6:79. 
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which specifically excludes adopted sons. This custom (of 
adopting sons) was widespread among them. 

o&j} 


iAnd Allah's command must be fulfilled.} means, “this that has 
happened was decreed by Allah and was inevitable.’ Allah knew 
that Zaynab, may Allah be pleased with her, would become one 
of the wives of the Prophet jg. 


<41 


-A o%j J-i at !U-j 


438. There is no blame on the Prophet in that which Allah has 
made legal for him . That has been Allah's way with those who 
have passed away of old. And the command of Allah is a decree 
determined.$ 


4% & 


Q gf* C£ l * 


$ & fy 


iThere is no blame on the Prophet in that which Allah has 
made legal for him.} 

means, in that which has been permitted for him and which 
he has been commanded to do, i.e. his marrying Zaynab, may 
Allah be pleased with her„ who had been divorced by his 
adopted son Zayd bin Harithah, 

Sit 4 ja 


iThat has been Allah's way with those who have passed away of 
old.} 

means this is the ruling of Allah for the Prophets who came 
before him. Allah would not command them to do anything for 
which they might be blamed. This is a refutation of those 
hypocrites who imagined that there was anything wrong with his 
marrying the ex-wife of Zayd, his freed slave and adopted son. 

a 2 >J\ dtj} 


^And the command of Allah is a decree determined.} 

means, His command which He has decreed must inevitably 
come to pass; nothing can prevent it or avert it, for whatever 
He wills happens, and whatever He does not decree, does not 
happen. 
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439. Those who convey the Message of Allah and fear Him, 
and fear none save Allah. And sufficient is Allah as a 
Reckoner.} 

440. Muhammad is not the father of any of your men, but he is 
the Messenger of Allah and the last of the Prophets. And Allah 
is Ever All-Aware of everything.} 


Praise for Those Who convey the Message 

Allah says: 

4M #£ <<$} 


4Those who convey the Message of Allah} meaning, to His 
creation, and fulfil that with which they have been entrusted. 


4and fear Him,} means, they fear Him and they do not fear any 
besides Him, so no threats on the part of anyone can prevent 
them from conveying the Message of Allah. 




4And sufficient is Allah as a Reckoner.} means, sufficient is Allah 
as a Helper and Supporter. The leader of all people in this 
regard and in all regards is Muhammad the Messenger of Allah 
jg, for he undertook to convey the Message to the people of 
the east and of the west, to all kinds of the sons of Adam, so 
Allah caused his word, his religion and his law to prevail over 
all other religions and laws. The Prophets before him were sent 
only to their own peoples, but he was sent to all of 
mankind, Arabs and non-Arabs alike. 

4Say: "O mankind! Verily, I am sent to you all as the 

Messenger of Allah"} (7:158). 

Then his Ummah inherited the task of conveying from him. 
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and the greatest of those who undertook this task after him 
were his Companions, may Allah be pleased with them, who 
conveyed from him as he had commanded them, describing all 
his words, deeds and circumstances, night and day, when he 
was settled and when he was traveling, in private and in 
public, may Allah be pleased with them. Thereafter each 
generation inherited from their predecessors until our own 
time, so those who are guided, follow their example and their 
way. We ask Allah, the Most Generous Bestower, to make us 
among their heirs. 

The Messenger ^ is not the Father of any Man 

Allah states: 

ip& 

4 Muhammad is not the father of any of your men,} 

After this it was not permitted to say Zayd bin Muh amm ad, 
i.e., he was not his father even though he had adopted him. 
No male child of the Prophet gj lived until puberty. Khadijah, 
may Allah be pleased with her, bore him Al-Qasim, At-Tayyib 
and At-Tahir, but they died in childhood. Mariyah Al-Qibtiyyah 
bore him Ibrahim, but he also died in infancy. He also had 
four daughters from Khadijah: Zaynab, Ruqayyah, Umm 
Kulthum and Fatimah, may Allah be pleased with them all. 
Three of them died during his lifetime, Fatimah lived long 
enough to be bereaved of him, then she died six months later. 


He is the Last of the Prophets 


ibut he is the Messenger of AllSh and the last of the Prophets. 
And Allah is Ever All-Aware of everything.} 

This is like the Ayah: 

££ &} 


i^Allah knows best toith whom to place His Message} (6:124). 

This Ayah clearly states that there will be no Prophet after 
him. If there will be no Prophet after him then there will 
surely be no Messenger after him either, because the status of 
a Messenger is higher than that of a Prophet, for every 
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Messenger is a Prophet but the reverse is not the case. This 
was reported in many Mutawatir hladiths narrated from the 
Messenger of Allah sg via a group of his Companions, may 
Allah be pleased with them. 

Imam Ahmad recorded a narration from Ubayy bin KaTs, from 
his father that the Prophet sg said: 


jV y'y '*% ISIS J, 

; iS ji : ojijAjj oImJVj i jjijh J*Aj c 

«£jbi ill; jZpt j tiC iZJ}\ 


»My parable among the Prophets is that of a man who built a 
house and did a good and complete job, apart from the space of 
one brick which he did not put in its place. The people started 
to walk around the building, admiring it and saying, "If only 
that brick were put in its place." Atnong the Prophets, 1 am 
like that brick .» m 


It was also recorded by At-Tirmidhi, who said “Hasan 
SahihW 


Another Hadith 


Imam Ahmad recorded that Anas bin Malik, may Allah be 
pleased with him, said that the Messenger of Allah sg said: 


*£i ij cULii J SJL.^1 ji» 


uMessengership and Prophetlwod have come to an end, and 
there will be no more Messengers or Prophets J 

This worried the people, then he said: 

“Bid there will be Al-Mubashshirat .» 


They said, ‘O Messenger of Allah, what are Al-Mubashshirat?’ 
He said, 


'oi **‘Jr 'iij* 


«The dreams of a Muslim man, and they are one of the parts of 


111 Ahmad 5:136. 

[2 ' Tuhfat Al-Ahwadhi 10:81. 
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prophethood 

This was also recorded by At-Tirmidhi, who said, “Sahih 
Gharib.”* 21 


Another Hadlth 

Abu Dawud At-Tayalisi recorded that Jabir bin ‘Abdullah, may 
Allah be pleased with him, said that the Messenger of Allah 
said: 


UU i£JUl oJla 


CIS J? J»C *dSii ^ 

+ ' x 

Vl U : Jli l£Jl i^jU-5 ^ 


«f*ur; fcteJi JUip sdVi ^ 


«77ie parable of myself and the Prophets is that of a man who 
built a house and did a complete and good job, except for the 
space of one brick. Whoever entered it would look at that space 
and say, how good it is, apart from the space of that brick. My 
position is like that of that brick, and the Prophets - blessings 
and peace be upon them - end with me.»* 3 * 

It was also recorded by Al-Bukhari, Muslim and At-Tirmidhi, 
who said, “It is Sahih Gharlb with this chain of narrators.”* 41 


Another Hadith 

Imam Ahmad recorded that Abu Said Al-Khudri, may Allah be 
pleased with him, said that the Messenger of Allah said: 

iJdS uf 4&5.IJ Sj VI CIS J4C 

<ZJ}\ id; 


"The parable of myself and the Prophets is that of a man who 
built a house and completed it apart from the space of one brick * 


^ Ahmad 3:263. Similar was recorded by Al-Bukhari no. 6990, and 
the meaning is that the only remnant of prophethood that will exist 
after him is the truthful dream of the righteous Muslim, which 
was one of the many characteristics of prophethood. See Fath Al- 
Bdri no. 6990. 

^ Tuhfat Al-Ahwadhi 6:551. 

^ Musnad At-fayalisi 247. 

^ Fath Al-Bari 6:645, Muslim 4:1791, Tuhfat Al-Ahwadhi 8:158. 
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I have come and completed that brick 
This was also recorded by Muslim. 121 


Another Hadxth 

♦ 


Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said that the Messenger of Allah jg said: 


Vfelj J2I jJ-j jstf j* jdSji Jsij Ji l\> 

* ' " * * 

tlal Hjj J* j* VJ 


«77ie parable of myself and the Prophets who came before me is 
that of a man who built houses and made them complete and 
beautiful apart from the space of a brick in one of the comers. 
The people started to walk around, admiring the construction 
and saying, If only you put a brick here, your construction will 
be complete J 

The Messenger of Allah jg said: 

«£iJi lif 


& And I am that brick. It was also recorded by (Al-Bukhari and 
Muslim).^ 41 


Another Hadxth 

m 

Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said that the Messenger of Allah £g said: 


dU j l( 4sJi gift- 1:}dV» Ji 

liilS jUJl J\ oi-jlj jl 




«/ have been given preference over the other Prophets in six 
ways: I have been given the ability to speak concisely; I have 
been aided by fear (cast into the hearts of my enemies); the 
spoils of war have been made permissible for me; the entire 


111 Ahmad 3:9. 

I 2 ' Muslim 4:1791. 

131 Ahmad 2:312. 

141 Al-Bukhari no. 3535, Muslim 4:371. 
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earth has been made a Masjid and a means of purification for 
me; I have been sent to all of mankind; and the Prophets end 
with me.®* 1 ' 

This was also recorded by At-Tirmidhi and Ibn Majah; At- 
Tirmidhi said, “It is Hasan Sahlh.’^ 


Another Hadith 


Imam Ahmad recorded that Abu Said Al-Khudri, may Allah be 
pleased with him, said that the Messenger of Allah said: 


'^py ^1 Ijli J?' Jp-J ly jlllS/l 

■£ill ill* sUJli 


*The parable of myself and the Prophets who came before me is 
that of a man who built a house and completed it apart from tlw 
space of one brick. I have come and completed that brick. s> |3 ' 

It was also recorded by Muslim. 141 


Another Hadith 


Jubayr bin Mut'im, may Allah be pleased with him, said that 
he heard the Messenger of Allah say: 


ir^ j —>>4 


«/ have several names: I am Muhammad, and I am Ahmad; 1 
am Al-Malu (the eradicator) through whom Allah will erase 
disbelief; I am Al-Hashir (the gatherer) at wlwse feet mankind 
will gather; and 1 am Al-‘Aqib (the final one) after whom there 
will be no Prophet .» ,S| 

It was also recorded in the Two Sahfhs.* 61 
And there are many other Hadiths on this topic. 


I 1 * Muslim 1:371. 

121 Tuhfat Al-Ahwadhi 5:160, Ibn Majah 1:188. 
131 Ahmad 3:9. 

I 4 ' Muslim 4:1791. 

Ahmad 4:80. 

161 Fath Al-Bari 8:509, Muslim 4:1828. 
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Allah has told us in 
His Book, and His 
Messenger jgg has told 
us in the Mutawatir 
Sunnah, that there 
will be no Prophet 
after him, so that it 
may be known that 
everyone who claims 
this status after him 
is a liar and 
fabricator who is 
misguided and is 
misguiding others. 
Even if he twists 
meanings, comes up 
with false claims and 
uses tricks and 
vagaries, all of this is 
false and is 
misguidance as will 
be clear to those who 
have understanding. 

This is what Allah 
caused to happen in 
the case of Al-Aswad 
Al-‘Ansi in the Yemen and Musaylimah the Liar in Al- 
Yamamah, whose false miracles and nonsensical words 
showed everyone who was possessed of understanding that 
they were liars who were leading people astray; may the curse 
of Allah be upon them both. This is the case with every false 
prophet until the Day of Resurrection, until they end with Al- 
MasVx Ad-Dajjal (the Antichrist). Each of these liars is given by 
Allah signs which show the people of knowledge and the 
believers that his message is false - which is part of the 
perfect kindness of Allah towards His creation. These liars do 
not enjoin what is good, nor forbid what is evil, unless they do 
so by coincidence or because it serves an ulterior purpose. 
They are the utmost in falsehood and immorality, in all that 
they say and do, as Allah says; 


S 




m 
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J & $ £ & & 


iShall I inform you (O people!) upon whom the Shayatin 
descend? They descend on every lying, sinful person.$ 
(26:221-222) 

This is in contrast to the Prophets - may blessings and peace 
be upon them - for they are the utmost in righteousness, 
truthfulness, wisdom, uprightness and justice in all that they 
say and do, command and forbid. In addition to this they are 
supported with miracles and clear and obvious proof. May the 
blessings and peace of Allah be upon them always, as long as 
heaven and earth remain. 


£2 4' > <Si & gft &£ 

W4 0 ■£% »X fX a 


441 . O you who believe! Remember Allah with much 
remembrance.} 

442. And glorify His praises morning and Astla.} 

443. He it is Who sends Salah 111 on you, and His angels too, 
that He may bring you out from darkness into light. And He is 
Ever Most Merciful to the believers.} 

444. Their greeting on the Day they shall meet Him will be 
“Saldm (Peace!)” And He has prepared for them a generous 
reward.} 


The Virtue of remembering Allah much 

Allah commands His believing servants to remember their Lord 
much. Who has bestowed upon them all kinds of blessings 
and favors, because this will bring them a great reward and a 
wonderful destiny. 

Imam Ahmad recorded that ‘Abdullah bin Busr said: “Two 
bedouins came to the Messenger of Allah ^5 and one of them 
said: ‘O Messenger of Allah, which of the people is best?’ He jg 
said: 


Its explanation follows shortly. 
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n77ie o/ie whose /i)fe ts /o»g and whose deeds Are good.® 

The other one said: ‘O Messenger of Allah, the laws of Islam 
are too much for us. Teach me something that I can adhere 
to.’ He said, 

« JUj it Jx do ifcLJ iljJV® 

uKeep your tongue moist with the remembrance of Allah, may 
He be exalted.* 1 * 


At-Tirmidhi and Ibn Majah recorded the second part of this 
report. At-Tirmidhi said, “This Hadtth is Hasan Gharib ”.t 2 * 
Imam Ahmad recorded that ‘Abdullah bin ‘Amr, may Allah 
be pleased with him, said that the Messenger of Allah jg said, 




®No people sit together without mentioning Allah, but they will 
see that as regret on the Day of Resurrection 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him, commented on the Ayah: 


& at ($»*> 


iRetnember Allah with much remembrance 


“Allah did not enjoin any duty upon His servants without 
setting known limits and accepting the excuses of those who 
have a valid excuse - apart from Dhikr, for Allah has not set 
any limits for it, and no one has any excuse for not 
remembering Allah unless he is oppressed and forced to 
neglect it. Allah says: 


4 Remember Allah standing, sitting down, and (lying down) on 
your sides ^ (4:103). 

By night and by day, on land and on sea, when traveling and 
when staying home, in richness and in poverty, in sickness 


I 1 * Ahmad 4:190. 

Tuhfat Al-Ahwadhi 6:621, Ibn Majah 1:1246. 
131 Ahmad 2:224. 
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and in health, in secret and openly, in all situations and 
circumstances. And Allah says: 

iAnd glorify His praises morning and Asila.} 

If you do this, He and His angels will send blessings upon 
you.” 11 ' There are very many Ayat, Hadlths and reports which 
encourage the remembrance of Allah, and this Ayah urges us 
to remember Him much. People such as An-Nasal and Al- 
Ma'mari and others have written books about the Adhk&r to 
be recited at different times of the night and day. 



iAnd glorify His.praises morning and Asila} in the morning and in 
the evening. This is like the Ayah: 




>-> ' if * * *>*rv 
qw Aii\ 

hr? 


iSo glorify Allah, when you come up to the evening, and when 
you enter the morning. And His are all the praises and thanks 
in the heavens and the earth; and in the afternoon and when 
you come up to the time, when the day begins to decline.} 
(30:17-18). 



iHe it is Who sends Saldh on you, and His angels too,} 

This is encouragement to remember Allah, i.e., He will 
remember you, so remember Him. This is like the Ayah: 


Cj& JMS $$ p* m ^4 ^ ciijl T3> 

iS a Ijjs ■} pzz 5^45 

4#si$3 


iSimilarly, We have sent among you a Messenger of your own, 
reciting to you Our Aydt and purifying you, and teaching you 
the Book and the Hikntah, and teaching you that which you 
used not to know. Therefore remember Me. I will remember 

m At-Tabari 20:280. 
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4 Mat He way bring yon out/rom darkness into lights 

means, by means of His mercy towards you, His praise of you 
and the supplication of His angels for you, He brings you forth 
from the darkness of ignorance and misguidance into the light 
of guidance and certain faith. 

05?*J 


iAnd He is Ever Most Merciful to the believers.$ 

means, in this world and in the Hereafter: in this world He 
guides them to the truth of which others are ignorant, and He 
shows them the path from which others have gone astray, 
those who call for disbelief and innovation, and their followers 
among the wrongdoers. His mercy towards them in the 
Hereafter means that He will save them from the greater terror 
(of the Day of Resurrection) and will command His angels to 
greet them with the glad tidings of Paradise and salvation from 
the Fire, which will only be because of His love for them and 
His kindness towards them. 

Imam Ahmad recorded that Anas, may Allah be pleased with 
him, said: “The Messenger of Allah ^ and a group of his 
Companions, may Allah be pleased with them, passed by a 
young child in the road. When his mother saw the people, she 
feared that her child may be crushed by the crowd, so she 
rushed forward, ciying, *My son, my son!’ She rein and picked 
him up, and the people said, ‘O Messenger of Allah, she would 
never throw her child in the Fire.’ The Messenger of Allah 
convincingly said: 

•j0i j 

«No, and Allah will not throw His beloved in the Fire.» |11 

Its chain of narrators meets the conditions of the Two Sahihs, 
although none of the authors of the Six Books recorded it. But 
in Sahih Al-Bukhari it is recorded from the Commander of the 
faithful ‘Umar bin Al-Khattab, may Allah be pleased with him, 
that the Messenger of Allah saw a woman among the 


m Ahmad 3:104. 
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prisoners of war picking up her child, clasping the child to her 
breast and nursing him. The Messenger of Allah said: 

ji. jjx jzj jdJi j, UuJj qoa li’y )it 

»Do you think that this woman would throw her child into the 
Fire even though she is (physically) able to do so?» 

They said, “No.” The Messenger of Allah sg said: 

3_Ls> »jlln 3 ^ ^ 


«Bi/ Allah, Allah is more merciful towards His servants than 
this woman is to her child. d' 11 

iTheir greeting on the Day they shall meet Him will be 
“Salami "> 

The apparent meaning - and Allah knows best - is that then- 
greeting, from Allah on the Day that they meet Him, will be 
Salam, i.e., He will greet them with Salam, as He says 
elsewhere: 


m 






i(It will be said to them): Salam - a Word from the Lord, Most 
Merciful .» (36:58) 


Qatadah claimed that the meaning was that they would greet 
one another with Salam on the Day when they meet Allah in 
the Hereafter J 2 ' This is like the Ayah: 


* / • .1 \" - > ’\n 

y j •*•-*■* V **+{>** Jt'+J I*" y* p+U' 




4 




iTheir way of request therein will be ‘Glory to You, O Allah,' 
and 'Salam' will be their greetings therein! and the close of their 
request will be 'All praise is due to Allah, the Lord of all that 
exits.y (10:10) 

4^J> 0 '4b 


iAnd He has prepared for them a generous reward.$ 


111 Fath Al-Bari 10:440. 
121 At-Jabari 20:280. 
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means Paradise and everything in it of food, drink, clothing, 
dwellings, physical pleasure, luxuries and delightful scenes, 
such as no eye has seen, no ear has heard and has never 
entered the mind of man. 


Iri ^ di — ij C) ^1' \^Xlj) 

OuiiJJ} Hj Iff l/j3” 4i' iff 


445. O Prophet! Verily, We have sent you as witness, and a 
bearer of glad tidings, and a wamer,) 

i46. And as one who invites to Allah by His leave, and as a 
lamp spreading light.) 

447. And announce to the believers the glad tidings, that they 
will have from Allah a great bounty.) 

448. And obey not the disbelievers and the hypocrites, and 
harm them not. And put your trust in Allah, and sufficient is 
Allah as a Trustee.) 


The Attributes of the Messenger of Allah $ 

Imam Ahmad recorded that ‘Ata’ bin Yasar said that he met 
‘Abdullah bin ‘Amr bin Al-‘As, may Allah be pleased with him, 
and said to him: “Tell me about the description of the 
Messenger of Allah jgg in the Tawrah.” He said, “Yes, by Allah, 
he was described in the Tawrah with some of the qualities 
with which he was described in the Qur’an: ‘O Prophet! Verily, 
We have sent you as witness, and a bearer of glad tidings, and 
a wamer, a saviour to the illiterate. You are My servant and 
My Messenger and I have called you Al-Mutawakkil (reliant). 
You are not harsh or severe, or noisy in the marketplaces. You 
do not repay evil with evil, but you overlook and forgive. Allah 
will not take your soul until you make straight those who have 
deviated and they say La ilaha illalldh, words with which blind 
eyes, deaf ears and sealed hearts will be opened’.” 111 It was 
also recorded by Al-Bukhari in the Books of Business and At- 
Tafsir.W 


111 Ahmad 2:174. 

121 Fath Al-B&ri 4:402, 8:449. 
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Wahb bin Munabbih said: “Allah revealed to one of the 
Prophets of the Children of Israel whose name was ShaVa’ 
(Isaiah); ‘Stand up among your people the Children of Israel 
and I shall cause your tongue to utter (words of) revelation. I 
shall send an unlettered (Prophet) from among the illiterate 
(people). He will not be harsh or severe, or noisy in the 
marketplaces. If he were to pass by a lamp, it would not be 
extinguished, because of his tranquillity. If he were to walk on 
reeds no sound would be heard from under his feet. I will 
send him as a bearer of glad tidings and as a wamer, who will 
never utter immoral speech. Through him I will open blind 
eyes, deaf ears and sealed hearts. I will guide him to do every 
good deed and I will bestow upon him every noble 
characteristic. I will make tranquillity his garment, 
righteousness his banner, piety his conscience, wisdom his 
speech, truthfulness and loyalty his nature, tolerance and 
goodness his character, truth his way, justice his conduct, 
guidance his leader, Islam his nation. Ahmad is his name and 
through him I will guide people after they have gone astray, 
teach them after they have been ignorant, raise their status 
after they were nothing, make them known after they were 
unknown, increase the number (of followers of the truth) after 
they have been few, make them rich after they have been poor, 
and bring them togther after they have been divided. Through 
him I will bring together different nations and hearts, and 
reconcile opposing desires. Through him I will save great 
numbers of people from their doom. I will make his Ummah 
the best of peoples ever raised up for mankind; they will 
enjoin good and forbid evil, sincerely believing in Me Alone and 
accepting as truth all that My Messengers have brought. I 
shall inspire them to glorify, praise and magnify Me Alone in 
their places of worship and in their gatherings, when they lie 
down and when they return home. They will pray to Me 
standing and sitting. They will fight for the sake of Allah in 
ranks and armies. They will go forth from their homes by the 
thousand, seeking My pleasure, washing their faces and limbs, 
girding their loins. Their sacrifice will be their blood and their 
holy Book will be in their hearts. They will be like monks by 
night and like lions by day. Among the members of his family 
and his offspring I will make those who are foremost (in faith) 
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and believers in the truth and martyrs and righteous people. 
His Ummah after him will lead people with truth and establish 
justice therewith. I will give strength to those who support 
them and help those who pray for them, and I will inflict 
defeat upon those who oppose them or transgress against 
them or seek to take something from their hands. I will make 
them the heirs of their Prophet, calling people to their Lord, 
enjoining what is good, forbidding what is evil, establishing 
regular prayer, paying the Zak&h and fulfilling their promises. 
Through them I will complete the goodness which I started 
with the first of them. This is My bounty which I bestow upon 
whomsoever I will, and I am the Possessor of great bounty.’”* 11 


4as witness ^ means, a witness to Allah’s Oneness, for there is 
no God except He, and a witness against mankind for their 
deeds on the Day of Resurrection. 


iand We bring you as a witness against these people} (4:41). 
This is like the Ayah: 


o-Oif £ it# 


ithat you be witnesses over mankind and the Messenger be a 
witness over you} (2:143). 


b ££> 

^and a bearer of glad tidings, and a wamer 

means, a bearer of glad tidings to the believers of a great 
reward, and a warner to the disbelievers of a great 
punishment. 

<*>' 4 tyvfr 

iAnd as one who invites to Allah by His leave,} 

means, you call mankind to worship their Lord because He 
has commanded you to do so.’ 


*** Ibn Abi Hatim no. 17714. 
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itd 


iand as a lamp spreading light.} means, ‘the Message that you 
bring is as clear as the sun shining brightly, and no one can 
deny it except those who are stubborn.' 


ifiS&i 


iAnd obey not the disbelievers and the hypocrites, and harm 
them not.} 


means, ‘do not obey them and do not pay attention to what 
they say.' 


iand harm them not.} means, ‘overlook and ignore them, for 
their matter rests entirely with Allah and He is sufficient for 
them (to deal with them).’ Allah says: 




iAnd put your trust in Allah, and sufficient is Allah as a 
Trustee.} 


p a 2 4 \p: jM <&} 

^ V&Tj £ u 


i49. O you who believe! When you marry believing women, 
and then divorce them before you have sexual intercourse with 
them, no 'Iddah have you to count in respect of them. So, give 
them a present, and set them free in a handsome manner.} 


A Gilt and no [Iddah] for Women Who are divorced 
before Consummation of the Marriage 

This Ayah contains many rulings, including the use of the 
word Nikah for the marriage contract alone. There is no other 
Ayah in the Qur’an that is clearer than this on this point. It 
also indicates that it is permissible to divorce a woman before 
consummating the marriage with her. 


ibelieving women} this refers to what is usually the case, 
although there is no difference between a believing (Muslim) 
woman and a woman of the People of the Book in this regard, 
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according to scholarly consensus. Ibn ‘Abbas, may Allah be 
pleased with him, Said bin Al-Musayyib, Al-Hasan Al-Basri, ‘Ali 
bin Al-Husayn Zayn-ul-'Abidin and a group of the Salaf took 
this Ayah as evidence that divorce cannot occur unless it has 
been preceded by marriage, because Allah says. 




4 When you marry believing women, and then divorce them} 

The marriage contract here is followed by divorce, which 
indicates that the divorce cannot be valid if it comes first J 11 
Ibn Abi Hatim recorded that Ibn ‘Abbas, may Allah be 
pleased with him, said, “If someone were to say, ‘every woman 
I many will ipso facto be divorced,’ this does not mean 
anything, because Allah says: 





lit lyul. U 


iO you who believe! When you marry believing women, and 
then divorce them _^.” |21 

It was also reported that Ibn ‘Abbas, may Allah be pleased 
with him, said: “Allah said, 

i> 


iWhen you marry believing women, and then divorce them.} 

Do you not see that divorce comes after marriage?” 

A Hadlth to the same effect was recorded from ‘Amr bin 
Shu'ayb from his father from his grandfather, who said: “The 
Messenger of Allah said: 

•Iul; i iLi ft 

uTltere is no divorce for the son of Adam with regard to that 
which he does not possess .» 

This was recorded by Ahmad, Abu Dawud, At-Tirmidhi and 
Ibn Majah. At-Tirmidhi said, “This is a Hasan Hadith, and it is 
the best thing that has been narrated on this matter. ” ,3, It 

m At-Tabari 20:283. 

121 Recorded by Ibn Al-Mundhir and Ibn Abi Hatim. See Ad-Durr Al- 
Manthur 5:392. 

131 Ahmad 2:207, Abu Dawud 2:240, Tuhfat Al-Ahwadhi 4:355, Ibn 
MSjah 1:660. 
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But bestow on them gift, the rich according to his means, and 
the poor according to his means, a gift of reasonable amount is 
a duty on the doers of good.} (2:236) 

In Sahih Al-Bukhari, it was recorded that Sahl bin Sa‘d and 
Abu Usayd, may Allah be pleased with them both, said, “The 
Messenger of Allah married Umaymah bint Sharahll, and 
when she entered upon him ^ he reached out his hand 
towards her, and it was as if she did not like that, so he told 
Abu Usayd to give her two garments. ” ,1) 'Ali bin Abi Talhah 
reported that Ibn ‘Abbas, may Allah be pleased with him, said 
“If the dowery had been named, she would not be entitled to 
more than half, but if the dowery is not been named, he 
should give her a gift according to his means, and this is the 
“handsome manner."* 2 * 


iL SLf. JL2i: -£\ J biD Hi -Jf\ 

oCj liUU- oCJ 0& oCj <ii> 

J* Cjji > J iff j'J jl [fju ilSitj 

p i- ' f <1 XI p- i lh ^ IwUjp Ji 

iif 


450. O Prophet! Verily, We have made lawful to you your 
wives, to whom you have paid their due (dowery), and those 
(slaves) whom your right hand possesses - whom Allah has 
given to you, and the daughters of your paternal uncles and the 
daughters of your paternal aunts and the daughters of your 
maternal uncles and the daughters of your maternal aunts who 
migrated with you, and a believing woman if she offers herself 
to the Prophet, and the Prophet wishes to marry her - a 
privilege for you only, not for the (rest of) the believers. Indeed 
We know what We have enjoined upon them about their wives 
and those (slaves) whom their right hands possess, in order that 
there should be no difficulty on you. And Allah is Ever Oft- 
Forgiving, Most Merciful.} 


111 Fath Al-B&ri 9:269. 
* 2 * At-Tabari 20:283. 
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The Women who are Lawful for the Prophet sg 

Allah says, addressing His Prophet jg that He has made lawful 
for him of women his wives to whom he has given the dowery, 
which is what is meant by “their due”, which is used here, as 
was stated by Mujahid and others. 1 ’ 1 The dowery which he 
gave to his wives was twelve and half ‘Uqiyah (measures of 
gold) so they all received five hundred Dirhams except for 
Umm Habibah bint Abi Sufyan, to whom An-Najashi, may 
Allah have mercy on him, gave four hundred Dinars (on behalf 
of the Prophet jg) Safiyyah bint Huyay, whom he chose from 
among the prisoners of Khaybar, then he set her free, making 
her release her dowery. A similar case was that of Juwayriyah 
bint Al-Harith Al-Mustalaqiyyah - he paid off the contract to 
buy her freedom from Thabit bin Qays bin Shammas and 
married her. May Allah be pleased with them all. 

idxZ ;u1 % Cji 


ithose (slaves) whom your right hand possesses whom Allah lias 
given to you,} 

means, ‘the slave-girls whom you took from the war booty are 
also permitted to you.’ He owned Safiyyah and Juwayriyah, 
then he manumitted them and married them, and he owned 
Rayhanah bint Sham'un An-Nadariyyah and Mariyah Al- 
Qibtiyyah, the mother of his son Ibrahim, upon him be peace; 
they were both among the prisoners, may Allah be pleased 
with them. 


tiilU. oLjj ^ 


iand the daughters of your paternal uncles and the daughters of 
your paternal aunts and the daughters of your maternal uncles 
and the daughters of your maternal aunts > 

This is justice which avoids going to either extreme, for the 
Christians do not marry a woman unless there are seven 
grandfathers between the man and the woman (i.e., they are 
very distantly related or not at all), and the Jews allow a man 
to marry his brother’s daughter or his sister’s daughter. So the 
pure and perfect Shari'ah came to cancel out the extremes of 


m 


At-Tabari 20:284. 
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the Christians, and permitted marriage to the daughter of a 
paternal uncle or aunt, or the daughter of a maternal uncle or 
aunt, and forbade the excesses of the Jews who allowed 
marriage to the daughter of a brother or sister which is an 
abhorrent thing. 


^•dJ) j “isf j'j oi 4 4$^ 


iand a believing woman if she offers herself to the Prophet, and 
the Prophet wishes to marry her - a privilege for you only,} 

means, ‘also lawful for you, O Prophet, is a believing woman if 
she offers herself to you, to marry her without a dowery, if you 
wish to do so.’ This Ayah includes two conditions. 

Imam Ahmad recorded from Sahl bin Sa‘d As-Sa‘idi that a 
woman came to the Messenger of Allah sg and said, “O 
Messenger of Allah, verily, I offer myself to you (for marriage).” 
She stood there for a long time, then a man stood up and 
said, “O Messenger of Allah, marry her to me if you do not 
want to marry her.” The Messenger of Allah jg said: 


«Do you have anything that you could give to her as a 
dowery ?» 

He said, “I have only this garment of mine.” The Messenger of 
Allah said: 

jli .ill SO) Y cJJU- IgLi -1 jj» 


a If you give her your garment, you will be left with no 
garment. Look for something .» 


He said, “I do not have anything.” He said: 

Look for something, even if it is only an iron rmg.» 

So he looked, but he could not find anything. Then the 
Messenger of Allah jg said to him: 

jl^jl JA iiii 

<tDo you have [know] anything of the Qur'an?" 

He said, “Yes, Surah such and such and Surah and such,” he 
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named the Sarahs. So, the Messenger of Allah ^ said: 

j. Six 


41 marry her to you with what you know of the Qur'an. d* 1 * 

It was also recorded by (Al-Bukhari and Muslim) from the 
Hadith of Malik. 12 * 

Ibn Abi Hatim recorded a narration from his father that 
‘A’ishah said: “The woman who offered herself to the Prophet 
^ was Khawlah bint Hakim.”* 3 * Al-Bukhari recorded that 
A ishah said, “I used to feel jealous of those women who 
offered themselves to the Prophet jg and I said. Would a 
woman offer herself?’ When Allah revealed the Ayah: 




4You can postpone whom you will of them, and you may 
receive whom you will. And whomsoever you desire of those 
whom you have set aside, it is no sin on youfy 

I said, I see that your Lord hastens to confirm your 
desires.’”* 4 > 


Ibn Abi Hatim recorded that Ibn ‘Abbas said: “The Messenger 
of Allah gs did not have any wife who offered herself to him.” 
This was recorded by Ibn Jarir.* 5 * In other words, he did not 
accept any of those who offered themselves to him, even 
though they were lawful for him - a ruling which applied to 
him alone. The matter was left to his own choice, as Allah 
says: 


i 0* 


4<*nd [if] the Prophet wishes to marry her ^ 
meaning, if he chooses to do so. 

o)> ot ^ 


4a privilege for you only, not for the (rest of) the believers .» 
111 Ahmad 5:336. 

* 2 ' FcUh Al-Bari 9.97, Muslim 2:1040. 

131 Al-Bayhaqi 7:55. 

* 4 * Fath Al-Bari 8:385. 

* 5 ' At-Tabari 20:288. 
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Ikrimah said: “This means, it is not permissible for anyone 
else to marry a woman who offers herself to him; if a woman 
offers herself to a man, it is not permissible for him (to marry 
her) unless he gives her something.” 111 This was also the view 
of Mujahid, Ash-Sha*bi and others. 121 In other words, if a 
woman offers herself to a man, when he consummates the 
marriage, he has to give her a dowery like that given to any 
other woman of her status, as the Messenger of Allah jg ruled 
in the case of Barwa* bint Washiq when she offered herself in 
marriage; the Messenger of Allah ruled that she should be 
given a dowery that was appropriate for a woman like her after 
her husband died. Death and consummation are the same 
with regard to the confirmation of the dowery, and the giving 
of a dowery appropriate to the woman’s status in the case of 
those who offer themselves to men other than the Prophet ^ 
is an established ruling. With regard to the Prophet ^ himself, 
he is not obliged to give a dowery to a woman who offers 
herself to him, even if he consummated the marriage, because 
he has the right to marry without a dowery, Wali 
(representative) or witnesses, as we haVe seen in the story of 
Zaynab bint Jahsh, may Allah be pleased with her. Qatadah 
said, concerning the Ayah: 

(A, ^ 


4<i privilege far you only, not far the (rest of) the believers 


no woman has the right to offer herself to any man without a 
Wali or a dowery, except to the Prophet jg. (31 


Uj li l! U sfa 


^Indeed We know what We have enjoined upon them about 
their wives and those (servants) whom their right hands 
possess, > 

Ubayy bin Ka*b, Mujahid, Al-Hasan, Qatadah and Ibn Jarir 
said, concerning the Ayah: 

li 1 

*** Ad-Durr Al-Manthur 6:631. 

,2) At-Tabari 20:286, 287. 

131 At-Tabari 20:286. 
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^Indeed We know what We have enjoined upon them about 
their wives} 

means, ‘concerning the limiting of their number to four free 
women, 111 and whatever they wish of slave-girls, and the 
conditions of a representative, dowery and witnesses to the 
marriage. This is with regard to the Ummah (the people), but 
We have granted an exemption in your case and have not 
imposed any of these obligations upon you.’ 

4in order that there should be no difficulty on you. And Allah 
is Ever Oft-Forgiving, Most Merciful.} 

'w' This is the end of volume seven. 

*£? Volume eight begins with Surat Al-Ahzab, Verse. 51. 


☆ ☆ ☆ 


111 At-Tabari 20:290. 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
Tafslr of Ibn KathTr 

Reports from the Companions of the Messenger of Allah jg 

Reports that are attributed to the companions of Allah’s 
Messenger are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn 
Kathlr mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not 
be held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

-As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas'tid and (or) some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet 

- Qatadah reporting from or about the Prophet Sfe. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadlth. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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Sg, but they report from companions of the Prophet jg, while 
often they themselves are quoted for Tafsir. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabl' bin Anas, Ash-Shahbi, Qatadah, Mujahid, ‘Ikrimah, Acl- 
Dahhak, ‘Abdur-Raliman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars After the Companions 

The following are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Wakl‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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451. You can postpone 
whom you will of them, 
and you may receive 
whom you will. And 
whomsoever you desire 
of those whom you have 
set aside, it is no sin on 
you: that is better that 
they may be comforted 
and not grieved, and 
may all be pleased with 
what you give them. Al¬ 
lah knows what is in 
your hearts. And Allah 
is Ever All-Knowing, 
Most Forbearing.} 


The Prophet j|| has the Choice of either accepting or 
rejec ting Women who offer Themselves to Him 

Imam Ahmad recorded that ‘A’ishah, may Allah be pleased 
with her, used to feel jealous of the women who offered 
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themselves to the Prophet & She said, “Would a woman not 
feel shy to offer herself without any dowery?” Then Allah 
revealed the Ayah, 


4 o' <&l Ziyi) Ofij O' ^} 


iYou can postpone whom you will of them, and you may 
receive whom you will.} 

She said, “I think that your Lord is hastening to confirm your 

dC - Si ^ 2 i * We have already stated 11131 Al-Bukhari also recorded 
this. 1 This indicates that what is meant by the word: 


ipostpone} is delay, and 


4 & & 


iwhom you will of them} means, ‘of those who offer themselves 
to you.’ 

4*^ o' z&£j} 


$and you may receive whom you will.} means, ‘whoever you wish, 
you may accept, and whoever you wish, you may decline, but 
with regard to those whom you decline, you have the choice of 
going back to them later on and receiving them.’ Allah says: 

X’ -djc OjA!<t Zyj} 


4And whomsoever "you desire of those whom you have set aside, 
it is no sin on you (to receive iter again).} 

Others said that what is meant by: 

4or' *ti2 o' <j*s} 


4You can postpone (the turn of) whom you will of them,} 

means, *your wives: there is no sin on you if you stop dividing 
your time equally between them, and delay the turn of one of 
them and bring forward the turn of another as you wish, and 
you have intercourse with one and not another as you wish.’ 
This was narrated from Ibn ‘Abbas, Mujahid, Al-Hasan, 


l 1 * Ahmad 6:158. 

121 FathAl-Bari 8:385. 



Surah 33. Al-Ahzdb (51) (Part-22) 


19 


Qatadah, Abu Razin, ‘Abdur-Rahman bin Zayd bin Aslam and 


others. 

Nevertheless, the Prophet sg used to divide his time between 
them equally, hence a group of the scholars of Fiqh among the 
Shafils and others said that equal division of time was not 
obligatory for him jg and they used this Ayah as their 


evidence. 

Al-Bukhari recorded that ‘A’ishah said: “The Messenger of 
Allah used to ask permission of us (for changing days) after 


this Ayah was 






4You o?n postpone whom you will of them, and you may 
receive whom you will. Airid whomsoever you desire of those 
whom you have set aside, it is no sin on you.}” 

I (the narrator) said to her: “What did you say?” She said, “I 
said, ‘If it were up to me, 1 would not give preference to 
anyone with regard to you, O Messenger of Allah!’”* 1 * 

This Hadith indicates that what is meant in this Hadith from 
‘A’ishahi is that it was not obligatory on him to divide his time 
equally between his wives. The first Hadith quoted from her 
implies that the Ayah was revealed concerning the women who 
offered themselves to him. Ibn Jarir prefered the view that the 
Ayah was general and applies both to the women who offered 
themselves to him and to the wives that he already had, and 
that he was given the choice whether to divide him time 
among them or not.* 2 * This is a good opinion which reconciles 
between the Hadiths. 

Allah says: 




that is better that they may be comforted and not grieved, and 
may all be pleased with what you give them.} 
meaning, ‘if they know that Allah has stated that there is no 
sin on you with regard to dividing your time. If you wish, you 
may divide you time and if you do not wish, you need not 
divide your time, there is no sin on you no matter which you 


111 Fath Al-Bari 8:385. 
* 2 * AMabari 20:304. 
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do. Therefore if you divide your time between them, this will 
be your choice, and not a duty that is enjoined upon you, so 
they will feel happy because of that and will recognize your 
favor towards them in sharing your time equally among them 
and being fair to all of them.’ 

4 C piZ 


iAllah knows what is in your hearts means, Tie knows that you 
are more inclined towards some of them than others, which you 
cannot avoid.’ Imam Ahmad recorded that ‘A’ishah said: “The 
Messenger of Allah j|| used to divide his time between his 
wives fairly and treat them equally, then he said: 




«0 Allah, I have done as much as I can with regard to what is 
under my control, so do not blame me for that which is under 
Your control and not mine .])” 111 


It was also recorded by the four Sunan compilers. After the 
words “so do not blame me for that which is under Your 
control and not mine,” Abu Dawud’s report adds the phrase: 

“ilUi Tj ilU; ILi •£» 

“So do not blame me for that which is under Your control and not 
mine.u meaning matters of the heart. 12 , 1 , Its chain of narration is 
Sahih, and all the men in its chain are reliable. 

Then this phrase is immediately followed by the words, 


iAnd Allah is Ever All-Knowing i.e., of innermost secrets, 


iMost Forbearing.$ meaning, He overlooks and forgives. 


C 'Si 






& $ & & & ^ 


111 Ahmad 6:144. 

121 Abu Dawud 2 :601, Tuhfat Al-Ahwadhi 4:294, An-Nasa”! 7:63, Ibn 
Majah 1:633. 
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452. It is not lawful for you (to marry other) women after this, 
nor to change them for other wives even though their beauty 
attracts you, except those whom your right hand possesses. And 
Allah is Ever a Watcher over all things.} 

The Reward of His Wives for choosing to stay with the 
Messenger ^ 

More than one of the scholars, such as Ibn ‘Abbas, Mujahid, 
Ad-Dahhak, Qatadah, Ibn Zayd, Ibn Jarir and others' 1 ' stated 
that this Ayah was revealed as a reward to the wives of the 
Prophet $ig expressing Allah’s pleasure with them for their 
excellent decision in choosing Allah and His Messenger |j§ and 
the Home of the Hereafter, when the Messenger of Allah jg, 
gave them the choice, as we have stated above. When they 
chose the Messenger of Allah jg their reward was that Allah 
restricted him to these wives, and forbade him to marry 
anyone else or to change them for other wives, even if he was 
attracted by their beauty - apart from slave-girls and prisoners 
of war, with regard to whom there was no sin on him. Then 
Allah lifted the restriction stated in this Ayah and permitted 
him to marry more women,' 2 ' but he did not marry anyone 
else, so that the favor of the Messenger of Allah sg towards 
them would be clear. 

Imam Ahmad recorded that ‘A’ishah, may Allah be pleased 
with her, said: “The Messenger of Allah sgg did not die until 
Allah permitted (marriage to other) women for him.” 13 ' It was 
also recorded by At-Tirmidhi and An-Nasal in their Sunans.' 4 ' 
On the other hand, others said that what was meant by the 
Ayah, 

Si tDti Jja ji 

4 ft is not lawful for you (to marry other) women after this,} 

means, ‘after the description We have given of the women who 
are lawful for you, those to whom you have given their dowery, 

111 At-Tabari 20:297, 299. 

' 2 ' Ahmad 6:41. 

' 3 ' See Surat Al-Ahzab 33:50. 

' 4 ' Tuhfat Al-Ahwadhi 9:78, An-Nasal 6:56. 
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453. O you to/io believe! Enter not the Prophet's houses, unless 
permission is given to you for a meal, (and then) not (so early 
as) to wait for its preparation. But when you are invited, enter, 
and when you have taken your meal, disperse without sitting 
for a talk. Verily, such (behavior) annoys the Prophet, and he is 
shy of (asking) you (to go); but Allah is not shy of (telling you) 
the truth. And when you ask (his wives) for anything you 
want, ask them from behind a screen, that is purer for your 
hearts and for their hearts. And it is not (right) for you that 
you should annoy Allah's Messenger, nor that you should ever 
marry his wives after him (his death). Verily, with Allah that 
shall be an enormity.) 

454. Whether you reveal anything or conceal it, verily, Allah is 
Ever All-Knower of everything.) 


The Etiquette of entering the Houses of the Prophet g 
and the Command of Hijab 

This is the Ayah of Hijab, which includes several legislative 
rulings and points of etiquette. This is one of the cases where 
the revelation confirmed the opinion of TJmar bin Al-Khattab, 
may Allah be pleased with him, as it was reported in the Two 
ScJuhs that he said: “My view coincided with that of my Lord 
in three things. I said, ‘O Messenger of Allah, why do you not 
take Maqam Ibrahim as a place of prayer?’ Then Allah 
revealed: 

iAnd take you (people) the Maqam (place) of Ibrahim us a place 
of prayer) (2:125) 

And I said, ‘O Messenger of Allah, both righteous and immoral 
people enter upon your wives, so why do you not screen 
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Al-Bukhari also recorded this elsewhere.* 11 It was also 
recorded by Muslim and An-Nasal.* 2 * 

Then Al-Bukhari recorded that Anas bin Malik said: “The 
Prophet jg married Zaynab bint Jahsh with (a wedding feast 
of) meat and bread. I sent someone to invite people to the 
feast, and some people came and ate, then left. Then another 
group came and ate, and left. I invited people until there was 
no one left to invite. I said, ‘O Messenger of Allah, I cannot 
find anyone else to invite.’ He jg said, 


'‘Take away the food.* 

There were three people left who were talking in the house. 
The Prophet sjg went out until he came to the apartment of 
‘A’ishah, may Allah be pleased with her, and he sg said, 




•May peace be upon you, members of the household, and the 
mercy and blessings of Allah.* 

She said, ‘And upon you be peace and the mercy of Allah. 
How did you find your (new) wife, O Messenger of Allah? May 
Allah bless you.’ He went round to the apartments of all his 
wives, and spoke with them as he had spoken with ‘A’ishah, 
and they spoke as ‘A’ishah had spoken. Then the Prophet jfe 
came back, and those three people were still talking in the 
house. The Prophet sfe; was extremely shy, so he went out and 
headed towards ‘A’ishah’s apartment. I do not know whether I 
told him or someone else told him when the people had left, so 
he came back, and when he was standing with one foot over 
the threshold and the other foot outside, he placed the curtain 
between me and him, and the Ayah of Hijab was revealed.”* 3 * 
This was recorded only by Al-Bukhari among the authors of 
the Six Books, apart from An-Nasal, in Al-Yaum wal-Laulah .* 4 * 

o£ yj-ji v} 


iEnter not the Prophet's houses,} the believers were prohibited 
111 Fath Al-Bari 11:24. 

* 2 * Muslim 2 :1050, An-Nasal in Al-Kubra 6:435. 

■ 3| Fath Al-Bari 8 :388. 

* 4 * An-Nasal in Al-Kubra 6:75. 
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from entering the houses of the Messenger of Allah jg without 
permission, as they used to do during the Jdhiliyyah and at 
the beginning of Islam, until Allah showed His jealousy over 
this Ummah and commanded them to seek permission. This is 
a sign of His honoring this Ummah. Hence the Messenger of 
Allah 3g said: 

•aid)I JU J j j^lTI' 

^Beware of entering upon women .. .* |1 ' 

Then Allah makes an exception, when He says: 

ug % A & p <z& sJ . 

^unless permission is given to you for a meal, (and then) not 
(so early as) to wait for its preparation .} 

Mujahid, Qatadah and others said: “This means, without 
waiting for the food to be prepared.” 121 In other words, do not 
watch the food as it is being cooked to see if it is nearly ready, 
then come and enter the house, because this is one of the 
things that Allah dislikes and condemns. This indicates that it 
is forbidden to watch out for food being prepared, which is 
what the Arabs called TatJU (being an uninvited guest). Al- 
Khatib Al-Baghdadi wrote a book condemning those who 
watch out for food being prepared, and mentioned more things 
about this topic than we can quote here. Then Allah says: 

4!t/4Si 1 » ij) 

iBut when you are invited, enter, and when you have< taken 
your meal, disperse} 

In SahVi Muslim it is recorded that Ibn TJmar, may Allah be 
pleased with him, said: “The Messenger of Allah 3g said: 

uWhen anyone of you invites his bother, let him 1 respond, 
whether it is for a wedding or for any other reason .a” 131 

Allah says: 

111 Muslim 4:1711. 

121 At-Tabari 20:306. ; ' , , 

131 Muslim 2:1053. 
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iwithout sitting for a talk.) meaning, as those three people did 
who stayed behind and chatted, and forgot themselves to such 
an extent that this caused inconvenience for the Messenger of 
Allah jg as Allah says: 


5^1' >J'S. j&JS 


iVerily, such (behavior) annoys the Prophet, and he is shy of 
(asking) you (to go);) 


It was said that what was meant was, your entering his 
houses without permission causes him inconvenience and 
annoyance, but he did not like to forbid them to do so 
because he felt too shy,’ until Allah revealed that this was 
forbidden. Allah says: 




ibut Allah is not shy of (telling you) the truth.) 

meaning, 'this is why He is forbidding and prohibiting you 
from doing that.’ 

Then Allah says: 


t\i) bt 1C \>fy) 


iAnd when you ask (his wives) for anything you want, ask 
them from behind a screen,) 

meaning, ‘just as it is forbidden for you to enter upon them, it 
is forbidden for you to look at them at all. If anyone of you 
has any need to take anything from them, he should not look 
at them, but he should ask for whatever he needs from behind 
a screen.’ 


Prohibition of annoying the Messenger ^ and the 
Statement that His Wives are Unlawful for the Muslims 


*-4 br, fi-’rlsj 1 


Jig b \^=> 


iAnd it is not (right) for you that you slwuld annoy Allah's 
Messenger, nor that you should ever marry his wives after him 
(his death). Vertly, with Allah that shall be an enormity.) 
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m m \ - 




M j) 0£jH Vj 
*£> t^-4 % ilfr^H 

c£2i U 'ij 
& & d>\ ft 

4*|&s-*a ^ 

455. /f is no sin on 
them before their fathers, 
or their sons, or their 
brothers, or their broth¬ 
er's sons, or the sons of 
their sisters, or their 
own (believing) women, 
or their (female) slaves. 
And (O ladies) have 
Taqwa of Allah. Verily, 
Allah is Ever All-Wit¬ 
ness over everything 

Relatives before 
Whom a Woman 
does not need to 

observe Hijab 

When Allah commands women to observe Hijab in front of 
men to whom they are not related. He explains who are the 
relatives before whom they do not need to observe Hijab. This 
is like the exceptions stated in Surat An-Nur, where Allah says: 

y itp'* y y j+fQ 'ifr 

^ y y 'tS? $ Zjr 1 jt y .kit 

itrfW y y jcy< Xjjjj jji j*. y lyyyy 


ijugx 

QtSjG^jZ^KjiJC.A 

>4iuid. 0 jjgy i£:t 


iAnd not to reveal their adornment except to their husbands, or 
their fathers, or their husbands’ fathers, or their sons, or their 
husbands' sons, or their brothers, or their brothers' sons, or 
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their sisters' sons, or their women, or their right hand 
possessions, or the Tdbi'tn among men who do not have desire, 
or small children who are not aware of the nakedness of 
women.} ( 24:31). 

The Ayah contains more detail than this, which we have 
already discussed in the Tafsir of the Ayah and do not need to 
repeat here. 

Ibn Jarir recorded that Ash-Sha‘bi and ‘Ikrimah said 
concerning the Ayah, 

<lrP : '4 of ft 

ilt is no sin on them before their fathers...} 

I said, “What about the paternal uncle and the maternal uncle 
- why are they not mentioned?” He said: “Because they may 
describe her to their sons, so it is disliked for a woman to 
remove her covering in front of her paternal uncle or maternal 

uncle. ”0* 

ior their own women,} means that they do not have to observe 
Hijab in front of other believing women. 

i&4dJ^c%} 

ior their (female) slaves.} Said bin Al-Musayyib said: “This 
means female slaves only.” This was recorded by Ibn Abi Hatim. 

4CU* ft dSi ft 

iAnd (O ladies) have Taqwd of Allah. Verily, Allah is Ever 
All-Witness over everything.} 

means, and fear Him in private and in public, for He witnesses 
all things and nothing is hidden from Him, so think of the 
One Who is always watching. 

je ft £0 

456. Allah sends His Salah on the Prophet, and also His angels 
(do so). O you who believe! Send your Salah on him, and greet 
him with Taslim.} 
m 


iS yit 


AJ-Tabari 20 :318. 
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The Command to say Salah upon the Prophet 

Al-Bukhari said: “Abu Al-'Aliyah said: “Allah’s Salah is His 
praising him before the angels, and the Salah of the angels is 
their supplication.” Ibn ‘Abbas said: “They send blessings.” 111 
Abu Isa At-Tirmidhi said: “This was narrated from Sufyan 
Ath-Thawri and other scholars, who said: The Salah of the 
Lord is mercy, and the Salah of the angels is their seeking 
forgiveness.’”! 2 * 

There are Mutawatir Hadiths narrated from the Messenger of 
Allah commanding us to send blessings on him and how we 
should say Salah upon him. We will mention as many of them 
as we can, if Allah wills, and Allah is the One Whose help we 
seek. 


In his Tafsir of this Ayah, Al-Bukhari recorded that Ka*b bin 
TJjrah said, “It was said, ‘O Messenger of Allah, with regard to 
sending Salam upon you, we know about this, but how about 
Salah?’ He said: 



-l^>- iiisi rji 


*Say: "O Allah, send Your Salah upon Muhammad and upon 
the family of Muhammad , as You sent Your Salah upon the 
family of Ibrahim, verily You are t)\e Most Praiseworthy, Most 
Glorious . O Allah, send Your blessings upon Muhammad and 
upon the family of Muhammad, as You sent Your blessings 
upon the family of Ibrahim, venly You are Most Praiseworthy 
Most Glorious /V< 3 I 

Imam Ahmad recorded that Ibn Abi Layla said that Ka*b bin 
Ujrah met him and said, “Shall I not give you a gift? The 
Messenger of Allah ^ came out to us and we said, *0 
Messenger of Allah! We know how to send Salam upon you, 
but how can we send Salah?* He said: 


r =*04 s? jl pj jJIm ji- jj? • 1 j)y* 


111 Path Al-Bari 8 :392. 

[2] Tuhfat Al-Ahwadhi 2 :610. 
131 FathAl-Bdri 8:392. 
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Jl oSjU US jT J^>v* JU JjIj 

■M ‘rrfQ, 


«Sai/: "O Allah, send Your Salah upon Muhammad and upon 
the family of Muhammad, as You sent Your Salah upon the 
family of Ibrahim, verily You are the Most Praiseworthy, Most 
Glorious. O Allah, send Your blessings upon Muhammad and 
upon the family of Muhammad, as You sent Your blessings 
upon the family of Ibrahim, verily You are Most Praiseworthy, 
Most Glorious. 

This Hadith has been recorded by the Group in their books 

with different chains of narration. 


Another Hadith 


Al-Bukhari recorded that Abu Said Al-Khudri, may Allah be 
pleased with him, said: “We said, 'O Messenger of Allah, this is 
the Sal&m upon you, but how do we send Salah upon you?’ 
He jg said: 


i Ji ^ c4 U > US h J-i 

J Ji Us 4 Jl Jij Jj. hfj 


«S«y: “O Allah, send Your Salah upon Muhaitunad, Your 
servant and Messenger, as You sent Your Salah upon the 
family of Ibrahim, and send Your blessings upon Mulwnmad 
and upon the family of Muhammad, as You sent Your blessings 
upon the family of Ibrahim."*" 

Abu Salih narrated that Layth said: 

o \j,\ ,ji U~sj u us i *U.»fc* Ji j * 


«Upon Muluwtmad and upon the family of Muhammad as You 
sent Your blessings upon the family of IbrOhim .» 

Ibrahim bin Hamzah told that, Ibn Abi Hazim and Ad- 
Darawardi told, that Yazid, i.e., Ibn Al-Had said: 

si_SjU US 4 Jij JU>U ( _ji It- 4 US* 


«As You sent Your Salah upon Ibrahim, and send Your 
blessings upon Muhammad and the family of Muhammad, as 
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Yew sent Your blessings upon Ibrahim and the family of 
Ibrahim 

This was also recorded by An-Nasal and Ibn MajahJ 2 * 


Another Hadith 


Imam Ahmad recorded from Abu Humayd As-Sa*idi that they 
said: “O Messenger of Allah, how can we send Salah upon 
you?" He jg said. 


kLtJ i j\ <jl \Z—S jLi 


“Say; "O Allah, send Your Salah upon Muhammad and his 
wives and offspring, as You sent Your Salah upon Ibrahim, and 
send Your blessings upon Muhammad and his wives and 
offspring, as You sent Your blessings upon the family of 
Ibrahim, verily You are Most Praiseworthy, Most 
Glorious ."»”< 31 


It was also recorded by the rest of the Group, apart from At- 
Tirmidhi.* 41 


Another Hadith 


Muslim recorded that Abu Mas*ud Al-Ansari said: “We came to 
the Messenger of Allah 5 g and we were with Sa‘d bin TJbadah. 
Bashir bin Sa'd said to him, ‘Allah has commanded us to send 
Salah upon you, O Messenger of Allah. How can we send 
Salah upon you?’ The Messenger of Allah jg remained quiet 
for so long that we wished that he had not asked him, then 
the Messenger of Allah jg said: 


1 olLo U5 i xbj j! xLm 

^ ^***1^,1 Jl [^S i jT J J JLjb ( ^1p J 

JL3 LlS JL»» Jjjl 


111 FathAl-Bari 8 :392. 

[2 > An-Nasal 3 :49, Ibn Majah 1 :292. 

131 Ahmad 5:424. 

Fath Al-Bari 11:157, Muslim 1:306, Abu Dawud 1:600, An-Nasal 
3:49, Ibn M&jah 1:293. 
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“Say: "O Allah, send Your Saldh upon Muhammad and upon 
the family of Muhammad, as You sent Your Saldh upon the 
family of Ibrahim, and send Your blessings upon Muhammad 
and upon the family of Muhammad, as You sent Your blessings 
upon the family of Ibrahim among all people, verily You are 
Most Praiseworthy, Most Glorious.'' And the Salam is as you 
know.*’* l] 

This was also recorded by Abu Dawud, An-Nasal, At-Tirmidhi 
and Ibn Jarir. At-Tirmidhi said, “It is Hasan 


Saying Salah upon the Prophet before the 
Supplication 

ImSm Ahmad, Abu Dawud and At-Tirmidhi reported the 
following Hadith and graded it Sahih‘, An-Nasal, Ibn 
Khuzaymah and Ibn Hibban recorded in their Sahihs that 
Fadalah bin TJbayd, may Allah be pleased with him, said: “The 
Messenger of Allah jg heard a man making supplication in his 
prayer when he had not praised Allah or said Salah upon the 
Prophet jg. The Messenger of Allah jg said: 

«|JU 

«77i/s man is rushing J Then he called him over and said, 
to him or to someone else, 


p ^p\ Jp i aIIp j J>-j 'y- -oil IjlJu lil* 


Uj Jbu £JlJ 


zWhen any one of you supplicates, let him start by praising 
and glorifying Allah, may He be exalted, then let him send 
Salah upon the Prophet, and after that let him make 
supplication as he wishes .»” 131 


m Muslim 1:305. 

I 2 ' Abu Dawud 1:600, Tuhfat Al-Ahwadhi 9:84, An-Nasal in Al-Kubra 
6:436, At-Tabari 20:321. 

Ahmad 6:18, Abu Dawud 2:162, Tuhfat Al-Ahwadhi 9:450, An- 
Nasal 3:44, Ibn Khuzaymah 1:351, Ibn Hibban 3:308. 
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Another Hadith 


At-Tirmidhi recorded that Ubayy bin Ka*b said: “When two 
thirds of the night had passed, the Messenger of Allah 
would get up and say, 


►u. oiu- *2»i \/j>>\ \/£\ i*ju» 

> * * > 

<u Uj ojUl «l>- lw o^«Jl 


«0 people, remember Allah, remember Allah, the first blast of 
the Trumpet has come and will be followed by the second blast, 
death has come with all its horrors, death has come with all its 
horrors y 


Ubayy said, “I said, ‘O Messenger of Allah, I send a lot of 
Salah upon you, how much of my prayer should be Salah 
upon you?’ He said, 


0 




^Whatever you want.* I said, ‘A quarter?’ He said, 

«ili **lii Ui 

^Whatever you want, but if you increase it, it will be better for 
you.* 

I said, ‘Half?’ He said, 

«JjU oij icJLi \ j >* 

*1 Whatever you want, but if you increase it, it will be better for 
you.* 

I said, Two thirds?’ He said, 

•*iu tc-Ls 

^Whatever you want, but if you increase it, it will be better for 
you.* 

I said, ‘Should I make my whole prayer for you?’ He said, 

iu ’j&f !>ii» 

«This would be sufficient to relieve your distress and earn you 
forgiveness of your sins.*” 
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Then he said: “This is a Hasan Hadi th ”*** 


Another Hadith 


Imam Ahmad recorded that Abu Talhah said that the 
Messenger of Allah jg came one day looking happy. They said, 
“O Messenger of Allah, we see that you look happy.” He said, 



• > 'tLj U* !-U»<> (o : JUi vitUJt il> 

id idU v; * i>i i. iiU nj itif & id idU JLk; 




«77ie angel came to me and told me, "O Muhammad, would it 
not please you if your Lord, may He be glorified, says: ‘No 
member of your Ummah sends Salah upon you but I send Salah 
upon him tenfold, and no member of your Ummah sends 
greetings of Saldm upon you but I send greetings of Salam 
upon him tenfold?'" I said, "Of course ."«* 2 * 

This was also recorded by An-Nasal. 13 * 


Another Chain of Narration 


Imam Ahmad recorded that Abu Talhah Al-Ansari said: “One 
morning the Messenger of Allah jg was in a cheerful mood and 
looked happy. They said, ‘O Messenger of Allah, this morning 
you are in a cheerful mood and look happy.’ He said, 


<itl ylfiS 10 ja jXlc- ja : Jlii Jj-j ^a oT i jfi\ jd» 

a ijj ioU-jS jJLt- d jj lOb—. <i- l >%aj oLl> 4J 


“0/ course just now someone [an angel] came to me from my 
Lord and said, "Whoever among your Ummah sends Salah 
upon you, Allah will record for him ten good deeds and will 
erase for him ten evil deeds, and will raise his status by ten 
degrees, and will return his greeting with something similar to 
if.”»”* 41 


This is also a good chain, although they (Al-Bukhari and 


111 Tuhfat Al-Ahwadhi 7:152. 
121 Ahmad 4:30. 

131 An-Nasfil 3:44. 

* 4 * Ahmad 4:29. 



Surah 33. Al-Ahzdb (56) [ Part-22) 
Muslim) did not report it. 


37 


Another Hadith 

* 


Muslim, Abu Dawud, At-Tirmidhi and An-Nasal recorded that 
Abu Hurayrah, may Allah be pleased with him, said: “The 
Messenger of Allah sg said: 


•i yts if; jilt ill (JLi «A>-i j jj*# 


^Mftoeuer sends one Salah upon me, Allah will send ten upon 
him.* 


At-Tirmidhi said: “This is a SahOi Hasan Hadith. On the same 
topic, narrations come from ‘Abdur-Rahman bin ‘Awf, ‘Amir 
bin Rabl'ah, ‘Ammar, Abu Talhah, Anas and Ubayy bin 
Rais.”' 1 ’ 


Another Hadith 

Imam Ahmad recorded from Abu Hurayrah that the Prophet jg 
said: 


a? ijl l_jLi>» 

tj* Uf bjS\ if yrjVj LjJ-'j V) IfJlL; i 


*Send Salah upon me, for this is Zakah for you, and ask Allah 
to grant me Al-Wasilah, for it is a position in the highest part 
of Paradise which only one man will attain, and I hope that I 
will be the one.* 


This was recorded only by Ahmad.' 2 ’ 


Another Hadith 


Imam Ahmad recorded that Al-Husayn bin ‘Ali said that the 
Messenger of Allah said: 


& p p iZ* ji JsJ\* 


"The miser is the one in whose presence I am mentioned, then 
he does not send Salah upon me.* 

Abu Said said: 


Muslim 1:306, Abu Dawud 2:184, Tuhfat Al-Ahwadhi 2:608, An- 
Nasal 3:50. 

’ 2 ’ Ahmad 2:365. See also Muslim no. 384. 
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and he does not send Saldh upon me .n* 1 * 

This was also recorded by At-Tirmidhi, who then said: “This 
HadUh is Hasan Gharib, £ahih.”* 2 ' 


Another Hadith 


At-Tirmidhi recorded that Abu Hurayrah said: “The Messenger 
of Allah jjg said: 


J*-* J=rj (4* Jrj pPj* 

>**4 ^ <£ •<' P l>La»3 

*<Lyi SSUi' 


*May he be humiliated, the man in whose presence I am 
mentioned and he does not send Salah upon me; may he be 
humiliated, the man who sees the month of Ramadan come and 
go, and he is not forgiven; may he be humiliated, the man 
whose parents live to old age and they do not cause him to be 
granted admittance to Paradise 

Then he (At-Tirmidhi) said: “Hasan Gharib.’^ 


Occasions for saying Salah upon Him ^ 


It is reported that we should send blessings upon him on 
many occasions, such as following the call to prayer, as in the 
Hadith recorded by Imam Ahmad from ‘Abdullah bin ‘Amr bin 
Al-‘As, who said that he heard the Messenger of Allah ig say: 


Jil & JLi y fy ijb jU ‘Jjk Uli* ijiji ivy 


ISI* 


Ni V sLyi ^ 3_p \+4 liiL-jJi ^ it ijL p i# 4* 
3 as - 1 j 1 1 aJLp cJ> <L ~ .f 1 J 1 *^ 0 ^* * y U OjS^ 0 ^ yr'f'j ijiil jUp Ij; 


'‘When you hear the Mu’adhdhin, repeat what he says, that 
send Saldh upon me, for whoever satds Salah upon me, Allah 
will satd Saldh upon him tenfold. Then ask Allah to grant me 
Al-Wastlah, which is a stahts in Paradise to which only one of 


Ahmad 1:201. 

121 Tuhfat Al-Ahwadhi 9 :531. 
131 Tuhfat Al-Ahwadhi 9:530. 
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the servants of Allah ivill be entitled, and I hope that I will be 
the one. Whoever asks Allah for Al-Wasilah for me, it will be 
permitted for me to intercede for himV 1 * 

This was recorded by Muslim, Abu Dawud, At-Tirmidhi and 
An-Nasal.* 2 * 


Other occasions when we should send Salah upon the 
Prophet sH include when entering or exiting the Masjid, 
because of the Hadith recorded by Imam Ahmad from 
Fatimah, the daughter of the Messenger of Allah jg who said: 
“When the Messenger of Allah M entered the Masjid, he would 
send Salah and Salam upon Muhammad, and say, 




oO Allah, forgive me my sins and open for me the gates of 
Your mercy » 

When he exited, he would send Salah and Salam upon 
Muhammad, and say, 




•O Allah, forgive me my sins and open for me the gates of 
Your bounty .i>”* 31 

We should also send Salah upon him during the Funeral 
prayer. The Sunnah is to recite Surat Al-Fatihah following the 
first Takbir, to send Salah upon the Prophet si during the 
second Takbir, to make supplication for the deceased during 
the third Takbir, and in the fourth Takbir to say, “O Allah, do 
not deprive us of his reward, and do not test us after him.” 

Ash-Shafil, may Allah have mercy on him, recorded that 
Abu Umamah bin Sahl bin Hunayf was told by one of the 
Companions of the Prophet gg that the Sunnah in the funeral 
prayer is for the Imam to pronounce the Takbir, then to recite 
Surat Al-Fatihah silently after the first Takbir, then to send 
Salah upon the Prophet then to offer sincere supplication 
for the deceased, but not to recite any Qur’an in any of the 


111 Ahmad 2:168. 

* 2 * Muslim 1:288, Abu Dawud 1:359, Tuhfat Al-Ahwadhi 1:83, An- 
Nasal 2:25. 

* 3 * Ahmad 6:282. 
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Takbirs, then to conclude by saying Saldm silently.' 1 ' An- 
Nasal also recorded this from Abu Umamah, who said, “This 
is from the Sunnah,” and he mentioned it.' 2 ' According to the 
correct view, such a statement reported from a Companion 
carries the ruling of Marfu ^ 3 ' 

It is recommended to conclude supplications with Salah 
upon the Prophet At-Tirmidhi recorded that TJmar bin Al- 
Khattab said: “A supplication remains suspended between 
heaven and earth and does not ascend any further until you 
send Salah upon your Prophet."* 4 ' 

This was also narrated by Mu'adh bin Al-Harith from Abu 
Qurrah from Said bin Al-Musayyib from 'Umar, as a saying of 
the Prophet sg.' 5 ' It was also recorded by Razln bin Mu'awiyah 
in his book, where he also attributed it to the Prophet jg 
reporting that he said: 


ij^ 1 Cf*" tV ijSlI j jU-Ul ili-jJl* 

iydj jUaJl Jjl IjL, 


«A supplication remains suspended between heaven and earth 
and does not ascend any further until a person sends Salah on 
me. Do not treat me like a spare water container, send Salah 
upon me at the beginning of your supplication, at the end and 
in the middle ,»' 6 ' 


Sending Salah upon the Prophet sg is even more strongly 
encouraged in the Qunut supplication. Ahmad, the Sunan 
compilers, Ibn Khuzaymah, Ibn Hibban and Al-Hakim recorded 
that Al-Hasan bin ‘Ali, may Allah be pleased with him, said: 
“The Messenger of Allah |g taught me some words to say 
during Al-Witr. 


J bjtj ^yj idJiU jLi ‘JLi 


' 1 ' Musnad Ash-Shafi'i p. 210. 

' 2| An-NasSl 4:75. 

,3 ' Here the meaning is that the statement; “this is the Sunnah” 
coming from a Companion means that it carries the ruling of having 
come from the Prophet jg himself. 

|4 ' Tuhfat Al-Ahwadhi 2:610. 

' s ' Takhrij Al-Kashshaf by Ibn Hajar p. 137. 

* 6 ' Jami' Al-Usul 4 : 155. 
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JJo N i jj 'jj 57 viijU toldi U t olLpI Li_i 

^ C*i UJ • UJ i o*S* iLJ v Oj^Ip /«* iaj y 9 l 0%J1 | ,v 


«"0 Allah, guide me along with those whom You have guided, 
grant me health along with those to whom You have granted 
health, be an ally to me along with those to whom You are an 
ally, and bless me for that which You have bestowed. Protect 
me from the evil You have decreed, for verily You decree and 
none can decree over You. Verily, he whom You show 
allegiance to is never abased and he whom You take as an 
enemy is never honored and mighty, O our Lord, blessed and 
Exalted are You."*’’ 


In his Sunan, An-Nasal has the addition, 

4)1 


i"and may Allah bless Muhammad."* at the end of this Qunuf.* 1 * 

It is also recommended to say plenty of Saldh upon him on 
Friday and on the eve of Friday.* 21 Imam Ahmad recorded that 
Aws bin Aws Ath-Thaqafi, may Allah be pleased with him, 
said: “The Messenger of Allah jg said: 




—' cr ; -' \ «•-* \ f— 

t o^Lkli ja Qs> 


'jjr w 


*One of the best of your days is Friday; on this day Adam was 
created and died , on this day the Trumpet (Sur) will be blown 
and all will have swoon away. So on this day send plenty of 
Saldh upon me, for your Saldh will be presented to me.n 

They said, ‘O Messenger of Allah, how will they be shown 
to you after your body has dispersed into the earth?' He 
said, 


Sllii JS'll Lr PjH\ 2jI jJ» 

*Allah has forbidden the earth to consume the bodies of the 

111 Ahmad 1:199, Abu Dawud 2:133, Tuhfat Al-Ahtuadhi 2 :562, An- 
Nasal 3:248, Ibn Majah 1:372, Ibn Khuzaymah 2:151, Ibn 
Hibban 2:148, Al-Hakim 3 :172. 

^ Thursday night. 
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Prophets.i* 11 

This was also recorded by Abu Dawud, An-Nasal and Ibn 
Majah, and it was graded Sahih by Ibn Khuzaymah, Ibn 
Hibban, Ad-Daraqutni and An-Nawawi in Al-Adhk&r.W 


*-*'■** b-^J Q& 4 iif ^ JlAo if 0*J' 

i 


Y. * 


V*-* ^ ^ '>rr- ✓ ->:? ^ >•> ^ 

• byli&l U ^ Osyjjl C(i*J 


<57. Ven/y, those who annoy Allah and His Messenger, Allah 
has cursed them in this world and in the Hereafter, and has 
prepared for them a humiliating torment.} 

i58. And those who annoy believing men and women 
undeservedly, they bear the crime of slander and plain sin.} 


Whoever annoys Allah and His Messenger is cursed in 

this World and the Hereafter 


Here, Allah warns and threatens those who annoy Him by 
going against His commands and doing that which He has 
forbidden, and who persist in doing so, ernd those who annoy 
His Messenger ^ by accusing him of having faults or 
shortcomings - Allah forbid. Ikrimah said that the Ayah: 



iVerily, those who annoy Allah and His Messenger,} 


was revealed concerning those who make pictures or 
images.* 31 

In The Two Sahlhs, it is reported that Abu Hurayrah said: 
“The Messenger of Allah jg| said: 


& diil ^ I frj yudl Ll. Yfi ^1 j.if. I Jjt> 


lAllah says: "The son of Adam annoys Me by inveighing 
against time, but I am time, for I cause the alternation of night 

and day."i>”W 

The meaning of this Hadith is that in the Jdhiliyyah they used 


111 Ahmad 4:8. 

121 Abu Dawud 1:635, An-Nasal 3:91, Ibn Majah 1:524, Ibn 
Khuzaymah 3:118, Ibn Hibban 2:132, An-Nawawi 97. 

131 At-Jabari 20:322. 

141 Fath Al-Bari 8:437, Muslim 4 :1762. 
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to say, “How bad time is, it has done such and such to us!” 
They used to attribute the deeds of Allah to time, and inveigh 
against it, but the One Who did that was Allah, may He be 
exalted. So, He forbade them from this. Al-‘Awfi reported that 
Ibn ‘Abbas said that the Ayah, 

4Verily, those who annoy Allah and His Messenger,} 

was revealed about those who slandered the Prophet jg over 
his marriage to Saliyyah bint Huyay bin AkhtabJ 1 ' 

The Ayah appears to be general in meaning and to apply to all 
those who annoy him in any way, because whoever annoys 
him annoys Allah, just as whoever obeys him obeys Allah. 

The Threat to Those Who fabricate Slander 



iAnd those who annoy believing men and women 
undeservedly,} 

means, they attribute to them things of which they are 
innocent, which they do not know and do not do. 

4 they bear the crime of slander and plain sin.} 

This is the most serious slander, to tell or transmit things 
about the believing men and women that they have not done, 
in order to bring shame upon them and accuse them of 
shortcomings. Among those to whom the description most 
applies are those who disbelieve in Allah and His Messengers, 
followed by the Rafidites who accuse the Companions of 
shortcomings and faults of which Allah has stated that they 
are innocent, and describe them as the opposite of what Allah 
has said about them. Allah, may He be exalted, has told us 
that He is pleased with the Migrants and Ansar, and has 
praised them, but these foolish and ignorant people inveigh 
against them and accuse them of shortcomings, and say 

hi At-Tabari 20:323. See the section on reports at the beginning of 
this book. 
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things about them that they did not do and could never have 
done. In reality, their hearts are misguided, for they condemn 
those who deserve praise and praise those who deserve 
condemnation. 

Abu Dawud recorded that Abu Hurayrah said that it was 
said: “O Messenger of Allah, what is backbiting (Ghibah)?" He 
said, 

Uj diii 

*It is when you mention something about your brother that he 
dislikes .» 


It was asked, “But what if what I say about my brother is 
true?” He said, 


• Oij U a_s 'pj j|j i £li-\ jii J_ji; U aJ jlS jjl 


“If it is true, then you have committed backbiting (Ghibah) 
about him, and if it is not true, then you have slandered 
him .*"' 


This was also recorded by At-Tirmidhi, who said, “Hasan 
Satuh.’M 


J Jil'i ce Or? 6 - OjhP' Ajjfi j* ijS\ $£$ 

oJj & at i& 4 it iLL i££ !&3 & Qt 


459. O Prophet! Tell your wives and your daughters and the 
women of the believers to draw their Jalablb over their bodies. 
That will be better that they should be known so as not to be 
annoyed. And Allah is Ever Oft-Forgiving, Most Merciful.$ 

$60. If the hypocrites and those in whose hearts is a disease, 
and those who spread false news among the people in Al- 
Madinah stop not, V\Ie shall certainly let you overpower them, 
then they will not be able to stay in it as your neighbors but a 


111 Abu Dawud 5:192. 

Muslim no. 2589, Tuhfat Al-Ahwadhi 6:63. 
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little while.$ 

462. Accursed, they shall be seized wherever found, and killed 
with a (terrible) slaughter.} 

462 . That was the way of Allah in the case of those who passed 
away of old, and you will not find any change in the way of 
Allah.} 

The Command of Hijab 

Here Allah tells His Messenger jgg to command the believing 
women - especially his wives and daughters, because of then- 
position of honor - to draw their Jilbdbs over their bodies, so 
that they will be distinct in their appearance from the women 
of the Jdhiliyyah and from slave women. The Jilbab is a Rida’, 
worn over the Khimar. This was the view of Ibn Mas'ud, 
‘Ubaydah, Qatadah, Al-Hasan Al-Basri, Said bin Jubayr, 
Ibrahim An-Nakha‘i, ‘Ata’ Al-Khurasani and others. It is like 
the Izar used today. Al-Jawhari said: “The Jilbab is the outer 
wrapper.” 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said that Allah 
commanded the believing women, when they went out of their 
houses for some need, to cover their faces from above their 
heads with the Jilbab, leaving only one eye showing.* 1 * 
Muhammad bin Sirin said, “I asked TJbaydah As-Salmani 
about the Ayah: 

at Of ? 6 

4/o draw their Jalabib over their bodies.} He covered his face and 
head, with just his left eye showing.”* 2 * 



4That will be better that they should be known so as not to be 
annoyed.} 

means, if they do that, it will be known that they are free, and 
that they are not servants or whores. 

4C4 <<&} 


* x * At-Tabari 20:324. 
* 2 ' At-Tabari 20:325. 
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4And Allah is Ever Oft-Forgiving, Most Merciful.$ 

means, with regard to what happened previously during the 
days of Jahiliyyah, when they did not have any knowledge 
about this. 


A Stern Warning to the Evil Hypocrites 

Then Allah issues a warning to the hypocrites, those who. 
make an outward display of faith while concealing their 
disbelief, 

4those in whose hearts is a disease,} ‘Ikrimah and others said that 
this refers to adulterers in this instance.* 1 ’ 



iand those who spread false news among the people in Al- 
Madinah} 


means, those who say that the enemy has come and war has 
started, which is a lie and a fabrication. Unless they give up 
these actions and return to the truth, 




4We shall certainly let you overpower them,} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “We will give 
you power over them.”* 2 ’ Qatadah said: “We will incite you 
against them.”* 3 ’ As-SuddI said: “We will inform you about 
them.” 


2} 

ithen they will not be able to stay in it} means, in Al-Madinah, 
4but a little while. Accursed...} 

‘this describes their state while they are in Al-Madinah for this 
short time before they are expelled and sent far away.’ 


111 At-Tabari 20:326. 
|2) AMabari 20:328. 
131 At-Tabari 20:328. 
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\yC£ dll } 

shall be seized 
wherever found,} 

means, ‘they will be 
attacked, because 
they are so weak and 
so few,’ 

]££>} 

iand killed with a 
(terrible) slaughter.} 
Then Allah says: 

IJI *£• cM ^ ji' 

<53 

477wf was the way of 
Allah in the case of those 
who passed away of 
old,} 

meaning, this is how 
Allah dealt with the 
hypocrites when they 
persisted in hypocrisy 
and disbelief and did 
not give it up; He incited the believers against them and 
caused them to prevail over them. 

iLii (j>j} 
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4«nd yow rai// not find any change in the way of Allah.} 


means, the way in which Allah deals with this does not alter 
or change. 
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<63. People ask you concerning the Hour, say: "The knowledge 
of it is with Allah only. What do you know? It may be that the 
Hour is near!"} 

464. Verily, Allah has cursed the disbelievers, and has prepared 
for them a flaming Fire.} 

465. Wherein they will abide forever, and they will find neither 
a a protector nor a helper.} 

466. On the Day when their faces will be turned over in the 
Fire, they will say: "Oh, would that we had obeyed Allah and 
obeyed the Messenger."} 

467. And they will say: "Our Lord! Verily, we obeyed our 
chief and our great ones, and they misled us from the way."} 

468. "Our Lord! Give them double torment and curse them 
with a mighty curse!"} 


No One knows when the Day of Resurrection will come 
except Allah 

Here Allah tells His Messenger jg that he cannot know when 
the Hour will come, and if people ask him about that, He 
instructs him to refer the matter to Allah, may He be exalted, 
as Allah says in Surat Al-A'raf, even though that was revealed 
in Makkah and this Surah was revealed in Al-Madlnah. Allah 
continues to tell him to refer this matter to the One Who 
knows about it, but He tells him that it is at hand, as He 
says: 

4Cy* *c\h\ Jj JlyX Cj} 

4What do you know? It may be that the Hour is near!} 

This is like the Ayat 

££ £$} 

4The Hour has drawn near, and the moon has been cleft 
asunder.} [54:1] 






iDraws near for mankind their reckoning, while they turn 
away in heedlessness >[21:1] 
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$ si ^ 

477ie Event (the Hour) ordained by Allah will come to pass, so 
seek not to hasten it} [16:1). 


The Curse on the Disbelievers and its Eternity and their 
Regret 

Then Allah says: 

cA S' 6$ 

4 Verily, Allah has cursed the disbelievers,} means, He has 
distanced them from His mercy. 

4lij- ^4)^ 

}and has prepared for them a flaming Fire (Hell).} means, in the 
Hereafter. 

4Q 


^Wherein they will abide forever,} means, they will stay there 
forever and ever, never leaving or finding relief from it. 


iand they will find neither a a protector nor a helper.} 


means, they will have no saviour to help them or rescue them 
from their predicament. Then Allah says: 


£i& & Cft To*; SjJi J 




4 On the Day when their faces will be turned over in the Fire, 
they will say: “Oh, would that we had obeyed Allah and 
obeyed the Messenger."} 

means, they will be dragged into the Fire on their faces and 
their faces will be contorted in Hell, and in that state they will 
wish that they had been among those who had obeyed Allah 
and His Messenger jg in this world. Allah describes how they 
will be in the Hereafter: 


$ £ oJjlf 4*3? df (*!}■&' 
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but Allah cleared him of that which they alleged, and he was 
honorable before Allah.$ 


The Fabrications of the Jews against Musa 

Al-Bukhari recorded in the Book of Hadlths about the 
Prophets, that Abu Hurayrah said that the Messenger of Allah 
said: 

VI ')d)\ Ui u : pnii J, li >\i\ -fi ibii co 
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"Milsfl, peace be upon him, was a shy and modest man who 
would never show anything of his skin because of his shyness. 
Some of the Children of Israel annoyed him by saying: “He 
only keeps himself covered because of some defect in his skin, 
either leprosy or scrotal hernia or some other defect." Allah, 
may He be glorified, wanted to clear Musa, peace be upon him, 
of what they were saying. One day Musa was alone, so he took 
off his garment and put it on a rock, then he took a bath. When 
he had finished, he turned back to pick up his garment, but the 
rock moved away, taking his garment with it. Musa picked up 
his stick and chased the rock, saying, "My garment, O rock! 
My garment, O rock!" Until he reached a group of the 
Children of Israel, who saw him naked and found that he was 
the best of those whom Allah had created. Thus he was cleared 
of what they had said about him. Then the rock stood still, so 
he took his garment and put it on. He started hitting the rock 
with his stick, and by Allah, the marks of that beating were left 
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on the rock, three or four or five. This is what is referred to in 
the Ayah: 40 you who believe! Be not like those who annoyed 
Musa, but Allah cleared him of that which they alleged, and he 
was honorable before Allah. H 1 * 


This Hadith is one of those which were recorded by Al-Bukhari 
but not Muslim. 

Imam Ahmad recorded that ‘Abdullah (bin Mas*Od) said: 
“One day, the Messenger of Allah ag distributed some booty 
and a man among the Ansar said. This division was not done 
for the sake of Allah.’ I said, ‘O enemy of Allah! I am going to 
tell the Messenger of Allah jg what you have said.’ So, I told 
the Prophet about it. His face reddened and he said, 


“May Allah have mercy on Musa. He was annoyed with worse 
than this, yet he remained patients” 

This was recorded in the Two Sahihs .’ 2| 

4^ if i* m 


iand he was honorable before Allah.} means, he had a position of 
status and honor before his Lord, may He be exalted and 
glorified. Al-Hasan Al-Basri said: “His supplications would be 
answered by Allah.”* 3 ’ Some of them said that part of his great 
standing before Allah was that he interceded for his brother 
Harun, asking Allah to send him with him as a Messenger, and 
Allah granted his request and said: 


4t$q 


4And We granted him his brother Hariin, (also) a Prophet, out 
of Our mercy.} (19:53) 


p jZ, p £2 # \)}j 'if $f ip: 
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470. O you who believe! Have Taqwa of Allah and speak 
(always) the truth.} 


’ 1 ’ Path Al-Bari 6:502. 

’ 2 ’ Ahmad 1:380, Al-Bukhari no. 3405, Muslim no. 1062. 
’ 3 ’ Al-Baghawi 3:545 
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471. He will direct you to do righteous good deeds and will 
forgive you your sins. And whosoever obeys Allah and His 
Messenger, he has indeed achieved a great victory.} 


The Command to the Believers to have Taqwa and 
speak the Truth 


Here Allah commands His servants to have Taqwa of Him, 
worshipping Him as if they can see Him, and to 


'if} 


ispeak (always) the truth.} meaning, to speak in a 
straightforward manner, with no crookedness or distortion. He 
promises them that if they do that, He will reward them by 
making their deeds righteous, i.e., enabling them to do right¬ 
eous deeds, and He will forgive them their past sins. With 
regard to whatever sins they may commit in the future. He will 
inspire them to repent from them. Then He says: 

ju jjj 


4And whosoever obeys Allah and His Messenger, he has indeed 
achieved a great victory.} 


meaning, he will be saved from the fire of Hell and will enjoy 
everlasting delights (in Paradise). 


Vi d if iibVl L 7*jc. if} 
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472. Truly, VJe did offer the Amdnah 111 to the heavens and the 
earth, and the mountains, but they declined to bear it and were 
afraid of it. But man bore it. Verily, he was unjust and 
ignorant.} 

473. So that Allah will punish the hypocrites, men and women, 
and the men and women who are idolators. And Allah will 
pardon the believers, men and women. And Allah is Ever Oft- 
Forgiving, Most Merciful.} 


Ml 


Amdnah means trust. Here we see that there are reports that give 
particular explanations for it in this context. 
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How Man bore the Amanah 

Al-‘Awfi reported that Ibn ‘Abbas said, “ Al-Amanah means 
obedience. This was offered to them before it was offered to 
Adam, and they could not bear it. Then Allah said to Adam: 1 
have offered the Amanah to the heavens and the earth and the 
mountains, and they could not bear it. Will you take it on?’ He 
said, ‘O Lord, what does it involve?’ He said, ‘If you do good, 
you will be rewarded, and if you do evil, you will be punished.’ 
So Adam took the Amanah and bore it, and this is what is 
referred to in the Ayah: 

iBut man bore it. Verily, he was unjust and ignorant. 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “ Al-Amanah 
means Al-Fara’id (the obligatory duties). Allah offered them to 
the heavens and the earth and the mountains, (on the grounds 
that) if they fulfilled them, He would reward them; and if they 
failed, He would punish them. But they did not want to do that, 
and they were afraid of it, not because their intention was sinful, 
but because of their respect for the religion of Allah, in case they 
could not fulfill the obligations involved. Then Allah offered it to 
Adam, and he accepted it with all that it entailed. This is what is 
referred to in the Ayah: 

iBut man bore it. Verily, he was unjust and ignorant.}' 

meaning, he underestimated the command of Allah.”* 2 * 

This was also the view of Mujahid, Said bin Jubayr, Ad- 
Dahhak, Al-Hasan Al-Basri and others that Al-Amanah means 
Al-Far^id. 13 ^ Others said that it meant obedience. Al-A'mash 
narrated from Abu Ad-Duha from MasrOq that Ubayy bin Ka*b 
said: “Part of Al-Amanah means that woman was entrusted 
with her own chastity. ”* 4 ' Qatadah said: “ Al-Amanah means 
religion, obligatoiy duties and prescribed punishments.”* 5 ’ 

ll * At-Tabari 20:338. 

* 2 > At-Tabari 20:337. 

* 3 > At-Tabari 20:337. 

* 4 ' At-Tabari 20:338. 

* 5 > At-Tabari 20:339. 
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Malik narrated that Zayd bin Aslam said: “ Al-Amanah means 
three things: prayer, fasting and performing Ghusl to cleanse 
oneself from sexual impurity.” 

There is no contradiction between all of these views; they are 
all in agreement and all refer to responsibility and the 
acceptance of commands and prohibitions with their attendant 
conditions, which is that the one who fulfills this 
responsibility, will be rewarded; while the one who neglects it, 
will be punished. Man accepted this despite the fact that he is 
weak, ignorant and unjust - except for those whom Allah 
helps, and Allah is the One Whose help we seek. 

One of the reports which deal with Al-Am&nah is the Hadith 
recorded by Imam Ahmad from Hudhayfah, may Allah be 
pleased with him, who said: “The Messenger of Allah jg told us 
two Hadiths, one of which I have seen and the other I am still 
waiting to see. He told us that Al-Amartah is deeply rooted in 
the heart of man, then the Qur’an was revealed and they 
know it from the Qur’an and from the Sunn ah. Then he told 
us that Al-Amanah will be taken away. He said, 


tijlf jfed 

id ir$J ^ ‘dl 


‘A man may sleep and Al-Amanah will be taken from his 
heart, leaving nothing but a trace like a blister left by a coal if 
you were to roll it over your leg - you will see it protruding 
but there is nothing inside. » 

Then he took a pebble and rolled it over his leg, then he said: 


«oUji j Uj liiiplj u jf'jii Jii’ ^ <, 


«Then the people will start buying and selling, and hardly 
anyone will be paying attention to Al-Amanah, until it will be 
said that among the tribe of so-and-so there is a trustworthy 
man, and it will said of a man, ‘how strong he is, how nice 
and how wise,' and there is not even a mustard seed of faith in 
his heart.* 


No doubt, there came upon me a time when I did not mind 
dealing (bargaining) with anyone of you, for if he was a 
Muslim, his Islam would compel him to pay me what is due to 
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me, and if he was a Christian, or Jew, the Muslim official 
would compel him to pay me what is due to me, but today, I 
do not deal except with such and such person among you.”* 1 1 
It was also recorded in the Two Sahihs from the Hadith of Al- 
A'mash.' 2 ' 


Imam Ahmad recorded that ‘Abdullah bin ‘Amr, may Allah 
be pleased with him, said that the Messenger of Allah sg said: 


ijjul Jii>. : UjjJl Jjili U fillip JjLi jS lij 


f »s 

iie'j 


a There are four things, if you attain them, then whatever you 
miss in this world will not matter: preserving trust, speaking 
the truth, being of good character and moderation in eating V 3 * 


The Result of taking on the Amanah 



4So that Allah will punish the hypocrites, men and women, 
and the men and women who are idolaters.$ 

means, because the sons of Adam have undertaken to fulfill 
the Amanah, which means duties, Allah will punish the men 
and women among them who are hypocrites, who are those 
who make an outward display of faith because they fear the 
believers, but in their hearts they conceal disbelief and in fact 
are followers of the disbelievers. 



iand the men and women who are idolaters.$ 


these are the ones who both outwardly and inwardly associate 
others in worship with Allah and go against His Messengers. 



iAnd Allah will pardon the believers, men and women.} 

means, He will show mercy to the believers among mankind, 
who believe in Allah and in His angels, Books and Messengers, 


111 Ahmad 5:383. 

Path Al-Bari 11:341, Muslim 1:126. 
• 3| Ahmad 2:177. 





Surah 33. Al-Ahzab (72 - 73) (Part-22) _57 

and who obey Him. 

lyii ii( 

Allah is Ever Oft-Forgiving, Most Merciful , ^ 

This is end of the Tafslr of Surat Al-Ahzab. Allah’s is the praise 
and thanks. 
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The Tafsir of Surah Saba 9 
(Chapter - 34) 

Which was revealed in Makkah 


i-S* ? —A 

In the Name of Allah, the Most Gracious, the Most Merciful. 
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the Most Merciful, the Oft-Forgiving .$ 


il. All praise is due to 
Allah, to Whom belongs 
all that is in the heavens 
and all that is on the 
earth. His is all praise 
in the Hereafter, and He 
is the All-Wise, the All- 
Aware.^ 

42. He knows that 
which goes into the earth 
and that which comes 
forth from it, and that 
which descends from the 
heaven and that which 
ascends to it. And He is 


All Praise and the Knowledge of the Unseen belong to 
Allah Alone 

Allah tells us that all praise belongs to Him alone in this world 
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meaning, He knows the number of raindrops that sink into 
the depths of the earth, and the seeds that have been sown, 
and the things that are hidden in it, and He knows what 
comes forth from that, how many they are, how they grow and 
what they look like. 

j>; o 

4and that which descends from the heaven} 

means, of raindrops and provision, and what ascends into it, 
i.e., righteous deeds and other things. 


4 And He is the Most Merciful, the Oft-Forgiving 


means, He is Most Merciful to His servants; He does not 
hasten to punish them, and He forgives the sins of those who 
repent to Him and put their trust in Him. 


juL 1* Ly* y ofu & ji ufc y 
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<3. 77iose who disbelieve say: "The Hour will not come to us.” 
Say: "Yes, by my Lord, the All-Kttower of the Unseen, it will 
come to you; not even the weight of a speck of dust or less than 
tint or greater escapes His knowledge in the heavens or in the 
earth but it is in a Clear Book.”$ 


44. That He may recompense those who believe and do 
righteous good deeds. Tlwse, theirs is forgiveness and generous 
provision .> 


45. But those who strive against Our Ay at to frustrate them - 
those, for them will be a severe painful torment .^ 

46. And those who have been given knowledge see that what is 
revealed to you from your Lord is the truth, and that it guides 
to the path of the Exalted in might. Owner of all praise.$ 
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from Him.^ 11 In other words, everything is encompassed by 
His knowledge, and nothing is hidden from Him. Even though 
bones may be scattered and disintegrate, He knows where they 
have gone and where they have dispersed, then He will bring 
them back just as He created them in the first place, because 
He has knowledge of all things. 

Then Allah tells us of His wisdom in re-creating bodies and 
bringing about the Hour, as He says: 


h&j Sjjj ijLij \jx 


&i; -j 


iThat He may recompense those who believe and do righteous 
good deeds. Those, theirs is forgiveness and generous provision. 

But those who strive against Our Ayat to frustrate them ^ 

meaning, those who try to turn others away from the path of 
Allah and who disbelieve His Messengers, 


ithose, for them will be a severe painful torment.} 


This means, He will bestow His favor upon the blessed, who 
are the believers, and will punish the doomed, who are the 
disbelievers. This is like the Ayah: 




iNot equal are the dwellers of the Fire and the dwellers of the 
Paradise. It is the dwellers of Paradise that will be successful.} 


(59:20) 


ifk&A? 


iShall We treat those who believe and do righteous good deeds 
like those who cause mischief on the earth? Or shall We treat 
those who have Taqwd as the evildoers?} (38:28) 


if /i' 

It 


1-1 


4And those who have been given knowledge see that what is 
revealed to you from your Lord is the truth,} 


At-Tabari 20:350 
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This is another kind 
of wisdom, following 
on from the one 
before, which is that 
when those who 
believed in what was 
revealed to the 
Messengers see the 
onset of the Hour and 
how the righteous 
and the wicked will be 
rewarded and 
punished respectively, 
which they knew of 
beforehand in this 
world from the Books 
of Allah and which 
they are now seeing 
with their own eyes, 
they will say: 

3$ 

4 Indeed, the Messengers 
of our Lord did come 
with the truth$ (7:43). 
And it will be said: 


> t i g . ^ - t-'x' \s' 
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477ns is what the Most Gracious had promised, and the 
Messengers spoke truth!} (36:52| 


£ Otf$ IXii ^ 


^Indeed you have stayed according to the decree of Allah, until 
the Day of Resurrection; so this is the Day of Resurrection} 
(30:56), 


yf^ 4»>? cil <S^' y ~^h-> y <3ji i*W' <4£>^ 


4 And those xoho have been given knowledge see that what is 
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revealed to you from your Lord is the truth, and that it guides 
to the path of the Exalted in might, Owner of all praise.$ 


The Exalted in might is the One Who is All-Powerful, Whom 
none can overwhelm or resist, but He subjugates and controls 
all things. The Owner of All praise is the One Who, in all His 
words, deeds, laws and decrees, is deserving of praise, may He 
be glorified and exalted. 


# J Pi & % $4 k 'P4.fi £ 4 

' < S* 9. *> / V £f // •'i*! 
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47. Those who disbelieve say : "Shall we direct you to a man 
who will tell you (that) when you have become fully 
disintegrated into dust with fidl dispersion, then you will be 
created (again) aneiv?"} 

i8. Has he invented a lie against Allah, or is there a madness 
in him? Nay, but those who disbelieve in the Hereafter are 
(themselves) in a torment, and in far error.} 

49. See they not what is before them and what is behind them, 
of the heaven arid the earth? If We will. We shall sink the earth 
with them, or cause a piece of the heaven to fall upon them. 
Verily, in this is a sign for every servant who turns (to Allah) 
in repentance.} 


The Disbelievers* Denial of Life after Death, and the 
Refutation of Their View 


Here Allah tells us how the disbelievers and heretics denied 
that the Hour will come, and mocked the Messenger jg for 
speaking of it. 




4 Those who disbelieve say: "Shall we direct you to a man who 
will tell you (that) when you have become fully disintegrated 
into dust with fidl dispersion...?"} 

means, when your bodies have disintegrated into the earth 
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and dispersed without a trace, 

Afiit 

ilhen you ^ means, after this has happened. 




iwill be created (again) anew} 

means, you will be restored to life and will receive provision 
anew. *By telling us this, he is doing one of two things: either 
he is deliberately fabricating something and saying that Allah 
has revealed it to him, or he is not doing it deliberately, but he 
is deluded as crazy and insane people are.’ They said: 


iHas he invented a lie against Allah, or is there a madness in 
him?} 


Allah said, refuting their words: 




iNay, but those who disbelieve in the Hereafter are (themselves) 
in a torment, and in far error.} 

meaning, the matter is not as they claim or as they think; on 
the contrary, Muhammad is the one who is telling the 

truth, and is righteous and wise; he is the one who has 
brought the truth, and they are the foolish and ignorant liars. 

j} 


iare themselves) in a torment,} means, their disbelief, which will 
lead them to the torment of Allah. 

jiLrtJ } 


iand in far error.} far from the truth in this world. 

Then Allah warns them of His power in the creation of 
heavens and earth, as He says: 




,45k ^ d 1 


^See they not what is before them and what is behind them, of 
the heaven and the earth?} 

meaning, wherever they go, in whatever direction, the heavens 
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are above them and the earth is beneath them. This is like the 
Ayah: 




4WM Hands did We construct the heaven. Verity, We are 
Able to extend the vastness of space thereof. And We have 
spread out the earth ; how Excellent Spreader (thereof) are Wel^ 
(51:47-48) 


CUt li-C ft? 6 -*4— 1 J 1 u^V' f-£ 




<(// We will, We shall sink the earth with them, or cause a piece 
of the heaven to fall upon them. ^ 

means, ‘if We wished, We could do that to them because- of 
their wrongdoing and Our power over them, but We delay it 
because We are Patient and Forgiving.’ 

Then Allah says: 

-h* 4 ^1^ 


iVerily, in this is a sign for every Munib servant > 


Ma'mar narrating from Qatadah, said that Al-Murub means 
every one who repents.* 1 * Sufyan narrated from Qatadah, that 
Al-Muntb is the one who turns to Allah.* 21 This means that in 
looking at the creation of the heavens and the earth, there is a 
sign for every servant who is intelligent and wise and who 
turns towards Allah. There is a sign of the Allah’s ability to 
recreate bodies and bring about the Resurrection, because the 
One Who was able to create these heavens - with their vast 
reaches of space, and this earth, as deep and vast as it is - is 
able to recreate bodies and revive decayed bones. This is like 
the Ayat. 


.» 4 ^‘ ~i o* d 6 cfjii 


41s not He Who created the heavens and the earth. Able to 
create the like of than? Yes, indeed!$ (36:81) 


"if jrJ==^ ,jli- 


,1 


* !1 ‘Abdur-Razzaq 3 :126. 
,2) At-Tabari 20:356 
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iThe creation of the heavens and the earth is indeed greater 
than the creation of mankind; yet, most of mankind know not.$ 
(40:57) 


1 'S& $ ^ i** yJ& iL jj|j C2\» 


410. And indeed We bestowed grace on Dawud from Us 
(saying): “O you mountains! Glorify with him! And you birds 
(also)! And We made the iron soft for him."4 

411. Saying: "Make you perfect coats of mail, and balance well 
the rings of chain armor [Sard], and work you (men) 
righteousness. Truly, I am All-Seer of what you do."4 


The Favors which Allah bestowed upon Dawud 

Here Allah tells us how He blessed His servant and Messenger 
Dawud (David), peace be upon him, and what He gave him of 
His great bounty, giving him both prophethood and kingship, 
and huge numbers of troops. And He blessed him with a 
mighty voice. Such that when he glorified Allah, the firm, 
solid, high mountains joined him in glorifying Allah, and the 
free-roaming birds, who go out in the morning and come back 
in the evening, stopped for him, and he was able to speak all 
languages. 

In the Sahih it is recorded that the Messenger of Allah *jg 
heard the voice of Abu Musa Al-Ash‘ari, may Allah be pleased 
with him, reciting at night, and he stopped and listened to his 
recitation, then he said: 

ttSjlS JT ^jA I j\l* 'jA lJub JLdl® 

“77ns man has been given one of the sweet melodious voices of 
the Prophet Dawud 

Abu ‘Uthman An-Nahdi said, “I never heard any cymbal, 
stringed instrument or chord that was more beautiful than the 
voice of Abu Musa Al-Ash‘ari, may Allah be pleased with 
him.” 121 


I 1 * Muslim 1:546. 

^ Fada’il Al-Qur’&n by Abu TJbayd p. 79. 
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< 4 * 

iGlorify} means, glorify Allah. This was the view of Ibn ‘Abbas, 
Mujahid and others.* 1 * The root of this word [Ta’wib] means to 
repeat or respond, so the mountains and birds were 
commanded to repeat after him. 

iUfl\ 'i 

iAnd VJe made the iron soft for him.} Al-Hasan Al-Basri, 
Qatadah, Al-A‘mash and others said, “He did not need to heat 
it in the fire or beat it with a hammer; he could simply twist it 
in his hands, like a thread. ”* 21 Allah said: 


iSaying: "Make you perfect coats of mail..."}, which means chain 
mail. Qatadah said, “He was the first person ever to make chain 
mail; before that, they used to wear plated armor.” 131 

j jjij} 

iand balance well the rings of chain armor [Sard],} 

This is how Allah taught His Prophet Dawud, peace be upon 
him, to make coats of mail. Mujahid said concerning the 
Ayah: 

j jj.i,} 

iand balance well the rings of chain armor [Sard],} 

“Do not make the rivets too loose that the rings (of chain mail) 
will shake, or make them too tight that they will not be able to 
move at all, but make it just right. ” |41 ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, “Sard refers to a ring of iron.” 
Some of them said, “Chain mail is called Masrud if it is held 
together with rivets.” 

feu \£%} 

iand work you (men) righteousness.} means, with regard to what 

111 At-Tabari 20:357. 

121 At-Tabari 20:359. 

131 At-Tabari 20:359. 

141 At-Tabari 20:361. 
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Allah has given you of blessings. 

OjLlm £) 


4 Truly, I am All-Seer of what you do.} means, watching you and 
seeing all that you do and say; nothing of that is hidden at all. 


O' jsrf oy ,4“^ jf, f billj ffji, ^)f 
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412. Awl to Sulayman (We subjected) the wind, its morning 
ivas a month's (journey), and its afternoon was a month's 
(journey). And We caused a fount of Qitr to flow for him, and 
there were jinn that worked in front of him, by the leave of his 
Lord. And whosoever of them turned aside from Our command, 
We shall cause him to taste of the torment of the blazing Fire.} 

413. They worked for him as he desired on Maliarib, Tamathil, 
large basins like Jawab and Qudur Rasiyat. “Work you, O 
family of Ddwud, with thanks!" But few of My servants are 
grateful.} 


The Favors which Allah bestowed upon Sulayman 

Having mentioned the blessings with which He favored Dawud, 
Allah follows this by mentioning what He gave to Dawud’s son 
Sulayman (Solomon), may peace be upon them both. He 
subjugated the wind to him, so that it would carry his carpet 
one way for a month, then back again the next month. Al- 
Hasan Al-Basri said, “He set out from Damascus in the 
morning, landed in Istakhar where he ate a meal, then flew on 
from Istakhar and spent the night in Rahil.” 111 Between 
Damascus and Istakhar is an entire month’s travel for a swift 
rider, and between Istakhar and Kabul is an entire month’s 
travel for a swift rider. 

Jf. j) CiDj} 

4And We caused a fount Qitr to flow for him,} 

m 


At-Tabari 20:362. 



Surah 34 . Saba (12 - 13) (Part-22) 


71 


Ibn ‘Abbas, may Allah be plased with him, Mujahid, Ikrimah, 
‘Ata’ Al-Khurasani, Qatadah, As-Suddi, Malik from Zayd bin 
Aslam, ‘Abdur-Rahman bin Zayd bin Aslam and others said, 
“Qitr means copper.” 111 Qatadah said, “It was in Yemen.” |2) 
Allah brought forth all the things that people make for 
Sulayman, peace be upon him. 

iartd there were Jinn that worked in front of him, by the leave 
of his Lord . ^ 

means, *We subjugated the Jinn to work in front of him,’ by 
the permission of his Lord, i.e., by Allah’s decree and 
subjugation, they built whatever constructions he wanted, and 
did other work as well. 

iAnd whosoever of them turned aside from Our command 
means, whoever among them tried to rebel and disobey, 

iWe shall cause him to taste of the torment of the blazing 
Fire.} 

which means, burning. 

tit c % aJlZ} 


}They worked for him as he desired on Mahdrib, TamathU,} 

Maharib refers to beautiful structures, the best and innermost 
part of a dwelling. Ibn Zayd said, “This means dwellings.” 13 ' 
With regard to “TamathU,” ‘Atiyah Al-‘Awfi, Ad-Dahhak and As- 
Suddi said that TamathU means pictures.' 4| 




ilarge basins like Jawdb and Qudiir Rasiyat.} 

Jawab, the plural form of Jabiyah, refers to cisterns or tanks 


At-Tabari 20:363, 364. 
121 At-Tabari 20:363. 

131 At-Tabari 20:365. 

,4 ' At-Tabari 20:366. 
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in which water is held, and Qudur Rasiyat are cauldrons that 
stay in one place and are not moved around because of their 
great size. This was the view of Mujahid, Ad-Dahhak and 
others. 11 * 

::/> x 9 iii> 


iWork you, O family of Ddwud, with thanks /> 


means, We said to them: Work with thanks for the blessings 
that We have bestowed upon you in this world and the 
Hereafter.’ This indicates that thanks may be expressed by 
actions as much as by words and intentions. 

Abu ‘Abdur-Rahman Al-Hubuli said, “Prayer is thanks, 
fasting is thanks, every good deed that you do for the sake of 
Allah is thanks, and the best of thanks is praise.” This was 
recorded by Ibn Jarir.* 2 * In the Two Sahihs, it is reported that 
the Messenger of Allah jg said: 


nili tJIUl > Lhj o_jb <3)1 j| D 
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’‘The most beloved of prayer to Allah is the prayer of Dawud. 
He used to sleep for half the night, stand in prayer for a third 
of it and sleep for a sixth of it. The most beloved of fasting to 
Allah is the fasting of Daivud. He used to fast for a day then 
not fast for a day, and he never fled the battlefield .»* 3 * 

Ibn Abi Hatim narrated that Fudayl said concerning the Ayah: 

4<£i x 


iWork you, O family of Daumd, with thanks!} 

Dawud said, “O Lord! How can I thank you when thanks itself 
is a blessing from You?” He said: “Now you have truly given 
thanks to Me, for you have realized that it is a blessing from 
Me.”* 4 * 


1,1 At-Tabari 20:367. 

* 2 * At-Tabari 20:369. 

* 3 * Fath Al-Bari 6:525, Muslim 2:816. 
* 4 * Ad-Durr Al-Manthur 6:680. 
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iBut few of My servants are grateful This is a reflection of 
reality. 


111* /jL ..** AJita (4b £ Uii^ 
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^24. 77ten wizen We decreed death for him, nothirtg informed 
them (Jinn) of his death except a little worm of the earth which 
kept (slowly) gnawing away at his stick. So when he fell down, 
the Jinn sazo clearly that if they had known the Unseen, they 
would not have stayed in the humiliating torment.$ 


The Death of Sulayman 


Allah tells us how Sulayman, peace be upon him, died and 
how Allah concealed his death from the Jinn who were 
subjugated to him to do hard labor. He remained leaning on 
his stick, which was his staff, as Ibn ‘Abbas may Allah be 
pleased with him, Mujahid, Al-Hasan, Qatadah and others 
said. 11 * He stayed like that for a long time, nearly a year. 
When a creature of the earth, which was a kind of worm, ate 
through the stick, it became weak and fell to the ground. Then 
it became apparent that he had died a long time before. It also 
became clear to Jinn and men alike that the Jinn do not know 
the Unseen as they (the Jinn) used to imagine and tried to 
deceive people. This is what Allah says: 


JH\ 4 £| C CSX 'ops. 


^nothing informed them (Jinn) of his death except a little worm 
of the earth which kept (slowly) gnawing away at his stick. So 
when he fell down, the Jinn saw clearly that if they had known 
the Unseen, they would not have stayed in the humiliating 
torment.$ 

meaning, it became clear to the people that they (the Jinn) 
were lying. 


li] 


At-Tabari 20 :370. 



against them flood released from the dam, and We converted their two 
gardens into gardens producing bitter bad fruit, and Athl, and some 
few lote trees.$ 


il7. Like this We requited them because they were ungrateful 
disbelievers. And never do We requite in such a way except those who 
are ungrateful (disbelievers) 


The Disbelief of Saba' (Sheba) and Their Punishment 

Saba' refers to the kings and people of the Yemen. At- 
Tababa'ah ( Tubba) (surname of the ancient kings of Yemen] 
were part of them, and Bilqis, the queen who met Sulaymfin, 
peace be upon him, was also one of them. They lived a life of 
enviable luxury in their land with plentiful provision, crops 
and fruits. Allah sent them messengers telling them to eat of 
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His provision and give thanks to Him by worshipping Him 
alone, and they followed that for as long as Allah willed, then 
they turned away from that which they had been commanded 
to do. So they were punished with a flood which scattered 
them throughout the lands around Saba’ in all directions, as 
we will see in detail below, if Allah wills. In Him we put our 
trust. 

Ibn Jarir recorded that Farwah bin Musayk Al-Ghutayfi, may 
Allah be pleased with him, said, “A man said, ‘O Messenger of 
Allah! Tell me about Saba’ - what was it, a land or a woman?’ 
He said: 

f'&'j <L. ^ VjLt- J jfj Y J ir-J 1 
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o/f iyas neither a land nor a woman. It was a man who had ten 
children, six of whom went Yemen and four of whom went 
Ash-Sham. Those who went Ash-Sham were Lakhm, Judham, 
'Amilah and Ghassan. Those who went south were Kindah, Al- 
Ash'ariyyun, Al-Azd, Madhhij, Himyar and Anmar.v 
A man asked, Who are Anmar?’ He jgs; said: 

_ O' >«•!*• *• ^ Ml* 


tThose among whom are Khath'am and Bajilahy^ 

This was recorded by At-Tirmidhi in his JamV jSunan] in more 
detail than this; then he said, “This is a Hbsart Ghanb 
Hadlth.’M 

The genealogists - including Muhammad bin Ishaq - said, 
“The name of Saba’ was ‘Abd Shams bin Yashjub bin YaYub 
bin Q ah tan; he was called Saba 9 because he was the first Arab 
tribe to disperse. He was also known as Ar-Ra*ish, because he 
was the first one to take, booty in war and give it to his people, 
so he was called Ar-Ra’ish; because the Arabs call wealth Rish 
or Riyash. 

They differ over Q ah tan, about whom there were three views. 
(The first) he descended from the line of Iram bin Sfim bin 


111 At-Tabari 20:375. 

Tuhfat Al-Ahwadhi 9:88. 
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Nuh, then there were three different views over how he 
descended from him. (The second) was that he was descended 
from ‘Abir, another name for Had, peace be upon him, then 
there were also three different views over exactly how he 
descended from him. (The third) was that he was descended 
from Ismail bin Ibrahim Al-Khalil, peace be upon him, then 
there were also three different views over exactly how he 
descended from him. This was discussed in full detail by 
Imam Al-Hafiz Abu TImar bin ‘Abdul-Barr An-Namari, may 
Allah have mercy on him, in his book Al-Mnsamma Al-Inbah 
Ala Dhikr Usui Al-Qaba’il Ar-Ruwat. 

The meaning of the Prophet’s words, 

j jLS's 

“He was a man among the Arabsj [1] 

means that he was one of the original Arabs, who were before 
Ibrahim, peace be upon him, and were descendants of Sam 
bin Nuh (Shem, the son of Noah). According to the third view 
mentioned above, he descended from Ibrahim, peace be upon 
him, but this was not a well-known view among them. And 
Allah knows best. But in Sahih Al-Bukhari, it is reported that 
the Messenger of Allah passed by a group of people from 
(the tribe of) Aslam who were practicing archery, and he said, 

fid jk 

*Shoot, O sons oflsma'il, for your father was an archer 

Aslam was a tribe of the Ansar, and the Ansar - both Aws and 
Khazraj - were from Ghassan, from the Arabs of Yemen from 
Saba’, who settled in Yathrib when Saba’ was scattered 
throughout the land when Allah sent against them the flood 
released from the dam. A group of them also settled in Syria, 
and they were called Ghassan for the name of the water 
beside which they camped - it was said that it was in the 
Yemen, or that it was near Al-Mushallal, as Hassan bin 
Thabit, may Allah be pleased with him, said in one of his 
poems. The meaning of his words: “If you ask, then we are the 
community of the noble descendants, our lineage is Al-Azd 


I 1 * At-Tabari no. 28782. 
121 Fath Al-Bari 6:261. 



and our water is Ghassan.” 

j*. 

«He had ten sons among the Arabs .& 11 ' 

means that these ten were of his lineage, and that the origins 
of the Arab tribes of the Yemen go back to him, not that they 
were his sons bom of his loins. There may have been two or 
three generations between him and some of them, or more or 
less, as is explained in detail in the books of genealogy. 

The meaning of the words, 

« >• - „, 2 * • >* ' y'''* 
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«Six of whom went south and four of whom went north. 

is that after Allah sent against them the flood released from 
the dam, some of them stayed in their homeland, whilst others 
left to go elsewhere. 

The Dam of Ma’arib and the Flood 

The story of the dam is about the water which used to come 
to them from between two mountains, combined with the 
floods from rainfall and their valleys. Their ancient kings built 
a huge, strong dam and the water reached a high level 
between these two mountains. Then they planted trees and got 
the best fruits that could ever be harvested, plentiful and 
beautiful. A number of the Salaf, including Qatadah, 
mentioned that a woman could walk beneath the trees, 
carrying a basket or vessel - such as is used for gathering 
fruit - on her head. And that the fruit would fall from the 
trees and fill the basket without any need for her to make the 
effort to pick the fruit, because it was so plentiful and ripe. 131 

This was the dam of Ma’arib, a land between which and 
San 4 a’ was a journey of three days. Others said that in their 
land there were no flies, mosquitoes or fleas, or any kind of 
vermin. This was because the weather was good and the 
people were healthy, and Allah took care of them so that they 
would single out and worship Him alone, as He says: 

111 At-Tabari no. 28782. 

121 At-Tabari no. 28782. 

131 At-Tabari 20:376. 
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4 Indeed there was for Saba' (Sheba) a sign in their dwelling 
place} 

Then He explains this by saying: 

ifei 0* if£*r} 


itwo gardens on the right and on the left;} 

meaning, the two sides where the mountains were, and their 
land was in between them. 


JS !£« #5 *$»!?* 


Hand it was said to them:) "Eat of the provision of your Lord, 
and be grateful to Him.” A fair land and an Oft-Forgiving 
Lord!} J c 


means, ‘He would forgive you if you continue to worship Him 
alone.’ 



iBut they turned away,} means, from worshipping Allah alone 
and from giving thanks to Him for the blessings that He had 
bestowed upon them, and they started to worship the sun 
instead of Allah, as the hoopoe told Sulayman, peace be upon 
him: 



i”I have come to you from Saba' (Sheba) with true news. I 
found a woman ruling over them, she has been given all things, 
and she has a great throne. I found her and her people 
worshipping the sun instead of Allah, and Shay tan has made 
their deeds fair seeming to them, and has barred them from the 
way, so they have no guidance."} (27:22-24) 


iso We sent against them flood released from the dam,} 

Some, including Ibn ‘Abbas, Wahb bin Munabbih, Qatadah 
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and Ad-Dahhak said that when Allah wanted to punish them 
by sending the flood upon them, he sent beasts from the earth 
to the dam, large rats, which made a hole in it.' 1 ' Wahb bin 
Munabbih said, “They found it written in their Scriptures that 
the dam would be destroyed because of these large rats. So 
they brought cats for a while, but when the decree came to 
pass, the rats overran the cats and went into the dam, making 
a hole in it, and it collapsed.” 12 ' Qatadah and others said, 
“The large rat is the desert rat. They gnawed at the bottom of 
the dam until it became weak, then the time of the floods 
came and the waters hit the structure and it collapsed. The 
waters rushed through the bottom of the valley and destroyed 
everything in their path - buildings, trees, etc.”' 3 ' 

As the water drained from the trees that were on the 
mountains, to the right and the left, those trees dried up and 
were destroyed. Those beautiful, fruit-bearing trees were 
replaced with something altogether different, as Allah says: 

iand We converted their two gardens into gardens producing 

bitter bad fruit (ukul khamt),} 

Ibn ‘Abbas, Mujahid, ‘Ikrimah, ‘Ata’ Al-Khurasani, Qatadah 
and As-Suddi said, “It refers to Arak (Zingiber officinale) and 
bitter bad fruit.” 14 ' 



iand Athl,} ‘Al-‘Awfi and Ibn ‘Abbas said that this means 
tamarisk. Others said that it means a tree that resembles a 
tamarisk, and it was said that it was the gum acacia or 
mimosa. And Allah knows best. 

iand some few lote trees.} Because the lote trees were the best of 
the trees with which the garden was replaced, there were only a 
few of them. 

111 At-Tabari 20:378, 380. 

121 At-Tabari 20:381. 

131 At-Tabari 20:381. 

141 At-Tabari 20: 382, 383. 
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theirs in their land, with its secure dwellings and towns which 
were joined to one another, with many trees, crops and fruits. 
When they traveled, they had no need to cany provisions or 
water with them; wherever they stopped, they would find water 
and fruits, so they could take their noontime rest in one town, 
and stay overnight in another, according to their needs on 
their journey. Allah says: 

iAnd We placed, between them and the towns which We had 

blessed, > 

Mujahid, Al-Hasan, Said bin Jubayr and Malik, who narrated 
it from Zayd bin Aslam, and Qatadah, Ad-Dahhak, As-Suddi, 
Ibn Zayd and others - all said that this means the towns of 
Syria. It means they used to travel from Yemen to Syria via 
towns easy to be seen and connected to one another. 111 Al- 
‘Awfi reported that Ibn ‘Abbas said, “The towns which We had 
blessed by putting Jerusalem among them.^ 2 * 



4 towns easy to be seen ,4 meaning, clear and visible, known to 
travelers, so they could take their noontime rest in one town 
and stay overnight in another. Allah says: 

iand We made the stages (of journey) between than easy 4 

meaning, *We made it in a way that met the needs of the 
travelers. 1 

iTravel in them safely both by night and day.} 
means, those who travel in them will be safe both by night 
and by day. 

S % I* % 

iBut they said: “Our Lord! Make the stages between our 
journey longer," and they wronged themselves;} 


111 At-Tabari 20:386, 387. 
121 At-Tabari 20:386. 
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They failed to appreciate this blessing, as Ibn ‘Abbas, Mujahid, 
Al-Hasan and others said: “They wanted to travel long 
distances through empty wilderness where they would need to 
cany provisions with them and would have to travel through 
intense heat in a state of fear.” 



iso We made them as tales (in the land), and We dispersed 
them all totally 

means, *We made them something for people to talk about 
when they converse in the evening, how Allah plotted against 
them and dispersed them after they had been together living a 
life of luxury, and they were scattered here and there 
throughout the land.’ So, the Arabs say of a people when they 
are dispersed, “They have been scattered like Saba’,” in all 
directions. 


iVerily, in this are indeed signs for every steadfast, grateful 

In the punishment which these people suffered, the way in 
which their blessings and good health were turned into 
vengeance for their disbelief and sins, is a lesson and an 
indication for every person who is steadfast in the face of 
adversity and grateful for blessings. Imam Ahmad recorded 
that Sa‘d bin Abi Waqqas, may Allah be pleased with him, 
said, “The Messenger of Allah jg said: 


clLif op -Uj- jj Jlil <1)1 jL4i 
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i 


«/ am amazed at what Allah has decreed for the believer; if 
something good befalls him, He praises his Lord and gives 
thanks, and if something bad befalls him, he praises his Lord 
and has patience. The believer will be rewarded for everything, 
even the morsel of food which he lifts to his wife's mouth, n”* 1 ' 

This was also recorded by An-Nasal in Al-Yawm wal- 


*** Ahmad 1:173. 
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Lay tab. 11 * There is a corroborating report in the Two Sahihs, 
where a Hadith narrated by Abu Hurayrah, may Allah be 
pleased with him, says: 


p p £iii iS) \'p itf Vi :Os ll Ju; iii ^ V 
Vi ius pj i Si iisS p. Jpi ou( ip ilJ 


“How amazing is the affair of the believer! Allah does not decree 
anything for him but it is good for him. If something good 
happens to him, he gives thanks, and that is good for him; if 
something bad happens to him, he bears it with patience, and 
that is good for him. This is not for anyone except the 
believer .»”* 2 * 


It was reported that Qatadah said: 


i/p Jp p, o4V d4 4 


iVerily, in this are indeed signs for every steadfast, gratefil.} 


It was Mutarrif who used to say: “How blessed is the grateful, 
patient servant. If he is given something, he gives thanks, and 
if he is tested, he bears it with patience.”* 3 * 


yd Ujji Vi !&)} 
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420. And indeed Iblis did prove true his thought about them, 
and they followed him, all except a group of true believers.} 

421. And lie had no authority over them, - except that We 
might test him who believes in the Hereafter, from him who is 
in doubt about it. And your Lord is Watchful over everything.} 


How Iblis' thought about the Disbeliever proved True 

Having mentioned Saba’ and how they followed their desires, 
and the Shay tan, Allah tells us about their counterparts 


* 1 * An-Nasal in Al-Kubrfi 6:263. 
121 Fath Al-Bari 10:107. 

* 3 * Muslim 4:1992. 
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iAnd your Lord is a 
Watchfirl over 

everything.} 
means, despite His 
watching, those who 
follow Iblis go astray, 
but by His watching 
and care, the 
believers who follow 
the Messengers are 
saved. 


> 0 > * > ** 
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^22. Say: “Call upon tlwse whom you assert besides Allah, 
they possess not even the weight of a speck of dust, either in the 
heavens or on the earth, nor have they any share in either, nor 
there is for Him any supporter from among them."'} 

423. Intercession with Him profits not except for him whom He 
permits. So much so that when fear is banished from their 
hearts, they say: “What is it that your Lord has said?" They 
say the truth. And He is the Most High, the Most Great.} 


The Helplessness of the gods of the Idolaters 

Here Allah states clearly that He is the One and Only God, the 
Self-Sufficient Master, Who has no peer or partner; He is 
independent in His command and there is no one who can 




share or dispute with Him in that, or overturn His command. 
So, He says: 

iSay: "Call upon those whom you assert besides Allah...") 


meaning, the gods who are worshipped besides Allah. 

'_ i yj> J 


ithey possess not even the weight of a speck of dust, either in 
the heavens or on the earth,) 

This is like the Ayah: 

ot c; ^ os oM>) 


iAnd those, whom you invoke or call upon instead of Him, 
own not even a Qitmi r 111 ) (35:13). 


ijot p> 

inor have they any share in either,) means, they do not possess 
anything, either independently or as partners. 

4 ^ <i; (*ri % 

inor there is for Him any supporter from among them.) 

means, nor does Allah have among these rivals any whose 
support He seeks in any matter; on the contrary, all of 
creation is in need of Him and is enslaved by Him. 

Then Allah says: 

i% & V) && £ <tj) 


intercession with Him profits not except for him whom He 
permits.) 

meaning, because of His might, majesty and pride, no one 
would dare to intercede with Him in any matter, except after 
being granted His permission to intercede. As Allah says: 

V) cfjJl ti cfi) 

iWho is he that can intercede with Him except with His 
permission?) (2:255), 
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4Awf f/i^re are many angels in the heavens, whose intercession 
will avail nothing except after Allah has given leave for whom 
He wills and is pleased with.} (53:26) 


'w-’J * * * ** 


4 ^ 


iatid they cannot intercede except for him with whom He is 
pleased. And they stand in awe for fear of Him} (21:28). 


It was reported in the Two Sahihs through more than one 
chain of narration that the Messenger of Allah |g, who is the 
leader of the sons of Adam and the greatest intercessor before 
Allah, will go to stand in Al-Maqam Al-Mahmud (the praised 
position) to intercede for all of mankind when their Lord comes 
to pass judgement upon them. He jgj said: 


iaLu Jij JLIj ! JU xaL : JU ^ i jNl 


*Then I will prostrate to Allah, may He be exalted, and He will 
leave me (in that position), as long as Allah wills, and He will 
inspire me to speak words of praise which I cannot mention 
now. Then it will be said, “O Muhammad, raise your head. 
Speak, you will be heard; ask, you will be given; intercede, 
your intercession will be accepted ..."d* 11 


&jt tfs jte a ^ * gf 4 


iSo much so that when fear is banished from their hearts, they 
say: "What is it that your Lord has said?" They say the 
truth.} 


This also refers to the great degree of His might and power. 
When He speaks words of revelation, the inhabitants of the 
heavens hear what He says, and they tremble with fear (of Allah) 
so much that they swoon. This was the view of Ibn MasTkd, may 
Allah be pleased with him, Masruq and others. 12 ' 


111 FathAl-Bcui 8:248, Muslim 1:185. 
121 Al-Tabari 20:396. 
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iSo much so that when fear is banished from their hearts,} 

means, when the fear leaves their hearts. Ibn ‘Abbas, Ibn 
‘Umar, Abu ‘Abdur-Rahman As-Sulami, Ash-Sha'bi, Ibrahim 
An-Nakha‘i, Ad-Dhahhak, Al-Hasan and Qatadah said 
concerning the Ayah , 

bC ipii J* £ 4 #} 

iSo much so that when fear is banished from their hearts, they 
say: "What is it that your Lord has said?" They say the 
truth.} 

“When the fear is lifted from their hearts.” When this happens, 
some of them say to others, “What did your Lord say?” Those 
(angels) who are carrying the Throne tell those who are next to 
them, then they in turn pass it on to those who are next to 
them, and so on, until the news reaches the inhabitants of the 
lowest heaven. Allah says, 

4 J 

iThey say the truth.} meaning, they report what He said, 
without adding or taking away anything. 

4#» » 

iAnd He is the Most High, the Most Great.} 

In his Tafsir of this Ayah in his Sahlh, Al-Bukhari recorded 
that Abu Hurayrah, may Allah be pleased with him said, “The 
Prophet of Allah said: 

1*1# uujJ- .iiiii j i iij» 

^jJJ \)u ju liu : iJii rfiji jz $ JU ILL Zis: 

U&i JjUj i^lill j>Ll t y>j :JU 

^ ^ • i' I «*. tf <«’ « < ? I # "" • > <■ ' , • ^ 

^ eJLi (jUa-- (jy 4^a.iu 

jU JU i&L; JU j; Jj i*jL: ji j; Ji 1**$ Ukji 
it Jj uuit u:^ it j3 is^t u# ^isdi J ^tui 
liS tUjj (is 0 JU jj ^t :Jli3 Si* i £ U 4U Jj&i 

« 5 uiJi j, ji <asdi iiL jjjJ 



Surah 34. Saba (24 - 27) (Part22 ) 


89 


uWheti Allah decrees a matter in heaven, the angels beat their 
ivings in submission to His Words, making a sound like a chain 
striking a smooth rock. When the fear is banished from their 
hearts, they say, "What is it that your Lord has said?" They 
say the truth, and He is the Most High, the Most Great. Then 
the one who is listening out hears that, and those who are 
listening out are standing one above the other » - Sufyan [one 
of the narrators] demonstrated with his hand, holding it 
vertically with the fingers outspread. «So he hears what is 
said and passes it on to the one below him, and that one passes 
it to the one ivho is beloiv him, and so on until it reaches the 
lips of the soothsayer or fortune-teller. Maybe a meteor will hit 
him before he can pass anything on, or maybe he will pass it on 
before he is hit. He tells a hundred lies alongside it, but it toil! 
be said, "Did he not tell us that on such and such a day, such 
and such would happen?" So they believe him because of the 
one thing which ivas heard from heaven j” 

This was recorded by Al-Bukhari, not by Muslim. 111 Abu 

Dawud, At-Tirmidhi and Ibn Majah also recorded itJ 2 * And 

Allah knows best. 
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424. Say: "Who gives you provision from the heavens and the 
earth?" Say: "Allah. And verily, (either) we or you are rightly 
guided or in plain error .’> 

425. Say : "You will not be asked about our sins, nor shall toe 
be asked of what you do."4 

426. Say : "Our Lord ivill assemble us all together, then He 
will judge betioeen us with truth. And He is the Just Judge, the 
All-Knower of the true state of affairs. 

427. Say: "Show me those whom you have joined with Him as 


m Fath Al-Bari 8:398. 

Abu Dawud 4 :288, Tuhfat Al-Ahwadhi, 9 :90, Ibn Majah 1:69. 
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_ Tafsir Ibn Kgtfur 

partners. Nay! But He is Allah, the Almighty, the All-Wise.") 


Allah has no partner in anything whatsoever 

Allah tells us that He is unique in His power of creation and 
His giving of provision, and that He is unique in His divinity 
also. As they used to admit that no one in heaven or on earth 
except Allah gave them provision, i.e., by sending down water 
and causing crops to grow, so they should also realize that 
there is no god worthy of worship besides Him. 


iAnd verily, (either) we or you are rightly guided or in plain 
error.) 


‘One of the two sides must be speaking falsehood, and one 
must be telling the truth. There is no way that you and we 
could both be following true guidance, or could both be 
misguided. Only one of us can be correct, and we have 
produced the proof of Tawhid which indicates that your Shirk 
must be false.’ Allah says: 


<3 j' '■*'*-* j’ 


iAnd verily, (either) ive or you are rightly guided or in plain 
error.) 


Qatadah said, “The Companions of Muhammad jg said this to 
the idolators: *By Allah, we and you cannot be following the 
same thing, only one of us can be truly guided.’”*** ‘Ikrimah 
and Ziyad bin Abi Maryam said, “It means: we are rightly 
guided and you are in plain error. ” |21 


lie- jii lit 


iSay: "You will not be asked about our sins, nor shall we be 
asked of what you do.") 

This indicates disowning them, saying, “you do not belong to 
us and we do not belong to you, because we call people to 
Allah, to believe that He is the Only God and to worship Him 
alone. If you respond, then you will belong to us and we to 




111 At-Tabari 20:401. 
121 At-Tabari 20:401. 
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you, but if you reject our call, then we have nothing to do with 
you and you have nothing to do with us.’ This is like the Ayat 


OjUji lli d Jii jiyjf 



iAnd if they deny you, say: “For me are my deeds and for you 
are your deeds! You are innocent of what 1 do, and 1 am 
innocent of what you do!") (10:41) 


a; t '&£ & ©*to * sp 


4Say: "O disbelievers! I worship not that which you worship, 
Nor will you worship that which I worship. And I shall not 
worship that which you are worshipping. Nor will you worship 
that which I worship. To you be your religion, and to me my 
religion (104:1-6). 


iSay: "Our Lord will assemble us all together..."} 

means, ‘on the Day of Resurrection, He will bring all of 
creation together in one arena, then He will judge between us 
with truth, i.e., with justice.’ Each person will be rewarded or 
punished according to his deeds; if they are good, then his 
end will be good, and if they are bad, then his end will be bad. 
On that Day they will know who has attained victory, glory 
and eternal happiness, as Allah says: 


j ^ i ip: f 
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}And on the Day when the Hour will be established - that Day 
shall (all men) be separated. Then as for those who believed and 
did righteous good deeds, such shall be honored and made to 
enjoy luxurious life (forever) in a Garden of Delight. And as for 
those wlw disbelieved and denied Our Ayat, and the meeting of 
the Hereafter, such sludl be brought forth to the torment.} 
(30:14-16). 
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Allah says: 

V® %} 

iAnd He is the Just Judge, the All-Knower of the true state of 
affairs.} , 

4*L£=tr- ‘*f J»r 

iSay: "Show me those whom you have joined with Him as 
partners..."} 

means, ‘show me those gods whom you made as rivals and 
equals to Allah.’ , 

0} 


iNay} means, He has no peer, rival, partner or equal. Allah says: 


$But He is Allah,} meaning, the One and Only God Who has no 
partner. 

’ y J\} 


ithe Almighty, the All-Wise.} means, the Owner of might with 
which He subjugates and controls all things, the One Who is 
Wise in all His Words and deeds. Laws and decrees. Blessed 
and exalted and sanctified be He far above all that they say. 
And Allah knows best. 


V ojG' J^==^ cfA> bj—o hr*. ofA *di \lj} 
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42 8. And We have not sent you except as a giver of glad 
tidings and a wamer to all mankind, and most of men know 
not.} 

429. And they say: "When is this promise if you are 
truthful?"} 

430. Say: "The appointment to you is for a Day, which you 
cannot put back for an hour nor put forward."} 


The Prophet was sent to all of Mankind 

Allah says to His servant and Messenger Muhammad jg|: 
4 {/•%£) ofA Vj c i lii L j I, >j} 
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iAnd We have not sent you except as a giver of glad tidings 
and a wamer to all mankind,} 

i.e., to all of creation among those who are accountable for 
their deeds. This is like the Ayah: 


iSay: “O mankind! Verily, I am sent to you all as the 
Messenger of Allah .”} (7:158) 


.*ole je jliJiK J_/ ifjK 


iBlessed be He Who sent down the Criterion to His servant 
that he may be a wamer to the all creatures.} (25:1) 


4a giver of glad tidings and a wamer} means, “to bring the glad 
tidings of Paradise to those who obey you and to warn of the 
fire of Hell to those who disobey you.’ This is like the Ayah 


tana most of men know 


9 * 
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4And most of mankind will not believe even if you desire it 
eagerly.} 1 12:103) 


4 *“' _) (f? d£} 


4And if you obey most of those on the earth, they will mislead 
you far away from Allah's path} (6:116). 


Muhammad bin Ka*b said concerning the Ayah: 

io-M \ Zj} 

4And We have not sent you except to all mankind} 

meaning, to all the people. Qatadah said concerning this Ayah, 
“Allah, may He be exalted, sent Muhammad jg to both the 
Arabs and the non-Arabs, so the most honored of them with 
Allah is the one who is most obedient to Allah. ”1*' 

m 


At-Tabari 20:405. 
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In the Two Sahths it was reported that Jabir, may Allah be 
pleased with him said, “The Messenger of Allah sg said: 

1 jir * 1 ° J frUjSH JL>-f -j L-, ^ O—lapf® 
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«/ /un>e been gi'yen yiue 1/u'ngs w/iic/j u»ere not given to any of 
the Prophets before me. I have been aided by fear (the distance 
of) a month's journey. The entire earth has been made a Masjid 
and a means of purification for me, so that when the time for 
prayer comes, any man of my Urnmah should pray. The spoils 
of war have been made permissible for me, whereas they were 
not permitted for any before me. I have been given the power of 
mtercession; and the Prophets before me were sent to their own 
people, but I have been sent to all of mankind J”* 11 

It was also recorded in the Sahih that the Messenger of Allah 
ig said: 

«J| oly> 


cj have been sent to the black and the red .* 

Mujahid said, “This means to the Jinn and to mankind.^ 2 * 
Others said that it meant the Arabs and the non-Arabs. Both 
meanings are correct. 


How the Disbelievers asked about when the 
Resurrection would happen, and the Response to Them 


Allah tells us how the disbelievers believed it unlikely that the 
Hour would ever come to pass: 




iAnd they say: “When is this promise if you are truthful?"} 
This is like the Ayah: 


111 Fath Al-Bari 1:519, Muslim 1 :370. 
Ahmad 5:145. 
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Allah says: 


iThose who believe not 
therein seek to hasten it, 
white those who believe 
are fearful of it, and 
knoiv that it is the very 
truth...$ (42:18) 

Then Allah says: 
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4 Say: "The appoinhnait 
to you is for a Day, 
which you cannot for an 
hour move back nor 
forward."} 

meaning, ‘you have 
an appointed time 
which is fixed and 
cannot be changed or 
altered. When it 
comes, you will not be 
able to put it back or 
bring it forward,’ as 


4>>. v K >ij j3 l\} 


4 Verily, the term of Allah when it comes, cannot be delayed £ 
(71:4). 
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iAnd We delay it only for a term (already) fixed. On the Day 
zvhen it comes, no person shall speak except by His leave. Some 
among them will be wretched and (others) blessed.} (11:104- 
105). 
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432. And those who disbelieve say: "We believe not in this 
Qur'an nor in that which zoas before it." But if you could see 
when the wrongdoers are wade to stand before their Lord, how 
they will cast the (blaming) word one to another! Those who 
were deemed weak will say to those wlw were arrogant: "Had it 
not been for you, we should certainly have been believers!"} 

432. And those who were arrogant will say to those who were 
deemed weak: "Did we keep you back from guidance after it had 
come to you? Nay, but you were criminals."} 

433. Those who were deemed weak will say to tlwse who were 
arrogant: "Nay, but it was your plotting by night and day, 
wheti you ordered us to disbelieve in Allah and set up rivals to 
Him!” And each of them (parties) will conceal their own 
regrets, wheti they behold the torment. And We shall put iron 
collars round the necks of those wlw disbelieved. Are they 
requited aught except what they used to do?} 


How the Disbelievers have agreed in this World to deny 
the Truth, and how They will dispute with One Another 
on the Day of Resurrection 

Allah tells us about the excessive wrongdoing and 
stubbornness of the disbelievers, and their insistence on not 
believing in the Holy Qur’an and what it tells them about the 
Resurrection. Allah says: 


4*-^ *>. UlfJ S? jl if} 


iAnd those who disbelieve say: "We believe not in this Qur’an 
nor in that which was before it."} 

Allah threatens them and warns them of the humiliating 



position they will be in before Him, arguing and disputing with 
one another: 



ihcno they will cast the (blatning) word one to another! Those 
who were deemed weak > 


this refers to the followers - 




4to those who were arrogant} - this refers to the leaders and 
masters - 

i 

4Had it not been for you, we should certainly have been 
believers!} 

meaning, ‘if you had not stopped us, we would have followed 
the Messengers and believed in what they brought.’ Their 
leaders and masters, those who were arrogant, will say to 
them: 

< jfc H M is® ? 


4Did we keep you back from guidance after it had come to 
you?} 


meaning, *we did nothing more to you than to call you, and you 
followed us without any evidence or proof, and you went against 
the evidence and proof which the Messengers brought because 
of your own desires; it was your own choice.’They will say: 


ij&j uk j && juj f; u4 £ & 


4"...Nay, but you were criminals." Tlwse who were deemed 
weak will say to those who were arrogant: "Nay, but it was 
your plotting by night and day..."} 

meaning, “you used to plot against us night and day, tempting 
us with promises and false hopes, and telling us that we were 
truly guided and that we were following something, but all of 
that was falsehood and manifest lies.’ Qatadah and Ibn Zayd 
said: 


4j0\j $ yz & 
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iNay, but it was your plotting by night and day,} 

means, “You plotted by night and day.” 1 ' 1 Malik narrated 
something similar from Zayd bin Aslam.' 2 ' 

iY/J it J23 J 

iwhen you ordered us to disbelieve in Allah and set up rivals to 
Him!} 

means, ‘to set up gods as equal to Him, and you created 
doubts and confusion in our minds, and you fabricated far¬ 
fetched ideas with which to lead us astray.’ 

ijt' & 

4 And each of them (parties) will conceal their own regrets, 
when they behold the torment.} 

means, both the leaders and the followers will feel regret for 
what they did previously. 

c , ^ 


iAnd I'Ve shall put iron collars round the necks of those who 
disbelieved.} 

This is a chain which will tie their hands to their necks. 

iX £ <£% ji» 


iAre they requited aught except what they used to do?} 

means, they will be punished according to their deeds: the 
leaders will be punished according to what they did, and the 
followers will be punished according to what they did. 

h jGS S* p, 

4He will say: "For each one there is double (torment), but you 
know not.’’} (7:38). 


Ibn Abi Hatim recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah said: 


h Si ‘ 141*! IfcJj S-T & ^!’ 




111 At-Jabari 20:408. 
121 At-Tabari 20:408. 
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uWhen the people of Hell are drivett towards it, it will meet 
them with its flames, then the Fire will bum their faces and the 
flesh will all fall to their hamstrings 


‘it '■‘J J'i J-j* Jt far* 4 Zj} 

Jjii> fa ilj, 4^ o’ j* "^A** 

£ \ JC % Pfa Zj fafafaZ v ^ jiff ^ 

vty*. oa*i^* j j i ^ 

Or4 <A-^1' '» ■■■»> LiJ ji ,.T-V, 0_>/va^ UlOj» ct Ly*-* 

y >- . “ > j> ->< .7 - W.'\ 1" * *<v ,/ • , 7 <'' 

-tfa~ aA> |*~4*. Afr* >L»* 0? ^A j*> A4-*y *“'-r£ dt *'-4 


434. And We did not send a wamer to a township but those 
who were given the worldly wealth and luxuries among them 
said: "We believe not in wlwt you have been settt with."} 

435. And they say: "We are more in wealth and in children, 
and we are not going to be punished."} 

436. Say: "Verily, my Lord expands the provision to whom He 
wills and restricts, but most men know not.”} 

437. And it is not your wealth, nor your children that bring 
you nearer to Us, but only he who believes, and does righteous 
deeds; as far such, there will be multiple rewards far what they 
did, and they will reside in the high dwellings (Paradise) in 
peace and security.} 

436. And those who strive against Our Ay at, to frustrate 
them, they will be brought to the torment.} 

439. Say: "Truly, my Lord expands the provision for whom He 
wills of His servants, and (also) restricts (it) for him, and 
whatsoever you spend of anything, He will replace it. And He 
is the Best of providers."} 


How Those Who lived a Life of Luxury disbelieved in the 
Messengers and were misled by Their pursuit of Wealth 
and Children 

Allah is consoling His Prophet jg and commanding him to 

I 1 * Hilyat Al-Awliya' 4:363, where Abu Nu'aym indicates that it is 
probably Mawquf. 
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follow the example of the Messengers that came before him. 
He tells him that no Prophet was ever sent to a township but 
those among its people who lived a life of luxury disbelieved in 
him, and the weaker people of the town followed him. The 
people of Nuh, peace be upon him, said to him: 


iShall we believe in you, when tlie weakest (of the people) 
follow you?} (26:110) 

AS Cj} 


Anor do we see any follow you but the meanest among us and 
they (too) followed you without thinking} (11:27). 


The leaders among the people of Salih said: 

o; ul C/JLi} 

-H r^i* S\ cs ft -H 


A to those who were counted weak - to such of them as believed: 
“Know you that Sdlili is one sent from his Lord." They said: 
"We indeed believe in that with which he has been sent." Tlwse 
wlw were arrogant said: "Verily, we disbelieve in that which 
you believe in."} (7:75-76). 


And Allah said: 

oi jS ^ o* \jjzi ( £u> 



AThus We have tried some of them with others, that they might 
say: "Is it these (poor believers) that Allah has favored from 
among us?" Does not Allah know best tlwse who are grateful?} 
(6:53), 


A And thus We have set up in every tenon great ones of its 
wicked people to plot therein} (6:123), and 


dj«' i \ifrt \i^l <!)£■ J bijl ^l>} 


AAnd when We decide to destroy a town (population), We 
(first) send a definite order to those among them who lead a life 
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of luxury. Then, they transgress therein, and thus the Word (of 
torment) is justified against it (them). Then We destroy it with 
complete destruction} (17:16). 

And Allah says here: 

iAnd We did not send a wamer to a township} meaning a Prophet 
or a Messenger, 

Jli y\} 


ibut those who were given the worldly wealth and luxuries 
among them} 

means, those who enjoyed a life of riches and luxury, and 
positions of leadership. Qatadah said, “They are their tyrants, 
chiefs and leaders in evil.”* 1 ' 

fA. \A G^ 


}We believe not in the (Message) with which you have been 
sent.} 


means, “we do not believe in it and we will not follow it.’ 

Allah tells us that those who enjoyed a life of luxury and 
who disbelieved the Messengers said: 






iAnd they say: “We are more in wealth and in children, and 
we are not going to be punished."} 


meaning, they were proud of their great wealth and great 
numbers of children, and they believed that this was a sign 
that Allah loved them and cared for them, and that if He gave 
them this in this world, He would not punish them in the 
Hereafter. This was too far-fetched. Allah says: 


\ 7 y ^ Ljl ity.—} 


iDo they think that in wealth and children with which We 
enlarge them? We hasten unto them with good things. Nay, 
but tltey perceive not.} (23:55-56) 


m 


At-Tabari 20:409. 
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&>SJ 0'S* 4 ^ l*r^ -V/ l2i Vj _2jjyi «aC»JS 

4#^ 


4So, let not their wealth nor their children amaze you; in 
reality Allah's plan is to punish them with these things in the 
life of this world, and that their souls shall depart while they 
are disbelievers.} (9:55), and 


/ Ovj 4>I;oj-U* VI* /I c-U-j 4..')', 




o*j 


4Leave Me Alone (to deal) with whom 1 created lonely. And 
then granted him resources in abundance. And children to be 
by his side. And made life smooth and comfortable for him. 
After all that he desires that I should give more. Nay! Verily, 
he has been opposing Our Ayat. I shall oblige him to face a 
severe torment!} (74:11-17) 

And Allah has told us about the story of the owner of those 
two gardens, that he had wealth and crops and children, but 
that could not help him at all when all of that was taken from 
him in this world, before he reached the Hereafter. Allah says 
here: 


4-Al> £» cfA -A. A o] 


4 Say: "Verily, my Lord expands the provision to whom He 
wills and restricts..."} 

meaning, He gives wealth to those whom He loves and those 
whom He does not love, and He makes poor whom He wills 
and makes rich whom He wills. He has complete wisdom and 
clear proof, 


ibut most men know not.} 

Then Allah says: 

4i£ A$ fxiji % cj } 


4And it is not your ivedlth, nor your children that bring you 
nearer to Us,} 


meaning, ‘these things are not a sign that We love you or care 
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for you.’ Imam Ahmad, may Allah have mercy on him, 
recorded that Abu Hurayrah, may Allah be pleased with him, 
said that the Messenger of Allah jg said: 






itAllah does not look at your outward appearance or your 
wealth, rather He looks at your hearts and your deeds .»'*' 
Muslim and Ibn Majah also recorded this. 12 ' Allah says: 


ibut only he who believes, and does righteous deeds;}’ 
meaning, ‘only faith and righteous deeds will bring you closer to Us.’ 

*pt, 

ias for such, there will be multiple rewards for what they did,} 

means, the reward will be multiplied for them between ten and 
seven hundred times. 


y ^ '>>\1 . v 

ijJ 


iand they will reside in the high dwellings in peace and 
security.} 


means, in the lofty dwellings of Paradise, safe from all misery, 
fear and harm, and from any evil they could fear. 

Ibn Abi Hatim recorded that ‘Ali, may Allah be pleased with 
him, said that the Messenger of Allah |j| said: 


JA If Ijlaj'j l JA Uj^ft ij'j liyj 


«In Paradise there are lofty rooms whose outside can be seen 
from the inside and whose inside can be seen from the outside .» 


A bedouin asked, “Who are they for?” He said: 
KpUj j Jllil; ill 


«For those who speak well, feed the hungry, persist in fasting 
and pray at night while people are asleep .»' 3 ’ 


111 Ahmad 2:539. 

' 2 ' Muslim 4 :1987, Ibn Majah 2 :1388. 
,3) Ibn Abi Shaybah 8 :437. 
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^cl iy*-* 

<A«d those who strive against Our Ay at, to frustrate them,} 

means, those who try to block people from the path of Allah 
and from following His Messengers and believing in His signs, 

v_>ijiiji 


ithey will be brought to the torment.} means, they will all be 
punished for their deeds, each one accordingly. 


4$ <y, oA. - 1 *-+. £) l>\ 


}Say: "Truly, my Lord expands the provision for whom He 
wills of His servants, and (also) restricts (it) for him..."} 

means, according to His wisdom, He gives a lot of provision to 
one, and gives very little to another. He has great wisdom in 
doing so, which cannot be comprehended by anyone but Him. 
This is like the Ayah: 


\jf&} & fpWw iSi-Li tJtT Jiii} 


iSee how \Ne favor one above another, and verily, the Hereafter 
will be greater in degrees and greater in favor.} (17:21). 

This means that just as there are differences between them in 
this world - where one may be poor and in straitened 
circumstances while another is rich and enjoys a life of plenty 
- so they will be in the Hereafter. There one will reside in 
apartments in the highest levels of Paradise, whilst another 
will be in the lowest levels of Hell. As the Prophet jgg said, 
describing the best of people in this world: 


“He truly succeeds who becomes Muslim and is given just 
enough provision and Allah makes him content with what He 
has given.n” 


It was recorded by Muslim.* 1 * 


* >,:> *>< 




iiil l 


iand whatsoever you spend of anything, He will replace it.$ 

iil 


Muslim 2 :730. 
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Jr 


J 3 SHS lrr 

>s.'. rsv? 


Cyluiu 


z&:^£fy0$jc62^jsrjl,a; 

< 3 g $ 

-^}y&^\<Cj£.\^, ■?£&$ 

ii*s s > /'x' \ m \'"* ^ ^ 3 ^ yO ^ I/' < 
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/ /'*' >i, /-/ / ^ > / s'*'''** > 
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means, “whatever you 
spend in the ways 
that He has 
commanded you and 
permitted you, He will 
compensate you for it 
in this world by giving 
you something else 
instead, and in the 
Hereafter by giving 
you reward.’ It was 
reported that the 
Prophet 3^5 said: 


>**• X- 


_// # x £ s) * ^ ^ ^ 

jJVj (^1 


«dQi 

’Allah says: "Spend, 1 
will spend on you."* 

In another Hadith it 
is reported that every 
morning, two angels 
come, and one says, 
“O Allah, bring 
destruction upon the 
one who withholds 
(does not spend).” The other one says, “O Allah, give 
compensation to the one who spends.”* 1 * 

And the Messenger of Allah ig said: 

•V yUJ iji J* lT^ VJ 3^ B 

’Spend, O Bilal, and do not fear that the One Who is on the 
Throne will witltlwld from you.** 2 * 

fj£ §&5& \}\Z=» % $£\ j^uB j>; '}<4;‘^A 

'£doM, jiC. “J fj^li '}f (»r J? f+i J3 »>3 tJj 

/ J . , / / > V j # ^ ✓ / •> > * * * > >// ■£ / XX /•{ 

V <J^ <ju)j U}*i) ]/v» Ui 


I 1 * Muslim 1 :700. 

* 2 * At-Tabarani 10:191. 
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440. And (remember) the Day when He will gather them all 
together, then He will say to the angels: "Was it you that these 
people used to worship?"} 

441. They (the angels) will say: "Glorified be You! You are our 
Protector instead of them. Nay, but they used to worship the 
Jinn; most of them were believers in them."} 

442. So Today, none of you can profit or harm one another. 
And We shall say to those who did wrong: "Taste the torment 
of the Fire which you used to deny."} 


The Angels will disown Their Worshippers on the Day of 
Resurrection 

Allah tells us that on the Day of Resurrection, He will rebuke 
the idolators before all of creation. He will ask the angels 
whom the idolators used to worship, claiming that their idols 
were in the form of these angels and that they could bring 
them nearer to Allah. He will ask the angels: 

s*- % 


4Was it you that these people used to worship?} 

meaning, ‘did you command them to worship you?’ Allah says 
in Surat Al-Furqart. 




4Was it you who misled these My servants or did they 
(themselves) stray from the (right) path?} (25:17). 

And He will say to Isa, peace be upon him: 

4 cl J5 jif oji Ji yj+J) i^J l jT l cetltt cJ* cX»} 

iX J4 & 


4Did you say unto men: "Worship me and my mother as two 
gods besides Allah?,’ He will say: "Glory be to You! It was not 
for me to say what I had no right (to say)."} (5:116). 

Similarly, the angels will say: 


4Glorified be You!} meaning, ‘exalted and sanctified be You 
above the notion that there could be any god besides You.’ 
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iYou are our Protector instead of them.} means, *we are Your 
servants and we disown these people before You.’ 

$Nay, but they used to worship the Jinn;} 

meaning, the Shayatin, because they are the ones who made 
idol worship attractive to them and who misguided them. 

imost of them were believers in them.} This is like the Ayah: 

Zd Vl olj % *tjf> ji 

iThey invoke nothing but females besides Him, and they invoke 
nothing but Shay tan, a persistent rebel! Allah cursed him} 
(4:117-118). 

Allah says: 

% (d jfs, jj£ V £$> 

4So Today, none of you can profit or harm one another.} 

means, ‘none of those idols and rivals whom you hoped would 
benefit you, will be of any avail to you, those whom you 
worshipped in the hope that they would help you at times of 
stress and calamity. Today they will have no power either to 
benefit you or to harm you.' 

& gl $&} 

iAnd We shall say to those who did wrong:} - meaning the 
idolators - 

4'c^p V, % J J* & \&} 

4"Taste the torment of the Fire which you used to deny.”} 
meaning, this will be said to them by way of rebuke. 

tf & J iJ. £ tii c # $ V0 

ui oj fl etja juj U# yi ui c ij% 
04 « ^5 tiy t; ^ ^ % 04 

40J& j#3»: t t£ i* 
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443. And when Our Clear Verses are recited to them, they 
say: "This is naught but a man who wishes to hinder you from 
that which your fathers used to worship." And they say: "This 
is nothing but an invented lie." And those who disbelieve say of 
the truth when it has come to them: "Tins is nothing but 
evident magic!”} 

444. And We had not given them Scriptures that they could 
study, nor sent to them before you any wamer.} 

4,45. And those before them denied; these have not received 
even a tenth of what We had granted to those (of old); yet they 
denied My Messengers. Then how (terrible) was My denial!} 

The Saying of the Disbelievers about the Prophets, and 
its refutation 


Allah tells us that the disbeliever deserve to be severely 
punished by Him, because when His clear Verses were recited 
to them, and they heard them fresh from the lips of His 
Messenger jg, they said: 


zz $ & & n ta; c 


4They say: "Tins is naught but a man who wishes to hinder 
you from that which your fathers used to worship.”} 

meaning, that the religion of their fathers was the truth and 
that what the Messenger brought to them was false - may the 
curse of Allah be upon them and their fathers! 

/C // ^ - y 


4Atid they say: "This is nothing but an invented lie."} 
referring to the Qur'an. 




4And those who disbelieve say of tlte truth when it has come to 
them: "Tins is nothing but evident magic!"} 

Allah says: 


J* fix. Cj} 


4And We had not given them Scriptures that they could study, 
nor sent to them before you any wamer} 
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meaning, Allah did not reveal any Book to the Arabs before 
the Qur’an, and He did not send any Prophet to them before 
Muhammad jg. They used to wish for that and say, 4 if only a 
wamer comes to us or a Book is revealed to us, we would be 
more guided than others,’ but when Allah blessed them with 
that, they disbelieved him and stubbornly rejected him. 

Then Allah says: 

iAtid those before than deitied;} meaning, other nations. 

4these have not received even a tenth of what We had granted 
to those (of old);} 


Ibn ‘Abbas, may Allah be pleased with him, said, M Of the 
power of this world.This was also the view of Qatadah, As- 
Suddi and Ibn Zayd. ,2J This is like the Ay at 




[ fc ^ K'*" f ^ 


<And indeed We had firmly established than with tlwt 
whereioith We /wye nof established you! And We fold assigned 
than the hearing, seeing, and hearts; but their hearing, seeing, 
and their hearts availed than nothing since they used to deny 
the Ayat of Allah, and they were completely encircled by that 
ivhich they used to mock at!) (46:26) 





4Have they not traveled through the earth and seat what was 
the end of those before them? They were more in number than 
them and mightier in strength) (40:82). 

but that did not protect them from the punishment of Allah, 


111 At-Jabari 20:416. 

121 At-Tabari 20:416,417. 
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and Allah destroyed them because they denied His 
Messengers. Allah says: 

‘jS “S~J 

iyet they denied My Messengers. Then how (terrible) was My 
denial!} 


meaning, ‘how severe was My wrath and how great was My 
avenging of My Messengers.’ 




* «!#■>>*> JA \yy^ « 
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446. Say: “I exhort you to one (thing) only, that you stand up 
for Allah's sake in pairs and singly, and reflect, there is no 
madness in your companion. He is only a wamer to you in face 
of a severe torment 


Refutation of Their Accusation that the Prophet was 
Insane 


Allah says: ‘Say, O Muhammad, to these disbelievers who 
claim that you are crazy,’ 


41 exhort you to one (thing) only, ^ meaning, “I am only telling you 
to one thing,’ and that is: 



4that you stand up for Allah's sake in pairs and singly, and reflect, 
there is no madness in your companion 

meaning, ‘stand sincerely before Allah, without being 
influenced by your own desires or tribal feelings, and ask one 
another, is Muhammad erazy? Advise one another,' 



4and reflect > means, let each person look within himself 
concerning the matter of Muhammad j|g, and ask other people 
about him if he is still confused, then let him think about the 
matter. Allah says: 
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<that you stand up for Allah's sake in pairs and singly, and 
reflect, there is no madness in your companion.} 

This meaning was stated by Muj&hid, Muhammad bin Kala, 
As-Suddi, Qatadah and others.* 1 ’ This is what is meant by the 
Ayah, 


/ ' * // 



iHe is only a wamer to you in face of a severe torment.} 
Al-Bukhari recorded that Ibn ‘Abbas, may Allah be pleased 
with him, commented on this Ayah: “One day, the Prophet ^ 
climbed up A?-$afa’ and shouted, 


dUO U» 


«0 peopleh The Quraysh gathered around him, and said, 
What is the matter with you?’ He said, 


«J jlx '*s ui j&o; #Ji M ') g\jU 


*What do you think? If I told you that the enemy were 
approaching and will reach us in the morning or in the 
evening, would you believe me?* 

They said, ‘Of course.’ He $gj said: 

•xxi >— j# 1SJ 

.» » * 

«i am a wamer to you in the face of a severe punishment .» 

Abu Lahab said, *May you perish! You have called us 
together only to tell us this?’ Then Allah revealed: 


4CPv2J y** «■$ ^ 


iPerish the two hands of Abu Lahab and perish he!} (111:1) 

We have already discussed this in our Tafsir of the Ayah: 

jdj} 

iAnd warn your tribe of near kindred}^ (26:214). 

* us m -v & $ * % > $ 'h u? a P & fi & fit c$} 

4 ji Cj & it ji 


111 At-Jabari 20:418. 
121 Fath Al-Bari 8:400. 
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447. Say: “Whatever 
wage I might have asked 
of you is yours. My 
wage is from Allah only, 
and He is a Witness 
over all things."} 

448. Say: "Verily, my 
Lord sends down the 
truth, the All-Knower of 
the Unseen."} 

449. Say: "The truth 

has come, and the false¬ 
hood can neither create 
anything nor 

resurrect."} 

450. Say: "If (even) I 
go astray, I shall stray 
only to my own loss. 
But if I remain guided, 
it is because of the Reve¬ 
lation of my Lord to me. 
Truly, He is All-Hearer, 

Ever Near."} 

I do not ask for any Reward for conveying the Message 

Allah commands His Messenger jjg to say to the idolators: 

ipz i^SiiSfcc* 

4Whatever wage I might have asked of you is yours.} 

meaning, *1 do not want anything for conveying the Message of 
Allah to you, advising you and telling you to worship Allah.’ 

4My wage is from Allah only,} means, ‘rather I will seek the 
reward for that with Allah.’ 
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He is a Witness over all things.) means, ‘He knows all 
things, and He knows everything about me and the manner in 
which I am conveying the Message to you, and He knows all 
about you.’ 


/ ' > •' \ 


iSay: “Verily, my Lord sends down the trtith, the All-Knower 
of the Unseen.") This is like the Ayah: 


4*«Ce os <y & -ip U Qt 1 ' 


iHe sends the Revelation by His command to any of His 
servants He wills) (40:15). 

meaning, He sends the angel to whomsoever He wills of His 
servants among the people on earth, and He is the All-Knower 
of the Unseen; nothing whatsoever is hidden from Him in the 
heavens or on earth. 


ty Jlai' Cj jj.1 {£. 


iSay: "The truth has come, and the falsehood can neither 
create anything nor resurrect.") 

means, truth and the great Law have come from Allah, and 
falsehood has gone and has perished and vanished. This is 
like the Ayah: 




iNay, We fling the truth against the falsehood, so it destroys 
it , and behold, it is vanished} (21:18). 


When the Messenger of Allah entered Al-Masjid Al-Haram on 
the day of the conquest of Makkah, and found those idols 
standing around the Ka'bah , he started to hit the idols with 
his bow, reciting, 


Z? k 'M £» ft 


4 And say: "The truth has come and the falsehood has vanished. 
Surely, the falsehood is ever bound to vanish"} (17:81), and: 
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iSay: "The truth has come, and the falsehood can neither 
create anything nor resurrect.") 

This was recorded by Al-Bukhari, Muslim, At-Tirmidhi and An- 
Nasal 111 




iSay: "If (even) 1 go astray, I shall stray only to my own loss. 
But if I remain guided, it is because of the Revelation of my 
Lord to me...”) 


means, all good comes from Allah, and in what Allah sends 
down of revelation and clear truth there is guidance and 
wisdom. So whoever goes astray, does so by himself, as 
‘Abdullah bin Mas'ud, may Allah be pleased with him, said 
when he was asked about some issue. He said, “I will say 
what I think, and if it is correct, then it is from Allah, and if it 
is wrong, then it is from me and from the Shayt&n, and Allah 
and His Messenger have nothing to do with it.” 121 


i&J *6$ 


iTruly, He is All-Hearer, Ever Near.) means. He hears all the 
words of His servants, and He is always near to respond to 
them when they call on Him. An-Nasal recorded the Hadvth of 
Abu Musa which also appears in the Two Sahihs: 




■* Igj* Ojf-ji UJI i CiU- Vj jLif j jZjcf 


«You are not calling upon one who is deaf or absent; you are 
calling upon One Who is All-Hearer, Ever Near and 
Responsive. » (31 


d!> ** !tj Jij) 

& ct -it \&A=> As y&Z 

^ d ij5 <j* ^ Qsfih ^ 5t> pr? 



111 Fath Al-Bari 8:252, Muslim 3:1409, Tuhfat Al-Ahwadhi 8:573, An- 
Nasal in Al-Kubra 6:483. 

121 Abu Dawud 2:589. 

131 An-Nasal in Al-Kubr& 6:438, Fath Al-B&ri 9:157, Muslim 4:2076. 
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451. And if you could but see, when they will be terrified with 
no escape, and they will be seized from a near place.$ 

452. And they will say: "We do believe (now);'' but how could 
they receive (Tanawush) from a place so far off.} 

453. Indeed they did disbelieve before (in this world), and they 
(used to) conjecture about the Unseen, from a far place.} 

454. And a barrier will be set between them and that which 
they desire, as was done in the past with the people of their 
kind. Verily, they have been in grave doubt.} 

Here Allah says: ‘if only you could see, O Muhammad, when 
these deniers are terrified on the Day of Resurrection, and 
they have no way of escape and nowhere to run to and no 
refuge.’ 



4and they will be seized from a near place.} 

means, they will not even be given the slightest chance of 
escape, but they will be seized from the first instant. Al-Hasan 
Al-Basri said: “When they come forth from their graves.” 111 

ii*'. \f\ij} 


4And they will say: "We do believe (now);"} 

means, on the Day of Resurrection, they will say, *we believe in 
Allah and His angels, Books and Messengers.’ This is like the 
Ayah: 




4And if you only could see when the criminals shall hang their 
heads before their Lord (saying): "Our Lord! We have now seen 
and heard, so send us back that we will do righteous good 
deeds. Verily, we now believe with certainty."} (32:12) 

Allah says: 

4but how could they receive from a place so far off?} 

1,1 At-Tabari 20:423. 
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meaning, how could they attain faith now that they are so far 
removed from the place where it could be accepted from them, 
and they have entered the realm of the Hereafter which is the 
realm of reward and punishment, not the realm of trial and 
testing? If they had believed in this world, that would have 
been good for them, but now they have entered the Hereafter, 
there is no way that their faith can be accepted, just as there 
is no way a person can get a thing if he is far away from it. 
Mujahid said: 

$j} 

ibut how could they At-Tanawush?} means, “How could they 
attain that?” 1 ' 1 Az-Zuhri said, “They will wish to attain faith 
when they have reached the Hereafter and are cut off from this 
world.” Al-Hasan Al-Basri said, “They will seek something when 
they have no way of attaining it, they will seek faith from a 
distant place.” 

L* 


4 Indeed they did disbelieve before,} means, how can they attain 
faith in the Hereafter when in this world they disbelieved in the 
truth and denied the Messengers? 


4 Crl 4 


iand they (used to) conjecture about the Unseen from a far 
place.} 


Malik narrated from Zayd bin Aslam that he said: 



}cmd they (used to) conjecture about the Unseen,} 
means, “By guessing.” as Allah says, 


4 guessing at the Unseen} (18:22). Sometimes they said he was a 
poet, sometimes they said he was a soothsayer, or a sorcerer, 
or a mad man, or other baseless comments. They denied the 
idea of resurrection and said: 


Ml 


& G & VI & ofr 


Ad-Durr Al-Manthur 6:714. 
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iwe do not think it but as a conjecture, and we have no firm 
convincing belief.$ (45:32). 

Qatadah and Mujahid said, “Their belief that there would be 
no resurrection, no Paradise and no Hell was based on mere 
conjecture.” 11 ' 


u c 




iAnd a barrier will be set between them and that which they 
desire,$ 

Al-Hasan Al-Basri, Ad-Dahhak and others, This means 
faith.”' 2 ' As-Suddi said: 


U ,jV4> J-frJT 

iAnd a barrier will be set between them and that which they 
desire,} 

means “Repentance.”' 3 ' This was also the view of Ibn Jarir, 
may Allah have mercy on him. Mujahid said: 

iAnd a barrier will be set between them and that which they 
desire,} 

means, “This world and its wealth, luxuries and people.” 14 ' 
Something similar was narrated from Ibn “Umar, Ibn ‘Abbas 
and Ar-Rabl‘ bin Anas, may Allah be pleased with him. It is 
also the opinion of Al-Bukhari and the Group. The correct 
view is that there is no contradiction between the two views, 
for a barrier will be set between them and what they desire in 
this world, and what they seek in the Hereafter will be denied 
from them. 

4 <33 it 

ias was done in the past with the people of their kind.} 

means, as happened to the nations of the past who disbelieved 
in the Messengers; when the punishment of Allah came upon 


111 At-Tabari 20:429. 

121 At-Tabari 20:430. 

13 ' Ad-Durr Al-Manthur 6:715. 
141 At-Tabari 20:431. 
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them, they wished that they had believed, but this was not 
accepted from them. 


4' > f X Hit; tfg £$ Ijlj ££> 

4& jx; r.Xe 4 ai H i$£ d 



iSo, when they saw Our punishment, they said: "We believe 
in Allah Alone and reject (all) that we used to associate with 
Him as (His) partners. "Then their faith could not avail them 
when they saw Our punishment. (Like) this has been the way of 
Allah in dealing with His servants. And there the disbelievers 
lost utterly.$ (40:84-85). 


iVerily, they have been in grave doubt.$ means, in this world they 
had doubts, so their faith will not be accepted from them when 
they behold the punishment with their own eyes. Qatadah said, 
“Beware of doubt. For whoever dies doubting, will be raised 
doubting; and whoever dies believing, with certainty will be 
raised believing with certainty.” 

This is the end of the Tafsir of Surah Saba’. Allah, may He 
be glorified and exalted, is the Guide to the right way. 
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The Tafslr of Surah Fatir 
(Chapter - 35) 

Which was revealed in Makkah 




In the Name of Allah, the Most Gracious, the Most Merciful. 

4 & pp 4 >> A 

£ & at ^ t: 


42. A// praise is due fo Allah, Fatir of the heavens and the 
earth. Who made the angels messengers with wings, two or 
three or Jour. He increases in creation what He wills. Verily, 
Allah is Able to do all things.} 


The Power of Allah 

Ibn ‘Abbas, may Allah be pleased with him, said, “I did not 
know what Fatir As-Samawati wal-Ard meant until two 
bedouins came to me disputing over a well. One of them said 
to his companion, ‘Ana Fatartuha,’ meaning, *1 started it.’” 111 
Ibn ‘AbbSs, may Allah be pleased with him, also said, 

iFatir of the heavens and the earth,} 

means, “The Originator of the heavens and the earth.”* 21 Ad- 
Dahhak said, “Every time the phrase Fatir As-Samawdti wcd- 
Ard is used in the Qur’an, it means the Creator of the heavens 
and the earth.” 131 

iWho made the angels messengers} means, between Him 
and His Prophets. 

m Ad-Durr Al-Manthur 7:3. 

121 Ad-Durr Al-Manthur 7:3. 

131 Ad-Durr Al-Manthur 7:3. 
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<&} 3p 

iwith wings} means, with which they fly to convey quickly that 
which they have been commanded to convey. 

i“r>' 'rii' 'v 

&*} 


4two or three or four.} means, among them are some who have 
two wings, some have three and some who have four. Some 
have more than that, as stated in the Hadith mentioning that 
the Messenger of Allah jg saw Jibril, peace be upon him, on 
the Night of the Isr&’ with six hundred wings. Between each 
pair of wings was a distance like that between the east and 
the west.* 1 * Allah says: 




4He increases in creation what He wills. Verily, Allah is Able 
to do all things.} 

As-Suddi said, “He increases their wings and creates them as 
He wills .” 121 



42. Whatever of mercy, Allah may grant to mankind, none can 
withhold it; and whatever He may withhold, none can grant it 
thereafter. And He is the Almighty, the All-Wise.} 


None can withhold the Mercy of Allah 

Allah tells us that what He wills, happens, and what He does 
not will, does not happen. None can give what He withholds, 
and none can withhold what He gives. 

Imam Ahmad recorded that Warrad, the freed slave of Al- 
Mughlrah bin Shuhah, said, “Mu'awiyah wrote to Al-Mughirah 
bin Shu'bah, saying, ‘Write for me what you heard from the 
Messenger of Allah jg.’ So Al-Mughlrah called me and I wrote 
for him: *1 heard the Messenger of Allah 5 ^ say when he 
finished praying, 

111 Fath Al-Bari 6:361. 

' 2 ' Ad-Durr Al-Manthur 7:4. 
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j£ 'j* y>j iij JlUi «J t iJ V Vj «Jj 

"J>jl JU* aiJl li Vj * Cj-'. i UJ Vj ojhfrf UJ ^jU V jUflll 


'‘There is no god (worthy of worship) except Allah alone, with 
no partner or associate. To Him be praise and dominion, and 
He is able to do all things. O Allah, there is none who can 
loithhold what You give, and none can give what You 
withhold, and and good fortune and richness in anything 
cannot benefit one against Your willj 


‘And I heard him forbid gossiping, asking too many questions 
and wasting money, burying girls alive, disobeying one's 
mother, and withholding from others while asking from 
them.’” 111 This was also recorded by Al-Bukhari and Muslim, 
with several chain of narration.* 2 * 

It was recorded in Sahih Muslim that Abu Said Al-Khudri, 
may Allah be pleased with him, said, “When the Messenger of 
Allah raised his head from bowing, he would say: 


t* »j j «U-Ul -u>Jl vii) Ljj ( j r L) <i)l 

ijli. dH UlSj -l»JI Jli U t j>UJl^ oliibl Jj»l tjUJ did 

«AJi dL JUJi \l £2; ij u jail, ij d±z\ uj ^u v ^ut 


8 Allah hears those who praise Him. O Allah, our Lord, to You 
be praise, filling the heavens and the earth, and filling whatever 
You wish besides. O Allah, the One deserving praise and glory. 
The truest words that any servant says - and all of us are Your 
servants - are: O Allah, there is none who can withlwld what 
You give, and none can give what You withhold, and no 
wealth or majesty can benefit anyone against Your willy* 3 * 

This Ayah is like the Ayah: 




o0 


iAnd if Allah touches you with harm, there is none who can 
remove it but He; and if He intends any good for you, there is 
none who can repel His favor} (10:107). 

111 Ahmad 4:250. 

121 Fath Al-Bari 2 :378 11 :137, 521, Muslim 1 :414, 415. 

* 3 * Muslim 1:347. 
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And there are many 
similar Ayat. 

& £4 t£S ^0 

^ ^ > >4^ 

V o- 

y> < ,-x 

Njjli ^ Sfl 

4'& 

43. O mankind 1 . 
Remember the grace of 
Allah upon you! Is there 
any creator other than 
Allah who provides for 
you from the sky (rain) 
and the earth? La ilaha 
ilia Huwa. How then 
are you turning away 
(from Him)?} 

The Evidence of 
Tawhid 

Allah shows His 
servants that they 
should worship Him Alone, for just as He is Independent in 
His power of creation and provision, so He should be 
worshipped Alone with no partners or associates such as idols 
and false gods. So Allah says: 

'4 V> 




A* 


rJj _ ira ^ 

' it 

_a*~■ S'i^-Xc- 

> 4 * * 
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* X- *x /XX// X #//^V/ x-i 

/»/ V X*X *x ^X // / /VX > 

Jbo 1 A> Ux^U {,4 m 2. J> u 
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4La ilaha ilia Huwa. How then are you turning away (from 
Him)?} 


meaning, ‘how can you turn away from Him after this has 
been made clear and this proof has been made obvious, but 
you still worship idols and false gods?’ And Allah knows best. 


ji Zj U J.& & Q3to g 3 $> *j 3iJ Z$ & &. 0 
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>_.!A^i iA-*J 'Jj* 


^4. And if they deny you, so were Messengers denied before 
you. And to Allah return all matters.} 

i5. O mankind! Verily, the promise of Allah is true. So, let 
not this present life deceive you, and let not the chief deceiver 
deceive you about Allah.} 

46. Surely, Shaytdn is an enemy to you, so take (treat) him as 
an enemy. He only invites his followers that they may become 
the dwellers of the blazing Fire.} 


Consolation in the fact that the previous Messengers 
were denied, and a reminder of the Resurrection 

Allah says: ‘Even if these idolators who associate others with 
Allah disbelieve in you, O Muhammad, and go against the 
Message of Tawhid that you have brought, you have an 
example in the Messengers who came before you.’ They also 
brought a clear Message to their people and told them to 
worship Allah alone, but their people denied them and went 
against them. 

£0 j}j} 

4And to Allah return all matters (for decision).} 
means, *We will requite them for that in full.’ Then Allah says: 

4 ,> J-ti 

40 mankind! Verily, the promise of Allah is true.} 
meaning the Resurrection will undoubtedy come to pass. 

4QjS\ & •&} 

4So, let not this present life deceive you,} 

means, this life is as nothing in compare to the great good 
that Allah has promised to His close friends and the followers 
of His Messengers, so do not let these transient attractions 
distract you from that which is lasting.’ 

jit ~)lj} 

4and let not the chief deceiver deceive you about Allah.} 
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This refers to Shaytan, as stated by Ibn ‘Abbas,' 1 ' may Allah 
be pleased with him. Meaning, do not let the Shaytan tempt 
you and divert you away from following the Messengers of 
Allah and believing what they say, for he is the chief deceiver 
and arch-liar. This Ayah is like the Ayah that appears at the 
end of Surah Luqman. 


SfJ i£J» 


ilet not then this (worldly) present life deceive you, nor let the 
chief deceiver deceive you about Allah} (31:33). 

Then Allah tells us of the enmity of Iblis towards the sons of 
Adam: 




iSurely, Shaytan is an enemy to you, so take (treat) him as an 
enemy. ^ 

meaning, Tie has declared his enmity towards you, so be even 
more hostile towards him, oppose him and do not believe the 
things with which he tries to tempt you.’ 

ot bA ter? 


4He only invites his followers that they may become the 
dwellers of the blazing Fire.4 


means. Tie only wants to misguide you so that you will enter 
the blazing Fire with him.’ This is a manifest enemy, and we 
ask Allah, the All-Powerful and Almighty to make us enemies 
of Shaytan and to make us followers of the Book of Allah and 
of the way of His Messengers. For He is able to do whatever 
He wills and He will respond to all supplication. This is like 
the Ayah: 


if- if*!' if iiti' b fcwA fiSf jSTifcu U» 

Ji jjS jJOjjj , 


4And (remember) when We said to the angels: "Prostrate 
yourselves unto Adam." So they prostrated themselves except 
Iblis. He was one of the Jinn ; he disobeyed the command of his 
Lord. Will you then take him (Iblis) and his offspring as 


m 


At-Tabari 20:438. 
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protectors and helpers rather than Me while they are enemies to 
you? What an evil is the exchange for the wrongdoers .> 
(18:50) 


jjLfj Xji Z>\S c. 'fi 

^ ^ it*,; ^ 14 a hi tz. Xj ~ $ $ 

4Q^J y^i ii' 5) 


47- Those wlw disbelieve, theirs will be a severe torment; and 
those who believe and do righteous good deeds, theirs will be 
forgiveness and a great reward.) 

48. Is he, then, to whom the evil of his deeds is made 
fairseeming, so that he considers it as good? Verily, Allah setids 
astray whom He wills, and guides whom He wills. So destroy 
not yourself in sorrow for them. Truly, Allah is the All-Knower 
of what they do!) 


The Punishment of the Disbeliever and the Reward of 
the Believer on the Day of Resurrection 

Having stated that the ultimate destiny of the followers of Iblis 
will be the blazing Fire, Allah then tells us that for those who 
disbelieve there will be a severe punishment. This is because 
they obeyed the Shay tan and disobeyed Ar-Rahman. And He 
tells us that those who believed in Allah and His Messengers 

\ju£s) 

4and do righteous good deeds, theirs will be forgiveness) 
meaning, from whatever sins they did, 

4*4 


iand a great reward.) for the good deeds that they did. Then 
Allah says: 


jLY*" >-> '"’Iv 


4/s he, then, to whom the evil of his deeds is made fairseeming, 
so that he considers it as good?$ 

meaning, 'such as disbelievers or immoral persons who do evil 
deeds and believe that they are doing something good, i.e M a 
person who is like that has been misguided by Allah, so what 



Tafsfr Ibn Kathxr 


can you do for him? You cannot help him at all.* 

iVerily, Allah sends astray whom He wills and guides whom 
He wills.$ means according to His decree. 

^ $¥ 

4So destroy not yourself in sorrow for them.$ 

means, do not grieve about that, for Allah is Wise in His 
decree and He leaves astray whomsoever He leaves astray, and 
He guides whomsoever He guides, and in doing so He has 
perfect knowledge and wisdom. Allah says: 

4'by^i £ pb 4Jjf 

4Truly, Allah is the All-Knower of what they do!$ 

Juo C*v« Jil* dl ft** - 

££ 4J1 ilir %X\ & 

joii. ©£ > a$1 jS yiHri ,h£ 

>;•-» c r >/; • \ •« ." V'~'\ 'K \\ ,'f - 

Vy aj X) 0^ J*-* 1 U, Ui;' y'- 1 "- >-> >ai» Ji (►» yy <ji 

i*' X> .A** a} 

49. And it is Allah Who sends the winds, so that they raise up 
the clouds, and We drive them to a dead land, and revive 
therewith the earth after its death. As such (will be) the 
Resurrection!} 

410. Whosoever desires Al-Tzzah then to Allah belongs Al- 
‘Izzah. To Him ascend the good words, and the righteous deeds 
exalt it, but those who plot evils, theirs will be a severe 
torment. And the plotting of such will perish 

ill. And Allah did create you from dust, then from NutfahJ 71 
then He made you pairs. And no female conceives or gives birth 
but with His knowledge. And no aged man is granted a length 
of life nor is a part cut off from his life, but is in a Book. 
Surely, that is easy for AUah.fy 


See volume six, the explanation of Surat Al-Hajj 22 :4, and Surat Al- 
Mu’minun 23:13 in volume six. 
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Evidence of Life after Death 


Often Allah refers to the Resurrection by using the analogy of 
the earth coming back to life after it has died, as in the 
beginning of Surat Al-Hajj, where He urges His servants to 
draw the lesson of the former from the latter. For the earth is 
dead and lifeless, with nothing growing in it, then He sends to 
it clouds which bring water, which He sends down upon it, 

M oi-SV) u*o ooL»l)> 


iit is stirred (to life), and it swells and puts forth every lovely 
kind (of growth)} (22:5). 


So too, when Allah wishes to resurrect the bodies, He will 
send rain from beneath the Throne which will cover the whole 
earth, and the bodies will grow in their graves like seeds grow 
in the earth. It says in the Sahih: 


„ > >* * ' . * >• 




•Every part of the son of Adam will disintegrate apart from the 
coccyx, from which he was created and from him he will be 
made anew.*^ 


Allah says: 

if $£} 


iAs such (will be) the Resurrection!} According to the Hadith of 
Abu Razin: “I said, ‘O Messenger of Allah, how will Allah bring 
the dead back to life? What is the sign of that in His creation?’ 
He jg said: 

AGi ^^ o^j yt '■Jij'j $ W* 

“O Abu Razin, do you not pass through the valley of your 
people (and see it) arid and barren, then you pass through it 
(and see it) stirred (to life) and green?* 

I said, *¥68.’ He said: 

4>l OAJ-lSo * 

«77u<s roill Allah bring the dead back to life 

111 Muslim 4:2271. 

Ahmad 4:12. 
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Honor, Power and Glory in this World and in the 
Hereafter come only by obeying Allah 


itSr & ijS ij. of ^ 


iWhosoever desires Al-'hzah then to Allah belongs all Al- 
'lzzah.} 


means, whoever desires honor, power and glory in this world 
and the next, let him be obedient towards Allah, may He be 
exalted. This will help him reach his goal, for Allah is the 
Sovereign of this world and the Hereafter, and to Hun belong 
all honor, power and glory. This is like the Ayat. 


k Jte* £$£$ ktP' it oi SAS 




iThose who take disbelievers for protectors instead of believers, 
do they seek Al-lzzah with them? Verily, then to Allah belongs 
all honor, power and glory.$ (4:139) 


k iSJ H 


iAnd let not their speech grieve you, for all Al-‘Izzah belongs 
to Allah} (10:65). 


i'oPk V &£!r SSK ,4^; AS4 


4Buf Al-lzzah belongs to Allah, and to His Messenger, and to 
the believers, but the hypocrites know not} (63:8). 

Mujahid said: 


iWhosoever desires Al-‘Izzah} means, by worshipping idols. 


k P' 0^4 

ithen to Allah belongs Al-'lzzah}P 
V/k 0^ of 0*4 

iWhosoever desires Al-'lzzah then to Allah belongs Al-'lzzah .)> 
means, let him seek honor, power and glory through obeying 


111 At-Tabari 20:443. 
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Allah, may He be glorified.* 1 ’ 


Righteous Deeds ascend to Allah 

444^' 'jZS aJ!^ 


4To Him ascend the good words,) means, words of remembrance, 
recitation of Qur’an, and supplications. This was the view of 
more than one of the Salaf. 

Ibn Jarir recorded that Al-Mukhariq bin Sulaym said that 
“Abdullah bin Mas’ud, may Allah be pleased with him, said to 
them, “If we tell you a Hadith, we will bring you proof of it 
from the Book of Allah. When the Muslim servants says, ‘Glory 
and praise be to Allah, there is no god worthy of worship 
except Allah, Allah is Most Great and blessed be Allah,’ an 
angel takes these words and puts them under his wing, then 
he ascends with them to the heaven. He does not take them 
past any group of angels but they seek forgiveness for the one 
who said them, until he brings them before Allah, may He be 
glorified.” Then ‘Abdullah, may Allah be pleased with him, 
recited: 


4 / 00 / ^ 


4To Him ascend the good words, and the righteous deeds exalt 
it).’™ 


Imam Ahmad recorded that An-Nu‘man bin Bashir, may Allah 
be pleased with him, said, “The Messenger of Allah said: 


L aLS# j aJ L owj 9 j* J* <ill jijJ' 11 

V >l->4 Ir 4* J}*’ 

«aj j!p J Jl^ 


nThose who remember Allah and glory Allah by saying, ‘Glory 
be to Allah, Allah is most Great, all praise is due to Allah and 
La ilaha illallalt, these words go around the Throne buzzing like 
bees, mentioning those who said them. Would one of you not 
like to have something with Allah mentioning him? d”* 3 * 


1,1 At-Tabari 20:444. 
121 At-Tabari 20:444. 
* 3 * Ahmad 4:268. 
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This was also recorded by Ibn Majah. 111 

iand the righteous deeds exalt it}. ‘Ali bin Abi Talhah reported 
that Ibn ‘Abbas, may Allah be pleased with him, said, “The good 
word is the remembrance of Allah, may He be exalted, which is 
taken up to Allah, and the righteous deed is the performance of 
obligatoiy duties. Whoever remembers Allah when doing an 
obligatory duty, his deed carries his remembrance of Allah and 
takes it up to Allah, may He be exalted. Whoever remembers 
Allah and does not perform the obligatory duties, his words will 
be rejected, as will his deed.”' 21 


ibul those who plot evils,} Mujahid, Said bin Jubayr and Shahr 
bin Hawshab said, “This refers to those who show off by their 
actions,”^ 3 * i.e., they deceive the people by giving the impression 
that they are obeying Allah, when in fact they are hated by 
Allah for showing off. Allah says: 


<&* AM 


itheirs will be severe torment. And the plotting of such xoill 
perish.} 

meaning, it will fail and vanish, for their reality is apparent 
from up close to those who have insight and wisdom. No one 
conceals a secret but Allah will cause it to become known, on 
his face or by a slip of the tongue, or He will cause the person 
to wear it like a cloak (so that everyone will see it). If it is 
good, then the consequences will be good, and if it is bad, 
then the consequences will be bad. The person who shows off 
cannot continue to deceive anyone but the fool, but the 
believers who have insight are not deceived by that; from up 
close, they soon discover it. And nothing at all can be hidden 
from the Knower of the Unseen (Allah). 


111 Ibn Majah 2:1252. 
|2 > At-Tabari 20:445. 
Pl At-Tabari 20:447. 
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Allah is the Creator and Knower of the Unseen 



4And Allah did create you from dust, then from Nutfah,} 

means. He initiated the creation of your father Adam from 
dust, then He created his offspring from semen of worthless 
water. 



ithen He made you pairs.} means, male and female, as a 
kindness and a mercy from Him, He gave you partners from 
your own kind, that you may find repose in them. 

iAnd no female conceives or gives birth but with His 
knowledge.} 

means, He knows about that and nothing is hidden from Him 
at all, but. 






inot a leaf falls, but He knoius it. There is not a graiti in the 
darkness of the earth nor anything fresh or dry, but is written 
in a Clear Record.} (6:59) 


We have already discussed in this respect in the Ayah : 
fa jfij? Cj fkCjVi Cj $ 3*2 U &} 


4Allah knows what every female bears, and by how much the 
wombs fall short or exceed. Everything with Him is in (due) 
proportion. All-Knower of the unseen and the seen, the Most 
Great, the Most High.} (13:8-9). 


4 U & 4^1 


» - > - / i'-J >^/> .//V 

" / 


4And no aged man is granted a length of life nor is a part cut 
off from his life, but is in a Book.} 


means, some of those sperm are granted a long life, which He 
knows and it is recorded with Him in the First Book. 
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4nor is a part cut off from his life,$ Here the pronoun (his) refers 
to mankind in general, not to a specific person, because the 
long life which is recorded in the Book and is known by Allah 
will not be cut off. It was reported via Al-'Awfi that Ibn ‘Abbas 
said concerning the Ayah , 


-A-t 


>> - >'* 


K'> 


‘t ^f} 


4And no aged man is granted a length of life nor is a part cut 
off from his life, but is in a Book. Surely, that is easy for 
Allah.} 


There is no one for whom Allah has decreed a long life but he 
will reach the age that has been decreed for him. When he 
reaches the time that has been decreed for him, he will not 
surpass it. And there is no one for whom Allah has decreed a 
short life but it will end when he reaches the age that has 
been decreed for him. Allah says: 




inor is a part cut off from his life, but is in a Book. Surely, 
that is easy for Allah.} 

He said, “That is recorded in a Book with Him.”* 11 This was 
also the view of Ad-Dahhak bin Muzahim. On the other hand, 
some of them said, “The phrase 

oi j-*. 

s 

4And no aged man is granted a length of life} 
means, what He decrees for him of life, and 

it isk 


4nor is a part cut off from his life} means, his time is constantly 
decreasing. All of this is known to Allah year after year, month 
after month, week after week, day after day, hour after hour. 
Everything is written with Allah in His Book.” This was reported 
by Ibn Jarir from Abu Malik,’ 2 ' and was also the view of As- 


m At-Jabari 20:447. 
121 At-Tabari 20:447. 
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Suddi and ‘Ata’ Al- 
Khurasani. 

In the Tafsir of this 
Ayah, An-Nasa’I 
recorded that Anas 
bin Malik, may Allah 
be pleased with him, 
said, “I heard the 
Messenger of Allah 
say: 

' *\ \ *•* * \ ' 
u* ^ 0 T* if 1 

*" 

^Whoever would like to 
have ample provision 
and a long life, let him 
uphold the ties of 
kinship .i*”* 1 ' 

It was also recorded 
by Al-Bukhari, 
Muslim and Abu 
Dawud.l 2 * 

4^A-> jt Jili 0^ 


4 Surely, that is easy for Allah.} means, that is very easy for Him, 
and He has detailed knowledge of all His creation, for His 
knowledge encompasses all things, and nothing at all is hidden 
from Him. 


^ S’.'' »S ' 

^ <>p Cr’ C/ M ^ di 

tSjj Lfjjili; <JU- C-»J 


432. And the two seas (kinds of water) are not alike: this is 
palatable, sweet and pleasant to drink, and that is salty and 


An-Nasa’I in Al-Kubra 6:438. 

121 Fath Al-B&ri 4:553, Muslim 4:1982, Abu Dawud 2 :321. 
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bitter. And from them both you eat fresh tender meat (fish), 
and derive the ornaments that you wear. And you see the ships 
cleaving, that you may seek of His bounty, and that you may 
give thanks.} 


The Blessings and Signs of Allah 

Allah says, pointing out His mighty power in creating different 
things, how He has created the two seas (kinds of water). The 
fresh, palatable sea (kind of water) refers to the rivers which 
flow among people, rivers great and small according to people’s 
needs in all regions and areas and lands. This water is sweet 
and palatable for whoever wants to drink it. 

<10 & 

iand that is salty and bitter.} means, unpalatable. This is the 
ocean in which the big ships sail, and is salty and undrinkable. 
Allah says: 

<P & 

iand that is salty and bittery .} 

Then Allah says: 

i&j> a iiut $ ofi 

iAnd from them both you eat fresh tender meat,} meaning, 
fish. 



iand derive the ornaments that you wear This is like the Ayah: 


a <%> & jSjaf C& 


iOut of them both come out pearl and coral. Then zuhich of the 
blessings of your Lord will you both (Jinn and mat) deny?} 
(55:22-23). 


iAnd you see the ships cleaving,} means, they travel through it, 
plowing through the water with their beak-shaped bows. 
Mujahid said, “The wind drives the ships, and the wind cannot 
drive any ships except the. big ones. 
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ithat you may seek of His bounty,} means, through your journeys 
to engage in trade from one land to another. 




iand that you may give thanks.} means, that you may give 
thanks to your Lord for subjugating this mighty creation - the 
sea - to you, so that you can travel through it as you wish and 
go wherever you want, and nothing stops you; His power has 
subjugated for you whatever is in the heavens and on earth, 
and all of this is by His grace and mercy. 


4 

% j^=sd|S 

% ‘p I £% v 4 

54 'if 


“(23. He merges the night into the day, and He merges the day 
into the night. And He has subjected the sun and the moon, 
each runs its course for a term appointed. Such is Allah, your 
Lord; His is the kingdom. And those, whom you invoke or call 
upon instead of Him, oiun not even a Qihmr.} 

il4. If you invoke them, they hear your call; and if (in case) 
they were to hear, they could not grant it to you. And on the 
Day of Resurrection, they will disown your xoorshipping them. 
And none can inform you like Him Wlw is the All-Knoxoer.} 


The gods of the Idolaters do not even own a Qipnir 

Another aspect of His perfect power and might is that He has 
subjugated the night with its darkness and the day with its 
light. He takes from the length of the one and adds it to the 
shortness of the other, until they become equal. Then He takes 
from the latter and adds to the former, so one becomes long 
and the other becomes short, so they take from one another in 
summer and in winter. 

iAnd He has subjected the sun and the moon,} 
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and the stars and planets, with their light. All of them run in 
their appointed courses and in the manner prescribed for 
them, as decreed by the Almighty, All-Knowing. 


jk & 3 > 


ieach runs its course for a term appointed.} means, until the Day 
of Resurrection. 


') iil 


iSuch is Allah, your Lord?} means, the One Who has done all 
this is the Almighty Lord besides Whom there is no other true 
God. 


in 

iAnd those, whom you invoke or call upon instead of Him,} 

means, ‘the idols and false gods whom you claim to be in the 
form of angels who are close to Allah,’ 

Cn, 

iown not even a QitmJr.} Ibn ‘Abbas, may Allah be pleased with 
him, Mujahid, ‘Ikrimah, ‘Ata’, ‘Atiyah Al-‘Awfi, Al-Hasan, Qata- 
dah and others said, “This is the thread that is attached to the 
pit of a date.”* 1 * In other words, they do not possess anything 
in the heavens or on earth, not even anything equivalent to this 
Qitmlr. Then Allah says: 

ilfyou invoke them , they hear not your call;} 

means, "the gods upon whom you call instead of Allah, do not 
hear your supplication, because they are inanimate and have 
no soul in them.’ 

4 U j jj} 

iand if (in case) they were to hear , they could not grant it to 

you > 

means, *they are not able to do any of the things that you ask 
them for.* 

fjj 

m 




At-Tabari 20:453. 
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iAnd on the Day of Resurrection, they will disown your worshipping 
them £ 

means, they will disown you.’ This is like the Ayat 


J-f&J 4 (X) SX. 4 X 4 -q l -. V <ji jjj Jt !**••** 

4ii foXf ffA% *t»5 iyf 4^*' j~i»- sL^ojiXi- 


}And ivlw is more astray than one who calls on besides Allah, 
such as will not answer him till the Day of Resurrection, and 
who are (even) unaware of their calls to them? And what 
mankind are gathered, they (false deities) will become their 
enemies and will deny their worshipping.} (46:5-6), and 


pr? 6 V? ‘Ab'j* pi i-ii'* #*' oj 

4||p'ju? 


4And they have taken gods besides Allah, that they might give 
than honor, power and glory. Nay, but they will daiy their 
worship of than, and become opponents to them.} (19:81-82) 




4And none can inform you like Him Who is the All-Knower.} 


means, no one can tell you about the consequences of things 
and how they will end like the One Who is the All-Knower of 
them. Qatadah said, “He is referring to Himself, may He be 
blessed and exalted, for He undoubtedly tells the truth.”* 1 ! 


\3 4 % Z\ ipjj? % jM 

<. */'•> > C '*4 »' ' %' .</ * 3 %, ' S Y 

d[ 4 U 1 - £*> ub u)l> ^ ^ ^ 

^ 14 iS of ij iL v ^ 


415. O mankind! it is you who stand in need of Allah. But 
Allah is the Rich, Worthy of all praise.} 

416. If He willed, He could destroy you and bring about a new 
creation.} 

437. And that is not hard for Allah.} 


(i) 


At-Tabari 20:454. 
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418. And no bearer of burdens shall bear another's burden; and 
if one heavily laden calls another to (bear) his load, nothing of it 
will be lifted even though he be near of kin. You can 10 am only 
those who fear their Lord unseen and perform the Salah. And 
he xvho purifies himself (from all kinds of sins), then he purifies 
only for the benefit of himself. And to Allah is the Return (of 
all).} 

Mankind is in need of Allah, and each Person will carry 
His own Burdens on the Day of Resurrection 

Allah tells us that He has no need of anyone or anything else, 
but all of creation is in need of Him and is in a position of 
humility before Him. He says: 

4%\ 4 it % jM 

40 mankind! it is you who stand in need of Allah.} 

meaning, they need Him in all that they do, but He has no 
need of them at all. Allah says: 

ilJSi %} 

4But Allah is the Rich, Worthy of all praise.} meaning, He is 
unique in His being Free of all needs, and has no partner or 
associate, and He is Worthy of all praise in all that He does, 
says, decrees and legislates. 

4If He willed, He could destroy you and bring about a new 
creation.} 

means, if He wanted to. He could destroy you and bring forth 
another people, and this is not difficult or impossible for Him. 
He says: 

^ O’ 

4And that is not hard for Allah.} 

Allah’s saying: 

iUA % % O 

4And no bearer of burdens shall bear another's burden;} 
means, on the Day of Resurrection. 
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iand if one heavily laden 
calls another to (bear) 
his load,} 

means, if the person 
who is carrying a 
heavy burden calls 
someone else to help 
him carry his load, all 
or part of it, 

IS of jlj 

inothing of it will be 
lifted even though he be 
near of kin.} 
means, even if he is 
closely-related to him, 
even if he is his 
father or son, for each 
person will be 
preoccupied with his 
own self and his own 
situation. 

Then Allah says: 



4You can warn only those who fear their Lord unseen and 
perform the Salah.} 



means, ‘the only ones who will draw a lesson from what you 
have brought are those. who are possessed of insight and 
wisdom, who fear their Lord and who do as He commands.’ 


<&-i &§ & cfj} 


$And he who purifies himself, then he purifies only for the 
benefit of himself.} 

means, who does righteous deeds, the benefit of that will come 
back to him. 
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4-i-P' &¥ 


4And to Allah is the Return.} means, to Him everything will 
ultimately return, and He is swift in bringing to account. He 
will reward or punish everyone according to his deeds: if they 
are good, then the end will be good, and if they are bad, then 
the end will be bad. 


G % W « <£>V» Up. 

4 |>* gPj. ^ O* Jif ol •iyVf i» ’L^/l up 

^ ^ 5^1 iwy lo «ifc£-yi U| Ijr'p ^ 

^ ^ (4tj pfc pi oj vir 

4§;p ^ jss tor yr ija 5 


419. Not alike are the blind and the seeing.} 

420. Nor are (depths of) darkness and light.} 

421. Nor are the shade and the sun's heat.} 

422. Nor are the living and the dead. Verily, Allah makes 
whom He wills to hear, but you cannot make hear those who 
are in graves.} 

423. You are only a warmer.} 

424. Verily, We have sent you with the truth, a bearer of glad 
tidings and a wamer. And there never was a nation but a 
warmer had passed among them.} 

425. And if they deny you, those before them also denied. Their 
Messengers came to them with clear signs, and zoith the 
Scriptures, and with the Book giving light.} 

426. Then I took hold of those who disbelieved, and hmv terrible 
was My denial!} 


The Believer and the Disbeliever are not equal 

Allah says that these antonyms are clearly not equal, the blind 
and the seeing are not equal, there is a difference and a huge 
gap between them. Darkness and light are not equal, neither 
are shade and the sun’s heat. By the same token, the living 
and the dead are not equal. This is the parable Allah makes of 
the believers who are the living, and the disbelievers who are 
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the dead. This is like the Ayat 

4 $!• i/jtljl 4 dy /O t^L»j 


-1i 1? sr 4 

i ^ 

&& o- i 1 


4/s he who was dead and We gave him life and set for him a 
light (of belief) whereby he can walk amongst men - like him 
who is in the (depths of) darkness from which he can never 
come out?} (6:122), 


4 ^* 


4The parable of the two parties is as that of the blind and the 
deaf and the seer and the hearer. Are they equal when 
compared?} (11:24) 

The believer sees and hears, and walks in the light upon a 
straight path in this world and the Hereafter, until he comes 
to settle in Gardens (Paradise) wherein is shade and springs. 
The disbeliever is blind and deaf, walking in darkness from 
which he cannot escape, he is lost in his misguidance in this 
world and the Hereafter, until he end', up in fierce hot wind 
and boiling water, and shadow of black smoke, neither cool 
nor good. 

4 if} 


4 Verily, Allah makes whom He wills to hear,} 

means. He guides them to listen to the proof and accept it and 
adhere it. 


ibut you cannot make hear those who are in graves.$ 

means, ‘just as the dead cannot benefit from guidance and the 
call to truth after they have died as disbelievers and ended up 
in the graves, so too you cannot help these idolators who are 
decreed to be doomed, and you cannot guide them/ 


iYoii are only a wamer ^ means, ‘all you have to do is to convey 
the Message and warn them, and Allah leaves astray whomso¬ 
ever He wills and guides whomsoever He wills.* 
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iVerihj, We have sent you with the truth, a bearer of glad 
tidings and a wamer.} 

means, a bearer of glad tidings to the believers and a wamer 
to the disbelievers. 


ijf yi 4 % O0 


$And there never was a nation but a wamer had passed among 
them.} ' 3 


means, there was never any nation among the sons of Adam 
but Allah sent wamers to them, and left them with no excuse. 
This is like the Ayat. 


/A 



iYou are only a wamer, and to every people there is a guide} 
(13:7). 




iAnd verily, We have sent among every Ummah a Messenger 
(proclaiming): “Worship Allah, and avoid all false deities." 
Then of them were some whom Allah guided and of than were 
some upon whom the straying was justified} (16:36). 

And there are many similar Ayat. 



sT. 


/ill JSi o \)} 


iAnd if they deny you, those before them also denied. Their 
Messengers came to them with clear signs,} 

means, clear miracles and definitive proofs. 



iand with the Scriptures,} means, the Books. 


^} 


iand with the Book giving light.} means, clear and obvious. 
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iThen I took hold of those ivho disbelieved ,$ 

means, ‘despite all of this, they denied the Messengers and the 
Message they brought, so I seized them, i.e., with My 
punishment.’ 


iand how terrible was My denial!} means, ‘how great and intense 
and terrible do you think My punishment was?' And Allah 
knows best. 


P ft? ^ op -A & £2lf « $ fit % j P? 
^ ^ pi; js- 


427. See you not that Allah sends down water from the ski/, 
and We produce therewith fruits of various colors, and among 
the mountains are Judad, white and red, of varying colors and 
(others) Charabib black.? 

428. And likezoise, men and moving creature and cattle are of 
various colors. It is only those among His servants who have 
knowledge that fear Allah. Verily, Allah is Almighty, Oft- 
Forgiving.? 


The Perfect Power of Allah 


Allah tells us of His complete and perfect power of creation. He 
tells us how He makes different lands of things from one 
thing, which is the water that He sends down from the 
heaven. From water He brings forth fruits of various colors, 
yellow, red, green, white and other colors, as we can see in the 
immense variety of their colors, tastes and scents. This is like 
another Ayah where Allah says: 


jW Jpj Sifj (U>J Csi Jjf 

i ■fy‘1 o| tj Jom . '1^ J^iij 


iAttd in the earth are neighbouring tracts, and gardens of 
vines, and green crops, and date palms, growing into two or 
three from a single stem root, or otherwise, watered with the 
same water; yet some of them We make more excellent than 
others to eat. Verily, in these things there are Aydt for the 
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people who understand.} (13:4) 

42 $ ^ ^ 3 * ^ 

iand among the mountains are Judad, white and red, of 
varying colors} 


means. He created the mountains like this, with different 
colors, as we also see that there are indeed white and red 
mountains, and in some of them there are streaks which are 
also of varying colors. Ibn ‘Abbas said Al-Judad means 
pathways. This was also the view of Abu Malik, Al-Hasan, 
Qatadah and As-Suddi. And there are some mountains which 
are very black. ‘Ikrimah said, “Al-Gharabtb means mountains 
which are high and black. This was also the view of Abu 
Malik, ‘Ata’ Al-Khurasani and Qatadah. [1) Ibn Jarir said, 
“When the Arabs describe something as being very black, they 
say Ghirbib.” 




iAnd likewise, men and moving creatures and cattle are of 
various colors.} 

means, the same is true of living creatures too, humans and 
animals, sill creatures which walk on their feet, and cattle. 
Here something general is followed by something specific. 
These are all different too, for among mankind there are 
Berbers, Ethiopians and some non-Arabs who are very black, 
and Slavs and Romans who are very white, and the Arabs who 
are in between, and the Indians. Allah says in another Ayah: 

iand the difference of your languages and colors. Verily, in 
that are indeed signs far men of sound knowledge} (30:22). 

Similarly, animals and cattle vary in their colors, even within 
one species, and a single animal may have patches of different 
colors. Blessed be Allah, the Best of creators. 

Allah then says: 



m 


At-Tabari 20:461. 
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fit is only those who have knowledge among His servants that 
fear Allah .} 

meaning, only those who have knowledge truly fear Him as He 
should be feared, because the more they know about the 
Almighty, All-Powerful, All-Knowing Who has the most perfect 
attributes and is described with the most beautiful Names, the 
more they will fear Him. 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
the Ayah: 

i\g&\ U»> 


ilt is only those who have knowledge among His servants tliat 
fear Allah.} 

those who know that Allah is able to do all things.* 1 * Ibn 
‘Abbas said, “The one among His servants who knows about 
Ar-Rahman, is the one who does not associate anything in 
worship with Him; the one who accepts as lawful that which 
He has permitted and accepts as unlawful that which He has 
prohibited. He obeys His commands and is certain that he will 
meet Him and be brought to account for his deeds. Said bin 
Jubayr said, “Fear is what stands between you and disobeying 
Allah, may He be glorified.” Al-Hasan Al-Basri said, “The 
knowledgeable person is the one who fears Ar-Rahman with 
regard to the Unseen, who likes that which Allah wants him to 
like, and who shuns that which angers Allah.” Then Al-Hasan 
recited: 




ilt is only those among His servants who have knowledge that 
fear Allah. Verily, Alldh is Almighty, Oft-Forgiving 

Sufyan Ath-Thawri narrated from Abu Hayyan At-Taymi from 
a man who said, “It used to be said that the knowledgeable 
are of three types: (first) one who knows Allah and the 
command of Allah, (second) one who knows Allah but does not 
know the command of Allah, and (third) one who knows the 
command of Allah but does not know Allah. The one who 
knows Allah and the command of Allah is the one who fears 


m 


At-Tabari 20:462. 
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Allah and knows the limits (#udud) and the obligatoiy duties 
(Fara’idj. The one who knows Allah but does not know the 
command of Allah is the one who fears Allah but does not 
know the limits (Hudud) and the obligatory duties ( Fara’id ). 
The one who knows the command of Allah but does not know 
Allah is the one who knows the limits (Hudud\ and the 
obligatory duties ( Fara’id) but does not fear Allah.” 



tij 4ii' 


»* X. 


s £~* a> <2 p*-*s ffoyr 




429. Verily, those who recite the Book of Allah, and perform 
the Salah, and spend out of xvhat We have provided for them, 
secretly and openly, they hope for a (sure) trade-gain that will 
never perish 

430. That He may pay them their wages in full, and give them 
(even) more, out of His grace. Verily, He is Oft-Forgiving, 
Most Ready to appreciate.)> 


The Muslims will he the Ones Who gain in the Hereafter 


Here Allah tells us that His believing servants, who recite and 
believe in His Book, and do the deeds prescribed in it such as 
establishing regular prayer at the prescribed times, night and 
day, spending (in charity) out of that which Allah has provided 
for them secretly and openly. 



4 they hope for a (sure) trade-gain that will never perish. )> 

means, they hope for a reward from Allah which will inevitably 
be theirs. Allah says: 


i d pJityJ JXt&y 


iThat He may pay them their wages in foil, and give them 
(even) more, out of His graced 

meaning, that He may give them a reward for what they have 
done, and multiply it by adding more, such as has never 
occurred to them. 


4 jJ^ &y 
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> l£>£<£U)J£ L&^l -te 


jLi^C-4iS><2l4 |jp ^rt_^^ujAlkiUuji^ji 


^Verity, He is Oft- 
Forgiving,$ means, He 
forgives their sins, 

iMost Ready to 
appreciate .$> means, He 
appreciates even a lit¬ 
tle of their good deeds. 


Cri <itJ[ C#i)l>^ 

ijJj LJ U j .rtJ jj»JI _J* <_^il£jl 

!JJJ *fljLoU 4jll (j| Jo 



431. And what We have 
revealed to you of the 
Book, it is the (very) 
truth confirming that 
which was (revealed) be¬ 
fore it. Verily, Allah is 
indeed All-Aware and 
All-Seer of His 
servants.} 


The Qur'an is The true Book of Allah 

i&[ HXj zsMfr 


iAnd what We have revealed to you} - ‘O Muhammad, of the 
Book,’ i.e., the Qur’an, 


«$* * D i& $} 


iit is the (very) truth confirming that which was (revealed) 
before it.} 

means, of the previous books. It confirms them just' as they 
bore witness to the coming of the Qur’an and that it would be 
sent down from the Lord of the worlds. 

4jW“ .ijLm Sit 
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iVerily, Allah is indeed All-Aware and All-Seer of His 
servants 


means, He is All-Aware of them and knows who deserves to 
receive the blessing which He may give to him and not to 
others, the Prophets and the Messengers are favored above the 
rest of mankind, and some of the Prophets were given more 
than others and given higher status than others. The position 
given to Muhammad is higher than that of all the others, 
may the blessings and peace of Allah be upon them all. 


fexj&gv ^ja ^ I u iliUi Sir p 
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432. Then We gave the Book as inheritance to such of Our 
servants whom We chose. Then of them are some who wrong 
themselves, and of them are some loho follow a middle course, 
and of them are some who are, by Allah's leave, foremost in 
good deeds. Tint - that is indeed a great grace.$ 


The Inheritance of the Qur’an is of three kinds 

Allah says: Then We made those who uphold the Book 
confirming what came before, the one whom We have chosen 
from among Our servants. They are this Ummah, who Eire 
divided into three types.’ 

Allah says: 

.Jli S' S 4 

4Then of them are some who wrong themselves,$ 

these are the ones who are careless about doing some 
obligatory actions, and who commit some forbidden actions. 

iand of than are some who follow a middle course 

these are the ones who fulfill their obligations Eind avoid things 
that are forbidden, but they may neglect some good deeds and 
do some things which are disliked. 

4 *$ 

iand of them are some who are, by Allah's leave, foranost in 
good deeds.$ 



Surah 35. Fatir (32) (Part-22) 


149 


these are the ones who do obligatory actions and things which 
are encouraged, and who avoid doing unlawful and disliked 
actions, and avoid some actions which are permissible. 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
the Ayah: 


4^4 St sif 44" G& p 


iThen We gave the Book as inheritance to such of Our servants 
whom We chose.} 


“This refers to the Ummah of Muhammad jg. Allah caused it 
to inherit every Book that He had revealed; those who wrong 
themselves will be forgiven, those who follow a middle course 
will have an easy accounting, and those who are foremost in 
good deeds will enter Paradise without being brought to 
account.”' 1 * Abu Al-Qasim At-Tabarani reported from Ibn 
‘Abbas that the Messenger of Allah jg said one day: 

•4 f ^ jS# 

“My intercession will be for those among my Ummah who 
commit major sins .*” 

Ibn ‘Abbas, may Allah be pleased with him, said, “Those who 
are foremost in good deeds will enter Paradise without being 
brought to account; those who follow a middle course will 
enter Paradise by the mercy of Allah; and those who wrong 
themselves and Ashab Al-A'raf 2 ^ will enter Paradise by the 
intercession of Muhammad £g.”* 31 
It was also reported from a number of the Salaf that those 
among this Ummah who wrong themselves are still among 
those whom Allah has chosen, even though they are imperfect 
and fell short [by not adhering to the straight path]. Others 
said that those who wrong themselves are not part of this 
Ummah and are not among those whom Allah has chosen and 
who inherited the Book. The correct view is that they are also 
part of this Ummah. 


^ At-Tabari 20 :465. 

121 See volume four, the Tafsir of Surat Al-A*raf[7 :46]. 
I 3 * At-Tabarani 11:189. 
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The Virtues of the Scholars 


The scholars are the most fortunate of people with regard to 
this blessing, and the most entitled to this mercy. Imam 
Ahmad, may Allah have mercy on him, recorded that Qays bin 
Kathlr said, “One of the people of Al-Madlnah came to Abu Ad- 
Darda\ may Allah be pleased with him, when he was in 
Damascus. [Abu Ad-Darda'] said, What brought you here, my 
brother?’ He said, ‘A Hadith which I heard that you narrate 
from the Messenger of Allah He said, ‘Have you come for 
trade?’ He said, “No.’ He said, “Have you come for any other 
reason?’ He said, ‘No.’ He said, “Have you come only to seek 
this Hadith?’ He said, “Yes.’ He, may Allah be pleased with him 
said, *1 heard the Messenger of Allah say: 


j\j i£»Jl LL^t> fj ^1*1 «i)l UJUL> i tJU Jiib. 3 

ol >^J ) ^ jJUl] jg ■ ! . * -.) .jlj iwJUal 

fali\ J ojS Jutijl fat- jjujl J-ijj i.UJl ^ 

Jb-i Aj JU-I .pJL«J 1 i 


^Whoever fallows a path to seek knowledge, Allah will shoio 
him the way to Paradise. The angels lower their wings being 
pleased with the one xoho seeks knowledge. Wltoever is in the 
heavens and on earth, even the fish in the sea, ask far 
forgiveness far the scholar. The superiority of the scholar over 
the worshipper is like that of the moon over all other heavenly 
bodies. The scholars are the heirs of the Prophets, far the 
Prophets did not leave behind Dinars and Dirhams, but they 
left behind knowledge; and whoever receives it, receives an 
abundance of good fortune 


It was also reported by Abu Dawud, At-Tirmidhi and Ibn 
Majah. 121 




Ahmad 5:196. 

^ Abu Dawud 4 :157, Tuhfat Al-Ahwadhi 7 :450, Ibn Majah 1:81. 
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'."Jd tli 


^33. 'Adn (Gardens) zvill they enter, therein will they be 
adorned zoith bracelets of gold and pearls, and their garments 
therein will be of silk $ 

134. And they zuill say: “All praise and thanks be to Allah, 
Wlw has removed from us (all) grief. Verily, our Lord is indeed 
Oft-Forgiving, Most Ready to appreciate 

135. “Who, out of His grace, has lodged us in a home that will 
last forever, where toil will touch us not nor weariness zoill 
touch us."$ 

Allah tells us that those whom He chose among His servants, 
those who inherited the Book which was revealed from the 
Lord of the worlds, will, on the Day of Resurrection, have an 
abode in Everlasting Gardens which they will enter on the Day 
when they are raised anew and meet Allah. 

4therein will they be adorned with bracelets of gold and pearls, $ 

It was recorded in the SahVx from Abu Hurayrah, may Allah be 
pleased with him, that the Messenger of Allah jg said: 

'‘The ornaments of the believer will reach as far as his 
Wudii'.» l ' ] 



$and their garments therein will be of silk.$ 

For this reason it is forbidden for them (the males) in this 
world, but Allah will permit it for them in the Hereafter. It was 
recorded in the Sahih that the Messenger of Allah jg said: 

Ji ^ jij^\ (j-4 O** 

«Whoever wears silk in this world, will not wear it in the 
Hereafter .n* 2 * 

111 Muslim 1:219. 

® Fath Al-Bari 10:296. This applies only to males. 
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And he sgj; said: 

«It is for than in this world, and for you in the Hereafter .» |11 

42-31 & aif £ &J 


iAnd they will say: "All the praises and thanks be to Allah, 
Who has removed from us (all) grief..."} 

which means fear of everything that is feared; it has been 
lifted from us and we have been relieved of all that we used to 
fear of the anxieties of the world and the Hereafter. 

Ibn ‘Abbas, may Allah be pleased with him, and others said, 
“He forgives them for their major sins, and appreciates even 
the smallest of their good deeds.” 

4.4-^ ex Jij lD aif> 


4Who, out of His grace, has lodged us in a home that will last 
forever,} 

means, Who has given us this position and status out of His 
grace and blessing and mercy, for our good deeds are not 
equivalent to this.’ It was reported in the Sahih that the 
Messenger of Allah ^ said: 

«ojl liU 


uNone of you will enter Paradise by virtue of his good deeds J 
They said, “Not even you, O Messenger of Allah?” He said, 

ji t y Xj tj (ji Nt Ul ')j B 


«Not even me, unless Allah encompasses me with His mercy 
and graced 


iZ£ tlZ % £2 £ 


iwhere toil will touch us not nor weariness will touch us.} 

means, neither hardship nor exhaustion will touch us. The 
words translated here as “toil” and “weariness” both mean 
exhaustion, as if what is meant by the negation of both is that 


111 Path Al-Bdri 10:296. 
121 Path Al-Bdri 10:132. 
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neither their bodies nor their souls will become exhausted; 
and Allah knows best. They used to exhaust themselves in 
worshipping this world, but their obligations will come to an 
end when they enter Paradise, where they will enjoy eternal 
rest and repose. Allah says: 


4 7 " ti, fcsA \je} 


iEat and drink at ease for that which you have sent on before 
you in days past!} (69:24) 


. >?'> A' >'< * * :> a *>< ^ 

y JJ <>3^ V 
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436. But tlwse who disbelieve, for them will be the fire of Hell. 
Neither will it have a complete killing effect on them so that 
they die nor shall its torment be lightened for them. Thus do 
We requite every disbeliever !} 

437. Therein they will cry : “Our Lord! Bring us out, we shall 
do righteous good deeds, not that we used to do." (Allah will 
reply:) “Did We not give you lives long enough, so that 
whosoever would receive admonition could receive it? And the 
wamer came to you. So taste you. For the wrongdoers there is 
no helper."} 


The Punishment of the Disbeliever and what Their State 
will be in Hell 


Having told us how the blessed will be (in Paradise), Allah now 
starts to tell us what the state of doomed will be. He says: 


4&3 &£ V 


6 ^ \fj£ 'l${>} 


iBut those who disbelieve, for them will be the fire of Hell. 
Neither will it have a complete killing effect on them so that 
they die} 

This is like the Ayah: 

4 rf^. % & 


iWherein he will neither die nor live} (20:74). 
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It was reported in Sahih Muslim that the Messenger of Allah jg 
said: 


N J p-A jltil 1*1“ 


“As for the people of Hell who will dwell therein, they zoill neither 
live nor die there.^ 

And Allah says: 


A & U) ££ J&. 5»j> 


iAnd they will cry (to the keeper of Hell): "O Malik! Let your 
Lord make an end of us” He zoill say: "Verily, you shall abide 
forever. "y (43:77). 


When they are in this state, they will think that if only they 
could die, it would be a time of rest for them, but that can 
never happen to them. Allah says: 





^Neither zoill it have a complete killing effect on them so that 
they die nor shall its torment be lightened for them .y 

This is like the Ayat 




i S S . OJ 


/ / . / . r' ; \ 

.4 V 


iVerily, the criminals zoill be in the torment of Hell to abide 
therein forever. (That) zoill not be lightened for them, and they 
zoill be plunged into destruction zoith deep regrets, sorrozos and 
in despair therein.y (43:74-75). 


\ v: 




"l* V 
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izohenever it abates. We shall increase for them the fierceness of 
the Firey (17:97), and 

V) Ji $/siy 


iSo taste you. No increase shall We give you, except in 
torment.y (78:30). 

Then Allah says: 

Mtry 


*** Muslim 1:172. 
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iThus do We requite every disbeliever!$ 

meaning, this is the recompense of everyone who disbelieved 
in his Lord and denied the truth. 




iTherein they will cry ^ means, they will call out in the Fire, 
beseeching Allah with their voices: 


l CiLC? jlju ^ 


4"Oi<r Lord! Bring us out , we s/ui/f do righteous good deeds, 
not that we used to do.”$ 


which means, they will ask to go back to the worldly life so 
that they can do something different to the first deeds they 
did. But Allah, may He be glorified, knows that if He sent 
them back to this world, they would go back to what they had 
been forbidden to do, and He knows that they are lying, so He 
will not respond to their plea. This is like the Ayah where 
Allah tells us that they will say: 




iThen is there any way to get out (of the Fire). (It will be 
said): "This is because , what Allah Alone was invoked you 
disbelieved (denied), but when partners were joined to Him f 
you believed!) (40:11,12) 

i.e., There will be no response for you because you were like 
that; if you were to return to this world, you would just go 
back to that which you had been forbidden to do.’ Allah says 
here: 


^ js * a U 


iDid We not give you lives long enough, so that whosoever 
would receive admonition could receive it? And the wamer 
came to you > 

meaning, ‘did you not live for long enough in the world that if 
you were to be among those who would benefit from the truth, 
you would have benefited from it during your lifetimes?’ 

Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said that the Prophet sfe said: 
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Jil jizt liS it 
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“Allah has left no excuse for the person who lives to be sixty or 
seventy years old; Allah has left no excuse for him; Allah has 
left no excuse for /urn.* 111 


Imam Al-Bukhari also recorded, in the Book of Riqaq in his 
Sahih, that Abu Hurayrah, may Allah be pleased with him, 
said, “The Messenger of Allah jg said: 


«<Li Q Ji- 'jA J[ “/■ <5)1 


“Allah lias left no excuse for a man who reaches the age of 
sixty. »*< 2 ' 


Ibn Jarir recorded that Abu Hurayrah, may Allah be pleased 
with him, said, “The Messenger of Allah said: 


«Jtl ^ Jl jji\ lb Zl. jL. Jit <1)1 


* , Z •• • ^ 


is granted a long life until the age of sixty, Allah has 
left no excuse for 


This was also recorded by Imam Ahmad and An-Nasal in Ar- 
Riqaq.W Because this is the age at which Allah removes any 
excuse from His servants, this is the usual age of people in 
this Ummah, as was reported in the Hadith of Abu Hurayrah, 
may Allah be pleased with him, who said, “The Messenger of 
Allah ^ said: 




" jjzy o* 




Jl 


r 




“The usual life span in my Ummah is between sixty and 
seventy years, and only a few pass this age.o ” 

This was also recorded by At-Tirmidhi and Ibn Majah in the 
Book of Zuhd [of his Simon). ,S| 


111 Ahmad 2:275. 

121 Fath Al-Bari 11:243. 

131 At-Tabari 20:478. 

Ahmad 2:417, Tuhfat Al-Ashrqf 9:472. 
At-Tirmdhi no. 3550, Ibn Majah no. 4236. 
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iAnd the ivamer came to you.} It was reported that Ibn ‘Abbas, 
may Allah be pleased with him, ‘Ikrimah, Abu Ja'far Al-Baqir, 
may Allah be pleased with him, Qatadah and Sufyan bin 
‘Uyaynah said, “This means grey hair.’^ 1 * As-Suddi and ‘Abdur- 
Rahman bin Zayd bin Aslam said, “This means the Messenger 
of Allah ;g” and Ibn Zayd recited, 


{This is a wamer of the (series of) wamers of old.} (53:56).* 2 ’ 


This is the correct view according to Shayban who narrated 
that Qatadah said, “Proof will be established against them by 
the fact that they lived long enough and that Messengers came 
to them.” 131 This is also the view favored by Ibn Jarir, and it is 
the apparent meaning of the Ayah: 




iAnd they will cry (to the keeper of Hell): “O Malik! Let your 
Lord make an end of us." He will say : "Verily, you shall abide 
forever." Indeed We have brought the truth to you, but most of 
you have a hatred for the truth .K43:77-78) 


meaning: *We showed you the truth clearly through the 
Messengers, but you rejected it and opposed it.’ And Allah says: 


il£, 




fro 


iAnd We never punish until We have sent a Messenger} (17:15). 


C UiJ 4 1% Z & 
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iEvery time a group is cast therein, its keepers will ask: "Did 
no wamer come to you?" They will say: "Yes, indeed a wamer 
did come to us, but we denied him and said: ‘Allah never sent 
down anything; you are only in great error’."} (67:8-9). 


i^4 at O \}jx>} 

l 1 ' Al-Baghawi 3:573. 

121 At-Tabari 20:478. 

131 AcL-Durr Al-Manthur 7:32. 
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iHe it is Who has made you successors generations after 
getierations in the earth,} 

meaning, all people succeed one another, generation after 
generation. This is like the Ayah: 

it&h -X-&- ’p£j} 

iand makes you inheritors of the earth, generations after 
generations} (27:62). 



iso whosoever disbelieves, on him will be his disbelief.} 

means, he and no one else will have to bear the consequences 
of that. 




iAnd the disbelief of the disbelievers adds nothing but hatred of 
their Lord.} 


means, the longer they persist in their disbelief, the more 
Allah hates them, and the longer they persist in it, the more 
they and their families will lose on the Day of Resurrection. 
This is in contrast to the believers, for the longer they live and 
do good deeds, the higher their status in Paradise will be, the 
greater their reward, and the more beloved they will be to their 
Creator. 


<4 4/4 (A Cft yk W <3jJ\ Aid oji ji/ 
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440. Say: "Have you considered your partners whom you call 
upon besides Allah? Show Me, zoltat they have created of the 
earth. Or have they any share in the heavens? Or have We 
given them a Book, so that they act on clear proof therefrom? 
Nay, the wrongdoers promise one another nothing but 
delusions."} 

441. Verily, Allah grasps the heavens and the earth lest they 
should move aiuay from their places, and if they were to move 
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4He withholds the heaven from falling on the earth except by 
His leave} (22:65), and 


4 •!j\ u*fi[) »L»Jt fj£ J 

4And among His signs is that the heaven and the earth stand 
by His command} (30:25). 

oj 1*4^^ ol U'j 


if they were to move away from their places, there is not 
one that could grasp them after Him.} 

means, no one can make them stay and preserve them except 
Him. He is Ever Most Forbearing and Oft-Forgiving because He 
sees His servants disbelieving in Him and disobeying Him, yet 
He is patient and gives them time, He waits and does not 
hasten the punishment, and He conceals the faults of others 
and forgives them. He says: 

4& Of of ft} 


iTruly, He is Ever Most Forbearing, Oft-Forgiving.} 

Oi jX - ’ X | > P*- \y—-^j} 
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442. And they swore by Allah their most binding oath that if a 
wamer came to them, they would be more guided than any of 
the nations; yet when a wamer came to them, it increased in 
them nothing but flight (from the truth).} 

443. (They took to flight because of their) arrogance in the land 
and their plotting of evil. But the evil plot encompasses only 
him who makes it. Then, can they expect anything (else) but 
the Sunnah (way of dealing) of the peoples of old? So, no 
change will you find in Allah's Sunnah, and no himing off will 
you find in Allah's Sunnah.} 
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They longed for a Warner to come, but when He came, 
They disbelieved in Him 


Allah tells us how Quraysh and the Arabs swore by Allah their 
most binding oath before the Messenger came to them, 




ithat if a wamer came to them, they would be more guided 
than any of the nations;} 


i.e., than any of the nations to whom Messengers had been 
sent. This was the view of Ad-Dahhak and others. This is like 
the Ayat. 


HfXji U * $ 3 $, & > 2 ® $ tS\ \')£ 
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4Lesf i/oh (pagan Arabs) should say: "The Book was sent down 
only to two sects before us, and for our part, we were in fact 
unaware of what they studied." Or lest you should say : "If 
only the Book had been sent down to us, we would surely have 
been better guided than they." So, now has come unto you a 
clear proof from your Lord, and a guidance and a mercy. Wlw 
then does more wrong than one who rejects the Ayat of Allah 
and turns away therefrom?} (6:156-157) 


f jjii jC* Kj. lix* o' J5 i ft? Jp} 
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iAnd indeed they (Arab pagans) used to say: "If we had a 
reminder as had the men of old, We would have indeed been the 
choseti servants of Allah!" But they disbelieve therein, so they 
will come to know!} (37:167-170) 

Allah says: 

^jX 

iyet when a wamer came to them,} - meaning, Muhammad 
with the Book revealed to him, i.e., the Clear Qur’an, 

■*) 

iit increased in them nothing but flight (from the truth).} 
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means, they only increased in their disbelief. Then Allah 
explains this further: 

4 SGW 

i(They took to flight because of their) arrogance in the land} 
means, they were too arrogant to follow the signs of Allah. 

z-s> 

iand their plotting of evil. } means, they plotted to prevent people 
from following the path of Allah. 

h i iif* jEK u & 

$But the evil plot encompasses only him who makes it.} 

means, the evil consequences of that will come back upon 
them and not on others. 

4$ir SSL 4i m 

iThen, can they expect anything (else) but the Sunnah (way of 
dealing) of the peoples of old?} 

meaning, the punishment of Allah for disbelieving in His 
Messengers and going against His command. 

iand no turning off will you find in Allah's Sunnah.} 

means, it does not change or alter, and this is what happens 
to every disbeliever. 

U JL 4 jj} 

iand no turning off will you find in Allah's Sunnah.} means, 

Sfl 4A is iff} 

iBut when Allah wills a people's punishment, there can be no 
turning back of it} (13:11). 

This means, no one can remove that from them or ward it off 
from them. And Allah knows best. 

Uj y> Lyty (i+ti <ji-ie- cJ^ jft$ 4 jjjfy 
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servants.} 


tf it <<£ f^p as; 
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444. Have they not 
traveled in the land, and 
seen what was the end of 
those before them - 
though they were super¬ 
ior to them in power? 
Allah is not such that 
anything in the heavens 
or in the earth escapes 
Him. Verily, He is All- 
Knowing, All-Able.} 

445. And if Allah were 
to punish men for that 
which they earned, He 
would not leave a mov¬ 
ing creature on the sur¬ 
face of the earth; but He 
gives them respite to an 
appointed term, and 
when their term comes, 
then verily, Allah is 
Ever All-Seer of His 


Remember the Bad Consequences of disbelieving in the 
Prophets 

Allah says: ‘say, O Muhammad, to these people who disbelieve 
the Message you have brought: travel in the land and see what 
was the punishment of those who disbelieved the Messengers, 
how Allah destroyed them completely, and a similar (end awaits) 
the disbelievers. See how their homes were emptied of them and 
how they lost everything after living in luxury and being so 
numerous and so well equipped, and having so much wealth and 
so many children. All of that was of no avail to them and could 
not protect them in the slightest from the punishment of Allah 
when the command of the Lord came. Nothing is impossible for 






Him when He wants it to happen in the heavens or on earth.’ 

4Verily, He is All-Knowing, All-Able.} means, He knows all that 
exists and is able to do all things. 


The Wisdom behind delaying the Punishment 

Then Allah says: 


4And if Allah were to punish men for that which they earned. 
He would not leave a moving creature on the surface of the 
earth;} 


meaning, if He were to punish them for all of their sins, He 
would destroy all the people of the earth and all that they own 
of livestock and crops. 

Said bin Jubayr and As-Suddi commented on the Ayah: 




4He would not leave a moving creature on the surface of the earth;} 

“This means, He would have stopped sending rain to them, 
and all the animals would have died as a result.” 

fi A 

4but He gives them respite to an appointed term,} 
means, but He is delaying until the Day of Resurrection, when 
He will bring them to account and will reward or punish each 
one according to his deeds: He will reward those who obeyed 
Him and will punish those who disobeyed Him. He says: 

of £ (33 m 

iand when their term comes, then verily, Allah is Ever All- 
Seer of His servants.} 

This is the end of the Tafsir of Surah Fatir. All praise and 
gratitude is due to Allah. 
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The Tafsir of Surah Yd Sin 
(Chapter - 36) 

Which was revealed in Makkah 


The Virtues of Surah Yd Sin 


Al-Hafiz Abu Yala recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah said: 


««J jU-oJt i 4 j 'y ‘3 Gy** J. j-i ’y j* 1 


(i Whoever recites Ya Sin in the night, will wake up forgiven, 
and whoever recites Ha Mini in which Ad-Dukhan (the Smoke) 
is mentioned, will wake up forgiven .» 

Its chain of narration is good (Jayy id) .* 1 * 

Ibn Hibban recorded in his Sahih that Jundub bin ‘Abdullah, 
may Allah be pleased with him, said, “The Messenger of Allah 
jg said: 

•<3 'jii- J>-j '/■ «!>' Jrj *t«il jiy ^ ^ri 'y It* 0 


«Whoever recites Ya Sin in the night, seeking the Face of 
Allah, will be forgiven.^ 


In the Name of Allah, the Most Gracious, the Most Merciful. 




fir*; & y' Sy 




l 1 ) Afosnnd Abi Yd‘Jd, 11 :93. These two narrations are not authentic. 
As for Ibn Kathir saying that the chain from Abu Hurayrah is good, 
it is narrated by him from Al-Hasan, which is a link that is not 
verified by the scholars of Hadith. So Ibn Hajar ( At-Taqnb ) said, “Al- 
Hasan did not hear from Abu Hurayrah.” Perhaps Ibn Kathir was of 
the opinion that it was possible that he did. 

^ Ibn Hibban -4:121. 
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41. Yd Sin.) 

42 • By the Qur'an, full of wisdom,) 

43. Truly, you are one of the Messengers,) 

44. On the straight path.4 

45. Sent down by tire Almighty, the Most Merciful,) 

46. In order that you may warn a people whose forefathers were 
not warned, so they are heedless.) 

47. Indeed the Word has proved true against most of them, so 
they will not believe.) 


The Messenger ^ was sent as a Warner 

We have already discussed the individual letters at the 
beginning of Surat Al-Baqarah. 

4By tfte Qur’an, full of wisdom) means, Al-Muhkam (perfect) 
which falsehood cannot come to from before it or behind itJ 1 ^ 


iTruly, you} means, O Muhammad, 



4 ^? & oty 


iare one of the Messengers, on the straight path.} 

means, following a straight methodology and religion, and an 
upright Law. 


4Sent down by the Almighty, the Most Merciful.) 

means, this path which you have brought is a revelation from 
the Lord of might Who is Most Merciful to His believing 
servants. This is like the Ayah: 


U?-J 




~ ' 1 

** & 31 $ 


4And verily, you are indeed guiding (mankind) to the straight 


m 


See Surah FussUat 41:42. 
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path. The path of Allah to Whom belongs all that is in the 
heavens and all that is on the earth. Verily, to Allah all matters 
return.} (42:52-53). 




iln order that you may warn a people whose forefathers were 
not wanted, so they are heedless.} 

This refers to the Arabs, for no wamer had come to them 
before him. The fact that they alone are mentioned does not 
mean that others are excluded, just as mentioning some 
individuals does not mean that sill others are excluded. We 
have already mentioned the Ayat and Mutawatir Hadiths 
which state that the mission of the Prophet jgj is universal, 
when we discussed the meaning of the Ayah: 

4) v_ 


iSay: "O mankind! Verily, 1 am sent to you all as tlte 
Messenger of Allah."} (7:158). 

ilndeed the Word has proved true against most of them,} 

Ibn Jarir said, “The punishment has become inevitable for 
most of them, because Allah has decreed in the Mother of the 
Book (Al-Lawh Al-MahfwH that they will not believe. 

v ^} 

4so they will not believe.} in Allah, or in His Messengers.' 1 ' 

jtfji Ot |*+* v 1 ) «* J dLu»- &[} 

A • ss irs" > •* * -V S' ^ 

*• m '.\\ ' '> 'u ""if " > ♦.*. i"-, > ;> m ! 

•> '".'ii"' r > i" >^ •*. * *" 

<-h***’ Jb v~=h» u-* 4 >►!> 

<8. Verily, We have put on their necks iron collars reaching to 
the chins, so that their heads are raised up.} 

49. And We have put a barrier before them, and a barrier 

m 


At-Tabari 20:492. 
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behind them, and We have covered them up, so that they 
cannot see.} 

$10. It is the same to them whether you warn them or you 
warn than not, they will not believe.$ 

ill. You can only warn him who follows the Raninder, and 
fears the Most Gracious unseen. Bear you to such one the glad 
tidings of forgiveness, and a generous reward. } 

412. Verily, We give life to the dead, and We record that 
which they send before (than), and their traces and all things 
We have recorded with numbers in Imam Mubin (a Clear 
Book).} 


The State of Those Who are decreed to be among the 
Doomed 


Allah says: In the case of those who are decreed to be among 
the doomed, when it comes to the matter of being guided, We 
have made them like a person who has a chain around his 
neck and whose hands are tied together beneath his chin so 
that his head is lifted up.’ As Allah says: 


4so that their heads are raised up.} Mentioning the chains around 
the neck is sufficient and there is no need to mention the 
hands, although they are referred to by implication. Al-‘Awfi 
said, narrating from Ibn ‘Abbas, may Allah be pleased with 
him, concerning the Ayah: 




4Verily, We have put on their necks iron collars reaching to the 
chins, so that their heads are raised up.} 

This is like the Ayah: 

4Jxka jlyiL* jjjj f)} 


4And let not your hand be tied (like a miser) to your 
neck}{ 17:29). 

meaning that their hands are tied to their necks and they 
cannot stretch them forth in order to do any good deeds 

m 


At-Tabari 20:494. 
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iso that their heads are raised up.} according to Mujahid it means 
their heads are reused, and their hands eire placed over their 
mouths,’ 11 so they are restrained from doing emything good. 

(*-r:^ ift c/t 


iAnd We have put a barrier before them,} Mujahid said, “Between 
them and the truth.” 



iand a barrier behind them,} Mujahid said, “Between them and 
the truth, so they are confused.”* 2 ’ Qatadah seud, “They move 
from one form of misguidance to another.” 13 ’ 

iand We have covered them up,} means, We have blinded their 
eyes to the truth.’ 

1 & 


iso that they cannot see.} means, they cannot benefit from 
goodness or be guided to it. Ibn Jarir said, “It was narrated 
from Ibn ‘Abbas, may Allah be pleased with him, that he used 
to recite “Fa a'shaynahum” [instead of Fa’aghshaynahum ], from 
Al-'Asha (weakness of the sight, blindness), which is a 
complaint of the eye.”’ 4 ’ 

‘Abdur-Rahman bin Zayd bin Aslam said, “Allah placed this 
barrier between them and Islam and Iman, so that they will 
never reach it,” and he recited: 


jb ^4^ =* (it?* 


l\} 


iTruly, those, against whom the Word (wrath) of your Lord 
has been justified, will not believe, Even if every sign should 
come to them, until they see the painful torment.} (10:96-97). 


’*’ At-Tabari 20:494. 
|2 ’ At-Tabari 20:495. 
131 At-Tabari 20:495. 
|4 ’ At-Tabari 20:496. 
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sees him except Allah, may He be blessed and exalted, he 
knows that Alldh is watching him and sees what he does. 


iBearyou to such one the glad tidings of forgiveness,} i.e., of his sins, 

* " x 


iand a generous reward.} means, one that is vast and great and 
beautiful. This is like the Ayah: 


4®# °£> k> 


iVerily, those who fear their Lord unseen, theirs will be 
forgiveness and a great reward.} (67:12). 




iVerily, We give life to the dead,} means, on the Day of 
Resurrection. This also indicates that Allah gives life to the 
heart of whomever He wills among the disbelievers, those whose 
hearts have died in misguidance, by guiding them after that to 
the truth. As Allah says after mentioning hardness of the heart: 


iXtrfofofo j£Li jiSJ ui jj jiJu \X- <<i' } 


iKtiow that Allah gives life to the earth after its death! Indeed 
We have made clear the Ayat to you, that you may 
understand.} (57:17) 




c 




iand We record that whiclt they send before (than),} means, 
their deeds. 


i££Cj} 


iand their traces} means, We write down the deeds which they 
used to do themselves, and the legacy they left behind, so We 
will requite them for that: if it is good, then We will reward 
them, and if it is evil, then We will punish them.’ This is like 
the Hadith: 


iri Irf lx ‘ ^ 01^ 


• '> { . 

( •XjX ’ 1 CX 


174 


Tafsir Ibn Kqthtr 


a 




«Whoever starts (or sets an example of) something good in 
Islam, will have a reward far it, and a reward equal to that of 
everyone who does it after him, without that detracting from 
their reward in the slightest. Whoever starts (or sets an example 
of) something evil in Islam, will bear the burden far that, and a 
burden equal to that of everyone who does it after him, without 
that detracting from their burden in the slightest .« 

This was recorded by Muslim from Jarir bin ‘Abdullah Al- 
Bajali, may Allah be pleased with him in which is detailed a 
story of the people from the Mudar tribe, who were wearing 
woollen rags. m Ibn Abi Hatim recorded this Hadith in full 
from Jarir bin ‘Abdullah, may Allah be pleased with him. In it 
the Prophet jg then recited: 






4and We record that which they send before (them), and their 
traces > 


Muslim also recorded it with a different chain of narration . 121 

There is also another Hadith recorded in Sahih Muslim from 
Abu Hurayrah, may Allah be pleased with him, who said, “The 
Messenger of Allah % said: 


jJ j <■<»' fjcL l*ie- j* Vl iUi- jjl oli lij» 

CeJtKj Ajj s. jJ 


When the son of Adam dies, all his deeds come to an end 
except three: knowledge which is beneficial to others, a 
righteous child who prays far him, or ongoing charity which he 
leaves behind. »” ,3) 


Sufyan Ath-Thawri reported that Abu Said said, “I heard 
Mujahid say concerning the Ayah: 


Muslim 2:704. 

121 Muslim 2:706. See no. 2353 in the Book of Zakah, which is the 
chain of narrators Ibn Kathlr is referring to. The Ayah in question 
is recited in the Hadith recorded by Ibn Abi Hatim in explanation of 
this Ayah, not the version of Muslim. 

|3) Muslim 3:1255. 
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J ^ c 


iVerily, We give life to the dead, and We record that which 
they send before (them), and their traces} 

What they left behind of misguidance.’ ” 

Ibn Abi Najlh and others said, narrating from Mujahid: 


ithat which they send before (them),} “Their deeds.” 



iand their traces}. He said, “Their footsteps.” 111 This was also 
the view of Al-Hasan and Qatadah. 



iand their traces} means their footsteps. 121 

Qatadah said, “If Allah were to have neglected anything with 
regard to you, O son of Adam, He would have neglected what 
the wind could remove of these footsteps.” 13 * But He takes 
into account the footsteps of the son of Adam and all his 
deeds; He even takes into account these footsteps and whether 
they are for the purpose of obeying Allah or disobeying Him. 
So, whoever can have his footsteps recorded for the purpose of 
obeying Allah, let him do that. 

Imam Ahmad recorded that Jabir bin ‘Abdullah, may Allah 
be pleased with him, said, “There was an empty area around 
the Masjid, and Banu Salamah wanted to move to be closer to 
the Masjid. When the Messenger of Allah j|§ heard about that, 
he said to them: 


«I have heard that you want to move close to the Masjid .» 

They said, Yes, O Messenger of Allah, that is what we want.’ 
He 3 H said: 


111 At-Tabari 20:497. 
121 At-Tabari 20:499. 
131 At-Tabari 20:499. 



176 


Tafsir Ibn Kathir 


4^ 4i& ^ i;» 


•O Bam/ Salamah, stay where you are, and your footsteps will 
be recorded, stay where you are, and your footsteps will be 
recorded .n”* 1 * 


This was also recorded by Muslim from Jabir, may Allah be 
pleased with him.* 2 * 

Imam Ahmad recorded that ‘Abdullah bin ‘Amr, may Allah 
be pleased with him, said, “A man died in Al-Madinah and the 
Prophet jg prayed over him, and said, 

>Ay > ^ oU '& U» 

uWould that he had died somewhere other than in his place of 
birth!* 


A man among the people said, Why, O Messenger of 
Allah?’ The Messenger of Allah jg said: 


*&■*' <4*& Ji Ay \y. % '■‘Ay A Jt '■»! J4S 1 ' J}* 


«When a man dies somewhere other than in his place of birth, 
it will be measured for him from where he was bom to where 
his footsteps no longer appear, (and this is the space that will be 
allocated for him) in Paradise 


It was also recorded by An-Nasal and Ibn Majah. 141 

Ibn Jarir narrated that Thabit said, “I was walking with Anas 
and I began to walk quickly. He took my hand and we walked 
slowly, and when we had finished praying. Anas said, ‘I 
walked with Zayd bin Thabit and I was walking quickly, and 
he said: O Anas! Do you not feel that your footsteps are being 
written down?’ ”* 5) 

There is no contradiction between this and the first report, 
on the contrary, this indicates the same thing somewhat more 
forcefully. Because these footsteps are being recorded, then 
those which are setting an example, whether good or bad, are 


111 Ahmad 3:332. 

Muslim 1 :462. 

131 Ahmad 2:177. 

141 An-Nasal 4:7, Ibn Majah 1:515. 
151 At-Tabari 20:498. 
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more likely to be 
recorded. And Allah 
knows best. 

ti <4-^ so? 1 

iand all things We /un>e 
recorded with numbers 
(as a record) in Imam 
Mubin (a Clear Book).} 
means, everything 
that exists is precisely 
dictated in a record in 
Al-Lawh Al-Mahfuz. 
Al-Imam Al-Mubin 
here refers to the 
source of all records. 
This was the view of 
Mujahid, Qatadah 
and ‘Abdur-Rahman 
bin Zayd bin 
Aslam.l'l Similarly, 
Allah also says: 



j 


US iis 

A' if 


1 bb XL. 

lj) 1^1 Lift ciJ L ti b^»3 c/cj S^LLyl j l 

* £jSr $ 

ls J' £3lzsd 





4 (And remember) the Day when We shall call together all 
human beings with their (respective) Imam (record of good and 
bad deeds)} (17:71). 

meaning the Book of their deeds which will testify as to their 
deeds, whether they were good or bad. This is like the Ayat 

i;\xM3 say & yz* 

iand the Book will be placed (open), and the Prophets and the 
witnesses will be brought forward} (39:69), and 


^ be* j> C&tj> o UL* iftii * * os*/s£tf l$/3 i %} 


111 At-Tabari 20:499. 
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40Z\ & % fa \U c 1^.1 "Vi vj J4 


4And the Book (one's Record) will be placed, and you will see 
the criminals, fearful of that which is (recorded) therein. They 
will say: "Woe to us! Wltat sort of Book is this that leaves 
neither a small thing nor a big thing, but has recorded it with 
numbers!" And they will find all that they did, placed before 
them, and your Lord treats no one with injustice.} (18:49). 


$ ZLj it ££ it 0S\ & & <£ ±fa} 

at % vj % z \)a ,33i 1 \ @5 

git ^ cj vi 3 •;« ^ 


413. Aw/ put forward to them a similitude; the Dwellers of the 
Town, when there came Messengers to them.} 

414. When We sent to them two Messengers, they denied them 
both; so We reinforced them with a third, and they said: 
"Verily, we have been sent to you as Messengers."} 

415. They said: "You are only human beings like ourselves, 
and the Most Gracious has revealed nothing. You are only 
telling lies."} 

416. The Messengers said: "Our Lord knows that we have been 
sent as Messengers to you,"} 

417. "And our duty is only to convey plainly."} 


The Story of the Dwellers of the Town and Their 
Messengers, a Lesson that Those Who belied Their 
Messengers were destroyed 

Allah says, ‘O Muhammad, tell your people who disbelieve in 
you,’ 


4b£ff$ [ It "&} 


4a similitude; the Dwellers of the Town, when there came 
Messengers to them.} 

In the reports that he transmitted from Ibn ‘Abbas, Ka*b Al- 
Ahbar and Wahb bin Munabbih - Ibn Ishaq reported that it 
was the city of Antioch, in which there was a king called 
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Antiochus the son of Antiochus the son of Antiochus, who 
used to worship idols. Allah sent to him three Messengers, 
whose names were Sadiq, Saduq and ShalQm, and he 
disbelieved in them.’ 11 It was also narrated from Buraydah bin 
Al-Husayb, ‘Ikrimah, Qatadah and Az-Zuhri that it was 
Antioch. 121 Some of the Imams were not sure that it was 
Antioch, as we shall see below after telling the rest of the 
story, if Allah wills. 


iWhen We sent to them two Messengers, they denied them 
both;} 


means, they hastened to disbelieve in them. 




iso We reinforced them with a third,} means, We supported and 
strengthened them with a third Messenger.’ Ibn Jurayj narrated 
from Wahb bin Sulayman, from Shu'ayb Al-Jaba’i, “The names 
of the first two Messengers were Sham “an and Yuhanna, and 
the name of the third was Bulus, and the city was Antioch 
(Antakiyah). 

$$&} 


iand they said} means, to the people of that city, 

iVerily, we have been sent to you as Messengers.} 

meaning, ‘from your Lord Who created you and Who 
commands you to worship Him Alone with no partners or 
associates.’ This was the view of Abu Al-‘Aliyah. Qatadah bin 
Di'amah claimed that they were messengers of the Messiah, 
peace be upon him, sent to the people of Antioch. 

% vi %\ Z \#} 

iThey said: "You are only human beings like ourselves..."} 
means, ‘so how could you receive revelation when you are 

1,1 At-Tabari 20:500. 

121 At-Tabari 20:500. 
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lying, He would have taken the utmost vengeance against us, 
but He will cause us to prevail and will make us victorious 
against you, and you will come to know whose will be the 
happy end in the Hereafter.” This is like the Ayah : 




iSay: "Sufficient is Allah for a witness between me and you. 
He knows ivhat is in the heavens and on earth." And those who 
believe in falsehood, and disbelieve in Allah, it is they who are 
the losers.$ (29:52) 

gi> 4[ £& V& 


iAnd our duty is only to convey plainly.} 

means, ‘all we have to do is to convey to you the Message with 
which we have been sent; if you obey, then happiness will be 
yours in this world and the Hereafter, and if you do not 
respond, you will soon know the consequences of that.’ And 
Allah knows best. 


fob. if'ii l4 $ <4 <K 

•* *t-\ Y \ m > _* \ V"' 


428. They (people) said: "For us, we see an evil omen from 
you; if you cease not , we will surely stone you, and a painful 
torment will touch you from us."} 

419. They (Messengers) said: "Your evil omens be with you! 
Because you are admonished? Nay, but you are a people 
mischievous."} 

Then the people of the city said to them, 

4fei \\} 

4For us, we see an evil omen from you;} meaning, Sve do not see 
in your faces any sign of good for our lives/ Qatadah said, 
“They were saying, *if something bad befalls us, it will be 
because of you/ ” 111 Mujahid said, “They were saying: People 
like you never enter a town, but its people are punished/’ 

m 


At-Tabari 20:502. 
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<&$ J & 

itf you cease not, we will surely stone you,} Qatadah said, “By 
throwing stones at you.” 111 

i*4 4& iL: pi^j} 


iand a painful torment will touch you from us.} 
means, a severe punishment. Their Messengers said to them: 


iYour evil omens be with you!} meaning, “they are thrown back 
at you.’ This is like the Ayah where Allah describes the people 
of Fir‘awn: 




frr? iJ Jjlli a ; 'T .J.i Ijji^ 

iP i* && 


4But whenever good came to them, they said: "Ours is this.” 
And if evil afflicted them, they ascribed it to evil omens 
connected with Musa and those with him. Be informed! Verily, 
their evil ometis are with Allah} (7:131). 


And the people of Salih said: 

Ale fidl 



4"We augur ill omen from you and those with you." He said: 
“Your ill omen is with Allah."} (27:47) 


And Allah said: 

J* oi *•£* itl** Ale ij» tjlyu a : .~ X J ifey 

4^.A- JjjKj V ^ 5/5* 4t» Ale ji 3^ 


1 / some good reaches them, they say, "This is from 
Allah," but if some evil befalls them, they say, "This is from 
you.” Say: "All things are from Allah," so what is wrong with 
these people that they fail to understand any word?} (4:78) 


j' >. •>. •>-. 



4(Do you call it "evil omen") because you are admonished? 


m 


At-Tabari 20:502. 
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Nay, but you are a people mischievous.} 


means, *because of us, because we admonished you and told 
you to worship Allah Alone and with all sincerity, and in 
return you said what you said and threatened us. Nay, but 
you are a mischievous people.’ Qatadah said, “This means, 
“Because we reminded you about Allah, you saw an evil omen 
in us. Nay, but you are a mischievous people’.”* 11 


• i i^i "i •> *J' i/-^f • sj -> -> , 'y u- 

J? *■>; Zi[ if _f 6 o" Cr+if O-ti; oj, 


4 


420 . And f/rcre came a man running from the farthest part of 
the town. He said, “O my people! Obey the Messengers."} 

421. "Obey those who ask no wages of you, and who are 
rightly guided.”} 

422. "And why should I not worship Him Who has created me 
and to Whom you shall be returned."} 

423. "Shall I take besides Him gods? If the Most Gracious 
intends me any harm, their intercession will be of no use for me 
whatsoever, nor can they save me.”} 

424. “Then verily, I shoidd be in plain error."} 

425. "Verily, I have believed in your Lord, so listen to me!"} 

Quoting what reached him from Ibn ‘Abbas, Ka*b Al-Ahbar and 
Wahb bin Munabbih - Ibn Ishaq reported that, “The people of 
the city resolved to kill their Messengers, then a man came 
running to them from the farthest part of the town, i.e., to 
help them against his people. They said, his name was Habib, 
and he used to work with ropes. He was a sickly man who 
suffered from leprosy, and he was very charitable, giving half 
of his earnings in charity, and his Fitrah (natural inclination) 
was sound.”* 2 * Shablb bin Bishr said, narrating from Tkrimah, 
from Ibn ‘Abbas, may Allah be pleased with him, that the 
name of the man mentioned in Yd Sin was Habib An-Najjar, 


111 At-Jabari 20:504. 
* 21 At-Tabari 20:504. 
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and he was killed by his people. 

iHe said: "O my people! Obey the Messengers."} 

- he urged his people to follow the Messengers who had come 
to them. 


iObey those who ask no wages of you,} means, “for the Message 
which they convey to you, and they are rightly-guided in what 
they are calling you to, the worship of Allah Alone with no 
partner or associate.’ 

iAtid why should I not worship Him Who has created me} 

means, ‘and what is there to stop me from sincerely 
worshipping the One Who has created me, and worshipping 
Him Alone, with no partner or associate?’ 

>40 


iand to Whom you shall be returned.} means, ‘on the Day of 
Resurrection, when He will requite you for your deeds: if they 
are good then you will be rewarded and if they are evil then you 
will be punished.’ 


4Shall I take besides Him gods?} This is a rhetorical question 
intended to rebuke and chastise. 


'if p f ^4* Cf" ^ 0>J>. 


ilf the Most Gracious intends me any harm, their intercession 
will be of no use for me whatsoever, nor can they save me.} 

means, “these gods whom you worship instead of Him possess 
no power whatsoever, if Allah wills me some harm,’ 

4 A 


inone can remove it but He} (6:17). These idols can neither 
cause any harm nor bring any benefit, and they cannot save 
me from the predicament I am in.’ 
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477ien uen/y, / should be in plain error.) means, “if I were to take 
them as gods instead of Allah.’ 


-^* l ‘ 


iVerily, I have believed in your Lord, so listen to me!) 

Ibn Ishaq said, quoting from what had reached him from Ibn 
‘Abbas, may Allah be pleased with him, Ka*b and Wahb, “He 
said to his people: 






i' Verily, 1 have believed in your Lord) in Whom you have 
disbelieved, 


ie>£j&) 


iso listen to me!)’ means, listen to what I say.”* 11 Or it may be 
that he was addressing the Messengers when he said: 

iVerily, l have believed in your Lord,) meaning, “Who has sent 
you,’ 


4so listen to me!) meaning, 'bear witness to that before Him.’ 
This was narrated by Ibn Jarir, who said, “And others said that 
this was addressed to the Messengers, and he said to them: 
“Listen to what I say and bear witness to what I say before my 
Lord, that I have believed in your Lord and have followed you.’ 
This interpretation is more apparent, and Allah knows best. Ibn 
Ishaq said, quoting from what had reached him from Ibn 
‘Abbas, may Allah be pleased with him, Ka*b and Wahb, *When 
he said that, they turned on him as one, and killed him at 
once, and he had no one to protect him from that.’” 121 Qatadah 
said, “They started to stone him while he was saying, ‘O Allah, 
guide my people for they do not know, and they kept stoning 
him until he died a violent death, and he was still praying for 


111 At-Tabari 20:507. 
121 At-Tabari 20:508. 



186 


Tafstr Ibn Kathir 



them.’ May Allah have 
mercy on him.” 111 

Jy JU ilXi jL'J 
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i26. It was said: "Enter 
Paradise." He said: 
"Would that my people 
knew."} 

427. "That my Lord 
(Allah) has forgiven me, 
and made me of the 
honored ones!"} 

428. And We sent not 
against his people after 
him an army from the 
heaven, nor was it need- 
fol for Us to send (such 


a thing).} 

429. It xoas but one Sayhah and lo! they (all) were still.} 


Muhammad bin Ishaq reported from some of his companions 
from Ibn Mas*ud, may Allah be pleased with him, that they 
stamped on him until his intestines came out of his back 
passage. Allah said to him: 


4"Enter Paradise."} so he entered it with all its bountiful 
provision, when Allah had taken away from him all the 
sickness, grief and exhaustion of this world J 2 ' Mujahid said, “It 

111 At-Tabari 20:501. 

121 At-Tabari 20:508. 



187 


Surah 36. Ya Sin (26 - 29) (Part-23) 

was said to Habib An-Najjar, ‘Enter Paradise.’ This was his 
right, for he had been killed. When he saw the reward. 


4qf& <j'J> 


4He said: "Would that my people knew Qatadah said, 
“You will never find a believer but he is sincere and is never 
insincere. When he saw with his own eyes how Allah had 
honored him, he said: 




4He said: "Would that my people knew that my Lord has 
forgiven me, and made me of the honored ones!" 4 

He wished that his people could know about what he was 
seeing with his own eyes of the honor of Allah. ” 121 Ibn ‘Abbas 
said, “He was sincere towards his people during his lifetime by 
saying, 


40 my people! Obey the Messengers >, and after his death by 
saying: 



iWould that my people knew that my Lord (Allah) has forgiven 
me, and made me of the honored ones 14 

This was recorded by Ibn Abi Hatim. Sufyan Ath-Thawri 
narrated from ‘Asim Al-Ahwal from Abu Mijlaz: 

U $ j % 

4That my Lord has forgiven me, and made me of the honored 
ones!} 


“Because of my faith in my Lord and my belief in the 
Messengers.” He meant that if they could see the great reward 
and everlasting blessings that he had attained, this would lead 
them to follow the Messengers. May Allah have mercy on him 
and be pleased with him, for he was so keen that his people 
should be guided. 


^ >4- <y, it ‘in s* 


111 At-Tabari 20:509. 
121 At-Tabari 20:509. 
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iAnd We sent not against his people after him an army from 
the heaven, nor was it needful for Us to send.) 


Allah tells us that He took revenge on his people after they had 
killed him because He, may He be blessed and exalted, was 
angry with them, for they had disbelieved in His Messengers and 
killed His close friend. Allah tells us that He did not send an 
army of angels, nor did He need to send them, to destroy these 
people; the matter was simpler than that. This was the view of 
Ibn Mas*Od, according to the reports of Ibn Ishaq from some of 
his companions concerning the Ayah: 


& ty CA Jt ‘iij fe 0/*' 


iAnd We sent not against his people after him an army from 
the heaven, nor was it needful for Us to send.) 

He said: “We did not seek to outnumber them, for the matter 
was simpler than that.” 




ilt was but one Sayhah and lot they (all) were still.) 

He said, “So Allah destroyed that tyrant king, and destroyed 
the people of Antioch, and they disappeared from the face of 
the earth, leaving no trace behind.”* 1 * 

It was said that the words 

io.& & Cj) 


inor was it needful for Us to send (such a thing).) 

mean, We did not send the angels against the nations when 
We destroyed them; all We did was to send the punishment to 
destroy them.’ 

It was said that the words: 

5*4- jt "if* Jt cl® 


iAnd We sent not against his people after him an army from 
the heaven,) 

mean, another Message to them. This was the view of Mujahid 
and Qatadah.* 2 * Qatadah said, “Allah did not rebuke his 


m At-Tabari 20:510. 

* 2 * At-Tabari 20:510, 511. 
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people after they killed him, 


ilt was but one Sayhah and lo! they (all) were 

Ibn Jarir said, “The former view is more correct, because the 
Message does not need to be brought by an army.”^ 2 * The 
scholars of Tafsir said, “Allah sent Jibril, peace be upon him, 
to them, and he seized the pillars at the gate of their city, then 
he hurled one Sayhah upon them and lo! they (all) were still, 
to the last man among them, and no soul was left in any 
body.” 

We have already referred to the reports from many of the Salaf 
that this city was Antioch, and that these three Messengers 
were messengers sent from the Messiah Isa bin Maryam, 
peace be upon him, as Qatadah and others stated. This is not 
mentioned by any of the later scholars of Tafsir besides him, 
and this issue must be examined from a number of angles. 

(The first) is that if we take this story at face value, it 
indicates that these men were Messengers from Allah, may He 
be glorified, not from the Messiah, peace be upon him, as 
Allah says: 




iWhen We sent to them two Messengers, they denied them 
both ; so We reinforced them with a third, and they said: 
"Verily, we have been sent to you as Messengers up to: 


gif ^ tS Cj ^3i % 


4“Our Lord knows that we have been sent as Messengers to 
you. And our dutif is only to convey plainly (the Message).”} 

If they had been from among the Disciples, they would have 
said something to indicate that they had come from the 
Messiah, peace be upon him. And Allah knows best. Moreover, 
if they had been messengers sent by the Messiah, why would 
the people have said to them, 


111 At-Tabari 20:510. 
121 At-Tabari 20:511. 
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4"You are only human beings like ourselves "^? 

(The second) is that the people of Antioch did believe in the 
messengers sent by the Messiah to them. Antioch was the first 
city to believe in the Messiah, and it is one of the four cities in 
which there are Christian patriarchs. These cities are: 
Jerusalem, because it is the city of the Messiah; Antioch, 
because it was the first city where all of the people believed in 
the Messiah; Alexandria, because it was in that city that they 
agreed to reform the hierarchy of patriarchs, metropolitans 
(archbishops), bishops, priests, deacons and monks; and 
Rome, because it is the city of the Emperor Constantine who 
supported and helped to establish their religion. When he 
adopted Constantinople as his city, the Patriarch of Rome 
moved there, as has been mentioned by several historian, 
such as Said bin Batrfq and others, both People of the Book 
and Muslims. If we accept that, then the people of Antioch 
were the first to believe, but Allah tells us that the people of 
this town rejected His Messengers and that He destroyed them 
with one Sayhah and lo! they (all) were still. And Allah knows 
best. 

(The third) is that the story of Antioch and the Disciples of 
the Messiah happened after the Tawrah had been revealed. 
Abu Said Al-Khudri, may Allah be pleased with him, and 
others among the Salaf stated that after revealing the Tawrah, 
Allah, may He be blessed and exalted, did not destroy an 
entire nation by sending a punishment upon them. Rather, He 
commanded the believers to fight the idolators. They 
mentioned this when discussing the Ayah: 

sU *Jr M _y A LiiJU jjhj ^ 


4And indeed We gave Musa - after We had destroyed the 
generations of old - the Scripture} (28:43). 


This implies that the city mentioned in the Qur’an is a city 
other than Antioch, as also stated by more than one of the 
Salaf. Or, if we wish to keep the same name, it is possible that 
it is another Antioch, not the one which is well-known, for it is 
not known that it (the famous Antioch) was destroyed, either 
during Christian times or before. And Allah knows best. 




■■>.7 
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<30. Alas for mankind! There never came a Messenger to than 
but they used to mock at him .} 

<32. Do they not see how many of the generations We have 
destroyed before than? Verily, they will not return to them.} 

<32. And surely, all - everyone of than will be brought before 
Us.} 


Woe to the Disbelievers! 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on the 
Ayah: 

<;a $ 


}Alas for mankind!}, this means, woe to mankind!* 1 ’ 
Qatadah said: 

£ t^} 

} A las for mankind!} means, “Alas for mankind, who have 
neglected the command of Allah.”* 2 ’ 

The meaning is that they will feel regret and sorrow on the 
Day of Resurrection. When they see the punishment with their 
own eyes; they will regret how they disbelieved the Messengers 
of Allah and went against the commands of Allah, for they 
used to disbelieve in them in this world. 

iThere never came a Messenger to them but they used to mock 
at him.} 

means, they disbelieved him and made fun of him, and 
rejected the message of truth with which he had been sent. 


The Refutation of the Belief in the Transmigration of 
Souls 


n Allah says: 




111 At-Tabari 20:512. 
• 2| At-Tabari 20:512. 







<$33. And a sign for them is the dead land. We give it life, and 
We bring forth from it grains, so that they eat thereof.} 

434. And We have made therein gardens of date palms and 
grapes, and We have caused springs of water to gush forth 
therein.} 

435. So that they may eat of the fruit thereof - and their hands 
made it not. Will they not then give thanks?} 

436. Glory be to Him Who has created all the pairs of that 
which the earth produces, as well as of their own kind, and of 
that which they know not.} 


Proof of the Creator of the Universe and of Life after 
Death 

Allah, may He be glorified and exalted, says: 



4And a sign for them} means, evidence for them of the existence 
of the Creator and His perfect power and ability to resurrect the 
dead, 


\c3 


4is the dead land.} means, when it is dead and arid, with no 
vegetation, then Allah sends water upon it, it is stirred (to life), 
and it swells and puts forth every lovely kind (of growth). Allah 


says: 



4We give it life, and We bring forth from it grains, so that 
they eat thereof.} 

meaning, We have made it a provision for them and their 
cattle.’ 


4And We have made therein gardens of date palms and grapes, 
and We have caused springs of water to gush forth therein.} 

means, *We have created therein rivers which flow to the 
places where they are needed, so that they may eat of their 
fruits.’ When Allah reminds them of the blessing that He 
bestows upon His creation by creating crops and plants, He 
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mentions the different types and kinds of fruits. Allah says: 

£j} 

iand their hands made it not.} means, all of that could only come 
about by the mercy of Allah towards them, not by their own 
efforts and labor and strength. This was the view of Ibn ‘Abbas 
and Qatadah. Allah says: 


4Will they not then give thanks?} meaning, will they not then give 
thanks for the innumerable blessings that He has bestowed 
upon them. 

Ibn Jarir, however, understood the word Ma to mean Alladhi 
(i.e., a relative pronoun). In this case the meaning of the Ayah 
would be that they eat from the fruits provided by Allah’s 
bounty and from what their own hands have done, i.e., by 
planting the seeds and tending the plants. Ibn Jarir mentioned 
other possible interpretations in his Tafsir, but this is the 
interpretation that he favored. This interpretation also fits with 
the recitation of Ibn Mas*ud: 




(So that they may eat of the fruit thereof - and from what their 
own hands have done.) 


Then Allah says: 


h-i jli- tfjjf l>^-} 


iGlory be to Him Who has created all the pairs of that which 
the earth produces,} 

meaning, of crops and fruits and plants. 

& 


ias well as of their own (human) kind,} means, He made 
them into male and female. 


V &*)} 

iand of that which they know not.} means, different kinds of 
creatures of which they know nothing. This is like the Ayah: 

IfcrJj till, m} 
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4And of everything We have created pairs, that you may 
remember.} (51:49) 


V Oyjijs"" S'* |^»- 3jp Alljjj jWij 

~4§:^ <SP # vj pii J'd ^ ^ 


437. And a sign /or them is the night. We withdraw therefrom 
the day, and behold, they are in darkness.} 

438. And the sun runs on its fixed course for a term 
(appointed). That is the decree of the Almighty, the All- 
Knowing.} 

439. And the moon, We have decreed for it stages, till it 
returns like the old dried curved date stalk.} 

440. It is not for the sun to overtake the moon, nor does the 
night outstrip the day. They all float, each in an orbit.} 


Among the Signs of the Might and Power of Allah are the 
Night and Day, and the Sun and Moon 


Allah tells us of further proof of His great might and power, 
which is His creation of the night and day, the one with its 
darkness and the other with its light. He has caused them to 
follow one another, so that one comes and the other goes, and 
so on, as He says: 


<&- 


4He brings the night as a cover over the day, seeking it 
rapidly} (7:54). 

Allah says here: 

4'jQS He {p $ $ 

4And a sign for them is the night. We withdraw therefrom the 
day,} 

meaning, *We take it away from it, so it goes away and the 
night comes.’ Allah says: 

4and behold, they are in darkness.} As it says in the Hadith: 
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d^LSJl 'Jo)] jjj i liffi i H£a Jllll Jj{ |j]i 


flWten f/je night comes from here, and the day departs from 
here, and the sun has set, then the fasting person should break 
his fast .» 

This is the apparent meaning of the Ayah . ,1 * 

Allah’s saying: 




.Sis v'A 


iAnd the sun runs on its fixed course for a term (appointed). 
That is the decree of the Almighty, the All-Knowing} 

There are two views over the meaning of the phrase 



ion its fixed course Jbr a term (appointed).} (The first view) is that 
it refers to its fixed course of location, which is beneath the 
Throne, beyond the earth in that direction. Wherever it goes, it 
is beneath the Throne, it and all of creation, because the 
Throne is the roof of creation and it is not a sphere as many 
astronomers claim. Rather it is a dome supported by legs or 
pillars, carried by the angels, and it is above the universe, 
above the heads of people. When the sun is at its zenith at 
noon, it is in its closest position to Throne, and when it runs in 
its fourth orbit at the opposite point to its zenith, at midnight, 
it is in its furthest position from the Throne. At that point it 
prostrates and asks for permission to rise, as mentioned in the 
Hadiths. 

Al-Bukhari recorded that Abu Dharr, may Allah be pleased 
with him, said, “I was with the Prophet ^ in the Masjid at 
sunset, and he ^ said: 


«?^lli d U» 


“O Abu Dharr! Do you know where the sun sets?* I said, 
‘Allah and His Messenger know best.’ He Jg said: 




m 


FathAl-Bari 4:231. 



Surah 36. Ya Sm (37 - 40) (Part-23 


197 


«It goes and prostrates beneath the Throne, and that is what 
Allah says: iAnd the sun runs on its fixed course for a term. 
That is the decree of the Almighty, the All-Knowing 

It was also reported that Abu Dharr, may Allah be pleased 
with him, said, “I asked the Messenger of Allah jg about the 
Ayah: 



iAnd the sun runs on its fixed course for a term.} 
He jg said: 



«Its fixed course is beneath the Throne 

(The second view) is that this refers to when the sun’s 
appointed time comes to an end, which will be on the Day of 
Resurrection, when its fixed course will be abolished, it will 
come to a halt and it will be rolled up. This world will come to 
an end, and that will be the end of its appointed time. This is 
the fixed course of its time. Qatadah said: 

ion its fixed course for a term (appointed).} means, “It has an 
appointed time and it will not go beyond that.”* 31 It was also 
said that this means, it keeps moving in its summer orbit for a 
certain time, and it does not exceed that, then it moves to its 
winter orbit for a certain time, and it does not exceed that. This 
was narrated from ‘Abdullah bin ‘Amr, may Allah be pleased 
with him. Ibn Mas'ud and Ibn ‘Abbas, may Allah be pleased 
with them, recited this Ayah as: 

0«J lW sM 

(And the sun runs with no fixed course for a term,) meaning 
that it has no destination and it does not settle in one place, 
rather it keeps moving night and day, never slowing down or 
stopping, as in the Ayah: 

111 Path Al-Bari 8:402. 

121 Fath Al-Bari 8:402. 

131 AMabari 20:517. 
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4And He has made the sun and the moon, both constantly 
pursuing their courses, to be of service to you > (14:33). 

which means, they will never slow down or stop, until the Day 
of Resurrection. 


iThat is the decree of the Almighty,} means, which none can 
oppose or prevent. 




ithe All-Knowing f Who knows every movement and every 
cessation of movement, Who has decreed that and Who has set 
it in motion following a pattern in which there are no 
differences or inversions, as Allah says: 


4($^ fei. ifj tpfi 


i(He is the) Cleaver of the daybreak. He has appointed the 
night for resting, and the sun and the moon for reckoning. 
Such is the measuring of the Almighty, the All-Knowing.$ 
(6:96) 

And this is how this Ayah ends: 


iThat is the decree of the Almighty, the All-Knowing f 


Then Allah says: 




iAnd the moon, We have decreed for it stages,^ 

meaning, *We have caused it to run in a different orbit, from 
which passing of the months can be deduced, just as night 
and day are known from the sun.’ This is like the Ayah: 

irf^'i ji» iLkVf if 

iThey ask you about the crescent moons. Say: "These are signs 
to mark fixed periods of time for mankind and for the pilgrimage 
Wjj .)•’> (2:189), 


££ \f32i Jj& Q i ru, J-M fc. 


ilt is He Who made the sun a shining thing and the moon as a 
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light and measured out for it stages that you might know the 
number of years and the reckoning > (10:5), and 


^ ipj t-? i' Up jgb JJ' 

& 1X45 kJf ^ UL2; PJ 


4/W We /wue appointed the night and the day as two Ayat 
(signs). Then, We have obliterated the sign of the night while 
We have made the sign of the day illuminating, that you may 
seek bounty from your Lord, and that you may know the 
number of the years and the reckoning. And We have explained 
everything with fill explanation .$ (17:12) 

So, He has given the sun its own light, and the moon its 
(reflection of) light, and has given each its own orbit. So the 
sun rises each day and sets at the end of the day, giving one 
kind of light all the time, but it moves, rising and setting at 
different points in the summer and winter, thus making the 
days and nights longer or shorter alternatively according to the 
season. Its authority is in the daytime, for it is the heavenly 
body that dominates the day. As for the moon, Allah has 
decreed that it should pass through different phases. 

At the beginning of the month, the moon appears small 
when it rises. It gives off little light, then on the second night 
its light increases and it rises to a higher position, and the 
higher it rises the more light it gives - even though it is 
reflected from the sun - until it becomes full on the fourteenth 
night of the month. Then it starts to wane until the end of the 
month, until it appears like the old dried curved date stalk. 
Ibn ‘Abbas, may Allah be pleased with him, said, “This is the 
original stem (which connects the bunch of dates to the 
tree).”"' 

The Arabs have a name for each set of three nights in a 
month, according to the phases of the moon. They call the 
first three nights Ghurar, the next three nights Nufal; the next 
three nights Tusa r (nine) - because the last of them is the 
ninth. The next three nights are called *Ushar (ten) - because 
the first of them is the tenth. The next three nights are called 
Al-Bid (white) - because of the light of the moon which shines 


IM 


At-Tabari 20:518. 
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brightly throughout these three nights. The next three nights 
are called Dura the plural of Dar‘a\ because on the first of 
them the night is dark from the moon rising late. Dar'a’ refers 
to the black sheep, i.e., the one whose head is black; the next 
three nights Zulam ; then Hanadis, then Da’adi; then Mihaq, 
because of the absence of moonlight at the beginning of the 
month. Abu TJbayd did not recognize the names Tusa' and 
‘Ushar, in the book Gharib Al-Musannaf. 

4 iSpi J u y) 

ilt is not for the sun to overtake the moon ,) 

Mujahid said, “Each of them has a limit which it does not 
transgress or fall short of. When the time of one comes, the 
other goes away, and when the time for one to prevail comes, 
the time of the other ceases.” 111 Ikrimah said concerning the 
Ayah, 

If* J U JH]\ y) 

ilt is not for the sun to overtake the moon,) 

this means that each of them has its time when it prevails. So 
it is not appropriate for the sun to rise at night. 

inor does the night outstrip the day.) means, after night has 
passed, it is not right for another night to come until it has 
been day. The authority of the sun is during the day and the 
authority of the moon is at night. Ad-Dahhak said, “The night 
does not depart from here until the day comes from here - and 
he pointed to the east.” 121 Mujahid said: 

ij& Sf $ 

inor does the night outstrip the day.) “They seek one another 
rapidly.” 131 The meaning is that there is no gap between night 
and day; each of them follows the other with no interval, 
because they have been subjugated and are both constantly 
pursuing one another. 

111 At-Tabari 20:520. 

121 At-Tabari 20:520. 

131 At-Tabari 20:519. 



Surah 36 . Ya Sin (41 - 44 ) (Part-23) 


201 


e# msa tf 


^ . ✓ *> -J'" ( > •'-'if. ' *' " ' \ **£b, > 

n_xlfc^» Qjp yj-atj.iij* 

^ 4 *. '*>^*> VW" (<'*'i?n' >\>'\'4&* 
O^U^jV^J J>A J^b d-U^ acn^V^O^^iL- ^ 

> > ^» y/ <? ^ v # j> * * > ^ ^ ^ 

^^juCSi^ajeA^CSSgJfi^ 

pj&?gl®Z£££3y:p4i^.i 

®c,j£jZ&=C-i)&Z£%teZ£Z 


j ^ G& 0 fd $:> 
4 £££ (gjjyiJJ 4&T 
lii oij si?vij>4^ ^ ‘&~i 
4*^jSr j', ££•» & ^! 4jj?^- i ^'. f* |V^ ^ (*4^r" 


4'oj^-i $ 4 jd^ 1 

477iey all float, each in 
an orbit.} means, 
night and day, the 
sun and the moon, all 
of them are floating, 
i.e., revolving, in their 
orbits in the heaven. 
This was the view of 
Ibn ‘Abbas, ‘Ikrimah, 
Ad-paljljak, Al-Hasan, 
Qatadah and ‘Ata’ Al- 
Khurasani.* 1 * 

Ibn ‘Abbas, may 
Allah be pleased with 
him, and others 
among the Salaf said, 
“In an orbit like the 
arc of a spinning 
wheel.” 


441. And an Ayah for them is that We bore their offspring in 
the laden ship.} 

442. And We have created for them of the like thereunto, on 
which they ride.} 

443. And if We will, We shall drown them, and there will be 
no shout for them, nor will they be saved.} 

-n 444- Unless it be a mercy from Us, and as an enjoyment for a 

while.} 


U1 


At-Tabari 20:520. 
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Among the Signs of Allah is that He carried Them in the 
laden Ship 

Allah tells us: another sign for them of His might and power is 
that He has subjugated the sea to carry ships, including - 
most significantly - the ship of Nuh , peace be upon him, in 
which Allah saved him and the believers, apart from whom 
none of the descendants of Adam were left on the face of the 
earth. Allah says: 

iffi? ft *f>j} 

4And an Ayah for them is that We bore their offspring} 
means, their forefathers, 

Jf 

4in the laden ship.} means, in the ship which was filled with 
luggage and animals, in which Allah commanded him to put 
two of every kind. Ibn ‘Abbas, may Allah be pleased with him, 
said, “Laden means filled.” 111 This was also the view of Said bin 
Jubayr, Ash-Shahi, Qatadah and As-Suddi.* 21 Ad-Dahhak, 
Qatadah and Ibn Zayd said, “This was the ship of Nuh peace be 
upon him.”* 31 

4And We have created for them of the like thereunto, on which 
they ride.} 

Al-‘Awfi said, narrating from Ibn ‘Abbas, may Allah be pleased 
with him, “This means the camel, for it is the ship of the land 
on which they carry goods and on which they ride.”* 4 ! Ibn 
Jarir recorded that Ibn ‘Abbas, may Allah be pleased with him, 
said, “Do you know what the Ayah: 

4And We have created for them of the like thereunto, on which 
they ride.} 

111 At-Tabari 20:522. 

121 At-Tabari 20:522. 

131 At-Tabari 20:522, 523. 

141 At-Tabari 20:524. 
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refers to?” We said, “No.” He said, “This refers to the ships 
which were made after the ship of Nuh, peace be upon him, 
which was similar to it.”' 1 * This was also the view of Abu 
Malik, Ad-Dahhak, Qatadah, Abu Salih and As-Suddi, that the 
Ayah 

i^'*J& £ oi A && 

iAnd We have created for them of the like thereunto, on which 
they ride.} refers to ships.* 2 * 

iAnd if We will, We shall drown them,} means, those who are on 
board the ships. 

ip 

iand there will be no shout for them} means, there will be no one 
to save them from their predicament. 

ioMp%} 

inor will they be saved.} means, from what has befallen them. 

itx^^} 

iUnless it be a mercy from Us,} means, “but by Our mercy We 
make it easy for you to travel on land and sea, and We keep 
you safe until an appointed time.’ Allah says: 

ip? &Z0 


iand as an enjoyment for a while.} meaning, until a time that is 
known to Allah, may He be glorified and exalted. 


is & 3 ^ Cj %2LCj ‘fcj p. Si f>0 

it§j>pr* VJ ij>i !Uj jj jtjliii VprfC 


i45. And what it is sdid to them: ‘‘Beware of that which is 
before you, and that which is behind you, in order that you 
may receive mercy."} 


(1 > AMabari 20:523. 

* 2 * At-Tabari 20:522-524. 
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446. And never came an Ayah from among the Ayat of their 
Lord to them, but they did turn away from it.} 

447. And when it is said to them: "Spend of that with which 
Allah has provided you," those who disbelieve say to those who 
believe: "Shall we feed those whom, if Allah willed, He would 
have fed? You are only in a plain error."} 


The Misguidance of the Idolators 


Allah tells us how the idolators persisted in their misguidance 
and in not paying attention to the sins that they had 
committed in the past or what was to happen to them in the 
future, on the Day of Resurrection. 


Lj pSCoj jj, U ijiji } 


4And when it is said to them: "Fear of that which is before 
you, and that which is behind you..."} 

Mujahid said, “This refers to sins.” Others said it is the opposite. 

£b> 


iin order that you may receive mercy.} means, ‘so that, if you fear 
such things Allah will have mercy on you and will save you 
from His punishment.’ The wording implies that they would not 
respond. Rather that they would turn away and ignore that, as 
Allah says: 

4(*rJ lit >3* ir* 


4 And never came an Ayah from among the Ay at of their Lord 
to than,} 

meaning, signs of Tawhid and the truth of the Messengers, 

4 ^ £ \$ } 


ibut they did turn away from it,} means, they did not accept it or 
benefit from it. 


ll* ijiili Jj \>\f} 


4And when it is said to than: "Spaid of that with which Allah 
has provided you,"} 

means, when they are told to spend of that which Allah has 
provided to them on the poor and needy among the Muslims, 
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ithose who disbelieve say to those who believe ^ 

means, about the believers who are poor, i.e., they say to 
those believers who tell them to spend on the needy, 

iil iUf jj f* 

iShall we feed those whom, if Allah willed, He (Himself) would 
have fed?$ 

meaning, ‘those whom you are telling us to spend on, if Allah 
had wanted to, He would have made them independent and 
fed them from His provision, so we are in accordance with the 
will of Allah with regard to them/ 

/ ^ ^ * 


iYou are only in a plain error.$ means, *by telling us to do that.’ 


448. Atid they say: "When will this promise be fulfilled, if you 
are truthful?"} 

449. They await only but a single Sayliah which will seize them 
while they are disputing!} 

450. Then they will not be able to make bequest, nor they will 
return to their family.} 


The Disbelievers thought that the Day of Resurrection 
would never come to pass 

Allah tells us how the disbelievers thought that the Day of 
Resurrection would never come to pass, as they said: 

'-ii &} 


4" When will this promise be fulfilled..."} 

4Tlwse who believe not therein seek to hasten it} (42:18). 
Allah says: 

Y i ,/ •***{' f' ' v 7, ^ >*>' \ 
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iThey await only but a single Sayliah which will seize them 
while they are disputing!} 

meaning, they are only waiting for a single shout which - and 
Allah knows best - will be the trumpet blast of terror when 
the Trumpet will be blown while the people are in their 
marketplaces and places of work, arguing and disputing as 
they usually do. While in this state, Allah will command Israfil 
to blow into the Trumpet, so he will sound a long note and 
there will be no one left on the face of the earth except he will 
tilt his head to listen to the sound coming from heaven. Then 
the people who are alive will be driven to the gathering place 
by a fire which will surround them on all sides. Allah says: 

4^~ir oyuLL j yH} 


4Then they will not be able to make bequest,} 

meaning, with regard to their possessions, because the matter 
is more serious than that, 


inor they will return to their family.} Numerous Hadiths and 
reports have been narrated about this, which we have 
mentioned elsewhere. After this there will be the Trumpet blast 
which will cause everyone who is alive to die, besides the One 
Who is Ever Living, Eternal. Then after that the trumpet blast 
of the resurrection will be sounded. 


ot C/ 4 $1* jr^Jj Ot (*-“ j (ff)} 

C \ % teZjSp&'Z $£ 02 yr 


•> > 


451. And the Trumpet will be blown and behold from the 
graves they will come out quickly to their Lord.} 

452. They will say: 'Woe to us! Who has raised us up from 
our place of sleep.” (It will be said to thetn): “This is what the 
Most Gracious had promised, and the Messengers spoke 
truth!”} 

453. It will be but a single Sayhah, so belwld they will all be 
brought up before Us!} 
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454. This Day, none will be wronged in anything, nor will 
you be requited anything except that which you used to do.$ 


The Trumpet Blast of the Resurrection 

This will be the third blast of the trumpet,* 1 * the trumpet blast 
of the resurrection when people will come forth from their 
graves. Allah says: 

h rQ A A, f* 

4and behold from the graves they will come out quickly to their 
Lord.4 


Yansilun means they will be walking quickly. This is like the 
Ayah: 


/ > . > 


j) l 5 


0 


4The Day when they will come out of the graves quickly as 
racing to a goal.)> (70:43). 

4Uj t>> 


4They will say: “Woe to us! Who has raised us up from our 
place of sleep."4 

meaning, their graves, which in this world they thought they 
would never be raised from. When they see with their own 
eyes that in which they had disbelieved, 


4They will say: “Woe to us! Who has raised us up from our 
place of sleep. 

This does not contradict the fact that they will be punished in 
their graves, because in comparison to what is to come 
afterwards, that will seem like a nap. Ubayy bin Ka*b, may 
Allah be pleased with him, Mujahid, Al-Hasan and Qatadah 
said, “They will sleep before the Resurrection.”* 2 * Qatadah 

111 See volume seven, the Tafsir of Surat An-Naml [27:87]. The 
reference to the third blast is based upon a narration that is not 
authentic as explained there. 

121 At-Tabari 20:533. 
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457. They will have therein fruits and all that they ask for.} 

458. (It will be said to them): fi Salam (Peace!) n - a Word from 
the Lord, Most Merciful.} 


The Life of the People of Paradise 

Allah tells us that on the Day of Resurrection, when the 
people of Paradise have reached the arena of judgement, and 
have settled in the gardens of Paradise, they will be too 
preoccupied with their own victory and new life of eternal 
delights to worry about anyone else. Al-Hasan Al-Basri and 
Ismail bin Abi Khalid said, “They will be too busy to think 
about the torment which the people of Hell are suffering. 
Mujahid said: 
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iwill be busy with joyful things.} “With the delights which they 
are enjoying.” 111 This was also the view of Qatadah. Ibn ‘Abbas, 
may Allah be pleased with him, said, “This means that they will 
be rejoicing.” 


f} 


iThey and their wives} Mujahid said, “Their spouses, 


4 4^ 

iwill be in pleasant shade,} means, in the shade of trees.”* 2 ' 

f 

4reclining on thrones.} Ibn ‘Abbas, Mujahid, Ikninah, 
Muhammad bin Ka‘b, Al-tfasan, Qatadah, As-Suddi and 
Khusayf said: 

ithrone} means beds beneath canopies.* 3 ' 


iThey will have therein fruits} means, of all kinds. 
i'oS-% £ 

4and all that they ask for.} means, whatever they ask for, they 
will find it, all kinds and types. 

yJ Jt 

4"Salam (Peace!)" - a Word from the Lord (Allah), Most 
Merciful.} 

Ibn Jurayj said, “Ibn ‘Abbas, may Allah be pleased with him, 
said, concerning this Ayah, Allah Himself, Who is the Peace 
(As-Salam) will grant peace to the people of Paradise. This view 
of Ibn ‘Abbas, may Allah be pleased with him, is like the 
Ayah: 

\ ^ (Ji 

**' At-Tabari 20:535. 

* 2 ' At-Tabari 20:538. 

* 3 ' At-Tabari 20:539, 540. 
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{Their greeting on the Day they shall meet Hint will be 
"Salam"} (33:44). 


/til j&Jti V sj fi'X Xs~ri ^ ^r} ($ !*?*&> 

^Lj. Jil J&j ^JLiLlS 'is J3 


{59. (It will be said): "And O you the criminals! Get you 
apart this Day."} 

{60. "Did I not command you, O Children of Adam, that you 
should not worship Shaytdn? Verily, he is a plain enemy to 
you.”} 

{61. "And that you should worship Me. That is the straight 
path.”} 

{62. "And indeed he did lead astray a great multitude of you. 
Did you not then understand?"} 


The Isolation of the Disbelievers and Their Rebuke on 
the Day of Resurrection 


Allah tells us what the end of the disbelievers will be on the 
Day of Resurrection, when He commands them to get apart 
from the believers, i.e., to stand apart from the believers. This 
is like the Ayat 



/ '' • >> 


{And the Day whereon I'Ve shall gather them all together, then 
We shall say to those who did set partners in worship with Us: 
"Stop at your place! You and your partners." Then We shall 
separate than} (10:28). 


-fry. (*.>" ptur 


{And on the Day when the Hour will be established - that Day 
shall they be separated.} (30:14) 


jSy) 


{On that Day they shall be divided} (30:43) which means, they 
will be divided into two separate groups. 


bj> 1 ft !>& 
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i(It will be said to the angels): ",Assemble those who did 
wrong, together with their companions and what they used to 
worship, instead of Allah, and lead them on to the way of 
flaming Fire (Hell)."} (37:22-23). 


1 x£>. M 

iDid 1 not command you, O Children of Adam, that you 
should not worship Shay tan? Verily, he is a plain enemy to 
you.} 


This is a rebuke from Allah to the disbelievers among the sons 
of Adam, those who obey the Shaytan even though he was a 
plain enemy to them, and they disobeyed Ar-Rahman Who 
created them and granted them provision. Allah says: 


li ui fj} 


iAnd that you should worship Me. That is the straight path.} 

meaning, ‘I commanded you in the world to disobey the 
Shaytan, and I commanded you to worship Me, and this is the 
straight path, but you followed a different path and you 
followed the commands of the Shaytan.’ Allah says: 



iAnd indeed he did lead astray a great multitude of you.} 

meaning, a large number of people. This was the view of 
Mujahid, Qatadah, As-Suddi and Sufyan bin OJyaynah. 

idj&ju [yfj 


iDid you not then understand?} means, ‘did you not have any 
understanding, when you went against the command of your 
Lord to worship Him alone, with no partner or associate, and 
you preferred to follow the Shaytan? 


^ *3 Jj $ 


i63. This is Hell which you were promised!} 

464. Bum (enter) therein this Day, for that you used to 



disbelieve.} 

465. This Day, We shall seal up their mouths, and their hands 
will speak to Us, and their legs will bear witness to what they 
used to earn.} 

466. And if it had been Our will, We would surely have wiped 
out their eyes, so that they would struggle for the path, how 
then would they see?} 

467. And if it had been Our will, We could have transformed 
them in their places. Then they would have been unable to go 
forward (move about) nor they could have turned back.} 

On the Day of Resurrection, it will be said to the disbelievers 
among the sons of Adam, after Hell has been shown to them 
as a rebuke; and warning: 

4%$>Zf ^ $ pr ..&} 

4This is Hell which you were promised!} meaning, “this is what the 
Messengers warned you about, and you did not believe them.’ 

4Bum (enter) therein this Day, for that you used to disbelieve}. 
This is like the Ayah: 


Hi .oi pi* cii '0 



4The Day when they will be pushed down by force to the fire of 
Hell, with a horrible, forceful pushing. This is the Fire which 
you used to belie. Is this magic or do you not see?} (52:13-15) 


The Mouths of the Disbelievers will be sealed on the Day 
of Resurrection 





4This Day, We shall seal up their mouths, and their hands will 
speak to Us, and their legs will bear witness to what they used 
to earn.} 


This will be the state of the disbelievers and hypocrites on the 
Day of Resurrection, when they deny the sins they committed 
in this world and swear that they did not do that. Allah will 
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seal their mouths and cause their limbs to speak about what 
they did. 

Ibn Abi Hatim recorded that Anas bin Malik, may Allah be 
pleased with him, said, “We were with the Prophet sg and he 
smiled so broadly that his molar could be seen, then he jg 
said: 


“Do you know why 1 am smiling ?» 

We said, ‘Allah and His Messenger know best.’ He jg said: 

i JL I j : J^4i ,lllj 1 <tj Junjl 

sidU fcii iL-il ^ : jjLi ilaL; v :J^ 

jd iaILL : ajlSjSl JUjj i aJ « iS 

aj^uf ‘J& i &j,j ijJJ :j^. f *£ii £; JiJ 


«Because of the way a servant will argue with his Lord on the 
Day of Resurrection. He will say, “O Lord, will You not 
protect me from injustice?" [Allah] will say, "Of course." He 
will say, "I will not accept any witness against me except from 
myself." [Allah] will say, "Today you will be a sufficient 
witness against yourself, and the honorable scribes will serve as 
witnesses against you." Then his mouth will be sealed, and it 
will be said to his faculties, "Speak!" So they will speak of what 
he did. Then he will be permitted to speak, and he will say, 
"May you be doomed! It was for you that I was fighting."*” 

This was recorded by Muslim and An-Nasal.' 1 * 

Ibn Jarir narrated that Abu Mttsa Al-Ash‘ari, may Allah be 
pleased with him, said, “The believer will be called to account 
on the Day of Resurrection, and his Lord will show him his 
deeds, just between him and His Lord. He will admit it and 
will say, *Yes, O Lord, I did do that.’ Then Allah will forgive 
him his sins and conceal them, and no creature on earth will 
see any of those sins, but his good deeds will be seen, and he 
will want all the people to see them. Then the disbeliever and 
the hypocrite will be brought to account, and his Lord will 
show him his deeds and he will deny them, saying, ‘O Lord, by 


*’* Muslim 4:2280, An-Nasal in Al-Kubra 6:508. 
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Your glory, this angel has written down things that I did not 
do.’ The angel will say to him, ‘Did you not do such and such 
on such a day and in such a place?’ He will say, ‘No, by Your 
glory, I did not do that.’ When he says this, Allah will seal his 
mouth.” Abu Musa Al-AstTari, may Allah be pleased with him, 
said, “I think that the first part of his body to speak will be 
his right thigh.” Then he recited: 




^This Day, We shall seal up their mouths, and their hands will 
speak to Us, and their legs will bear witness to what they used 
to eam$} 1] 


Jfc i>3' !>£-& fp & IL11L) &S 


4And if it had been Our will, We would surely have wiped out 
their eyes, so that they would struggle for the path, how then 
would they see?} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him, explained it: “Allah says, If We willed, We 
could have misguided them all away from true guidance, so 
how could they be guided?” And on one occasion he said, “We 
could have blinded them.’” 121 Al-Hasan Al-Basri said, “If Allah 
willed, He could have covered their eyes and made them blind, 
stumbling about.” Mujahid, Abu Salih, Qatadah and As-Suddi 
said, “So that they would struggle for the path, i.e., the right 
way.” Ibn Zayd said, “The meaning of path here is the truth - 
‘How could they see when We have covered their eyes?’ ” Al- 
‘Awfi reported that Ibn ‘Abbas, may Allah be pleased with him 
said: 



ihow then would they see?4 “They would not see the truth.”* 3 * 

& ‘^3 feZ jjj ft 

4And if it had been Our will, We could have transformed them 
in their places.$ 


1,1 At-Tabari 20:544. 
[2i At-Tabari 20:545. 
131 At-Tabari 20:547. 
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4And among you there is he who is brought back to the 
miserable old age, so that he knows nothing after having 
biown} (22:5). 


The meaning here - and Allah knows best - is that Allah is 
telling us that this world is transient and will come to an end, 
it is not eternal and lasting. Allah says: 

44 > 4 ". 


iWill they not then understand?} meaning, will they not think 
about how they were created, then they become gray-haired, 
then they become old and senile, so that they may know that 
they were created for another world that is not transient and 
will not pass away, and from which there is no way out, which 
is the Hereafter. 


Allah does not teach His Messenger ^ Poetry 

l ‘j 

iAtid We have not taught him poetry, nor is it suitable for 
him.} 

Allah tells us that He has not taught His Prophet Muhammad 
Sfe poetry. 

ujuu Cj} 


inor is it suitable for hint.} means, he did not know how to 
compose it, he did not like it and he had no natural inclination 
towards it. It was narrated that he jg never memorized a 
stanza of poetry with the correct meter or rhyme - he would 
transpose words or memorize it incompletely. 

In Ad-Dald’il, Al-Bayhaqi recorded that the Messenger of 
Allah said to Al-‘Abbas bin Mirdas As-Sulami, may Allah be 
pleased with him: 


irk ijrf* : JiLSJl o-ih 


Won are the one who said: "Do you distribute my booty and 
the booty of the servants between Al-Aqra‘ and 'Uyainah."» 

He said, “It is TJyainah and Al-Aqra‘.” He jg said: 
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nit is all the same.* i.e., it means the same thing. 1 ' 1 And Allah 
knows best. This is because Allah taught him the Qur’an, 


which 


; Jwf- Jj/I .Ajii- iSj "i/j il£ O! 


4Falsehood cantiot come to it from before it or behind it; sent 
down by the All-Wise, Worthy of all praise.} (41:42). 

This is not poetry, as some of the ignorant disbelievers of the 
Quraysh claimed; neither is it sorcery, a fabrication or a magic 
spell, as the misguided and ignorant people variously 
suggested. The Prophet & was naturally disinclined to 
compose verse, and was forbidden to do so by Divine Law. 


a? "• e 


$ % h y & 


iThis is only a Reminder and a plain Qur'an.} 
means, it is clear and self-explanatory to the one who ponders 
and comprehends its meanings, Allah says: 

ar J jx4> 


4That he or it may give warning to him who is living,} 
meaning, so that this plain Qur’an might warn every living 
person on the face of the earth. This is like the Ayat. 

4 % & * 

ithat I may therewith warn you and whomsoever it may reach} 
(6:19). 

4Y±JZy oi ‘*i i^j} 

ibut those of the sects that reject it, the Fire will be their 
promised meeting place} (11:17). 

Those who will benefit from his warning will be those whose 
hearts are alive and who have enlightened insight, as Qatadah 
said, “Alive of heart and alive of insight.” 121 Ad-Dahhak said, 


111 Dala’il An-Nubuwwah 5:181, this was also recorded by Muslim no. 
2443. 

121 At-Tabari 20:550. 
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rJj (ISS6S tto sggpagji ^ “This means wise.”* 1 * 

£ 4i» 


-- 

Uj03^>£j 

$ j>: 0 l ^ ;^i^o 

$ ^Ji^J •&)%£• 


iand that Word may be 
justified against the 
disbelievers.} 
means, it is a mercy 
to the believers and 
evidence against the 
disbelievers. 

lii (vjJ tl&> lit ijf jif} 

^4i liii' 1LJut c.i.f. 

l^i i^oj^ 

Q # #o/t ^ $£ 

Sut vyl—ljj £^U* 

4#^. 

471. Do they not see 
tluit We have created for 
them of what Our Hands 
have fashioned, the cat¬ 
tle, so that they are their 
owners.} 

472. And We have subdued them unto them so that some of them 
they have for riding and some they eat.} 

473. And they have (other) benefits front them, and (they get to) 
drink. Will they not tlteti be gratefid?} 



There is a Sign and a Blessing in Cattle 

Allah mentions the blessing that He has bestowed upon His 
creation by subjugating these cattle for their use. 

4&fi 

4so that they are their owners.} Qatadah said, “They are then- 
masters. ” Meaning, He has made them subdue them. So they 

111 At-Tabari 20:550. 
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The gods of the Idolators are not able to help Them 

Allah denounces the idolators for taking the idols as gods 
alongside Allah, hoping that those gods will help them and 
provide for them and bring them closer to Allah. Allah says: 

iThey cannot help them,} meaning, those gods cannot help their 
worshippers; they are too weak, too insignificant and too 
powerless. Rather they cannot even help themselves or take 
revenge on those who want to harm them, because they are 
inanimate and can neither hear nor comprehend. 

Allah’s saying: 

i' >r.j v 

ibut they will be brought forward as a troop .} 

means, at the time of Reckoning according to the view of 
Mujahid. 111 This means that those idols will be gathered 
together and will be present when their worshippers are brought 
to account, as this will add to their grief and will be more 
effective in establishing proof against them. Qatadah said: 

iThey cannot help them,} means the gods. 

ibut they will be brought forward as a troop.} 

“The idolators used to get angry for the sake of their gods in 
this world, but they could not do them any benefit or protect 
them from any harm, for they were merely idols.” This was 
also the view of Al-Hasan Al-Basri. This is a good opinion, and 
was the view favored by Ibn Jarir, may Allah have mercy on 
him. 

Consolation for the Mercy to the Worlds 

i^$$ %,} 

iSo, let not their speech then grieve you.} means, “their denying 
111 At-Tabari 20:5S2. 



222 


Tafsir ttm Kathir 


you and their disbelief in Allah.’ 


4Verily, We know what they conceal and what they reveal.$ 


means, We know everything about them, and We will punish 
them for their false claims and deal with them accordingly on 
the Day when none of their deeds, great or small, major or 
minor, will be overlooked, and eveiy deed they did throughout 
their worldly lives will be laid open for examination.’ 


Mi* U s-z — bli 4 a l«i oi 4lJii. Ljl o—— 

jsC j£>j JjS LsLiil Lfjji 1,-ji ji p 'li ; " * <>• a *' *- 

il bjj (>• jii lSjI' JSCj-Je 


477. Does not man see that We have created him from Nutfah. 
Yet behold he (stands forth) as an open opponent.} 

478. And he puts forth for Us a parable, and forgets his own 
creation. He says: "Who will give life to these bones after they 
are rotten and have become dust?"} 

479. Say: "He will give life to them Who created than for the 
first time! And He is the All-Knower of every creation!"} 

480. He Who produces for you fire out of the great tree, what 
behold you kindle tlterewith.} 


The Denial of Life after Death, and the Refutation of this 
Idea 


Mujahid, Ikrimah, TJrwah bin Az-Zubayr, As-Suddi and 
Qatadah said, “Ubayy bin Khalaf, may Allah curse him, came 
to the Messenger of Allah jjjj with a dry bone in his hand, 
which he was crumbling and scattering in the air, saying, ‘O 
Muhammad! Are you claiming that Allah will resurrect this?’ 
He jg said: 


OjLJl Jj i!^?u pi t ilbi w pi i Ijo 4Jjt ipAjD 


«Yes, Allah, may He be exalted, will cause you to die, then He 
will resurrect you and will gather you into the Fire .»” 

Then these Ayat at the end of Surah Yd Sin were revealed: 

4 ilia Cit LSI , 
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iDoes not man see that We have created him from Nutfah.} - until 
the end of the SurahJ 1 * 

Ibn Abi Hatim recorded that Ibn ‘Abbas, may Allah be 
pleased with him, said, “Al-‘As bin Wa’il took a bone from the 
bed of a valley and crumbled it in his hand, then he said to 
the Messenger of Allah Will Allah bring this back to life 
after it has disintegrated?’ The Messenger of Allah jg said: 


''f& dUU-i’ p 





0 


*Yes, Allah will cause you to die, then He will bring you back 
to life, then He ivill make you enter Hell .» 

Then the Ayat at the end of Surah Yd Sin were revealed.” This 
was recorded by Ibn JarJr from Said bin Jubayr. 121 

Whether these Ayat were revealed about Ubayy bin Khalaf or 
Al-‘As bin Wa’il, or both of them, they apply to all those who 
deny the resurrection after death. The definite article u Al” in 




iDoes not man (Al-Insdn) see...} is generic, applying to all those 
who deny the Resurrection. 


ijli 


oi 


\ 3 } 


ithat We have created him from Nutfah. Yet behold he (stands 
forth) as an open opponent.} 

means, the one who is denying the resurrection, cannot see 
that the One Who initiated creation can re-create it. For Allah 
initiated the creation of man from semen of despised fluid, 
creating him from something insignificant, weak and despised, 
as Allah says: 

if.fjZ Jji j X. : j\} 

iDid We not create you from a despised water? Then We 
placed it in a place of safety, for a known period?} (77:20-22) 

iiU ^ jLsjj nil: gi> 


iVerily, We have created man from Nutfah} (76:2). 

^ ^ At-Taban 20:554. This is a Mursal narration, however, the next 
narration provides authentic support for the Hadith. 

At-Tabari 20:554. 
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which means, from a mixture of different fluids. The One Who 
created man from this weak Nutjah is not unable to re-create 
him after his death. 

Imam Ahmad recorded in his Musnad that Bishr bin 
Jahhash said, “One day the Messenger of Allah spat in his 
hand and put his finger on it, then the Messenger of Allah jg 
said: 


lij tai* jL jf jij y) : JU; Sill Jli* 

o?a5juS*J1 1)\j\ 


« Allah, may He be exalted, says: “Son of Adam, how can you 
outrun Me when I have created you from something like this, 
and when I have fashioned you and formed you, you walk in 
your cloak on the earth and it groans beneath your tread. You 
accumulate and do not spend until the death rattle reaches your 
throat, then you say, 7 want to give in charity,' but it is too 
late for charity. "s”! 1 ' 

It was also recorded by Ibn MajahJ 2 ' Allah says: 


4 ■yt.-’ -f' o* Jli (Uli- ojjj Mi* Vd/**J } 


iAnd he puts forth for Us a parable, and forgets his own 
creation. He says: “Who will give life to these bones after they 
are rotten and have become dust?"} 

meaning, he thinks it unlikely that Allah, the Almighty Who 
created the heavens and the earth, will re-create these bodies 
and dry bones. Man forgets about himself, that Allah created 
him from nothing and brought him into existence, and he 
knows by looking at himself that there is something greater 
than that which he denies and thinks impossible. Allah says: 


^ fjf jii. JJ-* Jjj cfjS' 1,-i ji} 


iSay: "He will give life to them W/io created them for the first 
time! And He is the All-Knower of every creation!"} 
meaning, He knows about the bones in all areas and regions 


Ahmad 4:210. 

121 Ibn Majah 2:903. 


Surah 36. Yd Sin (77 - 80) (Part-23) 


2 25 


of the earth, where they have gone when they disintegrated 
and dispersed. 

Imam Ahmad recorded that Ribl said: “ Uqbah bin ‘Amr said 
to Hudhayfah, may Allah be pleased with him, ‘Will you not 
tell us what you heard from the Messenger of Allah is,?’ He 
said, 1 heard him jg say: 


:<JLal «U>JI jl® 

ijj i ijU aj M*®” J 

^li; auI aw>> 11 tl*li ijUJI Uj'.jli Ujjji Ujii-j tc..JL>C.lU 

“a! ikitlLi ‘ja : jli ?JjJi cJ.«i j*J : aJ jli p ia!![ 


«Death approached a man and when there was no longer any 
hope for him, he said to his family, “When I die, gather a lot of 
firewood, then set it ablaze until my flesh is consumed and it 
reaches my bones and they become brittle. Then take them and 
grind them, and scatter them in the sea." So they did that, but 
Allah gathered him together and said to him: "Why did you do 
that?" He said, "Because l feared You." So Allah forgave 
him.*’ 


‘Uqbah bin ‘Amr said, ‘I heard him say that, and the man 
was a gravedigger.’ ”* 1 * 

Many versions of this Hadlth were recorded in the Two Sahihs. 
One of these versions mentions that he commanded his sons 
to bum him and then grind his remains into small pieces, and 
then scatter half of them on land and half of them on the sea 
on a windy day. So they did that, then Allah commanded the 
sea to gather together whatever remains were in it, and He 
commanded the land to do likewise, then he said to him, 
“Be!”, and he was a man, standing. Allah said to him. “What 
made you do what you did?” He said, “The fear of You, and 
You know best.” Straight away He forgave him. 121 


i 





oi J -A*r 


}He Who produces for you fire out of the green tree, when 
behold you kindle therewith.} 


Ahmad 5:395. 

121 FcUh Al-Bari 6:594, Muslim 4:2110. 
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means, the One Who initiated the creation of this tree from 
water, when it has become green and beautiful, bearing fruit, 
then He changes it until it becomes dry wood with which fires 
are lit. For He does whatever He wills and He is able to do 
whatever He wills, and none can stop Him. Qatadah said 
concerning the Ayah: 


4’a%ojju> iij Tit* r % 


oi & S**~ 


AHe Who produces for you fire out of the greet i tree, when 
behold you kindle therewith.} 

this means, the One Who brought forth this fire from this tree 
is able to resurrect him. It was said that this refers to the 
Markh tree and the ‘Afar tree, which grow in the Hijaz. If one 
wants to light a fire but has no kindling with him, then he 
takes two green branches from these trees and rubs one 
against the other, and fire is produced from them. So they are 
just like kindling. This was reported from Ibn ‘Abbas, may 
Allah be pleased with him. 


^ A Jyj i. j a' *. i.u 


4 ^ 1 * .^1 


481. Is not He Wlto created the heavens and the earth, able to 
create the like of them? Yes, indeed! He is the All-Knoiving 
Supreme Creator.$ 

482. Verily, His command, wheti He intends a thing, is only 
that He says to it, "Be!" - and it is!} 

483. So glorified be He and exalted (above all that they 
associate with Him), and in Whose Hand is the dominion of all 
things, and to Him you shall be returned.} 

Allah points out His great might and power in that He created 
the seven heavens with all their stars and planets, and the 
seven earths with eveiything in them of mountains, sands, 
oceans and wildernesses, and everything in between. He tells 
us to find the proof that He will re-create our bodies in His 
creation of these mighty things. This is like the Ayah: 

Orf 




227 


Surah 36. Yd Sin (81 - 83) (Part-23) 


iThe creation of the heavens and the earth is indeed greater 
than the creation of mankind £ (40:57). 


And Allah says here: 


4/s nof He Who created the heavens and the earth, able to 
create the like of them?} 


meaning, the like of mankind. So, He will re-create them as He 
created them in the first place. Ibn Jarir said, “This Ayah is 
like the Ayah: 


J if 1 fit jii- cJji J ijjj jJjty 


4Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely is able to do all things.} (46:33)” 


And Allah says here: 

it&sigZS $ % j>: cl \11 4 Til ,#i XS\ 


&S % &} 


4Yes, indeed! He is the All-Knowing Supreme Creator. Verily, 
Hjs command, zohen He intends a thing, is only that He says 
to it, “Be!"- and it is!} 


meaning, He only needs to command a thing once; it does not 
need to be repeated or confirmed. 

When Allah wants a thing to happen, He only says to it: 
“Be!” once, and it is. 

Imam Ahmad recorded that Abu Dharr, may Allah be pleased 
with him, said that the Messenger of Allah said: 


*Ja Vj vljJU Jills' U : ^Uj «bl jJ B 

JL>-U iOJlpl -jA S/j i 

jS 13 u!u lLi ±>vj\ lil if ys 


uAllah, may He be exalted, says: “O My servants, all of you 
are sinners apart from those whom I protect from sin . Seek My 
forgiveness and 1 will forgive you . All of you are in need except 
for those whom I make independent. I am Most Generous, 
Majestic, and I do whatever I xvill. My giving is a word and 
My punishment is a ivord. When I want a thing to happen / 
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merely say to it 'Be!' and it is.”® 111 


4 .jjl <_£jjl" 


iSo glorified be He and exalted (above all that they associate 
with Him), and in Whose Hand is the dominion of all things, 
and to Him you shall be returned 


means, glorified and exalted and sanctified above any evil be 
the Ever Living, the Self-Sufficient, in Whose hand is the 
control of the heavens and the earth, to Whom all matters 
return. His is the power to create and command, and to Him 
all mankind will return on the Day of Resurrection. Then He 
will reward or punish each one according to his deeds, and He 
is the Just, the Generous Bestower, the Graciously Disposed. 
The meaning of this Ayah, 





iSo glorified be He and exalted (above all that they associate 
with Him), and in Whose Hand is the sovereignty (Malakut) of 
all things ^ is like the Ayat 






**£*&£& 


iSay: "In Whose Hand is the sovereignty (Malakut) of 
everything ?’> (23:88) 


iM .4 4 ' £?> 


4 Blessed be He in Whose Hand is the dominion (Al-Mulk)^ 
(67:1) 

Al-Mulk and Al-Malakut mean the same thing, although some 
people claim that Al-Mulk has to do with the physical realm and 
Al-Malakut has to do with the spiritual realm. But the former 
view is the one which is correct, and this is the opinion of the 
majority of the scholars of Tafslr and others. 

Imam Ahmad recorded that Hudhayfah bin Al-Yaman, may 
Allah be pleased with him, said, “I stood in prayer with the 
Messenger of Allah one night and he recited the seven long 
Surahs in seven Rak'ahs. When he raised his head from 


111 Ahmad 5:154. 
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bowing, he said, 

#' " • <* ■ a «• , 

* 3 <U 1 ^w* 

/wars f/w one io/io praises Him J Then he said; 

15 4.^1a.»JIj O^XJl <b 


^Praise be to Allah, the Owner of Malakut , might, pride and 
greatness.* 

His bowing was as long as his standing position, and his 
prostration was as long as his bowing. Then he finished and 
my legs were nearly broken. 

Abu Dawud recorded that ‘Awf bin Malik Al-Ashjal, may 
Allah be pleased with him, said, “I stood in prayer with the 
Messenger of Allah ag one night and he recited Al-Baqarah , He 
did not reach any Ayah that mentioned mercy but he paused 
and asked for it, and he did not reach any Ayah that 
mentioned punishment but he paused and sought refuge from 
it. Then he bowed for as long as he had stood, and while 
bowing he said, 

3jla1 , sZj /Ulj Oj \ 03 

uGlory be to Allah, the Owner of might, Malakut, pride and 
greatness .» 

Then he prostrated for as long as he had bowed, and said 
something similar while prostrating. Then he stood and recited 
Al ‘Imran, then he recited one Surah after another.” 121 This 
was recorded by At-Tirmidhi in Ash-Shamd'il and An-Nasal. 13 ' 

This is the end of the Tafsur of Surah Yd Sin. All praise and 
thanks are due to Allah. 


111 Ahmad 5:396. 

121 Abu Dawud 1:544. 

131 Shama’il At-Tirmidhi 164, An-Nasal 2 :223. 
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The Tafstr of Surat As-SaffM 


Which was revealed in Makkah 
The Virtues of Surat As-Saffat 




m 

-vT * t 


S An-Nasa’I recorded 
that . ‘Abdullah bin 
‘Umar, may Allah be 
pleased with him, 
said, “The Messenger 
of Allah used to 
command us to make 
our prayers short and 


he used to recite A? 
„ - ' ^ '' } Saffat when he lead 

^ djJOS^ [ijfi UJj 

\'*)gp£ VI/Sj 1 li J ctSrLr* 6 ^^ Uj 

o£>; * p-*> Ji Oj^J^ \^*5 

.dal )p> \jCd £yjJ i ^ 

O>> 0^ -ci jy [y^ C£}S * [tr^ ^ 


us in prayer.” 1 1 This 
was recorded by An- 
Nasa*i only. 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 


o[ c. Cl Jli •sj i ,*/"c; 

oj . i. | 

4iU tl{4>. t-j Jp^]i 

i' • '.&£$ 


41. By those ranged in ranks.} 

<2. By those ty /10 drive the clouds in a good way.} 


I 1 * An-Nasal 2 :95. 
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43. By those who bring the Dhikr.} 

44. Verily, your Cod is indeed One;} 

45. Lord of the heavens and of the earth, and all that is 
between them, and Lord of every point of the sun's risings.} 

The angels witness to the Oneness of Allah. It was reported that 
‘Abdullah bin Mas*ud, may Allah be pleased with him, said: 

4 ?, ^ , lirf . J i '.rtljj ^ 

u 4By those ranged in ranks.} - they are the angels; 

'*s/j&'} 

4By those who drive the clouds in a good way.} 
they are the angels; 


4By those ivho bring the Dhikr.} 

they are the angels.” 1 ' 1 This was also the view of Ibn ‘Abbas, 
may Allah be pleased with him, Masruq, Said bin Jubayr, 
‘Ikrimah, Mujahid, As-Suddi, Qatadah and Ar-Rabf‘ bin 
Anas. 121 Qatadah said, “The angels form ranks in the 
heavens.” 131 Muslim recorded that Hudhayfah, may Allah be 
pleased with him, said, “The Messenger of Allah said: 


0 


_L>j pj i \j 0 


^01 0Laj> 


«We have been favored over the rest of mankind in three ways: 
our ranks have been made like the ranks of the angels; the 
entire earth has been made a Masjid for us; and its soil has 
been made a means of purification for us if we cannot find 
water. 


Muslim, Abu Dawud, An-Nasal and Ibn Majah recorded that 
Jabir bin Samurah, may Allah be pleased with him, said, “The 
Messenger of Allah said: 


111 At-Tabari 21:7. 

• 2| Al-Qurtubi 15:61 62. 
• 3| At-Tabari 21:7. 

|4) Muslim 1:371. 
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*V ^^; j I s AA US’ j yugj 

»Wi7/ i/oi/ not form ranks as the angels form ranks in the 
presence of their Lord ?» 

We said, *How do the angels form ranks in the presence of 
their Lord?’ He 3g said: 


11 They complete the rows nearer the front and tliey consolidate 
the rows, n”* 1 ' 


As-Suddi and others said that the Ayah 

iBy those who drive the clouds in a good way.} means that they 
drive the clouds. 




4By those who bring the Dhikr.} 

As-Suddi said, “The angels bring the Scriptures and the 
Qur’an from Allah to mankind.” 


The One True God is Allah 



4J 6^ 


{Verity, your Cod is indeed One, Lord of the heavens and the 
earth,} 

This is the One by Whom the oath is sworn, stating that there 
is no God worthy of worship but He, Lord of the heavens and 
the earth, 


4Q? tf} 


{and all that is between them,} means, of created beings. 


4 ^ 21)7 4tu} 

{and Lord of every point of the sun's risings.} 

111 Muslim 1:223, Abu Dawud 1:431, An-Nasal 2:92, Ibn Majah 
1:317 . 
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means, He is the Sovereign Who is controlling His creation by 
subjugating it and all that is in it of stars, planets and 
heavenly bodies which appear from the east and set in the 
west. Mentioning the east is sufficient and there is no need for 
the west to be mentioned too, because it is implied in what is 
said. This has also been stated clearly elsewhere, in the Ayat. 


6 . if- i' yj 


iSo I swear by the Lord of all the points of sunrise and sunset 
in the east and the west that surely We are able.} (70:40) 


4 *.>} 


i(He is) the Lord of the two easts and the Lord of the two 
wests.} (55:17) 

which refers to the rising and setting points of the sun and 
the moon in both winter and summer. 


yM J! oydj v if Gill Q} 

t&Wd&z $ fp^ & & 

if Qf 


46. Verily, We have adorned the near heaven with the stars.} 

47. And to guard against every rebellious Shaytdn.} 

48. They cannot listen to the higher group for they are pelted 
from every side.} 

49. Outcast, and theirs is a constant torment.} 

410. Except such as snatch away something by stealing, and 
they are pursued by a flaming fire of piercing brightness.} 


The Adornment and Protection of the Heaven comes 
from Allah 


Allah tells us that He has adorned the lowest heaven with the 
heavenly bodies for those among the people of the earth who 
look at it. The stars and planets in the sky give light to the 
people of earth, as Allah says: 


^ Q ;ly. fcLs, Gill •L»il( GI) ^ 


4And indeed We have adorned the nearest heaven with lamps, 
and We have made such lamps (as) tnissiles to drive away the 
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Shaydttn, and have prepared for them the torment of the blazing 
Fire.} (67:5), 


■&TJ 'll ■ I# fF I <J if U list ^ Hu y 

4: fijJ Cte 'f3 'S& # -j'i 


iAnd indeed, We have put the big stars in the heaven and We 
beautified it for the beholders. And We have guarded it from 
every outcast Shaytdn. Except him ivho steals the hearing then 
he is pursued by a clear flaming fire.} (15:16-18). 

And Allah says here: 

4\&.j} 


iAnd to guard} meaning, to protect as it should be protected, 

4/jfi Sa- $ Ji$ 

iagainst every rebellious Sluiytdn.} means, every insolent and 
impudent devil, when he wants to eavesdrop (on news in the 
heavens), a piercing fire comes and bums him. Allah, may He 
be glorified, says: 

4$fi J! oJdZ 


4They cannot listen to the higher group} meaning, they cannot 
reach the higher group - which refers to the heavens and the 
angels in them - when they speak of what has been revealed by 
Allah of His Laws and decrees. We have already mentioned this 
when explaining the Hadiths quoted when we discussed the 
Ayah, 


4j$ yj tpJ' i>"* <36 bd \J& y 


iwhen fear is banished from their hearts, they say: "What is it 
that your Lord has said?" They say: "The truth. And He is the 
Most High, the Most Great.} (34:23). 

Allah says: 

/ ^ \ 


4for they are pelted ^ meaning, they are hit, 

4yfr $ 

ifrom every side means, from all directions from which they 
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try to reach the heaven. 

^Outcast,} means, they are rejected, and are repelled and 
prevented from reaching it, and they are pelted. 

fit 

iand theirs is a constant torment.} means, in the Hereafter, they 
will have an ongoing, everlasting and painful torment, as Allah 
says: 

iand [We] have prepared for them the torment of the blazing 
Fire} (67:5). 

i'il&s au £ ^ 

iExcept such as snatch away something by stealing,} 

means, except for the one among the Shayatin who manages 
to get something, which is a word he has heard from the 
heaven. Then he throws it down to the one who is beneath 
him, who in turn throws it down to the one who is beneath 
him. Perhaps the flaming fire will strike him before he is able 
to throw it down, or perhaps he will throw it - by the decree of 
Allah - before the flaming fire strikes him and burns him. So 
the other devil takes it to the soothsayer, as we have seen 
previously in the Hadith. Allah says: 

if 'te- Z vi > 

iExcept such as snatch away something by stealing, and they 
are pursued by a flaming fire of piercing brightness.} 

meaning, shining brightly. 

Ibn Jarir recorded that Ibn ‘Abbas, may Allah be pleased with 
him, said, “The Shayatin had places where they sat in the 
heavens listening to what was being revealed by Allah. The 
stars did not move and the Shayatin were not struck. When 
they heard the revelation, they would come down to earth and 
to every word they would add nine of their own. When the 
Messenger of Allah was sent, if a Shaytan wanted to take 
his seat in the heavens, the flaming fire would come and 
would not miss him; it would burn him eveiy time. They 
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complained about this to Iblls, may Allah curse him, and he 
said, ‘Something must have happened.’ He sent his troops out 
and they found the Messenger of Allah jg standing in prayer 
between the two mountains of Nakhlah.” - Wald' said, “This 
means in the valley of Nakhlah.” - “They went back to Iblls 
and told him about that, and he said, This is what has 
happened.’ ”* 1 * 


LiU- & f\ CiL. ail pA ^ 

jf* VI ui oj , jyjlll) Sfo lijj lijj 

(V" ji x'j'viyljVi £}P» j5 ^ V!/ ll^S *S<5 


*'***'31/*% ^ by *-W> tjrj if. LiU 


ill. Then ask them: "Are they harder to create, or those whom 
We have created?" Verily, We created them of a sticky clay.} 

422. Nay, you wondered while they mock.} 

423. And when they are reminded, they pay no attention.} 

il4. And ivhen they see an Ayah (a sign) from Allah, they 
mock at it.} 

425. And they say: "This is nothing but evident magic!"} 

426. "When we are dead and have become dust and bones, 
shall we verily be resurrected?"} 

il7. “And also our fathers of old?"} 

428. Say : "Yes, and you shall then be humiliated."} 

429. It will be a single Zajrah, 121 and behold, they will be 
staring!} 


The Certainty of Life after Death 

Allah says: ‘Ask these people, those who deny the resurrection, 
which is harder to create? Are they more difficult to create or 
the heavens, the earth, the angels, devils, the mighty creatures 
- everything in between them?’ Ibn Mas*ud said that they 
admitted that these thing's were harder to create than they 
wereJ 3 * If this is the case, then why do they deny the 

111 At-Jabari 21:12. 

I 2 * See the Tafsir of Surat As-Saffat (37:19|. 

131 At-Tabari 21 :19. 



resurrection, when they see things that are greater than that 
which they deny? As Allah says: 


V !£3j ^LSlf # fc 



iThe creation of the heavens and the earth is indeed greater 
than the creation of mankind; yet, most of mankind know not} 
(40:57) 

Then Allah explains that they were created from something 
weak, as He says: 

iVerily, We created them of a sticky clay.} Mujahid, Said bin 
Jubayr and Ad-Dahhak said, “This is the useful kind of mud 
which sticks to itself.” 111 Ibn ‘Abbas, may Allah be pleased with 
him, and 'Ikrimah said, “It is sticky and useful.” Qatadah said, 
“It is that which sticks to the hand.” 




iNay, you wondered while they mock.} means, “you were 
astounded, O Muhammad, at these people who denied the 
resurrection whilst you were certain that it is true, when they 
disbelieved in what Allah told you of this wondrous matter, 
which is the re-creation of their bodies after they have 
disintegrated. They oppose what you say because of their 
intense disbelief and they make fun of what you tell them 
about that.’ 

Qatadah said, “Muhammad jg was astounded by the 
mockery of the misguided ones among the sons of Adam.”* 2 * 

ijh 1 1\}} 

4And when they see an Ayah} means, clear evidence and proof, 


ithey mock at it.} Mujahid and Qatadah said, “They make fun of 
it.”* 3 * 


**’ Al-Qurtubi 15:69, At-Tabari 21:22. 
121 At-Tabari 21:23. 

131 At-Tabari 21:24. 
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2* vi ui 3j iff 

im 

iAnd they say: "This is 
nothing but evident 
magic!”} 

means, ‘this that you 
have brought is 
nothing but plain 
magic.’ 

U lUIoj <& Sj £. iij> 

tjee ji 

tye are dead and 
have become dust and 
bones, shall toe (then) 
verily be resurrected? 
And also our fathers of 
old?} 

They thought that 
this was unlikely to 
happen, and they did 
not believe it. 

iSay: "Yes, and you shall then be humiliated".} 

means, ‘tell them, O Muhammad: Yes, you will be raised up 
on the Day of Resurrection, after you have become dust and 
bones, and you will be humiliated,’ i.e., put to shame before 
His great might. This is like the Ayat 

iAnd all shall come to Him, humbled} (27:87), and 

iVerily, those who scorn My worship, they will surely enter 
Hell in humiliation!} (40:60) 

Then Allah says: 


-S'i'Sm Vi 


$ f o^J 
(g) ^VCuiliyJjl 

{J±.>jtJLS& iji >Um 

U ® 0}6SrL^ 
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f ifrJ oft l26^ 

ilt will be a single Zajrah, and behold, they will be staring!) 

means, it will be a single command from Allah, He will call 
them once to come forth from the earth, then they will be 
standing before Him, staring at the horrors of the Day of 
Resurrection. And Allah knows best. 


Ojjl tfjji p> pj u* Upi. yiyy 

prl fj*) tli $ oji Jt fjJAt 

p?i > J? $«££ ^ i3 c 


420. They will say: "Woe to us! This is the Day of 
Recompense!") 

421. (It will be said:) "This is the Day of Judgement which you 
used to deny.”) 

422 . (It will be said to the angels:) Assemble those who did 
wrong, together with their companions and what they used to 
worship,) 

423. Instead of Allah, and lead them on to the way of flaming 
Fire (Hell);) 

424. But stop them, verily, they are to be questioned.) 

425. "What is the matter with you? Why do you not help one 
another?") 

426. Nay, but that Day they shall surrender.) 


The Day of Recompense 

Allah tells us what the disbeliever will say on the Day of 
Resurrection, how they will blame themselves and admit that 
they wronged themselves in this world. When they see the 
horrors of the Day of Resurrection with their own eyes, they 
will be filled with regret at the time when regret will not avail 
them anything. 

%) 

4They will say: "Woe to us! This is the Day of Recompense!") 
And the angels and the believers will say: 
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477iis is the Day of Judgement which you used to deny $ 

This will be said to them as a rebuke and reproof. Allah will 
command the angels to separate the disbeliever from the 
believers in the place where they are standing. Allah says: 

ipesfc & 4 

i(It will be said to the angels:) Assemble those who did wrong, 
together with their companions) 

An-Nu‘man bin Bashir, may Allah be pleased with him, said, 
“Their companions means their counterparts, those who are 
like them.”* 1 * This was also the view of Ibn ‘Abbas, Said bin 
Jubayr, ‘Ikrimah, Mujahid, As-Suddi, Abu Salih, Abu Al- 
‘Aliyah and Zayd bin Aslam.”* 2 * Shank said, narrating from 
Simak, from An-Nu‘man: “I heard TJmar say: 

4 .Assemble those who did wrong, together with their 
companions) 

means, Those who are like them. So those who committed 
Zina will be gathered with others who committed Zina, those 
who dealt in Riba will be gathered with others who dealt in 
Riba, those who drank wine will be gathered with others who 
drank wine.’ Mujahid and Said bin Jubayr narrated from Ibn 
‘Abbas: 

4 their companions) means “Their friends.” 

4j®* ^3* OJ Cj) 

iand what they used to worship. Instead of Allah,) means, instead 
of Allah, i.e., their idols and false gods will be gathered together 
with them in the same place. 

-ks* Ji 

iand lead them on to the way of flaming Fire.) means, take them 
to the way to Hell. This is like the Ayah: 

111 At-Tabari 21 :27. 

121 At-Tabari 21:27, 28. 
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*vii S - />%' /*> - > > y -".v 

ia£r=> fM-r- y LSvj U ^ 4u^iJt pi f*r^J f 


We s/w// gather than together on the Day of Resurrection 
on their faces, blind, dumb and deaf; their abode will be Hell; 
whenever it abates, We shall increase for them the fierceness of 
the Fire} (17:97). 


^ fri 

stop them, verily, they are to be questioned.} 

means, stop them so that they may be questioned about the 
things they did and said in this world. As Ad-Dahhak said, 
narrating from Ibn ‘Abbas, this means, ‘detain them, for they 
are to be brought to account.’ ‘Abdullah bin Al-Mubarak said, 
“I heard *Uthman bin Za’idah say, The first thing about which 
a man will be asked is the company that he kept. Then by 
way of rebuke, it will be said to them: 

iWhat is the matter with you? Why do you not help one 
another?}.’ ” 

meaning, ‘as you claimed that you would all help one another.’ 

4 fflipCxi!, Jfi $} 

4Nay, but that Day they shall surrender.} 
means, they will be subjected to the command of Allah, and 
they will not be able to resist it or avoid it. And Allah knows 
best. 



427. And they will turn to one another and question one 
another.} 


428. They will say : “It was you who used to come to us from 
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the right side."} 

429. They will reply: "Nay, you yourselves were not 
believers."} 

430. "And we had no authority over you. Nay! But you were a 
transgressing people."} 

431. "So now the Word of our Lord has been justified against 
us, that we shall certainly taste (the torment)."} 

432. "So we led you astray because we were ourselves 
astray."} 

433. Then verily, that Day, they will (all) share in the 
torment.} 

434. Certainly, that is how We deal with the criminals.} 

435. Truly, when it was said to them: "La ilaha illallah,” they 
puffed themselves up zoith pride.} 

436. And (they) said: "Are we going to abandon our gods for 
the sake of a mad poet?"} 

437. Nay! he has come with the truth and he confirms the 
Messengers.} 


The arguing of the Idolators on the Day of Resurrection 

Allah tells us that the disbeliever will blame one another in the 
arena of Resurrection, just as they will argue with one another 
in the levels of Hell: 

Si JA XZ ^ P & $&} 


Ki 




iThe weak will say to those who were arrogant: "Verily, we 
followed you, can you then take from us some portion of the 
Fire?" Those who were arrogant will say: "We are all 
(togetlter) in this (Fire)! Verily, Allah has judged between (His) 
servants!"} (40:47-48) 


dy-> jjii' . pry '^->yyy *1 2 •} ^ 1 } 

Uh 4' & & p 'V Sil 
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<06^ C i 


<But if you could see wheti the wrongdoers will be made to 
stand before their Lord, how they will cast the (blaming) word 
one to another! Those who were deemed weak will say to those 
who were arrogant: "Had it not been for you, we should 
certainly have been believers!" And those who were arrogant 
will say to those who were deemed weak: "Did we keep you 
back from guidance after it had come to you? Nay, but you 
were criminals." Tfwse who were deemed weak will say to those 
who were arrogant: "Nay, but it was your plotting by night 
and day, when you ordered us to disbelieve in Allah and set up 
rivals to Him!" And each of thent (parties) zvill conceal their 
own regrets, when they behold the torment. And We shall put 
iron collars round the necks of those who disbelieved. Are they 
requited aught except what they used to do?} (34:31-33) 

Similarly, they are described here as saying: 


ilt was you zvho used to come to us from the right side.} 

Ad-Dahhak reported that Ibn ‘Abbas said; “They will say, Tou 
used to force us because of your position of power over us, for 
we were weak and you were strong.’” Qatadah said, “Men will 
say to the Jinn, ‘You used to come to us from the right side to 
block every good deed, and you told us not to do it and you 
tried to put obstacles in our way.’” As-Suddi said, “You used 
to come to us to block the truth, and you made falsehood look 
attractive to us, and you prevented us from seeing the 
truth.”* 11 Ibn Zayd said, it means: “You stood in the way 
between us and goodness, and you repelled us from Islam and 
faith and doing the good deeds that we had been commanded 
to do.”* 2 * Yazld Ar-Rishk said, “from La ilaha itlaUah.” 




*** At-Tabari 21:32. 
121 At-Tabari 21:32. 
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iThey will reply: "Nay, you yourselves were not believers”} 

The leaders of the Jinn and mankind will say to their 
followers, “It is not as you say; your hearts denied faith and 
were open to disbelief and sin.” 

4 Jiii « & <3 X & 

iAnd we had no authority over you.} means, “we had no proof of 
the truth of that to which we called you.’ 

Cj 


$Nay! But you were a transgressing people.} 


'You yourselves were evildoers and transgressors against the 
truth, so you responded to us and neglected the truth which 
the Prophets brought with proof, and you went against them.’ 




iSo now the Word of our Lord has been justified against us, 
that we shall certainly (have to) taste (the torment). So we led 
you astray because we were ourselves astray.} 

Those who were arrogant will say to those who were deemed 
weak, ‘the Word of Allah has been justified against us, that we 
are among the doomed who will taste the punishment of the 
Day of Resurrection.’ 


4So we led you astray} means, ‘so we called you to misguidance,’ 

§} 


4 because we were ourselves astray.} means, *we called you to 
follow the path which we were on, and you responded.’ Allah 

says: 

i yUift 4 -tek j*r^ 


4Then verily, that Day, they will (all) share in tl\e torment.} 

means, all of them will be in Hell, each according to what he 
deserves. 


4 V IjilT i&K (,\j} 


iCertainly, that is how We deal with criminals. Truly, when it 
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was said to them: "La ilalta illallah," they puffed themselves up 
with pride.$ 


means, in this world they were too arrogant to say these 
words as the believers said them. Ibn Abi Hatim narrated that 
Abu Hurayrah, may Allah be pleased with him, said that the 
Messenger of Allah jg said: 


i«l VI 31 V :JU iiiil VJ 3} V :\JjZ >01 Jjlif M 


»/ /iflue been commanded to fight the people until they say Ld 
ilaha ill-Alldh. Whoever says Ld ilaha illallah, he and his 
property are safe from me except for his obligation, and his 
reckoning will be with Allah, may He be glorified. d |11 

Allah revealed in His Book the story of people who were 
arrogant, as He says: 


k^JI* r^j0 lL) jJyuj ..TK ,—1 ijil Vi <d[ V J-i lj[ IjilT 


iTruly, when it was said to them: “Ld ilaha illallah," they 
puffed themselves up with pride. And (they) said: “Are we 
going to abandon our gods for the sake of a mad poet?“$ 

meaning, ‘Shall we stop worshipping our gods and the gods of 
our forefathers just because of the words of this mad poet?’ - 
meaning the Messenger of Allah jg. Allah said in refutation of 
their attitude: 


ar & 

4Nay! he has come with the truths meaning, the Messenger of 
Allah has brought the truth with all that Allah has revealed 
to him of stories and commandments. 

4j0\ 


iand he confirms the Messengers. > means, he fulfills their 
prophecies of his praiseworthy characteristics and his perfect 
way, and he tells people of the Laws and commands of Allah, as 
they said he would. 


hi 


Muslim 1:52. 
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4^5 OJ ^ <£ jli 


iNothing is said to you except what was said to the Messengers 
before you} (41:43). 


4JJ1 A-Z „?V JS 


4/i v-^*r j vicpui *3jj 

(»A XJ i)jp V ^,«1*** u* >t*f 7 

<_>“V. Or®^ W^>o55 stA^ •“£»'?■* A^fO y* 


438. Verily, you are going to taste the painfid torment;} 

439. And yow will be requited nothing except for what you 
ttsed to do.} 

440. Save the chosen servants of Allah.} 

443. For them there will be a known provision,} 

$42. Fruits; and they shall be honored,} 

443. In the Gardens of Delight,} 

444. Facing one another on thrones.} 

445. Roimd them will be passed a cup of pure wine} 

446. White, delicious to the drinkers.} 

447. Neither will they have Ghawl from that nor will they 
suffer intoxication therefrom.} 

448. And beside them will be Qdsirat-At-Tarf with (wide and 
beautiful) eyes.} 

449. as if they were Boyd Makniin.} 


The Punishment of the Idoiators and the Reward of the 
sincere Believers 


Allah says, addressing the people: 




4Verily, you are going to taste the painful torment; and you 
will be requited nothing except for what you used to do.} 

Then He makes an exception in the case of His sincerely 
believing servants. This is like the Ay at. 
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ifiy the Time. Verily, man is in loss, Except those who believe 
and do righteous deeds...) (103:1-3), 


i£& \pf. ^ 


Ji-I ^ 




& 4 G£ 


iVerily, We created man in the best stature. Then We reduced 
him to the lowest of the low. Save those who believe and do 
righteous deeds > (95:4-6). 


1«jSf ^2 ? 


4c; js sr •*« 


iThere is not one of you but will pass over it (Hell); this is 
with your Lord, a decree which must be accomplished. Then We 
shall save those who have Taqwa. And We shall leave the 
wrongdoers therein to their knees.) (19:71-72); and 




.7*4*1 * _ 


& % 




& 




)Every person is a pledge for what he has earned, except those 
on the right) (74:38-39). 

Allah says here: 


4^i <if jCc 


4Save the chosen servants of Allah.) meaning, they will not taste 
the painful torment nor will they be brought to account. Their 
evil acts, if there are any, will be overlooked, and each good 
deed will be rewarded in multiples of between ten and seven 
hundred, or as much as Allah wills. 




iFor them there will be a known provision,) Qatadah and As- 
Suddi said, “This means Paradise.”^ 1 * It is explained further in 
the next Ayah: 


4 Fruits ^ meaning, of different kinds. 

& 

m 


At-Tabari 21:35. 
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iand they shall be honored,$ means, they will be served and will 
live a life of luxury. 


iln the Gardens of Delight, facing one another on thrones. 

Mujahid said, “One of them will not look at one another’s 
backs. ^ 11 


4 ® 




iRound them will be passed a cup of pure wine - white, 
delicious to the drinkers. Neither will they have Ghawl from 
that nor will they suffer intoxication therefrom. 

This is like the Ayah : 


% 'i if <S$j ySj^V 



'> > 
Oj^H 


ilmmortal boys will go around them (serving), with cups, and 
jugs, and a glass of flowing wine, from which they will get 
neither any aching of the head nor any intoxication .$>[ 56:17- 
19). 


Allah refined the wine of Paradise from the bad effects of the 
wine of this world, which causes headaches and stomach 
aches - which is the meaning of Ghawl - causing people to 
lose their minds completely. So He says here: 


iRound them will be passed a cup of pure wine > 

meaning, wine from a flowing stream which they do not fear 
will ever be cut off or cease. Malik narrated that Zayd bin 
Aslam said, “White flowing wine,” meaning, with a bright, 
shining color, unlike the wine of this earth with its ugly, 
repulsive colors of red, black, yellow and turbid shades, and 
other features which are repugnant to anyone of a sound 
nature. 


HI 




Al-Qurtubi 15:77. 
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4delicious to the drinkers means, its taste will be as good as its 
color, and a good taste indicates that it has a good smell, 
unlike the wine of this world. 

ft # 

4Neither will they have Ghaivl from that} 

means, it will not have any effects on them such as causing 
stomach aches. This was the view of Ibn ‘Abbas, may Allah be 
pleased with him, Mujahid, Qatadah and Ibn Zayd. 1 ' 1 This is 
unlike the wine of this world, which causes colic and so on, 
because it is too watery. 

4<Zifc» ft ij} 

inor will they suffer intoxication therefrom.} 

Mujahid said, “It will not cause them to lose their minds.” |21 
This was also the view of Ibn ‘Abbas, Muhammad bin Ka*b, 
Al-tfasan. ‘Ata’ bin Abi Muslim Al-Khurasani, As-Suddi and 
others. Ad-Dahhak reported that Ibn Abbas said, “Wine 
causes four things: intoxication, headache, vomiting and 
urine.”* 31 So, when Allah mentions the wine of Paradise, He 
states that it is free of these characteristics, as mentioned in 
Surat As-Saffat. 

4And beside tltem will be Qdsirat At-Tarf} 

means, chaste females, who will not look at anyone other than 
their husbands, as Ibn ‘Abbas, Mujahid, Zayd bin Aslam, 
Qatadah, As-Suddi and others said.* 4 ' 

4 &} 

4with (wide and beautiful) eyes ^means, with beautiful eyes. It was 
also said that it means with wide eyes, which is connected to the 
first meaning. They are wide-eyed and beautiful, and their eyes 
are described as being beautiful and chaste. Allah says: 

111 At-Tabari 21:38. 

121 At-Tabari 21:40. 

131 Al-Qurtubi 15:79. 

141 At-Tabari 21:41,42. 
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y tsstsm ttA ^ 



" ^ *r' v ., iAnd beswte ffc^m toil/ 

< 3 j*li>SfM 6 ;j^ 3 oj 5 o] 4 if jl 5 ^ ^X\ be Oasirdt At-Tarf. with 


be Qdsirdt At-Tarf, with 


Jj* flnd beauti f“ l) 

$ 4s^0>^2 J£ 

^ { f they were Bay( i 

V-^010ou\MA%\ Makniin .> Their bodies 
’.>, s *^]-' x ~" - ' j*S J* Vf .? are described as 
l^iU> having the most 

perfect color - <Ali bin 
.yTf /\t Abi Talhah reported 

^ Ijdc- that Ibn ‘Abbas, may 

-.- <v .><<*£*>' \rt- ■> r . t-« .- Allah be pleased with 

him: 

jSij f|p ^jV^ 0SJ£ ^ 

^o ^ - *f|p4 fls i/ f/iey were Bayd 

means, as if 

^ they were hidden 

oJrS^ pearls, 111 

=^=11 Al-Hasan said: 

4^5 if they were Bayd Maknun.fy means, protected, never touched 
by any hands. As-Suddi said, “The well preserved egg in its 
nest.” Said bin Jubayr said: 

<#s>& X ifr> 

ias if they were Bayd Makniin. > means, “The inside of the egg.” 
‘Ata’ A1 Khurasani said, “It is the membrane which is between 
its outer shell and its inner contents.” As-Suddi said: 

4as if they ivere Bayd Makniin .$> means, “The white of the egg 


At-Tabari 21:43. 
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all kinds of good food, drink, clothes and other delights no eye 
has seen, no ear has heard, never having comprehend the 
mind of man. 

4 & pri < 3 **^ 

iA speaker of thetn will say: "Verily, I had a companion..."} 

Al-‘Awfi reported that Ibn ‘Abbas, may Allah be pleased with 
him said, “This refers to an idolator man who had a 
companion among the believers in this world.”*’* 

f & 

iWho used to say: "Are you among those who believe..."} 

means, ‘do you believe in the resurrection after death, and the 
Reckoning and reward or punishment?’ He used to say that by 
way of astonishment, disbelief and stubbornness. 

® 

i(That) when we die and become dust and bones, shall we 
indeed be indebted (Madiniin).} 

Mujahid and As-Suddi said, “Brought to account.”* 2 * Ibn 
‘Abbas, may Allah be pleased with him, and Muhammad bin 
Ka*b Al-Qurazi said, “Rewarded or punished according to our 
deeds.”* 3 * Both views are correct. 

i(The speaker) said: "Will you look down?"} 

meaning, look over. The believer will say this to his 
companions among the people of Paradise. 

4 So he looked down and saw him in the midst of the Fire.} 

Ibn ‘Abbas, may Allah be pleased with him, Sa*Id bin Jubayr, 
Khulayd Al-TJsari, Qatadah, As-Suddi and ‘Ata’ Al-Khurasani 
said, “This means, in the middle of Hell.”*'** Al-Hasan Al- 

111 At-Tabari 21:45. 

* 2 ' At-Tabari 21:47. 

* 3 * At-Tabari 21:47. 

* 4 ' At-Tabari 21:48. 
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Basri said, "In the middle of Hell as if he were a burning 
star.” 111 

4 o] ti } 

4He said: "By Allah! You have nearly ruined me."} 

The believer will say, addressing the disbeliever: *By Allah, you 
nearly caused me to be doomed, if I had obeyed you/ 

4 Had if nof been for the grace of my Lord, I would certainly 
have been among those brought forth (to Hell).} 

means, Were it not for the favor of my Lord towards me, I 
would have been like you in the middle of Hell where you are, 
brought forth with you for punishment. But He bestowed His 
grace upon me, had mercy upon me and guided me to faith 
and to belief in Him Alone/ 

iand never could we have found guidance, were it not that 
Allah had guided us!} (7:43) 

iAre we then not to die (any more)? Except our first death, 
and we shall not be punished?} 

This is what the believers will say when they feel joy at what 
Allah has given them, and they realize that they are to remain 
in Paradise forever with no punishment and no death to come. 
Allah says: 

jy ja u£ l\} 

iTruly, this is the supreme success!} Al-Hasan Al-Basri said, 
"They know that death brings an end to every delight, so they 
will say, 

4 1 *''.<>-£!» GJ jjVf \&y VJ /‘Vivllli & L$} 

<{Are we then not to die? Except our first death , and we shall 
not be punished?} 

m 


At-Jabari 21 :48. 
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It will be said, “No, 

iTruly, this is the supreme SHCcess /^.” 1 ’ 1 

44''oJL£i>* JiLii jiJ^ 

4for the like of this let the workers work Ibn Jarir said, “These 
are the Words of Allah, and it means: for the like of this 
pleasure and this success, let the workers work in this world, 
so that they may attain it in the Hereafter. 121 

The Story of Two Israelites 

They mentioned the story of two men among the Children of 
Israel who were partners and who are included in the meaning 
of this Ayah. Abu Ja‘far bin Jarir recorded that Furat bin 
Thalabah Al-Bahrani said concerning the Ayah, 

iUt} 4 St 

iVcrily, I had a companion > “There were two men who were 
partners and had collected eight thousand Dinars. One of them 
had a craft and the other did not. The one who had a craft said 
to the other, 'You do not have a craft, so 1 think I will divide the 
money with you and leave you ’ So he left him. Then the man 
bought a house, belonging to a king who had died, for the price 
of one thousand Dinars. He called his companion and showed 
him the house, saying, “What do you think of this house? I 
bought it for one thousand Dinars.’ He said, ‘How beautiful it 
is.’ When he went out he said, ‘O Allah, this companion of mine 
has bought this house for one thousand Dinars', 1 ask You for 
one of the houses of Paradise - and he gave one thousand 
Dinars in charity.’ Then as much time passed as Allah willed 
should pass. 

The first man married a woman with a dowry of one 
thousand Dinars, and invited his companion and made food 
for him. When he came, he said, ‘I have married this woman 
with a dowry of one thousand Dinars.’ He replied; ‘How 
beautiful this is.’ And when he left, he said, ‘O Lord, my 


1 1 ' Ad-Durr Al-Manthur 7 :95. 
121 At-Tabari 21:52. 
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companion has married a woman with a dowry of one 
thousand Dinars ; I ask you for a wife from among Al-Hur Al- 
‘lyri - and he gave one thousand Dinars in chanty. Then as 
much time passed as Allah willed should pass. 

Then the first man bought two gardens for two thousand 
Dinars, then he called his companion and showed them to 
him. He said, 1 have bought these two gardens for two 
thousand Dinars.' He replied, How beautiful this is.’ When he 
came out, he said, ‘O Lord, my companion has bought two 
gardens for two thousand Dinars , I ask you for two gardens in 
Paradise’ - and he gave two thousand Dinars in charity. 

Then the angel came to them and took their souls in death. 
He took the one who had given his money in charity and put 
him in a house that he liked. There, there was a woman who 
was so beautiful that the ground shinned under her, then he 
(the angel) took him to two gardens and gave him other things 
which are known only to Allah. The man said, This is like a 
man who has such and such.’ The angel said, That is exactly 
what it is; this house, these gardens and this wife are all for 
you.’ The man said, 1 had a companion who used to say: Are 
you among those who believe?’ It was said to him, “He is in 
Hell.’ He said, ‘Will you look down?’ So he looked down and 
saw him in the midst of Hell. At this, he said: 


4 53 ‘-*- 4 " '■’I 4*^^ 


4By Allah! You have nearly ruined me. Had it not been for the 
grace of my Lord, I would certainly have beat among those 
brought forth (to Hell).y *** 


(*“ 5 ? $ f 




462. Is that (Paradise) better entertainmait or the tree of 
Zaqqum 


* 1 * At-Tabari 21:45. This narration is among those, the Muslim is not 
required to believe in. 
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463. Truly, We have made it (as) a trial for the wrongdoers.) 

464. Verily, it is a tree that springs out of the bottom of Hell- 
fire,) 

i65. The shoots of its fruit stalks are like the heads of 
Shaydtin.) 

4.66. Truly, they will eat thereof and fill their bellies 
therewith.) 

467. Then on the top of tlwt they will be given boiling 
Hamtrn.) 

468. Then thereafter, verily, their return is to the flaming fire 
of Hell.) 

469. Verily, they found their fathers on the wrong path;) 

470. So they (too) hastened in their footsteps!) 


The Tree of Zaqqum and its Companions 

Here Allah asks: Is that which He has mentioned of the 
delights of Paradise with its food, drink, companions and other 
joys better entertainment, or 

4&fi 


4or the tree of Zaqqum) which is in Hell?’ The meaning here is a 
specific kind of tree which is called Zaqqum. This is like the 
Ayah: 



6 ? 




4And a tree tlwt springs forth from Mount Sinai, that grows 
(produces) oil, and (it is a) relish for the eaters.) (23:20) - 
which is the olive tree. This is supported by the Ayah: 


$ j&ut jjilli $ p\ p) 


4Tlien moreover, verily, - you the erring-ones, the deniers! 
You, verily, will eat of the trees of Zaqqum.) (56:51-52). 




4Truly, We have made it (as) a trial for the wrongdoers.) 
Qatadah said, “The tree of Zaqqum is mentioned as a test for 
those who are misguided. They said, “Your companion tells you 
that in the Fire there is a tree, but fire consumes trees.’ Then 



258 


Tgjsir ton Katfur 


Allah revealed the words: 

4 'fs 4 “^ 4 l r-^£t &>\} 

iVerily, it is a tree that springs out of the bottom of Hell-fire.} 

meaning, it is nourished by the fire, for it was created from 
fire.”* 1 * Mujahid said: 

i&joM, 0ZL Ui> 


iTruly, We have made it (as) a trial for the wrongdoers.} 

Abu Jahl, may Allah curse him, said, “Zaqqum means dates 
and butter which I eat [Atazaqqamuhi/].” 121 

I say that the meaning of the Ayah is, “We have told you, O 
Muhammad, of the tree of Zaqqum as a trial with which We 
test the people to see who will believe and who will disbelieve.” 
This is like the Ayah: 

Lj jl.J-ili j ojGB Scji V) (v)\ bii». 


4 And We made not the vision which we showed you but a trial 
for mankind, and the accursed tree in the Qur'an. We warn 
and make them afraid but it only increases them in naught save 
great disbelief, oppression and disobedience to Allah} (17:60). 


»4-f a (C* U--\} 

iVerily, it is a tree that springs out of the bottom of Hell-fire.} 
means, its roots grow at the bottom of Hell. 


4The shoots of its fruit stalks are like the heads of Shayatfn .4 

this is a description of how ugly and repulsive it is. It is 
likened to 


ithe heads of Shaydtfn $►, even though they have never seen them, 
because it is a well-established idea in people's minds that 
devils are ugly in appearance. 


111 At-Tabari 21:52. ** 
121 At-Tabari 21:53. 
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iTruly, they will eat thereof and fill their bellies therewith.} 


Allah mentions that they will eat of this extremely ugly tree 
even though its fruit tastes and smells so bad; they will be 
forced to eat from it because they will not find anything else to 
eat except this tree and similar things, as Allah says: 




iNo food will there be for them but a poisonous thorny plant, 
Which will neither nourish nor avail against hunger.} (88:6 -7). 


k ft 


iThen on the top of that they will be boiling Hamim} 

Ibn ‘Abbas, may Allah be pleased with him, said, “This means 
they will be given boiling Hamim to drink after they have eaten 
from Zaqqum.” li] According to smother report, he said that 
this means a mixture made from boiling water. [21 Someone 
else said that it means boiling water will be mixed with pus 
and offensive discharges that leak from their private parts and 
eyes. 

Ibn Abi Hatim recorded that Said bin Jubayr said, “When 
the people of Hell get hungry, they will ask for food from the 
tree of Zaqqum. They will eat from it, then the skin of their 
faces will fall off, If someone were to pass by, he would 
recognize them from their faces. Then thirst will be sent upon 
them, so they will ask to be given something to drink, and 
they will be given water like boiling oil that has been heated to 
the ultimate degree. When it is brought near to their mouths, 
the flesh of their faces from which the skin has fallen off will 
be baked by its heat, and whatever is in their stomachs will 
melt. They will walk with their guts fallin g out and with their 
skin falling off, then they will be beaten with hooked rods of 
iron. Then every part of their bodies will burst into loud 
lamentations. 


111 At-Tabari 21:55. 

* 2 * At-Tabari 21:52. For an explanation of Hamim, see the Tafsir of 
Surat Ar-Rahman (55:44). 
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4 Then thereafter, verily, their return is to the flaming fire of 
Hell.) 


means, after that interval, they will be sent back to the 
burning fire, searing heat and scorching flames, and they will 
rotate between the one and the other. This is like the Ayah, 

‘■4 y 


iThey will go between it (Hell) and the fierce boiling water!} 
(55:44). 

Qatadah recited this Ayah when discussing this Ayah .*** This 
is a good interpretation. ‘Abdullah bin Mas“Qd recited it 
differently, with the meaning “Their return in the afternoon.” 
‘Abdullah, may Allah be pleased with him, used to say: “By 
the One in Whose Hand is my soul, midday on the Day of 
Resurrection will not come until the people of Paradise will be 
in Paradise and the people of Hell will be in Hell.” Then he 
recited: 








iTIte dwellers of Paradise will, on that Day, have the best 
abode, and have the fairest of places for repose} (25:24). 121 
Allah’s saying; 

iVerily, they found their fathers on the wrong path;} 

means, We will punish them for that because they found their 
fathers following misguidance and they followed them with no 
evidence or proof.’ Allah says: 

4 So they (too) hastened in their footsteps!} 

Mujahid said, “This is like running.”* 31 Said bin Jubayr said, 
“They followed ignorance and foolishness.” 


111 At-Tabari 21:56. 
* 2 * At-Tabari 21:56. 
131 At-Tabari 21:57. 
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471. And indeed most of 
the earlier ones went as¬ 
tray before them;} 

472. And indeed We 
sent among them 
wamers;} 

473. Then see what was 
the end of those who 
were warned.} 

474. Except the chosen 
servants of Allah.} 

Allah tells us that 
most of the previous 
nations went astray, 
worshipping other 
gods alongside Allah. 
He states that He 

sent among them wamers to alert them to the anger, wrath 
and vengeance of Allah towards those who disbelieve in Him 
and worship others besides Him. He tells us that they 
persisted in their opposition to their Messengers and their 
disbelief in them, so He destroyed those who disbelieved in 
Him and saved the believers and caused them to prevail. Allah 
says: 
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4Then see what was the end of those who were warned. Except 
the chosen servants of Allah}. 
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475. And indeed Niih invoked Us, and We are the best of those 
who answer.$ 

$76. And We rescued him and his family from the great 
distress,$ 

477. And, his progeny, them We made the survivors.$ 

478. And left for him (a goodly remembrance) among the later 
generations} 

479. "Saldm (peace!) be upon Niih among tire all creatures!")? 

480. Verily, thus We reward the gooddoers.} 

481. Verily, he [Niih] was one of Our believing servants.} 

482. Then We drowned the others.$ 


Niih and His People 

When Allah tells us about how most of the early people went 
astray from the path of salvation, He starts the detailed 
explanation of that with the story of Nuh and the rejection of 
his people. Only a few of Nuh’s people believed in him, despite 
the long period of time he spent among them. He stayed 
among them for one thousand years less fifty, and after he 
stayed among them for so long and their disbelief became too 
much for him to bear - for every time he called them, they 
turned away from him even more - he prayed to his Lord 
saying, “I have been overcome, so help (me)!” So Allah became 
angry because Nuh was angry with them. He says: 

^ Q> list j&J} 

4And indeed Niih invoked Us, and We are the best of those 
who answer.} 

4And We rescued him and his family from the great distress.} 
means, their disbelief and their insults. 

4And, his progeny, them We made the survivors.} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
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pleased with him, “There was no one left apart from the 
offspring of Nuh, peace be upon him.” 11 ’ Said bin Abi ‘Arubah 
said, narrating from Qatadah concerning the Ayah, 

iAnd, his progeny, them We made the survivors > 

“All people descended from the offspring of NQh, peace be 
upon him.” 12 ’ At-Tirmidhi, Ibn Jarir and Ibn Abi flatim 
narrated from Samurah, may Allah be pleased with him, that 
the Prophet sg said, concerning the Ayah, 

iAnd, his progeny, them We made the survivors}: 

«Sam, Ham and Yafith .» ,3) 

Imam Ahmad recorded from Samurah, may Allah be pleased 
with him, that the Messenger of Allah said: 

“SflJH was the fattier of the Arabs, Ham was the father of the 
Ethiopians and Yafith was the father of the Romans y^ 

This was also recorded by At-TirmidhiJ 5 ' What is meant 
here by Romans is the original Romans, i.e., the Greeks who 
claimed descent from Ruma (Roma) the son of Liti, the son of 
YUnan, the son of Yafith, the son of Nuh, peace be upon him. 

a *£ 

i And left for him among the later generations.} 

Ibn ‘Abbas, may Allah be pleased with him, said, “He is 
remembered in a good way.”* 6 * Mujahid said this means “An 

111 At-Tabari 21:59. 

121 At-Tabari 21:59. 

^ Tuhfat Al-Ahwadhi 5:365, At-Tabari 21:59. See the note below. 
Ahmad 5:9. 

Tuhfat Al-Ahwadhi 9:98. The majority consider these to be 
unauthentic. 

161 At-Tabari 21 ;60. 
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honorable mention by all the Prophets.” 111 Qatadah and As- 
Suddi said, “Allah caused him to be praised constantly by 
others.” 121 Ad-Dahhak said it means “ Salam and praise.” 

iSalam (peace!) be upon Nuh among the all creatures!} 

This explains for us the extent of the honorable mention and 
praise, for he is greeted with peace by all groups and nations. 

iVerily, thus We reward the gooddoers.} means, This is how We 
reward those of Our servants who do deeds of obedience to 
Allah. We gave him an honorable mention so that after he died 
he is still remembered in a manner that befits his status.’ Then 
Allah says: 

iVerily, he [Nuh] was one of Our believing servants.} 

meaning, one of the sincere believers in the Oneness of Allah, 
one of those who had certain faith. 



iThen We drowned the others.$ means, We destroyed them, and 
there was no trace whatsoever left of them, and they are only 
known by this unfavorable description.’ 


yii flj lU ft?' jr • 


4S3. And verily, among those who followed his way was 
Ibrahim 

484. When he came to his Lord with a Salim hearty 

485. When he said to his father and to his people: "What is it 
that zohich you worship?"} 

486. “Is it a falsehood - gods other than Allah - that you 
desire?"} 


111 At-Tabari 21:60. 
|2] At-Tabari 21:60. 
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487. "Tlten what think you about the Lord of the all that 
exists?"} 


The Story of Ibrahim and His People 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him: 


4And verily, among those who followed his ways was 
Ibrahim.} 

means, he was one of the followers of his religion.* 1 * Mujahid 
said, “He was following his path and his way.”* 2 * 

4When he came to his Lord with a Salim heart.} 

Ibn ‘Abbas, may Allah be pleased with him, said, “This means 
that he bore witness that none has the right to be worshipped 
except Allah.”* 3 * 

Ibn Abi Hatim recorded that ‘Awf said, “I said to Muhammad 
bin Sirin, 'What is the Salim heart?’ He said, ‘One which 
knows that Allah is true and that the Hour will undoubtedly 
come to pass, and that Allah will resurrect those who are in 
the graves.’”* 4 * Al-Hasan said, “One that is free from Shirk .”* s * 
“Urwah said, “One that is not cursed.”* 6 * 

liU .*yij JU 


4When he said to his father and to his people: "What is it that 
which you worship?"} 

He denounced his people for their worship of idols and false 
gods, Allah said: 


m At-Jabari 21:61. 
* 2 > At-Jabari 21:61. 
* 3 * Al-Qurfubi 15:91 
* 4 * Al-Qurtubi 15:91 
* s * At-Jabari 21:62. 
* 6 * At-Jabari 21:62. 
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41$ it a falsehood - gods other than Allah - that you desire? 
Then what think you about the Lord of the all that exists?} 

Qatadah said, “This means, ‘what do you think He will do with 
you when you meet Him, given that you worshipped others 
alongside Him?”* 1 * 
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488. Then he cast a glance at the stars,} 

489. And he said: "Verily, I am sick."} 

490. So they turned away from him and departed.} 

491. Then he turned to their gods and said: "Will you not 
eat?"} 

492. "What is tl\e matter with you that you speak not?"} 

493. Then he turned upon them, striking (them) with (his) 
right hand.} 

494. Then they came hastily towards him.} 

495. He said: "Worship you that which you (yourselves) 
carve?”} 

496. "While Allah has created you and what you make!"} 

497. They said: "Build for him a building and throw him into 
the blazing fire!"} 

498. So, they plotted a plot against him, but We made them 
the lowest.} 

Ibrahim, peace be upon him, said this to his people so that he 
could stay behind in the city when they went out for their 
festival. The time was approaching for them to go out to 
celebrate a festival of theirs, and he wanted to be alone with 
their gods so that he could break them, so he told them 
something that was true, for he was indeed sick of the 
implications of what they believed in. 


m 


At-Tabari 21:63. 
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iSo they turned away from him and departed.$ 

Qatadah said, “The Arabs say of one who thinks deeply that 
he is looking at the stars.What Qatadah meant is that he 
looked at the heavens thinking of a way to distract his people. 
So he said, 




iVerily, I am sick.fy meaning, weak. Ibn Jarir narrated here a 
Hadith from Abu Hurayrah, may Allah be pleased with him, 
stating that the Messenger of Allah jg said: 


Csi ij d'jij (U^=> 


“Ibrahim (peace and blessings be upon him) did not lie except 
in three cases. Two were for the sake of Allah: (one is) when he 
said, ^ Verily, I am sick$; and (the second) when he said, 
iNay, this one, the biggest (his wife) of them (idols) did it.$ 
and (the third) when he said concerning (his wife) Sarah, 
“She is my sister ."» 

This Hadith is recorded in the books of the Sahih. and Sunan 
with various chain of narrations. 12 ' But this is not the kind of 
real lie for which a person is to be condemned - Allah forbid! 
One calls it a lie for lack of a better word, because it is 
abstruse speech used for a legitimate religious purpose, and it 
was said that what was meant by the words, 


4 Verily , / am sick ^ was, 1 am sick at heart of your worshipping 
idols instead of Allah/ Al-Hasan Al-Basri said, “The people of 
Ibrahim went out to their festival and they wanted to make him 
go out too. So he lay down on his back and said, 


* 11 Ad-Durr Al-Manthur 7 : 100. 

,2) Path Al-B&ri 6 :447, Muslim 4:1840, Abu Dawud 2 :659, Tuhfat Al- 
Ahwadhi 9:5, An-Nasal in Al-Kubrd 6:440 
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^ Verily, I am sick.} and he started looking at the sky. When 
they had gone out, he turned to their gods and broke them.” 111 
This was recorded by Ibn Abi Hatim. Allah said: 

iSo they turned away from him and departed.} meaning, he went 
to them after they had left, quickly and secretly. 

itft fc Vt &} 


iand said: “Will you not eat?"} They had placed food before 
them as a sacrifice, so that the food might be blessed. When 
Ibrahim, peace be upon him, looked at the food that was before 
them, he said: 


4 -SpSytk: i? ^3 u ’ vc.jSjjs’G 


iWill you not eat? What is the matter with you that you speak 
not?} 


iThen he turned upon them, striking (them) with (his) right 
hand.} 

Al-Farra’ said, “This means, he started to hit them with his 
right hand.” Qatadah and Al-Jawhari said, “He turned to 
them, hitting them with his right hand.”’ 21 He struck them 
with his right hand because the right hand is stronger and 
more powerful. Then he left them broken to pieces, (all) except 
the biggest of them, that they might turn to it, as we have 
already seen in the Tafsir of Surat Al-Anbiya ’. [31 

4Cj|S 

4Then they came hastily towards him.} Mujahid and others said, 
“This means, they came rushing. The story is told in brief here; 
in Surat Al-Anbiya’, it is told in more detail. When they 
returned, they did not know at first who had done this, until 


|1] At-Jabari 21:63. 

121 At-Tabari 21:67. 

131 See volume six, the Tafsir of Surat Al-Anbiya’ (21:58]. 
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they investigated and found out that Ibrahim, peace be upon 
him, was the one who had done it. When they came to rebuke 
him, he started rebuking and criticizing them and said: 

iWorship you that which you carve?} meaning, ‘do you worship 
instead of Allah idols which you yourselves carve and fashion 
with your own hands?’ 

iWhile Allah has created you and what you make!} 

This may mean, ‘Allah has created you and what you do;’ or it 
may mean, ‘Allah has created you and what you make.’ Both 
views are synonymous. The former is more apparent because 
of the report recorded by Al-Bukhari in the Book Afal Al-'Ibad. 
from Hudhayfah, attributed to the Prophet jg: 

J S £~aj 2*1 jj 1 

0 

«Allah has created every doer of deeds and what he does.* 
Thereupon he recited: 

iWhile Allah has created you and what you make! 

When the proof had been established against them, they 
resolved to seize him by force and they said: 

iBuild for him a building (i.e., furnace) and throw him into 
tire blazing fire!} 

There happened what we have already discussed in our Tafsir 
of Surat Al-Anbiya\ (21:68-70) and Allah saved him from the 
fire and caused him to prevail over them, making his proof 
supreme and supporting it. Allah says: 

4So, they plotted a plot against him, but We made them the 
lowest 


m 


As-Sunnah, Ibn Abi ‘Asim 1:158. 




$99. And he said: “Verily, I am going to my Lord. He will 
guide me!” 

4100 . "My Lord! Grant me (offspring) from the righteous."} 

4101. So, We gave him the glad tidings of a forbearing boy.} 

4102. And, when he (his son) was old enough to walk with 
him, he said: “O my sott! 1 have seen in a dream that 1 am 
slaughtering you. So look what you think!” He said: “O my 
father! Do that which you are commanded, if Allah wills, you 
shall find me of the patient.”} 

4103. Then, when they had both submitted themselves, and he 
had laid him prostrate on his forehead;} 

4104. We called out to him: "O Ibrahim!”} 
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4105. "You have fulfilled the dream!" Verily, thus do We 
reward the doers of good.} 

4106. Verily, that indeed was a manifest trial.} 

4107. And We ransomed him with a great sacrifice;} 

4108. And We left for him among the later generations.} 

4109. "Saldm (peace!) be upon Ibrahim!"} 

4110. Thus indeed do We reward the doers of good.} 

4111. Verily, he was one of Our believing servants.} 

4112. And We gave him the glad tidings of Ishaq - a Prophet 
from the righteous.} 

4113. We blessed him and Ishaq. And of their progeny are 
(some) that do right, and some that plainly wrong themselves.} 


Ibrahim’s Emigration, the Test of the Sacrifice of 
Isma‘11, and how Allah blessed Him 

Allah tells us that after He helped His close friend Ibrahim, 
peace be upon him, against his people, and after Ibrahim gave 
up hoping that they would ever believe despite all the mighty 
signs that they had witnessed, he emigrated away from them, 
and said: 

4Verily, I am going to my Lord. He will guide me! My Lord! 
Grant me (offspring) from the righteous.} 

meaning, obedient children, in compensation for his people 
and relatives whom he had left. Allah said: 


i 
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iSo We gave him the glad tidings of a forbearing boy.} 

This child was Ismail, peace be upon him, for he was the first 
child of whom glad tidings were given to Ibrahim, peace be 
upon him, and he was older than Ishaq. The Muslims and the 
People of the Book agree, and indeed it is stated in their Book, 
that Ismail, peace be upon him, was bom when Ibrahim, 
peace be upon him, was eighty-six years old, and Ishaq was 
bom when Ibrahim was ninety-nine years old. According to 
their Book, Allah commanded Ibrahim to sacrifice his only 
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son, and in another text it says his firstborn son. But here 
they falsely inserted the name of Ishaq. This is not right 
because it goes against what their own Scripture says. They 
inserted the name of Ishaq because he is their ancestor, while 
Ismail is the ancestor of the Arabs. They were jealous of them, 
so they added this idea and changed the meaning of the 
phrase “only son” to mean ‘the only son who is with you,’ 
because Ismail had been taken with his mother to Makkah. 
But this is a case of falsification and distortion, because the 
words “only son” cannot be said except in the case of one who 
has no other son. Furthermore, the firstborn son has a special 
status that is not shared by subsequent children, so the 
command to sacrifice him is a more exquisite test. 

^ gj &) 

4And, when he Ohs son) was old enough to walk with him,) 

means, when he grew up and started to go with his father and 
walk with him, for Ibrahim used to go every so often to check 
on his son and his mother in the land of Faran (i.e., Makkah), 
to see how they were doing. It was said that he used to ride 
on Al-Burdq, traveling there swiftly, and Allah knows best. It 
was reported from Ibn ‘Abbas, peace be upon him, Mujahid, 
Ikrimah, Said bin Jubayr, ‘Ata’ Al-Khurasani, Zayd bin Aslam 
and others that 


ij&\ gj &) 

4And, when he (his son) was old eitough to walk with him,) 

means, when he became a young man and was able to work 
as his father did.* 1 * 


1 Sj lit* JcZJft (j dfjl 




4And, when he Ohs son) was old enough to walk with him, he 
said: “O my son! I have seen in a dream that I am 
slaughtering you. So look what you think!'') 

TJbayd bin Umayr said, “The dreams of the Prophets are 
revelation,” then he recited this Ayah : 


jbiS tjl 4 4! S?i 3 ^ 5 ) 
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At-Tabari 21:72 73. 
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ihe said: "O my son! 1 have seen in a dream that I am 
slaughtering you. So look wlmt you think 

He told his son that in order to make it easier for him, and 
also to test his patience and resolve, at a young age, in 
obeying Allah and obeying his father. 

4 

4He said: "O my father! Do that which you are 
commanded..."} 

meaning, ‘obey the command of Allah and sacrifice me.’ 


}if Allah wills, you slmll find me of the patient.} 


meaning, ‘I will be patient and will seek the reward for that 
with Allah.’ He, may peace and blessings be upon him, 
believed in what had been promised. Allah said: 




4 \%,Kres 


iAnd mention in the Book Isma'il. Verily, he was true to what 
he promised, and he was a Messenger, (and) a Prophet. And he 
used to enjoin on his family the Salah and the Zakdh, and his 
Lord was pleased with him.} (19:54-55). 


iThen, when they had both submitted themselves, and he had 
laid him prostrate on his forehead;} 

means, when both of them had pronounced the Shahadah and 
remembered Allah - Ibrahim because he was about to offer a 
sacrifice and Ismail because he was about to die. Or it was 
said that “submitted themselves” means that they submitted 
and followed the command of Allah; Ibrahim obeyed the 
command of Allah and Ismail obeyed Allah and his father. 
This was the view of Mujahid, Ikrimah, Qatadah, As-Suddi 
and Ibn Ishaq, 121 and others. 


111 At-Tabari 21:75. 
121 At-Tabari 21:77. 
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The meaning of the phrase “and he had laid him prostrate 
on his forehead” is: he placed him facedown so that he could 
slaughter him from behind, and not have to see his face at the 
time of slaughter, so that it would be easier for him. Ibn 
‘Abbas, may Allah be pleased with him, Mujahid, Said bin 
Jubayr, Ad-Dahhak and Qatadah said: 

iand he had laid him prostrate on his forehead;} 

means, “He turned him upside down on his face.”* 1 * Imam 
Ahmad recorded that Ibn ‘Abbas, may Allah be pleased with 
him, said, “When the rituals were enjoined upon Ibrahim, 
peace be upon him, the Shay tan appeared to him at the Mas'a 
and raced with him, but Ibrahim got there first. Then Jibrll, 
upon him be peace, took him to Jamrat Al-'Aqabah and the 
Shay tan appeared to him, so he stoned him with seven 
pebbles until he disappeared. Then he appeared him at Al- 
Jamrah Al-Wusta and he stoned him with seven pebbles. Then 
he laid him prostrate on his face. Ismail, peace be upon him, 
was wearing a white shirt, and he said, ‘O my father, I do not 
have any garment in which I can be shrouded apart from this; 
take it off me so that you can shroud me in it.’ He started to 
take it off, then he was called from behind: 


iO Ibrahim! You have fulfilled the dream!} 


Ibrahim turned, and saw a fine, homed, white ram.” Ibn 
‘Abbas said, “We used to look for similar types of rams.”^ 
Hisham mentioned this Hadith at length in Al-Manasik. 







iWe called out to him: "O Ibrdltim! You have fulfilled the 
dream!"} 

means, *the purpose of your dream has been fulfilled by your 
laying down your son to sacrifice him.’ As-Suddi and others 
said that he passed the knife over Ismail’s neck, but it did not 


111 Al-Tabari 21:77, 78. 
121 Ahmad 1:297. 



cut him at all, because a sheet of copper was placed between 
them. Ibrahim was called at that point, and it was said: 

iYou have fulfilled the dream!}^ 

Allah says; 



iVerily, thus do We reward the doers of good.} 


means, this is how We deal with those who obey Us in things 
that are difficult for them; We make for them a way out.’ As 
Allah says: 


& # £ '& 





}And whosoever has Tacpoa of Allah, He will make a way for 
him to get out (from every difficulty). And He will provide him 
from (sources) he never could imagine. And whosoever puts his 
trust in Allah, then He will suffice him. Verily, Allah will 
accomplish his purpose. Indeed Allah has set a measure for all 
things.} (65:2-3). 

On the basis of this Ayah and this story, some of the scholars 
of Usui have stated that it is valid for a ruling to be abrogated 
before anyone is able to act upon it - unlike some of the 
Mutazilah. The evidence for this is obvious, because Allah 
commanded Ibrahim, peace be upon him, to sacrifice his son, 
then He abrogated that and pointed out the ransom. The 
purpose of His command had been primarily to reward His 
close Friend for his patience and resolve in sacrificing his son. 
Allah says: 




iVerily, that indeed was a manifest trial.} 

meaning, it was clearly a test when he was commanded to 
sacrifice his son, so, he hastened to do it, in submission to the 
command of Allah and in obedience to Him. Allah said: 


111 At-Tabari 21:74. 
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iAnd of Ibrahim who fulfilled all that > (53:37), and 


gji %&¥ 


4An</ We ransomed him with a great sacrifice 

It was reported that Ibn ‘Abbas, may Allah be pleased with 
him, said, “A ram which had grazed in Paradise for forty 
years.”' 11 

Imam Ahmad recorded that Safiyyah bint Shaybah said, “A 
woman from Bani Sulaym, who was the midwife of most of the 
people in our household, told me that the Messenger of Allah 
M sent for TJthman bin Talhah, may Allah be pleased with 
him.” On one occasion she said, “I asked ‘Uthman, Why did 
the Prophet call you?’ He said. The Messenger of Allah jg 
said to me, 


<ji h'J7\ ji d-Us 0 J 13 Ilk 


«/ saw the horns of the ram when I entered the House [i.e., the 
Ka'bah], and I forgot to tell you to cover them up; cover them 
up, for there should not be anything in the House which could 
distract the worshipper X ” 

Sufyan said, “The horns of the ram remained hanging in the 
House until it was burned, and they were burned too.”' 2 ' 

This offers independent evidence that the one who was to be 
sacrificed was Ismail, peace be upon him. The Quraysh had 
inherited the horns of the ram that Ibrahim sacrificed, and they 
had been passed down from generation to generation, until the 
Messenger of Allah was sent. And Allah knows best. 


Reports which state that the One Who was to be 
sacrificed was Isma‘il, and that this is Correct without 
a Doubt 

Said bin Jubayr, ‘Amir Ash-Sha‘bi, Yusuf bin Mihran, 
Mujahid, ‘Ata’ and others reported from Ibn ‘Abbas that it was 


111 At-Tabari 21:90. 
' 2 ' Ahmad 4:68. 
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Ismail, peace be upon him. 

lbn Jarir narrated that Ibn ‘Abbas said, “The one who was 
ransomed was Ismail, peace be upon him. The Jews claimed 
that it was Ishaq, but the Jews lied.”* 11 
It was reported that Ibn TJmar said, “The sacrifice was 
Ismail.” 121 Ibn Abi Najih said, narrating from Mujahid, “It was 
Ismail, peace be upon him.” 13 * This was also the view of Yusuf 
bin MihranJ 41 Ash-ShaTn said, “It was Ismail, peace be upon 
him, and I saw the horns of the ram in the Ka'bah.”^ 
Muhammad bin Ishaq reported from Al-Hasan bin Dinar and 
‘Amr bin TJbayd from Al-Hasan Al-Basri that he did not doubt 
that the one of the two sons Ibrahim was commanded to 
sacrifice was Ismail, peace be upon him. 16 ' Ibn Ishaq said, “I 
heard Muhammad bin Ka*b Al-Qurazi say, The one whom 
Allah commanded Ibrahim to sacrifice of his two sons was 
Ismail.’ We find this in the Book of Allah, because when Allah 
finishes the story of the one of the two sons of Ibrahim who 
was to be sacrificed, He then says: 

isjfr 


iAnd We gave him the glad tidings of Ishaq - a Prophet from 
the righteous}, and 




^So, I'Ve gave Iter glad tidings of Ishaq and after Ishaq, of 
Ya'qub} (11:71). 

He mentions the son and the son of the son, but He would 
not have commanded him to sacrifice Ishaq when He had 
promised that this son would in turn have a son. The one 
whom He commanded him to sacrifice can only have been 
Ismail.” !7) Ibn Ishaq said, “I heard him say that often.” 1 ® 1 


111 At-Tabari 21:83. 
121 At-Tabari 21:82. 
131 At-Jabari 21:84. 
141 At-Tabari 21:84. 
151 At-Tabari 21:84. 
161 At-Tabari 21:85. 
■ 7| At-Tabari 21:84. 
181 At-Tabari 21:85. 



Hi ___ Tafsir Ibn Kgthir 

Ibn Ishaq reported from Buraydah bin Sufyan bin Farwah Al- 
Aslami that Muhammad bin Ka*b Al-Qurazi told them that he 
mentioned that to Umar bin ‘Abd Al-‘AzIz, may Allah be pleased 
with him, when he was Khalifah, while he was with him in Syria. 
•Umar said to him, “This is something about which I have never 
given any thought, but 1 see that it is as you say.” Then he sent 
for a man who was with him in Syria, a Jew who had become a 
Muslim and was committed to Islam, and he thought that he 
had been one of their scholars. TJmar bin ‘Abd Al-‘AzIz, may 
Allah be pleased with him, asked him about that. 

Muhammad bin Ka*b said, “I was with Umar bin ‘Abd Al- 
‘Asaz. Umar said to him, “Which of the two sons of Ibrahim 
was he commanded to sacrifice?’ He said, Ismail. By Allah, O 
Commander of the faithful, the Jews know this, but they were 
jealous of you Arabs because it was your father about whom 
Allah issued this command and the virtue that Allah 
mentioned was because of his patience in obeying the 
command. So they denied that and claimed that it was Ishaq, 
because he is their father.' ” 11 * 

‘Abdullah bin Al-Imam Ahmad bin Hanbal, may Allah have 
mercy on him, said, “I asked my father about which son was 
to be sacrificed - was it Ismail or Ishaq?” He said, “Ismail.” 
This was mentioned in Kit&b Az-Zuhd .) 21 

Ibn Abi Hatim said, “I heard my father say, The correct view 
is that the one who was to be sacrificed was IsmaH, peace be 
upon him.”’ He said, “And it was narrated that ‘Ali, Ibn Umar, 
Abu Hurayrah, Abu At-Tufayl, Said bin Al-Musayyib, Said bin 
Jubayr, Al-Hasan, Mujahid, Ash-Sha1>i, Muhammad bin Ka*b 
Al-Qurazi, Abu Jalar Muhammad bin ‘Ali and Abu Salih, may 
Allah be pleased with them all, said that the one who was to 
be sacrificed was IsmaH.” 13 * 

Al-Baghawi said in his Tafsir, “This was the view of ‘Abdullah 
bin Umar, Said bin Al-Musayyib, As-Suddi, Al-Hasan Al- 
Basri, Mujahid, Ar-Rabl‘ bin Anas, Muhammad bin Ka*b Al- 
Qurazi and Al-Kalbi.”* 4 * This was also reported from Ibn 

111 At-Tabari 21:85. 

|2) Az-Zuhd, ‘Abdullah bin Ahmad; 80. 

131 At-Tabari 21:82-84. 

,4) Al-Baghawi 4:32. 
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‘Abbas and from Abu ‘Amr bin Al-‘Ala\ 

iAnd We gave him the glad tidings of Ishaq - a Prophet from 
the righteous.} 

having given the glad tidings of the one who was to be sacrificed, 
who was Ismail, Allah immediately follows that with mention of 
the glad tidings of his brother Ishaq. This is also mentioned in 
Surah Hud (11:71) and in Surat Al-Hijr ( 15:53-55). 


4a Prophet ^ means, from him there will come a righteous 
Prophet. 



2l£j “of*- #1* ^Ji)} 


4We blessed him and Ishaq. And of their progeny are (some) 
that do right, and some that plainly wrong themselves.} 

This is like the Ayah: 

$ J 

4$1Z$ 4-& \L; 


4It was said: “O Nuh! Come down (from the ship) with peace 
from Us and blessings on you and on the people wlw are with 
you, but people to whom We shall grant their pleasures (for a 
time), but in the end a painful torment will reach them from 
Us.”} (11:48) 


i5> 4 <65 


4114. And, indeed We g<rc>e Our grace to Musa and Hariin.} 

4115. And We saved them and their people from the great 
distress,} 

4116. And helped them, so that they became the victors;} 

4117. And We gave them the clear Scripture;} 
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4118. And guided them to the right path.} 

4119. And We left for them among the later generations.} 

4120. "Salam (peace!) be upon Musa and Harun!"} 

4121. Verily, thus do We reward the doers of good.} 

4122. Verily, they were two of Our believing servants.} 


Musa and Harun 

Allah tells us how He blessed Musa and Harun with 
prophethood and how He saved them, along with those who 
believed, from the oppression of Fir'awn and his people, who 
had persecuted them by killing their sons and sparing then- 
women, and by forcing them to do the most menial tasks, 
then ultimately He caused them to prevail over them and to 
seize their lands and their wealth and all that they had spent 
their entire lives amassing. Then Allah revealed to Musa the 
Clear and Mighty Book, which is the Tawrah, as Allah says: 

4'K^j & && ;%} 


4And indeed We granted to Musa and Harun the criterion (of 
right and wrong), and a shining light} (21:48). 

And Allah says here: 


\ £&& C&jf 1 %$%} 


4And We gave them the clear Scripture; and guided them to 
the right path.} 


meaning, with regard to words and deeds. 

4 &J.>¥ 

4And We left for them among the later generations.} 

means, that after they died they would be mentioned in good 
terms and spoken of highly. Then Allah explain this further: 


4SaIam (peace!) be upon Musa and Harun! Verily, thus do We 
reward the doers of good. Verily, they were two of Our 
believing servants.} 




Surah 37. As-Sdffat (123 - 132) (Part-23 
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4123. And verily, Ilyas 
was one of the 
Messengers.4 

4124. When he said to 
his people: “Will you 
not have Taqwa?"} 

4125. “Will you call 
upon ‘Ba‘l and forsake 
the Best of creators,4 

4126. Allah, your 


4127. But they denied him, so they will certainly be brought 
forth, 4 


4128. Save the clwseti servants of Allah .} 

4129. And We left for him among the later generations .4 

4130. “Salam (peace!) be upon IlyasTn!"} 

4131. Verily, thus do We reward the doers of good.$ 

4132. Verily, he was one of Our believing servants.} 


Ilyas 

Qatadah and Muhammad bin Ishaq said, “Ilyas is another 
name for Idris.** 111 I bn Abi Hatim recorded that ‘Abdullah bin 
111 At-Tabari 21:95. 
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Mas‘ud, may Allah be pleased with him, said, “Ilyas is 
Idris. ”* 1 * This was also the view of Ad-Dahhak .* 2 * Wahb bin 
Munabbih said, “He is Ilyas bin Yasln bin Finlias bin Al-lzar 
bin HarQn bin Imran.”* 31 

Allah sent him to the Children of Israel after Hizqll (Ezekiel), 
may peace be upon them both. They had started to worship an 
idol called Bal, and he called them to Allah, may He be exalted, 
and forbade them to worship anyone besides Him. Their king 
believed in him, then he apostatized, and they persisted in their 
misguided ways, and not one person among them believed in 
him. So he prayed to Allah against them, and Allah withheld the 
rain from them for three years. Then they asked him to relieve 
them from that, and promised that they would believe in him if 
rain came to them. So he prayed to Allah for them, and the rains 
came, but they persisted in their evil ways of disbelief. So he 
asked Allah to take him to Him. Al-Yasa* bin Akhtub had grown 
up under his care, may peace be upon them both. So Ilyas was 
commanded to go to such and such a place, and whatever 
mount came to him, he was to ride on it and not to give it away. 
A horse of fire was brought to him, so he rode it, and Allah 
clothed him with light and covered him with feathers, and he 
used to fly with the angels as a human angel, heavenly yet also 
earthly. This is what was narrated by Wahb bin Munabbih from 
the People of the Book; Allah knows best how true it is. 

"i* I^J jli 

iWhen he said to his people: "Will you not have Taqwa?"} 

means, ‘do you not fear Allah when you worship others 
instead of Him?’ 

iWilt you call upon Ba'l and forsake the Best of creators fo 

Ibn ‘Abbas, may Allah be pleased with him, Mujahid, ‘Ikrimah, 
Qatadah and As-Suddi said that the word Ba'l means lord.* 4 ’ 
‘Ikrimah and Qatadah said, “This is the language of the people 

m Al-Qurtubi 15:115. 

121 At-Tabari21:97. 

131 At-Tabari 21:97. 

141 At-Tabari 21:96. 
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of Yemen.” 11 * According to smother report from Qatadah, it is 
the language of Azd Shanu’ah.* 2 * ‘Abdur-Rahman bin Zayd bin 
Aslam narrated from his father that it is the name of an idol 
which was worshipped by the people of a city called Balabak 
(Baalbek) which is to the west of Damascus.* 3 * Ad-Dahhak 
said, “It is an idol which they used to worship.”* 4 * 

aj&ty 


^Will you call upon Ba'l} means, “will you worship an idol,’ 






iand forsake the Best of creators, Allah, your Lord and the 
Lord of your forefathers?} 


means, He is the One Who is deserving of your worship alone, 
with no partners or associates.’ 


J 


~:.r 




}But they denied him, so they will certainly be brought forth,} 
means, for the punishment on the Day of Reckoning. 


iSave the chosen servants of Allah.} means, those who believe in 
Him alone. 


<i 

}And We left for him among the later generations.} 
means, he is praised and spoken of highly. 

ji $ £L} 

iSalam (peace!) be upon IlyasTn!} Similarly, one might say for 
Ismail, Ismaln. This is the language (dialect) of Bani Asad; 
they say Mlkal, MflcaH, and Mika In. They say Ibrahim and 
Ibraham; Isratl, Israln; Tur SIna’, Tur Slnln. All of that is fine. 

111 At-Tabari 21:96. 

* 2 ' Ad-Durr Al-Manthur 7:119. 

* 3] At-Tabari 21:97. 

* 4 > At-Tabari 21:97. 
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4 ^7 ^5*0^' hi P, 


<k. 


v<-orr 
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iVerily, thus do We reward the doers of good. Verily, he was 
one of Our believing servants.} 

We have already discussed the meaning of this above. 11 ’ And 
Allah knows best. 


S3 


h ^ <y 

^ aj 


^133. And verily, Lut was one of the Messengers.} 

4134. When We saved him and his family, all,} 

4135. Except an old woman (his wi/e) who was among those 
who remained behind.} 

4136. Then We destroyed the rest.} 

4137. Verily, you pass by them in the morning.} 

4138. And at night; will you not then reflect?} 


The Destruction of the People of Lut (Lot) 


Allah tells us that He sent His servant and Messenger Lut, 
peace be upon him, to his people, and they denied him, so 
Allah saved him from among them, him and his family with 
the exception of his wife, who was destroyed along with her 
people. Allah destroyed them with different kinds of 
punishments, and made their vicinity a foul, stinking lake 
which is on a well-travelled route where people pass by night 
and day (i.e., the Dead Sea, which lays close to the cities of 
Sodom and Gomorrah on the highway between Arabia and 
Syria). Allah says: 




4Verity, you pass by them in the morning. And at night; will 
you not then reflect?} 

meaning, ‘will you not learn a lesson from them and how Allah 
destroyed them, and realize that a similar end awaits the 
disbelievers.’ 


m 


See Surat A^-Saffat (37:80-81). 



Surah 37. As-Saffat (133 - 148 ) (Part-23) 


285 


02 i>Kl» .ilii)' Jl 0^-^J ^ o^A 

*£ 4 ii &6r $ ^ts >j o£> J2K ^^J3f 

#y4* 6i (h£ & %1& % &k && 0 £ A 

4lJ*$5r <3j jt (jt iiL iiiyi 


4239. And verily, Yiinus was one of the Messengers.} 

4240. W7ie« he ran to the laden ship:} 

^141. Then he (agreed to) cast lots, and he was among the 
losers.} 

4242. Then a (big) fish swallowed him as he had done an act 
worthy of blame.} 

4243. Had he not been of them who glorify Allah,} 

4244. He would have indeed remained inside its belly (the fish) 
till the Day of Resurrection.} 

4245. But We cast him forth on the naked shore while he was 
sick,} 

4146. And We caused a plant of gourd to grow over him.} 

4247. And We sent him to a hundred thousand (people) or even 
more.} 

4148. And they believed; so We gave them enjoyment for a 
while.} 


The Story of Yunus 


We have already discussed the story of Yunus, peace be upon 
him, in Surat Al-Anbiya’ (21:87-88). In the Two SahVis it is 
reported that the Messenger of Allah sg§ said: 


J «_r* <y. cr*y. 


uf : J ja * oi J-jJ 


U» 


«7 1 is not right for any person to say I am better than Yunus 
bin MattaJ 111 


4^ $£ j[ $ l[} 

4Wien he ran to the laden ship.} Ibn ‘Abbas, may Allah be 
pleased with him, said, “It was filled with cargo. 


m Path Al-Bari 4:193, Muslim 4:1846. 
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indeed remained inside its belly (the fish) till the Day of 
Resurrection. $ 

It was said that, if he had not already done righteous deeds 
during his time of ease. This was the view of Ad-Dahhak bin 
Qays, Abu Al-‘Aliyah, Wahb bin Munabbih, Qatadah and 
others, 11 ' and it was the view favored by Ibn Jarir.' 2 ' This is 
what is indicated in the authentic Hadlth which we quote 
below, if Allah wills. In a Hadith narrated from Ibn ‘Abbas, 
may Allah be pleased with him, he 3 g| said: 

8;. U‘ JI ^jl 

«Remember Allah during times of ease and He will remember 
you during times of difficulty .»' 3 ' 

And it was said that what was meant by the Ayah : 

iW** 3 5? $ ^ 


iHad he not been of them who glorify Allah,$ 
was the meaning of the following Ayah 

"V tl)' C.- * ^ 1 ^ ' (j ^ 

-Cj-NiiSj JLibi J* /I Lj jC wl li 


$But he cried through the darkness (saying): “La ilaha ilia 
Anta, You are glorified! Tndy, I have been of the wrongdoers." 

So We answered his call, and delivered him from the distress. 
And thus We do deliver the believers.$ (21:87-88). 

This was the view of SaM bin Jubayr and others.' 4 ' Ibn Abi 
Hatim recorded that Anas bin Malik, may Allah be pleased 
with him - and I do not know of anything narrated from Anas 
that he did not attribute to the Messenger of Allah jg§: 


| ^ ^ 4* • m ^ p | « 4 ^ ^ y ^ | X x ^ ^ Jj i ^ fi 

yt>J w 1 1 4 £Ji 0Ijb 

ciJu ci* J\ oit Nl 'A\ V ^51 :JU1 o^Jl jk 

^jA Jjyu ui jJ lJU lJj Ij : aSvj^JI cJU 


111 At-Tabari 21:108, 109. 
121 At-Tabari 21:108. 

[3 1 Ahmad 1:307. 

141 At-Tabari 21:110 - ; 
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JlS ^Ij * l^l ; ^JUu 4ul JUs *C~jjjr aJUaj 

S£" S** J Cfji «Jji r 1 :l ^l» ‘ur-Ji lirM- .}* 

^ . a* 0li t* Ji Vji oj L ! IjJB aj&sj 

«*lyUL iA>i o^Jl cjL; : JIS i.Stit 


“When it occurred to the Prophet Yunus, upon him be peace, 
to call upon Allah in these words when he was in the belly of 
the great fish, he said, "La ilaha ilia Anta, Yo are glorified! 
Truly, I have been of the wrongdoers.” This call went and 
hovered around the (mighty) Throne, and the angels said, "O 
Lord, this is the voice of one who is weak but known, in a 
faraway strange land. Allah, may He be exalted, said, "How do 
you know this?" They said, "O Lord, who is he?” Allah, may 
He be exalted, said, "My servant Yunus." They said, "Your 
servant Yunus, from wlwm there kept coming acceptable deeds 
and supplications which were answered?!" They said, "O Lord, 
will You not have mercy on him for what he did during his 
time of ease, and save him from this trial and tribulation?" He 
said, "Of course." So, He commanded the great fish, and it 
cast him forth on the naked shore .» ,1] 

Allah says: 


iBut We cast him forth} meaning, We threw him out,’ 


ion the naked shored Ibn ‘Abbas, may Allah be pleased with him, 
and others said that this refers to land in which there is no 
vegetation and no buildings. 

iwhile he was sick,} means, when he was weak of body. 

4 3K yd?* 0 $)} 

llJ At-Tabari 21:109. This narration contains Yazid Ar-Raqashi. Under 
the comments on Surah Sad 38:21, Ibn Kathlr grades his 
narrations unauthentic. 



iAnd We caused a plant of gourd to grow over him.} 

Ibn Mas*ud and Ibn ‘Abbas, may Allah be pleased with them 
both, Mujahid, ‘Ikrimah, Said bin Jubayr, Wahb bin 
Munabbih, Hilal bin Yasaf, Abdullah bin Tawus, As-Suddi, 
Qatadah, Ad-Dahhak, Ata' Al-Khurasani and several others, 
all said that gourd means squash.^ 

Some of them mentioned that the squash has a number of 
benefits: it grows quickly, its leaves offer shade because of 
their large size and smooth texture, flies do not come near it, 
and its fruits provide good nourishment; they may be eaten 
raw or cooked, and both the pulp and the peel may be eaten. 
It was reported that the Messenger of Allah used to like 
squash and would look for it wherever it was on the serving 
dish. 121 


iAnd We sent him to a hundred thousand (people) or even 
more.} 

It is as if he was commanded, after he came forth from the 
fish, to go back to those to whom he had been sent in the first 
place, and they all believed in him. 

$} 


ior even more.} Makhul said, “They numbered one hundred and 
ten thousand. This was reported by Ibn Abi Hatim. Ibn Jarir 
said, “Some of the scholars of Arabic, the people of Basrah, said 
that this means up to one hundred thousand or more.’* 131 Ibn 
Jarir interpreted this Ayah as he interpreted the Ay at 




iThen, after that , your hearts were hardened and became as 
stones or even worse in hardness} (2:74). 




iBehold! a section of them fear men as they fear Allah or even 
more} (4:77), and 


111 At-Tabari 21:113 and 114, Ad-Durr Al-Manthur 7 :130 131. 
121 Al-Bukh&ri no. 2092. 

131 At-Tabari 21:116. 



jt i£y> vli 

4And was af « distance 
of two bows' length or 
(even) nearer} (53:9). 
The meaning is, not 
less than that, but 
rather more. 

iAnd they believed;} 
means, these people 
to whom Ytinus, 
peace be upon him, 
had been sent all 
believed. 

iso We gave them 
enjoyment for a while.} 
means, until the time 
of their appointed 
end. This is like the 
Ayah, 


T d[ 


iWas there any town (community) that believed, and its faith 
(at that moment) saved it? - except the people of Yiinus; when 
they believed. We removed from them the torment of disgrace in 
the life of the (present) world, and permitted them to enjoy for a 
while.} (10:98) 


jt j; ^ vi 
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4149. Now ask than: "Are there (only) daughters for your 
Lord and sons for them?"} 

4150. Or did We create the angels fanale while they were 
witnesses?} 

4151. Verily, it is of their falsehood that they say :} 

4152. "Allah luis begottai." And, verily, they are liars!} 

4153. Has He (then) chosen daughters rather than sons?} 

4154. What is the matter ivith you? How do you decide?} 

4155. Will you not then remember?} 

4156. Or is there for you a plain authority?} 

4157. Then bring your Book if you are truthful!} 

4158. And they have invented a kinship between Him and the 
Jinn, but the Jinn knmo well that they have indeed to appear 
(before Him).} 

4159. Glorified be Allah! (He is free) from what they attribute 
unto Him!} 

4160. Except the servants of Allah, whom He chooses.} 


Refutation of Those Who attribute Children to Allah and 
say that the Angels are His Daughters 

Allah denounces those idolators who attribute daughters to 
Allah - exalted be He above that - and attributed to 
themselves what they desired, i.e., they wanted male offspring 
to themselves. 


Mi-J ji dty pSJ % *0 


iAnd when the news of (the birth of) a female (child) is brought 
to any of thern, his face becomes dark , and he is filled with 
inward grief ^ (16:58), 

i.e., that upsets him, and he would only choose sons for 
himself. Allah says: Then how can they attribute to Allah the 
share that they would not choose for themselves?’ Allah says: 


4Now ask them$ means, quiz them by way of denunciation, 

4£g$ %$¥ 





iHas He (then) chosen daughters rather than sons?} 

meaning, what would make Him choose daughters rather than 
sons? This is like the Ayah, 

# ojjd a $4® u ^ 

^Hos f/ien your Lord preferred for you sons, and taken for 
Himself from among the angels daughters? Verily, you indeed 
utter an awful saying.} (17:40) 

Allah says: 

0 'Jj 

iWhat is the matter with you? How do you decide?} 
meaning, “what kind of reasoning makes you say that?’ 

4 #^ P ■? 

iWill you not then remember? Or is there for you a plain 
authority?} 

means, ‘evidence to prove what you say.’ 

iThen bring your Book if you are truthful!} 

means, ‘produce evidence for that derived from a Book 
revealed from heaven by Allah, to prove that He has taken 
what you say (i.e., offspring). What you say is totally 
irrational.’ 

4*—^ tjy /*4i 

4And they have invented a kinship between Him and the }inn,} 

Mujahid said, “The idolators said that the angels were the 
daughters of Allah. Abu Bakr, may Allah be pleased with him, 
said, Then who are their mothers?’ They said. The daughters 
of the leaders of the Jinn.’”* 11 Qatadah and Ibn Zayd also said 
this. Allah - may He be blessed and exalted - says: 


At-Tabari 21:121. 
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4'*dS cISl. Sif} 

ibut the jinn know} meaning, those to whom this is attributed 

4ojfZi>d fi[} 

iknow well that they have indeed to appear (before Him).} 

means, that those who say that will be brought forth for 
punishment on the Day of Reckoning, because of the lies and 
falsehood that they uttered without knowledge 


4 Glorified be Allah! (He is free) from what they attribute unto 
Him!} 

means, exalted, sanctified and glorified be He far above having 
any offspring and far above what the wrongdoers and heretics 
attribute to Him. 


4Except the servants of Allah, whom He chooses.} 

The pronoun in the verb translated as “they attribute” refers 
to all of mankind, then He excludes those whom He chooses, 
who are the ones who follow the truth revealed to every 
Prophet who was sent. 


js % is 0^1 ji $ vi ** & $ c Cj 


4161. So, verily you and those whom you worship} 

4162. Cannot lead astray,} 

4163. Except tlwse who are predestined to bum in Hell!} 

4164. And there is not one of us (angels) but has his known 
place;} 

4165. And verily, we (angels), we stand in rows;} 

4166. And verily, we (angels) indeed are those who glorify.} 

4167. And indeed they used to say:} 

4168. “If we had a reminder as had the men of old,"} 

4169. "We would have indeed been the cfwsen servants of 
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Allah!"} 

4170. But (now) they disbelieve therein, so they will come to 
blow!} 


No One believes what the Idolators say except Those 
Who are even more misguided than They 


Allah says, addressing the idolators: 

Cj 4 'll ;jjC 


iSo, verily you and those whom you worship cannot lead 
astray, except those who are predestined to bum in Hell!} 


meaning, “the only ones who will believe what you say and 
follow your misguided ways of false worship are those who are 
more misguided than you and are created for Hell.’ 


ji. Ip Oy^C-i V S'i'» i&J ^fT 


*3 t V & & 

4 &A (*-* j; 


iThey have hearts wherewith they understand not, and they 
have eyes wherewith they see not, and they have ears wherewith 
they hear not (the truth). They are like cattle, nay even more 
astray; those! They are the heedless ones.} (7:179). 

This is the parable of the people who follow the belief and 
ideas of Shirk, disbelief and misguidance, as Allah says: 




iCertainly, you have different ideas. Turned aside therefrom is 
he who is turned aside (by the decree of Allah).} (51:8-9) 

meaning, the one who is misled by it is the one who is turned 
aside. 


The Place of the Angels and Their Ranks glorify Allah 

Then Allah says, declaring the angels to be above the position 
attributed to them by those who disbelieved in them and told 
lies about them - that they are the daughters of Allah - 

4#^ 7 •*>, % 

iAnd there is not one of us (angels) but has his known place;} 
meaning, each one has his own place in the heavens and in 
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the places of worship, which he does not overstep. Ad-Dahhak 
said in his Tafsir. 

"iAnd there is not one of us (angels) but has his known 
place;} 

Masruq used to narrate that ‘A’ishah, may Allah be pleased 
with her, said, The Messenger of Allah jg said: 

sliL* a-Ip j Coll *■ UiJI U« 

'‘There is no place in the lower heaven without an angel 
standing or prostrating in it .» 

This is what Allah says: 

[\Ja fji IL ^j} 

iAnd there is not one of us (angels) but has his known place 
(or position)}.’*^ 

It was reported that Ibn Mas*ud said, “In the heavens there is 
one heaven in which there is no space a hand span wide but 
there is the forehead or the foot of an angel on it.” Then he 
recited: 

iAnd there is not one of us (angels) but has his kncnvn 
place;*™ 

Said bin Jubayr similarly said: 

iAnd we (angels), we stand in rows.} means, we stand in rows to 
worship, as we have already seen in the Ayah 

iBy those ranged in ranks (or rows)} 

Abu Nadrah said, “When the Iqamah had been given, TJmar, 
may Allah be pleased with him, would turn to face the people 
and say: “Make your rows straight, for Allah wants you to 

111 At-Tabari 21:127. 

121 At-Tabari 21:127. 
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follow the ways of the angels.’ Then he would say, 


4And verity, we stand in rows;} ‘Move back, O so-and-so, move 
forward, O so-and-so.' Then he would go forward and say 
‘AUahu Akbar”' This was recorded by Ibn Abi Hatim and Ibn 
Jarir.* 1 ' 


In SahOi Muslim it is narrated that Hudhayfah, may Allah be 
pleased with him, said, “The Messenger of Allah jsg said, 


0 liJij ^ilii JU 

«' JJ4S0 i&Jj 


“IVe have been favored above mankind in three things: our 
rows have been made like the rows of the angels; the whole 
earth has been made a place of prayer for us; and its soil is a 
means of purification for us.»”' 21 


#1^! <3 

4And verily, we indeed are those who glorify.} 

means, “we stand in rows and glorify the Lord, praising Him, 
sanctifying Him and declaring Him to be above any faults or 
shortcomings. We are servants of Him and in need of Him, 
humbling ourselves before Him.’ 


The Quraysh wished that They could have a Reminder 
as had the Men of old 


< 1 ? *11 


iAnd indeed they used to say: “If we had a reminder as had 
the men of old, we would have indeed been the chosen servants 
of Allah!”} 


means, *they used to wish - before you, O Muhammad, came 
to them - that they would have someone to remind them 
about Allah and what happened in earlier times, and to bring 
them the Book of Allah/ This is like the Ay at 


fit l2S p2/f 




111 At-Tabari 21:128. 
121 Muslim 1 :371. 
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4 And they swore by Allah their most binding oath that if a 
wamer came to them, they would be more guided than any of 
the nations (before them); yet when a wamer came to them, it 
increased in them naught but flight (from the truth).} (35:42), 
and 


r&U & S' 4S eg Oi & (MX 4 tS) t&s 

j,5==»»c jji is.xA\ tj! f 

' \ *' '.If t'*' '< Sx' /As 

(jP y* 4lJt O—^U»* i£JUbj 

^ c *ti3f 


4^sf you should say: “The Book was sent down only to two 
sects before us, and for our part, we were in fact unaware of 
what they studied." Or lest you should say: "If only the Book 
had been sent down to us, we would surely have been better 
guided than they." So now has come unto you a clear proof 
from your Lord, and a form of guidance and a mercy. Who 
then does more wrong than one who rejects the Aydt of Allah 
and turns away therefrom? We shall requite those who turn 
away from Our Aydt with an evil torment, because of their 
turning away.} (6:156-157) 

Allah says here: 


>jP A ]$&} 


iBut they disbelieve therein, so they will come to know!} 

This is a definite and stem threat because of their disbelief in 
their Lord and their rejection of His Messenger jg|. 


Jy» pi bxif tj) Ihiy l~*!T cJ- * -^j} 

(jp*i 4? ’firA) &- pr® 


4P J-& 




4171. And, verily. Our Word has gone forth of old for Our 
servants, the Messengers,} 

4172. That they verily would be made triumphant,} 

4173. And that Our hosts! they verily would be the victors.} 
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4174. So, turn away from them for a while, $ 

4175. And watch them and they shall see!} 

4176. Do they seek to hasten on Our torment?} 

4177. Then, when it descends in their courtyard, evil will be 
the morning for those who had warned!} 

4178. So, turn away from them for a while,} 

4179. And watch and they shall see!} 

The Promise of Victory and the Co mman d to turn away 
from Idolators 

Allah says, 

4And, verily, Our Word has gone forth of old for Our 
servants, the Messengers,} 

meaning, it has already been stated in the first decree that the 
Messengers and their followers will ultimately prevail in this 
world and the Hereafter. This is like the Ayah: 





4Allah has decreed: “Verily, it is I and My Messengers who 
shall be the victorious." Verily, Allah is All-Powerfiil, 
Almighty.} (58:21), and 


Cull 4 l£*i. dsMj GiijJ ty} 


4Verily, We will indeed make victorious Our Messengers and 
those who believe in this world's life and on the Day when the 
witnesses will stand forth.} (40:51). 


iXl js£> 


4And, verily. Our Word has gone forth of old for Our servants, the 
Messengers, that they verily would be made triumphant,} 
meaning. In this world and in the Hereafter, as We have 
already stated that they would prevail over their people who 
disbelieved in them and went against them, and how Allah 
destroyed the disbelievers and saved His believing servants.’ 

fk '4xi- ty} 
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iAnd that Our hosts they verily woidd be the victors.} 
means, that they would ultimately prevail. 


m 


tie- 




iSo turn away from them for a while,} means, “bear their 
annoyance with patience and wait until an appointed time, 
when We shall cause you to prevail and will grant you victory.’ 

iAnd watch them and they shall see!} means, “watch them and see 
what will happen to them by way of punishment for their 
opposition towards you and their disbelief in you.’ Allah said, 
as a threat and a warning, 

A / > •> V 


iand they sluill see!}. Then Allah says: 

iDo they seek to hasten on Our torment?} 

meaning, “they seek to hasten on the punishment because 
they disbelieve in you, and Allah is angry with them because 
of that and will make them suffer the consequences, and 
because of their disbelief and stubbornness, He will hasten on 
the punishment.’ 

iThen, when it descends in their courtyard, evil will be the 
morning far those who had been warned!} 

means, when the punishment comes down to the place where 
they are, terrible will be the day of their punishment and 
destruction. As-Suddi said: 

4> r fy} 

iThen, when it descends in their courtyard,} means, in their 
homes; 

iCS} 

ievil will be the morning far tlwse who had been warned!} 
means, how terrible that morning will be for them. It was 
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reported in the Two Sahiihs that Anas, may Allah be pleased 
with him, said, “On the morning of Khaybar, when the people 
came out with their tools (to go about their daily work) and 
saw the (Muslim) army, they went back and said, ‘Muhammad 
by Allah! Muhammad and the army!’ The Prophet $&, said: 


a 




^ji o-Lllijj ISl Ul 





«Alldhu Akbar! Khaybar has been destroyed. Then, when it 
descends in the courtyard of any people, evil will be the 
morning for those wlw had been warned!*’^ 


sfrJ *i?JT 


iSo turn away from them for a while, and watch and they shall 
see!} 

This is a reiteration of the command stated above. And Allah 
knows best. 


40 -CUj .V»% & 'fj-f Cjj litj 


4180. Glorified be your Lord, the Lord of Al-’lzzah! (He is free) 
from what they attribute unto Him!} 

4181. And Saldm (peace!) be on the Messengers!} 

4182. And all the praises and thanks be to Allah, Lord of all 
that exists.} 

Allah glorified Himself and states that He is far above what the 
lying wrongdoers say about Him; glorified and sanctified and 
exalted be He far above what they say. Allah says: 

4Glorified be your Lord, the Lord of Al-'Izzah!} 
meaning, the Owner of might and power Whom none can resist. 


4(He is free) from what they attribute unto Him!} means, from 
what these lying fabricators say. 

111 Fath Al-Bari 2:107, Muslim 2:1043. 
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Other Hadiths concerning the expiation for any wrongs that 
may have occurred during a gathering prescribe saying the 
words: “Glory be to You, O Allah, and praise. There is no God 
except You; I seek your forgiveness and I repent to you.” I 
have written a chapter dealing exclusively with this topic. 

This is the end of the Tafsir of Surat As-Saffat. And Allah, 
may He be glorified and exalted, knows best. 
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The Tafsir of Surah Sad 
(Chapter - 38) 

which was revealed in M akkah 


J 


^0 P *—3 

In the Name of Allah, the Most Gracious, the Most Merciful. 

J & 5, MP bp 

l/>U i>} yj j; 

SZJ 


liMw 


tor 

v A S-'f. * s * 


'JO*15 j ^SjxS 'X*.o\ 

3)ji1 ^ 

,//»-J >-'■££ V" „*<■■'.•> *✓(* *< y 

JblJ^ t,,^ i0^ 

^Osj^asssa^MO 


^>^^a®^SSSS«8? 

^C>^=*^»fei0 s£*J 

C$J 1 ^ J»*3 

#</ Sms / ■J ■ /, ‘* rf/ ^/# ^ ^ 


41. Sad. By the Qur'an 
full of reminding.} 

42. Those who disbelieve 
are in false pride and 
opposition.} 

43. How many a 
generation have We de¬ 
stroyed before them! And 
they cried out when 
there was no longer time 
for escape.} 

We have already 
discussed the separate 
letters in the the 
beginning of the Tafsir 
of Surat Al-Baqarah, 
and there is no need to 
repeat it here. 

<5# 4 £2 s> 


4 By the Qur'an full of reminding.} means, by the Qur’an which 
includes all that is in it as a reminder and a benefit to people in 
this life and the Hereafter. Ad-Dahhak said that the Ayah, 




306 


Tafsir Ibn Katinr 


iS\ 1 ? 


ifull of reminding.} is like the Ayah, 

ip£ ^ J$3 L ui 31 

ilndeed, We have sent down for you (O mankind) a Book in 
which there is Dhikrukum} (21:10). 

i.e., your reminder. 111 This was also the view of Qatadah and 
of Ibn Jarir.* 2 * Ibn ‘Abbas, may Allah be pleased with him, 
Said bin Jubayr, Ismail bin Abi Khalid, Ibn Uyaynah, Abu 
Husayn, Abu Salih and As-Suddi said: 

iJ$ 

ifull of reminding.} “Pull of honor,” i.e., of high standing.* 3 ' 
There is no contradiction between the two views, because it is a 
noble Book which includes reminders and leaves no excuse and 
brings warnings. The reason for this oath is to be found in the 
Ayah: 




iNot one of them but denied the Messengers; therefore My 
torment was justified.} ( 38:14). 

Qatadah said, “The reason for it is to be found in the Ayah: 

iNay, those who disbelieve are in false pride and 

opposition}.’W 

This was the view favored by Ibn Jarir.* 5 * 

iNay, those who disbelieve are in false pride and opposition.} 

means, in this Qur’an there is a reminder for those who will 
be reminded and a lesson for those who will leam a lesson, 

1,1 At-Tabari 21:140. 

* 2 * At-Tabari 21:140. 

* 3 * At-Tabari 21:139, 140. 

* 4 * At-Tabari 21:140. 

* S| At-Tabari 21:141. 
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but the disbelievers will not benefit from it because they 

4}k& 

iare in false pride} meaning, arrogance and tribalism, 


iand opposition.} means, they are stubbornly opposed to it and 
go against it. Then Allah scares them with news of how the 
nations who came before them were destroyed because of their 
opposition to the Messengers and their disbelief in the 
Scriptures that were revealed from heaven. Allah says: 

4.9} 

4How many a generation have We destroyed before them!} 
meaning, disbelieving nations. 

4\)&} 


4And they cried out} means, when the punishment came to 
them, they called for help and cried out to Allah, but that did 
not save them at all. This is like the Ayat 


Arf Z di iV £ pi til 

4 


4Then, when they perceived (saw) Our torment, behold, they 
(tried to) flee from it. Flee not, but return to that wherein you 
lived a luxurious life, and to your homes, in order that you 
may be questioned.} (21:12-13). 

Abu Dawud At-Tayalisi recorded that At-Tamlmi said, “I asked 
Ibn ‘Abbas, may Allah be pleased with him, about the Ayah: 

4^ cdj \j>&¥ 

4And they cried out when there was no longer time for 
escape.} 

He said that it was not the time for them to call or flee or 
escape. Muhammad bin Ka*b said, concerning the Ayah: 

4^> cAj 


4 And they cried out when there was no longer time for 
escape.} 
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“They called for Tawhld when their lives were over, and they 
resorted to repentance when their lives were over.”* 1 * 

Qatudah said, “When they saw the punishment, they wanted 
to repent when there was no longer time to call out.” Mujahid 
said: 

O-ij ]fi(i} 

iAnd they cried out when there was no longer time for 
escape.} 

“It was not the time to flee or escape.” Allah says: 


iwheti there was no longer time for escape.} 

meaning, there was no time to escape or run away; and Allah 
knows best. 


Wo 0$ cW* '-*o> of ,ilCii jiij j 

c :$;•$£ w k & 14 $ iw> ^ & 

<jj ^ ot lx* o| i^fi 4 

W" ->+* Qf> 'f*~J ijw .XW >1 i^jjj c! Jj jjfi 

ot (JXr* —m~-» £ wL «jC«_W.yi 4 ££* £J -;y-ht 


4 

44. And they wonder that a wamer has come to them from 
among themselves. And the disbelievers say: “This is a 
sorcerer, a liar."} 

45. "Has he made the gods into One God. Verily, this is a 
curious thing!"} 

46. And the leaders among them went about (saying): "Go on, 
and remain constant to your gods! Verily, this is a thins 
designed!”} 

47. “We have not heard (the like) of this in the religion of these 
later days. This is nothing but an invention!"} 

48. "Has the Reminder beat sent down to him (alone) from 
among us?" Nay, but they are in doubt about My Reminder! 

* 1 * Ad-Durr Al-Manthur 7:145. 
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Nay, but they have not tasted (My) torment!) 

49. Or have they the treasures of the mercy of your Lord, the 
Almighty, the Real Bestower?) 

410. Or is it that the dominion of the heavens and the earth 
and all that is between them is theirs? If so, let them ascend up 
with means!) 

411- They will be a defeated host like the Confederates of the old 
times.) 


The Idolators were amazed at the Message, Tawhid and 
the Qur’an 


Allah tells us that the idolators wondered at the sending of the 
Messenger of Allah | as a bringer of glad tidings and a 
wamer. This is like the Ayah: 


3 \p: pM & jaat J 3 fft* & 4 3 X'\) 

Ui P>\ ->*4 (■*» 


41s it a wonder for mankind that We have sent Our revelation 
to a man from among themselves (saying): "Warn mankind, 
and give good news to those who believe that they shall have 
with their Lord the rewards of their good deeds?" (But) the 
disbelievers say: “This is indeed an evident sorcerer!") (10:2). 

And Allah says here: 


4And they wonder that a wamer has come to them from among 
themselves.) 


meaning, a human being like themselves. 


&£ (ft m S3 ©4>6f Jtfr 


4And the disbelievers said: “This is a sorcerer, a liar. Has he 
made the gods into One God?") 

meaning, does he claim that the One Who is to worshipped is 
One and there is no god besides Him? The idolators - may 
Allah curse them - denounced that and were amazed at the 
idea of giving up Shirk, because they had learned from their 
forefathers to worship idols and their hearts were filled with 
love for that. When the Messenger £g| called them to rid their 
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hearts of that and to worship Allah Alone, this was too much 
for them and they were astounded by it. They said: 


rn & & 4 4$ 


w • f 


Has he made the gods into One Cod? Verily, this is a 
curious thing!" And the leaders among them went about} 

meaning the chiefs and masters and nobles, 


4(saying): "Go on..."} meaning, ‘persist in your religion,’ 

iand remain constant to your gods!}, meaning, 'do not respond to 
Muhammad’s call to Tawhld.’ 

iVerily, this is a thing designed!} Ibn Jarir said, “The Tawhld to 
which Muhammad is calling you is something by which he 
wishes to gain power over you, and exalt his own position, so 
that he will have followers among you, but we will not respond 
to him.”' 1 ) 


The Reason for the Revelation of These Ayat 

Abu JaYar bin Jarir recorded that Ibn ‘Abbas, may Allah be 
pleased with him, said, “When Abu Talib fell sick, some of the 
people of the Quraysh, including Abu Jahl, entered upon him 
and said, ‘Your brother’s son is insulting our gods; he does 
such and such and says such and such. Why don’t you send 
for him and tell him not to do that?’ So he sent for the 
Prophet 3 g| and he entered the house. There was space enough 
for one man to sit between them and Abu Talib, and Abu 
Jahl, may Allah curse him, was afraid that if [the Prophet jg] 
were to sit beside Abu Talib he would be more lenient with 
him, so he jumped up and sat in that spot, and the Messenger 
of Allah 3j§ could find nowhere to sit near his uncle, so he sat 
by the door. Abu Talib said to him, ‘O son of my brother, why 
are your people complaining about you and claiming that you 

m 


At-Tabari 21:152. 
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insult their gods and say such and such?’ They made so many 
complaints against him. Thereupon, he said, 


ijtyj ^ 1 (/! '?* * 4 * 


If, 


«0 uncle, all I want from them is one word which, if they say 
it, the Arabs will become their followers and the non-Arabs will 
pay Jizyah to them* 

They were worried about what he said, so they said, ‘One word? 
Yes, by your father, (we will say) ten words! What is it?’ Abu 
Talib said, What word is it, O son of my brother?’ He sg said, 

<41 Vi iii 'i* 


*La ilaha illallah.* 


They stood up in agitation, brushing down their clothes, 
saying, 






4Has he made the gods into One Cod. Verily, this is a curious 
thing!} 

Then this passage was revealed, from this Ayah to the Ayah: 

fl Je> 


iNay, but they have not tasted (My) torment!}” 

This is the wording of Abu Kurayb.* 1 ' Something similar was 
also recorded by Imam Ahmad and An-Nasal, and At-Tirmidhi 
said, “Hasan.”* 2 ' 

j. 1 % Q? C} 


4We have not heard (the like) of this in the religion of these 
later days.} 

means, *we have not heard anything like this Tawhxd to which 
Muhammad calls us in the religion of these later days.’ 


111 At-Tabari 21:149. 

* 2 ' Ahmad 1:362, An-Nasal in Al-Kubrd 6:442, Tuhfat Al-Ahwadhi 
9:99. A few scholars grade this narration weak, including Al- 
Ama"ut ( Al-Musnad no. 3420) and Al-Albani in Da'if Sunan At- 
Tirmidhi under the Tafsir of this Ayah. 
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Al-‘Awfi reported that Ibn ‘Abbas, may Allah be pleased with 
him, said, “We have not heard of this from the religion of 
these later days (meaning Christianity); if this Qur’an were 
true, the Christians would have told us about it.”* 1 * 

i&X ^} 

iThis is nothing but an invention!} Mujahid and Qatadah said, “A 
lie.”* 2 * Ibn ‘Abbas said, “A fabrication.”* 3 * 

It $$ & 3/J} 

iHas the Reminder been sent down to him (alone) from atnong 
us?} 

They thought it unlikely that he would be singled out from 
among them to receive the Qur’an. This is like the Ayat 

itU £> $ soil tli 0 ^} 

iAnd they say: "Why is not this Qur'an sent down to some 
great man of the two towns?"} (43:31). 

Allah said: 



ils it they who would portion out the mercy of your Lord? It is 
We Who portion out between them their livelihood in this 
world, and We raised some of them above others in ranks} 
(43:32). 

When they said this, it indicated their ignorance and lack of 
understanding since they thought it was unlikely that the 
Qur’an would be revealed to the Messenger jg and not to 
somebody else. 

i^jt. jjijj, Li 

iNay, but they have not tasted (My) torment!} 

means, they say this because they have not yet tasted the 
punishment and vengeance of Allah. But they will come to 

m At-Tabari 21:152. 

* 2 * At-Tabari 21:155. 

* 3 * At-Tabari 21:154. 
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know the consequences of what they say and what they 
rejected on the Day when they are herded into the fire of Hell. 
Then Allah points out that He is the One Who is in control of 
His Creation and Who does whatever He wills, Who gives 
whatever He wants to whomever He wants, and honors 
whomever He wants and humiliates whomever He wants, and 
guides whomever He wants and misguides whomever He 
wants, and sends the Rah (Jibnl) by His command upon 
whomsoever He wants among His servants, and seals the 
hearts of whomever He wants, so no one can guide him apart 
from Allah. His servants do not possess any power and have 
no control over His dominion, not even a speck of dust’s 
weight; they do not possess even a thin membrane over a date 
stone. Allah says, denouncing them: 


yf& tiC; fJ-j /ie $} 


iOr have they the treasures of the mercy of your Lord, the 
Almighty, the Real Bestower?} 

meaning, the Almighty Whose might cannot be overcome, the 
Bestower Who gives whatever He wills to whomsoever He wills. 
This Ayah is like the Ayah: 


o* v— iii yt iii 

ii yi (yXi 


iOr have they a share in the dominion? Then in that case they 
would not give mankind even a speck on the back of a date 
stone. Or do they envy men for what Allah has given them of 
His bounty? Then, We had already given the family of Ibrahim 
the Book and Al-Hikmah, and conferred upon them a great 
kingdom. Of them were (some) who believed in him, and of 
them were (some) who averted their faces from him ; and enough 
is Hell for burning (them).} (4:53-55). 


✓ i > * % * t 


iSay: ‘‘If you possessed the treasure of the mercy of my Lord 
(wealth), then you would surely hold back for fear of (being 
exhausted), and man is ever miserly!"} (17:100). 
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This is after Allah tells us the story of how the disbeliever 
denied the sending of a human Messenger, as He tells us that 
the people of Salih, peace be upon him, said: 


im'M <a $£ 




4"Is it that the Reminder is sent to him alone from among us? 
Nay, he is an insolent liar!" Tomorrow they will come to know 
who is the liar, the insolent one!} (54:25, 26) 



iOr is it that the dominion of the heavens and the earth and all 
that is between them is theirs? If so, let them ascend up with 
means.} 


means, if they have that, then let them ascend up with means. 
Ibn ‘Abbas, may Allah be pleased with him, Mujdhid, Said bin 
Jubayr, Qatadah and others said, “The ways to the heaven.”* 11 
Ad-Dahhak, said, “Then let them ascend into the seventh 
heaven.”* 2 * 


Then Allah says, 


4 they will be a defeated host like the Confederates of the old 
times.} 


meaning, these hosts of disbelievers who are in false pride and 
opposition will be defeated and overwhelmed and disgraced, 
just as the Confederates of the old times were disgraced before 
them. This Ayah is like the Ayah: 








4Or say they: "We are a great multihide, victorious?" Their 
multitude will be put to flight, and they will show their backs.} 
(54:44-45) - which is what happened on the day of Badr - 


4Nay, but the Hour is their appointed hme, and the Hour will 
be more grievous and more bitter.} (54:46) 


111 At-Tabari 21:156. 
121 At-Tabari 21:157. 
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<32. Before f/iem denied - die people of Nuh; and ‘Ad; and 
Fir'awn the man of stakes,} 

413. And Thamtld, and the people of Lilt, and the Dwellers of 
Al-Aykah; such were the Confederates.} 

414. Not one of them but denied the Messengers; therefore My 
torment was justified.} 

415. And these only wait for a single Sayhah there will be no 
pause or ending thereto.} 

416. They say: "Our Lord! Hasten to us Qittand before the 
Day of Reckoning!"} 

417. Be patient of what they say...} 


A Reminder of Those Who were destroyed among the 
Previous Nations 

Allah tells us about those past nations and the punishment 
and vengeance that struck them for their going against the 
Messengers and disbelieving in the Prophets, peace be upon 
them. We have already seen their stories in detail in numerous 
places (in the Qur’an). Allah says: 

4such were the Confederates.} meaning, they were greater and 
stronger than you, they had more wealth and children, but that 
did not protect them from the punishment of Allah at all when 
the command of your Lord came to pass.’ Allah says: 

i3*** J-'jl' 

4Not one of them but denied the Messengers; therefore My 
torment was justified.} 

The reason for their destruction was their disbelief in the 
Messengers, so let those who are addressed here beware and 
be afraid.’ 


o; W ^ * 






316 


Tafsir [bn Kathir 


iAnd these only wait for a single Sayhah there will be no pause 
or ending thereto.} 

Malik narrated from Zayd bin Aslam; “There will none who can 
avert it,”* 1 * i.e., they will only wait for the Hour that it shall 
come upon them suddenly while they perceive not. But some 
of its portents have already come, i.e., it has drawn nigh. This 
Sayhah is the blast on the Trumpet when Allah will command 
Israfil to sound a long note, and there will be no one in the 
heaven or on earth but will be terrified, except those whom 
Allah spares. 

& j? 8 J* S !&> 


iThey say: "Our Lord! Hasten to us Qittana before the Day of 
Reckoning!"} 

Here Allah denounces the idolators for calling for the punishment 
to be hastened upon themselves. Qitt refers to a book or record, or 
it was said that it means one’s allotted share or fortune. Ibn 
‘Abbas, may Allah be pleased with him, Mujahid, Ad-Dahhak, Al- 
Hasan and others said, “They asked for the punishment to be 
hastened.”* 2 * Qatadah added, this is like when they said: 


0 

X*** > > 


i"0 Allah! If this (the Qur'an) is indeed the truth from You, 
then rain dawn stones on us from the sky or bring on us a 
painful torment."} (8:32).* 3 * 

It was also said that they asked for their share of Paradise to 
be hastened, if it really existed, so that they might have their 
share in this world; they said this because they thought it 
unlikely to exist and they disbelieved in it. Ibn Jarir said, 
“They asked for whatever they deserved, good or bad, to be 
hastened for them in this world.”* 4 * What he said is good, and 
A-Dahhak and Ismail bin Abi Khalid based their views on it. 
And Allah knows best.* 5 * They said this by way of mockery 

* l * ‘Abdur-RazzSq 3:161. 

* 2 * Af-Jabaxi 21:164, Ad-Durr Al-Manthur 7 :148. 

■ 3 * At-Jabari 21:164. 

* 4 * At-Tabari 21:165. 

* 5 ' At-Jabari 21:195. 
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Messenger jg to be 
patient in the face of 
their insults, and He 
gave him the glad 
tidings that his 
patience would be 
rewarded with victory 
and success. 
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417.And remember Our 
slave Dawud, endued 
with Al-Ayd. Verily, he 
was ever oft-returning in 
all matters and in 
repentance.) 

418. Verily, We made the mountains to glorify Our praises with him 
in the 'Ashi and Ishrdq.) 

419. And (so did) the birds assembled, all obedient to him.) 

420. We made his kingdom strong and gave him Al-Hikmah and 
sound judgement in speech and decision.) 


-jli4 (|p ft 


Dawud, peace be upon him 

Allah tells us that His servant and Messenger Dawud, peace be 
upon him, was endued with power. Al-Ayd means strength in 
knowledge and action. Ibn ‘Abbas, may Allah be pleased with 
him, As-Suddi and Ibn Zayd said, “ Al-Ayd means strength.”* 1 * 

m 


At-Tabari 21.166, 167. 
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Mujahid said, “Al-Ayd means strength in obedience to Allah.”* 1 * 
Qatadah said, “Dawud, peace be upon him, was given strength 
in worship and the proper understanding of Islam.”* 2 * He told 
us that he, peace be upon him, used to spend a third of the 
night in prayer, and he fasted for half a lifetime. This was 
reported in the Two Sahihs, where it is recorded that the 
Messenger of Allah sg said: 


^11> 4il 4 . ojlS <_s*^ j&t I 
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«77ie most beloved of prayer to Allah is the prayer of Dawud, 
and the most beloved of fasting to Allah is the fasting of 
Dawud. He used to sleep for half of the night, stand in prayer 
for a third of the night, then sleep for a sixth of the night, and 
he used to fast alternate days. He never fled from the battlefield, 
and he always turned to AllSh .«* 3 * 

which means that he turned to Allah with regard to all of his 
affairs. 


4 Verily, We made the mountains to glorify Our praises with 
him in the 'Ashi and Ishrdq.} 

means, Allah caused the mountains to glorify His praises with 
him at sunrise and at the end of the day. This is like the Ayah: 

rM 4 


40 you mountains. Glorify (Allah) with him! And you birds 
(also)!} (34:10). 

The birds also used to glorify Allah’s praises with him. If a 
bird flew by him and heard him chanting the Zabur, it would 
not go away; instead it would stay hovering in the air, 
glorifying Allah along with him. And the lofty mountains would 
respond to him and echo his glorification of Allah. Ibn Jarir 


111 At-Tabari 21:166. 

* 2 ' At-Tabari 21:167. 

* 3 ' Fath Al-B&ri 3:20, Muslim 2:816. 
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recorded from ‘Abdullah bin Al-Harith bin Nawfal that Ibn 
‘Abbas, may Allah be pleased with him, did not pray Ad-Qul. 
[‘Abdullah said:] “So I took him to Umm Hani, may Allah be 
pleased with her, and said to her, Tell him what you told me.’ 
She said, The Messenger of Allah jig entered my house on the 
day of the conquest of Makkah. He called for water to be 
poured into a large bowl, then he called for a garment which 
he used as a screen between me and him, and he washed 
himself. Then he sprinkled water around the house and 
prayed eight Rak'ahs. This was Ad-Duha, and its standing, 
bowing, prostration and sitting were all equal in brevity.’ Ibn 
‘Abbas, may Allah be pleased with him, left, saying, 1 have 
read the Qur’an from cover to cover, and I never knew about 
Salat Ad-Duhid until now!’ Then he recited: 

iyd-id y^i 

iglorify Our praises with him in the ‘Ashi and Ishraq.i 

I used to say, “What is Salat Al-Ishraq, but now I know what it 
is.”' 1 ! 

&i 

iAnd (so did) the birds assembled, meaning, hovering in the air. 

id} A ’Si 

iall obedient to him.} means, they obeyed him and followed him 
in glorifying Allah. Said bin Jubayr, Qatadah and Malik said, 
narrating from Zayd bin Aslam and Ibn Zayd: 

id} A Si 

iall obedient to him.i means, “Following his commands.”' 2 ' 

i’& 51 i 

4We made his kingdom strong ^ means, *We gave him complete 
dominion with all that kings need.’ Ibn Abi Najlh reported that 
Mujahid said, “He was the strongest and most powerful of the 
people of this world.” 

m At-Tabari 21:169. 

[2) At-Tabari 21:169. 
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iatid gave him Al-Hikmah ^ Mujahid said, “This means 
understanding, reason and intelligence.” Qatadah said, “The 
Book of Allah and following what is in it.” As-Suddi said: 

4Al-Hikmah$ “Prophethood.”* 1J 

4- 


iand sound judgement 4 Shurayh Al-Qadi and Ash-ShaTbi said, 
“Sound judgement is testimony and oaths. Qatadah said, 
“Two witnesses for the plaintiff or an oath on the part of the 
defendant is meaning of sound judgement. This is the 
sound judgement which the Prophets and Messengers judged 
and the believers and righteous accepted. This is the basis of 
this Ummah’s judicial system until the Day of Resurrection. 
This was the view of Abu 'Abdur-Rahman As-Sulami. Mujahid 
and As-Suddi said, “It means passing the right judgement and 
understanding the case.” 141 Mujahid also said, “It is soundness 
in speech and in judgement, and this includes all of the above.” 
This is what is meant, and this is the view favored by Ibn 
Jarir J 5 * 


V IjJli ^ 
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422. And has the news of the litigants reached you? When they 
climbed over the wall into (his) Mihrdb (private chamber of 
ivorship);} 


111 At-Jabari 21:171. 
121 At-Tabari 21:173. 
131 At-Tabari 21:173. 
141 At-Tabari 21:172. 
151 At-Tabari 21:173. 
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422 . When they entered in upon Ddwud, he was terrified of 
them. They said: "Fear not! (We are) two litigants, one of us 
has wronged the other, therefore judge between us with truth, 
and treat us not with injustice, and guide us to the right way.4 

423. Verily, this my brother (in religion) has ninety-nine ewes, 
while 1 have (only) one ewe, and he says: "Hand it over to me, 
and he overpowered me in speech."4 

424. [Ddwud] said: "He has wronged you in demanding your 
ewe in addition to his ewes. And, verily, many partners 
oppress one anotlier, except those who believe and do righteous 
good deeds, and they are few." And Ddwud guessed that We 
have tried him and he sought forgiveness of his Lord, and he 
fell down prostrate and turned (to Allah) in repentance.4 

425. So, We forgave him that, and verily, for him is a near 
access to Us, and a good place of return.4 


The Story of the Two Litigants 

In discussing this passage, the scholars of Tafsir mention a 
story which is mostly based upon Isra'iliyat narrations. 
Nothing has been reported about this from the Infallible 
Prophet that we could accept as true. But Ibn Abi Hatim 
narrated a Hadith whose chain of narration cannot be 
regarded as Sahih because it is reported by Yazld Ar-Raqashi 
from Anas, may Allah be pleased with him. Although Yazld 
was one of the righteous, his Hadtths are regarded as weak by 
the Imams. So, it is better to speak briefly of this story and 
refer knowledge of it to Allah, may He be exalted. For the 
Qur’an is true and what it contains is also true. 



4he was terrified of them.4 This was because he was in his 
Mihrab (private chamber). That was the noblest part of his 
house, where he commanded that no one should enter upon 
him that day. So, he did not realize that these two people had 
climbed the fence surrounding his Mihrab (private chamber) to 
ask him about their case. 

4^04-i 4 J^j4 

4and he overpowered me in speech.4 means, “he defeated me.’ 
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Q\ ifr 

4 And Dawud guessed that We have tried him} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said that this 
means, “We tested him.” 11 ' 

iand he fell down prostrate and turned (to Allah) in 
repentance.} 

4So, We forgave him that,} 


The Sajdah in Surah Sad 


The performance of Sajdah in Surah Sad is not one of the 
obligatory locations; it is a prostration of thanks ( Sajdat 
Shukt). The evidence for it is the report recorded by Imam 
Ahmad from Ibn ‘Abbas, may Allah be pleased with him, who 
said; “The prostration in Surah Sad is not one of the obligatory 
prostrations; I saw the Messenger of Allah jg prostrating in 
this Surah. ”* 21 This was also recorded by Al-Bukhari, Abu 
Dawud, At-Tirmidhi, and An-Nasal in his Tafsir. At-Tirmidhi 
said, “ Hasan Sahih.’^ In his Tafsir of this Ayah, An-Nasal 
also recorded that Ibn ‘Abbas, may Allah be pleased with him, 
said, “The Prophet jg prostrated in Sad, and he said: 


U I j aI fjs. ijta 


«Dawud prostrated as an act of repentance and we prostrate as 
an act of thanks.*” 

This was recorded only by An-Nasal. ^ The men of its chain 
of narration are all reliable. 

In his Tafsir of this Ayah, Al-Bukhari recorded that Al- 
‘Awwam said that he asked Mujahid about the prostration in 
Surah Sad. He said, *1 asked Ibn ‘Abbas, may Allah be pleased 

111 At-Tabari 21 :181. 

,2 ’ Ahmad 1:359. 

131 Path Al-B&ri 2:643, Abu Dawud 2:123, Tuhfat Al-Ahxvadhi 3:176, 
An-Nasal in Al-Kubra 6 :342. 

141 An-Nasal 2:159. 
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with him, Why do you prostrate?’ He said, ‘Have you not read: 


iand among his [Niih's] progeny Dawud, Sulaymdn ^ (6:84) 


4 ;+^ S« jSi ^4 


4They are those whom Allah had guided. So follow their 
guidance} (6:90). 


Dawud, peace be upon him, was one of those whom your 
Prophet s§ was commanded to follow. Dawud prostrated here 
so the Messenger of Allah sg also prostrated here.’” 111 

Abu Dawud recorded that Abu Said Al-Khudri, may Allah be 
pleased with him, said, “The Messenger of Allah % recited Sad 
while he was on the Minbar. When he reached the prostration, 
he came down from the Minbar and prostrated, and the people 
prostrated with him. On another occasion when he recited it, 
he reached the prostration and the people prepared to 
prostrate. He jg said: 


& 


*.y Cfi 


LjI ® 


oTTiis is repentance for a Prophet, but I see that you are 
preparing to prostrate .» 

Then he came down (from the Minbai) and prostrated.”* 2 ' 

This was recorded only by Abu Dawud and its chain of 
narration meets the conditions of the Two Sahihs. 


iand verily, for him is a near access to Us, and a good place of 
(final) return.} 


means, on the Day of Resurrection, he will have good deeds by 
virtue of which he will be brought close to Allah, and he will 
have a good place of (final) return, which means the lofty 
levels of Paradise, because of his repentance and his perfect 
justice in his kingdom. As it says in the Sahth: 


jjlly Aj jjjJ i l * pft j 4 j_L 


111 Fath Al-Bari 8:405. 

* 2 ' Abu Dawud no. 1410. 
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oThose who are fair and just with their families and those who 
are under their authority will be on Minbars of light on the 
right hand of Ar-Rahmdn, and both His Hands are right 
Hands.*’™ 


ce l Ox ij ajlIj. liliitl Ijl jj'xj 
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$26. O Dawud! Verily, We have placed you as a successor on 
the earth; so judge you between men in truth (and justice) and 
follow not your desire - for it will mislead you from the path of 
Allah. Verily, those who wander astray from the path of Allah 
(shall) have a severe torment, because they forgot the Day of 
Reckoning.) 


Advice to Rulers and Leaders 


This is advice from Allah, may He be exalted, to those who are in 
positions of authority. They should rule according to the truth 
and justice revealed from Him, they should not turn away from 
it and be led astray from the path of Allah. Allah has issued a 
stem warning of a severe punishment to those who go astray 
from His path and forget the Day of Resurrection. 

Ibn Abi Hatim recorded that Ibrahim Abu Zur'ah, who read 
the Scripture, reported that Al-Walld bin ‘Abd Al-Malik said to 
him: “Does anyone have the right to question the Khallfah? 
You have read the first Scripture and the Qur’an, and you 
have understood them.” He replied, “May I speak, O 
Commander of the faithful?” He said, “Speak, for you are 
under the protection of Allah.” I said, “O Commander of the 
faithful, are you more dear to Allah, or Dawud, peace be upon 
him? For Allah gave him both prophethood and rulership, 
then He warned him in His Book: 


o 6 litis* ££) 05® 
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40 Dawud ! Verily, We have placed you as a successor on the earth; 
so judge you between men in truth (and justice) and follow not your 
desire - for it ivill mislead you from the path of Allah).” 


m 


Muslim 3:1458. 
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Ikrimah said: 
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i(Those shall) have a 
severe torment , because 
f/iey /orgof the Day of 
Reckoning .> 

"They will have a 
severe punishment on 
the Day of Reckoning 
because of what they 
forgot. ” l 11 As-Suddi 
said, “They will have 
a severe punishment 
because of what they 
neglected to do for the 
sake of the Day of 
Reckoning. ” [2] This 
interpretation is more 
in accordance with 
the apparent meaning 
of the Ayah . And 
Allah, may He be 
glorified and exalted, 


is the Guide to the Truth. 
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427. And We created not the heaven and the earth and all tlwt 
is between them without purpose! That is the consideration of 
those who disbelieve! Then woe to those who disbelieve from the 
Fire!} 

428. Shall We treat those who believe and do righteous good 
deeds as those wlw cause mischief on the earth? Or shall We 


111 At-Tabari 21:189. 
121 At-Tabari 21:189. 
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treat those who have Taqwa as the evildoers?} 

429. (This is) a Book which We have sent down to you, full of 
blessings, that they may ponder over its Verses, and that men 
of understanding may remember.} 


The Wisdom behind the Creation of This World 

Allah tells us that He did not create the creatures in vain; He 
created them to worship Him Alone, then He will gather them 
on the Day of Gathering and will reward the obedient and 
punish the disbelievers. Allah says: 



iAnd We created not the heaven and the earth and all that is 
between them without purpose! That is the consideration of 
those who disbelieve!} 

meaning, those who do not think that the resurrection and the 
place of return will occur, but they think that there is nothing 
after this world. 

4 $ \ 


iThen woe to those who disbelieve from the Fire!} 


means, woe to them on the Day when they will be resurrected, 
from the Fire that is prepared for them. Then Allah explains 
that because of His justice and wisdom. He does not treat the 
believers and the disbelievers equally. Allah says: 


co£if J$\ 4 ixilJY oiuili \JS\: £jf f} 




iShall We treat those who believe and do righteous good deeds 
as tlwse who do mischief on the earth? Or shall We treat Those 
who have Taqwa as tire evildoers?} 

meaning, “We shall not do that.’ They are not equal before 
Allah, and since this is the case, there must inevitably be 
another realm in which those who obey Allah will be rewarded 
and the wicked will be punished. This teaching indicates to 
those of a sound mind and upright nature that there must 
inevitably be a resurrection and recompense. We see evildoers 
and criminals are prospering and increasing in wealth, 
children and luxury, until they die in that state. We see 
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oppressed believers dying of grief and distress, so by the 
wisdom of the All-Wise, All-Knowing, All-Just who does not do 
even a speck of dust’s weight of injustice, there should be a 
time when the rights of the oppressed are restored with due 
justice. If this does not happen in this world, there must be 
another realm where recompense may be made and 
consolation may be found. The Qur’an teaches sound aims 
based on a rational way of thinking, so Allah says: 




!$a IX.} 


4(This is) a Book which We have sent down to you, full of 
blessings, that they may ponder over its Ayat, and that men of 
understanding may remember.$ 


meaning, those who are possessed of wisdom and reason. 
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430. And to Ddwud We gave Sulaymdn. Hoio excellent a 
servant! Verily, he was ever turning in repentance (to Us)!} 

431. When there were displayed before him, in the afternoon, 
well trained horses of the highest breed.} 

432. He said: "I did love the good instead of ranembering my 
Lord," till the time was over, and (the sun) had hidden in the 
veil (of night).} 

433. Then he said: "Bring than back to me." Thai he began to 
pass his hand over their legs and their necks.} 


Sulayman the Son of Dawud 

Allah tells us that he gave Sulayman to Dawud as a Prophet, 
as He says elsewhere: 

4 ^ 

4And Sulayman inherited Dawud} (27:1). 

meaning, he inherited prophethood from him. Dawud had other 
sons besides Sulayman, for he had one hundred free wives. 

44^ JAj) JUili' {no} 
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iHow excellent a servant! Verily, he was ever oft-returning in 
repentance (to Us)!} 

This is praise for Sulayman, because he was very much 
obedient, worshipping Allah much and always turning to Allah 
in repentance. 


WJ® && & 3? ^ 


iWhen there were displayed before him, in the afternoon, well 
trained horses of the highest breed.} 

means, these well trained horses were shown to Sulayman, 
peace be upon him, in his capacity as king and ruler. Mujahid 
said, “They were the kind of horses which stand on three legs 
and raise the fourth, and they were swift horses.” 11 * This was 
also the view of several others among the Salaf. Abu Dawud 
recorded that ‘A’ishah, may Allah be pleased with her, said, 
“The Messenger of Allah jg came back from the campaign of 
Tabuk or Khaybar, and there was a curtain covering her room. 
The wind came and lifted the curtain, revealing some toys 
belonging to ‘A’ishah, may Allah be pleased with her. The 
Prophet jg said: ,, „ 


'■What is this, O ‘A'ishah ?# She, may Allah be pleased with her, 
said, “My toys.” Among them he saw a horse with two wings 
made of cloth. He jg said: 

11 What is this that I see in the midst of them?* 

She, may Allah be pleased with her, said, “A horse.” The 
Messenger of Allah said, 

(JjJJl \ 1 a U b 

vAtid tvhat is this on it?® She, may Allah be pleased with her, 
said, “Wings.” The Messenger of Allah said, 

horse with two wings?* She, may Allah be pleased with her, 
said, “Did you not hear that Sulayman, peace be upon him, 

m 


At-Tabari 21:192, 193. 
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had a horse that had wings?” She, may Allah be pleased with 
her, said, “The Messenger of Allah j|| smiled so broadly that 1 
could see his molars.”* 11 

4He said: "I did love the good (i.e., horses) instead of 
remembering my Lord" till the time was over, and (the sun) 
had hidden in the veil (of night)} 

More than one of the Salaf and scholars of Tafslr mentioned 
that he was so busy looking at the horses that he missed the 
time of ‘Asr prayer. He did not miss it deliberately, but 
because of forgetfulness, as happened to the Prophet sfe on the 
day of Khandaq, when he was too busy to pray ‘Asr and he 
prayed it after the sun had set. This was recorded in the Two 
Sahihs with more than one chain of narration, including the 
report from Jabir, may Allah be pleased with him, who said, 
“On the day of Khandaq, TJmar, may Allah be pleased with 
him, came after the sun had set and started cursing the 
disbelievers of the Quraysh. He said, ‘O Messenger of Allah, I 
could not pray ‘Asr until the sun had almost set.’ The 
Messenger of Allah jg said, 

■ l«£b> U jiil jv 

a By Allah, I did not pray it either.*” 

He (Jabir) said, “So we got up and went to Buthan. Allah’s 
Prophet sg performed ablution for the prayer and we too 
performed ablution. He prayed ‘Asr after the sun had set, then 
he prayed Maghrib after that.”* 2 * 

4 I**—* tf 

}Then he said: "Bring them (horses) back to me." Then he 
began to pass his hand over their legs and their necks.} 

Al-Hasan Al-Basri said, “He said, Tlo, by Allah, you will not 
keep me from worshipping my Lord again,’ then he ordered 
that they should be slaughtered. ”* 3 ' This was also the view of 
Qatadah. As-Suddi said, “Their necks and hamstrings were 

*** Abu Dawud 5:227. 

* 2 * Fath Al-Bari 2:82, Muslim 1:438. 

* 3 * At-Tabari 21:195. 
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struck with swords.”* 1 ’ 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him, said, “He began patting the horses’ heads 
and legs out of love for them.”* 2 ’ This is the view that was 
favored by Ibn Jarir. He said, “Because he would not punish 
an animal by cutting its hamstrings or destroy his own wealth 
for no other reason than that he had been distracted from his 
prayer by looking at it, and it was not the animals’ fault.” 

This view which Ibn Jarir thought more correct is subject to 
further review, because such action may have been 
permissible according to their law, especially since he got 
angry for the sake of Allah for being distracted by these horses 
until the time for prayer had lapsed. Then, since he dispensed 
with them for the sake of Allah, Allah compensated him with 
something better, the wind which blew gently by his order 
wherever he willed. Its morning lasted a month’s (journey), and 
its afternoon lasted a month’s (journey). This was faster and 
better than horses. 


Imam Ahmad recorded that Abu Qatadah and Abu Ad- 
Dahma’, who traveled a lot to the Kaljah, said, “We met a 
man from among the bedouins who said to us: The Messenger 
of Allah jg took my hand and started teaching me some of 
that which Allah had taught him. He said, 


•<~t '3<3^3 > <*>' 'yj jti: «ii ;ii;i iiii gjj v JjjjD 


•You do not give up anything for the sake of Allah, but Allah 
will give you something better than iY.h’" 131 


Qif J t/sli CoX j* jjy ji 

A j* lie ll£ J iifjid Uf-'Y) ff of'y-J }2< $ 

kx* /f Ciy 


434. And indeed, We tried Sulayman and We placed on his 
throne Jasad (a body), and he returned 


111 At-Tabari 21:195. 
121 At-Tabari 21 :196. 
* 3 ' Ahmad 5:78. 
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435. He said: "My Lord! Forgive me, and bestow upon me a 
kingdom such as shall not belong to any other after me. Verily, 
You are the Bestower.”} 

436. So, We subjected to him the wind; it blew gently by his 
order wherever he willed,$ 

437. And the Shayatin, from every kind of builder and diver,} 

438. And also others bound in fetters.} 

<39. [Allah said to Sulayman]: "Tltis is Our gift, so spend you 
or withhold, no account will be asked of you."} 

440. And verily, for him is a near access to Us, and a good 
(final) return.} 


How Allah tested Sulayman then made Things easy for 
Him 


Allah says, 


12 &} 


4And indeed, We tried Sulayman} meaning, *We tested him.’ 
iand We placed on his throne Jasad (a body)}. [l] 


$and he returned.} means, after this test, he turned back to Him 
and asked for forgiveness and to be given a kingdom such as 
shall not belong to any other after him. 


4He said: 14 My Lord! Forgive me, and bestow upon me a 
kingdom such as shall not belong to any other after me. Verily , 
You are the Bestower 


W Allah does not explain exactly what this Jasad was which He placed 
on his throne. We believe that Allah tested him by placing this 
Jasad on his throne, even though we do not know what it was. 
Everything that has been said concerning it has been taken from 
the Isrd > Uiy&t t and we do not know what is true. (Since the word 
means “corporeal” interpretations centered around some form of 
Jinn.) Allah knows best. 
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Some of them said, “No one after me will have the right to ask 
Allah for such a kingdom.” This is the apparent meaning from 
the context of the Ayah, and several Hadiths with a similar 
meaning have been narrated from the Messenger of Allah jg. 

In his Tafsir of this Ayah, Al-Bukhari recorded that Abu 
Hurayrah, may Allah be pleased with him, said that the 
Prophet ag said: 


fjoA J - <11 S j'i - jJU v£—L oj ll jkt jj» 

s^ji juii J35 .(lids- 4 \ \/j£j ‘I j± 
•42*5 * p* j$. J & 4 cs; 4 y4\ : f 


«An ‘lfrit from among the Jinn came and bothered me last 
night- or he said something similar -Trying to stop me from 
praying. Allah enabled me to overpower him, and I wanted to 
tie him to one of the pillars in the Masjid so that you could see 
him this morning. Then I remembered what my brother 
Sulaymdn said, $My Lord! Forgive me and bestoio upon me a 
kingdom such as shall not belong to any other after me}» 

Rawh said, “so he let him go, humiliated.” » (11 This was also 
recorded by Muslim and An-Nasal 121 In his Sahih, Muslim 
recorded that Abu Ad-Darda’, may Allah be pleased with him, 
said, “The Messenger of Allah #5 stood up to pray and we 
heard him say, 


- , * 

9 Jii* S yA* 


«/ seek refuge with Allah from you.* Then he said. 


«/ curse you ivith the curse of Allah J three times, and he 
stretched out his hand as if he was reaching out to take 
something. When he finished his prayer, we said, ‘O 
Messenger of Allah, we heard you say something in your 
prayer which we have never heard you say before, and we 
saw you stretching out your hand.’ He jg said: 


Fath Al-Bari 1 :660. 

(2) Muslim 1 :384, An-Nasal in Al-Kubra 6:443. 
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ijp! : s: .. U» ^ jli ir~^i ! ?**' 3-*^ 

Oijl jw o I'«* kpii k <1 ll) I <bI o»Jj kjiiftjl : c-b kOly ki/*iC 

( JaI ' I ‘ o 4j •* -!• kli^> ^_i>V jUlL^ lL>-l a^pS 'jji «Jllj kojl 

•JLjuJI 


«77ie enemy o/ A//o/i /b/is came with a flame of fire to throw in 
my face, so 1 said, "I seek refuge with Allah from you” three 
times, then I said, "I curse you with the complete curse of 
Allah," but he did not back off. I said it three times. Then 1 
wanted to seize him. By Allah, if it were not for the words of 
our brother Sulayman, he would have been chained up and he 
would have become a plaything for the children of the people of 
Al-Madinahy* l] 


Allah says: 




iSo, We subjected to him the wind; it blew gently by his order 
wherever he ivilled.} 

Al-Hasan Al-Basri, may Allah have mercy on him, said, “When 
Sulayman, peace be upon him, slaughtered the horses out of 
anger for the sake of Allah, Allah compensated him with 
something better and swifter, the wind whose morning was a 
month’s (journey), and its afternoon was a month’s 
(journey).” 121 

ZZ.} 


4wherever he willed.} means, wherever in the world he wanted. 

4And also the Shayatin, from every kind of builder and diver,} 

means, among them were some whom he used to build high 
rooms, images, basins as large as reservoirs, and cauldrons 
fixed (in their places), and other difficult tasks which humans 
were unable to do. And there was another group, who dived 
into the sea recovering pearls, jewels and other precious things 


1,1 Muslim 1 :385. 

121 At-Tabari 21:201. 
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which cannot be found anywhere else. 


iAnd also others bound in fetters.} means, tied up in chains. 
These were the ones who had rebelled and refused to work, or 
else their work was bad and they were wrongdoers. 





i[Allah said to Sulayman]: "This is Our Gift, so spend you or 
withhold, no account will be asked of you."} 

means, this that We have given to you of kingship and perfect 
power, as you asked for, you may give to whomsoever you 
wish and deny to whomsoever you wish, and you will not be 
brought to account. Whatever you do is permissible for you, so 
however you judge, it will be right.’ It was reported in the Two 
Sahihs that when the Messenger of Allah jg was given the 
choice between being a servant and a Messenger - who does 
what he is commanded to do and distributes things among the 
people as Allah commands him to do - or being a Prophet and 
a king, who can give to whomever he wishes and withhold 
from whomever he wishes without being held accountable for 
anything, he chose the former. He consulted with Jibril, peace 
be upon him, who said, “Be humble.” So he chose the former 
because it has a greater value before Allah and brings a higher 
status in the Hereafter, even though the second option, 
prophethood combined with kingship, is also a great thing 
both in this world and in the Hereafter, when Allah tells us 
what He gave to Sulayman, peace be upon him, in this world, 
He tells us that he will have a great share with Allah on the 
Day of Resurrection. He says: 

$3 $ Iff} 


4And verily, for him is a near access to Us, and a good (final) 
return.} 


meaning, in this world and the Hereafter. 

y. rA & $ & & ;«v! £$ 

ijjt is]*'*! ll* m) 

A r- S 5, &S k & % 
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441. And remember 
Our servant Ayyiib, 
when he invoked his 
Lord (saying): ‘‘Verily, 
Shaytan has afflicted me 
with distress and 
torment!"} 

442. (Allah said to 
him): "Strike the ground 
with your foot. This is 
(a spring of) water to 
wash in, cool and a 
drink."} 

443. And We gave him 
(back) his family, and 
along with than the like 
thereof, as a mercy from 
Us, and a reminder for 
those who understand.} 

444. "And take in your 
Imnd a bundle of thin 
grass and strike there¬ 
with (your wife), and 
break not your oath." 
Truly, We found him 

patiait. How excellent a servant! Verily, he was ever oft-returning in 
repentance (to Us)!} 


QMS t®' 355a ^ 

^ 4'>262 

'-rAy * 

v!)! * 1 * 

>Q OJJ& yLUlb i/'-Cfc) 

^ z-jlsw ji 


Ayyub 

Here Allah tells us about His servant and Messenger Ayyub 
(Job) and how He tested him. These tests afflicted his body, 
his wealth and his children, until there was no part of his 
body that was healthy except his heart. Then he had nothing 
left in this world which he could use to help him deal with his 
sickness or the predicament he was in, besides his wife, who 
retained her devotion to him because of her faith in Allah and 
His Messenger. She used to work for people as a paid servant, 
and she fed and served him (Ayyub) for nearly eighteen years. 
Before that, he was very rich and had many children, being 
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well off in worldly terms. All of that had been taken away until 
he ended up being thrown into the city dump where he stayed 
all this time, shunned by relatives and strangers alike, with 
the exception of his wife - may Allah be pleased with her. She 
did not leave him, morning and evening, except for when she 
was serving people, then she would come straight back to him. 
When this had gone on for a long time, and things had gotten 
very bad, and the time allotted by divine decree had come to 
an end, AyyQb prayed to the Lord of the worlds, the God of 
the Messengers, and said: 


& & $} 


iVerily, distress has seized me, and You are the Most Merciful 
of all those who show mercy.} (21:83). 

And according to this Ayah: 




iAnd remember Our servant Ayyub, when he invoked his Lord 
(saying): " Verily, Shay tan has afflicted me with distress and 
torment!”} 

It was said that “distress” referred to bodily afflictions and 
“torment” referred to the loss of his wealth and children. Then 
the Most Merciful of those who show mercy responded to him, 
telling him to stand up and strike the ground with his foot. He 
did this, and Allah caused a spring of water to flow. He 
commanded him to wash in it, and all the pain and affliction 
in his body disappeared. Then He commanded him to strike 
the ground in a different place, and Allah caused another 
spring to flow, and Ayyub was commanded to drink from it. 
Then all his internal problems disappeared, and he became 
healthy again, inside and out. Allah says: 


iStrike the ground with your foot. This is (a spring of) water to 
wash in, cool and a (refreshing) drink.} 

Ibn Jarir and Ibn Abi Hatim recorded that Anas bin Malik, may 
Allah be pleased with him, said, “The Messenger of Allah jg said: 


• j—*' *y&. ii 4)1 jl• 

1 4 4, )ja UlS Jli-j V) 4JLjJlj J-,^1 
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"jA jS -l Oil U US ±>y\ Jul 4 jIj Ujs>JL>- 1 jUi 

U Jil P Li s>i£ ^ui xi :JU ?iiti Uj it?L* Jj JU 

o'XjaJl aJlp ’jji Jlai t, a] OUi ^ Ol L>-lj llli 1 aj 

CrM~^ ij* j$ J>-j 3* ^ 3c* ‘-Jj^ ^ ^ 

iii 3^x ji aIai^ u4ii jj tju; ii jii-jiis 

OX Z\y>\ oiOJlt UUJ li£ C4>-U- J\ h\Sj : JU ^ J VI JU: 

Jl lijLj -oil jli c L^JU- iLjl oli j 15 IXls t^JX L _^ >_ 
[iil£] ^tk^u 4@i]S 5^2 & 4k £>f f*Jij sSUji oU 

uii t jl£ U jO>-i < JU ^Aj ^ 4j U ibl Oail Jij IjfcJLp Jlili 

U JlJi *ii\y t l j£lJl lii. <ii cJfj Ji> cjju iil iljtj J;f : JJli «Jl3 
*] ol5j : Jli tjX lil : JI 3 . jlf il JjX aj Oil ^4 3 sijtj 

Xa I Jj>» I OjIS ULli JU Aul <i>»j ^ ^-jiyLlJ jX! j jXl ! j I jX 1 

jXi lJ^ 5^ Opy^ tjOXl jXl 

'*■ T lx i . 


« Allah's Prophet Ayyiib, peace be upon him, suffered for 
eighteen years from his affliction and was shunned by relatives 
and strangers alike, besides two men who were the closest of his 
brothers to him. They used to visit him every morning and 
every evening. One of them said to his companion, ‘‘You know, 
by Allah, that Ayyiib committed a great sin which nobody in 
the world ever committed." His companion said, "Why are you 
saying that?" He said, "For eighteen years he has been 
suffering and Allah has not had mercy on him and relieve his 
suffering." When he went to him the next morning, the 
(second) man could not wait to tell this to Ayyiib. Ayyiib, 
peace be upon him, said, "I do not know what you are talking 
about, but Allah knows if I passed by two men who were 
arguing and they mentioned the Name of Allah, l would go 
back home and offer expiation lest they had mentioned the Name 
of Allah in an improper manner." Whenever he went out to 
answer the call of nature, when he finished, his wife would take 
his hand until he came back home. One day he took a long 
time, and Allah had revealed to Ayyiib, $Strike the ground 
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with your foot. This is (a spring of) water to wash in, cool and 
a (refreshing) drink.} She thought that he had taken too long, 
so she turned to look at him, and saw that Allah had taken 
away the afflictions he had been suffering, and he looked better 
than he had ever looked. When she saw him, she said, “May 
Allah bless you! Have you seen Allah's Prophet, the one who is 
sorely tested? By Allah, I have never seen a man who looks 
more like him than you, if he were healthy." He said, “I am 
he." He had two threshing floors, 111 one for wheat and one for 
barley. Allah sent two clouds, and when one of them reached 
the threshing floor of the wheat, it rained gold until it was full. 
The other rained gold on the threshing floor of the barley until 
it was full.* This is the wording of Ibn Jarir, may Allah 
have mercy on him. 12 * 


Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah jg said: 

It & > U 

tS'j '■fy) i i J .y Jt 

^ J* v ,4) u; J, & jii 


“While Ayyub was bathing naked, locusts of gold fell upon 
him. Ayyub, peace be upon him, began gathering them in his 
garment. Then his Lord called to him, "O Ayyub, have I not 
made you so rich that you have no need of what you see?” He, 
peace be upon him, said, “Yes, O Lord! But I cannot do 
without Your blessing!"* 

This was only recorded by Al-Bukhari. 131 


Jyi iS-j fC p+liy Jiil li) &m} 


4And We gave him (back) his family, and along with them the 
like thereof, as a mercy from Us, and a reminder for those who 
understand.} 

A1-Hasan and Qatadah said, “Allah brought his family 


^ An area where the husks are removed from grains. 

^ At-Tabari 21:211. Similar was recorded by Al-Hakim no. 4115, and 
others. 

131 Al-Bukhari no. 279, 3391, 7493. 
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themselves back to life, and added others like them.” 11 ' 

it 


ias a mercy from Us,b means, in return for his patience, 
steadfastness, repentance, humility and constant turning to 
Allah. 


jji {<£0 


iand a reminder for those who understand $ 

means, for those who understand that the consequence of 
patience is a solution and a way out. 

/ s, , /* >■ ^ ^ \ 

'bfj t Aj Ujur JLhi Jki-jl / 


iAnd take in your hand a bundle of thin grass and strike 
therewith (your wife), and break not your oath .) 

Ayyub, peace be upon him, got angry with his wife and was 
upset about something she had done, so he swore an oath 
that if Allah healed him, he would strike her with one hundred 
blows. When Allah healed him, how could her service, mercy, 
compassion and kindness be repaid with a beating? So Allah 
showed him a way out, which was to take a bundle of thin 
grass, with one hundred stems, and hit her with it once. Thus 
he fulfilled his oath and avoided breaking his vow. This was 
the solution and way out for one who had Taqwa of Allah and 
turned to Him in repentance. Allah says: 

iTruly, We found him patient. How excellent a servant! 
Verily, he urns ever oft-returning in repentance (to Lis)/) 

Allah praised and commanded him, saying, 


4H{jzp excellent a servant! Verity, he was ever oft-returning in 
repentance (to Lis)/) 


Allah says: 

M* t> Jlh o*J 


he 13 S^z ^ of. 


At-Tabari 21 ;212, 
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iwal-Absar means, understanding of the religion.” 111 Qatadah 
and As-Suddi said, “They were given strength in worship and 
understanding of the religion.” 

4.sv, j'j!' sj==>i 

iVerily, We did choose them by granting them the 
remembrance of the Abode.} 

Mujahid said, “This means: We made them strive for the 
Hereafter, and there is nothing else for them besides that.” 121 
As-Suddi also said, “The remembrance of the Hereafter and 
striving for it.” 131 Malik bin Dinar said, “Allah removed the love 
of this world from their hearts, and singled them out for land 
remembrance of the Hereafter.” Qatadah said, “They used to 
remind the people about the Abode of the Hereafter and to 
strive for it.” 141 




4And they are with Us, verily, of the chosen and the best!} 

means, they are among those who have been elected and 
chosen, and they are the best and the chosen ones. 


4ji joj lij Cffj 'ft'jf} 


iAtid remember Ismd'il, Al-Yasa', and Dhul-Kifl, all are 
among the best.} 

We have already discussed their characteristics and stories in 
detail in Surat Al-Anbiya’, may peace be upon them, and there 
is no need to repeat it here. 

\&} 


iThis is a Reminder} means, a reminder to those who will be 
reminded. As-Suddi said, “This means the Holy Qur’an.” 151 


|i| 

| 2 ] 

| 3 | 
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At-Tabari 21:215. 
At-Tabari 21 :218. 
At-Tabari 21 :218. 
At-Tabari 21 :217. 
At-Tabari 2 :220. 
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4 %$$ « *4 dpv'-'^ 


449. And verily, for those who have Taqwa is a good final 
return.} 

450. 'Adn Paradise, whose doors will be opened for them.} 

451. Therein they will recline; therein they will call for fruits 
in abundance and drinks;} 

452. And beside them will be Qasirat-at-Tatf, (and) of equal 
ages.} 

453. This it is what you are promised for the Day of 
Reckoning!} 

454. (It will be said to them)! Verily, this is Our provision 
which will never finish.} 


The Filial Return of the Blessed 

Allah tells us that His blessed, believing servants will have a 
good final return in the Hereafter, which means their ultimate 
destination. Then He explains it further, as He says: 


4‘Adn Gardens ^ meaning, eternal gardens (of Paradise), 



ixvhose doors urill be opened for them means, when they come to 
them (these gardens), their gates will open for them. 


4 Tlterein they will recline;} It was said that this means that they 
will sit cross-legged on chairs beneath canopies. 

K ^therein they will call for fruits in abundance} 

means, whatever they ask for, they will find it, and it will be 
prepared just as they wanted it. 

4and drinks;} means, whatever kind of drink they want, the 
servants will bring it to them, 
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4Wif/i cups, and jugs, and a glass of flowing wine.} (56:18). 
4s»$' 'f-^ff} 

beside them will be Qasirat-at-Tarf (chaste females)} 

means, they restrain their glances from anyone except their 
husbands, and do not turn to anyone else. 

im 

i(and) of equal ages.} means, they will all be of the same age. 
This is the understanding of Ibn ‘Abbas, may Allah be pleased 
with him, Mujahid, Said bin Jubayr, Muhammad bin Kah and 
As-SuddiJ 1 ' 

Li>J \&y L 

iThis it is what you are promised far the Day of Reckoning!} 

means, “this that We have mentioned of the features of Paradise 
is what He has prepared for His pious servants who will reach it 
after they have been resurrected from their graves and been 
saved from the Fire.’ Then Allah tells us that Paradise will never 
come to an end or disappear or cease to be. He says: 

j* JS C (j'j) Ui 6)^ 

iVerily, this is Our provision which will never finish.} This is like 
the Ayat. 

•jx* C} . 

iWhatever is with you, will be exhausted, and whatever is with 
Allah will remain} (16:96). 


4 

4a gift without an end.} (11:108) 

ifar them is a reward that will never come to an end.} (84:25). 
<$) jiij \J& gi. wily zfi 


m 


At-Tabari 21:223. 
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liSfcS tov ^ iits provision is eternal 

" and so is its slmde: this 


is the end of those who 
have Taqwa, and the 
end (final destination) of 
the disbelievers is 
Fire.}( 13:35). 

And there are many 
similar Ayat. 

^Jr- •jijolSi IJCo ,1*!C 

Z4&W (j* 

V< * 'i- **< .< -» *"** 

r^* G? lXA 
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$ J; ts? * ^ j $ 
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Ote ^ ^ \ ($j 5 

cdl^usjli 

1^ cil*^p4^V 


455. 77iis is so! And for the Taghin will be an evil final 
return 

456. Hell! Where they will enter it, and worst (indeed) is that 
place to rest!} 

457. This is so! Then let them taste it - Hamim and Ghassaq.} 

458. And other of similar kind - all together!} 

459. This is a troop entering with you (in Hell), no welcome 
for them! Verily, they shall enter in the Fire!} 

460. (The followers will say to those who misled) : "Nay, you 
(too)! No welcome for you! It is you who brought this upon us, 
so evil is this place to stay in!”} 
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461. They will say: ‘‘Oar Lord! Wlwever brought this upon 
us, add to him a double torment in the Fire!”} 

462. And they will say: "What is the matter with us that we 
see not men whom we used to count among the bad ones?”} 

463. "Did we take them as an object of mockery, or have (our) 
eyes failed to perceive them?"} 

464. Verily, that is the very truth - the mutual dispute of the 
people of the Fire!} 

The Final Return of the Doomed 

Having mentioned the final of the blessed, Allah follows that 
with mention of the final return of the doomed when they are 
resurrected and brought to account. Allah says: 

4This is so! And for the Taghin}, which refers to those who 
disobey Allah, may He be glorified, and oppose the Messengers 
of Allah, peace be upon them, 

4will be an evil final return.} means, the worst final return. Then 
Allah explains it by saying, 


4Hell! Where they will enter} means, they will enter it and it will 
overwhelm them on all sides. 


y k * • ^/ / m x j ^ ^ ^ 4 . i / ## \ 


iand worst (indeed) is that place to rest! This is so! Then let 
them taste it - Hamim and Ghassaq.} 

Hamim is something that has been heated to the ultimate 
degree, and Ghassaq is the opposite, something that is so 
intensely cold that it is unbearable. 

Allah says: 

4And other of similar kind (oppasite pairs) - all together!} means, 
and other things of this kind, a thing and its opposite, serving 
as punishments. Al-Hasan Al-Basri said, concerning the Ayah: 
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iAnd other of similar kind - all together!} “Different kinds of 
punishments.”*'* Others said, such as intense cold and intense 
heat, and drinking Hamim and eating the bitter tree of Az- 
Zaqqum, and being lifted up and thrown down, and other kinds 
of paired opposites, all of which are means of punishment. 


The Disputes of the People of Hell 

42i3|M^ tjlli pri pjt Cv ^ 

iThis is a troop entering with you (in Hell), no welcome for 
them! Verily, they shall enter in the Fire!} 

Here Allah tells us what the people of Hell will say to one 
another. This is like the Ayah : 

iSS U *£T. U> 


iEvery time a new nation enters, it curses its sister nation 
(that went before)} (7:38), 


which means, instead of greeting one another, they will curse 
one another, accuse one another of being liars and reject one 
another. When a new group arrives, the keepers of Hell will 
say, 




iThis is a troop entering with you (in Hell), no welcome for 
them! Verily, they shall enter in the Fire!} 

meaning, because they are of the people of Hell. 


4Nay, you (too)! No welcome for you!) means, those who are 
coming in will say, 




iNay, you (too)! No welcome for you! It is you who brought 
this upon us,) 

meaning, *you called us to that which led us to this fate/ 


m 


At-Tabari 21:230. 
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iso evil is this place to stay in!} means, evil is this abode and this 
destination. 


4 EjU& *JUi£> U fJLs 


^ I*”*? 


iThey will say: “Our Lord! Whoever brought this upon us, 
add to him a double torment in the Fire!"}. 


This is like the Ayah , 


477ie last of than will say to the first of them: “Our Lord! 
These misled us, so give than a double torment of the Fire." He 
will say: “For each one there is double (torment), but you know 
not."} (7:38), 

which means that each of them will be punished as he 
deserves. 


%*•' • .! • *>''**'?* 






iAnd they will say: “What is the matter with us that we see 
not men whom we used to count among the bad ones? Did we 
take them as an object of mockery, or have (our) eyes failed to 
perceive them?"} 


Here Allah tells us that when they are in Hell, the disbelievers 
will notice that they do not see people who they thought were 
misguided, while they thought of themselves as believers. They 
will say, ‘why do we not see them with us in the Fire?’ Mujahid 
said, “This is what Abu Jahl will say; he will say, “what is the 
matter with me that I do not see Bilal and ‘Ammar and Suhayb 
and so-and-so...?’ 111 This is an example; all the disbelievers are 
like this, they think that the believers will go to Hell, so when the 
disbelievers enter Hell, they will wonder why they do not see 
them there, and they will say, 




m 


At-Tabari 21:232. 
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466. “The Lord of the heavens and the earth and all that is 
between them, the Almighty, the Oft-Forgiving 

467. Say: “That is a great news,”} 
i68. "From which you turn away!"} 

469. “I had no biowledge of the chiefs (angels) on high when 
they were disputing and discussing."} 

470. "Only this has been revealed to me, that 1 am a plain 
wamer."} 


The Message of the Messenger ^ is a Great News 

Allah tells His Messenger to say to those who disbelieved in 
Allah, associated others in worship with Him and denied His 
Messenger: 1 am a wamer, I am not as you claim.’ 

L# & i $ U Cj} 

$and there is no God (worthy of worship) except Allah, the 
One, the Irresistible,} 

means, He Alone has subjugated and controlled everything. 


iThe Lord of the heavens and the earth and all that is between 
them,} 


means, He is the Sovereign of all that and is in control of it. 




ithe Almighty, the Oft-Forgiving.} means, He is Oft-Forgiving as 
well as being Almighty and All-Powerful. 

& j* 

iSay: "That (this Qur'an) is a great news,"} 

means, ‘something very important, which is that Allah has 
sent me to you. 

iFrom which you turn away!} means, *you neglect it.* 

4£g&L2i ii -&i\ Plfio; Q IX £} 
4/ had no knowledge of the chiefs (angels) on high when they were 
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and 


meaning, Svere it not 
for the divine 
revelation, how could 
I have known about 
the dispute of the 
chiefs on high (the 
angels)?’ This refers to 
their dispute 
concerning Adam, 
peace be upon him, 
and how Iblls refused 
to prostrate to him 
and argued with his 
Lord because He 
preferred him (Adam) 
over him. This is what 
Allah says: 
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473. (Remember) when your Lord said to the angels: “Truly, I 
am going to create man from clay."} 

i72. “So, when I have fashioned him and breathed into him 
(his) soul created by Me, then you fall down prostrate to 
him.”} 
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473. So, the angels prostrated themselves, all of them, 4 

474. Except Iblis, he was proud and was one of the 
disbelievers .4 

475. (Allah) said: “O Iblis! What prevents you from 
prostrating yourself to one whom I have created with Both My 
Hands. Are you too proud or are you one of the high 
exalted?"} 

476. [Iblis] said: "I am better than he. You created me from 
fire, and You created him from clay."} 

477. (Allah) said: "Then get out from here; for verily, you are 
outcast."} 

478. "And verily, My curse is on you till the Day of 
Recompense."} 

479. [Iblis] said: "My Lord! Give me then respite till the Day 
the (dead) are resurrected."} 

480. (Allah) said : "Verily, you are of those allowed respite,"} 

481. "Till the Day of the time appointed.”} 

482. [Iblis] said: "By Your might, then I will surely mislead 
them all,"} 

483. "Except Your true servants amongst them."} 

484. (Allah) said: "The truth is - the truth I say - "} 

485. "That I will fill Hell with you and those of them 
(mankind) that follow you, together.”} 

The Story of Adam and Iblis 

Allah mentions this story in Surat Al-Baqarah, at the 
beginning of Surat Al-A‘raf, in Surat Al-Hijr, Al-lsra’, Al-Kahf 
and here. Before creating Adam, peace be upon him, Allah told 
the angels that He was going to create a human being from 
sounding clay of altered smooth black mud. He told them that 
when He finished creating and forming him, they were to 
prostrate to him as a sign of honor and respect, and out of 
obedience to the command of Allah, may He be exalted. All of 
the angels obeyed this command except for Iblis, who was not 
one of them. He was one of the Jinn, and his nature betrayed 
him at his time of greatest need. He refused to prostrate to 
Adam, and he disputed with his Lord about him, claiming that 
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he was better than Adam, because he was created from fire 
while Adam was created from clay, and fire was better than 
clay, or so he said. He made a mistake by doing this, and he 
went against the command of Allah, thus committing the sin 
of disbelief. So Allah exiled him, humiliated him, and cast him 
out of His mercy and His sacred Presence, and called him 
“Iblis” symbolizing that he had Ablasa min Ar-Rahmah 
(despaired of mercy) - that there was no hope for him of 
mercy. He cast him down from the heavens, disgraced and 
rejected, to the earth. Iblis asked Allah to give him a reprieve 
until the Day of Resurrection, so the Forbearing One, Who 
does not hasten to punish those who disobey Him, gave him a 
reprieve. When he knew that he was safe from destruction 
until the Day of Resurrection, he rebelled and transgressed. 




4[Iblts] said: "By Your might, then I will surely mislead them 
all, except Your true servants amongst them."} 

This is like the Ayat 


% 






tiif iji J&3} 


4 [Iblis] said: "See this one whom You have honored above me, 
if You give me respite until the Day of Resurrection, I will 
surely seize and mislead his offspring all but a few!"} (17:62). 

These few are the ones who are excepted in another Ayah, 
which is: 




4Verily, My servants - you have no authority over them. And 
All-Sufficient is your Lord as a Guardian.} (17:65) 


4 A5 -, cAd ^ 


4(Allah) said: "The truth is - and the truth I say that I will fill 
Hell with you and those of them (mankind) that follow you, 
together."} 

Some of them, including Mujahid, read this as meaning, “I am 
the Truth and the truth I say.” According to another report 
narrated from Mujahid, it means, “The truth is from Me and I 
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speak the truth.”* 1 ' Others, such as As-Suddi, interpreted it as 
being an oath sworn by Allah. 121 This Ayah is like the Ay at. 

4' <Zs r O&V jg* Jjift j»- $<\j} 


ibut the Word from Me took effect, that I will fill Hell with 
Jinn and mankind together.} (32:13), and 




i(Allah) said: "Co, and whosoever of them follows you, surely, 
Hell loill be the recompense of you (all) - an ample 
recompense.} (17:63). 


JZ'i V) J* je d ty fZ C ji} 




' 9 * 


$86. Say: "No ivage do I ask of you for this, nor am I one of 
the Mutakallifin."} 

487. "It is only a Reminder for all the creatures."} 

488. "And you shall certainly know the truth of it after a 
while."} 


Allah says: ‘Say, O Muhammad, to these idolators: I do not 
ask you to give me any reward from the goods of this world in 
return for the Message which I convey to you and the sincere 
advice I offer.’ 

4z&& u e;> 


4 nor am / one of the Mutakallifin.} means, ‘and I do not add 
anything to that which Allah has told me. Whatever I am 
commanded to do, I do it, and I do not add anything or take 
anything away. By doing this I am seeking the Face of Allah 
and the Hereafter.’ 

Sufyan Ath-Thawri, narrated from Al-A‘mash and Mansur 
from Abu Ad-Duha that Masruq said, “We went to ‘Abdullah 
bin Mas*ud, may Allah be pleased with him. He said, ‘O 
people! Whoever knows a thing should say it, and whoever 
does not know should say, ‘Allah knows best.’ ”* 3 * It is part of 

111 At-Tabari 21:242. 

121 At-Tabari 21 :242. 

131 Al-Qutubi 15:230. 
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knowledge, when one does not know, to say “Allah knows 
best.” For Allah said to your Prophet 

j* 8 tj 3d c 

^Srti/: "No wage do I ask of you for this, nor am I one of the 
Mutakallifin."} 

This was reported by Al-Bukhari and Muslim.^' 

'/'] ^ j t } 


is only a Reminder for all the creatures.} 


means, the Qur’an is a reminder for all those who are held 
accountable, men and Jinn. This was the view of Ibn ‘Abbas, 
may Allah be pleased with him. This Ayah is like the Ayat. 




ithat I may therewith warn you and whomsoever it may reach} 
(6:19), and 







‘# 3 > J&i £)} 


}but those of the sects that reject it, the Fire will be their 
promised meeting place} (11:17). 


}And you shall certainly bmo the truth of it} means, “you will see 
confirmation that what he says is true.’ 

iafter a while.} means, soon. Qatadah said, “After death. 
‘Ikrimah said, “It means, on the Day of Resurrection.” There is 
no contradiction between the two views, because whoever dies 
comes under the rulings of the Day of Resurrection. 

This is the end of the Tafsir of Surah Sad. All praise and 
gratitude is due to Allah, and Allah may He be glorified and 
exalted, knows best. 
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Fath Al-Bari 8:409, Muslim 2:2155. 
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The Tafslr of Surat Az-Zumar 
(Chapter - 39) 

Which was revealed in Makkah 


The Virtues of Surat Az-Zumar 


An-Nasal recorded that ‘A’ishah, may Allah be pleased with 
her, said, “The Messenger of Allah used to fast until we 
would say, ‘He does not want to break fast,’ and he would not 
fast until we would say, *He does not want to fast.’ And he jfe 
used to recite Bani Isra’il [Al-Isra’l and Az-Zumar every 
night.”"' 


- 3 ©' 



In the Name of Allah, the Most Gracious, the Most Merciful. 
siil .iCty Uyl ot 

pxz c K±J> 1421 &GH u# k V> i 

Xi y *r# (k li 4 f&z 5) $ i3[ 

fcs. c jU & \% ' xj & J & $ jl ^ £ 

4®^ ill ^ 


41 ■ The revelation of this Book is from Allah, the Almighty, the 
All-Wise.} 

42. Verily, We have sent down the Book to you in truth. So, 
worship Allah by doing religious deeds sincerely for Him only.} 

^3. Surely, the religion is for Allah only. And tlwse wlw take 
protectors besides Him (say): "We worship them only that they 
may bring us near to Allah." Verily, Allah will judge between 
than concerning that wherein they differ. Truly f Allah guides 
not him who is a liar, and a disbeliever.} 

44. Had Allah willed to take a son, He could have chosen 


m 


Ahmad no. 25664, An-Nasal in Al-Kubn S 6:444. 
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iSurely, \he religion is for Allah only > meaning, He will not 
accept any deed unless it is done purely and sincerely for Him 
Alone, with no partner or associate. Then Allah tells us that the 
idolators say: 

& ji 1^4 ^ 


4We worship them only that they may bring us near to Allah.} 

meaning what motivates them to worship them is the fact that 
they made their idols in the image of the angels - or so they 
claim - and when they worship those images it is like 
worshipping the angels, so that they will intercede with Allah 
for them to help and give them provision and other worldly 
needs. As far as the resurrection is concerned, they denied it 
and did not believe in it. Qatadah, As-Suddi and Malik said, 
narrating from Zayd bin Aslam and Ibn Zayd: 


ionly that they may bring us near to Allah.} 


means, “So that they may intercede for us and bring us closer 
to Him.”* 1 ’ During Jahiliyyah, they used to recite the following 
for their Talbiyah when they performed Hajj ; “At Your service, 
You have no partner except the partner You have; he and all 
that he owns belong to You.” This pretentious argument which 
the idolators of all times, ancient and modern, used as 
evidence is what the Messengers, may the blessings and peace 
of Allah be upon them all, came to refute and forbid, and to 
call people to worship Allah Alone with no partner or 
associate. This is something that the idolators themselves 
invented; Allah did not give them permission for it, nor does 
He approve of it; indeed, He hates it and forbids it. 


& W# 4 ex; ^j} 


}And verily, We have sent among every Ummah a Messenger 
(proclaiming): “Worship Allah, and avoid Taghiit."} (16:36) 


i{&Su3& *0 \ V % 4 &J> Y] 




4And We did not send any Messenger before you but We 


M 


At-Tabari 21:251,252. 
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revealed to him (saying): "None has the right to be worshipped 
but I (Allah), so worship Me."} (21:25) 

And Allah tells us that the angels in the heavens, those who 
are close to Him and others, are all servants who submit 
humbly to Allah. They do not intercede with Him except by His 
leave for the one with whom He is pleased. They are not like 
the princes and ministers of their (the idolaters’) kings who 
intercede with them without their permission for both those 
whom the kings like and those whom they hate. 

ik "%} 

iSo put not forward similitudes for Allah} (16:74). Exalted be Allah 
far above that. 


& l\} 

iVerily, Allah will judge between them} means, on the Day of 
Resurrection, 

4} 


4 concerning that wherein they differ.} 

means, He will judge between His creation on the Day of 
Resurrection and will reward or punish each person according 
to his deeds. 


,>»J' iyjil j; cy 


4 And (remember) the Day when He will gather them all 
together, then He will say to the angels: “Was it you that these 
people used to worship?" They (the angels) will say: "Glorified 
be You! You are our Wall (Lord) instead of them. Nay, but 
they used to worship the Jinn; most of them were believers in 
them."} (34:40-41) 




4 Truly, Allah guides not him who is a liar, and a disbeliever.} 

means, He will not show true guidance to one who deliberately 
tells lies about Allah and whose heart rejects the signs and 
proof of Allah. Then Allah states that He does not have any 
offspring, as the ignorant idolaters claim the angels to be, and 
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4 Had Allah willed to 
take a son (or offspring), 
He could have chosen 
whom He willed out of 
those whom He 


rfs sgSaaiillKii as the stubborn Jews 

> <'\XA'\" 5 *-T *v and Christians claim 

Tjzayr and Isa to be. 
I*iss=u4%i*£!ti|Allah, may He be 
>< ^ c <' *A\> . / 7 ' blessed and exalted, 

says . 

Cp Cjj j & $ j5> 

4iHS C&SZ £, ^.'v 
4Had A//rtli wi//ed to 

take a son (or °jfcP rin X)' 

>4, ?Zs'~£7,'‘* C/ He could have chosen 

\J-a\}\ j 0 whom He willed out of 

^. whmn He 
meaning, the matter 
i-- JfT- 1 ' # .-'■•*•-i ^ nf would not have been 
zft « «hv claim. This is 
a conditional sentence 

r.lfix VJX r.vt-fti/v^rrfiV >i*"m which does not im P l y 
^^ CP ^ that this happened or 

that 11 is Permitted; 
. ^ „ -a ^ - indeed, it is 

(^p impossible. The aim is 

- I l only to point out the 

ignorance of their claims. It is like the Ayat. 

' ’ . £-s » £-d ot (ff -*ji J ^ 

iHad We intended to take a pastime, We could surely have 
taken it from Us, if We were going to do (that).$ (21:17) 

Jj' t& j£ ^ oj j»^ 

4Say: "If the Most Gracious had a son, then I am the first of 
worshippers .*> (43:81) 111 

All of these Ayat are conditional, and it is permissible to form 
a conditional sentence referring to something that is 


It is necessary to see the explanation of this Ayah to understand its 
meaning. 
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impossible if it serves the purposes of the speaker. 


iBut glory be to Him! He is Allah , the One, the Irresistible 


means, exalted and sanctified be He above the idea that He 
could have any offspring, for He is the One, the Only, the 
Unique, the Self-Sufficient Master to Whom everything is 
enslaved and is in need of. He is the One Who is independent 
of all else, Who has subjugated all things and they submit 
humbly to Him. Blessed and exalted be He far above what the 
wrongdoers and deniers say. 


^ ‘Sfz gfi & jj pi >:Vfj <31} 

^ JSH >p-f Si, fa. -J2$s £& 

VI V (iiiJ' «»J ■y il lb j jju ^ liii p<Vy-' 
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45. He has created the heavens and the earth with truth. He 
makes the night to go in the day and makes the day to go in the 
night. And He has subjected the sun and the moon. Each 
running for an appointed term. Verily, He is the Almighty, the 
Oft-Forgiving. } 

i6. He created you (all) from a single person; then made from 
him his wife. And He has sent down for you of An'dm eight 
pairs. He creates you in the wombs of your mothers, creation 
after creation in three veils of darkttess. Such is Allah your 
Lord. His is the kingdom. Ld ildha ilia Huwa. How then are 
you turned away?} 


Evidence of the Power and Oneness of Allah 

Allah tells us that He is the Creator of what is in the heavens 
and on earth, and what is between them. He is the Sovereign 
and Controller alternating the night and day. 

j* j-J’ j£-i¥ 

4He makes the night to go in the day and makes the day to go 
in the night.} 
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means, He has subjugated them and He causes them to 
alternate without ceasing, each seeking the other rapidly, as 
He says: 


Jjf ji2} 


4He brings the night vs a cover over the day, seeking it 
rapidly} (7:54). 

This is the meaning of that which was narrated from Ibn 
‘Abbas, may Allah be pleased with him, Mujahid, Qatadah, As- 
Suddi and others. 111 


fa. y Jllll' J^6} 


4 And He has subjected the sun and the moon. Each running 
for an appointed tern.} 

means, for a period of time that is known to Allah, then it will 
come to an end on the Day of Resurrection. 


iVerily, He is the Almighty, the Oft-Forgiving.} 

means, beside His might, greatness and pride, He is Oft- 
Forgiving to those who disobey Him but then turn to Him in 
repentance. 


^5* ce S&} 


4He created you (all) from a single person;}, 

means, He created you, with all your varied races, types, 
languages and colors, from a single soul, who was Adam, 
peace be upon him. 


4then made from him his wife.} who was Hawwa’, peace be upon 
her. This is like the Ayah: 


u£* Ji 


■» 



40 mankind! Have Taqwa of your Lord, Who created you from 
a single person, and from him He created his wife, and from 


111 Al-Qurtubi 15:235. 
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them both He created many men and women} (4:1). 

iAnd He has sent down for you of cattle eight pairs.} 

means, He has created for you from among the cattles, 111 eight 
pairs. These are the ones that are mentioned in Surat Al- 
An'am, eight kinds - a pair of sheep, a pair of goats, a pair of 
camels and a pair of oxen. 

$He creates you in the wombs of your mothers,^ 
means, He forms you in your mothers* wombs. 

4creation after creation Everyone of you is originally a Nutfah , 
then he becomes an \Alaqah , then he becomes a Mudghahf 2 ^ 
then he is created and becomes flesh and bones and nerves 
and veins, and the Ruh (soul) is breathed into him, and he 
becomes another type of creation. 

£2 a &&} 

4 So Blessed is Allah, the Best of creators} (23:14). 

4 in three veils of darkness} means, in the darkness of the womb, 
the darkness of the placenta which blankets and protects the 
child, and the darkness of the belly. This was the view of Ibn 
‘Abbas, may Allah be pleased with him, Mujahid, Tkrimah, Abu 
Malik, Ad-Dahhak, Qatadah, As-Suddi and Ibn ZaydJ 31 

4‘fiS 'ii 

iSuch is Allah your Lord.} means, the One Who created the 

*** Although the word An‘am is usually translated as cattle the 
meaning is broader and includes all kinds of similar grazing 
livestock such as sheep, goats and camels. See volume three, the 
Tafsir of Surat Al-An*am [6:142]. 

[21 

For an understanding of these terms, see volume seven, the Tafsir 
of Surat Al-Mu’ininun [23:12-14). 

131 At-Jabari 21:258, 259. Ad-Durr Al-Manthur 7 :236. 
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heavens and the earth and everything in between, and created 
you and your forefathers, is the Lord. To Him belong 
sovereignty and control over all of that. 

*1 A 

4 La ilaha ilia Huwa.} means, no one else should be worshipped 
except Him alone with no partner or associate. 


4How then are you turned away?} means, how can you worship 
anything besides Him? What has happened to your minds? 


4 % P 1 4 fi u & £ p> & # !£2S o[} 
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47. If you disbelieve, then verily, Allah is not in need of you; 
He likes not disbelief for His servants. And if you are grateful. 
He is pleased therewith for you. No bearer of burdens shall bear 
the burden of another. Then to your Lord is your return, and 
He will inform you what you used to do. Verily, He is the All- 
Knower of that which is in breasts.} 

48. And when some hurt touches man, he cries to his Lord, 
turning to Him in repentance. But when He bestows a favor 
upon him from Himself, he forgets that for which he cried for 
before, and he sets up rivals to Allah, in order to mislead others 
from His path. Say: “Take pleasure in your disbelief for a 
while, surely, you are (one) of the dwellers of the Fire!"} 


Allah hates Disbelief and is pleased with Gratitude 

Allah tells us that He is Independent and has no need of 
anything in creation. This is like the Ayah in which Musa, 
peace be upon him, says: 

4t- ltoV' j 


4'‘If you disbelieve, you and all on earth together, then verily, 
Allah is Rich, Owner of all praise."} (14:8). 
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Tafslr Ibn Katiur 


In Sahth Muslim, it says: 

ifrj *r^* p^rj (*^b jt jJ Ij* 

^ im >i- u ^ 


«"0 My servants, if the first and the last of you, men and Jinn 
alike, were all to be as evil as the most evil man among you, 
that would not diminish from My sovereignty in the least ."•*** 

ifn fi U & %} 


4 We likes not disbelief far His servants.} means, He does not like it 
and He does not enjoin it. 

ip )$& &} 

iAnd if you are grateful, He is pleased therewith far you.} 

means: He likes this for you and He will increase His favor 
upon you. 

4>x 4 iy ufi £ %} 


4 No bearer of burdens shall bear the burden of another.} 

means, no person can bear anything for another; each person 
will be asked about his own affairs. 


i, yx2J' ylt OjCs Uj i&U-s j&J dj y} 


iThen to your Lord is your return, and He will inform you 
what you used to do. Verily, He is the All-Knower of that 
which is in breasts.} 


means, nothing whatsoever is hidden from Him. 


It is an aspect of Man’s Disbelief that He remembers 
Allah at times of difficulty then associates others with 
Him after He has been relieved of His Distress 

4^1 W J* tyj} 

iAnd when some hurt touches man, he cries to his Lord, 
turning to Him in repentance.} 

means, at times of need, he prays to Allah and seeks His help 

m 


Muslim 4:1994. 
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alone, not associating anything with Him. This is like the 
Ayah: * 


38 $ 4 ££ a h 4 4 4 ^ 

4$>5^ 


4And when harm touches you upon the sea, those that you call 
upon vanish from you except Him. But when He brings you 
safe to land, you turn away. And man is ever ungrateful.} 
(17:67). 


Allah says: 

44* m *4 »>-«• t* 




4B«f when He bestows a favor upon him from Himself, he 
forgets that for which he cried for before,} 


means, at the time of ease, he forgets that supplication and 
prayer. This is like the Ayah: 




j-* fj* A 


uiiS Ui iLu jl ijett }\ uuj 


4And when ham touches man, he invokes Us, lying on his 
side, or sitting or standing. But when We have removed his 
ham from him, he passes on as if he had never invoked Us for 
a ham that touched hint!} (10:12). 




s 

1 


iand he sets up rivals to Allah, in order to mislead others from 
His path.} 

means, at times of ease, he associates others in worship with 
Allah and sets up rivals to Him. 

4 ->&' in^l $4 '£3 

}Say: “Take pleasure in your disbelief for a while, surely, you 
are (one) of the dwellers of the Fire!"} 

means, say to those whose way this is, ‘enjoy your disbelief for 
a while!’ This is a stem threat and solemn warning, as in the 
Ayat 


iM 4 ^ j»> 


l _ Tafstr Ibn Kqthir 

iSay: "Enjoy! But certainly, your destination is the Fire!"} 
(14:30). 




iWe let them enjoy for a little while, then in the end We shall 
oblige them to (enter) a great torment.} (31:24) 


£ 3 *£ 35 ££ tfeSfT Qjj lijC $ & lA ji $} 

4$v4Vf \)ji Q\ ijz s gg SjZ Sit 


<9. /s one w/io is obedient to Allah, Ana'a Al-Layl prostrating 
and standing fearing the Hereafter and hoping for the mercy of 
his Lord? Say: "Are those who know equal to those who know 
not?" It is only men of understanding who will remember.} 


The Obedient and the Sinner are not equal 

Allah says, “is the one who is like this equal to one who 
associates others in worship with Allah and sets up rivals to 
Him?’ They are not equal before Allah, as He says: 

pkj ^t iSt; <jt ilgii ii1 i S* *5- ^fA} 


iNot all of them are alike; a party of the People of the Scripture 
stand for the right, they recite the Aydt of Allah Ana'a Al-Layl, 
prostrating themselves (in prayer).} (3:113). 

And Allah says here: 


itijj IjX $ &K. 






ils one who is obedient to Allah, Ana’a Al-Layl prostrating and 
standing} 

meaning, one who is humble and fears Allah when he 
prostrates and stands (in prayer). It was reported that Ibn 
Mas'ud, may Allah be pleased with him, said: “The obedient 
one is one who obeys Allah and His Messenger jg.”* 11 Ibn 
‘Abbas, may Allah be pleased with him, Al-Hasan, As-Suddi 
and Ibn Zayd said, Ana’a Al-Layl means in the depths of the 
night. 121 


1,1 Al-Qurtubi 15:239. 
121 Al-Qurtubi 15:239. 
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"*Js& ^ 


if earing the Hereafter and hoping for the mercy of his Lord.} 

means, in his worship he feels both fear and hope. Both are 
essential in worship, and fear should be stronger during one’s 
lifetime. Allah says: 


j'^a} 


ifearing the Hereafter and hoping for the mercy of his Lord.} 

At the time of death, hope is uppermost, as Imam ‘Abd bin 
Humayd recorded in his Musnad from Anas, may Allah be 
pleased with him, who said, “The Messenger of Allah sg 
entered upon a man who was dying, and said to him, 

dials'* 


«How do you feel?* He said, 1 am both afraid and hopeful.’ The 
Messenger of Allah said: 


(jijl ye- ibl olkpi lii j4 ^ 


._ij ^ 

-CiiJ i jj 


iThese do not co-exist in a person’s heart at times such as this, 
but Allah will give him what he hopes for and protect him from 
tlwt which he fears y^ 

This was recorded by At-Tirmidhi, An-Nasal in Al-Yawm wal- 
Laylah, and Ibn Majah from the Hadlth of Yasar bin Hatim 
from Ja'far bin Sulayman. At-Tirmidhi said, “Ghanb.” 12 ^ 

Imam Ahmad recorded that Tamlm Ad-Dari, may Allah be 
pleased with him, said that the Messenger of Allah said: 


iX) oyi aJ ild ^ jlT i5U. fy 


^Whoever recites one hundred Ayat in one night, it will be 
recorded as if he prayed all night.* 

This was also recorded by An-Nasal in Al-Yawm wal- 
LaylahP* 


I 1 * ‘Abd bin Humayd; 404. 

,2) Tuhfat Al-Ahwadhi 7:57, An-Nasal in Al-Kubra 6:262 , Ibn Mfijah 
2:i423. 

131 Ahmad 4:103. 
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The Command for Taqwa, Emigration and to worship 
Him alone with all Sincerity 


Allah commands His believing servants to remain steadfast in 
their obedience and have Taqwa. of Him. 



lijJ' 3 , 


ijiS! JS^ 


}Say: "O My servants who believe, have Taqwa of your Lord. 
Good is for those who do good in this world..."} 

means, the one who does good deeds in this world, will have a 
good (reward) in this world and in the Hereafter. 


iand Allah's earth is spacious!} Mujahid said, “So emigrate 
through it and strive hard and keep away from idols.” 111 

< y l4- A P 

iOnly those who are patient shall receive their reward in full, 
without reckoning.} 

Al-‘Awza‘i said, “Their reward will not be weighed or measured; 
they will be given an immense reward.” As-Suddi said: 

iOnly those wlw are patient shall receive their reward in full, 
witlwut reckoning.} 

means, “In Paradise.”* 21 

il G4* sii x*1 it c>j& 

iSay: “Verily, I am commanded to worship Allah, making 
religion sincerely for Him..."} 

means, ‘I am commanded to worship Allah alone in all 
sincerity, with no partner or associate.’ 

%\ ijn -h U&} 

iAnd I am commanded (tins) in order that I may be the first of 
the Muslims.} 


111 At-Tabari 21:269. 
121 At-Tabari 21:270. 
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413. Say: “Verily, if I disobey my Lord, 1 am afraid of the 
torment of a great Day. "4 

414. Say: "Allah Alone 1 worship by doing religious deeds 
sincerely for His sake only."4 

415. "So, worship what you like besides Him.” Say: "The 
losers are those who will lose themselves and their families on 
the Day of Resurrection. Verily, that will be a manifest loss!"} 

416. They shall have coverings of Fire, above them and 
covering (of Fire) beneath them. With this Allah frightens His 
servants: “O My servants, therefore have Taqwa of Me!"} 


Creating Fear of the Punishment of Allah 

Allah ‘says, say O Muhammad, even though you are the 
Messenger of Allah:’ 

4^ & j; -14^ 4 via -&} 


4Verily, if I disobey my Lord, l am afraid of the torment of a 
great Day.} 


meaning the Day of Resurrection. This is a conditional 
sentence, and if what is referred to here applies to the Prophet 
jg, it applies even more so to others, 


lit ^ u !>-Uu (ypjjv /! 


.JUH 


4Say: “Allah Alone I worship by doing religious deeds 
sincerely for His sake only. So, worship what you like besides 
Him."} 


This is also a threat, and a disowning of them. 


^Say: "Tfte losers... means, the greatest losers of all, 

4&f # 
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iare those who will lose themselves and their families on the 
Day of Resurrection.} 

means, they will be separated and will never meet again, 
whether their families have gone to Paradise and they have 
gone to Hell, or all of them have gone to Hell, they will never 
meet or feel happiness again. 

Acj£\ o£2U M *5^ 


iVerily, that will be a manifest loss!} 


means, this is the clearest and most obvious loss. Then He 
describes their state in the Fire: 


fee ov & 3^ (^»J» Ci 


4 They shall have coverings of Fire, above them and covering (of 
Fire) beneath them.} 


This is like the Ayat 

'S'jfr 0$>) of) 'f+f & <&} 


iTheirs will be a bed of Hell (Fire), and over them coverings (of 
Hell-fire). Thus do We recompense the wrongdoers} (7:41) 


U Jyjj Jy*j Mrfiny Jij p&j ui ^4 «•■ * ■«> p>y 


iOn the Day when the torment (Hell-fire) shall cover than 
from above than and from underneath their feet, and it will be 
said: "Taste what you used to do.”} (29:55) 


iWith this Allah frightens His servants:} means, Allah tells us 
about this, which will undoubtedly come to pass, to frighten 
His servants, so that they will keep away from unlawful things 
and from sin. 



iO My servants, therefore have Taqwd of Me!}. means, Tear My 
wrath, My anger, My punishment and My vengeance/ 


i£& P- $ A 5S6 J !^1 u&j} 

[jljl ^ ctLiljl 1*1— » 3 by , JLj jjiH 
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417. Tlwse who avoid At-Taghut by not worshipping them and 
turn to AUdh , far them are glad tidings; so announce the good 
news to My servants.} 

418. Those who listen to the Word and fallow the best thereof ' 
those are (the ones) whom Allah has*guided and those are men 
of understanding.} 


Good News for the Righteous 

‘Abdur-Rahman bin Zayd bin Aslam said, narrating from his 
father: 

4&j!& J t ^} 


iThose who avoid At-Taghut by not worshipping them} 

was revealed concerning Zayd bin ‘Amr bin Nufayl and Abu 
Dharr and Salman Al-Farisi, may Allah be pleased with 
them. 111 The correct view is that it includes them and all 
others who avoided worshipping idols and turned to the 
worship of Ar-Rahman. These are the people for whom there is 
good news in this world and in the Hereafter. Then Allah says: 


j&lJ Soft jCW Jfif} 


iso announce the good neivs to My servants - those who listen 
to the Word and follow the best thereof} 

meaning, those who understand it and act in accordance with 
it. This is like the Words of Allah, may He be exalted, to Musa, 
peace be upon him, when He gave him the Tawrah: 

4 'j Jut dUy IaJUj } 

4 Hold unto these with firmness, and enjoin your people to take 
the better therein} (7:145). 

ithose are whom Allah has guided} means, those who are 
described in this manner are the ones whom Allah has guided 
in this world and the Hereafter. 


Ml 


At-Tabari 21:274. 
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those are men of understanding .} means, they possess sound 
reasoning and an upright nature. 


oji c??' ^ ^ jji oil? yduft illf ^ ji- 

& jg 1 Jf i; %Vf (^0,^ ^ fc? 6? 


419. Is, then one against whom the Word of punishment is 
justified (equal to the one wlw avoids evil)? Will you resale him 
who is in the Fire?} 

420. But those who have Taqivd of their Lord, for them are 
built lofty rooms, one above another under which rivers flow. 
(This is) the promise of Allah, and Allah does not fail in (His) 
promise.} 

Allah says, ‘if He has decreed that someone is to be doomed, 
can you save him from his misguidance and doom?’ Which 
means, no one can guide him apart from Allah, because 
whomever Allah leaves astray cannot be guided, and whomever 
He guides cannot be led astray. Then Allah tells us that His 
blessed servants will have lofty rooms in Paradise. 

4xj^ yf 


4 are built lofty rooms, one above another}, story upon story, 
solidly-constructed, adorned and high. ‘Abdullah bin Al-Imam 
Ahmad recorded that ‘Ali, may Allah be pleased with him, said, 
“The Messenger of Allah 55 said: 


*AM. ji 1 AM d>'). AJd iLfJi j> 6l» 


«7n Paradise there are rooms whose inside can be seen from the 
outside, and the outside can be seen from the inside .» 

A bedouin asked, Who are they for, O Messenger of Allah?’ 
He jg said, 

*ft*i*Ji 

«For those who speak kindly, feed the hungry and stand in 
prayer at night whilst the people are sleeping.o’* 1 * 

This was also recorded by At-Tirmidhi, who said, “Hasan 
Gharib ”. 121 Imam Ahmad recorded from Sahl bin Sa‘d, may 


111 Ahmad 1:155. 

^ Tuhfat Al-Ahwadhi 7:231. 





Allah be pleased with him, that the Messenger of Allah jfe said: 


<uUUJl Jil J, jl b'jivj US J 5i$l J 


«77ie people of Paradise will look towards each other in raised 
places of Paradise as you look towards the stars on the horizons 
of the sky.a 

He said, “I told An-Nu'man bin Abi ‘Ayyash about that, and he 
said, 1 heard Abu Said Al-Khudri, may Allah be pleased with 
him, narrate it: 


j) J&* 1 J hjlV) US» 


«As you see the stars on the horizon of the east or the 
westy” [1] It was also recorded in the Two Sahihs 

Imam Ahmad said, “Fazarah narrated to us; Fulayh narrated 
to us; from Hilal bin ‘Ali, from ‘Ata’ bin Yasar, from Abu 
Hurayrah, may Allah be pleased with him, that the Messenger 
of Allah m said: 


cs'jti i 5>i> : us 

a, 


lOyJl Jjf>i <C>Ji SUj! Jjbi jl® 

Jit jii2 J I J OjUJI 


iThe people of Paradise will look towards each other in the 
raised places of Paradise as you look at the high, bright stars 
which remain on the horizon. Such will be the difference in 
superiority which some of them have over others .» 


They said, “O Messenger of Allah, are those the abodes of 
the Prophets?” He said: 


IijliT lijJlj •.J*? 


tNo, by the One in Whose Hand is my soul, they are the 
abodes of people who believed in Allah and in the 
Messengers .»' 3 ' 

It was also recorded by At-Tirmidhi, who said, “Hasan 
Sahih.” 141 


Ahmad 5:340. 

[2) Fath Al-Bari 11:424, Muslim 4:2177. 
131 Ahmad 2:339. 

141 Tuhfat Al-Ahwadhi 7:272. 
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iunder which rivers 
flow.} means, the 
rivers flow wherever 
the people want them 
to flow. 

4$ 

4(Thi$ is) the promise of 
Allah,} means, ‘all 
that We have 
mentioned here is 
what Allah has 
promised to His 
believing servants.’ 

4>\^J\ Jdii * £ <£i} 

iand Allah does not fail 
in (His) promise.} 

j* (jrf iii jl 'jj 

2 ofjVf yz gn & 

? /# ^ t* * &£ 
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423. See you not that Allah sends down water from the sky, 
and causes it to penetrate the earth, as water springs, and 
aftenoard thereby produces crops of different colors, and 
afterward they wither and you see them turn yellow; then He 
makes them dry and broken pieces. Verily, in this is a reminder 
for men of understanding.} 

422. Is he wlwse breast Allah has opened to Islam, so that he is 
in light from his Lord? So, woe to those whose hearts are 
hardened against remembrance of Allah! They are in plain 




376 


Tafsir [bn Katlm 


error!} 


The Parable of the Life of this World 

Allah tells us that water originates in the sky. This is like the 
Ayah: 


iand We send down pure water from the sky} (25:48). 


So, Allah sends down water from the sky, and it settles in the 
earth, then He causes it to flow wherever He wills, and He 
causes springs, great and small, to flow as needed. Allah says: 



iand causes it to penetrate the earth, as water springs,} 

Said bin Jubayr and ‘Amir Ash-Shahi said that all the water 
on earth has its origins in the sky. 11 ’ Said bin Jubayr said, 
its origins lie in the snow, meaning that snow piles up in the 
mountains, then settles at the bottom (of the mountains) and 
springs flow from the bottom of them. 



iand afterward thereby produces crops of different colors} 

means, then from the water which comes down from the sky 
or flows from springs in the earth, He brings forth crops of 
different colors, i.e., different kinds of forms, tastes, scents, 
benefits, etc. 



iand afterward they wither} means, after they have been ripe and 
fresh, they become old and you see them turn yellow when they 
have dried out. 


f&k f>} 


ithen He makes them dry and broken pieces.} 
means, then they become brittle. 

4-4'Vi jji isji <££ j l\} 


* 1 * Ad-Durr Al-Manthur 7:219. 
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4 Verily, in this is a reminder for men of understanding.} 

means, those who are reminded by this and who learn the 
lesson from it, that this world is like this - it is green and 
fresh and beautiful, then it will become old and ugly. The 
young man will become a weak, senile old man, and after all 
of that comes death. The blessed one is the one whose state 
after death will be good. Allah often likens the life of this world 
to the way He sends down water from the sky and crops and 
fruits grow thereby, then they become dry and brittle. This is 
like the Ayah: 


p m ££it u .ir air igs # £ ^} 

p iox ii 


4And put forward to them the example of the life of this world: 
it is like the water (rain) which We send down from the sky, 
and the vegetation of the earth mingles with it, and becomes 
fresh and green. But (later) it becomes dry and broken pieces, 
which the winds scatter. And Allah is able to do everything} 
(18:45) 


The People of Truth and the People of Misguidance are 
not Equal 


4*^5 Jt jy ijf if 


ils he whose breast Allah has opened to Islam, so that he is in 
light from his Lord?} 


means, is this person equal to the one who is hard-hearted 
and far from the truth? This is like the Ayah: 


^.1«U^f T ^ ijy f L.L r j 


" V ./ 


llJL* J* 


41s he who was dead and We gave him life and set for him a 
light (i.e. Belief) whereby he can walk amongst men - like him 
who is in the darkness (i.e., disbelief) from which he can never 
come out?} (6:122) 

Allah says: 


jj (vJrjSi KrM 
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4So, woe to those whose hearts are hardened against 
remembrance of Allah!} 

meaning, they do not become soft when Allah is mentioned, 
and they do not feel humility or fear, and they do not 
understand. 


4They are in plain error!}. 

J? cS ijL £, j»*is 4 a 4 ^ 4T *41 £ 21 Z 

4j)i J t i a) tfil'j aI)' 

4®^ <>; % L> 


423. Allah has setit down the Best Statement, a Book, its parts 
resembling each other, (and) oft-repeated. The skins of those 
who fear their Lord shiver from it. Then their skin and their 
heart soften to the remembrance of Allah. That is the guidance 
of Allah. He guides therewith whom He wills; and whomever 
Allah sends astray, for him there is no guide.} 


The Description of the Qur’an 

Here Allah praises His Book, the Noble Qur’an, which was 
revealed to His noble Messenger jg. Allah says, 

446 44; c.41£21 $ %\} 

iAllah has sent down the Best Statement, a Book, its parts 
resembling each other (and) oft-repeated.} 

Mujahid said, “This means that the entire Qur’an’s parts 
resemble each other and are oft-repeated.”* 1 * Qatadah said, 
“One Ayah resembles another and one letter resembles 
another.”* 2 * Ad-Dahhak said, “It is oft-repeated so that people 
will understand what their Lord tells them.” ‘Ikrimah and Al- 
Hasan said, “There may be an Ayah in one Surah, and 
another Ayah in another Surah that resembles it.” Said bin 
Jubayr narrated from Ibn ‘Abbas, may Allah be pleased with 
him: “Oft-repeated means that parts of the Qur’an resemble 

111 At-Tabari 21:279. 

* 2 * At-Tabari 21:279. 
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one another and repeat one another.”* 1 ' Some of the scholars 
said that it was narrated from Sufyan bin TJyaynah that 

iup* \^scu>} 

iits parts resembling each other (and) oft-repeated.} 

means that some passages of the Qur’an may sometimes refer 
to one thing, so they resemble one another, and sometimes 
they mention a thing and its opposite. Such as when the 
believers then the disbelievers are mentioned, or when 
Paradise then Hell are described, and so on, and this is the 
meaning of oft-repeated. Examples include the Ay at. 

i i 

4 Verily, the most righteous will be in delight; and verily, the 
most wicked will be in the blazing Fire (Hell).} (82:13-14) 

iNay! Truly, the Record of the most wicked is (preserved) in 
SijjTn ^* 2 ' until 

J vsf Si 3f> 

iNay! Verily, the Record of the most righteous is (preserved) in 
'llliyym} [3] (83: 7-18) 

o&Q j\j "p 

iThis is a Reminder. And verily, for those who have Taqwa is 
a good final return (Paradise)} until; 

4 _/3 OcV**". Of) 

iThis is so! And for those who transgress, there will be an evil 
final return (Fire).} (38:49-55). 

And there are other similar passages. All of this has to do with 
it being oft-repeated, i.e., when two meanings are referred to. 
But when a passage is about one thing, with some parts of it 
resembling others, this is “its parts resembling each other.” 

111 At-Tabari 21:279. 

* 2 ' See the following note. 

* 3 * See the explanation of Surat Al-Mutajfifin [83:7-18]. 




This is not the same as the Mutashabihdt mentioned in the 
Ayah : 

iln it are Ayat that are entirely clear, they are the foundations 
of the Book; and others not entirely clear} (3:7). 

that refers to something else altogether. 

<58 S d\ ffc# r ^ 

}The skins of those who fear their Lord shiver from it. Then 
their skin and their heart soften to the remembrance of Allah.} 

means, this is the description of the righteous, when they hear 
the Words of the Compeller, the Protector, the Almighty, the 
Oft-Forgiving, because they understand the promises and 
warnings contained therein. The frightening words and threats 
make their skin shiver from fear. 

<58 £ &&&?&% c> 

iThen their skin and their heart soften to the remembrance of 
Allah.} 

because of their hope for His mercy and kindness. They are 
unlike others, the wicked, immoral sinners, in a number of 


First 

They listen to the recitation of the Ayat [of the Qur’an), while 
those (sinners) listen to poetic verse recited by female singers. 

Second 

When the Ayat of Ar-Rahman are recited to them, they fall 
down in prostration weeping, with the proper attitude of fear, 
hope, love, understanding and knowledge, as Allah says: 

» - t: - »-* f ss, U' 

T *4^ l -*Ar £= * >-£-> ■*-£ jvi u> 

}The believers are only those who, when Allah is mentioned, 
feel a fear in their hearts and when His Ayat are recited unto 
them, they increase their faith; and they put their trust in their 
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Lord; Who perfonn the Salah and spend out of that We have 
provided them. It is they who are the believers in it. For them 
are grades of dignity with their Lord, and forgiveness and a 
generous provision (i.e., Paradise).} (8:2-4), 




iAnd those who, when they are reminded of the Ayat of their 
Lord, fall not on them (as if they were) deaf and blind} 
(25:73). 

When they hear the Ayat of Allah, they are not too busy to 
pay attention to them; they listen to them and understand 
their meanings. So they act upon them and prostrate when 
they hear them, out of understanding, not out of ignorance 
and blind following of others. 


Third 


They adhere to the correct etiquette when they listen to them. 
As the Companions, may Allah be pleased with them, used to 
do when they listened to the words of Allah recited by the 
Messenger of Allah jg. Their skin Would shiver, and their 
hearts would soften to the remembrance of Allah. They did not 
shout or do other actions that are not natural; on the 
contrary, they would sit quietly with the proper attitude of 
fear, in an unparalleled fashion, they attained the victory of 
praise from their Lord in this world and the Hereafter. ‘Abdur- 
Razzaq said, “Ma'mar told us that Qatadah, may Allah have 
mercy on him, recited, 


/i d[ f&Kj 4* } 'S Sjt ^} 


4The skins of those who fear their Lord shiver from it. Then 
their skin and their heart soften to the remetnbrance of Allah,} 

and said, This is the characteristic of the friends of Allah; 
Allah has described them in this manner, saying that their 
skin shivers, their eyes weep and their hearts find rest to the 
remembrance of Allah. He did not say that they lose their 
minds and swoon; that is the characteristic of the followers of 
innovation, and that comes from the Shay tan.”’ Allah's saying: 
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iThat is the guidance of Allah. He guides therewith whom He 
wills;} 

means, this is the characteristic of those whom Allah has 
guided, and anyone who does anything different is one of 
those whom Allah has sent astray. 

4^ OJ $ 6 4»* J^j} 


iand whomever Allah sends astray, for him there is no guide.} 

, .*» ^ y zSs * ^ * A > ✓ - ^ 

4 ii' V <14*- 4; P+U oj ouii .SlfT 

fir -j iisr \i% ids 


424. 7s /ie then, who will confront with his face the awful 
torment on the Day of Resurrection? And it will be said to the 
wrongdoers: "Taste what you used to earn!”} 

425. Those before them denied, and so the torment came on 
them from directions they perceived not.} 

426. So, Allah made them to taste the disgrace in the present 
life, but greater is the torment of the Hereafter if they only 
knew!} 


The Pinal Destination of the Disbelievers 




4/s he then, who will confront with his face the awful torment 
on the Day of Resurrection?} 

he will be rebuked and he and the evildoers like him will be 
told: 


4<S*J3 ^ u $J>} 


4Taste what you used to earn!} 

‘Is this like the one who comes secure on the Day of 
Resurrection?’ as Allah says: 


4 & £r «jc*: iA iS Uj ji^} 


ils he who walks prone on his face, more rightly guided, or he 
who walks upright on the straight way?} (67:22); 
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<77ie Day they will be dragged on their faces into the Fire (it 
will be said to them) : “Taste you the touch of Hell!") (54:48), 
and 


4*^)* CJi ijt O' 4 


ils he who is cast into the Fire better or he who comes secure 
on the Day of Resurrection?) (41:40) 

In each of these Aydt, it was sufficient to refer to one of the 
two groups. 


4 "i U-»- ui 4* 1 j-jJ' (*f^$ Oi v^T 


iThose before them denied, and so the torment came on than 
from directions they perceived not.) 


means, the previous generations who denied the Messengers 
were destroyed by Allah for their sins. And none had they to 
protect them from Allah. 




iSo Allah made them to taste the disgrace in the present life,) 

means, by means of the punishment and revenge which He 
sent down upon them, and the rejoicing of the believers for 
what happened to them. So, let those who are addressed 
beware, for they have rejected the noblest of the Messengers 
and the Seal of the Prophets j|j. And what Allah has promised 
them of severe punishment in the Hereafter is worse than 
whatever befell them in this world. Allah says: 

ije j iQj) 


ibut greater is the torment of the Hereafter if they only knew!) 
4# -a* tj/* k'i/ ji* 4 'jfr-A 'Qs* Ztij) 


4.27. And indeed We have put forth for men, in this Qur'an 
every kind of parable in order that they may rananber.) 
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428. An Arabic Qur'an, without any crookedness (therein) in 
order that they may have Taqwa of Him.4 

429. Allah puts forth a parable: a man belonging to many 
partners disputing with one another, and a man belonging 
entirely to one master. Are those two equal in comparison? All 
the praises and thanks be to Allah! But most of them know 
not.4 

430. Verily, you will die, and verily, they (too) will die.} 

431. Then, on the Day of Resurrection, you will be disputing 
before your Lord.} 

The Parable of Shirk 

$ v, ofQ Os* 

4And indeed We have put forth for men, in this Qur'an every 
kind of parable} 

means, *We have explained things to mankind in it [the 
Qur’an] by setting forth examples and parables.’ 

4'oJ$% 

4in order that they may remember.} Because parables bring the 
meaning closer to people’s minds. As Allah says: 

4He sets forth for you a parable from yourselves} (30:28). 

meaning, ‘so that you may learn it from yourselves.’ And Allah 
says: 

4 §:c>fteZi' uj ty-u, 14?^ j£Vt d&f} 

4 in Order that they may have Taqwa of Him.} (29:43). 

& J* 44 N't}} 

4An Arabic Qur'an, without any crookedness (therein)} 

means, it is in a plain Arabic tongue, with no crookedness, 
deviation or confusion. It is plain, clear proof. Allah has made 
it like this and has revealed it like this, 

4<l>y£ 
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iin order that they may have Taqwd of Him} 

means, in order that they may heed the warnings contained 
therein, and strive to attain the promises therein. Then Allah 
says: 

iop&: i8 <£Sty 

iAllah puts forth a parable: a man belonging to many partners 
disputing with one another,} 

meaning, they were disputing concerning that slave in whom 
they all had a share. 

iand a (slave) man belonging entirely to one master.} 
means, no one owned him except that one man. 

4%; Sty 

}Are those two equal in comparison?} meaning, they are not the 
same. By the same token, the idolator who worships other gods 
besides Allah and the sincere believer who worships none 
besides Allah, with no partner or associate, are not equal. What 
comparison can there be between them? Ibn ‘Abbas, may Allah 
be pleased with him, Mujahid and others said, “This Ayah is 
the parable of the idolator and the sincere believer. ”**1 
Because this parable is so clear and obvious, Allah then says: 

4 -a (Sid} 

iAll the praises and thanks be to Allah!} i.e., for establishing proof 
against them. 

iBut most of them blow not.} means, and for this reason they 
associate others in worship with Allah. 


The fact that the Messenger of Allah ^ and Quraysh will 
die, and how They will dispute before Allah 

Allah’s saying; 

ITT 


At-Tabari 21:285. 



m 
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(*ri> 




iVerily, you will die, and verily, they (too) will die.} 

This is one of the Ayat which Abu Bakr As-Siddlq, may Allah 
be pleased with him, quoted when the Messenger of Allah jg 
died, so that the people would realize that he had really died. 
Another Ayah which he quoted was: 








iMuhammad is no more than a Messenger, and indeed (many) 
Messengers have passed away before him. If he dies or is killed, 
will you then him back on your heels? And he who turns back 
on his heels, not the least harm will do to Allah; and Allah will 
give reward to those who are grateful >(3:144). 

The meaning of this Ayah is that you will certainly depart this 
world and be gathered before Allah in the Hereafter. You will 
dispute the issues of Tawhid and Shirk before Allah, things 
over which you disputed in this world, and He will judge 
between you with truth, and He is the Judge, the All-Knowing. 
So, He will save the sincere believers who worship Him alone, 
and He will punish the disbelievers who deny His Oneness and 
associate others in worship with Him. Although this Ayah 
speaks about the believers and disbelievers, and how they will 
dispute in the Hereafter, it also includes all disputants in this 
world, for their disputes will come back to them in the 
Hereafter. 


Ibn Abi Hatim, may Allah have mercy on him, recorded that 
Ibn Az-Zubayr, may Allah be pleased with him, said, “When 
the Ayah 


iThen, on the Day of Resurrection, you will be disputing 
before your Lord.} 

was revealed, Az-Zubayr, may Allah be pleased with him, said, 
‘O Messenger of Allah, will we repeat our disputes?’ He jg said. 


«Yes.» He (Az-Zubayr) said, This is a very serious 
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matter.”’ 111 


Ahmad recorded from Az-Zubayr bin Al-‘Awwam, may Allah be 
pleased with him, that when this Surah was revealed to the 
Messenger of Allah 


i 




£ Pi 2 & 5 ? At 


4 Verily, you will die, and verily, they (too) will die. Then, on 
the Day of Resurrection, you will be disputing before your 
Lord 


Az-Zubayr, may Allah be pleased with him, said, “O Messenger 
of Allah, will the sins that we committed against others in this 
world be repeated for us?” He si said, 


J 


4* $ J\ ojp) 


«Yes, they will be repeated until everyone who is entitled will 
have his rights restored to him.* 

Az-Zubayr, may Allah be pleased with him, said, “By Allah, it 
is a very serious matter.” 121 It was also recorded by At- 
Tirmidhi, who said “Hasan Sahih .” 131 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him, said: 



pf> 1 * Pi 'Jb 


iThen, on the Day of Resurrection, you will be disputing 
before your Lord.} 

means, the truthful one will dispute with the liar, the 
oppressed will dispute with the oppressor, the one who is 
guided will dispute with the one who is misguided and the 
weak will dispute with the arrogant. 

Ibn Mandah recorded in Kitab Ar-Ruh that Ibn ‘Abbas, may 
Allah be pleased with him, said, “The people will dispute on 
the Day of Resurrection, to the extent that the soul will 
dispute with the body. The soul will say to the body, ‘You did 
such and such,’ and the body will say to the soul, “You told 


111 Ad-Durr Al-Manthur 5:614, Ahmad with similar wording along with 
the following version. 

121 Ahmad 1:164. 

131 Tuhfat Al-Ahwadhi 9 :289. 



me to do it and you 
tempted me.’ Then 
Allah will send an 
angel to judge 
between them, and he 
will say, ‘You two are 
like a man who 
cannot walk but can 
see, and a man who 
cannot see but can 
walk.’ They went into 
a garden and the one 
who could not walk 
said to the one who 
was blind, 1 see fruit 
there, but I cannot 
reach it.’ The blind 
man said, ‘Climb on 
me and get it.’ So he 
climbed on him and 
got it. So which of 
them is the 
wrongdoer? They will 
say, ‘Both of them.’ 
The angel will say to 
them, ‘You have 
passed judgement against yourselves.’ The body was a means 
of transportation for the soul.” 

Ibn Abi Hatim recorded that Sa*id bin Jubayr said that Ibn 
‘Umar, may Allah be pleased with him, said, “This Ayah was 
revealed and we did not know what it was revealed about: 


v nr x 


M T> " G . > 




I 4 dl>* J-* 

tMjsa $ 

^ •. i ' V 'i' 
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iThen, on the Day of Resurrection, you will be disputing 
before your Lord.y’ 


He said, “We said, what will we dispute about? There is no 
dispute between us and the People of the Book, so what will 
we dispute about? Until the Fitnah occurred.” Then Ibn ‘Umar, 
may Allah be pleased with him, said, “This is what our Lord 
promised us we would dispute about.” This was recorded by 
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An-Nasal. 111 

& ^ 4 ii j-lji ii c>*i jSfl 

& <45 f:5^3 

ft &£ rfjli tp.1 ^ 5ST $;&-£& S* j£ ie 

4;$^ ifti 


432. Then, who does more wrong than one who utters a lie 
against Allah, and denies the truth when it comes to him! Is 
there not in Hell an abode for the disbelievers ?) 

433. And he who has brought the truth and (those ivho) 
believed therein, they are those who have Taqwa.) 

434. They shall have all that they will desire ivith their Lord. 
That is the reward of the doers of good.) 

435. So that Allah may expiate from them the evil of what they 
did and give them the reward, according to the best of what 
they used to do.) 


The Punishment of the Disbelievers and Liars, and the 
Reward of the Sincere Believers 


The idolators uttered lies against Allah and said that there 
were other gods besides Him and claimed that the angels were 
the daughters of Allah and that Allah had a son - glorified be 
He far above all that they say. Moreover, they rejected the 
truth when it came to them on the lips of the Messengers 
(peace and blessings be upon them all). Allah says: 




iThen, who does more wrong than one who utters a lie against 
Allah, and denies the truth when it comes to him!) 
meaning, there is no one who does more wrong than such a 
person, because he combines the two aspects of falsehood, 
disbelief in Allah and disbelief in the Messenger of Allah. They 
made false claims and rejected the truth, Allah threatened 
them: 


m 


An-Nasal in Al-Kubra no. 11447. This refers to the civil turmoil 
that began with the assassination of TJthman, may Allah be pleased 
with him. 
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ils there not in Hell an abode for the disbelievers?} 
who are the deniers and rejecters. Then Allah says: 

OJ_£y JjUlll it lsM}} 

iAnd he who has brought the truth and (those who) believed 
therein,} 

Mujahid, Qatadah, Ar-Rabi' bin Anas and Ibn Zayd said, “The 
one who brought the truth was the Messenger sH.”* 1 ’ 
‘Abdur-Rahman bin Zayd bin Aslam said: 

it iS^ij} 


i"And he who has brought the truth} means the Messenger of 
Allah jg. 


iand (those who) believed therein} means the Muslims.”* 2 * 

ithey are those who have Tacpoa}. Ibn ‘Abbas, may Allah be 
pleased with him, said, “They fear and shun Shirk. ”* 3 ' 

j U 

iThey shall have all that they will desire with their Lord.} 
means, in Paradise; whatever they ask for they will have. 

iif ^*^==0 Hsf} 


iThat is the reward of doers of good. So that Allah may expiate 
from them the evil of what they did and give them the reward, 
according to the best of what they used to do.} 

This is like the Ayah: 


O . A - ^ al l Jfij jlJLI 




1,1 At-Tabari 21:289, Al-Qurtubi 15:256. 
121 At-Tabari 21:290. 

|3) At-Tabari 21 :292. 
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}They are f/iose from whom We shall accept the best of their 
deeds and overlook their evil deeds. (They shall be) among the 
dwellers of Paradise, a promise of truth, which they have been 
promised.$ (46:16). 


U C5 # ^4 Jy ftp oC 41 

>4^^ ^ crtP J~" i>j /J L# <i' -Mi 

iS ji it jj*. * 6^0 >5 ^ ji & v^ ! £ 

AJit Ja cP*J dr* -f-*£ 

*& ^ aJL; ^ ;«:Sj22 


<36. Is not Allah Sufficient for His servant? Yet they try to 
frighten you with those besides Him! And whom Allah sends 
astray, for him there toill be no guide.} 

437. And whomsoever Allah guides, for him there will be no 
misleader. Is not Allah Almighty, Possessor of Retribution?} 

438. And verily, if you ask them: "Wlw created the heavens 
and the earth?” Surely, they ivill say: "Allah." Say: "Tell me 
then, the things that you invoke besides Allah - if Allah 
intended some harm for me, could they remove His harm? Or if 
He intended some mercy for me, could they withhold His 
mercy?" Say : "Sufficient for me is Allah; in Him those who 
trust must put their tnist."} 

439. Say: "O My people! Work according to your way, I am 
ivorking. Then you will come to knoiu"} 

440. “To whom comes a disgracing torment, and on whom 
descends an everlasting tormettt."} 


Allah is Sufficient for His Servant 

Allah says: 

4»j 4* ill 

41s not Allah Sufficient for His servant?} Some of them read it 
“His servants.” It means that Allah is Sufficient for the one who 
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worships Him and relies upon Him. 


iYet they try to frighten you with those besides Him!} 

means, the idolators tried to scare the Messenger of Allah jg 
with their idols and gods which they called upon besides Allah 
out of ignorance and misguidance. Allah says: 


ii' ot "A \j iif Mi JZ ji% £f} 

<j} 


4And whom Allah sends astray, for him there will be no guide. 
And whomsoever Allah guides, for him there will be no 
misleader. Is not Allah Almighty, Possessor of Retribution?} 

meaning, whoever relies on Him and turns to Him, will never 
be forsaken, for He is the Almighty Who cannot be 
overwhelmed by another, and there is none more severe than 
Him in exacting retribution on those who disbelieve in Him, 
associate others in worship with Him and resist His Messenger 


The Idolators admit that Allah is the Sole Creator 
because Their gods are incapable 




4 ® dW 


4And verily, if you ask them: "Who created the heavens and 
the earth?" Surely, they will say: "Allah."} 

means, the idolators used to recognize that Allah was the 
Creator of all things, but despite that they still worshipped 
others besides Him, others who had no power to bring benefit 
or cause harm. Allah said: 




V S T * • > 


-» 


® oj & o/j o; d Z:4 






4 Say: "Tell me then, the things that you invoke besides Allah - 
if Allah intended some harm for me, could they remove His 
harm? Or if He (Allah) intended some mercy for me, could they 
witfdwld His mercy?"} 

meaning, they cannot do any of that at all. Here Ibn Abi 
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Hatim recorded a narration from Ibn ‘Abbas, may Allah be 
pleased with him, attributing it to the Prophet jg: 


SlijJu 4)1 Jl Jyu iJjULvu oJj»J 4)1 4)1 

J i&i Si jUiij ‘jit; ,>*^ii iii3 4 4ii jbu iiL tii isIIji ^ 

t^jwj^t j}j i pi 4)1 pi jt i^mi>’I 

iiSijj > 0-a>- t hjjuCj pi Jll 4)1 pi iipAAj jl 

Sij 413 ^ 13 ^. ^ u ^ pi\ Si pUtj ^ Jdjt 4. SPO 

0)3^ j-1aJ 1 jij 4 _ 3 &l £p ££\ jij 4 jJai\ jnlaJl 


«Be mindful of Allah and He will protect you; be mindful of 
Allah and you will find Him ever with you. Turn to Allah in 
times of ease and He will turn to you in times of difficulty. If 
you ask anyone for anything, then ask Allah; if you seek help 
from anyone, then seek help from Allah. Know that even if the 
entire nation were to come together to do you some harm that 
Allah has not decreed for you, they will never be able to harm 
you, and if they were to come together to do you some good 
that Allah has not decreed for you, they will never be able to do 
that. The pages have dried and tire pens have been lifted. Strive 
for the sake of Allah with thankfulness and firm conviction, and 
know that in patiently persevering with regard to something 
that you dislike there is much goodness. Victory comes with 
patience, a way out comes from difficulty and with hardship 
comes ease .* 111 


i lit 





iSay: "Sufficient for me is Allah..."} means, ‘Allah is enough for 
me.’ 


4 J?yL& oKji &} 


iln Him I put my trust, and let all those that trust, put their 
trust in Him.} [12: 67] 

This is like what Hud, peace be upon him, said to his 
people: 


111 Ahmad 1:307. 
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4 “A// that we say is that 
some of our gods have 
seized you with evil.” 
He said: "I call Allah to 
witness and bear you 
witness that I am free 
from that which you as¬ 
cribe as partners in wor¬ 
ship, with Him. So plot 
against me, all of you, 
and give me no respite. I 
put my trust in Allah, 
my Lord and your Lord! 
There is not a moving creature but He has the grasp of its forelock. 
Verily, my Lord is on the straight path.”}{\ 1:54-56). 

& Ifca & fy 

4 Say: “O My people! Work according to your way...”} 

This is a threat and a warning. 

41 am working} means, ‘according to my way.’ 

4Then you will come to kttow} means, you will learn the 
consequences. 



v>'j* 
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4To whom comes a disgracing torment,} means, in this world, 

v'-* iff 


}and on whom descends an everlasting torment.} 


means, ongoing and eternal, with no escape, which will come on 
the Day of Resurrection. We seek refuge with Allah from that. 


j.* j_i *sj c&x & 0 

4 Cv2 ji l d&y C&? jji ^ WSl* 

4 4 ^ A && &£ £& jJf JxJZ 

4fJ^ ^ 


441. Verily, We have sent down to you the Book for mankind 
in truth. So, whosoever accepts the guidance, it is only for 
himself; and whosoever goes astray, he goes astray only to his 
(own) loss. And you are not a trustee over them.} 

442. It is Allah Wlw takes away the souls at the time of their 
death, and those that die not during their sleep. He keeps those 
(souls) for which He has ordained death and sends the rest for a 
term appointed. Verily, in this are signs for a people who think 
deeply.} 

Allah says, addressing His Messenger Muhammad 5%: 

4v^jf <!uc uj 


iVerily, We have sent down to you the Book} meaning, the Qur’an. 

4 for mankind in truth.} means, for all of creation, mankind and 
Jinn, so that he may warn them therewith. 

4««-,-V'4» cf-^} 

4So, whosoever accepts the guidance, it is only for himself;} 
means, the benefit of that will return to him. 

< 4't£ 

iand whosoever goes astray, he goes astray only for his (own) 
loss.} 

means, the consequences of that will return to him. 
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4<f£j. i' 1 tj) 

4And i/oh are not a trustee over them.) means, “you are not 
responsible for guiding them.’ 

tlsr $ j* ’-ib jjf oJ 

iBut you are only a wamer. And Allah is a Trustee over all 
things) (11:12). 


aij gy 

iyour duty is only to convey and on Us is the reckoning) (13:40). 


Allah is the One Who causes Death and gives Life 

Then Allah tells us that He is in control of all things and does 
as He wills. He causes men to die (the “greater death”) when 
He sends the angels to take men’s souls from their bodies, 
and He causes them to “die a lesser death” when they sleep. 
Allah says: 




pt A® % -P&Z *5 

4!v?o£2 N uL\ A,Zi\ SL i'y Jfc. 


41t is He, Who takes your souls by night (when you are 
asleep), and has knowledge of all that you have done by day, 
then He raises (wakes) you up again that a term appointed be 
fulfilled, then (in the end) unto Him will be your return. Then 
He will inform you of that which you used to do. He is the 
Irresistible, over His servants, and He sends guardians (angels 
guarding and writing all of one's good and bad deeds) over you, 
until when death approaches one of you, Our messengers 
(angels) take his soul, and they never neglect their 
duty. H6:60-61). 


Here Allah mentions the two deaths, the lesser death then the 
greater death after it; in the Ayah above (39: 42), He mentions 
the greater then the lesser. Allah says: 


$ 


4 
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ilt is Allah Who takes away the souls at the time of their death, 
and those that die not during their sleep. He keeps those (souls) 
for which He has ordained death and sends the rest for a term 
appointed 

This indicates that they (the souls] meet in the higher realm, 
as was stated in the #adt£h attributed to the Prophet sg which 
was narrated by Ibn Mandah and others. In the Two Sahihs of 
Al-Bukhari and Muslim, it is reported that Abu Hurayrah, may 
Allah be pleased with him, said that the Messenger of Allah sgg 
said: 


%i\ hi\ Ia 4, ,1a,U j I(iU.jt 


“FWien anyone of you goes to bed, let him brush down the bed 
with his garment, for he does not know what has come on his 
bed since he left it. Then let him say, “In Your Name, O Lord, 
I lay down my side and in Your Name I raise it up; if You take 
my soul, have mercy on it, and if You send it back, protect it 
with that which You protect Your righteous servants ."n* 11 




iHe keeps those (soids) for which He luis ordained death} 

means, those which have died, and He returns the others back 
for an appointed term. As-Suddi said, “For the rest of their 
lives.” 121 


Ibn ‘Abbas, may Allah be pleased with him, said, “He keeps 
the souls of the dead and sends back the souls of the living, 
and He does not make any mistakes. 



'7~i$ vlU'i j 0[} 


4 Verily, in this are signs for a people who think deeply.} 
iZjfiLio L-f*'^‘ ^ |_yL£=> jjjl j» oj> of. 

& 'j& <±£ ^ ^ aiilli & J 


m 


111 Fath Al-B&ri 11:130, Muslim 4:2084. 
121 At-Tabari 21:298. 
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i43. Have they taken as intercessors besides Allah? Say: “Even 
if they have power over nothing whatever and have no 
intelligence?") 

444. Say: “To Allah belongs all intercession. His is the 
sovereignty of the heavetis and the earth. Theti to Him you shall 
be brought back.") 

445. And when Allah Alone is mentioned, the hearts of those 
who believe not in the Hereafter are filled with disgust and 
when those besides Him are mentioned, behold, they rejoice!) 


There is no Intercession except with Allah, and how the 
Idolators are filled with Disgust when Allah is 
mentioned alone 

Allah condemns the idolators for taking intercessors besides 
Allah, namely the idols and false gods whom they have taken 
on the basis of their own whims, with no evidence or proof. 
These idols are not able to do anything; they have no minds 
with which to think, and they cannot hear or see. They are 
inanimate and are much worse off than animals. Then Allah 
says: ‘Say - O Muhammad - to these people who claim that 
those whom they have taken as intercessors with Allah, that 
intercession is of no avail except for the one with whom Allah 
is pleased and to whom He has granted permission to 
intercede. The whole matter rests with Him.’ 

"^1 T*x* if Jjf li J.) 

4Wlw is he that can intercede with Him except with His 
permission?) (2:255). 

4His is the sovereignty of the heavens and the earth.) 
means, He is the One Who is in control of all that. 

<4i 

4 Then to Him you shall be brought back.) 
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means, ‘on the Day of 
Resurrection, then He 
will judge between 
you with His justice, 
and He will reward or 
punish each person 
according to his 
deeds.’ Then Allah 
condemns the 
idolators further: 

i!SZ & $ y>\& 

iAnd when Allah Alone 
is mentioned } means, 
when it is said there 
is no (true) God except 
Allah Alone, 

V 0{jt *L>fii Cytliil ^ 

**- -Or s- ■* :' 


X-'- St s' 
TAr^'j '~^y<y. 

4the hearts of those xvho 
believe not in the Here¬ 
after are filled with 
disgust} 

Mujahid said, “Their 
hearts are filled with disgust means they recoil in horror.” 111 
This is like the Ayah: 

ft V| 4\ V p Jj IS) tjf $} 

iTruly, when it was said to them: “La ilaha ilia Allah/' they 
puffed themselves up with pride.} (37:35) 

which means, they were too proud to follow it* Their hearts 
could not accept anything good, and whoever cannot accept 
good will accept evil. Allah says: 

ot S> v >\/j$ 

iand when those besides Him are mentioned,} 


111 At-Tabari 21:301. 



400 


Tafsir Ibn Kathir 

meaning, the idols and false gods - this was the view of 
Mujahid - 




ibehold, they rejoice!) means, they feel happy. 

U 4 g &S 'A Jjii & $) 

ra z&zt* 4 c \p± && 3 % & 

A «3 # 44 ^ A (5 £ * * 

<* fjf \s jCj (^=» c ie£ 


^46. Soy: "O Allah! Creator of the heavens and the earth! All- 
Knower of the unseen and the seen! You will judge between 
your servants about that wherein they used to differ.") 

447. And those who did wrong, if they had all that is on tire 
earth and therewith as much again, they verily, would offer it 
to ransom themselves therewith on the Day of Resurrection from 
the evil torment; and there will become apparent to them from 
Allah what they had not been reckoning.) 

448. And the evils of that which they earned will become 
apparent to them, and that which they used to mock at will 
encircle them.) 


How to supplicate 


After condemning the idolators for their love of Shirk and their 
hatred of Tawhid, Allah then says: 


4\±X~^J d*^ 


4Say: "O Allah! Creator of the heavens and the earth! All- 
Knower of the unseen and tire seen!...") 

meaning, ‘call you upon Allah Alone with no partner or 
associate, Who has created the heavens and the earth and 
originated them,’ i.e., made them like nothing that ever before 
existed. 


4\^&j p£) 

4All-Knower of the unseen and the seen!) 
means, what is secret and what is open. 
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4Yom mi// judge between your servants about that wherein they 
used to differ.) 


means, in this world; You will judge between them on the Day 
when they are resurrected and brought forth from their 
graves.’ In his Sahih, Muslim recorded that Abu Salamah bin 
‘Abdur-Rahman said, “I asked ‘A’ishah, may Allah be pleased 
with her, how the Messenger of Allah started his prayer 
when he stood up to pray at night. She said, may Allah be 
pleased with her: When the Messenger of Allah stood up to 
pray at night, he would start his prayer with the words: 


* m } 9 ^ | ^ ^ | ^ + ft ^ * 4* I* ^ £ 

Uj 4-3 IjjI S Uj .ihCp oJl »ojlj- U lj 

itlj silij I 


«0 Allah, Lord of fibril, Mika'Tl and Israfil, Creator of the 
heavens and the earth, Knower of the unseen and the seen, You 
will judge between Your servants concerning that wherein they 
differ. Guide me with regard to that wherein there is dispute 
concerning the truth by Your leave, for You guide whomsoever 
You will to the straight path. b” 1 ’ 1 


No Ransom will be accepted on the Day of Resurrection 

%\ %) 

)And those who did wrong,) means, the idolators. 

^ *;Vt 41 ) 

)if they had all that is in earth and therewith as much again,) 

4they verily, would offer it to ransom themselves therewith from 
the evil torment;) 

means, that which Allah has decreed for them on the Day of 
Resurrection. But the ransom will not be accepted from them, 

m 


Muslim 2:534. 
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whom He wills, and straitens it. Verily, in this are signs for 
the folk who believe!} 

How Man changes when He is blessed after suffering 
Harm 

Allah tells us how man, when he is suffering from harm, prays 
to Allah, turning to Him in repentance and calling upon Him, 
but when He makes things easy for him, he transgresses and 
commits sins. 

iOnly because of knowledge I obtained it.} 

means, ‘because Allah knows that I deserve it; if it were not 
for the fact that Allah regards me as special, He would not 
have given me this.’ Qatadah said, “Because I know that I 
deserve it.” 111 Allah says: 

'Ji &¥ 

iNay, it is only a trial,} meaning, the matter is not as he 
claims; on the contrary, We have blessed him with this as a 
test to see whether he will be obedient or disobedient - 
although We have prior knowledge of that.’ In fact, it is a trial. 

4but most of them know not!} So they say what they say and 
claim what they claim. 

ot !&} 

iVerily, those before them said it,} means, the previous nations 
who came before said the same things and made the same 
claims, 

$ u> 

iyet (all) that they had earned availed them not.} 

means, what they said was not right and all that they had 
gathered did not save them. 

43& ^ b$j fcr U 
m 


A^-Tabari 21:301. 
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v ti*s&aaajp ^ He wills, and 
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^’i0^jp^S^y6}C^<^^ means, there is a 

lesson and proof. 
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453. Say; "O My seramte w;/?o /zoue transgressed against 
themselves! Despair not of the mercy of Allah, verily , Allah 
forgives all sins. Tmly, He is Oft-Forgiving, Most Merciful."} 

454. "And him in repentance (and in obedience with true 
faith) to your Lord and submit to Him before the torment comes 
upon you , (and) then you will not be helped."} 

455. "And follow the best of that which is sent down to you 
from your Lord, before the tonnent comes on you suddenly 
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while you perceive not!"} 

i56. Lest a person should say: "Alas, my grief that I was 
undutiful to Allah, and I was indeed among those who 
mocked."} 

457. Or (lest) he should say: "If only Allah had guided me, I 
should indeed have been among those who have Taqwa."} 

458. Or (lest) he should say when he sees the torment: "If only 
I had another chance, then I should indeed be among the doers 
of good."} 

459. Yes! Verily, there came to you My Aydt and you denied 
them, and were proud and were among the disbelievers.} 


The Call to repent before the Punishment comes 

This Ayah is a call to all sinners, be they disbelievers or 
others, to repent and turn to Allah. This Ayah tells us that 
Allah, may He be blessed and exalted, will forgive all the sins 
of those who repent to Him and turn back to Him, no matter 
what or how many his sins are, even if they Eire like the foEim 
of the sea. This cannot be interpreted as meaning that sins 
will be forgiven without repentance, because Shirk cam only be 
forgiven for the one who repents from it. Al-Bukhari recorded 
that Ibn ‘Abbas, may Allah be pleased with him, said that 
some of the people of Shirk killed msmy people Eind committed 
Zina (illegal sexual acts) to a great extent; they came to 
Muhammad and said, “What you Eire saying Eind calling us 
to is good; if only you could tell us that there is Ein expiation 
for what we have done.” Then the following Aydt were 
revealed: 


V) *5) Si' u-iJ' Oybi LjJ) ji' £ V 


<< 




4And those who invoke not any other god along with Allah, 
nor kill such person as Allah has forbidden, except for just 
cause, nor commit illegal sexual intercourse} (25:68). 


4<i! oi p (n.ail jje 


4Say: "O My servants wlw have transgressed against 
themselves! Despair not of the mercy of Allah.} 
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This was also recorded by Muslim, Abu Dawud and An- 
Nasal. 11 * What is meant by the first Ayah (25:68) is: 


4Except those who repent and believe, and do righteous deeds} 
(25:70). 

Imam Ahmad recorded that Asma’ bint Yazid, said, “I heard 
the Messenger of Allah reciting, 

% fc *>[$■ 


iverily, his work is unrighteous} (11:46). And I heard him jg say: 
‘jtM <il jl <3il <LZ-j ^ I Y p g . -i' if JU Ji) 

j* <IJ Y j 


(Say: "O My servants who have transgressed against 
themselvesl Despair not of the mercy of Allah, verily, Allah 
forgives all sins He does not reckon him Truly, He is Oft- 
Forgiving, Most Merciful) 

This was also recorded by Abu Dawud and At-Tirmidhi. 131 

All of these Hadiths indicate that what is meant is that Allah 
forgives all sins provided that a person repents. Additionally, 
one must not despair of the mercy of Allah even if his sins are 
many and great, for the door of repentance and mercy is 
expansive. Allah says: 


oA j* <Stf i)1 'f£L«j fr\} 


4 Know they not that Allah accepts repentance from His 
servants} (9:104). 


^ <i' <^ <—ji fvUL. jl l*jUu J\>} 


4And whoever does evil or wrongs himself but afterwards seeks 
Allah's forgiveness, he will find Allah Oft-Forgiving, Most 
Merciful.} (4:110). 

Concerning the hypocrites, Allah says: 


111 Fath Al-Bari 8:411, Muslim 1:113, Abu Dawud 4:166, An-NasSt 
in Al-Kubra 446. 

121 Ahmad 6:454. 

131 Abu Dawud 4:285, Tuhfat Al-Ahwadhi 9:111. 
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iVerily, the hypocrites will be in the lowest depth (grade) of the 
Fire; no helper will you find for them. Except those who 
repent, and do righteous good deeds} (4:145-146). 


And Allah says: 

■} ou VS ’A % A * 4; P* at $} 

mu) 4& !£r v ^ 


4Surely, disbelievers are those who said: "Allalt is the third of 
the three (in a Trinity)." But there is no god but One. And if 
they cease not from what they say, verily, a painjul torment 
will befall on the disbelievers among them.} (5:73). 


Then He says: 

—*r-> -u*-* ■»»y . JL Vfj~; **’? 


iWill they not turn in repentance to Allah and ask His 
forgiveness? For Allalt is Oft-Forgiving, Most Merciful.} 
(5:74) 


And Allah says: 




iVerily, those who put into trial the believing men and 
believing women (by torturing them), and then do not turn in 
repentance (to Allalt)} (85:10). 

Al-Hasan Al-Basri, may Allah have mercy on him, said, “Look 
at this generosity and kindness! They killed His close friends 
but He still called them to repentance and forgiveness.” There 
are many Ayat on this topic. 

The Two Sahihs record the Hadith of Abu Said, may Allah 
be pleased with him, from Messenger of Allah ^ about the 
man who killed ninety-nine people. Later on, he regretted it 
and asked a worshipper among the Children of Israel whether 
he could repent. He told him no, so he killed him, thus 
completing one hundred. Then he asked one of their scholars 
whether he could repent. He said, “What is stopping you from 
repenting?” Then he told him to go to a town where Allah was 
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worshipped. He set out for that town, but death came to him 
while he was on the road. The angels of mercy and the angels 
of punishment disputed over him, so Allah commanded them 
to measure the distance between the two towns; whichever he 
was closer to was the one to which he belonged. They found 
that he was closer to the town he was heading for, so the 
angels of mercy took him. It was said that when he was dying, 
he moved himself (towards that town), and Allah commanded 
the good town to move closer to him and the other town to 
move away.*' 1 This is basic meaning of the Hadith; we have 
quoted it in full elsewhere. 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him, commented on the Ayah: 


.-yiiJ' jAM 2u)i oj $ AJ-j ot ijii Lj b V p j 

z 


it* 


}Say: "O My servants who have transgressed against 
themselves! Despair not of the mercy of Alldlt, verily, Allah 
forgives all sins 


Allah invites all to His forgiveness; those who claim that the 
Messiah is God, those who claim that the Messiah is the son 
of God, those who claim that TJzayr is the son of God, those 


who claim that Allah is poor, those who claim that the Hand 
of Allah is tied up, and those who say that Allah is the third of 
three (Trinity). Allah says to all of these: 


4ji\j Ail' „_4 


iWill they not turn in repentance to Allah and ask His 
forgiveness? For Allah is Oft-Forgiving, Most Merciful .» 
(5:74). 

And He calls to repentance the one who says something even 
worse than that, the one who says, ‘I am your Lord most 
high,’ and says, 

4--£j( ji jv^===(J IL L^> 

i“I knoiv not that you have a god other than me."} (28:38). 

Ibn ‘Abbas, may Allah be pleased with him, said, “Anyone who 


m 


Fath Al-Bdri 6:591. 
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“By the One in Whose Hand is my soul, if you were to commit 
sin until your sins filled the space between heaven and earth, 
then you were to ask Allah for forgiveness, He would forgive 
you. By the One in Wlwse Hand is the soul of Muhammad, if 
you did not commit sin, Allah would bring other people who 
would commit sins and then ask Allah for forgiveness so that 
He could forgive themj’^ 


This was recorded only by Ahmad. 

Imam Ahmad recorded that Abu Ayyub Al-Ansari, may Allah 
be pleased with him, said, as he was on his deathbed, “I have 
concealed something from you that I heard from the 
Messenger of Allah jg; he said: 


'r+j ‘•of. Uy J>-j ‘-fi. 4il j jJj i)f± jj 'jft 


«// you did not commit sins, Allah would create people who 
would sin so that He could forgive them. i ” 

This was recorded by Imam Ahmad; it was also recorded by 
Muslim in his Sahih, and by At-Tirmidhi.* 2 * 

Allah encourages His servants to hasten to repent, as He 
says: 


4/3 iA-4> 

4And turn in repentance (and in obedience with true faith) to 
your Lord and submit to Hint} 

meaning, turn back to Allah and submit yourselves to Him. 

y (*-* Ji 

^before the torment comes upon you, (and) then you will not be 
helped.} 

means, hasten to repent and do righteous deeds before His 
wrath comes upon you. 

^( V ^ == vj Cxi (&)[ t Cx^A 

111 Ahmad 3:238. 

121 Ahmad 5:414, Muslim 4:2105, Tuhfat AI-.Ahwadhi 9:223. 
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4I^s/ a person should say: "Alas, my grief that I was 
undutiful to Allah, and I was indeed among those who 
mocked.” Or he should say: "If only Allah had guided me, I 
should indeed have been among those who have Taqwa." Or he 
slwuld say when he sees the torment: "If only I had another 
chance, then I should indeed be among the doers of good."} 


Imam Ahmad recorded that Abu Hurayrah said, “The 
Messenger of Allah jg said: 


4lU jiiil jl p : JjJili <I*Jl oJuJU ij'Jl J&\ jJU JS* 
:Jli 4u\ jl \'f : j0t *Sy. l \ j :Jll 

«i 


«Eac/i of the people of Hell will be shown his place in Paradise 
and he will say, "If only Allah had guided me!" so it will be a 
source of regret for him. And each of the people of Paradise will 
be shown his place in Hell and he will say, "If it were not for 
the fact that Allah guided me," so it will be a cause of 
thanks y™ 


It was also narrated by An-Nasa’i. 131 
When the sinners wish that they could return to this world so 
that they could believe the Ay at of Allah and follow His 
Messengers, Allah will say: 




4Yes! Verily, there came to you My Ay at and you denied 
them, and were proud and were among the disbelievers.} 

meaning, ‘O you who regret what you did, My Ay at did come 
to you in the world, and My proof was established against you, 
but you rejected it and were too arrogant to follow it, and you 
were among those who disbelieved in it.’ 


111 At-Tabari 21:316. 

121 Ahmad 1:512. 

' 3 ' Ahmad no. 10660, An-Nasa’i in Al-Kubra 6:447. 



414 


Tafsir Ibn Kafjur 


'1' 
<Sy* 


4 (4-*sv $ J? ’\y£ Jj* f ££} 

4 £> ^>yj^ (U> yj »ji)i V i>i3' ctifr Ai' Jj£y 


^60. And on the Day of Resurrection you wilt see those who 
lied against Allah - their faces will be black. Is there not in Hell 
an abode for the arrogant?} 

461. And Allah will deliver those who have Taqwa to their 
places of success. Evil shall touch them not, nor shall they 
grieve.} 


The Consequences for Those Who tell Lies against Allah 
and for Those Who have Taqwa 

Allah tells us that on the Day of Resurrection, some faces will 
be blackened and some will be whitened. The faces of those 
who followed splits and divisions will be blackened, and the 
faces of Ahlus-Sunnah wal-Jama‘ah will be whitened. Allah 
says here: 

4*L' Jp liST 'uft JJi iZSjit fjj} 

4And on the Day of Resurrection you will see those wlw lied 
against Allah} 

meaning, by their claims that He had partners or offspring. 

4 —* (t-f 7 

4their faces will be black.} means, because of their lies and 
fabrications. 

4Is there not in Hell an abode for the arrogant?} 

means, is not Hell sufficient for them as a prison and 
humiliating final destination, because of their stubborn pride, 
arrogance and refusal to follow the truth? 

4j-&I'M Ai' ijf^j} 

4And Allah will deliver tlwse who are those who furve Taqwa to 
their places of success.} 

means, because of what Allah has decreed for them of 
happiness and victory. 
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1} 

4Evil shall touch them not,4 means, on the Day of Resurrection. 

4Syjc %} 


itior shall they grieve.} means, the greater terror (of that Day) 
will not cause them grief, for they will be safe from all grief and 
removed from all evil, and they will attain all that is good. 


}£ $ & % 

$ %£ ji j^r dSj 
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462. Allah is the Creator of all things, and He is the Trustee 
over all things.} 

463. To Him belong the Maqalid of the heavens and the earth. 
And those who disbelieve in the Aydt of Allah, such are they 
who will be the losers.} 

464. Say: “Do you order me to ivorship other than Allah? O 
you fools!"} 

465. And indeed it has been revealed to you, as it was to those 
before you: “If you join others in ivorship with Allah, surely 
your deeds will be in vain, and you will certainly be among the 
losers."} 

466. Nay! But worship Allah, and be among the grateful.} 


Allah is the Creator and Controller, and associating 
others in worship with Him cancels out Good Deeds 

Allah tells us that He is the Creator, Lord, Sovereign and 
Controller of all things; everything is subject to His dominion, 
power and guardianship. 

}To Him belong the Maqalid of the heavens and the earth.} 

Mujahid said, “Maqalid means “keys’ in Persian.” This was also 
the view of Qatadah, Ibn Zayd and Sufyan bin “Uyaynah.* 1 ' 

Ad-Durr Al-Manthur 7 :243, Af-Tabari 21:321. 





416 


Tafsir Ibn Kathir 


As-Suddi said: 

4To Him belong the Maqaltd of the heavens and the earth.} 

“The treasures of the heavens and the earth.”^ 11 Both opinions 
mean that the control of all things is in the Hand of Allah, 
may He be blessed and exalted, for His is the dominion and to 
Him is the praise, and He is able to do all things. He says: 

iAnd those who disbelieve in the Aydt of Allah,} 
meaning, His proof and evidence, 

isuch are they who will be the losers.} 


4Say: "Do you order me to zoorship other than Allah? O you 
fools!"} 

The reason for the revelation of this Ayah was narrated by Ibn 
Abi Hatim and others from Ibn ‘Abbas, may Allah be pleased 
with him, that the idolators in their ignorance called the 
Messenger of Allah jg to worship their gods, then they would 
worship his God with him. Then these words were revealed: 


ji Cti jjrf -Hj , It' $ jjiil ji ^ 


iSay: "Do you order me to worship other than Allah? O you 
fools!” And indeed it has been revealed to you, as it was to 
those before you: "If you join others in worship zvith Allah, 
surely your deeds zoill be in vain, and you zoill certainly be 
among the losers."}^ 

This is like the Ayah: 

^ .M, U la >ij 

4But if they had joined in worship others with Allah, all that 


111 At-Jabari 21:321. 

^ See At-Tabari, the Tafsir of Surat Al-Kafirun. 



they used to do would have been of no benefit to them.} (6:88). 

oij cf>j iif Jji} 


iNay! But worship Allah, and be among the grateful.} 

means, *you and those who follow you and believe in you 
should make your worship sincerely for All§h Alone, with no 
partner or associate.’ 


S4E £*3$ S 
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467. 77iey made not a just estimate of Allah such as is due to 
Him. And on the Day of Resurrection the whole of the earth 
will be grasped by His Hand and the heavens will be rolled up 
in His Right Hand. Glorified be He, and High be He above all 
that they associate as partners with Him!} 


The Idolators did not make a just Estimate of Allah such 
as is due to Him 

i }jj* tj} 

iThey made not a just estimate of Allah such as is due to 
Him.} 

means, the idolators did not give Allah His due when they 
worshipped others alongside Him. He is the Almighty, and 
there is none mightier than Him; He is the One Who is able to 
do all things; He is the Owner of all things and everything is 
under His control and power. Mujahid said, “This was revealed 
concerning Quraysh.” As-Suddi said, “They did not venerate 
Him as He deserves to be venerated.” 111 Muhammad bin Ka*b 
said, “If they had made a just estimate of Allah such as is due 
to Him, they would not have lied.” ‘Ali bin Abi Talhah reported 
that Ibn ‘Abbas, may Allah be pleased with him, said: 

4 1 • JijL>Ji Cj} 

iThey made not a just estimate of Allah such as is due to 
Him.} 

m 


At-Tabari 21:321. 
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“These are the disbeliever who did not believe that Allah had 
power over them. Whoever believes that Allah is able to do all 
things, has made a just estimate of Allah such as is due to 
Him, and whoever does not believe that, has not made a just 
estimate of Allah such as is due to Him.”! 1 * 

Many IJadiths have been narrated concerning this Ayah and 
how it and other Ayat like it are to be interpreted and 
accepted without any attempts to twist or change the meaning. 
Concerning the Ayah, 


iThey made not a just estimate of Allah such as is due to 
Him.) 


Al-Bukhari recorded that ‘Abdullah bin Mas’ud, may Allah be 
pleased with him, said, “One of the rabbis came to the 
Messenger of Allah jg and said, ‘O Muhammad! We learn that 
Allah will put the heavens on one finger, the earths on one 
finger, the trees on one finger, the water and dust on one 
finger, and the rest of creation on one finger, then He will say: 
I am the King.’ The Messenger of Allah jg smiled so broadly 
that his molars could be seen, in confirmation of what the 
rabbi had said. Then the Messenger of Allah jg recited: 


x ' a •Xti" *• .-f r >'< 


iThey made not a just estimate of Allah such as is due to Him. 
And on the Day of Resurrection the whole of the earth will be 
grasped by His Hand).’* 2 * 

Al-Bukhari also recorded this in other places of his Sahih. It 
was also recorded by Imam Ahmad and Muslim, and by At- 
Tirmidhi and An-Nasal in the (books of} Tafsir in their 
Sunans. 131 


Abu Hurayrah, may Allah be pleased with him, said, “I heard 
the Messenger of Allah jg say: 


lit \ i) j2j i jjyW *■ I ^ j\ljj 


1,1 At-Tabari 21:321. 

121 Fath A l-Bari 8:412. 

131 Fath Al-Bari 13:404, Ahmad 1:429, Muslim 2147, Tuhfat Al- 
Ahwadhi 9 :112 - 113, An-Nasal in Al-Kubra 6:446. 
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uAlldh will grasp the earth and roll up the heavens in His 
Right Hand, then He will say: "I am the King, where are the 
kings of the earth?" 


This version was recorded only by Al-Bukhari; Muslim 
recorded another version.^ 2 * 

Al-Bukhari also recorded from Ibn ‘Umar, may Allah be 
pleased with him, that the Messenger of Allah jg said: 

ft ! ^llil 1 jL j 0| D 

Ul : J^ij 14. u < h j 


C/Ij*zJl i i 


»Oh the Day of Resurrection, Allah, may He be blessed and 
exalted, will grasp the earth with one finger, and the heavens 
will be in His Right Hand, then He will say, "1 am the 
King."* i3] 

This version was also recorded by Al-Bukhari It is recorded 
that Ibn 'Umar, may Allah be pleased with him, said, “The 
Messenger of Allah jg recited this Ayah on the Minbar one 
day: 


4E 






iThey made not a just estimate of Allah such as is due to Him. 

On the Day of Resurrection the whole earth will be grasped by 
His Hand and the heavens will be rolled up in His Right Hand. 
Glorified be He, and High be He above all that they associate as 
partners with Him!} 

The Messenger of Allah gg said while moving his hand 
forward and backward: 


»m^]| uf i JlO u! lii \1\ Lj 31 


«And the Lord will glorify Himself, saying "I am Compeller, I 
am the Proud, I am the King, 1 am the Mighty, I am the Most 


111 Fath Al-Bari 8:413. 
121 Muslim 4:2148. 

131 Fath Al-Bari 13:404. 






Generous ."» 

And the Minbar 
shook so much that 
we feared that the 
Messenger of Allah ^ 
would fall.” 1 '* This 
was also recorded by 
Muslim, An-NasaT 
and Ibn MajahJ 2 ' 


<4 o* 4 Cfj? 

cP t| lPJ 

^ ^ ^ ^ sti 

^ }Q fi 

4^' Cjj 

*SW> 

f3^. *5 <£ p?S 

jAj OU u J5 O-Jjj 

u, pa 


46S. And the Trumpet 
will be blown, and all 


wlw are in the heavens and all wfw are on the earth will swoon away, 


except him whom Allah wills. Then it will be blown another time, and 


behold they will be standing, looking on.} 


469. And the earth will shine with the light of its Lord, and the Book 
will be presented, and the Prophets and the witnesses will be brought 
forward, and it will be judged between them with truth, and they will 
not be wronged.} 


470. And each person will be paid in full of what he did; and He is 
Best Aware of what they do.} 


111 Ahmad 2:72. 

* 2 * Muslim 4 :2148, An-Nasal in Al-Kubra 4:400, Ibn Majah 2 :1429. 
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The Blast of the Trumpet, the Judgement and the 
Recompense 


Allah tells us about the terrors of the Day of Judgement, with 
its mighty signs and terrifying upheaval. 




4Amf the Trumpet will be blown and all who are in the heavens 
and all who are on the earth will swoon away, except him 
whom Allah wills.} 

This will be the second trumpet-blast, which will cause people 
to die. By this trumpet-blast, everyone who is alive in the 
heavens and on earth will be caused to die, except for him 
whom Allah wills. Then the souls of the remaining creatures 
will be taken, until the last one to die will be the Angel of 
Death, and there will be left only the Ever Living, Eternal One, 
Who was there in the beginning and will be at the end, 
forever. He will say three times, 


i & & 

4*‘Whose is the kingdom this day?”'}, then He will answer Himself: 


i”lt is Allah's , the One , the Irresistible!”} (40:16). 


1 am the One existing Alone, I subjugated all things and I 
decreed that all things must come to an end. 1 Then the first 
one to be brought back to life will be Israfil, and Allah will 
command him to sound the Trumpet again. This will be the 
third trumpet-blast, the trumpet-blast of Resurrection.^ Allah 
says: 


y} 


iThen it will be blown another time , and behold they will be 
standing, looking on} 


111 As explained earlier, the author has based his understanding of 
this point upon an unauthentic Hadith. The majority understand 
these Ay at and the authentic Hadith to imply two blasts of the Stir. 
Some of these narrations follow. 
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means, after they have been bones and dust, they will come 
alive, looking at the terrors of the Day of Resurrection. This is 
like the Ayat. 




iBnt it will be only a single Zajrah, m when behold, they find 
themselves alive.} (79:13-14) 




4On the Day when He will call you, and you will respond with 
His praise, and you will think that you have stayed (in this 
world) but a little while!} (17:52), and 




W Ja bj ^ «j*,A iL-jf o*l 


4And among His signs is tltat the heaven and the earth stand 
by His command. Then afterwards when He will call you by a 
single call, behold, you will come out from the earth > (30:25) 

Imam Ahmad recorded that a man said to Abdullah bin Amr, 
may Allah be pleased with him, "You say that the Hour will 
come at such and such time.” He said, "I thought that I would 
not narrate to you anymore. All that I said was that after a 
little while you would see something of great importance.” 
Abdullah bin ‘Amr, may Allah be pleased with him, said, "The 
Messenger of Allah said: 


JrfiM p-fc? 


*The Dajjal will merge in my Ummah and he will stay among 
them for forty J 


I do not know whether he said forty days or forty months or 
forty years or forty nights. 


<ji j c*iJaJl aIIp fif* If} ^ 

tjr'l <in£ 1 1*?— 1 {jin* p 1 *^1 <£1$^ 

jul* aJj ^ jjA JA 0 IfC \>%JJ ^JUj iill p iSjlJU- 

J4r ^ utS" jf j5 t azJlJ YJ jUjJ SjS 


m 


See the Tafsir of Surat As-Saj^af [37:19|. 
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«77ien Allah will send “Isa bin Maryam, peace be upon him, 
who resembles 'Urwah bin Mas'ud Ath-Thaqafi, and he will 
prevail. Allah will destroy him (the Dajjal), then after that 
mankind will live for seven years with no enmity between any 
two people. Then Allah will send a cool wind from the direction 
of Ash-Sham, which will take the soul of every person who has 
even a speck of faith in his heart; even if one of them were to be 
inside the heart of a mountain, it would enter upon himJ” 


He said, “I heard it from the Messenger of Allah |j§: 

Tj i >JI jU J u-fcl 

sSUi Olklil $ 

J> p t p.fr-- : *- lr~*~ jt 

4*0 j>- l>jij hm ■ * . ; ^ ‘ 

- 5* _ (J «i>l J—'ji ^ 

jw aLl>-l “tlj c - S a — OUju lILI JliJl jl - JLJI ajB 

$ pZj .yj \Jli 4\ :ju; p fa jU 

4^ 


«There will be left the most evil of people, as light as birds and 
with the hard hearts of wild predators. They will not recognize 
any good or denounce any evil. Then Shaytdn will appear to 
thetn and say, "Will you not obey me?" Then he will command 
them to worship idols and they will worship them. At that time 
they will have ample provision and a good standard of living. 
Then the Trumpet will be blown, and no one will hear it but he 
will tilt his head to listen. The first one to hear it will be a man 
who is filling his water trough, and he will die when he hears 
it. Then there will be no one left who has not died. Then Allah 
will send« - or - send down “ram like drizzle» - or - shade 
- An-Nu‘man [one of the narrators] was not sure of its 
wording “from which the bodies of the people will grow. Then 
the Trumpet will be blown once more, and they will be 
standing, looking on. Then it will be said, "O mankind, come 
to your Lord, 4But stop them, verily, they are to be 
questioned} (37:24). 

Then it will be said. 
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jiU XLs wijf JS :JU1» :JU »j&l **Jy 

“j'*' l/" &'£) ‘ *rr? 


«" Send forth the people of Hell." It will be said, "How many?" 

It will said, "From every thousand, nine hundred and ninety- 
nine ” On that Day, children will be resurrected gray-haired, 
and on that Day the Shin will be laid feare.®”* 1 ' 

This was recorded by Muslim in his SahthJ 2 ' 

Al-Bukhari recorded that Abu Hurayrah, may Allah be pleased 
with him, said that the Prophet jg said: 


'‘Between the two blasts, there will be only forty.* 

They said, “O Abu Hurayrah, forty days?” He, may Allah be 
pleased with him, said, “I do not know.” They said, “Forty 
years?” He said, “I do not know.” They said, “Forty months?” 
He said, “I do not know.” 


•jUJi 4i>: «-* 4-*** ^1 iy, J* J&> 8 


«£i;ety part of a man will disinegrate apart from the root of his 
backbone, and out of that lie will be created anew V 3 ' 


4And the earth will shine with the light of its Lord,} 

means, it will shine brightly on the Day of Resurrection when 
the Truth (Allah), may He be glorified and exalted, manifests 
Himself to His creation, to pass judgement. 

iand the Book will be presented }. Qatadah said, “The Book of 
deeds.”! 4 ' 


iand the Prophets will be brought forward,} 

111 Ahmad 2:166. 

121 Muslim 4:2257. 

131 Fath Al-Bari 8:414. 

[4) At-Tabari 21:335. 
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Ibn ‘Abbas, may Allah be pleased with him, said, “They will 
bear witness against the nations, testifying that they conveyed 
the Message of Allah to them.”* 1 ' 


iand the witnesses) means, witnesses from among the angels 
who record the deeds of all, good and evil alike. 




iand it will be judged between them with truth,) 
means, with justice. 


iand they will not be wronged.) Allah says: 

Sdk jSLS * ££$ Up &) 


iAnd We shall setup Balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything. And if there be the weight of a mustard seed, We 
will bring it. And Sufficient are We to take account.) (21:47) 


Hlg&dgt. X'J 


V'' 


(jk o)j 3hij Jixii* v sil 


iSurely, Allah wrongs not even of the weight of a speck of 
dust, but if there is any good (done), He doubles it, and gives 
from Him a great reward.) (4:40) 

Allah says: 

i^XS li orjj“ & eCsjj) 


iAnd each person will be paid in full of what he did;) 
meaning, of good and evil. 

ibfoi Uj j&l jj>y) 


iand He is Best Aware of what they do). 



\S >T> S'* Jt" 

CovJ U 2 ^ ) j*j ^4*. 




[11 


At-Jabari 21 :336. 




426 


Tafslr ttm Kathir 
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m pi & $& $ 
if $ tr ^ 20; 

izgy&&c$ jp jii 


471. And those who disbelieved will be driven to Hell in groups 
till when they reach it, the gates thereof will be opened. And its 
keepers will say: "Did not the Messengers come to you from 
yourselves, reciting to you the Aydt of your Lord, and warning 
you of the meeting of this Day of yours?” They will say: 
"Yes," but the Word of torment has been justified against the 
disbelievers!} 

472. It will be said: "Enter you the gates of Hell, to abide 
therein. And what an evil abode of the arrogant! 


How the Disbelievers will be driven to Hell 

Allah tells us how the doomed disbeliever will be driven to Hell 
by force, with threats and warnings. This is like the Ayah: 

pP P <3l 


4The Day when they will be pushed down by force to the fire of 
Hell, with a horrible, forceful pushing (52:13) 

which means, they will be pushed and forced towards it, and 
they will be extremely thirsty, as Allah says: 




iThe Day We shall gather those who Itave Taqwd unto the 
Most Gracious, like a delegation. And We slrall drive the 
criminals to Hell, in a thirsty state.} (19:85-86) 


When they are in that state, they will be blind, dumb and 
deaf, and some of them will be walking on their faces: 




U£=> 





4and We shall gather them together on the Day of Resurrection 
on their faces, blind, dumb and deaf; their abode will be Hell; 
whenever it abates. We shall increase for them the fierceness of 
the Fire} (17:97). 
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<ri// when they reach it, the gates thereof will be opened.$ 

means, as soon as they arrive, the gates will be opened 
quickly, in order to hasten on their punishment. Then the 
keepers of Hell, who are stem angels, severe and strong, will 
say to them by way of rebuking and reprimanding: 

ipi *&> pX 

iDid not the Messengers come to you from yourselves 

meaning, ‘of your own kind, so that you could have spoken to 
them and learned from them,’ 

4reciting to you the Aydt of your Lord,$ 
means, ‘establishing proof against you that what they brought 
to you was true,’ 

iand warning you of the meeting of this Day of yours ?$ 
means, ‘warning you of the evil of this Day.’ The disbeliever 
will say to them: 


4Yes,£ meaning, they did come to us and warn us and 
establish proof and evidence against us,’ 


ibut the Word of torment has been justified against the 
disbelievers 


means, *but we rejected them and went against them, because 
we were already doomed, as it was decreed that we would be, 
because we had turned away from the truth towards 
falsehood.’ This is like the Ay at. 


'if $ C Uj 0& % i-K & $ % & ii '£> fit p £ 'J\ 

j) I % 4 i $ Oi £ Ji 



4Every time a group is cast therein, its keeper will ask: "Did 




no wamer come to you?" They will say: "Yes, indeed a wartter 
came to us, but we denied him and said: 'Allah never revealed 
anything; you are only in great error.'" And they will say: 
"Had we but listened or used our intelligence, we would not 
have been among the dwellers of the blazing Fire!"} (67:9-10) 

which means, they will feel regret and will blame themselves. 



iThen they will confess their sin. So, away with the dwellers of 
the blazing Fire!} (67:11) 

means, they are lost and doomed. 

ilt will be said (to them): "Enter you the gates of Hell, to 
abide therein..."} 

means everyone who sees them and the situation they are in, 
will testify that they deserve the punishment. These words are 
not attributed to any specific person, but they are said as an 
indication that the entire universe will bear witness that they 
deserve what they are suffering, in accordance with the 
judgement of the Most Just, the All-Knowing. Allah says: 

<Syfc»- -*-4*- Py 1 'jko' (fj} 

4It will be said (to them): "Enter you the gates of Hell, to 
abide therein..."} 

meaning, ‘to stay there forever; you will never leave or depart.’ 

jp pj} 

}And (indeed) what an evil abode of the arrogant!} 

means, “what an evil destiny and what an evil place to stay, 
because of your arrogance in this world and your refusal to 
follow the truth; this is what has led you to this, what an evil 
state and what an evil final destination!’ 


Jji £y.t ill ip 5*5 pp} 

£ 0 Is ip #5 pz, 


473. And those who had Taqwa will be led to Paradise in 
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groups till when they reach it, and its gates will be opened and 
its keepers will say: "Saldm 'Alaykum (peace be upon you)! 

You have done well, so enter here to abide therein forever.”} 

474. And they will say: "All the praises and thanks be to Allah 
Who has fulfilled His promise to ms and has made us inherit the 
land. We can dwell in Paradise where we will; how excellent a 
reward for the workers!"} 

The Believers will be taken to Paradise 

Here Allah tells us about the blessed believers, who will be 
taken to Paradise in groups, one group after another, starting 
with the best of them: those who are closest to Allah, then the 
most righteous, then the next best and the next best. Each 
group will be with others like them, Prophets with Prophets, 
the true believers with their peers, the martyrs with their 
counterparts, the scholars with their colleagues, every group 
composed of people of the same kind. 

li> &-} 

4till when they reach it,} means, when they arrive at the gates of 
Paradise, after passing over the $irat, where they will be 
detained on a bridge between Paradise and Hell, and any 
injustices that existed between them in this world will be 
settled until they have all been purified from sin through this 
trial. Then permission will be granted for them to enter 
Paradise. 

It was recorded in the HadUh about the Trumpet that when 
the believers reach the gates of Paradise, they will consult one 
another as to who should ask permission for them to enter. 
They will ask Adam, then NQh, then Ibrahim, then Musa, then 
Isa, then Muhammad jg (may blessings and peace be upon 
them all). This is akin to what will happen in the arena of 
judgement, when they will ask for someone to intercede for 
them with Allah when He comes to pass judgement. This is to 
show the noble position of Muhammad sg above the rest of 
mankind in all situations. 

In Sahih Muslim, it is reported that Anas, may Allah be 
pleased with him, said, “The Messenger of Allah £g said: 

• ^ djt lit® 
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“/ will be the first intercessor in Paradise ,» |1) 
According to the wording of Muslim: 

* I .—> !j U i J 8 


«/ will be the first one to knock at the gates of Paradise .»* 2 * 

Imam Ahmad recorded that Anas bin Malik, may Allah be 
pleased with him, said, “The Messenger of Allah jgg said: 


- : J^iti : jjUJI iiUiJl £>jl *Li\j 

J>-Sl 'j jl klL : J jili — :Jli 


«/ will come to the gate of Paradise on the Day of Resurrection 
and will ask Jbr it to be opened. The gatekeeper will say, "Who 
are you?" I will say "Muhammad." He will say, "I was told 
about you and that I was not to open the gate for anyone before 
yoM.'V** 3 * 


It was also recorded by Muslim.* 4 * 

Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah jg said: 


' ^ tj-ilJl dJ f. -J \ lyj J j 18 


i <JlA\\ i 


iJLSl 


t jl 

^ Y 3 p4~; ^ J* ;05 Ji 

l ff L*J <2)1 o i a>- I j 


11 The first group to enter Paradise will enter looking like the 
moon on the night when it is full. They will not spit there, or 
blow their noses, or defecate. Their vessels and combs will be of 
gold and silver, their censers will be of aloeswood and their 
sweat will be musk. Each of them will have two wives, the 
marrow of whose shin bones will be visible from beneath the 
skin because of their beauty. There will be no disputes between 
them and there will be no hatred; their hearts will be as if one 

111 Muslim 1:188. 

* 2 * Muslim 1:188. 

* 3 * Ahmad 2:163. 

141 Muslim 1:188. 
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heart. They will glorify Allah morning and evening 

This was also recorded by Al-Bukhari and Muslim.* 2 * 

Al-Hafiz Abu Yala recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah si said: 


Syjj ’p&jlb jJJl} ;jj~* 0 I'yj 

Y3 iOjLfi Yj i jY j ‘ ofj?. ^ 4 ^ £ - 1 -'* 

JyL- ‘jrf** ->>***' 




aThe first group to enter Paradise will look like the moon on the 
night when it is full. They will be followed by a group which 
looks like the brightest star shining in the sky. They will not 
urinate or defecate or spit or blow their noses. Their combs will 
be of gold, their sweat will be musk and their censers will be of 
aloeswood. Their wives will be Al-Hur Al-'Iyn, and they will 
all look the same, as if they are one person in the image of their 
father Adam, sixty cubits ta//.»”* 3 * 


They [Al-Bukhari and Muslim] also produced this from the 
Hadith of Jabir.* 4 * 

It was reported that Abu Hurayrah, may Allah be pleased 
with him, said, “The Messenger of Allah si said: 

aIIJ fJl\ ^4- 4 t*jf (»■* l V*3 Iri 

«jjdl 


•A group of my Ummah, seventy tlwusand, will enter Paradise 
with their faces shining like the moon on the night when it is 
full .» 

‘Ukkashah bin Mihsan stood up and said, ‘O Messenger of 
Allah, pray to Allah to make me one of them.’ He said, 

&Jr\ 

111 Ahmad 2:316. 

121 Path Al-Bari 6 :367, Muslim 4:2180. 

131 Abu Yala 10:470. 

141 Fath Al-Bari 4:417, Muslim 4:2179. 
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*0 Allah, make him one of them . b 

Then one of the Ansar stood up and said, ‘O Messenger of 
Allah, pray to Allah to make me one of them.’ He said, 


»Ukkashah has beaten you to it.*" 

This was recorded by (Al-Bukhari and Muslim). 111 

This Hadith - about the seventy thousand who will enter 
Paradise without being brought to account - was also recorded 
by Al-Bukhari and Muslim from Ibn ‘Abbas, may Allah be 
pleased with him, Jabir bin ‘Abdullah, Imran bin Husayn, Ibn 
Mas*ud, Rifa'ah bin ‘Arabah Al-Juhani and Umm Qays bint 
Mihsan — may Allah be pleased with them all — and also from 
Abu HSzim from Sahl bin Sa'd, may Allah be pleased with 
them, who said that the Messenger of Allah ^ said: 


‘l r**?. f < -^r' - j5 U - Ujf j fiLi. ^ JliJl 

^ jii: > 


a Seventy thousand or seven hundred thousand of my Ummah 
will surely enter Paradise, holding on to one another, such that 
the first and last of them will enter Paradise together, with their 
faces looking like the moon on the night when it is full. b”* 21 





itill when they reach it, and its gates will be opened and its 
keepers will say: “Salam ‘Alaykum (peace be upon you)! You 
have done well, so enter here to abide therein forever."'} 

This is a conditional sentence that is not complete. What it 
implies is that when they come to the gates of Paradise the 
gates will be opened for them as a sign of honor, and the 
angelic gatekeepers will meet them with glad tidings, greetings 
of peace and praise. Unlike the gatekeepers of Hell who will 
meet the disbelievers with rebuke and reprimand, the believers 
will be filled with happiness and joy, each according to his 

111 Fath Al-B&ri 11:413, Muslim 1:197. 

^ Fath Al-B&ri 11:414, Muslim 1:197. 
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degree of luxury and delights. What happens after this is not 
mentioned; it is left for the imagination to think of its dearest 
wishes and be filled with hope. It is known from the Sa.hih 
Hadiths that Paradise has eight gates. 

Imam Ahmad recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah jg said: 


isjyj <.&3\ ji)l J, aJU Ija JJrjj Jit 

jii ja j \S 'Jaj i^a}l jii Ja olS 

olf»Jl z/:’} Ja jlS jaj I iiojijl ja iijJtJi 

' i • x > X * 

‘^ JA Jt j-*J 


oWlioeuer spends a pair of something from his wealth for the 
sake of Allah, will be called from the gates of Paradise. Paradise 
has (several) gates. Whoever is among the people of prayer, will 
be called from the gate of Prayer; whoever is among the people 
of charity, will be called from the gate of Charity; whoever is 
among the people of Jihad, will be called from the gate of Jihad; 
whoever is among the people of fasting, will be called from the 
Gate of Ar-Rayyany 


Abu Bakr said, ‘O Messenger of Allah, it does not matter 
from which gate one is called, but will anyone be called from 
all of them?’ He gj said, 

• i* ' « "C. 

O\ yrj'j 


«Yes, and I hope that you will be one of them .«"**• 


Something similar was also recorded by Al-Bukhari and 
Muslim. 121 

It was reported from Sahl bin Sa‘d, may Allah be pleased with 
him, that the Messenger of AMh jg said: 


VJ ;Ui; V i oi^i !>£ i^i^i Zjj 1 j> !>p 


«fti Paradise there are eight gates; one of them is called Ar- 
Rayyan, and no one will enter it except those who fast.»’* 3i 

In Sahih Muslim, it is recorded that TJmar bin Al-Khattab, may 


111 Ahmad 2:268. 

121 Path Al-B&ri 4:133, Muslim 2 :711. 
131 Fath Al-BQri 6:378, Muslim 2:808. 
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Allah be pleased with him, said, “The Messenger of Allah sg 
said: 


iij V M p jif ‘fh; U> 

j* j 4 i; &ji 4>i>;f ij vLaJ vi ^ liui 0I3 ii vi 

«;d igl 


‘There is no one among you who performs Wudu' and does it 
well, or - amply then he says: "I testify that there is none 
worthy of worship except AIM t and that Muhammad is His 
servant and Messenger," but the eight gates of Paradise will be 
opened for him and he will enter through whichever one he 
wishes .n”* 1 ' 


The Width of the Gates of Paradise 


We ask Allah to make us among its people. In the Two Sahihs, 
it is reported from Abu Hurayrah, may Allah be pleased with 
him, in the lengthy ijadith about intercession (that the 
Prophet jg said): 


<Xe- 4*1—V j* iju >Ji U ill J 

uj I o-ilj Juj -» ^Ul t\S^ ^ 
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«Allah will say: "O Muhammad, admit those of your Ummah 
wlw are not to be brought to account, through tire right-hand 
gate, and they will be counted among those who will enter from 
other gates as well." By the One in Whose Hand is the soul of 
Muhammad, the distance between the two gateposts of the gates 
of Paradise is like the distance between Makkah and Hajar - or 
Hajar and Makkah j" 

According to another report: 

«between Makkah and Bi/sra.n 121 

It was recorded in Sahih Muslim from TJtbah bin Ghazwan 
that (the Prophet sg) gave them a speech in which he told 


m Muslim 1:209. 

■ 2| Fath Al-B&ri 8:247, Muslim 1:184. 
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them that the distance between the two gateposts of Paradise 
was the distance of a forty-year journey, but there would come 
a day when they would be packed with crowds of people. 11 ' 
Allah says, 


421 


iand its keepers will say: "Saldm ‘Alaykum (peace be upon 
you)! You have done well,"} 

meaning, “your deeds and words were good, and your efforts 
were good, and your reward is good.’ The Messenger of Allah 
jg issued commands during some of his military campaigns 
that it should be shouted out to the Muslims: 




ijljj — *4~* U - ®' M ^ j[° 


a No one enters Paradise except a Muslim souh or, according 
to one report, believing soh/.»”' 2 ' 

Allah says, 


iso enter here to abide therein forever.} means, to dwell therein, 
never seeking any change. 

4/2) LiH } 

4And they will say: "All the praises and thanks be to Allah 
Who has fulfilled His promise to us..."} 

means, when the believers see the great reward and splendors, 
blessing and grand generosity, they will say, 

4)2, <121 4 $ k y 22&} 


4AU the praises and thanks be to Allah Who has fulfilled His 
promise to us} 


meaning, ‘the promise which He made to us through His 
Messengers who called us to this in the world.’ 


12 f iZij( ' f y yj 22, & <z2' 3 c <2-', £j} 


40ur Lord! Grant us what You promised unto us through 


1,1 Muslim 4:2278. 

121 Path Al-Bari 11:385. 
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Your Messengers and disgrace us not on the Day of 
Resurrection, for You never break (Your) promised 3:194), 



iand they will say: “All the praises and thanks be to Allah, 
Who has guided us to this, and never could we have found 
guidance, were it not that Allah had guided us! Indeed, the 
Messengers of our Lord came with the truth."} (7:43), and 


X C33 x& #2 % ail £ 131 
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iAnd they will say: “All the praises and thanks be to Allah 
Who has removed from us (all) grief. Verily, our Lord is indeed 
Oft-Forgiving, Most Ready to appreciate (good deeds). Who, 
out of His grace, has lodged us in a home that will last forever, 
where toil will touch us not nor weariness will touch us."} 
(35:34-35) 




§3 


<zs\ 






iand has made us inherit (this) land. We can dwell in Paradise 
where we will; how excellent a reward for the (pious) workers!} 

Abu Al-Aliyah, Abu Salih, Qatadah, As-Suddi and Ibn Zayd 
said, “This means the land of Paradise.”* 11 This is like the 
Ayah: 




iAnd indeed We have written in Az-Zabur after Adh-Dhikr 
that My righteous servants shall inherit the land.} l2] (21:105) 


they will say: 


m 






iWe can dwell in Paradise where we will} 

meaning, “wherever we want, we can settle; how excellent a 
reward for our efforts.’ 


111 Al-Qurtubi 15:287. 

* 2 * See volume six, the Tafsir of Surat Al-Anbiy&’ (21:105). 
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In the Two Sahths, it 
was reported in the 
story of the Mi'raj 
which was narrated 
by Anas bin Malik, 
may Allah be pleased 
with him, that the 
Prophet ^ said: 

Lf>ltyJjJJI wLLL>- 

nJuJl 

«/ was admitted into 
Paradise where I saw 
that its domes were 
pearls and its soil was 
mu$ky* l] 

ot 

m A && 4# & 
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475. And you 
will see the angels surrounding the Throne from all round, 
glorifying the praises of their Lord. And they will be judged 
with truth. And it will be said, "All the praises and thanks be 
to Allah, the Lord of all that exits. 

Allah tells us how He will pass judgement on the people of 
Paradise and Hell, and put each of them in the place fitting for 
him and for which he is suited; this is justice from Him and He 
is never unjust. Then He tells us of His angels who surround 
His majestic Throne, glorifying the praises of their Lord, 
extolling and magnifying Him, and declaring Him to be above 
any shortcomings or injustice whatsoever, for He has passed 
judgement in the fairest and most just manner. He says: 


J 




mm 




MB M 



at 
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' A < > Z>' <- 


111 FatljAl-Bari 11:547, Muslim 1:148. 
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iAnd they will be judged} meaning, all of creation. 

iwith truth.} Then He says: 

Ci! *01 aif 

^.And it will be said, "All the praises and thanks be to Allah, 
the Lord of all that exits."} 

meaning, all of creation, whether animate or inanimate, will 
speak words of praise to Allah, the Lord of all that exists, for 
His wisdom and justice. These words are not attributed to any 
specific speaker, which indicates that the whole of creation will 
testify to His praise. Qatadah said, “Allah began His creation 
with praise, as He said, 

Lfjlt j!1L\} 


4AU praises and thanks be to Allah, Wfio created the heavens 
and the earth} (6:1). 


and He ended it with praise, as He says: 


^ Jjj 


iAnd they will be judged with truth. And it will be said, "All 
the praises and thanks be to Allah, the Lord of all that 
exits."}:' 1 " 


m 


Al-Tabari 21:344. 
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The Tafslr of Surah Ghafir " 
(Chapter - 40) 

Which was revealed in Makkah 

The Virtues of the Surahs that begin with Ha Mim 

Ibn ‘Abbas, may Allah be pleased with him, said, “Everything 
has an essence and the essence of the Qur’an is the family of 
Ha Mim,” or he said, “the Ha Muns.’W Mis'ar bin Kidam said, 
“They used to be called the brides’.”* 3 * All of this was recorded 
by the the Imam, great scholar, Abu TJbayd Al-Qasim bin 
Sallam, may Allah have mercy upon him, in his book Fada’il 
Al-Qur’an.W 

Humayd bin Zanjuyah narrated that ‘Abdullah, may Allah be 
pleased with him, said, “The parable of the Qur’an is that of a 
man who sets out to find a place for his family to stay, and he 
comes to a place where there is evidence of rainfall. While he 
is walking about, admiring it, he suddenly comes upon 
beautiful gardens. He says, 1 liked the first traces of rainfall, 
but this is far better.’ It was said to him. The first place is like 
the Qur’an, and these beautiful gardens are like the splendor 
of family of Ha Mim in relation to the rest of the Qur’an’.” This 
was recorded by Al-Baghawi.' 5 * Ibn Mas'Qd, may Allah be 
pleased with him, said, “When I reach the family of Ha Mim, it 
is like reaching a beautiful garden, so I take my time.”* 6 * 

P * -H 


In the Name of Allah, the Most Gracious, the Most Merciful. 

*’* This Surah is also known as Al-Mu’min. 

* 2 > Ad-Durr Al-Manthur 7 :268. 

* 3 * Al-Qurtubi 15:288. 

' 4| pp. 137, 138. 

* 5 * Al-Baghawi 4:90. 

* 6 * Al-Baghawi 4:90. 
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transgression and prefers the life of this world, who stubbornly 
turns away from the commands of Allah and commits sin. This 
is like the Ayah: 


M #3$ 2 4S % 




iDeclare unto My servants that truly I am the Oft-Forgiving, 
the Most-Merciful. And that My torment is indeed the most 
painful torment.} (15:49-50). 

These two attributes (mercy and punishment) are often 
mentioned together in the Qur’an, so that people will remain 
in a state of both hope and fear. 


ithe Bestower.} Ibn ‘Abbas, may Allah be pleased with him, 
said, “This means He is Generous and Rich (Independent of 
means). "I 1 * The meaning is that He is Most Generous to His 
servants, granting ongoing blessings for which they can never 
sufficiently thank Him. 



4 & 


iAnd if you would count the favors of Allah, never could you 
be able to count them...} (16:18). 




iLa ilaha ilia Huwa} means, there is none that is equal to Him 
in all His attributes; there is no God or Lord besides Him. 


}to Him is the final return.} means, all things will come back to 
Him and He will reward or punish each person according to his 
deeds. 


iand He is Swift at reckoning} (13:41). 

(*4-G ^ 44 : % 09S' M 14 £} 
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At-Tabari 21:351. 
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44. None disputes in the Ayat of Allah but those who 
disbelieve. So let not their ability of going about here and there 
through the land (for their purposes) deceive you!} 

45. The people of bliih and the groups after them denied before 
these; and every nation plotted against their Messenger to seize 
him, and disputed by means of falsehood to refute therewith the 
truth. So I seized them, and how was My punishment!} 

46. Thus has the Word of your Lord been justified against those 
who disbelieved, that they will be the dwellers of the Fire.} 


One of the Attributes of the Disbelievers is That they 
dispute the Ayat of Allah - and The Consequences of 
that 

Allah tells us that no one rejects or disputes His signs after 
clear proof has come, 


ibut those xvho disbelieve}, i.e., those who reject the signs of Allah 
and His proof and evidence. 

44^ 4 


iSo let not their ability of going about here and there through 
the land deceive you!} 

means, their wealth and luxurious life. This is like the Ayah: 




• 44 ; 2 ±4 & 4 i && U& 4& V} 


iLet not the free disposal (and affluence) of the disbelievers 
throughout the land deceive you. A brief enjoyment; then, their 
ultimate abode is Hell; and worst indeed is that place for rest.} 
(3:196-197) 




4 We let them enjoy for a little while, then in the end We shall 
oblige them to (enter) a great torment.} (31:24). 
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Then Allah consoles His Prophet Muhammad jg for the 
rejection of his people. He tells him that he has an example in 
the Prophets who came before him, may the blessings and 
peace of Allah be upon them all, for their nations disbelieved 
them and opposed them, and only a few believed in them. 

4The people o/Niih denied before these;} 

Nuh was the first Messenger whom Allah sent to denounce 
and forbid idol worship. 

}and the groups after them} means, from every nation. 

4and every (disbelieving) nation plotted against their Messenger 
to seize him,$ 

means, they wanted to kill him by any means possible, and 
some of them did kill their Messenger. 

4} 

iand disputed by means of falsehood to refute therewith the 
truth.$ 

means, they came up with specious arguments with which to 
dispute the truth which was so plain and clear. 



4So I seized them} means, 1 destroyed them, because of the sins 
they committed.’ 

i£&} 


4and how was My punishment!} means, “how have you heard 
that My punishment and vengeance was so severe and painful.’ 
Qatadah said, “It was terrible, by Allah.”* 11 



iThus has the Word of your Lord been justified against those 
who disbelieved, that they will be the dwellers of the Fire.} 


hi 


At-Tabari 21:353. 
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means, 'just as the 
Word of punishment 
was justified against 
those of the past 
nations who 
disbelieved, so too is 
it justified against 
these disbelievers who 
have rejected you and 
gone against you, O 
Muhammad, and it is 
even more justified 
against them, because 
if they have 
disbelieved in you, 
there is no certainty 
that they will believe 
in any other Prophet.’ 
And Allah knows best. 
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47. Those (angels) who bear the Throne (of Allah) and those 
around it glorify the praises of their Lord, and believe in Him, 
and ask forgiveness for those who believe (saying): "Our Lord! 
You comprehend all things in mercy and knowledge, so forgive 
those who repent and follow Your way, and save them from the 
torment of the blazing Fire!} 

48. Our Lord! And make them enter the ‘Adn (Eternal) 
Cardens which you have promised them - and to the righteous 
among their fathers, tlteir wives, and their offspring! Verily, 
You are the Almighty, the All-Wise.} 
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49. And save them from the sins, and whomsoever You save 
from the sins that Day, him verily, You have taken into 
mercy." And that is the supreme success.} 

The Bearers of the Throne praise Allah and pray for 
forgiveness for the Believers 

Allah tells us that the angels who are close to Him, the 
bearers of the Throne, and the angels who are around Him - 
all glorify the praises of their Lord. They combine glorification 
( Tasbih ) which implies that He is free of any shortcomings, 
with praise ( Tahmid) which is an affirmation of praise. 

i-a &£j} 

iand believe in Him,} means, they humbly submit themselves 
before Him. 

4and ask forgiveness for those who believe} 

means, for those among the people of earth who believe in the 
Unseen. Allah commanded that His angels who are close to 
Him should pray for the believers in their absence, so it is a 
part of the angels’ nature that they say Amin when a believer 
prays for his brother in his absence. In Sahih Muslim it says: 

: ilO Jli j£u asS jLuih US ISI» 

“When a Muslim prays for his brother in his absence, the angel 
says, 'Amin, and may you have something similar to if'.H** 

Shahr bin Hawshab said, “The bearers of the Throne are eight; 
four of them say, ‘Glory and praise be to You, O Allah, to You 
be praise for Your forebearance after Your knowledge.’ Four of 
them say, ‘Glory and praise be to You, O Allah, to You be 
praise for Your forgiveness after Your power.’ When they pray 
for forgiveness for those who believe, they say: 

4tLj }& c-JL-j &,} 

4Our Lord! You comprehend all things in mercy and 
knowledge,} 


* 1 * Muslim 4:2094. 
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iOur Lord! And make them enter the ‘Adn (Eternal) Cardens 
which you have promised than - and to the righteous among 
their fathers, their wives, and their offspring! Verily, You are 
the Almighty, the A//-Wise. 11 


Mutarrif bin ‘Abdullah bin Ash-Shikhkhlr said, “The most 
sincere of the servants of Allah towards the believers are the 
angels.” Then he recited this Ayah: 


4(HP-K» KZff} 


}Our Lord! And make tliem enter the 'Adn (Eternal) Paradises 
which you have promised than} 

He then said, “The most treacherous of the servants of Allah 
towards the believers are the Shayatin. 

yfi\ i&\} 


4You are the Almighty, the All-Wise.} 

means, ‘the One Whom none can resist or overwhelm; what 
You will happens and what You do not will does not happen; 
You are Wise in all that You say and do, in all that You 
legislate and decree.’ 

4And save them from the sins,} means, the actions and the 
consequences. 

4y-sv* £ cA'f} 


iand whomsoever You save from the sins that Day,} 
means, the Day of Resurrection, 

&} 


}him verily. You lurve taken into mercy.} 

means, ‘You have protected him and saved him from 
punishment.’ 


111 At-Tabari 21:357. 
121 Al-Qurtubi 15:295. 
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4And that is the supreme success.} 
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410. Those who disbelieve will be addressed: “Indeed, Allah’s 
aversion was greater towards you than your aversion toward 
yourselves, when you were called to the Faith but you used to 
refuse."} 

ill. They will say: “Our Lord! You have made us to die 
twice, and You have given us life twice! Now we confess our 
sins, then is there any way to get out?"} 

412. (It will be said): "This is because, when Allah Alone was 
invoked, you disbelieved; but when partners were joined to 
Him, you believed! So the judgement is only with Allah, the 
Most High, the Most Great!"} 

413. It is He Who shows you His Aydt and sends down 
provision for you from the sky. And none remembers but those 
who turn in repentance.} 

414. So, call you upon Allah making religion sincerely for 
Him, however much the disbelievers may hate.} 


The Regret of the Disbelievers after They enter Hell 

Allah tells us that the disbelievers will feel regret on the Day of 
Resurrection, when they enter Hell and sink in the agonizing 
depth of fire. When they actually experience the unbearable 
punishment of Allah, they will hate themselves with the 
utmost hatred, because of the sins they committed in the past, 
which were the cause of their entering the Fire. At that point 
the angels will tell them in a loud voice that Allah’s hatred 
towards them in this world, when Faith was offered to them 
and they rejected it, is greater than their hatred towards 
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themselves in this situation. Qatadah said, concerning the 
Ayah: 




ilndeed, Allah's aversion was greater towards you than your 
aversion toward yourselves, when you were called to the Faith 
but you used to refuse .> 


“Allah’s hatred for the people of misguidance - when Faith is 
presented to them in this world, and they turn away from it 
and refuse to accept it - is greater than their hatred for 
themselves when they see the punishment of Allah with their 
own eyes on the Day of Resurrection.”* 11 This was also the 
view of Al-Hasan Al-Basri, Mujahid, As-Suddi, Dharr bin 
TJbaydullah Al-Hamdani, ‘Abdur-Rahman bin Zayd bin Aslam 
and Ibn Jarir At-Tabari, may Allah have mercy on them all. 121 







iThey will say : "Our Lord! You have made us to die twice, 
and You have given us life twice 


Ath-Thawri narrated from Abu Ishaq from Abu Al-Ahwas from 
Ibn Mas*ftd, may Allah be pleased with him: “This Ayah is like 
the Ayah: 





iHow can you disbelieve in Allah? Seeing that you were dead 
and He gave you life. Then He will give you death, then again 
will bring you to life and then unto Him you will 
return .y\2:28f ] 

This was also the view of Ibn ‘Abbas, Ad-Dahhak, Qatadah 
and Abu Malik.* 4 * This is undoubtedly the correct view. What 
is meant by all of this is that when they are standing before 
Allah in the arena of Resurrection, the disbelievers will ask to 
go back, as Allah says: 


111 At-Tabari 21 :359. 

* 2 * At-Tabari 21 :358, 359. 
131 At-Tabari 21 :360. 

* 4 * At-Tabari 21:360. 
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iAtid if you only could see when the criminals shall hang their 
heads before their Lord (saying): "Our Lord! We have now seen 
and heard, so send u$ back, that we will do righteous good 
deeds. Verily, we now believe with certainty."} (32:12), 


However, they will get no response. Then when they see the 
Fire and they are held over it and they look at the 
punishments therein, they will ask even more fervently than 
before to go back, but they will get no response. Allah says: 


j; os 
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ilf you could but see when they will be held over the (Hell) 
Fire! They will say: "Would that we were but sent back (to the 
world)! Then we would not deny the Aydt of our Lord, and we 
would be of the believers!" Nay, it has become manifest to them 
what they had been concealing before. But if they were 
returned, they would certainly revert to that which they were 
forbidden. And indeed they are liars.} (6:27-28). 


When they actually enter Hell and have a taste of its heat, 
hooked rods of iron and chains, their plea to go back will be 
at its most desperate and fervent: 


U UthG fLju Ifj iiffLoa ^L)} 
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^Therein they will cry: “Our Lord! Bring us out, we shall do 
righteous good deeds, not that we used do." (Allah will reply): 
"Did We not give you lives long enough, so that whosoever 
would receive admonition could receive it? And the wamer 
came to you. So taste you. For the wrongdoers there is no 
helper."} (35:37) 




}Our Lord! Bring us out of this. If ever we return (to evil), 
then indeed we shall be wrongdoers." He (Allah) will say: 
"Remain you in it with ignominy! And speak you not to Me!} 
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(23:108). 


According to this Ayah, they will speak more eloquently, and 
they will introduce their plea with the words: 




40ur Lord! You have made us to die twice, and You have 
given us life twice!} 


meaning, 'by Your almighty power, You have brought us to life 
after we were dead, then You caused us to die after we were 
alive; You are able to do whatever You will. We confess our 
sins and admit that we wronged ourselves in the world,’ 

tit 


4then is there any way to get out?} means, “will You answer our 
prayer to send us back to the world, for You are able to do that, 
so that we might do deeds different from those which we used 
to do? Then if we go back to our former ways, we will indeed be 
wrongdoers.’ The response will be: There is no way for you to 
go back to the world.’ Then the reason for that will be given: 
Tour nature will not accept the truth and be governed by it, 
you would reject it and ignore it.’ Allah says: 



rilii 


4(It will be said): "This is because, when Allah Alone was 
invoked (in worship), you disbelieved; but when partners were 
joined to Him, you believed!"} 

meaning, ‘if you were to go back, this is how you would be.’ 
This is like the Ayah: 




£ ft ft ■);} 


4But if they were returned (to the world), they would certainly 
revert to that when they were forbidden. And indeed they are 
liars} (6:28). 


4jSS\ $&&$&} 

4So the judgement is only with Allah, the Most High, the 
Most Great!} 

means, He is the Judge of His creation, the Just Who is never 
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unjust. He guides whomsoever He wills and sends astray 
whomsoever He wills; He has mercy on whomsoever He wills and 
punishes whomsoever He wills; there is no God except Him. 

ilt is He Who shows you His Aydt} 

means, He demonstrates His power to His servants through 
the mighty signs which they see in His creation, above and 
below, which indicate the perfection of its Creator and 
Originator. 

*X ii!' o; f 3 

iand sends down provision for you from the sky.} 

this refers to rain, through which crops and fruits are brought 
forth, which with their different colors, tastes, fragrances and 
forms are a sign of the Creator. It is one kind of water, but by 
His great power He makes all these things different. 

OS 

4And none remembers £ means, no one learns a lesson or is 
reminded by these things, or takes them as a sign of the might 
of the Creator, 

i±4 * 

ibut those who turn in repentance.} which means, those who have 
insight and turn to Allah, may He be blessed and exalted. 

The Believers are commanded to worship Allah Alone no 
matter what Their Circumstances 

4^560 •/ % 

iSo, call you upon Allah making religion sincerely for Him, 
however much the disbelievers may hate.} 

This means, worship Allah and call upon Him alone in all 
sincerity. Do not be like the idolators in conduct and beliefs. 
Imam Ahmad recorded that after ending every prayer, 
‘Abdullah bin Az-Zubayr used to say: “There is no (true) God 
except Allah Alone with no partner or associate, His is the 
dominion and praise, for He is able to do all things; there is 
no strength and no power except with Allah; there is no (true) 
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God except Allah and 
we worship none but 
Him; to Him belongs 
the blessings and the 
virtue and good 
praise; there is no 
(true) God except 
Allah, we worship 
Him in all sincerity 
even though the 
disbelievers may hate 
that." He said, “The 
Messenger of Allah jg 
used to say Tahiti 
with this after every 
prayer.”* 1 * Something 
similar was also 
recorded by Muslim, 
Abu Dawud and An- 
Nasal.* 2 * 

It was reported in 
Sahih from Ibn Az- 
Zubayr, may Allah be 
pleased with him, 
that the Messenger of 
Allah jg used to say 
the following after the prescribed (obligatory) prayers: 


Jr 


mm 

. .Vv- * . > ■<'- 


tM 




Cn Jj.U-11,1^ l£jJ 

^4ili-jilij ^ ^4 
0^3^' j *ASJ ^^\ *** L? 

IS ^ j_£l^t 

^ 

ULn/^ JLiij J6 

(ip 


js ^ ciuii li} iiUii ij Jjup i ijj.) Ji.i ni at v» 

3; liilsi jlL : ij i4»i vi <ii n i4S)t> $ ij j> n 

•S^jdl iJ 5il V S J 3) 'i »il^l iJj J-^131 


'‘There is no (true) God except Allah Alone with no partner or 
associate, His is the dominion and praise, for He is able to do 
all things; there is no strength and no power except with 
Allah; there is no (true) God except Allah and we worship none 

*** Ahmad 4:4. Tahiti is to say, “La ilaha illalldh" or its like in 
meaning. 

* 2 * Muslim 1:416, Abu Dawud 2:173, An-Nasal 3:78, 79. 
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thousand year long journey and its height above the seventh 
earth is the distance of a fifty thousand years long journey. 


5 * & ‘tp' hi 


}He sends the revelation of His command to any of His 
servants He wills,} 


This is like the Ayat. 

tii aH\ V j»-i' Itiii J a? ,>• he ‘S-A St } 


iHe sends down the angels with the Riih (revelation) of His 
command to whom of His servants He wills (saying): “Warn 
mankind that none has the right to be worshipped but I, so have 
Taqwa of Me."} (16:2), and 


^ ofhi liLi* of * Jjj <jy iff} 


}And truly, this is a revelation from the Lord of all that exits, 
Which the trustworthy Riih (Jibril) has brought down Upon 
your heart that you may be (one) of the wamers.} (26:192- 
194) 

Allah says: 


ithat he may warn (men) of the Day of Mutual Meeting.} 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas said: “The Day of 
Mutual Meeting is one of the names of the Day of Resurrection, 
of which Allah warns His servants.”* 1 ' That is the Day when 
everyone will find out about his deeds, good and bad. 


pri $ & tiiif. (•* 0 


iThe Day when tl\ey will come out, nothing of them will be 
hidden from Allah.} 


means, they will all appear in the open, with nothing to give 
them shelter or shade, or cover them. Allah says: 


ite ^ $ $ fr * U* fi 0 


111 At-Tabari 21:364. 



4The Day when they will come out, nothing of them will be 
hidden from Allah.} 

meaning, everything will be equally known to Him. 


iWhose is the kingdom this Day? It is Allah's, the One, the 
Irresistible!} 

We have already mentioned the Hadith of Ibn Umar, may 
Allah be pleased with him, that Allah will roll up the heavens 
and the earth in His Hand and will say, 





«"/ am the King, I am the Compeller, I am the Proud, where 
are the kings of the earth? Where are the tyrants? Wliere are 
the proud?"* 1 " 

In the Hadith about the Trumpet, it says that Allah will take 
the souls of all of His creatures, and there will be none left 
but Him Alone, with no partner or associate. Then He will say, 
“Whose is the kingdom today?” three times, and He will 
answer Himself by saying, 


ilt is Allah's, the One, the Irresistible !}W meaning, He is the 
Only One Who has subjugated all things. 


& d>l Jj?” XL o-i jT i$S4 $\ 


iThis Day shall every person be recompensed for what he 
earned. This Day no injustice (shall be done to anybody). 
Truly, Allah is swift in reckoning.} 


Here Allah tells us of His justice when He judges between His 
creation; He does not do even a speck of dust’s weight of 
injustice, whether it be for good or for evil. For every good 
deed He gives a tenfold reward and for every bad deed He 
gives recompense of one bad deed. Allah says: 


111 FathAl-Bari 8:413, Muslim no. 7051, At-Tabari 21:327. 
At-Tiwal p. 270. This is a lengthy text which is not authentic. 
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477iis Day no injustice (shall be done to anybody).} 

It was reported in Sahth Muslim from Abu Dharr, may Allah be 
pleased with him, that the Messenger of Allah (Sr said that 
Allah said: 


J! - ip'iL : * ^ ci^-3 ^ pill Ji &K* u» 

JL s*j t L*Lj 1 ^6 ISSJ U — JU ji 

Vj kills 3^ i>j , ’j*} jLs Sul x L >%A» I 


«"0 My servants, I have forbidden injustice for Myself, and 
made it unlawful for you, so do not commit injustice to one 
another up to: «"0 My servants, these are your deeds, I 
record them for you then I will recompense you for them. 
Whoever finds something good, let him give praise to Allah, 
and whoever finds something other than that, let him blame no 
one but himself ."a* 1 ’ 




J 



► 


iTruly, Allah is swift in reckoning.} means, He will bring all His 
creation to account as if He is bringing just one person to 
account. This is like the Ayah: 

-3) pz a pa o 

$The creation of you all and the resurrection of you all are only 
as a single person} (31:28). 


4And Our commandment is but one as the twinkling of an 
eye.} (54:50) 


V) . C> isld il "Sff 

Ci^Jj i{Jlj <j»JL Suij iy £guVl 

/if •? .•»»! 'i s?.f f.» m, <r ... > 


418. And warn them of the Day that is drawing near, when 


Muslim 4:1994. 
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places.” 111 This was also the view of Ikrimah, As-Suddi and 
others. 


iKdzimin} means silent, for no one will speak without His 
permission: 




477ie Day that Ar-Ruh (]ibril) and the angels will stand forth 
in rows, they will not speak except him whom the Most 
Gracious allows, and he will speak what is right.} (78:38). 

Ibn Jurayj said: 


iKazimin} “It means weeping.” 121 


iThere will be no friend, nor an intercessor for the wrongdoers, 
who could be given heed to.} 

means, those who wronged themselves by associating others in 
worship with Allah, will have no relative to help them and no 
intercessor who can plead on their behalf; all means of good 
will be cut off from them. 

Cj gi\ 

iAllah knows the fraud of the eyes, and all that the breasts 
conceal.} 

Allah tells us about His complete knowledge which 
encompasses all things, great and small, major and minor, so 
that people will take note that He knows about them and they 
will have the proper sense of shyness before Allah. They will 
pay attention to the fact that He can see them, for He knows 
the fraud of the eyes, even if the eyes look innocent, and He 
knows what the hearts conceal. Ad-Dahhak said: 

111 Af-Tabari 21:368. 

121 Ad-Durr Al-Manthur 7:281. 
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4 the fraud of the eyes ,> “A wink and a man saying that he has 
seen something when he has not seen it, or saying that he has 
not seen it when he did see it.”* 11 Ibn ‘Abbas, may Allah be 
pleased with him, said, “Allah knows when the eye looks at 
something, whether it wants to commit an act of betrayal or 
not.”* 2 ' This was also the view of Mujahid and Qat&dah. 131 Ibn 
‘Abbas, may Allah be pleased with him, commented on the 
Ayah: 

Jf jfc 

iand all that the breasts conceal.^“He knows, if you were able to, 
whether you would commit Zina with a woman or not.”* 4 ' As- 
Suddi said: 

i iiirt ^ 

4and all that the breasts conceal.} meaning, of insinuating 
whispers. 

4And Allah judges with truths means, He judges with justice. Al- 
A'mash narrated from Said bin Jubayr from Ibn ‘Abbas, may 
Allah be pleased with him, that this Ayah means: “He is able to 
reward those who do good with good and those who do evil with 
evil.” 151 

. ' Jl j* iil 

4 Certainly, Allah! He is the All-Hearer, the All-Seer.$ 

This is how it was interpreted by Ibn ‘Abbas, may Allah be 
pleased with him. This is like the Ayah: 

Z c/M t£^j ^ 

4 that He may requite those who do evil with that which they 
have done, and reward those who do good, with what is best > 
(53:31). 

111 Al-Qurtubi 15:303. 

121 At-Tabari 21:369. 

131 At-Tabari 21:370. 

141 At-Tabari 21:369. 

151 At-Tabari 21:369. 
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I# X *4x \ 

't 


iwhile those to whom they invoke besides Him,} 
means, the idols and false gods, 

iiCr* 


icannot judge anything.} means, they do not possess anything 
and they cannot judge anything. 

4jlJi 

4 Certainly, Allah! He is the All-Hearer, the Ail-Seer.} 

means, He hears all that His creatures say and He knows all 
about them, so He guides whomsoever He wills and sends 
astray whomsoever He wills. And He judges with perfect justice 
in all of that. 


, Ji [?& CrfjS' 42" Jfjji 4 

J; ?r_yh <4 fr-t 

JjXZ. dyi 4*1 c.*a jt» \ ^ 




>iUi 


421 . Have they not traveled in the land and seen what was the 
end of those who were before them? They were superior to them 
in strength, and in the traces in the land. But Allah seized 
them with punishment for their sins. And none had they to 
protect them from Allah.} 

422. That was because there came to them their Messengers 
with clear evidences but they disbelieved (in them). So Allah 
seized them. Verily, He is All-Strong, Severe in punishment.} 


The Severe Punishment for the Disbelievers 

iHave they not traveled}, ‘these people who disbelieve in your 
Message, O Muhammad,’ 

4>-gti cy. \y£ 4i2" Jfjii 4 ^ 

4 in the land and seen what was the end of those who were 
before them?} 
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means, the nations of the past who disbelieved in their 
Prophets (peace be upon them), for which the punishment 
came upon them even though they were stronger than 
Quraysh. 

4 <j&j) 


iand in the traces in the land.) means, they left behind traces in 
the earth, such as structures, buildings and dwellings which 
these people [i.e., the Quraysh] cannot match. This is like the 
Ayat 

i*-A ( 42 S 2 xA \j) 

4And indeed We had firmly established them with that 
wherewith We have not established you!) (46:26) 


\j&,) 


iand they tilled the earth and populated it in greater numbers 
than these have done) (30:9). 

Yet despite this great strength, Allah punished them for their 
sin, which was their disbelief in their Messengers. 

ct o; (*55 Cj) 


4And none had they to protect them from Allah.) 

means, they had no one who could protect them or ward off 
the punishment from them. 

Then Allah mentions the reason why He punished them, and 
the sins which they committed. Allah says: 




iThat was because there came to them their Messengers with 
clear evidences) 

meaning with clear proof and definitive evidence. 


ibut they disbelieved.) means, despite all these signs, they 
disbelieved and rejected the Message. 



4So Allah seized them.) means, He destroyed them utterly, and a 
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J 


\?foi <t ‘~~ = * iJ-> J l»_> 

lj i^=> <&o} 05 jSj^ 

,?>:$ $*33 


iv* 


t^a ffigga ^i sim il ar f ate awaits the 
-‘.-'f " > ’S-V >< > • it?' disbelievers. 

u - — - - 4 v ti5h a# 

4 Verify, He is All- 
Strong, Severe in 
punishment} 
means, He is 
possessed of great 
strength and might. 

IjI} 

4 Severe in punishment,} 
means, His 
punishment is severe 
and agonizing; we 
seek refuge with Allah, 
may He be blessed 
and exalted, from 
that. 

liiSli, jfij} 

a ^ 

yLa o> ir*j u^iAj 

it- llfc fv^ J iU^=» 

CJ -istii ^ !£2C ^ ;~C? rjsa !# ^ ^ 

jl £^=s£o <Jju J (jliJ ^ t*j <>_>* Jlij ^ ^ 

S-& 4 <* pfcvs * ^ ^ 36 ®anac ^ j ^ j 

4 -AJ* 



^5 Js j*. $ v $&u* ji^iu .1 

^ jIa^* .a] G aijJ-UoJ^*^ 


423. And indeed We sent Mtisa zoif/i Owr Ayaf, and a 
manifest authority,} 

424. To Fir"awn, Hamdn and Qariin, but they called (him): 
"A sorcerer, a liar!"} 

425. Then, when he brought them the Truth from Us, they 
said: “Kill with him the sons of those wfw believe and let their 
women live;" but the plots of disbelievers are nothing but in 
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vain!) 

426. Fir'aum said: "Leave me to kill Musa, and let him call his 
Lord! I fear that he may change your religion, or that he may 
cause mischief to appear in the land!'') 

427. Musa said: "Verily, I seek refuge in my Lord and your 
Lord from every arrogant who believes not in the Day of 
Reckoning!”) 


The Story of Musa and Fir'awn 

Allah consoles His Prophet Muhammad ^ for the disbelief of 
his people and gives him the glad tidings of good 
consequences and victory in this world and the Hereafter, as 
happened to Musa bin “Imran, peace be upon him, whom 
Allah sent with clear proof and definitive evidence. Allah says: 

4with Our Aydt, and a manifest authority). Authority means proof 
and evidence. 

4to Fir'awn), who was the king of the Copts of Egypt. 


4Hatnan) who was his adviser. 

<$&. 

4and Qdriin) who was the richest trader among the people of 
his time. 

4but they called (him): "A sorcerer, liar!") 


means, they rejected him and thought he was a sorcerer, a 
madman and an illusionist who was telling lies about having 
been sent by Allah. This is like the Ayah: 


py J< j j £* ijii j. jvfU oi f* J}0() 
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^Likewise, no Messenger came to those before them but they 
said: "A sorcerer or a madman!” Have they transmitted this 
saying to these? Nay, they are themselves a people 
transgressing beyond bounds!} (51:52-53) 

c# 

iThen, when he brought them the Truth from Us,} 
means, with definite evidence that Allah had sent him to them, 

1 10 $35 



4they said: "Kill with him the sons of those who believe and let 
their women live;} 


This was a second command from Fir‘awn to kill the males of 
the Children of Israel. The first command had been as a 
precaution against the emergence of a man like Musa, or an 
act intended to humiliate this people or reduce their numbers 
or both. The second command was for the second reason, to 
humiliate the people so that they would regard Musa as a bad 
omen, they said: 


dr-* Jli L 'i C jju Ifij \105 JS in 

y / < .♦iff • *4 

UfJ*' j 


4"We (Children of Israel) had suffered troubles before you came 
to us, and since you have come to us." He said: "It may be 
that your Lord will destroy your enemy and make you 
successors on the earth, so that He may see how you act?"} 
(7:129). 

Qatadah said, this was one command after another.* 1 * 


4but the plots of disbelievers are nothing but in vain!} 

means, their schemes and intentions - to reduce the numbers 
of the Children of Israel lest they prevail over them - were 
doomed to failure. 




(i) 


At-Tabari 21:373. 
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It was reported in the Hadith narrated from Abu Musa, may 
Allah be pleased with him, that when the Messenger of Allah 
jg was afraid of some people, he would say: 



«0 Allot j, we seek refuge in You from their evil and we seek 
Your help in repulsing them .» ll) 


(ijLXo <iL 4jjJ"" 4j»> U,j'^-=» iil* o^j Oi 



<28. And a believing man of Fir'awn's family, who hid his 
Faith said: "Would you kill a man because he says: ‘My Lord 
is Allah,' and he has come to you with clear signs from your 
Lord? And if he is a liar, upon him will be (the sin of) his lie; 
but if he is telling the truth, then some of that (calamity) 
wherewith he threatens you will befall on you." Verily, Allah 
guides not one who is a transgressor, a liar!} 

429. "O my people! Yours is the kingdom today, you being 
dominant in the land. But who will save us from the torment of 
Allah, should it befall us?" Fir'awn said: "I show you only 
that which I see, and I guide you only to the path of right 
policy!”} 


Musa was supported by a believing Man from Fir‘awn’s 
Family 

The well-known view is that this believing man was a Coptic 
(Egyptian) from the family of Fir'awn. As-Suddi said, he was a 
cousin [son of the paternal uncle) of Fir'awn. And it was said 
that he was the one who was saved along with MQsa, peace be 
upon him.* 2 * Ibn Jurayj reported that Ibn ‘Abbas, may Allah 
be pleased with him, said “No one from among the family of 

*** An-Nasal in Al-Kubra 5:188. 

121 At-Jabari 21:375. 
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4(^.5 oi f&r -“->4 


4aw/ /if has come to you loith clear signs from your Lord?} 


means, “how can you kill a man just because he says, “My 
Lord is Allah,’ and he brings proof that what he is saying is 
the truth?” Then, for the sake of argument, he went along 
with them and said, 


4'pT^ csjSi Is AX® liij Cj litf 


^Amf i/he is a liar, upon him will be (the sin of) his lie; but if 
he is telling the truth, then some of that (calamity) wherewith 
he threatens you will befall on you.} 


meaning, *if you do not believe in what he is saying, then it is 
only common sense to leave him alone and not harm him; if 
he is lying, then Allah will punish him for his lies in this world 
and in the Hereafter. If he is telling the truth and you harm 
him, then some of what he is warning about will happen to 
you too, because he is threatening you with punishment in 
this world and in the Hereafter if you go against him. It is 
possible that he is telling the truth in your case, so you 
should leave him and his people alone, and not harm them.’ 
Allah tells us that Musa asked Fir'awn and his people to leave 
them in peace, as Allah says: 


,y"x it •r'x -t ' •* X" / .«rt v 

g\ b->’ O* py 

J df) uj fll' je yi V ol) 

4 j/\r£ j 'J^oyrj 


4And indeed We tried before them Fir'aum’s people, when there 
came to them a noble Messenger, saying: “Deliver to me the 
servants of Allah. Verily, l am to you a Messenger worthy of 
all trust. And exalt not yourselves against Allah. Truly, I have 
come to you with a manifest authority. And truly, 1 seek refuge 
with my Lord and your Lord, lest you should stone me. But if 
you believe me not, then keep away from me and leave me 
alone.”} (44:17-21). 

Similarly, the Messenger of Allah told the Quraysh to leave 
him alone and let him call the servants of Allah to Allah; he 
asked them not to harm him, and to uphold the ties of 
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kinship that existed between him and them, by not harming 
him. Allah says: 

"No reward do I ask of you far this except to be kind to 
me far my kinship with you."} (42:23), 

meaning, ‘do not harm me, because of the ties of kinship that 
exist between me and you; so do not harm me, and let me 
address my call to the people.’ This was the basis of the truce 
agreed upon on the day of Al-Hudaybiyah, which was a 
manifest victory. 

«$» '% 3 ^ ji 55 

iVerily, Allah guides not one who is a transgressor, a liar!} 

means, ‘if the one who claims to have been sent by Allah is a 
liar, as you say, this would be obvious to everyone from his 
words and deeds, for they would be inconsistent and self¬ 
contradictory. But we can see that this man is upright and 
what he says is consistent. If he was a sinner and a liar, Allah 
would not have guided him and made his words and actions 
rational and consistent as you see them.’ Then this believer 
warned his people that they would lose the blessings Allah 
bestowed upon them and that the vengeance of Allah would 
befall them: 

4<Jg3' [ 4 fjrji -tfai} 

40 my people! Yours is the kingdom today, you being 
dominant in the land.} 

means, ‘Allah has blessed you with this kingdom, dominance 
in the land, power and authority, so take care of this blessing 
by giving thanks to Allah and believing in his Messenger, and 
beware of the punishment of Allah if you reject His 
Messenger.’ 

4But who will save us from the torment of Allah, should it 
befall us?} 

means, ‘these soldiers and troops will not avail you anything 
and will not ward off the punishment of Allah, if He decides to 
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punish us.’ Fir'awn said to his people, in response to the 
advice of this righteous man who was more deserving of 
kingship than Fir‘awn: 




41 show you only that which 1 see,} meaning, *1 only tell you and 
advise you to do that which I think is good for myself, too.’ But 
Fir'awn lied, because he knew that Mdsa was telling the truth 
concerning the Message which he brought. 


t a# $ z sx a ji} 


4[Miisa] said: “Verily, you know that these signs have been 
sent down by none but the Lord of the heavens and the 
earth."} (17:102) 




*n 


4And they belied thetn (those Ay at) wrongfully and arrogantly, 
though they were themselves convinced thereof} (27:14) 

its) t Vi j&j Z} 


4/ show you only that which I see,} - Fir'awn uttered a lie and a 
fabrication; he betrayed Allah and His Messenger, and cheated 
his people by not advising them sincerely. 


4and I guide you only to the path of right policy!} 


means, ‘and I am only calling you to the path of truth, 
sincerity and guidance.’ This was also a lie, but his people 
obeyed him and followed him. Allah says: 



4they fallowed the command of Fir'awn, and the command of 
Fir'axon was no right guide} (11:97). 

ly /*o> 0 y-j> ±Aj} 


4And Fir'awn led his people astray, and he did not guide 
them.} (20:79) 

According to a Hadith: 
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"There is no leader who 
dies fjaving cheated his 
people, but Ik will never 
smell the fragrance of 
Paradise, and its fra¬ 
grance can be detected 
from a distance of a five- 
hundred year 

journey j”* 11 
And Allah is the 
Guide to the straight 
path. 

Xij o^'» cfJtfl Jlij^ 

yf>_ jii ^4^ 
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y^-* yi> Jc iif ^JL ^4’jS' |y-«l* ^jjf jiicj jilt X* 

430. And he who believed said: "O my people! Verily, 1 fear 
for you an end like that day (of disaster) of the groups (of 
old)!"} 

i31 . "Like the end of the people of Nuh, and ‘Ad, and Thamud 


111 Fath Al-Bari 13:136. 
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and those who came after them. And Allah wills no injustice for 
(His) servants."} 

432. "And, O my people! Verily, I fear for you the Day when 
there will be mutual calling."} 

433. A Day when you will turn your backs and flee having no 
protector from Allah. And whomsoever Allah sends astray, for 
him there is no guide.} 

434. And indeed Yusuf did come to you, in times gone by, 
with clear signs, but you ceased not to doubt in that which he 
did bring to you, till when he died, you said: "No Messenger 
will Allah send after him." Thus Allah leaves astray him who is 
a transgressor and a skeptic.} 

435. Those who dispute about the Ayat of Allah, without any 
authority that has come to them, it is greatly hateful and 
disgusting to Allah and to those who believe. Thus does Allah 
seal up the heart of every arrogant, tyrant.} 

Here Allah tells us that this righteous man, the believer from 
among the family of Fir'awn, warned his people of the 
punishment of Allah in this world and the Hereafter, saying, 

40 my people! Verily, I fear for you an end like that day (of 
disaster) of the groups (of old)!} 

meaning, those of the earlier nations who disbelieved the 
Messengers of Allah, such as the people of Nuh, ‘Ad, Thamud 
and the disbelieving nations who came after them, how the 
punishment of Allah came upon them and they had no one to 
protect them or ward off that punishment. 

4X1 tft 'it Cj} 

4And Allah wills no injustice for (His) servants.} 

means, Allah destroyed them for their sins and for their 
disbelief in and rejection of His Messengers; this was His 
command and His decree concerning them that was fulfilled. 
Then he said: 

fj> «_»uJ >y^f} 

4And, O my people! Verily, I fear for you the Day when there 
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after him."} 

means, ‘you despaired, and said by way of wishful thinking,’ 


4No Messenger will Allah send after him.} This was because of 
their disbelief and rejection (of the Messengers). 






O* 4j)t V 


iThus Allah leaves astray him who is a transgressor and a 
skeptic.} 

means, this is the state of the one whom Allah sends astray 
because of his sinful actions and the doubts in his heart. 

iThose who dispute about the Aydt of Allah, without any 
authority that has come to them,} 

means, those who attempt to refute truth with falsehood and 
who dispute the proof without evidence or proof from Allah, 
Allah will hate them with the utmost loathing. Allah says: 

Lt> jfr-=>} 


iit is greatly hateful and disgusting to Allah and to those who 
believe.} 

meaning, the believers too will despise those who are like this, 
and whoever is like this, Allah will put a seal on his heart so 
that after that he will not acknowledge anything good or 
denounce anything evil. Allah says: 

iThus does Alldlt seal up the heart of every arrogant.} 
meaning, so that they cannot follow the truth. 


ityrant.} 

& C -0 ©sXlVf Jill £3 ££ 4 $ && tgj> jli,> 
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436. And Fir'aum said: "O Haman! Build me a lofly tower 
that I may arrive at the ways -} 

437. The ways of the heavens, and 1 may look upon the God of 
Musa, but verily, I think him to be a liar." Thus it was made 
fair seeming, in Fir'awn's eyes, the evil of his deeds, and he 
was hindered from the path; and the plot of Fir'awn led to 
nothing but loss and destruction.} 


How Fir*awn mocked the Lord of Musa 

Allah tells us of the arrogant and hostile defiance of Fir‘awn 
and his rejection of Musa, when he commanded his minister 
Haman to build him a tower, i.e., a tall, high, strong fortress. 
He built it of bricks made from baked clay, as Allah says: 


4So kindle far me (a fire), O Haman, to bake (bricks out of) 
clay, and set up for me a lofty tower} (28:38). 


'A ■‘8s* ■ 

***' 


^ p p} 


4 that I may arrive at the ways - the ways of the heavens,} 

Said bin Jubayr and Abu Salih said, “The gates of the 
heavens.”* 11 Or it was said, the ways of the heavens. 


4and I may look upon the God of Musa, but verily, I think him 
to be a liar.} 


Because of his disbelief and defiance, he did not believe that 
Allah had sent Musa to him. Allah says: 




4Thus it was made fair seeming, in Fir'awn's eyes, the evil of 
his deeds, and he was hindered from the path;} 

means, this act of his (building the tower), by means of which 
he wanted to deceive his people and make them think that he 
could prove that Musa was lying. Allah says: 

4 . Kaj} 


m Al-Qurtubi 15:314. 
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4and the plot of Fir'awn led to nothing but loss and 
destruction.} 


Ibn ‘Abbas and Mujahid said, “Meaning nothing but ruin.”* 1 * 
•ji llj \ 9y*~A J! ij} 

\ agg * % Cft SU® 45 ££ C% igJt 

-O'ir* j* ^S=»j ^ **4^ <>u. 4*4 

T 5- j*y« vd w. 


438. And the man who believed said: “O my people! Follow 
me, I will guide you to the way of right conduct."} 

439. "O my people! Truly, this life of the world is nothing but 
an enjoyment, and verily, the Hereafter that is the home that 
will remain forever."} 

440. "Whoever does an evil deed, will not be requited except 
the like thereof; and whosoever does a righteous deed, whether 
male or female and is a true believer, such will enter Paradise, 
where they will be provided therein without limit."} 


More of what the Believer from Fir'awn’s Family said 

This believer said to his people who persisted in their rebellion 
and transgression, and preferred the life of this world: 

40 my people! Follow me, I will guide you to the way of right 
conduct.} 

This is in contrast to the false claim of Fir'awn: 

ii&f J*. ii x^j} 

4and I guide you only to the path of right policy.} 

Then he sought to make them shun this world which they 
preferred to the Hereafter, and which had prevented them 
from believing in the Messenger of Allah, Musa, peace be upon 
him. He said: 

4££ Q% .ii a\ 

111 At-Tabari 21:388. 
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441. "And O my people! How is it that I call you to salvation 
while you call me to the Fire!"} 

442. "You invite me to disbelieve in Allah, and to join partners 
in worship with Him of which I have no knowledge; and I 
invite you to the Almighty, the Oft-Forgiving!"} 

443. "La Jarama, you call me to one that does not have a claim 
in this ivorld or in the Hereafter. And our return will be to 
Allah, and the transgressors, they shall be the dwellers of the 
Fire!"} 

444. "And you will remember what I am telling you, and my 
affair I leave it to Allah. Verily, Allah is the All-Seer of (His) 
servants."} 

445. So, Allah saved him from the evils that they plotted 
(against him), while an evil torment encompassed Fir'awn's 
people.} 

446. The Fire, they are exposed to it, morning and afternoon. 
And on the Day when the Hour will be established (it will be 
said to the angels) : "Admit Fir'awn's people into the severest 
torment!”} 


The Conclusion of the Believer’s Words, and the 
ultimate Destiny of both Parties 


That believer said: "Why do I call you to salvation, which is the 
worship of Allah alone with no partner or associate, and belief 
in His Messenger, whom He has sent,’ 


ip* •*» J <1, } 


iwhile you call me to the Fire! You invite me to disbelieve in 
Allah, and to join partners in worship with Him of which I 
have no knowledge;} 



48Q 


Tafsir Ibn Katiur 
means, on the basis of ignorance, with no proof or evidence. 

iand I invite you to the Almighty, the Oft-Forgiving!) 

means, with all His might and pride, He still forgives the sin of 
the one who repents to Him. 

iAl X&* V) 

4La Jarama, you call me to one) They say it means, “Truly.” As- 
Suddi and Ibn Jarir said that the meaning of His saying: 

4Ld jarama) means “Truly.” Ad-Dahhak said: 
ivr 

iLd Jarama) means, “No lie.” ‘Ali bin Abi Talhah and Ibn ‘Abbas 
said: 

4Zr 


iLd jarama ^ means, “Indeed, the one that you call me to of idols 
and false gods 

A&trR 4 % 4 


ithat does not have a claim in this world or in the Hereafter 

Mujahid said, “The idols that do not have anything.” 111 
Qatadah said, “This means that idols possess no power either 
to benefit or to harm.” As-Suddi said, “They do not respond to 
those who call upon them, either in this world or in the 
Hereafter.” 121 This is like the Ayah: 


if pAj j — di 7-J v r V - J . ^ t>* +A OJ-> Ot !>•-* J—>1 


iAnd who is more astray tlmn one who calls on besides Allah, 
such as will not answer him till the Day of Resurrection, and 
xoho are unaware of their calls to them ? And when the people 
are gathered, they xvill become their enetnies and deny their 


111 At-Tabari 21 :392. 
121 At-Tabari 21 :392. 
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worship.} (46:5-6) 


V ol 


}lf you invoke them, they hear not your call; and if they were 
to hear, they could not grant it to you} (35:14). 


iAnd our return ivilt be to Allah,} means, in the Hereafter, where 
He will reward or punish each person according to his deeds. 
He says: 

ija\ £&} 

iand the transgressors , they shall be the dwellers of the Fire!} 

meaning, they will dwell therein forever, because of their great 
sin, which is associating others in worship with Allah. 

4(^=^ Jy' £ o/XjSIj} 

iAnd you ivill remember xvhat I am telling i you,} 

means, *you W *N come to know the truth of what I enjoined 
upon "you and forbade you to do, the advice I gave you and 
what I explained to you. You will come to know, and you will 
feel regret at the time when regret will be of no avail/ 

iand my affair I leave it to Allah.} means, ‘I put my trust in Allah 
and seek His help, and I renounce you utterly/ 

c£>\} 

4 Verily , Allah is the All-Seer of (His) servants.} 

means, He knows all about them, may He be exalted and 
sanctified, and He guides those who deserve to be guided and 
sends astray those who deserve to be sent astray; His is the 
perfect proof, utmost wisdom and mighty power. 

4!Sfif <Hy} 

iSo Allah saved him from the evils that they plotted,} 

means, in this world and in the Hereafter; in this world, Allah 
saved him along with Musa, peace be upon him, and in the 
Hereafter (He will admit him) to Paradise. 
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Proof of the Torment of the Grave 


'oyj* Jii 


iiohile an evil torment encompassed Fir’awn’s people .> 

this refers to drowning in the sea, then being transferred from 
there to Hell, for their souls are exposed to the Fire morning 
and evening until the Hour begins. When the Day of 
Resurrection comes, their souls and bodies will be reunited in 
Hell. Allah says: 


i^\X$ Hi x 


4And on the Day when the Hour zoill be established (it will be 
said to the angels): "Admit Fir'awn’s people to the severest 
torment!") 

meaning, more intense pain and greater agony. This Ayah 
contains one of the major proofs used by the Ahlus-Sunnah to 
prove that there will be torment in the grave during the period 
of Al-Barzakh; it is the phrase: 


4The Fire, they are exposed to it, morning and afternoon}. 

But the question arises: this Ayah was undoubtedly revealed 
in Makkah, but they use it as evidence to prove that there will 
be torment in the grave during the period of Al-Barzakh) 1 ^ 
Imam Ahmad recorded from ‘A’ishah, may Allah be pleased 
with her, that a Jewish woman used to serve her, and 
whenever ‘A’ishah did her a favor, the Jewish woman would 
say, “May Allah save you from the torment of the grave.” 
‘A’ishah said, “Then the Messenger of Allah came in, and I 
said, ‘O Messenger of Allah, will there be any torment in the 
grave before the Day of Resurrection?’ He said, 

«No, ivho said that?* I said, This Jewish woman, whenever I do 
her a favor, she says: May Allah save you from the torment of 
the grave.’” The Messenger of Allah said, 

QajUaJI Jj* <Alt i 

The life after death, before the Day of Resurrection 
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«The Javs are lying, and they tell more lies about Allah. There 
is no torment except on the Day of Resurrection .» 

Then as much time passed as Allah willed should pass, then 
one day he came out at midday, wrapped in his robe with his 
eyes reddening, calling at the top of his voice: 

‘(J&yj'j \'jg jlipi U hj&z $ ^01 1$ JlUt £]|» 

«,> oiip i ^ jbi, 

«77i£T graye is //Are patches of dark night! O people, if you knew 
what l know, you would weep much and laugh little. O people, 
seek refuge with Allah from the torment of the grave, for the 
torment of the grave is realy ’• 1| 

This chain of narration is Sahth according to the conditions of 
Al-Bukhari and Muslim, although they did not record it. It was 
said, “how can this report be reconciled with the fact that the 
Ayah was revealed in Makkah and the Ayah indicates that 
there will be torment during the period of Al-Barzakh?’ The 
answer is that the Ayah refers to the souls (of Fir'awn and his 
people) being exposed to the Fire morning and evening; it does 
not say that the pain will affect their bodies in the grave. So it 
may be that this has to do specifically with their souls. With 
regard to there being any effect on their bodies in Al-Barzakh, 
and their feeling pain as a result, this is indicated in the 
Sunnah, in some Hadiths which we will mention below. 

It was said that this Ayah refers to the punishment of the 
disbelievers in Al-Barzakh, and that it does not by itself imply 
that the believer will be punished in the grave for his sins. 
This is indicated by the Hadith recorded by Imam Ahmad from 
‘A’ishah, may Allah be pleased with her, according to which 
the Messenger of Allah 5 g entered upon ‘A’ishah when a 
Jewish woman was with her, and she (the Jewish woman) was 
saying, “I was told that you will be tried in the grave.” The 
Messenger of Allah m was worried and said: 

fiOfl/y the Jews will be tested 

‘A'ishah, may Allah be pleased with her, said, “Several nights 
Ahmad 6 :81. 
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passed, then the Messenger of Allah said: 

^Verily you will be tested in tlie graves .»” 

‘A’ishah, may Allah be pleased with her, said, “After that, the 
Messenger of Allah jg used to seek refuge with Allah from the 
torment of the grave.”* 1 * This was also recorded by Muslim.* 2 * 

It could be said that this Ayah indicates that the souls will be 
punished in Al-Barzakh, but this does not necessarily imply 
that the bodies in their graves will be affected by that. When 
Allah revealed something about the torment of the grave to His 
Prophet jg, he sought refuge with Allah from that. And Allah 
knows best. The Hadiths which speak of the torment of the 
grave are very many. Qatadah said, concerning the Ayah, 



imoming and afternoon.}: “(This means) every morning and every 
evening, for as long as this world remains, it will be said to 
them by way of rebuke and humiliation, O people of Fir‘awn, 
this is your position.”* 3 * Ibn Zayd said, “They are there today, 
being exposed to it morning and evening, until the Hour begins. 


Jilt Jl. Jl pju fjj} 


}And on the Day when the Hour will be established (it will be 
said to the angels): "Cause Fir'awn's people to enter the 
severest torment!"} 


The people of Fir‘awn are like foolish camels, stumbling into 
rocks and trees without thinking.” Imam Ahmad recorded that 
Ibn ‘Umar, may Allah be pleased with him, said, “The 
Messenger of Allah jg said: 


Jjbl jIS (j| oL* til a>-1 op 

Jj- ilia; lii : Jlij ij&I Jit ji 11 Jit Ji b\j Jil 

GiaUiJl <jl <1)1 


*When one of you dies, he is shown his place [in Paradise or Hell] 


^ Ahmad 6 :248. 

^ Muslim 1 :410. 

^ At-Tabari 21 :396. 
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y rn ivr mmm morning and evening; if 

xx 

J&*> io/ tfio peop/e o/ Paradise, 

0 one o/ the people of Hell. 

lt win be said to him ’ 


//ns is pour place until 
dX $ '=^= .^.3 if A//«/i resurrects you to 
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•< •> 


jx-j 5p ^_xlJ 1 <JjV l£^==R est/ rrechon. »^ 1 * 




r<,, . 


It was also reported 
in the Two Sahihs J 2) 


JJZ & 4 ^ ^ 

A>V m'i> * > • ,*>,''.1 ,1 f'’ '< 'f ' ^ 
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jiiif ^ 
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4'^'J^ cj ^1 'Jii £> L>^jt3 ijils 


447. And, when they will dispute in the Fire, the weak will 
say to those who were arrogant: “Verily, we folloived you, can 
you then take from us some portion of the Fire?"4 

448. Tlwse who were arrogant will say: “We are all (together) 
in this (Fire)! Verily, Allah has judged between (His) 
servants!" 4 

449. And tlwse in the Fire will say to the keepers (angels) of 
Ahmad 2:114. 

121 Fath Al-B&ri 3:286, Muslim 4:2199. 
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Hell: "Call upon your Lord to lighten for us the torment for a 
day!"} 

i50. They will say: "Did there not come to you, your 
Messengers with (clear) evidences?" The}/ will say: "Yes." 
They will reply: "Then call (as you like)! And the invocation of 
the disbelievers is nothing but in vain!"} 


The Dispute of the People of Hell 

Allah tells us how the people of Hell will dispute and argue 
with one another, and Fir'awn and his people will be among 
them. The weak, who were the followers, will say to those who 
were arrogant, who were the leaders and masters: 

iOs -ft bT t\} 

iVerily, we followed you,} meaning, “we obeyed you and heeded 
your call to disbelief and misguidance in the world,’ 

ip P &} 

icon you then take from us some portion of the Fire?} 
means, ‘can you carry a part of our burden for us?’ 

$&, l5i ti} 


iTIwse who were arrogant will say : "We are all (together) in 
this (Fire)!..."} 

meaning, “we will not bear any part of your burden for you; 
our own punishment is enough for us to bear.’ 

iVerily, Allah has judged (His) servants!} 
means, ‘He has shared out the punishment among us 
according to what each of us deserves’. This is like the Ayah: 

iff jfol jCij jfci ji} 

4He will say: "For each one there is double (torment), but you 
knoiv not."} (7:38) 


it$p$ pjp&tis} 


iAnd those in the Fire will say to the keepers (angels) of Hell: 
"Call upon your Lord to lighten for us the torment for a day!"} 
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They know that Allah will not answer them and will not listen 
to their prayer, because He said, 

i%: t & £*> 

4Remain you in it with ignominy! And speak you not to Me!$ 
(23:108), 

so they will ask the keepers of Hell, who are like jailers 
watching over the people of Hell, to pray to Allah to lessen the 
Fire for them if only for one day. But the keepers of Hell will 
refuse, saying to them, 

4Did there not come to you , your Messengers with (clear) 
evidences?} 

meaning, was not proof established in the world on the lips of 
the Messengers? 


iThey xvill say: “Yes." They will reply: “Then call (as you 

means, you are on your own. We will not pray for you or listen 
to you; we do not want you to be saved and we have nothing 
to do with you. Moreover, we tell you that it is all the same 
whether you offer supplication or not, because Allah will not 
respond and He will not lighten the torment for you.* They will 
say: 


4And the invocation of the disbelievers is nothing but in vain!$ 
meaning, it will not be accepted or responded to. 

Cl* Jjlj ie j\j§ iji, ^4 ^J 
Aii' <JjV l. a V’ 

a. ; ;1:.i C -A^=* 4 6} _£J*j yi 
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i51. Verily, We will indeed make victorious Our Messengers 
and those who believe in this world's life and on the Day wlxen 
the witnesses will stand forth, -} 

452. The Day when their excuses will be of no profit to 
wrongdoers. Theirs will be the curse, and theirs will be the evil 
abode.} 

453. And, indeed We gave Musa the guidance, and We caused 
the Children of Israel to inherit the Scriphire -} 

454. A guide and a reminder for men of understanding.} 

455. So be patient. Verily, the promise of Allah is true, and 
ask forgiveness for your fault, and glorify the praises of your 
Lord in the ‘Ashi and in the Ibkdr.} 

456. Verily, those who dispute about the Ayat of Allah, 
without any authority Ixavitxg come to them, there is nothing 
else in their breasts except pride. They will never have it. So 
seek refitge in Allah. Verily, it is He Wlxo is the All-Hearer, 
the All-Seer.} 

The Victory of the Messengers and the Believers 

4C% }p.\ 4 oM Oij q } 

4Verily, We will indeed make victorious Our Messengers and 
those wlxo believe in this world’s life}. 

As-Suddi, “Allah never sends a Messenger to a people and they 
kill him or some of the believers who call them to the truth, 
then that generation passes away, but He then sends them 
someone who will support their call and will seek vengeance 
for their blood from those who did that to them in this world. 
So the Prophets and believers may be killed in this world, but 
their call will prevail in this world.” 11 ' 

Allah granted victory to His Prophet Muhammad 55 and his 
Companions over those who had opposed him, disbelieved in 
him and shown hostility towards him. He caused His Word 
and His religion to prevail over all other religions, commanded 
him to emigrate from his people to Al-Madlnah, where He gave 
him supporters and helpers. Then He caused him to prevail 

iiT 


At-Tabari 21:401. 
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over the idolators on the day of Badr, when He granted him 
victory over them and he humiliated them, killing their leaders 
and taking their elite prisoner, driving them before him in 
chains. Then he did them the favor of accepting ransom from 
them. Shortly after that, Allah enabled him to conquer 
Makkah, and he rejoiced in his return to his homeland, the 
sacred and holy land of Al-Haram. Through him, Allah saved it 
from its disbelief and Shirk. Then Allah enabled him to 
conquer the Yemen, and the entire Arabian Peninsula 
submitted to him, and the people entered the religion of Allah 
in crowds. Then Allah took him (in death), because of his high 
status and honor, and He established his Companions as his 
Khalifahs. They conveyed the religion of Allah from him, called 
mankind to Allah, they conquered many regions, countries 
and cities, and opened people’s hearts, until the call of 
Muhammad jg spread throughout the world, east and west. 
This religion will continue to prevail until the Hour begins. 
Allah says: 




4 Verily, We will indeed make victorious Our Messengers and 
those who believe in this world's life and on the Day when the 
zoitnesses will stand forth} 

meaning, on the Day of Resurrection the victory will be greater 
and more complete. Mujahid said, “The witnesses are the 
angels. ” 111 


4The Day when their excuses will be of no profit to 
wrongdoers.} 

is referring to the same as; 




4 ... the Day when the witnesses will stand forth.} Others read 
it with that meaning; 


m 




At-T a ^ ar i 21:402. 
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iAnd the Day the witnesses will stand forth, is a Day when 
there will be no profit to wrongdoers.} 

and the wrongdoers are the idolators. 

itheir excuses} means, no excuse or ransom will be accepted 
from them. 

t 

iTheirs will be the curse,} means, they will be cast out far away 
from the mercy of Allah. 

‘J-* 

iand theirs will be the evil abode.} means, the Hell-fire, as As- 
Suddi said, a terrible abode and dwellingplace. 

Indication that the Messenger and the Believers will 
prevail just as Musa and the Children of Israel prevailed 

ini 4K j-f ac ^j} 

4And, indeed We gave Musa the guidance.} 
means, the guidance and light with which Allah sent him. 

iand We caused the Children of Israel to inherit tl\e Scripture.} 

means, We caused them to prevail in the end and they 
inherited the land and accumulated wealth of Fir’awn, because 
of their patience in obeying Allah and following His Messenger 
Musa.’ The Scripture which they inherited, the Tawrah, was 

4A guide and a reminder for men of understanding.} 
i.e. those of a sound and upright nature. 

4So be patient} means, ‘O Muhammad,’ 
i&- jJ-J Q} 

iVerily, the promise of Allah is true,} means, We have promised 
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that your word will prevail and that the ultimate victory will be 
for you and those who follow you, and Allah does not break His 
promises. What We have told you is true and there is no doubt 
in it whatsoever.’ 



¥ 


iand ask forgiveness for your fault,} This encourages the Ummah 
to seek forgiveness. 

iattd glorify the praises of your Lord in the ‘Ashi} 
meaning, at the end of the day and the beginning of the night, 


iand in the Ibkar.} meaning, at the beginning of the day and the 
end of the night. 

cfLL Sh & xi SU* 

iVerily, those who dispute about the Ayat of Allah, zvitfwut 
any authority having come to them,} 

means, they try to refute the truth with falsehood, and to 
refute sound evidence with dubious arguments, having no 
proof or evidence from Allah. 

4there is nothing else in their breasts except pride. They will 
never have it.} 

means, they are too proud to follow the truth and submit to 
the one who has brought it. But their attempts to suppress 
the truth and elevate falsehood will fail; the truth will prevail 
and their words and aspirations will be defeated. 

^So seek refuge in Allah.} means, from being like these people, 

iVerily, it is He Who is the All-Hearer, the All-Seer.} 

or seek refuge with Him from being like these people who 
dispute about the Ayat of Allah without any authority having 
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4. 

457. The creation of the 
heavens and the earth is 
indeed greater than the 
creation of mankind; 
yet, ttwst of the people 
do not know 

i58. And not equal are 
the blind and those who 
see; nor those who be¬ 
lieve, and do righteous 
good deeds, and those 

who do evil. Little do you remember!} 

i59. Verily, the Hour is surely coming, there is no doubt about it, 
yet most men believe not 


Life after Death 


Allah tells us that He will bring back His creation on the Day 
of Resurrection. That is very easy for Him, because He created 
the heavens and the earth, and creating them is greater than 
creating mankind, the first time and when He creates them 
again. The One Who is able to do that is able to do anything 
that is less than that. As Allah says: 


jf. J if jm 1 -*iii JZ $ Jefiij o^Iji J£. ^jji ;ii % jj" .)pp 
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4Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely is able to do all things.} (46:33) 


And Allah says here: 

V j^==^ c&j <jjU' <p- & j&P < 3 ^^ 


4The creation of the heavens and the earth is indeed greater 
than the creation of mankind; yet, most of mankind know not.} 


hence they do not think about or ponder this proof. Similarly, 
many of the Arabs recognized that Allah had created the 
heavens and the earth, but they denied and rejected the idea 
of the resurrection; they acknowledged something which was 
greater than that which they denied. Then Allah says: 


u v; \JJ-j 

4 


4And not equal are the blind and those who see; nor are those 
who believe, and do righteous good deeds, and those wlw do 
evil. Little do you remember!} 

The blind man who cannot see anything is not the same as 
the sighted man who can see everything as far as his eyesight 
reaches - there is a huge difference between them. By the 
same token, the righteous believers and the immoral 
disbelievers are not equal. 

4U 


4Little do you reinember!} means, most of the people remember 
little. 


4 iel 


4Verily, the Hour (Day of judgement) is surely coming,} 
means, it will indeed come to pass. 

V C&J '-fJ *r-J 


4there is no doubt about it, yet most men believe not.} 
means, they do not believe in it, and in fact they doubt its 
existence altogether. 
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^ fji* m 


460. And your Lord said: "Call upon Me, I will answer you. 
Verily, those zvho scorn My worship they will surely enter Hell 
in humiliation!") 


The Command to call upon Allah 

By His grace and kindness, Allah encourages His servants to 
call upon Him, and He guarantees to respond. Sufyan Ath- 
Thawn used to say: “O You Who love most those who ask of 
You, and O You Who hate most those who do not ask of You, 
and there is no one like that apart from You, O Lord.” This 
was recorded by Ibn Abi Hatim. Similarly; the poet said: 

“Allah hates not to be asked, and the son of Adam hates to 
be asked.” 

Qatadah said that Ka'b Al-Ahbar said, “This Ummah has 
been given three things which were not given to any nation 
before, only to Prophets. When Allah sent a Prophet, He said 
to him, You are a witness over your nation.’ But you have 
been made witnesses over mankind; it was said to the 
Prophets individually, ‘Allah has not laid upon you any 
hardship in religion,’ but He said to this entire Ummah: 

iand [Allah] has not laid upon you in religion any hardship) 
(22:78) 


and it was said to the Prophets individually; ‘Call upon Me, I 
will answer you,’ but it was said to this Ummah, 




iCall upon Me, 1 will answer you).” This was recorded by Ibn Abi 
Hatim.' 11 

Imam Ahmad recorded that Al-Nu‘man bin Bashir, may Allah 
be pleased with him, said, “The Messenger of Allah sg said: 

UoLaJ! jJ* frlp-jJl j|8 

m 


Al-Qurtubi 15:327. 
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«Indeed the supplication is the worship.*” Then he recited, 


JlCe & 



iAnd your Lord said: "Call upon Me, I will answer you. 
Verily, those who scorn My worship they will surely enter Hell 
in humiliation 


This was also recorded by the Sunan compilers; At-Tirmdhi, 
An-Nasal, Ibn Majah, and Ibn Abi Hatim and Ibn Jarir. At- 
Tirmidhi said, “Hasan Sahih.’^ It was also recorded by Abu 
Dawud, At-Tirmidhi, An-Nasal, and Ibn Jarir with a different 
chain of narration. ,3) Allah’s saying: 


iVerily, tlwse who scorn My worship} means, ‘those who are too 
proud to call on Me and single Me out,’ 


ithey will surely enter Hell in humiliation!} 


means, in disgrace and insignificance. Imam Ahmad recorded 
from ‘Amr bin Shu’ayb from his father, from his grandfather 
that the Prophet jg said: 




tjlliSfl jli ji-WJ t yi' \ aJ (J iL ^ 1 c j \ 

•jiLu jii ijiiJi iA> ja i 


«The proud will be gathered on the Day of Resurrection like 
ants in the image of people, and everything will be stepping on 
them, humiliating than, until they alter a prison in Hell catted 
Bfdas. They zvill be fed flames of fire, and given for drink a 
paste of insanity dripping from the people the FireJ 


j* jS* j jJ 


jJ 43 j^r A\ 


iii 

|2! 

|3] 

[4] 


Ahmad 4:271. 

Tuhfat Al-Ahwadhi 8:308, An-Nasal in Al-Kubra 6:405, Ibn Majah 
2:1258, At-Tabari 21 :406, 407 

Abu Dawud 1:161, Tuhfat Al-Ahwadhi 9:121, An-Nasal in Al- 
Kubra 6:450. 


Ahmad 1:179. 
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462. Allah, it is He Who has made the night far you that you 
may rest therein and the day far you to see. Truly, Allah is fall 
of bounty to mankind; yet, most of mankind give no thanks.} 

462. That is Allah, your Lord, the Creator of all things, La 
ildha ila Huwa. How then are you turning away?} 

463. Thus were turned away those who used to deny the Aydt 
of Allah.} 

464. Allah, it is He Wlw has made for you the earth as a 
dwelling place and the sky as a canopy, and has given you 
shape and made your shapes good and pure (looking) and has 
provided you with good things. That is Allah, your Lord, so 
Blessed be Allah, the Lord of all that exists.} 

465. He is the Ever Living, La ildha ilia Huwa; so invoke Him 
making the religion far Him Alone. All the praises and thanks 
be to Allah, the Lord of all that exits.} 


Signs of the Power and Oneness of Allah 

Allah reminds us of His grace towards His creation in that He 
has given them the night in which they rest and relax from 
their activities so that they can go back to them for their 
livelihood during the day. He has given them the day with its 
light, so that they can undertake their journeys and engage in 
their business. 


4XSj^=C> "i/ ojidf J® J-Xi jJJ Sif 


iTruly, Allah is fall of bounty to mankind; yet, most of 
mankind give no thanks.} 


means, they do not express gratitude for the favors which 
Allah bestows upon them. Then Allah says: 
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iThat is Allah, your Lord, the Creator of all things, La ilaha 
ilia Huwa.} 

means, the One Who does all of these things is Allah, the One, 
the Unique, the Creator of all things, besides Whom there is 
no other god or lord. 

4How then are you turning away?} means, ‘how can you worship 
idols which cannot create anything but are themselves hand¬ 
made and carved?’ 

iThus were turned away those who used to deny the Ay at of 
Allah} 

means, just as these people [Quraysh] were led astray by their 
worship of gods other than Allah, those who came before them 
also disbelieved and worshipped others, with no proof or 
evidence, but on the basis of ignorance and desires. They 
denied the signs and proof of Allah. 

i&\} 

^Allah, it is He Who has wade for you the earth as a dwelling 
place} 

means, “He made it stable and spread it out for you, so that 
you might live on it and travel about in it; He strengthened it 
with the mountains so that it does not shake with you.’ 

sT3(j> 

iand the sky as a canopy,} means, ‘a roof covering and protecting 
the world.’ 

iand has given you shape and made your shapes good} 
means, ‘He created you in the best and most perfect form.’ 

Si fcjjj} 

iand has provided you with good and pure things.} means, of food 
and drink in this world. Allah states that that He is the Creator 
of the dwelling place and of the inhabitants and of the 
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provision; He is the Creator and Provider, as He says in Surat 
Al-Baqarah: 


4\ p# * 4; 4 p; » J-& Qkt 

p fo, ‘H gffc & U &J P sUatj J*Vt P 

t:k.&P2 pi iScJ k UL4 


<0 mankind! Worship your Lord (Allah), Who created you and 
those who were before you so that you may have Taqwd. Wlw 
has made the earth a resting place for you, and the sky as a 
canopy, and sent down water (rain) from the sky and brought 
forth therewith fruits as a provision for you. Tlien do not set up 
rivals unto Alldh ivhile you know.} (2:21-22) 


And here Allah says, after mentioning the creation of all these 
things: 


if P=4j & 


iThat is Allah, your Ldrd, so Blessed be Allah, the Lord of all 
that exists.} 

meaning, exalted and sanctified and glorified be Allah, the 
Lord of all the worlds. Then He says: 


4He is the Ever Living, La ildha ilia Huwa;} 

means, He is the Ever Living, from eternity to eternity, Who 
was, is and shall be, the First and the Last, the Manifest, the 
Hidden. 

i'f v} 


4Ld ildha ilia Huwa} means, there is none comparable or equal 
to Him. 


iso invoke Him making the religion for Him Alone.} 


means, affirm His Oneness by testifying that there is no God 
but He. Praise be to Allah, the Lord of the worlds. 

Imam Ahmad recorded that after ending every prayer, 
‘Abdullah bin Az-Zubayr used to say: 


V tilf* J 5 «■ **J j sd L Jl a] i d iLp ^ <u)l NJ ill N* 
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J 
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JlliJl J} J.<aill <J J iwLJl 
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a £ jij J^ajjl aJ ^j-uJa* * 
Gj j ji ISsJl 

“There is no (true) God 
except Allah Alone with 
no partner or associate, 
to Him belongs the do¬ 
minion and praise, for 
He is able to do all 
things; there is no 
strength and no power 
except with Allah; there 
is no (true) God except 
Allah and we worship 
none but Him; to Him 
belong blessings and vir¬ 
tue and goodly praise; 
there is no (true) God 
except Allah, we ivorship 
Him in all sincerity even though the disbelievers may hate that.* 

He said, “The Messenger of Allah jfe used to say the Tahiti in 
this fashion after every prayer.”’ 1 ’ Similar was also recorded 
by Muslim, Abu Dawud and An-Nasal.* 2 ’ 

J O si) jj 111 4 .uf jja o* jyjl C^-SSl Xfl C , 

f j* 'f j* Y yj/ Cs. ^= =(j iL t£jjl ‘li'CiA-iu)' CgX (»1—' 

J5 * & os 2 ^ I>i3 y ^ ^U 

a$ 0 & % Ijj jUi&j £2 *3 

«c®^ jr * j>: 


^ tilj 

S£P 

iSipS jLpj oi0s>% ^ iyj£0Ji\iS0 a 


e ' >'*> 


'■" s'' 'Z'SS -J } % 

r ollli^;ir 
* * 




[1] 

[2] 


Ahmad 4 :4. 

Muslim 1:415 and 416, Abu Dawud 2 :173, An-Nasal 3 :79, 80. 
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466. Say: "I have been forbidden to worship those whom you 
worship besides Allah, since there have come to me evidences 
from my Lord; and I am commanded to submit to the Lord of 
all that exists.4 

467. It is He, Who has created you from dust, then from a 
Nutfah then from a clot (a piece of coagulated blood), then 
brings you forth as an infant, then (makes you grow) to reach 
the age of full strength, and afterwards to be old - though some 
among you die before - and that you reach an appointed term in 
order that you may understand.4 

468. It is He Wlw gives life and causes death. And when He 
decides upon a thing He says to it only: "Be!” - and it is.4 


The Prohibition of Shirk, the Order for Tawhid, and the 
Evidence 


Allah says, ‘say, O Muhammad, to these idolaters, that Allah 
forbids them to worship anyone, such as these idols and false 
gods, except Him.’ Allah explains that no one apart from Him 
is deserving of worship, as He says: 


f U 'f y y\ \j j: tfj' 


4It is He, Who Irns created you from dust, then from a Nutfah 
then from a clot (a piece of coagulated blood), then brings you 
forth as an infant, then (makes you grow) to reach the age of 
full strength, and afterwards to be old.4 

meaning, He is the One Who Alone, with no partner or associate, 
causes you to pass through these different stages, and this 
happens in accordance with His command, will and decree. 


4though some among you die before} means, before being fully 
formed and emerging to this world; so his mother miscarries him. 
And there are some who die in infancy or in their youth, or when 
they are adults but before they reach old age, as Allah says: 

4J^ p 4 02 u ,<S j Uo P 


4that We may make (it) clear to you. And We cause whom We 
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will to remain in the wombs for an appointed term} (22:5). 

iand that you reach an appointed term in order that you may 
understand.$ 

Ibn Jurayj said, “In order that you may remember the 
Resurrection.” Then Allah says: 

£} 


ilt is He Who gives life and causes death.} meaning, He is the 
Only One Who does that, and none is able to do that except He. 

-f Jj JjL LjJi 


4And ivhen He decides upon a thing He says to it only: "Be!'’ 
- and it is.} 


means, He cannot be opposed or resisted. Whatever He wills 
definitely comes to pass. 


!y^= iy* Xi odft jl J5 $} 

j f J- A - d tj JjtSii j) .'‘•.cZjJxm ySf-i Qi*, uLy 

>yS oj jvi Jj ^ jdJt j 

iii 1*1S ja \£ji JS jj 4 l!* ijLS ijiu 

4 ^ =£*• 4 zL>y-J*> 


469. See you not those ivlw dispute about the Aydt of Allah? 
How are they turning away?} 

470. Those ivlto deny the Book, and that with ivhich We settt 
Our Messengers they will come to knoiv.} 

471. When iron collars will be rounded over their necks, and 
the chains, they shall be dragged along,} 

472. In the boiling water, then they will be burned in the 
Fire.} 

473. Then it will be said to them: "Where are (all) those wlwm 
you used to consider partners"} 

474. "Besides Allah”? They will say: "They have vanished 
from us. Nay, we did not call upon anything before." Titus 
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Allah leads astray the disbelievers .y 

475. That was because you had been exulting in the earth 
without any right, and that you used to rejoice extremely .> 

476. Enter the gates of Hell to abide therein, and (indeed) what 
an evil abode of the arrogantly 


The End of Those Who dispute and deny the Signs of 
Allah 

Allah says, ‘do you not wonder, O Muhammad, at those who 
deny the signs of Allah and dispute the truth by means of 
falsehood, how their minds are diverted from the truth and are 
misguided?’ 

iHLj 

iThose who deny the Book, and that with which We sent Our 
Messengersy 

means, guidance and clear proof. 


ithey will come to know.y This is a stem warning and clear 
threat from the Lord to these people. This is like the Ayah: 


iWoe that Day to the deniersiy (77:15) 

-4 ja&i 


iWhen iron collars will be rounded over their necks, and the 
chains.y 

means, the chains will be attached to the iron collars, and the 
keepers of Hell will drag them along on their faces, sometimes 
to the boiling water, and sometimes to the Fire. Allah says: 





ithey shall be dragged along, in the boiling water, then they 
will be burned in the Fire.y 


This is like the Ayat. 


iThis is the Hell which the criminals denied. They will go 




betiveen it and the fierce boiling water!} (55:43-44). 

After describing how they will eat Zaqqum (a bitter tree of Hell) 
and drink Hamlm (boiling water), Allah says: 

iThen thereafter, verily, their return is to the flaming fire of 
Hell.} (37:68), 

And Allah says: 




iAnd those on the Left Hand - how (unfortunate) will be those 
on the Left Hand? In fierce hot wind and boiling water, and 
shadow of black smoke, (that sltadoio) neither cool nor (even) 
pleasant.} until 


i&r* (ft sjj J- j. $J0i ujUJl $ j$3l ’f} 

4 fjf |21/ '-£» «.>i' A fic 


iThen moreover, verily, - you the erring-ones, the deniers (of 
Resurrection)! You verily, will eat of the trees of Zaqqum. Then 
you will fill your bellies therewith, and drink boiling water on 
top of it. And you will drink (that) like thirsty camels! That 
will be their entertainment on the Day of Recompense 1 } 
(56:41-44, 51-56), 


F 4 4^ 44-^ ft 

. ^ ^ ✓#/ # ^ ^ 

4 & IjCa o[ jS 


+Jy'\ 

>4^ *?>- *jj**- ^ >ji 


iVerily, the tree of Zaqqum will be the food of the sinners. Like 
boiling oil it will boil in the bellies, like the boiling of scalding 
water . (It will be said:) "Seize him and drag him into the midst 
of blazing Fire, then pour over his head the torment of boiling 
water. Taste you (this)! Verily, you were (pretending to be) the 
mighty, the generous! Verily, this is that whereof you used to 
doubt!"} (44:43-50) 


Le., this will be said to them to rebuke and ridicule them. 
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{Then it will be said to than: "Where are (all) those whom you 
consideredparhiers - besides Allah?"} 
means, it will be said to them, “where are the idols whom you 
used to worship instead of Allah? Can they help you today?’ 


}They will say: "They have vanished from us..."} mean, they have 
gone away and they cannot do anything for us.’ 




}Nay, we did not invoke (worship) anything before.} 
means, they will deny that they worshipped them. This is like 
the Ayah: 


i % u % & <>' ot Vl 




iThere will then be (left) no Fitnah (excuse) for them but to 
say: "By Allah, our Lord, we were not tlwse who joined others 
in worship with Allah."} (6:23) 

Allah says: 

ii' j-ji i$£} 


f Thus Allah leads astray the disbelievers}. 


^ $ jo* o> 


4That was because you had been exulting in the earth without 
any right, and that you used to rejoice extremely.} 
means, the angels will say to them, “what you are suffering 
now is your recompense for your exulting in the earth without 
any right, and for your extravagance.’ 




}Enter the gates of Hell to abide therein, and (indeed) what an 
evil abode of the arrogant!} 

means, what a terrible abode and final destination, filled with 
humiliation and severe punishment for those who arrogantly 
ignored the signs of Allah and refused to accept His proof and 
evidence. And Allah knows best. 





,>• & ISj t\_ ^ 

&jJ, Ci£j 

' J &~*y-‘ j> 
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477. So be patient, 
verily, the promise of 
Allah is true and 
whether We show you 
some part of what We 
have promised them, or 
We cause you to die, 
then still it is to Us they 
all shall be rehtmed 
478. And, indeed 


We have sent Messengers before you, of some of them We have 
related to you their story. And of some We have not related to 
you their story, and it was not given to any Messenger that he 
should bring a sigxi except by the leave of Allah. But, when 
comes the commandment of Allah, the matter xoill be decided 
with truth, and the followers of falsehood will then be lost 


The Command to be Patient and Good News of Victory 

Here Allah commands His Messenger % to patiently bear the 
rejection of those who rejected him: ‘Allah will fulfill His 
promise to you that you will be victorious and will prevail over 
your people, and you and those who follow you, will be the 
successful ones in this world and the Hereafter.’ 



Tafsir Ibn Kathir 


iand whether We sltmo you some part of what We have 
promised them,'} 

means, in this world, and this is what happened, for Allah 
gave them the joy of humiliating the leaders and nobles (of the 
Quraysh), who were killed on the day of Badr, then Allah 
granted them victory over Makkah and the entire Arabian 
Peninsula during the lifetime of the Prophet jg. 

ior We cause you to die, then still it is to Us they all shall be 
returned.} 

means, ‘and We shall inflict a severe punishment upon them 
in the Hereafter.’ Then Allah says, consoling |His Prophet jg): 

i~ikb Giiy ojij } 

iAnd, indeed We have sent Messengers before you, of some of 
them We have related to you their story.} 

as Allah also says in Surat An-Nisa V 1 ' meaning, *We have 
revealed the stories of some of them and how their people 
disbelieved in them, but the Messengers ultimately prevailed.’ 

o' 1 "' 1 1 11 pi cA p+ -tj} 

iAnd of some We have not related to you their story,} 

and they are many, many more than those whose stories have 
been told, as has been stated in Surat An-Nisa.’. Praise and 
blessings be to Allah. 

& ail. 'll £1% OX J Jjia ot 

iand it was not given to any Messenger that he should bring a 
sign except by the leave of Allah.} 

means, none of the Prophets was able to bring miracles to his 
people except when Allah granted him permission to do that 
as a sign of the truth of the message he brought to them. 

4But, ivhen comes the commandment of Allah,} 
means, His punishment and vengeance which will encompass 


See volume three, the Tafsir of Surat An-Nisa *(4:164). 
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the disbelievers. 




4,the matter ivill be decided with truth,4 so the believers will be 
saved and the disbelievers will be destroyed. Allah says: 


iand the followers of falsehood will then be lost.} 


<45 4 pn psZr 4 

tili 445 ■ A " kili-il' ,Jp) 1-4 j ^£= 4 ^ 5 * 4 - t|Ue t 




479. Allah, it is He Wlw has made cattle for you, that you 
may ride on some of them, and of some you eat.} 

480. And you have (many other) benefits from them, and that 
you may reach by their means a desire tiwt is in your breasts, 
and on them and on ships you are carried.} 

481. And He shoivs you His Ayat. Which, then of the Aydt of 
Allah do you deny?} 


The Cattle are also a Blessing from Allah and a Sign from 
Him 


Allah reminds His servants of His blessing in that He created 
the cattle [ Al-An'am ] for them, which refers to camels, cows 
and sheep; some of them they ride and some of them they eat. 
Camels may be ridden or eaten; their milk is drunk and they 
are used for carrying heavy burdens on journeys to distant 
lands. Cattle are eaten and their milk is drunk; they are also 
used for plowing the earth. Sheep are eaten and their milk is 
also drunk. The hair and wool of all of these animals is used 
to make tents, clothing and furnishings, as we have already 
discussed in Surat Al-An‘am and Surat An-Nahl ,* 11 etc. Allah 
says here: 


<45 <h px ’fi ££• 4\ JS* 


m 


See (6:142) and (16:58, 66, 80). 



508 


Tafsir Ibn Kathir 

4Allah, it is He Who has made cattle for you, that you may 
ride on some of them, and of some you eat. And you have 
(many other) benefits from them, and that you may reach by 
their means a desire that is in your breasts, and on them and 
on ships you are carried.} 


4 And He shows you His Ay at.} means, ‘His proof and evidence, 
on the horizons and in yourselves.’ 

4'oj%± $ 


4Which, then of the Aydt of Allah do you deny?} 

means, you cannot deny any of His signs and proofs, unless 
you are stubborn and arrogant. 


j*ri jVfU oj xyck <SK" <j 2T 4 hij-j jiufy 
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482. Have they not traveled through the earth and seen what 
was the end of those before them? They were more in number 
than them and mightier in strength, and in the traces in the 
land; yet all that they used to earn availed them not.} 

483. Thett when their Messengers came to them with clear 
proofs, they were glad (and proud) with that which they had of 
the btowledge (of worldly things). And that at which they used 
to mock, surrounded them.} 

484. So ivhen they saw Our punishment, they said: "We 
believe in Allah Alone and reject (all) that we used to associate 
with Him as (His) partners."} 

485. Then their Faith could not avail them when they saw Our 
punishment. (Like) this has been the way of Allah in dealing 
with His servants. And there the disbelievers lost utterly.} 




509 


Surah 40, Ghdfir (82 - 85) (Part-24 ) 

The Lesson to be learned from what happened to Those 
Who Came before 

Allah tells us about the nations who rejected their Messengers 
in ancient times. He mentioned the severe punishment they 
suffered despite their great strength, He mentioned the traces 
which they left behind in the earth and the great wealth they 
amassed. None of that availed them anything and could not 
prevent the punishment of Allah at all. That is because when 
the Messengers came to them with clear signs and decisive 
evidence, they did not pay any attention to them. Instead, they 
were content with the knowledge with them, or so they claimed, 
and they said that they did not need what the Messengers 
brought them. Mujahid said, “They said, we know better than 
them, we will not be resurrected and we will not be 
punished.”* 11 As-Suddi said, “In their ignorance, they rejoiced 
in what they had of (worldly) knowledge. So Allah sent upon 
them a punishment which they could not escape or resist.” 

irti 

$and surrounded them.} means, encompassed them. 

i&g* * 'X & 

ithat at which they used to mock,} means, that which they used 
to disbelieve in and said would never happen, 

\j\j 


4So when they saw Our punislvnent,} means, when they saw with 
their own eyes the punishment which came upon them, they said, 


fj k*-j aLL 


iWe believe in Allah Alone and reject (all) that we used to 
associate with Him as (His) parhiers.} 


means, they affirmed that Allah is One and denied the false 
gods, but this was at the time when excuses were to no avail. 
This is like what Fir‘awn said as he was drowning: 


U *£ ** SZC zM vt H *izc} 


m 


At-Tabari 21:422. 
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41 believe that none has the right to be worshipped but He in 
Wlwm the Children of Israel believe, and I am one of the 
Muslims.} (10:90) 

But Allah said: 


St 0 o. r.^ jij 10'.} 


4 N 010 (you believe) while you refused to believe before and you 
were one of the the corrupters.} (10:91) 


meaning, Allah did not accept this from him, because He had 
answered the prayer of His Prophet Musa, when he said, 




4And harden their hearts, so that they will not believe until 
they see the painful torment} (10:88). 

Allah says here: 


4?;i0i <4 J* $ 0* £>t ) 'fj C3 1 4 


477jctj their Faith could not avail them when they saw Our 
punishment. (Like) this has been the way of Allah in dealing 
with His servants.} 

means, this is the ruling of Allah concerning all those who 
repent only when they actually see the punishment: He does 
not accept that from them. It says in the Hadith: 

® ji’jju U juJJI Zjjj I Oj® 

«Allah will accept the repentance of His servant so long as the 
death rattle is not sounding in his throat 0 * 

Once the death rattle is sounding and the soul has reached 
the throat, and the dying person actually sees the angel (of 
death), then he can no longer repent. Allah says: 


4 And there the disbelievers lost utterly.} 

This is the end of the Tafsir of Surah Ghdfir. Praise and 
thanks be to Allah. 


^ Ibn Majah 2:1420. 
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The Tafsir of Surah Fussilat 1 ' 
(Chapter - 41) 

Which was revealed in Makkah 


In the Name of Allah, the Most Gracious, the Most Merciful. 


J 




tvv 




W US 



Gl) ly>j 

l4jj* Cp OjLlfi-12[ 

3S 

LjvJbj aJ^==>j^ \ o yyi^ c£-ih 

a I «■ dyJj \ oi ojy* 






iU'S 6u1 t^o 

LAjuII^ llpilJI b \jbj±j\ £Jyij LAJUi 


&C 

f:&& £& &:> 

^ j*j& (/X>j i/o 

tX Uj , i , <jyd—i V 

tjj Al)^ Ijy^jG l*-j 4. ^-0 1 

‘Ark? ^ SfJ j*J 
4 » 'u^ui i2j JIe-5 

41. Ha Mim.} 

42. A revelation from 
the Most Gracious, the 
Most Merciful.} 

43. A Book whereof the 
Ayat arc explained in 
detail - a Qur'an in 
Arabic for people who 
knoiv.} 

44. Giving glad tidings 
and warning, but most 
of them turn away, so 
they hear not.} 

45. And they 


say : "Our hearts are under coverings from that to which you 


*** This Surah is also known as Ha Mim As-Sajdah. 
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sent down by the All-Wise, Worthy of all praise.} (41:42). 

fji} 

ifor people who know} means, this clear style will be readily 
understood by scholars who are thoroughly versed in 
knowledge. 



iGiving glad tidings and warning,$ means, sometimes it brings 
glad tidings to the believers, and sometimes it brings a warning 
to the disbelievers. 

4 but most of them him away, so they hear not.} 

means, most of the Quraysh did not understand anything of it 
at all, despite the fact that it was so clear. 

4^4=^ XX Go® 

4And they say: “Our hearts are under coverings..."} meaning, 
they are wrapped and screened, 

4% -jj 4 1:} 

ifrom that to which you invite us; and in our ears is 
deafness,} 

means, Sve are deaf to the message you bring to us.’ 

4^> <4^5 b* Crfj} 

iand between us and you is a screen,} ‘so nothing of what you say 
reaches us.’ 

jlcfc} 


iso work you (on your way); verily, we are working} 

means, go your way, and we will go our way, and we will not 
follow you. 

Jiw \xa 4 %,'j 4 j&l l21 Zi-y. ® ~Q>\ $} 

4®i>jx £ £ 3 i 

i6. Say: "1 am only a human being like you. It is revealed to 
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me that your God is One God, therefore take straight path to 
Him and obedience to Him, and seek forgiveness of Him. And 
woe to the polytheists .) 

47. Those who give not the Zakah and they are disbelievers in 
the Hereafter.) 

48. Truly, those who believe and do righteous good deeds, for 
them will be an endless reward that will never stop.) 


The Call to Tawhid 

Allah says, 

W 


4Say) ‘O Muhammad, to these disbelievers and idolators,’ 

*4 jSUi T3 4 & PS 3 B 


41 am only a human being like you. It is revealed to me that 
your God is One God,) 

‘not like these idols and false gods which you worship. Allah is 
one God,’ 

44l 


4therefore take straight path to Him) means, “worship Him Alone 
sincerely, in accordance with what He has commanded you 
through His Messengers.’ 



4and seek forgiveness of Him) means, ‘for your past sins.’ 

iAnd woe to the polytheists means, doom and destruction is 
their lot. 


iThose who give not the Zakah} 'Ali bin Abi Talhah reported from 
Ibn 'Abbas that this means those who do not bear witness that 
there is no God except AllahJ 1 ^ This was also the view of 
Ikrimah. 121 This is like the Ayat 


111 At-Tabari 21 :430. 
121 At-Tabari 21:430. 
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^Indeed he succeeds who purifies himself. And indeed he fails 
who corrupts himself.} (91:9-10) And; 


4 2 % * '& & 


4 Indeed whosoever purifies himself shall achieve success. And 
remembers (glorifies) the Name of his Lord, and praus.} 
(87:14-15) And; 


i^tj J di a > >> 


iAnd say to him: "Would you purify yourself?"} (79:18) 

What is meant by Zakah here is purification of the soul, 
ridding oneself of all bad qualities, the worst of which is Shirk. 
The Zakah paid on one’s wealth is so called because it purifies 
wealth, and it is a means of increasing it, blessing it and 
making it more beneficial, and a means of assisting one to use 
it in doing good deeds. 

Qatadah said, “They withheld the Zakah of their wealth.” 
This is the apparent meaning according to many of the 
scholars of Tafsir, and this is the view favored by Ibn Jarir. 11 ' 

But the matter is subject to further examination, because 
the obligation of Zakah was instituted during the second year 
after the Hijrah to Al-Madlnah, according to what is stated by 
several scholars. Yet this Ayah was revealed in Makkah. 
However, it is not unlikely that the principle of giving charity 
and Zakah was already in place and had been enjoined at the 
beginning of the Prophet’s mission, as Allah says: 






4 but pay the due thereof on the day of their harvest ^ (6:141). 

As for the details of Zakah and how it is to be calculated 
according to the Nusub, were explained in Al-Madlnah. This is 
how we may reconcile between the two opinions. Similarly, 
prayer was originally enjoined before sunrise and before sunset 
at the beginning of the Prophet’s mission; it was only on the 
Night of the Isra\ a year and a half before the Hijrah , that 

m 


At-Tabari 21:431. 
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iva -it-mm %> 

U ".\ ^ 5 >. ^-i-: 

_/« l $U-» cP c|<^>’J s£*-24yi* 4 -" erf--** 3 

isfjOfiis 

-- ^ i^*i 

otfj p-£»^yw u*j^' fr ^ bt$ 

^33V(2;^gu^iij^^ 

s^Sf Ci'-L^j £jJ'; ij^-'ii‘i^' v' 

JjIj lifj ^ O^va^ 

^4j^j $ S^.iy^l^'^i'lI^J $ 

0 


Allah enjoined upon 
His Messenger $g the 
five daily prayers. The 
conditions and 
essential elements of 
prayer were explained 
later, in stages. And 
All&h knows best. 
Then Allah says: 

tjj.j p: bM k> 
Z £ % 

iTruly, those who 
believe and do righteous 
good deeds, for them will 
be an endless reward 
that will never stop.} 
Mujahid and others 
said, “It will never be 
cut off or decrease.” 
This is like the Aydt 

i00 ~ C&} 


therein for ever.} (18:3) 
)S±4 'j* (d^} 


iThey shall abide 


}a gift without an end} (11:108) 

Cpya? 4 *: *$ &a a m ■£& pi $} 

f dy $ <i 4*|j^ ^ri ArO Wty Ji o£t> Q J**y 

Qt tK frT jl Gif oe&ij Q bZ &£» & $2\ b\ &P 

Iki^j f *- _\ ■ ■ » . * Qj)( ;Uli' Gjj U^i ■ ) ,.. j^ j ^ ^-.. . •-.« 

#jt # 


49. Say: "Do you verily disbelieve in Him Who created the 
earth in two Days? And you set up rivals with Him? That is 
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the Lord of all that exists.”) 

410 . He placed therein firm mountains from above it, and He 
blessed it, and measured therein its sustenance in four Days 
equal for all those who ask.) 

411. Then He rose over (Istawa ila) the heaven when it was 
smoke, and said to it and to the earth: "Come both of you 
willingly or unwillingly." They both said: "We come 
willingly.") 

412 . Then He completed and finished their creation (as) seven 
heavens in two Days and He made in each heaven its affair. 
And We adorned the nearest (lowest) heaven with lamps (stars) 
to be an adornment as well as to guard. Such is the decree of 
Him, the Almighty, the All-Knower.) 


Some Details of the Creation of this Universe 


Here Allah denounces the idolators who worship other gods 
apart from Him although He is the Creator, Subduer and 
Controller of all things. He says: 


ita a o & 4 31 4\ P4 


4Say: “Do you verily disbelieve in Him Who created the earth 
in two Days? And you set up rivals with Him?") 

meaning, false gods whom you worship alongside Him?’ 

44$ <rl> 


4That is the Lord of the that exists.) the Creator of all things is 
the Lord of all the creatures. Here the Ayah; 


4Who created the heavens and the earth in Six Days) (7:54). 
is explained in more detail; the creation of the earth and the 
creation of the heaven are discussed separately. Allah says 
that He created the earth first, because it is the foundation, 
and the foundation should be built first, then the roof. Allah 
says elsewhere: 


£?*» I (jr$ p U pO 3) 


4He it is Who created for you all that is on the earth. Then He 
rose over (Istawa ila) the heaven and made them seven heavens) 
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(2:29). 

With regard to the Ay&t. 


iAre you more difficult to create or is the heaven that He 
constructed? He raised its height, and has perfected it. Its night 
He covers with darkness and its forenoon He brings out (with 
light). And after that He spread the earth, And brought forth 
therefrom its water and its pashire. And the mountains He has 
fixed firmly, (to be) a provision and benefit for you and your 
cattle.} (79:27-33) 


This Ayah states that the spreading out of the earth came 
after the creation of the heavens, but the earth itself was 
created before the heavens according to some texts. This was 
the response of Ibn ‘Abbas, may Allah be pleased with him, as 
recorded by Al-Bukhari in his Tafsir of this Ayah in his SahXh. 
He recorded that Said bin Jubayr said: “A man said to Ibn 
‘Abbas, may Allah be pleased with him, saying: 1 find some 
things in the Qur’an which confuse me: 


vj $3 w} 


iThere will be no kinship among them that Day, nor will they 
ask of one another} (23:101), 

of* & j te* J 

4And they will turn to one another and question one another >(37:27), 
4but they will never be able to hide a single fact from Allah > (4:42), 

4 # 


4By Allah, our Lord, we were not those who joined others in 
worship with Allah > (6:23) 

But in this Ayah they did hide something. And Allah says: 

bit } lit 1*3 jk} 
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4Are you more difficult to create or is the heaven that He 
constructed?} until; 


4'i m 3$%} 


4And after that He spread the earth.} (79:27-30) 

So He mentioned the creation of the heavens before the earth, 
then He said: 


4*5 j 32- 4 \ & 


4Say: “Do you verily disbelieve in Him Who created the earth 
in two Days?...”} until; 


4Sifl 2*^ 


4We come willingly.} Here He mentioned the creation of the 
earth before the creation of the heavens. And He says: 

4verily, Allah (Kona) is Oft-Forgiving, Most Merdffil} (4:23). 


4Most Powerful, All-Wise} (4:56). 


4AU-Hearer, All-Seer} (4:58). It is as if He was and is no 
longer.’' 1 ' 

Ibn ‘Abbas, may Allah be pleased with him, replied: 

44f ojft-k fj j+Z '•£} 


4There will be no kinship among them that Day, nor will they 
ask of one another} (23:101), 


this will happen when the Trumpet is blown for the first time, 
iii yi L gfi\ j iry y* fj^aii} 


4And all who are in the heavens and all who are on the earth 
will swoon away, except him whom Allah wills} (39:68), 

and at that time there will be no kinship among them, nor will 


**' Kana literally means “was”. 
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they ask of one another. Then when the Sur will be blown 
again, 

4.And they will turn to one another and question one another ^ 
(37:27). 

With regard to the Ayat, 

4By Allah, our Lord, we were not those who joined others in 
worship with Allah > (6:23) and 

4# it 5j 

ibut they will never be able to hide a single fact from Allah) 
(4:42), 

Allah will forgive the sincere believers their sins, then the 
idolators will say, ‘Let us say that we never joined others in 
worship with Allah.’ Then a seal will be placed over their 
mouths, and their hands will speak. Then it will be known 
that not a single fact can be hidden from Allah, and at that 
point, 

ithose who disbelieved will wish) (4:42). 

Allah created the earth in two days, then He created the 
heavens, then He ( Istawa ila ) the heaven and gave it its shape 
in two more days. Then He spread the earth, which means 
that He brought forth therefrom its water and its pasture. And 
He created the mountains, sands, inanimate things, rocks and 
hills and everything in between, in two more days. This is 
what Allah says: 

i(He) spread (the earth)) (79:30) 

And Allah’s saying: 

4<iso; <4 &-) 

i(He) created the earth in two Days ) So He created the earth and 
everything in it in four days, and He created the heavens in two days. 




iverily, Allah (Kana) is Oft-Forgiving, Most Merciful > (4:23). 

This is how He described Himself, and this is how He still is. 
Whatever Allah wills comes to pass, so do not be confused 
about the Qur’an, for all of it comes from Allah.’” This was 
recorded by Al-Bukhari.* 1 * 

a Jd* ss» 

i(He) created the earth in two Days} means, on Sunday and 
Monday. 

4Q -325 Oi 

4He placed therein firm mountains from above it, and He 
blessed it,} 

means, He blessed it and gave it the potential to be planted 
with seeds and bring forth produce. 

4And measured therein its sustenance} 

means, what its people need of provision and places in which 
to plant things and grow crops. This was on Tuesday and 
Wednesday, which together with the two previous days add up 
to four days. 

4in four Days equal for all those who ask.} 

meaning, for those who want to ask about that, so that they 
might know. Ikrimah and Mujahid said concerning the Ayah: 

iand measured therein its sustenance}: “He placed in every land 
that which is not suited for any other land.”* 2 * Ibn ‘Abbas, 
Qatadah and As-Suddi said, concerning the Ayah, 

'&} 

111 Fath Al-B&ri 8:418. 

* 2 ' At-Tabari 21:436. 
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iequal for all those who ask}: this means, “For whoever wants to 
ask about that.”* 1 * Ibn Zayd said: 

ityp, & $ 0 -4 <%$ J%} 

iand measured therein its sustenance in four Days equal for all 
those who ask.} 

“According to whatever a person who is need of provision 
wants, Allah measures out for him what he needs.” ,2 > This is 
like what they said concerning the Ayah: 

i\£f\J. £ <jj f£££j} 

iAnd He gave you of all that you asked for} (14:34). And Allah 
knows best. 

& .pi \ && ?} 

iThen He rose over (Istawa ila) towards the heaven when it was 
smoke,} 

i.e., steam which arose from it when the earth was created. 

4 ji i^?i ij a iy&} 

iand said to it and to the earth: “Come both of you willingly 
or unwillingly."} 

meaning, Respond to My command and be subjected to this 
action, willingly or unwillingly.’ 

iTIiey both said: "We come willingly."} meaning, *we will respond 
to You willingly and everything that You want to create in us - 
angels. Jinn and men - will all be obedient to You.’ 

iThen He completed and finished tlteir creation (as) seven 
heavens in two Days} 

means, He finished forming them as seven heavens in two 
more days, which were Thursday and Friday. 



111 At-Tabari 21:438. 
* 2 ' At-Tabari 21:438. 
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iand He decreed in each heaven its affair.$ 

means, He placed in each heaven whatever it needs of angels 
and things which are known only unto Him. 

4And We adorned the nearest (lowest) heaven with lamps ^ 
means, the stars and planets which shine on the people of the 
earth. 


ias well as to guard.} means, as protection against the Skayatin, 
lest they listen to the angels on high. 


JR 


iSuch is the Decree of Him, the Almighty, the All-Knower} 

means, the Almighty Who has subjugated all things to His 
control, the All-Knower Who knows all the movements of His 
creatures. 


iO: its j ijJii 2.1 vi \\£i % ^ 

& i£ M % 'U 13 Z 1>G 3k 4 % CS 

y jlplt Lilljli LxjH; jjlty tjl ^4 ill jJ> <0.1 

v jg &s e±» j tji ^ oi4 4 

v O &£, ^ isXL f £ £» £2 61; 

4r§l4>**i !yS \y^ u. 


413. Bwf if they turn away, then say: “I have warned you of a 
Sa'iqah 111 like the Sd’iqah which overtook 'Ad and ThamUd."} 

414. When the Messengers came to them, from before them and 
behind them (saying): "Worship none but Allah," they said: 
“If our Lord had so willed, He would surely have sent down 
the angels. So, indeed ide disbelieve in that with which you 
have been sent."} 

415. As for ‘Ad, they were arrogant in the land without right, 


111 


A thunderbolt or a lightning bolt. 
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and they said: "Who is mightier than us in strength?” See they 
not that Allah Who created them was mightier in strength than 
them. And they used to deny Our Ayatfy 

416. So, We sent upon them a Sarsar wind in days of calamity 
that We might give them a taste 'of disgracing torment in this 
present worldly life. But surely the torment of the Hereafter will 
be more disgracing, and they loill never be helped.$ 

417. And as for Thamud, We showed them the path of truth 
but they preferred blindness to guidance; so the Sa'iqah of 
disgracing torment seized them because of what they used to 
eam.$ 

418. And We saved those who believed and had Taqwa.} 


A Warning to the Disbelievers and a Reminder of the 
Story of ‘Ad and Thamud 

Allah says: ‘Say, O Muhammad, to these idolators who 
disbelieve in the message of truth that you have brought: If 
you turn away from that which I have brought to you from 
Allah, then I warn you of the punishment of Allah the 
punishment that the past nations suffered for disbelieving in 
the Messengers.’ 

4\yAi jIo ii«^> JL ilfCofy 


4a Sa'iqah like the Sa'iqah which overtook ‘Ad and Thamud 
and other similar nations who did what they did, 

if jij)' fiK 

4When the Messengers came to them, from before them and 
behind them ^ 


This is like the Ayah: 

oO «J5i oZ J-Xlrf Jij /L»y it i\ >U 12 


iAnd remember (Htid) the brother of 4 Ad, when he warned his 
people in Al-AhqafP^ And surely, there have passed away 
wamers before him and after him$ (46:21). 

which means that in the neighboring towns and cities, Allah 


m 


Curved sand-hills in the southern part of Arabian Peninsula. 
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sent Messengers who commanded the people to worship Allah 
Alone with no partner or associate, and they brought good 
news as well as warnings. They saw the punishment Allah 
sent upon His enemies, and the blessings which He bestowed 
upon His friends, yet despite all of this, they did not believe in 
them. On the contrary, they denied them and rejected them, 
and said: 


ilf our Lord had so willed , He would surely have sent down 
the angels.$ 

meaning, if Allah were to send Messengers, they would be 
angels sent from His presence. 

4So, indeed we disbelieve in that with which you have been 
sent.} 

means, ^because you are a mere human; we will not follow you 
because you are just men like us.’ 

a % tty 


iAsfor ‘Ad, they were arrogant in the land without right.} 
means, they were arrogant, stubborn and disobedient. 


iand they said: "Who is mightier than us in strength?"} 

They boasted of their physical strength, and power; they 
thought that this would protect them from Allah’s 
punishment. 

m !£? M} 

iSee they not that Allah Who created them was mightier in 
strength than them.} 

means, do they not realize, when they are showing enmity, 
that He is the Almighty Who created all things and gave them 
whatever strength they have, and that His onslaught will be 
far greater? This is like the Ayah: 
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iWith Hands did We construct the heaven. Verily, We are able 
to extend the vastness of space thereof. $ (51:47) 

They openly opposed the Almighty and denied His signs and 
disobeyed His Messenger. Allah said: 

l (£$} 

iSo We sent upon them a Sarsar wind}. Some said that this was a 
strongly blowing wind; others said that it was a cold wind. It 
was also said that it is the wind that makes a noise. The truth 
that it was all of these things, for it was a strong wind that was 
an apt punishment for their being deceived by their physical 
strength. It was also intensely cold, as Allah says: 

iwith a Sarsar wind!} (69:6), meaning a very cold wind. It also 
made a furious sound. Additionally, there is a famous river in 
the east which is called Sarsar because of the noise it makes as 
it flows. 




iin days of calamity} means, consecutive days. 


& && jd £.} 

iseven nights and eight days in succession} (69:7). This is like the 
Ayah : 


ion a day of calamity, continuous } (54:19) 

i.e., the punishment began on a day which was of evil omen 
for them, and this evil omen continued for them, 

4&A S $4 


iseven nights and eight days in succession } (69:7) 

until they were destroyed, every last one of them, and their 
humiliation in this world was joined to their punishment in 
the Hereafter. Allah says: 



Gill C/j* 


ithat We might give them a taste of disgracing torment in this 
present worldly life . But surely the torment of the Hereafter wilt 
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be more disgracing.} 
meaning, more humiliating for them. 

a v pb 

iand they will never be helped .} means, in the Hereafter, just as 
they were never helped in this world, and they had no one who 
could protect them from Allah or save them from His 
punishment. 

iAnd as for Thamud, We showed them the path of truth} 

Ibn ‘Abbas, may Allah be pleased with him, Abu Al-Aliyah, 
Said bin Jubayr, Qatadah, As-Suddi and Ibn Zayd said, “We 
explained to them.” 111 Ath-Thawri said, “We called them.” 
Allah’s saying; 

tear # \j^z} 

ibut they preferred blindness to guidance;} 

means, “We showed them the truth and made it clear to them 
through the words of their Prophet Salih, but they opposed 
him and rejected him, and they slaughtered the she-camel of 
Allah which He had made a sign for them of the truth of their 
Prophet.’ 

y&K ftZk} 

iso the Sa'iqah of disgracing torment seized them} 
means, Allah sent upon them the Sat/hah, 12 ' earthquake, 
intense humiliation, punishment and torment. 

\1j} 

ibecause of what they used to earn} means, because of their 
disbelief and rejection. 

i\p: P;} 

iAnd We saved those who believed} 
means, *We saved them from among them, and no harm came 

111 At-Tabari 21:448 Surah Hud [11:94]. 

121 See volume five, the Tafslr of Surah HUd (11:94). 





to them;’ Allah saved 
them along with His 
Prophet $&lih, peace 
be upon him, because 
of their fear of Allah. 
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<19. And (remember) the Day that the enemies of Allah will be 
gathered to the Fire, then they will be driven.} 

420. Till, when they reach it, their hearing (ears) and their 
eyes and their skins will testify against them as to what they 
used to do.} 


421. And they will say to their skim, "Why do you testify 
against us?” They will say: "Allah has caused us to speak - as 
He causes all things to speak, and He created you the first time, 
and to Him you are made to return."} 

422. And you have not been hiding yourselves (in the world), 
lest your ears and your eyes and your skins should testify 
against you; but you thought that Allah knew not much of 
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what you were doing.} 

423. And that thought of yours which you thought about your 
Lord, has brought you to destruction; and you have become of 
those utterly lost!} 

424. Then, if they bear the torment patiently, then the Fire is 
the home for them, and if they seek to please Allah, yet they are 
not of those who will ever be allowed to please Allah.} 


On the Day of Judgement, the Sinners' Limbs will 
testify against Them 


\ & 53 &h fJtfr 


iAnd (remember) the Day that the enemies of Allah will be 
gathered to the Fire, then they will be driven.} 

means, remind these idolators of the Day when they will be 
gathered to the Fire and they will be driven, i.e., the keepers of 
Hell will gather the first of them with the last of them, as Allah 
says elsewhere: 

dl oyjj} 

iAnd We shall drive the criminals to Hell, in a thirsty state} 
(19:86). 


4M5+ C $ &} 


iTill, when they reach it,} means, when they stand at its edge, 


4o>£«j \jZ IL fUJrj pi**- pt& If*} 


itheir hearing (ears) and their eyes and their skins will testify 
against them as to what they used to do.} 

means, all their deeds, earlier and later; not a single letter will 
be concealed. 

4&£ 


iAnd they will say to their skins, "1 Why do you testify against 


they will blame their limbs and their skins when they testify 
against them, at which point their limbs will answer: 


i& $ fiSL % & JT JU & Gti \%} 
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iThey will say: ‘‘Allah has caused us to speak - as He causes 
all things to speak, and He created you the first time,} 

means, and He cannot be opposed or resisted, and to Him you 
will return. Al-Hafiz Abu Bakr Al-Bazzar narrated that Anas 
bin Malik, may Allah be pleased with him, said, “The 
Messenger of Allah Sg laughed and smiled one day, and said: 

«Will you not ask about why I laughed?*" They said, “O 
Messenger of Allah, why did you laugh?” He said: 


v 5? J‘j*j 'Jfi Jj :j>; udi Zj ite ji cV 

Jil Jjti llali JjI Y 

Si# : - Jli - f l^5l iSSSUiuj ll<i ^ ^ :,yu53 h'Jz 

ijilu jl5 IL ilSji jJ&Sj 4_i Jjif- jU>Jj Jli - lj'3? d 


tjjd iiS ^ IJLii : 


«/ was amazed at how a servant will dispute with his Lord on 
the Day of Resurrection. He will say, "My Lord, did You twt 
promise me that you would not treat me unjustly?" Allah will 
say, "Yes." The man will say, "I will not accept any witness 
against me except from myself." Allah will say, "Is it not 
sufficient that I and the angels, the noble scribes, are 
witnesses?" These words will be repeated several times, then a 
seal will be placed over his mouth and his organs (or limbs) will 
speak about what he used to do. Then he will say, "Away with 
you! It was only for your sake that I was arguing!" b”* 1 ' 

It was recorded by him and Ibn Abi Hatim.* 2 ' It was also 
recorded by Muslim and An-NasalJ 3 * Ibn Abi Hatim recorded 
that Abu Burdah said that Abu Musa said, “The disbeliever or 
the hypocrite will be called to account and his Lord will show 
him his deeds, but he will deny them and say, ‘O Lord, by 
Your glory, this angel has written about me something that I 
did not do.’ The angel will say to him, “Did you not do such 


111 Al-Hfikim 4:601. 

121 At-Tabari 21:452. 

I 3 ' Muslim 4:2280, An-Nasal in Al-Kubra 6:508. 
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and such on such and such a day in such and such a place?’ 
He will say, ‘No, by Your glory O Lord, I did not do it.’ When 
he does that, a seal will be placed over his mouth.” Al-Ash‘ari, 
may Allah be pleased with him, said, “I think that the first 
part of his body to speak will be his right thigh.” 

Allah’s saying: 


ipX % ^ 


iAnd you have not been hiding yourselves (in the world), lest 
your ears and your eyes and your skins should testify against 
you;} 


means, their organs and skins will say to them, when they 
blame them for testifying against them, “you did not hide from 
us what you used to do, on the contrary, you openly 
committed disbelief and sin, and you claimed that you did not 
care, because you did not believe that Allah knew about all 
your deeds.’ Allah says: 


M da s& jk a *; -3 a 3 m 




ibut you thought that Allah knew not much of what you were 
doing. And that thought of yours which you thought about 
your Lord, has brought you to destruction;} 

meaning, “this evil thought, i.e., your belief that Allah did not 
know much of what you were doing, is what has caused you 
to be doomed and has made your losers before your Lord.’ 

iand you have become of those utterly lost!} 

means, In the place of Resurrection, you have lost your own 
selves and your families.’ 

Imam Ahmad recorded that ‘Abdullah, may Allah be pleased 
with him, said, “I was hiding beneath the covering of the 
Kalaah, and three men came along — a man from the Quraysh 
and two of his brothers-in-law from Thaqlf, or a man from 
Thaqlf and two of his brothers-in-law from the Quraysh. Their 
bellies were very fat, and did not have much understanding. 
They said some words I could not hear, then one of them said, 
*Do you think that Allah can hear what we are saying now?’ 
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4They will say: "Our Lord! Our wretchedness overcame us, 
and we were (an) erring people. Our Lord! Bring us out of 
this. If ever we return (to evil), then indeed we shall be 
wrongdoers." He will say: "Remain you in it with ignominy! 
And speak you not to Me!"}” (23:106-108). 111 


•** '3, 4^ -* 0*y Cj (vpjjl Z 5 U 2a : ij} 

03 v |£<r -Jt jij $'ct rig 

oiijdi 

ii f ;T>- jii( Jv> ^ jtii jli Jjii ypL dij-i u 

^ ^ v>“i' 0^ l/jJI Ojji jly 
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425. And We have assigned for them intimate companions (in 
this world), who have made fair seeming to them, what was 
before them and what was behind them. And the Word is 
justified against them as it was justified against those who were 
among the previous generations of Jinn and men that had 
passed away before than. Indeed they (all) were the losers.} 

426. And those who disbelieve say: "Listen not to this Qur'an, 
and make noise in the midst of its (recitation) that you may 
overcome."} 

427. But surely, We shall cause those who disbelieve to taste a 
severe torment, and certainly, We shall requite them the worst 
of what they used to do.} 

428. That is the recompense of the enemies of Allah : the Fire. 
Therein will be for them the eternal home, a recompense for that 
they used to deny Our Ayat.} 

429. And those who disbelieve will say: "Our Lord! Show us 
those among Jinn and men who led us astray, that we may 
crush them under our feet so that they become the lowest."} 


The in t im ate Companions of the Idolators make Evil 
Actions attractive to Them 

Allah tells us that He is the One Who sends the idolators 

m 


Al-Tabari 21:458. 
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astray, and that this happens by His will and decree. He is the 
All-Wise in His actions, when He appoints for them close 
companions from among the devils of men and Jinn. 




iwho have made fair seeming to them, what was before them 
and what was behind them.} 

means, they made their deeds attractive to them in the past. 
As far as the future is concerned, they only see themselves as 
doing good, as Allah says: 






^And whosoever hirns away blindly from the remembrance of 
the Most Gracious, We appoint for him a Shaytan to be a 
companion for him. And verily, they hinder them from the 
path, but they think that they are guided aright!} (43:36-37) 


44 $' 


4And the Word is justified against them} means, the Word of 
torment, just as it was justified against the nations of the past 
who did what they did, men and Jinn alike. 


ye && 


ilndeed they (all) were the losers.} means, they are all equal in 
terms of loss and being doomed. 


How the disbelievers advised One Another not to listen 
to the Qur'an, and the Recompense for that 

4 ^ 'i 

^And those who disbelieve say: "Listen not to this Qur’an..."} 
means, they advised one another not to pay heed to the 
Qur’an or obey its commands. 

iand make noise in the midst of its} means, when it is recited, do 
not listen to it. This was the view of Mujahid. “And make noise 
in the midst of its (recitation)” means whistling and trying to 
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make the Messenger of Allah 3g confused when he recited 
Qur’an, which is what the Quraysh did. 


4 that you may overcome means, this is the practice of these 
ignorant disbelievers and those who follow in their footsteps, 
when they hear the Qur’an. Allah commanded us to be different 
from that, and said: 


pa % 1A- 




iSo, when the Qur'an is recited, listen to it, and be silent that 
you may receive mercy.} (7:204). 

Then Allah says: 


iBut surely, We shall cause those who disbelieve to taste a 
severe torment,$ 

meaning, in return for what they do when they hear the 
Qur’an. 


\j£ tfi1"' 

iand certainly. We shall requite them the worst of what they 
used to do.} 


means, for their evil deeds. 

oj' Ji»> (£>£; li »{>- jji' _A> pi jtlt au) xiA 

* ^ oa $ S* ie^f bji T2; 


iThat is the recompense of the enemies of Allah: the Fire. 
Therein will be for them the eternal home, a recompense for that 
they used to deny Our Ayat. And those who disbelieve will 
say: “Our Lord! Show us those among Jinn and men who led 
us astray, that we may crush them under our feet so that they 
become the lowest."} 

It was reported that ‘Ali, may Allah be pleased with him, said, 
concerning the phrase. 
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430. Verily, those who 
say: "Our Lord is Al¬ 
lah,” and then they 
stand firm, on them the 
angels will descend (say¬ 
ing): "Fear not, nor 
grieve! But receive the 
glad tidings of Paradise 
which you have been 
promised!”} 

432. "We have 
been your friends 


in the life of this world and are (so) in the Hereafter. Therein 
you shall have (all) that your souls desire, and therein you shall 
have (all) for which you ask."} 

432. "An entertainment from the Oft-Forgiving, Most 
Merciful."} 


Glad Tidings to Those Who believe in Allah Alone and 
stand firm 


4l^f p # C& !# <Zt$ & 

iVerily, those who say: "Our Lord is Allah," and then they 
stand firm,} 

means, they do good deeds sincerely for the sake of Allah, and 
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Muslim also recorded it in his Sahih, and An-Nasal recorded 
that Sufyan bin ‘Abdullah Ath-Thaqafi said, “I said, ‘O 
Messenger of Allah, tell me something about Islam that I will 
not have to ask anyone about it after you.’ He jg said: 

p 4)1 iiii : J|ii 

“Sm/: I believe in Allah, then stand firm - then he mentioned 
the rest of the Hadith J 11 

i '^ ^ 

ion them the angels will descend}. Mujahid, As-Suddi, Zayd bin 
Aslam and his [Zayd’s] son said, “This means, at the time of 
death, and they will say, 

i$a 

iFear not}.” {2] Mujahid, Tkrimah and Zayd bin Aslam said, 
“This means not to fear “that which you will face in the 
Hereafter. " )31 




inor grieve! >*for what you have left behind of worldly things, 
children, family, wealth and debt, for we will take care of it for you.’ 


iBut receive the glad tidings of Paradise which you have been 
promised!} 

So they give glad tidings of the end of bad things and the 
arrival of good things. This is like what is said in the Hadith 
narrated by Al-Bara’, may Allah be pleased with him: 


m 

| 2 | 

|3| 

[4] 


J jj; Ji jjn 

tjl Js- ^ ‘ 

"The angels say to the soul of the believer, “Come out, O good 
soul from the good body in which you used to dwell, come out 
to rest, and provision and a Lord Who is not angry ."»* 41 


Muslim 1:65. 


AJ>Tabari 21:466, Al-Qurfubi 15:358. 
At-Tabari21:467. 

Ahmad 4:287. 
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It was said that the angels will come down to them on the Day 
when they are brought out of their graves. Zayd bin Aslam 
said, “They will give him glad tidings when he dies, in his 
grave, and when he is resurrected.” This was recorded by Ibn 
Abi Hatim, and this view reconciles all the opinions; it is a 
good view and it is true. 

4\Ne have been your friends in the life of this world and are (so) 
in the Hereafter.} 

means, the angels will say to the believers when death 
approaches: “We have been your friends, i.e., your close 
companions, in this world, protecting you and helping you by 
the command of Allah, and we will be with you in the 
Hereafter, keeping you from feeling lonely in your graves and 
when the Trumpet is blown; we will reassure you on the Day 
of Resurrection and will take you across the Sirdt and bring 
you to the Gardens of delight.” 

4Therein you shall have (all) that your soids desire,} 
means, *in Paradise you will have all that you wish for and 
that will delight you.’ 

4 and therein you shall have (all) for which you ask. ^means, 
•whatever you ask for, it will appear before you as you wish it to be.’ 

& s 

4An entertainment from the Oft-Forgiving, Most Merciful 

means, ‘a welcoming gift and a blessing from the One Who has 
forgiven your sins and Who is Merciful and Kind towards you, 
Who has forgiven you, concealed your faults and been Kind 
and Merciful/ 


SfJ Jlij v 

»j'J& /Clij ciLii Ji 

&& Jii ji Cj i&i cS 
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433. And who is better in speech than he who invites to Allah, 
and does righteous deeds, and says: "I am one of the 
Muslims 

434. The good deed and the evil deed cannot be equal. Repel 
(the evil) with one which is better, then verily he, between 
whom and you there was enmity, (will become) as though he 
was a close friend.$ 

435. But none is granted it except those who are patient - and 
none is granted it except the owner of the great portion in this 
world. ^ 

436. And if an evil whisper from Shay tan tries to turn you 
away, then seek refuge in AllSh. Verily, He is the All-Hearer, 
the All-Knower.} 

The Virtue of calling Others to Allah 

X & & 

iAnd who is better in speech than he who invites to Allah,$ 
means, he calls the servants of Allah to Him. 

<3lij 

iand does righteous deeds, and says: “I am one of the 
Muslims 

means, he himself follows that which he says, so it benefits 
him as well as others. He is not one of those who enjoin good 
but do not do it themselves, or who forbid evil yet they do it 
themselves. He does good and avoids doing evil, and he calls 
people to their Creator, may He be blessed and exalted. This is 
general in meaning and applies to everyone who calls people to 
what is good and is himself guided by what he says. The 
Messenger of Allah is the foremost among people in this 
regard, as Muhammad bin Sirin, As-Suddi and ‘Abdur- 
Rahman bin Zayd bin Aslam said. 111 

It was also said that what was meant here is the righteous 
Mu’adhdhin, as it was mentioned in Sahih Muslim: 

•yoil tf&t ^t!j| JjU 'ojiyi il« 

ill 


Al-Qurtubi 15:360. 
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uThe Mu'adhdhins will be the ones with the longest necks on 
the Day of Resurrection 

In As-Sunan it is reported that the Prophet jg said: 

iJ y&j &i lijli c^.u 


«77ie Imam is a guarantor and the Mu'adhdhin is in a position 
of trust. May Allah guide the Imams and forgive the 
Mu'adhdhin.*’™ 


The correct view is that the Ayah is general in meaning, and 
includes the Mu’adhdhin and others. When this Ayah was 
revealed, the Adhan had not been prescribed at all. The Ayah 
was revealed in Makkah, and the Adhan was prescribed in Al- 
Madlnah after the Hijrah, when it was shown to ‘Abdullah bin 
‘Abd Rabbihi Al-Ansari in a dream. He told the Messenger of 
Allah jg about it, and he told him to teach it to Bilal, may 
Allah be pleased with him, who had a more beautiful voice, as 
we have discussed elsewhere. So the correct view is that the 
Ayah is general in meaning, as ‘Abdur-Razzaq said, narrating 
from Ma'mar, from Al-Hasan Al-Basri, who recited this Ayah: 




Jj. 


4And who is better in speech than he who invites to Allah, and 
does righteous deeds, and says: “I am one of the Muslims."} 

and said, “This is the beloved of Allah, this is the close friend 
of Allah, this is the chosen one of Allah, this is the most 
beloved of the all the people of earth to Allah. He responded to 
the call of Allah and called mankind to that to which he had 
responded. He did righteous deeds in response and said, ‘I am 
one of the Muslims.’ This is Allah’s Khalifah .”* 31 


111 Muslim 1:290. 

Abu Dawud 1:356, Tuhfat Al-Ahwadhi 1:614. The meaning is that 
the people are to follow the Imam in prayer, and certain matters 
related to it are his responsibility, and the same with the 
Mu’adhdhin, the people will depend upon his announcement of the 
time of prayer. 

‘Abdur-Razzaq 2:187. Ma'mar did not see Al-Hasan. 
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Wisdom in Da*wah etc. 

ikl Jt % ilZlS 


477i<? good deed and the evil deed cannot be equal.} 
means, there is a huge difference between them. 

4*21 ^ 


iRepel (the evil) with one which is better,} means, “when someone 
does you wrong, repel him by treating him well,’ as ‘Umar, may 
Allah be pleased with him, said, “There is no better punishment 
for one who has disobeyed Allah with regard to you, than your 
obeying Allah with regard to him.” 


cij ij'M. 31Z ijM ty} 


4 then verily he, between whom and you there was enmity, (will 
become) as though he ivas a close friend.} 

means, ‘if you treat well those who treat you badly, this good 
deed will lead to reconciliation, love and empathy, and it will 
be as if he is a close friend to you and he will feel pity for you 
and be kind to you.’ Then Allah says: 


4But none is granted it except those who are patient} 

meaning, no one accepts this advice and works according to it, 
except for those who can be patient in doing so, for it is 
difficult for people to do. 

Ji». jj "^1 IfUlt 

4and none is granted it except the owner of the great portion} 

means, the one who has a great portion of happiness in this 
world and in the Hereafter. ‘Ali bin Abi Talhah reported that 
Ibn ‘Abbas explained this Ayah: “Allah commands the believers 
to be patient when they feel angry, to be forbearing when 
confronted with ignorance, and to forgive when they are 
mistreated. If they do this, Allah will save them from the 
Shaytan and subdue their enemies to them until they become 
like close friends.”* 1 ’ 


m 


Fath Al-Bari 8:418. 





<% p Sj U# 

4And if an evil whisper from Shaytdn tries to turn you away, 
then seek refuge in Allah.} 

means, the devils among men may be deceived by your kind 
treatment of him, but the devils among the Jinn, when they 
insinuate their evil whispers, cannot be dealt with except by 
seeking refuge with the Creator Who gave him power over you. 
If you seek refuge with Allah and turn to Him, He will stop 
him from harming you and bring his efforts to naught. When 
the Messenger of Allah ^ stood up to pray, he would say: 

if-* ij* jlklijl ^.fJl jit i flu 

«/ seek refuge in Allah the All-Hearing, All-Knowing, from the 
accursed Shaytdn and his evil insinuations, breath and 
impurity .s”* 11 

We have already stated that there is nothing like this in the 
Qur’an, apart from the passage in Surat Al-A'raf where Allah 
says: 

p U 25 51 

y % i&x 

^Show forgiveness, enjoin what is good, and turn away from 
the foolish. And if an evil whisper comes to you from Shaytdn, 
then seek refitge with Allah. Verily, He is All-Hearer, All- 
Knower.} (7:199-200) 

and the passage in Surat Al-Mu’minun where Allah says: 

Oi ^ O* j-*-' £?•*'? 

4^1. i>Xr**i Cy -it jji-l) 

} Repel evil with that which is better. We are Best-Acquainted 
with the things they utter. And say: ‘‘My Lord! I seek refiige 
with You from the whisperings of the ShaydtTn. And I seek 
refuge with You, My Lord! lest they should come near me."} 
(23:96-98) 


Ahmad 5:253. 
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437. And from among 
His signs are the night 
and the day, and the 
suti and the moon. Do 
not prostrate yourselves 
to the sun nor to the 
moon, but prostrate 


yourselves to Allah Who created than, if you worship Him.} 

438. But if they are too proud, then there are those who are with your 
Lord glorify Him night and day, and never are they tired.} 

439. And among His signs; that you see the earth barren, but when 
We send down water to it, it is stirred to life and growth. Verily, He 
Wlw gives it life, surely is able to give life to the dead. Indeed He is 
Able to do all things.} 


From among the Signs of Allah 


Here Allah reminds His Creation of His power, and that He is 
the One Who has no equal, and He is Able to do all things. 
Allah’s saying; 


4J3I5 jjlMj JJ «gc oo» 


4And from among His signs are the night and the day, and the 
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sun and the moon.) 


means, He created the night with its darkness and the day 
with its light, and they alternate without ceasing. And He 
created the sun with its shining light, and the moon with its 
reflected light, and He allotted their stages and gave them 
separate orbits in the heavens, so that by the variations in 
their movements man may know the stages of night and day, 
of weeks, months and years, and time periods related to 
people's rights, acts of worship and various transactions. 
Moreover, because the sun and moon are the most beautiful of 
the heavenly bodies that can be seen in both the upper and 
lower realms, Allah points out that they are created entities 
which are in a state of enthrallment to Him, subject to His 
dominion and control. So He says: 




'.III 4 oP- 4' k pi % pu !>5p 'i) 


4Do not prostrate yourselves to the sun nor to the moon, but 
prostrate yourselves to Allah Who created them, if you (really) 
worship Him.) 

meaning, ‘do not associate anything in worship with Him, for 
your worship of Him will be of no benefit to you if you worship 
others alongside Him, because He does not forgive the 
association of others in worship with Him.’ He says: 

$) 


4But if they are too proud,) i.e., to worship Him Alone, and they 
insist on associating others with Him, 



4then there are those who are with your Lord) i.e., the angels. 




4 glorify Him night and day, and never are they tired.) This is like 
the Ayah: 

)But if these disbelieve therein, then, indeed We have entrusted 
it to a people who are not disbelievers therein.) (6:89). 


Iff) 
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4And among His signs} means, signs of His ability to bring the 
dead back to life. 

jijVi Jj 


4 that you see the earth barren,} means, lifeless, with nothing 
growing in it; it is dead. 




4but when We send down water (rain) to it, it is stirred to life 
and growth.} 


means, it brings forth all kinds of crops and fruits. 


4-^j }&■ (X sip"' kJ' 


iVerily, He Who gives it life, surely is able to give life to the 
dead. Indeed He is Able to do all things.} 


fj> bJ* if j»l jQ' j Cj& oyaC 'J llijl. ■jj ojlni ijfjjf ^ 
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i* **j£- W V) ok i 

_Aj jjjiii JjJ Jbj oj, iUj # 4*0^ Jj ji L vttf Jil 


440. Verily, those who Yulhidutta FT Our Aydt are not hidden 
from Us. Is he who is cast into the Fire better or he who comes 
secure on the Day of Resurrection? Do what you will. Verily, 
He is All-Seer of what you do.} 

441. Verily, those who disbelieved in the Reminder wlten it 
came to them. And verily, it is an honorable well-fortified 
respected Book.} 

442. Falsehood cannot come to it from before it or behind it, (it 
is) sent down by the All-Wise, Worthy of all praise.} 

443. Nothing is said to you except what was said to the 
Messengers before you. Verily, your Lord is the Possessor of 
forgiveness, and (also) the Possessor of painful punishment.} 


The Punishment of the Denlers and the Description of 
the Qur’an 


4&££ ti ojj i®jf Cii 

4 Verily, Yulhiduna Ft Our Aydt} 
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anything like it. 


4 Falsehood cannot come to it from before it or behind it,$ 

means, there is no way to corrupt it, because it has been sent 
down by the Lord of the worlds. Allah says: 


i(it is) sent down by the All-Wise , Worthy of all praise 


meaning, He is Wise in all that He says and does, 
Praiseworthy in all that He commands and forbids; everything 
that He does is for praiseworthy purposes and its 
consequences will be good. 


* u? iiriA -6 L Jtl 


4Nothing is said to you except what was said to the Messengers 
before you 

Qatadah, As-Suddi and others said, “Nothing is said to you by 
way of rejection and disbelief, that was not said to the 
Messengers who came before you. Just as you have been 
rejected, they were also rejected. Just as they bore their 
people’s insults with patience, so too you must bear your 
people’s insults with patience .^ 11 


iVerily, your Lord is the Possessor of forgiveness means, for 
those who turn to Him in repentance. 

id 


iand (also) the Possessor of painful punishment > means, for those 
who persist in disbelief, transgression and stubborn opposition. 

£ $ l& Ufr v id 

ot o-C- VjJj J*y UC XAj o&J 


[II 


At-Tabari 21:481. 
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444. And if We had sent this as a Qur'an in a foreign 
language, they would have said: “Why are not its verses 
explained in detail? What! Not in Arabic nor an Arab?" Say: 

“It is for those who believe, a guide and a cure. And as for 
those who disbelieve, there is heaviness in their ears, and it is 
blindness for them. They are called from a place far away."} 

445 . And indeed We gave Miisa the Scripture, but dispute 
arose therein. And had it not been for a Word that went forth 
before from your Lord, and the matter would have been settled 
between them. But truly, they are in grave doubt thereto 


Rejection of the Qur’an is pure Stubbornness 

Allah tells us that the Qur’an is so eloquent and perfect in its 
wording and meanings, yet despite that the idolators do not 
believe in it. He tells us that their disbelief is the disbelief of 
stubbornness, as He says elsewhere: 



U JaM ff- j>j} 


4And if We had revealed it unto any of the non-Arabs, and he 
had recited it unto them, they would not have believed in it.} 
( 26 : 198 - 199 ). 


If the Qur’an had been revealed in the language of the non- 
Arabs, they would have said, because of their stubbornness: 


U&X 


iWhy are not its verses explained in detail? What! not in 
Arabic and an Arab?} 

meaning, why is it not revealed in detail in Arabic? And by 
way of denunciation they would have said, “What! not in 
Arabic nor from an Arab? — i.e., how can foreign words be 
revealed to an Arab who does not understand them? This 
interpretation was reported from Ibn ‘Abbas, Mujahid, 
‘Ikrimah, Said bin Jubayr, As-Suddi and others J 1 * 

^ ip: 2 3 } 


iSay: “It is for those who believe, a guide and a cure..."} 

m 


At-Tabari 21:482. 
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means, ‘say, O Muhammad: this Qur’an, for the one who 
believes in it, is guidance for his heart and a cure for the 
doubts and confusion that exists in people’s hearts.’ 

i% tj V <$*$<*} 

iAnd as for those who disbelieve, there is heaviness in their 
ears,} 

means, they do not understand what is in it. 


iand it is blindness for them.} means they are not guided to the 
explanations contained therein. This is like the Ayah : 



iAnd We send down of the Qur'an that which is a healing and 
a mercy to those who believe, and it increases the wrongdoers 
nothing but loss.} (17:82). 


iThey are called from a place far away.} 

Mujahid said, “Far away from their hearts.”' 1 ' Ibn Jarir said, 
“It is as if the one who is addressing them is calling to them 
from a distant place, and they cannot understand what he is 
saying .”* 21 This is like the Ayah: 


•3 ftp taj & h £2 'i q ££ 4' & yj 


IpojijS 


iAnd the example of those who disbelieve is as that of him who 
shouts to those (flock of sheep) that hears nothing but calls and 
cries. (They are) deaf, dumb and blind. So they do not 
understand.} (2:171) 


Taking Musa as an Example 

ilx J-f ui: 3 j} 

iAnd indeed We gave Musa the Scripture, but dispute arose 


111 At-Tabari 21:485. 
121 At-Tabari 21:484. 
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i 1AY ^ therein .> 

C^oiLb^^j 

ii&i* Ty 

<*<&$ jr» t 

<*—— 4 JuOjj^lj-4 Joj-JJ EJ S>y*-* 

^tfca^Oi^v'^r^K 

dfif $Ze -j j-iijJjl<Jl.l Js^el 


</ 


means, they 
disbelieved in him 
and did not show him 
any respect. 

i5? ^3^' U$ ./■«» 

4*# 

iTherefore be patient as 
did the Messengers of 
strong will$ (46:35). 

&j M fcj? $,> 

4<J^ $ 

iAnd had it not been for 
a Word that went forth 
before front your Lord > 
i.e., to delay the 
Reckoning until the 
Day of Resurrection, 

4 the matter would have 
been settled between 

them.$ 

means, the punishment would have been hastened for them. 
But they have an appointed time, beyond which they will find 
no escape. 

iyj. ii; $. J -*0 

4But truly, they are in grave doubt thereto means, their words of 
disbelief are not due to any wisdom or insight on, their part; 
rather they spoke without any attempt at examining it 
thoroughly. This was also the interpretation of Ibn Jarir, and it 
is a plausible interpretation.* 11 And Allah knows best. 

-ts. j*j .a „.i*ii < yf- 


MgjZ* ^ j-*s*l£*** 


[11 


At-Tabari 21 :487. 
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poj o; y>*j Oi <®Ld' 

l* J-ij ^}y, i>* Li» & si'J, lj!U C*? (*t:i^; 
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446. Whosoever does righteous good deed, it is for himself; and 
whosoever does evil, it is against himself. And your Lord is not 
at all unjust to (His) servants.} 

447. To Him is referred the knowledge of the Hour. No fruit 
comes out of its sheath, nor does a female conceive nor brings 
forth (young), except by His knowledge. And on the Day when 
He will call unto them (saying): "Where are My (so-called) 
partners?" They will say: "We inform You that none of us 
bears witness to it!"} 

448. And those whom they used to invoke before (in this world) 
shall disappear from them, and they will perceive that they have 
no place of refuge.} 


Everyone will be requited according to His Deeds 

/ ** ^ z' ^ # JV 

cry 

4Whosoever does righteous good deed, it is for himself;} 
means, the benefit of which will come to him. 

sfcl j - j } 

4and whosoever does evil, it is against himself.} 
means, the consequences of that will come back on him. 

4And your Lord is not at all unjust to (His) servants} 
means, He only punishes people for their sins, and He does 
not punish anyone except after establishing proof against him 
and sending a Messenger to him. 

Knowledge of the Hour is with Allah Alone 

Then Allah says: 

£ if. 

4To Him is referred the knowledge of the Hour.} meaning, no one 
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knows about that apart from Him. Muhammad sg, the leader of 
mankind, said to Jibril, who is one of the leading angels, when 
he asked him about the Hour: 

ajjLUt ji jJUl. U» 

a The one who is asked about it does not know more than the 
one who is asking And Allah says: 


iTo your Lord belongs the term thereof.} (79:44) 


iNone can reveal its time but He} (7:187). 


it oi at ^ Cj} 


4No fruit comes out of its sheath, nor does a female conceive 
nor brings forth (young), except by His knowledge.} 

means, all of that is known to Him, and nothing is hidden 
from your Lord the weight of a speck of dust on the earth or 
in the heaven. Allah says: 

aSjj Ji J&ll Cj} 


4not a leaf falls, but He knows it} (6:59). 


> ' 


4 Cj $ ji- & u ias> 




iAUah knows what every female bears, and by how much the 
wombs fall short or exceed. Everything with Him is in (due) 
proportion} (13:8). 



(i 6 <4$i o) ij 



4And no aged man is granted a length of life nor is a part cut 
off from his life, but is in a Book. Surely, that is easy for 
Allah.} (35:11) 


m 


Fath Al-Bari 1 : 140 . 
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4And on the Day when He will call unto them (saying) : 
"Where are My (so-called) partners?"} 

means, on the Day of Resurrection, Allah will call out to the 
idolators before all of creation and say, “Where are My 
partners whom you worshipped besides Me?” 

c \p} 

iThey will say: "We inform You..."} means, “we tell You,’ 

4that none of us bears witness to it.} means, ‘not one of us will 
bear witness today that You have any partner.’ 

lyf I* (*r* 

4And those whom they used to invoke before (in this world) 
shall disappear from them,} 

means, they will go away, and will be of no benefit to them. 

icfA <X 


iand they will perceive that they have no place of refuge} 

means, they will have no way of escaping from the 
punishment of Allah. This is like the Ayah: 




4And the criminals shall see the Fire and apprehend that they 
have to fall therein. And they will find no way of escape from 
there.} (18:53) 


£S i32f 0 & $£> Jill 45 & « cAf jft 

4 d) Afo ojJL» icU' j Jj? Oi 1^4 


449. Man does not get tired of asking for good; but if an evil 
touches him, then he gives up all hope and is lost in despair.} 


450. And truly, if We give him a taste of mercy from Us, after 
some adversity has toudied him, he is sure to say: "This is due 
to my (merit); I think not that the Hour will be established. 
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But if l am brought back to my Lord, surely there will be for 
me the best with Him. "Then, We verily will show to the 
disbelievers what they have done, and We shall make them taste 
a severe torment.). 

<52. And when We show favor to man, he turns away and 
becomes arrogant; but when evil touches him, then he has 
recourse to long supplications.) 


Man is fickle when Ease comes to Him after Difficulty 

Allah tells us that man never gets bored of asking his Lord for 
good things, such as wealth, physical health, etc., but if evil 
touches him - i.e., trials and difficulties or poverty - 

jCm* >: i> *'< V 

O'jfrtT 


ithen he gives up all hope and is lost in despair.), i.e., he thinks 
that he will never experience anything good again. 


<4 ui &j issa i^j) 


iAnd truly, if We give him a taste of mercy from Us, after 
some adversity has touched him, he is sure to say: "This is due 
to my (merit)...’ 1 ) 

means, if something good happens to him or some provision 
comes to him after a period of difficulty, he says, this is 
because of me, because I deserve this from my Lord.’ 

<51^14 itlili fcj) 

41 think not that the Hour will be established. ) 

means, he does not believe that the Hour will come. So when 
he is given some blessing, he becomes careless, arrogant and 
ungrateful, as Allah says: 


*3 J ® gJS (k 


4Nay! Verily, man does transgress. Because he considers 
himself self-sufficient.) (96:6) 


4 .51 Qj d! <jjj) 

4But if I am brought back to my Lord, surely there will be for 
me the best with Him.) 

means, *if there is a Hereafter after all, then my Lord will be 
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generous and kind to me just as He was in this world.’ So he 
expects Allah to do him favors in spite of his bad deeds and 
lack of certain faith. Allah says: 

iThett, We verily will show to the disbelievers what they have 
done, and We shall make them taste a severe torment.} 

Thus Allah threatens punishment and vengeance to those 
whose conduct and belief is like that. 

iAnd when We show favor to man, he turns away and becomes 
arrogant;} 

means, he turns away from doing acts of obedience and is too 
proud to obey the commands of Allah. This is like the Ayah : 

iBut [Fir 1 awn] turned away along with his hosts} (51:39). 

4 lil j} 

^but when evil touches him,} means, difficulties, 

4then he has recourse to long supplications.} 

means, he asks at length for one thing. Long supplications are 
those which are long on words and short on meaning. The 
opposite is concise speech which is brief but full of meaning. 
And Allah says: 

iAnd when harm touches man, he invokes Us, lying on his 
side, or sitting or standing. But when We have removed his 
harm from him, he passes on as if he had never invoked Us for 
a harm that touched him!} (10:12) 





a ji c# jj 
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452. Say: "Tell me, if it is from Allah, and you disbelieve in 
it? Who is more astray than one who is in opposition far 
away."} 

453. We will show them Our signs in the universes, and 
within themselves, until it becomes manifest to them that this is 
the truth. Is it not sufficient in regard to your Lord that He is 
a Witness over all things?} 

i54. Lo, Verily, they are in doubt concerning the meeting with 
their Lord. Verily, He is surrounding all things!} 


The Qur’an and the Proofs of its Truth 

Allah says: 

iSay} - ‘O Muhammad, to these idolaters who disbelieve in the 
Qur’an- 

iTell me, if it} - this Qur’an - 

4*a &} 

iis from Allah, and you disbelieve in it?} means, *what do you 
think your position is before the One Who revealed it to His 
Messenger?’ Allah says: 

4 J* lr-i J-J ifr} 

4Who is more astray than one who is in opposition far away.} 

means, he is in a state of disbelief, stubbornness and 
opposition to the truth, and is following a path that leads far 
away from guidance. Then Allah says: 

4We will show them Our signs in the universe, and within 
themselves,} 

meaning, *We will show them Our evidence and proof that the 
Qur’an is true and has indeed been sent down from Allah to 
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the Messenger of Allah, through external signs, 


iin the universe},’ such as conquests and the advent of Islam 
over various regions and over all other religions. Mujahid, Al- 
Hasan and As-Suddi said, “And signs within themselves means, 
the battle of Badr, the conquest of Makkah, and other events 
which befell them, where Allah granted victory to Muhammad 
Sg and his Companions, and inflicted a humiliating defeat on 
falsehood and its followers.” It may also be that what is meant 
here is man and his physical composition. As detailed in the 
science of anatomy, which indicates the wisdom of the Creator 
- may He be blessed and exalted - and the different 
inclinations and opposite natures that people have, good and 
bad, etc., and the (divine) decrees to which man is subjected, 
having no power to change and over which he has no control. 




iuntil it becomes manifest to them that this (the Qur'an) is the 
truth. Is it not sufficient in regard to your Lord that He is a 
Witness over all things ?} 


means, sufficient is Allah as a Witness over the words and 
deeds of His servants, and He bears witness that Muhammad 
Sg is telling the truth in what he says, as Allah says: 


0 Vqi $ z> & £J> 


}But Allah bears witness to that which He has sent down unto 
you; He has sent it down with His knowledge} (4:166). 

i'j-vj prl 

iLo, Verily, they are in doubt concerning tire meeting with 
their Lord.} 

means, they doubt that the Hour will come, they do not think 
about it or strive for it or pay heed to it; on the contrary, they 
regard it as irrelevant and do not care about it. But it will 
undoubtedly come to pass. Then Allah states that He is Able 
to do all things and He encompasses all things, and it is very 
easy for Him to bring about the Hour: 

}£ 
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iVerily, He is surrounding all things!} 

means, all of creation is subject to His control, dominion and 
knowledge; He is controlling all things by His power, so 
whatever He wills happens, and whatever He does not will 
does not happen, and there is no god worthy of worship apart 
from Him. 

This is the end of the Tafsir of Surah Fussilat. To Allah be 
praise and blessings. 
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The Tafslr of Surat Ash-Shura 
(Chapter - 42) 

Which was revealed in Makkah 


J-sSU ^0 P 


Itt the Name of Allah, the Most Gracious, the Most Merciful. 



iif <illi (jj aJJ, 

« ®jas® 

• *" f > •+> Iff JsfW* 

prJ 

Op - 1 

li.i> - ill sij/j Ijjjtfl 

41. Ha Mim.} 

42. ‘Am Sm Qa/.^ 

43. Likewise Allah, the 
Almighty, the All-Wise 
sends revelation to you 
as to those before you .} 

44. To Him belongs all 
that is in the heavens and 
all that is on the earth, and 
He is the Most High, the 
Most Great.} 


45. Nearly the heavens might be rent asunder from above them, 
and the angels glorify the praises of their Lord, and ask for 
forgiveness for those on the earth. Lo, Verily, Allah is the Oft- 
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Forgiving, the Most Merciful.} 

46. And as for those who take as protecting friends others 
besides Him - Allah is Hafiz over them, and you are not a 
trustee over them.} 


The Revelation and Allah’s Might 

We have previously discussed the individual letters. 

& sk z?s. 

4 Likewise Allah, the Almighty, the All-Wise sends revelation to 
you as to those before you.} 

means, just as this Qur’an has been revealed to you, so too 
the Books and Scriptures were revealed to the Prophets who 
came before you.’ 

iAllah, the Almighty} means, in His vengeance 


ithe All-Wise} means, in all that He says and does. 


Imam Malik, may Allah have mercy on him, narrated that 
‘A’ishah, may Allah be pleased with her, said, “Al-Harith bin 
Hisham asked the Messenger of Allah sgj, ‘O Messenger of 
Allah, how does the revelation come to you?’ The Messenger of 
Allah jgg said: 


U Jij Z)s. oXit jAj < j U l JJ . Jit UUi-fl 

'Jj* l* L yJ^ > j vllLJl * «Jli 


«Sometimes it comes to me like the ringing of a bell, which is 
the most difficult for me; then it goes away, and l understand 
what was said. And sometimes the angel comes to me in the 
image of a man, and he speaks to me and I understand what he 
saysJ” 

‘A’ishah, may Allah be pleased with her, said, “I saw him 
receiving the revelation on a very cold day, and when it 
departed from him, there were beads of sweat on his 
forehead.” 111 


|i| 


Muwatta* 1:202* 
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It was also reported in the Two Sahihs, and the version 
quoted here is that recorded by Al-Bukhari. 1 * 1 

4 4 £ A} 


4To Him belongs all that is in the heavens and all that is on the 
earth,} 

means, everything is subject to His dominion and control. 

Zb 


iand He is the Most High, the Most Great.} 
This is like the Ayat 

4123 

4the Most Great, the Most High > (13:9), and 

m w zb 


4He is the Most High, the Most Great} (22:62). 
And there are many similar Ayat. 




4Nearly the heavens might be rent asunder from above them,} 

Ibn ‘Abbas, may Allah be pleased with him, Ad-Dahhak, 
Qatadah, As-Suddi and Ka*b Al-Ahbar said, “Out of fear of His 
might. ” ,2, 




4and the angels glorify the praises of their Lord, and ask for 
forgiveness for those on the earth.} 


This is like the Ayah: 

jjyjj "Ay~ 0*5 0$} 


4Those who bear the Throne and those around it glorify the 
praises of their Lord, and believe in Him, and ask forgiveness 
for those who believe (saying): "Our Lord! You comprehend all 


111 Fath Al-BQri 1:25, Muslim 4:1816. 
121 At-Tabari 21:501. 
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ithat you may warn the Mother of the Towns}, i.e., Makkah, 


^and all around it,} means, all the-lands, east and west. 
Makkah is called Umm Al-Qum (the Mother of the Towns) 
because it is nobler than all other lands, as indicated by much 
evidence that has been discussed elsewhere. Among the most 
concise and clear proofs of that is the report recorded by Imam 
Ahmad from ‘Abdullah bin ‘Adi bin Al-Hamra’ Az-Zuhri, who 
heard the Messenger of Allah say, as he was standing in the 
market place of Makkah; 


u 414 J\ V# -ijfci J\ 4.1 4.1 dZ\y>\j> 


( 



“By Allah, you are the best land of Allah, the most beloved 
land to Allah; were it not for the fact that I was driven out 
from you, I would never have left you. n 111 

This was also recorded by At-Tirmidhi, An-Nasal and Ibn 
Majah; At-Tirmidhi said, “Hasan Sahih.’^ 

iand warn (them) of the Day of Assembling} 

i.e., the Day of Resurrection, when Allah will assemble the first 
and the last in one plain. 

& £ 

iof which there is no doubt,} means, there is no doubt that it will 
happen and will most certainly come to pass. 

ia party will be in Paradise and a party in the blazing Fire.} 

This is like the Ayah: 

(J. pfr 

i(And remember) the Day when He will gather you (all) on the 

1,1 Ahmad 4:305. • 1 

121 Tuhfat Al-Ahwadhi 10:426, An-Nasal m Al-Kubrd 2:479, Ibn Majah 
1:1037. ’ 
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or taken away from it.* 


The Companions of the Messenger of Allah gg said, “Why 
should we strive if it is something that is already cut and 
dried?” The Messenger of Allah jg said: 


‘J*-* d Jt* jp d pisJ *1>JI jji Ijiii* 

“J** d>^ j-t* ‘jp ‘jUl j&l 4^^ jp 


* Strive with your deeds as hard as you can for middle course or 
close to it, for the person who is destined for Paradise will die 
doing the deeds of the people of Paradise, regardless of what he 
did before, and the person who is destined for Hell will die 
doing the deeds of die people of Hell, regardless of what he did 
before .» 


Then he jg made a gesture with his fist and said, 


ji j > 

“Your Lord has settled the matter of His servants » and he 
opened his right hand as if throwing something; 


tj, Ji / 1 

iA party in Paradises 

and he made a similar gesture with his left hand; 


J> dO»* 


11 And a party in the blazing Fire.s”* 1 * 

This was also recorded by At-Tirmidhi, and An-Nasal; At- 
Tirmidhi said, “Hasan Sahih Gharib.’W 
Imam Ahmad recorded that Abu Nadrah said, “One of the 
Companions of the Prophet |g, whose name was Abu 
Abdullah, was visited by some of his friends, and they found 
him weeping. They asked him, “What has caused you to weep? 
Didn’t the Messenger of Allah jg say to you, 




Jtf-f 


hJ 


♦ > 
JL>-8 


^ Ahmad 2:167. See the following note. 

121 Tuhfat Al-Ahwadhi 6:350, An-Nasat in Al-Kubrti 6:452. The chain 
of this Hadith contains a narrator over whose reliability there is a 
difference of opinion. The majority consider it an authentic Hadith . 




Decree) in the books of Sahih, Sunan and Musnad.. Including 
those narrated by ‘Ali, Ibn Mas'ud, ‘A'ishah and a large 
number of Companions, may Allah be pleased with them all. 


iAnd if Allah had willed, He could have made them one 
nation,} , . 

means, either all following guidance or all following 
misguidance, but He made them all different, and He guides 
whomsoever He wills to the truth and He sends astray 
whomsoever He wills, and He has complete wisdom and 
perfect proof. Allah says: 

111 Ahmad 4:176. 
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ibut He admits whom He mils to His mercy. And the 
wrongdoers will have neither a protector nor a helper.} 


Cj } £ $ $ % 4P f <£ % ci> ji a ^ oj 

cX k =>j aJ* j; ii' (Xl’i Oi #4 

4ri («Ojj< Wi»j3 ^«V> # iil o; S**r ofiVtj oylllf 

cA >:V5 o>^J' JU& /i $JL4i £*2lt _& 

^ ja^uj il£j 


49. Or /t<rc>e they taken protecting friends besides Him? But 
Allah - He Alone is the protector. And He Who gives life to 
the dead, and He is Able to do all things.} 

110. And in whatsoever you differ, the decision thereof is with 
Allah. Such is Allah, my Lord in Whom I put my trust, and to 
Hint I turn in repentance.} 

111. The Creator of the heavens and the earth. He has made for 
you mates from yourselves, and for the cattle (also) mates. By 
this means He creates you. There is nothing like Him, and He 
is the All-Hearer, the All-Seer.} 


i!2. To Him belong the keys of the heavens and the earth. He 
enlarges provision for whom He wills, and straitens. Verily, He 
is the All-Knower of everything.} 


Allah is the Protector, Ruler and Creator 

Here Allah denounces the idolators for taking other gods 
instead of Allah, and declares that He is the True God, and it 
is not right to worship anyone except Him Alone. He is the 
One Who is able to bring the dead back to life and He is Able 
to do all things. Then He says: 

iAnd in whatsoever you differ, the decision thereof is with 
Allah.} 

means, in whatever issue you differ. This is general in 
meaning and applies to all things. 
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yx £>} 

4He is the All-Hearer, the All-Seer.} 

i u M Up 

4To Him belong the keys of the heavens and the earth.} 

We have already discussed the interpretation of this phrase in 
Surat Az-Zumar (39:63), the conclusion of which is that He is 
the One Who is controlling and governing them. 

4U%> £S,} 

4He expands provision for whom He wills, and straitens.} 

means, He gives plentiful provision to whomsoever He wills 
and He reduces it for whomsoever He wills, and He is perfectly 
Wise and Just. 




4 Verily, He is the All-Knower of everything.} 



413. He (Allah) has ordained for you the same religion which 
He ordained for Nuh, and that which We have revealed to you, 
and that which We ordained for Ibrahim, Musa and 'Isa saying 
you should establish religion and make no divisions in it. 
Intolerable for the idolators is that to which you call them. 
Allah chooses for Himself whom He wills, and guides unto 
Himself who turns to Him in repentance.} 

414. And they divided not till after knowledge had come to 
them, through transgression between themselves. And had it 
not been for a Word that went forth before from your Lord for 
an appointed term, the matter would have been settled between 
them. And verily, those who were made to inherit the Scripture 
after them, are in grave doubt concerning it.} 
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The Religion of the Messengers is One 

Allah says to this Ummah: 

£-4^ -fi £i*j 14 oi (XJ 

<(He (Allah) has ordained for you the same religion which He 
ordained for Niih, and that which We force revealed to you,} 

Allah mentions the first Messenger who was sent after Adam, 
that is, NQh, peace be upon them, and the last of them is 
Muhammad jg. Then He mentions those who came in between 
them who were the Messengers of strong will, namely Ibrahim, 
MQsa and Isa bin Maiyam. This Ayah mentions all five, just 
as they are also mentioned in the Ayah in SHrat Al-Ahzab, 
where Allah says: , 

Iscyj & op r* o4f & ^ 

^And (remember) when We took from the Prophets their 
covenant, and from you, and from Nuh, Ibrahim, Miisd, and 
‘Isa son of Maryam.} (33:7). 

The Message which all the Messengers brought was to worship 
Allah Alone, with no partner or associate, as Allah says: 




iAnd We did not send any Messenger before you but We 
revealed to him (saying): None has the right to be worshipped 
but I, so worship Me.} (21:25). 

And according to a Hadith (the Prophet jjg said): 

a We Prophets are brothers and our religion is one.s' 1 ' 

In other words, the common bond between them is that Allah 
Alone is to be worshipped, with no partner or associate, even 
though their laws and ways may differ, as Allah says. 

^ Uui g&> 

4 T 0 each among you, We force prescribed a law and a clear 
way} (5:48). 

Allah says here: 
l 1 ' Fath Al-Bari 6:550. 
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{saying you should establish religion and make no dixnsions in 
it* 

meaning, Allah enjoined all the Prophets • (peace and blessings 
of Allah be upon them all) to be as one and He forbade them 
to differ and be divided. 

i li orjS^Llii jp 'JS} 


{Intolerable for the idolators is that to which you call them * 

means, ‘it is too much for them to bear, and they hate that to 
which you call them, O Muhammad, i.e., Tawhid.’ 

* 4i ^ 4i -J& $* 


{Allah chooses for Himself whom He wills, and guides unto 
Himself who turns to Him in repentance* 

means, He is the One Who decrees guidance for those who 
deserve it, and decrees misguidance for those who prefer it to 
the right path. Allah says here; 


{And they divided not till after knowledge had come to them* 

means, their opposition to the truth arose after it had come to 
them and proof had been established against them. Nothing 
made them resist in this manner except their transgression 
and stubbornness. 

at 

{And had it not been for a Word that went forth before from 
your Lord for an appointed term* 

means, were it not for the fact that Allah had already decreed 
that He would delay the reckoning of His servants until the 
Day of Resurrection, the punishment would have been 
hastened for them in this world. 

‘ J. 

at *" < S H ijiyi Cyjji ilsf* 


{And verily ( those who were jnade to inherit the Scripture after 
them,} 

means, the later generation which came after the t earlier 







^ y' » ^ ijt Jpj} 

ibut say; “I believe in whatsoever Allah has sent down of the 
Book..."} 

means, 1 believe in all the Books that have been revealed from 
heaven to the Prophets; we do not differentiate between any of 
them.’ 

ipz. *>&} 

iand I am commanded to do justice among you.} means, 
when judging according to the commands of Allah. 

< 2 ; &} 

iAllah is our Lord and your Lord.} means, He is the One Who is 
to be worshipped, and there is no true God but He. We affirm 
this willingly, and even though you do not do so willingly, 
everyone in the universe prostrates to Him obediently and 
willingly.’ 

pj -Q} 

iFor us our deeds and for you your deeds.} means, *we have 
nothing to do with you.’ This is like the Ayah: 

Hi bt, jjsTj. jA psAc. j jii jyjST jf)} 

4® 


iAnd if they demy you, say: "For me are my deeds and for 
you are your deeds! You are innocent of what I do, and I am 
innocent of what you do!"} (10:41) 

ipr, g; zl v> 

iThere is no dispute between us and you.} Mujahid said, “This 
means, no argument.” J1 ' As-Suddi said, “This was before Ayah 
of the sword was revealed.” This fits the context, because this 
Ayah was revealed in Makkah, and Ayah of the sword (22:39- 
40] was revealed after the Hijrah. 

i&Z {12 &} 

HI 


At-Tabari 21:518. 
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J) tggffig} 1A« 

ji^J\ ^(JfejitiJO^ ‘ALi*55Cft‘^*cM 

o*j*£u s> ~ <-£’^^ tr^?* ‘-i/^ «-j£ ; 

0 jLJjv^^ 

!> • - ■ * ^~ = => 

a-. , »-'«?'•> -',.r'» *x x < >7'.'\- *\ 

m-^ r 4. 


{Allah will assemble us 
(all),} means, on the 
Day of Resurrection. 
This is like the Ayah: 

. y*' "> lx•/ *^\ 

plil ^x Ljo* A*y_ J*^ 

£lSi jij cr 

^Say: "Our Lord wi// 
assemble us all together, 
then He will judge be¬ 
tween us with truth. 
And He is the just 
judge, the All-Knower of 
the true state of 
affairs.”} (34:26). 

40 

{and to Him is the final 
rehim.} means, the 
final return on the 
Day of Reckoning. 

4 4 c$f} 


’A ft4J £ 


( 

Jt 


'>'( X\ Jy\ XS J' <j>' 1)5>y'J* p4j |*PJ 

o>-o» *? ft jftft tjx?v^ 2ft* J-i ft &W1> 4ft 
^ iciii' 4 44 i>L ^ 4^ & iAftj ft * lft l * 

4^-ft Jift 


^26. And those who dispute concerning Allah, after it has been 
accepted, of no use is their dispute before their Lord and on 
them is wrath, and for them will be a severe torment.} 

{17. It is Allah Who has sent down the Book in truth, and the 
Balance. And what can make you know that perhaps the Hour 
is close at hand?} 

418. Those who believe not therein seek to hasten it, while those 
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who believe are fearful of it, and know that it is the very truth. 
Verily, those who dispute concerning the Hour are certainly in 
error far away.} 

A Warning to Those Who dispute concerning Matters of 
Religion 

Here Allah warns those who tiy to hinder those who believe in 
Allah, from following His path. 

4^5 6 •£> Ji 4 

}And those who dispute concerning Allah, after it has been 
accepted,} 

means, those who dispute with the believers who have 
responded to Allah and His Messenger, and try to stop them 
from following the path of guidance. 

ino use is their dispute before their Lord } means, it is futile before 
Allah. 

}and on them is wrath,} means, from Him. 

}and for them will be a severe torment.} means, on the Day of 
Resurrection. Ibn ‘Abbas, may Allah be pleased with him, and 
Mujahid said, “They disputed with the believers after they 
responded to Allah and His Messenger, and tried to prevent 
them from following the path of guidance, hoping that they 
would return to JahiUyyah .” 11) Qatadah said, “These were the 
Jews and Christians who said to them, ‘Our religion is better 
than your religion, our Prophet came before your Prophet, and 
we are better than you and closer to Allah than you.’”* 21 This 
was nothing but lies. 

Then Allah says: 

ZiM illty 


111 At-Tabari 21:518, 519. 
121 At-Tabari 21:519. 
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ilt is Allah Who has sent down the Book in truth,} referring to all 
the Books which were revealed from Him to His Prophets. 


iand the Balance.} means, justice and fairness. This was the 
view of Mujahid and Qatadah. 1 ’ 1 This is like the Ayat. 






4 ia> 


ilndeed We have sent Our Messengers with clear proofs, and 
revealed with them the Scripture and the Balance that mankind 
may keep up justice} (57:25). 


Jj 


iAnd the heaven He has raised high, and He has set up the 
Balance. In order that you may not transgress (due) balance. 
And observe the weight ivith equity and do not make the 
balance deficient.}( 55:7-9) 


JjJ ‘jj, L j} 

iAnd what can make you know that perhaps the Hour is close 
at hand?} 

This is encouragement (to strive) for its sake, a terrifying 
warning, and advice to think little of this world. 

'i OR C* 

iThose who believe not therein seek to hasten it,} 

means, they say, “when will this promise be fulfilled, if you are 
telling the truth?’ But they say this by way of disbelief and 
stubbornness, thinking that it is unlikely to happen. 


iwhile those who believe are fearful of it} means, they are afraid of 
it happening. 

Oy&j} 

iand know that it is the very truth.} means, that it will 

HI 


At-Tabari 21:520. 



Surah 42. Asft-S/iura (16 - W (Part-25) 


579 


undoubtedly come to pass, so they prepare themselves for it 
and strive for its sake. It was reported through various chains 
of narration, a number reaching the level of being Mutawatir, in 
Sahih and Hasan narrations, in the Books of Sunan and 
Musnad. 

According to some versions, a man addressed the Messenger 
of Allah ^ in a loud voice, when he was on one of his 
journeys, calling out to him, “0 Muhammad!” The Messenger 
of Allah jg replied in a similar manner, “Here I am!” The man 
said, “When will the Hour come?” The Messenger of Allah jg 
said, 

Ui <s \S \£\ 

•Woe to you! It will most certainly come. What have you done 
to prepare for it?» 

He said, “Love for Allah and His Messenger.” He Jfc; said: 



• You will be with those whom you love V* According to another 
Hadvth : 

J ft iyi Jl* 

•"A man will be with those whom he loves . » [a| 

This is Mutawatir beyond a doubt. The point is that he did not 
answer his question about when the Hour would happen, but 
he commanded him to prepare for it. 

i Verily, those who dispute concerning the Hour > 

means, who dispute whether it will happen and think it is 
unlikely ever to come, 

■f! 

iare certainly in error far away .^ means, they are clearly 
ignorant, because the One Who created the heavens and the 
earth is even more able to give life to the dead, as Allah says: 

111 Fath Al-Bari 10:573, Muslim 4:2033. 

121 Muslim 4:2034. 
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ilS 2 jia ijJu 4 \ %} 


iAnd He it is Who originates the creation, then He will repeat 
it; and this is easier far Him} (30:27). 


J 2y 1 i>* jtj$ ji*J <3^/ 

0$ l^fT 4 C & -.4 ^ ^ ig ^ 4 tf ^ 

*4 ^= * tw^5 (*^ £ ^s*)' Si (*+i 15^=*^ >4* 

li-t 4 i 4 " ~** lJ/ jt-f) 4J*bll 

U cJ^oy) 4 £i'-> j>j 

4^-/^' ji liD'i JL^ 5jit£ 


<19. is very Gracious and Kind to His servants. He gives 
provisions to whom He wills. And He is the All-Strong, the 
Almighty.} 

<20. Whosoever desires the reward of the Hereafter, We give 
him increase in his reward, and whosoever desires the reward of 
this world, We give him thereof, and he has no portion in the 
Hereafter.} 

<21. Or have they partners uhth Allah who have instituted far 
Orem a religion which Allah has not ordained? And had it not 
been far a decisive Word, the matter would have been judged 
between them. And verily, far the wrongdoers there is a painful 
torment.} 

<22. You will see the wrongdoers fearful of that which they 
have earned, and it will surely befall them. But those who 
believe and do righteous deeds (will be) in the flowering 
meadows of the Gardens. They slwll have whatsoever they desire 
with their Lord. That is the supreme grace.} 


The Provision of Allah in this World and the Hereafter 


Here Allah speaks of His kindness towards His creation, in 
that He provides for every last one of them and does not forget 
anyone. When it comes to His provision, the righteous and the 
sinner are alike. Allah says: 


4 ^ 4*Ju ji' ^1 4*jli 4 }S> ot &ji} 



Sw^i42^AsttSM]Afll^22}JEMi251 
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4 And no moving creature is there on the earth but its provision 
is due from Allah. And He knows its dwelling place and its 
deposit. All is in a Clear Book.} (11:6) 

And there are many similar Ayat. 

4ie 


4He gives provisions to whom He wills.} means, He gives 
generously to whomsoever He wills. 


4And He is the All-Strong, the Almighty.} 
means, there is nothing that can overpower Him. Then Allah says: 




^Whosoever desires the reward of the Hereafter,} means, whoever 
does things for the sake of the Hereafter, 

4 <4 


4We give him increase in his reward,} meaning, *We will give him 
strength and help him to do what he wants to do, and We will 
increase it for him. So for every good, We will multiply it and 
give him between ten and seven hundred good rewards,’ as 
much as Allah wills. 


4s. , . ; . oi ttj Cjjl iff- Ju£ lyf} 


4and whosoever desires the reward of this world. We give him 
thereof, and he has no portion in the Hereafter.} 

means, whoever strives for the purpose of worldly gains, and 
never pays any heed to the Hereafter at all, Allah will deny 
him the Hereafter; and in this world, if He wills He will give to 
him and if He does not will, he will gain neither. So the one 
who strives with this intention in mind will have the worst 
deal in this world and in the Hereafter. The evidence for that 
is the fact that this Ayah is reinforced by the passage in 
Subhan (i.e., Surat Al-Isra.) in which Allah says: 


Jo/ jii Jj %.\Jl -bj \ J*} 

a tf—j 
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'-ii> j »ll»* !& Cj i!&j |>* 


n&> U % 

uf™ Jf p r'" ‘ ! LJUi* 


iWhoever desires the quick-passing. We readily grant him ivhat 
We will for whom We like. Then, afterwards, We have 
appointed for him Hell; he will (enter) bum therein disgraced 
and rejected. And whoever desires the Hereafter and strives for 
it, with the necessary effort due for it while he is a believer - 
then such are the ones whose striving shall be appreciated. On 
each - these as well as those - We bestow from the bounties of 
your Lord. And the bounties of your Lord can never be 
forbidden. See how We prefer one above another (in this world), 
and verily, the Hereafter will be greater in degrees and greater 
in preferment.$ (17:18-21) 


It was reported that Ubayy bin Ka*b, may Allah be pleased 
with him, said, “The Messenger of Allah said: 


J’t* ’A* tlllili iiS/l ;jja 

Iri Jt ^ 4 iA^* J** 


“Give the glad tidings to this Ummah of sublimity, high status, 
victory and power in the land. But whoever among them does 
the deeds of the Hereafter for the sake of worldly gain, will have 
no portion of the Hereafter 


Making Legislation for the Creatures is Shirk 

Allah says: 

i to H P c S £ f & & ft > 


iOr have they partners with Allah who have instituted for them 
a religion which Allah has not ordained?} 

means, they do not follow what Allah has ordained for you of 
upright religion; on the contrary, they follow what their devils 
{Shayatm), of men and Jinn, have prescribed for them. They 
instituted taboos, such as the Bahirah, Sa’ibah, WasUah or 
tfdm. 12 ' 

I 1 * Ahmad 5:134. 

,2 ’ For an explanation of these, see volume three, the Tafstr of Surat 
Al-Md’idah 5:103. 
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They also permitted eating flesh and blood of animals not 
slaughtered for consumption, gambling and other kinds of 
misguidance, ignorance and falsehood. These are things that 
they invented during Jahiliyyah , when they came up with all 
kinds of false rulings on what was permitted and what was 
forbidden, and false rites of worship and other corrupt ideas. It 
was recorded in the Sahih that the Messenger of Allah sg said: 

Jt <*** i'j* 

a 1 saw 'Amr bin Luhayy bin Qama'ah dragging his intestines in 
Hell d* 1 ' - because he had been the first one to introduce the 
idea of the Sa’ibah. This man was one of the kings of the 
Khuza'ah tribe, and he was the first one to do these things. He 
was the one who had made the Quraysh worship idols, may 
the curse of Allah be upon him. Allah said: 

}And had it not been for a decisive Word, the matter would 
have been judged between them.} 

means, the punishment would have been hastened for them, 
were it not for the fact that it had already been decreed that it 
would be delayed until the Day of Resurrection. 

4>dic i-blil' off} 

4And verily, for the wrongdoers there is a painful torment.} 
i.e., an agonizing torment in Hell, what a terrible destination. 

The Terror of the Idolaters in the Place of Gathering 

U-. dji jlC*a (j ^Ji} 

4You will see the wrongdoers fearful of that which they have 
earned,} 

means, in the arena of Resurrection. 

£i!S yfi} 

iand it will surely befall them.} means, the thing that they fear will 
undoubtedly happen to them. This is how they will be on the Day 


111 FathAl-Bari 6:633. 







Surah 42. Ash-Shura (23 - 24} (Part-25) 


585 


423. That is whereof Allah gives glad tidings to His servants 
who believe and do righteous good deeds. Say: “No reward do I 
ask of you for this except to be kind to me for my kinship with 
you.” And whoever earns a good righteous deed, We shall give 
him an increase of good in respect thereof. Verily, Allah is Oft- 
Forgiving, Most Ready to appreciate.) 

424. Or say they: “He has invented a lie against Allah?" If 
Allah willed. He could have sealed up your heart. And Allah 
wipes out falsehood, and establishes the truth by His Word. 
Verily, He blows well what are in the breasts.) 


Good News of the Blessings of Paradise for the People of 
Faith 


Having mentioned the gardens of Paradise, Allah then says to 
His servants who believe and do righteous deeds: 


ijLt) ill ifjjf 


4That is whereof Allah gives glad tidings to His servants who 
believe and do righteous good deeds.) 

meaning, this will undoubtedly come to them, because it is 
glad tidings from Allah to them. 

4o $if a ;£ii Vj 0 & V J) 

4Say: "No reward do I ask of you for this except to be bnd to 
me for my kinship with you.”) 

means, • ‘say, O Muhammad, to these idolators among the 
disbeliever of Quraysh: I do not ask you for anything in return 
for this message and sincere advice which I bring to you. All I 
ask of you is that you withhold your evil from me and let me 
convey the Messages of my Lord. If you will not help me, then 
do not disturb me, for the sake of the ties of kinship that exist 
between you and I.’ Al-Bukhari recorded that Ibn ‘Abbas, may 
Allah be pleased with him, was asked about the Ayah: 

<4 «P*> ^ 

4except to be bnd to me for my bnship with you.) 

Sa‘Id bin Jubayr said, “To be kind to the family of 
Muhammad.” Ibn ‘Abbas said, “No, you have jumped to a 
hasty conclusion. There was no clan among Quraysh to whom 
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to you of the Qur’an.’ This is like the Ayah: 

Ji *4 ^*^*1 ^ ti JjSS 

s p 


4^nd i/he had forged a false saying concerning Us (Allah), We 
surely would have seized him by his right hand, and then We 
certainly would have cut off his life artery, And none of you 
could have withiield Us from (punishing) him.} (69:44-47) 

which means, *We would have wrought the utmost vengeance 
upon him, and no one among mankind would have been able 
to protect him.’ And Allah said: 


iH&t SB 


iand establishes the truth by His Word.} means, He establishes it 
and strengthens it and makes it clear by His Words, i.e., by His 
evidence and signs. 

C/\j* Q} 


iVerily, He knows well what are in the breasts.} 
means, all that is hidden in the hearts of men. 


CfM viif " i> U \yi «y jj Cfr Jt. i£]i jli isM P)} 

$$ S8 £a jfj @3^2. $£ p Igi $ &&& \Uj \p: 

J-A. <s$ J*J Q U yai Si* (jj *jj\ g (JiJ ..jllJ 

4 i -.‘P illj* j4*~* ^ Si <i~^* 


425. And He it is Who accepts repentance from His servants, 
and forgives sins, and He knows what you do.} 

426. And He answers those who believe and do righteous good 
deeds, and gives them increase of His bounty. And as for the 
disbelievers, theirs will be a severe torment.} 

427. And if Allah were to extend the provision for His 
servants, they would surely rebel in the earth, but He sends 
down by measure as He wills. Verily, He is, in respect of His 
servants, the Well-Aware, the All-Seer.} 

428. And He it is Who sends down the rain after they have 
despaired, and spreads His mercy. And He is the Walt, Worthy 
of all praise.} 
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It was reported that Az-Zuhri said, concerning this Ayah, that 
Abu Hurayrah, may Allah be pleased with him, said, “The 
Messenger of Allah said: 


iiiaj (1>I wiliu ^JJl jlSUJl ^ cJLi j* oXJ- JLtl <U» 

i\ jJ 


*Allah rejoices more over the repentance of His servant than 
one of you feels when he finds his lost camel in a place where he 
had feared that he would die of thirst .s”* 11 

Hammam bin Al-Harith said, “Ibn Mas hid was asked about a 
man who commits immoral sins with a woman and then 
marries her. He said, There is nothing wrong with that,’ and 
recited: 

jp J~L lijjt jij} 

iAnd He it is Who accepts repentance from His servants 

cf. \yZ>} 

iand forgives sins,} means, He will accept repentance in the 
future, and He forgives past sins. 

^and He knows what you do.} means. He knows all your deeds 
and actions and words, yet He still accepts the repentance of 
those who repent to Him. 

^ V** 1 ! ** ' ' Ul-jW ^ 

iAnd He answers those who believe and do righteous good 
deeds,} 

As-Suddi said, “This means, He responds to them.” This was 
also the view of Ibn Janr: “It means that He answers their 
supplication for themselves, their companions and their 
brothers.”* 31 


*** 'Abdur-Razzaq 3:191. This narration is supported by the previous. 
121 At-Tabari 21:533. 

131 At-Tabari 21:534. 





590 


Tafsir Ibn KathJr 

iand gives them increase of His bounty.$ 

means, He answers their supplications and gives them more 
besides. Qatadah said, narrating from Ibrahim An-Nakhat Al- 
Lakhmi about the Ayah: 

I \jifj \pi cjjf ^ 

iAnd He answers those who believe and do righteous good 
deeds,} 

- (this means) they intercede for their brothers; 

iand gives thetn increase of His bounty .} 

- (this means) they intercede for their brothers’ brothers. 111 

4\j1 0& A 

iAnd as for the disbelievers, theirs will be a severe torment.} 

- having mentioned the believers and the great reward that is 
theirs, Allah then mentions the disbelievers and the severe, 
painful, agonizing torment that they will find with Him on the 
Day of Resurrection, the Day when they are brought to 
account. 


The Reason why Provision is not Increased 


4ai yVf ^ g? . f) C! $$ itS Xj 


iAnd if Allah were to extend the provision for His servants, 
they would surely rebel in the earth,} 

means, *if We gave them more provision than they need, this 
would make them rebel and transgress against one another in 
an arrogant and insolent manner.* 


<», V ' 




ibut He sends down by measure as He wills. Verily, He is, in 
respect of His servants, the Well-Aware, the All-Seer.} 

means, but He gives them provision according to what is in 
their best interests, and He knows best about that. So He 
makes rich those who deserve to be rich, and He makes poor 


m 


At-Tabari 21:534. 
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those who deserve to be poor. 


i&s 


}And He it is Who sends down the rain after they have 
despaired,} 

means, after the people have given up hope that rain will fall, 
He sends it down upon them at their time of need. This is like 
the Ayah: 



iAnd verily, before that (rain) - just before it was sent down 
upon them - they were in despair!} (30:49) 


J &j} 


iand spreads His mercy.} means, He bestows it upon all the 
people who live in that region. Qatadah said, “We were told that 
a man said to Umar bin Al-Khattab, may Allah be pleased with 
him, ‘O Commander of the faithful, no rain has come and the 
people are in despair.’ TJmar, may Allah be pleased with him, 
said, ‘Rain will be sent upon you,’ and he recited: 


4 4b*'*«* , J* 


f 


J>. 


iAnd He it is Who sends down the rain after they have 
despaired, and spreads His mercy. And He is the Protector, 
Worthy of all praise}.’* 1 * 


Meaning He is the One Who is in control of His creation, 
taking care of what will benefit them in this world and the 
Hereafter, and the consequences of all His decrees and actions 
are good, for which He is worthy of all praise. 


‘*-—5 Ot ii*. Cj QL jfj} 

o* && cjj uLi cA 

clj & ^ '~>J» ut <S3 UJ cfjii j 


i29. And among His Ayat is the creation of the heavens and 
the earth, and whatever moving creatures He has dispersed in 
them both. And He is Able to assemble them whenever He 


m 


At-Tabari 21:537. 
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wills.} 

430. And whatever of misfortune befalls you, it is because of 
what your hands have earned. And He pardons much.} 

431. And you cannot escape from Allah in the earth, and 
besides Allah you have neither any protector nor any helper.} 

Among the Signs of Allah is the Creation of the Heavens 
and the Earth 


i;j} 

4And among His Ayat} the signs which point to His great might 
and power, 

1 ; £ jfti's'j $.} 

4is the creation of the heavens and the earth, and whatever 
moving creatures He has dispersed in them both.} 

means, whatever He has created in them, i.e., in the heavens 
and the earth. 

4 *& &} 

4and whatever moving creatures} this includes the angels, men, 
Jinn and all the animals with their different shapes, colors, 
languages, natures, kinds and types. He has distributed them 
throughout the various regions of the heavens and earth. 

4And He} means, yet despite all that, 

4Z‘£ tSl &} 

4is Able to assemble them whenever He wills.} 

means, on the Day of Resurrection, He will gather the first 
and the last of them, and bring all His creatures together in 
one place where they will all hear the voice of the caller and 
all of them will be seen clearly; then He will judge between 
them with justice and truth. 

The Cause of Misfortune is Sin 

4&J cs zf} 
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iAnd whatever of misfortune befalls you, it is because of what 
your hands have earned.} 

means, “whatever disasters happen to you, O mankind, are 
because of sins that you have committed in the past.’ 


iAnd He pardons much.} means, of sins; “He does not punish 
you for them, rather He forgives you.’ 


i 'i&> isi ! 


iSt U!> 


iAnd if Allah were to punish men for that which they earned, 
He would not leave a moving creature on the surface of the 
earth} (35:45). 


According to a SahOi Hadlth: 

• ciUUii -jf l* ’ii. Sul )s 


uBy the One in Whose Hand is my soul, no believer is stricken 
with fatigue, exhaustion, worry or grief, but Allah will forgive 
him for some of his sins thereby - even a thorn which pricks 


Im&m Ahmad recorded that Mu'awiyah bin Abi Sufyan, may 
Allah be pleased with him, said, “I heard the Messenger of 
Allah jgg say: 


j* *>. ** 




«No physical harm befalls a believer, but Allah will expiate for 
some of his sins because o/if .»” t21 

Imam Ahmad also recorded that ‘A’ishah, may Allah be 
pleased with her, said, “The Messenger of Allah 5^5 said: 


<iI L* |Jj JiJJl o JS lil» 


tlf a person commits many sins and has nothing that will 
expiate for them, Allah will test him with some grief that will 


(1) Ahmad 2:303. 

* 2 ' Ahmad 4:98. Similar was recorded by Muslim no. 6567. 
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H)P expiate for 

themX ***• 
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432. And among His 
signs are the ships in the 
sea like mountains.} 

433. If He wills, He 
causes the wind to cease, 
then they would become 
motionless on the surface 
(of the sea). Verily, in 
this are signs for every¬ 
one patient and 
grateful.} 

434. Or He may 


destroy them because of that which their (people) have earned. 
And He pardons much.} 

435. And those who dispute as regards Our Ayat may know 
that there is no place of refuge for them.} 


Ships are also among the Signs of Allah 

Allah tells us that another sign of His great power and 
dominion is the fact that He has subjugated the sea so that 
ships may sail in it by His command, so they sail in the sea 
like mountains. This was the view of Mujahid, Al-Hasan, As- 
Suddi and Ad-Dahhak. In other words, these ships on the sea 

^ Ahmad 6:157. The chain of narrators is deficient but it may be 
considered to have support from the previous narration. 



are like mountains on land. 1 1 

ilf He wills. He causes the wind to cease, > means, the winds that 
cause the ships to travel on the sea. If He willed, He could 
cause the winds to cease, then the ships would not move and 
would remain still, neither coming nor going, staying where 
they are on the surface of the water. 

iVerily, in this are signs far everyone patient ^ 
means, who is patient in the face of adversity 

iand grateful.} means, in the fact that Allah has subjugated the 
sea and He sends as much wind as they need in order to travel, 
there are signs of His blessings to His creation for everyone who 
is patient, i.e., at times of difficulty, and grateful, i.e., at times 
of ease. 


W OH}* ST 

iOr He may destroy them because of that which their (people) 
have earned.$ 

means, if He wills, He may destroy the ships and drown them, 
because of the sins of the people on board. 

iAnd He pardons much.} means, of their sins; if He were to 
punish them for all of their sins, He would destroy everyone 
who sails on the sea. Some of the scholars interpreted the Ayah 

<$Or He may destroy them because of that which their (people) 
have earned.} 

as meaning, if He willed, He could send the wind to blow 
fiercely so that it would take the ships and divert them from 
their courses, driving them to the right or the left, so that they 


At-Tabari 21:541. 
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would be lost and would not be able to follow their intended 
path. This interpretation also includes the idea of their being 
destroyed. This also fits the first meaning, which is that if 
Allah willed, He could cause the wind to cease, in which case 
the ships would stop moving, or He could make the wind 
fierce, in which case the ships would be lost and destroyed. 
But by His grace and mercy, He sends the wind according to 
their needs, just as He sends rain that is sufficient. If He sent 
too much rain, it would destroy their houses, and if He sent 
too little, their crops and fruits would not grow. In the case of 
lands such as Egypt, He sends water from another land, 
because they do not need rain; if rain were to fall upon them, 
it would destroy their houses and cause walls to collapse. 


li, C>iM faff) 


4And those who dispute as regards Our Aydt may know that 
there is no place of refuge for them.) 


means, they have no means of escape from Our torment and 
vengeance, for they are subdued by Our power. 



jL K } > 


436. So whatever you have been given is but (a passing) 
enjoyment far this worldly life, but that which is with Allah is 
better and more lasting far those who believe and put their trust 
in their Lord.) 

437. And those who shun the greater sins, and Al-Fawahish, 
and when they are angry, they forgive.) 

438. And those who answer the Call of their Lord, and perform 
the Saldh, and who (conduct) their affairs by mutual 
consultation, and who spend of what We have bestowed on 
them.) 


439. And those who, when an oppressive wrong is done to 
them, take revenge.) 
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i t 

The Attributes of Those Who deserve that which is with 
Allah 

Here Allah points out the insignificance of this worldly life and 
its transient adornments and luxuries. 

V) 

iSo whatever you have been given is but (a passing) enjoyment 
for this worldly life.) 

means, no matter what you achieve and amass, do not be 
deceived by it, for it is only the enjoyment of this life, which is 
the lower, transient realm that will undoubtedly come to an 
end. 

5 ^ a *' J --6 

ibut that which is with Allah is better and more lasting) 

means, the reward of Allah is better than this world, and it 
will last forever, so do not give preference to that which is 
transient over that which is lasting. Allah says: 

Ufa 

ifor those who believe) means, for those who are patient in 
forgoing the pleasures of this world, 

L£> &j>) 

iand put their trust in their Lord.) means, so that He will help 
them to be patient in doing what is obligatory and avoiding 
what is forbidden. 

Then Allah says: 

iAnd those who shun the greater sins, and Al-Fawahish,) 

We have already discussed sin and Al-Fawahish in Surat Al- 
A‘ra/. m 

iand when they are angry, they forgive.) means, their nature 
dictates that they should forgive people and be tolerant. 


1,1 See Surat Al-A‘raf7 :33. 
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Vengeance is not in their nature. It was reported in the Sahih 
that the Messenger of Allah never took revenge for his own 
sake, only when the sacred Laws of Allah were violated.* 1 * 

[y&jS &&j) 

iAnd those who answer the Call of their Lord,) 

means, they follow His Messenger ^ and obey His commands 
and avoid that which He has prohibited. 

iand perform As-Salah) - which is the greatest act of worship of 
Allah, may He be glorified. 

iand who (conduct) their affairs by mutual consultation,) 

means, they do not make a decision without consulting one 
another on the matter so that they can help one another by 
sharing their ideas concerning issues such as wars and other 
matters. This is like the Ayah: 

a 

iand consult them in the affairs) (3:159). The Prophet used to 
consult with them concerning wars and other matters, so that 
they would feel confidant. When ‘Umar bin Al-Khattab, may 
Allah be pleased with him, was dying, after he had been 
stabbed, he entrusted the choice of the next Khallfah to six 
people who were to be consulted. They were ‘Uthman, ‘Ali, 
Talhah, Az-Zubayr, Said and ‘Abdur-Rahman bin ‘Awf, may 
Allah be pleased with them all. Then all of the Companions, 
may Allah be pleased with them, agreed to appoint “Uthman as 
their leader. 

i^Liyuu £*j) 

iand who spend of what \Ne have bestowed on them.) 

this means kindly treating the creation of Allah, starting with 
those who are closest, then the next closest, and so on. 

m 


Fath Al-B6ri 10:541. 
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4And those who, when an oppressive wrong is done to them, 
take revenge 

means, they have the strength to take revenge on those who 
commit aggressive wrong and hostile acts against them. They 
are not incapable of doing so and they are not helpless; they 
are able to take revenge against those who transgress against 
them, even though when they have the power to take revenge, 
they prefer to forgive, as when Yusuf, peace be upon him, said 
to his brothers: 




4No reproach on you this day; may Allah forgive you} 
(12:92). 


even though he was in a position to take revenge on them for 
what they had done to him. The Messenger of Allah jg forgave 
the eighty people who intended to do him harm during the 
year of Al-Hudaybiyah, camping by the mountain of At-Tanlm. 
When he overpowered them, he set them free, even though he 
was in a position to take revenge on them. He also forgave 
Ghawrath bin Al-Harith who wanted to kill him and 
unsheathed his sword while he was sleeping. The Prophet jg 
woke up to find him pointing the sword at him. He reproached 
him angrily and the sword dropped. Then the Messenger of 
Allah jgg picked up the sword and called his Companions He 
told them what had happened, and he forgave the man. There 
are many similar Hadiths and reports. And Allah knows best. 


44 v $ jS £ ^ 


440. The recompense for an evil is an evil like thereof; but 
whoever forgives and makes reconciliation, his reward is with 
Allah. Verily, He likes not the wrongdoers.$ 

441 . And indeed whosoever takes revenge after he has suffered 
wrong, for sudt there is no way (of blame) against them 

442. The way is only against those who oppress men and rebel 
in the earth without justification; for such there will be a 
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iVerily, He likes not the wrongdoers > means, the aggressors, i.e., 
those who initiate the evil actions. 

4And indeed whosoever takes revenge after he has suffered 
wrong, for such there is no way (of blame) against them .} 

means, there is no sin on him for taking revenge against the 
one who wronged him. 

4The way} means, the burden of sin, 

-4" ofjVf 4 tS Jf} 

iis only against those who oppress men and rebel in the earth 
without justification;} 

means, those who initiate wrongful actions against others, as 
it says in the Sahih Hadith : 

‘plkJl xX U I Vli U 

"When two persons indulge in abusing each other, the one who 
initiated the wrongful action is to blame, unless the one who 
was wronged oversteps the mark in retaliation .» m 

iU 

ifor such there will be a painful torment.} means, intense and 
agonizing. It was reported that Muhammad bin Wasi‘ said, “I 
came to Makkah and there was a security out post over the 
trench whose guards took me to Marwan bin Al-Muhallab, who 
was the governor of Basrah. He said, ‘What do you need, O Abu 
‘Abdullah?’ I said, *If you can do it, I need you to be like the 
brother of Banu ‘Adiy.’ He said, Who is the brother of Banu 
‘Adiy?’ He said, ‘Al-'Ala’ bin Ziyad; he once appointed a friend of 
his to a position of authority, and he wrote to him: If you can, 
only go to sleep after you make sure that there is nothing on 
your back [i.e., you do not owe anything to anyone], your 

m 


Muslim 4:2000 . 
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stomach is empty and 
your hands are 
untainted by the 
blood or wealth of the 
Muslims. If you do 
that, then there will 
be no way (of blame) 
against you - 

Sjf £ G[} 

jua J$\ 4 iP® 

_£5 4*^' 

iThe way is only 

against those who op¬ 
press men and rebel in 
the earth without justifi¬ 
cation; for such there 
will be a painful 
torment.Y 

Marwan said, ‘He 
spoke the truth, by 
Allah, and gave 
sincere advice.’ Then 
he said, “What do you 
need, O Abu 
‘Abdullah?’ I said, 1 need you to let me join my family.’ He said, 
“Yes [I will do that].’” 11 ’ This was recorded by Ibn Abi Hatim. 
When Allah condemned wrongdoing and the people who do it, 
and prescribed Al-Qisds, He encouraged forgiveness: 

4And verily, whosoever shows patience and forgives,} 
meaning, whoever bears the insult with patience and conceals 
the evil action, 

ijte ^ it & 

ithat would tndy be from the things recommended by Allah.} 


Jr 


tggiHS! 


Vi 


tAA 

x ✓ * * y A * »> « ^ 
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Ibn Abi Shaybah 7:245. 
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Said bin Jubayr said, “This means, one of the things enjoined 
by Allah,” i.e., good actions for which there will be a great 
reward and much praise. 


u; *»> 
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144. And whomsoever Allah sends astray, for him there is no 
protector after Him. And you will see the wrongdoers, when 
they behold the torment, they will say: "Is there any way of 
return?") 

145. And you will see them brought forward to it (Hell) made 
humble by disgrace, (and) looking with stealthy glance. And 
those who believe will say: "Verily, the losers are they who lose 
themselves and their families on the Day of Resurrection." 
Verily, the wrongdoers will be in a lasting torment.) 

446. And they will have no protectors to help them other than 
Allah. And he whom Allah sends astray, for him there is no 
way.) 


The State of the Wrongdoers on the Day of Resurrection 

Allah tells us that whatever He wills happens and whatever He 
does not will does not happen, and no one can make it 
happen. Whomever He guides, none can lead astray, and 
whomever He leads astray, none can guide, as He says: 

0) J Jut ji jii y^st>) 

ibut he whom He sends astray, for him you will find no 
protecting to lead him.) (18:17). 

Then Allah tells us about the wrongdoers, i.e., the idolaters 
who associate others in worship with Allah - 

ioca ft cs) 

iwhen they behold the torment,) i.e., on the Day of Resurrection, 
they will wish that they could go back to this world. 
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J* 


4tfiey tdi 7/ say: "/s there any way of return?"} 

This is like the Ayah: 

j* lit OpO 'jj i> 1^2 ^ Je l4$> il 3^’ 

#5 & g a wa & # S? u* tx a ^ «i; 


ilf you could but see when they will be held over the (Hell) 
Fire! They will say: "Would that we were but sent back! Then 
we would not deny the Ayat of our Lord, and we would be of 
the believers!" Nay, it has become manifest to them what they 
had been concealing before. But if they were returned, they 
would certainly revert to that which they were forbidden. And 
indeed they are liars.} (6:27-28) 


’^j)} 

4And you will see them brought forward to it} means, to the Fire. 


itnade humble by disgrace,} means, in a befitting manner, 
because of their previous disobedience towards Allah. 

i(and) looking with stealthy glance.} Mujahid said, “In a 
humiliated manner.” 111 That is, they will steal glances at it, 
because they will be afraid of it. But the thing that they are 
afraid of will undoubtedly happen, and worse than that - may 
Allah save us from that. 

&} 

iAnd those who believe will say} means, on the Day of 
Resurrection they will say: 

4 Verily, the losers...} means, the greatest losers. 

ii j5 i 

m 


A^Tabari 21:553. 
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iare they who lose themselves and their families on the Day of 
Resurrection.} 

means, they will be taken to the Fire and deprived of any 
pleasures in the Hereafter. They will lose themselves, and they 
will be separated from their loved ones, companions, families 
and relatives, and they will lose them. 

iVerily, the wrongdoers will be in a lasting torment.} means, 
everlasting and eternal, with no way out and no escape. 

iAnd they will have no protectors to help them other than 
Allah.} 

means, no one to save them from the punishment and 
torment which they are suffering. 

o; (J li ii' ir'j} 


iAnd he whom Allah sends astray, for him there is no way.} 
means, no salvation. 

oj (<^-l b $ jy, y JIji ijt J j-j Jt 

Til ^ ^ W ^ ^ U ^ 


447. Answer the Call of your Lord before there comes from 
Allah a Day which cannot be averted. You will have no refuge 
on that Day nor there will be for you any denying.} 

i48. But if they turn away, We have not sent you as a Hafiz 
over them. Your duty is to convey. And verily, when We cause 
man to taste of mercy from Us, he rejoices there at; but when 
some evil befalls than because of the deeds which their hands 
have sent forth, then verily, man (becomes) ingrate!} 


Encouragement to obey Allah before the Day of 
Resurrection 

When Allah tells us about the horrors and terrifying events of 
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the Day of Resurrection, He warns us about it and commands 
us to prepare for it: 


(Z& Jtfji fcpL &&¥ 


iAnswer the Call of your Lord before there comes from Allah a 
Day which cannot be aver ted. } 

means, once He issues the command, it will come to pass 
within the blinking of an eye, and no one will be able to avert 
it or prevent it. 


4 You will have no refuge on that Day nor there will be for you 
any denying.} 

means, you will have no stronghold in which to take refuge, 
no place in which to hide from Allah, for He will encompass 
you with His knowledge and power, and you will have no 
refuge from Him except with Him. 




u .11 


iOn that Day man will say: “Where (is the refuge) to flee?" 
No! There is no refuge! Unto your Lord will be the place of rest 
that Day.) (75:10-12) 

4W&SI %} 


iBut if they turn away,} refers to the idolaters, 

XS} 


iWe have not sent you as a Hafiz over them.} 
means, ‘you have no power over them.* And Allah says 
elsewhere: 




Xsi'. 




iNot upon you is their guidance, but Allah guides whom He 
wills ^ (2:272). 

\gJT j£ <%} 

iyour duty is only to convey (the Message) and on Us is the 
reckoning} (13:40). 

And Allah says here: 
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iYour duty is to convey.} meaning, ‘all that We require you to do 
is to convey the Message of Allah to them.’ 

4^ 6^—'X' 'H 

4And verily, when We cause man to taste of mercy from Us, 
he rejoices there at;} 

means, when a time of ease and comfort comes to him, he is 
happy about it. 

4pT^ d£} 

4but when befalls them} means mankind. 

<^} 


isome evil} means, 
difficulty, 


drought, punishment, 


tribulation or 


ithen verily, man (becomes) ingrate!} means, he forgets the 
previous times of ease and blessings and acknowledges nothing 
but the present moment. If times of ease come to him, he 
becomes arrogant and transgresses, but if any difficulty befalls 
him, he loses hope and is filled with despair. This is like what 
the Messenger of Allah sg said to the women: 


*jtlll ^1*1 fs\ iI jL^Jl jJ Lf j Ut 


«0 women, give in charity, for 1 have seen that you form the 
majority of the people of Hell .» 

A woman asked, “Why is that, O Messenger of Allah?” He said: 




j ‘j&6j iisilji 

ij u * .--id , 


1 Because you complain too much, and you are ungrateful to 
(your) husbands. If one of you were to be treated kindly for an 
entire lifetime, then that kindness was lacking for one day, she 
would say, 7 have never seen anything good from you fn 11 ’ 


m 


Muslim 1:86. 
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This is the case with most women, except for those whom 
Allah guides and who are among the people who believe and 
do righteous deeds. As the Prophet ^ said, the believer is the 
one who: 


b4J 1 1 i\ jij laJ 1 1 0iSo k jSL: *Yj~* 0U7I <jis 


«... if something good happens to him, he is thankful, and that 
is good for him. If something bad happens to him, he bears it 
with patience, and that is good for him. This does not happen 
to anyone except the believer .»*'• 


iliJ V*4-y VR (jgjVb ^i} 

i§X4 A as. v && ■) 


449. To Allah belongs the kingdom of the heavens and the 
earth. He creates what He wills. He bestows female upon whom 
He wills, and bestows male upon whom He wills.} 

450. Or He bestows both males and females, and He renders 
barren whom He wills. Verily, He is the All-Knower and is 
Able (to do all things).} 

Allah tells us that He is the Creator, Sovereign and Controller 
of the heavens and the earth. Whatever he wills happens, and 
whatever He does not will does not happen. He gives to 
whomsoever He wills and withholds from whomsoever he wills; 
none can withhold what He gives, and none can give what He 
withholds, and He creates whatever He wills. 


4He bestows female upon whom He wills.$ means, He gives them 
daughters only. Al-Baghawi said, "And among them (those who 
were given daughters only) was Lut, peace be upon him 


iand bestows male upon whom He wills.} means, He gives them 
sons only. Al-Baghawi said, "Like Ibrahim Al-Khalil, peace be 

111 Muslim 4:2295. 

^ Al-Baghawi 4 :132. 
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upon him, who did not have any daughters.” 111 

W &£ & 

iOr He bestows both males and females,} means, He gives to 
whomsoever He wills both males and females, sons and 
daughters. Al-Baghawi said, “Like Muhammad Sg.” 12 ' 

its * && 

iand He renders barren whom He wills.} means, so that he has 
no children at all. Al-Baghawi said, “Like Yahya and Isa, peace 
be upon them.”' 3 ' So people are divided into four categories: 
some are given daughters, some are given sons, some are given 
both sons and daughters, and some are not given either sons 
or daughters, but they are rendered barren, with no offspring. 

4 Verily, He is the All-Knower$ means, He knows who deserves to 
be in which of these categories. 

iand is Able (to do all things).$ means, to do whatever He wills 
and to differentiate between people in this manner. This issue 
is similar to that referred to in the Ayah where Allah says of 
Isa, peace be upon him: 

iAnd (We wish) to appoint him as a sign to mankind > (19:21): 

i.e., proof for them of His power, for He created people in four 
different ways. Adam, peace be upon him, was created from clay, 
from neither a male nor a female. Hawwa’, peace be upon her, 
was created from a male without a female. All other people, 
besides Isa, peace be upon him, were created from male and 
female, and this sign of Allah was completed with the creation of 
Isa bin Maiyam, may peace be upon them both, who was 
created from a female without a male. Allah says: 

^ Al-Baghawi 4:132. 

^ Al-Baghawi 4 :132. 

Al-Baghawi 4 :132. 
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4 And (We wish) to 
appoint him as a sign to 
mankind} (19:21). 

This issue has to do 
with parents, whilst 
the previous issue 
has to do with 
children, and in each 
case there are four 
categories. Glory be to 
the All-Knower Who is 
Able to do all things. 

^ j J& I of £ 

0 " 

Jfj) oi § 'Q-J 
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451. It is not given to any human being that Allah slwuld 
speak to him unless (it be) by revelation, or from behind a veil, 
or (that) He sends a Messenger to reveal what He wills by His 
leave. Verily, He is Most High, Most Wise.4 

452. And thus We have sent to you Riih of Our command. 
You knew not what is the Book, nor what is Faith. But We 
have made it a light wherewith We guide whosoever of Our 
servants We will. And verily, you are indeed guiding to a 
straight path.) 

453. Tire path of Allah to Whom belongs all that is in the 
heavens and all that is on the earth. Verily, all matters at the 
end go to Allah.} 
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How the Revelation comes down 


This refers to how Allah sends revelation. Sometimes He casts 
something into the heart of the Prophet jg, and he has no 
doubt that it is from Allah, as it was reported in Sahilhi Ibn 
fjibban that the Messenger of Allah jg said: 


jl lii of Jj} 0|“ 

j ai ijl : u 


“Ar-Ruh Al-Qudus [i.e., Jibrtl] breathed into my heart that no 
soul will die until its allotted provision and time have expired, 
so have Taqwa of Allah and keep seeking in a good (and lawful) 
awy.» 111 




tor from behind a veil ^ - as He spoke to Musa, peace be upon 
him. He asked to see Him after He had spoken to him, but this 
was not granted to him. 

In the Sahth, it recorded that the Messenger of Allah jg said 
to Jabir bin ‘Abdullah, may Allah be pleased with him: 

• L*-U S iirf Ail j »ljj Vj aIiI U» 


*Allah never speaks to anyone except from behind a veil, but 
He spoke to your father directly . » (21 


This is how it was stated in the Hadith. He [Jabir’s father] was 
killed on the day of Uhud, but this refers to the realm of Al- 
Barzakh, whereas the Ayah speaks of this earthly realm. 







ior (that) He sends a Messenger to reveal what He wills by His 
leave.} 

as Jibrfl, peace be upon him, and other angels came down to 
the Prophets, peace be upon them. 


4 Verily , He is Most High, Most Wise.} He is Most High, All- 
Knowing, Most Wise. 


^ Musnad Ash-Shihab 2 :185, 
Tuhfat Al-Ahwadhi 8:360. 
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4 ^ Ik 'k'Xl kl0j} 

$And thus We have sent to you Ruh of Our command.} 
means, the Qur’an. 

% ifgk £ iSjl IX £} 

4 You knew not what is the Book, nor what is Faith.} 
means, In the details which were given to you in the Qur’an.’ 


iBut We have made it} means, the Qur’an, 
iy, '*Uj ck ‘it i>y} 

ia light wherewith We guide wlwsoever of Our servants We will.} 
This is like the Ayah: 



iSay: "It is for those who believe, a guide and a healing. And 
as far those who disbelieve, there is heaviness (deafness) in their 
ears, and it (the Qur'an) is blindness far them."} (41:44). 


}And verily, you} means, ‘O Muhammad,’ 

iare indeed guiding to a straight path.} means, the correct 
behavior. Then Allah explains this further by saying: 

iThe path of Allah} meaning. His Laws which He enjoins. 

4 4 £ "A 

ito Whom belongs all that is in the heavens and all that is on 
the earth.} 

means, their Lord and Sovereign, the One Who is controlling 
and ruling them, Whose decree cannot be overturned. 

i jj&i ^ $ Ji '$} 
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iVerily, all matters at the end go to Allah.} means, all matters 
come back to Him and He issues judgement concerning them. 
Glorified and exalted be He far above all that the evildoers and 
deniers say. 

[This is the end of the Tafsir of Siirat Ash-Shura] 




Surah 43. Az-Zukhruf (1 - 8) (Part-25) 
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The Tafsir of Surat Az-Zukhruf 
(Chapter - 43) 

Which was revealed in Makkah 


P - 


In the Name of Allah, the Most Gracious, the Most Merciful. 

$ a % fci ZZ \ 

C) $ LSai SP ££ 

'it [i^ Isi? oi p-*P- if? 0* tty p) 

d£f ^ 53 E&fc 


il. Ha MTm.} 

<2. By the manifest Book.} 

43 . Verily, We have made it a Qur'an in Arabic that you may 
be able to understand.} 

44. And verily, it is in the Mother of the Book with Us, indeed 
exalted, full of wisdom.} 

45. Shall We then take away the Reminder from you, because 
you are a people excessive.} 

46. And how many a Prophet have We sent amongst the men 
of old.} 

47. And never came there a Prophet to them but they used to 
mock at him.} 

48. Then We destroyed men stronger (in power) than these and 
the example of the ancients has passed away.} 


4Ha-MTm. By the manifest Book.} means, plain and clear in both 
wording and meaning, because it was revealed in the language 
of the Arabs, which is the most eloquent language for 
communication among people. Allah says: 

4&Zr%} 
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4 Verily, We have made it} meaning, revealed it, 

ia Qur'an in Arabic} meaning, in the language of the Arabs, 
eloquent and clear; 

ithat you may be able to understand.} means, that you may 
understand it and ponder its meanings. This is like the Ayah: 

iln the plain Arabic language.} (26:195) 

Ip £3 vp^Jf ^‘ 4 ^} 

iAnd verily, it is in the Mother of the Book with Us, indeed 
exalted, fill of wisdom.} 

This explains the high status of the Qur’an among the hosts 
on high (the angels), so that the people of earth will respect it, 
venerate it and obey it. 


iAnd verily, it} means, the Qur’an, 

J a► 

iis in the Mother of the Book} meaning, Al-Lawh Al-Mahfuz (the 
Preserved Tablet). This was the view of Ibn ‘Abbas and 
Mujahid.* 1 * 

iCfl} 

iwith Us,} means, in Our presence. This was the view of 
Qatadah and others.* 2 * 

iindeed exalted} means, occupying a position of honor and 
virtue. This was the view of Qatadah.* 3 * 

111 Ar-R§zi, 27:167. 

* 2 * Al-Baghawi 4:133. 

* 3 * At-Tabari 21:567. 
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ifull of wisdom.} means, clear, with no confusion or deviation. 
All of this indicates its noble status and virtue, as Allah says 
elsewhere: 




iThat (this) is indeed an honorable recitation. In a Book well- 
guarded. Which none can touch but the pure. A revelation from 
the Lord of the all that exists.} (56:77-80) 




}Nay, indeed it is an admonition. So whoever wills, let him 
pay attention to it. (It is) in Records held (greatly) in honor, 
exalted, purified, in the hands of scribes (angels), honorable and 
obedient.} (80:11-16) 




iShall We then take away the Reminder (this Qur'an) from 
you, because you are a people excessive.} 

means, ‘do you think that We will forgive you and not punish 
you, when you do not do as you have been commanded?’ This 
was the view of Ibn ‘Abbas, may Allah be pleased with him, 
Abu Salih, Mujahid and As-Suddi, and was the view favored 
by Ibn Jarir.* 1 * 


iShall We then take away the Reminder (this Qur'an) from 
you,} 

Qatadah said, “By Allah, if this Qur’an had been taken away 
when the first generations of this Ummah rejected it, they 
would have been doomed, but Allah by His mercy persisted in 
sending it and calling them to it for twenty years, or for as long 
as He willed.” 12 ' What Qatadah said is very good, and his point 


111 At-Tabari 21 :567, 568. 
121 At-Tabari 21:568. 








iand you will not find any change in the way of Allah.} 
(33:62) 

4 V&- '$% J>M 

t dlf (ZL>i <3/ plui j£j >jVt jv3==J 

j3 ££ ££Vf c^fc $<££* 4^ ‘C u: .* && A rc 

& pA fi» A \j& -2 -A & a A% m 

O j i a ui £> it ^ ^= => Cj '-«* LJ jjt-’ i&~- !>!yi) 

49. And indeed if you ask them: “Who has created the heavens 


At-Tabari 21:571. 
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and the earth?" They will surely say: "The All-Mighty, the 
All-Knower created them."} 

410 . Who has made for you the earth like a bed, and has made 
for you roads therein, in order that you may find your way.} 

ill. And Who sends down water from the sky in due measure, 
then We revive a dead land therewith, and even so you will be 
brought forth.} 

412. And Who has created all the pairs and has appointed for 
you ships and cattle on which you ride,} 

413. In order that you may mount on their backs, and then 
may remember the favor of your lord when you mount thereon, 
and say: "Glory to Him Wlw has subjected this to us, and we 
could have never had it."} 

414. And verily, to Our Lord we indeed are to return!”} 


The Idolators’ admission that Allah is the Sole Creator, 
and Further Evidence of that 

Allah says: If you, O Muhammad, were to ask these idolators 
who associate others with Allah and worship others besides 
Him,’ 


Jit & 


4"Wlw has created the heavens and the earth?" They will 
surely say: "The All-Mighty, the All-Knower created them.”} 

In other words, they will admit that the Creator of all that is 
Allah Alone, with no partner or associate, yet they still worship 
others - idols and false gods - alongside Him. 

4Who has made for you the earth like a bed,} means, smooth, 
stable and firm, so that you can travel about in it, and stand 
on it and sleep and walk about, even though it is created above 
water, but He has strengthened it with the mountains, lest it 
should shake. 


4and has made for you roads therein,} means, paths between the 
mountains and the valleys. 
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i&xj fih} 

iin order that you may find your way .} means, in your journeys 
from city to city, region to region, land to land. 

iAnd Who sends down water from the sky in due measure,} 

means, according to what is sufficient for your crops, fruits 
and drinking water for yourselves and your cattle. 

frCl &&} 

4then We revive a dead land therewith,} means, a barren land, for 
when the water comes to it, it is stirred (to life), and it swells 
and puts forth every lovely kind (of growth). By referring to the 
revival of the earth, Allah draws attention to how He will bring 
bodies back to life on the Day of Resurrection, after they have 
been dead. 

4and even so you will be brought forth.} 

Then Allah says: 

40 ^ fjjVf jii- <s^j} 

4And Who has created all the pairs} meaning, of everything that 
grows in the earth, all kinds of plants, crops, fruits, flowers, 
etc., and all different kinds of animals. 

44$ * # j^,} 

4and Itas appointed for you ships} or vessels, 

4'o& c 

iand cattle on which you ride.} means, He has subjugated them 
to you and made it easy for you to eat their meat, drink their 
milk and ride on their backs. Allah says: 

$ln order that you may mount on their backs,} meaning, sit 
comfortably and securely, 


4^44 




4° n their backs} means, on the backs of these kinds of animals. 

4'^ ili 'J,} 

iand then may remember the favor of your Lord} means, whereby 
these animals are subjugated to you. 

% i!4=. Cj ill Q 'jkL jjj; ijjzj pfj iii> 

iwhen you mount thereon, and say: "Glory to Him Who has 
subjected this to us, and we could have never had it.”} 

means, if it were not for the fact that Allah has subjugated 
these things to us, we could never have done this by our own 
strength.’ Ibn ‘Abbas, Qatadah, As-Suddi and Ibn Zayd said: 
“We could not have done this ourselves.”* 1 * 

% 4 %} 

4And verily, to Our Lord we indeed are to return.} 

means, We will return to Him after our death, and our 
ultimate destination is with Him.’ In this Ayah, mention of 
earthly journeys draws attention to the journey of the 
Hereafter, just as elsewhere, mention of earthly provision 
draws attention to the importance of ensuring provision for the 
Hereafter, as Allah says: 

4lsj& j'jl* jj- djf* 'j } 

4And take a provision (with you) for the journey, but the best 
provision is the Taqwa} (2:197). 

And mention of earthly garments is also used to draw 
attention to the raiment of the Hereafter: 

iand as an adornment; and the raiment of the Taqwa, that is 
better} (7:26). 

JJCi J j hi 

j*- jjCJd J juLSi ijilj Jjf 


At-Tabari 21:576, 577. 
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stS 


jj yjfij ^ ^ ^ ^ j* 

4 &h 


415. Yet, they assign to some of His servants a share with 
Him. Verily, man is indeed a manifest ingrate!} 

416. Or has He taken daughters out of what He has created, 
and He has selected for you sons?} 

417. And if one of them is informed of the news of that which 
he sets forth as a parable to the Most Gracious, his face becomes 
dark, and he is filled with grief.} 

418. A creature who is brought up in adornments, and who in 
dispute cannot make itself clear?} 

419. And they make females the angels who themselves are 
servants of the Most Gracious. Did they witness their creation? 
Their testimony will be recorded, and they will be questioned!} 

420. And they said: "If it had been the will of the Most 
Gracious, we should not have worshipped them." They have no 
knowledge whatsoever of that. They do nothing but lie!} 


Condemnation of the Idolaters’ attribution of Offspring 
to Allah 


Here Allah speaks of the lies and fabrications of the idolators, 
when they devoted some of their cattle to their false gods and 
some to Allah, as He described in Surat Al-An‘am where He 
said: 


> I« cj' & ljui ijlLji I * !)i IjLm-j} 

& A J-A £3 


4And they assign to Allah share of the tilth and cattle which He 
has created, and they say: "This is far Allah" according to 
their claim, "and this is far our partners." But the share of 
their partners reaches not Allah, while the share of Allah 
reaches their partners! Evil is the way they judge!} (6:136). 

Similarly, out of the two kinds of offspring, sons and 
daughters, they assigned to Him the worst and least valuable 
(in their eyes), i.e., daughters, as Allah says: 
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U k % p) 


Us it for you the males and for Him the females? That indeed is 
a division most unfair!) (53:21-22) 

And Allah says here: 




iYet, they assign to some of His servants a share with Him. 
Verily, man is indeed a manifest ingrate!) Then He says: 


yG 3* ll> JlsIi J) 


iOr has He taken daughters out of what He has created, and 
He has selected for you sons?) 

This is a denunciation of them in the strongest terms, as He 
goes on to say: 


£»-“• A+’y ji vLr> | v &£.1 \i£) 


iAnd if one of them is informed of the news of that which he 
sets forth as a parable to the Most Gracious, his face becomes 
dark, and he is filled with grief.) 

means, if one of these people is given the news that there has 
been bom to him one of those which he attributes to Allah, 
i.e., a daughter, he hates this news and it depresses and 
overwhelms him so much that he keeps away from people 
because he feels so ashamed. Allah says, so how can they 
dislike that so much and yet they attribute it to Allah? 




4A creature who is brought up in adornments, and who in 
dispute cannot make itself clear?) 

means, women are regarded as lacking something, which they 
make up for with jewelry and adornments from the time of 
childhood onwards, and when there is a dispute, they cannot 
speak up and defend themselves clearly, so how can this be 
attributed to Allah? 

iAnd they make females the angels who themselves are servants 
of the Most Gracious.) 
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means, that is what they believe about them, but Allah 
denounces them for that and says: 

)Did they witness their creation?) meaning, did they see 
Allah creating them as females? 


4Their testimony will be recorded means, concerning that, 


iand they will be questioned!) means, about that, on the 
Day of Resurrection. This is a stem warning and a 
serious threat. 


ifiz* G && & jj 


{And they said: "If it had been the will of the Most Gracious, 
we should not have worshipped them.") 


means, (they said:) ‘if Allah had willed, He would have 
prevented us from worshipping these idols which are images of 
the angels who are the daughters of Allah; He knows about 
this and He approves of it.’ 

By saying this, they combined several types of error: First: 
They attributed offspring to Allah - exalted and sanctified be 
He far above that. Second: They claimed that He chose 
daughters rather than sons, and they made the angels, who 
are the servants of the Most Gracious, female. Third: They 
worshipped them with no proof, evidence or permission from 
Allah. This was based on mere opinion, whims and desires, 
imitation of their elders and forefathers, and pure ignorance. 
They used Allah’s decree as an excuse, and this reasoning 
betrayed their ignorance. Fourth: Allah denounced them for 
this in the strongest terms, for from the time He first sent 
Messengers and revealed Books, the command was to worship 
Him Alone with no partner or associate, and it was forbidden 
to worship anything other than Him. Allah says: 


u* *I«M ill' 4 t-i** THj) 

olT iiU j Luj— i jjc cJLi- Tj" (v-JAj 
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J 


l\\ 




IS jJj^J' wciUuSj 


C^ifZ f. )o&^i*\ -li i^l* ^ 
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i+* s 

iib 0 * 3 ^ Jj^y<b 
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|>Y^O A>C^C*b>^ J (jja <3 U 
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fAwd verily, We have 
sent among every Um- 
mah a Messenger (pro¬ 
claiming): "Worship 
Allah, and avoid all false 
deities." Then of them 
were some whom Allah 
guided and of them were 
some upon whom the 
straying was justified. 
So travel through the 
land and see what was 
the end of those who 
denied.} (16:36) 

oj tiljj Crt & Jf'j} 

cpzfi i»i» oi (&£ 

A*»A £'*1' 
^'J^vO^Juju -CfJU 

iAnd ask those of Our 
Messengers whom We 
sent before you: "Did 
We ever appoint gods to 


be worshipped besides the Most Gracious?"} (43:45) 

And Allah says in this Ayah, after mentioning this argument of 
theirs: 

4-t^ Oi <±4% p# 

iThey have no knowledge whatsoever of that.} meaning, of the 
truth of what they say and the arguments they put forward. 

ifoffje.. "$} £ $}} 


iThey do nothing but lie!} means, they tell lies and fabricate 
untruths. 

if^A\£l>UkxdM i? $Z} 

iThey have no knowledge whatsoever of that. They do nothing 
but lie!} 




627 


Surah 43. Az-Zukhruf (21 - 25) {Portal 


Mujahid said, “They do not appreciate the power of Allah.” fl1 

'j!^ j? |*4^ -jOj Cri & £ = * jw?'» ft 

V,' uj /rt/ 4 vlljj OJ (sL*^ t* |^5'» d® 

f4-j £* tsZ l ^ jijl # ^ # & £l & IXj 

jK" <—<2^ j»J»* i’.Iil iU ‘H t** ^ IjlS 3^'* #i£ 

4®%?a 


<23. Or /wue We gjpen them any Book before this (the Qur’an) 
to which they are holding fast?'} 

422. Nay! They say: "We found our fathers following a certain 
way and religion, and we guide ourselves by their footsteps.”} 

423. And similarly, We sent not a wamer before you to any 
town (people) but the luxurious ones among them said: “We 
found our fathers following a certain way and religion, and we 
will indeed follow their footsteps."} 

424. He said: "Even if I bring you better guidance than that 
which you found your fathers following?" They said: "Verily, 
we disbelieve in that with which you have been sent."} 

425. So We took revenge on them, then see what was the end 
of those who denied.} 


The Idolators have no Proof 


Allah condemns the idolators for worshipping others instead of 
Allah with no evidence or proof for doing so. 

40r have We given them any Book before this} means, before their 
idolatry. 


& 


4to which they are holding fast?} means, with regard to what they 
are doing. This is not the case. This is like the Ayah: 


4%oXA * wcp&szaLuz q? ft 


40r have We revealed to them an authority (a Scripture), 


m 


At-Tabari 21:583. 
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which speaks of that which they have been associating with 
Him?} (30:35) 


meaning, that did not happen. Then Allah says: 




iNay! They say: "we found our fathers following a certain way 
and religion (Ummah), and we guide ourselves by their 
footsteps."} 

meaning, they have no grounds for their belief in idolatry 
apart from the fact that they are imitating their fathers and 
forefathers who were following a certain Ummah or way, i.e., 
religion. The word Ummah is used in a similar manner 
elsewhere, where Allah says: 

iAnd verily, this your religion (Ummah) is one religion} 
(23:52), and they said; 


# tyi} 

iand we by their footsteps} means, behind them 


iWe guide ourselves} This is their claim with no evidence. Then 
Allah points out that what these people say was already said by 
those who were like them among the nations of the past who 
disbelieved in the Messengers. Their hearts and their words are 
similar. 


fy |tyiOjfo j 'jlli 'Jl Jji.J jj (yi ifj&\ j) U Jll'jS "} 




iLikewise, no Messenger came to those before them but they 
said: “A sorcerer or a madman!" Have they transmitted this 
saying to these? Nay, they are themselves a people 
transgressing beyond bounds!} (51:52-53) 


And Allah says here: 

IaAa* Jli *)) jX *4 Oi U 


. ,t r i; 
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4And similarly, Wc sent 
not a wamer before you 
to any town (people) but 
the luxurious ones 
among them said: "\Ne 
found our fathers follow¬ 
ing a certain way and 
religion, and we will in¬ 
deed follow their 
footsteps."} 

Then He says: 

4Say} - ‘O Muhammad, 
to these idolators 111 

f-4-J $} 

iLj L q \)t & 

4"Even if I bring you 
better guidance than that 
which you found your 
fathers following?'' They 
said: "Verily, we disbe¬ 
lieve in that with which you have been sent."} 

‘Even if they were convinced of the truth of what you have 
brought to them, they will not follow it, because of their evil 
intentions and their arrogance towards the truth and its 
people.’ 


a 

s \ .'if * > 'Z% K* <•' x- 

$ 3J&J& 

J y*j y 




iSo We took revenge on them} means, on the disbelieving 
nations, by inflicting various kinds of punishments, as Allah 


^ In the recitation of Hafs and Ibn ‘Amir, it is “He said” as appears in 
the common copy of Qur’an. The majority of the scholars of the 
past recited it as Ibn Kathir mentioned it here, with the meaning 
“Say:” See the Tafsir of Al-Baghawi, At-Jabari, Al-Wahidi, Ibn 
‘Atiyah etc. 
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has described in the stories of those nations. 

i'a&n 3$ j&} 


4then see what was the end of those who denied} means, see what 
became of them, how they were destroyed and how Allah saved 
the believers. 

JjJj ^ lii ‘Sj yjii i fiHei <3® 

<3* (*4^2 j ijlf 

Kj! jjlly C^> 'i* ijiu QJ JSJcji 3><y <5^ 

l;»-j ^6 viCj 0 /1 oj <^»o Jp tkb 

Jf r , .✓ ~ ,>^ <•. «,! .*.»«• ■' '.•< •>-»' i < < 

V_/=H-. Uuy |^M> A>C-J c-lsyj of*? Oj» ppi»» ; u^tlj bjJI J 

0*1 Gt«?J »-*-5-5 Ail o*&l jl V^J JS»" 

# ® i§4^ ^ gcs & * H&. !0t 

jJijj J£j> lj>3' Xy^ ^ c±U*j 


426. And (remember) when Ibrahim said to his father and his 
people: “Verily, I am innocent of what you worship,"} 

427. “Except Him Who created me; and verily, He will guide 
me."} 

42S. And he made it a word lasting among his offspring, that 
they may turn back.} 

429. Nay, but I gave to these and their fathers to enjoy, till 
there came to them the truth, and a Messenger making things 
clear.} 

430. And when the truth came to them, they said: “This is 
magic, and we disbelieve therein."} 

431. And they say: "Why is not this Qur'an sent down to 
some great man of the two towns?"} 

432. Is it they who would portion out the mercy of your Lord? 
It is We Who portion out between them their livelihood in this 
world, and We raised some of them above others in ranks, so 
that some may employ others in their work. But the mercy of 
your Lord is better than what they amass.} 
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433. And were it not that mankind would have become of one 
community, We would have provided for those who disbelieve in 
the Most Gracious, silver roofs for their houses, and elevators 
whereby they ascend,} 

434. And for their houses, doors, and thrones on which they 
could recline,} 

435. And adornments of gold. Yet all this would have been 
nothing but an enjoyment of this world. And the Hereafter with 
your Lord is for those who have Taqwa.} 


Ibrahim's Declaration of Tawhtd 

• 

Here Allah tells us about His servant, Messenger and close 
Friend, the leader of the monotheists and the father of all 
subsequent Prophets, from whom Quraysh were descended 
and claimed to have taken their religion. He disowned his 
father’s and his people’s worship of idols and said: 




4" Verily, I am innocent of what you worship, except Him Who 
created me; and verily. He will guide me." And he made it a 
Word lasting among his offspring,} 

The Word means the worship of Allah Alone with no partner or 
associate, and the denunciation of all gods apart from Him, 
i.e.. La. ildha iUailah. He left this word as an example to be 
followed by those of his progeny who were guided by Allah. 

ithat they may turn back.} means, come back to this word. 

Ikrimah, Mujahid, Ad-Dahhak, Qatadah, As-Suddi and others 
commented on the Ayah: 


iAnd he made it a Word lasting among his offspring 

“This means, La ildha illaUdh , and there are still those among 
his offspring who say it.^ 1 * A similar view was narrated from 


Ul 


At-Tabari 21:589. 
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Ibn ‘Abbas, may Allah be pleased with him. Ibn Zayd said, 
“The word of Islam,” 111 which refers to the same thing 
suggested by the group. 

How the People of Makkah turned away from the 
Messenger ^ and opposed Him, and His Response 

Allah further says: 

4Nay, but I gave to these) means, the idolators, 

iand their fathers ^ means, they lived a long life in their 
misguidance. 

r<4 is # fZr 

itill there came to them the truth, and a Messenger making 
things clear.) 

means, his message is clear and his warning is clear. 

^ to !# & 

)And when the truth came to them, they said: "This is magic, 
and we disbelieve therein.") 

means, they were arrogant and stubborn, and they pushed 
him away out of disbelief, envy and transgression. 

4 And they say} means, objecting to that which Allah has 
revealed to him, 

#£31 oi & oC/B J> 

4Why is not this Qur'an setit down to some great man of the 
two towns?} 

meaning, why was this Qur'an not revealed to some man who 
was great and prominent in their eyes, from the two towns, 
i.e., Makkah and At-Ta’if? This was the view of Ibn ‘Abbas, 
may Allah be pleased with him, Ikrimah, Muhammad bin Ka*b 


111 Al-Qurtubi 21:77. 
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Al-Qurazi, Qatadah, As-Suddi and Ibn Zayd.' 1 * 

Several scholars of Tafsir stated that by this, the Quraysh 
meant Al-Walld bin Al-Mughirah and ‘Urwah bin Mas*ud Ath- 
Thaqafi. The apparent meaning is that what they meant was a 
great man from either of the two towns. Allah responded to 
their rejection by saying: 

ife 626 ’#} 


ils it they who would portion out the mercy of your Lord?} 


meaning, the matter has nothing to do with them; it is for 
Allah to decide. Allah knows best where to direct His Message, 
and He does not reveal it except to the one who is the purest 
in heart and soul, and of the noblest descent. 

Then Allah points out that He differentiates among His 
creation in terms of what He gives them of wealth, provision, 
intellect, understanding and other visible and hidden 
strengths: 


Cli £} 


ilt is We Who portion out between them their livelihood in this 
world,} 


4 Ua»» (*r J * j *i 

iso that some may employ others in their work.} It was said that 
this means that some employ others in their work, because one 
needs the other, and vice versa. This was the view of As-Suddi 
and others.* 2 * 


“ U-* Libj y 


$But the mercy of your Lord is better than which they amass.} 

means, the mercy of Allah towards His creation is better for 
them than the wealth and conveniences of this world which 
they possess. 


Wealth is not a Sign of Divine Pleasure 

#1*5 JM Sj£ 0 1 


111 AJ-Tabari 21:592, 593. 
* 2 * At-Tabari 21:595. 
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iAnd were it not that mankind would have become of one 
community,} 

means, *were it not for the fact that many ignorant people 
would think that Our giving them wealth was a sign that We 
love the person to whom We give it, and thus they would have 
agreed upon disbelief for the sake of wealth.’ This is the view 
of Ibn ‘Abbas, Al-Hasan, Qatadah, As-Suddi and others.* 1 * 




i» cfo. 


4 We would have provided for those who disbelieve in the Most 
Gracious, silver roofs for their houses, and elevators} 

means, ladders and staircases of silver. This was the view of Ibn 
‘Abbas, Mujahid, Qatadah, As-Suddi, Ibn Zayd and others. 12 ' 


iwhereby they ascend,} means, go up. And their houses would 
have doors, i.e., locks on their doors, 


iand thrones on which they could recline,} means, all of that 
would be made of silver. 



iAnd adornments} means, and gold. This was the view of Ibn 
‘Abbas, Qatadah, As-Suddi and Ibn Zayd. 13 ' 




iYet all this would have been nothing but an enjoyment of this 
world.} 

means, all that belongs to this transient world which is 
insignificant before Allah. He hastens their reward for good 
deeds in the form of luxuries in this world, so that when they 
reach the Hereafter, they will have no good merits with Allah 
for which they may be rewarded, as was reported in the Sahih 
Hadlth . ,4 ' It was reported in another Hadith: 


111 At-Tabari 21:597. 

121 At-Tabari 21:600. 

131 At-Tabari 21:601,602. 
* 4 ' Muslim 4:2162. 
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• Aj\ y 15 L qXa <bl JUp l) y lljjJl o 1 'fo 


“// f/iis world were worth a gnat's wing before Allah, He would 
not give a disbeliever a drink of water .» ,1) Al-Baghawi 
narrated its chain of narration.* 2 * 



dJ£j Jilt 


iAnd the Hereafter with your Lord is (only) for those who have 
Taqroa. $ 

means, it is exclusively for them, and no one else will share it 
with them. When Umar bin Al-Khattab, may Allah be pleased 
with him, visited the Messenger of Allah jg in seclusion, when 
he was keeping away from his wives, and he saw him resting 
on a rough mat which had left marks on his side, his eyes 
filled with tears and he said, “O Messenger of Allah, look at 
this Chosroes and this Caesar with all that they have, and you 
are the best of Allah’s creation.” The Messenger of Allah jg 
was reclining, but he sat up and said: 

u cJf Ai ^ 


•Are you in doubt, O son of Al-Khattab?» 
Then he ^ said: 


• uijl KJ. J> {‘ji vlkJ_j(> 


*Those are people for whom the enjoyments are hastened in this 
world .** 3 * According to another report: 


•;>Vi &j uioJi $ jj5 M uf» 


‘Does it not please you that this world is for them and the 
Hereafter is for us?»* 4 * 


In as the Two Sahihs and elsewhere, it is reported that the 
Messenger of Allah jg said: 


m 

12 ) 

( 3 ) 

| 4 | 




At-Tirmidhi 6:611. 

Al-Baghawi 4:138. Similar was recorded by At-Tirmidhi and other. 
Muslim 2:113. 

Muslim 2:110. 
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or him who is in manifest error?} 

441. And even if We take you away, We shall indeed take 
vengeance on them.} 

442. Or (if) We show you that wherewith We threaten them, 
then verily, We have perfect command over them.} 

443. So hold you fast to that which is revealed to you. Verily, 
you are on the straight path.} 

444. And verily, this is indeed a Dhikr for you and your 
people, and you will be questioned.} 

445. And ask whom We sent before you of Our Messengers: 
“Did We ever appoint gods to be worshipped besides the Most 
Gracious?''} 


The Shaytan is the Companion of the One Who turns 
away from Ar-Rahman 


^} 


4And whosoever Ya'shu (turns away blindly)} means, whoever 
willfully ignores and turns away 

h ^ 


4from the remembrance of the Most Gracious,} Al-'Asha (the root of 
Ya'sh) refers to weakness of vision; what is meant here is 
weakness of insight. 





4We appoint for him Shaytan to be a Qarin (a companion) to 
him.} 

This is like the Ayat. 


4And whoever contradicts and opposes the Messenger after the 
right path has been shown clearly to him} (4:115), 



4So when they turned away, Allah turned their hearts away} 
(61:5), and 
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Allah’s Vengeance upon the Enemies of His Messenger 
^ will surely come to pass 

Allah further says: 

if* j; 

emi if We take you away, We shall indeed take 
vengeance on them.) 

means, *We will inevitably wreak vengeance upon them and 
punish them, even if you pass away.’ 


£6 ’fpSlj ijjtf f) 


iOr (if) We show you that wherewith We threaten them, then 
verily, We have perfect command over them.) 


means, We are able to do both,’ but Allah will not take His 
Messenger sg (in death) until He gives him the joy of seeing his 
enemies brought low and gives him power and authority over 
them and their wealth. This was the view of As-Suddi and was 
the opinion favored by Ibn Jarir.* 1 * 


Encouragement to adhere to the Qur’an 

Allah then says; 



fire & j-? sJC 


4So hold you fast to that which is revealed to you. Verily, you 
are on the straight path.) 


means, hold fast to the Qur’an which has been sent down to 
your heart, for it is truth and what it leads to is truth that 
shows the way to the straight path that leads to Gardens of 
Delight and eternal, everlasting goodness. 


Ha 


iAnd verily, this is a Dhikr for you and your people,) 

It was said that this means, *it is an honor for you and your 
people;’ this was the view of Ibn ‘Abbas, may Allah be pleased 
with him, Mujahid, Qatadah, As-Suddi and Ibn Zayd.* 21 
This means that it is an honor for them in that it was 


111 At-Jabari 21:609. 

121 Af-Tabari 21:610, 611. 
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jr 




nr 




«» ^ ^ eLjf wl. jbo> 


jUJI 

eS/^-4-’*^ I ‘iN- 4 tt 


(lilij [^1 il£ 

(And ask those whom 
We sent before you of 
Our Messengers.)^* 
This was narrated 
by Qatadah, Ad- 
Dahhak and As-Suddi 
from Ibn Mas*ud, may 
Allah be pleased with 
him.* 2 ' Yet this 
appears to be an 
explanation rather 
than an alternate 
version of recitation. 
And Allah knows best. 

J't !>•>* bi-jt ’-^ j } 

S»L 

{>'& & s^&if oj jiji; 

|Ipojis«® ^ li), tit 
-^==' j4 l * o* j-v-j 

jlx£; J^e- Cj ifj CJ £ji _^lS\ *Mt_ ijJlij p-+L) Lfli-1 J; 



GL '4fr\j\Z 0 



<$£#% £ b» & pazra gi 


446. And indeed We did send Musa with Our Aydt to Fir'awn 
and his chiefs. He said: "Verily, I am a Messenger of the Lord 
of all that exists."} 

}47. But when he came to them with Our Ayat, behold, they 
laughed at them}. 

448. And not an Ayah We showed them but it was greater 
than its fellow preceding it, and We seized them with torment, 
in order that they might tum.} 


111 At-Tabari 21:611. 

121 At-Tabari 21:611,612. 







them to insult him. This was a way of honoring him, as they 
thought. On each occasion, they promised Musa that if the 
torment was lifted from them, they would believe in him and 
let the Children of Israel go with him, but on each occasion 
they went back on their word. This is like the Ayat. 


Cy '$> (&$} 

oJ Jie ij!6 y# gj 

& a; sa & a*r 

4f&&: £ 'h ^ ^ ^ 


iSo We sent on tfiem: the flood, the locusts, the Qumtnal, the 
frogs, and the blood; manifest signs, yet they remained 
arrogant, and they were of those people who were criminals. 
And when the punishment struck them, they said: “O Musa! 
Invoke your Lord for us because of His promise to you. If you 
remove the punishment from us, we indeed shall believe in you, 
and we shall let the Children of Israel go with you." But when 
We removed the punishment from them to a fixed term, which 
they had to reach, behold! they broke their word!} (7:133-135) 


(Hid CSjiiU llJi Cy 


451. And Fir'awn proclaimed among his people (saying): "O 
my people! Is not mine the dominion of Egypt, and these rivers 
flowing underneath me. See you not then?"} 

452. "Am I not better than this one (Musa) who is despicable 
and can scarcely express himself clearly?"} 

453. Why then are not golden bracelets bestowed on him, or 
angels sent along with him?"} 

i54. Thus he fooled his people, and they obeyed him. Verily, 
they were ever a people who were rebellious.} 

455. So when they angered Us, We punished them, and 
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drowned them all.} 

i56. And We made them a precedent, and an example to later 
generations.} 


Fir‘awn’s Address to His People and how Allah punished 
Him 

Allah tells us how Fir'awn stubbornly persisted in his rebellion 
and disbelief. He assembled his people and addressed them in 
a vainglorious fashion, boasting of his dominion over Egypt. 

ot i sje iiii 4 J3} 

ils not mine the dominion of Egypt, and these rivers flowing 
underneath me?} 

Qatadah said, “They had gardens and rivers of flowing 
water.”' 1 ' 

y&} 


4See you not then?} means, ‘do you not see my position of might 
and power?’ - implying that Musa and his followers were poor 
and weak. This is like the Ayah: 





iThen he gathered (his people) and cried aloud, saying: "I am 
your lord, most high." So Allah seized him with punishment 
for his last and first transgression.} (79:23-25) 

> & & * % $ 


4Am I not better than this one who is despicable} 

As-Suddi said, “He was saying, indeed I sun better than this 
one, who is despicable’.”' 21 Some of the grammarians of 
Basrah' 3 ' said that Fir'awn - may the curse of Allah be upon 
him - was saying that he was better than Mtlsa, peace be 
upon him. But this is an obvious lie, may continued curses be 
upon him until the Day of Resurrection. By describing Mflsd 
as despicable he meant - as Sufyan said - insignificant. 
Qatadah and As-Suddi said, “He meant, weak.” Ibn Jarir said, 


111 At-Jabari 21:616. 
121 At-Tabari 21:616. 
131 At-Tabari 21:617. 
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“He meant, he had no power, authority or wealth.” 

06 >&>. 

iand can scarcely express himself clearly} means, he cannot speak 
clearly, he stammers and cannot speak well. 

Fir'awn’s description of Mttsa as “despicable” is a lie; rather 
it is he who was despicable and insignificant, lacking in 
physical, moral and religious terms, and it is Musa who was 
noble, truthful, righteous and upright. 

06 >&. •£> 

iand can scarcely express himself clearly}. This was also a lie. 
Although something happened to Mtisa’s tongue when he was a 
child, when it was burnt by a coal. He asked Allah to loosen the 
knot from his tongue (i.e., to correct his speech defect) so that 
they could understand what he said, and Allah had answered 
his prayer and said: 

Ay- ji} 

4You are granted your request, O Musa} [ 20:36). 

It may be the case that some problem remained which he had 
not asked to be relieved of, as Al-Hasan Al-Basri suggested, 
and that he had asked only to be relieved of that which stood 
in the way of his conveying the Message. A person cannot be 
blamed for physical matters over which he has no control. 
Even though Fir'awn had the intelligence to understand that, 
he wanted to confuse and mislead his people, who were 
ignorant and stupid. So he said: 

iVJhy then are not golden bracelets bestowed on him...?} 

meaning, adornments which are placed on the arms. This was 
the view of Ibn ‘Abbas, may Allah be pleased with him, 
Qatadah and others.* 1 ' 

O&s** <WiTil in 5r- $} 

ior angels sent along with him?} meaning, to serve him and to 
testify that he is telling the truth. He looked only at outward 

m 


At-Tabari 21:619. 
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appearances and did not understand the true inner matters 
that are clearer than what he focused on, if only he had 
understood that. Allah says: 

fc ft &cL%} 


iThus he fooled his people, and they obeyed him.} 

meaning, he confused them and invited them to misguidance, 
and they responded to him. 


iVerily, they were ever a people who were rebellious.} 
Then Allah says: 


f&ti lUli> 


4 So when they angered Us,'We punished them, and drowned 
them all.} 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas, may Allah be 
pleased with him, said it means: “When they angered Us 
means, they provoked Our wrath.”* 1 ' Ad-Dahhak said, it 
means “They made Us angry.” This was also the view of Ibn 
‘Abbas, Mujahid, ‘Ikrimah, Said bin Jubayr, Muhammad bin 
Ka*b Al-QurazI, Qatadah, As-Suddi and other scholars of 
Ta/sEr.' 2 ' 

Ibn Abi Hatim recorded that Uqbah bin ‘Amir, may Allah be 
pleased with him, said that the Messenger of Allah jgg said: 


u^i u iuii jaX bjd ai iij» 

«Jj o Sul 


*When you see that Allah gives a person what he wants even 
though he is persisting in sin, that means that Allah is enticing 
him into destruction .» Then he recited: 



Xk L'«i J l SiytZXi \uJ»} 


iSo when they angered Us, We punished them, and drowned 
them all .^' 3| 


111 At-Tabari 21:622. 

* 2 ' At-Jabari 21:622; Ad-Durr Al-Manthur 7:383. 
* 3 ' Ahmad 4:145, with slight differences. 
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It was reported that 
Tariq bin Shihab said, 
“I was with ‘Abdullah, 
may Allah be pleased 
with him, and the 
issue of sudden death 
was mentioned. He 
said, It is a relief for 
the believer and a 
source of regret for 
the disbeliever.’ Then 
he recited the Ayah: 

iSo when they 
Us, We punished them, 
and drowned them 
all}.’^ ] 

‘Umar bin ‘Abdul- 
‘Azlz, may Allah be 
pleased with him, 
said, “I found that 
punishment comes 
with negligence, 




- - 


SO^IjlS=j 



meaning the Ayah: 


OSit 0> 


4So when they angered Us, We punished them, and drowned 
them all}.” 


4A«d We mode them a precedent, and an example to later 
generations.} 

Abu Mijlaz said, “Precedent for others who do the same as they 
did.”’ 2 ’ He and Mujahid said, “An example, i.e., a lesson to those 


Ad-Durr Al-Manthur 7 :384. 
121 Al-Qurtubi 16:102. 
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who come after them.”' 11 Allah is the One Who guides to the 
straight path, and unto Him is the final return. 



i57. And when the son of Maryam is quoted as an example, 
behold, your people cry aloud thereat.} 

458. And say: “Are our gods better or is he?" They quoted not 
the above example except for argument. Nay! But they are a 
quarrelsome people.} 

459. He was not more than a servant. We granted Our favor 
to him, and We made him an example for the Children of 
Israel.} 

460. And if it were Our will, We would have made angels to 
replace you on the earth.} 

461. And he shall be a known sign for (the coming of) the 
Hour. Therefore have no doubt concerning it. And follow Me! 
This is the straight path.} 

462. And let not Shaytan hinder you. Verily, he (Shaytan) to 
you is a plain enetny.} 

463. And when ‘Isa came with clear proofs, he said: “I have 
come to you with Al-Hibnah, 121 and in order to make clear to 
you some of that in which you differ. Therefore have Taqwa of 
Allah and obey me."} 

464. " Verily, Allah! He is my Lord and your Lord. So worship 
Hun. This is the straight path."} 

465. But the sects from among themselves differed. So woe to 


111 At-Tabari 21:624, Al-Qurtubi 16:102. 
,2 > See the Tafsir of Surah Sdd (38:20). 
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those who do wrong from the torment of a painful Day!} 


The Contempt of the Quraysh for the son of Maryam, 
and His true Status with Allah 


Allah tells us how the Quraysh persisted in their disbelief and 
stubborn arguments: 


Vi* Oj} 


4And when the son of Maryam is quoted as an example, 
behold, your people cry aloud thereat.} 


Several others narrated that Ibn ‘Abbas, may Allah be pleased 
with him, Mujahid, ‘Ikrimah, As-Suddi and Ad-Dahhak said, 
“They laughed, i.e., they were astounded by that.”* 1 ’ Qatadah 
said, “They were repelled by that and they laughed.”* 2 ’ Ibrahim 
An-Nakha‘i said, “They turned away.”* 3 ’ 

The reason for this was mentioned by Muhammad bin Ishaq 
in As-Sirah. He said, “According to what I have heard, the 
Messenger of Allah jg sat down one day with Al-Walld bin Al- 
Mughlrah in the Masjid, and An-Nadr bin Al-Harith came and 
sat down with them. There were also other men from the 
Quraysh in the gathering. The Messenger of Allah sg spoke, 
then An-Nadr bin Al-Harith came up to him and the 
Messenger of Allah jg spoke to him until he jg defeated him in 
argument. Then he jg recited to him and to them. 



„«JT 


iCertainly you and that which you are worshipping now 
besides Allah, are (but) fuel for Hell! (Surely) you will enter 
it.} (21:98) 

Then the Messenger of Allah jg got up and went to sit with 
‘Abdullah bin Al-Zab‘ari At-Tamlmi. Al-Walld bin Al-Mughlrah 
said to him, ‘By Allah, An-Nadr bin Al-Harith could not match 
the son of ‘Abd Al-Muttalib in argument. Muhammad claims 
that we and these gods that we worship are fuel for Hell.’ 
‘Abdullah bin Az-Zab‘ari said, *By Allah, if I meet with him I 


111 Al-Qurtubi 16:103. 
* 2 ’ At-Tabari 21:627. 

* 3 ’ Al-Qurtubi, 16:103. 
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meaning, they take this argument as a basis for rejecting your 
message. Then Allah mentions Isa bin Maryam and says: 


£* &£ AS jSj £2* i? 

<aa£4 |W & ®Sj22. >0 4 


$He was not more than a servant. We granted Our favor to 
him, and We made him an example for the Children of Israel. 
And if it were Our will, We would have made angels to replace 
you on the earth. And he (‘Isa) shall be a known sign for the 
Hour.} 

meaning, the miracles and signs that happened at his hands, 
such as raising the dead and healing the sick, are sufficient as 
signs of the approach of the Hour. 



iTherefore have no doubt concerning it. And follow Me! This is 
the straight path}.’* 1 ' 

Ibn Jarir mentioned that Al-'Awfi reported that Ibn ‘Abbas, 
may Allah be pleased with him, commented on the Ayah: 



iAnd when the son of Maryam is quoted as an example, 
behold, your people cry aloud thereat.} 

“This means the Quraysh, when it was said to them: 


h 'T.S.f. K 




ji' oi ^=±>[} 


iCertainly you and that which you are worshipping now 
besides Allah, are (but) fuel for Hell! (Surely) you will enter 
it.} (21:98) 

The Quraysh said to him: What about *!sa bin Maryam?’ 

He said: 

jill XJ- iili* 

«He is the servant and Messenger of Allah .» 

They said, *By Allah, he means that we should take him as a 
lord just as the Christians took Isa son of Maryam as a lord.’ 


111 Ibn Hisham 1:396-398. 
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Then Allah said: 

> j; k. ^ ^ ;j£, ^ 

iThey quoted not the above example except for argument. Nay! 
But they are a quarrelsome people). 

<% X £ auk 

AAnd say: “Are our gods better or is he?"). Qatadah said, “They 
were saying, ‘our gods are better than him’.” Qatadah said; “Ibn 
Mas'Qd, may Allah be pleased with him, recited it 

(ti* ff *Jr*- liifJlb 

(Are our gods better or is this (person)?)” they mean 
Muhammad 

i% ^ a J&S 


iThey quoted not the above example except far argument.) 

means, for the sake of stubborn argument, for they knew that 
he (Isa ) was not included in the Ayah (21:98), because that 
would not make sense. The words, 


A > " *r > ' » -A, *2, \ 


4 Certainly you and that which you are worshipping now 
besides Allah, are (but) fuel far Hell!) (21:98) 

are addressed to the Quraysh, for they used to worship idols 
and false gods - they did not worship the Messiah so why 
should he be included in what the Ayah says? What they said 
was only for the sake of argument; they did not really believe 
in it. 


Imam Ahmad, may Allah have mercy on him, recorded that 
Abu Umamah, may Allah be pleased with him, said, “The 
Messenger of Allah said: 


1 JU; a Li® 


«No people go astray after having been guided, but they resort 
to (futile) argument .» 


m 


At-Taban 21:625. There are similar authentic narrations: Mushkil 
Al-Athdr 1 :431, and Al-Hakim 2 :385. 
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Then the Messenger of Allah sg| recited this Ayah: 




pj* y js 'fy viJJ 


ijhey quoted not the above example except for argument. Nay! 
But they are a quarrelsome people ^.”*** 

It was also recorded by At-Tirmidhi, Ibn Majah and Ibn Jarir. 
At-Tirmidhi said, “This Hadtth is Hasan Sahih, we do not 
know it except from the Hadith of Hajjaj bin Dinar..."* 21 

«*£ ji 


4He (‘Isa) was not more than a servant. We granted Our favor 
to him,} 

means, Isa, peace be upon him; he was no more than one of 
the servants of Allah whom Allah blessed with prophethood 
and messengership. 

ik&i x0, & 


iand We made him an example for the Children of Israel.} 

means, ‘a sign, proof and evidence of Our power to do 
whatever We will.’ 


iAnd if it were Our will, We would have made angels to 
replace you on the earth.} 

As-Suddi said, “They would have taken your place on (the 
earth).”* 31 Ibn ‘Abbas, may Allah be pleased with him, and 
Qatadah said, “They would have succeeded one another just 
as you succeed one another.”* 41 This view is implied by the 
former veiw. Mujahid said, “They would have populated the 
earth instead of you.”* 51 
Allah’s saying: 

111 Ahmad 5:256. 

121 Tuhfat Al-Ahwadhi 9:130; Ibn Majah 1:19, At-Tabari 21:629. 

131 At-Tabari 21:631. 

* 4 * At-Tabari 21:630. 

* 51 At-Tabari 21:630. 
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4And he (‘Isa) shall be a known sign for (the coming of) }he 
Hour 

The correct view concerning this phrase is that it refers to his 
descent before the Day of Resurrection, as Allah says: 

3 4 jS -i o0 

4And there is none of the People of the Scripture but must 
believe in him before his death > (4:159). 

- meaning before the death of Isa, peace be upon him — 

iAtid on the Day of Resurrection, he will be a witness against them} 
(4:159). This meaning has the support from an alternate 
recitation of the Ayat; 

(it mi j&j Jjp) 

(And he shall be a known sign for (the coming of) the Hour.) 
means, evidence that the Hour will surely come. Mujahid said: 

& *A0 

iAnd he shall be a sign for (the coming of) the Hour.} 

means, sign and “One of the signs of the Hour will be the 
appearance of ‘Isa son of Maryam before the Day of 
Resurrection.” 111 Something similar was also narrated from 
Abu Hurayrah, Ibn ‘Abbas, ‘Abu Al-‘Aliyah, Abu Malik, 
‘Ikrimah, Al-Hasan, Qatadah, Ad-Dahhak and others. 121 Many 
Mutawatir Hadiths report that the Messenger of Allah sjg said 
that ‘Isa will descend before the Day of Resurrection as a just 
ruler and fair judge. 

iTherefore have no doubt concerning it.} means, do not doubt that 
it will surely come to pass. 

4And follow Me.} means, ‘in what I tell you about it.’ 

111 At-Tabari 21:632. 

121 At-Tabari 21:632; Al-Qurtubi 16:106. 
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Ji pSJZ v; 3** 

4 This is /he straight path. And let not Shaytdn hinder you.} 
means, from following the truth. 

5 Js cip'C ^ it dj fiy & £s ft* 


4Veri/i/, he (Satan) to you is a plain enemy. And when 'Isa 
came with (Our) clear proofs, he said: “I have come to you 
with Al-Hikmah..."}, meaning prophethood: 


4£» 


iand in order to make clear to you some of the (points) in 
which you differ.} 

Ibn Jarir said, “This means religious matters, not worldly 
matters.”* 11 What he said is good. 


i‘Therefore have Taqwa of Allah} means, “with regard to what I 
command you to do.’ 

r&ft 


iand obey me.} means, “in what I bring to you.’ 


4 



iVerily, Allah! He is my Lord and your Lord. So worship 
Him. This is the straight path.} 

means, “you and I are enslaved to Him, in need of Him and we 
commonly share in the worship of Him Alone, associating none 
with Him.’ 


42^2 te } 


iThis is the straight patii ^ means, *what I have brought to you is 
the straight path, which is the worship of the Lord, may He 
exalted, Alone/ 

iBut the sects from among themselves differed. 

m 


At-Tabari 21:635. 
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means, they differed and became parties and factions, some 
who stated that he (Isa) was the servant and Messenger of 
Allah - which is true - while others claimed that he was the 
son of Allah or that he himself was Allah - glorified be Allah 
far above what they say. Allah says: 

ij £ «iA* JSfr 

iSo woe to those who do wrong from the torment of a painfitl 
Day}l 


; *** jrf .Iff V vl 

**-*** 1 o ' >■ jJ>y 

cS & V; }P vj ^ 

Mi 2 » ijLUf [pi 

2k ^££V» j&Vi u u# ^ 

tsl*’ *5$ c 6£Uy1 gft Jiirj 


466. Do they only wait for the Hour that it shall come upon 
them suddenly while they perceive not?} 

467. Friends on that Day will be foes one to another except 
those who have Taqwa.} 

468. My servants! No fear shall be on you this Day, nor shall 
you grieve,} 

469. (You) who believed in Our Ayat and were Muslims.} 

470. Enter Paradise, you and your wives, in happiness.} 

471. Trays of gold and cups will be passed round them; (there 
will be) therein all that their souls desire, and all that eyes 
could delight in and you will abide therein forever.} 

472. This is the Paradise, which you have been made to inherit 
because of your deeds that you used to do.} 

473. Therein for you will be fruits in plenty, of which you will 
eat (as you desire).} 


The Resurrection will come suddenly, and Enmity will 
arise between close Friends among the Disbelievers 

Allah says, ‘do these idolaters who disbelieve in the 
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Messengers wait’ 

1 & 12 ? 


i)I iilill V^ 


portly for the Hour that it shall come upon them suddenly while 
they perceive not?} 

means, for it is real and will inevitably come to pass, and 
these negligent people are unprepared for it. When it comes, it 
will catch them unawares, and on that Day they will feel the 
utmost regret when regret will not benefit them in the slightest 
and will not afford them any protection. 


4Friends on that Day will be foes one to another except those 
who have Taqwa.} 


means, every friendship that exists for a purpose other than 
for the sake of Allah will turn to enmity on the Day of 
Resurrection, except for that which is for the sake of Allah, 
which will last forever. This is like the statement of Ibrahim, 
peace be upon him, to his people: 






4You have taken (for worship) idols instead of Allah. The love 
between you is only in the life of this world, but on the Day of 
Resurrection, you shall disown each other, and curse each 
other, and your abode will be the Fire, and you shall have no 
helper.} (29:25) 


Good News for Those with Taqwa on the Day of 
Resurrection, and Their entry into Paradise 

£*> 

4My servants! No fear shall be on you this Day, nor shall you 
grieve.} 

Then He will give them the glad tidings: 

4^U^ \y\2=>j \pl l/l\} 
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i(You) who believed in Our Ayat and were Muslims.} 

means, their hearts believed and they submitted inwardly and 
outwardly to the Laws of Allah. 

Al-Mu'tamir bin Sulayman narrated that his father said: 
“When the Day of Resurrection comes and the people are 
resurrected, there will be no one left who will not be filled with 
terror. Then a caller will cry out: 

4r * £*>> 

4My servants! No fear shall be cm you this Day, nor shall you 
grieve.} 

So all the people will be filled with hope, but this will be 
followed by the words: 

ICi.ll) \fjXl ^ 

i(You) who believed in Our Ayat and were Muslims.} 

Then all of mankind will be filled with despair apart from the 
believers.”* 1 * 

$Enter Paradise,} means, they will be told to enter 
Paradise. 

iyou and your wives,^ means, your counterparts 
4/n lutppiness (Tuhbarun).} means, in delight and joy. 12 ’ 

iTrays of gold and cups will be passed round them;$ 

means, fine vessels of gold containing food and drink, without 
spouts or handles. 

111 At-Tabari 21:639. 

* 2 * This phrase Thhharun has already been mentioned in Surat Ar-Rum 
|30:15] where there was a narration stating that it means, 
“Luxury.” Ibn Kathir's view is that it is more general than that, as 
seen by his comment here. 
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[(there will be) therein all that their souls could desire).) Some 
of them recited: 

ij&n t} 

4that their souls desire,} 

Csw 'm 

iand all that eyes could delight in} means, of good food, delightful 
fragrances and beautiful scenes. 

iand you will therein} means, in Paradise 

4^} 

iabide forever} means, you will never leave it or want to 
exchange it. 

Then it will be said to them, as a reminder of the blessing and 
favor of Allah: 

iThis is the Paradise, which you Imve been made to inherit 
because of your deeds that you used to do.$ 

means, the righteous deeds which were the cause of your 
being included in the mercy of Allah. For no one will be 
admitted to Paradise by virtue of their deeds alone; that will be 
by the mercy and grace of Allah. But the varying ranks and 
degrees of Paradise will be attained according to one’s 
righteous deeds. 

4 Vs^ * 4 $ 

4Therein for you will be fruits in plenty,$ 
means, of all kinds. 

4of which you will eat.$ means, whatever you choose and desire. 
When food and drink are mentioned, fruit is also mentioned to 
complete the picture of blessing and joy. And Allah knows best. 
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t-msz as 

$&&?&*£&&Z&$0&£% 

crj^^j cfJ^l) '^SZ-^'^!jij*'~‘0 Sy~^' 

> /"'f -! <>'>■{ >"'?"'? > •*'' *> *<? *$%* < 4 
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4# !»ffj pi 

j2i ju 3& ii£ ^ 

ft Usa/ ** sss 

Sj?i^ ft 0&j* % (A XyJ) 

& ft. £2 v lit 

**Jfr • "\ ft**' 

474. Verily, the 
criminals will be in the 
torment of Hell to abide 
therein forever.} 

475. (The torment) will 
not be lightened for them, 
and they will be plunged 
into destruction with deep 
regrets, sorrows and in 
despair therein.} 

476. We wronged them not, but they were the wrongdoers.} 


'pr y'Jc 4 0*£>S\ il ^ 

. •>" •>•' >U* '. >, ' 

j^. v v^ o>4^ 


477. And they will cry: “O Malik (keeper of Hell)! Let your 
Lord make an end of us ." He will say: " Verily, you shall abide 
forever."} 


478. Indeed We have brought the truth to you, but most of you 
have a hatred for the truth.} 


479. Or have they plotted some plan? Then We too are 
planning.} 

480. Or do they think that We hear not their secrets and their 
private counsel? Yes (We do) and Our messengers are by them , 
to record.} 
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The Punishment of the Doomed 


The description of the state of the blessed is followed by a 
description of the state of the doomed. 



iVerily, the criminals will be in the torment of Hell to abide 
therein forever. It will not be lightened for them,} 

meaning, not even for one moment. 


a 


iand they will be plunged into destruction with deep regrets, 
sorrows and in despair therein,} 

means, they will despair of any goodness. 


4We wronged them not, but they were the wrongdoers.} 

means, by their committing wrong actions after proof had been 
established against them and Messengers had been sent to 
them, but they rejected them and rebelled, so they are to be 
punished accordingly. And your Lord is not at all unjust to 
(His) servants. 




iAnd they will cry: "O Malik..."} who is the keeper of 
Hell. 


Al-Bukhari said, “Hajjaj bin Minhal told us, Sufyan bin 
TJyaynah told us, from ‘Amr bin ‘Ata,’ from Safwan bin Yala 
that his father, may Allah be pleased with him, said, 1 heard 
the Messenger of Allah jg reciting on the Minbar. 


iAnd they will cry: "O Malik! Let your Lord make an end of 

US."}™ 

meaning, let Him destroy our souls and give us some respite 
from our predicament.’ But it will be as Allah says: 





% ^ 


m 


Fath Al-Bari, 8:431. 
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^Neither will it have a complete killing effect on them so that 
they die nor shall its torment be lightened for them} (35:36). 


% o & v ? mj&r 




^Bwf it wiB be avoided by the wretched, who will enter the 
great Fire. There he vrill neither die (to be in rest) nor live (a 
good living).} (87:11-13). 

When they ask to be allowed to die, Malik will answer them: 

A 


4He will say: " Verily, you shall abide forever."} meaning, “you will 
have no way out from it and no refuge.’ Then the reason why 
they are doomed will be given, which is their stubborn 
resistance to the truth. Allah says: 




ilndeed We have brought the truth to you,} meaning, *We have 
explained it to you clearly and in detail.’ 

ibut most of you have a hatred for the truth.} 

means, *but your nature could not accept it and did not seek 
it; on the contrary, you followed and venerated falsehood, and 
you stood in the way of truth and refused it, and despised its 
followers.’ So they will blame themselves and will feel regret at 
the time when regret will not be of any benefit to them. Then 
Allah says: 

iOr have they plotted some plan? Then We too are planning.} 

Mujahid said, “They wanted to plot some evil, but We are also 
planning.”* 1 ' What Mujahid said is like the Ayah: 

i y 1 %=** Mj&j} 

4So they plotted a plot, and We planned a plan, while they 
perceived not.} (27:50). 

The idolators were trying their utmost to find ways of refuting 


m 


Af-Tabari 21:146. 
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the truth with falsehood, but Allah planned it so that the 
consequences of that would backfire on them. He said in 
refutation: 


40r do they think that We hear not their secrets and their 
private counsel?} 

meaning, what they say secretly and openly. 

& £i & & 


iYes (We do) and Our messengers are by them, to record.} 

means, We know what they are doing, and the angels are also 
recording their deeds, major and minor.’ 


Ac- iff Jjl tj£ jij oj 

^ 4 25 !&' yse ^ 

*h3 S csiVf; iji ^ jit jgcj 25 ^:Vt £ U A\ 

2 *A Jt 4* % 45 #31 jUe *45 

$ 2s $3 £ 4 ^ v 


<81. Say: “If the Most Gracious had a son, then I am the first 
of the worshippers."} 

482. Glorified is the Lord of the heavens and the earth, the 
Lord of the Throne! Exalted be He from all that they ascribe (to 
Him).} 

483. So leave them (alone) to speak nonsense and play until 
they meet the Day of theirs which they have been promised.} 

484. It is He Who is the only God in the heaven and the only 
God on the earth. And He is the All-Wise, the All-Knower.} 

485. And Blessed be He to Whom belongs the kingdom of the 
heavens and the earth, and all that is between them, and with 
Whom is the knowledge of the Hour, and to Whom you (all) 
will be returned.} 

486. And those whom they invoke instead of Him have no 
power of intercession - except for those who bear witness to the 
truth knowingly, and they know.} 
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}So leave them (alone) to speak nonsense ^ means, in their 
ignorance and misguidance, 

iand play} in their world, 

ifJ' &-} 

4 until they meet the Day of theirs which they have been 
promised.} 

which is the Day of Resurrection, i.e., then they will come to 
know what their end and destination will be on that Day. 

The Uniqueness of the Lord 

4 jj -SdlA 4 vfjJ' 

ilt is He Who is the only Cod in the heaven and the only God 
on the earthy 

means, He is the God of those who are in the heavens and the 
God of those who are on earth; all of them worship Him and 
are humbled before Him. 

iAnd_ He is the All-Wise, the All-Knower.} This Ayah is like 
the Ayah: 


U fioj Jafjl jj 4 iif j»j} 


iAnd He is Allah in the heavens and on the earth; He knows 
what you conceal and what you reveal, and He knows what you 
earn.} (6:3) 

which means, He is the One who is called Allah in the 
heavens and on the earth. 


iAnd Blessed be He to Whom belongs the kingdom of the 
heavens and the earth, and all that is between them,} 

means, He is their Creator and Sovereign, the One Who is 
controlling them with none to resist or oppose His rule. 
Blessed and exalted be He far above the notion of His having a 
child. He is eternally free of all faults and shortcomings, 
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because He is the Lord, the Exalted, the Almighty, the 
Sovereign of all things, Who is in control of all affairs. 

| % }x^j} 

4 and with Whom is the btowledge of the Hour,} 
means, no one knows when it will happen except Him. 

iand to Whom you (all) will be returned.} means, and each 
person will be requited for his deeds; if they are good, then he 
will be rewarded, and if they are bad, then he will be punished. 

The Idols have no Power of Intercession 

jt dfi dUM %} 

iAnd those whom they invoke instead of Him have no power} 
means, the idols and false gods. 

4Z&\} 

iof intercession} means, they are not able to intercede for them. 

iexcept for those who bear witness to tl\e truth knowingly, and 
they know.} 

This means, but the one who bears witness to the truth has 
knowledge and insight, so his intercession with Allah will avail, 
by His leave. 


The Idolators admit that Allah Alone is the Creator 




iAnd if you ask them who created them, they will surely say: 
"Allah." How then are they turned away?} 


means, *if you ask these idolators who associate others in 
worship with Allah,’ 




iwho created them, they will surely say: "Allah."} 
means, they will admit that He Alone is the Creator of all 
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things and He has no partner in that. Yet despite that they 
still worship others alongside Him who have nothing and are 
able to do nothing. This is the utmost foolishness and 
stupidity. Allah says: 

i'ojZZ &) 

iHow then are they turned away?) 


The Prophet's Complaint to Allah 


iAnd his saying: "O my Lord! Verily, these are a people who 
believe not!”) 


means, Muhammad said this; he complained to his Lord 
about his people who did not believe in him, and said, ‘O 
Lord, these people do not believe.’ This is like the Ayah: 


4S &£ 


f A 


iAnd the Messenger will say: "O my Lord! Verily, my people 
deserted this Qur'an.”) (25:30). 

This is the view of Ibn MasTkd, may Allah be pleased with him, 
Mujahid and Qatadah, and this is how Ibn Jarir interpreted 
it. 111 

Al-Bukhari said: “Abdullah - meaning Ibn Mas had, may Allah 
be pleased with him - recited (Ayah 88 of Az-Zukhmfi: 

J^Jl J \ij) 


(And the Messenger will say: “O my Lord!”)* 2 * 

Mujahid said concerning the Ayah: 

^ py Ct\_ *£?*>) 

iAnd his saying ; "O my Lord! Verily, these are a people who 
believe not!") 

“Allah is stating what Muhammad said.” 131 Qatadah said, 
“These are the words of your Prophet ig, when he complained 


111 At-Tabari 21:656. 

121 Fath Al-B&ri, 8:431. 
131 Aj-Tabari 21:656. 
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about his people to his Lord.” 11 ’ 

iSo turn away from them,} means, from the idolators. 

iand say Salam (peace!)} means, ‘do not respond to them in the 
same evil manner in which they address you; but try to soften 
their hearts and forgive them in word and deed.’ 

iBut they will come to know.} This is a warning from Allah for 
them. His punishment, which cannot be warded off, struck 
them, and His religion and His word was supreme. Subse¬ 
quently Jihad and striving were prescribed until the people 
entered the religion of Allah in crowds, and Islam spread 
throughout the east and the west. And Allah knows best. 

This is the end of the Tafsir of Surat Az-Zukhruf. 


m 


At-Tabari 21:656. 
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The Tafslr of Surat Ad-Dukhan 
(Chapter - 44) 

Which was revealed in Makkah 

In Musnad Al-Bazzar, 
it is recorded from 
Abu At-Tufayl ‘Amir 
bin Wathilah from 
Zayd bin Harithah 
that the Messenger of 
Allah jg said to Ibn 
Sayyad: 

ui b- oti Z Ji» 

«/ am concealing 
something, what is it?* 
And the Messenger of 
Allah sg was concealing 
Surat Ad-Dukhan from 
him. He (Ibn Sayyad) 
said: “It is Ad-Dukh” 
The Messenger of Allah 
said, 

“Be off with you! 
Whatever Allah wills 
happens .» |1 * 

i-iS* P * —^ 

In the Name of Allah, the Most Gracious, the Most Merciful. 

I 1 * At-Tabar&ni, 5:88, there is a deficiency in the reporting of this text. 
The story of Ibn Sayyad was recorded by Al-Bukhari, no. 1354, and 
Muslim no. 7345, but there is no mention of the Surah in question. 
There are a number of possible explanations for the Hadlth besides 
referring to this Surah. See Path Al-B&ri no. 3055. 
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41 . Ha Mim.} 

42. By the manifest Book that makes things clear.} 

43. We sent it down on a blessed night. Verily, We are ever 
warning.} 

44. Therein (that night) is decreed every matter, Hakim.} 

45. Asa command from Us. Verily, We are ever sending,} 

46. (As) a mercy from your Lord. Verily, He is the All-Hearer, 
the All-Knower.} 

47. The Lord of the heavens and the earth and all that is 
between them, if you (but) have a faith with certainty.} 

48. La iloha ilia Huwa. He gives life and causes death - your 
Lord and the Lord of your forefathers.} 


The Qur’an was revealed on Laylatul-Qadr 

AMh tells us that He revealed the Magnificent Qur’an on a 
blessed night, Laylatul-Qadr (the Night of Decree), as He says 
elsewhere: 

M 4 m 

4Verily, We have sent it down in the Night of Al-Qadr} 
(97:1). 

This was in the month of Ramadan, as Allah tells us: 

4-j Sp XS ol ‘Zmj jP} 

4The month of Ramadan in which was revealed the Qur'an} 
(2:185). 

We have already quoted the relevant Hadiths in (the Tafsir of) 
Surat Al-Baqarah, and there is no need to repeat them here. 

4 & q} 

4Verily, We are ever warning.} means, telling them what is good 
for them and what is harmful for them, according to SharCah, so 
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that the proof of Allah may be established against His servants. 

4'Therein (that night) is decreed every matter, Hakim.$ 

means, on Laylatul-Qadr, the decrees are transferred from Al- 
Lawh Al-Mahfuz to the (angelic) scribes who write down the 
decrees of the (coming) year including life span, provision, and 
what will happen until the end of the year. This was narrated 
from Ibn “Umar, Mujahid, Abu Malik, Ad-Dahhak and others 
among the Salaf. 111 

4Hakim} means decided or confirmed, which cannot be changed 
or altered. Allah says: 

os 


a command from Us.$ meaning, everything that happens 
and is decreed by Allah and the revelation that He sends down 
- it all happens by His command, by His leave and with His 
knowledge. 


iVerily, We are ever sending ,> means, to mankind, sending 
Messenger who will recite to them the clear signs of Allah. The 
need for this was urgent. 




<(As) a mercy from your Lord. Verily, He is the All-Hearer, 
the All-Knower. The Lord of the heavens and the earth and all 
that is between them,} 


means, the One Who sent down the Qur’an is the Lord, 
Creator and Sovereign of the heavens and the earth and 
everything in between them. 


if you (but) have a faith with certainty.} Then Allah says: 




m 


At-Tabari 22:9. 







iThen wait you for the Day when the sky will bring forth a 
visible smoke.} 

It was narrated that Masruq said, “We entered the Masjid - 
i.e., the Masjid of Kufah at the gates of Kindah - and a man 
was reciting to his companions, 

<jfc 

4the Day when the sky will bring forth a visible smoke.} 

He asked them; T)o you know what that is?’ That is the smoke 
that will come on the Day of Resurrection. It will take away 
the hearing and sight of the hypocrites, but for the believers it 
will be like having a cold.”’ 

He said, “We came to Ibn Mas’ud, may Allah be pleased with 
him, and told him about that. He was lying down, and he sat 
up with a start and said, ‘Allah said to your Prophet jg 


iSay: "No wage do I ask of you for this, nor am I one of the 
pretenders."} (38:86). 

And it is part of knowledge that when a man does not know 
something, he should say, ‘Allah knows best/ I will tell you a 
Hadlth about that. When the Quraysh did not respond to 
Islam and they grew stubborn, the Messenger of Allah m 
invoked Allah against them that they would have years like 
the years (of drought and famine) of Yusuf. They became so 
exhausted and hungry that they ate bones and dead meat. 
They looked at the sky, but they saw nothing but smoke.’”* 11 
According to another report: “A man would look at the sky 
and he would see nothing between him and the sky except a 
smoky haze, because of his exhaustion.”* 2 ’ 




J . it. ."ji Is 


iThen wait you for the Day when the sky will bring forth a 
visible smoke , covering the people, this is a painful torment} 

A man came to the Messenger of Allah ^ and said, “O 
Messenger of Allah! Pray to Allah to send rain to Mudar, for 


111 Muslim 4:2155. 
* 2 ’ Mustim 4:2156. 
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they are dying. So the Prophet prayed for rain for them, 
and they got rain. Then the Ayah was revealed: 

iVerily, We shall remove the torment for a while. Verily, you 
will revert.} 

Ibn Mas'ud said, “Do you think that the torment will be 
removed for them on the Day of Resurrection? When they were 
granted ease, they reverted to their former state. Then Allah 
revealed: 



Ci &&K iliii 0 


iOn the Day when We shall strike you with the Great Batshah. 
Verily, We will exact retribution.}” 

He said, “This means the day of Badr.” 1 * 1 

Ibn Mas'ud said, “Five things have come to pass: the smoke, 
the (defeat of the) Romans, the (splitting of the) moon, the 
Batshah, and the torment.” 

This Hadith was narrated in the Two Sahuhs.^ It was also 
recorded by Imam Ahmad in his Musnad, and by At-Tirmidhi 
and An-Nasa’i in their (Books of) Tafsir, and by Ibn Jarir and 
Ibn Abi Hatim with a number of chains of narration.* 3 ^ A 
number of the Salaf, such as Mujahid, Abu Al-‘Aliyah, Ibrahim 
An-Nakhal, Ad-Dahhak and ‘Atiyah Al-‘Awfi concurred with 
Ibn Mas'ud’s interpretation of this Ayah and his view that the 
smoke already happened. 141 This was also the view of Ibn 
Jarir. 

According to the Hadith of Abu Sarihah, Hudhayfah bin Asid 
Al-Ghifari, may Allah be pleased with him, said, “The 
Messenger of Allah jg looked out upon us from a room while 
we were discussing the Hour. He said: 



111 Fath Al-B&ri 8:434. 

Fath Al-B&ri 8:434. The “torment" refers to the last Ay&h of Surat 
Al-Furq&n. See its explanation in volume seven, and no. 4767 of Al- 
Bukhari, and it is mentioned again shortly. 

^ Ahmad 1:380; Tuhfat Al-Ahwadhi 9:133; An-Nasal in Al-Kubra, 
6:455; Al-Tabari 22:13, 14. 

I 41 Al-Tabari 22:16. 
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j 'pis’ oi' l r~* £ i/-i i z.yr^J <■ 

\jCj tu/Jl 

*«>: J4is ^ ^ jf - ^ ^ si u 

m^ju Js?) 


*The Hour will not come until you see ten signs. The rising of 
the sun from the west; the smoke; the beast; the emergence of 
Ya’jiij and Ma’jilj; the appearance of *Isa bin Maryam; the 
Dajjdl; three cases of the earth collapsing - one in the east, one 
in the west, and one in the Arabian Peninsula; and a fire 
which will emerge from the bottom of Aden and will drive the 
people - or gather the people - stopping with them when they 
stop to sleep at night or rest during the day.*” 

This was recorded only by Muslim in his Sahih (1 * 

In the Two Sahihs it was recorded that the Messenger of 
Allah jg said to Ibn Sayyad: 

tk di ok Jp 


•I am concealing something for you.* He said, It is Ad-Dukh. The 
Prophet said, 

•lijji jjJc ifo Liu 


*Be off with you! You cannot get further than your rank.* He said, 
“The Messenger of Allah |g was concealing from him the words; 

iThen wait you for the Day when the sky will bring forth a 
visible smoke .This indicates that the smoke is yet to 
appear. 

Ibn Sayyad was a fortune-teller who heard things through the 
Jinn, whose speech is unclear, therefore he said, “It is Ad- 
Dukh,” meaning Ad-Dukhan (the smoke). When the Messenger 
of Allah 5^5 was sure what was happening, that the source of 


111 Muslim 4:2225. 

The last phrase, beginning with “He said...” and mentioning the 
Ayah is not part of the Hadlth in the Two Sahihs as noted earlier. 
See Fath Al-B&ri 3:258; Muslim 4:2240 for the narrations. 
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his information was the Shayatin, he jg said: 

ndjAi 3^ yi Lin 

“Be off with you! You cannot get further than your rank .» 

There are numerous Marfa' and Mawquf Hadiths, Sahth, 
Hasan and others, which indicate that the smoke is one of the 
awaited signs (of the Hour). This is also the apparent meaning 
of Ayat in the Qur’an. Allah says: 

iThen wait you for the Day when the sky will bring forth a 
visible smoke.$ 

meaning, clearly visible, such that all people will see it. 
According to Ibn Mas’ud’s interpretation, this was a vision 
which they saw because of their intense hunger and 
exhaustion. He also interprets the Ayah 

^Covering mankind,} meaning, it covered them and overwhelmed 
them. But if it was only an illusion which happened to the 
idolators of Makkah, Allah would not have said “covering 
mankind.” 

4J-J >4>tjc 


ithis is a painful torment.} means, this will be said to them by 
way of rebuke. This is like the Ayah: 




iThe Day when they will be pushed down by force to the fire of 
Hell, with a horrible, forceful pushing. This is the Fire which 
you used to deny.} (52:13-14). 

Or some of them will say that to others. 

<%} 


i(They will say): "Our Lord! Remove the torment from us, 
really we shall become believers!"} 

means, when the disbelievers witness the punishment of Allah, 
they will ask for it to be taken away from them. This is lik** 
the Ayat 
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ii} 0$} v-^2 S[> Sy lli ijllii ^01 Jt \yy> S[ T&j $)} 


ilf you could but see when they will be held over the (Hell) 
Fire! They will say : “Would that we were but sent back (to the 
world)! Then we would not deny the Ayat of our Lord, and we 
would be of the believers!”} (6:27) 


4 ft & A 4-0 

ifyZ itf&JC&oi i>>=o ft ii«jf gJ; 


$And warn mankind of the Day when the torment will come 
unto them; then the wrongdoers will say: "Our Lord! Respite 
us for a little while, we will answer Your Call and fallow the 
Messengers!" (It will be said): "Had you not sworn afaretime 
that you would not leave (the world far the Hereafter).} (14:44) 


Allah says here: 


&&£ is tflij £ 


t -i j 

? f V^y cAr 4 J 




ffc jij tsjfi 1> $} 


$How can there be far them an admonition, when a Messenger 
explaining things clearly has already come to them. Then they 
had turned away from him and said: "(He is) one taught, a 
madman!"} 


meaning, “what further admonition do they need when We 
have sent them a Messenger with a clear Message and 
warning? Yet despite that, they turned away from him, 
opposed him and rejected him, and they said: (He is) one 
taught (by a human being), a madman.’ This is like the Ayah: 



iOn that Day will man remember, but how urill that 
remembrance (then) avail him?} (89:23) 


ft <$j .a Ij5u> (gpiysj o; 1>4 j Jj} 


oj JoUll 

iAnd if you could but see, when they will be terrified with no 
escape, and they will be seized from a near place. And they will 
say (in the Hereafter): "We do believe (now);" but.how could 
they receive (faith and its acceptance by AllBh) from a place so 
far off...} (34:51-52) 
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4 Verify, We shall remove the torment for a while. Verily, yon 
will revert.$ 

means, ‘if We were to remove the torment from you for a 
while, and send you back to the world, you would go back to 
your former state of disbelief and denial.’ This is like the Ayat. 



4And though We had mercy on them and removed the distress 
which is on them, still they would obstinately persist in their 
transgression, wandering blindly.} (23:75) 


<^s.& & 




4But if they were returned (to the world), they would certainly 
revert to that which they were forbidden. And indeed they are 
liars} (6:28) 


The Meaning of the "Great Batshah” 

q s a® m 0 

iOn the Day when We shall strike you with the great Batshah. 
Verily, We will exact retribution.} 

Ibn Mas*Qd interpreted this to mean the day of Badr. (1) This is 
also the view of a group who agreed with Ibn MasTid, may 
Allah be pleased with him, about the meaning of the smoke, 
as discussed above. It was also narrated from Ibn ‘Abbas, may 
Allah be pleased with him, in a report related to him from A1- 
‘Awfi 12 * and from Ubayy bin Ka'b, may Allah be pleased with 
him. ,3) This is possible, but the apparent meaning is that it 
refers to the Day of Resurrection, although the day of Badr 
was also a day of vengeance. 

Ibn Jarir said, “Ya‘qtib narrated to me; Ibn TJlayyah narrated 
to me, Khalid Al-Hadhdha’ narrated to us, from Ikrimah who 
said, Ibn ‘Abbas, may Allah be pleased with him, said, “Ibn 

111 Al-Tabari 22:22. 

121 Al-Tabari 22:22. 

131 Al-Tabari 22:23. 
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Ifroi ^ o^UUji^jyo^j 

:-“Vj 

py §*&$£*& $? 

|the two reports 
JpU<^(P^-'Pi04»I narrated from him. 


^i-, Mas^ud, may Allah be 
pleased with him, 
said that “the great 
Batshah” is the day of 
Badr, and I say that 
it is the Day of 
Resurrection/ 1 This 
chain of narration is 
Sahth to him. This is 
also the view of Al- 
Hasan Al-Basri and of 
Tkrimah according to 
the more authentic of 


And Allah knows best. 

-1 *> f \ >' 9% X" 

J J \jo ^*^rJ 
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417. And indeed We tried before them Fir'awn’s people, when 
there came to them a noble Messenger.} 

418. Saying: “Deliver to me the servants of Allah. Verily, I 
am to you a Messenger worthy of all trust."} 

419. “And exalt not yourselves against Allah. Truly, I have 
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come to you with a manifest authority."} 

i20. "And truly, I seek refiige with my Lord and your Lord, 
lest you should stone me."} 

421. “But if you believe me not, then keep away from me and 
leave me alone."} 

422. So he (Musa) called upon his Lord (saying): "These are 
indeed the people who are criminals."} 

423. (Allah said): "Depart you with My servants by night. 
Surely, you will be pursued."} 

424. "And leave the sea as it is (quiet and divided). Verily, 
they are a host to be drowned."} 

425. How many of gardens and springs that they (Fir'awn's 
people) left behind, 

426. And green crops (fields) and goodly places,} 

427. And comforts of life wherein they used to take delight!} 

428. Thus (it was)! And We made other people inherit them.} 

429. And the heavens and the earth wept not for them, nor 
were they given respite.} 

430. And indeed We saved the Children of Israel from the 
humiliating torment,} 

431. From Fir'awn; verily, he was arrogant and was of the 
excessive .} 

432. And We chose them above the nations (Al-'Alamin) with 
knowledge,} 

433. And granted them signs in which there was a plain trial.} 

The Story of Musa and Fir*awn, and how the Children of 
Israel were saved 

Allah tells us, ‘before these idolators, We tested the people of 
Fir'awn, the copts of Egypt.’ 

4when there came to them a noble Messenger.} 

means, Mtisa, peace be upon him, the one to whom Allah 
spoke. 
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iDeiiver to me the servants of Allah.} This is like the Ayah: 

oj /i'i Ji (4:4" X) If*. 


4 S 0 let the Children of Israel go with us, and torment them 
not; indeed, we have come with a sign from your Lord! And 
peace will be upon him who follows the guidance!"} (20:47) 

4 Verily, I am to you a Messenger worthy of all trust.} 
means, “what I convey to you is trustworthy.’ 

Jp yi y Jjr 


}And exalt not yourselves against Allah.} means, ‘and do not be 
too arrogant to follow His signs. Accept His proof and believe in 
His evidence.’ This is like the Ayah: 

4Verily, those who scorn My worship they will surely enter 
Hell in humiliation!} (40:60) 


4 jw ylij ffy. ijffr 


iTndy, I have come to you with a manifest authority.} 

means, with clear and obvious proof. This refers to the clear 
signs and definitive evidence with which Allah sent him. 








10 


4And truly, I seek refuge with my Lord and your Lord, lest 
you should stone me.} 

Ibn ‘Abbas, may Allah be pleased with him, and Abu Salih 
said, “This refers to a verbal assault, which means insults.”* 1 ’ 
Qatadah said, “Meaning ‘stoning’ in the literal sense, so that 
the meaning is: “I seek refuge with Allah, Who created me and 
you, from your making any harmful words or actions reach 
me.’”* 21 


111 At-Jabari 22:26. 
121 Al-Tabari 22:27. 
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if you believe me not, then keep away from me and leave 
me alone.} 


means, “then let us leave one another alone and live in peace 
until Allah judges between us.’ After Musa, may Allah be 
pleased with him, had stayed among them for a long time, and 
the proof of Allah had been established against them, and that 
only increased them in disbelief and stubbornness, he prayed 
to his Lord against them, a prayer which was answered. Allah 
says: 


3** £ & !*£ * ^rJ $ % fa £ 

iC£.l CU& 4-J % ju @jyVf 


iAnd Musa said: "Our Lord! You have indeed bestowed on 
Fir'awn and his chiefs splendor and wealth in the life of this 
world, our Lord! That they may lead men astray from Your 
path. Our Lord! Destroy their wealth, and harden their hearts, 
so that they will not believe until they see the painful torment." 
Allah said: “Verily, the invocation of you both is accepted. So 
you both keep to the straight way."} (10:88-89) 

And Allah says here: 


p 3 % &} 


iSo he (Musa) called upon his Lord (saying): "These are indeed 
the people who are criminals."} 

Whereupon Allah commanded him to bring the Children of 
Israel out from among them, without the command, consent or 
permission of Fir'awn. Allah said: 


iDepart you with My servants by night. Surely, you will be 
pursued.} 

This is like the Ayah: 
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iAnd indeed We revealed to Musa (saying): "Travel by night with 
My servants and strike a dry path for them in the sea, fearing neither 
to be overtaken nor being afraid (of drowning in the sea).”} (20:77) 


5 * ft & j# m 


iAnd leave the sea as it is (quiet and divided). Verily, they are 
a host to be drowned.} 

When Mtts& and the Children of Israel has crossed the . sea, Mdsa 
wanted to strike it with his staff so that it would go back as it had 
been, and it would form a barrier between then and Fir‘awn and 
prevent him from reaching them. But Allah commanded him to 
leave it as it was, quiet and divided, and gave him the glad tidings 
that they were a host to be drowned, and that he should not fear 
either being overtaken by Fir'awn or drowning in the sea. Ibn 
‘Abbas, may Allah be pleased with him, said: 


iAnd leave the sea as it is (quiet and divided).} 
means, leave it as it is and keep moving.* 1 ' Mujahid said: 


ias it is} means, a dry path, as it is. ‘Do not command it to go 
back; leave it until the last of them have entered it.’* 21 This was 
also the view of ‘Ikrimah, Ar-Rabl‘ bin Anas, Ad-Dahhak, 
Qatadah, Ibn Zayd, Ka*b Al-Ahbar, Simak bin Harb and 
others.* 3 ’ 

>>_*£> ui 

iHow many of gardens and springs that they left behind. And 
green crops} 

this refers to rivers and wells. 

4^ fj»j} 

iand goodly places,} means, fine dwellings and beautiful places. 
Mujahid and Said bin Jubayr said: 

**’ Ad-Durr Al-Manthur 7:410. 

• 2| At-Tabari 22:30. 

131 At-Tabari 22:30. 
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iand goodly places,} means elevated places. 111 


4 ij|y \?£ i^j} 


iAnd comforts of life wherein they used to take delight!} 

means, a life which they were enjoying, where they could eat 
whatever they wanted and wear what they liked, with wealth 
and glory and power in the land. Then all of that was taken 
away in a single morning, they departed from this world and 
went to Hell, what a terrible abode! 



iThus (it was)! And We made other people inherit them.} 
namely the Children of Israel. 


^ gz a} 


A And the heavens and the earth wept not for them,} 

means, they had no righteous deeds which used to ascend 
through the gates of the heavens, which would weep for them 
when they died, and they had no places on earth where they 
used to worship Allah which would notice their loss. So they 
did not deserve to be given a respite, because of their disbelief, 
sin, transgression and stubbornness. 

Ibn Jarir recorded that Said bin Jubayr said, “A man came to 
Ibn ‘Abbas, may Allah be pleased with him, and said to him: 
‘O Abu Al-‘Abbas, Allah says. 


tCZti joSy (~i} 


iAnd the heavens and the earth wept not for them, nor were 
they given respite} 

- do the heavens and the earth weep for anybody?’ He, may 
Allah be pleased with him, said, Yes, there is no one who does 
not have a gate in the heavens through which his provision 
comes down and his good deeds ascend. When the believer 
dies, that gate is closed; it misses him and weeps for him, and 
the place of prayer on earth where he used to pray and 


m 


At-Tabari 22:32. 
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remember Allah also weeps for him. But the people of Fir'awn 
left no trace of righteousness on the earth and they had no 
good deeds that ascended to Allah, so the heavens and the 
earth did not weep for them.’” [11 Al-‘Awfi reported something 
similar from Ibn ‘Abbas, may Allah be pleased with him.* 2 ' 




4 And indeed We saved the Children of Israel from the 
humiliating torment from Fir'awn; verily, he was arrogant and 
was of the excessive.4 

Here Allah reminds them of how He saved them from their 
humiliation and subjugation at the hands of Fir'awn, when 
they were forced to do menial tasks. 


4From Fir'awn; verily, he was arrogant} means, he was proud 
and stubborn. This is like the Ayah: 

j £ 

iVerily, Fir'awn exalted himself in the land} (28:4). 

4of Cj> \& ]$&&} 

ibut they behaved insoletitly and they were people self-exalting} 
(23:46). 

He was one of the excessive and held a foolish opinion of 
himself. 

4And We chose them above the nations (Al-'Alamin) with 
knowledge,} 

Mujahid said, “This means that they were chosen above those 
among whom they lived.” Qatadah said, “They were chosen 
above the other people of their own time, and it was said that 
in every period there are people who are chosen above others.” 
This is like the Ayah: 


111 At-Tabari 22:34. 
121 At-Tabari 22:35. 
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4l && 

4(Allah) said: "O Musa I have chosen you above men.") 
(7:144), 

which means, above the people of his time. This is also like 
the Ayah: 

»di ) 

iand (Allah has) chosen you (Maryam) above the women of the 
nations (Al-'Alamin).) (3:42), 

i.e., Maryam was chosen above the women of her time. For 
Khadljah, may Allah be pleased with her, is higher than her in 
status or is equal to her, as was Asiyah bint Muzahim, the 
wife of Fir'awn. And the superiority of ‘A'ishah, may Allah be 
pleased with her, over all other women is like the superiority 
of Tharid over all other dishes. 

4^$ Si 1 

4And granted them signs ^ means clear proofs and extraordinary 
evidence. 




4in which there was a plain trial means, an obvious test to show 
who would be guided by it. 



434. Verily, these people are saying:) 

435. “There is nothing but our first death, and we shall not be 
resurrected.") 

436. "Then bring back our forefathers, if you speak the 
truth!") 

437. Are they better or the people of Tubba‘ and those before 
them? We destroyed them because they were indeed criminals.) 


Refutation of Those Who deny the Resurrection 

Here Allah denounces the idolators for their denial of the 
Resurrection and their belief that there is nothing after this 
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life and no life or resurrection after death, which they based 
on the fact that their forefathers had died and had not 
returned. They said, If the resurrection is true, 

iTheti bring back our forefathers, if you speak the truth!} 

This is false evidence and a specious argument, for the 
resurrection will happen on the Day of Judgement, not in this 
world; it will happen when this world has ended and ceased to 
be. Allah will bring all creatures back, created anew. He will 
make the evildoers fuel for the fire of Hell, and on that Day 
you will be witnesses over mankind and the Messenger will be 
a witness over you. Then Allah threatens them and warns 
them of the irresistible torment other idolators like who denied 
the resurrection, suffered. Such as the people of Tubba‘, i.e., 
Saba’. Allah destroyed them, wreaked havoc upon their land 
and scattered them here and there throughout the land, as we 
have already seen in Surah Saba'. 11 * This was brought about 
because the idolators denied the Resurrection. Here too, the 
idolaters are compared to them. They Tubba' were Arab 
descendants of Qahtan, just as these people (Quraysh) were 
Arab descendants of ‘Adndn. Among the people of Himyar - 
who are also known as Saba’ - when a man became their 
king, they called him Tubba’, just as the title Chosroes was 
given to the king of Persia, Caesar to the king of the Romans, 
Fir'awn to the disbelieving ruler of Egypt, Negus to the king of 
Ethiopia, and so on among other nations. 

But it so happened that one of the Tubba' left Yemen and 
went on a journey of conquest until he reached Samarqand, 
expanding his kingdom and domain. He is the one who 
founded Al-Hlrah. It is agreed that he passed through Al- 
Madlnah during the days of Jahiliyyah. He fought its 
inhabitants but they resisted him; they fought him by day and 
supplied him with food by night, so he felt ashamed before 
them and refrained from harming them. He was accompanied 
by two Jewish rabbis who advised him and told him that he 
would never prevail over this city, for it would be the place to 
which a Prophet would migrate towards the end of time. So he 

(1 * See volume seven the Tafslr of Surah Saba’ (34:15-19). 
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y ^jggaatS4 ^retreated and took 

When he passed by 

db Makkah > he wanted t0 

* destroy the Ka'bah, 
hvat they told him not 


^ Makkah > he wanted t0 
„ 6 ‘ destroy the Ka'bah, 

hvat they told him not 

-ff i.>> *r-* v ^ to do that either. They 

told him about the 

significance of this 

'\r\ House ’ that ft had 

ojtA^-^>^Ul-xiAoj.^ ^^==o\y^ji\xzJ been buUt by Ibrahim 

j 0 0 A1 - Kh ®. m * P e / C ® be 

'f ' '*&*-'■> - — upon him, and that it 

f°|j ^AJjci py jcJj Ijp would become of great 

j3j 4'-^= that Prophet who 
0 ^uXs.^iCij would be sent towards 
y .< ^ ‘"x ft ,J. the end of hme. So he 

respected it, 

perf ° rmed T aw o.f 

■ >V *' ' around it, and covered 

it with a fine cloth. 
Then he returned to 
Yemen and invited its 

people to follow the 
religion of guidance along with him. At that time, the religion of 
Musa, peace be upon him, was the religion followed by those 
who were guided, before the coming of the Messiah, peace be 
upon him. So the people of Yemen accepted the religion of 
guidance along with him. 

‘Abdur-Razzaq recorded that Abu Hurayrah, may Allah be 
pleased with him, said, “The Messenger of Allah $sg said: 

i jl£ LJ 


zf-i <&£=> 

0 

Ojy* 


«/ do nof know whether Tubba * 1 was a Prophet or not .» ,1J 

Al-Baghawi 4:154. It has deficiencies, in the mode of narration and 
the wording of the text. However, there are a number of authentic 
narrations that support its general meaning. See As-Sahihah 
5:251. 
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It was narrated that Tamlm bin ‘Abdur-Rahman said: “ ‘Ata’ 
bin Abi Rabah said, “Do not revile Tubba', for the Messenger of 
Allah jg forbade reviling him.’”* 11 And Allah knows best. 


£3; ^ C I %£ Cj J^Vij QZ £f} 


% £~. Jy Jy C?*i ^ fji il V 


438. And We created not the heavens and the earth, and all 
that is between them, far mere play.} 

439. We created them not except with truth, but most of them 
know not.} 

440. Verily, the Day of Judgement is the time appointed far all 
of them -} 

441. The Day when a near relative cannot avail a near relative 
in aught, and no help can they receive,} 

442. Except him on whom Allah has mercy. Verily, He is the 
All-Mighty, the Most Merciful.} 


This World was created for a Wisdom 

Here Allah tells us of His justice, and that He is far above 
mere play, folly and falsehood. This is like the Ayah: 




4And We created not the heaven and the earth and all that is 
between them without purpose! That is the consideration of 
those who disbelieve! Then woe to those who disbelieve from the 
Fire!} (38:27) 


H * Uj PytZpSLC. 




iDid you think that We had created you in play, and that you 
would not be brought back to Us? So Exalted be Allah, the 
True King: La ildha ilia Huwa, the Lord of the Supreme 
Throne (23:115-116) 


^ ‘Abdur-Razz&q 3:209. 
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iVerily, He is the All-Mighty, the Most Merciful.} 
means, he is the Almighty, with immense mercy. 

.i-fj iij» i) 


f *5- 4i 35 


443. Verily, the tree of Zaqqum} 

444. Will be the food of the sinners.} 

445. Like boiling oil, it will boil in the bellies,} 

446. Like the boiling of scalding water.} 

447. (It will be said:) “Seize him and drag him into the midst 
of blazing Fire,"} 

448. "Then pour over his head the torment of boiling water."} 

449. "Taste you (this)! Verily, you were (pretending to be) the 
mighty, the generous."} 

450. "Verily, this is that whereof you used to doubt!"} 


The Condition of the Idolators and Their Punishment on 
the Day of Resurrection 

Allah tells us how He will punish the disbelievers who deny 
the meeting with Him: 





4Verily, the tree of Zaqqum will be the food of the sinners.} 

Those who sinned by their words and in deeds. These are the 
disbelievers. More than one commentator stated that this 
referred to Abu Jahl; undoubtedly he is included among those 
referred to in this Ayah, but it is not specifically about him. 
Ibn Jarir recorded that Abu Ad-Darda’ was reciting to a man: 



4 Verily, the tree of Zaqqiim will be the food of the sinners.} 

The man said, “The food of the orphan.” Abu Ad-Darda’, may 
Allah be pleased with him, said, “Say, the tree of Zaqqum is 
the food of the evildoer.” 31 * i.e., he will not have any other food 

m 


At-Tabari 22:43. 
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apart from that. Mujahid said, “If a drop of it were to fall on 
the earth, it would corrupt the living of all the people of 
earth.” |11 A similar Marfa ' report has been narrated earlier. 

ipn 

iLike boiling oil,} means, like the dregs of oil. 

iit will boil in the bellies, like the boiling of scalding water.} 
means, because of its heat and rancidity. 

i'Jt} 


4Seize him} means the disbeliever. It was reported that when 
Allah says to the keepers of Hell, “Seize him,” seventy thousand 
of them will rush to seize him. 


iand drag him} means, drag him by pulling him and pushing 
him on his back. Mujahid said: 

‘j^~} 


4Seize him and drag him} means, take him and push him. 


4into tire midst of blazing Fire, ^means, into the middle of it. 


m 'i-jj 45 y} 


iThen pour over his head the torment of boiling water.} This is like 
the Ayah: 




iboiling water will be poured down over their heads. With it 
will melt what is within their bellies, as well as (their) skins.} 
(22:19-20). 

The angel will strike him with a hooked rod of iron and split 
his head open, then he will pour boiling water over his head. 
It will go down through his body, melting through his stomach 


m 


At-Tabari 22:43. 
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and intestines, until it goes through his heels; may Allah 
protect us from that. 

cJ -iity <3i^ 

iTaste you (this)! Verily, you were (pretending to be) the 
mighty, the generous.} 

means, they (the keepers of Hell) will say that to him by way 
of ridicule and rebuke. Ad-Dahhak reported that Ibn ‘Abbas, 
may Allah be pleased with him, said: “This means, you are 
neither mighty nor generous.” 

And Allah’s saying: 


iVerily, this is that whereof you used to doubt!} 
is like His saying: 

iThe Day when they will be pushed down by force to the fire of 
Hell, with a horrible, forceful pushing. This is the Fire which 
you used to deny. In this magic, or do you not see?} (52: 13- 
15) 

Similarly Allah said: 


4 Verily, this is that where of you used to doubt!} 


< >>' 
Ot 


4-A—Jj -* O* Oy-& 4 4 JuL)\ a}? 

Wc* OjF'Z jy*: 
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451. Verily, those who have Taqwa, will be in place of 
security.} 

452. Among Gardens and Springs,} 

4 53. Dressed in Sundus and Istabraq, facing each other,} 
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454. So (it will be). And We shall marry them to Hur (fair 
females) with wide lovely eyes,} 

i55. They will call therein for every kind of fruit in peace and 
security;} 

456. They will never taste death therein except the first death, 
and He will save them from the torment of the blazing Fire,} 

457. As a bounty from your Lord! That will be the supreme 
success!} 

458. Certainly, We have made this easy in your tongue, in 
order that they may remember.} 

459. Wait then; verily, they (too) are waiting.} 

The State of Those Who have Taqwa and the Delights 
They will enjoy in Paradise 

When Allah describes the state of the doomed, He follows that 
with a description of the life of the blessed. For this reason the 
Qur’an is called Al-Mathani (i.e., oft-repeated). 


4Verily, those who have Taqwa,} i.e., those who fear Allah and 
are dutiful towards Him in this world, 

4j^ < 4 ^ 

4will be in place of security.} means, in the Hereafter, i.e., in 
Paradise, where they will be safe from death and the fear of 
leaving it, and from every kind of worry, grief, terror and 
exhaustion, and from the Shay (an and his wiles, and from all 
other troubles and disasters. 



4Among Gardens and Springs}. This is in direct contrast to the 
state of the doomed, who will have the tree of Zaqqum and 
boiling water. 



oi o 


4Dressed in Sundus} means, the finest of silk, such as shirts 
and the like. 


4,$j&0>} 
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iand Istabraq} means, silk which is woven with shiny threads, 
like a splendid garment which is worn over regular clothes. 


ifadtig each other,} means, sitting on thrones where none of 
them will sit with his back to anyone else. 



■}& 


iSo (it will be). And We shall many them to Hur (fair females) 
with wide lovely eyes,} 

This will be a gift in addition to the beautiful wives given to them. 


t £i $} 


iwith whom no man or Jinn has had Tamth (sexual intercourse) 
before them > (55:56) 


m <&} 

i(In beauty) they are like rubies and Marjan.} [1] (55:58) 

ijp: &} 

ils there any reward for good other than good?} (55:60) 

Lfj 5jf-X} 

iThey will call therein for every kind of fruit in peace and 
security;} 

means, whatever kinds of fruit they ask for will be brought to 
them, and they will have the security of knowing that this 
supply will never come to an end or be withheld; these fruits 
will be brought to them whenever they want. 

4ohVT ispl •Ji op'i ■)} 


iThey will never taste death therein except the first death,} 

This is an exception which reinforces the negation. The 
meaning is that they will never taste death there. It was 
reported in the Two Sahths that the Messenger of Alla h |j§ 
said: 


^ It is often translated as “coral”. See Ibn Kathlr’s comments in 
volume nine, (55:58). 


tDeath will be brought forth in the image of a fine ram. It will 
be made to stand between Paradise and Hell, then it will be 
slaughtered. It will be said, "O people of Paradise, it is eternal, 
no more death; and O people of Hell, it is eternal, no more 
death, "a 111 


This Hadith was already quoted in our discussion of Surah 
Maryam. ‘Abdur-Razzaq recorded that Abu Said and Abu 
Hurayrah said, “The Messenger of Allah said: 


of o|) ‘iJji ijIiU Si of ^£1 Ol JaS[ Jli> 


,ii;f i^ils S3 \j& M !>is ^4 


«ijjf 


o/f will be said to the people of Paradise, "It is granted to you 
that you will be healthy and will never fall ill, you will live and 
never die, you will enjoy a life of luxury and will never be 
miserable, you will be youthful and will never grow old."»” 
This was recorded by Muslim. 121 


It was reported that Abu Hurayrah, may Allah be pleased with 
him, said, “The Messenger of Allah said: 


'jz V S3 ££ Yj \H jUii y S 3.1 J\ 


lx**. 

j 

«1 Whoever has Taqwa of Allah, he will enter Paradise and enjoy / 
a life of luxury and he will never be miserable. He will live 
therein and never die, his clothes will never wear out and his 
youth will never fadeX^ 




iand He will save them from the torment of the blazing Fire,} 
means, along with this great and eternal blessing, He will also 


111 Fath Al-Bari 8:282; Muslim 4:2188. 
Muslim 4:2182. 

* 31 Aj-jabarani in Al-Awsat 4895. 
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Hen 6 ITS? ther H u° m agQnizing torment in the depths of 
^ h * ve ach ieved their desired aim and avoided 
the thing they feared. Allah says, 


juAlf lilJ’J «A§J jl 


success!} 0 ™^ fr ° m V ° Ur L ° rd! Tha * w/// be tlie su P renie 
meaning, that will be from His bounty and kindness towards 
AlSh i Sd- rePOrted ta 1116 TW ° 111611 the Messenger of 

«2^Jl iUjj jj la^-t jf ijiUij i i^ij- |ijJiij ||^|, 

•WorAr and strive hard, and know that no one will enter 
Paradise by virtue of his deeds.* 

They said, “Not even you, O Messenger of Allah?” He $$ said, 

‘<p0 w-> ; Jii M VJ c u( Vj» 

“Nof even me, unless Allah showers me with His mercu and 
grace. > m y 


typu 


<Cerfain/i/, We /wve made this easy in your tongue, in order 
that they may remember .} 


means, TVe have made this Qur'an, which We have sent down, 
easy, plain and clear, in your language which is the most 
eloquent, clear and beautiful of all languages .* 


iin order that they may remember.} means, in order that they 
may understand and know. 

Despite the fact that it is so plain and clear, there are still 
people who disbelieve, who stubbornly go against it. Allah says 
to His Messenger jg, consoling him and promising him victory, 
and warning those who reject him that they will be destroyed. ’ 


^Wait then; vertly, they (too) are waiting.} meaning, “they will 

m 


Fath Al-Bari 11:300; Muslim 4:2170. 
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come to know who wiU be victorious and whose word wU 
prevail in this world and in the Hereafter. For vie ory 
you, O Muhammad, and for your brothers among the Prophets 
Lid Messengers, and for the believers who foUowed you, as 
Allah says: 

iAUah has decreed: “Verily, it is I and My Messengers who 
shall be the victorious (58:21) 




’* 


ip pij ZJi pj pjp SteSf® 


x Verilu We will indeed make victorious Our Messengers and 
those who believe in this world's life and on the Day when the 
witnesses will stand forth, - the Day when their excuses will be 
of no profit to wrongdoers. Theirs will be the curse, and theirs 
will be the evil abode.$ (40:51-52) 

This is the end of the Tafsir of SQrat Ad-Dukhan. All praise 
and thanks are due to Allah and in Him is all strength and 

protection. 


☆ This is the end of volume eight, 
it Volume nine begins with Surat Al-Jathiyah. 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
TafsTr of I bn KathTr 


Reports from the Companions of the Messenger of Allah ^ 

Reports that are attributed to the companions of Allah’s 
Messenger are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn 
Kathlr mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not 
be held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathlr. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathlr often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas'fid and (or] some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet jfe. 

- Qatadah reporting from or about the Prophet jg. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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3g. but they report from companions of the Prophet jg, while 
often they themselves are quoted for Tafslr. Reports that are 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathir. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabl' bin Anas, Ash-Sha'bbi, Qatadah, Mujahid, ikrimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars Alter the Companions 

The following are some scholars that Ibn Kathir often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Wakl‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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The Tafsir of Surat Al-Jathiyah 
(Chapter - 45) 

Which was revealed in Makkah 

^ ^ ^ ^ 

_ \ In the Name of Allah, 

^1" ' ^ the Most Gracious, the 

Most Merciful. 

^ ©r> 
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£P ^^U^JOjUbj^b^Vj ^ 2 . The revelation of the 

$ Book _ is fro™ Allsh ’ the 

'%£$*• the AU ' 
ciCoS^'jujo^^oi^jaaj^ < 3 - Verih J’ in the 

' ' f y ^' s'.'J' ' ' L >. s ' '• - heavens and the earth 

l^p are signs for the 

- believers . ^ 

44. And in your creation, and what He spread (through the 
earth) of moving creatures are signs for people who have faith 
with certainty .> 

45. And in the alternation of night and day, and the provision 
that Allah sends down from the sky, and revives therewith the 
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earth after its death, and in the turning about of the winds, are 
signs for a people who understand > 

A Directive to contemplate over Allah's Ay at 

Allah directs His servants to contemplate His favors and gifts, 
as well as His great power that is demonstrated by His 
creating the heavens and the earth and the various types and 
categories of creatures in them. 1 
There are the angels, Jinns, humans, animals, birds, beasts, 
carnivores, insects and various kinds of sea creatures. The 
night and day alternate, each follows the other in succession, 
never ceasing to come, as decreed. One brings darkness and 
one brings light. Allah the Exalted also sends down the rain 
from the clouds when it is most needed. He is calling the rain, 
‘provision’, because it is the resource that produces various 
provisions, 

4'tL? 

iand revives therewith the earth after its death,} 

after it was dry and had no vegetation or life of any kind. 
Allah said next, 

iand in the turning about of the winds,} 

sometimes towards the south and sometimes towards the 
north. Some are easterly winds and some are westerly winds, 
some bringing sea breezes and some blow from the land, some 
coming at night and some by day. Some winds bring rain, 
some cause pollination and some'winds just revive the soul, 
while some others bear no benefit. 

Allah said first. 


l <ft$} 

iare signs for the believers}, then 
i'oftkfr 

iwho have faith with certainty}, then 
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4who understand}, thus ascending from one honorable stage to 
what is more honorable and higher in grade. These Ay at are 
similar to an Ayah in Surat Al-Baqarah 


U> JCM 4 ijyj? ,jj3' vtliiJ'j ^ 4 

,Ji==» 4 ; -*-** 4 ; 4 « «ii jj4 Uj 


iVerily, in the creation of the heavens and the earth, and in the 
alternation of night and day, and the ships which sail through 
the sea with that which is of use to mankind, and tire water 
which Allah sends down from the sky and makes the earth alive 
therewith after its death, and the moving creatures of all kinds 
that He has spread therein, and in the veering of winds and 
clouds which are held between the sky and tire earth, are indeed 
signs for people of understanding.} (2:164) 


JU' J>J J*j ^ ^ «3** 

U**-* ) 1/^ —* ^dc- 

l^2T Jjji'j »iJ> txi S(m fij Jpjl <i' j_A j* U Vj ^ jjJ— 
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<6. These are the Ayat of Allah, which We recite to you with 
truth. Then in which speech after Allah and His Ayat will they 
believe?} 

47. Woe to every sinful liar.} 

48. Who hears the Ayat of Allah Tutld (recited) to him, yet 
persists with pride as if he heard them not. So announce to him 
a painful torment!} 

49. And when he learns something of Our Ayat, he makes 
thetn a jest. For such there will be a humiliating torment.} 

410. In front of them there is Hell. And that which they have 
earned will be of no profit to them, nor those whom they have 
taken as protective friends besides Allah. And theirs will be a 
great torment.} 

411. This is guidance. And those who disbelieve in the Ayat of 
their Lord, far them there is a painful torment of Rijz.} 




20 


Tafstr Ibn KathJr 

The Description of the Sinful Liar and His Requital 

Allah the Exalted says, 

_L4i: 


iThese are the Ayat of Allah} - in reference to the Qur’an with 
the proofs and evidences that it contains, 




iwhich We recite to you with truth .} for they contain the truth 
from the Truth (i.e., Allah). Therefore, if they do not believe in 
Allah’s Ayat nor abide by them, what speech after Allah and 
His Ayat will they then believe in? Allah said next, 


# $> s* 


iWoe to every sinful liar.} who lies in his speech, often swears, 
who is worthless, commits and utters sinful acts and state¬ 
ments, and disbelieves in Allah’s Ayat, 

$ if 44''. p.} 

iWho hears the Ayat of Allah Tutla (recited) to him,} meaning, 
being recited to him, 


iyet persists} in his disbelief, denial, pride and rebellion, 

to I oV } 


ias if he heard them not.} as if he did not hear them being 
recited to him, 

4So announce to him a painfiil torment!} convey the news to him 
that on the Day of Resurrection, he will have a painful, severe 
torment from Allah. Allah said, 

UJuff 1*11 Llj.' ^ Pj} 

}And when he teams something of Our Ayat, he makes them a 
jest.} 

if he learns anything from the Qur’an, he disbelieves in it and 
takes it as the subject of jest and ridicule, 
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4o^ v'i 

4 For such there will be a humiliating torment.) as recompense for 
ridiculing the Qur’an and jesting about it. In the Sahih, Muslim 
recorded from ‘Abdullah bin Umar that the Messenger of Allah 
$y§ prohibited traveling with the Qur’an to enemy lands for fear 
that the Qur’an might be desecrated by the enemy.* 1 ’ 

Allah explained the type of torment that these people earn 
on the Day of Return; 

if+r 

iln front of them there is Hell.) meaning, all those who have 
these evil characteristics will end up in Hellfire on the Day of 
Resurrection, 

)And that which they have earned will be of no profit to 
them,) 

their wealth and children will not avail them, 

at £ tj) 

inor those whom they have taken as protecting friends besides 
Allah.) 

nor will the false gods that they worshipped besides Allah 
benefit them in the least, 

)And theirs will be a great torment.) Allah the Exalted said, 

isZ &1) 

iThis is Huda (guidance).) in reference to the Qur’an, 

OJ & i 

iAnd those who disbelieve in the Aydt of their Lord, for them 
there is a painful torment of Rijz.) 

that is agonizing and severe. Allah knows best. 


111 Muslim 3:1491. 
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<12. Allah, it is He Who has subjected to you the sea, that 
ships may sail through it by His command, and that you may 
seek of His bounty, and that you may be thankful.} 

<13. And has subjected to you all that is in the heavens and all 
that is on the earth; it is all (as a favor and kindness) from 
Him. Verily, in it are signs for a people who think deeply.} 

414. Say to the believers to forgive those who hope not for the 
Days of Allah, that He may recompense people, according to 
what they have earned.} 

415. Whosoever does a good deed, it is for himself, and 
whosoever does evil, it is against (himself). Then to your Lord 
you will be made to return .} 


The Subjugation of the Sea, etc., is among Allah’s Signs 

Allah the Exalted mentions some of the favors He gave to His 
servants, such as subjecting the sea for their service, 

ithat ships may sail through the sea by His command,} i.e., of Allah 
the Exalted, Who ordered the sea to carry ships, 



4and that you may seek of His bounty,} in commercial and 
business transactions, 

4and that you may be thankful.} for earning various provisions 
brought to you from far away provinces and distant areas 
through the sea. Allah the Exalted said, 

<4^'f 4 U> 4 U j*~f} 

4And has subjected to you all that is in the heavens and all that 
is on the earth;} 
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the stars, the mountains, the seas, the rivers and all that you 
use for your benefit; these are all from His favor, kindness and 
bounty. Allah's statement next, 


iit is all from Him.} Alone without partners in giving any of it. 
Allah the Exalted said in another Ayah t 


* 


45K jXi- bt y 4*f 


o+* ot 


i (X 


iAnd whatever of blessings you have, it is from Allah. Tlien, 
when harm touches you unto Him you cry aloud for help.} 
(16:53) 

Ibn Jarir recorded that Al-‘Awfi reported that Ibn ‘Abbas said 
about Allah’s statement, 

J J U f^ji} 


iAnd has subjected to you all that is in the heavens and all that 
is on the earth; it is all from Him.} 


“Everything is from Allah, and that is a Name from His Names. 
So it all comes from Him without rivals to dispute His 
authority; surely, this fact is completely certain.”* 1 ' Allah said. 


i'dfp£ 4% dfi j j[} 


iVerily, in it are signs for a people who thmk deeply.} 


The Command to be Patient with the Harm of Idolaters 

Allah’s saying; 

** P'- 

iSay to the believers to forgive those who hope not for the Days 
of Allah,} 

means, let the believers forgive the disbelievers and endure the 
harm that they direct against them. 

In the beginning of Islam, Muslims were ordered to observe 
patience in the face of the oppression of the idolators and the 
People of the Scriptures so that their hearts may incline 
towards Islam. However, when the disbelievers persisted in 


111 At-Tabari 22:65. 
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stubbornness, Allah legislated for the believers to fight in 
Jihad . Statements of this meaning were collected from 
‘Abdull&h bin ‘Abbas and Qat&dahJ 11 Mujahid said about 
Allah’s statement, 

4 those who hope not for the Days of Allah,} “They do not 
appreciate Allah’s favors. ” ,2) Allah said, 

llj Uji 


ithat He may recompense people, according to what they have 
earned.} 


meaning, if the believers forgive the disbelievers in this life, 
Allah will still punish the disbelievers for their evil in the 
Hereafter. Allah’s statement next, 




iJ[ f It iV* ■ y ‘ • !» J-*- 6 0*^ 


^VWiosoeyer does a good deed, it is for himself, and whosoever 
does evil, it is against (himself). Then to your Lord you will be 
made to return.} 


meaning, you will all return to Allah on the Day of 
Resurrection, when you and your actions will be displayed 
before Him. Then, He will recompense you for your deeds, 
good for good and evil for evil. 


&ar £ & ac 

k X* c m U n a 
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416. And indeed We gave the Children of Israel the Scripture, 
and the understanding of the Scripture and its laws, and the 
prophethood; and provided them with good things, and 


111 At-Tabari 22:66, 67. 
121 At-Tabari 22:67. 
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preferred them above the nations.} 

417. And gave them clear proofs in matters. And they differed 
not until after the knowledge came to them, through envy 
among themselves. Verily, your Lord will judge between them 
on the Day of Resurrection about that wherein they used to 
differ.} 

418. Then We Ivxve put you on a (legal) way of commandment. 
So follow you that, and follow not the desires of those who 
know not.} 

419. Verily, they can avail you nothing against Allah. Verily, 
the wrongdoers are protecting friends of one another, but Allah 
is the Protector of those who have Taqwa.} 

420. This is a clear insight and evidence for mankind, and a 
guidance and a mercy for people who have faith with 
certainty.} 


Preference of Allah to the Children of Israel and their 
dispute thereafter 

Allah the Exalted mentions the favors He granted the Children 
of Israel, such as revealing the Divine Books to them, sending 
the Messengers to them and granting them kingship. Allah 
said, 




4And indeed We gave the Children of Israel the Scripture, and 
the understanding of the Scripture and its laws, and the 
prophethood; and provided them with good things,} 

such as foods and drinks, 


4and preferred them above the nations.} of their time, 

iAnd gave them clear proofs in matters *We gave them evidences, 
proofs and unequivocal signs/ Therefore, the proof has been 
established against them, yet they differed among themselves 
after the proof came to them, out of transgression against each 
other, 
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k> 


iVerily, your Lord ► ‘O Muhammad’, 




J, U-i ^ 


It 


^will judge between them oti the Day of Resurrection about that 
wherein they used to differ.} 

He will judge between them by His just judgement. 


Warning to this Ummah against following the Ways of 
the Children of Israel 


This Ayah contains a warning to the Muslim Ummah as well. 
It warns them not to take the path the Jews took nor adopt 
their ways. This is why Allah said, 




tThen We have put you on a (legal) way of commandment. So 
follow you that.} 

‘follow what was revealed to you from your Lord, O 
Muhammad, there is no true deity except Him, and turn away 
from the idolators.’ Allah said, 


&S jif St | irl V 
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iand follow not the desires of those wlw blow not. Verily, they 
can avail you nothing against Allah. Verily, the wrongdoers are 
protecting friends of one another,} 

Allah says, “what will the loyalty that the idolators give each 
other avail them?’ Indeed, all they will earn from their 
protecting friends is more loss, destruction and demise, 

4$£X a; %} 


ibut Allah is the Protector of those who have Tacpvd.} 

and He will deliver them from the darkness to the light. In 
contrast, all the false deities are the protecting friends of those 
who disbelieve, taking them out of the light to the darkness. 
Allah said, 

4Jk &>. 
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rJj l&mS 


0 • ♦ 





P %^iThis is a clear insight 
and evidence for man¬ 
kind,$ in reference to 
the Qur’an, 
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iand a guidance and a 
mercy for people who have 
| faith with certainty.} 

!£» yt CP ?> 
\pz *# J& J *\%i\ 

XZ ip 1^5 

3 E 5 c e ^cj 

$4 >;Vg 5*f 

Oj .. P» Hj o— ii jT CS>»*4j 
oil y* ^0 >*Uh V (Uj 

& i*> #1 

*/S*i 3? J **-J jt 

Aji' -L*J (>? Aj-Vf; *>3 


<21. Or do those who earn evil deeds think that We shall hold 
them equal with those who believe and do righteous good deeds, 
in their present life and after their death? Worst is the 
judgement that they make.} 

422. And Allah has created the heavens and the earth with 
truth, in order that each person may be recompensed what he 
has earned, and they will not be wronged.} 

423. Have you seen him who takes his oum lust as his god? 
And Allah, left him astray with knowledge, and sealed his 
hearing and his heart, and put a cover on his sight. Who then 
will guide him after Allah? Will you not then remember?} 
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The Life and the Death of the Believers and the 
Disbelievers are not Equal 


Allah the Exalted states here that the believers and the 
disbelievers are never equal. Allah said in another Ayah, 


itfy'c 


tiij z 





$Not equal are the dwellers of the Fire and the dwellers of the 
Paradise. It is the dwellers of Paradise that will be successful.} 
(59:20) Allah said here, 




4 Or do those who earn evil deeds thinks those who commit and 
practice evil, 



ljU; 44 J} 


ithat We shall hold them equal with those who believe and do 
righteous good deeds, in their life and their death?'} 

treat them equally in the present life of the world and in the 
Hereafter? 


4S>$4 c '•&} 


4 Worst is the judgement that they make.} ‘worst is the thought 
that they have about Us and about Our justice, thinking that 
We will ever make the pious and the wicked equal in the 
Hereafter or this life.’ 

At-Tabarani recorded that Shu‘bah said that *Amr bin 
Murrah narrated that Abu Ad-Duha said that Masruq said 
that Tamlm Ad-Dari once stood in voluntary prayer through 
the night until the morning only reciting this Ayah, 

444 i \p\: 44 ol <$ 44 


iOr do those who earn evil deeds think that We shall hold them 
equal with those who believe and do righteous good deeds ?^ 1 * 

Allah said in reply: 

4 s;& c &} 


iWorst is the judgement that they make.} Allah said, 


m 


At-Tabarani 2:50. 
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4^4 iif ^-j) 

{And Allah has created the heavens and the earth with truth,) 
meaning, in justice, 




*i up* 


4»n order that each person may be recompensed what he has 
earned, and they will not be wronged.) 

Allah the Exalted said, 

$1 •&' £ ^/j^) 

iHave you seen him who takes his own lust as his god?), who 
abides by his lust, and whatever his lust portrays as good he 
implements it, and whatever his lust portrays as evil, he 
abandons it! Allah’s statement, 

{Je & & ’&&>) 

{And Allah left him astray with knowledge,) 

has two meanings. One of them is that Allah knew that this 
person deserves to be misguided, so He left him astray. The 
second meaning is that Allah led this person astray after 
knowledge reached him and the proof was established before 
him. The second meaning includes the first meaning, but not 
the opposite. Allah said, 

& j±s) 

{find sealed his hearing and his heart, and put a cover on his sight.) 
so he does not hear what benefits him, understands not what 
wou ld lead him to the guidance and sees not the evidence with 
which he can be enlightened. This is why Allah said, 

33 <L( jJu & it^r. £*¥ 

{Who then will guide him after Allah? Will you not then 
remember?) Allah said in a similar Ayah, 

i| pipy pi £»U <11 £) 

{Whomsoever Alltih sends astray, none can guide him; and He 
lets them wander blindly in their transgressions.) (7:186). 
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424. And they say: “There is nothing but our life of this 
world, we die and we live and nothing destroys us except Ad- 
Dahr (time). And they have no knowledge of it, they only 
presume.$ 

425. And wlten Our Clear Ayat are recited to them, their 
argument is no other than that they say: "Bring back our 
(dead) fathers, if you are truthful!"} 

426. Say (to them): "Allah gives you life, then causes you to 
die, then He will assemble you on the Day of Resurrection 
about which there is no doubt. But most of mankind know 
not."} 


The Conviction of the Disbelievers, Their Argument and 
the Refutation of it 

Allah mentions here the creed of Ad-Dahriyyah and the Arab 
idolaters who embraced their creed, denying Resurrection, 

4 & Iff, e» Vi U 

4And they say: "There is nothing but our life of this world, we 
die and we live...."} 

They say that there is only this life, some people die while 
others are bom to life, without Resurrection or Judgement. 
This was the creed of Arab idolaters who used to deny 
Resurrection, in addition to, the creed of the atheist 
philosophers among them who denied the creation and 
Resurrection. This was also the statement of atheist 
philosophers who deny the Creator and think that the world 
will return to its original form once every thirty-six thousand 
years, when everything will restart its life-cycle again! They 
claim that this cycle was repeated for infinity, thus 
contradicting the sound reason and the divine revelation. They 
said, 
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iand nothing destroys us except Ad-Dahr (time).} 
Allah the Exalted said in reply, 


iAnd they have no knowledge of it, they only presume.} 
they speculate and guess! 

As for the Hadith recorded by the two collectors of the Sahih, 
and Abu Dawud and An-Nasal, from Abu Hurayrah that ithe 
Messenger of Allah jg said, 


>—-1»? i ^SJl ‘ lil_j ^ajJI ».. Lj ^ ^ 


i 


(Allah the Exalted says, "The Son of 'Adam annoys Me when 
he curses Ad-Dahr (time), while I am Ad-Dahr. In My Hand 
are all matters; I cause the alternation of his days and 
nights. "“I 1 * In another narration; 


<ul j)i yijjl Ijli; V» 

•Do not curse Ad-Dahr (time), for Allah is Ad-Dahr .»* 21 

Ash-Shafil, Abu ‘Ubaydah and several other Imams of Tafsir 
explained the meaning of the Prophet’s statement, 

Gy&jJl <L l yljijl *' N/® 


“Do not abuse Ad-Dahr (time), for Allah is Ad-Dahr .» 

They said, “During the time of Jahiliyyah, when an affliction, a 
calamity or a disaster struck them, the Arabs used to say, 
“Woe to Ad-Dahr (time)!’ So Jihey used to blame such incidents 
on Ad-Dahr, cursing Ad-Dahr in the process. Surely, it is Allah 
the Exalted and Most Honored Who causes these (and all) 
things to happen. This is why when they cursed Ad-Dahr, it 
was as if they were cursing Allah Himself, since truthfully, He 
causes all incidents to happen. Therefore, abusing Ad-Dahr 

111 Path Al-Bari 8:437, Muslim 4:1762, Abu Dawud 5:423, An-Nasal 
in Al-Kubra 6:457. 

121 Muslim 4:1763 
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was prohibited due to this consideration, for it was Allah 
Whom they meant by abusing Ad-Dahr, which - as we said- 
they accused of causing (distressful) incidents.” 

This is the best explanation for this subject, and it is the 
desired meaning. AllaLh knows best. We should mention that 
Ibn Hazm and those of the Zahiriyyah like him made an error 
when they used this Hadith to include Ad-Dahr among Allah’s 
most beautiful Names. 

Allah’s statement, 


$' 3 * 


4And when Our Clear Ayat are recited to them,} 

means, when the truth is made plain to them and used as 
evidence against them, asserting that Allah is able to resurrect 
the bodies after they have perished and disintegrated, 


4(j5»x« !£’ 






4their argument is no other than that they say: “Bring back 
our fathers, if you are truthful!”} 

•bring them back to life, if what you say is true.’ Allah the 
Exalted said, 


4 As r £4- & & 


iSay (to them): “Allah gives you life and then causes you to 
die..."} 


•for you are witnesses that He brings you (or new life) to 
existence after non-existence,’ 


4 #- 2 . ^ 


4How can you disbelieve in Allah? Seeing that you were dead 
and He gave you life. Then He will give you death, then again 
will bring you to life.} (2:28) 

Therefore, He Who is able to initiate creation, is able to restart 
it, as well and more obviously, 


40 * ^ ijUJl 'j-O (Jjj' j4JT 


4And He it is Who originates the creation, then He will repeat 
it; and this is easier for Him.} (30:27) Allah said next, 



4*2 VSJ 't 3* 12 dl f 

4 Men He will assemble you on the Day of Resurrection about 
which there is no doubt.} 

*when He resurrects you, it will be on and for the Day of 
Resurrection, not in this life. Therefore, your statement is 
groundless,’ 

iBring back our (dead) fathers, if you are truthful!} Allah said, 

}The Day when He will gather you (all) on the Day of Gathering.} 
(64:9), 

4 * 1 ^ ■£>), {f. 

}For what Day are these signs postponed? For the Day of 
sorting out.} (77:12-13), and, 

iAnd We delay it only for a term (already) fixed.} (11:104) 
Allah said here, 

v*j ^ i&f 12 A "(fy 

ithen He will assemble you on the Day of Resurrection about 
which there is no doubt.} 

there is no doubt that it will come, 

'j&\ '&>} 


iBut most of mankind know not.} and this is why they deny 
Resurrection and discount the fact that the bodies will be 
brought back to life. Allah the Exalted said, 




} Verily, they see it afar off. But We see it (quite) near.} (70:6), 

they discount the possibility that Resurrection will ever come, 
while the believers believe that its occurrence is easy and 
imminent. 
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427. And to Allah 
belongs the kingdom of 
the heavens and the earth. 
And on Ok Day that the 
Hour will be established - 
on that Day the followers 
offalselwod shall lose .} 

428. And you will see 
each nation humbled to 
their knees (Jathiyah), 
each nation will be called 
to its Record (of deeds). 
This Day you shall be 
recompensed for what 

you used to do.} 

429. This Our Record speaks about you with truth. Verily, We were 
recording what you used to do.} 


Some of the Conditions of the Day of Resurrection and 
its Horrors 

Allah mentions that He is the King and Owner of the heavens 
and earth, and the Only Ruler over them in this life and the 
Hereafter. Allah’s statement, 

<$4drJi pi> gjf 

4And on the Day that the Hour will be established} 
on the Day of Resurrection, 
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4 the follmvers of falsehood shall lose.} those who disbelieve in Allah 
and reject the clear proofs and unequivocal evidences that He 
has sent down to His Messengers. Allah said, 


<&£ £\ &} 


iAttd you will see each nation humbled to their knees 
(Jdthiyah),} 

kneeling, fearful of the tremendous calamity and events. It was 
said that this will occur when Hellfire will be brought forth, for 
she will exhale once, and everyone will fall to their knees, 
including Ibrahim, the KhaliL He will proclaim, “Myself, myself, 
myself! Today, I will not ask You (O Allah) but about myself.” 
And even *Isa, will proclaim, “Today, I will only argue before 
You on my own behalf, I will not ask You about Maryam, who 
gave birth to me.” Allah said next, 


4 & A & jfl 


4each nation will be called to its Record.} meaning, Record of 
deeds. Allah said in a similar Ayah, 




4And the Book will be presented; and the Prophets and the 
witnesses will be brought forward} (39:69). This is why Allah 
said here, 


4t>J~L C '£i\} 


4This Day you shall be recompensed for what you used to do.} 

‘you will be judged according to your deeds, good and evil.’ 
Allah said in similar Ayat, 


jC $ 'h C $ 


t ^ fry. 


40n that Day man will be informed of what he sent forward, 
and what he left behind. Nay! Man will be a witness against 
himself, though he may put forth his excuses.} (75:13-15) 

Allah said, 

ip 


4This, Our Record speaks about you with truth.} 

It contains the record of all your actions, without addition or 
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deletion. Allah also said: 


y j OjJjSp *-» ll* Q vii.* J» Osvsil' <j£a> 

4; J& % be 'jU t vj yj 


4And the Book will be presented, and you will see the 
criminals, fearful of that which is therein. They will say:"Woe 
to us! What sort of Book is this that leaves neither a small thing 
nor a big thing, but has recorded it with numbers!" And they 
will find all that they did, placed before them, and your Lord 
treats no one with injustice.) (18:49) Allah’s statement. 


i&z&cyzzKfy 

iVerily, We were recording what you used to do.) 

means, We ordered Our scribe angels to record your deeds.’ 
Ibn ‘Abbas and others commented, "The angels record the 
deeds of the servants and then ascend to heaven with them. 
There, they meet the angels entrusted with the Records of 
deeds sent down from Al-Lawh Al-Mahfuz on each Night of Al- 
Qadr, containing what Allah has written will occur from the 
servants, long before He created them. They will compare their 
records and find out that not a single letter was added or 
deleted.” He then recited this Ayah, 

i'o&i \t ist> 

iVerily, We were recording what you used to do.) 


t\j j I &25 yx i\) 

%> k & Q £& $ & p ja <$ 

'•Vj ^ Cj yj jti oi icUJi C tsfs, \i p i» ijli Cmj y 4*. 

sG» X* % •* W £ n SCj 

•S^ $jh !*>* $ ^4* ji Cj jlSi jSS>ty ui 

'jw 'jU> 'fJ y_j lju V G j]i 

;p-( ;ij tjoVfj 4 ij ^*£jt 


430. Then, as for those who believed and did good deeds, their 
Lord will admit them to His mercy. That will be the evident 
success.) 
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431. But as for those who disbelieved (it will be said to them): 

"Were not Our Ayat recited to you? But you were proud, and 
you were a people who were criminals."} 

432. And when it was said: “Verily, Allah's promise is the 
truth, and there is no doubt about the coming of the Hour,” 
you said: "We knoio not what is the Hour: we do not think it 
but conjecture, and we have no firm convincing belief 
(therein)."} 

433. And the evil of what they did will appear to them, and 
that which they used to mock at will completely encircle them.} 

434. And it will be said: "This Day We will forget you as you 
forgot the meeting of this Day of yours . And your abode is the 
Fire, and there is none to help you."} 

435. This, because you took the revelations of Allah in 
mockery, and the life of the world deceived you. So this Day, 
they shall not be taken out from there (Hell), nor shall they be 
returned to the worldly life.} 

436. So all praise is due to Allah, the Lord of the heavens and 
the Lord of the earth, and the Lord of all that exists.} 

437. And His is the majesty in the heavens and the earth, and 
He is Al-'Aziz, Al-Hakim.} 

Allah states to us His judgement in His creation on the Day of 
Resurrection, 

|» \pr. <£$ a} 

4Then, as for those who believed and did good deeds,} 

Those whose hearts believed and their limbs performed good 
deeds, in sincerity to Allah and conforming with Islamic 
legislation; 

4their Lord will admit them to His mercy.} and that is Paradise. 

In the Sahth, Allah said to Paradise; 

V'You are My mercy, with which I grant mercy to whom I will/'d 1 ) 


111 Path Al-Bdri 8:460. 
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iand will completely encircle them.} from all directions, 

4i>vr-* ‘it & 

ithat which they used to mock at} of the coming torment 
and punishment, 


iAnd it will be said: "This Day We will forget you..."} 

We will treat you as if We have forgotten you, casting you in 
the fire of Jahannam,’ 

jLi %} 


ias you forgot the meeting of this Day of yours.} 

‘and did not work for it because you did not believe in its 
coming,’ 

cA 1*3 j} 

}And your abode is the Fire, and there is none to help you.} 


In the Sahih, it is reported that Allah the Exalted will ask 
some of His servants on the Day of Resurrection, 


ir^'A ^ ^Ji» 

! Uj *jj i j vij . ''J i iJjaj ‘ ijjjis - >—j j l \ j 

ijLJ Lf duJt 


“"Have I not given you a spouse, honored you and subjected 
the camels and horses to you? Have I not allowed you to be a 
chief and a master?” The servant will say in answer, “Yes, O 
Lord!" Allah will say, “Did you think that you would ever 
meet Me?" He will say, "No." Allah the Exalted will say, 
"then this Day, 1 will forget you as you forgot Me."® 11 ' Allah 
the Exalted said, 




iThis, because you took the revelations of Allah in mockery 


[i] 


Muslim 4 :2279. 
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*We gave you this punishment as retribution because you 
mocked Allah’s proofs that He sent to you, and made them the 
subject of jokes and jest,’ 


m ax p%} 


iand the life of the world deceived you.} ‘this life fooled you and 
you were seduced by to it, thus becoming among the ultimate 
losers,’ 


iSo this Day, they shall tiot be takett out from there}, from 
Hellfire, 


•> v < * V 

r* Vj? 


inor shall they be returned to the worldly life.} no apologies shall 
be sought from them, but they will be punished without limit or 
delay, just as a group of the believers will enter Paradise 
without limit or delay. 

After Allah mentioned His judgement for the believers and 
the disbelievers, He said. 


y_u '' yj 

4So all praise is due to Allah, the Lord of the heavens and the 
Lord of the earth,} 

He is their Owner and the Owner of all that is in and on 
them, and surely, 


iU& ^} 


iand the Lord of all that exists.} Allah said next, 

«4 0 )} 

iAnd His is the majesty in the heavens and the earth,} 
meaning, the kingship, according to Mujahid. This Ayah 
means, Allah is the Almighty, Worthy of all praise; everything 
and evexyone is subservient and in complete need of and 
dependent upon Him. In an authentic Hadith, the Prophet ^ 
said, 
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«Allah the Exalted said, "Glory is My robe and pride is My 
garment; whoever rivals Me for either of them, I will make him 
reside in My Fire !"Muslim collected a similar 
Hadith^ Allah said, 

iand He is the Al-'Aziz Who is never resisted or rivaled, 

iAl-Hakim} all wise in His statements, actions, legislation and 
the decree that He appoints; all glory and praise are due to 
Him, none has the right to be worshipped but He, Alone. 

This is the end of the Tafsir of Surat Al-Jathiyah. All praise 
and thanks are due to Allah alone. 


111 Abu DSwud 4:350. 
121 Muslim 4:2023. 
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The Tafslr of Surat Al-Ahqaf 
(Chapter - 46) 


Which was revealed in Makkah 


tw&m Si J—sS# P 
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In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 
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41. Ha MTm.$ 

42. 77ie revelation of the Book is from Allah, the Almighty, the 
All-Wise > 

43. We created not the heavens and the earth and all that is 
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between them except with truth, and for a specified term. But 
those who disbelieve, turn away from that whereof they are 
warned.$ 

44. Say: "Think you about all tlvit you invoke besides Allah? 
Show me what have they created of the earth? Or have they a 
share in (the creation of) the heavens? Bring me a scripture 
prior to this or some trace of knowledge, if you are truthful!”} 

45. And who is more astray than those who invoke besides 
Allah others who will not answer them until the Day of 
Resurrection, and who are unaware of their invocations to 
them?} 

46. And when mankind are gathered, they (false deities) will 
become their enemies and will deny their worship.} 


The Qur’an is a Revelation from Allah and the Universe 
is His True Creation 


All&h informs that He has revealed the Book to His servant 
and Messenger Muhammad - may Allah’s blessings be upon 
him until the Day of Judgement. Allah then describes Himself 
as being of unimaginable glory, possessing ultimate wisdom in 
His statements and actions. Allah then says, 


4$\ \ 'CK jdiij (2L C} 


4We created not the heavens and the earth and all that is 
between than except in tmth,} 
meaning, not in idle play and falsehood. 


& 


4and for a specified term.} 

meaning, for a fixed and specified duration that will not 
increase or decrease. Allah continues, 

4But those who disbelieve, tum away from that of which they 
are warned.} 

Meaning, the disbelievers are distracted from what is intended 
for them. Allah has indeed revealed to them a Book and sent 
to them a Messenger. Yet, they obstinately tum away from all 


2 *- Tafsfr Ibn Kathtr 

of that. Therefore, they will soon realize the consequence of 
their behavior. 

Refuting the Idolators 

Allah then says, 

iSay} meaning, to these idolators who worship others besides 
Allah. 

^ 'it* ojj oi C* 

iThink you about all that you invoke besides Allah? Show me 
what they have created of the earthly (46:4) 

meaning, ‘show me the place that they have independently 
created from the earth.’ 

4 & fi $} 

iOr have they a share in the heavens?} 

which means that they are not partners in anything in the 
heavens, nor on earth. They do not own even the thin 
membrane covering a date’s pit. The dominion and control 
only belong to Allah, Exalted is He. ‘How then would you 
worship others or join them as partners with Him? Who 
guided you to that? Who called you to that? Did He command 
you to do it, or is it something that you suggested yourselves?’ 
Thus, He says, 

4 Bring me a scripture prior to this} 

meaning, Tiring a book from among the Books of Allah that 
have been revealed to the Prophets, that commands you to 
worship these idols.’ 

^•{4 v-L* 

4or some trace of knowledge,} 

meaning, ‘some clear evidence justifying this way you have 
chosen.’ 


j\ t } 
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iif you are truthful!} 

meaning, “you have absolutely no evidence for that - neither 
textual (from revelation) nor rational.’ For this reason, some 
recited it; 

Ifi 

“or something inherited from knowledge” meaning, ‘or true 
knowledge that you have inherited from anyone before you.’ 
This is similar to Mujahid’s statement when he said, 

^ 0 


ior some trace of knowledge. } 

“Or anyone who has inherited any knowledge.”* 1 ' 
Allah then says, 




if 




iAnd who is more astray tlmn those who invokes besides Allah 
others who will not answer them until the Day of Resurrection, 
and who are unaware of their invocations to them?} 

meaning, no one is more misguided than those who invoke 
idols instead of Allah, asking them for things that they cannot 
give - until the Day of Judgment. They (the idols) are unaware 
of what he asks, they can neither hear, see, or act. This is 
because they are inanimate, senseless stones. Allah then says, 


fcZfi «C3 p w jsi 'A- 


iAnd when mankind are gathered, they will become their 
enemies and will deny their worship.} 


This is similar to Allah’s saying: 

IJU? 


iThey have taken gods beside Allah, that they might give them 
dignity. No! They will deny their worship of them, and will be 
opponents to them.} (19:81, 82) 


111 At-Tabari 22:94. 
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r\ meaning, they will 
betray them when 
they need them the 
most. (Ibrahim) Al- 
Khalfl, peace be upon 
him, said: 

fijl & oJ> Jt )&\ 

&)( i£J U ££ ^ 

i^\ z 2 

slAj jjr»iL p £ *£« t 
jUji |^o_)L j \jSu> |» ^~a ii« i 

iYou have taken only 
idols besides Allah! The 
love between you is only 
in the life of this world. 
On the Day of Resurrec¬ 
tion, you shall disown 
each other and curse 
each other, and your 
abode will be the Fire, 
and you slwll have no 


helpers.) (29:25) 

jjy; >1 d& IJ <j?A\ \jjOT 5>J( jli oiL li ijC lijj^ 

'^rr* W ! * •*» ji' jj J o* ^Lj Vi o) Ji ‘C.Joi 

"i> iA I»j Si t* J* y>j '&$) dp. 

y.-i 1 "^i ^ o! 


47. And when Our Clear Ayat are recited to them, the 
disbelievers say of the truth when it reaches them: "This is 
plain magic !"> 

48. Or say they: "He has fabricated it." Say: "If I have 
fabricated it, still you have no power to support me against 
Allah. He knows best of what you say among yourselves 
concerning it! Sufficient is He as a witness between me and 
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you! And He is the Oft-Forgiving, the Most Merciful."} 

49. Say: "I am not a new thing among the Messengers, nor do 
I know what will be done with me or you. I only follow that 
which is revealed to me, and I am but a plain wamer."} 


Refuting Claims of the Idolaters about the Qur’an and 
the Messenger ^ 

Concerning the disbelief and rebellion of the idolators, Allah 
says that when the clear Ayat of Allah are recited to them they 
say; 

04 

477»'s is plain magic!} 

meaning, simple magic. In this statement of theirs, they have 
lied, invented a falsehood, went astray and disbelieved. 

4 Or they say: "He has fabricated it.” } 

They are referring to Muhammad 2 g. Allah responds saying, 


4Say: “If I have fabricated it, you have no power to support me 
against Allah..."} 


which means, *if I lie against Allah and falsely claim that He 
sent me when He actually had not, then He would punish me 
with a severe punishment. No one on the earth - you or 
anyone else - would then be able to protect me from Him.’ It 
is similar to Allah’s saying, 


4-^jj 4 cA ^ .Ajjj ot 4 oi ^ 


4Soy: "None can protect me from Allah, nor would I find a 
refuge except in Him. (My duty) is only to convey from Allah 
and (deliver) His Messages."} (72:22-23) 

Allah says, 


j* lLi ^ Lie 3^* *)f} 

^ J-J 


iAnd if he made up a false saying concerning Us, We surely 
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would have seized him by the right hand. Then we would have 
ait off his life artery. And none of you could withhold Us from 
(punishing) him.} (69:44-47) 

Thus, Allah says here, 


~ .f' ' 'Y * ^ > * 

dp. ' J rjr Cfi ±1 


: s*' y 





iSay: ‘‘If I have fabricated it, still you have no power to 
support me against Allah. He knows best of what you say 
among yourselves concerning it (i.e. this Qur'an)! Sufficient is 
He as a witness between me and you!..."} 

This is a severe threat, intimidation and warning for them. 

Allah then says, 

&& 


iAnd He is the Oft-Forgiving, the Most Merciful.} 

This is an encouragement for them to repent and turn to 
Allah. It means, ‘despite all of this, if you turn back and 
repent, Allah will accept your repentance, pardon you, forgive 
you, and have mercy upon on.’ This is similar to Allah’s saying 
in Surat Al-Furqan, 




iAnd they say: "(This Book is) legends of the ancients that he 
has written down, and they are dictated to him morning and 
afternoon." Say: "It has been sent down by the One Who 
knows every secret within the heavens and the earth. Truly, He 
is ever Forgiving and Merciful."} (25:5-6) 

Allah then says, 


iSay: "I am not a new thing among the Messengers..."} 

which means, “I am not the first Messenger who ever came to 
the world. Rather, Messengers came before me. Therefore, I am 
not an unprecedented incident that should cause you all to 
reject me and doubt my being sent to you. Indeed, Allah has 
sent before me all of the Prophets to various nations.’ 
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Allah then says, 

4% ”£ J ^ 

inor do I know what will be done with me or with you.) 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he said, “It 
(this Ayah) was followed in revelation by, 

i'jk Cj * flZ U iit & jS& 

iThat Allah may forgive for you your sins of the past and 
future 

Similarly, Ikrimah, Al-Hasan, and Qatadah all said that this 
Ayah was abrogated by the Ayah; 

4s& ty 2lji Jt f-ii C iif iil5 jQ) 


iThat Allah may forgive for you your sins of the past and 
future). 

They said that when the latter Ayah was revealed, one of the 
Muslims said to Allah’s Messenger jg, “Allah has declared 
what He will do for you. But what will He do for us?” Then 
Allah revealed; 


4P* & 




iThat He may admit the believing men and the believing 
women to Gardens under which rivers flow £ 

This is what they said. That which has been confirmed in the 
SahOi is that the believers said, “May you enjoy that, O Allah's 
Messenger! But what do we get?” So Allah revealed this 
AyahJ 31 

Imam Ahmad recorded that Kharijah bin Zayd bin Thabit, 
reported that Umm Al-Ala' - a woman from the Ansar who 
had given her pledge of loyalty to Allah's Messenger - said, 
“When the Ansar drew lots regarding taking in the Muhajirun 
to dwell with them, our lot was to have TJthman bin Maz'un. 
Later, TJthman fell sick in our house, so we nursed him until 
he died, and we wrapped him in his garments (for burial). 


111 At-Jabari 22:99. 

121 At-Jabari 22:99,100. 
131 FathAl-Bari 7:516. 





50 


Tafsir Ibn KgthjL 


Allah's Messenger then came in, and I said, ‘O AbO As- 
Sa’ib! May Allah have mercy on you. I bear witness that Allah 
has indeed honored you.’ Allah’s Messenger ^ asked, 

«i2il !)! Uj» 


*How do you know that Allah has honored him?* 

I said, 1 do not know - may my father and mother both be 
ransoms for you!' Allah’s Messenger jg then said, 

iSj 3 ^ 1* ^ S k *iJ Ijt a*l*- jii jA Uf* 

V ^ j * 1 


“As /or him, certainty (death) has reached him from his Lord, 
and I surely wish well for him. But by Allah, even though 1 am 
Allah's Messenger, I do not know what will happen to me (after 
death).* 


I then said, ‘Never will I claim a person to be pious after this.’ 
This incident caused me some distress, and I went to sleep 
thereafter. I saw in my dream that TJthman owned a running 
water spring. I went to Allah’s Messenger jg and told him 
about that. Allah’s Messenger jg said, 


*That was his (good) deeds .»”* 11 

Al-Bukhari recorded this Hadith but Muslim did not. In one of 
the narrations, Allah’s Messenger jg said, 

■a, U 4ul J jl*j ulj C*® 

*Even though I am Allah's Messenger, I do not know what will 
happen to /n>n.» ,2, 

This and similar texts indicate that it is not allowed to declare 
that a specific person will enter Jannah except for those who 
were distinctly indicated by Allah or his Messenger jg. 
Examples of those are the Ten, 13 ’ Ibn Sallam, Al- 


111 Ahmad 6:436 and Fath Al-B&ri 7:310. 

,2 > Fath Al-B&ri 3:137. 

^ They are: Abu Bakr, Umar, Uthman, 'Ali, Talhah, Az-Zubayr, 
‘Abdur-Rahm&n bin ‘Awf, Sa‘d bin Abl Waqqas, SaTd bin Zayd, and 
Abu TJbaydah bin Al-Jarrah. 
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Ghumaysa’,* 1 ' Bilal, Suraqah, ‘Abdullah bin ‘Amr bin Haram 
(Jabir’s father), the Seventy Recitors (of Qur’an) who were 
assassinated near the Well of Ma'Qnah, Zayd bin Harithah, 
JaYar, Ibn Rawahah, and other similar individuals, may Allah 
be pleased with them. 

Allah then says, 

4n\ c ^ 91 ii> 

41 only follow that which is revealed to me,} 

which means, 1 only follow what Allah has revealed to me of 
the revelation.' 

4*4 % ^ feS Vfr, 

4and I am but a plain wamer.} 

meaning, ‘my warnings are obvious to every person with sound 
intellect and reason.’ And Allah knows best. 


Ji&l -J?. 'Jt ‘H $ ■¥* cJt o) 

(jjiK Sxj-. y ^j\ fj&Aj 
Zs*y jli). 'i* p b 

l-fyflfe-j**-**! \foii liy* W-l 4“t t»b) 

4^1 4Ulj3 j4> Yj s {}' r 0>j»- 'p by ijHi Ctj' o!. 

^ ft ^ 


410. Say: “Tell me! If it was from Allah and you disbelieved 
it, (at the same time), a witness from among the Children of 
Israel has testified to something similar and believed while you 
rejected (the truth)!" Verily, Allah does not guide the 
wrongdoing people.$ 

ill. And those who disbelieve say of those who believe: “Had 
it been a good thing, they (the poor believers) would not have 
preceded us to it!” And when they have not been guided by it, 
they say: "This is ancient falsehood!"} 

412. And before this was the Scripture of Musa as a guide and 


Better known as Umm Sulaym, may Allah be pleased with her. She 
is the mother of Anas bin Malik, may Allah be pleased with them. 
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a mercy. And this is a Book confirming in the Arabic tongue, 
to warn those who do wrong, and as glad tidings for the doers 
of good.$ 

il3. Verily, those who say: “Our Lord is (only) Allah," and 
thereafter stand firm, on them shall be no fear, nor shall they 
grieve. $ 

414. Such shall be the dwellers of Paradise, abiding therein 
(forever) - a reward for what they used to do. > 

The Qur’an is Allah’s True Speech and the Position of 
the Disbelievers and the Muslims towards it 

Allah says, 

4Say} meaning, ‘O Muhammad to these idolators who 
disbelieve in the Qur’an.’ 

4'jr 4 ’£4} 

4Tell me! If it was } meaning, this Qur’an. 

4‘H | 0 § 

ifrom Allah, and you disbelieved in it?} meaning, *what do you 
think that Allah will do to you if this Book that I have come to 
you with is actually revealed to me from Him in order that I 
convey it to you, and yet you disbelieve in it and deny it?’ 

Xse. oj 

4(at the same time), a witness from among the Children of 
Israel has testified to something similar} 

meaning, the previous Scriptures that were revealed to the 
Prophets before me all testify to its truthfulness and 
authenticity. They have prophecied, well in advance, about 
things similar to that which this Qur’an informs of.’ 
Concerning Allah’s statement, 

4 ^&} 

4and believed} 

this person who testified to its truthfulness from the Children 
of Israel, due to his realization that it was the truth.’ 
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iwhile you rejected (the truth)!} 

“whereas you have arrogantly refused to follow it.’ MasrQq said: 
“That witness believed in his Prophet and Book, while you 
disbelieved in your Prophet and Book.”! 1 ' 

f55t jm- v l\} 


iVerily, Allah does not guide the wrongdoing people.} 

The witness here refers to any witness in general. It includes 
‘Abdullah bin Salam 121 and other from them as well. For indeed, 
this Ayah was revealed in Makkah before ‘Abdullah bin Salam 
had accepted Islam. This is similar to the statement of Allah, 


S' oi ty c* a\ »#. il*v. Vpu ^ j: fy} 


iAnd when it is recited to them, they say: "We believe in it. 
Verily, it is the truth from our Lord. Indeed, even before it we 
have been Muslims."} (28:53) 


It is also similar to Allah’s saying, 


7''"' »> ' k V" 


‘tv'l, 


o\ox# ^ 


^ r?' 'yy m it 

j. ft 

* VV. * * > W j -Vc-j 6® 


4 Verily! Those who were given knowledge before it - when it is 
recited to them, they fall upon their faces in prostration, and 
they say: "Exalted is our Lord! Truly, the promise of our Lord 
has been fulfilled /> (17:107-108) 

It has been narrated from Sa‘d, may Allah be pleased with 
him, that he said, M I have not heard Allah’s Messenger say 
about anyone walking on the surface of the earth that he is of 
the people of Jannah - except for 'Abdullah bin Salam. 
Concerning him the following Ayah was revealed, 

& Ji Xjf. o* 

4(at the same time), a witness from among the Qiildren of 
Israel has testified to something similar ^ 4 * & * * 9 * 


111 At-Tabari 22:103-104. 

^ The Jewish scholar who accepted Islam from the Prophet jg. 
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they have not left off any of the good characteristics except 
that they hurried to perform them.” 

Allah continues, 

iAnd when they have not been guided by it,} 
meaning, the Qur’an. 

'i* 

ithey say: "This is an ancient falsehood!"} 
meaning, an old lie. They mean by this that the Qur’an has 
been quoted and taken from the ancient people, thereby 
belittling the Qur’an and its followers. This is clear arrogance, 
as Allah’s Messenger said: 

LSj jJi ;L;» 

'‘(Arrogance is) rejecting the truth and belittling the people.^ 
Allah then says, 

cm} 

iAnd before this was the Scripture of Musa} and it was the 
Tawrah. 


44-^C 'jij iZS-jj &&[} 

ias a guide and mercy. And this is a Book} meaning, the Qur’an. 

iconfirming} meaning, that which came before it of the 
previous Books. 

iin the Arabic tongue,} means that it is eloquent and clear. 

ito warn those who do wrong, and as glad tidings for the doers 
of good.} 

meaning, it contains a warning to the dis- believers and glad 


Recorded by Muslim 1:93. 
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415. And We have enjoined on man to be dutiful and kind to 
his parents. His mother bears him with hardship. And she 
delivers him with hardship. And (the period of) his gestation 
and the weaning of him is thirty months, till when he attains 
full strength and reaches forty years, he says: "My Lord! Grant 
me the power and ability that 1 may be grateful for Your favor 
which You have bestowed upon me and upon my parents, and 
that I may do righteous good deeds, such as please You, and 
make my offspring good. Tridy, I have turned to You in 
repentance, and truly, 1 am one of the Muslims.”} 

6. They are those from whom We shall accept the best of 
their deeds and overlook their evil deeds. (They shall be) among 
the dwellers of Paradise. That is a promise of truth that they 
had been promised.$ 


Allah’s Advice about the Parents 


After mentioning that one must confess His Oneness, worship 
Him with sincerity, and remain upright in obeying Him, Allah 
follows that by giving instructions regarding the parents. These 
appear together in many places of the Qur’an, such as Allah’s 
saying, 


'4 Vi \jXl vl &} 


iYour Lord has decreed that you worship none but Him, and 
that you be dutiful to your parents.} (17:23) 

Allah says, 


4 $ 3j 4 




iBe grateful to Me and to your parents. Unto Me is the final 
destination.} (31:14) 

There are many other Ayat like this as well. Here Allah says, 

4 And We have enjoined on man to be dutiful and kind to his 
parents.} (46:15) 

meaning, *We have commanded him to treat them well and 
show compassion towards them. Abu Dawud At-Tayalisi 
recorded from Sa'd bin Abi Waqqas, may Allah be pleased with 
him, that his mother said to him: “Hasn’t Allah commanded 
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iThe mothers suckle their children two complete years - for 
those who desire to complete the term of suckling.} (2:233) 

This is a strong and valid conclusion, and it was approved by 
TJthmfin and a number of the Companions. Muhammad bin 
Ishaq bin Yasar 11 ’ narrated from Bajah bin 'Abdullah Al- 
Juhanl that a man from his tribe (Juhaynah) married a 
woman from Juhaynah. She delivered a baby after six months. 
So her husband went to TJthman, may Allah be pleased with 
him, and told him about that. Thus, TJthman summoned her. 
When she was getting dressed, her sister started crying. She 
asked her: “Why do you cry? By Allah, no one has ever 
approached me (for sexual relations) of Allah’s creation except 
him (my husband). So let Allah decree (for me) as He wills.” 
When she was brought before TJthman, he commanded that 
she be stoned to death (for adultery). ‘All heard of this, came 
to TJthman, and said: “What are you doing?” He (TJthman) 
said: “She delivered after six months! Can this ever happen?” 
‘All, may Allah be pleased with him, said: “Don’t you read the 
Qur’an?” He said: “Yes, of course!” He (‘All) then said: ‘Haven’t 
you heard Allah’s saying, 

ite 

iand his gestation and weaning is thirty months}, and; 

4 £^-} 

4 two complete years} (2:233) 

(Subtracting the two numbers) we are only left with sue 
months.” TJthman, may Allah be pleased with him, said: “By 
Allah, I did not see that! Bring the woman back.” But they 
found that she had already been killed. Ba'jah continued: “By 
Allah, no two crows and no two eggs are more similar than 
that child turned out to be to his father! When his father saw 
that he said, “By Allah! This is my son without any doubt.’ 
Later on, Allah afflicted him with a skin abscess in his face 
(because of his false accusation to his wife). It kept eating him 
up until he died.”* 2 * 


^ This narration is not authentically transmitted. 

Ibn Abl Hatim and Ibn Al-Mundhir according to Ad-Durr Al-Manthur 
6:9. As stated above, this is a weak narration. 
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Ibn Abi Hatim related from his father that Farwah bin Abi Al- 
Maghra’ told them that ‘All bin Mushir narrated to them from 
Dawud bin Abi Hind, who narrated from Ikrimah that Ibn 
‘Abbas, may Allah be pleased with him, said, “When a woman 
delivers after nine months, the baby will only need twenty-one 
months of suckling. When she delivers after seven months, the 
baby will need twenty-three months of suckling. When she 
delivers after six months, the baby will need two full years of 
suckling, because Allah says, 


"‘it 




tit 


15 - 




iand his gestation and weaning is thirty months, till when he 
attains full strength 

meaning, he becomes strong, youthful, and attains full ability. 

4*—* 


iand reaches forty years,} 

meaning, his complete intellect, understanding, and patience 
reach the level of maturity. It has also been said that usually 
one will not change his ways once he reaches the age of forty. 


ihe says: ‘‘My Lord! Grant me the power and ability} 
meaning, ‘inspire me.’ 

& $ J# £ 'j& $} 


ithat I may be grateful for Your favor which You have 
bestowed upon me and upon my parents, and that I may do 
righteous good deeds, such as please You,} 
meaning, in the future. 

4 4 

iand make my offspring good.} meaning, my offspring and 
descendants. 




iTruly, l have turned to You in repentance, and truly, I am 


111 Al-Bayhaqi 7:332. 
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one of the Muslims.} 

This contains an instruction for anyone who reaches forty 
years of age to renew his repentance and turn to Allah with 
strong resolution. 

Allah then says, 


4 y & -y^j I* S& 


iThose are the ones from whom We shall accept the best of 
what they did and overlook their evil deeds. (They shall be) 
among the dwellers of Paradise.} 

meaning, those to whom applies the above description - those 
who repent to Allah, turn back to Him, and rectify their 
shortcomings through repentance and seeking forgiveness - 
those are the ones from whom We will accept the best of what 
they did and overlook their evil deeds. Many of their errors will 
be forgiven and Allah will accept from them a modest amount 
of deeds. 




iamong the dwellers of Paradise .} 

which means that they will be among the dwellers of Paradise. 
That is Allah's ruling concerning them, as He has promised for 
those who repent and turn to Him. Thus, He says, 

tfjjf 


iThat is the promise of truth that they had been promised.} 
La> cJi- jaj J jJjJL* 

J*- *$1 Hi £ jjL jIj o*)* $ 

frl ^[5 isi & j* f \ q jL^J* 

^ c£>Vt 4 Gjtf 4 


417 . Bwf fie uifio says to his parents: "Uff to you! Do you 
promise me that I will be raised up when generations before me 
have passed?“ While they invoke Allah for help: “Woe to you! 
Believe! Verily, ihe promise of Allah is true” But he says: 
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“This is nothing but the legends of the ancient."} 

418. They are those against whom the Word (of torment) has 
justified among the previous generations of Jinn and mankind 
that have passed away. Verily, they are ever the losers.} 

419. And for all, there will be degrees according to that which 
they did, so that He might fully recompense for their deeds. 
And they will not be wronged.} 

420. On the Day when those who disbelieve will be exposed to 
the Fire (it will be said): " You received your good things in the 
life of the world, and you took your pleasure therein. Today, 
you will be recompensed with the torment of extreme 
humiliation, because you were arrogant upon the earth without 
a right, and because you used to rebel against Allah's 
command.} 

Mention of the Undutiful Children and Their End 

In the previous Ay&t, Allah mentions the dutiful offspring who 
supplicate for their parents and treat them with kindness. He 
describes the success and salvation He has prepared for them. 
Here He connects to that discussion the situation of the 
wretched offspring who are undutiful toward their parents. 
Allah says, 

4Zti 4 36 

4But he who says to his parents: "Uff to you! ..."} 

As for the saying “Uff” in this Ayah, it is a general description 
applying to anyone who says it to his parents. Some people 
claim that it was revealed about ‘Abdur-Rahman bin Abi Bakr. 
But this claim is weak and rejected, because ‘Abdur-Rahman 
bin Abi Bakr embraced Islam after this was revealed. His 
adherence to Islam was excellent, and he was among the best 
of his contemporaries. 

Al-Bukhari recorded from Yusuf bin Mahak that Marwan 
(bin Al-Hakam) was governor of Hijaz (Western Arabia), 
appointed by Mu'awiyah bin Abi Sufyan. He (Marwan) 
delivered a speech in which he mentioned Yazld bin 
Mu'awiyah and urged the people to give a pledge of allegiance 
after his father. ‘Abdur-Rahman bin Abi Bakr said something 
to him in response to that, upon which Marwan commanded 
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his men: “Arrest him!” But he entered ‘Aishah’s house, and 
they were not able to capture him. Marwan then said: “This is 
the one about whom Allah revealed: 


ig * ^ it da ^ aa 


lie u>/io s<n/s to /iis parents: "Uff to you! Do you promise 
me that I will be raised - when generations before me have 
passed?"}” 

From behind the curtain, ‘Aishah responded: “Allah did not 
reveal any Qur'an in our regard (i.e. the children of Abu Bakr), 
except for the declaration of my innocence.” 111 

In another report recorded by An-Nasal, Muhammad bin 
Ziyad reported that when Mu'awiyah was soliciting people to 
pledge allegiance to his son, and Marwan declared: “This 
follows the tradition of Abu Bakr and TJmar.” On hearing this, 
‘Abdur-Rahman bin Abi Bakr said: “Rather, this is the 
tradition of Heraclius and Caesar.” Marwan responded: “This 
is the one about whom Allah revealed, 

i 4 to 


iBut he who says to his parents: "Uff to you!"}" 

When that was conveyed to A’ishah, she said: “Marwan is 
lying! By Allah, that was not revealed about him. If I wish to 
name the person meant by it, I could. On the other hand, 
Allah’s Messenger placed a curse on Marwan's father (Al- 
Hakam bin Abi Al-As when Marwan was still in his loins, so 
Marwan (bin Al-Hakam) is an outcome of Allah’s curse.” 121 As 
for Allah’s statement: 

iDo you promise me that I will be raised} 
meaning, resurrected. 

Jt 4 ^' j >j} 

iwhen generations before me have passed?} 
meaning, generations of people have already passed away, and 

* 1 * Fath Al-B&ri 8 :439. She was referring to Surat An-Nur 24:11 - 18 . 

^ An-Nasal in Al-Kubra 6 : 458 . 





none of them has ever returned to tell (what happened to them)? 
iWhile they invoke Allah for help} 

meaning, they ask Allah to guide him, and they say to their son, 

izffl 1 10 % cs a 4# %■ & zs k & s&j} 

4"Woe to you! Believe! Verily, the promise of Allah is true." 
But he says: "This is nothing but the legends of the ancient."} 

Allah then says, 

& 0} Oi Z /i 4 Jjjj' 0* 

iThey are those against whom the Word (of torment) has 
justified among the previous generations of Jinn and mankind 
that have passed away.Verily, they are ever the losers 

This indicates that all such people will be among their likes 
and their peers among the disbelievers, who will lose 
themselves and their families on the Day of Resurrection. 
Allah's saying, 

4 ^ 0 } 

{Those are} after He said, 

^M} 

4But he who says } confirms what we have mentioned above that 
the latter is a general description of a type of people including 
all those who fall under that description. Al-Hasan and Qata- 
dah both said, “This applies to the disbelieving, sinful person 
who is undutiful to his parents and who denies resurrec¬ 
tion.” 11 * Allah then says, 

4And for all, there will be degrees according to that which they 
did,} 

meaning that there will be degrees of punishment for each of 
them according to what they did. 


At-Tabar! 22:118. 
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iso that He might fully recompense them for their deeds, and 
they will not be wronged.) 

which means Allah will not be unjust to them even in the 
amount of a speck of dust or less. ‘Abdur-Rahman bin Zayd 
bin Aslam said: “The levels of the Fire descend, and those of 
Paradise ascend.” 11 ’ Allah then says, 


pttj Gi> 4 P ■> W P 


iOn the Day when those who disbelieve will be exposed to the 
Fire (it will be said): “You received your good things in the life 
of the world, and you took your pleasure therein...") 

which means that this will be said to them by way of blame 
and reprimand. The Commander of the faithful, TJmar bin Al- 
Khattab, may Allah be pleased with him, gave up many of the 
joys of food and drink and refrained from them while saying, “I 
am afraid of being like those whom Allah has reproached and 
condemned by saying, 




pzJj Qti\ 


iYou received your good things in the life of the world, and 
you took your pleasure therein).” 

Abu Mijlaz said: “Some people will lose good deeds that they 
had in the worldly life, and they will be told, 

'P-?- 4 '^&$) 


iYou received your good things in the life of the world).” 
Then Allah says, 

p lij (jil Jpf 4 li. ofif v>Uc 


iToday, you ivill be recompensed zoith the torment of extreme 
humiliation, because you were arrogant upon the earth without 
a right, and because you used to rebel against Allah's command.) 

which indicates that their punishment will be of a type 
comparable to their deeds. They enjoyed themselves, were 
arrogant in their denial of the truth, and were involved in 


m 


At-Tabari 22:119. 
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the first people of ‘Ad who inhabited Al-Ahqaf. Ahqaf is plural 
of Haqf. According to Ibn Zayd, it means a sand dune; 111 and 
according to ‘Ikrimah, it means a mountain or a cave. 
Qatadah said: “We were informed that ‘Ad was a tribe in 
Yemen. They dwelt among sand (hills), and overlooked the sea 
in a land called Ash-Shihr.” 

Under the chapter, “He Who supplicates should first mention 
Himself,” Ibn Majah recorded that Ibn ‘Abbas narrated that 
the Prophet jg said: 

Jill 

"May Allah have mercy on us and the Brother of‘Ad.^ 

Allah then says, 

'■ft 4-^- £)¥ 

4 .And surely, wamers had already passed on before him and 
after him.} 

meaning, Allah had sent Messengers and wamers to the towns 
surrounding the land of ‘Ad. This is similar to Allah’s saying, 


iAnd We made it a deterrent punishment for those who were 
present and those who succeeded them.} (2:66) 

And it is also similar to Allah’s saying, 


0 *$1 hid 


iBut if they him away, then say: “I have warned you of a 
thunderbolt like the thunderbolt that struck 'Ad and Thamud. 
(That occurred) when the Messengers had come to them from 
before them and after them (saying): "Worship none but 
Allah."} (41:13-14) 

Allah then says, 

" 41 ^ 

111 At-Tabari 22:125. 

121 At-Tabari 22:124. 

131 Abu D&wud no. 3984, and Ibn Majah 2:1266. Al-Albani graded 
this Hadlth weak. Al-Busayri said that it is Sahih. 
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itruly, I fear for you the torment of a mighty Day.} 

meaning, Htid said this to them (his people), and they 
responded to him saying, 

£ && 

iHave you come to delude us from our gods?} meaning, to prevent 
us. 

& 

ifrom our gods?} 
at kjLjj l*_> \1$H} 

iThen bring us that with which you threaten us, if you are one 
of the truthful!} 

They sought to hasten Allah’s torment and punishment, 
believing that it will not happen. This is similar to Allah’s saying, 

iThose who do not believe in it (the Last Hour) seek to hasten 
it} (42:18). 

Hud’s response was, 

x* jjjf Qi ft} 

$He said: "The knowledge (of that) is only with Allah.”} 

which means, ‘Allah knows best about you. If you deserve the 
punishment to be hastened, He will do that to you. As for me, 
my duty is to deliver my message to you.’ 

iBut I see that you are a people given to ignorance!} 

which means, *you have no comprehension or understanding.’ 
Allah then says, 

iThen, when they saw it as a dense cloud approaching their 
valleys 

meaning, when they saw the punishment coming towards 
them, they thought it to be clouds full of rain. That made 
them happy and joyful, because they had a drought and 
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become happy, hoping that they bring them rain. But I notice 
that when you see them, displeasure appears on your face.” 
Allah’s Messenger jg replied, 


fj* fj* 4'*** ^ *-> 0j& M U tlbu 

• 1-4 : l 


»0 ' A’ishah! What would guarantee to me that they do not 
bring punishment? Some nations had been punished with wind. 
On seeing the punishment approaching them, a nation once 
said: "This is a cloud bringing us rain."t n] This is also 
recorded by Al-Bukhari and Muslim. 


Imam Ahmad recorded that ‘A’ishah, may Allah be pleased 
with her, said that when Allah’s Messenger saw clouds on 
any of the horizons, he would leave whatever he was doing - 
even if he was in prayer - and say: 

U j* iL ^ JLjili* 

«0 Allah! 1 seek refuge with you from any harm that it (the 
cloud) contains .» 


If Allah removed those clouds, the Prophet would praise 
Allah, and if rain fell, he would say: 


•O Allah! Make it pouring and beneficent 

Muslim also recorded in his Sahih from ‘A’ishah, may Allah be 
pleased with her, that when the wind blew, Allah’s Messenger 
jg would say, 


•O Allah! I ask You of its good, the good that it contains, and 
the good with which it has been sent. And 1 seek refuge in You 
from its evil, the evil that it contains, and the evil with which 
it has been sent .b 


She added that if the sky became cloudy, his color would 


111 Ahmad 6:66, FathAl-Ban 8:441, and Muslim 2:616. 
121 Ahmad 6:190. 
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imam 


a . o 




change; he would exit, 
enter, come, and go. 
When it rained, his 
anxiety would be 
relieved. When 
‘A’ishah, may Allah be 
pleased with her, 
noticed that, she 
asked him about it 
and he said: 

pi ju ui lisu u 

«0 ‘A'ishah! It could be 
like what the people of 
'Ad said, iThen, when 
they saw it as a dense 
cloud approaching their 
valleys, they said: "This 
is a cloud bringing us 
rain Z"^ 1 * 

We have previously 
mentioned the story 
of the destruction of 
the people of *Ad in both Surat Al-A'raf and Surah Hud. 
Thus, there is no need to repeat it here; and verily Allah is 
worthy of all praise and gratitude. 

0# 13£. C ** !y^ 

Cj ji/ij ijIS iJLs j? iuj oi bii' Sj' (ArA 

|y^ 


lljji 1_j) Is 

<Ji \ Xgjju) 1 Li i J IS tJj*I Ctt '-'jj Lj 

6X2J»Xuca iis L& 

oi p-r 

JLaJj 


111 Muslim 2 :616. 

121 See volume four, the Ta/sir of Surat Al-A<raf [7 :65-721, and volume 
five, the Tafsir of Surah Hud (11:50 - 60]. 
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i26. And indeed We had firmly established them ivith that 
wherewith We have not established you! We also gave them 
hearing, vision, and hearts. But their hearing, vision, and 
hearts availed them nothing since they used to deny the kyat of 
Allah, and they were completely encircled by that which the\i 
used to ridicule!} 


427. And indeed We have destroyed toivns round about you, 
and We have shown (them) the signs in various ways so that 
they might return.} 

428. As for those whom they had taken for gods besides Allah, 
as the means of approach to Him, why then did they not aid 
them? Nay, but they vanished completely from them. And that 
was their falsehood, and wlwt they were fabricating .} 

Allah says, We have granted the earlier nations wealth and 
offspring in the worldly life. That which We granted them, we 
did not give you anything similar or close to it.’ Furthermore, 

a* |»r-^ % ££ pfr 

i ** b f^ 1* («-r, OjjuJc. \y& 


4We also gave them hearing, vision, and hearts. But their 
hearing, vision, and hearts availed them nothing when they 
used to deny Allah's signs, and they were completely encircled 
by that which tliey used to ridicule!} 

meaning, they were encircled by the torment and exemplary 
punishment that they denied and whose occurrence they 
doubted. This means, you listeners must beware of being like 
them lest a punishment similar to theirs strikes you in this 
life and the Hereafter. Allah then says, 

oi A*’ t* Jjbj ^ 


4And indeed We have destroyed towns round about you,} 

This is addressed to the people of Makkah. Allah destroyed the 
nations who disbelieved in the Messengers who lived around 
Makkah, such as ‘Ad who were at Al-Ahqdf in Hadramawt near 
Yemen, Thamud whose dwellings were between Makkah and 
Ash-Sham (Greater Syria), Saba’ who were in Yemen, the 
people of Madyan who were on the route and passage to 
Ghazzah (Western Palestine), and the people of Lut who dwelt 
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by the lake (the Dead Sea) which they used to pass by (on the 
way to Jordan) as well. Allah then says, 


iatid We have shown (them) the signs in various ways} 
meaning, *We explained and clarified them.’ 

4'Li)» Ji Jji J* 'jjii jyj5i ^ 


4 so that perhaps they might return. As for those whom they 
had taken for gods besides Allah, as the means of approach to 
Him, why then did they not aid them?} 

meaning, did they help them when they were in the greatest 
need for them? 

j# 


ibut they vanished completely from them.} Rather, they completely 
left them alone when they needed them the most. 

iAnd that was their falsehood,} meaning, their lie. 


iand what they were fabricating.} which means that they 
fabricated lies by taking them as gods, and they lost and failed 
in their worship of them and their reliance upon them - and 
Allah knows best. 




ijS; a [fJ IJlli £5 SCjat 4»ji £ & 

<j\j CJ li oc. Jj^ = » llu Ijili Jl 

j A it) .4, ir -, ^ 4 ~ iw* ytfL ij) Ai*^i 


429. And (remember) when We sent toward you a group of the 
Jinn, to listen to the Qur’an. When they attended it, they said: 
"Listen quietly!" And when it was concluded, they returned to 
their people, as wamers.} 

430. They said: "O our people! Verily, we have heard a Book 
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sent down after Musa, confirming what came before it, it 
guides to the truth and to the straight path."} 

431. "O our people! Respond to Allah's Caller, and believe in 
him. He (Allah) will forgive you some of your sins, and protect 
you from a painful torment."} 

432. "And whosoever does not respond to Allah's Caller, he 
cannot escape on earth, and he will not have besides Allah any 
protectors. Those are in manifest error."} 


The Story of the Jinns listening to the Qur’an 

Imam Ahmad recorded from Az-Zubayr that he commented on 
the Ayah; 


U &K Si £ iui %} 


4And (remember) when We sent towards you a group of the 
Jinn, to listen to the Qur'an.} 

“They were at a place called Nakhlah' 1 ' while Allah’s 
Messenger was performing the ‘Isha ’ prayer, and 

40. £ 3j& \tf} 


4they crowded on top of each other to hear him.} (72:19)” 

Sufyan said, “They stood on top of each other like piled 
wool.”* 2 ' Ahmad was alone in recording this. Imam Ahmad 
and the famous Imam, Al-Hafiz Abu Bakr Al-Bayhaqi in his 
book Dala'il An-Nubuwwah, both recorded that Ibn ‘Abbas, 
may Allah be pleased with him, said, “Allah’s Messenger jg 
never recited Qur’an to the Jinns, nor did he see them. Allah’s 
Messenger sg was heading with a group of his Companions 
towards the TJkaz market. At that time, the devils had been 
prevented from eavesdropping on the news of the heavens, and 
they were being attacked by burning flames (whenever they 
tried to listen). When the devils went back to their people, they 
asked them what happened to them, and they answered, “We 
have been prevented from eavesdropping on the news of the 
heavens, and burning flames now attack us.’ Their people told 


Nakhlah is the name of a valley located between Makkah and At- 
Tfi’if 

121 Ahmad 1:167. 
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them, ‘You have only been prevented from eavesdropping on 
the information of the heavens because of something (major) 
that has happened. So go all over the earth, east and west, 
and see what is it that has obstructed you from eavesdropping 
on the news of the heavens.’ Thus they traveled all over the 
earth, east and west, seeking that which had obstructed them 
from eavesdropping on the news of the heavens. A group of 
them went towards Tihamah,* 1 * and found Allah’s Messenger 
while he was at a place called Nakhlah along the way to the 
TJkaz market. He was leading his Companions in the Fajr 
prayer. When the Jinns heard the recitation of the Qur’an, 
they stopped to listen to it, and then they said: “By Allah! This 
is what has prevented you from eavesdropping on the news of 
the heavens.’ Then they returned to their people and told 
them: ‘Our people! We certainly have heard an amazing 
recitation (the Qur’an), it guides to the right path. So we have 
believed in it, and we will join none in worship with our Lord.’ 
So Allah revealed to His Prophet jg, 

i'cJk Ik S" 3t ijJ 3b 

iSay: It has been revealed to me that a group of jinns have 
listened (to the Qur'an).} (72:19) 

Thus, what was revealed to him was only the saying of the 
Jinns. ”* 2 ’ Al-Bukhari recorded a similar narration, and Muslim 
recorded it (as it is here). At-Tirmidhi also recorded it, as did 
An-Nasal in his Tafsir)^ 

‘Abdullah bin Mas'ud reported that the Jinns came down 
upon the Prophet while he was reciting the Qur’an at a 
place called Nakhlah. When they heard him, 

iThey said: “Listen quietly 

meaning, hush! They were nine in number, and one of them 
was called Zawba'ah. So Allah revealed, 

^ A village about seventy-two miles toward the west of Al-Madlnah. 
Ahmad 1:252 and Dal&’il An-Nubuwwah 2 :225. 

^ Al-Bukhari no. 773, 4921, Muslim 1:331 ,Tuhfat Al-Ahwadhi 
9:168, and An-Nasal: in Al-Kubra 6:499. 
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ui !A> 

>^ij» jl 


iAnd when We sent toward you a group of ]inns, to listen to 
the Qur'an. When they attended it, they said: "Listen quietly!" 
And when it was concluded, they returned to their people as 
wamers > until His saying: 


f&y 

4 manifest error. ^ 11 

Thus, this report along with the above one by Ibn ‘Abbas, may 
Allah be pleased with him, indicate that Allah’s Messenger 
was not aware of the presence of the Jinns at that time. They 
only listened to his recitation and went back to their people. 
Later on, they came to him in groups, one party after another, 
and one group after another. 

As for Allah’s saying, 


4they returned to their people as wamers 

It means that they went back to their people and warned them 
about what they heard from Allah’s Messenger This is 
similar to Allah’s saying, 



4- .that they may obtain understanding in religion and warn 
their people when they return to them, so that they might be 
cautious (of evil).} (9:122) 

This Ayah has been used as evidence that the Jinns have 
wamers from among themselves, but no Messengers. There is 
no doubt that Allah did not send Messengers from among the 
Jinns, because He says, 


Zf4 VCj VI ot ULljl 


4And We did not send before you as Messengers any but men, 
to whom We revealed from among the people of cities 


[>l 


Al-Hakim 2 :456. 
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Tawrah, the Tawrah being the reference. That is why they 
said, “Sent down after Milsa.” This is also the way that 
Waraqah bin Nawfal spoke when the Prophet told him 
about his first meeting with Jibril, An-NamQs, peace be upon 
him. He said: “Very good, very good! This is (the angel) that 
used to come to MQsa. I wish that I was still a young man (to 
support you).” 111 

iconfirming what came before it,} meaning, the Scriptures that 
were revealed before it to the previous Prophets. They then 
said, 

Jl 

}it guides to the truth} means in belief and information. 

30 

iand to the straight path.} 

which means, in deeds. For verily, the Qur’an contains two 
things: information and commandments. Its information is 
true, and its commandments are all just, as Allah says, 

liJL, sis;} 

iAnd the Word of Your Lord has been fulfilled in truth and in 
justice.} (6: 115) 

Allah says, 

44 **^ Cfifl jZj 1 ZS$3 J>} 

ilt is He Who has sent His Messenger with the guidance and 
the religion of truth.} (9:122) 

The guidance is the beneficent knowledge, and the religion of 
truth means the righteous good deeds. Thus, the Jinns said, 

44 **^ 3 [ &■£} 

iit guides to the truth} in matters of belief, 

•/fo 30 

1,1 See Fath Al-Bdri 1:30 but without the words "Bakh, Bakh” (very 
good, very good). 



79 


Surah 46. Al-Ahqaf (29-32) [Portal _ 

iand to the straight path.} meaning, in regard to actions. 

T&fr 

40 our people! Respond to Allah's Caller,} This is proof that 
Muhammad has been sent to both the human beings and 
the Jinns. Thus, Allah says, 

4‘it iAi'y $ 1 

iRespond to Allah's Caller and believe in him.} 

Then Allah says, 

4He will then forgive you some of your sins,} 

Some scholars say that “some” here is auxiliary, but this is 
questionable since it is rarely used to strengthen an 
affirmative meaning. Others say that it means partial 
forgiveness. 

4fi) he 

iand protect you from a painful torment.} 
meaning, He will protect you from His painful punishment. 
Then Allah informs that they said, 

4And whosoever does not respond to Allah's Caller, he cannot 
escape on earth,} 

meaning, Allah’s power encompasses him and surrounds him. 

ihf ,*j> oi $ 

iand he will not have besides Allah any protectors.} 
meaning, no one can protect him against Allah. 

4 Ml} 

iThose are in manifest error.} 

This is a threat and warning. Thus, those Jinns called their 
people with encouragement and warning. Because of this, 
many of the Jinns took heed and came to Allah's Messenger 
in successive delegations; and verily, Allah is worthy of all 
praise and gratitude, and Allah knows best. 
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^33. Do tfiey /tof see 
that Allah, Who created 

_ Mo heavens and the 

WF ?\ i <r** &?A II earth, and was not wear- 

^= JPlM lied by their creation, is 

Able to give life to the 
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deflrf? Yes, Ho surely is Able to do all things .> 

434. And on the Day when those who disbelieve will be exposed 
to the Fire (it will be said to them): “Is this not the truth?" 
They will say: “Yes, by our Lord!" He will say: “Then taste 
the torment, because you used to disbelieve!"$ 


435. Therefore be patient as did those of determination among 
the Messengers and be in no hurry for them. On the Day when 
they will see what they are promised, it ivill be as though they 
had not remained (in the world) except an hour in a day. (This 
is) a clear Message. But will any be destroyed except the 
defiantly rebellious people?} 
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had not remained (in the world) except for a day's afternoon or 
its morning.} (79:46) 

and as He says, 

3&Z 0 « Jt 

iAnd on the Day when He shall gather them together, (it will 
be) as if they had not stayed but an Iwur of a day. They will 
recognize each other >(10:45) 

Then Allah says, 




4A clear message.} meaning, this Qur’an provides a clear 
concept. 

fjsif vj, 

iBut will any be destroyed except the defiantly rebellious 
people?} 

Which means that Allah does not destroy anyone except those 
who choose the way of destruction. It is part of Allah’s justice 
that He does not punish anyone except those who deserve the 
punishment - and Allah knows best. 

This concludes the explanation of Surat Al-Ahqaf. And all 
praise and blessings are due to Allah. Both success and 
protection from faults sire by His help. 
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The Tafslr of Surat Al-Qital i 11 
(Chapter - 47) 

Which was revealed in Al-Madinah 


S0» 



In the Name of Allah, the Most Gracious, the Most Merciful. 


W ii3^ OM Cpj (V'V' (£* |^j 0; $ j*J Jp J> 

Vir^i |>fj ,jj <jb .jfjjl o\> 3 


<1. Those ivho disbelieve and hinder (men) from the path of 
Allah, He will raider their deeds vain.} 

42. But those who believe and do righteous good deeds, and 
believe in that which is sent down to Muhammad - for it is the 
truth from their Lord - He expiates from than their sins and 
amends their Bal.} 

43. That is because those who disbelieve follow falsehood, while 
those who believe follow the truth from their Lord. Thus does 
Allah set forth for mankind their parables.$ 


The Reward of the Disbelievers and the Believers 

Allah says, 

4& 

4Those ivho disbelieve} meaning, in the Ayat of Allah. 

4 \)^ 6 $ 

4and hinder (men)} Others. 

4from the path of Allah, He will raider their deeds vain.} 
meaning, He renders their deeds vain and futile, and He 
This Surah is commonly called Surah Muhammad. 
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denies them any rewards or blessings for them. This is similar 
to His saying, 




We will approach what they have done of deeds and make 
them as dispersed dust.} (25:23) 

Allah then says, 

4c^)i \pi 


iAnd those who believe and do righteous good deeds,} 

Which means that their hearts and souls have believed, and 
their limbs and their hidden and apparent acts have complied 
with Allah’s Law. 

& 'Sj Uj \pzj} 

iAnd believe in that which has been sent doion to Muhammad} 

Adding this statement to the previous one is a method of 
adding a specific meaning to a general one. This provides proof 
that after Muhammad’s advent, believing in him is a required 
condition for the true faith. 

Allah then says, 

4'rr) c* ^ '&} 

iFor it is the truth from their Lord.} which is a beautifully placed 
parenthetical clause. Thus, Allah says, 

4 jit ^ jS'} 

iHe expiates from them their sins and amends their Bdl.} 

Ibn ‘Abbas, said, “This means their matter.” Mujahid said, 
“This means their affair.” Qatadah and Ibn Zayd both said, 
“Their condition.” And all of these are similar in meaning. It 
has been mentioned (from the Prophet jg) in the Hadith of the 
responding to one who sneezes, 

^tj I oj j «3)l 

"Mm/ Allah guide you and rectify your (Bdl) affairs 
Then Allah says, 

m 


Tuhfat Al-Ahtvadhi 8:11. 
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iThat is because those 
who disbelieve follow 
falsehood, > 

meaning, ‘We only 
invalidate the deeds of 
the disbelievers and 
overlook the sins of 
the righteous, and 
amend their affairs, 
because those who 
disbelieve follow false¬ 
hood.’ Meaning, they 
choose falsehood over 
the truth. 


iwhile those who believe 
follow the truth from 
their Lord. Thus does 


Allah set forth for the people their parables.$ 

Thus He makes the consequence of their actions clear to 
them, and He shows them where they will end in their next 
life - and Allah knows best. 



44. So, when you meet those who disbelieve (in battle), smite 
(their) necks until you have fully defeated them, then tighten 
their bonds. Thereafter (is the time) either for generosity or 
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ransom, until the war lays down its burden. Thus, and had 
Allah so willed, He could have taken vengeance against them 
but (He lets you struggle) so as to test with one another. But 
those who are killed in the way of Allah, He will never let their 
deeds be lost.} 

45. He will guide them and amend their condition.} 

46. And admit them to Paradise, which He has made known to 
them.} 

47. O you who believe! If you support (in the cause of) Allah, 

He will support you, and make your foothold firm.} 

48. But as for those who disbelieve, misery awaits them, and 
(Allah) will make their deeds vain.} 

49. That is because they hate that which Allah has sent down; 
so He has made their deeds fruitless.} 

The Command to strike the Enemies' Necks, tighten 
Their Bonds, and then free Them either by an Act of 
Grace or for a Ransom 

Guiding the believers to what they should employ in their 
fights against the idolators, Allah says, 

4-frf 

4So, when you meet those who disbelieve (in battle), smite their 
necks} 

which means, “when you fight against them, cut them down 
totally with your swords.’ 

4 & £} 

{until you have fully defeated them meaning, *you have killed 
and utterly destroyed them.’ 

456 $ 

4 tighten their bonds.$ This is referring to the prisoners of war 
whom you have captured. Later on, after the war ends and the 
conflict has ceased, you have a choice in regard to the captives: 
You may either act graciously toward them by setting them free 
without charge, or free them for a ransom that you require from 
them.* It appears that this Ayah was revealed after the battle of 
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Badr. At that time, Allah reproached the believers for sparing 
many of the enemy’s soldiers, and holding too many captives in 
order to take ransom from them. So He said then: 

yi % alii # a £ & a o 

ilt is not for a Prophet to have captives of war until he had 
made a great slaughter (among the enemies) in the land. You 
desire tlie commodities of this world, but Allah desires (for you) 
the Hereafter. Allah is Mighty and Wise. Were it not for a 
prior decree from Allah, a severe torment would have touched 
you for what you took (8:67-68) 

Allah’s saying, 

4 & 'e 

i...until the roar lays down its burden.$ Mujahid said: “Until ‘Isa 
bin Maryam (peace be upon him) descends.” 11 ' It seems as if he 
derived this opinion from the Prophet’s 3jg saying, 

«JlijJl JjtL y* 

'‘There will always be a group of my Umrnah victorious upon 
the truth, until the last of them fight against Ad-Dajjdl . # ’ 21 
Imam Ahmad recorded from Jubayr bin Nufayr who reported 
from Salamah bin Nufayl that he went to the Messenger of 
Allah jg and said, “I have let my horse go, and thrown down 
my weapon, for the war has ended. There is no more fighting.” 
Then the Prophet jg said to him, 

lit ’gf ,JU- 'i ».Jv£sji iU- jVi* 

lilJj Jill ’J>\ ^44 iil ’r&Ys'i 

niiUijl JjJl Jl sysJ* ‘ftiJl j\i 'Jit- j) 

«Now the time of fighting has come. There will always be a 
group of my Umrnah dominant over others. Allah will turn the 
hearts of some people away (from the truth), so they (that 


111 At-Tabari 22:157. 
■ 2| Abu D&wud 3:11. 
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group) will fight against them, and Allah will bestow on them 
(war spoils) from them (the enemies) - until Allah's command 
comes to pass while they are in that state. Verily, the center of 
the believers' abode is Ash-Sham. And goodness is tied around 
the horses' foreheads till the Day of Resurrection . 

An-Nasal also recorded this narration. 12 * 

Allah then says, 

ifc 'J28 HX S5 % 


4 Thus, and had Allah so willed, He could have taken vengeance 
against them;} 

which means that had He so willed, He could have taken 
immediate vengeance against the disbelievers with a 
chastisement or exemplary punishment directly from Him. 

ibut (He lets you struggle) so as to test with one another.} 

meaning, He has ordered Jihad and fighting against the 
enemies in order to try you and test your affairs. Allah also 
expresses His wisdom by the legislation of Jihad in the 
following two Surahs, Al ‘Imran and At-Tawbah, in which He 
says, 


if j&S Jfce 14^-1 yt iii 






ft 


iOr did you think that you would enter the Paradise before 
Allah had made evident those of you who fight in His cause and 
made evident those who are steadfast?} (3:142) 


-?->* >j;l t ill 

4 * JL&fi iitj ^ £ £1 4 ,*; i! 


> > * t 




iFight them; Allah will then punish them by your hands, 
disgrace them, grant you victory over them, satisfy the breasts 
of a believing people, and remove the fury of their (the 
believers') hearts. Allah turns in forgiveness to whom He ivills; 
Allah is Knowing and Wise.} ( 9:14-15) 


*** Ahmad 4:104. 

* 2 * An-Nasal 6:214, and in Al-Kubra 5:218. 
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Merit of the Martyrs 


Since it is customary during wars that many of the believers 
die, Allah says: 


$4 & & $4 4 


$But those who are killed in the way of Allah, He will never let 
their deeds be lost.} 


which means that He would not let their good deeds go to 
waste, but would rather multiply and increase them. Some of 
them will continue being rewarded for their good deeds for the 
entire length of their stay in Al-Barzakh This has been 
mentioned in a Hadith recorded by Imam Ahmad in his 
Musnad on the authority of Kathir bin Murrah, who reported 
from Qays Al-JudhamI, may Allah be pleased with him, that 
Allah’s Messenger $$ said, 


iS'fjJ f&C JA J j\ jle JLir*- C—» X -jJLil Ja* 

JiJ if! ifk) ‘jjrfh JJ'if! £jj IS If! 

ai i jl ji 


«As the first drop of his blood gushes forth, a martyr is granted 
six merits: all of his sins are forgiven, he is shown his place in 
Paradise, he is married to wide-eyed Hiiris, he is secured from 
the great fear (on Judgement Day) and the torment of the grave, 
and he is adorned with the adornments oflman.v 

Ahmad was alone in recording this Hadith™ 

Abu Ad-Darda’, may Allah be pleased with him, reported that 
Allah’s Messenger said, 

“Sri J*' if! ir&r* 4 

«A martyr is allowed to intercede for seventy members of his 
household .» 

This was recorded by Abu Dawud, 131 and there are numerous 
other Hadiths mentioning the merits of the martyrs. 

As for Allah’s saying, 


111 The intermediate state between this life and the Hereafter. 
™ Ahmad 4:200. 

Abu Dawud no. 2522. 
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4He will guide them} 

meaning, He will guide them to Jannah. This is similar to 
Allah's saying, 


ji (*tj J-fAr. !£*•» 


ilndeed, those who have believed and done righteous good 
deeds, their Lord will guide than because of their Faith : beneath 
them rivers will flow in the Gardens of Pleasure.} (10:9) 

Allah says, 




iand amend their condition.} meaning, their situation and affairs. 



4And (He will) admit them to Paradise, which He has made 
known to them.} 


It means that He has acquainted them with Paradise and 
guided them to it. Mujahid said: “The people of Paradise will 
be guided to their houses and dwellings and whatever sections 
Allah has ordained for them in it. They will not make mistakes 
in this, nor will they ask anyone for directions to their 
dwellings - as if they had dwelt in it from the time they were 
first created.”* 1 * 

Al-Bukhari recorded from Aba Said Al-Khudri, may Allah be 
pleased with him, that Allah’s Messenger said, 


65 p 6* hUA ^ lip 

cs-ii'j ^ <ji^ i Jij iSj J>. idiji ^ Jiij 

•15-Jl jlS 1 jjl Kjt Jfiit jt 6l !;Juj 


"After the believers securely pass the Fire (on the Day of 
Judgement), they will be held back upon a bridge between 
Paradise and the Fire. There, they will have any acts of 
injustice that they committed against one another in the life of 


IM 


At-Tabari 22 :160. 



this world rectified. After thexj are completely purified and 
cleansed (from injustice), they will be admitted into Paradise. 

By the One in Whose Hand is my soul, each one of them will 
find his way to his dwelling in Paradise better than he found 
his way to his dwelling in the worldly lifeM l] 

Support Allah’s Cause, He will then support You 

Allah then says: 

iO you who believe! If you support (the cause of) Allah, He 
will support you and make your foothold firm .} 

This is similar to His saying, 

ilndeed, Allah will surely support those who support Him (His 
cause).} (22:40) 

That is because the reward is comparable to the type of deed 
that is performed. Thus, Allah says here, 

$and make your foothold firm.} Allah then says, 

iBut as for those who disbelieve - misery awaits them} 

This misery is the opposite of making firm the footholds of the 
believers who support the cause of Allah and His Messenger jg. It 
has been confirmed in a Hadith that Allah’s Messenger sg said, 

lip ij-5 1 i ir? Lr? -4* lT? 1 

tjjei l iL4 

^Misery awaits the servant of the Dinar; misery awaits the 
servant of the Dirham; misery awaits the servant of velvet. 
Misery awaits him, and degeneracy; and if he is vricked by a 
thorn, may he not find anyone to pull it for him.* 12 ' 


^ Al-Bukhari no. 6535. 

|2 * Fath Al-Bari 6:95 and Ibn Majah 2:1386. 
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This means may Allah not cure him. Then Allah says, 

iand (Allah) will make their deeds vain .} meaning, He will nullify 
them and make them fruitless. Thus, Allah says, 

A& & Z 

iThat is because they hate that which Allah has sent down ;} 

which means that they did not want or like what Allah 
revealed. 


i£& j£li> 


iso He made their deeds fruitless.} 
rn^ «*' j‘ i •4^* ot <1*1* ii* cX 3X ^ 

iif jii; it 4 & v 4^3f 4; i*k gf a z\ # (g<jgj 

^ ^ ^iVf ip ^ cXp 

* ^ ^ oi 3 £3 i .0 « 4K$ if fi M j£Vf 


110. Have they not traveled through the earth and seen what 
happened in the end to those before them? Allah destroyed them 
completely, and a similar (awaits) the disbelievers.} 

111. That is because Allah is the Protector of those who believe, 
whereas the disbelievers have no protector.} 

ill. Certainly Allah will admit those who believe and do 
righteous good deeds, into Gardens under which rivers flow 
(Paradise); while those who disbelieve enjoy their life and eat as 
cattle eat; but the Fire will be their abode.} 

il3. And how many a town mightier than your town that has 
driven you out We have destroyed, with none to help them!} 


Admonition and Fire for the Disbelievers; Paradise for 
Those Who have Taqwa 

Allah says, 

iHave they not traveled} meaning, those who associate 
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partners with Allah and deny His Messenger jg. 




ithrough the land and seen what happened in the end to those 
before them? Allah destroyed them completely,$ 

which means that Allah punished them because of their denial 
and disbelief, and saved the believers from among them. That 
is why He says, 


iand a similar (end awaits) the disbelievers.} Then Allah 
says, 


& V % \p'. jM & & A 4& 


iThat is because Allah is the Protector of all those who believe, 
whereas the disbelievers have no protector.} 

After the battle of Uhud, Aba Sufyan Sakhr bin Harb, the 
commander of the idolators at that time, inquired about the 
Prophet jg, Aba Bakr, and Umar, may Allah be pleased with 
them. When he heard no response, he announced: “Verily, 
those three have died!” Umar then responded to him: “You lie, 
O enemy of Allah! Allah has indeed saved those who will 
displease you. Indeed, those whom you mentioned are all 
alive!” 

Aba Sufyan then said: “Well, today makes up for (the defeat 
on) the day of Badr, and the war has its ups and downs. And 
indeed, you are going to find mutilation (in the bodies of your 
dead) that I did not command, nor did I prohibit.” Then he 
turned around chanting: “Glory to Hubal (their greatest idol), 
Glory to Hubal.” Allah’s Messenger jg said: 


* Aren't you going to respond to him?* 

The Companions said: “What should we say, O Messenger of 
Allah?” He $!g said: 

« J sAj {Jj-\ ill I : b 


iSay: "Allah is Most High and Most Glorious."* 

Then Abu Sufyan said: “We have Al-Uzza (their second idol), 
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and you have no 'Uzza. (honor).” Allah’s Messenger jgj said: 


“ Aren't you all going to respond to him?t> They said: “What 
should we say, O Messenger of Allah?” He said: 

<1)1 :ljJy» 


“Say; "Allah is our Protector, and you have no protector ."si 1 ! 
Allah then says, 

4 ’JM Oi #S) \jX jM $ '%} 


iVerily, Allah will admit those who believe and do righteous 
good deeds into Gardens through which rivers flow.} meaning, 
on the Day of Resurrection. 


<p$ ft cr i & 'j?,} 


iWhereas those who disbelieve enjoy their life and eat as cattle 
eat.} 


Which means that the disbelievers enjoy their worldly life and 
eat in it like animals, munching and gnawing (with greed). 
They have no concern other than that. Thus, it has been 
confirmed in the Sahih that the Messenger of Allah sg said, 


ijUii j> jsi; tf»-i} ^ j, jsfc 


•A believer eats with one intestine, and a disbeliever eats with 
seven intestines 


Then Allah says, 

ip&>M} 


ibut the Fire will be their abode.} meaning, on the Day of 
their Reckoning. 

Allah then says, 

^ Ji b» Jt bj oi 




iAnd how many a town mightier than your town that has 
driven you out} meaning, Makkah. 


111 FathAl-Bari 6:188. 
121 FathAl-Bari 9:446. 
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Ap> ^ % ££&} 

AWe have destroyed, with none to help them!} 


This is a great threat and severe warning to the people of 
Makkah because they rejected Allah’s Messenger sg, who was 
the chief of the Messengers and the last of the Prophets. If 
Allah had destroyed the previous nations because of their 
denial of their Messengers, what then would those (people of 
Makkah) expect that Allah would do to them in the worldly life 
and the Hereafter? And if the torment were to be lifted off 
some of them in this life by the blessing of the presence of the 
Messenger, the Prophet of Mercy, the torment will be stored 
for them in their next life, as Allah says, 


lij 'N Oy uk- J U 


iUUtUv} 


iTheir torment will be doubled! They could not bear to hear 
(the preaching), and they used not to see (the truth).} (11:20) 

Concerning Allah’s saying, 


ithan Your town that has driven you out} This means, ‘its people 
who have driven you (Muhammad jg) out from amongst them 
(the people of Makkah).’ Ibn Abi Hatim recorded from Ibn 
‘Abbas, may Allah be pleased with him, that when Allah’s 
Messenger jg left Makkah (at the time of Hijrah - migration), 
and he reached the cave and hid inside it, he looked back 
toward Makkah and said, 


-i cJl» 


Sf I jil v-ilj J\ «&> 1'*'. 4- 


“You are the most beloved to Allah among Allah's lands, and 
you are also the most beloved to me among Allah's lands. Were 
it not that the idolators have driven me out from you, I ivould 
never have left you .» 

Ibn ‘Abbas then said, “The worst of enemies is he who 
transgresses against Allah in His own sacred place, who kills a 
person who is not trying to kill him, or who kills because of 
JahUiyyah vengeance. Allah then revealed to His Prophet ig, 
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C£\£^£^>- )y* I* 

^ ^ 6sJL&\ \ 

Mtff& v £ 6 $ 2 >£Aj& 

ii-4 Ai LXY&'$&\'i& -r^^Ti 


_ 


of iji j^.1 sS» o; 

4§^ > c 

iAnd how many a town 
mightier than your town 
that has driven you out 
have We destroyed, with 
none to help them !)’’• 1| 

**3 of /4 j* o^ 

' ] JY[> *r }l jij 

^ ^ &J J2 
*/* £ £ * # 
i*-*k 'j~. £ ^ Of 
orl> of j-fl) 

i"* •«' ''f , y/ ** 

J ? & \* fb J~** of 
j* o-^ j*rJ of vf**J Vo^ 

Cf it Ijiij p j te- 


424. Can then he, who stands on clear evidence from his Lord, 
be like those for whom their evil deeds are beautified for them, 
while they follow their own lusts?) 

425. The description of Paradise which is promised to those ivho 
have Taqwa, (is that) in it are rivers of water that are not Asin, 
rivers of milk the taste of which never changes, rivers of wine 
delicious to those who drink it, and rivers of refined honey ; and 
therein for them are all kinds of fruits, and forgiveness from 
their Lord. Can this be likened to tlwse ivlw abide eternally in 
the Fire and are given to drink boiling water that severs their 
intestines?) 


At-Tabari 22:165. 
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The Worshipper of the Truth and the Worshipper of Lust 
are not Equal 

Allah says: 

4<*ij oi 


iCan then he, who stands on clear evidence from his Lord...} 

This means a person who is upon clear vision and certainty 
concerning Allah’s commands and His religion, because of the 
guidance and knowledge that Allah has revealed in His Book, and 
because of the pure nature upon which Allah has created him. 




i(Can he) be likened to those for whom their evil deeds are 
beautified for them, while they follow their own lusts?} 


which means that they cannot be equal. This is similar to 
Allah’s saying, 


^2^*1 j » 4CJ ct **^1 4/' ^ j ^! 


iCan he who knows that what has been revealed unto you from 
your Lord is the truth be like him who is blind?} (13:19) And, 


it§ £ £0 ^ 


}Not equal are the people of the Fire and the people of Paradise. 
The People of Paradise will be the successful ones.} (59:20) 


Description of Paradise and Its Rivers 

Allah then says: 


/1? > £ > ** / > » * s ** 


}The description of Paradise which is promised for those who 
have Taqwa...} 

‘Ikrimah said, 


iThe description of Paradise} “This means its description.” 

Jf- £ it "Jr' 

}In it are rivers of water that are not Asin,} 
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Ibn ‘Abbas, may Allah be pleased with him, Al-Hasan, and 
Qatadah all said, “It does not change.’’I 1 * Qatadah, Ad- 
Dahhak, and ‘Ata’ Al-Khurasan! all said, “It is not foul¬ 
smelling.” The Arabs say Asin if its (water) scent changes J 2) 

drivers of milk, the taste of which never changes, $ 

which means that the milk is of utmost whiteness, sweetness, 
and richness. It has been mentioned in a Hadith attributed to 
the Prophet jg “Their milk did not come out of the udders of 
cattle.” 

i rivers of wine delightfid to those who drink it,} 

hich means that the wine does not have a bad taste or foul 
smell like that of the worldly life. Rather, it is good in its 
appearance, taste, smell, and effect, as Allah says, 

iit (the wine) has no bad effects, nor does it cause 
intoxication.} (37:47) and, 

% £ ofti. 1} 

iFrom which (the wine) they will have no headache, nor will 
they be intoxicated.} (56:19) 

iwhite, delicious to the drinkers. ^(37:46) 

It has been mentioned in a Hadith attributed to the Prophet 
3g, “Their wine was not pressed under men’s feet.” 

# fj\j} 

iand rivers of refined honey;} 

which means that the honey is of utmost purity and pleasant 
color, taste, and smell. It has been mentioned in a Hadith 
attributed to the Prophet jg, “Their honey did not come out of 

111 At-Jabari 22:166. 

121 At-Jaban 22:167. 




the bellies of bees.” 111 

Imam Ahmad recorded from Haldm bin Mu'awiyah who 
narrated from his father that Allah’s Messenger 3^5 said, 

JiU (J 1 jliJl ’jiv) Jiill ;UJI 'jiyj jJjl 

« Verily, there is in Paradise a lake of milk, a lake of water, a 
lake of honey, and a lake of wine. The rivers then gush out of 
them J 21 

At-Tirmidhi reported this narration in his section of the 
Description of Paradise, and he said, “Hasan ScUuh. l3] 

In the Safyty, it is recorded that Allah’s Messenger jg said, 

ji ajjtiii ill jU-'L, liu 

j** 

a When you ask Allah, ask Him for Al-Firdaws, because it is 
the central and highest part of the Paradise, and from it gush 
the rivers of the Paradise and above it is the Throne of the Most 
Merciful .» [4 ’ Allah says, 

fib 

4 .. .and therein for them are all kinds offruits, 

This similar to His saying, 

iThey will call in it for every kind of fruit in peace and 
security.b (44:55) 

And His saying, 

^ jf oi^xib 

iln them will be every kind offruits in pairs.b (55:52) 

Allah says 


I 1 * This narration and the meaning of the one before it were recorded 
by Ibn Al-Mundhir as a saying of Sa*id bin Jubayr according to Ad- 
Durr Al-Manthur 6:25. 

Ahmad 5:5. 

131 Tuhfat Al-Ahwadhi 7 :287. 

141 Fath. Al-Bari 6:14. 
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4.prj Ji 'O&b 

i...and forgiveness from their Lord.} meaning, in addition to all of 
the above. Allah says, 

4-p' <4 j* 13"^ 

iCan this be likened to those who abide eternally in the Fire} 

meaning, ‘can those that We have described their position in 
the Paradise be like those who will abide eternally in the Fire?’ 
They are not equal, and nor are those who will be in the high 
ranks (in the Paradise) and those who will be in the lowest 
depths (Hell). 


iand are given to drink boiling water} meaning, extremely hot; so 
hot that it is unbearable. 


££} 


it hat severs their intestines} meaning, that will cut their insides - 
both bowels and intestines. We seek refuge in Allah from that. 


Ul. 'Jyi ijlli Jix* j* ‘id) gH o" prtj} 

iif 


X—,, r-- -r ■ -: f-ir, “ ——■ •OJ". isr 

P&2 j35 % Jit vi 2\ V 0 


^16. And among them are some who listen to you till when 
they go out from you, they say to those who have received 
knowledge: "What is it that he has said just now? "Such are 
men whose hearts Allah has sealed because they followed their 
lusts.} 

il7. And as for those who accept guidance, He increases them 
in guidance and bestows on them their Taqwa.} 

i!8. Do they then await except that the Hour should come 
upon them suddenly? But already there have come (some of) its 
portents; and when it (actually) is on them, how can they 
benefit then by their reminder?} 
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Tafsir Ibn Katfnr 

419. So know that La ilaha illallah and ask forgiveness for your 
sin, and also for (the sin of) believing men and women. And 
Allah knows well your moving about, and your place of rest.} 


The Description of the Situation of the Hypocrites and 
the Command to maintain Tawhid and seek 
Forgiveness 

Allah describes the hypocrites’ stupidity and limited 
understanding. They used to sit before Allah’s Messenger 
and listen to his words without understanding anything. Then 
when they left from his presence, 

4 they say to those who have received knowledge} 
from the Companions 

ih: \%} 


4"What is it that he has said just now?"} meaning, at this 
moment. They did not understand what he said, nor did they 
care about it. 

Allah says, 


ifli Jjf A&f} 


4Such are the men whose hearts Allah has sealed because they 
followed their lusts.} 

which means that they had neither sound understanding nor 
correct intentions. Allah then says, 

4& M & '4j} 


4And as for those who accept guidance, He increases them in 
guidance} 

which means that those who seek guidance, Allah facilitates it 
for them; He guides them to it, makes them firm on it, and 
gives them more of it. 

4and bestows on them their Taqwa.} meaning, He inspires them to 
their righteous guidance. Allah then says, 

J ^ So} 
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4Do they then await except that the Hour should come upon 
them suddenly?} 

meaning, while they are unaware of it. 

&} 


4But already there have come (some of) its portents;} 

meaning, the signs of its approach. This is similar to Allah’s 
saying, 




iThis is a wamer of the wamers of old. TIk approaching Day 
has drawn near.} (53:56-57) 

And His saying, 

i&pSi £$> 

4The Hour has drawn near, and the moon has split.} (54:1) 
And His saying, 

* $ 'J\ $} 


4The command of Allah is coming, so do not be impatient for 
it.} (16:1) 


And His saying, 

JJ&U* > •* 


, "'.Z* V 


iThe people's Day of Reckoning has approached while they him 
away in heedlessness. $ (21:1) 

Thus, the Messenger’s advent is one of the signs of the Hour, 
because he is the Finality of the Messengers. With him, Allah 
has completed the religion and established the evidence 
against all people in a way that was never done by a previous 
Prophet. Allah’s Messenger has most clearly informed about 
the signs and indications of the Hour, as we have discussed 
elsewhere. 

Al-Bukhari recorded from Sahl bin Sa‘d, may Allah be 
pleased with him, that he saw Allah’s Messenger sg bring his 
index and middle fingers together while he said, 

UUJl} uf 




have been sent before the Hour as these two (fingers ).» ,1J 
Allah continues, 

iand when it (actually) is on them, how can they benefit then 
by their reminder?} 

meaning, how would remembering benefit the disbelievers 
when the Hour comes upon them? This is similar to Allah’s 
saying, 

% dt> 

iOn that Day will the human being remember, but what would 
that remembrance avail him then?} (89:23) 

And His saying, 

l AjtJ' pi ** Ll*'» 

iThey will say (in the Hereafter): "Now we believe in it!" But 
how could they claim belief from such a far place?} (34:52) 

Allah then says, 

i%\ fr 2\ H % j&ty 

iSo know that La ilaha illallah} 

This is a declaration that there is no true God except Allah. It 
is not something that is easy for him to command the people 
to have knowledge of. That is why Allah connected it with, 

iand ask forgiveness for your sin and for the believing men and 
women.} 

In the Sahih , it is recorded that Allah’s Messenger used to 
say, 

«0 Allah, forgive my sin , my ignorance, my immoderation in 
my affairs, and all that You blow better about my (faults) than 


[i] 


Fath Al-Bari 8 :560. 
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myself. O Allah, forgive for me my joking, my seriousness, my 
unintended error, and my deliberate (mistakes) - and I have 
done of all that .» |11 


It is also reported in the Sahuhi that he used to say at the 
end of the prayer, 


of II | V cjf < (Uif c«;f 


«0 Allah, forgive for me what I have previously done, what 1 
may commit in fiture, what I have committed secretly, what I 
have committed openly, what I have done excessively, and all 
sins that You know better than me. You are my Cod. There is 
no (true) Cod except Vow ,» |21 


It is also recorded in the Sahih that he ag used to say, 
ji jt 4\ 'r'jfij 2)' f Jfe i)\ 




“O people! Repent to your Lord! Verily, 1 ask Allah for 
forgiveness and repent to Him more than seventy times every 
day .»* 3 I Allah then says, 


iAnd Allah knows well your moving about, and your place of 
rest > 


means, He knows how you behave during the day, and where 
you settle at night. This is similar to His saying, 


<M c 


ilt is He Who takes your souls by night and knows all that you 
do by day. >(6:60) 

And He says, 


— =" 4 & y ‘Xii ji' J* 




i 


111 Fath Al-Bari 11 : 200 . 
121 Fath Al-Bari 13 : 473 . 
131 Fath Al-Bari 11 : 104 . 






420. Those who believe say : "Why is not a Surah sent down 
(for us)?" But now that a decisive Surah is sent down 
mentioning fighting, you can see those in whose hearts is 
disease (of hypocrisy) looking at you with the look of one who is 
about to faint for fear of death. But it was better for them.} 

421. Obedience and good words. And when the matter is 
resolved, then if they had been true to Allah, it would have 
been better for them.} 

422. So would you perhaps, if you turned away, 111 spread 
corruption on earth, and sever your ties of kinship?} 

111 Some commentators including At-Tabari suggest the meaning: “if 
you were given the authority’, instead of ‘if you turned away’. 
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423. Such are the ones whom AllSh has cursed, so that He has 
made them deaf and blinded their vision .} 


The Situation of the True Believer and the Sick-Hearted 
when the Command for Jihad was revealed 


Allah mentions that the believers were hoping that Jihad. 
would be legislated. But when Allah ordained it, many of the 
people turned back, as Allah says, 


H m Sjttt $4 & A Si iS 01 >' 
m m & c?r % ysi sa i ^ juiir ^ *** % 

4#^ sj& % & £ % m u c* ai w 


iHave you not seen those who were told: “Restrain your hands 
(from fighting), establish the Salah, and give Zakah." But then 
when fighting was ordained for them, you find a party of them 
fearing the people as they fear Allah or more. They said: “Our 
Lord! Why have You decreed fighting upon us? If only You 
have postponed us for a short period." Say: “The enjoyment of 
this world is little. The Hereafter is far better for him xoho had 
Tacfwa of (Allah), and you will not be dealt with unjustly, even 
as much as a thin thread (inside a date's pit).”}( 4:77) 

Similarly, Allah says here, 

4 by 4s 


iThose who believe say: “Why is not a Surah sent doivn (for 
us)?"} 


means, a Surah containing an order to fight. Then He says, 
44 JjJdaZ vljjj 


<Ji iA JdL 


iBut now that a decisive Siirah is sent down mentioning 
fighting, you can see those in whose hearts is disease looking at 
you with the look of one who is about to faint for fear of death.} 


meaning, due to their fear, terror, and cowardice concerning 
meeting the enemies. Allah then encourages them by saying, 




jjj itli dj 


iBut it was better for them, obedience and good words.} 







litii :ju k JL; :oJii ?viuLi ^ diLij ji jyJ\ 


«A/ter Allah completed creating the creation, the womb stood 
up and pulled at the lower garment of the Most Merciful. He 
said, 'Stop that!' It replied, 'My stand here is the stand of one 
seeking refuge in you from severance of ties.' Allah said, 
'Would it not please you that I join whoever joins you and sever 
whoever severs you?' It replied, 'Yes indeed!' He said, 'You are 
granted that!'* 

Abu Hurayrah then added, “Read if you wish: 


4 1 


iSo would you perhaps, if you turned away, spread corruption 
on earth, and sever your ties of kinship?}" 

Then Al-Bukhari recorded it with another wording which 
states that the Messenger of Allah jg said, 


4 


r4 "o\ b l ?" 


«Read if you wish: iSo would you perhaps, if you turned 
away, spread corruption on earth, and sever your ties of 
kinship?}* 


Muslim also recorded it. 


Imam Ahmad recorded from Abu Bakrah, may Allah be 
pleased with him, that Allah’s Messenger jg said: 


^ la i UijJI L»J 4)1 if? l* D 

• (1 it 


«No sin deserves that Allah hasten its punishment in the 
worldly life, in addition to what He reserves in tire Hereafter for 
those who commit it, more than injustice and severance of the 
ties of kinship .* |11 

This was also recorded by Abu Dawud, At-Tirmidhi, and Ibn 
Majah. At-Tirmidhi said, “This Hadith is Sahfh. ” |21 Imam 
Ahmad recorded from Thawban, may Allah be pleased with 
him, that Allah’s Messenger jg said, 


111 Ahmad 5:38. 

Abu Dawud 5:208, Tuhfat Al-Ahwadhi 7 :213, Ibn Majah 2 :1408. 
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“Whoever likes for his life to be extended, and his provision 
increased, let him connect his ties of kinship.*™ 

Ahmad was alone in recording this narration, but it has a 
supporting narration in the ?ahify. 

Imam Ahmad recorded from ‘Abdullah bin ‘Amr, may Allah 
be pleased with him, that Allah’s Messenger jg said, 


lii jfij iiiii jj* 


B LfJU? J <W->-3 


« Verily, the womb is attached to the Throne. And connecting 
its ties does not mean dealing evenly (with the kinsfolk), but it 
rather means that if one's kinsfolk sever the ties, he connects 
them.*™ 


This Hadith was also recorded by Al-Bukhari. 

Ahmad also recorded from ‘Abdullah bin ‘Amr, may Allah be 
pleased with him, that Allah’s Messenger $g said, 


* J*} (jit 01-1- |*-b5 J 1 «->*>-] Ijj Ay 111! I fy ‘j I yi 

’Ja JA iiiii 


*The womb will be placed on the Day of Resurrection, curved 
like a spinning wheel, speaking with an eloquent fluent tongue, 
calling to severing wlwever had severed it, and joining wlwever 
had joined 


Imam Ahmad recorded from ‘Abdullah bin ‘Amr, may Allah 
be pleased with him, that Allah’s Messenger jg said, 


(*-^1 J j*’ y+L-y Oyi>.\‘ji\t 


,4= f J* ‘ <4-^ 


“T/»c merciful ones will be granted mercy from the Most 
Merciful. Have mercy on those on earth - the One above the 
heavens will then have mercy on you. And Ar-Rahim (the 
womb) is from Ar-Rahmdn, so whoever joins it, it joins him; 


*** Ahmad 5:279, and similar with Al-Bukhari 5985. 
* 2 * Fath Al-Bari 10:437, and Ahmad 2 :163. 

|3) Ahmad 2:189. 
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and whoever severs it, it severs /hmiV 11 


Abu Dawud and At-Tirmidhi both recorded this Hadtth and 
it has been reported with continuous chains of transmission. 
At-Trimidhi said, “Hasan Sah^h.” ,2, There are numerous other 
Hadiths in this regard. 


f 
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424. Will they not then reflect upon the Qur'an, or are there 
locks upon their hearts?} 

425. Verily, those who have turned back as disbelievers after 
guidance had become clear to them - Shay tan has enticed them 
and filled them with false hopes.} 

426. That is because they said to those who hate what Allah has 
sent down: “We will obey you in part of the matter." And 
Allah knows their secrets.} 

427 . Then how (will it be) when the angels will take their souls 
at death, striking their faces and their backs?} 

428. That is because they followed that which angered Allah 
and hated what earns His pleasure, so He rendered their deeds 
worthless.} 


The Command to reflect upon the Qur’an 


Commanding the people to reflect and ponder upon the 
Qur’an, and prohibiting them from turning away from it, Allah 
says, 


4*|;I+Su 3 yjis & j\ &} 


4Will they not then reflect upon the Qur'an, or are there locks 
upon their hearts?} 


111 Ahmad 2:160. 

Abu Dawud 5:231, and Tuhfat Al-Ahwadhi 6:51. 
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means, there indeed are locks upon some hearts, firmly 
closing them so that none of its meanings can reach them. Ibn 
Jarir recorded from Hisham bin 'Urwah, from his father, may 
Allah be pleased with him, that Allah’s Messenger jg once 
recited this Ayah, 

4Will they not then reflect upon the Qur'an, or are there locks 
upon their hearts?} 

and a young man from Yemen said, “Indeed, there are locks 
upon them - until Allah opens them totally or slightly.” After 
that ‘Umar, may Allah be pleased with him, always liked that 
young man, and kept that to himself until he became in 
charge, upon which he utilized him (as a consultant). 11 ’ 


Condemning Apostasy 

Allah then says, 

& 'j-vj' 


4Verily, those who have turned back} meaning, they departed from 
the faith and returned to disbelief. 


4 £ 4£ \ % £ o' £ & 


4... after guidance had become clear to them - Shaytan has 
enticed them} 

meaning he adorned and beautified that (apostasy) for them. 


4and filled them with false hopes.} meaning, he tempted them, 
and deceived them. 


j?*i j k »iii —ijj C ^i->} 


4That is because they said to those who hate what Allah sent 
down: "We will obey your in part of the matter." } 

means, they plotted secretly with them and gave them evil 
advice - as is the common practice of the hypocrites who 
declare the opposite of what they conceal. Because of this, 


At-Tabari 22:180. 
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Allah says, 




4And Allah knows their secrets.} 

whatever they hide and conceal, Allah is well-acquainted with 
it and He knows it. This is similar to His saying, 

i'o'yjZ U dJZ '^} 

4...And Allah records all that they plot by night.} (4:81) 

Allah then says, 






}How (will it be) when the angels will take their soids at death, 
striking their faces and their backs?} 


That is, how their situation will be when the angels come to 
take their lives, and their souls cling to their bodies, causing 
the angels to extract them by force, harshness, and beating. 
This is similar to Allah’s saying, 




* > ' > > / > •' 


isoLK \;j^ y; & it ^ &} 


ilf you could but see when the angels take away the lives of the 
disbelievers, striking their faces and their backs.} (8:50) 


And His saying, 


ilf you could but see when the wrongdoers are in the agonies of 
death, while the angels extend their hands} (6:93). 


meaning, to beat them. 

M £ pr ^ & v'ix VtH} 

'oxjf&i £ 


4(saying): "Deliver your souls! This day you will be 
recompensed with the torment of degradation because of what 
you used to utter against AllOh other than the truth, and 
because you used to arrogantly reject His signs."} (6:93) 


Because of the above, Allah says, 

4 ’ff -,> fCSyinj Xa i_y»—M >4jtj HTJ^a} 
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iThat is because they 


429. Or do those in 
whose hearts is a dis¬ 
ease, think that Allah 
will not expose their ill- 
wills?^ 

430. Had We so willed. 
We could have shown 

them clearly to you, so that you would know them by their marks; 
but you will know them by the tone of their speech! And Allah knows 
(all) your deeds.$ 

431. And We will surely, try you until We know those who strive 
among you and the patient, and We will put to a test all your 
affairs > 


|< + S ' s \ s 

*■£( 


pursued what angered 
Allah and disliked what 
earns His pleasure, so 
He rendered their deeds 
worthless.) 

4 VT*- (fy 

^ J J j»S 

j && Ji^ri 
i&lj Jpjf 

&*- 
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Exposing the Hidden Secret of the Hypocrites 

Allah says. 


4 :f^ & n£ J J 


>> . 

Sr- 4 


'A\ 


•tlh 


40r do those in whose hearts is disease think that Allah would 
never expose their ill-wills?) 

meaning, do the hypocrites think that Allah will not expose 
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their affair to His believing servant? Yes indeed, He will expose 
their affair and manifest it so that those with insight will be 
able to understand it. In that regard, Allah revealed Surah 
Bara’ah (or At-Tawbah), in which He clarified the hypocrites’ 
scandals, and pinpointed their practices that are indicative of 
their hypocrisy. Because of that, this Sdrah (Surah Bar&’ah) is 
also called “The Exposer”. Adgh&n is the plural of Dighn, 
which means what the souls harbor of envy and hatred toward 
Islam and its people who support it. 

Allah then says, 





iHad We so willed, We could have shown them clearly to you, 
so that you would know them by their marks.$ 

Allah is telling His Messenger jfe, “Had We willed, O 
Muhammad, We would have shown you the specific 
individuals who are hypocrites, so that you would plainly 
know them.” However, Allah did not do that in regard to all of 
the hypocrites. He conceals His creation, lets their affairs run 
according to apparent purity, and leaves the inner secrets to 
the One Who is well aware of them. 

Allah then adds, 

iBut you will know them by the tone of their speech!$ 

which means, “you will know them by their speech that reveals 
their intentions.’ A person declares his association through the 
context and meaning of his words - as the Commander of the 
faithful ‘Uthman bin ‘Affan, may Allah be pleased with him, 
said, “Never would one conceal a secret but Allah will expose it 
by the look on his face and the uncontrolled words of his 
tongue.” 

Allah then says, 



iAnd We will surely try you$ meaning, We will surely test you 
with commands and prohibitions.’ 

iuntil We know those who strive among you and the patient, 
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and We will put to a test all your affairs.} 


There is absolutely no doubt that Allah’s knowledge precedes 
the occurrence of all events. In this Ayah, “until We know" 
means “until We know of its occurrence.’ This is why Ibn 
‘Abbas said in regard to this and similar texts, “Except so that 
We may know, means, so that We may see.” 


\is*> J) jjd jc £ Jm j* pY- o* ! yj£ 'oi& 

%£ % & tjLti \p: 'iS ^ jup' & 

\yC Y ji' frf o* i>juy 1 
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432. Verily, those who disbelieve, and hinder from the path of 
Allah, and oppose the Messenger, after the guidance has been 
clearly shown to them, they will not harm Allah in the least, 
but He will make their deeds fruitless,} 

<33. O you who believe! Obey Allah, and obey the Messenger 
and invalidate not your deeds.} 

434. Verily, those who disbelieved and obstructed others from 
the path of Allah and then died as disbelievers - never will 
Allah not forgive them.} 

435. So do not lose heart and beg for peace while you are 
superior. Allah is with you and He will never deprive you of 
(the reward of) your deeds.} 


Nullifying the Disbelievers’ Deeds and the Command to 
chase Them 

Allah then informs about those who disbelieve, obstruct others 
from the path of Allah, oppose the Messenger jg and contend 
with him, and revert from the faith after guidance has become 
clear to them. He indicates that those people can never harm 
Allah in the least, and rather they only harm themselves and 
become losers on the Day of Resurrection. He will nullify their 
deeds. Allah will not reward them even the weight of a 
mosquito (i.e., the smallest thing) for any good that they did 
before their apostasy, but would instead totally invalidate and 
destroy it. Their apostasy wipes away their good deeds entirely, 
just as the good deeds would normally wipe away the evil 
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deeds. Imam Ahmad Ibn Nasr Al-Marwazi reported in Kitab 
As-Salah (the Book of Prayer) that Abu Al-‘Aliyah said, “The 
Prophet’s Companions used to think that no sin would harm a 
person who says 'La ilaha illallah,’ just as no good deed would 
benefit a person who joins partners with Allah. So Allah 
revealed, 

4P& %£ % $pj\ \jjfr 

iObey AlW 1 and obey the Messenger and do not invalidate 
your deeds .> 

This made them fear that some sins could nullify their 
deeds.” 111 

It has also been reported from Ibn Umar, may Allah be 
pleased with him, that he said, “We, the Companions of 
Allah’s Messenger jg, used to think that good deeds would all 
be accepted, until Allah revealed, 

£2 #0 % 4#r \jS\j 'it [ 


iObey Allah and obey the Messenger and do not invalidate 
your deeds.} 


So we asked each other: What is it that can nullify our 
deeds?’ So we said. The major sins, great offenses that require 
admission into the Fire and immoral sins.’ But then Allah 
revealed, 




iVerily, Allah does not forgive joining partners with Him in 
worship, but He forgives except that to whom He wills.} (4:48) 

After this was revealed, we ceased saying that. We thereafter 
continued to fear for those who committed great sins and 
immoral sins and to have hope for those who did not.”* 2 * 

Then, Allah commands His believing servants to obey Him 
and His Messenger sg, which would result in their happiness 
in this worldly life and the Hereafter. He also prohibits them 
from apostasy, because that would result in the nullification of 
their deeds. Thus He says, 


*** As-Salah by Al-Marwazi 2 :645. 
* 2 * As-Salah by Al-Marwazi 2:646. 
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4p3 %} 


iand do not invalidate your deeds.} meaning, by apostasy. Thus, 
Allah says after this, 


Jin J* ft $'-* f $ o* ii C& 


iVerily, those who disbelieved and obstructed others from the 
path of Allah and then died as disbelievers - never will Allah 
forgive them.} 


This is similar to His saying, 

*^t -4/“i d jii ^ Sjt 


iVerily, Allah does not forgive joining partners with Him in 
worship, but He forgives except that to whom He wills.} (4:48) 

Allah then addresses His believing servants by saying, 


4 So do not lose heart} meaning, do not be weak concerning 
the enemies. 


iand beg for peace} meaning, compromise, peace, and ending the 
fighting between you and the disbelievers while you are in a 
position of power, both in great numbers and preparations. 
Thus, Allah says, 

iSo do not lose heart and beg for peace while you are 
superior.} 

meaning, in the condition of your superiority over your enemy. 
If, on the other hand, the disbelievers are considered more 
powerful and numerous than the Muslims, then the Imam 
(general commander) may decide to hold a treaty if he judges 
that it entails a benefit for the Muslims. This is like what 
Allah’s Messenger did when the disbelievers obstructed him 
from entering Makkah and offered him treaty in which all 
fighting would stop between them for ten years. Consequently, 
he sg agreed to that. 

Allah then says: 
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4And Allah is with you} This contains the good news of victory 
and triumph over the enemies. 


iand He will never deprive you of (the reward of) your deeds.} 

meaning, Allah will never invalidate your deeds, nullify them, 
or deprive you of them, but rather He will give you your 
rewards complete, without any reduction.” And Allah knows 
best. 


4 £ts. % $£ £& U oU Gliv i& 
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436. 77tis worldly life is only amusement and diversion. And if 
you believe and have Taqwd of Allah, He will grant you your 
rewards, and will not ask from you (to sacrifice all of) your 
possessions.} 

437. If He would demand of you all of it and urge you, you 
would withhold. And He will expose your (secret) ill-wills.} 

438. Here you are now invited to spend in Allah's cause; but 
among you are those who withhold (stingily). And whoever acts 
stingily is but stingy toward himself. For Alldlt is indeed free of 
needs, while you are the needy. And if you turn away, He will 
replace you with other people; then they will not be like you.} 


Showing the Triviality of the Worldly Life and 
encouraging Spending 

Expressing the insignificance and worthlessness of the worldly 
life, Allah says, 

iThis worldly life is only amusement and diversion.} 

which means that such is its outcome, except for that which 
is done for the sake of Allah. Because of this, Allah says, 
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4 A 7 ?d 1 / 1 / 01 / believe and have Taqwa of Allah, He will grant 
you your rewards, and will not ask from you (to sacrifice all of) 
your possessions > 

meaning, He is in no need of you, and asks you for nothing. 
He only ordained giving charity from your wealth so that you 
would help your needy brothers. The benefit of that would 
then come back to you, as well as the rewards. 

Allah then says, 

4 k 

ilf He would demand of you all of it and urge you, you would 
withhold.$ 

meaning, if He pressures you much, you would become stingy. 

iAnd He will expose your (secret) ill-wills.} Qatadah said, “Allah 
knows that extracting wealth (i.e., money from people) brings 
about ill-wills.” 111 Indeed, Qatadah has said the truth, because 
money is dear to the people, and they do not spend it except in 
things that are dearer to them than it. 

Allah then says, 

o' jif Jrp 4 ! 

$Here you are now invited to spend in Allah's cause; but 
among you are those who withhold (stingily).} 

meaning, they refuse to spend. Allah continues, 

4-W^ o* <£*?. ^4 <>*jk 

4And wfwever acts stingily is but stingy toward himself.} 

meaning, he only reduces his own rewards, and the bad 
outcome of that will come back to him. 

ii£ J> ifok 

4For Allah is indeed Al-Ghani} 

Allah is in need of nothing else, whereas everything is ever in 


* 1 * ‘Abdur-Razzaq 3:224. 
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need of Him. Thus, Allah says, 



iwhile you are the needy.} 

meaning, specifically of Him. The description of Allah as Al- 
Ghani (in no need) is a necessary description of Allah; on the 
other hand, the description of the creation as Faqr (needy) is a 
necessary description for them that they cannot avoid. 

Allah then says, 

4 !^ 


4And if you turn away,} which means, if you turn away from 
obeying Him and adhering to His Laws. 




4He will replace you with other people; then they will not be 
like you.} 

meaning, rather, they will be people who will listen to Him and 
obey His commands. 

This concludes the Tafsir of Surat Al-Qital And Allah is 
worthy of all praise and gratitude. 
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The Tafsir of Surat Al-Fath 
(Chapter - 48) 


Which was revealed in Al-Madinah 


The Merit of Surah Al-Fath 

Imam Ahmad recorded from ‘Abdullah bin Mughaifal, who said 
that Allah’s Messenger jg recited Surah Al-Fath on the (day) of 
the conquest of Makkah, riding on his she-camel. He recited it 
in a vibrating and pleasant tone. Mu'awiyah (a subnarrator) 
added: “Were I not afraid that the people would crowd around 
me, I would surely try to imitate and produce his recitation.” 
Both Al-Bukhari and Muslim recorded this Hadith through 
ShuToah. 


j-sgH 0 


In the Name of Allah, the Most Gracious, the Most Merciful. 

u jiti Cj tiUi ji fj-i U iii Jl IJ uii Jl! 

\**< y \' •< A' 'iif 


il . Verily, We have given you a manifest victory.} 

^2. That Allah may forgive you your sins of the past and the 
fuhtre, and complete His favor on you, and guide you on the 
straight path,} 

43. And that Allah may help you with strong help.} 


The Reason behind revealing Surat Al-Fath 

This honorable Surah was revealed after the Messenger of 
Allah jg returned from the area of Al-Hudaybiyyah, during the 
month of Dhul-Qa‘dah, in the sixth year of Hijrah. This is 
when the idolators prevented him from reaching Al-Masjid Al- 
Haram to perform the 'Umrah he intended. They stopped the 
Prophet from reaching Makkah at that time, but then were 
prone to peace negotiations. A peace treaty was conducted 
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stipulating that the Messenger sg would return this year and 
then come back for 'Umrah the following year. The Messenger 
jg agreed. However, some of the Companions disliked these 
terms, including Umar bin Al-Khattab, as we will mention in 
detail, Allah willing, while explaining this Surah. After the 
Prophet sg slaughtered his sacrificial animals in the area 
where he was stopped and headed back to Al-Madlnah, Allah 
the Exalted and Most Honored revealed this Surah about what 
occurred between him and the idolaters. Allah declared the Al- 
Hudaybiyyah peace treaty a manifest victory, because of the 
benefits peace would carry and the good results that did 
originate from it. ‘Abdullah bin Mas’ud and other Companions 
said, “You consider the conquering of Makkah to be Al-Fath 
(the victory), while to us, Al-Fatfy is the treaty conducted at Al- 
Hudaybiyyah.” Jabir (bin ‘Abduilah) said, “We only considered 
Al-Fath. to be the day of Hudaybiyyah!”* 1 * Al-Bukhari recorded 
that Al-Bara’ (bin ‘Azib) said, “You consider Al-Fath to be the 
conquest of Makkah, which was indeed a victory. However, we 
consider Al-Fath to be the pledge of Ar-Ridwan on the Day of 
Al-Hudaybiyyah. Then, we were fourteen hundred with the 
Messenger of Allah jg. Al-Hudaybiyyah had a well, whose 
water we consumed, not leaving a drop of water in it. When 
the news of what happened reached the Messenger of Allah jg, 
he came towards us and sat on the edge of the well. Then he 
asked to be brought a bucket of water and used it for 
ablution. He next rinsed his mouth, invoked Allah and poured 
that water into the well. Soon after, that well provided us, as 
well as our animals, with sufficient water, in whatever amount 
of water we wished.”* 2 * 

Imam Ahmad recorded that Umar bin Al-Khattab said, “We 
were with the Messenger of Allah iona trip, and I asked him 
about a matter three times, but he did not answer me. So 1 
said to myself, ‘May your mother lose you, O son of Al- 
Khattab! You were stubborn in repeating your question three 
times to the Messenger of Allah sg; each time he did not 
respond to you.’ So I mounted my animal, my camel, and went 
ahead for fear that a part of the Qur’an might be revealed in 


111 At-Tabari 22 :201. 
* 2 * Fath Al-Bari 7 :505. 
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my case. Suddenly, I heard a caller calling, ‘O ‘Umar!’ So, I 
went to the Messenger sg while fearing that part of the Qur’an 
was revealed about me. The Prophet jg said, 


a j us & : din ji 'd\ 4^ & ^ & «#» 
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uLast night, a Surah was revealed to me that is dearer to me 
than this life and all that it contains: iVerily, We have given 
you a manifest victory. That Allah may forgive you your sins of 
the past and the future 

Al-Bukhari, At-Tirmidhi and An-Nasal collected this Hadlth 
from several chains of narration through Malik, may Allah 
grant him His mercy. 121 ‘Ali bin Al-Madlni commented, “This is 
a good chain of narration consisting of the scholars of Al- 
Madinah.” Imam Ahmad recorded that Anas bin Malik said, 
“This Ayah was revealed to the Prophet sg, 

ijk Cj G 3 Jtt 1} 

iThat Allah may forgive you your sins of the past and the 
future,} 

on his return from Al-Hudaybiyyah. The Prophet jg said, 

«1 ji. ii. $\ L±\ & cJjif 

« Tonight, an Ayah, that is dearer to me than all that the earth 
carries, was revealed to me .» 

The Prophet |g recited the Ayah to them. They said, 
‘Congratulations, O Allah’s Messenger! Allah the Exalted and 
Most Honored has stated what He will do with you. So what 
will He do with us?’ These Ayat were revealed to the Prophet 
3g. 

iThat He may admit the believing men and the believing 
women to Gardens under which rivers flow...}, until, 


111 Ahmad 1:31. 

,2) Fath Al-Bari 8:675, Tuhfat Al-Ahwadhi 9:167, An-Nasal in Al- 
KubrA 6:461. 
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4...a supreme success .This Hadith is recorded in the Two 
Souths.* 21 Imam Ahmad recorded that Al-Mughlrah bin Shu‘- 
bah said, “The Prophet sg used to pray until both his feet were 
swollen. He was asked, *Has not Allah forgiven you all your 
sins of the past and of future?’ He sg said, 

\jl* 

«Should 1 not be a thankful servant ?The two collectors of the 
Sahtys collected this Hadith, as well as, the rest of the Group, 
except Abu Dawud. 14 ' 

Allah’s statement, 


il pLl £2 J £3 

iVerily, We have given you a manifest victory.} means, clear and 
apparent victory. This Ayah is about the treaty at Al-Huday- 
biyyah, which resulted in great goodness, including people 
embracing Islam in large crowds and having the chance to meet 
each other openly. During that time, the believers preached to 
the idolaters and thus beneficial knowledge and faith spread all 
around. Allah’s statement, 


^ dj Uljj fJuu d iiii ijtt } 


iThat Allah may forgive you your sins of the past and the 
future,} 

contains one of the special virtues of the Messenger jg, and no 
one else shares this honor with him. There is not an authentic 
Hadith that states that any person other than the Messenger 
3g earned forgiveness for all of his sins of the past and future 
on account of performing good deeds. This, indeed, is a great 
honor for the Messenger of Allah jg, who fulfilled the 


111 Ahmad 3:197. 

^ FathAl-Bari 7:516, Muslim 3:1413. 

131 Ahmad 4:55. 

Al-Bukhari no. 4836, Muslim no. 2819, At-Tirmidhi no. 412, An- 
Nas&t 3 :219 and lbn Majah no. 1419. 






227 


Surah 48. Al-Fath (4-7) (Part-26) 


S 
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Allah will elevate your 
status and give you 
victory above your 
enemies. An authentic 
Hadtith states, 


^?! yju \jli iil jlj U j> 
y 4> jAI '^ > \'y 1^3 . \'y 
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«No servant pardons but 
Allah grants him honor, 
and none humbles him¬ 
self for Allah except that 
Allah the exalted and 
sublime raises him (in 
rank).* 11 * 


‘Umar bin Al-Khattab 
said, “You will never 
punish someone who 
disobeyed Allah with 
you better than 
obeying Allah the 
Exalted and Most 
Honored with him.” 


c/ylS\ ZJ~>r ikj pr 1 "! ^ jojlK tfj5' 

4^. 3vV> iff oj s/r yf ■ygh j-4 ii( 5$ ^Vfj 

C*5j l J lj inis*: Jl oJljuj .llJi £■ ljy> <i)i JUj ciij'j o^J f f jS Ifj 

"if 4-# rpf %f; ^ yal it ^tiii o^ii; -&i35 

if ^ *•{ x l? 5 C . •sh'' ^ ^ <if > > > - ^ v^/ " •A*' 

AU' 0»J JfS*'j V>— J -T-^ --; *, J»sf) Ac.1 j 
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44. He it is Who sent down As-Sakinah into the hearts of the 
believers, that they may grow more in faith along with their 
faith. And to Allah belong the armies of the heavens and the 


111 Muslim 4:2001. 
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earth, and Allah is Ever All-Knower, All-Wise.$ 

45. That He may admit the believing men and the believing 
women to Cardens under which rivers flow to abide therein 
forever, and He may expiate from them their sins; and that is 
with Allah supreme success 

46. And that He may punish the hypocrites men and toomen, 
and also the idolators men and women, who think evil thoughts 
about Allah, for them is a disgraceful torment. And the anger 
of Allah is upon them, and He has cursed them and prepared 
Hell for them and worst indeed is that destination 

47. And to Allah belong the armies of the heavens and the 
earth. And Allah is Ever All-Powerful, All-Wise 

Allah sent down the Sakinah into the Hearts of the 
Believers 

Allah the Exalted said, 

Jyl Cfj' 

4He it is Who sent down As-Sakfnah meaning, tranquility. 
Qatadah commented, “Grace into the hearts of the believers”, 
that is, the Companions, may Allah be pleased with them, on 
the Day of Al-Hudaybiyyah. The companions were they, who 
accepted the call of Allah and His Messenger and obeyed the 
decisions of Allah and His Messenger jg. When their hearts 
felt content with acceptance and were at peace, Allah increased 
their faith, joining it to the faith they already had. Al-Bukhari, 
and other Imams, relied on this Ayah as proof that faith 
increases and decreases in the hearts. Allah the Exalted said 
next that had He willed, He would have inflicted defeat on the 
disbelievers, Allah says; 

4And to Allah belong the armies of the heavens and the earth$ 

and had He willed to send only one angel to them, that angel 
would have brought destruction to all what they had. However, 
Allah the Exalted willed Jihad and fighting to be established 
for, and by, the believers for great wisdom, clear reasons and 
unequivocal evidences that He had in all this. This is why 
Allah the Great said next, 
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H-if ^J^i} 


iand Allah is Ever All-Knower, All-Wise.} 
Allah the Exalted and Most Honored said, 


Qf 11 Ot 


477i<it He may admit the believing men and the believing 
women to Gardens under which rivers flow to abide therein 
forever,} 

We mentioned the Hadlth that Anas narrated in which the 
Companions said, “Congratulations, O Allah’s Messenger! This 
good news is for you, so what good news do we have?” Allah 
the Exalted sent down this Ayah, 




iThat He may admit the believing men and the believing 
women to Gardens under which rivers flow to abide therein 
forever 

meaning they will remain in Paradise forever, 

& && 


iand He may expiate from them their sins;} Allah will not punish 
them for their errors and mistakes. Rather, He will forgive, 
absolve and pardon them and cover the errors, grant mercy 
and appreciate, 

Ijy jil ix tiUi itfj} 


iand that is with Allah supreme success.} Allah the Exalted said in 
a similar Ayah, 





iAnd whoever is removed away from the Fire and admitted to 
Paradise, he indeed is successful.} (3:185) Allah said, 


^, k cjSyiilfj Jt ^jXjjj} 


iAnd that He may punish the hypocrites, men and women, 


111 FathAl-Bari 7:516. 




and also the idolators, men and xvornen, zuho think evil 
thoughts about Allah ,^ 

who question the wisdom in Allah’s decisions and think that 
the Messenger jg and his Companions, may Allah be pleased 
with them, might be killed and exterminated. This is why Allah 
the Exalted said, 


ifor than is a disgraceful torment. And the anger of Allah is 
upon them, and He Ims cursed them) 

He has cast them away from His mercy, 

oil—j >Ip> ^4} df) 

iand prepared Hell for them - and worst indeed is that 
destination.) 

Allah the Exalted and Most Honored asserted His ability to 
take revenge from the enemies of Islam and all disbelievers 
and hypocrites, 

***^ ot8 

iAnd to Allah belong the armies of the heavens and the earth. 
And Allah is Ever All-Powerfd, All-Wise.) 

> > j"#'' * , A • * f * *•'&>,/ , ✓✓ s / * X./V 1 Ttf. V 

(j—IK ■ 

^ J- 4jll LSl iitjjoC >^QjK j 

4 ’ v 1*5 C jjl isi i3j 32 jIj 


4#- Verily, We.have sent you as a ivitttess, as a bearer of glad 
tidings, and as a ivarner.) 

49. In order that you (O mankind) may believe in Allah and 
His Messenger and that you Tu’azziruh and Tuwaqqirfth, and 
Tusabbihuh Bukrah and Asila.) 

410. Verily, those who give pledge to you, they are giving 
pledge to Allah. The Hand of Allah is over their hands. Then 
whosoever breaks his pledge, breaks it only to his own harm ; 
and whosoever fidfills what he has the covenants he makes with 
Allah, He will bestow on him a great reward.) 
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Qualities of the Messenger of Allah jg 

Allah the Exalted says to His Prophet, Muhammad sfe, 

iVerily, We have sent you as a witness ,► of the creation, 

ias a bearer of glad tidings > to the believers, 

iand as a wamer.} to the disbelievers. We explained these 
meanings in the Tafstroi Surat Al-Ahzab .*** Allah said, 

4In order that you may believe in Allah and His Messenger, 
and that you Tu'azziriih} ; 

or you honor him, according to ‘Abdullah bin ‘Abbas and 
several others,^ 

{and Tuwaqqiruh where Tawqir means, respect, honor and 
high regard, J 

iand that you Tusabbihuh >, glorify Allah’s praises, 

iBukrah and Asila}, the early and late part of the day. 

The Pledge of Ar-Ridwan 

Allah the Exalted and Most Honored honors, regards and 
praises His Messenger by saying, 

4'S\ & 


I I I See volume seven, the Tafsir of Surat Al-Ahzdb (33: 45 - 46) 
121 At-Tabari 22:207. 



132 


Tafsir Ibn Katim 

iVerily, those who give pledge to you, they are giving pledge 
to Allah) ' 1 ' 

Allah the Exalted and Most High said in another Ayah, 

iHe who obeys the Messenger, has indeed obeyed Allah) 
(4:80) Allah said, next, 



Jiji 1) 


iThe Hand of Allah is over their hands) meaning, He is with 
them, hearing their statements and witnessing their stand, 
having full knowledge of them inwardly and outwardly. There¬ 
fore, Allah the Exalted was indeed taking the pledge from them 
through His Messenger jg, 


4 ^ ^ ^ #3 a & 

jyj( jA <sJi\ pSCyll 4jj\ 


^ it~Svi * ulu 


^Verily, Allah has purd\ased of the believers their lives and 
their properties for which theirs shall be the Paradise. They fight 
in Allah's cause, so they kill and are killed. It is a promise in 
truth, binding on Him in the Tawrah and the Injfl and the 
Qur'an. And who is truer to his covenant than Allah? Then 
rejoice in the bargain you have concluded. That is the supreme 
success .>(9:111) 

Allah said, 


£»5 «i>l i& x$c. il Jji 


i-..and whosoever fulfills what the covenants he makes with 
Allah, He will bestow on him a great reward) 

a generous reward. The pledge mentioned here is the pledge of 
Ar-Ridwan which was pledged under a tree, a Samurah, in the 
area of Al-Hudaybiyyah. The number of the Companions who 
gave their pledge to Allah’s Messenger jg at that time was 
either 1,300, 1,400 or 1,500. However, 1,400 is the better 
choice. 



Surah 48. Al-Fath (8-70) (Part-26) 


133 


Hadiths about the Pledge at Al-Hudaybiyyah 

Al-Bukhari recorded that Jabir bin ‘Abdullah, may Allah be 
pleased with him, said, “We numbered one thousand and four 
hundred on the day of Hudaybiyyah.” 1 ' 1 Muslim also collected 
this Hadith.™ 

The Two SatTdfys recorded that JAbir said; “We numbered one 
thousand and four hundred at that time. The Messenger 
placed his hand in the water and it started gushing forth from 
between his fingers until everyone had quenched their 
thirst.” 131 This is a short form of the story. Another narration 
of it mentioned that the Companions became thirsty on the 
day of Al-Hudaybiyyah and the Messenger of Allah gave 
them an arrow from his quiver. They took the arrow, placed it 
in the well of Al-Hudaybiyyah and the water gushed out until 
they all satisfied their thirst. Jabir was asked how many of 
them there were on that day and he said, “We were one 
thousand and four hundred. And had we been a hundred 
thousand, that water would still have been sufficient to satisfy 
us all."* 41 In another narration collected in the Two Sahihs, 
Jabir bin ‘Abdullah said that they were one thousand and five 
hundred at the time. 15 ' 

Al-Bukhari recorded that Said bin Al-Musayyib was asked 
by Qatadah, “How many were present for the pledge of Ar- 
Ridwan?” Said said, “One thousand and five hundred.” 
Qatadah posed, “Jabir bin ‘Abdullah, may Allah be pleased 
with them both, said that they were one thousand and four 
hundred.” Said said, “He forgot. He told me that they were 
one thousand and five hundred.” 16 * However, Al-Bayhaqi 
commented, “This narration testifies that Jabir used to state 
that they were one thousand and five hundred, but later on 
remembered the true number and said that they were one 
thousand and four hundred.” 17 * 


m Fath Al-Bari 8:451. 

121 Muslim 3:1484. 

131 Fath Al-Bari 7:505 and Muslim 3:1484. 
141 Fath Al-Bari 7:504. 

* s * Fath Al-Bari 7:507 and Muslim 3:1484. 
161 Fath Al-Bari 7:507. 

* 7 * Dala’il An-Nubuwwah 4:97. 
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The Reason behind conducting the Pledge of Ar-Ridwan 

Muhammad bin Ishaq bin Yasar said in his book on Sirah: 
“The Messenger of Allah sg beckoned Umar bin Al-Khattab in 
order to send him to Makkah, so that he could inform the 
chiefs of Quraysh of the Prophet’s intent (to perform ‘Umrah at 
Makkah). Umar said, ‘O Allah’s Messenger! I fear the Quraysh 
for my being. There are no longer any chiefs from the tribe of 
Bani ‘Adi bin Ka*b remaining in Makkah who would protect 
me, in addition, the Quraysh know my enmity and harshness 
against them. However, I could tell you about a man who is 
mightier than I in Makkah: TJthman bin ‘Affan. We should 
send him to Abu Sufyan and the chiefs of the Quraysh 
informing them that you did not come to fight them, but to. 
visit this House and to honor its holiness.’ TJthman left to 
Makkah. He met Aban bin Said bin Al-‘As upon entering 
Makkah or just before that. As a result, Aban took TJthman 
with him and extended his protection to him so he could 
deliver the message of Allah’s Messenger jg. TJthman indeed 
went to Abu Sufyan and the chiefs of Quraysh and imparted 
the Prophet’s message that he was sent with. When TJthman 
finished delivering the Prophet’s message to them they said to 
him, Tf you wish, you can perform Tawaf around the House.’ 
TJthman replied, T would not do that before the Messenger of 
Allah 2 g gets the chance to perform Tawaf around it.’ So the 
Quraysh kept TJthman waiting in Makkah. However, the 
Messenger of Allah jg and the Muslims were told that TJthman 
had been killed.” Ibn Ishaq continued, “I was told by ‘Abdullah 
bin Abu Bakr that when news of TJthman’s death was 
conveyed to him, the Messenger of Allah jg said, 

•We will not leave until we fight the people y^ 

Ibn Ishaq continued, “The Messenger of Allah called the 
Muslims to give a pledge of allegiance, resulting in the pledge 
of Ar-Ridwan being conducted under the tree. Later, people 
used to say that the Messenger of Allah ^ took the pledge 
from them to die. However, Jabir bin ‘Abdullah said, The 

^ Hish&m 3:329-330. This part of the narration is not authentic 
but its general meaning is found in the upcoming references. 
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Messenger of Allah did not ask us to give a pledge to die (or 
be victorious), but that we would not run away (from 
battle).’* 1 ' The Muslims gave their pledge and none among 
them held back from giving it, except Al-Jadd bin Qays from 
the tribe of Bani Salamah. Jabir used to say afterwards, *By 
Allah, it is as if 1 am looking at him now next to the shoulder 
of his camel taking refuge behind it, so that the people did not 
see him.’ Soon afterwards, news came to the Messenger of 
Allah that the story of TJthman’s death was not true.” 12 * 
Al-Bukhari recorded that Nafi' said, “People said that 
‘Abdullah bin TJmar embraced Islam before TJmar, but this is 
not true. What happened is that on the Day of Hudaybiyyah, 
‘Umar sent ‘Abdullah to bring his horse that he kept with a man 
from Al-Ansar, so he could use it to fight. The Messenger of 
Allah jg was then taking the pledge from the Muslims under 
the tree while "Umar was unaware. So, ‘Abdullah conducted 
his pledge and fetched the horse and brought it to ‘Umar, who 
was wearing his armor in preparation for battle. ‘Abdullah told 
TJmar that the Messenger of Allah jg was accepting the pledge 
under the tree. ‘Umar proceeded with ‘Abdullah and gave his 
pledge to the Messenger of Allah sg. This is why some people 
thought that ‘Abdullah bin ‘Umar embraced Islam before 
TJmar, may Allah be pleased with them both.”* 3 * 

Al-Bukhari also recorded Ibn ‘Umar saying that, the people 
who were with the Messenger of Allah ag scattered under the 
shade of trees. Suddenly, the people gathered around the 
Prophet jg and TJmar said, “O ‘Abdullah! Investigate why the 
people are gathering around Allah’s Messenger.” Ibn TJmar 
found the people giving their pledge. He gave his pledge, then 
went back and told TJmar, who also went and gave his 
pledge.* 4 * In a Hadith collected by Muslim,* 5 ’ Jabir bin 
‘Abdullah said, “On the day of Al-Hudaybiyyah, we were one 
thousand and four hundred. We gave the pledge of allegiance 
to the Prophet while ‘Umar was holding the Prophet’s hand 

* 1 * See the references for Muslim that follow. 

* 2 ' Ibn Hisham 3:329-330. 

|3 ' Fath Al-Bari 7:521. 

* 4 ’ Fath Al-Bari 7:521. 

* 5 > Muslim 3:1483. 
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under the tree, which was a Samurah (a kind of thorny tree). 
We gave the pledge to him not to run away (from battle). We 
did not give the pledge to die.” 

Muslim recorded that Ma'qil bin Yasar, may Allah be pleased 
with him, said, “On the day of the Tree, while the Prophet sg 
was taking the pledge from the people, I was holding a branch 
of that tree away from his head. We were fourteen hundred. 
We did not give him our pledge to die, but gave the pledge not 
to run from battle.”’ 11 

However, Al-Bukhari recorded that Salamah bin Al-Akwa‘, 
may Allah be pleased with him, said, “I gave the pledge to the 
Messenger of Allah ag under the tree.” Yazld asked him, “0 
Abu Maslamah, to what did you pledge at that time?” Salamah 
said, “To die!”’ 2 ’ Al-Bukhari also collected a Hadith from 
Salamah bin Al-Akwa‘ that he said, “I gave my pledge to the 
Messenger of Allah jg on the day of Hudaybiyyah. I stood to 
the side and the Messenger jg said, 

«W»/ not give the pledge, O Salamah?i> and I said, 1 did.' He ag said, 

«Come and give pledge ». I went close to him and gave him my 
pledge.’” Salamah was asked, “What was the pledge that you 
gave then, O Salamah?” Salamah said, “To die.”’ 31 Muslim 
collected this Hadith ’ 4| as well, while Al-Bukhari collected from 
‘Abbad bin Tamim that the pledge they gave was to die.’ 5 ’ 

Al-Bayhaqi recorded that Salamah bin Al-Akwa‘, may Allah 
be pleased with him said, “We went to Al-Hudaybiyyah with 
the Messenger of Allah ag, and we numbered fourteen hundred 
at that time. We reached the well and found around fifty sheep 
drinking from it, but its water was barely sufficient for them. 
The Messenger of Allah ag sat on its rim, invoked Allah and 
spat in the well and its water gushed out. We made our 
animals drink from it and also drank from it. Next, the 

111 Muslim 3:1485. 

|2 ’ Fath Al-Bari 6:136. 

’ 3| Fath Al-Bari 13:211. 

’ 4 ’ Muslim 3 :1486. 

’ 5| Fath Al-Bari 6:136. 
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Messenger of Allah jg called the people to give the pledge 
when he was under the tree, and I was among the first to give 
the pledge to him. The remaining people then started giving 
the pledge. When about half the people have given the pledge, 
the Messenger said to me, 

uGive me the pledge, O Salamah!* 

I said, ‘O Allah’s Messengerl I have already pledged my pledge 
in the first group of people.’ He jg said, 

«Do it again.‘ 

So I pledged my pledge again. He also saw that I was not wearing 
any armor and gave me some. He went on accepting the pledge 
from the people. When they were about to finish, he said, 

U Lj vi® 

‘Will you not give me your pledge, O Salamah /» 

1 said, ‘O Allah’s Messenger! I have given you the pledge in the 
beginning and the middle.’ He said. 


«Do it again ,» 


I gave him my pledge for a third time. The Messenger of Allah 
3 g asked me, 


J\ iia3S j\ 'j\ lib 


*Where is the armor that I gave you O Salamah ?» I said, 'O Allah’s 
Messenger! ‘Amir met me and I found that he did not have a 
shield, so I gave it to him.* The Messenger of Allah ^ laughed 
and said to me, 


^ A 4 ^ 3 * 4$* 


«Yom are just like the man of old times who said, ‘O Allah! 
Give me a dear person who is dearer to me than myself.'* 

Then the idolators of Makkah sent a delegation asking for a 
peace treaty, and we agreed to make peace. I used to work for 
Talhah bin TJbaydullah, may Allah be pleased with him, by 
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providing water for his horse. For taking care of it, Talhah 
gave me a portion of his food. I had left my family and wealth 
and migrated to Allah and His Messenger (so I was poor). After 
the people of Makkah and us conducted peace and were freely 
mingling with each other, I went by a tree, removed its thorny 
branches and rested under its shade. Four of the idolators of 
Makkah stood close to me and started mentioning the 
Messenger of Allah ^ in an improper way and I hated being 
close to them. So, I moved under the shade of another tree. 
They hanged their weapons and rested under it. Meanwhile, a 
caller shouted these words from the bottom of the valley, 'O 
Emigrants! Ibn Zunaym was killed,’ so I held my sword and went 
after the four idolators. They were asleep, so I took possession of 
their weapons and held them in my hand, saying, *By He Who 
has honored the face of Muhammad jg, if any one of you raises 
his head, I will strike that which holds his eyes!’ I brought 
them to the Messenger of Allah jg, while my uncle ‘Amir 
brought another man, an idolator, whose name was Mikraz, 
and I and my uncle brought the men to the Messenger of 
Allah jg. The number of captured idolators swelled to seventy. 
The Messenger of Allah jg looked at them and said, 




11 Let them go, for theirs will be the initiation of hostilities and 
its burden J 


The Messenger of Allah jg forgave them and Allah the Exalted 
and Most Honored said, 




iAnd He it is Who has withheld their hands from you and your 
hands from them in the midst of Makkah, after He had made 
you victors over ffcem>|48:24] m ” Muslim collected a 
narration that is the same or similar.' 21 


The Two Sahihs recorded that Said bin Al-Musayyib said, “My 
father was among those who gave the pledge to the Messenger of 
Allah 5^3 under the tree. He said, In the following year, we 
went for Hajj and w e could not find the tree.’ Therefore, if you 

111 Dala’ti An-Nubuwwah 4:138. 

121 Muslim 1807. 
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know where that tree is, then you have more knowledge!” 111 

Abu Bakr Al-Humaydi recorded that Jabir said, “When the 
Messenger of Allah jg called the people to the pledge, we found 
a man from our tribe whose name is Al-Jadd bin Qays, hiding 
under the shoulder of his camel.”^ 2 * Muslim collected this 
Hadith.W Al-Humaydi also recorded that ‘Amr said that he 
heard Jabir say, “On the day of Hudaybiyyah, we were one 
thousand and four hundred and the Messenger of Allah ^ 
said to us, 

'fj-jl Jit ^it» 


«Today, you are the best people on the earthy 

Jabir went on saying, “If I still had my sight, I would have 
shown you the tree.”’ 41 Sufyan commented that the 
Companions later on differed over the location of the tree of 
Al-Hudaybiyyah; the Two Sahihs collected this statement from 
him. 15 ’ Imam Ahmad recorded that Jabir said that the 
Messenger of Allah jg said, 


ji-l jOl J>-ji 


“None among those who gave the pledge under the tree shall 
enter Hellfire .® |61 

‘Abdullah bin Imam Ahmad recorded that Jabir said that the 
Messenger of Allah jg said, 


fl Jo!^,[ Jp Ja>- L* AiP jI4^11 




tHe wlw ascends Thaniyyah (i.e. a mountainous pass), the 
Thaniyyah of Al-Murar, will have as much of his sins relieved for 
him as the sins that were relieved from tlie Children of Israeli 

The first to ascend that hill were the horsemen of (the Ansar 
tribe of) Banu Al-Khazraj, then the Muslims followed suit. The 
Prophet jg said, 


111 Fath Al-Bdri 7:512, Muslim 3:1485. 

Musnad Al-Humaydi 2 :537. 

131 Muslim 3:1483. 

I 4 ' Musnad Al-Humaydi 2:514, Muslim no. 4811. 
|s| Fath Al-Bdri 7:507, Muslim 3:1484. 

161 Ahmad 3:350. 
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JlJl 4^-Li ^1 }*&> 


«A// of you will be forgiven, except the owner of the red camel .» 

We said to him, “Come, let the Messenger of Allah jg invoke 
Allah to forgive you,” but he said, “By Allah! Finding my lost 
camel is dearer to me than having your companion invoke 
Allah to forgive me."That man was only looking for his lost camel. 
Muslim collected this Hadith from Ubaydullah (from Jabir). 111 

Muslim also recorded that Abu Az-Zubayr heard Jabir say, 
“Umm Mubashshir told me that she heard the Messenger of 
Allah sg saying, while he was with Hafsah, 






t Allah willing, none of the Companions of the tree, who gave the 
pledge under it, will ever enter Hellfirej She said, ‘No, O Allah’s 
Messenger.’The Prophet sg rebuked her but Hafsah said, 

'Ji 


iThere is not one of you but will pass over it (Hell)}{ 19:71) 
but the Prophet jg responded, 




* Allah the Exalted said next, iThen We shall save those who 
had Taqwd and We shall leave the wrongdoers therein on their 
ktiees.$i[19:7\)‘W 


Muslim also narrated that Jabir said, “A slave of Hatib bin Abi 
Balta'ah came to the Messenger jg complaining against Hatib 
and saying, ‘O Allah’s Messenger! Hatib shall surely enter 
Hell.’ The Messenger of Allah sg replied, 


j \jx XfJ, jj 'j JJii'n 


"You lie, he shall never enter the Fire; he participated in Badr 
and Al-Hudaybiyyah .» ,3i 

This is why Allah the Exalted said while praising these 
Companions, 

*** Muslim 4 :2144. 

Muslim 4 :1942. 

^ 3 * Muslim 4 :1942. 



^ ms ^ a, S&& <s*J» k> 

lj&£x£$ib l ^£ ft $ x 'J>\ 

&J4£& > jtfg i& g£ 32 ^ 
^y»Li^)taU J>£^ ^ \«.. b c.j/3^Jjilj4jli Ji' Sdc £ jj' jij 

5 4t&g *op 

j' V iVerily, those who give 

■>&> pledge to , y° u ’ the y„ a ! e 

<,' >->w\ \ w '{v+i* < giving pedge t0 AMh - 

ZJ SAMp L> 4>-v' s-4*-. <Jo yu-d;J* ^ 77ie Hand of Allah is over 

,$&&.-2&y&$ their } T d f-V*™ w ^ s °- 

ff ^ r?f~ ' ' ^ ff 7 eyer breaks his pledge, 

U^d^Sj 4 o^j ^ l[y>jiJLii==y breaks it only to his own 
c.--'<if-‘,r> - - . ?-~inr *"*1 harm; and whosoeverful- 

filh whatmr cmjm J he 

4»d^*£i5cAJ-5*i * ws ma de with Allah, He 
Ax’tr^i wiU hestow on him a 


^S£^&£SV&Q<4 i^zir him ‘ 

j^_6^ ji Allah the Exalted and 

V< >>'■' - > c s?--i> Most Honored said in 

another Ayafli 

0 ^ lit 

|H~^j jn^ ^4^1* 4$ 4 ^ cZftf* ij, 

ilndeed, Allah was pleased with the believers when they gave 
the pledge to you under the tree, He bieiv what was in their 
hearts, and He sent down tranquillity upon them, and He 
rewarded them with a near victory.$ (48:18) 
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111. Those of the bedoims who lagged behind will say to you: 

“Our possessions and our families occupied us, so ask 
forgiveness for us." They say with their tongues what is not in 
their hearts. Say: "Who then has any power at all (to 
intervene) on your behalf with Allah, if He intends you hurt or 
intends you benefit? Nay, but Allah is Aware of what you do.) 

112. Nay, but you thought that the Messenger and the 
believers would never return to their families, and that was 
made fair seeming in your hearts, and you did think an evil 
thought and you became a Biira.") 

413. And whosoever does not believe in Allah and His 
Messenger, then verily, We have prepared for the disbelievers a 
blazing Fire.) 

414. And to Allah belongs the sovereignty of the heavens and 
the earth. He forgives whom He wills, and punishes whom He 
wills. And Allah is Forgiving, Most Merciful.) 


The Fabricated Excuse offered by Those Who lagged 
behind and did not participate in Al-Hudaybiyyah; 
Allah’s Warning for Them 


Allah informs His Messenger jg of the excuses that the 
bedouins who lagged behind would offer him, those bedouins 
who preferred to remain in their homes and possessions and 
did not join the Messenger of Allah jg. They offered an excuse 
for lagging behind, as that of being busy - in their homes and 
with their wealth! They asked the Messenger of Allah sg to 
invoke Allah to forgive them, not because they had faith in the 
Prophet jg and his invocation, but to show off and pretend. 
This is why Allah the Exalted said about them. 
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4They say with their tongues what is not in their hearts. Say: 

"Who then has any power at all (to intervene) on your behalf 
with Allah, if He intends you hurt or intends you benefit?”) 

Allah says, none can resist what Allah has decided in your 
case, all praise and honor belong to Him. Allah is the Knower 
of your secrets and what your hearts conceal, even if you 
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pretend and choose to be hypocritical with us. This is why 
Allah the Exalted said, 

}Nay, but Allah is Ever All-Aware of what you do.} then He 
said, 


lij, L> 


4Nay, but you thought that the Messenger and the believers 
would never return to their families,} 

‘for your lagging behind was not an excusable act or just a 
sin. Rather, your lagging behind was because of hypocrisy and 
because you thought that the Muslims would be killed to the 
extent of extermination, their lives would be extinguished and 
none of them will ever come back,’ 




iand you did think an evil thought and you became a people 
Bur > 

going for destruction, according to ‘Abdullah bin ‘Abbas, 
Mujahid and several others. 111 Qatadah explained Bur to 
mean, corrupt 121 and some said that it is a word used in the 
Arabic dialect of the area of Oman. Allah the Exalted then 
said, 

oS. $ && 


iAnd whosoever does not believe in Allah and His Messenger,$ 

Allah states here that whoever does not purify his actions 
outwardly and inwardly for Allah’s sake, then Allah the 
Exalted will punish him in the Blazing Fire, even if he 
pretends to show people that he follows the faith, contradicting 
his true creed. Allah the Exalted then states that He is the 
Only Authority, King and Owner Who has full control over the 
residents of the heavens and earth, 


iCJ, ££ tSS J-iS> 


111 At-Tabari 22:214. 
121 At-Tabari 22:214. 
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4He forgives whom He wills, and punishes whom He wills. 
And Allah is Forgiving, Most Merciful .> 

with those who repent, return and submit to Him with 
humiliation. 
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415. Those who lagged behind will say, when you set forth to 
take the spoils, "Allow us to follow you.” They want to change 
Allah's Words. Say: "You shall not follow tis; thus Allah has 
said beforehand." Then they will say: "Hay, you envy us." 
Nay, but they understand not except a little.} 

Allah characterizes the bedouins who lagged behind the 
Messenger of Allah jg during the 'Umrah of Hudaybiyyah, 
saying that when the Prophet jg and his Companions later 
went on to conquer Khaybar, the bedouins asked them to take 
them along. They were hoping to collect war booty, having 
been absent when it was time to fight the enemy and enduring 
with patience therein. Allah the Exalted ordered His Messenger 
to refuse to give them permission to accompany him, being 
a punishment that is similar to their error. Allah has promised 
those who were present at Al-Hudaybiyyah to earn Khaybar’s 
war spoils alone, not shared in that with the bedouins who 
lagged behind. Therefore, the legislation that Allah gave in this 
regard was joined to the destiny that He decided, occurring 
just as He decided. Allah’s statement, 

yj-i J 


iThey want to change Allah's Words}, which refers to the promise 
that Allah gave those who were present at Al-Hudaybiyyah, 
according to the explanation reported from Mujahid, Qatadah, 
Juwaybir and which Ibn Jarir preferred. 111 Allah said, 


Ji iii jli 2ft 




iSay: "You shall not follow us; thus Allah has said beforehand.”} 

m 


At-Tabari 22:215. 
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^ajaaKa, ^ ‘when He promised 
the participants of Al- 
Hudaybiyyah before 
you asked to join 
them,’ 
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iThett they will say: 
“Nay, you envy us."} 
you do not want us to 
share the war spoils 
with you, 1 

04 v \je st} 

iNay, but they under - 
stand not except a 
little.} 

the truth is nothing 
close to what they 
claimed, but they 
understand not. 
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416. Say to the bedouins who lagged behind: "You shall be 
called to fight against a people given to great warfare, then you 
shall fight them, or they shall surrender. Then if you obey, 
Allah will give you a fair reward; but if you turn away as you 
did turn away before, He will punish you with a painful 
torment."} 

417. No blame or sin is there upon the blind, nor is there sin 
upon the lame, nor is there sin upon the sick. And whosoever 
obeys Allah and His Messenger, He will admit him to Gardens 
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beneath which rivers flow; and whosoever turns back, He will 
punish him with a painful torment.} 

Allah conveys the News that there will be Many Cases of 
Jihad, and that Jihad distinguishes the Ranks of the 
Believers and exposes the Hypocrites 

Scholars of Tafsir differ over who the people mentioned here 
are. They are people experienced at warfare who will be called 
to fight. There are many opinions, first, they are the tribe of 
Hawazin, as Shuhah narrated from Abu Bishr from Said bin 
Jubayr, or Ikrimah, or both of them. 11 ' Hushaym narrated 
this explanation from Abu Bishr, from both Said bin Jubayr 
and ‘Ikrimah.Qatadah, as narrated from him in one 
version, held the same view. 13 * The second view is that these 
people are the tribe of Thaqlf, according to Ad-Dahhak. The 
third view is that they are Banu Hanlfah, according to 
Juwaybir and Az-Zuhri, as Muhammad bin Ishaq narrated 
from him. 141 Similar was narrated from Said bin Jubayr and 
‘IkrimahJ 5 ' The fourth opinion is that they are the Persians, 
according to ‘Ali bin Abi Talhah who reported that from 
‘Abdullah bin ‘Abbas. This is also the view of ‘Ata’, Mujahid, 
and Tkrimah. 161 Ka‘b Al-Ahbar said that they are the 
Romans, 1171 while Ibn Abi Layla, ‘Ata, Al-Hasan and Qatadah - 
in a different narration from him, said that they are the 
Persians and Romans. 181 Mujahid also said that they are the 
idolators. 191 In another narration Mujahid said, “They are men 
given to great warfare,” and did not specify any particular 
people. This last explanation is the view preferred by Ibn 
Jurayj and Ibn Jarir. 

Allah’s statement, 

111 At-Tabari 22:220. 

121 At-Tabari 22:220. 

,3) At-Jabari 22:220. 

141 At-Jabari 22:220. 

151 At-Tabari 22:220. 

161 At-Tabari 22:219, Al-Qurtubi 16:272. 

171 At-Tabari 22:221. 

181 At-Tabari 22:219. 

191 Ad-Durr Al-Manthur 7 :520. 
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iThen you shall fight them, or they shall surrender.) 

means, *you are called to fight them in Jihad, through 
constant warfare, until you become victorious over them or 
they surrender. Or, they will embrace your religion without a 
fight, but with their full consent.’ Allah the Exalted and Most 
Honored said next, 

4 W & 


iThen if you obey,) “if you accept the call to Jihad and prepare 
for it and fulfill your duty in this regard,’ 


& <r tfcs # fc-s. 0 a £&) 


iAllah will give you a fair reward; but if you turn away as you 
turned away before,) 

‘on the day of Al-Hudaybiyyah, when you were called to Jihad, 
yet lagged behind,’ 

Ujki p£auX*i) 


4He will punish you with a painful torment.) 


Acceptable Reasons for not joining Jihad 


Allah then mentions the legal reasons that allow one to be 
excused from joining the Jihad, such as blindness and being 
lame, and various illnesses that strike one and are remedied 
in few days. When one is ill, he is allowed to remain behind 
and will have a valid excuse to do so, until his illness ends. 
Allah the Exalted and Most honored then said, while ordaining 
joining the Jihad and obeying Allah and His Messenger jg. 


J\> _rW' ^+5* 02 'AjrU) J“j) 


4And whosoever obeys Allah and His Messenger, He will admit 
him to Gardens beneath which rivers flow; and whosoever turns 
back,) 

from joining the Jihad and busies himself in his livelihood, 

Clji* %£>) 


4He will punish him with a painful torment.) in this life with 
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humiliation and in the Hereafter with the Fire. Allah the 
Exalted has the best knowledge. 


ii' jKj vs^ (»+r4> 


418. Indeed, Allah was pleased with the believers when they 
gave the pledge to you under the tree, He knew what was in 
their hearts, and He sent down As-Sakinah upon them, and He 
rewarded them with a near victory 

il9. And abundant spoils that they ivill capture. And Allah is 
Ever All-Mighty, All-Wise 


Good News to the Participants of the Ridwan Pledge of 
Allah’s Pleasure and earning Spoils of War 

Allah declares that He is pleased with the believers who gave 
the pledge to the Messenger of Allah jg under the tree. We 
mentioned the number of these believers as being one 
thousand and four hundred and that the tree was a Samurah 
tree, located in the area of Hudaybiyyah. 

Al-Bukhari narrated from Tariq that ‘Abdur-Rahman said, “I 
went on Hajj and passed by people praying and asked, ‘What is 
this Masjut?’ They said, This is the tree where the Messenger of 
Allah took the pledge of Ar-Ridwan.’ So, I went to Said bin Al- 
Musayyib and told him. Said said, ‘My father told me that he 
was among those who gave their pledge to the Messenger of 
Allah jg under the tree. My father said: The following year, 
when we went out, we forgot its place and could not agree 
which tree it was.’ Said said, The Companions of Muhammad 
jg forgot where the tree was, but you know where it is. 
Therefore, you have better knowledge than them!’”* 1 * 

Allah said, 

4 ** 

4He knew what was in their hearts,$ meaning, of truthfulness, 
trustworthiness, obedience and adherence. 


m 


Fath Al-Bari 7:512. 
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iand He sent down As-Sakinah}, calmness and tranquillity, 








itipon them, and He rewarded them with a near victory.$ 

in reference to the goodness that Allah the Exalted and Most 
Honored caused to happened to the Companions on account 
of the peace treaty between them and their disbelieving 
enemies. Ever after that, the Companions gained abundant, 
general and continuous benefits and accomplishments, leading 
to the conquest of Khaybar and Makkah and then the various 
surrounding provinces and areas. They earned tremendous 
glory, triumphs and an elevated and honorable status in this 
life and in the Hereafter, just as Allah the Exalted said, 




4And abundant spoils that they will capture. And Allah is Ever 
All-Mighty, All-Wise.} 
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<20. A//fl/i has promised you abundant spoils that you will 
capture, and He has hastened for you this, and He has 
restrained the hands of men from you, that it may be a sign for 
the believers, and that He may guide you to the straight path.} 

421. And other (victories) which are not yet within your 
power; indeed Allah encompasses them. And Allah is Ever Able 
to do all things.} 

422. And if those who disbelieve fight against you, they 
certainly would have turned their backs; then they would have 
found neither a protector nor a helper.} 

423. That has beat the way of Allah already with those who 
passed away before. And you will not find any change in the 
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way of Allah.} 

424. And He it is Who has withheld their hands from you and 
your hands from them in the midst of Makkah, after He had 
made you victors over them. And Allah sees what you do.} 

Good News of abundant Spoils of War 

Mujahid said that Allah’s statement, 

i&ZX ^ & fiZfr 

iAllah has promised you abundant spoils that you will 
capture,} 

refers to the spoils that Muslims earned up until this time, while, 

P j£Z} 

iand He has Iwstened for you this,} means, the conquest of 
Khaybar. 111 Al-‘Awfi reported that Ibn ‘Abbas said, 

p JJZ} 

iand He has hastened for you this,} means, “The peace treaty of 
Al-Hudaybiyyah.”* 2 ’ Allah said, 

ip* ^ '-^>} 

iand He has restrained the hands of men from you,} 

meaning, ‘no harm that your enemies had planned against 
you, both fighting and warfare, touched you. Allah also 
restrained the hands of men, whom you left behind close to 
your families and children, from harming them,’ 

ithat it may be a sign for the believers,} with which they take heed 
and understand. Verily, Allah the Exalted and Most Honored 
shall help and protect the believers against all enemies, even 
though die believers are few in number. By doing so, the 
believers will come to know that Allah is truly the Knower of the 
consequences of all matters and that the best decisions are 
those which He prefers for His believing servants, even though 


111 At-Jabari 22:230. 
121 Al-Tabari 22:230. 
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these decisions might look unfavorable outwardly, 

ilt may be that you dislike a thing that is good for you} 
(2:216). Allah said, 

iand that He may guide you to the straight path} 

on account of your obeying His commands and adhering by 
His orders by following the path of His Messenger jg, 


Good News of continuous Muslim Victories until the Day 
of Resurrection 


The statement of Allah the Exalted and Most Honored, 

& & 3 i&g i 


4 And other (victories) which are not yet within your power; 
indeed Allah encompasses them. And Allah is Ever Able to do 
all things.} 

Meaning, there are other war spoils and victories to come 
which are not within your grasp now. However, Allah will 
make them within your reach and indeed He compasses all 
these victories for your benefit. Surely, Allah the Exalted 
provides provisions and sustenance for His servants who have 
Taqwa, from resources they could never imagine. 

Scholars of Tafsir differ over the reference to other war spoils 
mentioned here. Al-‘Awfi reported that Ibn ‘Abbas said that it 
refers to the conquest of Khaybar.* 1 ' This meaning is sound 
according to the Ayah, 

iand He has hastened for you this.} which refers to the treaty of 
Al-Hudaybiyyah. This is view of Ad-Dahhak, Muhammad bin 
Ishaq and ‘Abdur-Rahman bin Zayd bin Aslam.' 2 ' Qatadah said 
that this part of the Ayah refers to the conquest of Makkah, 
and this opinion was preferred by Ibn Jarir. 13 ' Ibn Abi Layla 


111 At-Tabari 22:233. 

121 AMabari 22:233-234. 
131 At-Tabari 22:234. 
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and Al-Hasan Al-Basri said that it refers to victories over the 
Persians and the Romans, 11 ’ while Mujahid said that it refers 
to every victory and all spoils of war, until the Day of 
Resurrection.’ 2 ’ Abu Dawud At-Tayalisi recorded that Ibn 
‘Abb&s commented on the Ayah, 

4And other (victories) which are not yet within your power; 
indeed Allah compasses them.}, 

“They are the victories that are continuing until this day.” 13 ’ 


Had Makkah’s Disbelievers fought at Al-Hudaybiyyah, 
They would have retreated in Defeat 

Allah said, 




4And if those who disbelieve fight against you, they certainly 
would have turned their backs ; then they would have found 
neither a protector nor a helper.} 


Allah the Exalted and Most Honored delivers the glad tidings 
to His believing servants that had the idolaters fought them, 
Allah would have given victory to His Messenger 5|5 and His 
faithful servants. Then, the army of the disbelievers would 
have been defeated and would have deserted the battlefield 
and fled. They would not have found any helper or supporter, 
because they were fighting Allah, His Messenger and His 
Faithful Party. Allah the Exalted and Most Honored said, 

Jo 10 Ji cJi- 1^' *Z-^} 


4That has been the way of Allah already with those who passed 
away before. And you will not find any change in the way of 
Allah.} 

means this is the way Allah deals with His creation. Whenever 
faith and disbelief meet at any distinguishing juncture, Allah 


111 At-Tabari 22:233. 

|2 ’ At-Tabari 22:233. 

’ 3 ’ At-Tabari 22 :233 mentioned that Ibn ‘Abbas commented, ‘They are 
the victories over Persia and Rome.” Mujahid added, “So go on 
earning victories until the Day of Resurrection.” 
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gives victory to faith over disbelief, raises high truth find destroys 
falsehood. For instance, Allah the Exalted helped His loyal 
faithful supporters during the battle of Badr and they defeated 
His idolator enemies, even though the Muslims were few in num¬ 
ber and lightly armed, while the idolators were large in number 
and heavily armed. Allah the Exalted and Most Honored said. 


jQ J gill (4^- jSSjij tSJJi’ y 


4And He it is Who has withheld their hands front you and your 
hands from them in the midst of Makkah, after He had made 
you victors over them. And Allah is Ever the All-Seer of what 
you do.} 


Allah the Exalted reminds His faithful servants of His favor 
when He restrained the hands of the idolators, and thereby, 
no harm touched the Muslims from the idolators. Allah 
restrained the hands of the believers and they did not fight the 
idolaters near Al-Masjid Al-Hardm. Rather, Allah saved both 
parties from battle and brought forth a peace treaty that 
produced good results for the believers, in addition to, earning 
them the good end in this life and the Hereafter. We stated a 
Hadith from Salamah bin Al-Akwa‘ in which he narrated that 
when the Muslims brought forth those seventy idolator 
prisoners, they tied and paraded them before the Messenger of 
Allah jg, who looked at them and said, 




“Release them, so that they earn the burdett of starting 
hostilities and its infamy V 1 * 

Thereafter, Allah the Exalted and Most Honored sent down 
this Ayah about that incident, 


4(»r* <J§" <£& j*j} 


iAnd He it is Who has withheld their hands from you and your 
hands from them...} 

Imam Ahmad recor- ded that Anas bin Malik said, “On the 
day of Hudaybiyyah, eighty armed men from Makkah went down 
the valley coming from Mount At-Tanlm to ambush the Messen- 
(il 


This appeared earlier. 
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ger of Allah jjg. The 
Messenger 3H invoked 
Allah against them, 
and they were taken 
prisoners.”' ‘Affan 
added, “The Messenger 
pardoned them, 
and this Ayah was 
later on revealed, 
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<A«rf He it is Who has 
withheld their hands 
|from you and your 
hands from them in the 
midst of Makkah, after 
He had made you victors 
over them.y™ 

Muslim, Abu Dawud 
in his Sunan and At- 
Tirmidhi and An- 
Nasal, in the Tafsir section of their Sunan, collected this 
Hadith .' 2| 
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111 Ahmad 3:122. 

|2) Muslim 3:1442, Abu Dawud 3:137, Tuhfat Al-Ahwadhi, An-Nasal 
in Al-Kubra 9:149. 



Surah 48, Al-Fath (25-26) (Part-2f>) 


155 


425. They are those who disbelieved and hindered you from Al- 
Masjid Al-Haram and detained the sacrificial animals, from 
reaching their place of sacrifice. Had there not been believing 
men and believing women whom you did not know, that you 
may kill and on whose account a sin would have been 
committed by you without (your) knowledge, that Allah might 
bring into His mercy whom He wills - if they had been apart, 
We verily, would have punished with painful torment tlwse of 
them who disbelieved.) 

426. When those who disbelieve had put in their hearts pride 
and haughtiness - the pride and haughtiness of the time of 
ignorance, - then Allah sent down His calmness and 
tranquillity upon His Messenger and upon the believers, and 
made them stick to the word of Taqwa; and they were well 
entitled to it and worthy of it. And Allah is the Atl-Knower of 
everything. ^ 

Some of the Benefits gained from the Treaty at AI- 
Hudaybiyyah 

Allah the Exalted states that the Arab idolaters from Quraysh 
and their allies who extended help to them against His 
Messenger sg, 

<\& 

4They are those who disbelieved), they are indeed the 
disbelievers, 


4and hindered you from Al-Masjid Al-Haram) ‘even though you 
are its people and more worthy of being responsible for it,’ 

4% % <5 tjZ; U3&) 

4and detained the sacrificial animals, from reaching their place 
of sacrifice.) ^ r 

they prevented, because of transgression and stubbornness, 
the sacrificial animals from being reached to the place where 
they would be slaughtered. There were seventy sacrificial 
camels designated for sacrifice, as we will mention, Allah 
willing. Allah the Exalted and Most Honored said, 
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{Had there not been believing men and believing women > 

living among the Makkans hiding their faith for fearing for 
their safety from the pagans. Otherwise, We would have given 
you authority over the Makkans and you would have killed 
them to the brink of extermination. However, there were some 
faithful believers, men and women, living among them, about 
whom you had no knowledge of being believers and you might 
try to kill them.’ Allah’s statement, 


iwhom you did not know, that you may kill them and on 
whose account a sin would have been committed by you) 


an evil and erroneous act, 

4 iilf jioJ 


iwitlwut (your) knowledge, that Allah might bring into His 
mercy whom He wills) 

that Allah might delay the punishment of the pagans of 
Makkah to save the believers who lived among them, and so 
that many of the idolaters might embrace Islam. Allah the 
Exalted and Most Honored said, 


iif they had been apart), if the disbelievers and the believers who 
were living among them had been apart, 

icJ C& & 

)We verily, would have punished with painful torment tlwse of 
them who disbelieved) 

“We would have given you dominance over the disbelievers and 
you would have inflicted tremendous slaughter on them.’ Allah 
the Exalted and Most Honored said, 

< 4 *- 4 S** 

iWhen those who disbelieve had put in their hearts pride and 
haughtiness - the pride and haughtiness of the time of 
ignorance,) 
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when they refused to write (in the treaty document), In the Name 
of Allah, the Most Gracious, the Most Merciful,’ and, These are 
the terms agreed on by Muhammad, Allah’s Messenger,’ 

^ Sj % 'SM 


ithen Allah sent down His calmness and tranquillity upon His 
Messenger and upon the believers and made them stick to the 
word ofTaqwa;} 

the word of Taqwa refers to sincerity, according to Mujahid.* 11 
’Ata’ bin Abi Rabah commented, “None has the right to be 
worshipped but Allah, alone without partners. All the 
dominion belongs to Him and all praise is due to Him. He is 
Ever Able to do everything. ”* 2 * Ytinus bin Bukayr said that Ibn 
Ishaq narrated from Az-Zuhri, from TJrwah, from Al-Miswar, 
commenting on, 


iand made them stick to the word of Taqwa;} La ilaha 
iMUah, alone without partners.” 


The Hadiths that tell the Stoxy of Al-Hudaybiyyah an d 
the Peace Treaty that followed 

Al-Bukhari, may Allah have mercy with him, recorded in his 
Satuh in “Book of Conditions' that Al-Miswar bin Makhramah 
and Marwan bin Al-Hakam, both narrated attesting to the 
truthfulness of the other, “Allah’s Messenger jg set out at the 
time of Al-Hudaybiyyah with several hundred of his 
Companions. When he reached Dhul-Hulayfah, he had the 
sacrificial animals garlanded and marked and resumed the 
state of Ihram for Vmrah. He then sent several men from the 
tribe of Khuza'ah to gather news for him and then he 
proceeded. When he arrived at a village called Al-Ashtat, his 
advance regiment came back and said. The Quraysh have 
gathered their forces against you, including Al-Ahablsh 
tribes.* 3 * They are intent on fighting you, stopping you, and 
preventing you.’ The Messenger jg said, 

m At-Tabari 22:255. 

* 2 * At-Tabari 22:256. 

* 3 * Tribes living in the vicinity of Makkah. 
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Jr" ^ o'/fo '•t}* *4i' Ojr?^’ 

d?0*Jl ^yP lij X l b ji O)0jj> 


«Give me your opinion, O people! Do you think we should 
attack the families and offspring of those who seek to prevent us 
from reaching the House ?»” in another narration, the 
Prophet sg said, 


A» 4>l jl£ UtjJ«_jjlpi jjill iSfj* ifo" Jit' ^ OjyO] 

'U>y^ Ji &■ 


i 

:»> 


»Do you think we should attack the families of those who helped 
the Quraysh? If tl\ey come to defend against us, then Allah 
would have diminished the idolator forces. Or we leave them to 
grieve /»” In another narration, the Prophet jg said, 


jp <ii iSp o\j i Joyy ty* 

*•* t T s ^ ' *Ai ! f : *•{ * 

doLLU Lju* 0-IJ1 ji J jj> f' • Jrj 


ilf they remain where they have gathered, they do so in grief, 
fatigued and depressed. If they save their families, it would be a 
neck that Allah the Exalted and Most Honored has cut off. Or, 
should we head towards the House and if anyone prevents us 
from reaching it we would fight them?* 

“Abu Bakr, may Allah be pleased with him, said, “O, Allah's 
Messenger! You only intended to visit the House, not to kill 
anyone or start a war. Therefore, head towards the House and 
whoever stands in our way, then we will fight him.” In another 
narration, Abu Bakr said, “Allah and His Messenger know that 
we only came to perform 'Umrah not to fight anyone. However, 
anyone who tries to prevent us from reaching the House, we 
will fight him.” The Prophet Sg said, 


«Go forth then.* In another narration, the Prophet sg said, 


jil p-il JU 

1 G 0 forth, in the Name of Allah, the Exalted .» 
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“When they proceeded for a distance, the Prophet 2 g said, 



oli 'J> Jiti- jl» 


«Khalid bin Al-WalTd is leading the cavalry of Quraysh forming 
the front of the army, so take the path on the rights 

By Allah, Khalid did not perceive the arrival of the Muslims 
until the dust arising from the march of the Muslim army 
reached him, then he turned back hurriedly to inform the 
Quraysh. The Prophet jig went on advancing until he reached 
the Thaniyyah (i.e., a mountainous way) through which he 
could reach them. The she-camel of the Prophet jg sat down. 
The people tried their best to cause her to rise, but it was in 
vain. So, they said, ‘Al-Qaswa’ has become stubborn! Al- 
Qaswa’ has become stubborn!’ The Prophet sg said, 




'Al-Qaswa has not become stubborn, for stubbornness is not 
her habit, but she was stopped by Him Who stopped the 
elephants Then he jg said, 


4Ul L$-i O ydaiu 'j ! 6 JU, cSjJlj 1 

«Ul5l 


“By the Name of Him in Whose Hands is my soul, if they ask 
me anything which will respect the ordinances of Allah, the 
Exalted, I will grant it to them .» 

The Prophet jg then rebuked the she-camel and she got up. 
The Prophet jg changed his direction, until he dismounted at 
the farthest end of Al-Hudaybiyyah. There was a pit containing 
a little water which the people used in small amounts, and 
after a short time the people exhausted all its water and 
complained of thirst to Allah’s Messenger jg. The Prophet jg 
took an arrow out of his quiver and ordered them to put the 
arrow in the pit. By Allah, the water started flowing and 
continued sprouting until all the people quenched their thirst 
and returned satisfied. 

While they were still in that state, Budayl bin Warqa’ Al- 
Khuza’i came with some people from his tribe, Khuza'ah. They 
were the advisers of Allah’s Messenger jg who would keep no 
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secret from him and were from the people of Tihamah. 111 
Budayl said, 1 left (the tribes of) Ka*b bin Lu’ay and ‘Amir bin 
Lu’ay residing at the abundant water of Al-Hudaybiyyah. They 
had milk camels with them, intending to wage war against you 
and prevent you from visiting the Ka*bah.’ Allah’s Messenger 
said, 


4^>Jl j* &./ op r* 4* 

\f \ jLa dp 11JJi Np 11jiJLi P-lill jj jij U-j jl lj»ti 

Jit jlilp jf !;jy ^iJiy 


«We /wuc nof come to fight anyone, but to perform "Urnrah. 

No doubt, war has weakened Quraysh and they have suffered 
great losses. So if they wish, I will conclude a truce with them, 
during which they should refrain from interfering between me 
and others. If 1 have victory over those infidels, Quraysh will 
have the option to embrace Islam as tlie other people do, if they 
wish. They will at least get strong enough to fight. But if they 
do not accept the truce, by Allah in Wlwse Hands my life is, I 
will fight with them defending my cause until I get killed, but 
(I am sure) Allah will definitely make His cause victorious .» 

Budayl said, ‘I will inform them of what you have said.’ So, 
he set off until he reached Quraysh and said, We have come 
from that man whom we heard saying something which we 
will disclose to you, if you should like.’ Some of the fools 
among the Quraysh shouted that they were not in need of this 
information, but the wiser among them said, “Relate what you 
heard him saying.’ Budayl said, 1 heard him saying such and 
such,’ relating what the Prophet had told him. TJrwah bin 
Mas'ud stood up and said, ‘O people! Aren’t you the sons?’ 
They said, ‘Yes.’ He added, ‘Am I not the father?’ They said, 
Yes.’ He said, *Do you mistrust me?’ They said, “No.’ He said, 
‘Don’t you know that I invited the people of TJkaz for your 
help, and when they refused 1 brought my relatives and 
children and those who obeyed me?’ They said, Yes.’ He said, 


hi An area about seventy two miles to the west of Al-Madinah. 
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Weil, this man has offered you a reasonable proposal, it is 
better for you to accept it and allow me to meet him.’ They 
said, *You may meet him.’ 

So, he went to the Prophet jg and started talking to him. 
The Prophet jg said the same to him as he had to Budayl bin 
Warqa. Then TJrwah said, ‘0 Muhammad! Won’t you feel any 
qualms by exterminating your relations? Have you ever heard 
of anyone among the Arabs annihilating his relatives before 
you? On the other hand, if the reverse should happen, by 
Allah, I do not see dignified people here, but people from 
various tribes who would run away leaving you alone.’ Hearing 
that, Abu Bakr verbally abused him and said, ‘Go suck Al- 
Lat’s womb! Are you saying we would run and leave the 
Prophet alone?’ TJrwah said, Who is that man?’ They said, ‘He 
is Abu Bakr.' ‘Urwah said to Abu Bakr, ‘By Him in Whose 
Hands my life is, were it not for the favor which you did to me 
and which I did not compensate, I would rebuke you.’ TJrwah 
kept on talking to the Prophet and seizing the Prophet’s 
beard as he was talking, while Al-Mughlrah bin Shu*bah was 
standing near the head of the Prophet jg, holding a sword and 
wearing a helmet. Whenever ‘Urwah stretched his hand 
towards the beard of the Prophet 3g, Al-Mughlrah would hit 
his hand with the handle of the sword and say, ‘Remove your 
hand from the beard of Allah’s Messenger.’ TJrwah raised his 
head and asked. Who is that?’ The people said, ‘He is Al- 
Mughlrah bin Shu‘bah.’ TJrwah said, ‘O treacherous (one)! Am 
I not doing my best to prevent evil consequences of your 
treachery?’ 

Before embracing Islam, Al-Mughlrah was in the company of 
some people. He killed them, took their property and came (to 
Al-Madlnah) to embrace Islam. The Prophet sg said to him, 


i jtui u»!j lib 


,J As regards to your Islam, I accept it, but as for the property I 
do not take anything of it.* 

‘Urwah then started looking at the Companions of the 
Prophet $g. By Allah, whenever Allah’s Messenger jg spat, the 
spittle would fall in the hand of one of them, who would rub it 
on his face and skin. If he ordered them, they would carry his 
orders immediately, if he performed ablution, they would 
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«Now the matter has become easy for you.*” 

Ma*mar said that Az-Zuhri narrated, “When Suhayl bin 'Amr 
came, he said to the Prophet jg, ‘Please conclude a peace 
treaty with us.’ So, the Prophet jg called ‘Ali bin Abi Jalib and 
said to him, 

& rH 4^'» 

“Write: In the Name of AlWt, Ar-Rahman, Ar-Rahim.* 

Suhayl bin ‘Amr said, ‘As for Ar-Rahman, by Allah, I do not 
know what it means. So write: By Your Name, O Allah, as you 
used to write previously.’ The Muslims said, “By Allah, we will 
not write except: By the Name of Allah, Ar-Rahman, Ar- 
Rahlm.’ The Prophet jg said, 

«^l dLdl dJjn 

“Write: "In Your Name O Allah.”* 

Then he dictated, 

«4>l 3yL.j jiUI dU U liftt 

“This is a peace treaty, which Muhammad, Allah's Messenger 
has concluded .» 


Suhayl said, *By Allah, if we knew that you are Allah’s 
Messenger, we would not prevent you from visiting the Ka'bah, 
and would not fight with you. So, write: Muhammad bin 
‘Abdullah.’ The Prophet jg said to him, 


i, * * > i *[6 * > • *±. 


■:1s 4)i j \£r) J\ 4)i> 


0 By Allah! I am the Messenger of Allah even if your people do 
not believe me. Write: "Muhammad bin 'Abdullah.''*” 


Az-Zuhri continued, “The Prophet accepted all those things, 
since he had already said that he would accept everything they 
would demand if it respects the ordinance of Allah, the 
Exalted.” 


The Hadith continues, “The Prophet jg said to Suhayl, 

IjJUkJ Ol 


“On the condition that you allow us to visit the House so that 
we may perform Tawaf around it.* 


Suhayl said, *By Allah, we will not, so as not to give the Arabs 
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a chance to say that we have yielded to your pressure, but we 
will allow you next year.’ So, the Prophet m, had that written. 
Then Suhayl said, “We also stipulate that you should return to 
us whoever comes to you from us, even if he embraced your 
religion.’ The Muslims protested, ‘Glorified be Allah! How can a 
person be returned to the idolaters after he has become a 
Muslim?’ While they were in this state Abu Jandal bin Suhayl 
bin ‘Amr came from the valley of Makkah staggering with his 
chains and fell down among the Muslims. Suhayl said, ‘O 
Muhammad! This is the very first term with which we make 
peace with you, that is, you shall return Abu Jandal to me.’ 
The Prophet jgj said, 

__>l£sjl pJ Ul® 

“The peace treaty has not been written yet." Suhayl said, Then by 
Allah, I will never conduct peace with you.’ The Prophet $jg said, 

8 J 

8 Release him to me," and Suhayl responded, 1 will never allow 
you to keep him.’ The Prophet said, 

((Yes, doJ He said, 1 will not/ Mikraz said, We allow you (to 
keep him)/ Abu Jandal said, ‘O, Muslims! Will 1 be returned to 
the idolators although I have come as a Muslim? Don't you see 
how much I have suffered?' Abu Jandal had been tortured 
severely for the cause of Allah, the Exalted and Most Honored. 

TJmar bin Al-Khattab said, 1 went to the Prophet sg and 
said: Aren't you truly the Messenger of Allah?' The Prophet 
said, 

*Ye$, indeed J I said, Isn't our cause just and the cause of the 
enemy unjust?' He said, 

V# 

«Yes.B I said, Then why should we be humble in our religion?' 
He said, 


4 .< /I P I I J 
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«/ am Allah's Messenger and 1 do not disobey Him, and He 
will make me victorious .» 

I said, ‘Didn’t you tell us that we would go to the Ka'bah and 
perform Tawaf around it?’ He said, 

«Yes, but did I tell you that we would visit the Ka'bah this 
year ?» 

1 said, ‘No.’ He said, 

,_5 jt> 4_jl 

«So you will visit it and perform Tawaf around itJ 

‘Umar further said, ‘I went to Abu Bakr and said: O Abu Bakr! 
Isn’t he truly Allah’s Prophet?’ He replied, ‘Yes.’ I said, Is not 
our cause just and the cause of our enemy unjust?’ He said, 
‘Yes.’ I said, Then why should we be humble in our religion?’ 
He said, ‘O you man! Indeed, he is Allah’s Messenger and he 
does not disobey his Lord, and He will make him victorious. 
Adhere to him for, by Allah, he is on the right path.’ I said, 
“Was he not telling us that we would go to the Ka'bah and 
perform Tawaf around it?’ He said, Yes, but did he tell you 
that you would go to the Ka'bah this year?’ I said, ‘No.’ He 
said, You will go to the Ka'bah and perform Tawaf around it.’ 

Az-Zuhri said, “Umar, may Allah be pleased with him, said, 
“I performed many good deeds as expiation for the improper 
questions I asked them.’ ” 

“When the writing of the peace treaty was concluded, Allah’s 
Messenger 5 g§ said to his Companions, 

«Get up and slaughter your sacrifices and have your heads 
shaved .» 

By Allah none of them got up, and the Prophet repeated 
his order thrice. When none of them got up, he left them and 
went to Umm Salamah and told her of the people’s attitudes 
towards him. Umm Salamah said, ‘O Prophet of Allah! Do you 
want your order to be carried out? Go out and don’t say a 
word to anybody until you have slaughtered your sacrifice and 
call your barber to shave your head.’ The Messenger of Allah 
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3§ went out and did not talk to anyone until he did what she 
suggested, slaughtered the sacrifice and shaved his head. 
Seeing that, the Companions got up, slaughtered their 
sacrifices, and started shaving the heads of one another. There 
was so much of a rush - and sadness - that there was a 
danger of killing each other. Then some believing women came 
and Allah the Exalted and most Honored revealed the following 
Ayat, 

i puz rp: -,it <$& 

40 you who believe! When believing women come to you} 
(60:10), until. 


<, 83 ® 

iLikewise hold not the disbelieving women as wives.} TJmar then 
divorced two of his wives, who were disbelievers. Later on 
Mu'awiyah bin Abu Sufyan married one of them, and Safwan 
bin Umayyah married the other. 

When the Prophet jg returned to Al-Madinah, Abu Baslr, a 
new Muslim convert from the Quraysh, came to him. The 
disbelievers sent two men in pursuit who said to the Prophet 
‘Abide by the promise you gave us.’ So, the Prophet jg 
handed him over to them. They took him out (of Al-Madinah) 
until they reached Dhul-Hulayfah where they dismounted to 
eat some dates they had with them. Abu Baslr said to one of 
them, “By Allah, O, so-and-so, I see you have a fine sword.’ 

The other drew it out (of its sheath) and said, *Yes, by Allah, it 
is very fine and I have tried it many times.’ Abu Baslr said, 

‘Let me have a look at it.’ When the other gave the sword to 
Abu Baslr, he struck him with it until he died. His companion 
ran away until he reached Al-Madinah, entering the Masjid 
running. When Allah’s Messenger jg saw him he said, 

IJLe> pj 

<‘This man appears to have been frightened j 

When he reached the Prophet jg he said, ‘My companion has 
been murdered, by Allah, and I would have been murdered 
too.’ Abu Baslr came and said, ‘O Allah’s Messenger, by Allah! 

Allah has made you fulfill your obligations by returning me to 

them, but Allah the Exalted has saved me from them.’ The *~ 

tv- 



Prophet |g said, 


Ajut jlf j*~~* <*< 

«Woe to his mother! What an excellent war kindler he would 

be, if he only have supporters .» 

When Abu Baslr heard this from the Prophet jjg, he 
understood that he would return him to the idolators again, so 
he set off until he reached the seashore. Abu Jandal bin 
Suhayl also got himself released from the disbelievers and 
joined Abu Baslr. Thereafter, whenever a man from Quraysh 
embraced Islam he would follow Abu Baslr until they formed a 
strong group. By Allah, whenever they heard about a caravan 
of the Quraysh heading towards Ash-Sham (Greater Syria), 
they stopped it, attacked and killed the disbelievers and took 
their properties. The people of Quraysh sent a message to the 
Prophet jg requesting him for the sake of Allah and kith and 
kin to send for (Abu Baslr and his companions) promising that 
whoever among them came to the Prophet jg, would be 
secure. So, the Prophet jg sent for them and Allah the Exalted 
and Most Honored revealed the following Ayat, 


4 'f* f+lit 


iAnd He it is Who has withheld their hands from you and your 
hands from them in the midst ofMakkah K until, 


4the pride and haughtiness of the time of ignorance,} 

Their pride and haughtiness was that they did not confess 
that Muhammad gg was the Prophet of Allah, refused to write, 
In the Name of Allah, Ar-Rahman, Ar-Rahim,’ and prevented 
Muslims from visiting the Ka'bah.” 111 This is the narration Al- 
Bukhari collected in the Book of Tafslr , 121 'Umrat Al- 
Hudaybiyyah , 131 Hajj, and so forth.* 41 Allah is the Only One 
sought for help, all reliance is on Him alone and there is no 

111 Path Al-Bari 5:388. 

121 Path Al-Bari 8:451. 

131 Path Al-Bari 7:518. 

141 FathAl-BOri 3:634. 
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might or strength except from Allah, the Almighty, the All- 
Wise. 

Al-Bukhari narrated in the Book of Tafsir that Habib bin Abi 
Thabit said that he went to Abu Wa’il asking him about 
something and he said, “We were at Siffin, when a man said, 
“Do you not see those who call to Aliah’s Book?’ ‘Ali bin Abi 
Talib said, ‘Yes.’ Sahl bin Hunayf said, ‘Do not feel certain in 
the reliability of your own opinions! On the day of 
Hudaybiyyah, the day the treaty of peace was signed between 
the Prophet jg and idolators, had we found a chance to fight, 
we would have done so.’ ‘Umar came (to the Prophet jg) and 
said, ‘Are we not on the true cause and theirs is the false 
cause? Are not our killed in Paradise and theirs in the Fire?’ 
He said, *Yes.’ “Umar said, Why then should we be humble 
with regards to the cause of our religion? Why should we go 
back before Allah decides in the matter between us (between 
Muslims and the idolators.)’ The Prophet jg said, 

“li'l J J\ w’lkiJl y\ 

“O son of Al-Khattdb! I am Allah's Messenger and He will 
never abandon me .» 

‘Umar left while feeling angry and soon went to Abu Bakr 
and said, ‘O Abu Bakr! Are we not on the true cause and they 
are on falsehood?’ Abu Bakr said, ‘O son of Al-Khattab! He is 
Allah’s Messenger and Allah will never abandon him.’ Surat Al- 
Fath was later revealed.’” Al-Bukhari collected this Hadith in 
several other parts of his Sahih, and so did Muslim and An- 
Nasal using various chains of narration from Abu Wa’il, 
Sufyan bin Salamah, from Sahl bin Hunayf. Some of these 
narrations read, 

“O people! Accuse sheer opinion (of being imperfect)! On the 
day Abu Jandal came, I saw myself willing to reject the 
command of Allah’s Messenger sg, had I had the chance.” In 
yet another narration, “Surat Al-Fath was revealed and the 
Messenger of Allah jg called ‘Umar bin Al-Khattab and recited 
it to him.” 111 

Imam Ahmad recorded that Anas said, “Quraysh resorted to 
peace with the Prophet sg. Suhayl bin ‘Amr was among the 
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idolators then. The Prophet sg said to ‘Ali, 

0^1 <3il ^ ±£\* 

«Write : " In the Name of Allah, the Most Gracious, the Most 
Merciful."* 

Suhayl said, "We do not know the meaning of: In the Name of 
Allah, Ar-Rahman Ar-Rahlm. However, write what we do know: 
In Your Name, O Allah!’ The Messenger si said, 


«Write: "From Muhammad, Allah's Messenger,"* 

and Suhayl said, *If we knew that you are Allah’s Messenger, 
we would have followed you. However, write your name and 
the name of your father.’ The Prophet sg said, 

Hjbl jup XL>*a {ja 

«Write: "From Muhammad son of “Abdullah."* 

They set the terms with the Prophet jg that, If anyone comes 
from your side to us, we will not send him back to you. If 
anyone from among us came to you, you send him back to 
us.’ ‘Ali said, ‘O Allah’s Messenger! Should I write this,’ and 
the Prophet said, 


*Yes. Surely, those who revert from our side and go to them, 
then may Allah cast them away V 11 Muslim also collected 
this Hadith.’™ 


Ahmad recorded that ‘Abdullah bin ‘Abbas said, “When Al- 
Haruriyyah rebelled, they set a separate camp for their group. 
I said to them, ‘On the day of Al-Hudaybiyyah, the Messenger 
of Allah jg agreed to conduct peace with the idolators. He said 
to ‘Ali, 


G dJO I J j JU»*d dlix- ta Ijlb 1' P 


•Write, O ‘Ali: "These are the terms agreed to by Muliammad, 
Allah's Messenger."*’ 


111 Ahmad 3:268. 
I 2 * Muslim 3:1411. 
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The idolaters said, If we knew that you are Allah’s Messenger, 
we would not have fought you. ’ Allah’s Messenger jgj; said, 




«4A)1 JLA ^ JU>v- 4lU 


“O 'Ali! Erase it. O Allah! You know that I am Your 
Messenger. O 'Ali! Erase it and write instead: "These are the 
peace terms agreed to by Muhammad bin 'Abdullah."* 

By Allah, Allah’s Messenger ^ is better than ‘Ali, and the 
Messenger $5 erased his title. However, erasing his title did not 
mean that he was erased from being a Prophet. Have I given 
you sufficient proof in this.’ They said, ‘Yes.’’’* 1 * Abu Dawud 
also collected a similar narration.* 2 * 

Imam Ahmad recorded that ‘Abdullah bin ‘Abbas said, “On 
the day of Hudaybiyyah, the Messenger of Allah $g slaughtered 
seventy sacrificial camels, including a camel that belonged to 
Abu Jahl. When the camel was prevented from coming to the 
House, she cried just as she would cry when seeing her 
offspring .”* 31 


& it*. o[ VJ -£3 fcjtf &{, & 

ca 4$ pep v 

-Pf j* /jpl &)> Pyv 



427. Indeed Allah shall fulfill the true vision which He showed 
to His Messenger in very truth. Certainly, you shall enter Al- 
Masjid Al-Hardm, if Allah wills, secure, (some) having your 
heads shaved, and (some) having your hair ad short, having no 
fear. He knew what you knew not, and He granted besides that 
a near victory. 

428. He it is Who has sent His Messenger with guidance and 
the religion of truth, that He may make it superior to all 
religions. And All-Sufficient is Allah as a Witness.) 


*** Ahmad 1:342. 

121 Abu Dfiwud 3:317. 
131 Ahmad 1:314. 
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Allah has indeed fulfilled the True Vision which He 
showed to His Prophet 

In a dream, the Messenger of Allah sg saw himself entering 
Makkah and performing Tawaf around the House. He told his 
Companions about this dream when he was still in Al- 
Madinah. When they went to Makkah in the year of Al- 
Hudaybiyyah, none of them doubted that the Prophet’s vision 
would come true that year. When the treaty of peace was 
conducted and they had to return to Al-Madinah that year, 
being allowed to return to Makkah the next year, some of the 
Companions disliked what happened. ‘Umar bin Al-Khattab 
asked about this, saying, “Haven’t you told us that we will go 
to the House and perform Tawaf around it?” The Prophet jg 
said. 


«Yes. Have I told you that you will go to it this year ?» Umar 
said, “No.” The Prophet jg said, 


uThen you will go to it and perform Tawaf around if.» 

Umar received the same answer from Abu Bakr As-Siddlq, 
letter for letter.* 1 * This is why Allah the Exalted and Most 
honored said, 


*£ o! *#* 3 # 


ilndeed Allah shall fulfill the true vision which He slunved to 
His Messenger in very truth. Certainly, you shall enter Al- 
Masjid Al-Hardm, if Allah wills,} 
and He willed that this matter shall certainly occur, 


^secure,} means, *upon your entering,’ 

i(some) having your heads shaved, and (some) having your hair 
cut short,} 




111 FathAl-Bari 5:390. 
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and some of them indeed had their head hair shaved, while 
some of them had their head hair shortened. The Two Sahihs 
recorded that the Messenger of Allah $g said, 

«•>< r>TJ l 

«0 Allah! Be merciful to those ivho have their head shaved .» 

The people said, “O Allah’s Messenger! And (invoke Allah for) 
those who get their hair cut short.” He jjj said, 



“O Allah! Be merciful to those xoho have their head shaved .» 

The people said, “O Allah’s Messenger! And those who get their 
hair cut short.” The Prophet said, 

8 -U)1 

«0 Allah! Be merciful to those who have their head shaved .» 

The people said, “O Allah’s Messenger! And those who get then- 
hair cut short.” The Prophet jg said (the third or the fourth 
time), 

'‘And to those ivho get their hair cut short .»**• 

Allah said, 

ihavhig no fear}, indicating that they will be safe and will have 
no fear when they enter Makkah. This occurred in the Vmrah 
performed the following year, on the seventh year of Hijrah 
during the month of Dhul-Qa‘dah. 

When the Messenger sg left from Al-Hudaybiyyah, during the 
month of Dhul-Qa‘dah (the sixth year of Hijrah), he went back 
to Al-Madlnah. He remained in Al-Madlnah during the months 
of Dhul-Hijjah and Al-Muharram. In Safar, he marched forth 
to Khaybar, and Allah opened that city for him, partly by force 
and partly by its people surrendering to him. Khaybar was a 
wealthy province that had abundant date trees and vegetation. 
The Prophet jg hired the (defeated) Jews of Khaybar to attend 

^ Fath Al-Bari 3 :656, Muslim 2 :946. 
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to a part of its green fields and divided the province among 
those who attended Al-Hudaybiyyah with him. No one else 
except those Companions took part in attacking Khaybar, 
except JaTar bin Abi Talib, who came back with his 
companions from Ethiopia. Abu Musa Al-Ash‘ari and his 
people also attended that battle. None of them were absent 
except Abu Dujanah Simak bin Kharashah, according to Ibn 
Zayd. 11 ' This fact is well recorded in (the Books of) history. 
The Prophet sg then returned to Al-Madlnah. 

When the month of Dhul-Qa‘dah came, the seventh year of 
Hijrah, the Prophet went to Makkah for 'Umrah 

accompanied by those who were with him at Al-Hudaybiyyah. 
He resumed Ihram from Dhul-Hulayfah and took the sacrificial 
animals with him. It was said that the sacrificial animals were 
sixty. The Prophet and his Companions started reciting the 
Talbiyah aloud. When they came close to Marr Az-Zahran, he 
sent Muhammad bin Maslamah before him with the horses 
and weapons. When the idolators saw this advance regiment, 
they were overwhelmed with fear. They thought that the 
Messenger of Allah 3g would attack "hem and that he had 
betrayed the treaty that he conducted with them, which 
stipulated cessation of hostilities for ten years. The idolators 
went quickly to Makkah to inform its people. When the 
Prophet sg made camp in the area of Marr Az-Zahran, where 
he was close enough to see the idols that were erected all 
around the Haram , he sent the weaponry, arrows, arrow cases 
and spears, to the valley of Yajaj. He next went on his way 
towards Makkah with the swords resting in their sheaths, just 
as he agreed to in the peace treaty. While the Prophet sg was 
still on the way to Makkah, the Quraysh sent Mikraz bin Hafs 
who said, “O Muhammad! We never knew you to be one who 
betrays his promises.” The Prophet sg said. 


*Why do you say that?* Mikraz said, “You are headed towards us 
with the weaponry, the arrows and the spears.” The Prophet 
said, 

m 


At-Tabari 22 :259. 


174 


Tafsir Ibn Kathir 



jij Jjui jU'» 


«/ did not do that, I sent all that to the valley of Ya'jaj J 
Mikraz said, “This is the way we knew you to be, trustworthy 
and keeping to your promises.” The leaders of the disbelievers 
left Makkah so that they would not have to look at the 
Messenger of Allah 2 g and his Companions, out of rage and 
anger. As for the rest of the people of Makkah, men, women 
and children, they sat on the pathways and house roofs 
watching the Messenger of Allah jg and his Companions. The 
Messenger ^ entered Makkah with his Companions while 
reciting the Talbiyah. The Prophet 5 g sent the sacrificial 
animals to Dhu Tiiwa while riding his camel, Al-Qaswa’, the 
same camel he was riding on the day of Hudaybiyyah. 
‘Abdullah bin Rawahah, from Al-Ansfir, was holding the bridle 
of the Prophet’s camel and repeating this poem, 

“In the Name of He, other than Whose religion there is no true 
religion, 

In the Name of He, Whom Muhammad is His Messenger, 

O children of the disbelievers, stay out of his way, 

For today, we shall impose on you the fulfillment of its 
interpretation, 

Just as we fought with you to accept its revelation, 

Severe fighting that removes the heads from where they rest, 
And overwhelms the companion from attending to his 
companion, 

Ar-Rahman has sent down in His revelation, 

In pages that are being recited before His Messenger, 

That the best death is that which occurs in His cause, 

So, O Lord, I believe in its statements.” 

This story is collected from various narrations. 

Imam Ahmad recorded that ‘Abdullah bin ‘Abbas said, 
“When Allah’s Messenger jg and his Companions came to 
Makkah, the fever of Yathrib (Al-Madinah) had weakened and 
bothered them. The idolaters circulated the news that a group 
of people were coming to them and that they had been 
weakened and bothered by the fever of Yathrib (Al-Madinah). 
The idolators sat in the area close to Al-Hijr. Allah conveyed to 
His Prophet what the idolators said, so he ordered his 
Companions to do Ramal in the first three rounds, so that the 
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idolaters witness their strength. The Companions did Ramal 
the first three rounds. He also ordered them to walk normally 
between the two comers, for from there the idolators would 
not be able to see them. The Prophet sg did not order them to 
do Ramal in all the rounds of Tawaf out of pity for them. The 
idolators commented, ‘Are these the people whom you claimed 
were weakened by the fever. They are stronger than so-and- 
so|”’l 1 l The Two SahOis also recorded this Hadith . |2 * 

In another narration, “Allah's Messenger and his 
Companions came (to Makkah) on the morning of the fourth 
day of Dhul-Qa'dah. The idolators circulated the news that a 
group of people was coming to them, who had been weakened 
by the fever of Yathrib (Al-Madlnah). So, the Prophet gg 
ordered his Companions to do Ramal in the first three rounds 
of Tawaf. The Prophet jgjj did not order them to do Ramal in 
all the rounds of Tawaf out of pity for them.” 131 

Al-Bukhari recorded that Ibn ‘Abbas said, “In the year when 
the Prophet came as stipulated by the peace treaty, he said, 
•Perform Ramal.’ So that the idolators may witness their 
strength. At that time, the idolators were watching from the 
area of Qu'ayqi'an.* 4 * ”^ 5 * Ibn 'Abbas said, “Allah's Messenger 
performed Jawaf of the Ka*bah and the Sa‘ y* 6 ’ at As-Safa 
and Al-Marwah to show his strength to the idolators.” ,7) 

Al-Bukhari recorded that ‘Abdullah bin ‘Umar said, “Allah’s 
Messenger set out for ‘Umrah, but the Quraysh idolators 
prevented him from reaching the Ka'bah. So, he slaughtered 
his sacrifice, got his head shaved at Al-Hudaybiyyah, agreed to 
a formal pact with them that he would perform ‘Umrah the 
following year, would not carry weapons against them, except 
swords and would not stay in Makkah, except for the period 
they allowed. The Prophet jg performed the ' Umrah in the 

I 1 ' Ahmad 1:294. 

121 Fath Al-Bari 7:581, Muslim 2:923. 

131 Fath Al-Bari 3:548. 

The small hill towards the Hijr. 

151 Fath Al-Bari 7:581. 

Walking at a fast pace. 

171 Fath Al-Bari 7:581. 
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following year and entered Makkah according to the treaty. 
And when he stayed for three days, the idolaters ordered him 
to depart, and he jg departed. 

Allah’s statement, 

ic-.} CZ <5# jtfS Oi» !A2 C &} 

4He knew what you kneiv not, and He granted besides that a 
near victory .} 

means, Allah the Exalted and Most Honored knew the benefit 
and goodness of turning you away from Makkah and 
preventing you from entering it in the year of Al-Hudaybiyyah, 
He knew that which you had no knowledge of, 

iand He granted besides that} ‘before entering Makkah as you 
were promised in the vision that the Prophet saw. He granted a 
close victory, i.e. the treaty of peace that you conducted 
between you and your idolater enemies.’ 

The Good News that Muslims will conquer the Known 
World, and ultimately the Entire World 

Allah the Exalted and Most Honored said, while delivering 
the glad tidings to the believers that the Messenger jg will 
triumph over his enemies and the rest of the people of the 
earth, 

CS'& £} 

iHe it is Who has sent His Messenger with guidance and the 
religion of truth,} 

with beneficial knowledge and righteous good deeds. Indeed, 
the Islamic Shari’ah has two factors, knowledge and deeds. 
The true religious knowledge is by definition true, and the 
accepted Islamic acts are by definition accepted. Therefore, the 
news and creed that this religion conveys are true and its 
commandments are just, 

ithat He may make it superior to all religi- ons.} all the religions of 

m 


Fath Al-Bari 7:571. 
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the people of the 
earth, Arabs and non- 
Arabs alike, whether 
having certain ideolo¬ 
gies or being atheists 
or idolators. 

4&t % m 

4And All-Sufficient is 
Allah as a Witness.4 
that Muhammad jg is 
His Messenger and 
that He will grant him 
victory. Allah the 
Exalted and Most 
Honored has the best 
knowledge. 
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429. Muhammad is the Messenger of Allah. And those who are 
with him are severe against disbelievers, and merciful among 
themselves. You see them bowing falling down prostrate, 
seeking reward from Allah and acceptance. The mark of them is 
on their faces from the traces of prostration. This is their 
description in the Tawrah. But their description in the Injtl is 
like a seed which sends forth its shoot, then makes it strong, 
and becomes thick and it stands straight on its stem, delighting 
the sowers, that He may enrage the disbelievers with them. 
Allah has promised those among them who believe and do 
righteous good deeds, forgiveness and a mighty reward.4 
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“A believer to another believer is like a building whose different 
parts enforce each others 

Then he clasped his hands with his fingers interlaced. 111 Both 
of these Hadlths were collected in the Safyih. 

Allah the Exalted and Most Honored said, 


' ,// » " {f * . 

\ Ji 


tyc*. u ^>- * 4 j 


4You see them bowing and falling down prostrate, seeking 
reward from Allitit and acceptance.} 

Allah describes the believers as active in performing 
righteous deeds and in praying, which is the best action there 
is, all the while being sincere to Allah the Exalted and Most 
Honored in the prayer, awaiting His generous reward alone. 
Allah’s best reward is Paradise that contains His bounties and 
favors, abundant provisions, as well as, earning His good 
pleasure that is greater than the former reward. Allah said. 


4But the greatest bliss is the acceptance by Allah} (9:72) 
The statement of Allah the Exalted next, 


4The mark of them is on their faces from the traces of 
prostration.} 

refers to graceful appearance, according to Ibn ‘Abbas as 
reported from him by ‘Ali bin Abi Talhah.* 2 * Mujahid and 
several others explained: “It means, humbleness and 
reverence.”* 3 * Some said, “The righteous good deed brings light 
to the heart, brightness to the face, ampleness in provisions, 
and love in people’s hearts." The Leader of the faithful, 
TJthman bin ‘Affan said, “Everyone who hides a secret, then 
Allah the Exalted will either show on his face what he’s done 
or by the words that accidentally slip from his mouth.” 

Imam Ahmad recorded that ‘Abdullah bin ‘Abbas said that 
the Prophet jg said. 


m Fath Al-Bari 5:119. 
* 2 * At-Jabari 22:263. 
131 At-Tabari 22:263. 
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Jij—ZJ lr! *'jr? ‘i'-iaVlJ C-LlJ lJ t^Lkll ijj^\ 01“ 


,iri l*> 


J Verily, good conduct, graceful appearance and moderation are 
one part out of twenty-five parts of prophethood .» 111 

Abu Dawud also collected this Hadith} 2 ^ Therefore, since the 
Companions, may Allah be pleased with them all, had sincere 
intentions and righteous good deeds, all those who looked at 
them liked their appearance and conduct. Imam Malik said, “I 
was told that when the Christians saw the Companions, who 
conquered Ash-Sham, they commented, These people are, by 
Allah, better than the Disciples (of isa) according to what has 
been conveyed to us.”’ They indeed said the truth, for this 
Ummah was mentioned in an honorable way in previously 
revealed Scriptures. The best and most honored members of 
this Ummah are the Companions of the Messenger of Allah jg. 
Allah, the Exalted and Most Honored, praised them in 
previous Books and Revelations, and this is why He said here, 

4 m 


iThis is their description in the Tawrdh}, then said, 


^ > &j} 

iBut their description in the Injil is like a seed which sends 
forth its shoot (Shat'ah,)} its shoot or branch, 


4 fVjV* ^ 


ithcn makes it strong,} able to stand on its own, 

4-LuLl^ 

iand becomes thick}, youthful and long, 

4H-*?*** ‘ity* ck } 

iand it stands straight on its stem, delighting the sowers,} 

Such is the parable that describes the Companions of Allah’s 


111 Ahmad 1 :296. 

121 Abu Dawud 5:136. 
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Messenger They gave the Messenger sg aid, support and 
victory, just as the shoot hardens the plant, 


h. 


ithat He may enrage the disbelievers with them > 

Relying on this Ayah, Imam Malik stated that the Rawafid 1 * 1 
are disbelievers because they hate the Companions, may Allah 
be pleased with them all. Malik said, “The Companions enrage 
them, and according to this Ayah, he who is enraged by the 
Companions is a disbeliever.” Several scholars agreed with 
Malik’s opinion, may Allah be pleased with them. There are 
numerous Hadiths mentioning the virtues of the Companions 
and prohibiting the criticism on their mistakes. It is sufficient 
that Allah the Exalted has praised them and declared that He 
is pleased with them. Allah the Exalted and Most Honored 
said, 




AAllah has promised tlwse among them who believe and do 
righteous deeds, forgiveness for their sins, 


iand a mighty reivard.} a generous reward and honorable 
provisions. Certainly, Allah’s promise is true and shall come to 
pass and will never be broken or changed. Surely, all those who 
follow the guidance of the Companions, may Allah be pleased 
with them all, will be similar to them. However, the Compa¬ 
nions have the better virtue, the obvious lead and the perfection 
in character, on account of which none among this Ummah will 
be able to attain their level. May Allah be pleased with them 
and make them pleased. May He place them in the gardens of 
Al-Firdaws, and make it their abode, and He indeed has done 
all of that. In his Sahih, Muslim recorded that Abu Hurayrah 
said that the Messenger of Allah jg said, 


U I Lai .jia ji ‘I y—' 


m 


A category of Shiites. 
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»Do not abuse my Companions, far by the One in Whose Hand 
is my soul! If one of you spends the amount of Uhud in gold, 
that amount will never reach the level of one of them spending a 
Mudd half of it. s* 11 

This is the end of the Tafsir of Surat Al-Fath ; all praise and 
thanks is due to Allah. 


I 1 * A small dry measurement, Muslim 4:1967 
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The Tafsir of Surat Al-Hujurat 
(Chapter - 49) 


Which was revealed in Al-Madlnah 


sgtf P 


In the Name of Allah, the Most Gracious, the Most Merciful. 

® jg y $ l\ & \% tes js & 5 \pA H p: Zfo 
J p? m 9 [fit % & & P 0 * ip: 

P &6 ie yi 4 V ^ ^ 

fc# 41 ^ * $3* 


41 • O you who believe! Make not (a decision) in advance before 
Allah and His Messenger, and have Tacfwa of Allah. Verily, 
Allah is Hearing, Knowing.$ 

42. O you who believe! Raise not your voices above the voice of 
the Prophet, nor speak aloud to him in talk as you speak aloud 
to one another, lest your deeds should be thwarted while you 
perceive not.} 

43. Verily, those who lower their voices in the presence of 
Allah’s Messenger, they are the ones whose hearts Allah has 
tested for Taqwa. For them is forgiveness and a great reward.} 


The Prohibition of making a Decision in advance of 
Allah and His Messenger; ordering Respect towards the 
Prophet 

In these Ayat, Allah the Exalted teaches His faithful servants 
the good manners they should observe with the Messenger jg, 
which are respect, honor and esteem. Allah the Exalted and 
Most Honored said, 

45b4S p 4'A & \y£ -i ip: 

40 you who believe! Make not (a decision) in advance before 
Allah and His Messenger,} 
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recommended Al-Aqra‘ bin Habis the member of the Banu 
Mujashi' while the other recommended another man. Nafi‘ (a 
subnarrator) said: “I don’t remember his name.” Abu Bala- 
said to Umar, *You only wanted to contradict me,’ while Umar 
said, *1 did not intend to contradict you.’ Their voices then 
became loud, thereupon Allah the Exalted sent down this 
Ayah, 


* 2b & oi jfi 'pK* 


iO you who believe! Raise not your voices above the voice of 
the Prophet, nor speak aloud to him in talk as you speak aloud 
to one another, lest your deeds should be thwarted while you 
perceive not.}" 

‘Abdullah bin Az-Zubayr said, “After that, Umar’s voice was 
so low that the Messenger of Allah had to ask him to repeat 
what he said so that he could understand what he was saying 
to him.” ‘Abdullah bin Az-Zubayr did not mention the same 
regarding his father, Abu Bakr, 1 ' 1 may Allah be pleased with 
him.* 2 * Muslim did not collect this Hadith. 

In another narration collected by Al-Bukhari, he said that a 
delegation from the tribe of Banu Tamim came to the Prophet 
W, and that Abu Bakr recommended Al-Qa‘qa‘ bin Ma'bad to 
be appointed as their leader, while Umar recommended Al- 
Aqra* bin Habis.* 3 * Muslim did not collect this narration. 

Al-Bukhari recorded that Anas bin Malik said, “The Prophet 
Sg missed Thabit bin Qays and a man said, ‘O Allah’s 
Messenger! I will find out about his news.’ That man went to 
Thabit and found him sitting at home with his head lowered 
and asked him, What is the matter?’ Thabit said, ‘An evil 
matter!’ And he said that he used to raise his voice above the 
voice of the Prophet 3 g. He feared that his good deeds would 
be useless and he would be among the people of the Fire. The 
man went back to the Prophet sfe and conveyed Thabit’s 
statement and returned to Thabit with a wonderfully good 


4 


[l1 Meaning his grandfather. 

Fath Al-Bari 8 :454. 

131 Fath Al-Bari 8 :457. 
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news. The Prophet jg said, 

Jit jt Jit 'j*. P\ t$\ 4-*^ 8 


iGo back to him and tell him this news; you are not among the 
people of the Fire. Rather, you are among the dwellers of 
Paradise J” 


Al-Bukh&ri collected this Hadith with this wording. 111 

Imam Ahmad recorded that Anas bin Malik said, “When this 
Ayah was revealed, 


>' & PP VZ * P* <$ 


40 you who believe! Raise not your voices above the voice of 
the Prophet), until, 




iwhile you perceive not), Thabit bin Qays bin Ash-Shammas, 
whose voice was loud, said, 1 was the one who raised his voice 
above the voice of Allah’s Messenger |g. I am among the 
dwellers of the Fire. My good deeds have been done in vain.’ 
He remained in his house feeling distressed, and the Messen¬ 
ger of Allah jg noticed his absence. So some men went to 
Thabit and said to him, The Prophet 3g noticed your absence. 
What is the matter with you?’ Thabit said, 1 used to raise my 
voice above the voice of the Prophet jg and speak loudly in 
front of him. My deeds have been rendered useless and I am 
among the people of the Fire.’ They went to the Prophet 3g and 
told him what Thabit said and the Prophet Sg said, 

Jit It £ J? ‘V» 

«Nay, he is among the dwellers of Paradise 

Anas commented, “We used to see Thabit walk among us 
knowing that he was (to be) among the dwellers of Paradise. 
During the battle of Yamamah, our forces suffered retreat. 
Suddenly, Thabit bin Qays bin Shammas came, having put on 
his HanuP ] and shrouds, and said, The worst habit is the 
one you acquire from your enemy and do not set a bad 


111 Fath Al-Bdri 8:454. 

Fragrance used when shrouding the dead for burial. 
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example for your companions.’ And he went on fighting until 
he was martyred, may Allah be pleased with him.” 11 ' 

Allah then prohibited speaking to the Prophet $ in a loud 
voice, just as one speaks loudly to another in a way that 
offends him. Instead, they were required to speak to him in 
terms of respect, honor and calmness. This is why Allah the 
Exalted and Most Honored said, 

*£ iis-** X>> 


inor speak aloud to him in talk as you speak aloud to one 
another,$ 


just as He said in another Ayah, 

«5c jif s^-ii V*> 


$Make not the calling of the Messenger among you as your 
calling one of another.} (24:63) 

Allah’s statement, 


ilest your deeds should be thwarted while you perceive not.} 

means, “We ordered you to refrain from raising your voices to 
the Prophet jg, so that he will not get angry with you, because 
in doing so, you will also anger Allah.’ The good deeds of he 
who caused the Prophet’s anger will become useless without 
him even knowing. In the SahOi, there is a Hadith that states, 


i* 3 4^ Wu g JL; 1 Ju; & ^ ^ fez j+y Sj» 

tfjS Wc W Ji i 4.1 saSii fez Ji^ji op c%Ji 

.ILSJI g U J&f jlill 


1 Veri/y, a man misfit wfter a word t/iat pleases Allah the 
Exalted, even though he does not recognize the significance of 
his word, and on its account Paradise is written for him. 
Verily, a man might utter a word carelessly that angers Allah 
the Exalted, and on its account, he is cast in the Fire farther 
than the distance between the heavens and earth .»* 2 * 


l 1 * Ahmad 3:137. Similar was recorded by Muslim no. 119. 
121 Path Al-B&ri 11:314. 
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Allah then ordains lowering one’s voice before the Messenger 
and encourages, directs and recommends this better behavior. 




iVerihj, those who lower their voices in the presence of Allah's 
Messenger, they are the ones whose hearts Allah has tested for 
Taqwa.} 

whose hearts have been purified by Allah and made as a 
residence and dwelling for the Taqwa, 


iFor them is forgiveness and a great reioard .} 

Imam Ahmad recorded in the Book of Az-Zuhd that Mujahid 
said, “Someone wrote to ‘Umar, ‘O Leader of the faithful! Who 
is better, a man who does not feel the desire to commit a sin 
and does not commit it, or a man who feels desire to commit a 
sin, but does not commit it?’ ‘Umar replied, He who feels 
desire to commit a sin, but does not commit it, 


iiJjk % ^ Ujh £$ & 


ithey are the ones whose hearts Allah has tested for Taqwa. For 
them is forgiveness and a great reward.}’ ” 


/.rtx . ui/ / C .J» y _ •/ ^ 




44. Verily, those who call you from behind the dwellings, most 
of them have no sense.} 

45. And if they had patience till you could come out to them, it 
would have been better for them. And Allah is Forgiving, Most 
Merciful.} 


Admonishing Those Who call the Prophet from 
behind Dwellings 

Allah the Exalted and Most Blessed admonished those, such 
as the uncivilized bedouins, who used to call to the Prophet jg 
from behind the dwellings which belong to his wives, 
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imost of them have no sense.} Allah the Exalted and Most 
Honored then ordains the better behavior in this regard, 


& £ ^ £2 £ &} 


4A«d i/ they had patience till you could come out to them, it 
would have been better for them.} 

it would have earned them the better benefit of this life and 
the Hereafter. Allah, Worthy of all praise, then encourages 
them to turn to Him in repentance. 


jJ* 


iAnd Allah is Forgiving, Most Merciful.} 

It was reported that this Ayah was revealed about Al-Aqra‘ bin 
Habis At-Tamlmi, may Allah be pleased with him, according to 
more than one source. Imam Ahmad recorded that Al-Aqra‘ 
bin Habis said that he called the Messenger of Allah from 
behind his dwellings, saying, “O Muhammad! O Muhammad!” 
“O Allah’s Messenger!” according to smother nsirration, but the 
Messenger jg did not answer him, Al-Aqra‘ said, “O Allah’s 
Messenger. My praise (of others) is worthwhile and my 
admonishment (of others) is degrading.” The Prophet 
replied, 

“ J irj y JmI ijli» 


“ft is Allah the Exalted (Who is worthy of this description) .a 11 ' 

3 p fit £ £ 4 fig ■) ^ 3 pug 22 

(U JigJjl j£K 4 'fZjj 


^6. O you who believe! If a Fasiq comes to you with any news, 
verify it, lest you should harm people in ignorance, and 
afterwards you become regretful for what you have done.} 

47. And know that among you there is the Messenger of Allah. 
If he were to obey you in much of the matter, you would surely 


m 


Ahmad 3:488. 
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ilf he were to obey you in much of the matter, you would 
surely be in trouble.) 

*if he obeys sill of your opinions and desires, you will earn 
trouble and hardship.’ Allah the Exalted and Most Honored 
said, 


•*< <f\ V V ^ I'M "ti 

■*•** o*J' ^ fj) 
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iAnd if the truth had been in accordance with their desires, 
verily, the heavens and the earth, and whosoever is therein 
would have been corrupted! Nay, We have brought them their 
reminder, but they turn away from their reminder.) (23:71) 
Allah’s statement, 


<4 C“»- 

iBut Allah has endeared the faith to you and has beautified it 
in your hearts,) 

‘made faith dear to your souls and beautified it in your 
hearts.’ 

Allah said, 



iand has made disbelief, Fusuq and 'Isyan hateful to you.) ‘He has 
made disbelief, sins, whether major or minor, and ‘Isyan - all 
types of sins, hateful to you.’ This statement transfers us from 
one level to a better level, to perfect Allah’s bounty. Allah’s 
statement next, 


iSuch are they who are the rightly guided.) those who have these 
qualities are the rightly guided ones whom Allah has granted 
guidance and correctness. 

Imam Ahmad recorded that Abu Rifa'ah Az-Zuraqi sair hat 
his father said, “During the battle of Uhud, when the idol Yxrs 
retreated, the Messenger of Allah jgg said, 

" 3^4 fr ijij 

‘Stay in straight lines so that I praise my Lord, the Exalted 



and Most Honored .» 


They stood behind him in lines and he said, 

ij m-Jd u k.u Tj ck; uj ,> ; ii N iLJi iu 

uj y> duu u ^ n; .djju jk ij <diLM ^ 

^ £U kUl ^jjl .d^S UJ a*lU ij .oai-U UJ Tj t ddk'i 

V ^JJl p. ^gf > U J i dJk.1 j» {1 1 1 i<ll>j jj 

Ji ^ii! f>; ^Vij kii r >; j^ii jubf Ji ^ui . j,j; r; 

^ 0U_>VI CLJj ^$Ul . i dd * U 1‘r.Ue.l U kj JuU 

d> : ^JJI . vJuti^ji ^ uudi; ocJij >sji di Ujii 

gill <j Ij 1 j»>* jJt' Ikb-Jlj ^%-o.LL* 

.li j>"J ^fJlP JjP ll) jk.U3j J 0 j^SsJl 

«j^l iil .dBJl I f jf ^JJI s>sdl J;U ^4JJt 


«0 Allah! Your is the praise. O Allah! There is none who can 
withhold what You send, or send what You ivithhold, or guide 
whom You send astray, or misguide whomever You guide, or 
give what You deprive, or deprive zvhom You give, or draw 
closer whom You cast or cast whom You draw closer. O Allah! 
Bestow on us from Your blessings, mercy, grace and 
provisions. O Allah! I ask You for the eternal delight that never 
ends or fades away. O Allah! I ask You for provisions on the 
Day of deprivation and safety on the Day of fear. O Allah! I 
seek refiige with You from the evil repercussions of what You 
have given us and from the evil of what You have deprived us 
of. O Allah! Make faith dear to us and beatify it in our hearts 
and make disbelief, Fusuq and ‘Isyan hatefid to us, and make 
us among the rightly guided. O Allah! Allow us to die as 
Muslims, live as Muslims and join us with the ranks of the 
righteous ones, without tasting humiliation or turmoil. O 
Allah! Fight the disbelievers wlw deny Your Messengers and 
hinder others from Your path; send on them Your torment and 
punishment. O Allah! Fight the disbelievers ivho were given the 
Scriptures, the True God."” 11 ' 


m 


Ahmad 3:424. 
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An-Nasa*! collected 
this Hadith in ‘Amal 
A l - Y a w m w a l - 
Laylah J 11 Allah said, 

l 

_/-£*• • ' f* + , * V 

4 (77n's is) a grace from 
Allah and His favor .4 
meaning, this favor 
that He has bestowed 
on you is a favor and 
a bounty from Him to 
you, 

iAtid Allah is All- 
Knowing, All-Wise 
All-Knower in those 
who deserve guidance 
and those who 
deserve misguidance, 
All-Wise in His 
statements, actions, 
legislation and the 
destiny He appoints. 


3t 

cAiijU»o^J Aa—mjj ^-Ja* 

*J"ItyA-ll- *«rf;4JlVJ JjJl>I 






$ jc- l^i cUy o£ OllLU* 

V«£ 4i$ L|U» 0*li 4ttl yy? 


49. And if tzoo parties among the believers fall to fighting, then 
make peace betiveen them both. But if one of them outrages 
against the other, then fight you (all) against the one that which 
outrages till it complies zoith the command of Allah. Then if it 
complies, then make reconciliation between them justly, and be 
equitable. Verily, Allah loves those who are tlze equitable 

420. The believers are but a brotherhood. So make reconciliation 


m 


An-Nasal in Al-Kubra 6:156. 
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between your brothers, and have Taqwa of Allah that you may 
receive mercy.} 


Making Peace between Disputing Muslims 

Allah commands making peace between Muslims that fight 
each other, 


\J^X !£3f bgx Si 


4 And 1 / two parties among the believers fall to fighting, then 
make peace between them both.} 

Therefore, Allah calls both opposing groups among Muslims, 
believers, although they are fighting each other. Al-Bukhari 
and other scholars relied on this Hadith as evidence that 
committing a sin does not nullify faith, no matter how major 
the sin is. This creed contradicts the creed of the Khawarij 
sect and those who accepted their idea, such as the Mu'tazilah 
sect. Al-Bukhari narrated that Al-Hasan said that Abu Bakrah 
said that the Messenger of Allah jg gave a speech on the 
Minbar while Al-Hasan bin ‘Ali was with him. He was 
repeatedly looking at Al-Hasan and then at the people; then 
said, 


* j! <5)1 JU. 5 * I la (jc- 1 ! 


u Verily, this son of mine is a Sayyid (chief or master), and may 
Allah make peace between two great groups of Muslims through 
Win.* 11 * 


What the Prophet jg said, occurred. Al-Hasan brought peace 
between the people of Ash-Sham and Iraq, after they fought 
tremendous wars and frightening battles. Allah’s statement, 


4 5“' ji'. ej5' cij 0^ 


4But if one of them outrages against the other, then fight you 
(all) against the one that which outrages till it complies with the 
command of Allah.} 

means, until the rebellious group refers to the commands of 
Allah and His Messenger jg for judgement and they listen to 
and obey the truth. There is a Hadith in the Sahih in which 
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Anas states that the Messenger of Allah jfe said, 

jl LJU> illdi 


“Help your brother, ivhether he is an oppressor or he is 
oppressed .» 


“I asked, ‘O Allah’s Messenger! It is right that I help him if he 
is oppressed, but how should I help him if he is an 
oppressor?’ He 55 said, 


•5ui b’Ja: iliii (Jtat 'j. 


“By preventing him from oppressing others; this is how you 
help him in this case.®” 111 


Said bin Jubayr said that tribes of Aws and Khazraj once got 
in a scuffle using date tree branches and slippers. Allah 
revealed this honorable Ayah commanding them to make 
peace between them.I 2 * 

As-Suddi said, “A man from Al-Ansar, whose name was 
Imran, had a wife called Umm Zayd. She wanted to visit her 
family, but her husband prevented her from visiting them by 
locking her in an upper room. So, none of her family could 
visit or see her. She sent someone to her family. They came, 
took her down from the room and wanted to take her away. 
Her husband was absent at the time, so his family called on 
their people. Their cousins came to help prevent the wife from 
going with her family. A push and shove situation occurred 
that led to them fighting using slippers. This Ayah was then 
revealed in their case, and the Messenger of Allah sent 
someone to bring peace between them, and they both agreed 
to resort to the decision of Allah the Exalted .” 131 The 
statement of Allah the Exalted, next, 


di jUi 1 i>;u 


iThen if it complies, then make reconciliation between them 
justly, and be equitable. Verily, Allah loves those who are the 

111 Fath Al-Bari 5:118. 

121 Ad-Durr Al-Manthur 7:560. 

131 At-Tabari 22 :294. This and the previous statement fall under the 
category of those narrations mentioned in the beginning of the 
book. 
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equitable.} 

means, be fair in your judgement regarding the dispute that 
occurred between them, 

i »)' ■ i- 4jll jl ^ 


4Verily, Allah loves those who are the equitable.} 

Ibn Abi Hatim recorded, that ‘Abdullah bin ‘Amr said that the 
Messenger of Allah jg said, 


14 fe-j jL' )ip ja din j, ju 

«diii j 


11 Verily, those who are equitable in this life, will be on podiums 
made of pearls before Ar-Rahmatt, the Exalted and Most 
Honored, on account of their fairness in this life .» 

An-Nasal collected this Hadith j* 1 Allah’s statement, 




iThe believers are but a brotherhood.} means, all of them are 
brothers in Islam. The Messenger of Allah jg said, 

‘The Muslim is the brother of the Muslim, he is not unjust 
with him nor does he forsake him .» ,2) 

In the Sahih, 

Oji- Juill U JiliUl jjZ 'J) Jil ji> 

«Allah helps the servant as long as the servant helps his 
brother Also in the Sahih: 

«<j4j iUj jJ :iiuii Jli wdjl 4^Jll US ISJ» 

«// the Muslim invokes Allah for the benefit of his absent 
brother, the angel says afterwards, "Amin, and for you the 
same."*™ 

*** An-Nasal in Al-Kubra 5917. 

121 Fath Al-Bari 5:116. 

131 Muslim 4:2074. 

141 Muslim 4:2094. 


L 
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There are many Hadiths with this meaning, such as, in the 
Sahih, 


1 j j j l 1... -CJ 1 ^3t^* <J j a£’ O 


«T/ie parable of the believers in relation to the kindness, mercy 
and compassion they have for each other, is that of the body: 
ivhen an organ of it falls ill, the rest of the body responds ivith 
fever and sleeplessness And also in Sahih. 


Ct 1^ m I 


z 1L; 


“A believer to another believer is like a building whose different 
parts enforce each other.* 


The Prophet ^ then clasped his hands with the fingers 
interlaced. 12 ' 

Allah’s statement, 



iSo make reconciliation betiveen your brothers,$ refers to the 
two groups that fight each other, 

\fec,\j} 


iand have Taqwa of Allah} in all of your affairs, 


i'oyy j&z} 


ithat you may receive mercy.} and this is a promise from Allah 
that He will grant mercy to those who fear and obey Him. 


ri' A m % &A \$1 v; £ % J 


ill. O you who believe! Let not a group scoff at another 
group, it may be that the latter are better than the former. Nor 
let (some) women scoff at other women, it may be that the latter 
are better than the farmer. Nor defame yourselves, nor insidt 


111 Muslim 4:1999. 

121 Fath Al-Bari 5:119. 



one another by nicknames. Evil is the name of wickedness after 
faith. And whosoever does not repent, then such are indeed 
ivrongdoers .$> 


The Prohibition of mocking and ridiculing One Another 

Allah the Exalted forbids scoffing at people, which implies 
humiliating and belittling them. In the Saf}ih, it is recorded 
that the Messenger of Allah said, 

yjai % 

«Arrogance is refusing the truth and belittling peopled 
And in another Version 




»And despising people i» 

It is forbidden to scoff at and belittle people, for the injured 
party could be more honored and dearer to Allah the Exalted 
than those who ridicule and belittle them. This is why Allah 
the Exalted said, 


Sr* c>t Vj |J oi pi V 


40 you who believe! Let not a group scoff at another group, it 
may be that the latter are better than the former. Nor let (some) 
women scoff at other women, it may be that the latter are better 
than the former .^ 

thus, stating this prohibition for men and then women. The 
statement of Allah the Exalted, 


4Nor defame yourselves,$ forbids defaming each other. He among 
men who is a slanderer, and a backbiter, is cursed and 
condemned as Allah states 

iWoe to every Humazah, Lumazah}{ 104:1} Hamz is defamation by 

m 


Muslim 1 :93. 
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m 


action, while Lamz is by words. Allah the Exalted and Most 
Honored said, 

3 P pi 


iHammdz (defaming), going about with slander.} (68:11) 

meaning, he belittles and defames people, transgressing and 
spreading slander among them, which is the Lamz that uses 
words as its tool. Allah’s statement here, 




iNor defame yourselves,} just as He said in another Ayah, 



iNor kill yourselves} (4:29), meaning, nor kill one another. 

‘Abdullah bin ‘Abbas, Mujahid, Said bin Jubayr, Qatadah and 
Muqatil bin Hayyan said that the Ayah, 

4*25 !iy» 


iNor defame yourselves,} means, none of you should defame 
each other,’ while, 

[iyG 'jj} 

inor insult one another by nicknames.} means, *you should not 
address people by nick names that people dislike.’ Imam 
Ahmad recorded that Abu Jablrah bin Ad-Dahhak said, “This 
Ayah was revealed about us, Banu Salamah; 

%} 

inor insult one another by nicknames . ^ 

When the Messenger of Allah migrated to Al-Madlnah, every 
man among us had two or three nicknames. When the 
Prophet called a man by one of these nicknames, people 
would say, ‘O Allah’s Messenger! He hates that nickname.’ 
Then this Ayah, 

ip% \8& 

inor insult one another by nicknames.} was revealed.” fl) Abu 


Ahmad 4 :460. 



Dawud also collected this Hadith. il] The statement of Allah the 
Exalted and Most Honored, 

iEvil is the name of wickedness after faith}, means, the names 
and descriptions of wickedness are evil; meaning, “to use the 
nicknames that were used by the people of Jahiliyyah, after you 
embraced Islam and understood it,’ 

iAnd whosoever does not repent,} means, from this sin, 

pi 

ithen such are indeed ivrongdoers.} 


Vj 'Jj Jt i (ffe} 

# k & $5 P SUi J jZ-£ & 


ill. O you zoho believe! Avoid much suspicion; indeed some 
suspicion is sin. And spy not, neither backbite one another. 
Would one of you like to eat the flesh of his dead brother? You 
would hate it. And have Taqwa of Allah. Verily, Allah is the 
One Wlw forgives and accepts repentance, Most Merciful.} 


The Prohibition of Unfounded Suspicion 

Allah the Exalted forbids His faithful servants from being 
suspicious, which includes having doubts and suspicions 
about the conduct of one’s family, relatives and other people in 
general. Therefore, Muslims are to avoid suspicion without 
foundation. The Leader of the faithful Umar bin Al-Khattab 
said, “Never think ill of the word that comes out of your 
believing brother’s mouth, as long as you can find a good 
excuse for it.”l 21 

Malik recorded that Abu Hurayrah, may Allah be pleased 
with him, said that Allah’s Messenger said, 

^ Abu Dawud 5:246. 

121 Az-Zuhd by Imam Ahmad, Ad-Durr Al-Manthur 6:99. 
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\jlj\£ j c j IjJLljhi . J_iS 1 ^laJl 

c Ulj>-l 41 ^llt c ^ I J ntiplJ c f _} 


a Beivare of suspicion, for suspicion is the worst of false tales; 
do not spy on one another; do not look for other's faults; do not 
be jealous of one another; do not envy one another; do not hate 
one another; and do not desert (shun) one another. And O 
Allah’s servants! Be brothers /»*** 


The Two Sahihs and Abu Dawud recorded this HadithP 1 
Anas said that the Messenger of Allah jg said, 


> > , 


Tj iLl>4 41 Silt \yjSj d Tj \y *iC Vj \/f\M Tj 

« f i5t ifO, Ju-t >14: i)i |V L*-lj 


«Do nof shun each other; do not ignore one another; do not 
hate one another, and do not envy one another, and be 
brothers, O servants of Allah. No Muslim is allowed to shun 
his brother for more than three days .» 


Muslim and At-Tirmidhi collected this Hadith, who considered 
it SahihP* Allah said, 




4And spy not}, on each other. Tajassus, usually harbors ill 
intentions, and the spy is called a Jasus. As for Tahassus 
(inquiring) it is usually done for a good reason. Allah the 
Exalted and Most Honored said that Prophet Ya'qub said, 


i $ 






\j *— 1 




4"0 my sons! Go you and inquire (Tahassasii) about Yiisuf 
and his brother, and never give up hope of Allah's mercy."} 
(12:87) 

Both of these terms, ‘Tajassus’ and ‘ Tahassus’ could have 
evil connotations. In the Sahih it is recorded that the 
Messenger of Allah sg said, 

4i so- \fjj A/jitis ij_li.uj i'j uJ i) \fLisc v» 


111 Al-Muwatta’ 2:907. 

121 Fath Al-Bari 10:499. 

131 Muslim 4 :1983, Tuhfat Al-Ahwadhi 6:46. 



202 


Tafsir Ibn Kathir 


*Neither commit Tajassns nor Tahassus nor hate each other nor 
commit Tadabur. And be brothers, O servants of Allah, n* 1 * 

Al-Awzal said, “Tajassus means, to search for something, 
while Tahassus means, listening to people when they are 
talking without their permission, or eavesdropping at their 
doors. Tadabur refers to shunning each other.” Ibn Abi Hatim 
recorded this statement. 

Allah the Exalted said about backbiting; 


4i neither backbite one another >, thus prohibiting it, which was 
explained in a Hadith collected by Abu Dawud that Abu 
Hurayrah said, “It was asked, ‘O Allah’s Messenger! What is 
backbiting?’ He said, 

u, ilul 


“Mentioning about your brother in a manner that he dislikes .» 

He was asked, What if my brother was as I mentioned?’ He 
said, 


(J y&> L* jjj Jh4> (JjA J Li (j|® 


«// he was as you mentioned, you will have committed 
backbiting. But if he was not as you say about him, you will 
have falsely accused him y^ 

At-Tirmidhi collected this Hadith and said “Hasan Sahih.” 13 ' 
Backbiting was sternly warned against, and this is why Allah 
the Exalted and Most Blessed compared it to eating the flesh 
of a dead human being, 

C aJ p j M j 



iWould one of you like to eat the flesh of his dead brother? You 
would hate it.} 

Just as you hate eating the flesh of a dead person, on account 
of your nature; so hate backbiting, on account of your religion. 
The latter carries a punishment that is worse than the former. 
This Ayah seeks to discourage people from backbiting and 


111 FathAl-Bari 10:496. 

Abu Dawud 5:191. 

* 3 * Muslim no. 2589, Tuhfat Al-Ahwadhi 6:63. 
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warns against it. The Prophet *3 used these words to 
discourage taking back a gift that one gives to someone, 




«He is just like the dog that eats its vomit.* after saying, 




«Owrs is not an evil parable V 11 


Using various chains ot narration, the Sahths and Musnads 
record that the Prophet said during the Farewell Hajf. 


«llk jjj, i; j> t Ilk 


«Verily, your blood, wealth and honor are as sacred among you 
as the sanctity of this day of yours, in this month of yours, in 
this town of yours.* 121 


Abu Dawud recorded that Abu Hurayrah said that the 
Messenger of Allah ^ said, 


$ ’Jd\ 1 


iii Vj Jju 'ji- (viikji Ji. (4^3i 


*All of the Muslim is sacred to the Muslim, his wealth, honor 
and his blood. It is evil enough for someone to belittle his 
Muslim brother .»* 31 

At-Tirmidhi collected this Hadlth and said “Hasan Gharib .”* 41 
Al-Hafiz Abu Yala recorded that a cousin of Abu Hurayrah 
said, “Ma’iz came to the Messenger of Allah $5 and said, ‘O 
Allah’s Messenger! I have committed adultery,’ and the 
Messenger 5^5 turned away from him until Ma‘iz repeated his 
statement four times. The fifth time, the Prophet asked him, 


111 FathAl-B&ri 5:278. 

121 Fath Al-B&ri 3:670, Muslim 3:1306, Tuhfat Al-Ahwadhi 8:481 and 
Ahmad 1:230. 

^ Abu Dawud 5 :195. 

141 Tuhfat Al-Ahwadhi 6:54. 


T 
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“Have you committed adultery?* Ma'iz said, ‘Yes.’ The Prophet 
asked, 


•YlijJl Li tjjjijo 


“Do you knmo what adultery means?* Ma'iz said, “Yes. I have 
illegally done with her what a husband legally does with his 
wife.’The Prophet said, 

iJu Jj i J U» 


'What do you seek to accomplish by this statement?* Ma'iz said, 
intend that you purify me.’The Prophet ag asked, 


‘ Vr * 1 J J jJ' u* 44 iui J i»4 iui 


1 


“Have you gone into her just as the stick goes into the kohl 
container and the rope goes into the well?* 

Ma'iz said, “Yes, O Allah’s Messenger!’ The Prophet ag 
commanded that Ma'iz be stoned to death and his order was 
carried out. The Prophet sfe heard two men saying to one 
another, ‘Have you not seen the man who had Allah cover his 
secret, but his heart could not let him rest until he was 
stoned to death, just as the dog is stoned?’ The Prophet jg 
continued on and when he passed by the corpse of a donkey, 
he asked, 


1 la* YjJl 'jij j'ji 

*Where are so-and-so? Dismount and eat from this donkey .» 

They said, ‘May Allah forgive you, O Allah’s Messenger! Would 
anyone eat this meat?’ The Prophet jg said; 


J? 3YI ^ W jS\ ill ui^-i j, ui ui» 

•Ljj JCj iLfJl 


“Hie backbiting you committed against your brother is worse as 
a meal than this meal. By He in Whose Hand is my soul! He is 
now swimming in the rivers of Paradise j" This Hadith has 
an authentic chain of narration J 1 * 


Imam Ahmad recorded that Jabir bin ‘Abdullah said, “We 


*** Musnad Abu Ya'la 6:524, similar was recorded by Abu Dawud, no. 
4428. 
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were with the Messenger of Allah jfe when a rotten odor was 
carried by the wind. The Messenger of Allah said, 

0 01 j jj lL*J sV * J1 eJU U 

“Do i/oh faioto to/irtf f/jis odor is? It is the odor of those ivho 
backbite people 

Accepted Repentance from Backbiting and Slander 


Allah the Exalted and Most Honored said, 




iAnd have Taqzoa of Allah}, that is, regarding what He has 
commanded you and forbidden for you. Fear Him and beware 
of Him, 


iVerily, Allah is the One Who forgives and accepts repentance, 
Most Merciful.} 


He forgives those who repent to Him, is merciful with those 
who go back to Him and trust in Him. The majority of 
scholars have stated that repentance for committing the sin of 
backbiting is that one refrains from backbiting intending not 
to repeat it again. There is a difference of opinion if whether 
feeling remorse is required in this case, and also if one should 
apologize to those who he has backbitten. Some scholars 
stated that it is not necessary for one to ask those whom he 
has backbitten to forgive him, because if they knew what was 
said about them, they could be hurt more than if they were 
not told about it. It is better, they said, that one should praise 
those whom he has backbitten in audiences in which he has 
committed the act. It is also better if one defends the injured 
party against any further backbiting, as much as one can, as 
recompense for his earlier backbiting. 


'jS/U 4 b&cJ J.J3J j* # jSiii. iSi 


111 Ahmad 3:351. 
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$13. O mankind! We have created you front a male and a 
female, and made you into nations and tribes that you may 
know one another. Verily, the most honorable of you with Allah 
is that (believer) who has At-Taqwa. Verily, Allah is All- 
Knowing, All-Aware.} 


All of Mankind are the Children of ‘Adam and Hawwa’ 

Allah the Exalted declares to mankind that He has created 
them all from a single person, ‘Adam, and from that person He 
created his mate, Hawwa’. From their offspring He made 
nations, comprised of tribe, which include subtribes of all 
sizes. It was also said that ‘nations refers to non-Arabs, while 
‘tribes refers to Arabs. Various statements about this were 
collected in an individual introduction from the book, Al-Inbah, 
by Abu ‘Amr Ibn ‘Abdul-Barr, and from the book, Al-Qasad 
wal-Amam fi Ma'rifah Ansab Al-Arab wal-'Ajam. 

Therefore, all people are the descendants of ‘Adam and 
Hawwa’ and share this honor equally. The only difference 
between them is in the religion that revolves around their 
obedience to Allah the Exalted and their following of His 
Messenger 3 ^ 5 . After He forbade backbiting and belittling other 
people, alerting mankind that they are all equal in their 
humanity. Allah said, 


mSj (J, 


-j 


4; ji ii q 


40 mankind! We have created you from a male and a female, 
and made you into nations and tribes that you may know one 
another.} 


so that they get to know each other 
Muj&hid said that Allah’s statement. 



by their nation or tribe. 


ithat you may know one another.} refers to one’s saying, “So-and- 
so the son of so-and-so, from the tribe of so-and-so.” 111 Sufyan 
Ath-Thawri said, “The Himyar (who resided in Yemen) dealt 
with each other according to their provinces, while the Arabs in 
the Hijaz (Western Arabia) dealt with each other according to 
their tribes.” 


HI 


At-Jabari 22:312. 


I 
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Honor is earned through Taqwa of Allah 


Allah the Exalted said, 


X i* 


iVerily, the most honorable of you ivith Allah is that (believer) 
who has At-Taqwd > 

meaning, *you earn honor with Allah the Exalted on account of 
Taqwa, not family lineage.’ There are many Hadiths from the 
Prophet jg that support this meaning. Al-Bukhari narrated 
that Abu Hurayrah said, “Some people asked the Prophet £g, 
Who is the most honorable among people?’ He replied, 

4)1 Xt 


»T?ie most honorable among them with Allah is the one who has 
the most Taqxvd .» 

They said, “We did not ask you about this.’ He said, 


•<i>' oi* ?*>' (s? Crt' ‘J 5 * 1 Ig Si 


•Jl l 4)1 


-ji f 


01 


*Then the most honorable person is Yusuf, Allah's Prophet, the 
son of Allah's Prophet, the son of Allah's Prophet, the son of 
Allah's Khalil .» 


They said, “We did not ask you about this.’ He said, 

__'I 


*Then you want to ask me about the Arab lineage ?» They said, 
*Yes.’ He said, 


lil Jt j*£j0r 


«Those among you who were best in Jahiliyyah, are the best 
among you in Islam, if they attain religious understanding Y’ [n 


Al-Bukhari collected this Hadith in several places of his 
Sahih, l2] An-Nasal did as well in the Tafsir section of his 
Sunan. 131 Muslim recorded that Abu Hurayrah said that the 
Messenger of Allah sg said, 




1,1 FathAl-Bdri .8:212. 

121 Fath Al-Bari 6:477 and 481. 
An-Nasal in Al-Kubra 6:367. 
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“ Verily, Allah does not look at your shapes or wealth, but he 
looks at your hearts and actions .n' 1 * 

Ibn Majah also collected this HadithJ 2 ^ 

Ibn Abi Hatim recorded that ‘Abdullah bin Tlmar said, “On the 
day Makkah was conquered, the Messenger of Allah jg 
performed Tawaf around the Kabah while riding his camel, 
Al-Qaswa’, and was touching the corners with a stick he had 
in his hand. He did not find a place in the Masjid where his 
camel could sit and had to dismount on men’s hands. He led 
his camel to the bottom of the valley, where he had her sit 
down. The Messenger of Allah *g later gave a speech while 
riding Al-Qaswa’ and said, after thanking Allah the Exalted 
and praising Him as He should be praised. 


erf** Si ^ p>f> 'f> j4-j ^iliii 

is- 1 !* j* f&li. 61 jlQi :J jZ j y. ill jj ijJU: -oil 

k ^ t&J k %£} 3&S 


“O people! Allah the Exalted has removed from you the slogans 
of Jahiliyyah and its tradition of honoring forefathers. Men are 
of two types, a man who is righteous, fearful of Allah and 
honorable to Allah, or a man ivho is vicious, miserable and 
little to Allah the Exalted. Verily, Allah the Exalted and Most 
Honored said, iO mankind! We have created you from a male 
and a female, and made you into nations and tribes, that you 
may know one anotlter. Verily, the most honorable of you with 
Allah is that (believer) wlw has At-Taqivd. Verily, Allah is All- 
Knowing, All-Aware .>» 

The Prophet sg said, 

J <il lii> J \yU 


»/ say this and invoke Allah for forgiveness for me and for you X’ 

This was recorded by ‘Abd bin Humayd. 131 Allah the Exalted 
said, 


111 Muslim 4:1987. 

121 Ibn Majah 2:1388. 

* 31 Al-Muntakhab by ‘Abd bin Humayd 793. 
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}&&%& 

I*.* ^~3j' 
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>wJ& g ^ j^J 4jj[j UfS^ \ \ tjU ^jJu 


4-Ar*- .t-^ *i' 5^ 

iVerily, Allah is All- 
Knowing, All-Aware.) 
means, ‘He is All- 
Knowing of you and 
All-Aware of all of your 
affairs.’ Allah guides 
whom He wills, 
misguides whom He 
wills, grants mercy to 
whom He wills, tor¬ 
ments whom He wills, 
elevates whom He wills 
above whom He wills. 
He is the All-Wise, the 
All-Knowing, the All- 
Aware in all this. 
Several scholars relied 
on this honorable 
Ayah and the honora¬ 
ble Hadiths we menti¬ 
oned as evidence that 
compatibility in 


marriage 


m 


is not a 


condition of marriage contracts. They said that the only 
condition required in this regard is the adherence to the 
religion, as in the statement of Allah, the Exalted, 

j[) 

iVerily, tlte most honorable of you with Allah is the one with 
the most Taqwa.) 

uP 4 jtl Cij Qrt V)) jgi \j \IJJy, p js fo; iJ$T\ 

Jyy£j\ lJ>^ jy* o\ byi* J+ ^ SU 

^ j (C^flyV jJ y •-b-'jJ \jS\l 

% 4 kj y y * . " ■ll 4 ^ {U** oALJ ji 


m 


With regards to social status, wealth, family lineage, etc. 
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414. Tlte bedouins say: "We believe.” Say: "You do not 
believe. But say, We Ziaue submitted,’ for Faith has not yet 
entered your hearts. But if you obey Allah and His Messenger, 
He will not decrease anything in reward for your deeds. Verily, 
Allah is Forgiving, Most Merciful."} 

415. Only those are the believers who have believed in Allah 
and His Messenger, and afterward doubt not but strive with 
their wealth and their lives for the cause of Allah. Tlwse! They 
are the truthful.} 

416. Say : "Will you inform Allah of your religion while Allah 
bmos all that is in the heavens and all that is on the earth, 
and Allah is All-Aware of everything."} 

417. They regard as a favor to you that they have embraced 
Islam. Say: “Do not count your Islam as a favor to me. Nay, 
but Allah has conferred a favor upon you that He has guided 
you to the Faith if you indeed are true."} 

418. "Verily, Allah knows the Unseen of the heavens and the 
earth. And Allah is the All-Seer of what you do."} 


There is a Difference between a Believer and a Muslim 


Allah chastises the bedouins who, when they embraced 
Islam, claimed for themselves the grade of faithful believers. 
However, Faith had not yet firmly entered their hearts, 


4“£y3i 4 jti ft; GL5 J h: t/fHi 


iThe bedouins say: “We believe." Say: "You do not believe, 
bttt say. We have submitted,’ for Faith has not yet entered 
your hearts..."} 

This honorable Ayah provides proof that Faith is a higher 
grade than Islam, according to the scholars of the Ahl us- 
Sunnah wal-Jamd'ah. This is also demostrated in the Hadlth 
of Jibrfl, peace be upon him, when he questioned the Prophet 
Sg about Islam, then Iman then Ihsan. Thus moving the 
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general matter to one more specific, then even more specific. 

Imam Ahmad recorded that ‘Amir bin Sa‘d bin Abi Waqqas 
said, “The Messenger of Allah jg gave (something to) some men 
and did not give one of them. Sa‘d said, ‘O Allah’s Messenger, 
you gave to so-and-so and so-and-so. However, you gave 
nothing to so-and-so, even though he is a believer.’ The 
Prophet jg said, 

fl ?i.V a j\V 

•iOr say, a Muslim .» 

Sa'd repeated his statement thrice each time the Prophet sg 
answered, 


"Or say, a Muslim .» The Prophet sg then said, 

\ ji 5»Uu Uli pb cr! 1 

■Wj & J 


«I might give some men and give nothing to others, even 
though the latter are dearer to me than the former. I do not give 
them things for fear that they might be thrown on their faces in 
the Fire.®” 111 

This Hadith is recorded in the Two Sahihs. |21 Therefore, the 
Prophet made a distinction between the grade of believer 
and the grade of Muslim, indicating that Iman is a more 
exclusive grade than Islam. I mentioned this subject in detail 
supported by evidence, in the beginning of the explanation of 
the chapter on Iman in SahVi Al-Bukhari, all praise is due to 
Allah and all the favors are from Him. 

So this proves that the bedouins whom the Ayah mentioned 
were not hypocrites, rather they were Muslims in whose hearts 
Faith was not yet firmly established. They claimed a higher 
grade for themselves than the grade that they earned, and 
they were taught a lesson as a consequence. This meaning 
agrees with the meaning given by Ibn ‘Abbas, Ibrahim An- 
Nakhal, Qatadah and that preferred by Ibn Jarir. These 




111 Ahmad 1:176. 

121 Fath Al-Bari 1:99, Muslim 1:132. 
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bedouins were taught a lesson, 


i%J 4 ±4 ^ & & 'J~£ ? fr 


4Say: "You do not believe, but say ‘We are Muslims,' for 
Faith has not yet entered your hearts...”} 


meaning, tyou have not yet achieved the reality of Faith.’ Allah 
the Exalted said, 


its. -5 & &£ obi 


iBut if you obey Allah and His Messenger, He ivill not 
decrease anything in reward for your deeds...} 

‘He will not decrease any of your rewards,’ as Allah said; 
i;Zs- js 

iWe shall not decrease the rexoard of their deeds in anything.} 
( 52 : 21 ) 

Allah said: 


i+-ep> ^ 

iVerily, Allah is Oft-Forgiving, Most Merciful.} for those who 
repent and return to Him. Allah’s statement, 

iiifJfS'' £-•[} 


iOnly those are the believers}, who have perfect Faith, 


(4 (4* i*— 1 '* 44' i 


iioho have believed in Allah and His Messenger, and aftenvard 
doubt not} 

They do not have doubts and their Faith was not shaken. 
Rather, their Faith remained on conviction, 

Ser' 4 

ibut strive for the cause of Allah with their wealth and their 
lives} 

meaning, they gladly gave away their life and the most 
precious of their wealth in obedience to Allah as a means of 
seeking His pleasure, 


4 
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iThose! They are the truthful.$ ‘in their statement if they say that 
they are believers, unlike some bedouins who are faithful only 
by words outwardly!’ 

Allah said, 

iSay: ‘‘Will you inform Allah of your religion..."} “will you inform 
All^h of what is in your hearts,’ 

4 JfP 4 4 ^ i*^*; ^i)} 

iivhile Allah knows all that is in the heavens and all that is on 
the earth,} 

Nothing in the heavens and earth, even the weight of a speck 
of dust, all that is bigger or smaller, ever escapes His 
observation, 

*»'j} 


iand Allah is All-Aivare of every thing.} Allah said, 

ip&l |£it -J $p} 


}They regard as a favor to you that they have embraced Islam. 
Say: "Do not count your Islam as a favor to me..."} 


meaning the bedouins who considered embracing Islam, 
following and supporting the Messenger ^ as a favor to him. 
Allah the Exalted refuted their false statement, 


4 $ \p 4 


}Say: "Do not count your Islam as a favor to me..."} for the 
benefit of your Islam will only be yours, and this is a favor from 
Allah to you,’ 




4Nay, but Allah has conferred a favor upon you that He has 
guided you to the Faith if you indeed are true.} 


‘in your claim that you are believers.’ The Prophet jgj said to 
the Ansar on the day of the battle of Hunayn, 


lii puti jjp jj&) in pp fyJi jji ijLiiSli pu u» 

Jil ^lliti 'pj 
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«0 Ansar! Have I not found you astray and Allah guided you 
through me? Were you not divided and Allah united you 
around me? Were you not poor and Allah gave you riches 
through me?* 

Whenever the Prophet jfe asked them any of these questions, 
they would reply, “Allah and His Messenger have most favored 
us.”' 1 ' 

Al-Hafiz Abu Bakr Al-Bazzar recorded that Ibn ‘Abbas said, 
“Banu Asad came to the Messenger of Allah jg and said, ‘O 
Allah’s Messenger! We embraced Islam, and before that, the 
Arabs fought against you, yet we did not fight against you.’ 
The Messenger of Allah jg said, 

* p If* <j! d 


* Verily, they understand but little and the Shay tan speaks 
through their words.* 

This Ayah was later revealed, 


4 ££ & is $ 


iThey regard as a favor to you that they have embraced Islam. 
Say: "Do not count your Islam as a favor to me." Nay, but 
Allah has conferred a favor upon you that He has guided you to 
the Faith if you indeed are true .’V”* 21 

Then Allah reminds that He has complete knowledge of all 
creations and that He sees them all; 


4Verily, Allah knows the Unseen of the heavens and the earth. 
And Allah is the All-Seer of what you do.} 

This is the end of the Tafslr of Surat Al-Hujurat. Verily, all 
praise is due to Allah, all the favors are from Him, and from 
Him comes the success and protection from error. 


111 Fath Al-B&ri 7:644. 

121 An-Nasal in Al-Kubra 11519. 
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The Tafslr of Surah Qaf 
(Chapter - 50) 

Which was revealed in Makkah 

The Beginning of the Mufassat 11 Section of the Qur’an 

This Surah is the first Surah in the Mufassal section of the 
Qur’an, according to the correct view. It is said that the 
Mufassal starts with Surat Al-Hujurat. Some common people 
say that the Mufassal starts with Surah ‘Amma An-Naba, 
(chapter 78), however, this is not true because none of the 
respected scholars ever supported this opinion. 

Aws (bin Hudhayfah) said; “I asked the Companions of 
Allah’s Messenger (j&) how they divided the Qur’an. They said; 
Three, five, seven, nine, eleven, thirteen, and the Mufassal 
section as one.’ ” 

This was recorded by Ibn Majah and Imam AhmadJ 2 ' 

If one counts forty-eight Surahs, the next Surah will be 
Surah Qaf The details are as follows: The (first] three Surahs 
are Al-Baqarah (chapter 2), Al ‘Imran (3), then An-Nisd’ (4). The 
five are Al-Ma’idah (5), Al-An'dm (6), Al-A‘raf (7), Al-Anfal (8) 
and Bara’ah (or At-Tawbah) (9). The seven next Surahs are 
Surah Yunus (10), Hud (11), Yusuf (12), Ar-Ra'd (13), Ibrahim 
(14), Al-Hijr (15) and An-Nahl (16). The nine next Surahs are, 
Subhan (or Al-Isra’ (17)), Al-Kahf (18), Maryam (19), Ta Ha 
(20), Al-Anbiya * (21), Al-Hajj (22), Al-Mu‘minun (23), An-Nur (24) 
and Al-Furqan (25). The next eleven Surahs are Surat Ash- 
Shu'ara (26), An-Naml (27), Al-Qasds (28), Al-‘Ankabut (29), Ar- 
Rum (30), Luqm&n (31), Alif Lam Mim As-Sajdah (32), Al-Ahzab 
(33), Saba’ (34), Fatir (35) and Vd Sin (36). The next thirteen 
are Surat As-Sajfat (37), Sad (38), Az-Zumar (39), Ghafir (40), 

l 1 * Mufassal refers here to the short Surahs. This starts from Surah 
Qaf to the end of the Qur’an. 

Abu Dawud 2:114, Ibn Majah 1:427 and Ahmad 4:9. This is part 
of a weak Hadith which was removed. 
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Ha Mim As-Sajdah (or Fussilat) (41), Ash-Shura (42), Az- 
Zukhruf (43), Ad-Dukhan (44), Al-Jathiyah (45), Al-Ahqaf (46), 
Al-Qital (or Muhammad) (47), Al-Fath (48) and Al-Hujurat (49). 

After that comes the Mufassal section, according to the 
Companions, may Allah be pleased with them all. 

Therefore, Surah Qaf (chapter 50) is the first of the Mufassal, 
just as we stated, and all praise is due to Allah and all favors 
are from Him. 

The Virtues of Surah Qaf 

Imam Ahmad recorded that Umar bin Al-Khattab asked Abu 
Waqid Al-Laythi, “What did the Prophet sg recite during the ‘Id 
Prayer?” Abu Waqid said, “Surah Qaf and Surat Iqtarabat [i.e. 
Surat Al-Qamar (54)).” Muslim and the Four Collectors of the 
Sunan collected this Hadith J 1 * 

Imam Ahmad recorded that Umm Hisham bint Harithah 
said, “For around two years, or a year and a part of another 
year, our oven and the oven of the Prophet jg was one and the 
same. I memorized Surah, 

iQaf. By the Glorious Qur'an > from the tongue of the Messenger 
of Allah sg who used to recite it every Friday while standing on 
the Minbar delivering the Friday sermon to the people. ” [2) 
Muslim collected this Hadith . |3 * 

Abu Dawud also recorded that the daughter of Al-Harith bin 
An-Nu‘man said, “I only memorized Surah Qaf from the mouth 
of the Messenger of Allah jg who used to recite it in every 
Friday Khutbah. Our oven and the oven of the Messenger jg 
was one and the same.” 14 ' Muslim and An-Nasal collected this 
Hadith . |s| 

Therefore, the Messenger of Allah jg used to recite this 
Surah during large gatherings such as the ‘Ids and during 

^ Ahmad 5:217, Muslim 2:607, Abu Dawud 1:683, Tuhfat Al- 
Ahwadhi, An-Nasal in Al-Kubra 3:79, 3:183 and Ibn .Majah 1:408. 
Ahmad 6:435. 

131 Muslim 2:595. 

I 4 * Abu Dawud 1:660. 

Muslim 2 :595, An-Nasal in Al-Kubra 3:107. 


I 
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Friday sermons. He 
did so because this 
Surah contains news 


of the beginning of 
creation, Resurrec¬ 
tion, the Return, 
Standing (before 
Allah), the Reckoning, 
Paradise, the Fire, 
Allans reward and 
punishment, lessons 
of encouragement, 
and lessons of 
discouragement. Allah 
knows best. 

In the Name of Allah, 
the Most Gracious , the 
Most Merciful. 

& 0W» ^ 

'll" •>•. **. i > •?* *;-#«* 
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i'S&s 

41. Qdf. By the Glorious Qur'an.4 

42. Nay, they ivomier that there has come to them a ivamer 
from among themselves. So the disbelievers say: “This is a 
strange thing!''4 

43. “When we are dead and have become dust. (Shall we be 
resurrected?) That is a far return. *> 

44. We biow that which the earth takes of them, and with Us 
is a Book preserved.4 

45. Nay, but they have denied the truth when it has come to 
them, so they are in a Marij state.4 


>4 
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iQ8f‘$ which is one of the letters of the alphabet that are 
mentioned in the beginning of some Surahs, such as, 

iSad .> (38:1) 
iNiin .» (68:1) 
iAlifLdm Mint.} ( 2 : 1 ), 

4(p^ 

4Ha Mfm.> (40:1), and 

i. 

4Trt Sfn> (28:1) and etc., Mujahid and several others said this. 
We also discussed this in the beginning of the explanation of 
Surat Al-Baqarah, and therefore, it is not necessary to repeat it 
here. 

The Disbelievers wonder at the Message and 
Resurrection 

Allah said, 

4 By the Glorious Qur'an.4 means by the Honorable and Great 
Qur’an, which, 

5; Jk/j le iiA ox in ^ 

iFalsehood cannot come to it from before it or behind it: (it is) 
sent down by the All-Wise, Worthy of all praise. 41:42) 

The subject of the oath contained in this Ayah is specified 
afterwards, even though it does not appear by word, 
emphasizing prophethood, resurrection and affirming that they 
are true. There are similar kinds of oaths in the Qur’an, whose 
subject is included in the meaning but not by word, such as, 
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4Sdd. By the Qur'an full of reminding. Nay, those who 
disbelieve are in false pride and opposition >(38:1 -2) Allah 
said here, 




LCa Jj/lSsJ' JUi 
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4Q«/. By the Glorious Qur'an. Nay, they wonder that there 
has come to them a wamer from among themselves. So the 
disbelievers say: "This is a strange thing!"$ 

They wondered at the wisdom behind sending a Messenger 
who is a human being. Allah the Exalted and Most Honored 
said in another Ayah 


iJ.® J j\ & cil TL£1 3 


41$ it a wonder for mankind that Wc have sent Our revelation 
to a man from among themselves (saying): "Warn mankind."4 
( 10 : 2 ), 

meaning, this is not strange, for Allah chooses Messengers 
from angels and humans. 

Allah the Exalted and Most Honored mentioned that the 
disbelievers also wondered about the Resurrection and 
discounted its coming, 

& & % Hi 

4When we are dead and have become dust. That is a far 
return.4 

They said, ‘after we die, disintegrate, with our organs tom 
apart and we become dust, how can we be brought back to 
our original shape and bodies,’ 

4That is a far return.4 ‘it is not likely that it will ever occur.’ 
They thought that Resurrection was far from happening and 
will never occur. Allah the Exalted responded to their statement 
by saying, 


M 


JaU £ £j£ 
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4We know that which the earth takes of them. } meaning, We know 
what the earth consumes of their dead bodies.’ Where and how 
the bodies disintegrated, what they turned into and how they 
have become, all of this is never absent from Allah’s knowledge. 

4-X&- 'i's^ff} 


iand with Us is a Book preserved,} “that keeps all records. 
Therefore, Our knowledge is encompassing and the Book of 
decrees has everything precisely recorded in it. Al-'Awfi narrated 
that ‘Abdullah bin ‘Abbas commented on the statement of Allah 
the Exalted, 

4% JyVf C Q2 1} 


4We know that which the earth takes of them,} 

“It refers to what the earth consumes of their flesh, skin, 
bones and hair.” 111 A similar view was recorded from Mujahid, 
Qatadah, Ad-Dahhak and several others. 121 Allah, the Exalted 
and Most Honored, explained the reason behind their disbelief, 
rebellion and discounting the possibility of what is truly 
possible, 


/ a ^ i**. 8 4ft $> 


iNay, but they have denied the truth when it has come to 
them, so they are in a Marij state.$ 


This is the state of all those who defy the Truth: whatever they 
say and utter after denying the Truth, is utterly false. Marij 
means, in disarray, in a confused state and defying the 
characteristics of the Truth. Allah the Exalted said in another 
Ayah , 


4®4 


V:* 
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iCertainly, you have different ideas. Turned aside therefrom is 
he who is turned aside. £{51:8-9) 


ui (X 'uj Jl 


111 At-Tabari 22:328. 
121 At-Tabari 22:329. 
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46. they not looked at the heaven above them, haw We 
have made it and adorned it, and there are no Furuj in it?} 

47. And the earth! We have spread it out, and set thereon 
Raivasi standing firm, and We planted in it every lovely (Bahij) 
pair.} 

i8. An insight and a Reminder for every servant who turns to 
Allah in repentance.} 

49. And We send down blessed water (rain) from the sky, then 
We produce therewith Janndt and grain that are reaped.} 

410. And date palms Bdsiqat, zvith arranged clusters.} 

411. A provision for the servants. And We give life therewith 
to a dead land. Thus will be the Resurrection^} 


Allah’s Power and Ability over what is Greater than 
Resurrection 


Allah the Exalted notifies the servants of His infinite power, 
which He demonstrated by creating what is bigger than that 
which they wondered about and whose possibility they 
discount, 


44^-u 03* S? 


4Have they not looked at the heaven above them, hozo We have 
made it and adorned it,} with lamps; 


ip) «ji & 


4and there are no Furuj in it?} i.e., clefts, according to 
Mujahid. 11 ’ Others said that Furuj means, rifts, or cracks. All 
these meanings are close to one another. Allah the Exalted and 
Most Honored said, 


'Ji g-jb O tsj £ lili S^} 

% $JL 0 'j£\ f 
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At-Tabari 22 :332. 
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4Who ha? created the seven heavens one above another; you can 
see no fault in the creation of tlie Most Gracious. Then look 
again: "Can you see any rifts?" Then look again and yet again, 
your sight will return to you in a state of humiliation and worn 
out.} (67:2-4) 

fatigued, unable to discover any imperfection or shortcomings. 
The statement of Allah the Exalted, the Blessed, 


iAnd the earth! We have spread it out,} means, We made it 
spacious and spread it out,’ 

iand set thereon Rawasi standing firm.} which are the mountains 
to save the earth from shaking along with its inhabitants, 

iand We planted in it every lovely (Bahij) pair.} 
every kind and species of plant, fruit and vegetation, 

&£• yj- cm} 

iAnd of everything We have created pairs that you may 
reflect. £(51:49) 

Allah’s saying ’Bahij’, meaning a beautiful scene, 

iAn insight and a Reminder for every servant who turns to 
Allah in repentance.} 

Allah says that observing the creation of the heavens and 
earth and all the great things that He has placed in them 
provides insight, proof and a lesson for every penitent servant 
who submits in humbleness and repentance to Allah feeling 
fear, in awe of Him. Allah the Exalted said, 


}And We send down blessed water from the sky,} meaning 
beneficial, 
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4 then We produce therewith Jannat}, means special and public 
parks, gardens, etc. 

iund grain that are reaped £ grains that are harvested for food and 
for storage for later use, 

\And date palms Basiqat meaning, tall and high, according to 
the explanation reported from Ibn ‘Abbas, Mujahid, Ikrimah, 
Al-Hasan, Qatadah and As-Suddi. 11 * Allah said, 

4-v- 

iwith arrranged clusters.} producing fruits arranged in clusters, 

ilQ i 

iA provision for (Allah's) servants.} for (Allah’s) creation, 

4'~* ij£ kZf^j} 


iAnd We give life therewith to a dead land.} this is the land that 
was barren. However, when rain falls upon it, it is stirred to 
life; it swells and produces all of the lovely pairs such as flowers 
and the like - amazing on account of their beauty. All of this 
comes into existence after the land was without greenery, yet it 
was stirred back to life and became green. Indeed, this should 
provide proof of Resurrection after death and disintegration; 
thus Allah resurrects the dead. This sign of Allah’s ability that 
is seen and witnessed is greater than the denial of those who 
discount the possibility of Resurrection. Allah the Exalted and 
Most Honored said in other Ayat, 

^li. c & j } 


iThe creation of the heavens and the earth is indeed greater 
than the creation of mankind;} (40:57), 


jf 1 . o' & jxm dk |isM $ $ i>2' 
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m 


At-Tabari 22:335. 
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iDo they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely is Able to do all things. 4(46:33) 
and, 




ULaJ Oj JJ t2-> iS_f 

fj- '$ & 4p"' lP 


iAnd among His signs (is this), that you see the earth barren; 
but when VVe send down water to it, it is stirred to life and 
growth. Verily, He Who gives it life, surely is able to give life 
to the dead. Indeed He is Able to do all things .$[41:39) 


'&Hi LZ&k) fffjp jlej '4<P' gj f? -»+*4 

p- l~t P 4 > & pb 


422. Denied before them the people of Huh, and the Dwellers of 
Rass, and Thamud,$ 

423. And ‘Ad, and Fir'awn, and the brethren of Lilt,$ 

424. And the Dwellers of Al-Aykah, and the people ofTubba'. 
Everyone of them denied (their) Messengers, so My threat took 
effect.$ 

425. Were We then tired with the first creation? Nay, they are 
in confiised doubt about a new creation.$ 


Reminding the Quraysh of the Destruction of earlier 
Disbelieving Nations 

Allah the Exalted warns the disbelievers of Quraysh and 
reminds them of the punishment and painful torment that He 
sent in this life on their likes, who disbelieved before them. 
For instance, Allah the Exalted punished the people of Nuh by 
drowning them in the encompassing flood that touched all the 
people of earth. There is also the end that struck the people of 
Ar-Rass, and we mentioned their story before in Surat Al- 
Furqan 

l 1 ' See volume seven, the Tafsir of Surat Al-Furqan (25:38). 
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4 --and Tfiamud, and ‘Ad, and Fir'aivn, and the brethren of 
LOt > 

the people of Sadum (Sodom) and the surrounding areas, to 
whom Lut was sent. Allah the Exalted shook the earth 
beneath them and turned their area into a reeking lake, as 
stinking as the disbelief, tyranny and defiance of the Truth 
that they had, 


iAnd the Dwellers of Al-Aykah they are the nation of Shu'ayb, 
peace be upon him, 



iand the people ofTubba‘$ t King of Yemen; we explained his story 
in the Tafsir of Surat Ad-Dukhan and therefore, we do not 
need to repeat it here. All praise is due to Allah. 

it# a h 

iEveryone of them denied (their) Messengers means, all of these 
nations and their generations belied their respective Messenger, 
and whoever denies even one Messenger, is as if he has denied 
all Messengers. Allah the Exalted and Most Honored said, 

pi* ^ 

iThe people of Null denied the Messengers. ^{26:105) 

even though only one Messenger was sent to them, and 
indeed, if all the Messengers were sent to them, they would 
have disbelieved in them as well. Allah said, 

iso My threat took effect.$ meaning, the promise of torment and 
punishment that Allah delivered to them on account of their 
denial took effect. Therefore, all those who fear suffering the 
same end should be warned, especially since the latter have 
denied their Messenger, just as the former denied their Messen¬ 
ger. 

See volume eight, the Tafsir of Surat Ad-Dukhan (44:37]. 
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Repeating the Creation is Easier than originating It 

Allah the Exalted said, 

iS}$ gil 


iWere We then tired with the first creation? $ 

meaning, ‘did starting the creation bring fatigue to Us, so as to 
cause doubt in them that repeating the creation was not 
possible?’ 


iNay, they are in confused doubt about a new creation.$ 

meaning, ‘starting the creation did not tire Us, and repeating it 
is even easier.’ Allah the Exalted and Most Honored said, 


^ 'j-O 


iAnd He it is WIjo originates the creation, then He will repeat 
it; and this is easier for Him .$(30:27), and, 


'rrf: j* ijo (GG’ <./4 J* 3li G £lre)$ 

4 . v V j»j }j-* 3$ G-Gl 


iAnd he puts forth for Us a parable, and forgets his own 
creation. He says: "Wlw will give life to these bones after they 
are rotten and have become dust?" Say : "He will give life to 
them Who created tl\em for the first time! And He is the All- 
Knower of every creation!"$(36:73-79) 


We mentioned earlier a Hadith collected in the Sahih, 




•j V>^\ ji tf* 3y>\j 

“Allah the Exalted said, "Son of 'Adam insults Me when he 
says, ‘He will not resurrect me as He created me before!' But 
surely, originating creation is not easier for Me than 
reproducing it again. "i* 1 ' 


dfc-. jj ce t —i .i. J-j-j £ tfjf Liji !cHj$ 

o.U) ji'iA g j yj j >*ji VI Jj> jt l> jC*)i otiiiji 


PI 


Fath. Al-Bari 8:611. 
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A> Jp 0*U^> Jl 

4:|:X^ ;$ isa & i33 & ^ 


Xu* o»*S l* ^riy^ ^ 

'?' 's' <" «r x 

4jpj J wJj X aJ , V „ J --* 


416. And indeed We have created man, and We know what his 
self whispers to him. And We are nearer to him than his 
jugular vein.} 

417. (Remember) that the two receivers (recording angels) 
receive (each human being), one sitting on the rgh l and one on 
the left.} 

418. Not a word does he (or she) utter but there is a watcher 
by him ready (to record it).} 

419. And the stupor of death will come in truth : "This is ivhat 
you have been avoiding 1 "} 

420. And the Trumpet will be blown - that will be the Day of 
the threat.} 

421 . And every person will come forth along with a Sa’iq and a 
Shahid.} 

422. (It will be said to the sinners) : "Indeed you were heedless 
of this. Now We have removed from you, your covering, and 
sharp is your sight this Day!"} 


Allah encompasses and watches all of Man’s Activity 


Allah the Exalted affirms His absolute dominance over 
mankind, being their Creator and the Knower of everything 
about them. Allah the Exalted has complete knowledge of all 
thoughts that cross the mind of man, be they good or evil. In 
the Sahih, the Messenger of Allah jg said, 


•JX*! JiJ jj Li L fri-jjl *j Oj*!■>• U N jjS* S lii ill jl* 


0 Verily, Allah the Exalted has forgiven my Ummah (Muslims) 
for what they talk (think) to themselves about, as long as they 
do not utter or implement i/.n* 1 * 

The statement of Allah the Exalted, 

4 Sr- Jt S-j} 


m 


Most of the scholars do not hold the same view as Ibn Kathfr 
regarding the usage of “We”. 
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4And We are nearer to him than his jugular vein.} 

means, His angels are nearer to man than his jugular vein. 
Those who explained ‘We’ in the Ayah to mean ‘Our 
knowledge,’ have done so to avoid falling into the idea of 
incarnation or indwelling; but these two creeds are false 
according to the consensus of Muslims. Allah is praised and 
glorified, He is far hallowed beyond what they ascribe to Him. 
The words of this Ayah do not need this explanation (that ‘We’ 
refers to ‘Allah’s knowledge), for Allah did not say, ‘and I am 
closer to him than his jugular vein.’ Rather, He said, 


iAnd We are nearer to him than his jugular vein.} just as He said 
in the case of dying persons, 


4 ' V , iCl. jA 




4But We are nearer to him than you, but you see not.} 
(56:85), 


in reference to His angels (who take the souls). Allah the 
Exalted the Blessed said, 




1 1: s* ® & 


iVerily, We, it is We Who have sent down the Dhikr and 
surely. We will guard it.} (15:9) 

Therefore, the angels brought down the revelation, the Qur’an, 
by the leave of Allah, the Exalted, the Most Honored. Thus, 
the angels are closer to man than his own jugular vein, by the 
power and leave of Allah.* 1 ' Consequently, the angel touches 
mankind, just as the devil touches them, for the devil is as 
close to them as the blood that runs in their veins; just as 
Allah’s Prophet jg, who is truthful and was told the truth, told 
us. Allah’s statement here, 

4yG£j~ X. 


i(Remember) that the two receivers receive,} in reference to the two 
angels who receive and record the deeds of mankind. 

4 ^ &} 


l 


m 


Fath Al-Bari 11:557. 
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ione sitting on the right and one on the left.) means ready to 

note, 

4-liiL ii^ 

4whatever he utters}, in reference to the human, 


oi} 

4of a word}, means any word that he or she speaks, 

Y}} 


4but there is a watcher by him ready.} means, but there is a 
scribe whose job is to record it, leaving no word or movement 
unrecorded. Allah the Exalted said, 


4.']fj^> £ jJf £\£ 'f& b\j} 


4But verily, over you (are appointed angels) to watch you, 
Kiraman Qxonorable) Katibin writing doivn (your deeds), they 
know all that you do.} (82:10-12) 


Therefore, the scribe records every word that is spoken, 
according to the explanation of Al-Hasan and Qatadah. 1 * 1 This 
is also the apparent meaning of this Ayah. 

Imam Ahmad recorded that Bilal bin Al-Harith Al-Muzani 
said, “The Messenger of Allah jg said, 


c-kb U jLlJ 01 U JjJUl ««l 01 UKH, J^-^1 01° 

Irf jjj ‘»tib fji {J\ If; J>-j je- Jill 

pji ^1 , m If, aOp lb, <u 1 t oJJL U ^JL; 01 I 




* Verily, a man might utter a word that pleases Allah the 
Exalted, unaware of how highly it will be regarded, and on its 
account Allah the Exalted and Most Honored decrees His 
pleasure of him until the Day he meets Him. A man might 
indeed utter a word that angers Allah the Exalted, unaware of 
how dreadful it will be and on its account Allah the Exalted 
decrees for hitn His anger until the Day he meets Himy 


m 


At-Tabari 22 :345. 
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‘Alqamah used to say, “How many words did I not utter 
because of the Hadith that Bilal bin Al-Harith narrated. ,>llJ At- 
Tirmidhi, An-Nasal and Ibn Majah collected this Hadith. At- 
Tirmidhi said, “Hasan Sahih .”* 2 * Theie is a Hadith similar tr 
this in the Sahih. 

Reminding Mankind of the Stupor of Death, the Blast of 
the Trumpet and the Day of Gathering 

Allah the Exalted and Most High said, 

4 O^ 

4Atid the stupor of death xvill come in truth: "77iis is what you 
have been avoiding!”} 

Allah the Exalted and Most Honored says, ‘O mankind! This is 
the stupor of death that has come in truth; now, I have 
brought forth to you the certainty that you were disputing/ 

aL* £ Jj] 

iThis is what you have been avoiding!^, means, ‘this is the end 
that you were trying to escape; it has come to you! Therefore, 
you will have neither a shelter nor a refuge nor a sanctuary nor 
an asylum from it/ 

In the Sahih , the Prophet £1$ said, while wiping sweat from 
his face when the stupor of death overcame him, 

*Glory be to Allah! Verily, death has its stupor .» [3! 

The Ayah, 

477n‘s is zuhat you have been avoiding!} has two possible 
meanings. One of them is this: ‘what you have been trying to 
avert, escape and flee from has come to you and resided in your 
home!* The second meaning is, you had no way of escaping or 
averting this end.’ At-Tabarani collected a Hadith in Al-Mu]am 

111 Ahmad 3 :469. 

^ Tuhfat Al-Ahwadhi 6:610, Tuhfat Al-Ashraf 2:555 and Ibn Majah 
2:1312. 

Fath Al-Bari 11:369. 


(31 
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Al-Kabi r* 1 ' from Samurah who said that the Messenger of Allah 
M said, 


<1 j £ j>»J . wJU j 


jS/l aJJx» JWl 0^4 J| l ci^ 4 * 


:.*># 


i J 


3P'3 


oUj <ip cJJm? 3-LlJ l 5 -*Jj 


«77ie parable of whoever tries to avoid death is that of a fox that 
had a debt to pay to the earth. The fox wait away and when he 
became tired and the time to sleep overtook him, he entered his 
den. The earth said to him, 'O fox! Pay my debt!’ The fox went 
out hoivling and continued until his neck was cutoff, (i.e.,) he 
died.» 


This parable indicates that just as the fox had no way of 
escaping or avoiding the earth, likewise, man has no way of 
avoiding death. 

Allah the Exalted the Blessed said, 


fj; 3i)’i 4 


iAnd the Trumpet zuill be blown - that will be the Day of the 
threat.} 


Earlier we discussed the information about the blowing of the 
Trumpet, the fear that follows it, the death of everything and 
then resurrection, all this will occur on the Day of 
Resurrection. 121 We also mentioned that the Messenger of 
Allah said in a Hadith, 


oil Oil! jl 'J&ij 


“How can I feel comfort ivhile the angel responsible for the 
Trumpet has placed the Trumpet to his mouth and lowered his 
forehead awaiting when he will be commanded (by Allah to blow 
in it)?* 

They said, “O Allah’s Messenger, what should we say?” He 
said, 

jUj) Jil 


I 1 * At-Tabarani 7:222. This narration is Mawquf, i.e., it is correct 
from the Companion only. 

' 2 ' See volume six, the Tafslr of Surah Ta Ha (20:102). 
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— == nr == ^s = \, 

./ I /*>»< ' " i S.*'" '. *'1/ 

•""j j^g » / y>. , ✓'■-'•£ ~ 'i^* ^^ 'u^ " 

J*k=* jjC\Jtij ^ 


c^ai jij i jJ j ^ Lu» ' j^V J li ^ y^ ciofec^j 

Cp;*vv: S* ojvy 

i a .- j> - J&yl*l JCa ^ 


‘your sight is now 
clear and strong.’ 
Everyone, including 
the disbelievers, will 
have clear sight on 
the Day of Resurrec¬ 
tion. However, having 
sight will not be 
helpful to the dis¬ 
believers on that Day, 
for Allah the Exalted 
said, 

{j> j^j rr- cffy 
iHotu clearly will they 
(disbelievers) see and 
hear, the Day when they 
will appear before Us!} 
(19:38), and, 

\y&f ojvf^ j( <Sj^ J 
C'-\ ?'■■ ■ •' r • » 

jlS CiS 

4 r ^Cjj-iy 


4And if you only could see when the criminals hang their heads 
before their Lord (saying): "Our Lord! We have now seen and 
heard, so send us back (to the world), that we will do righteous 
good deeds. Verily, we now believe with certainty.}( 32:12) 


x>« , ; T*. ^.v . yi*£=* 4 C*)t .■.^, t 

U ty Jcj J5 ^ T> . juAii’ yljji ^ tuj'i >-C L|3l jit jl»- cJ-jt 
SlL £ iLli jij i y, .jitf y ju yij. 4 

$ Ly Ui 


423. And his companion (angel) will say: "Here is (his record) 
ready with me!"} 

424. (Allah will say to the angels:) "Both of you throw into 
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Hell every stubborn disbeliever"} 

425. “ Hinderer of good, transgressor, doubter,”} 

426. "Who set up another god with Allah. Then both of you 
cast him in the severe torment.”} 

427. His companion (devil) will say: "Our Lord! I did not 
push him to transgression, but he was himself in error far 
astray."} 

428. (Allah) will say: "Dispute not in front of Me, I had 
already in advance sent you the threat."} 

429. "The sentence that comes from Me cannot be changed, 
and 1 am not unjust to the servants.”} 

The Angel will bear Witness; Allah commands that the 
Disbeliever be thrown into the Fire 

Allah the Exalted states that the scribe angel, who is 
entrusted with recording the deeds of mankind, will testify 
against him or her about the deeds he or she did on the Day 
of Resurrection. He will say, 

4*4 U'A C &} 

4"Here is (his record) ready with me!"}, here it is prepared and 
completed without addition or deletion. This is when Allah the 
Exalted will judge the creation with fairness, saying, 

% 4 $ 

4Both of you throw into Hell every stubborn disbeliever.} 

It appears that Allah will say these words to the Sa’iq and 
Shahid angels; the Sa’iq drove him to the grounds where 
Reckoning is held and the Shahid testified. Allah the Exalted 
will order them to throw him in the fire of Jahannam, and 
worse it is as a destination, 

4 4 4 4 ^ 4 4 4 

4Both of you throw into Hell every stubborn disbeliever.} 

meaning, whose disbelief and denial of truth was horrendous, 
who used to stubbornly ieject the truth, knowingly 
contradicting it with falsehood, 

4M tP> 


l 
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iHinderer of good, } meaning for he did not fulfill the duties he 
was ordered, nor was he dutiful, keeping ties to kith and kin 
nor giving charity, 


4transgressor,} meaning, he transgresses the limits in spending. 
Qatadah commented, “He is a transgressor in his speech, 
behavior and affairs.”* 11 Allah said. 



^doubter,} meaning, he doubts and raises doubts in those who 
scrutinize his behavior.. 

iwho set up another god with Allah.} meaning, he associated 
others with Allah and worshipped others besides Him, 

4Jail’ wi'-cK 4 


iThen both of you cast him in the severe torment.} 


Imam Ahmad recorded that Abu Said Al-Khudri said that 
the Prophet jg said, 


‘As* 

: . * #?. 


ii» »>*■' 4^ «LI ^ 




»A neck from the Fire will appear and will speak saying, 
"Today, I have been entrusted with three: Every obstinate 
tyrant, everyone who ascribed another god ivith Allah, and he 
who took a life loithout right." The neck ivill that close in on 
them and throw than in the midst of Jahannam .s” 12 * 


Man and Devil dispute before Allah 

Allah’s saying; 

i'fo '&} 

4His companion will say}, refers to the devil who is entrusted to 

111 At-Tabari 22:356. 

121 Ahmad 3:40. 



every man, according to ‘Abdullah bin ‘Abbas, Mujahid, Qata- 
dah and several othesJ 1 * He will say, 

l* 

iOur Lord! I did not push him to transgression,} 
meaning, the devil will say this about the human who came 
on the Day of Resurrection as a disbeliever. The devil will 
disown him, saying, 

Z 


iOur Lord! I did not push him to transgression ^ 
meaning, “I did not lead him astray,” 

4 & && 

ibut he ivas himself in error far astray .} meaning, he himself was 
misguided, accepting falsehood and stubborn to the truth. Allah 
the Exalted and Most Honored said in another Ayah, 

JZ Cj jij 'f&sOc.j lit -Vi U 

U U ■% J j V \ C) 

# judil 4 & * y>^ 4 4l ^ ^ 


Shay tan will say when the matter has been decided: 
"Verily, Allah promised you a promise of truth. And 1 too 
promised you, but I betrayed you. I had no authority over you 
except that I called you, and you responded to me. So blame me 
not, but blame yourselves. I cannot help you, nor can you help 
me. I deny your former act in associating me as a partner with 
Allah. Verily, there is a painfiil torment far the wrongdoers."} 
(14:22) 

Allah the Exalted said, 


i( Allah) will say: "Dispute not in front of Me.”} 

The Lord, the Exalted and Most Honored will say this to the 
man and his devil companion, who will be disputing before 

111 At-Tabari 22 :357. 


I 
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Him. The man will say, “O, Lord! This devil has misguided me 
away from the Remembrance after it came to me,” while the 
devil will declare, 

iOur Lord! 1 did not push him to transgression, but he was 
himself in error far astray.) 

from the path of truth. The Lord, the Exalted and Most 
Honored will say to them, 

iui i) 

iDispute not in front of Me,) or ‘before Me,’ 

^ *,) 

il had already in advance sent you the threat.) 

‘I have given you sufficient proof by the words of the 
Messengers, and I have sent down the Divine Books; the 
evidences, signs and proofs have thus been established against 
you,’ 

Jji)' C) 


iThe Sentence that comes from Me cannot be changed,) 

“1 have made My decision,” according to the explanation of 
Mujahid, 1 ’ 1 

ft Zj) 


)And I am not unjust to the servants.) 


1 will not punish anyone, except on account of their sins after 
the proof has been established against them.’ 


liU’i yiL y-ill cjff j* y'j! jfi OJlC.y 

iff if. &J 445 d £ $),jSS £ 


i30. On the Day when We will say to Hell : "Are you filled?" 
It will say: "Are there any more?") 


IM 


At-Tabari 22 :359. 
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431. And Paradise will be Uzlifat to those who had Taqwd, not 
far off.)? 

432. (It will be said): "Tltis is what you were promised - (it is) 
for those returning in c inccre repentance, and Hafiz. "} 

433. "Who feared Ar-Rahmdn unseen and brought a heart 
turned in repentance."} 

434. "Enter you therein in peace and security - this is a Day 
of eternal life!"} 

435 . There they will have all that they desire - and We have 
more.} 


Jahannam and Paradise and their Dwellers 


Allah states that He will say to Jahannam on the Day of 
Resurrection, “Have you had your fill?” Allah the Most 
Honored has promised Hell that it will have its fill from the 
Jinns and mankind. He, the Exalted and Most Honored, will 
decide who will be thrown into the Firs and she will keep 
saying, “Are there any more,” or, ‘Are there any more whom 
You will provide me with?’ This is the apparent meaning of 
this Ayah which is supported by several Hadiths. 

Imam Ahmad recorded that Anas said that the Messenger of 
Allah jjg said, 


iljj y> ji : J ySj 14 -i J'jJ Y 1 

^ Yj . 'ZX^jS _j ]ai la.* yCj * 1 ^lj .<i«i 

^ iil p 4. : £. ‘ -j liU L$J iul Infill jjai 


«77ie people will be thrown into Jahannam and it will say, ‘Are 
there any more?' Until the Mighty Lord puts His Foot over it 
and its comers will be collected together and it will say, 
"Enough, enough by Your grace and compassion!' There will be 
sufficient empty space in Paradise until Allah creates another 
creation and He, the Exalted, makes them dwell in the empty 
parts of Paradise .v’^ Muslim also collected this HadithP' 1 

Al-Bukhari recorded that Abu Hurayrah narrated that the 


111 Ahmad 3:234. 

121 Muslim 4:2187 and 2188. 
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Prophet said, 

iljLj <-^Jl A-Pl-j V Jujj ^ ( Ja p.^>J Jill* 

* i * " > # 

*U U : J y£S 


“jahannam will be asked, "Are you full?" and it will say, "Are 
there any more?" Until the Lord, the Blessed and Most 
Honored, puts His Foot over it and it will say: "Enough! 
Enough TV 1 ' 


Al-Bukhari recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 

:<*j| cJL i'j Jij&Zji ijilii ciiii Saji 

v-ll : i>J 3 j "f lilt J 15 . J ljl a 4 .»j 

l\l\ If. 4 L ^\JJ. o!i U;i : jVlU Jlij . f i\l\ j; 4 L jU-ji 

jlljt Uli 4 UhjJU ^Lp 

j>-3 li>i jliLi 'ij l _ r ai; \ 4 jJ u JtJtlfi 4 Li IJ : j_>£a 

^^>■1 uu 14J iiit oti aL>ji liij 4 1 -U>-1 ajlL>- 


• Paradise and the Fire quarreled. The Fire said, "1 have been 
favored with the arrogant people and tyrants." Paradise said, 
"What is wrong with me that only the poor and humble people 
enter me?" Allah the Exalted and Most Honored said to 
Paradise, "You are My mercy, with which I grant mercy to 
those whom I will among My servants.” He said to Hell, “You 
are My punishment which I inflict upon whom I wish from My 
servants, and 1 shall fill both of you.” As for Hellfire, it will 
not have its fill until Allah puts His Foot over it and she will 
say, "Enough! Enough!" Site will become fill and its sides will 
come close to each other. Allalt the Exalted and Most Honored 
shall not be unjust to any one of His creatures. As for Paradise, 
Allah the Exalted and Most Honored will create another 
creation to fill if.» |2 ' 

Allah the Exalted said, 

4 '.fi-, if jf- Jy&U, ili 


111 Fath Al-Bari 8:460. 
121 Fath Al-Bari 8:460. 
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$And Paradise will be Uzlifat to those who had Taqwd, not far 

meaning, Paradise will be brought close and near to the pious, 
according to Qatadah, Abu Malik and As-Suddi, [1 > 

4 ^ %} 

inot far off}, and this will occur on the Day of Resurrection, 
which is not far off. Surely that Day will come to pass and all 
that is bound to come, is near, 

iThis is what you were promised - (it is) for those returning} 

who go back to Allah in sincere repentance intending not to 
repeat sin, 


iHafiz}, who preserve their covenant with Allah and do not 
break or betray it, 

4 > j 54 i-O 1 ' (yf- 

iWho feared Ar-Rahman unseen} who feared Allah in secret when 
only Allah the Exalted and Most Honored could see him. The 
Prophet sg said, 

*And a man who remembered Allah the Exalted while alone, 
and his eyes became tearful. 

Allah said, 

4^ y& 

iand brought a heart turned in repentance.} 

meaning, he will meet Allah, the Exalted and Most Honored, 
on the Day of Resurrection with a heart turned in repentance 
to Him and absolutely free (of Shirk) and humbled to Him, 

111 At-Tabari 22:363. 

Fath Al-Bari 2:168. That is, one of those under the shade of the 
Throne. 
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4Enter you therein}, meaning Paradise, 

4in peace and security}, they will earn security from the torment 
of Allah, the Exalted and Most Honored, and the angels of Allah 
will greet them with the Salam, according to the explanation of 
Qatadah.l 1 ' The statement of Allah the Exalted and Most 
Honored: 

ii& £ 

4- this is a Day of eternal life!}, meaning, they will reside in 
Paradise forever and will never die, neither be transferred from 
it nor wish to be transferred from it. The statement of Allah the 
All-Mighty, 

4Q, !>/&. <2 fi} 

4There they will have all that they desire}, means, whatever 
delights they wish and desire, they will find it brought before 
them. 

Allah’s statement, 

4and We have more.} is similar to His other statement. 


$For those who have done good is the best and even 
more.}[ 10:26) 

In the Sahth , Muslim recorded that Suhayb bin Sinan Ar-Rumi 
said that ‘more* refers to looking at the Most Honorable Face 
of Allah. 121 


l— ' . i L - JjaJj jj uJii /J 4 

^4—o u «x\,^ h Uj >4^ ^ 4 ^j 


m 


At-Tabari 22 :366. 


| 2 | 


Muslim 1 :163 . 
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436. And how many a generation We have destroyed before 
them who were stronger in power than they. And they went 
about the land! Could they find any place of refuge?'} 

437. Verily, therein is indeed a reminder for him wlw has a 
heart or gives ear while he is heedful.} 

438. And indeed We created the heavens and the earth and all 
between them in six Days and nothing offatigue touched Us.} 

439. So bear with patience all that they say, and glorify the 
praises of your Lord, before the rising of the sun and before (its) 
setting.} 

440. And during a part of the night (also) glorify His praises 
and (so likewise) after the prostrations.} 

Warning the Disbelievers of the imminent Torment; 
comma n d ing the Prophet g to pray and have Patience 

Allah the Exalted asks, ‘how many We have destroyed before 
these denying disbelievers?’ 

4\i£ £&?£>;} 

4a generation who were stronger in power than they.} 

they were more numerous, mightier than they and who 
constructed on the earth and built on it more than they. The 
statement of Allah the Exalted, 

CK > 4 \&} 

4And they went about the land! Could they find any place of 
refuge?} 

Ibn ‘Abbas commented, “They left the traces throughout the 
land,” 111 Qatadah said, “They traveled throughout the land 
seeking provisions through trade and business, more than you 
have.” 

Allah’s statement, 

01. &} 

4Could they find any place of refuge?} means, ‘could they find a 
shelter from Allah’s decision and appointed destiny? Have what 

111 At-Tabari 22:371. 
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they collected benefited them or averted Allah’s torment when it 
came to them on account of their denial of the Messengers? 
Likewise, you will never be able to avert avoid, or find refuge or 
shelter (from His torment).’ Allah the Exalted and Most Honored 
said, 


i Verily, therein is indeed a reminder } and a lesson, 
ilx js jjf 


4 for him who has a heart} mcartng, a sound understanding with 
which he comprehends, or, a good mind, according to Mujahid, 

$or gives ear while he is heedful.} meaning, he hears the speech, 
comprehends and understands it in his mind and grasps its 
indications with his intellect. Mujahid said that, 

i'cp' 3 fo 


ior gives ear}, means, he does not talk to himself but listens 
with an attentive heartJ 11 Ad-Dahhak commented, “The Arabs 
would say that someone has given ear when he hears with his 
ears, while his heart is present and not absent.” 121 Ath-Thawri 
and several others said similarly.^ 1 The statement of Allah the 
Exalted and Most Honored; 


4And indeed We created the heavens and the earth and all that 
betioeen them in six Days and nothing of fatigue touched (Js.^ 

is emphasis on the Resurrection because He Who is able to 
create the heavens and earth without fatigue, then surely He 
is able to resurrect the dead. Qatadah said, “The Jews, may 
Allah's curses descend on them, said that Allah created the 
heavens and earth in six days and then rested on the seventh 
day, which was the Sabbath. This is why they call it a holiday. 
Allah the Exalted then sent down denial of their statement 


111 At-Jabari 22:373. 
121 At-Tabari 22:374. 
131 At-Jabari 22:374. 
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and false opinion.”* 11 Allah said, 

4v'j*j Ji ^j} 


iand nothing of fatigue touched Us.} indicating that no sleep, 
exhaustion or weariness affects Him. Allah the Exalted the 
Blessed said in other Ayat, 


Sf- ot & 'Jk $ oyUJl Jii. ii' J ii^ Jji} 


4 Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely is Able to do all things. >(46:33), 


if 


4The creation of the heavens and the earth is indeed greater 
than the creation of mankind.}[ 40:57) and, 

4 . ty~.^ Ui«- hS ~^,} 

4Are you more difficult to create or is the heaven that He 
constructed? >(79:27) 

Allah the Exalted and Most Honored said, 

4o& C J~S} 


4 So bear with patience all that they say,} in reference to those who 
deny the Prophet ordering him to be patient with them and 
turn away from them in a good way, 


<3 is 33 


iattd glorify the praises of your Lord, before the rising of the 
sim and before (its) setting.} 

There were two ordained prayers prior to the Isra’ journey. 
One before the rising of the sun at dawn and the other before 
sunset in the evening. Qiyam Al-Layl , prayer at night, was a 
command for the Prophet and his followers for sometime 
but it was later abrogated for the Ummah. Later, during the 
Isra* journey, Allah abrogated all of the previous orders for 
prayer by ordaining five daily prayers, including the prayers of 


(i) 


At-Jabari 22:376. 
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Fajr before sunrise, and ‘Asr in the late afternoon. Imam 
Ahmad recorded that Jarir bin ‘Abdullah said, “When we were 
sitting with the Prophet &$, he looked at the full moon and 
said, 


"V j*J&\ lx* Jjy Ip jUi® 


0 Certainly you ivill be brought before your Lord and will see 
Him as you see this moon , and you will have no trouble in 
seeing Him. So, if you can avoid missing the prayer before the 
sunrise and the prayer before sunset , you must do so .» 

He then recited Allah’s statement, 


4viJtr^ Jr» 


iand glorify the praises of your Lord, before the rising of the 
sun and before (its) setting.}”* 1 * 


The Two Sahths and the rest of the Group collected this 
Hadith through the chain of Ismail. 1121 


Allah the Exalted said, 



$&fy 


iAnd during a part of the night glorify His praises meaning pray 
to Him. Allah said Ayah, 


Lli. ^ —c- .Aj 1 {jiffy 


iAnd in some parts of the night offer the Salah with it, as an 
additional prayer for you. It may be that your Lord will raise 
you to Maqam Mahmud.fy (17:79) 


Ibn Abi Najih reported that Mujahid said that Ibn ‘Abbas 
said that, 

iand after the prostrations,fy refers to Tasbih, i.e. glorifying Allah’s 
111 Ahmad 4:365. 

121 Path. Al-Bari 8:462, Muslim 1 :439, Abu Dawud 5:97, Tuhfat Al- 
Ahwadhi 7:265, An-Nasal in Al-Kubra, 6:469 and Ibn Majah 1 :63, 
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praises, sifter the prayers.* 1 * There is a Hadith collected in the 
Two $ahDis that supports this meaning. Abu Hurayrah said, 
“Some poor migrants came and said, ‘O Allah’s Messenger! The 
wealthy people will get higher grades and will have permanent 
enjoyment.’ The Prophet jg said, 


“vVhy is that?* They said, 


They pray as we do, fast as we do, yet they give charity, but 
we can not. They free slaves, but we can not.’ The Prophet si 
said, 


JJiil p-SJbu Cs* iij Uli 


11 il fS yi iij j■ ' ■*■ ** t* Ji; fkl 


“Shall I tell you about something that, if you did it, you would 
catch up with those who have surpassed you and nobody would 
be better than you except tlwse who would do the same? Say, 

‘Subhan Allah, Alhamdulillah and Allahu Akbar/ thirty-thiee 
times each after every prayer .» 

Later, they came back and said, ‘O Allah’s Messenger! Our 
brethren, the wealthy Muslims, heard of what we did and they 
also did the same.’ The Prophet jg said, 

«JtL; y> «3ll *iui» 


a This is a favor and grace of Allah, and He grants it tc whom 
He wills 

There is another way of explaining the Ayah. It is that 
Allah’s statement. 


iand after the prostrations.$ refers to the two Rak'ahs after the 
Maghrib prayer. This was reported from “Umar bin Al-Khattab, 
‘Ali bin Abi Talib and his son Al-Hasan, ‘Abdullah bin ‘Abbas, 
Abu Hurayrah and Abu Umamah, may Allah be pleased with 
them. This is also the saying of Mujahid, ‘Ikrimah, Ash-Sha'bi, 
An-Nakhal, Al-Hasan Al-Basri, Qatadah, and others. 


111 At-Tabari 22:381. 
121 FathAl-Bari 2:378. 
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442. And listen on the 
Day when the caller will 
call from a near place.} 

442. The Day when 
they will hear As-Sayhah 
in truth, that will be the 
Day of coming out.} 

443. Verily, it is We 
Who give life and cause 
death; and to Us is the 
|final return.} 

444. On the Day when 
the earth shall be cleft, 

from off them (they will come out) hastening forth. That will be a 
gathering, quite easy for Us.} 

445. We know best what they say. And you are not the one to force 
them. But warn by the Qur'an; him who fears My threat.} 






W WBSl im 





Admonition from Some Scenes of the Day of 
Resurrection 

Allah the Exalted said, 



> 


4And listen} ‘O Muhammad,’ 


4yyJ O&Z Jt #0"' iC {j} 

4on the Day when the caller will call from a near place.} 
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to the gathering for the Day of Judgement, 

4 The Day when they will hear As-Sayhah in truth,y 

in reference to the blowing in the Trumpet which will bring 
forth the truth that most of them discounted and denied, 

ithat will be the Day of coming out.y from the graves, 




iVerily, it is We Who give life and cause death; and to Us is 
the final return.y 

Allah is He Who starts creation and then brings it back to life, 
and the latter is easier for Him; to Him is the final return of 
all creations. At this time, He will recompense each according 
to his or her deeds, good for good and evil for evil. Allah the 
Exalted said, 




iOn the Day when the earth shall be cleft, from off them (tltey 
will come out) hastening forth.y 

Allah the Exalted and Most Honored will send down rain from 
the sky. From that rain the bodies of the creations will grow 
while they are in their graves, just as the seed grows in soil in 
the aftermath of rain. When the bodies grow to their full 
strength, Allah the Exalted will command angel Israfil and he 
will blow in the Trumpet (for a second time). The souls will be 
enclosed in a hole in the Trumpet. When Israfil blows in the 
Trumpet, the souls will depart from it and will fly between the 
heavens and earth. Allah the Exalted and Most Honored, will 
declare, “By My grace and power, each soul shall return to the 
body that it used to inhabit,” and indeed, every soul will 
return to its body. The soul will enter its body just as poison 
enters the body, then the earth will be uncovered from above 
them, and they will sill stand and head towards the Reckoning 
place hastening to obey the command of Allah the Exalted and 
Most Honored, 




Surah 50. Oaf (41-45) (Part-26) 
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/ w / / x > v■< i ** j * / 

T JjSj ^U 5 ' J[ 


4Hastening towards the caller. The disbelievers will say: "This 
is a hard Day: '>(54:8), and 


4 *,5LB >iiJ 4 o>Jiy -.^£ 



4 Oh the Day when He will call you, and you will answer (His 
Call) with (ivords of) His praise and obedience, and you will 
think that you have stayed (in this world) but a little while!} 
(17:52) 

In the Sahih, it is recorded that Anas said that the 
Messenger of Allah sg said, 

•ci- J Jjl Ui B 


[{ The earth will open up first around we.#* 1 * 
Allah the Exalted and Most Honored said, 

4%s ts ji- 


iThat will be a gathering, quite easy for Us.} ‘bringing them back 
to life is easy for Us and effortless.’ Allah the Exalted and Most 
Honored said, 

4 <■:?',> ^*j} 

4And Our commandment is but one as the twinkling of an 
eye. ^(54:50), and, 


4Jhe creation of you all and the resurrection of you all are only 
as of a single person. Verily, Allah is All-Hearer, All-Seer.} 
(31:28) 


Comforting the Prophet sg 

The statement of Allah the Exalted and Most High, 

4oj)yj Cj p£\ £} 

4We know best what they say.} means, ‘Our knowledge is all 
encompassing of the denial that the idolators are confronting 


m 


Muslim 4:1782. 
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you with, so do not be concerned.’ In similar Ayat, Allah said, 

Z&.a* A £2 ^ && ** 

<iufc 


{Indeed, We know that your breast is straitened at what they 
say. So glorify the praises of your Lord and be of those ivho 
prostrate themselves (to Him). And worship your Lord until 
there comes Unto you the certainty (i.e., death).$ (15:97} 
Allah’s statement, 


{And you are not the one to force them.} says, ‘it is not you who 
forces them to accept the guidance; this is not a part of your 
mission.’ Allah the Exalted and Most Honored said, 


{But warn by the Qur'an; him who fears My threat.} 

meaning, ‘convey the Message of your Lord, for only those who 
fear Allah and dread His torment, and hope in His promise 
will remember and heed,’ 

iX# 'gif 

{Your duty is only to convey (the Message) and on Us is the 
reckoning. ^(13:40), 

o~l) o-i O) ~J>&} 

{So remind them - you are only one who reminds. You are not 
a dictator over them.}(88 :21-22} 




{Not upon you is their guidance, but Allah guides whom He 
wills.}( 2:272) and, 


d»Xit 




{Verily, you guide not whom you like, but Allah guides whom 
He wills.} (28:56) Allah’s statement here, 
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iAnd you are not the one to force them. But warn by the 
Qur'an; him tvho fears My threat.$ 

Qatadah used to invoke Allah by saying, “O Allah! Make us 
among those who fear Your threat and hope for Your promise, 
O Barr (Subtle, Kind, Courteous, and Generous), O Rahim (the 
Most Merciful).”' 1 * 

This is the end of the Tafsir of Surah Qaf. All praise is due 
to Allah, He is for us, the most excellent Trustee. 


111 Al-Qurtubi 17:29. 
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The Tafsir of Surat Adh-Dhariyat 
(Chapter - 51) 


Which was revealed in Makkah 


J) $»£ 
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/n the Name of Allah, 
the Most Gracious, the 
Most Merciful. 
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41. By the scattering 
Dhariyat;) 

42. And the ladeti 
Hamilat;$ 


43. And the steady Jdriydt;) 

44. And the distributors of command 

45. Verily, that which you are promised is surely true.} 

46. And verily, Ad-Din is sure to occur.) 
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47. By the heaven full of Hubuk,} 

48. Certainly, you have different ideas. 

49. Turned aside therefrom is he who is htmed aside.} 

410. Cursed be Al-Kharrasun} 

411. Who are under a cover of Sahftn,} 

412. Tim/ ask: "Whett will be the Day of Ad-Din?”} 

413. (It will be) a Day when they will be Yuftanun in the 
Fire!} 

414. "Taste you your trial! This is ivhat you used to ask to be 
hastened!”} 

Affirming the News of the Resurrection 

The Commander of the faithful, ‘Ali bin Abi Talib may Allah be 
pleased with him, ascended the Minbar in Kufah and declared, 
“Any Ayah in the Book of Allah the Exalted and any Sunnah 
from Allah’s Messenger gfe you ask me about today, I will 
explain them.” Ibn Al-Kawwa stood up and said, “O Leader of 
the faithful! What is the meaning of Allah’s statement, 

4 ' •&$)} 

4By the scattering Dhariyat}," and ‘Ali said, “The wind.” The man 
asked, 

u 4And the laden Hamilat}?” ‘Ali said, “The clouds.” The man 
again asked, 

“4And the steady )ariijat}?” ‘Ali said, “The ships.” The man 
asked, 


“4And the distributors of command}?” 'Ali said, it refers to "The 
angels.”* 11 

Some scholars said that Al-Jariyat Yusra refers to the stars 
that float in their orbits with ease. This would mean that the 

111 At-Tabari 22 :389-392 and ‘Abdur-Razzaq 3 :41. 
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things mentioned were ascendant in their order, beginning 
with the lower, then mentioning the higher one after that, etc. 
The winds bring the clouds, the stars ar° above them and the 
angels who distribute by Allah’s order are above '•hat, and they 
descend with Allah’s legislative orders and the decrees He 
determines. 

These Ayat cun f ain a vow from Allah that Resurrection shall 
come to pass. Allah’s statement, 

^ jjuJ 

4Verily, that which you are promised is surely true.}, it is a 
truthful promise, 

4And verily, Ad-Din} the Recompense, 

iwill occur}, it will surely come to pass. 

Then Allah the Exalted said, 

oil &\j} 

4By the heaven full of Hubuk,} Ibn ‘Abbas said; “Full of beauty, 
grace, magnificence and perfection.”* 1 ’ Mujahid, ‘Ikrimah, Said 
bin Jubayr, Abu Malik, Abu Salih, As-Suddi, Qatadah, ‘Atiyah 
Al-‘Awfi, Ar-Rabi* bin Anas and others said similarly. 121 Ad- 
Dahhak, Al-Minhal bin ‘Arar and others said, “The meandering 
of the water, sand and plants when the wind passes over them; 
carving paths out of them, that is the Hubuk.” 

All of these sayings return to the same meaning, that of 
beauty and complexity. The sky is high above us, clear yet 
thick, firmly structured, spacious and graceful, beautified with 
stars such as the sun and orbiting planets such as the moon 
and the planets of the solar system. 

The Differing Claims of the Idolators 

Allah the Exalted said, 

4Xf)y& Jjs J •&[} 


111 At-Tabari 22:395-396. 
,2) At-Tabari 22:396-397. 
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{Cursed be Al-Kharrasun}, “Cursed be the doubters.” 111 Mu'adh 
said similarly, may Allah be pleased with him. During one of 
his speeches he said, “Destroyed be the doubters.” Qatadah 
said, “ Al-Kharrasun are the people of doubt and suspicion.” 121 
Allah said; 

ff* 4 f 1$} 

iWho are under a cover of Sahim,} Ibn ‘Abbas, may Allah be 
pleased with him, and others said; “In disbelief and doubt, they 
are heedless and playful.” 131 Allah said, 

4..’Vvv5j!' p; $ 


iThey ask: “When will be the Day of Ad-Din?"} 

They utter this statement in denial, stubbornness, doubt and 
suspicion. Allah the Exalted replied, 

f(S.f 


}(It will be) a Day when they will be Yuftaniin in the Fire!} 

Ibn ‘Abbas, Mujahid, Al-Hasan and several others said that 
Yuftanun means punished. 141 Mujahid said: “Just as gold is 
forged in the fire." 151 A group of others also including Mujahid, 
‘Ikrimah, Ibrahim An-Nakhal, Zayd bin Aslam, and Sufyan 
Ath-Thawri said, “They will be burnt.” 




4Taste you your trial!}, Mujahid said, “Your burning” 161 while 
others said, “Your punishment.” 

4This is what you used to ask to be hastened!} 

This will be said admonishing, chastising, humiliating and 
belittling them. Allah knows best. 


111 At-Tabari 22:399. 

121 At-Tabari 22:400. 

131 At-Tabari 22 :400-401. 
141 At-Tabari 22:402. 

151 At-Tabari 22:402. 

161 At-Tabari 22:403. 
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115. Verily, those who have Taqwa will be in the midst of 
Cardens and Springs,} 

116. Taking joy in the things which their Lord has given them. 
Verily, they were before this doers of good.} 

117. They used to sleep but little by night.} 

$18. And in the hours before dawn, they ivere asking for 
forgiveness.} 

419. And in their wealth there was the right of the Sa'il and 
the Mahriim.} 

420. And on the earth are signs for those who have faith with 
certainty.} 

421 . And also in yourselves. Will you not then see? 

422. And in the heaven is your provision, and that which you 
are promised.} 

423. Then by the Lord of the heaven and the earth, it is the 
truth, just as you can speak.} 


Qualities of Those Who have Taqwa and Their Reward 

Allah the Exalted informs about those who have Taqwa, that 
on the Day of their Return they will be amidst gardens and 
springs. To the contrary the miserable ones will be amidst 
torment, punishment, fire and chains. Allah said, 

4 pr'-J E hxS‘} 

4Takitig joy in the things which their Lord has given them.} 

His statement; 


4Taking} describes the state of the people of Taqwa in the 
midst of gardens and springs. They will receive what their Lord 
gives them, meaning, delight, happiness and favors. Allah the 
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Exalted and Most Honored said, 

iM £ ijf 

iVerily, they were before that}, in the life of the world, 

igooddoers^ As He said: 

JLiiili 'c yfy 

iEat and drink at ease for that which you have sent on before 
you in days p<JSf/>(69:24) 

Allah the Exalted described the good acts that they performed, 

$They used to sleep but little at night. 

The scholars of Tafslr have two opinions about this: 

The First Opinion 

The first is that, they used to spend a little part of every night 
awake. Ibn ‘Abbas said, “Every night, they would worship 
Allah, even during a little part of the night.” 111 Qatadah 
narrated that Mutarrif bin ‘Abdullah said, “Hardly a night 
would pass by them that they did not pray to Allah the 
Exalted and Most Honored, either in the beginning, or the 
middle of it.”* 2 ' Mujahid said, “Only a few nights, if any, would 
they sleep through the night until the morning without 
praying Tahajjud . , ‘ |3) Qatadah said similarly.' 4 ' Anas bin 
Malik and Abu Al-‘Aliyah said, “They used to pray between Al- 
Maghrib and Af-'/shd'.”' 5 ’ 

The Second Opinion 

They used to spend a little part of the night in sleep. This was 
preferred by Ibn Jarir. Al-Hasan Al-Basri said: 

I 1 ' At-Tabari 22:407. 

|2 ' At-Tabari 22:407. 

I3 ' At-Tabari 22:408. 

141 At-Tabari 22:408, 

151 At-Tabari 22:407-408. 
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£ $ oi $4 \sW 


iThey used to sleep but little by night}, 

“They performed voluntary night prayer and would not sleep 
during the night except a little. They were active and would 
continue until they were seeking forgiveness right before 
dawn.”* 1 * 


‘Abdullah bin Salam said, “When the Messenger of Allah 
arrived at Al-Madlnah, people quickly gathered around him 
and I was among them. When I saw his face, I knew that it 
was not the face of a liar. The first statement 1 heard from him 
was. 




«0 people! Feed with food, keep relations to kith and kin, 
spread the Salam, pray at night while people are asleep, and 
you will enter Paradise in peace .»”* 21 


Imam Ahmad recorded that ‘Abdullah bin “Umar said that the 
Messenger of Allah jg said, 


it jA 14I1 j* £>ji jp 


« Verily, there are lofty rooms in Paradise in which their outside 
can be seen from inside and their inside from the outside .» 

Abu Mdsa Al-Ash‘ari said, “Who are they for, O Allah’s 
Messenger?” He jg said, 


«For those who use soft speech, feed food and spend the night 
in voluntary prayer while people are asleep. » |3 * 

Allah said: 


iAnd in the hours before daum, they were asking for 
forgiveness.} 


111 At-Tabari 22:408-409. 

121 Tuhfat Al-Ahwadhi 7:187. 
131 Ahmad 2:173. 
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Mujahid and several others said: “They were performing 
Sa/ah.”* 11 Others said that they would stand in prayer during 
the night and delayed asking Allah for forgiveness until the 
latter hours before dawn. As Allah, the Exalted the Blessed, 
said; 


iAnd those who seek forgiveness during the last hours of the 
night.^(3:17); 

This is because it is better if asking for forgiveness is done 
while praying. 

It is confirmed in the Sahih collections as well as others, 
from several Companions, that the Messenger of Allah jjg said, 


:JJjJj ill) l*J <il jj® 

* ^ # 

11 ^I Lj 


0 Allah, the Most High, descends each night to the lowest 
heaven when the last third of the night remains. He says, "Is 
there anyone who is repenting so that 1 may accept his 
repentance? Is there anyone seeking forgiveness, so that I may 
forgive him? Is there anyone asking of Me, so that 1 may grant 
him his request?" until Fajr begins.*™ 


Many of the scholars of Tafsir said that when the Prophet 
Ya'qub said to his sons: 





il will ask my Lord for forgiveness for you}( 12:98), he delayed 
doing so until the hours before dawn. 


Allah the Exalted and Most Honored said, 




111 At-Tabari 22:413. 

121 Fath Al-Bari 3:35, 11:133 and 13:473, Muslim 1:521 and 523, 
Abu Dawud 2 :77 and 5:101, Tuhfat Al-Ahwadhi 9:471, An-Nasa*I 
in Al-Kubra , 4 :24 and Ibn Majah 1 :435. 
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4And in their wealth there was the right of the Sa'il and the 
Mahriim. } 

After Allah mentioned their quality of performing prayer, He 
then mentioned their quality of spending in charity and acts of 
compassion and kindness, 

4 &- ^ 


4And in their wealth there was the right}, a designated part which 
they dedicated to the Sa’il and Mahrum. The Sa’il is the poor 
who begs others, and he has a due right. As for the Mahriim, 
Ibn ‘Abbas and Mujahid said, “He is the poor person who does 
not receive a stipend.” *'* Meaning he does not receive a stipend 
from the Muslim treasury, nor does he have a means of income, 
nor a profession. 

The Mother of the faithful, ‘A’ishah may Allah be pleased 
with her, said about the Mahriim, “He is the displaced, the one 
who does not have a profession to easily earn an income 
from.” Qatadah and Az-Zuhri: “The Mahrum is the one who 
does not ask the people for anything.”* 2 * Az-Zuhri added that 
the Messenger of Allah ^ said, 


•vie- «J jSaji Vj 4-ju j S — ?** 


»77ie poor (Miskin) is not the one who goes round to the people 
and asks them for a mouthful or two or a date or hvo. But the 
poor is the one who does not have enough to satisfy his needs 
and whose condition is not known to others, so that others may 
give him something in charity.^ 

This Hadith is recorded in the Two Sahihs using another chain 
of narration.* 4 * 


Allah’s Signs on the Earth and in Mankind 

Allah the Exalted and the Blessed said next, 

111 AMabari 22:414. 

* 2 * At-Jabari 22:416. 

* 3 * An-Nasal, 5:85. 

* 4 * Fath Al-Bari 3:399 and Muslim 2 :719. 
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i$?teA & 0 


iAnd on the earth are signs for those who have faith with 
certainty.} 

Allah says that there are signs on earth that testify to the 
might of the Creator and His boundless ability. These signs 
include what Allah placed on the earth, the various plants, 
animals, valleys, mountains, deserts, rivers and oceans. He 
also created mankind with different languages, colors, 
intentions and abilities, and a variety among them, differences 
in the power of understanding and comprehension, their 
deeds, and ultimately earning happiness or misery. Allah put 
eveiy organ in their bodies in its rightful place where they 
most need it to be. So He said; 

~0 


iAnd also in yourselves. Will you not then see?} 

Qatadah commented, “He who thinks about his own creation 
will realize that he was created with flexible joints so that it is 
easy for him to perform acts of worship.” 111 
Allah the Exalted said next, 

ij&i 0 


iAnd in the heaven is your provision,} meaning, rain, 


iHjjcj, Cj} 


iand that which you are promised.} meaning Paradise. This was 
said by Ibn ‘Abbas, Mujahid and several others. 12 * 

Allah said: 

t* jii o>»Vb j&i <ruy} 

iThen by the Lord of the heaven and the earth, it is the truth, 
just as you can speak.} 

Allah is swearing by His honorable Self, all of the matters of 
the Judgement, Resurrection, and Recompense that they have 
been promised shall certainly occur. Therefore, it is the truth. 



111 Al-Qurtubi 17:40. 
121 At-Tabari 22:420. 
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there being no doubt about it, so do not doubt its coming, just 
as you do not doubt that you can speak 
When he would talk to one of his friends, Mu'adh used to 
say: “What I am saying is as true as your being here.” 


$5 it 4 * *4 & >> 

"it JU *4$ ill £1* JfiojJLz 

4*-*r> ciwi 4 cJjti (Aij. (tJ-bj ^ 'jl6 iii- 

j* 36 4‘^ $6 ^Kj 


424. Has fte story reached you, of the honored guests of 
Ibrahim?} 

425. When they came in to him and said: "Salaman!” He 
answered: "Salamun" and said: "You are a people unknown to 
me."} 

426. Then he turned to his household, and brought out a 
roasted calf.} 

427. And placed it before them (saying): "Will you not eat?"} 

428. Then he conceived fear of them (when they ate not). They 
said: "Fear not." And they gave him glad tidings of a son 
having knowledge.} 

429. Then his wife came forward with a loud voice; she smote 
her face, and said: "A barren old woman!"} 

430. They said: "Even so says your Lord. Verily, He is the 
All-Wise, the All-Knower."} 


The Guests of the Prophet Ibrahim 

We mentioned this stoiy before in Surah Hud and Al-Hijr}^ 
Allah said, 

'*4 

4 Has the story reached you, of the honored guests of Ibrahim}, 
whom Ibrahim honored and who, 



I 1 * See volume five, the Tafslr of Surah Hud (11:69), and the Tafsir of 
Surat Al-Hijr (15:51). 
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ithey said: “Salomon!” He answered: "Saldmun."$ 



iWhen you are greeted with a greeting, greet in return with 
what is better than it, or return it equally .$(4:86) 

So the Friend of Allah chose a better reply in return for their 
greeting, implementing Allah’s command: Reciprocating the 
greeting with the term Saldmun is stronger than the greeting 
using the term Salaman. 

The three angels; Jibril, Mika’ll and Israffl came to Ibrahim 
in the image of handsome young wonderfully graceful men. 
This is why Ibrahim said, 

iYou are a people unknoion to me.} Allah the Exalted said, 

di $} 

{Then he turned to his household,$ Ibrahim discretely went inside 
in haste, 

$and brought out a roasted calf.} from the best of his menu, 
And in another Ayah 

$And he hastened to entertain them xoith a roasted calf.} (11:69) 
means roasted on hot coals 



iAnd placed it before them}, brought it close to them, 

i&jt L : $ 

iSaying, ”Will you not eat?” } 

Ibrahim said this polite and kind statement to his guests, and 
surely, this Ayah indicates proper manners for honoring 
guests. For he brought the food to his guests quickly, while 
they were unaware that it was being prepared for them. He did 
not first mention this favor to them by saying, “We will make 
food for you.” Rather, he discretely had it prepared and placed 



265 


Surah 51 . Adh-Dhariuat (24-30) (Part-26) 

before them. He prepared the best kind of food he had, a 
young, fat roasted calf. He did not place the food far from 
them and invite them to come close to it to eat. Rather, he 
placed it close to them and refrained from ordering them to 
eat. Instead he invited them using a kind and subtle 
invitation, 


iWill you not eat?} This statement is similar to one of us saying 
to a guest, "Would you be kind and generous to do such and 
such?” 

Allah the Exalted said, 

<% & 


iThen he conceived fear of them.} this Ayah is explained by 
Allah’s statement, 


d\. Uj q Y iier it 

/•'s' ". 


A\ ’Ll v 




iBut when he saw their hands went not towards it, he 
mistrusted them, and felt a sense of fear of them. They said: 
"Fear not, we have beet j sent against the people of Liit." And 
his ivife was standing (there), and she laughed. ^(11:70-71), 


meaning, she was glad that the people of Lut would be 
destroyed on account of their rebellion and transgression 
against Allah, the Exalted. This is when the angels delivered 
the good news to her of a son, Ishaq, and Ya'qub after Ishaq, 


-Mr- 


Ijikj jyl jjl. 

Nrii td -tSl & AZ', 1\ J - 


}She said: "Woe unto me! Shall I bear a child while I am an 
old woman, and here is my husband an old man? Verily, this 
is a strange thing!" They said, "Do you wonder at the decree of 
Allah? The mercy of Allah and His blessings be on you, O 
family of the house. Surely, He (Allah) is All-Praiseworthy, 
All-Glorious.”}{1 1:72-73) 

Allah said here; 
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iAnd tltey gave him glad tidings of a son having knowledge.} 

This news was as good to Ibrahim as it was to his wife, for 
this son would be theirs, and therefore, they both were getting 
some good news. Allah the Exalted said, 

ifr a M} 

iThen his wife came forward with a loud voice}, 

She screamed loudly, according to Ibn ‘Abbas, Mujahid, 
“Ikrimah, Abu Salih, Ad-Dahhak, Zayd bin Aslam, Ath-Thawri 
and As-SuddiJ 1 ! She said when she shouted, 

iAh! Woe to me!}[ 25:28), then, 

4&U>g2} 


4she smote her face,} meaning, she struck herself upon her 
forehead, according to Mujahid and Ibn Sabit. 12 * Ibn ‘Abbas 
said that she smacked her face just as women do when 
confronted with an amazing thing, 


4<*nd said: "A barren old woman!"} meaning, “How can I give 
birth while I am an old woman? And even when I was young I 
was barren and could not have children,” 


il tCj' ji Utj <36 <££ 


iThey said: “Even so says your Lord. Verily, He is the All- 
Wise, the All-Knower"}, 

“He is the All-Knower of the honor that you are worthy of and 
He is the most Wise in His statements and decisions.’ 


Jf- bi*j> l> Ot & I '2-j& <i!j> Xi> 

4^'(0 321 oju. ki @ 2 ^ « g 


^ At-Tabari 22:426 and Al-Qurtubi 17:46. 
121 At-Tabari 22:428. 

131 At-Tabari 22:427. 
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433. (Ibrahim) said: "Then for what purpose you have come, O 
messengers?") 

432. They said: "We have been sent to a people who are 
criminals.") 

433. "To send down upon them stones of clay.") 

434. "Marked by your Lord for transgressors.") 

435. So We brought out from therein the believers.) 

436. But We found not there any household of the Muslims 
except one.) 

437. And We have left there a sign for those who fear the 
painful torment.) 


The Angels were sent to destroy the People of the 
Prophet Lut 

Allah the Exalted said about Ibrahim, peace be upon him. 



4Then when the fear had gone away from (Ibrahim), and the 
glad tidings had reached him, he began to plead with Us for the 
people of Lilt. Verily, Ibrahim was, without doubt forbearing, 
used to invoke Allah with humility, and was repentant. "O 
Ibrahim! Forsake this. Indeed, the commandment of your Lord 
has gone forth. Verily, there will come a torment for them 
which cannot be turned back.")( 11:74-76) Allah said here. 


itfbi&p $ G ti) 

i(Ibrahim) said: "Then for what purpose you have come, O 
messengers?") 

meaning, “what is the mission that you were sent with,’ 

iThey said: "We have been sent to a people who are 
criminals.") 

in reference to the people of LUt, 
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4To send down upon them stones of baked clay, marked), or 
written, 


X 4 ) 


iby your Lord for transgressors.) recorded with Allah to their 
names; each stone has the name of its companion. Allah said 
in Surat Al-‘Ankabut, 


« *1« tJ6 iij i4i 


CL JSJ 


4 



i(Ibrahim) said: “But there is Lut in it." They said: “We 
know better who is there. We wiil verily save him and his 
family except his ivife: she will be of those who remain 
behind. "^(29:32), and said here, 




4So We brought out from therein the believers.) they are: Lut and 
his family, except his wife, 

4^*35^*^ oj y* &) 


4But We found not there any household of the Muslims except 
one.) 


Allah the Exalted said, 

vUif L>: 


4An<f We have left there a sign for those who fear the painful 
torment.) 


meaning, *We left a proof of the punishment, torment and 
stones made of Sijjil (baked clay) that We sent on them; We 
made their dwelling place a putrid, evil, dead sea. This should 
provide a lesson for the believers,’ 

4je#> vUK oju J&) 


4for those who fear the painful torment.) 



Surah 51. Adh-Dhariuat (38-46) (PartzZZ ) 
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438. And irt Musa, when We sent him to Fir'awn with a 
manifest authority.4 

439. But (tie) turned away along with his hosts, and said: "A 
sorcerer or a madman."4 

440. So We took him and his armies, and dumped them into 
the sea (Yamm), for he was blameworthy .} 

441. And in ‘Ad when We sent against them the barren 
wind;} 

442. It spared nothing that it reached, but bleio it into broken 
spreads of rotten ruins.} 

443. And in Thamud, when they were told: “Enjoy yourselves 
for a while!"} 

444. But they insolently defied the command of their Lord, so 
the Sa'iqah overtook them while they were looking.} 

445. Then they were unable to rise up, nor could they help 
themselves.} 

446. (So were) the people of Nfth before them. Verily, they 
were a people who were rebellious.} 


Lessons from the Destruction of Fir‘awn, ‘Ad, Thamud, 
and the People of Nuh 

Allah the Exalted said, 




4And in Miisa, when We sent him to Fir'atvn with a manifest 
authority.} 


meaning, with clear proof and plain evidence, 

<**<£ &} 

4But he turned away along with his hosts,} meaning, in rebellion 
and arrogance, Fir'awn turned away from the plain truth that 
Musa was sent with, 
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Je- 

iBending his neck in pride, and leading (others) too (far) astray from 
the path of Allah.}(22:9 ), meaning turning away from truth in 
arrogance, 


iand said: “A sorcerer, or a madman."} meaning Fir'awn said to 
Masa, “With regards to the message that you brought me, you 
are either a magician or a madman.” Allah the Exalted replied, 

;;jJ6 tesdz} 


iSo We took him and his armies, and dumped them}, meaning *We 
threw them,’ 


i.into the Yamin}, into the sea, 

ifor he was blameworthy.} meaning, Fir'awn was a denying 
sinner and a stubborn disbeliever worthy of blame. 

Allah the Exalted and Most Honored said, 

^ *1 £ & 

iAnd in ‘Ad when We sent against them the barren wind} 

that destroys everything and produces nothing. This was said 
by Ad-Dahhak, Qatadah and others.* 1 ' Allah’s statement, 

yi j 'l £} 

4It spared nothing that it reached,} meaning, everything that the 
wind could destroy, 

ibut blew it into broken spreads of rotten ruins.} 

meaning, made it just like a rotten and destroyed. Said bin 
Al-Musayyib and others commented on: 

^ i1} 

m 


At-Jabari 22:434. 
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iwhen We sent against them the barren windy, “Southerly 
winds.”* 1 * However, there is a Hadith in the Sahlh from 
ShuTiah bin Al-Hakam, from Mujahid, from Ibn ‘Abbas, who 
said that the Messenger of Allah jg said, 

«J have been made victorious with the Saba (easterly wind), and 
the people of 'Ad were destroyed with tl\e Dabiir (westerly 
wind).*™ Allah saying, 


fi Jj i) -jb 

iAnd in Thamud, when they were told: ‘‘Enjoy yourselves for 
a while!"} 

is just as He said in another Ayah, 


y &ii If £ 






{Aruf as /br Thamud, We guided them to the path of truth, but 
they preferred blindness to guidance; so the Sd'iqah of 
disgracing torment seized them.} (41:17) Allah said here, 





A *' v*n \> V- 




iAnd in Thamud, when they were told: “Enjoy yourselves for 
a while!” But they insolently defied the command of their Lord, 
so the Sd'iqah overtook them while they were looking.} 

Thamtid were given a respite for three days, during which they 
await the torment. In the early morning of the fourth day, the 
torment overtook them, 

in 


iThen they were unable to rise up,} they were unable to 
escape and run away from it, 


4.0k)y? tf} 


inor could they help themselves.} nor could they save themselves 
from the torment that befell them. Allah the Exalted and Most 


m At-Tabari 22:433. 

* 2 * Fath Al-Bari 2:604 and Muslim 2:617. 
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Honored said, 

oi gs \yj} 

4(So were) the people of 
Nuh before them.} 
meaning, ‘We de¬ 
stroyed the people of 
Nuh before these peo¬ 
ple (Fir'awn, ‘Ad and 
Thamud).’ 

iVerily, they were a 
people who were 
revellious.} 

We mentioned these 
stories in details 
before in the Tafsir of 
several other Surahs. 

i&j} 

ily oi> 

<g&$s $ 3 > <2t 


J) 


OTT 






A "'s 


^ > \y j^J-i O* Q? {Jty Qp O^Nf^ 

l^liJb iLc^ [j u^A.y» 


5$ £ J3 41 *& tf} 4t £ !# Vj ^ 5i J 4 >3 4 . £ ^ 


1M» 


&%? 


447. With Hands We constructed the heaven. Verily, We are 
able to expand the vastness of space thereof .} 

448. And We have made the earth a Firdsh; how excellent 
spreader (thereof) are Wei} 

449. And of everything We have created pairs, that you may 
remember.} 

450. So, flee to Allalu Verily, I am a plain wamer to you from 
Him.} 


451. And set not up any other god along with Allah. Verily, I 
am a plain wamer to you from Him.} 




7 
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Proofs of Allah’s Oneness abound in the Creation of the 
Heavens and the Barth 

Allah reminds us of the creating of the higher and lower 
worlds, 

4I'Ve constructed the heaven.} meaning, *We made it as a high 
roof, protected from falling,’ 


iwith Hands}, meaning, with strength, according to ‘Abdullah 
bin ‘Abbas, Mujahid, Qatadah, Ath-Thawri and several 
others, 111 

4 Verily, We are able to extend the vastness of space thereof.} 

means, We made it vast and We brought its roof higher 
without pillars to support it, and thus it is hanging 
independently.’ 

}And We have made the earth a Firdsh}, meaning, We have made 
it a resting place for the created,’ 

if 

ihow excellent a spreader (thereof) are Wei}, meaning, *We spread 
it for its inhabitants,’ 

iffjJ tlli- tlsr- 4^=“ CAj} 

iAnd of everything We have created pairs,} 

meaning, sill the created are in pairs, the heaven and earth, 
night and day, sun and moon, land and sea, light and 
darkness, faith and disbelief, death and life, misery and 
happiness, Paradise and Fire, in addition to the animals and 
plants. The statement of Allah the Exalted, 

ifxffz £&} 


1,1 At-Tabari 22:438. 
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Jr 


mss& 


oYr ithat you may remem - 


^ ^ } J>*y ot ot 

s Sfe n 


rafirfi-J 


; / . (i^i ''/J **,'/ 

0^' 

ii^-^3ji.j^f ^ £*-> j j ^ !^i 


ber.^> and know that 
the Creator, Allah, is 
One without partners, 

4$U l <2# 

$So, flee to Allah.} 
meaning, seek shelter 
with Him and trust in 
Him in all of your af¬ 
fairs, 

% %4 4 £ P il¥ 

&\: &Sj & £ \pk 

4 Verily, I ant a plain 
wamer to you from Him. 
And set not up any other 
god along with Allah.} 
do not associate any 
partners with Him, 

<U4^P& 

iVerily, I am a plain 
wamer to you from 
Him.} 


p ? j; 4 P 3 0£ i !# & * ?s ot o$ 3 c 4Z} 

1%. uj gs ^J3)f $ $5 $j^jt il D ^ 

Sit t)^ j Jyi ty lj& ji J4J t |^i' 

Jtz 55 jvj>^ *5{Z i j4 Cj>i £{& |lp£sfil' J* 

4$^&i£j> ifJ' 0 ; Cfcjji 


452. Likewise, no Messenger came to those before them but 
they said: “A sorcerer or a madman!”} 

453. Have they transmitted this saying to these? Nay, they are 
themselves a people transgressing beyond bounds!} 

454. So turn away from them, you are not blameworthy.} 

455. And remind, for verily, the reminding profits the 


s> 


1 
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believers.} 

456. And I created not the Jinn and mankind except that they 
shou'd worship Me.} 

457. I seek not any provision from them nor do I ask that they 
should feed Me.} 

458. Verily, Allah is the All-Provider, Owner of power, the 
Most Strong.} 

459. And verily, for those who do wrong, there is a portion of 
torment like to the evil portion of torment (which came for) their 
likes (of old); so let them not ask Me to hasten on!} 

460. Then woe to those who disbelieve from their Day which 
they have been promised.} 

All Messengers met the Same Type of Denial from Their 
Nations 

Allah comforts His Prophet sg by saying to Him, just as 
these idolators denied you, the disbelievers of old used the 
same words with their Messengers,’ 

i # it iS 31 

4Likewise, no Messenger came to those before them but they 
said: "A sorcerer or a madman!"} 

Allah the Exalted and Most Honored said, 

4Have they transmitted this saying to these?}, meaning, have those 
of the past taught these words to the people of the present? 

(I* 

4Nay, they are themselves a people transgressing beyond 
bounds!} 

They are tyrannical people whose hearts are the same. 
Therefore, the latter said the same as those before them have 
said. Allah the Exalted said, 

4So him away from them,} meaning, ‘O Muhammad, turn away 
from the Quraysh idolators,’ 
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iyou are not blameworthy .} meaning, We blame you not if you 
turn away from them,’ 

isXi if 1$ 

iAnd remind, for verily, the reminding profits the believers.$ 

meaning, for only the believing hearts benefit from being 
reminded. 


A l lah Only created Mankind and Jinns to worship Him 
Alone 

Allah the Exalted and Most Honored said, 




iAnd 1 created not the Jinn and mankind except that they 
should worship Me.} 

meaning, 1, Allah, only created them so that I order them to 
worship Me, not that I need them.’ 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas commented on 
the Ayah, 


i...except that they should worship Me.} meaning, “So that they 
worship Me, willingly or unwillingly.” 

Allah the Exalted said, 


A s§\ z 


il seek not any provision from them nor do I ask tlxat they 
should feed Me. Verily, Allah is the All-Provider, Oivner of 
power, the Most Strong.} 

Imam Ahmad recorded that ‘Abdullah bin Mas*ud said, “The 
Messenger of Allah sg taught the following: 

<j~^l $ Ji> 


Verily, I am the Provider, Owner of power, the Most 
Strong. 11 


m 


Ahmad 1 :418. 
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Abu Dawud, At-Tirmidhi and An-Nasal also collected this 
Hadith. At-Tirmidhi said, “Hasan Sahih .” [l1 The meaning of 
this Ayah (51:56) is that, Allah the Exalted, the Blessed 
created the creatures so that they worship Him Alone without 
partners. Those who obey Him will be rewarded with the best 
rewards, while those who disobey Him will receive the worst 
punishment from Him. Allah stated that He does not need 
creatures, but rather, they are in need of Him in all 
conditions. He is alone their Creator and Provider. 

Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 

4 (J* 4 ' 1U : <U)I Jli* 

,12.1 j»jj bjX^e oSti 

“Allah the Exalted said, "O Son of Adam! Busy yourself in 
worshipping Me, and I will fill your chest with riches and 
dissipate your meekness. Otherwise, I will fill your chest with 
distracting affairs and will not do away xvith your 
meekness."^ 2 ' 

At-Tirmidhi and Ibn Majah collected this Hadith and At- 
Tirmidhi said, “Hasan Gharib .”* 3 ’ 

The statement of Allah the Exalted, 

40 * ctjb 

iAnd verily, for those who do wrong, there is a portion K indicates 
that they will receive their due share of the torment, 

4 ’ ' "1 

Hike the evil portion (which came for) their likes (of old); so let 
them not ask Me to hasten on!} 

let them not ask that the punishment is rushed to them, for it 
will surely come, 

^ Abu Dawud 4:290, Tuhfat Al-Ahwadhi 8:261 and An-Nasa’i in Al- 
Kubra 6:469. 

Ahmad 2 :358. 

^ Tuhfat Al-Ahwadhi 7:166 and Ibn Majah 2 :1376. 
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ji* jUfj? o? i£^=» cyii 3Sfr 

<$77ien woe to those who disbelieve from their Day which they 
have been promised 

meaning, the Day of Resurrection. 

This is the end of the Tafsir of Sdrat Adh-Dhariy&t, all praise 
is due to Allah and all the favors come from Him Alone. 
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The Tafslr of Surat At-Tur , 
(Chapter - 52) 


Which was revealed in Mafcinih 




The Virtues of Surat At-TQr 

• • 

Malik narrated that Jubayr bin Mutlm said, “I heard the 
Prophet & reciting Surat At-Tur while praying Maghrib. Surely, 
I have never heard a more beautiful voice or recitation than 
his recitation.”* 1 1 This Hadith is recorded in the Two Sahlhs 
using a chain of narration that includes Malik. 121 Al-Bukh&ri 
recorded that Umm Salamah said, “I complained of being ill to 
the Messenger of Allah jg, and he said, 

‘f-'l ) i.r'tJ' *'33 Jt Jtfo* 

’‘Perform TawSf (of the Ka'bah) behind the crowd, while you 
are ridings 

So, I performed Tawaf while the Messenger of Allah was 
praying beside the House, reciting At-Tfir.”* 31 


In the Name of Allah, the Most Gracious, the Most Merciful. 


0& *2* & t* » 2 e % & k 0&2 

(J. 4 r* 35 3> 

? Q f j3\ ; x» JL 


111 Al-Muwatta’ 1:78. 

* 2 * Path Al-B&ri 2:289 and Muslim 1:338. 

131 Path AZ-Bdri 8:468. 
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41. By the Thr > 

42. And the Book inscribed} 

43. In parchment unrolled.} 

44. And by Al-Bayt Al-Ma'mur.} 

45. And the roof raised high.} 

46. And by the sea that is Masjur.} 

47. Verily, the torment of your Lord will surely come to pass.} 

48. There is none that can avert it.} 

49. On the Day when Tamitr the heaven Mawr,} 

410. And Tasir the mountains Sayr.} 

411. Then woe that Day to those who denied.} 

412. Those who were, in their falsehood, playing.} 

413. The Day when they will be pushed down by force to the 
fire of Hell, with a horrible, forceful pushing.} 

414. This is the Fire which you used to deny.} 

415. Is this magic or do you not see?} 

416. Enter therein and whether you are patient of - it or 
impatient of it, it is all the same. You are only being requited 
for what you used to do.} 


Allah swears that the Coining of Torment is Near 

Allah swears by His creation, a testimony to His great ability, 
that His torment will surely befall His enemies; they will have 
no way of escaping it. 

At-Tur is the mount that has trees, similar to the mount 
where Allah spoke to Musa, while Musa was on it, and the 
mount on which Allah started the prophethood of “Isa. A 
mount that does not have trees is called Jabal, not Tur. Allah 
said. 


$And by the Book inscribed K it is said that it means Al-Lawh Al - 
Mahfuz , (the Preserved Table). It is also said that is refers to the 
divinely revealed inscribed Books that people recite, and this is 
why Allah said, 
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iln parchment unrolled. And by Al-Bayt Al-Ma’mur .> 

In the Two Sahihs it is confirmed that the Messenger of 
Allah sg said in the Hadith about Al-Isra’, after ascending to 
the seventh heaven: 


N t UJi ja oIJl 


"Then, I was taken to Al-Bayt Al-Ma'mur. It is visited every 
day by seventy thousand angels who will not come back to visit 
it again .a*' 1 

The angels worship Allah in Al-Bayt Al-Ma’mur and perform 
Tawaf around it just as the people of the earth perform Tawaf 
around the Ka'bah. Al-Bayt Al-Ma’mur is the Ka'bah of those 
who reside in the seventh heaven. During the Isra’ journey, 
the Prophet saw Ibrahim Al-Khalil, who was reclining with his 
back on Al-Bayt Al-Ma’mur. It was Ibrahim who built the 
Ka’bah on earth, and surely, the reward is compatible with the 
action. 

Al-Bayt Al-Ma‘mur is parallel to the Ka'bah; every heaven 
has its own house of worship, which is also the direction of 
prayer for its residents. The house that is located in the lower 
heaven, is called Bayt Al-'Izzah. And Allah knows best. 

The statement of Allah the Exalted, 


iAnd by the roof raised high.} Sufyan Ath-Thawri, Shu'bah, and 
Abu Al-Ahwas, all narrated from Simak, from Khalid bin 
‘Ar‘arah, from ‘Ali bin Abi Talib: 


/ ,vT*» > «; 


4A?id by the roof raised high > “Meaning the heaven.” Sufyan 
added, “Then ‘Ali recited, 




\lil %2±\ £££> 


4And We have made the heaven a roof safe and well-guarded. 
Yet they turn away from its signs.^( 21:32)”* 21 


^ Fath Al-Bari 6:349 and Muslim 1:150. 
,2) At-Tabari 22:257-258. 
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Similar was said by Mujahid, Qatadah, As-Suddi, Ibn Jurayj, 
Ibn Zayd and preferred by Ibn Jarir.* 11 
The statement of Allah the Exalted, 

}And by the sea that is Masjur.} The majority say it refers to the 
oceans of the earth. Masjur, means, the sea will be kindled with 
fire on the Day of Resurrection just as Allah said in another 
Ayah, 

iAnd when the seas become as blazing fire. ^(81:6) 

i.e., it will be kindled with fire and become a raging fire that 
surrounds the people in the gathering area, this was reported 
by Said bin Al-Musayyib from ‘Ali bin Abi Talib.* 2 ' 

It was also reported from Ibn ‘Abbas, and it is the view of 
Said bin Jubayr, Mujahid, ‘Abdullah bin TJbayd bin TJmayr 
and others. Qatadah said, “Masjur is the filled sea.’” Ibn Jarir 
preferred this explanation saying, “The sea is not lit with fire 
now, so it is filled.” 

Allah’s statement; 

iVerily, the torment of your Lord will surely come to pass.} 

contains the subject of the vow, indicating that His torment 
will surely strike the disbelievers, as Allah stated in another 
Ayah; 

ot % & 

iThere is none that can avert it.} indicating that when Allah 
decides to send the torment upon them, none can prevent it or 
stop it from striking them. 

Al-Hafiz Abu Bakr Ibn Abi Ad-Dunya recorded that Jafar bin 
Zayd Al-‘Abdi said, “One night, in Al-Madinah, TJmar went out 
investigating the welfare of Muslims and passed by the house 
of a man who was standing in voluntary prayer. TJmar stood 


111 At-Tabari 22:458. 
121 At-Tabari 22:458. 
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quietly, listening to his recitation; the man was reciting, 


4By At-Tur), until he reached the Ayah, 

it oi $ * k* 

iVerily, the torment of your Lord will surely come to pass. 
There is none that can avert it.) 

“Umar said, 'Ey the Lord of the Ka'bah, this is a true vow.’ 
‘Umar dismounted his donkey and sat next to a wall for a 
while. He then went back to his house and fell ill for a month. 
During his illness, the people would visit him, not knowing 
what caused his illness.” May Allah be pleased with “Umar. 

Describing the Day of Torment, the Day of Resurrection 

Allah said; 

ir 5 ( 

4 On the Day when Tamur the heaven Mawr) 

Ibn ‘Abbas and Qatadah said: “Shaking violently.”* 11 Also from 
Ibn ‘Abbas, “Split.” Mujahid said: “Spin violently.” Ad-Dahhak 
commented on the Ayah, saying, “The earth will violently spin 
and move by the command of Allah, and its areas will violently 
move towards each other. ”* 2 * This was preferred by Ibn Jarir, 
because of the meaning of the word, Mawra, which denotes 
meanings of spinning and shaking. Allah said, 

4And Tasir the mountains will Sayr.) 

will fade away and become scattered particles of dust blown 
away by the wind, 

4^*s&1 

4Then woe that Day to those who denied), woe to them that Day 
as a result of Allah’s torment, punishment and affliction that 
He will direct at them, 


111 AJ-Tabari 22:462. 
121 At-Tabari 22:362. 
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iThose who were in their falsehood, playing.) 

meaning, they live in this life in falsehood and make the 
religion the subject of their mockeiy and jest, 

0 


iThe Day when they will be pushed down by force) 
meaning, they will be violently driven and shoved, 

jlS 


4 to the fire of Hell, zoith a horrible, forceful pushing.) 

Mujahid, Ash-Sha*bi, Muhammad bin KaTs, Ad-Dahhak, As- 
Suddi and Ath-Thawri said that this Ayah means, “They will 
be violently shoved into the Fire.” 111 Allah said, 

4$^ ^ ^ ji 

iThis is the Fire , which you used to deny meaning, the 
angels of punishment will say these words to them, while 
admonishing and chastising them, 




v ^ j* ui 


ils this magic or do you not see? Enter therein > 

meaning, enter the Fire, Svhich will encircle you from every 
direction/ 

iand whether you are patient of it or impatient of it, it is all 
the same.$ 

‘whether you endure its torment and afflictions or not, you will 
never avert it or be saved from it/ 


4 You are only being requited far what you used to do.$ 

and surely, Allah is never unjust with anyone. Most certainly, 
Allah recompenses each according to their deeds. 


^ At-Tabari 22 :464 and Ad-Durr Al-Manthur 7 :631. 
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427. Verily, those who 
have Taqiva will be in 
Gardens and Delight .4 
42S. Enjoying in that 
which their Lord has be¬ 
stowed on them, and 
(the fact that) their Lord 
saved them from the tor¬ 
ment of the blazing 
Fire.} 

429. "Eat and drink 
with happiness because 
of what you used to 
do."} 


420. They will recline on thrones Masjufah. And We shall 
marry than to Hiir (fair females) with wide lovely eyes.} 


Description of the Destination of the Happy 

Allah the Exalted described the destination of the happy 
ones, 

y*—*r j ijailj' 

iVerily, tlwse who have Taqwd will be in Gardens and 
Delight.} 

in contrast to the torment and punishment of the miserable; 
i’fij Jy£H} 

4 Enjoying in that which their Lord has bestowed on than,} 
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meaning, enjoying the various types of delight that Allah has 
granted them therein, such as various types of foods, drinks, 
clothes, dwelling places, mounts, and so forth, 




iand (the fact that) their Lord saved them from the torment of 
the blazing Fire.} 

He saved them from the torment of the Fire, which is a bounty 
itself. Added to this blessing is the fact that they were entered 
into Paradise, which has delights that no eye has ever seen, 
no ear has ever heard, nor has a heart ever imagined. The 
statement of Allah the Exalted, 


4"Eat and drink with happiness because of what you used to 
do''} 


is similar to another of His statements, 


}Eat and drink at ease for that which you have sent on before 
you in days past!}( 69:24) 

meaning this is the just reward for your deeds; surely, all this 
is a favor from Allah and a reward from Him. Allah the 
Exalted said, 

/A $ 


iThey will recline (with ease) on thrones Masfufah.} 

Ath-Thawri reported from Husayn, from Mujahid, from Ibn 
‘Abbas: “Thrones in howdahs.” And the meaning of, 


4 Masfufah ^ is they will be facing each other, 



^Facing one another on thrones.}( 37:44) Allah said next, 

(4^-ju ft 

4And We shall marry them to Hur (fair females) with wide 
lovely eyes.} 
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We made for them righteous spouses, beautiful wives from Al- 
Hur Al-‘Ayn. We mentioned the description of Al-Hur Al-‘Ayn in 
several other places in this Tafsir, and therefore, it is not 
necessary to repeat their description here.’ 1 * 


$ !*■ M u % rrjj’i (Ji && (<r£i i£>* 

£ ^ j& jgjSgS jjjS ^ ^3 fcfe # 4& * % a 

^ Bjj ££ iil £2 ^ 2^2 £# *4 £ &- ^ biii jZ 

jA »j?3i o; ^-^=* 


421. And those who believe and whose offspring follow them in 
faith, - to them shall We join their offspring, and We shall not 
decrease the reward of their deeds in anything. Every person is 
a pledge for that which he has earned.} 

422. And We shall provide them with fruit and meat such as 
they desire.$ 

423. There they shall pass from hand to hand a cup, free from 
any idle talk, and free from sin.} 

424. And there will go round boy-servants of theirs, to serve 
them as if they were preserved pearls.} 

425. And some of them draw near to others, questioning.} 

426. Saying: " Aforetime, we were afraid in the midst of our 
families ."4 

427. "So Allah has been gracious to us, and has saved us from 
the torment of the Fire."} 

428. "Verily, We used to invoke Him before. Verily, He is the 
Most Subtle, the Most Merciful."} 


The Offspring of Righteous Believers will be elevated to 
Their Grades in Paradise 

In this Ayah, Allah the Exalted affirms His favor, generosity, 
graciousness, compassion and beneficence towards His 
creation. When the offspring of the righteous believers imitate 

See the Tafsir of Surat Ar-Rahman (55:56 and 72) and As-Saffat 
(37:48-49), and Ad-Dukhan (44:54). 


t 
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their parents regarding faith, Allah will elevate the latter to the 
ranks of the former, even though the latter did not perform 
deeds as goodly as their parents. Allah will comfort the eyes of 
the parents by seeing their offspring elevated to their grades. 
Surely, Allah will gather them together in the best manner, 
and He will not decrease the reward or the grades of those 
higher in rank for joining them together, hence His statement, 




ito them shall V\le join their offspring, and We shall not 
decrease the reward of (heir deeds in anything.} 

Ath-Thawri reported that Ibn ‘Abbas said, “Verily, Allah 
elevates the ranks of the believers’ offspring to rank of their 
parents, even though the latter have not performed as well as 
the former, so that the eyes of the parents are comforted.” Ibn 
‘Abbas then recited this Ayah, 




iAnd those who believe and whose offspring follow them in 
faith, - to them shall We join their offspring, and We shall not 
decrease the reward of their deeds in anything .^ 

Ibn Jarir and Ibn Abi Hatim recorded this statement from 
Sufyan Ath-Thawri from Ibn ‘AbbasJ 2 ' Ibn Abi Hatim also 
recorded that Ibn ‘Abbas commented on Allah’s statement, 




' I ***/A\' \>' 




4 And those who believe and whose offspring follow them in 
faith , - to them shall We join their offspring.$ 

saying, “They are the offspring of the believers who died on the 
faith. If the ranks of their parents are higher than their ranks, 
they will be joined with their parents. No part of the reward their 
parents received for their good deeds will be reduced for them.” 

'Abdullah, son of Imam Ahmad, recorded that ‘Ali said, 
“Khadljah asked the Prophet sg about two of her children who 
died during the time of Jahiliyyah , and the Messenger of Allah 
said; 


l 1 * Tafsir A th-Thawri 283. 
[2) At-Tabari 22:467. 
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Cjiiji ^ ui* 

^They are both in the Fire.* 

When he saw sadness on her face, he said, 

* If you saw their divelling place, you would hate them* 

She said, *0 Allah’s Messenger! What about my children with 
you.’ He said, 

viS Jl 

*They are in Paradise.* The Messenger of Allah said, 


'A J J k' 


« Verily, the believers and their offspring will dwell in Paradise, 
while the idolators and their offspring will dwell in the 
Hellfirej 

The Prophet jg then recited the Ayah, 


rry-> 'y* 


\5X 


Ufa 


iAnd those who believe and whose offspring follow them in 
faith... K m 

Certainly, it is Allah’s grace and favor that He grants the 
children this blessing because of the good deeds of their 
parents. He also grants His favor to parents on account of 
their offspring invoking Allah for them. Imam Ahmad recorded 
that Abu Hurayrah, may Allah be pleased with him, said that 
the Messenger of Allah said, 




■ J 1 LJaJ l JlJLU 


j]® 


« Verily, Allah shall elevate the grade of a righteous servant in 
Paradise, who will ask, “O Lord! How did I earn this?" Allah 
will reply , "Through your son’s invoking Me to forgive 


m 


Ahmad 1 :135. This is a weak Hadith according to the majority of 
the scholars. 
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yOM."®* 1 * 


This Hadith has an authentic chain of narration, but it was 
not recorded in the Sahih this way. However, there is a 
witnessing narration for it in Sahih Muslim, from the Hadith of 
Abu Hurayrah, who said that the Messenger of Allah is, said. 


A iA; £$aij I ljl» 

GaJ Li* jJj 


the Son of Adam dies, his record of deeds will cease 
except in three cases: an ongoing charity, knowledge that people 
are benefiting from and a righteous son who invokes Allah for 


Allah is Just with the Sinners 


Allah the Exalted said, 

iEvery person is a pledge for that which he has earned. ) 

After Allah mentioned His favor of elevating the offspring to 
the ranks of their parents, even though the deeds of the 
former did not qualify them, He affirmed His fairness in that, 
He does not punish anyone for the mistakes of others, 

4 Every person is a pledge for that which he has earned.) 

Therefore, every person will be responsible for his actions. No 
sin committed by others shall ever be added to one’s load, 
even if committed by his or her parents or offspring. Allah the 
Exalted said, 




iEvery person is a pledge for what he has earned, except those 
on the Right. In Gardens, they will ask one another about the 
criminals. ^(74:38-41) 


111 Ahmad 2:509. 
| 2 | 


Muslim 3:1255. 
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Description of the Khamr of Paradise and the Delight of 
its Dwellers 


Allah said, 




iAnd We shall provide them with fruit and meat such as they 
desire.y 

meaning, *We shall provide them with various types and kinds 
of fruits and meat, whatever they wish for and desire,’ 

id? q 


iThere they shall pass from hand to hand a cup,i 
meaning, of wine, according to Ad-Dahhak, 

% ft $ 


ifree from any Laghw, and free from Ta'thim > 

meaning, when they drink, they do not say any idle, vain 
words or utter dirty, sinful speech like the drunken people in 
this life do. Ibn ‘Abbas said that Laghw means falsehood* while 
Ta'tfum means lying 1 . 111 Mujahid said, “They do not curse each 
other nor sin.” Qatadah said, “These were the consequences of 
drinking in this life, and Shaytan helped in this regard. Allah 
purified the wine of the Hereafter from the ills and harm caused 
by the wine of this life.” 121 Therefore, Allah has purified the wine 
of the Hereafter from causing headaches, stomachaches and 
intoxication like the wine of this life. Allah stated that wine of the 
Hereafter shall not cause those who drink it to utter false, vain 
words that carry no benefit, full of foolishness and evil. Allah 
also described the wine of the Hereafter as beautiful in 
appearance, tasty and fruitful, 




iWhite, delicious to the drinkers. Neither will they have Ghawl 
from that nor will they suffer intoxication therefrom. ^(37:46- 
47) and. 


a 


v 4 


\ 


m At-Tabari :22 :474. 
121 At-Tabari 22:474. 
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if&sA % & 

iWhereJrom they will get neither nay aching of the head nor 
any intoxication .^(56:19) 

Allah the Exalted said here, 

% a 3 1 dt ft 

iTIiere they shall pass from hand to hand a (wine) cup f free 
from any Laghw, and free from sin.} 

Allah said, 



j>$ pr to* ^ 


iAnd there will go round boy-servants of theirs to serve them 
as if they were preserved pearls $ 

This is a description of the servants and aids, the believers will 
have in Paradise. Their servants will be beautiful, graceful in 
appearance, clean and neat as well-preserved pearls, 


of ofv >ojj'lij 


ilmmortal boys will go around them with cups, and jugs , and 
a glass of flowing wine. ^(56:17-18) 

Allah the Exalted said, 


iAnd some of them draw near to others, questioning 

meaning, the believers will draw near to each other talking 
and remembering their actions and conditions in this life, just 
as people in this life talk while drinking, especially when they 
become intoxicated, 

iSaying: “Aforetime, we were afraid in the midst of our 
families.“$> 

meaning, In the life of world and in the midst of our families, 
we were afraid of our Lord and fearful of His torment and 
punishment/ 
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^\j£. tisjj iLi. Hi' 

4 So >\//a/i /u?s been 
grarioi/s to us, and has 
saved us from the tor¬ 
ment of the Fire.$ 
meaning, ‘He has 
granted us a favor 
and saved us from 
what we feared/ 

4*A* oi 

4 Verily, We used to 
invoke Him before. $ 
meaning, Sve used to 
invoke Him with sub¬ 
mission and humility, 
and He accepted our 
invocation and gave 
us what we wished/ 

<x& % y *a> 

4 Verily, He is the Most 
Subtle, the Most 


Merciful.$ 

/>»/ » i< 2 \ V *t O >"' y ■'*•'■ *• ' \ t>< • v 2,2 v 

V2^ *^J OjyS* ,.ji&o I ^k> y*^ Oj' l*ft j* —* iiy 

;> ,u ^ yjk jS ^ ^ ,> 


429. Therefore, remind. By the grace of Allah, you are neither 
a Kahin nor a madman.4 

430. Or do they say : "A poet! We await for him some calamity 
by time!"} 

431. Say: "Wait! I am with you among those who wait!"} 

432. Or do their minds command them this or are they people 
transgressing all bounds?} 

433. Or do they say: "He has forged it?" Nay! They believe 
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not !> 

i34. Let them then produce a recitation like unto it if they are 
truthful.} 


Absolving the Prophet sg of the False Accusations the 
Idolators made against Him 

Allah the Exalted commands His Messenger jg to convey His 
Message to His servants and remind them of His revelation that 
has been sent down to him. Next, Allah refutes the false 
accusations that the liars and sinners accused the Prophet jg of, 

<^1 cjI £* '_£=>*} 

iTherefore, remind. By the grace of Allah, you are neither a 
Kdhin nor a madman.} 

Allah says, “by the grace of Allah, you, O Muhammad, are not 
a Kdhin, as the ignorant Quraysh idolators ciaim.’ A Kdhin is 
the soothsayer who receives information from the Jinns that 
the Jinns are able to eavesdrop on news from heaven, 


$nor a madman} whom Shay tan has possessed with insanity. 
Allah the Exalted said, while chastising the pagans for uttering 
false statements about the Prophet jg, 


•#* crtA 


iOr do they say: "A poet! V\le await for him some calamity by 
time!”} 

They said, “We await a disaster to strike him, for example, 
death. We will be patient with him until death comes to him 
and ive, thus, get rid of his bother and from his Message.’ 
Allah the Exalted said, 


iSay: ‘‘Wait! 1 am with you among those who wait!”} 

“wait and I too will wait with you, and you will come to know to 
whom the good end and triumph shall be granted in this life and 
the Hereafter.’ Muhammad bin Ishaq reported that ‘Abdullah bin 
Abi Najlh said that Mujahid said that Ibn ‘Abbas said, “When the 
Quraysh gathered in the Dar An-Nadwah (their meeting place) to 
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discuss the matter of the Prophet, one of them said, ‘Jail him in 
chains. Then we will wait and in time, a calamity will strike him; 
he will die just as the poets before him died, such as Zuhayr and 
An-Nabighah, for he is a poet just like them.’ Allah the Exalted 
said in response to their statement, 




iOr do they say: "A poet! We await for hint some calamity by 
time!"}’™ 

Allah the Exalted said, 

4~^r yji ft 


iOr do their minds command them this}, ‘do their minds 
command them to tell these lies against you (O Muhammad), 
even though they know in their hearts that they are untrue and 
false,’ 

4^ ? ft 

ior are they people transgressing all bounds?} 

‘surely, they are misguided, stubborn and unjust people, and 
this is why they say what they say about you (O Muhammad).’ 
Allah the Exalted said. 


iOr do they say: "He has forged it?”} 

They said, “he has forged this Qur’an and brought it from his 
own.’ Allah the Exalted responded to them, 

v s} 


4Nay! They believe not!}, meaning, their disbelief drives them to 
utter these statements, 


4 





iLet them then produce a recitation like unto it if they are 
truthful.} 

meaning, if they are truthful in their statement that 


111 At-Tabari 22:479, Sirah Ibn Hisham 1:480-482, and it is an 
unauthentic narration. For the complete story see volume four, the 
Tafslr of Surat Al-Anfal (8:30). 
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Muhammad has forged this Qur’an and brought it of his 
own, then let them produce something similar to what he has 
brought forth, as in this Qur’an! And even if they combine 
their strength to that of the people of the earth, Jinns and 
mankind alike, they will never produce something like the 
Qur’an, or ten Surahs like it, or even one Surahl 



435. Or were they created by nothing? Or were they themselves 
the creators?} 

436. Or did they create the heavens and the earth? Nay, but 
they have no firm belief .4 

437. Or are with them the treasures of your Lord? Or are they 
the tyrants with the authority to do as they like?} 

438. Or have they a stainvay (to heaven), by means of which 
they listen? Then let their listener produce some manifest 
proof.} 

439. Or has He only daughters and you have sons?} 

440. Or is it that you ask a wage from them so that they are 
burdened with a load of debt?} 

441. Or that the Unseen is ivith them, and they ivrite it 
down?} 

442. Or do they intend a plot? But those ivho disbelieve are 
themselves plotted against!} 

443. Or have they a god other than Allah? Glorified be Allah 
from all that they ascribe as partners.} 


Affirming Tawhid and annulling the Plots of the 
Idolators 

This is the position where Tawhid of Allah’s Lordship and 
Divinity are affirmed. Allah the Exalted said, 



Surah^2^_AtJ^Ll35zM}JPMizZZl 
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iOr were they created by nothing? Or were they themselves the 
creators?$ 


Allah asks them, were they created without a maker or did 
they create themselves? Neither is true. Allah is the One Who 
created them and brought them into existence after they were 
nothing. Al-Bukhari recorded that Jubayr bin Mut'im said, “I 
heard the Prophet recite Surat At-Tur in Al-Maghrib prayer 
and when he reached this Ayah, 




<Or were they created by nothing? Or were they themselves the 
creators? Or did they create the heavens and the earth? Nay, 
but they have no firm belief. Or are with them the treasures of 
your Lord? Or are they the tyrants with the authority to do as 
they like?$, I felt my heart would fly away."I 1 * 


This Hadith is collected in the Two Sahihs using various 
chains of narration.* 2 * Jubayr bin Mut'im went to the 
Messenger of Allah after the battle of Badr to ransom the 
captured idolators. At that time, he was still an idolator. 
Hearing the Prophet jg recite this Ayah was one of the reasons 
that he later embraced Islam. Allah the Exalted said, 




iOr did they create the heavens and the earth? Nay, but they 
have no firm belief.$ 

meaning, Allah is censuring the idolators for their idolatry, 
while asking them if they created the heavens and earth. They 
knew that Allah Alone is the Creator without partners with 
Him. However, they fell into idolatry because they had no firm 
belief, 

^Or are with them the treasures of your Lord? Or are they the 


111 Path Al-Bari 8 :469. 

,2 > Path. Al-Bari 2 :289, 6:194 and 7:375 and Muslim 3:338 and 339. 
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tyrants with the authority to do as they like?} 

meanings, do they have the authority to do whatever they will 
in His kingdom? Do they hold the keys to His treasures in 
their hands? 


• ior are they the tyrants with the authority to do as they like?} 

meanings, are they the tyrants who would hold the creation to 
account? Never, Allah the Exalted and Most Honored is the 
Only King and Owner of the existence and He does what He 
wills. 


Allah the Exalted said, 



iOr have they a stairway, by means of which they listen.} . 

meaning, do they have a stairway to heaven (to the place 
where the angels are), 

jAjLLli J&} 

. iThen let their listener produce some manifest proof.} 

meaning, let their listener produce evidence to the truth of 
their actions and statements. They will never be able to do so 
and therefore, they have nothing and have no evidence for 
their stance. Allah admonishes them regarding their claim that 
He has daughters and that the angels are females! The pagans 
chose for themselves male offspring and preferred them 
instead of females, and when one of them would be brought 
the good news of a daughter being bom, his face would turn 
dark on. account of his suppressed anger! Yet, they made the 
angels Allah’s daughters and worshipped them besides Allah, 

pj m 5 fr 


iOr has He only daughters and you have sons?} 

Allah sends a strong warning and stem admonition to them in 
this Ayah and a sure promise. Allah said, 


4 Or is it that you ask a wage from them} meaning, ‘as a 
remuneration for your preaching Allah’s Message to them? Nay, 



299 


Surah 52. At-Tur (44-49) (Part-27) 


you, do not ask them for a wage,’ 


4 so that they are burdened with a load of debt?}, meaning, for in 
this situation, one will complain of the least bothersome thing 
and feel it difficult and burdensome for him, 


iOr that the Unseen is with them, and they write it down?} 


means, they do not have knowledge of the Unseen, for none in 
the heavens or earth knows the Unseen except Allah, 


iOr do they intend a plot? But those who disbelieve are 
themselves plotted against!} 

Allah the Exalted is asking, ‘Do these people who utter such 
statements about the Messenger and his religion seek to 
deceive the people and plot against the Messenger and his 
Companions? If they do, then let them know that their plots 
will only harm them. Therefore, they are being plotted against 
rather than being the plotters!’ 








? ft 


iOr have they a god other than Allah? Glorified be Allah from 
all that they ascribe as partners (to Him).} 

This Ayah contains harsh refutation directed at the idolators 
for worshipping the idols and calling upon rivals along with 
Alfah. Allah next glorifies His Most Honorable Self from what 
they ascribe to Him, their lies and idolatry, 

a $ ^,} 

Glorified be Allah from all that they ascribe as partners (to 
Him).} 


& Uk £ % «£. & & * i* 

J*. illy xjt jyA) ^ (^ 0^1 i&l ^ 



300 


Tafsir Ibn Katlur 

444. And if they were to see a piece of the heaven falling dmvti, 
they would say: “Clouds gathered in heaps: 

445. So leave them alone till they meet their Day, in which 
they will sink into a fainting (with horror).} 

446. The Day when their plotting shall not avail them at all, 
nor will they be helped.} 

447. And verily, for those who do wrong, there is another 
punishment before this; but most of them knozv not.} 

448. So wait patiently for the decision of your Lord, for verily, 
you are under Our Eyes; and glorify the praises of your Lord 
xohen you get up.} 

449. And in the nighttime also glorify His praises and at the 
setting of the stars.} 


The Stubbornness of the Idolators; Their Punishment 

Allah the Exalted reaffirms the stubbornness of the idolators 
and their ignorance of what goes around them, 

4^>C oj but. 


4 And if they were to see a piece of the heaven falling doxvn,} 

meaning, on them as punishment, they would not believe it is 
coming their way, saying that, these are layers of clouds on 
top of each other. Allah the Exalted said in other Ayat, 

ji- j; 'jJUJ *j 'jiii .III!' t£C fj} 

4 . u p» 


4And even if V\!e opened to them a gate from the heaven and 
they were to keep on ascending thereto (all day long), they 
xvould surely say (in the evening): "Our eyes have been 
dazzled. Nay, we are a people bewitched."}{ 15:14-15) Allah 
the Exalted said, 


^So leave them alone}, 'O Muhammad,’ 

jjiiL 

4till they meet their Day, in which they will sink into a 
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fainting.} 

on the Day of Resurrection, 

f '&} 

iThe Day when their plotting shall not avail them at all,} 

meaning, on the Day of Resurrection, their deceit and plots 
they planned in this life shall not help them in the least, 

}nor will they be helped.} Allah the Exalted said, 

oji U-it 


}And verily, for those who do wrong, there is another 
punishment before this;} 


meaning, that of being the torment in this world. Allah the 
Exalted said in another Ayah, 




iAnd verily, We will make them taste of the near torment prior 
to the supreme torment (in the Hereafter), in order that they 
may return. }( 32:21) Allah said; 


}but most of them know not.} meaning, We will torment them in 
the life of the world and test them with various hardships, so 
that they might go back and repent. However, they do not 
understand what is happening to them or why, because when 
the torment is removed, they revert to committing the worst of 
what they used to do before.’ A Hadith states that, 


Ordering the Prophet § to have Patience and to glorify 
Allah 

Allah the Exalted said, 

ixzg t pi 

$So wait patiently for the decision of your Lord, for verily, you 
are under Our Eyes;$> 

meaning, ^be patient in the face of their annoyance and do not 
be concerned about it, for you are under Our Eyes and 
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Protection, and We will surely protect you from the people,’ 

dp +** 

iand glorify the praises of your Lord when you get up.$ 

Ad-pahhak said, “Meaning to stand for the Salah (and say): 
“Glorious are You and with Your praise, Hallowed be Your 
Name, Exalted be Your majesty, and there is no God (worthy 
of worship) except You.”* 1 ' 

In his SahO}, Muslim recorded that TJmar used to recite this 
supplication when he began Salah . ,2 ’ 

Ahmad and the Sunan compilers recorded this Hadith from 
Abu Said and other Companions, who stated that the Prophet 
used to say that.* 3 * Abu Al-Jawza’ commented on the Ayah; 

Tfj* 0^ dij ^jf 


iand glorify the praises of vour Lord when you get up.$> “From your 
sleep, from your bed.” [4 > And this is the view chosen by Ibn 
Jarir. 151 Suporting this view is the Hadith that Imam Ahmad 
recorded that “Ubadah bin As-Samit said that the Messenger of 
Allah £§ said, 


t iujl Jj J iaiil 3 1% Y !is\ Yl Y : Jlii J3JI ja jU; 

'Ij <3)1 jlAli JS' JU y,j 

^ - Im ^ : jli jl - J >1 : JV5 p .<i)L Y) 5^ Yj 

a 4jJJLi jij lija jli 


“Whoever gets up at night and says: ‘La ildha illalldh, He is 
One without partners. For Him is the kingdom and all praise is 
due to Him. He has power over all things. Glory be to Allah, 
and all praise is due to Allah, and La illaha illalldh and Allah is 
Greater. There is neither might nor power except Allah.' And 
then says, ''O Lord! Forgive me.' Or invokes (Allah), he will be 


111 At-Tabari 22:489. 

Muslim 1:299. 

131 Ahmad 3 :50, Abu Dawud 1:490, Tuhfat Al-Ahwadhi 2:47 and 50, 
An-Nasal, 2:132 and Ibn Majah 1:264 and 265. 

141 Al-Qurtubi 17:79. 

(SI At-Tabari 22:488. 
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responded to it, and if he intends and performs ablution and 
prays, his prayer will be accepted .s* 1 * 

Al-Bukhari and the Sunan compilers also recorded this 
Hadith™ 

Ibn Abi Najlh reported that Mujahid commented on the Ayah, 

' V' * - "k 


iand glorify the praises of your Lord when you get up.} 

saying, “From every gathering you sit in.” Ath-Thawri said that 
Abu Ishaq narrated that Abu Al-Ahwas said that, 

Tfj* J!~ •‘k) 


iand glorify the praises of your Lord when you get up.} “When a 
person wants to stand from a gathering, he says: ‘Glory be to 
You, O Allah, and with Your praise.’”* 31 
Abu Hurayrah narrated that the Prophet sg said. 


jj lit > Yj ,Jjdl f,f\j b‘j&A tsiJf Yl Y of j£\ .bxiiyj JUiill 


^Whoever sits in a gathering in which he speaks idle 
excessively, but says before he stands up to depart that 
gathering, ‘Glory be to You O Allah , and with Your praise, I 
testify that there is no God (worthy of worship) except You, I 
seek Your forgiveness, and I repent to You.' Then, Allah will 
forgive him what he has said in that gatherings 

This was recorded by At-Tirmidhi, and this is his wording, 
and it was also recorded by An-Nasal in \‘Ama1\ Al-Yawm wal- 
Laylah .* 4 * At-Tirmidhi said, “Hasan Sahih." It was also 
recorded by Al-Hakim in his Mustadrak, and he said, “Its 
chain meets the criteria of Muslim.”* 5 * 


m Ahmad 5:313. 

* 2 * Fath Al-Bari 3:47, Abu Dawud 5:305, Tuhfat Al-Ahwadhi 9:359, 
An-Nasal in Al-Kubra 6:215 and Ibn Majah 2:1276. 

* 3 * Al-Qurtubi 17:78. 

* 4 * Tuhfat Al-Ahwadhi 9:392 and An-Nasal in Al-Kubr& 6:105. 

* 5 ' Al-Hfikim, 1:536. 
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Allah the Exalted said; 


iAnd in the nighttime also glorify His praises}, meaning remember 
and worship Allah by reciting the Qur’an and praying at night. 
Allah the Exalted said in another Ayah, 


iAnd in some of the night, offer Tahajjud in it as an additional 
(prayer) for you. It may be that your Lord will raise you to Maqam 
MahmGd.M 17:79) Allah said; 


iand at the setting of the stars.} is in reference to the two 
voluntary Rak‘ahs before the Dawn prayer, according to a 
Hadith from Ibn ‘Abbas. These two Rak'ahs are an established 
Sunnah performed before the stars are about to set.’ 11 It is 
confimred in the Two Sahihs from ‘A’ishah, may Allah be 
pleased with her, who said, “The Prophet jg was never more 
regular and particular in offering any voluntary prayer than 
the two ( Sunnah ) Rak'ahs of the Fajr prayer.” 12 ’ In another 
narration collected by Muslim, [the Prophet jg said,] 

alfjJ 11J CjJI j>. all 

«Two (Sunnah) Rak'ahs before Fajr are better than this life and 
all that in 


This is the end of the Tafsir of Surat At-Tur, all praise and 
gratitude is due to Allah. 


111 At-Tabari-22:379. 

121 Fath Al-Bari 3:55 and Muslim 1:501. 
131 Muslim 1:501. 
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The Tafsir of Surat An-Najm 
(Chapter - 53) 


\ 


Which was revealed in Makkah 


The First Surah in which a Prostration is revealed 


Al-Bukhari recorded that ‘Abdullah [bin Mas'Od] said, “Surat An- 
Najm was the first Surah, in which a prostration was revealed. The 
Prophet jg (recited it in Makkah) and prostrated. Those who 
were with him did the same, except an old man who took a 
handful of soil and prostrated on it. Later on, I saw him killed 
as a disbeliever; he was Umayyah bin Khalaf.” 11 ' Al-Bukhari 
recorded this Hadith in several places of his Sahih, as did 
Muslim, Abu Dawud and An-Nasal, using various chains of 
narration through Abu Ishaq from ‘Abdullah. 12 ' 



In the Name of Allah, the Most Gracious, the Most Merciful. 


41. By the star when it goes dozen .} 

42. Your companion has neither gone astray nor has he erred.} 

43. Nor does he speak of desire.} 

44. It is only a revelation revealed.} 


Allah swears the Messenger is True and His Words are a 
Revelation from Him 

Ibn Abi Hatim recorded that Ash-Sha*bi and others stated that 
the Creator swears by whatever He wills among His creation, 
but the created only vow by the Creator. Allah said, 

111 FathAl-Bari 8:480. 

,2 ' Fath Al-Bari 2:641 and 643, 7:202 and 348, Muslim 1:405, Abu 
Dawud 2 :122 and An-Nasal 2 :160. 


% 
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4By the star when it goes down.} Ibn Abi Najlh reported that 
Mujahid said, “The star refers to Pleiades when it sets at 
Fq/r.” 11 ’ Ad-Dahhak said “When the Shayatin are shot with it.” 
And this Ayah is like Allah’s saying; 




<$So, I swear by the setting of the stars. And verily, that is 
indeed a great oath, if you but know. That is indeed an 
honorable recitation. In a Book well-guarded. Which none can 
touch but the pure. A revelation from the Lord of all that 
exists.}( 56:75-80) 


Allah said; 

4 tyi/f ^} 

4Your companion has neither gone astray nor has erred.} 

This contains the subject of the oath. This part of the Ayah is 
the witness that the Messenger of Allah 3g is sane and a 
follower of Truth. He is neither led astray, such as in the case 
of the ignorant who does not proceed on any path with 
knowledge, nor is he one who erred, such as in the case of the 
knowledgeable, who knows the Truth, yet deviates from it 
intentionally to something else. Therefore, Allah exonerated His 
Messenger and his Message from being similar to the 
misguided ways of the Christians and the erroneous paths of 
the Jews, such as knowing the Truth and hiding it, while 
abiding by falsehood. Rather, he, may Allah’s peace and 
blessings be on him, and his glorious Message that Allah has 
sent him with, are on the perfect straight path, following 
guidance and what is correct. 


Muhammad j|| was sent as a Mercy for all that exists; He 
does not speak of His Desire 


Allah said, 




111 At-Tabari 22:495. 
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4 Nor does he speak of desire asserting that nothing the Prophet 
5 g$ utters is of his own desire or wish, 



x * A. * \ 

Cfy. (J"j j* ^[r 


ill is only a revelation revealed .£, means, he only conveys to the 
people what he was commanded to convey, in its entirety 
without additions or deletions. Imam Ahmad recorded that Abu 
Umamah said that he heard the Messenger of Allah say, 


jJ-\ jL ^ jfj a^uL aLJi j&jdi 

' - "' * ' 




« Verily, numbers similar to the two tribes, or one of than, 
RabVah and Mudar, will enter Paradise on account of the 
intercession of one man, who is not a Prophet .» A man asked, 

“O Allah’s Messenger! Is not Rabl'ah a subtribe of 
Mudar.” The Prophet sg said, 

* >( , * *i A 

Us LwJ® 

c/ said zvliat I said .» [l1 

Imam Ahmad recorded that Abdullah bin Amr said, 

“I used to record everything I heard from the Messenger of 
Allah so it would be preserved. The Quraysh discouraged 
me from this, saying, You record everything you hear from the 
Messenger of Allah jgg, even though he is human and 
sometimes speaks when he is angry?' I stopped recording the 
Hadiths for a while, but later mentioned what they said to the 
Messenger of Allah who said, 

i ® ^ ^ £ * j| £ 

N J £j>~ t* I.jL v sA * jJl ji i c w l 1 

«Write/ By He in Whose Hand is my soul, every word that 
comes out of me is the Truth Abu Dfiwud also collected 
this Hadxth . ,3) 


vii ft 0J3 C P & 

£ jc £ Xyft AX £ ^ Jl IrJ'* j' X- 


\ 




111 Ahmad 5:257. 

121 Ahmad 2:162. 
Abu Dawud 4:60. 
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k % Ule (h&S j&L 3J 2s; 

*a v-i'* j» iib ail ,>, ly U ',}%&** <5-^* 

45. He /ins been taught by one mighty in power.} 

46. Dim Mirrah then he Istawa.} 

47. While he was in the highest part of the horizon,} 

48. Then he approached and came closer,} 

49. And was at a distance of tivo bozos’ length or less.} 

410. So (Allah) revealed to His servant whatever He revealed.} 
ill. The heart lied not in zohat he saw.} 

412. Will you then dispute zoith him about what he saw?} 

413. And indeed he saw him at a second descent.} 

414. Near Sidrat Al-Muntahd > |x| 

415. Near it is the Paradise of Abode.} 

416. When that covered the lote tree zuhich did cover it!} 

417. The sight turned not aside, nor it transgressed beyond the 
limit.} 

418. Indeed he saio of the greatest Ssgns of his Lord.} 


The Trustworthy Angel brought Allah’s Revelation to 
the Trustworthy Messenger jfe 

Allah the Exalted states that the Message His servant and 
Messenger Muhammad jg brought to people was taught to 
him by, 

4tij$ 


4mighty in power}, he is Jibril, peace be upon him, 


f gM <.?•> 4 ## 


4Verily, this is the Word a most honorable messenger, ozoner of 
power, zoith (Alldlt) the Lord of the Throne, obeyed (by the 
angels) and trustzoorthy.}[8l:l9-21) Allah said here, 


HI 


. / 


t 


Sidrat Al-Muntahd: A lote tree of the utmost boundary over the 
seventh heaven beyond which none can pass. 
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iDhu Mirrah}, meaning, he is mighty in power, according to 
Mujahid, Al-Hasan and Ibn Zayd. 111 In an authentic Hadith 
from ‘Abdullah bin ‘Umar and Abu Hurayrah, the Prophet sg 
said, 

“ij*V j J»J 

*Charity is not allowed for a rich person nor Dhu Mirrah (a 
strong person) of sound mind and body.^ Allah said; 

itlten he Istawd (rose).} this refers to the angel Jibril, according 
to Al-Hasan, Mujahid, Qatadah and Ar-Rabl‘ bin Anas, 13 ' 

%} 

iWhile he was in tlie highest part of the horizon.} meaning, Jibril 
rose to the highest part of the horizon, according to ‘Ikrimah 
and several others; ‘Ikrimah said, “The highest horizon where 
the morning comes from.” Mujahid said, “It is (the place of) 
sunrise.” 141 Qatadah said, “That from which the day comes.” 151 
Ibn Zayd and several others said similarly. 

Imam Ahmad recorded that Abdullah bin Mas'ud said, “The 
Messenger of Allah sg saw Jibril in his original shape having 
six hundred wings, each wing filling the side of the horizon, 
with a colorful array, and pearls and rubies falling from each 
wing as much as only Allah knows.” 161 Only Imam Ahmad 
collected this Hadith. 

Imam Ahmad recorded that ‘Abdullah bin ‘Abbas said, “The 
Prophet jg asked Jibril to appear himself to him in his original 
shape and Jibril said to him, ‘Invoke your Lord.’ The Prophet 

111 At-Tabari 22:499 and Al-Qurtubi 17:85. 

121 Abu Dawud 2 :286 and An-Nasat, 5:99. 

131 At-Tabari 22 :501. 

141 Al-Qurtubi 17:88. 

' 5 * At-Tabari 22 :501, and Ahmad 1 :460. 

161 Ahmad 1:395 and 412. Al-BukhAri and Muslim recorded the same 
without the mention of pearls and rubies. See the narration 
recorded by Ahmad 1:460, which is similar. 
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3g invoked his Lord the Exalted and Most Honored, and a 
great huge figure appeared to him from the east and kept 
rising and spreading. When the Prophet saw Jibril in his 
original shape, he was knocked unconscious. Jibril came down 
and revived the Prophet jgj and wiped the saliva off of his 
cheeks.’” 111 Only Ahmad collected this Hadtth. 


Meaning of “at a distance of two bows’ length or less” 

Allah’s statement, 

4Attd was at a distance of two bows' length or less. ^ 

means, Jibril came closer to Muhammad jg when Jibril was 
descending to him on earth. At that time, the distance 
between them became only two bow lengths, when the bows 
are extended to full length, according to Mujahid and 
Qatadah. 121 It was said that the meaning here is the distance 
between the bow’s string and its wood center. 

Allah’s statement, 

4 $ 


4or less ^ indicates that the distance was as only as far 
described, not more. This type of usage is found in several 
instances in the Qur’an, such as, 


4 ‘j-* - 1 —^ 3 ^ Cr? M 


- » 


4Then, after that, your hearts were hardened and became as 
stones or even worse in hardness .^(2:74) 

The Ayah says that their hearts became not softer than rocks, 
but as hard and difficult as rocks, and more. There is a 
similar Ayah, 



3 3' gk i 


4fear men as they fear Allah or even more. >(4:77), and Allah’s 
statement, 


111 Ahmad 1:322. With Al-Bukhari and Muslim there are narrations 
from ‘A’ishah, may Allah be pleased with her, that mention some of 
this information. 

121 At-Tabari 22:503 and ‘Abdur-Razzaq 3 :250. 
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4And We sent him to hundred thousand (people) or even 
more. ^(37:147), 

indicating that they were not less than a hundred thousand, but 
that amount or more. Therefore, this verifies the facts mentioned, 
leaving no doubt or means of refute. Similarly, Allah said, 


4And was at a distance of two bow lengths or less.4 

We stated before that it was Jibril who came down near the 
Prophet sg, according to ‘A’ishah, the Mother of the faithful, 
‘Abdullah bin Mas’ud, Abu Dharr and Abu Hurayrah.* 1 * We 
will mention their statements about this soon afterwards, Allah 
willing. Ibn Jarir recorded that ‘Abdullah bin Mas*ud said 
about this Ayah, 


4And was at a distance of two bow lengths or less.} 

“Allah’s Messenger sg said, 

«/ saw Jibril; he Iwd six hundred wings .»”* 2 * 

Al-Bukhari recorded that Talq bin Ghannam said that Za’idah 
said that Ash-Shaybani said, “I asked Zirr about the Ayah, 




4And was at a distance of two bow lengths or less. So (Allah) 
revealed to His servant whatever He revealed.} 

Zirr said, “Abdullah narrated to us that Muhammad jg saw 
Jibril having six hundred wings.”* 31 
Allah’s statement, 

£ •• Jl 


4So he revealed to His servant whatever He revealed.} 


* 


111 At-Tabari 22:504. 
121 At-Tabari 22:503. 
131 FathAl-B&ri 8:476. 
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means, Jibril conveyed to Allah’s servant Muhammad 
whatever he conveyed. Or, the meaning here could be: Allah 
revealed to His servant Muhammad whatever He revealed 
through Jibril. Both meanings sire correct. Said bin Jubayr 
said about Allah’s statement, 

£ **>? J) 2 

iSo He revealed to His servant whatever He revealed.} “Allah 
revealed to him, 


'*'4 

iDid He not find you an orphan.}( 93:6), and, 

& e&} 

iAnd have We not raised high you r /a we ? >(94:4) 11 Someone else 
said, “Allah revealed to the Prophet $^5 that the Prophets will 
not enter Paradise until he enters it first, and the nations will 
not enter it until his Ummah enters it first.” 


Did the Prophet sg see His Lord during the Night of 
Isra’? 


Allah said next, 

iThe heart lied not in what he saw. Will you then dispute with 
him about what he saw?} 

Muslim recorded from Ibn ‘Abbas about: 


iThe heart lied not in what he saw}, and, 

% •*» ■&¥ 

iAnd indeed he saw hint at a second descent. } 

“He saw Allah twice in his heart .” 121 Simak reported a similar 
from ‘Ikrimah from Ibn ‘Abbas .' 31 Abu Salih, As-Suddi and 


111 Al-Qurtubi 17:52. 
121 Muslim 1 :158. 

131 At-Tabari 22:507. 
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several others said similarly that the Prophet jg saw Allah 
twice in his heart. 1 * 1 

MasrOq said, “I went to ‘A’ishah and asked her, ‘Did 
Muhammad sg see his Lord?’ She said, 'You said something 
that caused my hair to rise!’ I said, ‘Behold!’ and recited this 
Ayah, 

£ & U & 


iIndeed he saw of the greatest signs of his Lord 

She said, ‘Where did your mind wander? It was Jibril. 
Whoever says to you that Muhammad sg saw his Lord, or hid 
any part of what he was commanded (i.e., Allah’s Message), or 
knew any of the five things which only Allah knows, 


U& pc 


i Verily, Allah, with Him is the knowledge of the Hour, He 
sends down the rain.. >(31:34), 

Then he invents a great lie against Allah! The Prophet jg only 
saw Jibril twice, in his original shape, once near Sidrat Al- 
Muntaha and another time in Ajyad (in Makkah) while Jibril 
had sue hundred wings that covered the horizon.’” 121 Muslim 
recorded that Abu Dharr said, “I asked the Messenger of Allah 
Sg, ‘Have you seen your Lord?’ He said, 


«How can I see Him since there was a light?*” In another narration, 
the Prophet said, 

® I jjj 


“2 only saw a light .» |3 * 

Allah’s statement, 


1,1 At-Tabari 22:508. 

121 Tuhfat Al-Ahwadhi 9:167. The authentic narrations recorded by 
Muslim (and similarly with Al-Bukhari), nos. 174, and 177 do not 
particularly mention seeing Jibril at the Sidrah, as is inferred by 
the Ayah, and Ibn Mas‘ud’s narration from 'Asim which follows. 

131 Muslim 1:161. 


*l 
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4And indeed he saw him at a second descent. Near Sidrat Al- 
Muntahd. Near it is the Paradise of Abode}, 


This is the second time the Messenger of Allah saw Jibril in 
the shape that Allah created him; it was during the Night of 
Isra’. We mentioned the various Hadiths about the Night of 
Isra’ in the beginning of Surat Al-Isra’. Therefore, there is no 
need to repeat them here. 

Imam Ahmad recorded that Ibn Mas*ud commented: 




4And indeed he saw him at a second descent. Near Sidrat Al- 
Muntaha.} 


“The Messenger of Allah jj| said, 




OjIj* 


«l saw Jibril while he had six hundred wings and a colorful 
array of pearls and rubies falling from the feathers of his 
wings. »”* 1 ' 


This Hadlth has a good, strong chain of narration. Ahmad also 
recorded that ‘Abdullah [Ibn Mas*ud] said, “The Messenger of 
Allah jg saw Jibril in his original shape while Jibril had six 
hundred wings, each wing covering the side of the horizon. 
From his wings, precious stones were dropping of which only 
Allah has knowledge.”* 21 This Hadlth has a good chain of 
narration. 

Imam Ahmad recorded that ‘Abdullah bin Mas'ud said, “The 
Messenger of Allah sg said, 




«/ saw Jibril over Sidrat Al-Muntaha while he had six hundred 
wingsy 


One of the subnarrators of the Hadlth asked ‘Asim about 
Jibril’s wings and ‘Asim refused to elaborate. So some of his 
companions were asked and one of them said, “Each wing was 
covering what is between the east and the west.”* 3 * This 


11 * Ahmad 1:460. 
* 2 * Ahmad 1:355. 
* 3 * Ahmad 1:407. 
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Hadith has a good chain of narration. 

Imam Ahmad recorded that Ibn Mas “ad said that Allah’s 
Messenger jg said: 


•jji\ % jiil jjv* ;U 

“fibril came to me wearing green with pearls hanging down.* 
This Hadith has a good chain of narration. 

Imam Ahmad recorded that ‘Amir said that Masruq asked 
‘A’ishah, “O Mother of the faithful, has Muhammad jg seen his 
Lord, the Exalted and Most Honored?” She said, “Glorious is 
Allah! My hair is standing on end because of what you said. 
Three matters, if one tells you about any of them, will have 
lied. Whoever tells you that Muhammad ^ has seen his Lord, 
will have lied.” She then recited these two Ayat, 


i .2 




4No vision can grasp Him, but He grasps all vision. >(6:103), 
and, 


iJk \ o' J4, $ cfr 


41 1 is not given to any human being that Allah should speak to 
him unless (it be) by revelation, or from behind a uei7 >(42:51) 

She went one, “And whoever tells you that Muhammad jg 
knew what the morrow will bring, will have uttered a lie.” She 
then recited, 


4 -J <4 L —1/yj <Ll 


4Verily, Allah, with Him is the knowledge of the Hour, He 
sends down the rain, and knows that which is in the 
wombs. >(31:34) 

‘A’ishah said, “And whoever tells you that Muhammad jg has 
hidden any part of the Message will have lied," and she then 
recited this Ayah, 

4<fc Ot J/' L ^ 


40 Messenger proclaim which has been sent down to you from 
your Lord.^l 5:67). 

She went one, “However, he saw Jibrfl twice in his original 
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shape.” 111 

Imam Ahmad also recorded that Masruq said, “I asked 
‘A’ishah, 'Did not Allah say, 

\%%} 

iAnd indeed he saw him in the clear horizon. ^(81:23), and, 

iAnd indeed he saiv him at a second descent}?’ 

She said, 1 was the first among this Ummah to ask Allah’s 
Messenger si about it. He si said, 

•Jdli 

«77wf was fibril. » He only saw him twice in his actual and real 
figure. He saw Jibril descend from heaven to earth and was so 
huge that he covered the whole horizon between the sky and 
earth.»’”* 21 This Hadith is recorded in the Two Sahihs via Ash- 
Sha*bi. 131 

Angels, Light and colors covered Sidrat Al-Muntaha. 

Allah said, 

iWhen that covered the lote tree which did cover it!} 

We mentioned before, in the Hadiths about Al-Isra’ that the 
angels, Allah’s Light, and spectacular colors covered the 
Sidrah. Imam Ahmad recorded that ‘Abdullah bin Mas'ud said, 
“When the Messenger of Allah Si was taken on the Isra’ 
journey, he ascended to Sidrat Al-Muntaha, which is in the 
seventh heaven. There everything terminates that ascends 
from the earth and is held there, and terminates everything 
that descends from above it is held there, 

}When that covered the lote tree which did cover it!} 

Ahmad 6:49, similar recorded by Al-Bukhari and Muslim, see 
below. 

I 2 * Ahmad 6:241. 

|3) Fath Al-Bari 8 :472 and Muslim 1:359. 
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He said, “Golden butterflies. The Messenger of Allah was 
given three things: He was given the five prayers, he was given 
the concluding verses of Surat Al-Baqarah (2:284-286), and 
remission of serious sins for those among his Ummah who do 
not associate anything with Allah.” 111 Muslim collected this 
Hadlth .* 2 * 

Allah’s statement, 

G g & 

iThe sight turned not aside, nor it transgressed beyond the limits 
indicates that the Prophet’s sight did not turn right or left, 
according to ‘Ibn ‘Abbas,* 3 * 

%} 


inor it transgressed beyond the limit.} not exceeding what has 
been ordained for it. This is a tremendous quality that 
demonstrates the Prophet’s firm obedience to Allah, because he 
only did what was commanded and did ask beyond what he 
was given. 

Allah’s statement. 


ilndeed he saw of the greatest signs of his Lord.} 
another Ayah, 




is similar to 


iln order that We might show him of Our Ayat .}(\7\l), 

meaning, signs that testify to Allah’s might and greatness. 
Relying on these two Ayat, some scholars of Ahl us-Sunnah 
said that the Prophet did not see Allah during the Isra’ 
journey, because Allah said, 


4 Indeed he saw of the greatest signs of his Lord.} 

They said that, had the Prophet seen his Lord, Allah would 
have conveyed this news and the Prophet would have 


111 Ahmad 1:422. 

’ 2| Muslim 1 :157. 

131 AMabari 22:521. 
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429. Have 

you then 

considered Al-Ldt, and 

AWUzzd.} 


420. And 

Manat, the 

other third?} 



ill. Is it for you the males and for Him the females?} 

422. That indeed is a division most unfair!} 

423. They are but names which you have named - you and 
your fathers - for which Allah has sent down no authority. 
They follow but a guess and that which they themselves desire, 
whereas there has surely come to them the guidance from their 
Lord!} 

i24. Or shall man have what he wishes?} 

425. But to Allah belongs the last (Hereafter) and the first (the 
world).} 

426. And there are many angels in the heavens, whose 
intercession will avail nothing, except after Allah has given 
leave for whom He wills and is pleased with.} 
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Refuting Idolatry, Al-Lat and Al-‘Uzza 

Allah the Exalted rebukes the idolaters for worshipping idols 
and taking rivals to Him. They built houses for their idols to 
resemble the Ka'bah built by Prophet Ibrahim, Allah’s Khalil 

iHave you then considered Al-Lat 

Al-Lat was a white stone with inscriptions on. There was a 
house built around Al-Lat in At-Ta’if with curtains, servants 
and a sacred courtyard around it. The people of At-Ta’if, the 
tribe of Thaqlf and their allies, worshipped Al-Lat. They would 
boast to Arabs, except the Quraysh, that they had Al-Lat. Ibn 
Jarir said, “They derived Al-Lat’s name from Allah’s Name, and 
made it feminine. Allah is far removed from what they ascribe 
to Him. It was reported that Al-Lat is pronounced Al-Lat 
because, according to ‘Abdullah bin ‘Abbas, Mujahid, and Ar- 
Rabf bin Anas, Al-Lat was a man who used to mix Sawiq (a 
kind of barley mash) with water for the pilgrims during the 
time of Jahiliyyah. When he died, they remained next to his 
grave and worshipped him.”* 11 Al-Bukhari recorded that Ibn 
‘Abbas said about Allah’s statement, 

4 Al-Lat, and Al-'Uzza “Al-Lat was a man who used to mix 
Sawiq for the pilgrims.”* 21 Ibn Jarir said, “They also derived the 
name for their idol Al-'Uzza from Allah’s Name Al-‘AzIz. Al-'Uzza 
was a tree on which the idolaters placed a monument and 
curtains, in the area of Nakhlah, between Makkah and At-Ta’if. 
The Quraysh revered Al-'Uzza. ” ,3 > During the battle of Uhud, 
Abu Sufyan said, “We have Al-'Uzza, but you do not have Al- 
'Uzza.” Allah’s Messenger sg replied, 

«j^J Y) 3,1 :\JJ» 

“Say, “Allah is Our Supporter, but you have no support." 

111 At-Tabari 22:523. 

121 Fath Al-Bari 8:478. 

131 At-Tabari 22:523. 

■ 4| Fath Al-Bari 6:188. 

N 

T 
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Manat was another idol in the area of Mushallal near Qudayd, 
between Makkah and Al-Madlnah. The tribes of Khuza'ah, Aws 
and Khazraj used to revere Manat during the time of 
JahiUyyah. They used to announce Hajj to the Ka‘bah from 
next to Manat. Al-Bukhari collected a statement from A’ishah 
with this meaning.* 11 There were other idols in the Arabian 
Peninsula that the Arabs revered just as they revered the 
Ka ( bah , besides the three idols that Allah mentioned in His 
Glorious Book. Allah mentioned these three here because they 
were more famous than the others. 

An-Nasal recorded that Abu At-Tufayl said, “When the 
Messenger of Allah conquered Makkah, he sent Khalid bin 
Al-Walld to the area of Nakhlah where the idol of Al-TJzza was 
erected on three trees of a forest. Khalid cut the three trees 
and approached the house built around it and destroyed it. 
When he went back to the Prophet ^ and informed him of the 
story, the Prophet said to him, 

«Go back and finish your mission, for you have not finished itJ 

Khalid went back and when the custodians who were also its 
servants of Al-TJzza saw him, they started invoking by calling 
Al-TJzza! When Khalid approached it, he found a naked 
woman whose hair was untidy and who was throwing sand on 
her head. Khalid killed her with the sword and went back to 
the Messenger of Allah who said to him, 

JaL ; 1 

uThat was A/-'Uzzfi/»” 12 * 

Muhammad bin Ishaq narrated, “Al-Lat belonged to the tribe 
of Thaqif in the area of At-Talf. Banu Mu'attib were the 
custodians of Al-Lat and its servants.” 13 * 

I say that the Prophet sent Al-Mughlrah bin ShuT>ah and 

111 FathAl-Bari 8:479. 

An-Nasal in Al-Kubra 6:474, Abu Yala no. 902. It is confirmed 
that Abu At-Tufayl saw the Prophet sg, but not that he heard 
anything from him. 

131 Ibn Hisham 1:87. 
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Abu Sufyan Sakhr bin Harb to destroy Al-Lat. They carried 
out the Prophet’s command and built a Masjid in its place in 
the city of At-Ta’if. 

Muhammad bin Ishaq said that Manat used to be the idol of 
the Aws and Khazraj tribes and those who followed their religion 
in Yathrib (Al-Madlnah). Manat was near the coast, close to the 
area of Mushallal in Qudayd. The Prophet jg sent Abu Sufyan 
Sakhr bin Harb or ‘Ali bin Abi Talib to demolish it. Ibn Ishaq 
said that Dhul-Khalasah was the idol of the tribes of Daws, 
Khath'am and Bajilah, and the Arabs who resided in the area 
of Tabalah. 1 ' 1 I say that Dhul-Khalasah was called the 
Southern KaTiah, and the Ka'bah in Makkah was called the 
Northern Ka'bah. The Messenger of Allah jg sent Jarir bin 
‘Abdullah Al-Bajali to Dhul-Khalasah and he destroyed it. 

Ibn Ishaq said that Fals was the idol of Tay’ and the 
neighboring tribes in the Mount of Tay’, such as Salma and 
Ajja. Ibn Hisham said that some scholars of knowledge told 
him that the Messenger of Allah jg sent ‘Ali bin Abi Talib to 
Fals and he destroyed it and found two swords in its treasure, 
which the Prophet jg then gave to ‘Ali as war spoils. 

Muhammad bin Ishaq also said that the tribes of Himyar, 
and Yemen in general, had a house of worship in San‘a’ called 
Riyam. He mentioned that there was a black dog in it and that 
the religious men who went with Tubba* removed it, killed it 
and demolished the building. Ibn Ishaq said that Ruda’ was a 
structure of Bani Rabi'ah bin Ka*b bin Sa‘d bin Zayd Manat 
bin Tamlm,* 2 ' which Al-Mustawghir bin Rabi'ah bin Ka‘b bin 
Sa‘d demolished after Islam. In Sindad there was Dhul-KaTiat, 
the idol of the tribes of Bakr and Taghlib, the sons of the 
Wa’il, and also the Iyad tribes. 


Refuting the Idolaters Who appoint Rivals to Allah and 
claim that the Angels were Females 


Allah the Exalted said, 




4Have you then considered At-Ldt, and Al-'Uzzd. And Manat, 


m Ibn Hisham 1:87. 
^ Ibn Hisham 1 :89. 
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the other third?), 
then Allah said, 

p\) 

Us it for you the males and for Him the females?) 

Allah asked the idolators, ‘do you choose female offspring for Allah 
and give preference to yourselves with the males? If you made this 
division between yourselves and the created, it would be, 

4%** iZi) 


4a division most unfair!)’ meaning, it would be an unfair and 
unjust division. ‘How is it then that you make this division 
between you and Allah, even though this would be foolish and 
unjust, if you made it between yourselves and others?’ Allah the 
Exalted refutes such innovated lies, falsehood and atheism they 
invented through worshipping the idols and calling them gods, 

iThey are but names which you have named - you and your 
fathers) of your own desire, 


4j !LiL ill jjji 

ifor which Allah has sent down no authority.) meaning, 
proof, 




iThey folloiu but a guess and that which they themselves 
desire,) 

they have no proof, except their trust in their forefathers who 
took this false path in the past, as well as, their lusts and 
desires to become leaders, and thereby gain honor and 
reverence for their forefathers, 

<&' « & '&,) 

iwhereas there has surely come to them the guidance from their 
Lord!), 

meaning, Allah has sent them Messengers with the clear truth 
and unequivocal evidence. However, they did not adhere to or 
follow the guidance that came to them through the Prophets. 



Surah 53. An-Naim (19-26) (Part-27) 
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Wishful Thinking does not earn One Righteousness 

Allah the Exalted said, 


4Or shall man have what he wishes?}, asserting that not everyone 
gets the goodness that he wishes, 


4/t will not be in accordance with desires (of Muslims), nor 
those of the People of Scripture.}( 4:123) 


Allah says, not everyone who claims to be guided is truly 
guided, and not everyone gets what he wishes for himself. 
Imam Ahmad recorded that Abu Hurayrah said that the 
Messenger of Allah jg said, 


yt aJ G ^j_b f Ajli i G JL>- f IjjD 


“VV7ie« one of you wishes for something, let him be careful with 
what he wishes for, because he does not know zvhat part of his 
ivish will be written for him.W 

Only Ahmad collected this Hadith. Allah’s statement, 


iBut to Allah belongs the last and the first.} meaning, all matters 
belong to Allah and He is the King and Owner of this world and 
the Hereafter, Who does what He will in both lives. Whatever 
He wills, occurs and whatever He does not will, never occurs. 


No Interecession except with Allah’s Leave 

Allah said, 


'& US Sit 




iAnd there are many angels in the heavens, whose intercession 
zoill avail nothing except after Allah has given leave for whom 
He wills and is pleased with.} 

As He said; 


I 1 ' Ahmad 2:357. There is a slight deficiency in its chain of narrators. 
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i&m aTV 


iyt i_£*d^ 0-li)' "i? jiLliJ 

GliT 

'-Vv* y « '3 ' fij 

&0 I>XU J»4> |p Jjjcf jj'c-i^il f|p S^'o-1 

0CfoO5^O^jAU3^a;0 


V) TtXfc £ii> tfjjf li 

«^iK 

4Who is he that can 
intercede with Him ex¬ 
cept with His permis¬ 
sion? ^(2:255) and, 

fj VI ^ Alullf £S V> 

<J' ^ 


4 Intercession with Him 
profits not except for 
him ivhom He permits.$ 
(34:23) 

‘If this is the case 
with the angels who 
rwl ii are c i ose to Him, how 
can you, O ignorant 
ones, hope for Allah 
to grant you the 
intercession of the 
idols and rivals you 
worship with Him 
without having His 


-- -o - 

permission or any divine legislation permitting you to worship 
them?’ Rather, Allah has forbidden idol worshipping by the 
tongues of all of His Messengers and He revealed this 
prohibition in all of His Books. 

^ Cjt v*5fC 5>t>. V 

*J m A) tJZ j* jji ^ 4>i ^ V V[ 

jhj & j-> j+i ja <^Lj '[Xf j* s |U .* iuj'i 


i27. Verily , those who believe not in the Hereafter , name the 
angels with female names.} 

^28. But they have no knowledge thereof. They follow but 
conjecture, and verily , coixjecture is no substitute for the 
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truth.} 

429. Tlterefore loithdraw from him who turns aivay from Our 
Reminder and desires nothing but the life of this world.} 

430. That is what they could reach of knowledge. Verily, your 
Lord is He, Who knows best hint who goes astray from His 
path, and He bwws best him who receives guidance.} 


Refuting the Claim of the Idolators that the Angels are 
Allah’s Daughters 


Allah the Exalted admonishes the idolators for calling the 
angels female names and claiming that they are Allah’s 
daughters. Allah is far removed from what they ascribe to 
Him. Allah the Exalted said in another Ayah, 

4 ,* 


iAnd they make females the angels, who themselves are 
servants of the Most Gracious. Did they witness their creation? 
Their testimony luill be recorded, and they will be 
questioned !^(43:\9) Allah's statement here, 

4But they have no knowledge thereof.$ meaning, they have no 
correct knowledge testifying to their statements. What they say 
is all lies, falsehood, fake and utter atheism, 


iThey follow but conjecture, and verily, conjecture is no 
substitute for the truth. 

meaning, conjecture is of no benefit and never takes the place 
of truth. In a Hadith recorded in the SahEh, the Messenger of 
Allah sg said, 

fi Beware of suspicion, for suspicion is the most lying 
speech 


m 


Fath Al-Bari 5 :441. 



326 ___ Tafsir Ibn Katlrir 

The Necessity of turning away from the People of 
Misguidance 

Allah’s statement, 

J* hy £ u* J^fk} 

^Therefore withdraw from him who turns away from Our 
Reminder}, 

means, stay away from those who turn away from the Truth 
and shun them, 

iQ’x Vi v jj> 

iand desires nothing but the life of this world.} meaning, whose 
aim and knowledge are concentrated on this life; this is the goal 
of those who have no goodness in them, 


iThat is what they could reach of knowledge .} meaning, seeking 
this life and striving hard in its affairs is the best knowledge 
they have acquired. r 

There is also the reported supplication: 


flilJL (p V j iGl* dlji jsjJ i 


“O Allah! Make not this life the greatest of our concerns nor 
the best knowledge that we can attain .» 111 

Allah’s statement, 


iVerily, your Lord is He, Who knows best him who goes astray 
from His path, and He knows best him who receives guidance.} 


meaning, He is the Creator of all creatures and He knows 
whatever benefits His servants. Allah is the One Who guides 
whom He wills and misguides whom He wills, and all of this 
indicates His power, knowledge and wisdom. Certainly, He is 
Just and never legislates or decrees unjustly. 


^ oM & j 13 4 C 

2^ j* g'j '3!xQi>^e 


111 


Tuhfat Al-Ahwadhi 9 :476. 
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iri 


& 


11 ■% ’£ 4 & 9 & 4 yi i'j 


£&1 ij 


431. And to Allah belongs all that is in the heavens and all 
that is on the earth, that He may requite those who do evil with 
that which they have done, and reivard those who do good, with 
ivhat is best.} 

432. Those ivho avoid great sins and Al-Fawaliish (immoral 
sins) except Al-Lamam - verily, your Lord is of vast 
forgiveness. He ktioios you well when He created you from the 
earth (Adam), and when you were fetuses in your mothers' 
wombs. So, ascribe not purity to yourselves. He bwws best 
him who has Taqwa.} 


Allah knows Every Matter, whether Small or Big, and He 
rewards Each according to His or Her Deeds 

Allah asserts that He is the King and Owner of the heavens 
and earth and that He is independent of the need for anyone. 
He is the authority over His creation and rules them with 
justice. He created the creation in truth, 

i£L\ £3 4 $ ijU C \jd i>J> 

4that He may requite those who do evil with that which they 
have done, and reward those who do good, with what is best.} 

He recompenses each according to his or her deeds, good for 
good and evil for evil. 


Qualities of the Good-doers; Allah forgives the Small 
Faults 


Allah stated that the gooddoers are those who avoid major 
sins and immoral sins. They sometimes commit minor sins, 
but they will be forgiven these minor sins and covered from 
exposure, as Allah mentioned in another Ayah; 




& 




ilf you avoid the great sins ivhich you are forbidden to do, We 
shall expiate from you your (small) sins, and admit you to a 
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Noble Entrance. 4:31) 
Allah said here, 


iThose who avoid great sins and Al-Faivdhish (humoral sins) 
except Al-Lamam 


Al-Lamam means, small faults and minor errors. Imam Ahmad 
recorded that Ibn ‘Abbas said, “I have not seen anything that 
resembles Al-Lamam better than the Hadith that Abu 
Hurayrah narrated from the Prophet 55 , 


Cji iaJUU V dlJi iljji v tijJl '-j» da*- 'js- .Lis ^1*3 <3)1 jl» 

» jL-ii juui \lj-j ji 


“ Verily, Allah the Exalted has decreed for the Son of Adam his 
share of Zina and he will certainly earn his share. The Zina of 
the eye is by looking, the Zina of the tongue is by talking and 
the heart wishes and lusts, but the sexual organ either 
substantiates all this or 


This Hadith is recorded in the Two Sahihs. [2] Ibn Jarir 
recorded that Ibn MasTid said, “The eyes commit Zina by 
looking, the lips by kissing, the hands by transgressing, the 
feet by walking, and the sexual organ either materializes all of 
this or not. When one commits sexual intercourse, he will be 
someone who committed Zina. Otherwise, it is Al-Lamam.” 13 ' 
Masruq' 4 ' and Ash-ShaTw also held the same view. ‘Abdur- 
Rahman bin Nafi‘, who is also known as Ibn Lubabah At-Ta’tfi, 
said, “I asked Abu Hurayrah about Allah’s statement, 

ipti vft 


4 except the Lamam and he said, “It pertains to kissing, winking 
one’s eye, looking and embracing. When the sexual organ meets 
the sexual organ in intercourse then Ghusl is obligatory, and 
that is Zina.” i5] 


111 Ahmad 2:276. 

^ Fath Al-Bari 11:28 and Muslim 4 :2046. 
131 At-Tabari 22:537. 

|4 ' At-Tabari 22:537. 

|S| At-Tabari 22:537. 
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Encouraging Repentance and forbidding Claims of 
Purity for Oneself 

Allah’s statement, 


iverily, your Lord is of vast forgiveness .> asserts that His Mercy 
encompasses everything, and His forgiveness entails every type 
of sin, if one repents, 




4 Say: "O My servants who have transgressed against them¬ 
selves! Despair not of the mercy of Allah: verily, Allah forgives 
all sins. Truly, He is Oft-Forgiving, Most Merciful .”$> (39:53) 

Allah said, 


id 


$He ktiows you well when He created you from the earth,} 

Allah says, ‘He was and still is the All-Knowing Whose 
knowledge encompasses your affairs, statements and all of the 
actions that will be committed by you, even when He created 
your father ‘Adam from the earth and took his offspring from 
his loin, as small as ants. He then divided them into two 
groups, a group destined for Paradise and a group to Hellfire,’ 



iand when you were fetuses in your mothers' wombs.$ 

when He commanded the angel to record one’s provisions, age, 
actions and if he would be among the miserable or the happy. 
Allah said, 

iSo, ascribe not purity to yourselves forbidding one from 
ascribing purity and praising himself and thinking highly of his 
actions, 

4He knows best him ivho has Taqwa.? Allah said in another Ayah, 
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* & iSt $ •&' -jii jt ^ d1> 


4 H<we you not seen those who claim sanctity for themselves. 
Nay, but Allah sanctifies whom He wills, and they will not be 
dealt with unjustly, even equal to the extent of a Fatal .> m 
(4:49) 


In his Safyify, Muslim recorded that Muhammad bin ‘Amr bin 
‘Aja said, “I called my daughter, Barrah (the pious one), and 
Zaynab bint Abu Salamah said to me, The Messenger of Allah 
3 g forbade using this name. I was originally called Barrah and 
he ^ said, 


J-*t 4il j) v* 


“Do not ascribe purity to yourselves; Allah knows best who the 
pious people among you am’ 

They said, What should we call her?’ He said, 

^ * * £ 


•Call her Zaynab j" 121 

Imam Ahmad recorded a Hadith from ‘Abdur-Rahman bin Abi 
Bakrah, from his father who said, “A man praised another 
man before the Prophet sg. The Messenger of Allah said, 


V UoU J\S lij - - iu-u JU dJLi 

j) iilsj \js ’<LJ-\ ii\ JU ^j'j\ 'jj iiLJ- Jiij : jidi 


«Jjyi ifc oi s 

«Wbe to you, you have cut off the neck of your friend! (He 
repeated this) If one of you must praise a friend of his, let him 
say, "I think that so-and-so is this and that; Allah knows best 
about him and I will never purify anyone before Allah," if he 
knows his friend to be as he is describing him j”™ 

Al-Bukhan, Muslim, Abu Dawud and Ibn Majah collected this 
Hadith™ 


^ The thread in the long slit of the date stone. 

(2i Muslim 3:1687. 

131 Ahmad 5:46 and 5:41. 

• 4| Fath Al-B&ri 5:324 and 10:491 and 567, Muslim 4:2296, Abu 
Dawud 5 :154 and Ibn Majah 2 :1232. 
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Imam Ahmad recorded that Hammam bin Al-Harith said, “A 
man came before ‘Uthman bin ‘Affan and praised him. Al- 
Miqdad bin Al-Aswad started throwing sand in the face of that 
man, saying, The Messenger of Allah ordered us to throw 
sand in their faces when we see those who praise.’”* 11 Muslim 
and Abu Dawud also collected this Hadith .* 2 * 


jjj jj Vi Sf, , y j sS ^ Lj 






J3 t ii 


i33. Did you observe him who turned away (from Islam).} 

434. And gave a little, then stopped?} 

$35. Is with him the knowledge of the Unseen so that he sees?} 

436. Or is he not informed with what is in the Suhuf of 
Musa,} 

437. And of Ibrahim who fulfilled all that:} 

438. That no burdened person (with sins) shall bear the burderi 
(sins) of another.} 

439. And that man can have nothing but what he does.} 

440. And that his deeds will be seen.} 

441. Then he will be recompensed with a full and the best 
recompense.} 


Chastising Those Who disobey Allah and stop giving 
Charity 

Allah the Exalted chastises those who turn away from His 
obedience, 

4So he (the disbeliever) neither believed nor prayed! But on the 
contrary, he belied and turned (Ui»«i//^(75:31-32), 

iS 

4And gave a little, then stopped} Ibn ‘Abbas said, “Gave a little, 
111 Ahmad 6:5. 

* 2 * Muslim 4:2297 and Abu Dawud 5:153. 



332 


Tafsir Ibn Kathir 

then stopped giving.”* 11 Similar was said by Mujahid, Said bin 
Jubayr, Ikrimah, Qatadah and several others.’ 2 * Ikrimah and 
Said said: “Like the case of a people who dig a well, during the 
course of which they find a rock preventing them from complet¬ 
ing their work. So they say, *We are finished’ and they abandon 
the work.” 

Allah’s statement, 

ils with him the knowledge of the Unseen so that he sees?} 

means, does this person, who stopped giving for fear of poverty 
and ended his acts of charity have knowledge of the Unseen 
and thus knows that if he does not stop giving, his wealth will 
go away? No. Such a person has stopped giving in charity for 
righteous causes and did not keep relations with kith and kin 
because of his miserliness, being stingy and out of fear of 
poverty. The Prophet ag said in a Hadith, 

“O Bilal, spend and fear not less provisions from the Owner of 
the T/ione.J* 3 * 


Allah the Exalted and Most honored said, 


X ^ . -if >vr 7 > *> '>< 

y>j <*-4* ; 






}And whatsoever you spend of anything (in Allah's cause), He 
will replace it. And He is the Best of providers.}[ 34:39) 


The Meaning of ‘fulfilled’ 

Allah the Exalted said, 

iOr is he not informed with what is in the Suhuf of Musa. 
And of Ibrahim who fulfilled}, 

Said bin Jubayr and Ath-Thawri said it means: “Conveyed all 
that he was ordered to convey.”* 4 * Ibn ‘Abbas said about: 

111 At-Tabari 22:541. 

* 2 * At-Tabari 22:542. 

* 3 * At-Tabarani 10:191. 

* 4 * At-Tabari 22:544. 
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^ fulfilled )> “He delivered all that Allah ordered him to deliver.” 111 
Said bin Jubayr said about: 

4fulfilled$, “What he was ordered. ” |2 ’ Qatadah said about: 


^ fulfilled K “He obeyed Allah and delivered His Message to His 
creatures.” This is the view preferred by Ibn Jarir because it 
includes the statement before it and supports it. Allah said, 


ji. L+-^> ’4j if4 


iAtid (remember) when the Lord of Ibrahim tried him ivith 
(certain) commands, which he fidfilled. He said: "Verily, 1 am 
going to make you an Imam (a leader) for mankind."'?( 2:124) 

Therefore, Ibrahim fulfilled all the commands of his Lord, 
stayed away from all the prohibitions, and conveyed Allah’s 
Message in its entirety. Therefore, he is worthy of being made 
a leader for mankind in all of his affairs, statements and 
actions. Allah the Exalted said, 



iThen, We have salt the revelation to you (saying): "Follow 
the religion of Ibrahim, a Hanif, and he loas not of the 
idolators .'>(16:123) 


None shall carry the Burden of Any Other on the Day of 
Resurrection 


Allah the Exalted explained what He has revealed in the 
Scripture of Ibrahim and Musa, 




jjj 


Vs S > ' 

vj'j jy 


iThat no burdened person shall bear the burden of another > 
Meaning, every soul shall carry its own injustices, whether 


111 At-Jabari 22 :543. 
121 At-Tabari 22 :544. 
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disbelief or sin, and none else shall carry its burden of sin, as 
Allah states 


h of jg & in S2 V 


cr , -v- r 


4 And if one heavily laden calls another to (bear) his load, 
nothing of it ivill be lifted even though he be near of 
kin. ^(35:18) Allah said, 


4:.?;^ £ ^ J o to 


4And that man can have nothing but what he does > 

So just as no soul shall cany the burden of any other, the 
soul shall only benefit from the good that one earns for 
himself. 

As for the Hadith recorded by Muslim in the Sahih, that Abu 
Hurayrah said that the Messenger of Allah jg said, 

iilu> )\ i-J \ jJ j ja :£>'& Vl oU li]» 

"*i ja Zj[»- 


“H7ien a person dies, his deeds will cease except in three cases: 
from a righteous son who invokes Allah for him, or an ongoing 
charity after his death, or ktiowledge that people benefit 
from. »I 1J 


These three things are, in reality, a result of one’s own deeds, 
efforts and actions. For example, a Hadith states, 


j* Zjjj op ja j4pji j s\ u 44U oil 


« Verily, the best type of provision that one consumes is from 
what he himself has earned, and one's offspring are among what 
he has earned .» |2) 


The ongoing charity that one leaves behind, like an 
endowment, for example, are among the traces of his own 
actions and deeds. Allah the Exalted said, 




4 Verily, We give life to the dead, and We record that which 
they send before (them) and their trace s.^(36:12) 


111 Muslim 3:1255. 
An-Nasal 7:241. 
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The knowledge that one spreads among people which they are 
guided by is among his actions and deeds. A Hadith collected 
in the Sahih states, 

^ x* j* jyA j4 1st ^ ^ ^ 

«Whoever invites to guidance , he will earn as much reioard as 
those who follow him, without decreasing anything out of their 
own rewards V 11 Allah said, 

t-.‘ y<-t>- A**— Jjr 

that his deeds will be seen. meaning, on the Day of 
Resurrection, 

>3clj j', jjLijij'j JJAu irf vijj-j 

Cj 

}And say : "Do deeds! Allah will see your deeds, and (so will) 
His Messenger and the believers. And you will be brought back 
to the All-Knower of the unseen and the seen. Then He will 
inform you of what you used to do."}(9: 105), 

Then Allah will remind you of your actions and recompense 
you for them in the best manner, good for good and evil for 
evil. Allah’s statement here, 

jVf i£J? p 

4 Then he will be recompensed with a full and the best 
recompense.} 

$L ft oCI Si ft £3 Si ft ^ %} 

$ j* /4> j!j k] uii j* 

pb ti iSu iilW i^j 5 * 

iU pit! jU ^rl j3 ui 

442. And that to your Lord is the End.$ 


Muslim 4 :2060. 
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443. And that it is He Who makes laugh, and makes weep.} 

444. And that it is He Who causes death and gives life .} 

445. And that He creates the pairs, male and female,} 

446. From Nutfah when it is emitted.} 

447. And that upon Him is another bringing forth 
(Resurrection).} 

448. And that it is He Who Aghnd and Aqnd.} 

449. And that He is the Lord of Ash-Shi'ra.} 

450. And that it is He Who destroyed the former 'Ad,} 

451. And Thamud. He spared none of them.} 

452. And the people of Niih aforetime. Verily, they were more 
unjust and more rebellious and transgressing.} 

453. And He destroyed the overthrown cities.} 

454. So, there covered them that which did cover.} 

455. Then which of the graces of your Lord will you doubt?} 

Some Attributes of the Lord, that He returns Man as He 
originated Him, and some of what He does with His 
Servants 

Allah the Exalted said, 

4And that to your Lord is the End.} meaning, the return of 
everything on the Day of Resurrection. Ibn Abi Hatim recorded 
that ‘Amr bin Maymun Al-Awdi said, “Once, Mu'adh bin Jabal 
stood up among us and said, ‘O Children of Awd! I am the 
emissary of Allah’s Messenger jg to you; know that the Return 
is to Allah, either to Paradise or the Fire.’” ,1, Allah’s state¬ 
ment, 

fcH ji %\f} 

4And that it is He Who makes you laugh, and makes you 
weep.} 

means that He created in His creatures the ability to laugh or 

m 


Al-Hakim 1 :83. 
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weep and the causes for each of these opposites, 




4And that it is He Who causes death and gives life.} 
In a similar statement, Allah said, 


iWho has created death and life.}(67:2) Allah said, 




$And that He creates the pairs, male and female. From Nutfah 
when it is emitted.} 

as He said: 


js & sr ? ^ ^ os sas 4 ist £$} 

ok J & j,A -if 34- 


4Does man think that he will be left neglected? Was he not a 
Nutfah? Then he became an ‘Alaqah (something that clings); 
then (Allah) shaped and fashioned (him) in due proportion. And 
made of him two sexes, male and female. Is not He (Allah) able 
to give life to the dead?}( 75:36-40) 

Allah the Exalted said, 

iUbvto i aat & %} 


$And that upon Him is another bringing forth.} meaning, just as 
He first originated creation, He is able to bring it back to life, 
resurrecting it for the Day of Judgement, 

tfk j* $3 

}And that it is He Who Aghrtd (gives much) and Aqnd (a 
little).} 

It is Allah Who gives wealth to His servants and this wealth 
remains with them. This means they are able to use it to their 
benefit, is this out of the completeness of His favor. Most of 
the statements of the scholars of Tafsir revolve around this 
meaning, such as those from Abu Salih, Ibn Jarir and 
others.’ 11 Mujahid said that, 


m 


At-Tabari 22:548-549. 
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iAghnfy meaning: He gives wealth. 

iAqtia} meaning: He gives servants. 

Similar was said by Qatadah. Ibn ‘Abbas and Mujahid said; 


iAghnfy means: He granted; while, 




4Aqna$ means: He gave contentment. 




J* 


4And that He is the Lord of Ash-Shi'ra.$ 

Ibn ‘Abbas, Mujahid, Qatadah and Ibn Zayd said about Ash- 
Shi'ra that it is the bright star, named Mirzam Al-Jawza’ 
(Sirius), which a group of Arabs used to worship.* 1 ’ 

3&\ 


iAnd that it is He Who destroyed the former ‘Ad$ the people of 
Hud. They are the descendants of ‘Ad, son of Iram, son of Sam, 
son of Nuh. As Allah the Exalted said, 




iSaw you not how your Lord dealt with ‘Ad. Of Iram, with 
the lofty pillars, the like of which were not created in the 
land?}( 89:6-8) 


The people of ‘Ad were among the strongest, fiercest people 
and the most rebellious against Allah the Exalted and His 
Messenger. Allah destroyed them, 




$By a furious violent wind! Which Allah imposed in them for 
seven nights and eight days in succession. ^(69:6-7) 


[ij 


At-Tabari 22:551. 
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Allah’s statement, 

4 kpj} 

Thamiid. He spared none}, declares that He destroyed them 
all and spared none of them, 

iAnd the people of Niih aforetime.} before ‘Ad and Thamud, 

rn ?a t x 

iVerily, they were more unjust and more rebellious and 
transgressing.} 

more unjust in disobeying Allah than those who came after 
them, 

a 

4And He destroyed the overthrmvn cities.} meaning, the cities (of 
Sodom and Gomorrah) to which Prophet Lut was sent. Allah 
turned their cities upside down over them and sent on them 
stones of SijjiL Allah’s statement that whatever has covered it, 
has covered it, is like the case with the stones of SijjU that He 
sent on them, 

;U lii ££&► 

iAnd We rained on them a rain (of torment). And how evil 
was the rain of those who had been wamed\}( 26:173) Allah 
said, 

itj Hi 

iThen which of the graces of your Lord will you doubt?} 
meaning, \vhich of Allah’s favors for you, O man, do you 
doubt,’ according to Qatadah . 1 ' 1 Ibn Jurayj said that the 
Ayah, 

Hi &} 

iThen which of the graces of your Lord will you doubt?}, 
is directed towards the Prophet $5 saying: “O Muhammad!” 

hi 


"■V, 




At-Tabari 22:556. 
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«ta sa-awiae % However, the first ex- 


emm 8iA 

*1 £$* &%JlS jj) j 

t$;Li! U LflLis {<|} 

at a* 


- I 

4il.u_ 


«!**' \j*-->' j \%x£=ss>j J-*l— **!y^J 

£?JZi f i£Zj%Q 5jL^ 

i3Sit^oS4fg^-«*0 jkp*# 

£_i - * % 1 i „A\* r »> p ^ 


l,j 


planation is better, and 
it is the meaning that 
Ibn Jarir preferred. 

:f;d# J& S ^ &> 
itA %%& S 

**B & $ ffi'iiitf' jit 
"i> bf~b*>J :.f'.,of»U> 

V-*il ✓ > ✓ J f/ -.^J*' V" 

^t\->*y-y- fJj 

4 •■ i*. ftWA i>j£2 

456. 77iis is a wartier 
from the wamers of 
old.} 

457. The Azifah draws 
near.} 

458. No»r besides Allah 
can avert it.} 

459. Do you then 
wonder at this reci¬ 
tation?} 

460. And you laugh at 
it and weep not,} 


461. While you are Samidun.} 

462. So fall you down in prostration to Allah and worship 
Him.} 


A Warning and Exhortation, the Order to prostrate and 
to be humble 

Allah said, 

4ji \x»} 

4This is a wamer} in reference to Muhammad jg, 

4&Vt &\ '*} 

4from the zvamers of old.} means, just like the warners of old, he 
was sent as a Messenger as they were sent as Messengers. 
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Allah the Exalted said, 

i&t Si sr c & 

$Say: "I am not a tmv thing among the Messengers."$>(46:9) 
Allah said; 

& 

4 The Azifah draws near .$ that which is near, the Day of 
Resurrection, has drawn nearer, 

4 -- ’ * i^ / \ 

.. 5A iiis ujj W-* crV* 

iNone besides Allah can avert it.} no one besides Allah can 
prevent it from coming, nor does anyone know when it will 
come, except Him. 

The warner is eager to convey his knowledge of the 
imminence of a calamity, so that it does not befall those to 
whom he is a warner. As He said; 

^ 

iHe is only a warner to you in face of a severe torment.} 
(34:46) 

And in the Hadlth: 

Jjx31 lit* 

«1 am the naked warner, meaning, T was in such a hurry to 
warn against the evil I saw coming, that I did not wear 
anything.' In this case, one rushes to warn his people in such 
haste that he will be naked. This meaning befits the meaning of 
the Ayah , 

ithe Azifah draivs near.} y in reference to the nearing Day of 
Resurrection. Allah said in the beginning of the Surah: 

A £#} 

iThe Hour has drawn near.}( 54:1) Imam Ahmad recorded that 
Sahl bin Sa'd said that the Messenger of Allah sg said, 

m 



Fath Al-Bari 11 :323. 
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i »\j jLl ^ Jii oi;kJ ji; d£ ^;ln jdtfu 

," {*1, T-S-* , » '.:{ *- • ,' " > .■ 

4 ujjJUl Oldp l^jvuajl Cb 2 j-*j b »bO 

^ aSU_^J 4 l^l>-Ld> L^j 


• Beware of small sins! The example of the effect of small sin is 
that of people who settled near the bottom of a valley. One of 
them brought a piece of wood, and another brought another 
piece of wood, until they cooked their bread! Verily, small sins 
will destroy its companion, if one is held accountable for 
themJ [1] 

Allah the Exalted admonishes the idolators because they 
hear the Qur’an, yet they turn away from it in heedless play, 

4«j***>^ 


iwonder} doubting that it is true. 




iAnd you laugh} in jest and mock at it, 


m 


iand weep not,} just as those who believe in it weep, 




iAnd they fall down on their faces weeping and it increases 
their humility .>(17:109) 

Allah said; 


iWhile you are Samidun.} Sufyan Ath-Thawri reported that his 
father narrated that Ibn ‘Abbas said about Samidun, “Singing; 
in Yemenite dialect ‘Ismid for us’ means ‘Sing for us.’” ‘Ikrimah 
said something similar. 121 In another narration from Ibn 
‘Abbas, he said that. 


111 Ahmad 5:331. 

121 At-Jabari 22:559. 
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iSamidiin ^ means, “Turning away.”* 1 * Similar was reported 
from Mujahid and ‘Ikrimah. 

Allah the Exalted ordered His servants to prostrate to Him, 
worship Him according to the way of His Messenger, and to 
fulfill the requirement of Tawhid and sincerity, 

iSo fall you down in prostration to Allah and worship Hint.} 
meaning, with submission, sincerity, and Tawhid. Al-Bukhari 
recorded that Abu Ma'mar said that ‘Abdul-Warith said that 
Ayyub said that ‘Ikrimah said that, Ibn ‘Abbas said, “The 
Prophet prostrated upon reciting An-Najm and the Muslims, 
idolators, Jinns and mankind who were present prostrated 
along with him.”* 2 * Only Muslim collected this Hadith. Imam 
Ahmad recorded that Al-Muttalib bin Abi Wada'ah said, “While 
in Makkah, the Messenger of Allah ag once recited Surat An- 
Najm, then prostrated along with all those who were with him 
at the time. I raised my head, however, and I refused to 
prostrate.” Al-Muttalib had not embraced Islam yet, but ever 
since he became Muslim, he would never hear anyone recite 
this Surah until the end, without prostrating with whomever 
was prostrating after reciting it.* 3 * An-Nasal also collected this 
Hadith in the Book of Al-Bukhari, excluding prayer in his 
Sunan.* 4 * 

This is the end of the Tafsir of Surat An-Najm. All praise and 
thanks are due to Allah. 


*** 'Abdur-Razzaq 3:255. 
121 Path Al-Bari 8:480. 

131 Ahmad 6:399. 

141 An-Nasal 2:160. 
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The Tafsir of Surah Iqtarabat 
As-Sd‘ah w 

(Chapter - 54) 


Which was revealed in Makkah 

The Hadith of Abu Waqid preceded, in which it is mentioned 
that the Messenger of Allah sg would recite Surah Qaf (chapter 
53) and Iqtarabat As-Sa'ah ( Al-Qamar , chapter 54), during (the 
id Prayers of) Al-Adha. and Al-Fitr. The Prophet jg used to 
recite these two Surahs during major gatherings and occasions 
because they contain Allah’s promises and warnings, and 
information about the origin of creation, Resurrection, Tawhid, 
the affirmation of prophethood, and so forth among the great 
objectives. 



In the Name of Allah, the Most Gracious, the Most Merciful. 

• * !&* of) . fCiij icdll Cojify 




41. The Hour has drawn near, and the moon has been cleft 
asunder.4 

42. And if they see an Ayah, they him away and say: "This is 
magic, Must amir ."4 

43. They denied and followed their own lusts. And every 
matter will be settled.4 

44. And indeed there has come to them news wherein there is 
Muzdajar .4 

45. Perfect wisdom, but warners benefit them not .4 


m 


Also called Surat Al-Qamar. 



Surah 54. Al-Oamar (1-5) (PartZZ) 
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The Hour draws near; the cleaving of the Moon 

Allah informs about the approach of the Last Hour and the 
imminent end and demise of the world, 

Vi 'jA 

AThe Event ordained by Allah will come to pass, so seek not to 
hasten it. ^(16:1), 

AD raws near for mankind their reckoning, while they turn 
away in heedlessness .$>(21:1) 


Hadiths about the Last Hour 


There are several Hadiths with this meaning. Al-Hafiz Abu 
Bakr Al-Bazzar recorded that Anas said that one day, when 
the sun was about to set, the Messenger of Allah jg gave a 
speech to his Companions, saying, 


1-ia ^ \*£ ^ll U Io-C 


a 


A L*-J 


«% He in Whose Hand is my soul! Not much of this world is 
left compared to what has already passed of it, except as much 
as what is left in this day of yours compared to what has 
already passed of it A 

Anas said, “We could only see a small part of the setting sun 
at the time.” 111 

Another Hadith that supports and explains the above Hadith 
is recorded by Imam Ahmad that ‘Abdullah bin ‘Umar said, 
“We were sitting with the Prophet sg while the sun was rising 
above Qu‘ayqa‘an, 121 after ‘Asr. He said, 

jiLi -i U» 

’‘What remains of your time, compared to what has passed, is 
as long as what remains of this day compared to xuhat has 
passed of if.#” (31 

Majma‘ Az-Zawa’id 10 :311. 

I 2 ' A hill in Makkah near the Hijroi the Ka'bah. 

131 Ahmad 2:115. 
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Imam Ahmad recorded that Sahl bin Sa‘d said that he heard 
the Messenger of Allah say, 


*/ was sent like this with the Last Hour.* 

and he pointed with his middle and index finger. 111 The Two 
Sahihs also recorded this HadithP^ 

Imam Ahmad recorded that Wahb As-Suwal said that the 
Messenger of Allah sg said, 


iJL-O IS” 0} t o 


, | + ^ # 
uJ \j 


ui 


«/ was sent just before the Last Hour, like the distance between 
this and this; the latter almost overtook the former .» 

Al-A‘mash joined between his index and middle fingers while 
narrating this Hadlth) 3] 

Imam Ahmad recorded that Al-Awzal said that Ismail bin 
‘Ubaydullah said, “Anas bin Malik went to Al-Walld bin ‘Abdul- 
Malik who asked him about what he heard from the 
Messenger of Allah about the Last Hour. Anas said, 1 heard 
the Messenger of Allah jg say, 


UlLJij j£f» 

«You and the Last Hour are as close as these two (fingers).*"’ 

Only Imam Ahmad collected this Hadith . |4) There is proof to 
support these Hadiths in the Sahih listing, Al-Hashir (literally 
the Gatherer), among the names of the Messenger of Allah 
he is the first to be gathered, and all people will be gathered 
thereafter (for the Day of Judgement). ,s * Allah’s statement, 


iand the moon has been cleft asunder .> It occurred during the time 


111 Ahmad 5:338. 

Fath Al-Bari 11:355 and Muslim 4:2268. 
131 Afimad 4:309. 

• 4| Ahmad 3:223. 

151 Fath Al-Bari 6:641. 
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of Allah’s Messenger according to the authentic Mutawatir 
Hadiths the scholars agree that the moon was cleft asunder 
during the lifetime of the Prophet j§, and it was among the 
clear miracles that Allah gave him. 

Hadiths mentioning that the Moon was split 

The Narration of Anas bin Malik 

Imam Ahmad recorded that Anas bin Malik said, “The people 
of Makkah asked the Prophet sg for a miracle and the moon 
was split into two parts in Makkah. Allah said, 

4 4 -^)' i*ujt 

$The Hour has drawn near, and the moon has been cleft 
asunder. K’ 111 Muslim also collected this Hadith . ,2 * 

Al-Bukhari recorded that Anas bin Malik said, “The people of 
Makkah asked the Messenger of Allah sg to produce a miracle, 
and he showed them the splitting of the moon into two parts, 
until they saw (the mount of) Hira’ between them.” 131 This 
Hadith is recorded in the Two Sahihs with various chains of 
narration. 

The Narration of Jubayr bin Mut‘im 

Imam Ahmad recorded that Jubayr bin Mut'im said, “The 
moon was split into two pieces during the time of Allah’s 
Prophet jgj; a part of the moon was over one mountain and 
another part over another mountain. So they said, 
‘Muhammad jg has taken us by his magic.’ They then said, “If 
he was able to take us by magic, he will not be able to do so 
with all people.’” 141 Only Imam Ahmad recorded this Hadith 
with this chain of narration. 

Al-Bayhaqi used another chain of narration in a similar 
Hadith he collected in Ad-Dala’il)^ 

Ahmad 3 :165. 

121 Muslim 4:2159. 

I 31 Fath Al-Bari 7 :221 and 8 :484 and Muslim 4:2159. 

141 Ahmad 4:81. 

Dala’il An-Nubuwwah 2:268. 
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The Narration of 'Abdullah bin 'Abbas 


Al-Bukhari recorded that Ibn ‘Abbas said, “The moon was split 
during the time of the Prophet jg.”* 1 * Al-Bukhari and Muslim 
collected this Hadith .* 2 * Ibn Jarir recorded that Ibn ‘Abbas 
commented on Allah’s saying: 


4The Hour has drawn near, and the moon has been cleft 
asunder. And if they see a sign, they turn away and say: 
‘‘This is magic, Mustamir ."$► 

“This occurred before the Hijrah; the moon was split and they 
saw it in two parts.”* 3 * 


The Narration of 'Abdullah bin 'Umar 

Al-Hafiz Abu Bakr Al-Bayhaqi recorded that ‘Abdullah bin 
‘Umar commented on Allah’s statement: 

iThe Hour has draivn near, and the moon has been deft 
asunder 

“This occurred during the time of Allah’s Messenger sg; the 
moon was split in two parts. A part of it was before the mount 
and a part on the other side. The Prophet jg said, 

$ 1 . 

«0 Allah! Be witness .*”* 4 * 

This is the narration that Muslim and At-Tirmidhi collected.* 5 * 
At-Tirmidhi said, “Hasan Sahih." 


The Narration of ‘Abdullah bin Mas'ud 

Imam Ahmad recorded that Ibn Mas'ud said, “The moon was 
split in two parts during the time of Allah’s Messenger, and 
they saw its two parts. Allah’s Messenger jg said, 

111 Fath Al-Bari 8:484. 

* 2] Fath Al-Bari 7:221 and Muslim 4 :2159. 

* 3 * At-Tabari 22:569. 

* 4 * Dald’il An-Nuhuwwah 2 :267. 

* 5 * Muslim 4 :21 58-2159 and Tuhfat Al-Ahwadhi 9:175. 
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"Be witnesses y* 1 * Al-Bukhari and Muslim collected this 
Hadith .' 2 ' 

Ibn Jarii recorded that ‘Abdullah (Ibn Mas'ud) said, “I saw 
the mountain between the two parts of the moon when it was 
split.” 13 ' Imam Ahmad recorded that ‘Abdullah said, “The 
moon was split during the time of Allah’s Messenger and I 
saw the mount between its two parts.”* 4 ' 


The Stubbornness of the idolators 

Allah said, 


Hri olj} 

4And if they see an Ayah}, if they see proof, evidence and a sign, 


f 


4they turn away}, they do not believe in it. Rather, they turn 
away from it, abandoning it behind their backs, 


iand say: “This is magic, Mustamir.“} They say, ‘the sign that 
we saw was magic, which was cast on us.’ Mustamir, means, 
“will soon go away’, according to Mujahid, Qatadah' 5 ' and 
several others. The Quraysh said that the cleaving of the moon 
was false and will soon diminish and fade away, 


iThey denied and followed their own lusts.}, they rejected the 
truth when it came to them, following the ignorance and 
foolishness that their lusts and desires called them to. 

Allah’s statement, 


a 


1,1 Ahmad 1:377. 

' 2 ' Fath Al-Bari 8 :483 and Muslim 4:2158. 
131 At-Tabari 22:567. 

|4 ' Ahmad 1:413. 

|S| At-Tabari 22:570. 
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iAnd every matter will be settled.} means, the good deeds will 
take their doers to all that is good and righteous, and similarly 
evil deeds will take their doers to all that is evil, according to 
Qatadah,' 11 while Ibn Jurayj said, “will settle according to its 
people.”' 21 Mujahid commented on the meaning of, 


3 


iAnd every matter will be settled.} by saying, “On the Day of 
Resurrection.” Allah’s statement, 


oi Xj&j} 


iAnd indeed there has come to them news}] in this Qur’an, there 
has come to them the news of the earlier nations that 
disbelieved in their Messengers and the torment, punishment 
and affliction that befell them, 


f o' S • J 


iwherein there is Muzdajar}, wherein there are warnings and 
lessons to stop them from idolatry and persisting in denial, 



iPerfect wisdom,} in that Allah guides whomever He wills and 
misguides whomever He wills, 


£ a} 


ibut wamers benefit them not.} but the preaching of warnings 
does not benefit those upon whom Allah has written misery 
and sealed their hearts. Who can guide such people after Allah? 
This Ayah is similar to Allah’s statements, 


/ /V\ / so % m Ao* SO" -'s " )s •* ) o » / so \ 


iSay: “With Allah is the perfect proof and argument; had He 
so willed, He would indeed have guided you all."}( 6:149) and, 



J Cj} 


iBut neither Ayat nor wamers benefit those wfw believe 
ttof.M10:101) 


111 At-Tabari 22:572. 

121 Ad-Durr Al-ManthUr 7 :673. 
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ot oy>r/z 


J l als. 


> *■* 'll i 'if > • * s*' 

** Jj. 0 * 1 ' f Ji >4^ 




X v>y s ^’ pi Jj* jy^f* ;.Xy 


j~’- < J !/r 


46. So withdraw from them. The Day that the caller will call 
(them) to a terrible thing.$ 

47. Tliey will come forth, with humbled eyes from (their) graves 
as if they were locusts spread abroad,} 

48. Hastening towards the caller. The disbelievers will say: 
"This is a hard Day."} 


The terrible End the Disbelievers will meet on the Day of 
Resurrection 

Allah the Exalted says, ‘O Muhammad, turn away from these 
people who, when they witness a miracle, they deny it and say 
that this is continuous magic.’ Turn away from them and wait 
until, 

4j^=c> 4 

4The Day that the caller will call (them) to a terrible thing.} 

to the Recompense and the afflictions, horrors and 
tremendous hardships that it brings forth, 

l ClL} 

4with humbled eyes}, their eyes will be covered with disgrace, 

4‘a a :&■ #4$ u&jk} 

4 they will come forth from (their) graves as if they ivere locusts 
spread abroad.} 

They will gather towards the area of Reckoning in such haste 
and crowds, in response to the caller, as if they were crowds 
of locusts spreading all about. Allah said, 

4Hastening} meaing hurriedly, 

4towards the caller.} without being able to hesitate or s'ow down, 

(J>. 
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i&m $The disbelievers will 

say: “This is a hard 
Day."$, meaing, “this 
is a hard, terrible, 
horrifying and dis¬ 
tressful Day,’ 

S- \a fry 

4^/fr. jp 

$Truly, that Day will be 
a Hard Day - far from 
easy for the dis¬ 
believers.$ (74:9-10) 

'JM C--0 f 

%> C3 Ig. % 

3$ $ 

&& Wjfr A 
fr\ & z$ jag *£ 

o4 ^ 
ft T#£ 45 


*r> 'jv* if ^ j^i * 'x-v *> **' 

.Jh _ y Ajj 

0;h 

£ $ J-V g9 <&-J 

o £"t_jL£i f|p ^ j-fri ZfrXffrfj jS )j 

0y££y £$%£j 


40 c? sf> JjIJ %fr& J&j ^ ^S>^* <SJ 3+* 


$9. The people of Nfih denied (their Messenger) before them. 
They rejected Our servant and said: “A madman!" Wazdujir .)> 

$10. Then he invoked his Lord (saying): "I have been 
overcome, so help (me)!"} 

$11. So, We opened the gates of the heaven with water 
Munhamir.} 

$12. And We caused springs to gush forth from the earth. So, 
the waters met for a matter predestined .} 

$13. And We carried him on a (ship) made of planks and nails 
(Dusur)} 

$14. Floating under Our Eyes, a reward for him who had been 
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rejected!} 

415. And indeed, We have left this as a sign. Then is there any 
that will remember?} 

416. Then how (terrible) was My torment and My warnings?4 

417. And We Irnve indeed made the Qur'an easy to understand 
and remember; then is there anyone who will remember?} 

The Story of the People of Nuh and the Lesson from it 

Allah the Exalted said, 

4 ^.&} 

4denied} “before your people, O Muhammad,’ 

4 ^ 

4the people of Nuh. They rejected Our servant} means, they denied 
him categorically and accused him of madness, 

4and said: “A madman!" Wazdujir.} Mujahid said about 
Wazdujir. “He was driven out accused on account of mad¬ 
ness. ”1*1 It was also said that Wazdujir means, he was rebuked, 
deterred, threatened and warned by his people saying: 



4"If you do not stop O Nuh, you will be among those ivho will 
be stoned."} [26:116] 

This was said by Ibn Zayd, ,2) and it is sound. 

4 Of, 

4Theti he invoked his Lord (saying): "I have been overcome, so 
help (me)!"} 

meaning, ‘I am weak and cannot overcome or resist my people, 
so help Your religion!’ Allah the Exalted said, 

4>; .illii Of) lAIu 4 

4So, We opened the gates of the heaven with water 


111 At-Tabari 22:576. 
121 At-Tabari 22:577. 


354 


Tajsir Ibn Kathir 


Munhamir.} 

As-Suddi said about Munhamir, “It means abundant.”' 1 ' 

4 And We caused springs to gush forth from the earth.} 

means, from eveiy part of the earth, and even ovens in which 
fire was burning - water and springs gushed forth, 

4%S\ J&} 

4So, the ivaters met}, means, of the heaven and the earth, 

. i'41 / &} 

4for a matter predestined.} Ibn Jurayj reported from Ibn 
‘Abbas: 



4So, We opened the gates of the heaven with water 
Munhamir}, 

Torrential rain, the only water that fell from the sky before 
that day and ever since was from clouds. But the sky’s gates 
were opened on them that day, and therefore, the water that 
came down was not from clouds. So both the waters (of the 
earth and the heaven) met according to a matter ordained.”* 2 ' 
Allah said, 

4 Sfi gji' 

4And We carried him on a (ship) made of planks and nails 
(Dusur)}, 

Ibn ‘Abbas, Said bin Jubayr, Al-Qurazi, Qatadah and Ibn 
Zayd said that Dusur means nails.' 3 ' Ibn Jarir preferred this 
view.' 4 ' Allah’s statement, 

4^4f\ <s_a4 

4 Floating under Our Eyes}, means, “by Our command and under 

Al-Qurtubi 17:131. 

121 Ad-Durr Al-ManthUr 7 :675. 

' 3 ' At-Tabari 22:580 and Al-Qurtubi 17:132. 

|4 ' At-Tabari 22:578. 
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Our protection and observation,’ 

4jf 'A A, 

ia reward for him who had been rejected!} meaning, as recompense 
for them because of their disbelief in Allah and as reward for 
Nuh, peace be upon him. 

Allah the Exalted said, 

4Q‘ l f&j 


4And indeed. We have left this as a sign > Qatadah said, “Allah 
left the ship of Nuh intact until the first generation of this 
Ummah were able to see it.” 111 

However, it appears that the meaning here is that Allah kept 
ships as a sign. For instance, Allah the Exalted said, 


4'jf^y^, t* -jlri oi -j .if (ilii)' <j | rrii 1 ® 


4And a sign for them is that We bore their offspring in the 
laden ship. And We have created for them of the like thereunto, 
on which they ride. ^(36:41-42), 


oil ^>4^ 4 


*UJ ' uu» UJ 


^Verily, when the water rose beyond its limits, We carried you 
in the boat. That We might make it an admonition for you and 
that it might be retained by the retaining ears.}(69:1 1-12) 

Allah’s statement here, 

4ft ^ 


iThen is there any that will remember means, ‘is there any 
that will receive admonition and reminder. 


Imam Ahmad recorded that ‘Abdullah bin Mas'tld said, “The 
Prophet jg recited to me, 

4ft oj 

iThen is there any that will remember P^” 12 ’ 

Al-Bukhari collected a similar Hadith from ‘Abdullah that he 
said, “I recited to the Prophet 


1,1 At-Tabari 22:582. 
121 Path Al-Bari 8:485. 
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(A& jt 

(then is there any that will remember) and the Prophet jg 
said, 111 




4 Then is there any that wilt remember?}" 

Allah’s statement, 

JlUt oT iTiSji} 

iThen how (terrible) was My torment and My warnings?} 

means, ‘how terrible was My torment that I inflicted on those 
who disbelieved in Me and denied My Messengers, who did not 
heed to My warnings? How was My help that I extended to My 
Messengers and the revenge exerted on their behalf,’ 

i $'ill ££ 


iAnd We have indeed made the Qur’an easy to understand and 
remember}; 


meaning, We have made the Qur’an easy to recite and 
comprehend for those who seek these traits, to remind 
mankind,’ as Allah said. 


1%} 


4(This is) a Book which We have sent down to you , full of 
blessings, that they may ponder over its kyat, and that men of 
understanding may remember. ^(38:29), 





4So We have made this (the Qur'an) easy in your own tongue, 
only that you may give glad tidings to those who have Taqwa 
and warn with it the most quarrelsome people.}( 19:97) 

Allah said, 

ifp Oi 


4then is there any that will remember}, meaning, ‘is there anyone 
who will remember through this Qur’an, which We made easy 


m 


Fath Al-Bari 8:484. 
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to memorize and easy to understand?’ Muhammad bin Ka‘b Al- 
Qurazi commented on this Ayah, “Is there anyone who will 
avoid evil?”* 11 


, ^ > ,_ r j£ .. v j pp*' '■^3' ^ ^ } 

-s., S ~ -- t ,* ^ ' 

JQkW j'/pi)' .. Jjb> 


418. ‘Ad denied; then how was My torment and My 
warnings?} 

419. Verily, We sent against them a violently cold (Sarsar) 
wind on a day of calamity, continuous.} 

420. Plucking out men as if they were uprooted stems of date 
palms.} 

421. Then, how was My torment and My warnings?} 

422. And We have indeed made the Qur'an easy to understand 
and remember; then is there any that will remember?} 


The Story of ‘Ad 

Allah states that ‘Ad, the People of Hud, denied their 
Messenger, just as the people of Nuh did. So, Allah sent on 
them, 

4against them a violently cold (Sarsar) wind}, means, a bitterly 
cold and furious wind, 

4^- fy jfr 

4on a day of calamity}, against them, according to Ad-Dahhak, 
Qatadah and As-Suddi,* 2 ' 



4continuous}, upon them because the calamity, torment and 
destruction that they suffered in this life on that day continued 
with that of the Hereafter, 

111 Ad-Durr Al-Manthur 7:676. 

121 At-Tabari 22:587. 
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4(v * Sf jlGJi 


iPlucking out men as if they were uprooted stems of date 
palms.) 


The wind would pluck one of them and raise him high, until 
he could no longer be seen, and then violently send him down 
on his head to the ground. His head would be smashed and 
only his body would be left, headless, 


'x Sf* j&l ti'vii* liSj ,_J£ jS.j jfu, ol '( jxl jCS\ (£$ ^ 


ias if they were uprooted stems of date palms. Then, how was 
My torment and My warnings? And We have indeed made the 
Qur'an easy to understand and remember; then is there any 
that will remember?) 


^ yA y m ili 

!$6 * 


i jr £fi 3 

^ 4& sr 4S 


423. Thamud denied the warnings. ^ 

424. And they said: “A man, alone among us - shall we 
follow him? Truly, then we should be in error and distress!”) 

425. "Is it that the Reminder is sent to him alone from among 
us? Nay, he is an insolent liar!") 

426. Tomorrow they will come to know who is the liar, the 
insolent one!) 


427. Verily, We are sending the she-camel as a test for them. 
So watch them, and be patient!) 

428. And inform them that the water is to be shared between 
(her and) than, each one’s right to drink being established (by 
turns).) 


429. But they called their comrade and he took (a sword) and 
killed (her).) 
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430. Then, how was My torment and My warnings?} 

431. Verily, We sent against them a single Sayhah, and they 
became like straw Al-Muhtazir.} 

432. And indeed, We have made the Qur'an easy to 
understand and remember ; then is there any that will 
remember?} 


The Story of Thamud 


Allah states here that the people of Thamud denied their 
Messenger Salih, 


0 * ' 


iAnd they said: "A man, alone among us - shall we follow 
him? Truly, then we should be in error and distress!"} 

They said, We would have earned failure and loss if we all 
submitted to a man from among us.’ They were amazed that 
the Reminder was sent to him alone among them, and 
therefore, accused him of being a liar, 


4^1y> js^ 


iNay, he is an insolent liar!}, means, he has tresspassed the 
limits in his lies. Allah the Exalted responded, 

4 Tomorrow they will come to know who is the liar, the insolent 
one!}, 

thus warning and threatening them and delivering a sure 
promise to them, 

0 t\} 

4 Verily, We are sending tire she-camel as a test for them.} 

To test and try the people of Thamud, Allah sent to them a 
superb, pregnant female camel that emerged from solid rock, 
according to their request, so that it would become a proof 
against them from Allah, the Exalted. Thereafter, they were 
supposed to believe in what was brought to them by Salih, peace 
be upon him. Allah ordered His servant and Messenger Salih, 

4jX-i) ’ffjufi} 
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iSo watch them, and be patient!} Allah commanded, ‘await, O 
Salih, and see what will become of them and be patient; verily 
the better end will be yours and you will have success in this 
life and the Hereafter,’ 

A* * 

i 535 o' 


4And inform them that the zvater is to be shared between them} 
one day for her to drink and one day for them to drink, 

ik 4/? 2% tl Sib .jii j£> 


4He said: "Here is a she-camel: it has a right to drink, and 
you have a right to drink (water) on a day, known."} (26:155) 
Allah’s statement, 



ieach one's right to drink being established.} Mujahid said, “When 
she did not drink, they would drink the water, and when she 
drank, they would drink her milk.” 111 
Allah the Exalted said; 

j-cs 

4But they called their comrade and he took and killed.} 

According to the Scholars of Tafsir, his name was Qudar bin 
Salif; he was the evilest among them, 

<$03 


iWhen the most wicked man among them went forth (to kill the 
she-camel). >(91:12) 

Allah said here, 


4and he took} meaning to harm, 

jj& 'b% JSS 

4and killed (her). Then, how ivas My torment and My 
warnings?}, 

“I tormented them, so how was the torment I sent on them 


At-Tabari 22:592. 
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or* 


&M s&s- 

jfeii!se$>*vJ»y^sstJQi^g 
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c^y® 2 I!ga because of their disbe- 


4 Verify, We sent 
against them a single 
Sayiiah, and they became 
like straw Al - 
Muhtazir 

They all perished and 
none of them 
remained. They were 
no more, they died 
out, just as plants 
and grass dry and die 
out. As-Suddi said 
that they became like 
the dry grass in the 
desert when it 
becomes burned and 
the wind scatters it 
all about. Ibn Zayd 
said, “The Arabs used 
to erect fences ( Hizar , from which the word, Al-Muhtazir f is 
derived) made of dried bushes, around their camels and cattle, 
so Allah said, 

ilike strazo Al-Mnhtazir 

oi p V^ Jfc py *-* 

Juij LjLLIw o55j vl T®-i't j* tS/r 

lyjji -yy p4*w> 'y>o 

y^3i. M,* ^ >•* s*" '. r: + // 

*'>&//* &/$*}& 'i/-i *i*J» 

433. The people of Lut denied the warnings.} 

434. Verily, We sent against them Hdsib (a violent storm of 






fi * \ \ ^ r 


lief in Me and denying 
My Messenger?’ 

CLj $> 




4: n; ^ ^ £& 
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stones), except the family of Lut, them We saved in the last 
hour of the night,} 

435. As a favor from Us. Thus do We reward him who gives 
thanks.} 

436. And he indeed had warned them of Our punishment, but 
they doubted the warnings!} 

437. And they indeed sought to shame his guests. So, We 
blinded their eyes (saying), ‘‘Then taste you My torment and 
My warnings."} 

438. And verily, an abiding torment seized them early in the 
morning.} 

439. Then taste you My torment and My warnings.} 

440. And indeed, We have made the Qur'an easy to 
understand and remember; then is there any that will 
remember?} 

The Story of the People of the Prophet Lut 

Allah the Exalted states that the people of Lot defied and 
denied their Messenger and committed sodomy, the awful 
immoral sin that no people in the history of mankind had 
committed before. This is why Allah destroyed them with a 
type of torment that He never inflicted upon any nation before 
them. Allah the Exalted commanded Jibril, peace be upon 
him, to raise their cities to the sky and then turn them upside 
down over them, followed by stones made of marked SijjiL [1] 
So He said here: 

y & cc \} 

4Verily, We sent against them Hasib (a violent storm of stones) 
except the family of Lut, them We saved in the last hour of the 
night.} 

They left the city in the last part of the night and were saved 
from the torment that struck their people, none of whom 
believed in Lot. And even Lot's wife suffered the same end as 
her people. Allah's Prophet Lut left Sodom with his daughters 
in safety, unharmed. Allah said, 

fiF 


See the Tafstr of Surah Htid. 
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(JijjJ jJtSj J* <S/~ 

{Thus do We reward him wlw gives thanks. And he indeed had 
warned them of Our punishment,$ 

meaning, before the torment struck his people, he warned 
them of Allah’s torment and punishment. They did not heed 
the warning, nor listen to Lut, but instead doubted and 
disputed the warning. 

u* o*Jb -Mjf 


iAnd they indeed sought to shame his guests} that is the night the 
angels Jibril, MIkall and Israfil came to him in the shape of 
handsome young men, as a test from Allah for Lut’s people. Lut 
hosted his guests, while his wife, the evil old one, sent a 
message to her people informing them of Lut’s guests. They 
came to him in haste from every direction, and Lut had to close 
the door in their faces. They came during the night and tried to 
break the door; Lut tried to fend them off, while shielding his 
guests from them, saying, 

4 u.L 

iThese are my daughters, if you must act (so).} (15:71), in 
reference to their women, 

iThey said: “Surely, you know that we have neither any desire 
nor need of your daughters!"^! 1:79), 
meaning, ‘we do not have any desire for women,’ 


iand indeed you know well what we want!}( 11:79) 

When the situation became serious and they insisted on 
coming in, Jibril went out to them and struck their eyes with 
the tip of his wing, causing them to lose their sight. They went 
back feeling for the walls to guide them, threatening LQt with 
what would befall him in the morning. Allah the Exalted said, 


iAnd verily, an abiding torment seized them early in the 
morning.} 
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meaning, a torment that they had no way of escaping or 
avoiding, 


m a; 




iTheti taste you My torment and My warnings. And indeed, 
We have made the Qur'an easy to understand and remember; 
then is there any that will remember?} 


e* ^ ^ £ & ii 4 


441. And indeed, learnings came to the people of Fir'awn.} 

442. (They) denied all Our signs, so We seized them with a 
punishment of the Almighty, All-Capable .} 

443. Are your disbelievers better than these? Or have you 
immunity in the Divine Scriptures?} 

444. Or say they : "We are a great multitude, victorious?"} 

445. Their multitude will be pul to flight, and they will shoiv 
their backs.4 


446. Nay, but the Hour is their appointed time, and the Hour 
will be more grievous and more bitter.} 


The Story of Fir'awn and His People 

Allah the Exalted narrates to us the stoiy of Fir'awn and his 
people. A Messenger came to them from Allah, Musa 
supported by his brother Harun. Their Messengers delivered 
good news if they believe, and a warning if they rejected the 
Message. Allah supported Musa and Harun with tremendous 
miracles and great signs, but Fir'awn and his people rejected 
all of them. Allah took them the way the All-Mighty, the All- 
Capable would; He destroyed them all leaving none surviving 
to tell the story of what happened to them. 

Advising and Threatening the Quraysh 

Allah said, 
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iAre your disbelievers} meaning, ‘O idolators of the 
Quraysh,’ 




ibetter than these?} meaning better than the nations that were 
mentioned here, who were destroyed on account of their 
disbelief in the Messengers and rejecting the Scriptures. ‘Are 
you better than these?’ 

ip 4 £ ; 1 » 


iOr have you immunity in the Divine Scriptures?}, 

‘do you have immunity from Allah that the torment and 
punishment will not touch you?’ Allah said about the 
Quraysh, 


& ^ 




iOr say they : "We are a great multitude, victorious?"} 

stating that they believed they will support each other and 
their great gathering will avail them against those who intend 
to harm them. Allah the Exalted responded, 

iTheir multitude will be put to flight, and they will shoio their 
backs.$ 


affirming that their gathering shall scatter, and they shall be 
defeated. 

Al-Bukhari recorded that Ibn ‘Abbas said, “The Prophet sg, 
while in a dome-shaped tent on the day of the battle of Badr, 
said, 


Mjjl l ^ 1 Xm J O -*- * jl ^ ^JJ l t iljU* j j iixJLr \ D 


«0 Allah! 1 ask you for the fulfillment of Your covenant and 
promise. O Allah! If You xoish (to destroy the believers), You 
zvill never be worshipped on the earth after today j 


Abu Bakr caught him by the hand and said, This is sufficient, 
O Allah’s Messenger! You have sufficiently asked and 
petitioned Allah.' The Prophet was clad in his armor at that 
time and went out, saying, 


4 
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grievous and more bitter.}” 

This is the abridged narration that Al-Bukhari collected, but 
he also collected a longer narration of it in the Book of the 
Virtues of the Qur’an. 121 Muslim did not collect this Hadith. 

^6^3 jjij cJL. 

/J?) jd 4 ?A-** jj Cf> 

•«* <&? £» 4 4 Ojalf 

i47. Verily, the criminals are in error and will bum.} 


111 Fath Al-B&ri 8:485-486. 

121 Fath Al-Bari 8:486 and 8:655. 
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448. The Day they will be dragged on their faces into the Fire 
(it will be said to them): "Taste you the touch of Hell!"} 

449. Verily, We have created all things with Qadar.} 

450. And Our commandment is but one as the twinkling of an 
eye.} 

451. And indeed, We have destroyed your likes; then is there 
any that will remember?} 

452. And everything they have done is noted in Az-Zubur.} 

453. And everything, small and large, is written down.} 

454. Verily, those who have Taqwa, will be in the midst of 
Gardens and Rivers.} 

455. In a seat of truth, near the Muqtadir King.} 

The Destination of the Criminals 

Allah the Exalted states that the criminals are misguided away 
from the truth and engulfed in confusion, because of the 
doubts and uncertainty they are in. This description befits 
every disbeliever and innovator of all types and forms of sects. 
Allah the Exalted said, 

4 <jfj ;r 

4The Day they will be dragged on their faces into the Fire}, 

meaning, just as they were consumed in doubt, suspicion and 
hesitation, they ended up in the Fire. And just as they were 
misguided, they will end up being dragged on their faces, 
unaware of where they will be taken. They will be admonished 
and criticized, 

42 - £ 

4"Taste you the touch of Hell!"} 

Everything was created with Qadar 

Allah’s statement, 

4 Verily, We have created all things with Qadar.} is similar to 
several other Ayat, 
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4He /ws created everything, and has measured it exactly 
according to its due measurements (Faqaddarahu Taqdir).$ 
(25:2) and, 


jH ,4* Cj^c&Vi d£J £.1 


{Glorify the Name of your lord, the Most High. Who has 
created (everything), and then proportioned it. And Who has 
measured (Qaddara) and then guided.^(8 7:1-3), 

i.e., He measured out the total sum (Qadar) of everything and 
then guided the creation to it. The Imams of the Sunnah relied 
on this honorable Ayah as evidence that Allah created the 
creation with destined limits before they were created. He 
knew everything that will occur before it occurred and 
recorded everything that will occur, before they occurred. They 
used this Ayah and similar Ayat and Hadlths to refute the 
Qadariyyah sect, who started their sect during the latter tim e 
of the Companions. I mentioned this subject in detail in my 
explanation on the chapter on faith of Sahxh Al-Bukharl I will 
mention here some Hadlths pertaining to this honorable Ayah. 

Imam Ahmad recorded that Abu Hurayrah said, “The 
idolators of the Quraysh came to the Messenger of Allah jg 
arguing with him and discounting the Qadar. This Ayah was 
revealed, 








iThe Day they will be dragged on their faces into the Fire: 
"Taste you the touch of Hell!" Verily, We have created all 
things with Qadar.y 

Muslim, At-Tirmidhi and Ibn Majah collected this Ha dith 121 
Al-Bazzar recorded that ‘Amr bin Shu‘ayb said that his father 
narrated that his grandfather said, “These Ayat were revealed 
about those who deny Al-Qadar, 


Ui > 


t w A* A A * 






111 Ahmad 1:444. 

121 Muslim 4 :2046, Tuhfat Al-Ahwadhi 9:176 and Ibn Majah 1 :32. 
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4Verily, the criminals are in error and will bum. The Day they 
will be dragged on their faces into the Fire: "Taste you the 
touch of Hell!” Verily, We have created all things with 
Qadar.y™ 


Ibn Abi Hatim also recorded that Zurarah said that his father 
said that the Prophet si recited this Ayah, 


4”Taste you the touch of Hell!" Verily, We have created all 
things with Qadar 


and then said, 


«<il jji Jt ji 



“These Ay at were revealed about some members of my Ummah. 
They will come before the end of time and deny Al-Qadar 


Ata’ bin Abi Rabah said, “I went to Ibn ‘Abbas and found him 
drawing water from the well of Zamzam. The bottom of his 
clothes were wet with the water of Zamzam and I said to him, 
They talked about Al-Qadar (some denied it).’ He asked, “Have 
they done this?’ I said, Yes.’ He said, ‘By Allah! This Ayah was 
revealed only about them. 




4“Taste you the touch of Hell!" Verily, We have created all 
things with Qadar.} 

They are the worst members of this Ummah. Do not visit those 
who fall ill among them or pray the Funeral prayer for those 
among them who die. If I saw one of them, I would pluck out 
his eyes with these two fingers of mine.”’ 131 

Imam Ahmad recorded that Nafi* said, “ ‘Abdullah bin TJmar 
had a friend in the area of Ash-Sham who used to write to 
him. ‘Abdullah bin f Umar wrote to him, 1 was told that you 


111 Kashf Al-Astar 3:72, there is a slight deficiency in its chain of 
narration. 

,2) At-Tabarani 5:276. 

Ibn Abi Hatim no. 18715, Juz’ Al-Hasan bin ‘Arafah 46. 
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started talking about Al-Qadar. Therefore, do not dare write to 
me any more. I heard the Messenger of Allah say, 




“There will be some members of my Ummah who will deny Al- 
Qadar.>«" 

Abu Dawud collected this Hadith from Ahmad bin Hanbal.* 2 * 
Imam Ahmad recorded that ‘Abdullah bin Umar said that the 
Messenger of Allah jg said, 

‘(j-s&'j J*- j* 1 


u Every thing is predetermined, even laziness and 
intelligence.^ 3 ' 


Muslim collected this Hadith using a chain of narration 
through Imam MalikJ 4 ^ There is also an authentic Hadith in 
which the Messenger of Allah jg said, 


Jaj 'Jj U_j 4il jji : Jii *y>\ OliLof 'Jj «iL jaI-U 

“Olklll fj. j OJi 4 \js o&' \1S Jj&.jf jJ 


“Seek the /ie/p of Allah and do not succumb to feebleness. And 
when an affliction strikes you, say, "Allah has decreed this, 
and He does as He wills." Do not say, "Had I done this or 
that, this or that would have happened, because "if opens the 
door wide for the work of Ash-Shay tan J”* 51 

In a Hadith from ‘Abbas, the Messenger of Allah sg said to 
him, 


hfZ jU ill Jii jU i;^L. bj£i of JJ. J iSVt of 
>■ (U oioU ill jj of jj IjjUiil jij 

“4 4^—J J 3 J 


“Know; that if the Ummah were to all gather tlteir strength to 


m Ahmad 2:90. 

* 2 ' Abu Dawud 5:20 
|3) Ahmad 2:110. 

|4] Muslim 4:2045. 
,S| Muslim 4:2052. 
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cause you some benefit tlwt Allah has not decreed for you, they 
will never be able to bring you that benefit. And if they gather 
their strength to bring a harm to you that Allah has not written 
on you, they will never be able to harm you. The pens have 
gone dry and the Books of Record have been closed .»*** 


Imam Ahmad recorded that Ubadah bin Al-Walld bin 
Ubadah said that his father said to him, “I went to Ubadah 
when he was ill, and I thought that he was going to die. So I 
said, ‘O my father, advise us and make the best effort in this 
regard.’ He said, ‘Help me sit up,’ and when he was helped up, 
he said, ‘O my son! Know that you will not taste the delight of 
Faith or earn true knowledge in Allah until you believe in Al- 
Qadar, the good and the not so good parts of it.’ I asked, ‘O 
my father! How can I know (or believe in) Al-Qadar, the good 
and the not so good parts of it?’ He said, When you know that 
what has missed you, would never have come to you and what 
has befallen you would never have missed you. O my son! I 
heard the Messenger of Allah say, 


j* IL i#.LUl Jib : Jj Jli jiJ ill U Jji jU 


’The first thing Allah created ivas the Pen, right after that 
commanded it, ‘Record!’ and the Pen recorded everything that 
will occur until the Day of Resurrection .» 

O my son! If you die not having this belief, you will enter the 
Hellfire.’” 121 At-Tirmidhi also recorded it and said: “Hasan 
Sahih Gharibfi 3 ' 

It is confirmed in Sahih Muslim from ‘Abdullah bin ‘Amr that 
the Messenger of Allah jg said, 

^4*. ."■* 1 lij 1 , lull ji ^9 J .UJ l *1 CS 41)1 jj) 


^Verily, Allah recorded the measurements for the creatures fifty 
thousand years before He created the heavens and earth.* Ibn 
Wahb added, 


111 Tuhfat Al-Ahwadhi 7:219. 
,2 > Ahmad 5:317. 

Tuhfat Al-Ahu>adhi 6:368. 
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iAnd His Throne was over the water. £(11:7) 

At-Tirmidhi also recorded it, and he said: “Hasan, Sahih 
Gharib.’W 

A Warning to beware of Allah’s Threats 

Allah said, 

iAnd Our commandment is but one as the twinkling of an 

eye* 

This is information about the execution of His will in His 
creation, just as He informed us the execution of His decree in 
them, 

VI bji] £j} 

iAnd Our commandment is but one} 

meaning. We only command a thing once, without needing to 
repeat the command; and whatever We command comes to 
existence faster than the blinking of an eye without any delay, 
not even for an instant.’ Allah said, 


iAnd indeed, We have destroyed your likes}, i.e. the earlier nations 
who denied their Messengers, 


ithen is there any that will remember?} meaning, is there any that 
will receive admonition by remembering the humiliation and 
torment that Allah decreed for them? 


oj (*t J i £ 'Jfj ^4? 


iAnd a barrier will be set behoeen them and that which they 
desire, as was done in the past zvith the people of their 
kind .}{34:54) 

Allah’s statement, 


III 


Tuhfat Al-Ahwadhi 6:370. 
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id- yf} 

iAnd everything they have done is noted in Az-Zubur.} 

meaning, everything they did is recorded in the Books of 
Record entrusted to the angels, peace be upon them, 

iAnd everything, small and large,} meaning, of their 
actions, 


i.^ 

iis zoritten down.} everything that they do is recorded and 
written in their Record of deeds, which leave nothing, whether 
large or small, but it is recorded and counted. 

Imam Ahmad recorded that ‘A’ishah said that the Messenger 
of Allah said, 

4jl jA iw'jjjJl oiU® 

°0 ‘A'ishah! Beivare of small sins, because there is someone 
assigned by Allah who records tltemM ** 

An-Nasal and Ibn Majah also collected this Hadith J 2 ' 

The Good End for Those with Taqwa 

Allah said, 

i tf-j ^ j l\} 

i Verily, those who have Taqwa, will be in the midst of Gardens 
and Rivers.}, 

unlike the end that the miserable are facing, loss, confusion 
and being dragged in the Fire on their faces, as well as being 
disgraced, punished and threatened. Allah said, 

Ji } 

ih’ a seat of truth,} in the Dwelling of Allah’s honor, 
encompassed by His pleasure, favors, bounties, generosity and 
compassion, 

111 Ahmad 6:151. 

121 Tuhfat Al-Ashraf 12 :250 and Ibn Majah 2 :1417. 
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inear the Muqtadir King.} meaning with the Magnificent King 
Who created everything and measured its destiny; He is able to 
grant them whatever they wish and ask for. 

Imam Ahmad recorded that 'Abdullah bin 'Amr said that the 
Prophet jg said, 


'■yrti it% y^)^ ynt if jy y yf^ fj* 5“' 


« Verily, the just will be with Allah on podiums of light, to the 
right of Ar-Raliman, and both of His Hands are right. They are 
those who are just and fair in their judgement and with their 
families and those whom they are responsible forM l] 

Muslim and An-Nasal also recorded this Hadith J 2 ' 

This is the end of the Tafsir of Surah Iqtarabat (Al-Qamai). All 
praise and thanks are due to Allah, and success and 
immunity from error come from Him. 


*** Ahmad 2 :160. 

121 Muslim 3:1458 and An-Nasal, 8:221. 
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The Tafslr of Surat Ar-Rahman 
(Chapter - 55) 


Which was revealed in Makkah 


The Introduction to Surat Ar-Rahman 


Imam Ahmad recorded that Zirr said that a man said [to Ibn 
Mas'ud]:' 1 ' “How is this recited: 12 ' “Ma'in Ghayri Yasin or 
Asm?” He asked him, “Are you that proficient in reciting the 
whole Qur’an?” He replied, “I recite the Mufassal section in 
one Rak'ah.” So he said, “Woe to you! Do you recite the 
Qur’an in haste, as if it is poetry? I know that the Prophet sg 
used to recite two Surahs from the beginning of the Mufassal 
section (in one Rak'ah)” And Ibn Mas*Qd considered Surat Ar- 
Rahman to be the beginning of the Mufassal section.' 3 ’ 

Abu ‘Isa At-Tirmidhi recorded that Jabir said, “The 
Messenger of Allah jg went to his Companions and recited 
Surat Ar-Rahman from beginning to end for them, but they did 
not say anything. The Prophet jg said. 


Owl CJ5 1 \y [5o I <ij ^>vJI xij■ 


«/ recited it to the Jinns, on the night of the Jinns and their 
response was better than yours! Whenever I recited Allah's 
statement: 4 Then which of the blessings of your Lord will you 
both deny?} They said, “None of Your favors do we deny, our 
Lord! All praise is due to yo»."» 

At-Tirmidhi recorded it and he said, “This Hadith is 

'*' As appears in the narration with Ahmad. Similar is recorded from 
Ibn Mas'Od by Muslim, no. 822. 

' 2 ' This is Surah Muhammad 47:15. 

131 


Ahmad 1 :412. 
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Ghanb Al-Hafiz Abu Bakr Al-Bazzar also collected this 
HadithS 2 ^ Abu JaTar Ibn Jarir recorded that ‘Abdullah bin 
“Umar said that the Messenger of Allah sH recited Surat Ar- 
Rahman, or it was recited before him, and he said, 

i£j $1# j u» 

«Why do I hear the Jinn giving a better response to their Lord 
than you ?» 

They said, “Why is that, O Allah’s Messenger?” He said, 

V : ^Jl oJli \ (&> : JU: «>l JJ -13 

^Whenever I recited the statement of Allah the Exalted, $Then 
which of the blessings of your Lord will you both deny?} The 
Jinn responded by saying, "None of the favors of our Lord do 
we deny 

Al-Hafiz Al-Bazzar also collected this Hadlth J 4 * 

3 * — ^ 

In the Name of Allah, the Most Gracious, the Most Merciful. 

J ^ {Ijj 'X3[> 

c Qgyt [£p •& 1 

3\: & S& 3> m Id tgs % 

i 


41. Ar-Rahman!} 

42. He has taught the Qur'an.} 

43. He created man.} 

44. He taught him Al-Bayan.} 

45. The sun and the moon (run) on fixed courses.} 


111 Tuhfat Al-Ahwadhi 9:177. 
121 Al-Hakim, 2:473. 

131 At-Tabari 23:23. 

Kashf Al-Astar 3:74. 
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i6. And the Najrn and the trees prostrating.} 

47. And the heaven He has raised high, and He has set up the 
balance.} 

48. In order that you may not transgress the balance.} 

49. And observe the weight with equity and do not make the 
balance deficient.} 

410. And the earth He has put down (laid) for Al-An'dm.} 

411. Therein are fruits, date palms producing Akmam.} 

412. And also com, with (its) 'Asf, and Rayhdn.} 

413. Then which of the blessings of your Lord toill you both 
deny?} 


Ar-Ra hm an revealed and taught the Qur’an 

Allah informs of His favors and His mercy for His creatures, 
for He revealed the Qur’an to His servants, He made 
memorizing and understanding of it easy for those on whom 
He has bestowed His mercy, 




L * *f l" m -ft - \' ft^P* > f 


4Ar-Rahman! He has taught the Qur'an. He created man. He 
taught him Al-Baydn.} 

Al-Hasan said: “Eloquent speech.” This refers to Allah teaching 
the Qur’an, that is, teaching the servants how to recite it by 
making it easy for them to speak and pronounce letters with 
the various parts of the mouth, such as the alveolar bridge, 
the tongue and the lips. 


Among Allah’s Signs: the Sun, the Moon, the Sky and 
the Earth 

Allah said, 




4The sun and the moon (run) on fixed courses.} 


They move in their orbit in perfect succession, according to 
precise calculation that is never delayed nor disturbed, 


4t\ : %.jzz $ j % j# % fj\ l/l J v jl; jUi f 


411 is not for the sun to overtake the moon, nor does the night 
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outstrip the day. They all float, each in an orbit. ^(36:40), 


i- 


-***■ 


i(He is the) Cleaver of the daybreak. He has appointed the 
night for resting, and the sun and the moon for calculating. 
Such is the measuring of the Almighty, the All-Knowing.} 
(6:96), 

Allah said, 




4And the Najm and the trees prostrating.} 

Ibn Jarir commented, “Scholars of Tafsir disagreed over the 
meaning of Allah’s statement, ‘And the Najm.’ They agreed, 
however, that the trees mentioned here are those that stand 
on trunks ."* 11 


‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, “An-Najm 
refers to the plants that lay on the ground.”* 2 * 

Similar was said by Said bin Jubayr, As-Suddi and Sufyan 
Ath-Thawri.' 3 * This is what Ibn Jarir preferred, may Allah 
have mercy upon him. Mujahid said, “An-Najm (the star); the 
one that is in the sky.”* 4 * Al-Hasan and Qatadah said 
similarly.’ 5 * This is the saying that is the most obvious, and 
Allah knows best, for Allah the Exalted said, 




4 See you not that whoever is in the Iteavens and whoever is on 
the earth, and the sun, and the moon, and the stars, and the 
mountains, and the trees, and the moving creatures, and many 
of mankind prostrate themselves to Allah ,}(22:\8) 

Allah’s statement, 


111 At-Tabari 23:11. 
* 2 ' At-Tabari 23:11. 
131 At-Tabari 23:11. 
* 4 ' At-Tabari 23:12. 
* 5 * At-Tabari 23:12. 
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iAnd the heaven He has raised high, and He has set up the 
balance.} 

meaning the justice, as He said in another Ayah, 

^ o'&i JU»- Uji \) dij Cilji xH} 


4 Indeed, We have sent Our Messengers with clear proofs, and 
sent down with them the Book and the balance that mankind 
may keep up equity.}( 57:25) 

Allah said here, 




iln order that you may not transgress the balance.} 

meaning, He created the heavens and earth in justice and 
truth so that everything is founded on, and observing, justice 
and truth. Allah’s statement, 

o£Ji \£ J* % £$\ \jJ\j} 

iAnd observe the weight with equity and do not make the 
balance deficient.} 

meaning, do not cheat in the weights and measures, but 
rather observe justice and fairness, 

iAnd weigh with the true and straight balance.}( 26:182) 

Allah said, 


iAnd the earth He has put down (laid) for Al-Ana'm.} 

Allah raised the heavens and put down, or laid, the earth and 
balanced it with firm mountains, so that it would be stable for 
its residents that live on it, i.e. the various types and kinds of 
creatures, different in species, shape, color and language. Ibn 
‘Abbas, Mujahid, Qatadah and Ibn Zayd said that Al-An’&m 
means the creatures.* 1 * 


m 


At-Tabari 23:15-16. 
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iTherein are fruits,$ of various colors, taste and scent, 

4and date palms producing Akmam. 4 

Allah mentioned the date tree here specifically because of its 
benefit, both fresh and dry. Ibn Jurayj reported that Ibn 
‘Abbas said said Al-Akmdm, means sheathed fruit stalks.’ 1 * 
Similar was said by more than one of the scholars of Tafsir, it 
refers to the stalks that the seeds grow in to become a cluster 
of dates, unripe green dates then they ripen and ripen more. 
Allah said, 

4And also com, with (its) ‘Asf, and Rayhan.4 
‘Ali bin Abi Talhah said that Ibn ‘Abbas said that in, 

4And also com, with (its) ‘Asfr, 

‘Asf means straw.”’ 2 ’ Al-‘Awfi reported from Ibn ‘Abbas, “Asf is 
green leaves cut from the stem, so it is called ‘Asf when it 
dries out.”’ 3 ’ Similarly, Qatadah, Ad-Dahhak and Abu Malik 
said that ‘Asf means straw.’ 4 ’ 

Ibn ‘Abbas, Mujahid and others said that Rayhan means 
leaves,’ 5 ’ while Al-Hasan said that it means sweet-scented 
plants.’ 6 ’ ‘Ali bin Abi Talhah reported that Ibn ‘Abbas said 
that Rayhan means green leaves.’ 7 ’ 

The meanings here, and Allah knows best, are the various 
crops that produce straw, such as wheat and barley, and 
Rayhan are the leaves that grow on the stems. 

’ 11 Ad-Durr Al-Manthur 7:693. 

,2 > At-Tabari 23:18. 

,3 ’ At-Tabari 23:18. 

I 4 ’ At-Tabari 23:18. 

’ S) At-Tabari 23:19. 

|6 ’ Al-Baghawi 4:268. 

171 At-Tabari 23:21. 
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Mankind is surrounded by Allah’s Favors 

Allah said, 


iThen which of the blessings of your Lord will you both deny?} 

meaning, “O mankind and Jinn, which of the favors that Allah 
has given to you do you deny?” Mujahid and others said this, 
and it is apparent when one reads what comes after it. 
Meaning the favors that are obvious to you while you are 
surrounded by them, you cannot deny or reject them. 

So we say, just as the believers among the Jinns said, “O 
Allah! None of Your favors do we deny. All praise is due to 
You.” Ibn ‘Abbas used to say, “Nay, our Lord!” meaning, “None 
of Your favors do we deny.”* 1 * 



i 




il4. He created man from sounding clay like the clay of 
pottery.} 

415. And the Jinn He created from a smokeless flame of fire.} 

416. Then which of the blessings of your Lord will you both 
deny?} 

417. The Lord of the two easts and the Lord of the two zvests.} 

418. Then which of the blessings of your Lord will you both 
deny?} 

419. He has Maraja the two seas meeting together.} 

420. Between them is a barrier which none of them can 
transgress.} 

421. Then which of the blessings of your Lord will you both 
deny?} 


m 


At-Tabari 23 :23. 
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422. Out of them both come out pearls and Al-Marjan 

423. Then which of the blessings of your Lord will you both 
deny?} 

424. And His are Al-Jawar Al-Munsha'dt, in the seas like 
A’lam.} 

425. Then tuhich of the blessings of your Lord will you both 
deny?} 


The Creation of Humans and Jinns 


Allah mentions that He created mankind from clay, like that 
used in pottery, and created the Jinns from the tip of the 
flame of a smokeless fire. This was said by Ad-Dahhak from 
Ibn ‘Abbas. 111 It was also said by Hcrimah, Mujahid, Al-Hasan 
and Ibn Zayd. 1 - 2 ' Al-‘Awfi reported from Ibn ‘Abbas, “From the 
best part of the fire, from its smokeless flame. ” [3 ’ Imam 
Ahmad recorded that ‘A’ishah said that Allah’s Messenger jg 
said, 




uThe angels were created from light, the Jinns from a smokeless 
flame of fire, and 'Adam from what was described to t/ou-B* 4 * 

Muslim also collected this Hadith J 5 ' Allah’s statement: 

4 ^$& #\: &;} 


4Then which of the blessings of your Lord will you both deny?} 
was explained above. 


Allah is the Lord of the Two Basts and the Two Wests 

Allah said, 

4 vJJ 4»i> 

111 At-Tabari 23:26. 

121 At-Tabari 23:27. 

131 AMabari 23:26. 

* 4 ' Ahmad 6:168. 

151 Muslim 4:2294. 
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i(He is) the Lord of the two easts and the Lord of the two 
wests.} 


meaning the sunrise of summer and winter and the sunset of 
summer and winter. Allah said in another Ayah, 


iSo, I swear by the Lord of all the points of sunrise and sunset 
in the east and the west >(70:40), 

referring to the different places from which the sun rises and 
then sets on people every day. Allah said in another Ayah, 

^ ^1 V y J£i5 ^8 4.j> 


iThe Lord of the east and the west; none has the right to be 
worshipped but He. So take Him alone as a trustee.}( 73:9), 

referring to the different places of sunrise and sunset and the 
benefits that this variation brings to the created, mankind and 
Jinns, 


i 




iThen which of the blessings of your Lord will you both deny?} 


Allah created Different Types of Water 

Allah said, 

4$ JJ.$ '£} 

iHe has Maraja the two seas}, or let them loose, according to Ibn 
‘Abbas.Allah’s statement, 


imeeting together Ibn Zayd said, “He prevents them from 
meeting by the dividing barrier He placed between them to 
separate them.” 12 * The two seas are the fresh and salty waters, 
the former coming from running rivers. We discussed this topic 
in Surat Al-Furqan when explaining Allah’s statement; 


/* -• f 7 " a '> » T" ^ -C* 

^ {Zr* 


i 






*9 


111 At-Tabari 23:29. 
121 At-Tabari 23:31. 



4And it is He Who has let free the two seas: one palatable and 
sweet, and the other salty and bitter; and He has set a barrier 
and a complete partition between them. ^(25:53) 

Allah said, 

iBetzveen them is a barrier which none of them can 
transgress.$ 

meaning, He has placed a barrier of land between these two 
types of waters, so that they do not transgress upon each 
other, which would spoil the characteristics they were created 
with. 

Allah said, 

jjjuf £*> 

iOut of them both come out pearls and Al-Marjan.} 
pearls are well-known. As for Marjan they say it means small 
pearls. Mujahid, Qatadah, Abu Ruzayn, Ad-Dahhak said it, 
and it has also been reported from ‘Ali. 111 It was also said that 
it means large, precious pearls, this was mentioned by Ibn 
Jarir from some of the Salaf. 12 ' 

Ibn Abi Hatim recorded from Ibn ‘Abbas who said, “When it 
rains, the oysters in the sea open their mouths. What falls in 
them, the drops, turns into pearls.”* 3 ' Its chain of narrators is 
Sahlh. 

Since this type of adornment is a favor from Allah to the 
people of earth, He reminded them of it, 

iTheti which of the blessings of your Lord will you both deny?} 
Allah said, 

iAnd His are Al-Jawar Al-Munsha'at}, meaning the ships 
that float, 

111 At-Tabari 23:33 and Al-Qurtubi 17:163. 

121 At-Tabari 23:34. 

131 At-Tabari 23:35. 


}in the seas}, Mujahid 
said, “Whatever ship 
hoists a sail, if is from 
Munsha’at, if it does 
not hoist a sail, it is 
not from the Mun- 
sha’at.” {l] 

Qatadah said, u Al- 
Munsha’at means 
created.” Others said 
that it is Al-Munshi’at 
meaning, “launched.” 

ilike A'lam.} This 

means, they are like 
mountains with their 
great size, and it also 
refers to the trade and 
commercial services 
they make possible, 
transporting cargo 
from one area to an- 
Ships provide various 
benefits for people, including transporting different types of 
goods they need. Therefore, 

iThen which of the blessings of your Lord will you both deny?} 




3* J jm ^ $ jffi 4 a 4 


426. W/zoteoeuer is on it (the earth) will perish.} 

427. And the Face of your Lord DhuLJalal wal-Ikram will 
remain forever.} 


m 


At-Tabari 23 :37. 
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428. Then which of the blessings of your Lord zoill you both 
deny?} 

429. Whosoever is in the heavens and on the earth begs of 
Him. Every day He is (engaged) in some affair!} 

430. Then ivhich of the blessings of your Lord zoill you both 
deny?} 


Allah is the Ever Living, Free of all Need 

Allah states that all the residents of earth will perish and die. 
The residents of the heavens will die, except whomever Allah 
wills. Only Allah's Honorable Face will remain, because our 
Lord, the Exalted, the Blessed, is the Ever Living Who never 
dies. Qatadah said, “First, Allah mentioned His creatures and 
then He said that all of this will perish.” And in the reported 
supplication: f O You the Ever Living Who sustains all that 
exists! O You Who created the heavens and the earth without 
precedence. O You, Who Owns the gloiy and the honor, none 
has the right to be worshipped except You. We seek refuge 
with Your mercy. Grant Us success in all of our matters. 
Please, do not abandon us to rely on ourselves even for an 
instant nor on any of Your creation.” Ash-Shahi said, “When 
you have recited, 

4Whatsoever is on it (the earth) zoill perish .} do not stop, 

continue reading, 


4And the Face of your Lord Dhut-Jalal wal-Ikram zoill remain 
forever. ^”* 11 

This Ayah is similar to Allah’s statement, 

'Ji M 


4Everythmg zoill perish save His Face. >(28:88) 

In this Ayah , Allah describes His Noble Face as being Dhul- 
Jalal wal-Ikram, indicating that He is Worthy of being revered, 


m 




Ad-Durr Al-Manthur 7 :698. 
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and thus, never defied; and obeyed, and thus, never 
disobeyed, 


f+P £• *A-j» j^Aj4 


iAnd keep yourself patiently with those who call on their Lord 
morning and afternoon, seeking His Face. >>(18:28), 

And as He said about those giving charity: 


4We feed you seeking Allah's Face only.4(76:9) 

Ibn ‘Abbas commented on the meaning of Dhul-Jalal wal- 
Ikram, by saying, “Owner of greatness and pride.” 111 

After Allah stated that all of the inhabitants of the earth will 
die and end up in the Hereafter when He, Dhul-Jalal wal- 
Ikram, will judge them by His fair judgement, He said, 


4j& 


iTheti ivhich of the blessings of your Lord will you both deny?4 
Allah said, 


4 . 4 . de. j 'jb jy* J J$\> 




^Whosoever is in the heavens and on the earth begs of Him. 
Every day He is (engaged) in some affair.4 

In this Ayah, Allah affirms that He is Rich, Free of all wants 
for anyone else and that all creatures stand in need of Him, in 
all conditions and situations. They all seek His help willingly 
or unwillingly. Everyday, He is engaged in some affair. Al- 
A‘mash reported from Mujahid, from ‘Ubayd bin ‘Umayr, 


i j* fy. jfy 

4Every day He is (engaged) in some affair. 4 


He said, “Of His affairs is that He answers the supplicant, or 
gives to the one requesting, or removing adversity, or cures the 
one seeking to be cured.” 121 


'-*5 


111 At-Tabari 23:86. 
121 At-Tabari 23:39. 
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J ^ ^ jk :|“v^ Z\ p 

\p> jj/l. ^1 V 'j-X^ ufjftj ^IL? ^ [)iL; 

C^J iti $ ^Uj yli ji ii^i, L &c jl/ ^'uCS 


433. We s/w// attend to you, O Thaqalan!} 

432. Then which of the blessings of your Lord will you both 
deny?} 

433. O assembly of Jinn and men! If you are able to pass 
beyond the zones of the heavens and the earth, then pass beyond 
(them)! But you will never be able to pass them, except with 
authority (from Allah)!} 

434. Then which of the blessings of your Lord will you both 
deny?} 

435. There will be sent against you both, Shuwdz of fire and 
Nuhas, and you will not be able to defend yourselves.} 

436. Tiien which of the blessitigs of your Lord will you both 
deny?} 


A Warning for Humans and Jinn 

Ibn Jurayj said that the Ayah, 

'ipf 

4We shall attend to you,} means, *We shall judge you/ while Al- 
Bukhari said that it means, w We shall recompense you. Surely, 
nothing will busy Allah from attending to anything else.”^ This 
type of speech pattern is common in the Arabic language. For 
example, one would say, “I will attend to you,” even when one 
is not busy with anything else. Allah's saying; 

40 you Thaqalan!} refers to the humans and the Jinns , as in the 
Hadith\ 




m 


Fath Al-Bari 8 :487. 
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«Everyone will be able to hear it, except the Thaqalayn ,» 111 
In another narration that explains it, the Prophet sg said, 

>b(j 


Allah said, 


«... except mankind and the ]irms .» 


iThen which of the blessings of your Lord zvill you both 
deny?$, then, 


JUuli 


Jt L f Aii J 




j.! # 




40 assembly of Jinn and max! If you are able to pass beyond 
the zones of the heavens and the earth, tlxen pass beyond 
(them)! But you will never be able to pass them, except with 
authority (from Allah)!} 

meaning, “you will never be able to escape Allah’s orders and 
decrees, because it encompasses you. You will never be able to 
avoid or avert His rule and judgement over you, you are 
surrounded by it wherever you may be.’ 

This is also about the Gathering when the angels, comprising 
seven lines in every direction, will surround the creatures. None 
of the creatures will be able to escape on that Day, 

• j 4$ 

iexcept with authority meaning, except with the 
commandment from Allah, 




iOn that Day man will say: "Where (is the refuge) to flee?" 
No! There is no refuge! Unto your Lord will be the place of rest 
that Day M 75:10-12), 


^ Fath Al-Bari 3:244. This is no. 1338 of Al-Bukhari, about the 
disbeliever and the hypocrites being struck by the angels after being 
placed in the grave. 

^ The Arabic word ‘Sultan'means power or authority. 
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Si ^ c#S 


those who earned evil deeds, the recompense of an evil 
deed is the like thereof, and humiliating disgrace will cover 
them. No defender will they have from Allah. Their faces will 
be covered as it were with pieces from the darkness of night. 
They are the dwellers of Fire, they will abide therein 
forever.){ 10:27) 

Allah’s statement, 


Vi ,j»U j 


4There ivill be sent against you both, Shuwaz of fire and 
Niihas, and you will not be able to defend yourselves.) 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that Shuwaz is 
the flame of fire. 1 * 1 Abu Salih said, “It is the flame above the 
fire below the smoke.” Ad-Dahhak said, 

ifi a 


iShuwdz of fire) “A flood of fire.” Allah said; 




iand Niihas) ‘Ali bin Abi Talhah reported from Ibn ‘Abbas; “The 
smoke of the fire.” 121 Similar was reported from Abu Salih, Said 
bin Jubayr and Abu Sinan.' 31 Ibn Jarir said that the Arabs 
used to call the smoke of the fire, Nahas and Nihas. But he 
said that the scholars of Qur’anic recitation said that in this 
Ayah, the word recited is Nuhas. [A] Mujahid said, “Molten brass 
poured over their heads.” 151 Qatadah held the same view. 161 
Ad-Dahhak said, “Nuhas is liquid copper.” The Ayah means, ‘if 
you, mankind and the Jinns, try to escape on the Day of 

111 At-Tabari 23:45. 

121 At-Tabari 23:47. 

[3) At-Tabari 23:47. 

' 4| At-Tabari 23:48. 

|S| At-Tabari 23:48. 

161 At-Tabari 23:48. 
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Resurrection, then the angels, including those among them 
who guard Hellfire, will bring you back by directing smoke of 
fire and molten brass on you.’ Allah’s statement, 


4and you zvill not be able to defend yourselves. Then which of 
the blessings of your Lord ivill you both deny?} 


jiA V jjjj £iC jli ijjj tlili' oJUit 

^ . oV^>- 1^--j 

4 iti :tt;yi» ^r- j\jj i^Ly jjsjin s r . 


437. 77ie« when the heaven is rent asunder, and it becomes 
Wardah like Dihdn.} 

438. Then which of the blessings of your Lord will you both 
deny?} 

439. So, on that Day he will not be questioned about his sin, 
(neither) human nor Jinn.} 

440. Then which of the blessings of your Lord will you both 
deny?} 

447. The criminals ivill be known by their marks, and they ivill 
be seized by their foreheads and feet.} 

442. Then which of the blessings of your Lord will you both 
deny?} 

443. This is the Hell which the criminals denied.} 

444. They will go between it and Hamim An!} 

445. Then which of the blessings of your Lord will you both 
deny?} 


The Horrors of the Day of Resurrection 

Allah said, 

4*a3i oilii fy} 

iThen when the heaven is rent asunder,} on the Day of 
Resurrection; this meaning is clear in this and similar Ayat, 
such as, 
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£*■ & 




> 


iAnd the heaven will be rent asunder, for that Day it (the 
heaven) will be frail and tom up.}[ 69:16), 


^ jjj J2 llC llpf yiii ryj 


iAnd (remember) the Day when the heaven shall be rent 
asunder with clouds, and the angels ivill be sent doam, with a 
grand descending .$( 25:25) and, 


ilffliLj <f) ;|;:£iai :&i ui)> 

iWhen the heaven is split asunder, and listens to and obeys its 
Lord - and it must do so.>(84:1-2) 

Allah’s statement, 

i^t (;;; 


iand it becomes Wardali like Dihdn.i 

This means they will melt just as sediment and silver are 
melted when heated. And they will be colored, just as dies 
stain something, sometimes red, sometimes yellow, or blue, or 
green. This demonstrates the extent of the horrors of the 
Mighty Day of Resurrection. As-Suddi said, “It will be as rosy 
color and as filth oil.” Mujahid said 


ilike Dihani, “Like the colors of dyes.”* 1 ! 
Allah said; 





iSo on that Day he will not be questioned about his sins, 
(neither) human nor Jinn.) 

this is similar to His saying; 




, t 7 


iThat ivill be a Day when they shall not speak , and they will 
not be pertnitted to put forth any excuse. 77:35-36) 


m 


At-Tabari 23 :50. 
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This is the case at the time, then all the creatures will be 
questioned about their deeds. Allah said; 




iSo, by your Lord, We shall certainly call all of them to 
account. For all that they used to do.^(15:92-93) 

Qatadah said, “On that they will be questioned and then their 
mouths will be sealed and their hands and feet will reveal 
what they used to do.”* 1 * Allah the Exalted said, 

Vp 42> 


iThe criminals will be known by their marks,} i.e., by special 
marks that distinguish them. Al-Hasan and Qatadah said, 
“They will be known by their dark faces and their blue eyes.”* 2 ' 

I say that this contrasts to the marks that will distinguish 
the believers, such as the light that will appear on the parts of 
the body that they used to wash while performing ablution. 
Allah said, 


iand they will be seized by their foreheads and feet.} 

meaning, the angels of punishment will bend their heads down 
to their feet and throw them like this into the Hellfire. Al- 
A'mash said that Ibn ‘Abbas said, “He will be taken by his 
forehead and his feet and be broken just as a stick is broken 
to be thrown into an oven.”* 3 ' Allah said, 

Jjf ££■ 

iThis is the Hell which the criminals denied.} 

meaning, ‘this is the Fire that you used to deny existed that it; 
now you see it before your eyes!’ While being chastised, 
criticized, disgraced and belittled, this will be said to the 
disbelievers. 

^ ffl 1 y'* ft? «><j V" 

1,1 At-Tabari 23:52. 

121 At-Tabari 23:52. 

* 3 ' Ad-Durr Al-Manthur 7 :704. 
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iThey will go between it and Hamim An!} 

meaning, they will sometimes be punished with fire and they 
will sometimes be given Hamim which is a drink like molten 
copper tearing their intestines and internal organs, 


<lA7ien the iron collars will be rounded over their necks, and 
the chains, they shall be dragged along, in the Hamim, the?i 
they will be burned in the Fire.}{ 40:71-72) 

Allah said 


is* 

4An} meaning hot, due to the fierce and intense heat that is 
impossible to bear. Ibn ‘Abbas said; 

iThey will go between it and Hamim An!} 

“That has reached the ultimate temperature and boiling 
fiercely.” 111 Similar was said by Mujahid, Said bin Jubayr, Ad- 
Dahhak, Al-Hasan, Ath-Thawri and As-Suddi.’ 2 * Qatadah also 
commented, “Its boiling started when Allah created the 
heavens and the earth!” 131 Muhammad bin Ka*b Al-Qurazi 
said, “The (disobedient) servant will be seized by the forehead 
and stirred in that boiling water until his flesh melts and only 
the bones and the eyes in his head remain. This is the 
meaning of Allah’s statement, 

j&\ 4 iS 4} 

4In the Hamim, then they will be burned in the Fire. >(40:72) And 
Al-Hamim Al-An means hot.” There is another report from Al- 
Qurazi; 

iHamim An} that it means “prepared.” This is also the view of 
Ibn Zayd. 141 

111 At-Tabari 23:54. 

121 At-Tabari 23:54-55 and Al-Qurtubi 17:175. 

131 At-Tabari 23:54. 

,4) At-Tabari 23:55. 


V' 



And saying that it means “prepared” does not contradict the 
first report from Al-Qurazi which says that it means hot, for 
Allah said: 

4They will be given to drink from a spring, Aniyah.} (88:5) 
which means severe unbearable heat, and His saying; 

ii£\ jfo} 

inot to wait for it to be prepared}{33:53) which means properly 
cooking and preparing it. So His saying; 

iHatnim An.} Hamim, that is very hot. Surely, punishing the 
disobedient criminals as well as favoring those who had Taqwa, 
is from Allah’s grace, mercy, justice, compassion and kindness 
for His creatures. His warnings against His torment and 
punishment, such as mentioned in these Ayat, should encou¬ 
rage all creatures to abandon the Shirk and disobedience they 
engage in, and this is why Allah reminded them of this favor; 

4Then which of the blessings of your Lord will you both deny?} 


(&P J/l, iU "Elji Uu; OlijL .*> fU* 

Cfe .yii iu 


^46. But for him who fears the standing before his Lord, there 
will be two Cardens.} 

447. Then which of the blessings of your Lord will you both 
deny?} 

448. With Afnatt.} 

449. Then which of the blessings of your Lord will you both 
deny?} 

450. In them (both) will be two springs flowing (free).} 

453. Then which of the blessings of your Lord will you both 
deny?} 
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i52. In them (both) will be every kind of fruit in pairs.) 

453. Then which of the blessings of your Lord will you both 
deny?) 


The Delight of Those Who have Taqwd in Paradise 

Allah the Exalted said, 


4-ifj sc jcj') 

4But for him who fears the standing before his Lord,) 
on the Day of Resurrection, 

4 $' ^ 


iAnd restrained himself from the desires.) (79:40), 

and does not indulge nor prefer this worldly life. He who 
knows that the Hereafter is better and more lasting, so he 
fulfills what his Lord ordered him and stays away from His 
prohibitions, then he will earn two gardens from his Lord on 
the Day of Resurrection. Al-Bukhari recorded that ‘Abdullah 
bin Qays said that the Messenger of Allah said, 


jS \C'j i Uj \l£f\ jl-U-j Oo ja j&-» 

^ J js ;C^£JI S\ij VI JSj > J\ \ } % jt gj f ^j| 


JJLp 


'‘There are two gardens made of silver - their vessels and all 
that they contain. And there are two gardens made of gold - 
their vessels and all that they contain. And nothing stands 
between the people in the ‘Adn Carden and looking at their 
Lord, the Exalted and Most Honored, but the covering of pride 
before His Face .»* 11 


The Group, with the exception of Abu Dawud, collected this 
via the Hadith of ‘Abdul-‘Aziz. 121 

This Ayah is general and applies to both humans and Jinns, 
providing proof that those among the Jinns who believe and 
have Taqwd will enter Paradise, for Allah is reminding the Ath- 


1,1 Fath Al-Bari 8:491. 

121 Muslim 1:163, Tuhfat Al-Ahwadhi 7:232, An-Nasal in Al-Kubra 
4 :419 and Ibn Majah 1 :66. 
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Thaqalayn of this favor, as He says; 

CsU .ill 

4B»f /or him who fears the standing before his Lord, there will 
be two Gardens. Then which of the blessings of your Lord will 
you both deny?} 

Then He describes these two gardens, by saying, 

oti ’ 1 &%>} 


iWith Afnan.} their trees have beautiful young branches that 
hold and produce every type of ripened beautiful fruit, 

7)\'. 

iThen ivhich of the blessings of your Lord will you both deny?} 

‘Ata’ Al-Khurasani and several others said that Afnan means 
spreading branches of trees that reach the branches of other 
trees, 

iln them (both) will be two springs flowing.} free to water these 
trees and branches that produce all kinds of fruits, 

-Jd} 

}Then which of the blessings of your Lord will you both deny?} 

Al-Hasan Al-Basri said that one of these springs is called 
Tasnim, and the other called As-Salsabil) 1 ^ ‘Atiyah said that 
the water of one of these springs is from non-standing water 
and the other from wine that gives delight to those who drink 
it/ 2 ’ Allah’s statement, 

y oi^} 

}In them (both) will be every kind of fruit in pairs.}, 

of every type and kind of fruit, that which they knew before, 
and better, and that which they did not know before. Therein, 
there are delights that no eye has ever seen, no ear has ever 


^ Al-Qurtubi 17:178. See Surat Al-Mutaffifm 83:27-28, and Surat Al- 
Insan 76:17-18. 

121 Al-Qurtubi 17:178. 
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heard and no heart 
has ever imagined, 

t VI. 

4 'j'<^Ci§2 

4 Then which of the 
blessings of your Lord 
will you both deny?$ 
Ibrahim bin Al-Hakam 
bin Aban said that 
his father narrated 
from ‘Ikrimah that 
Ibn ‘Abbas said, 
“There is not a fruit 
that exists in this life, 
sweet or bitter, but it 
exists in Paradise, 
even the colo- 
cynth.” 111 Ibn ‘Abbas 
also said, “There is 
nothing in the world 
that is in the 
Hereafter except in 
name.” Meaning there 
is such an enormous 


difference and contrast between the two in enjoyment and 
value. 

&. sfc & & z> it ^ 

£r? $g$££3 &5> 3'* 4f4 ff^r % J&4 J^i V££ i vijflf i>-5 

'h Ji :|g^ ^3j 3t $ £)q 7 

4C~v<i^4^ fefv 3'* iti 

<54. Reclining upon the couches lined with Istabraq, and the 
fruits of the two Gardens will be near at hand 

455. Then which of the blessings of your Lord will you both 
deny?'} 


m 


Al-Qurtubi 17:179. 
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456. Wherein both will be Qasirat At-Tarf, whom never 
deflowered a human before nor Jinn.} 

457. Then which of the blessings of your Lord will you both 
deny?} 

458. They are like Yaqut and Marjdn.} 

459. Then which of the blessings of your Lord will you both 
detiy?} 

460. Is there any reivard for good other than good?} 

461. Then which of the blessings of your Lord will you both 
deny?} 

Allah said, 


4 Reclining in reference to the residents of Paradise, who will 
recline or sit cross-legged; 

it JpA 

4 upon the couches lined with Istabraq,} which is thick silk 
brocade, according to ‘Ikrimah, Ad-Dahhak and Qatadah.' 1 ' 
Abu Imran Al-Jawni said, “It is thick silk embroidered with gold.” 

In this way, the honor of the outside is alluded to by 
mentioning the honor of the inside. Abu Ishaq narrated that 
Hubayrah bin Yarim said that ‘Abdullah bin MasTid said, 
“This is their interior, so what about it if you see their 
exterior?”* 2 ' Allah said, 

iand the fruits of the two Gardens will be near at hand.} 
close to the believers who will be able to take any of it they 
wish, whether they are reclining or otherwise, 

}The fruits in bunches whereof will be low and near at 
hand. ^(69:23), 




h' At-Tabari 23:61 and Al-Qurtubi 17:179. 
121 At-Tabari 23:62. 
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4And the shade thereof is. close upon them, and the bunches of 
fruit thereof will hang low within their reach.}(76: 14), 

meaning, these fruits descend from their branches to those 
who wish to have them, because they are close at hand, 

iThen which of the blessings of your Lord will you both deny?} 
After Allah mentioned the couches, He then said, 

^Wherein will be}, meaning on these couches or beds, 

ZfsUi} 

iQdsirat At-Tarf} chaste females, wives restraining their 
glances, desiring none except their husbands, seeing them as 
the most beautiful men in Paradise. This was said by Ibn 
Abbas, Qatadah, ‘Ata’ Al-Khurasani and Ibn Zayd.* 1 * It was 
reported that one of these wives will say to her husband, “By 
Allah! I neither see anything in Paradise more handsome than 
you nor more beloved to me than you. So praise be to Allah 
Who made you for me and made me for you.” 

Allah said, 

% 34 '£&. JJ> 


iwhom never deflowered a human before nor Jinn } 

meaning they are delightful virgins of comparable age who 
never had sexual intercourse with anyone, whether from 
mankind or Jinns, before their husbands. This is also a proof 
that the believers among the Jinns will enter Paradise. Artat 
bin Al-Mundhir said, “Damrah bin Habib was asked if the 
Jinns will enter Paradise and he said, ‘Yes, and they will get 
married. The Jinns will have Jinn women and the humans will 
have female humans.’”* 2 * Allah’s statement, 



iwhom never deflowered a human before nor Jinn. Then which 
o/ the blessings of y our Lord will you both deny?} 

*'* At-Tabari 23:63 and 21:41. 

121 At-Tabari 23:65. 
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Surah 55. Ar-Rahman (54-61) (Part-27) 


Then Allah describes these women for the proposed: 


4 


ithey are like Yaqiit and Marjan. > 


Mujahid, Al-Hasan, Ibn Zayd and others said, “They are as 
pure as rubies and white as Marjan .” So here they described 
Marj&n as pearls. 111 

Imam Muslim recorded that Muhammad bin Sirin said, 
“Some people either boasted or just wondered who are more in 
Paradise, men or women. Abu Hurayrah said, *Has not Abu Al- 
Qasim (Muhammad sg) said, 


Ji\j t jxii ^ isj jp 

iri £* Is}, JlS/’ j, 

is .ji u j »! jj 


^Verily, the first group that will enter Paradise will look like 
the moon when it is full, and the next batch will be as radiant 
as the radiant star in the sky. Each one of them will marry two 
wives. The marrow of the bones of their shins will be seen 
through the flesh. None will be unmarried in Paradise 


This Hadith was recorded in the Two Sahihs.^ 

Imam Ahmad recorded that Anas said that the Messenger of 
Allah jg said, 


jl i Ifj DjJl *fs>- i>-jj j\ <j)l (J~* jj 

1\ja\ jJj t LfJ Uj CjJl fjA <L>j! -jA — — ojj 

tu i i>«jj u ^^jSm ji *uj 

•tfj tij dill j 


“A morning or an evening journey in Allah's cause is better than the 
world and whatever is on its surface. And a place in Paradise as small 
as that occupied by the whip of one of you, is better than the world 
and whatever is on its surface. If one of the women of the people of 


111 At-Jabari 23:66-67. 

121 Muslim 4:2178. 

|3) Path. Al-B&ri 6:367 and 417 and Muslim 4 :2179-2180. 



' %8B$Eb ^ Paradise looks directly at 

$oC5Slfe^U©S6^jgt^SCi the earth ' she wiU fi u 

»> ' *'<£" » «/.,, wlwt is between Paradise 

an d earth with a good 


and earth with a good 
\S\'A'tfSh r.«» scent and all of it ivill 

'•f’i'i',-'* 's~ TZ become delightful. Ve- 

oCiSSl^jjVUiU^p rily, the veil over her 

r*. s".> bead is better than this 

© , ife md „„ that is m ils 
surface 

Al-Bukhari also 
collected a similar 

j _j narration. 121 

'', t "" Allah the Exalted 
said, 

$ ^4 J£»J' oIj j Cp W ' »\ $ V| tfpL 

&J& 0 

^ illlllt ^/s there any reward for 

© g0 ^ f " T gooi? > 

^ ^, * „ * ^ Allah declares that 

in the Hereafter, all 
i ^ 'If' * > *< }> that is good and 

righteous is ^ only 
befitting reward for 

those who do good deeds in this life, 

ih^oj -pi jp.1 b& 

iFor those who have done good is best (reward) and even 
more. ^(10:26) 

All of these are tremendous blessings that cannot be earned 
merely by good deeds, but by Allah’s favor and bounty, after 
all of these He says; 

(&> tfC 

iThen which of the blessings of your Lord will you both deny?$ 


111 Ahmad 3:141. 

121 FathAl-Bari 6:19. 



*vc & <Q> & & 

:^uc;^3 (££ c/u ^cifr ^v v ^Cj^2 

^-.jCj^S I-^OJ *yu ili -^V, ol—»■ >l»j*i- 4^ «.!'-, L^; *VU /lA^ol^y 

« i+u £t &X j t^Q& &; *VC *ti 4 2r 

.VC <& *£» A &&*& *$W0» <% .VC $ 

$& <s> % r' & 8y 


462. And below these two, there are two other Gardens.) 

463. Then which of the blessings of your Lord will you both 
demy?) 

464. Mudhammatan.) 

465. Then which of the blessings of your Lord will you both 
deny?) 

466. In them (both) will be two springs Naddakhatan.) 

467. Then which of the blessings of your Lord will you both 
deny?) 

468. In them (both) will be fruits, and date palms and 
pomegranates.) 

469. Then which of the blessings of your Lord will you both 
deny?) 

470. Therein (Gardens) will be Khayrdt Hisan;) 

471. Then which of the blessings of your Lord will you both 
deny?) 

472. Hur (beautiful, fair females) guarded in pavilions;) 

473. Then which of the blessings of your Lord will you both 
deny?) 

474. Whom never deflowered a human before nor Jinn.) 

475. Then xvhich of the blessings of your Lord will you both 
deny?) 

476. Reclining on green Rafraf and rich beautiful ‘Abqariy.) 

477. Then which of the blessings of your Lord will you both 
deny?) 

478. Blessed be the Name of your Lord, Dhil-Jalali wal-Ikrdm.) 





404 


Tafsir Ibti Kathir 

These two gardens are lower, in virtue and in status than 
the two before them, as supported in the Qur’an. Allah said: 

4 And below these tiuo, there are two other Gardens .4 

We previously mentioned the Hadith stating that there are two 
gardens made of gold, their vessels and all they contain, and 
there are two gardens made of silver, their vessels and all they 
contain. The first two are for the near believers ( Muqarribin ) 
and the latter two are for those on the right (Ashab Al- 
yamfnjJ 1 * Abu Musa commented, “There are two gardens 
made of gold for the Muqarribin and two gardens made of 
silver for Ashab Al-Yamin. ” 

There are several proofs that the former two gardens in 
Paradise are better in grade than the latter. Allah mentioned 
the former two gardens before the latter two, thus indicating 
their significance, then He said, 

&& 

4 And below these tivo, there are tioo other Gardens 

And this is an obvious form of honoring the first two gardens 
over the latter two. Allah described the former gardens: 

iWith Afnan$, which are the extending branches, as we 
explained, or various types of delights. But He said about the 
latter two gardens, 

iMudhammatan being dark, because of the intense irrigation. 
Ibn ‘Abbas said, “Mudhammatan means, they have become dark 
green because of extensive water irrigation/’ 121 Muhammad bin 
Ka*b said: 

iMudhdmmatdn} “Full of greenery.” There is no doubt that the 
former two gardens are better, their branches are fresh, 


111 Fath Al-Bdri 8:491. 

^ Ad-Durr Al-Manthur 7:715. 
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youthful and intermingling. 

Allah said about the former two gardens, 

iln them (both) will be two springs flowing (free)}, 
while He said about the springs of the latter two gardens, 

i$±\&} 

iNaddakhatan}-, ‘Ali bin Abi Talhah reported from Ibn ‘Abbas: “It 
means gushing. And the free flowing is stronger than gush¬ 
ing. ” |1 ' Ad-Dahhak said that, 


igushing forth} means, they are full of water and constantly 
gushing.* * Allah said about the former two gardens, 

iln them (both) will be every kind of fruit in pairs}, 
but He said about the latter two gardens, 

4 jliy £-rj} 

iln them (both) will be fruits, and date palms and 
pomegranates.} 

There is no doubt that the first description is better and 
refers to more of a variety and more types of fruit. 

Allah said about the latter two gardens, Allaii then said; 

i.£ ir>} 

iTherein will be Khayrdt Hisan;} meaning, there are various 
types of good and delightful things in these two gardens in 
Paradise, according to Qatadah. It was also said that Khayrdt is 
plural of Khayrah and it is a righteous, well-mannered, beauti¬ 
ful woman, according to the majority of scholars, and it is also 
reported from Umm Salamah as a Hadith from the Prophet 
Sg. 13 ' There is another Hadith saying that Al-Hur Al-‘Ayn will 
sing. 


*** Ad-Durr Al-Manthur 7:716. 
|2] At-Tabari 23:357. 

131 At-Tabari 23 :75. 
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Tafsir Ibn Kathir 


_}jS/ bjL»- t jl—>Jl ol'w^Jl ^iil 

* # 

“'We are Al-Khayrat Al-Hisan, we were created for honorable 
husbands ."n 1 * 1 Allah said: 


4 jJ-¥ 

iHur (beautiful, fair females) guarded in pavilions 
but He said about the first two gardens, 

iWherein both will be Qasirdt At-Tarf,) 

There is no doubt that the chaste wives that restrain their 
glances themselves, are better than those guarded in pavilions 
even though both are secluded. About Allah’s saying: 

4^ 


4in pavilions Al-Bukhari recorded that ‘Abdullah bin Qays 
said that the Messenger of Allah said. 


m * f * * / { ^ > * + + } ^ ' j, ’ tf 

lg ^ >.<**1 l /? ^8 ( 1 )]^ 

^ I >*> ', •* ■* / -1 < t t *■ 

fl, faj ^ 


“Verily, in Paradise, the believer will have a tent from a hollow 
pearl, the width thereof is sixty miles. In each comer of it there 
are ivives for the believer that do not see the other wives, and 
the believer will visit them a//.» |21 


In another narration the Prophet said that this tent is 
thirty miles wide.* 31 Muslim recorded this Hadith and in his 
narration, the Prophet jg said, 


‘ plj (s'J. 'fc Jifo Jil 


«Verily in Paradise, the believer will have a tent made of a hollow 
pearl the length thereof being sixty miles. In it, the believer will have 
wives who do not see each other, and the believer will visit them 


At-Tabarani in Al-Awsat 7:257. 
121 FathAl-Bari 8:491. 

131 FathAl-Bari 6:366. 
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Surah 55. Ar-Rahmdn (62-78) (Part-27) _ 

Allah the Exalted said, 


4Whom never were deflowered by a human before nor Jinn.} 

We explained this meaning before. Allah added in the 
description of the first group of the believers’ wives, 




4they are like Yaqiit (rubies) and Marjan (pearls). Then which 
of the blessings of your Lord will you both deny?} 

Allah said, 

iReclining on green Rafraf and rich beautiful ‘Abqariy.} 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas: “Rafraf means 
cushions.” 121 Mujahid, ‘Ikrimah, Al-Hasan, Qatadah, Ad- 
Dahhak and others also said that Rafraf means cushions 
Al-'Ala’ bin Badr said: “The Rafraf are arrayed hanging over 
the couches.” Allah’s statement. 




iand rich beautiful ’Abqariy.} 

Ibn ‘Abbas, Qatadah, Ad-Dahhak and As-Suddi said that 
‘Abqariy means rich carpets.^ 

Allah said, 

4$ * 4; p &} 

iBlessed be the Name of your Lord (Allah) Dhil-Jaldl wal- 
Ikrdm,} 

Allah states that He is Worthy of being honored and always 
obeyed, revered and thus worshipped, appreciated and never 
unappreciated, and remembered and never forgotten. ‘Abdullah 
bin ‘Abbas said that, 


Muslim 4:2182. 
121 At-Tabari 23:83. 
131 At-Tabari 23:84. 
|4) At-Tabari 23:85. 
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Tafsfr [bn Kathir 




iDhil-Jalal wal-Ikram £ means, the Owner of greatness and 
pride. 11 ' In a Hadith, the Prophet sg said, 


> i>^' 4 jiuiii 1(4-^ C*Jt ^ f\'J\ ii\ j->Ui ji» 


« Verily, among the acts of venerating Allah, are honoring the 
elderly Muslims, the one in authority, and carrier (memorizer) 
of the Qur'an who avoids extremism and laziness with it." 121 

Imam Ahmad recorded that RabTah bin ‘Amir said that he 
heard the Messenger of Allah jg say, 

jSUJl 

«Persist (in invoking Allah) with, “Ya Dhal-Jalal wal-Ikram (O 
Owner of greatness and honor )."» 13) 

An-Nasa’i also collected this Hadith J 4 * Muslim and the Four 
Sunan compilers recorded that ‘A’ishah said, “When the 
Messenger of Allah jg would (say the) Salam (completing 
prayer), he would only sit as long as it takes him to say, 

J^i b u cJjti ^SLui ii4j fSLiJi 

«0 Allah! You are As-Salam, and peace comes from You. 
Blessed be You Ya Dhal-Jalal wal-Ikram 

This is the end of the Tafsir of Surat Ar-Rahman, all praise is 
due to Allah and all favors come from Him. 


111 At-Tabari 23:86. 

121 Abu Dfiwud 5:174. 

131 Ahmad 4:177. 

141 An-Nasal in Al-Kubra 6:479. 

151 Muslim 414, Abu Dawud 2:179, Tuhfat Al-Ahwadhi 2:192 and An- 
Nasal 3:69 and Ibn Majah 1:298. 
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The Tafsir of Surat Al-WaqVah 
(Chapter - 56) 


Which was revealed in Makkah 


The Virtues of Surat Al-WaqVah 


Abu Ishaq reported from ‘Ikrimah from Ibn ‘Abbas that Abu 
Bakr said, “O Allah’s Messenger! You are becoming gray?” The 
Messenger replied, 




"Hud (chapter 11), Al-Waqi'ah (56), ATMursalat (77), “Amnia 
Yatasa'aliin (78) and Idha Ash-Shamsu Kuwwirat (81) have 
made me gray .» 

At-Tirmidhi collected this Hadith and said, “Hasan Gharib.” 1 ' 1 





S* 


In the Name of Allah, the Most Gracious, the Most Merciful. 
t itS iliKS Jlidl .- 'i j 


c,^ 4^‘ £ J2SF 4^1; gg 






41. When the Waqi'ah occurs4 

42. There is not, for its occurrence, Kadhibah.} 

43. Bringing low (some), exalting (others).4 

44. When the earth will be shaken ivith a terrible shake.} 

45. And the mountains will be poivdered to dust,} 

46. So that they will become floating dust particles.} 

47. And you (all) will be in three groups.} 


til 


Tuhfat Al-Ahwadhi 9 :184. 



48. So those on the right - how (fortunate) will be those on the 
right!} 

49. And those on the left - how (unfortunate) will be those on 
the left!} 

410. And those foremost zoill be foremost.} 

411. These will be the nearest (to Allah).} 

412. In the Gardens of Delight.} 


The Horrors of the Day of Resurrection 

Al-Waqi‘ah (the occurrence), is one of the names of the Day of 
Resurrection, because that Day is real and will surely come. 
Allah the Exalted said in other Ayat, 

4Then on that Day shall the Wdqi'ah occur.}[ 69:15) 

Allah the Exalted said, 

4 ' 


4There is not, for its occurrence, Kadhibah. } 


means, when He commands the Day of Resurrection to begin, 
none can stop it from happening or prevent it from beginning, 


2 £ v ji: ^ > 


4Answer the call of your Lord before there comes from Allah a 
Day which can not be averted.} (42:47), 




4 A questioner asked concerning a torment about to occur - 
upon the disbelievers, tohich none can avert,}(70:1-2), 


pfs. it 4 ^4 (j m _u£j' *)j JpJ' "iy o>^=v Jji 




4And on the Day He will say: "Be!” - and it is! His Word is 
the Truth. His ivill be the dominion on the Day ivhen the 
Trumpet will be bloivn. All-Knower of the unseen and the seen. 
He is the All-Wise, Well Aivare.}( 6:73) 

As for the meaning of 
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Surah 56. Al-Waqi'ah (1-12) (Part-27) 

iKadhibah} Muhammad bin Ka*b said: “It will certainly occur,” 
while Qatadah said, “It shall not be discontinued, taken back or 
aborted.”* 11 
Allah’s statement, 

4 Bringing low, exalting indicates that Al-Waqi‘ah lowers some 
people to the lowest parts of the Fire, even if they had been 
mighty in this life. It also elevates others to the highest grades 
in the residence of eternal delight, even if they were weak in 
this life. This was said by Al-Hasan, Qatadah and others. 121 Al- 
‘Awfi reported from Ibn ‘Abbas: 

x&ut '**' - \ 

4Bringing loio, exalting}, “It made the near and the far hear it,” 
while ‘Iknmah said, “It lowered, and thus those who were close 
heard it, and elevated, and thus those in the distance heard it.” 
Ad-Dahhak and Qatadah said similarly. 

Allah said, 

4CP& <&> 6j> 

iWhen the earth will be shaken with a terrible shake.} 

meaning, it is shaken and moved violently over all of its 
surface and through its depths. Ibn ‘Abbas, Mujahid, Qatadah 
and others said about Allah’s saying:, 

iWheti the earth will be shaken with a terrible shake.} 

it means “Violently shaken.”' 3 ' Ar-Rabi‘ bin Anas said, “The 
earth will be shaken with all that is in it, just as a sifter is 
shaken with its contents.” This is like Allah’s saying: 

J&S Jjij 

iWheti the earth is shaken with its earthquake >(99:1) and, 

111 At-Tabari 23:89. 

121 At-Tabari 23:90. 

131 At-Tabari 23:91. 



412 


Tq/sir Ibn Katlnr 


f 


CL>\ \fijA Lfjli ^ 


40 mankind! Have Taqivd of your Lord! Verily, the earthquake 
of the Hour is a terrible thing. ^(22:1). 

Allah said: 


St*;# 

the mountains will be powdered to dust,} meaning, 
relentlessly pulverized. This was said by Ibn ‘Abbas, Mujahid, 
‘Ikrimah and Qatadah and others. 111 Ibn Zayd said: “The 
mountains will become just like Allah described them, 

}A heap of sand poured onf.^(73:14)."* 2 * 

Allah’s saying: 

i:f)& ra 


iSo that they will become floating dust particles.} 

Abu Ishaq narrated from Al-Harith, from ‘Ali: “It will become 
like the rising dust storm that soon fades away leaving no 
trace of itself behind.” Al-‘Awfi reported from Ibn ‘Abbas about 
Allah’s saying: 


iSo that they will become floating dust particles.} 

“It describes the rising embers from the fire when it is kindled, 
but when the embers land, they are extinguished quickly.”* 3 * 
‘Ikrimah said, “The floating dust particles that the wind 
scatters all around,” while Qatadah said, 

^floating particles}, “Like the dry parts of trees that the wind 
scatters all about.” This Ayah is similar to several other Ayat 
that indicate that the mountains will be moved from their 
places, demolished and blown off their bases, becoming like 

111 At-Tabari 23:92, 93. 

* 2 * At-Tabari 23 :93. 

* 3 > At-Tabari 23:94. 
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Surah 56. Al-Waqi'ah (1-12) (Part-27) 
carded wool on the Day of Resurrection. 


Three Categories of People on the Day of Resurrection 

Allah’s statement, 




4 And you (all) will be in three groups.$ 

This means that people will be divided into three categories on 
the Day of Resurrection. Some will on the right of Allah’s 
Throne, and they are those who were brought forth from 
‘Adam’s right sideJ 1 ^ This category will be given their Books of 
Records in their right hand and will be taken to the right side. 
As-Suddi explained that they will comprise the majority of the 
residents of Paradise. Another categoiy is those who will be 
placed to the left of Allah’s Throne, and they are those who 
were brought forth from ‘Adam’s left side. This category will be 
given their Books of Records in their left hands and will be 
taken to the left side. They are the residents of the Fire, may 
Allah save us from their actions. A third category is comprised 
of those who are the foremost and nearest before Allah. They 
are in a better grade and status and nearer to Allah than 
those on the right side. They are the chiefs of those on the 
right side, because they include the Messengers, Prophets, 
true believers and martyrs. They are fewer than those on the 
right side; so Allah said, 






4So tltose on the right - how xvill be those on the right! And 
those on the left - hoiv will be tlwse on the left! And those 
foremost will be foremost .> 

Allah divides people into these three groups upon their 
death, as indicated by the end of this Surah. Allah mentioned 
them in His statement as well, 


prV 


pr-v -a-muJ Jib 


[i] 


See the narration of Abu Dharr, no. 349 of Al-Bukhari, and it was 
mentioned in volume five, in the beginning of the Tafslr of Surat Af¬ 
ford\ 
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Tgfsir lbn Kathir 


/ C-J + * / */ »> 

(3^!^ 

477jen I'Ve gave the Book as inheritance to such of Our servants 
whom We chose. Then of them are some ivho wrong themselves, 
and of them are some who follow a middle course, and of them 
are some who are, by Allah's leave, foremost in good 
deeds.H 35:32) 

Muhammad bin Ka'b, Abu Hazrah Ya'qub bin Mujahid said 
that, 

4:'; 4 


iAnd those foremost will be foremost.} is about the Prophets, 
peace be upon them, 111 while As-Suddi said that they are the 
residents of the utmost highs (Ahl Al-‘Uliyyln, in Paradise). 

The meaning of foremost is that they were foremost in 
performing the acts of righteousness just as Allah commanded 
them, 




4A>td march forth in the way to forgiveness from your Lord, 
and for Paradise as wide as the heavens and the earth.}{3\133) 
and, 


4 jUzJt 'frri oi i/i" dl 4 


4Race with one another in hastening towards forgiveness from 
your Lord, and Paradise the width whereof is as the width of 
the heaven and the earth. ^(57:21) 


Therefore, those who rush to obey Allah in this life and are 
foremost in performing acts of righteousness, will be among 
the foremost believers honored in the Hereafter. Verily, the 
reward is according to the kind of deed, and as one does, so 
he is judged. So Allah said: 


40^' *£• 4 


iThese will be the nearest (to Allah). In the Gardens of 
Delight.} 


jLr* & J* JJi J J* 


m 


Al-Qurtubi 17:199. 
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"V ^V-^J yl/t .W juij vjjlw 

^ji)> 'i|['vO^ >y»y i -J-j 

LlL- V) jyi IfJ Jy*l—> V ,. T t , O_ jl.»» > \ytf Uj 
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413. A multihide of those will be from the first ones.} 

414. And a fexv of those will be from the later ones.} 

415. (They will be) on thrones, Mawdunah.} 

416. Reclining thereon, face to face.} 

417. Immortal boys will go around them (serving),} 

418. With cups, and jugs, and a glass of flowing wine,} 

419. Wherefrom neither Yusadda'un nor Yunzifun.} 

420. And with fruit that they may choose.} 

421. And with the flesh of fowls that they desire.} 

422. And (there will be) Hur with wide lovely eyes.} 

423. Like preserved pearls.} 

424. A reward for zohat they used to do.} 

425. No Laglnv (evil vain talk) will they hear therein, nor any 
sinful speech.} 

426. But only the saying of: "Salomon! Salomon!"} 


The Reward of the Foremost in Faith 

Allah states that the foremost of the close believers are a 
multitude, a crowd among the earlier generations and a few 
from the latter generations. There is a difference over the 
meaning of the first generations and the later generations. 
Some said that the former means earlier (believing) nations, 
while the later refers to this Ummah. This was reported from 
Mujahid and Al-Hasan Al-Basri, in the collection of Ibn Abi 
Hatim, and this is the preference of Ibn Jarir. 111 He considered 
it supported by the saying of Allah’s Messenger jg: 

^y, Oja* LUl 

m 


At-Tabari 23:98. 
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Tafsir Wn Kathir 

«We are the later nation, but the foremost on the Day of 
Resurrection .»*** 


Ibn Jarir did not mention any other interpretation nor did he 
attribute this view to anyone else. 

There is another Hadith that could support this meaning. 
Imam Abu Muhammad bin Abi Hatim recorded that Abu 
Hurayrah said that when these Ayat were revealed. 






^ & 3i; 




/ &•* 
Jt 


%} 


4A multitude of those (foremost) will be from the first ones. 
And a fexo of those ivill be from the later ones.}, 

this news became hard for the Companions of the Prophet 
These this Ayat, 

'A % %} 


4A multitude of those will be from the first ones. And a 
multitude of those will be from the later ones.}, 


were revealed. The Prophet then said, 

JaI Ja' »Jl Jjst g) ji ^1* 

>h£}\ jil :j\ - 


“I hope that you will comprise a quarter of the residents of 
Paradise, a third of the residents of Paradise. Ratlter, you are a 
half of the residents of Paradise, and will have a share in the 
other half .»Imam Ahmad also recorded this.' 2 * 


However, this opinion that Ibn Jarir chose is questionable, 
rather it is a deficient interpretation. This is because this 
Ummah is the best of all nations, according to the text of the 
Qur’an. Therefore, it is not possible that the foremost believers 
from earlier nations are more numerous than those of in this 
Ummah; the opposite is true. The latter opinion is the correct 
one, that, 




4 -A multitude of those will be from the first ones}. 


111 FathAl-Bdri 11:526. 
121 Ahmad 2:391. 
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refers to the earlier generations of this Ummah, while, 

£ 3i,> 


iAnd a few of those will be from the later ones.}, 
refers to the latter people of this Ummah. 

Ibn Abi tfatim recorded that As-Sari bin Yahya said that Al- 
Hasan recited this Ayah, 




iAnd those foremost will be foremost. These will be the nearest 
(to Allah). In the Gardens of Delight. A multitude of those will 
be from the first ones.}, 


Then he commented, “A multitude from the earlier generation 
of this Ummah.” Ibn Abi Hatim also recorded that Muhammad 
bin Sirin commented: 




iA multitude of those will be from the first ones. And a few of 
those will be from the later ones.}, 

They stated, or hoped that they will all be from this Ummah.” 
Therefore, these are the statements of Al-Hasan and Ibn Sirin 
that those foremost in faith are all from this Ummah. There is 
no doubt that the earlier generations of each nation were 
better than the latter generations. In this pretext, this Ayah 
might include all previous believing nations. In this regard, it 
is confirmed in the authentic Hadith compilations, from more 
than one route, that the Messenger of Allah said; 




iThe best people are my generation, then the next generation, 
then the next generation .... s* 1 1 

He sg also said: 


y V J 1>* ^ yi iaJlt Jlf Yu 


Q apLU! ^Li 

«A group of my Ummah will always ranain on the truth and 


m 


Al-Bukhari no. 3651. 
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dominant, unharmed by those who fail to support them and 
those who defy them, until the Last Hour begins .» 

In another narration: 

jai ’f>\ jk 

«. .until Allah's command comes while they are like f/n's V 1 * 

This Ummah is more honored than any other Ummah. The 
foremost believers of this Ummah are more numerous and 
hold a higher rank than those of other nations, due to the 
status of their religion and Prophet. In a Mutawatir Hadith, the 
Prophet jg mentioned that seventy thousand of this Ummah 
will enter Paradise without reckoning. In another narration of 
this Hadith, the Prophet added, 

®Li)l Q j m.. will 

*With each thousand, another seventy thousand .» 

In yet another narration, he said, 

«With every one of them is another seventy thousand .» 

Allah’s statement, 

ion Tlirones, Mawdunah.} Ibn ‘Abbas said, “Woven with gold.” 12 ' 
Similar was reported from Mujahid, ‘Ikrimah, Said bin Jubayr, 
Zayd bin Aslam, Qatadah, Ad-Dahhak and others.* 3 ' 

Allah said, 



{Reclining thereon, face to face.} indicating that they will face 
each other, and none of them will be in the back lines, 

o'jij 

{Immortal boys will go around them}, who will never grow up, get 
old or change in shape, 


111 Al-Bukhari nos. 71,3116, 3640, 3641, 7311, 7312, 7459, 7460, 
and others. 

121 At-Jabari 23:99. 

131 At-Tabari 23:99, 100. 
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4 With cups, and jugs, and a glass of flowing wine} 

these cups do not have handles or spouts, while the jugs 
sometimes do and sometimes do not. All of them, including 
the glasses, will contain wine drawn from a flowing spring, not 
from containers that might get empty. Rather, this spring of 
wine flows freely, 

i V s Vf 


iWherefrom neither Yusadda'un nor Yunzifun.} 

meaning, they will never get headaches from this wine nor 
intoxicated. Rather, this wine does not affect their minds, even 
though it has a strong and tremendously delightful taste. Ad- 
Dahhak reported from Ibn ‘Abbas: “The wine (of this life) has 
four side-effects, it intoxicates, gives headaches, induces 
vomiting and causes excessive urine. So Allah mentioned the 
wine of Paradise free of these characteristics.” 111 Mujahid, 
Ikrimah, Said bin Jubayr, ‘Atiyah Al-‘Awfi, Qatadah and As- 
Suddi said that Allah’s statement, 


iWherefrom neither Yusadda'un} means, “It does not give them a 
headache.”* 21 While they said that 


inor will they Yunzifun.} means that “It does not change their 
sense of reasoning. ” ,3) Allah’s statement, 


14 


iAnd with fruit that they may choose. And with the flesh of 
fowls that they desire.} 

meaning, whatever fruits they wish for will be distributed 
among them. This Ayah is a proof that we are allowed to 
choose the fruits that we prefer and wish to eat. 


111 Al-Qurtubi 17:203. 

121 At-Tabari 23:103, 104. 
131 At-Tabari 23:104, 105. 
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Imam Ahmad recorded that Thabit said that Anas said that 
the Messenger of Allah liked dreams. A man might have a 
dream, so he would ask about him if he did not know him, 
and would like to hear the dream if that man was praised for 
his good qualities. Once a woman came to him and said, “O 
Allah’s Messenger! I had a dream that I was taken out of Al- 
Madlnah and entered Paradise. I heard noise because of which 
Paradise wept. I looked and found so-and-so, so-and-so,’ and 
she mentioned the names of twelve men whom the Prophet jg 
had sent with a military expedition. They were later brought 
on (in Paradise, in the dream) with their wounds still bleeding. 
It was said, Take them to the river Baydakh or - Baydhakh.' 
They were taken to that river and submerged in it and their 
faces turned as radiant as the full moon. They were brought a 
plate made of gold containing green dates. They ate as much 
of the green dates they wanted to and whenever they turned 
that plate around, they would eat from the fruit it contained, as 
much as they wanted, and I (the woman said) ate with them.” 

Later on, that army sent an emissary to convey the news (of 
the battle) and he said that so-and-so and so-and-so died, 
mentioning the names of the twelve men who were mentioned 
in the dream. So, Allah’s Messenger jg called the woman and 
again asked her to mention her story, and she did. 

This is the narration that Abu Yala collected,* 1 * and Al-Hafiz 
Ad-Diya’ said, “This Hadith meets the criteria of Muslim.” 

Allah said, 




4 And with the flesh of fowls that they desire. > 


Imam Ahmad recorded that Anas said that the Messenger of 
Allah said, 




t Birds of Paradise are like Bukht camels™ that graze in the 
trees of Paradises 


Abu Bakr commented, “O Allah’s Messenger! Surely, these 
birds must be wonderful.” The Messenger jg said, 


*** Ahmad 3 :135, and Mtisnad Abu Ya'ld 6:44. 

* 2 * A species of camel with a very long neck. See An-Nihayah. 
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'‘Those who eat them are more wonderful.» and repeated this 
statement thrice. The Prophet went on, 

•tjl; j** oj£z ji yrj'J 

“And 1 hope that you will be among those who eat from 
them.*"' J 

Only Imam Ahmad collected this Hadith using this chain of 
narration. Allah said; 

jjjiif ^} 

ilike unto preserved pearls.}, indicating that they are just as 
white and pure fresh pearls. We mentioned Allah’s statement, 


4As if they were eggs preserved. 37:49), 

in Surat As-Saffat (chapter 37), and also their description in Surat Ar- 
Rahman (chapter 55). This is why Allah said afterwards, 

4sfe iX il %} 

4A reward for what they used to do.} meaning, ‘these delights 
that We granted them are rewards for the good deeds that they 
performed (in this life).’ 

Allah the Exalted said, 


IX Vi % £5 Q, ££* 


4Ido Laghw (evil vain talk) will they hear therein, nor any 
sinful speech. But only the saying of: "Salomon (peace,)! 
Salomon (peace.)!”} 


meaning they will not hear foul or unnecessary speech in 
Paradise. 


4Where they shall neither hear harmful speech nor falsehood } 

( 88 : 11 ), 

meaning, no foul words are uttered therein. Allah said, 


Ahmad 3:221. 
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yj\yi\^ioyulS2 ^ 

^ >'\'X w^<k,7"'.«' <£*< *'% W C *' >” 

'Z?&0#3\> r ±S'Z 0 C&&0C&) 

$ S&Vi 

tiffin 

i0^j^\l}^,)_^\j>ij 0 

o|J$4£V'Wo1 $ si^iii £ i iii^j 


<C£ t> 

4 nor <my sinful speech .> 
meaning, nor speech 
that contains foul 
words, 

<fn;i2L tai yj v^ 

4 B«f only the saying of: 
"Salatnan (peace!), Salo¬ 
mon (peace!)."}, 
they will greet each 
other with Sal&m, just 
as Allah said in 
another Ayah, 

<ffc ft r£4> 

iTheir greeting therin 
will be: "Salatnan 

(peace!)."} (14:23) 
And, as we 
mentioned, their 
words will be free 
from impure and 
needless speech. 


i)& @Ar" j^> ^'Ar^ ^ 4 <§?<&“!' t C**?' 

lA/j Vj igj.fS’ ft&j & 

%j 0Z$?\ dA % %f$ & |f^#§ %i‘M 


427. And those on the right - how (fortunate) will be those on 
the right?} 

428. (They will be) among Sidri Makhdiid,} 

429. And among Talk Mandud.} 

430. And in slutde Mamdud,} 

431. And by water flowing constantly,} 

432. And fruit in plenty,} 
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433. Whose supply is not ait off nor are they out of reach.) 

434. And on couches, raised high.) 

435. Verily, We have created them a special creation.) 

436. And made them virgins.) 

437. ‘Urub, Atrdb.) 

438. For those on the right.) 

439. A multitude of those will be from the first generation.) 

440. And a multitude of those will be from the later 
generations.) 

The Reward of Those on the Right 

After Allah mentioned the final destination of those foremost in 
faith, the nearest to Him, He next mentioned the end of those 
on the right, the righteous believers. Maymun bin Mihran said 
that those on the right side are lesser in rank than the 
foremost in faith. Allah said, 

iAnd those on the right - how (fortunate) will be those on the 
right?) 

who are those on the right, what is their condition and what 
will their final destination be like? Allah next answers this 
question by saying, 

fit 4 ^ 

i(they will be) among Sidr Makhdiid.) Ibn ‘Abbas, llcrimah, 
Mujahid, Ibn Al-Ahwas, Qasamah bin Zuhayr, As-Safr bin 
Nusayr, Al-Hasan, Qatadah, ‘Abdullah bin Kathlr, As-Suddi, 
Abu Hazrah and several others said, “The kind without 
thorns.”* 1 * And from Ibn ‘Abbas: “It is the one that is laden 
with fruits.” This is also reported from llcrimah and Mujahid. 
Similar was also said by Qatadah as we mentioned. So it is the 
one with a full load of fruits without thorns. So it appears that 
both meanings apply here. The lote tree, of this life is thorny 
and carries few fruits. In the Hereafter, it is the opposite; it 
does not have thorns and carries plenty of fruit, the weight of 

m 


At-Tabari 23 :110. 
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which strains its trunk. TJtbah bin ‘Abd As-Sulami said, “I was 
sitting with Allah’s Messenger jg, when a bedouin came and 
said, ‘O Messenger of Allah! Have you heard about the tree 
that has more thorns than any other being in Paradise?’ 
Meaning the Talh tree. So Allah’s Messenger said: 


I \'y^- vip 44 isfo. js JlSU ii -,j» 


“For each spot that there was a thorn on it, Allah instead put 
fruit, similar to a castrated tight skinned ram, a food having 
seventy colors, each different than the other 


Allah’s said, 


iand among Talk Mandud f refers to large thorny shrub that 
used to grow in the area of Hijaz (Western Arabia). Mujahid said 
that 


iMandiid ^ means: “Its fruits are piled on top of each other. 
Allah is reminding the Quraysh of these kinds of trees, since 
they used to like the shade that the Talh and Sidr provided for 
them.” 121 

Ibn Abi Hatim recorded that Abu Said said that 

iTalh Mandud} means: “The banana tree.” And he (Ibn Abi 
Hatim) said, “Similar is reported from Ibn ‘Abbas, Abu Hurayr- 
ah, Al-Hasan, Ikrimah, Qasamah bin Zuhayr, Qatadah and 
Abu Hazrah.” 131 Mujahid and Ibn Zayd said similalry, Ibn Zayd 
added, “The people of Yemen call the banana tree, Talhfo^ Ibn 
Jarir mentioned no other explanation for Talh. 

Allah said, 

111 Al-Ba'th by Ibn Abi Dawud, 94, At-Tabarani in Al-Awsat, no. 402. 
Similar was recorded by Ahmad 4:183 which follows shortly, and 
Ibn Abi ‘Asim in As-Sunnah no. 716. See also Al-Majma* no. 18727. 
121 At-Tabari 23:114. 

131 At-Tabari 23:112, 113. 

[41 At-Tabari 23:113. 
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iAnd in shade Mamdiid (extended).} Al-Bukhari recorded that 
Abu Hurayrah said that the Prophet jg said, 


: r £ r o\ Ijjyi v f u i'u i*it j 441311 ^ £ji j •>!» 




} *» 


Jly)’ 


“/« Paradise, there is a tree that a rider can travel for a 
hundred years under its shade but would not be able to pass it. 
Recite if you will: }And in shade extended.}^ 


Muslim also collected this Hadith. l2] Imam Ahmad recorded 
that Abu Hurayrah said that the Messenger of Allah jg said, 


■pZJ' j{ 'jjy* ‘fl* ij. 4-l'jJ' SL»Jl ^ 5j* 






«77tere is fl free in Paradise the shade of which a rider would 
take one hundred years to pass. Recite if you will: 4And in 
shade extended.}» 131 

Muslim, 141 Al-Bukhari 151 and ‘Abdur-Razzaq 161 collected this 
Hadith. 

Allah said. 




iAnd fruit in plenty, whose supply is not cut off nor are they 
out of reach.} 


indicating that they will have plenty of fruits of various kinds, 
that which no eye has ever seen, no ear has ever heard of and 
no heart has ever imagined, as Allah said, 


4 1 I; - * 1 * •* '>!> J-j Ji bljj IJei ijJli li 


>jj jt 44 'yjj uii=.^ 


iEvery time they will be provided with a fruit therefrom, they 

111 Fath Al-Bari 8:495. 

121 Muslim 4:2175. 

131 Ahmad 2:482. 

141 Muslim 4:2175. 

151 Fath Al-B&ri 6:368. 

161 ‘Abdur-Razzaq 11:417. 
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will say: “This is what we were provided with before, “and 
they will be given things in resemblance. ^(2:25) 


The shape will appear similar, but the taste is different. In 
the Two Sahths , Sidrat Al-Muntaha (the tree in the seventh 
heaven) is described as: 


>»* J^S jlil£ jj liU B 


«.. .its leaves were like the ears of elephants and its Nabir fruits 
resembled the clay jugs of Hajar. n 111 


The Two Sahlhs also collected a Hadith from Ibn ‘Abbas, who 
said, “The sun was eclipsed and Allah's Messenger jg led the 
people in the Eclipse prayer. They asked, ‘O Allah’s Messenger, 
we saw you reach out .for something while standing (in prayer), 
but then you stepped back.’ He said, 

« cijjl oli U O jUisV jij 11 Sjilfr I 4 I* oJwjij ^ 1 * 


«J saw Paradise and reached out for a cluster of fruit from it. 
Had I done so, you would have kept eating from it for the 
remainder of the life of the world .*” 121 
Imam Ahmad recorded that Utbah bin ‘Abd As-Sulami said, 
“A bedouin man came to the Messenger of Allah jg and asked 
him about the Hawdj 31 and Paradise. The bedouin asked, 
‘Does Paradise have fruits?’ The Prophet sg said, 


..-1 ' * I"*'' •'’•a 

‘r~ B 


«Yes, and it also has a tree called Tuba .» ((He sg) said something 
more saying but I could not recall it). The bedouin asked, 
*Does it look like any of the trees that grow in our area?’ The 
Prophet said, 


j*. 


Jf 



vThere is nothing resembling it among the trees in your land.» 
The Prophet then asked sg him, 


111 FathAl-B6ri 6:349, Muslim 1:146. 

121 Fath Al-Bdri 2:627, Muslim 2:626. 

I 3 ' The lake of the Prophet jg from which his followers drink in the 
Hereafter. 
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"Have you traveled to Ash-Sham area?* 
The bedouin said: 140.’ The Prophet jgj said, 





«/f looks like a tree that grows in Ash-Shdm area and is called 
Al-Jawzah, which stands on one stem but its brancltes grow all 
around to the fullest extent.* 


The bedouin asked, ‘How big is the cluster of its fruits?’ The 
Prophet sfe said, 



Vl 


1 ) 


"The distance that the crow flies in one month witlwut rest .» 

The bedouin asked, ‘How huge its trunk is?’ The Prophet jg 
said, 


y t U illii J,l ^ JJufjl ft 


"If a four-year old she-camel that your family owns travels it, it 
will not completely pass its trunk until its shoulders break from 
old age .» 


The man asked, Does it bear grapes?’ The Prophet jg 
answered in yes. The bedouin asked, *How big are the grapes?’ 
The Prophet ^ said, 

Li yfi- U1I: hf \ gi jat 


"Has your father ever slaughtered a ram?* 

The bedouin answered, ‘Yes,’ and the Prophet jg asked him, 

-Cf llJ : JU» iUI oU*p(i -oUj ~Ll« » 

"And then he skinned it and gave the skin to your mother and 
asked her to make a hanging bucket out of it?* 

The bedouin again said yes and said, This grape would suffice 
for me and my family!’ The Prophet jg agreed and said, 

Q *J> \f> J l ^ • ■ 8 


•Yes, and also for the rest of your clan, b” 1 11 

m 


Ahmad 4:183. 
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Allah’s statement, 

iWhose supply is not cut off nor are they out of reach.$ 

The supply of these fruits never runs out, winter or summer. 
Rather, they are always available for those who want to eat 
from them, forever. Whenever these fruits are desired, they will 
be available and easy to grasp by Allah’s power. Qatadah said, 
“Nothing will prevent them from reaching out to get these 
fruits, no branches, thorns or distance."I 11 We mentioned a 
Hadith before that states that whenever someone takes a fruit 
in Paradise, another one grows in its place. Allah said, 
afterwards: 

iAnd on couches, raised high.} meaning, high, soft and 
comfortable. Allah said, 




iVerily, \Ne have created them a special creation. And made 
them virgins.’Urub, Atrdb. For those on the right.} 

The Ayat describe the women who will be on the beds and 
couches, but since mentioning the beds hints to them, they 
were not directly mentioned. For instance, Allah said that 
Sulayman said, 


& - 3 -' 


o' jdi 05$ jllii c.'la &c. 

4 C>j\y 


iWhen there were displayed before hint, in the afternoon , well- 
trained horses of the highest breed. He said , "I did love the 
good instead of retttembering my Lord," till tfte time was over, 
and it had hidden in tlte veil (of night ).^ (38:31-32), 

“it” (Tawarat) refers to the sun setting, according to the 
scholars of Tafslr. Al-Akhfash said that Ayah , 


iVerily, We have created them}, implied the maidens of Paradise 


m 


At-Tabari 23:118. 
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although it did not mention them directly.* 1 * Abu Ubaydah 
said that they were mentioned before in Allah’s statement, 



4And Hur {fair females) with wide lovely eyes. Like preserved 
pearls. 

Therefore, Allah’s statement, 

iVerily, We have created them}, meaning, in the other life, after 
they became old in this life, they were brought back while 
virgin, youthful, being delightfully passionate with their hus¬ 
bands, beautiful, kind and cheerful. 

Abu Dawud At-Tayalisi recorded that Anas said that the 
Messenger of Allah jg said, 

J I JSj \jS J 

*In Paradise, the believer will be given such and such strength 
for women .» 

Anas said, “I asked, ‘O Allah’s Messenger! Will one be able to 
do that?’ He said, 

Sji 

will be given the strength of a hundred (men 

At-Tirmidhi also recorded it and said, “Sahih Gharib.’W Abu 
Al-Qasim At-Tabarani recorded that Abu Hurayrah said that 
the Messenger of Allah jg was asked, “O Allah’s Messenger! 
Will we have sexual intercourse with our wives in Paradise?” 
He said, 

*The man will be able to have sexual intercourse with a 
hundred virgins in one day 

111 At-Tabari 23:118. 

[2] At-Tabari 23:118. 

Musnad At-Tayalisi 269. 

[4J Tuhfat Al-Ahwadhi 7:241. 

151 At-Tabarani in As-Saghir 2 :68. 
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Al-Hafiz Abu ‘Abdullah Al-Maqdisi said, “In my view, this 
Hadith meets the criteria of the SahOi, and Allah knows best.” 
Allah’s statement, 

i'Urub Said bin Jubayr reported that Ibn ‘Abbas said, “They 
are in an infatuated state with their husbands, haven’t you ever 
seen a she-camel in heat? She is like that.” Ad-Dahhak 
reported from Ibn ‘Abbas who said, “The Urub and their 
husbands are their sweet hearts, and they are their husbands’ 
sweet hearts.” !11 Similar was said by ‘Abdullah bin Saxjis, 
Mujahid, ‘Ikrimah, Abu Al-‘Aliyah, Yahya bin Abi Kathir, 
‘Atiyah, Al-Hasan, Qatadah, Ad-Dahhak and others. 121 Ad- 
Dahhak reported from Ibn ‘Abbas; 

40 ^ 


iAtrab}, means “They will be of one age, thirty-three years 
old.” 13 * Mujahid said, “Equal (age).” And in a different narra¬ 
tion, “Similar (age).” 141 ‘Atiyah said, “Comparative.” Allah said, 


4For those on the right.$ meaning, these women were created, 
kept or given in marriage to those on the right. It appears that 
the meaning here is that they were created for those on the 
right side, because Allah said. 


W0 & tm 


iVerily, We have created them a special creation. And made 
them virgins. ‘Urub, Atrab. For those on the right. )> 

This is the view of Ibn Jarir. 151 It is possible that Allah’s 
statement, 


4For those on the right.$ refers to the description that came just 


111 Ad-Durr Al-Manthur 8:16. 

121 At-Tabari 23:121, 122, 123. 
131 Ad-Durr Al-Manthur 8:16. 

|4 > At-Tabari 23:24. 
ls| At-Tabari 23:125. 
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iAtrab. For those on the right.} meaning, in their age. Al-Bukhari 
and Muslim recorded that Abu Hurayrah said that the Messen¬ 
ger of Allah jg said, 


(j* "r&Ji ‘ (js. Saji Jji» 

Vj ibjb'jicj 'ij V jlLUl ^ ,_ S'fr xii 

nlJijdi . -s jUL:-: 

tr**} sin* ^ j^Aii 


nTf ie first group to enter Paradise will be (shining) like the 
moon when it is full. The next group will be like the most 
radiant planet in the sky. They will not urinate, relieve nature, 
spit or blow their noses. Their combs will be of gold and their 
sweat of musk; and censers of aloeswood will be used. Their 
wives will be from Al-Hiir Al-'Ayn. Their shape will be similar 
to each other, the shape of their father ‘Adam, sixty cubits high 
in the s/cyj 111 

Allah’s statement, 


^ ' Jt iiy ■ r .V 




4^ multitude of those will be from the first generation. And a 
multitude of those will be from the later generations.} 

means, a multitude of those on the right will come from the 
earlier generations and a multitude from the latter 
generations. Ibn Abi Hatim recorded that ‘Abdullah bin Mas'ud 
said, “We were with the Prophet jg one night and in the next 
morning we went to him and he said, 


iw^ K 4 ^4^*^ £LjS/I jJLp 




'Some Prophets and their nations were displayed before me. A 
Prophet would pass in front of me with a group of men, and 


m 


FathAl-Bdri 6:417, Muslim 4:2179. 



another with three men, and another with nobody with him.n 

Qatadah, one of the narrators of the Hadith, then recited this 
Ayah, 

ils there not among you a single right-minded man?}( 11:78) 

J?. bi jt cf. u-* -8 

‘Until Musa, son of 'Imran passed me, with a great crowd 
from the Children of Israel .* So he said; 

J?. bi ,>*} o'S*-? 0; y : Jli 

: JVJ J shjfj b* & 1 oi^ :4i»« ^ ‘Ji'rM 

: JV5 .i^ Ji :4ii» : Jli : JV5» : Jli ij4-j lip 

ji :oii : Jli "JU-^Jl ’.jfj liSjUJ ^ j&l Jl ;kiu 

jJu a!>JI ij ji->-jj Li]i jli * ! Jli ® * J J C-^j 

«So, I asked my Lord, "Who is this?" He said, "This is your 
brother Musa, son of ‘Imran, and those who followed him 
among the Children of Israel." I said, "O Lord! Where is my 
Ummah?" Allah said, "Look to your right on the hill," and I 
looked and saw faces of men. Allah said, "Are you pleased," 
and l said, "I am pleased O Lord!" Allah said, "Look to the 
horizon to your left," and I saw faces of men. He again asked, 
"Are you pleased," and I said, "I am pleased, O Lord!" He 
said, “And with them are seventy-thousand who will enter 
Paradise without reckoning 

Ukkashah bin Mihsan from Bani Asad, one of those who 
participated in the battle of Badr, said, ‘O Allah’s Messenger! 
Invoke Allah to make me one of them.’ The Prophet sg said, 

<ii»-l jUfr^' 8 

«0 Allah, make him one of them .» 

Another man said, ‘O Allah’s Messenger, invoke Allah to make 
me one of them.’ The Prophet jg said, 

If. 'A 

Ukkashah beat you to it.» 
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Allah’s Messenger jg said, 

l Ijiiili I ^ - ^b I J) pffy - 

is ^ ^b “r'b^ ^b 

«Jj>i i fl \; ii liu cJ?5 


i Therefore, may I sacrifice my fatiter and mother for you! Try 
to be among the seventy (thousands), or among the crowds on 
the right, or the crowds that covered the side of the horizon, 
because I saw large crowds gathering on that side.” 


He sg continued: 

«&Jl Jil M yr'$ 

«/ hope that you will be a fourth of the people of Paradise .» 
and we said, 'AUahu Akbar.’ He jg said, 

Jit ±£\JJZ M Jl B 

“/ hope that you will be a third of the people of Paradise 
and we said, ‘AUdhu Akbar. ’ The Prophet jg said, 

« .S* > >s • S i * 

\jj ji j 


«/ hope that you will be half of the people of Paradise,* 
and we said *AUahu Akbar. 9 Then Allah's Messenger jg recited 
this Ayah : 


* % 






4A multitude of those will be from the first generation. And a 
multitude of those will be from the later generations.} 


We said to each other, Who are those seventy thousand?* We 
then said, They are those who were bom in Islam and did not 
associate (anything or anyone in the worship of Allah)/ When 
what we said reached the Prophet sg, he said, 






*They are the people who do not get treated by cauterization 
themselves , do not ask for Ruqyah (get oneself treated by the 
recitation of some verses of the Qur'an) and do not draw an evil 
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omen from (birds), but put their trust (only) in their Lordy* 1 ' 

This Hadith has many chains of narration collected in the 
Sahihs and other collections of Hadith J 2 * 

-fy 4 Cl JGiii 


% }jS y oj Jfe> I 1 ? 1 



( 4 > 


442. Am/ those on the left? How will be those on the left?) 
442. In Samunt, and Hatnim.) 


443. And a shadow from Yahmiim,) 

444. Neither Bdrid nor Karim,) 


445. Verily, before that, they indulged in luxury,) 

446. And were persisting in great sin.) 

447. And they used to say: “When we die and become dust 
and bones, shall we then indeed be resurrected?") 

448. “And also our forefathers?") 

449. Say: "(Yes) verily, those of old, and those of later 
times.") 

450. "All will surely be gathered together for appointed meeting 
of a known Day.") 

452. Then verily, — you the erring - ones, the deniers!") 

452. "You verily, will eat of the trees of Zaqqum.") 

453. “Then you will fill your bellies therewith,") 

454. "And drink the Hamim on top of it.") 

455. "And you will drink (that) like Al-Him!") 

456. That will be their entertainment on the Day of 
Recompense!) 


111 Al-Haltim 4:577. 

121 Fath Al-Bari 10:164, 224, 11:312, 413, and Muslim 1:198, 199, 
Tuhfat Al-Ahwadhi 7:139, and Ahmad 1:401. 
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Surah 56. Al-Wdqi'ah (41-56) (Part-27) _ 

Those on the Left and Their Recompense 

After Allah mentioned the condition of those on the right 
hand, He then mentioned the condition of those on the left 
hand, 

iAnd those on the left? How will be those on the left?} 

meaning, What is the condition of those on the left,’ then 
explains His statement, by saying, 

iin Samum,} means, a fierce hot wind, 
iattd Hamm.} i.e., boiling water, 


iAnd a shadow from Yahmum,} the shadow of smoke, according 
to Ibn ‘Abbas/ 1 ’ Mujahid, ‘Ikrimah, Abu Salih, Qatadah, As- 
Suddi and others.’ 2 ’ In a similar statement, Allah said, 


m*m & % 9% z* ft & Q\ 


i“Depart you to that which you used to deny! Depart you to a 
shadow in three columns, neither shady nor of any use against 
the fierce flame of the Fire." Verily, it throws sparks like 
fortresses, as if they were yellow camels or bundles of ropes. 
Woe that Day to the deniers.}{ 77:29-34). 


Allah said in this Ayah, 

ot 


iAnd a shadow from Yahmum,} meaning, black smoke, 


111 At-Tabari 23:129. 

121 At-Tabari 23:129, 130. 
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4Neither Band nor Karim,} means, it neither brings soft, cool 
breeze nor appears clear. Al-Hasan and Qatadah commented 
on Allah's statement, 

inor Karim} “Its sight is not pleasant.” 11 * Ad-Dahhak said, 
Every drink that is not fresh, is not Karim (pleasant).”* 2 * 

Then, Allah the Exalted stated that they deserve this end, 

4 Verily, before that, they indulged in luxury,} meaning, in the life 
of the world, they were enjoying life’s pleasures and satisfying 
their lusts, all the while ignoring what the Messengers brought 
to them, 


4^Xrf> j f^f} 

4And were persisting}, means, they persisted and did not intend 
to repent, 

4in great sin.} in disbelief in Allah and claiming that the idols 
and rivals were gods besides Allah. It means idolatry, according 
to Ibn ‘Abbas. This is also the meaning reported from Mujahid, 
Ikrimah, Ad-Dahhak, Qatadah, As-Suddi and others.* 3 * Allah 
said, 


^kjfy* 3* li.l (f) Hi. IjJ \j>£j} 


4And they used to say: “When we die and become dust and 
bones, shall we then indeed be resurrected? And also our 
forefathers?"} 


They said this while denying and rejecting the idea that 
resurrection will ever occur. Allah the Exalted said, 


[1 * At-Tabari 23:131. 
* 2 * At-Tabari 23:131. 
* 3 * At-Tabari 23:132. 
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Surah 56. Al-Waqi‘ah (41-56) (Part-271 

4 Say: “(Yes) verily, those of old, and those of later times. All 
will surely be gathered together for appointed meeting of a 
known Day.”} 

meaning, ‘Say, O Muhammad, that the earlier and latter 
generations of the Children of Adam will be gathered for the 
Day of Resurrection and none of them will be left out. Allah 
the Exalted said: 




$That is a Day whereon mankind will be gathered together, and 
that is a Day when all will be present. And We delay it only 
for a term fixed. On the Day when it comes, no person shall 
speak except by His leave. Some among them will be wretched 
and (others) blessed.}{ 11:103-105) He also said here, 



iAll will surely be gathered together for appointed meeting of a 
known Day.} 

because that time is precisely designated and will not come 
late, early, nor increase or decrease. 

Allah said, 




^Then verily, — you the erring-ones, the deniers! You verily, 
will eat of the trees of Zaqqum. Then you will fill your bellies 
therewith.} 

indicating that they will be seized and made to eat from the 
Zaqqum tree until their stomachs become full, 




iAnd drink the Hamtm on top of it. And you will drink (that) 
like Al-Him!} 

Hamim is boiling water, while Al-Him means thirsty camels, 
according to Ibn ‘Abbas, Mujahid, Sa‘id bin Jubayr and 



^ orn ^ ‘Ikrimah. 111 As- Suddi 

\roj-&\&<Z& ® aid u Al-Hlm is a 

,•** ^ 4 -7 ,~ disease that strikes 

camels, causing them 
tf^ '-> to feel thirst, and they 
drink until they die.” 
O- 3 ^ j4 J Obi- /, jj 7.1 Therefore, he said, the 

-'yUb^'o.'. <&*' /«- ?f P eo P le of Hell, will 

never quench their 

^Jjj; Hc!mim fr0m drinking 

^ fi ^j£ JjV I itill VJji Allah, the Exalted, 

said> 

477w/ . witt be their 

^ „ y j y . > 'f 77 entertainment on the 

jjlili-U-1 Day of Recompense!} 

>*- 'Y\'ru , t~'S'\ ‘this, what We have 

Z~/'S-' sZ ^ described, is their 

i »£vtj ,yLiilJentertainment with 

> -f-cr< A i.-tf-v- their Lord on the Day of 

their Zoning.’ AMh 
0 die Exalted said in the 

^ > ■ case of the believers, 

^ & £ 3? oitli' \pu 4 & 

iVerily, those who believe and do righteous good deeds, shall 
have the Gardens of Al-Firdaws (Paradise) for their 
entertainment. >(18:107), i.e., hospitality and honor. 

& ft fk, i'3|p!Zasj l; ■tfju 

ejj^kl^lai V la tj j^ilal jii jl jjt ^StjWyLlaJ ^ la} O^j' lyji 

Vjli ijVi slilli ^ lift 

457. We created you, then why do you believe not?} 

458. Do you not see the semen you emit.} 


At-Tabari 23:136. 
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Surah 56. Al-Wdai'ah (57-62) (PartZZ ) _ 

459. Is it you who create it, or are We the Creator?} 

460. We have decreed death to you all, and We are not 
outstripped,} 

461. To transfigure you and create you in (forms) that you 
know not.} 

462. And indeed, you have already known the first form of 
creation, why then do you not remember?} 


Proof that Resurrection will occur 


Allah asserts that Resurrection will occur and refutes the 
misguided atheists who deny it, those who said. 




4When we die and become dust and bones, shall we then indeed 
be resurrected?} [56:47) 

They said this statement in denial and discounting 
Resurrection. Allah the Exalted said, 



4We created you,} meaning, We have created you after you were 
nothing. Therefore, is not that Who is able to start the creation, 
more able to bring it back?’ Allah’s statement, 


4 then why do you believe not?} “why do you not then believe in 
Resurrection?’ Then Allah said, while bringing forth evidence 
that Resurrection occurs. 




4Do you not see the semen you emit. Is it you who create it, or 
are We the Creator?} 

meaning, ‘do you make the semen remain in the wombs and 
create life from it therein, stage after stage? Or is Allah the 
One Who does all this?’ Allah said, 


4We have decreed death to you all,} meaning, We made death 
exist between you.’ Ad-Dahhak commented, “Allah made the 
residents of the heavens and earth equal with regards to 



440 


Tafotr Ibn Kathir 


death.” ,1, Allah said, 


<£■ && 

iand We are not outstripped meaning, We are never unable,’ 

4To transfigure you meaning, ‘to change your current shapes, 
on the Day of Resurrection,’ 




4and create you in that you know not meaning, ‘out of shapes 
and forms.’ Allah the Exalted said, 


4>V' iUlif 


mdeerf, you feme a/ready known the first farm of 
creation, why then do you not remember 

meaning, *you know that Allah has created you after you were 
nothing. He created you and gave you hearing, sight and 
hearts. Will you not then remember and take heed that He 
Who is able to create you in the beginning is more able to 
bring you back and resurrect you to life anew?’ Allah the 
Exalted said in other Ayat, 


JL} SS > •* <>/.x sy, v 


4And He it is Who originates the creation, tlten He will repeat 
it; and this is easier far Him. >(30:27), 


4 i) Jj j; tf 




iDoes not man remember that We created him before, while he 
was nothing?^ 19:67), 


£3 S ■ir*> J* bjJ ihaj & ZZ S jii. LSI Si-Jiff J X 

$ X3SI si' i 'rrf. ji j: Jii “ 


• iz 

iDoes not man see that We have created him from Nutfah. Yet 
behold he (stands forth) as an open opponent. And he puts forth 


Al-Qurtubi 17:216. 
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Surah 56. Al-Waqi‘ah (63-74) (Part-27) 


for Us a parable, and forgets his own creation. He says: “ Who 
will give life to these bones after they are rotten and have 
become dust?" Say: "He will give life to than Who created 
them for the first time! And He is the All-Knower of every 
creation."}(36:77-79), and, 


:f>p $ 6 22 JC itl & J ^JA} 

iA # S$ 0^/5 $$ 'A '& 


iDoes man think that he will be left neglected? Was he not a 
Nutfah of satten emitted? Then he became an ‘Alaqah (a clot); 
then shaped and fashioned in due proportion. And made of him 
two sexes, male and female. Is not He able to give life to the 
dead?}( 75:36-40) 


4jju»J itli JJ U 

$ 'M *2 ji ^ ? 1 £>r * 

Krj** J*- jii lfv>w j*jV—»* 

<iCj 


463. Do you not see what you sow.} 

}64. Is it you that make it grow, or are We the Grower?} 

465. Were it Our will, We could crumble it to dry pieces, and 
you would be Tafakkahun.} 

466. (Saying:) “We are indeed Mughramun!”} 

467. “Nay, but we are deprived!"} 

468. Do you not see the water that you drink.} 

469. Is it you who cause it to come down from Al-Muzn, or 
are We the Cause of it coming dozvn?} 

470. If We willed, We verily could make it salty; why then do 
you not give thanks?} 

471. Do you not see the fire which you kindle.} 

472. Is it you who made the tree thereof to grow, or are We the 
Grower?} 

473. We have made it a Reminder, and an article of use for the 
Muqwin.} 



442 


Tafslr Ibn Kathir 

474. Then glorify with praises the Name of your Lord, the 
Most Great.} 


Allah’s Oneness demonstrated by causing the Plants to 
grow, sending down the Rain and creating the Fire that 
Mankind needs 


Allah the Exalted said, 




4Do you not see what you sow.} 

in reference to tilling the earth and planting seeds inside it, 


4.1s it you that make it grow,} ‘do you cause these seeds to grow 
inside the earth,’ 




4or are We the Grower?} Allah says, ‘rather it is We Who cause 
the seeds to remain firmly and grow inside the earth.’ Ibn Jarir 
recorded that Abu Hurayrah said that the Messenger of Allah 
m, said, 




“Do not say, “Zara'tu (I made it grew)," but say, "Harathtu 
(I sowed & tilled). 

Abu Hurayrah added, “Have you not heard Allah’s statement, 


4Do you not see what you sow. Is it you that make it grow, or 
are We the Grower?}’^ 

Allah the Exalted said, 


40 ^ i&y as ■)} 


4Were it Our will, We could crumble it to dry pieces,} 

meaning, “We caused the seeds to grow with Our compassion 
and mercy and left them intact inside the earth as mercy for 
you. If We will, We would turn them dry before they ripen and 

^ At-Tabari 23:139, and Al-Bazz§r 1289. 
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Surah 56. Al-Waqi‘ah (63-74) (Part-27) 
get ready to be harvested,’ 


iand you would be Tafakkahun.} 
Allah explained this statement by saying, 




4(Saying:) "We are indeed Mughramun! Nay, but we are 
deprived!"} 

Allah says, *if We crumble the plants into dry pieces, you 
would be wondering regarding what happened, sometimes 
saying: we are indeed Mughramun, i.e., ruined.’ Mujahid and 
Ikrimah said that Mughramun means, being the subject of 
revenge. 111 Qatadah commented, “You would say, We were 
punished,’ sometimes, and, We were deprived,’ some other 
times.”* 2 * Ikrimah said that You will be Tafakkahun’ means 
You will blame each other (and yourselves), 1 * 3 ' or, feel sorrow, 
according to Al-Hasan, Qatadah and As-Suddi.’ 4 ' They will be 
feeling grief for what they spent or for the sins that they have 
committed in the past (which cost the destruction of their 
plants). Al-Kisal said, “Tafakkaha is both the synonym and 
the antonym.” The Arabs say Tafakkahtu when they mean that 
they have enjoyed something or felt grief. 

Allah the Exalted said next, 


4Do you not see the water that you drink. Is it you who cause 
it to come down from Al-Muzn,} 

meaning clouds, according to Ibn ‘Abbas, Mujahid and 
others.* 5 * Allah said, 


111 At-Tabari 23:141. 
* 2 ' At-Tabari 23:141. 
* 3 * AMabari 23:140. 
* 4 * At-Tabari 23:140. 
•» 151 At-Tabari 23:143. 
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ior are We the Causer of it to come dozvn?} 

Allah is stating that indeed He is the One Who causes the rain 
to fall, 

ilfWe willed, We verily could make it salty;} meaning salty, sour, 
undrinkable and unfit for growing plants, 


4why then do you not give thanks?} “why do you not appreciate 
the favor Allah does for you by sending down the rain fresh, 
ready to consume,’ 






_ 

/A & a k 


iFrom it you drink and from it (grows) the vegetation on which 
you send your cattle to pasture. With it He causes to grow for you 
the crops, the olives, the date palms, the grapes, and every kind of 
fruit. Verily, in this is indeed an evident proof and a manifest sign 
for people who give thought.}(l 6:10-11) Allah said, 


4Do you not see the fire which you kindle.} ‘and the fire you start 
with the use of trees,’ 





'M 


Us it you who made the tree thereof to grow, or are We the 
Grower?} 


meaning, ‘rather We have made kindling fire possible.’ The 
Arabs had two kinds of trees called Al-Markh and Al-‘Afar (that 
they used to ignite a fire). When they would rub a green 
branch from each of these two trees against each other, 
sparkles of fire would emit from them. 

Allah’s statement, 

& 

4\AJe have made it a Retttitider,^ of the Hellfire, according to 
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Mujahid and Qatadah. 111 Qatadah said, “We were told that the 
Messenger of Allah said. 




1 ^ 


«0 people, this fire of yours that you kindle, is but one part 
out of seventy parts of the fire of Hell.» 


They said, “O Allah’s Messenger! This fire alone is sufficiently 
hot.” The Messenger sg said, 


, t*** *• "T *' i' •' 

'y^iJ (°' Jr* —t ~ y 


[*UJL] 


^ As i£i» 


»/i u»as submerged in the water twice so that the Children of 
'Adam would be able to benefit from it and draw closer to 


This narration from Qatadah which is Mursal, was recorded by 
Imam Ahmad in his Musnad from Abu Hurayrah, from the 
Prophet jg; 





> of 


>*)4- Orfr- jrf ^1* 

l$j 4U l kllJi 


«Verily, this fire of yours is one part out of seventy parts of the 
fire of Hell. It was struck twice against the sea, otherwise, 
Allah would not have made benefit in it for anyone .» ,3) 


Imam Malik also recorded that Abu Hurayrah said that Allah’s 
Messenger sis said. 


*r«* 1 


U j,. ,>??- 'of of 


a The fire that the Children of 'Adam kindle is one part out of 
seventy parts of the fire of Hell .» 


They said, “O Allah’s Messenger! This fire alone is sufficiently 
hot.” He sg said, 


111 At-Tabari 23 :144. 
121 At-Tabari 23:144. 
131 Ahmad 2:244. 
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3 vfrrU J-J L$jU 


'‘(The fire of Hell) was made sixty-nine times hotter .» (1 * 

Al-Bukhari collected this Hadith from Malik and Muslim from 
Abu Az-Zinad. 121 
Allah’s statement, 





4and an article of use for the Muqwin > Ibn ‘Abbas, Mujahid, 
Qatadah, Ad-Dahhak and An-Nadr bin ‘Arabi said, “The mean¬ 
ing of Al-Muqwin is travelers.” [31 This is also what Ibn Jarir 
chose, and he said, “From it comes the saying Aqwat Ad-Dar 
(the house has become empty), when its people traveled.” 141 
‘Abdur-Rahman bin Zayd bin Aslam said that here Al-Muqwi 
means the hungry. Layth bin Abi Sulaym reported that Mujahid 
said about the Ayah, 


iand an article of use for the Muqwin .> 

For those who are present at their homes and travelers, for 
every kind of food that requires cooking by fire.” Ibn Abi Najlh 
also reported that Mujahid said, “For the Muqwin, means, all 
people who enjoy (eating food cooked by fire)." [S| Similar was 
mentioned from Tkrimah, and this explanation is more general 
than the previous, since those who are in their own locale and 
traveling, whether rich or poor, all need fire for cooking, 
heating and lighting purposes. It is out of Allah’s kindness 
that He has made the quality of kindling fire in some 
elements, such as stones, that people can use and take in the 
baggage for their journeys. When a traveler needs fire at his 
campsite for cooking and heating, he takes out these 
substances and uses them to kindle fire. He feels comfort next 
to the fire and he can use it for various needs that he has. 

*** Al-Muwatta’ 2:994. 

,2 * Fath Al-Bari 6:380, Muslim 4 :2184. 

131 At-Tabari 23:145. 

|4) At-Tabari 23:146. 

,s| At-Tabari 23:145. 
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Surah 56 . Al-Wdai'ah (75-82) (Par±27) 


Allah mentions this 
favor specifically in 
the case of travelers, 
even though everyone 
benefits from the fire. 
Allah’s statement, 

it; 

iThen glorify with 
praises the Name of your 
Lord , the Most Great.} 
meaning, the One by 
Whose ability these 
things opposites were 
created. He created 
the fresh tasty water, 
and had He willed, He 
would have created it 
salty like seawater. He 
also created the fire 
that bums, and made 
a benefit in it for the 
servants, suitable for 
their livelihood in this 
life and as a warning and a punishment for them in the 
Hereafter. 
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475. Fata! I swear by the Mawaqi 1 of the stars. } 

476. And verily that is indeed a great oath, if you but know.} 

477. That (this) is indeed an honorable recitation.} 

478. In a Book Makniin.} 

479. Which none touches but the pure ones.} 

480. A revelation from the Lord of all that exists.} 
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481. Is it such a talk that you are Mudhiniin?} 

482. And you make your provision your denial!} 


Allah swears to the Greatness of the Qur'an 

The usage of La (in Fold) is not an extra character without 
meaning, as some of the scholars of Tafsir say. Rather it is 
used at the beginning of an oath when the oath is a negation. 
This is like when ‘A’ishah, may Allah be pleased with her said, 
“La by Allah! Allah’s Messenger sg did not touch any woman’s 
hand at all.”* 1 ' 

So in this way, the meaning is, “No! I swear by the MawaqV 
of the stars. The matter is not as you people claim - about the 
Qur’an - that it is a result of magic or sorcery, rather it is an 
Honorable Qur’an.” Ibn Jarir said, “Some of the scholars of the 
Arabic language said that the meaning of: 

4Z~$ **->} 

4Fala! I swear > is. The matter is not as you people have 
claimed.’ Then He renews the oath again by saying, ‘I 
swear.’”* 2 ' 


* 1 } 


4Fala! I swear by the Mawaqi' of tire stars.} 

Mujahid said, “The setting positions of the stars in the sky,” 
and he said that it refers to the rising and setting positions.* 3 ' 
This was said by Al-Hasan, Qatadah and preferred by Ibn 
Jarir.* 4 ' Qatadah also said that it means their positions.* 5 ' 
Allah said, 


o ty} 


4And verily that is indeed a great oath, if you but blow.} 

meaning, this is a great vow that I - Allah - am making; if 
you knew the greatness of this vow, you will know the 


111 Fath Al-Bari 8:504 
121 At-Tabari 23:147. 
* 3 ' At-Jabari 23:148. 
* 4 ’ At-Tabari 23:148. 
* 5 ' At-Tabari 23:148. 


greatness of the subject of the vow,’ 

iThat (this) is indeed an honorable recitation.} 

means, verily, this Qur’an that was revealed to Muhammad 
is a Glorious Book, 

yiT 4 } 

iln a Book Maknun.} meaning glorious; in a glorious, well- 
guarded, revered Book. Ibn Jarir narrated that Ismail bin MOsa 
said that Sharik reported from Hakim, that is Ibn Jubayr, from 
Said bin Jubayr, from Ibn ‘Abbas that about: 

lift •)} 

iWhich none touches but the pure ones.} he said, “The Book that 
is in heaven.”* 11 Al-‘Awfi reported from Ibn ‘Abbas about: 

lilz i} 

iWhich none touches but the pure ones.} that “the pure ones’ 
means: “The angels.”* 21 Similar was said by Anas, Mujahid, 
Ikrimah, Said bin Jubayr, Ad-Dahhak, Abu Ash-Shalha’ Jabir 
bin Zayd, Abu Nahlk, As-Suddi, ‘Abdur-Rahman bin Zayd bin 
Aslam and others.* 3 * 

Ibn Jarir narrated that Ibn ‘Abdul-Ala said that Ibn Thawr 
said that Ma'mar said from Qatadah about: 

LS ^ hJS 4} 

iWhich none touches but the pure ones.} that he said, “None can 
touch it, with Allah, except the pure ones. However, in this life, 
the impure Zoroastrian and the filthy hypocrite touch it.” And 
he said, “In the recitation of Ibn Mas*ud it is: 

i Lz U) 

(It is not touched, except by the pure ones.)* 4 * 

111 At-Tabari 23:149. 

* 21 At-Tabari 23:150. 

* 3 * At-Tabari 23:150, 151, and Al-Qurtubi 17:235. 

141 At-Tabari 23:152. 
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Abu Al-‘Aliyah said: 


<4^ v « jjz 


iWhiclt none touches but the pure ones.} 

“It does not refer to you, because you are sinners!’’I 1 * Ibn Zayd 
said, “The Quraysh disbelievers claimed that the devils 
brought down the Qur’an. Allah the Exalted stated that only 
the pure ones touch the Qur’an, as He said: 






il*. 4 , cX/v l 

<®&u2 


iAnd it is not the Shayatin who have brought it doivtt. Neither 
would it suit them nor they can (produce it). Verily, they have 
been removed far from hearing i7. j>(26:210-212)” ,2) 

This saying is a good saying, and does not contradict those 
before it. Allah said, 


4y A 3o»> 


}A revelation from the Lord of all that exists.} 

meaning this Qur’an is a revelation from the Lord of all that 
exists, not as they say that it is magic, sorcery or poetry. 
Rather it is the truth, no doubt about it; there is none beyond 
it of useful truth. Allah’s statement, 

41s it such a talk that you are Mudhinun?} 

Al-‘Awfi reported from Ibn ‘Abbas that Mudhinun means, “You 
do not believe in and deny.”* 31 Similar to this was said by Ad- 
Dahhak, Abu Hazrah and As-Suddi. 14 ' Mujahid said, 


^Mudhinun} means “You want to fill yourselves with and rely 
upon.” 151 


111 At-Tabari 23:151. 

At-Tabari 23:149 from Ad-Dahhak. 
131 At-Tabari 23:153. 

• 4| At-Tabari 23:153. 

151 At-Tabari 23:153. 
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4 p pSi oMj? 


iAiui you make your provision your denial!} 
some of them said that provision here has the meaning of 
gratitude, meaning: you deny without any gratitude. ‘Ali bin 
Abi Talhah reported from Ibn ‘Abbas that he recited it as: 


(And your show of your gratitude by denying!) 11 ' 

Ibn Jarir narrated from Muhammad bin Bashshar, who 
narrated from Muhammad bin Ja'far, who narrated from 
Shuljah, from Abu Bishr, from Said bin Jubayr who said that 
Ibn ‘Abbas said, “It has never rained upon a people except 
that some of them became disbelievers by saying, ‘Such and 
such position of a star sent rain!”’ And Ibn ‘Abbas recited: 




(And you show of your gratitude by denying.)' 2 ' 

This chain of narration is Sahih to Ibn ‘Abbas. In his 
Muwatta’, Malik reported from Salih bin Kaysan, from 
‘Ubaydullah bin ‘Abdullah bin Utbah bin Mas lid, from Zayd 
bin Khalid Al-Juhani who said, “The Prophet ss led us in the 
Subh (dawn) prayer at Al-Hudaybiyah after a rainy night. On 
completion of the prayer, he faced the congregation and said, 

• * i* ' ' ' * ' i*' • - 

Jl* bU j jjJu 


“Do you know what your Lord has said (revealed)?* 

Those present replied, ‘Allah and His Messenger know best.’ 
He said, 

jil li fa* :Jli tOl Sj ^ : J 15 » 

%,'yj ^ jlS iyju 

11 Allah has said, "During this morning some of my servants 
remained as true believers in Me and some became disbelievers. 
Whoever said that the rain was due to the blessings and the 


111 At-Tabari 23:154, 155. 
121 At-Tabari 23:154. 
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mercy of Allah, had belief in Me, and he disbelieves in the 
stars; and whoever said that it rained because of a particular 
star, had no belief in Me, but believes in that star ."*"''' 

This Hadith is recorded in the Two Sahihs, Abu Dawud and 
An-Nasal, all using a chain of narration in which Imam 
Malik 12 ' was included. 

Qatadah said, “Al-Hasan used to say, ‘How evil is that all 
that some people have earned for themselves from the Book of 
Allah, is denying it!”’ Al-Hasan’s statement means that such 
people gained no benefit from the Book of Allah because they 
denied it, as Allah said: 


^ ,. AV, Ojr^Ju* ^ wj jJ-l 


ils it such a talk that you Mudhinun? And you make your 
provision that you deny!} 


V ■£> Juuj. f 'H 


483. Then why do you not (intervene) when it reaches Al- 
Hulqiim?} 

484. And you at the moment are looking,} 

485. But We are nearer to him than you, but you see not,} 

486. Then why do you not - if you are not Madmm} 

487. Return the soul, if you are truthful?} 


When the Soul reaches the Throat at the Time of Death, 
it cannot be brought back; this proves Reckoning shall 
occur 

Allah the Exalted said, 

iThen why do you not (intervene) when it reaches}, in reference to 
the soul, 

111 Al-Muwatta’ 192. 

' 2 ' Fath Al-Bari 2:388, Muslim 1 :83, Abu Dawud 4:227, An-Nasal 
3:165. 
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4Al-Hulqum$, i.e., the throat, at the time of death. Allah the 
Exalted said in other Ayat, 

d! ^ jiy J* jdj c~*l jjC 

4ey. 

4Nay, when (the soul) reaches to the collar bone, and it will be 
said : "Who can cure him (and save hint from death)?" And he 
will conclude that it ivas (the time) of parting (death); And one 
leg will be joined with another leg (shrouded). The drive will be 
on that Day to your Lord (Allah).$[75:26-30) 

Allah said here, 



4 And you at the moment are looking,$ at the dying person and 
witnessing the stupor of death that he is experiencing, 

4y’ 

4But I'Ve are nearer to him than you,$ with Our angels, 

V jGj? 


ibut you see not.$ you cannot see the angels. Allah the Exalted 
said in another Ayah, 


Uiij iL 'jl iiiia- 3-fJJ j 

i P % 2 vf & j. \%y # 


4He is the Irresistible over His servants, and He sends 
guardians (angels) over you, until zvhen death approaches one 
of you. Our messengers (angel of death and his assistants) take 
his soul, and they never neglect their duty. Then they are 
returned to Allah, their true Protector. Surely, for Him is the 
judgement and He is the swiftest in taking account.$( 6:61-62) 
Allah’s statement, 

jf. o| Vj 

iThen why do you not - if you are not Madinin - return the 
soul,$ 


means, “Will you not return this soul, that has reached the 
throat, to its body as it used to be, if you are exempt from the 
reckoning and recompense?’ 

Said bin Jubayr and Al-Hasan Al-Basri said: 

* Then why do you not - if you are not Madhuri...?, 

“If you do not believe that you will be reckoned, recompensed, 
resurrected and punished, then why do you not return this 
soul to its body?” Mujahid said that, 

4 j-* 4 

you are not Madtnin}, means, “if you are not certain.” 


v**'” Oi A ' o&Ly ji of"" o', ^ 

Ji J_/i . v, ji of" ol ~$j .V, 3i ^ owl' 

Vt** 3*" 'Jt* uj ^ a j 1 ','. j ir .> ■ 


4#S. Then, if he be of the Muqarrabin,} 

489. Then Raivh, Rayhdn and a Garden of Delights.} 

490. And if he be of those on the right,} 

491. Then Saldtn (peace) to you from those on the right.} 

492. But if he be of the denying, the erring,} 

493. Then for him is an entertainment with Hanum.} 

494. And entry in Hellfire.} 

495. Verily, this! This is an absolute truth with certainty.} 

496. So, glorify with praises the Name of your Lord, the Most 
Great.} 


The Condition of People at the Time of Their Death 

These are the three types of conditions that people face upon 
their death. Either they are among the near believers or those 
below their rank on the right, or those who denied the truth, 
were led astray from the guidance and were ignorant about 
Allah. Allah said, 

4o^ o[ 

4Then if he}, in reference to the dying person. 
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ibe of the Muqarrabiin) who fulfilled the obligations and the 
recommended acts of worship and avoided the forbidden and 
disliked matters and even some of the allowed, 

ithen for hint Rawh, Rayhan and a Carden of Delights.) 

Theirs will be Rawh and Rayhan; and the glad tidings of these 
traits will be conveyed to them by the angels at the time of 
death. We mentioned before the Prophet’s tfadith narrated 
from Al-Bara’ in which the angels of mercy say {to a dying, 
believing person), 

jUJjj Jl jli; j^JJ\ j tLh Ji i$» 

ttjii ji± Js- w>33 

“O good soul in the good body that you inhabited, come to 
Razvlt, Rayhan and a Lord Wlw is not angry. n' 1 ’ 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas, “Rawh means 
rest, and Rayhan means place of rest.” 12 ' Mujahid said 
similarly that Rawh means rest.* 3 ' Abu Hazrah said that 
Rawh means: “Rest from the world.” * 4 ’ Sa*id bin Jubayr and 
As-Suddi said that it means to rejoice. And from Mujahid: 

iRawh and Rayhan} means: “Paradise and delights.” Qatadah 
said that Rawh means mercy. Ibn ‘Abbas, Mujahid and Said 
bin Jubayr said that i?ayhan means provisions. All of these 
explanations are correct and similar in meaning. The near 
***** believers who die will earn all of these; mercy, rest, provision, 

joy, happiness and good delights, 

iand a Garden of Delights Abu Al-'Aliyah said, “None of the 

At-Tiwal no. 25. Similar was recorded by Abu Dawud and others. 

121 At-Jabari 23:159. 

131 At-Tabari 23:160. 

**** {4] At-Tabari 23:160. 
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near believers will depart (this life) until after he is brought a 
branch of the Rayhan of Paradise and his soul is captured in 
it.” 1,1 Muhammad bin Ka“b said, “Every person who dies will 
know upon his death if he is among the people of Paradise or 
the people of the Fire.” 

In the Sahth, it is recorded that the Messenger of Allah 
said, 


SiAJl 


VA ifc Jl p 


“ The souls of the martyrs live in the bodies of green birds flying 
wherever they wish in the Gardens of Paradise, and then rest to 
their nests in chandeliers hung from the Throne of the 
Almighty... .n 121 

Imam Ahmad recorded that ‘Ata’ bin As-Sa’ib said, “The first 
day I saw ‘Abdur-Rahman bin Abi Layla, I saw an old man 
whose hair had become white on his head and beard. He was 
riding his donkey and following a funeral. I heard him say, 
‘So-and-so narrated to me that he heard the Messenger of 
Allah jg say, 


“ofrlij <i)l 4to\ s fr «ijI 


4i\ JUJ 




“He who likes to meet Allah, Allah likes to meet him, and he 
who hates to meet Allah, Allah hates to meet him.* 


The people around him started weeping, and he asked them 
why they wept. They said, ‘All of us hate death.’ He ig said, 

Oo' til -C£Jj tillj 

i?tSlJ J>j ' 4 - j* 5**' »UJ 4^1 vilj-L '_ij lili 4 

/-i ^ fryoi 4/* . V-!o^LUi owjSnIii ^ oj, 

<jliy JU: Jjjlj t jj)l ;liJ Ifr Jill, 


“It does not mean that. When one dies: iThen, if he be of the 
near believers, then for him are Rawh, Rayhan, and a Garden 
of Delights.$ and when this good neios is conveyed to him, he 


1,1 At-Tabari 23:160. 
I 2 * Muslim 3:1502. 
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likes to meet Allah the Exalted and Most Honored and Allah the 
Exalted and Most Honored likes, even more, to meet him, 4But 
if he be of the denying, the erring, then for him is an 
entertainment with Hamhn. And entry in Hellfire .)» and when 
this neivs is conveyed to him, he hates to meet Allah and Allah 
hates, even more, to meet him .s” 111 

This is the narration that Imam Ahmad collected; and in the 
Sahih, there is a Hadlth with this meaning collected from 
‘A’ishah.* 21 
Allah’s statement, 

44}>S6j3’ if 4 , & tijf 


4And if he be of those on the right ,)> means, if he, the dying 
person, is among those on the right, 


iThen Salam (peace) to you from those on the right} meaning, the 
angels will deliver the good news to them by saying, "Peace be 
upon you,” i.e., be calm, you will be led to safety, you are 
among those on the right, as ‘Ikrimah said, “The angels will 
greet him with the Salam and convey to him the news that he 
is among those on the right.” This is a good explanation, and it 
conforms with Allah’s statement, 


Vj Vi jj£j p Jit L£ ipti l\f 

ispT Qjji ^ jjl AJjlX p)j 

it-#? pJ u pj 


iVerily, those who say: "Our Lord is Allah." and then they 
stand firm, on them the angles will descend (at the time of their 
death) (saying): "Fear not, nor grieve! But receive the glad 
tidings of Paradise which you have been promised! I'Ve have 
been your friends in the life of this world and are (so) in the 
Hereafter. Therein you shall have (all) that your souls desire, 
and therein you shall have (all) for which you ask. An 
entertainment from the Oft-Forgiving, Most Merciful."} 


111 Ahmad 4 :259. 

121 Fath Al-Bdri 11 :364, Muslim 4 :2065. 
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(41:30-32). 

Allah’s statement, 

4 #^ 'QZ *&S\ u & oi 


4Bwf i/ he be of the denying, the erring, then for him is an 
entertainment with Hamim (boiling water) and entry in 
Hellfire.} 

meaning, if the dying person is one of those who denied the 
truth, who were led astray from guidance, 

4&} 


4then for him is an entertainment,} meaning, as a guest 


i 


otl 


iwith Hamim} that dissolves his intestines and skin, 


iAnd entry in Hellfire.} he will reside in Hellfire, which will 
engulf him from every direction. Allah the Exalted said, next, 


4Verily, this! This is an absolute truth with certainty.} 

meaning, this news is the truth; there is no doubt about it, 
nor escape from it for anyone, 

4So, glorify with praises the Name of your Lord, the Most 
Great.} 


Jabir narrated that the Messenger of Allah jg said, 

“I j <L>ij <d {*JajkS\ <ul : ju )f>1> 


“He who says, "Glory be to Allah the Magnificent and with 
His praise!" then a date tree will be planted for him in 
Paradise. » 


This Hadlth was collected by At-Tirmidhi and An-Nasal; At- 
Tirmidhi said, “Hasan Gharib .”* 1 ' Al-Bukhari recorded in his 
book (Sahih) that Abu Hurayrah said that the Messenger of 

111 Tuhfat Al-Ahwadhi 9:434, An-Nasal in Al-Kubra 6:207. 
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Allah sg said, 

Ji o%J- coij-Ji j jiiLs i juii JU 

^njwll 4)1 IoJlaMJ 4)1 


* (There are) tivo statements that are light on the tongue, but 
heavy on the Balance, and most beloved to Ar-Rahman: "Glory 
be to Allah and with His praise, glory be to Allah the 
Magnificent," b 

The Group, with the exception of Abu Dawud, collected 
this.* 1 * 

This is the end of the Tafsir of Surat Al-Waqi'ah, all praise 
and thanks are due to Allah and all the favors come from 
Him. 


111 FathAl-Bari 13:547. 
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The Tafsir of Surat Al-Hadid 
(Chapter - 57) 


Which was revealed in Al-Madinah 


The Virtues of Surat Al-Hadid 

Imam Ahmad recorded that ‘Irbad bin Sariyah said that the 
Messenger of Allah m, used to recite Al-Musabbihai n before he 
went to sleep, saying, 

- •* , * - »: j - .. s 

*Jn them Mere is an Ayah that is better than a thousand 
Aydt.» i2] 

Abu Dawud, At-Tirmidhi and An-Nasa’i collected this Hadith] 
At-Tirmidhi said, “Hasan Gharib.’W 

The Ayah referred to in this Hadith is - and Allah knows 
best - 


4 -jr ft? Sh “•A’SA'j JjV' 

iHe is Al-Aivival and Al-Akhir, Az-Zdhir and Al-Batin. And 
He is the All-Knower of every thing.i[57:3) 

Allah willing, we will again mention this subject. Upon Allah 
we trust and our total reliance and dependence are on Him, 
and sufficient He is to us as Supporter and Helper. 


In the Name of Allah, the Most Gracious, the Most Merciful. 

Surahs , or chapters in the Qur’an that start by Tasbih (glorifying 
Allah); refer to Surahs 57, 59, 61,62, 64. 

^ Ahmad 4 :128. See the following note. 

i3 ' Abu Dawud 5:304, Tuhfnt Al-Ahwadhi 8:238, 9:351. There is a 
deficiency in the narration. It may be that the most correct 
narration is that of Ad-Darimi no. 3424, and An-Nasal in Al-Kubrd 
no. 10551, which is Mursal. 
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jfXs & % - j'Vf&J a £ k £•» 

4 : p(£ t £'&% &8 iS %% 2 


41. Whatever is in the heavens and the earth glorifies Allah - 
and He is the Almighty, All-Wise.} 

42. His is the kingdom of the heavens and the earth. It is He 
Who gives life and causes death; and He is Able to do all 
things.} 

43. He is Al-Awiual and Al-Akhir, Az-Zahir and Al-Bdtin. 
And He is the All-Knower of everything.} 


Everything that exists glorifies Allah and mentioning 
some of His Attributes 


In this Ayah , Allah states that everything that exists in the 
heavens and earth praises and glorifies Him, including 
creatures and plants. Allah said in another Ayah, 


V jQj V* ;3r ai Aj btf J&b ’ffiS ’i 


4 llU ji> gj 


0 The seven heavens and the earth and all that is therein, glorifi / 
Him and there is not a thing but glorifies His praise. But you 
understand not their glorification. Truly, He is Ever 
Forbearing, Oft-Forgiving >(17:44) 

And His saying: 

iand He is the Almighty meaning the One to Whom all things 
submit humility, 


4 All-Wise in His creating, commanding and legislating, 

iHis is the kingdom of the heavens and the earth . It is He Who 
gives life and causes deaths 

He is the absolute Owner of His creation, bringing life and 
death and granting what He wills to whom He wills. 
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i*4 ,’J- $ & £► 


iand He is Able to do all things > whatever He wills, is, and 
whatever He does not will, will never be. He said, 


%% j]Vf & 


4He is Al-Aioioal and Al-Akhir, Az-Zahir and Al-Batin 

This is the Ayah indicated in the Hadith of Irbad bin Sariyah 
that is better than a thousand Ayat. Abu Dawud recorded that 
Abu Zamll said, “I mentioned to Ibn ‘Abbas that I felt 
something in my heart. He said, ‘Doubts?’ and then laughed. 
Next, he said, ‘No one can escape this. Allah the Exalted stated, 






$ iL; ill 4 slJf 


4 So if you are in doubt concerning that which We have revealed 
to you, then ask those ivho are reading the Book before you. 
Verily, the truth has come to you from your Lord.y 10:94)’ 

He then said to me, ‘When you feel any of this in your heart, 
recite, 


& & % &S ^ %% jjvi ft 


4He is Al-Awioal and Al-Akhir, Az-Zahir and Al-Batin. And 
He is the All-Ktioiver of everything .y"^^ 


There are about ten and some odd number of different 
sayings collected from the scholars of Tafsir regarding the 
explanation of this Ayah. Al-Bukhari said, “Yahya said, ‘Az- 
Zahir: knowing all things, Al-Batin: knowing all things.’” 121 

Our Shaykh Al-Hafiz Al-Mizzi said, “Yahya is Ibn Ziyad Al- 
Farra’, who authored a book entitled Ma'ani Al-Qur’an.” 

There are Hadiths mentioned about this. Among them, Imam 
Ahmad recorded that Abu Hurayrah said that the Messenger 
of Allah sg would recite this supplication while going to bed, 


1 Suf*" (J^ yjj 1 JJ * 1 1 l * 

ifi ijf’i iC-it 'jj ijj f jJli t 




Abu Dawud 5:335. 
121 Fath Al-Bari 13 :374. 
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>Vi dJ'i) »:*i U' 

iy dt iji jj >di dJfj ^ iu> >&' ^ S 3 

• jut ll ^rf ij^*' 


cO Allah, Lord of the seven heavens and Lord of the 
Magnificent Throne! Our Lord, and the Lord of everything, 
Revealer of the Tawrah, the Injil and the Furqan, the Splitter of 
the grain of com and the date stone! 1 seek refuge with You 
from the evil of everything whose forhead You have control 
over. O Allah! You are Al-Awwal, nothing is before You; Al- 
Aklur, nothing is after You; Az-Zdhir, nothing is above You; 
and Al-Bdtin, nothittg is below You. Remove the burden of debt 
from us and free us from poverty 


Muslim recorded this Hadith via Sahl, who said, “Abu Salih 
used to order us to lay on our right side when we were about 


to sleep, and then say, 

d’jj ^3 y-3^ 1 ■4’33 'r’/j ^i* 

ji 3- 1 lyt ^ ;'3j^' *- 

’j-'i I c-idUJ JjVl OjI «Vr' jr“ 

• "* , * i, ; j, « 

\A I—-pl J i Li J*\ 


«0 Allah, Lord of the seven heavens and Lord of the 
Magnificent Throne! Our Lord, and the Lord of everything, 
Revealer of the Tawrah, the Injil and the Furqan, the Splitter of 
the grain of com and the date stone! I seek refuge with You 
from the evil of everything whose forhead You have control 
over. O Allah! You are Al-Aivwal, nothing is before You; Al- 
Akhir, nothing is after You; Az-Zdhir, nothing is above You; 
and Al-Bdtin, nothing is below You. Retnove the burden of debt 
from us and free us from poverty .» 

And he used to narrate that from Abu Hurayrah from the 

Prophet jg.” 121 


111 Ahmad 2:404. 
I 2 ' Muslim 4 :2084. 
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j j* tiyi—' Jr 4i_. 4 OyUf J,U. tfjft 

Uj ^ y*j £>«; bj ttpjf oi Jj'; Uj £« £ye Uj 

2^ jfr^ 4 4^' ^bi - ■ ’ JjrV' »»y «i>' jj Jfjt^j CJ££& >Aii $ j *__oj 

4 o'i ^ ji; $ 4 :$f 


44. He if is Wfio created the heavens and the earth in six Days 
and then rose (Istawa) over the Throne. He knows what goes 
into the earth and what comes forth from it, and what descaids 
from the heaven and ivhat ascends thereto. And He is with you 
wheresoever you may be. And Allah is the All-Seer of ivhat you 
do.'} 


45. His is the kingdom of the heavens and the earth. And to 
Allah return all the matters.} 

46. He merges night into day, and merges day into night, and 
He has full knowledge of whatsoever is in the breasts.} 


Allah’s Knowledge, Power and Kingdom are Limitless 

Allah the Exalted states that He created the heavens and 
earth, and all that is between them, in six Days and then rose 
over the Throne after He created them. We discussed this 
before in the explanation of Surat Al-A‘raf, so it is not 
necessary to repeat the meaning here.' 11 Allah’s statement, 

iHe knows ivhat goes into the earth}, indicates His knowledge in 
the amount of seeds and drops of water that enter inside the 
earth’s surface, 


(v*. 


iand what comes forth from it} of plants, vegetation and fruits. 
Allah the Exalted said in another Ayah, 


Jt t»J ji\ ^ l* J ^ V[ V yjJ 1 tJL S£j} 

i'S $4 r% 4 ^ off. V> yij % 4$ ciaii 4 fi. v; vi 


}And with Him are the keys of all that is hidden, none knows 


hi 


See volume four, the Tafsir of Surat Al-A'raf {7 :54). 



them but He. And He knows whatever there is in the land and 
in the sea; not a leaf falls , but He knows it. There is not a 
grain in the darkness of the earth nor anything fresh or dry , 
but is written in a Clear Record.}{ 6:59) 

Allah’s statement, 


iand what descends from the heaven}, pertains to rain, snow, hail 
and whatever Allah decides descends from heaven of decisions 
and commandments brought down by the honorable angels. 
Allah’s statement, 

iK?. £>*i 

iand what ascends thereto.}, refers to angels and deeds. In the 
Sahlh, there is a Hadlth in which the Prophet said, 

j ** 4\ cfji* 

a To Him ascend the deeds of the night before the day falls and 
the deeds of the day before the night falls.^ Allah said, 

iAnd He is with you wheresoever you may be. And Allah is 
the All-Seer of zohat you do.} 

meaning, He is watching over you and witnessing your deeds 
wherever you may be, on land or at sea, during the night or 
the day, at home or in open areas or deserts. All of that is the 
same before His knowledge and all of it is under His sight and 
hearing. He hears your speech and sees where you are. He 
knows your secrets and your public statements, 






4 No doubt! They did fold up their breasts, that they may hide 
from Him. Surely, even when they cover themselves with their 
garments, He knows what they conceal and what they reveal. 
Verily, He is the All-Knoiver of the (secrets) of the 
breasts.4(11:5) 


Muslim 1 :162. 
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Allah the Exalted said, 


i'ZM & 


’ r •> '> 




X ✓ / // 

j-4r^ 0*J 


Jyji jit ji jCi :£> 


^/f is the same (to Him) ivhether any of you conceals his speech 
or declares it opetily, whether he be hid by night or goes forth 
freely by day. M13:10) 


Surely, there is no deity worthy of worship, except Allah. In 
the Sahth, there is a Hadith in which the Messenger of Allah 
answered Jibril, when he asked him about Ihsan: 


•iir; W) 'Jz .W) lute ZliZ ji» 


“To worship Allah as if you see Him, and even though you 
cannot see Him, He surely sees you .n* 1 ' 

Allah’s statement, 


~ £rj <il f J\j Jfjtij 


iHis is the kingdom of the heavens and the earth. And to Allah 
return all the matters .> 

asserts that Allah is the King and Owner of this life and the 
Hereafter. Allah said in another Ayah, 

i fcdfa ijM u 


iAnd truly, unto Us (belong) the last (Hereafter) and the first 
(this world) .>(92:13) 


Surely, Allah is praised for this attribute, just as He said in 
other Ayat, 


/*-✓ 1*'/ <*T' 


■ >i 


VI I ''.II 




iAnd He is Allah, La ildha ilia Hnwa, all praise is His in the 
first and in the last.}(28:70), and, 


A - ; * 


iAll the praise is Allah's, to Whom belongs all that is in the 
heavens and all tlmt is in the earth. His is all the praise in the 
Hereafter , and He is the All-Wise , the All-Aware.}( 34:1) 


Ml 


Fath Al-Bari 1 :140. 
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Allah owns everything that is in the heavens and earth, and 
all their inhabitants are servants to Him and humble before 
Him, just as He said, 


..i' -ife 


fj- si'* 


iThere is none in the heavens and the earth but comes unto the 
Most Gracious as a servant. Verily, He bimvs each one of 
them, and has counted them a full counting. And every one of 
them will come to Him alone on the Day of Resurrection.) 
(19:93-95) 

This is why Allah said here, 

£; $ jjj> 


4And to Allah return all the matters.) meaning that all matters 
will be referred to Him on the Day of Resurrection and He will 
judge His creation as He wills. Indeed, He is the Most Just, 
Who never falls into injustice, not even the weight of a speck of 
dust; if one performs even one good deed, Allah will multiply it 
up to ten times, 


iand gives from Him a great reward. )[4 A0), 


oi jIj o—v jtU * V * 


“ & 


4And We shall set up Balances of justice on the Day of 
Resurrection, then none will be dealt zuith unjustly in 
anything. And if there be the weight of a mustard seed, We 
will bring it. And sufftcent are We to take account. 21:47) 

Allah's statement, 

4He merges night into day, and merges day into night,$ 

meaning, He does what He wills with His creatures. He 
alternates the night and day and measures them by His 
wisdom, as He wills. Sometimes, He makes the night longer 
than the day, and sometimes the opposite. Sometimes, He 
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J 


OTA 


crj J/i^J j 

4i Jjbc^y^ L> oiJiliJ' tp -Sr?! 

V ^ ^ ^ *<4 <S^ $ 

^ll*->-ll_^\ j>j aJuIj jy~-« U (L^p jfj xja) l 

$ p* [y&>[ 

£<J/\J '_^> 0' ~4 Jwi-^ 

4j|j aIj [)cv^ <J? \y*^ ^ ^ ^-S Laj <j>j s} 

S^~~t <Sjr~~*y 'ujjWL?0 'J^\ 

i J,£4' 


^STv^iSi ^ makes the length of 
night and day equal. 
Sometimes, He makes 
the season winter, 
then changes it to 
spring, then summer 
then autumn. All this 
He does by His 
wisdom and His due 
measure of everything 
in His creation, 


4yj^ulJ^ oUj ££ y>j$ 

iand He has full 
knozoledge of whatsoever 
is in the breasts .> 

He knows the 
secrets, no matter 
how concealed they 
are. 

Li-* \_yljf\j *juIj 

[£•'* j’fh <j JvilGlli fji^r 

3* p £- 

J y-lfj ofty V ^0 Uj 


(•' ^ y VO .y '> *> *5"" . ^*> y> •, 

y^i- *5^“!* d 6 <-L/ v i A i-Arty ^ di /^rt -tij jy-jjii 

AS A»* d Vl £S lij j 0 £i ob -b^' j' t s^lUaJ* ^ ^rjil 

d$ ot Af“J* Jiiij J^i ^ y» S^-t <>J-—i V _ri>Vb oy^' 

ii' b o^ v ^Ar*“ dj£*> Gj iLb 4ii\ uG> 1yi^>j JM J* b*iit 

i - %S ir 


47. Believe in Allah and His Messenger, and spend of that 
whereof He has made you trustees. And such of you as believe 
and spend , theirs will be a great reward .« 

And what is the matter with you that you believe ?tot in 
Allah! While the Messenger invites you to believe in your Lord; 
and He has indeed taken your covenant , if you are real 
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believers.} 

49. It is He Who scuds doion manifest Ayat to His servant that 
He may bring you out from darbiess into light. And verily, 
Allah is to you full of kindness, Most Merciful.} 

410. And what is the matter with you that you spend not in 
the cause of Allah? And to Allah belongs the heritage of the 
heavens and the earth. Not equal among you are those who 
spent and fought before the conquering. Such are higher in 
degree than those who spent and fought aftenvards. But to all 
Allah has promised the best. And Allah is All-Aware of what 
you do.} 

4H. Wlw is he that will lend Allah a handsome loan: then He 
will increase it manifold to his credit, and he will have a 
honorable reward.} 

Ordering Faith and encouraging spending 

Allah the Exalted and Blessed orders having perfect faith in 
Him and in His Messenger, and that one should persist on 
this path adhereing firmly to it. Allah encourages spending 
from what He has made mankind trustees of, the wealth that 
you - mankind - have, that He has lent you. This wealth was 
in the hands of those before you and was later transferred to 
you. Therefore, O mankind, spend as Allah commanded you 
from the wealth that He entrusted to you for His obedience. 
Otherwise, He will hold you accountable and punish you for 
your ignoring what He ordained on you in this regard. Allah’s 
statement, 

iof that whereof He has made you trustees.}, indicates that you - 
mankind - will surrender this wealth to someone else. In this 
case, those who will inherit from you might obey Allah with 
their wealth, and thus acquire more happiness than you on 
account of what Allah has granted them. They might disobey 
Allah, and in this case you will have helped them commit evil 
and transgression. 

Imam Ahmad recorded that ‘Abdullah bin Ash-Shikhkhlr 
said, ‘i came to Allah’s Messenger > 5 ; as he was reciting and 
saying, 
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oirfu vj Jjyu w iu Ji; gu :^T j>; i’j&i p#) t 

sEJlii ;f io$6 c-J ji 


a 4 abundance diverts you.} The Son of ‘Adam claims, "My 
wealth, my wealth." But is there anything belonging to you, 
except that which you consumed, which you used, or which you 
wore and then it became woni or you gave as charity and sent 
it forward ?» ,1] 

Muslim also collected with the addition: 


^ w*-lliJ 4$j\jj !_ii \£'y? 


«Other than that, you will go away from it and leave it behind 
for other people M 2] 

Allah’s statement, 

4jlf \yj$) C(M} 


iAnd such of you as believe and spend, theirs will be a great 
reward.} 


encourages having faith and spending in acts of obedience. 
Allah the Exalted said, 


X 


iAnd what is the matter with you that you believe not in 
Allah! While the Messenger invites you to believe in your 
Lord;} 


meaning, “what prevents you from believing, while the 
Messenger is among you calling you to faith and bringing 
forward clear proofs and evidences that affirm the truth of 
what he brought you?” 

And we have reported the Hadlth through different routes in 
the beginning of the explanation on the chapter on Faith in 
Sahih Al-Bukhari, wherein one day the Messenger of Allah m 
said to his Companions, 




Ahmad 4:24. 

121 Muslim 4:2273. 
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“Who do you consider among the believers as having the most 
amazing faith?* 

They said, “The angels.” He said, 

“And ivhat prevents them from believing when they are with 
their Lord?* 


They said, “Then the Prophets.” He said, 




“What prevents them from believing when the revelation comes 
down to them?* 


They said, “Then us.” He said, 

L*j i jjj>u 


“What prevents you from believing, when I am amongst you? 
Actually, the believers who have the most amazing faith, are 
some people ivho will come after you; they will find pages that 
they will believe m.»W 

We mentioned a part of this Hadith when explaining Allah’s 
statement in Surat Al-Baqarah, 


iwho believe in the Ghayb (unseen). 2:3) Allah's statement, 


iand He has indeed taken your covenant,} is similar to another of 
His statements, 


-A m * » ' / • y x x Ax'x x x x- 




4And remember Allah's favor to you and His covenant with 
which He bound you wlien you said: "We hear and we 
obey: ’>(5:7), 

which refers to giving the pledge of allegiance to the Prophet 
jfi;. Ibn Jarir said that the covenant mentioned here, is that 


m 


Al-Majma‘ 10:65. 
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taken from mankind, when they were still in Adam’s loin. This 
is also the opinion of Mujahid, and Allah knows best. 111 Allah 
said, 


ilt is He Who sends down manifest AyRt to His servant} 
clear proofs, unequivocal evidences and plain attestations, 

Jl Si 


ithat He may bring you out from darbiess into light.} 

from the darkness of ignorance, disbelief and contradictory 
statements to the light of guidance, certainty and faith, 




iAnd verily, Allah is to you full of kindness, Most Merciful.} 

by revealing the Divine Books and sending the Messengers to 
guide mankind, eradicating doubts and removing confusion. 
After Allah commanded mankind to first believe and spend, He 
again encouraged them to acquire faith and stated that He has 
removed all barriers between them and the acquisition of faith. 
Allah again encouraged them to spend, 


$ l<4 ;£) l *j} 


iAnd what is the matter with you that you spend not in the 
cause of Allah? And to Allah belongs the heritage of the heavens 
and the earth.} 

means, spend and do not fear poverty or scarcity. Surely, He 
in Whose cause you spent is the King and Owner of the 
heavens and earth and has perfect control over their every 
affair, including their treasuries. He is the Owner of the 
Throne, with all the might that it contains, and He is the One 
Who said, 



iAnd ivhatsoever you spend of anything, He will, replace it. 
And He is the best of providers.} (34:39), and, 


ni 


At-Tabari 23:172. 
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*ji' XJ Uj Xu >X% Uf 

iiohatever is with you, will be exhausted, and whatever is with 
Allah will remain. f(16:96) 

Therefore, those who trust in and depend on Allah will spend, 
and they will not fear poverty or destitution coming to them 
from the Owner of the Throne. They know that Allah will 
surely compensate them for whatever they spend. 







l 


The Virtues of spending and fighting before the 
Conquest of Makkah 


Allah’s statement, 


^ Oi •Syd -» 


iNot equal among you are those who spent before the 
conquering and fought.$ 

meaning those who did not fight and spend before the 
Conquest are not equal to those who spent and fought. Before 
Makkah was conquered, things were difficult for Muslims and 
only the righteous ones embraced Islam. After Makkah was 
conquered, Islam spread tremendously throughout the known 
world and people embraced the religion of Allah en masse. 
Similarly He said: 


j£> iyjj* a! ^ 


4Such are higher in degree than those who spent and fought 
afterwards. But to all Allah has promised the best (reward) 

The majority considers the Conquest here to be the conquest 
of Makkah. Ash-Sha‘bi and several others said that the Ayah 
refers to the treaty at Al-Hudaybiyyah. 1 ' 1 There is proof for 
this opinion found in a Hadith from Anas, collected by Imam 
Ahmad. Anas said, “Khalid bin Al-Walid and ‘Abdur-Rahman 
bin ‘Awf had a dispute. Khalid said to ‘Abdur-Rahman, ‘You 
boast about days (battles) that you participated in before us.’ 
When the news of this statement reached the Prophet *g he 
said, 




111 


At-Tabari 23 :175. 
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«jl4JUil jUii; U illai 


"Do not bother my Companions, for by He in Whose Hand is 
my soul! If you spend an amount of gold equal to (Mount) 
Uhtid, (or equal to the mountains), you will not reach the level 
of their actions 

It is a known fact that Khalid bin Al-Walld, whom the Prophet 
addressed this statement to, embraced Islam during the period 
between the treaty of Al-Hudaybiyyah and the conquering of 
Makkah. The dispute between Khalid and ‘Abdur-Rahman 
occurred because of the battle of Bani Jadhlmah. The Prophet 
sent Khalid bin Al-Walld to them after the conquest of 
Makkah, and they said, “Safaa’na,” 121 instead of saying, 
“Aslamna” (we embraced Islam). So Khalid ordered their 
execution and the execution of their prisoners (of war); ‘Abdur- 
Rahman bin ‘Awf and ‘Abdullah bin ‘Umar opposed him. This 
is the reason behind the dispute that occurred between Khalid 
and ‘Abdur-Rahman. But in the Sahih, the Messenger of Allah 
Sg said, 


JU ill U i UbS Jl^-t ajl, 

'I'j 


“None should revile my Companions, for by He in Whose 
Hand is my soul! If one of you were to spend as much gold as 
Uliud, it xvould not reach the level of them equal to an amount 
as much as one Mudd 131 of one of them or half of if." 141 

Allah said, 


iBut to all Allah has promised the best (reioard).} 

meaning, those who spent before and after the conquest of 
Makkah; they all will gain a reward for their good deeds, even 


111 Ahmad 3:266. 

* 2 * Meaning, “wc are Sabians.” That was because they did not know 
the name of the religion of Allah’s Messenger . 

A dry measurement of three handfuls. 

^ Muslim 4:25. 




475 


though some of them vary in rank and earn a better reward 
than others as Allah said, 


h 4 4$ &*jiX y jfz 

>if jss & sy> yt k>> ^ rtJ>l * J3 


4Nof are those of the believers who sit (at home), except 
those ivho are disabled, and those who strive hard and fight in 
the cause of Allah with their wealth and their lives. Allah has 
preferred in grades those who strive hard and fight with their 
zoealth and their lives above those who sit (at home). Unto each, 
Allah has promised good, but Allah has preferred by a great 
reivard those who strive hard and fight, above those who sit (at 
home).>(4:95) 


There is a Hadith in the Sahih that states, 


"The strong believer is better and more beloved to Allah than 
the weak believer; both have goodness in them V'l 

The Prophet sg ended his statement this way to draw attention 
to the second type of believer, so that their own qualities are 
not forgotten in the midst of preferring the former type. In this 
way, the latter is not dismissed as being degraded in the 
Hadith. Therefore, the Prophet sg ended his statement by 
praising the second type - the weak believers - after giving 
preference to the first type. Allah said: 




iAnd Allah is All-Aware of what you do .> 

meaning, since Allah is perfectly aware of all things. He made 
distinctions between the rewards of the believers who spent 
and fought before the Conquest and those who spent and 
fought afterwards. Surely, Allah does this by His knowledge of 
the intention of the former type and their perfect sincerity to 
Him, all the while spending in times of hardship, poverty and 
dire straits. This is found in the Hadith, 


m 


Muslim 4 :2052. 
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<:L 

«Spending one Dirliam is preceded over a hundred 
thousand. »*** 

There is no doubt that the people of faith consider Abu Bakr 
As-Siddlq to be the person who has the best share according 
to the meaning of this Ayah. He was the chief of those who 
implemented it, among all followers of all Prophets. He spent 
all of his wealth seeking the Face of Allah, the Exalted and 
Most Honored. He did it voluntarily too, not to repay a debt or 
a favor that anyone from mankind had on him. May Allah be 
pleased with him. 


The Encouragement to make a Handsome Loan in the 
Cause of Allah 


Allah said, 




iWho is he that will lend Allah a handsome loan :]> 

‘Umar bin Al-Khattab said that this Ayah refers to spending in 
Allah’s cause. It was also said that it pertains to spending on 
children. What is correct is that it is more general than that. 
So all those who spend in the cause of Allah with good 
intentions and a sincere heart, then they fall under the 
generality of this Ayah. This is why Allah the Exalted said in 
another Ayah: 


0 


(jj iii J»j jj JLil? b 


iWho is he that ivill lend Allah handsome loan: then (Allah) 
will increase it manifold to his credit (in repaying),} 

and in another Ayah, 

4 * ^ 


imany times} (2:245), meaning, being handsome reward and 
tremendous provisions: Paradise on the Day of Resurrection. 

Ibn Abi Hatim recorded that ‘Abdullah bin Mas’ud said, 
"When this Ayah, 

111 An-Nasal 5:59. 
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as 4 f «s 


iWlio is he that will lend Allah handsome loan: then (Allah) 
will increase it manifold to his credit (in repaying),$ 

was revealed, Abu Ad-Dahdah Al-Ansari said, ‘O Allah’s 
Messenger! Does Allah ask us for a loan?’ The Prophet sfe said, 

® As>~ jJ 1 L>Hj fc 

«Yes, O Abu Ad-Dahdah .» 

He said, ‘Give me your hand, O Allah’s Messenger,’ and the 
Prophet placed his hand in his hand. Abu Ad-Dahdah said, 
“Verily, I have given my garden as a loan to my Lord.’ He had 
a garden that contained six hundred date trees; his wife and 
children were living in that garden too. Abu Ad-Dahdah went 
to his wife and called her, ‘Umm Ad-Dahdah!’ She said, ‘Here I 
am.’ He said, “Leave the garden, because I have given it as a 
loan to my Lord, the Exalted and Most Honored.’ She said, 
That is a successful trade, O Abu Ad-Dahdah!’ She then 
transferred her goods and children. The Messenger of Allah ig, 
said, 


£>Jl J) ^Ij'. Jji- y 

“How plentiful are the sweet date clusters that Abu Ad-Dalidah 
has in Paradise’j ” 


In another narration, the Prophet sg said, 

y ^,Sl ji LJi fy ii'jjS ilixJ 


“How many a date tree that has lowered down its clusters, 
which are full of pearls and gems in Paradise for Abu Ad- 
Dahdah'j' 1 ' 


j; J rr.f} >> y’jy ,>!> o&jZK <sj [x ^ 

in'- ; \ T , jjii' y Csii'i 

^ vC jj _)>—4 !>_}> i>LJU jSlly Jj pCji .j; o-ir*' 


This was recorded by Ibn Abi Hatim no. 2430, and At-Tabari in the 
Tafsir of Surat Al-Baqarah 2 :245, and there is a witness for it with 
Ahmad 3:146. 
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-Aj' >Vi J ^ 'y J _5Cj il 1 -l'w. '* —r i‘*.i 1 

-*» 3 * y^y 1 ' * y7\ ;£. ^llV' _*LSj\) ^. _ 'J>yj 

4 '"- s~a'S\ Jl>j '•?—‘y k C? \)f& j'& O; Vj *■>» fi^; 


4?2. On //;<’ Day you shall see the believing men and the 
believing women - their light running fonvard before them and 
in their right hands. Clad tidings for you this Day! Cardens 
under which rivers flow (Paradise), to dwell therein forever! 
Truly, this is the great success! f 

i!3. On the Day when the hypocrites men and ivometi will say 
to the believers: “Wait for us! Let us get something from your 
light!" It will be said: “Go back to your rear! Tlten seek a 
light!” So, a wall tvill be put up between them, with a gate 
therein. Inside it will be mercy, and outside it toill be 
torment. $ 

iI4. (The hypocrites) ivill call the believers: “Were ive not with 
you?” The believers toill reply: "Yes! But you led yourselves 
into temptations, you looked fonvard to our destruction; and 
you doubted, and you were deceived by false hopes, till the 
command of Allah came to pass. And the deceiver deceived you 
in regard to Allah.”$ 

4.15. So, this Day no ransom shall be taken from you, nor of 
those who disbelieved. Your abode is the Fire. Tlmt is your 
protector, and worst indeed is that destination 


The Believers are awarded a Light on the Day of 
Resurrection, according to Their Good Deeds 

Allah the Exalted states that the believers who spend in 
charity will come on the Day of Resurrection with their light 
preceding them in the area of the Gathering, according to the 
level of their good deeds. As reported from ‘Abdullah bin 
Mas“ud: 

4 yr.f [ 

4their light running fonvard before them K he said, “They will pass 
over the Sirat according to their deeds. Some of them will have 
a light as large as a mountain, some as a date tree, some as big 
as a man in the standing position. The least among them has a 
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light as big as his index finger, it is lit at times and 
extinguished at other times/’ Ibn Abi Hatim and Ibn Jarir 
collected this Hadith)^ 

Ad-Dahhak commented on the Ayah , “Everyone will be given 
a light on the Day of Resurrection. When they arrive at the 
Sirat, the light of the hypocrites will be extinguished. When the 
believers see this, they will be concerned that their light also 
will be extinguished, just as the light of the hypocrites was. 
This is when the believers will invoke Allah, *0 our Lord! 
Perfect our light for us/” 

Allah’s statement, 

iand in their right hands.} Ad-Dahhak said: “Their Books of 
Records.” 121 As Allah said: 



iSo whosoever is given his record in his right hand.}( 17:71) 
Allah said, 

iGIad tidings for you this Day! Gardens under which rivers 
flow,} 

meaning, it will be said to them, “Receive glad tidings this 
Day, of gardens beneath which rivers flow, 

ito dzvell therein forever!}, you will remain therein forever,” 

iigR 

iTruly, this is the great success!} 


The Condition of the Hypocrites on the Day of 
Resurrection 


Allah said, 

4 fjy a? ^ //aU ' 'At' * l[) 


111 At-Tabari 23:179. 
121 At-Tabari 23:179. 
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40n the Day when the hypocrites men and women zvill say to 
the believers: “Wait for as! Let us get something from your 
light!”} 

Allah informs us in this Ayah of the terrible horrors, 
horrendous incidents and tremendous events that will take 
place on the Day of Resurrection in the Gathering Area. No 
one will be saved on that Day, except those who believed in 
Allah and His Messenger, obeyed Allah’s commands and 
avoided His prohibitions. Al-'Awfi, Ad-Dahhak and others 
reported from Ibn ‘Abbas: “When the people are gathering in 
darkness, Allah will send light, and when the believers see the 
light they will march towards it. This light will be their guide 
from Allah to Paradise. When the hypocrites see the believers 
following the light, they will follow them. However, Allah will 
extinguish the light for the hypocrites and they will say (to the 
believers), 

$}&>> o? 'ifMf 


iWait for us! Let us get something from your light.} 
The believers will reply by saying, 

ipZj 


MGo back to your rear!} to the dark area you were in, and look 
for a light there! m{1) 

Allah said, 


J A-S aJjC AC 




iSo, a wall zvill be put up between them, zvith a gate therein. 
Inside it will be mercy, a?zd outside it zvill be torment.} 

Al-Hasan and Qatadah said that the wall mentioned here is 
located between Paradise and HelHIreJ 21 ‘Abdur-Rahman bin 
Zayd bin Aslam said that the wall mentioned in this Ayah is 
the wall that Allah described in His statement, 


4And between them will be a (barrier) screen.}{ 7:46) [31 


113 At-Tabari 23:182. 

121 At-Tabari 23 :182, and Ibn Abi Shaybah 13 :175. 
131 At-Tabari 23:183. 
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Similar was reported from Mujahid and others, 111 and it is 
correct. Allah said, 

ilnside it will be mercy ,) meaning, Paradise and all that is in it, 

iond outside it will be torment meaning, the Hellflre, according 
to Qatadah, Ibn Zayd and others. 121 
Allah said, 

4(The hypocrites) will call the believers: "Were we not with 
you?") 

meaning, the hypocrites will call out to the believers saying, 
“Were we not with you in the life of the world, attending 
Friday prayers and congregational prayers? Did we not stand 
with you on Mount ‘Arafah (during Hajj), participate in battle 
by your side and perform all types of acts of worship with 
you?” 


)The believers will reply: "Yes!...") The believers will answer the 
hypocrites by saying, “Yes, you were with us, 




H/J 





) 


4But you led yourselves into temptations, you looked forward to 
our destruction; and you doubted (in faith) and you were 
deceived by false hopes,) ” 

Qatadah said, 


iyou looked forward to destruction), “Of the truth and its 
people.” 


111 At-Tabari 23:182. 
121 At-Tabari 23:184. 
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iand you doubted,} that Resurrection occurs after death, 

iand you were deceived by false hopes,} meaning: you said that 
you will be forgiven your sins; or, they say it means: this life 
deceived you; 

$ 'K &-} 

itill the command of Allah came to pass.} meaning: you remained 
on this path until death came to you, 

iAnd the deceiver deceived you in regard to Allah.} 

‘the deceiver’ being Shaytan. ll] Qatadah said, “They were 
deceived by Ash-Shaytan. By Allah! They remained deceived 
until Allah cast them into Hellfire.” 12 * 

The meaning here is that the believers will answer the 
hypocrites by saying, “You were with us in bodies which were 
heartless and devoid of intentions. You were cast in doubt and 
suspicion. You were showing off for people and remembered 
Allah, little.” Mujahid commented, “The hypocrites were with 
the believers in this life, marrying from among each other, yet 
betraying them even when they were associating with them. 
They were dead. They will both be given a light on the Day of 
Resurrection, but the light of the hypocrites will be 
extinguished when they reach the wall; this is when the two 
camps separate and part!” 131 
Allah’s statement, 

i%' p%} 

iYour abode is the Fire.} means, the Fire is your final destination 
and to it will be your return for residence, 

iTlmt is your protector,} meaning, it is the worthy shelter for you 

111 Af-Tabari 23:185. 

121 At-Tabari 23:185. 

131 At-Tabari 23:184. 
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mmm 


& ^gsagp V. rather than any other 

your disbelief and 
doubt, and how evil is 

^ '.'Kt" >.r>Tf 1V-A>t 'VS-'it'* the Fire for Final Des " 

oJulJc-iitination. 

J \'£.C &Js Jl *jty 

Ji 3j Cj <i> v^=y] 

:;j£ vj £1 

fc & fa 

il ^=»Al ^j; .Cnllll \b ,-i'dt^ Ji '&* ^ 


w ^rj JrF> ^!^ J y« come f° r the believers 

Ji^J* iiijl that their hearts should 
be humble for the re- 
o^pJ-J mem t, rance 0 f A uah? 
$ And that which has been 

La '" -11 revealed of the truth, lest 

they become as those who received the Scripture before, and the term 
was prolonged for them and so their hearts were hardened? And many 
of them were rebellious.} 

il7. Know that Allah gives life to the earth after its death! Indeed We 
have made clear the Ayat to you, if you but understand.} 


Encouraging Khushu * and the Prohibition of imitating 
the People of the Scriptures 

Allah asks, ‘Has not the time come for the believers to feel 
humility in their hearts by the remembrance of Allah and 
hearing subtle advice and the recitation of the Qur’an, so that 
they may comprehend the Qur’an, abide by it, and hear and 
obey?’ 

Muslim recorded that ‘Abdullah bin Mas*ud said, “Only four 


,1 
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years separated our acceptance of Islam and the revelation of 
this Ayah, in which Allah subtly admonished us, 


4Has not the time yet come for the believers that their hearts 
should be humble for the remembrance of Allah?}’’ 


This is the narration Muslim collected, just before the end of 
his book.* 1 * An-Nasal also collected this Hadith in the Tafsir 
of this Ayah.* 2 * Allah’s statement, 



iiVT & 01 4 * %} 


iLest they become as those who received the Scripture before, 
and the term was prolonged for them and so their hearts were 
hardened?} 

Allah is prohibiting the believers from imitating those who 
were given the Scriptures before them, the Jews and 
Christians. As time passed, they changed the Book of Allah 
that they had, and sold it for a small, miserable price. They 
also abandoned Allah’s Book behind their back and were 
impressed and consumed by various opinions and false creeds. 
They imitated the way others behaved with the religion of 
Allah, making their rabbis and priests into gods beside Allah. 
Consequently, their hearts became hard and they would not 
accept advice; their hearts did not feel humbled by Allah’s 
promises or threats, 

jffj} 


}And many of them were rebellious.} meaning, in action; 
therefore, their hearts are corrupt and their actions are invalid, 
just as Allah the Exalted said, 




aw 


7 X 




}So, because of their breach of their covenant, We cursed them 
and made their hearts grow hard. They changed the words from 
their (right) places and have abandoned a good part of the 




[1 * Muslim 4:2319. 

* 2 ' An-Nasal in Al-Kubrc i 6:481. 
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Message that zvas sent to them.}( 5:13) 

meaning, their hearts became corrupt and they hardened, and 
they acquired the behavior of changing Allah's Speech from 
their appropriate places and meanings. They abandoned acts 
of worship that they were commanded to perform and 
committed what they were prohibited to do. This is why Allah 
forbade the believers from imitating them in any way, be it 
basic or detailed matters. 

Allah the Exalted said, 


iKnozv that Allah gives life to the earth after its death! Indeed 
I'Ve have made clear the Ayat to you, if you but understand 

This Ayah indicates that He brings subtleness to hearts after 
they have become hard, guides the confused after they were 
led astray, and relieves hardships after they have intensified. 
And just as Allah brings life back to the dead and dry earth by 
sending the needed abundant rain, He also guides the 
hardened hearts with the proofs and evidences of the Qur'an. 
The light (of faith) would have access to the hearts once again, 
after they were closed and, as a consequence, no guidance was 
able to reach them. All praise is due to Him Who guides 
whomever He wills after they were misguided, Who misguides 
those who were led aright before. Surely, it is He Who does what 
He wills and He is the All-Wise, the Most Just in all that He does, 
the Most Subtle, the Most Aware, the Most High, the Proud. 


3 jzz, in css a \p% t&sa kt 
JiJ X til m & fp: y •; 

4 -trr > ?X-' L ColL 


418. Verily, those who give Sadaqdt, men and women, and 
lend Allah handsome loan, it shall be increased manifold (to 
their credit), and theirs shall be an honorable good reward. 4 

419. And those who believe’in Allah and His Messengers, they 
are the Siddiqun (true believers) and the martyrs with their 
Lord. They shall have their reward and their light. But those 
who disbelieve and deny Our Ayat - they shall be the dwellers 
of the blazing Fire.} 


Reward for the Charitable, the True Believers and the 
Martyrs; and the Destination of the Disbelievers 

Allah the Exalted describes the reward that He will award to 
those who spend from their wealth, whether male or female, 
on the needy, the poor and the meek, 


iand lend Allah handsome loan,} meaning, they give in charity 
with a good heart seeking the pleasure of Allah. They do not 
seek worldly rewards or appreciation from those to whom they 
give in charity. Allah’s statement, 




iit shall be increased manifold,$ indicating that He will multiply 
the good deeds from tenfold, up to seven hundredfold and even 
more than that. 




iand theirs shall be an honorable good reward.$ theirs will be a 
generous, handsome reward, a good dwelling to return to and 
an honorable final destination. Allah’s statement, 




iAnd those who believe in Allah and His Messengers - they are 
the Siddiqiin} 

This completes His description of those who have faith in Him 
and in His Messengers, by describing them as Siddiqun, true 
believers. Al-‘Awfi reported from Ibn ‘Abbas about 




iAnd those who believe in Allah and His Messengers - they are 
the Siddiqun} 

that its meaning does not continue to the next Ayah, 



Ju£ } 


iand the martyrs (are) with their Lord. They shall have their 
reward and their light. 


|i| 


At-Tabari 23:191. 
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Abu Ad-Duha (stopped after he) recited, 


ithey are the SiddJqtin}, then initiated recitation: 




iand the martyrs (are) with their Lord.^ ] 


Masruq, Ad-Dahhak, Muqatil bin Hayyan and others said 
similarly. 

Al-A'mash narrated from Abu Ad-Duha from Masruq from 
‘Abdullah bin MasUd commented on Allah's statement, 




ithey are the SiddTqun, and the martyrs zoith their Lord 

“They are of three categories,” meaning there are those who 
spend in charity, the Siddiqurt and the martyrs. Allah the 
Exalted said, 




iAnd whoso obey Allah and the Messenger, then they zoill be 
in the company of those on whom Allah has bestowed His 
grace , of the Prophets , the Siddiqm, the martyrs , and the 
righteous .^[4: 69) 


Therefore, Allah made a distinction between the Siddiqm and 
the martyrs, indicating that they are of two distinct categories, 
so there is no doubt that Siddiq is a better status than the 
martyr. Imam Malik bin Anas recorded in his Muwatta* that 
Abu Said Al-Khudri said that the Messenger of Allah said, 


jijjJi 5-5 JZS\ ^jA by+VjCS 


OjJl JaI jll 


*The people of Paradise will look at the dwellers of the lofty 
mansiotis as one looks at a brilliant star far away in the east or 
in the west on the horizon, because of their superiority over one 
another j 


^1 111 At-Jabari 23:191. 
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On that the people said, “O Allah’s Messenger! Are these lofty 
mansions for the Prophets whom none else can reach?” The 
Prophet replied, 


I Ij (Jl^j t C_xlj J < ® 


«No/ By Him in Whose Hand is my soul! these are for men 
who believe in Allah and believe in the Messengers. » 

Al-Bukhari and Muslim also collected this HacLlth . (11 
Allah’s statement, 





iand the martyrs with their Lord > means that they will be in the 
gardens of Paradise, as recorded in the Sahth: 


'pj iOJti <1»JI ^5 QjlZ jjas- ffe 'o[» 

M 4->4 : liU : JL2 US&I Jjfj ^ Jjub Jj 

: Jlii iS^ J)i Ilia U5 tjl&j Jlj Julia uljjl jlaJl \jVj 


“77ie sow/s 0 / fte martyrs live in the bodies of green birds, who 
fly wherever they wish in Paradise and then return to their 
nests in chandeliers. Once your Lord cast a glance at them and 
said, 'Do you want anything?" They said, "We wish that You 
return us to the life of the world, so that we may fight in Your 
cause and be killed as we were killed the first time." Allah said, 
"I have decreed that they shall not be returned to it again ."» |21 

Allah’s statement, 


iThey shall have their reward and their lights, means that Allah 
will grant them a generous reward and a tremendous light that 
will precede before them. In this, the believers vary regarding 
the level of reward they receive, according to their good actions 
in the life of this world. 

Imam Ahmad recorded that 'Umar bin Al-Khattab said that 
he heard the Messenger of Allah jgg say, 


111 Fath Al-Bari 6:368, Muslim 4:2177. 
121 Muslim 3:1502. 
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2>t Jla jjuJi .jUi y-j :bSj\ 

«u£i di ,>&i ^jji 


»77Tere are four ranks of martyrs. The first is a man who 
believes and who is true in faith, who meets the enemy (in 
battle), fulfills his duty to Allah and is killed. This is the type 
that the people will look up to (his level in Paradise), like this. n 


The Prophet raised his head until his cap fell off his head, 
and the same happened to ‘Umar. The Prophet jg continued, 


v> uu. i^iui 4^ ^ #ii J yp 

jAj lAJUi 'kit- Jali j> iilJL* iiilii 

Je-J ^ J>- ^>1 jiiil ^ t £- 

J iJ’-ii ‘J^ 2>i ^sJ iii>i aJ; JU yp 


«iL#i j^jJi 


'‘The second is a believer who meets the enemy and is struck by 
a stray arrow which causes him to die. This believer is in the 
second grade. The third is a believer who has combined good 
deeds with evil deeds; he meets the enemy and is truthful to his 
duty to Allah until he is killed. This is the third category. And 
the fourth is a believer who has committed sins excessively, so 
he meets the enemy and is truthful to his duty to Allah, and is 
killed. This is the fourth category .» (1 * 

‘Ali bin Al-Madlni also reported this Hadith and said, “This 
Egyptian chain is Salih useful. ” ,2) At-Tirmidhi said, “Hasan 
Gharib .”* 3) Allah’s statement, 


$4$ ife \& 


iBut those who disbelieve and deny Our Ayat - they shall be 
the dwellers of the blazing Fire.} 


111 Ahmad 1:23. 

121 ‘Hal Al-Hadlth 1:349. 

131 Tuhfat Al-Ahwadhi 5:274. The statement of ‘Ali bin Al-Madlni is 
regarding which chain is preferred. Most of the scholars consider 
this Hadith to be weak. 
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mentions the destination and the condition of the miserable 
ones, after Allah mentioned the destination and rewards of the 
happy ones. 


p J&ffj 4 p f >uj % cj alii sgi a 


jJ && Sjfc '£ ^ ££ J&fi ^ 

jii J-ii *4liyj 4*^ jtUi 4l>-_) 

4'if^.*^ 1 ' 4-2“K -A <y 44>. 


420 . Know that the life of this world is only play and 
amusement, pomp and mutual boasting among you, and rivalry 
in respect of wealth and children. (It is) like a rain (Chayth), 
thereof the growth is pleasing to the tiller; afterwards it dries 
up and you see it turning yellow; then it becomes straw. But 
in the Hereafter (there is) a severe torment, and (there is) 
forgiveness from Allah and (His) pleasure. And the life of this 
world is only a deceiving enjoyment.} 

ill. Race with one another in hastening towards forgiveness 
from your Lord, and Paradise the width whereof is as the width 
of the heaven and the earth, prepared for those who believe in 
Allah and His Messengers. That is the grace of Allah which He 
bestows on whom He is pleased with. And Allah is the Owner 
of great bounty.$ 


This Life of this World is Fleeting Enjoyment 


Allah the Exalted degrades the significance of this life and 
belittles it by saying. 


i&l 4 p 'jjZj % £J alii ai» 


ithat the life of this world is only play and amusement, pomp 
and mutual boasting among you, and rivalry in respect of 
wealth and children.} 


meaning, this is the significance of this life to its people, just 
as He said in another Ayah, 


- 4 Ml ft \j iiilf S ili (Jjtill 

p it Cl )t PS\ P ^4'i &S3G pit £ 5-3 pit 
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^Beautified for men is the love of things they covet; women, 
children, much of gold and silver (wealth), branded beautiful 
horses, cattle and well-tilled land. This is the pleasure of the 
present world's life; but Allah has the excellent return with 
Him.}{ 3:14) 

Allah the Exalted also sets a parable for this life, declaring 
that its joys are fading and its delights are perishable, saying 
that life is, 


i 






Alike a rain (Ghayth),} which is the rain that comes down to 
mankind^ after they had felt despair. Allah the Exalted said in 
another Ayah, 

A And He it is Who sends down the Ghayth (rain) after they 
have despaired .£(42:28) 

Allah’s statement, 

m j&a; 


ithereof the growth is pleasing to the tiller;} meaning that farmers 
admire the vegetation that grows in the aftermath of rain. And 
just as farmers admire vegetation, the disbelievers admire this 
life; they are the most eager to acquire the traits of life, and life 
is most dear to them, 



iafterwards it dries up and you see it turning yellow; then it 
becomes straw.} 


meaning, that vegetation soon turns yellow in color, after being 
fresh and green. After that, the green fades away and becomes 
scattered pieces of dust. This is the parable of this worldly life, 
it starts young, then matures and then turns old and feeble. 
This is also the parable of mankind in this life; they are young 
and strong in the beginning. In this stage of life, they look 
youthful and handsome. Slowly, they begin growing older, 
their mannerism changes and their strength weakens. They 
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then grow old and feeble; moving becomes difficult for them, 
while doing easy things becomes beyond their ability. Allah the 
Exalted said, 


r i'i ~ r At 

UjM Joo J* Jutw oy <-g»^ JU> 0^ J**- ^ tfJO* Ail'y 


i jAj *Li-j U < 3 ^ 


iAUah is He Who created you in (a state of) weakness, then 
gave you stretigth after weakness, then after strength gave (you) 
weakness and grey hair. He creates what He wills. And He is 
the All-Knowing, the All-Poiverful. ^(30:54) 


This parable indicates the near demise of this life and the 
imminent end of it, while in contrast, the Hereafter is surely 
coming. Those who hear this parable should, therefore, be 
aware of the significance of the Hereafter and feel eagerness in 
the goodness that it contains, 


^ Ujjl Uj o>*jj Alii o* JL>r 


in f/te Hereafter (there is) a severe torment, and (there is) 
forgiveness from Allah and (His) pleasure . And the life of this 
world is only a deceiving enjoyment.$ 

meaning, surely, the Hereafter that will certainly come 
contains two things either severe punishment or forgiveness 
from Allah and His good pleasure. 

Allah the Exalted said, 


*And the life of this world is only a deceiving enjoyment.} 


meaning, this life is only a form of enjoyment that deceives those 
who incline to it. Surely, those who recline to this life will admire 
it and feel that it is dear to them, so much so, that they might 
think that this is the only life, no life or dwelling after it. Yet, in 
reality, this life is insignificant as compared to the Hereafter. 

Imam Ahmad recorded that ‘Abdullah said that the 
Messenger of Allah said, 


u JiJi JJL* j Gj!t 4wL*_» .lit v-jy I 


RParadise is nearer to any of you than the strap on his shoe, 
and so is the (Hell) F/reV 11 


111 Ahmad 1:387. 



Al-Bukhari collected this Hadith through the narration of Ath- 
ThawnJ 1 * This Hadith indicates the close proximity of both 
good and evil in relation to mankind. If this is the case, then 
this is the reason Allah the Exalted encouraged mankind to 
rush to perform acts of righteousness and obedience and to 
avoid the prohibitions. By doing so, their sins and errors will 
be forgiven and they will acquire rewards and an exalted 
status. Allah the Exalted said, 

tjyT lcii 'jil—^ 

4Race with one another in hastening towards forgiveness from 
your Lord, and Paradise the width whereof is as the width of 
the heaven and the earth,$ 

Allah the Exalted said in another Ayah, 

iAnd march forth in the way (to) forgiveness from your Lord, 
and for Paradise as wide as the heavens and the earth, prepared 
for those who have Taqiva.${3:\33) 

Allah said here, 

& X* & \pd 

^prepared for those who believe in Allah and His Messengers. 
That is the grace of Allah which He bestows on whom He is 
pleased with. And Allah is the Owner of great bounty 

meaning, This, that Allah has qualified them for, is all a part 
of His favor, bounty and compassion.” We mentioned a Hadith 
collected in the Sahih in which the poor emigrants said to the 
Messenger jg, “O Allah’s Messenger! The wealthy people will 
get higher grades and permanent enjoyment.” He asked, 

•?ilb Uj« 

'-VVhy is that?* They said, “They pray like us and fast as we do. 
However, they give in charity, whereas we cannot do that, and 
that free servants, whereas we cannot afford it.” The Prophet jg 
said, 


Ml 


Fath Al-Bari 11 :328. 
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S «H 'A S 

!><-' /"f >*SS ^ '\t' U **>>.' *>>*\ • >'. . .". , ‘ , 1 . , 

-J^ jjjf j^.f N/' 

VZ&p&fS 




jjai liO'j 



^ <3^ iP’ >y ^! 
oj^j 5^_i 
• jj% : j u% J yk> ji >'i 

oS/w// / te// you of a 
good deed that, if you 
acted upon, you would 
catch up with those who 
have surpassed you? 
none would overtake you 
and be better than you, 
except tlwse wlro might 
do the same. Say, " Glor¬ 
ious is Allah,” "Allah is 
Most Great," and 
"Praise be to Allah,” 
thirty three times each 
after every prayer .» 

They later came back 
and said, “Our 
wealthy brethren heard what we did and they started doing 
the same.” Allah’s Messenger said, 

.jll: if. «i jjJ iui» 

iThis is the favor of Allah that He gives to whom He wills.^ 

<L' t L»liv J J-i J* j (kk t) S/j 4 f kf* Jt '-k t*^ 

v % JfccSi: k l £ps % £fc 5 Bo ^ 

> at ^ j>: J.j JlOlT $$?j yt ^1*2 # ii 

i^kjs $t 

422. No calamity occurs in the earth nor in yourselves but it is 


rti'j 1 

5 £&iiZjzzjji 0 
0 XJlijpZ 


[ 1 ] 


Muslim 1 :416. 
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inscribed in the Book of Decrees before We bring it into 
existence. Verily, that is easy for Allah > 

423. In order that you may not grieve at the things over that 
you fail to get, nor rejoice over that which has been given to 
you. And Allah likes not prideful boasters.4 

424. Those who are misers and enjoin miserliness upon people. 
And whosoever turns away, then Allah is Rich, Worthy of all 
praise.4 


Everything that affects Mankind, is duly measured and 
destined 


Allah reminds of His measuring and deciding the destiny of all 
things before He created the creation, 



TJt 4 irt J 


4No calamity occurs on the earth nor in yourselves} meaning, ‘there 
is nothing that touches you or happens in existence,’ 

4but it is inscribed in the Book of Decrees before We bring it 
into existence.4 

meaning, ‘before We created the creation and started life.’ 
Qatadah commented on this Ayah, 

4cfJ^ 4 j r t'g* C/t 


4No calamity occurs on the earth4 refers to famine, while, 


4or nor in yourselves » refers to suffering and diseases.” He also 
said, “We were told that every person who suffers a prick of a 
thorn, a twisted ankle, or a bleeding vein, has it occur on 
account of his sins. What Allah forgives is even more. 

This great, honorable Ayah provides clear evidence to the 
misguidance of the cursed Qadariyyah sect, who deny Allah’s 
Preordaihnent and His knowledge of everything before it 
occurs. 

Imam Ahmad recorded that ‘Abdullah bin ‘Amr bin A1 -‘As 
111 At-Tabari 23 :196. 
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said, “I heard the Messenger of Allah jg say, 



oijlili jiL: M JJ 




«A//alt ordained the measures (of everything) fifty thousand 
years before He created the heavens and the earth. i”** 1 

Muslim collected this Hadith in his SahOi with the addition: 

*»uji 1 JU jiij» 


oAnd His Throne was over the water.* 

At-Tirmidhi also collected it and said, “Hasan Sahih.’^ Allah’s 
statement, 

o\> 


iVerily, that is easy for Allah.} means that He knows all things 
before they occur, and He records them exactly as they will 
occur when they occur, and this is easy for Him. Verily, Allah 
knows what happened, what will happen and what did not 
happen, and what shape and form it will take if it were to 
happen. 


Ordering Patience and Gratitude 

Allah said, 

i: LL \y^jL % £ & ipl- 

iln order that you may not grieve at the things over that you 
fail to get , nor rejoice over that which has been given to you.} 

meaning, *We informed you of Our encompassing knowledge, 
recording all things before they occur and creating all things 
in due measure known to Us, so that you may know that 
what has met you would never have missed you and what has 
missed you would never have met you. Therefore, do not grieve 
for what you have missed of fortune, because had it been 
destined for you, you would have achieved it.* (It is also 
recited:) 

il . ij) 

111 Ahmad 2:169. 

* 2 ' Muslim 4:2044, Tuhfat Al-Ahwadhi 6:370. 




497 


Surah 57. Al-Hadid (22-24) (Part-271 


(nor rejoice over that which came to you) 
meaning, come to you. According to the recitation, 


it means {which has been given to you.} Both meanings are 
related. 

All ah says here, ‘do not boast before people about what Allah 
has favored you with, because it is not you who earned it by 
your efforts. Rather, all this came your way because Allah 
destined them for you and provided them for you as 
provisions. Therefore, do not use what Allah has granted you 
as a reason to boast and become arrogant with others.’ Allah’s 


statement, 



{And Allah likes not prideful boasters.} meaning, who acts 
arrogantly with other people. Ikrimah commented by saying, 
“Everyone of us feels happiness and grief. However, make your 
joy with gratitude and endure your grief with patience.” 11 ’ 


Censuring the Stinginess 

Allah the Exalted then said, 

6j$*j ^ 

{Those who are misers and enjoin miserliness upon people.} meaning 
those who commit evil and encourage people to commit it, 

{And whosoever turns away,} from abiding by Allah’s 
commandments and obeying Him, 

{then Allah is Rich, Worthy of all praise.} As Musa, peace be 
upon him, said, 

Sit ^ 1 

{If you disbelieve, you and all on earth together, then verily, 
Allah is Rich, Owner of all praise. ^(14:8) 


111 At-Tabari 23:198. 



498 


Tafsir Ibn KathTr 


1 Q& cM ^ G$ i2ij tfsjl J&> 

■V 4 4 (XDj ujiiu iji, £fc o 44-' 


^25. Indeed We have sent Our Messengers with clear proofs, 
and revealed with them the Scripture and the Mizdn that 
mankind may keep up justice. And We brought forth iron 
wherein is mighty power, as well as many benefits for mankind, 
that Allah may test wlw it is that will help Him (His religion) 
and His Messengers in the unseen. Verily, Allah is Powerful 
Almighty .£ ' 


The Prophets were given Miracles and Sent with truth 
and Justice 

Allah the Exalted said next, 

-i5j£ 

4Indeed We have sent Our Messengers with clear proofs £ 

in reference to the miracles, the unequivocal evidences and the 
plain proofs, 

y xz ffjfo 

4and revealed with them the Scripture £ which contains the true 
text, 

iand the Mizan}, that is, justice, according to Mujahid, Qatadah 
and others. This Ayah refers to the truth that is attested to 
by the sound, straight minds that oppose misguided opinions 
and ideas, just as Allah said in other Ayat, 

U& ;j£5 .4 « & Vt i&t 

iCan they (Muslims) who rely on a clear proof from their Lord, 
and whom a witness from Him follows it (be equal with the 
disbelievers) .£(11:17), 


At-Tabari 23 :200. 
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4Allah’s Fitra (religion) with which He has created mankind.$ 
(30:30), and, 

the heaven: He has raised it high, and He has set up the 
Mizan. M55:7) 

This is why Allah said here, 

4that mankind may keep up justice}, truth and fairness that is 
found in the obedience of the Messengers, in all that they 
conveyed from their Lord, and following all they commanded. 
Surely, what the Prophets brought forth is the truth, beyond 
which there is no truth, just as Allah said, 

itej ix* & ^ 


4And the Word of your Lord has been fulfilled in truth and in 
justice.}(6:l 15), 

His Word is true in what it conveys, and just in all its orders 
and prohibitions. This is why the believers say, when they take 
up their rooms in Paradise and assume their high grades and 
lined thrones, 


iQi sSr j3 Si 65* 3 Vi ££& % % ^ A 

4All praise is due to Allah, Who has guided us to this, and 
never could we have found guidance, were it not that Allah had 
guided us! Indeed, the Messengers of our Lord did come with 
the truth.}{ 7:43) 


The Benefits of Iron 

Allah said, 

4And We brought forth iron wherein is mighty power,} 

meaning, *We made iron a deterrent for those who refuse the 
truth and oppose it after the proof has been established 
against them.’ 

Allah’s Messenger jg remained in Makkah for thirteen years. 
During that time, the revelation continued being sent to him, 
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containing arguments against the idolators and explaining 
Tawhid with detail and proofs. When the evidence was 
established against those who defied the Messenger jg, Allah 
decreed the Hijrah. Then He ordered the believers to fight the 
disbelievers using swords, using them to strike the necks and 
foreheads of those who opposed, rejected and denied the 
Qur’an. Imam Ahmad and Abu Dawud recorded that ‘Abdullah 
bin ‘Umar said that the Messenger of Allah 0, said, 


Jh j**-j ‘3 i lii j&j JU jplui 'jz 

(A ^ & ‘>4 A SJOJI jJ.J SJj 


“(4^ & 

«/ was sent with the sword just before the Hour so that Allah 
be worshipped alone without partners. My provision was placed 
under the shadow of my spear, and those wlw defy my order 
were disgraced and humiliated, and he who imitates a people is 
one of them .»* 1J 

This is why Allah the Exalted said, 

*X *_sf 


<4 wherein is mighty power, $ in reference to weapons, such as 
swords, spears, daggers, arrows, shields, and so forth, 

i,as well as many benefits for mankind,$ meaning, in their 
livelihood, such as using it to make coins, hammers, axes, saws 
chisels, shovels and various tools that people use for tilting the 
land, sowing, cooking, making dough and manufacturing other 
objects necessary for their livelihood. Allah’s statement, 

/i-ij *>* 

ithat Allah may test who it is that will help Him (His religion) 
and His Messengers in the unseen .> 

meaning, whose intention by canying weapons is the defense 
of Allah (His religion) and His Messenger, 

4 & 

m 


Ahmad 2:50, Abu Dawud 4:314. 
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Allah is 


«n wmm 

A_~3 ^7 >. 3 'IjcT'L-J\\J 
^J$y\j \£-y lJu-j3 Julj Jzs-C'CS^ \? 
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iVerily, 

Powerful, Almighty.} 
meaning, surely, Allah 
is Powerful, Almighty, 
and He gives victoiy to 
those who give victory 
and aid to Him. How¬ 
ever, Allah does not 
need mankind’s help, 
but He ordered Jihad 
to test people with 
each other. 


rr* 


*'•£ >»< 
’J ?4* rr^ 


2Jo k5i f 
^ _g~uo L-liij UL-/ 

M -\M > //o-' *f 

J—ef g»t 

U tijpjclt £Gj>j lili 
sC# JL*& 


4t|w4A?^ (*£» J>4/P |*t^t 'A*'* iA' (>- lijoj Co 9'j~°J, 


426. And indeed, We sent Nuh and Ibrahim, and placed in 
their offspring prophethood and Scripture. And among them 
there are some who are guided; but many of than are 
rebellious.} 

427. Then, We sent after them Our Messengers, and We sent 
‘Isa the son of Maryam, and gave him the Injil. And We 
ordained in the hearts of those who followed him, compassion 
and mercy. But the monasticism which they invented for 
themselves. We did not prescribe for them, but (they sought it) 
only to please Allah therewith, but that they did not observe it 
with the right observance. So, We gave those among them who 
believed, their (due) reward; but many of them are rebellious.} 
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Many of the Nations of the Prophets were Rebellious 

Allah the Exalted states that since He sent NQh, peace be 
upon him, all the Prophets and Messengers He sent after that 
were from his offspring. All the revealed Divine Books and all 
the Messengers that received revelation after Ibrahim, Allah’s 
Khalil, peace be upon him, were from Ibrahim’s offspring. 
Allah the Exalted said in another Ayah: 



iand placed itt their offspring prophethood and Scripture.} 
(29:27) 

The last among the Prophets of the Children of Israel was Isa, 
son of Mary, who prophecied the good news of the coming of 
Muhammad, peace and blessings be upon them both. Allah 
the Exalted said, 


iUi 


rr > 




« UUji (*£*->'* & ^ ff 


iThen, We sent after them Our Messengers, and We sent ’Isa 
the son of Maryam, and gave him the Injil .} 

refering to the Injil that Allah revealed to him, 


4And We ordained in the hearts of those who fallowed him,} 
i.e., the disciples, 



icompassion} and tenderness, 

iand mercy.} toward the creatures. Allah’s statement, 

fe-XJ kXIjj} 

iBut the monasticism which they invented for themselves,} 
refers to the monasticism that the Christian nation invented, 

&£} 

iWe did not prescribe for them} 

We - Allah - did not ordain it for them, but they chose it on 
their own.’ 
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There are two opinions about the meaning of, 

ionly to please Allah therewith,} The first is that they wanted to 
please Allah by inventing monasticism. Said bin Jubayr and 
Qatadah said this. 1 * 1 The second meaning is: “We did not 
ordain them to practice that but, rather, We ordained them 
only to seek what pleases Allah.” Allah’s statement, 

ji. lijcj 'Ci) i 


ibut that they did not observe it with the right observance.} 

meaning, they did not abide by what they ordered themselves 
to do. This Ayah criticizes them in two ways: first, they 
invented in things in their religion, things which Allah did not 
legislate for them. The second is that they did not fulfill the 
requirements of what they themselves invented and which they 
claimed was a means of drawing near to Allah, the Exalted 
and Most Honored. 


Ibn Jarir and Abu ‘Abdur-Rahman An-Nasal - and this is 
his wording - recorded that Ibn ‘Abbas said, “There were kings 
after ‘Isa who changed the Tawrah and the InjU when there 
were still believers who recited Tawrah and the InjU. Their 
kings were told, We were never confronted by more severe 
criticism and abuse than of these people.’ - they recite the 
Ayah, 


iAnd whosoever does not judge by what Allah has revealed, 
such are the disbelievers.}{5A4), 

as well as, they accuse us of short comings in our actions, 
while still they recite. Therefore, summon them and let them 
recite these Ayat our way and believe in them our way.’ The 
king summoned them and gathered them and threatened them 
with death if they did not revert from reciting the original 
Tawrah and Injil to using the corrupted version only. They 
said, Why do you want us to do that, let us be.’ Some of them 
said, 'Build a narrow elevated tower for us and let us ascend 


4 


1,1 At-Tabari 23:203. 
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it, and then give us the means to elevate food and drink to us. 
This way, you will save yourselves from hearing us.’ Another 
group among them said, “Let us go about in the land and eat 
and drink like beasts do, and if you find us in your own land, 
then kill us.’ Another group among them said, Build homes 
(monasteries) for us in the deserts and secluded areas, where 
we can dig wells and plant vegetables. Then, we will not refute 
you and will not even pass by you.’ These groups said this, 
even though they all had supporters among their tribes. It is 
about this that Allah the Exalted and Most Honored sent down 
this Ayah, 



Ujej Ct fj>\ > 4:1 ft L^v.y ' \Sy-xJ 


iBut the monasticism which they invented for themselves. We 
did not prescribe far them, but (they sought it) only to please 
Allah therewith, but that they did not observe it with the right 
observance.} ”’* 11 


Imam Ahmad recorded that Anas bin Malik said that the 
Prophet said, 


"fa ^ Srfa yi ifa Zfajj fa&faj ifa 


4 Every Prophet has Rahbaniyyah (monasticism); Jihad in the 
cause of Allah, the Exalted and Most Honored, is the 
Rahbaniyyah of this Ummah.v 


Al-Hafiz Abu Ya'la collected this Hadith and in 
narration, the Prophet jg said, 

«<ii J sS^i & a- Stxij jSf j£j. 


this 


* Every Ummah has Rahbaniyyah; Jihad in the cause of Allah is 
the Rahbaniyyah of this Ummah. i 12 * 

Imam Ahmad recorded that Abu Said Al-Khudri said that a 
man came to him and asked him for advice, and Abu Said 
said that he asked the same of Allah’s Messenger Abu Said 
said, “So, I advise you to adhere by the Taqwa of Allah, 
because it is the chief of all matters. Fulfill the .obligation of 
Jihad, because it is the Rahbaniyyah of Islam. Take care of 


111 At-Tabari 23:203, An-Nas&t 8:231. 

Ahmad 3:266. Abu Ya'la no. 4204. See the following note. 
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remembering Allah and reciting the Qur’an, because it is your 
closeness (or status) in the heavens and your good fame on 
earth.” Only Imam Ahmad collected this Hadlth.^' 


!y» j*i=r=d C/t j&y. -Ay-/ AA \ji-A } 

jit & I§;^5 % p JgJ . h 

4 J-Iil' JJ ij»i) lit! A^}> -U jJuji jtj *if 


428. O you who believe! Have Taqioa of Allah, and believe in 
His Messenger, He will give you a double portion of His 
mercy, and He will give you a light by which you shall walk 
(straight). And He will forgive you. And Allah is Oft- 
Forgiving, Most Merciful.$ 

429. So that the People of the Scriptures may know that they 
have no power whatsoever over the grace of Allah, and that 
(His) grace is in His Hand to bestow it on whomsoever He 
wills. And Allah is tlie Owner of great bounty.} 


The Believers of the People of the Scriptures will earn 
Double their Rewards 


Earlier we mentioned a Hadlth that An-Nasal collected from 
Ibn ‘Abbas that this Ayah is about the People of the Scriptures 
who believe in Islam, and that they will earn double their 
reward if they do so. There is an Ayah in Surat Al-Qasas to 
support this meaning. I 2 * Also, there is a Hadlth from Ash- 
Sha'bi from Abu Burdah from his father from Abu Musa Al- 
Ash'ari that the Messenger of Allah jg said, 


I di IfAj y>\ Jit IjA jfj ‘pp Oyjt 'AW 

"-Jit di «Jl> y-j «i)l y- jpl Jut_) 


•Three will get their reward twice. A believer from tlte People 
of the Scriptures who has been a true believer in his Prophet 


Ahmad 3:82. These narrations are weak, AJ-Albani graded the 
narration of Abu Said Hasan in support of the meaning. See of the 
above Hadlths in As-Sahihah no. 555. 


See Surat Al-Qasas 28:52-54 


( 2 | 
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and then believes in me, will get a double reward. A slave who 
fulfills Allah's rights and obligations as well as the duties of his 
master, will get a double reward. A person who has a slave-girl 
and he educates her properly and teaches her good manners 
properly (without violence) and then manumits and marries her, 
will get a double reward .» 


This Hadith is recorded in the Two Sahihs. [l ' Ad-Dahhak, 
Utbah bin Abi Hakim and others agreed with Ibn ‘Abbas in 
this, and Ibn Jarir preferred it.' 2 * 

Allah the Exalted said in another Ayah, 


'j&j (iCi> iii ijiii IjLZC $4^ 


40 you who believe! If you have Taqwa of Allah, He will grant 
you a criterion, and will expiate for you your sins, and forgive 
you; and Allah is Owner of the great bounty .$(8:29) 

Said bin ‘Abdul-'AzIz said, Umar bin Al-Khattab asked a 
Jewish rabbi, “What is the maximum a reward would be 
increased for you?’ He replied, 'A Kifl (portion) which is about 
three hundred and fifty good merits.’ So Umar said, *Praise be 
to Allah who gave us two Kifls.’ Then Said mentioned Allah’s 
saying: 


4He will give you a double portion of His mercy,$ 

Said said, “And the two Kifls on Friday are similar to that.” 
This was recorded by Ibn Jarir.* 31 
This view has support from the Hadith that Imam Ahmad 
recorded from ‘Abdullah bin Umar that the Messenger of Allah 
said, 


j? J :3la 'flu *431 jij 

if* iJl all 


O' 


: Jl* 




'jl if* l'%j> vfjo iyt J J-LiJ 


*** FathAl-B&ri 1:229, Muslim 1 : 134. 
121 At-Tabari 23:208, 210. 

131 AMabari 23:210. 
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Jjip ^—L^Jl ^ JUj ly> :jJ ^5 i 

w)tij ij£\j i>;uLi cjm ijjL* jjJi jUiti vl *j$>\j jiijj 

:Jli ^ ?£i ^ jj&ifc J* : Jli 

OJlii Jjjl jLa> jA Iw^i 


«77ie parable of you and the Jews and Christians is that of a 
person who employed some laborers and asked them, "Who will 
work for me from the Dawn prayer until midday for one Qirat 
(a special weight of gold) each?" So, the Jews worked. The 
person asked, "Who will do the work for me from the Zuhr 
prayer to the time of the 'Asr prayer for one Qtrat each?" So, 
the Christians worked. Then the person asked, "Who will do 
the work for me from 'Asr prayer until sunset for two Qirdt 
each?” You are those who did this work. The Jews and the 
Christians got angry and said, "We did more work, but got less 
wages.” Allah said, "Have I been unjust to you with your 
reward?" They said, "No." So, Allah said, "Then it is My 
grace which I bestow on whomever I will.”n 111 

Al-Bukhari collected this Hadith . I2) 

Al-Bukhari recorded that Abu Musa said that the Prophet jg 
said, 


U>; ^ 2 bjLx ^ ^i jJ-) 

* + 

j 6 4^ 'i 'jM *f & jA & J! 

ZJL 1jJusI < Ijliii V : ^4J JLii t Jl?L LJLi- Uj 4 0 ^JJl I) 

’ Jlii fji j Ijjli c i 

JrT 'H 'jM ^ ^ (#JJt ^3j 4: 

\JlJ\ :JUi .aJ a oJU^- gjijt iUj iji-u U ;I^U 

aJ IjXIaj (ji La . I Jj\i l LLiU Alii 

> ^ ^ f I ^ i, i * 1 ^ Jjj i» ^ ^ ^ i ^ 

5^>l ly^iob t CjIp 4 ] 1 jJLwcft ^ 4^ 

c j_jl3l iJLfc ^ I jL* U jl*j JUflLa cLUii t ll g-K 


4 


^ Ahmad 2:6, 111. 

121 Path Al-Bari 4 :521 and 6:571. 
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“The parable of the Muslims, Jews and Christians is that of a 
man who employed laborers to work for him from morning until 
night for a known wage. So, they worked until midday and 
said, 'We are not in need of the wages that you promised and 
our work was in vain.' So, the man said, ‘Do not quit now, 
complete the rest of the work and yours will be the full wage I 
have fixed for it.' However, they refused and quit, and he had 
to hire another batch of workers. He said (to the second batch), 
'Complete the work for the rest of the day and I will give you 
the same wage I promised the first batch.' So, they worked until 
the time of the ‘Asr prayer and said, 'Whatever we have done is 
in vain and we forfeit the wages you promised us.' He said to 
them, ‘Complete your day's work, for only a small part of the 
day remains.’ However, they refused, and he employed another 
batch to work for the rest of the day, and they worked until 
sunset and received the wages of the two former batches. This is 
an example of them (i.e., the Jews and Christians) and of those 
who accepted this light (i.e., Islam ).» Al-Bukhari was alone 
in recording it.* 1 ' 


Allah the Exalted said; 


O g-2 vf if jit £ 


4So that the People of the Scriptures may know that they have 
no power whatsoever over the grace of Allah,} 

meaning, so that they become sure that they cannot prevent 
what Allah gives, or give what Allah prevents, 


ji 5Wj til *it jI jlsli 


iand that (His) grace is (entirely) in His Hand to bestow it on 
whomsoever He wills. And Allah is the Owner of great 
bounty. 4 

This is the end of the Tafsir of Surat Al-Hadid, all praise is 
due to Allah, and all favors come from Him. 


m 


FathAl-Bari 4:523. 
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The Tafslr of Surat Al-Mujadilah 
(Chapter - 58) 

Which was revealed in Al-Madinah 


0^0 


In the Name of Allah, the Most Gracious, the Most Merciful. 



% & J< 4 j' 4? a? 




$1. Indeed Allah has heard the statement of her that disputes 
with you concerning her husband, and complains to Allah. And 
Allah hears the argument between you both. Verily, Allah is 
All-Hearer, All-Seer.} 


Reason for revealing this Surah 

Imam Ahmad recorded that ‘A’ishah said, “All praise be to 
Allah, Who hears all voices. “The woman who disputed” came 
to the Prophet sg and argued with him while I was in another 
part of the room, unable to hear what she said. Allah the 
Exalted and Most Honored revealed this Ayah, 

4 ^4 Jj» ii' '{y- 

ilndeed Allah has heard the statement of her that disputes with 
you concerning her husband.}’* 1 ' till the end of this Ayah. 

Al-Bukhari collected this Hadith without a chain of narration 
in the Book of Tawhid in his SahthJ 2 * An-Nasal, Ibn Majah, 
Ibn Abi Hatim and Ibn Jarir also collected this Hadith.' 3 ' 

In the narration that Ibn Abi Hatim collected, ‘A’ishah said, 
“Blessed is He, Whose hearing has encompassed all things. I 
heard what Khawlah bint Thalabah said while some of it I 

111 Ahmad 6:46. 

121 Fath Al-Bari 13:384. 

131 An-Nasal 6:168, Ibn Majah 1:67, and At-Tabari 23 :225. 
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could not hear. She 
was complaining to 
Allah’s Messenger 
about her husband. 
She said, ‘O Allah’s 
Messenger! He spent 
my wealth, exhausted 
my youth and my 
womb bore abundantly 
for him. When I be¬ 
came old, unable to 
bear children, he 
pronounced the 
Zihar ^ 1 ' on me! O Allah! 
I complain to you.’ 
Soon after, Jibrll 
brought down this 
Ayah, 

4 Ju'4 & 

5 

^Indeed Allah lias heard 
the statement of her that 
disputes with you con¬ 
cerning her husband, y 
She added, “Her husband was Aws bin As-Samit.”* 2 ' 
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42. 77iose among you who make their wives unlawful to them 
by Zihar they cannot be their mothers. None can be their 


111 Az-Zihar refers to one saying to his wife, ‘you are unlawful to me for 
cohabitation just like my mother.” 

121 At-Tabari 23:226 
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mothers except those who gave them birth. And verily, they 
utter an ill word and a lie. And verily, Allah is Oft-Pardoning, 
Oft-Forgiving .4 

43. And those who make unlawful to them (their wives) by 
Zihdr and wish to free themselves from what they uttered, (the 
penalty) in that case is the freeing of a slave before they touch 
each other. That is an admonition to you. And Allah is All- 
Aware of what you do.4 

44. And he who finds not, must fast two successive months 
before they both touch each other. And he who is unable to do 
so, should feed sixty of the poor. That is in order that you may 
have perfect faith in Allah and His Messenger. These are the 
limits set by Allah. And for disbelievers, there is a painful 
torment.4 


Az-Zihar and the Atonement for It 

Imam Ahmad recorded that Khuwaylah bint Thalabah said, 
“By Allah! Allah sent down the beginning of Surat Al-Mujadilah 
in connection with me and ‘Aws bin As-Samit. He was my 
husband and had grown old and difficult. One day, he came to 
me and I argued with him about something and he said, out 
of anger, ‘You are like my mother’s back to me.’ He went out 
and sat with some of his people. Then he came back and 
wanted to have sexual intercourse with me. I said, “No, by the 
One in Whose Hand is the soul of Khuwaylah! You will not 
have your way with me after you said what you said, until 
Allah and His Messenger issue judgement about our case.’ He 
wanted to have his way regardless of my choice and I pushed 
him away from me; he was an old man.’ I next went to one of 
my neighbors and borrowed a garment from her and went to 
the Messenger of Allah sg. I told him what happened and kept 
complaining to him of the ill treatment I received from ‘Aws. 
He said, 


( 4 ^ 4 ^ 




«0 Khuwaylah! Your cousin is an old man, so have Taqwa of 
Allah regarding him.* 

By Allah! Before I departed, parts of the Qur’an were revealed 
about me. Allah’s Messenger gg felt the hardship upon 
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nC* Aj ^JUo^ 




«Yoh have done a righteously good thing. So go and give away 
the dates on his behalf and take care of your cousin .» 

I did that.’”* 11 Abu Dawud also collected this Hadvth in the 
Book of Divorce in his Siman,^ according to which her name 
is Khawlah bint Thalabah. She is also known as Khawlah bint 
Malik bin Thalabah, and Khuwaylah. All these are close to 
each other, and Allah knows best. This is what is correct 
about the reason behind revealing this Surah. 

Therefore, Allah’s statement, 

oi 'udty 


{Those among you who make their wives unlawful to them by 
Zihar} 


refers to Zihar, which is derived from Az-Zahr, meaning, the 
back. During the time of Jahiliyyah, when one wanted to 
declare Zihar towards his wife, he would say, “To me, you are 
like the back of my mother.” That was one way they issued 
divorce during that time. Allah allowed this Ummah to pay 
expiation for this statement and did not render it as a divorce, 
contrary to the case during the time of Jahiliyyah. 

Allah said, 




{they cannot be their mothers. None can be their mothers 
except those who gave them birth.} 


meaning, when the husband says to his wife that she is like 
his mother, or the back of his mother etc., she does not 
become his mother. Rather his mother is she who gave birth 
to him. This is why Allah said, 


{'Luuj Jjsif 



{And verily, they utter an ill word and a lie.} meaning, false and 
sinful speech, 

y » *< f* a jc* / 


l 1 * Ahmad 6:410. 

121 Abu Dawud 2 :662, 664. 
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4And verily , Allah is Oft-Pardoning , Q^-Fofgnring.^ 

meaning, Svhat you used to do during the time of Jdhiliyyah ,, 
and what accidentally slips out of your mouth, 
unintentionally. ’ 

Allah’s statement, 


4And those who make unlawful to them (their wives) by Zihdr 
and wish to free themselves from what they uttered 

Ash-Shafil said, “It means to keep her for a while after the 
Zihdr , without divorcing her, even though his is able to do so.” 
Ahmad bin Hanbal said, “To return to having sexual relations 
with her or to merely intend to do so, but only after he pays 
the expiation mentioned in the Ayah for his statement.” It has 
been quoted from Malik that it is the intention to have sexual 
relations or to keep her or actually having sexual intercourse. 
Said bin Jubayr said that this Ayah , 

Q ojjj* f ^ 


iand wish to free themselves from what they uttered 

meaning, if they want to return to having sexual intercourse 
which was forbidden between them. 

Al-Hasan Al-Basri said that it is to utilize her sexual organ, 
and he did not see any harm in doing what is less than that 
before paying the expiation. Ali bin Abi Talhah reported from 
Ibn Abbas: 


4 before they touch each other.$ “The ‘touching’ refers here to 
sexual intercourse. ” {1] Similar was said by Ata’, Az-Zuhri, 
Qatadah and Muqatil bin Hayyan. Az-Zuhri added, “He is not to 
kiss or touch her until he pays the expiation.” The Sunan 
compilers recorded from Ikrimah, from Ibn Abbas that a man 
said, “O Allah’s Messenger! I pronounced Zihdr on my wife, but 
then had sexual intercourse with her before I paid the expia¬ 
tion.” The Messenger £§ said, 

ttibl ills Uu 


111 


At-Tabari 23 :231. 
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Allah grant you His mercy, what made you do that?* 


He said, “I saw the adornment she was wearing shining in the 
moon’s light.” The Prophet said, 


^ U JU: Jj- 


tThen do not touch her until you do what Allah the Exalted 
and Most Honored has ordered you to do.* 

At-Tirmidhi said, “Hasan Gharib Sahih." Abu Dawud and An- 
Nasal also recorded it.* 1 ' 

Allah said, 

i£j j.j^} 

i(the penalty) in that case is the freeing of a slave} 

indicating the necessity of freeing a slave before they touch each 
other. This Ayah mentions any slave, not only believing servants 
as in the case of the expiation for (unintentional) killing, 

4*V$ £&} 


iThat is an admonition to you.} meaning, a warning to threaten 
you in this case. 

oj'&> Cj *i>\)} 


iAnd Allah is All-Aware of what you do.} 


meaning, He is All-Knower in what brings you benefit. Allah’s 
statement, 


J £ £££ J $£ fcj JU 3 £} 


}And he who finds not must fast two successive months before 
they both toudi each other. And he who is unable to do so, 
should feed sixty of the poor.} 

is explained by the Hadiths that prescribe these punishments 
in this order, just as in the Hadith collected in the Two Sahihs 
about the man who had sexual intercourse with his wife 
during the day, in Ramadan. 12 ’ Allah said, 


111 Abu Dawud 2:666, Tuhfat Al-Ahwadhi 4:380, An-Nasal 6:167, 
and Ibn Majah 1:666. 

121 Fath Al-Bari 4 : 193 , Muslim 2 :781. 
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iThat is in order that you may have perfect faith in Allah and 
His Messenger.) 

meaning, “We legislated this punishment so that you acquire 
this trait,’ 


f 'X > >> 
f -Oil 


iThese are the limits set by Allah.) meaning, the things that He 
has forbidden, so do not transgress them, 


iAnd far disbelievers, there is a painfiil torment.) 

meaning, those who do not believe and do not abide by the 
rulings of Islamic legislation should never think they will be 
saved from the torment. Rather theirs will be a painful 
torment in this life and the Hereafter. 


ty j ot Ifl' 'AAv 4$ OJ& itjf 0$ 

iilf p» 

t* JfjR i Ly Oy-—J( U ^L. «jii J j f\ y ^ ijjlj 

vj 31 v; 4 'i o* $ v; “ij &L { ^ oi 

4^ & a o> kai£iA> C 


^5. Verily, f/iose io/io oppose Al/a/j and His Messenger will be 
disgraced as those before them were disgraced. And We have 
sent down clear Aydt. And far the disbelievers is a disgracefil 
torment.) 

46. On the Day when Allah will resurrect them all together 
and inform them of what they did. Allah has kept account of it, 
while they have forgotten it. And Allah is Witness over all 
things.) 

47. Have you not seen that Allah knows whatsoever is in the 
heavens and whatsoever is on the earth? There is no Najwa of 
three but He is their fourth - nor of five but He is their sixth 
- nor of less than that or more but He is with them 
wheresoroer they may be. And afterwards on the Day of 
Resurrection He will inform them of what they did. Verily, 
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Allah is the All-Knower of everything .} 
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Explaining the Punishment of the Enemies of the 
Religion 


Allah states that those who defy Him and His Messenger sfe 
and contradict His commandments, 




iwill be disgraced as those before them were disgraced > 

meaning, they will be humiliated, cursed and disgraced, just 
as what happened to their like were before them, 





4And We have sent down clear Aydt. } meaning, none contradicts 
or opposes them, except a disbeliever, rebellious, sinner, 




4And for the disbelievers is a disgraceful torment} meaning, as just 
recompense for their arrogant refusal to follow, obey and 
submit to the religion of Allah. 

Allah the Exalted said, 

40n the Day when Allah will resurrect them all together ^ 

referring to the Day of Resurrection when He will gather the 
early and the latter generations in one area, 

4 and inform them of what they did.} 

He will tell them all that they did in detail, whether good or 
evil, 

4\Pj & i^P} 


{Allah has kept account of it, while they have forgotten it.} 

meaning, Allah recorded and kept all these actions, even 
though they have forgotten what they did, 




{And Allah is Witness over all things.} meaning, nothing escapes 
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His knowledge, and no matter is hidden from Him or escapes 
His complete observation. 


Allah’s Knowledge encompasses Creation 

Then Allah the Exalted informs of His knowledge 
encompassing all creation, observing it, hearing their speech 
and seeing them, wherever they may be and in whatever 
condition they may be in, 


ut £ ofjVI 4 Cj 4 £ j pZ <ii j fi\} 


iHave you not seen that Allah knows whatsoever is in the 
heavens and whatsoever is on the earth? There is no Najwa of 
three}, i.e., secret consultation of three, 


'A 

j} j* 


>4ti Jt X) 


y, VI i 


% > i\} 

4&C 


ibut He is their fourth - nor of five but He is their sixth - 
nor of less than that or more but He is with them wheresoever 
they may be.} 

meaning, He is watching them, perfectly hearing their speech, 
whether uttered in public or secret. His angels record all that 
they say, even though He has better knowledge of it and hears 
them perfectly, as Allah said; 


£&* St Sit XfTL f\} 


}Know they not that Allah knoivs their secret ideas, and their 
Najwa, and that Allah is the All-Knower of the unseen.} 
(9:78), 


Ctii' & £1 v i!( Sfpi $} 


40 r do they think that We hear not their secrets and their 
private Najwa? And Our messengers are by them to record.} 
(43:80) 


For this reason, several mentioned that there is a consensus 
among the scholars that this “with” refers to Allah’s 
knowledge. There is no doubt that this meaning is true, 
especially if we add to it the certainty that His hearing 
encompasses all things, as well as His sight. He, the Exalted 
and Most Honored, is never lacking in knowing all their affairs. 



529 


Surah 58. Al-Muiadilah (8-10) (Part-28) 


^ -v-.k - mi .? 

JUJ 4^1j£ pzzt&fi 
(*t^ ■j'—".>* y i. &yrL*i 

1 sj% > >' '**y ' 9 "*\\ "i ** 

j*—> £ b 'JX~ f* ' t jA 

j c_4 ^;&.% jjJilij 
j IjfotfS b>&7-iU 

0 $ fj) j*£. 

li~i> lj-R? \y~* cj£^51 ijlliLll' ^ 

ji'jcj4ilj jl/i I 


i~*!' fj; tj -4% 

4|>J» joi 1 «£-* <*' 

4And afterwards on the 
Day of Resurrection He 
will inform them of what 
they did. Verily, Allah 
is the All-Knower of 
everything.$ 

Imam Ahmad 
commented, “Allah 
begem the Ayah (58:7) 
by mentioning His 
knowledge and ended 
it by mentioning His 
knowledge.” 

Zyiii ^ i £ j$ jl } ^ 

* >*' [>* .«"* ' > >' -\ 
Alt 'jft* UJ C 

yt^M J sD-i^L? 

a. &k ') ll Jgi ij&L fyj 

Cj^ m ^jj ^5 S^j^j lit 

•>>* / I if t' 

^ 4 ? “ * ' ** w ab* 

<J^Jt yX^t>j OjJLiJlj jSfy ^r~fy^ ti| I^L»U 1^1 ll> vA^jk^Jt i^rl 4 ly^L<i> 

ty—jOJt 1*4^ ^5 , C£jj( lit 

Sy-^ Jfj lit 0 % V[ lili 


t^x^jslj \ ^^5 ljaxljij ^l^waU 

fr, lit 

1 »< < \'<\f >- 


Jif-by lJoL4i[)yiayj^Jl i 


48. Have you not seat those who xoere forbidden to hold secret 
counsels, and afterwards returned to that which they had been 
forbidden, and conspired together for sin and wrongdoing and 
disobedience to the Messenger. And when they come to you, 
they greet you with a greeting wherewith Allah greets you not, 
and say within themselves: "Win/ should Allah punish us not 
for what we say?" Hell will be sufficient for them; they will 
enter therein. And worst indeed is that destination!} 

49. O you who believe! When you hold secret counsel, do it not 




-—----- Tafsir 1bn Kathir 

for sin and wrongdoing, and disobedience to the Messenger, but 
do it for Al-Birr and Taqwa; and have Taqwa of Allah unto 
Whom you shall be gathered.} 

ilO. Secret counsels are only from Shaytdn, in order that he 
may cause grief to the believers. But he cannot ham them in 
the least, except as Allah permits. And in Allah let the believers 
put their trust.} 


The Evil of the Jews 


Ibn Abi Najlh reported from Mujahid, 

!*- Q f isy&i ot J! j 


iHave you not seen those who were forbidden to hold secret 
counsels, and afterwards returned to that which they had been 
forbidden,} 

He said, “The Jews.” 1 ' 1 Similar was said by Muqatil bin 
Hayyan, who added, “The Prophet sg had a peace treaty with 
the Jews. When one of the Prophet’s Companions would pass 
by a gathering of Jews, they would speak among themselves in 
secret, prompting the believer to think that they were plotting 
to kill or harm him. When the believer saw this, he feared for 
his safety and changed the route he was taking. The Prophet 
26 advised them to abandon their evil secret talks, but they 
did not listen and kept on holding the Najwa. Allah the 
Exalted sent down this Ayah in their case, 


Q f j- ' ] yr Jl j 


iHave you not seen those who were forbidden to hold secret 
counsels, and afterwards rehimed to that which they had been 
forbidden >.” 121 

Allah’s statement, 






iand conspired together for sin and wrongdoing 
disobedience to the Messenger.} 


and 


111 At-Tabari 23:236. 

121 Ad-Durr Al-Manthur 8:80. This is a Mursal narration. See the 
section about narrations in the beginning of the book. 
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means, they used to talk to each other, 

ifor sin} which involves themselves, 

iand wrongdoing} which effects others. They speak about 
disobedience and defying of the Messenger ;g, with persistence 
and recommending each other to follow their way, 

ft yiiiA 2 \lt Jj’L- \*\j} 

iAnd when they come to you, they greet you with a greeting 
wherewith Allah greets you not,} 

Ibn Abi Hatim recorded that ‘A’ishah said, “Some Jews came 
to the Prophet jg and greeted him by saying, ‘As-Sam 
'Alayka J 1 ' O Abul-Qasim.’ So I said to them, ‘wa ‘Alaykum 
As-Sam (the same death be upon you}.’ The Prophet jg said, 

v «i !>i \ib\z i;» 

“O 'A'ishah, Allah does not like rudeness and foul speech .» 

I said, ‘Didn’t you hear them say, ‘As-Sam Alayka?’ He jg said, 

: Jyi U 

1 Didn't you hear me answering them back by saying, 'Wa 
'Alaykum (And the same upon you)?'» 

Allah the Exalted then sent down this Ayah, 

f IIj ihjf- A)^r ' J 1 

iAnd when they come to you, they greet you with a greeting 
wherewith Allah greets you not,}"™ 

The narration collected in the Sahih states that ‘A’ishah said, 
“And be upon you the death, disgrace and curse.” The 
Messenger of Allah said to her, 

* 0 L» 1 * 4 ! LlJ 'jj 1 Lj ._ > LiJj-j 

tAllah accepts our supplication against them, but not theirs 

^ See below. 

121 At-Tabari 23:236, 237. 
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‘Had he been a Prophet, Allah would have punished us for 
what we said. Allah knows what we conceal. Therefore, if 
Muhammad were a Prophet, Allah would have sent His 
punishment on us sooner, in this life.’ Allah the Exalted 
replied, 



iHell will be sufficient for them;} ell should be sufficient for them 
in the Hereafter, 

J-4 ^P^i} 


ithey will enter therein. And ivorst indeed is that destination!} 


Imam Ahmad recorded that ‘Abdullah bin ‘Amr said that the 
Jews used to say, “ Sam 'Alayka,” to Allah’s Messenger m- 
They would say then within themselves, “Why does Allah not 
punish us for what we say?” This Ayah was later revealed, 


ftp. C iif CaL VjJ cj & a, &Z. ■) ip jy.c 


Xau 


iAnd when they come to you, they greet you with a greeting 
wherewith Allah greets you not, and say within themselves: 
"Why should Allah punish us not for what we say?" Hell will 
be sufficient for them; they will enter therein. And worst indeed 
is that destination!}^ 

Its chain of narration is Hasan, but they (Al-Bukhari and 
Muslim) did not collect it. 


Manners of the NajwcL, (Secret Counsel) 


Allah the Exalted teaches His believing servants to avoid the 
ways of the disbelievers and hypocrites, 


ipf ppi i&uif; Jft i*£ * uj p: pM 


40 you who believe! When you hold secret counsel, do it not 
for sin and wrongdoing, and disobedience to the Messenger,} 

meaning, do not hold evil secret counsels like the ignorant 
disbelieving People of the Scriptures and their allies among the 
hypocrites, who imitate their ways, 


1,1 Ahmad 2:170. 
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i'. >'.A 




Abut do it for Al-Birr and Taqwa; atid have Taqwa of Allah 
unto Whotn you shall be gathered.A 


and He will then inform you of all your deeds and statements; 
He has counted and recorded them and will justly hold you 
accountable for them. 

Allah the Exalted said, 


ft & oil n $£ ^ 


AAn-Najiva are only from the Shay tan, in order that he may 
cause grief to the believers. But he cannot hann them in the 
least, except as Allah permits. And in Allah let the believers 
put their trust.A 

Allah states that secret talks, where the believers feel anxious, 
are 

jib 

Aottly from Shay tan, in order that he may cause grief to the 
believers 

meaning, that those who hold such counsels do so because of 
the lures of the devil, 


Ain order that he may cause grief to the believers.b 

The devil seeks to bother the believers, even though his plots 
will not harm the believers, except if Allah wills it. Those who 
are the subject of evil Najwa, should seek refuge in Allah and 
put his trust in Him, for none of it will harm them, Allah 
willing. 

The Sunnah also forbids the Najwa. so that no Muslim is 
bothered by it. Imam Ahmad recorded that ‘Abdullah bin 
Mas“ud said that the Messenger of Allah jg said, 

JlJi jji t j ji jliil "ji *o yC lilt 


“// you were three, then tioo of you should not hold a secret 
counsel in the presence of the third person, because that would 
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cause him to be worried .» |1 * 


This Hladlth is collected in the Two Sahihs using a chain of 
narration that contained Al-A'mashJ 2 ' ‘Abdur-Razzaq narrated 
that ‘Abdullah bin TJmar said that Allah’s Messenger jg said, 


* * 


iui Sli 4 J&I 'oj> jlill Jr'S* jjls till 


a// you were three, then two of you should not hold a secret 
counsel in the presence of the third person, except with his 
permission, because that would cause him to be worried .s' 3 ’ 
Muslim collected this Hadith . ,4J 


M % P & p. iptf ppi «S» Xpi 'J\ 

jp q % pj> p ijjl sJj p. >p: i4\ & \jp 


ill. O you who believe! When you are told to make room in 
the assemblies, make room. Allah will give you room. And when 
you are told to rise up, then rise up. Allah will exalt in degress 
those of you who believe, and those who have been granted 
knowledge. And Allah is Well-Acquainted with what you do.} 


Manners for Assemblies 

Allah teaches His servants good manners and orders them to 
be kind to each other when they are sitting together, 

f ftp q tp: 'J\ «&> 

<0 you who believe! When you are told to make room in the 
assemblies,} 

4 ii' {Pi bPfi ^ 

imake room. Allah xoill give you room.} 

Indeed, the reward or recompense depends on the type of 
action. In a Hadith, the Prophet said, 

aJ <1)1 l>.■* . ajj 

111 Ahmad 1:425, 431. 

121 Fath Al-Bari 11 :58, Muslim 4:1718. 

‘Abdur-Razzaq 11 :26. 

Muslim 4:1717. 
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«'Whoever builds a Masjid for Allah, Allah builds for him a 
house in Paradise, s 1 ' 1 


In another Hadith, the Prophet sg said, 
U XxJl o'ff UjjJl jilt oil 


jrr** ^ .r-i W 1 
’i~r' oy- J> xi!i 


“He who relieves a difficulty for a person living in straitened 
circumstances, then Allah will relieve the difficulties of this life 
and the Hereafter for him. Surety, Allah helps the servant as 
long as the servant helps his brother.d 2 * 

There are many similar Hadiths. This is why Allah the Exalted 
said, 

4 (£3 ill' g~o ^ 


intake room. Allah will give you room. $ 

Qatadah said, “This Ayah was revealed about gatherings in 
places where Allah is being remembered. When someone would 
come to join in assemblies with the Messenger jg, they would 
hesitate to offer them space so that they would not loose their 
places. Allah the Exalted commanded them to spread out and 
make room for each other. ” |31 

Imam Ahmad and Imam Ash-Shafit recorded that ‘Abdullah 
bin Umar said that the Messenger of Allah jg said, 


i * i 




be (** * 


“One of you should not remove someone from his place and sit 
in it, but instead, spread out and make room .» (4) 

This Hadith is recorded in the Two Sa/iihsJ 5 * Imam Ahmad 
recorded that Abu Hurayrah said that the Prophet jg said, 


«ii \j>*n\ jfij p j* Jz-P 1 ^ 


«A man should not remove another man from his place and 


111 Fath Al-Bari 1:648. 

121 Muslim 4:2074. 

131 At-Tabari 23:244. 

^ Ahmad 2:126, and TartXb Ash-Shdfi‘i 2:186. 
Fath Al-Bari 1:64, Muslim 4:1714. 
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then sit in it. Rather spread out and make room and Allah will 
make room for you.®* 1 * 


Imam Ahmad also recorded this Hadith with the wording: 

£-ii; i^ ji^ii f 


«A man should not leave his place for another man, but rather 
spread out and make room, and Allah will make room for 
you n.”' 2 ' 


It has been reported that Ibn ‘Abbas, Al-Hasan Al-Basri and 
others said that: 


ip ^ yss ^ 




P M Hi 


iWhen you are told to make room in the assemblies, make 
room. Allah will give you room.} means to war assemblies, 
and that, 


i'lr-Sb Si Hj} 

}And when you are told to rise up, then rise up.} means, 
“Get up to fight.” 131 Qatadah said 

iAnd when you are told to rise up, then rise up.} means, “When 
you are called to any type of good, then respond.”l 4 ' 


The Virtues of Knowledge and People of Knowledge 

Allah’s statement. 


ij±f- CijLi Sf JiPj Sp iuf 


iAllah will exalt in degrees those of you who believe, and those 
who have been granted knowledge. And Allah is Well- 
Acquainted with what you do.} 

means, do not think that if one of you makes room for his 
brother, or rises up when he is commanded to do so, that this 

Ahmad 2:523. 

121 Ahmad 2:338. 

At-Tabari 23:244, Al-Qurtubi 17:299, and Ad-Durr Al-Manthur 
8:82. 

141 At-Tabari 23:245. 
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will diminish his right or honor. Rather, this will increase his 
virtue and status with Allah, and Allah the Exalted will never 
make his good deed be lost. To the contrary. He will reward 
him for it in this life and the Hereafter. Surely, he who 
humbles himself by and before the command of his Lord, then 
Allah will elevate his status and make him known by his good 
behavior, the statement of Allah the Exalted, 


cP q % sjij p \pa fit 


iAlldh will exalt in degree those of you who believe, and those 
who have been granted knowledge. And Allah is Well- 
Acquainted with what you do.} 


meaning, surely, Allah is Aware of those who deserve this 
reward and those who are not worthy of it. 

Imam Ahmad recorded that Abu At-Tufayl ‘Amir bin 
Wathilah said that Nafi' bin ‘Abdul-Harith met ‘Umar bin Al- 
Khattab in the area of ‘Usfan. Umar appointed Abu At-Tufayl 
to be the governor of Makkah. OJmar asked him, “Whom did 
you appoint as your deputy for the valley people (that is, 
Makkah).” ‘Amir said, “I appointed Ibn Abza, one of our freed 
slaves, as my deputy.” Umar said, “You made a freed slave 
their governor in your absence?” He said, “O Leader of the 
faithful! He has memorized Allah’s Book and has knowledge of 
regulations of inheritance, along with being a proficient judge.” 
Umar said, “Surely, your Prophet jg has said, 


>—'llqI I JlAj g'j 4jl j|» 


• Verily, Allah elevates some people and degrades others, on 
account of this Boole.#" 111 Muslim collected this Hadith) 2] 

££ ft £ IJg jqjit pa 4 ip; sif 

J iji ft C& J piiiL i&Z'pV i}Jui $ 

q j if- feu sit 


ill. O you who believe! When you (want to) consult the 
Messenger in private, spend something in charity before your 
private consultation. That will be better and purer far you. But 


111 Ahmad 1:35. 
^ Muslim 1:559. 
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if you find not (the means for it), then verily, Allah is Oft- 
Forgiving, Most Mercifid.} 

il3. Are you afraid of spending in charity before your private 
consultation (with him)? If then you do it not, and Allah has 
forgiven you, then perform Salah and give Zakah and obey Allah 
and His Messenger. And Allah is All-Aware of what you do.} 


The Order to give Charity before One speaks to the 
Prophet $ in private 

Allah commanded His believing servants, when any of them 
wanted to speak with Allah’s Messenger jg in secret, to give 
away charity beforehand so that his charity cleanses and 
purifies him and makes him worthy of having a private 
counsel with the Prophet jg. This is why Allah the Exalted said, 


iThat will be better and purer for you.} then He said, 

414* i & 


iBut if you find not.} meaning, if he is unable to do so due to 
poverty, 




ithen verily, Allah is Oft-Forgiving, Most Mercifid.} 

He only commanded those who are financially able to give this 
type of charity. Allah the Exalted said, 

iX SX \yXC J ^Si3'.} 

iAre you afraid of spending in charity before your private 
consultation ?} 



meaning, are you afraid that the order to give charity before 
speaking privately to the Prophet jg remains in effect forever? 


f* ? 


% &£ -it 4,1s (£2 3 # 


ilf then you do it not, and Allah has forgiven you, then 
perform Salah and give Zakah and obey Allah and His 
Messenger. And Allah is All-Aware of what you do.} 
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Therefore, Allah abrogated the obligation of giving this charity. 
It was said that none has implemented this command before 
except its abrogation, ‘Ali bin Abi Talib. 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas: 



ispend something in charity before your private consultation.} 

“The Muslims kept asking Allah’s Messenger jg questions until 
it became difficult on him. Allah wanted to lighten the burden 
from His Prophet jg, upon him be peace. So when He said 
this, many Muslims were afraid to pay this charity and 
stopped asking. Afterwards, Allah sent down this Ayah, 


}*& 




4Are you afraid of spending in charity before your private 
consultation? If then you do it not, and Allah has forgiven you, 
then perform Salah and give Zakah} 

Thus Allah made things easy and lenient for them.” 111 

‘Ikrimah and Al-Hasan Al-Basri commented on Allah’s 
statement: 





' s '#*} 1 


ispend something in charity before your private consultation.} 
“This was abrogated by the next Ayah: 



4Are you afraid of spending in charity before your private 
consultation...}.’* 2 ' 

Said bin Abi ‘ArUbah reported from Qatadah and Muqatil bin 
Hayyan, “People kept questioning Allah’s Messenger jg until 
they made things difficult for him. Allah provided a way to stop 
their behavior by this Ayah. One of them would need to speak to 
Allah’s Prophet 5g about a real matter, but could not do so 
until he gave in charity. This became hard on people and 


I 1 * At-Tabari 23:249. See the section about narrations in the 
beginning of the book. 

121 At-Tabari 23:250. 
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I afterwards, 

j jfc S' i»j i ^ 

I A* 4 

j 

j iBut if you find not, 


Jr = ^—7^—^^-\Mah sent down relief 
y,* >-crt " \t\>S v from this requirement 

afterwards, 

? > - J?. w c> ^rV ai? v' *" 

i ^ 

<ft| , ^ y0M not 

f/ien verily, Allah is 

ZfflW M ° S ‘ 

Ma'mar reported 
, -• -s--: v~ from Qatadah that 

'jA^' 0>^_ the Ayahi 

; $ j^i ^ 

iWhen you (want to) 

consult the Messen 8 er in 
' r \. f / K . private, spend something 

"5*i ’in charity before your 
0 odiVi Z$Zt$&M[Q P rivate consultation.* 

1,» was abr °e ated after 

(<p AU'v-^= being in effect for only 

* == * one hour of a day.* 2 ' 

‘Abdur-Razzaq recorded that Mujahid said that ‘Ali said, “No 
one except me implemented this Ayah, until it was abrogated,” 
and he was reported to have said that it remained in effect for 
merely an hour.* 3 * 

£ & 4^ ;£•, % p> >2 £f ^ % <jj $ Ji 

IjJLS Hi- pr-C) 'jjjel \ytf 11 it XtA 'JjJ*- 1 (lie Si Jel 

viLljjl its sl Oi (AjJJ* J v*b* .$• sl Je- 

53 SJ£ <£ i ^ <4t « ^ £ Ci^ & ^ 4^ 


111 At-Jabari 23:248. 

* 2 * At-Jabari 23:249. 

* 3 * ‘Abdur-Razzaq 3:280. 
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f { £±\ l\ "5f $0i\ 


414. Have you not seen those who take as friends a people upon 
whom is the wrath of Allah? They are neither of you nor of 
them, and they swear to a lie while they know 

415. Allah has prepared for them a severe torment. Evil indeed 
is that which they used to do.$ 

416. They have made their oaths a screen. Titus they hinder 
(others) from the path of Allah, so they shall have a humiliating 
torment. 4 


417. Their children and their wealth will avail them nothing 
against Allah. Tltey will be the dwellers of the Fire to dwell 
therein forever .4 

418. On the Day when Allah ivill resurrect them all together; 
then they will swear to Him as they swear to you. And they 
think that they have something. Verily, they are liars!) 

419. The Shay tan has overpowered them. So he has made them 
forget the remembrance of Allah. They are the party of Shay tan. 
Verily, it is the party of Shay tan that will be the losers!) 


Chastising the Hypocrites 


Allah chastises the hypocrites for secretly aiding and 
supporting the disbelievers even though, in reality, they were 
neither with the disbelievers nor with the Muslims. Allah the 
Exalted said in another Ayah, 


i A & sa ^4 & k Vi 31 v 4 




4(They are) swaying between this and that, belonging neither to 
these nor to those; and he whom Allah sends astray, you will 
not find for him a way >(4:143) Allah said here, 


v~**■ i ‘)j 0$ jl j $) 


4Have you not seen those who take as friends a people upon 
whom is the wrath of Allah?) 

referring to the Jews with whom the hypocrites were allies in 
secret. Allah said, 


Surah 58. AlMujddiMl (14-19) (Part-28) 
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iThey are neither of you nor of them,} meaning, that these 
hypocrites are neither with the believers, nor with their allies 
the Jews, 


j* Oy&j} 


iand they swear to a lie while they know.} meaning, the hypocrites 
lie when they vow, knowing that they are lying, which is called 
the vow of Al-Ghamus. We seek refuge with Allah from their 
ways. When the hypocrites met the believers they said that they 
believed and when they went to the Messenger jg, they swore 
to him by Allah that they were believers. They knew that they 
were lying in their vow, and they knew that they did not 
declare their true creed. This is why Allah witnessed here that 
they lie in their vows and know that they are lying, even 
though their statement (about the Prophet being Allah’s 
Prophet) is true in essence. 

Allah the Exalted said, 

itOZ&Z W C & 'if 52> 

iAMh has prepared for them a severe torment. Evil indeed is 
that which they used to do.} 

meaning, Allah has prepared a painful torment for the 
hypocrites on account of their evil deeds, their aid and support 
of the disbelievers and their deceit and betrayal of the 
believers. The statement of Allah the Exalted, 

4<i>f u* (*^4 


iThey have made their oaths a screen. Thus they hinder 
(others) from the path of Allah,} 

meaning, the hypocrites pretended to be believers and 
concealed disbelief under the shield of their false oaths. Many 
were unaware of their true stance and were thus deceived by 
their oaths. Because of this, some people were hindered from 
the Path of Allah 


& &} 

iso they shall have a humiliating torment.} meaning, as 
recompense for belittling the significance of swearing by the 
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Mighty Name of Allah, while lying and concealing betrayal. 
Allah the Exalted said, 



St « 





3} 


iTheir children and their wealth will avail them nothing against 
Allah.} 

meaning, none of their possessions can avert the affliction 
when it is sent their way, 

tjj pi ji!)f SUij\} 


iThey will be the dwellers of the Fire to dwell therein forever.} 
Allah the Exalted said, 

i&J? ii' £} 


iOn the Day when Allah will resurrect them all together;} 


referring to the Day of Resurrection when He will gather them 
all together and leave none of them out, 


ithen they will swear to Him as they swear to you. And they 
think that they have something.} 

meaning, they will swear to Allah the Exalted and Most 
Honored that they were following the guidance and the correct 
path, just as they used to swear to the believers in this 
worldly life. Verily, those who live following on a certain path 
will most likely die while on it. Thus, they will be resurrected 
upon their path. The hypocrites will think that their vows will 
help them with Allah, just as they helped with the people, who 
were obliged to treat them as they pretended to be, Muslim. 
This is why Allah said, 



4 And they think that they have something} meaning, on account of 
swearing to their Lord (that they used to be believers). 

Allah rebukes this idea of theirs; 

pi p& v1> 

4 Verily, they are liars!} stressing that they are lying, 

Allah then said; 


/ i T -> .At .At' '.t ^ ^ ^ r 

j 4(~* *\ $ 

477l(? Shaytan Itas 
44-^=’'^4^(nvs^y overpowered them. So he 
'.'. t' .>■} > >' Ay ' ' . ;r /ws made them forget the 

remembrance of Allah.} 
meanin g- Shaytan has 

'\jfc~ taken over their 

hearts to the point 
that he made them 


‘^easoiiai 

> :>/•< ■* -» 


L3Uj i ijp* *)& £ 

’■'r'.1:\t"’'\-Av> 


forget Allah the 
Exalted and Most 
Honored. This is what 
the devil does to 
those whom he 
controls. Abu Dawud 


those whom he 

'Z'.y V>.-,v : VtT t-L controls. Abu Dawud 

jJA recorded that Abu Ad . 

Darda ’ said that he 
*>” S' s >'Z > »> E « heard the Messenger 

of Allah sg say, 

>^UajVX3 £3* Iji 3rd 

5 '^/ 1 p-fej f 1 ^ ^ *J*. 

* oiklJi ^ ji 

*—J.U 1 jslj L^jli ,it-U^>xJL ijJLLo 

"Any three in a village or desert among whom the Salah is not 
called for, will have the Shaytan control them. Therefore, adhere 
to the Jama'ah, for the wolf eats from the strayed sheep .» 

Za’idah added that As-Sa’ib said that Jama'ah, refers to, 
“Praying in congregation.” 111 Allah the Exalted said, 


iThey are the party of Shaytan.} referring to those who are 
controlled by the devil and, as a result, forgot the remembrance 
of Allah, 


111 Abu Dawud 1:371. 
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iVerily, it is the party of Shay tan that will be the losers!} 

d*l && 0 d^y iSt * T k* 

%y^Xi S»T jt*. ou^Si -r^3' -£J?J ^ -*-£ 3 

jt^ii 4 i .:£ =» pr-i-s* j' -hp5H ^ 0 '^=’ j*J 

£yJ-£- J4&' Q* 01 cf^ y->- J&Jjj 14 g»j-t p-*-^l> j4#' 

<^S>£it £ it Si vl ;it 4* Ji$ k iAS ^ 5» 


<20. Those who oppose Allah and His Messenger, they will be 
among those most humiliated.} 

<22. Allah has decreed: “Verily, I and My Messengers shall be 
the victorious." Verily, Allah is All-Powerful, Almighty.} 

<22. You will not find any people who believe in Allah and the 
Last Day, making friendship with those who oppose Allah and 
His Messenger, even though they were their fathers or their 
sons or their brothers or their kindred. For such He has written 
faith in their hearts, and strengthened them with Riih from 
Himself. And He will admit them to Gardens under which 
rivers flow, to dwell therein (forever). Allah is well pleased with 
them, and they are well pleased with Him. They are the party 
of Allah. Verily, the party of Allah will be the successful.} 


The Opponents of Allah and His Messenger are the 
Losers; Allah and His Messenger m shall prevail 

Allah the Exalted asserts that the rebellious and stubborn 
disbelievers who defy Him and His Messenger those who do 
not embrace the religion and stay away from Truth, are in one 
area, while the guidance is in another area, 

<y,iVt 4 d^f} 

iThey will be among those most humiliated.} they are among the 
miserable, the cast out, banished from goodness; they are the 
humiliated ones in this life and the Hereafter. Allah said, 

<^£ 0 <£$ * C^} 

iAllah has decreed: "Verily, l and My Messengers shall be the 
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victorious.") 

meaning, He has decreed, written in the First Book, and 
decided in the decree that He has willed - which can never be 
resisted, changed or prevented - that final victory is for Him, 
His Book, His Messengers and the faithful believers, in this life 
and the Hereafter: 


iSurely, the (good) end is for those who have Taqwa. ^(11:49), 


& 1 j* $ }% Cllf 4 \p: Oij £3 


iVerily, We will indeed make victorious Our Messengers and 
those who believe in the life of this world and on the Day when 
the witnesses will stand forth, the Day when their excuses will 
be of no profit to the wrongdoers. Theirs will be the curse, and 
theirs will be the evil abode. >(40:51-52) 


Allah said here, 




iAllah has decreed: "Verily, 1 and My Messengers shall be the 
victorious." Verily, Allah is All-Powerful, Almighty.) 

meaning, the Almighty, All-Powerful has decreed that He shall 
prevail over His enemies. Indeed, this is the final judgement 
and a matter ordained; the final triumph and victory are for 
the believers in this life and the Hereafter. 


The Believers do not befriend the Disbelievers 


Allah the Exalted said, 

jjj sa St£ £ it Cj. li 


^Yom u>i7/ nof find any people who believe in Allah and the Last 
Day, making friendship with those who oppose Allah and His 
Messenger, even though they were their fathers or their sons or 
their brothers or their kindred.) 

Meaning, do not befriend the deniers, even if they are among 
the closest relatives. Allah said, 
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if 


j^s & U&x iii * ro;i j^'f 5^1 # 

j t . 

^ A—.-Ai A*** * * 


i »**—* O' V| ;<jj* 


4Lef not the believers take the disbelievers as friends instead of 
the believers, and whoever does that will never be helped by 
Allah in any way, except if you indeed fear a danger from 
them. And Allah warns you against Himself.$ (3:28), and, 


S>iie ;J Jjt,j jl Jy\j fir'jfj fi53y-!j 5^" oj J»^ 

ifowyj -AAy $ ^Lk (^=^1 s-*»^ UiUX 


iSay: If your fathers, your sons, your brothers, your wives, 
your kindred, the wealth that you have gained, the commerce in 
which you fear a decline, and the dwellings in which you 
delight are dearer to you than Allah and His Messenger, and 
striving hard and fighting in His cause, then wait until Allah 
brings about His decision (torment). And Allah guides not the 
people who are the rebellious. ^(9:24) 

Said bin ‘Abdul-‘Aziz and others said that this Ayah, 

4-{-^ i&i 


4 You will not find any people who believe in Allah and the Last 
Day...} 

was revealed in the case of Abu Ubaydah ‘Amir bin ‘Abdullah 
bin Al-Jarrah when he killed his disbelieving father, during the 
battle of Badr.* 1 ' This is why when Umar bin Al-Khattab 
placed the matter of Khilafah in the consultation of six men 
after him, he said; “If Abu Ubaydah were alive, I would have 
appointed him the Khallfah.” It was also said that the Ayah, 

4 even though they were their fathers}, was revealed in the case of 

111 See Al-Isabah under the biography of ‘Amir bin ‘Abdullah bin Al- 
Jarrah. There it is reported from ‘Abdullah bin Shawdhab. Ibn 
Hajar said that At-Tabarani had a good chain for it. However, these 
narrations are Mursal. 
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Abu TJbaydah, when he killed his father during the battle of 
Badr, while the Ayah, 

ior their sons } was revealed in the case of Abu Bakr As-Siddlq 
when he intended to kill his (disbelieving) son, ‘Abdur-Rahman, 
(during Badr), while the Ayah, 

ior their brothers} was revealed about the case of Mus'ab bin 
TJmayr, who killed^ his brother, TJbayd bin 'Umayr, during 
Badr, and that the Ayah, 


ior their kindred } was revealed about the case of ‘Umar, who 
killed one of his relatives during Badr, and also that this Ayah 
was revealed in the case of Hamzah, ‘Ali and Ubaydah bin Al- 
Harith. They killed their close relatives TJtbah, Shaybah and Al- 
Walld bin TJtbah that day. Allah knows best. 

A similar matter is when Allah’s Messenger jg consulted with 
his Companions about what should be done with the captives 
of Badr. Abu Bakr As-Siddlq thought that they should accept 
ransom for them so the Muslims could use the money to 
strengthen themselves. He mentioned the fact that the 
captured were the cousins and the kindred, and that they 
might embrace Islam later on, by Allah’s help. ‘Umar said, 
“But I have a different opinion, O Allah’s Messenger! Let me 
kill so-and-so, my relative, and let ‘Ali kill ‘Aqil (‘Ali’s brother), 
and so-and-so kill so-and-so. Let us make it known to Allah 
that we have no mercy in our hearts for the idolators.” 


Allah said. 


•. 


/ > ' 4' o' vn * . 

(Vj-i rtJ* 4 


rb 


ft 


iFor such He has written faith in their hearts, and 
strengthened them with Riih from Himself.} 

means, those who have the quality of not befriending those 
who oppose Allah and His Messenger jg, even if they are their 
fathers or brothers, are those whom Allah has decreed faith, 
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meaning, happiness, in their hearts and made faith dear to 
their hearts and happiness reside therein. As-Suddi said that 
the Ayah, 




4He has written faith in their hearts,} means, “He has placed faith 
in their hearts.” Ibn ‘Abbas said that, 


iand strengthened them with Riih from Himself'.} means, “He gave 
them strengths.” 

Allah’s statement, 



iAnd He will admit them to Gardens under which rivers flow, 
to dwell therein. Allah is well pleased with than, and they are 
well pleased with Him.} 


was explained severed times before. Allah’s statement, 



iAllah is well pleased with than, and they are well pleased 
with Him.} 

contains a beautiful secret. When the believers became 
enraged against their relatives and kindred in Allah’s cause, 
He compensated them by being pleased with them and making 
them pleased with Him from what He has granted them of 
eternal delight, ultimate victory and encompassing favor. 
Allah’s statement, 

i'ojJcAS jit Cj? Ol vl jit digi^} 


iThey are the party of Allah. Verily, the party of Allah will be 
the successful.} 

indicates that they are the party of Allah, meaning, His 
servants who are worthy of earning His honor. Allah’s 
statement, 

pi jit 

iVerily, the party of Allah will be the successful.} 
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asserts their success, happiness and triumph in this life and 
the Hereafter, in contrast to those, who are the party of the 
devil, 

iVerily, the party of Shay tan will be the losers!) 

This is the end of the Tafsir of Sdrat Al-Mujaditah. All praise 
and thanks are due to Allah. 
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The Tafsir of Surat Al-Hashr 
(Chapter - 59) 


Which was revealed in Al-Madinah 


Ibn ‘Abbas used to call this chapter, *Surah Barii An-Nadirf^ 
Said bin Mansur recorded that Said bin Jubayr said, “I asked 
Ibn ‘Abbas about Surat Al-Hashr and he said, It was revealed 
about Bani An-Nadlr.’” Al-Bukhari and Muslim recorded it 
using another chain of narration from Ibn ‘AbbasJ 2 * Al- 
Bukhari also recorded it from Abu ‘Awanah, from Abu Bishr 
from Said bin Jubayr, who said, “I asked Ibn ‘Abbas, ‘Surat 
Al-Hashr?’ He said, 'Surah Bani An-Nadlr.’’^ 





In the Name of Allah, the Most Gracious, the Most Merciful. 
1$ qA tsj* J* A AA >>>' % 4 j c k fk-} 

AAA A& SS fe* Sk & ot A * W 
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41. Whatsoever is in the heavens and whatsoever is on the 
earth glorifies Allah. And He is the Almighty, the All-Wise.} 

42. He it is Who drove out the disbelievers among the People of 
the Scripttire from their homes at the first gathering. You did 
not think that they would get out. And they thought that their 
fortresses would defend them from Allah! But Allah reached 


111 Fath Al-Bari 8:497. 

121 Fath Al-Bari 8:497, Muslim 4:2322. 
131 Fath Al-Bari 8:497. 
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than from a place whereof they expected it not, and He cast 
terror into their hearts so that they demolished their own 
dwellings with their oivn hands and the hands of the believers. 
That take admonition, O you with eyes. 

43. And had it not been that Allah had decreed exile for them, 
He would certainly have punished them in this world; and in 
the Hereafter theirs shall be the torment of the Fire.) 

44. That is because they opposed Allah and His Messenger. 
And whosoever opposes Allah, then verily, Allah is Severe in 
punishment.) 

45. What you cut dozvn of the Linah, or you left them standing 
on their stems, it was by leave of Allah, and in order that He 
might disgrace the rebellious.) 


Everything glorifies Allah in its own Way 


Allah states that everything that exists in the heavens and on 
the earth praises, glorifies, reveres and prays to Him and 
affirms His Oneness. Allah said in another Ayah, 


V Ojj jyJ g-i) 



4The seven heavens and the earth and all that is therein, glorify 
Him and there is not a thing but glorifies His praise. But you 
understand not their glorification.) (17:44) Allah’s statement. 


>> » 

4And He is the Almighty) meaning of invincible majesty, 

i^) 


4the All-Wise.) in what He decrees and legislates. 


The End that Bani An-Nadir suffered 

Allah said, 

4J%$ >1 u i£T yt £.1 3 # 1) 

4He it is Who drove out the disbelievers among the People of 
the Scriphire) 

referring to the Jewish tribe of Bani An-Nadir, according to Ibn 
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‘Abbas, Mujahid, Az-Zuhri and several others. 11 ' 

When the Messenger of Allah jg migrated to Al-Madlnah, he 
made a peace treaty with the Jews stipulating that he would 
not fight them and they would not fight him. They soon 
betrayed the treaty that they made with Allah’s Messenger sjj$. 
Therefore, Allah sent His torment down on them; it can never 
be averted, and His appointed destiny touched them; it can 
never be resisted. The Prophet jg forced them to evacuate and 
abandon their fortified forts that Muslims did not think they 
would ever control. The Jews thought that their fortifications 
will save them from Allah’s torment, but they did not help 
them against Allah in the least. Then, that which they did not 
expect came to them from Allah, and Allah’s Messenger jg 
forced them to leave Al-Madlnah. Some of them went to 
Adhri'at in the area of Ash-Sham, which is the area of the 
grand Gathering and Resurrection, while others went to 
Khaybar. The Prophet jfa allowed them to evacuate their forts 
and take whatever their camels could carry. They destroyed 
the property that they could not cany. This is why Allah the 
Exalted said, 


i+£H\ jjk \£& %rA £*. 


4 they demolished their own dwellings with their own hands and 
the hands of the believers. Then take admonition, O yon with 
eyes.4 

meaning, “Contemplate the end of those who defied Allah’s 
command, contradicted His Messenger and denied His Book. 
See how Allah’s humiliating torment struck them in this life, 
as well as, the painful torment that Allah has reserved for 
them in the Hereafter.” 

Abu Dawud recorded that ‘Abdur-Rahman bin Ka‘b bin 
Malik said that one of the Prophet’s Companions said, “The 
Quraysh idolators wrote to ‘Abdullah bin Ubayy and those who 
were still worshipping idols among the tribes of Al-Aws and Al- 
Khazraj. The Messenger of Allah sg was in Al-Madlnah at the 
time, before the battle of Badr occurred. They wrote: ‘You have 
given refuge to our citizen. We swear by Allah, you should 
fight him, or we will expel you or gather all our forces, until 


m 


At-Tabari 23 :262. 
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we kill your soldiers and take your women captive.’ 

When the news of this threat reached ‘Abdullah bin Ubayy 
and the idolators of Al-Aws and Al-Khazraj, they prepared to 
fight the Prophet jg. The news of this reached the Prophet jg 
and he went to them saying, 


^ Ol tL* l C— 1 15 J P j ^ JLiJ® 

IjAjUj ji jjjjy 


“77ie threat of the Quraysh has caused you extreme anxiety! 
The Quraysh cannot cause you more harm than what you will 
cause yourselves by your actions. Do you want to fight your 
children and brethren ?» 


When they heard these words from the Prophet jg, they dis¬ 
persed and the news of what happened reached the Quraysh 
idolators. After the battle of Badr, the Quraysh idolators wrote 
to the Jews of Al-Madlnah, ‘You have armor and forts! You 
should fight our citizen or we will do such and such to you, 
and nothing will prevent us from acquiring your women.’ 

The news of this letter also reached the Prophet jg and Bani 
An-Nadir intended to betray their treaty. Bani An-Nadir sent a 
message to the Prophet jg asking him to come with thirty of 
his Companions to meet thirty of their rabbis half way, from 
either side. They said that the rabbis would listen to the 
Prophet jg and if they believe in him, the rest of Bani An- 
Nadlr would believe. They intended to kill the Messenger jg, 
and Allah informed His Messenger jg of this plot before they 
could harm him. The next day, the Prophet jg gathered his 
forces and laid siege to their area, saying to them, 


Yj ijxs- jyifc Y 4il j 


“By Allah ! You ivill not be safe until and unless you renew 
your peace treaty with me.» 

They refused to do so, and the Prophet jg fought them the 
rest of that day. The next morning, the Prophet jg laid siege to 
the tribe of Bani Qurayzah and left Bani An-Nadir alone that 
day. The Prophet jg ordered Bani Qurayzah to sign a new 
treaty of peace, and they accepted. The Prophet jg left Bani 
Qurayzah and went back to Bani An-Nadir with his forces and 
fought them until they agreed to surrender in return for safe 
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passage out of Al-Madinah. Bani An-Nadir evacuated Al- 
Madinah and took with them all whatever their camels could 
carry from their furniture, including even the wood and the 
doors to their houses. The date trees of Bani An-Nadir were 
granted to the Messenger jg by Allah when He said, 


Vj in & ‘Apj & Si %) 


4 And what Allah gave as booty to His Messenger from them - 
for this you made no expedition with either cavalry or camelry) 

that is, what you earned without a fight. The Prophet ag 
divided most of their trees between the emigrants and gave to 
only two men who were poor from Al-Ansar. He did not give 
the Ansar any of it, except for these two men. The Prophet jg 
kept a part of the war booty for himself and that part of 
charity of the Prophet jg was transferred to the administration 
of his daughter’s children, i.e., children of Fatimah.” 11 * 
However, let us summarize the battle of Bani An-Nadir here. 
From Allah alone we seek help. 


The Reason behind the Battle of Bani An-Nadir 

After the seventy Companions whom the Prophet sg sent to 
teach the Qur’an were killed at the area of Bi’r Ma’unah, 
excluding ‘Amr bin Umayyah Ad-Damn, who killed two men 
from the tribe of Bani ‘Amir on his way back to Al-Madinah. 
He did not know that these two men had a promise of safe 
passage from Allah’s Messenger jg. When he went back to Al- 
Madinah, he told the Prophet $g what happened and the 
Prophet jg said, 

■You have killed two men, I shall pay the blood money for 
them.* 

Bani An-Nadir and Bani 'Amir were allies and had treaties. 
The Prophet ^ asked Bani An-Nadir to help pay the blood 
money for the two dead men. The area of Bani An-Nadir was 
in a suburb of Al-Madinah, a few miles to the east. 121 

^ Abu Dawud 3:404. 

^ Ad-Durrari fi Ikhtisar Al-Maghazi was-Siyar 180, 181, and Ibn 
Hisham 3 :195. This narration is Afursal. 
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In his book of Sirah, Muhammad bin Ishaq bin Yasar said; 
“Then the Messenger of Allah jg went to Bani An-Nadlr to ask 
them for financial help to pay the blood money of the two men 
from Bani ‘Amir, who were killed by ‘Amr bin Umayyah Ad- 
Damri. They had a promise of safe passage from the Prophet 
according to the (subnarrator) Yazld bin Rdman. Bani An- 
Nadlr and Bani ‘Amir had a treaty and were allies. When 
Allah’s Messenger jg went to Bani An-Nadlr asking them for 
help to pay the blood money for the two men, they said, Yes, 
O Abu Al-Qasim! We will help you, since you asked us for 
help.’ Yet, when they met each other in secret, they said, You 
will not find a better chance with this man than this,’ while 
the Messenger of Allah was sitting next to a wall of one of 
their houses. They said, “Who will ascend this wall and drop a 
stone on this man and rid us of his trouble?’ ‘Amr bin Jihash 
bin Ka*b volunteered and ascended the wall of the house to 
drop a stone on the Messenger sg. The Messenger of Allah jg 
was sitting with several of his Companions, such as Abu Bakr, 
‘Umar and ‘Ali. The news of this plot was conveyed to the 
Prophet jg from heaven, and he stood up and went back to Al- 
Madinah. 

When the Companions thought that the Messenger jg was 
absent for a long time, they went to see where he was and saw 
a man coming from Al-Madinah. They asked him, and he said 
that he saw the Prophet jg enter Al-Madinah. The Messenger’s 
Companions went to him, and he told them the news of the 
betraying plot that the Jews planned against him. He ordered 
them to prepare for war and to march forth to Bani An-Nadlr. 
The Prophet jg gathered his forces and marched to the area of 
Bani An-Nadlr, who had taken refuge in their fortified forts. 
The Messenger jg ordered their date trees be cut down and 
burned. The Jews heralded at the Prophet, ‘O Muhammad! 
You used to forbid mischief in the earth and blame those who 
did it. Why is it that you had the date trees cut down and 
burned?’ 

Meanwhile, ‘Abdullah bin Ubayy bin Salul, Wadi'ah, Malik 
bin Abi Qawqal, Suwayd, Dais and several other men who all 
belonged to the tribe of Al-Khazraj bin Bani ‘Awf, sent a 
message to Bani An-Nadlr saying, *Be firm and strong. We will 
never abandon you. If you are fought against, we will fight 
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along with you and if you are forced to leave Al-Madinah, we 
will accompany you.’ The Jews waited for this claim of 
support, but the hypocrites did not deliver. Allah cast terror in 
the hearts of the Jews. They asked the Messenger sg to allow 
them safe passage out of Al-Madinah and to spare their lives. 
In return, they would only take what their camels could carry, 
except for weapons. The Prophet gg agreed. The Jews collected 
all the wealth their camels could transport. One of the Jews 
would demolish his own house around its door, so that he 
could carry the door on the back of his camel. Bani An-Nadir 
moved to Khaybar, and some of them went to Ash-Sham. They 
left all that remained behind for the Messenger of Allah jg, 
who had control over how it was to be divided. The Prophet jg 
divided it between the emigrants and none of Al-Ansar got a 
share, except for Sahl bin Hunayf and Abu Dujanaih Simak 
bin Kharashah. They said that they were poor and the 
Messenger of Allah jg gave them their share. Only two men 
from Bani An-Nadir embraced Islam, Yamln bin Umayr bin 
Ka*b bin ‘Amr bin Jihash and Abu Sa‘d bin Wahb and they 
saved their wealth due to their acceptance of Islam.” 

Ibn Ishaq continued, “Some of the offspring of Yamln 
narrated to me that the Messenger of Allah jg said to Yamln, 

Cr! ~ r* Ji' ilrf S' p* 1 

11 Have you not heard what your cousin plotted to do against 
me?* 

Yamln bin “Umayr promised someone a reward if he killed his 
cousin ‘Amr bin Jihash, and someone killed him, according to 
their claim” 111 Ibn Ishaq then said, “All of Surat Al-Hashr was 
revealed about Bani An-Nadir.” A similar story was recorded 
by Yunus bin Bukayr from Ibn Ishaq. 121 Allah’s statement, 

(A ^ 

4He it is Who drove out the disbelievers among the People of 
the Scripture} 

refers to Bani An-Nadir, 


111 This chain is not authentic. 
121 Ibn Hish&m 3:199-202. 
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ifrom their homes at the first gathering .} Allah said, 


4 You did not think that they would get out.} i.e., within the few 
days you laid siege against them. The Companions had 
surrounded their forts for only six days, and their forts were 
fortified and formidable. This is why Allah the Exalted said, 



4And they tlwught that their fortresses would defend them from 
Allah! But Allah reached them from a place where they expected 
it not.} 


meaning, there came to them from Allah what they did not 
expect or anticipate. Allah said in another Ayah, 


wiuLlJl j >tj 
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iThose before them indeed plotted, but Allah struck at the 
foundation of their building, and then the roof fell down upon 
them, from above them, and the torment overtook them from 
directions they did not perceive. ^(16:26) 


Allah said, 

^ 4 S&} 

iand He cast terror into their hearts} means, Allah cast fear, terror 
and fright in their hearts, and why would that not happen to 
them? He who was given victory, by Allah frightening his 
enemies the distance of a month, laid siege to them. May 
Allah’s peace and blessings be on the Prophet. As in Ibn Ishaq’s 
explanation - which preceded; 


££ ojg} 

fyhat they demolished their own dwellings with their own hands 
and the hands of tire believers . 

the Jews brought down what they wanted to transport from 
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their roofs and doors, so that they could carry them on 
camels. Similar was said by 'Urwah bin Az-Zubayr, ‘Abdur- 
Rahman bin Zayd bin Aslam and several others.^ Allah’s 
statement, 


ite if 4 ft & *1 


4And had it not been that Allah had decreed exile far them, He 
would certainly have punished them in this world ft 

meaning, if it was not for the fact that Allah had already 
decreed that they would evacuate Al-Madinah, leaving behind 
their homes and wealth, He would have sent another type of 
punishment upon them, such as being killed and captured. 
This was said by Az-Zuhri. TJrwah, As-Suddi and Ibn Zayd 
said that Allah decreed that the Jews would be punished in 
the life of this world and face the torment of the fire of Hell He 
prepared for them in the Hereafter. 121 
Allah said, 

4 

iand in the Hereafter theirs shall be the torment of the Fire ft 
meaning, it is a matter ordained that they will surely face, 

<&Z & ijti ^ Jtfft 

iThat is because they opposed Allah and His Messenger ft 

means, Allah prepared this specific punishment and sent His 
Messenger ^ and his Companions against them, because they 
defied Allah and His Messenger and denied the good news that 
Allah sent forth in the Books of previous Messengers regarding 
the coming of Muhammad jg. The Jews knew these facts 
about Muhammad $j£ just as they knew their own children. 
Allah said, 


iai iif ill (j'ft 


iAnd whosoever opposes Allah, then verily, Allah is Severe in 
punishment ft 


I 1 * Al-Qurtubi 18:4. 
121 Ar-Razi 29:245. 
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The Prophet Cut down the Date Trees of the Jews by 
the Leave of Allah 


Allah said, 

il*tS fi-J cA 


iWhat you cut down of the Linah, or you left them standing on 
their steins, it was by leave of Allah, and in order that He 
might disgrace the rebellious.} 


Linah is an especially good type of date tree. Abu TJbaydah 
said that Linah is a different kind of dates than ‘Ajwah and 
BamiJ 1 ' Several others said that Linah refers to every type of 
date fruits, except for the ‘Ajwah (ripen dates), while Ibn Jarir 
said that it refers to all kinds of date trees .' 21 Ibn Jarir quoted 
Mujahid saying that it also includes the Buwayrah type. 

When the Messenger of Allah jg laid siege to Bani An-Nadir, 
to humiliate them and bring fear and terror to their hearts, he 
ordered their date trees to be cut down. Muhammad bin Ishaq 
narrated that Yazld bin Roman, Qatadah and Muqatil bin 
Hayyan said, “Bani An-Nadir sent a message to the Messenger 
jg, saying that he used to outlaw mischief in the earth, so why 
did he order that their trees be cut down? Allah sent down 
this honorable Ayah stating that whatever Linah was felled or 
left intact by the Muslims, has been done by His permission, 
will, leave and pleasure to humiliate and disgrace the enemy 
and degrade them .”* 31 

Mujahid said, “Some of the emigrants discouraged others 
from chopping down the date trees of Jews, saying that they 
were war spoils for Muslims. The Qur’an approved of the 
actions of those who discouraged and those who approved of 
cutting these trees, stating that those who cut them or did 
not, did so only by Allah’s leave.” There is also a Hadith 
narrated from the Prophet jg with this meaning . 141 An-Nasal 
recorded that Ibn ‘Abbas said about Allah’s statement, 




111 Ar-Razi 29:246. 

121 At-Tabari 23:268. 
131 At-Tabari 23:271. 
141 At-Tabari 23:271. 
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iWhat you cut down of the Linah, or you left them standing on 
their stems, it was by leave of Allah, and in order that He 
might disgrace the rebellious.i 


“They forced them to come down from their forts and were 
ordered to cut their trees cut down. So the Muslims hesitated, 
and some of them said, We cut down some and left some. We 
must ask Allah’s Messenger jg if we will earn a reward for 
what we cut and if we will be burdened for what we left 
intact.’ Allah sent down this Ayah, 


4 <!>' jQ Li 


iWhat you cut down of the Linah, or you left them standing on 
their stems, it was by leave of Alldh ^.” m 

Imam Ahmad recorded that Ibn “Umar said that the Messenger 
of Allah sg ordered that the date trees of Bani An-Nadlr be cut 
down and burned . 121 The Two Sahihs collected a similar 
narration.* 3 ! 


Al-Bukhari recorded that ‘Abdullah bin TJmar said, “Bani 
An-Nadlr and Bani Qurayzah fought (against the Prophet 3g), 
and the Prophet jg exiled Bani An-Nadlr and allowed Bani 
Qurayzah to remain in their area until later, when the Prophet 
fought against Qurayzah. Their men were executed and their 
women, children and wealth were confiscated and divided 
among Muslims. Some of them, however, were saved because 
they returned to the Prophet’s side, who granted them asylum, 
and they embraced Islam. All of the Jews of Al-Madlnah, Bani 
Qaynuqa', the tribe of ‘Abdullah bin Salam, Bani Harithah and 
the rest of the Jewish tribes in Al-Madlnah were exiled.”* 4 * 

The Two Sahihs also recorded from Ibn ‘Umar that the 
Messenger of Allah Sig burned down the date trees of Bani An- 
Nadlr and had them cut down the date palms of Al-Buwayrah. 
Allah the Exalted and Most Honored revealed this Ayah, 




* * An-Nasal in Al-Kubra 6:483. Similar was recorded by At-Tirmidhi 
under the Tafsir of this Ayah. 

* 2 * Ahmad 2 :7. 

* 3 * Muslim 3:1365. 

* 4) FathAl-Bari 7:383. 
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iWhat you cut down of 
the Linah, or you left 
them standing on their 
stems, it was by leave of 
Allah, and in order that 
He might disgrace the 
rebellious.}’*" 
Muhammad bin Ishaq 
reported that the 
battle of Bani An- 
Nadlr occurred after 
the battles of Uhud 
and Bi’r Ma'unah. 
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i6. And what Allah gave as booty (Fai') to His Messenger from 
them - for this you made no expedition with either cavalry or 
camelry. But Allah gives power to His Messengers over 
whomsoever He wills. And Allah is Able to do all things.} 

4.7. What Allah gave as booty (Fai') to His Messenger from the 
people of the townships - it is for Allah, His Messenger, the 
kindred, the orphans, the poor, and tlte wayfarer, in order that 
it may not become a fortune used by the rich among you. And 
whatsoever the Messenger gives you, take it; and whatsoever he 

111 Fath Al-Bari 7 :383, Muslim 3:1365. 
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forbids you, abstain (from it). And have Taqivd of Allah; 
verily, Allah is Severe in punishment.} 


The FaV and how it is spent 

Allah the Exalted explains the regulations for Fai’, the booty 
that the Muslims acquire from the disbelievers, without 
fighting them or using cavalry and camelry in war against 
them. For instance, the booty collected from Bani An-Nadlr 
was not acquired because of fighting them using horses and 
camels. The Muslims did not fight Bani An-Nadlr in battle, but 
Allah forced them out of their forts on account of the fear that 
He placed in their hearts for Allah’s Messenger jg. Therefore, it 
was Fai’ that Allah awarded His Messenger, with his discretion 
to spend it however he sees fit. Indeed, the Prophet spent 
the Fai’ on righteous causes and for the benefit of Muslims in 
the areas that Allah mentioned in this Ayat, 

i£i 4J6 & & S %} 

4And what Allah gave as booty (Fai') to His Messenger from 
them} meaning, from Bani An-Nadlr, 




ifor this you made no expedition with either cavalry 
camelry.} 


refering to using camels, 


414 £ 




or 


iBnt Allaft gives power to His Messengers over whomsoever He 
wills. And Allah is Able to do all things 

mean, Allah is powerful and cannot be resisted or opposed; He 
is the Compeller over all things. 

Allah the Exalted said, 

$ ut 

iWhat Allalt gave as booty (Fai') to His Messenger from the 
people of the townships ^ 

meaning, from all the villages and areas that are conquered in 
this manner; the booty collected from them falls under the 
same ruling as the booty acquired from Bani An-Nadlr. This is 
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why Allah the Exalted said, 


&$, &it ^ 


iit is for Allah, His Messenger, the kindred, the orphans, the 
poor, and the wayfarer until its end and the following 
Ayah. 

mentioning the ways the Fai’ should be spent. Imam Ahmad 
recorded that ‘Umar said, “The wealth of Bani An-Nadlr was of 
the Fai ' type that Allah awarded His Messenger jg and for 
which the Muslims did not have to use cavalry or cameliy. 
Therefore, it was for the Messenger of Allah s§, and he used it 
for the needs of his family for a year at a time, and the rest 
was used to buy armors and weapons used in the cause of 
Allah the Exalted and Most Honored.” 111 Ahmad collected the 
short form of this story. The Group, with the exception of Ibn 
Majah, collected this HadUh . [2 * 

Abu Dawud recorded that Malik bin ‘Aws said, “While I was 
at home, the sun rose high and it got hot. Suddenly the 
messenger of “Umar bin Al-Khattab came to me and I went 
along with him and entered the place where Umar was sitting 
on a bedstead made of date-palm leaves and without a 
mattress. He said when I went in, ‘O Malik! Some of your 
people’s families came to me due to their famine, and I have 
ordered that relief aid should be given to them, so take it and 
distribute it among them.’ I said, 1 wish that you ordered 
someone else to do it.’ He said, Take it.’ Then Yarfa (the 
servant of ‘Umar) came saying, ‘0 Commander of the faithful! 
May I admit ‘Uthman bin ‘Allan, ‘Abdur-Rahman bin ‘Awf, Az- 
Zubayr bin Al-‘Awwam and Sa‘d bin Abi Waqqas?’ ‘Umar said, 
‘Yes,’ and they came in. After a while Yarfa came again and 
said, ‘O Commander of the faithful! May I admit Al-‘Abbas and 
‘Ali?’ ‘Umar said, ‘Yes.’ So, they were admitted and Al-‘Abbas 
said, ‘O Chief of the believers! Judge between me and this one 
(i.e., ‘Ali).’ The group (being “Uthman and his companions) 
said, ‘O Chief of the believers! Judge between them and relieve 
both of them from each other.’ I (Malik bin Aws) thought that 


111 Ahmad 1:25. 

121 Fath Al-Bari 8:498, Muslim 3:1376, Abu Dawud 3:371, Tuhfat Al- 
Ahwadhi 5:381, and An-Nasal 7:132. 
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they asked the four men to come in before them for this 
purpose. ‘Umar said, Be patient!’ He then asked the group 
(Uthman and his companions), 1 ask you by Allah by Whose 
permission the heaven and the earth exist, do you know that 
Allah’s Messenger ag said, 

“Our (the Prophet's) property loill not be inherited. Whatever 
we leave, is charity*?’ 

The group said, Be said so.’ Umar then turned to ‘Ali and Al- 
Abbas and said, 1 beseech you by Allah by Whose permission 
the heaven and the earth exist, do you know both that Allah’s 
Messenger jg said, 

rc l» j ii 


“Our (the Prophets') property toil! not be inherited. Whatever 
we leave, is charity*?’ 

They replied, ‘He said so.’ “Umar then said, ‘Allah bestowed on 
His Messenger jg a special favor unlike what he gave all other 
people. Allah the Exalted said, 


Ip af j#; 


JJ Ur*- 


! ^ -oil ;l)| l.jf> 
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i.And what Allah gave as booty (Fai') to His Messenger from 
them - for this you made no expedition with either cavalry or 
camelry. But Allah gives power to His Messengers over 
whomsoever He wills. And Allah is Able to do all things .> 

Therefore, this property, the booty collected from Bani An- 
Nadlr, was especially given to Allah’s Messenger jg. However, 
by Allah, neither did he take possession of it and leave you, 
nor did he favor himself with it to your exclusion. Allah’s 
Messenger sg took the yearly expenses from it for himself and 
his family and left the rest in the Muslim Treasuiy.’ He then 
asked the group, 1 ask you by Allah with Whose permission 
the heavens and earth exist, do you know this?' They replied, 
“Yes.’ Umar then said to ‘Ali and Al-‘Abbas, ‘I ask you by 
Allah, with Whose permission that heavens and earth exist, do 
you know this?’ They said, *Yes.’ Umar added, When Allah 
took His Prophet jg unto Him, Abu Bakr said: I am the 
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successor of Allah’s Messenger jg! Then you both came to Abu 
Bakr asking for your (Al-‘Abbas’) share of inheritance from 
your nephew, and he (‘Ali) asked for his wife’s share from her 
father’s inheritance. Abu Bakr said: Allah’s Messenger sg said, 

l iS'y U N* 

l Our (the Prophets') property will not be inherited. Whatever 
we leave, is charity.*" 

Allah knows that Abu Bakr was true, pious, rightly guided and 
a follower of what was right. So, Abu Bakr assumed the 
responsibility of that property. When Abu Bakr died, I said: I 
am the successor of Allah’s Messenger jg and the successor of 
Abu Bakr. So I managed it as long as Allah allowed me to 
manage it. Then you both (‘Ali and Al-‘Abbas) came to talk to 
me, bearing the same claim and presenting the same case, 
asking for that property. I said to you: I am ready to hand 
over this property to you if you wish. I will do so on the 
condition that you will take a pledge before Allah’s that you 
will manage it in the same way as Allah’s Messenger jg used 
to. So, both of you agreed and on that condition I handed it 
over to you. Now you come to me to render a different 
judgement over the property than the one I made before. By 
Allah, I will never give any decision other them what I have 
already given, until the Last Hour begins. If you are unable to 
manage it, then return it to me, and I will do the job on your 
behalf.,”*' 1 They recorded this from the Hadith of Az-Zuhri.* 21 
Allah said, 

& & %*> & H 

iin order that it may not become a fortune used by the rich 
among you.} 

means, We made the expenditures for the FaV like this, so 
that the wealth does not remain among the wealthy, who 
would spend it as they wish and desire and give none of it to 
the poor.’ 

111 Abu Dawud 365. 

^ Fath Al-Bari 13:290, Muslim 3:1377, Tuhfat Al-Ahwadhi 5:233, 
and An-Nasal. 
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Ordering Obedience of the Messenger ^ in All 
Commands and Prohibitions 


Allah the Exalted said, 






4# jfcfc 


iAnd whatsoever the Messenger gives you, take it; and 
whatsoever he forbids you , abstain (from it).$ 


meaning, 'whatever the Messenger commands you, then do it 
and whatever he forbids you, then avoid it. Surely, He only 
commands righteousness and forbids evil/ 


Imam Ahmad recorded that 'Abdullah bin Mas'ud said, 
"Allah curses women who practice tattooing and those who get 
themselves tattooed, and the women who remove the hair from 


their eyebrows and faces and those who make artificial spaces 
between their teeth in order to look more beautiful, whereby 
changing Allah's creation." His statement reached a woman 
from Bani Asad called, Umm Ya'qub, who came to 'Abdullah 
and said, "I have come to know that you have cursed such 
and such?” He replied, “Why should I not curse those whom 
Allah's Messenger has cursed and who are cursed in Allah’s 
Book!” Umm Ya'qub said, “I have read the whole Qur’an, but 
did not find in it what you say.” He said, “Verily, if you have 


read the Qur’an, you have found it. 


Didn’t you read, 

4 #» pK 


iAnd whatsoever the Messenger gives you take it and 
whatsoever he forbids you, you abstain (from it).}?" 

She replied, “Yes, I did.” He said, “Verily, Allah’s Messenger sg 
forbade such things.” “She said, “But I think that your wife 
does these things?” He said, “Go and look at her.” She went 
and watched her, but could not see anything in support of her 
claim. She went back to ‘Abdullah bin Mas*Qd and said that 
she did not notice anything on his wife. On that he said, “If 
my wife was as you thought, I would not keep her with me.” 111 
The Two Sahihs recorded this from the Hadith of Sufyan Ath- 
Thawri.* 2 * As well as a Hadith of Abu Hurayrah, who said that 


[1) Ahmad 1:433. 

121 Fath Al-Bari 8:498, Muslim 3 :1678. 
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the Messenger of Allah sg said, 


-li Up U Ijdli jil; 'M* 


«W7?en I order you to do something, then do as much as you 
can of it. If I forbid something for you, then shun if.® 111 


Allah’s statement, 


Jat l[ 


iHave Taqwa of Allah; verily, Allah is Severe in punishment.) 
means, fear Allah by obeying His orders and refraining from 
His prohibitions. Surely, Allah is severe in punishment for 
those who defy Him and reject and disobey His commands as 
well as, those who commit what He forbids and prohibits. 


Oy£. oi v'jlt Aril) Jit 
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48 . (And there is also a share in this booty) for the poor 
emigrants, who were expelled from their homes and their 
property, seeking bounties from Allah and (His) good pleasure, 
and helping Allah and His Messenger. Such are indeed the 
truthfid.) 

49. And (it is also for) those who, before them, had homes and 
had adopted the faith, love those who emigrate to them, and 
have no jealousy in their breasts for that which they have been 
given, and give them preference over themselves even though 
they were in need of that. And whosoever is saved from his own 
greed, such are they who will be the successfid.) 

410. And tlwse who came after them say: “Our Lord! Forgive 
us and our brethren who have preceded us in faith, and put not 
in our hearts any hatred against those who have believed. Our 
Lord! You are indeed full of kindness, Most Mercifid.) 


!i| 


Path Al-Bari 8:498, Muslim 2:975. 
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Those Who deserve the FaV\ and the Virtues of the 
Muhajirin and Al-Ansar 


Allah states the categories of needy people who also deserve a 
part of the Fai’, 




iwho were expelled from their homes and their property, 
seeking bounties from Allah and (His) good pleasure,$ 

meaning, departed their homes and defied their people, 
seeking the acceptance of Allah and His favor, 


,*» liLtfjl t'Jj* y> 5il 


I 1ft A ™ 


iand helping Allah and His Messenger. Such are indeed the 
truthful.} 

meaning, ‘they are those who were truthful in statement and 
deed, and they are the chiefs of the Muhajirin.’ Allah the 
Exalted praised the Ansar next and emphasized their virtue, 
status and honor, preferring to give to others over themselves, 
even though they were in need, and not feeling enviousness. 
Allah the Exalted said, 

iAnd (it is also for) tfwse who, before them, had homes and 
had adopted the faith,} 

referring to those who resided in the city to which the 
migration occurred, before the emigrants arrived at it, and who 
embraced the faith before many of the emigrants. ‘Umar said, 
"I recommend the Khalifah, who will come after me, to know 
the rights and virtues of the foremost Muhajirin and to 
preserve their honor. I also recommend him to be kind to the 
Ansar, those who resided in the city of Hijrah and embraced 
the faith beforehand, that he accepts the good that comes 
from those who do good among them and forgives those 
among them who commit errors.” Al-Bukhari collected this 
Hadith) 1] 

* 1 * Fath Al-Bari 8:499. Similar with At-Tirmidhi, no. 2487. 
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Allah said, 




ilove those who emigrate to them,} indicates that they, on account 
of their generosity and honorable conduct, loved those who 
emigrated to them and comforted them with their wealth. Imam 
Ahmad recorded that Anas said, “The Muhajirin said, ‘O Allah’s 
Messenger! We have never met people like those whom we 
emigrated to; comforting us in times of scarcity and giving us 
with a good heart in times of abundance. They have sufficed for 
us and shared their wealth with us so much so, that we feared 
that they might earn the whole reward instead of us.’ He said, 


2.1 '(J&j ^ U 


‘No they won’t, as long you thanked them for what they did 
and invoked Allah for therny ’* 1 ' 

I have not seen this version in the other books. Al-Bukhari 
recorded that Yahya bin Said heard Anas bin Malik, when he 
went with him to Al-Walid, saying, “The Prophet jg called 
Ansar to divide Al-Bahrayn among them. The Ansar said, “Not 
until you give a similar portion to our emigrant brothers.’ He 
said, 






‘Perhaps, no; but you will soon see people giving preference to 
others, so remain patient until you meet me (on the Day of 
Resurrection ) 121 

Al-Bukhari was alone with this version. He also recorded 
that Abu Hurayrah said, “The Ansar said (to the Prophet =g), 
‘Distribute our date-palms between us and our emigrant 
brothers.’ He replied, ‘No.’ The Ansar said (to the emigrants), 
■Look tend to the trees and share the fruits with us.’ The 
emigrants said, “We hear and obey.’”* 3 ' Al-Bukhari, but not 
Muslim, recorded it. 


(1) Ahmad 3:200. 

|2) Fath Al-Bari 7:146. 
* 3 * Fath Al-Bari 5:11. 
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The Ansar never envied the Muhajirin 

Allah said, 

iand have no jealousy in their breasts far that which they have 
been given,} 

meaning, the An?ar did not have any envy for the Muhajirin 
because of the better status, rank, or more exalted grade that 
Allah gave the Muhajirin above them. Allah’s statement, 

4that which they have been given,} refers to what the Muhajirin 
were favored with, according to QatAdah and Ibn Zayd. 


Selflessness of the Ansar 


Allah said, 



h- ^ & ZyUjo} 


iand give them preference aver themselves even though they 
were in need of that.} 

meaning, they preferred giving to the needy rather than 
attending to their own needs, and began by giving the people 
before their own selves, even though they too were in need. 

An authentic Hadith stated that the Messenger of Allah jg 
said, 


«77ie best charity is that given when one is in need and 
struggling.^ 

This exalted rank is better than the rank of those whom Allah 
described in His statements, 

*>>} 


4And they give food, inspite of their love far it.}( 76:8), and, 

& 3Ci> 

4And gives his wealth, in spite of love far it.}( 2:177) 


m 


Abu Dawud 2:146. 
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The latter give charity even though they love the wealth they 
give, not that they really need it, nor that it is necessary for 
them to keep it. The former prefer others to themselves even 
though they are in need and have a necessity for what they 
spend in charity. 

Abu Bakr As-Siddiq gave away all his wealth in charity and 
Allah’s Messenger jg asked him, 

a What did you keep for your family ,» and he said, “I kept for them 
Allah and His Messenger.” 1 1 

Ikrimah (bin Abi Jahl) and two other wounded fighters were 
offered water when they were injured during the battle of Al- 
Yarmuk, and each one of them said that the sip of water 
should be given to another of the three wounded men. They 
did so even though they were badly injured and craving water. 
When the water reached the third man, he and the other two 
died and none of them drank any of the water! May Allah be 
pleased with them and make them pleased with Him. 

Al-Bukhari recorded that Abu Hurayrah said, “A man came 
to the Prophet sg and said, ‘O Allah’s Messenger! Poverty has 
stuck me.’ The Prophet jg sent a messenger to his wives (to 
bring something for that man to eat) but they said that they 
had nothing. Then Allah’s Messenger jg said, 

«<5il i<Q!l ilJi» jJrj Yl* 

uWho will invite this person or entertain hint as a guest 
tonight; may Allah grant His mercy to him who does so?* 

An Ansari man said, 1, O Allah’s Messenger!’ So he took him 
to his wife and said to her, 'Entertain the guest of Allah’s 
Messenger generously.’ She said, 'Ey Allah ! We have nothing 
except the meal for my children.’ He said, 'Let your children 
sleep if they ask for supper. Then turn off the lamp and we go 
to bed tonight while hungty.’ She did what he asked her to do. 
In the morning the Ansari went to Allah’s Messenger sg who 
said, 


m 


Tuhfat Al-Ahwadhi 10:161. 
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j’ “ jfj > ill 



"Allah wondered (favorably) or laughed at the action of so-and- 
so and his wifej Then Allah revealed, 


(It: (It —iff 


iand they give them preference over themselves even though 
they were in need of that}. 

Al-Bukhari recorded this Hadith in another part of his Sahth. 
Muslim, At-Tirmidhi, An-Nasal collected this Hadith. In 
another narration for this Hadith, the Companion’s name was 
mentioined, it was Abu Talhah Al-Ansari, may Allah be 
pleased with him. 121 


Allah said, 


i'oj ^K 


— V 

cr JJi 


iAnd whosoever is saved from his own greed, such are they 
who will be the successful.} 

indicating that those who are saved from being stingy, then 
they have earned success and a good achievement. Imam 
Ahmad recorded that Jabir bin ‘Abdullah said that the 
Messenger of Allah jg said, 


If AiUf ^Aji »jAji \j£\'j ciiaii odt Sis ijJiaJij 


“Be on your guard against committing oppression, for 
oppression is a darkness on the Day of Resurrection. Be on 
your guard against being stingy, for being stingy is what 
destroyed those who were before you. It made them shed blood 
and make lawful what was unlawful for f/iem.»* 3 * Muslim 
collected this Hadith A 41 


111 FathAl-Bdri 8:500. 

[2] Fath Al-Bari 7:149, Muslim 3:1624, 1625, Tuhfat Al-Ahwadhi 
9 :197, An-Nasat in Al-Kubra 6:486. 

131 Ahmad 3:323. 

Muslim 4 :1996. 
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Ibn Abi Hatim recorded that Al-Aswad bin Hilal said that a 
man said to ‘Abdullah (bin Mas'ud), “O Abu ‘Abdur-Rahman! I 
fear that I have earned destruction for myself.” ‘Abdullah 
asked him what the matter was and he said, “I hear Allah’s 
saying, 






iAnd whosoever is saved from his own greed, such are they 
who will be the successful 

and I am somewhat a miser who barely gives away anything.” 
‘Abdullah said, “That is not the greed Allah mentioned in the 
Qur’an, which pertains to illegally consuming your brother’s 
wealth. What you have is miserliness, and it is an evil thing 
indeed to be a miser.” 

Allah said, 


J-ji' ; 


^ \ y -' - ~ t 

4 k \'.A ; 


'M 




iAnd those who came after them say : "Our Lord! Forgive us 
and our brethren who have preceded us in faith, and put not in 
our hearts any hatred against those who have believed. Our 
Lord! You are indeed full of kindness, Most Merciful.$ 

This is the third type of believers whose poor most deserve to 
receive a part of the Fai’. These three types are the Muhajirin, 
the Ansar and those who followed their righteous lead with 
excellence. Allah said in another Ayah, 


(*ir* 


Sit 




p Al Cri Oj IjVi 'oyuflS\'fo 


i^t. 14 y 


iAnd of the foremost to embrace Islam of the Muhajinn and the 
Ansar and also those who followed them exactly, Allah is well- 
pleased with them as they are well-pleased with Him >(9:100) 

The third type are those who followed the Muhajirin and Ansar 
in their good works, beautiful attributes and who invoke Allah 
for them in public and secret. This is why Allah the Exalted 
said in this honorable Ayah, 


m 


At-Tabari 28 :29. 



566 


Tafsir Jbn Kathlr 


{And those who came after them say{, meaning, the 
statement that they utter is, 


{% iSjii 4 j2e % ejZ. c 3 j-ii\ £> 


{Our Lord! Forgive ns and our brethren who have preceded us 
in faith, and put not in our hearts any hatred meaning, rage 
or envy, 


iagainst those who have believed. Our Lord! You are indeed 
full of kindness, Most Merciful.$ 


Indeed, it is a beautiful way that Imam Malik used this 
honorable Ayah to declare that the Rafidah*^ who curse the 
Companions do not have a share in the Fai‘ money, because 
they do not have the good quality of those whom Allah has 
described here that they say, 


\p: % IS# 4 S2c Sfj Crift ^ 1^3 J-iil 


{Our Lord! Forgive us and our brethren who have preceded us 
in faith, and put not in our hearts any hatred against those who 
have believed. Our Lord! You are indeed full of kindness, Most 
Merciful.$ 

Ibn Abi Hatim recorded that ‘A’ishah said, “They were 
commanded to invoke Allah to forgive them, but instead, they 
cursed them!” She then recited this Ayah, 



Ji J&r 


{And those wlio came after them say: "Our Lord! Forgive us 
and our brethren who have preceded us in faith, and put not in 
our hearts any hatred against those who have believed."^ 


I 1 ' A group of Shiites. 

I 2 ' Muslim recorded a similar narration, 4:2317. 
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jisr—zs 

A:- 


OIJ4 

i>5 [ij&i 

<* < f'"' *1 -■' -': 

■> < r - AO ^. > fc^.l ! ).U jUJO-iJ 1 ^ 

<3 Cj iy 1 1.j 


***» ^ !4iE ^J; Ji 5 ? i> 

» * ^' 5 ^ ^ ,«< . x> ^ 

0-J l^o cyH -^i>X OjJ>* 

^d # ^ji ^ 

£4 X> d30J 

fej 43 ill a 

c^J '@&j£J j£ iiij 

<-£j jhK< Ujs^/* V 
»{ >*'K . t" r>f » ' V 1 M.A 

p-*4/ s,a> pr^/^ * l^v 1 





v Ij jisVi 


HI diV 

/. i* ^ ^ . 

pr'i 4»' Crj (*J>JD-U» j 

p fe ^l u L ^ V p» 

^4 ji J} 4 'fy HJr 

t , 

* < >-»t/ c >> 7^ 

“VtJ-- >4^ ^4—V 

$ £L J4$& ilf 

i>i U ^ii *. yr ^ 


*3/ >4l ^ X >di X=>t #2*1 Jli i) c^wllf ^)Jjj £& p>j ^.j\ JCJ 

$&■ a^j $& J& 4 £££ oG $5aii( & 31 Jti 4 ^4 


<22. Have you not observed the hypocrites who say to their 
disbelieving brethren among the People of the Scripture, “If you 
are expelled, we indeed will go out with you, and we shall 
never obey anyone against you; and if you are attacked, we 
shall indeed help you." But Allah is Witness that they verily 
are liars.$ 


412. Surely, if they (the Jews) are expelled, never will they 
(hypocrites) go out with them; and if they are attacked, they 
will never help them. And (even) if they do help them, they 
(hypocrites) will turn their backs, and they will not be 
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victorious.} 

il3. Verily, you are more fearful in their breasts than Allah. 
That is because they are a people who comprehend not.} 

414. They fight not against you even together, except in 
fortified townships, or from behind walls. Their enmity among 
themselves is very great. You would think they were united, 
but their hearts are divided. That is because they are a people 
who understand not.} 

415. They are like their immediate predecessors; they tasted the 
evil result of their conduct, and for thetn a painful torment.} 

416. Like Shaytan, when he says to man: "DisbelieveBut 
when he disbelieves, Shaytan says: ‘‘I am free of you, I fear 
Allah, the Lord of all that exists!”} 

417. So, the end of both will be that they will be in the Fire, 
abiding therein. Such is the recompense of the wrongdoers.} 


The False Promise of Support the Hypocrites gave to the 
Jews 


Allah states that the hypocrites, ‘Abdullah bin Ubayy and his 
like, sent a messenger to Bani An-Nadir promising them help. 
Allah the Exalted said, 


Ojj i 4 )\yb lyoXi jl J p\} 

of, <4 a 


4Have you not observed the hypocrites who say to their friends 
among the People of the Scripture who disbelieve: ‘‘If you are 
expelled, we indeed will go out with you, and we shall never 
obey anyone against you; and if you are attacked, we shall 
indeed help you."} Allah then said, 


44 *& # V* 

4But Allah is Witness that they verily are liars.} meaning, the 
hypocrites lied when they issued this promise, because it was 
just words that they did not intend to fulfill. Also, what they 
said they would do, would never have been fulfilled by them, 
and this is why Allah said, 
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iand if they are attacked, they will never help them.} 
meaning, the hypocrites will not fight along with the Jews, 


A And (even) if they do help them,} and even if the hypocrites did 
fight along their side, 




v 3 


Athey will tum their backs, and they will not be victorious.} 

This Ayah contains good news, just as the good news that this 
following Ayah conveys, 



A Verily, you are more fearful in their breasts than Allah.} 


meaning, the hypocrites fear you more them they fear Allah, as 
He says; 


J*t!' opi ^4 (jj 


ABehold! a section of them fear men as they fear Allah or even 
more.}{ 4:77) 

This is why Allah said, 

Aojv* v Jiijj} 


A That is because they are a people who comprehend not.} Allah then 
said. 


& Ji- j' f-** Jj 4 VI 'CJf: ' ^= L $fL v} 


AThey fight not against you even together, except in fortified 
townships, or from behind walls.} 


meaning, they will not fight Muslims except from behind 
besieged fortified forts, because of their cowardice and fear of 
Muslims. They only fight when they have to defend themselves 
(even though they threaten Muslims of reprisals). 

Allah the Exalted said, 



ATheir enmity among themselves is very great.} meaning, the 
enmity they feel against each other is intense, 
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iAnd make you to taste the violence of one another ,}{6:65) 
Allah said in the Ayah, 

iYou would think they were united, but their hearts are 
divided.} 

meaning, even though one might see them combining forces 
and think that these forces are harmonious, yet in reality, 
they are divided severely. Ibrahim An-Nakhal said that this 
Ayah refers to the hypocrites and the People of the Scriptures, 

iThat is because they are a people who understand not.} Allah 
said, 

oU* p>j <Kj iytj Cj o- ctJ \ 

iThey are like their immediate predecessors ; they tasted the evil 
result of their conduct, and for them a painful torment.} 

referring to the Jewish tribe of Bani Qaynuqa* 111 , according to 
Ibn Abbas, Qatadah and Muhammad bin Ishaq. 121 



The Parable of the Hypocrites and the Jews 

Allah said, 




.1 Axt ///v 


iLike Shay tan, when )\e says to man: “Disbelieve " But when 
(man) disbelieves, Shaytan says: “I am free of you 

meaning, the example of the Jews being deceived by the 
promises of the hypocrites, who said that they will help them 
if Muslims fight them, is that of the devil. When matters got 
serious and the Jews were besieged, the hypocrites betrayed 
them and abandoned them to taste utter defeat. Likewise, the 
devil lures mankind into disbelief and when they obey him, he 
disowns them and declares himself free of their actions, 
saying, 


111 At-Tabari 23:293. 
121 At-Tabari 23:293. 


tlij 
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V oi\ W&SS& \ 

JjLilj IyXfeyfr @£ 0 CA-UaJl 

< V *-K f* < ^ M < t - ^-1- 

/w Vy uS ) ^ sj ^j b % 

&q*y $ c&pstpjLzx&d A &\ 

»X*iJ V^._4jjf jilitjAY ^ yv JjViityi, ^ 
^A'jjajjYv gaS'dlf^A ^ _■» ^ ^0 


!^f & k & !$S 5a ^ c jm jjM; 

®^~ J . ‘^d^ 1 ^ * ' - - ' * ' * (*a (*r—*i' | ^4- ' ■& Jit ijl 

4$;^ £ il^jf ^ 


42 ^<ir Allah, the Lord 
of all that exists!} Allah 
said, 

j% a C$\ ££i£ SO 

4fe <&£ 

4So, the end of both will 
be that they will be in 
the Fire, abiding 
therein.} 

meaning, the end of 
both he, Shaytan, who 
commanded that dis¬ 
belief be committed, 
and those who accep¬ 
ted his call, was in the 
fire of Hell forever, 

4^t S£. 4&> 

iSuch is the recompense 
of the wrongdoers.} 
means, this is the re¬ 
compense of every un¬ 
just person. 

at $t \p: <&} 

S jM lyp % 

S\ fen 5 ^Oit 4^1 


428. O you who believe! Have Taqwa of Allah and let every 
person look to what he has sent forth for tomorrow, and fear 
Allah. Verily, Allah is All-Aware of what you do.} 

429. And be not like those who forgot Allah, and He caused 
them to forget themselves. Those are the rebellious.} 

420. Not equal are the dwellers of the Fire and the dwellers of 
the Paradise. It is the dwellers of Paradise that will be 
successful.} 
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The Command to have Taqwa and to prepare for the 
Day of Resurrection 

Imam Ahmad recorded that Al-Mundhir bin Jarir narrated 
that his father said, “While we were in the company of the 
Messenger of Allah jg| in the early hours of the morning, some 
people came there who were barefooted, naked, wearing 
striped woolen clothes, or cloaks, with their swords hung 
(around their necks). Most of them, nay, all of them, belonged 
to the tribe of Mudar. The color of the face of the Messenger of 
Allah underwent a change when he saw them in poverty. 
He then entered (his house) and came out and commanded 
Bilal to pronounce Adhan. Bilal pronounced Adhan and 
Iqamah, and the Prophet sg led the prayer. He then addressed 
them, first reciting, 


ffe #i J.U i 


40 mankind! Have Taqwa of your Lord, Who created you from 
a single person... $ (4:1), 

until the end of the Ayah. Then he recited the Ayah that is in 
Surat Al-Hashr. 




iand let every person look to what he has sent forth for 
tomorrow 


He then said, 

“A man donated his Dinar , his Dirham , from his clothes, from 
his Sa' 111 of wheat, from his S&‘ of dates” - until he said - 
"even if it was half a date.” Then a person among the Ansar 
came there with a moneybag, which his hands could scarcely 
lift; in fact, his hands could not lift it. Then the people 
followed continuously, until I saw two heaps of eatables and 
clothes. I saw the face of the Messenger ^ radiate with 
pleasure, like gold. The Messenger of Allah ^ said, 


^ fA y ^ J?* y 1/ dr* y* 

jj/j ^ 4 iyX y y*& 


[i] 


A measure of weight; four scoops with two hands held together. 
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Of u^i js* Of c ^ Jt* O 4 


“He w/io sete a good example in Islam, there is a reward for him 
for this (act of goodness) and reward of that also who acted 
according to it subsequently, without any deduction from their 
rewards. Whoever sets in Islam an evil example, there is upon him 
the burden of that evil and the burden of him also who acted upon 
it subsequently, without any deduction from their burden .s”* 1 * 

Muslim recorded this Hadith via the chain of ShuTbah. 121 

Therefore, Allah’s statement, 


4& IjS \pi £,J\ &£} 


40 you who believe! Have Taqxva of Allah}, 

ordains the Taqiva of Allah which pertains to obeying what He 
ordered and staying away from what He forbade. 

Allah said, 


dSZ U 


iand let every person look to what he has sent forth for 
tomorrow,} 

meaning, hold yourselves accountable before you are 
recompensed, and contemplate what you have kept for 
yourselves of good deeds for the Day of your return and being 
paraded before your Lord, 

4'ii ijs %} 


iHave Taqwa of Allah}, again ordering Taqwa, 

U* if £>} 

4 Verily, Allah is All-Aware of what you do.} 

Allah asserts that surely, He knows all of your deeds - O 
mankind - and actions. Nothing that pertains to you ever 
escapes His observation, nor any matter of yours, whether 
major or minor, is ever beyond His knowledge, 

4^i if %} 

111 Ahmad 4:358. 

121 Muslim 2:704. 
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4And be not like those who forgot Allah, and He caused them 
to forget themselves 

meaning, do not forget the remembrance of Allah, the Exalted, 
otherwise, He will make you forget to perform the good deeds 
that benefit you in your return, because the recompense is 
equated with the action. This is why Allah the Exalted said, 

pi 


iThose are the rebellious f referring to those who rebel against 
obedience to Allah, who will earn destruction on the Day of 
Resurrection and failure upon their return, 




40 you who believe! Let not your properties or your children 
divert you from the remembrance of Allah. And whosoever does 
that, then they are the losers. M63:9) 


The Residents of Paradise and the Residents of Hell are 
never Equal 

Allah said, 

4"£*S\ 


4Not equal are the dwellers of the Fire and the dwellers of the 
Paradise.4 


meaning, these two categories of people are never the same 
with regards to the judgement of Allah, the Exalted, on the 
Day of Resurrection. Allah said in other Ayat, 


tjU c.j \j^* l» yji&6 -1toe 4 y *»l»r rJ' ^ ^ 


iOr do those wlto earn evil deeds think that We shall hold them 
equal with those who believe and do righteous good deeds, in 
their present life and after their death? Worst is the judgement 
that titey maJte>(45:21), 
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iAnd not equal are the blind and those who see; nor are those 
who believe and do righteous good deeds and those who do evil. 
Little do you remember!}{ 40:58), and, 


omUSi 34 7 j£i\ 4 






4S/w// We treat those who believe and do righteous good deeds 
as corrupters on earth? Or shall We treat those who have 
Taqwa as the wicked?}{ 38:28) 

Therefore, Allah asserts that He will honor the righteous and 
humiliate the sinners, and this is why He said here, 

44W5JT £ jUJf 


^If is the dwellers of Paradise that will be successful.} 

that is, they are those who will earn safety and deliverance 
from the torment of Allah the Exalted and Most Honored. 


3£Vf 4% % £1L Oft pi PJ JO £ SCja & j)> 

^ V ^Jjf if y, (§}£>t$3£ os^», ^ 

£&f Jb&'f ip > \ % v ^if 'if £ £ 

3P' if y ^ jf^jf yp'f 

3jp~ jij oyOf 4 O' kill i'C.Vf 'i jpu'f tgtit 


421. Had We sent down this Qur'an on a mountain, you 
would surely have seen it humbling itself and rent asunder by 
the fear of Allah. Such are the parables which We put forward 
to mankind that they may reflect.$ 

ill. He is Allah, beside Whom La ilaha ilia Huwa, the AU- 
Knower of the unseen and the seen. He is the Most Gracious, 
the Most Merciful.$ 

i!3. He is Allah, beside Whom La ilaha ilia Huwa, Al-Malik, 
Al-Quddus, As-Salam, Al-Mu'min, Al-Muhaymin, Al-'Aziz, 
Al-Jabbar, Al-Mutakabbir. Glory be to Allah! Above all that 
they associate as partners with Him.} 

i24. He is Allah, Al-Khaliq, Al-Bari, Al-Musawwir. To Him 
belong the Best Names. All that is in the heavens and the earth 
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glorify Him. And He is the Almighty, the All-Wise.} 


Asserting the Greatness of the Qur’an 


Allah the Exalted emphasizes the greatness of the Qur’an, its 
high status and of being worthy of making hearts humble and 
rent asunder upon hearing it, because of the true promises 
and sure threats that it contains, 




iHad We sent down this Qur'an on a mountain, you would 
surely have seen it humbling itself and rent asunder by the fear 
of Allah.} 

If this is the case with a mountain which is hard and huge, 
that if it was made able to comprehend and understand this 
Qur’an, will feel humble and crumble from fear of Allah the 
Exalted, then what about you - O mankind? Why do your 
hearts not feel softness and humbleness from the fear of Allah, 
even though you understand Allah’s command and 
comprehend His Book? This is why Allah said, 


m jiVf 


iSuch are the parables which We put forward to mankind that 
they may reflect.$ 

There is a Hadith of the Mutawatir grade that states that the 
Messenger of Allah gg had someone make him a Minbar. 
Before that, he used to stand next to a tree trunk in the 
Masjid to deliver speeches. So, when the Minbar was made 
and placed in the Masjid y the Prophet sg came to deliver a 
speech and passed the tree trunk, headed towards the Minbar , 
the tree trunk started weeping, just like an infant. The tree 
trunk missed hearing the remembrance of Allah and the 
revelation that were being recited next to it. In one of the 
narrations for this Hadith , Al-Hasan Al-Basri said after 
narrating the Hadith, ‘"You - mankind - are more worthy to 
miss the Messenger of Allah sg than the tree trunk!"* 1 * 
Likewise, this honorable Ayah asks that if the solid 
mountains feel humble and are rent asunder from the fear of 


m 


Fath Al-B&ri 6 :696, Ad-Darimi 1 :34, 35. 
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Allah, if it heard Allah’s Speech and comprehended it, what 
about you - O mankind - who heard the Qur’an and 
understood it? Allah the Exalted said in another Ayah, 

f if, J it ^ 


iAnd if there had been a Qur'an with which mountains could 
be moved, or the earth could be cloven asunder, or the dead 
could be made to speak.$(13:31) 

We mentioned the meaning of this Ayah as stating that, if 
there were a Qur’an that has these qualities, it would be this 
Qur’an. Allah the Exalted said in another Ayah, 


J&yi i£* jyHi uj «£* jt i)j$ 

i%\ ilLL -y. Q 


iAnd indeed, there are stones out of which rivers gush forth, 
and indeed, there are of them (stones) which split asunder so 
that water flows from them, and indeed, there are of them 
which fall down for fear of Allah.$(2:74) 


Glorifying Allah the Exalted by mentioning His Names 
and Attributes 


Allah the Exalted said, 

&& Z & % "h A V ^ 


iHe is Allah, beside Whom La ildha ilia Huwa, the All-Knower 
of the unseen and the seen. He is the Most Gracious, the Most 
Merciful.$ 

Allah states that He Alone is worthy of worship, there is no 
Lord or God for the existence, except Him. All that is being 
worshipped instead of Allah are false deities. Allah is the All- 
Knower in the unseen and the seen. He knows all that 
pertains to the creations that we see, and those we cannot 
see. Nothing in heaven or on earth ever escapes His 
knowledge, no matter how great or insignificant, big or small, 
including salts in darkness. Allah’s statement, 

A$ 


iHe is the Most Gracious, the Most Merciful.$ 
was duly explained before at the very beginning of this Tafslr, 
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so it is not necessary to repeat it here, and it asserts that 
Allah is the Owner of the wide encompassing mercy that 
entails all of His creation. He is Ar-Rahman and Ar-Rahlm of 
this life and the Hereafter. Allah the Exalted said in other 
Ayat, 

41* jr ^ 

4 And My mercy embraces all things.4( 7:156), 

& ps 

iYour Lord has written (prescribed) mercy for Himself.4(6:54), 
and, 




iji-JLilli -it 


4Srtj/: "In the bounty of Allah, and in His mercy; - therein let 
them rejoice.” That is better than what (the ivealth) they 
amass. >(10:58) 

Allah the Exalted said, 

y \ 'A[ V ill? y4 


4He is Allah, beside Whom La ilaha ilia Huwa, Al-Malik.4 
Al-Malik, meaning “The Owner and King of all things,” Who 
has full power over them without resistance or hindrance. 
Allah’s statement, 


4Al-Quddiis,4 meaning “The Pure,” according to Wahb bin 
Munabbih, while Mujahid and Qatadah said that Al-Quddus 
means “The Blessed.Ibn Jurayj said that Al-Quddus means 
“He Whom the honorable angels glorify.” 121 

4^4 

4As-Salam,4 meaning “Free from any defects or shortcomings 
that lessen or decrease His perfect attributes and actions.” 
Allah’s statement, 


111 At-Tabari 23:302. 

* 2 ’ Ad-Durr Al-Manthur 8:123. 
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iAl-Mu'min,^ means “Who has granted safety to His servants 
by promising that He will never be unjust to them,” according 
to Ad-Dahhak who reported it from Ibn ‘Abbas. 111 Qatadah said 
that Al-Mu’min means that “Allah affirms that His statements 
are true,”* 2 * while Ibn Zayd said that it means, “He attested to 
His faithful servants’ having faith in Him.” 131 Allah’s statement, 


4Al-Muhaymin,$ means, according to Ibn ‘Abbas and others, 
“The Witness for His servants actions,” that is, the Ever-Watch- 
er over them.! 4 * Allah said in similar Ay at, 

^ 

iAnd Allah is Witness over all things. H58:6), 

iand moreover Allah is Witness over what they used to 
do.HI0:46), and, 

ils then He (Allah) Who takes charge (guards) of every person and 
knows all that he has eamed?$( 13:33) Allah said, 

iAl-'Aziz meaning that “He is the Almighty, Dominant over all 
things.” Therefore, His majesty is never violated, due to His 
might, greatness, irresistible power and pride. Allah said; 


iAl-Jabbdr, Al-Mutakabbir H meaning “The Only One worthy of 
being the Compeller and Supreme.” There is a Hadith in the 
Sahth Collection in which Allah said, 


Ijl^I j £U^S3l j 


111 Ad-Durr Al-Manthur 8:123. 
121 AMabari 23:303. 

131 At-Jabari 23:303. 

141 Al-Baghawi 4:326. 
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"Might is My Mr and pride is My Rida; if anyone disputes 
any one of them with Me, then I will punish himM^ 

Allah the Exalted said, 

iClory be to Allah! (High is He) above all that they associate as 
partners with Him then He said, 

i> Uff &S\ 

iHe is Allah, Al-Khaliq, Al-Bari, Al-Musawwirf 

Al-Khaliq refers to measuring and proportioning, Al-Bari refers 
to inventing and bringing into existence what He has created 
and measured. Surely, none except Allah is able to measure, 
bring forth and create whatever He wills to come to existence. 
Allah’s statement, 

i Al-Khaliq, Al-Bari, Al-Musawwir means, if Allah wills 
something. He merely says to it “be” and it comes to existence 
in the form that He wills and the shape He chooses, 

& c 

iln whatever form He willed, He put you together >(82:8) 

Allah describing Himself as being Al-Musawwir, Who brings 
into existence anything He wills in the shape and form He 
decides. 


Al-Asma* Al-Husna 

Allah the Exalted said, 


4To Him belong Al-Asma' Al-Husna (the Best Names ).^ 

We explained the meaning of this Ayah in the Tafsir of Surat 
Al-A'raf) 2 ^ The Two Sahlhs recorded that Abu Hurayrah said 
that the Messenger of Allah jg said, 


iSiJl Jij If iU>-lj «5U iU^.1 4*.^!' 


111 Muslim 4:2023. 

121 See volume four, the Tafsir of Siirat Al-A'raf\7 :180]. 
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«Allah the Exalted has ninety-nine Names, one hundred less 
one; whoever then preserves them, will enter Paradise. Allah is 
Witr (One) and He likes the WifrV 1 * 


Everything praises and glorifies Allah 

Allah’s statement, 




iAll that is in the heavens and the earth glorify Him.} 
is similar to His other statement, 

^ $3 *5^ Q-i i j*3 lA/li'j Jr— 1' 

L-k* 6o Aj] 


iThe seven heavens and the earth and all that is therein, glorify 
Him and there is not a thing but glorifies His praise. But you 
understand not their glorification. Truly, He is Ever 
Forbearing, Oft-Forgiving .^(17:44) 

Allah’s statement, 

}and He is Al-'AzTz} The Almighty, meaning, His greatness is 
never humbled, 


}Al-Haktm} the All-Wise, in His legislation and decrees 


This is the end of the Tafsir of Surat Al-Hashr. All praise is 
due to Allah. 


[il 


Meaning odd numbered things. Fath Al-Bari 11:218, Muslim 
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The Tafsir of Surat Al-Mumtahanah 
(Chapter - 60) 

Which was revealed in AI-Madinah 

^ ^ 

In the Name of AUdh, 
the Most Gracious, the 
Most Merciful. 

v ip: 

& fit tt&r % i&\ 
"'f% 3Jt if £it 

» pr a p> 'A \p$ 

i4^-V 4 U l4 y 

Cj iicl t3j jjjjt 

«? t; ^ss 

*1^* 3-» ■*“ 

iwl £5 l#5 6i 
r£X' ££ 

J ijjcy^s JJ 'jijj 

is js* ^ 

c iitj *£r ^ 


_a 

<3 

pMpCj\pl3j03j^^^{ 

• n 0ffySZ$jSgj!l%&Z$$p£t 

£»p&£$i 


42. O yoM who believe! Take not My enemies and your enemies 
as protecting friends, showing affection towards them, while 
they have disbelieved in what has come to you of the truth, and 
have driven out the Messenger and yourselves because you 
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believe in Allah, your Lord! If you have come forth to strive in 
My cause and to seek My good pleasure. You show friendship 
to than in secret, while I am All-Aware of what you conceal 
and what you reveal. And whosoever of you (Muslims) does 
that, then indeed he has gone (far) astray from the straight 
path.} 

42. Should they gain the upper hand over you, they would 
behave to you as enemies, and stretch forth their hands and 
their tongues against you with evil, and they desire that you 
should disbelieve.} 

43. Neither your relatives nor your children will benefit you on 
the Day of Resurrection. He will judge between you. And Allah 
is the All-Seer of what you do.} 

Reason behind revealing Surat Al-Mumtahanah 

The story of Hatib bin Abi Balta'ah is the reason behind 
revealing the beginning of this honorable Surah. Hatib was 
among the Early Emigrants and participated in the battle of 
Badr. Hatib had children and wealth in Makkah, but he was 
not from the tribe of Quraysh. Rather, he was an ally of 
TJthman. When the Messenger of Allah jg decided to conquer 
Makkah, after its people broke the peace treaty between them, 
he ordered the Muslims to mobilize their forces to attack 
Makkah, and then said, 

(Hf & (*-*■ 

«0 Allah! Keep our news concealed from them. » 

Hatib wrote a letter and sent it to the people of Makkah, with 
a woman from the tribe of Quraysh, informing them of the 
Messenger’s intent to attack them. He wanted them to be 
indebted to him (so that they would grant safety to his family 
in Makkah]. Allah the Exalted conveyed this matter to His 
Messenger jg, because He accepted the Prophet’s invocation 
[to Him to conceal the news of the attack]. The Prophet jg sent 
someone after the woman and retrieved the letter. This story is 
collected in the Two Sahihs. 

Imam Ahmad recorded that Hasan bin Muhammad bin ‘Ali 
said that ‘Abdullah bin Abu RafT - or Ubaydullah bin Abu 
Rafi‘ - said that he heard ‘Ali say, “Allah’s Messenger jg sent 


± w£» tuti mum/ 


me, Zubayr find Al-Miqdad saying, 

“ijL? Jjiii i* jji I Jk JU ii^aiL : i» 


o Proceed until you reach Rawdat Khakh lv , where there is a 
lady carrying a letter. Take that letter from her .» 

So we proceeded on our way, with our horses galloping, until 
we reached the Rawdah. There we found the lady and said to 
her, Take out the letter.’ She said, 1 am not carrying a letter.’ 
We said, Take out the letter, or else we will take off your 
clothes.’ So she took it out of her braid, and we brought the 
letter to Allah’s Messenger jg. The letter was addressed from 
Hatib bin Abu Balta'ah to some pagans of Makkah, telling 
them about what Allah’s Messenger jg intended to do. Allah’s 
Messenger jg said, 


«?|ju U »i* 


«0 Hatib! What is this?* 

Hatib replied, ‘O Allah’s Messenger! Do not make a hasty 
decision about me. I was a person not belonging to Quraysh, 
but I was an ally to them. All the Emigrants who were with 
you have kinsmen (in Makkah) who can protect their families. 
So I wanted to do them a favor, so they might protect my 
relatives, as I have no blood relation with them. I did not do 
this out of disbelief or to renegade from my religion, nor did I 
do it to choose disbelief after Islam.’ Allah’s Messenger jg said 
to his Companions, 

• «■ „ 


iRegarding him, he has told you the truth.* 

‘Umar said, ‘O Allah’s Messenger! Allow me to chop off the 
head of this hypocrite!’ The Prophet jg said. 


l*—? 1 U : JUi jXi JaI jjjj Z>\ JJ«J iLji' Uj «Ijju ifi lilt 


« 


* »:: 
*-5J O jA p Jus 


attended Badr. What can I tell you, perhaps Allah looked 
at those who attended Badr and said, "O the people of Badr, do 


m 


A place, between Makkah and Al-Madlnah, which is about twelve 
miles away from Al-Madinah. 
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what you like, for 1 have forgiven you."’>” 

The Group with the exception of Ibn Majah, collected this 
Hadith using various chains of narration that included Sufyan 
bin ‘Uyaynah. Al-Bukhari added in his narration in the 
chapter on the Prophet’s battles, “Then Allah revealed the 
Surah, 


c-j iSp V ip: ^ 


40 you who believe! Take not my enemies and your enemies as 
protecting friends ... ^ ” 


Al-Bukhari said in another part of his Sahih, ‘Amr (one of the 
narrators of the Hadith) said, “This Ayah, 


i&d pjZ, j p l,ii2 v ip: sM 


40 you who believe! Take not my enemies and your enemies as 
protecting friends' ...$ 

was revealed about Hatib, but I do not know if the Ayah was 
mentioned in the Hadith (or was added as an explanation by 
one of the narrators)." Al-Bukh&ri also said that ‘Ali bin Al- 
Madini said that Sufyan bin TJyaynah was asked, “Is this why 
this Ayah, 

tfjp> y^ 

40 you who believe! Take not my enemies and your enemies as 
protecting friends...) 

was revealed?” Sufyan said, “This is the narration that I 
collected from ‘Amr, I did not leave a letter out of it. I do not 
know if anyone else memorized the same words for it.” 111 


The Command to have Enmity towards the Disbelievers 
and to abandon supporting Them 

Allah’s statement, 


pK Uj !£T % sp WiS y ip: p 

i:P ^ 


1,1 Fath Al-Bari 6:166, 7:592, 8:502, Muslim 4:1941, Abu Dawud 
3:108, Tuhfat Al-Ahwadhi 9:198, and An-Nasal in Al-Kubra 
6:487. 
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40 you who believe! Take not My enemies and your enemies as 
protecting friends showing affection towards them, while they 
have disbelieved in what has come to you of the truth,} 

refers to the idolators and the disbelievers who are combatants 
against Allah, His Messenger jjg and the believers. It is they 
whom Allah has decided should be our enemies and should be 
fought. Allah has forbidden the believers to take them as 
friends, supporters or companions. Allah the Exalted said in 
another Ayah , 


A} ft* 4 , iro oj**; i>o»w V ($£} 



40 you who believe! Take not the Jews and the Christians as 
protecting friends, they are but protecting friends of each other. 
And if any among you takes them (as such), then surely, he is 
one of them.} (5:51) 

This Ayah contains a stem warning and a sure threat. Allah 
the Exalted said. 


-i a; <& \Mi & * , p: $ 

4 -‘J.,- Urtj* Sii iyj'j Jc£$j 


40 you wlw believe! Take not as protecting friends those zoho 
take your religion as a mockery and fun from among those who 
received the Scripture before you, nor from among the 
disbelievers; and have Taqwd of Allah if you indeed are true 
believers.} (5:57) 


k yss j s /4 0 / M 'i \pt z$ 


iO you wlw believe! Take not for protecting friends disbelievers 
instead of believers. Do you wish to offer Allah a manifest proof 
against yourselves?} (4:144) and, 


4 $ lit *3} 

i Vn iff M ^ > < -tf /• 


not the believers take the disbelievers as protecting friends 
instead of the believers, and whoever does that will never be 




Suj^iBO^AlzMMlMMldLil^HEortZSl 
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helped by Allah in any way, except if you indeed fear a danger 
from thetn. And Allah warns you against Himself (His 
punishment).} (3:28) 

This is why Allah’s Messenger jg accepted Habib’s excuse when 
he said that he only wanted to have a favor on the Quraysh, 
because of the property and family members he left behind in 
Makkah. 

Allah’s statement, 

iand have driven out the Messenger and yourselves (from your 
homeland)} 

follows His encouragement to fight against them and to avoid 
being their supporters. This is because they expelled the 
Messenger sg and his Companions on account of their hatred 
for Tawhid and worshipping Allah alone in sincerity. This is 
why Allah the Exalted said, 

jy IrO 3 A} 


ibecause you believe in Allah, your Lord!} 

meaning, “your only fault is that you believed in Allah, Lord of 
all that exists.’ Allah the Exalted said in other Ayat, 


M <3 % fc !£5 & 


iAnd they had no fault except that they believed in Allah, 
Almighty, Al-Hamid!} (85:8) and, 



WA ^ 'll 


4 " rZrn & 


!*>■' jj&} 


iThose who have been expelled from their homes unjustly only 
because they said: “Our Lord is Allah."} (22:40) 

Allah said, 

ilf you have come forth to strive in My cause and to seek My 
good pleasure.} 

Allah says, *if you are as described here, then do not take the 
disbelievers as supporters. If you migrated in Jihad for My 
cause and for seeldng My pleasure, then do not take My 
enemies and your enemies as protecting friends, after they 
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expelled you from your homes and property in rage against 
you and rejection of your religion.’ Allah’s statement, 





iYou show friendship to them in secret, while I am All-Aware 
of what you conceal and what you reveal.} 


Allah asks, ‘do you do this while I know the secrets of the 
hearts, the intentions and all apparent things,’ 


$1 p ijp pZ oi 0^f &&&&$$ 

,' t> (4:4 


iAnd whosoever of you does that, then indeed he has gone 
astray from the straight path. Should they gain the upper hand 
over you, they would behave to you as enemies, and stretch 
forth their hands and their tongues against you with evil,} 

meaning, ‘if they gain the upper hand over you, they would 
use every type of harm in their disposal to hurt you in words 
and action,’ 




iand they desire that you should disbelieve.} 

meaning, “they are eager that you do not earn any good. 
Therefore, their enmity to you is outward and inward,..so how 
can you become supporters of this type of people?’ This also 
encourages the enmity. 

Allah’s statement, 


Cj % 'pz X* £$ $ pSa J} 


4 Neither your relatives nor your children will benefit you on 
the Day of Resurrection. He will judge between you. And Allah 
is the All-Seer of what you do.} 

means, Vour family relations will not benefit you with Allah if 
Allah decided to cause harm your way. Your relations will not 
benefit you if you please them with what angers Allah.’ Those 
who agree with their family being disbelievers in order to 
please them will have earned loss and failure and their deeds 
will be rendered invalid. Their relation will not benefit them 
with Allah, even if their relation was with a Prophet. Imam 
Ahmad recorded that Anas said that a man said, “O Allah’s 
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Messenger! Where is my father?” He said, 


“/?! the Fire .» When the man went away, the Prophet sg called 
him back and said: 


j ^ Si» 

^Verity, my father and your father are in the Fire.* 111 Muslim and 
Abu Dawud^ 2 ' also collected this Hadith. 

U-sj b*v! ^ ti oiK" JLj^ 

lilij jit bLyj ,£*- 'jut Uitillj ;yjJ< £1 'Jy \£2T <i? yji oj Jjxll 

ui! dU!j (j>y viUc. (25 ijj <i^ ui Uj iiB irfi Jj* ^1 

cii ctCl U Jjfcfj ili U»£ "J ty { viUjj 

ji at ^ j>; ^srt j3g at y& if *1 a^- ^ fa. & $ i3 

4a;iii 


44. Indeed there has been an excellent example for you in 
Ibrahim and those zoith him, when they said to their people: 
"Verily, we are free from you and whatever you worship besides 
Allah, we have rejected you, and there has started between us 
and you, hostility and hatred forever until you believe in Allah 
alone," - except the saying of Ibrahim to his father: "Verily, I 
will ask forgiveness for you, but I have no power to do 
anything for you before Allah." "Our Lord! In You we put our 
trust, and to You we turn in repentance, and to You is the 
final Rehtm."} 

45. "Our Lord! Make us not a trial for the disbelievers, and 
forgive us, Our Lord! Verily, You, only You, are the 
Almighty, the All-Wise."} 

46. Certainly, there has been in them an excellent example for 
you to follow - for those who look forward to (the meeting with) 
Allah and the Last Day. And whosoever turns away, then 
verily, Allah is Al-Ghani, Al-Hamid.} 


1,1 Ahmad 3:268. 

' 2| Muslim 1:191, Abu Dawud 5:90. 
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The Good Example of Ibrahim and His Followers, when 
They disowned Their Disbelieving People 

Allah the Exalted says to His faithful servants, whom He 
commanded to disown the disbelievers, to be enemies with 
them, and to distant themselves and separate from them: 

'Sj xi y p & jj} 

ilndeed there has been an excellent example for you in Ibrahim 
and those with him,} 

meaning, his followers who believed in him, 

ipi 1 ^ 

iwheri they said to their people: "Verily we are free from 
you..."} 

meaning, *we disown you,’ 

iP & & i»> * b’X £»} 

iand whatever you worship besides Allah: we rejected you,} 
meaning, *we disbelieve in your religion and way,’ 

i0 &2K & pz a 

iand there has started between us and you, hostility and hatred 
forever} 

meaning, ‘Animosity and enmity have appeared between us 
and you from now and as long as you remain on your 
disbelief; we will always disown you and hate you,’ 

im> !&? &-} 

iuntil you believe in Allah alone,} meaning, “unless, and until, you 
worship Allah alone without partners and disbelieve in the idols 
and rivals that you worship besides Him.’ Allah’s statement, 

i^ ojZSt 'f&l Jjs \} 

iexcept the saying of Ibrahim to his father: " Verily, I will ask 
forgiveness (from Allah) for you..."} 

means, you have a good example in Ibrahim and his people; as 
for Ibrahim’s prayers for Allah his father, it was a promise that he 
made for his father.’ When Ibrahim became sure that his father 
was an enemy of Allah, he declared himself innocent of him. 
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Some of the believers used to invoke Allah for their parents 
who died as disbelievers, begging Him to forgive them. They 
did so claiming that Ibrahim used to invoke Allah to forgive 
his father. Allah the Exalted said in reply, 


3 Adk k k % k 5& 4 ,a 33 es uss ^ 


is not /or the Prophet and those who believe to ask Allah’s 
forgiveness for the idolators, even though they be of kin, after it 
has become clear to them that they are the dwellers of the Fire 
(because they died in a state of disbelief). And Ibrahim's request 
for his father's forgiveness was only because of a promise he 
made to him .But when it became clear to him tlmt he was an 
enemy of Allah, he dissociated himself from him. Verily, 
Ibrahim was Awwah 111 and was forbearing.) (9:113-114) 

Allah said here, 


ff/l H **** c4j AfA X) 


ilndeed there has been an excellent example for you in Ibrahim 
and those with him, when they said to their people: “Verily, 
we are free from you...") until, 


i“-J- 4 $ Ej <31 v-.-'-m 




4... except the saying of Ibrahim to his father: “Verily, I will 
ask forgiveness for you, but I have no power to do anything for 
you before Allah.") 

meaning, “You cannot follow Ibrahim’s example as proof in the 
case mentioned here, as being allowed to ask Allah to forgive 
those who died on Shirk.’ This is the saying of Ibn ‘Abbas, 
Mujahid, Qatadah, Muqatil bin Hayyan, Ad-Dahhak and 
several others. 121 

Allah the Exalted said that Ibrahim and his companions, 
who parted with their people and disowned their way, said 
afterwards, while invoking Allah in humility and submission, 


See the Tafsir of Surat At-Tawbah (9:114). 
121 At-Tabari 23:318. 
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\£j} 

<Owr Lord/ In You we put our trust, and to You we turn in 
repentance, and to You is the final Return .} 

meaning, *we trust in You for all matters, we surrender all of our 
affairs to You, and to You is the final Return in the Hereafter,’ 

& UM U $4 -i 

iOur Lord! Make us not a trial for the disbelievers,} 

Mujahid said, “It means, Do not punish us by their hands, 
nor with a punishment from You.’ Or they will say, Had these 
people been following the truth, the torment would not have 
struck them’.”* 1 * Ad-Dahhak said something similar. Qatadah 
said, “Do not give the disbelievers victory over us, thus subjecting 
us to trials by their hands. Surely, if You do so, they would then 
think that they were given victory over us because they are on 
the truth.” This is the meaning that Ibn Jarir preferred. ‘Ali bin 
Abi Talhah reported from Ibn ‘Abbas: “Do not give them 
dominance over us, lest we suffer trials by their hands.” 

Allah’s statement, 

ilgti SJ % U '£<>} 

iand forgive us. Our Lord! Verily, You, only You, are the 
Almighty, the All-Wise.} 

means, ‘cover our mistakes from being exposed to other than 
You, and forgive us for what (sin) is between us and You.’ 

oii &[} 

4 Verily, You, only You, are the Almighty,} ‘and those who seek 
refuge in Your majesty are never dealt with unjustly,’ 

i. 


ithe All-Wise.} “in Your statements, actions, legislation and 
decrees.’ Allah the Exalted said, 


$(; at if ji Zz. £1 -if 


4Certainly, there has been in them an excellent example for you 


[i| 


Af-Tabari 23:319. 
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to follow - for those who look forward to (the meeting with) 
Allah and the Last Day .} 

asserting what He has said before with the exemption 
mentioned, i.e., the good example that Allah mentioned before, 

ij$ f £& 'if 1 \j& X 

ifor those who look forward to Allah and the Last Day.} 

thus encouraging the believers who believe in Allah and the 
Return to Him. Allah said, 

4& £} 


iAnd whosoever turns away} meaning, from what Allah has 
ordained, 

if Ifjtl 'J* 3 J 1 0 ^ 


iverily, Allah is Al-Chani, Al-Hamid.} Allah said in another 
Ayah, 


irf- iff iif dji j ifj Io}.£ 


ilf you disbelieve, you and all on the earth together, then 
verily! Allah is Ghani, Hamid.} (14:8) 

‘Ali bin Talhah reported from Ibn ‘Abbas, 




“iGhanfy is the One Who is perfectly rich.” That is Allah. This 
is Allah's attribute that He alone is worthy of being described 
by; surely, He has no equal, none like unto Him. All praise is 
due to Allah, the One, the Irresistible. 


4Hamid$ means, the praiseworthy, in all His statements and 
actions, there is no (true) God except Him alone. 


'J j!-S (44 S*£ J 

sj fa bU; oi * J8# i; 4 ft* * a ££ 

p, && ^ ( £& J & 


47. Perhaps Allah will make friendship between you and those 
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whom you hold as enemies. And Allah has power (over all 
things), and Allah is Oft-Forgiving, Most Merciful.$ 

48. Allah does not forbid you to deal justly and kindly with 
those who fought not against you on account of religion nor 
drove you out of your homes. Verily, Allah loves those who 
deal with equity.} 

49. It is only as regards those who fought against you on 
account of religion, and have driven you out of your homes, 
and helped to drive you out, that Allah forbids you to befriend 
them. And whosoever will befriend them, then such are the 
wrongdoers.} 


Perhaps Allah will make a Friendship between You and 
Those, whom You hold as Enemies 


Allah said to His faithful servants, after ordering them to be 
enemies with the disbelievers, 


(44 ujy Jif 


4Perhaps Allah will make friendship between you and those, 
whom you hold as enemies.} 

meaning affection after animosity, tenderness after coldness 
and coming together after parting from each other, 

4j& 


4And Allah has power (over all things),} Allah is able to gather 
opposites and bring together hearts, after feeling hostility and 
hardness. In this case, the hearts will come together in 
agreement, just as Allah said when He mentioned His favor on 
the Ansar, 


’Hr’- * 


& £ M ££ p* ;> ££ if \£%} 

4Qi i# yjii- (I- & 


4And remember Allah's favor on you, for you were enemies one 
to another but He joined your hearts together, so that, by His 
grace, you became brethren and were on the brink of a pit of 
Fire, and He saved you from it.} (3:103) 

Also the Prophet said to them, 
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iDid 1 not find you misguided, and Allah guided you through 
me; and divided, and Allah united [your hearts] through 
me ?» ,1] 


Allah the Exalted said, 

U £*-<!• oifjVf 4 U ■ jj 


4He it is Who has supported you with His help and with the 
believers. And He has united their hearts. If you had spent all 
that is in the earth, you could not have united their hearts, but 
Allah has united them. Certainly He is Almighty, All-Wise.} 
(8:62,63) 


And in the Hadith: 

>- M ,1 ^;*; J i l* iaj, i lL j uilj j 1 k Uj \jjA 1 * 

«U SlLJ- b& Ifi ^ «. U 


* Love your loved one moderately, because one day, he might 
become your enemy. Hate your hated one moderately, because 
one day, he might become your loved one.d 2 ! 

Allah’s statement, 


iAnd Allah is Oft-Forgiving, Most Merciful.} 

means, Allah forgives the disbelief of the disbelievers if they 
repent from it, returned to their Lord and surrendered to Him 
in Islam. Surely, He is the Oft-Forgiving, the Most-Merciful to 
those who repent to Him from their sins, no matter what type 
of the sin it is. 


The Permissibility of being Kind to Disbelievers who do 
not fight against the Religion 

And Allah’s statement; 

ifei«& a 4 

iAllah does not forbid you with those who fought not against 

1,1 FathAl-Bdri 7:644. 

121 Tuhfat Al-Ahwadhi 6:133. 
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you on account of religion nor drove you out of your homes,} 

means, those who did not have a role in your expulsion. 
Therefore, Allah does not forbid you from being kind to the 
disbelievers who do not fight you because of the religion, such 
as women and weak disbelievers, 

4>Z o 

4to deal kindly} to be gentle with them, 

4&M} 

4and justly with those} to be fair with them 

4-4 iil 6)^ 

Verily, Allah loves those who deal with equity.} 

Imam Ahmad recorded that Asma’ bint Abu Bakr said, “My 
mother, who was an idolatress at the time, came to me during 
the Treaty of Peace, the Prophet sg conducted with the 
Quraysh. I came to the Prophet jg and said, ‘O Allah’s 
Messenger! My mother came visiting, desiring something from 
me, should I treat her with good relations?’ The Prophet jjjg 
said, 

*dl*l C "** 1 

“Yes. Keep good relation with your mother y^ 

The Two Sahihs recorded this Hadith. [2] Imam Ahmad 
recorded that ‘Abdullah bin Zubayr said, “Qutaylah came 
visiting her daughter, Asma’ bint Abi Bakr, with some gifts, 
such as Dibab, cheese and clarified (cooking) butter, and she 
was an idolatress at that time. Asma’ refused to accept her 
mother’s gifts and did not let her enter her house. ‘A’ishah 
asked the Prophet sg about his verdict and Allah sent down 
the Ayah, 

4 if & &Z ^ 

iAllah does not forbid you with those who fought not against 
you on account of religion} 

*** Ahmad 6:344. 

Fath Al-Bari 5:275, and Muslim 2 :696. 
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until the end of the Ayah. Allah’s Messenger jg ordered Asma’ 
to accept her mother’s gifts and to let her enter her house.”! 1 ' 
Allah’s statement, 


iAlldh loves tlwse who deal ivith equity.} was duly explained in 
the Tafsir of Surat Al-Hujurat J 2) We also mentioned the 
authentic Hadith, 


% * t * * * * > * * * * * 

^ j* jy Cr? sf* If* illlii 

11 


a The just, who are fair in their decisions, families and those 
under their authority, will be on podiums made of light, to the 
right of the Throne .» ,3) 


The Prohibition of being Kind towards Combatant 
Disbelievers 


Allah’s statement, 

o' if biff) ’ff.i oi j 'fff jM if 

4 


ilt is only as regards tlwse wlw fought against you on account 
of religion, and have driven you out of your homes, and helped 
to drive you out that Allah forbids you to befriend them.} 
(60:9) 

means, ‘Allah forbids you from being kind and befriending 
with the disbelievers who are openly hostile to you, those who 
fought against you, expelled you and helped to expel you. 
Allah the Exalted forbids you from being their friends and 
orders you to be their enemy.’ 

Then Allah stresses His threat against being friends with 
them, by saying, 


11 ’ Ahmad 4:4. There is a deficiency in its chain, but its meaning is 
supported by the earlier narration. And Dibab is a dish made with 
dates and clarified butter. 

See volume nine, the Tafsir of Surat Al-Hujurat (49:9). 

131 Muslim 3:1458. 
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II ‘ ; Y ^ „ 

1 ' $Ana whosoever will 

befriend them, then such 
are the wrongdoers.$ 

As He said; 

!4*2 v i£f. ^ii 

oj?*! *yjt «ujt sa^ii> 

^ rrt f^s rfe >>*j 

^ fjjjt ^ |.‘ V 


c t ^ 

bftp g ijjtSiflV Iji yfeJJUpjaL^M 


40 you who believe! 
Take not the ]ews and 
the Christians as protect- 
ing friends, they are but 
protecting friends of each 
other. And if any among 
you takes them (as pro¬ 
tecting friends), then 
surely, he is one of 
them. Verily, Allah 
guides not those people 
who are the wrongdoers$ 
(5:51) 

&££ 4 Ifti ft it 9 4£ cJL.pi >ftz, 4 \p: <g$ 

eft % 1A2S v $& % sjU £ % £ °p % 1 ;sar \ ^ 

t !£$ f& t \ft-j m p. \ftft % &&s % ##s oi ££ 

v&r Ji ^ & oiJ ^ ii(; £2 & £5. i$ 
<$&# *J{ ^ Cffif it $5 ijsit e jL; ftp s& <<4\ \j& pa 

410. 0 you who believe! When believing women come to you as 
emigrants, examine them; Allah knows best as to their faith, 
then if you ascertain that they are true believers, send them not 
back to the disbelievers. They are not lawful for the disbelievers 
nor are the disbelievers lawful for them. But give them 
(disbelievers) that which they have spent (on their dowery). And 
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tltere will be no sin on you to marry them if you have paid their 
due to them. Likewise do not keep the disbelieving women, and 
ask for that which you have spent (on their dowery) and let 
them (the disbelievers) ask for that which they have spent. That 
is the judgement of Allah, He judges between you. And Allah 
is All-Knowing, All-Wise.) 

ill. And if any of your wives have gone from you to the 
disbelievers then you succeed over them (gain victory ); then pay 
those whose wives have gone, the equivalent of what they had 
spent. And have Taqwa of Allah, the One in Whom you are 
believers. $ 

After Al-Hudaybiyyah, Emigrant Muslim Women may 
not be returned to the Disbelievers 

In Surat Al-Fath , |1] we related the story of the treaty at Al- 
Hudaybiyyah that was conducted between the Messenger of 
Allah sg and the disbelievers of Quraysh. In that treaty, there 
were these words, “Everyman (in another narration, every 
person) who reverts from our side to your side, should be 
returned to us, even if he is a follower of your religion.” This 
was said by TJrwah, Ad-Dahhak, ‘Abdur-Rahman bin Zayd, 
Az-Zuhri, Muqatil bin Hayyan and As-Suddi. 

So according to this narration, this Ayah specifies and 
explains the Sunnah. And this is the best case of 
understanding. Yet according to another view of some of the 
Salaf, it abrogates it. 

Allah the Exalted and Most High ordered His faithful 
servants to test the faith of women who emigrate to them. 
When they are sure that they are faithful, they should not 
send them back to the disbelievers, for the disbelievers are not 
allowed for them and they are not allowed for the disbelievers. 
In the biography of ‘Abdullah bin Abi Ahmad bin Jahsh in Al- 
Musnad Al-Kabir, we also mentioned that ‘Abdullah bin Abi 
Ahmad said, “Umm KulthOm bint ‘Uqbah bin Abi Mu'ayt 
emigrated and her brothers, ‘Umarah and Al-Wal!d, went after 
her. They came to Allah’s Messenger jg and talked to him 
about Umm Kulthum and asked that she be returned to them. 


See the beginning of Surat Al-Fath (48) in volume nine. 
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Abu Al-‘As bin Ar-Rabl* was married to Zaynab, the Prophet’s 
daughter. She was a Muslim, while Abu Al-‘As was still an 
idolator like his people. When he was captured during the 
battle of Badr, his wife, Zaynab, sent his ransom, a necklace 
that belonged to the Prophet’s first wife Khadijah. The Prophet 
3g became very emotional when he saw the necklace and said 
to the Companions, 

olj&li M jj» 

“ 2 / you decide to set free the prisoner who belongs to her, then 
do so.» 


They did, and Allah's Messenger sfe set him free. His ransom 
was that he send his wife to Allah’s Messenger jg. Abu A1 -‘As 
fulfilled his promise and sent Zaynab to Allah’s Messenger sfe 
along with Zayd bin Harithah. 1 ’ 1 

Zaynab remained in Al-Madlnah after the battle of Badr, 
which took place in the second year of Hijrah, until her 
husband Abu Al-‘As bin Ar-Rahl‘ embraced Islam in the eighth 
year after the Hijrah J 2 * She returned to their marriage without 
renewing the doweiy. 

Allah’s statement, 


i \&i u 


r*y 




iBut give them that which they have spent.) 

meaning, the husbands of the emigrant women who came 
from the idolators, return the dowery that they gave to their 
wives. This was said by Ibn ‘Abbas, Mujahid, Qatadah, Az- 
Zuhri and several others. 13 * 

Allah’s statement, 



4And there will be no sin on you to marry them if you have 
paid their due to them.) 

means, when you wish to marry them, then give them their 
*** Abu Dawud 3 :140. 

* 2 * What is correct is that it was the sixth year before Al-Hudaybiyyah, 
before this Ayah was revealed. 

131 At-Tabari 23 :328, 329. 
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dowery. That is, marry them under the condition that their 
‘Iddah (waiting period) is finished and they have a legal 
guardian for their marriage etc. Allah said, 

4Likewise do not keep disbelieving women,) 

thus forbidding His faithful servants from marrying idolator 
women or remaining married to them. 

In the $aty0TL, it is recorded that Al-Miswar and Marwan bin 
Al-Hakam said that after the Messenger of Allah ^ conducted 
the treaty with the Quraysh idolaters at Al-Hudaybiyyah, some 
Muslim women emigrated to him and Allah the Exalted sent 
down this Ayah about them, 

&& jfc-* 'H 

40 you who believe! When believing women come to you as 
emigrants) until, 

4j}£ti ^ 

4Likewise do not keep disbelieving women,) 

Then Umar bin Al-Khattab divorced two of his wives, who were 
idolatresses, and one of them got married to Mu'awiyah bin Abi 
Sufyan, while the other got married to Safwan bin Umayyah. 111 

Ibn Thawr narrated that Ma‘mar said that Az-Zuhri said, 
“This Ayah was revealed to Allah’s Messenger while he was 
in the area of Al-Hudaybiyyah, after making peace. He agreed 
that whoever comes from the Quraysh to his side, will be 
returned to Makkah. When some women came, this Ayah was 
revealed. Allah commanded that the dowery that was paid to 
these women be returned to their husbands. Allah also 
ordered that if some Muslim women revert to the side of the 
idolaters, the idolaters should return their dowery to their 
Muslim husbands. Allah said, 

4Likewise do not keep disbelieving women).’* 2 * 

111 Fath Al-B&ri 5:391. 

I 2 ' At-Tabari 23:329 . See the section about narrations at the 
beginning of the book. 
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Allah’s statement, 


i]& t i-sail C 


iand ask far that which you have spent and let them ask far 
that which they have spent.} 

means, ask them for what you have paid to your wives who 
reverted to the side of the idolators, and they are entitled to 
get back the dowery that they gave their wives who emigrated 
to the Muslims. 

Allah’s statement, 


-fife pi » jb. m 


iThat is the judgement of Allah, He judges between you.} 

means, this judgement about the treaty and excluding women 
from its clauses, is a decision that Allah made for His 
creatures, 


ft &i} 


iAnd Allah is All-Knowing, All-Wise.} meaning, He knows what 
benefits His servants and is the Most Wise about that. Allah the 
Exalted said, 




&& pz && 4i a ^ 


iAnd if any of your wives have gone from you to the 
disbelievers - then you succeeded (gained victory) over them; 
then pay those whose wives have gone, the equivalent of what 
they had spent.} 


Mujahid and Qatadah explained this Ayah, by saying, “This is 
about the disbelievers who did not have a treaty of peace. If a 
woman flees to the disbelievers and they do not give back 
what that her husband spent on her, then if a women comes 
to them (the Muslims) they are not to return to her husband 
anything until they pay the Muslim whose wife went to them 
the equivalent of what he spent. ” |11 

Ibn Jarir recorded that Az-Zuhri said, “The believers abided 
by Allah’s decree and paid what they owed the idolators to 
compensate for the dowery the idolators gave to the women 


m 


At-Tabari 23:338. 
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Jr 
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V(who emigrated). 
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However, the idolators 
refused to accept 
Allah's judgement for 
what they owed the 
Muslims. Allah said to 
the faithful believers, 

Ji ■&$ a & $& o0 

<<j& \j& pa jfcs 
[& fesa c £ ,&•# ^ 

(^’ 

4And if any of your 
wives have gone from 
you to the disbelievers - 
then you succeeded 
(gained victory) over 
them; then pay those 
whose wives have gone, 
the equivalent of what 
they had spent. And 
have Taqwd of Allah, the 
One in Whom your are 
believers.} 


Therefore, if a Muslim woman reverts to the idolators, the 
believers should give back the dowery her Muslim husband 
paid her, from whatever money is left with them from the 
dowery of women who migrated to the Muslims. They were 
supposed to return this wealth to the idolator husbands of 
these emigrant women. If they still have anything they owed 
the idolators, then they should return it to them .” 111 


ct& % j0. % it 1 J £ &£ JJfC tij $ 
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At-Tabari 23:337. 
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412 . O Prophet! When the believing women come to you 
pledging to you that they will not associate anything with 
Allah, and that they will not steal, and that they will not 
commit Zina, and that they will not kill their children, and that 
they will not utter slander, fabricating from between their hands 
and their feet, and that they will not disobey you in Ma'ruf 
(good), then accept their pledge, and ask Allah to forgive them. 
Verily, Allah is Oft-Forgiving, Most Merciful > 


The Matters the Women pledged to 

Al-Bukhari recorded that ‘A’ishah the wife of the Prophet jg 
said, “Allah’s Messenger sg used to examine women who 
migrated to his side according to this Ayah, 

i&»C Jkt q qk$ 

iO Prophet! When believing women come to you pledging to 
you...} until, 

ip? 5J* & < 4 ^ 

iVerily, Allah is Oft-Forgiving, Most Merciful.}” 

TJrwah said, “ A’ishah said, When any believing woman agreed 
to these conditions, Allah’s Messenger jK would say to her, 


<*/ have accepted your pledge 

but, by Allah, he never touched the hand of any women at all 
while taking the pledge from them. He only took their pledge of 
allegiance by saying, 

</ have accepted your pledge. s”* 11 This is the wording of Al- 
Bukhari. 

Imam Ahmad recorded that Umaymah bint Ruqayqah said, “I 
came to Allah’s Messenger sg with some women to give him 
our pledge and he took the pledge from us that is mentioned 
in the Qur’an, that we associate none with Allah, etc; as in the 
Ayah . Then he said, 

m 


Fath Al-Bari 8 :504. 
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J ^j’n'Vt'.W U_j» 

“As much as you can bear to implement .» 

We said, ‘Surely, Allah and His Messenger are more merciful 
with us than we are with ourselves.’ We then said, ‘O Allah’s 
Messenger, should you not shake hands with us?’ He said, 

tjl^i 55U J'jis ji^-i j iVy'i J}; u!) V 

«J do not shake hands with women, for my statement to one 
woman is as sufficient as my statement to a hundred 
women, n”* 1 ' 

This Hadith has an authentic chain of narration; At-Tirmidhi, 
An-Nasal and Ibn Majah collected it.’ 2 ' 

Al-Bukhari also recorded that Umm ‘Atiyah said, “The 
Messenger of Allah jg took our pledge and recited to us the 
Ayah, 


4...that they will not associate anything with Allah > 


and forbade us to wail for the dead. Thereupon, a lady 
withdrew her hand saying, ‘But such and such lady shared 
with me in lamenting (over one of my relatives), so I must 
reward hers.’ The Prophet 3 g| did not object to that, so she 
went there and returned to the Prophet and he accepted her 
pledge of allegiance.” <3, Muslim also collected this Hadith . (41 

Imam Ahmad recorded that TJbadah bin As-Samit said, 
“While we were with the Prophet jg, he said, 


\fojj 11 yy 1 1jS jLj )jj 1 jilt N Ot ifo' 


«Pledge to me in that you will not associate any with Allah, 
nor steal, nor commit Zina, nor kill your children J Then he 
recited the Ayah that begins; 


111 Ahmad 6:367. 

I 2 * Tuhfat Al-Ahwadhi 5:220 and An-Nasal 7:149, An-Nasal in Al■ 
Kubra 6:488 and Ibn Majah 2:959. 

131 Fath Al-Bari 8:506. 

I 4 ' Muslim 2 : 646. 
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ixvhen the believing women come to you...} and took the pledge of 
allegiance from the women. 

He jg then added, 


IjCs Jp % ilJi ^ J V) t<j>l Vj ~ti J 

jl} i«J 'jAi- ;li jj t4il Jj «1U Jil llLi sijUi OU>i 

a 4jii- £Lt 


«77iose fl/HO/ig 1 / 01 / zo/io fulfill this pledge, will receive their 
reward from Allah. Those who deviate from any of it and 
receive the legal punishment (in this life), the punishment will 
be expiation for that sin. Whoever deviates from any of it and 
Allah screens him, then it is up to Allah to punish or forgive if 
He willsjW 


The Two Sahihs recorded this Hadlth) 2 ^ 
Allah’s statement, 


4&LC J;'C lit Ufi 

40 Prophet! When the believing women come to you pledging 
to you} 

means, ‘if any woman comes to you to give you the pledge and 
she accepts these conditions, then accept the pledge from her,’ 

ickfk % ^ A y J &*} 


ithat they will not associate anything with Allah, that they will 
not steal,} 


meaning, the property of other people. In the case where a 
husband is not fulfilling his duty of spending on his wife, then 
she is allowed to use a part of his wealth, what is reasonable, 
to spend on herself. This is the case regardless of whether the 
husband knows about his wife’s actions or not, because of the 
Hadith in which Hind bint *Utbah said, “O Allah’s Messenger! 
Abu Sufyan is a miser! He does not give me sufficient money 
for the living expense of our family and myself. Am I allowed 


I 1 * Ahmad 5:314. 

(2) Fath Al-Bari 8:506 and Muslim 3 :1333. 
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to secretly take from his money without his knowledge?” 
Allah’s Messenger jg said to her, 

«Yow may take from what is reasonable and appropriate for you 
and your children^ This Hadith was recorded in the two 
Sahihs. 

Allah’s statement, 


ithey will not commit Zina,} is similar to His other statement, 

'<y > 5 » *'“11 


mi ' 


iAnd come not near to Az-Zind. Verily, it is a Fahishah 
(immoral act) and an evil way.} (17:32) 

A Hadith collected from Samurah mentions that for the 
adulterers and fornicators there is a painful torment in the fire 
of Hell. 121 Imdm Ahmad recorded that ‘A’ishah said, “Fatimah 
bint TJtbah came to give her pledge to Allah’s Messenger 
who took the pledge from her, 

4U&. % 'M % 'A 1 & 

4that they will not associate anything with Allah, they will not 
steal, that they will not commit Zina (fornication and adultery),} 

Fatimah bashfully placed her hand on her head in shyness. 
The Prophet liked what she did. ‘A’ishah said, ‘O woman! 
Accept the pledge, because by Allah, we all gave the pledge to 
the same.’ She said, *Yes then,' and she gave her pledge to the 
same things mentioned in the Ayah.’ ”* 3 ’ 

Allah’s statement, 

4}A^f 'J& lj} 


4that they will not kill their children,} includes killing children 
after they are bom. The people of Jahiliyyah used to kill their 
children because they feared poverty. The Ayah includes killing 


n 

W 


1,1 Fath Al-B&ri 13:183 and Muslim 3:1338. 
121 Ahmad 5:9. 

131 Ahmad 6:151. 
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the fetus, just as some ignorant women do for various evil 
reasons. Allah’s statement, 



*'«■' CT' ' ' V 

UK ry i *JT 


iand that they will not utter slander, fabricating from between 
their hands and their feet,} 

Ibn ‘Abbas said, “It means that they not to attribute to their 
husbands other than their legitimate children.” Muqatil said 
similarly.* 1 * 

Allah’s statement, 



iand that they will not disobey you in Ma'riif (good),} 

means, “that they will obey you when you order them to do 
good and forbid them from evil.’ Al-Bukhari recorded that Ibn 
‘Abbas said about Allah’s statement, 

a 

iand that they will not disobey you in any Ma'riif (good),} 

“This was one of the conditions which Allah imposed on the 
women.”* 2 * Maymun bin Mihran said, “Allah did not order 
obedience to His Prophet for other than Ma'ruf, and Ma'ruf is 
itself obedience.”* 3 * Ibn Zayd said, “Allah commanded that His 
Messenger, the best of His creation, be obeyed in that which is 
Ma'ruf.’W 

Ibn Jarir recorded that Umm ‘Atiyah Al-Ansariyah said, 
“Among the conditions included in our pledge to Allah’s 
Messenger to good was not to wail. A woman said, ‘So-and-so 
family brought comfort to me (by wailing over my dead 
relative), so I will first pay them back.’ So she went and paid 
them back in the same (wailed for their dead), and then came 
and gave her pledge. Only she and Umm Sulaym bint Milhan, 
the mother of Anas bin Malik, did so.”* 5 ' Al-Bukhari collected 


m At-Tabari 23:340. 
* 2 * Fath Al-Bari 8:506 
* 3 ' Al-Qurtubi 18:73. 
* 4 ' At-Tabari 23:345. 
* 5 ' At-Tabari 23:346. 
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this Hadith from the way of Hafsah bint Sirin from Umm 
‘Atiyah Nusaybah Al-Ansariyah, may Allah be pleased with 
her.* 1 * 

Ibn Abi Hatim recorded that Asid bin Abi Asid Al-Barrad said 
that one of the women who gave the pledge to Allah’s 
Messenger sg said, “Among the conditions included in the 
pledge that the Messenger took from us, is that we do not 
disobey any act of Ma'ruf (good) that he ordains. We should 
neither scratch our faces, pull our hair (in grief), tear our 
clothes nor wail.” 


si cr ijtjs ii pc. ■$<&> 

k 


413. O you who believe! Take not as friends the people who 
incurred the wrath of Allah. Surely, they have despaired of the 
Hereafter, just as the disbelievers have despaired of those 
(buried) in graves 


Just like in the beginning of the Surah, Allah the Exalted 
forbids taking the disbelievers as protecting friends at the end 
of the Surah, saying, 




40 you who believe! Take not as friends the people who 
incurred the wrath of Allah.$ 

referring to the Jews, Christians and the rest of the 
disbelievers whom Allah became angry with and cursed. Those 
who deserved being rejected and banished by Him. (Allah says 
here), ‘how can you become their allies, friends and 
companions, after Allah decided that they earn the despair of 
receiving any good or delights in the Hereafter?’ 

Allah’s statement, 

4just as the disbelievers have despaired of those (buried) in 
graves 

This has two possible meanings. First, the disbelievers despair 
of ever again meeting their relatives buried in graves, because 


111 Al-Bukhari 4892. 
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they do not believe in Resurrection or being brought back to 
life. Therefore, they have no hope that they will meet them 
again, according to their creed. Secondly, just as the 
disbelievers who are buried in graves have lost hope in 
receiving any kind of goodness (i.e., after seeing the 
punishment and knowing that Resurrection is true). 

Al-A'mash reported from Abu Ad-Duha from Masruq that Ibn 
Mas*ud said, 

ijust as the disbelievers have despaired of those (buried) in 
graves.} 

“Just as the disbeliever despairs when he dies and realizes 
and knows his (evil) recompense.” This is the saying of 
Mujahid, Ikrimah, Muqatil, Ibn Zayd, Al-Kalbi and Mansur; 111 
Ibn Jarir preferred this explanation. 121 

This is the end of the Tafsir of Surat Al-Mumtahanah, all 
praise and thanks be to Allah. 


111 At-Tabari 23 :348. 
121 At-Tabari 23:348. 
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The Tafsir of Surat As-Saff 
(Chapter • 61 ) 


Which was revealed in Al-Madinah 


The Virtues of Surat As-Saff 

Imam Ahmad recorded that ‘Abdullah bin Salam said, “We 
asked, *Who among us should go to the Messenger jg and ask 
him about the dearest actions to Allah?’ None among us 
volunteered. The Messenger jg sent a man to us and that man 
gathered us and recited this Surah, Surat As-Saff, in its 
entirety.’” 111 


4 @‘ 



In the Name of Allah, the Most Gracious, the Most Merciful. 

P 1JX i$ yfi % Jfjii 4 Uj 4 U k 
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41 . Whatsoever is in the heavens and whatsoever is on the 
earth glorifies Allah. And He is the Almighty , the All-Wise.} 

42 . O you w /10 believe! Why do you say that which you do not 
do?} 

43. Most hateful it is with Allah tfwt you say that which you 
do not do.} 

44. Verily , Allah loves tlwse who fight in His cause in rows as 
if they were a solid structure.} 


Chastising Those Who say what They do not do 

We mentioned in many a places before the meaning of Allah’s 
statement, 

m 


Ahmad 5 :452. 
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4W?ifl/soeyer is in the heavens and whatsoever is on the earth 
glorifies Allah. And He is the Almighty, the All-Wise.$ 

Therefore, we do not need to repeat its meaning hereJ 1 * 
Allah’s statement, 

1 c &jjs fi 


40 you zoho believe! Why do you say that which you do not 
do?$ 

This refutes those who neglect to fulfill their promises. This 
honorable Ayah supports the view that several scholars of the 
Salaf held, that it is necessary to fulfill the promise, regardless 
of whether the promise includes some type of wealth for the 
person receiving the promise or otherwise. They also argue 
from the Sunnah, with the Hadith recorded in the Two Sahths 
in which Allah's Messenger gg said, 


uThere are three signs for a hypocrite: when he promises, he 
breaks his promise; xvhen speaks , he lies; and when he is 
entrusted, he betrays J> |21 And in another Hadith in the 
Sahih , 






‘~j\£ l UlJli UilLt jl5 <3 ^ *^y i £jl> 

\ 

1 ^ titi 


«There are four characteristics which if one has all of them, he 
is the pure hypocrite, and if anyone has any of them, he has a 
characteristic of hypocrisy, until he abandons if ,«* 3 * 

So he mentioned breaking the promise among these four 
characteristics. We mentioned the meaning of these two 
ffadiths in the beginning of the explanation of Sahih Al- 
Bukh&ri, and to Allah is the praise and the thanks. Therefore 
All&h implied this meaning, when He continued His 


^ See volume nine, the Tafsir of Surat Al-Hadid (57 :1). 
121 Fath At-Bari 1:111 and Muslim 1:78. 

131 Fath At-Bari 1:111. 
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admonishment by saying, 

1 UI o\ $ jce ££ 

4Most hateful it is with Allah that you say that which you do 
not do.} 

Imam Ahmad and Abu Dawud recorded that ‘Abdullah bin 
‘Amir bin Rabl'ah said, “Allah’s Messenger jg came to us while 
I was a young boy, and I went out to play. My mother said, ‘O 
‘Abdullah! Come, I want to give you something.’ Allah’s 
Messenger said to her, 

*What did you want to give him?* She said, T)ates.’ He 

said, 

ddu jj A\ d» 

*lf you had not given than to him, it would have been written 
as a lie in your record.*” 111 

Muqatil bin Hayyan said, “The faithful believers said, *If we 
only knew the dearest good actions to Allah, we would perform 
them.’ Thus, Allah told them about the dearest actions to Him, 
saying, 

^ 44 at 

^ Verily, Allah loves those who fight in His cause in rows} 

Allah stated what He likes, and they were tested on the day of 
Uhud. However, they retreated and fled, leaving the Prophet sg 
behind. It was about their case that Allah revealed this Ayah: 

* c ^ £ \p: 

40 you who believe! Why do you say that which you do not 
do?} 

Allah says here, The dearest of you to Me, is he who fights in 
My cause.’ ”* 2 * 

Some said that it was revealed about the gravity of fighting 
in battle, when one says that he fought and endured the 

^ Ahmad 3:447 and Abu Dawud 5:265. 

| 2 ] 


Ad-Durr Al-Manthur 8:146. 
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battle, even though he did not do so. Qatadah and Ad-Dahhak 
said that this Ayah was sent down to admonish some people 
who used to say that they killed, fought, stabbed, and did 
such and such during battle, even though they did not do any 
of it. 

Said bin Jubayr said about Allah’s statement, 


i'0^> <4 4-£ 


iVerily, Allah loves those who fight in His cause in rows 
(ranks)} 


“Before Allah’s Messenger sg began the battle against the 
enemy, he liked to line up his forces in rows; in this Surah, 
Allah teaches the believers to do the same.”* 1 ’ 

He also said that Allah’s statement, 



ias if they were a solid structure.} means, its parts are firmly 
connected to each other; in rows for battle. Muqatil bin Hayyan 
said, “Firmly connected to each other.” Ibn ‘Abbas commented 
on the meaning of the Ayah, 



ias if they were a solid structure.} by saying, “They are like a firm 
structure that does not move, because its parts are cemented 
to each other.”* 2 ’ 


LUj 4I1I S) (•) ^ is?y Jti >}j} 

o$ <3** fr) <S*f. ’SH) 

1 sf*> 4^ ot ** j '* 1 '* J>-*j 41 4? 

j ? i »• S\: »-r 

x 4 3 ujr* Lr“ UMyv 


}5. And when Musa said to his people: “O my people! Why do 
you annoy me while you know certainly that I am the 
Messenger of Allah to you? So, when they turned away (from 
the path of Allah), Allah turned their hearts away (from the 
right path). And Allah guides not the people who are 


m Al-Qurtubi 18:81. 

* 2 ’ Ad-Durr Al-Manthur 8:147. 



616 


Tafsir ttrn Kathlr 


rebellious.$ 

i6. And (remember) when 'Isa, son of Maryam, said: "O 
Children of Israel! I am the Messenger of Allah unto you, 
confirming the Tawrah [which came] before me, and giving glad 
tidings of a Messenger to come after me, whose name shall be 
Ahmad. "But when he came to them with clear proofs, they 
said: "This is plain magic."} 


Musa admonishes His People for annoying Him 


Allah states that His servant and Messenger Musa, son of 
Imran, to whom Allah spoke directly, said to his people, 




iWhy do you annoy me while you know certainly that I am the 
Messenger of Allah to you?} 

meaning, “why do you annoy me even though you know my 
truth regarding the Message that I brought you?’ 

This brings consolation for Allah’s Messenger jg for what the 
disbelievers among his people and others did to him. 

And it orders him to be patient. This is why he once said, 

11 Jy* 3 ly is! ^y jfcl 


“May Allah have mercy with Miisa: he was annoyed more than 
this, yet he was patient.d 1 ! 


By it believers are prohibited from harming or bothering the 
Prophet m, in any way or form. As Allah the Exalted said, 


Jll 1 ^) 1 * ill lyy. ijill J>jj{ ([XC} 


iO you who believe! Be not like those who annoyed Miisa, but 
Allah cleared him of that which they alleged, and he was 
honorable before Allah.} (33:69) 

And His saying: 

iLt 

iSo, when they turned away, Allah turned their hearts away.}, 

nr 


Path Al-Bari 7 :652. 
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means, when the Jews turned away from following the 
guidance, even though they knew it, Allah turned their hearts 
away from the guidance. Instead, Allah placed doubts, 
suspicion and failure in their hearts, just as He said, 


* . V •»«+ 

-*■+ 7 ^ 4 }is 


® * ££ -3 X P'4 




iAnd We shall turn their hearts and vision away, as they 
refused to believe therin for the first time, and we shall leave 
them in their trespass to wander blindly.} 


And His saying; 


iAnd whoever contradicts and opposes the Messenger after the 
right path has been shown clearly to him, and fallows other 
than the believers' way, We shall keep him in the path he has 
chosen, and enter him in Hell, what an evil destination it is!} 
(4:115), and, 

Similarly Allah said; 

f#' <Jfr. '$>} 

iAnd Allah guides not the people who are rebellious.} (9:24) 


The Good News of'Isa about Our Prophet ^ and that His 
Name is Ahmad 


Allah said; 

Oi & & Q. 1 * 1 ^ xpt fl* cfi 




Ju si 




Or. ltvr 1 ' 


}And when ‘Isa, son of Maryam, said: "O Children of Israel! I 
am the Messenger of Allah unto you, confirming the Tawrah 
before me, and giving glad tidings of a Messenger to come after 
me, whose name shall be Ahmad."} 

Isa said, “The Tawrah conveyed the glad tidings of my coming, 
and my coming confirms the truth of the Tawrah. I convey the 
glad tidings of the Prophet who will come after me. He is the 
unlettered, Makkan, Arab Prophet and Messenger, Ahmad.” 



Isa, peace be upon him, is the last and final Messenger from 
among the Children of Israel. He remained among the 
Children of Israel for a while, conveying the good news of the 
coming of Muhammad, whose name is also Ahmad, the Last 
and Final Prophet and Messenger. After Muhammad, there will 
be no prophethood or Messengers. How admirable the Hadith 
is that Al-Bukhari collected in his Sahlh from Jubayr bin 
Mut'im, who said, “I heard the Messenger of Allah jgg say, 


1 ** <3>l lifj ixL>-\ \s\j i ijf : ^ 0J® 

£\j J* >llll eSiJ! ul J 


«/ have names. 1 am Muhammad and Ahmad. I am Al-Mahi 
through whom Allah will eliminate disbelief. I am Al-Hashir 
who will be the first to be resurrected, with the people being 
resurrected Hereafter. I am also Al-‘Aqib (i.e., there will be no 
Prophet after me)."^ 1] 

Also Muslim collected this Hadith from Az-Zuhri from 
Jubayr. 12 * 

Muhammad bin Ishaq recorded that Khalid bin Ma'dan said 
that some Companions of Allah’s Messenger jg said, 

“O Allah’s Messenger! Tell us about yourself.” He said, 




* ^ I * | + + + + ft t £ * * ' n 

if) oj*** 

n 1 » ll . • | • $ * > t *i * > i f ^ t 


«/ am the (result of the) invocation made to Allah from my 
father Ibrahim and the good news ‘Isa delivered. When my 
mother was pregnant with me, she had a dream in which she 
saw a light emanating from her that radiated the palaces of 
Busra in Ash-Sham. 

This Hadith has a good chain of narration that is supported by 
other similar narrations. Imam Ahmad recorded that Al-lrbad 
bin Sariyah said, “The Messenger of Allah jg said, 



JoiLJ ^>1 jlj jit 


m Fath Al-Bari 8:509. 
121 Muslim 4:1828. 

* 3 * Ibn Hisham 1:175. 
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i ' " i"*! i i- •' 
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‘ex's. Ssr 1 ’ 


«/ uws written with Allah as the Last and Final of the Prophet, 
even when Adam was still clay. I will tell of the first good news 
announcing my advent, the (result of the) invocahon to Allah 
made from my father Ibrahim, the good news ‘Isa conveyed, and 
the dream that my mother saw. The mothers of all Prophets see 
similar dreams."^ 


Imam Ahmad recorded that Abu Umamah said, “I said, ‘O 
Allah’s Messenger! What was the first good news of your 
coming?’ He said, 


*1 • ' ' ' i > ' " I-*! t i * • ' 

4j jy if* y 1 


jy*OJ 


zThe (result of the) invocation to Allah made from my father 
Ibrahim and the good neius ‘Isa conveyed. My mother saw a 
light emanating from her that filled the palaces of Ash- Sham in 
a dream y’ i2] 


Imam Ahmad recorded that ‘Abdullah bin Mas*ud said that the 
Messenger of Allah jg sent eighty men, including ‘Abdullah bin 
Mas'ud, Ja'far bin Abi Talib, ‘Abdullah bin ‘Urfutah, ‘Uthman 
bin Maz*un, Abu Musa, and others, to An-Najashi. The 
Quraysh sent ‘Amr bin Al-‘As and ‘Umarah bin Al-Walid with a 
gift for An-Najashi. When they, ‘Amr and ‘Umarah, came to 
An-Najashi, they prostrated before him and stood to his right 
and left. ‘Amr and TJmarah said, 

“Some of our cousins migrated to your land; they have 
abandoned us and our religion.” An-Najashi said, “Where are 
they?” They said, “They are in your land, so send for them,” so 
An-Najashi summoned the Muslims. Ja'far said to the 
Muslims, “I will be your speaker today.” So, the Muslims 
followed Ja'far and when he entered on the king he did not 


111 Ahmad 4:127. 

Ahmad 5:262. There are some deficiencies in some of these 
narrations. Many scholars consider them to support each other as 
does the author. 
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prostrate after greeting him. They said to JaYar, “Why do you 
not prostrate before the king?” JaYar said?'“We only prostrate 
for Allah, the Exalted and Most Honored.” They said, “Why?” 
He said, “Allah has sent a Messenger to us from Him, who 
ordered us not to prostrate to anyone except Allah, the Exalted 
and Most Honored. He also ordered to perform prayer and give 
charity.” 

‘Amr bin Al-‘As said, “They contradict your creed about “Isa, 
son of Maryam.” The king asked, “What do you say about Isa 
and his mother Maryam?” JaYar said, “We only say what Allah 
said about him, that he is Allah’s Word^ , a soul created by 
Allah and sent down to the honorable virgin who was not 
touched by a man nor bearing children before.” An-Najashi 
lifted a straw of wood and said, “O Ethiopians, monks and 
priests! By Allah, what they say about Isa is no more than 
what we say about him, not even a difference that equals this 
straw. You are welcomed among us, and greetings to him who 
sent you. I bear witness that he is Allah’s Messenger whom we 
read about in the Injll. He is the Prophet who Isa, son of 
Maryam, foretold the good news about his advent. Live 
wherever you wish. By Allah, had I not been entrusted with 
the responsibilities of kingship, I would have gone to him, so 
that I could be honored by carrying his slippers and his water 
for ablution.” 

The king ordered that the gifts of the idolators be returned to 
them. ‘Abdullah bin Mas*ud soon returned and later on 
participated in the battle of Badr. He said that when the 
Prophet jg received the news that An-Najashi died, he invoked 
Allah to forgive him. 12 ’ Allah said, 

iBnt when he came to them with dear proofs, they said: "This 

is plain magic. 

this refers to Ahmad, who was anticipated, in accordance with 
the early Scriptures and early generations, according to Ibn 
Jurayj and Ibn Jarir. When the Prophet appeared bringing 
clear signs, the disbelievers and rejecters said, 

*** Meaning, that Allah said, “Be” and he was. 

121 Ahmad 1:461. 
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4This is plain magic} 


• ?^ 2f*; k—'^3' *i)' <j& *1$^ ,#33 

JiA> d-.? sj* j* .d,, *j-^= _P_> *jyy j<V «'j (*^y\ ‘W^j 
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47. And who does more wrong than the one who invents a lie 
against Allah, while he is being invited to Islam? And Allah 
guides not the people who are wrongdoers.} 

48. They intend to put out the Light of Allah with their 
mouths. But Allah will bring His Light to perfection even 
though the disbelievers hate (it).} 

49. He it is Who has sent His Messenger with guidance and 
the religion of truth to make it victorious over all religions even 
though idolators hate (it).} 


The Most Unjust among all People 

Allah said, 

4 (Jl 2 fJ* j*j j“j} 

4And who does more wrong than the one who invents a lie 
against Allah, while he is being invited to Islam?} 

meaning, none is more unjust than he who lies about Allah 
and calls upon rivals and associates partners with Him, even 
while he is being invited to Tawhxd. and sincerely worshipping 
Him. This is why Allah said, 

pjii' V 

4And Allah guides not the people who are wrongdoers.} 

Allah said, 

4They intend to put out the Light of Allah with their mouths.} 

indicating that the disbelievers will try to contradict the truth 
with falsehood. Their attempts are similar to one’s attempt to 
extinguish the sun with his mouth, which is impossible. 
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and your lives, that will be better for you, if you but know!} 

412. (If you do so) He will forgive you your sins, and admit 
you into Cardens under which rivers flow, and pleasant 
dwellings in 'Adn (Eternal) Paradise; that is indeed the great 
success.} 

413. And also (He will give you) another (blessing) which you 
love, help from Allah and a near victory. And give glad tidings 
to the believers.} 


The Trade that saves One from the Painful Torment 


We mentioned a Hadith from ‘Abdullah bin Salam in that the 
Companions wanted to ask the Prophet of Allah jg about the 
best actions with Allah the Exalted and Most Honored, so they 
could practice them. Allah the Exalted sent down this Surah, 
including this Ayah, 






ft £ 0 


> ip: yt (■&.} 


40 you who believe! Shall I guide you to a trade that will save 
you from a painful torment?} 

Allah then explained this great trade that will never fail, the 
trade that will earn one what he wishes and saves him from 
what he dislikes. Allah the Exalted said, 


pr 4 M £ *£ 4 -A& »\ 


4That you believe in Allah and His Messenger, and tlwt you 
strive hard and fight in the cause of Allah with your wealth and 
your lives, tlwt will be better for you, if you but know!} 

this is better than the trade of this life and striving hard for it 
and amassing it. Allah the Exalted said, 

4&& & jpf 


4He will forgive you your sins,} meaning, ‘if you fulfill what I 
commanded you and guided you to, then I will forgive your sins 
and admit you into the Gardens of Paradise. In them, you will 
have exalted residences and high postitions.’ This is why Allah 
the Exalted said, 


& Ip & 4 % m >f& <£ * # } 


4and admit you into Gardens under which rivers flow, and 
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pleasant dwellings in 'Adn (Eternal) Paradise; that is indeed 
the great success.} 

Allah said, 


4And also another (blessing) which you love,} 
meaning, ‘1 will grant you more favors that you like,’ 

Ot J^r 

ihelp from Allah and a near victory.} 

meaning, if you fight in Allah’s cause and support His religion, 
He will grant you victory. Allah the Exalted said, 




. f S.>: 


40 you who believe! If you help (in the cause of) Allah, He will 
help you, and make your foothold firm.} (47:7), and, 




iVerily, Allah will help those who help His (cause). Trtdy, 
Allah is All Strong, All-Wise.} (22:40) 

Allah’s statement, 

iand a near victory.} means, it will come sooner, and this is the 
increased favor that is earned in this life and continues, 
becoming the delight of the Hereafter. It is for those who obey 
Allah and His Messenger gg and support Allah and His 
religion. Allah said; 

j21j} 


4And give glad tidings to the believers.} 


Ji 3jLnit ^ jti CT jUail JuN 

hit jCul jjc Jli *i' 
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414. O you who believe! Be you helpers (in the cause) of Allah 
as said ‘Isa, son of Maryam, to the Hawanyyin (the disciples): 
‘‘Who are my helpers (in the cause) of Allah?" The Hawdriyyun 
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said: "We are Allah's helpers" (i.e., we will strive in His 
cause!). Then a group of the Children of Israel believed and a 
group disbelieved. So, We gave power to those who believed 
against their enemies, and they became the victorious 
(uppermost).} 


Muslims are always the Natural Supporters of Islam 

Allfih the Exalted orders His faithful servants to be Allah’s 
supporters at all times, in all their statements and actions, 
sacrificing their selves and wealth. Allah orders them to accept 
His and His Messenger’s call, just as the disciples said to 
Prophet Isa when he said, 

iWho are my helpers (in the cause) of Allah?} meaning, “who will 
support me in conveying the Message of Allah, the Exalted and 
Most Honored?’ 

4 The Hawanyyun said:} in reference to the followers of Isa, 
peace be upon him, 


4We are Allah’s helpers} meaning, “we will support you with 
regards to the Message you have been sent with and will help 
you convey it.’ Whereby, Isa sent the disciples to the various 
areas of Ash-Sham to call the Greeks and the Israelites to 
Islam. 

Similarly, during the days of Hajj, Allah’s Messenger jg used 
to ask, 




“Who will support me in conveying the Message of my Lord? 
Verily, the Quraysh have prevented me from conveying the 
Message of my Lord. fl 111 

Allah the Exalted and Most Honored raised Al-Aws and Al- 
Khazraj to support the Prophet ssg. They were the residents of 


111 Ahmad 3 :322, Al-Hakim 2:624 and Al-Bayhaqi 8 :146. 
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Al-Madlnah who gave the pledge to him and supported him, 
vowing to protect him from mankind and the Jinns if he 
migrated to them. When he migrated to them with his 
Companions, they fulfilled their vow to Allah. This is the 
reason why Allah and His Messenger jg called them, Al-Ansar, 
the Supporters. The name became synonymous with them. 
May Allah be pleased with them and please them, as well. 

A Group of the Children of Israel believed in ‘Isa and a 
Group of Them disbelieved 

Allah said, 

f.A 

iThen a group of the Children of Israel believed and a group 
disbelieved.} 

When Isa, peace be on him, conveyed the Message of his Lord 
to his people and the disciples supported him, a group from 
the Children of Israel believed. They accepted the guidance 
that isa brought to them, while another group, was led astray. 
This group rejected what ‘Isa brought them, denied his 
prophethood and invented terrible lies about him and his 
mother. They are the Jews, may Allah curse them until the 
Day of Judgement. 

Another group exaggerated over Isa, until they elevated him 
to more than the level of prophethood that Allah gave him. 
They divided into sects and factions, some saying that “Isa was 
the son of Allah, while others said that he was one in a trinity, 
and this is why they invoke the father, the son and the holy 
ghost! Some of them said that isa was Allah, as we mentioned 
in the Tafsir of Surat An-Nisa’J 

Allah gives Victory to the Believing Group 

Allah said, 

4'fA- if 

4So, We gave power to those who believed against their 
enetnies,} 

111 See volume three, the Tafsir of Surat An-Nisa‘ (4:171). 
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that is, We gave them victory over the group of Christians 
which defied them,’ 


iartd they became the victorious (uppermost) .} ‘over the disbelieving 
group, when We sent Muhammad.’ 

Imam Abu JaTar bin Jarir At-Tabari reported that Ibn ‘Abbas 
said, “When Allah decided to raise Isa to heaven, ‘Isa went to 
his companions while drops of water were dripping from his 
head. At that time, there were twelve men at the house. Isa 
said to them, ‘Some of you will disbelieve in me twelve times 
after having believed in me.’ He then asked, Who among you 
volunteers that he be made to resemble me and be killed 
instead of me; he will be with me in my place (in Paradise).’ 
One of the youngest men present volunteered, but ‘Isa 
commanded him to sit down. Isa repeated his statement and 
the young man again stood up and volunteered, and Isa again 
told him to sit down. Isa repeated the same statement and the 
young man volunteered. This time, ‘Isa said, Then it will be 
you.’ The appearance of Isa was cast upon that young man, 
while ‘Isa, peace be on him, was raised to heaven through an 
opening in the roof of the house. The Jews came looking for 
Isa and arrested the one that appeared as him, killing him by 
crucifixion. Some of them disbelieved in isa twelve times, after 
they had believed in him. They divided into three groups. One 
group, Al-Ya‘qubiyyah (the Jacobites), said, ‘Allah remained 
with us as much as He willed and then ascended to heaven.’ 
Another group, An-Nasturiyyah (the Nestorians), said, ‘Allah’s 
son remained with us as much as Allah willed and He then 
rasied him up to heaven.’ A third group said, ‘Allah’s servant 
and Messenger remained with us as much as Allah willed and 
then Allah raised him up to Him.’ The last group was the 
Muslim group. The two disbelieving groups collaborated 
against the Muslim group and annihilated it. Islam remained 
unjustly concealed until Allah sent Muhammad $g, 


^ & VP 


iThen a group of the Children of Israel believed and a group 
disbelieved.} 

This Ayah refers to the group among the Children of Israel 
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that disbelieved and the group that believed, during the time 
of Isa, 


iU& pz & ip; $ 


4So, We gave power to those who believed against their 
enemies, and they became the victorious (uppermost).^ 

through the victory that Muhammad jg gained over the 
religion of the disbelievers, which brought the dominance of 
their religion.”* 1 ' 

This is the wording in his book for the Tafsir of this 
honorable Ayah. Similarly, An-Nasal collected this statement 
of Ibn ‘Abbas in his Sunan.' 2 ' 

Therefore, the Ummah of Muhammad jg will always be 
prevalent on the truth until Allah’s command (the Final Hour) 
commences, while they are on this path. The last group of 
them will fight against Ad-Dajjal along with ‘Isa, peace be on 
him, according to Hadvths in the authentic collections.* 3 * 

This is the end of the Tafsir of Siirat As-Saff. All praise and 
thanks are due to Allah. 


111 At-Tabari 23:366. 

* 2 ' An-Nasal in Al-Kubra 6:489. This version of the story of the 
ascension mentioned is considered among the Isra’iliyat narrations 
which the Muslim is neither to believe in nor negate. 

* 3 ' Fath Al-Bari 13:306, Muslim 3:1524 and Abu Dawud 3:11. 
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The Tafslr of Surat Al-Jumu‘ah 
(Chapter - 62) 


Which was revealed in Al-Madinah 


"N 


The Virtues of Surat Al-Jumu‘ah 


Ibn ‘Abbas and Abu Hurayrah narrated that Allah’s Messenger 
Sg used to recite Surat Al-Jumu'ah and Surat Al-Munafiqin during 
the Friday Prayer. Muslim collected this Hadith in his SahthS 1 ^ 


& 


In the Name of Allah, the Most Gracious, the Most Merciful. 
<4 *■-"*! ijl L.J J U -li 

J-* Oi ]y? iy-i- jjJiJ 'Jji.j 
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42- Whatsoever is in the heavens and whatsoever is on the 
earth glorifies Allah - the King, the Holy, the Almighty, the 
All-Wise.) 

42. He it is Who sent among the unlettered ones a Messenger 
from among themselves, reciting to them His Aydt, purifying 
them, and teaching them the Book and the Hikmah. And verily, 
they had been before in manifest error.) 

43. And others among them who have not yet joined them. 
And He is the Almighty, the All-Wise.) 

44. That is the grace of Allah, which He bestows on whom He 
wills. And Allah is the Owner of mighty grace.) 


Everything praises and glorifies Allah 

Allah states that everything in the heavens and the earth 
glorifies His praises, including all types of living creatures and 
inanimate objects. Allah the Exalted said in another Ayah, 

m 


Muslim 2:597,599. 
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people} (43:44). 

Surely, the Qur’an is also a reminder for those other than 
Arabs to take heed. Allah the Exalted said, 




iAnd warn your tribe of near kindred.} (26:214) 
These Ayat do not negate Allah’s statements, 


iSay: "0 mankind! verily, I am setit to you all as the 
Messenger of Allah.} (7:158), and, 




(£>&} 


itfuit I may therewith warn you and whomsoever it may 
reach.} (6:19) 


and in His statement about the Qur’an, 

ilUy X* vS-Vf 


}But those of the groups that reject it, the Fire will be their 
promised meeting place.} (11:17) 

There are other Ayat that indicate that his Message is 
universal. He, may Allah’s peace and blessings be upon him, 
was sent to all people, mankind and the Jinns alike. We 
mentioned this meaning before in Surat Al-An'am producing 
various Ayat and Hadiths. All praise and thanks are to due to 
Allah. 

This Ayah testifies that Allah has indeed accepted the 
invocation of His friend Ibrahim when he supplicated Allah to 
send a Messenger to the people of Makkah from among them 
their own. One who will recite to them Allah’s statements, 
purify them and teach them the Book and the Hikmah. So, 
Allah - all praise and thanks be to Him - sent him when the 
Messengers ceased and the way was obscure. Indeed it was a 
time when it was most needed. Especially since Allah hated 
the people of the earth, Arabs and non-Arabs alike, except for 
a few of the People of the Scripture, who kept to the true faith 
Allah the Exalted sent to Isa bin Maryam, peace be upon him. 
This is why Allah said, 


^ Iju; -5 ix 4 di: ^ » 
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4He it is Who sent among the unlettered ones a Messenger 
from among themselves, reciting to them His kyat, purifying 
them, and teaching them the Book and the Hikmah. And verily, 
they had been before in manifest error.} 

In ancient times, the Arabs used to adhere by the religion of 
Ibrahim, peace be upon him. They later changed, corrupted 
and contradicted it, choosing polytheism instead of Taw^id 
and doubts instead of certainty. They invented a religion that 
Allah did not legislate, just as the People of the Scriptures did 
when they changed and corrupted their Divine Books. Allah 
sent Muhammad jg, with a great divine legislation, perfect 
religion that is suitable for all humans and Jinns. In it, there 
is guidance and explanations of all that they need in this life 
and the Hereafter. It draws them closer to Paradise and Allah’s 
pleasure and takes them away from the Fire and earning 
Allah’s anger. In it, there is the final judgement for all types of 
doubts and suspicion for all major and minor matters of the 
religion. In Muhammad jg, Allah gathered all the good 
qualities of the Prophets before him, and gave him what He 
has never given the earlier and later generations of mankind. 
May Allah’s peace and blessings be on Muhammad until the 
Day of Judgement. 


Muhammad ^ is the Messenger to Arabs and Non-Arabs 
alike 


Allah said, 


4And others among them who have not yet joined them. And 
He is the Almighty, the All-Wise.} 

Imam Abu ‘Abdullah Al-Bukhari, may Allah have mercy upon 
him, recorded that Abu Hurayrah said, “We were sitting with 
the Prophet S&, when Surat Al-Jumu‘ah was revealed to him; 


4And others among them who have not yet joined them.} 

They said. Who are they, O Allah’s Messenger?’ The Prophet 


i 

n 



633 


Surah 62, Al-Jumu'ah (1-4) (Part-28) 


M did not reply until they repeated the question thrice. At that 
time, Salman Al-Farisi was with us. So Allah’s Messenger jg 
placed his hand on Salman, saying, 




«//faith were on Ath-Thurayyd (Pleiades), even then some men 
or a man from these people would attain if.*”* 1 ! 

Muslim, At-Tirmidhi, An-Nasal, Ibn Abi Hatim and Ibn Jarir 
collected this Hadlth. {2] This Hadlth indicates that Surat Al- 
Jumu'ah was revealed in Al-Madlnah and that the Messenger’s 
Message is universal. The Prophet jg explained Allah’s 
statement, 


iAnd others among them) by mentioning Persia. This is why the 
Prophet sent messages to the kings of Persia and Rome, 
among other kings, calling them to Allah the Exalted and to 
follow what he was sent with. This is why Muj&hid and several 
others said that Allah’s statement, 

iAnd others among them who have not yet joined them .)> 

refers to all non-Arabs who believe in the truth of the 
Prophet.* 3 * Allah’s statement, 

ii^ %) 


iAnd He is the Almighty, the All-Wise.) 

asserts that He is Almighty and All-Wise in His legislation and 
the destiny He appoints. Allah’s statement, 




iThat is the grace of Allah, which He bestows on whom He 
wills. And Allah is the Owner of mighty grace.$ 

refers to the great prophethood that He granted Muhammad jg 
111 Fath Al-Bari 8:510. 

,2) Muslim 4:1972, Tuhfat Al-Ahwadhi 9:209,10:433, An-Nasa*! in Al- 
Kubra 5:75,6:490, and At-Jabari 23:375. 

131 At-Tabari 23:374. 
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and the qualities that 
He favored his 
Ummah with, by 
sending Muhammad 
jg to them. 
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^5. The likeness of those who were entrusted with the Tawrah, 
but did not carry it, is as the likeness of a donkey which carries 
huge burdens of books. How bad is the example of people who 
deny the Ayat of Allah. And Allah does not guide the people 
who are wrongdoers.} 

46. Say: “O you Jews! If you pretend that you are friends of 
Allah, to the exclusion of (all) other people, then long for death 
if you are truthful.”} 

47. But they will never long for it, because of what their hands 
have sent before them! And Allah knows well the wrongdoers.} 

48. Say : "Verily, the death from which you flee, will surely 
meet you, then you will be sent back to the Knower of the 
unseen and the seen, and He will inform you about what you 
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Admonishing the Jews and challenging Them to wish for 
Death 


Allah the Exalted admonishes the Jews who were entrusted 
with the Tawrah and were ordered to abide by it. However, 
they did not abide by it, and this is why Allah resembled them 
to the donkey that carries volumes of books. Surely, when the 
donkey carries books, it will not understand what these books 
contain because it is only carrying these books using its 
strength. This is the example of those who were entrusted with 
the Tawrah; they read its letter but did not understand its 
meanings nor abided by them. Rather, they even corrupted 
and changed the Tawrah. Therefore, they are worse than the 
donkey, because the donkey cannot understand. They, on the 
other hand, could have understood using their minds, but 
their minds were of no benefit. This is why Allah the Exalted 
said in another Ayah, 




iThey are like cattle, nay even more astray; those! They are the 
heedless.} (7:179), 


and said, 


y ja ijjir y? & jl } 


iHow bad is the example of people who deny the kyat of Allah. 
And Allah does not guide the people who are wrongdoers.} 
Allah the Exalted said, 


o) of <4 lej o[ tjili CofM 3$ 


x j-’y- 

}Say: "O you Jews! If you pretend that you are friends of 
Allah, to the exclusion of other people, then long for death if 
you are truthful."} 

meaning, 'if you claim that you are on the correct guidance 
and that Muhammad and his Companions are being led 
astray, then invoke Allah to bring death to the misguided 
group among the two, if you are truthful in your claim.’ Allah 
said. 
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Cj Ijd iajJIx. V>^ 


iBut they will never long for it, because of what their hands 
have sent before them!} 

meaning because of the disbelief, injustice and sins that they 
commit, 

a i>\j} 


iAnd Allah knows well the ivrongdoers. } 

We mentioned this challenge to the Jews before in Surat Al- 
Baqarah, where Allah said, 


0^ ojlii yjLi!' uj-> cj* «L' x* 




6&\ m $ p&J 1;; tj&si # <*0 


U- IwS la'J 




o; 


iSay: "If the home of the Hereafter toith Allah is indeed for you 
specially and not for others, of mankind, then long for death if 
you are truthful." But they will never long for it because of 
what their hands have salt forth before than. And Allah is 
Aware of the wrongdoers. And verily, you ivill find them the 
greediest of mankind for life and (even greedier) than those who 
ascribe partners to Allah. One of than wishes that he could be 
given a life of a thousand years. But the grant of such life will 
not save him even a little from punishment. And Allah is Seer 
of what they do.} (2:94-96) 


We explained these meanings there, stating that the challenge 
was for the Jews to invoke Allah to destroy the misguided 
group, either they or their enemies. We also mentioned a 
similar challenge against the Christians in Surah Al 'Imran, 


m g $2 $ 0 f\ u 4 * 

<i' j* 


•(Then whoever disputes with you concerning him ['Isa) after 
(all this) knowledge that has come to you, say: "Come, let us 
call our sons and your sons, our women and your women, 
ourselves and yourselves - then we pray and invoke the airse of 
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Allah upon those who lie."){3:6l) 


and against the idolators, in Surah Maryam, 


&& s 4 S* £ jj> 


iSay whoever is in error, the Most Gracious will extend 
lcircumstances] for him >(19:75) 

Imam Ahmad, may Allah be pleased with him recorded that 
Ibn ‘Abbas said, “Abu Jahl, may Allah curse him, said, If I see 
Muhammad praying at the Ka'bah, I will step on his neck.’ 
When the Prophet heard of that, he said, 


Obj \jm 'fj UUp Jii 

SjXsyi V jil J^j ‘Cr; 


Wli 


"■Had he done so, the angels would have snatched him away in 
public. Had the Jews wished for death, they would all have 
perished and saw their seats in Hellfire. Had those accepted for 
invoking the curse of Allah with Allah's Messenger, they would 
not have found families or property when they returned 
homey* 1 * 


Al-Bukhari, At-Tirmidhi and An-Nasal recorded itJ 2 ' 

His saying; 

! * ‘ 4 -fir* d!, o/ij A yZjfjA Sijlii 0^ 

iSay: “Verily, the death from which you flee will surely meet 
you, then you will be sent back to the Knower of the unseen 
and the seen, and He will inform you about what you used to 
do /> 

is like His saying in Surat An-Nisa 

eS 4 par £ P& l sP £$> 

^VV? 2 ^soez;er you way be, death will overtake you even if you 


^ ^ Ahmad 1:248. See Surah Al 7mrdn (3:61) in volume two for the 
meaning of Afubahaiah, 

,2} Fath Al-Bari 8 :590, Tuhfat Al-Ahwadhi 9 :277 and An-NasaT in Al- 
Kubrd 6:518, 308. 
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49. O you who believe! When the call is proclaimed for the 
Salah on Al-Jumu'ah (Friday), then hasten (Fas'aw) to the 
remembrance of Allah and leave off business. That is better for 
you if you did but knowfy 

420. Then when the Salah is complete, you may disperse 
through the land, and seek the bounty of Allah, and remember 
Allah much, that you may be successful4 


Al-Jumu'ah (Friday), and the Orders and Etiquette for 
Friday 


Friday is called Al-Jumu'ah because it is derived from Al-Jam‘, 
literally, gathering. The people of Islam gather weekly, on every 
Friday in the major places of worship. It was during Friday 
when Allah finished the creation, the sixth day, during which 
Allah created the heavens and earth. During Friday, Allah 
created Adam, and he was placed in Paradise, and ironically, 
it was a Friday when he was taken out of Paradise. It will be 
on a Friday when the Last Hour will commence. There is an 
hour during Friday, wherein no faithful servant asks Allah for 
something good, but Allah will give him what he asked for. All 
of this is based upon Hadiths in the authenic collections. 

In the ancient language Friday was called, ‘Arubah. It is a 
fact that previous nations were informed about Friday, but 
they were led astray from it. The Jews chose Saturday for 
their holy day, but Adam was not created on Saturday. The 
Christians chose Sunday, which is the day the creation was 
initiated. Allah chose Friday for this Ummah, because it is the 
day the creation was finished. 

Al-Bukhari and Muslim recorded that Abu Hurayrah said 
that the Messenger of Allah sg said, 


Qa jl t Llli k— jI 1 j>j\ ^j\ Jlj l aa IIaJ 1 ^ 0 s '' 8 

u lii i a) 4)1 UlJL^i l_jifijili ^ (Ac- 4)1 ^ijl 
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*J * lit 1 

“We are the last (to come) but the first on the Day of 
Resurrection, though the former nations were given the 
Scriptures before us. And this was their day (Friday) the 
celebration of which was made compulsory far them, but they 
differed about it. So, AllSh gave us guidance to it, and all other 
people are coining after us: the Jews tomorrow and the 
Christians the day after tomorrow This is the wording of 
Al-Bukhari in another narration of Muslim; 


f>: ji Sj ^ ,i±s j\s Jj,\> 

J I j Jii***»Jl iul (L ibl ilio 

i dill J*i j* Ojy^i\ yQJl 0 dlJjiS) 


*Allah diverted those who were before us from Friday. For the 
Jews there was Saturday, and far the Christians there was 
Sunday. Allah then brought us and guided us to Friday. He 
made them; Friday, Saturday and Sunday, and it is in this 
order they will come after us on the Day of Resurrection. We 
are the last of among the people of this world and the first 
among the created to be judged on the Day of Resurrection ,b |21 


Necessity of the Remembrance of Allah on Friday, by 
attending the Khupbah and the Prayer 

Allah commanded the believers to gather to worship Him on 
Friday, 




40 you who believe! When the call is proclaimed far the Salah 
on Al-Jumu‘ah (Friday), then hasten (Fas'aw) to the 
remembrance of Allah} 

meaning, go to it and head for it. The meaning of Sa'y (hasten) 
here does not refer to walking quickly. It only refers to the 

^ Fath Al-Bari 11 :526 and Muslim 2:586. 

Muslim 2:586. 



640 


Tafsir ttm Kathir 


importance of it. 

‘Umar bin Al-Khattab and Ibn Mas*ud - may Allah be pleased 
with them - recited it; 


Ui /i Jl l^U) 


(“Then proceed to the remembrance of Allah.”) 111 

As for walking in haste to the prayer, that was indeed 
prohibited, since it was recorded in the Two Sahihs from Abu 
Hurayrah that the Prophet jg said, 


Ui 'jj jISjjlj ■C-Sjjl 5%kll lj Uli UliVl Ij[s 


c W/i£ 7 ! you hear the I (jamah, proceed to offer the prayer with 
calmness and solemnity and do not rush. And pray whatever 
you catch, and complete whatever you have missed 

This is the wording with Al-Bukhari. Abu Qatadah said, “While 
we were praying behind the Messenger of Allah sg§ he heard 
commotion. At the end of the prayer, the Prophet said; 

u» 


"What is the matter with 1 / 01 /?» They said, *We hastened to 
the prayer.’ The Prophet jg said. 


t«_j Ij ' . rt* Ui I _j lj. k . 1 i 1 Ijl (. IjJUiJ *iit 


“Don'i do that. When you come for prayer, there should be 
tranquility upon you. Pray what remains of the prayer and 
complete what you have missed .»”* 31 

The Two Sahihs collected this Hadith. Al-Hasan commented, 
“By Allah! Hastening to the prayer is not accomplished by the 
feet. Indeed they were prohibited from coming to prayer 
without tranquility and dignity. Rather it is about the hearts, 
the intention, and the submission.” 

Qatadah said, 


111 At-Tabari 23:381. 

^ Fath Al-Bari 2:138 and Muslim 1:420. 
131 Path Ai-Bdri 2 :137 and Muslim 1:422 . 
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“ithen hasten to the remembrance of Allah} means that you have 
to hasten to the prayer with your heart and actions, and walk 
to it.” 111 

It is recommended for those coming to the Friday prayer to 
perform Ghusl (taking bath) before they come. It is collected in 
the Two Sahihs that ‘Abdullah bin “Umar said that Allah’s 
Messenger ^ said, 

li)» 


tWhen one of you comes to the Friday prayer, then let him 
perform bath .» |2 ’ 


The Two Sahihs recorded that Abu Said said that the 
Messenger of Allah jg said, 




iGhusl on the day of Jumu'ah is Wajib (required) from every 
Muhtalim J |3) 


Abu Hurayrah narrated that Allah’s Messenger ^ said, 
nlxLi-j J-Jj ^ Jr^*i M ^ J>-“ 

*/f is Allah's right on every Muslim to bathe during every 
seven days, by washing his head and body.a 

Muslim collected this HadithS 4 * Jabir narrated that Allah’s 
Messenger said, 


f>: # f>: 'J ^ ^ j^-3 y 


*Within every seven days, every Muslim man has the 
obligation to perform Ghusl at least one day, the day of 
Jumu'ah.t 


Ahmad, An-Nasal and Ibn Hibban collected this Hadith . |S| 


111 At-Tabari 23:380. 

121 Fath Al-Bari 2:4IS and Muslim 2:579. 

Fath Al-Bari 2:415 and Muslim 2:580. Muhtalim is a male who has 
reached the age of puberty. 

^ Muslim 2:582. 

|s| Ahmad 3:304, An-Nasal 3:93, and Ibn Hibban 2:262. 



Virtues of Jumu'ah 


Imam Ahmad recorded that ‘Aws bin ‘Aws Ath-Thaqafi said 
that he heard Allah’s Messenger sg say, 


'JQj fji J-^'3 

“^'53 yr-t I'j**- i) jlS’ ij*J) £^0 


oWhoever performs Ghusl (well) on the day of ]umu‘ah, leaves 
early, walking not riding, and sits close to the Imam and 
listens without talking, will earn the reward of fasting and 
performing standing (in prayer) for an entire year for every step 
he takes. a' 11 


This Ifadith has various chains of narration, the compilers of 
the Four Sunan collected it, and At-Tirmidhi graded it 
Hasan. 121 The Two Sahibs also recorded that Abu Hurayrah 
said that the Messenger of Allah jg said. 


^y i*\U\ j £0 Cil^ji jii j^i 

<*11*11 ului j £\j ifj <\% Oy uH & giiii uidi j £\j ifj .i : i; 
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uAny person who takes a bath on Friday like the bath for sexual 
impurity and then goes for the prayer in the first hour, it is as 
if he had sacrificed a camel. Wlwever goes in the second hour, 
it is as if he had sacrificed a cow. Whoever goes in the third 
hour, then it is as if he had sacrificed a homed ram. If one goes 
in the fourth hour, then it is as if he had sacrificed a hen. 
Wlwever goes in the fifth hour, then it is as if he had offered an 
egg. When the Imftm appears, the angels present themselves to 
listen to Allah’s remembrance.^ 


It is recommended that one cleans his body, performs Ghusl, 


I 1 * Ahmad 4:9. 

121 Abu Dawud 1:246, 247, Tuhfat Al-Ahwadhi 3:3, An-Nasal 3:95, 
97, and Ibn Majah 1:246. 

131 Fath Al-Bari 2 :425 and Muslim 2 :582. 
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wears his best clothes, applies perfume and uses Siwak (tooth 
stick) for Jumu'ah. We mentioned that Abu Said narrated that 
the Messenger of Allah 0 said, 








f ji 


“Ghusl on the day of Jumu'ah is Wajib (required) from every 
Muhtalim and also using Siwak and applying some of his 
household's perfume .» [1 * 


Imam Ahmad recorded that Abu Ayyub Al-Ansari said that he 
heard the Messenger of Allah 0 say. 


iife ^ o\ '-r^? Irt u~“J Jdi-I 

\i\ sidJf p 4 ioaI jjj Jj ii; oi ^ ^t; Ja jli 

-Zj UJ Jj- iiui 


(ikWioever performs Ghusl on Friday and applies perfume, if he 
has any, wears his best clothes, then goes to the Masjid and 
performs voluntary prayer, if he wishes, does not bother 
anyone, listens when the Imam appears until he starts the 
prayer. Then all of this will be an expiation for whatever occurs 
between that Friday and the next Friday.^ 


Abu Dawud and Ibn Majah recorded in their Sunans that 
‘Abdullah bin Sal am said that he heard the Messenger of Allah 
0 say, while on the Minbar. 




k i:i 


«What harm would it cause if one of you bought two garments 
for the day of Jumu'ah, other than the garment he wears 
daily ?» |3) 

‘A’ishah said that during a speech he gave on a Friday when 
he saw people wearing Nimar garments,* 41 the Messenger of 
Allah 0 said, 


_ * » x { f , ' <• x t | ♦ i ' { \ <■ i/ 


(1] FathAZ-Sdri 2:423. 

121 Ahmad 5 :420. 

Ahmad 1:650 and Ibn Majah 1 :348. 
A type of cloak the Arabs wore. 
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*Wheti one of you has wealth, he should keep two garments for 
Friday, other than the two garments he has far his daily wear. » 

Ibn Majah collected this Hadtth . [11 

The Meaning of the Call in the Ayah is the Adhan that 
precedes the Khutbah 

Allah said, 

fy. jt jji-4 

iWhen the call is proclaimed for the Saldh on Friday 

referring to the Adhan which was called, during the time of 
the Prophet jg, when he came out of his house and sat on the 
Minbar. The Adhan would be called before the Prophet near 
the door of the Masjid. As for the earlier Adhan that the 
Leader of the faithful, Uthman bin Affan added, it was done 
because the Muslims increased in number during his time. 

Al-Bukhari recorded that As-Sa’ib bin Yazid said, “In the 
lifetime of the Prophet jg, Abu Bakr and Umar, the Adhan for 
the Friday prayer was pronounced while the Imam sat on the 
pulpit. But during Uthman’s later time when the Muslims 
increased in number, an additional call was pronouced upon 
Az-Zawra’, meaning the Adhan was called upon the house 
which was called Az-Zawra’ ” [2 ' 

Az-Zawra’ was the tallest house in Al-Madlnah near the 
Masjid. 

Prohibiting buying and selling after the Call on Friday, 
and the Exhortation to seek Provisions after it 

Allah said, 

iand leave off business means, hastening to the remembrance 
of Allah and abandoning business, when the call to the Friday 
prayer is made. Therefore, the scholars of Islam agree, it is 
prohibited for Muslims to engage in business transactions after 
the second Adhan. Allah’s statement, 


I 1 * Ibn Majah 1:349. 
121 Fath Al-Bari 2 :457. 
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oj p £ 

iThat is better for you if you did but know!} means, “your 
abandoning buying and selling, and instead, corcentrating your 
attention to Allah’s remembrance and the prayer are better for 
you in this life and the Hereafter, if you but knew.’ Allah’s 
statement, 

4 lij»^ 


4Then when the Salah is complete,} means, when the Friday 
prayer is finished, 


iyou may disperse through the land, and seek the bounty of 
Allah,} 

After Allah forbade Muslims from working after hearing the 
Adhan and ordered them to gather for the Friday prayer, He 
allowed them to spread throughout the earth and seek bounty 
after the prayer is finished. 

Ibn Abi Hatim recorded that when the Friday prayer 
finished, Irak bin Malik would stand by the gate of the Masjid 
and invoke Allah, saying, “O Allah! I have accepted and 
complied with Your Call, performed the prayer You ordered 
and dispersed as You ordered me. Therefore, grant me of Your 
favor and You are the best of those who grant provisions.”* 1 ' 
Allah’s statement, 


iand remember Allah much, that you may be successful.} 

means, while you are buying and selling, giving and taking, 
remember Allah much and do not let this life busy you from 
what benefits you in the Hereafter. There is a Hadith that 
states, 


vJLLJl a! i aJ Y auI Yl All Y : JLii jl^-^S/l 15 ^* 

Jil 13 i)i Cis cy.ji JS J* iuji % 


m 


Al-Qurtubi 18:108. 
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^Whoever enters a 
marketplace and says, 
"La ilaha illallah, He is 
alone without partners, 
His is the sovreignty and 
His is the praise, and He 
is Able to do all things." 
Then Allah will record a 
thousand-thousand (a 
million) good deeds for 
him and will erase a 
thousand-thousand evil 
deeds.^ 

Mujahid said, “A 
servant (of Allah) will 
not be among those 
who remember Allah 
often, until he does so 
while standing, sitting 
and lying down.” 

iJiLt \fk jl Vj£ \'j\j 

& C $ 


Sj % 


i'll. And when they see some merchandise or some amusement, 
they disperse headlong to it, and leave you standing. Say: 
"That which Allah has is better than any amusement or 
merchandise! And Allah is the best of providers."} 


The Prohibition of leaving the Masjid while the Imam is 
delivering the Friday Sermon 

Allah criticizes what happened during one Friday sermon, 
when a caravan arrived at Al-Madlnah and the people rushed 

m 


Tuhfat Al-Ahwadhi 9:386. Many of the scholars consider this 
Hadith to be unauthentic. Al-Hakim, Ash-Shawkani, Ibn Taymiyah 
and Al-Albani are among those who consider it acceptable. 
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out to the merchandise. Allah said, 



4And when they see some merchandise or some amusement, 
they disperse headlong to it, and leave you standing.} 

meaning, on the Minbar, delivering the Khutbah. Several of the 
Tabi'in said this, such as Abu Al-‘Aliyah, Al-Hasan, Zayd bin 
Aslam and Qatadah.^ Muqatil bin Hayyan said that the 
caravan belonged to Dihyah bin Khalifah before he became a 
Muslim, and there were drums accompanying it. 

So they rushed to the caravan and left Allah’s Messenger ^ 
standing on the Minbar. Only a few remained, according to the 
authentic Hadith that Imam Ahmad recorded that Jabir said, 
“Once, a caravan arrived at Al-Madlnah while Allah’s 
Messenger was giving a Khutbah. So, the people left, and 
only twelve men remained [with the Messenger sg). Then Allah 
sent down this Ayah, 


4^1 jl \j\j 


4 And when they see some mercliandise or some amusement, 
they disperse headlong to it,}"* 2 * 

The Two Sahihs also recorded this Hadith . ,3 * 

Allah’s statement, 


4And leave you standing.} 

proves that the Imam should deliver the speech on Friday 
while standing. In his Sahih, Imam Muslim recorded that Jabir 
bin Samurah said, “(During Jumu'ah,) the Prophet jg gave two 
speeches, and he used to sit between them. The Prophet jg 
would recite the Qur’an and remind the people (of Allah).” ,4) 
Allah’s statement, 

£ 

1,1 At-Tabari 23:387. 

,2 ' Ahmad 3:313. 

,3) Fath Al-Bari 8:511 and Muslim 2:590. 

Muslim 2:589. 
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iSay: “That which Allah has.,."} means the reward that is with 
Allah in the Hereafter, 



4is better than any amusement or merchandise! And Allah is 
the best of providers. 

means, for those who trust in Him and seek His provisions 
when they are allowed to do so. 

This is the end of the Tafsir of Surat Al-Jumu'ah. All praise 
and thanks are due to Allah and from Him comes the success 
and immunity from error. 
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The Tafslr of Surat Al-Munafiqun 
(Chapter - 63) 

Which was revealed in Al-Madinah 


4g» P 


In the Name of Allah, the Most Gracious, the Most Merciful. 


k % fej A ft. % $ &} A 2%. 
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41. When the hypocrites come to you, they say: "We bear 
witness that you are indeed the Messenger of Allah." Allah 
knows that you are indeed His Messenger, and Allah bears 
witness that the hypocrites are liars indeed.} 

42. They have made their oaths a screen. Thus they hinder 
(others) from the path of Allah. Verily, evil is what they used 
to do.} 

43. That is because they believed, and then disbelieved; 
therefore their hearts are sealed, so they understand not.} 

44. And when you look at them, their bodies please you; and 
when they speak, you listen to their words. They are as blocks 
of wood propped up. They think that every cry is against them. 
They are the enemies, so beware of them. May Allah curse 
them! How are they denying the right path?} 


The Case of the Hypocrites and their Behavior 

Allah the Exalted states that the hypocrites pretended to be 
Muslims when they went to the Prophet jg. In reality, they 
were not Muslims, but rather the opposite. This is why Allah 
the Exalted said, 
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f/ie hypocrites come to you, they say: "We bear witness 
that you are indeed the Messenger of Allah. 

meaning, ‘when the hypocrites come to you, they announce this 
statement and pretend to believe in it.’ Allah informs that there is 
no substance to their statement, and this is why He said, 

* 5 ^ pZ ’P} 

4Allah knows that you are indeed His Messenger,} then said, 

4&p Si %} 


4And Allah bears witness that the hypocrites are liars indeed.} 

meaning, their claims, even though it is true about the 
Prophet. But they did not believe inwardly in what they 
declared outwardly, and this is why Allah declared their 
falsehood about their creed. 

Allah’s statement, 


4i>>' ^ ili pS) \jjJ\} 


4They have made their oaths a screen. Thus they hinder 
(others) from the path of Allah.} 

meaning, the hypocrites shield themselves from Muslims when 
they falsely and sinfully swear to be what they are not in 
reality. Some Muslims were deceived because they did not 
know their falsehood, and thus, thought that they were 
Muslims. Some Muslims believed what hypocrites say and 
even imitated them in their outward behavior. However, 
inwardly, hypocrites seek the destruction of Islam and its 
people, and this is why trusting them might bring great harm 
to many people. This is why Allah said next, 

t> it pjil (j* 


4Thus they hinder (others) from the path of Allah. Verily, evil 
is what they used to do.}^ 

Allah said, 




p 


(i) 


A^-Tabari 23 :394. 
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iThat is because they believed, and then disbelieved; therefore 
their hearts are sealed, so they understand not.} 


meaning, He has decreed them to be hypocrites because they 
reverted from faith to disbelief and exchanged guidance for 
misguidance. Therefore, Allah stamped and sealed their hearts 
and because of it, they cannot comprehend the guidance, nor 
any goodness can reach their hearts. Truly, their hearts 
neither understand, nor attain guidance. 

Allah said, 




4And when you look at them, their bodies please you; and 
when they speak, you listen to their words.} 


meaning, hypocrites have a graceful outer appearance and are 
eloquent. When one hears them speak, he will listen to their 
eloquent words, even though hypocrites are truly weak and 
feeble, full of fear, fright and cowardice. Allah’s statement, 



4They think that every cry is against them.} means, eveiy time an 
incident occurs or something frightening happens, they think 
that it is headed their way. This is indicative of their cowardice, 
just as Allah said about them, 


U & & 4? '44 14 Xi &£ 
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4Being miserly towards you then when fear comes, you will see 
them looking to you, their eyes revolving like (those of) one over 
whom hovers death; but when the fear departs, they will smite 
you with sharp tongues, miserly towards good. Such have not 
believed. Therefore Allah makes their deeds fruitless and that is 
ever easy for Allah.} (33:19) 


They are shapes that do not have much substance, and this is 
why Allah said, 



4They are the enemies, so beware of them. May Allah curse them! 
How are they denying the right path?} 
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means, how they are being led astray to the misguidance, away 
from the guidance. 

Imam Ahmad recorded that Abu Hurayrah said that the 
Prophet said, 


^ Jyp (► ‘^ii jju lily jj« 
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8 Hypocrites have certain signs that they are known by. Their 
greeting is really a curse, their food is from stealing and the 
war booty they collect is from theft. They shun the Masjid and 
they do not come to the prayer but at its end. They are arrogant; it 
is neither easy for them to blend in, nor it is easy for people to 
blend with them . They are like pieces of wood by night and are 
noisy by day .a’ 11 
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45. And when it is said to them: “Come, so that the 
Messenger of Allah may ask forgiveness from Allah for you," 
they twist their heads, and you would see them turning away 
their faces in pride.} 

46. It is equal to them whether you ask forgiveness or ask not 
forgiveness for them, Allah will never forgive them. Verily, 
Allah guides not the people who are the rebellious.} 


^ Ahmad 2:293. This was also recorded by Al-Bazzdr. It contains a 
narrator who most of the scholars consider unacceptable, he is 
alone with this narration, and he is the only one who narrates from 
the person he says he heard it from. For such reasons Ibn Hibban 
included this narration in Al-Majruhln , saying that it is not allowed 
to use him as a proof. 
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47. They are t)ie ones who say: "Spend not on those who are 
with Allah’s Messenger, until they desert him." And to Allah 
belong the treasures of the heavens and the earth, but the 
hypocrites comprehend not.) 

i8. They say : "If we return to Al-Madmah, indeed the more 
honorable will expel therefrom the weaker." But Al-'hzah 
belongs to Allah, and to His Messenger, and to the believers, 
but the hypocrites know not.) 


Hypocrites are not interested to ask the prophet jg to 
ask Allah to forgive Them 

Allah the Exalted states about the hypocrites, may Allah curse 
them, 


!$ & &C j&J 'JJ'C- JJ tjj) 

4And when it is said to them: "Come, so that the Messenger of 
Allah may ask forgiveness from Allah for you," they twist their 
heads,) 


meaning, they turn away, ignoring this call in arrogance, belitt¬ 
ling what they are invited to. This is why Allah the Exalted said. 



iand you would see them turning away their faces in pride.) 
Allah punished them for this behavior, saying, 

*3 * k $ # ^ ,45 ^ i\p) 


)It is equal to them whether you ask forgiveness or ask not 
forgiveness for them, Allah will never forgive them. Verily, 
Allah guides not the people who are the rebellious.) 

As Allah said in Surat Bara’ah, and a discussion preceded 
there, 111 and here we will present some of the Hadlths 
reported that are related to it. 

Several of the Salaf mentioned that this entire passage was 
revealed in the case of "Abdullah bin Ubay bin Salul, as we 
will soon mention, Allah willing and our trust and reliance are 
on Him. 


m 


See the volume four, the Tafsir of Surat At-Tawbah (9:80). 
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In his book, As-Sirah, Muhammad bin Ishaq said, “After the 
battle of Uhud ended, the Prophet jg returned to Al-Madlnah. 
‘Abdullah bin Ubay bin Salul - as Ibn Shihab narrated to me - 
would stand up every Friday, without objection from anyone 
because he was a chief of his people, when the Prophet sg 
would sit on the Minbar, just before he delivered the Jumu'ah 
Khutbah to the people. ‘Abdullah bin Ubay would say, ‘O 
people! This is the Messenger of Allah jg with you. Allah has 
honored us by sending him and gave you might through him. 
Support him, honor him and listen to and obey him.’ He 
would then sit down. So after the battle of Uhud, even after he 
did what he did, that is, returning to Al-Madlnah with a third 
of the army, he stood up to say the same words. But the 
Muslims held on to his clothes and said to him, ‘Sit down, O 
enemy of Allah! You are not worthy to stand after you did 
what you did.’ ‘Abdullah went out of the Masjid crossing 
people’s lines and saying, T3y Allah, it is as if I said something 
awful when 1 wanted to support him.’ Some men from Al- 
Ansar met him at the gate of the Masjid and asked him what 
happened. He said, T just stood up to support him and some 
men, his Companions, jumped at me, pulled me back and 
admonished me, as if what I said was an awful thing; I merely 
wanted to support him.’They said to him, ‘Woe to you! Go back so 
that Allah’s Messenger gg asks Allah to forgive you.’ He said, 
“By Allah, I do not wish that he ask Allah to forgive me.’ ”* 1 * 

Qatadah and As-Suddi said, “This Ayah was revealed about 
‘Abdullah bin Ubay. A young relative of his went to Allah’s 
Messenger jg and conveyed to him an awful statement that 
‘Abdullah said. The Messenger gg called ‘Abdullah, who swore 
by Allah that he did not say anything. The Ansar went to that 
boy and admonished him. However, Allah sent down what you 
hear about ‘Abdullah’s case and Allah’s enemy was told, ‘Go to 
Allah’s Messenger,’ but he turned his head away, saying that 
he will not do it.”* 2 * 

Muhammad bin Ishaq said that Muhammad bin Yahya bin 
Hibban, ‘Abdullah bin Abi Bakr and ‘Asim bin Umar bin 
Qatadah narrated to him the stoiy of Bani Al-Mustaliq. They 

111 Ibn Hisham 3:111. 

121 At-Tabari 23 :399. 
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said that while the Messenger of Allah jg was in that area, 
Jahjah bin Said Al-Ghifari, a hired hand for ‘Umar, and Sinan 
bin Wabr fought over the water source. Sinan called out, “O 
Ansar”, while Al-Jahjah called, “O Muhajirin!” Zayd bin Arqam 
and several Ansar men were sitting with ‘Abdullah bin Ubay 
bin Salul at that time. When ‘Abdullah heard what happened, 
he said, “They are bothering us in our land. By Allah, the 
parable of us and these foolish Quraysh men, is the parable 
that goes, ‘Feed your dog until it becomes strong, and it will 
eat you.’ By Allah, when we go back to Al-Madlnah, the most 
mighty will expel the weak from it.” 

He then addressed his people who were sitting with him, 
saying to them, “What have you done to yourselves? You let 
them settle in your land and shared your wealth with them. 
By Allah, if you abandon them, they will have to move to 
another area other than yours.” Zayd bin Arqam heard these 
words and conveyed them to Allah’s Messenger $g. Zayd was a 
young boy then. ‘Umar bin Al-Khattab was with the Messenger 
and he said, “O Allah’s Messenger! Order ‘Abbad bin Bishr to 
cut off his head at his neck.” The Prophet jg replied, 


j'•* 1; & J&J ‘Y jJl IjuA l jl ’fj- II ^.01 IjJ . j‘< ii 


‘What if people started saying that Muhammad kills his 
companions, O ‘Umar? No. Hozvever, order the people to start 
the journey (back to Al-Madfnah ).» 

When ‘Abdullah bin Ubay bin Salul was told that his 
statement reached Allah’s Prophet jg, he went to him and 
denied saying it. He swore by Allah that he did not utter the 
statement that Zayd bin Arqam conveyed. ‘Abdullah bin Ubay 
was a chief of his people and they said, “O Allah’s Messenger! 
May be the young boy merely guessed and did not hear what 
was said correctly.” 

Allah’s Messenger jg started the journey at an unusual hour 
of the day and was met by Usayd bin Al-Hudayr, who greeted 
him acknowledging his prophethood. Usayd said, “By Allah! 
You are about to begin the journey at an unusual time.” The 
Prophet sg said, 


Ijj if} Jl i U ^JJJJ UlJ 
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“Did not the statement of your friend , /bn tibm/ ra?c/i you? He 
claimed that when he returns to Al-Madinah, the mighty one 
will expel the weak one out of if.» 

Usayd said, “Indeed, you are the mighty one, O Allah's 
Messenger, and he is the disgraced one.” Usayd said, “Take it 
easy with him, O Allah's Messenger! By Allah, when Allah 
brought you to us, we were about to gather the pearls (of a 
crown) so that we appoint him king over us. He thinks that 
you have rid him of his kingship.” The Messenger of Allah 
traveled with the people until the night fell, then the rest of 
the night until the beginning of the next day and then set 
camp with the people. He wanted to busy them from talking 
about what had happened. The minute people felt the ground 
under their feet, they went to sleep and Surat Al-Mundfiqin 
was revealed. 111 

Al-Hafiz Abu Bakr Al-Bayhaqi recorded that Jabir bin 
"Abdullah said, “We were in a battle with Allah's Messenger jg 
and a man from the Emigrants kicked an Ansari man. The 
Ansari man called out, "O Ansar!' and the Emigrant called out, 
"O Emigrants!’ Allah's Messenger ^ heard that and said, 

uWhat is this call of Jahiliyyah? Abandon it because it is 
offensivej 

"Abdullah bin Ubay heard that and said, "Have they (the 
Emigrants) done so? By Allah, if we return to Al-Madinah, 
surely, the more honorable will expel therefrom the meaner.' 

The Ansar at that time, were more numerous that the 
Emigrants when the Messenger of Allah came to Al- 
Madlnah, but later on the Emigrants imcreased in number. 
When this statement reached the Prophet £§, "Umar got up 
and said, ‘O Allah's Messenger! Let me chop off the head of 
this hypocrite!' The Prophet said: 

Ibn Hisham 2:290-292. This and the last two narrations are not 
authentic, from the view of the chain of narrators. Much of the 
information can be seen again in the following narrations which are 
authentic, among them the narration in the Two Sahihs, 
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* Leave him, lest the people say that Muhanmiad kills his 
companions y y ^ Imam Ahmad,* 21 Al-Bukhari and 
Muslim* 31 collected this HadUK 

‘Ikrimah and Ibn Zayd and others said that when the 
Prophet and his Companions went back to Al-Madinah, 
‘Abdullah, the son of ‘Abdullah bin Ubay bin Salul, remained 
by the gate of Al-Madinah holding his sword. People passed by 
him as they returned to Al-Madinah, and then his father 
came. ‘Abdullah, son of ‘Abdullah, said to his father, “Stay 
where you are,” and his father asked what the matter was? 
His son said, “By Allah! You will enter through here until the 
Messenger of Allah allows you to do so, for he is the honorable 
one and you are the disgraced.” When the Messenger of Allah 
came by, and he used to be in the last lines, ‘Abdullah bin 
Ubay complained to him about his son and his son said, “By 
Allah, O Allah’s Messenger! He will not enter it until you say 
so.” The Messenger ^ gave his permission to ‘Abdullah bin 
Ubay and his son said, “Enter, now that the Messenger of 
Allah gave you his permission.”* 41 

In his Musnad , Abu Bakr ‘Abdullah bin Az-Zubayr Al- 
Humaydi recorded from Abu Harun Al-Madani that ‘Abdullah, 
the son of ‘Abdullah bin Ubay bin Salul, said to his father, 
“You will never enter Al-Madinah unless and until you say, 
‘Allah’s Messenger sgg is the honorable one and I am the 
disgraced.” When the Prophet sg came, ‘Abdullah, son of 
‘Abdullah bin Ubay bin Salul said to him, “O Allah’s 
Messenger! I was told that you have decided to have my father 
executed. By He Who has sent you with Truth, I never looked 
straight to his face out of respect for him. But if you wish, I 
will bring you his head, because I would hate to see the killer 
of my father.” 151 

111 Dala’il An-Nubuwah 4:53. 

121 Ahmad 3 :392 . 

* 31 Al-Bukhari no. 4907, Muslim no. 2584. 

141 At-Tabari 23 :403, 405. 

* 51 Musnad ALHumaydi 2 :520. 
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49. O you who believe! 
Let not your properties 
or your children divert 
you from the remem¬ 
brance of Allah. And 
whosoever does that, 
then they are the 
losers .4 

420. And spend of that 
with which We have pro¬ 
vided you before death comes to one of you, and he says: "My Lord! 
If only You would give me respite for a little while, then I should give 
Sadaqah from my wealth, and be among the righteous.} 
ill. And Allah grants respite to none when his appointed time 
comes. And Allah is All-Aivare of what you do.} 

The Importance of not being too concerned with the 
Matters of the Worldly Life, and being Charitable before 
Death 

Allah the Exalted orders His faithful servants to remember 
Him frequently and to refrain from being distracted from His 
remembrance by indulging in their properties and children 
excessively. Allah informs them that those who engage in this 
life, its delights and attributes and were busied from the 
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obedience and remembrance of Allah, for which they were 
created, will be among the losers. They will lose themselves 
and their families on the Day of Resurrection. Allah 
encourages the believers to spend in His cause, 

jll dl yj Jyj *i>P' (JwJ o' £ Of i^jj ^ 0 ? !£*£» 
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4 And spend of that with which We have provided you before 
death comes to one of you, and he says: "My Lord! If only You 
would give me respite for a little while, then I should give 
Sadaqah from my ivealth, and be among the righteous.) 

Surely, every person who fell into shortcomings will regret it by 
the time of his death and will ask for respite, even a short 
period, so that he does better and attains what he missed. No, 
rather what occurred, has occurred and what is coming, shall 
indeed come. Each will be held accountable for his mistakes. 
As for the disbelievers, they will be as Allah said about them, 

—J> f*' dl tjtS Yfj ifii Jyj }'A 
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{And warn mankind of the Day when the torment will come 
unto them; then the wrongdoers will say: "Our Lord! Respite 
us for a little while, we toill answer Your call and folloxv the 
Messengers!" (It will be said): "Had you not sioorti aforetime 
that you would not leave.") (14:44), and, 
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iUntil, when death comes to one of them, he says : "My Lord! 
send me back. So that l may do good in that which 1 have left 
behind!" No! It is but a word that he speaks; and behind them 
is Barzakh (a barrier) until the Day when they will be 
resurrected.) (23:99-100) 

Then Allah said; 

4o£^ if % fcj£S &• % Hi is >>! JJ> 

)And Allah grants respite to none when his appointed time 
comes. And Allah is All-Aware of what you do.) 
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meaning, when the time of death comes, no one will be 
granted respite. Surely, HSe is the Most Knowledgeable and t 
an what they did before. Allah said, 

iAnd Allah is All-Aware of what you do.) 

This is the end of the Tafsir of Surat Al-Munafiqun. All praise 
and thanks are due to Allah, and all success and immunity 
from error come from Him. 

This is the end of Volume Nine. Volume Ten begins with the 
Tafsir of Surat At-Taghabun. 
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Important Guidelines About the Authenti¬ 
city of the Reports and Quotations in the 
Tafslr of I bn KathTr 

Reports from the Companions of the Messenger of Allah ^ 

Reports that are attributed to the companions of Allah’s 
Messenger sg are commonly used for additional explanation of 
the meanings of the Qur’an. As for those quotes that Ibn 
Kathir mentions in passing, these quotes may, or may not be 
authentically attributed to them. Wherever it is mentioned that 
one of them said something, and that statement contradicts 
other clearly authentic texts, then such statements can not 
be held as an evidence against what is known to be authentic. 
Additional information in this regard is found in the 
Introduction of Ibn Kathir. 

Incomplete Chains of Narration 

The following is a list of common incomplete chains of 
narrations that Al-Hafiz Ibn Kathir often quotes. 

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said... 

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said... 

- Ad-Dahhak from Ibn ‘Abbas. 

- As-Suddi reported from Abu Malik and Abu Salih from Ibn 
‘Abbas, Ibn Mas'Ud and [orj some men among the 
companions. 

- Al-Hasan Al-Basri reporting from or about the Prophet j&. 

- Qatadah reporting from or about the Prophet jg. 

All narrations coming from these chains are unauthentic 
according to the Sciences of Hadith. Their meanings, however, 
may be correct as understood by authentic texts, and for this 
reason they are commonly referenced. 

Reports from the Followers of the Companions and 
those who Follow them 

The following is a list of those who did not see the Prophet 
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but they report from companions of the Prophet jg, while 
often they themselves are quoted for Tafsir. Reports that sire 
attributed to them are used as additional support in 
understanding certain issues by Ibn Kathlr. Such quotes may, 
or may not be authentically attributed to them. Wherever it is 
mentioned that one of them said something, and that 
statement contradicts other clearly authentic texts, then such 
statements can not be held as evidence against the authentic 
evidence. 

Abu Al-‘Aliyah, Said bin Jubayr, Said bin Al-Musayib, ‘Ata’ 
(bin Abi Rabah), ‘Ata’ Al-Khurrasani, Muqatil bin Hayyan, Ar- 
Rabl‘ bin Anas, Ash-Sha'bbi, Qatadah, Mujahid, Haimah, Ad- 
Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd), Ibn 
Jurayj. 

Other Scholars Alter the Companions 

The following are some scholars that Ibn Kathlr often quotes 
from. Since these scholars are not well known to the average 
English reader, one should beware that their own statements 
about the Prophet jg, his companions, or circumstances 
surrounding the Qur’an’s revelation, are not to be considered 
as important as authentically narrated texts. 

Wakl‘, Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn 
‘Atiyyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari). 
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The Tafsir of Surat At-Taghabun 
(Chapter - 64) 
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Which was revealed in Al-Madmah or Makkah 

r,& a&m 

__ II 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 
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41 . VWw/soeper is in the 
heavens and whatsoever 
is on the earth glorifies 
Allah. His is the domin¬ 
ion, and to Him belongs 
the praise, and He is 


jcji 


Able to do all things.} 

42. He it is Who created you, then some of you are disbelievers 
and some of you are believers. And Allah is All-Seer of what 
you do.} 

43. He has created the heavens and the earth with truth, and 
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He shaped you and made good your shapes. And to Him is the 
return.} 

44. He knows what is in the heavens and on earth, and He 
knows what you conceal and what you reveal. And Allah is the 
All-Knower of what is in tlte breasts.} 

Praising Allah and mentioning His Creation and 
Knowledge 

This is the last SQrah among Al-Musabbih&L We mentioned 
before that all creatures praise the glory of Allah, their Creator 
and Owner. Allah the Exalted said, 

ihi if % &i\ 

4His is the dominion, and to Him belongs the praise,} 

meaning, He is the One Who has control over all creation, the 
One praised for all He created and decreed. Allah’s statement, 

ijt4 i’J- $ & 

4and He is Able to do all things.} means that whatever He wills 
occurs without resistance, and whatever He does not will, never 
occurs. Allah said, 

uya-tei 36 & 

4He it is Who created you , then some of you are disbelievers 
and some of you are believers.} 

meaning, Allah created you with these characteristics and He 
willed that for you. Therefore, there will be believers and 
disbelievers. Surely, Allah is the One Who sees those who 
deserve guidance and those who deserve misguidance. He is 
the Witness over His servant’s deeds and He will completely 
recompense them. This is why Allah the Exalted said, 

Q %} 

4And Allah is All-Seer of what you do.} Allah said, 

4He has created the heavens and the earth with truth,} with equity 
and wisdom, 
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iand He shaped you and made good your shapes.$ 

He made you in the best shapes and forms. Allah the Exalted said, 

s & $ -4 $43 Jbp M. 4' 


40 man! What has made you careless about your Lord, the 
most Generous? Who created you, fashioned you perfectly and 
gave you due proportion; in whatever form He willed, He put 
you together (82:6-8) 


And His saying, 

fjjjj 


4Allah, it is He Wlro has made for you the earth as a dwelling 
place and tire sky as a canopy, and has given you shape and 
made your slrapes good (looking) and has provided you with 
good things (40:64) 

and His saying; 

4*4' 40 


4And to Him is the return.$ means the return and final 
destination. Allah then informs of His knowledge of all that 
there is in the heavens, in the earth and in the souls, He said: 


Cj oxr? 1 * 4y cfji'j 4 ^ 4$ 


4He knows what is in the heavens and on earth, and He knows 
what you conceal and what you reveal. And Allah is the All- 
Knower of what is in the breasts.$ 


4 M $# Jg £s,*ixr 4' P M 0 

4i.jjj«*■' b 'jjj 1 


45. Has not the news reaclted you of those who disbelieved 
aforetime? And so they tasted the evil result of their disbelief, 
and theirs will be a painful torment 

46. That was because there came to them their Messengers with 
Bayyinat, but they said: "Shall mere men guide us?" So they 
disbelieved and turned away. But Allah was not in need. And 




A Warning delivered through mentioning the End of the 
Disbelieving Nations 

Informing about the past nations and the torment and 
disciplinary lessons that they suffered because of opposing the 
Messengers and denying the truth. Allah says; 

iXl *&&&!&$* 

iHas not the news reached you of those who disbelieved 
aforetime?} 

meaning, information about them and what happened to them, 

ifj JGW 

iAnd so they tasted the evil result of their disbelief.$ 

They tasted the evil consequences of their denial and sinful 
actions. And it refers to the punishment and humiliation they 
received in the life of the world, 

iand theirs will be a painful torment.} in the Hereafter, added to 
the torment they received in this life. Allah explained why; 

cX, 0, . 5 # 

iThat was because there came to them their Messengers with 
Bayyindt,} 

supporting arguments, evidence, and clear proofs, 

<e> if. 0 

ibut they said: “Shall mere men guide us?''} 

They discounted and dismissed the possibility that the 
Message would be sent to a human and that their guidance 
would come by the hands of a man like themselves, 

iSo they disbelieved and turned away.} they denied the truth and 
turned away from abiding by it, 

j&x,} 
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4But Allah was not in need.} of them, 

4*rf 

4And Allah is not need, Worthy of all praise.} 

i®* J* f J A $S' f^} 

jjtwO Lj iiij llijil jjfj jit 

'-r? i o: 9^ •4i£j' ** ^ Jt«y jit ^.Ucl' pi 

Csft ife; *X2r #“ ‘65 % <^S- J£Vr 

J-Vj tfi jtai <Li*u£ <ii^)j1 


47. The disbelievers pretend that they will never be resurrected. 
Say: "Yes! By my Lord, you will certainly be resurrected, then 
you will be informed of what you did; and that is easy far 
Allah.”} 

48. Therefore, believe in Allah and His Messenger and in the 
Light which We have sent down. And Allah is All-Aware of 
what you do.} 

49. The Day when He will gather you on the Day of 
Gathering, that will be the Day of At-Taghabun. And 
whosoever believes in Allah and performs righteous deeds, He 
will expiate from him his sins, and will admit him to Gardens 
beneath which rivers flow, to dwell therein forever; that will be 
the great success.} 

410 . But those who disbelieved and denied Our Ayat, they will 
be the dwellers of the Fire, to dwell therein forever. And worst 
indeed is that destination.} 


Life after Death is True 

Allah the Exalted informs about the disbelievers, idolators and 
the atheists that they claim that they will not be resurrected, 


4Say: "Yes! By my Lord, you will certainly be resurrected, 
then you will be informed of what you did..."} 


meaning, “you will be informed of all of your actions, whether 
major or minor, big or small,’ 
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meaning the Day of Resurrection. This is the Day when the 
earlier and later generations will all be gathered in one area, a 
caller would be heard by them all, and one’s vision would 
easily see them all. Allah said, 




£ Ms jx& 4 


iThat is the Day whereon mankind will be gathered together, 
that is a Day when all will be present.) (11:103), and, 




iSay: “(Yes) verily, those of old, and those of later times. All 
will surely be gathered together for appointed meeting of a 
known D«y.’> (56:49-50) 

Allah’s statement, 

4 <£® \j. M^ 


ithat will be the Day of At-Taghabun} 

Ibn ‘Abbas said, “It is one of the names of the Day of 
Judgement, and that is because the people of Paradise will 
have gained over the people of the Fire.”* 1 * Qatadah and 
Mujahid said similarly.* 2 ' 

Muqatil bin Hayyan said, “There is no mutual loss and gain 
greater than these entering Paradise and those being taken to 
the Fire.” 

Allah explained His statement saying; 


JijiVt Cfi iy, iffy &«* J-*y ^ 7k 

te&i life [ fej l \'4 Q 


4And whosoever believes in Allah and performs righteous deeds, 
He will expiate from him his sins, and will admit him to 
Gardens beneath which rivers flow (Paradise), to dwell therein 
forever; that will be the great success. But those who 
disbelieved and denied Our Ayat, they will be the dwellers of 
the Fire, to dwell therein forever. And worst indeed is that 


111 At-Tabari 23:420. 

* 2 ' At-Tabari 23:419, 420. 
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destination.} 

We explained these meanings several times before. 

fur $ -ir- oik o“j jit oi ^} 

'4 V 'it cpijiit yjt ^ j^it t^v; if 

4$^ it & % 


111. No calamity occurs, but by the pertnission of Allah, and 
whosoever believes in Allah, He guides his heart. And Allah is 
the All-Knower of everything . } 

112. Obey Allah, and obey the Messenger; but if you turn away, 
then the duty of Our Messenger is only to convey clearly.} 

113. Allah! La ilaha ilia Huwa. And in Allah therefore let the 
believers put their trust.} 


All that occurs to Mankind is by Allah's Permission 

Allah informs us as He did in Surat Al-Hadtd, 

61. J-j 0* xX fj CJQ. 


it jc ^iU’i 


iNo calamity occurs on the earth or in yourselves but it is 
inscribed in a record before We bring it into existence. Verily, 
that is easy for Allah.} (57:22) 

Allah said here, 

i jit ot <1>L^ \a} 


iNo calamity occurs, but by the pertnission of Allah,} 

Ibn ‘Abbas said; “By the command of Allah,” meaning from His 
decree and will. 


jitj fr- oik c^j} 


iand whosoever believes in Allah, He guides his heart. And 
Alldh is the All-Knower of everything.} 

meaning, whoever suffered an affliction and he knew that it 
occurred by Allah’s judgement and decree, and he patiently 
abides, awaiting Allah’s reward, then Allah guides his heart, 
and will compensate him for his loss in this life by granting 
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guidance to his heart and certainty in faith. Allah will replace 
whatever he lost for Him with the same or what is better. 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas, 


e „ 


ite -ir- M 


iand whosoever believes in Allah, He guides his heart.} 

“Allah will guide his heart to certainty. Therefore, he will know 
that what reached him would not have missed him and what 
has missed him would not have reached him.” 111 

There is an agreed upon Hadtth [that Al-Bukhari and Muslim 
collected and] which states, 


jlio jJp id olS - VJ *L Jji a <vl 'j C>S l 

‘ji'A M iih> h&'p. &uf jp I a \y£ 


'• Amazing is the believer: There is no decree that Allah writes 
far him, but is better far him. If an affliction strikes him, he is 
patient and this is better far him. If a bounty is granted to him, 
he is thankfal and this is better far him. This trait is only for 
the faithful believer. » 121 


The Order to obey Allah and His Messenger ig 

Allah said, 

ijLklj if iJUJj} 

iObey Allah, and obey the Messenger;} 

Allah commands obedience to Him and to His Messenger ^ in 
all that His legislates and in implementing His orders. Allah 
also forbids one from all that His Messenger jg forbids and 
prohibits. Allah the Exalted said, 

ibut if you turn away, then the duty of Our Messenger is only 
to convey clearly.} 

meaning, ‘if you refrain from abiding by the faith, then the 
Messenger's mission is to convey and your mission is to hear 
and obey. 'Az-Zuhr! said, “From Allah comes the Message, its 

m At-Tabari 23:421. 

121 Muslim 4:2295. 
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deliverance is up to 
the Messenger, and 
the adherence is up 
to us.” 111 

Tawhid 

• 

Allah states that He is 
the One, Whom all 
creations need and 
seek, the One other 
than Whom there is 
no (true) God. 

& J5 % t 'A V 

iAllah! La ilaha ilia 
Huwa. And in Allah 
therefore let tlte believers 
put their trust.} 

So, He first informs 
about Tawhid and its 
meaning. The implied 
meaning is to single 
Him out for deifica¬ 
tion, being purely 
devoted to Him, and relying upon Him, as He said; 



A V rpj tr® 


iThe Lord of the east and the west ; La ilaha ilia Huwa. So take 
Him alone as Trustee > (73:9) 


SJ> o*j A- ^yAj 1 yAj t '-id 

yj$\ ix^j J$\ iLi % p 


^ Al-Bukhari, in the Book of Tawhid , chapter 46. 
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414. O you who believe! Verily, among your wives and your 
children there are enetnies for you; therefore beware of them! 
But if you pardon (them) and overlook, and forgive, then 
verily, Allah is Oft-Forgiving, Most Merciful .^ 

415. Your wealth and your children are only a Fitnah, whereas 
Allah! With Him is a great reward.} 

416. So have Taqwd of Allah as much as you can; listen and 
obey, and spend in charity; that is better for yourselves. And 
whosoever is saved from his own greed, then they are the 
successful ones.} 

417. If you lend to Allah a handsome loan, He will double it 
for you, and will forgive you. And Allah is Shakur, Halim,} 

418. All-Knower of the unseen and seen, the Almighty, the 
All-Wise.} 


Warning against the Fitnah of Spouses and Offspring 

Allah states that some wives and children are enemies to their 
husbands and fathers, in that they might be busied with them 
rather than with performing the good deeds. Allah said in 
another Ayah, 


iu;i Jij 




40 you who believe! Let not your properties or you children 
divert you from the retnembrance of Allah. And whosoever does 
that then they are the losers.} (63:9) 


Allah the Exalted said here, 


4therefore, beware of them!} for your religion, according to Ibn 
Zayd. Mujahid explained the Ayah , 

4p^ & 

4Verily, among your wives and your children there are enemies 
for you;} 

by saying, “They might direct the man to sever his relation or 
disobey his Lord. The man, who loves his wives and children, 
might obey them in this case.” Ibn Abi Hatim recorded that 
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Ibn ‘Abbas said to a man who asked him about this Ayah, 


40 you who believe! Verily, among your wives and your 
children there are enemies for you; therefore beware of them!} 

“There were men who embraced Islam in Makkah and wanted 
to migrate to Allah’s Messenger jg. However, their wives and 
children refused to allow them. Later when they joined Allah’s 
Messenger they found that those who were with him (the 
Companions) have gained knowledge in the religion, so they 
were about to punish their wives and children. Allah the 
Exalted sent down this Ayah, 




if ^ C0 


iBut if you pardon (them) and overlook, and forgive, then 
verily, Allah is Oft-Forgiving, Most Merciful 


At-Tirmidhi collected this Hadlth and said that it is Hasan 
SahOi J 1 * Allah’s statement, 





iYour wealth and your children are only a Fintah, whereas 
Allah! With Him is a great reward.} 

Allah said that the wealth and children are a test and trial 
from Allah the Exalted for His creatures, so that He knows 
those who obey Him and those who disobey Him. Allah’s 
statement, 


^whereas Allah! With Him} meaning, on the Day of Resurrection, 


i!£} 


iis a great reward.} As Allah said; 


pee m oti f j££X 




Z&K £2X && 




m 


Tuhfat Al-Ahwadhi 9 :222. 



4 Beautified for men is the love of things they covet; women 
children, Qanattr Al-Muqantarah™ of gold and silver, branded 
beautiful horses, cattle and well-tilled land. This is the pleasure 
of the present world's life; but Allah has the excellent return 
with him.) (3:14), and the Ayah after it. 

Imam Ahmad recorded that Buraydah said, “The Messenger of 
Allah 3 I 5 was giving a speech and Al-Hasan and Husayn came 
in wearing red shirts, walking and tripping. The Messenger 
descended from the Minbar, held them and placed them in 
front of them and said, 


/il l O 'faj i cij j\J UJJ <1)1 jjLi* 


* Allah and His Messenger said the truth,‘Verily, your wealth 
and your children are a Fitnah.' 1 saw these two boys walking 
and tripping and could not be patient until I stopped my speech 
and picked them wp.»”* 2 * 

This was recorded by the Sunan compilers, and At-Tirmidhi 
said, “Hasan Ghanb.’^ 


The Order for Taqwa, as much as One is Capable 

Allah said. 


iSo have Taqwa of Allah as much as you can;) 

meaning, as much as you are able and can bear or endure. 
The Two Sahihs recorded that Abu Hurayrah said that the 
Messenger of Allah said, 




'‘When I command you to do something, do as much as you 
can of it, and whatever I forbid for you, then avoid 
Allah’s statement, 


111 See volume two, the Tafslr of Surah Al ‘Imrdn (3 : 14). 

121 Ahmad 5:354. 

131 Abu Dawud 1:663, Tuhfat Al-Ahwadhi 10:278, An-Nasal 3:108, 
Ibn Majah 2 :1190. 

141 Fath Al-B&ri 13:264, Muslim 2:975. 
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ilisten and obey,} means, obey what Allah and His Messenger jg 
command you to do and do not stray from it to the right or 
left. Do not utter a statement or make a decision before Allah 
and His Messenger issue a statement or decision. Do not 
ignore what you were ordered to do, nor commit what you 
were forbidden from doing. 


Encouraging Charity 

Allah the Exalted said, 



iand spend in charity; that is better for yourselves.} 

meaning, give from what Allah has granted you to your 
relatives, the poor, the needy and the weak. Be kind to Allah’s 
creatures, just as Allah was and still is kind with you. This 
will be better for you in this life and the Hereafter. Otherwise, 
if you do not do it, it will be worse for you in this life and the 
Hereafter. Allah said; 

£-* jj? Lf'j} 


iAnd whosoever is saved from his own greed, thm they are the 
successful ones.} 

This was explained with a similar Ayah in Surat Al-Hashr, 
where we also mentioned the relevant Hadiths) 1 ^ Therefore, 
we do not need to repeat them here, all praise and gratitude is 
due to Allah. Allah the Exalted said, 






\y>jU u! 


& 


ilf you lend to Allah a handsome loan, He will double it for 
you, and will forgive you.} 

meaning, whatever you spend, then Allah will replace it, and 
on Him will be the reward of whatever you give away in 
charity. 

Allah considered giving charity as if it is a loan to Him, just 
as Allah said in a Qudsi Hadith, 


m 


See volume nine, the Tafsir of Surat Al-Hashr (59:9). 



31 


SuM. i 64. At-Taghabun (14-18) (Part-28) 


* * 

«"Who wi// gii>e a loan to He Who is neither unjust nor 
poor?"* 1 '' 

This is why Allah the Exalted said in Surat Al-Baqarah, 

ton 4 


iSo that He may multiply it to him many times} (2:245) 
Allah said; 

ip 

u>i// forgive you.} meaning, He will erase your mistakes, 

i'$ 2 - 


iAnd Allah is Shakur} meaning, He gives abundantly in return 
for what was little, 




iHalim} means, He forgives, pardons, covers and absolves the 
sins, mistakes, errors and shortcomings, 




iAU-Knoioer of the unseen and seen, the Almighty, the All-Wise.} 
Its explanation has already preceded several times. 


This is the end of the Tafsir of SQrat At-Taghabun, all the 
praise and appreciation is due to Allah. 


m 


Muslim 1:522. 



32 


TafsTr Ibn Kathir 


The Tafslr of Surat At-Talaq 
(Chapter - 65) 


Which was revealed in Al-Madinah 




ooA 


mamm 


V ^0 P ^ 


< - »t rr 

* |>==Vj4Ail d-X*Jl 

JJj£- (iife ^ 4lXJ; jLl>cljb CAj l 
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ol n Stfe t ^ fc 

> » -'.»/ " Sy 

V’**' <-4kj 

•V. ^ 

JUJ 41)1 JJ-U- JLfc-j 4U< 

iif j^j lsl>jc y £& 

i£§(£ '4> % &£ 

41. O Prophet! When 
you divorce women, di¬ 
vorce them at their ‘Id- 
dah and count their 
‘lddah. And have Taqwa 
of Allah, your Lord. 
And turn them not out 
of their homes nor shall 
they leave, except in case they are guilty of Fdhishah Mubayyinah. 
And those are the set limits of Allah. And whosoever transgresses the 
set limits of Allah, then indeed he has wronged himself. You know 
not, it may be that Allah will afterward bring some new thing to 
pass.} 


> ■*> / iv""' ^ s*' > ^ ^ < * ■'"'iff > -t'' 

’ 4 i ?0 

gUj£»S 




In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 


{Q\ ’J& lit ^)i ■'' 


Yjj\ \fPj OfLi 





There is a Period during which Divorced Women remain 
in Their Homes 

The Prophet jg was addressed first in this Ayah, to honor him, 
even though his Ummah is also being addressed in Allah’s 
statement, 


1 ;'Qi lij 


40 Prophet! When you divorce women, divorce them at their 
Tddah} 

Al-Bukhari recorded that ‘Abdullah bin “Umar divorced his 
wife, during the lifetime of Allah’s Messenger sg, while she was 
menstruating. ‘Umar bin Al-Khattab mentioned that to Allah’s 
Messenger jg. Allah’s Messenger became angry and said, 


(. IfrUlaj 01 t ^ka 

<5)1 I 4 ; 'jS ^ll oJaJI Olbi iIfLJ jl Jli lll 


“Order him to take her back and keep her until she is clean 
from her menses, and then to wait until she gets her next 
period and becomes clean again. Then, if he wishes to divorce 
her, he can divorce her when she is clean from her menses, 
before he has sexual intercourse with her. This is the ‘Iddah 
which Allah the Exalted and Most Honored has fixed. 

Al-Bukhari recorded this Hadith in several parts of his Sahih. 

Muslim collected this Hadith and his narration uses these words, 


ijj jL; l\ 2>i 'jf\ ^J\ sjuii iibii 


“77ns is the ‘Iddalt which Allah has fixed for the women being 
divorced.* [2] 


In his Sahih, Muslim has recorded a Hadith which is a more 
appropriate version from a narration of Ibn Jurayj who said 
that Abu Az-Zubayr informed him that he heard ‘Abdur- 
Rahman bin Ayman, the freed slave of ‘Azzah, questioning 
.‘Abdullah bin “Umar. And Abu Az-Zubayr heard the question, 
“What about a man who divorces his wife while she is still on 
her menses?” ‘Abdullah answered, “During the time of Allah’s 


111 FathAl-B&ri 8:521. 

121 Fath Al-Bari 9:258, 393; Muslim 2:1094, 1095. 




Messenger jg, ‘Abdullah bin ‘Umar divorced his wife who was 
menstruating in the life time of Allah’s Messenger jg. So 
Allah’s Messenger jg said: 


'Let him take her back.* so she returned and he jg said: 
■JjLOi jf jlkii !,'£> iii> 


«When she is pure, then either divorce or keep her.* 

‘Abdullah bin Umar said, “Allah’s Messenger jg recited this 
Ayah: 

(life & jH & i*A> 

(O Prophet! When you divorce women, divorce them at their 
•Iddah) ll} 

And ‘Abdullah (Ibn Mas^ud) commented on Allah’s statement, 

ilrM 

4divorce them at their 'Iddah$ He said, “Purity without 
intercourse.”* 2 ' Similar was reported from Ibn Umar, ‘Ata’, 
Mujahid, Al-Hasan, Ibn Sinn, Qatadah, Maymun bin Mihran 
and Muqatil bin Hayyan. It is also reported from ‘Ikrimah and 
Ad-Dahhak.' 3 ' ‘Ali bin Abi Talhah reported from Ibn ‘Abbas 
about the Ayah; 

iltH 

4 divorce them at their ‘Iddahfy, “He does not divorce her while she 
is on her menses nor while she is pure if he has had 
intercourse during that (purity). Rather, he leaves her until she 
has her menses and after the menses ends, then he divorces 
her once.”' 4 ’ And ‘Ikrimah said about 

4i>rM 

4 divorce them at their 'Iddah “The ‘Iddah is made up of clean¬ 
liness and the menstrual period.” So he divorces her while it is 


111 Muslim 2:1098. 

|2 ' At-Tabari 23:432. 

131 At-Tabari 23 :432-434. 
141 At-Tabari 23:435. 
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clear that she is pregnant, or he does not due to having sex, or 
since he does not know if she is pregnant or not. 

This is why the scholars said that there are two types of 
divorce, one that conforms to the Sunnah and another 
innovated. 

The divorce that conforms to the Sunnah is one where the 
husband pronounces one divorce to his wife when she is not 
having her menses and without having had sexual intercourse 
with her after the menses ended. One could divorce his wife 
when it is clear that she is pregnant. As for the innovated 
divorce, it occurs when one divorces his wife when she is 
having her menses, or after the menses ends, has sexual 
intercourse with her and then divorces her, even though he 
does not know if she became pregnant or not. There is a third 
type of divorce, which is neither a Sunnah nor an innovation 
where one divorces a young wife who has not begun to have 
menses, the wife who is beyond the age of having menses, and 
divorcing one’s wife before the marriage was consummated. 
Allah said, 

iand count their 'lddah meaning, count for it and know its 
beginning and end, so that the ‘lddah does not become 
prolonged for the woman and she cannot get married again, 

4And have Taqwd of Allah, your Lord.} in this matter. 


Spending and Housing is up to the Husband during the 
Revocable ‘lddah. Period 

Allah said, 


' • - » f a > *£ 


MX 


iAnd turn them tiot out of their homes nor shall they leave,} 
meaning, during the duration of the 'lddah, she has the right 
to housing from her husband, as long as the 'lddah period 
continues. Therefore, the husband does not have the right to 
force her out of her house, nor is she allowed to leave his 
house, because she is still tied to the marriage contract. Allah 
said, 
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iexcept in case they are guilty of Fahishah Mubayyinah.} 

meaning that the divorced wife is not to abandon her 
husband’s house unless she commits Fahishah Mubayyinah, 
in which case, she vacates her husband’s house. For example, 
Fahishah Mubayyinah implies adultery, according to ‘Abdullah 
bin Mastkd, Ibn ‘Abbas, Said bin Al-Musayyib, Ash-Shahi, Al- 
Hasan, Ibn Sirin, Mujahid, ‘Ikrimah, Said bin Jubayr, Abu 
Qilabah, Abu Salih, Ad-Dahhak, Zayd bin Aslam, ‘Ata’ Al- 
Khurasani, As-Suddi, Said bin Hilal and others. 11 * Fahishah 
Mubayyinah implies disobeying her husband openly or when 
she abuses her husband’s family in words and actions, 
according to Ubay bin Ka‘b, Ibn ‘Abbas, ‘Ikrimah and 
others.* 2 ’ Allah’s statement, 

yJb. &j} 

^And those are the set limits of Allah.$ means, these are from His 
legislation and prohibitions, 

4 M 

4And whosoever transgresses the set limits of Allah,$ 

meaning, whoever violates these limits, transgresses them and 
implements anything else besides them, 

4then indeed he has wronged himself.} by doing so. 

The Wisdom of *Iddah at the Husband’s House 

Allah said, 

i<J\ juj ijjtf JlJ iSjjl 'j} 

4You know not, it may be that Allah will afterward bring some 
new thing to pass.} 

meaning, *We commanded that the divorced wife remains in 
her husband’s house during the ‘Iddah period, so that the 

*** At-Tabari 23:438, Al-Qurfubi 18:156, Ad-Durr Al-Manthur 8:194. 

* 2 ' At-Tabari 23:438. 
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husband might regret his action and Allah decides that the 
husband feels in his heart for the marriage to continue.' This 
way, returning to his wife will be easier for him. 

Az-Zuhrl said that TJbaydullah bin ‘Abdullah said that 
Fatimah bint Qays said about Allah’s statement, 

ft m if & ^ 

iYou know not, it may be that Allah will afterward bring some 
new thing to pass.} 

“Taking her back.”* 11 Similar was said by Ash-Sha*bi, ‘Ata’, 
Qatadah, Ad-Dahhak, Muqatil bin Hayyan and Ath-Thawri.* 21 


The Irrevocably Divorced Woman does not have a Right 
to Provisions and Accommodations from the Husband 

Here the view of the scholars of the Salaf and those who follow 
them is that housing is not obligatory in the case of the 
irrevocably divorced woman. They also relied on the Hadith of 
Fa£mah bint Qays Al-Fihriyah when her husband Abu ‘Amr 
bin Hafs divorced her the third and final time. He was away 
from her in Yemen at the time, and he sent her his decision to 
divorce her. He also sent some barley with his messenger, but 
she did not like the amount or method of compensation. He 
said, “By Allah I am not obligated to spend upon you.” So, she 
went to Allah’s Messenger jg, who said, 

tThere is no obligation on him to spend on you.* 

Muslim added in his narration, 


«nor housing .» And he ordered her to finish her ‘Iddah period in 
the house of Umm Shank. He then said, 




£ 


*She is a woman my Companions visit. Spend this period in 
111 At-Tabari 23:441. 

121 At-Tabari 23:442 Al-Qurpibi 18:157, Ad-Durr Al-ManthOr 8:194. 
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the house of Ibn Umm Maktum, for he is a blind man; [he 
cannot see you if] you take off your garments.^ 


Imam Ahmad collected this Hadvth using another chain of 
narration. In his narration, the Messenger of Allah jg said, 

3 ditf u t te-j'j Jz JslLUj aa&i di jZ JT u ^>ii» 

J* tj l&'&lZJr'j 3 jfc ,J lili 


“Look O daughter of the family of Qays! Spending and housing 
are required from the husband who can return to his wife. So if 
he does not heme the right to return to her, then she does not 
have the right to spending and housing. So leave his house and 
go to so-and-so woman.* 


He then said, 

*4)135 y Jy' * tyi ejs>£ 

e They speak to her. Therefore, go to Ibn Umm Maktum, far he 
is a blind man and cannot see i/oh.#* 21 

Abu Al-Qasim At-Tabarani recorded that ‘Amir Ash-Shahi 
went to Fatimah bint Qays, sister of Ad-Dahhak bin Qays, 
from the tribe of Quraysh. Fatimah was married to Abu ‘Amr 
bin Hafs bin Al-Mughlrah, from Bani Makhzum. She said, 
“Abu ‘Amr bin Hafs sent me his decision to divorce me while 
he was in an army that had gone to Yemen. I asked his 
friends to provide me with financial provisions and housing. 
They said, ‘He did not send us anything for that, nor did he 
request it from us.’ I went to Allah’s Messenger sg$ and said to 
him, ‘O Allah’s Messenger! Abu ‘Amr bin Hafs divorced me, 
and I asked his friends to provide me with spending and 
housing and they said that he did not send them anything for 
that.’ Allah’s Messenger jgjj said, 


V l^Z 'il iHcJlj jkJjl Ujji 

^ Y_) - t'jZ. U_,j L j~*~ 3 fiy 


^Spending and housing are required from the husband for his 


Muslim no. 1480. 
121 Ahmad 6:373. 
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divorced wife if he can return to her. If she is not permitted for 
him anymore, until she marries another husband, then he does 
not have to provide her with spending and housing .a” 111 

An-Nasal also recorded this narration.' 2 ' 


fTc. liji i 

Ji Alii 4 riili- *£1 ,Jc v*B^ U -r** 0; ‘‘iiip 


42. 77ien u>/ien they are about to attain their term appointed, 
either take them back in a good manner or part with them in a 
good manner. And take as witness two just persons from 
among you. And establish the testimony for Allah. That will be 
an admonition given to him who believes in Allah and the Last 
Day. And whosoever has Taqwa of Allah, He will make a way 
for him to get out.} 

43. And He will provide him from where he never could 
imagine. And whosoever puts his trust in Allah, then He will 
suffice hitn. Verily, Allah ivill accomplish his purpose. Indeed 
Allah has set a measure for all things.} 


Ordaining Kindness towards Divorced Women 

Allah the Exalted says that when the woman who is in her 
Tddah nears the end of the ‘Iddah term, the husband must 
decide to reconcile with her, thus keeping their marriage 
together, 

4in a good manner} while being kind to her in their 
companionship. Otherwise, he must decide to divorce her on 
good terms, without abusing, cursing, or admonishing her. To 
the contrary, he should divorce her on good terms, observing 
kindness and good manners. 


m At-Tabarani in Al-Kabir 24:382. 
' 2 ' An-Nasal 6:144. 
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The Command to have Witnesses for the Return 

Allah said, 


4^2 

iAnd take as witness two just persons from among you.} 

meaning when taking her back, if this is your decision. Abu 
Dawud and Ibn Majah recorded that Imran bin Husayn was 
asked about a man who divorced his wife and then had sexual 
intercourse with her, Without notifying witnesses of when he 
divorced her and when he took her back. Imran said, “His 
divorce and taking her back was in contradiction to the 
Sunnah. Incorporate the presence of witnesses for divorcing 
her and taking her back, and do not repeat your conduct .”' 11 
Ibn Jurayj said that ‘Ata’ commented on the Ayah, 

4 And take as witness two just persons from among you.} 

“It is not permissible to many, divorce or take back the 
divorced wife except with two just witnesses, just as Allah the 
Exalted has said, except when there is a valid excuse.” Allah’s 
statement, 




cr 


iThat will be an admonition given to him who believes in Allah 
and the Last Day > 

means, ‘this, Our command to you to have witnesses in such 
cases and to establish the witness, is implemented by those 
who believe in Allah and the Last Day/ This legislation is 
meant to benefit those who fear Allah’s punishment in the 
Hereafter. 


Allah provides, suffices, and makes a Way out of Every 
Hardship for Those Who have Taqwu 

Allah said, 




& /J ^ d ^ o*jf 


iAnd whosoever has Taqwa of Allah, He will make a way far 

iiT 


Abu Dawud 2:637, Ibn Majah 1:652. 
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him to get out. And He will provide him from where he never 
could imagine.} 

meaning, whoever has Taqwa of Allah in what He has 
commanded and avoids what He has forbidden, then Allah will 
make a way out for him from every difficulty and will provide 
for him from resources he never anticipated or thought about. 

Ibn Abi Hatim recorded that ‘Abdullah bin Mas*ud said, “The 
most comprehensive Ayah in the Qur’an is, 

ii' 0$ 

iVerily, Allah enjoins Al-’Adl (justice) and Al-Ilisan (doing 
good} (16:90). 

The greatest Ayah in the Qur’an that contains relief is, 

iAnd whosoever has Taqwa of Allah, He will make a way for 
him to get out.}” 

‘Ikrimah also commented on the Ayah, “Whoever divorces as 
Allah commanded him, then Allah will make a way out for 
him.” 111 Similar was reported from Ibn ‘Abbas and Ad-Dahhak. 
‘Abdullah bin Mas'ud and Masrftq commented on the Ayah, 

it>. i 

iAnd whosoever has Taqwa of Allah, He will make a way for 
him to get out.} 

“It pertains to when one knows that if Allah wills He gives, 
and if He wills He deprives, 

ifrom where he never could imagine.} from resources he did not 
anticipate”* 21 Qatadah said, 

iAnd whosoever has Taqwa of Allah, He will make a way for 
him to get out.} 

“meaning, from every doubt and the horrors experienced at the 


111 Af-Tabari 23:446. 

121 Al-Tabari 23:445, 446. 
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time of death, 



iAnd He will provide him from where he never could imagine} 

from where he never thought of or anticipated. 

Allah said, 



$ & & »» 


iAnd whosoever puts his trust in Allah, then He will suffice 
him.} 


Imam Ahmad recorded that Ibn ‘Abbas said that he rode the 
Prophet’s camel while sitting behind the Prophet sgj, and the 
Messenger of Allah said to him, 


t2 jI i .‘\Vin-L '. 2)1 ul^ .1 : .‘l’lll ub 

'pii-'j t2)b oliSl lilj i2)1 jLvu dlb lijj 

(ji ^ fij ivlu 2)1 <3 ji jJylj 'ij iiyjij jU jf 

oooj istdU 2)1 Ji Vj iljpj jj iijpj 


«0 bop! I will teach you words [so learn them]. Be mindful of 
Allah and He will protect you, be mindful of Allah and He will 
be on your side. If you ask, ask Allah, and if you seek help, 
seek it from Allah. Know that if the Ummah gather their 
strength to bring you benefit, they will never bring you benefit, 
except that which Allah has decreed for you. Know that if they 
gather their strength to harm you, they will never harm you, 
except with that which Allah has decreed against you. The pens 
have been raised and the pages are dry 

At-Tirmidhi collected this Hadith and said: “Hasan Sahxh .”* 3 * 

Allah’s statement, 


i^\ £ l\} 

iVerily, Allah will accomplish his purpose.} meaning, Allah will 
execute His decisions and judgement that He made for him, in 
whatever way He wills and chooses, 


111 At-Tabari 23:448. 

121 Ahmad 1:293. 

131 Tuhfat Al-Ahwadhi 7:219. 
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ia p & 


ilndeed Allah has set a measure for all things .> 


This is like His saying: 



^Everything with Him is in (due) proportion.} (13:8) 



<4. Those in menopause among your women, for them the 
Tddah, if you have doubt, is three months; and for those who 
have no courses. And for those who are pregnant, their Tddah 
is until they lay down their burden; and whosoever has Taqwa 
of Allah, He will make his matter easy for him.} 

45. That is the command of Allah, which He has sent down to 
you; and whosoever has Taqwa of Allah, He will expiate from 
him his sins, and will increase his reward.} 


The *Tddah of Those in Menopause and Those Who do 
not have Menses 

Allah the Exalted clarifies the waiting period of the woman in 
menopause. And that is the one whose menstruation has 
stopped due to her older age. Her Tddah is three months 
instead of the three monthly cycles for those who menstruate, 
which is based upon the Ayah in (Surat) Al-Baqarah. (see 
2:228] 

The same for the young, who have not reached the years of 
menstruation. Their Tddah is three months like those in 
menopause. This is the meaning of His saying; 

i 

iandfbr those who have no courses...} as for His saying; 

9i} 

}if you have doubt...} There are two opinions: 

First, is the saying of a group of the Salaf, like Mujahid, Az- 
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Zuhn and Ibn Zayd. That is, if they see blood and there is 
doubt if it was menstrual blood or not. 111 The second, is that 
if you do not know the ruling in this case, then know that 
their 'Iddah is three months. This has been reported from 
Satd bin Jubayr and it is the view preferred by Ibn Jarir. ' 2 ' 
And this is the more obvious meaning. 

Supporting this view is what is reported' 31 from Ubay bin 
Ka*b that he said, “O Allah’s Messenger! Some women were 
not mentioned in the Qur’an, the young, the old and the 
pregnant.” Allah the Exalted and Most Honored sent down this 
Ayah, 


-CiU (>r-i»i o\ oi 

^ jC&fT 


iThose in menopause among your women, for them the 'Iddah, 
if you have doubt, is three months; and for those who have no 
courses. And for those who are pregnant, their ‘Iddah is until 
they lay down their burden >' 4 ' 


Ibn Abi Hatim recorded a simpler narration than this one from 
Ubay bin Ka*b who said, “O Allah’s Messenger! When the Ayah 
in Surat Al-Baqarah was revealed prescribing the ‘Iddah of 
divorce, some people in Al-Madinah said, There are still some 
women whose 'Iddah has not been mentioned in the Qur’an. 
There are the young, the old whose menstruation is 
discontinued, and the pregnant.’ Later on, this Ayah was 
revealed, 


i Jt & ias m Mi •A $tk * •*>*&« Jto 


^Those in menopause among your women, for them the ‘Iddah, 
if you have doubt, is three months; and for those who have no 
courses.y 1,51 


111 At-Tabari 23:450. 

' 2| At-Tabari 23:452. 

rot 

This and the following are reported from him by 4 Amr bin Salim, 
who it is said did not actually hear from Ubay, rendering the 
narrations MursaL 

141 At-Tabari 23:451. 

151 Al-HSkim 2:492. 
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‘Iddah of Pregnant Women 

Allah’s statement, 

$ And for those who are pregnant, their 'Iddah is until they lay 
down their burden;) 

Allah says: the pregnant woman’s ‘Iddah ends when she gives 
birth, whether in the case of divorce or death of the husband, 
according to the agreement of the majority of scholars of the 
Salaf and later generations. This is based upon this honorable 
Ayah and what is mentioned in the Prophetic Sunnah. 

Al-Bukhari recorded that Abu Salamah said, “A man came to 
Ibn ‘Abbas while Abu Hurayrah was sitting with him and said, 
‘Give me your verdict regarding a lady who delivered a baby 
forty days after the death of her husband.’ Ibn ‘Abbas said,' 
[Her ‘Iddah period lasts until] the end of the longest among 
the two prescribed periods.’ I recited, 

j>v? £&> 

iFor those who are pregnant, their prescribed period is until 
they deliver their burdens;) 

Abu Hurayrah said, 1 agree with my cousin (Abu Salamah).’ 
Then Ibn ‘Abbas sent his slave Kurayb to Umm Salamah to 
ask her. She replied, The husband of Subay'ah Al-Aslamiyyah 
was killed while she was pregnant, and she delivered a baby 
forty days after his death. Then she received a marriage 
proposal and Allah’s Messenger married her to somebody. 
Abu As-Sanabil was one of those who proposed to her.” 111 Al- 
Bukhari collected this short form of the Hadith, which Muslim 
and other scholars of Hadith collected using its longer form. 12 * 
Imam Ahmad recorded that Al-Miswar bin Makhramah said, 
“Subay'ah Al-Aslamiyyah gave birth to a child a few days after 
the death of her husband. When she finished the postdeliveiy 
term, she was proposed to. So she sought the permission of 
Allah’s Messenger jg for the marriage, and he permitted her to 

111 Fath Al-B&ri 8:521. 

121 Fath Al-Bari 9:379, Muslim 2:1123, Tuhfat Al-Ahwadhi 4 :375, An- 
Nasal 6:192. 
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marry, so she got married .” 111 Al-Bukhari collected this 
narration, as did Muslim, Abu Dawud, An-Nasal and Ibn 
Majah 121 with a different chain of narration from the Hadith of 
Subay'ah. 

Muslim bin Al-Hajjaj recorded that TJbaydullah bin ‘Abdullah 
bin Utbah said that his father wrote to ‘Umar bin ‘Abdullah 
bin Al-Arqam Az-Zuhri, requesting that he go to Subay'ah bint 
Al-Harith Al-Aslamiyyah to ask her about the matter in 
question, and about what Allah’s Messenger said to her 
when she sought his verdict. 

‘Umar bin ‘Abdullah wrote to TJbaydullah bin ‘Abdullah bin 
Utbah informing him that Subay'ah told him that she had 
been married to Sa‘d bin Khawlah, and he was one of those 
who participated in the battle of Badr. He died during the 
Farewell Pilgrimage, while she was pregnant. 

Soon after his death, she gave birth. When she passed the 
postnatal term, she beautified herself for those who might 
propose to her. Abu As-Sanabil bin Ba“kak came to her and 
said, *Why do I see you have beautified yourself? Do you wish 
to remarry? By Allah, you cannot marry unless four months 
and ten days have passed.” 

Subay'ah said, “When he said that, I dressed myself in the 
evening and went to Allah’s Messenger 3 ® and asked him 
about his verdict. He gave me a religious verdict that I was 
allowed to marry after I had given birth to my child, saying I 
could marry if I wish .” 131 This is the narration that Muslim 
collected. Al-Bukhari collected this Hadith in a shorter form . 141 
Allah’s statement, 

^£4 *»$ ot "A 

iand whosoever has Taqwa of Allah, He will make his matter 
easy for him.} 

means, Allah will make his matters lenient for him and will 
111 Ahmad 4:327. 

121 Fath Al-Bari 9:379, 7:360, Abu Dawud 2:728, An-Nasal 
6:190,196, Ibn Majah 1:654. 

131 Muslim no. 1122. 

141 Fath Al-Bari 9:379. 
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j i (3^t t ^ t?^"* - ** (O' - 

,/ *c </ >r "V. x iff *> x-' 

lltfi^ ^rMi&JXL. M\i' 


^ l^g^J5oi»C^ jS3'o1>jIJ4 


soon bring forth relief 
and a quick way out, 

4%3 1 $ A* ^ 4^ 

477wf is the command of 
Allah, which He has 
sent down to you;} 
meaning, this is His 
commandment and 
legislation that He sent 
down to you through 
His Messenger 5&, 

4j%. £ j& & £ ;fj} 

4fA & p£>j 

iand whosoever has 
Tacfwa of Allah, He will 
expiate from him his 
sins, and will increase 
his reward.} 
means, Allah will 
prevent what he fears 
and multiply his 
reward even for the 
little good he does. 


• Cl? 


ps jf, 

\*t > 'll- ts u ^ • >. >\ * ^ y/ 

<ui AiiU u* ^iu* fijj ^r»j *£?*-* oi f*** o~x w 




4®£i JW & <«& t VI lli i8 ,i|3 -i 


46. Lodge them where you dwell, according to what you have, 
and do not harm them so as to suppress them. And if they are 
pregnant, then spend on them till they lay down their burden. 
Then if they suckle the children for you, give them their due 
payment, and let each of you deal with each other in a 
mannerly way. But if you make difficulties for one another, 
then some other woman may suckle for him.} 





------- TafsTr Ibn Kathir 

47. Let the rich man spend according to his means; and the 
man whose resources are restricted, let him spend according to 
what Allah has given him. Allah puts no burden on any person 
beyond what He has given him. Allah will grant after hardship, 
ease.} 


The Divorced Woman has the Right to Decent 
Accommodations, what is Reasonable 

Allah the Exalted orders His faithful servants that when one of 
them divorces his wife, he should provide housing for her until 
the end of her ‘Iddah period, 


4J& 


o: 


iLodge them where you dwell,} means, with you, 

iaccording to what you have,} Ibn ‘Abbas, Mujahid and several 
others said, it refers to “Your ability.” 111 Qatadah said, “If you 
can only afford to accommodate her in a comer of your house, 
then do so.”* 2 * 


Forbidding Ill-Treatment of Divorced Women 

Allah’s statement, 



iand do not harm them in order to suppress than.} 

Muqatil bin Hayyan said, “meaning, do not annoy her to force 
her to pay her way out nor expel her from your house.” Ath- 
Thawri said from Mansur, from Abu Ad-Duha: 

%} 

iand do not harm them in order to suppress them} 

“He divorces her, and when a few days remain, he takes her 
back.”* 3 * 


111 At-Jabari 23:457. 

* 2 ' Ad-Durr Al-Manthur 8:207. 
131 Al-Qurtubi 18:168. 
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This is a sure promise from Him, and indeed, Allah’s promises 
are true and He never breaks them, 

This is an Allah’s saying; 


p c k CD# c 


4 Verily, along with every hardship is relief. Verily, along with 
every hardship is relief.$ [94:5-6] 

There is a relevant Hadxth that we should mention here. Imam 
Ahmad recorded that Abu Hurayrah said, “A man and his wife 
from an earlier generation were poor. Once when the man 
came back from a journey, he went to his wife saying to her, 
while feeling hunger and fatigued, ‘Do you have anything to 
eat?* She said, *Yes, receive the good news of Allah’s 
provisions.’ He again said to her, If you have anything to eat, 
bring it to me.’ She said, Wait a little longer.’ She was 
awaiting Allah’s mercy. When the matter was prolonged, he 
said to her, ‘Get up and bring me whatever you have to eat, 
because I am real hungry and fatigued.’ She said, 1 will. Soon 
I will open the oven’s cover, so do not be hasty.’ When he was 
busy and refrained from insisting for a while, she said to 
herself, *1 should look in my oven.’ So she got up and looked 
in her oven and found it full of the meat of a lamb, and her 
mortar and pestle was full of seed grains; it was crushing the 
seeds on its own. So, she took out what was in the mortar 
and pestle, after shaking it to remove everything from inside, 
and also took the meat out that she found in the oven.” 


Abu Hurayrah added, "By He in Whose Hand is the life of 
Abu Al-Qasim (Prophet Muhammad $J|)! This is the same 
statement that Muhammad sg said, 




*Had she taken out what was in her mortar and not emptied it 
fully by shaking it, it would have continued crushing the seeds 
until the Day of Resurrection 


^ Ahmad 2:421. There is a similar version no. 10663. Both chains 
have disparaged narrators. Most of the scholars indicated its 
weakness. 
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cjUi b»ai fc»- ^ oJe jjJ j* 

yiVi 4ik it tjiu tljji (& p it £J @£1 0 iii sg M JS 

!& !£*• ij* ^j 9 ^ it *4C ^3; j& *|p£r it 3 i & 

Uy t>i <4^? 9* it**S J“"> }>i £»•$> |>*J (_Jl o-^iill C.'«iV.*filt 

?) if 3 ^ ^ £Vr 


4S. And many a town revolted against the command of its Lord 
and His Messengers; and We called it to a severe account, and 
We shall punish it with a horrible torment.$ 

4.9. So it tasted the evil result of its affair, and the consequence 
of its affair was loss.} 

410. Allah has prepared for them a severe torment. So have 
Taqwii of Allah, O men of understanding, those who believe! 
Allah has indeed sent down to you a Reminder.} 

411- A Messenger, who recites to you the Aydt of Allah 
containing clear explanations, that He may take out those who 
believe and do righteous good deeds, from the darkness to the 
light. And whosoever believes in Allcih and performs righteous 
deeds, He will admit him into Gardens under which rivers 
flow, to dwell therein forever. Allah has indeed granted for him 
an excellent provision.} 


Punishment for defying Allah's Commandments 

Allah the Exalted threatens those who defy His commands, 
deny His Messengers and contradict His legislation, by 
informing them of the end that earlier nations met who did the 
same, 

i-i£o if jS iff} oj 

4And many a town revolted against the command of its Lord 
and His Messengers;} 

9 

meaning, they rebelled, rejected and arrogantly refused to obey 
Allah and they would not follow His Messengers, 

4<P> <& Ijjji fc* 

4and We called it to a severe account, and We shall punish it 
with a horrible torment.} 
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meaning, horrendous and terrifying, 

itj XS &&} 

4So it tasted the evil result of its affair meaning, they tasted the 
evil consequences of defiance and they regretted their actions 
when regret does not avail, 



iand the consequence of its affair was loss. And Allah has prepared 
for them a severe torment.$ means, in the Hereafter, added to the 
torment that was sent down on them in this life. Allah the 
Exalted said, after mentioning what happened to the disbeliev¬ 
ing nations, 

iSo have Taqwa of Allah, O men of understanding, $ 

meaning, ‘O you who have sound understanding, do not be 
like them because if you do, you will suffer what they suffered, 
O people of comprehension,’ 

£>&} 

iwho believe ^ meaning, in Allah and His Messengers, 

i\ $ 2 * 

iAUSh has indeed sent down to you a Reminder.} 
meaning, this Qur’an. Allah also said, 

iVerily, We, it is We Who have sent down the Dhikr and 
surely. We will preserve it.} (15:9) 

The Qualities of the Messenger ^ 

Allah’s statement, 

$A Messenger, who recites to you the Ayat of Allah containing 
clear explanations,} 

Some said that the Messenger is the subject of what is being 
sent [as a reminder] because the Messenger is the one that 
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conveys the Dhikr. Ibn Jarir said that what is correct is that 
the Messenger explains the Dhikr . [1) This is why Allah the 
Exalted said here. 


Ap£ ja p ip} 


4A Messenger, who recites to you the Aydt of Allah containing 
clear explanations,$ 

meaning, plain and apparent. The statement of Allah; 


A)p ji ^ p: 'S 


Athat He may take out those wlw believe and do righteous good 
deeds, from the darkness to the light.} 

Allah’s is like saying; 


Ajp \ S; s® yx 


AA Book which We have revealed unto you in order that you 
might lead mankind out of darkness} (14:1), and, 


'll *'• \>'x' 


^ 4 \ 


M US '■&} 


AAllah is the Guardian of those who believe. He brings them 
out from darkness into light.} (2:257) 


meaning, out of the darkness of disbelief and ignorance into 
the light of' faith and knowledge. Allah the Exalted called the 
revelation that He has sent down, light, on account of the 
guidance that it brings. Allah also called it Ruh, in that, it 
brings life to the hearts, 


p%\ s(; pQi tjjlsXc \J\ s-: i •&[ ^4 




AAnd thus We have sent to you Ruh of our command. You 
knew not what is the book, nor what is faith? But We have 
made it a light wherewith we guide whosoever of Our servants 
We will. And verily, you are indeed guiding to the straight 
path.} (42:52) 

Allah’s statement. 


hi 


At-Tabari 23:468. 
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Ji U? oylif^e 


j-“"> 

Jl * 


iAnrf whosoever believes in Allah and performs righteous good 
deeds. He will admit him into Cardens under which rivers 
flow, to dwell therein forever. Allah has indeed granted for him 
an excellent provision.) 

was explained several times before, and therefore, we do not 
need to repeat its explanation here. All the thanks and praises 
are due to Allah. 


3VQ &. V8k ai& 'i? '£ 4 ? 


ill. It is Allah Who has created seven heavens and of the earth 
the like thereof. His command descends between them, that you 
may know that Allah has power over all things, and that Allah 
surrounds all things with (His) knowledge.) 


Allah’s Perfect Power 


Allah the Exalted asserts His perfect power and infinite 
greatness, so that the great religion that He has legislated is 
honored and implemented, 

i?p g: 'JL 4» 

ill is Allah Who has created seven heavens) Allah said in similar 
Ayat, like what Prophet Nuh said to his people, 

£ '$) 


iSee you not how Allah has created the seven heavens one 
above another?) (71:15), and, 


ilrt £> Mj £j< S £) 


iThe seven heavens and the earth and all that is therein, glorify 
him.) (17:44) Allah’s statement, 

j6) 


iand of the earth the like thereof.) means, He created seven 
earths. In the Two Sahihs, there is a Hadith that states, 
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£r- iji Jrf 


*1 Whoever usurps the land of somebody unjustly, even if it was 
a mere hand span, then his neck will be encircled with it down 
to the seven earths .n’ 1 ’ 


And in Sahih Al-Bukhari the wording is: 

£r- Jl Ji 

«.../# u>i// smfc down to the seven earths ." ,2 ’ 

In the beginning of my book, Al-Bid&yah wan-Nihayah, I 
mentioned the various narrations for this ffadith when I 
narrated the story of the creation of the earth. 13 ’ All the 
thanks and praise is due to Allah. 

Those who explained this Hadith to mean the seven 
continents have brought an implausible explanation that 
contradicts the letter of the Qur’an and the Hadith without 
having proof. 

This is the end of the Tafsir of Surat At-Tcdaq, all the thanks 
and praise is due to Allah. 


Fatfy Al-Bdri 5:124, Muslim 3:1232. 
121 Fath Al-Bdri 5:124. 

* 3 ’ Al-Bid&yah wan-Nihayah 1:19,20. 
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The Tafslr of Surat At-Tahrim 
(Chapter - 66) 


Which was revealed in Al-Madinah 











_ 

^ * ✓ > 7 


S£sffi: ^^gvjgyt 


■mmm ^ ^ 

Iti the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

a S c't? ^ i? &> 

;£3 iit <_£> .5 y3Jn»i 

£ ^ % 

up* *A *\j ($>*$** 
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A^«j ij>^- Ait iif ^ 
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i-di aV jii ui ^ * 

aU^ V>* -^Sr*^' 

t%s p ~ 


cf& > & % 


i$ M ^P*J CfrJ 


^1 1*L> Cfi~* 


9~r* % r*r‘ v 1 ^ ri)jul oi 


41. O Prophet! Why do you forbid that which Allah has 
allowed to you, seeking to please your wives? And Allah is Oft- 
Forgiving, Most Merciful.$ 

42. Allah has already ordained for you (O men) the absolution 
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from your oaths. And Allah is your Protector and He is the 
All-Knower, the All-Wise.$ 

43. And (remember) when the Prophet disclosed a matter in 
confidence to one of his wives, then she told it. And Allah made 
it known to him; he informed part thereof and left a part. Then 
when he told her thereof, she said: "Who told you this?" He 
said: "The All-Knower, the All-Aware has told me.") 

44. If you two turn in repentance to Allah, your hearts are 
indeed so inclined; but if you help one another against him, 
then verily, Allah is his Protector, and Jibril, and the righteous 
among the believers; and after that the angels are his helpers.) 

45. Maybe his Lord, if he divorces you, will give him instead of 
you, wives better than you - submitting, believers, obedient, 
turning to Allah in repentance, worshipping Allah sincerely, 
Sa'ihdt, previously married, and virgins.) 


Allah censures His Prophet sg for Prohibiting Himself 
from what He has allowed for Him 


In the Book of Vows, Al-Bukhari recorded that TJbayd bin 
‘Umayr said that he heard ‘A’ishah claiming that Allah’s 
Messenger 5 ^ used to stay for a period in the house of Zaynab 
bint Jahsh and drink honey in her house. (She said) “Hafsah 
and I decided that when the Prophet entered upon either of 
us, we would say, “I smell Maghafi i* 1 * on you. Have you eaten 
Maghaftr?’ When he entered upon one of us, she said that to 
him. He replied (to her), 




, JiIp 'jC-e- oJ 




•No, but l drank honey in the house of Zaynab bint Jahsh, and 
I will never drink it again .»” 

Then the following was revealed; 



40 Prophet! Why do you fobid that which Allah has allowed to 
you?) up to, 



JU* 4)1 Oj.r 


^ The author explains below. 
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ilf you both turn in repentance to Allah, your hearts are indeed 
so inclined;} 

in reference to ‘A’ishah and Hafsah. 

iAnd (remember) when the Prophet disclosed a matter in 
confidence to one of his wives,} 

which refers to this saying, 




“But I have drunk honey." Ibrahim bin Musa said that Hisham 
said that it also meant his saying, 




“l will not drink it anymore, 1 have taken an oath to that. 
Therefore, do not inform anybody about jfV 1 * 

Al-Bukhari also recorded this Hadith in the Book of Divorce; 121 
then he said, “ Al-Maghdftr is a type of sap, and in Ar-Rimth (a 
type of citrus) its taste is sweet...” 

Al-Jawhari said, “The ‘ Urfii t* 3 ' is a tree of the shrub variety, 
which secretes Maghfur” 

Muslim collected this Hadith from ‘A’ishah in the Book of 
Divorce in his SahOi, and his wording is the same as Al- 
Bukhari in the Book of Vows.* 4 * 

In the Book of Divorce, Al-Bukhari recorded that ‘A’ishah 
said, “Allah’s Messenger liked sweets and honey. After 
performing the ‘Asr prayer, he used to visit his wives, going 
close to them. So he went to Hafsah, daughter of ‘Umar, and 
stayed with her more than his usual stay. I (‘A’ishah) became 
jealous and asked about that. It was said to me, ‘A woman of 
her family sent her a small vessel of honey as a gift, and she 
gave a drink to Allah’s Messenger made from it.’ I said, 'Ey 
Allah, we will contrive a plot against him.’ I said to Sawdah 
bint Zam'ah, When the Messenger visits you and draws close 


1,1 Fath Al-Bari 11:572. 

121 Fath Al-Bari 9:287. 

131 It appears in a narration that follows. 
141 Muslim 2:1100. 
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to you, say to him, ‘Have you eaten Maghafu?’ And when he 
says to you, “No’, then ask him, What is this odor?’ He will 
say to you, ‘Hafsah has given me a drink of honey.’ Then you 
should say to him, The honeybees might have eaten from 
Urfut, and I will also say the same to him. Safiyyah, you 
should also say this.’ Sawdah later said, It was under 
compulsion that I had decided to state that which you told 
me; soon, by Allah, he was standing at my door.’ So when 
Allah’s Messenger jg came near her, she said, ‘O Messenger of 
Allah! Did you eat Maghafu 1 ?’ He said, ‘No.’ She again said, 
Then what is this odor?’ He said, 

_(<*• • / * / *» «*• B 
V 

^Hafsah gave me honey to drink.* She said, The honeybees might 
have eaten from ‘Urfut.’*" 

‘A’ishah continued, “When he came to me I said the same to 
him. He then visited Safiyyah and she also said similar to him. 
When he again visited Hafsah, she said, ‘O Messenger of Allah, 
should I not give you that (drink)?’ He said, 

y) V* 

cj do not need it .» $awdah said, *By Allah! We have prevented 
him from drinking honey.’ I said to her, ‘Keep quiet!’ ”* 1 ' Muslim 
also recorded this Hadith, l2] but this wording is from Al-Bukhari. 

In the narration of Muslim, ‘A’ishah said, “The Messenger of 
Allah $5 used to hate to have a bad odor coming from him” 131 
This is why they suggested to him that he ate Maghdfir, 
because it causes a bad odor. When he said, 



tNo, I had some honey.* They said that the bees ate from a tree 
that is called Al-Vrfut, which has Maghdfir gum, suggesting that 
this is the reason behind the bad odor they claimed was coming 
from him. 

The latter narration, collected through TJrwah from ‘A’ishah, 
mentions that it was Hafsah who gave the Prophet jg the honey. 

111 Fath Al-B&ri 9:287. 

■ 2| Muslim 2:1101,1102. 

131 Muslim 2:1102. 
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In another narration collected from TJbayd bin Umayr, from 
‘A’ishah, it was Zaynab bint Jahsh who gave the honey to the 
Prophet 3 gg, while ‘A’ishah and Hafsah were the plotters. Allah 
knows best. Some might say that they were two separate 
incidents. However, it is not likely that the Ayat were revealed 
about both incidents, if indeed they were two separate 
incidents. Allah knows best. A Hadtth that Imam Ahmad 
collected in the Musnad mentions that ‘A’ishah and Hafsah 
were the plotters. Imam Ahmad recorded that Ibn ‘Abbas said, 
“I was eager to ask ‘Umar about the two ladies among the 
wives of the Prophet jg, about whom Allah said, 


i&j iii it ji 


ilf you two turn in repentance to Allah your hearts are indeed 
so inclined;} 

Then I performed Hajj along with TJmar, and on our way back 
from Hajj he went aside (to relieve himself). I also went aside 
along with him carrying a tumbler of water. When he finished 
and returned, I poured water on his hands from the tumbler 
and he performed ablution. I said, ‘O Commander of the 
faithful! Who were the two ladies among the wives of the 
Prophet sg, to whom Allah said, 



ilf you two turn in repentance to Allah your hearts are indeed 
so inclined}?’ 

‘Umar said, *1 am astonished at your question, O Ibn ‘AbbSs.’ ” 
- Az-Zuhri (a subnarrator) said that “Umar did not like the 
question, but he still answered it, saying that they were 
‘A'ishah and Hafsah. 

“Then Umar went on relating the story and said. We, the 
people of Quraysh, used to have authority over our women. 
But when we came to live with the Ansar, we noticed that the 
Ansari women had the upper hand over their men, so our 
women started acquiring the habits of the Ansari women. At 
that time, I was residing at the house of Umayyah bin Zayd, 
in Al-'Awali.* 11 Once I got angry with my wife, and she talked 
back to me; I disliked her answering me back. She said. Why 


hi 


A place on the north-eastern outskirts of Al-Madlnah. 
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do you dislike me talking back to you? By Allah, the wives of 
the Prophet jgs talk back to him, and some of them may not 
speak with him for the whole day, until nightfall.’ 

Then I went to Hafsah and asked her, ‘Do you talk back to 
Allah’s Messenger?’ She said, ‘Yes.’ I asked, “Does any of you 
keep Allah’s Messenger angry all day long, until night?’ She 
replied, “Yes.’ I said, “Whoever among you does this is a 
ruined, losing person! Doesn’t she fear that Allah may get 
angry for the anger of His Messenger and, thus, she will be 
ruined? Don’t ask Allah’s Messenger too many things, and 
don’t retort him in any case. Demand from me whatever you 
like, and don’t be tempted to imitate your neighbor, for she is 
more beautiful than you, and more beloved to Allah’s 
Messenger than you.’ He meant ‘A’ishah. 

I, and an Ansari neighbor of mine used to visit the Prophet 
jg in turns. He used to go one day, and I another day. When I 
went I would bring him the news of what had happened that 
day regarding the revelation and when he went, he used to do 
the same for me. 

In those days it was rumored that the Ghassan (tribe) were 
preparing their horses to invade us. My companion went and 
returned to us at night and knocked at my door. I came out to 
him. He said that a grave thing happened. I asked him, “What 
is it? Have Ghassan come?’ He replied that it was worse and 
more serious than that, adding that Allah’s Messenger $5 had 
divorced all his wives. I said, ‘Hafsah is a ruined loser! I 
expected that would happen some day.’ 

So I dressed myself and I performed the Subh prayer. I went 
to Hafsah and found her weeping. I asked her, “Has Allah’s 
Messenger divorced all of you?’ She replied, 1 don’t know. He 
is there alone in the upper room.’ I went to the upper room 
and asked a black slave of the Prophet jg to ask for his 
permission to see me, and the boy went in and then came out 
saying, 1 mentioned you to him and he remained silent.’ I 
then went out and came to the Minbar and found a group of 
people around it and some of them were weeping. 

I sat with them for some time, but could not endure the 
situation. So, I requested to the boy, “Will you get the 
permission for ‘Umar?’ He went in and then came out saying, 
1 mentioned you to him, but he did not reply.’ So, I went to 
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Minbar and sat with the people who were sitting by the 
Minbar, but I could not bear the situation, so I went to the 
boy again and said, ‘Will you get the permission for *Umar?’ He 
went in and brought the same reply as before. When 1 was 
leaving, behold, he called me saying, ‘Allah’s Messenger has 
granted you permission.’ So, I entered the Prophet’s room, 
greeted him with the Salam and saw him lying on a mat 
without bedding on it, and the mat had left its mark on the 
body of the Prophet jg. 

I said, ‘Have you divorced your wives, O Allah’s Messenger?’ 
He raised his eyes to me and replied no. I said, ‘Allahu Akbar. 
O Allah’s Messenger! We, the people of Quraysh used to have 
the upper hand over our women. But when we came to Al- 
Madxnah, we found a people whose women had the upper 
hand over them. Our women started learning this behavior 
from them. Once, I got angry with my wife, and she talked 
back to me. I disliked that behavior from her and she said, 
•Why do you dislike that I talk back to you? By Allah, the 
Prophet’s wives talk back to him and one of them would 
ignore him the whole day, until the night.’ I said to her, 
‘Whoever does this among them is the ruined loser! Does she 
feel safe from Allah getting angry with her on account of His 
Messenger’s anger? In that case, she would be ruined.’ On 
that the Prophet jg smiled. 

I then said, ‘O Allah’s Messenger! I went to Hafsah and said 
to her, ‘Do not be tempted to imitate your companion 
(‘A’ishah) for she is more beautiful than you and more beloved 
to the Prophet.’ The Prophet sg smiled again. When I saw him 
smiling, I said, ‘Does the Messenger feel calm?’ He said, ‘Yes.’ 
So, I sat down and cast a glance at the room, and by Allah, I 
couldn’t see anything of importance, except three hides. I said, 
Invoke Allah, O Allah’s Messenger, to make your followers 
prosperous, for the Persians and the Byzantines have been 
made prosperous and given worldly luxuries, even though they 
do not worship Allah.’ The Prophet sat upright and said, 


«0 Ibn Al-Khattab! Do you have any doubt? These people have 
been given rewards of their good deeds in this ivorld only.* 

I asked the Prophet jg, “Please beg Allah’s forgiveness for me, 
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O Allah’s Messenger.’ The Prophet swore that he would not 
go to his wives for one month, because of his severe anger 
towards them, until Allah the Exalted and Most Honored 
censured him.” 111 Al-Bukhari, Muslim, At-Tirmidhi and An- 
Nasal also collected this Ifadith using various chains of 
narration. 121 Al-Bukhari and Muslim also collected it from Ibn 
‘Abbas, who said, “For a whole year, I was eager to ask Umar 
bin Al-Khattab about an Ayah. However, I hesitated out of 
respect for him. Once, he went on a Hajj trip and I accompanied 
him. On our way back, he stopped to relieve himself behind some 
trees of Arak. I stopped until he finished and then walked along 
with him and asked him, ‘O Leader of the believers! Who are the 
two women who helped each other (or plotted) against the 
Prophet jg?’ This is the narration that Al-Bukhari 
collected, while Muslim recorded that Ibn ‘Abbas asked, “Who 
are the two women about whom Allah the Exalted said, 

ibut if you help one another against him,}?” 

Umar replied, “A’ishah and Hafsah.”* 4 * Muslim mentioned the 
rest of the Hadith. 

Muslim also recorded that Ibn ‘Abbas said that Umar bin Al- 
Khattab said to him, “When Allah’s Messenger jg stayed away 
from his wives, I entered the Masjid and found people striking 
the ground with pebbles. They said, ‘Allah’s Messenger has 
divorced his wives.’That occurred before Hijab was commanded. I 
said to myself, 1 must investigate this news today.’ ” 

So he mentioned the Hadith in which he went to ‘A’ishah 
and Hafsah and admonished them. He then said, 1 went in 
and found Rabah, the servant of Allah’s Messenger sg, sitting 
on a window sill. I called, ‘O Rabah, seek permission for me 
from Allah’s Messenger.’ ” 

He then mentioned the story as we mentioned above. Umar 
continued, “I said, ‘O Messenger of Allah, what trouble do you 

111 Ahmad 1:33,34. 

121 Fath Al-Bari 9:187, 5:137, Muslim 2:111, Tuhfat Al-Ahwadhi 
9 :224, An-Nasal in Al’Kubrd 5 :366. 

131 Fath Al-B&ri 8:525. 

Muslim 2:1108. 
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feel from your wives? If you have divorced them, verily Allah is 
with you, His angels, Jibril, Mikal, I, Abu Bakr and the rest of 
believers are with you.’ 

Often, when I talked, all praise is due to Allah, I hoped that 
Allah would testily to the words that I uttered. And so the 
Ay at of optional was revealed. Allah said, 

J $3Sl 4 


iMaybe his Lord, if he divorces you, will give him in your 
place wives better than you,} and, 


& m -^ 4 % osnp'f 4^, a 


jj* iui 




if you help one another against him, then verily, Allah is 
his Protector, and Jibril, and the righteous among the believers; 
and after that the angels are his helpers.} 


I said, ‘Messenger of Allah, have you divorced them?’ He said, 
‘No.’ I stood at the door of the Masjid and called out at the top 
of my voice, The Messenger of Allah has not divorced his 
wives.’ It was on this occasion that this Ayah was revealed, 


4$ JL ojA) 




}When any matter pertaining to peace or alarm comes to them, 
they broadcast it; whereas, if they would refer it to the 
Messenger and those who have been entrusted with authority 
among them, those of them who are engaged in obtaining 
intelligence would indeed know (what to do with) it. >(4:83) 

It was I who understood (and properly investigated) this 
matter.” 121 


Similar was said by Said bin Jubayr, ‘Ikrimah, Muqatil bin 
Hayyan, Ad Dahhak and others.* 31 The Ayah, 

iand the righteous among the believers;} 
refers to Abu Bakr and OJmar. Al-Hasan Al-Basri added 


* 11 Allowing the Prophet jg to choose between divorcing his wives or not 
* 21 Muslim 2:1105. 

131 At-Tabari 23:486. 
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TJthman to them. Layth bin Abi Sulaym said from Mujahid: 

il. 

iand the righteous among the believers;) includes ‘Ali bin Abi Talib 
also. 

Al-Bukhari recorded that Anas said, “ Umar said, The wives of 
the Prophet were all jealous for his affection, and I said to 
them, 

ujj £*) 

iMaybe his Lord, if he divorces you, will give him instead of 
you, wives better than you.) 

Thereafter, this Ayah was revealed.’ ”* 1) We mentioned before 
that ‘Umar said statements that were confirmed by the Qur’an, 
such as about the revelation about Hijab [see 33:53] and the 
captive idolators after the battle of Badr [see 8:67]. Umar’s 
suggestion to take the Station of Ibrahim as a place for prayer 
and Allah revealed this Ayah; 


iAnd take you the Maqam (station) of Ibrahim as a place of 
prayer.) (2:125) 

Ibn Abi Hatim recorded that Anas said that ‘Umar bin Al- 
Khattab said, “I heard news that the Mothers of the faithful 
had a dispute with the Prophet jg. So I advised them, saying, 
‘Either stop bothering Allah’s Messenger or Allah might provide 
him better wives than you.’ When I was talking to the last one 
among the Mothers of the faithful, she said, ‘O ‘Umar! Is it 
that the Messenger of Allah cannot advise his wives, so that 
you interfere between him and them?’ I stopped upon hearing 
this from her, but Allah revealed; 









* * 


iMaybe his Lord, if he divorces you, will give him instead of you, ■ 
wives better than you, submitting, believers, obedient, worshipping, 
Sa'ihat, previously married and virgins.)'^ 


111 FathAl-Bari 8:528. 
121 At-Tabari 23:488. 
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111 Fath Ai-Bdn 8:16. 

121 At-Tabari 23:490, Al-Qurtubi 18:193, Ad-Durr Al-Manthur 8:224. 
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46. O you who believe! Protect yourselves and your families 
against a Fire (Hell) whose fuel is men and stones, over which 
are (appointed) angels stem (and) severe, who disobey not the 
commands they receive from Allah, but do that which they are 
commanded.} 

47. (It will be said in the Hereafter) O you who disbelieve! 
Make no excuses this Day! You are being requited only for 
what you used to do.} 

48. O you who believe! Turn to Allah with sincere repentance! 

It may be that your Lord will expiate from you your sins, and 
admit you into Gardens under which rivers flow - the Day that 
Allah will not disgrace the Prophet and those who believe with 
him. Their light will run forward before them and in their right 
hands. They will say: "Our Lord! Keep perfect our light for us 
and grant us forgiveness. Verily, You are Able to do all 
things."} 

Teaching One's Family the Religion and Good Behavior 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas; 

4 $ *j& 

4Protect yourselves and your families against a Fire (Hell)} 

He said, “Work in the obedience of Allah, avoid disobedience of 
Allah and order your families to remember Allah, then Allah 
will save you from the Fire.”* 1 * Mujahid also commented on: 

4Protect yourselves and your families against a Fire (Hell)} 

saying, “Have Taqwa of Allah and order your family to have 
Taqiva of Him.”* 21 Qatadah said, “He commands obedience to 
Allah, to not disobey Allah, he orders his family to obey His 
orders and helps them to act upon His orders. When one sees 
disobedience, he stops them and forbids them from doing 
it.”* 3 * Similar was said by Ad-Dahhak and Muqatil; “It is an 

111 At-Tabari 23:491. 

* 2 * At-Tabari 23:492. 

* 3 * At-Tabari 23:492. 
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obligation for the Muslim to teach his near family members, 
and his male and female slaves what Allah has made 
obligatoiy for them and what Allah has forbidden for them.”* 1 ' 
There is a Hadith that confirms the meaning of this Ayah. 
Ahmad, Abu Dawud and At-Tirmidhi recorded that Ar-Rabl* 
bin Sabrah said that his father said that the Messenger of 
Allah said, 


■V»*S. 






«Order the children to pray when they reach the age of seven 
and when they reach the age of ten, discipline them for (not 
performing) if.® 

This is the narration that Abu Dawud collected; At-Tirmidhi 
said, “This Hadith is Hasan .”' 2 ' 


Fuel for Hell and a Description of its Angels 

Allah said, 

iwhose fuel is men and stones,} indicating that the Children of 
Adam will be fuel for the Fire that will feed it, 

^and stones} in reference to the idols that were worshipped, just 
as Allah said in another Ayah, 

'"Z" > -'x Zf > 

4 1 Certainly you and that which you are worshipping now 
besides Allah, are (but) fuel for Hell!} (21:98) 

‘Abdullah bin Mas'ud, Mujahid, Abu JaTar Al-Baqir and As- 
Suddi said that these are sulfur stones that are more putrid 
them rotten corpses, according to Mujahid.* 3 ' 

Allah’s statement, 

1 % <$>} 

m Al-Qurtubi 18:196. 

' 2 ' Ahmad 3:404, Abu Dawud 1:332, Tuhfat Al-Ahwadhi 2:445. 

131 Af-Tabari 1:381. 
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used to do. Allah said, 




ilt may be that your Lord will expiate from you your sins, and 
admit you into Cardens under which rivers flow} 

And when Allah says, “it may be,” it means He shall. 


}the Day that Allah will not disgrace the Prophet and those 
who believe with him} 

meaning, on the Day of Resurrection, Allah will not disgrace 
those who believed in the Prophet ag, 

hJ 

iTheir light ivill run forward before them and in their right 
hands.} 

as we explained in Surat Al-HadidJ *’ 





iTIiey will say: "Our Lord! Keep perfect our light for us and 
grant us forgiveness. Verily, You are Able to do all things."} 

Mujahid, Ad-Dahhak and Al-Hasan Al-Basri and other said, 
“This is the statement that the believers will say on the Day of 
Resurrection, when they witness the light of the hypocrites 
being extinguished.” 12 ’ 

Imam Ahmad recorded that a man from the tribe of Banu 
Kinanah said, “I prayed behind the Messenger of Allah ag 
during the year of the Conquest (of Makkah), and heard him 
say, 

•jiyi’ f ji 

«0 Allah! Please, do not disgrace me on the Day of 
Resurrection y* 3 * 


’ 1 ’ See volume nine, the Tafslr of Surat Al-Hadld (57:12). 
121 At-Tabari 23:496. 

131 Ahmad 4:234. 
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fcj (*j?* jliissdl ^llf (j:ti ^ 
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49. O Prophet! Strive hard against the disbelievers and the 
hypocrites, and be severe against them; their abode will be Hell, 
and worst indeed is that destination.} 

410. Allah sets forth an example for those who disbelieve: the 
wife of Niih and the wife of Liit. They were under two of our 
righteous servants, but they both betrayed them. So, they 
availed them not against Allah and it was said: "Enter the Fire 
along with those who enter!"} 


The Co mm a n d for Jihad against the Disbelievers and 
the Hypocrites 

Allah the Exalted orders His Messenger to perform Jihad 
against the disbelievers and hypocrites, the former with 
weapons and armaments and the later by establishing Allah’s 
legislated penal code, 

4and be severe against them} meaning, in this life. 



4their abode will be Hell, and worst indeed is that destination.} 
that is, in the Hereafter. 

The Disbeliever shall never benefit from His Believing 
Relative on the Day of Resurrection 

Allah the exalted said, 

4Alldh sets forth an example for those who disbelieve} 

meaning, the disbelievers who live together in this life with 
Muslims, their mixing and mingling with Muslims will not help 
the disbelievers, nor will it avail them with Allah, until and 
unless they gain faith in their hearts. Then Allah mentioned 
the parable, saying, 
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4#i£ wife of Nuh and the wife of LiiL They were under two of 
our righteous servants,$ 

means, they were the wives of two of Allah’s Messengers and 
were their companions by day and night, eating with them and 
sleeping with them, as much as any marriage contains of 
interaction between spouses. However, 


ithey both betrayed them meaning, in the faith, they did not 
adhere to the faith sent through their husbands nor accepted 
their message. Therefore, all the intimate knowledge of then- 
husbands neither helped them nor prevented punishment, 
hence Allah’s statement, 

iSo, they availed them not against Allah$ means, because then- 
wives were disbelievers, 


}and it was said} meaning, to these wives, 
ic&-' Jli £ jdtf yd.l\} 

iEnter the Fire along with those who enter!} 
The part of the Ayah that reads, 


}but they both betrayed them} does not pertain to committing 
illegal sexual intercourse, but to refusing to accept the religion. 
Surely, the wives of the Prophets were immune from committing 
illegal sexual intercourse on account of the honor that Allah 
has granted His Prophets, as we explained in Surat An-Nur.^ 
Al-‘Awfi reported from Ibn ‘Abbas, “They betrayed them by 
not following their religion. The wife of Prophet NQh used to 
expose his secrets, informing his oppressive people whenever 
any person embraced the faith with Nuh. As for the wife of 


[i) 


This was briefly mentioned in volume seven, in the Tafsir of Surat 
An-Nur (24:26). 
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Prophet LQt, she used to inform the people of the city (Sodom), 
who committed the awful sexual act (sodomy), whenever a 
guest was entertained by her husband.” 111 Aql-Ij>al?l>ak 
reported that Ibn ‘Abbas said, “No wife of a Prophet ever 
committed adultery and fornication. Rather, they betrayed 
them by refusing to follow their religion.” 121 Similar was said 
by ‘Ikrimah, Said bin Jubayr, Ad-Dahhak and others. 131 


4 tS* 4 $ a'li 4 jyZ, \pc 

o} tgfj 

u 53g ^ « *-*. ^23 ^5 cSid 



<31. And Allah has set forth an example for those who believe: 
the wife of Fir'awn, when she said: "My Lord! Build for me a 
home with You in Paradise, and save me from Fir'awn and his 
work, and save me from the people who are wrongdoers.} 

<22. And Maryam, the daughter of 'Imran who guarded her 
chastity (private part). And YJe breathed into it through Our 
Ruh, and she testified to the truth of her Lords Kalimat, and 
His Kutub, and she was of the Qdnitin.} 


The Disbelievers can cause no Harm to the Believers 


This is a parable that Allah made of the believers, in that, if 
they needed to, their association with the disbelievers will not 
harm them. Allah the Exalted said, 


4 Jai 




jLl'i 


?I 


<Lef not the believers take the disbelievers as protecting friends 
instead of the believers, and whoever does that, will never be 
helped by Allah in any way, except you indeed fear a danger 
from them.} (3:28) 

Qatadah said, “Fir'awn was the most tyrannical among the 


111 At-Tabari 23:498. 
121 At-Tabari 23:498. 
131 At-Tabari 23:498. 
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people of the earth and the most disbelieving. By Allah! His 
wife was not affected by her husband's disbelief, because she 
obeyed her Lord. Therefore, let it be known that Allah is the Just 
Judge Who will not punish anyone except for their own sins. "I 1 * 
Ibn Jarir recorded that Sulayman said, “The wife of Fir'awn 
was tortured under the sun and when Fir'awn would finish 
the torture session, the angels would shade her with their 
wings. She was shown her house in Paradise. 

Ibn Jarir said that Al-Qasim bin Abi Bazzah said, “Fir'awn's 
wife used to ask, Who prevailed?' When she was told, *Musa 
and Harun prevailed', she said, 1 believe in the Lord of Musa 
and Harun.' Fir'awn sent his aides to her and said to them, 
Tund the biggest stone. If she insists on keeping her faith, 
throw the stone on her, otherwise she is my wife. When they 
came to her, she looked up to the sky and was able to see her 
house in Paradise. She persisted on the faith and her soul was 
then captured. The stone was thrown on her lifeless body.”* 31 
This is the meaning of her statement, 

$My Lord! Build for me a home with You in Paradise, and 
save me from Fir 1 awn and his work,} 

means, ‘deliver me from him, because I am innocent of his 
actions,' 

yji\ o; 

iand save me from the people who are wrongdoers.} 

Her name was Asiyah bint Muzahim, may Allah be pleased 
with her. 

Allah said, 

iAnd Maryam, the daughter of Imran who guarded her 
chastity (private part).} 

111 At-Tabari 23:500. 

[2J At-Tabari 23:500. 

At-Tabari 23:500. See the section about reports such as this and 
the previous in the beginning of this book. 
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meaning, who protected and purified her honor, by being 
chaste and free of immorality, 

<G*£ Oi 


iAnd We breathed into it (private part) through Our Ruh 

meaning, through the angel Jibril. Allah sent the angel Jibrfl 
to Maryam, and he came to her in the shape of a man in 
eveiy respect. Allah commanded him to blow into a gap of her 
garment and that breath went into her womb through her 
private part; this is how Isa was conceived. This is why Allah 
said here. 


4^\ .Ot, 


iAnd We breathed into it through Our Ruh, and she testified 
to the truth of her Lords Kalimat, and His Kutub 

meaning His decree and His legislation. 




iand she was of the Qanittn.} 

Imam Ahmad recorded that Ibn ‘Abbas said, “The Messenger 
of Allah jg drew four lines on the ground and said, 

jjjjcf* 


•Do you know what these lines represent ?» 

They said, ‘Allah and His Messenger know best.’ He sg said, 

tf »* t*. * >• >, - > -r # , 

fij*J CJj t JlL y>- ilw JL>* I J>AI »LU 

, The best among the women of Paradise are Khadtjah bint 
Khuwaylid, Fatimah bint Muhammad, Maryam bint 'Imran 
and Asiyah bint Muzdhim, wife of Fir'awn 

It is confirmed in the Two Sahihs from Abu MQsa Al-Ash‘ari 
that the Messenger of Allah jg said, 

fci lVfi\ U v\ juUi ^ JU-^I J, 

m 


Ahmad 1:293. 
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•Many men have reached the level of perfection, hut none 
among women have reached this level except Asiyah - Fir'aum’s 
wife, Maryam-the daughter of 'Imran, and Khadijah-the 
daughter of Khuwaylid. And no doubt, the superiority of 
‘A'ishah to other women is like the superiority of Tharid to 
other meals.^ 

In my book, Al-Bidayah wan-Nihayah} 2 ^ I have mentioned 
these Hadiths using their various chains of narration in 
relating the story of Prophet Isa and his mother Maryam, 
peace be upon them, all praise be to Allah. 

This is the end of the Tafsir of Surat At-Tahrim, all thanks 
and praise are due to Allah. 


Fath Al : Bari 6:514, Muslim 4:1886. Jharid is an Arabian dish 
prepared of broth and bread. 

Al-Bidayah wan-Nihayah 2:61. 
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The Tafsir of Surat Al-Mulk 
(Chapter - 67) 


Which was revealed in Makkah 


The Virtues of Surat Al-Mulk 


Imam Aljmad recorded from Abu Hurayrah that Allah’s 
Messenger said, 


iff, : aJ 'jii- Lf->-UaJ ,Jt jj* 


Verily, there is a chapter in the Qur'an which contains thirty 
Ayat that will intercede on behalf of its reciter until he is 
forgiven. (It is): iBlessed be He in Whose Hand is the 
dominion.}*™ 


This Hadith was collected by At-Tirmidhi and the four Sunan 
Compilers. At-Tirmidhi said concerning it, “This is a Hasan 
Hadith.’™ 

At-Tabarani and Al-Hafiz Ad-Diya’ Al-Maqdisi both recorded 
from Anas that the Messenger of Allah jg said, 


iju ^ ^ iwjli jlyjll ^ oj 


•‘There is a chapter of the Qur'an that will argue on behalf of 
its reciter until it causes him to enter into Paradise. (It is): 
4 Blessed be He in Wlwse Hand is the dominion.}*™ 


^0 P *— H 

In the Name of Allah, the Most Gracious, the Most Merciful. 

111 Ahmad 2:321. 

I 2 ' Abu Dawud 2:119, Tuhfat Al-Ahwadhi 8:200, An-Nasal in At- 
Kubra 6:496, and Ibn Majah 2:1244. 

,3i Af-Tabarani in Al-Awsat 4:391. 



Surah 67. Al-Mulk (1-5) (Part-29) 


79 


0 ip" 0# 

h 9 ^ jP32-rf# 0#» 

P> tLP vP*. g$3' f tsj ji ga** yj^ 

j4 cii; 5^4 tyg &Z, yz t air £si e- jsj; 0*p 

<0^ 


41 . Blessed be He in Whose Hand is the dominion; and He is 
Able to do all things.} 

42. Who has created death and life that He may test you which 
of you is best in deed. And He is the Almighty, the Oft- 
Forgiving;} 

43. Who has created the seven heavens one above the other; 
you can see no fault in the creation of the Most Gracious. Then 
look again. Can you see any rifts?} 

44. Then look again and yet again, your sight will return to 
you Khasi’, and worn out.} 

45. And indeed We have adorned the nearest heaven with 
lamps, and We have made such lamps (as) missiles to drive 
away the ShayatJn, and have prepared for them the torment of 
the blazing Fire.} 


Glorification of Allah and mentioning the Creation of 
Death, Life, the Heavens and the Stars 

Allah the Exalted glorifies His Noble Self and informs that the 
dominion is in His Hand. This means that He deals with all of 
His creatures however He wishes and there is none who can 
reverse His decree. He is not questioned concerning what He 
does because of His force. His wisdom and His justice. For this 
reason Allah says, 


4^ $ & '*>} 

4and He is Able to do all things.} 
Then Allah says, 


4&j ppr &.<d\} 
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to each other, meaning that they are in elevated ascension, 
some of them being stacked above others, or separated with 
space between them? There are two views concerning this, and 
the most correct opinion seems to be the latter as is proven in 
the Hadith of Isra’ (the Prophet’s Night Journey) and other 
narrations. 

Concerning Allah’s statement, 

4.9** it ifty ^4 & O' 

iyou can see no fault in the creation of the Most Gracious.$ 

means, it (the creation) is done in a flawless manner, and 
these are connected with each other so as to forms a straight 
level, having no disunion, conflict, inconsistency, deficiency, 
flaw or defect. This is the reason that Allah says, 

it •'sj 

i 4 Then look again. Can you see any rifts?} 

meaning, look at the sky and pay close attention to it. Do you 
see any flaw, deficiency, defect or rifts in it? Ibn ‘Abbas, 
Mujahid, Ad-Dahhak, Ath-Thawri and others said concerning 
Allah’s statement, 

4j£> it isj £ Z& 

}Then look again. Can you see any rifts?} that it means cracks.* 1 ' 
As-Suddi stud that, 

iCan you see any rifts?} means any tears. 121 Qatadah said, 

it isj 

}Can you see any rifts?} means, ‘do you see any defects O Son of 
Adam (mankind)?’ 

In reference to Allah’s statement, 



111 Ad-Durr Al-Manthur 8:235, Al-Qurtubi 18:209, and At-Tabari 
23:507. ’ * 

121 Al-Qurtubi 18:209. 
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iThen look again and yet again,} 
Qatadah said, “It means (look) twice.” 

4tL,£ &[ 


iyour sight will return to you Khasi',4 

Ibn ‘Abbas said that Khasi’ means humiliated.* 1 * Mujahid and 
Qatadah both said that it means despised. 121 

T-*: 

iand worn out.4 

Ibn ‘Abbas said that this means it will be exhausted. 131 
Mujahid, Qatadah and As-Suddi all said that it means broken 
down fatigue that comes from weakness. Thus, the Ayah 
means that if you continuously looked, no matter how much 
you look, your sight will return to you. 

iKhasi’4 

due to the inability to see any flaw or defect (in Allah’s 
creation). 

4and worn out.4 

meaning, exhausted and broken down feebleness due to the 
great amount of repeated looking without being able to detect 
any deficiency. Then, after Allah negated any deficiency in the 
creation of the heavens, He explains their perfection and 
beauty. He says, 



4And indeed We have adorned the nearest heaven with lamps,4 

This refers to the stars which have been placed in the 
heavens, some moving and some stationary. 

111 At-Tabari 23:507. 

121 At-Tabari 23:507. 

131 Ad-Durr Al-Manthur 8:235. 
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In Allah’s statement, 

We have made them (as) missiles to drive away the 
ShayatTn,) 

The pronoun ‘them’ in His statement, "and We have made 
them ” is the same type of statement as the stars being 
referred to as lamps. This does not mean that they are 
actually missiles, because the stars in the sky are not thrown. 
Rather, it is the meteors beneath them that are thrown and 
they are taken from the stars. And Allah knows best. 
Concerning Allah’s statement, 


iatid We have prepared for them the torment of the blazing 
Fire.) 

means, “We have made this disgrace for the devils in this life 
and We have prepared for them the torment of the blazing Fire 
in the Hereafter.’ This is as Allah said in the beginning of 
Surat As-Sajfat, 


yN J! ^ oi Gi»-J Gjll iLc-1? Cj 

tlZyXr $ X 


i Verily, We have adorned the near heaven with the stars (for 
beauty). And to guard against every rebellious devil. They 
cannot listen to the higher group (angels) for they are pelted 
from every side. Outcast, and theirs is a constant (or painful) 
torment. Except such as snatch away something by stealing, 
and they are pursued by a flaming fire of piercing brightness.) 
|37:6-7] 

Qatadah said, “These stars were only created for three 
purposes: Allah created them as adornment for the heaven 
(sky), as missiles for the devils and as signs for navigation. 
Therefore, whoever seeks to interpret any other meanings for 
them other than these, then verily he has spoken with his own 
opinion, he has lost his portion and burdened himself with 
that which he has no knowledge of.” Ibn Jarir and Ibn Abi 
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^Hatim both recorded 
1 this statement. *** 
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46 And /or those who 

dM f iev f “ ! te r i 0 !? 

^ ^ ^ ^ ^ is tfi£ torment of Hell, 

and worst indeed is that 

“ L, flre ^ 

Qp£>^£4^01. therein, they will hear 

' its Shahiq while it is 
simmering.$ 

48. If almost bursts up with fury. Every time a group is cast 
therein, its keepers will ask: ‘‘Did no wamer come to you?"} 

49. They will say: “Yes, indeed a wamer did come to us, but 
we rejected him and said: ‘Allah never sent down anything; 
you are only in great error.' "} 

420. And they will say: “Had we but listened or used our 
intelligence, we would not have been among the dwellers of the 
blazing Fire!"} 

ill. Then they will confess their sin. So, away with the 
dwellers of the blazing Fire!} 


At-Tabari 23:508. 
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The Description of Hell and Those Who will enter into it 

Allah the Exalted says, 


4<md} meaning, ‘and We have prepared,’ 

4j&K 4>& ftCj 

4/or those who disbelieve in their Lord is the torment of Hell, 
and worst indeed is that destination.} 

This means that this will be the worst end and a terrible 
destiny. 

U Ijjfl 

4When they are cast therein, they will hear its ShahTq} 

Ibn Jarir said, “This means the sound of shouting.” 111 

4$ Jo} 

4while it is simmering.} Ath-Thawri said, “It will boil them just 
as a small number of seeds are boiled in a lot of water.” 

Then Allah says, 

4 &» U 32 m 


41 1 almost bursts up with Jury.} meaning, some parts of it almost 
break apart from other parts due to the severity of its rage and 
anger with them. 


&C\Mj Zk S V& pt g £ 'J\ &} 
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4Every time a group is cast therein, its keepers will ask: "Did 
no wamer come to you?” They will say: "Yes, indeed a wamer 
did come to us, but we rejected him and said: 'Allah never sent 
down anything; you are only in great error.' "> 

In these Ayat Allah reminds of His justice in dealing with His 
creatures and that He does not punish anyone until the proof 
has been established against them and a Messenger has been 
sent to them. This is similar to Allah’s statement. 


m 


At-Tabari 23:508. 
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' i *•'* ft' \"it, 


4And We never punish until We have sent a Messenger.} 
[17:15] 

Allah also says, 


djL ^4 jij j$ QaA- J'l) W#S$ 

jc iyljS5' ill? dJL»- 30 J ,$ [*S6 £& tjil* 


4H/J when they reach it, the gates thereof will be opened. And 
its keepers will say, "Did not the Messengers come to you from 
yourselves, reciting to you the Aydt of your Lord, and warning 
you of the meeting of this Day of yours?" They will say: 
"Yes," but the Word of torment has been justified against the 
disbelievers!"} [39:71] 

Thus, they have no recourse but to blame themselves and they 
will feel remorseful when such remorse will be of no benefit to 
them. They will say, 

ijp. ^ e JjS jl ££ S’ j> 


}Had we but listened or used our intelligence, we would not 
have been among the dwellers of the blazing Fire!} 


meaning, *if we would have benefited from our intellects or 
listened to the truth that Allah revealed, we would not have 
been disbelieving in Allah and misguided about Him. But we 
did not have understanding to comprehend what the 
Messengers came with, and we did not have the intelligence to 
guide us to following them.’ Allah then says, 


✓ At *- f < 

Vto wJ 




4Then they will confess their sin. So, away with the dwellers of 
the blazing Fire!} 

Imam Ahmad recorded from Abu Al-Bakhtari At-Tal that he 
heard from one of the Companions that the Messenger of Allah 
3§ said, 


6tf lu# > y'» 


a The people ivill not be destroyed until they themselves confess 
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432. Verily, those who fear their Lord unseen, theirs will be 
forgiveness and a great reward.) 

433. And whether you keep your talk secret or disclose it, 
verily, He is the All-Knower of what is in the breasts.) 

434. Should not He Who has created know? And He is the 
Most Kind and Courteous, All-Aware.) 

435. He it is Who has made the earth subservient to you; so 
walk in the paths thereof and eat of His provision. And to Him 
will be the resurrection.) 


The Reward of those Who fear their Lord unseen 


Allah informs of he who fears standing before his Lord, being 
frightened about matters between himself and Allah when he 
is not in the presence of other people. So he refrains from 
disobedience and he performs acts of obedience when no one 
sees him except Allah. Allah mentions that this person will 
have forgiveness and a great reward. This means that his sins 
will be remitted and he will be rewarded abundantly. This is 
similar to what has been confirmed in the Two Sahihs, 


*h % > ** f>: jt j 2i>i 


iThere are seven people whom Allah the Exalted will shade in 
the shade of His Throne on the Day when there will be no shade 
except its shade.* 


Then he mentioned that among those people are: 
y .r iJjLaj yJLjj 12il ^1 : jUi 

" * * * i * 

>> „ » .•* ,, . - r." i x 
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man who is tempted by a beautiful woman of high social 
status, but he says: 'Verily, 1 fear Allah.' Another person from 


PI 


Ahmad 5:293. 
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among them is a man who gives charity and he conceals it so 
that his left hand does not know what his right hand spent .n* 11 

Then He says, while informing that He is aware of the 
innermost conscience and secrets, 




}And whether you keep your talk secret or disclose it, verily, 

He is the All-Knower of what is in the breasts.} 

meaning, that which occurs in the hearts (ideas, thoughts, 
etc.). 

£ p $¥ 

4 Should not He Who has created know?} 

This means, ‘doesn’t the Creator know?’ 

i'jdS JLui %} 


iAnd He is the Most Kind and Courteous, All-Aware (of 
everything).} 


Allah’s Favor of subjugating the Earth to His Servants 

Then Allah mentions His favor to His creation in subjugating 
the earth to them, and making it subservient to them. This is 
by His making it a stable abode and dwelling place. He placed 
in it mountains and caused water springs to gush forth from 
it. He fashioned pathways, and placed useful things in it and 
places fertile for the growth of fruit and vegetation. Allah says, 

iqfc 4 j&f p & 4\ £} 

iHe it is Who has made the earth subservient to you; so walk 
in the paths thereof} 

meaning, travel wherever you wish throughout its regions and 
frequent its countrysides and all the areas of its domain in 
your various journeys to seek earnings and trade. And know 
that your efforts will not benefit you anything unless Allah 
makes matters easy for you. Allah continues to say, 

» m 


m Path Al-Bdri 2:168, and Muslim 2:715. 



Surah 67_. Al-Mulk (16-19) (Part-29) 


89 


4and eat of His provision.$ 


Thus, striving by using the means (to attain something) does not 
negate the necessity of depending upon Allah ( At-Tawakkul ). 
This is similar to what Imam Ahmad recorded from Umar bin 
Al-Khattab, that he heard the Messenger of Allah jg say, 


jjju ijlllJl tijji OjiSfi 



•uL 




“If you would trust in Allah as He truly should be trusted in, 
He would surely provide for you as He provides for the birds. 
They set out in the morning with empty stomachs and return in 
the evening with full stomachs J* 1 * 


At-Tirmidhi, An-Nasal and Ibn Majah all recorded this Hadith. 
At-Tirmidhi said, “Hasan Sahih.” * 2 ’ So this confirms that the 
bird searches morning and evening for its sustenance while 
depending upon Allah. For He is the Subduer, the Controller 
and the One Who causes everything. 

40 


iAnd to Him will be the resurrection 

meaning, the place of return on the Day of Judgement. Ibn 
‘Abbas, Mujahid, As-Suddi and Qatadah all said that 
Manakibiha (its paths) means its outermost borders, its roads 
and its regions. 13 * 


oZ jt 'dff 05' jjij ^0 oi 
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jj !£ 


*3 


il6. Do you feel secure that He, Who is over the heaven, will 
not cause the earth to sink with you, and then it should 
quake?$ 


*** Ahmad 1:52. 

* 2 ' Tuhfat Al-Ahwadhi 8:8, An-Nasal in Al-Kubrd, the book of Ar- 
Raq&’iq, Tuhfat Al-Ashraf 8:79, and Ibn Majah 2 :1394. 

* 3 * At-Tabari 23:512, and Al-Qurtubi 18:215. 
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417. Or do you feel secure that He, Who is over the heaven, 
will not send against you a Hdsib? Then you shall know how 
has been My warning.) 

418. And indeed those before them rejected, then how terrible 
was My reproach?) 

419. Do they not see the birds above Own, spreading out their 
wings and folding them in ? None upholds them except the Most 
Gracious. Verily, He is the All-Seer of everything.) 


How can You feel Secure against the Punishment of 
Allah while He is Able to seize You however He wills? 

This is another indication of His gentleness and His mercy 
with His creatures. He is able to punish them because some of 
them disbelieve in Him and worship others besides Him, yet 
He .is forbearing, He pardons, and He gives respite for an 
appointed time without hastening. This is as He says, 


ot & -Or* ^ iit 3ft 

*> oC (v+tJ isji S3 dj 


4And if Allah were to punish men for that which they earned. 
He would not leave a moving creature on the surface of the 
earth; but He gives than respite to an appointed term: and 
when their term comes, then verily, Allah is Ever All-Seer of 
His servants.) [35:45] 


Here Allan says, 


bji i-i J j , 




4Do you feel secure that He, Who is over the heaven, will not 
cause the earth to sink with you, and then it should quake?) 

meaning, that it would move back and forth, and be 
disrupted. 

3 4 J f4 ft 

40r do you feel secure that He, Wlw is over the heaven, will 
not send against you a Hdsib?) 

meaning, a wind containing gravel that will strike you, as 
Allah says in another Ayah, 
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<Do yo» then feel secure that He will not cause a side of the 
land to swallow you up, or that He will not send against you a 
violent sandstorm? Then, you shall find no trustee.) (17:68] 

And similarly, here Allah threatens them with His statement, 


*2f i»y£2) 

iThen you shall know how has been My warning.) 

meaning, Tiow is My admonition and what will happen to 
those who disregard and reject it.’ Then Allah says, 

iAnd indeed tfwse before them rejected,) 

meaning, from the previous nations and the old generations 
that have passed. Then Allah says, 


ijZ & 

4then how terrible was My reproach?) 

meaning, “how was My rebuke of them and my punishment of 
them.’ Meaning, it was great, severe and painful. 

The flight of Birds is by the Power of Allah and it is a 
Proof that He sees everything small and large 

Allah says, 




If) 


4Do they not see the birds above them, spreading out their 
wings and folding them in?) 

meaning, sometimes they spread their wings out in the wind 
(gliding) and other times they gather and spread (flapping) the 
wings in flight 




iNone upholds them) meaning, in the air. 
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<&>i 

4 except the Most 

Gracious.} meaning, 
Allah holds them up 
in the air by subject¬ 
ing the air to them 
out of His mercy and 
His gentleness. 

^ 

iVerily, He is the All- 
Seer of everything.} 
means, with what is 
beneficial and suitable 
for all of His crea¬ 
tures. This is similar 
to His statement, 

4 !& 3} 

4% ytf 4'i 4 l\ & 

4Do they not see the birds held in the midst of the sky? None 
upholds them but Allah. Verily, in this are clear Ay at for 
people who believe.} [24:79] 



'i* 4 ^1 '*&&& £1 x»- i* 

4 & isr-i $ f* -4 S> fej Ol <^J' 

J-t-j TS-& j* J* ,>jp Cf. JLt 

£»[ 'A* 4^* 4 J* 3* C 

4 ylj till ^4^? j4 ^ LS|) 4»l ^Ul Lij Ji 

4 & J^ 


420 . Who is it besides the Most Gracious that can be an army 
to you to help you? The disbelievers are in nothing but 
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delusion.} 

i21. Who is it that can provide for you if He should withhold 
His provision? Nay, but they continue to be in pride, and 

flee-} 

422. Is he who walks prone on his face, more rightly guided, or 
he who walks upright on a straight path?} 

423. Say: "It is He Who has created you, and endowed you 
with hearing and seeing, and hearts. Little thanks you give."} 

424. Say: "It is He Who has created you on the earth, and to 
Him shall you be gathered."} 

425. They say: "When will this promise come to pass, if you 
are telling the truth?"} 

426. Say: "The knowledge is with Allah only, and I am only a 
plain wamer."} 

427. But when they will see it approaching, the faces of those 
who disbelieve will be sad and grievous, and it will be said: 
"This is what you were calling for!"} 


No One will help You and No One can grant Sustenance 
except for Allah 


Allah addresses the idolaters who worship others besides Him, 
seeking help and sustenance from them. Allah rebukes them 
for what they believe, and He informs them that they will not 
attain that which they hope for. Allah says, 



OJJ 0(5 ‘4 4 - J* L&if !£* 


4Who is it besides the Most Gracious that can be an army to 
you to help?} 

meaning, there is no protector or helper for you besides Him. 
This is the reason that Allah says, 

4The disbelievers are in nothing but delusion.} 

Then Allah says, 

oi ££ 4 < & 

4Who is it that can provide for you if He should withhold His 
provision?} 
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meaning, who is it that can provide for you if Allah cuts off 
your sustenance? There is no one who gives, withholds, 
creates, provides and helps other than Allah alone, Who has 
no partner. This proves that they know this, yet they still 
worship others besides Him. Thus, Allah says, 

4Nay, but they continue} meaning, they persist in their 
transgression, lying and misguidance. 

4to be in pride, and flee.} meaning, they continue in obstinance, 
arrogance and fleeing away from the truth. They do not listen 
to it nor do they follow it. 


The Parable of the Disbeliever and the Believer 


Then Allah says, 

& & J* $ S3 


41 s he who walks prone on his face, more rightly guided, or he 
who walks upright on a straight path?} 

This is a parable which Allah made of the believer and the 
disbeliever. So the condition of the disbeliever is like one who 
walks prone on his face. This is like a person walking bent 
over on his face (with his head down) instead of walking 
upright. This person does not know where he is going or how. 
Rather, he is lost, astray and confused. Is this person more 
guided, 




4or he who walks upright} meaning, he who stands erect. 


4pp & 

ion a straight path?} meaning, this person who walks upright is 
on a clear path, and he is straight within himself while his path 
is straight as well. This is their likeness in this world, and their 
likeness will be the same in the Hereafter. So the believer will 
be gathered (on the Day of Judgement) walking upright upon 
the straight path and the vast and spacious Paradise will be 
opened up for him. However, the disbeliever will be gathered 
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walking down on his face to the Hellfire. 

ii di IP c && W i$ 


4Assemble those who did wrong, together with their 
companions and what tlxey used to worship instead of Allah, 
and lead them on to the way of flaming Fire.} (37:22,23) 

“Companions” here means those like them. Imam Ahmad 
recorded from Anas bin Malik that it was said, “O Messenger 
of Allah! How will the people be gathered on their faces?” So 
the Prophet sfe replied, 




*ls not He who made them to walk on their legs able to make 
them walk on their faces? 

This Hadith is also recorded in the Two Sahihs. 121 


Allah’s Power to create and It being an Evidence of the 
Final Abode 

Allah says, 


/ \ 


iSa\f it is He Who has created you,$ meaning, He initiated your 
creation after you were not even a thing worth mentioning (i.e., 
nothing). Then He says, 


^ p szt 


4and endmved you with hearing and seeing, and hearts.} meaning, 
intellects and powers of reasoning. 

4'ofpZ u yd*} 


iLittle thanks you give.} meaning, how little you use these 
abilities that Allah has blessed you with to obey Him, to act 
according to His commandments, and avoid His prohibitions. 

id*}?' J j& 4' Z $} 

4S<?y: "It is He Who has created you on the earth..."} 
meaning, He has spread and distributed you all througout the 


111 Ahmad 3:167. 

^ Path Al-Bari 6:350, and Muslim 4:2161. 
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able to reckon or fully 
comprehend to come 
to them. 

iyjS $ C JS ££ ji 
U jUl >2; 

T-f 

4am# there will become 
apparent to them from 
Allah what they had not 
been reckoning. And the 
evils of that which they 
earned will become ap¬ 
parent to them, and that 
which they used to mock 
at will encircle them.} 
(39:47,48) 

This is why it will be 
said to them in order 
to scold and repri¬ 
mand them, 

4oyi *#j U *} 

iThis is what you were calling for!} meaning, that you were 
seeking to hasten. 


.•cviiv: 
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4 j> := ^SsJ( jAjC 
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J* oi Jrf- ir** bjfe) ji 0“ jy ii' j) j£<*$ j»^ 
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428. Say: "Tell me! If Allah destroys me, and those with me, 
or He bestows His mercy on us - who can save the disbelievers 
from a painful torment?"} 

429. Say: “He is the Most Gracious, in Him we believe, and 
upon Him we rely. So, you will come to know who it is that is 
in manifest error."} 

430. Say: "Tell me! If (all) your water were to sink away, who 
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then can supply you with flowing water?"} 

The Death of the Believer will not save the Disbeliever, 
so let Him reflect upon His Deliverance 

Allah says, 


isay} ‘O Muhammad to these idolaters who are associating 
partners with Allah and denying His favors,’ 




iTell me! If Allah destroys me, and those with me, or He 
bestows His mercy on us - who can save the disbelievers from a 
painful torment?} 

meaning, ‘save yourselves, for verily, there is nothing that can 
rescue you from Allah except repentance, turning to Him for 
forgiveness and returning to His religion. Your hopes that 
torment and exemplary punishment will strike us, will not 
benefit you. Whether Allah punishes us or has mercy on us, 
there is no escaping from Allah’s punishment and painful 
torment that you will suffer.’ Then Allah says, 



4;Say: "He is the Most Gracious, in Him we believe, and upon 
Him we rely.} 

meaning, “we believe in the Lord of all that exists, the Most 
Gracious, the Most Merciful, and upon Him we rely in all of 
our affairs.’ This is as Allah says, 

i’-yy j Ujj >.£&} 


iSo worship Him and rely upon Him.} (11:123) 

Thus, Allah continues saying, 

j £ $ jpZl} 

}So, you will come to know who it is that is in manifest 
error.} 

meaning, ‘between Us and you, and to whom the final end 
(ultimate victory) will be for in this life and in the Hereafter.’ 
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Reminding of Allah’s Blessing by the springing of Water 
and the Threat of It being taken away 

Demonstrating how merciful He is to His creatures, Allah says; 

jjC p pi ji» 

iSay: "Tell me! If your water were to sink away..."} 
meaning, if it were to go away, disappearing into the lowest 
depths of the earth, then it would not be reachable with iron 
axes nor strong arms. ‘Gha’ir’ (sinking) as used here in the 
Ayah, is the opposite of springing forth. This is why Allah 
says, 

iwho then can supply you with flowing water?} 

meaning, springing forth, flowing, running upon the face of the 
earth. This means that no one is able to do this except Allah. 
So, it is merely out of His favor and His grace that He causes 
water to spring forth for you, and He makes it run to the 
various regions of the earth in an amount that is suitable for 
the needs of servants, be it little or abundant. So Allah’s is all 
the praise and thanks. 

This is the end of the Tafsir of Surat Al-Mulk and all praise 
and thanks are due to Allah. 
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4-^4 

4Q«/K and similar to them from the individual letters that 
appear at the beginning of Qur’anic chapters. This has been dis¬ 
cussed at length previously and there is no need to repeat it here. 


The Explanation of the Pen 

Concerning Allah’s statement, 

4Mt 


4By the pen ^ The apparent meaning is that this refers to the 
actual pen that is used to write. This is like Allah’s saying, 


ii&j* i c 




iRead! And your Lord is the Most Generous. Who has taught 
by the pen. He has taught man that which he knew not.} 
(96:3-5) 

Therefore, this statement is Allah’s swearing and alerting His 
creatures to what He has favored them with by teaching them 
the skill of writing, through which knowledge is attained. 
Thus, Allah continues by saying, 


4ojX>. 


4and by what they Yastur.$ Ibn ‘Abbfis, Mujahid and Qatadah all 
said that this means, “what they write.”* 11 As-Suddi said, “The 
angels and the deeds of the servants they record.” 

Others said, “Rather, what is meant here is the pen which 
Allah caused to write the decree when He wrote the decrees of 
all creation, and this took place fifty-thousand years before He 
created the heavens and the earth.” For this, they present 
Hadiths that have been reported about the Pen. 

Ibn Abi Hatim recorded from Al-Walid bin TJbadah bin As- 
Samit that he said, “My father called for me when he was 
dying and he said to me: Verily, I heard the Messenger of 
Allah sg| say, 


:Jli 4o U : JU 


HI 


: <3 Jlii jLUJl «bl jU U Jji jp 

Ji oitf > u; 


At-Tabari 23 :527, 528. 
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“ Verily, the first of what Allah created was the Pen, and He 
said to it: "Write.” The Pen said: "O my Lord, what shall I 
write?" He said: "Write the decree and whatever will 
throughout eternity."n’* 11 

This Hadith has been recorded by Imam Ahmad through 
various routes of transmission. 121 At-Tirmidhi also recorded it 
from a Hadith of Abu Dawud At-TayalisI and he (At-Tirmidhi) 
said about it, “Hasan Sahih, Ghanb.”^ 


Swearing by the Pen refers to the Greatness of the 
Prophet ^ 

Allah says, 

i •&> V) 

iYou, by the grace of your Lord, are not insane.) 
meaning - and all praise is due to Allah - “you are not crazy 
as the ignorant among your people claim. They are those who 
deny the guidance and the clear truth that you have come 
with. Therefore, they attribute madness to you because of it.’ 

iAnd verily, for you will be reward that is not Mamnun.) 

meaning. Tor you is the great reward, and abundant blessings 
which will never be cut off or perish, because you conveyed 
the Message of your Lord to creation, and you were patient 
with their abuse.’ The meaning of: 


inot Mamnun) is that it will not be cut off This is similar to 
Allah’s statement, 


4a gift without an end.) (11:108) 
and His statement. 


% > 




111 At-Jabari 23:526. 

121 Ahmad 5:317. 

* 3 * Tuhfat Al-Ahwadhi 9:232. 
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iThen they shall have a reward without end.} (95:6) 

Mujahid said, 

4 Without Mamniin} means “Without reckoning.” 111 And this 
refers back to what we have said before. 

The Explanation of the Statement: "Verily, You are on 
an Exalted Character/* 

Concerning Allah’s statement, 

iAnd verily, you are on an exalted (standard of) character.} 

Al-‘Awfi reported from Ibn ‘Abbas, “Verily, you are on a great 
religion, and it is Islam.”* 2 ' Likewise said Mujahid, Abu Malik, 
As-Suddi and Ar-Rabl‘ bin Anas.* 3 * Ad-Dahhak and Ibn Zayd 
also said this.’ 4 * Said bin Abi ‘Arubah reported from Qatadah 
that he said concerning Allah’s statement, 

iAnd verily, you are on an exalted (standard of) character.} 

“It has been mentioned to us that Sa‘d bin Hisham asked 
‘A’ishah about the character of the Messenger of Allah sgjj, so 
she replied: ‘Have you not read the Qur’an?’ Sa‘d said: ‘Of 
course.’ Then she said: Verily, the character of the Messenger 
of Allah jg was the Qur’an.’ ”’ 5 * ‘Abdur-Razzaq recorded 
similar to this* 6 * and Imam Muslim recorded it in his Sahlh on 
the authority of Qatadah in its full length.* 7 ’ 

This means that he would act according to the commands 
and the prohibition in the Qur’an. His nature and character 
were patterned according to the Qur’an, and he abandoned his 

m At-Tabari 23:528. 

* 2 * At-Tabari 23:529. 

* 3 * At-Tabari 23 :529, and Ad-Durr Al-Manthur 8 :243. 

* 4 ’ At-Tabari 23:530. 

* 5 * At-Tabari 23:529. 

* 6 * ‘Abdur-Razzaq 3 :307. 

* 7 * Muslim 1:513. 
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natural disposition (i.e., the carnal nature). So whatever the 
Qur’an commanded, he did it, and whatever it forbade, he 
avoided it. Along with this, Allah gave him the exalted 
character, which included the qualities of modesty, kindness, 
bravery, pardoning, gentleness and every other good 
characteristic. 

This is like that which has been confirmed in the Two 
Sahihs that Anas said, “I served the Messenger of Allah jg for 
ten years, and he never said a word of displeasure to me (Ufl), 
nor did he ever say to me concerning something I had done: 
Why did you do that?’ And he never said to me concerning 
something I had not done: Why didn’t you do this?’ He had 
the best character, and I never touched any silk or anything 
else that was softer than the palm of the Messenger of Allah 
jgj. And I never smelled any musk or perfume that had a 
better fragrance than the sweat of the Messenger of Allah.” 111 

Imam Al-Bukhari recorded that Al-Bara’ said, “The 
Messenger of Allah had the most handsome face of all the 
people, and he had the best behavior of all of the people. And 
he was not tall, nor was he short.” 121 

The Hadtths concerning this matter are numerous. Abu Isa 
At-Tirmidhi has a complete book on this subject called Kitab 
Ash-Shamd’il. 

Imam Ahmad recorded that ‘A’ishah said, “The Messenger of 
Allah never struck a servant of his with his hand, nor did 
he ever hit a woman. He never hit anything with his hand, 
except for when he was fighting Jihad in the cause of Allah 
And he was never given the option between two things except 
that the most beloved of the two to him was the easiest of 
them, as long as it did not involve sin. If it did involve sin, 
then he stayed farther away from sin than any of the people. 
He would not avenge himself concerning anything that was 
done to him, except if the limits of Allah were transgressed. 
Then, in that case he would avenge for the sake of Allah.” 131 

Imam Ahmad also recorded from Abu Hurayrah that the 
Messenger of Allah jgj said, 

111 Fath Al-Bari 10:471, and Muslim 4:1814. 

121 Fath Al-Bari 6:652. 

131 Ahmad 6:232. Similar with Muslim 7:80. 
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«I have only been sent to perfect righteous behavior .» 
Ahmad was alone in recording this Hadith .* l * 

In reference to Allah's statement, 




4 Vow will see, and they will see, which of you is afflicted with 
madness.} 

then it means, “you will know, O Muhammad - and those who 
oppose you and reject you, will know - who is insane and 
misguided among you.’ This is like Allah’s statement. 


iTomorrow they will come to know who is the liar, the insolent 
one!} (54:26) 

Allah also says, 

^ 'if, tfha J j) i£X* j^=>lj} jl 

uen7i/ (either) we or you are rightly guided or in plain 
error.} (34:24) 

Ibn Jurayj reported from Ibn ‘Abbas, it means “You will know 
and they will know on the Day of Judgement.”* 2 * Al-‘Awfi 
reported from Ibn ‘Abbas; 

iWhich of you is Mafiiin (afflicted with madness).} 

means which of you is crazy. 13 * This was also said by Mujahid 
and others as well.* 4 * The literal meaning of Mafiun is one who 
has been charmed or lured away from the truth and has 
strayed from it. 

Thus, the entire statement means, ‘so you will know and 
they will know,’ or “you will be informed and they will be 
informed, as to which of you is afflicted with madness.’ And 



*** Ahmad 2:381. 

* 2 * Al-Qurtubi 18:229 
* 3 * At-Jabari 23 :531. 
■ 4 * At-Tabari 23:530. 
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Allah knows best. Then Allah says, 

ft* “ibr 1 o* £2 ji *2y 


4 Verily, your Lord is the best Knower of him who has gone 
astray from His path, and He is the best Knower of those who 
are guided.) 

meaning, He knows which of the two groups are truly guided 
among you, and He knows the party that is astray from the 
truth.’ 


ft &j; *£ js 


48. So, do not obey the deniers.) 

49. They wish that you should compromise with them, so they 
(too) would compromise with you.) 

410. And do not obey every Hallaf MahTn.) 

411. A Hammaz, going about with Namim,) 

412 . Hinderer of the good, transgressor, sinful,) 

413. “Utul, and moreover Zantm.) 

414. (He was so) because he had wealth and children.) 

415. When Our Aydt are recited to him, he says: "Tales of the 
men of old!”) 

416. We shall brand him on the snout (nose)!) 


Prohibition of giving in to the Pressure of the 
Disbelievers and Their Suggestions, and that They like 
to meet in the Middle of the Path 

Allah says, ‘just as We have favored you and given you the 
upright legislation and great (standard of) character,’ 

i & g $) 

4So, do not obey the deniers. They wish that you slwuld 
compromise with them, so they (too) would compromise with 
you.) 

Ibn ‘Abbas said, “That you would permit them (their idolatry) 
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and they also would permit you [to practice your religion).’’ 1 ' 1 
Mujahid said, 

&£ i 

ijhey wish that you should compromise with them, so they 
(too) would compromise with you 

“This means that you should be quiet about their gods and 
abandon the truth that you are upon.” 121 Then Allah says, 

iAnd do not obey every Halldf (one who swears much) Mahin 
(liar or worthless person).} 

This is because the liar, due to his weakness and his 
disgracefulness, only seeks protection in his false oaths which 
hp boldly swears to while using Allah’s Names, and he uses 
them (false oaths) all the time and out of place (i.e., 
unnecessarily). Ibn ‘Abbas said, “Al-Mahm means the liar.” 131 
Then Allah says, 

4A Hammaz,^ Ibn ‘Abbas and Qatadah both said, “This is 
slander.” 141 



Agoing about with Namiin This refers to the one who goes 
around among people instigating discord between them and 
cariying tales in order to corrupt relations between people when 
they are good and pleasant. It is confirmed in the Two Sahlhs 
that Mujahid reported from Tawus that Ibn 'Abbas said, “The 
Messenger of Allah jg once passed by two graves and he said, 


Uij {j* j~~i V hi l j-S ^ oCail \jj 






“ Verily, these two are being punished, and they are not being 


111 At-Tabari 23 :533. 
121 At-Tabari 23 :533. 
131 At-Tabari 23 :533, 
141 At-Tabari 23:534. 
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punished for something major. One of them was not careful 
about protecting himself from urine (when relieving himself). 

The other one used to spread Namimah.t " 111 

This Hadith has been recorded by the Group in their books 
through routes of transmission that are all on the authority of 
MujahidJ 2 ' 

Imam Ahmad recorded that Hudhayfah said, “I heard the 
Messenger of Allah saying, 

iThe slanderer will not enter into Paradise 

This Hadith has been reported by the Group except for Ibn 
Majah.' 4 ' 

Concerning Allah’s statement, 

{Hinderer of good, transgressor, sinful ,} it means, he refuses to 
give and withholds that which he has of good. 


{transgressor,} this means, in attaining that which Allah has 
made permissible for him, he exceeds the legislated bounds. 

{sinful,} meaning, he delves into the forbidden things. 
Concerning Allah’s statement, 

4 ^*?) '£> $*} 

{‘Utul, and moreover Zarnm.} 

*Utul means one who is cruel, harsh, strong, greedy and 
stingy. Imam Ahmad recorded from Al-Harithah bin Wahb that 
the Messenger of Allah sg* said, 

111 Fath Al-Bdri 1:358, and Muslim 1:240. 

I 2 ' Abu Dawud 1:25, Tuhfat Al-Ahwadhil :232, An-Nasal 1:28 and 
4:412, Al-Kubrd 6:496, and Ibn Majah 1:125. 

131 Ahmad 5:382. 

141 Fath Al-Bdri 10:487, Muslim 1:101, Abu Dawud 5:190, Tuhfat Al- 
Ahwadhi 6:172, and An-Nasal in Al-Kubrd 6:496. 
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* •* ' * ' 

«S/w// I inform you of the people of Paradise? (They will be) 
every weak and oppressed person. When he swears by Allah, he 
fulfills his oath. Shall I inform you of the people of the Fire? 
Every 'Utul (cruel person), Jawwaz and arrogant person .n* 11 

Al-WakT said, “It (‘Utul) is every Jawwaz, Ja'zari and arrogant 
person.” Both Al-Bukhari and Muslim recorded this in their 
Two Sahihs, as well as the rest of the Group, except for Abu 
Dawud. All of its routes of transmission are by way of Sufyan 
Ath-Thawri and Shu'bah who both reported it from Said bin 
Khalid.* 2 ’ 

The scholars of Arabic language have said that Ja'zari means 
rude and harsh, while Jawwaz means greedy and stingy. 

Concerning the word Zanim, Al-Bukhari recorded from Ibn 
‘Abbas that he said concerning the Ayah, 

45 m p 

4‘Utid (cruel), and moreover Zanim.} 




“A man from the Quraysh who stands out among them like 
the sheep that has had a piece of its ear cut off.”* 31 The 
meaning of this is that he is famous for his evil just as a 
sheep that has a piece of its ear cut off stands out among its 
sister sheep. In the Arabic language the Zanim is a person 
who is adopted among a group of people (i.e., he is not truly of 
them). Ibn Jarir and others among the Imams have said this. 
Concerning Allah’s statement. 


JIS UjjX Y*l Jli \) d* ufy 


i(He was so) because he had wealth and children . When Our 
Aydt are recited to him, he says: "Tales of the men of old!"} 

Allah is saying, ‘this is how he responds to the favors that 


111 Ahmad 5:306. 

Fath Al-Bari 8:530, Muslim 4:2190, Tuhfat Al-Ahwadhi 7:331, An- 
Nasal in Al-Kubra 6:497, and Ibn Majah 2 :1378. 

^ Al-Bukhari no. 4917. 
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Allah has bestowed upon him of wealth and children, by 
disbelieving in Allah’s Ay&t and turning away from them while 
claiming that they are a lie that has been taken from the tales 
of the ancients.’ This is similar to Allah’s statement, 


j A 'X'kfr' VU /A oiii- 

Mi)— lily J* 'yt 'Jyjy'S ji Jli; Jr 

f f ’1$$J& Si f ! ^jj> Jiii 

Sj Jy 'y’i 'ji il ^ Tji ii[ jui 

^ **-3 1^?* • t' > ^ . ^^Jl. U 


4Leave Me alone (to deal) with whom I created lonely (without 
any wealth and children etc.). And then granted him resources 
in abundance. And children to be by his side. And made life 
smooth and comfortable for him. After all that he desires that I 
should give more. Nay! Verily, he has been opposing Our 
Ayat. I shall oblige him to face a severe torment! Verily, he 
thought and plotted. So let him be cursed, how he plotted! And 
once more let him be cursed, how he plotted! Then he thought. 
Then he frowned and he looked in a bad tempered way. Then he 
turned back, and was proud. Then he said: "Tins is nothing 
but magic from that of old, this is nothing but the word of a 
human being!” I will cast him into Hellfire. And what will 
make you know what Hellfire is? It spares not (any sinner), nor 
does it leave (anything unbumed)! Burning and blackening the 
skins! Over it are nineteen (angels as keepers of Hell).} [74:11- 
30] 

Then Allah said here, 

$ && 

iWe slwll brand him on the snoutfy 

Ibn Jarir said, w We will make his matter clear and evident so 
that they will know him and he will not be hidden from them, 
just as the branding mark on the snouts (of animals).^ 1 * 

Others have said, 


(il 


At-Tabari 23 :541. 
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Old 
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^ 4We shall brand him} 
This is the mark of 
the people of the Hell- 
fire; meaning, We will 
blacken his face on 
the Day of Judge¬ 
ment,* and the face 
has been referred to 
here as snout. 
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427. Verily, We have tried them as We tried the People of the 
Garden, when they swore to pluck the fruits in the morning,} 

il8. Without (saying: "If Allah wills.”)} 

429. Then there passed over it a Ta'if from your Lord while 
they were asleep.} 

420 . So by the morning, it became like As-Sawtt.} 

422. Then they called out (one to another as soon) as the 
morning broke.} 

422. Saying: "Go to your tilth in the morning, if you would 




112 


Tafslr Ibn Kathir 


pluck (the fruits)."} 

423. So they departed, and they were whispering 

424. "No poor person shall enter upon you into it today."} 

425. And they went in the morning with Hard Qadirin.} 

426. But when they saw it, they said: "Verily, we have gone 
astray."} 

427. "Nay! Indeed we are deprived!"} 

428. The Awsat among than said; "Did I not tell you, 'Why 
do you not Tusabbihun.' "} 

429. They said: "Glory to Our Lord! Verily, we have been 
wrongdoers."} 

430. Then they turned one against another, blaming.} 

431. They said: "Woe to us! Verily, we were Taghin."} 

432. "We hope that our Lord will give us in exchange better 
than it. Truly, we hope in our Lord.”} 

433. Such is the punishment, but truly, the punishment of the 
Hereafter is greater if they but knew.} 

A Parable of the Removal of the Earnings of the 
Disbelievers 

This is a parable that Allah made of the behavior of the 
Quraysh disbelievers with the great mercy, and tremendous 
favors He granted them. The mercy and favor of sending of 
Muhammad sg to them. But they met him with denial, 
rejection and opposition. Therefore Allah says, 

4-3# oi> 

4Verily, We have tried them} meaning, “We have tested them.’ 

4&ti EjL •&} 

4as We tried the People of the Garden,} 

This refers to a garden containing different types of fruits and 
vegetation. 

4when they swore to pluck the fruits of the (garden) in the 
morning,} 



meaning, they vowed between themselves during the night that 
they would pluck the fruit of the garden in the morning so 
that poor and the beggars would not know what they were 
doing. In this way they would be able to keep its fruit for 
themselves and not give any of it in charity. 

iWithout (saying: "If Allah wills.")} 
meaning their vow that they made. Therefore, Allah broke their 
vow. He then said, 

4>it; .jjO. ££ Sfe} 

iThen there passed over it a Ta'if from your Lord while they 
were asleep.} 

meaning, it was afflicted with some heavenly destruction. 

iSo by the morning it became like As-Sarim.} 

Ibn ‘Abbas said, “Like the dark night.”* 11 Ath-Thawri and As- 
Suddi both said, “Like the crop when it is harvested withered 
and dry.” 

iThen they called out (one to another as soon) as the morning 
broke.} 

meaning, when it was (early) morning time they called each 
other so that they could go together to pick the harvest or cut 
it (its fruits). Then Allah said, 

a] 

i(Saying:) "Go to your tilth in the morning, if you would 
pluck (the fruits)."} 

meaning, ‘if you want to pluck your harvest fruit.’ 

iSo they departed, and they were whispering:} 
meaning, they spoke privately about what they were doing so 


111 At-Tabari 23:544. 
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that no one could hear what they were saying. Then Allah, the 
All-Knower of secrets and private discussions, explained what 
they were saying in private. He said, 


(<$)&& v J 


4So they departed, and they were whispering: "No poor person 
shall enter upon you into it today."} 

meaning, some of them said to others, “Do not allow any poor 
person to enter upon you in it (the garden) today.” Allah then 
said, 


A/J~ & b%} 

iAnd they went in the morning with Hard} meaning, with 
strength and power. 

iQadirin} meaning, they thought they had power to do what 
they claimed and what they were desiring. 

C) $s lijlj Oi} 

4But when they saw it, they said: " Verily, we have gone astray."} 
meaning, when they arrived at it and came upon it, and it was 
in the condition which Allah changed from that luster, brilli¬ 
ance and abundance of fruit, to being black, gloomy and void of 
any benefit. They believed that they had been mistaken in the 
path they took in walking to it. This is why they said, 

43JU i,\} 

4 Verily, we have gone astray.} meaning, “we have walked down a 
path other than the one we were seeking to reach it.’ This was 
said by Ibn ‘Abbas and others. Then they changed their minds 
and realized with certainty that it was actually the correct path. 
Then they said, 

4Nay! Indeed we are deprived (of the fruits)!} 

meaning, ‘nay, this is it, but we have no portion and no share 
(of harvest).’ 


ijs$ js > 
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iThe Awsat among them said,} Ibn ‘Abbas, Mujahid, Said bin 
Jubayr, Ikrimah, Muhammad bin KaT), Ar-Rabi‘ bin Anas, Ad- 
Dahhak and Qatadah all said, “This means the most just of 
them and the best of them.” 111 

v & 3 $¥ 

iDid I not tell you, 'Why do you not Tusabbihun?'} 
Mujahid, As-Suddi and Ibn Jurayj all said that, 

i 


iWhy do you not Tusabbihun?} this means “why do you not say, 
If Allah wills?’ ”* 21 As-Suddi said, “Their making exception due 
to the will of Allah in that time was by glorifying Allah ( Tasbih ).” 
Ibn Jarir said, “It is a person’s saying, If Allah wills.’ ” ,3) It has 
also been said that it means that the best of them said to them, 
“Did I not tell you, why don’t you glorify Allah and thank Him 
for what He has given you and favored you with?” 

S' q ££ i» 


iThey said: "Glory to Our Lord! Verily, we have been 
wrongdoers."} 

They became obedient when it was of no benefit to them, and 
they were remorseful and confessed when it was not of any 
use. Then they said, 




4"...Verily, we have been wrongdoers." Then they turned one 
against another, blaming.} 

meaning, they started blaming each other for what they had 
resolved to do, preventing the poor people from receiving their 
right of the harvested fruit. Thus, their response to each other 
was only to confess their error and sin. 

My; 


iThey said: "Woe to us! Verily, we were Taghin."} 


111 At-Tabari 23:550. 

At-Tabari 23 :551, and Ad-Durr Al-Manthur 8 :253. 
131 At-Tabari 23:550. 
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meaning, “we have transgressed, trespassed, violated and 
exceeded the bounds until what this happened to us.’ 

4 $% ill \ J T£ 

hope that our Lord will give us in exchange better than it. 
Truly, we hope in our Lord.} 

It has been said, “They were hoping for something better in 
exchange in this life.” It has also been said, “They were hoping 
for its reward in the abode of the Hereafter.” And Allah knows 
best. Some of the Salaf mentioned that these people were from 
Yemen. Said bin Jubayr said, “They were from a village that 
was called Darawan which was six miles from San'a’ (in 
Yemen).” It has also been said, “They were from the people of 
Ethiopia whose father had left them this garden, and they 
were from the People of the Book. Their father used to handle 
the garden in a good way. Whatever he reaped from it he 
would put it back into the garden as it needed, and he would 
save some of it as food for his dependants for the year, and he 
would give away the excess in charity. Then, when he died, 
and his children inherited the garden they said, Verily, our 
father was foolish for giving some of this garden’s harvest to 
the poor. If we prevent them from it, then we will have more.’ 
So when they made up their minds to do this they were 
punished with what was contrary to their plan. Allah took 
away all of what they possessed of wealth, gain and charity. 
Nothing remained for them.” Allah then says, 

i$ss $£} 

iSuch is the punishment ,} meaning, such is the punishment of 
whoever opposes the command of Allah, is stingy with what 
Allah has given him and favored him with, withholds the right 
of the poor and needy, and responds to Allah’s blessings upon 
him with ungratefulness (or disbelief). 

4but truly, the punishment of the Hereafter is greater if they 
but knew.} 

meaning, this is the punishment in this life, as you have 
heard, and the punishment of the Hereafter is even harder. 



Surah 68. Nun (34-41) [Pgr£29 ) 


117 


}\ p C S£& $$ ^ xe '<#% k> 

'o\ ilyJ' ^J> 3[ lii f' 5 « ^3 61 ||pjj£yi *j ^3 

oj i^gs. $S 3&S p $ 0& 'Ak *$ 4& #0^2 u £j 

i%<&£ 


434. Verily, for those who have Taqwa are Gardens of Delight 
with their Lord.} 

435. Shall We then treat the Muslims like the criminals ?} 

436. What is the matter with you? How judge you?} 

437. Or have you a Book wherein you learn,} 

438. That you shall therein have all that you clwose?} 

439. Or have you oaths from Us, lasting until the Day of 
Judgement, that yours will be what you judge?} 

440. Ask them, which of them will stand as surety for that!} 

441. Or have they "partners"? Then let them bring their 
"partners" if they are truthful!} 


The Reward of Those Who have Taqwa and that They 
will not be treated like the Criminals 

After Allah mentions the situation of the people of the worldly 
garden and the wrath they suffered when they disobeyed Allah 
and opposed His command, He then explains that whoever has 
Taqwa. of Him, then they will have Gardens of Delight in the 
Hereafter that will never end. These Gardens will last forever 
and their pleasures will never cease. Allah says, 

4Shall We then treat the Muslims like the criminals?} 

meaning, ‘should We deal equally between them in terms of 
recompense?’ Nay, by the Lord of the heaven and the earth, 
surely not! Thus, Allah says, 

4T # C} 

4What is the matter with you? How do you judge?} 
meaning, ‘how can you think that?’ Then He says, 
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iOr have you a Book wherein you team that you shall therein 
have all that you choose?} 


Allah is saying in this, ‘is there in your hands a Book that has 
been sent down from heaven that you study, memorize and 
pass on to each other, the latter generations conveying it from 
the generations of old? Do you have such a Book, containing 
definite laws, as you claim?’ 




iThat you shall therein have all that you choose? Or have you 
oaths from Us, lasting until the Day of Judgement, that yours 
will be what you judge?} 

meaning, ‘do you have covenants and confirmed agreements 
with Us?’ 

u ^3 


ithat yours will be what you judge?} meaning, “that you will 
attain all that you want and desire.’ 

$Ask them, which of them will statid as surety for that!} meaning, 
say to them, “Who is the sponsor to guarantee this?” Ibn ‘Abbas 
said that it means, “Which of them will be a guarantor for 
that.” 111 


iOr have tiiey “partners”?} meaning, ‘do they have idols and 
rivals gods (besides Allah)?’ 

\j& a) rrj&i 

iThen let them bring their “partners” if they are truthful!} 

\yfc j ij ii yi fjp *.lli ij' 
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At-Jabari 23:554. 
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442. The Day when the Shin shall be laid bare and they shall 
be called to prostrate themselves, but they shall not be able to do 
so.} 

443. Their eyes will be cast down and ignominy will cover 
them; they used to be called to prostrate themselves, while they 
were.} 

444. Then leave Me alone with whoever denies this narration. 
We shall punish them gradually from directions they perceive 
not.} 

445. And I will grant them a respite. Verily, My plan is 
strong.} 

446. Or is it that you ask them a wage, so that they are heavily 
burdened with debt?} 

447. Or that the Unseen is in their hands, so that they can 
write it down?} 


The Terror of the Day of Judgement 

After Allah mentions that those who have Taqwa, will have 
Gardens of Delight with their Lord, He explains when this will 
be, and its actual occurrence. He says, 


4The Day when the Shin shall be laid bare and they shall be 
called to prostrate themselves, but they shall not be able to do 
so.} 

meaning, the Day of Judgement and the horrors, earthquakes, 
trials, tests and great matters that will occur during it. 

Al-Bukhari recorded that Abu Said Al-Khudri said that he 
heard the Prophet saying, 


If ifk'i ‘ if'f J d ‘ ***■“■ If 

CIJL >-\j ui * JiijviJ >_■ »jj liUkUjall 


«Oi<r Lord will reveal His Shin, and every believing male and 
female will prostrate to Him. The only people who will remain 
standing are those who prostrated in the worldly life only to be 
seen and heard (showing off). This type of person will try to 
prostrate at that time, but his back will made to be one stiff 
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plate (the bone will not bend or flex).*” 

This Hadith was recorded in the Two Sahihs and other books 
from different routes of transmission with various wordings. It 
is a long Hadith that is very popular.I** 

Concerning Allah’s statement, 



iTheir eyes will be cast down and ignominy will cover them;} 

means, in the final abode, due to their crimes and arrogance 
in the worldly life. Thus they will be punished with the 
opposite of what they did. When they were called to prostrate 
in the worldly life, they refused to do so even though they were 
healthy and secure. Therefore, they will be punished with the 
lack of ability to do so in the Hereafter. When the Almighty 
Lord makes Himself visible (before the believers), then the 
believers will fall down in prostration to Him, but no one of 
the disbelievers and hypocrites will be able to prostrate, rather, 
their backs will become one plate. Everytime one of them 
attempts to prostrate, he will bow his neck but will not be able to 
prostrate. This is just like in the life of this world, when these 
people were in opposition to what the believers were doing. ' 


For Whoever denies the Qur'an 

Then Allah says, 

m <£*} 

iThen leave Me alone with such as belie this narration.} 

meaning, the Qur’an. This is a sever threat which means, 
leave Me alone with this person; I know about him and how I 
will gradually punish him and increase him in his falsehood. I 
am giving him respite for a while, then I will seize him with a 
mighty and powerful punishment.’ Thus, Allah says, 

4We shall punish them gradually from directions they perceive 
not.} 

meaning, and they will not even be aware of it. Rather, they 
Fath Al-Bari 8:531,532, and Muslim 1:167. 
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will believe that it is a noble blessing from Allah, but really the 
same matter is actually a form of humiliation (for them). This 
is similar to Allah’s statement, 


v y ojyLi 


s r* 


iDo they think that in wealth and children with which We 
expand them, We hasten unto them with good things. Nay, but 
they perceive not.} (23:55,56) 

Allah also said, 


$ % & 


^ y^ uii * !£M n i 






<So, when they forgot that which they had been reminded, We 
opened for than the gates of everything, until in the midst of 
their enjoyment in that which they were given, all of a sudden, 
We punished them, and lo! They were plunged into destruction 
with deep regrets and sorrows.} 


Therefore, Allah says here, 




iAnd I will grant than a respite. Verily, My plan is strong.} 

meaning, 1 will delay them, give them respite and extend their 
time. Yet, this is My plan, and My plot against them.’ Thus, 
Allah says. 




iVerily, My plan is strong.} 

meaning, ‘great against whoever opposes My command, rejects 
My Messengers and dares to disobey Me.’ 

In the Two Sahihs it is recorded from the Messenger of Allah 
&g that he said. 


jU \l\ Jj. ^Jiiu jg juJ ai 0j» 


“ Verily Allah the Exalted gives respite to the wrongdoer until 
He seizes him and he will not be able to escape Him.* 

Then he recited, 


4$* i*2i3 jjjtf&z} 
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o/ yoi/r Lord when He 
seizes the towns while 
they are doing wrong. 
Verily, His punishment 
is painfid (and) severe.} 
(11:102)* 11 

In reference to Allah’s 
statement, 

,> « £ 0 :$& 

i*4* j**xf 

4W'^- 

iOr is it that you ask 
them for a wage, so that 
they are heavily bur¬ 
dened with debt? Or 
that the Unseen is in 
their hands, so that they 
can write it down?} 
the explanation of 
these two Ayat prece¬ 
ded in Surat At-Tur. 121 
The meaning of it is, 


you, O Muhammad, call them to Allah without taking any 
wages from them, rather, you hope for the reward with Allah. 
Yet, they reject that which you have brought to them simply 
due to ignorance, disbelief and obstinacy.’ 

ji *-* J V/jz Jl 2? H <j»jh '*%> AA jy^} 
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448. So, wait with patience for the decision of your Lord, and 
be not like the Companion of the Fish wheti he cried out (to Us) 
while he was Makziim.} 


111 Fath Al-Bari 8:205, and Muslim 4:1997. 

* 2 * See volume nine, the Tafsir of Surat At-Tiir (52:40). 
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449. Had not a grace from his Lord reached him, he would 
indeed have been (left in the stomach of the fish, but We forgave 
him), so he was cast off on the naked shore, while he was to be 
blamed.} 

450. Then his Lord chose him and made him of the righteous.} 

451. And verily, those who disbelieve would almost make you 
slip with their eyes (through hatred) when they hear the Reminder 
(the Qur'an), and they say: " Verily, he is a madman!”} 

452. But it is nothing else than a Reminder to all the creatures 
('Alamin).} 

The Command to be Patient and to refrain from being 
Hasty like Yunus was 

Allah says, 


4So wait with patience} ‘O Muhammad, persevere against the 
hann your people cause you and their rejection. For verily, 
Allah will give you authority over them, and make the final 
victory for you and your followers in this life and the Hereafter.’ 

^ & %} 


4and be not like the Companion of the Fish} 

meaning, Dhun-Nun, who was Yunus bin Matta, when he 
went off angry with his people. Various things happened to 
him, such as riding on a ship at sea, being swallowed by a 
(large) fish, the fish carrying him off into the ocean, being in 
the darkness and depth of the sea arid hearing the sea’s and 
its dwellers glorification of the Most High, the Most Able 
(Allah). For He (Allah) is the One Whose execution of divine 
decree cannot be resisted. After all of this, he (Yunus) called 
out from the layers of darkness. 




■J % ^ v o\} 


4“That none has the right to be worshipped but You (O Allah), 
Glorified (and- Exalted) are You! Truly, I have been of the 
wrongdoers."} (21:87) 

Then Allah said concerning him. 








iwoidd make you slip) “In order to have some effect on you.” 111 

iwith their eyes) meaning, ‘they will affect you by looking at you 
with their eyes (i.e., the evil eye).’ This means “they are jealous 
of you due to their hatred of you, and were it not for Allah’s 
protection of you, defending you against them (then their evil 
eye would harm you).’ 

- The Effect of the Evil Eye is Real 

In this Ayah is a proof that the effect of the evil eye and its 
affliction by the command of Allah is real. Many Hadiths have 
been reported concerning this through numerous routes of 
transmission. 

The Hadith of Buraydah bin Al-Husayb 

Abu ‘Abdullah bin Majah recorded from Buraydah bin Al- 
Husayb that the Messenger of Allah jig said, 

JA hi V) vj 'f* 

+ * 

"There is no Ruqyah 121 except to cure the evil eye and the 
sting. »' 3) 

This is how Ibn Majah recorded this Hadith. Imam Muslim 
also recorded this Hadith in his Sahih on the authority of 
Buraydah himself, but he did not attribute it to the Prophet 
jg. There is a story concerning this incident (as reported by 
Buraydah in Sahih Muslim), 14 ' and At-Tirmidhi recorded the 
Hadith in this manner (like Muslim’s version).' 5 ' This Hadith 
has also been recorded by Imam Al-Bukhari, Abu Dawud and 
At-Tumidhi on the authority of ‘Imran bin Husayn, however, 
/ he did not attribute it to the Prophet jg. Imran’s wording is, 

111 At-Jabari 23:564,565. 

' 2 ' Prayer formula for healing. 

' 3 ' Ibn Majah 2:1161. 

|4 ' Muslim 1:199. 

' 5 ' Tuhfat Al-Ahwadhi 6:217. 



126 


Tafslr [bn Kqthir 


+ 4j * 


nThere is no Ruqyah except to cure the evil eye and the 
sting 

Muslim recorded in his Sahih from Ibn ‘Abbas that the 
Prophet jg said, 


iH3 &ii jjJh Jiu i ^ 6(5 % £ii» 


nThe evil eye is real. If anything were to overtake the divine 
decree (and change it), then it ivould be the evil eye. And if 
you perform Ghusl (to remove the evil eye) then wash u>e//V 21 


Muslim was alone in recording this Hadith, as Al-Bukhari did 
not mention it. It is reported from Ibn ‘Abbas that he said, 
“The Messenger of Allah jg used to invoke Allah’s protection 
for Al-Hasan and Al-Husayn (his grandsons) by saying, 


C- oik * J5 4)1 t«5kpi^ 


«/ seek protection for you two by the perfect Words of Allah 
from every Shay tan, and dangerous creature, and from every 
eye that is evil .» 


Then he would say: 

615 U&» 


nThtis, did Ibrahim used to seek protection for Ishaq and Isma'il 
Oris sons).*” 

This Hadith was recorded by Al-Bukhari and the Sunan 
compilers. 131 


The Hadith of Abu Umamah As‘ad bin Sahl bin Hunayf 

Ibn Majah recorded from Abu Umamah As‘ad bin Sahl bin 
Hunayf that ‘Amir bin Rabi'ah passed by Sahl bin Hunayf 
while he was bathing and he said, “I haven’t seen the skin of a 
beautiful virgin girl nicer than this that I see today (i.e., 


l *l Fath Al-Bari 10:163, Abu Dawud 4:213, and Tuhfat Al-Ahwadhi 
6:217. 

Muslim 4:1719. 

|3 ' Fath Al-Bari 6 :470, Abu Dawud 5:104, Tuhfat Al-Ahwadhi 6:220, 
An-NasaT in Al-Kubrd 6:250, and Ibn Majah 2:1164. 
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commenting on how nice Sahl’s skin was).” So he did not 
leave before he (Sahl) fell down on the ground. So he was 
brought to the Messenger of Allah jg and it was said to him 
(the Prophet jg) that Sahl had been afflicted by a seizure. The 
Prophet jg then said, 


«? 




"Who do you blame (or hold responsible) for this?* 

The people replied, “Amir bin RabTah.”Then the Prophet jg said, 


"Would one of you knowingly kill his brother? If one of you 
sees something of his brother that he likes, then let him 
supplicate for blessings for him.* 

Then the Prophet jg called for some water and he commanded 
‘Amir to perform Wudu’ with the water. So he washed his face, 
his hands up to his two elbows, his two knees, and the inside 
of his Izar. Then the Prophet jg commanded him to pour the 
water over Sahl. Sufyan said that Ma’mar related from Az- 
Zuhri that he said, “The Prophet jg ordered him to turn the 
water pot over (empty its contents over) him (Sahl) from 
behind him.” 1 ' 1 An-Nasal recorded this Hadith through 
different routes from Abu Umamah with the wording, “And he 
turned the pot over pouring its contents over him (Sahl) from 
behind him.” 121 


The Hadith of Abu Sa‘id Al-Khudri 

Ibn Majah recorded that Abu Said Al-Khudri said, “The 
Messenger of Allah sg used to seek refuge from the evil eye of 
the Jinns and the evil eye of humans. Then when the 
Mu‘awwidhatan m were revealed, he used them (for seeking 
protection) and abandoned everything else.” ,4 ' 

This was recorded by At-Tirmidhi, and An-Nasal At-Tirmidhi 
said, “Hasan.” 151 

111 Surtan Ibn Majah no. 3509. 

121 An-Nasal in Al-Kubra no. 7617-7619. 

131 Surat Al-Faldq (113) and Surat An-Nds (114). 

141 Ibn Majah 2:1161. 

|S| Tuhfat Al-Ahwadhi 6:218, and An-Nasal 8:271. 
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Another Hadith from Abu Sa'id 
# 

Imam Ahmad recorded from Abu Said that Jibnl came to the 
Prophet jg and said, “O Muhammad, are you suffering from 
any ailment?” The Prophet said, 

r“ 

«Yes».” Then JibrTl said, 




JLiji <*' 


^ v 


«"/m the Name of Allah 1 pray over you for healing (Ruqyah), 
from everything that bothers you, from the evil of every soul 
and every evil eye that hates you, may Allah cure you, in the 
Name of Allah I pray over you for healing 
This Hadith has been recorded by Muslim and the Sunan 
compilers except for Abu Dawud. 

Imam Ahmad also recorded from Abu Said or Jabir bin 
‘Abdullah that the Messenger of Allah jg was bothered by 
some illness, and Jibril came to him and said, 




«/n the Name of Allah I pray over you for healing (Ruqyah), 
from everything that bothers you, from every envious person 
and evil eye, may Allah cure i/oh. » 131 


The Hadith of Abu Hurayrah 

Imam Ahmad recorded from Abu Hurayrah that the Messenger 
of Allah ££ said, 

«^ U‘ 

«Verily the evil eye is real .*^ 

Both Al-Bukhari and Muslim recorded this Hadith as well. 15 * 
111 Ahmad 3:28,56. 

I 2 * Muslim 4:1718, Tuhfat Al-Ahwadhi 4:46, and An-Nasal in At- 
Kubra 6:249, and Ibn Majah 2:1164. 

131 Ahmad 3:58, 75. 

141 Ahmad 2:319. 

' 5 ' Path Al-Bari 10:213, and Muslim 4:1719. 
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Ibn Majah recorded from Abu Hurayrah that the Messenger of 
Allah jg said, 

«77ie evil eye is real .n 11 * 

Ibn Majah was alone in recording this Hadith. 


The Hadith of Asma’ bint ‘Umays 

Imam Ahmad recorded from TJbayd bin Rifa'ah Az-Zuraqi that 
Asma’ said, “O Messenger of Allah! Verily, Bani Jafar are 
afflicted with the evil eye; should I seek to have Ruqyah ?” The 
Prophet jg replied, 


i vyi yji ji ji s ‘ji jU:* 


'‘Yes, for if anything could overcome the divine decree, it would 
be the evil eye.® 121 


This Hadith has been recorded like this by At-Tirmidhi, Ibn 
Majah,I 3 ’ and An-Nasa’i. At-Tirmidhi said concerning it, 
“Hasan Sahth.’ 4 *' 


The Hadith of ‘A’ishah 

Ibn Majah recorded from ‘A’ishah, may Allah be pleased with 
her, that the Messenger of Allah jg ordered her to have 
Ruqyah performed as a cure against the evil eye.’ 5 * This was 
reported by Al-Bukhari and Muslim J 6 ’ 


The Hadith of Sahl bin Hunayf 

Imam Ahmad recorded from Abu Umamah bin Sahl bin 
Hunayf that his father informed him that the Messenger of 
Allah jgj went out on a journey in the direction of Makkah and 
they (the Companions) accompanied him until they came to 
the valley of Kharrar from Al-Juhfah. They stopped there and 

111 Ibn MSjah 2:1159. 

* 2 ’ Alunad 6:438. 

I 3 ' Tuhfat Al-Ahwadhi 6:219, and Ibn Majah 2:1160. 

141 Tuhfat Al-Ahwadhi 6:220. 

151 Ibn Majah 2:1161. 

Fath Al-Bari 10:210, and Muslim 4:1725. 
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Sahl took a bath. He (Sahl) was a white man, with a 
handsome body and nice skin. So the brother of Bani ‘Adi bin 
Ka*b, ‘Amir bin Rabfah looked at Sahl while he bathed and he 
said, “I haven’t seen the skin of a beautiful virgin girl nicer 
than this that I see today.” Then Sahl suddenly had a seizure 
and fell to the ground. So he (Sahl) was brought to the 
Messenger of Allah jg and it was said to him, “0 Messenger of 
Allah! Can you do anything for Sahl? By Allah, he has not 
lifted his head nor has he regained consciousness.” The 
Prophet jg then said, 

‘Do you all blame (or hold responsible) anyone for what has 
happened to him?* 

They said, “ Amir bin Rabfah looked at him.” So the Prophet 
called ‘Amir and he was very angry with him. He said, 

u iii 'h jjjj-i j£L: 

‘Would one of you knowingly kill his brother? Why don't you 
ask Allah to bless your brother when you see something (of him) 
that you like?* 

Then the Prophet jg said, 

O4J 

*Bathe for him .» 

So he (‘Amir) washed his face, his hands, his elbows, his 
knees, his feet and the inside of his Izdr (waist wrapper) in a 
drinking vessel. Then that water was poured over him (Sahl). A 
man poured it over SahTs head and his back from behind 
him, then the container was turned upside down and emptied 
behind him. This was done, and afterwards Sahl recovered 
and left with the people having nothing wrong with him.”* 1 * 

The Hadlth of 4 Amir bin Rabi'ah 

• 

Imam Ahmad recorded in his Musnad that TJbaydullah bin 
‘Amir said, “ Amir bin Rabfah and Sahl bin Hanayf went off 
together intending to bathe. So they went about their business 

m 


Ahmad 31486. 
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using coverings (to cover their nakedness). So 'Amir removed a 
cloak of wool that he (Sahl) was using to conceal himself. He 
('Amir) said, 1 looked at him and my eye fell upon him while 
he was pouring water on himself bathing. Then I heard a loud 
splash in the water coming from where he was. So I went to 
him, and I called him three times, but he did not answer me. 
So I went to the Prophet and informed him. Then, the 
Prophet came walking, and he was wading in the water. I 
can still picture the whiteness of his shins. When he came to 
Sahl (who was unconscious), he hit him on his chest with his 
hand and said, 




fl O Allah! Remove from him its heat , its cold and its paittJ 
He (Sahl) then stood up, and Allah's Messenger sg said, 

jli U aJU ^jA jl j Ayi) jl ^\j I 


«// one of you sees in his brother, or himself, or his ivealth that 
which pleases him, then he should ask Allah to bless it, for 
verily, the evil eye is reaL* {l] 


The Accusation of the Disbelievers and the Reply to 
Them 

Allah says, 

iand they say: “Verily, he is a madman /'> 

meaning, they cut at him with their eyes and attack him with 
their tongues saying, “Verily, he is a madman.” They say this 
because he came with the Qur’an. Allah then says, 

4But it is nothing else but a Reminder to all the creatures 
('Alamin).b 

This is the end of the explanation (Tafsii) of Surah Nun (or 
Al-Qalam), and all praise and blessing belong to Allah. 


111 Ahmad 3:447. 




The Tafsir of Surat Al-Haqqah 
(Chapter - 69) 


Which was revealed in Makkah 


s 


In the Name of Allah, the Most Gracious, the Most Merciful. 
Sp ^ ip Zg 0M U $$ % C 

^ jf - rpk '-v*“ gw [ >£= * $ 

is (4J £ ^ ^ 

»ji5 j*g, J>-*j i^i JdJ oO l£j 

SS t$ j3 c&Si $4$ a jSE- SS a' i2 % 0fc£ 


<2. Al-Haqqah!} 

42. What is Al-Haqqah?} 

43. And what will make you know what Al-Haqqah is?} 

44. Thamiid and 'Ad denied the Qari'ah!} 


45. As for Thamiid, they were destroyed by the Taghiyah!} 

46. And as for ‘Ad, they were destroyed by a wind, Sarsar 
‘Atiyah!} 


47. Which Allah imposed on them for seven nights and eight 
days Husum, so that you could see men lying toppled, as if 
they were trunks of date palms, Khawiyah!} 

48. Do you see any remnants of them?} 

49. And Fir'awn, and those before him, qnd the cities 
overthrown committed Al-Khati’ah.} 


410. And they disobeyed their Lord’s Messenger, so He seized 
them with a punishment that was Rabiyah.} 

4H. Verily, when the water rose beyond its limits, We carried 
you in the ship.} 

412. That We might make it an admonition for you and that it 


133 


Surah 69. Al-Haqqah (1-12) (Part-29) 
might be retained by the retaining ears.} 

Warning concerning the Greatness of the Day of 
Judgement 

Al-Haqqah is one of the names of the Day of Judgement, 
because during it the promise and the threat will inevitably 
occur. Due to this, Allah has declared the greatness of this 
matter. So He says, 

iAnd what will make you know what Al-Haqqah is?} 

Mention of the Destruction of the Nations 

Then Allah mentions the destruction of the nations that 
denied the Resurrection. He says, 

<$As for Tltamud, they were destroyed by the Tdghiyah!} 

It is the cry which will silence them, and the quake that will 
silence them. Qatadah said similar to this when he said, “At- 
Taghiyah is the shout.”* 1 ' Mujahid said, u At-Taghiyah means 
the sins.” This was also said by Ar-Rabi‘ bin Anas and bin Zayd. 
They said that it means transgression. After mentioning this, Ibn 
Zayd recited the following Ayat as proof for his statement, 

iThamud denied through their transgression.} 

Then Allah says, 

}And as for ‘Ad, they were destroyed by a wind Sarsar} 

meaning, a cold wind. Qatadah, As-Suddi, Ar-Rabi‘ bin Anas 
and Ath-Thawri all said about, 

4‘Atiyah} 

“This means severe blowing of the wind.” Qatadah said, “It 

m 


At-Tabari 23:571. 
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iKhawiyah} 

“It means ruined.” Others besides him said, “It means 
dilapidated.” This means that the wind would cause one of 
them (palm tree) to hit the ground, and it will fall down dead 
on his head. Then his head would shatter and it would remain 
a lifeless corpse as if it were without branches, motionless. It 
has been confirmed in the Two Sahihs that the Messenger of 
Allah sg said, 

«/ was helped by an easterly wind and the people of ‘Ad were 
destroyed by a westerly wind.»* 11 

iDo you see any remnants of them?$ 
meaning, ‘do you find any one of them left or anyone who even 
attributes himself to being from them?’ Rather they are all 
gone, right down to the last of them, and Allah did not make 
for them any successors. 

Then Allah says, 

4 I'M £» 

4And Fir'awn and those before him committed (sin)} This has been 
recited with a Kasrah under the letter Qaf (in the word 
Qabalahu, as Qibla.hu), which changes the meaning to those 
who were with him in his time, and they were his followers who 
were disbelieving Coptic people. Others recited it with a Fathah 
over the letter Qaf (as the word Qablahu ), which means those 
nations before him who were similar to him. Concerning Allah’s 
statement, 

4 the overthrown cities} those nations that rejected their 
Messengers. 

4 committed Al-Khdti'ah.} Al-Khati’ah means their rejection of 
what Allah revealed. Ar-Rabl‘ said, 


111 Muslim 2:617. 
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4committed Al-Khati'ah.} 

“This means disobedience.” Mujahid said, “They committed 
errors.”* 1 ' Thus, Allah says, 

fj Jj-'j 

4And they disobeyed their Lord’s Messenger,} 

meaning they were all of the same type, they all denied the 
Messenger of Allah who was sent to them. As Allah says, 

4 .+*) $*■ 

4Everyone of them denied the Messengers, so My threat took 
effect.} 

So whoever denies a Messenger, then verily, he denies all of 
the Messengers. This is as Allah says, 


m 

4The people of Nuh belied the Messengers} 
4‘Ad belied the Messengers.} 


4Thamud belied the Messengers.} 

However, only one Messenger came to every nation. Thus, 
Allah says here, 


itgfo 5^ J.A> Sr^} 


4And they disobeyed their Lord's Messenger, so He seized them 
with a punishment that was Rdbiyah.} 

Rabiyah means, great, severe and painful. Mujahid said, 
“Rdbiyah means severe.” 12 ' As-Suddi said, “It means 
destructive.” 


111 At-Tabari 23:576. 
|2 ' At-Tabari 23:577. 
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A Reminder about the Blessing of the Ship 

Then, Allah says, 

i&\ & 6 \} 

iVerily, when the water rose beyond its limits,} 

meaning, it rose up over its shores by the leave of Allah and it 
overcame all that existed. Ibn ‘Abbas and others said, “The 
water rising beyond its boundary means it increased 
abundantly.”* 1 * This happened due to the supplication of Nuh 
against his people when they denied him, opposed him and 
worshipped other than Allah. 

Therefore, Allah answered his supplication and the people of 
the earth were covered with the flood except for those who 
were with Nuh in the ship. Thus, are humans all from the 
loins of NQh and his progeny. For this reason Allah reminds 
humanity of His blessing, 

a &*> & 0 kt 

iVerily, when the water rose beyond its limits, We carried you 
in the ship.} 

meaning, a ship running along upon the surface of the water. 


iThat We might make it an admonition for you} 


The pronoun “it” here refers to the species of the object (ships) 
due to the general meaning alluding to this. Thus, the 
meaning is, *We caused its type of creation (ships) to remain 
(in the earth) for you, so that you ride upon the currents of 
the water in the seas.’ This is as Allah says, 


U j0Rj « J3 




iand has appointed far you ships and cattle on which you ride; 
In order that you may mount on their backs, and then may 
remember the favor of your Lord when you mount thereon} 
(43:12,13) 


m 


At-Tabari 23:577. 





111 At-Tabari 23:578. 
121 At-Tabari 23:579. 
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415. Then on that Day shall the Event occur.$ 

416. And the heaven will be rent asunder, for that Day it will 
be frail and tom up.} 

417. Arid the angels will be on its sides, and eight angels will, 
that Day, bear the Throne of your Lord above them.} 

418. That Day shall you be brought to Judgement, not a secret 
of you will be hidden.} 

/ 

A Mention of the Horrors of the Day of Judgement 

Allah informs of the horrors that will take place on the Day of 
Judgement. The first of these events is the blowing of fright 
(into the Trumpet), which will be followed by the blowing of 
destruction when everyone in the heavens and the earth will 
be struck down except whoever Allah wills. Then, after this 
will be the blowing of standing before the Lord *of all that 
exists, and the resurrection, and the gathering. And this is 
that blowing. 111 It is emphasized here that it is one blowing, 
because the command of Allah cannot be opposed or 
prevented, and it does not need to be repeated or stressed. 
Thus, Allah goes on to say, 

. &>} 

4And the earth and the mountains shall be removed from their 
places, and crushed with a single crushing.} 

meaning, they will be stretched out to the extent of the surface 
(of the earth) and the earth will change into something else 
other than the earth. 




4Tlien on that Day shall the Event occur.} 
meaning, the Day of Judgement. 

jfik & ^ 

I 1 * The majority of scholars say that there fire two times the Trumpet is 
blown. The saying that there are three is based upon unauthentic 
narrations as explained earlier. See volume seven, the Tafsir of 
Surat An-Naml (27:87) and the discussion following it. 



iAnd the heaven will be rent asunder, for that Day it will be 
frail and tom up.} 

Ibn Jurayj said, “This is like Allah’s statement, 

if$($ £& $31 

iAnd the heaven shall be opened, it will become as gates.} 
( 78 : 19 ) 

Ibn ‘Abbas said, “It (the sky) will be tom apart and the Throne 
will be near it.” 

&& £ &$>} 

iAnd the angels will be on its sides,} The word Malak here is 
referring to the species of angels (all of them); meaning the 
angels collectively will be standing on the sides of the heavens. 
Ar-Rabl‘ bin Anas said concerning Allah’s statement, 

&& ^ m\f} 

iAnd the angels will be on its sides,} 

“This means that they will be standing on what has been 
ground to powder of the heavens looking at the people of the 
earth.” Concerning the statement of Allah, 

i’0 frfr. $ j » %> J-> 

iand eight angels will, that Day, bear the Throne of your Lord 
above them.} 

means, on the Day of Judgement eight angels will cany the 
Throne. Abu Dawud recorded from Jabir bin ‘Abdullah that 
the Messenger of Allah said, 

tl of <i)l vilU jf. jl J jifi 

® ^ Va 0 <i»lp ^J| I 

«I was permitted to speak about one of the angels among those 
angels who carry the Throne of Allah. Between the lobe of his 
ear to his shoulder is the distance of seven hundred years (of 
travelling).* 

This is the wording recorded by Abu Dawud.* 1 * 


Abu DSwud 5:96. 
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The Children of Adam being presented before Allah 

Concerning the statement of Allah, 

C/* Y Ztrv* frf.T 

iThat Day shall you be brought to Judgement, not a secret of 
you will be hidden.} 

meaning, “you will all be presented to the Knower of the 
secrets and private counsels. He is the One from Whom none 
of your affairs are hidden. He is the Knower of all things 
apparent, secret and hidden.’ This is the reason that Allah 
says, 


inot a secret of you will be hidden.} 

Imam Ahmad recorded from Abu Musa that the Messenger of 
Allah sg$ said, 

l j\j Jlx>j jl ^‘y_ (y ,01 

IaIUJLi Juj-T J ~ ■ .Lj-li ^JbSlI «. j-Jai j JlJj JUa 5 lllltll 


«77ie people will be exhibited three times on the Day of 
Judgement. The first two presentations will be (their) arguing 
and offering excuses. During the third presentation the pages 
(records) will fly into their hands. Some of them will receive the 
records in their right hands and some will receive them in their 
left hands .» Ibn Majah and At-Tirmidhi 111 both recorded 
this Hadith. 


Z K? & rn <*£ & a) z 

* 1 tL fclk f if - j—4 3—fft 4 


429. Then as for him who will be given his Record in his right 
hand will say: "Here! read my Record!”} 

420. "Surely, l did believe that 1 shall meet my account!"} 


111 Ahmad 4:414, Ibn Majah 2:1430 Tuhfat Al-Ahwadhi 7:111. This is 
narrated from Al-Hasan Al-Basri whom most of the scholars say did 
not hear from Abu Musa, so according to the majority, it is a 
disconnected narration. 
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421. So, he shall be in a life, well-pleasing .> 

422. In a lofty Paradise 

423. The fruils in bunches whereof will be low and near at 
hand.4 

424. Eat and drink at ease for that which you have setit on 
before you in days past!} 

The Happiness of the Person Who will receive His Book 
in His Right Hand and His Good Situation 

Allah informs of the happiness of those who receive their Book 
in the right hand on the Day of Judgement and being pleased 
with this. Out of his extreme pleasure is his saying to 
everyone that he meets, 

4Here! read my Record!$ 

meaning, *take my Book and read it.’ He will say this because 
he knows that what is in it is good and purely virtuous deeds. 
He will be of those whom Allah replaced their bad deeds (evils) 
with good deeds. ‘Abdur-Rahman bin Zayd said, “The meaning 
of 

4zg 

4Here! read my Record!} 

is Here, read my Book.’... The suffix ‘Urn’ is a grammatical 
addition.” This is what he (‘Abdur-Rahman) said. It seems 
apparent that the suffix ‘Um’ means here *you all.’ 

Ibn Abi Hatim recorded that ‘Abdullah bin ‘Abdullah bin 
Hanzalah - and he (Hanzalah) was the Companion who was 
washed by the angels for his funeral - said, “Verily, Allah will 
stop His servant on the Day of Judgement and He will make 
his sins appear on the outside of his Book of Records. Then 
He will say to him, “Did you do this?’ The servant will respond, 
“Yes my Lord.’ Then Allah will say to him, *1 will not expose 
you (or dishonor you) for it, for verily, I have forgiven you.’ The 
person will then say. Here (you all) read my Book!’ ” 

eft 

4Surely, I did believe that I shall meet my account!} 
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This will be when he (the servant of Allah) will be saved from 
being disgraced and exposed on the Day of Judgement. 

In the Sahih, it is recorded from Ibn TJmar that he was 
asked about the private counsel. He responded by saying that 
he heard the Messenger of Allah s§ saying, 


4il JU JjUa ji ij\j lil fji «*•' 

. j\ zS i t uij Uj*Ul ^ JI U ^t\ : 

J-fcV J* \$tjf -O iijrb} Jjili Jililll j lalj ■ t~y~i 

<J^ aLS 


vt L; 


o Allah will bring the servant close (to Him) on the Day of 
Judgement and make him confess all of his sins. This will 
continue until the servant thinks that he is about to be 
destroyed. Then Allah will say, "Verily, I have concealed these 
sins for you in the worldly life and l have forgiven you for them 
today." Then he will be given his Book of good deeds in his 
right hand. However, about the disbeliever and the hypocrite, 
the witnesses will say, 4"These are those who lied on tlteir 
Lord, and verily, the curse of Allah is on the 
wrongdoers 

Allah’s statement, 

ji* vj Cifc 


iSurehj, I did believe that I shall meet my account!} 

means, ‘I used to be certain in the worldly life that this day 
would definitely come.’ This is as Allah says, 


lyj* (*r^ o£3a> 




4(They are those) who are certain that they are going to meet 
their Lord.} (2:46) 

Allah then says, 


4So he shall be in a life, well-pleasing.} (69:21) meaning, pleasant. 
111 Ahmad 2 :74, Al-Bukhari 4685, and Muslim 1768. 
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rJt s’VV i^SSlKSP 

gUoJlQp 4^)oil I^A»J Jj^O L$JL>*jQp 

?/• .^ . ' ,T>X- t'-A It y/^ 

a)z& 

$ ^J> ^40^j^j^0Z^ 

;$js 


oA-*Uf^ 


& *>A ft a) £ %> 

$ Ji <y i »£?*. 

oil? l£i> ^S; ; ilcl>r C 
^*iu 4* 2 ^ v>wf 

•jj^ iQj^ A. di i^ jf diu 

,v. " s*" .: t 

it isS v 5f $ f^jaiu 

eft & J* % t:^" 

^ f»? J J-i 'is^it^- 4 ' 
o; V) % iSvpf’ 

VI ,3a v 


«£> 


425. Bi/f as for him who 
will be given his Record 
in his left hand, will 
say: “I wish that I had 
not been given my 
Record!"} 


426. "And that I had never known how my account is!"} 

427. "Would that it luid been my end!”} 

42 8. "My wealth has not availed me;"} 

42 9. “My power has gone from me!"} 

430. (It will be said): "Seize him and fetter him;"} 

432. "Then throw him in the blazing Fire."} 

432. “Then fasten him on a chain whereof the length is seventy 
cubits!"} 

433. Verily, he used not to believe in Allah, the Most Great,} 

434. And urged not the feeding of the poor.} 

435. So, no friend has he here this Day,} 

436. Nor any food except filth from Ghisltn.} 
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Ka*b Al-Ahbar said, “Every ring of it will be equal to the entire 
amount of iron found in this world.” Al-‘Awfi reported that Ibn 
‘Abbas and Ibn Jurayj both said, "Each cubit will be the 
forearm's length of an angel.”* 11 Ibn Jurayj reported that Ibn 
‘Abbas said, 

i:pt 


477ien fasten him} “It will be entered into his buttocks and 
pulled out of his mouth. Then they will be arranged on this 
♦ (chain) just like locusts are arranged on a stick that is being 
roasted.” Al-‘AwfL reported from Ibn ‘Abbas that he said, “It will 
be ran into his behind until it is brought out of his two nostrils 
so he will not be able to stand on his two feet.” 121 Imam Ahmad 
recorded from ‘Abdullah bin ‘Amr that the Messenger of Allah 
said, 


jSfl * LULIl oJLjl — J jLiij — o Ji£» Jju jl 

J* ^ Jr^ j^ I OJJL) i KJ* 3 jy ~A 

«4L.I jl Ia Qz oi j ( JJJl LLojCJ <JlJLUI 


a If a drop of lead like this - and he pointed to a skull bone - 
were sent from the heaven to the earth, and it is a distance of 
five hundred years travel, it ivould reach the earth before night. 
And if it (the same drop of lead) were sent from the head of the 
chain (of Hell), it would travel forty fall seasons, night and 
day, before it would reach its (Hell’s) cavity or base.^ 

At-Tirmidhi also recorded this Hadith and he said, “This 
Hadtth is Hasan.” 14 ’ Concerning Allah’s statement, 




4Verily, he used not to believe in Allah, the Most Great, and 
urged not on the feeding of the poor.} 
meaning, he did not establish the right of Allah upon him, of 
obedience to Him and performing His worship. He also did not 
benefit Allah’s creation nor did he give them their rights. For 


111 At-Tabari 23:589. 

121 At-Tabari 23:589. 

131 Ahmad 2:197. 

141 Tuhfat Al-Ahwadhi 7 :313. 
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remember!} 

443. This is the revelation sent down from the Lord of all that 
exists.} 


The Qur'an is the Speech of Allah 


Allah swears by His creation, in which some of His signs can 
be seen in His creatures. These also indicate the perfection of 
His Names and Attributes. He then swears by the hidden 
things that they cannot see. This is an oath swearing that the 
Qur’an is His Speech, His inspiration and His revelation to His 
servant and Messenger, whom He chose to convey His 
Message, and the Messenger carried out this trust faithfully. 
So Allah says, 




4So I swear by wlwtsoever you see, and by whatsoever you see 
not, that this is verily the word of an honored Messenger.} 

meaning, Muhammad $g. Allah gave this description to him, a 
description which carries the meaning of conveying, because 
the duty of a messenger is to convey from the sender. 
Therefore, Allah gave this description to the angelic Messenger 
in Surat At-Takwtr, where he said, 


f $ 'jtfll yS } x* f) i*i }!» 4$ *1^ 


4 Verily, this is the Word of (this Qur'an brought by) a most 
honorable messenger. Owner of power (and high rank) with 
Allah, the Lord of the Throne. Obeyed and trustworthy.} 
(81:19-21) 

And here, it refers to Jibril. Then Allah says, 


4 and your cotnpanion is not a madman.} (81:22) meaning, 
Muhammad 




4And indeed he saw him in the clear horizon.} (81:23) meaning, 
Muhammad saw Jibril in his true form in which Allah 
created him. 


%} 
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Tafsir Ibn Katinr 






01A 


%^iAnd he is not Danin 




g HHg 




with the Unseen.^ 
(81:24) meaning, sus¬ 
picious. 

4't§3 1*» •Sh * 

iAnd it (the Qur'an) is 
not he word of the out¬ 
cast Shaytan.} (81:25) 
This is similar to what 
is being said here. 

u <ri JaS 4^ $ Cj$ 

✓ y x C /% . +** / - \ x & 

U Jji* X) 

4/f is not the word of a 
poet, little is that you 
believe! Nor is it the 
word of soothsayer, little 
is that you remember!} 
So in one instance 
Allah applies the term 
messenger to the 
angelic Messenger 
and in another instance He applies it to the human Messenger 
(Muhammad s^). This is because both of them are conveying 
from Allah that which has been entrusted to them of Allah’s 
revelation and Speech. Thus, Allah says, 

yj drt Jkj*^ 

iThis is the revelation sent down from the Lord of all that 
exists.$ 

Ot Li *—t LaLil jT jwJL Aij lij' *0 ' ,jA«i Jji* i ^ 

Jp /bjj <^7 £>’ Ujj ^ 

£*\ £>(y 

444. And if fa had forged a false saying concerning Us,} 


Cflst 0 ci' 3fc 

J1c£S4jii 
ii 4iu*»c-il O' 

i u * "'#^1 \ x ' >'•" *>-i 
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Surah 69. Al-Haqqah (44-52) (Part-29) _ 

445. We surely would have seized him by his right hand,} 

446. And then We certainly would have cut off Al-Watin from 
<him,} 

447. And none of you could have prevented it from him.} 

448. And verily, this is a Reminder for those who have 
Taqioa.} 

449. And verily. We know that there are some among you that 
deny.} 

450. And indeed it will be an anguish for the disbelievers. 

451. And verily, it (this Qur’an) is an absolute truth with 
certainty.} 

452. So, glorify the Name of your Lord, the Most Great.} 

If the Prophet ^ forged anything against Allah, then Allah 
would punish Him 

Allah says, 

j> jf} 

4And if he had forged a false saying concerning Us,} 

meaning, ‘if Muhammad forged something against Us, as they 
claim, and added or removed anything from the Message, or 
said anything from himself while attributing it to Us, then We 
would surely be swift in punishing him. And of course, 
Muhammad did not do any of this (as the disbelievers 
claimed).’ Thus, Allah says, 


4We surely would have seized him by his right hand,} 

It has been said that this means, *We would seize him by the 
right hand because it is more stronger in grabbing.’ 

5k CO y} 

4And then We certainly would have cut off Al-Watin from 
him,} 

Ibn ‘Abbas said, “It (Al-Watin) refers to the artery of the heart. 
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iAnd indeed it (this Qur'an) will be an anguish for the 
disbelievers (on the Day of Resurrection).} 

Ibn Jarir said, “And verily this rejection will be anguish for the 
disbelievers on the Day of Judgement.” 111 He (Ibn Jarir) also 
mentioned a similar statement from Qatadah. 12 * It is possible 
that the meaning of the pronoun (it) may also refer to the 
Qur’an, in which case the verse would mean that the Qur’an 
and belief in it are a cause of anguish for the disbelievers. 
This is as Allah says, 

iThus have We caused it (the denial of the Qur'an) to enter the 
hearts of the criminals. They will not believe in it.} 
(26:200,201) 

And Allah said, 


TOjfii 1 . U u\y J -%)7 

iAnd a barrier will be set between them and that which they 
desire} (34:54). 

Therefore, Allah says here, 

iAnd verily, it (this Qur'an) is an absolute truth with 
certainty > 

meaning, the right and truthful news in which there is no 
doubt, suspicion or confusion. Then Allah says, 

iSo glorify the Name of your Lord, the Most Great.} 
meaning, He Who sent down this magnificent Qur’an. 

This is the end of the explanation ( Tafsit) of Surat Al-Haqqah. 
And to Allah belong all praise and blessings. 


111 At-Tabari 23:595. 
121 At-Tabari 23:595. 



The Tafsir of Surah Sa’ala Sa’il" 
(Chapter - 70) 

Which was revealed in Makkah 

P -*— 

In the Name of Allah, the Most Gracious, the Most Merciful. 

&«»a 

#\ fc'jj* tyP $ <*** ** ^ ‘ 

3 * 

<1. A questioner asked concerning a torment about to befall > 

42 . Upon the disbelievers, which none can avert) 

43 . From Allah, the Lord of the ways of ascent) 

44 The angels and the Ruh ascend to Him m a Day the 
measure whereof is fifty thousand years) 

45. So be patient, with a good patience) 

46. Verily, they see it (the torment) afar off) 

47 . But We see it near) 

A Request to hasten the Day of Judgement 

*$* 

4 A questioner asked concerning a torment about to befaV) 

This Auah contains an assumed meaning that is alluded to 
, T "! . y .. r u R ,’ It is as though it is saying, a questioner 

r^u"o hasten on the tonnen. that is about to fali. .« is 

similar to Allah’s statement, 

4\Tlj «»' PP. J-> 


(1 I This Surah is commonly referred to as Al-Ma'arij. 
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4 And they ask you to hasten on the torment! And Allah fails 
not His promise.} (22:47) 

meaning, that its torment will occur and there is no avoiding 
it. Al-‘Awfi reported from Ibn ‘Abbas concerning the Ayah, 

% 'Sc} 

4A questioner asked concerning a torment about to befall} 

“That is the questioning of the disbelievers about the torment 
of Allah and it will occur to them.” 111 Ibn Abi Najlh reported 
from Mujahid that he said concerning Allah’s statement 


SC} 

4A questioner asked}, “A person called out (requesting) for the 
torment that will occur in the Hereafter to happen.” Then he 
said, “This is their saying, 


14* ; i 


h* U J3 y. to ££ 4 X&} 


40 Allah! If this is indeed the truth from you, then rain down 
stones on us from the sky or bring on us a painful 
torment.}” 121 (8:32) Allah's statement. 


4Ut 

4about to befall (Wdqi) upon the disbelievers,} means, it is waiting 
in preparation for the disbelievers. Ibn ‘Abbas said, u Waqi‘ 
means coming.” 

i'S 2 

4which non can avert} meaning, there is no one who can repel it 
if Allah wants it to happen. Thus, Allah says, 

<4 ^} 

4 From Allah, the Lord of the zvays of ascent (Al-lAa'arij).} 


111 At-Tabari 23:599. 
121 At-Tabari 23:599. 
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Tafsir Ibn Katinr 

The Tafsir of “Lord of the ways of ascent” 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas, “Lord of the 
ways of ascent means loftiness and abundance. ”*** Mujahid 
said, “Lord of the ways of ascent means the ways of ascension 
into the heavens.”* 2 * Concerning Allah’s statement, 

i4i ^ £$ 

{The angels and the Ruh Ta'ruju to Him} 

‘Abdur-Razzaq reported from Ma'mar from Qatadah that 
Ta'ruju means to ascend. In reference to the Ruh, Abu Salih 
said, “They are creatures from the creation of Allah that 
resemble humans but they are not humans.” 

It could be that here it means Jibril, and this is a way of 
connecting the specific to the general (other angels). It could 
also be referring to the name of the souls ( Arwah ) of the 
Children of Adam (humans). For verily, when they (the human 
souls) are taken at death, they are lifted up to the heavens 
just as the Hadith of Al-Bara’ proves. 13 * 

The Meaning of M a Day the measure whereof is fifty 
thousand years” 

Concerning Allah’s statement, 

iin a Day the measure whereof is fifty thousand years.} 

This refers to the Day of Judgement. Ibn Abi Hatim recorded 
from Ibn ‘Abbas that he said concerning the Ayah, 

4.^-“ till fj bi. sy 

iin a Day the measure whereof is fifty thousand years.} 

“It is the Day of Judgement.” The chain of narration of this 
report (tb Ibn ‘Abbas) is authentic. Ath-Thawri reported from 
Simak bin Harb from ‘Ikrimah that he said concerning this 
verse, “It is the Day of Judgement.”* 4 * Ad-Dahhak and Ibn 

[1 * At-Tabari 23:600. 

* 2 ' At-Tabari 23:600. 

* 3 * At-Tiwal by At-Tabarani no. 238. The Hadith of Al-Bara’ is also 
recorded by Abu Dawud and others. 

* 4 ' At-Tabari 23:601. 
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Surah 70. Sa'ala Sd'il (1-7) (Part-29) 


Zayd both said the same. ‘Ali bin Abi Talhah reported from Ibn 
‘Abbas concerning the Ayah, 





<77ie angels and the Riih ascend to Him in a Day the measure 
whereof is fifty thousand years.$ 

“It is the Day of Judgement that Allah has made to be the 
measure of fifty thousand years for the disbelievers.”^ Many 
Hadtths have been reported with this same meaning. 

Imam Ahmad recorded from Abu ‘Umar Al-Ghudani that he 
said, I was with Abu Hurayrah when a man from Bani ‘Amir 
bin Sa‘sa‘ah passed and it was said: This man is the 
wealthiest man of Bani ‘Amir.’ So Abu Hurayrah said, *Bring 
him back to me.’ So they brought the man back to Abu 
Hurayrah. Then Abu Hurayrah said, *1 have been informed 
that you are a man of great wealth.’ The man from Bani ‘Amir 
replied, 'Yes, by Allah. I have one hundred red-colored camels, 
one hundred brown-colored camels...’ and so on he counted 
numerous colored camels, the races of the slaves and the 
types of fetters for his horses that he owned. 

So Abu Hurayrah said, *Beware of the hooves of the camels 
and the cloven hooves of the cattle.’ He continued repeating 
that to him until the color of the man began to change. Then 
the man said, 'O Abu Hurayrah what is this?’ Abu Hurayrah 
replied, *1 heard the Messenger of Allah jg say, 

JaX V jj oiIS jit 


0 Whoever has camels and does not give their due (Zakdh) in 
their Najdah and their Risl ...« 


We interrupted saying, ‘O Messenger of Allahl What is their 
Najdah and Risl? He said, # 


iU olliJl t La jlA ^yi 

aA* oltl Uly-f *3 jjU- lili «, ojLh yy L$J 

*H 3 ' irrr^- jlS’ J.y_ J> 

i; life ydi Jc j ijfc i % a diw 


HI 


At-Tabari 23:603. 
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Tafoir Rm Kathir 


>-aU» oli jS *i£-lL i ;_r»0 oJiSlj o<lS 

lily*-! <CjjU»- lil >»l... ii » 'jj ti.'aie- Igj jy oli J}S aAIiJj 

^LJl ^ &aj ( y^>- <w* «iiJl 9 jIaaj 0IS fji (j! jJp OJO-1 

fji ^ v^**i *5? jJ* aJ oJl£ li|3 • L$j? 

oli JS J^y yy l*J J> .foVj A^\j oils’ U life yOjl 

li] tljurti 'Ij £Lk«P l$j ^-1] i l^Jyj jy oli JS o-Aii^j l< jlla; >—iU» 
^yj»- i£j. tiijf J«wL>- ajljo jlS kliVjl aIIp oJLpI lily-l Cjj l>- 

»a. L w* jrf 


«Jf is their difficulty and their ease, for verily, they will come 
on the Day of Resurrection healthier than before. They will be 
more in number, fatter and more lively and unruly. Then a 
soft, level plain will be spread out for them and they will 
trample him with their hooves. When the last of them has 
passed over him, the first of them will return to trample him 
again during a day whose measure toill be fifty thousand years. 
Tins toill continue until the case of all the people is decided 
between them. Then he (the withholder of Zakah) will see his 
path (i.e., either to Paradise or Hell). If he had cows that he 
did not pay the Zakah in their ease and their difficult times, 
then they will come on the Day of judgement healthier than 
they were before. They will be more in number, fatter and more 
lively and unruly. Then a soft, level plain will be spread out for 
them and they will trample him. Every one of them that has 
cloven hooves will trample him with its hooves, and every one 
of them that has a horn will butt him with its horn. There will 
not be any hornless or bent homed animals among them. When 
the last of them has passed over him, the first of them will 
return to trample him again during a day whose measure will 
be fifty thousand years. This will continue until the case of all 
the people is decided between them. Thai he (the withholder of 
Zakah) will see his path (i.e., either to Paradise or Hell). If he 
has any sheep that he does not pay the due Zakah in their 
difficulty and their ease, then they will come on the Day of 
Judgement healthier than they were before. They will be more 
(in number) fatter and more lively and unruly. Then a soft, 
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level plain will be spread out for them and they will trample 
him. Every one of them that has a cloven hoof will trample him 
with its hooves, and every one of them that has a horn will butt 
him with its horn. There will not be any Iwmless or bent 
homed animals among them. When the last of them has passed 
over him, the first of them will return to trample him again 
during a day whose measure will be fifty thousand years. This 
will continue until the case of all the people is decided between 
them. Then he (the withholder of Zakah) will see his path (i.e., 
either to Paradise or Hell)j 

Then, the man from Bani ‘Amir said, What is the due of the 
camel, O Abu Hurayrah?’ Abu Hurayrah said, It is that you 
give (in your Zakah payment) from your most valuable camels, 
that you lend a milking she-camel, that you lend your mount 
for riding, that you give the milk (to the people) for drinking, 
and you lend the male camel for breeding.’” 111 This Hadith was 
also recorded by Abu Dawud and An-Nasal.* 2 * 


A Different Version of this Hadith 

Imam Ahmad recorded from Abu Hurayrah that the Messenger 
of Allah jg said, 


•jiiji Ji an 


u l«i 'f - 


‘There is not any owner of treasure who does not pay its due 
except that it will be made into heated metal plates and branded 
upon him in the fire of Hell. His forehead, side and back will be 
scorched with these metal plates. This will continue until Allah 
judges between His servants on a Day whose measure is fifty 
thousand years of what you count. Then he will see his path, 
either to Paradise or to the Fire .» 

Then he (Abu Hurayrah) mentions the rest of the Hadith about 
the sheep and camels just as mentioned before. In this 
narration (of Ahmad) the Prophet sg also added, 


111 Ahmad 2:489. 

* 2 * Abu Dawud 2:304, and similar with An-Nasal 12:5. 



“The horse is for three (on the Day of Judgement): for one man 
it is a reward, for another man it is a shield (protection), and 
upon another man it is a burden .» 

And the HadUh continues.* 1 ' Muslim also recorded this Hadith 
in its entirety even though Al-Bukhari did not mention it.* 21 
The intent behind mentioning this here is the Prophet’s 
statement, 


“Until Allah judges between His servants on a day whose 
measurement is fifty thousand years.* 


Instructing the Prophet jg to have Patience 

Then Allah says, 

iSo be patient, with a good patience.} 


meaning, ‘be patient, O Muhammad, with your people’s 


rejection and their seeking to hasten the torment since they 
think it will not occur.’ Allah says in another Ayah, 




iThose who believe not therein seek to hasten it, while those 
believe are fearful of it, and know that it is the very truth.} 
(42:18) 

Thus, Allah says, 




iVerily, they see it (the torment) afar off.} meaning, the happening 
of the torment and the establishment of the Hour (Day of 
Judgement). The disbelievers see this as something that is 
farfetched. The word “Ba'id” here means that which is impos¬ 
sible to occur. 


m Ahmad 2:262. 
121 Muslim 2:682. 
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iBut We see it (quite) near.} meaning, the believers believe that 
its occurrence is near, even though its time of occurrence is 
unknown and no one knows when it will be except Allah. All of 
what is approaching then it is near and it will definitely 
happen. 


CgjtLf Xr & % jt# Sjs; it ip 0 

^ 50 * oi j' •>£ 


^8. The Day that the sky will be like the Al-Muhl.} 

49. And the mountains will be like 'Ihn.} 

410. And no friend will ask a friend,} 

411. Though they shall be made to see one another, the 
criminal would desire to ransom himself from the punishment of 
that Day by his children.} 

412. And his wife and his brother,} 

413. And his Fasilah who sheltered him,} 

414. And all that are in the earth, so that it might save him.} 

415. By no means! Verily, it will be the fire of Hell,} 

416. Nazza'ah the Shawa!} 

417. Calling (all) such as turn their backs and turn away their 
faces.} 

418. And collect (wealth) and hide it (from spending it in the 
cause of Allah).} 


Terrors of the Day of Judgement 

Allah says that the torment will befall the disbelievers. 

40 $^ op 0 

4The Day that the sky will be like the Al-Muhl.} 

Ibn ‘Abbas, Mujahid, ‘Ata, Said bin Jubayr, Ikrimah, As- 
Suddi and others have all said, “Like the residue of oil.” 

4And the mountains will be like ‘Ihn.} 
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Tafsir Von Kqthir 


meaning, like fluffed wool. This was said by Mujahid, Qatadah 
and As-Suddi.' 1 ' This Ayah is similar to Allah’s statement, 

ijz;} 


4 And the mountains will be like carded wool.} (101:5) 


Concerning Allah’s statement, 






4 And no friend will ask a friend, though they shall be made to 
see one another.} 


Meaning, no close friend will ask his close friend about his 
condition while he sees him in the worst of conditions. He will 
be worried about himself and will not be able to think of 
others. 

Al-‘Awfi reported from Ibn ‘Abbas, “Some of them will know 
others and they will be acquainted with each other. Then, they 
will flee from each other after that, as Allah says, 


4^U>i«e & 'hfk pri && 


4Every man that Day will have enough to make him careless of 
others.}” (80:37) ,2 > 


This honorable Ayah is similar to Allah’s statement, 

0* J* *Jy ‘iM & tj h —0* V £ tyk} 

4&- $ Mj 


40 mankind! Have Taqwa of your Lord, and fear a Day wheti 
no father can avail aught for his son, and nor a son avail aught 
for his father. Verily the promise of Allah is true.} (31:33) 


and He also says, 

4%2 1$ cJt j)J Sit & v dl & g 


4And if one heavily laden calls another to (bear) his load, 
nothing of it will be lifted even though he be near of kin.} 
(35:18) 

and He says, 


111 Af-Tabari 23:604. 
121 At-Tabari 23:605. 



^ Vj far*y j-fai vl—** 56 J jyy'jp } 

4 Then, when the Trumpet is blown, there will be no kinship 
among thetn that Day, nor will they ask of one another.} 
(23:101) 

and similarly He says, 

ife fay | 'Jri «&*' '<& ‘fay+i ‘fa* Si *£' j" 

477wf day shall a man flee font his brother, and from his 

mother and his father, and from his wife and his children. 
Every man that Day will have enough to make him careless of 
others.} (80:34-37) 

Then Allah’s saying here 

<J* fafa*i ’ififay, fay. y. 

4 'y* *jjf •» iyyi y Wf - yfr ij ij*j 

4//ie criminal would desire to ransom himself from the 
punishment of the Day by his children, and his wife and his 
brother, and his Fasilah (kindred) who sheltered him, and all 
that are in the earth, so that it might save him. By no means!} 

means, no ransom will be accepted from him even if he 
brought all of the people of the earth (as ransom), and the 
greatest wealth that he could find, even if it was enough gold 
to fill the entire earth. Even the child that he had who was 
dearer to him than the last beat of his heart in the life of this 
world, he would wish to use the child as a ransom for himself 
against the torment of Allah on the Day of Judgement when he 
sees the horrors. However, even this child would not be accepted 
from him (as a ransom). Mujahid and As-Suddi both said, 

}and his Fasilah} “This means his tribe and his km.”* 11 ‘Ikrimah 
said, “This means the subdivision of his tribe that he is from.” 
Ashhab reported from Malik that he said, “His FasUah is his 
mother.” 


At-Tabari 23:606. 
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Tafsir Ibn Kathir 


Allah said. 


iVerily, it will be the fire of Hell,) Here He is describing the Hell- 
fire and the severity of its heat. 

**\sr 

iNazza'ah the Shawa!) Ibn ‘Abbas and Mujahid both said, “It is 
the skin of the head.” 111 Al-Hasan Al-Basri and Thabit Al- 
Bunani both said, 

iNazza'ah the Shawa!) “This means respectable parts of the 
face.” Qatadah said, 

iNazza'ah the Shawa!) “This means removing his important 
organs, and the respectable parts of his face, his creation and 
his limbs.”* 2 * 

Ad-Dahhak said, “This means it will scrape the flesh and the 
skin off of the bone until it leaves nothing of it remaining.”* 3 * 
Ibn Zayd said, “The Shawa is the marrow of the bones.”* 4 * 

As for, 


iNazza'ah) 

Ibn Zayd said, “It is cutting their bones and transformation of 
their skins and their form.” 

Concerning Allah’s statement, 




jf: j S* 


iCalling (all) such as turn their backs and turn away their 
faces. And collect and hide it.) 

meaning, the Fire will call out to its children whom Allah 
created for it, determining that they will perform the deeds 
deserving of it in the worldly life. So it will call them on the 

111 At-Tabari 23:608. 

• 2| At-Tabari 23:609. 

• 3| At-Tabari 23:609. 

* 4 * At-Tabari 23:609. 
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Surah 70. Sa'ala Sail (19-35) (Part-29) 


tJ) safes on 

>•'<£** >'.W ' 

^ U-j* 


^Day of Judgement 
with an eloquent and 
articulate tongue. 
Then it will pick them 
out from the people of 
the gathering just as 
birds pick seeds. This 
is because they were, 
as Allah said, of those 
who turned their 
backs and turned 
away. This means they 
denied with their 
hearts and abandoned 
the performance of 
deeds with their limbs. 


<$«$ & 
iAnd collect and hide 
it * 

meaning, he gathered 
wealth piling it up, 
and he concealed it, 
meaning he hid it and 
refused to give the 
obligatory right of 
Allah that was due on it of spending and paying the Zakah. It 
has been recorded in a Hadtth that the Prophet jg| said, 

•Do not hold back (your wealth) or else Allah xoill hold back 
from yoM.' 1 * 1 


oy) ^-ty. 


^ #1 ^ a£»jP 51 

vJtUJ} ,>*■ tj (•* oyi' 

j^rj v'j* 5j, (rTJ >5>'je OJ ^ Z$\} Sy. i$\) C§;> 

^0 & \ %!>&. ^ > ^5 #y# £ 


111 MusUm 2:713. 
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Tafsir Ibn Kathir 



419. Verily, man was created very impatient;} 

420. Apprehensive when evil touches him;} 

421. And suppressive when good touches him.} 

422. Except those who are devoted to Salah.} 

423. Those wlw with their Salah are Da'imiin;} 

424. And those in whose wealth there is a recognized right.} 

425. For the one who asks, and for the deprived.} 

426. And those who believe in the Day of Recompense.} 

427. And those who fear the torment of their Lord.} 

428. Verily, the torment of their Lord is that before which none 
can feel secure.} 

429. And those who guard their private part (clmstity).} 

430. Except from their wives or their right hand possessions - 
for (then) they are not blameworthy.} 

431. But whosoever seeks beyond that, then it is those who are 
trespassers.} 

432. And those who keep their trusts and covenants.} 

433. And tlwse who stand firm in their testimonies.} 

434. And tlwse wlw are with their Salah, Yuliafizun.} 

435. Such shall dwell in the Gardens, Iwnored} 


Man is Impatient 

Allah informs about man and his inclination to corrupt his 
behavior. Allah says, 

f l\} 

4Verily, man was created very impatient ;} Then, Allah explains 
this statement by saying, 

4Apprehensive when evil touches him;} meaning, whenever any 
harm touches him he is frightful, worried and completely taken 
back due to the severity of his terror and his despair that he 
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will receive any good after it. 

suppressive when good touches him.} 

meaning, if he attains any blessing from Allah, he is stingy 
with it, not sharing it with others. He will withhold the right of 
Allah with that blessing. 

Imam Ahmad said that Abu ‘Abdur-Rahman informed them 
that Musa bin ‘Ali bin Rabah told them that he heard his 
father narrating from ‘Abdul-‘Aziz bin Marwan bin Al-Hakim 
that he heard Abu Hurayrah saying, “The Messenger of Allah 
Sfe said, 

«£> y. 

«77ie worst thing that can be in a man is greedy impatience and 
unrestrained cowardice .i*’ 1 ’ 

Abu Dawud recorded this Hadith from ‘Abdullah bin Al-Jarrah 
on the authority of Abu ‘Abdur-Rahman Al-Muqri’, and this is 
the only Hadith through ‘Abdul-‘Aziz with him .' 21 

The Exclusion of Those Who pray from what has 
preceded and an Explanation of Their Deeds and Their 
Prayer 

Then Allah says, 

4 Except those who are devoted to Sal ah.} 

meaning, man is described with blameworthy characteristics 
except for He whom Allah protects, helps and guides to good, 
making its means easy for him - and these are those people 
who perform Salah. 

iThose wlw with their Salah are Dd'imun;} 

It has been said that this means they guard its times and 
the elements obligatory in it. This has been said by Ibn 


111 Ahmad 2:302. 

I 2 ' Abu Dawud 3:26. 



168 


Tafsir 1bn Kathlr 


MasMd, MasrOq and Ibrahim An-Nakhal.' 11 It has also been 
said that it means tranquility and humble concentration (in 
the prayer). This is similar to Allah’s statement, 


4 &*£■*■ (*£*■*’ <4 (♦* Cjjft J> 


iSuccessful indeed are the believers. Those who with their Salah 
are Khashi'un >(23:1 -2) 


This was said by ‘Uqbah bin ‘Amir. From its meanings is the 
same terminology used to describe standing (still) water (Al-Md’ 
Ad-Da’im). This proves the obligation of having tranquility in 
the prayer. For verily, the one who does not have tranquility 
(stillness of posture) in his bowing and prostrating, then he is 
not being constant (Da’im) in his prayer. This is because he is 
not being still in it and he does not remain (in its positions), 
rather he pecks in it (quickly) like the pecking of the crow. 
Therefore, he is not successful in performing his prayer. 

It has also been said that the meaning here refers to those 
who perform a deed and are constant in its performance and 
consistent in it. This is like the Hadith that has been recorded 
in the SahOi on the authority of ‘A’ishah that the Messenger of 
Allah js said, 


$ 'o\j jil Jj JUiVl 


“The most beloved deeds to Allah are those that are most 
consistent, even if they are few .* 121 

Then Allah says, 


Jj&j -SpfJ 1 " j*- q 


AAnd tlwse in whose wealth there is a recognized right. For the 
one who asks, and for the deprived > 

meaning, in their wealth is a determined portion for those who 
are in need. Concerning Allah’s statement, 

AAnd tlwse who believe in the Day of Recompense. A 
meaning, they are sure of the Final Return (to Allah), the 


111 At-Tabari 23:612. 
• 2| Muslim 1:541. 
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Reckoning and the Recompense. Therefore, they perform the 
deeds of one who hopes for the reward and fears the 
punishment. For this reason Allah says, 

iAnd those who fear the torment of their Lord .} 
meaning, they are fearful and dreadful. 


4 Verily, the torment of their Lord is that before which none can 
feel secure .} 

meaning, no one is safe from it (Allah’s torment) of those who 
understand the command from Allah, except by the security of 
Allah Himself. Then Allah says, 




iAnd those who guard their private part (chastity).} 

meaning, they keep their private parts away from that which is 
forbidden and they prevent their private parts from being put 
into other than what Allah has allowed them to be in. This is 
why Allah says, 


iExcept from their wives or their right hand possessions} 


meaning, from their female slaves. 




ifor (then) they are not blameworthy. But whosoever seeks 
beyond that, then it is those who are trespassers.} 

The explanation of this has already preceded at the beginning 
of Surat Al-Mu’minun, and therefore does not need to be 
repeated here. 11 ’ 

Allah said, 




iAnd those who keep their trusts and covenants.} 
meaning, if they are given a trust they do not deceit and when 


See the volume six, the Tafslr of Surat Al-Mu’minun (23:6-7). 




they make a covenant they do not break it. These are the 
characteristics of the believers which are opposite of the 
characteristics of the hypocrites. This is like what is reported 
in the authentic Ijadith, 


lilj n—iLi-l JL e-j Ijjj _ ._ ijS 


jit jiiliJi i;u 


“The signs of the hypocrites are three. When he speaks he lies, 
when he promises he breaks his promise, and when he is given 
a trust he behaves treacherously (with it)j^ 

In another narration it states, 

ji-iU- lijj ijlc- juU li \j tsLi'jS lil» 

oWhen he speaks he lies, when he makes a covenant he breaks 
it, and when he argues he is abusive .n* 2 * 

Concerning Allah’s statement, 

iAnd those who stand firm in their testimonies .} This means that 
they guard their testimonies. They do not add or decrease from 
what they testify to nor do they conceal their testimonies. Allah 
says in another Ayah, 

iWlw hides it, surely, his heart is sinful.} (2:283) 

Then Allah says, 

rr& 

iAnd those who are with their Salah, Yuhafizun.} 

meaning, they maintain its proper times, its pillars, its 
obligations and its recommended acts. So Allah begins this 
discussion (of the believers' attributes) with prayer and He 
concludes it with prayer. This proves the importance of it and 
the praise of its noble status, just as what preceded at the 
beginning of Surat Al-Mu’minun. 

It is exactly the same discussion. This is why Allah says there 
(in Al-Mu’minun), 


S 


111 Fath Al-Bari 1:111. 
121 Fath Al-B&ri 1:111. 
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iTfiese are indeed the inheritors. Who shall inherit the Firdaws 
(Paradise). They shall dwell therein forever .> (23:10-11) 

And He says here, 

4Such shall dwell in the Gardens, honored.$ 
meaning, they will be honored with various types of pleasures 
and delights. 


J iJ&' ij' 4^^ 

lil yjii'j p~ii yi jju 

lijli Ijii ,£». i^iiy jjij* l*J (•? ll! 1, jjr J 

ilj P+*v >>~4 <y~“ 3) (*r® rlr; y-vi <^r/6 fji 

4, M, 0j-*£y t£j}) 


436. So, tofwf is the matter with those disbelievers, before you 
Muhti'm} 

437. On the right and on the left, ‘Izin.} 

438. Does even/ man of them hope to enter the Paradise of 
Delight?} - 

439. But no! Verily, We have created them out of that which 
they know!} 

440. But no! I swear by the Lord of the easts and the wests that 
surely We are Able} 

441. To replace them by (others) better than them; and We are 
not to be outnm.} 

442. So, leave them to plunge in vain talk and play about, 
until they meet their Day which they are promised.} 

443. The Day ivhen they will come out of the graves quickly as 
racing to a Nusub,} 

444. With their eyes lowered in fear and humility, ignominy 
covering them (all over)! That is the Day which they were 
promised!} 



The Rebuke of the Disbelievers and the Threat against 
Them 

Allah rebukes the disbelievers who, in the time of the Prophet 
saw him and the guidance Allah sent him with. They 
witnessed the magnificent miracles Allah aided him with. 
Then, after all of this they fled from him and separated 
themselves from him. They fled right and left, group by group 
and party by party. This is as Allah says, 

* 43 ^ fit $4£r 

ATheti what is wrong with them that they run away from 
admonition? As if they were (frightened) wild donkeys. Fleeing 
from a beast of prey. } (74:49-51) 

This is the example of disbeliever. 

And this Ayah is similar. As Allah says, 

4 ^^ 

ASo what is the matter with those disbelievers, before you 
Muhti'ln} 

meaning, *what is wrong with these disbelievers who are with 
you, O Muhammad? Why are they Muhti'ln, meaning hastily 
running away from you?’ This is as Al-Hasan Al-Basri said, 
“Muhti'ln means departing.” 

4 ^' & 

AOn the right and on the left, 'Izin.} 

The singular of ‘Izin is ‘Izah, which means separating. 111 
meaning in their separating and their differing. Al-‘Awfi 
reported from Ibn ‘Abbas about the Ayah; 

0 Jb> 

ASo what is the matter with those disbelievers, before you 
Muhti'ln.} 

“They are looking in your direction.” Then the Ayah; 

4 ^' cf} 

AOn the right and on the left, ’Izin.} 


At-Tabari 23:620. 
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he (Ibn ‘Abbas) said, u Al-‘han is a group among the people. On 
the right and on the left means they are turning away (right 
and left) from him (the Prophet and mocking him.” 

Jabir bin Samurah narrated that the Messenger of Allah jg 
came out to them while they were sitting in circles. So the 
Messenger of Allah jgj said, 

J Vi* 


"Why do I see you all ‘lzin (in groups).^ 

Ahmad, Muslim, Abu Dawud, An-Nasal and Ibn Jarir all 
recorded this Hadith J 2 ' 

Then, concerning Allah’s statement, 




4Does every man of them hope to enter the Paradise of Delight? 

But no!} 

meaning, is this their wish, yet they flee from the Messenger 
jg in aversion to the truth? Are they hoping that they will be 
admitted into the Gardens of Delight? Nay, rather their abode 
is Hell. Then Allah affirms the occurrence of the Final Abode 
and the torment that will befall them that they are denying its 
existence and claiming it to be something farfetched. As a 
proof against them, Allah mentions the initiation of creation, 
and that repeating the process is something easier than 
performing it the first time. This is something that they 
themselves confess to. Allah says, 

eu t&L & 


iVerily, We have created them out of that which they blow!} 
meaning, from despised semen. This is as Allah says, 

y\} 

iDid We not create you from a despised water (semen)?} 
(77:20) 

Allah also says, 


111 At-Tabari 23:620. 

V 2 ' Ahmad 5:93, Muslim 1:322, Abu Dawud 1:561, An-NasST 3:4, 
and At-Tabari 23:620. 




174 


Tafslr [bn Kathir 


**!» £ y&' >a U z# %£)$}> pit& ft {&$ 

jo* oi A & js? fJt 


4So let man see from what he is created! He is created from a 
water gushing forth. Proceeding from between the backbone and 
the ribs. Verily He is able to bring him back! The Day when all 
the secrets will be examined. Then he will have no power, nor 
any helper .^ (86:5-10) 

Then Allah says, 


ip £ p\ 


iBut no! I swear by the Lord of the easts and the wests} 


meaning, the One Who created the heavens and the earth and 
made the east and the west. He is the One Who subjected the 
stars causing them to appear in the eastern parts of the sky 
and vanish in the western parts of it. The point of this 
statement is that the matter is not as the disbelievers claim: 
that there is no final return, no reckoning, no resurrection 
and no gathering. Rather all of this will occur and come to 
pass. There is no way of avoiding it. This is the reason that 
Allah has stated a negation at the beginning of this oath. This 
shows that He is swearing by a denial of their claim. This is a 
refutation of their false claim of rejecting the Day of 
Judgement. They already witnessed the greatness of Allah’s 
power in what is more convincing than the Day of Judgement, 
that is the creation of the heavens and the earth, and the 
subjection of the creatures in them, the animals, the 
inanimate objects and the other types of creatures that exist. 
This is why Allah says, 


V op* c&j opfi p- he p3} 



iThe creation of the heavens and the earth is indeed greater 
than the creation oftnankind; yet, most of mankind know not.} 


(40:57) 


Allah also says, 

iSf. of & jp hyp jp. (Uj 'p al Jjfy 
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4Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to give life 
to the dead? Yes, He surely is Able to do all things.} (46:33) 

Allah says in another Ayah, 




ils not He Wlw created the heavens and the earth, able to 
create the like of them? Yes, indeed! He is tl\e All-Knowing 
Supreme Creator. Verily, His command, when He intends a 
thing, is only that He says to it, "Be!”- and it is!} (36:81,82) 


So here He says, 


'Jr 


jxi J ik f', C) i(j ifi- 1' ~kt} 


iBut no! I swear by the Lord of the easts and the wests that 
surely We are Able -to replace them by (others) better than 
them..} 

meaning, ‘on the Day of Judgement We will bring them back 
(to life) in bodies that are better than these bodies that they 
have now.’ For verily, Allah’s power is suitable (able) to do 
that. 




iand We are not to be outrun.} meaning, We are not unable/ 
This is as Allah says, 


yS'A J & <$ 


r'T 


<(Does man think that We shall not assemble his bones? Yes, 
We are able to put together in perfect order the tips of his 
fingers.} (75:3,4) 


Allah also says, 

V L* j JjJ J J* ijk- ly cJfTk bjji ji-} 


4 We have decreed death to you all, and We are not outstripped. 

To transfigure you and create you in (forms) that you know 
not.} (56:60,61) 

Ibn Jarir preferred the meaning to be: ‘a nation who will obey 
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Nun and Sad. This ( Nusub ) means an idol. With this recitation 
the Ayah means, as if their rushing to this place was like 
when they used to hurry in the worldly life to the idol when 
they saw it. They would rush hurriedly to see who would be 
the first of them to touch it. This has been reported from 
Mujahid, Yahya bin Abi Kathir, Muslim Al-Batln, Qatadah, Ad- 
Dahhak, Ar-Rabl* bin Anas, Abu Salih, 'Asim bin Bahdalah, 
Ibn Zayd and others. Concerning Allah’s statement, 





iWith their eyes lowered in fear} meaning humbled. 

4 covering them with humility.} meaning, in return for how they 
behaved arrogantly in the worldly life by refusing to be obedient 
(to Allah). 

i'djMy ijf &} 


iThat is the Day which they were promised!} 


This is the end of the Tafsir of Surah Sa'ala Sa’iL And sill 
praise and thanks are due to Allah. 
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The Tafsir of Surah Nuh 
(Chapter - 71) 

Which was revealed in Makkah 


Jr 


mm 
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V ^0 P *—4 
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In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

$ **tj» Jl, Cy Uijt Cl^> 

j~Sfi J J-r> 

£ ji j»i 0 p 4 $& 

& ijlit ol 
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^ ^ ^ £# 

JJ >>. V ;t iii ^t j3 o> 

41. Verily, We sent 
Nuh to his people (say¬ 
ing) : "Warn your people 
before there comes to 
them a painful 
torment."} 

42. He said: "O my 
people! Verily, ■I am a 
plain wamer to you,"} 

43. "That you should worship Allah, and have Taqwa of Him, 
and obey me,"} 

4 4. "He will forgive you of your sins and respite you to an 
appointed term. Verily, the term of Allah when it comes, 
cannot be delayed, if you but know."} 


0 ^ i is}. 
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Nuh’s Invitation to His People 

Allah says concerning Nuh that He sent him to his people 
commanding him to warn them of the punishment of Allah 
before it befell them. He was to tell them that if they would 
repent and turn to Allah, then the punishment would be lifted 
from them. Due to this Allah says, 




i"Warn your people before there comes to them a painful 
torment.” He said: "O my people! Verily, I am a plain wamer 
to you ."} 

meaning, clarity of the warning, making the matter apparent 
and clear. 


Jit IjjfX $} 

iThat you should worship Allah, and have Taqwa of Him,} 

meaning, ‘abandon those things that He has forbidden and 
avoid that which He has declared to be sinful.’ 




}and obey me,} In that which I command you to do and that 
which I forbid you from.’ 




}He will forgive you of your sins} meaning, ‘if you do what I 
command you to do and you believe in what I have been sent 
with to you, then Allah will forgive you for your sins.’ 


p J) fciSP 


iand respite you to an appointed term.} meaning, ‘He will extend 
your life span and protect you from the torment that He would 
have made befall you if you did not stay away from His 
prohibitions.’ This Ayah is used as proof by those who say that 
obedience (to Allah), righteousness and maintaining the family 
ties truly increase the life span of a person. This is like that 
which has been reported in the Hadith, 

Ji •hf 
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412. And give you increase in wealth and children, and bestow 
on you gardens and bestow on you rivers.} 

413. What is the matter with you, that you do not hope for any 
Waqar from Allah?} 

414. While He has created you (in) Atwar (stages).} 

415. See you not how Allah has created the seven heavens in 
tiers?} 

416. And has made the moon a light therein, and made the sun 
a lamp?} 

417. And Allah has brought you forth from the (dust of) 
earth?} 

418. Afterwards He will return you into it (the earth), and 
bring you forth.} 

419. And Allah has made for you the earth a wide expanse.} 

420. That you may go about therein in broad roads.} 


Nuh complains about his Encounter with His People 

Allah tells about His servant and Messenger, Nuh, and that he 
complained to his Lord about the response he received from 
his people, and how he was patient with them for this long 
period of time - which was nine hundred and fifty years. He 
complained due to his explaining and clarifying matters for 
them and his calling them to guidance and the straightest 
path. So he (Nuh) said, 

4fXr> ^ utj ^fj} 


40 my Lord! Verily, I have called to my people night and 
day,} 

meaning, 1 did not abandon calling them night and day, 
carrying out Your command and in obediance to You.' 

4But all my calling added nothing but to (their) flight.} 

meaning, 'the more I called them to come to the truth, the 
more they fled from it and avoided it.’ 


4(*r0. -'j (•£'»** ~<i $«*!■ j.\f} 
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iAnd verily, every time I called unto them that You might 
forgive them, they thrust their fingers into their ears, covered 
themselves up with their garments,} 


meaning, *they closed up their ears so that they could not 
hear what I was calling them to.’ This is similar to what Allah 
said about the disbelievers of the Quraysh. 




iAnd those who disbelieve say: "Listen not to this Qur'an, and 
make noise in the midst of its (recitation) that you may 
overcome."} (41:26) 


icovered themselves up with their garments,} 

Ibn Jarir recorded from Ibn ‘Abbas that he said, “They 
concealed themselves under false pretences from him so that 
he would not recognize them.” Said bin Jubayr and As-Suddi 
both said, “They covered their heads so that they could not 
hear what he was saying.” 


iand persisted,} meaning, they continued in what they were 
upon of associating partners with Allah and great disbelief. 


iand magnified themselves in pride.} meaning, they were turned 
away from following the truth and submitting to it. 


pry--* 


iThen verily, 1 called to them openly.} meaning, openly among the 
people. 




iThen verily, I proclaimed to them in public,} 
meaning, with open speech and a raised voice. 

4Qi&i A 


iand I have appealed to them in private.} meaning, in discussions 
with them. So he tried various types of propagation to be more 
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What Nuh said when He called His People to Allah 


sf ^ p,j ^ 


41 said: Ask forgiveness from your Lord, verily, He is Oft- 
Forgiving;) 


meaning, ‘return to Him and turn away from what you are 
involved in. Repent to Him soon, for verily. He is Most 
Accepting of the repentance of those who turn to Him in 
repentance. He will accept repentance no matter what the sin 
is, even if it is disbelief and polytheism.’ Thus, he said, 


ij5!& of %\ 


•y # ft *>, 
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41 said: Ask forgiveness from your Lord, verily, He is Oft- 
Forgiving; He will send rain to you Midrar,) 

meaning, continuous rain. Thus, it is recommended to recite 
this Surah in the prayer for rain due to this Ayah. This has 
been reported from the Commander of the faithful, ‘Umar bin 
Al-Khattab. He ascended the Minbar to perform the prayer for 
rain, and he did not do more than seeking Allah’s forgiveness 
and reciting the Ayat that mention seeking Allah’s forgiveness. 
Among these Ayat. 


^ , I* of /Si 




41 said: Ask forgiveness from your Lord, verily, He is Oft- 
Forgiving; He will send rain to you Midrar,) 

Then he (TJmar) said, “Verily, I have sought rain with the keys 
of the sky which cause the rain to descend.” Ibn ‘Abbas and 
others have said, “It ( Midrar) means some of it (rain) following 
others.” 

Concerning Allah’s statement, 


W' 1 $3 ^ 0£o 


4And give you increase in wealth and children, and bestow on 
you gardens and bestow on you rivers.) 

meaning, ‘if you repent to Allah, seek His forgiveness and obey 
Him, He will increase your provisions for you and provide you 
with water from the blessings of the sky. He will cause the 
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iAlldh has created the seven heavens in tiers and has made the 
moon a light therein, and made the sun a lamp?} 

meaning, He made a distinction between them (the sun and 
moon) in reference to their lighting. He made each one of them 
in a set manner with a distinct quality so that the night and 
day may be known. They (the night and day) are known by the 
rising and setting of the sun. He also determined fixed stations 
and positions for the moon, and He made its light vaiy so that 
sometimes it increases until it reaches a maximum, then it 
begins to decrease until it is completely veiled. This shows the 
passing of months and years. This is as Allah said, 




ill is He Who made the sun a shining thing and the moon as a 
light and measured out for its stages that you might know the 
number of years and the reckoning. Allah did not create this 
but in truth. He explains the Ayat in detail for people who have 
knowledge.} (10:5) 

Concerning Allah’s statement, 

Si JS# 


iAnd Allah has brought you forth from the (dust of) earth?} 

This ( Nabat) is a verbal noun (for emphasis) and its usage here 
is most excellent. 


iAfterwards He will return you into it (the earth),} (71:18) 
meaning, when you die. 


iAnd bring you forth.} meaning, on the Day of Judgement He 
will repeat your creation just as He first originated you. 

j&i & %} 

iAnd Allah has made for you the earth a wide expanse.} 

meaning, He spread it out, leveled it, settled it, and stabilized 
it with firm and lofty mountains. 




_ Tafsir Ibn Kathir 
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iThat you may go about 
therein in broad roads.} 

meaning, He created 
it so that you may 
settle in it and travel 
in it wherever you 
wish, from its 
different sides, areas 
and regions. All of 
this is from what Ntlh 
informed them of 
concerning Allah’s 
power and His 
greatness in creating 
the heavens and the 
earth. It demostrates 
the favor that He did 
for them by making 
both heavenly benefits 
and earthly benefits. 
For He is the Creator 
and the Sustainer 
Who made the heaven 
as a building and the earth as a bed, and He enlarged His 
provisions for His creatures. Therefore, He is the One Who it is 
obligatory to worship, and accept as One God. No one should 
be associated with Him as a partner, because He has no 
equal, peer, rival, coequal, mate, son, minister or advisor, 
rather He is the Most High, the Most Great. 
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<21. Nfifi said: "My Lord! They have disobeyed me, and 
followed one whose wealth and children give him no increase 
but loss."} 
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422 . "And they have plotted a mighty plot.”} 

423. “And they have said: 'You shall not leave your gods, nor 
shall you leave Wadd, nor Suwd', nor Yaghiith, and Ya'uq and 
Nasr.' "} 

424. “And indeed they have led many astray. And (O Allah): 
'Grant no increase to the wrongdoers save error.' "} 


Nuh complains to His Lord about His People's Response 

Allah says that Nuh turned to Allah to inform Allah - the All 
Knowing from Whom nothing escapes - that he presented the 
clear call, as mentioned previously, and the comprehensive 
invitation in various ways. He called them sometimes by 
encouragement and sometimes by intimidating warnings. Yet, 
they disobeyed him, opposed him, denied him and followed the 
children of the world. They were those who were heedless of 
the command of Allah and they possessed delights of wealth 
and children. However, these things (worldly benefits) were 
also for gradual punishment and temporary respite, not for 
honor or blessing. Thus, Allah says. 


4'-A—Y) »4jl> /It* uy j \fal\j} 


4and fallowed one whose wealth and children give him no 
increase but loss.} 

The meaning of Allah’s statement, 




4And they have plotted a mighty plot.} 

is that they plotted a deceptive plot for their followers tricking 
them into believing that they were following the truth and 
correct guidance. This is like what they will say to them on 
the Day of Judgement, 


£ J4J it J 3 J ^ $} 


4Nay, but it was your plotting by night and day: when you 
orderd us to disbelieve in Allah and set up rivals to Him!} 
(34:33) 

For this reason He says here, 
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The Idols of the People of Nuh and what happened to 
Him 
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iAtid they have plotted a mighty plot. And they have said: 
‘You shall not leave your gods, nor shall you leave Wadd, nor 
Suwd‘, nor Yaghiith, and Ya'uy and Nasr 

These are the names of their idols which they used to worship 
besides Allah. 

Al-Bukhari recorded from Ibn ‘AbbAs that he said, “The idols 
that were among the people of NOh wound up among the 
Arabs afterwards. In reference to Wadd, it became the idol of 
the people of Kalb in the area of Dawmat Al-Jandal. Suwa‘ 
became the idol of the people of Hudhayl. Yaghiith became the 
idol of the people of Murad, then the people of Bani Ghutayf 
at Al-Juruf in the area of Saba’ worshipped it after them. 
Ya’uq became the idol of the people of Hamdan. Nasr became 
the idol of the people of Himyar for the family of Dhu Kala‘. 
These idols were all named after righteous men from the 
people of NQh. Then when these men died, Shaytan inspired 
his (Nob’s) people to erect statues in honor of them at then- 
gathering places where they used to come and sit, and to 
name these statues after these men (with their names). So 
they did this (as Shaytan suggested), but these statues were 
not worshipped until after those people (the ones who built 
them) had died and the knowledge was lost. Then, those 
statues were later worshipped.”* 1 * 

This has also been similarly reported from ‘Ikrimah, Ad- 
Dahhak, Qatadah and Ibn Ishaq. ‘Ali bin Abi Talhah reported 
from Ibn ‘Abbas that he said, “These are statues that were 
worshipped in the time of NOh.”* 2 * Ibn Jarir recorded from 
Muhammad bin Qays that he said concerning Yaghuth, Ya'uq 
and Nasr, “They were righteous people between the time of 
Adam and NUh, and they had followers who used to adhere to 
their guidance. Then, when they died, their companions who 


I 1 * Fatfy Al-Bari 8:535. 
* 2 * At-Tabari 23:640. 
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used to follow them said, Tf we make images of them, it will 
increase our desire to perform worship when we remember 
them.’ So they made images of them. Then, when those people 
died and other people came after them, Iblls approached them 
and said, They (your predecessors) used to worship these 
statues and they were granted rain by their worship of them.’ 
Thus, they (the latter people) worshipped them.” 


The Supplication of Nuh against His People and for 
whoever believed in Him 

Allah then says, 

4ls & 


iAnd indeed they have led many astray meaning, by the idols 
that they took for worship, they mislead a large number of 
people. For verily, the worship of those idols continued through¬ 
out many generations until our times today, among the Arabs, 
the non-Arabs and all the groups of the Children of Adam. Al- 
KhalU (Prophet Ibrahim) said in his supplication, 


C& oi <j£ ottS 


Sr! 


iAnd keep me and my sons away from worshipping idols."0 
my Lord! They have indeed led astray many among 
mankind... (14:35,36) 

Allah then says, 

■*! Cijbfr $ Sfj> 


iGrant no increase to the wrongdoers save error .^ 

This is a supplication from him (NOh) against his people due 
to their rebellion, disbelief and obstinacy. This is just as Musa 
supplicated against Fir'awn and his chiefs in his statement. 




Itri &- 




iOur Lord ! Destroy their wealth, and harden their hearts, so 
that they will not believe until they see the painful torment .> 
( 10 : 88 ) 

Verily, Allah responded to the supplication of both of these 
Prophets concerning their people and He drowned their 
nations due to their rejection of what he (that Prophet) had 
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come with. 

y ry -it o/> Jt ft* % 'j£ 

& % Ipg % ^ i U. 4 A €« S^^J' Si J* jj* 

^ % ^pc } •fe.jaj isji <^r J15 j ^ ^ 

<®0S *1 ^ 


425. Because of their sins they were drowned, then were made 
to enter the Fire. And they found none to help them instead of 
Allah.) 

426. And Niih said: “My Lord! Leave not one of the 
disbelievers on the earth Dayyar!") 

42 7. “If You leave them, they will mislead Your servants, and 
they will beget none but wicked disbelievers.") 

428. “My Lord! Forgive me, and my parents, and him who 
enters my home as a believer, and all the believing men and 
women. And to the wrongdoers grant You no increase but 
destruction!") 

Allah says, 

i^ti) 


4Because of their sins) It also has been recited as; 




(their errors.) 



4they were drowned,) meaning, for their numerous sins, 
rebellion, persistence in disbelief and opposition to their Mes¬ 
sengers. 

4$ 'jM* * 4 ^ 

4they were drowned, then were made to enter the Fire.) 
meaning, they will be carried from the flood of the seas to the 
heat of the Fire. 

4And they found none to help them instead of Allah.) 
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meaning, they will have no helper, assistant, or savior who 
can rescue them from the punishment of Allah. This is similar 
to Allah’s statement, 

v) 

iThis daij there is no savior from the decree of Allah except him 
on whom He has mercy.) (11:43) 




AAnd NCih said: "My Lord! Leave not one of the disbelievers 
on the earth Dayyar!") 


meaning, do not leave a single one of them on the face of the 
earth, not even a lone individual. This is a method of speaking 
that gives emphasis to the negation. Ad-Dahhak said, “Dayyar 
means one.” As-Suddi said, “Dayyar is the one who stays in 
the home.” So Allah answered his supplication and He 
destroyed all of those on the face of the earth who were 
disbelievers. He (Allah) even destroyed Nuh’s (biological) son 
from his own loins, who separated himself from his father 
(Nuh). He (Nuh’s son) said, 


J'rJ t>" Y) Cji 'i JS tU' ) 


il will betake myself to some mountain, it will save me from 
the water. Nfih said: "This day there is no savior from the 
decree of Allah except him on whom He has mercy." And 
waves came in betiveen them, so he (the son) ivas among the 
drowned.) (11:43) 


Allah saved the people of the ship who believed with Nuh, and 
they were those whom Allah commanded Nuh to carry with him. 
Allah said, 


iy-i4 fife 4 (&i) 


A If You leave them, they will mislead Your servants,) 

meaning, ‘if You leave a single one of them they will lead your 
servants astray.’ This refers to those whom He will create after 
them. 


% ijit 
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iand they will beget none but wicked disbelievers 
meaning, wicked in their deeds and disbelieving in their 
hearts. He (Nuh) said this due to what he knew about them 
since he remained among them for nine hundred and fifty 
years. Then he said, 

iMy Lord! Forgive me, and my parents, and him who enters 
my home as a believer,$ 

Ad-Dahhak said, “This means, my Masjid.” However, there is 
no harm in understanding the Ayah according to its apparent 
meaning, which would be that he (Nuh) supplicated for every 
person who entered his house who was a believer. Then he said, 

iand all the believing men and women.i 
He supplicated for all of the believing men and women, and 
that includes those of them who were living and those of them 
who were dead. For this reason, it is recommended to 
supplicate like this, in following the example of NQh, and that 
which has been reported in the narrations and well-known, 
legislated supplications. Then, he said, 

iAnd to the wrongdoers, grant You no increase but 
destruction 

As-Suddi said, “But destruction.” Mujahid said, “But loss.” 
This means in both this life and in the Hereafter. 

This is the end of the Tafsir of Surat Nuh. And all praise and 
thanks are due to Allah. 
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The Tafsir of Surat Al-Jinn 
(Chapter - 72) 

Which was revealed in Makkah 
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41. Say: "It has been 
revealed to me that a 
group of Jinn listened. 


They said: ‘Verily, we have heard a wonderful Recitation!’} 

42. ‘It guides to the right path, and we have believed therein, 
and we shall never join anything with our Lord.'} 

43. ‘And He, exalted be the Jadd of our Lord, has taken neither 
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a wife nor a son.'} 

44. 'And that the foolish among hs used to utter against Allah 
that which was an enormity in falsehood.'} 

45. “And verily, we thought tltat men and Jinn would not utter 
a lie against Allah.'} 

46. 'And verily, there were men among mankind who took 
shelter with the males among the Jinn, but they increased them 
in Rahaq.'} 

47. ‘And they thought as you thought, that Allah will not send 
any Messenger.'} 


The Jinns listening to the Qur'an and Their Belief in It, 


Allah commands His Messenger jg to inform his people that 
the Jinns listened to the Qur’an, believed in it, affirmed its 
truthfulness and adhered to it. So Allah says. 


x xs£ *4 & k p* a x jr) $} 


4Say: "It has been revealed to me that a group of Jinn listened. 
They said: ‘Verily, we luive heard a wonderful Recitation! It 
guides to the right path' "} 


meaning, to what is correct and success. 


& ■k 


4and we have believed therein, and we shall never join 
anytlung with our Lord.} 

This position (that they took) is similar to what Allah said, 

4 \jjj efcJl Li _r*> 



4And what We sent towards you a group of the Jinns listening 
to the Qur'an.} (46:29) 

We have already presented the Hadiths that have been 
narrated concerning this, so there is no need to repeat them 
here. 111 

Concerning Allah’s statement, 

4££ % 

111 See volume nine the Tafsir of Surat Al-Ahqaf (46:29). 
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iAnd He, exalted be the Jadd of our Lord,} 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he said 
concerning Allah’s statement, 

<% 

itl te Jadd of our Lord,} 

“This means, His actions, His commands and His power. 
Ad-Dahhak reported from Ibn Abbas that he said, “Allah’s 
Jadd is His blessings, His power and His favor upon His 
creation.” It has been reported from Mujahid and Ikrimah that 
they said, “It (Jadd) is the magnificence of our Lord.” Qatadah 
said, “Exalted is His magnificence, His greatness and His 
command.” As-Suddi said, “Exalted is the command of our 
Lord.” It has been reported from Abu Ad-Darda 1 , Mujahid and 
Ibn Jurayj that they said, “Exalted is His remembrance 
(Dhikr 

The Jinns Affirmation that Allah does not have a Wife 
and Children 

Allah says, 

i^jbj iiw j&l £,} 

4He has taken neither a wife nor a son.} 

meaning, far exalted is He above taking a mate and having 
children. This means that when the Jinns accepted Islam and 
believed in the Qur’an they professed Allah’s magnificence 
above having taken a spouse and a child (or a son). Then they 
said, 

£££ jji &} 

iAnd that the foolish among us used to utter against Allah that 
which was an enormity in falsehood.} 

Mujahid, Ikrimah, Qatadah and As-Suddi, all said, 

} the foolish among us} “They were referring to Iblls.” 

4 &&} 


111 At-Tabari 23:648. 
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ithat which was an enormity in falsehood.} 

As-Suddi reported from Abu Malik that he said, “This means a 
transgression.” Ibn Zayd said, “A great injustice.” The foolish 
(Safify also carries the meaning of everyone in the category 
who claims that Allah has a spouse or a son. This is why 
Allah says here, 

iAnd that the foolish among us used to utter} meaning, before his 
acceptance of Islam. 

if £} 


iagainst Allah that which was an enormity in falsehood.} meaning, 
falsehood and a lie. Thus, Allah says, 


At ii fit: 


4 


iAnd verily, we thought that men and ]inn would not utter a 
lie against Allah.} 

meaning, *we did not think that humans and Jinns would join 
each other in lying about Allah by attributing a spouse and a 
son to Him. So when we heard this Qur’an we believed in it 
and we knew that they (Jinns and men) had been lying about 
Allah in this matter.’ 


Among the Causes of the Transgression of the Jinns 
were that Humans sought Refuge with Them 


Allah says. 




,ic 


: -.mi 




iAnd verily, there were men among mankind who took shelter 
with the males among the Jinn, but they increased them in 
Rahaq.} 

meaning, “we used to think that we had some virtuous status 
over mankind because they used to seek refuge with us 
whenever they (men) would settle in a valley or any place in 
the wilderness, the open country steppes and other places.’ 
This was the custom of the Arabs in the pre-Islamic days of 
ignorance. They used to seek refuge with the greatest Jinn of a 
particular place so that no harm or evil would afflict them. 
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Like one would do if he entered into the land of his enemies, 
in the vicinity of a great and powerful mem, he would seek the 
protection and guardianship of that man. So when the Jinns 
saw that the humans were seeking refuge with them due to 
their fear of them, they increased them in Rahaq which means 
fear, terror and fright. They did this so that the people would 
be more afraid of them and seek refuge with them even more. 
As Qatadah said concerning this Ayah, 

i\ilj 

ibut they increased them in Rahaq.$ “meaning, in sin, and that 
the Jinns become more bold and daring against them. ”• 11 
Ath-Thawri said from Mansvlr, from Ibrahim, concerning the 
Ayah: 

4\ZZ jUj 

ibut they increased them in Rahaq.} means, “the Jinns were 
courageous and increased in insolence against them.” 

As-Suddi said, “A man used to set out with his family (on a 
journey) until he came to a piece of land where he would 
settle. Then he would say, T seek refuge with the master (Jinn) 
of this valley from the Jinns, or that myself, my wealth, my 
child or my animals are harmed in it.’ ” Qatadah said, “When 
they sought refuge with them instead of Allah, the Jinns would 
overcome them with harm because of that.” 

Ibn Abi Hatim recorded from ‘Ikrimah that he said, “The 
Jinns used to fear humans just like humans fear them, or 
even worse. So whenever humans would come to a valley the 
Jinns would flee. So the leader of the people would say, We 
seek refuge with the leader of the inhabitants of this valley.’ So 
the Jinns said, We see these people fleeing from us just like 
we flee from them.’ Thus, the Jinns started coming near the 
humans and afflicting them with insanity and madness.” 
Thus, Allah said, 

iAnd verily, there were men among mankind who took shelter 
with the males among the Jinn, but they increased them in 

iiT 


At-Tabari 23:655. 
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Rahaq.} 

meaning, in sin. Abu ‘Aliyah, Ar-Rabl‘ and Zayd bin Aslam, all 
said, 




iiti Rahaq} 


“This means in fear.” Mujahid said, “The disbelievers would 
increase in transgression.” 

Concerning Allah’s statement, 


%\ ir j j p cr $} 


4 And they thought as you thought, that Allah will not send 
any Messenger.} 

meaning, Allah would never send a Messenger after this long 
period of time. This was said by Al-Kalbi and Ibn Jarir. 


& ££ g" €\j ^ &S£ itlii O' 

>1 JfJh j -kj 1 l£ jS* y ujj . i ,j*J ju: I ^ 


4 %<& 


<*-> m 


48. 'And we have sought to reach the heaven; but we found it 
filled with stem guards and flaming fires.'} 

49. ‘And verily, we used to sit there in stations, to (steal) a 
hearing, but any who listens now will find a flaming fire 
watching him in ambush.'} 

410. 'And we know not whether evil is intended for those on 
the earth, or whether their Lord intends for them guidance.'} 


The Jinns stealing Information from the Sky before the 
the Messenger jg was sent and striking Them with 
flaming Fire after His Coming 

Allah informs about the Jinns when He sent His Messenger 
Muhammad jg and revealed the Qur’an to him. Among the 
ways He protected it (the Qur'an) was by filling sky with stem 
guards guarding it from all of its sides. The devils were then 
expelled from the places where they used to sit prior to that. 
This was so that they could not steal anything from the 
Qur’an and tell it to the soothsayers, thereby causing matters 
to be confused and mixed up. If this happened it would not be 
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known who was being truthful. Allah did this out of His 
kindness to His creation, His mercy upon His servants and His 
protection of His Mighty Book (the Qur’an). This is why the 
Jinns said, 


C# &h\ £2 Qfr 


4And we have sought to reach the heaven; but found it filled 
with stem guards and flaming fires. And verily, we used to sit 
there in stations, to (steal) a hearing, but any who listens now 
will find a flaming fire watching him in ambush 


meaning, whoever would like to steal some information by 
listening, he will find a flaming fire waiting in ambush for him. 
It will not pass him or miss him, but it will wipe him out and 
destroy him completely. 




4And we knoio not whether evil is intended for those on earth, 
or whether their Lord intends for them guidance.$ 

meaning, “we do not know if this - the matter which has 
occurred in the sky - is intended for those who are in the 
earth or if their Lord intends some guidance for them.’ They 
stated this in such a manner out of their etiquette in phrasing 
their speech, because they did not attribute the doing of evil to 
anyone and they attributed the good to Allah. 

Verily, it has been recorded in the Sahih, 

*idi ^ 

uAnd evil is not attributed to You (Allah ).» 11 * 

It used to be that shooting stars (meteors) occurred before 
this, however it did not happen much, rather only 
occasionally. As was reported in the Hadith of Ibn ‘Abbas 
when he said, “While we were sitting with the Messenger of 
Allah 5 J 5 a shooting star flashed in the sky. So the Prophet 
said, 

* # ■'■**-,*•* 


111 Muslim 1:535. 
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*What did you all used to say about this?* 

We replied, “We used to say that a great person has been bom 
and a great person has died.” The Prophet jg said, 

nlilJl J >S : I \l\ 2)1 iiljjtf 

“This is not so, rather whenever Allah decrees a matter in the 
heaven...*” 


and then he went on to narrate the rest of the Hadtth lli which 
we have already mentioned in its entirety in Surah Saba ’. 121 

This is what caused them to seek the reason for this 
occurrence. So they set out searching in the east and the 
west. Then they found the Messenger of Allah reciting (the 
Qur’an) while leading his Companions in prayer. Thus, they 
knew that this Qur’an was the reason for the sky being 
guarded. Therefore, some among them believed in it and the 
others became more rebellious in their transgression. A 
discussion of this has preceded in a Hadith of Ibn ‘Abbas 
concerning Allah’s statement in Surat Al-Ahqaf, 




0*5’ S; 


iAnd (remember) when We sent towards you (Muhammad) a 
group of the Jinn (quietly) listening to the Qur'an .> (46:29) 131 

There is no doubt that when so many shooting stars began 
appearing in the sky, it horrified humans and Jinns alike. 
They were very disturbed and alarmed by it. They thought that 
it was the destruction of the world. As-Suddi said, “The sky 
was never guarded except if there was a Prophet in the earth 
or the religion of Allah was victorious and dominant in the 
earth.” 


So the devils before the time of Muhammad jg had taken 
sitting stations for themselves in the heaven of this world and 
they would listen to the matters that occurred in the heaven. 


111 Muslim 4:1750. 

121 See volume eight, the Tafsir of Surah Saba’ (34:22-23). The actual 
narration was removed from the abridged edition, but the 
discussion remains, along with a similar narration recorded by Al- 
Bukhari and others. 

I 3 ’ Fath Al-B&ri 8:537. See the explanation of (46:29) in volume nine. 
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But when Allah sent Muhammad jg as a Prophet and 
Messenger, they were suddenly pelted one night (with the 
flaming, shooting stars). So the people of Ta’if were frightened 
because of this and they began to say, The dwellers of the sky 
have been destroyed.’ This was because they saw the severe 
fires in the sky and the shooting flames. They began freeing 
their servants and abandoning their luxuries. So ‘Abd Yalayl 
bin ‘Amr bin TJmayr said to them - and he was referred to for 
judgement among them - “Woe to you O people of Ta’ifl Hold 
on to your wealth and look at these guiding stars in the sky. If 
you see them remaining in their place, then the dwellers of the 
sky have not been destroyed, rather this has happened 
because of Ibn Abi Kabshah (- meaning Muhammad jg). And 
if you look and see that you can no longer see these stars, 
then verily the dwellers of the sky have been destroyed.” 

So, they looked and saw that the stars still remained, and 
thus, they kept their wealth. The devils also were frightened 
during that night. They went to Iblis and informed him of 
what happened to them. So he (Iblis) said, “Bring me a 
handful of dirt from every land so that I may smell it.” So they 
brought it and he smelled it and said, “It is your friend in 
Makkah.” Then he sent a group of seven Jinns to Makkah, 
and they found the Prophet of Allah jg standing in prayer in 
Al-Masjid Al-Haram while reciting the Qur’an. They drew near 
to him eager to hear the Qur’an, until their chests almost 
pressed against him. Then they accepted Islam and Allah 
revealed their matter to His Messenger sg. We have mentioned 
this chapter in its entirety in the first section of the Kitab As- 
Sirah with lengthy discussion.' 1 * Allah knows best and unto 
Him is all praise and blessings. 


4 'it 3 J SS* & u£it t, 
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There is a similar narration from Ibn ‘Abbas recorded by AJ-Tabari. 
See volume eight, the Tafsir of Sdrat A$-$qffat (37:6-10). 
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111. ‘There are among us some that are righteous, and some 
the contrary; we are groups having different ways 

112. ‘And we think that we cannot escape Allah in the earth, 
nor can we escape Him by flight 

113. ‘And indeed when we heard the Guidance, we believed 
therein, and whosoever believes in his Lord shall have no fear, 
either of a decrease in the reward of his good deeds or an 
increase in the punishment far his sins.'} 

114. ‘And of us some are Muslims, and of us some are Al- 
Qdsitiin. And whosoever has embraced Islam, then such have 
sought the right path.' 

i!5. And as far the Qasitiin, they shall be firewood far Hell.} 

il6. If they had believed in Allah, and went on the way, We 
would surely have bestowed on them water in abundance.} 

417. That We might try them thereby. And whosoever turns 
away from the Reminder of his Lord, He will cause him to enter 
in a Sa'ad torment.} 


The Jinns testify that among Them there are Believers, 
Disbelievers, Misguided and Guided 

Allah says that the Jinns said about themselves, 


4There are among us some that are righteous, and some the 
contrary;} 

meaning, other than that. 

&} 


4 We are groups having different ways.} meaning, on numerous 
differing paths and having different thoughts and opinions. Ibn 
‘Abbas, Mujahid and others have said, 




4 We are groups having different ways.} “This means among us are 
believers and among us are disbelievers.”* 1 * 


|i) 


At-Tabari 23:659. 
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Ahmad bin Sulayman An-Najjad reported in his (book of) 
Amali that he heard Al-A'mash saying, “A Jinn came to us, so 
I said to him, What is the most beloved food to your kind?’ He 
replied, ‘Rice.’ So we brought them some rice and I saw the 
morsels being lifted but 1 did not see a hand lifting it. So I 
asked him, ‘Do you have these desires (religious innovations) 
among your kind as we have among ours?’ He replied, ‘Yes.’ 
Then I said, *Who are the Rafidah 111 among you?’ He said, 
They are the worst of us.’ ” 1 presented this chain of narration 
to our Shaykh, Al-Hafiz Abi Al-Hajjaj Al-Mizzi and he said its 
chain is authentic to Al-A‘mash. 


The Jinns confess to Allah’s Perfect Power 


Concerning Allah’s statement, 


iArtd we think that we cannot escape Allah in the earth, nor 
can we escape Him by flight.$ 

meaning, ‘we know that the power of Allah is decisive over us 
and that we cannot escape Him in the earth. Even if we try to 
flee, we know that He has complete control over us and that 
none of us can escape Him.’ 

4^ ZfXii gls u 


4And indeed when we heard the Guidance, we believed 
therein, } 

They were proud of this, and it is something for them to be 
proud of, as well as a great honor for them and a good 
characteristic. Concerning their statement, 

4«nd whosoever believes in his Lord shall have no fear, either of 
a decrease in the reward of his good deeds or an increase in the 
punishment for his sins.} 

Ibn ‘Abbas, Qatadah and others said, “This means, he should 
not fear that the reward for his good deeds will be decreased 
or that he will be burdened with anything other than his 


|i) 


A group of Shiites. 
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sins.” 111 This is as Allah says, 

iThen he will have no fear of injustice, nor of any 
curtailment.} (20:112) 

oA^' il*, 6fj> 


o/ ms some ore Muslims, and of us some are Al- 
Qasitiin.} 


meaning, ‘among us there is the Muslim and the QasiL’ The 
Qasit is he who behaves unjustly with the truth and deviates 
from it. This is the opposite of the Muqsit, the one who is just. 



AAnd whosoever has embraced Islam, then such have sought the 
right path.} 

meaning, they sought salvation for themselves. 

i;& 'ofL$\ i\;} 


AAnd as for the Qasitiin, they shall be firewood for Hell.} 

meaning, fuel, for they will be used to kindle it (the Fire). 
Concerning Allah’s statement. 


A<t fo 1 $ )\j} 


Alf they had believed in Allah, and went on the way, We would 
surely have bestowed on them water in abundance. That We 
might try them thereby.} 

The commentators have differed over the explanation of this. 
There are two views concerning it. 


The First View 

That if the deviant ones would stand firmly upon the path of 
Islam, being just upon it and remaining upon it, 

A &* 5 * 

A We would surely have bestowed on them water in 
abundance.} 

m 


At-Tabari 23:660. 
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meaning, a lot. The intent behind this is to say that they 
would be given an abundance of sustenance. With this, the 
meaning of Allah’s statement, 


iThat We might try them thereby.} 

is that, *We will test them.’ As Malik reported from Zayd bin 
Aslam, he said, “That We might try them - means, so that We 
may test them to see who will remain upon the guidance from 
those who will turn back to sin.” 

Mentioning Those Who held this View 

Al-‘Awfi reported similar to this from Ibn ‘Abbas, and likewise 
said Mujahid, Said bin Jubayr, Said bin Al-Musayyib, ‘Ata, 
As-Suddi, Muhammad bin Kal> Al-Qurazi, Qatadah and Ad- 
Dahhak. Muqatil said, “This Ayah was revealed about the 
disbelievers of the Quraysh when they were deprived of rain 
for seven years.”* 1 ' 

The Second View 


iff they had believed in Allah, and went on the way,} 
meaning, of misguidance. 





fWe would surely have bestowed on them water in 
abundance.} 

meaning, Then We would have increased their sustenance to 
allow a gradual respite.’ As Allah says. 


ry Z, 4 ^ ^ GG . A C £S \L&} 

£ % & fSS 


<*So, when they forgot that with which they had been reminded, 
We opened for them the gates of everything, until in the midst 


*'* This is a Mursal narration. 
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<»vr sssasasa ^ 

0QZC&S\$& 

Sc. iU _jj|j 

jij VJuLSfr jt* _> dj 

di I -Lx- p li Q. aj^j Jo-J dji^ IjftJS ^Ai dU.i^' JI 

jj ji ^ ijli. j 4>kiU^'lj] 

o6^ j£J*L 'j!J ^ 

Cs&^tjA i$|P '-^ s 5^ci^4^i 


£* iyX Vi aL -W—J' J 
jil Xf- ^li Q /u^j ^,1-wl yl 
Ig^'jQ. jy^i tjj^ ijf'Jt 

*A Ar' % Sj yJ J* 
&, 53 4 |* V Ji J ^ 
JJ sji* J ji kp&J % 

> ' \ A' *'\ 't 

05 -V lPj ■**■' 5“’ 
:6 % '$ fez # ^ yj 

j/ j> / /■ 

£5jpW 4i Ouy*- 


they just made round him a dense crowd 
the other.} 


•' < >'%•"' < *' > \' \A' \'\. 
J* ajJtfy u ijlj b} 

<$&>$; &*(X3 


41S. And the Masjids 
are far Allah, so invoke 
not anyone along with 
Allah.} 

439. And when the 
servant of Allah stood up 
invoking Him in prayer 
as if sticking one over 


420. Say: "I invoke only my Lord, and I associate none as 
partners along with Him.”} 

423. Say: "It is not in my power to cause you harm, or to 
bring you to the right path."} 

422. Say: "None can protect me from Allah's punishment, nor 
can I find refuge except in Him."} 

423. "(Mine is) but conveyance from Allah and His Messages, 
and whosoever disobeys Allah and His Messenger, then verily, 
far him is the fire of Hell, he shall dwell therein forever."} 

42 4. Till, when they see that which they are promised, then 
they will know who it is that is weaker concerning helpers and 
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less important concerning numbers.} 


The Command to worship Allah Alone and shun Shirk 

Allah commands His servants to single Him out alone for 
worship and that none should be supplicated to along with 
Him, nor should any partners be associated with Him. As 
Qatadah said concerning Allah’s statement, 

i^(ft ft £ ijti yi 4fl. Jwiiii fa} 

iAnd the Masjids are for Allah, so invoke not anyone along 
with Allah.} 

“Whenever the Jews and Christians used to enter their 
churches and synagogues, they would associate partners with 
Allah. Thus, Allah commanded His Prophet sg to tell them that 
they should single Him out alone for worship.Ibn Jarir 
recorded from Said bin Jubayr that he said concerning this 
verse. 


ft £ V/i * ft jfpH '&} 


iAnd the Masjids are for Allah, so invoke not anyone along 
with Allah.} 


“The Jinns said to the Prophet of Allah jg, ‘How can we come 
to the Masjid while we are distant - meaning very far away - 
from you? And how can we be present for the prayer while we 
are far away from you?’ So Allah revealed this Ayah, 




ft 


£ Ijtji Ml 4» 


-Wl-JI $'j>} 


iAnd the Masjids are for Allah, so invoke not anyone along 
with Allah.}’’ 12 ' 


The Jinns crowding together to hear the Qur’an 

Allah said, 

i( p'A & V£ iftz. ft\ XX a %} 

iAnd when the servant of Allah stood up invoking Him in 
prayer they just made round him a dense crowd as if sticking 

111 Al-Tabari 23:665. 

Af-Tabari 23:665. This is a Mursal narration. 
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one over the other.) 

Al-‘Awfi reported from Ibn ‘Abbas, “When they heard the 
Prophet reciting the Qur’an they almost mounted on top of 
him due to their zeal. When they heard him reciting the 
Qur’an they drew very near to him. He was unaware of them 
until the messenger (i.e., Jibril) came to him and made him 
recite, 

ck ^ '&i 

4Say: "It has been revealed to me that a group of Jinn 
listened.") (72:1) 

They were listening to the Qur’an.” This is one opinion and it 
has been reported from Az-Zubayr bin Al-‘Awwam. Ibn Jarir 
recorded from Ibn ‘Abbas that he said, “The Jinns said to their 
people, 

\f& tyl *>S JLc ft 

iwhen the servant of Allah stood up invoking Him in prayer 
they just made round him a dense crowd as if sticking one over 
the other.) 

When they saw him praying and his Companions were bowing 
with his bowing and prostrating with his prostrating, they 
were amazed at his Companions obedience to him. Therefore, 
they said to their people, 

\>jK" ty ju JL* (1^ 

iwhen the servant of Allah stood up invoking Him in prayer 
they just made round him a dense crowd as if sticking one over 
the other.yW 

This is the second view and it has also been reported from 
Said bin Jubayr. 12 * Al-Hasan said, “When the Messenger of 
Allah jgg stood up and said none has the right to be, 
worshipped except Allah, and he called the people to their 
Lord, the Arabs almost crowded over him together (against 
him).”* 3 ' Qatadah said concerning Allah’s statement, 

111 At-Tabari 23:667. 

121 At-Tabari 23:667. 

A{-Tabari 23:668. This is also a Mursal narration. 
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iwhen the servant of Allah stood up invoking Him in prayer 
they just made round him a dense crowd as if sticking one over 
the other.$ 

“Humans and Jinns both crowded together over this matter in 
order to extinguish it. However, Allah insisted upon helping it, 
supporting it and making it victorious over those who opposed 
it.” 111 This is the third view and it has also been reported from 
Ibn ‘Abbas, Mujahid, Said bin Jubayr and Ibn Zayd. It was 
also the view preferred by Ibn Jarir. 12 * This view seems to be 
the most apparent meaning of the Ayah due to Allah’s 
statement which follows it, 

iSay: "I invoke only my Lord, and I associate none as partners 
along ivith Him."} 

meaning, when they harmed him, opposed him, denied him 
and stood against him in order to thwart the truth he came 
with, and to unite against him, the Messenger sg said to them 

iSj ty} 

$1 invoke only my Lord,} 

meaning, 1 only worship my Lord alone, and He has no 
partners. I seek His help and I put my trust in Him.’ 

4<Z\ * 4*1 %'} 


4and I associate none as partners along with Him.} 


The Messenger ^ does not have Power to harm or give 
Guidance 

Concerning Allah’s statement, 

4%<£j % 53 4 1 js> 

4Say: "It is not in my power to cause you harm, or to bring 
you to the right path."} 


m At-Tabari 23:668. 
121 At-Tabari 23:668. 
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meaning, ‘say: I am only a man like you all and I have 
received revelation. I am only a servant among the servants of 
Allah. I have no control over the affairs of your guidance or 
your misguidance. Rather all of these things are referred to 
Allah.’ Then he (the Prophet) says about himself that no one 
can save him from Allah either. This means, ‘if I disobey Allah, 
then no one would be able to rescue me. from His 
punishment.’ 

.*;> j, 4 

iand nor can I find refuge except in Him.} Mujahid, Qatadah and 
As-Suddi all said, “No place to escape to.” 111 


It is only obligatory upon the Messenger i to convey 
the Message 

Concerning Allah’s statement, 

oj ui 'ji ^ 


4(Mine is) but conveyance from Allah and His Messages,} This is an 
exception related to the previous statement, 

$ u 44 j} 


iNone can protect me from Allah's punishment,} meaning, ‘nothing 
can save me from Him and rescue me except my conveyance of 
the Message that He has obligated me to carry out.’ This is as 
Allah says, 


iifj oil (j J4 4 iAj Qj jj •if •iy“'fi 


U 


Messenger! Proclaim which has been sent down to you from 
your Lord. And if you do not, then you have not conveyed His 
Message. Allah will protect you from mankind.} (5:67) 

Then Allah says, 


Juif- ^*-44 J) '4 %yvo of" 44} 


iand whosoever disobeys Allah and His Messenger, then verily, 
for him is the fire of Hell, he shall dwell therein forever.} 


m 


At-Tabari 23:669. 
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meaning, 1 will convey unto you all the Messages of Allah, so 
whoever disobeys after that, then his reward will be the fire of 
Hell wherein he will abide forever.’ This means, they will not 
be able to avoid it nor escape from it. Then Allah says, 






f > 




iTill, when they see that which they are promised, then they 
will know who it is that is weaker concerning helpers and less 
important concerning numbers 

meaning, until these idolators from the Jinns and humans see 
what has been promised to them on the Day of Judgement. 
Then on that day, they will know who’s helpers are weaker 
and fewer in number - them or the believers who worship 
Allah alone. This means that the idolators have no helper at 
all and they are fewer in number than the soldiers of Allah 


& J-d°i & Oj A J*f; % OJjly U ii| 




Jiji JjLj Cti Csr*>j\ {j* yi ||p 

& % *4 11 ID; % J jti 


425. Say: "1 know not whether that which you are promised is 
near or whether my Lord will appoint for it a distant term 

426. "The All-Knower of the Unseen, and He reveals to none 
His Unseen."} 

427. Except to a Messenger whom He has chosen, and then He 
makes a band of watching guards to march before him and 
behind him.} 

428. Till he knows that they have conveyed the Messages of 
their Lord. And He surrounds all that which is with them, and 
He keeps count of all things.} 


The Messenger of Allah ^ does not know when the 
Hour will be 


Allah commands His Messenger to say to the people that he 
has no knowledge of when the Hour will be and he does not 
know whether its time is near or far. 




4Say: ",I know not whether which you are promised is near or 



213 


Surah 72. A/-/inn (25-28) (Part-29) _ 

whether my Lord will appoint for it a distant term."} 

meaning, a long period of time. In this noble Ayah is an 
evidence that the Hadith that many of the ignorant people 
often circulate, which says that the Prophet jgg will not remain 
under the earth more than one thousand years (i.e., the Hour 
will be before that period) is a baseless lie. We have not seen it 
in any of the Books (of Hadith). Verily, the Messenger of Allah 
3|3 was asked about the time of the Hour and he would not 
respond. When Jibril appeared to him in the form of a 
bedouin Arab, one of the questions he asked the Prophet was, 
“O Muhammad! Tell me about the Hour?” So the Prophet jg 
replied, 

«77ie one questioned about it knows no more than the 
questioner .» 

On another occasion when a bedouin Arab called out to the 
Prophet $ in a loud voice saying, “O Muhammad! When will 
be the Hour?” The Prophet $5 said, 

*9oiipf Hi i&JS lj!l 

*Woe unto you. Verily, it will occur so what have you 
prepared for it?v 

The man replied, “I have not prepared much for it of prayers 
and fasting, but I love Allah and His Messenger.” The Prophet 
sg then replied, 



“Then you will be with whomever you love.o 


Anas said, “The Muslims were not happier with anything like 
they were upon (hearing) this Hadith.’^ 

Concerning Allah’s statement. 




}The All-Knower of the Unseen, and He reveals to none His 
Unseen. Except to a Messenger} 

This is similar to Allah’s statement, 


111 Fath Al-Bari 1:140. See Al-Bukhari no. 6167. 
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•i *jT 


iAtid they will never compass any thing of His knowledge 
except that which He wills.} (2:255) 


Similarly, Allah says here that He knows the unseen and the 
seen and that no one of His creation can attain any of His 
knowledge except that which Allah allows him to have. Thus, 
Allah says, 




iThe All-Knower of the Unseen, and He reveals to none His 
Unseen. Except to a Messenger whom He has chosen,} 

This includes the angelic Messenger and the human 
Messenger. Then Allah says, 




iand then He makes a band of watching guards to march before 
him and behind him.} 


meaning, He particularly gives him additional guardian angels 
who protect him by the command of Allah and they 
accompany him with that which is with him of Allah's 
revelation. Thus, Allah says, 


C*-4> (*p-d hj i £5j cit-y J fcf} 


iTill he knows that they have conveyed the Messages of their 
Lord. And He surrounds all that which is with them, and He 
keeps count of all things.} 


The pronoun Tie’ which is in His statement, 


<&} 


iTill he knows} refers to the Prophet j§. Ibn Jarir recorded from 
Said bin Jubayr that he said concerning the Ayah, 


u ite % jjjij « r V» $lS3 *£ £ ^ 


t J*J AjJj 


4The All-Knower of the Unseen, and He reveals to none His 
Unseen. Except to a Messenger whom He has chosen, and then 
He makes a band of watching guards to march before him and 
behind him.} 
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“These are four guardians among the angels along with Jibril, 




iTill he knows} This means Muhammad jg, 


/US' Lj |»jrj Ji 0^ 


4f/wf they have conveyed the Messages of their Lord. And He 
surrounds all that which is with them, and He keeps count of 
all things yW 

This was recorded by Ibn Abi Hatim. It has also been reported 
by Ad-Dahhak, As-Suddi and Yazld bin Abi Habib. 
‘Abdur-Razzaq reported from Ma‘mar, from Qatadah, 


iTill he knows that they have conveyed the Messages of their 
Lord.} 

“So that the Prophet of Allah would know that the Messengers 
had conveyed their Messages from Allah and that the angels 
have protected them and defended them.”' 2 ' 

This has also been reported by Said bin Abi ‘Arubah from 
Qatadah, and Ibn Jarir preferred this interpretation.' 3 * Al- 
Baghawi said, “Ya'qQb recited it as, 


(in order to be known) 

this means, so that the people may know that the Messengers 
had conveyed the Message.”* 41 

It also could carry the meaning that the pronoun refers to 
Allah (i.e., So that He (Allah) may know). This opinion has 
been mentioned by Ibn Al-Jawzi in Zdd Al-Masir. The meaning 
of this is that He protects His Messengers through His angels 
so that they will be able to convey His Messages. He protects 
what He reveals to them of revelation so that He will know 
that they have indeed conveyed the Messages of their Lord. 


111 At-Tabari 23:673. 

* 2 * ‘Abdur-Razzaq 3 :323. 
* 3 * At-Jabari 23:673. 

* 4 * Al-Baghawi 4:406. 
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This is like His statement, 

& 44^: Jk «WK $ ol GZ. Gj> 


4An<l We made the Qiblah which you used to face, only that 
We fojtw u>/jo followed the Messenger from those who would 
turn on their heels.} (2:143) 

Allah also said, 


\p: <<S & ppp 


iVerily, Allah knows those who believe, and that He knows the 
hypocrites.} (29:11) 

It should be added to these examples that from Allah’s 
knowledge is that He knows all things before they occur, and 
this is something definite and certain. Therefore, He says after 
this, 

iAnd He surrounds all that which is with them, and He keeps 
count of all things.} 

This is the end of the Tafsir of Surat Al-Jinn, and all praises 
and thanks are due to Allah. 
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The Tafsir of Surat Al-Muzzammil 
(Chapter - 73) 

Which was revealed in Makkah 

•5—^' —3$ P ■*—^ 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

y $ i $k.) 

J J 4 JU 

Jijj jj jl 
o[ 

4^5^ > Isfcj 

4 K) ii&j 

k 0/^1' 

43. O i/oh wrapped 
up!) 

42. Stand (to pray) all 
night, except a little .4 

43. Half of it or less 
than that, a little.} 

44. Or a little more. And Rattil the Qur'an Tar til.$ 

45. Verily, We shall send down to you a Word Thaqit.) 

46. Verily, rising (Nashi'ah) at night is better for 
understanding and more suitable for speech (recitation).} 

47. Verily, for you in the day is lengthy Sabh.} 




yjsx^ 0 a!i>\f jiaJjj ^rki 

VS* Jlo ^ ^ 

^Ll 1) j ^ p ji^Xjh ol 
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48. And remember the Name of your Lord and (Tabattil) devote 
yourself to Him with complete devotion.) 

49. Lord of the east and the west; La ilaha ilia Huwa, so take 
Him as a trustee.) 


The Command to stand at Night (in Prayer) 


Allah commands His Messenger sg to cease being wrapped up, 
and this means to be covered during the night. He commands 
him to get up and stand in prayer to His Lord. This is as Allah 
says, 


i 




4Their sides forsake their beds, to invoke their Lord in fear and 
hope, and they spend out of what We have bestmved on them.) 


(32:16) 


Thus, the Prophet jg did as Allah ordered him, by standing for 
prayer at night. This was obligatory upon him alone, as Allah 
said, 


Lli* i J&j J &**■ oij) 


4And in some parts of the night offer the Salah with it (the 
Qur'an), as an additional prayer for you. It may be that your 
Lord will raise you to Maqam Mahmiid.) (17:79) 

Here Allah explains how much prayer he should perform. 
Allah says, 




40 you wrapped up! Stand all night, except a little.) 
Ibn ‘Abbas, Ad-Dahhak and As-Suddi all said, 




40 you wrapped up!) 

“This means, O you who are asleep.” Qatadah said, “The one 
who is wrapped up in his garments.Concerning Allah’s 
statement, 

4i*^>) 


111 At-Tabari 23:677. 



219 


Surah 73. Al-Muzzammil (1-9) (Part29} _ 

iHalf of it} means, instead of the whole night, 
jl >* > 

4 A little less than that, or a little more.$ 

meaning, “We have commanded you to stand in prayer for half 
of the night, either a little more than it or a little less. There is 
no hardship on you concerning that (slight increase or 
decrease). 


The Way of reciting the Qur’an 

Concerning Allah’s statement, 


4 And Rattil the Qur'an Tar til.4 

meaning, recite it slowly, for that will help in understanding 
the Qur’an and contemplating it. This is how the Prophet jg 
used to recite. ‘A’ishah said, “He (the Prophet) used to recite 
the chapter slowly, so much so that it would be longer than 
chapters that were actually longer than it.”* 1 ’ 

In Sahih Al-Bukhari, it is recorded from Anas that he was 
asked about the recitation of the Messenger of Allah jg, so he 
replied, “He used to elongate the letters.” Then he (Anas) 
recited, 



4In the Name of Allah, the Most Gracious, the Most 
Merciful (1:1) 


and he elongated “In the Name of Allah,” and he elongated 
“The Most Gracious,” and he elongated “The Most Merciful.”* 2 ’ 
Ibn Jurayj reported from Ibn Abi Mulaykah, who narrated 
from Umm Salamah that she was asked about the recitation 
of the Messenger of Allah jg, so she said, “He used to pause in 
his recitation, verse by verse. 





**’ Muslim 1:507. 

• 2| Fath Al-B&ri 8:709. 
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iln the Name of Allah, the Most Gracious, the Most Merciful. 

All praise is Allah's, the Lord of all that exists. The Most 
Gracious, the Most Merciful. The Only Owner of the Day of 
Recompense.) (1:1-4) 

This was recorded by Ahmad, Abu Dawud and At-Tirmidhi.’ 11 
We have already mentioned the Hadiths which prove the 
recommendation of slow rhythmic recitation and beautification 
of the voice while reciting at the beginning of this Tafsir. For 
example, the Hadith which states, 

l 

i Beautify the Qur'an with your voices .» 12 ' and the Hadith, 

«If li; 

“He is not of us who does not chant nicely with the recitation 
of the Qur'an.» |31 

and the Hadith, 

•si** <j* j?yf* if. 

« Verily, he has been given this windpipe from the windpipes of 
the family of Dawud. i* 4 * Referring to Abu Mtisa. 

Abu Mtisa replied, “If I knew that you had been listening to 
my recitation, I would have truly beautified it for you.” It has 
been narrated from Ibn Mas'Qd that he said, “Do not scatter 
the (recitation of) Qur’an out like the scattering of sand, and 
do not rush through it like the hasty recitation of poetry. Stop 
at its amazing parts and make your heart move with it. None 
of you should let his concern be to reach the end of the 
chapter.” This has been recorded by Al-Baghawi. 151 Al-Bukhari 
recorded from Abi Wa’il that he said, “A man came to Ibn 
Mas'ud and said, 1 read the Mufassal chapters (from Qaf to 
An-Nas) last night in one unit of prayer.’ Ibn Mas'ud said. 
This is rushing like the haste of reciting poetry. Verily, I know 

*** Ahmad 6:302, Abu DSwud 4:294, and Tuhfat Al-Ahwadhi 8:241. 

121 Fath Al-B&ri 13:527. 

131 Path Al-B&ri 13:510. 

[4) Fath Al-B&ri 8:710. 

151 Ma'alim At-TanzH 8:215. 
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the pairs (of chapters) that the Messenger of Allah ^5 used to 
combine between them (in prayer).’ Then he mentioned twenty 
chapters from the Mufassal chapters, and said that the 
Prophet used to recite two in each prayer unit .” 111 


The Magnificence of the Qur’an 

Allah then said, 


iVerily, We shall send down to you a Word Thaqil.} 

Al-Hasan and Qatadah both said, “The actions with it.” It has 
also been said that it means it will be heavy at the time of its 
revelation due to its magnificence. This is similar to what Zayd 
bin Thabit said. He said, “The Messenger of Allah sfa; received 
some revelation while his thigh was on top of my thigh, and 
my thigh was almost crushed due to it .”* 21 
Imam Ahmad recorded from ‘Abdullah bin ‘Amr that he said, 
“I asked the Prophet jg, ‘O Messenger of Allah! Do you feel 
anything when revelation comes (to you)?’ The Messenger of 
Allah jg replied, 


V) 'J-x & hi ^ p 


> 


hear a ringing and then I remain quiet when that occurs . 
There has not been a single time that revelation has come to me 
except that I thought that my soul was about to be taken 
(death).*’* 3 ' 


Ahmad was alone in narrating this. In the beginning of Sahxh 
Al-Bukhari, it is recorded from ‘A’ishah that Al-Harith bin 
Hisham asked the Messenger of Allah “How does the 
revelation come to you?” The Prophet replied, 




111 FathAl-Bari 2:298. 

Fath Al-Bari 8:108. Zayd was sitting with the Prophet writing 
down the revelation as the Prophet was dictating it to him. See 
Al-Bukhari no. 4592. 

Ahmad 2 :222. There are some deficiencies in its chain of narration. 
Some scholars consider it authentic. 
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*j ju U j& jJiyJrj iuLJi J 3^2 UUifj t Jl> U 


»Sometimes it comes to me like the ringing of a bell, and it is 
most severe upon me. Then this state passes away from me after 
I have grasped what is inspired. Sometimes the angel comes to 
me in the form of a man and talks to me and I grasp whatever 
he saysj 

‘A’ishah added, “Verily, I saw him receiving revelation and I 
noticed the sweat dropping from his forehead on a very cold 
day as the revelation ended.” This is the wording recorded by 
Al-Bukhari. 11 ’ Imam Ahmad recorded from 'A’ishah that she 
said, “If the Messenger of Allah jg received any revelation while 
he was on his riding animal, it would begin moving its Jiran 
intensely. ”* 21 The Jiran is the bottom of the neck. Ibn Jarir 
chose the interpretation that it (the revelation) is heavy in both 
ways simultaneously. This is as ‘Abdur-Rahman bin Zayd bin 
Aslam said, “Just as it is heavy in this world, it will also be 
heavy on the Day of Judgement in the Scales.” 


The Virtue of standing at Night for Prayer 

Allah says, 

(& ^ '<*, $ 

iVerily, rising (Ndshi'ah) at night is better for understanding 
and more suitable for speech (recitation).} 

Umar, Ibn ‘Abbas and Ibn Zubayr, all said, “The entire night 
is Ndshi’ah.’^ Mujahid and others said the sameJ 4 * It is said 
“ Nasha’a ” when a person stands at night to pray. In one 
narration from Mujahid he said, “(It is) after ‘Isha’ (prayer).”* 5 * 
This was also said by Abu Mijlaz, Qatadah, Salim, Abu Hazim 
and Muhammad bin Al-Munkadir.* 6 * The point is that 
Ndshi’ah of the night refers to its hours and its times, every 

111 Fath Al-Bari 1:25. 

121 Ahmad 6:118. 

131 At-Tabari 23:683. 

141 At-Tabari 23:682. 

,5) At-Tabari 23:682. 

[6) At-Jabari 23:683. 
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hour of it is called Nashi’ah, so it refers to the periods of time. 

The purpose of this is that standing at night (for prayer) is 
better for training the heart and the tongue, and more 
conducive to recitation. Thus, Allah says, 

4 % ?j& &j & 

iis better for understanding and more suitable for speech 
(recitation).} 

meaning, more comprehensive for the matter of performing the 
recitation and better for understanding it than in the recitation 
of the day. This is because the daytime is the time for people 
to disperse and move about, to raise voices and be lively. 

Al-Hafiz Abu Yala Al-Mawsili said, “Ibrahim bin Said Al- 
Jawhari told us that Abu Usamah told us that Al-A‘mash 
informed us that Anas bin Malik recited this Ayah as: 

4^1j 1M ^ jiui l\) 

(•Verily, rising at night is better for understanding and more 
correct for the speech. 1 ) 

So a man said to him, “We recite it; 

4 % 

imore suitable for speech}.’ So Anas said to him, ‘Most correct 
(Aswab), most suitable (Aqwam), the best for preparation 
(Ahya’) and similar words are all the same (in meaning).’ ” 11 * 
Thus, Allah continues saying, 

iVerily, for you in the day is lengthy Sabh.} 

Ibn ‘Abbas, ‘Ikrimah and “Ata’ bin Abi Muslim, all said, 
“Leisure time and sleep.” |21 Abu Al-‘Aliyah, Mujahid, Abu 
Malik, Ad-Dahhak, Al-Hasan, Qatadah, Ar-RabT bin Anas and 
Sufyan Ath-Thawri, all said, “A long amount of leisure time.” 
Qatadah said, “Leisure, aspirations and activities.” ‘Abdur- 
Rahman bin Zayd bin Aslam said concerning the statement, 

^ Musnad Abu Ya'la 7 :88. 

^ At-Tabari 23 :686, and Al-Qurtubi 19 :42. 



4 Verily, far you in the day is lengthy Sabh.} 

“This means for your needs. Therefore, leave the night open for 
your religious devotion. Allah said this when the (voluntary) 
night prayer was obligatory. Then, Allah blessed His servants, 
lightened the matter and removed its obligation.” Then he 
recited, 

< $ # J>} 


iStand (to pray) all night, except a little.} 
to the end of the Ayah, then he recited, 

fyi %. 


4 Verily, your Lord knows that you do stand less than two- 
thirds of the night, or half of it.} (73:20) 

until he reached. 


4So recite of it what is easy.} (73:20) [1 ’ 
and Allah says, 


bli. viljj J Jj-* lili ilill .Aj jjf ^j} 


4And Tahajjud in some parts of the night (also offer the Salah 
with it), as an additional prayer far you. It may be tluit your 
Lord will raise you to Maqam Mahmud.} 12 * (17:79) 

In fact, this is as true as what he (‘Abdur-Rahman) said, 

The proof for this view is what Imam Ahmad recorded in his 
Musnad, that Said bin Hisham divorced his wife and then 
traveled to Al-Madlnah in order to sell some property he had 
with her. He intended to use its money to buy an animal and 
a weapon and then go for Jihad against the Romans until he 
died. In the process of this he met a group of his people and 
they informed him that a group of six men from his people 
had intended that in the time of the Messenger of Allah ig, 
upon which he jg said, 

;p{ jJU 


111 AMabari 23:686. 

See the explanation in volume six. 
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Surah 73. Al-Muzzammil (1-9) (Part-29) _ 

«Is there not for you all an excellent example in me ?» 

So he forbade them from that and made them testify that they 
would take their wives back. Then he (Said) returned to us 
and informed us that he went to Ibn ‘Abbas and asked him 
about the Witr (prayer). Ibn ‘Abbas said, “Shall I not inform 
you of the person who is the most knowledgeable person on 
the earth about the Witr prayer of the Messenger of Allah 0?” 
He said, “Yes.” Ibn ‘Abbas then said, “Go to ‘A’ishah and ask 
her, then return to me and inform me of what she tells you.” 

He said, “Then I went to Hakim bin Allah and requested him 
to go with me to her. But he said, 1 do not want to be near 
her. Verily, I forbade her from saying anything concerning 
these two parties (the parties of ‘Ali and Mu'awiyah), but she 
refused and continued being involved with them (in their 
conflict).’ So I adjured him by Allah, so he came with me and 
we entered upon her (in her house).” So she said, “Is this the 
Hakim that I know?” He (Hakim) said, “Yes.” Then she said, 
“Who is this that is with you?” He said, “Said bin Hisham.” 
She said, “Who is Hisham?” He said, “He is Ibn ‘Amir.” She then 
asked Allah to have mercy upon him (‘Amir). Then she said, “Yes, 
‘Amir was a true man.” Then I (Said) said, “O Mother of the 
believers! Inform me about the character of the Messenger of Allah 
0” She replied, “Have you not read the Qur’an?” I said, “Of 
course.” Then she said, “Verily, the character of the Messenger 
of Allah 0 was the Qur’an.” I was about to stand and leave, 
but then I remembered to ask about the night prayer of the 
Messenger of Allah I said, “O Mother of the believers! 
Inform me about the night prayer of the Messenger of Allah 
0.” She said, “Have you not read the Surah, 



40 you wrapped up.} I said, “Of course.” She then said, “Verily, 
Allah made standing at night (for prayer) obligatory at the 
beginning of this Surah. So the Messenger of Allah 0 and his 
Companions stood for an entire year during the night (in 
prayer) until their feet swelled. Allah held back the revelation 
of the end of this Surah for twelve months. Then, Allah 
revealed the lightening of this burden at the end of this Surah. 
Then, the standing for night prayer became voluntary after it 
used to be obligatory.” 





226 


TafsTr Ibn Kathir 

I was about to leave when 1 remembered to ask her about 
the Witr prayer of the Messenger of Allah jg. So I said, “O 
Mother of the believers! Inform me about the Witr prayer of the 
Messenger of Allah |g.” She said, “We used to prepare his 
Siwak (toothstick) for him and his ablution water, and Allah 
would awaken him whenever He wished to awaken him during 
the night. Then, he would clean his teeth with the Siwak and 
perform ablution. Then, he would pray eight (Rak'ahs) units of 
prayer and he would not sit during them except at the end of 
the eighth one. At this point he would sit and remember his 
Lord the Most High, and supplicate to Him. Afterwards he 
would stand without saying the greeting of peace (Taslim). He 
would then pray a ninth unit of prayer and then sit. He would 
remember Allah Alone and then supplicate to Him (during this 
sitting). Then, he would say the greetings of peace (to conclude 
the prayer) making it audible to us. Then, he would pray two 
more units of prayer after this salutation of peace, while he 
would be sitting. So these are eleven units of prayer, O my 
son. Then, when he became older and heavier, he would 
perform Witr prayer with seven units of prayer, and then he 
would pray two extra units of prayer after them while sitting 
after the salutation of peace. So these are nine units of prayer, 
O my son. Whenever the Messenger of Allah used to pray a 
particular prayer, he liked to remain consistent in its 
performance. If he would ever be preoccupied from performing 
the night prayer by oversleeping, pain or illness, he would 
pray twelve units of supererogatory prayer during the day. I do 
not know of Allah’s Prophet % ever reciting the entire Qur’an 
in one night before morning nor did he fast an entire month 
other than the month of Ramadan.” 

So I went to Ibn ‘Abbas and told him what she had said. Ibn 
‘Abbas then said, “She has spoken truthfully and if I had went 
to her house I would have remained until she spoke directly to 
me and I could see her lips moving.” 111 This is how Imam 
Ahmad recorded this narration in its entirety. Muslim also 
recorded similarly in his Sahib. 121 

Ibn Jarir recorded from Abu ‘Abdur-Rahman that he said, 

111 Ahmad 6:53. 

121 Muslim 1:512. 
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“When the Ayah 

40 you wrapped.} (73:1) was revealed, the people stood in night 
prayer for an entire year until their feet and shins swelled. This 
continued until Allah revealed, 

ik c \j:M 


4So recite of it wltat is easy.} (73:20) 

Then the people relaxed.”* 1 ’ Al-Hasan Al-Basri and As-Suddi 
both said the same.’ 2 ’ ‘Ali bin Abi Talhah reported from Ibn 
‘Abbas that he said concerning Allah’s statement, 




iStand (to pray) ali night, except a little. Half of it or less than 
that, a little.} (73:2,3) 

“This became difficult on the believers. Then Allah lightened 
the matter for them and had mercy on them when He revealed 
after this. 


J-itf Ji Jfjii 4 oJj>2 o’ '£} 


iHe knows that there will be some among you sick, others 
traveling through the land, seeking of Allah’s bounty.} 
until Allah says, 

jCu U 


iSo, recite you of the Qur’an as much as may be easy for 
you.} (73:20) 

So Allah made the matter easy - and unto Him is due all 
praise - and he did not make matters difficult.”’ 3 ’ 

Then Allah says, 

; f^j} 

iAnd remember the Name of your Lord and (Tabattal) devote 
yourself to Him with complete devotion.} 


m At-Tabari 23:679. 
|2 ’ At-Tabari 23 :680. 
131 At-Tabari 23:679. 
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Him out for worship, you should also single Him out for 
reliance. Therefore, take Him as a guardian and trustee. This 
is as Allah says in another Ayah, 


iSo worship Him and rely upon him.} (11:123) 


It is also similar to His statement. 






iYou (Alone) we worship, andyou (Alone) we askfor help. > (1:5) 

The Ay at with this meaning are numerous. They contain the 
command to make worship and acts of obedience exclusively 
for Allah, and to rely solely upon Him. 


jJ !>)$> u £ yjt,} 

Ilift? fJi liuly f^il« tjjl o) 

&5t d[ ii.; &\ \ <4 Joi & 

S*?- 1*45 i>l '-*1* >1>4*J» ,>“» 


410. And be patient with what they say, and keep away from 
them in a good way.} 

111. And leave Me alone to deal with the deniers, those who 
are in possession of good things of life. And give them respite 
for a little.} 

112. Verily, with Us are Ankal, and Jahim.} 

113. And a food that chokes, and a painful torment.} 

114. On the Day when the earth and the mountains will 
(Tarjufu) shake, and the mountains will be a heap of sand 
poured out.} 

115. Verily, We have sent to you a Messenger to be a witness 
over you, as We did send a Messenger to Fir'awn.} 

}16. But Fir 1 awn disobeyed the Messenger; so We seized him 
with a severe punishment.} 

il7. Then how can you protect yourselves from the 
punishment, if you disbelieve, on a Day that will make the 
children gray-headed?} 
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418. Whereon the heaven will be cleft asunder? His promise is 
certainly to be accomplished. } 


The Command to be Patient with the Harms of the 
Disbelievers and a Discussion of what They will receive 
because of it 

Allah commands His Messenger jgj to be patient with what the 
foolish who reject him among his people say. Allah also 
commands him to keep away from them in a nice way. This 
means in a way that is not blameworthy. Then Allah says to 
him, as a threat and a warning to his people - and He (Allah) 
is the Most Great, Whose anger nothing can stand before, 

4 &>\ jJ && 


4And leave Me alone to deal with the deniers, those who are in 
possession of good things of life.} 

meaning, leave Me to deal with the rich rejectors, who own 
great wealth.’ For verily, they are more able to obey than 
others besides them, and they are requested to give the rights 
(to people) because they have what others do not have. 


iAnd give than respite for a little meaning, for a little while. 
This is as Allah says, 




iWe let them enjoy for a little , then in the end We shall oblige 
them to (atter) a great tormait (31:24) 

Thus, Allah says, 


iVerily , with Us are Ankalfr and these are fetters. Ibn ‘Abbas, 
‘Ikrimah, Tawus, Muhammad bin Ka*b, ‘Abdullah bin Buray- 
dah, Abu ‘Imran Al-Jawni, Abu Mijlaz, Ad-Dahhak, Hammad 
bin Abi Sulayman, Qatadah, As-Suddi, Ibn Al-Mubarak, Ath- 
Thawri and others have all said thisJ 1 ^ 

111 At-Tabari 23:690, 691, and Ad-Durr Al-Manthur 8:319. 
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Surah 73_. Al-Muzzammil (10-18) (Part-29) 


iand JahTm .} This is a blazing fire. 

ifZmt li &C£j} 


iAnd a food that chokes,} 

Ibn ‘Abbas said, “This means it will get stuck in the throat 
and it will not enter or come out.”! 1 * 




iand a painful torment. On the Day when the earth and the 
mountains will (Tarjuf) shake,} 
meaning, they will quake. 

itM a J# 


iAnd the mountains will be a heap of sand poured out.} 

meaning, they will become like hills of sand after they had 
been firm rocks. Then they will be utterly destroyed and 
nothing will remain of them. This will occur until the entire 
earth becomes a flat land and no curvature will be seen in it. 
Thus, there will be no valleys and no hills. This means that no 
part of it will be low or elevated. 


Your Messenger ^ is like the Messenger to Fir‘awn, and 
You know what happened to Fir'awn 

Then addresses the disbelievers of the Quraysh, and along 
with them the rest of mankind, 

-if-j 


iVerily, We have sent to you a Messenger to be a wihtess over 
you,} 


meaning, witnessing your deeds. 

'ji-1 dfff 


ias We did send a Messenger to Fir'awn. But Fir'awn 
disobeyed the Messenger; so We seized him with a severe 
punishment.} 


Ul 




At-Tabari 23:691. 
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4.severe punishment > 

Ibn Abbas, Mujahid, Qatadah, As-Suddi, and Ath-Thawri said 
that this means severe. 11 ’ This means, “you should beware of 
denying this Messenger, lest you be afflicted by that which 
befell Fir'awn. Allah seized him with the seizing of One Mighty 
and Powerful.’ This is as Allah says, 

4So Allah seized him with punishment for his last and first 
transgression.} (79:25) 

Therefore, you will be even more deserving of destruction and 
ruin if you deny your Messenger, because your Messenger is 
more noble and a greater than Prophet Musa, the son of 
Imran.’ This has been reported from Ibn ‘Abbas and Mujahid. 


The Threat of the Day of Judgement 

Allah says, 




4Then how can you proctect yourselves from the punishment, if 
you disbelieved, on a Day that will make the children gray¬ 
headed?} 

Ibn Jarir quoted in the recitation of Ibn Mas’Qd: “How can you, O 
people, fear a Day that makes the children grey-headed, if you 
disbelieve in Allah and do not testify to Him?” 12 ’ 

So the first interpretation would mean, ‘how can you attain 
safety for yourselves from the Day of this great horror if you 
disbelieve?’ It could imply the meaning, ‘how can you all attain 
piety if you disbelieve in the Day of Judgement and reject it.’ 
Both of these meanings are good. However, the first 
interpretation is closer to the truth. And Allah knows best. The 
meaning of Allah’s statement, 

fek 


40n a Day that will make the children gray-headed?} 


is that this will happen due to the severity of its horrors, its earth- 


111 At-Tabari 23:693. 
121 At-Tabari 23:694. 
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Surah 73. Al-Muzzammil (19-20) (Part-29) 


quakes and its distur¬ 
bing confusion. This is. 
when Allah will say to 
Adam, “Send a group 
to the Fire.” Adam will 
say, “How many?” 
Allah will then reply, 
“From every thousand, 
nine hundred and 
ninety-nine to the Fire, 
and one to Paradise.” 
Then Allah says, 

i.% &3\) 

iWhereon the heaven 
will be cleft asunder?) 
Al-Hasan and Qatadah 
both said, “This 
means, because of it 
(the Day of Judge¬ 
ment), due to its 
severity and its 
horror.” Then Allah 
says, 

fjij J?) 


'" bc jmvm M 




0 &m$y£az0;M0%z& 

/ / ^ ^ *-j , z ,//■ t / yf 


>> A. 


iHis promise is certainly to be accomplished.) 

meaning, the promise of this Day will be fulfilled. This means 
it will occur and there is no way around it, and it will come to 
pass and there is no avoiding it. 


j; jj fjM liill %> liCj j[ .^J ill) Jufil »U* jfcl 

ij£ j j % s^fj # % k: sit * t$c; &j $ 

? . .l;r r > •' f >f l /> i/*; ^ 

oi o>*-H ofJV* J o^Uj ^ >o> o' U »j*^i 

vp)\ ;jiili i^ILitj ii* U ^JL j ojti -oi' jJ*> 

f>. tftr W\ '\ *V '* 'i ' * >s - v>i. 

4»\ o| ab‘ pitf-y ij* aii» jC c ♦jJbtf- Ji *>V Jb ab' 
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Tafsir Jbtt Kathir 

419. Verily, this is an admonition, therefore whosoever mils, 
let him take a path to His Lord!} 

420. Verily, your Lord knows that you do stand a little less 
than two-thirds of the night, or half the night, or a third of the 
night, and also a party of those with you. And Allah measures 
the night and the day. He knows that you are unable to pray 
the whole night, so He has turned to you. So, recite you of the 
Qur'an as much as may be easy for you. He knows that there 
will be some among you sick, others traveling through the land, 
seeking of Allah's bounty, yet others fighting in Allah's cause. 

So recite as much of the Qur'an as may be easy, and perform 
Saldh and give Zakdh, and lend to Allah a handsome loan. And 
whatever good you send before you for yourselves, you will 
certainly find it with Allah, better and greater in reward. And 
seek forgiveness of Allah. Verily, Allah is Oft-Forgiving, Most- 
Merciful.} 

This is a Surah that Men of Sound Understanding 
receive Admonition from 

Allah says, 


4Verily, this} meaning, this Surah. 
4'>j^=>'S,} 


4an admonition,} meaning, men of understanding receive 
admonition from it. Thus, Allah says. 




4therefore whosoever wills, let him take a path to His Lord.} 

meaning, from those whom Allah wills that they be guided. 
This is similar to the stipulation that Allah mentions in 
another Surah, 


Of & iif o) £j} 


4But you cannot will, unless Allah wills. Verily Allah is Ever 
All-Knowing, Al-Wise.} (76:30) 



Surat 73. Al-Muzzammil (19-20) (Part-29) 
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Abrogation of the Obligation to offer the Night Prayer 111 
and a Mention of its Valid Excuses 


Then Allah says, 

/ s m s !<■ , / ** % >* 'U ' , //y { \ 

ut ijuUy ^ (!*.>* pSJ 


iVerily, your Lord blows that you do stand a little less than 
two-thirds of the night, or half the night, or a third of the 
night, and also a party of those with you.} 

meaning, sometimes like this and sometimes like that, and all 
of these are done unintentionally. However, you all are not 
able to be consistent with the night prayer Allah has 
commanded you, because it is difficult for you. Thus, Allah 
says, 

$ S& %)> 


4And Allah measures the night and the day.} 

meaning, sometimes the night and day are equal, and 
sometimes one of them will be longer or shorter than the 
other. 

J J J?} 


}He blows that you are unable to pray the whole night,} 
meaning, the obligation which He prescribed for you. 

}So, recite you of the Qur'an as much as may be easy.} 

meaning, without specification of any set time. This means, 
stand and pray during the night as much as is easy (for you). 
Allah uses the term recitation ( Qira'ah ) to mean prayer (Salah). 
This is as Allah says in Surah Subhan ( Al-Isra), 

%} 

}And offer your Salah neither aloud} (17:110) meaning, your 
recitation. 


^ As mentioned earlier, this refers to Qiy&m Al-Layl or what is 
commonly called Tahajjud . 
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iNor in low voice.} (17:110) Then Allah says. 


V», „ 

Ti 1 ' 4 


4He knows that there will be some among you sick, others 
traveling through the land, seeking of Allah's bounty, yet others 
fighting in Allah’s cause.} 

meaning, He knows that there will be people of this nation 
who will have excuses for not praying the (voluntary) night 
prayer. They are those who are ill and therefore they are not 
able to perform it, and those who are traveling in the land 
seeking the bounty of Allah in business and trade, and others 
who will be busy with that which is more important to them. 
An example of this is going on expeditions to fight in the way 
of Allah. This Ayah, rather, this entire Surah was revealed in 
Makkah even though fighting was not legislated until after it 
was revealed. Thus, it is among the greatest of the signs of 
prophethood, because it informs about unseen matters of the 
future. Thus, Allah says, 


iSo recite as much of the Qur'an as may be easy,} 

meaning, stand and pray at night whatever is easy for you to 
do of it. 

Allah said; 

i\&\ \j\ij \jLi\j} 

iand perform Salah and give Zakah,} 

meaning, establish your obligatory prayers and pay your 
obligatory Zakah. This is a proof for those who say that Zakah 
was made obligatory in Makkah, but the various amounts of 
Nisabf 1 1 and how much was to be given was clarified in Al- 
Madlnah. And Allah knows best. 

Ibn ‘Abbas, ‘Ikrimah, Mujahid, Al-Hasan, Qatadah and 
others from the Salaf have said, “Verily, this Ayah abrogated 
the standing for prayer at night that Allah previously made 

111 The minimum amount requiring Zakah to be paid on wealth. 
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obligatory for the Muslims .” 111 It has been confirmed in the 
Two Sahlhs that the Messenger of Allah 3^5 said to a man, 

‘jtfl'j J 

ufi'ye obligatory prayers during a day and a night (are 
obligatory).*” 

The man said, “Is there anything other than this (of prayer) 
that is obligatory upon me?” The Messenger of Allah sg 
replied, 

if iN> 

0 No, except what you may do voluntarily .s |21 


The Command to give Charity and do Good Deeds 


Allah says, 


iand lend to Allah a handsome loan.} meaning, from charitable 
donations. For verily, Allah will reward for this the best and 
most abundant of rewards. This is as Allah says, 




iif ^ b C/fy 


iWho is he that will lend to Allah a goodly loan so that He 
may multiply it to him many times?} (2:245) 


Then Allah says, 


(A 


xc jv- 


0 * 


iAnrf whatever good you send before you for yourselves, you 
will certainly find it with Allah, better and greater in reward > 

meaning, for all that you send before yourselves, you will get it 
(back) and it will be better than what you kept for yourselves 
in the worldly life. Al-Hafiz Abu Yala Al-Mawsili reported from 
Al-Harith bin Suwayd, from ‘Abdullah that Messenger of Allah 
M said, 

ju i* 4\ 4^f Jju feU 

* 1 * At-Tabari 23:679, 680, and Ad-Durr Al-Manthur 8:322. 

FathAl-Bari 1:130, and Muslim 1:41. 
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’‘Which of you hold his wealth to be more beloved to him than 
the wealth of his heir?* 

They said, “O Messenger of Allah! There is not a single one of 
us who does not hold his wealth to be more beloved to him 
than the wealth of his heir.” The Messenger of Allah jg then 
said, 

0 j_yJ yu U I 

«Know what you are saying /» 

They replied, “What do we know other than this, O Messenger 
of Allah?” He then said, 

^ ^ la J1J (J la J 4 ^ jJ la l ,Jla l«JU 

“The wealth of one of you is only that which he sends forth, 
and the wealth of his heir is that which he leaves behind .h* 1 * 
Al-Bukhari also recorded this Hadith J 2 * 

Then Allah says, 

if <£i if 

iAnd seek forgiveness of Allah . Verily, Allah is Oft-Forgiving, 
Most-Merciful 

meaning, remember Him and seek forgiveness from Him often 
for all of your matters. For verily. He is Most Forgiving, Most 
Merciful to whoever seeks His forgiveness. 

This is the end of the Tafsir of Surat Al-Muzzammil, and all 
praise and blessings are due to Allah. 


Musnad Abu Ya'ld 9:97. 

Fath Al-Bari 11:264, and An-Nasal 6:237. 
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The Tafstr of Surat Al-Muddaththir 
(Chapter - 74) 


Which was revealed in Makkah 




In the Name of Allah, the Most Gracious, the Most Merciful. 


i>*> V5 Cp .$**** '} <&} 

4CfW- 


43. O you enveloped in garments!} 

42. Arise and warn!} 

43. And magnify your Lord!} 

44. And purify your garments!} 

45. And keep away from Ar-Rujz!} 

46. And gi'ye not a thing in order to have more.} 

47. And be patient for the sake of your Lord!} 

48. Then, when the Naqur is sounded.} 

49. Truly, that Day will be a Hard Day.} 

410. Far from easy for the disbelievers.} 


The First Ay at to be revealed after ‘Read !’ 111 

It has been confirmed in the Sahih Al-Bukhari and Sahih 
Muslim on the authority of Abu Salamah that Jabir bin 
‘Abdullah informed him that he heard the Messenger of Allah 
jg speaking about the time period (of the pause in) revelation. 
The Prophet jg said, 

4 U. . I 1 Mill » UD l {jA C-^ 

That is, the beginning of Surat Al-'Alaq (96). 




«4 *U^Jl ^ <■ *'4?-! ui*^ - (i-^' 

<il] J^(i • <J.j>*'} : °-4i ^Jji\ J) oL>j i^jS/l jjl lZji> 

'g&j Cfi* r 4>^ u 5 ! 40-*$ ? o^ : 

*While I was walking I heard a voice from the sky. So I lifted 
my gaze towards the sky and saw the same angel who had come 
to me at the cave of Hira'. He was sitting on a chair between 
the sky and the earth. So I fled from him (in fear) until I fell 
down to the ground. Then, 1 went to my family and I said, 
'Wrap me up, wrap me up. So, they wrapped me up! So Allah 
revealed, iO you wrapped up! Arise and warn!} until }And 
keep away} [- Here, Abu Salamah added, ‘Ar-Rujz means 
idols.’ -] After this, the revelation started coming strongly and 
frequently in successions 

This is the wording of Al-Bukhari. 1 ' 1 The way this Hadith is 
narrated necessitates that revelation had descended before 
this. This is due to the Prophet’s statement, 

*The same angel who had come to me at the cave of Hira’ y 9 

That angel was Jibril, who had came to him with Allah’s 
statement, 

4@£ i c £ QA 

iRead! In the Name of your Lord Who has created. He has 
created man from a clot. Read! And your Lord is the Most 
Generous. Who has taught by the pen. He has taught man that 
whiclt he knew not.} (96:1-5) 

After this first occurrence (in the cave) there was a period of 
time that passed, then the angel descended again. 

Imam Ahmad recorded from Abu Salamah bin ‘Abdur- 
Rahman that Jabir bin ‘Abdullah informed him that he heard 
the Messenger of Allah sg* saying, 

cl w ui ilii li'fi \ 'j* p 1 


hi 


Fath Al-B&ri 6:361, and Muslim 1:143. 
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“Then the revelation ceased coming to me for a period of time. 
Then, while 1 was walking, I heard a voice from the sky. So I 
lifted my gaze towards the sky to see the same angel who had 
come to me, sitting on a chair between the sky and the earth. 

So I fled from him a short distance before I fell down to the 
ground. Then I came to my family and said to them, ‘Wrap me 
up, wrap me up! So, they wrapped me up! Then Allah 
revealed, 40 you wrapped up! Arise and warn! And magnify 
your Lord. And purify your garments. And keep away from 
Ar-Rujz!} After this, the revelation started coming strongly 
and frequently in succession.d 11 

They both (Al-Bukhari and Muslim) recorded this Hadith by 
way of Az-Zuhri. 121 

At-Tabarani recorded from Ibn ‘Abbas that he said, “Verily, 
Al-Walid bin Al-Mughlrah prepared some food for the Quraysh. 
So when they had eaten from it he said, “What do you have to 
say about this man?’ Some of them said, Tie is a magician.’ 
Others said, ‘He is not a magician.’ Then some of them said. 
He is a soothsayer.’ But others said, He is not a soothsayer.’ 
Some of them said, He is a poet.’ But others said. He is not a 
poet.’ Some of them said, This is magic from that of old.’ 
Thus, they eventually all agreed that it was magic from 
ancient times. Then, when this news reached the Prophet sg, 
he became grieved, covered his head and wrapped himself up. 
This is when Allah revealed. 


&)) 


you enveloped in garments! Arise and warn! And magnify 


111 Ahmad 3:325. 

' 2 * Path Al-B&ri 1:37, and Muslim 1:143. 
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your Lord (Allah)! And purify your garments! And keep away 
from Ar-Rujz (the idols)! And give not a thing in order to have 
more (or consider not your deeds of obedience to Allah as a 
favour to Him). And be patient for the sake of your Lord (i.e., 
perform your duty to Allah)!} 11 * 

Concerning Allah’s statement, 

iArise and warn!'} means, prepare to go forth with zeal and 
warn the people. With this the Prophet gg attained 
messengership just as he attained prophethood with the first 
revelation. 

iAnd magnify your Lord!} to declare the greatness of Him. Al- 
‘Awfi reported from Ibn ‘Abbas; 

iAnd purify your garments!} “This means, do not let your 
garments that you wear be from earnings that are unlawful.” It 
has also been said, w Do not wear your clothes in disobe¬ 
dience. 1 ^ Muhammad bin Sirin said, 131 

iAnd purify your garments!} “This means clean them with 
water. ” |41 Ibn Zayd said, “The idolators would not clean 
themselves, so Allah commanded him to clean himself and his 
garments.” 151 This view was preferred by Ibn Jarir J 6 * 

Said bin Jubayr said, 

^ At-Tabarani 11:125. The chain for this narration is weak. There are 
other versions that may support it. See the discussion after Ayah 
no. 25 that follows. 

121 At-Tabari 24:11. 

131 At-Tabari 24:11. 

' 4| At-Tabari 24:12. 

,s| At-Tabari 24:12. 

161 At-Tabari 24:12. 
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iAnd purify your garments!} “This means purify your heart and 
your intentions.” Muhammad bin Ka*b Al-Qurazi and AI-Hasan 
Al-Basri both said, “And beautify your character.” Concerning 
Allah’s statement, 




iAnd keep away from Ar-Rujz!$ 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas, “ Ar-Rujz are 
idols, so keep away from them.”' 1 ' Similar to this was said by 
Mujahid, ‘Ikrimah, Qatadah, Az-Zuhri and Ibn Zayd, “Verily, it 
is the idols.”' 2 * This is like Allah’s statement, 




Prophet! have Taqwa of Allah, and obey not the disbelievers 
and the hypocrites (33:1) 

and Allah’s statement. 






iAnd Musa said to his brother Hdrun: "Replace me among my 
people, act well and follow not way of the corrupters 
(7:142) 


Then Allah says, 




iAnd give not a thing in order to have more.} 

Ibn ‘Abbas said, “Do not give any gift seeking to get (back in 
return) more than it.” Khusayf reported from Mujahid; 


iAnd give not a thing (Tamnun) in order to have more.} 

“Do not slacken in seeking more good. Tamnun in the 
language of the Arabs means to become weak.”* 3 ' 

Concerning Allah’s statement, 

40V 6 


111 At-Tabari 24:13. 
* 2 * At-Tabari 24:13. 
* 3 * At-Tabari 24:16. 
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iAnd be patient for the sake of your Lord 

meaning, make your patience with their harms be for the Face 
of your Lord, the Mighty and Majestic. This was stated by 
Mujahid. 111 Ibrahim An-Nakhal said, “Be patient in your 
giving for the sake of Allah, the Mighty and Majestic.” 121 


Reminding of the Day of Judgement 

Concerning Allah’s statement, 




iThen, when the Naqur is sounded. Truly, that Day will be a 
Hard Day - far from easy for the disbelievers ^ 

Ibn ‘Abbas, Mujahid, Ash-Shabi, Zayd bin Aslam, Al-Hasan, 
Qatadah, Ad-Dahhak, Ar-RabT bin Anas, As-Suddi and Ibn 
Zayd, all said, 



iNaqur^ 

“It is the Trumpet.” 131 Mujahid said, “It is in the shape of a 
horn.” 141 Ibn Abi Hatim narrated that Abu Said Al-Ashaj told 
them that Asbat bin Muhammad related to them from 
Mutarrif, from ‘Atiyah Al-‘Awfi, from Ibn ‘Abbas, 

a 


^Then, when the Trumpet is sounded.$ 

The Messenger of Allah jg said, 

S'y. if* Jp—t jl » o’f&\ JjlSi 


«How can I be comfortable when the one with the horn has 
placed it in his mouth, leaned his forehead forward, and is 
waiting to be commanded so that he can blow ?» 

The Companions of the Messenger of Allah jjg said, “What do 
you command us, O Messenger of Allah?” He replied. 


111 At-Tabari 24:16. 
121 Al-Baghawi 4:414 
131 At-Tabari 24:18. 
141 At-Tabari 24:18. 
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oSfli/: "Allah is sufficient for us, and what an excellent Trustee 
He is. We put our trust in Allah."* 

It has been recorded like this by Imam Ahmad on the 
authority of Asbat. 11 * Concerning Allah’s statement, 

*£ it* 4-**^ 


iTruly, that Day will be a Hard Day.} meaning, severe. 


iFar from easy for the disbelievers.} meaning, it will not be-easy 
for them. This is as Allah says, 

\y. & 4y“^ 


4The disbelievers will say: "This a Hard Day."} (54:8) 

We have reported from Zurarah bin Awfa, the judge of Al- 
Basrah, that he lead the people in the morning prayer and he 
recited this Surah. Then, when he reached Allah’s statement. 




fj> fry. 4* 4 


iThen, when the Ndcjiir is sounded. Truly, that Day will be a 
Hard Day - far from easy for the disbelievers.} 

he made a moaning sound and then he fell down dead. May 
Allah have mercy on him. 121 


$ i>45 joj ft % dJZS 

js ft & fti yf ol ££ ? 0^ 

s$ Y f jk f 4? ja y 0%i jy* l^jjy 

% 0% ui k 0% ^ ui 4 jia 


«©J 




411. Le<n>e Me alone (to deal) with whom I created lonely.} 

412. And then granted him resources in abundance.} 

413. And children attending.} 


I 1 * Ahmad no. 326. 
121 Al-Hakim 2:507. 
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414. And made life smooth and comfortable for him 

415. After all that he desires that I should give more . ^ 

416. Nay! Verily, he has been opposing Our Ay at.4 
417.1 shall force him to Sa'iid!} 

418. Verily, he thought and plotted 

419. So let him be cursed, how he plotted!} 

420. And once more let him be cursed, how he plotted!} 

421. Then he thought.} 

422. Then he frowned and he looked in a bad tempered way;} 

423. Then he turned back, and was proud.} ~ 

424. Then he said: "This is nothing but magic from that of 
old,} 

425. “This is nothing but the word of a human being!”} 

426. I will cast him into Saqar.} 

427. And what will make you know (exactly) what Saqar is?} 

428. It spares not, nor does it leave (anything)!} 

429. Scorching for the humans!} 

430. Over it are nineteen.} 

A Threat for Whoever claims that the Qur’an is Magic 

Allah threatens this wicked person whom He has favored with 
the blessings of this world, yet he is ungrateful for the 
blessings of Allah and he meets them with disbelief (in Allah) 
and rejection of His Ayat. He invents lies against Allah’s Ayat 
and claims that they are the words of a man. Allah recounts 
to him His favors upon him when He says, 

>-j iiik. o*j i^>>} 

4Leave Me alone (to deal) with whom I created lonely.} 

meaning, he came out of the womb of his mother alone, 
without any wealth or children. Then, Allah provided him with 

^c} 

4resources in abundance.} meaning, vast and abundant. Allah 
then made for him, 
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iAnd. children attending.} Mujahid said, “They are not 
absent.” 11 ’ This means that they are present with him. They do 
not travel for business and trade. Rather, their servants and 
hired workers handle all of that for them while they are sitting 
with their father. He enjoys their company and delights in being 
with them. 

According to what has been stated by As-Suddi, Abu Malik 
and ‘Asim bin ‘Umar bin Qatadah, they were thirteen 
(children) in number.’ 2 ’ Ibn 'Abbas and Mujahid said that they 
were ten. 13 ’ This was a great blessing in their living with him. 

‘A 


iAnd made life smooth and comfortable for him.} 
meaning, *1 made possible for him to amass wealth, luxuries 
and other than that.’ 



iAfter all that he desires that I should give more. Nay! Verily, 
he has been opposing Our Ay at.} 

meaning, obstinate. This refers to his ungratefulness for his 
blessings after knowing (these blessings). Allah says. 



41 shall force him to Sa'iid!} Qatadah reported from Ibn ‘Abbas 
that he said, “Sa'iid is a rock in Hell that the disbeliever will be 
dragged across on his face.”’ 4 ’ As-Suddi said, “Sa'iid is a 
slippery rock in Hell that he will be forced to climb.” Mujahid 
said, 



41 shall force him to Sa'iid!} 

“This is a harsh portion of the torment. ”’ 5 ’ Qatadah said, “It is 


Al-Baghawi 4:414. 

12 ’ Ad-Durr Al-Manthur 8:329, where similar is reported to have been 
said by Abu Malik. The “they" in question refers to the children of 
Al-Walid bin Al-Mughirah accordingly. 

131 At-Tabari 24:21. 

14 ’ Ad-Durr Al-Manthur 8:331. 

151 At-Tabari 24:23. 
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a torment that contains no relaxation (break for relief).”! 1 ' 
Concerning Allah’s statement, 

jjy 

iVerily, he thought and plotted.} 

meaning, *We only caused him to face the grievous torment of 
Sa‘ud, that is Our bringing him close to the harsh torment, 
because he was far away from faith.’ This was because he 
thought and plotted, meaning he contemplated what he should 
say about the Qur’an when he was asked about it. So he 
deliberated over what statement he should invent against it. 

iand plotted.} meaning, he contemplated. 

iSo let him be cursed, how he plotted! And once more let him 
be cursed, how he plotted!} 

This is a supplication against him. 

iThen he thought.} meaning, he thought again and deliberated. 

iThen he frowned} meaning, he contracted his eyebrows together 
and frowned. 

iand he looked in a bad tempered way meaning, he scowled and 
was disgusted. 

Concerning Allah's statement, 

2 

iThen he turned back, and was proud.} meaning, he turned away 
from the truth and arrogantly refused to accept and submit to 
the Qur’an. 



(i| 


At-Tabari 24:23. 
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iThen he said: "This is nothing but magic from that of old."} 

meaning, “this is magic that Muhammad received from those 
who were before him, and he is merely saying what he got 
from them.’ This is why he said, 

&» 'Ji hi 

iThis is nothing but the word of a human being!} 
meaning, it is not the Words of Allah. 

The person who is mentioned in this discussion is Al-Walid 
bin Al-Mughlrah Al-Makhzumi. He was one of the chiefs of the 
Quraysh - may Allah curse him. Among the narrations about 
this is what was reported by Al-‘Awfi from Ibn ‘Abbas. He (Ibn 
‘Abbas) said, 

“Al-Walid bin Al-Mughlrah entered the house of Abu Bakr 
bin Abi Quhafah and asked him about the Qur’an. When Abu 
Bakr informed him about it, he left and went to the Quraysh 
saying, “What a great thing this is that Ibn Abi Kabshah 111 is 
saying. I swear by Allah that it is not poetry, nor magic, nor 
the prattling of insanity. Verily, his speech is from the Words 
of Allah!’ So when a group of the Quraysh heard this they 
gathered and said, “By Allah, if Al-Walid converts (to Islam) all 
of the Quraysh will convert.’ When Abu Jahl bin Hisham 
heard this he said, “By Allah, I will deal with him for you.’ So 
he went to Al-Walld’s house and entered upon him. He said to 
Al-Walid, ‘Don’t you see that your people are collecting charity 
for you?’ Al-Walid replied, ‘Don’t I have more wealth and 
children than they do?’ Abu Jahl answered, They are saying 
that you only went to Ibn Abi Quhafah’s house so that you 
can get some of his food.’ Al-Walid then said, is this what my 
tribe is saying? Nay, by Allah, I am not seeking to be close to 
Ibn Abi Quhafah, nor ‘Umar, nor Ibn Abi Kabshah. And his 
speech is only inherited magic of old.’ So Allah revealed to His 
Messenger sjg, 


- 


• z*' . 




iLeave me alone with whom I created lonely.} until His statement, 


I 1 * He meant the Prophet jg. 
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spares not, nor does it leave (anything)!}’^ 

Qatadah said, “They claim that he (Al-Walld) said, *By Allah, I 
thought about what the man says, and it is not poetry. Verily, 
it has a sweetness and it is truly elegant. Verily, it is exalted 
and it is not overcome. And I have no doubt that it is magic.’ 
So Allah revealed, 

4 

4So let him be cursed, how he plotted 

iThen he frowned and he looked in a bad tempered way 
He contracted his eyes together and scowled.” 121 Allah says, 

41 will cast him into Saqar .} meaning, 1 will engulf him in it from 
all his sides.’ Then Allah says, 

4And what will make you know (exactly) what Saqar is?} 

This is to give fright and emphasis to its matter. Then Allah 
explains this by His saying, 

4It spares not, nor does it leave (anything)!} 

meaning, it eats their flesh, veins, nerves and their skins. 
Then their organs will be changed into something else. They 
will remain in this (form), not living or dying. This was stated 
by Ibn Buraydah, Abu Sinan and othersJ 3 * Concerning Allah's 
statement, 

^ At-Tabari 24:24. See also Al-Hakim 2:507, who graded it Sahuh 
and Adh-Dhahabi agreed. And in Dala’il An-Nubuwwah by Al- 
Bayhaqi 2:198,199. Many of the scholars of Hadlth consider the 
best of chains for this stoiy to be Mursal. 

121 At-Tabari 24:25. 

131 Ad-Durr Al-Manthur 8:332. 
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4Scorching for the 
humans!} Mujahid 
said, “This means for 
the skin.” Qatadah 
said, 

4 Scorching for the 
humans!} “This means 
burning the skin.” 111 
Ibn ‘Abbas said, 
“Burning the skin of 
man.” 121 Concerning 
Allah’s statement, 

iOver it are nineteen 
meaning, the first of 
the guardians of Hell. 
They are magnificent 
in (their appearance) 
and harsh in their 
character. 


& '$ !>X kM ^ V £'k ffi; £ k& yi Jf ^ sc; cj> 
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431. And We have set none but angels as guardians of the 
Fire. And We have fixed their number only as a trial for the 
disbelievers, in order that the People of the Scriphire may arrive 
at a certainty and that the believers may increase in faith, and 


111 At-Tabari 24:27. 
121 Al-Tabari 24:28. 
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that no doubt may be left for the People of the Scripture and the 
believers, and that those in whose hearts is a disease and the 
disbelievers may say: "What does Allah intend by this 
example?" Thus Allah leads astray whom He wills and guides 
whom He wills. And none can know the hosts of your Lord but 
He. And this is nothing but a reminder to mankind 

432. Nay! And by the moon.} 

433. And by the night when it withdraws.} 

434. And by the dawn when it brightens.} 

435. Verily, it is but one of the greatest (signs).} 

436. A warning to mankind} 

437. To any of you that chooses to go forward, or to remain 
behind.} 

The Number of Guardians of Hell and what the 
Disbelievers said about that 

Allah says, 

4p pA ££ a} 

4And We have set none as (Ashab) guardians of the Fire} meaning, 
its guardians. 

4but angels.} Guardian angels, stem and severe. This is a 
refutation of the idolaters of the Quraysh when they mentioned 
the number of guardian angels. Abu Jahl said, “O people of 
Quraysh! Are not every ten among you able to defeat one of 
them?” So Allah said, 

4 } ££ yi p pA iL, 

4And We have set none but angels as guardians of the Fire.} 

meaning, extremely strong in their creation. They cannot be 
stood against nor defeated. It has been said that Abu Al- 
Ashaddayn, and his name was Kaladah bin Usayd bin Khalaf, 
said, “O people of Quraysh! You defend me against two of 
them and I will defend you against seventeen of them.” He 
said this thinking himself to be very great. For they claimed 
that he achieved such strength that he would stand on a skin 
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of cow hide and ten people would try to pull it out from under 
his feet, but the skin would be tom to pieces and still not be 
removed from under him. 

Concerning Allah’s statement, 

iAtid We have fixed their number only as a trial for the 
disbelievers,} 

meaning, We only have mentioned their number as being 
nineteen as a test from Us for mankind.’ 

iln order that the People of the Scripture may arrive at a 
certainty} 

meaning, so that they may know that this Messenger is true. 
For he speaks according to the same thing that they have with 
them of heavenly revealed Scriptures that came to the 
Prophets before him. Concerning Allah’s statement, 


iand that the believers may increase in faith.} 

meaning, to their faith. This is due to what they witness from 
the truthfulness of the information of their Prophet, 
Muhammad 


4 Jv* rrA 4 off Xj 4 


$and that no doubt may be left for the People of the Scripture 
and the believers, and timt those in whose hearts is a disease} 


meaning, among the hypocrites. 

^ $ fit; } 


iand the disbelievers may say: “What does Allah intend by this 
example? 1 '} 


meaning, they say, “What is the wisdom in mentioning this 
here?” Allah says, 


a* 'Aii J* lif Jy» 


iThus Allah leads astray whom He wills and guides whom He 
wills.} 
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meaning, by way of examples like this, faith becomes firm in 
the hearts of some people and it is shaken with others. This 
has a profound wisdom and it is an irrefutable proof. 


None knows the Soldiers of Allah except Him 

Allah says, 

4 ^* 


4 And none can ktiow the hosts of your Lord but He.} 


meaning, none knows their number and their count except 
Allah. This is so that one does not make the mistake of 
thinking that they are only nineteen in all. It has been 
confirmed in the Hadith concerning At/srcr 1 * that is reported 
in the Two Sahihs and other collections, that the Messenger of 
Allah said in describing the Frequented House ( Al-Bayt Al- 
Ma'mur), which is in the seventh heaven, 




«Seventy thousand angels enter into it every day and they do 
not return to it as it is all that is due upon them (one visit in 
their lifetime ).» ,2) 


Concerning Allah’s statement, 

\ & V Ji 


iAnd this is nothing but a reminder to mankind 
Mujahid and others said, 


iAnd this is not “This means the Hellfire which has been 
described.” 131 

iWsr* & & 

ibut a reminder to mankind.$ Then Allah says, 

The Prophet’s Night Journey to Jerusalem and then into the 
heavens. 

Fath Al-Bari 6 :348, and Muslim 1:146. 

[3 ' At-Tabari 24:32. 
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it brightens.^ meaning, 
when it shines. 
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meaning, the great 

•* thin g s - This refers to 

the Hellfire Ibn <Abbas> 
Mujahid, Qatadah, Ad- 
>r Pahhak and others of 

the Salaf, all said 

’&&&k0 j & & *1 W<M 

■ =1] 4A warning to mankind 

- to any of you that chooses to go forward, or to remain behind 
meaning, for whoever wishes to accept the warning and be 
guided to the truth, or hold back from accepting it, turn away 
from it and reject it. 
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At-Tabari 24 :33. 
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438. Every person is a pledge for what he has earned, $ 

439. Except those on the Right.} 

440. In Gardens they will ask one another,} 

441. About criminals (and they will say to them):} 

442. "What has caused you to enter Hell?”} 

443. They will say: "We were not of those who used to offer 
the Salah,"} 

444. "Nor did we feed the poor;"} 

445. "And we used to speak falselwod with vain speakers."} 

446. "And we used to deny the Day of Recompense,"} 

447. "Until Al-Yaqin came to us."} 

448. So no intercession of intercessors will be of any use to 
them.} 

449. Then what is wrong with them that they him away from 
admonition?} 

450. As if they were wild donkeys.} 

451. Fleeing from a Qaswarah.} 

452. Nay, everyone of them desires that he should be given 
pages spread out.} 

453. Nay! But they fear not the Hereafter.} 

454. Nay, verily, this is an admonition.} 

455. So, whosoever wills receives admonition from it!} 

456. And they will not receive admonition unless Allah wills; 
He is the One, deserving of the Taqwa and He is the One Who 
forgives.} 


What will take place in the Discussion between the 
People of Paradise and the People of the Hellfire 

Allah informs that, 



4Every person is a pledge for what he has earned,} 
meaning, bound to his deed on the Day of Judgement. Ibn 
‘Abbas and others have said this. 11 ’ 

111 At-Tabari 24:35. 
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4 Except those on the Right.} For verily, they will be 




' t * j tr 


& 




4^ 


41m Gardens they will ask one another, about criminals (and 
they will say to them)} 

meaning, while they are in lofty rooms they will ask the 
criminals, who will be in the lowest levels (of Hell), saying to 
them, 


4 ■ * l ,* r , vit ') IjJU v j 


i‘‘What has caused you to enter Hell?" They will say: "We 
were not of those who used to offer the Salah, nor did we feed 
the poor.”} 

meaning, *we did not worship Allah, nor did we do good to His 
creatures of our own species (i.e., other people).’ 

4And we used to speak falsehood with vain speakers.} 

meaning, *we used to speak about what we had no knowledge 
of.’ Qatadah said, “It means that every time someone went 
astray we would go astray with them.” 111 


}And we used to deny the Day of Recompense, until the 
certainty (Al-Yaqin) came to us.} 

meaning, death. This is as Allah says, 

Jt; jLAj} 


}And worship your Lord until there comes unto you the 
certainty.} (15:99) 

The Messenger of Allah jg said, 

b <jj -Aii — j yicut ~ S* l5l* 

«Concerning him 121 verily, Al-Yaqin (death) came to him from 


111 At-Tabari 24:37. 

Meaning TJthman bin Maz*On. 
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his Lord.s”* 11 
Allah then says, 

4iiii 

iSo no intercession of intercessors will be of any use to them.} 

meaning, whoever has these characteristics, then the 
intercession of whoever tries to intercede for him will be of no 
benefit on the Day of Judgement. This is because intercession 
is only useful if the conditions for it are met. However, 
whoever comes before Allah as a disbeliever on the Day of 
Judgement, then he will get the Hellfire and there is no way of 
avoiding it. He will abide in it (Hell) forever. 


The Disapproval of the Disbelievers’ Rejection and Their 
Position 


Then Allah says, 

i0$ 


iThen ivhat is wrong with them that they turn away from 
admonition?} 


meaning, “what is wrong with these disbelievers who are 
turning away from what you are calling them to and 
reminding them of?’ 




(H^ 


4As if they were wild donkeys. Fleeing from a Qaswarah.} 

meaning, as if they were fleeing from the truth and turning 
away from it, like a wild donkey when it flees from something 
that is trying to catch it, like a lion. This was said by Abu 
Hurayrah. 121 Hammad bin Salamah reported from ‘Ali bin 
Zayd who reported from YOsuf bin Mihran who narrated that 
Ibn ‘Abbas said, “It (Qaswarah) is the lion in the Arabic 
language. It is called Qaswarah in the Abyssinian language, 
Sher in the Persian language and Awba in the Nabtiyyah 
(Nabatean) language. ,,l3, 


111 Al-Bayhaqi 3:406. 
121 At-Tabari 24 :42. 
(31 At-Tabari 24:42. 
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2 59 


Concerning Allah’s statement, 

tikii djJ J % Lji J.> 


4Nm/, everyone of them desires that he should be given pages 
spread out.} 

meaning, each one of these idolaters wants to have a book 
revealed to him as Allah revealed to the Prophet Mujahid 
and others have said this.* 1 * This is similar to Allah’s 


statement, 

£2 & U E ji. jy &. i-i J IJ6 V. 




4And when there comes to them a sign they say: ‘We shall not 
believe until we receive the like of that which the Messengers of 
Allah had received." Allah knows best with whom to place His 
Message.} (6:124) 

It is reported in a narration from Qatadah that he said, “They 
want to be declared innocent (on the Day of Judgement) 
without having to do any deeds.”' 21 Then Allah says, 


4Nay! But they fear not the Hereafter.} 

meaning, they were only corrupted by their lack of faith in it 
and their rejection of its occurrence. 


The Qur’an is a Reminder 

Then Allah says, 

4Nay, verily, this is an admonition.} meaning, truly the Qur’an is 
a reminder. 

4 4#' OjfS. Cj ili J!ji} 

4So, whosoever ivills receives admonition (from it)! And they 
will not receive admonition unless Allah ivills;} 

This is similar to Allah’s statement, 


Al-Qurtubi 19:90. 
121 At-Tabari 24:43. 
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# jl % 3/12$ 

4And you cannot will unless Allah wills.} (81:29) 
Concerning Allah’s statement, 

4He is f/ie One, deserving the Taqwa and He is the One Who 
forgives.} 

This means that He deserves to be feared and He is eligible to 
forgive the sin of whoever turns to Him and repents. This was 
said by Qatadah. 111 

This is the end of the Tafsir of Surat Al-Muddaththir, all 
praise and thanks are due to Allah. 


IM 


At-Tabari 24 :44. 
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Surah 75. Al-Oimmah (1-15) (Part-29) _ 

Allah said; 

ilppL p Ji LZkS't 

iDoes man think tlmt We shall not assemble his bones?} 

meaning, ‘on the Day of Judgement does he think that We are 
not able to return his bones and gather them from their 
various places?’ 

iYes, We are able to put together in perfect order the tips of his 
fingers.} 

meaning, ‘does man think that We will not gather his bones? 
Surely, We will gather them and We are quite able to put 
together his fingertips. This means Our power is suitable to 
gather (and recreate) them, and if We wished We could surely 
resurrect him with more than what he originally had. We 
could make his Banan, which are the tips of his fingers, all 
equal (in length).’ Concerning Allah’s statement, 

$Nay! Man desires to break out ahead of himself.} 

Said reported from Ibn ‘Abbas that he said, “This means to 
proceed forward.” Mujahid said about, 

ito break out ahead of himself.} 

“This means that he wants to proceed ahead following his own 
whims.” ‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he 
said, “This refers to the disbeliever who denies the Day of 
Reckoning.” 111 Ibn Zayd said the same thing. 121 Thus, Allah 
says after this, 

t‘y. 

4 He asks: "When will be this Day of Resurrection?"} 

meaning, he says when will the Day of Judgement be? His 
question is only a question of denying its occurrence, and 


1,1 At-Tabari 24:54. 
121 At-Jabari 24:54. 
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rejecting its existence. This is as Allah says, 

y J £k ^ Ji _££s= 6^ JcjJI 'll* 


—» Jj AfrU AU^ 


they say: "When is this promise if you are truthful?" 
Say: "The appointment to you is for a Day, which you cannot 
put back for an hour nor put forward.”} (34:29-30) 

Here Allah says, 


i$v3i s; m 


iSo, when Bariqa the sight.} Abu ‘Amr bin Al-‘Ala’ recited this 
Ayah as Bariqa with a Kasrah under the letter J?a, m which 
means to be diminished. That which he (Abu ‘Amr) has said 
resembles the statement of Allah, 

iTheir gaze returning not towards them.} (14:43) 

meaning, they will be looking this way and that way in horror. 
Their gaze will not be able to rest upon anything due to the 
severity of the terror on that Day. 

Others recited it as Baraqa with a Fathah over the letter Ra, 
and its meaning is close to the first recitation (Bariqa). The 
intent here is that the eyes will be dazzled, humbled, 
diminished, and humiliated o.n the Day of Judgement due to 
the severity of the horrors and the greatness of the matters 
that they will witness on that Day. Concerning Allah’s 
statement. 




}And the moon will be eclipsed.} 
meaning, its light will go away. 

iAtid the sun and moon will be joined together 

Mujahid said, “They will be rolled up.”* 21 In explaining this 
Ayah, Ibn Zayd recited the following Ayat , 


111 As is known from the recitation of Hafs. 
(2] At-Tabari 24:57. 
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The Deeds of Man will be placed before Him on the Day 
of Judgement 


Then Allah says, 


^ (f ts. 


iOn that Day man will he informed of what he sent forward, 
and what he left behind.} 


meaning, he will be informed of all of his deeds, the old of 
them and the recent of them, the first of them and the last of 
them, the small of them and the large of them. This is as 
Allah says, 


Skj %L % U 


iAnd they will find all that they did, placed before them, and 
your Lord treats no one with injustice.} (18:49) 

Likewise, Allah says here, 


0 Pj Ci? vj-h ♦*»* & f>} 


iNay! Man will be well informed about himself, though he may 
put forth his excuses.} 

meaning, he will be a witness against himself, knowing full 
well what he did, even though he will try to make excuses and 
deny it. This is as Allah says, 


i(It will be said to him): "Read your book. You are sufficient 
as a reckoner against yourself this Day.”} 

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said, 

*4?* & &T ft 


}Nay! Man will be well informed about himself.} 

“His hearing, his sight, his two hands, his two legs and his 
limbs.”* 11 

Qatadah said, “This means he is a witness against himself.” 
In another narration from Qatadah he said, “By Allah! If you 
wish to see him, you would see him as someone who sees the 
shortcomings of the people and their sins, yet he is heedless of 


m 


At-Tabari 24:62. 
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his own sins.” It used to be said, “Verily, it is written in the 
Injfl: ‘O Son of Adam, do you see the small splinters in the eye 
of your brother and disregard the tree stump that is in your 
eye, so you do not see it?’ ” 

Mujahid said, 

^Though he may put forth his excuses.} “This means, even though 
he argues in defense of it, he is a witness against it.”* 1 * 
Qatadah said, 

& & 


4 'Though he may put forth his excuses.} “Even though he will try 
to make false excuses on that Day, they will not be accepted 
from him.”* 2 * As-Suddi said, 


4 Though he may put forth his excuses.} “This means his 
argument.” This is as Allah says, 


40'c£Z c % & 96 J Vl 12} 


4There will then be no Fitnah 131 for than but to say: "By 
Allah, our Lord, we were not those who joined others in 
worship with Allah.''} (6:23) 


Mlah also says, 

|£l # Syu (Z JJ jyji 


40n the Day when Allah will resurrect them all together; then 
they will swear to Him as they swear to you (O Muslims). And 
they think that they have something. Verily, they are liars!} 
(58:18) 

Al-‘Awfi reported from Ibn ‘Abbas: 

& j>> 

111 At-Tabari 24:64. 

(2) At-Tabari 24:65. 

I 3 * Excuses, statements or arguments. 
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^Though he may put forth his excuses.} 

“This is apologizing. Haven’t you heard that Allah said, 

r->4" 

iThe Day when their excuses will be of no profit to 
wrongdoers.} (40:52) 

and He says, 

\ '0j} 

4And they will offer submision to Allah on that Day.} (16:87) 
and He says, 

4fy- ji U fcfi 


iThen they will (falsely) submit: "We used not to do any 
evil.”} (16:28) 

and their statement, 


4By Allah, our Lord, we were not those who joined others in 
worship with Alldh.} (6:23)”* 11 

^ f iHe '^1* &Q ‘H'dfi- ~i} 

% 0C4 & S. % ££ 

A 'jf ^ ^ 1^5 v-C °Jri> 


426. Move not your tongue concerning to moke haste 
therewith.} 

417. It is for Us to collect it and that it be recited.} 

418. And when We have recited it to you, then follow its 
recitation.} 

419. Then it is for Us to make it clear.} 

420. But no! Rather you love the present life of this world,} 

421. And neglect the Hereafter.} 

422 . Some faces that Day shall be Nadirah.} 

423. Looking at their Lord.} 


Ill 


At-Jabari 24:64. 
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The Cause of rejecting the Day of Judgement is Love of 
the World and Heedlessness of the Hereafter 

Concerning Allah’s statement, 




iBut no! Rather you love the present life of this world. And 
neglect the Hereafter.} 

meaning, the only thing that has caused them to reject the 
Day of Judgement and oppose the true revelation and the 
Mighty Qur’an Allah revealed to His Messenger jg is that their 
only concern is the present worldly life. They are preoccupied 
and distracted from the Hereafter. 


Seeing Allah in the Hereafter 

Then Allah says, 

fry 

iSome faces that Day shall be Nadirah.} 

which comes from the word Nadarah, which means splendid, 
radiant, glowing, delighted with goodness. 

& 

4 Looking at their Lord.} meaning, they will see Him with their 
very eyes. This is just as was recorded by Al-Bukhari in his 
Sahih, 


hyp j£l» 

^Verily, you all will see your Lord with your own eyes V 1 * 

The believers seeing Allah in the abode of the Hereafter has 
been confirmed in the authentic Hadiths from numerous 
routes of transmission with the scholars of Hadith. It is not 
possible to deny this or refuse it. Examples would be the 
Hadiths of Abu Said and Abu Hurayrah, and they are both 
recorded in the Two Sahihs. They both mentioned that some 
people said, “O Messenger of Allah! Will we see our Lord on 
the Day of Judgement?” The Prophet ig said, 

m 


FathAl-B&ri 13:430. 
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ttf /> b4 J OjjL* Ji. 


«Are you harmed by seeing the sun and the moon when there 
are no clouds beneath them?* 


They replied, “No.” The Prophet jg then said, 


0 JAJi£ 

*Then you will surely see your Lord like that .» (11 

In the Two Safidhis it is recorded from Jabir that he said, “The 
Messenger of Allah jg| looked at the moon on a night when it 
was full, and he said, 


jj vk* JU \j& i M piiL-.u $ t yJi\ iJu by) ^ <Sj> : 

Jli Vj —L-iJl 


• Verify, you will see your Lord just as you see this moon! So if 
you are able to avoid missing a prayer before the rising of the 
sun (Fajr prayer) or before its setting (‘Asr prayer) then do 

S0D”1 2 I 


Among the Hadiths, which Muslim was alone in recording, is a 
narration from Suhayb that the Prophet jg said, 


bjxJ : JU; 5 ii jj: - J\i - 0J1 tsb\ jii jy-l iij» 

> : Jli ?jdll bt *L>Jl liUj; jji : j \)yC& 

•siljl i pfjj Jj )e3\ bi p-fclj bli IJipf Ui 


*When the people of Paradise enter the Paradise, Allah will 
say, 'Do you want me to give you anything extra?’ They will 
say, 'Haven't you whitened our faces? Haven't you entered us 
into Paradise and saved us from the Fire?' Then He will remove 
the veil and they will not be given anything more beloved to 
them than looking at their Lord, and that will be the extra 
(Ziyadah ).» Then he recited this Ayah, 

^ FathAl-Bari 13 :430, 431 and Muslim 1:163,162. 

I 2 * FathAl-Bari 13:429, and Muslim 1:439. 
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iFor those who have done good is the best and extra 
(Ziyadait).} (10:26) m 

Also among the Hadiths, which Muslim was alone in 
recording, is the Hadith of Jabir in which the Prophet jg said, 

silAjj &l Sl» 

« Verily, Allah will appear before the believers while He is 
laughing. » |2 * 

This will take place on the open plains of the Resurrection 
place. In some of these Hadiths, it mentions that the believers 
will be looking at their Lord on the open plains and some 
mention that this will occur in the Gardens of Paradise. 

If it were not due to fear of taking up a lot of space, we 
would present all of these Hadiths with their routes of 
transmission and wordings from those that are in the Sahih 
collections, the collections of good narrations, the Musnad 
collections and the Sunan collections. However, we have 
mentioned this in separate places in this Tafsir, and Allah is 
the Giver of success. 

This issue is something that the Companions, the 
Successors and the Salaf of this nation have agreed upon, and 
all praise is due to Allah. It is something that is agreed upon 
between the Imams of Islam and the guides of all mankind. 


Blackening of the Faces of the Disobedient People on 
the Day of Judgement 


Allah says, 


fry. 


iAnd some faces that Day will be Basirah. Thinking that some 
calamity is about to fall on them. ^ 

These are the faces of the sinners that will be Basirah on the 
Day of Judgement. Qatadah said, “This means gloomy.”* 3 ' As- 
Suddi said, “Their (the faces) color will change.” 141 


Muslim 1:163. 
Muslim 1:178. 

131 At-Tabari 24:74. 

141 Al-Qurfubi 19:110. 
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m 


iThinking} meaning, they will be certain. 


ithat some calamity is about to fall on them.} 

Mujahid said, “A disaster.” m Qatadah said, “An evil.” As- 
Suddi said, “They will be certain that they are going to be 
destroyed.” Ibn Zayd said, “They will think that they are going 
to enter into the Hellfire.” This situation is similar to Allah’s 
statement, 


XW *J-*J WJ fJir 


iOn the Day when some faces will become white and some faces 
will become black.} (3:106) 


Similarly Allah says, 




4Some faces that Day will be bright. Laughing, rejoicing at the 
good news. And other faces, that Day will be dust-stained; 
darkness will cover them, such will be the disbelieving, 
wicked.} (80:38-42) 


Allah also says, 

\ vj*- w* * 




iSome faces, that Day will be humiliated. Laboring, weary. 
They will enter in the hot blazing Fire.} (88:2-4) 

until Allah says, 


£* 4 ^4 *j£} 


i(Other) faces that Day will be joyful. Happy with their 
endeavor. In a lofty Paradise.} (88:8-10) 

And there are other similar Ayat and discussions (in the 
Qur’an). 


HI 


At-Jabari 24:74. 
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£ jso 

Jl^jj *dy <Ji 

$ iii * fio” 

* /// •'> / {</ ✓/, 
di w-Ai ^ ^n>d>j ^ w 

till dj^ 

JLiV 1 & dj^ Jr 

- <'iV A" '.'t • • *',. *> / | , . ,# t 

^ iiL ^)l 4/H 6* 

jti si f* £ 

JWjjJI <C* J2t 

^ <& 

426. Nay, when it rea¬ 
ches to the collarbones.} 

42 7. And it will be 
said: “Who can cure 
him?"} 

428. And he will think 
that it was the parting;} 

429. And one shank will be joined with another shank.} 

430. The drive will be on that Day to your Lord!} 

431. So, he neither believed nor prayed!} 

432. But on the contrary, he denied and turned away!} 

433. Then he walked in conceit to his family admiring himself.} 

434. Woe to you! And then woe to you!} 

435. Again, woe to you! And then woe to you!} 

436. Does man think that he will be left neglected?} 

437. Was he not a Nutfah of semen emitted?} 

438. Then he became an ‘Alaqah; tlxen shaped and fashioned in 
due proportion.} 

439. And made of him two sexes, male and female.} 


K 


Jj sajaieS OVA &mm» 

\'\' 'S'* 1 i \' • / . / #> <^^ 1 .'ll 
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440. Is it not so then, that He would be able to give life to the 
dead?} 


Certainty will occur at the Time of Death 

Allah informs of the condition at the time of death and what 
terrors it contains. May Allah make us firm at that time with 
the Firm Statement. Allah says, 

4^3#? 4? 'H '%} 


4Nay, when it reaches to the collarbones.} 

If we make the word “ Kalla .” negative, then this Ayah means, 
‘O son of Adam! You are not able to deny that which I 
informed you of at that time (death). This will become 
something witnessed by you with your own eyes.’ If we 
consider the word “Kalla” to be a word of affirmation, then this 
would be the most obvious meaning. In this case it would 
mean that it is certainly true when the soul reaches the 
collarbones - meaning, *your soul will be pulled out of your 
body and it will reach your collarbones.’ This is similar to 
Allah’s statement, 


Y C&J 4 xL*- JxSj li) Y}U^ 


iThen why do you not (intervene) when (the soul of the dying 
person) reaches the throat? And you at the moment are looking 
on, but We are nearer to him than you, but you see not, then why 
do you not if you are exempt from the reckoning and recompense, 
bring back the soul, if your are truthful?} (56:83-87) 

Thus, Allah similarly says here, 


(SjW& 4 $ H 


4Nay, when it reaches to the collarbones. And it will be said: 

"Who can cure him?} 

Ikrimah reported from Ibn ‘Abbas that he said, “Meaning, 
who is the person who recites divine prayers of healing so that 
he may come and cure him?" 111 Abu Qilabah made a similar 
statement when he said, 


m 


At-Tabari 24:75. 
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5 * 

4-And it will be said: “Who can cure him?} “This means who is the 
doctor that can cure him?”* 11 Qatadah, Ad-Dahhak and Ibn 
Zayd all have similar statements.* 21 ‘Ali bin Abi Talhah reported 
from Ibn ‘Abbas that he said concerning the Ayah, 

iAnd one shank will be joined with another shank.} 

“This is the last day of the days of this world and the first day 
of the days of the Hereafter. So there will be hardships that 
will meet (more) hardships, except for he whom Allah has 
mercy upon."* 3 * Tkrimah said, 

As* 

iAnd one shank will be joined with another shank.} 

“The great matter (will be joined) with the great matter.” 
Mujahid said, “A test (will be joined) with a test.” Al-Hasan Al- 
Basri said concerning Allah’s statement, 

AS* £$} 

iAnd one shank will be joined with another shank.} 

“These are your two shins when they sire bound together.”* 4 ’ 
In another narration from him (Al-Hasan) he said, “His two 
legs have died and they will not carry him while he used to 
walk around on them.”* 5 ’ Concerning Allah’s statement, 

i^^ii\^Si it, 

iThe drive will be on that Day to your Lord!} 

meaning, the place of return and the destination. This is that 
the soul ascends into the heavens and Allah says, “Return my 
servant to the earth, for verily, I have created them from it, I 
return them into it, and from it I will bring them out at 

**’ At-Tabari 24:75. 

* 2 ’ At-Tabari 24:75. 

131 At-Tabari 24:76. 

* 4 ' At-Tabari 24:78. 

* 5 * Al-Qurtubi 19:112. 
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Allah also says, 

J ^ V* •.4*' U ^ #1^ 

iVerily, he was among his people in joy! Verily, he thought 
that he would never come badk (to Us)!} (84:13,14) 


meaning, return. 


'•& to i>l zl& 


4Yes/ Verily, his Lord has been ever beholding him!} (84:15) 
Ad-Dahhak reported from Ibn ‘Abbas that he said, 

4 Then he walked in conceit to his family admiring himself!} 

“This means arrogantly.”* 1 * Qatadah and Zayd bin Aslam both 
said, “Strutting.”* 2 ' Allah then says, 

4Woe to you! And then woe to you! Again, woe to you! And 
then woe to you!} 

This is a definite warning and threat from Allah to those who 
disbelieve in Him and strut about when walking. This means, 
■you deserve to strut like this while you have disbelieved in 
your Creator and Maker.’ This is what is commonly said in 
this type of situation in order to mock and intimidate 
(someone). This is as Allah says, 

iTaste you (this)! Verily you were (pretending to be) the 
mighty, the generous!} (44:49) 

Similarly, Allah says, 

iEat and enjoy yourselves for a little. Verily, you are 
criminals.} (77:46) 

Allah also says, 


* 1 * Ad-Durr Al-Manthur 8:363. 
12 ) 


At-Tabari 24:81. 
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J; 1 &$) 

iSo worship what you like besides Him.) (39:15) And like 
Allah’s statement, 


ipk C \p\) 

4Do what you will.) (41:40) There are other examples of 
this as well. 

Abu ‘Abdur-Rahman An-Nasal recorded from Said bin Jubayr 
that he said, “I mentioned to Ibn ‘Abbas, 

4Woe to you! And then woe to you! Again, woe to you! And 
then woe to you!) 

He (Ibn ‘Abbas) replied, The Messenger of Allah ^ said this to 
Abu Jahl, then Allah, the Mighty and Sublime, revealed this 
Ayah.’ Ibn Abi Hatim recorded from Qatadah that he said 
concerning Allah’s statement, 

4@3$ A Jj' ? ■!§$<$ <la 

4Woe to you! And then woe to you! Again, woe to you! And 
then woe to you!) 

“It is a threat followed by a threat, just as you hear it. They 
claim that the Prophet of Allah grabbed the clothes of the 
enemy of Allah, Abu Jahl. The Prophet then said to him, 
*Woe to you! And then (again) woe to you! Again woe to you! 
And then (again) woe to you!’ At this the enemy of Allah, Abu 
Jahl, said, ‘Are you threatening me, O Muhammad? By Allah! 
Neither you nor your Lord are able to do anything, and verily, 
I am the mightiest person walking between its (Makkah’s) two 
mountains.’ ”* 21 


Man will not be left neglected 

Allah says, 

^ An-Nasal in Al-Kubrd 6:504. 

[21 j.u 

This is a Mursal narration, but its meaning is supported by the 
previous narration. 
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iDoes man think that he will be left neglected?} 

As-Suddi said, “Meaning not resurrected.” Mujahid, Ash-Shafi*I 
and ‘Abdur-Rahman bin Zayd bin Aslam, all said, “Meaning, 
he will not be commanded and prohibited.” Apparently the 
Ayah includes both meanings. This means that he will not be 
left neglected in this worldly life, without being commanded 
and prohibited. He also will not be left neglected in his grave 
unattended to without being resurrected. Rather he will be 
commanded and prohibited in this life, and gathered back to 
Allah in the abode of the Hereafter. The intent here is to affirm 
the existence of the abode of the final return and to refute 
whoever rejects it from the people of deviance, ignorance and 
stubbornness. Thus, Allah uses the beginning of creation as a 
proof for the repetition of the creation in His saying, 

he not a Nutfah of semen emitted?} 

meaning, was not man a weak drop of sperm from a despised 
fluid known as semen, that is emitted from the loins into the 
wombs? 


^ $ y} 

{Then he became an 'Alaqah ; then shaped and fashioned in due 
proportion.$ 

meaning, he became a clot, then a lump of flesh, then he was 
formed and the soul was blown into him. Then he became a 
perfect creation with healthy limbs, as either a male or a 
female by the permission and decree of Allah. Thus, Allah 
says, 


iAnd made of him two sexes, male and female.$ 
Then Allah says, 




ils it not so then, that He would be able to give life to the 
dead?} 

meaning, is not He Who made this perfect creation from this 
weak drop of sperm able to repeat that as He did originally? 
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And “the ability to repeat that” either refers to the 
origination only, or to both that and the process of perfecting 
it, according to two different views, as in Allah's saying; 


/t // > "» • />/ ^ V .V 


4A«d He it is Who originates the creation, then He will repeat 
it; this is easier for Him.) (30:27) 

The first view is more popular, and Allah knows best. 


Supplication upon completing this Surah 

Abu Dawud recorded from Musa bin Abi ‘A’ishah that he said, 
“A man used to pray on top of his house and whenever he 
recited, • 

{A 

ils it not so then, that He ivould be able to give life to the 
dead?) 

he would say, ‘Glory to You, of course.’ So the people asked 
him about that and he said, 1 heard it from the Messenger of 
Allah si.’”* 11 Abu Dawud was alone in transmitting this 
Hadith and he did not mention who this Companion was, but 
there is no harm in that. 

This is the end of the Tafsir of Surat Al-Qiyamah, all praise 
and thanks are due to Allah. 


Abu Dawud 1:549. 
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The Tafsir of Surat Al-Insan' 1 ' 
(Chapter - 76) 


Which was revealed in Makkah 


The Recitation of Surat As-Sajdah and Al-Insan in the 
Morning Prayer on Friday 

It has been mentioned previously that it is recorded in Sahih 
Muslim from Ibn ‘Abbas that the Messenger of Allah jg used to 
recite in the Morning prayer on Friday: 

iAlif Lam Mim. The revelation.. .$(32) and; 
iHas there not been over man...} (76) (21 




In the Name of Allah, the Most Gracious, the Most Merciful. 


% *5C& iq q 


(L 


41. Has there not been over man a period of time, when lie was 
not a thing worth mentioning?} 

42 . Verily, We have created man from Nutfah Amshaj, in 
order to try him, so, We made him hearer and seer.} 

^3. Verily, We guided him to the way, whether he be grateful 
or ungrateful.} 


Allah created Man after He did not exist 

Allah informs that He brought man into existence after he was 


I 1 * This Surah is also known as Surat Ad-Dahr. 
,2) Muslim 2:599. 
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Allah guided Him to the Path, so Man is either Grateful 
or Ungrateful 

Allah says, 

ii’Ii li> 


iVerily, I'Ve guided to him the way,} meaning, *We explained it to 
him, made it clear to him and showed it to him.’ This is as 
Allah says, 


<is &f £ £& ^ £2 i\} 


iAnd as for Thamiid, We guided them but they preferred 
blindness to guidance >(41:17) 

Allah also said, 






iAnd We guided him to the two ways.} (90:10) 

meaning. We explained to him the path of good and the path 
of evil.’ This is the statement of Ikrimah, ‘Atiyah, Ibn Zayd 
and Mujahid from what is well-known from him and the 
majority. Allah then says, 


iWhether he be grateful or ungrateful.} 

This is his decree. Thus, with this he is either wretched or 
happy. This is like what has been recorded by Muslim in a 
Hadith from Abu Malik Al-Ash‘ari. He said that the Messenger 
of Allah m said, 


j\ jJjJ ^01 jsi 


g All of mankind wakes up in the morning the merchant of his 
own soul. So he either imprisons it or sets it free, b* 1 * 


of Jr«;«>Vf Mj jlJji ksi 

ir" of 0/U> OyJ; «it % l r. *C~i 

V it £l && Cl @CJj tu; -if- & fCOt jjlXj ggs&LS 
^jjr # iif $0* ^ e>; c; « % & 


iii 


Muslim 1:203. 
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44. Verily, We have prepared for the disbelievers iron chains, 
iron collars, and Sa'Tr.} 

45. Verily, the Abrdr (righteous believers) shall drink of a cup 
mixed with Kafir.$ 

46. A spring wherefrom the servants of Allah will drink, 
causing it to gush forth abundantly.} 

47. They filfill (their) vows, and they fear a Day whose evil 
will be wide-spreading.} 

48. And they give food, inspite of their love for it, to the poor, 
the orphan and the captive,} 

49. (Saying): “We feed you seeking Allah's Face only. We wish 
for no reward, nor tlumks from you."} 

410. “Verily, We fear from our Lord a Day that is 'Abiis and 
Qamtarir."} 

4H ■ So, Allah saved them from the evil of that Day, and gave 
them Nadrah (a light of beauty) and joy.} 

412. And their recompense shall be Paradise, and silken 
garments, because they were patient.} 


The Recompense of the Disbelievers and the Righteous 


Allah informs of what he has waiting for those who disbelieve 
in Him from His creatures of chains, iron collars and Sa'ir. 
Sa‘ir is the flame and fire of the Hell. This is as Allah says, 


jUl' 4 £ 4 <j—4 JjiV' i\ 


4When iron collars will be rounded over their necks, and the 
chains, they shall be dragged along, in the boiling water, then 
they will be burned in the Fire.} (40:71,72) 


After mentioning the blazing Fire He has prepared for these 
wretched people, Allah goes on to say, 


4 jf^>J>^=‘ $ afr at bjjfi jLhV' 


4Verily, the Abrar (righteous believers) shall drink of a cup 
mixed with Kafir.} 

The properties of the Kafir (camphor) are well known; cooling, 
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having a nice fragrance and in addition to this its taste will be 
delicious in Paradise. Al-Hasan said, “The coolness of the 
camphor will be in the pleasantness of ginger. ” Thus Allah said, 

4^!^ i®' If: 

iA spring wherefrom the servants of Allah will drink, causing 
it to gush forth abundantly .} 

meaning, this (drink) that will be mixed for these righteous 
people will be taken from Kajur, which is a spring that Allah’s 
close servants will drink directly from, without it being mixed 
with anything, and they will drink to their fill from it. The 
word Yashrabu (to drink) includes the meaning of Yarwa (to 
quench one’s thirst). Allah then says, 


icausing it to gush forth abundantly (Tafjir).} meaning, they will 
have control of it however and wherever they wish. They will 
have access to it from their castles, their homes, their sitting 
rooms and their residences. At-Tafjir means to cause to gush 
forth or flow out. This is as Allah says, 


< o* u 


*£ ^ •> //\ 


iAnd they say: "We shall not believe in you until you cause a 
spring to gush forth from the earth for us.} (17:90) 

And Allah says, 


iWe caused a river to gush forth in the tnidst of them.} 
(18:33) 

Mujahid said, 

icausing it to gush forth abundantly.} “This means that they will 
divert it to wherever they wish.” 1 ' 1 ‘Ikrimah and Qatadah both 
made similar statements.' 21 Ath-Thawri said, “They will cause it 
to flow wherever they wish.”* 3 ' 


111 At-Tabari 24 :94. 

' 21 Ad-Durr Al-Manthur 8 :369. 
131 At-Tabari 24:95. 
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The Deeds of these Righteous People 

Allah says. 


« '0%, M 


iThey fulfill vows, and they fear a Day whose evil will be wide- 
spreading.} 


meaning, they devote to worship Allah using that which He 
made obligatory upon them from actions of obligatory 
obedience that is based on Islamic legislation. They also 
worship Him by fulfilling their vows. Imam Malik reported from 
Talhah bin ‘Abdul-Malik Al-Ayli, who reported from Al-Qasim 
bin Malik, from ‘A’ishah that the Messenger of Allah jg said, 


<i)l ol j-ij * AwkJU iijl 


^Whoever makes a vow to obey Allah, then he should obey 
Him. And whoever makes a vow to disobey Allah, then he 
should not disobey Him.'' 1 ' Al-Bukhari also recorded this 
Hadith from Malik. ^ 

These people also abandon those forbidden things which He 
(Allah) has prohibited for them, due to their fear of having an 
evil reckoning on the Day of Return. This is the Day when the 
evil will spread out among all people except for those upon whom 
Allah has had mercy. Ibn ‘Abbas said, “Spreading.” Qatadah said, 
“By Allah! The evil of that Day will spread until it fills the heavens 
and the earth. ”* 31 Concerning Allah’s statement, 


4 And they give food, inspite of their love for it,} 

It has been said that this means the love of Allah, the Most 
High. In their view the pronoun refers to Allah. However, the 
most apparent meaning is that the pronoun refers to the food. 
This would mean, they give food while they themselves love it 
and desire it. This was stated by Mujahid and Muqatil, and it 
was the preferred opinion of Ibn Jarir. 14 ' This is similar to 


I 1 * Muwatta’2 :476. 

121 Fath Al-Bari 11:589. 
131 At-Tabari 24:96. 

141 At-Tabari 24:96. 




Allah's statement. 


iAnd gives his wealth, in spite of love for it.} (2:177) 


Allah also says, 


/ s > \ s < > > ; >. *> s' ' \ 


4-By no means shall you attain Al-Birr^ unless you spend of 
that which you love.} (3:92) 


In the Sahih, there is a Hadith which states, 

“jlljl jJui: oi JixSJl 


8 77jo best charity is that which you give while you are healthy, 
covetous, hoping for wealth and fearing poverty. »* 2 * 

This means in the condition of your love for wealth, your 
eagerness for it and your need for it. Thus, Allah says, 




iAnd they give food, inspite of their love for it, to the poor, the 
orphan and the captive,} 

Concerning the poor person and the orphan, an explanation of 
them and their characteristics has already preceded.* 31 In 
reference to the captive, Said bin Jubayr, Al-Hasan and Ad- 
Dahhak all said, “He is the captive among the people of the 
Qiblah (i.e., the Muslims).”* 4 * Ibn ‘Abbas said, “At that time 
(when this Ayah was revealed) their (the Muslims’) captives 
were idolators.”* 5 * Proof for this is that on the day of Badr the 
Messenger of Allah jg commanded his Companions to treat the 
captives respectfully. They (the Companions) would give them 
preference over themselves when eating their meals. Ikrimah 
said, “They (captives) are the slaves.”* 6 * Ibn Jarir preferred this 

*** See volume two, the Tafsir ot Surah Al ‘Imran (3:92). 

* 2) Fath Al-Bari 3 :334. 

* 3 * See volume one, the Tafsir of Surat Al-Baqarah (2:177) and volume 
four, the Tafsir of Surat At-Tawbah (9:60). 

* 4 * At-Jabari 24:97. 

* 5 * ‘Abdur-Razzaq 3:337. 

* 61 Al-Qurfubi 19:129. 
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opinion since the Ayah generally refers to both the Muslim 
and the idolaters. 1 ' 1 Said bin Jubayr, ‘Ata’, Al-Hasan and 
Qatadah all made similar statements. The Messenger of Allah 
s|s advised treating servants well in more than one Hadith. 
This held such importance with him that the last statement of 
advice that he gave (before dying) was his saying, 

«77ie prayer (As-Salah) and what your right hand possesses 
(slaves). 

Mujahid said, “He (the captive) is the prisoner.”’ 3 ’ This means 
that these (righteous) people give food to others even though 
they themselves desire it and love it, saying at the same time, 

& %JL Qi > 

iWefeed you seeking Allah's Face only 
meaning, hoping for the reward of Allah and His pleasure. 

% 'Sfr 

4 We wish for no reward, nor thanks from you.)> 

meaning, “we do not seek any reward from you in return for it. 
We also are not seeking for you to thank us in front of the 
people.’ 

Mujahid and Said bin Jubayr both said, “By Allah! They do 
not say this with their tongues, but rather, Allah knows it in 
their hearts and He commends them for it. Every seeker 
should seek after this.”* 4 ’ 

ki ot 

4 Verily, We fear from our Lord a Day that is ‘Abus and 
Qamtarir 

meaning, “we only do this so that perhaps Allah may have 
mercy on us and treat us with gentleness on the Day that is 
‘Abus and Qamtarir.’ ‘Ali bin Abi Talhah reported from Ibn 

111 At-Tabari 24:98. 

* 2 ’ An-Nasal in Al-Kubra 4:258. 

131 At-Tabari 24:98. 

141 At-Tabari 24:98. 
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‘Abbas, “‘Abus means difficult and Qamtarir means long.”! 1 ' 
‘Ikrimah and others said from Ibn Abbas, 

4a Day that is ‘Abus and Qamtarir (hard and distressful, that 
will make the faces look horrible from extreme dislike to it.)} 

“The disbeliever will frown on that day until sweat will flow 
between his eyes like tar.” |2) Mujahid said, “Abus *Abis means 
(frowning with) the two lips and Qamtarir means drawing up 
the face in a scowl.” Said bin Jubayr and Qatadah said, 
“Faces will be made to frown due to dismay. Qamtarir is the 
contraction of the forehead and what is between the two eyes 
due to dismay.” Ibn Zayd said, “ 'Abus is the evil and Qamtarir 
is the severity.” 


Some Details concerning the Reward of the Righteous in 
Paradise and what it contains of Delights 

Allah says, 




4So, Allah saved them from the evil of that Day, and gave 
them Nadrah (a light of beauty) and joy.} 

This is used as a way of eloquence in stating similarity (i.e., 
two similar things). 

iS 4 * ^ 


4So, Allah saved them from the evil of that Day,} 
meaning, He protects them from that which they fear of it. 

4 14 

iand gave them Nadrah (a light of beauty)} meaning, in their faces. 

46£y^ 


4And joy} in their hearts. Al-Hasan Al-Basri, Qatadah, Abu 
‘Aliyah and Ar-Rabi' bin Anas all stated this.* 31 This is similar 
to Allah’s statement, 


111 At-Tabari 24:100. 
121 At-Tabari 24:99. 
131 Af-Tabari 24:101. 
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iSome faces that Day will be bright, laughing, rejoicing at 
good news 

This is because if the heart is happy, then the face will be 
enlightened. As KaT) bin Malik said in his lengthy Hadith 
about Allah’s Messenger jg, whenever he was happy, then his 
face will be radiant until it will be as if it is a piece of the 
moon.* 1 ' ‘A’ishah said, “The Messenger of Allah ^ entered into 
my home happy and his facial expression was glowing.” And 
the Hadith continues.* 2 * 

Allah then says. 


4And their recompense because they were patient} 

meaning, due to their patience He will give them, bestow upon 
them and accommodate them with Paradise and silken 
garments. This means a home that is spacious, a delightful life 
and fine clothing. Al-Hafiz Ibn ‘Asakir said in his biography of 
Hisham bin Sulayman Ad-Darani, “Surat Al-Insan was recited 
to Abu Sulayman Ad-Darani, and when the reciter reached the 
Ayah where Allah says, 


'jin 


t 1 / > 

>- bw* Uj 


iAnd their recompense shall be Paradise, and silken garments, 
because they were patient.} 

he (Abu Sulayman) said, ‘Because they were patient in leaving 
off their desires in the world.’ ” 


uJJjj i| Hk Vj t ~ . ■ * . Ltjj* V 
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111 FathAl-Bari 6:653. 
121 FathAl-Bari 6:653. 
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413. Reclining therein 
on raised couches, they 
will see there neither the 
excessive heat, nor the 
excessive cold.} 

414. And the shade 
thereof is close upon 
them, and the bunches 
of fruit thereof will hang 
low within their reach.} 

415. And among them 
will be passed round ves¬ 
sels of silver and cups of 
crystal -} 

416. (Qawdrir) Crystal- 
clear, made of silver. 
They will determine the 
measure thereof.} 

417. And they will be 
given to drink there of a 
cup (of wine) mixed with 
Zanjabil (ginger),} 

418. A spring there, 
called Salsabtl.} 

419. And round about them will (serve) boys of everlasting 
youth. If you see them, you would think them scattered pearls.} 

420. And when you look there (in Paradise), you will see a 
delight (that cannot be imagined), and a great dominion.} 

421. Their garments will be of fine green silk, and Istabraq. 
They will be adorned with bracelets of silver, and their Lord 
will give them a purifying drink.} 

422. (And it will be said to them): “Verily, this is a reward for 
you, and your endeavor has been accepted."} 

The raised Couches and the lack of Heat and Cold 

Allah tells us about the people of Paradise and the eternal 
delights they will experience, as well as the comprehensive 
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favors that they will be given. Allah says, 

Je IJj CQ&i} 

iReclining therein on raised couches.} This has already been 
discussed in Surat As-Saffat and the difference of opinion about 
the meaning of reclining. Is it lying down, reclining on the 
elbows, sitting down cross-legged, or being firmly seated? We 
have also mentioned that the Al-Ara’ik are couches beneath 
curtained canopies. Concerning Allah’s statement, 

4 they will see there neither the excessive heat, nor the excessive 
bitter cold,} 

meaning, there will be no disturbing heat with them, nor any 
painful cold, rather there will only be one climate that will be 
always and eternal and they will not want it to be changed. 


The Shade and Fruit Clusters will be near 


iffy && 


4And the shade thereof is close upon them.} 
meaning, the branches will be close to them. 


4And the bunches of fruit thereof will hang low within their 
reach.} 

meaning, whenever he attempts to get any fruit, it will come 
nearer to him and come down from its highest branch as if it 
hears and obeys. This is as Allah says in another Ayah, 


4And fruits of the two gardens will be near at hand.} (55:54) 
Allah also says, 




4The fruits in bunches whereof will be low and near at hand.} 
(69:23) 

Mujahid said, 
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iAnd the bunches of fruit thereof will hang low within their 
reach > 

“If he stands it will rise with him an equal amount, if he sits it 
will lower itself for him so that he can reach it and if he lies 
down it will lower itself for him more so that he can reach it. 
So this is Allah’s statement, 

iwill hang low within their reach} 

Qatadah said, “No thorn or distance will repel their hands 
away from it (the fruit).” 12 ' 

Vessels of Silver and Drinking Cups 

Allah says, 

iy'Pi A? 

iAnd among them will be passed round vessels of silver and 
cups of crystal} 

meaning, servants will go around them with containers of food 
made of silver and cups of drink. These are drinking vessels 
that do not have handles or spouts. Then Allah says, 

4 A? 0; W} ijpi i}j} 

i(Qawarir) Crystal-clear, made of silver.} 

Ibn ‘Abbas, Mujahid, Al-Hasan Al-Basri and others have all 
said, “It {Qawarir) is the whiteness of silver in the 
transparency of glass.” 131 Qawarir is only made of glass. So 
these cups are made of silver, but due to their fine thinness, 
what is inside of them will be visible from outside of them (as 
if they are glass). This is among the things of which there is 
nothing like in this world. Allah said, 

111 At-Tabari 24:103. 

' 2| At-Tabari 24:103. 

131 At-Tabari 24:105, 106. 
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iThey will determine the measure thereof.} 

meaning, according to the amount that will quench their 
thirst. It will not be more than that nor less than it, rather it 
will be prepared in an amount that is suitable for quenching 
the thirst of their drinkers. This is the meaning of the 
statement of Ibn ‘Abbas, Mujahid, Said bin Jubayr, Abu Salih, 
Qatadah, Ibn Abza, ‘Abdullah bin Ubayd bin TJmayr, Ash- 
Sha*bi and Ibn Zayd. This was stated by Ibn Jarir and 
othersJ 1 * This is the most excellent provision, distinction and 
honor. 

The Ginger Drink and the Drink of Salsabil 

Allah says, 

4 o? d? Ijj 

iAnd they will be given to drink there of a cup mixed with 
ZanjabTl (ginger),} 

meaning, they - the righteous - will also be given a drink from 
these cups. 

id?} 

ia cup} meaning, a drink of wine. 

ite!> X} 

imixed with Zanjabil (ginger),} 

So on one occasion they will be given a drink that is mixed 
with camphor, and it is cool. Then on another occasion they 
will be given a drink mixed with ginger, and it is hot. This is 
so that their affair will be balanced. However, those who are 
nearest to Allah, they will drink from all of it however they 
wish, as Qatadah and others have saidJ 2 ' The statement of 
Allah has already preceded which says, 

£ AA. 

iA spring wherefrom the servants of Allah will drink.} (76:6) 

And here Allah says, 

I 1 ' At-Jabari 24:106, 107, and Al-Qurtubi 19:141. 

121 At-Tabari 24:107. 
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iA spring there, called Salsabil.) 

meaning, the ginger will be in a spring in Paradise that is 
called SalsabiL Ikrimah said, “It ( Salsabil) is the name of a 
spring in Paradise." Mujahid said, “It is called this due to its 
continuous flowing and the severity of its current.” 111 


The Boys and Servants 

Allah says, 

m w. $42 SO, & 


4And round about them will (serve) boys of everlasting youth. 

If you see them, you would think them scattered pearls.) 

meaning, young boys from the boys of Paradise will go around 
serving the people of Paradise. 

<$ 42 » 


ieverlasting youth.) meaning, in one state forever which they 
will be never changing from, they will not increase in age. Those 
who have described them as wearing earings in their ears have 
only interpreted the meaning in such a way because a child is 
befitting of this description and not an adult man. Concerning 
Allah's statement, 

prd» ^ 

iff you see them, you would think them scattered pearls.) 

meaning, when you see them dispersing to fulfill the needs of 
their masters, their great number, their beautiful faces, 
handsome colors, fine clothing and ornaments, you would 
think that they were scattered pearls. There is no better 
quality than this, nor is there anything nicer to look at than 
scattered pearls in a beautiful place. 

Allah says, 

)And when you look) meaning, “when you see it, O 

m 


AJ-Tabari 24:108. 
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Muhammad.’ 


ithere) meaning, there. This refers to Paradise and its beauty, 
its vastness, its loftiness and the joy and happiness it contains. 

4You will see a delight, and a great dominion.$ 

meaning, there will be a great kingdom that belongs to Allah 
and a dazzling, splendid dominion. It has been confirmed in 
the Sahth that Allah will say to the last of the people of the 
Fire to be taken out of it, and the last of the people to enter 
into Paradise, 

Vjiz'j djji jL iu Sj» 

u verily, you will have similar to the world and ten worlds like 
it (in addition to if)."®* 1 ' 

If this is what He will give to the least of those who will be in 
Paradise, then what do you think about the one who will have 
a higher status and will be favored even more by Allah? 


The Garments and Ornaments 


Allah says, 



iTheir garments will be of fine green silk, and Istabraq .> 

meaning, among the garments of the people of Paradise is silk 
and Sundus, which is a high quality silk. These garments will 
be shirts and similar clothing from the undergarments. 
Concerning Istabraq (velvet), from it there is that which has a 
glitter and shimmer to it, and it is that which is worn as outer 
clothes, just as is well-known in clothing. 


iThey will be adorned with bracelets of silver 

This is a description of the righteous. In reference to those 
who will be near to Allah, then their description is as Allah 


(il 


Muslim 1:173. 
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says, 
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^Wherein they will be adorned with bracelets of gold and pearls 
and their garments therein will be of silk.} (22:23) 

After Allah mentions the outward beautification with silk and 
ornaments, He then says, 




iand their lord will give them a purifying drink.} meaning, it will 
purify their insides of envy, despise, hatred, harm and the other 
reprehensible character traits. This is just as we have recorded 
from the Commander of the believers, ‘Ali bin Abi Talib, that he 
said, “When the people of Paradise come to the Gate of 
Paradise, they will find two springs there. Then it will be as if 
they were inspired with what to do, so they will drink from one 
of them and Allah will remove whatever harmfulness there may 
be within them. Then they will bathe in the other spring and a 
glow of delight will run all over them. Thus, Allah informs of 
their outward condition and their inner beauty.”* 11 Allah then 


says, 


iVerily, this is a reward for you, and your endeavor has been 
accepted.} 


meaning, this will be said to them in honor of them and as a 
goodness towards them. This is as Allah says, 


eg \£Zj \jt} 


iEat and drink at ease for that which you have sent forth before 
you in days past!} (69:24) 


Allah also says, 

\lt * sJd J [))jj} 


4And it will be cried out to them: "This is the Paradise which 
you have inherited for what you used to do."} (7:43) 

Then Allah says. 


|l * Al-Qurtubi 19:47. 
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iand your endeavor has 
been accepted} mean¬ 
ing, ‘Allah the Exalted 
will reward you for a 
small amount (of 
deeds) with a large 
amount (of reward).’ 
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<23. Verily, it is We Who have sent down the Qur'an to you 
by stages.} 

424. Therefore be patient with constancy to the command of 
your Lord, and obey neither a sinner nor a disbeliever among 
them.} 


425. And remember the Name of your Lord every morning and 
afternoon.} 

426. And dtmng the night, prostrate yourself to Him, and 
glorify Him a long night through.} 

427. Verily, these love the present life of this world, and put 
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behind them a heavy Day.} 

428. It is We Who created them, and We have made them of 
strong build. And when We will, We can replace them with 
others like them with a complete replacement.} 

429. Verily, this is an admonition, so whosoever wills, let him 
take a path to his Lord.} 

430. But you cannot will, unless Allah wills. Verily, Allah is 
Ever All-Knowing, All-Wise.} 

431. He will admit to His mercy whom He wills and as for the 
wrongdoers - He has prepared a painful torment.} 


Mention of the Qur'an’s Revelation and the Co mm a n d 
to be Patient and remember Allah 

Allah reminds His Messenger of how He blessed him by 
revealing the Magnificent Qur’an to him. 

'jJi} 


4Therefore be patient with constancy to the command of your 
Lord.,} 

meaning, ‘just as you have been honored by what has been 
revealed to you, then be patient with His decree and decision 
and know that He will handle your affairs in a good manner.’ 

4 ($& jl 

4And obey neither a sinner (Athim) nor a disbeliever (Kafir) 
among them.} 

meaning, *do not obey the disbelievers and the hypocrites if 
they wish to deter you from what has been revealed to you. 
Rather convey that which has been revealed to you from your 
Lord and put your trust in Allah, for verily, Allah will protect 
you from the people.’ The Athim is the sinner in his deeds and 
the Kafur is the disbeliever in his heart. 

a; %} 


4And remember the Name of your Lord every morning and 
afternoon.} 

meaning, at the beginning of the day and at its end. 
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iAnd during the night, prostrate yourself to Him, and glorify 
Him a long night through.} 

This is similar to Allah’s statement, 


wii* ^ -4j 


in some parts of the night offer the Salah with it (the 
Qur’an), as an additional prayer (Tajhajjud) for you. It may be 
that you Lord will raise you to Maqdm Mahmud.} (17:79) 
Similarly, Allah also says, 


O^yii Jjy <£ jj i JiU* <Cj ifud 
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<0 you wrapped! Stand all night, except a little. Half of it or a 
little less than that, or a little more. And recite the Qur'an 
Tar til.) (73:1-4) 


The Censure of Love for the World and informing about 
the Day of the Final Return 


Allah reprimands the disbelievers and those similar to them who 
love the world and are devoted and dedicated to it, who put the 
abode of the Hereafter behind them in disregard. He says; 


^y. (***Iu ojjlj jjU; 


iVerily, these love the present life of this world, and put behind 
them a heavy Day 


meaning, the Day of Judgement. Then Allah says, 


IZ1Z £} 


411 is We Wfw created them, and We have made them of strong 
build.} 

Ibn ‘Abbas, Mujahid and others have said, “This means their 
creation.”* 11 


iAnd when We will, We can replace them with others like them 
with a complete replacement.} 


lil 


At-Tabari 24:118. 
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meaning, “when We wish, We will resurrect them on the Day of 
Judgement and change them, repeating their creation in a new 
form.’ Here the beginning of their creation is a proof for the 
repetition of their creation. Ibn Zayd and Ibn Jarir both said, 

m: g* <■& 


iAnd when We will. We can replace them with others like them 
with a complete replacement.} 

“This means, if We wish We can bring another group of people 
besides them (in their place).” 1 ’ 1 This is like Allah’s statement, 



Jcj tS o[} 


ilf He wills, He can take you away, O people, and bring 
others. And Allah is capable over that.} (4:133) 


This is also like His statement, 

Jap jjji- fsft, cXj 


ilf He wills, He can remove you and bring a new creation! 
And for Allah that is not hard or difficult.} (14:19-20) 


The Qur’an is a Reminder, and Guidance comes from the 
Help of Allah 

Allah then says, 

..oi 

i Verily, this is an admonition,} meaning, this Surah is a 
reminder. 

iso whosoever wills, let him take a path to his Lord.} 

meaning, a path and a way. This means, whoever wishes to be 
guided by the Qur’an. This is similar to Allah’s statement, 

t'yfi 4V '.£*'* $ 

iAnd what loss have they if they had believed in Allah and in 
the Last Day.} (4:39) 

Then Allah says, 


At-Tabari 24:118, 119. 
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it ijitES U# 

<Bu/ you cflnwof wi//, wn/ess Allah wills.} 

meaning, no one is able to guide himself, enter into faith or 
bring about any benefit for himself, 

4#^ ££ ^ k & & 

iUnless Allah wills. Verily, Allah is Ever All-Knowing, All- 
Wise.} 

meaning, He is Most Knowledgeable of who deserves to be 
guided. So, He makes guidance easy for him and He 
predestines for him that which will be a cause for it. However, 
whoever deserves misguidance, He averts guidance from him. 
Unto Him belongs the most excellent wisdom and the most 
irrefutable argument. Thus, He says, 

li Jc. okf Sil 6l ^ 

iVerily, Allah is Ever All-Knowing, All-Wise 
Then He says, 

p & ^f; 4 

4He will admit to His mercy whom He wills and as for the 
wrongdoers - He has prepared a painful torment.} 

meaning, He guides whomever He wishes and He leads astray 
whomever He wishes. Whoever He guides, there is no one who 
can lead him astray; and whoever He leads astray, there is no 
one who can guide him. 

This is the end of the Tafstr of Surat Al-Insan. And all praise 
and thanks are due to Allah. 




Surah 77. Al-Mursalat (Part-29) 


305 


The Tafsir of Surat Al-Mursalat 
(Chapter - 77) 

Which was revealed in Makkah 

The Revelation of this Surat and its Recitation in the 
Maghrib Prayer 

Al-Bukhari recorded from ‘Abdullah - that is Ibn Mas'ud - 
that he said, “While we were with the Messenger of Allah ^ in 
a cave at Mina, 


4By the Mur salat was revealed to him. He was reciting it and I 
was learning it from his mouth. Verily, his mouth was moist 
with it when a snake leaped out at us. The Prophet s|| said, 

II Kill itfr So we quickly went after it, but it got away. Then the 
Prophet 3 g| said, 

^ij Ui 

was saved from your harm just as you all were saved from 
its /wrm.B” 111 

Muslim also recorded this Hadith by way of Al-A'mash. 121 
Imam Ahmad recorded from Ibn ‘Abbas, who reported from his 
mother that she heard the Prophet sfe reciting 

iBy the Mursalat.} in the Maghrib prayer. 13 * In a report from 
Malik on the authority of Ibn ‘Abbas, he narrated that Umm Al- 
Fadl (his mother) heard him (Ibn ‘Abbas) reciting 

III Path Al-Bari 4:42. 

121 Muslim 4:1755. 

* 3 * Ahmad 6:338. 
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4By the Mursalat'Urfa.} (77:1) 

so she said, “O my son! You reminded me with your recitation 
of this Surat. Verily, it is the last thing I heard from the 
Messenger of Allah si- He recited it in the Maghrib prayer (i.e., 
before he died).”* 1 * Both Al-Bukhari and Muslim recorded this 
report in the Two Sahthis by way of Malik. 121 





41. By the Mursalat ‘Urfa.) 

42. The 'Asifat ‘Asja.} 

43. And the Nashirdt Nashrd.} 

44. The Fdriqdt that separate.} 

45. The Mulqiydt that remind,} 

46. Excusing or warning.} 

47. Surely, what you are promised will occur.} 

48 . Then when tlte stars lose their lights.} 

49. And when Furijat the heaven.} 

410. And when the mountains are blown away.} 

411. And when the Messengers are Uqqitat.} 

412. For what Day are these signs postponed?} 

413. For the Day of Sorting Out (the men of Paradise from the 
men destined for Hell).} 

414. And what will explain to you wltat is the Day of Sorting 
Out?} 


111 Muwatta’ 1:78. 

* 2 * Path Al-B&ri 2:287, and Muslim 1:338. 
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415. Woe that Day to the deniers (of the Day of 
Resurrection)!} 

Allah's swearing by Different Creatures about the 
Occurrence of the Hereafter 

Ibn Abi Hatim recorded that Abu Hurayrah said, 

4 £&&%} 

4By the Mursaldt ’Urfa.} “The angels.” From MasrQq, Abu Ad- 
Duha, Mujahid in one narrations from him, As-Suddi and Ar- 
RabT bin Anas, statements similar to this have been reported. 

It has been reported from Abu Salih that he said, “These are 
the Messenger.” In another narration from him (Abu Salih) he 
said that it means the angels. Abu Salih has also said the 
meaning of Al-'Asifat, An-Nashirat, Al-Fariqat and Al-Mulqiyat, 
that they all refer to the angels. 

Ath-Thawri narrated from Salamah bin Kuhayl, who reported 
from Muslim Al-Batln, who reported from Abu Al-TJbaydayn 
that he asked Ibn Mas“ud about the meaning of Al-Mursalat 
‘Uifa, and he (Ibn Mas'ud) said, “The wind.” He said the same 
about Al-'Asifat ‘Asfa and An-Nashirat Nashra, that they all 
refer to the wind. 111 Ibn ‘Abbas, Mujahid and Qatadah all said 
the same. 121 

Ibn Jarir confidently affirmed that Al-‘Asifat ‘Asfa means the 
wind just as Ibn Mas“ud and those who followed him said. 
However, he (Ibn Jarir) did not affirm whether An-Nashirat 
Nashra. are the angels or the wind as has preceded. It has 
been reported from Abu Salih that An-Nashirat Nashra is the 
rain. The most obvious meaning is as Allah says, 


4And we send the winds fertilizing.} (15:22) 
He also says, 


4-&-J l'—M 1 y *r 


4And it is He Who sends the winds as heralds of glad tidings, 
going before His mercy (rain).} (7:57) 


111 At-Tabari 24:124, 125. 
121 At-Tabari 24:123-126. 



Similarly, Al-'Asifat are winds. It is said (in Arabic) that the 
winds 'Asif&t when they make noise with their blowing. 
Likewise, An-Nashirat are the winds that scatter into clouds in 
the horizons of the sky according to the will of the Lord. 

Allah then says, 


jl l)je 


iThe Fariqat that separate, the Mulqiyat that remind, excusing 
or warning. } 


meaning, the angels. This was said by Ibn Mas*ud, Ibn ‘Abbas, 
Masruq, Mujahid, Qatadah, Ar-Rabl‘ bin Anas, As-Suddi and 
Ath-ThawriJ 1 ' There is no difference of opinion here, because 
they (the angels) are the ones who descend with Allah’s 
command to the Messengers, separating between the truth 
and falsehood, guidance and misguidance, and the lawful and 
the forbidden. They bring the revelation to the Messengers, 
which contains exemption or absolvement for the creatures 
and a warning for them of Allah’s torment if they oppose His 
command. Allah said, 




iSurely, what you are promised will occur.} 

This is the subject of these oaths. This means, what you all 
have been promised concerning the establishment of the Hour 
(Judgement Day), the blowing of the horn, the resurrection of 
the bodies, the gathering of those of old and those of latter 
times on one common ground and the rewarding of every doer 
of a deed based upon his deed. If he did good, then his reward 
will be good, and if he did evil, then his reward will be evil. All 
of this will occur, meaning it will come to pass and there is no 
avoiding it. 


A Mention of some of what will occur on the Day of 
Judgement 

Then Allah says, 


<■># 


iThen when the stars lose their lights.} meaning, their light will 


1M 


At-Tabari 24:128, 129. 
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leave. This is similar to Allah’s statement, 

{And when the star fall.} (81:2) It is also similar to His 
statement, 

iAnd when the stars have fallen and scattered.} (82:2) 

Then Allah says, 

iAnd when Furijat the heaven.} meaning, it is cleft asunder, 
becomes split, its sides fall and its edges become weak. 

iAnd when the mountains are blown away.} 

meaning, they will be removed and no sight or trace of them 
will remain. This is as Allah says, 

i%to j; y 

iAnd they ask you concerning the mountains: Say, "My Lord 
will blast them and scatter them as particles of dust."} 
(20:105) 

Allah also says, 

pri jjU> p »jfi iSjJ Jw ^ 1 JJ-> {jo} 

iAnd (remember) the Day We shall cause the mountains to 
pass away (like clouds of dust), and you will see the earth as a 
leveled plain, and we shall gather them all together so as to 
leave not one of them behind.} (18:47) 

Then He says, 

iAnd when the Messengers are Uqqitat.} 

Al-‘Awfi narrated from Ibn ‘Abbas that he said that Uqqitat 
means “Gathered.”* 1 * Ibn Zayd said, “This is similar to Allah’s 
statement, 


(i) 


At-Tabari 24:129. 
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iOn the Day when Allah will gather the Messengers 
together .^’ 1| 

Mujahid said, 


iUqqitat.} “This means postponed.”* 2 * Ath-Thawri narrated 
from Mansur, who narrated from Ibrahim that he said concern¬ 
ing the word, 


4 - 14 ^ 


iUqqitat “This means promised.”* 3 * It seems as though he 
holds this to be similar to Allah’s statement, 


(44? gpj Q3 i <-*£*' 

mm * & 


iAnd the earth will shine with the light of its Lord: and the 
Book will be produced; and the Prophets and the witnesses will 
be brought forward; and it will be judged between them ivith 
truth, and they will not be wronged (39:69) 

Then Allah says, 




iFor what Day are these signs postponed? For the Day of 
Sorting Out. And what will explain to you what is the Day of 
Sorting Out? Woe that Day to the deniers!} 


Allah is saying, for which day are the Messengers postponed 
and their matter expected, so that the Hour will be 
established?’ This is as Allah says, 


% 32 £ .>£> 6$. & m ■%¥ 


111 At-Tabari 24:130. 
121 At-Tabari 24:130. 
131 At-Tabari 24:130. 
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\>p ^So tfimfc not that Allah 
will fail to keep His 
promise to His Messen¬ 
gers. Certainly, Allah is 
Almighty, All-Able of 
Retribution. On the Day 
when the earth will be 
changed to another earth 
and so will be the hea¬ 
vens, and they will ap¬ 
pear before Allah, the 
One, the Irresistible.$ 
(14:47, 48) 

This is the Day of 
Sorting Out, as Allah 
says, 

4 the Day of Sorting 
Out.} Then Allah 
says, in magnifying its 
matter, 

J5 (k ^ *4^ 


ifi 


4And what will explain to you what is the Day of Sorting 
Out? Woe that Day to the deniers.} 

meaning, woe unto them from Allah’s torment that is coming 
in the future. 



-i-tk Sj 


416. Did We not destroy the ancients?} 

417. So shall We make later generations to follow them.} 

418. Thus do We deal voith the criminals.} 
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419. Woe that Day to the deniersl} 

420. Did We not create you from a despised water?} 

421. Then We placed it in a place of safety,} 

422. For a known period?} 

423. So We did measure; and We are the best to measure.} 

424. Woe that Day to the deniersl} 

425. Have We not made the earth Kifat (a receptacle)} 

426. For the living and the dead?} 

42 7. And have placed therein fixed towers, and have given you 
Furat water?} 

428. Woe that Day to the deniersl} 


The Call to contemplate the various Manifestations of 
Allah’s Power 


Allah says, 


4Did We not destroy the ancients?} meaning, those who rejected 
the Messengers and opposed what they came to them with. 



4So shall We make later generations to follow them.} 
meaning, from those who are similar to them. Thus, Allah 
says, 


4 jjj jlil <&&} 


4Thus do We deal with the criminals. Woe that Day to the 
deniersl} 

Ibn Jarir said this. 111 Then Allah reminding His creatures of 
His favor, and using the beginning of creation to support the 
idea of repeating it, He says: 


4Did We not create you from a despised water?} 
meaning, weak and despised in comparison to the power of 


IM 


At-Tabari 24:131. 
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the Creator. This is similar to what has been reported in the 
Hadlth of Busr bin Jahhash (that Allah says), 

' dr? dri*' 


c “(O) Son of Adam ! How can you think that I am unable, and 
yet I created you from something like this (i.e., semen)?"^ 


j]} 4 <£*>) 


)Then We placed it in a place of safety,) 

meaning, *We gathered him in the womb, where the fluid of 
the man and the woman settles. The womb has been prepared 
for this, as a protector of the fluid deposited in it. Allah said: 

il 


iFor a known period?) meaning, for a fixed period of time, which 
is from six months to nine months. Thus, Allah says, 




S3 


4 fry. 


iSo We did measure; and We are the best to measure. Woe 
that Day to the deniers!) 

Then Allah says, 




iHave We not made the earth Kifdt for the living and the 
dead?) 

Ibn ‘Abbas said, “Kifdt means a place of shelter.” 121 Mujahid 
said, “It holds the dead so that nothing is seen of it.”* 3 * Ash- 
Shalri said, “Its interior is for your dead and its surface is for 
your living.”* 41 Mujahid and Qatadah also said this.* 5 * 


\sfx> *ri ^ri) 

iAnd have placed therein fixed towers,) 
meaning, the mountains. The earth is held in place with them 

111 Ahmad 4:210. 

* 2 * At-Tabari 24:131. 

• 3| At-Tabari 24:134. 

• 4| At-Tabari 24:134. 

,S| At-Tabari 24:134, 135. 







The driving of the Criminals to their Final Abode in Hell 
and how it will be done 


Allah informs about the disbelievers who deny the final abode, 
the recompense, Paradise, and the Hellfire. On the Day of 
Judgement it will be said to them: 


di bilLst tf'joy'fS jdH C 


iDepart you to that which you used to deny! Depart you to a 
slwdow in three columns,} 

meaning, a flame of fire when it rises and ascends with 
smoke. So due to its severity and strength, it will have three 
columns. 


4Neither shady nor of any use against the fierce flame of the 
Fire.} 

meaning, shade of the smoke that comes from the flame - 
which itself will not have a shade, nor will it benefit against 
the flame. This means it will not protect them from the heat of 
the flame. Allah said, 


Jf Q\} 


iVerily, it throws sparks as Al-Qasr,} 

meaning, its sparks will shoot out from its flame like huge 
castles. Ibn Mas*Qd said, “Like forts.” 111 Ibn ‘Abbas, Mujahid, 
Qatadah and Malik who reported from Zayd bin Aslam and 
others said, “This means the trunk of trees.” ,2, 



4As if they were Sufr camels.} means, black camels. This is the 
view of Mujahid, Al-Hasan, Qatadah, and Ad-Dahhak, and Ibn 
Jarir favored this view. 

Ibn ‘Abbas Mujahid, and Said bin Jubayr said about, 




4?ufr camels.} “Meaning ropes of ships.” 


1 1 * At-Tabari 24 :163. 
121 At-Tabari 24:138. 
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4Verily, it (Hell) throws sparks as Al-Qasr.} 

Imam Al-Bukhari recorded from Ibn ‘Abbas that he said: “We 
were directed to the timber a length of three cubits or more in 
order to use it for construction of buildings. We used to call it 
Al-Qasr. 






iAs if they were Sufr camels .} 

These ( Jimdlat ) are ropes of ships that are bundled until they 
resemble the intestines of men.”* 1 * 




iWoe that Day to the deniers!} 


The Inability of the Criminals to speak, make Excuses, 
or step forward on the Day of Judgement 

Then Allah says, 

iThat will be a Day when they shall not speak,} meaning, they will 
not speak. 

iAnd they will not be permitted to put forth any excuse.} 

meaning, they will not be able to speak, nor will they be 
granted permission to speak so that they can make excuses. 
Rather, the proof will be established against them, and they 
will be called upon to speak about the wrong that they did, 
but they will not be able to say anything. The courts of the 
Day of Judgement will occur in stages. Sometimes the Lord 
informs of this stage and sometimes He informs of that stage. 
This is to show the terrors and calamities of that Day. Thus, 
after all the details of this discussion, He says: 

Hi. £> 


111 Path Al-Bdri 8:556. 
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iThat will be a Day of Decision! We have brought you and the 
men of old togetiter! So if you have a plot, use it against Me!} 

This is an address from the Creator to His servants. He says 
to them, 




iThat will be a Day of Decision! We have brought you and the 
men of old together!} 

meaning, He will gather all of them by His power on one 
common plane, He will make them hear the caller and He will 
cause them to see. Then He says, 


% & & 4> 


iSo, if you have a plot, use it against Me!} 


This is a serious threat and a harsh warning. It means, If you 
are able to save yourselves from being seized by Me, and 
rescue yourselves from My ruling, then do so. But you are 
certainly not able to do so.’ This is as Allah says, 


■oy-iii V ijjjuS _>U5 ji. i>Ji; j jj oj'Xij 

1 A. 


40 assembly of Jinn and men! If you have power to pass 
beyond the zones of the heavens and the earth, then pass beyond 
(them)! But you will never be able to pass them, except with 
authority (from Allah)!} (55:33) 


Allah also says, 



iAnd you will not harm Him in the least.} (11:57) 
It is narrated in a HadUh (that Allah said), 

_ . a \ \ K\< •\~ . >'*< *' . !{•;•«• i- 

y '‘iSihe 


l “0 My servants! You all can never attain My benefit and 
thereby benefit Me, and you all can never attain My harm and 
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thereby harm Me.''s’ 11 

35 V Ij® 2 j£ ^ % %<># 


441. Verily, those who had Taqwd, shall be amidst shades and 
springs.} 

442. And fruits, such as they desire.} 

443. "Eat and drink comfortably for tlutt which you used to 
do."} 

444. Verily, thus We reward the MuhsinTn.} 

445. Woe that Day to the deniers!} 

446. Eat and enjoy yourselves for a little while. Verily, you are 
criminals.} 

447. Woe that Day to the deniers!} 

4 48. And when it is said to them: "Bow down yourself." They 
bow not down.} 

449. Woe that Day to the deniers!} 

450. Then in what statement after this will they believe?} 


The Final Abode for Those Who have Taqwd 

Allah informs that His servants who have Taqwd and worship 
Him by performing the obligations and abandoning the 
forbidden things, will be in gardens and springs on the Day of 
Judgement. This means they will be in the opposite condition 
of the wretched people, who will be in shades of Al-Yahmum, 
which is purtrid, black smoke. Allah says, 

'<&>} 

4And fruits, such as they desire.} meaning, and from other types 
of fruits, they will have whatever they request. 



Muslim 4:1994. 
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iEat and drink comfortably for that which you used to do.} 

meaning, this will be said to them out of kindness for them. 
Reestablishing what He has previously mentioned, Allah says; 

4Verily, thus We reward the Muhsimn.} 
meaning, ‘this is Our reward for whoever does good deeds.’ 

0 

iWoe that Day to the deniers!} 


A Threat for Whoever denies the Day of Judgement 

Allah says, 



iEat and enjoy yourselves for a little while. Verily, you are 
criminals.} 

This is an address to the deniers of the Day of Judgement. It 
is commanding them with a command of threat and 
intimidation. Allah says, 

V ii 


iEat and enjoy yourselves for a little while.} 
meaning, for a period of time that is short, small and brief. 

iVerily, you are criminals.} meaning, then you all will be driven 
to the fire of Hell which has already been mentioned. 

0 

iWoe that Day to the deniers!} This is similar to Allah’s 
statement. 




& 3 } } yJ $&} 


iWe let them enjoy for a little while, then in the end We shall 
oblige them to a great torment.} (31:24) 

Allah also says, 


0^ £4 1 % 4 V cU $ £ vM &}} 
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The Tafslr of Surat An-Naba 9 
(Chapter - 78) 


Which was revealed in Makkah 





In the Name of Allah, the Most Beneficent, the Most Merciful. 

% 'y pit if ft 
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42 • VWwi are they asking about?} 

42. About the great news,} 

43. About which they are in disagreement.} 

44. Nay, they will come to knoiv!} 

45. Nay, again, they will come to blow!} 

46. Have We not made the earth as a bed,} 

47. And the mountains as pegs?} 

48. And We have created you in pairs.} 

49. And We have made your sleep as a thing for rest.} 

410. And We have made the night as a covering,} 

411 ■ And We have made the day for livelihood.} 

412. And We have built above you seven strong,} 

413. And We have made (therein) a shining lamp.} 

414. And We have sent down from the Mu'sirat water 
Thajjdj.} 

415. That We may produce therewith grains and vegetations,} 

416. And gardens that are Alfaf.} 
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Refutation against the Idoiators* Denial of the 
Occurrence of the Day of Judgement 

In rejection of the idoiators’ questioning about the Day of 
Judgement, due to their denial of its occurrence, Allah says, 

iWhat are they asking about? About the great news,} 

meaning, what are they asking about? They are asking about 
the matter of the Day of Judgement, and it is the great news. 
Meaning the dreadful, horrifying, overwhelming information. 


4About which they are in disagreement.} 

meaning, the people are divided into two ideas about it. There 
are those who believe in it and those who disbelieve in it. Then 
Allah threatens those who deny the Day of Judgement by 
saying, 


x $ m&z *> 


4Nay, they will come to blow! Nay, again, they will come to 
brow!} 

This is a severe threat and a direct warning. 


Mentioning Allah’s Power, and the Proof of His Ability to 
resurrect the Dead 

Then, Allah begins to explain His great ability to create strange 
things and amazing matters. He brings this as a proof of His 
ability to do whatever He wishes concerning the matter of the 
Hereafter and other matters as well. He says, 

4Have We not made the earth as a bed,} 
meaning, an established, firm and peaceful resting place that 
is subservient to them. 

4And the mountains as pegs?} meaning, He made them as pegs 
for the earth to hold it in place, make it stable and firm. This is 
so that it may be suitable for dwelling and not quake with those 
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who are in it. Then Allah says, 




4And We have created you in pairs. } 

meaning, male and female, both of them enjoying each other, 
and by this means procreation is achieved. This is similar to 
Allah’s statement, 




^= =VJ r. J-*»* A caj} 



4And among His signs is this that He created for you wives 
from among yourselves, that you may find repose in them, and 
He has put between you affection and mercy.$ (30:21) 

4And We have made your sleep as a thing for rest.} 

meaning, a cessation of movement in order to attain rest from 
the frequent repetition and going about in search of livelihood 
during the day. A similar Ayah has been mentioned previously 
in Surat Al-Furqan. 

j|f 

4And We have made the night as a covering,} 

meaning, its shade and darkness covers the people. This is as 
Allah says, 

4 $f} 

4By the night as it conceals it.} (91:4) 

Qatadah commented; 

4And We have made the night as a covering,} 
meaning, a tranquil residence. Concerning Allah’s statement, 

;$( &£} 

iAnd We have made the day for livelihood.} 

meaning, We made it radiant, luminous, and shining so that 
the people would be able to move about in it/ By it they are 
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able to come and go for their livelihood, earning, business 
dealings and other than that as well. 111 In reference to Allah’s 
statement, 

iAnd We have built above you seven strong > 

meaning, the seven heavens in their vastness, loftiness, 
perfection, precision, and adornment with both stable and 
moving stars. Thus, Allah says, 


iAnd We have made (therein) a shining lamp.)* 

meaning, the radiant sun that gives light to all of the world. 
Its light glows for all of the people of the earth. Allah then 
says, 



iAnd We have sent down from the Mu'sirdt water Thajjaj.} 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he said, 
“From the Mu'sirdt means from the clouds.” 121 This was also 
stated by ‘Ikrimah, Abu Al-‘Aliyah, Ad-Dahhak, Al-Hasan, Ar- 
RabT bin Anas, Ath-Thawri, and it is preferred by Ibn Jarir. 131 
Al-Farra’ said, “They are the clouds that are filled with rain, 
but they do not bring rain. This is like the woman being called 
Mu'sir when (the time of) her menstrual cycle approaches, yet 
she does not menstruate.” 141 This is as Allah says, 

££ AS vif 4 gli $£ 4 \ 

if 


iAllah is He Who sends the winds, so that they raise clouds, 
and spread them along the sky as He wills, and then break them 
into fragments, until you see rain drops come forth from their 
midst!$ (30:48) 
meaning, from its midst. 


111 At-Tabari 24:152. 

121 At-Tabari 24:154. 

131 At-Tabari 24:153, 154, and Al-Baghawi 4:437. 
141 Al-Baghawi 4:437. 
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Concerning Allah’s statement, 

40 

floater Thajjafa Mujahid, Qatadah, and Ar-Rabl 1 bin Anas all 
said, “ Thajjaj means poured out.”* 11 At-Thawri said, “Contin¬ 
uous.”^ Ibn Zayd said, “Abundant.’’ ,31 In the Hadith of the 
woman with prolonged menstrual bleeding, when the Messen¬ 
ger of Allah jg said to her, 

kit! k*Jul> 

«/ suggest you to make an absorbent cloth far yourself.*" 

Meaning, ‘dress the area with cotton.’ The woman replied, “O 
Messenger of Allah! It (the bleeding) is too much for that. 
Verily, it flows in profusely ( Thajja ).” 14 ’ This contains an 
evidence for using the word Thajj to mean abundant, 
continuous and flowing. And Allah knows best. Allah said, 

iThat We may produce therewith com and vegetation, and 
gardens that are Alfa/ 

meaning, ‘so that We may bring out great abundance, 
goodness, benefit, and blessing through this water.’ 

415 *-^ 

igrains} This refers to that which is preserved for (the usage) of 
humans and cattle. 

iand vegetations ^ meaning, vegetables that are eaten fresh. 

4And gardens} meaning, gardens of various fruits, differing 
colors, and a wide variety of tastes and fragrances, even if it is 
ingathered at one location of the earth. This is why Allah says 

111 At-Tabari 24:155. 

121 At-Tabari 24:155. 

131 At-Tabari 24:155. 

Abu Dawud 1:199. 
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4And gardens that are 
Alfa/.} Ibn ‘Abbas and 
other said, “Alfaf 
means gathered.”! 1 ! 
This is similar to Al¬ 
lah’s statement, 

»(,".* »1 - ..iff -'X 

(fi dfjth Jjf 

Jc*J fcyj y^ 1 Ji 

7> '•> '• x »'• 

jU> ty-i yy+? Jf'j Jy**? 
Of*i sj* V s *" jJt’J 

yijV l| 4 J| 

4And in the earth are 
neighboring tracts, and 
gardens of vines, and 
green crops, and date 
palms, growing into two 
or three from a single 
stem root, or otherwise, 
watered with the same 
water; yet some of them We make more excellent than others to eat. 
Verily, in these things there are Ayat for the people who understand 
(13:4) 

£& $31 ^4j i|jC$ $2 jM 4 *&. f£ {Jt }y. 
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^27. Verify, the Day of Decision is a fixed time,} 


m 


At-Tabari 24:156. 
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418. The Day when the Trumpet will be blown, and you shall 
come forth in crowds.$ 

419. And the heaven shall be opened, and it will become as 
gates. } 

420. And the mountains shall be moved away from their places 
and they will be as if they were a mirage.$ 

421. Truly, Hell is a place of ambush} 

422. A dwelling place for the Taghiin,} 

423. They will abide therein Ahqab.} 

424. Nothing cool shall they taste therein, nor any drink.} 

425. Except Hamm, and Ghassaq} 

426. An exact recompense (according to their evil crimes).} 

427. For verily, they used not to look for a reckoning.} 

428. But they denied Our Aydt Kidhdhaba.} 

429. And all things We have recorded in a Book.} 

430. So taste you. No increase shall We give you, except in 
torment.} 


Explaining the Day of Decision and what occurs during 
it 


Allah says about the Day of Decision - and it is the Day of 
Judgement - that it is at a fixed time, with a set appointment. 
Its time cannot be added to or decreased. No one knows its 
exact time except Allah. This is as Allah says, 

4And We delay it only for a term fixed.} (11:104) 


imcti 


o_y 




4 The Day when t)\e Trumpet will be blown, and you shall come 
forth in crowds.$ 

Mujahid said, “Groups after groups.^^ Ibn Jarir said, “This 
means that each nation will come with its Messenger. It is 
similar to Allah’s statement, 


111 At-Jabari 24:158. 
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4 o-W [ff-jj ^y} 

iThe Day when We shall call together all human beings with 
their Imam.} (17:71)” 111 

Al-Bukhari reported concerning the explanation of Allah’s 
statement, 

iThe Day when the Trumpet will be blown, and you shall come 
forth in crowds.} 

Abu Hurayrah said that the Messenger of Allah jg said, 


11 That which is between the two bloivings is forty .» 

Someone asked, “Is it forty days, O Abu Hurayrah?” But he 
(Abu Hurayrah) refused to reply, saying “no comment.” 

They then asked, “Is it forty months?” But he (Abu Hurayrah) 
refused to reply, saying “no comment.” 

They asked again, “Is it forty years?” But he (Abu Hurayrah) 
refused to reply, saying “no comment.” 

(Abu Hurayrah added:) “Then the Prophet jg went on to say, 


yi jii^i ja 




oil I 




“Then Allah will send down a rain from the sky and the dead 
body will sprout just as a green plant sprouts. Every part of the 
last person will deteriorate except for one bone, and it is the 
coccyx bone (tailbone). From it the creation will be assembled 
on the Day of judgement 


iAnd the heaven shall be opened, and it will become as gates.} 
meaning, paths, and routes for the descending of the angels. 

jCif Jj&j} 

111 At-Tabari 24:158. 

121 FathAl-Bari 8:558. 
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iAnd the mountains shall be moved away from tlteir places and 
they will be as if they were a mirage.} 

This is similar to Allah’s statement, 

/. /y >»*'• / * /*" ,/ \ 

^ 

you will see the■ mountains and think them solid, but 
they shall pass away as the passing away of the clouds.} 
(27:88) 

He also says, 

^\£=. !>£%} 

iAnd the mountain will be like carded wool.} (101:5) 

And Allah says here, 

£*&} 


iAs if they were a mirage.} meaning, they appear to the one who 
looks at them as if they are something, but they are actually 
nothing. After this they will be completely removed. Nothing will 
be seen of them, and there will be neither base nor trace of 
them. This is as Allah says, 




iAnd they ask you concerning the mountains, say: ‘‘My Lord 
will blast them and scatter them as particles of dust. Then He 
shall leave them as a level smooth plain. You will see therein 
nothing crooked or curved."} (20:105-107) 

And He says, 

iAnd the Day We shall cause the mountains to pass away, and 
you will see the earth as a leveled plain.} (18:47) 

Allah then says, 

iTruly, Hell is a place of ambush} meaning, it is waiting in 
preparation. 

ijc&i} 
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ifor the Taghun} These are the disobedient rejectors who oppose 
the Messengers. 

4A dwelling place} meaning, a place of return, final destination, 
final outcome, and residence. 

Allah said, 



iThey will abide therein Ahqab.} meaning, they will remain in it 
for Ahqab, which is the plural of Huqb. Huqb means a period of 
time. 

Khalid bin Ma'dan said, “This Ayah, and the Ayah, 

4#j &C 

iexcept your lord wills.} (11:107) both refer to the people of 
Tawhid ,.” |11 Ibn Jarir recorded this statement. Ibn Jarir also 
recorded from Salim that he heard Al-Hasan being asked about 
Allah’s statement, 

ijj o$J} 

iThey will abide therein Ahqab} “In reference to Ahqab, it has no 
specific amount of time other than its general meaning of 
eternity in the Hellfire. However, they have mentioned that the 
Huqb is seventy years, and every day of it is like one thousand 
years according to your reckoning (in this life).” 12 ’ 

Said reported from Qatadah that he said, “Allah says, 



iThey will abide therein Ahqab.} (78:23) 

And it is that which has no end to it. Whenever one era comes 
to an end, a new era follows it. It has been mentioned to us 
that the Huqb is eighty years.’’* 31 Ar-Rabi* bin Anas said, 

iThey will abide therein Ahqab} “No one knows how much time 


111 At-Tabari 24:162. 
121 At-Tabari 24:162. 
* 31 At-Tabari 24:162. 
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this Ahqab is, except for Allah, the Mighty and Sublime. It has 
been mentioned to us that one Huqb is eighty years, and the 
year is three hundred and sixty days, and each day is 
equivalent to one thousand years according to your reckoning 
(in this life).” Ibn Jarir has recorded both of these state¬ 
ments. 11 ' 

Allah’s statement: 

4 ft 

4 Nothing cool shall they taste tlterein, ttor any drink > 
meaning, they will not find any coolness in Hell for their 
hearts, nor any good drink for them to partake of. Thus, Allah 
says, 

4 Except Hamim, and Ghassaq ^ Abu Al-‘Aliyah said, “The Hamim 
has been made an exception to the coolness, and Ghassaq is 
the exception to the drink. ”' 2 ' This has also been said by Ar- 
Rabl‘ bin Anas. In reference to the Hamim, it is the heat that 
has reached its maximum temperature and point of boiling. 
The Ghassag* 3 ’ is gathered from the pus, sweat, tears, and 
wounds of the people of Hellfire. It is unbearably cold with an 
intolerable stench. May Allah save us from that by His 
beneficence and grace. Then He continues, 

4An exact recompense meaning, that which will happen to 
them of this punishment is in accordance with their wicked 
deeds, which they were doing in this life. Mujahid, Qatadah, 
and others have said thisJ 4 ' Then Allah said, 

4ifc ^ 

4 For verily, they used not to look far a reckoning.} (78:27) 
meaning, they did not believe that there would be an abode in 

111 At-Tabari 24:162. 

121 At-Tabari 24:165. 

' 3 * These terms often appear translated as “boiling water” and “dirty 
wound discharge.” 

|4) At-Tabari 24:167. 
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which they would be taken to account. 

4.But they denied Our Aydt Kidhdhaba meaning, they used to 
deny the evidences of Allah and His proofs for His creation, 
which He revealed to His Messengers. So they met these proofs 
with rejection and obstinance. His statement, 

4t\%} 

iKidhdhaba} it means rejection, and it is considered a verbal 
noun that does not come from a verb. Allah said; 

4 $>} 

iAnd all things We have recorded in a Book.} 

meaning, ‘surely We know the deeds of all of the creatures, 
and We have written these deeds for them. We will reward 
them based upon this.’ If their deeds were good then their 
reward will be good, and if their deeds were evil their reward 
will be evil. Allah then says, 

iSo taste you. No increase shall We give you, except in 
torment.} 

This means that it will be said to the people of the Hellfire, 
“Taste that which you were in. We will never increase you in 
anything except torment according to its type (of sin), and 
something else similar to it.” Qatadah. reported from Abu 
Ayyub Al-Azdi, who reported from ‘Abdullah bin ‘Amr that he 
said, “Allah did not reveal any Ayah against the people of the 
Hellfire worse than this Ayah, 

iSo taste you. No increase shall We give you, except in 
torment.}” 

Then he said, “They will continue increasing in torment 
forever.” 1 ’ 1 


m 


At-Tabari 24:169. 
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431. Verily, for those who have Taqwa, there will be a 
success;) 

432. Hada'iq and vineyards,) 

433. And Kawa'ib Atrab,) 

434. And a cup Dihdq.) 

435. No Laghw shall they hear therein, nor lying;) 

436. Rewarded from your Lord with a sufficient gift.) 


The Great Success will be for Those Who have Taqwa 

Allah informs about the happy people and what He has 
prepared for them of esteem, and eternal pleasure. Allah says, 

os&L & 

4Verily, for those who have Taqwa, there will be a success;) 

Ibn ‘Abbas and Ad-Dahhak both said, “A place of enjoyable 
recreation.”* 1 * Mujahid and Qatadah both said, “They are 
successful and thus, they are saved from the Hellfire.”* 2 * The 
most obvious meaning here is the statement of Ibn ‘Abbas, 
because Allah says after this, 

4 $*-) 

4Hada'iq) And Hada'iq are gardens of palm trees and other 
things. 

4And vineyards, and Kawa'ib Atrab,) meaning, wide-eyed 
maidens with fully developed breasts. Ibn ‘Abbas, Mujahid and 
others have said, 

4'~r J ? * 

4Kawd'ib) “This means round breasts. They meant by this that 
the breasts of these girls will be fully rounded and not sagging, 

* 1 * At-Tabari 24:170, and Al-Baghawi 4:439. 

* 21 At-Tabari 24:169, 170. 
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because they will be virgins, equal in age. This means that they 
will only have one age.”*’* The explanation of this has already 
been mentioned in Surat Al-Waqi'ah .* 2 ’ Concerning Allah’s 
statement, 

iAtid a cup Dilwq.} Ibn ‘Abbas said, “Continuously filled.”* 3 * 
‘Ikrimah said, “Pure.” Mujahid, Al-Hasan, Qatadah, and Ibn 
Zayd all said, 

iDihaq} “This means completely filled.”' 4 ’ Then Allah says, 

% & fe yz 

4No Laghw shall they hear therein, nor lying;} 

This is similar to Allah’s statement, 

% ft u js -3} 

iFree from any Laghw, and free from sin.} (52:23) 

meaning, there will not be any vain, worthless speech therein, 
nor any sinful lying. Rather, it will be the abode of peace, and 
everything that is in it will be free of any shortcomings. Allah 
then says, 

tit* ^ $j?} 

iRewarded from your Lord with a sufficient gift.} 

meaning, “this that We have mentioned to you is what Allah 
will reward them with, and they will be given it by His favor 
and from Him. It will be a kindness, mercy, gift, and 
recompense from Him. It will be sufficient, suitable, 
comprehensive and abundant.’ The Arabs say, “He gave me 
and he sufficed me.” This means that he sufficiently provided 
for me.” From this comes the saying, “Allah is sufficient for 


'** At-Tabari 24:170, and Ad-Durr Al-Manthur 8:398. 

' 2| See volume nine, the Tafslr of Surat Al-Waqi'ah (56:37). 
131 At-Tabari 24:173. 

* 4 ' At-Tabari 24:172. 
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437. The Lord of the 
heavens and the earth, 
and whatsoever is in be¬ 
tween them, the Most 
Gracious, with Whom th¬ 
ey cannot dare to speak.) 

438. The Day that Ar- 
Riih and the angels will 
stand forth in rows, they 
will not speak except 
him whom Ar-Rahman 


allows, and he will speak what is right.) 

439. That is the True Day. So, whosoever wills, let him seek a 
place with His Lord!) 

440. Verily, We have warned you of a near torment - the Day 
when man will see that which his hands have sent forth, and 
the disbeliever will say: “Woe to me! Would that I were dust!") 


No one will dare to speak before Allah - not even the 
Angels - without first receiving Permission 

Allah informs of His magnificence and His majesty, and that 
He is the Lord of the heavens and the earth, and whatever is 
in them and between them. He explains that He is the Most 
Gracious, Whose mercy covers all things. Then He says, 

4CL, iL $$ i) 
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iWith Whom they cannot dare to speak.} meaning, no one is able 
to begin addressing Him except by His permission. This is as 
Allah says, 

if} 


iWho is he that can intercede with Him except with His 
permission?} (2:255) 

It is also similar to His statement, 

y ol: 


iOn the Day when it comes, no person shall speak except by 
His leave.$ (11:105) 


1 it $ $ 0 


iThe Day that Ar-Rtlh and the angels ivill stand forth in roios, 
they will not speak > (78:38) 

The word Ruh here is referring to the angel Jibril. This has 
been said by Ash-ShaT>i, Said bin Jubayr and Ad-Dahhak. 11 ' 
This is as Allah says, 

Oi iifQ if of * £0 

iWhich the trustworthy Ruh has brought down. Upon your 
heart that you may be of the wamers .> (26:193-194) 

Muqatil bin Hayyan said, “The Ruh is the noblest of the 
angels, the closest of them to the Lord, and the one who 
delivers the revelation.” 12 ' 

Allah said; 




iexcept him wlwm Ar-Rahman allows,} This is similar to Allah’s 
statement, 

J-* y ot (0 

iOn the Day when it comes, no person shall speak except by 
His leave.} (11:105) 

This is similar to what has been confirmed in the Sahih, that 


At-Tabari 24:176, and Al-Qurtubi 19:186. 
' 2 ' Ad-Durr Al-Manthur 8:400. 
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the Prophet said, 

«And none will speak on that Day except the Messengers .»”* 11 
Allah said, 

4 '(!>•» <i&f} 

4<w<f he will speak what is right.} meaning, the truth. And from 
the truth is the fact that there is no god worthy of worship 
except Allah. This is as Abu Salih and Tkrimah both said.* 2 * In 
reference to Allah’s statement, 

iThat is the True Day.} 

meaning, it will come to pass and there is no avoiding it. 

ell di i^S} 

iSo, whosoever wills, let him seek a place with His Lord!} 

meaning, a place of return, a path that leads to Him, and a 
way that he may pass by to get to Him. 


The Day of Judgement is Near 

Allah said, 

Z[} 


^Verity, We have warned you of a near torment} 

meaning, the Day of Judgement. It is mentioned here to 
emphasize the fact that its occurrence has become close, 
because everything that is coming will certainly come to pass. 


ithe Day when man will see that which his hands have sent 
forth,} 

meaning, all of his deeds will be presented to him - the good 
and bad, and the old and new. This is similar to Allah’s 
statement, 


111 Fath Al-Bari 13:430. 
121 At-Tabari 24:178. 



338 


Tafslr ton KathJr 


4&t£ ijU U 


iAnd they will find all that they did, placed before them.} 
(18:49) 

It is also similar to His statement, 

4 'A (■& $££ 


iOn that Day man will be informed of what he sent forward, 
and what he left behind.} (75:13) 


Then Allah says, 


& & & )P 


iand the disbeliever will say: “Woe to me! Would that l were 
dust!"} 

meaning, the disbeliever on that Day will wish that he had 
only been dust in the worldly life. He will wish that he had not 
been created and that he had never come into existence. This 
will be when he sees the torment of Allah and he looks at his 
wicked deeds that will be written down against him by the 
noble righteous scribes among angels. It has been said that he 
will only wish for that when Allah passes judgement between 
all of the animals that were in the worldly life. He will rectify 
matters between them with His just wisdom that does not 
wrong anyone. Even the hornless sheep will be allowed to 
avenge itself against the sheep with horns. Then, when the 
judgement between them is finished, He (Allah) will say to 
them (the animals), “Be dust.” So they will all become dust. 
Upon witnessing this the disbeliever will say, 

tf>'} cjT J&.} 

4Would that I were dust!} meaning, 1 wish I was an animal so 
that I would be returned to dust.’ Something of similar meaning 
to this has been reported in the well-known Hadith about the 
Sur. There are also narrations recorded from Abu Hurayrah, 
‘Abdullah bin ‘Amr, and others concerning this. 

This is the end of the Tafsir of Surat An-Naba’. And all praise 
and thanks are due to Allah. He is the Giver of success and 
protection from error. 
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The Tafslr of Surat An-NazVat 
(Chapter - 79) 

Which was revealed in Makkah 



In the Name of Allah, the Most Gracious, the Most Mercifid. 

*£*36 
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41. By those who pull out, drowning.} 

^2. By those who free briskly.} 

43. And by the swimmers, swimming.} 

44. And by the racers, racing.} 

45. And by those who arrange affairs.} 

46. On the Day the Rajifah shakes,} 

47. Followed by the Radifah.} 

48. Hearts that Day will tremble.} 

49. Their vision humiliated.} 

410. They say : "Shall we indeed be brought back from Al- 
Hdfirah?"} 

411. "Even after we are bones Nakhirah?"} 

412. They say: "It would in that case, be a return with loss!"} 

413. But it will be only a single Zajrah.} 

414. When behold, they are at As-Sahirah.} 
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Swearing by Five Characteristics that the Day of 
Judgement will occur 

Ibn MasUd, Ibn ‘Abbas, MasrQq, Said bin Jubayr, Abu Salih, 
Abu Ad-Duha and As-Suddi all said, 

iBy those ivho pull out, drowning.$ “These are the angels who 
remove the souls from the Children of Adam.”* 11 
Among them are those whose souls are removed by the 
angels with difficulty, as if he is being drowned during its 
removal. There are those people whose souls the angels 
remove with ease, as if they were unraveling him (i.e., his soul 
from him) due to their briskness. This is the meaning of 
Allah’s statement, 

iBy those who free briskly.$ This has been mentioned by Ibn 
‘Abbas. 121 In reference to Allah’s statement, 



iAnd by the swimmers, swimming.} Ibn Mas’ud said, “They are 
the angels.” 131 Similar statements have been reported from ‘Ali, 
Mujahid, Said bin Jubayr, and Abu Salih.* 41 Concerning 
Allah’s statement, 



iAnd by the racers, racing.} It has been narrated from ‘Ali, 
MasrQq, Mujahid, Abu Salih, and Al-Hasan Al-Basri that this 
means the angels. 151 Then Allah says, 

it>:0 

iAnd by those who arrange affairs.} 

111 At-Tabari 24:185, Al-Qurtubi 19:190, and Ad-Durr Al-Manthur 
8:404. 

121 At-Tabari 24:178. 

131 Ad-Durr Al-Manthur 8:404. 

141 At-Tabari 24:190, and Al-Qurtubi 19:193. 

151 Al-Qurtubi 19:93, and Ad-Durr Al-Manthur 8:404. 
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‘Ali, Mujahid, ‘Ata’, Abu Salih, Al-Hasan, Qatadah, Ar-Rabl‘ bin 
Anas, and As-Suddi all said, “They are the angels.”* 1 * Al- 
Hasan added, “They control the affairs from the heaven to the 
earth, meaning by the command of their Lord, the Mighty and 
Majestic.” 


The Description of the Day of Judgement, the People, 
and what They will say 


Then Allah says, 


/ A ' * 




v 0 


4On the Day the Rajifah shakes, followed by the Radifah.} 

Ibn ‘Abbas said, “These are the two blasts (of the Trumpet) - 
the first and the second.”* 2 * Mujahid, Al-Hasan, Qatadah, Ad- 
Dahhak and others have made similar statements.’ 3 * It has 
been reported from Mujahid that he said, “In reference to the 
first, it is the statement of Allah, 

4 $ ^ Xj 0 

4On the Day the Rajifah shakes,} This is similar to Allah’s 
statement, 

j6i\ 0 

40n the Day the earth and the mountains shake.} (73:14) 

The second is Ar-Radifah, and it is like the Allah’s statement, 

& jqi; tin 


4And the earth and mountains shall be removed from their 
places, and crushed with a single crushing.} (69:14)”* 4 * 

Concerning Allah’s statement, 


4 Hearts that Day will tremble.} Ibn ‘Abbas said, “This means 


*** At-Tabari 24:190, AI-Qurtubi 19:194, and Ad-Durr Al-Manthur 
8:403-405.. 

* 2 * At-Tabari 24:191. 

* 3 * At-Tabari 24:191, 192. 

* 4 * At-Tabari 24 :192. 
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4But it will be only a single Zajrah. When behold, they are at 
As-Sahirah.} 


meaning, this is a matter that is from Allah that will not occur 
twice, rior will there be any opportunity to affirm it or verify it. 
The people will be standing and looking. This will be when 
Allah commands the angel Israfil to blow into the Sur, which 
will be the blowing of the resurrection. At that time the first 
people and the last people will all be standing before their 
Lord looking. This is as Allah says, 


it 


•it—A —** 


}On the Day when He will call you, and you will answer with 
His praise and obedience, and you will think that you have 
stayed but a little while!} (17:52) 

Allah has also said, 


g# Vi 


}And our commandment is but one as the twinkling of an 
eye.} (54:50) 

Allah also says, 


j g JJ %} 


4And the matter of the Hour is not but as a twinkling of the 
eye, or even nearer.} (16:77) 

Allah then says, 

pi 


iWhen behold , they are at As-Sahirah > Ibn ‘Abbas said, a As- 
Sahirah means the entire earth. ^ 11 Said bin Jubayr, Qatadah 
and Abu Salih have all said this as well. Ikrimah, Al-Hasan, 
Ad-Dahhak, and Ibn Zayd have all said, “As-Sahirah means the 
face of the earth/' 121 Mujahid said, “They will be at its (the 
earth's) lowest part, and they will be brought out to highest 
part.” Then he said, “ As-Sahirah is a level place. 

Ar-RabT bin Anas said, 


111 At-Tabari 24:198. 

121 At-Tabari 24 :198. 

^ At-Tabari 24:198, and Ad-Durr Al-Manthur 8:408. 
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iWhen behold, they are at As-Sdhirah.} 

“Allah says, 

< k l&£ Ij&Z % JoVT 3S5 


4 On flie Day utften the eartfi will be changed to another earth 
and so will be the heavens, and they will appear before Allah, 
the One, the Irresistible.} (14:48) 


and He says, 


a j; i&i jS ^ ^ JSfcS* 

4 ^1^ Vj 


4And they ask you concerning the mountains: say, "My Lord 
will blast them and scatter them as particles of dust. Then He 
shall leave them as a level smooth plain.You will see therein 
nothing crooked or curved.} (20:105-107) 

and Allah says, 

4»JyC <Sjj JC£> jp 


4And the Day We shall cause the mountains to pass away, and 
you will see the earth as a leveled plain.} (18:47) 

and the earth will be brought forth which will have mountains 
upon it, and it will not be considered from this earth (of this 
life). It will be an earth that no sin will be performed on it, nor 
will any blood be shed upon it.” 


d| t)jSLlf jljll /y 4jli 

vjS Ss3f Zj d) J dl ^ > ja 

i& M H 33 % ta je 

4j|S&£ p •& 4 il ^djv5 


415. Has there come to you the story of Musa?} 

416. When his Lord called him in the holy valley ofTuwa,} 

417. Go to Fir'awn; verily, he has transgressed all bounds.} 

418. And say to him: ‘‘Would you purify yourself?"} 

419. "And that I guide you to your Lord, so you should fear 
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Him?"} 

420. Then he showed him the great sign.} 

421. But he denied and disobeyed.} 

422. Then he turned back, striving.} 

423. So he gathered and called out,} 

424. Saying: "I am your lord, most high."} 

425. So Allah seized him with punishing example for the 
Hereafter and the first (life).} 

426. In this is a lesson for whoever fears.} 

Mentioning the Story of Musa and that it is a Lesson for 
Those Who fear 

Allah informs His Messenger Muhammad about His 
Messenger Musa. He mentions that he sent Musa to Fir'awn 
and He aided him with miracles. Yet, even after this, Fir'awn 
continued in his disbelief and transgression until Allah seized 
him with a mighty and powerful punishment. Thus is the 
punishment of whoever opposes you (Muhammad jg) and 
rejects that which you have been sent with. This is why Allah 
says at the end of the story, 

jA •/■J 4 * 4 

4In this is a Lesson for whoever fears.} 

Allah begins by saying, 

4Has there come to you the story of Musa?} 
meaning, have you heard of his stoiy? 

4‘Aj 

4Wfien his Lord called him} meaning, He called out speaking to 
him. 

4in the holy valley} meaning purified 

4J£$ 

4Tuwa} According to what is correct, it is the name of a valley, 
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as preceded in Surah fa Ha. So, He said to him: 

iCo to Fir'awn; verily, he has transgressed all bounds .> 
meaning, he has become haughty, rebellious and arrogant. 

d di 3 

4And say to him : “Would you purify yourself ?’> 

meaning, say to him, “Will you respond to the path and way 
that will purify you?” This means, “will you submit (accept 
Islam) and be obedient?’ 

iAnd that I guide to your Lord,} meaning, *1 will guide you to the 
worship of your Lord.’ 


iso that you fear} meaning, ‘so that your heart will become 
humble, obedient, and submissive to Him after it was hard, 
evil, and far away from goodness.’ 

4^y<Sj£j” 

iTheti he showed him the great sign.} This means that Musa 
showed him - along with this truthful call - a strong evidence 
and a clear proof of the truthfulness of what he had come up 
with from Allah. 


iBut he denied and disobeyed.} meaning, he (Fir‘awn) rejected the 
truth and opposed what Mdsa commanded him with of 
obedience. So what happened with him was that his heart 
disbelieved, and Musa (i.e., his call) could not internally or 
externally affect it. Along with this, his knowledge that what 
Musa had come to him with was the truth, did not necessitate 
his being a believer in it. This is because recognition is the 
knowledge of the heart, and faith is its action. And it (faith) is 
to comply with the truth and submit to it. 

Concerning Allah’s statement, 
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{Then he turned back, striving.$ meaning, in responding to the 
truth with falsehood. This was by his gathering the group of 
magicians in order to confront that which Musa had come up 
with of spectacular miracles. 

4So he gathered (his people) and called out} meaning, among his 
people. 

{Saying; I am your lord, most high."} 

Ibn ‘Abbas and Mujahid both said, “This is the word which 
Fir'awn said after he said, 

4-— o' olic C} 

{'I have not known of any other god for you all other tlrnt me} for 
the past forty years.’ ”* 1) Allah then says, 

^ 


{So Allah seized him with a punishing example for the 
Hereafter and the first (life).} 


meaning, Allah avenged Himself against him with a severe 
vengeance, and He made an example and admonition of him 
for those rebellious people in the world who are like him. 


JmJ\ fjjf 


{And on the Day of Resurrection, evil indeed is the gift gifted 
[i.e., the curse (in this world) pursued by another curse (in this 
world) pursued by another curse (in the Hereafter)].} (11:99) 

This is as Allah says, 




4 


{And We made them leaders invititig to the Fire: and on the 
Day of Resurrection, they will not be helped.} (28:41) 

Allah said; 




4f§&* A j 


Al-Qurtubi 19:202. 
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{£ 0 * (Jlili- tiU'S 40'J™) 


^ lageja^ sai gjsjnjsu xs,^/n Mis is a lesson far 

f:^: fcii j i£ lit •;*» 
t+d Jii^) t^il "jSj 

Jil'i a» .>jS/'j ig'ili* 

<& (k ©3 

jCi'j 

& & 


427. Are you more 
difficult to create or is 
the heaven that He 
constructed?} 

428. He raised its hei¬ 
ght, and has perfected it.} 

429. Its night He covers 
and He brings out its 
forenoon.} 

430. And after that He 
spread the earth,} 

431. And brought forth 
therefrom its water and 
its pasture.} 


EJ Ub*U cUl)j Juo <j!*j a 'j 

^ <£-V 1 

IIBT S 


432. And the mountains He has fixed firmly,} 

433. As provision and benefit far you and your cattle.} 


Creating the Heavens and the Earth is more difficult 
than repeating Creation 

in refutation of the claim rejecting resurrection due to the 
renewal of creation after its original state, Allah says; 

4Are you} ‘O people’ 

^32f j lit *&} 

4more difficult to create or is the heaven...?} 
meaning, ‘rather the heaven is more difficult to create than 




' I IV- 8 JVVWW-1V -una-pv ptre * LOZ'. t>Z ueqBX-iV lei 

•90Z;:frZLreqBX-jV h , 

:z ® 
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3ABq dnooS aSrej b pus oXBqnp uiq pi,Bg ‘qBUXtDH, ‘piqBfnw 
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3 H» ‘P!®s ssqqv, uqj -reap ptre Suxuiqs ‘snouimrq ‘jqSuq Ksp 
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atp ui puB iqSiu }b sibjs qiiM paujopB ptre ‘sapis jBnba 
ippvv ‘aoBds sji ui jsba ‘ajrqoruis iCjjoj b it apsui an ‘Suiireaui 
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45?, 
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iAnd after that He spread the earth,} He explains this statement 
by the statement that follows it, 

}And brought forth therefrom its water and its pasture.} 

It already has been mentioned previously in Surat Ha Mim As- 
SajdafJ 1 * that the earth was created before the heaven was 
created, but it was only spread out after the creation of the 
heaven. This means that He brought out what was in it with a 
forceful action. This is the meaning of what was said by Ibn 
‘Abbas and others, and it was the explanation preferred by Ibn 
Jarir. I 2 * 

In reference to the statement of Allah, 

}And the mountains He has fixed firmly,} meaning, He settled 
them, made them firm, and established them in their places. 
And He is the ^lbst Wise, the All-Knowing. He is Most Kind to 
His creation, Most Merciful. 

Allah then says, 

23 


4As provision and benefit for you and your cattle.} 
meaning, He spread out the earth, caused its springs to gush 
forth, brought forth its hidden benefits, caused its rivers to 
flow, and caused its vegetation, trees, and fruits to grow. He 
also made its mountains firm so that it (the earth) would be 
calmly settled with its dwellers, and He stabilized its dwelling 
places. All of this is a means of beneficial enjoyment for His 
creatures (mankind) providing them of what cattle they need, 
which they eat and ride upon. He has granted them these 
beneficial things for the period that they need them, in this 
worldly abode, until the end of time and the expiration of this 
life. 


./V f, /, > <'.v '!#><' 

UU iri 

jVy j* Oj £ 


iSfr ofC fy} 

J 4 


I 1 ' See volume eight, the Tafsir of Surah Fussttat (41:9-12). 
121 At-Tabari 24:208. 
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434. But when there comes the Greatest Catastrophe} 

435. The Day when man shall remember what he strove for.} 

436. And Hell shall be made apparent for whoever sees.} 

437. Then for him who transgressed} 

438. And preferred the life of this world,} 

439. Verily, his abode will be the Hell;} 

440. But as for him who feared standing before his Lord, and 
forbade himself from desire.} 

441. Verily, Paradise will be his abode.} 

442. They ask you about the Hour - when will be its appointed 
time?} 

443. What do you have to mention of it.} 

444. To your Lord it is limited.} 

445. You are only a wamer for those who fear it,} 

446. The Day they see it (it will be) as if they had not tarried 
(in this ivorld) except an (“Ashiyyah) afternoon or its (Duha) 
morning.} 


The Day of Judgement, its Pleasures and Hell, and that 
its Time is not known 

Allah says, 

W o'Z %} 

4But when there comes the Great Catastrophe} 

This refers to the Day of Judgement. This has been said by 
Ibn ‘Abbas.* 1 * It has been called this because it will overcome 
every matter. It will be frightful and horrifying. As Allah says, 

4And the Hour will be more grievous and more bitter.} 

m 


At-Tabari 24:211. 
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(54:46) 

Then Allah says, 

iThe Day when man shall remember what he strove for.} 

meaning, at that time the Son of Adam will reflect upon all of 
his deeds, both the good and the evil. This is as Allah says, 

^ dy 0-*'$'' 


4 On the Day will man remember, but Iww will that 
remembrance avail him?} (89:23) 

Then Allah says, 

jA As# 


iAnd Hell shall be made apparent for whoever sees.} 

meaning, it will become apparent for the onlookers, so the 
people will see it with their own eyes. 


iThen for him who transgressed} meaning, who rebels and 
behaves arrogantly. 

4 rA ' Q jl' JWj ^ 


4And preferred the life of this world,} meaning, he gives it 
precedence over the matters of his religion and his Hereafter. 


4 Verily his abode will be the Hell;} meaning, his final destination 
will be Hell, his food will be from the tree of Zaqqum, and his 
drink will be from Harrdm. 


^ if *%> ft* ^ is ^br 


iBut as for him who feared standing before his Lord and forbade 
himself from desire.} 

meaning, he fears the standing before Allah, he fears Allah’s 
judgement of him, he prevents his soul from following its 
desires, and he compels it to obey its Master. 

j> Si' 
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iVerily Paradise will be his abode.$ meaning, his final abode, his 
destination, and his place of return will be the spacious 
Paradise. Then Allah says, 


% 31 ^ 'fi ($&■> 




iThey ask you about the Hour - when will be its appointed 
time? What do you have to mention of it. To your Lord it is 
limited.$ 


meaning, its knowledge is not with you, nor with any creature. 
Rather the knowledge of it is with Allah. He is the One Who 
knows the exact time of its occurrence. 


JCdP 


Ci ji & & & i V 


iHeavy is its burden through the heavens and the earth. It 
shall not come upon you except all of a sudden. They ask you 
as if you have a good knowledge of it. Say: "The knowledge 
thereof is with Allah."} (7:187) 

Allah says here, 

iTo your Lord it is limited.$ Thus, when Jibril asked the 
Messenger of Allah jgg about the time of the last Hour he said, 

«JSlSJl U» 

«The one questioned about it knows no more than the 
questioner.^ 

Allah said, 

£ jxi 'A\ X& 

iYou are only a wamer for those who fear it,$ meaning, ‘I sent you 
to warn mankind and caution them to beware of the torment 
and punishment of Allah. So whoever fears Allah, fears stand¬ 
ing before Him, and His threat, then he will follow you, and 
thus be successful and victorious. However, whoever denies you 
and opposes you, then he will only suffer loss and failure.’ Allah 
then says, 


111 Fath Al-Bari 1 : 140 . 
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iThe Day they see it (it will be) as if they had not tarried (in 
this world) except an ('Ashiyyah) afternoon or its (Duhd) 
morning.) 

meaning, when they stand up from their graves to go to the 
place of Gathering, they will feel that the period of the worldy 
life was short, it will seem to them that it was only the 
afternoon of one day. Juwaybir reported from Ad-Dahhak from 
Ibn ‘Abbas: 

iThe Day they see it (it will be) as if they had not tarried (in 
this world) except an (’Ashiyyah) afternoon or its (Duhd) 
morning.) 

“As for ‘ Ashiyyah , it is the time between noon until the setting 
of the sun. 

iOr its (Duhd) morning) what is between sunrise and midday 
(noon).”* 11 Qatadah said, “This refers to the time period of the 
worldly life in the eyes of the people when they see the 
Hereafter.” 

This is the end of the Tafsir of Surat An-Nazi’at. And to Allah 
belongs all praise and thanks. 


111 Ad-Durr Al-Manthur 8:413. 
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The Tafsir of Surah ‘Abasa 
(Chapter - 80) 

Which was revealed in Makkah 

J-igU 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

J S-^} 

& 4A g 
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41. He frowned and 
turned away.} 

42. Because f/jere came 
to him the blind man .} 

43. And how can you 
know that he might be¬ 
come pure?} 

44. Or /ie mi'g/if receive admonition, and the admonition might 
profit him?} 

45. As for him who thinks himself self-sufficient,} 

46. To him you attend;} 


0 Is£&lc3i0 ^cllyO0^jl\Z}cM^X 

0 cijA^hj 0y£j6j*jj 

(|p fii-UJ' c> ^ 


•jwulp V^H—*. 6 ~rL>{rp iJr-*-i-fSjjrjRgjSrfl 
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47. What does it matter to you if he will not become pure?} 

48. But as for him who came to you running,} 

49. And is afraid.} 

410. Of him you are neglectful and divert your attention to 
another .} 

411. Nay; indeed it is an admonition.} 

412 . So, whoever wills, let him pay attention to Him (it).} 

413. In Records held in honor,} 

414. Exalted, purified.} 

415. In the hands of ambassadors (Safarah),} 

416. Honorable and obedient.} 


The Prophet jg being reprimanded because He frowned at 
a Weak Man 


More than one of the scholars of Tafsir mentioned that one 
day the Messenger of Allah ig was addressing one of the great 
leaders of the Quraysh while hoping that he would accept 
Islam. While he was speaking in direct conversation with him, 
Ibn Umm MaktQm came to him, and he was of those who had 
accepted Islam in its earliest days. He (Ibn Umm Maktum) 
then began asking the Messenger of Allah s §5 about something, 
urgently beseeching him. The Prophet ^ hoped that the man 
would be guided, so he asked Ibn Umm Maktum to wait for a 
moment so he could complete his conversation. He frowned in 
the face of Ibn Umm Maktum and turned away from him in 
order to face the other man. Thus, Allah revealed, 


4* c; X J 


4He frowned and turned away. Because there came to him the 
blind man. And how can you know that he might become 
pure?} 

meaning, he may attain purification and cleanliness in his 
soul. 


i 




ft 


40 r he might receive admonition, and the admonition might 
profit him ?} 
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meaning, he may receive admonition and abstain from the 
forbidden. 



i£ /J 



4As for him who thinks himself self-sufficient. To him you 
attend;} 

meaning, “you face the rich person so that perhaps he may be 
guided.’ 

Cf} 


iWhat does it matter to you if he will not become pure?} 

meaning, “you are not responsible for him if he does not attain 
purification.’ 



iBut as for him who came to you running. And is afraid.} 

meaning, “he is seeking you and he comes to you so that he 
may be guided by what you say to him.’ 

js £ 

iOf him you are neglectful and divert your attention to 
another.} 

meaning, “you are too busy.’ Here Allah commands His 
Messenger jg to not single anyone out with the warning. 
Rather, he should equal warn the noble and the weak, the 
poor and the rich, the master and the slave, the men and the 
women, the young and the old. Then Allah will guide 
whomever He chooses to a path that is straight. He has the 
profound wisdom and the decisive proof. 

Abu Ya*la and Ibn Jarir both recorded from ‘A’ishah that she 
said about, 


}He frowned and turned away.} “This was revealed about Ibn 
Umm Maktum, the blind man. He came to the Messenger of 
Allah and began saying, ‘Guide me.’ At the time the 
Messenger of Allah jg had a man with him who was one of the 
great leaders of the idolaters. So the Prophet |g turned away 
from him (Ibn Umm Maktum) and faced the other man and said, 
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«Do you think that there is a problem with what 1 am saying? n 
The man said, “No!” So it was about this that 



$He frowned and turned away.} was revealed.”* 11 

At-Tirmirdhi recorded this Hadith but he did not mention that 
it was narrated by ‘A’ishah.* 2 * I say it is reported like this in 
Al-Muwatta^ as well. 


The Characteristics of the Qur’an 


Allah says, 






4Nay; indeed it is an admonition.$ meaning, this Surah , or this 
advice in conveying knowledge equally among people, whether 
they are of noble or low class. Qatadah and As-Suddi both said, 


amt <K 


4 Nay; indeed it is an admonition .4 “This means the Qur’an.” 




4 S 0 , whoever wills, let him pay attention to Him (it).} 

meaning, so whoever wills, he remembers Allah in all of his 
affairs. The pronoun could also be understood to be referring 
to the revelation since the conversation is alluding to it. 

Allah said: 



iln Records held in honor, exalted, purified.} 

meaning, this Surah or this admonition. Both meanings are 
connected to each other. Actually, all of the Qur'an is in 
honored pages, meaning respected and revered. 

_ 

111 At-Tabari 24:217. 

* 2 * Tuhfat Al-Ahuiadhi 9 :250. 

131 Al-Muwatta‘ 1:203. 
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4exalted ^ meaning, elevated in status. 




ipurified^ meaning, from impurity, additions and deficiency. 
Concerning Allah’s statement, 


4hi the hands of ambassadors (Safarah),} 

Ibn 'Abbas, Mujahid, Ad-Dahhak, and Ibn Zayd, all said, 
“These are the angels. 

Al-Bukhari said, “Safarah (ambassadors) refers to the angels. 
They travel around rectifying matters between themselves. The 
angels when they descend with the revelation of Allah, bringing it 
like the ambassador who rectifies matters between people.” 121 
Allah said, 


iHonorable and obedient meaning, they are noble, handsome, 
and honorable in their creation. Their character and their deeds 
are righteous, pure and perfect. Here it should be noted that it is 
necessary for one who carries the Qur'an (i.e., the angel) to be 
following righteousness and guidance 
Imam Ahmad recorded from 'A’ishah that the Messenger of 
Allah said, 


j i ojfJl o jIlLS I i aj jA La 

• a3 


«He who recites the Quran proficiently , will be with the noble , 
righteous , ambassador angels, and the one zvho recites it with 
difficulty will receive two rewards .» 131 

This Hadtth was reported by the group. 141 

111 At-Tabari 24 :221, and Ad-Durr Al-Manthur 8 :418. 

121 FathAl-Bdri 8:561. 

131 Ahmad 6 :48. 

141 Fath Al-Bdri 8:560, Muslim 1:549, Abu D&wud 2:148, Tuhfat Al- 
Ahwadhi 8:215, An-Nasal in Al-Kubra 6:506, and Ibn Majah 
2:1242. 
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417. Qntila mankind! How ungrateful he is!} 

418. From what thing did He create him?} 

il9. From a Nutfah He created him and then set him in due 
proportion.} 

420. Then He made the path easy for him.} 

421. Then He causes him to die and puts him in his grave.} 

422. Then when it is His will, He will resurrect him.} 

423. Nay, but has not done what He commanded him.} 

424. Then let man look at his food:} 

425. We pour forth water in abundance.} 

426. And We split the earth in clefts.} 

427. And We cause therein Habb to grow,} 

428. And grapes and Qadb,} 

429. And olives and date palms,} 

430. And Ghulb Hada'iq,} 

431. And fruits (Fakihah) and herbage (Abb).} 

432. A provision and benefit for you and your cattle.} 


The Refutation against Whoever denies Life after Death 

Allah rebukes those who deny the Resurrection and the Final 
Gathering. 

$} 

iQutila mankind /> Ad-Dahhak reported from Ibn ‘Abbas that he 
said, 

iQutila mankind /> “May man be cursed.Abu Malik also 

m 


Al-Qurtubi 19:217. 
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made a similar statement. He said, “This refers to the rejecting 
type of man, due to his abundant denial without any support¬ 
ing argument. Rather he denies simply because he thinks it is 
farfetched and because he lacks knowledge of it.” Ibn Jurayj 
said, 

< 2 * 


iHow ungrateful he is!} “This means none is worse in disbelief 
than he is.” Qatadah said, 


iHow ungrateful he is!} “This means none is more cursed than 
he is.”* 1 ' 

Then Allah explains how He created him from something 
despised and that He is able to bring him back to life just as 
He created him initially. Allah says, 




iFrom what thing did He create him? From a Nutfah He 
created him, and then set him in due proportion.} 

meaning, He decreed his life span, his sustenance, his deeds, 
and whether he would be miserable or happy. 




iTIten He made the path easy for him.} Al-‘Awfi reported from Ibn 
‘Abbas, “Then He made his coming out of his mother's belly 
easy for him.” 121 This was also said by Ikrimah, Ad-Dahhak, 
Abu Salih, Qatadah, As-Suddi, and it was the explanation 
preferred by Ibn JarirJ 3 ' Mujahid said, “This is similar to 
Allah's statement, 

% <£\i \Z[ iiTii q} 

4Verily, We guided him on the path, he is either grateful or 
ungrateful.} (76:3) 

meaning, We explained it to him, clarified it, and made it easy 
for him to act upon.” Al-Hasan and Ibn Zayd both said the 


Al-Baghawi 4:448. 

121 At-Jabari 24:223. 

Ad-Durr Al-Manthur 8:419, 223, 224. 
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iBut he has not done what He commanded him.} Allah is saying 
that man has not fulfilled for his Lord the obligations that were 
imposed upon him.”* 1 * What seems apparent to me of its actual 
meaning - and Allah knows best - is that the Ayah 

'ij 

iThen when it is His will, He will resurrect him.} means, He will 
resurrect him. 

e & & 

iNaij! But he has not done what He commanded him.} 

means. He has not done it (resurrected them) as of yet, until 
the time period has expired and the extent of the earthly life of 
humanity is complete, according to the lives of all whom Allah 
has written it to exist from the time they are brought into 
existence into the world. Verily, Allah has decreed the 
existence of mankind, and its duration, therefore, when that is 
finished with Allah, He resurrects the creatures and repeats 
their creation just as He initially created them. 

The Growth of the Seed and Other Things is a Proof of 
Life after Peath 

<&£ 4 Stf 

iThen let man look at his food} This is a call to reflect upon 
Allah’s favor. It also contains an evidence in the vegetation’s 
coming to life from the lifeless earth, that the bodies can be 
brought to life after being decayed bones and scattered dust. 

4 We pour forth water in abundance.} meaning, *We sent it down 
from the sky to the earth.’ 

4.25^ y} 

iAnd We split the earth in clefts.} meaning, We cause it (the 
water) to settle in it (the earth), and it enters into its 
boundaries, and mingles with the parts of the seeds that are 
left in the earth. From this the seeds grow, rise up and appear 

m 


At-Tabari 24:225. 





on the surface of the earth (in the form of vegetation).’ 

iAtid We cause therein Habb to grow. And grapes and Qadb,} 

Al-Habb refers to all types of seeds (or grains). Grapes are well- 
known. Al-Qadb are the moist (green) herbal plants that animals 
graze on. It is also called Al-Qat. Ibn ‘Abbas, Qatadah, Ad- 
Dahhak and As-Suddi, all said this.* 1 * Al-Hasan Al-Basri said, 
“ Al-Qadb is fodder.” 


iAnd olives} It is well-known, and it is a food just as its juice is 
a food. It is eaten for breakfast and used as an oil. 




iAnd date palms, $ It (i.e., its fruit) is eaten as Balah, Busr, 
Rutab and Tamr, Niya’ and Matbukh, all of which are varieties 
of dates that range from unripe, ripe and dried in their 
textures. Its juice is also extracted to make pulpy fruit drinks 
and vinegar. 

iAnd Ghulb Hada'iq meaning, gardens. Al-Hasan and Qatadah 
both said, “Ghulb are gardens of date palms that are thick and 
handsome.”* 2 ' Ibn ‘Abbas and Mujahid both said, “It means 
everything that is gathered and collected.”* 3 * 

Allah said, 




iAnd fruits (Fakihah) and herbage (Abb) Fakihah includes every 
type of fruit. Ibn ‘Abbas said, u Al-Fakihah is everything that is 
eaten ripe, and Al-Abb is what the earth grows that is eaten by 
grazing animals and not people.”* 4 * In one narration reported 
from him he said, “It is the grass for the livestock animal s”* 5 * 


111 At-Jabari 24:226. 

* 2 ' At-Tabari 24:228,421. 

* 3 ' At-Tabari 24:227. 

* 4 * At-Tabari 24:230, 231. 

* 5 * Ad-Durr Al-Manthur 8:421. 
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Abu TJbayd Al-Qasim bin Sallam reported from Ibrahim At- 
Taymi that he said, “Abu Bakr As-Siddlq was asked about 
Allah’s statement, 

iAnd fruits (Fakihah) and herbage (Abb).) and he said, What sky 
would shade me and what earth would carry me if I said about 
the Book of Allah that which I did not have knowledge of.’ ’’I 1 * 

In reference to what Ibn Jarir recorded from Anas, that he 
said, “Umar bin Al-Khattab recited 

£■) 

iHe frowned and turned away.) then when he reached this 
Ayah 




iAnd fruits (Fakihah) and herbage (Abb).) he said, We already 
know what Al-Fakihah is, but what is Al-Abb?’ Then he said, 
“By your life, O Ibn Al-Khattab, this is something over burden¬ 
some (i.e., unnecessary to ask about).’ ”' 2 ^ 

This report has an authentic chain of narration. More than 
one person has narrated it from Anas. The meaning of the 
narration is that “Umar wanted to know how it looks, its type 
and its exact description, because he (“Umar) and everyone 
who reads this Ayah knows that it is one of the plants that 
grows from the earth. This is clear due to the Allah’s saying, 


<& fe m 


iAnd We cause therein the Habb to grow. And grapes and 
Qadb, and olives and date palms. And Ghulb Hadd'iq. And 
fruits (Fakihah) arid herbage (Abb).^ 

And then He says, 


# &) 


iA provision and benefit for you and your cattle.) 
meaning, a means of livelihood for you all and your cattle in 


l 1 ' Al-Baghawi 4 :449. 
121 Af-Tabari 24:229. 
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to get away from them because horror will be so great and the 
matter will be so weighty. There is an authentic Hadith related 
concerning the intercession that states that every one of the 
great Messengers of firm resolve will be requested to intercede 
with Allah on behalf of the creation, but each of them will say, 
“O myself! O myself! Today 1 will not ask You (O Allah) 
concerning anyone but myself.” Even Isa bin Maryam will say, 
“I will not ask Him (Allah) concerning anyone but myself 
today. 1 will not even ask Maryam, the woman who gave birth 
to me.’’I 11 Thus, Allah says, 

4 •*& $ 5 ^ 


{That Day shall a man flee from his brother, and from his 
mother and his fatlter, and from his wife and his children.) 

Qatadah said, “The most beloved and then the next most 
beloved, and the closest of kin and then the next closest of kin 
- due to the terror of that Day.” 

Allah said, 


JL '*■' ♦#», 

;Vj! rr; 




4 Every man that Day will have enough to make him careless of 
others.) 

S 

meaning, he will be preoccupied in his business and distracted 
from the affairs of others. Ibn Abi Hatim recorded from Ibn 
‘Abbas that the Messenger of Allah said, 


• -\ 1 * U* * it' * • > i * !* 

® Jjp oULa oIaLi>- (Jj 


«Yom will all be gathered barefoot, naked, walking and 
uncircumcised .» 


So his wife said, “O Messenger of Allah! Will we look at or see 
each other’s nakedness?” The Prophet Sg replied, 


1 Jli j\ — 4/.in oti jl1 fr* jjsy® 


•Every man among them on tlutt Day will have enough 
(worries) to make him careless of others '> - or he said: *he will 
be too busy to /oofc.» ,2) 


111 Muslim 1:182. 

I 2 * Al-Hakim 2:251. Similar with Al-Bukhari no. 6162. 
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Ibn ‘Abbas narrated that the Prophet jg said, 

»\jf- elii j 


So 


uYou will all be gathered barefoot, naked and uncircumcised .» 
a woman said, “Will we see or look at each others 


nakedness?” He replied, 


«0 so-and-so woman! Every man among them on that Day will 
have enough (worries) to make him careless of others.* 

At-Tirmidhi said, “This Hadith is Hasan Sahih ."I 1 * 


The Faces of the People of Paradise and the People of 
the Fire on the Day of Judgement 

Allah says; 





*-* j-e*. ‘jtj 




iSome faces that Day will be bright (Musfirah), laughing, 
rejoicing at good news 

meaning, the people will be divided into two parties. There will 
be faces that are Musfirah, which means bright. 




4 Laughing, rejoicing at good news.} meaning, happy and pleased 
due to the joy that will be in their hearts. The good news will be 
apparent on their faces. These will be the people of Paradise. 


4And other faces that Day will be dust-stained. Darkness 
(Qatarah) will cover them.} 

meaning, they will be overcome and covered with Qatarah, 
which is darkness. Ibn ‘Abbas said, 

i V &}f 


^Darkness (Qatarah) will cover them 
“This means that they (the faces) will be overcome with 


m 


Tuhfat Al-Ahwadhi 9:251. 
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darkness.”* 11 
Allah said, 

iSuch will be the disbelieving, the wicked evildoers.} 

meaning, they are disbelievers in their hearts, evildoers in 
their actions. This is as Allah says, 

iAnd they will beget none but wicked disbelievers .} (71:27) 

This is the end of the Tafsir of Surat ‘Abasa, and to Allah 
all praise and thanks are due. 


111 Ad-Durr Al-ManthQr 8 : 424 . 
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The Tafsirot Surat At-Takwir 
(Chapter - 81 ) 


Which was revealed in Makkah 


What has been narrated about This Surah 


ImSm Ahmad recorded from Ibn Umar that the Messenger of 
Allah said, 


J 4sb (*>: & if 

«4@ci*' ®if j \l[) 


°-r- 


«Whoever wishes to look at the Day of Judgement as if he is 
seeing it with his own eyes, then let him read, iWhen the sun 
is wound round.) (81:1) and; iWhen the heaven is cleft 
asunder.) (82:1) and; iWhen the heaven is split asunder.) 
(84: l).' 1 ' 


Likewise, At-Tirmidhi has also recorded this HadithS ' 2 * 





In the Name of Allah, the Most Gracious, the Most Merciful. 


4S 0 %$* i % is)* 

% ££$ <K> 03% 

% 02X$ i&t ISJ5 $ 03$ jl 02%. is.pl 

4 ^ U JLu die ill li)j 

41* When the sun is Kuwwirat.) 


42. And when the stars Inkadarat.) 

43. And when the mountains are made to pass away;) 

44. And when the pregnant she-camels are neglected;) 


I 1 ' Ahmad 2:27. 

121 Tuhfat Al-Ahwadhi 9:252. 
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45. And when the wild beasts are gathered together .} 

46. And when the seas become as blazing fire.} 

47. And when the souls are joined with their mates.} 

46. And udien die female infant (Al-Maw'udah) buried alive is 
questioned (Su’ilat):} 

49. For wlmt sin was she killed?} 

110. And when the pages are laid open.} 

111. And when the heaven is Kushitat;} 
ill. And when Hell is Su'irat.} ■ 

413. And when Paradise is brought near.} 

424. Every person will know what he has bro'ught.} 

What will happen on the Day of Judgement, and that is 
the rolling up of the Sim 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas: 

o^> to 

iWhen the sun is Kuwwirat.} “This means it will be 
darkened.”* 1 * Al-‘Awfi reported from Ibn ‘Abbas; “It will go 
away.” Qatadah said, “Its light will go away.” 121 Said bin 
Jubayr said, “Kuwwirat means it will sink in.”* 3 * Abu Salih 
said, “ Kuwwirat means it will be thrown down.” At-Takwir 
means to gather one part of something with another part of it 
(i.e., folding). From it comes the folding of the turban (‘ Imamah ) 
and the folding of clothes together. Thus, the meaning of Allah’s 
statement, 

iKuiowirat} is that part of it will be folded up into another part 
of it. Then it will be rolled up and thrown away. When this is 
done to it, its light will go away. 

Al-Bukhari recorded from Abu Hurayrah that the Prophet Jfe 
said, 

111 At-Tabari 24:237. 

121 At-Tabari 24:238. 

* 3 ' At-Tabari 24:238. 
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"ylrfil ^iilj 

“77ie sun and the moon will be rolled up on the Dau of 
Judgement .n 1 * 1 

Al-Bukhari was alone in recording this Hadith and this is his 
wording of it. 

Dispersing the Stars 

*0 

4And when the stars Inkadarat meaning, when they are 
scattered. This is as Allah says, 

4IJ&0 \i0 

4And when the stars have fallen and scattered .> (82:2) 

The basis of the word lnkidar is Insibab, which means to be 
poured out. 

Ar-Rabi' bin Anas reported from Abu Al-‘Aliyah, who reported 
from Ubayy bin Ka*b that he said, “Six signs will take place 
before the Day of Judgement. The people will be in their 
marketplaces when the sun’s light will go away. When they are 
in that situation, the stars will be scattered. When they are in 
that situation, the mountains will fall down upon the face of 
the earth, and the earth will move, quake and be in a state of 
mixed up confusion. So the Jinns will then flee in fright to the 
humans and the humans will flee to the Jinns. The domestic 
beasts, birds and wild animals will mix together, and they will 
surge together in a wave (of chaos). 

4And when the wild beasts are gathered together > This means they 
will be mixed. 

jUJf \',0 

4And when the pregnant she camels are neglected This means 
their owners will neglect them. 

<®*JS i *4 1>0 

m 


FathAl-BOri 6:343. 
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iAnd when the seas become as blazing fire }’’ 

Then he (Ubayy) went on to say, “The Jinns will say, “We come 
to you with news.’ So they will all go to the sea, and it will be 
a blazing fire. While they are in that state, the earth will be 
split with one huge crack that will extend from the lowest, 
seventh earth to the highest, seventh heaven. So while they 
are in that state, a wind will come that will kill all of them.” 
Ibn Jarir recorded this narration with this wording. 1 * 1 

Moving of the Mountains, abandoning of the Pregnant 
She-Camels, and the gathering of the Wild Beasts 

Concerning Allah’s statement, 

iAnd when the mountains are made to pass away;} meaning, they 
will not remain in their places and they will be destroyed. Then 
the earth will be left as a flat, level plain. Then Allah says, 

Jli d£} 

iAnd when the pregnant she-camels ('Ishdr) are neglected 
('Uttilat);} 

Tkrimah and Mujahid said, u ‘Ishdr are (pregnant she-) 
camels.”* 2 * Mujahid said, Uttilat means abandoned and 
left.” 131 Ubayy bin Ka*b and Ad-Dahhak both said, “Their 
owners will neglect them.”* 4 * Ar-RabT bin Khuthaym said, 
“They will not be milked or tied up. Their masters will leave 
them abandoned.”* 5 * Ad-Dahhak said, “They will be left with 
no one to tend to them.”* 6 * And the meaning of all of these 
statements is similar. 

What is intended is that the ‘Ishdr is a type of camel. It is 
actually the best type of camel, and particularly the pregnant 
females of them when they have reached the tenth month of 

111 At-Tabari 24:237. 

121 Af-Tabari 24:240. 

* 31 At-Tabari 24:240. 

* 4 > At-Tabari 24 :240. 

* 51 At-Tabari 24:240. 

* 6) At-Tabari 24:240. 
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their pregnancies. One of them is singularly referred to as 
‘Ushara\ and she keeps that name until she gives birth. So 
the people will be too busy to tend to her, take care of her or 
benefit from her, after she used to be the most important 
thing to them. This will be due to what will suddenly overtake 
them of the great, terrifying and horrible situation. This is the 
matter of the Day of Judgement, the coming together of its 
causes, and the occurrence of those things that will happen 
before it. 




iAnd when the wild beasts are gathered together.} 
meaning, gathered. This is as Allah says, 

oj Jf 4 ft % jf 'tj jgi\ 4 


4S 


fh'f.SV ■ 
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iThere is not a moving creature on earth, nor a bird that flies 
with its two wings, but are communities like you. We have 
neglected nothing in the Book, then unto their Lord they shall 
be gathered.} (6:38) 

Ibn ‘Abbas said, “Everything will be gathered, even the flies.” 
This statement was recorded by Ibn Abi Hatim. 111 Allah also 
says, 


iAnd (so did) the birds assembled.} (38:19) meaning, gathered. 


The Blazing of the Seas 


Allah says, 



jCJl && 


iAnd when the seas become as blazing fire.} Ibn Jarir recorded 
from Said bin Al-Musayyib that ‘Ali said to a Jewish man, 
“Where is the Hell?” The man said, “The sea.” ‘Ali then said, “I 
think he is truthful, as Allah says 


111 Al-Qurtubi 19:229. 
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iAnd by the seas kindled (Masjur).} (52:6) 

and; 

<0 

iAnd when the seas become as blazing fire.}’^ 

This has already been discussed previously with the 
explanation of Allah’s statement, 

iAnd by the seas kindled (Masjiir).} (52:6)’ 2 ’ 


Joining the Souls 

Concerning Allah’s statement, 




iAnd when the souls are joined with their mates.} meaning, every 
type (of soul) will be gathered with its peer (or mate). This is as 
Allah says. 



ilt will be said to the angels): "Assemble those who did wrong, 
together with their companions (from the devils).} (37:22) 


Ibn Abi Hatim recorded from An-Nu‘man bin Bashir that the 
Messenger of Allah 3^5 said, 


iUi bJuZ & ’J £ & & £0* 

4-£°^ X. Vr-lijl f£j} '■ > 2*1 jt; «i.Uij 

•JC^li 40ZJ&1 oyfZ It; if t Z&t 


11 iAnd When the souls are joined with their mates.} Those who 
are alike. Every man will be with every group of people who 
performed the-same deeds that he did. This is because Allah 
says, iAnd you (all) will be in three groups. So tlwse on the 
Right Hand - how (fortunate) will be those on Right Hand! 
And those on the Left Hand - how (unfortunate) will be those 

111 At-Tabari 24:242. 

I 2 ' See volume nine, the Tafsur of Surat At-Tur (52:6). 
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on the Left Handle (56:7-10) They are those who are alike 


Questioning the Female Infant Who was buried Alive 

Allah says, 




iAnd when the female infant (Al-Maw'iidah) buried alive is 
questioned: For what sin was she killed?} 

The majority have recited it as Su’ilat (she is questioned), as it 
is here. Al-Maw’Ctdah is the female infant that the people of 
the pre-Islamic time of ignorance would bury in the dirt due to 
their hatred of girls. Therefore, on the Day of Judgement, the 
female infant will be asked what sin she committed that 
caused here to be murdered. This will be a means of 
frightening her murderer. For verily, if the one who was 
wronged is questioned, what does the wrongdoer (the one who 
is guilty of the oppression) think then? ‘Ali bin Abi Talhah 
reported that Ibn ‘Abbas said, 




iAnd when the female infant (Al-Maw’udah) buried alive 
Su’ilat 


“This means that she will ask.” Abu Ad-Duha made a similar 
statement when he said, “She will ask, meaning she will 
demand restitution for her blood. ”* 2 ’ The same has been 
reported from As-Suddi and Qatadah. 

Hadxths have been reported concerning the Maw’udah. Imam 
Ahmad recorded from ‘A’ishah, who reported from Judamah 
bint Wahb, the sister of TJkk&shah, that she said, “I was in 
the presence of the Messenger of Allah ^ when he was with 
some people, and he said, 


JA ’k p- 6 'A ‘AA3 pjA iLiii ji- jl . I - w > jJjb 

•ei iuj ij 


At-Taban 24:245. The chain for this narration is not authentic. 
Prior to this narration, At-Tabari recorded an authentic chain with 
much the same wording from ‘Umar, may Allah be pleased with 
him. 

121 At-Tabari 24:246. 
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“/ was about to prohibit sexual relations with breast feeding 
women, but then I saw that the Romans and the Persians have 
sexual relations with their women who breast feed their children 
and it does not harm the children at all .» 


Then they asked him about interruption of sexual intercourse 
to prevent the male discharge from entering the womb of the 
woman, and he said, 




“That is the minor infanticide and it is the female infant buried 
alive (Maw'udah) that will be questionedy* 1 * 

Muslim, Ibn Majah, Abu Dawud, At-Tirmidhi and An-Nasal, 
all recorded this Hadith as well. 121 


The Atonement for burying Infant Girls Alive 

‘Abdur-Razzaq said that Israll informed them from Simak bin 
Harb, from An-Nu‘man bin Bashir, who reported from TJmar 
bin Al-Khattab that he said concerning Allah's statement, 

iAnd when the female infant buried alive is questioned.} 

“Qays bin ‘Asim came to the Messenger of Allah sg and said, 
‘O Messenger of Allah! Verily, 1 buried some daughters of mine 
alive in the period of pre-Islamic ignorance.’ The Messenger of 
Allah said, 

"Free a slave for each one of them .» 

Then Qays said, ‘O Messenger of Allah! Verily, I am an owner 
of camels.’ The Prophet said, 

«77ien sacrifice a camel for each one of them 
111 Ahmad 6:434. 

^ Muslim 2:1066, 1067, Ibn M&jah 1:648, Abu Dawud 3:211, 
Tuhfat Al-Ahwadhi 6:249, and An-Nasal in Al-Kubra 6 :106. 

,3) ‘Abdur-Razzaq 3:351. 
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The Distribution of the Pages 

Allah says, 

i^zA 

iAnd when the pages are laid open. ^ Ad-Dahhak said, “Every 
person will be given his paper in his right hand or in his left 
hand.” Qatadah said, “O Son of Adam ! It (your paper) is 
written in, then it is rolled up, then it will be distributed to you 
on the Day of Judgement. So let each man look at what he 
himself dictated to be written in his paper.” 11 ' 

Removing the Heavens, kindling Hellfire, and Paradise 
being brought near 

Allah says, 

iAnd when the heaven is Kushitat;} Mujahid said, “It drawns 
away.”' 2 ’ As-Suddi said, “Stripped off.” Concerning Allah’s 
statement, 

iAnd when Hell is Sn'irat.} As-Suddi said, “It is heated.” In 
reference to Allah’s statement, 

W *0 

iAnd when Paradise is brought near.} Ad-Dahhak, Abu Malik, 
Qatadah, and Ar-Rabi‘ bin Khuthaym, all said, “This means it 
will be brought near to its inhabitants.” 

Everyone will know what He has brought on the Day of 
Judgement 

Concerning Allah’s statement, 

£ Jli c&} 

iEvery person will know what he has brought.} 

This is the conclusive response of the previous statements, 


111 At-Tabari 24:249. 
’ 2| At-Jabari 24:249. 
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>^0 I ® Ojiji.jtjf lilj ^ 


a. meaning at the time 
these matters occur, 
every soul will know 
what it has done, and 
that will be brought 
forth for it, as Allah 
says, 

U J£s» ^y ^ 


^ ° J V *~ 


c£^Ug& l ol*j 




4 On the Day when 
every person will be con¬ 
fronted with all the good 
he has done, and all the 
evil he has done, he will 
wish that there were a 
great distance between 
him and his evil.} 
(3:30) 

Allah also says, 

fj* £ j£k i-*T 

4 ®iS 

4 On that Day man will be informed of what he sent forward, 
and what he left behind.} (75:13) 

$ A ®J3j A ® J^ % & ®J3 0 ®J5$ $ %} 

*§?$&*$ % 3gpje^ f ^ 4P’ <4 M & >si ®y|" j!>?u 

3 ^ A >G ®j8^ $’t icj a; 

*t-i ^ jjJlii Uj ,?*, a' J jl 3U j-J _^S VJ jj 

44'^JiJ' VJ * 


<*W 


415. But nay! I swear by Al-Khunnas.} 

416 . Al-Jawdr Al-Kunnas.} 

417. And fry the night when it ‘As'as.} 
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418. And by the day when it Tanaffas . } 

419. Verily, this is the Word a most honorable messenger.$ 

420. Dhi Quwwah, with the Lord of the Throne - Making 

421. Obeyed there, trustworthy.} 

422. And your companion is not a madman.} 

423. And indeed he saw him in the clear horizon.} 

424. And he withholds not a knowledge of the Unseen .} 

425. And it is not the word of the outcast Shay tan.$ 

426. Then where are you going?} 

427. Verily, this is no less than a Reminder for the creatures.} 

428. To whomsoever among you who wills to walk straight.} 

429. And you cannot will unless that Allah wills - the Lord of 
all that exists.} 


The Explanation of the Words Al-Khunnas and Al- 
Kunnas 


Muslim recorded in his Sahdh, and An-Nasal in his Book of 
Tafsir, in explaining this Ayah, from ‘Amr bin Hurayth that he 
said, “I prayed the Morning prayer behind the Prophet and 
I heard him reciting, 


4m 


4But nay! I swear by Al-Khunnas, Al-Jawdr Al-Kunnas, and 
by the night when it ‘As'as, and by the day when it 
Tanaffas.}’*^ 

Ibn Jarir recorded from Khalid bin ‘Ar'arah that he heard ‘Ali 
being asked about the Ayah; 

{J&\ pf 1) 

(Nay! I swear by Al-Khunnas, Al-]awdr Al-Kunnas.) 

and he said, “These are the stars that withdraw (disappear) 
during the day and sweep across the sky (appear) at night.”* 2 * 
Concerning Allah’s statement, 


*'* Muslim 1:336, and An-Nasal in Al-Kubra 6 :507. 
* 2 ' At-Tabari 24:251. 
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iAnd by the night when it 'As'as.} There are two opinions about 
this statement. One of them is that this refers to its advancing 
with its darkness. Mujahid said, “It means its darkening.” Said 
bin Jubayr said, “When it begins.” Al-Hasan Al-Basri said, 
“When it covers the people. ”*‘> This was also said by ‘Atiyah Al- 
‘Awfi. 121 ‘Ali bin Abi Talhah and Al-'Awfi both reported from Ibn 
‘Abbas: 


fy} 

iwhen it 'As'as} “This means when it goes away.”* 3 * Mujahid, 
Qatadah and Ad-Dahhak, all said the same.' 4 ' Zayd bin Aslam 
and his son ‘Abdur-Rahman also made a similar statement, 
when they said, 

iivhen it 'As'as} “This means when it leaves, and thus it turns 
away.”* 51 

I believe that the intent in Allah’s saying, 

iwhen it ‘As'as} is when it approaches, even though it is correct 
to use this word for departing also. However, approachment is 
a more suitable usage here. It is as if Allah is swearing by the 
night and its darkness when it approaches, and by the morning 
and its light when it shines from the east. This is as Allah says, 

k M k 

ifiy the night as it envelops. By the day as it appears in 
brightness} (92:1-2) 

and He also says, 

111 At-Jabari 24:256. 

* 2 * At-Tabari 24:256. 

* 3 * At-Tabari 24:255. 

* 4 * At-Tabari 24:256. 

* s * At-Tabari 24:256. 
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4He has been taught by one mighty in power, Dhu Mirrah.} 
(53:5-6) 

meaning, mighty in creation, mighty in strength and mighty in 
actions. 

iS} 

iwith the Lord of the Throne - Making meaning, he has high 
status and lofty rank with Allah. 

iObeyed there, ^ meaning, he has prestige, his word is listened 
to, and he is obeyed among the most high gathering (of angels). 
Qatadah said, 

- <r 

iObeyed there} “This means in the heavens. He is not one of the 
lower ranking (ordinaiy) angels. Rather he is from the high 
ranking, prestigious angels. He is respected and has been 
chosen for (the delivery of) this magnificent Message.” 

Allah then says, 

itrustworthy.} This is a description of Jibril as being 
trustworthy. This is something very great, that the Almighty 
Lord has commended His servant and angelic Messenger, Jibril, 
just as He has commended His servant and human Messenger, 
Muhammad by His statement, 

£j} 

iAnd your companion is not a madman,} Ash-ShaTu, Maymun bin 
Mihran, Abu Salih and others who have been previously 
mentioned, all said, “This refers to Muhammad 
Allah said, 

4^^ Xj xX)} 

iAnd indeed he saw him in the clear horizon,} meaning, indeed 
Muhammad saw Jibril, who brought him the Message from 
Allah, in the form that Allah created him in (i.e., his true 

* l * At-Tabari 24:259, and Ad~Durr Al-Manthur 8:434. 
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form), and he had six hundred wings. 


iitt the clear horizon.} meaning, clear. This refers to the first 
sighting which occurred at Al-Bafha’ (Makkah). This incident is 
mentioned in Allah’s statement, 


< ti J) &fb jt $£$ 


4He has been taught by one mighty in power (Jibril). Dhu 
Mirrah, then he rose. While he was in the highest part of the 
horizon. Then he approached and came closer. And was at a 
distance of two bows' length or less. So (Allah) revealed to His 
servant what He revealed.} (53:5-10) 


The explanation of this and its confirmation has already 
preceded, as well as the evidence that proves that it is 
referring to Jibril. It seems apparent - and Allah knows best - 
that this Surah (At-Takwlr) was revealed before the Night 
Journey (Al-Isra), because nothing has been mentioned in it 
except this sighting (of Jibril), and it is the first sighting. The 
second sighting has been mentioned in Allah’s statement, 


l» yJiL)l i) iLc Uxf i jXf X& iij; ily jij )} 




iAnd indeed he saw him (Jibril) at a second descent . Near 
Sidrah Al-Muntaha . Near it is the Paradise of Abode . When 
that covered the lote tree which did cover it !$ (53:13-16) 

And these Ayat have only been mentioned in Surat An-Najm> 
which was revealed after Surat Al-Isra p (The Night Journey). 


The Prophet it is not Stingy in conveying the 
Revelation 


y* Uj) 

(He is not Zanin over the Unseen) 11 * 


*** Ibn Kathir presents this recitation of the Ayah t and refers to the 
version of Haf?; “Some recite it...” 
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meaning Muhammad sg is not following false conjecture about 
what Allah revealed. Others have recited this Ayah with the 
‘Dad’ in the word Danin, which means that he is not stingy, 
but rather he conveys it to everyone. 

Sufyan bin TJyaynah said, “Zanin and Danin both have the 
same meaning. They mean that he is not a liar, nor is he a 
wicked, sinful person. The Zanin is one who follows false 
supposition, and the Danin is one who is stingy.” 111 

Qatadah said, “The Qur’an was unseen and Allah revealed it 
to Muhammad jg, and he did not withhold it from the people. 
Rather he announced it, conveyed it, and offered it to everyone 
who wanted it.’^ 2 * Ikrimah, Ibn Zayd and others have made 
similar statements. Ibn Jarir preferred the recitation Damn. 131 
I say that both of recitations have been confirmed by 
numerous routes of transmission, and its meaning is correct 
either way, as we have mentioned earlier. 


The Qur’an is a Reminder for all the Worlds and It is not 
the Inspiration of Shaytan 

Allah says, 


iAnd it is not the word of the outcast Shaytan.} 

meaning, this Qur’an is not the statement of an outcast 
Shaytan. This means that he is not able to produce it, nor is 
it befitting of him to do so. This is as Allah says, 


•'in * • > *■» 

if 




iAnd it is not the Shayatin who have brought it down. Neither 
would it suit them nor they can. Verily, they have been 
removed far from hearing it.} (26:210-212) 

Then Allah says, 

111 At-Tabari 24:261. 

At-Tabari 24:261. 

At-Tabari 24:260, 261, and Ad-Durr Al-Manthur 8:435. 
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iThen where are you going?} meaning, where has your reason 
gone, in rejecting this Qur’an, while it is manifest, clear, and 
evident that it is the truth from Allah. This is as Abu Bakr As- 
Siddlq said to the delegation of Bani Hanlfah when they came 
to him as Muslims and he commanded them to recite (some¬ 
thing from the Qur’an). So they recited something to him from 
the so called Qur’an of Musaylimah the Liar, that was total 
gibberish and terribly poor in style. Thus, Abu Bakr said, “Woe 
unto you! Where have your senses gone? By Allah, this speech 
did not come from a god.” Qatadah said, 

4;ipS.**Jt $} 

iThen where are you going?} meaning, from the Book of Allah 
and His obedience. 

Then Allah says, 

'ft > l>\} 

iVerily, this is no less than a Reminder to the creatures.} 

meaning, this Qur’an is a reminder for all of mankind. They 
are reminded by it and receive admonition from it. 

4 i ^ pi 

iTo whomsoever among you who wills to walk straight.} 

meaning, whoever seeks guidance, then he must adhere to 
this Qur’an, for verily it is his salvation and guidance. There is 
no guidance in other than it. 

4 '.TTv4u £>1 Cj} 

iAnd you cannot ivill unless (it be) that Allah ivills - the Lord 
of all that exists.} 

This means that the will is not left to you all, so that whoever 
wishes to be guided, then he is guided, and whoever wishes to 
be astray, then he goes astray, rather, all of this is according 
to the will of Allah the Exalted, and He is the Lord of all that 
exists. 

It is reported from Sulayman bin Musa that when this Ayah 
was revealed, 

4 To whomsoever among you who wills to walk straight.} 
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Abu Jahl said, “The matter is up to us. If we wish, we will 
stand straight, and we do not wish, we will not stand 
straight.” So Allah revealed, 




iAnd you cannot will unless (it be) that Allah wills - the Lord 
of the all that exists.^ 111 


This is the end of the Tafslr of Surat At-Takwir, and all 
praise and thanks are due to Allah. 


m 


At-Tabari 24:264. This is a Mursal narration. 
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The Tafsir of Surat AVInfitar 
(Chapter - 82) 


Which was revealed in Makkah 


The Virtues of Surat Al-Infitar 


An-Nasal recorded from Jabir that Mu'adh stood and lead the 
people in the Night prayer, and he made the recitation of his 
prayer long. So the Prophet gg said, 






11 Are you putting the people to trial O Mu'adh? Why don't you 
recite iGlorify the Name of your Lord the Most High) (87), 
iBy the forenoon) (93), and iWhen the heaven is cleft 
asunder) (82)?»” m 

The basis of this Hadxth is found in the Two Sahihs , ,2] 
however the mentioning of 

-I- 


41 Mien the heaven is cleft asunder.) has only been mentioned by 
An-Nasal. It has been previously mentioned in a narration from 
‘Abdullah bin TJmar that the Prophet said, 


£31 '>[)j Jf J\ 'M M JJi 


“ j - j*' 


“Whoever would be pleased to look at the Day of Resurrection 
with his own eyes, then let him recite, iWhen the sun is 
Kuwwirat.) (81) and; iWhen the heaven is cleft asunder) (82) 
and; iWhen the heaven is split asunder) (84).» ,3) 


^ An-Nasal in Al-Kubr& 6:508. 

121 Fath. Al-Bari 10:532, and Muslim 1:339. 
Tuhfat Al-Ahwadhi 9:252. 
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In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

Q;±px sat 

iq~ iij5 ;$3i 

*-> S^J o>a» U ^-Ju c ■ */ » 

i, & c pf @ 

Ap 4> $*SJt 

'S u 4 I 4 

olj 

41. When the heaven is 
cleft asunder (Infatarat) .4 
11 42. And when the stars 
Intatharat .4 

43. And when the seas 
Fujjirat.4 

44. And when the graves Bu‘thirat.4 

45. A person will know what he has sent forward and left 
behind.4 

46. O man! What has made you careless about your Lord, the 
Most Generous?4 

47. Wlw created you, fashioned you perfectly, and gave you 
due proportion .4 

48. In whatever form He willed, He put you together.4 

49. Nay! But you deny (the Day of) Ad-Din.4 

410 . But verily, over you to watch you4 

411 . Kirdman Katibin,4 

412 . They know all that you do.4 
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40 man! What has made you careless about your Lord, the 
Most Generous?} 

This is a threat. It is not an attempt to get a reply as some 
people mistakenly think. They consider it as if the Most 
Generous is asking them so that they will say, “His honor 
deceived him (or made him careless of his Lord).” rather the 
meaning of this Ayah is, “O Son of Adam! What has deceived 
you from your Lord, the Most Generous - meaning the Most 
Great - so that you went forth disobeying Him, and you met 
Him with that which was unbefitting.” This is similar to what 
has been reported in the Hadith, 

«Allah will say on the Day of Judgement: "O Son of Adam! 
What has deceived you concerning Me? O Son of Adam? What 
was your response to the Messengers P”®' 11 

Al-Baghawi mentioned that Al-Kalbi and Muqatil said, “This 
Ayah was revealed about Al-Aswad bin Shariq who struck the 
Prophet Si and he was not punished in retaliation. So Allah 
revealed, 

4>^ii 

iWhat has made you careless about your Lord, the Most 
Generous?Y™ 

Then Allah said, 

4 till j bi5 i^jS^ 

iWlw created you, fashioned you perfectly, and gave you due 
proportion 

meaning, ‘what has deceived you concerning the Most 
Generous Lord?’ 

I 1 ' Tuhfat Al-Ashraf7 :70. This is the only reference for the Hadith, so 
its authenticity was unverifiable. 

Al-Baghawi 4:455. This is a Mursal narration. 
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/' //' ✓ /x'' ✓ i, v 


4W7io created i/om, fashioned you perfectly, and gave you due 
proportion.} 


meaning, ‘He made you complete, straight, and perfectly 
balanced and proportioned in stature. He fashioned you in the 
best of forms and shapes.’ 

Imam Ahmad recorded from Busr bin Jahhash Al-Qurashi 
that one day the Messenger of Allah gg spat in his palm and 
placed his finger on it. Then he said, 


**• iir? $ IJ : Ji} J* iul Jlin 

n?isxkil jlji :oii cJjJ 


“A//a/j the Mighty and Sublime says: "O Son of Adam! How 
can you escape Me when I created you from something similar 
to this (spit)? Then I fashioned you and made your creation 
balanced so that you walked between the two outer garments. 
And the earth has a burial place for you. So you gathered 
(wealth) and withheld it until your soul reached your collarbone 
(i.e., death comes). Then, at that time you say, 7 will give 
clmrity now.' But how will there be time for charity?" il*l 

This Hadith has also been recorded by Ibn Majah .* 2 ' 
Concerning Allah’s statement, 


4 ■ jjfa cjsl 


iln whatever form He willed, He put you together.} 

Mujahid said, “In which resemblance: the father, the mother, 
the paternal uncle, or the maternal uncle. ” [3 I In the Two 
Sahths it is recorded from Abu Hurayrah that a man said, “O 
Messenger of Allah! Verily, my wife has given birth to a black 
boy.” The Prophet ig said, 

li iu > 

*** Ahmad 4:210. 

• 2| Ibn Majah 2:903. 

131 AMabari 24:270. 
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«Do you have any camels?* The man said, “Yes.” The Prophet jfe 
then said, 

'Wwf color are they ?» The man said, “Red.” The Prophet jg said, 

'lijjt j* j^ B 

“Do any of them have patches of gray?* The man said, “Yes.” The 
Prophet asked him, 

“Jjjj Ulji 

“Hoio did this happen to them?* The man replied, “It is probably 
an inherited genetical strain.” The Prophet jg then said, 

i-. : f , ',, 

“ Likewise, this (with your son) is probably an inherited 
genetical strain. n' 1 * 


The Cause of Deception and alerting to the Fact that 
Angels record the Deeds of the Children of Adam 

Concerning Allah’s statement, 


iNay! But you deny (the Day of) Ad-Din > 

meaning, *you are only compelled to oppose the Most 
Generous and meet Him with disobedience, by your rejection 
in your hearts of the Hereafter, the recompense and the 
reckoning.’ Concerning Allah’s statement, 




iBut verily, over you to watch you (are) Kirdman Kdtibin, they 
know all that you do.$ (82:10-12) 

meaning, ‘indeed there are noble guardian angels over you, so 
do not meet them with evil deeds, because they write down all 
that you do.’ 


f f5 J) j\fj\ 


m 


Path Al-Bari 9:351, and Muslim 2:1137. 
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433. Verily, the Abrar (the righteous believers) will be in 
Delight;} 

434. And verily, the wicked will be in the blazing Fire (Hell),} 

415. Therein they will enter, and taste its burning flame on the 
Day of Recompense,} 

416. And they will not be absent therefrom.} 

417. And what will make you know what the Day of 
Recompense is?} 

418. Again, what will make you know what the Day of 
Recompense is?} 

419. (It will be) the Day when no person shall have power for 
another, and the Decision, that Day, will be with Allfih.} 


The Reward of the Righteous and the Sinners 

Allah informs of what the righteous will receive of delight. They 
are those who obeyed Allah and did not meet Him with 
disobedience (sins). Then He mentions that the evildoers will 
be in Hell and eternal torment. Due to this He says, 

4Therein they will enter, and taste its burning flame on the 
Day of Recompense,} 

meaning, the Day of Reckoning, Recompense, and Judgement. 

4And they will not be absent therefrom.} 

meaning, they will not be absent for even one hour from the 
torment. The torment will not be lightened from them, nor will 
they be granted the death that they will be requesting, or any 
rest - not even for a single day. Allah then says, 

fjj ^ tj} 

4And what will make you know what the Day of Recompense 
is?} 
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This is a magnification of the affair of the Day of Judgement. 
Then Allah affirms it by saying, 

(f. £ ^ '0 

iAgain, what will make you know what the Day of Recompense 
is?) 

Then He explains this by saying, 

^2 & 42 ^ 0 


4(11 will be) the Day when no person shall have power for 
another,) 


meaning, no one will be able to benefit anyone else, or help 
him out of that which he will be in, unless Allah gives 
permission to whomever He wishes and is pleased with. We 
will mention here a Hadvth (where the Prophet sg said), 


imi v j&i & \/ji\ Sr iU u» 


“O children of Hashim! Save yourselves from the Fire, for I 
have no power to cause you any benefit from Alldlt.*^ 

This has been mentioned previously at the end of the Tafsir of 
Surat Ash-Shu‘ard’ (see 26:214). Thus, Allah says, 

ff’y. 


iand the Decision, that Day, will be with Allah.) 
This is similar to Allah’s statement. 




iWhose is the kingdom this Day? It is Allah's, the One, the 
Irresistible.) (40:16) 

It is also similar to His statement, 


4The true sovereignty on that Day will be for the Most 
Gracious) (25:26) 

It is also similar to His saying; 


^ Muslim 1:192. 
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iThe only Owner of the Day of Recompense.) (1:4) 
Qatadah said, 

m* & ^ v>> 


i(lt will be) the Day when no person shall have power for 
another, and the Decision, that Day, will be with AllSh.) 

“By Allah, the Decision is for Allah today (now), but on that 
Day no one will try to dispute with Him about it.” 

This is the end of the Tafsir of Surat Al-Infitar. All praise and 
blessings are due to Allah, and He is the Giver of success and 
freedom from error. 


The Tafslr of Surat A l-Mutaffifin 
(Chapter - 83) 


Which was revealed in Al-Madinah 

J-SIl ^0 P 

In the Name of Allah, the Most Gracious, the Most Merciful, 
pyjj } op & i») jp juiklll $f 3 } 

j® p* ci ($„ (*r^ 

W 

41 . Woe to Al-Mutaffifin.} 

42. Those who, when they have to receive by measure from 
men, demand full measure,} 

43. And when they have to give by measure or weight to men, 
give less than due.} 

44. Do they not think that they will be resurrected,} 

45. On a Great Day?} 

46. The Day when (all) mankind will stand before the Lord of 
all that exists?} 


Increasing and decreasing in the Measure and Weight 
will be a Cause for Regret and Loss 

An-Nasal and Ibn Majah both recorded from Ibn ‘Abbas that 
he said, “When the Prophet & came to Al-Madxnah, the people 
of Al-Madinah were the most terrible people in giving 
measurement (i.e., they used to cheat). Thus, Allah revealed, 

4tr.j}^pA jg,} 

4Woe to Al-Mutaffifin.} After this, they began to give good 
measure.”’ 11 The meaning of the word Tatjxf here is to be stingy 

An-NasSl in Al-Kubra 6:508, and Ibn Majah 2:748. 
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with measurement and weight, either by increasing it if it is 
due from the others, or decreasing it if it is a debt. Thus, Allah 
explains that the Mutaffifln - those whom He has promised loss 
and destruction, whom are meant by “Woe” - are 

iThose who, when they have to receive by measure from men,} 
meaning, from among the people. 




4 demand full measure,} meaning, they take their right by 
demanding full measure and extra as well. 




iAnd when they have to give by measure or weight to (other) 
men, give less than due.} 

meaning, they decrease. 

Verily, Allah commanded that the measure and weight 
should be given in full. He says in another Ayah, 


fe £& % 'S 


•tu 




iAnd give full measure when you measure, and weigh with a 
balance that is straight. That is good and better in the end.} 
(17:35) 


Allah also says, 


iK+S.j ^ Ll2 Jj£5 -i 


iAnd give fill measure and fill weight with justice. We 
burden not any person, but with that which he can bear.} 
(6:152) 

and He says, 

iAnd observe the weight with equity and do not make the 
balance deficient.} (55:9) 

Allah destroyed the people of Shu‘ayb and wiped them out 
because of their cheating in weights and measurements. 
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Threatening the Mutafflfin with standing before the 
Lord of all that exists 


Then Allah says as a threat to them. 




4Do they not think that they will be resurrected, on a Great 
Day?} 


meaning, do these people not fear the resurrection and 
standing before He Who knows the hidden matters and the 
innermost secrets, on a Day that contains great horror and 
tremendous fright? Whoever loses on this Day will be made to 
enter into a blazing fire. Then Allah says, 




4The Day when (all) mankind will stand before the Lord of all 
that exists?} 

meaning, they will stand barefooted, naked and uncircumcised 
at a station that will be difficult, hard, and distressful for the 
criminals. They will be covered by the command from Allah, 
and it will be that, which the strength and the senses will not 
be able to bare. 

Imam Malik reported from Nafi‘ who reported from Ibn TJmar 
that the Prophet jg said. 



«This will be the Day that mankind will stand before the Lord 
of all that exists, until one of them will sink up to the middle of 
his ears in sweats 


Al-Bukhari recorded this HadUh from Malik and ‘Abdullah bin 
‘Awn, both of whom reported it from Nafi‘. ,1) Muslim also 
recorded it from two routes.* 2 ' 


Another Hadith: Imam Ahmad recorded from Al-Miqdad, who 
was Ibn Al-Aswad Al-Kindi, that he heard the Messenger of 
Allah jg saying, 


— jjlrf j' (_)t? jOi Oj$3 jC«JI {jA (j..; .ill Uil 1 j 15 ljl> 


111 Fath Al-Bari 8:565. 

121 Muslim 4:2195, 2196. 
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*On the Day of Judgement, the sun will draw near the servants 
until it is a mile or two away from them. Then the sun will 
bum them, and they will be submersed in sweat based upon the 
amount of their deeds. From among them there will be those 
whose sweat will come up to their two heels. From among than 
there will be those whose sweat will come up to their two knees. 
From among them there will be those whose sweat will come up 
to their groins. From among them there will be those who will 
be bridled in sweat (up to their necks).* 


This Hadith was recorded by Muslim and At-Tirmidhi.’ 1 ’ 

In Sunan Abu Dawud it is recorded that the Messenger of 
Allah jg used to seek refuge with Allah from the hardship of 
standing on the Day of Judgement J 21 It has been reported 
from Ibn Mas*Od that they will be standing for forty years with 
their heads raised toward the sky. No one will speak to them, 
and the righteous and wicked among them will all be bridled 
in sweat. 13 ' It has been reported from Ibn TJmar that they will 
be standing for one hundred years. Both of these statements 
have been recorded by Ibn Jarir.’ 4 ' In the Sunans of Abu 
Dawud, An-Nasfil, and Ibn Majah, it is recorded from ‘A’ishah 
that the Messenger of Allah sg used to begin his late night 
prayer by declaring Allah’s greatness ten times, praising Allah 
ten times, glorifying Allah ten times, and seeking Allah’s 
forgiveness ten times. Then he would say, 




«0 Allah! Forgive me, guide me, provide for me, and protect 
me.* 


Then he would seek refuge from the hardship of the standing 


''' Ahmad 6:3, Muslim 2864, and Tuhfat Al-Ahwadhi 7 :89. 
121 Abu Dawud 1 :487. 

131 At-Tabari 24:281. 

141 At-Tabari 24:280. 
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on the Day of Judgement. 11 ’ 

iik 35 c j m & k '*> 

ui>'» jii 4 {*} Jsp£8?' (<*!. 

Jijyj jny Ci* rrl 'J“^ ^ ftp 8 *5* S. % J® 

4^0j!^ 3 .* ^ jit Ui ji? Jr $tj prj Jr ^A***** 1 


<7. Nay/ Truly, the Record of the wicked is in Sijjin.} 

48. And what will make you know what Sijjin is?} 

49. A Register inscribed.} 

410. Woe, that Day, to those who deny.} 

411. Those who deny the Day of Recompense.} 

412. And none can deny it except every transgressor beyond 
bounds, the sinner!} 

413. When Our Ayat are recited to him, he says: "Tales of the 
ancients!"} 

414. Nay! But on their hearts is the Ran (covering) which they 
used to earn.} 

415. Nay! Surely, they will be veiled from seeing their Lord 
that Day.} 

416. Then verily, they will indeed enter the burning flame of 
Hell.} 

417. Then, it will be said to them: "This is what you used to 
deny!"} 


The Record of the Wicked and some of what happens to 
Them 

Allah says truly, 

^ 

4Nay! Truly, the Record of the wicked is in Sijjin.} 

meaning, that their final destination and their abode will be in 
Sijjin, which is derived from the word prison (Si/n), and here it 
means straitened circumstances. Thus, Allah expresses the 


Abu Dawud 1:486, An-Nasal 3:299, and Ibn Majah 1:431. 
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greatness of this matter, saying; 

c 4 ? to 

iAnd what mil make you know what Sijjin is?} 

meaning, it is a great matter, an eternal prison, and a painful 
torment. Some have said that it is beneath the seventh earth. 
It has been mentioned previously in the lengthy Hadith of Al- 
Bara’ bin ‘Azib that the Prophet jg said, 

\g\ j>&\ pi 

'Allah says concerning the soul of the disbeliever, ‘Record his 
book in Sijjin.' And Sijjin is beneath the seventh earthy* 1 * 

it is known that the destination of the wicked people will be 
Hell, and it is the lowest of the low. For Allah says, 

Jill Jsjjj 

iThen We reduced him to the lowest of the low. Saoe those who 
believe and do righteous deeds.} (95:5-6) 

Here Allah says, 

iNay! Truly, the Record of the wicked is in Sijjin. And what 
will make you know what Sijjin is?} 

and it is full of hardship and misery. Allah says, 

uis £. \$\ ito 

iAnd when they shall be thrown into a narrow place thereof, 
chained together, they will exclaim therein for destruction.} 
(25:13) 

Then Allah says, 

iA Register inscribed.} This is not an explanation of His 
statement, 

^ 4 ^ ^to 


W 


At-Tiwal of Af-TabarSni 238, and similar with Al-H&kim 1:37, 
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4 And what will make you know what Sijjin is?} 

It is only an explanation of the destination that will be 
recorded for them, which is Sijjin. Meaning, it is inscribed, 
written, and completed. No one can add to it and no one can 
remove anything from it. This was said by Muhammad bin 
Ka*b Al-Qurazi. 11 ' Then Allah said, 


4Woe, that Day, to those who deny.} 
meaning, when they come to the imprisonment, Allah 
threatened them with, on the Day of Judgement, and the 
disgraceful torment. The statement, “Woe,” has already been 
discussed previously and there is no need to repeat it here. 
Basically, it means destruction and devastation. This is like 
what is said, “Woe to so-and-so.” This is similar to what has 
been recorded in the Musnad and the Sunan collections on the 
authority of Bahz bin Hakim bin Mu'awiyah bin Haydah, who 
reported from his father, who reported from his grandfather 
that the Messenger of Allah said, 


«3 Su 44 *? ^ <&• 


•Woe unto whoever speaks, and lies in order to make the people 
laugh. Woe unto him, woe unto 

Then Allah says, in explaining who are the wicked, disbelieving 
deniers, 

ix., 


4Those who deny the Day of Recompense.} 

meaning, they do not believe it will happen, and they do not 
believe in its existence. Thus, they consider it a matter that is 
farfetched. Allah then says, 



f Cj} 


4And none can deny it except every transgressor, sinner.} 

meaning, transgressive in his actions by doing that which is 
forbidden and exceeding the limits when acquiring the 


111 Ad-Durr Al-Manthur 8:444. 

' 2 ' An-Nasal in Al-Kubrd 6:509. 
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permissible. He is a sinner in his statements, because he lies 
whenever he speaks, he breaks his promises whenever he 
makes them, and he behaves in an abusive and wicked 
manner whenever he argues. Concerning Allah’s statement, 


r 


iWhen Our Ayat are recited to him, he says: “Tales of the 
ancients!"} 


meaning, whenever he hears the Words of Allah from the 
Messenger ^ 5 , he denies it and has ill thoughts about it. Thus, 
he believes that it is a collection gathered from the books of 
the ancients. This is as Allah says, 


ijjli jjil Tjli 


iAnd when it is said to them: “What is it that your Lord has 
sent down?” They say: "Tales of the men of old!”} (16:24) 
Similarly Allah says, 




iAnd they say: 
down: and they 
(25:5) 


“Tales of the ancients, which he has written 
are dictated to him morning and afternoon."} 


Then Allah continues saying, 


[y 1 ^ ^ rrj^ d® o*i j ; 


iNay! But on their hearts is the Ran (covering) which they 
used to earn.} 


meaning, the matter is not as they claim, nor as they say: 
“Verily, this Qur’an is tales of the ancients.” Rather, it is the 
Word of Allah, His inspiration and His revelation to His 
Messenger ig|. The only thing that blocked their hearts from 
believing in it is the dark covering cast over it from the many 
sins and wrong they committed that has covered up their 
hearts. Thus, Allah says, 


i y^ l* rrj^ & 


iNay! But on their hearts is the Ran (covering) which they 
used to earn.} 

This dark covering known as Rayn overcomes the hearts of the 
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disbelievers, the covering of Ghaym is for the righteous, and 
the covering of Ghayn is for those who are near to Allah. 

Ibn Jarir, At-Tirmidhi, An-Nisal, and Ibn Majah all recorded 
from Abu Hurayrah that the Prophet said, 


jjj iill* j s U OU jji ij-li ^ Ui lij X*JI il|* 

i# g ^ £ st; 5 Jijii ***0 a] 


a Verily, when the servant commits a sin, a black spot appears 
in his heart. If he repents from it, his heart is polished clean. 
However, if he increases (in the sin), the spot will continue to 
increase. That is the statement of Allah: 4 Nay! But on their 
hearts is the Ran (covering) which they used to earn. 11 
At-Tirmidhi said, “Hasan SahOx.” The wording of An-Nasal 
says, 


'ilrW j 1 iiSu 5JS ii.li>- lk>-f lij xi!l jj> 

: JU: ill Jli ^iJl jl^Jl 'jii Jbj SVp 1 Jii 

^ rtf* <3® *!» J* 


^Whenever the servant commits a wrong, a black spot is put in 
his heart. So, if he refrains from it, seeks forgiveness and 
repents, his heart is polished clean. But if he returns to the sin, 
the spot will increase until it overcomes his (entire) heart, and 
this is the Ran that Allah mentions when He says: 4Nay, but 
on their hearts is the Ran (covering) which they used to earn .£» 


Concerning Allah’s statement, 



4Nay! Surely, they will be veiled from seeing their Lord that 
Day.} 

meaning, they will have a place on the Day of Judgement, and 
lodging in Sijjin. Along with this they will be veiled from seeing 
their Lord and Creator on the Day of Judgement. Imam Abu 
‘Abdullah Ash-Shafil said, “In this Ayah is a proof that the 
believers will see Him (Allah), the Mighty and Sublime, on that 
Day.” 


111 At-Tabari 24:287, Tuhfat Al-Ahwadhi 9:253, An-Nasal in Al-Kubrd 
6:509, and Ibn Majah 2:1418. 
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423. On thrones, looking .> 

424. You will recognize in their faces the brightness of 
delight 

425. They will be given to drink of pure sealed Rahiq.} 

426. Sealed with musk, and for this let those strive who want 
to strive.} 

427. It will be mixed with Tasntm:} 

42 8. A spring whereof drink those nearest to Allah.} 


The Record Book of the Righteous and Their Reward 

Allah says that truly, 

& & 

iVerily, the Record of Al-Abrdr (the righteous believers)} 

These people are in a situation that is the opposite of the 
wicked people. 




4 is in ‘Illiyyin.} meaning, their final destination is 'IUiyyin, 
which is the opposite of Sijfln. It has been reported from Hilal 
bin Yasaf that Ibn ‘Abbas asked Ka*b about Sijjm while he was 
present, and Ka*b said, “It is the seventh earth and in it are the 
souls of the disbelievers.” Then Ibn ‘Abbas asked him about 
‘IUiyyin, so he said, “It is the seventh heaven and it contains 
the souls of the believers.” ,1) This statement - that it is the 
seventh heaven - has been said by others as well.' 21 ‘Ali bin Abi 
Talhah reported that Ibn ‘Abbas said concerning Allah’s state¬ 
ment, 

4$^e & k '*> 

iNay! Verily, the Record of Al-Abrdr (the righteous believers) 
is in ‘Illiyyin.} 

“This means Paradise.” 131 Others besides him have said, 


111 Al-Tabari 24:291. 
121 At-Tabari 24:290. 
131 At-Tabari 24 :292. 
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“‘Hiyyin is located at Sidrat Al-Muntahd."^ The obvious 
meaning is that the word ‘IUiyyin is taken from the word 
Uluw, which means highness. The more something ascends 
and rises, the more it becomes greater and increases. Thus, 
Allah magnifies its affair and extols its matter by saying, 

iAtid what will make you know what 'Illiyyin is?} 

Then He says by way of affirming what will be written for 
them, 




iA Register inscribed. To which bear witness those nearest.} 
They are the angels. This was stated by Qatadah. 12 ' Al-‘Awfi 
reported from Ibn ‘Abbas that he said, “Those nearest to Allah 
in each heaven will witness it.” (31 
Then Allah says, 


iVerily, Al-Abrdr (the rightettos believers) will be in Delight.} 

meaning, on the Day of Judgement they will be in eternal 
pleasure and gardens that contain comprehensive bounties. 


iOn thrones,} These are thrones beneath canopies from which 
they will be gazing. It has been said, “This means that they will be 
gazing at their kingdom and what Allah has given them of good 
and bounties that will not end or perish. It has also been said, 


iOn thrones, looking.} “This means that they will be looking at 
Allah, the Mighty and Sublime.” This is the opposite of what 
those wicked people have been described with, 


'frj £ 


111 At-Tabari 24:292. Sidrat Al-Muntahd is the lote tree at the utmost 
boundary of the seventh heaven beyond which none can pass. 

121 At-Tabari 24:294. 

131 At-Tabari 24:294. 
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iNay! Surely, they (evildoers) will be veiled from seeing their 
Lord that Day.} (83:15) 

Thus, it has been mentioned that these (righteous people) will 
be allowed to look at Allah while they are upon their thrones 
and elevated couches. 

Concerning Allah’s statement, 

T-•/-*» j 

4 You will recognize in their faces the brighhiess of delight.} 

meaning, *you will notice a glow of delight in their faces when 
you look at them.’ This is a description of opulence, decorum, 
happiness, composure, and authority that they will be 
experiencing from this great delight. 

Concerning Allah’s statement, 

iThey will be given to drink of pure sealed Rahiq.} 

meaning, they will be given drink from the wine of Paradise. 
Ar-Rahlq is one of the names of the wine (in Paradise). Ibn 
Mas'Ud, Ibn ‘Abbas, Mujahid, Al-Hasan, Qatadah and Ibn Zayd 
all said this. 1 * 1 

Ibn Mas*ud said concerning Allah’s statement, 

4 Sealed with musk,} “This means it will be mixed with musk. 
Al-‘Awfi reported from Ibn ‘Abbas that he said, “Allah will make 
the wine have a pleasant aroma for them, so the last thing that 
He will place in it will be musk. Thus, it will be sealed with 
musk.” 131 Qatadah and Ad-Dahhak both said the same. 141 
Then Allah says, 

jj} 

iand for this let (all) those strive wlw want to strive.} 

111 At-Tabari 24 :296. 

121 AMabari 24:297. 

131 At-Tabari 24:297. 

141 At-Tabari 24:297, 298. 
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meaning, for a situation like this, let the boasters boast, 
compete, and strive to gain more. Let the competitors compete 
and race toward the likes of this. This is similar to Allah’s 
statement, 

iFor the like of this let the workers work.} (37:61) 

Allah then says, 

411 will be mixed with Tasttim.} meaning, this wine that is being 
described is mixed with Tasnim. This refers to a drink called 
Tasnim, and it is the most excellent and exalted drink of the 
people of Paradise. This was said by Abu Salih and Ad- 
Dahhak.' 11 Thus, Allah says, 

£ 4% & 


4 A spring whereof drink those nearest to Allah.} (83:28) 

meaning, those who are near to Allah, will drink from it as 
they wish, and the companions of the right hand will be given 
a drink that is mixed with it. This has been said by Ibn 
Mas'uc, Ibn ‘Abbas, Masruq, Qatadah and others.' 21 


v»\'< 




rr Ur* 


I *'-4 \ 


cJj fix ji <y* f*)'» 


429. Verily, those who committed crimes used to laugh at those 
who believed.} 

430. And, whatever they passed by them, used to wink one to 
another.} 

431. And when tltey returned to their own people, they would 
return jesting;} 

432. And when they saw titan, they said: “Verily, these have 


111 At-Tabari 24:301. 

121 At-Tabari 24:300, 301. 
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indeed gone astray!”} 

433. But they were not sent as watchers over them.} 

434. But this Day those who believe will laugh at the 
disbelievers} 

435. On thrones, looking.} 

436. Are not the disbelievers paid for what they used to do?} 

The Wicked Behavior of the Criminals and Their 
mocking of the Believers 

Allah informs that the criminals used to laugh at the believers 
in the worldly life. In other words, they would mock them and 
despise them. Whenever they would pass by the believers, they 
would wink at each other about them, meaning in contempt of 
them. 

4C§'±& ga <>£} 

4And when they returned to their own people, they would 
return jesting.} 

meaning, when these criminals turn back, or return to their 
homes, they go back pleased. This means that whatever they 
request, they find it. Yet, with this, they still are not grateful 
for Allah’s favor upon them. Rather they busy themselves with 
despising and envying the believers. 

^ i]SlS \j£} 

4And when they saw them, they said: "Verily, these have 
indeed gone astray!”} 

meaning, Tbecause they are upon a religion other than their 
own religion.’ 

Allah then says, 

ft?* ^ 

4But they were not sent as watchers over them.} 

meaning, these criminals have not been sent as guardians 
over the deeds and statements of these bebevers. These 
wrongdoers have not been made responsible for them. So, why 
are they so concerned with them, and why have they made 
them the focus of their attention? This is as Allah says, 
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4He (Allah) will say: "Remain you in it with ignominy! And 
speak you not to Me!” Verily there was a party of My servants, 
who used to say: "Our Lord! Wie believe, so forgive us, and 
have mercy on us, for You are the Best of all who show 
mercy!" But you took them for a laughing stock, so much so 
that they made you forget My remembrance while you used to 
laugh at them! Verily, I have rewarded them this Day for their 
patience: they are indeed die ones that are successful.$ 
(23:108-111) 

Thus, Allah says here, 


iBut this Day} meaning, the Day of Judgement. 

jto * p: Ufr 

4 those who believe will laugh at the disbelievers} 
meaning, as retribution for how those people laughed at them. 


$On thrones, looking.} meaning, looking at Allah as reward for 
bearing the false claims against them that they were misguided. 
They were not misguided at all. Rather they were the close 
Awliya’ of Allah, who will be looking at their Lord in the place 
of His honor. 

Concerning Allah’s statement, 

iAre not the disbelievers paid for what they used to do?} 
meaning, “will the disbelievers be recompensed for their 
mockery and belittlement against the believers, or not?’ This 
means that they surely will be paid in full, completely and 
perfectly (for their behavior). 

This is the .end of the Tafsir of Surat Al-Mutaffifin, and all 
praise and thanks are due to Allah. 
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The Tafsir of Surat Al-lnshiqaq 
(Chapter - 84) 


Which was revealed in Makkah 


The Prostration of Recitation in Surat Al-lnshiqaq 

It is reported from Abu Salamah that while leading them in 
prayer, Abu Hurayrah recited, 

4Wheti the heaven is split asunder.} and he prostrated during its 
recitation. Then when he completed the prayer, he informed 
them that the Messenger of Allah prostrated during its 
recitation. This was recorded by Muslim and An-Nasal on the 
authority of Malik.' 1 ’ 

Al-Bukhari recorded from Abu Rafi‘ that he prayed the Night 
prayer with Abu Hurayrah, and he (Abu Hurayrah) recited, 

1 \l\} 

iWhen the heaven is split asunder.} then he prostrated. So Abu 
Rafi‘ said something to him about it (questioning it). Abu 
Hurayrah replied, “I prostrated behind Abul-Qasim (the Prophet 
Sg). and I will never cease prostrating during its recitation 
until I meet him.”' 2 ’ 


In the Name of Allah, the Most Gracious, the Most Merciful. 

fe <• <fx Z& :&l 

Cjj* if t-jSf iiljj q 1 ? L*jt^ cijlj 

& A (c* 

V A[ !>w» l -b—* ;\y S" 


Muslim 1:406, and An-Nasal in Al-Kubra 6:510. 
' 2| Fath Al-Bari 1:292. 
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<1. When the heaven is split asunder,} 

42. And listens to and obeys its Lord - and it must do so.} 

^3. And when the earth is stretched forth,} 

44. And has cast out all that was in it and became empty.} 

45. And listens to and obeys its Lord - and it must do so.} 

46. O man! Verily, you are returning towards your Lord with 
your deeds and actions, a sure returning, and you will meet.} 

47. Then as for him who will be given his Record in his right 
Iwnd,} 

48 . He surely will receive an easy reckoning,} 

49. And will return to his family Masrur (in Joy)!} 

410. But whosoever is given his Record behind his back,} 

411. He will invoke destruction,} 

412 . And he shall enter a blazing Fire, and made to taste its 
burning.} 

413. Verily, he was among his people in joy!} 

414. Verily, he thought that he would never return!} 

415. Yes! Verily, his Lord has been ever beholding him!} 


Splitting the Heavens asunder and stretching the Barth 
forth on the Day of Resurrection 

Allah says, 

f£)t \i\} 

4When the heaven is split asunder,} This refers to the Day of 
Judgement. 

4And listens to and obeys its Lord} meaning, it listens to its Lord 
and obeys His command to split apart. This will occur on the 
Day of Judgement. 

4^’Lilj} 

4and it must do so.} meaning, it is right for it to obey the 
command of its Lord, because it is great and cannot be rejected, 
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nor overcome. Rather it overpowers everything and everything 
is submissive to it. Then Allah says, 

4And when the earth is stretched forth,} meaning, when the earth 
is expanded, spread out and extended. 

Then He says, 

iAnd has cast out all that was in it and became empty.} meaning, it 
throws out the dead inside of it, and it empties itself of them. 
This was said by Mujahid, Said, and Qatadah. 111 

iAnd listens to and obeys its Lord, and it must do so.} 

The explanation of this is the same as what has preceded. 

The Recompense for Deeds is True 

Allah says, 

A ji yt A c&b 

40 man! Verily, you are returning towards your Lord with 
your deeds and actiotis, a sure returning,} 

meaning, Verily you are hastening to your Lord and working 
deeds.’ 


4and you will meet.} Then you will meet that which you did of 
good or evil.’ A proof for this is what Abu Dawud At-Tayalisi 
recorded from Jabir, that the Messenger of Allah Jg said, 


il* [pi 4^ .is ill^ U > ciu: U Jli. 


*)ibnl said, “O Muhammad! Live how you wish, for verily you 
will die; love what you wish, for verily you will part with it; 
and do what you wish, for verily you will meet it (your 
deed).d 2 1 


1,1 At-Tabari 24:310. 

Musnad. At-Tayalisi no. 242. 
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There are some people who refer the pronoun back to the 
statement “your Lord.” Thus, they hold the Ayah to mean, 
“and you will meet your Lord.” This means that He will reward 
you for your work, and pay you for your efforts. Therefore, 
both of these two views are connected. Al-‘Awfi recorded from 
Ibn ‘Abbas that he said explaining, 

jl £ % jii' j-tf 

40 man! Verily, you are returning towards your Lord with 
your deeds and actions, a sure returning 

“Whatever deed you do, you will meet Allah with it, whether it 
is good or bad.”’ 11 


The Presentation and the Discussion that will take place 
during the Reckoning 


men 


ruicui oaj o, 


ap #44 ss * 




iTIien as for him who will be given his Record in his right 
)\and, he surely , will receive an easy reckoning, (84:7-8) 

meaning, easy without any difficulty. This means that he will 
not be investigated for all the minute details of his deeds. For 
verily, whoever is reckoned like that, he will certainly be 
destroyed. 

Imam Ahmad recorded from ‘A’ishah that the Messenger of 
Allah said, 


^Whoever is interrogated during the reckoning, then he will be 
punished .» 

‘A’ishah then said, “But didn't Allah say, 


iHe surely will receive an easy reckoning,$?” 
The Prophet jg replied, 


[ 1 ] 


At-Tabari 24:312. 
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"That is not during to the Reckoning, rather it is referring to 
the presentation. Whoever is interrogated during the Reckoning 
on the Day of Judgement, then he will be punished.^ 

This Hadith has also been recorded by Al-Bukhari, Muslim, 
At-Tirmidhi, An-Nasal and Ibn Jarir.’ 2 ' 

In reference to Allah’s statement, 

4 .jJu/—• ■‘ff ii) 

4And will return to his family Masriir!) 

This means that he will return to his family in Paradise. This 
was said by Qatadah and Ad-Dahhak. They also said, “Masriir 
means happy and delighted by what Allah has given him.”' 3 ’ 
Allah said; 

C&i* & a; S Vfr 

4But whosoever is given his Record behind his back,) 

meaning, he will be given his Book in his left hand, behind his 
back, while his hand is bent behind him. 

4He will invoke destruction,) meaning, loss and destruction. 

4And he shall enter a blazing Fire, and made to taste its 
burning. Verily, he was among his people in joy!) 

meaning, happy. He did not think about the consequences, 
nor feared what (future) was in front of him. His light 
happiness will be followed by long grief. 

iVerily, he thought that he would never return!) 
meaning, he used to believe that he would not return to Allah, 
nor would Allah bring him back (to life) after his death. This was 
said by Ibn ‘Abbas, Qatadah and others.' 4 ' Allah then says, 

Ahmad 6:47. 

|2 ' Fath Al-Bari 8:566, Muslim 4:2204, Tuhfat Al-Ahwadhi 9:256, An- 
Nasal in Al-Kubra 6:510, and At-Tabari 24:315. 

' 3| At-Tabari 24:315. 

|4! At-Tabari 24:317. 
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<Yes' Verily, his Lord 
has been ever beholding 
him!} 

meaning, certainly 
Allah will repeat his 
creation just as he 
began his creation, 
and He will reward 
him based upon his 
deeds, whether they 
were good or bad. He 
was ever watchful of 
him, meaning All- 
Knowing and All- 
Aware. 
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416. But no! I swear by Ash-Sltafaq;} 

417. And the night and ivhat it Wasaqa,} 

418. And the moon when it Ittasaq.} 

419. You shall certainly travel from stage to stage.$ 

420. What is the matter with them, that they believe not?} 

421. And when the Qur'an is recited to them, they fall not 
prostrate.} 

422. Nay, those wlw disbelieve deny.} 

423. And Allah knows best what they gather,} 

424. So, announce to them a painful torment.} 
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425. Save those who believe and do righteous good deeds, for 
them is a reward that will never come to an end.4 

Swearing by the Various Stages of Man’s Journey 

It has been reported from ‘Ali, Ibn ‘Abbas, ‘Ubadah bin As- 
Samit, Abu Hurayrah, Shaddad bin Aws, Ibn ‘Umar, 
Muhammad bin ‘Ali bin Al-Husayn, Makhul, Bakr bin 
‘Abdullah Al-Muzani, Bukayr bin Al-Ashaj, Malik, Ibn Abi 
Dhih, and ‘Abdul-'Aziz bin Abi Sal am ah Al-Majishun, they all 
said, u Ash-Shafaq is the redness (in the sky).”* 1 ' 

‘Abdur-Razzaq recorded from Abu Hurayrah that he said, 
“ Ash-Shafaq is the whiteness."* 2 ' So Ash-Shafaq is the redness 
of the horizon, either before sunset, as Mujahid* 3 ' said or after 
sunset, as is well known with the scholars of the Arabic 
Language. 

Al-Khalil bin Ahmad said, “ Ash-Shafaq is the redness that 
appears from the setting of sun until the time of the last ‘Isha’ 
(when it is completely dark). When that redness goes away, it 
is said, ‘Ash-Shafaq has disappeared.’ ”* 4 ' 

Al-Jawhari said, “ Ash-Shafaq is the remaining light of the 
sun and its redness at the beginning of the night until it is 
close to actual nighttime (darkness).” Ikrimah made a similar 
statement when he said, “ Ash-Shafaq is that what is between 
Al-Maghrib find Al-'Isha’.” 

In the Sahih of Muslim, it is recorded from ‘Abdullah bin 
‘Amr that the Messenger of Allah said, 

<__«u pj yjJl cJjl 

“The time of Al-Maghrib is as long as Ash-Shafaq has not 

disappeared .»”* 5 ’ 

In all of this, there is a proof that Ash-Shafaq is as Al-Jawhari 
find Al-Khalfl have said. 

Ibn ‘Abbas, Mujahid, Al-Hasan and Qatadah, all said that, 

111 Al-Qurtubi 19:274. 

|2 ' 'Abdur-Razzaq 3:358. 

|3 ' At-Tabari 24:318. 

141 Al-Qurtubi 19:275. 

* 5 ' Muslim 1:426. 
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iand what it Wasaqa} means “What it gathers.”’ 1 ’ Qatadah said, 
“The stars and animals it gathers.”* 2 ' 

Ikrimah said, 

iAnd by the night and what it Wasaqa,} 

“What it drives into due to its darkness, because when it is 
nighttime everything goes to its home.”* 3 * Concerning Allah’s 
statement, 

% J^j} 

iAnd by the moon when it Ittasaqa.} Ibn ‘Abbas said, “When it 
comes together and becomes complete.”’ 4 ’ Al-Hasan said, 
“When it comes together and becomes full.”* 5 ’ 

Qatadah said, “When it completes its cycle.”’ 6 ’ These 
statements refer to its light when it is completed and becomes 
full, as the idea was initiated with “The night and what it 
gathers.” Allah said, 

$You shall certainly travel from stage to stage.} 
Al-Bukhari recorded from Mujahid that Ibn ‘Abbas said, 

4 You shall certainly travel from stage to stage.} 

“Stage after stage. Your Prophet 5^5 has said this.” Al-Bukhari 
recorded this statement with this wording.’ 7 ’ 

‘Ikrimah said, 

if- 

111 At-Tabari 24:319. 

121 At-Tabari 24:320. 

,3 ' At-Tabari 24:321. 

|4 ’ At-Tabari 24:321. 

,s| At-Tabari 24:321. 

161 At-Tabari 24:322. 

< 7 ' Fath Al-Bari 8:567. 
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iFrom stage to stage.} “Stage after stage. 11 ' Weaned after he was 
breast feeding, and an old man after he was a young man.” Al- 
Hasan Al-Basri said, 

iFrom stage to stage.} “Stage after stage.' 2 * Ease after difficulty, 
difficulty after ease, wealth after poverty, poverty after wealth, 
health after sickness, and sickness after health.” 


The Disapproval of Their Lack of Faith, giving Them 
Tidings of the Torment, and that the Ultimate Pleasure 
will be for the Believers 


Allah said, 




iWhat is the matter with them, that they believe not? And 
when the Qur'an is recited to them, they fall not prostrate.} 

meaning, what prevents them from believing in Allah, His 
Messenger sg and the Last Day, and what is wrong with them 
that when Allah’s Ay at and His Words are recited to them they 
do not prostrate due to awe, respect and reverence? 
Concerning Allah’s statement, 

\£& iM s} 


iNay, those wlw disbelieve deny.} meaning, from their 
mannerism is rejection, obstinacy, and opposition to the truth. 

C J&1 %} 

iAnd Allah knows best what they gather,} Mujahid and Qatadah 
both said, “What they conceal in their chests."* 3 ' 


iSo, announce to them a painful torment.} 

meaning, ‘inform them, O Muhammad, that Allah has 
prepared for them a painful torment.’ 

Then Allah says, 


m At-Tabari 24:323. 
|2 * At-Tabari 24:323. 
|3 > At-Tabari 24:327. 





ijUS ip'‘ ii$ ^ 

iSave those who believe and do righteous good deeds, ^ 

This is a clear exception meaning, “but those who believe.’ This 
refers to those who believe in their hearts. Then the statement, 
“and do righteous good deeds,” is referring to that which they 
do with their limbs. 



<$for than is a reward} meaning, in the abode of the Hereafter. 

* J?T 

ithat will never come to an end.} Ibn ‘Abbas said, “Without being 
decreased.”* 1 ’ Mujahid and Ad-Dahhak both said, “Without 
measure.”’ 2 ’ The result of their statements is that it (the 
reward) is without end. This is as Allah says, 

4A gift without an end.} (11:108) As-Suddi said, “Some of them 
have said that this means without end and without decrease.” 

This is the end of the Tafsir of Surat Al-Inshiqaq. All praise 
and thanks are due to Allah, and He is the giver of success 
and freedom from error. 


1,1 Al-Tabari 24:327. 
’ 2| At-Tabari 24:327. 
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The Tafsir of Surat Al-Buruj 
(Chapter - 85) 


Which was revealed in Makkah 





In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 
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42 . By the heaven 
holding the Buriij.} 

42 . And by the 
Promised Day .} 


43. And by the Witness and by the Witnessed.} 

44. Cursed were the People of the Ditch.} 


45. Of fire fed with fuel.} 

46. When they sat by it.} 

47. And they witnessed what they were doing against the 
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believers.} 

48. And they had no faidt except that they believed in Allah, 
the Almighty, Worthy of all praise!} 

49. To Whom belongs the dominion of the heavens and the 
earth! And Allah is Witness over everything.} 

410. Verily, those who put into trial the believing men and 
believing women, and then do not turn in repentance, then they 
will have the torment of Hell, and they will have the 
punishment of the burning Fire.} 


The Interpretation of the Word Buruj 

Allah swears by the heaven and its Buruj. The Buruj are the 
giant stars, as Allah says, 



4Blessed is He Who has placed in the heaven Buruj, and has 
placed therein a great lamp (the sun), and a moon giving 
light.} (25:61) 

Ibn ‘Abbas, Mujahid, Ad-Dahhak, Al-Hasan, Qatadah and As- 
Suddi, all said, “ Al-Buruj are the stars.” 111 Al-Minhal bin ‘Amr 
said, 



4By the heaven holding the Buruj.} “The beautiful creation.” 121 
Ibn Jarir chose the view that it means the positions of the sun 
and the moon, which are twelve Buruj. The sun travels through 
each one of these “Burf ’ (singular of Buruj) in one month. The 
moon travels through each one of these Buij in two-and-a-third 
days, which makes a total of twenty-eight positions, and it is 
hidden for two nights. 131 


The Explanation of the Promised Day and the Witness 
and the Witnessed 

Allah says, 

111 Al-Qurtubi 19:200. 

121 Al-Qurtubi 19:283. 

131 At-Jabari 24:332. 
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iAnd by the Promised Day. And by the Witness, and by the 
Witnessed.} 


Ibn Abi Hatim recorded from Abu Hurayrah that the 
Messenger of Allah jg said, 


'jj *• fjl i^dj} fj i 

2tl J L JLfr L^ul^. N <£■U- <jj £jA J-iil 

.oiif ^ ^ It li-s JiUt V! #. i*i 


iAnJ in/ the Promised Day.} This refers to the Day of 
judgement. iAnd by the Witness.} This refers to Friday, and 
the sun does not rise or set on a day that is better than Friday. 
During it there is an hour that no Muslim servant catches 
while asking Allah from some good except tluit Allah will give it 
to him. He does not seek refuge from any evil in it except that 
Allah will protect him. iAnd by the Witnessed.} This refers to 
the day of ‘Arafah (in Hajj 

Ibn Khuzaymah also recorded the same Hadith. It has also 
been recorded as a statement of Abu Hurayrah and it is 
similar (to this Hadith ). ,2) 

It has been reported from Abu Hurayrah, Ibn ‘Abbas, Al- 
Hasan bin ‘Ali, Al-Hasan Al-Basri, Said bin Al-Musayyib, 
Mujahid, Tkiimah and Ad-Dahhak that they all said that here 
the Witnessed refers to the Day of Judgement. 

Al-Baghawi said, “The majority considers the Witness to be 
Friday, and the Witnessed to be the day of ‘Arafah.” t31 


The Oppression of the People of the Ditch against the 
Muslims 


Concerning Allah’s statement, 



iCursed were (Qutila) the People of the Ditch (Ukhdiid).} 


1,1 At-Tabari 24:332. 

Ibn Khuzaymah 3:116. 
^ Al-Baghawi 4:466. 
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Allah is Witness over everything.} 

meaning, nothing is concealed from Him in all of the heavens 
and the earth, nor is anything hidden from Him. 


The Story of the Sorcerer, the Monk, the Boy and Those 
Who were forced to enter the Ditch 

Imam Ahmad recorded from Suhayb that the Messenger of 
Allah said, 

ji Jj : 4U.LU jii 3 »-lui 'J tlii ij b\Sj iii; 

Jj ^ 1 Ji 3^3 33 

^\‘ j \ Jj f&ii j(i 4^13 410 ^3 ^tui 55 6^3 1 3^111 iiL; 

U I (Jl>j 3>*l«Jl j\ bl j 15j 1 ij>^Sj 9j>vj oi^li jj 

: jUi Jj iU> IS^i ?it^- U : I^Jli3 ilil j\ \i\j 

v111a( iil3 t J ^ijt 

jJ ~<JaJ 1JL1i> jjlS J4 j\ SI j»3i oli 3* Uili : Jtf C^LUI ’• Jii 

Jj 4 ^t ^1311 jUil fjji : jii; . M 3-&1 o.;.:~ 

CJ-\ ^IJJl y\ b\S Oj : jui 13^- : Jii ?^>-liJl y\ ft 4 it 

I41& IaUjJ ‘o'^’ J*- ^ ^ *!r^jt3 ddj 


0 Among the people who came before you, there was a king who 
had a sorcerer, and when that sorcerer became old, he said to 
the king, "I have become old and my time is nearly over, so 
please send me a boy whom I can teach magic." So, he sent 
him a boy and the sorcerer taught him magic. Whenever the 
boy went to the sorcerer, he sat with a monk who was on the 
way and listened to his speech and admired them. So, when he 
went to the sorcerer, he passed by the monk and sat there with 
him; and on visiting the sorcerer the latter would thrash him. 
So, the boy complained about this to the monk. The monk said 
to him, "Whenever you are afraid of the sorcerer, say to him: 
"My people kept me busy.' And whenever you are afraid of your 
people, say to them: ‘The sorcerer kept me busy.' " So the boy 
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carried on like that (for some time). Then a huge terrible 
creature appeared on the road and the people were unable to 
pass by. The boy said, "Today I shall know whether the 
sorcerer is better or the monk is better.” So, he took a stone and 
said, “O Allah! If the deeds and actions of the monk are liked 
by You better than those of the sorcerer, then kill this creature 
so that the people can cross (the road)." Then he struck it with 
a stone killing it and the people passed by on the road. 


J^i t ilSp jJiif ,j\ : JUl Jjjjb 

1 ji0 OlSvi J-C 

viU_) • JUi IjlJ-f; oliti ■ ' . > jl£j 

sZjjZi *1 j|i i iil UJJ l5f \j> : Jlii i 

. ollii iuI Uai jiU illuii iil 


The boy came to the monk and informed him about it. The 
monk said to him, “O my son! Today you are better than I, 
and you have achieved what I see! You will be put to trial. And 
in case you are put to trial, do not inform (them) about me." 
The boy used to treat the people suffering from congenital 
blindness, leprosy, and other diseases. There was a courtier of 
the king who had become blind and he heard about the boy. He 
came and brought a number of gifts for the boy and said, "All 
these gifts are for you on the condition that you cure me." The 
boy said, "I do not cure anybody; it is only Allah who cures 
people. So, if you believe in Allah and supplicate to Him, He 
will cure you." So, he believed in and supplicated to Allah, and 
Allah cured him. 


ij i U : ill L JI J Jlii 0li Li j>%j O silo 

4ciil Jjjjj Jj : Jli TCf : Jlii .Jj :JUi 
Jj iiSls JS Jy jUi 4 iil sli jjj Jj : Jli 
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jlUjl £j>ji nibi je- ^rjl ^ j-b 

nib* 5* £?v' • i^j^' Jl fr’O OS* 

Vlj <ji ^ ^jf3 jUii lij : Jlij li£j $?r % l ~~*^ 

iCJLi LL ^ ^fJJl : JlS Aj IjIp Uii Aj v a^AJ-ftji 

: JUi viAUJl ^yii- JiS j> ^*5AAJl t 1 jAJubjj Jl»Jl |*-f^ 

lil : Jlii j^ yjj £* Aj Jil ^JUS - : JUi ?<ll>Uw9l J*i L a 

JUi >=hIJI a# Ij 44^ k >*4^ ^ * o: ^-j aj ^>*>J 

.S^-f I jjS t si4 ^ill :f£il 


Later, fhe courtier came to the king and sat at the place where 
he used to sit before. The king said, "Who gave you back your 
sight?” The courtier replied, "My Lord.” The king then said, 
"I did?” The courtier said, "No, my Lord and your Lord - 
Allah.” The king said, “Do you have another Lord beside me?" 
The courtier said, "Yes, your Lord and my Lord is Allah." The 
king tortured him and did not stop until he told him about the 
boy. So, the boy was brought to the king and he said to him, 
"O boy! Has your magic reached to the extent that you cure 
congenital blindness, leprosy and other diseases?” He said, “I 
do not cure anyone. Only Allah can cure." The king said, 
“Me?" 111 The boy replied, "No." The king asked, “Do you 
have another Lord besides me?” The boy answered, "My Lord 
and your Lord is Allah." So, he tortured him also until he told 
about the monk. Then the monk was brought to him and the 
king said to him, "Abandon your religion." The monk refused 
and so the king ordered a saw to be brought which was placed 
in the middle of his head and he fell, sawn in two. Then it was 
said to the man who used to be blind, "Abandon your 
religion." He refused to do so, and so a saw was brought and 
placed in the middle of his head and he fell, sawn in two. Then 
the boy was brought and it was said to him, “Abandon your 
religion." He refused and so the king sent him to the top of 
such and such mountain with some people. He told the people, 
"Ascend up the mountain with him till you reach its peak, then 


I 1 ' This statement of the king is only in the version with Ahmad. 
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see if he abandons his religion; otherwise throw him from the 
top." They took him and when they ascended to the top, he 
said, "O Allah! Save me from them by any means that Yon 
wish." So, the mountain shook and they all fell down and the 
boy came back walking to the king. The king said, "What did 
your companions (the people I sent with you) do?" The boy 
said, "Allah saved me from them." So, the king ordered some 
people to take the boy on a boat to the middle of the sea, saying, 

"If he renounces his religion (well and good), but if he refuses, 
drown him." So, they took him out to sea and he said, "O 
Allah! Save me from them by any means that you wish.” So 
they were all drowned in the sea. 


4il : Jlii J*i U : Jll l killbJl Jp jiS Jl>-j 

kijf o]) i aj 1)^*1 U jus JjiL oJJ «ib] Jii 

J :JU Vy Uj : JV5 c Ja ^ ib^i Vp <.jM * h’J .I 
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^b £rj Ifj AjjU-S/l lf-> 

1<J l\j*\ 0 *Uv» ij_jitlAij l$j jjSUo l_jjISCi : Jit 1 I 4 J a^Lniti 

l _jip olal U 1 I Jlii J0I ^ (jl il—IpliJ Lgjlssi i <M~0y 

«jA3l 


Tlten the boy returned to the king and the king said, "What did 
your companions do?" The boy replied, "Allah, saved me from 
them." Then he said to the king, “You will not be able to kill 
me until you do as I order you. And if you do as I order you, 
you will be able to kill me.” The king asked, "And what is 
that?" The boy said, "Gather the people in one elevated place 
and tie me to the trunk of a tree; then take an arrow from my 
quiver and say: 'In the Name of Allah, the Lord of the boy.' If 
you do this, you will be able to kill me." So he did this, and 
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placing an arrow in the bow, he shot it, saying, "In the Name 
of Allah, the Lord of the boy.” The arrow hit the boy in the 
temple, and the boy placed his hand over the arrow wound and 
died. The people proclaimed, "We believe in the Lord of the 
boy!” Then it was said to the king, “Do you see what has 
happened? That which you feared has taken place. By Allah, all 
the people have believed (in the Lord of the boy)." So he ordered 
that ditches be dug at the entrances to the roads and it was 
done, and fires were kindled in them. Then the king said, 
"Whoever abandons his religion, let him go, and whoever does 
not, throw him into the fire." They were struggling and 
scuffling in the fire, until a woman and her baby whom she was 
breast feeding came and it was as if she was being somewhat 
hesitant of falling into the fire, so her baby said to her, "Be 
patient mother! For verily, you are following the truth 

Muslim also recorded this Hadith at the end of the Sahih) 2 ^ 
Muhammad bin Ishaq bin Yasar related this story in his book 
of Sirah in another way that has some differences from that 
which has just been related. 

Then, after Ibn Ishaq explained that the people of Najran 
began following the religion of the boy after his murder, which 
was the religion of Christianity, he said, “Then (the king) DhQ 
Nuwas came to them with his army and called them to 
Judaism. He gave them a choice to either accept Judaism or 
be killed, so they chose death. Thus, he had a ditch dug and 
burned (some of them) in the fire (in the ditch), while others 
he killed with the sword. He made an example of them (by 
slaughtering them) until he had killed almost twenty thousand 
of them. It was about Dhu Nuwas and his army that Allah 
revealed to His Messenger jg: 


A,x . 'it ■ -if t* v ,\ :>tt 


.Alii Jj ifii j>fX\ ijiai lij 




.« ... 


4 Cursed were the People of the Ditch. Of fire fed with fuel. 


I 1 * Ahmad 6:16. 

,a| Muslim 4:2299. It was also recorded by At-Tirmidhi in the Book of 
Tafslr. 
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When they sat by it. And they witnessed what they were doing 
against the believers. And they had no fault except that they 
believed in Allah, the Almighty, Worthy of all praise! To 
Whom belongs the dominion of the heavens and the earth! And 
Allah is Witness over everything (85:4-9)” 

This is what Muhammad bin Ishaq said in his book of Sirah - 
that the one who killed the People of the Ditch was Dhu 
Nuwas, and his name was Zur’ah. In the time of his kingdom 
he was called Yusuf. He was the son of Tuban As'ad Abi 
Karib, who was the Tubba' who invaded Al-Madlnah and put 
the covering over the Ka'bah) 11 He kept two rabbis with him 
from the Jews of Al-Madinah. After this some of the people of 
Yemen accepted Judaism at the hands of these two rabbis, as 
Ibn Ishaq mentions at length. 

So Dhu Nuwas killed twenty thousand people in one 
morning in the Ditch. Only one man among them escaped. He 
was known as Daws Dhu Thalaban. He escaped on a horse 
and they set out after him, but they were unable to catch him. 
He went to Caesar, the emperor of Ash-Sham. So, Caesar 
wrote to An-Najashi, the King of Abyssinia. So, he sent with 
him an army of Abyssinian Christians, who were lead by Aryat 
and Abrahah. They rescued Yemen from the hands of the 
Jews. Dhu Nuwas tried to flee but eventually fell into the sea 
and drowned. After this, the kingdom of Abyssinia remained 
under Christian power for seventy years. Then the power was 
divested from the Christians by Sayf bin Dhi Yazin Al-Himyari 
when Kisra, the king of Persia sent an army there (to Yemen). 
He (the king) sent with him (Sayf Al-Himyari) those people who 
were in the prisons, and they were close to seven hundred in 
number. So, he (Sayf Al-Himyari) conquered Yemen with them 
and returned the kingdom back to the people of Himyar 
(Yemenis). We will mention a portion of this - if Allah wills - 
when we discuss the Tafsir of die Surah: 




''I/ /// ** 

A Ajj Jo 3$ y 


iHave you not seen how your Lord dealt with the Owners of 
the Elephant?}™ (105:1) 


I** Ibn Hisham 1:36. 

• 2| See volume nine, the Tafsir of Surat Ad-Dukhdn (44:37). 
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The Punishment of the People of the Ditch 


Allah said, 




iVerily, those who put into trial the believing men and 
believing women, } 

meaning, they burned (them). This was said by Ibn ‘Abbas, 
Mujahid, Qatadah, Ad-Dahhak, and Ibn Abza.’ 1 * 


iand then do not turn in repentance,$ 

meaning, “they do not cease from what they are doing, and do 
not regret what they had done before.’ 




4then they will have the torment of Hell, and they will have the 
punishment of the burning Fire.4 


This is because the recompense is based upon the type of 
deed performed. Al-Hasan Al-Basri said, “Look at this 
generosity and kindness. These people killed Allah’s Awliya’ 
and He still invites them to make repentance and seek 
forgiveness.” 
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ill. Verily, those who believe and do righteous good deeds, for 
them will be Gardens under which rivers flow. That is the 
supreme success.4 

412 . Verily, the punishment of your Lord is severe and 
painful. } 

413. Verily, He it is Who begins and repeats.} 

414. And He is Oft-Forgiving, Al-Wadud.} 

415. Owner of the Throne, Al-Majtd (the Glorious).} 


m 


Al-Tabari 24:343, 344. 
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416. Doer of what He intends.) 

417. Has the story reached you of the hosts.) 

418. OfFir'awn and Thamud?) 

419. Nay! The disbelievers (persisted) in denying.) 

420. And Allah encompasses them from behind!) 

421. Nay! Tins is a Glorious Qur'an,) 

422. In Al-Lawh Al-Mahfuz!) 


The Reward of the Righteous, and the Harsh Seizing of 
the Disbelieving Enemies of Allah 


Allah informs about His believing servants that 



if. 



4for them will be Gardens under which rivers flow.) 

This is the opposite of what he has prepared for His enemies 
of Fire and Hell. Thus, He says, 




4That is the supreme success.) Then Allah says, 

JL 

4Verily, the punishment of your Lord is severe and painful.) 

meaning, indeed His punishment and His vengeance upon His 
enemies, who have rejected His Messengers, and opposed His 
command, is severe, great and strong. For verily. He is the 
Owner of power, Most Strong. He is the One that whatever He 
wants, then it will be however He wants it to be, in the matter 
of a blinking of an eye, or even swifter. Thus, Allah says, 

4Verily, He it is Who begins and repeats.) 

meaning, from His perfect strength and power is that He 
begins the creation, and He repeats it just as He began it, 
without opposition or resistance. 

4And He is Oft-Forgiving, Al-Wadiid.) meaning, He forgives the 
sin of whoever repents to Him and humbles himself before Him, 
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no matter what the sin may be. Ibn ‘Abbas and others have 
said about the name Al-Wadud, “It means Al-Hablb (the 
Loving).” 111 

iOwner of the Throne,} meaning, the Owner of the Mighty 
Throne that is above all of the creation. Then He says, 

4 ^^ 


iAl-Majtd (the Glorious).} This word has been recited in two 
different ways: either with a Dhammah over its last letter (Al- 
Majidu ), which is an attribute of the Lord, or with a Kasrah 
under its last letter ( Al-Majid ), which is a description of the 
Throne. Nevertheless, both meanings are correct. 

Q r M} 

4Doer of what He intends.} meaning, whatever He wants He does 
it, and there is no one who can counter His ruling. He is not 
asked about what He does due to His greatness, His power, His 
wisdom and His justice. This is as we have related previously 
from Abu Bakr As-Siddlq, that it was said to him during the 
illness of (his) death, “Has a doctor seen you?” He replied, 
“Yes.” They said, “What did he say to you?” He replied, “He 
said, 1 am the Doer of whatever 1 intend. ”’* 21 
Concerning Allah’s statement, 

iHas the story reached you of the hosts. Of Fir'awn and 
Thamud?} 

meaning, has the news reached you of what Allah caused to 
befall them of torment, and that He sent down upon them the 
punishment that no one was able to ward off from them? This 
is the affirmation of His statement, 

iVerily, the punishment of your Lord is severe and painful.} 
meaning, when He seizes the wrongdoer, He seizes him with a 


111 At-Tabari 24:346. 
121 Al-Qurtubi 19:297. 



436 


Tafsir Ibn Katfur 

severe and painful punishment. It is the seizing punishment of 
One Most Mighty, and Most Powerful. Then Allah says, 

4 u$ ft 

iNay! The disbelievers (persisted) in denying 
meaning, they are in doubt, suspicion, disbelief and rebellion. 

rTt JJ 

4And Allah encompasses them from behind 

meaning, He has power over them, and is able to compel 
them. They cannot escape Him or evade Him. 

of# y> 

iNay! This is a Glorious Qur'an meaning, magnificent and 
noble. 

4 & 

iln Al-Lawh Al-Mahfuzfy meaning, among the most high 
gathering, guarded from any increase, decrease, distortion, or 
change. 

This is the end of the Tafsir of Surat Al-Buruf and all praise 
and blessings are due to Allah. 
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49. The Day when all the secrets will be examined.} 

410. Then he will have no power, nor any helper.} 


Swearing by the Existence of Humanity surrounded by 
the Organized System of Allah 

Allah swears by the heaven and what He has placed in it of 
radiant stars. Thus, He says, 

4By the heaven, and At-Tariq;} Then He says, 

4And what will make you to know what At-Tariq is?} 

Then He explains it by His saying, 

4The star of Ath-Thaqib.} Qatadah and others have said, “The 
star has been named Tariq because it is only seen at night and 
it is hidden during the day.” 111 His view is supported by what 
has been mentioned in the authentic Hadith that prohibits a 
man to come to his family Tama. This means that he comes to 
them unexpectedly at nighttime. ^ 

Concerning Allah’s statement, 

4^} 


4Ath-Thdqib.} Ibn ‘Abbas said, “The illuminating. ”* 31 Ikrimah 
said, “It is illuminating and it bums the Shaytan." 

Then Allah says. 




4There is no human being but has a protector over him.} 

meaning, every soul has a guardian over it from Allah that 
protects it from the calamities. This is as Allah says, 


\ ot eft at /I y 


111 At-Tabari 24:351. 
121 Fath Al-Bari 9:251 
131 At-Tabari 24:352. 
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iFor Him, there are angels in succession, before and behind 
him. They guard him by the command of Allah.} (13:11) 


How Man is created is a Proof of Allah's Ability to Return 
Him to Him 


Allah says. 


k m j6» 


iSo, let man see from what he is created!} This is alerting man to 
the weakness of his origin from which he was created. The 
intent of it is to guide man to accept (the reality of) the 
Hereafter, because whoever is able to begin the creation then 
he is also able to repeat it in the same way. This is as Allah 
says, 




iAnd He it is Who originates the creation, then He will repeat 
it; and this is easier for Him.} (30:27) 

Then Allah says, 

4He is created from a water gushing forth.} meaning, the sexual 
fluid that comes out bursting forth from the man and the 
woman. Thus, the child is produced from both of them by the 
permission of Allah. Due to this Allah says, 

i.Proceeding from between the backbone and the ribs.} 

meaning, the backbone (or loins) of the man and the ribs of the 
woman, which is referring to her chest. Shablb bin Bishr reported 
from Ikrimah who narrated from Ibn ‘Abbas that he said, 

4 Proceeding from between the backbone and the ribs.} 

“The backbone of the man and the ribs of the woman. It (the 
fluid) is yellow and fine in texture. The child will not be bom 
except from both of them (i.e., their sexual fluids).” 111 


111 Ad-Durr Al-ManthOr 8:475. 




Concerning Allah’s statement, 

4Verily, He is Able to bring him back (to life)!} 

This means that He is able to return this man that is created 
from fluid gushed forth. In other words. He is able to repeat 
his creation and resurrect him to the final abode. This is 
clearly possible, because whoever is able to begin the creation 
then he surely is able to repeat it. Indeed Allah has mentioned 
this proof in more than one place in the Qur’an. 

On the Day of Judgement, Man will have no Power or 
Assistance 

In this regard Allah says, 

$ 0 

iThe Day when all the secrets will be examined.} 

meaning, on the Day of Judgement the secrets will be tested. 
This means that they will be exposed and made manifest. 
Thus, the secret will be made open and that which is 
concealed will be well known. It is confirmed in the Two 
Satuhs on the authority of Ibn TJmar that the Messenger of 
Allah jg said, 

SjJLA tJiA l Jli JUP £ \j] jjU J^J 

vEvery betrayer will have a flag raised for him behind his back, 
and it will be said, ‘This is the betrayal of so-and-so, the son of 
so-and-so .’n’ 11 

Concerning Allah’s statement, 

HZ} 

4Then he will have no} meaning, man on the Day of Judgement. 


4any power} meaning, within himself. 

4 •%} 


Al-Bukhari no. 6177, 6178, and Muslim 3 :1359. 
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SUSP ^^nor iifly helper > 

meaning, from other 
than himself. This 
statement means that 
he will not be able to 
save himself from the 
torment of Allah, and 
nor will anyone else 
be able to save him. 



\ ^ Af 

J'$ J&VuJ&Sy 


422. By the sky which 
gives rain, again and 
again.$ 

422 . And the earth 
which splits.} 

423. Verily, this is the 
Word that separates.} 

414. And if is not a 
thing for amusement.} 

425. Verily, they are but plotting a plot.} 

426. And I am planning a plan.} 

417. So, give a respite to the disbelievers; deal gently with 
them for a while.} 


y'i . V gpl' O'j Iffi)} 
Cj $ ft 

®gt ; 
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Swearing to the Truthfulness of the Qur’an and the 
Failure of Those Who oppose it 

Ibn ‘Abbas said, “Ar-raf means rain.”* 11 It has also been 
narrated from him that he said, “It means the clouds that 
contain rain.” He also said, 

m 


At-Tabari 24:360. 
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iBy the sky (having rain clouds) which gives rain, again and 
again.} 

“This means that it rains and then it rains (again).” Qatadah 
said, “It returns the sustenance of the servants (creatures) 
every year. Were it not for this, they would all be destroyed 
and so would their cattle.”* 1 * 

iAnd the earth which splits.} Ibn ‘Abbas said, “Splitting to bring 
forth plant growths.”* 2 ’ This was also said by Said bin Jubayr, 
‘Ikrimah, Abu Malik, Ad-Dahhak, Al-Hasan, Qatadah, As-Suddi 
and others.* 3 * Concerning Allah’s statement, 

4 ^ 3 -^ <$ 

4Verily, this is the Word that separates.} 

Ibn ‘Abbas said (Fasl is), “True.”* 4 ’ Qatadah also said the 
same. Someone else said, “A just ruling.” 

}And it is not a thing for amusement.} 

meaning, rather it is serious and true. Then Allah informs 
about the disbelievers saying that they reject Him and hinder 
others from His path. Allah says, 

iVerily, they are but plotting a plot.} meaning, they plot against 
the people in their calling them to oppose the Qur’an. Then 
Allah says, 


4So, give a respite to the disbelievers;} meaning, wait for them 
and do not be in haste concerning them. 





ideal gently witlt them for a while.} meaning, a little while. This 


m At-Tabari 24:360. 

* 2 * At-Tabari 24:361. 

* 3 * Ad-Durr Al-Manthur 8:477. 
* 4 * At-Tabari 24:362. 
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means that you will see what befalls them of torment, punish¬ 
ment and destruction. This is as Allah says, 

4 We let them enjoy for a little while, then in the end We shall 
oblige them to (enter) a great torment.} (31:24) 

This is the end of the Tafsir Surat At-Tariq, and unto Allah is 
all praise and thanks. 
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The Tafsir of Surah Sabbih" 
(Chapter - 87) 


Which was revealed in Mahkah 


The Virtues of S&rat Al-A‘la 


This Sarah was revealed in Makkah before the migration to Al- 
Madinah. The proof of this is what Al-Bukh&ri recorded from 
Al-Bara’ bin ‘Azib, that he said, “The first people to come to us 
(in Al-Madinah) from the Companions of the Prophet jg were 
Mus'ab bin TJmayr and Ibn Umm Maktum, who taught us the 
Qur’an; then ‘Ammar, Bilal and Sa‘d came. Then TJmar bin Al- 
Khattab came with a group of twenty people, after which the 
Prophet came. I have not seen the people of Al-Madinah 
happier with anything more than their happiness with his 
coming (to Al-Madinah). This was reached to such an extent 
that I saw the children and little ones saying, This is the 
Messenger of Allah who has come.' Thus, he came, but he did 
not come until after I had already recited (i.e., learned how to 
recite) 


rU 


& 




iGlorify the Name of your Lord, the Most High .)► (87:1) 

as well as other Surahs similar to it.”* 2 ’ 

It has been confirmed in the Two Satuhs that the Messenger 
of Allah g? said to Mu'adh, 




*Why didn't you recite "Glorify the Name of your Lord, the 
Most High,”; "By the sun and its brightness," and "By the 
night when it envelopes ."b’ 3 ’ 


This Surah is more commonly called Surat Al-A'l&. 
121 Fath Al-Bari 8:569. 

’ 3| Fath Al-Bari 2:234, and Muslim 1:340. 



Surah 87. A/-A7a fM3) (PartM 


445 


Imam Ahmad recorded from An-Nu‘man bin Bashir that the 
Messenger of Allah (gg recited 




Surat Al-A‘la (chapter 87) and Surat Al-Ghashiyh (chapter 88) 
in the two 7 d prayers. If the ‘Id prayer fell on Friday, he would 
recite them in both prayers (7d and Salat Al-Jumu‘ah J.* 1 ' 
Muslim also recorded this in his Sahih, as well as Abu Dawud, 
At-Tirmidhi, An-Nasal and Ibn Majah. The wording of Muslim 
and the Sunan compilers says, “He used to recite 




Surat Al-A‘ld (chapter 87) and Surat Al-Ghashiyh (chapter 88) 
for the two ‘Ids and Jumu'ah. If they occurred on the same 
day, he would recite them in both of them.” 

In his Musnad, Imam Ahmad recorded on the authority of 
Ubayy bin Ka*b, Abdullah bin ‘Abbas, ‘Abdur-Rahman bin 
Abza, and the Mother of the believers, ‘A’ishah, that the 
Messenger of Allah used to recite 


ft > foj Qte foj % & ^} 


4 1 Glorify the Name of your Lord, the Most High.} and {Say: 
'O you who disbelieve.'} and iSay: 'He is Allah, the One.’} 
‘A’ishah added in her version that he would also recite 
the Mu‘awwidhatayn [Al-Falaq and An-Was).* 2 ' 




In the Name of Allah, the Most Gracious, the Most Merciful. 



111 Ahmad 4:271. 

,2 ' Ahmad from Ubayy 5:123, from Ibn ‘Abbas 1:299, Ibn Abza 3:406, 
and ‘A’ishah 6:227. 
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42. Wlw has created, and then proportioned it.) 

43. And Wlw has measured; and then guided.) 

44. And Who brings out the pasturage,) 

45. And then makes it dark stubble.) 

46. We shall make you recite, so you shall not forget,) 

47. Except what Allah may will. He knows what is apparent 
and what is hidden.) 

48. And We shall make easy for you the easy.) 

49. Therefore remind in case the reminder profits.) 

410. The reminder will be received by him who fears,) 

411. But it will be avoided by the wretched,) 

412. Who will enter the great Fire.) 

413. There he will neitlter die nor live.) 

The Command to pronounce Tasbih and its Response 

Imam Ahmad recorded from Ibn ‘Abbas that whenever the 
Messenger of Allah jfi would recite 

4Glorify the Name of your Lord, the Most High.) 
he would say, 

4:.. 

tGlory to my Lord, the Most High.^ li 

Ibn Jarir recorded from Ibn Ishaq Al-Hamdani that whenever 
Ibn ‘Abbas would recite 

£V> ^f) 

4Glorify the Name of your Lord, the Most High.) 

he would say, “Glory to my Lord, the Most High,” and 
whenever he would recite 

^ 

41 swear by the Day of Resurrection.) (75:1) 


*** Ahmad 1:232, Abu Dawud no. 883. 
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and then reach the end of it 

jk H S$} 

ils not He able to give life to the dead?} (75:40) 
he would say, “Glory to You, of course.”* 1 * Qatadah said, 

<•£ ill gf-} 

iClorify the Name of your Lord, the Most High.} 

“It has been mentioned to us that whenever the Prophet of 
Allah sg used to recite it he would say, 

cf'j 

«G/on/ to my Lord, the Most H/g/i.»”* 2 ’ 


The Creation, the Decree, and the bringing forth of 
Vegetation 

Allah says, 

iWho has created, and then proportioned it.} 

meaning, He created that which has been created, and He 
fashioned every creation in the best of forms. Then Allah says, 

S3 


iAnd W?io has measured; and then guided.} Mujahid said, “He 
guided man to distress and happiness, and he guided the cattle 
to their pastures.”* 3 ’ This Ayah is similar to what Allah has 
said about Musa’s statement to Fir‘awn, 




}Our Lord is He Who gave to each thing its form and nature, 
then guided it aright.} (20:50) 

meaning, He decreed a set measure and guided the creation to 
it. This is just as is confirmed in Sahih Muslim on the 


111 At-Tabari 24:367. 

* 2 * At-Tabari 24:368. This is based upon the narration of Ibn ‘Abbas 
above. 

* 3 * At-Tabari 24:369. 
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authority of ‘Abdullah bin ‘Amr that the Messenger of Allah sg 
said, 


*—>vJ O/tyLJl 1 jjS 4JJ1 j]« 


«*UJl ^p <Li^p j \Sj 


'‘Verily, Allah ordained the measure of all creation fifty 
thousand years before He created the heavens and the earth, and 
His Throne was over the water .» |11 

Concerning Allah’s statement, 

iAnd Who brings out the pasturage,) meaning, all types of 
vegetation and crops. 

:ul 

iAnd then makes it dark stubble.) Ibn ‘Abbas said, “Dried up and 
altered.” 121 It has been narrated that Mujahid, Qatadah and 
Ibn Zayd, all made similar statements. 13 * 


The Prophet ^ does not forget the Revelation 

Allah says, 

i&JL) 

iWe shall make you to recite,) meaning, ‘O Muhammad.’ 

iso you shall not forget (it),) This is Allah informing and 
promising him (the Prophet jg) that He will teach him a 
/recitation that he will not forget. 

iExcept what Allah may will.) Qatadah said, “The Prophet $g did 
not forget anything except what Allah willed.” It has been said 
that the meaning of Allah’s statement, 

i& %) 

111 Muslim 4:2044. 

121 At-Tabari 24:369. 

131 At-Jabari 24:369, 370. 
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4so you shall not forget,} is, “do not forget” and that which would 
be abrogated, is merely an exception to this. Meaning, ‘do not 
forget what We teach you to recite, except what Allah wills, 
which He removes and there is no sin on your leaving it off (not 
retaining it).’ Concerning Allah’s statement, 

4t|^ « 

4He knows what is apparent and what is hidden.} meaning, He 
knows what the creatures do openly and what they hide, 
whether it be statements or deeds. None of that is hidden from 
Him. 

Then Allah says, 

4And We shall make easy for you the easy.} meaning, *We will 
make good deeds and statements easy for you, and We will 
legislate such Law for you that is easy, tolerant, straight and 
just, with no crookedness, difficulty or hardship in it.’ 


The Command to remind 

Allah then says, 


iTherefore remind in case the reminder profits.} meaning, remind 
where reminding is beneficial. 

From here we get the etiquette of spreading knowledge, that 
it should not be wasted upon those who are not suitable or 
worthy of it. The Commander of the believers, ‘Ali said, “You 
do not tell people any statement that their intellects do not 
grasp except that it will be a Fitnah (trial) for some of them.” 
He also said, “Tell people that which they know. Would you 
like for Allah and His Messenger to be rejected?” 

Allah said: 




4The reminder will be received by him who fears,} 

meaning, “he whose heart fears Allah and who knows that he 
is going to meet Him, will receive admonition from what you 
convey to him, O Muhammad.’ 


TX> V* 
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iBut it will be avoided by the wretched, who will enter the 
great Fire. There he will neither die nor live.} 


meaning, he will not die and thus be allowed to rest, nor will 
he live a life that is beneficial to him. Instead, his life will be 
harmful to him, because it will be the cause of his feeling of 
the pain of torment and various types of punishments what he 
is being punished with. 

Imam Ahmad recorded from Abu Said that the Messenger of 
Allah said, 


4)1 JjJj 1 i j f J O C V -j,. jjl jlljI tSI® 
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«Concerning the people of the Fire who are deserving of it, they 
will not die nor will they live. Regarding tlte people that Allah 
wants mercy for, He will cause than to die in the Fire. Then 
He will allow the intercessors to come to them, and a man will 
take his groups of supporters and plant them (or he said they 
will be planted) in the River of Al-Hayd (or he said Al-Haydh, 
or Al-Hayawan, or Nahr Al-Jannah). Then they will sprout up 
like the sprouting of the seed on the moist bank of a flowing 
stream j 


Then the Prophet £j§ said, 

. . - ^ ,■ * • > * 

8 ?I pj i * 1 j k*\j 
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a Haven't you all seen tlte tree that is green, then it turns 
yellow, then it turns green (again)?* 

Abu Said then said that some of those present said, “It is as if 
the Prophet used to live in the desert wilderness (i.e., due 
to his parables of nature).” |11 

Ahmad also recorded from Abu Said that the Messenger of 
Allah ig said, 




bi 
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Ahmad 3:5. 
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*Concerning the people of the Fire who will be dwellers of it, 
they will not die in it nor will they live. However, there will be 
a group of people - or as he said - whom the Fire will bum 
due to their sins - or he said - their wrongdoings. So, He will 
cause them to die until they become burnt coal. Then the 
intercession will be allowed and they will be brought group after 
group, and they will be scattered over the rivers of Paradise. 
Then it will be said: "O people of Paradise! Pour down upon 
them." Then they will sprout like the growing of the seed that 
is upon the moist bank of the flowing stream." 

Then, a man from among the people present said, “It is as if 
the Messenger of Allah jg used to live in the desert 
wilderness.” 111 Muslim also recorded this Hadith , 121 


j ?■ -yjj $>) y 


414. Indeed whosoever purifies himself shall achieve success. ^ 

415. And remembers the Name of his Lord, and performs 
Salah.} 

416. Rather you prefer the life of this world.} 

417. Although the Hereafter is better and more lasting.} 

418. Verily, this is in tire former Scriptures} 

419. The Scriptures of Ibrahim and Musa.} 


A Statement concerning the People of Success 

Allah says, 

4C|o* jSJ 2} 

4Indeed whosoever purifies himself shall achieve success.} 

meaning, he purifies himself from despised characteristics and 
he follows what Allah has revealed to die Messenger 


111 Ahmad 3:11. 
121 Muslim 1:172. 
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4 3 M 


iAnd remembers the Name of his Lord, and performs Salah.} 

meaning, he establishes the prayer in its appointed time, 
seeking the pleasure of Allah, obedience to His command, and 
implementation of His Law. We have already reported from the 
Commander of the believers, ‘Umar bin ‘Abdul-‘Aziz, that he 
used to command the people to give the Sadaqat Al-Ftir , (11 
and he would recite this Ayah: 




ilndeed whosoever purifies himself shall achieve success. And 
remembers the Name of his Lord, and performs Salah.} 

Abu Al-Ahwas said, “If someone comes to any of you begging, 
and he wants to pray, then he should give charity ( Zakah ) 
before he prays. For verily, Allah the Exalted says, 


* 4 > if ^ 


4 Indeed whosoever purifies himself shall achieve success. And 
remembers the Name of his Lord, and performs Salah.}’^ 

Qatadah said concerning this Ayah, 





AIndeed whosoever purifies himself shall achieve success. And 
remembers the Name of his Lord, and performs Salah 
(Fasalla).} 

“He purifies his wealth and pleases his Creator.’’ ,31 


This World is Worthless in Comparison to the Hereafter 

Then Allah says, 

iRather you prefer the life of this world.} 

meaning, *you give it precedence over the matter of the 
Hereafter, and you prefer it because of what it contains of 

The prescribed charity at the end of the month of Ramadan. 

121 At-Tabari 24:374. 

131 At-Tabari 24:374. 
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usefulness and benefit for you in livelihood, and your returns 
(i.e., income, profitable gain).’ 




4Although the Hereafter is better and more lasting.$ 


meaning, the reward of the final abode is better than the 
worldly life, and it is more lasting. For indeed, this worldly life 
is lowly and temporal, whereas the Hereafter is noble and 
eternal. Thus, how can an intelligent person prefer that which 
is short-lived over that which is eternal. How can he give 
importance to that which will soon pass away from him, while 
ignoring the importance of the abode of eternity and infinity. 

Imam Ahmad recorded from Abu Musa Al-Ash‘ari that the 
Messenger of Allah jg said, 








li 


^Whoever loves his worldly life, will suffer in his Hereafter, 
and whoever loves his Hereafter, will suffer in his worldly life. 
Therefore, chose that which is everlasting over that which is 
temporal .» 

Ahmad was alone in recording this Hadith J 1 * 


The Scriptures of Ibrahim and Musa 

Allah then says, 

iVerily, this is in the former Scriptures - the Scriptures of 
Ibrahim and Musa.} 

This Ayah is similar to Allah’s statement in Surat An-Najm, 

A 

iOr is he not informed with what is in the Scriptures of Musa. 


Ahmad 4:412. This Hadith has a deficiency in the chain of 
narration. 
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And of Ibrahim who fulfilled (or conveyed) all that (Allah 
ordered him to do or convey): that no burdened person (with 
sins) shall bear the burden (sins) of another. And that man can 
have nothing but what he does. And that his deeds will be seen. 
Then he will be recompensed with a full and the best 
recompense. And that to your Lord is the End (Return of 
everything).} (53:36-42) 

And so forth, until the end of these Aydt. Abu ‘Aliyah said, 
“The story of this S&rah is in the earlier Scriptures.”* 1 * Ibn 
Jarir preferred the view that the meaning of Allah’s statement, 


iVerily, this} is referring to His previous statement, 






4Indeed whosoever purifies himself shall achieve success. And 
remembers the Name of his Lord, and offers SalSh. Rather you 
prefer the life of this world. Although the Hereafter is better and 
more lasting.} 

Then Allah says, 




4 Verily, this} meaning, the content of this discussion, 

iin the former Scriptures, the Scriptures of Ibrahim and 
Mmsa.^* 2 ’ 

This view that he (At-Tabari) has chosen is good and strong. 
Similar to it has been reported from Qatadah and Ibn Zayd.* 3 * 
And Allah knows best. 

This is the end of the Tafsir of Surat Al-A‘la (Sabbih). All 
praise and blessings are due to Allah, and He is the Giver of 
success and protection from error. 


111 At-Tabari 24:376. 
* 21 At-Tabari 24:377. 
131 At-Tabari 24:376. 
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The Tafslr of Surat Al-Ghashiyah 
(Chapter - 88) 


Which was revealed in Makkah 


Reciting Surat Al-A'la and Al-Ghashiyah in the Friday 
Prayer 

It has already been mentioned on the authority of An-Nu‘man 
bin Bashir that the Messenger of Allah used to recite Surat 
Al-A'la (87) and Al-Ghashiyah in the ‘Id and Friday prayers. 1 ' 1 
Imam Malik recorded that Ad-Dahhak bin Qays asked An- 
Nu'man bin Bashir, “What else did the Messenger of Allah jg 
recite on Friday along with Surat Al-Jumu‘ah?” An-Nu‘man 
replied, “Al-Ghashiyah (88).” 12 * This narration has been 
recorded by Abu Dawud, An-Nasal, Muslim and Ibn Majah. 131 



$ 


In the Name of Allah, the Most Gracious, the Most Merciful. 

0U. & £* w U- ji> 


41. Has there come to you the narration of Al-Ghashiyah (the 
overwhelming)?} 

42. Some faces that Day will be Khashi'ah.} 

^3. Laboring, weary.} 

44. They will enter into Fire, Hamiyah.} 

45. They will be given to drink from a boiling (Aniyah) 
spring,} 

46 . No food will there be for them but from Dar?,} 


Muslim 2:598. 

121 Al-Muwatta‘ 1:111. 

131 Abu Dawud 1:670, An-Nasal 3:112, Muslim 2:598 and Ibn Majah 
1:355. 
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47. Which will neither nourish nor avail against hunger.4 

The Day of Judgement and what will happen to the 
People of the Fire during it 

Al-Ghashiyah is one of the names of the Day of Judgement. 
This was said by Ibn ‘Abbas, Qatadah and Ibn Zayd. m It has 
been called this because it will overwhelm the people and 
overcome them. Allah then says, 


4©^ 




iSome faces that Day will be Khashi'ah.) meaning, humiliated. 
This was said by Qatadah. 121 Ibn ‘Abbas said, “They will be 
humble but this action will be of no benefit to them.” Then 
Allah says, 

4Laboring, weary.4 meaning, they did many deeds and became 
weary in their performance, yet they will be cast into a blazing 
Fire on the Day of Judgement. Al-Hafiz Abu Bakr Al-Burqani 
narrated from Abu ‘Imran Al-Jawni that he said, “ Umar bin 
Al-Khattab passed by the monastery of a monk and he said: ‘O 
monk!’ Then the monk came out, and Umar looked at him and 
began to weep. Then it was said to him: ‘O Commander of the 
faithful! Why are you weeping?’ He replied: *1 remembered the 
statement of Allah, the Mighty and Majestic, in His Book, 

<®& # & ©ti 

4L(tboring, weary. They will enter into Fire, Hamiyah.) 

So that is what has made me cry.’ ” |31 Al-Bukhari recorded 
that Ibn ‘Abbas said, 

4Laboring, weary.) “The Christians.” 141 It is narrated that 
‘Ikrimah and As-Suddi both said, “Laboring in the worldly life 
with disobedience, and weariness in the Fire from torment and 


111 At-Tabari 24:381. 

121 At-Tabari 24:382. 

131 ‘Abdur-Razzaq 2:299, and Al-Hakim 2:522. 
141 FathAl-Bari 8:570. 
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perdition.” Ibn ‘Abbas, Al-Hasan, and Qatadah all said, 

}They will enter into Fire, Hdmiyah} meaning, hot with intense 
heat. 

iThey will be given to drink from a boiling (Aniyah) spring.} 

meaning, its heat has reached its maximum limit and boiling 
point. This was said by Ibn ‘Abbas, Mujahid, Al-Hasan and As- 
Suddi.' 1 ' Concerning Allah’s statement, 

% fa p S& 

}No food will there be for them but from Dari 1 ,} 

‘Ali bin Abi Talhah reported from Ibn ‘Abbas that he said, “A 
tree from the Hellfire.” 121 Ibn ‘Abbas, Mujahid, ‘Ikrimah, Abu 
Al-Jawza’ and Qatadah, all said, “It is Ash-Shibriq (a type of 
plant).” Qatadah said, “The Quraysh called it Ash-Shabraq in 
the spring and Ad-Dart‘ in the summer.” Ikrimah said, “It is a 
thorny tree which reaches down to the ground.” 13 ' Al-Bukhari 
related that Mujahid said, “Ad-Dart is a plant that is called 
Ash-Shibriq. The people of the Hijaz call it Ad-Dart when it 
dries, and it is poisonous.”' 41 Ma'mar narrated that Qatadah said, 

4No food will there be far them but from Dart,} 

“This is Ash-Shibriq. When it dries it is called Ad-Dari‘.’* s] 
Said narrated from Qatadah that he said, 

4No food will there be far them but Dart,} 

“This is of the worst, most disgusting and loathsome of 
foods.” 16 ' Concerning Allah’s statement, 

111 At-Tabari 24:383. 

121 At-Tabari 24:385. 

131 At-Tabari 24:384. 

141 FathAl-Bari 8:570. 

151 At-Tabari 24:384. 

161 At-Tabari 24:384. 







iWhich will neither 
nourish nor avail against 
hunger.} 

This means that the 
intent in eating it will 
not be achieved, and 
nothing harmful will 
be repelled by it. 

£3 Qfot & 

Si. Q @t,C 





48. Faces that Day will 
be joyful,} 

^9. Glad with their 

endeavor.} 

410. In a lofty 

Paradise.} 


411. Where they shall neither hear harmful speech nor 
falsehood.} 


412. Therein will be a running spring.} 

413. Therein will be thrones raised high.} 

414. And cups set at hand.} 

415. And Namdriq, set in rows.} 

416. And Zardbi, spread out (Mabthuthah).} 


The Condition of the People of Paradise on the Day of 
Judgement 

After mentioning the situation of the wretched people, Allah 
changes the discussion to mention those who will be happy. 
He says, 
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iFaces that Day $ meaning, on the Day of Judgement. 


iwill be joyful, ^ meaning, pleasure will be noticeable in them 
(those faces). This will only occur due to their striving. Sufyan 
said, 


►r^i i , 


iGlad with their endeavor.$ “They will be pleased with their 
deeds.” Then Allah says, 


iln a lofty Paradise.} meaning, elevated and brilliant, secure in 
their dwellings. 

iW’Q fe cr* ^ 


iWhere they shall neither hear harmful speech nor falsehood.} 

meaning, they will not hear in the Paradise that they will be 
in, any foolish word. This is as Allah says, 

y 0 fe *3} 


iThey shall not hear therein any Laghw J 11 but only Saldm.} 
(19:62) 

Allah also says, 


4 Free from any Laghw, and free from sin.} (52:23) 
and He says, 

tai ib •§[ % (0 £ 'i} 

4No Laghw will they hear therein, nor any sinful speech. But 
only the saying of: ''Salami Salami" } (56:25-26) 

Then Allah continues, 

C % 


Vain, useless, false, sinful speech. 
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+& & q £s JT ^ 

? ®j£Cl '^1 Si i^Vf 'if >4i2 @>§ & * ^1 

di®*. >'\' ir.fi?.! 


<(27. Do they not look at the camels, how they are created 

418. And at the heaven, how it is raised?} 

419. And at the mountains, how they are rooted?} 

420. And at the earth, how it is outspread?} 

421. So remind them - you are only one who reminds.} 

422. You are not a Musaytir over them.} 

423. Save the one who turns away and disbelieves.} 

424. Then Allah will punish him with the greatest 
punishment.} 

425. Verily, to Us will be their return;} 

426. Then verily, for Us will be their reckoning.} 


The Exhortation to look at the Creation of the Camel, 
the Heaven, the Mountains and the Earth 

Allah commands His servants to look at His creations that 
prove His power and greatness. He says, 

<$) J! •&} 


4Do they not look at the camels, how they are created?} 

Indeed it is an amazing creation, and the way it has been 
fashioned is strange. For it is extremely powerful and strong, 
yet gentle, carrying heavy loads. It allows itself to be guided by 
a weak rider. It is eaten, benefit is derived from its hair, and 
its milk is drunk. They are reminded of this because the most 
common domestic animal of the Arabs was the camel. 
Shurayh Al-Qadi used to say, “Come out with us so that we 
may look at the camels and how they were created, and at the 
sky and how it has been raised.” Meaning, how Allah raised it 
in such magnificence above the ground. This is as Allah says, 

oj fl C j ij ^£3*. iOf \ £&} 


4Have they not looked at the heaven above them, how we have 
made it and adorned it and there are no rifts on it?} (50:6) 
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Then Allah says, 

3 $ 

iArtd at the mountains, how they are rooted?} 

meaning, how they have been erected. For indeed they are 
firmly affixed so that the earth does not sway with its dwellers. 
And He made them with the benefits and minerals they 
contain. 

<^^44 St 

iAnd at the earth, how it is outspread?) 

meaning, how it has been spread out, extended and made 
smooth. Thus, He directs the bedouin to consider what he 
himself witnesses. His camel that he rides upon, the sky that 
is above his head, the mountain that faces him, and the earth 
that is under him, all of this is proof of the power of the 
Creator and Maker of these things. These things should lead 
him to see that He is the Lord, the Most Great, the Creator, 
the Owner, and the Controller of everything. Therefore, He is 
the God other than Whom none deserves to be worshipped. 

The Story of Dimam bin Tha'labah 

These are the things Dimam swore by after questioning the 
Messenger of Allah gjg. This can be seen in what Imam Ahmad 
recorded from Thabit, who reported that Anas said, “We were 
prohibited from asking the Messenger of Allah sg| anything. 
Thus, it used to amaze us when an intelligent man from the 
people of the desert (bedouin Arabs) would come and ask him 
about something while we were listening. So a man from the 
people of the desert came and said, ‘O Muhammad! Verily, 
your messenger has come to us and he claims that you claim 
that Allah sent you.’ He (the Prophet) jg said, 

1 jxi* 

•He told the truths The man said, Who created the heaven?’ He 
(the Prophet £g) replied, a Allah.» The man said, Who 

created the earth?’ He (the Prophet jg) replied, 

The man said, Who erected these mountains and placed in 
them whatever is in them?’ He (the Prophet jg§) replied. 
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Then the man said, “By the One Who created the heaven, the 
earth, and erected these mountains, did Allah send you?’ He 
(the Prophet jg) said, 

aliii 

“Yes.® The man then said, Your messenger claims that we are 
obligated to pray five prayers during our day and night.’ He (the 
Prophet sg) said, 

“He told the truth.* The man then said, *By He Who has sent you, 
did Allah command you with this?’ He (the Prophet jig) replied, 

«1jJ» 

*Yes.i> The man then said, Your messenger also claims that we 
are obligated to give charity from our wealth.’ He (the Prophet 
2g) said, 

“He told the truth.* Then the man said, *By He Who has sent 
you, did Allah command you with this?’ He (the Prophet i§) 
replied, 

“Yes.n The man then said, Your messenger claims that we are 
obligated to perform pilgrimage [Hajj) to the House (the Ka'bah), 
for whoever is able to find a way there.’ He (the Prophet jg) said, 

“He told the truth.* 

Then the man turned away to leave while saying, “By He Who 
has sent you with the truth, I will not add anything to these 
things and I will not decrease anything from them.’ The 
Prophet jg then said, 

Jju> tjji 

“// he has spoken truthfully, he will certainly enter 
Paradise .d' 1 ' 


U) 


Afim^d 3:143. 
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Then he sg recited, 

S3 S3 XIi 


iSo remind them - you are only one who reminds. You are not 
a dictator over them -^ |1) 

This is how Muslim recorded this Hadith in his Book of Faith, 
and At-Tirmidhi and An-Nasal also recorded it in their Sunans 
in the Books of Tafsir ) 21 This Hadith can be found in both of 
the Two Sahihs.W 


The Threat for Whoever turns away from the Truth 

Concerning Allah’s statement, 

iSave the one who turns away and disbelieves.} 

meaning, he turns away from acting upon its pillars, and he 
disbelieves in the truth with his heart and his tongue. This is 
similar to Allah’s statement, 

4 S&i <£,,£■* '&} 

4So he neither believed nor prayed! But on the contrary, he 
belied and turn away!} (75:31-32) 

Thus, Allah says, 

}Then Allah will punish him with the greatest punishment.} 
Allah then says, 

tj) l\} 

iVerily, to l/s will be their return;} meaning, their place of 
return and their resort. 

oj y} 

iTlten verily, for Us will be their reckoning.} meaning, *We will 


111 Ahmad 3:300. 

Muslim 1:53, Tuhfat ALAhwadhi 9:265, and An-Nasal in Al-Kubra 
6:514. 

^ FathAl-Bari 1:95, from Ibn *Umar, and Muslim 1:52. 
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reckon their deeds for them and requite them for those deeds.’ 
If they did good, they will receive good, and if they did evil, they 
will receive evil. 

This is the end of the Tafslr of Surat Al-Ghashiyah, and all 
praise and thanks are due to Allah. 


The Tafsir of Surat Al-Fajr 
(Chapter - 89) 

Which was revealed in Makkah 


Recitation of Surat Al-Fajr in the Prayer 


An-Nasal recorded a narration from Jabir that Mu'adh prayed 
a prayer and a man came and joined him in the prayer. 
Mu'adh made the prayer long, so the man went and prayed 
(alone) at the side of the Masjid, and then left. When Mu'adh 
was informed of this he said, “(He is) a hypocrite.” He (Mu'adh) 
then informed the Messenger of Allah jg of what happened. 
The Prophet gg then asked the young man (about it) and he 
replied, “O Messenger of Allah! I came to pray with him, but 
he made the prayer too long for me. So I left him and prayed 
at the side of the Masjid. Then I went to feed my she-camel.” 
The Messenger of Allah jg§ then said, 


0%} $0 Cri ^ 0$ 




“Are you causing trouble Mu'adh? Why don't you recite 
4'Glorify the Name of your Lord the Most High'}, i'By the 
sun and its brightness'}, i'By the dawn'}, and 4'By the night 
as it envelops'?}^ 


In the Name of Allah, the Most Gracious, the Most Merciful. 
tfjJ £ Ji 4 

j, 3k ? 3 ©*a ** ft Oa % Q& 

4 yt !& 

^ <iCj - lilbj jjffi <LCa* jdiil 


An-Nasal in Al-Kubra 6:55. 
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il. By the dawn;} 

42. And by the ten nights,} 

43. And by the even and the odd.} 

44. And by the night when it departs.} 

45. Is there (not) in them sufficient proofs for men of 
understanding!} 

46. Saw you not how your Lord dealt with 'Ad?} 

47. Iram of the pillars,} 

48. The like of which were not created in the land?} 

49. And Thamud, who hewed out rocks in the valley?} 

410. And Fir'awn with Al-Awtad?} 

411. Who did transgress beyond bounds in the lands.} 

412. And made therein much mischief.} 

413. So, your Lord poured on them different kinds of severe 
torment.} 

414. Verily, your Lord is Ever Watchful.} 

The Explanation of Al-Fajr and what comes after it 

Concerning Al-Fajr, it is well known that it is the morning. 
This was said by ‘Ali, Ibn ‘Abbas, ‘Ikrimah, Mujahid and As- 
Suddi.* 1 * 

It has been reported from MasrQq and Muhammad bin Ka‘b 
that Al-Fajr refers to the day of Sacrifice (An-Nahr) in 
particular, and it is the last of the ten nights. 121 The ten 
nights’ refers to the (first) ten days of Dhul-Hijjah. This was 
said by Ibn ‘Abbas, Ibn Zubayr, Mujahid and others among 
the Salaf and the latter generations.* 31 It has been confirmed 
in Saluh Al-Bukhari from Ibn ‘Abbas that the Prophet said, 

"f*$> hi Ifi «i>l Jl J^ 1 f 1 -' & Ul1 

•There are no days in which righteous deeds are more beloved 
to Allah than these days .» 

111 Af-Tabari 24:395, and Al-Baghawi 4:481. 

121 Al-Qurjubi 20:39. 

* 31 At-Jabari 24:396. 



meaning the ten days of Dhul-Hijjah. They said, “Not even 
fighting Jihad in the way of Allah?” He replied, 


'ty* ji Cfr'A Jcr- Ji ^) 1 



•‘Not even Jihad in the way of Allah; except for a man who 
goes out (for Jihad) with his self and his wealth, and he does 
not return with any of that .» (1 ' 

Allah then says, 

<©# 

iAnd by the even and the odd.) 

It has been mentioned in a Hadith that Al-Watr (the odd) is the 
day of ‘Arafah because it falls on the ninth, and Ash-Shafi 
(the even) is the day of An-Nahr (sacrifice) because it falls on 
the tenth day.' 21 This was also said by Ibn ‘Abbas, Ikrimah 
and Ad-Dahhak. 131 There are also other opinions about the 
explanation of these two words. 


Explanation of Night 

Concerning Allah’s statement, 

iAnd by the night when it departs.} Al-‘Awfi reported from Ibn 
‘Abbas that he said, "When it goes away.”l 4 * ‘Abdullah bin 
Zubayr said, 

k 

4.And by the night when it departs.) “As some parts of it remove 
other parts of it.”* 51 Mujahid, Abu Al-‘Aliyah, Qatadah, and 
Malik who reported it from Zayd bin Aslam and Ibn Zayd, they 
all said; 

4&£ k 

111 Fath Al-B&ri 2:530. 

The Hadith in question is unauthentic. 

■ 3| At-Tabari 24:397, 398. 

141 At-Tabari 24:401. 

151 At-Tabari 24:401. 
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4And by the night when it departs.$ “When it moves 
along.”**' 

Concerning Allah’s statement, 

**4 Jr-i 

4There is indeed in them sufficient proofs for men with Hijr!} 

meaning, for he who possesses intellect, sound reasoning, 
understanding and religious discernment. The intellect has 
only been called Hijr because it prevents the person from 
doing that which is not befitting of him of actions and 
statement. From this we see the meaning of Hijr Al-BayP ' 
because it prevents the person performing Tawaf from clinging 
the wall facing Ash-Sham. Also the term Hijr Al-Yamamah (the 
cage of the pigeon) is derived from this meaning (i.e., 
prevention). It is said, “Hajara Al-Hakim so-and-so (The judge 
passed a judgement preventing so-and-so),” when his 
judgement prevents the person from his liberty (i.e., of freely 
utilizing his wealth). Allah says, 



iAnd they will say: "Hijr Mahjur."^ 3] (25:22) 

All of these examples are different cases but their meanings 
are quite similar. The oath that is referred to here is about the 
times of worship and the acts of worship themselves, such as 
Hajj, Salah and other acts of worship that Allah’s pious, 
obedient, servants who fear Him and are humble before Him, 
seeking His Noble Face, perform in order to draw nearer to 
Him. 


Mentioning the Destruction of *Ad 


After mentioning these people, and their worship and 
obedience, Allah says, 




iSaw you not haw your Lord dealt with *Ad?^ 


m At-Tabari 24:401. 

The area on the northern side of the Ka'bah that is a walled-in 
precinct. 

^ Meaning, completely shunned. 



471 


Surah 89. Al-Fair (1-14) (Part-30) 

These were people who were rebellious, disobedient, arrogant, 
outside of His obedience, deniers of His Messengers and 
rejectors of His Scriptures. Thus, Allah mentions how He 
destroyed them, annihilated them and made them legends to 
be spoken of and an exemplary lesson of warning. He says, 

ft J2 # 3 j$f> 

iSaw you not how your Lord dealt with 'Ad? Iram of the 
pillars,} 

These were the first people of ‘Ad. They were the descendants 
of ‘Ad bin Iram bin ‘Aws bin Sam bin NUh. This was said by 
Ibn Ishaq.’ 11 They are those to whom Allah sent His 
Messenger Hud. However, they rejected and opposed him. 
Therefore, Allah saved him and those who believed with him 
from among them, and He destroyed others with a furious, 
violent wind. 


.j* if-Ir* Wi fj® ■— sj* £*££■ |ij3c \Sy-d.} 


iWhich Allah imposed on them for seven nights and eight days 
in succession, so that you could see men lying overthrown, as if 
they were hollow trunks of date palms! Do you see any 
remnants of them?} (69:7-8) 

Allah mentioned their story in the Qur’an in more than one 
place, so that the believers may learn a lesson from their 
demise. Allah then says, 


i®,c Mft» 

^Iram of the pillars.$ This is an additional explanation that adds 
clarification who they actually were. Concerning His saying, 

& 

iof the pillars is because they used to live in trellised houses 
that were raised with firm pillars. They were the strongest 
people of their time in their physical stature, and they were the 
mightiest people in power. Thus, Hud reminded them of this 

m 


At-Jabari 24:404. 
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blessing, and he directed them to use this power in the 
obedience of their Lord Who had created them. He said, 


gx 4 p& £ £ m U SSSL pz. it Cfc.SB> 

i%'^ gti it 


iAnd remember that He made you successors after the people of 
Nuh and increased you amply in stature. So retnember the 
graces from Allah so that you may be successfiil.}[7:69) 

Allah also said, 


it df !£ iji % ait $ Ijig 


:/}*i tj^ft ^ 'jlc 



iAs ybr 'Ad, they were arrogant in the land without right, and 
they said: "Who is mightier than us in strength?" See they not 
that Allah Who created them was mightier in strength than 
them.} (41:15) 


And Allah says here, 


iThe like of which were not created in the land?} 

meaning, there had been none created like them in their land, 
due to their strength, power and their great physical stature. 
Mujahid said, “Iram was an ancient nation who were the first 
people of ‘Ad.” Qatadah bin Di'amah and As-Suddi both said, 
“Verily, Iram refers to the House of the kingdom of ‘Ad.” This 
latter statement is good and strong. 

Concerning Allah’s statement, 




iThe like of which were not created in the land?} 

Ibn Zayd considered the pronoun of discussion here to refer to 
the pillars, due to their loftiness. He said, “They built pillars 
among the hills, the likes of which had not been constructed 
in their land before.” 111 However, Qatadah and Ibn Jarir 


m 


At-Tabari 24:406. 
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considered the pronoun of discussion to refer to the tribe (of 
‘Ad), meaning that there was no tribe that had been created 
like this tribe in the land - meaning during their time. 111 And 
this latter view is the correct position. 

The saying of Ibn Zayd and those who follow his view is a 
weak one, because if He intended that, He would have said 
“The like of which were not produced in the land.” But He 
said: 

I 


4 Cfe 

iThe like of which were not created in the land.) 
Then Allah says, 


4And Thamud, who hewed (Jabu) rocks in the valley?) 

meaning, they cut the rocks in the valley. Ibn ‘Abbas said, 
“They carved them and they hewed them.” 121 This was also 
said by Mujahid, Qatadah, Ad-Dahhak and Ibn Zayd. [3) From 
this terminology it is said (in the Arabic language), “the hewing 
of leopard skin” when it is tom, and “The hewing of a 
garment” when it is opened. The word ‘ Jayb ’ (pocket or 
opening in a garment) also comes from Jabu. Allah says, 

iAnd you hew in the mountains, houses with great skill ) 
(26:149) 

A Mention of Fir‘awn 

Allah then says, 


iAnd Fir’awn with Al-Awtad?) 

Al-‘Awfi reported from Ibn ‘Abbas that he said, “Al-Awtad are 


111 At-Tabari 24:406. 
121 At-Tabari 24:408. 
131 At-Tabari 24:408. 







475 


Surah 89. Al-Fair (15-20) (Part-30) 




£>$&&}$ 0 ^Jsp^Jk $ 
00iU&j)0&S^&U&& 

&0 *&^JU'Sibjdl0^\%. 

<&&&£&& 0z&&p}j3t 

^ ill yJ===\ 3>\J}\*zZjj£=dsj (&} ojSCiJt 


feJ&UM 


"*« 55 ^5, .!- ., r .; ,. ., ,-„, ,!(-, 

/Uj -cJijl U lij U&^ 

#/ -4 v? >//!*•«- 

Jys* A*l> Aj5 » 

22 i&t C I'H Ctj 

'/f ^ JfcVC <✓ 

tlj JyJ /Uj £16 

vj :f5^df Sjl/2 ■$ £ % 
^ 

3£3f 44-1 

4®(U. &. 

<25. As ybr man, when 
his Lord tries him by 
giving him honor and 
bounties, then he says: 
"My Lord has honored 
me.”} 

<26. But when He tries 
him by straitening his 
means of life, he says : 
"My Lord has humi¬ 
liated me!"} 


0J £* “ 


<17. But no! But you treat not the orphans with kindness and 
generosity!} 

418. And urge not one another on the feeding of the Misktn!} 
<29. And you devour the Turdth - devouring with greed.} 

<20. And you love wealth with love Jamma.} 


Wealth and Poverty are both a Test and Honor or 
Disgrace for the Servant 

Allah refutes man in his belief that if Allah gives Him 
abundant provisions to test him with it, it is out of His honor 
for him. But this is not the case, rather it is a trial and a test, 
as Allah says. 
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4Do they think that in wealth and children with which We 
enlarge them. We hasten unto them with good things. Nay, but 
they perceive not.} (23:55-56) 

Likewise, from another angle, if Allah tests him and tries him 
by curtailing his sustenance, he believes that is because Allah 
is humiliating him. As Allah says, 

iBut no!} meaning, the matter is not as he claims, neither in 
this nor in that. For indeed Allah gives wealth to those whom 
He loves as well as those whom He does not love. Likewise, He 
withholds sustenance from those whom He loves and those 
whom He does not love. The point is that Allah should be 
obeyed in either circumstance. If one is wealthy, he should 
thank Allah for that, and if he is poor, he should exercise 
patience. 

From the Evil that the Servant does regarding Wealth 

Allah said, 

tip 1 

iBut you treat not the orphans with kindness and generosity!} 

This contains the command to honor him (the orphan). Abu 
Dawud recorded from Sahl bin Said that the Messenger of 
Allah jg said, 

<>The guardian of the orphan and l will be like these two in 
Paradise .» And he put his two fingers together - the middle 
finger and the index finger. 11 ’ 

<&&$*&&&&*» 

{And urge not one another on the feeding of the Miskfn!} 

meaning, they do not command that the poor and the needy 
be treated with kindness, nor do they encourage each other to 
do so. 


111 Abu Dawud 5:356, similar with Muslim no. 2983. 



is, (M 

iAnd you devour the Turdth} meaning, the inheritance. 

^devouring with greed meaning, however they can get it, 
whether lawful or forbidden. 

iAnd you love wealth with love Jamma.} meaning, in abundance. 
This increases some of them in their wickedness. 
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ill. Nay! When the earth is flatened, Dakkan Dakka.} 
ill. And your Lord comes with the angels in rows.} 

i!3. And Hell will be brought near that Day. On that Day 
will man remember, but how will that remembrance avail 
him?} 

424■ He will say: "Alas! Would that I had sent forth for my 
life!"} 

i!5. So on that Day none will punish as He will punish.} 
i!6. And none will bind as He will bind.} 
i!7. "O tranquil soul!"} 

i!8. "Come back to your Lord, - well-pleased and well¬ 
pleasing!"} 

i!9. “Enter then among My servants,"} 

430. "And enter My Paradise!"} 

On the Day of Judgement Everyone will be recompensed 
according to what He did of Good or Evil 

Allah informs of what will happen on the Day of Judgement of 
the great horrors. He says, 

in 
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$Nay!} meaning, truly. 

& JoVf *»l> 

4 When the earth is flatened, Ddkkan Dakka.} meaning, the earth 
and the mountains will be flattened, leveled and made even, 
and the creatures will rise from their graves for their Lord. 


4,And your Lord contest meaning, for the session of Judgement 
between His creatures. This is after they requested the best of 
the Sons of Adam - Muhammad jg - to intercede with Allah. 
This will occur only after they have requested the other great 
Messengers, one after another. Yet, all of them will say, “I 
cannot do that for you.” This will continue until the beseech¬ 
ing of the men reaches Muhammad jg, and he will say, “I will 
do it, I will do it.” So he will go and seek to intercede with 
Allah as the session of Judgement will have come, and Allah 
will allow him to intercede for that (the Judgement). 11 * 

This will be the first of the intercessions, and it is the 
praiseworthy station that has already been discussed in Surat 
Subhan ( Al-Isra *). So Allah will come for the session of 
Judgement as He wills, and the angels will also come, lined up 
in rows upon rows before Him. 

Then Allah says, 

fr'y. 


4And Hell will be brought near that Day.} In his Sahih, Imam 
Muslim bin Al-Hajjaj recorded that ‘Abdullah bin Mas“ud said 
that the Messenger of Allah jg said, 


4*^* jfi*j J* £* ftij wiJl jjZL* cAM 5 


“Hell will be brought on near that Day and it will have seventy 
thousand leashes, and each leash will have seventy thousand 
angels pulling if.®* 2 * 

At-Tirmidhi also recorded the same narration.* 3 * Allah said: 


I 1 * Ahmad 1:282. 

* 2 * Muslim 4:2184. 

* 3 * Tuhfat Al-Ahwadhi 7:294. 
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40n that Day will man remember ,} meaning, his deeds, and what 
he did before in his past and recent times. 




ibut how will that remembrance avail him?} meaning, how can 
remembrance then benefit him? 




> .i; 




4He will say: "Alas! Would that I had sent forth for my life!"} 

meaning, if he was a disobedient person, he will be sorry for 
the acts of disobedience he committed. If he was an obedient 
person, he will wish that he performed more acts of 
obdedience. 

This is similar to what Imam Ahmad bin Hanbal recorded 
from Muhammad bin Abi ‘Amlrah, who was one of the 
Companions of the Messenger of Allah jg. He said, “If a 
servant fell down on his face (in prostration) from the day that 
he was born until the day he died as an old man, in obedience 
to Allah, he would scorn this act on the Day of Judgement. He 
would wish to be returned to this life so that he could earn 
more reward and compensation.”* 11 
Allah then says, 


A\ > •/> *5 . 


4So on that Day none will punish as He will punish.} meaning, 
there is no one more severely punished than those whom Allah 
punishes for disobeying Him. 


V 


i ^ 


iAnd none will bind as He will bind meaning, there is no one 
who is more severely punished and bound than those the Az - 
Zabdniyah punish 121 the disbelievers in their Lord. This is for 
the criminals and the wrongdoers among the creatures. In 
reference to the pure and tranquil soul — which is always at rest 


^ Ahmad 4:185. 

f2| 

These are the angels of punishment in the Hellfire. See Surat Al- 
‘Alaq . 
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and abiding by the truth — it will be said to it, 

4^j d\ 

40 tranquil soul! Come back to your Lord.) 
meaning, to His company, His reward and what He has 
prepared for His servants in His Paradise. 

4&fj) 


4well-pleased) meaning, within itself. 


4well-pleasing.) meaning, pleased with Allah, and He will be 
pleased with it and gratify it. 

iEnter then among My servants ,) meaning, among their ranks. 


4 And enter My Paradise!) This will be said to it at the time of 
death and on the Day of Judgement. This is like the angels 
giving glad tiding to the believer at his time of death and when 
he rises from his grave. Likewise is this statement here. 

Ibn Abi Hatim recorded from Ibn ‘Abbas concerning Allah’s 


statement, 


i* 


& ajpK 


40 tranquil soul! Come back to your Lord, well-pleased and 
well-pleasing!) 

He said, “This Ayah was revealed while Abu Bakr was sitting 
(with the Prophet ^). So he said, ‘O Messenger of Allah! There 
is nothing better than this!’ The Prophet then replied, 

a|jji ill Jlili aj| Lb 


nThis will indeed be said to you."” 11 ' 


This is the end of the Tafsir of Surat Al-Fajr, and all praise 
and blessings are due to Allah. 


1*1 Ibn Abi Hatim, Ibn Marduyah, and Ad-Diya’ Al-Maqdisi in Al- 
Mukht&rah. See Ad-Durr Al-Manthur 8:513. 
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The Tafsir of Surat Al-Balad 
(Chapter - 90) 


Which was revealed in Makkah 

In the Name of Allah, the Most Gracious, the Most Merciful. 
j i-'T % jJ'jj y} 

& 'Z J J 4^1 :r;^T 
S&S ^ •(£)& 

. Nay/ / swear by this city;} 

42 . And you are free in this city.} 

43. And by the begetter and that which he begot.} 

44. Verily, We have created man in Kabad.} 

45. Does he think that none can overcome him?} 

46. He says: "I have wasted wealth in abundance!"} 

47. Does he think that none sees him?} 

48. Have We not made for him two eyes?} 

49. And a tongue and two lips?} 

410 . And shown him the tioo ways?} 


Swearing by the Sanctity of Makkah and Other Things 
that Man was created in Hardship 

Here Allah has sworn by Makkah, the Mother of the Towns, 
addressing its resident (during the non-sacred months,) free in 
this city in order to draw his attention to the significance of its 
sanctity when its people are in the state of sanctity. Khusayf 
reported from Mujahid; 

4®# UV; $ ^ 

4Nay! I swear by this city;} “The word “La" (Nay) refers to the 
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refutation against them (Quraish). I swear by this city.” 111 
Shablb bin Bishr narrated from ‘Ikrimah, from Ibn ‘Abbas that 
he said, 

^ 

iNay! I swear by this city;} “This means Makkah.” Concerning 
the Ayah: 

/ .V- . v* "'kV 

^ Jr 


yoi/ are free in this city.} he (Ibn 'Abbas) said, "O 
Muhammad! It is permissable for you to fight in it.” 121 

Similar was reported from Said bin Jubayr, Abu Salih, 
'Atiyah, Ad-Dahhak, Qatadah, As-Suddi and Ibn Zayd.* 31 Al- 
Hasan Al-Basri said, "Allah made it lawful (to fight in) for him 
(the Prophet ^) for one hour of a day.”* 41 The meaning of 
what they have said was mentioned in a Hadith that is agreed- 
upon as being authentic. In it the Prophet jg said, 


J\ 4 i yjL jh '/■ & 013IU1 jU iii ^ iDi lii b\» 

ijLJ C-i>-? uilj Vj «<^>W JUowj V iiUaJl ^ 3 ^ 

OliJl JLAlJjl Vi 4l#>£i pJl l£>£ oSU oij 


«Verily, Allah made this city sacred on the Day that He created 
the heavens and the earth. Therefore, it is sacred by the sanctity 
of Allah until the Day of Judgement. Its trees slwuld not be 
uprooted, and its bushes and grasses slwuld not be removed. 
And it was only made lawful for me (to fight in) for one hour of 
a day. Today its sanctity has been restored just as it was sacred 
yesterdau. So, let the one ivho is present infonn those who are 
absent, 


In another wording of this Hadith, he said, 

%+**■%* , J £ > V , A * f • 
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«So, 1 / anyone tries to use the fighting of the Messenger (to 


111 Ad-Durr Al-Manthur 8:517. 

* 21 Al-Qurtubi 20 :60, and Ad-Durr Al-Manthur 8 :518. 
131 Al-Qurtubi 20 :60, and Ad-Durr Al-Manthur 8 :518. 
141 Ad-Durr Al-Manthur 8:518. 

(S1 Path Al-Bdri 4:56. 
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conquer Makkah) as an excuse (to fight there), then tell hitn 
that Allah permitted it for His Messenger and He has not 
permitted it for you.^ 

Concerning Allah’s statement, 

(5 M 

4And by the begetter and that which he begot.) Mujahid, Abu 
Salih, Qatadah, Ad-Dahhak, Sufyan Ath-Thawri, Said bin 
Jubayr, As-Suddi, Al-Hasan Al-Basri, Khusayf, Shurahbll bin 
Sa‘d and others have said, “Meaning, by the begetter, Ad aim, 
and that which he begot is his children.” 121 This view that 
Mujahid and his companions have chosen is good and strong. 

This is supported by the fact that Allah swears by the 
Mother of the Towns, which are dwellings. Then after it He 
swears by the dwellers therein, who is Adam, the father of 
mankind, and his children. Abu ‘Imran Al-Jawni said, “It 
refers to Ibrahim and his progeny.” Ibn Jarir recorded this 
statement* 3 ’ as did Ibn Abi Hatim. Ibn Jarir preferred the view 
that it is general and it refers to every father and his children. 
This meaning is also acceptable.’ 4 ’ 

Allah then says, 

iVerily, VJe have created man in Kabad.) Ibn Abi Najlh and Jurayj 
reported from ‘Ata, from Ibn ‘Abbas concerning the phrase ‘in 
Kabad’, “He was created while in hardship. Don’t you see him?” 
Then he mentioned his birth and the sprouting of his teeth.* 5 ' 
Mujahid said, 

4in Kabad.) “A drop of sperm, then a clot, then a lump of flesh, 
enduring in his creation.” Mujahid then said, “This is similar to 
Allah’s statement, 

111 Fath Al-B&ri 1:238. 

* 2 ' Al-Qurtubi 20:61, Ad-Durr Al-Manthur 8:519, and At-Tabari 
24:432. 

* 3 ' At-Tabari 24:433. 

* 4 ' At-Tabari 24 :433. 

* 5 ' At-Tabari 24:434. 
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4 lj»jf /d j3j-} 

iHis mother bears him with lordship. And she brings him forth 
with hardship > (46:15) 

and she breast-feeds him with hardship, and his livelihood is 
a hardship. So he endures all of this.” Said bin Jubayr said, 

4 tit %} 

iVerily, We have created man in Kabad.} “In hardship and 
seeking livelihood.” Ikrimah said, “In hardship and long-suffer¬ 
ing. ”* 1 ’ 

Qatadah said, “In difficulty.”* 2 ’ It is reported from Al-Hasan 
that he said, “Enduring the hardships of the world by life and 
the severity of the Hereafter.” 


Man is encompassed by Allah and His Bounties 

Allah says, 




iDoes he think tiwt none can overcome him?} 
Al-Hasan Al-Basri said. 


[fh‘ 


'* // 

J & 


iDoes he think that none can overcome him?} “Meaning no one is 
able to take his wealth.” 

Qatadah said, 



iDoes he think that none can overcome him?} 

“The Son of Adam thinks that he will not be asked about this 
wealth of his - how he earned and how he spent it.”* 3 ’ Allah 
said: 


iHe says: “I have wasted wealth in abundance!"} 


111 Ad-Durr Al-Manthur 8:520. 
* 2 ’ At-Tabari 24:433. 

* 3 ’ At-Tabari 24:436. 



Surah 90. Al-Balad Q-10 ) (Part-30) 


485 


This means, the Son of Adam says, “I spent an abundance of 
wealth.” Mujahid, Al-Hasan, Qatadah, As-Suddi and others 
have said this.’ 1 ’ 

iDoes he think that none sees him?} Mujahid said, “Does he think 
that Allah, the Mighty and Majestic, does not see him.” Others 
among the Salaf have said similar to this. 

Allah said; 

^Have We not made for him two eyes?'} meaning, for him to see 
with them. 

4And a tongue} meaning, for him to speak with, and so that he 
can express that which is inside of him. 

iand two lips?} In order to help him with speaking, eating food, 
and beautifying his face and his mouth. 

The Ability to distinguish between Good and Evil is also 
a Blessing 

iAtid shown him the two ways?} This refers to the two paths. 
Sufyan Ath-Thawri narrated from ‘Asim, from Zirr, from ‘Abdul¬ 
lah bin Mas*ud that he said, 

iAnd shown him the two ways?} “The good and the evil.” 12 ' 
Similar to this has been reported from ‘Ali, Ibn ‘Abbas, Mujahid, 
Tkrimah, Abu Wall, Abu Salih, Muhammad bin Ka“b, Ad- 
Dahhak, and ‘Ata’ Al-Khurasani among others.' 3 ’ Similar to 
this Ayah is Allah’s statement, 

111 At-Tabari 24:436. 

121 At-Tabari 24:437. 

,3 ’ At-Tabari 24:437, 438, and Ad-Durr Al-Manthur 8:521,522. 
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iVerily, We have 
created man from Nutfah 
Amshdj, in order to try 
him: so We made him 
hearer and seer. Verily, 
We showed him the 
way, whether he be 
grateful or ungratefid.} 
(76:2-3) 

jl J& -g:S£H c 

U-j» ^JI j >1*1'} 

li llSCl* j\ li 

r>-V " " "<y 

IjuU jb 

»' , ' ,/ h >. / y/y »/ •, / ''' 

jCJL ijrfiji) 


CjUl'j v^ 1 ^3' 

y..m.*fyy;» <*,' . » >.-' -1 ■> / « (•>■'>' 

4i,~> ,x ^y j“ (^* <y^ / ■• " ■«» ■■,••*« y ' (** 'jyS 


422. But he has not attempted to pass on the path that is 
steep.} 

412. And what will make you know the path that is steep?} 

423. Freeing a neck} 

42 4. Or giving food in a day fidl of Masghabah,} 

415. To an orphan near of kin.} 

426. Or to a Miskin cleaving to dust.} 

417. Then he became one of those who believed and 
recommended one another to patiettce, and recommended one 
another to compassion.} 
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418. They are those on the Right,} 

419. But those who disbelieved in Our Aydt, they are those on 
the Left.} 

420. Upon tliem Fire will Mu'sadah.} 


The Encouragement to traverse upon the Path of 
Goodness 


Ibn Zayd said, 

4 y*} 


4But he has not attempted to pass on the path tlwt is steep.} 


“This means, will he not traverse upon the path which 
contains salvation and good? Then He explains this path by 
his saying, 


4%&\ $ gs# % c Zj} 


4And what will make you knmo the path that is steep? Freeing 
a neck, or giving food .}’ w 


Imam Ahmad recorded from Said bin Marjanah that he heard 
Abu Hurayrah saying that the Messenger of Allah jg said, 


i. 


LjJ - yin. Jji - j * 1 

^ jil i jlJi -ipu ^1 


“Whoever frees a believing slave, Allah zvill free for every limb 
(of the slave) one of his limbs from the Fire. This is to such an 
extent that He (Allah) will free a hand for a hand, a leg for a 
leg, and a private part for a private party 


‘Ali bin Al-Husayn then said (to Said), “Did you hear this from 
Abu Hurayrah?” Said replied, “Yes.” Then ‘Ali bin Al-Husayn 
said to a slave boy that he owned who was the swiftest of his 
servants, “Call Mutarrif!” So when the slave was brought 
before him he said, “Go, for you are free for the Face of 
Allah.” 121 Al-Bukhari, Muslim, At-Tirmidhi, An-Nasal, all 
recorded this Hadith from Said bin Maijanah. 131 


111 At-Tabari 24:440. 

121 Ahmad 2 :422. 

131 Fath Al-Bari 5:174 and 11:608, and Muslim 2:1147, Tuhfat At- 
Ahwadhi 5 :144, and An-Nasal in Al-Kubra 3 :168. 
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Imam Ahmad recorded from ‘Amr bin ‘Abasah that the 
Prophet ag said, 


iiLL* ni y) diji y & «j iit jj iiji js 

fji d ijj «tr- 4^ ji-4^ J* 4jji 


«H7ioever builds a Masjid so that Allah may be remembered in 
it, Allah will build a house for him in Paradise; and whoever 
frees a Muslim person, then it will be his ransom from Hell; 
and whoever grows grey in Islam, then it will be a light for him 
on the Day of Judgement .i* 1 ’ 


According to another route of transmission, Ahmad recorded 
from Abu Umamah, who reported from ‘Amr bin ‘Abasah that 
As-Sulami said to him, “Narrate a Hadith to us that you heard 
from the Messenger of Allah jjg, without any deficiency or 
mistakes.” He (‘Amr) said, “I heard him saying. 


2Ji ibi iUit sLLJi M jj : iyui f ^i j Wji JjJ y» 
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"VWioeyer /ws f/irre children bom to him in Islam, and they die 
before reaching the age of puberty, Allah will enter him into 
Paradise by virtue of His mercy to them. And whoever grows 
gray in the way of Allah (fighting Jihad), then it will be a light 
for him on the Day of Judgement. And wlwever shoots an 
arrow in the way of Allah (fighting Jihad) that reaches the 
enemy, whether it hits or misses, he will get the reward of 
freeing a slave. And whoever frees a believing slave, then Allah 
will free each of his limbs from the Fire for every limb that the 
slave has. And whoever equipped two riding animals in the way 
of Allah (for fighting Jihad), then indeed Paradise has eight 
gates, and Allah will allow him to enter any of them he 
choses. »”* 2 * 


1,1 Ahmad 4:386. 
121 Ahmad 4:386. 
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Ahmad recorded this Hadith from different routes of 
transmission that are good and strong, and all praise is due to 
Allah. 

Allah said, 

4Or giving food in a day fidl of Masghabah,} Ibn ‘Abbas said, “Of 
hunger.” 1 1 ‘Ikrimah, Mujahid, Ad-Dahhak, Qatadah and others 
all said the same. 121 The word ‘Saghb’ means hunger. Then 
Allah says, 


iTo an orphan} meaning, he gives food on a day like this to an 
orphan. 

inear of kin.} meaning, who is related to him. Ibn ‘Abbas, 
'Ikrimah, Al-Hasan, Ad-Dahhak and As-Suddi all said this.I 3 * 
This is similar to what was related in a Hadith that was 
collected by Imam Ahmad on the authority of Salman bin ‘Amir 
who said that he heard the Messenger of Allah jg say, 



«Charity given to the poor person is counted as one charity, 
while if it is given to a relative it is counted as two: charity 
and connecting the ties (of kinship) 

At-Tirmidhi and An-Nasal 151 both recorded this Hadith and its 
chain of narration is authentic. Then Allah says, 

iOr to a Miskin cleaving to dust (Dhd Matrabah).} meaning, poor, 
miserable, and clinging to the dirt. It means those who are in a 
state of destitution. Ibn ‘Abbas said, “Dhd Matrabah is that who 

111 At-Tabari 24:442. 

121 At-Tabari 24:442, 443. 

131 Ad-Durr Al-Manthur 8:525. 

141 Ahmad 4:214. 

151 Tuhfat Al-Ahwadhi 3 :324, and An-Nasal 5:92. 
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«Allah will not be merciful with whoever is not merciful with 
the peopled 

Abu Dawud recorded from ‘Abdullah bin ‘Amr that he narrated 
(from the Prophet jgjg), 

a tu 13 j~S o jtuj l 

^Whoever does not show mercy to our children, nor does he 
recognize the right of our elders, then he is not of us.» 121 

Then Allah says, 

«#£If & 

4They are those on the Right,} meaning, those who have these 
characteristics are the companions of the Right Hand. 


The Companions of the Left Hand and Their 
Recompense 


Then Allah says, 






}But those who disbelieved in Our Ayat, they are those on the 
Left.} 

meaning, the companions of the Left Hand. 


i&s&Vrfr 


}Upon than Fire will Mu'sadah.} 

meaning, it will be sealed over them and there will be no way 
for them to avoid it, nor will they have any way out. Abu 
Hurayrah, Ibn ‘Abbas, ‘Ikrimah, Said bin Jubayr, Mujahid, 
Muhammad bin Kah Al-Qurazi, ‘Atiyah Al-‘Awfi, Al-Hasan, 
Qatadah and As-Suddi, all said, 

/(?//•> V 


iMu’sadah.^ "This means shut .”* 31 Ibn ‘Abbas said, “Its doors 
will be closed . 1 ’* 41 Ad-Dahhak said, 


111 Muslim 4:1809. 

121 Abu Dawud 5:231. 

131 At-Tabari 24:447, and Ad-Durr Al-Manthur 8:526. 
141 Ad-Durr Al-Manthur 8:526. 
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iMu'sadah.} “It will be sealed over them and it will have no 
door.” Qatadah said, 

$Mu'sadah.$ “It will be shut and there will be no light in it, no 
crevice (escape), and no way out of it forever .” 111 

This is the end of the Tafsir of Surat Al-Balad, and sill praise 
and blessings are due to Allah. 


111 At-Tabari 24:447. 
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The Tafsir of Surah Wash-Shams 

wa Duhaha 

• • 

(Chapter - 91) 


Which was revealed in Makkah 


Recitation of Surah Ash-Shams wa Duhaha in the 
‘Isha’ Prayer 


The Hadith of Jabir which was recorded in the Two Sahihs has 
already been mentioned. In it the Messenger of Allah said to 
Mu'adh, 


4 $} 44^; J&fo 4j&i icj ^ 


"Wily didn't you pray with (the recitation of) 4 Glorify the 
Name of your Lord the Most High} (87), }By the sun and 
Duhaha} (91), and 4 By the night as it envelops?} (92)o* 11 




In the Name of Allah, the Most Gracious, the Most Merciful. 

4 '|uW—<>• <^4^3 


41. By the sun and Duhalid.} 

42. By f/ie moon as it Talaha.} 

43. By the day as it Jallaha.} 

44. By the night as it Yaghshahd.} 

45. By the heaven and Md Bahahd.} 

46. By the earth and Md Tahhahd.} 

47. By Nafs, and Md Sawwahd (Wlw apportioned it).} 


m 


Fath Al-Bari 2:234, and Muslim 1:340. 
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48. Then He showed it its Fujur and its Taqwa.} 

49. Indeed he succeeds who purifies it.} 

410. And indeed he fails who Dassaha.} 

Allah swears by His Creation that the Person Who 
purifies Himself will be Successful and the Person Who 
corrupts Himself will fail 

Mujahid said, 

4By the sun and Duhaha.} “This means, by its light.”* 11 Qatadah 
said, 

4wa Duhaha.} “The whole day.”* 2 * Ibn Jarir said, “The correct 
view is what has been said, ‘Allah swears by the sun and its 
daytime, because the clear light of the sun is daytime.’ ” 

{>1 

4By the moon as it Talaha.} Mujahid said, “It follows it (the 
sun).”* 3 * Al-‘Awfi reported from Ibn ‘Abbas that he said, 

4By the moon as it Talaha.} “It follows the day.”* 4 ' Qatadah said, 
“ as it Talaha (follows it)’ is referring to the night of the Htidl 
(the new crescent moon). When the sun goes down, the Hilal is 
visible.”* 5 ' Concerning Allah’s statement, 

4By the day as it Jallaha.} Mujahid said, “When it illuminates.”* 6 ' 
Thus, Mujahid said, 

I* 1 At-Tabari 24:451. 

121 At-Tabari 24:451. 

|3 ' At-Tabari 24:452. 

* 4 ' At-Tabari 24:452. 

|5 ' At-Tabari 24:452. 

|6 ' At-Tabari 24:529. 
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<Bij the day as it jalldha.} “This is similar to Allah’s statement, 

k m 

}By the day as it Tajalld.} (92:2)” 

And they have said concerning Allah’s statement, 

4By the night as it Yaghshdhd.} meaning, when it covers the sun, 
which takes place when sun disappears and the horizons 
become dark. 

Concerning Allah’s statement, 

4By the heaven and Md Banahd.} The meaning here could be for 
descriptive purposes, meaning “By the heaven and its construc¬ 
tion.” This was said by Qatadah. It could also mean “By the 
heaven and its Constructor.” This was stated by Mujahid.* 11 
Both views are interrelated, and construction means raising. 
This is as Allah says, 


}With Hands did V\le construct the heaven.} (51:47) meaning, with 
strength. 




iVerily, We are able to extend the vastness of space thereof. 
And We have spread out the earth: how excellent a spreader are 
We!} (51:47-48) 

This is also similar to Allah’s statement, 

4^0 € j6%} 


4By the earth and Md Tahahd.} Mujahid said, “Tahaha means He 
spread it out.” 121 Al-‘Awfi reported from Ibn ‘Abbas that he said, 

40 


}and Md Taliahd.} “This means what He created in it.”* 3 ' ‘Ali bin 


111 At-Tabari 24:453. 
■ 2| At-Jabari 24:454. 
131 At-Jabari 24:453. 
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them and distracted them from their religion j” 1 ' 1 
Then Allah says, 

iThen He showed it its Fttjur and its Taqwa.$ 

meaning, He showed him to his transgression and his Taqwa. 
This means that He clarified that for it and He guided it to 
what has been ordained for him. Ibn ‘Abbas said, 

4Then He showed it its Fnjiir and its Taqwa.$ 

“He explained the good and the evil to it (the soul).^ 21 
Mujahid, Qatadah, Ad-Dahhak and Ath-Thawri all said the 
sameJ 3 * Said bin Jubayr said, “He gave him inspiration (to 
see what was) good and evil.” Ibn Zayd said, “He made its 
Fujur and its Taqwa inside of it.” 141 

Ibn Jarir recorded from Abul-Aswad Ad-DUi that he said, 
“Imran bin Husayn said to me, ‘Do you think that what the 
people do, and what they strive for is a thing that is pre¬ 
ordained and predestined for them, or is it a thing which is 
only written after the Message comes to them from the Prophet 
when there will be an evidence against them?' I said, 
‘Rather it is something preordained upon them/ Then he said, 
Is that an injustice?' Then I became extremely frightened of 
him (due to what he was saying), and I said to him, There is 
nothing except that He (Allah) created it and possesses it in 
His Hand. He is not asked about what He does, while they 
(His creation) will be asked/ He (Imran) then said, May Allah 
guide you! I only asked you about that in order to inform you 
that a man from Muzaynah or Juhaynah tribe came to the 
Allah's Messenger and asked him: 

“O Messenger of Allah! Do you consider the actions of 
mankind and their struggles to be preordained for them and 
written for them from Qadr t or something written for them 

111 Muslim 4:2197. 

121 At-Jabari 24 :454. 

(3 > At-Tabari 24:455. 

141 Af-Tabari 24:455. 
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only after the Message came to them from their Prophet, when 
there will be an evidence against them?” He (the Prophet #) 
replied: 


^Rather it is something preordained for thetn.v 

So the man said, “Then what is the point of our actions?” The 
Prophet jg replied, 


• i Jt t IfJ ill 015 


“PWioeycr Allah created for one of the two positions (Paradise or 
Hell), He makes it easy for him (to attain). The proof of that is 
in the Book of Allah 4By Nafs, and Ma Sawwaha (Who 
apportioned it). Then He showed it its Fujur and its 
Taqwafr. »” ,1) 

Ahmad and Muslim both recorded this HadUhf 21 
Allah then says, 


v'i- -uj 0* gW 


ilndeed he succeeds who purifies it. And indeed he fails who 
Dassaha 


This could mean that whoever purifies himself by obedience to 
Allah, then he will be successful. This is as Qatadah said, “He 
cleanses it from the lowly find despicable characteristics.” 

Similar to this has been reported from Mujahid, Ikrimah 
and Said bin Jubayr. 




4 And indeed he fails who Dassaha.$ meaning, to conceal it. This 
means that he makes it dull, and he disregards it by neglecting 
to allow it to receive guidance. He treats it in this manner until 
he performs acts of disobedience and he abandons obedience of 
Allah. 

It also could mean that he is indeed successful whose soul 
Allah purifies, and he has failed whose soul Allah corrupts. 


^ At-Tabari 24:455. 

Ahmad 4:438, and Muslim 4:2041. 
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This is like what was reported by Al-'Awfi and ‘Ali bin Abi 
Talhah from Ibn ‘Abbas.’ 1 ’ 

At-Tabarani recorded that Ibn ‘Abbas said, “The Messenger 
of Allah jg used to stop whenever he recited this Ayah, 


4By Nafs, and Ma Sawwaha (Who apportioned it). Then He 
showed it its Fitjur and its Taqwa.) 


Then he would say, 

“Ulfj i [k'iy 'j CflJj Oji i oi 


«0 Allah! Give my soul its good. You are its Guardian and 
Master, and the best to pitrify it.®” 12 ' 


Another Hadlth 

Imam Ahmad recorded that Zayd bin Arqam said that the 
Messenger of Allah sg| said, 


■ i ‘jt ^k ijl 

^ 4 X 11 . li 'lyj t£J 3 lUlfj j* ’fS- Cjl 4$j3 ‘^*'3* iST* ‘j*' 
y 5jio3 y (Mj V u-* IrtJ ^ hi ^k 

sL> \p *LLj 


oO Allah! Verily, I seek refuge with You from weakness, 
laziness, senility (of old age), cowardliness, stinginess and the 
torment of the grave. O Allah! Give my soul its good and 
purify it, for You are the best to purify it. You are its Guardian 
and Master. O Allah! Verily, I seek refuge with You from a 
heart that is not humble, a soul that is not satisfied, knowledge 
that does not benefit and a supplication that is not answered .» 

Zayd then said, “The Messenger of Allah used to teach us 
these (words) and we now teach them to you.”* 3 ’ Muslim also 
recorded this Haeffth.’ 4 ’ 


111 At-Tabari 24:457. 

’ 2 ’ At-Tabarani 11:106. 
’ 3 ’ Ahmad 4:371. 

,4 ’ Muslim 4:2088. 



A <^!-» ? 

jjij JUi (g)itfS 

j <i\ ijt jLi 

// ./< , s > >r j^/- 

(X>» X-» L-AjyLo » j>A>3 

>45; ;# 
•« % 

111. Thamud denied 
through their trans¬ 
gression.$ 

112. When their most 
wicked went forth.$> 

113. But the Messenger 
of Allah said to them: "Be 
cautious! That is the she- 
camel of Allah! (Do not 
harm it) and (bar it not 
from having) its drink !'> 

114. Then they denied 
him and they killed it. 
So their Lord destroyed 
them because of their 
sin, Fasawwahafy 
thereof.$ 

The Rejection of Thamud and Allah’s Destruction of 
Them 

Allah informs that Thamud rejected their Messenger because 
of the injustice and transgression they practiced. This was 
said by Mujahid, Qatadah and others. 111 Therefore, this 
resulted in a rejection in their hearts for the guidance and 
conviction their Messenger came to them with. 

iWhen their most wicked went forth.$ 

fil 



il5. And He feared not the consequences 


At-Tabari 24:458. 
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meaning, the most wicked person of the tribe, and he was 
Qudar bin Salif, the one who killed the she-camel. He was 
leader of the tribe of Thamud, and he is the one whom Allah 
refers to in His saying, 


iBut they called their comrade and he took (a sword) and killed 
(her).} (54:29) 

This man was mighty and respected among his people. He was 
of noble lineage and a leader who was obeyed. This is just as 
Imam Ahmad recorded from ‘Abdullah bin Zam'ah. He said 
that the Messenger of Allah jfe gave a sermon in which he 
mentioned the she-camel and he mentioned the man who 
killed her. Then he said, 


ij jij* 


i^When their most wicked went forth.} A strong and mighty 
man who was invincible among his tribe, like Abu Zam'ah, 
went forth to her .» ,l) 

This Hadith was recorded by Al-Bukhari in his Book of Tafsir, 
and Muslim in his Book of the Description of the Hellfire. At- 
Tirmidhi and An-Nasal both recorded it in their Sunans in 
their Books of Tafsir . ,2) 


The Story of Salih's She-Camel 

Allah then says, 

Sjrv S&} 

4But the Messenger of Allah said to them} referring to Salih. 

4& i&} 

}That is the she-camel of Allah!} meaning, ‘beware of touching the 
she-camel of Allah with any harm.’ 

111 Ahmad 4:17. 

' 2 ' Fath Al-Bari 8:575, Muslim 4:2191, Tuhfat Al-Ahwadhi 9:268, and 
An-Nasal in Al-Kubra 6:515. 
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i.and its drink!} meaning, ‘do not transgress against her in her 
drinking, for she has been allocated a day to drink and you 
have been allocated a day to drink, as is known to you.’ Then 
Allah says, 

iThen they denied him and they killed it.} 

which means they rejected what he came with. This resulted 
in them killing the she-camel that Allah had brought out of 
the rock as a sign for them and a proof against them. 

iSo their Lord destroyed them because of their sin,} 
meaning, He became angry with them and He annihilated them. 

iFasawwdha!} meaning, He made the punishment descend upon 
them all equally. 

Qatadah said, “It has reached us that the leader of tribe of 
Thamud did not kill the she-camel until their youth, their elderly, 
their males and their females all pledged allegiance to him. So 
when the people cooperated in killing her, Allah destroyed them 
all with the same punishment due to their sin.”* 1 ' Allah said, 

^And He feared not} it has also been recited as 
(So He feared not) 


ithe consequences thereof.} Ibn ‘Abbas said, “Allah does not fear 
any consequences from anyone else.” 121 Mujahid, Al-Hasan, 
Bakr bin ‘Abdullah Al-Muzani and others all said the same.' 3 ' 

This is the end of the Tafslr of Surat Ash-Shams, and all 
praise and thanks are due to Allah. 


111 At-Tabari 24:460. 
121 At-Tabari 24:416. 
* 3 ' At-Tabari 24:461. 
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The Tafsir of Surat Al-Layl 
(Chapter - 92) 

Which was revealed in Makkah 

The Recitation of Surat Al-Layl in the *Isha* Prayer 

The statement of the Prophet si to Mu'adh has already 
preceded, where he said, 

«4^: i'h $} Ji\',} i£i\ & iii giK 

«W?iy did yo« not pray with (the recitation of) iGlorify the 
Name of your Lord die Most High ^ (87), and iBy the sun and 
Duhahd} (91), and iBy the night as it envelops?} (92)» (11 

^JSf % 3 

In the Name of Allah, the Most Gracious, the Most Merciful. 

if & 0g2k % 0M k £$> k 

% te * ft 0& & 


/■Ji, 

V- 


11. By the night as it envelops.$ 

12. By the day as it appears.} 

^3. By Him Who created male and female.} 

44. Certainly, your efforts and deeds are diverse.} 

45. As for him who gives and has Taqwa,} 

46. And believes in Al-Husna.} 

47. We will make smooth for him the path of ease.} 

48. But he who is greedy and thinks himself self-sufficient,} 

49. And denies Al-Husna.} 

410. We will make smooth for him the path to evil.} 


I 1 ' Fath Al-Bari 2:234, and Muslim 1:340. 
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411. And what will his wealth avail him when he goes down 
(in destruction)?} 

Swearing by the Diversity of Mankind in Their Efforts 
and informing of the Different Results of that 

Allah swears by saying: 

4By the night as it envelops.$ meaning, when it covers the 
creation with its darkness. 

4By the day as it appears.} meaning, with its light and its 
radiance. 

< 

4By Him Who created male and female > This is similar to Allah’s 
saying, 

4And We have created you in pairs.$ (78:8) 

It is also similar to His saying, 

4Atid of everything We have created pairs > (51:49) 

And just as these things that are being sworn by are 
opposites, likewise that which this swearing is about are 
opposing things. This is why Allah says, 

4Certainly, your efforts and deeds are diverse 

meaning, the actions of the servants that they have performed 
are also opposites and diverse. Therefore, there are those who 
do good and there are those who do evil. Allah then says, 

4As for him who gives and has Taqwd > 

meaning, he gives what he has been commanded to give and 
he fears Allah in his affairs. 
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it&& 

iAnd believes in Al-Hu$na.} meaning, in the compensation for 
that. This was said by Qatadah.* 11 Khusayf said, “In the 
reward.” 

Then Allah says. 




iWe will make smooth for him the path of ease.} Ibn ‘Abbas said, 
“Meaning for goodness.’’ ,21 Thus, Allah says, 


iBut he xoho is greedy} meaning, with that which he has. 


4 | 'j } 

iand thinks himself self-sufficient,} ‘Ikrimah reported that Ibn 
‘Abbas said, “This means he is stingy with his wealth and 
considers himself to be in no need of his Lord, the Mighty and 
Majestic. ” |3 ’ This was recorded by Ibn Abi Hatim. 

i:t&h 

}And denies Al-Husna.} meaning, the recompense in the abode 
of the Hereafter. 






iWe will make smooth for him the path to evil.} 
meaning, the path of evil. This is as Allah says, 






& 




. > ' sSy 






iAnd We shall turn their hearts and their eyes away, as they 
refused to believe therein for the first time, and We shall leave 
them in their trespass to wander blindly.} (6:110) 

And there are many Ayat with this meaning, proving that 
Allah rewards those who intend good with success, while 


*** At-Jabari 24:470. 

^ Ad-Durr Al-Manthur 8 :535. 
,3) At-Jabari 24:472. 
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whoever intends evil is abandoned, and all of this is in 
accordance with a preordained decree. There are also many 
Hadlths that prove this. 

The Narration of Abu Bakr As-Siddiq 

Imam Ahmad recorded from Abu Bakr that he said to the 
Messenger of Allah jg, “O Messenger of Allah! Do we act 
according to what has already been decided, or is the matter 
just beginning (i.e., still undecided)?" He replied, 

% ft J* ft 

< Indeed it is according to what has already been decided .» 

Then Abu Bakr said, “Then what (good) are deeds, O 
Messenger of Allah?” He replied, 

•3 jli UJ ^ ft 

«Everyone will find it easy to do such deeds that will lead him 
to what he was created /or.® 111 


The Narration of ‘Ali 


Al-Bukhari recorded from ‘Ali bin Abi Talib that they (the 
Companions) were with the Messenger of Allah at the 
cemetery of Baqi‘ Al-Gharqad for a funeral, when the Prophet 
said. 


I ilUl 'a 




uTInre is none among you except that his place has already 
been written , a seat in Paradise and a seat in the Hellfire ft 

They said, “O Messenger of Allah! Should we depend on this?” 
He replied, 

G 4 J UJ i l 


z Perform deeds for everyone will have the deeds of what he was 
created for (Paradise or Hell) made easy for him ft Then he 
recited the Ayah 




m 


Ahmad 1:5. Similar with Muslim, no. 17 in the Book of Faith. 
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for him who gives and has Taqwd, and believes in Al- 
Husna. We will make smooth for him the path of ease.y* 1 * 

until the Ayah: 


ithe path to evil} 


He (Imam Al-Bukhari) also recorded another similar narration 
from ‘Ali bin Abi Talib in which he said, “We were at a funeral 
in the cemetery of Baql' Al-Gharqad when the Messenger of 
Allah jfe came and sat down. So we came and sat around him 
and he had a stick with him. Then he bowed his head and he 
began to scratch the ground with his stick. He then said, 


ljUlj VI - <i.fLA [a j\ — J>-{ ^jA |U E 


"There is not anyone among you - or is not a single soul (that 
has been created) - except that his place has been written in 
Paradise or in the Fire, and it has been ivritten that he will be 
miserable or happy .» 

A man said, “O Messenger of Allah! Should we just depend on 
what has been written for us and give up performing deeds? 
For whoever of us is of the people of happiness then he will be 
of the people of happiness, and whoever among us is of the 
people of misery then he will be of the people of misery.” The 
Prophet jg replied, 


J\ tUlJl jii Uij .jSUUt Ji( jlZl bj’jLl 1 sSUiJl jif CU 

•Ia jp * fisjtJi JaJ. 


"Those people who are the people of happiness, they will have 
the deeds of the people of happiness made easy for them. And 
those people who are the people of misery, they will have the 
deeds of the people of misery made easy for them .» Then he 
recited the Ayah: 








tM FathAl-Bdri 8:578, 579. 
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iAs for him who gives and has Taqwd, and believes in Al- 
HusnS. We will make smooth for him the path of ease 
(goodness). But he who is greedy and thinks himself self- 
sufficient, and belies Al-Husnd. We will make smooth for him 
the path to evil 

The other compilers of the Group have also recorded this 
Hadith .* 2 * 


The Narration of ‘Abdullah bin ‘Umar 


Imam Ahmad recorded from Ibn TJmar that Umar said, “O 
Messenger of Allah! Do you think that the deeds that we do 
are a matter that is already predetermined or are they 
something just beginning or new?” The Prophet jg replied, 


Jif i 4s U i; jad 40 U ji Ujo 

nlilu *4^ 4llUl 0 S ul j 4-.SU.1U <jU .SU 


a/f is something that has already been predetermined. Therefore, 
work deeds, O son of Al-Khattdb! For verily, each person will 
have things made easy for him. So whoever is from the people of 
happiness, then he will work deeds for happiness, and whoever 
is from the people of misery, then he will work deeds for 
misery 

This Hadith has been recorded by At-Tirmidhi in the Book of 
Al-Qadar and he said “Hasan Sahihfr^ 


Another Hadith Narrated by Jabir 

Ibn Jarir recorded from Jabir bin ‘Abdullah that he said, “O 
Messenger of Allah! Are we performing deeds for something 
that has already been predetermined or is the matter based 
upon what we are just doing (now)?” The Prophet Sg replied, 

** : * •' ,t. 

111 Fath Al-B&ri 8:579. 

* 2 * Muslim no. 2039, 2040, Abu Dawud 5:68, Ttihfat Al-Ahwadhi 
6:340, and 9:270, An-Nasal in Al-Kubrd 6:516, 517, and Ibn 
Majah 1:30. 

* 3 * Ahmad 2:52. 

Tuhfat Al-Ahwadhi 6:933. 



«It is a matter that has been predetermined .» 

Then Suraqah said, “Then what is the purpose of deeds?” The 
Messenger of Allah jg then said, 

*Everyone who does deeds will have his deeds made easy for 
/imi.n' 11 

Muslim also recorded this Hadithf 2 ^ 

Ibn Jarir recorded from ‘Amir bin ‘Abdullah bin Az-Zubayr 
that he said, “Abu Bakr used to free servants upon their 
acceptance of Islam in Makkah. He used to free the elderly 
and the women when they accepted Islam. So his father said 
to him, ‘O my son! I see that you are freeing people who are 
weak. But if you freed strong men they could stand with you, 
defend you and protect you.’ Abu Bakr replied, ‘O my father! I 
only want - and I think he said - what is with Allah.’ Some 
people of my family have told me this Ayah was revealed 
about him: 


'll'' ; V»f' 


4 As for him who gives and has Taqwa, and believes in Al- 
Hnsna. We will make smooth for him the path of ease.y* 3 * 
Then Allah says, 

4Cp&v ^ jiu £ 


iAnd what will his wealth avail him when he goes down?} 

Mujahid said, “This means when he dies.”* 4 1 Abu Salih and 
Malik said - narrating from Zayd bin Aslam, “When he goes 
down into the Fire.”’ 5 ’ 


'i <f\. 6 % ££ 

ot /A* ljit 


if, if, 3$ $ 5 * f4 


111 At-Tabari 24:475. 

121 MusUm 4:2041. 

131 At-Tabari 24:473. There 
,4 > At-Tabari 24:476. 


are some deficiencies in these narrations. 


,s) At-Tabari 24:476, and Al-Qurfubi 20:85. 
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412. Truly, on Us is (to give) guidance.} 

423. And trtdy, unto Us (belong) the last (Hereafter) and the 
first (this world).} 

424. Therefore I have warned you of a Fire Talazza.} 

425. None shall enter it save the most wretched.} 

426. Who denies and htms away.} 

427. And those with Taqwa will be far removed from it.} 

423. He who gives of his wealth for self-purification.} 

. 419. And who has (in mind) no favor front anyone to be paid 
back.} 

420. Except to seek the Face of his Lord, the Most High.} 

421 . He, surely, will be pleased.} 

The Matter of Guidance and other than it is in the Hand 
of Allah, and Allah's Warning about the Hellfire 

Qatadah said, 

& i[} 

4Truly, on 12s is (to give) guidance.} 

“This means, We will explain what is lawful and what is 
prohibited.”* 1 * Others have said that it means, “Whoever 
traverses upon the path of guidance, then he will reach Allah 
(i.e., in the Hereafter).” They consider this Ayah like Allah’s 
saying, 

Jfij} 

4And upon Allah is the responsibility to explain the Straight 
path.} (16:9) 

This has been mentioned by Ibn Jarir J 2 * 

Allah said; 

4And truly, unto Us (belong) the last (Hereafter) and the first 
(this world).} 


111 At-Tabari 24:477. 
121 At-Tabari 24:477. 
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This means, “they both belong to Us and I (Allah) am in 
complete control of them.’ Then Allah says, 


iTherefore I have warned you of a Fire Talazzd 

Mujahid said, “Blazing.”* 1 ' Imam Ahmad recorded from Simak 
bin Harb that he heard An-Nu‘man bin Bashir giving a 
sermon, in which he said, “I heard the Messenger of Allah 
giving a sermon, in which he said: 


»/ have warned you of the Fire.* 


And he said it in such a voice that if a man was in the 
marketplace he could hear it from where I am standing now. 
And he said it (with such force) that the garment that was on 
his shoulder fell down to his feet.” 121 


Imam Ahmad recorded from Abu Ishaq that he heard An- 
Nu'man bin Bashir giving a sermon, in which he said, W I heard 
the Messenger of Allah saying, 


^ y U)l LlJU' jtJi JaI jj® 


« Verily, the person to be punished lightest of the people of the 
Fire on the Day of Judgement will be a man who will have 
placed on the soles of his feet two coals that will cause his brain 
to boilX >[31 Imam Al-Bukhari also recorded this 
narration. 


Muslim recorded that Abu Ishaq narrated from An-Nu‘man bin 
Bashir that the Messenger of Allah said, 


U5 i*lo Uji* jU ja d\S\'s?j Jj ja CUi j&\ Jit Z>J» 
•Clip 'r+yti Z\j ^ Clip <a iii lii-f SI s'A c 


« Verily, the lightest punishment received by the people of the 


111 At-Tabari 24:477. 

121 Ahmad 4:272. 

131 Ahmad 4:274. 

Hl Fath Al-Bari 11:424. 
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Hellfire will be a man who will have two sandals whose straps 
will be made of fire that will cause his brain to boil just as a 
cauldron boils. Yet he will not think that anyone is receiving a 
torment more severe than him, even though he will be receiving 
the lightest punishment of them.d 

Allah says, 

v} 

iNone shall enter it save the most wretched.} meaning, none will 
enter surrounded by it on sill sides except the most wretched. 
Then Allah explains who this (the most wretched) is by His 
saying, 

A'J£ 4^ 


AWho denies} meaning, in his heart. 


Aand hums away.} meaning, from acting with his limbs and 
performing deeds according to their pillars. 

Imam Ahmad recorded from Abu Hurayrah that the 
Messenger of Allah sg said, 


-J 




“A// of my follmoers zvill enter Paradise on the Day of 
judgement except for whoever refuses. “ 

They (the Companions) said, “Who would refuse, O Messenger 
of Allah?” He replied, 


«1 Whoever obeys me, he will enter Paradise, and whoever 
disobeys me, then he has refused .» 121 Al-Bukhari also 
recorded this Hadith . [3 ' 

Allah then says, 


*** Muslim 1:196. 

121 Ahmad 2:361. 

131 Fath Al-Bari 13:263. 
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iAnd those with Taqiva will be far removed from it.} 

meaning, the righteous, pure, most pious person will be saved 
from the Fire. Then He explains who he is by His saying, 

% 4* 

4He who gives of his wealth for self-purification.} 

meaning, he spends his wealth in obedience of his Lord in 
order to purify himself, his wealth and whatever Allah has 
bestowed upon him of religion and worldly things. 

4 - o? 

iAnd who has (in mind) no favor from anyone to be paid 
back.} 

meaning, giving his wealth is not done so that he may gain 
some favor from someone wherein they return some good to 
him, and therefore he gives to get something in return. He 
only spends his wealth 

ito seek the Face of his Lord, the Most High} 

meaning, hoping to attain the blessing of seeing Him in the 
final abode in the Gardens of Paradise. Allah then says, 

4 ■££} 

}He, surely, will be pleased.} meaning, indeed those with these 
characteristics will be pleased. 


The Cause of this Revelation and the Virtue of Abu Rain- 

Many of the scholars of Tafslr have mentioned that these Ayat 
were revealed about Abu Bakr As-Siddiq. Some of them even 
mentioned that there is a consensus among the Qur’anic 
commentators concerning this. There is no doubt that he is 
included in the meaning of these Ayat, and that he is the 
most deserving of the Ummah to be described with these 
characteristics in general, for indeed, the wording of these 
Ayat is general. As in Allah’s saying, 

>*» o; jJL jjj juft f^-rf j} 

iAnd those with Taqiva will be far removed from it. He who 
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«Ves, and I hope that you will be one of them .n 1 * 1 

This is the end of the Tafslr of Surat Al-Layl, ar.<*- praise 
and thanks are due to Allah. 


m 


Fath Al-Bari 7:23, and Muslim 2:712. 



The Tafstr of Surat Ad-Duha 
(Chapter - 93) 


Which was revealed in Makkah 




•mm 




In the Name of Allah, 
>' -:> .nr^ •'-Ttrr the Most Gracious, the 

Most Mcra>l . 

llIgL t&mi& JMmm &%$$$% 

_ \ AZZ 'IVi.Vi ?„ J -1 


Ir33^ * j£ 

llIgL i&m&! JMmm m ^3 s %> &z * 

^ -h _ ^ 4P; $&Vr u J % 

*JJx«j»_i>J—b C|<$ iijujj tLi iijU; 

0 <£*** S$.H* ^ ^-Ul & jJj&Mi 

<#' ,^- 



_ 41. By the forenoon.} 

&i&0&sz&ZZ% < 2 - % the ni 8 ht when 

, ^ ~. ; ,.. it darkens.} 


son 01 v- °y n, s m «»*» 

t '-;.> r? -sr* ~#*i v*tf "--t u darkens -> 

<3 Your Lord has 
0neither forsaken you nor 
■ ^ hates you.} 

44. And indeed the Hereafter is better for you than the 
present.} 

45. And verily, your Lord will give you so that you slwll be 
well-pleased.} 

46. Did He not find you an orphan and gave you a refuge?} 
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47. And He found you unaware and guided you?} 

48. And He found you poor and made you rich?} 

49. Therefore, treat not the orphan with oppression.} 

410. And repulse not the one who asks.} 

411. And proclaim the grace of your Lord.} 


The Reason for the Revelation of Surat Ad-Duha 


Imam Ahmad recorded from Jundub that he said, “The 
Prophet 2g became ill, so he did not stand for prayer for a 
night or two. Then a woman came and said, ‘O Muhammad! I 
think that your devil has finally left you.’ So Allah revealed, 


Cj % c 


4By the forenoon. By the night when it darkens. Your Lord has 
neither forsaken you nor hates you.}”^ 


Al-Bukhari, Muslim, At-Tirmidhi, An-Nasal, Ibn Abi Hatim 
and Ibn Jarir, all recorded this Hadith , (21 This Jundub (who 
narrated it) is Ibn ‘Abdullah Al-Bajali Al-‘Alaqi. In a narration 
from Al-Aswad bin Qays, he said that he heard Jundub say 
that Jibril was slow in coming to the Messenger of Allah jg. So 
the idolaters said, “Muhammad’s Lord has abandoned him.” 
So Allah revealed, 


x ■ 


4By the forenoon. By the night when it darkens. Your Lord has 
neither forsaken you nor hates yow.^ 3 * 


4By the forenoon. By the night when it darkens.} 

Al-‘Awfi reported from Ibn ‘Abbas, “When the Qur’an was 
revealed to the Messenger of AMh jg, Jibril was delayed from 
coming to him for a number of days (on one occasion). 


111 Ahmad 4:312. 

121 Fath Al-Bari 3:11, and 8:580, 581, 619, and Muslim 3:1421, 
1422, Tuhfat Al-Ahwadhi 9:272, An-Nasal in Al-Kubra 6:517, and 
Af-Tabari 24:485, 486. 

131 At-Tabari 24:486. 
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The Hereafter is Better Than This First Life 


u&z Xk%> 


iAnd indeed the Hereafter is better for you than the present > 


meaning, the abode of the Hereafter is better for you than this 
current abode. For this reason the Messenger of Allah sg used 
to be the most abstinent of the people concerning the worldly 
things, and he was the greatest of them in his disregard for 
worldly matters. This is well known by necessity from his 
biography. When the Prophet jg was given the choice at the 
end of his life between remaining in this life forever and then 
going to Paradise, or moving on to the company of Allah, he 
chose that which is with Allah over this lowly world. 

Imam Ahmad recorded that ‘Abdullah bin Mas*ud said, “The 
Messenger of Allah jg was lying down on a straw mat and it 
left marks on his side. Then when he woke up he began to 
rub his side. So 1 said, ‘O Messenger of Allah! Will you allow 
us to spread something soft over this straw mat?’ He replied, 


c \j p 


i ft ^s\'f din jiij J, u!j .diiij 


«/ have nothing to do with this world. The parable of me and 
this world is like a rider who rests in the shade of a tree, then 
he passes on and leaves 

At-Tirmidhi and Ibn Majah both recorded this Hadith by way 
of Al-Mas*udi. At-Tirmidhi said, “Hasan Sahih.’^ 


The Numerous Bounties of the Hereafter are waiting for 
the Messenger of Allah $g 


Then Allah says, 




iAnd verily, your Lord will give you so that you shall be well- 
pleased.$ 

meaning, in the final abode Allah will give him until He 
pleases him concerning his followers, and in that which He 
has prepared for him from His generosity. From this will be 


111 Ahmad 1:391. 

121 Tuhfat Al-Ahwadhi 7 :48, and Ibn Majah 2:1376. 
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the River of Al-Kawthar, which will have domes of hollowed 
pearls on its banks, and the mud on its banks will be the 
strongest frangrance of musk, as will be mentioned. 

Imam Abu ‘Amr Al-Awza'i recorded that Ibn ‘Abbas said, 
“The Messenger of Allah jg was shown that which his Ummah 
would be blessed with after him, treasure upon treasure. So 
he was pleased with that. Then Allah revealed, 

iAtid verily, your Lord will give you so that you shall be well- 
pleased.$ 

So, Allah will give him in Paradise one million palaces, and 
each palace will contain whatever he wishes of wives and 
servants.” 

This was recorded by Ibn Jarir and Ibn Abi Hatim from his 
route of transmission. 1 ' 1 This chain of narration is authentic 
to Ibn ‘Abbas, and statements like this can only be said from 
that which is Tawqlf) 2 ^ 

A Mention of some of Allah’s Favors upon the Messenger 

sg 

Enumerating His favors upon His Messenger, Muhammad jg, 
Allah says; 

4 idiots* tLi jjJU 

iDid He not find you an orphan and gave you a refuge?$ 

This refers to the fact that his father died while his mother 
was still pregnant with him, and his mother, Aminah bint 
Wahb died when he was only six years old. After this he was 
under the guardianship of his grandfather, ‘Abdul-Muttalib, 
until he died when Muhammad was eight years old. 

Then his uncle, Abu Talib took responsibility for him and 
continued to protect him, assist him, elavate his status, honor 
him, and even restrain his people from harming him when he 
was forty years of age and Allah commissioned him with the 
prophethood. Even with this, Abu Talib continued to follow the 
religion of his people, worshipping idols. 

111 At-Tabari 24:487. 

121 Meaning information that the Prophet jg informed him of. 
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All of this took place by the divine decree of Allah and His 
decree is most excellent. Until Abu Talib died a short time 
before the Hijrah. After this (Abu Talib’s death) the foolish and 
ignorant people of the Quraysh began to attack him, so Allah 
chose for him to migrate away from them to the city of Al-Aws 
and Al-Khazraj among those who helped him (in Al-Madlnah). 
Allah caused his Sunnah to be spread in the most perfect and 
complete manner. Then, when he arrived at their city, they 
gave him shelter, supported him, defended him and fought 
before him (against the enemies of Islam) - may Allah be 
pleased with all of them. All of this was from Allah’s protection 
for him, guarding over him and caring for him. 

Then Allah says, 

iHe found you unaware and guided you ? > 

This is similar to Allah’s saying, 


\jj> tj 4^3' C jjl SX C \J\ m Jtfi 


X* ,> it*! X 


iAtid thus We have sent to you a Riih from Our command, 
you knew not what is the Book, nor what is Faith. But We 
have made it a light wherewith We guide whosoever of our 
servants We will...} (42:52) 


Allah says, 

iAnd He found you poor and made you rich?} 

meaning, “you were poor having dependents, so Allah made 
you wealthy and independent of all others besides Him.’ Thus, 
Allah combined for him the two positions: the one who is poor 
and patient, and the one who is wealthy and thankful. In the 
Two Sahuhs it has been recorded from Abu Hurayrah that the 
Messenger of Allah said, 


fjr? if <_r^’ lr^ B 


«Wealth is not determined by abundance of possessions, but 
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meaning, ‘just as you were poor and needy, and Allah made 
you wealthy, then tell about Allah’s favor upon you.’ 

Abu Dawud recorded from Abu Hurayrah that the Prophet jg 
said, 

’J& N 'J. 2)1 it 


«Whoever is not thankfid to the people, then he is not thankfid 
to Allah. s* 1 * 


At-Tirmidhi also recorded this HacLith and he said, “Sahih 
Abu Dawud recorded from Jabir that the Prophet jg said, 


^ jji < 3 j JU* i S-Xy *■ I * 


"PWioeuer overcomes some test (i.e., calamity) and mentions it 
(to others), then he is indeed thankfid. And whoever conceals 
it, then indeed he was ungrateful 
Abu Dawud was alone in recording this Hadlth. 

This is the end of the Tafsir of Surat Ad-Duha, and unto 
Allah is due all praise and thanks. 


111 Abu Dawud 5:157. 

I 2 * Tuhfat Al-Ahwadhi 6:87. 
I 3 ' Abu Dawud 5:159. 
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The Tafsir of Surah Alam Nashrah 
(Surat Ash-Sharh) 

(Chapter - 94) 


Which was revealed in Makkah 


P * 


In the Name of Allah, the Most Gracious, the Most Merciful. 

‘•H Jjjj did. illijj ilu 

ft" C -' r \ v " u *>:f ^ -,r &?*'{>: 


41. Have We not opened your breast for you?} 

42. And removed from you your burden.$ 

43. Which weighed down your back?} 

44. And have We not raised high your fame?} 

45. Verily, along with every hardship is relief,} 

46. Verily, along with every hardship is relief.} 

47. So when you have finished, devote yourself to Allah's 
worship.} 

48. And to your Lord turn intentions and hopes.} 


The Meaning of opening the Breast 

Allah says, 

4'$#£ Ju £3 $} 

4Have We not opened your breast for you?} meaning, ‘have We not 
opened your chest for you.’ This means, *We illuminated it, and 
We made it spacious, vast and wide.’ This is as Allah says, 

4^lt-*^. fjSd iflt jJj P*} 

4And whomsoever Allah wills to guide. He opens his breast to 





SmhM^AshzSlwit^MUPartM 
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Islam.} (6:125) 

And just as Allah expanded his chest, He also made His Law 
vast, wide, accommodating and easy, containing no difficulty, 
hardship or burden. 

A Discussion of Allah’s Favor upon His Messenger ^ 

Concerning Allah’s statement, 

4 And removed from you your burden.} This means 

kiLj ^ 1 4. l» 4ili 

iTbat Allah may forgive you your sins of the past and the 
future.} (48:2) 

{Which weighed down your back?} Al-Inqad means the sound. 
And more than one of the Salaf has said concerning Allah’s 
saying, 

{Which weiglted down your back?} meaning, ‘its burden weighed 
heavy upon you.’ 

The Meaning of raising the Fame of the Prophet i 

Allah then said, 

{And have We not raised high your fame?} Mujahid said, “I (Allah) 
am not remembered except that you are remembered with Me: I 
bear witness that there is no God worthy of worship except 
Allah, and that Muhammad is the Messenger of Allah.”* 1 * 
Qatadah said, “Allah raised his fame in this life and in the 
Hereafter. There is no one who gives a sermon, declares the 
Testimony of Faith (Shahadah), or prays a prayer ( Salah ) 
except that he proclaims it: I bear witness that there is no 
God worthy of worship except Allah, and that Muhammad is 

m 


At-Tabari 24:494. 
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the Messenger of Allah.”* 1 * 


Ease alter Difficulty 

Concerning Allah’s saying, 




4 Verily along with every hardship is relief. Verily along with 
every hardship is relief.} 

Allah informs that with difficulty there is ease, and then he 
reaffirms this information (by repeating it). 


The Command to remember Allah during Spare Time 

Allah says, 


<•?. . s.\' ' '.'Y 

iiLj csj 


4So when you have finished, devote yourself to Allah's worship. 
And to your Lord turn intentions and hopes.} 

meaning, “when you have completed your worldy affairs and its 
tasks, and you have broken away from its routine, then get up 
to perform the worship, and stand for it with zeal, complete 
devotion and purify your intention and desire for your Lord.’ 
Similar to this is the Prophet’s statement in a Hadith that is 
agreed-upon to be authentic, 

*jl—“Sfl jA 'Ij V® 

“There is no prayer when the food is served, nor when the two 
foul things (excrement and urine) are pressing a person .»* 2 ’ 

The Prophet jjg also said, 

®j ■ ~ . *1 li(D 

’‘When the prayer has started and the dinner has been served, 
then begin with dinner .»* 3 * 

Mujahid said concerning this Ayah, “When you are free from 
the worldy affairs, and you have stood to pray, then stand up 

*** At-Jabari 24:494. 

* 2 * Muslim 1:393. 

* 3 ' FathAl-Bdri 9:498. 
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for your Lord.”* 1 ' 

This is the end of the Tafsir of Surah. Alam Nashrah and all 
praise and blessings are due to Allah 


111 At-Tabari 24:497. 
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The Tafslr of Surah Wat-Tin 
waz-Zaytun 
(Chapter - 95) 


Which was revealed in Makkah 


The Recitation of Surat At-Tin in the Prayer while 
traveling 

Malik and Shu'bah narrated from ‘Adi bin Thabit, who 
narrated that Al-Bara’ bin ‘Azib said, “The Prophet jg used to 
recite in one of his Rak'ahs while traveling 'At-Tin waz-Zaytun’ 
(Surat At-Tin), and I have never heard anyone with a nicer 
voice or recitation than him.” The Group has recorded this 
Hadith in their books.* 1 ! 




In the Name of Allah, the Most Gracious, the Most Merciful. 


ji ijlf) iy-l. Lrjjf ill Jill hi»j 'J, 

pi d s$ ii: a 


41. By At-Tin and Az-Zaytun.} 

42. By T»r Sinfn.^ 

43. By flu's city of security.} 

44. Verily, We created man in the best form.} 

45. Then We reduced him to the lowest of the low.} 

46 . Save those who believe and do righteous deeds. Then they 
shall have a reward without end.} 


*** Path Al-Bari 8:583, Muslim 1:339, Abu Dawud 2:19, Tuhfat Al- 
Ahwadhi 2:226, An-NasaT in Al-Kubra 6:518, and Ibn Majah 
1:273. 
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47. Then what causes you to deny after this the Recompense?} 

48. Is not Allah the best of judges?$ 

The Explanation of At-Txn and what comes alter it 

Al-‘Awfi reported from Ibn ‘Abbas that what is meant by At-Tin 
is the Masjid of NQh that was built upon Mount Al-Judi. 
Mujahid said, “It is this fig that you have.” 111 

4By Az-Zaytiin.} Ka'b Al-Ahbar, Q at ad ah, Ibn Zayd and others 
have said, “It is the Masjid of Jerusalem (Bayt Al-Maqdis).” 
Mujahid and ‘Ikrimah said, “It is this olive which you press (to 
extract the oil).” 12 ’ 

4By Tiir Sitting Ka'b Al-Ahbar and severed others have said, “It 
is the mountain upon which Allah spoke to Musa.”* 31 

4By this city of security.4 meaning Makkah. This was seud by Ibn 
‘Abbas, Mujahid, ‘Ikrimah, Al-Hasan, Ibrahim An-Nakha*I, Ibn 
Zayd and Ka'b Al-Ahbar. 141 There is no difference of opinion 
about this. Some of the Imams have seud that these are three 
different places, and that Allah sent a Messenger to each of 
them from the Leading Messengers, who delivered the Great 
Codes of Law. 

The first place is that of the fig and the olive, which was 
Jerusalem, where Allah sent Isa bin Maryam. The second 
place is Mount Sinln, which is Mount Sinai where Allah spoke 
to Musa bin Imran. The third place is Makkah, and it is the 
city of security where whoever enters is safe. It is also the city 
in which Muhammad jg; was sent. 

They have said that these three places are mentioned at the 
end of the Tawrah. The verse says, “Allah has come from 

111 At-Tabari 24:502. 

121 At-Tabari 24:501. 

131 At-Tabari 24:503. 

141 At-Tabari 24:505, 506. 




Mount Sinai - meaning the one upon which Allah spoke to 
Mtisa bin ‘Imran; and shined from Salr - meaning the 
mountain of Jerusalem from which Allah sent ‘Isa; and 
appeared from the mountains of Faran - meaning the 
mountains of Makkah from which Allah sent Muhammad jg.” 
Thus, He mentioned them in order to inform about them 
based upon their order of existence in time. This is why He 
swore by a noble place, then by a nobler place, and then by a 
place that is the nobler than both of them. 


Man becoming Lowly even though He was created in the 
Best Form and the Result of that 

Allah says, 

^ -j £s$f uit 

iVerily, We created man in the best form This is the subject 
being sworn about, and it is that Allah created man in the best 
image and form, standing upright with straight limbs that He 
beautified. 

4 >•} 

iThen We reduced him to the lowest of the low.} 

meaning, to the Hellfire. This was said by Mujahid, Abu Al- 
‘Aliyah, Al-Hasan, Ibn Zayd and others.' 1 ’ Then after this 
attractiveness and beauty, their destination will be to the Hell- 
fire if they disobey Allah and belie the Messengers. This is why 
Allah says, 

ip: Si' ^ 

}Save those who believe and do righteous deeds.} 

Some have said, 

si} 

{Then We reduced him to the lowest of the low.} 

“This means decrepit old age.” This has been reported from 
Ibn ‘Abbas and Ikrimah. Hcrimah even said, “Whoever gathers 
the Qur’an (i.e., he memorizes it all), then he will not be 



111 At-Tabari 24:110, 509. 
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returned to decrepit old age.”^ 1 * Ibn Jarir preferred this 
explanation J 2 ' Even if this was the meaning, it would not be 
correct to exclude the believers from this, because some of 
them are also overcome by the senility of old age. Thus, the 
meaning here is what we have already mentioned (i.e., the first 
view), which is similar to Allah’s saying, 


,&Ji i£-i. i/jli V) 


J O&f k C|> ? y^ 


4By Al-'Asr. Verily man is in loss, except those who believe 
and perform righteous deeds.} (103:1-3) 

Concerning Allah’s statement. 


iThen they shall have a reward without end.} meaning, that will 
not end, as we have mentioned previously. 

Then Allah says, 

4 ^* S2 


4Then what causes you to deny} meaning, ‘O Son of Adam!’ 

£>} 

iafter this the Recompense?} meaning, “in the recompense that 
will take place in the Hereafter. For indeed you know the 
beginning, and you know that He Who is able to begin (the 
creation) is also able to repeat it which is easier. So what is it 
that makes you deny the final return in the Hereafter after you 
have known this?’ Then Allah says, 

41s not the Allah the best of judges?} meaning, ‘is He not the best 
of judges, Who does not oppress or do any injustice to anyone?’ 
And from His justice is that He will establish the Judgement, 
and He will give retribution to the person who was wronged in 
this life against whoever wronged him. 

This is the end of the Tafsir of Surat wat-Tin waz-Zaytun and 
all praise and thanks are due to Allah. 


111 At-Tabari 24:508. 
121 At-Tabari 24:511. 
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The Tafslr of Surah Iqra 9 
(Surat Al-‘Alaq) 
(Chapter - 96) 


Which was revealed in Makkah 


This was the First of the Qur’an revealed 





% 


In the Name of Allah, the Most Gracious, the Most Merciful. 

it& i t ^ pit 


41 . Read! In the Name of your Lord Who created. ^ 

42. He has created man from a clot.$ 

43. Read! And your Lord is the Most Generous.4 

44. Who has taught by the pen.} 

45. He has taught man that which he knew not.$ 


The Beginning of the Prophethood of Muhammad ^ and 
the First of the Qur’an revealed 

Imam Ahmad recorded that ‘A’ishah said: The first thing that 
began happening with the Messenger of Allah jg from the 
revelation was dreams that he would see in his sleep that 
would come true. He would not see any dream except that it 
would come true just like the (clearness of) the daybreak in 
the morning. Then seclusion became beloved to him. So, he 
used to go to the cave of Hira’ and devote himself to worship 
there for a number of nights, and he would bring provisions 
for that. Then he would return to Khadljah and replenish his 
provisions for a similar number of nights. This continued until 
the revelation suddenly came to him while he was in the cave 
of Hira’. 
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The angel came to 
him while he was in 
the cave and said, 
“Readl” The Messen¬ 
ger of Allah 0 said, 

«/ replied: “I am not 
one who reads.» 

Then he said, “So he 
(the angel) seized me 
and pressed me until 
I could no longer bear 
it. Then he released 
me and said: ‘Read!’ 
So I replied: 1 am not 
one who reads.’ So, 
he pressed me a 
second time until I 
could no longer bear 
it. Then he released 
me and said: ‘Read!’ 
So I replied: 1 am not 
one who reads.’ So, 
he pressed me a third 
time until I could no 
longer bear it. Then he released me and said: 

iRead in the Name of your Lord who has created.} 
until he reached the Ayah, 

i 

iThat which he knew not.}” 

So he returned with them (those Ay at) and with his heart 
trembling until he came (home) to Khadijah, and he said, 

*Wrap me up, wrap me up!* 

So they wrapped him up until his fear went away. After that 
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he told Khadijah everything that had happened (and said), 

r, > ' •' 

a ^ ip O-Jb® 

«/year that something may happen to me.* 

Khadijah replied, “Never! By Allah, Allah will never disgrace 
you. You keep good relations with your relatives, you speak 
the truth, you help the poor and the destitute, you serve your 
guests generously, and you help the deserving, calamity 
afflicted people.” Khadijah then accompanied him to her 
cousin Waraqah bin Nawfal bin Asad bin Abdul-TJzza bin 
Qusay, who, during the period of ignorance became a 
Christian and used to scribe the Scriptures in Arabic. He 
would write from the Injil in Hebrew as much as Allah willed 
for him to write. He was an old man and had lost his eyesight. 
Khadijah said to him, “O my cousin! Listen to the stoiy of 
your nephew.” Waraqah asked, “O my nephew! What have you 
seen?” Allah's Messenger jg described what he saw. Waraqah 
said, “This is An-Namu^ 1 ^ whom Allah had sent to Musa. I 
wish I was young and could live until the time when your 
people would drive you out.” Allah’s Messenger jg asked, 



uWill they drive me out?u 

Waraqah replied in the affirmative and said, “Anyone who 
came with something similar to what you have brought, was 
treated with hostility and enmity; and if I should remain alive 
till that day then I would firmly support you.” 

But Waraqah did not remain. He died and the revelation 
paused 12 * until Allah’s Messenger jg became sad according to 
what we were told. Due to this grief he set out a number of 
times with the intent of throwing himself from the mountain 
tops. However, every time he would reach the peak of a 
mountain to throw himself from it, Jibril would appear to him 
and say, “O Muhammad! You are truly the Messenger of 
Allah!” Therefore, his worry would be eased, his soul would be 

*** The keeper of the secrets, meaning Jibril. 

,2 * From this part to the end of the narration is from Az-Zuhri as 
narrated by Ma'mar, as explained at length by Ibn Hajar in Fath Al- 
Bari no. 6982. 
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settled and he would return (down from the mountain). Then, 
when the revelation did not come again for a long time, he set 
out as he had done before. So when he reached the peak of 
the mountain, Jibrfl appeared to him again and said to him 
the same as he had said before.”* 1 * 

This Hadith has been recorded in the Two Sahihs by way of 
Az-Zuhri.* 2 * We have already discussed this Hadith’s chain of 
narration, its text and its meanings at length in the beginning 
of our explanation of Sahih Al-BukharL Therefore, whoever 
would like to read it, it is researched there, and all praise and 
blessings are due to Allah. 

So the first thing that was revealed of the Qur’an were these 
noble and blessed Ayat. They are the first mercy that Allah 
bestowed upon His servants and the first bounty that Allah 
favored them with. 


The Honor and Nobility of Man is in His Knowledge 

These Ayat inform of the beginning of man’s creation from a 
dangling clot, and that out of Allah’s generosity He taught 
man that which he did not know. Thus, Allah exalted him and 
honored him by giving him knowledge, and it is the dignity 
that the Father of Humanity, Adam, was distinguished with 
over the angels. Knowledge sometimes is in the mind, 
sometimes on the tongue, and sometimes in writing with the 
fingers. Thus, it may be intellectual, spoken and written. And 
while the last (written) necessitates the first two (intellectual 
and spoken), the reverse is not true. For this reason Allah 
says, 


j ^ £ij\ 'tJjjiTlj > cfjJi jJjfjSVf 


4Read! And your Lord is the Most Generous. Who has taught 
by the pen. He has taught man that which he knew not.} 

There is a narration that states, “Record knowledge by 
writing.”* 31 There is also a saying which states, “Whoever acts 


111 Ahmad 6:232. 

* 2 * FathAl-B6ri 12:368, and Muslim 1:139. 

* 3 * This “narration” is an unauthentic Hadith. See Al-Hakim 1:106. It 
is also attributed to a saying of ‘Umar with a weak chain of 
narration with Ibn Abi Shaybah (26418) and others. 
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iSurely, unto your Lord is the return.} meaning, “unto Allah is 
the final destination and return, and He will hold you accoun¬ 
table for your wealth, as to where you obtained it from and how 
did you spend it.’ 

Scolding of Abu Jahl and the Threat of seizing Him 

Then Allah says, 

4 4 ■ i^ ji' 

}Have you seen him zvho prevents. A servant when he prays?} 

This was revealed about Abu Jahl, may Allah curse him. He 
threatened the Prophet sg for performing Salah at the Ka'bah. 
Thus, Allah firstly admonished him with that which was better 
by saying, 

jf & ji 

iHave you seen if he is on the guidance.} meaning, ‘do you think 
this man whom you are preventing is upon the straight path in 
his action, or 

*4 j.\ j} 

}Or enjoins Taqiva?} in his statements? Yet, you rebuke him 
and threaten him due to his prayer.’ Thus, Allah says, 

jKnows he not that Allah sees?} 

meaning, doesn’t this person who is preventing this mein who 
is following correct guidance know that Allah sees him and 
hears his words, and He will compensate him in full for what 
he has done? Then Allah says by way of warning and 
threatening, 

•) 4 

}Nay! If he ceases not,} 

meaning, if he does not recant from his discord and obstinacy, 

4C|3£fGllj &£} 

}We will scorch his forehead.} meaning, ‘indeed We will make it 
extremely black on the Day of Judgement.’ Then He says, 
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4A lying, sinful forehead!} meaning, the forehead of Abu Jahl is 
lying in its statements and sinful in its actions. 

4 If', ff&} 


iTheti let him call upon his council.} meaning, his people and his 
tribe. In other words, let him call them in order to seek help 
from them. 


4 We will call out the guards of Hell!} ‘And they are the angels of 
torment. This is so that he may know who will win - Our group 
or his group?’ 

Al-Bukhari recorded that Ibn ‘Abbas said, “Abu Jahl said, “If 
I see Muhammad praying at the Ka'bah, I will stomp on his 
neck.’ So this reached the Prophet jg, who said, 


«// he does, he will be seized by the angels .n”* 11 

This Hadith was also recorded by At-Tirmidhi and An-Nasal in 
their Books of Tafsir .* 21 Likewise, it has been recorded by Ibn 
Jarir.* 3 ' Ahmad, At-Tirmidhi, An-Nasal and Ibn Jarir, all 
recorded it from Ibn ‘Abbas with the following wording: “The 
Messenger of Allah gg was praying at the Maqam (prayer 
station of Ibrahim) when Abu Jahl bin Hisham passed by him 
and sa d, ‘O Muhammad! Haven’t I prevented you from this?’ 
He threatened the Prophet sg and thus, the Messenger of Allah 
3 g becjune angry with him and reprimanded him. Then he 
said, ‘O Muhammad! What can you threaten me with? By 
Allah, 1 have the most kinsmen of this valley with me in the 
large.’Then Allah revealed, 




iThen let him call upon his council. We will call out the 
guards of Hell!}” 


*** Path Al-Bari 8:595. 

* 2 * Tuhfat Al-Ahwadhi 9:277, and An-Nasal in Al-Kubra 6:518. 
131 At-Tabari 12:649. 
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Ibn ‘Abbas then said, “If he had called his people, the angels 
of torment would have seized him at that vety instant.” At- 
Tirmidhi said, “Hasan Sahih.’^ 

Ibn Jarir recorded from Abu Hurayrah that Abu Jahl said, 
“Does Muhammad cover his face with dust (i.e., from 
prostration) while he is among you all?” They (the people) 
replied, “Yes.” Then he said, “By Al-Lat and Al-TJzza, if I see 
him praying like this, I will stomp on his neck, and I will 
certainly put his face in the dust.” So the Messenger of Allah 
3g came and he began praying, which made it possible for Abu 
Jahl to stomp on his neck. Then the people became surprised 
at him (Abu Jahl) because he began retreating on his heels 
and covering himself with his hands. Then it was said to him, 
“What’s the matter with you?” He replied, “Verily, between me 
and him is a ditch of fire, monsters and wings.” Then the 
Messenger of Allah sg said, 




“If he had come near me, the angels would have snatched him 
limb by limb .» 

The narrator added; “Allah revealed an Ayah, but I do not 
know whether it is concerning the Hadith of Abu Hurayrah or 
not: 


4Nay! Verily, man does transgress.} 
to the end of the Surah. 

Imam Ahmad bin Hanbal, Muslim, An-Nasal and Ibn Abi 
Hatim all recorded this Hadith . [3 ' 


Amusement for the Prophet ^ 

Then Allah says, 

y y?} 

iNay! Do not obey him.} meaning, ‘O Muhammadl Do not obey 

111 Ahmad 1:329, At-Tirmidhi 3349, An-Nasal in Al-Kuhra 11684, and 
At-Tabari 12:648. 

121 At-Tabari 12:649. 

131 Ahmad 2:370, Mulim :2797, and An-Nasal in Al-Kubra 11683. 
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The Tafsir of Surat Al-Qadr 
(Chapter - 97) 

Which was revealed in Makkah 


J~sg* ^0 P *- 


In the Name of Allah, the Most Gracious, the Most Merciful. 
Ji Ji 43 iH C Cj J’XJjjjift jvj a 

g’&tX $ * & oil. Q SSgH & 

<©ji» 


41 • Verily, We /wwe sent it down in the Night of Al-Qadr.$ 

42. And what will make you know what the Night of Al-Qadr 

is?} 

43. The Night of Al-Qadr is better than a thousand months. ^ 

44. Therein descend the angels and the Riih by their Lord's 
permission with every matter.} 

45. There is peace until the appearance of dawn.} 


The Virtues of the Night of Al-Qadr (the Decree) 

Allah informs that He sent the Qur’an down during the Night 
of Al-Qadr, and it is a blessed night about which Allah says, 

4%d & a ui> 

4We sent it down on a blessed night.} (44:3) This is the Night of 
Al-Qadr and it occurs during the month of Ramadan. This is as 
Allah says, 

4The month of Ramadan in which was revealed the Qur'an.} 
(2:185) 

Ibn ‘Abbas and others have said, “Allah sent the Qur’an down 
all at one time from the Preserved Tablet (Al-Lawh Al-Mahfu^j 
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to the House of Might ( Baytul-'lzzah ), which is in the heaven of 
this world. Then it came down in parts to the Messenger of 
Allah sg| based upon the incidents that occurred over a period 
of twenty-three years.” 

Then Allah magnified the status of the Night of Al-Qadr, 
which He chose for the revelation of the Mighty Qur’an, by His 
saying, 




iAnd what will make you know what the Night of Al-Qadr is? 
The Night of Al-Qadr is better than a thousand months.^ 


Imam Ahmad recorded that Abu Hurayrah said, “When 
Ramadan would come, the Messenger of Allah jg would say, 


AJ l A* All I t */i*j J ^ L>- JLs# 

* ^ ' * • * • * 
T J* - * U * O* 1 


tVerily, the month of Ramadan has come to you all. It is a 
blessed month, whidi Allah has obligated you all to fast. 
During it the gates of Paradise are opened, the gates of Hell are 
closed and the devils are shackled. In it there is a night that is 
better than one thousand months. Whoever is deprived of its 
good, then he has truly been deprived .»”* 21 

An-Nasal recorded this same HadithP 1 Aside from the fact 
that worship during the Night of Al-Qadr is equivalent to 
worship performed for a period of one thousand months, it is 
also confirmed in the Two Sahihs from Abu Hurayrah that the 
Messenger of Allah jg said, 


Q|* JLoJ L* 4 ] jSs- Ij ULw) jjLoJ 1 aJL- 3 r U * 


‘Whoever stands (in prayer) during the Night of Al-Qadr with 
faith and expecting reward (from Allah), he will be forgiven for 
his previous sins.®' 41 


111 At-Tabari 24:531,532, and Al-Qurtubi 20:130. 

^ Ahmad 2:230. There is a witness for this narration from the Hadith 
of Anas bin Malik in the books of the Sunan. 

131 An-Nasal 4:129. 

I 4 * Fath Al-Bari 4:294, and Muslim 1:523. 
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The Descent of the Angels and the Decree for Every 
Good during the Night of Al-Qadr 


Allah says, 


4 j -ip y j- ^sLK 


^Therein descend the angels and the Ruh by their Lord's 
permission with every matter.$ 

meaning, the angels descend in abundance during the Night of 
Al-Qadr due to its abundant blessings. The angels descend 
with the descending of blessings and mercy, just as they 
descend when the Qur’an is recited, they surround the circles 
of Dhikr (remembrance of Allah) and they lower their wings 
with true respect for the student of knowledge. 

In reference to Ar-Ruh, it is said that here it means the angel 
Jibril. Therefore, the wording of the Ayah is a method of 
adding the name of the distinct object (in this case Jibril) 
separate from the general group (in this case the angels). 

Concerning Allah’s statement, 

f *> 


iwith every matter.} Mujahid said, “Peace concerning every 
matter.” Said bin Mansur said, Isa bin YQnus told us that Al- 
A‘mash narrated to them that Mujahid said concerning Allah's 
statement, 


iThere is peace} “It is security in which Shaytan cannot do any 
evil or any harm.” Qatadah and others have said, “The matters 
are determined during it, and the times of death and provisions 
are measured out (i.e., decided) during it.” Allah says, 

i ^} 

{Therein is decreed every matter of decree.} (44:4) 

Then Allah says, 

Jt 

4 There is peace until the appearance of dawn.} 

Said bin Mansur said, “Hushaym narrated to us on the 
authority of Abu Ishaq, who narrated that Ash-Shaln said 



concerning Allah’s statement, 

&• Jt ^ g} 

iWith every matter, there is a peace until the appearance of 
down.} 

The angels giving the greetings of peace during the Night of 
Al-Qadr to the people in the Masjids until the coming of Fajr 
(dawn).’” 

Qatadah and Ibn Zayd both said concerning Allah’s statement, 

iThere is peace.} “This means all of it is good and there is no 
evil in it until the coming of Fajr (dawn).” 


Specifying the Night of Decree and its Signs 

This is supported by what Imam Ahmad recorded from 
TJbadah bin As-Samit that the Messenger of Allah said, 


(Is U ii jfic S»l % jf-A »^lpt J> jJiil fa* 

*fa A* $ $$ j' ‘r-^’ j ' 1 j* cr* V- ^ ^ ^j Irt 


*The Night of Al-Qadr occurs during the last ten (/lights). 
Whoever stands for them (in prayer) seeking their reivard, then 
indeed Allah will forgive his previous sins and his latter sins. It 
is an odd night: the ninth, or the seventh, or the fifth, or the 
third or the last night (of Ramadan).* 


The Messenger of Allah jkj also said, 

is LI- . IaI? U. I j 15 i dJL ajU? L2-1 jjiJl dll SjUl jl® 




® jL4-*- 4 ^^ OUa.-t-lJ 


* Verily, the sign of the Night of Al-Qadr is that it is pure and 
glowing as if tfiere were a bright, tranquil, calm moon during 
it. It is not cold, nor is it hot, and no shooting star is 
permitted until morning. Its sign is that the sun appears on the 
morning following it smooth having no rays on it, just like the 
moon on a full moon night. Shay tan is not allowed to come out 
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with it (the sun) on that day 

This chain of narration is good. In its text there is some 
oddities and in some of its wordings there are things that are 
objectionable. 

Abu Dawud mentioned a section in his Sunan that he titled, 
“Chapter: Clarification that the Night of Al-Qadr occurs during 
every Ramadan.” Then he recorded that ‘Abdullah bin Umar 
said, “The Messenger of Allah was asked about the Night of 
Al-Qadr while I was listening and he said, 

«jLiij JS J 


ilt occurs during every Ramadan 

The men of this chain of narration are all reliable, but Abu 
Dawud said that ShuUah and Sufyan both narrated it from 
Ishaq and they both considered it to be a statement of the 
Companion (Ibn Umar, and thus not the statement of the 
Prophet sg). 

It has been reported that Abu Said Al-Khudri said, “The 
Messenger of Allah sg performed l'tikaf during the first ten 
nights of Ramadan and we performed l'tikaf with him. Then 
Jibril came to him and said, That which you are seeking is in 
front of you.’ So the Prophet jg performed l'tikaf during the 
middle ten days of Ramadan and we also performed l'tikaf 
with him. Then Jibril came to him and said; That which you 
are seeking is ahead of you.’ So the Prophet jg stood up and 
gave a sermon on the morning of the twentieth of Ramadan 
and he said, 


^ 1 b~: (j'b jl£ If 1 

jA? js -Uuii fils cjS j i jj j> j±Ji 


^Whoever performed l'tikaf xoith me, let him come back (for 
l'tikaf again), for verily I saw the Night of Al-Qadr, and I was 
caused to forget it, and indeed it is during the last ten (nights). 

It is during an odd night and I saw myself as if I were 
prostrating in mud and water . d 

The roof of the Masjid was made of dried palm-tree leaves and 


* 1 * Ahmad 5:324. It is a Mursal narration. 

Abu Dawud 2:111. This narration is considered Mawquf. 
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Ubayy replied, “By a sign or an indication that he (the Prophet 
$* 5 ) informed us of. It rises that next day having no rays on it - 
meaning the sun .”* 11 Muslim has also recorded it.’ 2 ’ 

It has been said that it is the night of the twenty-ninth. 
Imam Ahmad bin Hanbal recorded from ‘Ubadah bin As-Samit 
that he asked the Messenger of Allah jg about the Night of 
Decree and he replied, 




A' 


tSeek it in Ramadan in the last ten nights. For verily, it is 
during the odd nights, the twenty-first, or the twenty-third, or 
the twenty-fifth, or the twenty-seventh, or the twenty-ninth, or 
during the last night.^ 


Imam Ahmad also recorded from Abu Hurayrah that the 
Messenger of Allah $g said about the Night of Al-Qadr, 


^ & 


«IJUl Jib jlj J \ ip lij C 


fi* 


« Verily, it is during the twenty-seventh or the twenty-ninth 
night. And verily, the angels who are on the earth during that 
night are more numerous than the number of pebbles.^ 

Ahmad was alone in recording this Hadith and there is 
nothing wrong with its chain of narration. 

At-Tirmidhi recorded from Abu Qilabah that he said, “The 
Night of Al-Qadr moves around (i.e., from year to year) 
throughout the last ten nights.” This view that At-Tirmidhi 
mentions from Abu Qilabah has also been recorded by Malik, 
Ath-Thawri, Ahmad bin Hanbal, Ishaq bin Rahuyah, Abu 
Thawr, Al-Muzani, Abu Bakr bin Khuzaymah and others. It 
has also been related from Ash-Shafi'I, and Al-Qadi reported it 


111 Ahmad 5:130. 

121 Muslim 2:828. 

I 3 * Ahmad 5:318. There is a deficiency in its chain of narration, but 
the meanings are found with others. 

141 Ahmad 2:519. 
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The Tafslr of Surat Lam Yakun 
(A l-Bayyinah ) 111 
(Chapter - 98) 


Which was revealed in Al-Madinah 


The Messenger of Allah jg recited this Surah to Ubayy 


Imam Ahmad recorded from Anas bin Malik that the 
Messenger of Allah jg said to Ubayy bin KaT), 


r >1 u cS & M jp at by 


«Verily, Allah has commanded me to recite to you iThose who 
disbelieve from among the People of the Scripture 

Ubayy said, “He (Allah) mentioned me by name to you?” The 
Prophet jg replied, 

“Yes.s So he (Ubayy) cried. 12 ’ Al-Bukhari, Muslim, At-Tirmidhi 
and An-Nasal all recorded this Hadith from Shu'bah.’ 3 ’ 


S&N P 


In the Name of Allah, the Most Gracious, the Most Merciful. 
•* & vi^ii p i. \& 

Cj & Q if 

\PP ;j&t 3 US & ^ i£l C; 0£gf 


41. 77iose u»/)o disbelieve from among the People of the 
Scripture and the idolators, were not going to leave until there 
came to them the Bayyinah.} 


This Surah is also known as Al-Bayyinah. 

121 Ahmad 3:130. 

’ 3 ’ Fath Al-Bari 8 :597, Muslim 1:550, Tuhfat Al-Ahwadhi 10:294, and 
An-Nasal in Al-Kubra 6:520. 
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42. A Messenger from Allah, reciting purified pages.} 

A3. Wherein are upright Books.} 

44. And the People of the Scripture differed not until after there 
came to them the Bayyinah.} 

i5. And they were commanded not, but that they should 
worship Allah, making religion purely for Him alone, Hunafa', 
and that they perform Salah and give Zakdh, and that is the 
right religion.} 

Mentioning the Situation of the Disbelievers among the 
People of the Scripture and the Idolators 

As for the People of the Scripture, they are the Jews and the 
Christians, and the idolators are the worshippers of idols and 
fire among the Arabs and the non-Arabs. Mujahid said, they 
are not going 


leave} “Meaning, they will not be finished until the truth 
becomes clear to them."I 1 * Qatadah also said the same thing J 2 * 

4&K ;£l- 


Auntil there came to than the Bayyinah.} meaning, this Qur’an. 
This is why Allah says, 




AThose who disbelieve from among the People of the Scripture 
and idolators, were not going to leave until there came to them 
the Bayyinah.} 


Then He explains what the Bayyinah is by His saying, 


iQW & !K ? S 


AA Messenger from Allah, reciting purified pages.} 

meaning, Muhammad and the Magnificent Qur’an he 
recites, which is written down among the most high gathering 
in purified pages. This is similar to Allah’s statement. 


111 At-Tabari 24:539. 
121 At-Tabari 24:539. 



Surah 98. Al-Bam/inah (1-5) [ Pari-30) 


551 




iln Records held in honor. Exalted, purified, in the hands of 
scribes (angels). Honorable and obedient.$ (80:13-16) 


Then Allah says, 





^Wherein are upright Books Ibn Jarir said, “Meaning in the 
purified pages are Books from Allah that are upright, just and 
straight. They have no mistakes in them because they are from 
Allah, the Mighty and Majestic.”* 11 


The Differing only occurred after the Knowledge came 

Allah says, 

U ju> i_ :\fS\ i yf 

4And the People of the Scripture differed not until after there 
came to them the Bayyinah.} 

This is similar to Allah’s statement, 

fx ib'jlj hgl £{£ C Z iyji' jM [ s& 

4 \ 


iAnd be not as those who divided and differed among 
themselves after the Bayyindt came to them. It is they for ivhom 
there is an awful torment.} (3:105) 


This refers to the people of those divinely revealed Scriptures that 
were sent down to the nations that were before us. After Allah 
established the proofs and evidences against them, they divided 
and differed concerning that which Allah had intended in their 
Scriptures, and they had many differences. This is like what has 
been reported in a Hadith that has many routes of transmission, 


N) jtJl ^ 1 l A3 jS 


r • r ' * ' ^| * £ 

vSj \ oJla «. is *j» 


« Verily, the Jews differed until they became seventy-one sects. 
And verily, the Christians differed until they became seventy- 


m 


At-Jabari 24:540. 



32 ^----- Tafslr Ibn Kaflnr 

two sects. And this Ummah will divide into seventy-three sects, 
and all of them will be in the Fire except one.* 

They said, “Who are they, O Messenger of Allah?” He m 
replied, 

•jjUwi \j A* v51 Ut 

a (Those who are upon) what I and my Companions are 
M/MW. «* 11 


The Command of Allah was merely that They make their 
Religion solely for Him 

Allah says, 

i' at (,ju3 Zj} 


iAnd they were commanded not, but that they shoidd worship 
Allah, making religion purely for Him alone ,> 

This is similar to Allah’s statement, 


‘0 % V % 4 ^ jJjij o; 


Cjt 




4And We did not send any Messenger before you but We 
revealed to him: La ilaha ilia Ana.$ (21:25) 

Thus, Allah says, 




iHunafa 


meaning, avoiding Shirk and being truly devout to Tawhld. 
This is like Allah's statement, 




A £=> 4 gi; 


iAnd Verily, We have sent among every Ummah a Messenger 
(proclaiming): “Worship Allah, and avoid the Taghut (false 
deities)."* (16:36) 

A discussion of the word Hanif has already been mentioned 
previously and in Surat Al-An'dm, so there is no need to 
repeat it here. 121 


* 1 * Al-Qurtubi 4:159, 160. Similar with At-Tirmidhi. 

121 See volume three, the Tafslr of Surat Al-An‘am (6:79), and volume 
four, the Tafslrof Surat Al-A'r&ffl :30). 
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JL 


mtm 


MA 




w wm m 


’/mm 


^14 


ife 

3 fi 


&3T 

w>i ^ !«-* >-ii~!^^jjs->i^>.> r j 

0 &$&> jl^C^T 


4 ;j&( ljLi> 

iatid perform Salah > 
And this is the best of 
the physical forms of 
worship. 


!*£> 


iand give Zakah,} This 
is doing good to the 
poor and the needy. 

Ui 

^and that is the right 
religion.$ meaning, the 
upright and just reli¬ 
gion, or the nation 
that is straight and 
balanced. 

•$ Si ifj& i$ 61 ^ 
J*. / j S£&% ^agST 
ji p> Jiijl tj* l(gL 
P* C/J' ^->\ I'firuti 


<ip Jr^ Ot oj* pr-> P pfor ff. fijf jfi j* lAfj 

4ij3/Vj i jr»- Cf4 ** '-4 


46. Verily, those who disbelieve from among the People of the 
Scripture and idolators, will abide in the fire of Hell. They are 
the worst of creatures.} 

47. Verily, those who believe and do righteous good deeds, they 
are the best of creatures.} 

48. Their reward with their Lord is Eternal Gardens, 
underneath which rivers flow. They will abide therein forever, 
Allah will be pleased with them, and they well-pleased with 
Him. That is for him who fears his Lord.} 
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iand they well-pleased with Him.} Due to the comprehensive 
favors He has given them. 

Then Allah says, 

vr*- -4'^ 


iThat is for hint who fears his Lord.} meaning, this is the reward 
that will be attained by those who revere Allah and fear Him as 
He deserves to be feared. This is the person who worships Allah 
as if he sees Him, and he knows that even though he does not 
see Him, indeed Allah sees him. 

Imam Ahmad recorded from Abu Hurayrah that the 
Messenger of Allah jg said, 

I jL 'ill 


«Shall I not inform you of the best of creation?« 

They said, “Of course, O Messenger of Allah!” He said, 

*Sj~>-\ si—iIS \JJS k 4JL)I JbM J>-j* 


«A man ivho takes the reins of his horse in the way of Allah, 
and whenever there is a fearful cry from the enemy, he climbs 
upon it. Shall I not inform you of the best of creation ?» 


They said, “Of course, O Messenger of Allah!” He said, 

‘•^p* *jr*. ’^‘sA ^ j* & ^ j4-j‘ 


°A man who has a flock of sheep and he establishes the prayer 
and gives the obligatory charity. Shall I not inform you of the 
worst of creation?* 

They said, “Of course.” He said, 

tjLla ^ JJI * 

“The verson who is asked by Allah and he does not give by 
Him.®* 1 * 


This is the end of the Tafsir of Surat Lam Yakun (Al- 
Bayyinah), and all praise and thanks are due to Allah. 


U1 


Ahmad 2:396. 
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The Tafslr of Surah Idha Zulzilat 
(Az-Zalzalah) 

(Chapter - 99) 

Which was revealed in Makkah 
The Virtues of Surat Az-Zalzalah 

Imam Ahmad recorded from ‘Abdullah bin ‘Amr that he said, 
“A man came to the Messenger of Allah jg and said, Teach me 
what to recite, O Messenger of Allah!’ The Prophet |jg said, 

«^Jl ol jl ja lH : \')tt 

«Recite three from those [which begin] with the letters Alif, 
Lam, Ra'o 

The man then said to him, 1 have become old in age, my 
heart has hardened and my tongue has become harsh.’ The 
Prophet jg said, 

•;U- oi ji 

a Then recite from those [which begin] with the letters Ha- 
Mfm.n 

The man said the same thing as he had said before, so the 
Prophet jg said, 

ja uSS i;li» 

'‘Recite three from the MusMihat .» 

The man again said the same thing as he had said before. 
Then the man said, ‘Rather give me something to recite that is 
comprehensive (of all of these), 0 Messenger of Allah.’ So the 
Prophet jg told him to recite 

JoVi Jjj 

iWhen the earth quakes with its Zilzal 
Then when he (the Prophet jg) finished reciting the Surah to 
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him the man said, ‘By He Who has sent you with the truth as 
a Prophet, I will never add anything else to it.’ Then the man 
turned away and left, and the Prophet jjg said, 

iThe little man has been successful, the little man has been 
successful .o 

Then the Prophet jg said, 


* Bring him back to me.* 

So the man came to him and the Prophet jg said to him, 

.j^J lip Jii jJeH I J,>{« 

“/ /wn>e also been commanded to celebrate 'Id Al-Adha, which 
Allah has made a celebration for this Ummah.n 

The man said What do you think if I am only able to acquire 
a borrowed milking she-camel - should I slaughter it?’ The 
Prophet jg said. 


diii ii£u juij Jj^ii \y hjA jf j&l; iilsdj 

_ s , - - * - i. '• s • f >, -; 


41 No. Bwf you sfwuld cut your hair, clip your nails, trim your 
mustache, shave your pubic area and that will be the completion 
of your sacrifice with Allah, the Mighty and Majestic y* 1 ' Abu 
Dawud and An-Nasal recorded this Hadith 


i-0 P * —H 

In the Name of Allah, the Most Gracious, the Most Merciful. 

i£3 uiLLl J&\ SiZ 0$ ASX 

'J—- )j> JUj I A jjj imp ' l l . f J 


I 1 ' Ahmad 2:169. The majority consider this to be authentic. Al-Alb&ni 
said that the status of one of its narrators is not known. The rest of 
the scholars who commented on him consider him trustworthy. 

I 2 * Abu Dawud 2:119, and An-Nasal in Al-Kubra 16:5. 
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$1. When the earth quakes with its Zilzal.} 

42. And when the earth throws out, its burdens.} 

43. And man will say: “What is the matter with it?”} 

44. That Day it will declare its information.} 

45. Because your Lord will inspire it.4 

46. That Day mankind will proceed in scattered groups that 
they may be shown their deeds.} 

47. So, whosoever does good equal to the weight of a speck of 
dust shall see it.} 

48. And whosoever does evil equal to the weight of a speck of 
dust shall see it.} 


The Day of Judgement, what will take place during it, 
the Condition of the Earth and the Condition of the 
People 

Ibn ‘Abbas said, 

it. J#i JJS q} 

4When the earth quakes with its Zilzal.} “This means that it will 
move from beneath it.” 111 

t cffjX} 


4And when the earth throws out its burdens.} meaning, it will 
throw forth that which is in it of the dead. More than one of the 
Salaf have said this and it is similar to Allah’s statement. 




j&af sj£ dJi 


40 mankind! Have Taqwa of your Lord! Verily, the earthquake 
(Zalzalah) of the Hour is a terrible thing.} (22:1) 

This is also similar to His saying, 

4And when the earth is stretched forth, and has cast out all 


[i] 


Ad-Durr Al-Manthur 8 :592. 
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that was in it and became empty.$ (84:3-4) 

Muslim recorded in his Sahih from Abu Hurayrah that the 
Messenger of Allah jg said, 


O-iJai IJu ,J> Jy£i ^>W\ ^ Oy& 

SL. OjJiik !Ai kLilJ lit J> iJjLii' 


iThe earth will throw out the pieces of its liver (its contents). 
Gold and silver will come out like columns. A murderer will 
come and say, “I killed for this?' The one who broke the ties of 
kinship will say, ‘For this I severed the ties of kinship?’ The 
thief will say, 'For this I got my hands amputated?' Then they 
will leave it there and no one will take anything from if.””* 1 * 

Then Allah says, 

40(i c Jisj> 


4And man will say: “What is the matter with it?"4 meaning, he 
will be baffled by its situation after it used to be stable, settled 
and firm, and he used to be settled upon its surface. 

This refers to the alteration of the state of things and the 
earth moving and shaking. There will come to it inescapable 
quaking that Allah prepared for it. Then it will throw out its 
dead people - from the first to the last generations. At that 
time the people will be baffled by the events and the earth 
changing into other than the earth, and the heavens as well. 
Then they will be presented before Allah, the One, the 
Irresistible. 


Concerning Allah’s statement, 


40^0 m 


4That Day it will declare its information .> meaning, it will speak of 
what the people did upon its surface. Imam Ahmad, At- 
Tirmidhi and Abu ‘Abdur-Rahman An-Nasal all recorded a 
Hadith from Abu Hurayrah - and in the wording of An-Nasal’s 
version it states - that he said, “The Messenger of Allah jg 
recited this Ayah, 


l 1 * Muslim no. 1013. 
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^77wt Day it will declare its information.} Then he said, 

u 'j/jxU 


“Do you know what is its information ?# 

They said, ‘Allah and His Messenger know best.’ He said, 

jt Uj4t ,_,!*• Jt* y'j ^ ^ .14^ ji Ujllii op’ 

.lisj iis \JSj \Js 


« Verily, its information is that it will testify against every male 
and female servant, about what they did upon its surface. It 
will say that he did such and such on such and such day. So 
this is its information 

Then At-Tirmidhi said, “This Hadlth is Sahih Gharib .”**• 
Concerning Allah’s statement, 

4 # cr $ j 


4Because your Lord will inspire it.} It is apparent that the implied 
meaning here is that He will permit it (the earth). Shabib bin 
Bishr narrated from ‘Ikrimah that Ibn ‘Abbas said, 


£ i __ V 


iThat Day it will declare its information “Its Lord will say to it, 
‘Speak.’ So it will speak.” 12 * Mujahid commented (on “inspire 
it”), “ He commands it (i.e., to speak).”* 3 * Al-Qurazi said, “He 
will command it to separate from them.” 

Then Allah says. 


iTlmt Day mankind will proceed in scattered groups (Ashtat)} 
meaning, they will return from the station of the Judgement in 


*** Ahmad 2:374, Tuhfat Al-Ahwadhi 9:285, and An-Nasal in Al- 
Kubra no. 11693. This Hadith rests upon a narrator whom many of 
the scholars consider unreliable. Al-Bukhari said, “Munkar” Ibn 
Hajar said that he is “Feeble 
121 Ad-Durr Al-Manthur 8:592. 

131 At-Jabari 24:548. 
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separate groups. This means that they will be divided into 
types and categories: between those who are miserable and 
those who are happy, and those who are commanded to go to 
Paradise and those who are commanded to go to the Hellfire. 
As-Suddi said, “Ashtat means sects.”* 11 Allah said, 

ithat they may be shown their deeds.} meaning, so that they may 
act and be rewarded for what they did in this life of good and 
evil. 


The Recompense for Every Minute Deed 

Therefore, Allah goes on to say, 


J. f •" r 


<<< <, > * • ^ // i . i/’ y ✓ • »/ yy \ 


iSo whosoever does good equal to the weight of a speck of dust 
shall see it. And whosoever does evil equal to the weight of 
speck of dust shall see it.} 


Al-Bukhari recorded from Abu Hurayrah that the Messenger of 
Allah jg said, 

Si ^jji uti .jjj <■$'& >“ 

" * ^ 

& ‘j-»33 rfa ^ <il J— i l<iJ3 Jr'f 

m ^ ~ -r * * 

31 14U, jjjJ \£\ 3*3 Sj Stf U33J13 iu> 

pjj — tfil ‘d Ljlljjlj LijUl C.J 15 

1&3 J >-33 •>' j 4-33> idjj ^3 4 Si im oi i^S 

'+**3 J^-33 ‘34 1 ^ ^3 ^ «&• u>- p-*3 ^~3 ^ 

4 j 3 j *' 3 i 3 J *ij 3 >>*» 


“77ie horses are for three. For one man they are a reward, far 
another man they are a shield, and far anotlier man they are a 
burden. In reference to the man far whom they are a reward, he 
is the man ivho keeps them to be used in the way of Allah. 
Thus, they spend their entire life grazing in the pasture or 
garden (waiting in preparation for Jihad). So whatever afflicts 
them during that lengthy period in the pasture or garden, it 


111 Ad-Durr Al-Manthur 8: 593 . 
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water from your bucket to one who is seeking a drink, or 
meeting your brother with a cheerful /aceV 11 

It is also recorded in the SahOi that the Prophet jg said, 




«0 party of believing women! None of you should belittle a gift 
setit by your neighbor, even if it is a Firsan of a sheep 

The word Firsan in this Hadlth means its hoof. 

In another Hadlth he said, 

a JJj JSLUI ljS> 

«Gtve something to the beggar, even if it is a burnt hoof V 3 * 

It has been reported from ‘A’ishah that she gave a single grape 
in charity and then she said, “To how much dust is it 
equivelent?”* 4 * 

Imam Ahmad recorded from ‘Awf bin Al-Harith bin At-Tufayl 
that ‘A’ishah told him that the Prophet sg used to say, 

aU> 1 l^J jU ol 'y&mj 4^1 t Ip U 9 


«0 'A'ishah! Beware of the sins that are belittled, for indeed 
they will be taken account of by Allah j 


This Hadlth was recorded by An-Nasat and Ibn Majah. 151 

Imam Ahmad recorded from ‘Abdullah bin Mas'ud that the 
Messenger of Allah sg said, 




uBeivare of the sins that are belittled . For verily, they are 
gathered in a man until they destroy himJ 

And indeed the Messenger of Allah sg made an example of 
them (sins that are taken lightly) by saying that they are like a 
people who settle in barren land. Then their leader comes and 
orders the men to go out one at a time and each bring back a 


1,1 Muslim 4:2026. 

121 Fath Al-Bari 10:459. 

131 Ahmad 5:381. 

141 Al-Muwatta’ 2 :997. 

Ahmad 6:151, and Ibn Majah no. 4243. 
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stick until they have gathered a large number of sticks. Then 
they kindled a fire and burned everything that they threw into 
it. 111 

This is the end of the Tafsir of Surat Idha ZulzOat (Az- 
Zalzalah) and all praise and thanks are due to Allah . 


|i) 


Ahmad 1:402. 
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The Tqfsir of Surat Al-‘Adiyat 
(Chapter - 100) 

Which was revealed in Makkah 

agsssp ^ -—0 £ •* 




BE aw» itf 




—i 


cju^i^o a y^vyiq 

Oiisau^joaciiifjSjO 




g llUl ^ 
^ - ” 






^5. And penetrating forthwith as one into the midst.} 
$6. Verily, man is ungrateful to his Lord.} 

47. And to that He bears witness.} 

48. And verily, he is violent in the love of wealth.} 


In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

5p''*r^ CAJp^i^ 

& ©c. 4& <pa 

Cp^* ‘H 0^-j* ‘H 

% W 4i k 

pi % $ V 3 # & 
H pZ <0 p 

c j^s $ a ^ 

>s*5 |*£ |4rJ il 4 

41. By the *.Adiyat 
(steeds), snorting.} 

42. Striking sparks of 
\fire.} 

43. And scouring to the 
raid at dawn.} 

44. And raise the dust 
in clouds the while.} 
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49. Knows he not that when the contents of the graves are 
poured forth?} 

410. And that which is in the breasts shall be made known?} 

411- Verily, tltat Day their Lord will be Well-Acquainted with 
than.} 


Swearing by the Horses of War about the Ungratefulness 
of Man and His Zeal for Wealth 

Allah swears by the horses when they are made to gallop into 
battle in His path (i.e., Jihad ), 111 and thus they run and pant, 
which is the sound that is heard from the horse when it runs. 



wj. 




4Striking sparks of fire.} meaning, the striking of their hooves on 
the rocks, which causes sparks of fire to fly from them. 




4And scouring to the raid at dawn.} meaning, the raid that is 
carried out in the early morning time. This is just as the 
Messenger of Allah used to perform raids in the early 
morning. He would wait to see if he heard the Adhan (call to 
prayer) from the people. If he heard it he would leave them 
alone, and if he didn’t hear it he would attack. Then Allah 
says, 


iAnd raise the dust in clouds the while.} meaning, dust at the 
place of the battle with the horses. 

j&^j} 


iAnd penetrating forthwith as one into the midst.} 

means, then are all in the middle of that spot, together. 
Allah's saying; 




^And scouring to the raid at dawn.} 

Ibn ‘Abbas, Mujahid and Qatadah, all said, “This means the 


m 


Af-Tabari 24:562. 
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invasion of the horses in the morning in the way of Allah.”* 11 
And His statement, 

-it 

iAnd raise the dust in clouds the while.} 

This is the place in which the attack takes place. The dust is 
stirred up by it. 

And His statement, 

iAnd penetrating forthwith as one into the midst.} 

Al-‘Awfi narrated from Ibn ‘Abbas, ‘Ata, Tkrimah, Qatadah and 
Ad-Dahhak that they all said, “This means into the midst of 
the disbelieving enemy.”* 2 ' Concerning Allah’s statement, 

‘ill ^ 


iVerily, man is ungrateful (Kanud) to his Lord.} 

This is the subject what is being sworn about, and it means 
that he (man) is ungrateful for the favors of His Lord and he 
rejects them. 

Ibn ‘Abbas, Mujahid, Ibrahim An-Nakha‘i, Abu Al-Jawza’, 
Abu Al-‘Aliyah, Abu Ad-Duha, Said bin Jubayr, Muhammad 
bin Qays, Ad-Dahhak, Al-Hasan, Qatadah, Ar-Rabl‘ bin Anas 
and Ibn Zayd all said, “Al-Kanud means ungrateful.”* 3 ' Al- 
Hasan said, “ Al-Kanud is the one who counts the calamities 
(that befall him) and he forgets Allah’s favors.”* 4 ' 

Concerning Allah’s statement, 


& "Aij} 


iAnd to that He bears witness.} Qatadah and Sufyan Ath-Thawri 
both said, “And indeed Allah is a witness to that.”* 5 ' It is also 
possible that the pronoun (He) could be referring to man. This 
was said by Muhammad bin Ka*b Al-Qurazi. Thus, its meaning 


111 At-Tabari 24:562. 

,2 ' At-Tabari 24:564, 565. 
131 At-Tabari 24:566. 

141 At-Tabari 24:566. 

151 At-Tabari 24:576. 
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would be that man is a witness himself to the fact that he is 
ungrateful. This is obvious in his condition, meaning this is 
apparent from his statements and deeds. This is as Allah says, 


i l p>\ M ^ j sr £) 


ilt is not for the idolators, to maintain the Masajid of Allah, 
while they witness disbelief against themselves .) (9:17) 

Allah said; . 


iAnd verily, he is violent in the love of wealth.) meaning, and 
indeed in his love of the good, which is wealth, he is severe. 
There are two opinions concerning this. One of them is that it 
means that he is severe in his love of wealth. The other view is 
that it means he is covetous and stingy due to the love of 
wealth. However, both views are correct. 


The Threat about the Hereafter 

Then Allah encourages abstinence from worldly things and 
striving for the Hereafter, and He informs of what the situation 
will be after this present condition, and what man will face of 
horrors. He says, 

4 C 'ij pi" Vity 


iKnows he not that when the contents of the graves are poured 
forth?) 

meaning, the dead that are in it will be brought out. 


iAnd that which is in the breasts shall be made known?} 

Ibn ‘Abbas and others have said, “This means what was in 
their souls would be exposed and made apparent.” ,1) 








^Verily, that Day their Lord will be Well-Acquainted with 
them.) 

meaning, He knows all of that they used to do, and He will 


lil 


At-Tabari 24:569. 
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compensate them for it with the most deserving reward. He 
does not do even the slightest amount of injustice. 

This is the end of the Tafsir of Surat Al-'Adiyat, and all 
praise and thanks are due to Allah. 
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The Tafsir of Surat Al-Qari*ah 
(Chapter - 101) 


Which was revealed in Makkah 


In the Name of Allah, the Most Gracious, the Most Merciful. 

C Jhjjl Cj ; ?,itjLiil C ^ 

03 (L-j'jf ciil „ ■ ^ cti 

tt . til ^ . -iy ./• > ✓>.' 


% 2b <§# 

x “ ■ 


j >+> 


i- ».< -T./-1 


'5".if 


41. Al-Qari'ah.} 

42. IWwf is Al-Qari'ah?} 

43. And what will make you know what Al-Qari'ah is?} 

44. ,'t is a Day whereon mankind will be like moths scattered 
about.} 

45. And the mountains will be like wool, carded.} 

46 . Then as for him whose Balance will be heavy,} 

47. He will live a pleasant life.} 

i8. But as for him whose Balance will be light,} 

49. His mother will be Hawiyah.} 

410. And what will make you know what it is?} 
ill. A fire Hdmiyah!} 

Al-Qaii'ah is one of the names of the Day of Judgement, like 
Al-Haqqah, At-Tammah, As-Sakhkhah, Al-Ghashiyah and other 
names. Then Allah intensifies concern and fright for it by 
saying, 

L. jfcy»l Cj} 

iAnd what will make you know zohat Al-Qari'ah is?} 
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Then He explains this by saying, 




42# is a Day whereon mankind will be like moths scattered 
about.} 

meaning, in their scattering, their dividing, their coming and 
their going, all due to being bewildered at what is happening 
to them, they will be like scattered moths. This is like Allah’s 
statement, 



(*r 




4As if they were locusts spread abroad.} (54:7) 

Allah said, 

bfZsf} 

4And the mountains will be like wool, carded.} 

meaning, they will become like carded wool that has began to 
wear out (fade away) and be tom apart. Mujahid, Ikrimah, 
Said bin Jubayr, Al-Hasan, Qatadah, ‘Ata’ Al-Khurasani, Ad- 
Dahhak and As-Suddi have all said, 


4^fe=>} 


Hike wool (’Ihn).} “Woolen. "O' Then Allah informs about the 
results received by those who performed the deeds, and the 
honor and disgrace they will experience based upon their deeds. 
He says, 




,$sv» 




01 } 


iThen as for him whose Balance will be heavy.} meaning, his good 
deeds are more than his bad deeds. 




'£} 


4He will live a pleasant life.} meaning, in Paradise. 

T < A^-r^y <>• 

4But as for him whose Balance will be light.} meaning, his bad 
deeds are more than his good deeds. Then Allah says, 


m 


At-Jabari 24:574. 
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iHis mother will be Hawiyah It has been said that this means 
he will be falling and tumbling headfirst into the fire of Hell, 
and the expression “his mother’ has been used to refer to his 
brain (as it is the mother of his head). 

A statement similar to this has been reported from Ibn 
‘Abbas, ‘Ikrimah, Abu Salih and Qatadah.* 1 ’ Qatadah said, “He 
will fall into the Hellfire on his head.’’ 121 Abu Salih made a 
similar statement when he said, “They will fall into the Fire on 
their heads.”* 3 * 

It has also been said that it means his mother that he will 
return to and end up with in the Hereafter will be Hawiyah, 
which is one of the names of the Hellfire. Ibn Jarir said, u Al- 
Hawiyah is only called his mother because he will have no 
other abode except for it.”* 4 * Ibn Zayd said, u Al-Hawiyah is the 
Fire, and it will be his mother and his abode to which he will 
return, and where he will be settled.” Then he recited the 
Ayah, 

ite if 

iTheir abode will be the Fire.} (3:151)’ s * 

Ibn Abi Hatim said that it has been narrated from Qatadah 
that he said, “It is the Fire, and it is their abode.”* 6 ’ Thus, 
Allah says in explaining the meaning of Al-Hawiyah, 

iAnd what will make you know what it is?}. 

Allah’s statement 

$A fire Hamiyah!} 

111 At-Tabari 24:575, 576, and Al-Qurtubi 20:167. 

* 2 ' At-Tabari 24:576. 

* 3 ’ At-Tabari 24:575. 

* 4 > At-Tabari 24:575. 

* s * At-Tabari 24:576. 

* 6 ’ At-Tabari 24:575. 
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meaning, extreme heat. It is a heat that is accompanied by a 
strong flame and fire. It is narrated from Abu Hurayrah that 
the Prophet jg said, 




^1 ^ jC 




1 The fire of the Children of Adam that you all kindle is one 
part of the seventy parts of the fire of Hell .» 

They (the Companions) said, “O Messenger of Allah! Isn’t it 
sufficient?” He replied, 




cJLai LjJjD 


«It is more than it by sixty-nine times J 

This has been recorded by Al-Bukhari and Muslim. 111 
of the wordings he stated, 


«U> JL^IS ,18 


» t * * * , 




£!» 


In some 


«/f is more than it by sixty-nine times, each of them is like the 
heat of it J 


It has been narrated in a Hadith that Imam Ahmad recorded 
from Abu Hurayrah that the Prophet sg said, 


«iplb i 'Jt Clip J&l J*{ 01* 


o Verily, the person who will receive the lightest torment of the 
people of the Hellfire will be a man who will have two sandals 
that will cause his brain to boil. »”* 21 


It has been confirmed in the Two Sahihs that the Messenger of 
Allah said, 


: ^ ilii; 1 _ r A*J C>j C :cJUi Jl jllll cj£il» 

II ilij oi jlilJl II I-iti >. v _ 1 1 l Ji 




“The Hellfire complained to its Lord and said, “O Lord! Some 
parts of me devour other parts of me." So He (Allah) permitted 
it to take two breaths: one breath in the winter and one breath 
in the suminer. Thus, the most severe cold that you experience 


I 1 * Fath Al-B&ri 6:380, and Muslim 4:2184. 
Ahmad 2:432 and 3:13. 
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in the winter is from its cold, and the most severe heat that you 
experience in the summer is from its heatJ 111 
In the Two Sahihs it is recorded that he said, 


“(^r c?» tji 


, ^j| ;ii ty y 'H* 


uWhen the heat becomes intense pray the prayer when it cools 
down, for indeed the intense heat is from the breath of He//." 121 


This is the end of the Tafslr of Surat Al-Qari‘ah, and all 
praise and thanks are due to Allah. 


111 Fath Al-Bari 6:380, and Muslim 1:431. 
121 Fath Al-Bari 2 :20, and Muslim 1:430. 
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The Tafslr of Surat At-Takathur 
(Chapter - 102) 


Which was revealed in Makkah 






In the Name of Allah, tlie Most Gracious, the Most Merciful. 

^ *ju jAijt jTjj <£*• } 


C&y 2 ti¬ 


ll 

y / , // >*T 


41 . 77ie mutual increase diverts you,'} 

42. Until you visit the graves.$ 

43. Nay! You shall come to know!} 

44. Again nay! You shall come to know!} 

45. Nay! If you knew with a sure hmvledge.} 

46 . Verily, you shall see the blazing Fire!} 

47. And again, you shall see it with certainty of sight!} 

i8. Then on that Day you shall be asked about the delights!} 


The Result of Loving the World and Heedlessness of the 
Hereafter 

Allah says that all are preoccupied by love of the world, its 
delights and its adornments, and this distracts you from 
seeking the Hereafter and desiring it. This delays you until 
death comes to you and you visit the graves, thus becoming 
its inhabitants. 

In Sahth Al-Bukhari, it is recorded in the Book of Ar-Riqaq 
(Narrations that soften the Heart) from Anas bin Malik, who 
reported that Ubayy bin Ka*b said, “We used to think that this 
was a part of the Qur'an until the Ayah was revealed which 
says; 
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that the Messenger of Allah jg said, 


^T-r J' ti ' <3 UwJj i ^U ,jJU '. JLxJl 

h^UIJ aSJIJj ,IlJi iSyt t»j i ^ (jxai jf 


•77ie servant says "My wealth, my wealth." Yet he only gets 
three (benefits) from his wealth: that which he eats and finishes, 
that which he wears until it is worn out, or that which he gives 
in charity and it is spent. Everything else other than that will 
go away and leave him for the peopled 


Muslim was alone in recording this Hadith. 


Al-Bukhari recorded from Anas bin Malik that the Messenger 
of Allah si; said. 


kL Le-J <3U_J aL»! 40 4ju ifhiJ olojl 

® aJ_a i 


"Three things follow the deceased person, and two of them 
return while one remains behind with him. The things which 
follow him are his family, his wealth and his deeds. His family 
and his wealth return while his deeds remain .» ,2) 

This Hadith has also been recorded by Muslim, At-Tirmidhi 
and An-Nasal. 13 * Imam Ahmad recorded from Anas that the 
Prophet said, 




"The Son of Adam becomes old with senility, but yet two 
things remain with him: greed and hope .* 141 


Both of them (Al-Bukhari and Muslim) recorded this Hadith 
in the Two Sahihs) 5 ^ 

111 Muslim 4:2273. 

121 Fath Al-B&ri 11:369. 

* 3 * Muslim 4:2273, Tuhfat Al-Ahwadhi 7:50, and An-Nasal in Al- 
Kubra 6:631. 

* 4 * Ahmad 3:115. 

* 5 ' Al-Bukhari no. 6421, and Muslim no. 1047. 
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what has been reported in the narrations concerning it. Allah 
then says. 


f / . // O/ >' ;>v 

1 & 


iThen on that Day you shall be asked about the delights /> 

meaning, ‘on that Day you all will be questioned concerning 
your gratitude towards the favors that Allah blessed you with, 
such as health, safety, sustenance and other things. You will 
be asked did you return His favors by being thankful to Him 
and worshipping Him.’ 

Ibn Jarir recorded that Al-Husayn bin ‘Ali As-Suda’i narrated 
to him from Al-Walld bin Al-Qasim, who reported from Yazld 
bin Kaysan, who reported from Abi Hazim, who reported from 
Abu Hurayrah that he said, “Once while Abu Bakr and ‘Umar 
were sitting, the Prophet sg came to them and said, 

U» 


«What has caused you two to sit here?* 

They replied, ‘By He Who has sent you with the truth, nothing 
has brought us out of our houses except hunger.’ The Prophet 
Sfe said, 




11 By He Who has sent me with the truth, nothing has brought 
me out other than this.* 


So they went until they came to the house of a man from the 
Ansar, and the woman of the house received them. The 
Prophet 3 || said to her, 


'‘Where is so-and-so ?» 

She replied, ‘He went to fetch some drinking water for us.’ So 
the man came carrying his bucket and he said, ‘Welcome. 
Nothing has visited the servants (of Allah) better than a 
Prophet who has visited me today.’ Then he hung his bucket 
near a palm tree, and climbed it and returned to them with a 
cluster of dates. So the Prophet said, 
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Why didn't you pick (some of them)?* 

The man replied, *1 wanted you to choose with your own eyes.’ 
Then he took a blade (to slaughter a sheep) and the Prophet 
said, 


«Do not slaughter one that gives milk.* 


So he slaughtered a sheep for them that day and they all ate. 
Then the Prophet M said, 


/>■ jUi ir! fji l-ii j* 

iprfll^Uii *0i 


«You on// be asked about this on the Day of Judgement. 
Hunger caused you to come out of your homes and you did not 
return until you had eaten this meal. So this is from the 
delights .i** 11 

Muslim also recorded this HcuUthP * 

It has been confirmed in Sahxh Al-Bukh&ri and the Sunans of 
At-Tirmidhi, An-Nasal and Ibn Majah from Ibn ‘Abbas that the 
Messenger of Allah jg said, 


ic.rjjr. 


iTwo favors are treated unjustly by most people: health and 
free rtme.®* 3 * 


This means that the people are lacking gratitude for these two 
favors. They do fulfill their obligations to them. Therefore, 
whoever does not maintain the right that is obligatory upon 
him, then he is unjust. 

Imam Ahmad recorded from Abu Hurayrah that the Prophet 
^ said, 


JliJl f- l U I- illliJl 'uti* (Jti — j 

'Ji _ti t»UJl till }j 


111 At-Tabari 24:583. 

121 Muslim 3:1609. 

■ 3| Fath Al-Bari 11:233, Tuhfat Al-Ahwadhi 6:589, Tuhfat Al-Ashraf 
4:465, and Ibn M&jah 2:1396. 
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*Allah the Mighty and Majestic says on the Day of Judgement, 

"O Son of Adam! I made you ride upon the horses and camels, 

I gave you women to marry, and I made you reside and rule (in 
the earth). So where is the thanks for that 

Ahmad was alone in recording this Hadith in this manner. 

This is the end of the Tafsir of Surat At-Takathur, and all 
praise and blessings are due to Allah. 


I 1 * Ahmad 2:492. See also Muslim no. 7438. 
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The Tafsir of Surat Al-*Asr 
(Chapter - 103) 


Which was revealed in Makkah 


How ‘Amr bin Al-‘As was aware of the Qur’an’s Miracle 
due to this Surah 


They have mentioned that ‘Amr bin A1 -‘As went to visit 
Musaylimah Al-Kadhdhab after the Messenger of Allah jg was 
commissioned (as a Prophet) and before ‘Amr had accepted 
Islam. Upon his arrival, Musaylimah said to him, “What has 
been revealed to your friend (Muhammad jg) during this 
time?” ‘Amr said, “A short and concise Surah has been 
revealed to him.” Musaylimah then said, “What is it?” ‘Amr 
replied; 




$By Al-‘Asr. Verily, man is in loss. Except those who believe 
and do righteous deeds, and recommend one another to the 
truth, and recommend one another to patience.$ 

So Musaylimah thought for a while. Then he said, “Indeed 
something similar has also been revealed to me.” ‘Amr asked 
him, “What is it?” He replied, “O Wabr (a small, furry 
mammal; hyrax), O Wabri You are only two ears and a chest, 
and the rest of you is digging and burrowing.” Then he said, 
“What do you think, O ‘Amr?” So ‘Amr said to him, “By Allah! 
Verily, you know that I know you are lying.”* 1 ' 

I saw that Abu Bakr Al-Khara’iti mentioned a chain of 
narration for part of this story, or what was close to its 
meaning, in volume two of his famous book Masawi’ ul- 
Akhlaq. The Wabr is a small animal that resembles a cat, and 


m 


He also mentioned it in Al-Bidayah wan-Nihayah 6:320, and Al- 
Hafiz mentioned similar to it in Al-Isabah 3:225. 
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the largest thing on it 
is its ears and its 
torso, while the rest 
of it is ugly. Musayli- 
mah intended by the 
composition of these 
nonsensical verses to 
produce something 
which would oppose 
the Qur’an. Yet, it 
was not even convin¬ 
cing to the idol wor¬ 
shipper of that time. 

At-Tabarani recor¬ 
ded from ‘Abdullah 
bin Hisn Abi Madlnah 
that he said, 
“Whenever two men 
from the Companions 
of the Messenger of 
Allah ^ used to meet, 
they would not part 
until one of them had 
recited Surat Al-'Asr 
in its entirety to the 
other, and one of 
them had given the greetings of peace to the other. 11 
Ash-Shafit said, “If the people were to ponder on this Surah , 
it would be sufficient for them.” 
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In the Name of Allah, the Most Gracious, the Most Merciful. 

t T,--!>—’j?j 


41. By Al-'Asr.} 

42. Verily, man is in loss.} 


Al-Mujam Al-Awsat no. 5097, Majma' Al-Bahrayn. 
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43. Except those who believe and do righteous deeds, and 
recommend one another to the truth, and recommend one 
another to patience.$ 

Al-‘Asr is the time in which the movements of the Children of 
Adam occur, whether good or evil. Malik narrated from Zayd 
bin Aslam that he said, “It is the evening.” However, the first 
view is the popular opinion. Thus, Allah swears by this, that 
man is in Khusr, which means in loss and destruction. 

4^ a£jt \JlSj \fx lU 

4Except those who believe and do righteous good deeds,$ 

So Allah makes an exception, among the species of man being 
in loss, for those who believe in their hearts and work 
righteous deeds with their limbs. 

4And recommend one another to the truth,} This is to perform acts 
of obedience and avoid the forbidden things. 

4And recommend one another to patience.} meaning, with the 
plots, the evils, and the harms of those who harm people due to 
their commanding them to do good and forbidding them from 
evil. 

This is the end of the Tafsir of Surat Al-‘Asr, and all praise 
and thanks are due to Allah. 
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The Tafslr of Surat Al-Humazah 
(Chapter - 104) 

Which was revealed in Makkah 




In the Name of Allah, the Most Gracious, the Most Merciful. 

V? QCv/jP wJC ^ ?£>} 

£ $ J& Li C Zj 4 tm 

<®f& £ 4 r# V ? i 


41 . Woe to every Humazah Lumazah.} 

42. Who has gathered wealth and counted it.} 

43. He thinks that his wealth will make him last forever!} 

44. But no! Verily, he will be thrown into Al-Hutamah.} 

45. And what will make you know what Al-Hutamah is?} 

46. The fire of Allah, Al-Muqadah,} 

47. Which leaps up over the hearts.} 

48. Verily, it shall Mu’sadah upon them,} 

49. In pillars stretched forth.} 

Al-Hammaz refers to (slander) by speech, and Al-Lammaz 
refers to (slander) by action. This means that the person finds 
fault with people and belittles them. An explanation of this has 
already preceded in the discussion of Allah’s statement. 




iHammaz, going about with slander ^ (68:11) 

Ibn ‘Abbas said, “Humazah Lumazah means one who reviles 
and disgraces (others).”* 1 * Mujahid said, “Al-Humazah is with 
the hand and the eye, and Al-Lumazah is with the tongue.” 


[i] 


At-Tabari 24:596. 
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Then Allah says, 

'£f J&} 

4Who has gathered wealth and counted it.} 

meaning, he gathers it piling some of it on top of the rest and 
he counts it up. This is similar to Allah’s saying, 

t*i} 

4And collect (wealth) and hide it.} (70:18) This was said by As- 
Suddi and Ibn Jarir.* 1 * Muhammad bin Kafr said concerning 
Allah’s statement, 

4&Z-iC$} 

igathered wealth and counted it.} “His wealth occupies his time in 
the day, going from this to that. Then when the night comes he 
sleeps like a rotting corpse.” 

Then Allah says, 

iiju cJ 4i£} 

4He thinks that his wealth will make him last forever!} 

meaning, he thinks that gathering wealth will make him last 
forever in this abode (the worldly life). 


}But no!} meaning, the matter is not as he claims, nor as he 
reckons. Then Allah says, 


4 m} 


4 Verily, he will be thrown into Al-Hutamah.} meaning, the person 
who gathered wealth and counted it, will be thrown into Al- 
Hutamah, which is one of the descriptive names of the Hellfire. 
This is because it crushes whoever is in it. Thus, Allah says, 


& % ©tSff C S& Zj} 


4And what will make you know what Al-Hutamah is? The fire 
of Allah, Al-Muqadah, which leaps up over the hearts.} 

Thabit Al-Bunani said, “It will bum them all the way to their 


m 


At-Tabari 24:598, and Al-Qurtubi 20:138. 
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hearts while they are still alive.” Then he said, “Indeed the 
torment will reach them.” Then he cried. Muhammad bin Ka'b 
said, “It (the Fire) will devour every part of his body until it 
reaches his heart and comes to the level of his throat, then it 
will return to his body.”^ 1 * 

Concerning Allah’s statement, 

4 Verily, it shall Mu'sadah upon than.} meaning, covering, just as 
was mentioned in the Tafslr of Surat Al-Balad (see 90:20). Then 
Allah says, 

iln pillars stretched forth.} 

“Atiyah Al-'Awfi said, "Pillars of Iron.” As-Suddi said, “Made of 
fire.” Al-‘Awfi reported from Ibn ‘Abbas, “He will make them 
enter pillars stretched forth, meaning there will be columns 
over them, and they will have chains on their necks, and the 
gates (of Hell) will be shut upon them.”* 21 

This is the end of the Tafslr of Surat Al-Humazah , and all 
praise and thanks are due to Allah. 


Al-Qurtubi 20:185. 
121 At-Tabari 24:600. 
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The Tafslr of Surat Al-FU 
(Chapter - 105) 


Which was revealed in Makkah 


P ^ 


In the Name of Allah, the Most Gracious, the Most Merciful. 

& a s* $ 

fib. oj ©J3M 


41. H<n>e you not seen how your Lord dealt with the Owners of 

the Elephant?} 

42. Did He not make their plot go astray ?} 

43. And He sent against them birds, in flocks (Ababil).y 

44. Striking them with stones of Sijjil.^ 

45. And He made them like 'Asf, Ma'kitl.} 

This is one of the favors Allah did for the Quraysh. He saved 
them from the People of the Elephant who had tried to tear 
down the Ka“bah and wipe out all traces of its existence. Allah 
destroyed them, defeated them, thwarted their plans, made 
their efforts in vain and sent them back routed. 

They were people who were Christians, and thus, their 
religion was closer to the True Religion (Islam) than the 
idolatry of the Quraysh. However, this was a means of giving a 
sign and preparing the way for the coming of the Messenger of 
Allah jg. For verily, he was bom during that same year 
according to the most popular opinion. So the tongue of 
destiny was saying, “We will not help you, O people of 
Quraysh, because of any status you may have over the 
Ethiopians (Abyssinians). We are only helping you in order to 
defend the Ancient House (the Ka'bah), which We will honor, 
magnify, and venerate by sending the unlettered Prophet, 
Muhammad jg, the Finality of all Prophets.” 
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A Summary of the Story of the People of the Elephant 

This is the story of the people of the Elephant, in brief, and 
summarized. It has already been mentioned in the story of the 
People of the Ditch that Dhu NuWas, the last king of Himyar, 
a polytheist - was the one who ordered killing the People of 
the Ditch. They were Christians and their number was 
approximately twenty thousand. None of them except a man 
named Daws Dhu Thalaban escaped. He fled to Ash-Sham 
where he sought protection from Caesar, the emperor of Ash- 
Sham, who was also a Christian. Caesar wrote to An-Najashi, 
the king of Ethiopia (Abyssinia), who was closer to the home of 
the man. An-Najashi sent two governors with him: Aiy&t and 
Abrahah bin As-Sabah Abu Yaksum, along with a great army. 

The army entered Yemen and began searching the houses 
and looting in search of the king of Himyar (Dhu Nuwas). Dhu 
Nuwas was eventually killed by drowning in the sea. Thus, the 
Ethiopians were free to rule Yemen, with Aryat and Abrahah 
as its governors. However, they continually disagreed about 
matters, attacked each other, fought each other and warred 
against each other, until one of them said to the other, “There 
is no need for our two armies to fight. Instead let us fight each 
other (in a duel) and the one who kills the other will be the 
ruler of Yemen.” So the other accepted the challenge and they 
held a duel. Behind each man was a channel of water (to keep 
either from fleeing). Aryat gained the upper hand and struck 
Abrahah with his sword, splitting his nose and mouth, and 
slashing his face. But ‘Atawdah, Abrahah’s guard, attacked 
Aryat and killed him. Thus, Abrahah returned wounded to 
Yemen where he was treated for his injuries and recovered. He 
thus became the commander of the Abyssinian army in 
Yemen. 

Then the king of Abyssinia, An-Najdshi wrote to him, 
blaming him for what had happened (between him and Aryat) 
and threatened him, saying that he swore to tread on the soil 
of Yemen and cut off his forelock. Therefore, Abrahah sent a 
messenger with gifts and precious objects to An-Najashi to 
appease him and flatter him, and a sack containing soil from 
Yemen and a piece of hair cut from his forelock. He said in his 
letter to the long, “Let the king walk upon this soil and thus 
fulfill his oath, and this is my forelock hair that I send to 
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you.” When An-Najashi received this, he was pleased with 
Abrahah and gave him his approval. Then Abrahah wrote to 
An-Najashi saying that he would build a church for him in 
Yemen the like of which had never been built before. Thus, he 
began to build a huge church in San'a*, tall and beautifully 
crafted and decorated on all sides. 

The Arabs called it Al-Qullays because of its great height, 
and because if one looked at it, his cap would be in danger of 
falling off as he tilted his head back. Then Abrahah Al-Ashram 
decided to force the Arabs to make their pilgrimage to this 
magnificent church, just as they had performed pilgrimage to 
the Ka'bah in Makkah. He announced this in his kingdom 
(Yemen), but it was rejected by the Arab tribes of ‘Adnan and 
Qahtan. The Quraysh were infuriated by it, so much so that 
one of them journeyed to the church and entered it one night. 
He then relieved himself in the church and ran away (escaping 
the people). When its custodians saw what he had done, they 
reported it to their king, Abrahah, saying; “One of the Quraysh 
has done this in anger over their House in whose place you 
have appointed this church.” Upon hearing this, Abrahah 
swore to march to the House of Makkah (the Ka‘bah) and 
destroy it stone by stone. 

Muqatil bin Sulayman mentioned that a group of young men 
from the Quraysh entered the church and started a fire in it 
on an extremely windy day. So the church caught on fire and 
collapsed to the ground. Due to this Abrahah prepared himself 
and set out with a huge and powerful army so that none 
might prevent him from canying out his mission. He took 
along a great, powerful elephant that had a huge body the like 
of which had never been seen before. This elephant was called 
MahmOd and it was sent to Abrahah from An-Najashi, the 
king of Abyssinia, particularly for this expedition. It has also 
been said that he had eight other elephants with him; their 
number was also reported to be twelve, plus the large one, 
MahmOd - and Allah knows best. Their intention was to use 
this big elephant to demolish the Ka‘bah. They planned to do 
this by fastening chains to the pillars of the Ka 4 bah and 
placing the other ends around the neck of the elephant. Then 
they would make the elephant pull on them in order to tear 
down the walls of the Ka'bah all at one time. When the Arabs 
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heard of Abrahah’s expedition, they considered it an extremely 
grave matter. They held it to be an obligation upon them to 
defend the Sacred House and repel whoever intended a plot 
against it. 

Thus, the noblest man of the people of Yemen and the 
greatest of their chiefs set out to face him (Abrahah). His name 
was Dhu Nafr. He called his people, and whoever would 
respond to his call among the Arabs, to go to war against 
Abrahah and fight in defense of the Sacred House. He called 
the people to stop Abrahah’s plan to demolish and tear down 
the Ka'bah . So the people responded to him and they entered 
into battle with Abrahah, but he defeated them. This was due 
to Allah’s will and His intent to honor and venerate the 
Ka‘bah. Dhu Nafr was captured and taken along with the 
army of Abrahah. 

The army continued on its way until it came to the land of 
Khath'am where it was confronted by Nufayl bin Habib Al- 
Kath'ami along with his people, the Shahran and Nahis tribes. 
They fought Abrahah but he defeated them and captured 
Nufayl bin Habib. Initially he wanted to kill him, but he 
forgave him and took him as his guide to show him the way to 
Al-Hijaz. 

When they approached the area of At-Ta’if, its people - the 
people of Thaqlf - went out to Abrahah. They wanted to 
appease him because they were fearful for their place of 
worship, which they called Al-Lat. Abrahah was kind to them 
and they sent a man named Abu Righal with him as a guide. 
When they reached a place known as Al-Mughammas, which 
is near Makkah, they settled there. Then he sent his troops on 
a foray to capture the camels and other grazing animals of the 
Makkans, which they did, including about two hundred 
camels belonging to 4 Abdul-Muttalib. The leader of this 
particular expedition was a man named Al-Aswad bin Mafsud. 
According to what Ibn Ishaq mentioned, some of the Arabs 
used to satirize him (because of the part he played in this 
historical incident). 

Then Abrahah sent an emissary named Hanatah Al-Himyari 
to enter Makkah, commanding him to bring the head of the 
Quraysh to him. He also commanded him to inform him that 
the king will not fight the people of Makkah unless they try to 
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prevent him from the destruction of the Ka'bah. Hanatah went 
to the city and he was directed to ‘Abdul-Muttalib bin Hashim, 
to whom he relayed Abrahah’s message. 

‘Abdul-Muttalib replied, “By Allahl We have no wish to fight 
him, nor are we in any position to do so. This is the Sacred 
House of Allah, and the house of His KhaM, Ibrahim, and if 
He wishes to prevent him (Abrahah) from (destroying) it, it is 
His House and His Sacred Place (to do so). And if He lets him 
approach it, by Allah, We have no means to defend it from 
him.” So Hanatah told him, “Come with me to him (Abrahah).” 
And so ‘Abdul-Muttalib went with him. 

When Abrahah saw him, he was impressed by him, because 
‘Abdul-Muttalib was a large and handsome man. So Abrahah 
descended from his seat and sat with him on a carpet on the 
ground. Then he asked his translator to say to him, “What do 
you need?” ‘Abdul-Muttalib replied to the translator, “I want 
the king to return my camels which he has taken from me 
which are two hundred in number.” Abrahah then told his 
translator to tell him, “I was impressed by you when I first 
saw you, but now I withdraw from you after you have spoken 
to me. You are asking me about two hundred camels which I 
have taken from you and you leave the matter of a house 
which is (the foundation of) your religion and the religion of 
your fathers, which I have come to destroy and you do not 
speak to me about it?” 

‘Abdul-Muttalib said to him, “Verily, I am the lord of the 
camels. As for the House, it has its Lord Who will defend it.” 
Abrahah said, “I cannot be prevented (from destroying it).” 
‘Abdul-Muttalib answered, “Then do so.” 

It is said that a number of the chiefs of the Arabs 
accompanied ‘Abdul-Muttalib and offered Abrahah a third of 
the wealth of the tribe of Tihamah if he would withdraw from 
the House, but he refused and returned ‘Abdul-Muttalib’s 
camels to him. ‘Abdul-Muttalib then returned to his people 
and ordered them to leave Makkah and seek shelter at the top 
of the mountains, fearful of the excesses which might be 
committed by the army against them. Then he took hold of the 
metal ring of the door of the Ka'bah, and along with a number 
of Quraysh, he called upon Allah to give them victory over 
Abrahah and his army. ‘Abdul-Muttalib said, while hanging on 
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to the ring of the Ka'bah’s door, “There is no matter more 
important to any man right now than the defense of his 
livestock and property. So, O my Lord! Defend Your property. 
Their cross and their cunning will not be victorious over your 
cunning by the time morning comes.” 

According to Ibn Ishaq, then ‘Abdul-Muttalib let go of the 
metal ring of the door of the Ka'bah, and they left Makkah 
and ascended to the mountains tops. Muqatil bin Sulayman 
mentioned that they left one hundred animals (camels) tied 
near the Ka'bah hoping that some of the army would take 
some of them without a right to do so, and thus bring about 
the vengeance of Allah upon themselves. 

When morning came, Abrahah prepared to enter the sacred 
city of Makkah. He prepared the elephant named Mahmud. He 
mobilized his army, and they turned the elephant towards the 
Ka'bah. At that moment Nufayl bin Habib approached it and 
stood next to it, and taking it by its ear, he said, “Kneel, 
Mahmud! Then turn around and return directly to whence you 
came. For verily, you are in the Sacred City of Allah.” Then he 
released the elephant’s ear and it knelt, after which Nufayl bin 
Habib left and hastened to the mountains. Abrahah’s men 
beat the elephant in an attempt to make it rise, but it refused. 
They beat it on its head with axes and used hooked staffs to 
pull it out of its resistance and make it stand, but it refused. 
So they turned him towards Yemen, and he rose and walked 
quickly. Then they turned him towards Ash-Sham and he did 
likewise. Then they turned him towards the east and he did 
the same thing. Then they turned him towards Makkah and 
he knelt down again. 

Then Allah sent against them the birds from the sea, like 
swallows and herons. Each bird carried three stones the size 
of chickpeas and lentils, one in each claw and one in its beak: 
Everyone who was hit by them was destroyed, though not all 
of them were hit. They fled in panic along the road asking 
about the whereabouts of Nufayl that he might point out to 
them the way home. Nufayl, however, was at the top of the 
mountain with the Quraysh and the Arabs of the Hijaz 
observing the wrath which Allah had caused to descend on the 
people of the elephant. Nufayl then began to say, “Where will 
they flee when the One True God is the Pursuer? For Al- 
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Ashram is defeated and not the victor.” 

Ibn Ishaq reported that Nufayl said these lines of poetry at 
that time, 

“Didn’t you live with continued support? We favored you all 
with a revolving eye in the morning (i.e., a guide along the 
way). 

If you saw, but you did not see it at the side of the rock 
covered mountain that which we saw. 

Then you will excuse me and praise my affair, and do not 
grieve over what is lost between us. 

I praised Allah when I saw the birds, and I feared that the 
stones might be thrown down upon us. 

So all the people are asking about the whereabouts of 
Nufayl, as if I have some debt that I owe the Abyssinians.” 

‘Ata’ bin Yasar and others have said that all of them were 
not struck by the torment at this hour of retribution. Rather 
some of them were destroyed immediately, while others were 
gradually broken down limb by limb while trying to escape. 
Abrahah was of those who was broken down limb by limb 
until he eventually died in the land of Khath'am. 

Ibn Ishaq said that they left (Makkah) being struck down 
and destroyed along every path and at every water spring. 
Abrahah’s body was afflicted by the pestilence of the stones 
and his army carried him away with them as he was falling 
apart piece by piece, until they arrived back in San'a’. When 
they arrived there he was but like the baby chick of a bird. 
And he did not die until his heart fell out of his chest. So they 
claim. 

Ibn Ishaq said that when Allah sent Muhammad jf| with the 
prophethood, among the things that he used to recount to the 
Quraysh as blessings that Allah had favored them with of His 
bounties, was His defending them from the attack of the 
Abyssinians. Due to this they (the Quraysh) were allowed to 
remain (safely in Makkah) for a period of time. Thus, Allah 
said, 




iHave you not seen how your Lord dealt with the Owners of 
the Elephant? Did He not make their plot go astray? And He 
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sent against them birds, in flocks (Ababtl). Striking them with 
stones of Sijjil. And He made them like 'Asf, Ma'kiil.} 




4For the Ilafof the Quraysh, tfteir Ilaf caravans, in winter and 
in summer. So, let them worship the Lord of this House, Who 
has fed them against hunger, and has made them safe from 
fear.} (106:1-4) 

meaning, that Allah would not alter their situation because 
Allah wanted good for them if they accepted Him. 

Ibn Hisham said, “ Al-Ababtt are the groups, as the Arabs do 
not speak of just one (bird).” He also said, “As for As-SqjU, 
Yunus An-Nahwi and Abu TJbaydah have informed me that 
according to the Arabs, it means something hard and solid.” 
He then said, “Some of the commentators have mentioned that 
it is actually two Persian words that the Arabs have made into 
one word. The two words are Sanj and JU, Sanj meaning 
stones, and Jil meaning clay. The rocks are of these two types: 
stone and clay.” He continued saying, “ Al-'Asf are the leaves of 
the crops that are not gathered. One of them is called 
‘Asfah. ”* 11 This is the end of what he mentioned. 

Hammad bin Salamah narrated from ‘Asim, who related from 
Zirr, who related from ‘Abdullah and Abu Salamah bin ‘Abdur- 
Rahman that they said, 


ibirds Ababtl.} “In groups.” Ibn ‘Abbas and Ad-Dahhak both 
said, “ Ababtl means some of them following after others.” Al- 
Hasan Al-Basri and Qatadah both said, “Ababil means many.” 
Mujahid said, “Ababtl means in various, successive groups.” 
Ibn Zayd said, “ Ababtl means different, coming from here and 
there. They came upon them from everywhere.”* 2 * 

Al-Kasa’i said, “I heard some of the grammarians saying, 
“The singular of AbabU is IbtL” 

Ibn Jarir recorded from Ishaq bin ‘Abdullah bin Al-Harith 


*** Ibn Hisham 1:51-56. 

* 2 ' Al-Tabari 24:605, 606. 
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bin Nawfal that he said concerning Allah’s statement, 

iAnd He sent against them birds, Ababil.} • “This means in 
divisions just as camels march in divisions (in their herds ).” 111 
It is reported that Ibn ‘Abbas said, 

& ■# s&r 

4And He sent against them birds, Ababll.} “They had snouts like 
the beaks of birds and paws like the paws of dogs.”* 2 ' It has 
been reported that Tkrimah said commenting on Allah’s state¬ 
ment, 

ibirds, Ababil.} “They were green birds that came out of the sea 
and they had heads like the heads of predatory animals.”* 3 ' It 
has been reported from TJbayd bin TJmayr that he commented: 

ikQ . 

ibirds, AbabTl.} “They were black birds of the sea that had 
stones in their beaks and claws.”* 4 ' And the chains of narration 
(for these statements) are all authentic. 

It is reported from TJbayd bin TJmayr that he said, “When 
Allah wanted to destroy the People of the Elephant, he sent 
birds upon them that came from sea swallows. Each of the 
birds was carrying three small stones - two stones with its feet 
and one stone in its beak. They came until they gathered in 
rows over their heads. Then they gave a loud cry and threw 
what was in their claws and beaks. Thus, no stone fell upon 
the head ’of any man except that it came out of his behind 
(i.e., it went through him), and it did not fall on any part of 
his body except that it came out from the opposite side. Then 
Allah sent a severe wind that struck the stones and increased 
them in force. Thus, they were all destroyed.” 

Concerning Allah’s statement, 

* l * At-Tabari 24:606. 

* 2 ' At-Tabari 24:607. 

* 3 * At-Tabari 24:607. 

* 4 ' At-Tabari 24:607. 
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4And He made them like ‘AsJ, Ma'kul.} Said bin Jubayr said, 
“This means straw, which the common people call Habbur.” In 
a report from Said he said, “The leaves of wheat.” 11 ' He also 
said, “Al-'Asf is straw, and Al-Ma’kul refers to the fodder that is 
cut for animals.” Al-Hasan Al-Basri said the same thing. Ibn 
‘Abbas said, “Al-'Asf is the shell of the grain, just like the 
covering of wheat.”' 2 ' Ibn Zayd said, “ Al-'Asf are the leaves of 
vegetation and produce. When the cattle eat it they defecate it 
out and it becomes dung.” 13 ’ 

The meaning of this is that Allah destroyed them, 
annihilated them and repelled them in their plan and their 
anger. They did not achieve any good. He made a mass 
destruction of them, and not one of them returned (to their 
land) to relate what happened except that he was wounded. 
This is just like what happened to their king, Abrahah. For 
indeed he was split open, exposing his heart when he reached 
his land of San‘a’. He informed the people of what happened to 
them and then he died. His son Yakstlm became the ldng after 
him, and then YaksQm’s brother, Masruq bin Abrahah 
succeeded him. Then Sayf bin Dhi Yazan Al-Himyari went to 
Kisra (the king of Persia) and sought his help against the 
Abyssinians. Therefore, Kisra dispatched some of his army 
with Sayf Al-Himyari to fight with him against the 
Abyssinians. Thus, AMh returned their kingdom to them (i.e., 
the Arabs of Yemen) along with all the sovereignty their fathers 
possessed. Then large delegations of Arabs came to him (Sayf 
Al-Himyari) to congratulate him for their victory.' 4 ' 

We have mentioned previously in the Tafsir of Surat Al-Fath 
that when the Messenger of Allah approached the mountain 
pass that would lead him to the Quraysh on the Day of Al- 
Hudaybiyyah, his she-camel knelt down. Then the people 
attempted to make her get up but she refused. So, the people 
said, “Al-Qaswa’ has become stubborn.” The Prophet 

111 Ad-Durr Al-Manthur 8:633. 

121 Al-Baghawi 4:529. 

131 Aj-Tabari 24:699. 

* 4 ' See Sirah Ibn Hisham 1:96-103. 
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replied, 


ijf^J ^ illj lij t tlj.jlill O^- U» 


tAl-Qaswa' has not become stubborn, for that is not part of her 
character. Rather, she has been stopped by He Who restrained 
the Elephant (of Abrahah) J 

Then he said, 


Vi ii\ SjILl; iU Jjjli: ^ 

«4P! 


«/ swear by He in Whose Hand is my soul, they (the Quraysh) 
will not ask me for any matter (of the treaty) in which the 
sacred things of Allah are honored except that I will agree with 
them on it .» 


Then he beckoned the she-camel to rise and she stood up.* 1 * 
This Hadxth is of those that Al-Bukhari was alone in recording. 

It has been recorded in the Two Sahihs that on the Day of 
the conquest of Makkah, the Messenger of Allah said, 


vLol* jj *jjj <]yLj tfcip U-J <3 j 1 jj* 


juii i \&‘J- 


« Verily, Allah restrained the Elephant from Makkah, and He 
has given His Messenger and the believers authority over it. 
And indeed its sacredness has rehimed just as it was sacred 
yesterday. So, let those who are present inform those who are 
absent. » |21 


This is the end of the Tafsir of Surat Al-FU, and all praise 
and thanks are due to Allah. 


111 Path Al-Bari 5:388. 

^ Fath Al-Bari 1:248, and Muslim 2:988. 
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The Tafslr of Surah Quraysh 
(Chapter - 106) 

Which was revealed in Makkah 

P 

In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 

rti?4 

J 4 ji 

gy? CK > 4 **^ 

T^y**- o; 

41. For the Ildf of the 
Quraysh.} 

42 . Their Ildf caravans, 
in winter and in 
summer.} 

43. So, let them worship 
the Lord of this House.} 

44. Who has fed them 
against hunger, and has 
made them safe from 
fear.} 

This Surah has been 
separated from the 
one that preceded it in the primary Mushaf (the original copy 
of TJthman). They (the Companions) wrote “In the Name of 
Allah, the Most Gracious, the Most Merciful” on the line (i.e., 
the space) between these two Surahs. They did this even 
though this Surah is directly related to the one which precedes 
it, as Muhammad bin Ishaq and ‘Abdur-Rahman bin Zayd bin 


Jr 


mm 


VY 


mm 


g MM 






j1Jj\ 4fej (> 1 4 $ 

n g - cl*V.jn < Altev T J» J 




(*4^**0 gAui 


MM S 


rfgjgteL 


5 |r$ 




lr 










600 


Ta/sfr Ibn Kgthir 


Aslam have both clarified. 

This is because the meaning of both of them is, “We have 
prevented the Elephant from entering Makkah and We have 
destroyed its people in order to gather (Uafi the Quraysh, which 
means to unite them and bring them together safely in their city.” 

It has also been said that the meaning of this {ilafi is what 
they would gather during their journey in the winter to Yemen 
and in the summer to Ash-Sham through trade and other 
than that. Then they would return to their city in safety 
during their journeys due to the respect that the people had 
for them because they were the residents of Allah’s sanctuary. 
Therefore, whoever knew them would honor them. Even those 
who came to them and traveled with them, would be safe 
because of them. This was their situation during their 
journeys and travels during their winter and summer. In 
reference to their living in the city, then it is as Allah said, 

it ££ ge; S !£ fit 

iHave they not seen that I'Ve have made it a secure sanctuary, 
while men are being snatched away from all around them?} 
(29:67) 

Thus, Allah says, 

1 

^For the hafofthe Quraysh. Their Ilaf} 

This is a subject that has been transferred from the first sentence 
in order to give it more explanation. Thus, Allah says, 

iTheir Ilaf caravans, in winter and in summer.} Ibn Jarir said, 
“The correct opinion is that the letter Lam is a prefix that shows 
amazement. It is as though He (Allah) is saying, You should be 
amazed at the uniting (or taming) of the Quraysh and My favor 
upon them in that.’ ” He went on to say, “This is due to the 
consensus of the Muslims that they are two separate and 
independent Surahs.” 

Then Allah directs them to be grateful for this magnificent 
favor in His saying, 


Surah 106_. Ouraush (1-4) (Part-30 ) 


601 


4So, let them worship the Lord of this House.} meaning, then let 
them single Him out for worship, just as He has given them a 
safe sanctuary and a Sacred House. This is as Allah says, 

&, ^ ilsr" *Aj l+V*" xA cJ 


41 have been commanded only to worship the Lord of this city, 
Who has sanctified it and to Whom belongs everything. And I 
am commanded to be from among the Muslims.} (27:91) 

Then Allah says, 


Ji df 

4Who has fed them against hunger,} meaning, He is the Lord of 
the House and He is the One Who feeds them against hunger. 

^' i - yjj*- Jt 


4And has made them safe from fear.} meaning, He favors them 
with safety and gentleness, so they should single Him out for 
worship alone, without any partner. They should not worship 
any idol, rival or statue besides Him. Therefore, whoever 
accepts this command, Allah will give him safety in both this 
life and the Hereafter. However, whoever disobeys Him, He will 
remove both of them from him. This is as Allah says, 


9 ^* irt * ' • 'JS ZSSj} 

■^*1) Lj iii Ljj’jli 4*1 jZlA, .‘ ^^-4 

& 4.0 ^ ZJC (Ufc 


4And Allah puts forward tlte example of a township, that dwelt 
secure and well-content: its provision coming to it in 
abundance from every place, but it denied the favors of Allah. 
So, Allah made it taste extreme of hunger and fear, because of 
that which they used to do. And verily, there had come unto 
them a Messenger from among themselves, but they denied 
him, so the tortnent overtook them while they were 
wrongdoers.} ( 16:112-113) 


This is the end of the Tafsir of Surah Quraysh, and all praise 
and thanks are due to Allah. 
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The Tafsir of Surat Al-Ma‘un 
(Chapter - 107) 


Which was revealed in Makkah 


5-Sgd ^0 P 


In *he Name of Allah, the Most Gracious, the Most Merciful. 

£ 44&. 4' 

(*r^ 0*- J-jy 


41. Have you seen him who denies Ad-Din?} 

42 . That is he who repulses the orphan,} 

43. And urges not the feeding of Al-Miskfn.} 

44. So, woe unto those performers ofSaldh,} 

45. Those who witlt their Salah are Sahun.} 

46. Those who do good deeds only to be seen,} 

47. And withhold Al-Ma'un.} 

Allah says, “O Muhammad! Have you seen the one who denies 
the Dm?" Here the word Din means the Hereafter, the 
Recompense and the Final Reward. 

4That in he who repulses the orphan,} meaning, he is the one who 
oppresses the orphan and does not give him his just due. He 
does not feed him, nor is he kind to him. 

(A $> P. 


4 And urges not the feeding of Al-Miskfn This is as Allah says, 

4^j<4 1S. 

4Na\j! But you treat not tire orphans witlt kindness and 
generosity! And urge not one another on the feeding of Al- 
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Miskin!} (89:17-18) 


meaning, the poor man who has nothing to sustain him and 
suffice his needs. Then Allah says, 




4So, aw unto those performers of Salah, those who with their 
Salah are Sahun. } 


Ibn ‘Abbas and others have said, “This means the hypocrites 
who pray in public but do not pray in private.” 111 
Thus, Allah says, 




iunto those performers of Salah,} They are those people who pray 
and adhere to the prayer, yet they are mindless of it. This may 
either be referring to its act entirely, as Ibn ‘Abbas said, or it 
may be referring to performing it in its stipulated time that has 
been legislated Islamically. This means that the person prays it 
completely outside of its time. This was said by Masruq and 
Abu Ad-Duha. 121 

‘Ata’ bin Dinar said, “All praise is due to Allah, the One Who 
said, 


evy~° 

iwith their Salah are Sahun.} and He did not say, those who are 
absent minded in their prayer.’ 1,131 

It could also mean the first time of the prayer, which means 
they always delay it until the end of its time, or they usually 
do so. It may also refer to not fulfilling its pillars and 
conditions, and in the required manner. It could also mean 
performing it with humility and contemplation of its meanings. 
The wording of the Ayah comprises all of these meanings. 
However, whoever has any characteristic of this that we have 
mentioned then a portion of this Ayah applies to him. And 
whoever has all of these characteristics, then he has 
completed his share of this Ayah, and the hypocrisy of actions 
is fulfilled in him. This is just as is confirmed in the Two 

111 At-Tabari 24:632. 

121 At-Tabari 24:631. 

131 Al-Qurfubi 20:212. 
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Sah&is that the Messenger of Allah jg| said, 

sylUJ ilL; 5%^ tiUj* 

at s& fii jiklji ji; diis \i\ <^il ji 

«%u 


tThis is the prayer of the hypocrite, this is the prayer of the 
hypocrite, this is the prayer of the hypocrite. He sits watching 
the sun until it is between the two horns of Shaytan. Then he 
stands and pecks four (Rak'ahs) and he does not remember 
Allah (in them) except very little. b’ 1 ' 

This Hadith is describing the end of the time for the ‘Asr 
prayer, which is the middle prayer as is confirmed by a text 
(Hadith). This is the time in which it is disliked to pray. Then 
this person stands to pray it, pecking in it like the pecking of 
a crow. He does not have tranquility or humility in it at all. 
Thus, the Prophet gs said, 

«SUi Ifci Sil ’Jk i> 


«He does not remember Allah (in them) except very little .» 

He probably only stands to pray it so that the people will see 
him praying, and not seeking the Face of Allah. This is just as 
if he did not pray at all. Allah says, 


I % \pi % ^ % & && 

imu \ ^ 


4 Verily, the hypocrites seek to deceive Allah, but it is He Who 
deceives them. And when they stand up with laziness and to be 
seen of men, and they do not remember Allah but little .> 
(4:142) 

and Allah says here, 



{Those who do good deeds only to be seen,} 

Imam Ahmad recorded from ‘Amr bin Murrah that he said, 
“We were sitting with Abu ‘Ubaydah when the people 
mentioned showing-off. A man known as Abu Yazld said, “I 


l 1 ' Fath Al-Bari 6:386, and Muslim 1:434. 
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heard ‘Abdullah bin ‘Amr saying that the Messenger of Allah 
M said, 




l4ai>- £jU. HJ 4 I) I 


C*- 

'‘Whoever tries to make the people hear of his deed, Allah, the 
One Who hears His creation, will hear it and make him 
despised and degraded .s”* 11 

from what is related to his' statement, 


* 4 ? 




{Those who do good deeds only to be seen.} 

is that whoever does a deed solely for Allah, but the people 
come to know about it, and he is pleased with that, then this 
is not considered showing off. 

Allah said: 


{And withhold Al-Ma'iin.} This means that they do not worship 
their Lord well, nor do they treat His creation well. They do not 
even lend that which others may benefit from and be helped by, 
even though the object will remain intact and be returned to 
them. These people are even stingier when it comes to giving 
Zakdh and different types of charity that bring one closer to 
Allah. 

Al-Mas'Odi narrated from Sal am ah bin Kuhayl who reported 
from Abu Al-TJbaydin that he asked Ibn Mas*ud about Al- 
Md‘un and he said, “It is what the people give to each other, 
like an axe, a pot, a bucket and similar items.”* 2 * 

This is the end of the Tafsir of Surat Al-Ma'un, and all praise 
and thanks are due to Allah. 


111 Ahmad 2:212. 

121 At-Tabari 24:639. 
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The Tafsir of Surat Al-Kawthar 
(Chapter - 108) 

Which was revealed in Al-Madinah and They also say in 

Malflrah 





jjfl 


■ In the Name of Allah, the Most Gracious, the Most Merciful. 





a; ,p tp. 


Sp\ 


. Verily, We have granted you Al-Kawthar.} 

42. Therefore turn in prayer to your Lord and sacrifice.} 

<3. For he who hates you, he will be cut off.} 

Muslim, Abu Dawud and An-Nasa*!, all recorded from Anas’ 1 ’ 
that he said, “While we were with the Messenger of Allah jg in 
the Masjid, he dozed off into a slumber. Then he lifted his 
head smiling. We said, ‘O Messenger of Allah! What has 
caused you to laugh?’ He said. 


tVerily, a Surah was just revealed to me.* 
Then he recited. 


iVeriiy, We have granted you Al-Kawthar. Therefore turn in 
prayer to your Lord and sacrifice. For he who hates you, he will 
be cut off.} 

Then he said, 

*r)#\ U 'jjjxU 


•Do you all know what is Al-Kawthar?• 

Muslim 1:300, Abu Dawud 5:110, and An-Nasal in Al-Kubra 
6:533. 
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We said, ‘Allah and His Messenger know best.’ He said, 

.... if „* * .z ,r. i. .. s. »*' 

f-W i" V 3* *J5? J5»- is 1 * ‘Jrj J* 

0^ VJ ’ jJJI tjUJUl jjlp 4^jl liiUill 

U ^jX ^1 ^L| ! Jj4J 


* Verily, it is a river that my Lord, the Mighty and Majestic, 
has promised me and it has abundant goodness. It is a pond 
where my Ummah will be brought to on the Day of Judgement. 

Its containers are as numerous as the stars in the sky. Then a 
servant of Allah from among them will be (prevented from it) 
and I will say: "O Lord! Verily, he is from my Ummah 
(followers).” Then He (Allah) will say: "Verily, you do not 
know what he introduced (or innovated) after you .*”’ 11 

This is the wording of Muslim. 

Ahmad recorded this Hadith from Muhammad bin Fudayl, 
who reported from Al-Mukhtar bin Fulfill, who reported it from 
Anas bin Malik J 2 ' 


Imam Ahmad also recorded from Anas that the Messenger of 
Allah jg said, 


Aji j>%j li ^Jl c^J^Ul aU>* Ul liji oJUo# 

~ ' __ ' * ' ' ’ / ' ' 

A^llapl ^jJl I.xa : Jli ?^ 1 -XaL* iC - U sILIa iilUl 


«>3 > Jii 


«/ entered Paradise and I came to a river whose banks had tents 
made of pearls. So I thrust my hand into its flowing water and 
found that it was the strongest (smell) of musk. So I asked, "O 
Jibril! lA/hat is this?" He replied, "This is Al-Kawthar which 
Allah, the Mighty and Majestic has given i/oh."»* 3 ' 


Al-Bukhari recorded this in his Sahlh, and so did Muslim, on 
the authority of Anas bin Malik. In their version Anas said, 
“When the Prophet was taken up to the heaven, he said, 


Ua : JlS ?G Ui U : JjLii I 3J jUl SlsiU- ff> ji. -’- fU 


^ Muslim 1:300. 
121 Ahmad 3:102. 
131 Ahmad 3:103. 
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«/ came to a river whose banks had domes of hollowed pearl. I 
said: "O Jibril! What is this?" He replied: "This is Al- 
Kawthar." d” , 1) This is the wording of Al-Bukhari. 


Ahmad recorded from Anas that a man said, “O Messenger of 
Allah! What is Al-Kawthaf?" He replied, 


jfL 


«lt is a river in Paradise which my Lord has given me. It is 
whiter than milk and sweeter than honey. There are birds in it 
whose necks are (long) like carrots .s 

TJmar said, “O Messenger of Allah! Verily, they (the birds) 
will be beautiful.” The Prophet si replied, 

1; jUif 

vThe one who eats them (i.e., the people of Paradise) will be 
more beautiful than them, O ‘Umar.* [2] 

Al-Bukhari recorded from Said bin Jubayr that Ibn ‘Abbas 
said about Al-Kawthar, “It is the good which Allah gave to him 
(the Prophet).” Abu Bishr said, “I said to Said bin Jubayr, 
■Verily, people are claiming that it is a river in Paradise.’ ” 
Said replied, The river which is in Paradise is part of the 
goodness which Allah gave him.’ ”' 3 ' 

Al-Bukhari also recorded from Said bin Jubayr that Ibn 
‘Abbas said, " Al-Kawthar is the abundant goodness. ”* 41 This 
explanation includes the river and other things as well. 
Because the word Al-Kawthar comes from the word Kathrah 
(abundance) and it ( Al-Kawthar) linguistically means an 
abundance of goodness. So from this goodness is the river (in 
Paradise). 

Imam Ahmad recorded from Ibn Umar that the Messenger of 
Allah said, 


I 1 ) Al-Bukhari no. 4946. 
(2) Ahmad 3:220. 

131 FathAl-Bari 8:603. 
141 At-Tabari 24:647. 




Surah 108. Al-Kawthar (1-3) (Part-30) 


609 


Jju; ijjjtji JU jJj jdij ^ &ji j &gfo 

40 dji ^ uc 


0 Al-Kawthar is a river in Paradise whose banks are of gold and 
it runs over pearls. Its water is whiter than milk and sweeter 
than honey.^ 


This Hadith was recorded in this manner by At-Tirmidhi, Ibn 
Majah, Ibn Abi Hatim and Ibn Jarir. At-Tirmidhi said, “Hasan 
Sahih.”* 21 
Then Allah says, 


Is®’ 




^Therefore turn in prayer to your Lord and sacrifice.) 

meaning, just as We have given you the abundant goodness 
in this life and the Hereafter - and from that is the river that 
has been described previously - then make your obligatory 
and optional prayer, and your sacrifice (of animals) solely and 
sincerely for your Lord. Woship Him alone and do not 
associate any partner with him. And sacrifice pronouncing His 
Name alone, without ascribing any partner to Him.’ This is as 
Allah says. 


a; Jui; $ 


k ac; k 


iSay: "Verily, my Salah, my sacrifice, my living, and my 
dying are for Allah, the Lord of all that exists. He has no 
partner. And of this I have been commanded, and I am the first 
of the Muslims.") (6:162-163) 

Ibn ‘Abbas, ‘Ata,’ Mujahid, ‘Ikrimah and Al-Hasan all said, 
“This means with this the Budn should be sacrificed.” 131 
Qatddah, Muhammad bin Ka*b Al-Qurazi, Ad-Dahhak, Ar- 
Rabl‘, ‘Ata’ Al-Khurasani, Al-Hakam, Ismail bin Abi Khalid and 
others from the Salaf have all said the same.* 4 * This is the 


111 Ahmad 2:67. See Al-Bukhfiri 4965. 

* 2 ' Tuhfat Al-Ahwadhi 9:294, Ibn Majah 2:1450, and At-Tabari 
24:650. 

* 3 ' At-Tabari 24:653. 

* 4 * At-Tabari 24:654. 
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all are better than him.’ So Allah revealed, 


ittyxS' 


4 > 


iFor he who hates you, he will be cut off.y 

This is how Al-Bazzar recorded this incident and its chain of 
narration is authentic. 111 

It has been reported that ‘Ata’ said, “This Surah was revealed 
about Abu Lahab when a son of the Messenger of Allah jg 
died. Abu Lahab went to the idolaters and said, ‘Muhammad 
has been cut off (i.e., from progeny) tonight.’ So concerning 
this Allah revealed, 


f 



iFor he wlw hates you, he will be cut off.y As-Suddi said, “When 
the male sons of a man died the people used to say, *He has 
been cut off.’ So, when the sons of the Messenger of Allah $g 
died they said, ‘Muhammad has been cut off.’ Thus, Allah 
revealed, 




iFor he who hates you, he will be cut off.y' 

So they thought in their ignorance that if his sons died, his 
remembrance would be cut off. Allah forbid! To the contrary, 
Allah preserved his remembrance for all the world to see, and 
He obligated all the servants to follow his Law. This will 
continue for all of time until the Day of Gathering and the 
coming of the Hereafter. May the blessings of Allah and His 
peace be upon him forever until the Day of Assembling. 

This is the end of the Tafsir of Surat Al-Kawthar, and all 
praise and blessings are due to Allah. 


U) 


Kashf Al-Astar 3 :83. 
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The Tafsir of Surah 
Qul yd Ayyuhal-Kafirun 
(Chapter - 109) 

Which was revealed in Makkah 

The Recitation of these Surahs in the Optional Prayers 

It has been confirmed in Sahih Muslim from Jabir that the 
Messenger of Allah jjg recited this Surah (Al-Kafiruni) and 

ill ji J»^ 

iSay: “He is Allah One.”} (112:1) in the two Rak'ahs of 
Tawaf.^ It is also recorded in Sahih. Muslim in a Hadith of Abu 
Hurayrah that the Messenger of Allah recited these two 
Surahs in the two Rak'ahs (optional prayer) of the Morning 
prayer. 121 

Imam Ahmad recorded from Ibn ‘Umar that the Messenger of 
Allah recited in the two Rak'ahs before the Morning prayer 
and the two Rak'ahs after the Sunset prayer on approximately 
ten or twenty different occasions, 

iSay: "O Al-Kafirun!"} and 

i^\ 

iSay : “ He is Allah One.”} (112:l) 13 ' 

Ahmad also recorded that Ibn ‘Umar said, “I watched the 
Prophet jfg twenty-four or twenty-five times reciting in the two 
Rak'ahs before the Morning prayer and the two Rak'ahs after 
the Sunset prayer, 

I 1 * Muslim 2:888 in a lengthy Hadith. 

Muslim 1:502. 

131 Ahmad 2:24 and 58. 
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<& & 

iSay: "O Al-Kafirun!"} 
and 

fit > & 

<Say: "He is A//oh 
One."> (112:l)"* 1 * 
Ahmad recorded that 
Ibn ‘Umar said, “I 
watched the Prophet 
Si for a month and he 
would recite in the 
two Rak'ahs before 
the Morning prayer, 

iSay: "O Al- 

Kafirun .and 

4i3fit 

4Say: “He is Allah 
One."} (112: l)”* 21 
This was also recor¬ 
ded by At-Tirmidhi, 
Ibn Majah and An- 
Nasal. At-Tirmidhi said, “Hasan .”* 3 * It has already been 
mentioned previously in a Hadith that it (Surat Al-Kafirun) is 
equivalent to a fourth of the Qur’an and Az-Zalzalah is 
equivalent to a fourth of the Qur’an. 



P * - 'A 

In the Name of Allah, the Most Gracious, the Most Merciful. 

z iiui Z % z v Zk 
a; z Z\ % li if 


l 1 * Ahmad 2:99. 

* 2 * Ahmad 2:94. 

* 3 ’ Tuhfat Al-Ahwadhi 2:470, Ibn Majah 1:363, and An-NasAl 2:170. 
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41. Say: “O disbelievers!"} 

42 . "I worship not that which you worship.”} 

43. "Nor will you worship whom I worship."} 

44. "And / shall not worship that whicfj you are 
worshipping."} 

45. "Nor will you worship that which I worship."} 

46. "To you be your religion, and to me my religion."} 


The Declaration of Innocence from Shirk 

This Surah, is the Surah of disavowal from the deeds of the 
idolaters. It commands a complete disavowal of that. Allah’s 
statement, 

i ( & 

iSay: ,f O disbelievers!"} includes every disbeliever on the face of 
the earth, however, this statement is particularly directed 
towards the disbelievers of the Quraysh. It has been said that 
in their ignorance they invited the Messenger of Allah to 
worship their idols for a year and they would (in turn) worship 
his God for a year. Therefore, Allah revealed this Surah and in 
it He commanded His Messenger ^ to disavow himself from 
their religion completely. Allah said, 

£ Joel 

41 worship not that which you worship.$ meaning, statues and 
rival gods. 


iNor will you worship whom I worship.} and He is Allah Alone, 
Who has no partner. So the word Ma (what) here means Man 
(who). Then Allah says, 




4And I shall not worship that which you are worshipping. Nor 
will you worship whom I worship.} 
meaning, *1 do not worship according to your worship, which 
means that I do not go along with it or follow it. I only worship 
Allah in the manner in which He loves and is pleased with.’ 
Thus, Allah says, 
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z £1 %} 


iNor will you worship whom I worship.} meaning, “you do not 
follow the commands of Allah and His Legislation in His 
worship. Rather, you have invented something out of the 
promptings of your own souls.’ This is as Allah says, 


4ij|p2£»i* jtjij jt ol> 


iThey follow but a guess and that which they themselves desire, 
whereas there has surely come to them the guidance from their 
Lord!} (53:23) 

Therefore, the disavowal is from all of what they are involved. 
For certainly the worshipper must have a god whom he 
worships and set acts of worship that he follows to get to him. 
So the Messenger jg and his followers worship Allah according 
to what He has legislated. This is why the statement of Islam 
is “There is no God worthy of being worshipped except Allah, 
and Muhammad is the Messenger of Allah.” This means that 
there is no (true) object of worship except Allah and there is 
no path to Him (i.e., way of worshipping Him) other than that 
which the Messenger came with. The idolators worship other 
than Allah, with acts of worship that Allah has not allowed. 
This is why the Messenger jg said to them, 

■&} 


iTo you be your religion, and to me my religion.} 
This is similar to Allah’s statement, 


lli tL OjiJ* jit j Jii 


iAnd if they belie you, say: "For me are my deeds and for you 
are your deeds! You are innocent of what I do, and I am 
innocent of what you do!"} (10:41) 

and He said, 

pj &A ~S} 


iTo us our deeds, and to you your deeds.} (28:55) 
Al-Bukhari said, “It has been said, 

£} 
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4To you be your religion.} means disbelief. 

iand to me my religion.} means, Islam.* 1 * 

This is the end of the Tafsir of Surat Qul yd Ayyuhal-Kafirun. 


111 FcUbAl-BOri 8:604. 
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The Tafsir of Surat An-Nasr 
(Chapter - 110) 

Which was revealed in Al-Madmah 
The Virtues of Surat An-Nasr 

It has been mentioned previously that it (Surat An-Nasr) is 
equivalent to one-fourth of the Qur’an and that Surat Az- 
Zalzalah is equivalent to one-fourth of the Qur’an. 

An-Nasal recorded from ‘Ubaydullah bin ‘Abdullah bin 
Utbah that Ibn ‘Abbas said to him, “O Ibn “Utbah! Do you 
know the last Surah of the Qur’an that was revealed?” He 
answered, “Yes, it was 

ti, 

4When there comes the help of Allah and the Conquest.$ 
( 110 : 1 )” 

He (Ibn ‘Abbas) said, “You have spoken truthfully.”* 11 


__ 0 P 


In the Name of Allah, the Most Gracious, the Most Merciful. 




jp Cpi&i p P 

4th £6 ill 




41. When there comes the help of Allah and the Conquest.} 

42. And you see that the people enter Allah's religion in 
crowds.} 

43. So, glorify the praises of your Lord, and ask His 
forgiveness. Verily, He is the One Who accepts the repentance 
and Who forgives.} 


[i] 


An-NasSl in Al-Kubra 6:525. 
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This Surah informs of the Completion of the Life of 
Allah's Messenger jg 

Al-Bukhari recorded from Ibn 'Abbas that he said, “Umar used 
to bring me into the gatherings with the old men of (the battle 
of) Badr. However, it was as if one of them felt something in 
himself (against my attending). So he said, Why do you 
CUmar) bring this (youth) to sit with us when we have children 
like him (i.e., his age)?’ So ‘Umar replied, Verily, he is among 
those whom you know.’ 

Then one day he called them and invited me to sit with 
them, and I do not think that he invited me to be among them 
that day except to show them. So he said, What do you say 
about Allah’s statement, 


ill, 4*1 




iWhen there comes the help of Allah and the Conquest.}?’ 

Some of them said, We were commanded to praise Allah and 
seek His forgiveness when He helps us and gives us victory.’ 
Some of them remained silent and did not say anything. Then 
he CUmar) said to me, Is this what you say, O Ibn ‘Abbas?’ I 
said, ‘No.’ He then said, What do you say?’ I said, *It was the 
end of the life of Allah’s Messenger jg that Allah was informing 
him of. Allah said, 

iWhen there comes the help of Allah and the Conquest.} 
which means, that is a sign of the end of your life. 



iSo, glorify the praises of your Lord, and ask His forgiveness. 
Verily, He is the One Who accepts the repentance and Who 
forgives.}’ 

So, ‘Umar bin Al-Khattab said, *1 do not know anything about 
it other than what you have said.’ "I 1 ' Al-Bukhari was alone in 
recording this Hadith. 

Imam Ahmad recorded from Ibn ‘Abbas that he said, “When 


111 Fath At-Bari 8:606. 
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iil> 

4 When there comes f/te help of Allah and the Conquest 
was revealed, the Messenger of Allah sg said, 

“trr* t}\ 

«My deaf/i /ws been announced to me .» 

And indeed he died during that year.”* 1 ! Ahmad was alone in 
recording this Hadlth. 

Al-Bukhari recorded that ‘A’ishah said, “The Messenger of 
Allah used to say often in his bowing and prostrating, 

a J >l I)j JJ~'j Cj ^IJl 


«Glory to You, O Allah, our Lord, and praise be to You. O 
Allah, forgive me.»’ 21 

He did this as his interpretation of the Qur’an (i.e., showing its 
implementation).” The rest of the group has also recorded this 
Hadith except for At-Tirmidhi.* 31 
Imam Ahmad recorded from Masruq that ‘A’ishah said, “The 
Messenger of Allah sg used to often say towards the end of his 
life, 


a <lil i_ > «4>l i eJuHUl O Ij-y..'* Q 


«G/on/ to Allah, and praise be unto Him. I seek Allah's 
forgiveness and I repent to Hinu 


And he ^ said, 

£r-' 'M Jt ^ Jijr^ ^ j!’ 

: [£\j Jii X\y oi s .j^ 

iX£=, -J*-~ S(j jilt ojj j cPLUl 


I 1 ' Ahmad 1:217. This narration has a deficiency but its general 
meaning is supported what is before it. 

121 Fath Al-Bari 8:605. 

Muslim 1:350, Abu Dawud 1:546, An-Nasal in Al-Kubra 6:525, 
and Ibn Majah 1:287. 
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o Verily, my Lord has informed me that I will see a sign in my 
Ummah and He has commanded me that when I see it, 1 should 
glorify His praises and seek His forgiveness, for He is the One 
Who accepts repentance. And indeed I have seen it (i.e., the 
sign). iWhen there comes the help of Allah and the Conquest 
(Al-Fath). And you see that the people enter Allah’s religion in 
crowds. So glorify the praises of your Lord, and ask His 
forgiveness. Verily, He is the One Who accepts the repentance 
and Who forgives Muslim also recorded this 
HadithP ] 

The meaning of Al-Fath here is the conquest of Makkah, and 
there is only one view concerning it. For indeed the different 
areas of the Arabs were waiting for the conquest of Makkah 
before they would accept Islam. They said, “If he (Muhammad 
M is victorious over his people, then he is a (true) Prophet.” So 
when Allah gave him victory over Makkah, they entered into 
the religion of Allah (Islam) in crowds. Thus, two years did not 
pass (after the conquest of Makkah) before the peninsula of 
the Arabs was laden with faith. And there did not remain any 
of the tribes of the Arabs except that they professed (their 
acceptance) of Islam. And all praise and blessings are due to 
Allah. 

Al-Bukhari recorded in his Sahih that ‘Amr bin Salamah 
said, “When Makkah was conquered, all of the people rushed 
to the Messenger of Allah jj§ to profess their Islam. The 
various regions were delaying their acceptance of Islam until 
Makkah was conquered. The people used to say, ‘Leave him 
and his people alone. If he is victorious over them he is a 
(true) Prophet.’ ” |3 ' 

We have researched the war expedition for conquest of 
Makkah in our book As-Slrah. Therefore, whoever wishes he 
may review it there. And all praise and blessings are due to 
Allah. 

Imam Ahmad recorded from Abu ‘Ammar that a neighbor of 
Jabir bin ‘Abdullah told him, “I returned from a journey and 
Jabir bin ‘Abdullah came and greeted me. So I began to talk 

I 1 * Alunad 6:35. 

121 Muslim 1:351. 

131 FathAl-B&ri 7:616. 
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with him about the divisions among the people and what they 
had started doing. Thus, Jabir began to cry and he said, 1 
heard the Messenger of Allah saying, 



i Lj-i yS <lii ji* 61 * 


« Verily, the people home entered into the religion of Allah in 
crowds and they will also leave it in crowds.*’™ 


This is the end of the Tafsir of Surat An-Na$r, and all praise 
and blessings are due to Allah. 


m 


Ahmad 3:343. 
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The Tafsir of Surah Tabhat >' 
(Chapter - 111) 

Which was revealed in Makkah 





In the Name of Allah, the Most Gracious, the Most Merciful. 


l»li $ j 


@43; S) ts 

0* 3-?- 4 'ali. lip; ; 


41. Peris/i the two hands of Abu Lahab and perish he!} 

42. His wealth and his children will not benefit him!} 

43. He will enter a Fire full of flames!} 

44. And his wife too, who carries wood.} 

45. In her neck is a twisted rope of Masad.} 



The Reason for the Revelation of this Surah and the 
Arrogance of Abu Lahab toward the Messenger of Allah 

m 

Al-Bukhari recorded from Ibn ‘Abbas that the Prophet ag went 
out to the valley of Al-Batha and he ascended the mountain. 
Then he cried out, 


“O people, come at once!* 

So the Quraysh gathered around him. Then he said, 

Ujjlic ‘^S\ & l M 01 

*If I told you all that the enemy was going to attack you in the 
morning, or in the evening, would you all believe me?* 

They replied, “Yes.” Then he said. 


m 


This is known also as Surat Al-Masad. 
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* Verily, l am a wamer (sent) to you all before the coming of a 
severe torment .» 


Then Abu Lahab said, “Have you gathered us for this? May 
you perish!” Thus, Allah revealed, 




iPerish the two hands of Abu Lahab and perish he!} 
to the end of the Surah) 1] 

In another narration it states that he stood up dusting of his 
hands and said, “Perish you for the rest of this day! Have you 
gathered us for this?” Then Allah revealed, 



» 


4 Perish the two Itands of Abu Lahab and perish he!} 

The first part is a supplication against him and the second is 
information about him. This man Abu Lahab was one of the 
uncles of the Messenger of Allah His name was ‘Abdul- 
TJzza bin Abdul-Muttalib. His surname was Abu TJtaybah and 
he was only called Abu Lahab because of the brightness of his 
face. He used to often cause harm to the Messenger of Allah 
igj. He hated and scorned him and his religion. 

Imam Ahmad recorded from Abu Az-Zinad that a man called 
RabPah bin ‘Abbad from the tribe of Bani Ad-Dll, who was a 
man of pre-Islamic ignorance who accepted Islam, said to him, 
“I saw the Prophet in the time of pre-Islamic ignorance in 
the market of Dhul-Majaz and he was saying, 

2>i nj i)t v i;» 


“O people! Say there is no god worthy of worship except Allah 
and you will be successful .» 

The people were gathered around him and behind him there 
was a man with a bright face, squint (or cross) eyes and two 
braids in his hair. He was saying, “Verily, he is an apostate (from 
our religion) and a liar!” This man was following him (the Prophet 
5 ^) around wherever he went. So, I asked who was he and 


111 Fath Al-Bari 8:609. 
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they (the people) said, “This is his uncle, Abu Lahab.”* 1 * 

Ahmad also recorded this narration from Surayj, who 
reported it from Ibn Abu Az-Zinad, who reported it from his 
father (Abu Zinad) who mentioned this same narration. 
However in this report, Abu Zinad said, “I said to Rabl‘ah, 
•Were you a child at that time?’ He replied, ‘No. By Allah, that 
day I was most intelligent, and I was the strongest blower of 
the flute (for music).’”* 2 * Ahmad was alone in recording this 
Hadith. 

Concerning Allah’s statement, 

t} 

4His wealth and his children (Kasab) will not benefit him!} 

Ibn ‘Abbas and others have said, 

iand his children (Kasab) will not benefit him!} 

“Kasab means his children.”* 3 * A similar statement has been 
reported from ‘A’ishah, Mujahid, ‘Ata’, Al-Hasan and Ibn 
Sirin.* 41 

It has been mentioned from Ibn Mas'ud that when the 
Messenger of Allah jg called his people to faith, Abu Lahab 
said, “Even if what my nephew says is true, I will ransom 
myself (i.e., save myseli) from the painful torment on the Day 
of Judgement with my wealth and my children.” Thus, Allah 
revealed, 



$His wealth and his children will not benefit him!} 

Then Allah says, 

i (Jiyi ofi Jjf fc^.} 

iHe will enter a Fire full of flames!} meaning, it has flames, evil 
and severe burning. 

111 Ahmad 4:341. 

* 2 * Ahmad 4:341. 

* 3 * At-Tabari 24:677. 

* 4 * At-Tabari 24:677. 
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iAnd his wife too, who carries wood.} His wife was among the 
leading women of the Quraysh and she was known as Umm 
Jamil. Her name was ‘Arwah bint Harb bin Umayyah and she 
was the sister of Abu Sufyan. She was supportive of her 
husband in his disbelief, rejection and obstinacy. Therefore, she 
will be helping to administer his punishment in the fire of Hell 
on the Day of Judgement. Thus, Allah says, 




iWho carries wood. In her neck is a twisted rope of Masad.} 

meaning, she will cany the firewood and throw it upon her 
husband to increase that which he is in (of torment), and she 
will be ready and prepared to do so. 


& 3 -?- 4^ 

iln her neck is a twisted rope of Masad.} 

Mujahid and TJrwah both said, “From the palm fiber of the 
Fire.” 111 

Al-‘Awfi narrated from Ibn ‘Abbas, ‘Atiyah Al-Jadali, Ad- 
Dahhak and Ibn Zayd that she used to place thorns in the 
path of the Messenger of Allah Al-Jawhari said, “ Al-Masad 
refers to fibers, it is also a rope made from fibers or palm 
leaves. It is also made from the skins of camels or their furs. 
It is said (in Arabic) Masadtul-Habla and Amsaduhu Masadan, 
when you tightly fasten its twine.” 

Mujahid said. 


o; 3-?-4^ 

4/m her neck is a twisted rope of Masad.} “This means a collar of 
iron.” 121 Don’t you see that the Arabs call a pulley cable a 
Masad? 

111 Ad-Durr Al-Manthur 8:667. 

121 At-Tabari 24:681. 
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A Story of Abu Lahab’s Wife harming the Messenger of 
Allah ig 

Ibn Abi Hatim said that his father and Abu Zur'ah both said 
that ‘Abdullah bin Az-Zubayr Al-Humaydi told them that 
Sufyan informed them that Al-Walld bin Kathlr related from 
Ibn Tadrus who reported that Asma’ bint Abi Bakr said, 
“When 


S) % 

4 Perish the two hands of Abu Lahab and perish he)!} 

was revealed, the one-eyed Umm JamU bint Harb came out 
wailing, and she had a stone in her hand. She was saying, ‘He 
criticizes our father, and his religion is our scorn, and his 
command is to disobey us.’ The Messenger of Allah jg was 
sitting in the Masjid (of the Ka'bah) and Abu Bakr was with 
him. When Abu Bakr saw her he said, ‘O Messenger of Allah! 
She is coming find I fear that she will see you.’ The Messenger 
of Allah j*g replied. 


« Verily, she will not see meJ 

Then he recited some of the Qur’an as a protection for himself. 
This is as Allah says, 


'oU. v $ ss> <& ^ v0 


iAnd when you recite the Qur'an, We put between you and 
those who believe not in the Hereafter, an invisible veil 
(17:45) 

So she advanced until she was standing in front of Abu Bakr 
and she did not see the Messenger of Allah jgj. She then said, 
‘O Abu Bakr! Verily, I have been informed that your friend is 
making defamatory poetry about me.’ Abu Bakr replied, “Nay! 
By the Lord of this House (the Ka'bah) he is not defaming 
you.’ So she turned away saying, Indeed the Quraysh know 
that I am the daughter of their leader.’ ” 

Al-Walid or another person said in a different version of this 
Hadtth, “So Umm JamU stumbled over her waist gown while 
she was making circuits (Tawaf) around the House (the 
Ka'bah) and she said, ‘Cursed be the reviler.’ Then Umm 
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Hakim bint ‘Abdul-Muttalib said, 1 am a chaste woman so I 
will not speak abusively and I am refined so I do not know. 
Both of us are children of the same uncle. And after all the 
Quraysh know best.”* 1 * 

This is the end of the Tafsir of this Surah, and all praise and 
blessings are due to Allah. 


111 FathAl-Bciri 8:610. 
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The Tafslr of Surat Al-Ikhlas 
(Chapter - 112) 


Which was revealed in Makkah 


The Reason for the Revelation of this Surah and its 
Virtues 


Imam Ahmad recorded from Ubayy bin Ka*b that the idolators 
said to the Prophet “O Muhammadl Tell us the lineage of 
your Lord.” So Allah revealed 


$ & & p; -J 05&2J1 %\ AW ft ji & 



iSay: "He is AllSh, One. Allah He begets not, nor was He 
begotten. And there is non comparable to Him 

Similar was recorded by At-Tirmidhi and Ibn Jarir and they 
added in their narration that he said, 




“4As-Samad} is One Who does not give birth, nor was He bom, 
because there is nothing that is bom except that it will die, and 
there is nothing that dies except that it leaves behind inheri¬ 
tance, and indeed Allah does not die and He does not leave 
behind any inheritance. 

s*- i & 

4And there is none comparable to Him.} 

This means that there is none similar to Him, none equal to 
Him and there is nothing at all like Him.”* 2 * 

Ibn Abi Hatim also recorded it and At-Tirmidhi mentioned it 
as a Mursal narration. Then At-Tirmidhi said, “And this is the 


111 Ahmad 5:133. 

* 2 ’ Tuhfat Al-Ahwadhi 9:299, and AJ-Tabari 24:691. 
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most correct.”* 11 

A Hadxth on its Virtues 

Al-Bukhari reported from ‘Amrah bint ‘Abdur-Rahman, who 
used to stay in the apartment of ‘A’ishah, the wife of the 
Prophet that ‘A’ishah said, “The Prophet jg sent a man as 
the commander of a war expedition and he used to lead his 
companions in prayer with recitation (of the Qur’an). And he 
would complete his recitation with the recitation of ‘Say: He is 
Allah, One.’ So when they returned they mentioned that to the 
Prophet 5 gg and he said, 

«tiy» tl y. 

tAsk him why does he do that .» 

So they asked him and he said, ‘Because it is the description 
of Ar-Rahman and I love to recite it. So the Prophet gg said, 

Ju; 2il b\ 

«Inform him that A\l3h the Most High loves himj ” 

This is how Al-Bukhari recorded this Hadith in his Book of 
Tawhid.^ Muslim and An-Nasal also recorded it.* 3 * 

In his Book of Scdah, Al-Bukhari recorded that Anas said, “A 
man from the Ansar used to lead the people in prayer in the 
Masjid of Qubfi’. Whenever he began a Surah in the recitation 
of the prayer that he was leading them, he would start by 
reciting “Say: He is Allah, One’ until he completed the entire 
Surah. 

Then he would recite another Surah along with it (after it). 
And used to do this in every Rak'ah. So his companions spoke 
to him about this saying; Verily, you begin the prayer with 
this Surah. Then you think that it is not sufficient for you 
unless you recite another Surah as well. So you should either 
recite it or leave it and recite another Surah instead.’ 

The man replied, 1 will not leave it off. If you want me to 
continue leading you (in prayer), I will do this; and if you all 
do not like it, I will leave you (i.e., I will stop leading you).’ 

*** That is, the narration that is Uursal. Tuhfat Al-Ahwadhi 9:301. 

* 2 * Path Al-Bdri 13:360. 

* 3 * Muslim 1:557, and An-Nasal in Al-Kubm 6:177. 
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with him, that the Messenger of Allah jg said to his 
Companions, 


j dx \% M 



«/s one of you not able to recite a third of the Qur'an in a 
single night?* 

This was something that was difficult for them and they said, 
“Which of us is able to do that, O Messenger of Allah?” So he 
M replied, 

• lx ju-SJi Jiu 


«"Allah is the One, As-Samad" is a third of the Qur'an."* 1 ’ 
Al-Bukhari was alone in recording this Hadith. 


Another Hadith that its Recitation necessitates 
Admission into Paradise 

Imam Malik bin Anas recorded from TJbayd bin Hunayn that 
he heard Abu Hurayrah saying, “I went out with the Prophet 
5^5 and he heard a man reciting ‘Say: He is Allah, the One.’ So 
the Messenger of Allah jg said, 


a It is obligatory .»I asked, What is obligatory?’ He replied, 

>t >Ju 

o Paradise yW 

At-Tirmidhi and An-Nasal also recorded it by way of Malik, 
and At-Tirmidhi said, “Hasan Sahih Gharib. We do not know 
of it except as a narration of Malik.”* 31 
The Hadith in which the Prophet jg said, 

•aLJi iiiiif U$ 

«Your love of it will cause you to enter Paradise .» 
has already been mentioned.* 41 


111 Fath Al-Bari 8:676. 

* 2 * Muwatta’ 1:208. 

* 3 * Tuhfat Al-Ahwadhi 8:209, and An-Nasal in Al-Kubra 6:177. 
* 4 * Fath Al-Bari 2:298. 
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A Hadith about repeating this Surah 

'Abdullah bin Imam Ahmad recorded from Mu'adh bin 
‘Abdullah bin Khubayb, who reported that his father said, “We 
became thirsty and it had become dark while we were waiting 
for the Messenger of Allah jg to lead us in prayer. Then, when 
he came out he took me by my hand and said, 


uSayj Then he was silent. Then he said again, 

«ji. 


“Say.D So I said, What should I say?’ He said, 


fy. J* *^5 1^1^.1 iit 'ft, 




“Say: "He is Allah, One," and the two Surahs of Refuge (Al- 
Falaq and An-Nas) when you enter upon the evening and the 
morning three times (each). They will be sufficient for you two 
times every day.n”* 11 

This Hadith was also recorded by Abu D&wud, At-Tirmidhi and 
An-Nasfit. At-Tirmidhi said, “Hasan Sahih Gharib .” |21 An- 
Nasal also recorded through another chain of narrators with 
the wording, 

nThey will suffice you against everything .» |31 


Another Hadith about supplicating with it by Allah’s 
Names 

In his Book of Tafsir, An-Nasal recorded from ‘Abdullah bin 
Buraydah, who reported from his father that he entered the 
Masjid with the Messenger of Allah and there was a man 
praying and supplicating saying, “O Allah! Verily, 1 ask you by 

*** Ahmad 5:312. 

I 2 * Abu D&wud 5:320, Tuhfat Al-Ahwadhi 10:28, and An-Nasal 
8:250. 

131 An-Nasal 8:251. 
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my testifying that there is no God worthy of worship except 
You. You are the One, the Self-Sufficient Sustainer of all, Who 
does not give birth, nor were You bom, and there is none 
comparable to Him.” The Prophet said, 


lip i Ii| t^iil 






£ 


He in Whose Hand is my soul, verily he has asked Him by 
His Greatest Name. It is His Name that if He is asked by it He 
will give, and if He is called upon by it He will answer 

The other Sunan compilers have also recorded this Hadith.^ 
At-Tirmidhi said, “Hasan Gharib.” 


A Hadith about seeking a Cure by these S&rahs 

Al-Bukhari recorded from ‘A’ishah that whenever the Prophet 
M would go to bed every night, he would put his palms 
together and blow into them. Then he would recite into them 
(his palms), ‘Say: He is Allah, One’, ‘Say: I seek refuge with the 
Lord of Al-Falaq’, and ‘Say: I seek refuge with the Lord of 
mankind.’ Then he would wipe whatever he was able to of his 
body with them (his palms). He would begin wiping his head 
and face with them and the front part of his body. He would 
do this (wiping his body) three times. 13 ' The Sunan compilers 
also recorded this same Hadith.^ 


5©t P 


In the Name of Allah, the Most Gracious, the Most Merciful. 

i & & p ; lit @^2 'it > 


11. Say: "He is Allah, One.’> 

12. "Allah As-Samad 


An-Nasal in Al-Kubra, Tuhfat Al-Ashrtif 2:90. 

' 2 ' Abu Dawud no. 1493, At-Tirmidhi no. 3475, and Ibn Majah no. 
3857. 

131 Fath Al-Bdri 8:679. 

• 4 ' Abu Dawud 5:303, Tuhfat Al-Ahwadhi 9:347, An-Nasal in Al- 
Kubra 6: 197, and Ibn Majah 2:1275. 
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43. "He begets not, nor was He begotten."} 

44. "And there is none comparable to Him."} 

The reason for the revelation of this Surah has already been 
mentioned. ‘Ikrimah said, “When the Jews said, We worship 
TJzayr, the son of Allah,’ and the Christians said, We worship 
the Messiah (Isa), the son of Allah,’ and the Zoroastrians said, . 
We worship the sun and the moon,’ and the idolators said. 
We worship idols,’ Allah revealed to His Messenger jg, 

iSay: "He is Allah, One.'V 1 

meaning, He is the One, the Singular, Who has no peer, no 
assistant, no rival, no equal and none comparable to Him. 
This word ( Al-Ahad) cannot be used for anyone in affirmation 
except Allah the Mighty and Majestic, because He is perfect in 
all of His attributes and actions. Concerning His saying, 


i 




rs\} 


4Allah As-Samad.} ‘Ikrimah reported that Ibn ‘Abbas said, “This 
means the One Who all of the creation depends upon for their 
needs £ind their requests.” ‘Ali bin Abi Talhah reported from Ibn 
‘Abbas, “He is the Master Who is perfect in His sovereignty, the 
Most Noble Who is perfect in His nobility, the Most Magnificent 
Who is perfect in His magnificence, the Most Forbearing Who is 
perfect in His forbearance, the All-Knowing Who is perfect in 
His knowledge, and the Most Wise Who is perfect in His 
wisdom. He is the One Who is perfect in all aspects of nobility 
and authority. He is Allah, glory be unto Him. These attributes 
are not befitting anyone other than Him. He has no coequal 
and nothing is like Him. Glory be to Allah, the One, the 
Irresistible.’^ 21 Al-A‘mash reported from Shaqlq, who said that 
Abu Wii’il said, 


4As Samad is the Master Whose control is complete.”* 3 ^ 


I 1 ' If this is an actual quote, we are not aware of where it came from. 

At-Tcbari 24 :692. 

131 At-Tebari 24:692. 
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Allah is Above having Children and procreating * 

Then Allah says, 


i & pj ^ 


4 He begets not, nor was He begotten. And there is none 
comparable to Him.} 

meaning, He does not have any child, parent or spouse. 
Mujahid said, 

i & ■&, 


4And there is none comparable to Him.} “This means He does not 
have a spouse.” This is as Allah says, 


4 &-J jj jJj jd tip* jS Jfj $J\j CsJuSli gf} 


4He is the Originator of the heavens and the earth. How can 


He have children when He has no wife? He created all things.} 
( 6 : 101 ) 


meaning, He owns everything and He created everything. So 
how can He have a peer among His creatures who can be 
equal to Him, or a relative who can resemble Him? Glorified, 
Exalted and far removed is Allah from such a thing. 

Allah says. 


ol df~A i£> J 10*^* JCAJ JjfJ j£i\ jiuJ 

jfH'j v>iif 3 A j^= 4 

4^4** !*Ji 4 j**» f+Kj 


4And they say: Ar-Rahman has begotten a son. Indeed you 
have brought forth (said) a terrible evil thing. Whereby the 
heavens are almost tom, and the earth is split asunder, and the 
mountains fall in mins, that they ascribe a son to Ar-Rahman. 
But it . is not suitable for Ar-Rahman that He should beget a 
son. There is none in the heavens and the earth but comes unto 
Ar-Rahman as a slave. Verily, He knows each one of than, and 
has counted them a full counting. And all of them will come to 
Him alone on the Day of Resurrection.} (19:88-95) 

And Allah says. 
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(^J -5-IP 1 !} y 



iAnd they say: "Ar-Rahman has begotten a son. Glory to 
Him! They are but honored servants. They speak not until He 
has spoken, and they act on His command.} (21:26-27) 

Allah also says, 


& ft &L fi\ &LI JSj b •& & \p£} 




iAnd they have invented a kinship between Him and the ]inn, 
but the Jinn know well that they have indeed to appear before 
Him. Glorified is Allah! (He is free) from what they attribute 
unto Him!} (37:158-159) 


In Safuh Al-Bukhari, it is recorded (that the Prophet sgj said), 




tThere is no one more patient with something harmful that he 
hears than Allah. They attribute a son to Him, while it is He 
Who gives them sustenance and cures them.i [1] 


Al-Bukhari also recorded from Abu Hurayrah that the Prophet 
& said, 


3 & fi iiUS 3 & fij fi\ $ JfS jvi. 

I# Ifi- jUJl Jjl 'fJij U5 If : *!ji» (sty 1*6 
j»J j jji p tJujall ulj i IjJj iil A»Jl : a) jJSi J;IjJ iiLi I jSj c 

^ jjj .jJjf 


*AllSh the Mighty and Majestic says, ‘‘The Son of Adam 
denies Me and he has no right to do so, and he abuses Me and 
he has no right to do so. In reference to his denial of Me, it is 
his saying : ‘He (AllSh) will never re-create me like He created 
me before.’ But the re-creation of him is easier Own his original 
creation. As for his cursing Me, it is his saying: ‘Allah has 
taken a son.’ But I am the One, the Self-Sufficient Master. I do 


111 Fath Al-B&ri 13:372. 
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not give birth, nor was I bom, and there is none comparable to 
Me."® 11 ' 

This is the end of the Tafsir of Surat Al-Ikhlas, and all praise 
and blessings are due to Allah. 


hi 


Fath Al-Bari 8:611,612. 
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The Tafsir of Al-Mu‘awwidhatayn 
(Surahs Al-Falaq and An-Nas) 

(Chapters 113-114) 


Which were revealed in Al-Madlnah 


The Position of Ibn Mas‘ud concerning Al- 
Mu ‘awwidha tayn 

Imam Ahmad recorded from Zirr bin Hubaysh that Ubayy bin 
Ka‘b told him that Ibn Mas'Qd did not record the 
Mu'awwidhatayn in his Mushaf (copy of the Qur’an). So Ubayy 
said, “I testify that the Messenger of Allah jg informed me that 
Jibnl said to him, 


4t 'r> 


4Say: ‘‘I seek refuge with the Lord of Al-Falaq 113:1) 
So he said it. And Jibril said to him, 




iSay: "I seek refuge with the Lord of mankind."} (114:1) 

So he said it. Therefore, we say what the Prophet sg said.”* 1 * 


The Virtues of Surahs Al-Falaq and An-Nas 

In his Sahih, Muslim recorded on the authority of ‘Uqbah bin 
‘Amir that the Messenger of Allah jg said, 

I Jaj ji dJJl oJ la oUl j pjb 

«Do you not see that there have been Ayat revealed to me 
tonight the like of which has not been seen before ?» They are 

& 

iSay: “I seek refuge with, the Lord of Al-Falaq. 113:1) 


* x * Ahmad 5:129. 





iSay: "I seek refuge with the Lord of mankind (II^IJd 111 

This Hadlth was recorded by Ahmad, At-Tirmidhi and An- 
Nasal. At-Tirmidhi said, “Hasan SahVi .” |2 ' 


Another Narration 

Imam Ahmad Recorded from TJqbah bin ‘Amir that he said, 
“While I was leading the Messenger of Allah jg along one of 
these paths he said, 

1 ^yLS’ji iUf- U* 

“O 'Uqbah! Will you not ride ?» 

I was afraid that this might be considered an act of 
disobedience. So the Messenger of Allah sg got down and I 
rode for a while. Then he rode. Then he jg said, 



“O ‘Uqbah! Should I not teach you two Surahs that are of the 
best tioo Siirahs that the people reciteh 

I said, ‘Of course, O Messenger of Allah.’ So he taught me to recite 

& 

4Say: “I seek refuge with the Lord of Al-Falaq (113:1) 

and 


iSay: "I seek refuge with the Lord of mankind."} (114:1) 


Then the call was given to begin the prayer and the Messenger 
of Allah jg went forward (to lead the people), and he recited 
them in the prayer. Afterwards he passed by me and said, 


iJSj U1S II* >^ 9 


«What do you think, O ‘Uqayb? 131 Recite these two Surahs 


111 Muslim 1:558. 

Ahmad 4:144, Tuhfat Al-Ahwadhi 9:303, and An-Nasal 8:254. 
Uqayb means, “little Uqbah.” 
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whenever you go to sleep and whenever you get up .n”* 11 
An-Nasal and Abu Dawud both recorded this HadithJ 2 * 

Another Narration 

An-Nasal recorded from TJqbah bin ‘Amir that the Messenger 
of Allah sgj said, 

• iji^* *-* 1 ® 

o Verily, the people do not seek protection with anything like 
these two: 

** S£1 & 

iSay: "I seek refuge with the Lord of Al-Falaq."}[! 13:1) and; 



iSay: "I seek refuge with (AllSh) the Lord of mankind."}* 
(114: l)* 31 

Another Narration 

An-Nasal recorded that Uqbah bin ‘Amir said, “I was walking 
with the Messenger of Allah when he said, 

• > * 

oJS ijp 

•O 'Uqbah! Say!* I replied, “What should I say?’ So he was silent 
and did not respond to me. Then he said, 

•Jj. 

uSay!* 1 replied, What should I say, O Messenger of Allah?’ He 
said, 

iyS jft* 

iSay: "I seek refuge with the Lord of Al-Falaq 
So, I recited it until I reached its end. Then he said, 

l 1 * Ahmad 4:144. 

121 Abu Dawud 2:152 and An-Nasal 8:252,253. 

131 Al-Kuna by Ad-DOlabi 1:106. 
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«Say/» I replied, *What should I say O Messenger of Allah?’ He 
said, 

iSay: "/ seek refuge with the Lord of mankind."} 

So, I recited it until I reached its end. Then the Messenger of 
Allah 5 g 5 said, 

i « >j JjLi jL u> 

«No person beseeches with anything like these, and no person 
seeks refuge with anything like these .a”* 11 


Another Hadith 

An-Nasal recorded that Ibn ‘Abis Al-Juhani said that the 
Prophet jg said to him, 


Ji j, u jj»il - vl j\ - iifcf u» 


•O Ibn ‘Abis! Shall I guide you to - or inform you - of the best 
thing that those who seek protection use for protection ?» 


He replied, “Of course, O Messenger of Allah!” The Prophet 
said, 


* jljjjJjl jllla ijA Ji}j 


iSay: "I seek refuge with the Lord of Al-Falaq."} and iSay: 
"I seek refuge with the Lord of mankind."} These two Surahs 
(are the best protection).^ 


Imam Malik recorded from ‘A’ishah that whenever the 
Messenger of Allah 5§ was suffering from an ailment, he would 
recite the Mu'awwidhatayn over himself and blow (over 
himself). Then if his pain became severe, ‘A’ishah said that she 
would recite the Mu'awwidhatayn over him and take his hand 
and wipe it over himself seeking the blessing of those 
Surahs ) 131 Al-Bukhari, Abu Dawud, An-Nasal and Ibn Majah 

111 An-Nasal 8:253. 

121 An-Nasal 8:251. 

131 Muwatta’2:942. 
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all recorded this 
Hadith .I 1 * 

It has been reported 
from Abu Said that 
the Messenger of 
Allah used to seek 
protection against the 
evil eyes of the Jinns 
and mankind. But 
when the Mu'awwi- 
dhatayn were revea¬ 
led, he used them (for 
protection) and aban¬ 
doned all else besides 
them. At-Tirmidhi, 
An-Nasa’I and Ibn 
Majah recorded this. 
At-Tirmidhi said, 
“This Hadith is Hasan 
Sahm.’™ 


& ^0 P *- 


In the Name of Allah, 
the Most Gracious, the 
Most Merciful. 







/? 


43 . Say: "I seek refuge with the Lord of Al-Falaq,"} 

42. "From the evil of what He has created,"} 

43. “And from the evil of the Ghdsiq when Waqab,"} 

44. "And from the evil of the blowers in knots,"} 

111 Fath Al-Bari 8:679, Muslim 4:1723, Abu Dawud 4:220, An-Nasal 
in Al-Kubra 4 :867, 368, and Ibn Majah 2 :1166. 

Tuhfat Al-Ahwadhi 6:218, An-Nasal 8:271, and Ibn Majah 
2:1161. 
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45. "And from the evil of the envier when he envies."} 

Ibn Abi Hatim recorded that J&bir said, “ Al-Falaq is the 
morning.”* 1 ' Al-‘Awfi reported from Ibn ‘Abbas, “ Al-Falaq is the 
morning.” 12 ' The same has been reported from Mujahid, Said 
bin Jubayr, ‘Abdullah bin Muhammad bin ‘Aqil, Al-Hasan, 
Q a tad ah, Muhammad bin Ka'b Al-Qurazi and Ibn Zayd. Malik 
also reported a similar statement from Zayd bin Aslam.' 3 ' Al- 
Qurazi, Ibn Zayd and Ibn Jarir all said, “This is like Allah’s 
saying, 

iipf 

iHe is the Cleaver of the daybreak.}.” (6:96)' 4 ’ 

Allah said, 



{From the evil of what He has created,} This means from the evil 
of all created things. Thabit Al-Bunani and Al-Hasan Al-Basri 
both said, “Hell, Iblis and his progeny, from among that which 
He (Allah) created.” 


'ij. J~“ ofi} 


4 And from the evil of the Ghasiq when Waqab,} 

Mujahid said, “Ghasiq is the night, and *when it Waqab’ refers 
to the setting of the sun.” Al-Bukhari mentioned this from 
him.' 5 ' Ibn Abi Najih also reported a similar narration from 
him (Mujahid). 

The same was said by Ibn ‘Abbas, Muhammad bin Ka'b Al- 
Qurazi, Ad-Dahhak, Khusayf, Al-Hasan and Qatadah. They 
said, “Verily, it is the night when it advances with its 
darkness.”* 6 ’ Az-Zuhrf said, 

1,1 At-Tabari 24:700. 

121 Af-Tabari 24:701. 

[3 ’ At-Jabari 24:700, 701. 

141 At-Tabari 24:701. 

151 FathAl-BOri 8:613. 

161 AMabari 12:748, 749. 
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iAnd from the evil of the Ghasiq when Waqab,$ 

“This means the sun when it sets.” Abu Al-Muhazzim reported 
that Abu Hurayrah said, 

iAnd from the evil of the Ghasiq when Waqab 

“This means the star .”* 11 Ibn Zayd said, “The Arabs used to 
say, ‘Al-Ghasiq is the declination (of the position) of the 
heavenly body known as Pleiades. The number of those who 
were ill and stricken with plague would increase whenever it 
would decline, and their number would lessen whenever it 
rose.’ ”* 21 

Ibn Jarir said, “Others have said that it is the moon.” 

The support for the people who hold this position (that it 
means the moon) is a narration that Imam Ahmad recorded 
from Al-Harith bin Abi Salamah. He said that ‘A’ishah said, 
“The Messenger of Allah 5 $$ took me by my hand and showed 
me the moon when it rose, and he said, 


lij lii <bL 


uSeek refuge with Allah from the evil of this Ghasiq when it 
becomes darky*® 


At-Tirmidhi and An-Nasal both recorded this HadUh in their 
Books of Tafsir in their Summs.* 4 * 

Allah said, 


iAnd from the evil of the blowers in knots, $ 

Mujahid, ‘Ikrimah, Al-Hasan, Qatadah and Ad-Dahhak all 
said, “This means the witches. ”* s| Mujahid said, “When they 
perform their spells and blow into the knots.” 

In another HadUh it has been reported that Jibril came to 
the Prophet jj§ and said, “Are you suffering from any ailment, 


111 At-Jabari 12:149. 
At-Tabari 12:149. 
Ahmad 6:61. 

141 At-Tirmidhi no. 3366. 
151 At-Tabari 12:750, 751. 
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O Muhammad?” The Prophet jg replied, 


« Yes .» So Jibril said, “In the Name of Allah, 1 recite prayer 
(Ruqyah) over you, from every illness that harms you, from the 
evil of every envious person and evil eye. May Allah cure 
you.”* 11 


Discussion of the Bewitchment of the Prophet jg 


In the Book of Medicine of his Sahlh, Al-Bukhari recorded that 
‘A’ishah said, “The Messenger of Allah -g was bewitched until 
he thought that he had relations with his wives, but he had 
not had relations with them.” Sufyan said, “This is the worst 
form of magic when it reaches this stage.” So the Prophet g 
said, 


-til* jU-i jliiS oS 4wl oi iUl» u> 

Jll U ■ j>-yl ^ ^ 

£>j a* & J+j oi jJ :JU ili : Jli : JU 

oi :Jli ijtllij gii ^ :JU :Jli 

,t , ^ • f « , .t >,^ -"ft *. > 


«0 ‘A'ishah! Do you know that Allah has answered me 
concerning that which I asked Him? Two men came to me and 
one of them sat by my head while the other sat by my feet. The 
one who was sitting by my head said to the other one, ‘What is 
wrong with this man?' The other replied, 'He is bewitched.' 
The first one said, ‘Who bewitched him?' The other replied, 
'Labid bin A'sam. He is a man from the tribe of Banu Zurayq 
who is an ally of the Jews, and a hypocrite.' The first one 
asked, ‘With what (did he bewitch him)?' The other replied, 
‘With a comb and hair from the comb.' The first one asked, 
‘Where (is the comb)?' The other answered, ‘In the dried bark of 
a male date palm under a rock in a well called Dharwan 

‘A’ishah said, “So he went to the well to remove it (the comb 

with the hair). Then he said, 


I 1 ) Muslim no. 2186. 
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lyJJJ 14 ^“ ofe} ii\Si l*»U {fej 4 'J^\ «Jla» 


“Tin's is the well that 1 saw. It was as if its water had henna 
soaked in it and its palm trees were like the heads of devils .» 

So he removed it (of the well). Then I (‘A’ishah) said, Will you 
not make this public?’ He replied, 


^Jjf jl OjSij Jui 4jj 1 


“Allah has cured me and 1 hate to spread (the news of) 
wickedness to any of the people.*'* 1 * 


r 


[i] 


Path Al-Bari 10:243. 
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i -0 P 4—4 

In the Name of Allah, the Most Gracious, the Most Merciful. 
o&P £ # if CP-usCM ** i>1 


43. Say; "i seek refuge with the Lord of An-Nas,"} 

42. "77w King of An-Nas,"} 

43. "The God of An-Nas,"} 

44. "From the evil of the whisperer who withdraws.”} 

45. "Who whispers in the breasts of An-Nds."} 

46. "Of Jinn and An-Nds."} 

These are three attributes from the attributes of the Lord, the 
Mighty and Majestic. They are lordship, sovereignty and 
divinity. Thus, He is the Lord of everything, the King of 
everything and the God of everything. All things are created by 
Him, owned by Him, and subservient to Him. Therefore, He 
commands whoever is seeking protection to seek refuge with 
the One Who has these attributes from the evil of the 
whisperer who withdraws. This (the whisperer) is the devil that 
is assigned to man. For verily, there is not any of the Children 
of Adam except that he has a companion that beautifies 
wicked deeds for him. This devil will go to any lengths to 
confuse and confound him. The only person who is safe is He 
Whom Allah protects. 

It is confirmed in the Sahuh that he (the Prophet 5 g§) said, 


'‘There is not a single one of you except that his companion (a 
devil) has been assigned to him. ® 

They (the Companions) said, “What about you, O Messenger of 
Allah?” He replied, 


« jL V) Jfk tjiiG 4* 2>» M ijU; 


•Yes. However, Allah has helped me against him and he has 
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accepted Islam. Thus, he only commands me to do good V 11 

It is also confirmed in the Two Sahihs from Anas, who 
reported the story of Safiyyah when she came to visit the 
Prophet ^5 while he was performing 1‘tikaf, that he went out 
with her during the night to walk her back to her house. So, 
two men from the Ansar met him (on the way). When they saw 
the Prophet they began walking swiftly. So, the Messenger 
of Allah jg said, 


a Slow doum! This is Safiyyah bint Huyayh 
They said, “Glory be to Allah, O Messenger of Allah!” He said, 
j> *jii' M j,\j i (lit j,\ ^ jikiji jj« 

«£i :J \ij\ 


“ Verily, Shaytan runs in the Son of Adam like the running of 
the blood. And verily, I feared that he might cast something 
into your hearts - or he said - evil .» |21 

Said bin Jubayr reported that Ibn ‘Abbas said concerning 
Allah’s statement, 




4The whisperer (Al-Waswas) who withdraws > “The devil who is 
squatting (perched) upon the heart of the Son of Adam. So 
when he becomes absentminded and heedless he whispers. 
Then, when he remembers Allah he withdraws .” 131 Mujahid and 
Qatadah also said this . 141 

Al-Mu‘tamir bin Sulayman reported that his father said, “It 
has been mentioned to me that Shaytan is Al-Waswas. He 
blows into the heart of the Son of Adam when he is sad and 
when he is happy. But when he (man) remembers Allah, 
Shaytan withdraws. ” ,S1 Al-‘Awfi reported from Ibn ‘Abbas; 

111 Muslim no. 2167. 

121 FathAl-Bari 4:326. 

131 At-Tabari 24:709. 

141 At-Tabari 24:710. 

151 At-Tabari 24:710. 
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4The whisperer.} 

“He is Shay tan. He whispers and then when he is obeyed, he 
withdraws.”* 1 * 

As for Allah’s saying; 

4Who whispers in the breasts of An-Nds.} Is this specific for the 
Children of Adam as is apparent, or is it general, including both 
mankind and Jinns? 

There are two views concerning this. This is because they 
(the Jinns) are also included in the usage of the word An-Nds 
(the people) in most cases. 

Ibn Jarir said, “The phrase Rijalun min AWinn* 2 * (Men from 
the Jinns) has been used in reference to them, so it is not 
strange for the word An-Nas to be applied to them also.”* 3 * 
Then Allah says, 

iOf Jinn and An-Nas.} Is this explanatory of Allah’s statement, 

jjZ> *&} 

4Who whispers in the breasts of An-Nas.}? 

Then, Allah explains this by saying, 

40f Jinn and An-Nds.} This is supportive of the second view. It 
has also been said that Allah’s saying, 


iOf Jinn and An-Nas} is an explanation of who is it that 
whispers into the breasts of mankind from the devils of 
mankind and Jinns. This is similar to Allah's saying, 




Z f + Z ** jry_ *JJ^ £ ^ <4 ^'&} 


111 At-Tabari 24:710. 

* 2 * He is referring to Surat Al-Jinn 72:6. 
* 31 AMabari 24:711. 
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iAnd so We have appointed far every Prophet enemies - 
Shayatin among mankind and Jinn, inspiring one another with 
adorned speech as a delusion.} (6:112) 

Imam Ahmad recorded that Ibn ‘Abbas said, “A man came to 
the Prophet and said, ‘O Messenger of Allah! Sometimes I 
say things to myself that I would rather fall from the sky than 
say (aloud openly).’ The Prophet jg said, 

J! TxS ij tSjjl <3> JuAJl *fs\ iul i ’Js\ iilU 

1 Allah is Most Great! Allah is Most Great! All praise is due to 
Allah Who sent his (Shaytan's) plot back as only a 
whisper Abu Dawud and An-Nasal also recorded this 
Hadith.W 

This is the end of the Tafsir. All praise and thanks are due 
to Allah, the Lord of all that exists. 

[Every effort has been made to assure the accuracy of this 
publication. If, however, any errors are noticed by the reader, 
we would kindly request notification to be corrected in future 
editions.) 


t 1 ' Ahmad 1:235. 

121 Abu Dawud 5:336, and An-Nasal in Al-Kubra 6:1710 
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Keep Oneself Chaste if One is not able to get married 7:77 

Lower the Gaze 7:64 

Maintain the Ties of Kinship 5:609, 7:590 

Marry 7:78 

Offer the Prayers at their appointed Times 6:59 

Pray, give the Zakah and obey the Messenger 7:120 

Recite the Qur’an and to patiently 

Return the Trusts 2:492 

Say §alah upon the Prophet ig 6:31 

Shun Shirk and Lying 6:564 

Speak the Truth 8:53 

Spend in the Cause of Allah 1 :536 

Stand in (Voluntary) Night Prayer (Later Abrogated) 10:218 

Strike the Enemies* Necks, tighten Their Bonds, and then 
free Them either by an Act of Grace or for a Ransom 9:87 

Take Adornment when going to the Masjid 4:49 

Ten Commandments 3:507 

The Command to Worship Allah and engage in Jihdd 6:622 

The Necessity of Holding to the Path of Allah and 

the Community of the Believers 2:229, 2:234 

The Necessity of Obeying the Messenger 2:503 

The Necessity of Obeying the Rulers in Obedience to Allah 2:495 

The Necessity of Performing Hajj 2:221 -223 

The Necessity of Reciting Al-Fatihah in Every Rak 4 ah of the Prayer 1:49 
The Necessity of Referring to the Qur’an and Sunnah 2:498-500 

The Necessity of Referring to What Allah has Revealed 
for Judgement 2:572 

The Necessity of Washing Between the Fingers for Wudu 1 3:115 
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The Necessity of Washing the Feet for Wudu* 3:113 

The Necessity of Writing Future Transactions 2:85 

The Mohr is Obligatory 2:372 2:376, 1:665, 2:410 

The Ordef for Consultation and to Abide by it 2:303 

The Order for Jihad against the Disbelievers 

and Hypocrites 2:529,2:539,4:474, 4:546, 

The Order for Justice and Sincerity 4:43 

The Order for Just Testimony 3:518 

The Order for Kindness to Parents 3:510 

The Order for Patience and Gratitude 9:496 

The Order for Taqwa as much as one is Capable 10:29 

The Order to Be Just 2:494 

The Order to Fast 1:495-517 

The Order to Fight People of the Scriptures until They give 
the Jizyah 4:404 

The Order to Fight to eradicate Shirk and Kufr 4:313 

The Order to Listen to the Qur'an 4:247 

The Order to Perform Wudu' 3:107 

The Order to Speak the Truth 4:538 

The Orders and Etiquette for Friday 9:638 

THE PROHIBITION OF 

Anal Sex 1:618 

Annoying the Messenger and the Statement that His Wives 
are Unlawful for the Muslims 8:27 

Approaching Prayer When Drunk or Junub 2:466 

Arguing during Hajj 1.557 

Asking for Forgiveness for Hypocrites 4:484 

Being Kind towards Combatant Disbelievers 9:597 

Bribery 1^522 

Buying and selling after the Call on Friday, and the Exhortation to 
seek Provisions after it 9:644 

Causing Mischief in the Land 4:81 

Consuming the Orphan's Property 3:516 

Disclosing Uninvestigated News 2:527 

Exaggeration in the Religion 3:239 

Extravagance 3:490,4:50 

Fahishah, Sin, Transgression, Shirk and Lying about Allah 4:52 

Fighting in the Sacred Area, except in Self-Defense 1:529 

Fighting during the Sacred Months, except in Self-Defense 1:534 

Fleeing from Battle, and its Punishment 4:276 
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Tafslr Ibn Kathir 


Following the Ways of the People of the Book 1:332 

Following the Footsteps of Shaytdn 1:465 

Forcing One's Slave-Girls to commit Zina 7:80 

Fusuq during Hajj 1 *555 

Going against the Messenger's Commandment 7:133 

Hiding the Truth and distorting It with Falsehood 1:209 

Hunting Game in the Sacred Area and During the State of Ihrtim 3:264 
Hunting Land Game During Ihram 3:274 

Ideas of the Disbelievers about Death and Predestination 2:301 

Ill-Treatment of Divorced Women 10:48 

Imitating the People of the Scriptures 9:483 

Insulting the False gods of the Disbelievers, So that they Do not 
Insult Allah 3:436 

Khamr (Intoxicants) and May sir (Gambling) 3:254-256 

Killing Children 3:511 

Leaving the Masjid while the Imdm is delivering the Friday Sermon9:646 
Making a Decision in advance of Allah and His Messenger; 
ordering Respect towards the Prophet jg 9:183 

Manying Mushrik Men and Women 1:611 

Mocking and ridiculing One Another 9:198 

Murder and Suicide 2:432 

MuVah Marriage 2:423 

Mutilating the Dead and stealing from the Captured Goods 1:527 

Prayer for the Funeral of Hypocrites 4:490 

Rafath During Hajj 1:5 54 

Residing Among the Disbelievers While Able to Emigrate 2:559 

Riba 7:551 

Sexual Intercourse with Menstruating Women 1:615-618 

Speaking during the Prayer 1 *671 

Swearing to abandon a Good Deed 1:624 

Tabarruj 7:678 

Taking Advisors Among the Disbelievers 2:249 

TahWHaldlah 1:642 

Using Al-Azlam for Decision Making 3:89 

Unfounded Suspicion 9:200 

Unjustified Killing . 3:514 

Unlawfully Earned Money 2:431 

What was Slaughtered in other than All&h’s Name 3:451 

Wildyahvnih the Disbelievers 2:621, 3:204, 3:211, 2:287, 2:141, 4:394 
Wi$dl 1:517 



